


























































































3.1.2. Departure 

~,U · ·)9" M,H' n·/·<; ·IC1I· ·/.IL M'II. ·/le lD. 
n;l·Y!J.n ·} ),C~· 0" ',1I t\ m. 119" n.·I ·hCII'I; .... ) 
p'&,:: 

Build a church afler my name on Ihe farm 1 was 
revealed 10 Ihe governor and where 1 am lalking 
10 you now (p. 147). 

Departure is the main characters' attempt to fu lfi l their desires or 

to do away with misfortunes in the way they think possib le to do so. 

For example, those who desired to bu ild a church start build ing and 

those who were meant to be thrown into the fi re furnace challenge it. 

They do not request God's intervention. They simply go on doing it. 

For instance, being informed about the preparation and the settlement 

of Amorite warriors in Gibeon to fig ht against Israel, Joshua went on 

fighting them. 

3.1.3. Guidance 

), . .<'(,·9" .eU·) nli o'l ·I.IL 1I CIi· ;JC f ·/n~ ·:,· I'I"C 
lJ-lt ·'J~·}(i ('(li e ~\I\ .r' :I ; ·i ?O u-t'\· g,JI (\,i\ :/;'i?U 
v.I!, ·l il·/~ f:')1 '" .r.l. f\l\'i 'lD." 

When he heard this. Joshua suddenly caughl 
them by travelling overnight with the soldiers 
and commanders (Deballa Raguel. p.292). 

This is an event through wh ich characters search and / or find 

the ways to the fulfillment of their desi res or to the avo idance of 

misfortunes. Either angels through dream or in the person of human 

beings (priest or governor) or human beings guide by tell ing where to 

go and what to do. In D« sana Urael, a childless woman told priests 
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and deacons that she wanted to bear a chi ld and they in turn told her 

what to do. 

mp. ;,'P,,~ o·t·>"t\ MII·1, -1''').'. Mel'" u u t\lj9" 
c,Y J.'.1I'1'7it\ >,I},·l:: 

"Pray and promise something to offer to St. 
Urae!. He will give you a nice child," they said 
(p.J3?). 

In most of the Ta'amm8rat where there is this event, characters 

act out according to the guide. The guidance given by angels and 

never accomplished by characters is followed by misfortune. A Muslim 

who would like to be Christian ized went to St. Uriel's church and 

prayed to God. St Uriel was revealed to this man and told him to get 

baptized before he comes to church. Since he had refused to do so 

after he was taught for three months by a pope, the angel threatened 

him in his dream (Dasana Urael P.172-75). As can be seen from this 

example, guidance can also come after prayer and departure. 

3.1.4. Refusal 

Characters who are given missions by pagan kings basically do 

not accept it. They normally go into challenging the consequence, the 

misfortune. 

J'9" .} p,. 11 II), "IIUdl,f.C ),n' fI"l].'1· 
>,MI"/.f:9" Mlltn· ~. ~ ~'''l'} ).'.&.)\'9"0·1' WH',' 
IIn·"u, >,"AC: r'ImOJ·:: 

Since the saint said that he would genuflect not 
for an idol but for God only. [The king] sent him 
to the governor for punishment (Ditsana 
Gabro'el, p.265). 
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3.1.5. Failure 

Characters who depart to ful fil their desire or to avoid 

misfortunes on their own may fail to do it in the way they intended to. 

For instance, a woman wanted to be cured from illness by the 

medicine from a number of poisoners. Since she failed to ach ieve it, 

she turned her face to God (06rsan a Mikae/, p.249-57). 

6. Prayer 

Characters who did not depart to fulfil their desire or do away 

with the misfortunes on their own pray directly or through angels to 

God first. The characters who fa iled to ach ieve thei r goal on their own 

also pray to God to win His intervention. In most Ta'ammarat, prayers 

are accompanied by promises, promises to give some kinds of gift (like 

money, baby) to the respective church in which the main characters 

pray. 

q~'.""'I"i l,i p':J' WY. ~ ,e. my. nU'I~ l,·)o'i:J · 
.~· ?"i\''I'·i l,M":J' "",,·n:,·r, ):iP,.U l,II:,' 
f~:r C:J'C,' f'I'C~ ·1· OUAl,)] 1.:J ·\{. fou~6)1·1· l,lIj' 
:rP,· fl U'I.'ll"A if ~ h,i.U l ,fl Cll.'.'1: .e. 'C 
)'iJ!:·}t.m·ni ),I\?U·iUIIU· :: ),',. 1If1.·' · tJCfl·': .... iU 
l,p't· U' II'I' w't:,· wc:" )")"IIIU':: 
ou:J·nn,.f'U·i?" nfW~. l,Y.C,:JIIU·:: 

She raised her eyes up to the sky and shoUled, 
"0' the merciful and generous angel, Illy lord 
St. Michael (he Archangel, 1 beg thee to ileal Illy 
terrible sickness! 1 \ViII offer t\Vo Ollnce of gold 
to thy chllrch. IlVill also celebrate thy feast days 
//Jonthly "(DGi'sana Mikael, p.253). 
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Besides, a woman promised to give his only begotten baby boy 

to the service of God (Oa-sana Mikae/, p. 341). Prayers are usually 

presented in the church named after and before the icon of the angel 

the Ta'amm8rat belong to. 

If characters fail to meet their promises, the result IS a 

reminding misfortune triggered by God. 

3,1.7. Repentance 

Otl~: ~.e. MR LnaJ. .e.'l! t,U"} t,m:ru-" 
),'}R,t'<'itlh'~' t1iel tI~"'Hl "'1,Iltbtl 
(VI' heM:,!,,} mfl~: Mt,t1nmU"}<;' 
flfIt,t1mn.<:·II··1· ),~. ;)m), ,1, ",C;ftlU·:: 

Now I discovered Ihe reason for my baby's 
sickness. I sinned since I didn'l lake and 
offer il 10 Ihe church of SI. Michael 
according 10 my promise (Dcrsana Mikael, 
p.341). 

Dishonest characters repent of their actions and ask God's 

forgiveness when they discover the misfortune is out of their 

dishonesty. Repentance is different from the prayer in number six, for 

the request is not only for help but also forgiveness. 

3.1.8. Assurance 

Characters who desired to get something to live on are 

requested to bring guarantors to get the loan. The guarantors are 

obviously angels. 

'ltlo ;.>m.?" 1'}IIn. Oll '}·/, ),'}P,.e.','c r"'l.'I'flU 
nm. ),?""J'; ),O .(': CYtlU· ),tlm.:: 
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The rich man said, "Not to lose my money any 
where, bring a guarantor and I lVilllend you" 
(DiYsana Gabro'el, p.2IO). 

The lender is reached either through departure without any 

prayer or through the guidance of St. Michael after prayer. Lenders are 

always willing to give the loan according to the oath before the icon of 

the guarantor angel. 

3.1.9. Delivery 

After the guarantor is accepted as trustworthy, the lender gives 

the amount of money (in gold) the borrower requested. The borrower 

is expected to pay the money on the fixed deadline that traditionally is 

the commemoration day of the angel. 

3.1.10. Prophecy 

The prophecy is about the inheritance of the power and wealth 

of cruel merchants by infants and by a child in Oasana Mikae/, 

(p.39S, 427 and 141). The merchants whose wealth is inherited either 

mistreated the parents of the kids or made fun of their obedience to 

the orders of God and Christian ethics. 

In two of the Ta'ammBrat, prophecies are told immediately after 

the delivery of infants. They are told by angels (St. Michael and both 

St. Michael and St. Gabriel) and are normally unavoidable. All of them 

are acted out after the fulfillment of a desire and the resolution of 
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misfortunes. When a pregnant woman felt a terrible contraction, she 

prayed to God through St. Michael. After she gave birth to a baby boy 

with the intervention of God, the angel says: 

),"}I/)"(I,,,[ .eu ·n~·L·r, 9";', t.·} ~t\.lIm· rl/.u·) 
'l1l0.? ·I')I/ ·n u·n·I;,} U·II· ),C'~·W·-)9" .ewe,, ", 
·n (l.", ~,II:: 

"God said that this baby boy will inherit the 
money. wealth and farm of this merciless rich 
man," said St. Michael (p.395). 

In the third Ta'ammor (p.141), the prophecy is told to the rich man 

himself by St. Michael and St. Gabriel at the same time. 

3.1.11. Overhearing 

The rich men outside the house overhear the prophecy told by 

angels about the infants and in the presence of their mothers . 

3.1.12_ Deceit 

. eu fI1. ()W. nann· UJ.(l'P ''''''9"(11 "II 
),"IiI) ,·nd.C l( (~w. ·) lIC,: 'Y-II -)' O'}.,,~,, ", c,· 

'HID,,", c'I).?1'.· (j"'} :: 

Since God lei him keep his ears open, this cruel 
man (silling ill the compound) overheard 
Michael and Gabriellalking (p.427). 

As a resu lt of the overhearing and direct transfer of the content 

of the prophecy, the merchants get informed about their future. Out of 

their ambition to change the danger to come, they try to own the 

children for some money in the name of ad option. In all cases, the 
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deceitful acts of cruel merchants are always successful. This kind of 

deceitful act once again appears in the Ta'amm8rat of such type. 

Satan, too, tries to deceive Christian characters so that they 

would leave God as their creator. His acts are also usually successful. 

Only his attempt to deceive Afomia is aborted twice. 

3,1,13, Villainy 

P,°}UIJ"(/(jD c'l ,e.nfi Ol.l t\ 'dl U LI II n'" ;J 'Y'} :: 
fou~),~, ." ~,t\;Jo "'I,Il~bA ),~, ~'i:: ), "III)..rl'I,C 
my, ~\H' AI'>;' A .. , ~'~''' : : ,e. U :!· ~O fIlO G·;i· (\,:" 
OUA'" ~\H' 0, "11I)..r1d,C ouA~,)' IllY'))' 
favfI" ' A ~OA)"" my.,} ~,t\U I,t\',!,m,:: 
fI.l""l'}~O 11<), ,e.U ') 011"" l,lL aVAil, ' ) t\m, (JI 

~,'}.j'> )" ",,:: 

Again Satan was revealed to her in the person 
of an angel. He said, "/ am Michael the 
Archangel. God sent me to you ... " The revered 
women in turn asked, "If you are the angel of 
God, where is the sign of the cross? " Hear ing 
this from her, he changed his appearCince Clnd 
caught her by the neck (Dorsand Mikael ,p.417 
and 41 9). 

Merchants throw the children they owned in the name of 

adoption into a sea locking in a box or tying in a leather sack. The 

event is labelled as villainy, for the killing act is performed on innocent 

kids . Vi llainy comes immediately after a deceitful act and so appears 

twice since the latter repeats itself once again. 
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3.1.14. Rescue 

The angel saves the children and helps them to reach coastal 

areas and be adopted by a farmer or fisherman. It is also an event that 

comes once again immediately after the second villainy. The rescuing 

action in the second vi llainy is accomplished by chang ing the content 

of the death letter. The merchant sends the grown up boy to the place 

where he governs with a death letter. But the angel changes it . 

3.1.15, Helper 

• }p,.{} °'1.ilh,t\ ('I () .) . 'l.n. I\fj-: {,l"j": )11'./, ~'llu'I: ' i 

.e.'flP'O. (lJJ'. (),J!..llJ:,' ,r.·rval. ('\UJ.{11 c'lm UJ.:: 

By blowing Ihree limes on iI, SI Michael 
changed Ihe dealh letter in 10 life and gave ilIa 
him (Dc5i-sana Mikael, p-145). 

This event sign ifies the intervention of angels in the fulfillment or 

resolution of desires or misfortunes respectively. Angels intervene 

when they are requested through prayer or without any prayer due to 

their own will to do so. The intervention of angels is revea led through 

dream, a stranger (Ocrsana Gabroel, p.i05) or through notification 

about who the angels are at the end of the Ta'ammor. 

3,1.16. Fulfillment/Resolution 

The desire is fu lfi lled or the misfortune is resolved after the 

intervention of the angel (helper) through prayer or due to the 

characters' own departu re. 
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3.1.17. Accomplishment 

It is the implementation of the mission given by angels. St. 

Michael ordered the baby boy he saved from different dangers to build 

a church after his name and the boy (now a grown up man) " built a 

church after st. Michael " (Oa-sana Mikael, p-149). 

3.1.18. Travel 

Characters who borrowed money from those who can lend and 

from the church store travel for business purposes. 

3.1.19. Notification 

Characters who were not aware of the role of angels in their life 

time are made to know by the angels themselves . Rescued children 

are basically told about who protected them and about what happened 

to them throughout their life time at the end of the story. Other 

characters in Oa-sana Mikael (p.105) and in Oa-sana Gabr8el (p.251) 

are notified about who their helper was. In the latter, having saved 

Joseph and Nicodemus from the hands of Herod the king , St Gabriel 

told them that he was the angel who took the head of John the Baptist 

from Herod's wife and publicized it to the people of the world. 
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3.1.20. Naming 

Adopted parents name the rescued children. The names 

directly or indirectly refer to the conditions in which they were found. 

Talafinos and BahBran mean one who is found from water whereas 

Talason means pearl (Ocrsana Mikae/, p 143, 401 and 431, 

respectively) . The names are significant to the development of the 

story since they trigger another action. Alerted by the strange nature 

and meaning of their names, the merchants who threw them into the 

sea discover who the children are later. 

3.1.21. Dispatch 

When the characters who went for business fail to meet the 

deadline, they send the money borrowed, its interest, and the names 

of the lender, borrower and guarantor enclosed (Ocr-sana Mikae/, 

p.173 and 559). Locked in a metal box, the money and the 

accompanying message are thrown into a river. 

3.1.22. Journey 

M··I:'}~U nG1~,i f' 'I,lL " 1'Pi· ') lli ouIJ/., 'J'Ol. w.e. 
C),he Wi Wi W.: : 

When he finished his prayer, he threw the box 
and its key into the sea (p.l73). 

This is a movement by merchants who threw ch ildren into the 

sea for business purposes. They meet the rescued ch ildren in the 

place where they pass an overnight due to their late arrival. 
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3.1.23. Arrival 

The money sent by the borrower reaches the lenders on the 

deadline fixed. All of the lenders do not open the boxes or publicize but 

keep them in their stores. The message is transported to the lender's 

place in the belly of the fish. 

yf\,·/·lIC{)"/:.I'i· rn'11: .<"; "ouf '/ " Hl ~" mn}'. 
M"P,.n ·Y·P.n· ,\rnm. :: In:·'; n·/,y. ?' .. } '1, 10" 
n"oufOJ• ifJ': m·n'I' nC<'In <'1'1"; nm·nrn·?" 
Ole -I:"}"-; $}."rV:rtm· "i >\Tf· :: 

The guard of the church had received the fish 
and gave it to the bishop. When they cut the 
fish 's belly, they found gold and a letter within 
the lead box (Dihana Mikael, p.559). 

3.1.24. Discovery 

Merchants discover who the ch ildren are from their names and 

prove it by counting the age of the child and/or by observing the box in 

which the child was locked. 

This event is followed by the second deceitful act and again by 

villainy. The villainy is carried out through letters to be given to the 

killer (the subordinate of the merchant). It is avoided by the rescuing 

action of the angel who is revealed in the person of messenger of a 

king . 

49 



3.1.25. Return 

The Christians who borrowed money and travelled for business 

return to their place. 

3.1.26. Request 

The lender requests the borrower to pay the loan back. 

3.1.27. Reversal 

As a result of the intervention of the angel, the prophecy is 

fulfilled. The rescued children (now grown up men) inherit the power 

and wealth and marry to the daughters of the merchants. 

3.1.28. Denial 

When the lenders request the borrowers to pay the loan back, 

two of them deny their borrowing and refuse to pay back. 

nt·,v,.Nl OJ') 9U
'} fnmTli i7C M n'''/A:/' 

Ily.m.:: 

Bul Beradios denied saying, "whal did you give 
me? " (DOl-sana Gabr8el. p.214). 

This event is followed by a misfortune triggered by God. The angels 

avoid the misfortune after the borrowers repented. 
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3.1 .29. Recognition 

The lenders recognize the arrival of the money in the box they 

kept in their stores. The names of the lender, borrower and guarantor 

along with the money are basic evidence for the recogn ition. 

3.1.30. Offer 

Characters offer their gratitude and gifts to God and to the 

church they promised, respectively. In a Tii. 'ammor, a woman offered 

her baby boy to the service of God. Moreover, in the Ta. 'ammorat 

where borrowing is involved, half the lender's money, the interest and 

all the denied money are given to the church named after the 

guarantor angel. 

3.1.31 . Publicity 

Characters tell the people around about the Tii. 'ammor 

performed to them. Sometimes, angels ca rry out the Ta. 'ammorat 

before the public so that the people glorify the angel and please God. 

So the pUblicity in such Ta. 'ammorat will not be an event. 

3.1.32, Conversion 

Non-Christian characters (Musl im , Jew and pagan) are baptized 

and become Christians. In most cases, these characters are baptized 
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with their family (if they have). Before the baptism, preaching is given 

on the order of God and Christian ethics. 

3.1.33. Service 

Most of the characters give service to God until death. 

Illtu n;)~ r·}Prll O'&'~bt':} fj,'/'hCII'/:'C"} 'III 
lIou'l'f(J}. U· II· nM?" n Y-II:)' c'l. • .e7I1"1I1· ,;,,,.:: 

Then, they served the church of St. Uriel happily 
and peacefully throughout their life time 
(DiJ'sana Urael, p. 126). 

3.1.34. Punishment 

Capital punishment is ' passed on cruel merchants (Ocrsana 

Mikae/, p 393 and 425), a pagan king (Ocrsana Gabroe/, p.283), and 

misleading preachers (Ocrsana Mikael, p.469). 

), " IIU, ·(ld.C?" x-c,' ' I:'}C,' -h)"IIl'I:'} n ' I'uull l..t· 
111, ruu~),tl:" ~\I\j' "P'·II 7-fIUbA '} ~IIIH'I 
7i'.ou~·}9° 7.e..t'l.(D.:: 

Having observed his patience and endurance, 
God sent St. Gabriel the Archangel and the 
laller killed the governor (DeJ'sana Gabr8el, 
p.265). 

Merchants are punished along with their wives. One of the 

merchants, however, is made to serve God being the guard of the 

plantation of the church of St. Michael in Ocrsana Mikae/ (p.139). The 

demons and Satan, too, are struck hard by angels for a number of 

times in different Ta'amm8rat. 
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;; 'I.~ ·t}'CJ qt'aJ. '1.IL I..c·y· r:I 'Jrn r,~ ll~"Y:C '1P· 
UJ ~'I':: :"P,·fl O·t-·/Lt\tju ;;·I. ~··i .e ,l f10}t\/JI 

7t.t.Ul.:;: r.nr.nw·y":: 

The demon was lerrified and fell onlO Ihe 
ground when he saw SI. Urie/. SI. Uriel siruck 
and bear Ihe demon in public (Debona Uriel, 
p.258). 

3.1.35. Reward 

Christians join the Garden of Eden or Heaven as the result of 

their service to God. 

In this section , the identification and description of th irty five 

events has been carried out. All Ta'ammBrat do not comprise th irty 

five of them. But all of them involve the following four basic common 

events: 

• Initiating event 

• Departure Iprayer ( Repentance) 

• Helper 

• Fulfillment IResolution 

The sequence of these thirty five events is not always in the 

way it is presented above. Events like misfortune, deceit, vill ainy and 

rescue repeat trtemselves in the course of some Ta'ammBrat. 

Explanation has been given to each of them in the pages where they 

are described. 
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The n~mber of events in each Ta'amm8r ranges from four to 

twenty one. The shortest Ta'amm8rat involve the basic common 

events presented above. An example can be taken from Oorsan a 

Mikael. Fasiledes desired to be a martyr and used to pray to God 

overnight for the fulfillment of his ambition. In his dream, St. Michael 

was revealed, told him that he would be one among martyrs and 

showed him his wou ld be place in Heaven. He was also given the 

wisdom and spirit a martyr needs to have (p.52 1-529). In this 

Ta'amm8r, therefore , only four events are entai led; a desire to be a 

martyr, prayer to God to help him, the angel's intervention (helper) and 

the provision of wisdom and power of a martyr (fulfillment). 

The longer Ta'amm8rat with twenty one functions include 

events like misfortune, prayer, helper, resolution, prophecy, deceit 

(twice), villainy (twice), rescue (twice), naming, Journey, reversal, 

punishment, notification, mission, accomplishment, service and 

reward. Most long Ta'amm8rat involve either a child or a character who 

travels for business. The former keeps the story going until the baby 

grows up and discovers who he was and how he was saved. The latter 

waits until the character shows his honesty or dishonesty after his 

return from business. In both cases the reason is thematic. 

As can be seen from the structure of the Ta'amm8r with twenty 

one events, the story can be divided into two. The first four events 
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(misfortune, prayer, helper and resolution) can be taken as one story 

on their own and the next seventeen events together make another 

story. Of course the second story is a story from within the story since 

it needs the resolution of the first story as its initial situation. 

3.2 Character Relationship 

In the Ta'ammora Mala'okt under study, there are around nine 

very important characters. They include not on ly human beings and 

spiritual figurers, but also the behaviour of the characters. 

Characterization is accomplished based on the actantal model of 

A.J .Greimas. All of the characters are discussed below. 

3.2.1 God 

The role of God in all Ta'ammorat is basically to send angels 

and help those who serve him, requested his intervention and would 

like to be baptized. God helps not only believers and those who prayed 

to him for help, but also non-Christians (Muslims, pagans, Jews) and 

those who do not pray and request any help. 

God helps characters that perform the th ings (building church) 

which they think are good before God or struggle against their enemies 

(Satan, pagan kings, etc) to stay his servants. But they never pray 

while doing this. In such kinds of Ta'amm8rat, God plays the role of a 

subject. For example, St. Michael (Oa-sana Mikae/, p. 115) or 

55 



St. Gabriel (Ocrsana Gabr8el p. 161) saved the three young men 

while Nebuchadnezzer threw them into the fi re furnace. But the texts 

never mention any request for help by these men before the rescue. 

So, God sent his angels due to his own will without the request of the 

characters. Another example is the decision of a certain king to burn, 

bury deep and build a house on St. Gorge's dead body (Ocrsana 

Gabr8el, p. 81 ). But Jesus Christ sent St. Gabriel to dig out the body 

and the angel accomplished it accordingly. The body of St. George did 

not request any help . God saved the body for His own sake. 

Consequently He becomes the subject in this Ta'amm8r too. 

For the reason that G0d loved His people (the world) to the 

extent of the crucifixion of His only Son (John 3: 16) and it is said, 

"Even so it is not the wi ll of your Father which is in heaven, th at one of 

these little ones shou ld perish "(Mt. 18: 14) He is always happy when 

his children are saved and when they join eternal world . He sent his 

only son to protect Adam and his people from destruction. If they are 

not destroyed and if they do not go to hel l, He will be happy. 

Therefore, God is also a receiver. 

Most of the characters are believers and know whom they are 

worshipping and the th ings expected of them. Non-Christian 

characters, too, have the knowledge about the power of God since 

they chose Him in preference to other gods or from the god they had 

before. Al l of them ultimately want to have God and get eterna l life . 
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God by His nature is righteous. 

Hencejorl" I"ere is laid up jar lI1e a crown 
oj righleousness, which Ihe Lord, Ihe 
righleousjudge shall give lIIe 01 Ihal day and 
nol 10 lI1e only, buI unlo all Ihem also 11701 
love, his appearing (2 Tim. 4: 8). 

He also is holy. "Be holy, because I the Lord your God, am holy" (Levi. 

19:2). Moreover, God is eternal , the beginning and the end (Rev. 1: 8) . 

On the other hand, Christians are advised to search for the righteous, 

"But seek ye first the kingdom of God, and his righteousness; and all 

these things shall be added unto you "(Mt.6:33) . 

In accordance with this theolog ical argument, the object of the 

characters in question is God . Therefore , God is the principal object in 

the Ta'amm8rat under analysis. In short, God plays the role of a 

superhelper, subject, receiver and an object. 

3,2.2. Angels 

Angels are messengers of God and He sends them to help 

characters (believers). They are helpers. They do not only resolve 

misfortunes and fulfill desires, but also guide characters who would 

like to do something. Moreover, they are receivers since they are 

always happy when a soul joins heaven (Luck 15: 10). 
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3.2.3 Main Characters 

Basically main characters are subjects in their search for God, 

the holy, righteous and eternal creator. As it was argued above, their 

ultimate object is God Himself. Some, in fact, have temporary objects 

like bearing a child and getting something to live on. But these are the 

ways into achieving their ultimate object since they serve God more 

than ever when these necessities are fulfi lled. 

Since they are the main subjects who try to achieve their object, 

they are undoubted ly the chief receivers. They benefit from having 

God as their lord and by being his servants. 

As mention has been made above, they are also objects of God 

when they are rescued or helped without thei r request. They become 

objects of God when: 

o they are in temptation of worldliness, money, leaving 

God as their creator or as their object or they are 

refra ined from their journey to God. 

o they are non-Christians who want to get baptized, 

children who are not old enough to worship Him, and 

people in a group who cannot recognize the danger 

to come when it is meant for the people of a nation. 

o He finds his earlier subjects failed to worship him, 

appeared inconsistent In their decisions and 

dishonest to Him and others. 
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• He wants to revenge the opponents of His people by 

using a powerful man (His object) as a tool. 

So main characters are subjects, objects and receivers in the 

Ta'ammora Mala 'ok!. 

3.2.4. Believers other than main characters 

These people usually guide the main characters to the right 

place where they can find their objects. These people mostly take sick 

men to church. They also tell non-believers about the Ta'ammorat of 

God and angels so that they become Christians. This group of people 

includes ord inary churchgoers and priests. Their role is helper but the 

action is labelled as guidance, for it does not resolve misfortune or fulfil 

desire. 

3.2.5 Satan 

Satan is the principal opponent of the spirit of God and his 

servants. It is manifested through disease and sometimes in the 

person of a holy angel and a monk. In fact, it is believed that Satan is 

there at the back of every evil act by anyone. 
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3.2.6 Pagan kings 

These kings , too, are opponents of the main cha racters who are 

devoted to their faith . They do not want to see Christians worshipping 

in the way they do. They rather want them to genuflect before their 

idols. 

3.2.7 Cruel merchants 

Cruel merchants basically hate their poor Christian neighbours. 

Their hatred is manifested through their attitude towards the peaceful 

life of Christians and their service to God in spite of their poverty. The 

hatred is aggravated due to the prophecy told by angels. After the 

prophecy, they further start their villainous acts. Hence, they are 

opponents of the main characters. 

3.2.8 Weaknesses of main characters 

The main characters' fo rgetfu lness and satisfaction in the 

worldly benefits are also their opponents. These sorts of situations 

make characters dishonest to their God. 

3.2.9 Nature 

The drought triggered by nature is one of the opponents. 

Moreover, natural disease (bl indness or paralysis, for instance) is also 
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another opponent. Thus, nature is considered as a character playing 

the role of an opponent. 

Genera lly, from the above description of the role of characters, 

we can infer that: 

• a character can play more than one role. 

• a role can be acted out by more than one character. 

• the relationship of characters is different from Greimas' 

actantal model, for the superhelper is an object in all 

Ta'ammorat and the subject in some of them. 

3.3 Classification of Ta'ammora Mala'okt 

Although classifying such Ta'ammorat of diversified nature is 

difficult, the researcher attempted to categorize them based on 

subject-object re lationship and accord ing to their initiating events. 

3.3.1 Classification based on subject-object relationship 

We have sa id that God is subject in some Ta'ammorat even 

though He is an object, receiver and superhelper in all of them. If we 

see the relationship of the subject and the object in the texts, God is 

not always subject. So one of the classification is based on the nature 

of the intervention of God in the Ta'ammorat. In other words, we need 

to answer whether God intervenes due to the request from the main 

character or simply out of his own will to do so. 
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Consequently, among fifty eight Ta'ammorat thirty of them get 

the fulfillment of desires and the resolution of misfortunes without 

request for help, but through the intervention of God. The common 

basic structure of these Ta'ammorat is, thus: 

• Initiating event 

• Departure 

• Helper 

• Fulfillment/Resolution 

The rest twenty eight get the intervention of angels through their 

prayer to God or indirectly through angels. Their basic common 

structure is: 

• Initiating event 

• Prayer 

• Helper 

• Fulfillment / Resolution 

3.3.2 Classification based on initiating events 

This one is a classification according to the similarity of initiating 

events. The initiating events are desire, misfortune, mission and 

dishonesty. 
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3.3.2.1 Desire 

There are seventeen Ta'amm8rat whose initiating event is 

desire. Characters themselves trigger most of the desires. Some like a 

desire to have a child are caused by nature. Among seventeen, ten of 

them involve service and nine include offer. Moreover, three of them 

consist of conversion as their main characters are non- Christians. 

3.3.2.2 Misfortune 

More than half of the total texts begins their story wi th 

misfortune. Out of thirty three, five of them involve punishment, eleven 

of them offer, nine of them service and six other Ta'amm8rat include 

reward. Among these misfortunes nine are caused by nature, nine by 

Satan, eleven by pagan kings and cruel men, and three by nations. 

3.3.2.3 Mission 

This initiating event is found in four Ta'amm8rat of which only 

one is given by St. Gabriel. The rest three are by pagan kings . These 

three have six events in common while one of them adds one more, 

punishment. The six common events are: 

• Mission 

• Refusal 

• Misfortune 
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• Departure 

• Helper 

• Resolution 

3.3.2.4 Dishonesty 

These are found in three Ta'amm3rat and are triggered by the 

temporary worldly interests of the main characters themselves. All of 

them have six events in common whereas one of them has another 

one to add, i.e. reward. Therefore, their common events are: 

• Dishonesty 

• Misfortune 

• Repentance 

• Helper 

• Resolution 

• Service 
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CHAPTER FOUR 

CONCLUSION 

It is said in the earlier parts of the thesis that Ta'ammora 

Mala'okt are narratives dealing with the miraculous performances of 

angels . Angels perform Ta'ammorat by the power and will of God for 

the main characters who are Christians. 

In an attempt to analyze the narrative structure of Ta'ammora 

Mala'okt, the description of all texts has been made and thirty five 

functions have been found out. Each Ta'ammor has an initiating event 

to start the story. This event ·may be one among desire, misfortune, 

mission or dishonesty. Thus, out of thirty· five functions, the first one 

involves one of the four. Moreover, functions like misfortune, deceit, 

vi llainy and resc~ repeat themselves in the course of some -
Ta'ammorat for thematic reasons. 

Although the description of all Ta'ammora Mala'okt has been 

done, it does not mean that all of them entai l thirty five of them. The 

number of events in the texts ranges from four to twenty one. But all of 

them consist of four basic functions . These are: 

• Initiating event 

• Departure Ijxayerl Repentance 

• Helper 

• Fulfillment! Resolution 
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The sequence of events described in chapter three cannot be 

taken as a set to all Ta'ammora Mala'okt due to events and different 

kind of succession. For example, the departure to fulfil a desire or to 

do away with misfortune usually follows the initiating event. But 

sometimes it appears after prayer. 

The characters who carry out the thirty five functions are nine. 

They include human beings, celestial figures (God and angels), Satan, 

nature, and weaknesses of characters. They act out one or more of 

the actants developed by Greimas as superhelper, helper, subject, 

object, receiver and opponent. 

God is the superhelper who sends angels to help main 

characters. He is also a subject because he saves the main characters 

without their request for his intervention. Moreover, God is the object 

of the main characters as they are striving to ultimately have Him as 

His servants and the receiver, for He naturally needs no one's doom. 

Main characters, too, are subjects of God (their ultimate object) , 

objects of God when He searches for them without their request, and 

receivers since they are the principal beneficiaries by havi ng God as 

His servants. 

Angels, ordinary churchgoers and priests are helpers of the 

main characters. They lend their hands when the main characters fail 

to do things on their own or when they do not know the way to 

accomplish the things they want to. 
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Besides, angels are receivers as they are always happy when a 

soul joins the eternal world, Heaven. 

However, Satan, cruel merchants, pagan kings, nature and 

weaknesses of the main characters are opponents. They directly or 

indirectly attempt to distract the main characters endeavour to please 

and serve God. 

Characters can perform more than one role and a role can be 

acted out by more than a cha racter. For instance, God is superhelper, 

subject, object and receiver whereas both God and the main 

characters carry out the role of a subject. Added to this , God, angels 

and main characters are receivers. 

Therefore, the relationsh ip of characters developed by Greimas 

and that of Ta'amm8ra Mala'8kt reveals disparit ies. Here, God is 

subject, object and receiver. Helpers, too, are receivers. The main 

characters are also subjects objects and receivers. Moreover, 

readers/hearers are subjects from outside the texts in Christian 

literature. 

The process by which 0 saini and a 
hagiographic work came into existence required 
three subj ects: God, the saint, ond the people, 
who musl recognize Alexis [the saint] and pray 
to him. Without our veneration of him, he has no 
legend-from legenda, "those things which are to 
be read" on the saint's feas t day-no story, I/ O 

existence (Vitz, 1986:404). 

In the Ta'amm8ra Mala'8kt, it is the angels (not the saints as in 

hagiographies) the readers look for. Because of the fact that we (the 
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people) recognize the angels and pray to them, we contribute to the 

existence of the angels as helpers and the texts as stories. Since we 

read/hear the Ta'amm8rat on the angel's feast days, we play an 

important role and are off text subjects . Therefore, Greimas' actanta l 

model cannot be fully applied to texts of such type. 

This relationship of cha racters helps to classify Ta'amm8ra 

Mala'8kt into two broad categories. As it was mentioned above, the 

intervention of angels as helpers is triggered either by the main 

characters' request or simp ly by the wi ll of God wi thout their prayer. 

So the first group involves Ta'amm8rat that have no prayer as a 

function and show the following structure: 

• Initiating event 

• Departure 

• Helper 

• Fulfillment/Resolution 

The second group of Ta'amm8rat get the intervention of the 

angel through prayer and reveal the structure below: 

• Initiating event 

• praye r 

• Helper 

• Fulfillment/Resolution 
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Classification has also been made based on initiating events. 

Consequently, they are divided into four as the initiating events are 

also four; desire, misfortune, mission and dishonesty. 

This study has tried to describe Ta'ammora Mala'okt and reveal 

their component parts. Apart from showing their narrative structure, the 

description can be used to analyze other features of same texts. For 

instance, ideological reading can be made following this description . 

Moreover, similar studies can be conducted on other Ta'ammorat; 

Ta'amma-a Maryam, Ta'amma-a Iyaws, Ta'ammora kidusan, and a 

number of other texts of the Ethiopian Ortodox Tewahedo church. 

69 



BIBLIOGRAPHY 

Aklilebrehan Woldekirkos. 1945 E.C. MarCha LCbuna. Addis Ababa. A 

Amsalu Aklilu.1976 E.C. "Ac'ar Ya-Ityop'ia SanaS'ahuf Tarik." Addis A 

Ababa University (unpublished). 

Andrzejwski , B. and et al. 1985. Literature in African Languages: (:;­

Theoretical/ssues and Sample Surveys. Cambridge:Cambridge 

University Press. 

Anteneh Awoke . 1993. "The Roles of Narrators in Geez Narratives £ 

and Early Amharic Didactic Prose Fiction. " Addis Ababa 

University, School of Graduate Studies (MA.Thesis) . 

Baldick, Chris. 1990 Oxford Concise Dictionary of Literary Terms. f 

Oxford: Oxford University Press. 

Beckson, Karland and Ganz, Arthur. 1975. Literary Terms: A 

Dictionary. New York: Farrar, Straus and Giroux Publishers. & 

Buxton, David. 1970. Th e Abyssinians. Southampton:The Camelot t­

Press Ltd. 

Chatman, Seymour. 1978. Story and Discourse: Narrative Structure in C3-

Fiction and Film. London: Cornell University Press. 

Engedaw Mulua leem. 1982 E.C. "Ya - Darsan a Mikael Sana s ahuf A 

Bamamazana Masfartoe Silaka " Addis Ababa University, 

Department of Ethiopian Languages and Literature (S~or 

Essay) . 

70 



Ephrem Eshete. 1999. " Narrative Techniques of three Ethiopian E:­

Hagiographies." Addis Ababa University, School of Graduate 

Studies (MA Thesis) . 

Ethiopian Orthodox Church. 1969. E.C Oa-sana Mikael. Addis Ababa: A 

Tansae the Gubae Printing Press. 

-------------------- 1969 E.C Oa-sana Gabr8el. Addis Ababa: A 
Tansae the Gubae Printing Press. 

--~~---------------
1961 E.C. Oa-sana Urael. Addis Ababa: A 

Tansae the Gubae Printing Press. 

Fekade Azeze , 1997. " The possible ro le of Newspapers in the study b­

of Ethiopian Literature and Literary Criticism: The Case of 

Brehanena Selam and Aemero" The 13th Int. Con. of Ethiopian 

Studies. Vo1.3, p. 163 -174. 

Getachew Haile. 1968. " Remarks on the Content of Ge'ez Literatures e:­
of Ethiopia" History Journal. Addis Ababa: The History Society 

ofThe HSIU, Vo.2 , No.2, p.37-39. 

Girma Zenebe. 1999. "Sana T'ababawi Hunetawoe Ba-Oarsana Urael A 
Wust'" Proceedings of the 9th Annual Conference of the Institute 

of Language Studies. Addis Ababa University, Institute of 

Language Studies. 

Harden, J.M. 1926. An Introduction to Ethiopic Christian Literature. (':;; 

London : Macmillan Co. 

71 

I 
I 
\ 

\ 

I 

\ 

\ 



Kidanewold Keflie. 1948 E.C Mas'hafa Sawasaw Wa - Gas Wa- A 

Mazgaba K'a/a t Haddis. Add is Ababa: Artistic Printing Press. 

Kinefe-Rigb Zelleke . 1975. " Bibliog raphy of The Ethiopic 

HagiographicTraditions" Journal of Ethiopian Studies. Vol. 

13,No.2, p.57 -1 02. 

O'Toole, L.M. 1975. " Analytic and Synthetic Approach To Narrative e 
structure: Scherlock Holmes and 'The Sussex Vampi re' " Style 

and Structure in Literature. Newyork: Cornell Universi ty Press. 

Propp, Vladimir. 1968. Morphology of the Folktale. Texas: University of c 

Texas Press. 

Rimmon-Kenan, Shlomith. 1983. Narrative Fiction: Contemporary f 

Poetics. London: Routledge. 

Samuel W. Yohannes. 1997. " The Gadl as basis for Constructing the 

Notion of The Human Person in Ethiopian Phi losophy " The 13th f: 

Int. Con. of Ethiopian studies. Vo 1. 3, p., 211 -218. 

Schmidt, Roger. 1980. Exploring Religion. Californ ia: Wadsworth, Inc. e­
Sebbahe Kassaw, 1981 E.C. " Ya- Gadla Taklahaymanot As'as'af A 

Baharina s ana Sahufawi ase!. " Addis Ababa University, 

Department of EthiopianLanguages and Literature (Senior 

Essay) . 

72 



Taddesse Tamerat. 1970. " Hagiographies and The Reconstruction of C­

Medieval Ethiopian History" Conference on Current Research 

Trends in Ethiopian History. Addis Ababa University, Institute of 

Ethiopian Studies. 

Tesfa G/Seliassie. 1982 E.C. Dcrsana Raguel. Add is Ababa: Tesfa A 
G/Seliassie Printing Press. 

The Holy Bible. 1611 . London: The British and Fore ign Bible Society. G 

Toolan, Michael. 199 1. Narrative: A critical Linguistic introduction. e 
London: Routledge 

Ullendorff, Edward. 1965. The Ethiopians: an introduction to Country b­

and People. New York; Oxford University Press. 

Vitz, Evelyn Birge. 1968. " La vie de Saint Alexis: Narrative Analysis 

and the Quest for the Sacred Subject." PMLA. Vol. 93, no.3, 

p.811 -81 8. 

73 



I, the undersigned, declare that the thesis is my originalliVork, has not been 

presented for a degree in any other university and that all sources of material 

used for the thesis have been duly acknowledged. 

Name: Samuel Yalew 

Signature: ~ 
Date: 2;;<. ~ ~o 


	MX-M464N_20201030_163844

