





































































































































































































































































































There was collaboration during Boycott Bedele and the early phase of
Oromo Protests but that collaboration ended due to disagreements that
emerged during those campaigns...

In general, Oromo activists need to transform itself into some sort of
planned activity. Everybody is doing what they do on their own now, but
organizational activism needs (o be in place.

One of the reason for lack of collaboration among the Oromo activists can be attributed

internally to of activists’ lack of wisdom. Activist 08

The Oromo divides itself on the basis of religion and place of birth which

opens door for others to use il for whatever mission.
The other is external which can, by far, be attributed to the legacy of the past regimes
and group of people who skeptically see the unity among the activists today. Activist 08
explained:

The habasha has been working too much using different mechanisms (o

cause disagreement and conflict among the Oromo. They were cheating
and tricking some Oromos so they work on destruction.

4.6.2 Problem of Consistency

From my observation as a researcher, | have noticed that most Oromo activists on
facebook are flow towards. Activists 03 says they go with every single and often
irrelevant issue raised day after day and very few focus on one important matters and
work on that for long. Interviewee 07 listed reasons for why the Oromo activism is time

sensitive and inconsistent:

There are at least three reasons for lack of consistency.

1) All Oromo activisis are part-time workers, mostly students. They do
write when they have spare time and when they get busy they don't even
tell their followers that they will be away.

2) Issues change quite frequently. Since Oromo questions are large in
number and not yet prioritized, people jump here and there that really
affects achievements.

3) Lack of Organization among activists. There is not any relation,
hierarchy between activists. People start same issues/grouping at 100
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different places at the same time and that divide people. They Jjeopardize
consistency and achievement
In the case of most online movements and campaigns, absence of defined goal is what
makes the movements inconsistent. Interviewee 07 and 10 sharing their experiences

noted:

I believe lack of consistency is a symptom of (lack) defined goal. If you
have a defined goal you can be consistent to reach that goal. During
Boycott Bedele, we were consistent and persistent in advancing our goal.
No defined goal was set for #OromoProtests in its early phase and that
was a mistake. We should have stated our protests would continue till the
Master Plan is reversed. If had that defined goal we could have been
consistent in our actions.
Yet, other activists believe that lack of collaboration among the activists and absence of
proper knowledge about the campaign or movements they launched, what it costs to

succeed it and preparedness to pay the cost are reasons of the inconsistency. Interviewee

10 adds:

Most of the movemenis are overlooked and launched without any

planning. no strategic plan of action(when io do what, by whom through

what channel).(interviewed Nov. 10, 2015)
According to Interviewee 10, Most facebook activists are accidental. When one appear
with an important idea, the general facebook user like, comment and share the post in
number and when the number of likes and comments reduce then he/ she will be
discouraged. That too is contributing to the problem of consistency. There are also views

related to not believing in the power of facebook to bring about change. Activist 04:

We do not realize that people vow one idea and discard the other-....the
number of activists who believe that facebook can bring change are
few. (interviewed Nov.15,2015)
This proves the idea of Morosov (2012), who argued that it should not be a given
or an automatic assumption that social media, in and by themselves, will
eventually push for political change, introduce transformation to societies and

liberate them from repressive regimes.
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4.6.3 Lack of succeeding online movements offline

Most Oromo concerns die before changed in to action on the ground. Even those issues
which manage to get the attention of quite a lot of online community end up there online.
Points raised above are, of course, some of the reasons for that. Yet, the political system

in Ethiopia doesn’t welcome any movement of that kind.

Calling people for offline action being online is much easier than taking
the action on the ground. When one say ‘Say No’ on facebook it is okay
but activists doesn’t say what they said online for it is so risky in our
context.... If you remember last year, the Oromo youth have tried to say
no in peaceful demonstrations. But the response was harsh. About 70
civilian demonstrators were killed. Because it is a country where you get
killed for peacefully voicing your opinion, online activists are not able to
take that offline... let alone thinking of movements on the ground, many
young Oromos are imprisoned for writing issues of this kind on facebook
under different pretexts. So Oromos have tried this multiple times....the
Ethiopian political system has imprisoned the Oromo both
technically and psychologically. (Interviewee 01, interviewed Nov. 0,
2015)

The above idea strengthens the argument of Malcolm Gladwell as quoted by Sarah
Joseph(2012). He argues that social media connections promote weak ties and low-risk
activism, or “Slacktivism.” According to him, “Facebook activism succeeds not by
motivating people to make a real sacrifice but by motivating them to do the things people

do when they’re not motivated enough to make a real sacrifice

There are also problems related to planning, leadership and communication when it
comes to not being able to changing online discussions in to offline action. Gladwell was
cited as saying successful activism requires strategic hierarchies, with a careful and

precise allocation of tasks.
Interviewee 08 mentioned as that element is missing in the case of the Oromo.
There are no organs that plan ahead how to change online campaign into

offline action. There is also lack of communication between exiled and
home activists for that.
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4.7 Challenges of Activism on Matters of Oromo

From the interview conducted with the activists, it has been understood that being an
Oromo activist means speaking the mind, the suffering and need of over 40 million
Oromos worldwide. This is full of challenges which can be discussed in three categories.
One is related to the activists themselves. Activist 07 explains the following problem

among the activists as a challenge:

The major reason is mistrust among the activisis. We don't know how to
handle differences of opinion. You are given names when you have a
different view from others and people run away from you. One
disagreement distances one or two activists from others. The next issue
does the same and before you know it, you reach a point where you have
no group working together... it is impossible to work with people if they
see you as an enemy whenever you have a different view on an issue.
The other challenge which is peculiar to the activists themselves is related to unity.
Activist 05 shared his experience that the activists call the Oromo to be united without
being united first. While there are other external factors posing threat to their activism on

activists at home, some activists comment that there is something wrong with those in

exile.

Activists at home may get anxious of government but what is unclear to

me is why those in exile fail to work on the Oromo cause (o the best of

their capacity. I feel they lack commitment and the exile life has comforted

them that they forgot what fellow Oromos at home are up to. Many of the

activisis in the diaspore show up and say a lot then disappear. They don’t

live up to their words and commitment.(interviewee 03, interviewed

Nov.15, 2015)
The expectation from there, according to activists at home, is high because there is no
government related problem they could be worrying. But, the activists in the diaspora,
most of them, are students as a result of which time become a hold back. The fact that

most Oromo activists are leisure time activists and absence of having many fulltime

workers is the downside on Oromo’s social media activism.

The second challenge of being an Oromo activist is related to the general social media
using Oromo. The story of facebook activist Ghonim, Egyptian-born living in Dubai,
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who created a facebook page called “we are all Khaled said” and write “Today they
killed Khaled” in the 2011 Egyptian revolution can connote to the problem related to the
Oromo social media user. It only took him two minutes to get 300 people join the group
and three months to reach 250,000. The general social media using Oromo often do not
like, comment and share the idea of the activists let alone joining facebook pages. The
anti-terrorism law ratified in 2009 can be a reason for why the general social media using
Oromo refrain from supporting activists. Most of the activists have been in jail for
raising the concern of the Oromo while the government labels them terrorists. Other
activists were detained under the allegation that they are collaborating with terrorists.
Fear of being labeled a terrorist by government, according to activist 04 is the major

reasorn.

What 1 can say is, when I post something, there are many who inbox me
instead of commenting on the post. That is due to fear. I have tried to
contact them in person and asked why they do it. It is all due to fear of

government.( interviewed Nov. 15, 2015)

Activist 03 mentioned what fortifies the above idea of activist 04 which is activists
working on culture, identity, art and literature often got much more likes, comments and
shares on their posts while that is not the case when the post is somehow related to
politics or have political implication. Activist 01 commented that social media users

frighten you with their comments.

After the general election, I did a graphics which says “Ummanni dhagaa
miti dhugaa dhabee” literarily translated means ‘the people need truth not
stones’. Then people who know me and do not know me in boxed saying
‘be take care of the officials’, ‘remove it from your post I have got
information from officials’. Many told me the next step will be
imprisonment and duress if 1 didn’t do that....to tell you the truth there
were two weeks in my life that I believed that I would be imprisoned and
prepared myself for jail simply from what people tell me on daily bases.
(Interviewed No. 6, 2015)

The third category, which in fact has been reflected in the second category also, is

government intimidation. The following is the experience of the activists:
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The number of activists who didn’t see jail is few. I have been
imprisoned...there were roamers that I was died in jail. My families were
receiving calls that 1 am admitted to hospital, died of car accident and
many many. (Activist 04 interviewed Nov. 15, 2015)

There are moments when you receive calls from government bodies and
people you don't know ordering you to shut down your account,
threatening you not to write on issues of Oromo anymore and lo lake the
responsibility yourself for whatever happens if you persist on it. You
receive texts too. I personally have been through this. My facebook
password has been forcefully taken away from me to track the people I
contact. For about a month, I was blocked from my facebook account and
email. (Activist 03 Nov. 15, 2015)

All the activists mentioned that the anti-terrorism law which is open for interpretation has
been used and will continue to be used to criminalize activism on the net and on the
ground and that appears at scale among the Oromo activists.

According to Fuchs (2010), the Surveillance by nation states and corporations also aims
at controlling the behavior of individuals and groups, i.e. they should be forced to behave
or not behave in certain ways because they know that their appearance, movements,

location, or ideas are or could be watched by surveillance systems.
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Chapter Five: Conclusion and Recommendations

5.1 Conclusion

As stated in chapter one, this study embarked on bringing to light the practice and
challenges of social media activism of the Oromo. Among various social networking
sites, this study focused on facebook because it was the one with better penetration in to
Ethiopia. From prior studies, it has been comprehended that facebook is becoming the
plat form where people speak their mind freely. When it comes to the Oromo in general
and its activists in particular, facebook has become a stage to come together, know each
other and discuss matters of politics, culture, economy, identity, social values, art,
religion, philosophy and every other topic with relative freedom in unprecedented
manner. It has also become a platform where the Oromo build on its image which for
centuries has been portrayed wrongly. Absence of independent media speaking for the
Oromo has contributed to the consideration of facebook as a gift from God to the Oromo.
It has also become a driving wheel for the creation and promotion of more and more

QOromo activists.

The Oromo activists mostly write and post on issues of Oromo on facebook. From the
various Oromo issues, they run activism on politics, culture, identity, art and literature
among others. They most often back their idea with images, links and graphics. The
activists” post is targeted mostly at calling for some kind of action often online and rarely
for peaceful demonstration and unity. Promotion of Oromumma, elaborating issues
concerning Oromo, criticizing misdeeds, raising awareness and combination of some of
them are the rationale of most activists’ post. When it comes to language, more than 85%

of the activists use Afaan Oromo and English.

The Oromo social media activists took diversified issues of Oromo over the six months of
the study time, with Say No to the Addis Ababa Integrated Development Plan, calling the
BBC to consider Afaan Oromo for its new broadcasting service, book burning campaign
(professor Mesfin Woldemariam’s Adafne) and making Afaan Oromo the other working
language of the federal government on top of their agenda. These movements have their

own unique features as some are political and others identity and language issue. The
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move related to calling BBC to open Afaan Oromo service is progressing well but the
Say No to the master plan campaign and making Afaan Oromo the other working

language of the federal government have confronted cumbersome challenges.

Being an Oromo activist in Ethiopian context is complex because what the Oromo has
gone through is full of complications. The political past of the Oromo which almost
ruined most of the things that made the Oromo unique and paralyzed its political,
cultural, economic and social heritages is what makes Oromo activism complex. The way
the government see the Oromo issue now makes the complication even worse. There is
an understanding among the activists that the Oromo Activism has to focus on speaking
the century old and current injustice on behall of more than 40 million Oromos
worldwide. In the process of speaking on behalf of above 40 million Oromos on
facebook, they are not using the potential of the platform to its maximum. There are

problems of knowhow, persistent internet disconnection, time, Personal Interest and fear

of government surveillance for not using it effectively.

For most of its parts, the Oromo’s activism play ground has been controlled by politicians
only. The Say No to the master plan and the BBC Afaan Oromo petition campaigns,
however, brought Lawyers, linguists, ethnologists, architects and engineers, poets,
historians, artists and graphic designers in to the play field. That is also giving rise to a

number of new Oromo activism fields.

Nevertheless, the Oromo’s social media activism in general is weak. Although there are
moments that points to the collaboration among the activists, it is lower throughout. This
can be attributed to lack of astuteness of the activists and other’s mission of disintegrating
Oromo activists. There is problem of consistency as well. The fact that Oromo activists
are part-timers, issues change quite frequently and lack of planning, Organization and
leadership are the contributing factors. Most of the online movements also die before

changed in to offline action due to the above reasons.

Running activism on matters of Oromo in general is challenged by a number of problems
mainly coming from three directions. The first is coming from the activists themselves.

They do not have unity among each other, time to follow up developing issues and
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commitment to succeed their objectives. They do not prioritize issues too. The second is
from social media using Oromos who give a cold should to the efforts of the activists.
That can be ascribed to lack of knowhow on activism, suspecting if the activists really
stand for the Oromo, skepticism on the power of facebook and fear of government.
Finally measures taken by the ruling body to suppress any dissent views which make use

of some constitutional laws like the nti-terrorism law are among the pitfalls.
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5.2. Recommendations

This study focused on answering how the Oromo online activists’ practice activism, what
ideals often make up the Oromo activists’ online agenda and the challenges of Oromo
activists’ in carrying out online activism. Using the methodology convenient to answer
the questions, the above findings have been originated. Based on the findings, the

researcher recommends the following:

=  The Oromo social media activists see social media in general and facebook in
particular, as God’s gift for the Oromo so they speak their mind but when the
kinds of issues they are using it for and intensity of their usage is scrutinized,
facebook is used under potential. There are reasons that this study tried to
identify. Therefore, the activists and the social media using Oromo have to work
jointly to solve the problems and use it for better change.

* Most of the Oromo concerns and campaigns lack defined goal, consistency,
professional analysis, centralized and effective leadership, plan of action and
follow-up. The intra-Oromo activist’s unity and trust is stumpy. The
communication between activists in exile and at home is also poor. Therefore, the
activists need to establish Oromo social media activist’s front to work towards
these problems.

= The Oromo activists discuss diversified issues of Oromo on social media targeting
some at the Oromo and some others at non-Oromos and government bodies. But
the languages they mostly use are Afaan Oromo and English. They have to make
sure that they have addressed their people’s concern effectively to the concerned
body through their medium of communication.

=  The Oromo who use social media has to be able to evaluate the social, economic,
political and cultural significance of each cause the activists advocate and support
the good and reject the bad rationally.

= There are quite a lot of issues of the Oromo prop up on facebook. Sometimes the
issues have nothing to do with the Oromo at large. The activists and the other
social media user indulge in irrelevant and seldom violence inciting deliberations.

While standing for about 40 million Oromo is one thing, it is important to note
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who makes benefit out of it the deliberation. The activists therefore, have to make
sure it benefits the Oromo.

Although the government undertakes internet surveillance with the aim of keeping
peace and security of its people, it has to also give room for free and peaceful
activism on the net and on the ground. The anti-terrorism law has been used as a
pretext to suppress dissent voices. The government therefore need to look at its ill

effect on human development and democratization.
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Appendices

Appendix A

Interview questions for activists at home

1.

N o v s

How do you describe the role of facebook (social media) in conversing the Oromo
concern ?

What does it mean to be an Oromo activist?

you think the Oromo activists are using social media to its maximum? if not what
do you think is the reason?

Do you think the Oromo activism is backed by professionals? If not why

Is there collaboration among the Oromo activists? if not why?

Why are most online movements and campaigns lack consistency?

Most online movements die immaturely before changed in to offline action. Do
you agree with this? If you agree Why did the Oromo activists fail to take online
movements in to offline action?

What are the challenges of running activism on matters of Oromo?

What other weaknesses have you observed on activism of the Oromo?



Appendix B

Questions for facebook conversation

1. How do you describe the role of facebook (social media) in conversing the
Oromo concern?

2. What does it mean to be an Oromo activist?

3. What are weakness of the Oromo activism on facebook

4. What are the challenges of running activism on matters of Oromo?



Appendix C
Questions for initiators of the movements and the campaigns
1. How the idea of each activist movements came( to those who launched the
boycott bedelle, the say No, the BBC petition and making Afaan Oromo federal
language)
2. What achievements were registered?

3. What are the challenges in advocating for the varithese ideas online and offline?



Appendix D

Observation checklist

Points of Observation

l.

2
3.
4

Activists facebook account
Activists status update
Facebook movements

Facebook users comment for posts of the activists
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