

































































































































































































































































































































































to their long relation with those situations people observed
their behavior attitudes and situations and drew lessons
from such experiences in order to apply to their own
encounters, example:

wuje kache nunu giseN Shentels bukho

A dog intended to hunt a lion is found being chased by a

rabbit.

This proverb, as usual, 1s perceptably paused in the
middle.
wuje kache nunu giseN / Shentelas bukho

(A) (B)

The noun (dog) links the two sides of the dipod, for he
reacts between both a lion and a rabbit. Of course, with a
hope (A) and actual situation (B). The text compares a lion
which 1s strong and furious with a rabbit which is weak,
timid and small. The owner of the dog had a strong hope to
hunt a lion with his dog. But in reality the dog was found
being chased by that weak and timid animal before his
encounter with a lion. Thus, the hope of the owner becomes
futile as a result. Accordingly, then, as the text has a

metaphorical association with social context, the analogy
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between those animals applies to similar events in the

society.
As (A:B) text = (X:Y) context, then,
A person hoped for failed to perform something
something high (X) minute (before the intended

action arrives (Y)

Thus, the proverb is used to make comments on people or
events that fail to perform minor things while they were
hoped for the higher ones.

Example 2:
aNc kewani (A) aNu wage (B)

when a thorn is cut a thorn will grow

A thorn is hurmful part of a plant. It hurts people
going on bare-foot. It also scratches their skins as well as
tears their clothing. Hence, aNu/ishoh-Amharic/ symbolically
describes wickedness of individuals in a society. Thus, alNu
is metaphorically associated with such a bad trait of
people. The proverb, therefore, refers to similar contextual
situations: (A:B) = (X:Y)

when a wicked person : another wicked person (son)

is removed (died) (X) may replace that person(Y)
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The proverb 1is used to comment on situations where
descendants (sons and daughters) of people known for their
wickedness also commit (create) such problems. It suggests
that nothing good is expected from the line of those bad
people.

Example 3;: S/
Mure kuwama Nigimbali

Having killed a snake, throw away the stick too.

Though scientific studies show that most varieties of
snake are poisonless, traditionally any snake is believed to
be poisonous. As a result, hostility of mankind to this
creature is very strong. Hence, no body in the tradition
leaves it unkilled when it is seen. Traditionally, as each
snake 1s poisonous, a stick used to kill it is as well
considered poisonous. Hence, it is usually thrown away so as

not to use it any more.

Based on this traditional practice the proverb is used
with metaphorical meaning in the godlety. Infliekting inmijury
upon some one is a serious problem. It may result in legal
punishment or may bring an act of retaliation. Thus, one who
committed such a serious crime should be careful to avoid

any bits and pieces of clues that may hint at the plight.
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Above all, one should as well interrupt relations with the
victim's family, for nothing good could be expected

thereafter.

The proverb is, then, used in such serious situations

either to warn, comment or advise depending on contexts.

Allusions and Wellerisms are also forms in which Awngi
proverbs occur. Some proverbs suggest or refer to stories or
fables that evoke associations to similar contextual events,
happenings, or encounters, example.

Nogel genah chahe wite
As this 1is not the 1last hot iron, donot

exhaust your urine.

This proverb suggests a traditional story. Unless the
story is known or told it is difficult to identify its
semantic content or its application. As the shory 18
traditionally well known, however, the proverb 1is applied

without any difficulty. The story is:
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Women who committed adultery were used
to get branded with hot iron bars around
their sex organs. A man whose wife made
such a mistake had inflammed some iron
bars. So frustrated, the lady as she saw
the first hot object, failed to control
her urine. As he saw this, the husband
cautioned her to save her fluid for the
following branding iron as well.

iy
o

uggesting this story, the proverb is used to warn
people against serious problems fhat are about to happen —
that is, when people show frustration. And the proverb 1is
applied to advise them face it courageously. It attempts to
reaffirm their position so that they will not give up.
Example 2:

Sanu wufcha wula kicha

Mills in summer are equally busy.

This proverb as well suggests a story:

People 1in rural area (used to) grind
their crops with home-made-grinding
mills. This activity is associated with
the availability of crops. During the
harvest season grain is excess and the
mills are all busy. But when winter
comes most mills stop due to shortage of
corps. Those home that are able to run
their mills through out the year are
reputable.
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Based on this story the proverbs is quoted to comment
on people who act with their favourable time. It is synical
and forwarded with contempt.

Example 3:
Nio /lmiNdes himbe limiN

(Better) shut the mouth than the door.

This proverb is elliptical. Its construction suggests a
missing word. Hence, it requires an adjective that indicates
the choice of closing the mouth. This form is as well one of

the ways that some Awngi proverbs exist.

4.2 Literary Significance

Before making any attempt to show the literary
significance of Awngi proverbs, it seems to be appropriate
to show the relationship between the written and unwritten

literatures.

Literature, referring to anything written down, tends
to exclude unwritten forms from its domain. However, its
technical definition attempts to correct this tendency.
Though it is not easy to define literature, the following

definition is chosen for this purpose, for it shows the
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common characteristics between the written and unwritten

forms.

According to Dictionary of Literary Terms, "literature
is an imaginative fictional work in prose or vérse form
which has a considerable importance in the arrangement of
sounds and richness of suggestions." This definition,
therefore, dees not exclude unwritten forms (oral
literatures), for it contains characteristics that unwritten
forms share with. When viewed from the vantage point of
their language usage, their objectives and goals, both forms
share important features. For instance, written literary
works as well as proverbs use figurative language for image
formation and emotional appeals. They are as well suggestive
and they achieve it through artistic use of language. Hence,
both literary works as well as proverbs use similar devices
artistically. Metaphorical expressions, allusions paradoxes,
and others discussed in the preceding section of this
chapter, to shcw poetic characteristics of proverbs, can be

taken as cases in point as far as this point is concerned.

Apart from those literary techniques, shown by textual
analysis in section 4.1, Awngi proverbs also employ others

like humor, irony and exaggeration, example:
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Chih nirjades chih chiga male

In winter mud hits the target better than a man

In winter (June-September), people in rural areas of
Awl are so busy. Because this time is an important period of
agricultural activity. Plowing, harrowing, sowing and other
important agricultural practices are carried out during this
period of the year. Hence, the male society 1is completely
engaged in this work. On the other hand, - this period is a
time when some sort of food scarcity 1is observed in some
rural homes. Thus, people show physical weakness due to hard
work and food shortage. It is from this situation that the
above humorous proverb is suggested. As men are weak, they
cannot actively act on sexual activities with their female
mates during this season. Rather, in winter, squelching
(mud) that splashes up when stepped on hits it better than
men. The proverb is used by women to tease on men in winters
for humorous effect.
Example 2:

qunzeka divanula qundaste

Even the God catches illness

This 1is an exaggeration. The proverb 1is applied at

times of visiting patients. When patients are recovering or
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in the middle of illness, the proverb is applied to console
or encourage them. It suggests that, as to the illness, even
God feels it. Hence, illness is not unusual but the main
concern should be on its mercy.
Example 3:

malNa imbelanta mure fishte

A harrower who delves deep takes out a snake

Literaly speaking, the more a harrower delves into the
work (harrowing), the better the effect. But, in this case,
the proverb is applied ironically to comment on trespassing
the limits. It is used to warn people who tend to go beyond

the limits.

Moreover, proverbs according to Permyakov (1979: XI),
are language phenomena, artistic miniatures (reflecting
living realities) and logical units. Literary works as well
are not exceptions to this opinion. The internal structural
complexity of Awngi proverbs shows the artistic use of
language like that of literary works. Both use non-literal
connotative and associative language forms (figures of

speech). Both of them are as well instructive in content.
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Proverbs as well as literary works reflect a living
reality. Both of them attempt to show a true picture of life
which is constituted from the knowledge of mankind, his life
ways as well as observations of nature through experience.
Proverbs, like literary works, serve the society by offering
models of thought, schemes of life or logical situations.
Finally, both proverbs as well as literary works use
impersonalized objective pronoun (one). Even if they use
particular names or events, in reality, this does not mean
that they are referring to those names and events. Actually,
they are using them as models to represent the universal

life situation at large.

The relationships between literary works and proverbs
discussed so far, therefore, attest literary significance of
Awngi proverbs. Accordingly, proverbs are used in written
literary works to add flavor, reality as well as local
colour to the artistic work. Proverbs also help to condense
the kernel points from the extended presentation in written

literature.



CONCLUSION

This paper has attempted to analyse forms and contents
of Awngi proverbs. Analysis includes collecting, classifying
and interpreting proverb data. The analysis was, therefore,
carried out in the physical and social setting of the
community where proverbs are evolved, practised and

transmitted both from person to person as well as from

generation to generation.

Awi is an ethnic community where its ©people share
geographical boundary, language, world views (beliefs),
occupation and other common ethnic heritages. The artistic
experiences, of the ethnic group, therefore, have grown
through time within these physical and traditional ranges
that make up the national identity of the Awi community.
Hence, the participants of a given communication event share
those cultural signs and codes that enable them to apply and
interpret their proverbs effectively. In other words, as
they belong to the same reference group where they share
cultural sets of principles that govern a communication
process as well as proverb application, conversation dealers

understand one another without difficulty.
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Apart from those sets of cultural principles mentioned
above, physical and social setting or context includes time,
place and condition (physical) as well as sex, age, status,
occupation (social) situations of ©proverb application.
Therefore, identifying when, where, how by whom and for what
purpose proverbs are used in the community has a significant

place in proverb analysis.

Accordingly, then the Dbasic purpose of proverb
application in Awi community is to effect persuasion. In
other words, Awngil proverbs are rhetorical tools used to
augment or foraground persuasion. Hence, they attempt to
convince or alter the position of an addressee. Therefore,
they are usually applied when a crisis or gap is observed in
a conversation situation. That is, as conversational devices
used for better effect, Awngi proverbs are quoted when
complex, equivocal or chaotic situations appear in a given
conversation situation. Thus, they are used to disambiguate
as well as clarify those ambiguous or enigmatic situations.
In other words, they are applied to resolve conflicts or to

solve problems that arise during conversation.

Awngl proverbs usually, effectively carry-out the

purpose that they are quoted for. Because they are strongly
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associated with the real life experience of the people, they
also embody wisdom of the ages and thus convey culturally
agreed upon ideas. Moreover, they enable the audience to see
a problem at hand in terms of traditional wisdom or wider
perspectives. Above all, holding conversations on the right
direction, Awngi proverbs enable the audience either to face
those problems immediately or resolve strains suggesting
that the problem is already passed leaving an instructive

experience behind.

Thus, Awngi proverbs play an important role to effect
local arbitration or reconciliation. Elders who are endowed
with using proverbs in order to comfort, quieten or shed
light on those conflicts or chaotic situations usually use
proverbs in theilr conversation. However, children do not
usually wuse them. This 1is because proverb application
requires competence in language, social experience and
cultural norms and beliefs which children are lacking. Thus,
the situation makes them inappropriate to use proverbs in

their conversation.

Awngl proverbs are instructive in content. They serve
ethical and educational functions. As they convey culturally

accepted truths to satisfy cultural requirements, they are
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used to socialize or conform the growing generation (youth)
with cultural norms and values that wvalidate the sociai
system. In this regard, Awngi proverbs provide the vyouth
with thought models, schemes of some real life or logical
situations. In other words, some proverbs acquaint the
public with a picture of the world, some with rules of
behavior and others with rules of reasoning. Thus, they
serve a moralizing purpose. They praise or recommend any
virtue or attitude toward certain situations. They also warn
against all extremities. Thus, Awngi proverbs are used to
struggle with ethical failures or social disorders
(anxieties). Accordingly, they are applied to direct future
activities or to alter an attitu@e towards something that

has been already known in the tradition.

However, one proverb 1s used to recommend different or
even contradictory situations depending on circumstances.
Simila;ly, two or more proverbs are used to mean the same
thing while some praise the precise opposite. These
situation of proverbs, however, suggest the diversity of
life and truth. In other words, as life is not uniform,

proverbs convey their meaning depending on circumstances.
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Awngi proverbs are concise in form. Moreover, they are
el

poetic in character (form). Most Awngi proverbs use literary
devices that are characteristically associated with peotry.
They use metaphors, allusions, analogies parallel
constructions, balanced phrasing and paradoxes. In short,
they wuse most forms of figures of speech. they al§p
constitute Qgggr, {Egﬂy and exaggeration.

To conclude, Awngi proverbs are WEEEY and forceful
forms of expressive lore. They are poetic (rhythmic and
melodical) as well as familiar statements that are
perceptable as eternal truths. This qualities of proverbs,
therefore, makes them memorable and ready-made tools of
conversation. In the process of application, they play an
important role to reggé} traditional norms and values of
conversational reactions that help identify the community,

for the process shows institutional rules and principles on

action.



Precisely speaking, Awngi proverbs are basically poetic
in character, concise in form, rhetorical in purpose,
applicable in situation of tension, instruction in content

and situational (contextual) in meaning.
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List of Informants

R. Name of Informant Age Level of Residence | Occupation

No Education

1 YeneAbat Fanta 86 Able to read and | Ankasha Ex-Woreda Vice
write Administrator

2 Taddesse Jembere 79 Able to read and | Chagni Ex-Awraja
write Administrator

3 Tessema Jembere 87 Able to read and | Gimjabet Local teacher
write

4 Zegeye Yirdaw 76 Able to read and | Kosober A Retired Woreda
write Judge

5 Baynesagn Kebede 80 Able to read and | Gimjabet Merchant
write

6 Getahun Kassa 71 Illiterate Ankasha Farmer

7 Yaregal Alene 41 B.A. (AAU.) FLEn Chara Social Affairs

| Worker

8 Bantihun Mekonen 43 B.A. (A.A.U. EdAd Zigem Education Office

2 Tenaye Emire 35 B.A. (Pedagogics) Kosober Teacher

10 Kinde Admas 40 Diploma Zigem Teacher

11 Embiale Bogale 38 T T T Kosober Teacher

12 Bitewlign Asrat 40 T.T:T Kosober Teacher

13 Alga Beze 40 T:T.1 Gimjabet Teacher

14 Yitayih Admas 30 Student (A.A.U.) Gimjabet

15, Alemzerf Bogale 22 Student (A.A.U.) Chagni

16 Haile Kassahun 25 Student (A.A.U.) Gimijabet
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