




































































































































































































































































































































































essential difference in compensation payment occurs in case of death which is not
compensated at all in Pinyudo for two reasons: On the one hand it is impossible to come
up with the appropriate amount of cattle o to perform appropriate cleansing rituals in case
of homicide, and so far killers have never identified themsclves. In Sudan murder is
compensated in the form of either 50 cattle in times of war or 100 cattle in case of
intentional homicide. The fact that killers are not confessing in Pinyudo shows the decrease
of their Nuers belief in nueer (pollution) since homicide was supposed to be cleansed
immediately in order to avoid death, So far people in Pinyudo had been killed by guns
rather than by spears. The killers reluctance to identify and reconcile with the victims
family may be connected with their use of guns since there are different concepts of
pollution for guns and spears. This has decisively changed the concept of nucer as part

of the base for their morality 72,

According to the Nuer, despite their similar structure, the efficiency of the
Sudanese Nuer courts is much higher than that of the Pinyudo ones. The election system
as well as the verdicts passed by the latter lack efficiency. The constant replacement or re-
election of judges ‘makes it almost impossible for them to develop authority and confidence
among the Nuer. After an incident of sevefe fighting practically all court members here
exchanged without necessarily being responsible for it. After a fighting ARRA and the
EPRDF, together with 15 judges‘ (3 from each group) will visit all the villages,
imprisoning the trouble-makers, advising the people to reinstall "order’ and organise new
eléctions. A so-called peace committee consisting out of 15 new judges would be elected

and the three judges from each clan will divide themselves into village (two in number)

72For further information on an attltude change towards nueer read Sharon Hutchinson,
Nuer Dilemma, 1996. '
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and high court (one in numbe;), ARRA will give its final blessing to the "election’. In case
they disagree with somebody they will announce somebody else. This peace committee has
to install peace by solving the conflicts on the village level and will remain until the next
incident. While the judgeé are constantly exchanged, the CC, except its chairman, is much
more stable because its members are used by ARRA for information gathering concerning
the refugees situation. Fighting easily occurs in the refugee camp which prevents any sense
of continuity in the court and which decreases the authority of the judges such as they can
be exchanged into civilians any time. Furthermore ARRA can replace individuals
according to their own will. They promptly believe any accusations made by some
refugees and act by digmissing the accused in order to install peace, despite the possibility
of a false accusation73 :Apért \frorrjli the’ aﬁsér;cé of cattle, the main problem of the courts
therefore is thé électioﬂ system \;vhere judges are subjected to constant changes. In contrast
Nuer tradition’ aliows, vé gbéd judée tb rémain in his position for as long as possible. Since
the re-establishment of Pinyudo in 1993 up to March 1997 the courts and CC chainnen
have beeh replaééd 6 ‘t‘imes;‘ o:nceT in ‘1994‘, 1995, and four times in 1996: "In Southern
Sudan, if ),,01’1‘ ﬁre | g(v‘)o‘d,’ y01‘1‘ c’aryl remain in your office for 30 years." (Jdmes Gattang,
Bentiu, fRC, Mafch ‘1997’).} ‘Avs already mentioned a great part of éocial control is
supposed to come frorﬁ thé elders and people usually consult them in case of social
conflict. In Pmyudo the eld’é'r; role iﬁ social control has become an ideal rather than reality
and one elemeﬁt bf | soc‘iz;lr;c’hén‘ge is the decreasing importance of and respect towards

them. Reasons for this are threefold. One reason is connected with their loss of economic

power, the second related. to territory and the third reason lies with the influence of

and appreciated chairman "uncle Will’ was

. i epted
73 This was the case when the widely acecp eventing the Nuer from joining the SPLA

dismissed in May 1996. He was accusc.ed. of pr g (e
when Garang came to the camp advertising for recruitment.
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education as a new value competing with the elders former power of the elders. In Sudan
the elders are usually found in their luaks which symbolised their social power in the form
of cattle. 'In Pinyudo they have not much which would differentiate them from the
youngsters. The youngsters have more than the elders to give them distinctions in the form
of education. Thus, especially in Pinyudo education has furthered a power shift from
elders wealthy in cattle to educated youngsters. There is an economic equalisation between
Nuer who are beneficiaries of and dependants on levelling differences between age classes
and sexes. ‘T‘his‘causes the youngsters to loose their respect towards elders. According to
a young informant: - |
"the elders in Pinyudo have no power. They are running through a ration card just
like we do. Who has the power here are ARRA and the UN. We respect them
because they told us that this is not our country and that they will kill us if we
“misbehave’. In Pinyudo if you want a girl you just kidnap one. Then there will be
a court and you will get her or not. Your clan, in order to save face might even
contribute cattle for you74. In Sudan on the other hand you depend on elders if
you want a girl" (Macar, 22 yrs, Gajak, PRC, March 1997)
* Secondly, there is no more spatial separation between elders and youngsters in

Pinyudo.Women and men; old and young have to share a scarce territory offering no

significant spatial boundaries or room for maintaining avoidance regulations.

"Youngsters and elders are mixing here. They eat and drink t(?gett'l'er. How
can you respect an elder with whom you are drinking and eating?" (Gacar,
30 yrs, Gaajak, March 1997, PRC).

In Pihyud'o where elders neither have economic power over cattle nor over women,

because all 'pedple‘ equally depend on the UN rations elders are open to integrate

youngsters in their meetings under the tree, considering them as equal_members. They

74See appendix 1.2: the case of Moses.
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often take youngsters advice (starting from 24 years of age) advice and exchange ideas
with them. The young men are proud to be participating in community discussions and
decisions under the tree. They define themselves as members of the intellectual circle.
Sometimes decisions depend more on them than on the elders, There 'is a growing gap
between ‘illiterate elders’ and ‘educated youngsters’, The former authority of the elders
was based on initiatiori, cultural knowledge and heroic deeds, values which for the
youngsters are secondary to education.

"Here thére is no respect. Unaccompanied minors are educated. They now

play the role of men, but they are not scarified. Their gar75 education.

"(Judge, Gawaar, 40 yrs, March 1997, PRC).76.

Education also gives the younger ones a broader insight into the political intrigues
and conflicts, some which are created by themselves, while the elders aré vulnerable to
political manipulation due to their lack of a wider political understanding. Cases occurred
where ethnic conflict created by political intrigues had been recognised as such and solved
by the young intellec‘tuals on their own while the biased and agitated elders were reluctant
to reconcile.77 The elders loss of authority creates frustration among themselves and
their wives. Many of them left the camp for Sudan in search of their formerly taken for

granted authority and power.

Hence what remains for the elders in Pinyudo is their power of biet (to curse)

i i i When its riem
75"Gar is also a symbol of manhood. It is the reason for saying v:rut (man).
falls down you kn);w that you will face many difficulties in life."(Judge, Gawaar, 40 yrs,
March 1997, PRO).

76In the context of scarification Riek Michar is often cited as an example. Despite not

being scarified he is accepted as man and leader. "He is also a man. The only thing, he

can’t do his marriage, but this his age-mates will do. "(Skin-believer, 55yrs, March 1997,

PRC).
77 For further details see chapter VI.1.2.
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78. This curse is believed to cause a swelling of the body leading to death. The notion

of biet is not clear in the refugee camp, since the belief in the power of biet varies

between the different categories of groups, During one reconciliation the bict of elders was

used as a threat in order to re-establish peace.

"Because all these elders they didn’t come here to bring disaster but to
bring peace. And whoever will disobey this peace, we have the right, you
hear the word curse: The cursing now is very near to whoever will disobey
them. None of you is born in Ethiopia, you the elders here who were born
from the.re. Such a case happens when a child disobeys his father. Then his
father might curse him. That cursing does always exist and if you disobey
these words, then cursing will happen upon you. (Machar Diu, Elder,
September, 1996, PRC).

This is suggestive of the declining power of the elders in social control. Their status
is not fully disregarded as it is shown in the peoples perception of their power to curse.
Nevertheless the Dinka magician was complaining over the general loss of power.:

"We elders are no mo‘re accepted here in the refugee camp. But elders are

the people to govern. Nobody of the young men knows how to govern.”

(Dinka magician, PRC. 1996)

The declining power of elders in governance is the result of not only that they are
less accepted but also that they are scarce, since many of them could not make the long
way to Ethiopia either having remained in Sudan or having died on the way. Nevertheless

there were incidents where the elders presence in conflict resolution was very important,

A reconciliation meeting between Gawaar and Bentiu was about to fail, because two

important elders refused to participate. Another time the elders served as intermediators

between the refugees and local ‘Anywaas. Once the tension culminated in a big fight

between the two groups which spread from Gilo river up to the camp. The elders took the

78Biet is not only limited to the Elders, but that of the elders is very strong.
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initiative. Having secured permission from ARRA to contact the Anywaa they sent a
delegation to their elders and settling the dispute. Whenever there is conflict in the camp
and some social actors may function as conflict-makers there are also social actors

functioning as peace-makers. There is generally a concern for the maintenance of peace

and stability among the majority of the Nuer,
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C CHAPTER SIX
SOCIAL DRAMAS

+ The social dramas that I will describe in the following, and which took place in and
around the refugee camp, are a result of social change, Nuer underwent in exile. While
the first part describes Nuer internal conﬁicts,‘ the second part deals with inter ethnic
conflicts between Nuer and local Anywaﬁ outside the camp. I will show how conflict
becomes less controllable due to peoples changed attitude towards cattle, blood and
homicide and demonstrate how the conflicis ‘and their causes have changed. While
formerly competition over women used to‘l‘)e a major source of conflicts politics has
become a new source of conflicts which 6verlaps with the question of women. Sometimes
the situation also affecfs the sensitivity of Nuer towards women’s issues. New sources of
conflicts are also new religious identities kas re-enforcers of clan-identity defined against
the ’other’. Hence the social dramas will‘ serve as a practical example of the effects of a
shift of power among thé Nuer as described ’in the foregoing chapters. Moreover wé will
see how Nuer networks are expanding over the Gambela region and how conflicts in Sudan
directly affect the refugees in the camp.k The social drama will also highlight how
vulnerable of the Nuér in the refugee camb are to conflicts, having lost essential parts of
their moral grounds. It will put this suséeptibility in the light of new group formations no
longer grounded on cattle transfers, but on political, economic and religous interests where
the clan is the identifying group. These new aspects of group formation affect the

controllability of these groups in times of conflict which again.increas:es vulnerability.



1."" The Social Drama Part One: An interplay of:marriage and politics

In Pinyudo there is a pattern | in tlie conﬂicts occuring in the camp. Many originate
in past conﬂicts carried over from the Sudan The source of many conflicts and the reason
for the ﬁrst major ﬁghting in the camp emanated from the war between Lou and Gaajok
m Akobo 1992 1995. 1t spilled over to the camp and evolved mtcmal dynam1sm of the
campt Th? origmal GanOK‘-LOu conﬂict was over pastures and the use of Akobo river, but
it has been‘used by various' individuals to follow up tlieirovvn oolitical and economical
interests in the refugee camp. There are also serious‘ conﬂicts created ovcr the problcms
of adultery and marriage conflicts whrch are nevertheless also partly polmcrscd

The followmg 1s an example of how 1nd1v1duals use thc shortage of women in order to

i

achieve their distinct political aim: =~
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Case :12

Politically the Gawaar divide into the three rebel factions of SSIM majority, ¢

SPLA United. There used to be a military hero from Gawaar called %?gg'l‘f;ﬁ[g\. 1;12
was ﬁrst an SPLA member and then defected to the SSIM. After two years with the SSIM
he joined the Sudanese government at the end of 1993 and re-joined SPLA by the end of
1995.. In January 1995 the SPLA under the command of Nyong attacked the SSIM in
Adjot. The attack failed and ended in the retreat of the SPLA. TP

1

Riek Michar (Bentiu) wanted to win back Nyong who refused. He was in turn executed
by Michar79 which contributed to hostility between the non-SSIM relatives of Nyong
and the SSIM Bentiu in Pinyudo. While the Bentiu mainly consist of unaccompanied
minors and elders they are facing a shortage of women. Considerations relating to cattle
bias them towards marriage from the territorially nearest group which are the Gawaar or
Fangak. Nevertheless in October 1996 the Fangak-Bentiu relation was tense because of the
Nyong and Michar incident. Bentiu were also accused of occupying most of the leading
positions in various political institutions (e.g. SSIM and S.1.C.C.). This tension culminated
in 1995 when three Gawaar women were retrieved from their Bentiu husbands by their
families after they had already been legally married and born children, This caused a
major conflict in the camp. The Bentiu felt highly provoked due to that law-break which
is taboo among Nuer in Sudan: "If this happens in our homeland, it could kill many
people."(Dawit, 28, Bentiu, August 1997, PRC) . R R TR Cx A N
The following three cases serve as background information to the understanding of the
conflict: oo e

The Protagonists: -

1. Nyachien(Gawaar), the future wife of Chuol (Bentiu) committed adultery and escape.d
to her father in Itang in may 1996 right after Chuol had completed the ﬁrst' part of .hls
bridewealth payment in the same month. Her family did not undertak: anything to bring

her back to Pinyudo. = SRR

2. 'fhe future wifei (Gaw'az‘ikr) of Mading (Bentiu)‘ was‘suddenly refused to h.im after he had
already made bridewealth payments for a period of two years. ,Madl.ng reacted by
abducting and raping the girl. This was used as an excuse for the bride-givers refusal to
release the girl so that she was also taken to Itang.

3, ‘Mar'ta (Gawaaf) and’~Moses (Ber‘ltiu)VIOVe each other and want to marry. Moses

79The death of Nyong seems to be kept secret by ih;: SPLAN such ;3 1:, ar:c;:;:yMr;::::ri,g
A . . ar w

'New Africa’ in an interview with John Garang: .\Vll iam Nyong whe

chief staff, came back to us and said, "Brothers this has been a bad mistake (to defect from

the SSIM.italics mine). (February:1997 No:349).The newspaper seems 10 pretend as if
Nyong was still alive. : '
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kidnapped Marta four times which always led to court trials.80 The girl is represented

by her brothers in-law who are relatives of Nyo
to release their women to SSIM members, yong and SPLA supporters and thus refuse

After many court cases the bridewealth demand for Marta’s relatives was 15 Pinyudo cows
(3150 ETB) Wthh. the Bemiu were willing to contribute in order to save face. Marta's in-
laws changed their mind and used Mading’s behaviour81 as an excuse for Marta’s
representatives to .refuse her to Mose in the following court trial, despite the collected 15
Pinyudo cows which would be the highest bridewealth ever paid in Pinyudo.

Repercussions:

When the CC heard that the girl of Mading was planned to be secretly taken to Itang,
Luka together with some local shurta was sent 82 to prevent her from leaving. Gabriel
Tut (Gaajak), the chief of the local Shurta unsuccessfully appealed to the EPRDF forces
to support the CC in preventing the girl from leaving. Finally he went with Luka, a CC
member from Bentiu and two Shurta’s. In the girl’s house her relative Andrew (Gawaar)
refused to release her. A group of Gawaar came and attacked Luka. They beat him until
he was unconscious, starting to chant war-songs which sensitised other Gawaar gathering
to join the fight. While the Gawaar were getting ready to fight, members of other groups
(Gaajok, Gaajak, Lou) successfully intervened as jimale (peacemakers) around 2 AM in
the night which ended the night peacefully. The next morning Gawaar again provoked the
Bentiu with their war songs  until finally the Bentiu started to fight in village 4. The
authority of the CC representatives was not accepted when they tried to intervene they
were also attacked. Only when the EPRDF forces came with guns did the fight
immediately come to an end. Five people were wounded by spears and two (Andrew
Gatkik and Gabriel Long) Gawaar were imprisoned in Agenger town.

Two days later in the afternoon there was another incident in village 4 where some Bentiu
were attacked by Gawaar and Lou. The news spread immediately to village 3, where
elders joined the fight by providing spears to young men. Other youngsters joined the fight
in 4 while the tension in village 3 was very high, not only among the Bentiu's put among
all present clans. People were running up and down bringing property anq children into
the houses while anxiously observing the road which connects village 3 w1.th 4 when the
first injured young Bentiu came running from village 4. Some of them were mtense.ly ﬁllcf‘i
with anger, screaming: "They want to destroy our camp, that’s why they make this war.

Up to 10 Bentiu were badly wounded by spears when the ﬂg}}t .t'mall.y ended with the
retreat of the Bentiu minority. This time the refugees had to wait In vain for the EP.RDF
to come, although the CC had appealed for protection several times. In the evening a

m ht and a court
80The first time he stole her they escaped to Itang where they were caug
case was held up there among the Ethiopian Gaajak Nuer. Moses clan paid two cows as

compensation. ,

81The rape of women is considered as the worst crimes. .
82There are two Dok in the CC, Lukas and Chuol. In the case they are not only involved
as neutral CC members but also as personally concerned.
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Gaajak delegation of young men came to the Bentiu in village 3 offering their support

against the Gawaar and Lou.83 The Benti . .
the fighting refused the Gaajok offer, expl;lliﬂ‘zilr:igirs. 't et to prevent an escalation of

"If this fight will take place, the Lou will kill everything, even women and

children. We don’t want this camp ¢ " .
September 1996). P to be destroyed.” (Bentiu elder, PRC,

The Bentiu immediately. offe.red the Gawaar a peace meeting which the latter refused. Then
Chuol and Luka were imprisoned by the chief of the local Shurta, by permission from
ARRA. Th"j next morning the two were released. Chuol is a leading figure in the camp
because he is the Deputy chairman of the refugees and SSIM representative. 84 Andrew
?nd Machar as well were released from the Ethiopian prison and a secret meeting was held
in thfe same night between the CC; and Andrew after which the CC invited again for a
meeting .be.tween Gawaar and Bentiu. Unexpectedly the Gawaar agreed immediately so that
reconciliation could finally take place,

The steadily rise of conflicts in exile is related to a general power shift and loss of
the belief systems which used to form the moral ground of Nuer socicty. It also relates to
the absence of family members who could wield control. There are married couples who
have no relatives in the camp. The only sanction they fear are court fines and physical
lashes. Cattle compensation does not exist and divinity plays a minor role in exile..85
Conflicts among Nuer in the refugee camp are also politically motivated by some agitators
who are agents from either SPLA or SPLA United, with the aim to destroy the SSIM

dominated camp. The same was true for the conflict between Bentiu and Gawaar which

merged not only out of a women’s shortage but also out of a political motivation. The

83 The Gajak are enemies of the Lou since a three wars whic.h took place on ttze Akobo
river between 1992-1995. The two groups take any opportunity to play out their mutual

hostilities.

84To be imprisoned in Pinyudo is a symbolic
door does not properly close. Being imprison
with loosing freedom. The shurta themselves
member and allowed Chuol to sleep in the court housc.
to the fenced compound of the prison short after sun-rise.

s not contributing to a decrease in the abduction of
the number of lashes. The consequence was that twice
Its of the lashes, while the frequency of

act. It is easy to escape the prison where the
ed is more associated with loosing face than
felt ashamed to imprison the respected CC
from where he was brought back

85Because physical punishment wa
women, the court started to increase
a young couple almost died from the resu
abductions remained the same.
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agents were SPLA-United representatives who were at the same time relatives of the girls
in want of revenge for Nyong. While Andrew was imprisoned in town ARRA found
documents dlsclosmg his identity as an agent tasked to destroy lhe camp and knll thc SSIM
representatives. It was Andrew who Prevented the Gawaar elders from reeonclhatxon with
Bentiu. He was formerly known as a troublemaker for Gawaar-Bcntlu relations by
repeatedly referring to thelr mutual hostilities, 86 After this was dxsclosed he was put
under high pressure when the CC threatened to dxsclose his 1dentuy to the other Gawaar
Wthh would end up in the expulsion from their group The Gawaar majonty is not in
favour of the destruction of the camp, especially because their majority is SSIM and when
the CC threatened Andrew of dlsclosmg his secret, he immediately co-opcrated by
.convmcmg the Gawaar elders to make a peace-meetmg whxch then took place the following
day. L

By describing this case I intended to show how conflicts are created ‘arnong‘ the
Nuer in exile and how they evolve according to their own dynamism and how conflict can
easily lead to thev destruction of Pinyudo refugee cump because of the outbreak of
uncontrollable war betWeen the clans. As we have seen the absence of traditional control
mechanisms, powerful elders, extended famlhes skin-believers and canle as well as the
presence of factronahsm in Southem Sudanese rebel movements all conmbuted to the
rising conflict in the camp. The increasing dlfficulues of controlling conﬂlct is feared by
the majority of the refugees and at the same time manipulated by agents. ‘
Conflict is also nurtured by individuals’ self-mterest whrch are often of economic,or

political character hidden by the manipulation of identities as the following case illustrates:

d, telling
"I will sent tapes to all Gawaar living abroa

d that we are in war with them. We are dominated
Nyong.(PRC.: September 1996).

86During meetings he once said:
them that the Bentiu are our enemle.s an
by Bentiu and it was Bentiu who killed our relative
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Case:13

William Wiuwal (W.W.) from the Lou clan was a camp chairman from November 1993
up to May 1995. He used the situation to embezzle relief jtems in conspiration with one
of the camp admlqlstrators. The administrator would remove goods from the store which
W.W. would sell in Gambela whereafter the two would share the profit. All transactions
were documented by receipts which were later on discovered by the refugees..

In May 1994 the conflict bptween Lou and Gaajok in Akobo had spilled over into the
refugee camp and WW tried to win the Bentiu and Fangak to his side in order to get
support against the Gaajok. In Sudan the Bentiu are close to the Fangak and the Fangak
are .close to the Lou., but neither Bentiu nor Fangak share a border with the eastern
Gaajok. W.W. manipulated this constellation by creating prejudice against Gaajak,
insulting them as Ethiopians and thus fake refugees, stealing food from the real
beneficiaries, the Sudanese Nuer. He also criticised them for not being members of the
SSIM and abused them as primitives because of their frequent internal conflicts. Soon
other -clans had built up an image of the Jikany as strangers and primitives. His
identification with the SSIM was another card W.W, used to play in order to win the
support of the Bentiu and Fangak. It was readily accepted as a proof to his honesty by
most of the elders. W.W.’s agitation contributed to the change of the scttlement pattern
from a heterogeneous to a clan based settlement which further enforced clan-identity.
While formerly most villages contained one ethnic majority and various minorities, WW,
by creating tension, hostility and conflict provoked the minorities to migrate to their clan
where they felt most secure. This was the case in village 1 and 7 from which the Lou
migrated to 3 and 4 due to conflict with the Jikany majority. He finally also convinced the
young Bentiu men and Fangak to migrate from village 3 to village 4, near the "allies’ (the
Lou settlement) short after which severe fighting broke out between Bentiu, Fangak and
Lou on the one side and Jikany on the other. The fight lasted for three days, one Gawaar
and one Lou were killed. 87 Up to today there is a latent tension and frequent fights
between the various clans who now oppose each other as larger groups. Conflicts evolve
faster due to the segmentary principle and are less controllable.

In November 1994 another fighting was instigated by a man, who worked togetl.ler with
W.W.. After the first incident, a group of eight young Bentiu intellectuals had rqahscd that
the whole conflict was initiated by W.W. for his own economic and political interest88.
They tried to counteract in order to prevent the final destructic?n of the camp. They were
in a dilemma to convince others of this fact because all were in favour of W.W.

 "We couldn’t talk about it, because anybody hearjng us could just take and
imprison us in Agenger." (Gattang, 30 yrs, Bentiu, March 1997, PRC).

| Their stratégy w;;s to first of all detach their clan members(Bentiu) from W.W. by

87According to the Nuer the killers are till living in the refugee camp up to today without

being detected.

881t was found out that he was an SPLA member.
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slowly convincing them as individuals, The majq problem was to reduce prejudice

especially that held by the elders against the Jikany. These young intellectuals succeeded

in finally winning the support of some 95% of their clan-members after which they

approached their age-mates from Gaajok, Gaajak and Lou and finally the GI's (General

Intelligence Service) of the SSIM in the camp,

"After we got our age-mates as friends we contacted the Gls. By then we
feared them and they feared us. It was very risky but finally they supported

us and we made a ﬁrst meetmg " (Malual, 29 yrs, Gaajok, March 1997,
PRC) A

The meeting consisted of 25 members of all clans mainly young but also some
elders, one member of the CC and one from the women's association, A mceting was
called and an agreement was made to fight against W.W. All members had to sign in the
style of a coup'd’état. There after they reported to ARRA about all charges against W.W,
including his corruption. A meeting took place in the church. More than 2000 pcople who
were against WW had gathered. The ARRA co-ordinator refused to exchange W.W. with
the argument that nobody could lead the refugees as good as W.W.. Neverthcless he
offered the coup-makers to join the CC They refused arguing that their revolution was
not in search for posrtrons but to get rid of W.W. On another meeting an elders delegation
ofﬁcrally apphed for his removal to the ARRA protection officer on which he replied "I
will not remove hrm unless I d1e" The next morning this protection off cer miraculously

dred of severe stomach pa1n for whrch the refugees were blamed and punished with one

month ratron-stop Another meetmg was called on which the camp co-ordmator stressed

again that he could not remove W W. due to his education and good experience in camp

admrmstratlon. The coup members decrded to finally accept the former proposal for

Posmons in the CC planmng to disclose his corrupted activities whtch then might lead to

his dismissal. "We worked for two months togethef during which he could never embezzle
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anything. We distributed all the food to the refugees and in case there was surplus we

would give it to the sick."” During this time, in September 1994, the SSIM opencd a sub-

office in Addis Abeba and all SSIM members in the camp contributed for them, which
brought food of a value of 20.000 ETB. This was left in the store. One day during

distribution fighting broke out in village 3 and all the CC members had to run there.

".It was a very strange fighting between the Lou in 3 who were attacked by
Jikany of 13. There were spears everywhere, one could not know where to
run, because the population of village 3 by that time was very high."
(Deng, 33 yrs. Lou, March 1997),

.They unsuccessfqily applied for ARRA to providc‘militias and stop the fighting
which was only promised for the next morning when all Jikany came to attack village 3.
Because: fhe cése was between Gaajok and Lou only, the Bentiu and Fangak did not
participate in the fight‘but stayed in their houses. In the meantime W.W. had made new
éllianceé. He héd. gohc; to the Anywaa villages and made friends with the militias there
Who wére né\? z;ppéari;lg at his hoﬁse.

s

"By that time our relation with the Anywaa was very bad. They got drunk
- with W.W.’s wine and then started threatening us with their guns in our

houses"

* The night after the fighting in village 3 W.W. had again invited some Anyuwaa
police men from Agenger to his house in village 4. In the morning they were intoxicated
“and ready to shoot anybody in order to protect their Nuer friend. The young educated men

from the ccC Went t6 Village 1 in order to prevent further blood-shed by warning the

Jikany not to attack the Lou once again. They went together with the drunken police-men.

When they confronted the Jikany the CC members were suddenly attacked by the
Annyuwaa police behind them who started shooting on them killing two and injuring one

6f them from behind. Aftéf this incident all the young Bentiu who tried to make peace
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were arrested by ARRA, spending seven days in prison. 89While the CC members were
in prison W.W. and his Anywaa friends took 18 undistributed barrels of oil by night and
sold them. Short after that one refugee managed to get all the reccipts showing the
corrupted transactions between W.W. and the ARRA protection officer. When W.W. got
wind of that, his fglsg a;éusations led to that persons immediate imprisonment. Together
with some 8 other Nuer he Qas taken to Gambela town prison. After the CC members
had beep relf:ased from Agenger prison they reported the case to the acting chairman. The
real chairman was not pfeseht by that time and the acting one was much more co-
operative, Which was ‘fo‘l"n’.vm.a’te for the ydung peacemakers.

"This waé bur chance. v’:l‘ﬁel‘acting chairman became our friend. We showed

him all the receipts about W.W.’s corruption and he believed us."
From that day on‘W.W.' Wés put undér house-arrest. The ARRA protection officer was
replaced and a Peé‘lc‘e“Conimittee established. All judges and the CC were exchanged.
W.W. finally applied to the UNHCR for urban transferral because his security in the camp
was no longer guaranteed. This plea was approved and he left to Addis Abeba where he

is living as urban refugee up to today.

Many elders learnt from this that clan based settlement easily creates conflict and started

to opposed it.
"Nuer will oniy fight severely as large groups against each other, but not
as small dispersed groups. " (Magok, 45 yrs, Bentiy, September 1996)

Despite the fact that many people were against a further development towards a

ri in discrimi 's bribed by W.W.: "We were
89In the prison they were again discriminated by Anywaa's t :
so thirstyl,) there was no water, until one female Anyyaa police bought seven soft-dnnl.(s
for us from our own money. When we just got the drinks another Anywaa guard came :in
and smashed all the seven bottles on uS. After that he shot several times on the ground,

insulting us."
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clan-based settlement it continued when in the beginning of 1997 Gaajok/Gaajak conflict

from Dimma refugee camp spilled over to Pinyudo and escalated.

Case 14:
. H .

The fight in Dimma during which three Gaajak had been killed by Gaajok with guns took
plac.e in 1994 . The killer, Wan Deng Palik an Ethiopian Nuer who was originally from
Nasir fled to Canada. The family of the victims had relatives in the USA who flew to
Canada and persecuted Wan Deng in November 1996, When the Gaajok in Khartoum
heard that, they poisoned a Gaajak called Chan Dak which was revenged by killing six
Gaajok in Mwua Kuac (Berhane Selam) a settlement of Ethiopian Gaajok. This again came
back to Dimma refugee camp where further two Gaajok had been killed by Gaajak in
January 1997. Finally the whole crisis swept over to Pinyudo where the Gaajok were
finally chased out from their villages 1 and 2 by Gaajak on which they reacted with
extreme hostility by attacking the Gaajak in village 3. The CC called ARRA and the
EPRDF came warning the fighters by shooting into the air when one boy from Gaajok
accidentally got killed by these bullets. So far his relatives are only planning for revenge
but have not yet undertaken further steps. A peace committee had been established in mid
February consisting of three elders from each clan as well as three from Shilluk since
when the situation had been quiet. The following chart shows the feud circulation between
the Gaajok and Gaajak:
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- Figure 2: Feug circulation between Gaajok and Gaajak

- Canada

- Berhane Selam

~ Dimma 7

As already mentioned the conflicts resulted in a further restructuring of the settlement

pattern along Clan lines which looked then as follows:

Table 2: Distribution of clans ahd ethnic groups in Pinyudo refugee camp,

March 1997 (Compare this table with table 1 on page: 35)

village No: 1 2 3 4 5 6 7 8 9 10

inhabited by | Gaajok | Gaajok [all clans|Bentiu,| Gaajak| Gaajak | Gaajak | Gaajak | Gaajak all other

clans:

+Shilluk | Gawaar, ethnic

All the Gaajok who were formerlyfli/vkihg‘lfn 4, 5, 6 and 8 have migrated to their
relatives in the villages 1 and 2 which were then overcrowded. Their former villages

looked devastated. Only one elder from Gaajok rebelled against the clan-policy and
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remained in village 5 insisting on the common origin of Jikany: "Nobody will kill me
here. We are the same people."

Unfortunately the UNHCR had organised a head-count short after the migration in
end of February. A resettlement to the old villages is therefore officially not possible.
Other SPLA agents are also agitating the Gaajok for revenge. A lot of conflicts are to be
expected in Pinyudo in the near future.

' The general development towards a clan-based settlement should not be viewed
exclusively as a result of politics. Religious affiliation, the shortage of women and
territorial background also play a role in this context. Politics played a role in the
formation of the 1 new settlement pattem but i is also a result of the nced of human beings
to form alllances As we have seen from the literature review, Nuer ally as territorial
groups from the hamlet to the blggest unit by clustering around a dominant clan. Although
dommant clans are absent in exﬂe they have consequently done the same in Pinyudo by
partly umtmg as Gaajok Gaajak or Lou clan or as temtonal unit Bentiu or Fangak while
using for example rehglon as a common value Political agitators have manipulated the

former clan identities by defining some clans as bad and stressing the need to ally along

one’s clan through conflict enforcement.

2. Some Remarks on Fighting Strategies

The principal of fighting in the camp is based on the principle of ‘emergence of

leaders from the situation’.

ganised our attack. The eldest person ofa

TR thering we or,
While we were ga g dvise on the strategy of fighting.” (young

group will take the initiative and a
man from Bentiu PRC 1996).
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The military structure of the Southern Sudanese rebel movements is hicrarchical,
frmed around so-called "leaders of war’, The refugees are attached to the various rebel
movements agd there is constant contact between them and their leaders in Sudan. The
Nuer as refugees still feel as ’néi ti naﬁdh’ as M’thér people of the people’ and hence feel
superior to the local Anywaa. Their refugeés ’status and perceived poverty has not
contributed to a loss of confidence but they nevertheless do not react upon the daily looting
and discrimination against therh by local ‘Anywaa, being prohibited to do so by their

’government’, the SSIM rebel leaders.90

’

"It is because our leaders don’t want us to fight the Anywaa, otherwise we
had killed them even with our spears against their guns. But we came as
refugees who respect the laws of the host-country" Gat Deng, 30 yrs, Lou,
March 1997, PRC) Lt ,

Alliances are made according to a segmentary principle like on the day after the

fight, which was the celebration of the foundation of SSIM. Gawaar and Bentiu came

jointly to the central village while daricing and chanting without any intentions to fight

i
|
I
}L
I

i i . Pinvudo that young Nuer men coming from
901t happened several times during my stay in Pmyl;l ! Nuir e e ooted.

Agenger were looted and beaten by Anywaa as We
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while they had severely fought with spears for Wwomen the day before.91 They explained

this behaviour with the. principle of Segmentation
VR e b spobsl . '

Sty

"It nd‘wmthéx;e WIII I.)e‘ia’ Qar against the Dinka in the

. X , i camp, all Nuer should
thgoretlcally unite Aagainst the Dinka, forgetting their disputes until the
Dinka war IS over.”. (Dawit, 29 yrs, Gawaar, September 1996, PRC).92.

' Concermng ‘th/e ‘teqnination of a fight it usually ends up with the retreat of the

losing party tO\: a new tettitory. This is partly how the Nuer migrated from the West (o the

East. Becaust; territéry is limited in Pinyudo fighting creates a change of settlement pattern

due to migratiqn'vtiq\ ones' group. The refugee administration also plays a role in the

termination of a Tight:

B

"Had we won over the Gawaar, they would have to look for a new
territory, but here in the camp there is no extra territory, here we have the
EPRDF to stop our fighting, "

91The celebration was precedented by a major fund-raising for the SSI.M.' Nuer frOfn all
clans gathered in-a big circle while two animators.were running inside the cx.rcle,
encouraging people to contribute by loud speech-singing. Some costumed and Qamted
dancers were also inside the cirlce performing theatralic fights and dz}nc.es. A rac!xo was
playing ’african’ music when one group after the oth.er. was called inside the cm;le tg
contribute money. The groups included women’s association, the CC, refugegs c:;’np <.>yt:l
in the camp, and clans. The clans which were the biggest group would stay in the circle
and dance for a while which gave the whole gathering a feast character. Many preparations
had been made for the celebration and highly decorat.ed dancers from ?111! clans w;hr:
gathering while dancing and chanting in the early morning hours all fl?ver vfi t;:lazrlnp.n by
saying: "Whoever will celebrate this day wi - 3 ; )
ce{ebfating was most probably the SPLA. The refugees’ were blttelrlg d:is;lgp::;\:lelg a}?:::
this such as they felt being denied their rights. The very celebra

strengthened the unity of the Pinyudo Nuer which is one reason for the SPLA to be against

it. ‘ . e :
* EER A (e L SR S S I . . ity in th
921t should be added that this will remain theory, because the Denka are minority in the

camp and Nuer law forbids to attack minorities.
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The case of Leila and Wakow e :

the highest level: Leila becam??lles;z;a-giei‘:iog}ei\?:lw'Eii:;(r ir:lmll;aSrz ::ngcanfm o
camp. :I‘hey got three sons together without being legally married. In 1991 me;n\%cr:t ;gglcc
to Nasir. When .the SPLA split into the Nasir and Torit faction Wakow remained with
Garang while Leila went with Riek Michar where she was appointed as a chairperson for
the 'Sopth(_:rp Sudanese women’s association in Latjor state. In 1993 she went back to
Ethiopia living as a refugee in Pinyudo while in the meantime Wakow had gone to Addis
Abeba due to the SPLA contacts with the Ethiopian government, when Leila went to visit
her "husband’. Wakow was suspicious towards her such as he had become SSIM member
and pe thus chasqd her out of her house demanding the children to remain with him. Leila
replied: "A_ccordmg to Nuer culture you have not a single right on the children!"93 and
took .her children back to Pinyudo on which Wukow reacted by following and ordering her
imprisonment in Gambela town prison94 The case was referred to the Gambela Nuer
court where it was decided that Wukow had no right in the children. Wukow by ignoring
the given Nuer order, arrested her a second time after which a second court trial was
opened on which he didn’t appear. After Leila had been released a second time, he took
his pistol in order to kill her during which he was overwhelmed by other Nuer. The pistol
was kept by Leila for the whole night until she brought it to the police station the next
morning. The Anywaa police called Wukow and advised him not to kill Leila after which
his pistol was returned to him. His next step in achieving to get his children was to take
them by force from the refugee camp which he invaded with an SPLA car. All SSIM Nuer
refugees united and jointly destroyed the SPLA car by turning it over and burning it
Wukow had to flee from the camp by taking the public bus to Gambela. 95

3. Social Drama Part Two: The Dyhamics of Inter cthnic Relations

3.1. History of Anywaa-Nuer relations

While femalé Nuer and Anywaa in Pinyudo often maintain friendly relationships
by exchanging food or borrowing brewery material, the relationship between male local

Anywaa and male Nuér refugees is ohe of tension. The Anywaa loot refugees who go to

town on their way back later than 4 p.m. They don’t allow refugees to fish in Gilo river

93He had not transferred any cow. .
" 94For which he was empowered because of his SPLA connections. .
95Despite their awareness about the case neither ARRA nor UNHCR undertook anything

to protect Leila’s right. .
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and Thata, selling the fish to refugees for the double price. The Nuer explain the problem

with the Anywaa as a continuation of pre-exile hostilities:

“Tgeﬂ‘? nywaa are bad. They don’t want peace with us. Because we used to
raid them in Sudan they try to Tevenge us now, at a time that they have

guns and we don’t."(Gadit, 28 yrs, Bentiu, July 1996, PRC.)

To geta better insight into the ADYWaa s posmon one should go back in hxstor;l
analysmg the 1mpact of the Dergue s reglme on the local population. The socialist
revolut:on destroyed a variety of °’ tradmonal’ customs which were regarded as feudal96
and many Anywaa lost thelr land to agricultural pI‘OJCCtS and the coming of 50,000 settlcrs
from the hlghlands Guns were widely dlstrxbuted by lhe Dergue as well as sold by lhe
SPLA to Anywaa and Nuer civilians Wthh mcreased the potenual in violence. The hugc
influx of refugees to the Gambela reglon startmg from 1983 affected the Anywaa
population negatxvely in terms of human rxght v101anons and economy. Many refugccs
were SPLA/M members the SPLA/M havmg been and still being supported by the
Ethloplan govemment. The relanons between the Dinka dommated SPLA and the local
Anywaa were not peaceful cattle raids, lootmg, rapmg of women and klllmgs were usual
while the Ethloplan government did httle to protect the local populanon
(Kurimoto0:1996:47). The SPLA terror contnbuted to the fonnatlon of the "Gambela
leeratxon Front" in 1980 later renamed in "Gambela s People’s leerauon Movement
in 1989 Whlch started its armed struggle agamst both the Dergue and the SPLA/M
Economxca]ly the Pmyudo refugee camp had also tremendous impact on the economy of

the AnywaasQ7 Price falls for grain dlscouraged the locals own culuvauon and changed

their food-hablts.

ystem consxsts of nyieye (nobles) and kwaari (village-
feudal by the Dergues socialist ideology.

Pinyudo.

96The Anywaa indigenous political s
headmen) which was considered as

97 A 90 kg sack of maize was available for only 5 ETB in
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As Kurimoto observed;
other food items such as tinned corned beef and fish. Porridge made of
Ty v s g i o s e O
" According to‘Kurimoto the Anywaa social end political system collapsed under the
Dergue because their subsistence economy proved in\ralid in coping with the market
economy. The locals describe the situation with the bitter statement that 'the Dergue
brought the Dinka and Nueron us’.98 g |
A massacre took place ‘on Septemi)er lllth ’1989 when the Ethiopians celebrated
their new year insisting‘ the market in the refngee eemp to be closed. Somehow the
situation escalated and an SPLA security 6fﬂcer distributed guns and ammunition to the
refugees who attacked the Anysvea militia inAgeng‘er town. They were joined by SPLA
soldiers from a base near Pinyndo. The :large village of Pinyudo was completely
demolished. Around ‘12’0 Anywaas were killed and buried in mass graves \for which 72
SPLA officers were rnade responsible. Ne efforts werek raken to compensate the losses or

reconcile the two pirrties until another incident happened o“n September 15th in Itang during
which 20 Any\r/aa | militia, 10‘ SPLA men and 5 ihighlanders were killed. Again no
reconciliation was undertakenr 1n orderto prevent ihe Anywaas from retaliating their lost
relatives énd frrends all Anywaa militie m Ga‘n’)bela’i to“rn were diszirmeq and replaced by
Nuer. ’Thrs'increase(‘i the lbcals feltk hatred to'\rarrds the government, the SPLA and the
refugees .’ Furtner conflicts emerged in May 199 l when two SPLA Nuer and two Anywaas

died after a fight which was revenged by all SPLA Nuer and villagers in the area burning

down 11 villages. After this all refugees fled back to Sudan because of the government

98Personal comrnunication with Eisei Kurimoto.
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take-over9? In AUgUSt 1991 Itang refugee camp had been re-opened when more than

thousand Nuer came and attacked Itang In want of food. During this attack 10 Anywaa
died. In January 1992 a full scale mnhtary confrontation invaded Gambela region from two
sides. The attackers were in full mllltary uniforms and equipped with rifles, mortars,
launchers and machme guns Each Broup was estimated to consist of around 1000 pcoplc
19 villages were burnt down }n_Itang and 9 in Jor. While the men were fighting against
Anywaa villagers armed with only rifles, women and children as part of the invaders were
collecting ripen maize and other food stuff, In Itang stolen maize was loaded on trucks and
thrown into the river to be collected down stream in Sudan. All domestic animals were
looted. Up to today it is not clear who exactly ordered and led this attack but there are
rumours that the newly formed Nasir fraction was involved 100 and possibly they were

due to the devastating famine the refugees underwent in Nasir.

Case:16

In July 1992 there was a first attempt of reconciliation by a Nuer prophet, called
Wutnyang who came with his White Army 101 in order to as he said ’bring peace
between the Nuer and Anywaa’. According to the Anywaas information the two groups
were arranged after their geographical setting, the Nuer on the Western and Anywaa on
the Eastern side, the highlanders interestingly enough joining the Anywaa. Wutnyang
started the gathering by saying: "I came to bring peace. Let us bless ourselves so that no
more war continues. We are all brothers, because we are all black.” Two oxen, a white
and a black one were brought and the prophet continued: "If the oxen after. being speared
fall down with the head to the East, the responsibility for the fighting “./lll be with qxe
Anywaa and if they will fall to the West it will be with the Nuer.” He sacrificed the white
oxen first which was about to fall to the Eastern side when finally turned and fell to th.e
West. The same happened to the black oxen after which Wutnyang addressed to his

99See chapter 12

100Several officers of the Nasir fraction stress that Riek Machar had (rixot b]::en m\]rfel;/gd
and if the other commanders Lam Akor and Gordon Kong were mv?]lve it shows already
the split in the Nasir fraction which later became SSIM and SPLA

101He cails his army white army in opposition to Garang's red army of child-soldiers.
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people: "You Nuer! It was your mistake."
sacrificial meat when on the same day in the a
are unclear. According to observers Nuer

EPRDF soldiers tried to stop them on which Nuer reacted by shooting all highlanders i

sight. Only those highlanders who were standing near Anywaa and the Anyw;mg them scrli':sl
were not attacked. Altogether more than 200 highlanders and 26 out of 30 EPRDF soldiers
were k1lle¢.i. The Anywaa don’t view Wutnyang as a peace-maker. They don’t differentiate
between hpn gnd other Nugr-SPLA men who were trying to eliminate the Anywaa. 102

after which he left. The Nuer shared the
fternoon a fight started for which the causes
started looting food from highlanders and

Since Wutnyang there was no incident until 1996 when new fighting emerged in Thurpam.
The refugée SCTeeﬂing ¢entr¢' Thalpani is found in the Nuer territory, where different
categories of refugeeé cdrﬁe f‘ovr régistration. Among the 'refugees’ one finds also Ethiopian
Anywaa and Nuer whoakre é]aifning Sudanese origin to achieve refugee status and access
to relief. Between 19(83;-‘1991,the S’PLA used to create problems for the local population
in the area; spgcificaily in;ﬁJékau, Itang and Abuol woredal03 104.After their
dismissal by ‘the' EPRDF m Juaé 1991 they were allowed to return in March 1996 when
they continued to causc\dismrbénces for the local population which made many of the
Ethiopian Nuer todefe;:tn t6 the SSIM. The people of Adual became divided into SPLA and
SSIM facfions and presently there is high tension in the area between local Nuer as well
as Anywaa and tl;é SPLA ‘

- The present SPLAcamp lies on a small hill in some 10 metres distance from the
refugee screening céﬁtre on thé other side of the road. There is also a police station

situated right next to the refugees, so that the latter find themselves in between two fronts,

the Ethiopian Anyivéak ’f)c‘)klice and the SPLA. In the beginning of July an Ethiopian Nuer

ncerning the local Anywaa I obtained through personal

) o o
102A11 the information + which T am very grateful.

communication with Mr. Eisei Kurimoto fo
adm in Ethiopia. 103

iving i SPLA because they are also
ite thi t of the people living in Abuol were pro becaus
Illgjrrll)‘tf:rp;ugfthttil?x?;h (;mmbeli' olf) GAHIDEN (Gambellas Peoples Liberation Movement)

representatives, which co-operates with the SPLA.

103Woreda is the sfnallest administrative unit
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from the SPLA got fhe command to kill his relative who was SSIM. Short after he
committed the murder he was caught and imprisoned by his relatives. A week later another
Nuer disappeared which immediately rose suspicions against the SPLA. As a revenge for

the dead and disappeared they decided to retaliate them for which they held the SPLA

responsible. Hence, in the night of the 23rd July a group of armed Nuer went to Tharpam

in order to attack the SPLA camp When they reached the police station a police man had
realised their commg askmg them to identify themselves on which they didn’t reply after
which the police lmmedlately started shooting which woke up the SPLA, who by assuming

the cease-fire to be’ comlng from the refugees joined the shooting. They targeted on the

3

unarmed refugees who were caught helplessly in the middle of SPLA, police and locals.
The result of one hdur of ‘shoc‘)ting were 15 killed and 13 wounded people. Out of the
killed pe0plev eights wer§ Ethidpian Anywaa from Pinyudo who had come under Sudanese
identity in ordér to achie‘vejre‘fugee status, five were Nuer refugees and two Ethiopian
police men. « |

- The news of thé | Tharpam incident reached Pinyudo the same day which caused a
high state of fear among the Nuer refugees, fearing the revenge of local Anywaa, They
were attacked by Anywaa four days after the incident on the 27th of July when in the

middle of the night some 30 Ethiopian Anywaa ambushed the feeding centre in village 20

(minority village)‘ with rhachine guns and killed one young boy. The next day the refugees

applied unsuccessfully to ARRA for security instalment by EPRDF forces. Although

UNHCR representatives were pfesent that day in the camp they were not informed by

ARRA about the events. The following night the second incident happened, Anywaa

attacked the feeding centre again and stole all the medicine. 105 Still another ‘incident

1051t was only after this incidence that EPRDF troops were based, in!the camp and started

patrolling during night time.
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happened when a young Nuer boy was found deaq ip 5 water pond on the way to lake

Thata.

By having des;ribed the history of Anywaa-Nuer relations I tried to explain present

hostilities between the two groups as well as the way conflicts dealt with between Nuer
refugees and the local population. Furthermore we haye seen the change of conflict

patterns since it is a Nuer-internal tendency from conflicts over cattle to those over

politics.

3.2.  The effect of ethnic conflict on fish trade and relations of economic exchange

in and around the camp

There is éctive fish-trade between the local Anywaa and the refugees. Some
refugees (Nuer, Dinka, Shilluk, Nubians and Anywaa), used to buy fish from local
Anywaa at lake Thaté and then re’sell it in the refugee camp as well as local Anywaa
would come to ‘the distribution‘market and sell fish. As already mentioned the Anywaa
refuse the refugees to fish in their lake and at the same time selling the fish to the refugees
for a 2-3 tinies highef price than for the locals. The refugee fish-traders are usually
dominated by Nuer and Dinka selling the fish in two main places, the distribution centre
and the village 3 markét. ny fish is sold in the small village markets. Especially during
distribution time, main market activities take place in the distribution market. The traders
of the usually crowded village 3 market will then shift to the distribution market. The local

Anywaa sell their fish to refugees or Ethiopians directly at Thata, as well as they bring it

to the fish-market in Agenger town where it is sold for a little higher price to Anywaa.

The refugees prefer buying from the lake, because it is cheaper as well as nearer to the

i local
distribution market, the most profitable place for fish-trade. The relation between
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Figure l}: The trade ralations between refugees and local Anywaa after the Thurpam incident
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The July incident in Thurpam, some 100 km far away from Pinyudo changed the
whole trade constellation. From the day on when the incident happened in Tharpam, it was
clear for the Nuer that the Pinyudo Anywaa would take revenge against them. Concerned
were not only Nuer, but any refugee with initiation marks, which included also Dinka,
because an attacker ‘could not differentiate the similar Nuer and Dinka marks. The incident
in Tharpam‘ changed the whole trade constellation in and around the refugee camp. No
Nuer or Dinka would go to Thaia any more. The only refugees who went were Nubians
and Anywaas, becéusé they were unmarked, while the Anywaa men who formerly sold
fish in the distribufion mﬁrket would now send their wives which nobody would come to
attack. The ﬁSh—trdde‘betweeﬁ Thata and the camp shifted from Thata to Agenger, all Nuer ’
traders who formerly wént to ’fhata starting to buy their fish from Agenger which shifted
the fish-market from Thdta to Agenger. In Agenger where there were few fish-traders
before, one could now find a ﬂourishing market. Many Anywaa would come from Thata

as sellers and many Nuer refugees as buyers who then would resell it in the villages and

store. The trade-constellation after the Thurpam incident hence looked as follows:
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Figure3: Trade relations between
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We have seen the type of conflicts between Nuer and the local Anywaa as well as
the interrelation of thf"f various places in the Gambela region and its sensitivity to outbreaks

of conflict. The example showed how despite the fact that ethnic relations were greatly

stressed, the traders continued their economrc activities by shifting to an open, public and

busy placef ‘where the Lpresence of the Ethiopian police, government and different cthnic
groups could serve yas an insurance for save transactions. This shift of economic
transactions shows a1so the entrepreneur shlp among refugees who are too oﬂcn dcﬁned

as pass1ve a1d recelvers as well as the resrlrence of the social system in coping wnh

changmg rea11t1es

3.3. The individual soeial actor asa bridge through ethnic conl‘llct o

Inter ethmc relattons between Anywaa and Nuer are not only bad Durmg the
1960°s bonds of fr1endsh1p had been establrshed between Anywaa and Nucr from Jekau
(Sudan) areav who were ‘commg‘ w1th their cattle for grazmg on the Baro river. They would
establish frlendshlo ‘through theexchange of goats and tobacco as presents which would
enable the Nuer to get some land for settlement. It is in this way how more and more Nucr
came to live permanently w1th the Anywaa 106 Palik Tap from Gaajok in Nasrr is one

of these Nuer Hls mother 1s from Lak and his father from Gaajok (Nasir). Palik is a

refugee. He came to replace somebody called Wauldra who used to bring refugees from

Pinyudo to Itang. 107 The way from Pinyudo to Itang leads through Anywaa territory

which is usually impossible for Nuer to pass, due to the mutual hostility with the Anywaa.

106Personal commumcatlon with Eisei Kurimoto, March 1997.

107Wuldras mother and father were Anywaa and pecause they were indebted they sold

ician, called Deng Tut Tunkuac
teir two children Wulia on? FEE 0 itihcl:I tliscl; ;?:l%llren He called Wuldra Pok (white

Bangonj in Nasir. Deng gave new names to Tunkuac, Both then became Nuer and were

ashes) Tunkuac and Agwa Pal (praying)
scarified. After they grew up in Sudan they came 10 live in Itang.
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Case:17 - . 0o

gping to Pinyudo only to collect his
his neighbour, an Anywaa chief who
to return them unless the money would

ration. One day his uncles son stole 3000 ETB from
reacted by stealing Palik’s children and refusing

be compensated. Paldk went to Pinyudo, asking the Nuer refugees for help on which a
meeting was called in t'he local.admlmstration with elders and the CC with an agreement
that the four clans Gaajok Gaajak, Bentiu and Gawaar should each contribute 500 ETB.
All in all only 50(_) .ETB were collected. This was during a time during a time when John
Garang was TeCruiting r_ef}lgees by force and many refugees wanted to flee back to Sudan,
Paldk hence decided to join Pok by bringing them to Itang. He went to Kiro the head chief
of the Pakedo region who called two kwaari (village headmen) and some elders for a
meeting on which it was agreed that nobody should attack Paliik if he would cross Anywaa
territory. In the following Paldk took 1500 refugees who were fleeing John Garang after
which he started also bringing refugees for trade. Between November 95 to June 96 he had
earned the remaining 2500 ETB to pay his debts and get his children back. Competing
with Pok Palek managed to maintain a better relation with the Anywaa by paying them
which led to the final expulsion of Pok by Kiro in February 96. Palik comments on his
relation with the Anywaa: "If there is money there is a relation. It is not the relatives
which count. "(PRC, March 1997) After the incident of Thurpam, Palik went again to Kiro
who called a big meeting with women and men whom Palik asked: "Your pecople have
been killed by our people. Is our relationship now destroyed?" and for which the Anywaa
replied: "This case is the case of the Ethiopian government and the problem of the
government of the attackers. We continue our relationship.”, after whif:h Pz.alﬁk went to
Pinyudo the next day taking some refugees to Itang who feared for their Fhlldren hvn}g
there108. From September 1996 Palik was busy with cultivation and it was only in
March 1997 that he went again, bringing Nuer living in Itang for tl.le .refugee head-
counting to Pinyudo. From this he will wait up to the next ration f'or bringing lh.em baf:k
to Itang. The Nuer in Pinyudo call him jokingly thuorbil Palek (going by food “{nh Pal:!k
or Paldk car) and he now seems to serve as a guide for refugee:s who are regnstered in
Pinyudo but living in Itang, going and coming between Itang .and Pinyudo for ration. Apart
i urity problem in the camp, including people
rom that he also takes anybody who has a security p ’

who committed homicide escaping revenge with the agenda 'money counts” as well as hlc;
takes refugee traders, generally charging each person 10 ETB. From Itang QIe traders“wni

tay in the camp while they let their children being fostered by

and food supply are better.
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proceed to Gambela to buy fish
o » 80ats or pet - .
the double price in Agenger o Pinyudo.pThtZyu:g: ;}ommodmes which they will sell for
costs them only 15 ETB. 109 119 © bus to retum 1o the camp which

109A refugee pays 40 ETB from Pinyudo to Gambela and 15 ETB, which is the official
price from Gambela to Pinyudo. The reason is that no refugee is allowed to leave the camp
without pass permit and by coming from Pinyudo they have to pass a refugee checkpoint
where this permission is checked. The checkpoint is run by Anywaa and the 40 ETB are
used for bribing them. They are paid to the bus-driver at the beginning of the journey,
who then pays for them and himself to pass that checkpoint. The bribe is paid with or
without pass permission. Coming from Gambella to Pinyudo, no pass permission is

necessary and no bribe is paid.

110The tension between Nuer refugees and local Anywaa did not effect the relations
between other refugees and local Anywaa like for example the Shilluk Mohamm.ed who
is building up a kind of fishing co-operative with some Anywaa. He brought fishing nets
from Sudan and made friends among some Anywaa in Agenger who own a boat. He

offered them to fish collectively in the Gilo river by using their boat and his nets. They
until the nets were confiscated by the

had already agreed and started for some time unt
Ethiopian government. When the zonal government in Age.nger‘ changed Mghammed was
given back his nets and he decided to restart his business with his Anywaa fn»cnds’_whp are

still willing to co-operate. -
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Lo ’CHAPTER SEVEN
I SUMMARY AND CONCLUSION

1. Summary“f“: SR

Going baCk‘to the Literature Review I want to basically summarise the points of
disagreement with Evans ‘Evya‘ns-Pritchard who viewed the Nuer through structuralist
functionalism, stressing the disjunction of descent and territorial alliances by concentrating
on the so-called ’lineage-system’ instead of the territorial alliances which are the real foci
of political action. He ‘saw Nuer idenfity as mainly expressed through the two diverging
values of 1. a ne_sfing ef descent categories frorﬁ the lineage to the clan and 2. a nesting
of territorial greups from the hamlet  to the tribe, the territorial group being maintained
through the common value of the dominant clan with whom the nesting lineages identify
themselves. His failufe‘was to see the Nuer territorial groups as agnatic aggregations by
ignoring bilateral marriage rules as Well as the adoption of outsiders for determining
territorial alliances. Because ‘Evz"ms‘-Pritchard tried to apply the principle of segmentary

lineage society he overlooked. the reality which does not show up with agnatic but

cognatic, bilateral territorial aggregations which are therefore no lineages. By overlooking

reality he ignored the haxﬁlets and their internal dynamism which is the core of Nuer life,

namely the political and social organisation on the territorial level. Moreover, by viewing

culture as something‘ sshared’ Evans-Pritchard relied on a geographically and socially

i i whole.
homogenous group of informants who became representative for Nuer society as a wh

I used the theoretical elaborations of Verdon on Evans-Pritchards *lineage-theory

| i hich
by further going into details of the Nuer descent groups thok dwiel, buth and maar whi

iti i ineages in a sense of agnatic
according to conventional definitions of lineage are NO lineag



aggregations but categorres of cognatic groups tied together through cattle transmission,
bridewealth and devolution  after deagp, Hence I showed how Verdon disproved the
existence of a 11neage System by studying the territoial as well as descent groups the latter
not being lineages and only the former following a principle of segmentation by allying
after this pr1nc1ple as m111tary groups

In Opposrtron to Evans -Pritchard Hutchmson redresses Nuer ethnography by
departing from a heterogeneous view of culture as a process which demanded a
geographical d1fferent1atlon of: Nuer society, as well as an involvement of all categories
of Nuer into fleldWOfk- By Sde{I}g also the territorial level of the societal organisation
she suggested to understand’ Nuer in view of their key media for interpersonal bonding that
are cattle (yang‘)‘ ; btood (riem) and commensuality (nyuak) rather than through the two
diverging values of descent and territory by Evans-Pritchard. Cattle through bridewealth
exchange are tying coilectivities of persons together through their blood which is social,
transgenerational and augmentative;'hence blood is creating procreative immortality Food
as the third irnportant concept is also serving as a means to confirm group ties by sharing
it. Hutchinson analysed“ho\‘x‘/ thesef fundamental concepts were challenged by external new
concepts like those of”\money(yiou), guns (rnaai) and paper (warak). Hutchinson's holistic
approach ;involx"‘es“ socra1' \ ’change ‘»‘as experienced through history and how external
influences such ‘asj‘ ‘tne‘ e)rposnre to ‘market economy, other cultures, new religions,
education and especijally‘ civil war have brought about changes in theses fundamental values

of Nuer society.. i e e e

iety i i ir made
Hutchinson categorised Nuer society into three groups on the basis of their m

ing realities:
of response ‘to the c1v11 war and their responsive strategies for changing

the
homeland, dlsplaced and exrled ‘Models for the understanding of Nuer society in

context of exile. |
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I have taken my p01nt of departure on Verdon s as well as Hutchinson's models for
the understanding of Nuer somety 1n the context of exile. The scope of the present study
is therefore to understand Nuer soc1ety in the context of being a refugee. Nuer refugees
in PRC have found 2 way of i 1n001porat1ng UN food distribution into their political and
socio-economic system that formerly based on cattle wealth and transactions. Being

reduced to dependants on UN- food dlstrlbutlon but not accepting it as a general means of

exchange they have ’Nuerzsed

1t?by ‘exchanging the UN-grain into money and
metaphorising the money w1th the runmng index’ cattle. A ’running index’ in this context

is defined as 1nst1tutlonahsed re01pe ‘which makes knowledge or meaning meaning

accountable. It is to be understoodas mstitutionalised recipe of a a social milieu for the

identification of phenomena SO that'they are known and have a place, Its continous use
confirms a world commonly known to ‘the participants and continously reproduces the

social millieu from within. In our case the running index is part of a new order which is

defined by the concept of P1nyudo ‘cow (yang Pinyudo), in the form of UN grain,

exchanged into money and is metaphonsed with a cattle term or running index. Yang

Pinyudo is by repeatedly be1ng used conﬁrmmg a commonly known world (that of cattle)

and thus contlnuously producmg a soc1a1 milieu. This use of a running index is a common

phenomena among refugees who create a new social order by trying to fit it into their own

context, constructing it out of the glven (in our case cattle) and made order (in our case

dependency on UN-relief). The runmng index’ yang Pinyudo is thus used for marriage

| the
and compensatlon payments 1 courts which are established by the refugees as part of

erged
new order as well as forum for 1ts re-negotlanon By studying this new order as emerg
and the made which is UN-

out of the given Wthh is: a cattle concePt as running index,

dergo in
grain exchanged into money. I‘tned_tO show the change Nuer society had to uncerg
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exile Where:fo erl y“ );t;‘ttiken-for-granted n
I‘]‘l l‘ | ‘ orms Connected Wilh the conc
b ‘ CPt of cattle haVC
1so ChaIlng: W

o
P A

Under the physrcal settmg I described the j Interconnectedness of the Nuer refugees
with the Gambela reglon by giving an overview of the relevant localities as well as by
introducing the Settlement patterns and its own dynamism within the camp,

In the economrc setting 1 diseussed change and its dynamism as caused by the
cattleless new order by demystlfymg the “cattle complex’. I described how the Nuer
slaughter their Catﬂe 111 a cOntext when they are neither socially nor economically relevant
for them Wthh 1s the case in ex11e whrle comparing this behaviour with the socio-
economic unportance of cattle in the homeland. By having only access to "unblessed UN-
heifers’, in the essentral sense that Nuer did not achieve them through their own buom
(power) they are soclally 1rre1evant for the establishment of enduring bonds of maar
(cognatic kmshlp), as well as they are economrcally irrelevant by being heifers which will
not give mllk before three years in a situation of severe water-shortage and the willingness
to return home before’that trme is reached I used these facts and the Nuer behaviour
towards the UN ’cettle to drsproof therr underlymg *cultural obsession’ with cattle as
described by Evans-Prrtchard Furthermore by describing the Nuer attitude towards UN-aid
and their drfferent ways of 1ncorporat1ng it into their belief system and cultural practices

I worked out the ‘varlous categorles of socral actors and their participation in the process

of negotlatmg a new order with new concepts.

1 analysed these neyv concepts as applied to the new order, regulating marriage,

kinship and rehgron :‘Fmally I further analysed the effects of UN-aid by putting forward

Nuer society and how this has created

how it has economrcally and soc1a11y "equalrsed"

% / " isation” jety is shown in the
a major shlft 1n Nuer soc1a1 relatrons Thrs equalisation of Nuer society

' : ; tion card which
fact that everybody has, the same €CONOMIC resource in the formof aUN ra
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UN and women consrdermg it as the1r social husband’

In the social settmg stud1ed Nuer copmg

-mechanisms to the 'in-suffi iciency’ of
Pinyudo cows, in
yu the creation of endunng alllances through mamage which resulted in
a

major shift in the conc
j ncept of maar from a k1nsh1p to a teritorial relation by attributing

kinship character to }71t PIHYUdO cattle are in so far insufficient as they have no blood,

Hence they-do not. form part of the bndewealth as cuuny (inherited cattle right) because

a bloodless«cattle : metaphor‘ alone can not create legalised maar (affinal-relation,

established through cattle exchange) Yang Pmyudo thus canonly be seen as compensation

for the bride- g1vers and entry to mamage but not as legal marriage, and Pinyudo marriage

officially cons1dered as kuen doar (bush marnage) or ‘emergency social order’. Doar

*
o,

(bush) hence deﬁnes anotherconcept wh1ch is evolvmg around the notion of insccurity,

instability and a place where there is no law wh1ch is how Nuer perceive the cattless exile.

It is in this sense that exrle and the concept of P1nyudo cow are considered as insufficient.

The role. of. cattle 1n the rna1ntenance of soc1al order is discussed under Conflicts and

Conflict- Resolutlon by showmg the dlfferent interpretations of different categories and

f conflict resolution

groups towards the: role of cattle w1th1n conﬂrct resolutron The area 0

is a place where wha we' have deﬁned as new order comes to its application and by

showing this I alsoitried to show the strengths and limitations of the new order. While

Pinyudo cow is used for the establlshment of an entry to martiage, it fails as a controller

because relatrves ‘are not involved in its payment. Here it is rather

of husband-wife relation
relatives of the groom and '

the border: cowswhlch are sometnnes paid by the present

that functions in terms of

handed over to the‘w1fe g1vers fam111es in the border areas
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control. In terms of conﬂlct resoluuon between Nuer groups Pinyudo cow has no mean;

in
such as it has no' blOOd\ to' resolve a conflict through a cartle sacrifice. Furthermore lhz
chapter deals with the/ courts as forums Where the new order is applied. All Pinyudo cow
transactrons are negotrated In the courts where it is mainly paid in terms of marriage,
adultery, -incest and‘ steahng The efﬂmency of courts as well as alternatives for the

maintenance. of soc1a1 order is bemg discussed by studying the change Nuer socicty

underwent in terms: of socml orgamsatlon and cultural practices.
The final chapter deSCrlbes two ’Social Dramas’, which give a practical example of how

individual actors among the Nuer create conflict for their own economic or political

interest by - hav1ng demed cattle blood and food as media for interpersonal links and

replaced it with the p011t1cal 1deology of d1fferent rebel factions and the power of money.

They nevertheless use marrlage to achreve their political and economic aims while at the

same time 1gnor1ng the basrc concepts connected with it. By describing the resulting social

drama I showed how th1s clash of concepts creates conflict, how it is experienced and tried

to be resolved. ThJS 1nterp1ay of pOllthS and marriage as shown in the first social drama
shows the great dlfficultles Nuer face on the micro level by reinstalling order, which points

to the fact that the nnportant lmk in the1r value system is or at least used to be cattle.

Despite the mcreasmg drfﬁculty of conﬂrct control this last chapter shows that the Nuer

in exile nevertheless managed to prevent themselves from internal disintegration. The

on the
second part of the s001a1 drama is another example of Nuer conflict, this time

and
macro-level w1th the outs1de group, espec1ally with the Anywaa, and geo-politics
jcro-and macro-
1nterstate—re1at10ns between Ethtopla and the Sudan. The link between mi

to that of politics.
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- 2. Conclusion

Nuer society has been grappling with the predicaments of the civil war and

incorporation into money economy. The Nuer in exile haye found a temporary solution out

of thelr present pretlicarnem by suspending values jnto the future while applying an

e SOCial‘ordgr Or temporary *bush law’ (ngwuot doar) under the running index

Pinyudo cow or yang Pi?YPdO as negotiated in the courts and other forums which serves
temporary Purposes-"ﬂDO?lrlor bush is symbolising the exile and is understood as a place
of disorder and illegality and yang Pinyudo is a bridge towards koc (a term centring
around rrotions of social harmony, Stability and social awareness), as well as a legitimacy
for the present and a pole tr) lean on. Yang Pinyudo has become a temporary norm
bridging yesterdays norms with those of tomorrow but making the latter less relevant for
today. What counts is the ‘giveri and the made order and what is debated and invested in
the court is how to sal\rage the Pinyudo camp as a place for koc The unique constellation
of many Nuer clans being present in one place and their heterogeneity in political, social
and religious terms, aé well as the power shift created through dependence on UN-ration
are thus among the factors creatmg instability in the camp. The invention of Pinyudo cattle

can not be seen as replacement of Nuer cattle and is therefore not efficient in all aspects

of Nuer life. It is mamly effective in terms of adultery and marriage payments while even

then not fully replacmg real cattle smce it is bloodless and unblessed. For inter-tribal

i jtual
conflict resolution Pinyudo cattle are of almost no use since they can not serve ri

| w cattle
purposes. Desprte sumlar conflicts occurring in Sudan the presence of at least a few ca

h can
enables reconC111at10n through cattle sacrifices and blood wealth payments whic

ity warefare and feud. In Pinyudo cases are

e of conflict in Sudan had been

never really
finalise stages of inter cornmunl

as sourc
finalised and can easﬂy reoccur Cattle or women

mechanisms centring
embedded into a moral frame W1th its own regulations and control
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compensated as well as slayers do not even 1dent1fy themselves which has created
ated stages

of latent hostility. among some groups as well as between Nuer and local Anywaa,
The concept of ruog,(adultery compensatron) has been under extreme processes of re
negotiation, some people argurng that 1t should not fall under the category of Pinyudo cow

but always be paid in real cattle There are st111 others who would argue that it should be

divided into PlIlYUdO and real cattle PHYments while some suggest a complete rejection of

ruog payments. Cases vary 1nd1v1dua11y but it could be argued that general clan internal

regulations . or behav1oura1 patterns such as terrltory becoming important means of

identification and Nuer‘:do ’1nvest more conﬁdence in people from the same territory than
from other terrltorres Hence comrng from the same place might postpone all payments to
Sudan as well as marrrage‘ became temtonally endogamous Another important change in -
terms of marriage is: the tendency to conslder brrdewealth exchange as economic resource
in times of scarcrty wh11e cattle exchange was formerly rather social than economic

exchange in order to create alhances Thus the Nuer have started to manipulate marriage

law for their own 1nterest whrch is no more that of social alliance along cattle ties but

mainly economic. ThlS becomes v1s1b1e for example in regard of the changed concept of

th
pith (honour-bearrng grfts) wh1ch was used to be grven freely but is now demanded by the

arriage became very
bride-takers and becomes a deterrmnant for marrlage Moreover marriag

' : es and there
instable due to loose affmal relatlons whrch are a product of cattleless marriag

days to somecbody
are cases where a famrly wanted to d1vorce her daughter after three day

ied husband.
offering more cattle than they galned from the recently marie




society as'a whole

By seeing ¢ -
y g ulture as a‘\ process constructed by various heterogeneous groups I have

shown the d1fferent concept57 the drfferent categories of Nuer refugees have developed

over cattle. The minors for Cxample are using catle as a "scape-goat’, making it it to their

needs on the one hand seemg cattle as brologrcal animal, source for milk and meat and on
the other: haI}d seemg 1ts absence as reason for all disorder by idealising an isolated

concept of cattle whrl at the same t1me not living with the consequences by not

mternahsmg the behavroural norms connected with it.

Asa pomt of spec1a1 1nterest I have perceived a process of "unification of descent

and terrrtory as a copmg' mechamsm or replacement for the absence of legalised maar

to 6 generatrons tred alo g cattle rlghts as estabhshed through bridewealth exchange and

devolution after death) T e Nuer in exﬂe thus consider the clan, or territorial group as

maar because maar relat1ves are not around They argue that due to the absence of blood

e considered as blood

relatives, the members of a newly 1nvented territorial category will b

relatives and thus fulfll the . obhgatlons of both ’blood’ relatives as well as of territorial

r have replaced the absent

allies. Under the premlse that soc1ety needs alliances the Nue
ement that Nuer are a kindred

with the ava11ab1e Th1s actron has further confirmed my stat
s well as it confirms Verdon's

society Where pohtrcal relatrons are terrrtorrally based a

h}’POtheses that terr1t0r1a1 nestmgs are the real foci of political action rather than putting

jtorial or clan-
stress. on descent in Evans-Pntchardran manner. The importance of territori
| ttlement pattern which evolved

alliance for Nuerfis-also conﬁrmed in the changc of se
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because the leader is from Bentru but can also g0 beyond the newly formed grou h
¥ ps in the
case of the Gawaar Who Parﬂy.‘drvrde in SPLA SPLA United and SSIM. However
political values are shared by few: educated young men and very few women who mak
B ake

their own. politico- 1nte11ectua \ ecmon t° Wthh group they want to belong to while

uneducated Nuer often are gurded by ag1tat10n by the intellectuals who are usually from

their own group. To argue that lthe d1vrsron into SPLA and SSIM is a continuance of the

Dinka-Nuer conflict. would be wrong 1n thls case since as the original divide came about

the ‘ideological questrons relatrng to the future of Southern Sudan: Should it be an

independent southern Sudan for whrch the SSIM is fighting for or just part of a secular

democratic Sudan whrch 1s the arm'of the SPLA Moreover are Nuer as well as Dinka are

present in both rebel group although there is a Dinka majority in the SPLA and a Nuer

majority in the SSIM However 1t was only later that the representatives of the movements

Dinka-Nuer conﬂrct as onefmeans among others for recruitment. The division into Nuer-

Dinka has been the creatron 'f the leaders rather than it is the main political problem of

the South. I have observed 1rn11ar processes in the refugee camp where individuals use

other conflicts lrke that of marrlage to recrurt Nuer into the SPLA. To insist on the Dinka-

Nuer. conflict as a problem wil ‘merely play into the hands of those Northerners who are

uth w1th their propaganda.

trying to 1nterna11y d1v1de the So

in exrle 1s‘ma1nly umted by sharing the same territory and depending

» Nuer socrety
rwives’ of the UN and women perceive the

on the UN. The fact that men have become
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control is represented here a Js
sa socro economlcally rather hom
ogenised com,
munity throu
gh

the economy of the ration ¢
ard It is thrs relat1ve economrc hom
ogeneity which has
created

heterogeneity in term
ity s of values and behav10ur The Nuer are compl
omplaining that eve
rybody

can go his or her own
way in a srtuat1on where the only value is th

e is the ration

absence of cattle and own | -
caprtal 1s a great
challenge to N

uer who stress the i

of ’ones own power’ (bu -
( om) in the creatron of economtc resources while own eff

wn efforts are

not required in order to get |
g UN a1d Iso the absence of cattle for marriage and sacrifi
rifices

makes life difficult and BN
partly se less. Des i :
iseless. Despite this they have mana
R ged to create a

temporary social o
rder in the mrdst of 1nstab111ty There were several cases where th
| c

institutions that a ‘ |
re supposed to protect them have farled but as the court cases have

indicated th e ‘
e majority of Nuer refugees were:very concemed and have independently

managed to ¢ ‘
g ollectively maintain ord T and stabrlrty in the camps according to their given

and new order.
This act is to be apprecrated by a socrety that is essentially thrown out of

its balance.

Once back in Sudan the ques 1on whrch 1s mamly suspended in Pinyudo will be:

ney? Meaning will people

Wi :
ill yang Pinyudo become riem (blood) or wrll 1t remain mo.

reall
y pay the brrdewealth in the form of cattle or wrll they have to continue paying cattlei-

meland has become doar (bush) and

fi
1ed money due to cattle shortages because even the ho
een the affines, belief-system and social

with

which effect will that have on the rela 1onsh1p betw

they have cattle continue to marry

Orgamsatlon in general? Or w111 the Nuer even lf
xile? The

money because they have started tl apprecrate the experrenced individuality ine

mk in terms of 'love’ as 2 principle of mate-

young generation for example has started to th

-
i
{



selection rather then being gulded by the pohtrco -social Or economic interests by their
extended famrly and some boys abduct a grrl until her family ﬁnally agrees on marriage.
Moreover cases have occurred where relatrves were not wrlhng to contribute the cattle they
were supposed to whlle belng economlcally capable to do 1t and these people will not

G

easily give up the1r new concept of economrc self-sufﬁc1ency and independence and

exchange it with the given order of collect1v1ty and dependence through cattle exchange.

Nevertheless another poss1b111ty mrght be that returmng Nuer restart marrying with cattle
by whatever means as a kmd of cultural revrvahsm and a way of counteracting their exile
experience. At a tune when tradrtronal commumtles are overwhelmed and millions are
loosmg that sense of olace and self that glves hfe a meamng, the Nuer in the refugee camp
provide one example for how communmes 1n the1r different contexts are doing their best

to hold on to therr tradrtlons to retam the1r sense of coherence
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Court Cases

1. Girls elopement, Bentlu/Gawaar
2. Killing, Lou i

Marriages

1. The case of Wolsab and Nyaklk Lou/Gaajak

Life histories




1. Court Case; Girl’s elopement Bentm/Gawaar

Participants:

Moses: - boy, Bentiu -
Nyariek: girl, Gaajak = =
Gatliyhiy: - Elder from Bentiu -

Gatbuok: -~ Elder from Bentiu -
Simon Gadit: Bentiu intellectual

Sy fRE
R T N S

Nyariek’s brothers in-law alizis: ‘relatives’; GaWa‘arﬁlll |

Mosc.as has kidnapped Nyariek for the fifth time, twice in Sudan, once in Itang and twi
in Pmyud.o refugee camps, Ethiopia. The relatives of Nyriek a’lways ret’usedg Moscv:::
almost kllle.d hnn after "he- kidnapped  their daughter in Itang. Because he is an
unaf:compamed minor his clan has so far contributed ruog for him. Now the clan has
decided to tjmally terminate the relationship between the two and force Mose to officially
refuse Nyariek in front of the court which takes place because of the fifth kidnapping, The
relatives of Nyariek on the other side have finally decided that the two should marry and
want to arrange the marriage in front of the court.

SIHS ‘

Moses: When your daughter disappeared the second time, all of you suspected me even
my relatives were not having confidence on me. I told all of you that the girl has not come
to me once he comes I would report her to you immediately. In fact when she came to me
after 4 days I reported her to you the elders. I had completely changed my mind because
I was about to be killed in Itang by you the relatives of the girl. Now I have gone back
to my study (school) and I have forgotten the girl while you are telling me to marry. How
can I marry while my three cows were lost by you my in-laws who went even to the
extend of killing me. Please, I don’t want to marry after all these tortures.

Court man: Well, you:imv:)‘vl' boy where d1d the giﬂ appear?
Mose: She was found by E)Iié of the jel‘der‘s (Gatbuk Kam).

k ot o WCI'thlS vdu;e‘s‘tion for us, the rest of the people here.
dy except you. But for you, do you
sted more than you?

Court man: Moses, I want you to ans
Whenever this girl disappears we don’t suspect apybo
think this girl has another husband whom she is intere

Moses: I don’t know’.’

— S le who represent
111Nyariek’s relatives and father are not around I plnyu;i %e’rr 1:;: rT:l’If,Ye within gawaar
her relatives are her brothérS'f in—law;‘g?{,n,e'f’f, Wh %Ch wan

rather than marrying her to Bentit:




Court man: How can you say that you don t
used to disappear in your house! Please, you
while you are still running after her. Pohce
(Moses was lashed, but still persrsted not to

Court man: You girl, your husband sa1d

£ that is 50, Why ? You have hrdden yourself without his agreement,

Nyarrek I ran away because .my sister’ S husband1 o ,
$ planmn to giv
man in Gambela, which was, arranged secretly 1 don vt %h . give me out 10 another

Court man: OK. but when you havezhrdden yourself who has di

place? scovered your hidden

Nyariek: The elder Gatl3uok.:

Court man: How did he discoyer your place?

Nyariek: Ask him!

Court man: So you want the elder Gat Buok to be lashed also’? (Laughter) (Here she is
told off for his unrespectful. behavrour towards the elder. )
OK. now your husband refused to marry you What is your decrsron?

Nyariek: Moses is not refusrng to marry”but he 1s feanng the prevrous situation, (He
fears to be killed by her famrly ) it TR ,

Court man: No! Don’t thmk about the prevrous srtuatron what we are tellmg you now is
the truth! Now talk with your. husband' T S R

'\“4(1; LR

Nyariek: Moses now ouriparents sard that we are allowed to marry and that nothmg bad
will happen agam What is your decrsron? S

B w \

Moses: My dear srster, I have been tortured 50 badly by your r
a piece of happmess that may encourage me to marfy

0 as our parents told us because even if you

elatives and I don't have

refused

Nyariek: Please Moses ‘we better d
to marry still you wrll be pumshed later .

- relatives are
Moses: Please, no ‘more talk What I have sard ther;lotulgrg Whether your
serious I will see not nowbut after sometrmes in the

im. Will that be their
Nyariek: What if somebody‘else applres and my relatlves accept him. Wi

mistake or yours" S

o ou away. You
Moses: It is therr mrstake ‘because if they- mean‘;;s“:g; ;v;(])lk: 0; rg::nty that you would
N when L krdnapped you, ! 9 Please let us respect
our parents by notp_ersis:ting’ to marty ” Whﬂe it is

19 :




Court man: Moses, please whj} ddh YO‘u‘sli’mj e

marriage here! (It followed a long discussifriytza{ gllat
whether Moses has cattle’ or not such as it is pereic
cattleless.) SHE . 1 R

you have nothing to pay for the
i Court man should not mention
‘p fCieved as an insult to caff a Nuer

Moses: All my properties Wefé’dlsp}e‘rs‘ed‘ . d i
sickup to mOW. "ot gt j ‘I'wa“:sx,Pfh,ys;c,ally tortured which made me

Court-man: OK. Moses. Now your Wif’é‘his encour
; ‘ agin
you disagree completely tell her now in front of the cc%urtg ti(a):l s;tel:}?::lltccl) x:z ::riﬂgr;b "
SEAT ur

~ house again so that all of us will hear! .

Moses: Nyariek! Please stay lnyour hOuse'Talkn ‘ .
2 0 more on marriage a '
me, because you know the reason for my behaviour. ge and don’t blame

Nyar.iek: Moses,. I am very tired if you hav‘gﬂ sunply decided that.- What can I do? I will
go with my relatives, but if any man applies T will not argue,

Moses: (with tearful eyes) OK. Do so! Because most of these péople who are claiming to
be your relatives are the very people who want'to marry you. (He is referring to the fact
that the Gawaar have decided not to marry their women to other clans any more but marry
them to their own clan members.) e o

Joseph:(Bentiu) You, girl ! You havekh‘ear'c!l fro‘nfyc‘)ur husband that he will not be able
to marry you because your relatives are not accepting you. Please, we want to finalise with
you today. Tell us frankly if ycu‘will not cause any problem again with this boy.

Nyariek: OK. It is true that thlS bfoblerh ’sh(:;uld be finalised peace:fully. I l'leard what
Moses said, but I would like to-inform you that I am pregnant in thﬁ: third month,
(Everybody is very surprised and ‘starts talking,‘tl‘le;relatives of the Nyariek seem to be

very angry). R

Nyariek’s relative: You are pregnant now?

Court man: Moses, have yc;u‘hééfd of ,Wh?t your Wi(fe said?_

RN
s

Moses: Even if she is pre’g‘néint.‘?w‘itﬁ ‘what shall I marry her while her parents have
destroyed all my things for the marriage?. e

P T S s
~Court man: You the relatives of the girl, 10W anethef prf)blem has occurred. The gir
pregnant. What shall we dQ?,‘:f L R

- AT s R ife told us that
Nyariek’s relatives: Moses! You are a very«Stronévzzyifpiiei\s,lgﬁ;yff\?: :::\:rgel personally
we have to accept whatever you are able to pay. agree on my proposal. But

. f your wife )
say that you have to marry the girl and the parents 0d¥sagreed with your father in-law. No
a 15 years old boy to

/ -, u
you had introduced your mamage,wrongly and y;ition allows even
one refuses you because you are small Our tra fore we don’t want 10

o t. There
marry. Now the girl said that she 15 ﬂgee?mQQFhS pregnat
talk any more. I think your father 1S a1‘1,v¢.:{;‘ , ,

1150 -

O e ———=




Nyariek’s relative: OK. Now you wﬁl P
pay 15 cOWs in Southern Sudan

éy“ 15 C?Ws,h??in Pinyudo and your father will

Moses: It wouldn’t be very difficult for me to pay t‘h‘ose‘,‘ 15 .

smooth, but at the present I am not in the position to manry ws if the marriage had been

¥

Court man: Mpses’ had yqu' Ezih infoﬁnatidn fﬁét,ydﬁr'Wife is éregnant?

Moses: No!

Court man: You girl, did y°“mf° m your husband that you are pregnant or not?

Lk g,

Nyariek: He knows!
Court man: You the relatives of the boy f‘what‘do" you think?

Moses relatives: Well, what the boy said, that he has nothing to pay her is true and for
us, his clans-men we may contribute four to five cows, but that will not solve the problem
since the boy himself has nothing to pay and I‘am‘ sure that he has nothing.

Court man: OK. I thought you may claim to marry since the door is open for you to
marry, but if you have nothing, no problem. You Moses, how many cows have you lost?
Moses: Three cows with 100 ETBand 6the; propertles (They were paid as ruog for the
former kidnapping.) - Pt W e e

b Pyt
1y b

Gatbuok: In fact when we discussed last time I told you that I would be very serious to
find out where this girl was and I found her in village 13 in the house of somebody which
is not of our clan. I was serious because 1 didn’t want our people to fight and kill
themselves. ‘ gt i T SR

Court man: Now you, the ' girl’s'relatives, you are §aying that Moses ;hogldstlr];ag $§
girl while her parents are not here although they Were the Ones ngw ce:an tyhi < be?
marriage. (Nyariek’s father who opposed marriage shifted to Itang) of Nyariek are not
Please let us be frank.(He is criticising the fact th?t the FCPFCS?’?mt‘VCS y

from ber clan.) o

+

IR L .' : B ur three cows were

Nyariek’s relatives: You the boy’s relatives. You rfa]sazin ginﬁ?:ry:ulture do you marry

lost and therefore marriage is not possible any mor®: eatha’lt you have nothing to pay.
for three cows? Please, don’t run from the tmthJuStsay

S | o0 opfe; what is your ¢

action on this issue?

Gatliyhiy: Please you the Bentiu _
B ' S . we don’t know W
Bentiu member: We are waiting for you £0 % :§gglethmg because.

to Say. R P ot i




get something?

‘ will g0 o my family and stay there, T wi
him, because my parents have lost his cows for marriage, (She fs stti:lrleir;ir‘gl:ong;rz:xaa?:

- Mose by playing with his Pl'lde,argumg ’tha‘t\ he denies her parents the bridewealth cattle.)

Court man: Please, if the problem of your husband is because of the three cows which
were lost .by your parents, we the court people will see into that problem. We will lck
your rc?latlves to subtract those three cows from the 15 cows which the z;re re ul afl
Tell this to your husband. ,('Il’he';court is trying to facilitate marriage for Kdose ) uestec.

Nyariek: Please Mosés, Tﬁké"'bﬁt:the CletSSthkS symbolising bri
iy Ot e clet »(’ ick ,sym olising bridewealth cattle) and sort

Moses kept quiet.

Nyariek’s relatives: Moses do you want your wife to be married by another person
together with her baby or do you want to collect your child one day? Please don’t fear
because you were tortured last time; that is the usual way of illegal marriage. (He argues
on the base of new order which implies torture for illegal marriage in Pinyudo.) I advise
you to marry your wife, because she wouldn't live without you. (It is also part of new
order. He is relativising the torture Mose experienced by considering it as a necessary law,
which may serve as a face-saver to make it more easy for him to agree on marriage with

those people who have beenr.’tprturing‘ hime.): » ' o

Moses: Please, I have talked enough Ijj‘jddh"t"h;ivg ahything.

Nyariek’s relatives: OK | W‘e‘ W1ll:‘ﬂ<)jt(“ forceyou ’to) marry, even though our daughter i.s

pregnant, but in front of the court I would like to tell you that if I see you greeting this

girl you are going to die immediately and because I know that you will not control
.amp. We are going to make

: i t in front of the
yourself you better change this camp. this agreemen
court and we will sign. You will live only if you make yourself Ngundeng the prophet.

0 s well? If something happens to this

girl now, e.g. if she gets beaten by a snake, eaten by ':my other animal c:n ;h:b\;/:iw tt}c:eylc:)t;;
house or hidden place, you will be responsible. Don t repeatedly mentio

ou in
o e Dl Tt you e vas ot st 50 B0 B 2
peace because you are a markless boy (without initiation mar )

Nyariek’s relatives: Moses, so you know ouf laws very




uer.)

Court man: First you SRS e

no cows here for y};ur (rlzgt%ihvt:; ’ §°u?v‘,111§‘.15band didn’t reject you. Don’ ,

here in Pinyudo and we will wai ou‘are going to pay ruog of one t curse him, he has

| : : Ul wait until the child is born whether ,t€°W under conception
L it is yours or not.

¥

Simon entiu),ad sine fhe co e
® ) dr_essmg thécou How many times are we supposed to pay the ruog?
g N e ‘ ruo
Court man: Twice! Once for *closin e

; ‘ g the legs’ of the girl i

time f9r the pregnancy. In case a man is insisting afte% th(deﬂoumtan?, and th? second
third time. ! S Insisting after the court decision he will pay a

Simon: OK. For somebbdy .

O wh
imprisonment.

is ‘1ns1st1ng“gfter the court, the punishment is

Cou;'t‘man: But due to other prcble‘ms we:don’t lmprlson ,‘,owy

}?:rzftnm;n: Y}:)u boy, d(_)n t feel ashamed 'b‘eCduse' ”ybur fdther is not here. Even if he were
s 1o qdy as cows inPinyudo, (New order is further stressed) you have to pay that
ruog mentioned before, but the cpurt will not punish you. (The rest of the court members

argued on this).

Nyariek’s b}'other in-law: Moses, by the Wa‘y{ Let me tell you the situation of your father
and m.other in law. Your father in-law has married only one wife, who gave birth to only
two girls. 1 have married one and the other one is the one you wanted to marry. Both,
your father and mother in-law are:very old and T am the one taking care of them. Please,
I would be: very happy to have 2 brother like you who can help me. If you had introduced
your marriage in a good manner I would be very serious to help you although you are very
small. Now the court has ended it that you have to eave the girl completely, so please
respect those aged people don’t confuse their life. (The brother in-law is inviting Moses

ina very polite and friendly way to join his family through marriage.)

i

Court man: OK. now the time has passed {et us meet tomorTow to make all the necessary

documents.

ime when you were found after
because I am your relative and
with your husband. Please,

Court man and relatives of Nyariek: You daughter, lastt

three weeks, you were brought 0 my house. 1 didn’t argue

court man at the same time. Again you have decided to escape
urt has advised you?

tell me why you did that after the cou
someone that is why 1 escaped.

anning to"'give‘ me. out t0

AL ST

Nyariek: Because you are Pl

1121 have discussed the argument 00 scar
153

ification in Ch. ?




Court man (to the police): Please‘ givé he 20 Tachsy :
court that she shouldn’t be lashed ang sherwaosks,‘hesl (Here aj

Ot lashed), : . the elders appealed 1o the

Court man: You, the girl’s relatives"""(I.':ﬁi; iS NOW the fifh 11 1.

: i Tow th :
away from yOur house to this boy. Now please what g you, L 124 J0U dasghter ran
Be very frank! T s i O nal decision on that jssue?

Court man: You the girls relatives, thié» 1s
from your home to this boy. Now please;
very frank! ‘

now th“g}‘ﬁfth time that your daughter ran away
hat is your final decision on that issue? Be

i

Nyariek’s relatives: OK. In fact we are very tired and we hfc'zve’decidéd that the boy has

to marry. No more.(New order: Bride-givers are

forcing marriage.)

Court man: You boy, you have hear& wha
marry this time. What do you think? =

‘m-}lawsl said, that you are welcome to

Moses: Be the way I was not the one' who' has hidden the girl. She escaped without
agreement with me. I have told you last time that if your daughter comes to me again that
I'would report her to you immediately and when she appeared I reported her to you at
once. That means I am not interested in marriage any longer. So please I don't want to
marry. : e ’

~ End of first part

The conclusion of the first part is that the bride-givers
cows while the bride-takers are refusing.” L
On the evening of the first trial, the Bentiu held'a meeting during which they decided to
pay the cattle in order to save face of their Bentiu clan, and not to be considered as poor.
Every clan member contributed 20 ETB until a total of 4500 ETB had been collected.
Moses was advised to apologise and accept the marriage proposal. The day after another
Bentiu who was on a marriage process with another Gawaar girl kidnapped and raped the

girl which was used as an excuse against Moses\m‘arriage by those relatives \‘vho plann:g
to marry Nyariek with somebody from their own clan. Hence the co.nstelllz(mon re:egn
on the second part of the trial, the wife-givers: rgfpslng gr}d the wife-takers accepting
marriage. G e S

msxston fnarriage with 15 Pinyudo

T el gy

Court trial second part: =~ o
Court man: OK. Today we are going to finalise the groble}r:)uz}gdp;yh;ggg%? th)e’
concerned has come. Before we start you the boy s_w‘fg‘l’gt’wes §

opening of the case. (The fee waspald) |

af;‘dl‘béise‘for ‘whatsoever mistake this b(r)n{i?f;s :‘ﬁn;‘; t;
you. I know that you don’t mean anyﬂﬁngi;when i’;;lérer?ostf(;lz:gl;:c(ge? to make Moses
because you were misapproached by the boY fost LVE- 5 cows her in Pinyudo and 15

" 1d pay 1 )
and Martha to marry on condition that the boy Sholllle : Spn{) ¢ in the position to pay 15 cOWS

Cows in Southern Sudan. Moses has told yoaur.that that was the end of our court.
in Pinyudo here and the marriage is 20t possible that

Mose’s relatives: I would like to




But we, Moses clan have decided to contribute ang . ’th
asking you to forgive us and let us discygg about the Ill)lay these 15 €ows and now we are
to relate the process and all the difficulties they faced 3’ age. (The girls relatives starteq
long time, until the court members adviseq them t comlr}x:ertx(: (l)tnsglgar. This took a very
o B S Current situation),
Nyariek’s relative I: I was not around whén‘thé 0 ook e e )
- some of my brothers have accepted the boyiisis
parents of this girl are not present here in Piﬁyudo? s

Nyariek’s relative II: Please, brother we are very 4 LA
persisting last time that Moses should marry this‘«ry ired of this problem. All of us were

: . girl although M idn’
when his clans have decided to collect for us our 15 cows f%ere iﬁsgsin(;:ggot a‘sze:;ebi?;

happy. Concerning the parents of this girl they are at Itang, i
attend the max_‘tiage ceremony here. g We w l" call them f0 come and

Nyariel’s relative I: OK. I have heard of everything you have been telling me but I insist
that no marriage should take place. I totally disagree! v v

Nyariek’s relative ITI: You Mose’s clan! Lasthtlmé "Moses has completely changed his
mind and refused to marry. How do you come again saying that you want to marry? Could
you specify the person who came up with that idea? s ot o0

Mose’s relative: The decision came from dllwt’_}{e‘j‘é‘lan members.
(Here the two people from the Nyariek’s:side were seriously arguing against the
unification of Moses and Nyariek). L

Court man: Please you the girl’s relatives! You are supposed to talk and agree before you
come to the court. We are trying to find solution to the problem. Please agree on one point
and tell us. Don’t waste our time! =~ B A L

Nyariek’s relatives II: OK. We welcorte the boy to mary! Please come and sort out the
colour of your cows! ‘- - o e el

Bentiu member: OK. Last time you told us to pay 30 cows. 15 her in Pinyudo and ls“;n
Southern Sudan. Now we the Moses clan agreed to pay you these 15 cows as follows: We
will pay seven cows this week and other eight the o;her week.

Nyariek’s relative I: Please let me tell you, the Moscs clan, even ilff ):)?cll;z:\;:g(:lfiﬁ
cows to pay here I don’t want that boy t0 marry. 1 Wpuld only ggreethazsuggestion). (Here
with another man from your clan. (All the girls relatives agree orlllo B bridewealth
there is a disagreement within the G;:iwaar Clanuget‘zi)?tm:;:e; marriage for political
and are in favour of marriage and, e

those Wi
reasons113.) ‘ ‘

o e L ing, please know that
' ur in-laws are saying, pieas>s
oot man: OK. Moses, yor fU2 hear?a;ha;é(;se, from now onwards don't have any

the court has no right to force the marr

marriage read on chapter V.

113Further explanations on the p011t1°a“easons Pngen#lng




relation with this girl! Th A

to Moses house! If you gosinehfl‘;l;nts for you Martha if you di

affer. Now you wi Lo 0Ses will re U disappear agaj .

S you will 80 with You fuily 0 5 Inmedielyan you
R greed on that),

Nyariek(crying): I will not N
gain, T know

by her own clan.)

Nyariek’s relativekI° Pleaée 1 dop’ R
. , I don’t want to see e
Moses. She has to tak ant to see that of .
reaction on Nyarieks ?n(s)zltttgos-e clothes and she mugt gog;lk:éear;lgi those clothes from
e demand t0 let her walk oi';lln;t tttlhose Tepresenting her in he:r(ma:r.demand is a direct
elders). Of the Court nakedly was not accepted lgiet.hN?v;nheless
But then Moses shoul AT R T ¢ Judges and
efused to take the clo?hgklfeba(:k the other clothes which the girl is not wearing!
gave her as presents and the Bentiu elders ﬁna??;tn g.k(tr;i N~y
: S ook them),

.

Finally Nyariek went with he’ e O ke
I daughter and Moses w
reasons for Nyariek’ : ' 0ses was not charged
Mading o rag:nt;l; ] Gr:vl:::i\;e I ;o refuse marriage were mainly 5511&21 tgfxtct(})ll;n:; ;rh?
persuade the oth girl was used by: the political agitato co
other Gawaar not to agree on the marriage STHAIOIS 85 an excuse (o

g AL g
! i

Despite R B AR

law.p Thg}l'e bf::tt glat she was pregnant, Nyariek was violently beaten by her brothers in-

ground. Por three Cll' on her head and. jumped on her back while she was lying on the

fow weeks later o ays they kept her in a small cage in which she could hardly move. A

o Sudan where Ee could see her working on the market until she was finally taken back

ruog he h she gave blrtl.1 to her and Moses child. Such as Moses did not pay any
g as no right in his child. Furthermore he decided never to go back to Sudan but

to remain in Ethiopia to finish his education.: ..

2. Court case : Killing, Lou | 4;’ e

th Nyachin after which she had an abortion
hether Nyachin is responsible for the death
ting is interesting is the discussion on
ecision to pay a physical rather than

f:;rth months pregnant Nyakoang fought wi
" tlf t\;'o days later. The court case discusses W
o € 1oetus or not. What makes this case interes

ueer (pollution) as caused by murder and the final d
a Pm}’udo cow. , TR s e

Participants: all from Lou clan o

1. Nyachin Biel, 26 yrs. '
g' Nyachin’s husband: Chuol Khor
4- Nyakoang Thurbil, 20 yrs.

- Nyakoangs husband Deng
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Peng: 1 alll LORVILLLL Hial 1he avortion wag
wife. Let Nyachin give us some ey

this properly.

Chuol Khor: I am really very sorry f(k)‘r‘“\;,zhat h
day, I found my w.ife very sick and she.was

asked her why she had not told me what hap

a fighting a'n}ong our clan. Her doctor gave me so

borted short aftir Whtiicﬁclljne;and that. therp ‘would be no problem. Neverf}?tl:lt; Lo h!m
b he came fo visi er}g and his children secretly left the camp. I was s my wife

;V : visit my wife bu.t wl?en‘I found out that he had lef£1 dvery happy
ecause it came to my mind that his wife purposely beat Nyakoang condemned him

pened she replied that she feared me to start

Deng: I evacuated my hOUSCVbeCkal‘lSFCJO.f; theb erience th h | .

; _ ad experience that we had in th

:;;lfte v;llas qxlllce attacked by the rel.atlves of Chuol and Nyachin, Nyachin ralllsoe;:? fa xy

fezresd ih vavtl ' rg\glgxtl.ge Illjert‘i’ost ctl;llld with another child by killing one of my childrcyn gI
ing between the two ladies may aggravate to the whole :

: . , clan and
Leavmg I tried to prever}t that. At the same time I knew that Chuol did not want to I(le; a:;,
a:(r)rilzi t: (?:gﬂ ?;n;); fam1g mfombers.(Deng is-very cautious to avoid hostilities in order to
: ong the Lou and therefore tries to:stress the

sons women only.) Do e 10 s.s e problem to be a problem

Court man: Of which sex was yburm &alnéged child? .o s
Chuol: My child was a malek child of 4month ‘

Court man: You Nyachin, the court will take his decision now. Do you want to say
something? e A o ‘

Nyachin: Yes. Actually I doﬁ’t'agfééj"(')n the fact t“ﬁat‘l was the one who caused.the
abortion because Nyakoang had already two abortions and this is the third one.'She might
have her own problem such as she was even suffering before we fought. Even if the court

will charge me I am not the cause!-

body because God knows all

f my abortion why should 1

Nyakoang: In fact I don’t want to create something on any
but the child did not

what we are talking. If this lady Nyachin:is not .the cause O
claim her to be the cause ? In fact I had two abortions some time ago
come out completely. I was only bleeding. e ,
Deng: Please Iv beg you tﬁe cou;t ot 't(’)w‘f‘b’rﬂﬂget"thﬁt mé Jbortion happened two days aftet
the ﬁghting! SR i 1 e D R )

| é thé cause of the abortion. How do you

Court man: You Nyakoang, you are denying 10 b



Nyakoang: Because this lady is m - : [
. Y neighbo ‘

pain before we fought and because she hadu;i}’el;g;“i that she was suffering from stomach
. . byl ‘. wWo abortiOns. C

Court man: Please you are st F e
. . gtos :
fighting with somebody who is on th(;le that you are not the cause usually when yo
14 u arc

way to die, if
eady the cause, e 0 die, if he o L0
alr y : so whether it is you or ng you are res;g:se. t()llles ;n your hand you are
i ‘ e 1ble of that crime

RN

~ Court man: There is nothing mofe tob el e
i ; . e discussed be

is not to be blamed as it was said by Nyakoang in the ;au§e qf the death. The dead person

her. | P cginning that Nyachin had attacked

Court man: You Mr. Chuol, we hay o
: ) e come to kn
Deng. Will you know tell us what is to be dope ‘abc?trz ttlif 122? ;:: ;cfu)r’(::l;:'lg;omem i
. IR . T . :

Chuol: There is one thing that I want to tell Deng - A

that she was not the cause of the abortiortfliagzgeg; '\;{ésa:?t;;;nsgﬁz with lhim was saying

are S;:;;nthft ¥:u arcz;not the cause then I don’t-want any compensalg)itogrfd(nlgi rleny gu

i’(’){l b on fhe :m. 'dOd W’l_l see 1. (ChUOIalsialsocautious to maintain peace within th:
y ne side not insisting on compensation while on the other side referring to

nueer (pollution) in case the crime would not be compensated. )

Tt.le ladies were interrogated once more‘énd'requested to tell the truth so that in the future
will not have any problems but both were insisting on their points.

Elfier: Please ;huol, be very wise to solve this problem; Why we should peacefully solve
this .p.roblem is because we don’t want‘anyﬁproblems in the future and as far as our
trqdmonal laws are concerned this kind of problem is one of murder and there are many
things to be done to make your future brigh *(The elder is also warning of nueer in case

of murder.) . e

someone who prépared a good food for his guests.

Court man: Once upon a time there was
d he gave some of it to a dog that was

When the food was taken to the guest to be serve
lying near him. Before the dog reached to the place of the food a cock saw it and rushed
Fo it. The dog also started running and when the cock saw that the dog was running it
jumped and came down on a calf. The calf jumped and crushed on 2 small child by killing
it. In this case who is to be blamed? (The analogy is here that Nuer culture associates

responsibility for a deed with the original cause even the deed was not intended.)

Elder (Gajok): Please you Deng, this ‘Ch:lld was Said to be 4 months which means that.it
was already a person. Therefore the child must be compensated. But the compensation will
not be the same with a born child. In case f eastern Nuer four cOwS should be paid.

r case, the westerm Nuer, only two
one small cow.(Here we
orders from westerm and

Elder (Bentiu): What the elder said is the truth but in ou
cattle are paid for this kind of problem, namely a small bull and
very well see how new order is negotiated‘out Qf _ﬁ}le two given

eastern Nuer.)




Chuol: Now you the court has decideg that t i

i e to it e co N
going t0 happe; af)e we going to mvite the skin—belirggzﬁiéop l\lVlll take place. If this is
in southern Sudan? (This is a continuance of negotiating orde:roas0 \svta‘:-::geg url;s as we do

Court man: No!

longer eat together if the crime will not be
Court man:(No reply) L

Chuol: If not than it will be because of thig problem ’wly{iéh\h‘a e ’

Lou that I will have to fight with Deng because he is not conviggegiiarteﬁ?: ::/)i,f:el:iwlliiinnl: ,
child. For.me I don’t want any compensation but if you think that Deng’s family will bZ
in danger if they don’t pay, let them do it. Let them pay only one cow instead of two but
 let it be a cow with four legs. (not a cow in terms of money.) (Chuol is manipulating the
law on the base of given order, by arguing that compensation is not necessary in order to
avoid conflict (made order) and at the same time arguing with the danger of nueer as part
of the given order and to finally get his cow..) ST

Deng: What I know is that whenever there is death, the relationship is not considered.
Chuol should not say that his child. should not be compensated. It should be done
according to our law. (Deng has accepted Chuols warning and is willing to pay. He even
confirms Chuol that no fighting will take place and that the compensation payments will

not affect their friendship.) .+ o Pl

The court and the aﬁdivencéva“g'rée&“that Chuol shouid pay one cow and Deng agreed. He
brought the cow five days later, after he had received his ‘ration. C ~



. APeENDxp

Marriages

1. The Case of Wolsab = "

Wolsab is a very successful bli‘sinevs;‘s., w&ﬁan iﬁ PR ‘
C. She was one of the injtj

central camp market and runs one of the most efficient restaurants i§ Egl?;): Of}t{t:

husband died some years ago, leaving her without any children due to his or her inf% ili

and due to the profitability of her market she could 3 ity

. 1bility ' fford paying bridewealth and decid
to get a wife for a widow’s marriage. She defined the marriage as an investment intol t;f‘:

labour. f0fce of thc? wife. Because. the mz.trket is getting less profitable, she plans to engage
her wife in some income generating activities of the NGO's in the refugee camp, Wolsab
‘who is Lou choose Nyakik from Gajok clan as one of the most hard ing w i

) most hard working women in
the camp. She had to cpmpete w1tl.1 men for marrying Nyakik according to the usual
procedures by approaching her at night on the backside of her house. Nevertheless the
marriage was soon agreed on by Nyakik and her parents such as nobody would be able to
afford to pay the same amount of bridewealth Wolsab could. After one months bridewealth
negotiating procedures started and the final payment of 4000 ETB and 15 cattle was
accomplished a year later. According to Pinyudo law 4000 ETB are equivalent to 12 cattle
which would make the final payment 27 cattle of which the remaining 3 will be paid in
Sudan. The border-cows were in Ankober from where a relative brought them to Nasir
after which Wolsab went there, handing them over to Nyakiks brother who immediately
invested them again in the payment of his own bridewealth. Hence kuen (marriage) was
finalised, Wolsab chose her sisters son Chuol to be the ram dieth gat (one who produces
children for others) and finally bor (wedding) was performed in July 1996. Wolsab's
conversion and active participation in the 7th Days Adventists church was not seen as a
constraint for the marriage and hence the ceremony took place in the respective church.
On the question of how Wolsab would feel in her role change from a wife to a husband
she answered: SR

) ' . ‘  , because I had no child, but now, if God
Last time, I was not happy { as a mother and a father and

wishes, my wife will have children. I will fee ; .
if T am still strong, I will continue working otherwise I will stay at home

and take care of my children, just lﬂ<e any other father," (Wolsab,
September 1996). e o
way that y’W’o‘lsab stays and sleeps in the market while

ik i k in
Nyakik and Chuol sleep in Wolsabs home-compound. Nyakik is not allowed to wor

i idered as a woman, Wolsab playing
e e oF e st who 1 becausi iﬁ: rlria(r:ﬁgf.l She simply comes t0 bring Wolsabs

the rol d who is working in the, g Wolsebs
fooc;oar(:docf:It;]aenzl lilslza:orr‘:[;ound until she leaves ba'ck home. ihi ztl)llj:) ;())rcr)ll;i ftc:)r el for
stays in the day-time in his parents house and in ‘t”he marke

passing the night together. i S

The household is arranged in such a

]sab it seems as if she had

her to MY wo Wolsab not been able

Alth ik said that nobody force d
pref:rtgg gyx?};rryszlman. On the question what had happened ha

to pay Nyakik answered: |
160



On the one side I feel petty for Wolsab and that is why I married her but on the other side, |
had she not been able to pay the bridewealth I would not have married her, and it had

been again God’s will who did not want her to have cows for marriage.(Nyakik,
September 1996, PRC) ‘

This case has shown us the mcreasing domination of economic rather than of social
considerations for determining marriage. The main reasons given for this marriage were
based on the accumulation of wealth, Wolsab arguing to need a further labour force and
the bride-givers arguing with the amount of bridewealth Wolsab was capable to pay. This
does no longer support what used to be the reason for women’s marriage, namely the duty
of a heirless father surviving daughter to marry a wife in her father’s or brother’s name
which was never mentioned as a determinant for Wolsab decision to marry Nyakik.k o '
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The folloWihg iife hxstorywas toildyw m e S S -
nglish and is pri igi i
Therefore th¢ ‘reader should excuse the quality of tlhep;lngtfi(sihhere % fhe origial verson
Il. Buo;n Mt?t Kurjoqk, Doc,~Béntiu,“"‘unéccbmpa/m;ed minor, 21 years old
edv:g:t. omIm 1;76 i Adoc ,wherc‘e T grew up until 1981 when T went to Khartoum for
! I1on. studied grade 2 and 3 in Arabic. In 1984 I went back to Bentiu and in 1986
when 1 was ten years old, I ‘Came to the bush. I knew our problem that we fight the Arabs'

hunted v:uld animals, I}ippos, giraffe or fish. We ate maize which we bought from peasants
and carried in a c'ontame}'. We had some money from our fathers or some of us sold their
goats and COws in Bentiu. I have not seen my parents since 1986, They don't know
wpether I am Z}IIVC. We have faced many difficulties on the way. We slept in the bush
without protection from the rain. Many died of malaria. In one desert we had no water for
three days. We met no people accept dead people. They were eaten by birds, because
nobody buried them. I came to Pinyudo on May 25th 1986, but the camp was not well
organised. We got 12 groups of unaccompanied minors with 12 schools. We got our ration
every 15 days. Maize, flour, beef, young chickens in tins, fish in tins, biscuits, oil,
blankets and cloths. We mixed with Nuer and Denka, because by that time we were under
one government (SPLA). We had no right to do anything by ourselves, Our camp had a
good hospital. We were studying the whole time. In weekly morning and afternoon shifts,
There was no training by that time. In 1991 we were told to go for a training in the SPLA
base in Bonga. They told us that we are very young and that in order to become military
men one day, we should go for training. We walked three days to Gambela and one day
to Bonga. There was no problem with food or water. We lived in the bush, because we
were bushmen (jidoar). In Bonga we stayed in big thatched roof houses which we build
by ourselves. We got up at 5 am and made sports up to 7. Then we would eat our
breakfast.-We were very young and they were teaching us how to use a gun, but they
didn’t give us one. After 6 months we came back to Pinyudo. The big ones of us went to
Sudan with a gun, we the small ones stayed for education. One knew that one day I would
also go, but I didn’t fear. If I dye one day I know that I dye for the liberation of the
South, because in our country some live in big houses and some live in small houses. They
- eat our share while we are sitting idle. When we asked for our right they didn’t give it to
us, that is why we are fighting. After Bonga I stayed up to 1989 in Pinyudo. I reached
grade 7 when I had to leave school for one year, because of malaria. In 1990 I wanted to
start school, but there was a quarrel in Ethiopia and Mengistu our supporter left. f\ls,o
Anywaa might have killed us, because they said that we were dictators to them. I didn’t
know what they meant when they called us dictator. I left Pinyudo on July 15th 1991. The
administrators had left and we were alone so that we decided to leave as well. :I'he SPLA
came to protect the camp and the EPRDF told us to leave. Always five villages left
together at night. When we reached Pinchalla there was no food for one month (July to
August). The Red Cross brought 60 sacs of wheat but it was not enough. So many people
died of hunger. After one month 150 sacs of wheat were dropped by the UNHCR. We got
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! captured Pinchalla. We ra ‘\‘*‘;t‘o“ different directions. Some to Buma, so
‘I%fe(;tawzzn(rieso?% Eo Nairuz, Bcpagsg‘j'}ngwere‘ 50 many, Garang told us to go to N:ilreu;.o
e reached, garang had ’_alre‘adw)( retaken Pinchalla. In May 1992 the Arabs came

us to the Nuer area in Turit, where we fought the first time with guns. We fought one year
for Riek Méchar in Turit until we went to Nasir, together with the Denka. I was in Nasir
to brl_ng. m‘y_}rel_a\ti‘yes‘ to Bentiu until I got permission to go to Ayot and my brother got
permission to'go to Bentiu. From Ayot I went to Wat, Along and back to Nasir where I
stayed for one year. T was just sitting, there was no school. Rick didn't want us to have
guns, we were all disarmed. I choose to go to the nearest place which was Ethiopia, partly
because I wanted to'get education. Because Ethiopia gave me education that is why I know
something. o e D e st

RSO FIETIN E A A T

I'came and I was told that there is no education in Pinyudo which is why I went to Dimma
for which Iy’n‘y““c‘lan contributed money."T met a friend in Dimma who solved my problem,
He registered ‘me and [ sat for entry examine. I joined the school in Mezan from 1995 at
eighth grade and went so far up to tenth grade. My future depends on my qualification.
I want to be a lawyer of business man in Sudan, if it is free. I don’t have money, that is
why I'don’t marry and also because I am studying. I will marry one day when I can give
full assistance. I don’t want to go back to the bush, because I want to learn and then
become a politician.‘?ff;I(:uwant to fight with the pen instead of with the weapon. My
grandfather Ku Jok was a sub-chief. That is why I will not have problems in marrying.
My uncle was a commander. He told me to stay here and complete my education.

3
Sl b
]

)):43 P

My grandfather had four wives and four luaks, because he was a sub-chief. Now all these
cows are with my father. My uncle wrote me a letter to come to Khartoum where he is
the director of a school. He wanted me to finish my education there. But I don’t need
Khartoum. My main reason for being here is education. I go to school in Dimma, Radda
Barnen does ‘a lot for us there, the school goes up to grade 8, UNHCR, ARRA and

- DICAC gave me a scholarship to Mizan high school.

: Joseph Maiual, Bentiu, university drop-out

I was born in 1969 in Adok where I stayed for 14 years. I studied Arabic in Adok up to
fourth grade. In 1980 I went to Port Sudan where my elder brother lives to study in
English. I am the second born. In 1983 after I had finished up to the fourth grade in Port
Sudan I went back to Adok to visit my parents. Then my brother joined the rebels such
that I stayed in Khartoum with my clan members. I was working with an Arab contractor.
Later on I became laboratory technician for the same person’s factory. He was paying me
good. But it was difficult for me to work and to study. I studied in the day time and
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worked during the night. Finally I finished high school and could join the university in
which three subjects were compulsory: Arabic, Islamic studies and English. Since 1991
aftc?r thg kor_de:r from the Ministry of Defence the medium of instruction bec;:lme Arabic

This y‘vastlffVl\;’:‘ult for all Southern Sudanese since Arabic is not our mother tongue as weli
as so-far we had always studied in English. The main problem were the Islamic studies

Sn}ce} am not a Muslim I don’t not want to study about Islam. I attended the seminar onl).l
twice in the ‘whole semester. We Southerners wanted to go to Juba university in the south
where the medium of instruction is still English. When we applied we were told that it was
ngt.poss;‘bleut‘o get a transfer from Khartoum to Juba university. From then it was very
difficult to study because the Arabs in the university were harassing us until it was no
longer possible to study there. I made an application for withdrawal for one year which
was just one semester before I was supposed to'finish my BA. I wanted nothing but
finishing my education because when our country is free one day it needs us intellectuals
to rebuild it. Thus T heard that there is the possibility of getting education in Ethiopia. I
travelled by ship to Malakal and then started the journey to Nasir. On the way I saw many
people dying. They were running from the war. ' We had to leave some of our friends who
could not make it on the road because otherwise we would dye also. We had no water and
no food. In December 1994 I reached Nasir after 19 days of travelling on foot. At Nasir
I was told that.there is no education in Ethiopia. I was desperate and wanted to go back
~ to my village in Bentiu but the road was not safe because of inter - tribal fighting between
*Lou and Gaajok. Hence, I decided to come to Ethiopia. It is now three years since I have
 been to Pinyudo refugee camp. Here in the refugee camp I am the co-ordinator of the
Radda Barnen schools. We have pre-schools as well as grade 1-4, Nevertheless, I feel I
got stuck in Ethiopia. I am thinking of going back to Khartoum or to the bush (with the

“rebels). I have not yet decided.

4
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