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Abstract

The research had the objective of describing Amharic proverbs of advice from the linguistic
point of view. The description included syntactic patterns, stylistic features, and pragmatics of
the proverbs. A descriptive method was used for the study of the structure of the proverbs. The
proverbs were selected and garnered from written sources, namely Mekuriya (1982) ‘Proverbs’,

and Birhanu (1995) ‘Amharic proverb collections .

Based on the research objectives, the findings of the analysis of the proverbs are summarized as
follows. In terms of syntactic patterns, the study shows that most Amharic proverbs of advice are
complex-declarative clauses. Most of the phonetic and stylistic features have been observed. Of
these alliteration, rhyme, assonance, ellipsis, parallelism and reduplication are the widely used
features that made Amharic proverbs of advice poetic, memorable, and powerful conveyer of
message. Furthermore, the study showed that the proverbs are used for advice in relevant
contexts, situations, audience and topic that inform and/or advise. Finally, as a concluding
remarks, the researcher recommends that other studies be done on the linguistic aspects of other
speech acts.



CHAPTER ONE

Introduction

1.1 Background of the study

Language as a means of communication has been serving human kind for ages. It has been used
for different functions. Communication is not limited to statements but further encompasses
other speech acts like advice, apology, commanding, remarking, promising, greeting,
declaration, request, complaint, invitation, compliment, or refusal (Austin, 1962; Searle, 1965).
A speech act is an utterance of a linguistic unit that has performative function in communication
(Ibid). Austin (1962) classifies illocutionary speech acts into five types, i.e., verdictives, exer-
citives, commissives, behabitives, and expositives. Searl (1965) on the other hand developed his
classification of speech acts. These are assertive which includes stating, suggesting, complaining,
claiming and reporting; directives which comprises advising, ordering, commanding, requesting,
and recommending; comissives which consists of promising, vowing, and offering; expressive
which relates to congratulation, blaming, praising and condoling; and declarations which is

about resigning, dismissing, christening, naming, excommunicating, appointing and sentencing.

Human communication takes place not only for diverse functions but also in various forms of
which, proverbs constitute an interesting and significant aspect (Abdul Jabar 2008; Crystal
1997). Proverbs have been and are influencing human life in many ways. They have been
defined from different perspectives; such as linguistics, culture, ethics, anthropology, religion,
and communication. Among these, the prominent paremiologist, Mieder (1993) in Ahmed (2005:

13) defines proverb as “a phrase, saying, sentence, statement, or expression of folk which



contains wisdom, truth, morals, experience, lessons, and advice concerning life and which has
been handed down from generation to generation”. Mieder (1997) and Nashashibi (1960)
similarly defined proverb as a sentence expressing accumulated wisdom of experience. In line
with this, Crystal (1997: 53) states that proverbs are “nuggets of popular wisdom expressed in
the form of succinct sayings”. The definition given in Merriam-webster dictionary (2014) also
reads “a brief popular saying that gives advice about how people should live or that expresses a
belief that is generally thought to be true”. In an article on Forbes E magazine Mieder(2009)
quoted Lord John Russell’s definition of proverb: “A proverb is the wit of one, and the wisdom
of many.” And added his working definition: “A proverb is a concise statement of an apparent

truth that has had, has, or will have currency among the people.”

Though there are many definitions of the term proverb, it is undeniable that the definitions have
more similarities than differences. Thus, based on the common features of the definitions given,
it is possible to sum up proverbs as sayings which are the result of rich experience and detailed

observations about human life and the surrounding phenomena.

Just like many languages of the world, Amharic incorporates proverbs as genre of oral
communication. As Mieder (2009:1) points out, proverbs “amount to very effective modes of
communication in interpersonal relationships, in political discourse, in the mass media, in
literary works, in advertisements and in cartoons”. Likewise the Amharic language speaking
people use proverbs widely in various contexts for several functions. Consolidating this, there is
a popular Amharic proverb about the importance of proverbs in communication which says 71¢
a°A0' mB O0CA' B9 070 /nagar bomissale, t’oy babirile, zema bohalle/; which literally means

speech without proverb, Psalm without hallelujah and ¢’ej without birile is in effective. One of



the major roles the Amharic proverbs play in the daily life of the people is that of carrying

practical advice. Amharic proverbs of advice are, therefor, the focus of this study.

1.2. Statement of the problem

As stated earlier, offering advice is among the major functions of proverbs. The Amharic
language speakers use proverbs to teach children and give advice to others. Due to this function
of proverbs, there are some researches and academic works done on Amharic proverbs that
mainly focused on listing and describing forms and providing literal meanings. Some attempts
have also been made to compare Amharic proverbs with proverbs of other languages (Mengistu
Tefera 1986; Solomon Denekew 1986; Mekuria Worku 1982). However, related to the topic of

this work, no similar or closer research has been done as far as my knowledge goes.

The reviewed works mainly focused on meaning and functions of Amharic proverbs. However,
there has hardly been any research on the linguistic features of Amharic proverbs of advice
specifically. Hence, to fill in this gap, a research on the linguistic aspects of proverbs of advice in

Ambharic is essential, which is the objective of this research.

1.3. Objective of the study

This study has the following general and specific research objectives.
1.3.1 General objective
The major objective of this study is to give a linguistic description of Amharic proverbs of

advice. It has the following specific objectives.



1.3.2 Specific objectives
(@) Describing the syntactic nature of Amharic proverbs of advice
(b) Describing the stylistic features of Amharic proverbs of advice

(c) Describing the pragmatics of Amharic proverbs of advice
1.4. Significance of the study

This study will have the following significance.

e It will contribute to the development of the existing knowledge on Amharic proverbs of
advice.

e It will help to preserve the proverbs of the language.

e It can contribute to the betterment of the teaching and learning of the Ambharic language

e It will serve as a resource material for further studies on Amharic proverbs and related

issues.

1.5. Research methods and procedures

A research can be exploratory, descriptive, explanatory, experimental or inferential. Descriptive
research involves gathering data that describe events and then organizes, tabulates, depicts, and
describes the data collected (Glass & Hopkins, 1984). The aim of descriptive studies is finding
out "what it is," that is the “description of natural or man-made phenomena such as their form,
structure, activity, changes over time, relation to other phenomena, and so on. The description
often illuminates knowledge that we might not otherwise notice or even encounter” (Association

for Educational Communications and Technology, 2001). In qualitative descriptive research,



data are gathered in the form of words from documents, observations, and transcripts, though
quantification is still used. A descriptive method, therefore, is used for the study due to its

appropriate nature to describe the linguistic aspects of proverbs.

1.5.1 Data collection

From a research methodological point of view there are two options regarding the size of data to
be used for a particular study. The first option is examining the total population, which, in our
case, would consist of the entire proverbs of advice in Amharic. The second option is sampling,
in which a representative sample of proverbs will be selected from the total corpus. Therefore,
for this study, first all proverbs of advice are collected from the total Amharic proverbs. Then,

from the collected proverbs of advice, only sample proverbs are used in the discussion part.

In this study, the focus is on selected proverbs dealing with the speech act of advice. The
proverbs were selected and garnered from authoritative sources, namely Mekuriya (1982)
Proverbs, and Birhanu (1995) Amharic proverb collections. These collections of proverbial
materials are believed to be authoritative, comprehensive, and representative of the corpus of
Ambharic proverbs, and as a result, have been chosen as the sources from which the proverbs of

advice could be extracted.

1.5.2. Procedure of analysis
The study is conducted on the basis of John Searle’s (1965) theory of indirect speech act and
Austin’s (1962) illocutionary speech act theory. Based on the speech act theory, the advice verbs

of the proverbs are categorized into advice, counsel, consult, suggest, recommend, propose and



advocate types (Abdul Jabbar 2008). Each proverb is transcribed, and translated first for the
purpose of the description. Sample proverbs were also presented to show the structural patterns,

phonetic and stylistic feature, and the pragmatics of the proverbs.



CHAPTER TWO

Review of Related Literature

This chapter deals with the theoretical literatures that are related to the study. The review focuses

on issues like speech acts, advice and proverbs that are discussed by various authors.

2.1 Definition and kinds of Speech Acts

Speech Act theory, according to Austin (1962), refers to a theory which analyzes the role of
utterances in relation to the behavior of a speaker and hearer in interpersonal communication.
The theory treats an utterance as an act performed by a speaker in a context with respect to an

addressee.

The speech acts can be presented in two forms, explicit and implicit (Austin 1962, Searle 1969,
Ali 2011). The explicit form is the one in which the speaker uses linguistic units directly to
address the listener. The intended performative action is explicitly presented with the words
uttered. “The speaker utters a sentence and means exactly and literally what he says” (Searle
1975: 59). For instance, the forms | promise | will be there; Have some more coffee; Have a nice
day. And Look out. have direct and explicit functions of promise, offer, wish, and warning

consecutively.

The other form of speech act is indirect speech act, which refers to “an utterance that conveys a
message that is different from its literal meaning, often for reasons of politeness or

subtlety.”(Beun et al 2006:1). To avoid, for instance, the flat imperative form of “shut the door”,



which might be considered impolite, one may use the following utterances of indirect speech
acts.

(1)- 1 would be grateful if you'd shut the door.

(2)- Could you shut the door?

(3)- Would you mind shutting the door?

(4)- 1t would help to have the door shut.

(5)- It is getting cold in here.

(6)- Shall we keep out the draught?

(7)- Now, Jane, what have you forgotten to do? Burr! (Ali 2011: 48)

Searle (1975:61-62) elaborates this notion of direct and indirect illocution with a sample
conversation. Student X utters: Let’s go to the movies tonight. And Student Y responded: | have
to study for an exam. From this conversation we can understand that the utterance of X is a
proposal, because of the meaning of Let’s. The utterance of student Y in the same context would
normally be a rejection of the proposal, but not in its literal meaning. Literally it is simply a

statement about Y. In his words,

The PRIMARY illocutionary act performed in Y’s utterance is the rejection of
the proposal made by X, and that Y does that by way of performing a
SECONDARY illocutionary act of making a statement to the effect that he has
to prepare for an exam. He performs the secondary illocutionary act by way of
uttering a sentence the LITERAL meaning of which is such that its literal
utterance constitutes a performance of that illocutionary act. We may,
therefore, further say that the secondary illocutionary act is literal; the
primary illocutionary act is not literal. (Ibid p. 62)
Hare (1970: 3) believes that the study of speech act is much similar to the study of the meaning

of sentence; what makes them different is the perspective they hold.

A study of speech acts is not in principle distinct from a study of the meaning of
sentences. Since every meaningful sentence in virtue of its meaning can be used to
perform a particular speech act (or a range of speech acts), and since every
possible speech act can in principle be given an exact formulation in a sentence
or sentences (assuming an appropriate context of utterance), the study of the
meanings of sentences and the study speech acts are not two independent studies
but one study from different points of view.



Performing a speech act involves three aspects. (1) Performing a locutionary act, the act of
producing a recognizable grammatical utterance in the language. (2)The illocutionary act
attempts to accomplish some communicative purpose including promising, warning, greeting,
reminding, informing and commanding are all distinct illocutionary acts. (3) Phonology, syntax,
and semantics focus on the perlocutionary act (Austin 1962). Upon these acts developed by
Austin, Searle (1969) added propositional act (referring and predicating function) to the already

proposed speech acts and made the speech act categories four.

Among the above mentioned categories of speech act, the illocutionary act constitutes five basic

classes of speech acts that are formed based on the taxonomic model proposed by Searle (Ali and
Makhlef 2011: 52-53; Hardin, 2010: 157-158).

1. Assertives: Assertives are acts that may express any proposition and that do not call on

any obligation from the speaker or hearer. The illocutionary force of assertive speech acts

can be defined in terms of the speaker's intention of getting the hearer to accept the

propositional content of the utterance as the expression of a true state of affairs.

2. Directives: Directives place the hearer under obligation to perform an act. It contains
speech acts such as requests, advices, commands and suggestions, the main goal of which
is to get the hearer to do something, although the force of the attempt can differ from one
speech act to another. Haverkate (1984) in Martinez-Flor (2005) classified the directives

into impositive and nonimpositive directives.



2.1 Impositive speech acts are defined as speech acts which are performed by the
speaker to influence the intentional behaviour of the hearer in order to get the latter
to perform, primarily for the benefit of the speaker, the action directly specified or
indirectly suggested by the proposition. It includes more threatening acts, such as
requesting, pleading and ordering.

2.2 Non-impositive speech acts are performed in order to get the hearer to carry out
the action primarily for his own benefit. This group includes speech acts such as

advice, warnings, instructions and suggestions.

“The main difference between these two groups lies in the fact that the benefits obtained
by carrying out an impositive speech act are exclusively for the speaker, whereas the
objective of the non-impositive speech acts is to the benefit of the hearer.” (Martinez-Flor

2005:168)

Commissives: Commissives are typically “speaker-centered” and their illocutionary
point is to place the speaker under the commitment of performing an act that will benefit
the hearer. The illocutionary force of commissive speech acts is the speaker's undertaking
of the obligation to perform the action described by the propositional content of the
utterance. Commissives are diametrically opposed to impositives, since they are centred
upon an action to be performed by the speaker, not by the hearer; moreover, it is the
hearer, not the speaker, who is supposed to primarily benefit from the result of the action.

Promises and offers are examples of commissive acts.

10



4. Expressives: Expressives are acts that establish a particular interpersonal relation
between the speaker and the hearer. The illocutionary force of expressive speech acts is
the expression of a psychological state of the speaker which is brought about by the state
of affairs indicated by the propositional content. The speech acts under expressive

include 'to thank’, 'to congratulate’, and ‘to condole’.

5. Declaratives: Performatives involve a proposition in which the verb names the action
taking place.The illocutionary goal (force) of declarative speech acts can be defined as
the immediate change in the institutional state of affairs; it relies on elaborate extra-
linguistic institutions. The speech acts like excommunicating, declaring war, christening,

and firing from employment are some examples of declaratives.

2.2 The speech act of advice

Advice as a speech act is used in order to make the hearer to commit him/herself to some future
course of action. It belongs to the directive speech act category. As stated in the previous section,
the speech act of advice is performed for the purpose of making the hearer carry out the action
primarily for his own benefit. Due to its hearer-beneficiary nature the speech act of advice is
classified under nonimpositive illocutionary act. Tsui (1994) in Martinez-Flor (2005:168) “has
described advisives as a type of directive speech act that advocates a course of action for the
benefit of the hearer, arguing that although the acts of advising, suggesting and recommending
may have been treated as three separate acts in the speech act literature, they are in fact, different

labels for the same type of advisive speech act.” (p. 168)

11



In line with this, Donaghy (2012) elaborates on how advice as a speech act works with examples

quoted below.

Speech acts such as advice, warning, instruction, and moral exhortation are
conceptually linked to practical arguments in the following way. In classifying an
utterance as advice, warning, etc., we specify the type of practical argument in
which that utterance is either implicitly or explicitly embedded. To advise X to do
A is, among other things, to imply that X's interests will be served by doing A.
When advice comes packaged in the form of an imperative, that implication
functions as the premise of a general practical argument whose conclusion is "X,
do A." (Donaghy, 2012: 336)

Hence, the speaker of advice not only says something to make a statement about the situation,
but he also performs an action which affects or produces a change in the hearer's mind so as to

get him do something in accordance with the speech act.

2.3 Definitions and natures of proverbs

Several attempts have been made to define proverb from different points of view and dimension.
Due to this fact, enormous definitions of proverbs are found in many literatures. Some
definitions of proverb are given in terms of its source; others in terms of its nature; and some
others in terms of its function. Though “scholars seem to be unable to agree on a reasonable

definition of proverb at all” (Mieder, 1999), it is useful to review some of the definitions.

A summary-like definition based on the nature of proverbs by Mario Pie (1964) cited in Mieder

(1999) reads:

Proverbs are among the most ancient of human institutions. Criticism of life, in
brief and pithy form, is characteristic of proverbs... there is no doubt that much of
a nation's folk-philosophy gets into proverbs, along with the spice of national
customs and, above all, the peculiar flavor of the nation’s language and
phraseology... Proverbs are generalizations of human experience, condensations

12
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of oft-repeated occurrences of the trial-and-error variety. Above all, they are the
fruit of observation and inductive reasoning,... A generalization... caught on,
became popular, was passed from mouth to mouth, from generation to generation.
Ultimately it became an integral part of the group’s folklore, and was repeated
whenever the situation it described recurred. ... Every proverb tells a story and
teaches a lesson.

The above definition by Mario Pie presents proverb in terms of its origin, nature, function and
other characteristics. Similarly, NCTE/IRA (2003) described proverbs as familiar sayings
containing advice and truth and reflecting the culture of their origin which transmits from

generation to generation orally.

[proverbs] are generally worded in such a way as to be remembered easily and
tend to change little from generation to generation. Proverbs function as “folk
wisdom,” general advice about how to act and live... they often strongly reflect
the cultural values and physical environment from which they arise. Proverbs are
used to support arguments, to provide lessons and instruction, and to stress shared
values.

The two definitions mentioned above address most aspects of proverb. Alongside the definitions,
some scholars and publications tend to describe proverb based on its prevailing features. Ashipu
(2012), for example, described proverbs as “essentially context-bound, communally conceived,
ageless, economically structured, terse, epigrammatic and frozen.” Finnegan (2012) stated some

detailed characteristics of proverbs as:

[proverb] is a saying in more or less fixed form marked by ‘shortness, sense, and
salt’ and distinguished by the popular acceptance of the truth tersely expressed in
it...First, they are picked out first and most obviously as being short; and
secondly by the fact that even where the wording itself is not absolutely fixed, at
least the main structural pattern is accepted in the society concerned as an
appropriate one for this purpose. In addition to terseness and relative fixity, most
sayings classed as proverbs are also marked by some kind of poetic quality in
style or sense, and are in this way set apart in form from more straightforward
maxims... The same proverb may be used as advice, instruction, or warning, and
may be cited in situations that may seem far removed from the original
application, or even in contradictory senses. That is the flexibility nature of

13



proverbs. Unlike stories and songs, the performance does not generally seem to

be of importance. Rather, proverbs rely for their effect on the aptness with which

they are used in a particular situation and—the point considered here—on the

style and form of words in which they appear. (Finnegan, 2012: 383)
Moreno on her part emphasized on the communicative power and the cognitive dimension of
proverb to give a general picture of what a proverb is. As to Moreno (n.d.: 42) “Proverbs are a
conceptual universal phenomenon, with high communicative and instructive power... Proverbs
are mentally economical, since from one particular situation presented in them we can
understand many others. For instance, the proverb Blind blames the ditch ...can be applied to
any situation in which someone blames others for their own restrictions.” This discussion raises
the allusive and metaphorical aspect of proverb in which allusive and metaphorical refers to its
reference to some truth outside itself. However, “it is pertinent to note that the profundity,

manifestations and values of the linguistic metaphorism of proverbs are culturally relative” as

noted by Fayemi (2009).

“A proverb is a traditional saying, which offers advice or presents a moral in a short and pithy
manner” (Fayemi, 2009: 3). The points notable in this definition are (1) proverb is a concise
expression that contains more content meaning than can be expected from its pithily structure.
(2) Proverb is a relic of ageless tradition. Traditional saying here means accepted truth of life
having root in antiquity as opposed to modern or contemporary, and which is passed down from

one generation to another. (3), proverbs function as a means to convey advice and instruction.

As can be noted from the above discussion “the exact definition of ‘proverb’ is no easy matter.
There is, however, some general agreement as to what constitutes a proverb.” (Finnegan 2012:

383) its terseness, tacit nature, philosophical and high moral expositions and its oral nature as

14



part of the inherited tradition of a people at all time will continue to reflect and define proverb.
Bearing in mind the aforementioned definitions of proverb, the following are the major features
of proverbs as summarized by Fayemi (2009).

i. Proverbs have their origin in oral tradition. They existed before written culture.
Because of this, they are generally worded or couched in such a way as to be
remembered easily. They floated down from age on the lips successive
generations. The name of the first sage, who couched the saying would in time
be forgotten, while the opinion, the metaphor, or the expression, remained,
consecrated into a proverb.

ii. Proverbs are passed down from generation to generation. Sometimes, their
specific meanings change in form as a matter of historical exigencies.

iii. Proverbs are metaphorical, and it is through proper understanding that their
metaphorical nature is unraveled.

iv. Proverbs are neither clichés, nor sententious maxims. Clichés are widely
used, even overused, phrases that are often metaphorical in nature. Clichés
often have their origins in literature, television or movies rather than in folk
and oral tradition. Where sentences maxims are products of individual,
proverbs are relics of cultural experiences.

v. Proverbs are not apriori determined. Rather, they are based on human
observations and experiences with the things of nature: human beings, animals,
nature itself and the spirit world. Proverbs, relate mostly to abstract issues
(death, laziness, envy, love, power, wealth, poverty, strength, weakness, mood,
intelligence, etc) that constitute the foundations of people’s mindset.

vi. Proverbs are universal and particular in nature. Similar situations and similar
objects have unquestionably made men think, act and express themselves alike.
Also, unique historical cultural experiences that have generated some proverbs
have shaped the contours of these proverbs to particularism.

vii. Proverbs establish truths of life, which could be universal or relative.

viii. There is no occurrence in human affairs to which some proverbs may not be
applied. In other words, proverbs are existentially applicable and it is in their
correct application to life that their intrinsic values lie. Proverbs cover the wide
sphere of human existence.

iX. Proverb is hetero-situational by nature. By this, we mean a proverb is capable
of being interpreted to convey a different meaning which is applicable to
different situations. One proverb can be used in various and sometimes
different situations with different functions.

2.4 Sources of proverbs

Identifying the genesis of proverb has proved to be a difficult task and its origins remain unclear
(Fayemi, 2009; Finnegan, 2012; Mieder, 1999; Salwa, 2005). Though there is much agreement to

15



the existence of proverbs early with human language existence, scholars forward what seems a

reasonable argument to the origin of proverbs.

Salwa (2005) believes that proverbs have originated from sources like individuals’ experiences,
observations, or general facts from different surroundings. People then, according to Salwa
(2005: 32),

refer to them on similar occasions and transmit them from generation to
generation until they become part of their heritage. Many individuals have
contributed a great deal to all nations’ literatures by creating new proverbs. That
IS to say, a proverb is first uttered by an individual and in time it becomes part of
the traditions.

In line with this Mieder (1999) argues that though proverbs “start with an individual who
formulates a memorable statement that catches on among people, the coiner of most proverbs is

lost in anonymity. [For this reason] proverbs are frequently surrounded by such general

29 ¢

introductory remarks as “as the proverb says,” “as my grandmother used to say,” or “as the old

truth says” to add credence to the traditional bit of wisdom contained in the proverb.”

The notion that proverbs initially originate from individuals and then become the property of the
people is termed as “popular origin” in Harris (2014); and he illustrated this process as follows

borrowing Whiting’s words.

If a given person makes a generalization, that generalization will appear to any of
his fellows as one which he himself had made but had failed to express. To
illustrate: a group of men are watching a burning building, the flames of which
are fanned by a high wind; one of them remarks, “the wind makes the fire burn
more fiercely.” This statement, the expression of a percept, is felt to be common
property. If another man adds, “a high wind always makes a fire burn more
fiercely,” his generalization, or concept, is common property as well. It is a
statement which any might have made, and those who did not make it feel that it
expresses their own experience and judgment. From this literal application,

16



figurative applications might grow, until such a saying as “high winds make fires
burn” might be used much as we actually do use the familiar statement about “fire
and tow,” which must, in its turn, have developed from a percept to a concept
with literal application, and then have been used, as it now is, figuratively, as a
proverb.

Finnegan (2012) on her part raises a question of individual authorship and originality of
proverbs. Harris (2014) also states that there is an assumption that proverbs originate
anonymously from the community as a whole, which he called “communal origins”; and he
explains “in which a proverb might well come into being, and indeed in which many probably

did so.”

Similarly, Encyclopaedia Britannica (2013) describes the sources of proverbs are many; and
continue to discuss that most of the sources are anonymous and almost all are difficult to trace.
“Their first appearance in literary form is often an adaptation of an oral saying. Popular usage
sometimes creates new proverbs from old ones; e.g., the biblical proverb, “The love of money is

the root of all evil” has become “Money is the root of all evil.”

Since one of the characteristics of a proverb is that it should be accepted by the
community as a whole, the scope for individual initiative is clearly limited.
However, [because] of variation in form and the great range of varied situations to
which proverbs can be applied with greater or lesser aptness and insight give some
opening for individual contributions. There is a certain amount of evidence about
the way new proverbs are coined by individuals and later taken up by the
community. It is common for proverbs to be attributed to well-known historical
personages; this is often conventional but in some cases may be justified. Similarly
new proverbs are mentioned as being taken by individuals from various outside
sources, or arising from individual inventiveness and poetic imagination within the
framework of the conventional forms and functions in any given society.
(Finnegan, 2012: 404)

The various sources of proverbs, as discussed in this section, could be: (1) individuals who

reflect their experience and observation in interesting words and the people continue to use it for
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different situations; or (2) diverse sources such as poetry, songs, commercials, advertisements,

movies, literature, etc; or (3) based on stories, often sentences that come at the end of a story.

In general, “the historical circumstances surrounding the origin of proverbs differ as a matter of
different cultural experiences that have generated the proverb in question”(Fayemi, 2009).
Although it is very difficult to trace proverbs to their origins back in time, their existence from
times immemorial is beyond doubt. Many scholars trace their origins as far back as the
beginnings of human society and consider them as one of the first fields of science of humanity,

containing its wisdom (Bradeanu, 2007:22)

2.5 Forms of proverbs

So far we have discussed definitions, features and origins of proverb. In this section the focus
will gear towards the form (structural appearance) of proverbs. “In discussing the style and
structure of proverbs one of the first things one notices is the poetic form in which many are
expressed. This, allied to their figurative mode of expression, serves to some degree to set them

apart from everyday speech” (Finnegan, 2012:388).

The prominent phonetic and structural devices that help proverbs to sharpen their verbal
expressiveness are “(1) rhyme, alliteration, assonance; (2) patterned rhythm in the service of; (3)
balanced structure, usually binary sometimes oppositional; (4) repetition of the same word or
same grammatical structure; (5) vowel harmony” as stated in Russo (1983: 122). In line with
this, Mieder (2009) elaborates certain linguistic, structural and poetic devices often added for

expressiveness and memorability of proverbs. These are:
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o Alliteration : two or more words begin with the same consonant, such as /f/ as in ‘‘Forgive
and forget’’.

o Parallelism: A ‘parallel” proverb has two halves that share the same syntactic structure.
Typically, there is some repetition of words and/or affixes, as in “Nothing ventured, nothing
gained”.

o Rhyme: it is a word-end phenomenon that always includes assonance and — usually —
consonance too. Examples are “When the cat is away, the mice will play”; “Man proposes
God disposes”.

o Ellipsis: omission of words that will be understood as being there even if they aren’t (eg.
Once bitten, twice shy; First come, first served)

e Assonance: the repetition of a vowel within two or more words in the same proverb, is also
exploited in forming artistic proverbs, as in Oromo language, ‘“kan mana baala, a’laa gaala
“A leaf at home, but a camel elsewhere”, also in Amharic, ydlamméand mandmmand “The

one who begs becomes thin”.

Beyond the stylistic poetic features, proverbs of different languages exhibit a wide variety of
grammatical structures. Among other additional forms, the commonly found proverbial
structures include: Imperative-negative (eg. Don't beat a dead horse); Imperative-positive (eg.
Look before you leap); Parallel phrases: Garbage in, garbage out; Rhetorical question (Is the
Pope Catholic?) and Declarative sentence (Birds of the same feather flock together) (Finnegan,
2012; Mieder, 2009). And sometimes the desire for verbal artistry often bends the normal rules

of grammar (Unseth, 2008:5).
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Uttering only a portion of a proverb so as to cite an entire proverb is common in daily
conversation of people. For instance, “All is fair" is commonly quoted instead of the whole
proverb “All is fair in love and war”. Consolidating this Finnegan (2012) writes that proverbs
sometimes may have the full and the abbreviated forms; of which the abbreviated one being the
one normally cited. “Sometimes the saying is cut down even further and merely referred to in
one word... A similar tendency is to leave a proverb to be completed by the hearer: names are
sometimes the first word of a proverb as just ‘Atanayita’ (from the proverb Atanayita atenda
nyina okufumba— ‘The untraveled man praises his mother’s cooking’)” (Ibid, 390).

In addition to the aforementioned forms proverbs have the tendency to appear in various forms.

The subsequent quote presents some additional forms of proverbs that need to be considered.

Proverbs are generally marked by terseness of expression, by a form different from
that of ordinary speech, and by a figurative mode of expression abounding in
metaphor. Another common form is reduplication, with repeated words or
syllables. This usually comes at the beginning, as in the Swahili ‘Hurry, hurry, has
no blessing’ (haraka, haraka, haina bar oka). The use of quoted words attributed
to some actual or fictional person is another device for giving point and sometimes
authority to a proverbial saying, the form sometimes known as ‘wellerism’. as
with the Ganda ““I’ll die for a big thing”, says the biting ant on the big toe’. There
are also miscellaneous patterns of fairly frequent occurrence such as the
widespread ‘If . . . then . . .” formula, the proverbs opening with ‘It is better’, the
form ‘As for you . . .” the negative axioms opening ‘There is no . . .” or ‘There is
not . ..” (Finnegan, 2012: 388-389)

In general, the message and the philosophy in proverbs are conveyed by different forms that
“may appear in the singular or plural, with various tenses, or in the first, second, or third persons.
The forms also sometimes vary from place to place, [from culture to culture, from language to
language].” (Finnegan, 2012: 390). Usually, the grammar of proverbs is not always expected to
be the same with the typical grammar of the spoken language, often elements are moved around,

to achieve rhyme or focus or other effects.
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2.6 The use of proverbs

Proverbs, among other language elements, play several significant and important roles in the
daily life of every community. Proverb has come to mean a lot and occupy a valuable position in
the people’s culture as a means of interpreting and understanding several events around them.
For this reason, therefore, irrespective of the level of sophistication, modernity and technological
boom witnessed all round us today, proverbs have continued to play important roles in debates,
lessons and instruction, arguments, speech, sacred and secular events of people both among the
literate and non-literate alike. “Proverbs are more than an index of [people’s] lives; they are also
the record of their vocabulary, so that it is unsafe to leave them out of consideration in studying

the language of any community” (Marvin, 1916).

Elaborating on the functions of proverbs Bradeanu, (2007:24) writes “initially, proverbs were
conceived as authoritative words, having the role of guiding people’s behavior, tracing the
guidelines for their moral, religious, philosophical, legal behavior, being the first unwritten set of
laws of humanity. They were used to pass judgment, give advice, criticize or praise others etc.,
rather than to express universal truths.” There is also an increasing interest in using proverbs to
achieve goals, usually to support and promote changes in society. Proverbs have been used for
constructive purposes. For example, proverbs have been used for teaching languages at various
levels. In addition, proverbs have been used for public health promotion and for community

development.

Scholars further argue that proverbs are used with a certain communicative aim that goes beyond

their linguistic form and meaning. In complicated situations, people turn to proverbs seeking
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answers. They are creatively employed to speed up communication, convey weighty messages
and to sharpen arguments. They are equally used for direct criticism, and clarification of difficult
ideas. The potential capacities of all these relevancies of proverbs are unquestionable, since
proverbs, are rich with wit, wisdom, imagination, amusement, instruction and insight (Archer,
2003; Finnegan, 2012; Mieder, 2009; Moreno, 2014). Unlike many other forms of folklore,
proverbs are more involved in everyday situations of many cultures in which a feeling for the
expression of abstract ideas through condensed and allusive phraseology comes out clearly in

proverbs.

Proverbs are also especially suitable even for everyday situations of advice or instruction.
Finnegan, in her book Oral literature in Africa, discusses this function of proverbs with

examples from African cultures.

Proverbs occur in less formal situations for giving ordinary advice. Here too their
oblique and tactful nature makes them particularly effective. Many examples of
this could be given. In Lamba culture, for instance, the young are warned in such
terms as ‘Your mouth will turn into a knife and cut off your lips’ or “You will let
the mouse rot in the trap’ (i.e. let the opportunity pass) (Doke 1934: 361), and
among the Tetela the proverb ‘The palm-tree grows in the tall grass’ may be used
as a gentle hint to parents that it is best to leave a child alone and to let him play
and get dirty—he will grow up (Finnegan. 2012: 396).

In line with this Fair (2003) in Abdul Jabbar (2008: 117) illustrates the wisdom of advice found
in proverbs by categorizing advice into moral, practical and general advices. “Moral advice
based on personal experience can be seen in the following examples “Charity begins at home ",
Practical advice gained from social observations of everyday life is in the following examples:
“don't put all your eggs in one basket” It seems that the role of proverbs of wisdom in our daily

life cannot be ignored; otherwise, people would get lost.”
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The use of proverbs in education as a tool is another important role that cannot be neglected. “In
a non-literate society, instruction through proverbs provides a means for relatively formal
education and transmission of cultural traditions... Proverbs often imply some general comment
on the way people do, or should, or should not behave... Without any specific formal occasion
for their use, proverbs are used with the intention of instructing or of giving advice.” (Finnegan,
2012: 401). A collection of vernacular proverbs, Unseth (2008:2) believes, can also be utilized in

literacy programs.

In addition, proverbs are used not only to make effective points but also to decorate speeches in a
way to get acceptance and appreciation from listeners. “This aspect seems to be very widespread
indeed and in some cases at least to be an art cultivated to a very high degree ...proverbs are
essential to life and language. Without them, the language would be but a skeleton without flesh,

a body without soul” (Ibid: 402).

Thus, it is possible to summarize that proverbs are used for communication either as an art or as
a tool. In some societies, there may be trends about the circumstances in which they are most
common or appropriate, or the classes of people who should use them. Moreover, Finnegan
(2012) stresses that they are above all used as a form of conflict resolution, as an indirect way of
communication, as a form of expression with a certain educational relevance, as an artistic

activity in its own right, or as all these at once.

In general, this chapter has raised issues like speech acts, advice and proverbs. Language as a

means of communication is used for various purposes. Speech act is a term used in discourse
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analysis, ethnography of speaking and pragmatics for minimal unit of analysis of
conversational interaction. Speech acts include assertive, directives, commissives,

expressives, and declaratives. Advice is part of the directive speech act.

2.7 Review of Related works
There are some related academic works that are done on Amharic proverbs, though they are not

completely related to this study. This section presents a review of these related works.

A research by Mengistu Tefera(1986) entitled “A similarity comparative study of Amharic and
Kistane language proverbs” is one of the related works. The objective of this study was to
investigate the similarity between Amharic and Kistane proverbs. According to this study, the
proverbs of both languages have similarity in form as well as in content. As a result, the
researcher concluded that the similarity has resulted from the closeness in culture, custom and

life style of Amharic and kistane language speakers.

The other senior essay is by Wondatir Deneke (1986) titled “A similarity comparative study of
Ambharic and Tigrigna language proverbs”. The study had the objective of investigating the
similarity between the proverbs of the two languages. The finding of this study showed that there
is a strong similarity in style and form of occurrence as well as in the content and concepts raised
in the proverbs of both languages. Shared belief system, culture, life style, environment, and

close neighborhood were mentioned as the reasons for the similarity of the proverbs.
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A Research Paper presented by Yeshi H. Mariam (1995), “A Critical Analysis of Amharic
Proverbs on Women in Ethiopia”, attempted to show the role of Amharic proverbs on or related
to women in constructing their identity. The paper is organized in five chapters. The first chapter
is the introductory part of the paper. Chapter two deals with theoretical framework. Background
information about the study population is presented in chapter three. The analysis and
conclusions are given in chapter four and five respectively. The conclusions reached by this
study include:

(A) A large number of the proverbs have clearly been constructed through patriarchal discourse,

because they assign lower positions to women in society by portraying them as weak,
mischievous, ill-behaved, ignorant, subordinate, fitted only movements, their work and their
nature in general. (B) It is clear that women's voices are muted and their resistance if it exists in
the form of proverbs to the dominant discourse is not so popularized because of their place in the
power structure. (C) Most of the messages conveyed by t he proverbs are internalized by women
themselves. This is apparent in the fact that these women use the proverbs that negatively portray
them as much as men of their age. Certainly, this would have influence on the way women
behave and ‘define' their self esteem not to mention its influence in indoctrinating their children
in whose presence these proverbs are quoted. This internalization of the discourse is not only a

matter of verbal use, rather a ceaseless struggle to comply accordingly in their life experiences.

As it can be seen clearly, the current study shares only the subject of the study (i.e Amharic
proverbs) with these studies. The current research focuses on the linguistic analysis of Amharic
proverbs of advice, which is entirely different from the previous works. The previous works are
mainly content wise; however this study focuses on the form, meaning and functions of the

proverbs.
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CHAPTER THREE
Analysis
This chapter deals with the analysis of the selected proverbs of advice. The analysis is made in
three main sections namely: syntactic patterns, stylistic features, and pragmatic description of the

proverbs of advice. In each section there are sub-sections that make the analysis more structured.

A table is used to shade light on the discussions made in the first section.

3.1. Syntactic Patterns of Proverbs of advice

Ambharic speakers use a variety of proverbs to give advice and transmit messages. There are
some proverbs that are used to convey some moral values by way of criticizing, or simply
prescribing those values (Yeshi, 1995). These proverbs have their own distinctive linguistic
features. In this section, the syntactic patterns of the proverbs will be discussed.
3.1.1 Structural Classification of Amharic Proverbs

Baye (2000:312) classifies Amharic sentences into two different types by way of form, viz.
simple and complex. Simple sentences, according to him, are sentences with one verb phrase and
complex ones are those with two or more verb phrases. The analysis here adopts this

classification.

I.  Simple proverbs

Simple proverbs in Amharic are similar to ordinary simple sentences of the language, in the

sense that they are made up of subject noun phrase and verb phrase. They, however, differ from
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ordinary simple sentences in that the subject noun phrase usually makes generic rather than
specific references to the object being referred to. Examples of simple Amharic proverbs include:
1)  AneE ao- Ecavr amo- *
lo noagoronna sow jorbahin sit’ow
For a-nagging person back give-him
“To a nagging person give him your back.’
(2) et AU hevt
kurat ajthonim irat
Pride not-be dinner
‘Pride cannot be dinner.’
(3)  Na®- €Ad At 020
basow k’usil inc’at sidodibbat
in-person wound stick insert

‘Insert a stick in a person's wound.’

The above three proverbs are in the form of simple sentences, for the reason that each consists of
a single verbal phrase. Proverb (1) and (3) have the implicit subject: you; and all the words make
up the predicates. Each of the above proverbs consists of a single verb: ‘give’, ‘be' and ‘insert’ in

proverb (1), (2), and (3) respectively.

* The data presentation has four rows. The first row presents the original proverb in Amharic
orthography. The second row is the phonetic transcription. And, the third and fourth rows give word-

to word and free translations respectively.
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Il.  Complex proverbs
Complex proverbs are, as mentioned earlier, sentences which consist of more than one verb
phrase. More than one clause (independent and dependent) is common in complex proverbs.

Most of the proverbs of the speech act of advice are complex. Consider the following examples:

(4)  FC+ev FC 3T
Cor toman Cor tagon
Better wish better to-get
‘Wish for the better to get better.’
(5) acax eFadt ACar .30
sirot’u jotat’ok’ut sirot’u jiffattal
Running fastened running wil- untie
‘A belt fastened while running will get unfastened while running.’
(6) P18l AP ALTAY LU TiT190, ALCI9PY
jommijadg liy ajit’lah jommimot [imagille ajirgomih
a-growing child not-hate-you a-dying-old-man not-curse-you
‘Don't be hated by a growing child; don't be cursed by a dying old man.’
As it can be seen in the above examples there are at least two verb phrases in each proverb.
Proverb (4) is composed of the two verb phrases: ¢ -+ ‘Wish better’ and FC 77 ‘to get
better’. All the explicit words in proverb (5) viz A.Cm- ‘while running’, ¢3me+ ‘fastened’, AL.Cm-
‘while running’, 24.20\ ‘will get unfastened’ are verbs. As verb phrases make sentences, these
proverbs are complex sentence in form. Likewise, several proverbs of advice have a structure of

complex sentence.

28



3.1.2 Classification of Amharic Proverbs on the Basis of Sentence
Function

In this section of the analysis, the presentation focuses on the sentence type of the proverbs based
on sentential function. Based on syntactic structure, Amharic proverbs can be any of the
following:

e Imperative (either affirmative or negative),

e Declarative (either affirmative or negative),

e Interrogative,

e A combination
Each will be treated as follows:
I. Imperative
Imperative constructions are the most direct speech acts used to address a listener (Crystal,
1997). An imperative sentence is either a command or a request that commonly occurs either in
affirmative or negative forms. As the speech act of advice usually involve the advice giver and
the advice receiver, most Amharic proverbs of advice have imperative forms. The following are

some examples in both forms.

A. Negative imperative:
Imperative sentences are widely used in Amharic proverbs of advice. Among the imperatives,
the negative forms are used in order to advise people so as not to do certain things. They are
prohibitive; some such proverbs are like the following.

(7) Q07 AP WUAT AP

sowin atnak’ow thilin atrak’ow

29



Man don’t-underestimate food don’t-apart
‘Do not underestimate man; do not apart from food.’
(8) AM- BT89° hto-T 6Rb6-09° ATU-T
lat’ob Jommarim attthun c’orrafim attihun
For-quarrel starter don’t-be finisher don’t-be
‘Don’t be first to quarrel and don’t be last to finish it.’
(9)  ARQAOT 1CU7T AF0AT
lodabba labaf nagorihin attabbolaf
For-poorly dressed your-advice don’t-waste
‘For poorly dressed never waste your advice.’
(10)  AZOFIC AZNLC AThEA ATNLC
littasCoggir attabaddir lattikofil attibbodor
To-disturb don’t-lend not-to-pay don’t-borrow
‘Do not lend to nag; do not borrow to never pay back.’
(11)  AZTrge a8 At AL 11C AHFR-A0T
lorazim mongad atrut’tbbat lorozim nagor attokkulibat
For-long road don’t-run for-long matter don’t-hurry
‘Don’t run for a long journey; and, do not hurry for a lengthy case.’
All the above proverbs are expressions of advice in the sense that they order to do or not to do
things. The use of negative forms is also common in such proverbs. For instance, At5+@-
/atnak’ow/ and Até®- /atrak’ow/ Iin proverb (7), atu /attihun/ in proverb (8), AJ0An
/attabbolaf/ in proverb (9), A308:C /attabaddir/ and AT0LC /attibbadar/ in proverb (10), At¢r0t

/atrut’ibbat/ in proverb (11) are negative forms of the verbs that constitute the imperative verb
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phrase. The positive counterparts of these verbs are §e®/nak’ow/, &P@</rak’ow/, v-r/hun/,

ANAG/abbalaf/, AN C/abaddir/ and 4P0-+/rut’ibbat/ consecutively.

B. Affirmative imperative
Similar to the negative imperative proverbs, the affirmative imperatives order the listener to do
things. The difference is in the form of the verbs - they use the affirmative forms of the verbs. In
the following sample proverbs, for example, the verbs A /assib/, 11C /gabbir/ and @eahc
/maskir/, +7122 /tongaga/ and <10 /giba/, and aL& 0+ /sidodibbat/ in proverb (12), (13), (14) and
(15) respectively have imperative construction in affirmative forms.
(12)  Adfl v-0k NIPSIC ATL
assib hulotte komonnagor ande
think twice before-speak once
“Think twice before you speak once.’
(13) anav 1Mc Na“ aehhc
boboallah gobbir bosommah maskir
if-you-eat pay if-you-hear witness
‘Pay for what you get; witness for what you hear.’
(14) 002 A% Ot 202 QLI A2LBALT ALY 90
Baboga imon bet tongaga bokiromt indoc’#lfit ibetih giba
In-winter fool’s house flock in-summer like-hawk your-house enter
‘Flock to the home of a fool in summer; stay in your house in winter like a
hawk.’
(15)  na@- €aA At ALLNE

basow k’ustl inc’at sidodibbat
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in-man wound stick insert

‘Insert a stick in to someone’s wound.’

In the above examples, the explicit form of imperative proverbs seems to have a speech act of
order. However, implicitly, these proverbs are used in conversation in order to give advice to the

listener.

1. Declarative
A declarative proverb is a statement. It can be either affirmative or negative. Such proverbs state
facts in simple structures; or with sentences incorporating conditional clauses; or with sentences

that incorporate relative or nominal dependent clauses.

A. Declarative Proverbs of facts
These types of declarative proverbs provide advice through stating the facts. Indirect speech act
is used in such sentences to convey the message of the advice.
(16) 5+ eLchn heoi
K’inat yadarsal kamot
Jealousy leads to death
‘Jealousy leads to death.’
(17)  eet ARV hevt
Kurat aythonim irat
Pride not be dinner
‘Pride cannot be dinner.’
(18)  aodavp aoavep
mok’k’amoat’ mak’k’omat’
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sitting being crippled
*Sitting is being crippled.’
(19)  avavgot PLGH hadt
momos’wat jadinal kos’as’t
Giving alms protects from regret
‘Giving alms protects from regret.’

As the above examples show the proverbs are simple sentences. The indirect advices of the bad
consequence of jealousy, the uselessness of pride, the end result of being idle and the benefit of
giving alms in proverb (16), (17), (18) and (19) respectively are presented in simple independent
clauses. Proverb (18), for example, conveys the advice in two words. The two words are the
subject avdar /mok’k’amot’/ and the verbal complement aegav /mok’k’omoat’/. The verb to be 1@

/mow/ is omitted for poetic reason.

B. Declarative Proverbs with conditional clauses
The other declarative Amharic proverbs incorporate conditional clauses. Conditional clauses
describe a situation that must exist before something else can happen. Conditional clause
proverbs often contain conjunctions like h /ka/, h/ka/, (./bi/ and a/ba/ before the verbs of the
conditional clauses. Such proverbs do not simply state facts but they show the conditions in the
sentences of advice. Each of the following proverbs either begins with or incorporates a
conditional clause.
(20)  QAHZ7T hHA 7O 0AL.CT
balzoffon/ kozoffon im balaffor[
better-you-didn’t-sing if-you-sang don’t-be-ashamed

‘Better if you didn’t sing; and if you sang you would not be ashamed.’
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(21)  +ANC LnT? WILINC ALY
tosafro bit’t’aggon indonabbar ajhon
having-been-broken if-repaired as-it-is it-will-not-be
‘If repaired after having been broken never would it be the same.’
(22) A&7 hAROT T70C 1@
ajin kalajjubat ginbar now
eye not-used-to-see forehead it-is
‘An eye is just a forehead, if it is not used.’
(23) €PCT 1CA hANR 1P APIPCIP
fik’ir inna gurfa kalasc’onnok’s ajamrim
love and mouthful-food if-doesn’t-cause-stress not-good
‘Love and a mouthful food cannot be interesting unless it causes stress.’
The conditional clauses in the above proverbs which are hH&.709° /kozaffonfim/ in (20), +aNC
(L77 /tasofro bit’t’aggon/ in (21), A27 MAR(F /ayin kalayyubat/ in (22) and &+CS +CA hAhm, 19
/fik’ir inna gurfa kalasc’annok’s/ in (23) have verbs that carry the conditional morphemes ba-

and ko-.

C. Declarative proverbs which begin with or incorporate a relative or nominal dependent
clause

Relative clauses are clauses that modify a noun, sentence or part of a sentence. “It exists only in
relation to the noun, which it modifies” (Parkinson, 2003). Relative clauses in Amharic
proverbs of advice often give reference to nouns that follow the clause. Among the examples

(from 24 _27), the relative clause adJ-@-7 e2a¢ in proverb (25) refers to the noun A®@- /sow/
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‘man/person’. The same omitted noun (i.e A@- /sow/) is modified by the relative clause ‘“NF®-7
?0A’ ‘who eats alone’. The two parallel clauses in (26) which are #CA@- £ALAT7 /K’ orsow
jalagorasutin/ and #L@- £AANAT7 /k’addow jalalobasutin/ refer the noun “0NA-£S” “child’.
(24) AT 9AL7T PAD- (AL.C heRDTI°
and ajin jallow bafor ajic’c’awattim
one eye who-has by-dust don’t-play
‘A person who has a single eye will never play with dust.’
(25) OOFo-7 NP LYyt heTINTIP
bafitawin jodobbok’s modhanit ajiggonilottim
his-sickness who-conceal medicine do-not-get
‘A man who conceals his disease cannot be cured.’
(26)  BCAD- PANLAT LD PAANG-ET NAES TTHH AL09°
K’orsow jalagorasutin k’oddow jalalobasutin bilattena mazoz ajiggobbam
breaking whom-not-given-mouthful-food cutting whom-not-given-cloths kid to-order
not-appropriate
‘It 1s not appropriate to order a boy whom one didn’t feed nor did he clothe.’
(27)  NF@T 204 NFOT LPFA
biCtawin jobolla bigcawin jimotal
alone who-ate alone will-die

‘A person who eats alone will die alone.’

I11.  Interrogative
No interrogative sentences are found in the collected proverbs of advice. However, there are

some rhetoric interrogative proverbs in general; these include: A70a 9°7 £0AA? (L& 0L
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7°7 LNFAA? (L& 977 m@#:: (‘“How does a lion get food? by borrowing. What will it pay? Who
would ask him!’); a0t 9°7 & aeMy? (Lot ATC 0% hd:: (It said “Gray hair, why did you
come?” It said, “I came to live.””’) However this type of sentence is not common in the
proverbs of advice, except in a few. For example, the rhetoric proverb -A71t A9°7 +0é? HC
A719k:: (‘What for is a neck made? It is made to look back.’), is often used to advise people
to look things wisely. It is also used to advise people to consider their past experiences in
their present and future actions. The other rhetoric interrogative proverb is:
(28)  TLATCUT ANDL: AIPT APTI@? DA @Y BH 01 (LLCH APTI@-?!
mist'irthin losow lomin awwajjohow wanfit wiha jizo jot sidars ajjohow
your-secret for-man why you-discussed sieve water holding where arrive you-saw-it
‘Why did you share your secret to a stranger? Have you seen a
sieve holding water?’
Proverb (28) carries the advice through posing question. The advice is in the first sentence; in
line with the message the second sentence gives illustrative simile. This proverb gives the
advisee a chence to answer the question by comparing a stranger with a sieve so as to understand

the advice in it.

IV.  Serial proverbs which can be a combination of two or more declarative and
interrogative clauses
Some Ambharic proverbs use two or more sentences to express advice. The sentences could be
from the same type or a combination of different types. The following proverbs are some
examples.
(29) AZTHI® a8 AFeOE AL TIC AT FRANT::

lorazzim mongad attirut’ibat lorazzim nogor atlokkulibot
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for-long road do-not-run for-long matter do-not-rush
‘For a long journey don’t run; for a long matter do not rush.’

(30) apgapavy Favge ) FLGAV aPF($T FAC 11 TEIAV DL MATUT FALNTAV::
mattamomun tamom noge tidinalloh mattasorun tasor nago tiffottaloh woday t’slatihin
tilojibetalloh
to-be-sick get-sick tomorrow you’ll-be-cured to-be-imprisoned get-imprisoned
tomorrow you’ll-be-released friend foe you’ll-differentiate
‘If you get sick you will be cured; if you are imprisoned you will be released; the
main thing is that these will help you know who is a friend and who is a foe.’

(31) 0OV &Y ATNLA:: 106 01LTLD A0 AAND-:: @Y PT (LhA £A PLL: 1A 10+
bosirah diha atboddil nogarit bajinorow inba allow wiha hono bikol jalo morad jotosalo
naw
in-your-activity poor don’t-mistreat fanfare if-he-doesn’t-have tear he-has water be
flow without sharpener sharpened it-is

‘Don’t hurt a destitute person in your act; he has tears which is sharp without
sharpener.’
There are two imperative sentences in proverb (29), both carry parallel messages that emphasize
on patience. Proverb (31) has three sentences. The first sentence (i.e NV &Y ATNLA::) is an
imperative type that encode the core advice. The other two sentences are 124+ 01254@ A7 hA®-

and @7 S (Lhd £A P28 e+AA 1a@-:: are declarative type of sentences.
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Table 1: Frequency of Syntactic Patterns of Amharic

Proverbs of advice

Sentence type Occurrence percentage
Simple Declarative 71 31.1
Sentences Imperative 29 127
Complex Declarative 76 334
Sentences Imperative 49 215
Interrogative 2 0.9
Combination 1 0.4

Total 228 100%

The data in table 1 shows the distribution of the syntactic patterns of Amharic proverbs of
advice. As the data indicates more than half (56.2%) of the proverbs are structurally complex.
Simple sentences constitute only about thirty eight percent of the total data. In terms of sentence
function, most of the proverbs (i.e. 64.5%) are declarative sentences. The imperative sentences
comprise around thirty one percent of the total proverbs of advice. Only two proverbs are found
to be interrogative (All have complex structure). The data shows that most proverbs of advice are
declaratives rather than imperative; which imply that the Amharic speakers prefer the indirect
speech act to give advices. Note that there are also some proverbs that have no verb phrases that
made them difficult to determine their function. For example the verb phrase is omitted in the
proverb eve+ an avgo - “while there is divorcing, beating”. The omitted element is left to the
listener to complete it. However, the proverb can be completed as (1) ev&z aa avge3+7 9°7
hoema@?  “Why beating while there is divorcing?” or (2) evedt  An oLt
ALALAAP R I009:: “There is no need of beating while there is divorcing.” Or (3) evgd~+ an

P It W8 ION/WETarCr:: “Do not think/choose beating while there is divorcing.” If this is so,

38



the proverb can be defined as interrogative as in option 1, or declarative as in option 2, or
imperative as in option 3.

In general, the above table shows that the syntactic patterns of Amharic proverbs of advice
incline to have complex-declarative form. And also very rare interrogative sentences are

observed in Amharic proverbs of advice.

3.2 Stylistic features of Amharic Proverbs of advice
3.2.1 Alliteration
Alliteration -two or more words begin with the same consonant- is a very common linguistic
device in Amharic proverbs. The repetition of the same consonant at the beginning of two or
more words adds memorability to the proverbs. This is highly observable in the following
proverbs of advice.
(32) vmLts eec-d VATE LT A
hametonna jafral hassotonna jirrattal
gossiper will-be-ashamed liar wll-be-defeated
‘A gossiper will be humiliated; a liar will be defeated.’
(33) Z& hic rC huc
hid kagor nur kagor
go with-country live with-country
‘Travel with your people; live with your people.’
(34) AL ALANA ALCI® hLLN
lajat’ib ajilbas lajarrim ajiras
not-to-wash one-should-not-wear not-to-weed one-should-not-plough
‘If he doesn’t wash he better not wear; if he doesn’t weed he better not plant.’
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(35) avpaop goaop
mok’k’amat’ mak’k’omat’
sitting being crippled
‘Sitting is being crippled.’
(36) aLCP NPCO ALLCP NCT(T
sajrik’ bak’#rbu sajdork’ bart’ibu
before-it-is-far by-near before-it-is-dry by-wet
‘Before it is far and while it is near; before it is dry and while it is wet/soft.’
Words like, v9%+% /hametopna/ and vA+4 /hassatopna/ in proverb (32), hic /kagsr/ and hoic
/kahagor/ in proverb (33), APt /lajat’ib/ and AfCI® /lajarrim/ in proverb (34), avpaop
/mok’k’amot’/ and aedarp /mok’k’omot’/ in proverb (35), and agCé® /sajrik’/ and 428cP /sajdork’/
in proverb (36) begin with the same consonants in each case. The repetition of same sound at the

beginning of these words added poetic and memorable value to the proverbs.

3.2.2 Parallelism
Parallelism is having two halves that share the same syntactic structure in a proverb to give
poetic power and memorable expressiveness. All the following proverbs have two halves that
share similar syntactic structure. Parallelism is often prevailed through repetition of word(s) or
affixes in the two halves of a proverb. This is shown in the following Amharic proverbs of
advice.
(37) &1 01978 41T LOMAA

fot’no jogommaodut fot’no jibbot’t’asal

fast tied fast will-break

‘A rope tied fast will break fast.’
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(38) FC tavt FC 3T
Cor tomon Cor tagon
better wish better to-get
‘Wish for the better to get better.’
(39) AAL.@ ALMMEI® ATLaPM D ALNAM-I°
lallofow ajit’t’ot’t’atum lommimot’aw ajibballot’™um
for-the-past will-not-regret for-the-coming will-not-upper-handed
‘No regret for the past but always ready for the future.’
(40) AG@- (1 HA FmdAY AHC A TATIAY
losow bittil tit’ofalloh logzer bittil tilomalloh
for-man if-you-do you-will-be-vanished for-God if-you-do you-will prosper
‘If you do it for man’s sake you will be lost; if you do it for God’s sake you will prosper.’
(41) (@ hEOLI® (LA (& ALDLI® 120
Sow ajwaddim badal bare ajwaddim gadal
man doesn’t-like mistreatment ox doesn’t-like cliff
‘Man doesn't like mistreatment; ox doesn't like cliff.’
(42) vH? A.0H VE? LhhtAL
hazon siboza hazon jaskottilal
grief when it is much grief will follow
‘A deeper grief attracts another grief.’

The repeated words which give stylistic poetic features to the proverbs are &% /fat’no/, ¢ [Car/,

AFé /bittil/, A2@L9° fajwoddim/ and vHZ /hazon/ in proverb 37, 38, 40, 41 and 42 respectively.

Parallelism through affix repetition is also observable in proverb (38) where the same affix -A™/-
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on/ is attached to the end of both halves. The negative marker A- 9° is used twice in proverb
(39). Multiple affixes are used in proverb (40) to create parallel structure. The affixes that added
to the expressiveness and to the poetic feature of the proverb are the preposition ‘A’(to) and the

tense marker “t--AAv’ (t-alloh).

3.2.3 Rhyme
Rhyme is considered as a quality shared by words or syllables that end with the same sound as
each other. Especially in proverbs, rhyme occurs when the word at the end of the first half
sounds the same as the word at the end of the second half of a proverb. Rhyme is a very common
linguistic feature in Amharic proverbs; and usually both assonance and consonance are used in
Ambharic proverbs to create rhyme. The following are few among the several Amharic proverbs
of advice with this feature.
(43) virt 1C hg- 17190 KAt TC4-
hassot nogor kifu gohannomo isat tirfu  ---- CV
False thing bad hell’s fire the-profit
‘A lie is bad; hell is the end.’
(44) v-tt QA FhA A% LIPA 0728 +ImAMA
hulatt balla tikal andu sinnok’k’al bandu tont’slt’al ---- VC
two pole plant the-one when-uprooted with-one hang
‘Have two poles; when you lose hold of one you have the other.’
(45) P& ANAD- TIep L A DAD-
hod lobasow mac’id attawisow ------- CvC
for grieved sickle do-not-lend-him
‘Don’t give a sickle to the grieved one.’
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(46) AAEMT AFOAM@ AN
lasgjt’an attist’ow silt’an ----- CvC
for-devil do-not-give power
‘Don’t give power to the devil.’
(47) AT (L3 017 LTPe
lat’ik’im sittat’ok’u kogon jit’t’onk’ok’u ------- Cv
for opportunity when prepared from side be careful
‘When you go for opportunities you better watch out every side.’
(48) n0AY ¢ A7V aoAnC
bobollah gobbir basommah moskir ------ VC
if you ate pay if you heard witness
‘Pay if you get; witness if you hear.’
(49) hUdT haTP 11CT ARTPM

thilin allamt’o nagorin addamt’o ---- CV

food after-chewing things after-listening
‘Chew well what you eat; listen well what people say.’
(50) hAP: Wm0t LmIYA NATan T
kaliy attic’awat jiwogahal bo?inc’at ---- VC
with-child don’t-play he- will-stab-you with-a-stick
‘Don’t play with a kid he will stab you with a stick.’
(51) e712920A 11C ATLOTY ATTIC
jommajmasil nagor lomistih attingor ------ CvC
unlikely-thing to-your-wife don’t-tell

‘Don't tell to your wife things that are unlikely.’
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(52) 9°Pm7 ACAL@* AET ATALD-
mit’un irfiw lijun anfiw ------ CVC
the-labor forget-it the-baby take-up
‘Forget the labor hold the baby.’

As it can be seen in the above proverbs, the rhyme gave the proverbs artistic and memorable
value. The underlined sounds in the transcription are the sounds shared by the two halves of the
proverbs. The sounds repeated at the end of the two halves of the proverbs are mostly syllables
and in some cases they are part of a syllable. In proverbs (43), (45), (46), (47), (49), (51) and
(52) complete syllables are used to create rhyme. For instance, in proverb (43) the shared sounds
in the two halves of the proverb are /f/ and /u/; which is a syllable with onset and nucleus. In
another example, the sounds /J/, /i/ and /w/ are repeated at the end of the two halves of proverb

(52) to form rhyme. The sounds make a syllable with onset /f/, nucleus /i/ and coda /w/.

In some proverbs the shared sounds do not constitute the complete syllable; they are just part of
the syllable. For example, the rhyme in proverbs (44), (48) and (50) is formed by the nucleus and
coda only. The onsets in these proverbs are not similar sounds; thus they do not play role in the
formation of the rhyme. If we consider proverb (48), the syllables used to create the rhyme are /-
bir/ and /kir/- both with CVC structure. However, the shared sounds are /i/ and /r/, which are
only the nucleus and the coda. Thus as it does not include the onset, the rhyme is formed using

part of the syllable (i.e. /_ir/ - VC) but not using the complete syllable (i.e. /kir/ or /bir/ - CVC).

All the above proverbs used consonance as well as assonance to create rhyme. In proverb 44, for
example, the consonant /I/ and the vowel /o/ are repeated three times at the end of the three

words (halves) of the proverb. These three halves are (A) v-At QA +ha /hulatt balla tikal / (B)
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A% (Li1PA /andu sinnak’k’al/ and (C) 074 FimAma /bandu tont’slt’sl/ in which the sounds are
repeated in their respective structures so as to make the proverbs poetic. Similarly, the rhyme in
proverb (43) vat 1c hg 17190 Kot +c4- occurred due to the repetition of the consonant /f/ and
the vowel /u/. Here, it is important to note that almost always assonance occurs along with
consonance because of the syllabic nature of the writing system. For this reason the symbol ‘4’
represents the consonant /f/ and the vowel u/ (see the underlined letters in the proverbs).

3.2.4 Ellipsis

Almost all imperative proverbs have 2™ person singular subjects. However, these subjects are
omitted and can easily be identified by the affixes in the verbs. For example, in the proverbs
a@-rY7 438 A0 (mowc’ahin sattaj attigba); A.CT Pa2M7 AVL ATNPY BIO- (sirot’ jomet’t’an
ahijja at’bik’eh c’anow); and Am A@- PaPMT D& Ad-¢-@- (Iot’oc’ sow jomot’t’st” wore awraw)
the subject is the omitted “You’ (2" SG. MASC). The underlined affixes are the marker of 2™

person singular subject.

There are other kinds of ellipsis in Amharic proverbs where the verb or verbal phrase is omitted.

The following are some examples.

(53) &F7 PN (It AUAT? aPSAl N TPI°T

liyin mak’t’at bot’ut thil mak’ot’t’ab bot ik #mt

child correcting by-breast food saving in-October

‘Correct a child in early ages; store food during harvest.’
(54) evtite hav g+ PG P77

maslo komattajot hono moggonat

pretending to-be-seen being found

‘It is better to be than to pretend.’

45


http://en.wikipedia.org/wiki/Ellipsis_(linguistics)

(55) a291C AL JPASE: oA APhav-
mannagor sajassibu milag masab sajallimu

speaking before-thinking blade pulling before-aiming

‘Speaking before thinking is like shooting before aiming.’

(56) ACS nTI0-N AB7 aPANAN
Sork’o komassab ijyin masobsab
After-stealing thinking hand draw-in
‘Better not to steal than stealing and worrying.’
(57) a@<7 tvt@8: ANVT ATAT
sowin sittiwad libbihin satsot’
man when-you-love your-heart don’t-give
‘When you love a man, don’t give your heart.’
(58) 4g.Pméd NPma
Sajik’k’at’al bak’it’al
Before-it-burns by-leaf
‘Stop it with leaves before it burns.’
(59) na@- A1C AharTIC
basow agor alemennagor
in-others country better-not-to-speak
‘Never speak in the country of others.’

(60) FeuCt NAEYE AN A TPIT
timthirt bolijinnat ababa bot’ik’#mt
learning in-childhood flower in-October

‘Learning at early age; having flower in October.’

46



(61) 200t N&PC YL7ITT (19°I0C

s'alot bafik’ir hajmanot bamigbar

prayer with-love religion with-ethics

‘Prayer with love; religion with ethics’
All the proverbs from (53) to (61) are not complete sentences. The proverbs lack the main or the
auxiliary verbs. However, the listener understands the message by filling in the verbs. The major
observable omission is on auxiliaries. And the phrase ‘it is better’ is often omitted to lead to a
terse and poetic structure. For example, if proverbs 54, 56, 59 and 60 are translated literally, they
miss the phrase ‘it is better’. Proverb 60 and 61 have no verbs at all, but the message is clear

from the context.

3.2.5 Assonance
As it is stated earlier in section 3.2.3, assonance is the repetition of a vowel in a proverb.
However, unlike rhyme assonance is not just a word final phenomenon. The repetition of a
vowel can occur anywhere within two or more words in a proverb. A typical example of
assonance in Ambharic proverbs is ‘PAgPy avavy::’ /jolommono monommoana/ in which only one
vowel /o/ occurs and repeated fully in the proverb. Though it might not be complete assonance,
like this one, there are some other Amharic proverbs of advice that depict assonance. The
following are examples.
(62) avpavp aogavp /5/
mok’k’amat’ mok’k’omat’
sitting beingcrippled

‘Sitting is being crippled.’
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(63) *Fc tav FC 3T fo/
¢ar tomon ¢ar tagon
better wish better to-get
‘Wish for the better to get better.’
(64) +59¢ he90-0 Hh7e.C aeaNaN /a/
tonagro kamassab tokanfor massabsab
after-speaking thinking from-lip retract
‘Silence is better than speaking if one is not thinking.’
(65) AUAT AATP™ TICT A/RIPM /i/
thilin allamt’o nagorin addamt’o
food after-chewing things after-listening
‘Chew well what you eat; listen well what people say.’
(66) 8% (.£LA BT AUS (LLILA NavnG [af
danna bijadsla badanpna ahijja bijagaddil bomoc’apa
judge if-biased by-judge donkey if-slide by-rope
‘A biased judge by a judge; a donkey loosing balance of its load by a rope.’
In the first three proverbs the dominantly used sound is the central mid vowel /o/. Note the
transcription of proverb (62), /mok’k’amat” mok’k’omat’/. It clearly shows the high frequency of
/a/. The other repeated vowel in the creation of assonance in the above examples is the low
vowel /a/. This vowel occurred in every word of the proverb (66) - danna bijadsla badana ahijja

bijagaddil bomac’ana - at least one time.
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3.2.6 Reduplication
As discussed in the literature r eview reduplication is the repetition of words or syllables usually
at the beginning of proverbs or segment of proverbs. This type of technique is not widely used
in Amharic proverbs of advice. Consider the reduplication in the following examples.
(67) AZL ALL 0L AP AT4L
lthid lihid baj sink’ agudaj
let-me-go let-me-go who-says food who-empties
‘One who declares going again and again is one who reduces his provision.’
(68) °hi@- ol @ A7 hA aohe- &9l
mikorow mikorow inbi kalo mokora jimkorow
advise-him advise-him no if-he-say misery let-it-advise-him
‘Advise him again and again; if he does not listen, let adversity teach him.’
Word reduplication is what we observe in the above proverbs. The word AZ£: is repeated twice at
the beginning of proverb (67). In the same manner proverb (68) begins with a word -°hZ@- - that
repeats itself twice. In both cases the repeated word is a verb and it is reduplicated at the
beginning of the proverbs. The verbs are repeated not only to show repeated actions but also to

add emphasis to the message and to give aesthetic value to the proverbs.

3.2.7 Wellerism

Wellerism, as a linguistic device, is the use of quoted words attributed to some actual or fictional
person. This form is mainly used for giving context and sometimes authenticity to a proverb.
Among the collected Amharic proverbs of advice the following are found to show a form of

wellerism.
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(69) a@w-7 79avy PNE hAT POC
sowin maman k’abro alo¢ k’abaro
man to trust buried said fox
“Trust a man after you bury him’ said a fox.
(70) av@avg @ Qavdavsuygy AT HIE
majommarja jomak’k’amac’c’ajen aloC zinjoro
first my seat said monkey
‘First my seat’ said a monkey.
The saying in proverb (69) is attributed to a fox. This attribution might be made to create rhyme;
because the two halves of this proverb — a@<7 99av7 $01¢/ sowin mamoan k’obro/ and AAT +0¢/

aloC k’aboro/ - share the same ending/-ro/c. On the other hand, the attribution in proverb (70) is

to a monkey, not for reasons of rhyme. The attribution is made based on a preceding story in

which the monkey utters the quoted words at the end of the story.

3.3  Pragmatics of Amharic proverbs of advice

The study of speech acts is closely related to pragmatics .This means that the illocutionary force
of an utterance which is its pragmatic meaning, is the particular speaker's use of that utterance in
a given context. The pragmatic analysis of language can be broadly understood as the
investigation of that aspect of meaning which is derived not from the formal properties of words,
but from the way in which utterances are used, and how they relate to the context in which they
are uttered. Proverbs as utterances are used in various contexts for different purposes. Giving
advice is one of the communicative functions of proverbs. And proverbs give advice on almost

all aspects of human life. The themes of the collected Amharic proverbs of advice are: Life,
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moral principles (ethics), relationship, trust, cooperation, endurance and patience, caution,
communicative skills and consequences. The pragmatic discussion of each theme will be

presented with some examples of illustration.

I. Life
The proverbs in this category give advice on general issues.
(71) ntiZ@7 22NP LUt ALTINTI::
bafitawin jodobbok’s madhanit ajiggapilotim
his-sickness who-hide medicine never-to-be-found
‘The one who concealed his sickness will never get cured.’
The pragmatic context: It is well known that bringing a matter to discussion is a better way of
arriving to a better result, rather than concealing it and worry alone. The Amharic speaking
people use this proverb to encourage people to speak out the difficulties they are in. The speaker
of the proverb utters the sentence to advise the listener to discuss his/her problems overtly if
he/she wants to get a solution. Therefore, the speaker of this proverb uses it instead of saying, “If
you do not let others to know your situation it is unlikely that you find a solution. Thus, | hereby
advise you to reveal your sickness (problems) to others so as to get them solved.”
(72) TVCT 0AF T A0Q OTPH
timihirt bolijinnat ababa bot’ik’imt
education in-childhood flower in-October
‘Education is best at early age; as flowers are best in October.’
The pragmatic context: Life, in every aspect, depends on time. Nothing can happen without the
interference of the time cycles. Throughout their life time, from conception to death, people pass

through different phases of activities that are bound to time. This proverb asserts this notion of
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time. The proverb is used to advise people to use their precious time appropriately. Education
and flower are used to clarify the concept. As flowers flourish only at their respective time
(season) of the year, education also becomes appropriate and fruitful only early in human
development. In the broad sense, the proverb can be used to advise people that everything has its
own appropriate time to be done. In the narrow sense, the utterance can be considered as an
advice that teaches people to learn things at young age.
(73) AF&AU- NAV A%< KTHICH: APPFAU- AV (& ATeT::

inorallohu bilah ijjig attibarta imotallehu biloh sira attifta

I-will-live you-say very don’t-be-strong I-will-die you-say work don’t-stop

‘Don’t strive as if you are eternal; don’t be lazy thinking you are mortal.’
The pragmatic context: The existence of two extremes seems inevitable in most aspects of life.
Individuals, depending on different factors, have various perceptions of life, which lie between
extremes. Some people neglect their mortality; they work extremely hard as if their life is
endless. They try hard to make money so as to live a better life in the future. But the problem is
they always do the same. On the other extreme, there are people who focus on their mortality and
brief span of life; thus these types of people prefer not to work at all and make themselve idle.
This proverb, therefore, is used to avoid the two extremes. The proverb encourages people to
have a rational perception of life and to live accordingly. The following proverbs also have
communicative functions to teach lessons about life.

(74) O@ 2FE&A W78, WIL0E ARTCI° WIRWNE
sow jinoral inji indabetu ajnorim indagorabetu
man lives but as-to-his-house doesn’t-live like-his-neighbour

‘Man lives as himself not like his neighbors.’
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(75) Q@ LaniPA PTLPIOT KIHC PD-FA
sow jic’c’anak’al jommihonawin igzer jawk’al
man worries the-thing-to-happen God knows
‘Man worries, God knows.’

(76) @FLNHA KTE, hGI TP
jittadolutal inji ajittagoluttim
one-will-be-endowed but one-will-not-strugle

‘Life is endowment not a struggle.’

I1. Moral principles (ethics)
Proverbs under this category are used to teach people moral lessons. The proverbs encourage
good behavior and discourage unethical behavior. Such proverbs are used to instill acceptable
ethics in society. Some are presented as follows.
(77) VUG LG G hOr S L4
hametonna jafral hassotonna jirrottal
gossiper will-be-ashamed liar will-be-defeated
‘A gossiper will be ashamed; a liar will be defeated.’
The pragmatic context: lying and gossiping, like in many other societies, are not acceptable
behaviors in the community. Though lying seems to exist across time and place, it is a highly
condemned act. One of the sharpest ways to discourage the prevalence of such acts is using
proverbs like the above one. The proverb tries to teach people to avoid telling lies and do gossips
by showing them the awful consequences of such acts. This proverb is mainly used to advise

children and persons who have some moral value and who fear to be ashamed and be defeated as
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a result of gossip and lie they tell. There are similar proverbs that give warning to people who lie.
The proverbs are (78) vt (L5714 @0, £CPA (‘if someone tells a lie, god will detach him.”) and
(79) vart nC hg- 17990 Aat +C4 (“a lie is bad; hell is the end.”) These proverbs, like the previous
one, have a structure of putting the bad habit of lying with the unwanted consequences that
follow. Such proverbs, however, are used more appropriately to warn people who have religion
and who believe in the existence of hell. Similar advice with different approach is available in
the proverb: (80) A@-rk7 +59¢ hava(t 12C (‘tell the truth and accept the consequences’). Like
the above proverbs it discourages the act of lying; and it is used to persuade someone who is in

dilemma to choose telling the truth.

(81) eoHH hava®Pét LNAMA

mattazoz komaswa?it jibolt’al

to-obey from-sacrifice it-is-better

‘To obey is better than sacrifice/offerings.’
The pragmatic context: the discussion in chapter two showed that literature is one source of
proverbs; and the Bible as a widely used literature served as a source of several proverbs in many
languages. Amharic also has borrowed this proverb from bible: 1Samuel 15:22. The proverb
compares obedience with sacrifices; and preaches that it is futile to give many offerings without
humbleness and readiness to obey. In the community, this proverb is used in a context where
someone wants the other person to do what he/she requests. In other contexts, the proverb can be
used, along with stories, to teach children/youths the moral value of obeying.
(82) ac® hoin 187 aeaNON

sark’o kamassab ijJin masabsob
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after-stealing from-thinking hand draw-in

‘Better not to steal than stealing and worrying.’
The pragmatic context: Stealing is one of the acts that are discouraged by the community.
Stealing, usually, is followed by some kind of anxious thoughts and regrets. And some people
worry much about the consequences of their stealing action. Thus, the community uses this
proverb to discourage stealing. This proverb is used in a context where someone is worrying
after stealing or taking something that doesn’t belong to him; and the purpose of using the
proverb is to tell the listener that his worry is meaningless and it cannot change anything and to
convince him to accept the consequences. In other contexts, it is used to warn people to abstain
from stealing others’ property unless they want to regret and worry about it later. Rhyme and
terseness made the proverb a powerful message carrier and is preferable to elaborated sentences

and phrases.

(83) AN NA%T AS14 AOCTT

sibalu basa?at sinnagaru basiri?at

when-eating on-time when-speaking in-manner

‘Eat at the right time; speak with the right manner.’
The pragmatic context: Things can be done properly or improperly. Things that are carried out
in proper way give good results and have social acceptance. As social activities, speaking and
eating have their own accepted way of doing. Such ethics of eating and speaking are the central
point of this proverb. The proverb teaches the ethics of eating and speaking in terms of time and
manner. Its contextual usage is to confirm that one should eat when it is necessary and should

speak with knowhow. Someone can be healthy if he knows when to eat; and be effective
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communicator if he knows how to speak. However, the proverb can be used in extended contexts

to advise people to do every activity in a proper time and way so as to get the best out of it.

I11. Relationship
Under this category proverbs that give advice on relationship are presented.
(84) ABY? AS AThATYT +mONP 20TUY

lijthin inna atikiltihin tot’sbabek’ gorabetihin

your-child and your-plant keep your-neighbour

‘Protect your child and garden from your neighbor.’
The pragmatic context: Man is a social creature. Starting from his birth to his death man is
always accompanied by others. This reality is strongly visible in societies like Amharic speaking
people. Neighbors in Ethiopia share not only fences but also every aspect of life. Consolidating
this, there is an Amharic saying: (85) h¢-¢ Hov®: PC-0 240F £8AA:: ‘A neighbor is much better
than a distant relative/kin.” However, there are times when things go not as usual. This time, one
should expect the unexpected. Therefore, the then supportive and friendly neighbor might turn
into a foe. Hence, thinking the possibility of the occurrence of such kind of situations the
community used this proverb to warn the listener to watch out his/her surrounding. It is used to
advise people that if they want their child and garden to be safe they need to be watchful of their

neighbors, who are supposed to be friends, but might do harm.

(86) avgravav<y Favg® 11 FLGAY 0030147 FOC 11 T IOV O/E MATUT TALNF AV
maottamomun tamom nage tidinalloh mattasorun tasor nogo tiffottaloh waday t’slatihin

tilojibetalloh
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to-be-sick get-sick tomorrow you-will-be-cured to-be-imprsoned get-imprisoned

tomorrow you-will-be-released friend foe you-will-differenciate

‘If you get sick you will be cured; if you are imprisoned you will be released; the

main thing is that these will help you know who is a friend and who is a foe.’
The pragmatic context: Throughout the course of life a person may face different hardships.
Imprisonment and sickness are among the possible ones that can happen to anyone. When these
happened to someone it is a custom that families, friends and others visit him to wish him
freedom/health and to encourage him to stay strong. This social norm strengthens the
relationship between individuals and families. However, things might not be the same all the
time; and some people may not be able to visit the sick/imprisoned one. Then this proverb,
despite the fact that there could be different reasons not to visit, generalizes that those who visit
are friends and those who do not are foes. Hence, the proverb is used to advise people who are in
prison or in bed to take their situation as an opportunity to identify who is a friend and who is a
foe. This proverb can be used in extended contexts where someone is in some kind of difficult
situation. Thus, during such dark times of life, one can distinguish between the people who are
there for him and who are not. The following proverbs also teach lessons on relationship.

(87) avg 1 A aoge -t

moftat sallo momtat

divorcing there-is kicking

‘Why fighting while there is divorcing.’

(88) ha\& Atemat &mD7H Wikt
kaliy attic’awaot jiwagahal ba?inc’ot
with-child don’t-play he-will-stab-you with-stick
‘Don’t play with a kid he will stab you with a stick.’
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IV. Trust
To live meaningfully together there must be trust among parties. The value of trust in society is
presented in this theme category.
(89) ALt Phs AANT 04

sijamnut jokadda allobbat ida

when-trusted who-betrayed he-owe obligation

‘A person who is untrustworthy will pay for it.’
The pragmatic context: Human beings individually or collectively create relationships with
others for various reasons. And such kinds of relationships need trust to grow better. If the trust
is broken or misused by one party then the relationship is endangered. The one who broke the
trust would also face untrustworthiness thereafter. Therefore, this proverb is used to warn people
to stay trustworthy in order to keep their relationship and to be trusted in their future actions.
Confirming this, there is another proverb that says: (90) 114t 29011 ALLI°'+F 27102 PAD-I° PP
‘A person, who forgets when he is told and who doubts when he is trusted, is worthless.’
Similarly, this proverb discourages untrustworthiness. It judges people who broke others trust as

valueless.

(91) a@< dtoL AUT AT
sowin sittiwad libbihin satsat’
man when-you-love your-heart without-giving
‘When you love a man, don’t give your heart.’
The pragmatic context: Unlike the above proverb, this one puts the advice in a direct and

skeptic manner. The proverb shows a skeptic attitude of the society about the trustworthiness of
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man. According to the proverb, man cannot be fully trusted and anyone should not give his/her
whole heart to others. Someone may love other persons but trusting whole heartedly may result
in heart breaking situation. Thus, this proverb is used to alert those who claim to love others to
be cautious in trusting others before bad things happen. Carrying a similar message the proverb,
(92) “a@-7 79907 0 AT $OCE ““Trust a man after you bury him’, said a fox.” reflects the same
skeptic attitude of the society. This proverb puts the message in a harsh way that goes to the
extreme of death. As to the proverb, a man can be trusted only after he is dead and buried. To
conceal its harshness, the proverb has a quotative feature to say that this cruel idea is from a fox

not from a man.

V. Hope and regret
Under this sub-category proverbs that focus on advising people to avoid regrets are presented.
The theme which all the proverbs share is that there is no need of regretting for past mistakes and
actions; rather it is better to hope and work for the future.
(93) AAL WPt 0+ hend-9®
lallafs kiromt bet ajissorram
for-last-winter house will-not-be-built
‘A house can’t be built for the past rainy season.’
The pragmatic context: This proverb seems to talk about building a house; but the intended
message is stated implicitly. Overtly, the proverb declares that it is unnecessary to build a house
for the past. However, if someone wastes his/her time thinking and regretting about the things
that he had done, this proverb will be used to remind him/her that regrets cannot change the

things that had happened already. This proverb shares similar content and communicative
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function of the proverbs, (94) AAd.®@ AmmkI® ALaoM@- ALAAMI® ‘It is unnecessary to regret
about the past; and it is important to be wise in the future.” and (95) 24.00 @V ARF4.09° ‘Spilled
water cannot be brought back.” Generally, all the three proverbs have the same message that
discourages wasting time on things that cannot be changed. The advice in these proverbs almost

coincides with the English proverb, ‘Let bygones be bygones.’

V1. Courage and fear
Feelings play important role in giving human life a sense of variety and taste. A variety of
feelings are expected to be experienced by human through different courses of actions. Courage
and fear are among the contrasting feelings that commonly occur in different contexts. Proverbs
with a theme of such feelings are the focus of this sub category.
(96) ALd M@~ §Céd

Iafari sit’ow firiffari

to-a-coward give-him leftover

‘To a coward, give him leftover.’
The pragmatic context: This proverb reflects the perception of the society towards cowardly
persons. The attitude is that a fearful person is submissive and he/she doesn’t question or react to
the things done on him/her. Leftover food, in the culture, is not meant to be given to humans at
all. In the proverb, the term ‘leftover’ is used to symbolize things that disgrace human dignity.
Thus, the proverb is used to encourage people to do whatever they like to do on fearful persons,
because such persons are incapable to say ‘no!’ and defy others’ action for the reason that they

are tied up in fear.
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(97) PP ACAL@- AB? KTALO-
mit’un irfiw lijun anfiw
the-labour forget the-baby you-bring-it
‘Forget the labor, hold the baby.’
The pragmatic context: It is undeniable that a woman giving birth in labor passes through a
very painful process. However, this hard time will end up by rewarding the woman with a
wonderful gift, a baby. And holding the baby gives the woman the courage to forget the agony
she has been through. The proverb is used in this context to symbolize very complex and
difficult situations that yield valuable things at the end. Therefore, this proverb is used to advise
people to be courageous, to forget the difficult times they have been through and to appreciate
and value the end result. The following proverbs also give advice to people to be courageous.
(98) 20 hoinav NA+FN@- +bL0
Jib kammibolah baltohow tek’adde’s
hyena before-eat-you after-you-eat-him get-purified
‘When a hyena tries to eat you, eat it and purify yourself.’
(99) L4-C AG 0 av@-By REAMYI°
doffar inna c’ts mowc’a ajat’am
valiant and smoke exit will-not-lose

‘A valiant and smoke will never lose a way to go out through.’
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VI1I. Cooperation
Ambharic proverbs play a role in the socio-economic aspects of the society by conveying
powerful short messages. Proverbs that encourage team work are presented under this sub-

category.

(100) vgPa &9l AR (@« fthae: AU®A AD- T

hamsa lomi land sow [okmu lohamsa sow get’u

fifty lemon to-one man burden-his to-fifty man ornament-his

‘Fifty lemons are burden to a person; but a beauty/ornament to fifty.’
The pragmatic context: There are things that can be difficult to a single person to carryout but
easy to many. This proverb promotes teamwork. According to the proverb, a work that is done
alone is tedious and time consuming. The same kind of work can be done easily and shortly if it
is performed with joint effort. Lemon is needed for its aroma and taste; and for this purpose a
single lemon is just enough for its good smell. The phrase ‘fifty lemons’ in the proverb is used to
represent the work load. And if all the lemons (the work load) are given to a single person it will
be problematic rather than aesthetic. Hence, by contrasting teamwork with individual effort, the
proverb is used to give advice about the importance of teamwork. A proverb with a similar
theme is (101) &C O.2NC A2NA £nC “If there is collaboration spider webs can tie a lion.” Like
the above proverb this one teaches that collaboration plays an integral role to achieve a goal and
succeed in huge tasks. In teamwork every contribution is important. Each and every effort of the
team members contributes to the collective success. This theme is symbolically conveyed by the

proverb, (102) 27 0mmC 22144 A vessel stands with a support of a pebble.’
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VIII. Hard work
The proverbs in this category emphasize on the importance of hard work.
(103) frté- hé- vt @t +eaot
sitsora sira sittic’awat toc’awot
when-you-work work when-you-play play
‘Work when you work; play when you play.’
The pragmatic context: The proverb gives a direct advice on work ethics. Everything,
according to this proverb, has its own time to be done. When it is work time, one should focus on
work and work hard; and when it is time for pleasure one should not let his/her work interfere in
his/her leisure time. Therefore, the function of this proverb is to advise those who mix play with
work and who lack focus and effectiveness in their work. The proverb, (104) A4 &A% aohhe
ANt 237 Avde “Work like a servant; eat like a lord.” conveys a similar advice. It encourages
people to be hard workers. As a worker one is expected to toil; and if he/she works hard he/she
will live a fine life. Both proverbs are used in contexts like when people seem to be lazy and lack

enthusiasm for their work.

(105) AfPN ALANN ALCI® ARLN
lajat’ib ajilbos lajarrim ajiros
not-to-wash he-shouldn’t-wear not-to-weed he-shouldn’t-plough
‘If he doesn’t wash he better not wear; if he doesn’t weed he better not plant.’
The pragmatic context: Someone may start to do something; but starting by itself is not
enough. It should be finished as well. Simply, a started business should be followed up and

completed thoroughly. It is the theme of this proverb. The proverb overtly states the importance
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of taking care of one’s clothes and farms; however, it can be used extendedly to remind people
that every work needs to be done carefully. The same advice is suggested by another Amharic
proverb, (106) AAQ-NA@- A.LCA NRLI® LaPA(k “if you plough carelessly, then the weeding will be
painful.” The blatant message is that a farm cultivated poorly needs another round in weeding it.
The society uses such proverbs to teach people to avoid carelessness in their works and to do

things not just for the sake of doing.

IX. Patience and endurance
Proverbs that give advice on patience and endurance are the focuses of this sub-category.

Ambharic has coinciding proverbs that hold endurance and patience as their theme.

(107) +7 Aah.PAT PAGA

k'an iskijalf jalofal

day till-it-passed it-makes-suffer

‘A bright day doesn’t come easily.’
The pragmatic context: The communicative use of this proverb is to show the role of endurance
in achieving a bright future. Sometimes situations require us to pay price and to have great
endurance to the hardships we are in so as to succeed in life. In other words, achieving
comfortable life is not always easy, rather it requires years of hard toil. This is the theme in the
above proverb. Thus, the proverb is used to strengthen people’s endurance during the time of
misery. The other proverb that gives advice on endurance is (108) aohéS 19° APLC LPAA
‘Misery and fog decrease through time.” Here, misery is stated as a temporary situation by

contrasting with the temporariness of fog. Hence, the proverb encourages people to stay strong
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and be patient to see the misery over. There is also another proverb with a similar theme, which
is (109) @vhe? ©FA kG4 10+ ‘A person who endures misery is a victor.” This proverb ensures
that victory is the ultimate fruit of endurance. Therefore, the society uses this proverb to give
hope to those who are in misery.
(110) »205"75 @ av-A} ooy hANLD-

t'igabeppan inna wiha mulatin k>umoh asallifow

arrogant and water flood you-stand you-let-it-pass

‘Give way to a trouble maker and a flush flood to pass you.’
The pragmatic context: The proverb uses a simile of flood and trouble maker person to convey
the message. The powerful and destructive nature of flood is temporary. Likewise, a trouble
maker may cause some problem but it will pass easily if handled patiently. This is the context
where this proverb is used by the society. The proverb, (111) Aha £A F<10 A%&P LA a@Thd ‘A
person who wants to be compensated has to be patient; and one who wants to be righteous
needs to be monk.’ has a similar linguistic function with the above one. Similar to the above
one, this proverb is used to teach people that patience has everything to do in achieving an

everlasting and best result.

The same message from a different perspective is presented by the following proverbs. The
above proverbs focus on the fruitfulness of patience while the following proverbs emphasize on
the negative effects of impatience.

(112) eFbAT hGa ApaoT

jotakkola¢ afsisa lok’k’omac”

the-hurried-one she-spilled she-fetched

‘The hurried lady spilled and then fetched what she has spilt.’
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(113) €8N Fha $72 LThaA
joyib Cikkul k’and jinaksal
hyena impatient horn he-bites
‘An impatient hyena bites the horn.’
(114)  &PF P10087F &7F LOMAA
fat’no jogommaoadut fat’no jibbat’t’asal
fast tied fast cut-up
‘A rope tied fast will break fast.’
All the three proverbs show that if things are done without patience the end result will be
unpleasant. Such proverbs are used to advise people to avoid rush in their works. Generally, the
society uses the proverbs under this sub category to encourage endurance and patience in

different contexts.

X. Caution
This category includes proverbs that give advice in a manner of warning.
(115) APPP® AFme hi? emTbe
lot’ik’#m sittat’ok’u kogon jit’t’onk’ok’u
for-benefit when-getting-ready from-side be careful
‘When you go for opportunities you better watch out every side.’
The pragmatic context: Literally the proverb reminds one to be careful while looking for
opportunities. However, it has the intension of warning people that there could be unexpected
negative impacts when some benefits are expected. Likewise, the proverb, (116) aohddt Af-

apigt ‘While seeking for blessing beware of affliction.” gives a warning advice. The
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proverbs are used to warn in contexts where someone seems unaware of his/her surrounding and

the possible disaster while he/she is going for the benefits he/she is looking for.

(117) 29 hovoied AHPLP oo rdd

tammo komomak’ak’ ask’eddimo mot’t’ank’ak’

getting-sick from-suffering ahead to-be-careful

‘Be careful, before getting sick.’
The pragmatic context: prevention is always better than looking for solutions for problems that
have already occurred. However, if problems occurred, it is easy and better to find solutions at
early stage before things get worse and are out of control. This proverb overtly discloses the
undeniable significance of disease prevention to avoid sickness. It is also applicable to various
situations in which suffering may be followed if the danger is not prevented. Other Amharic
proverbs with related themes and functions are (118) 42.9mA (¥mA ‘Stump out fire with leaves
before it glows.’ and (119) agc® ech 42LCP NCr- ‘Before it is far and while it is
near; before it is dry and while it is wet/soft.” The only point these proverbs differ from the

above one is that they suggest immediate solutions for problems that have already occurred.

XI. Communicative skills
The proverbs under this category focus on the two basic language skills, listening and speaking.
The proverbs are two types: the first group compares the two skills and gives weight to listening,
and the second group gives advice on the art and techniques of speaking skill.
(120) apGIC aoAI® T80 LNAMA

mannagor mdlkam maddamat’ jibalt’al
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speaking good listening it-is-better

‘Speaking is good but listening is better.’
The pragmatic context: The fundamental language communication process requires both
listening and speaking skills. It is obvious that listening cannot take place without speaking; and
speaking will be futile if there is no listening. Acknowledging this fact, the proverb declares the
goodness of speaking but gives more value to listening. Similar contrast is made on listening and
speaking by associating the skills with minerals by the proverb, (121) a061C N\C 1@~ #1800 @CP
1@~ ‘Speaking is silver and listening is gold.’ Like the above proverb, it states the importance of
listening more than of speaking. Speaking is associated with silver while listening is with gold
(i.e a more precious mineral than silver). The society gives weight to listening for the reason that
listening creates ample opportunity to learn from others. Thus, the proverbs are used to

encourage people to give much time for listening than speaking.

(122) atrl v-0vt horq1C A2

assib hulotte komonnagar ande

think twice before-speaking once

‘Think twice before speaking once.’
The pragmatic context: Though speaking is a natural skill that everyone can acquire it under
normal circumstances, it needs some wisdom and technique to deliver effective speech. We don’t
speak whatever we like to speak unless we want to jeopardize our speech and relationships. We
need to be selective and thoughtful when we speak to others. This fact is the reason for this
proverb to be used in the society. Its linguistic function is to advise people to know what they are

speaking. This proverb has a corresponding Amharic proverb, (123) a»¢1C Afh(+ A ava-)
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aghav- ‘Speaking before thinking is like shooting before aiming’, which compares speaking
with shooting. As shooting without aiming doesn’t give good result, speaking without thorough

thinking will be the same.

XI11. Consequences
As there is night for everyday so there is a consequence for everything we do in life. Proverbs
focusing on these consequences are presented under this subcategory.
(124) T1L.arCu? ANOL: AP APEI@- Ot @< 2H ¢ ALCH AP+

mist'irthin losow lomin awwajjohow wonfit wiha jizo jot sidors ajjohow

your-secret to-man why you-discussed-it sieve water holding where it-

goes you-saw-it

‘Why did you share your secret to a stranger? Have you seen a

sieve holding water?’
The pragmatic context: secret is some information to be kept strictly between very limited
individuals. These individuals must be very trustworthy and strong to keep the secret in the dark.
However, there are some individuals who are symbolized by sieve in the proverb because they
cannot keep secrets; they easily disseminate them. So it is one’s responsibility to know and
choose the right person to whom he/she can share his/her secrets. If someone tells his/her secret
to a stranger, then the secret will not be secret anymore. Therefore, this proverb criticizes those
who carelessly share their secrets to any one, so as to advise them to be careful when sharing
their secrets.
(125) 47 hdddav- A0 hePpav-
K’an kallok’k’omu lelit aik’imu
day if-they-don’t-collect night they-don’t-eat
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‘If it is not collected in the day time there will be nothing to eat in the night.’
The pragmatic context: What has been done in the past affects the present and what is being
done now will affect the future. The proverb confirms this fact by stating that someone should
make ready in the day in order to be able to eat at night. It means that if someone wants to have
something in the future he/she needs to work on it now. Our future depends on our current
action. The same message is found in the proverbs, (126) ¢7 Al%¢t? @13 heGag® “If it is not
sown now, it is impossible to harvest in the future.” and (127) Na% hAH$ NPPI°T+ hAdPar Auh
ot 2150 0&7NC (L$av ‘If someone does not sow and harvest at the right time, he/she will not
get food by watching others.” These proverbs share content and function with the above
proverb. All are used to alert people that what they do today will have consequences in the

future. Thus, it advises that things should be done at the right time so as to fulfill the future need.

(128) QAHLTA hHAZA® AALCT

balzeffon/ kozoffon[im balaffor[

you-had-better-not-sing if-you-sing you-had-better-not-ashamed

‘Better if you didn’t sing; and if you sang you would better not be ashamed.’
The pragmatic context: The decisions we make and the actions we take may create unpleasant
situations. The proverb exemplifies this by using singing context. If someone starts singing
he/she should not be ashamed by the responses and reactions that followed. A similar message
with different context is provided by the proverb, (129) A@-#f h+840 (LiLIm Aeh4a ‘If you
put yourself in to a volatile situation, then accept what others will do to you.” Such proverbs
are used by the society to remind people that consequences are the results of their actions and to

advise them to accept the situation.
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CHAPTER FOUR

Conclusion

The research had the objective of describing Amharic proverbs of advice from the linguistic
point of view. The description included syntactic patterns, stylistic features and pragmatics of the
proverbs. Based on the research objectives the findings of the analysis of the proverbs are

summarized as follows.

Structurally, both simple and complex proverbs are observed. Most of the proverbs are complex
sentences. In terms of sentence function most of the proverbs are found to be imperative and
declaratives. Around sixty percent of the proverbs are declaratives while the imperative types
constitute nearly thirty percent. Affirmative and negative forms are used in both sentence types.
Very few proverbs have interrogative form of sentence. Among the simple sentences, none is
interrogative whereas, among the complex sentences only two are interrogatives. Generally,
interms of syntactic patterns, the study shows that most Amharic proverbs of advice are

complex-declaratives.

Phonetic and stylistic features of proverbs play important role in making the form, message and
function of the proverbs sharp, short, powerful, and communicative. The study shows that
alliteration, rhyme, and assonance are common in Amharic proverbs. The proverbs, ¢ +ao% 3
277 [Cor tomon Cor tagon/ ‘Wish for the better to get better.” and avpavp avgavp mok’k’omot’
mok’k’omoat’/ ‘sitting is being crippled.’ are good examples that consist of all the three features.
The first proverb has words that begin with similar sound /¢/, which is alliteration, and has also

two halves with similar word-final sound /op/, which is rhyme. This proverb also shows
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assonance by repeating the vowel/o/ in all words. Parallelism is used in Amharic proverbs

through the repetition of same syntactic structures in the two halves of proverbs.

Some Ambharic proverbs omit words to create terseness and poetic feature. On the other hand the
repetition of words is common in the proverbs for the purpose of aesthetic value or strengthening

message. Though limited in number, there are proverbs presented with quotative style.

We have observed that the proverbs analyzed are used in different contexts to give advice on
varied issues; they teach morals and ethics hence they advise, admonish, warn, inform, condemn,

claim, reject, suggest, direct and declare.

Furthermore, we have noted that Amharic proverbs are not only used to give advices, but are also
used to convey varied messages that were relevant to context; situations, audience and topic that
inform their use. This has explained why different themes are conveyed across the proverbs;
moral and ethical value, relationship, truth, caution, hard work, patience, unity, wisdom, reward
and punishment. Amharic proverbs are terse, sharp, creative, communicative and mostly

figurative (metaphorical expressions).

Further research is indispensable to develop and test the findings but it is my belief that this
study will provide fertile avenue to other researches. Local studies on proverbs do not focus on
linguistic analysis; thus, it is highly recommended to carry on studies on proverbs of Amharic

with other speech acts.
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Appendix

Ambharic proverbs of advice with their phonetic transcription and free translation are presented in

the following table in Amharic alphabet order.

S.No

P9°NC P°ANLP A1D1CT
Proverbs of advice

VILHT PEEA hOHS 40
hametonna jafral hassotonna jirrattal

‘A gossiper will be ashamed; a liar will be defeated.’

VP0G av<Tid- A210AM- 10~
hamlenna mufirra sajiggolalot’u now

winter and bride need cover up.

U9°A (e, ARZL: A@- thar AUIPA AD- L

hamsa lomi land sow [okmu lohamsa sow get’u

)

‘Fifty lemons are burden to a person; but a beauty/ornament to fifty.

VOHE7 Al NO7I° (hy'k
hassatoppan siratu bowandim ba?ihitu

Beat a liar using his/her brother or sister.

vOt L515 @20, BCPA
hassat binnagoru wuk’abe jirik’al

‘If someone tells a lie, god will detach him.’

VOt 1C ©g« 17190 KAt HCE-
hassat nagar kifu gohanoms isat tirfu

‘Telling a lie is bad; hell is the end.’

Ung® PPHD- 150 02LC LD-AN
hakim jojazow nofs bajadir jiwilal

A patient visited by physician may stay longer.
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UH? ALOH DA £hrFAA
hazan sibaza hazan jaskottilal

‘A deeper grief attracts another grief.’

U-F QA FRA A7S LI1PA 070 FImAmd
hulatt balla tikal andu sinnak’k’al bandu tant’alt’al

‘Have two poles; when you lose hold of one you have the other.’

10

Ut K9G AN A 0T HE A @ OMIP
hulat igir allon tobilo hulat zaf ajjiwat’t’am

One cannot climb two trees at a time.

11

U0 L, £4.C8- T8 LONS

hulat gize jifordu gud jiwaldu

Passing inconsistent judgments has bad consequences on oneself.

12

U A91407 108 hF -k
hullu amarafin goboja attawt’u?at

Don’t take a shopaholic to the market.

13

18 AFAD- A8, 2.8 heC10-
hid atbslow indihed adirgow

Don’t tell him to go; make him to go.

14

2.8 01C 'vC hoc
hid kagor nur kager

Travel with your people; live with your people.’

15

VAT +4.CP AT @I AL
hilm toforto sajittopa ajittadarim

‘Sleeping wouldn’t be avoided by the fear of nightmare.’
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16

e ANON@- TP L R O\ D~
hod lobasow mac’id attawisow

‘Don’t give a sickle to the grieved one.’

17

rL7 07907 (L&ANT FANT 87T SATTIN
hodin bagomon bidslilut gulbat badagat jiloggimal

‘If a Stomach is in a state of malnutrition there will be no energy to go up a hill.’

18

AQ@ FA FmdAY ARG (FN TATIAY
lasow bittil tit’ofalloh logzer bittil tilomalloh

‘If you do it for man’s sake you will be lost; if you do it for God’s sake you will prosper.’

19

AOL N7 AFam@ AAN7
lasajt’an attist’ow silt’an

‘Don’t give power to the devil.’

20

ACITI® av 718 AT ALHIP 116 AT FO-ANT

larazim mangad atrut’ibbat lorazim nagor agcokkulibot

)

‘Don’t run for a long journey; and, do not hurry for a lengthy case.

21

ATLE A@- ECaVT Ama-
lo nagoranpa sow jorbahin sit’ow

‘To a nagging person give him your back.’

22

A0 AOT TICUT AJ-0AT
lodabba loba[ nagarihin attabslaf

‘For poorly dressed never waste your advice.’

23

AMA ZU969° Atv-T eRul-09° htuT
lot’ob yommarim attihun c’orrafim attthun

‘Don’t be first to quarrel and don’t be last to finish it.’

24

ATPP® AFme 77 erbd

lot’ik’#m sittat’ok’u kogon jit’t’onk’ok’u

79



b

‘When you go for opportunities you better watch out every side.

25

Aé.S M@ §C44
lofori sit’ow firiffari

‘To a coward, give him leftover.’

26

AN eIt (LT AROCIP
lallofa kiromt bet ajissorram

‘A house can’t be built for the past rainy season.’

27

AN AR MM EI® ATLIPND- ARNAM-I°
lallofow ajit’t’st’t’otum lommimat’aw ajibballot’um

‘No regret for the past but always ready for the future.’

28

ALTN ALANN ALCI® ARLN
lajat’ib ajilbos lajarrim ajiros

‘If he doesn’t wash he better not wear; if he doesn’t weed he better not plant.’

29

NLL: AL 0L NTP hTH4L
lihid lihid baj sink’ agudaj

>

‘One who declares going again and again is one who reduces his provision.

30

AFOTFIC AFNLC AThEA ATHNLC
littasgoggir attaboddir lattikofil attibbador

‘Do not lend to nag; do not borrow to never pay back.’

31

ABVYS AThATUT +nanP 240407
liythininna atikiltihin tot’ababek’ goroabetihin

‘Protect your child and garden from your neighbor.’

32

AB7 0P Mt AU @Sl 0PIt
liin mok’t’at bat’ut thil mok’ot’t’ab bat’ik’#mt

‘Correct a child in early ages; store food during harvest.’
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33

avavg @+ PG4\ hAst
momas’wat yadinal kos’as’t

‘Giving alms protects from regret.’

34

aofife hav o1 1S a1t
mit’un irfiw lijun anfiw

‘Forget the labor hold the baby.’

35

ao¢gpagovp gpHavp
mok’k’amoat’ mak’k’omat’

‘Sitting is being crippled.’

36

avJavavy Favd® 1] +LGAY 9P 30477 FAC 11 TNV O8L mATUT TALNF A
mottamomun tamom nage tidinalloh mottasorun tasor nogo tiffottaloh woday t’slatihin
tilojibetalloh

‘If you get sick you will be cured; if you are imprisoned you will be released; the main

thing is that these will help you know who is a friend and who is a foe.’

37

avFHH haeaPot LNANA
moattazoz komoswa?it jibalt’al

“To obey is better than sacrifice/offerings.’

38

aoGC appg° 4o SNATA
monnagor molkam maddamat’ jibalt’al

‘Speaking is good but listening is better.’

39

avqC ALAN: JPASE aPA-() 4L
mannagoar sajassibu milag mosab sajallimu

‘Speaking before thinking is like shooting before aiming.’

40

avqC AC 1@+ T1{0T OCP 10
monnagar birr now maddamat” wark” now

‘Speaking is silver and listening is gold.’
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41

aoq FI° hPLC SPAN
mokaranna gum ijjador jik’sllal

‘Misery and fog decrease through time.’

42

aong7 0FA AGE 10
mokaran jogalo affonafi now

‘A person who endures misery is a victor.’

43

and Nt G- PPAGT
mokfalt sifu mok’soft

‘While seeking for blessing beware of affliction.’

44

avavg @ Lavepavenfy At HTEE
majommarja jomok’k’amac’c’ajen alog zinjoro

‘First my seat’ said a monkey.

45

avq g Af avgo -t
moftat sallo momtat

‘Why fighting while there is divorcing.’

46

TATCUT ANOL: AIPT APPND- 0% @Y EH o1 ALLCH ATTHO-
mist'irthin losow lomin awwajjehow wonfit wiha jizo jot sidors ajjohow

‘Why did you share your secret to a stranger? Have you seen a sieve holding water?’

47

Phi@- hl@- A ha aond- LIPhlm-
mikorow mikorow inbi kalo mokara jimkorow

‘Advise him again and again; if he does not listen, let adversity teach him.’

48

o7 hCILO- A8 AL
mit’un irfiw ligun anfiw

‘Forget the labor, hold the baby.’

49

ACS nTI0N 287 PN

sark’o komassab #3in masobsab
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‘Better not to steal than stealing and worrying.’

50

AD- ALDLI° 1LA 1o Ah2DLI° 1LA
sow ajwaddim badal bare ajwaddim gadal

‘Man doesn't like mistreatment; ox doesn't like cliff.’

51

AD- &GN W78, W0 h&STCI° WLt
sow jinoral inji indabetu ajnorim indogorabetu

‘Man lives as himself not like his neighbors.’

52

A~ 21,20 CTLPID-T KOG LD-PA
sow jic’c’onok’al jommihonowin igzer jawk’al

‘Man worries, God knows.’

53

@7 Tavy PNE AT POC
sowin mamoan k’obro alog k’abaro

“Trust a man after you bury him’ said a fox.

54

07 AtoL ANV7T ATAT
sowin sittiwad libbihin satsot’

‘When you love a man, don’t give your heart.’

95

AD7 AFGPD- hUAT At P D-
sowin atnak’ow thilin atrak’ow

¢ Do not underestimate man; do not apart from food.’

56

0% et7 ook (L0 27 AVde
sisaru lolen maslo sibalu getan ahilo

‘Work like a servant; eat like a lord.’

57

Cax eFmet ALCa L4830
sirot’u yotat’ok’ut sirot’u yiffottal

‘A belt fastened while running will get unfastened while running.’
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58

A0 0%t (L5174 00CS T
sibalu basa?at sinnagoru bosiri?at

‘Eat at the right time; speak with the right manner.’

59

(L1915t TLHLD (LLI° 1T 291.0,0 PAD-9° P
sinagrut mizanaga sijamnut jomisaga jollowim waga

‘A person, who forgets when he is told and who doubts when he is trusted, is worthless.’

60

AL+ P8 AT 04
sijamnut jokodda allobbat ida

‘A person who is untrustworthy will pay for it.’

61

ALCP NPC- ALLCP NCT(-

sajrik’ bak’irbu sajdork’ bart’ibu

‘Before it is far and while it is near; before it is dry and while it is wet/soft.’

62

ae.Pmd NPmd
sajik’k’at’al bak’it’al

‘Stump out fire with leaves before it glows.’

63

e e rtsaot +oaot
sitsora sira sittic’awat toc’awot

‘Work when you work; play when you play.’

64

P77 AONLLAF LAGA
k'an iskijalf jalofal

‘A bright day doesn’t come easily.’

65

+7 ndAPar LAt hePar:
K’an kallok’k’amu lelit aik’imu

‘If it is not collected in the day time there will be nothing to eat in the night.’

66

+7 PAHGTT 913 hOF(I°
k'an jalzarrutin mata ajafsum

‘If it is not sown now, it is impossible to harvest in the future.’
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67

PG LLCAN NPT
K’inat yadorsal komot

‘Jealousy leads to death.’

68

$CO PAVLOFT PLO PAANGTT NAES TIHH AL109°
K’orsow jalagorasutin k’addow jalalobasutin bilattena mazoz ajiggobbam

‘It is not appropriate to order a boy whom one didn’t feed nor did he clothe.’

69

NA: hAHSE O PPIPE hAdPar AVA O 2150 NG (Lpav-
basone kalzarru bat’ik’imt kallok’amu ihil jot jiggopal badinbor bik’omu

‘If someone does not sow and harvest at the right time, he/she will not get food by watching
others.’

70

NA@- 2O A7t ALLNT
basow k’usil inc’at sidadibbot

‘Insert a stick in a person's wound.’

71

@ A1C AASIC
basow agor alemennagor

‘Never speak in the country of others.’

72

NGV &7 ATOLA 1961 0TLD W10 AAD: @7 1PS (LhA LA TPLL PHAA 10+
basirah diha atbaddil nagarit bajinorow inba allow wiha hono bikol jalo morad jotasalo now

Don’t hurt a destitute person in your act; he has tears which is sharp without sharpener.’

73

0207 0P A&V ARTINFI®
bafitawin jodobbok’s madhanit ajiggonilottim

‘A man who conceals his disease cannot be cured.’

74

002 A% OF 17290 (LT ATLBALT ATV <0
Baboga imon bet tongaga bokiramt indac’ilfit ibetih giba

‘Flock to the home of a fool in summer; stay in your house in winter like a hawk.’

75

OAHS.70 NHATAIP 0AL.CA

balzoffon[ kozaffon[im balaffor[
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‘Better if you didn’t sing; and if you sang you would not be

ashamed.’

76

NFO7 0A NF D7 L°F0
bigcawin jobolla biggawin jimotal

‘A person who eats alone will die alone.’

77

FANC LnT? A2LINC A7
tasafro bit’t’aggon indonabbar ayhon

‘If repaired after having been broken never would it be the same.’

78

+6¢ o900 +n7e.C Pa-NAN
tonagro komassab tokonfor mossobsob

‘Silence is better than speaking if one is not thinking.’

79

FP hava)pPp JaP L avmibP
tammo komomak’ak’ ask’eddimo moat’t’ank’ak’

‘Be careful, before getting sick.’

80

TPUCT MAETT AN NPT
timihirt balijinnat ababa bot’ik’imt

‘Learning at early age; having flower in October.’

81

FC vy FC T
¢or taman ¢ar tagan

‘Wish for the better to get better.’

82

ANQNAD (LECA NALI® RaPA(
alobabsow bijarsu be?arom jimmollasu

‘if you plough carelessly, then the weeding will be painful.’

83

A0 -0k 1RG0 ATTS
assib hulotte komonnagar ande

“Think twice before you speak once.’
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84

A8 %07 PAD* (|AL.C ASTDTI°
and ajin jallow bafor ajic’c’awottim

‘A person who has a single eye will never play with dust.’

85

AD-P0 HL4T (LLIm0 AR h4-1
awk’af kotodoffa[ birogt’uf ajikfal

‘If you put yourself in to a volatile situation, then accept what others will do to you.’

86

87 AR T0C -
ayin kalayyubot ginbar now

‘An eye is just a forehead, if it is not used.’

87

AUNT KATPM T1C7T ARIPM
thilin allamt’o nogorin addamt’o

‘Chew well what you eat; listen well what people say.’

88

AT¢OU- 1AV A8 ATNCH APF0u- 1AV OG- ATeS
inorallohu biloh ijjig attiborta imotallehu biloh sira attifta

‘Don’t strive as if you are eternal; don’t be lazy thinking you are mortal.’

89

Ahn £A 10 AP PO a0 TN
ikkas jalo taggiso is’adk’ jalo monkuso

‘A person who wants to be compensated has to be patient; and one who wants to be
righteous needs to be monk’

90

hOE7 F9CE hav( 0t T18.C
iwnotun tonagro kamofubbat mador

‘tell the truth and accept the consequences’

91

hAL At @t emO70 Mhreht
kaliy attic’awst jiwagahal ba?inc’ ot

‘Don’t play with a kid he will stab you with a stick.’
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92

et hQU¥° hevt
kurat ayithonim irat

‘Pride cannot be dinner.’

93

PI1LL AR @ TAV LI 19190, ARCIT°V
yommiyadg lij ayit’lah yommimot [imagille ayirgomih

‘Don't be hated by a growing child; don't be cursed by a dying old man.’

94

Po72a200 T1C ALY ATFTIC
jommajmastl nagor lomistih attingar

‘Don't tell to your wife things that are unlikely.’

95

PFPAT AG0A AParT
jagakkolag afsisa lok’k’omag

‘The hurried lady spilled and then fetched what she has spilt.’

96

2 Fhd 72 2Thad
jayib ¢ikkul k’and jinoksal

‘An impatient hyena bites the horn.’

97

P4.00 @V AL F4.09°
jofessaso wiha ajittaffosim

‘Spilled water cannot be brought back.’

98

238N FA W18, he 1 T9°
jittadolutal inyi ajittagaluttim

‘Life is endowment not a struggle.’

99

85 (LPLA N8F AU (LLOLA NaPT
danna bijadsla badanna ahijja bijagaddil bomoc’ana

‘A biased judge by a judge; a donkey loosing balance of its load by a rope.’

100

£C LENC A70A LaC

dir bijabbir anbassa jasir

88



‘If there is collaboration spider webs can tie a lion.’

&0 ho1.0Av (AT IO +PLA

101 | 3ib kemmibaolah baltohow tek’adde’s
‘When a hyena tries to eat you, eat it and purify yourself.’
27 AmmC £214A
102 | gan bat’ot’ar jiddaggafal
‘A vessel stands with a support of a pebble.’
TINGTG O >0 7 2Py AADL.D-
103 | t'tgabenpaninna wiha mulatin k’umsh asallifow
‘Give way to a trouble maker and a flush flood to pass you.’
bt (&PC Y271t 19°10C
104 | s'alot bofik’ir hajmanot bamigbar
‘Prayer with love; religion with ethics’
4.7 P19°8F 47T LNMAA
105 | fat’no jogammaodut fat’no jibbat’t’asal
‘A rope tied fast will break fast.’
FPCT HCA AN 1P APIOCI°
106 | fik’#r inna gurfa kalasc’onnok’s ayamrim

‘Love and a mouthful food cannot be interesting unless it causes stress.’
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