






















































































































































































As indicated out, on page 51 of the text about the requirements of prayer, the Sheikh put the basic
one in poetic form as follows: '

Ammd Surdtuhd “indal qulobi ) el b jlgls g o plill aie leh y ub Lo

Huwa tahdaratun bimd?il gaybi Wilaadl ials 2Ll aic Al g idll ) g0 e

Andurn duniibi walmukdlafah

Indal giyamati fahdar almajadafah’ means:

The requirements of prayer is that the heart has to be cleaned by faith of water from different kinds

of feelings that taint the heart, equivocations also refrain from recklessness (irresponsibility).

In the above sentence, the scholar tried to reflect on how the first requirements of prayer are to be
fulfilled. According to this explanation, the main part of the body (heart), must be cleaned
completely by the water of faith from different types of contradiction of Islamic guide and prepare

himself before, and after he starts to perform the prayer and other Islamic order.

On page 52 of the scholar’s text, based on the purification of the heart from different ill feclings. so
that, adoration can be accepted by Allah, he put four main points that must be fulfilled before and

during every act of worship and said:

Sartulubtdiyya yahabibi raill o o LS o) eyl can b o el s
Arba‘atun indd’a min nasibi bl dgandl il a3 o L] 3 seells i gl
hiya alwaf@u bilcuhodi assari I gidal] o puall ol )l 5 dpa gl e S G

tummal wugTfu bil hudodi aljdri



wattalitu assukru ‘alal mawjudi

warrdbiu assabru alalmafqiidi’ meaning:

The four elements of adoration are:- the fulfillment of Allah’s promise, standing only at order of
Allah, give thanks to Allah for grace and with equanimity (self control) whencver you face

unexpected things, whether difficult or not.

Part nine
‘The general meaning of ‘l@ilaha’illallah’ / &)Y 4l Y/ and its role in Islam

As we have tried to see in part four of this chapter, the general meaning of the sentence [@’ildha
sillallah /1Y 1Y / and other four main principles of Islam with short clarification, here we shall treat

it in more detail.

As 1 said, this portion of the text is very vast and also the more important when we compare it with
other words, because for worship to have any validity with Allah, it must be founded on it.. That
means if the faith of a person is not founded on pure ‘/@ildha’illallah’ / AlYl 1Y / (there is no God
but Allah), all other Islamic activity will be completely useless even if the worship was performed in

a correct way.

Based on this general idea, Sheikh Jawhar began with two brief definitions of the meaning of the
sentence ‘lavildhaillallah’ ¥ 1Y/ which are described on page 54 of his text saying:

Al Y) 1A Bag dgma anl Y sl Ao il YAl Y Sixa



1 ‘Mawnd l@ilahaillallahalal mashori, laahad ma-bid bihaqq liddtihivilallah’

The meaning of ‘there is no God but Allah” is: There is no one deserving to be truly worshipped for
his sovereignty but Allah.
Al g ASa) A8 3 Yla y Al S a5 Aoy S Y51 431D a3 geall 438
2. feinnahu Alma' bid bihagqin lidatihi uzalan hild hidéya wa’abadan bilaa nihaya
wahdalan bild takallud infikak wangisam’ means:
He is adored truly for his identification, eternity with no beginning and end.. This means worship of

Allah is not limited to a specific time or place but it is continuous until the end of life.

In other ways, when the scholar elaborates more the definition on page 55 of the text saying:
2125 30 Yia g Algd St 5 il U Yl ohae Le JS 4l ifiia g ol us e JS e (Girtase ¥ V) ALY (et
IV P PR FRUTE EEN JEPWE T A
‘mawna lildha’illallah lamustagni “ankulli masiwdahu wamufiagirun’ilayhi kullu md‘ada hwazalan
bild biddya wa’abadan bild nihaya wahdlan bild takallud ingisam layuqdsimuhu ahad [d nabiyyin,

wald waliyyin, wald malak’ means:
The meaning of ‘there is no God but Allah’ is that, He is free from any desire and He doesn’t

require any kind of encouragement / assistance / He is eternal without beginning and always without

an end no one can be associated with Allah, whether it is prophets or angels.
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Chapter Three
3.1 Textual analysis of the text from the historical

linguistic point of view.

3.1.1 Omission of letters in the scholar’s text

As 1 observed the manuscripts of the scholar, different elements were deleted from the sentences in
certain pages, the deletion of prefix, infix and suffix letters of the word. T will try to show concrete
examples which can show the deletion omission clearly. In almost the entire text of Sheikh Jawhar,

the letter ‘a’ was deleted or canceled from each and every page.

Ex. From the Holly Qur’an verses on page 1

Allah said that:
‘Ya ayyuhalldina*aman0 laterfao 3, oSl gl [ g2 Y [ gdal Cpdll gl % Mas JUE

Aswatakum...” (Qur’an 49:2)

In this Qur’anic verse:

. Deletion ol letter ‘o (¢) in all words of the sentence was scen.

After the first *ya’ in the words ‘ya ayyuhallding ', *dmanu . and also “aswarakum’

FFrom Hadith (Prophet Mohammed’s speech);
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‘Csrad alify 1o gili M $3all ALl L3P

Idaataytum al- salaia fal@rat 0 hawa’antum tas<awna’

From the words ‘ataytum’, ‘ta t0hd’ and ‘antum’ of the above sentence also the letter ‘« ' omitted for

reasons [ can’t say.

The Qur’anic verse which describe on page 4 of the text has been written as follows

‘fastagim kamaumirta g L (pa g & pal LaS adiculd

waman td -- ma‘aka’ (Qur’an 112:11)

The Arabic letter ‘<’ (ba) in the word waman tab (those who stop wrong action and turn back to

i

Allah) ma aka was deleted.

‘Yaayyuhalldina*iman 0 el Yoo (ol 585 ) | giaf Cpiligls ¢
Lima tqiliina --1a tafalon’ (Qur’an 61:2)
The prefix letter’w’ (ma) was dropped out from the word ‘/dtafaldn’ for the English (why did you
say, for things that you couldn’t do it?).
The verse:
‘walladina jGhadd find Ol gad bl g L - - w aglitge ] Lid] g0l ol 5
Lanahdiyannum su--land@ (Qur’an 29:69) '

wainnalliha lama‘al mulisinin’
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In the word © &/ --’ from infix letter ‘< ba) was deleted. The correct word is Uk’ ‘subulana’ (our

way).

From the Prophet’s speech on page 20 of the text:
‘waman jalasa ma‘al-lfuqard’i C Sl el Al pe il 4 g

Z--da al-Sukr’ meaning:

“Who that sits with the poor is increasing a lot of thanks to God.’
The omitted letter from the above underlined word is the infix letter between ‘U’ ‘and’ * " is! (a)

and the correct reading for this word ‘31’ (increase )

The sentence which is found on page 20 of the text reads as the followings:
¢ Talitatun mujalastulium tum-—-t alqalba ldlf & a agieallae 30
Meaning:

*Sitting with three kind of persons will kill hearts’

which means

The infix letter “¢®  ya which is found between the letter ‘» *and’ "< in the word ‘-7
is omitted. Therefore the correct pronunciation of the word is “<usi® “fumit’ for the English (it will

be killed heart). Can be mispronounce with out ¢s’

The empty space between the letter ¢ < and ‘& clearly show. That there was omission of aletter.

The correct pronunciation of the word is ‘s ¢ fatafakkara’ for the nglish (considerate).
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The Holy Qur’anic verse quoted by the scholar on page 26 of his text is an additional proof to the
existence of the ommisson.
Sinnaladina yunddinaka el gaadl gl -cpa gl Cudll

Min - réi ail hujurdti’ (Qur’an 49:4)

“Those who were calling you from behind the huts (indicated to Prophet. Mohamed)’

Peace up on him.

In the word ‘el -=cw’ “‘min ra i’ of the above Qur’ anic verse, there an omission' of the letter

between the letter “0 and © ).

The following phrase from his text on page 27 runs as the following

‘wa an tallisa quddamahu’ Laltf yalad ol g
In the above sentence, there is a letter incorrectly spelled. In the word is ‘walsd © ‘tahlisa’, the infix
letter ‘&' ‘ha’ should have been written ‘z’ ‘ja'and then the correct reading of the word comes

‘walad ‘tajlisa ¢ for the English (you sit)

In the word ‘Jles ‘wamadla’® on page 30 of the text, the infix letter *L" ‘ma’ was substituted by the

letter ¢ *5°Qa’. The correct pronunciation of the word then is * JEs wagdla’ meaning (he said)
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Sea’llam’annal’ ab abawdin, abu oM g bl sl Ol ¥ ol e g

An-nutf warruh. Abu an- nutf gl g L) L) (o driay cdbill g
yamna‘uhu min_ annd-- addunyi LAY Ll (o daday 7 g

wa abu arrthu yamnaqdi min

an*ndr al- akirah.’

The Suffix letter from the word -Gl ‘min annd was omitted. The omitted suffixes " ra’. The
scholar’s word which is written with out ‘, can mean any thing but “"J\" correct pronunciation of

the word is * )W\ (* “min anndr’ for the English (from fire).
According to a sentence on page 35 of the text,

One of the main principals of Islam is ‘bl AN “Y@ildha —all@h. (there is no God but Allah)’
But the infix letter between the letter ) and ‘4 is “¥ * was drop out from the word.

The exact phonetic representation of the word should be * Lol YAy lavilahaillallah’

The Holy Qur’ anic verse on page 44 of the text said that:

‘aticualldha wa'atiu al-rasila ‘alia ¥l Lo g o] s I | gridsl Al | guibs) ¢
wa’ulul ‘amri min kum *(Qur’an 4:59) meaning

‘Obeying of Allah, messengers and your princes’

On the same page of his text, the sentence reads as:

‘yus--hu al- rajalu fihi musliman Lalewa o g | AL usay g Lalowo i fa ) e’



Wayumsi kifira, wayumsi musliman Al bl o ol (e Y1 1L e
Wayusbihu kdfira *illa man ajarahu

ldhu bil<ilmi.’

Let as see at the word ‘gwuar’ ‘yusbihu’ for the English (has been in morning) has been used twice,
but differently. The letter ‘< ¢ *ba’ was omitted from the first which is spelled between ‘v=’ sa
and ‘7' ‘ha’ whereas it is used in the second. For a lay man, this kind of writing can casily cause

confussion.

3.2 Epenthesis / Addition / of letters and words in the text:

In the version of the scholar’s text, epenthesis is also prevalent: as omission can bring
misunderstanding, so does addition. In addition, it can make a sentence meaningless. I came across a
number of additions in a number of pages. These additions have caused me to refer a lot. The

following are the few I picked out, for example on page 5 of the Lext saying.

siypiakum wamuhdatan il >umir dew dutae JS U pa¥ll (¥]) glitaay ast)”?
facinna kulla mulrdatin bid‘a il A Dl cala S Alas EwJss

wakullu bid gatin dalalah wakullu

Sahib dalalah firannas’
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In the above sentence, from historical linguistic point of view there are two different kinds of

textual criticism was seen.

1. The written suffix letter ‘¢’ ‘na’ in the word ‘ Jtise’ muhdatdn has substituted the letter *=" which
is the correct one. The correct phonetic representation and reading of the word will be Slaa’

‘muhdartdt 'which for English (creative)

2. In the word ‘46’ ‘bidgatin’ the infix letter ‘¢’ ‘g’ has been used instead of ‘&’ %’ in correctly.

Therefore, the correct phonetic representation of the word will be ‘<’ ‘bid‘ah’ (innovation)

In the same sentence the suffix in the word © (sl 2 ‘fizannds’ the suffix letter ‘v’ sa’. Absolutely
perplexing and wrong .This is because the word ¢<U " nds can mean human person and there by give

completely different meaning. From the correct one which should be * Ul & firannds

Both sentences are grammatically correct. But quite apart in meaning.

3.2.1 Epenthesis / addition letters/

In the same sentences which describe on page 5 of the text, between the words ‘Obsss * 5 BE
muhdatan’ and ‘al- >umir’ respectively, Yi sal@ is for predication about things but here

meaningless Sentence.
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B. Jawhar quoted Ali (the fourth deputy of Prophet Mohammed) in his text on page 7 as

‘Waqdla (a) Aliy’ may God honor him dga s Al oS e (1) Jig

The prefix letter of the second word of the sentence I*a’ is added letter in the word. But this added

letter causes change of meaning. The word was changed from nominative ‘e’ Aliy to preposition

sl a%la’ (top).

The Holy Qur’anic verse on page 11 of the text said that:

‘wamddkalaqtu al - jinna wal il () ¥ iy Gl cidlile g
insa 2illd (bada) liyabudon’ (Qur’an 51:56)

Meaning:

‘I have only created jinn and men that they may serve me’

The word underlined in the bracket is additional word. Therefore it left by its self it surely will bring

a different meaning to the verse. The English for ‘ba<da’ is after.

But this additional word in the sentence can give the following meaning to the sentence

‘We didn’t create the people and jinn except after worshipping *
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On page 14 of his text, I have also found an addition set of meaning fewer letters:
wa alal mutaza ) al- mutazawwij ale g jiall (_jiall ) e 5
“Umu md yajibu <alayhi-'min [aqqi *ahlihi alaf ga o tale i L
The letters Y& ‘bi ka ma @’ which is found between the word 35 ‘taligu’and sl

‘himagam’ on page 35 of Sheikh’s manuscript, are additional letters in the sentence with out

meaning.

According to the sentence on page 35 the sentence: -

‘warrisdlatu kassidqi ( wassa) ( Ldly ) (_j.hdﬂ-f 4 L iy
Attablig limd amaralldhu I iy bl pol Lad ol
Bitablig ilal halqi bila ziyada ali Yy ub S (g5
Tin walanagsin ( walatabad---) AiLa¥ly (-4 Y5 ) |
Walamana

We can observe in the above sentence that there are two different kinds of criticism.

I. epenthesis /addition / letters:-

Between the word ‘3x=lS” “‘kassidgi’ and & cquiablig’, group of letters like:

Lally, “wassd ” is additional and meaningless.

2. Elimination / eliminated / letters
In the word “--23¥ " “waldtabad--" the two sulfix/ last / letters are  climinated or canceled, These
eliminated letters are ‘¢’ ‘ya’ and ‘J” ‘la’ and based on the meaning of the correct phonetic

representation and reading of eliminated word will be &Y 5™ “wald tabdil " (no changing).
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Sentence which describe on page 36 of the text about the five basic principles of Islam, the copyist

of the text put as follows

‘annal Islam kamsat Sahddatu 1YY G 5olgas dawad 2Lyl ol
An ldilaha’illallah wa'anna el g 52lall Al y il S gy 2ans Sl

Muhammadun rasilulah

] g s Gl (Lgd) s s SIS
Werigamu al-salat waita
Uzzakah wasawmu ( Sahru )

Ramadana wahajjulbayti '

3.3 Morphological features of the text:

In this text of Sheikh Jawhar, there are several sentences which have different morphological
features; the following samples describe more.

I, Using 3 per. Singu. in if clause with 2™ per. Signu. In main clause

‘ida swila fi Say’in layadri bt A S 1)
(An tagila ) livadri’ «‘:,5'.)'”[ 3’(Q)_55_d’f g

The above sentence was constructed from (if + main) clauses. But the verb that was used in both
clauses was morphologically not balanced because, he used in “ if ” clause verbs that indicate 3¢
per. sing. Whereas in main clause 2" per. Sing.

it could grammatically be correct if it were written.
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1. By using 34 per. sing. in both clause ( adding the prefix ¢ ya’ to both
Verbs).
ol Y s O g Y i S i 1P “Ida swila fi Say in [ayadri
An yaqiila [3adri’ meaning

“When he is asked what he doesn’t know, he should say I don’t know”

2. By using 2" per. sing. in both clause

1

g Y s Ol (g3 ¥ (i 9 ilina 1P € ‘Idi swila fi say’in ld tadrian taqula
Latadr’ meaning

“When you are asked what you don’t know, you should say I don’t know”

3.3.1 Disorder of phonetic representation in the text

A/ Incorrect Word order

I the text of Sheikh Jawhar, there are some irregularities in phonetic representation in many

sentences. ' .
The Jawhar quoted the Prophet on page 28 of the text.

‘jd!fs al-kuberda(wasd il) e Laled! (il g) el S ulls

Al-“ulamd’a wakatib 2 Y S 13 e LaSadl cubls

al-hukamd a idakunta Latadri’

The sentence was constructed from subject — verb in the form of transferring order to second person
singular and plural but, the underlined verb ‘“wasd?il’ in the sentence is different from other. The

correct command form of the verb is “is al” (ask)
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B/ In correctly used phonetic symbols

The other error I found out in the text is:

The wrong usage of the phonetic symbols was seen. These misplacing ol the phonctics can

completely change meaning of the sentences and the words too.

Let us take some samples from the Holy Qur an which are found in his text on page 13

Allah says:-

( Layin) Sakartum [ @azidannakum ASigy jY a7 8
Walain kafartum 2inna adabi Lteld palde ) AT S Gl

Lasadid’.
In the word ‘ layin’ ( 0d) meaning ‘soft’ the symbol used is that of  “ya’ () instead of ¢’ (a)

the change of the symbol make the meaning from ‘if to * soft which is turn changes the meaning of

the entire sentence.

Also in the sentence on page 27 of the text said:
‘Idd aradta antas’ala mas oSy Uiwa Jiod i <l 141

‘alatan wakdna al-5$ayku yuhaddit Anhadi M L _pé Sag ]

‘

gayrahi fald tagtahu

In this sentence, the two underlined words (antas ala) and (mas alatan) have phonetic representation

based on classical Arabic language. That means when we write these two words in classical Arabic

their phonetic representation is as follows.



the rioht phonetic.representation

The word in the text

Jiwd of JLus i
Lt Lewa

In both words the mistake is the same, the position of the infix letter *¢* ‘@’ is incorrect. It has to be

written on the head of the letter V" “alif’. Because, the letter ‘v’ ‘si” preceded both of them which

comes along the short vowel.

In the sentence on page 49 of the text which describe about the behavior of those who arc

performing for bidden action said that:

‘... wanaqast al- mikyala < juall g JuiSall | puadiy

Walmizat wakatir orgralzal] S g
Al- ma<asi’
The suffix letter ‘< in the underlined word ‘el 5 walmizata' was changed from letter *07 ‘na’

{0 ‘e’ ‘ta’ this change of sound cause change in meaning of word from O\ " “mizan’ (Balance)

to ‘cal e’ “mizat’ (unique).
Positional change of sounds

When copying the text, some certain metathesis changes were committed. This commission surely

brings about change in the meaning of the words or makes them nonsense.



Jia gl ulall S

‘matalul jalsi al-ssalil mitlul

Atéri injasalta‘indaliu walam aly odic cilua of bl

tusab min “itrihi Say un tusab Lissd 0 phe (o cuuad

bihi min riliihi * dag (e 4y cual

In the underlined word ‘s’ ‘jasalta’ of the above sentence, the two infix letters (0 & J) (sa and

la) respectively have been interchanged of position. Based on the meaning of the word and sentence,
When "z" ‘ja’ comes first the meaning is “sit down” and fits the rest but when "o ‘sa’ comes first

as in the text the word will be meaning less.

The sentence on page 27 of the text was written as follows:

“wald yatadallal katadallulul subetd Luel] JHIS JITY g
il g sl UJ

<abdi liyasuddahu fil kasbi

Walhal’
Also here is interchange between two infix letters o sa’ and ‘@ ‘ya’ in the word “sau) reading as

‘liyasuddahu’. There fore when the letter ¢ 'ya' comes first as a lext, the meaning of the word

doesn’t match with the rest words of the sentence but, if the letter + ‘sa’ comes first the meaning

of the word will be sensible and meaningful.
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Summary

As 1 tried to point out before in the proposal of this research, the general objective is focus on to
investigate the significances of traditional Muslim Scholar and their literary work which didn’t sec a
light or unnoticed until now. Based on this the result that 1 got from this research could be

summarizing as follows.

First of all this resecarch will make available the contributions of the Sheikh Jawhar Hayder to
Students, researcher’s and all those who are interested in this field, especially to those who have no

access to the Arabic and Islamic heritage. Thus the study affords [urther evidence with regard to the

contribution of the Ethiopian Muslim traditional Scholar.

Not only that, the research would attempt to reconstruct the historical and cultural significance ol
Muslim traditional Scholars and their works in different literature, but also thereby to contribute to

the growth of Ethiopian studies.

The main intent of Jawhar’s text is, focus on the transfer of general message about [slamic religion
and the role of knowledge through human life. Especially indicate to deed [slamic order as much as

necessary and correctly. And also the text contain.

Even if in this scholar’s manuscript seen some grammatical and phonetically errors in some pages of
it, the way ordering of the message and adjustment of the content in it was very surprised and
interested. Because, when the writer starts to describe about the épcciﬁc topic, first he put the
general idea about that, and supported by taking evidence from the Holly Qur’an, prophet’s speech

and also from other known Muslim’s tellers. So make the research more interest able:
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Lists of Informants

]

(%]

3

Ser.

Haji Ahmed Haji
22/04/2007
Shafi

‘ Arebu Hussein
25/04/2007
I Arebu

1_
| Sheikh Hasen
[ Sheikh kemal

|l 25/04/2007

6 '\26/04/2007 | Haji Shibeshi \ 80

Date Name of , Address
Age
No. | Interviewed l Informants rRegion Zone Woreda
12/04/2007 Abdurehman Ahmed 14 Free zone
20/04/2007 | Haji Shifa Kebiro Oromia Woliso
Oromia Woliso

Oromia DawaChefe
(N (—
| |
90 4 Oromia Woliso
1
Woliso

4 QOromia

QOromia Woliso

% Topic of

Town/Kebele | Interview

General

question about

the Scholar

Woliso

>>
|
|
Woliso >>
Kemisse >>
1
Woliso ‘ >>
Woliso | General Inf/n

| Woliso ' General Inf/n
1 :

| General Inf/n

54/05/2007 | Sultan Aye Seid

1 Kemal Arebu \

ST D . SR e
: ‘ |

60 L A Oromia Kemise l, Kemise
- } 3 Oromia | DawaChefe \ Bogoge
| Kemise L Kemise

Ambhara/
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| | General

{ bibliography of

' l the Scholar Scholars area

Remark

2" grand son of

the Scholar

Merchant&
member of Ansar
Mosque committee

Merchant & senior 3
citizen |
He was one of my
informants and

went with me to
scholar’s area.

[ got the 17" Mss
from him

Unemployed and
senior citizen

He is teacher

1™ person }11\_1‘ me
how to get mss of
| the Scholar

Farmer ' 1

| Currently he 1s
living in the



Ser. Date Name of Address Topic of
Age : . Remark
No. | Interviewed Informants Region | Zone Woreda Town/Kebele Interview
Th living
Sheikh Mohammed _ : Zonly l;vslnﬁ Y
11 26/05/2007 105 3 Oromiya | DawaChefe | Bogoge >> students ol dcholar
Sultan Arebu Jawhar who 1s now
deaf and dumb |
One who help me
12 26/05/2007 | Mohammed Yunus | 40 3 Oromiva DawaChefe | Bogoge >> Ll dlft_‘erer_lt
i coordination deed
in kemise town |
Haji Mohammed Free W.8 He saw the Scholar
13 | 10/06/2007 _— 84 14 one 14 AA. =2 when he was less
et ' than ten years. |
The grand daughter
Sitina Merdiya Free W.8 of the Scholar and
14 10/06/2007 71 14 AA. == I got more
Mohammed zone K.14 .. .
additional info/n
from her _
B _ ‘ _ I got from him 2"
15 30/10/2007 Haji Reshad 78 7 Oromiya . Woliso Woliso >> copy of Scholar’s
text
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