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Key to Pronunciation 

The following English letters need to be pronounced in a different way than 

the usual English pronunciation when they appear in the words and 

terminologies of the Dubi:immos' local languages. The explanations that are 

cited below are believed to be of help here after readi ng them. 

• e = has to be pronounced as 'e' in ' leg' . 

• a = has to be pronounced as 'a ' in 'ask'. 

• a has to be pronounced as 'a ' in 'sack'. 

• u has to be pronounced as the second 'u ' in the word 

'beautiful ' 

• q, ii, c, ~, i, p, s = represent the pronunciations of Amharic lctters, 

i.e. , "', 0, 'I" Cl,t, m, ~ , tJ respectively which are 

also heard when pronounced in the Dubi:immos 

local language. 
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ABSTRACT 

There is no research work that particularly deals with the Dubtimmos' 

identity , culture, history, folklore or other similar aspects. The researcher of 

this thesis, therefore, has tried to explore the social situations through 

interviews as well as close observations during his 40 days of stay in the 

group. As for the notion of Oring, since the basis of the historical narratives 

is often a historical event or person , the narratives are believed to be about 

real people, places or events. They also can represent the past as well as the 

present based on shared oral experiences of the group [1986: 125] . In like 

manner, the basis of tiirikii, the nearest English translation of which is also 

"history ," is a past event and about historical figure personalities . And they 

are also believed to be about real people, places or vents. 

Generally speaking, this project is a preliminary genre classification 

and descriptive study of the Dubtimmos' tiirikii. The research goal of 

the project is describing the research outcome, i.e. , how the 

Dubtimmos perceive their past experience as well as their present 

situation through a descriptive study of their tiirikii . The wealth of the 

tiirikii oral narratives that the Dubtimmos have inherited and recreated 

has a promising research potential. This research , accordingly, has 

tried to classify tiirikiis according to their local senses and has 

recorded each type of the tiirikii data with their general context. In 

addition, it has also tried to study descriptively their features and their 

contents. And finally it has tried to pointout the research finding in the 

"conclusion' part of this study through a thematical descriptive study. 

The final outcome of this study at this level, however, is not an end by 

itself. It is just a preliminary study 's preliminary finding which leads 

to a more indepth analytical study. 
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1. GENERAL BACKGROUND 

1.1 INTRODUCTION 

First of all , the soc ial group, the Dubammos, about which thi s study is concerned has 

to be identified as a specific type of group in order to add ress it di stinctively to the readers. 

One of the traits that are bel ieved here to enable to identify the group particularl y is the 

social interactions of its members with other neighbouring ethnic groups. At present the 

Dubiimmos consider themselves as particu lar ethnic group who are external to the others. 

The neighbouring ethnic groups are al so considering the Dubiimmos parti cu lar ethnic 

group who are external to them. As it is pointed by Oring [1986: 24-25] , an ethnic group 

ex ists if it is cla imed first by the members themselves. And the claim should be recognized 

both by those within and those outside the group. 

The other group identifi cation traits as has been noted by Oring, are the commonly 

shared social, traditional and cul tural backgrounds . As pointed above, membership in an 

ethnic group should be claimed first. Then comes identifying with a hi storica ll y derived 

and shared cultural tradition [1 986:24] . Thirdly, the members in the group have to claim to 

have a comm on descent. As fo r the notions of Oring [Ibid] and Schutte, in Tonkin, eta!' 

[1 989:2 17], in most cases the common descent is the basis of the formation of an ethnic 

group. Members of the Dubiimmo social group also claim to have common ci escent, shared 

cul ture, tradition and style; and recognized by the members as well as by the outsiders 

though sometimes it may not be practical ly acknowledged by the outsiders due to some 

negative interactions with the group. Because of these three basic reasons the group wi II be 

referred in thi s study as an 'ethnic group'. [n its process, thi s stud y, at its limited scop will 

try to prove whether the tiirikii which is locall y called oral "history" confirm the 

appl icabi li ty of the term to the group. 

Thi s thesis consists of four parts. The first part is a general background. There are 

about ten sub-topics in it including this introductory sub-topic . Then what comes next is 

the second sub-topic of the chapter which describes the general social background . Under 

thi s sub-topic the earl y migration history, the present geographical sett ing, religion, 

language, economy and the trad itional administrative system of the group are di scussed 

brie fl y. The third sub-topic is devoted to reviewing related literatures . As to the researche's 

knowledge, there is not even a single work that is part icularl y dealing with the Dubiimmo 



way as we ll as to deli ver the reader as much information as poss ible. 

The last, but not least, part of this study is the concl usion. This part is devoted to a 

thematic descri ptive study. It is al so in thi s part that the content of the folk narrative, i.e., 

tiirikii is treated in order to get a proper research outcome. There are two reasons why the 

thematic descri ptive study is incorporated in the conclusion part. The first reason is 

avo id ing repetitions in the main body of the study . The narrati ves, contextual data, 

especiall y the conversational narrati ves by themselves describe and di scuss the issues that 

are raised in them in a very simple way. Their description is clear and can be understood 

very eas il y Hence, describing their contents again in the main body of thi s study is 

believed to be repetition. Secondl y, it is clear that the research finding is better described in 

the conclusion part. In the case of this study, the thematic description is also part of the 

process of describing the research finding. Hence, the thematic descri ptive study, 

unavoidabl y, has al so become the conclusion of this study. 

1.2. THE DUBAMMO [Social Background] 

As for the genera oral testimony of the elder members of the group , the 

Dubtimmos have come from Gondar to the Southern part of Central Ethiopia some 

450 years ago. The name " Dubdmmo" has been widely known by the neighbouring 

ethnic groups as we ll as by the group itself as an identi fication name of the ethnic 

group since long ago. It was or iginated from the Amhari c word " Dubtilo' . 

"Dubtilo ' was the name of the Dubtimmos second trad itional king. 

Womd1 Ddmie is known to be the first traditional king of the Dubdmmos. He 

together with hi s followers migrated from Gondar and finall y settled at the present 

" Dubdl11l11o Lancf',' But he died before he could widely be known in the new 

geograph ical and social context. Since Dubalo was an e lder son of WOl11 ti Dtimie he 

was substituted in the place of hi s father. After that WOl11d Dubtilo became more 

fa mili ar in the society throughout hi s life. After some time, WOl11d Dubalo became 

I Wall/a is a Kiz word. It is a kind of tit le given to an y one of the OubdJ/lJ/1oS who are chosen by ' -/il llzl/lii to 
be a traditional king of the group. 

2 It is the way how th e neighbouring people as well as the Oubiiml1los them se lves call the area where 
Dub61111J1os live. 
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popular in the society and also through time the people under hi s leadership started 

to be cal led "Dubdl-ma1, " wh ich means "Dubdli}'s People" . The geographical 

setting under the contro l of Dubtilo has also started to be ca ll ed as Dubdl11 Uii, 

which means "Dubtilo 's Land" since, almost the early period of tlleir settlement in 

the Dubtimmo land 

After the name of the second Womti, Womti Dubtilo was in corporated through 

time into the /-kidiyisstitti [HtidiyisstijJ language, it has become Dubtimmo. Now it 

is commonly understood by all the neighbouring ethnic groups as we ll as by the 

Dubtimmos themselves to be the name of a particular etlmi c group that is li ving in 

l-ladiya zone, on the highland of the Sorro wa·atti 2 T hough WOl17ti Dtimie 

lDa1itij is not mentioned often; sometimes we can get hi s name being ra ised for 

some reasons . For example, there is one small di stri ct which is named Da1iti. [n 

thi s case also it is the Am haric word "Dtimie" which is through time adopted into 

the accent of the J-ltidiyissti language and has become Da1iti since then. Sometimes 

some people use the word Da1iti instead of the word Dubl'immo. On the other hand , 

s ince the word Dubtimmo does not incl ude all the li neage groups when used as the 

name of the ethni c group under the Da1itis , the people were discussing the matter at 

the time when the researcher approached them and they were trying to devi se the 

most incl usive name. And as for the att itude of the general public towards them, 

Da1iti seems to be preferred almost by most of the members of the gro up. 

The area where the Dubtil111110s3 are permanently settl ed is found in the 

Southern part of Ethiopia, specificall y in South Shoa, and more spec ifica ll y in 

J-Iadi ya zo ne, Soro Woroda, on the highland area neighbouring in the North with 

Soro-Hadiya and Kembata, in the South with Donga and Wo layta, in the East with 

Kembata and Badawacho and in the west with Soro-I-Iadiya and Tel1lbaro. There are 

1 1-lddiyissdtCi is how the Kcmbata speaking people ca ll the Hadiya language. /-tc.idiyissii, 011 the other hand , is 
how the I-I adiya speaking peop le call th e Hadiya language. 

2 Wt5hxki is a small district which is larger than QroOfe but smaller than AIVrtijd. 

_\ In this paper whenever the word HDl/baml1los" is lIsed it refers to the society (the people) and vvhcn its 
singular rorm , i.e., "DubdmlJlo' is used it refers ethnic identity. 
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some members of the Dubtimmo ethnic gro up that are li vi ng in d ifferent 

neighbouring d istri cts due to some factors [that are wel l explained in the contextual 

tiirikii, i.e ., in, Chapter 3]. 

The Dubtimmos have never been recognized so far as a self-suffici ent parti cu lar 

ethni c gro up. Hence the total number of the group is not yet officia ll y known. But 

the elder members of the group esti mate the total num ber of the members of the 

ethnic group who are living on the Dubtil11mo land to be above 102,000. But, unless 

it is justified with a we ll systematized official counting practice, the above cited 

figure wi ll not be as such reliable here, however, the elders speculation about the 

size of the mass can be recogn ized as orall y transmitted information based 

evidence. 

As for the oral testimony of the Dubtimll10 people, they are members of a 

migratory ethnic group . While they were migrating from North to South, they also 

brought with them the Arks of Siltissie and Michael. They all were Orthodox 

Christians from the very beginning. Though they have lost the Ark of Michael 

du ri ng the invasion of Ahmad Gragn, they preserved the Siltissie. Ark and it is sti ll 

there on the Dubiill1l11o Land being worshi pped in the Sibu Selassie Church . 

There are al so many members of the group who are following other re li gious 

fait hs . Though most of the Dubtimmo people are not worshipping it now, the 

prophetic sp irit which is known by the name Hiiuzulii used to be worsh ipped widely 

almost by every member of the Dubtiml710 ethnic gro up as well as by many people 

from other etlmic groups. As fo r the verbal witness of the elder member of the 

gro up, whenever the tiirikii of the Dubtiml110s is acco un ted there is always /-/tiuzulii 

behind the hi storical figu re personali ties of the group as a cause of the effects. It 

does not possess other people except the members of the Dubiill1l11o ethnic group . 

The other religious activi ty that is hi ghl y expanding in the Dubiil11l11o people is 

Protestant re lig ion. It is dominating both Orthodox Christianity and the prophetic 

5 



spirit of flduzulci. 

When we come to thei r language, Dubcil17l11oS claim that they have their own 

language. They ca ll their language "Kiz" [Kizissti]. Kizissti and KanbCi/issci' are 

a lmost the same except some differences in thei r dia lect. In few cases, however, 

they use different words to explain the same idea or th ing. For example, in Kizissti 

"Gul1ziecu" means in Kanbalissti "Milisi'lle," "Men/i'Co" in f-fCidiy issci and its 

meaning in English is "Woman." 

Concerning their economic background, most of the DubCiml170 peop le are 

fanners. They depend on their farm products for their living. They main ly prod uce: 

barley, wheat, oats, Ens a, beans, peas, and the like. They al so breed cows and 

sheep. Horse breeding, to tame them and ga lloping are the skill s for which the 

Dubtil17l17os are known well. They are widely known for such qual ities and largely 

demanded in markets. Even in the markets of neighbouring d istri cts the best qual ity 

horses are call ed "Da1iic FCirtisu" of which direct translation is "A horse that is 

born and bred on the Da1iCi Lanef'. But as people repeated ly use it referring the best 

quality of horse, through time they have started to say "Da1iicuti" or "Da1'(;i" 

whenever they want to say something is good. 

The DubCimmo people have their own traditiona l administrative system which 

is still functioning locally. There are about nine hierarchical administrati ve leve ls in 

the system. These are Womd, BusCisCi, Ercisti, lvf(}gCibCi, GCiz!' -Anti [GCida1ti, 

Gdza1Ci or GCii&Ci} MO~OI1Ci, DcinCi, KorofirCi and WOI11-Be/o [Wombero). 

Womii : is a traditional king of the ethnic group. He has responsibi lity to 

ad minister and lead the group. It is f-fCiuzulti the prophetic spirit, who nominates a 

traditional king out of the members of the group. But his nominee has to be 

approved by the society . I-Ie never appo ints a new traditional king as far as the 

I Ki: of Kizissti is hmv the Had iya peop le call the language that the DubcilJl/JI os clai m to be ori ginal ly their 
o\Vn . Ki.:aa is how the Kembata speaking people call the Kiz language. On the other hand the KCl11bata 
Speak in g people call their language Kt5tllbdlisstitCi and the i-Iadiya speaking people also call it K01JlbCilissa. 
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spirit of Htiuzuld. 

When we come to their language, Dubtil11l11os claim that they have thei r own 

language. They call their language "Kiz" [Kizissti]. Kizissti and KOtnbtilissd i are 

almost the same except some differences in their dialect. In few cases, however, 

they use different words to exp lain the same idea or thing. For exa l11ple, in Kizissti 

"Gunziecu" l11eans in KOtnbalissti "Ma·sale," "Menli'{;o" in Htidiyissd and its 

l11eaning in Engli sh is " Woman." 

Concerning their economIC background, most of the Dubtimmo people are 

farmers. They depend on their farm products for their living. They mainly produce: 

barl ey, wheat, oats, Ensa, beans, peas, and the like. They also breed cows and 

sheep. Horse breeding, to tame them and galloping are the skills fo r which the 

Dubdm/11os are known well. They are w idely known for such qualities and largely 

demanded in markets. Even in the markets of neighbouring districts the best qua li ty 

horses are called "DOt1iic Ftirti':su" of which direct translation is "A horse that is 

born and bred on the DOt1iti Land'. But as people repeated ly use it referring the best 

quality of horse, through time they have started to say "DOt1iicuti" or "DOt1id' 

whenever they want to say something is good. 

The Dubtil11l11o people have the ir own traditional ad mi nistrative system which 

is still functioning locally. There are about nine hierarchica l admi ni strative levels in 

the system. These are Womti, Bustisti, Ertisti, Mt3gtibti, Gdz!. -Anti [GtidOt1ti, 

GtizOl1ti or GtiiOt1ti} Mo~onti, Dtinti, Koroflrti and WOI11-Beto [Wol11betoJ 

WOl1lii: is a traditional king of the ethnic group. He has responsibility to 

ad minister and lead the group . It is Hduzulti the prophetic spirit, who nOl11 inates a 

trad itional king out of the members of the group. But hi s nom inee has to be 

approved by the society. He never appoi nts a new traditional king as far as the 

I Kiz of Kizissti is how the i-iadiya peop le ca ll the language that the Dl/bdll/lIloS claim 10 be originally their 
own. Kiza~ is 11m\' the Kel11bata speaking people call the Kiz language. On the other hand the Kembata 
Speaking people call their language K01l1btifissCiICi and the Hadiya speaking people also call it K01l1htilissa. 
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prev ious one is al ive . 

When the prev ious Womti dies [when he becomes Qobti1], Hiiuzulti orders hi s 

consultants to keep the news secret until a new Womti is arranged. When the 

prophet' is possessed by the prophetic spiri t [Htiuzulti]' then the one that has to be a 

traditiona l king is spirituall y viewed. Then he announces a unique sign that he 

spiritually viewed on the body of the new nominee to hi s close assistants and they 

start looking for hi m. If the task of searching for the new nominee takes more than 

three days, Hiiuzulti orders hi s close ass istants to bury the corpse of the prev ious 

traditional king secretly befo re it peri shes. But when the death of the ki ng is 

officiall y announced, they prepare a coffin and put in it a slu'ouded corpse model in 

order to enable the mourners to pay the last visit to the dead one who is phys icall y 

represented by a model body without the knowledge of the visitors. The traditional 

mourni ng and burial ceremony cannot be performed unless the mourners beli eve 

that the death of their traditional king is true. 

As soon as the nominated new candidate is fou nd, then the death of the 

prev ious traditional king will be announced widely. Every member of the 

Dubtimmo ethnic group is expected to come from every di rection to the mourning 

and buri al ceremony. Of course, since there is a coronat ion ceremony after the 

burial ceremony, every body wants to be there and participate in the coronation 

ceremony. 

When a new Womii is coronated all the people say "Hebo1 " to express their 

agreement. Then they put their Womii on a white horse and escort him to a house 

which is arranged well in order to receive the newly coronated WOl17ti. There he will 

be handed over the U/~ka, a precious ri ng which has a high refl ecting power. It is 

worn on one of the two arms by Womti as a sign of ad mi nistrative power. No one 

1 Qobii - is Kiz word. It is to mean that somebody has gone to heaven. Illlhe Dubiil1lJllos tradi tion irlile ir 
/Voma died, no one can say that " WomG died", It is a taboo express ion. Instead of this, they say " Womii 

Qobd Ihell1d," which means, "/Vomd has ascended to parad ise". 
2 The prophetes arc th e med iullls of the sp irit, i.c. , l-tauzII/d, and each ofrhcm arc called, " /-Nillzul-A1iJ1CO," 

whi ch means "A lllall of Heil/zlIla (the sp irit)." 
I /-lebo - it is ajoy song accompanied with traditional dance 
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can see it except the chosen ones. It is believed by the group to kill and cause 

blindness and sterility if it is seen by the ones that are not allowed to see it. 

BlIsas(i: is a title of a man who closely assists Womci. In the absence of Womd 

he leads the social meetings of the ethnic group. 

Ertisti: Tributes are usually brought for l-Iduzuid from different places, such as: 

from Wolayta, from Janjero, from J-ladiya, from Kembata, from Jimma, etc. Most of 

the time the tributes are in kind, like: cows, sheep, horses mules, grains, honey, 

thick cotton blanket, etc. These tributes are consistently paid once in a year, or they 

are paid occasionally by those peoples whose problems are so lved by Hduzuld. The 

tributes that me paid yearl y are locall y termed by W&1eto. It is one-tenth of the 

yearly total income. Womd has his own share of the tributes that are collected by 

Hduzu~ra 's close assistants. It is Erdsd who collects the share from Hduzulii on the 

side of Womd. 

MC'gtibii : There are about fourteen sub-ethnic lineage groups in the Dubiimmo 

ethnic group. There are al so many small family groups in each sub-ethnic li neage 

group. There are many MCgcibcis in the hierarchical administrative chain. The 

Mcgcibds' job is transmitting messages between Womd and the entire people of the 

Dubcimmo ethnic group. They serve as a communicat ion line or bridge between 

Womd and the Dubdmmos. 

Gtizi-A"nti [Gtidona, Gtiiohii, Gazolttij: is a rank [title] given to the DubCimmo 

wari ors when promoted by Womci to be war leaders. 

Mo~ollti: is a titl e gIven to a man that ass ists jI,IiCgdbti. In the absence of 

IvicgdbCi he plays the role of MCgdbii. 

Diinii: is a tit le given to a man who is administrating a small group of people 

that li ve together in the same village. 
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Koroflrii: When the former Womti dies, the close assistants of Womii ass ign a 

man that can cover the responsibility of Womii until the prospective Womti who is 

recommended by f-Itiuzulti is identified. I-Ience Koroflrti is a tentative Womci who 

ad ministers the Dubtimll10s for a short transition period. 

Wom-Beto [Wombeto}: it means "the son of Womti" [the son of the traditional 

king of the group]. Every male member of the Dubtimmo ethnic group is considered 

as a son of king by descent and each male member is referred by, " Wol11b e So - and 

- So." Iflombe is the short fo rm of WOl11beto [Womi-Beto] 

1.3 REVIEW OF RELATED LITERATURE 

Few of those scho lars, who have studied the South people in different fi elds, 

have noted some points abo ut the Dubtimmos in their works of study. Ulrich 

Braukiimper, who is we ll known fo r hi s many usefu l researches on the Ethiopian 

peoples in different fie lds of study, is one of the few. 

In his article titl ed "The Correlation of Oral Traditions and Histori cal Records 

In Southern Ethiopia," that is publ ished in the Journal of Eth iop ian Studies, 

referring the ora l witnesses of the Dubtimmo informants, he has noted that the 

"Kembata-Speaking" Dubtim1110s migrated from Gondar to South Ethiopia and 

settled at the present " Dubtimmo Land" /1973:35/. On the other hand in hi s book 

titled Die Kembata, Uirich Braukamper has noted, however, without mentioning the 

name of the informant that has given him the informat ion, that the Dubtimmos 

migrated from the Eastern Sidamo highland, specifica ll y fro m Kawena, between 

1550- 1570 E.C. / 1983 295/. 

Tesfa ye Habi sso, in his unpubli shed manuscript entit led "Some Records of 

South West Ethiopia and a Short Hi story of Kembata and its Peo ple," has noted that 

the Dubtil11mos are one of the Kembata tribes who through time adapted to the 

!-Itidiy isstitii language [198 7: 62]. 
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In his another unpub li shed Amharic manuscript, entitled "KEMBATA: the 

History of Administration, Surrounding and National ity in Ethiopia," Tesfaye has 

noted that Dubdl11l11oS are one of the Kembata ethnic groups that used to be ru led 

under Semitic leadership and which through time could establi sh their own small 

state due to the disintegration of the Semitic ruling power during the invasion of 

Ahemad Gragn [1991: 36]. 

In another Amharic manuscri pt, enti tled. "the Kembata and the Hadiya Ethnic 

Groups ' : Some Features of History and Geography," Tesfaye has pointed that the 

Dubtimmos IDt5hldsl are relative groups to the Kembatas who also used to speak 

KanbMissMd. As for him, it was since the beginning of the 20'h century that they 

have become highly dominated by the Hadiyas and changed their origina l language, 

i.e ., Kanbdtisstilti into Hddiyissd. The cultural, po litical, geographical and 

economic conditions are also considered in the study as the basic causes of the 

Hadi ya's domination over the Dubdmmos [1 994: 296-97]. 

On the other hand, Lapisso G. Dilebo, in his book that is publ ished in Amharic 

and titled "The Long History of the Ethiopian People and State," has noted that the 

Dubdmmos are one of the Southern originated ethnic groups that migrated either 

from Hadiya or from Sidama or from Derassa during the great migration period 

[1989: 163]. 

Accord ing to the researcher's genera l observation during his fie ld stay, th is 

time the Hadiya and the Kembata peoples have become highly suspicious of the 

Dubtimmo's presence with them. The Hadiyas, as Tesfa ye also has noted, call them 

Kembatas or "Gdnde'" 11987: 62/. In like manner the Kembatas also do not 

recognize the Dubdl111110S that are living on the Kembata land as one of their 

internal groups. This implies that no one considers them either as one part of their 

I Cdnde: As for Tesfaye 's explanation it means "mal icious,", i.e. , a de rogatory name given to t he Kembatas 
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social group or as a se l f-s ufficient particular ethnic group and no one treats them 

fa irl y. This is also clearl y pointed in thi s study in the ana lysis o f the resea rch 

problem. 

Those few research works that are di scussed above have examined the 

Dubtimmos mainly from the external point of view. The researchers highly reli ed 

on the research find ings of foreign scholars who visited Ethiopia many yea rs ago. It 

doesn't mean, however, the research findings of the fore ign scholars are of no use 

now. But it has to be considered that the methods that the foreign scholars app lied 

when conducting the research and the degree of their acq uaintance with the loca l 

cu lture, tradition and language can exert their own impact on the genera l outcome 

of the research. And if they couldn' t co ll ect ba lanced information from a particu lar 

social group at each social level, then the research outcome wouldn't be considered 

as an inclus ive one. For example, since the foreigners gathered information largely 

from the people of ruling Oyeta clan, most of the researches conductcd by thcm on 

the Kembatas mainly speak about only the positi ve aspects of the Oyeta-Kembatas. 

It was on such unbalanced second hand info rmation that the wo rks that are 

reviewed above are based. Un li ke them, thi s research tri es to deliver a well 

orga ni zed, classi fi ed and described contextual data co ll ecti on that might enable 

other researchers in the interdisciplinary fi elds of study to explore how the 

Dubtimmos themselves perce ive their own identity and how they account their own 

past experi ence thro ugh the study of their tiirikii in a more professional qua lity 

study. 

in general by the H adiyas. 
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104. DEFINITIONS, LIMITATIONS AND JUSTIFICATIONS 

In A HANDBOOK TO LITERATURE, edited by Holman and I-larmon, the 

term NARRATIVE is defined as, "An account in PROSE or VERSE of an actual or 

fictional event or a sequence of such events ; anything that is narrated" 11986: 319/. 

In hi s book entitled Folk Groups and Folklore Gemes, Oring has pointed out 

that a narrative is a representative word for story and the best thing in it is the 

sequence of events. The verbal sequence of statement is needed to match with the 

sequence of events. He also noted that, "Maintaining the order of events in the 

verbal recapitulation is basic to our definition of narrative. This distinguishes a 

narrative from other kinds of event reporting" 11986: 121 I. 

As it is noted in the book edited by Holman and I-larmon, there are two forms 

of narratives that are distinctively termed as "SIMPLE" and "COMPLEX". Simple 

narratives are defined as narratives that consist of a series of events to be recited 

according to their chronological order. On the other hand, complex narratives are 

defined as narratives that give much emphasis to its plot. Hence the events are less 

often arranged in their chronological order. Unlike the simple narratives the 

complex ones are more often arranged artfully and are determined by the nature of 

the plot. On the contrary the simple narratives are less artistic. Hence they are less 

applied for entertai nment purpose. Rather they are more of instructi ve and 

informative. On the other hand, the complex ones are high ly arti stic and their chief 

purpose is to entertain rather than instructing and informing. As it is noted in the 

book edited by Holman and Hannon it is not adviseable, however, to generalize in 

that way. As for their explanation, simple narratives can also entertain and the 

complex ones also can instruct or deliver information though the degree of their 

function differs / 1986: 3191. 

What the researcher of this paper has tried is to point out the more general 

defi nitions of "narrative". There are many scholarly standardized genre 
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classifications under narrative though there is no common agreement on one. There 

is a lso no clear demarcation between each of them that can di stinctively isolate one 

from the other. Especia ll y the genres of prose narratives are not ri gid . They are 

flexible. The same terminology of oral literature might have different meanings in 

di fferent countries . In some cases different scholars also may defi ne different 

term inologies in di ffe rent ways. For Oring myth is highly concerned wi th ul timate 

real ities [1986: 124). On the other hand, Schmidt has noted that myth has a fantasy 

quality which can' t be believed as true 11980: 118/. For Gray al so the word 

"MYTH" has almost the same meaning with "UNTRUTH" 11992: 187/. Due to 

diffi culty to sketch a boundary line between myth and legend , it also becomes 

hard ly possible to iso late di stinctively the two genres [Leach, 1949: 612). 

Entering into deep discussion of the scholarly standardized defi nitions is not 

the aim of this research. Rather the researcher has limitted the resea rch focus on the 

types of narratives that are locally referred to as "Ti:irikti" which means 

" /-I/STORY". When the narrators are asked what is it about that they are narrat ing, 

they say, "Nibihu ilncinnorn T<irik<i," which means that it is "Our Own Unique 

' /-liS/Oly '. What the narrators often intend to pass when they narrate a piece of 

narration is explaining ones' own ethnic group's past experience. Hence the 

resea rcher has directly appl ied the meaning of their loca l terminology in order to 

clearly distinguish them from other types of narratives and to be more specific. 

Hence each type of the tiirikii narrative that is considered in thi s particu lar resea rch 

can be defined as follows: 

• The tiirikii is a narrati ve m prose or verse and is mainly about rea l events 

connected with rea l individuals that were members of the Dubtiml170 ethnic 

group and refl ect that group 's economic and cul tural achievements. 

• The tiirikii is a common product of the Dubtimmos about themselves. It means, a 

narrative about ones' own etlmic group from the insiders point of view. 

• The tiirikii IS a type of narrati ve about the Dubtiml170s that IS commonly 
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believed by the Dubtimmos themselves at least the central core e lement of its 

theme to be true. 

• The tiirikii is a type of narrat ive that accounts for some aspects on the 

Dubtimmos that is set in a recent hi storical time on the geographica l sett ings 

which in most cases is the same as their present situation. Hence the re are places 

that are referred as to pieces of physical evidence in most of the hi storical 

narratives. 

• The tiirikii is a type of narrative that consists of the normal activities of the 

Dubtimmos ' as well as the super-human propheti c acti vities of the possessed 

members of the group. 

Geme classification is a basic task that the researcher intends to deal wi th in 

thi s study. The work of the data classificat ion is based on the genera l featu res of 

each narrative. Since each featu re in a particular type of narrati ve support each other 

in one way or other. Such a genera l or a holi stic approach is believed to be more 

coneient in this study. And the re~ean;her uses the local termi nologies for each 

classification. Comparing the local classification with the scholarly devised [theory­

based] "standard" classifications or with any other nation' s, nationality's, ethnic 

group's, or that of any other soc ial group 's local classifications is by no means the 

a im of this study. Rather, what the researcher has intended to do is to describe and 

class ify the data parti cul arly based on their own local sense. 

The other main objective of thi s study is to preserve the li ve performance of 

each type of liirikii for further investigation by "Interpretation Scholars". 

Interpreting the data is by no means the aim of this research. Rather, in order to help 

the interpretors the researcher will try as much as possible to prepare a li fe-l ike 

contex tual folklore text. The documentation of such a folklore text plays the role of 

both the print and fi lm or video reco rd ings. Unlike the sound and fi lm or video 

mediums, the print medium can still hold its recordings for analysi s. Whereas the 

aud io and film or video recordings are fluid and can' t hold them still [or analysis. 

Eli zabeth C. Fine has di scussed the importance of the performance-centered 
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fo lklore text as fol lows, "If onl y we could make folklo re texts wh ich could combine 

the stabi lity of print with the recordi ng capabilities of film or video, then we could 

better understand the aestheti c patterning and social impact of verba l art" 11984: II . 

In the case of the outcome of this research, scholars who are working in the 

interdisciplinary fie lds of studies, such as folklore, anthropology, hi story, etc. will 

benefit much when the work comes to an end. Fine 11984: 71 has di scussed about 

the interdisciplinary applicability of a folkl ore text as fo llows: 

In addition to folkloris ts and interpretation scholars, researchers in such 
fields as communication, sociolinguistics, sociology, philosophy, 
anthropology, and literary criticism may find this work on the folklore text 
relevant. As the social science and humanities have come to share 
paradigms based on analogies drawn for cultural performances, interest 
in verbal/Jel/ormance spans several disciplines. 

As for Fine, everything which is more than words can onl y be recorded in a 

performance-centered text and she calls it "a perfo rmance of verbal art" 11984: I/, 

Such a fo lklore text is belicvcd by Fine to be basic in the study of different fie lds of 

stud ies. It is also a medium tllJ·ough which the fol klore performance and the reader 

can communicate. As it is noted by Fine 11 984: 3/, the performance-centered 

folklore text lively presents fo lklore performance to its readers. 

As the medium through which the folklore peljormance is transmitted ji-om 
col/ector to reader, the text plays an important role in the preservation and 
presentation of the folk lore peljormance. The text not only stores the 
pel/ormance for filture studies, it re-presents the pel/ormance in another 
medium. Since the reader 's perception of the original performance springs 
fi ·om the presentation contained in the text, the study of the relationship 
between performance and text is critical. 

Preparing such a performance-centered text is a recent approach which has not 

yet got enough consideration. It is also a very difficult approach to deal with 

especially fo r researchers who do not have enough time and research fac il ities for 

co llecting such types of data. The researcher who is writing this paper is one of 

these. But he has no ambition, however, to represent the performance of verbal art 
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justified. It is referred onl y based on the oral witnesses of the elders and also 

based on the notes in some books that are reviewed above). 

2 . It has been also the headquarter of the tradi ti onal king of the group. Because of 

th is the area is believed to be a place where every aspect of the group heritages 

have been preserved well. 

3. The Soro-Dubdl11l11oS are partially assimi lated into the Hadi yas. This time they 

are ra ising the question of identity time and again because of the present 

general po litical situat ion. Hence the researcher beli eves that the contemporary 

politica l situation which advocates equal po liti ca l representation tri ggers the 

group as a whole to speak openly about the past experiences o f the ethnic 

group. But in the case of those isolated grou ps who are living at some other 

places, since they are very small in number, they do not have strength to rai se 

such serious questions such as the question of ethnic rights. 

Concern ing the Kel11bala land where the wa,-sa1- Dubtil11mos are living, the 

fo llowing fo ur po in ts can bestjustify the reasons fo r its preference. 

I. wcssal:- is one of the Dubdmmo sub-l ineage groups. Most of the members of 

the Wa'-Sa1 sub-l ineage group have settled on the Kembata land. The place 

where they have settled is fo und very near to the Soro-Dubdl11l11o land. Hence the 

researcher found it less costly. In addi ti on to thi s the group can also be 

approached without travelli ng long di stances and without wasti ng much time. 

2. They closely interact with the Dubdl11l11oS who live on the Soro-Dubtil11l11o land. 

The ir general context was also the same as that of the So ro-Dubdmmas. When 

the researcher approached them during his fie ld survey, he found them also 

open ly discussing on the matters of their past experiences. That is why he has 

intended to col lect as much tiirikiis fro m such a motivated social context. 

3 . The wa;sa1-Dubdmmo land of Kembala IS the second place where a large 
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number of the members of the Dubdmmo ethnic group settled next to that of the 

Soro-Dubdmmo land. The researcher thought that in most cases, the la rger size 

of a group can we ll preserve ethnic heritages. 

4 . The Wasm-Dubtimmo people have also been li vi ng for a long time closely 

interacting with the Kembata people. As a result, they are also assimi lated into 

the Kembatas . I-Ience, there is also the partiall question of identity which has 

become serious . Such a general context is beli eved to make them be able speak 

easily about their past. 

1.5 STATEMENT AND ANALYSIS OF THE RESEARCH 

PROBLEM 

This thesis has attempted to deal with the following problem. 

• What do the Dubtimmos account about themselves through their tiirikii? 

Tn the long history of Ethiopia, some ethnic groups, especially minorities have 

been known to assimilate into domi nant ethnic groups. In some cases some of the 

ethnic minorities have been forced to be di vided into two or more smaller sub­

groups. As a resul t, they are losing the sense of their "origi nal" identity as a 

parti cular group. Some of these sub-divisions of the ethnic minorities are at present 

getting completely separated and divided among different administrative regions and 

zones. As a resu lt, they are unable to maintain their previous socia l and cultural 

strengths. Their identifying elements are also getting overwhelmed and engulfed by 

others. However, this has not stopped them from rai sing questions of identi ty 

whenever they get a chance to do so. 

The DubCiml110s of Southern Shewa [Central South Ethiopia 1 are one such 

victimized ethnic minority in Ethiopia, who cla im to have a proud and unique ethnic 

tradition. The place where DubCimmos claim to have sett led some 450 years ago has 

through time become an intermediary region between the Kembata, the I-Iadiya, the 
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Tembaro and the Donga districts. Some written evidence that are based on the 

information gathered from the members of the group through interviews, testify that 

the Dubtimmos claim that they are members of a migratory self-contained and 

coherent ethnic group. For example, Ulrich Braukamper, in hi s article published in 

the Journal of Ethiopian Studies, Vo lu me II , No. 2 under the titl e of "The 

Correlation of Oral Tradition and Histo rical Records in Southern Ethiop ia", has 

noted that the Kembata speaking Dubtimmos were referring to a trad ition that they 

came Ii'om GondaI' about fifteen generations ago 11 973: 35/. Moreover, the reg ion is 

clearly sketched on the mappings that are compiled in the above mentioned journal. 

In hi s book, Die Kambata, Ul ri ch Braukamper has also poi nted out that the 

Dubtimmos were one of the four fo rmer states that were merged thro ugh time into 

one group. "The name Kambata refers here to four fonner states with peoples who 

had the same language and cu lture but di fferent historical origin: the Kambata, in the 

na rrow sense, the Dubammo, the Donga and the Tel11baro" 11983: 294/. 

Even though the people themselves and pieces of written ev idence claim that the 

Dubtimmos are of a Semitic-ori gin. Most of them have been partial ly ass imilated 

into the Hadiya as well as the Kembata. As a resu lt, they are now adm in istratively 

divided into two zonal regions, i.e. , the Hadiya and the Kel11bata zonal regions. As 

for the oral witness of the Dubtimmo elders, the contemporary situation has highly 

affected the economic, pol iti cal, ad ministrative, and other soc ial interactions that the 

members have with the others. Moreover, such a mass di vision of one ethnic group's 

population among other ethnic groups generally believed by the society to have 

weakened the group 's resistance to ex ternal influences. 

In the case of such ass imilated ethnic groups, it might not be easy to find a clear 

boundary which mi ght distincti vely divide them. However, the project , wh ich stud ies 

the group 's tari ka in the cu ltural and soc ial context hoped to show the past 

ex periences of the group. Moreover, fo lklore plays an influenti al ro le in creating 

mutual understanding and a feeling of sol idarity with other ethnic groups. Or ing 

explains thi s as fo llows: "Fo lklore may be used to create ties between members of 

different groups or to defi ne boundari es and en'ect barriers between them. It may 



even serve as a means of reflection upon the process of ethnicity and ethnic 

identification" 11986:42/. 

1.6. OBJECTIVES 

The genera l objective of this study is to describe how the Dubiil17l17os perceive 

thei r own etlmic image and how they account for their own past experiences as well 

as facil itate further research that might be conducted on the Dubiil17l17o ethnic group 

with a well-recorded, classified and described contextual data. 

Since the Dubtimmos have been assimilated partially into their neighbouring 

ethnic groups, now it is becoming difficu lt to define their identity clearly as a self­

contained, concrete and specific ethnic group. Each of the numerous genres of 

folklore can playa part in identifying and defining such undefined ethnic groups. 

The study of the narratives also believed to comment in the best way possible upon 

the social interactions among different ethn ic groups. By governing and 

commenting upon the social interactions among the different ethnic groups, the 

narratives that are co llected in the group's social and cultural contexts wou ld clarify 

ethnic di fferences as well as similarities . By do ing so, they also provide the 

identifying elements that are particular to each of the intermingled ethnic groups. 

The role offolklore in defining identity explained by Oring 11986: 341 is as fo llows: 

It should be obvious that as ethnic groups are recognized on the bases of a 
particular cultural tradition or style and hence may provide the natural 
.symbols of ethnic definition. Hence the definition of and identification with 
ethnic groups are often based on/olklore. 

As a result of this study an exhaustive tiirikii will be preserved before they 

completely vani sh. The preserved data collections enhance further research wo rks 

on the area as well as preserving the past accounts and cultural heritages for the 

com ing generation. 
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When the researcher co ll ects the tiirikii in their natural con text, he thinks he is 

a lso recording the minds of the people. This research project also tri es to explo re 

the Dubdmmos internal truth , i. e., how they really perceive their own " hi story" and 

how they think about their own etlmic image. Such an exploration of their ethnic 

perception through their own ethnic oral hi storical narrati ves is ass umed to 

contribute much to other studies. Specifically speaking, thi s study aims at the 

fo llowing objecti ves : 

I . To see if some factual information can be garnered about the past and the 

present situation of the people by describing what they believe about their 

own etlmic identity and ethnic " hi story" . 

2. To describe the relationships that the Dubt'il71mos may have with other 

Ethiopian nationaliti es, especially with their immediate neighbours. 

3 . To preserve the historical and cultural heritages fo r the coming generation. 

4. To fac ilitate further studies on the Dubdmmo etllliic group with a well 

organized and classified contextual data. 

5 . To encourage folklore researchers to conduct researches on other local 

ethnic issues. 

1.7. SIGNIFICANCE OF THE STUDY 

It is hoped that anthropologists, hi storians, sociologists, socia-lingui sts, 

folklori sts, and other scholars will benefi t from this study. Policy makers, law 

enforcers, administrators and the like are also hoped to benefit from the fi ndi ngs of 

the research. Without understanding the general world outlook of the members of a 

specific society, it will not be easy to approach them for any purpose IFekade, 1996: 

12/ . Moreover, thi s study is believed to enable the Dubtimmos to be understood by 

other etlmic groups so that they might have a feeling of solidari ty and mutual 

relationships. 
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1.8. FIELD WORK: DUI'ation, Methods Applied and Problems 

Faced 

• Duration 

The researcher of this thesis has tried to explore the social si tuations through 

interviews as well as close observations during his 50 days of stay in the group in 

his three round field trips. The first field programme which was held fo r 10 clays, 

i. e., July. 11-20, 1997; had been intended for a general survey of the geographical 

location and the general social situation. The second field programme that was held 

for 30 days, i.e., Aug. 15-31 , 1997, had been intencled for the actual data col lection. 

And the third fi eld progra1l11l1e which was also held for 10 days, i.e., Jan. 26 - Feb. 

4, 1997, was intended for gathering S01l1e more crucial information ancl for 

transcribing the data with the help of the local people. 

• Methods Applied 

Since the duration that was allowed to the researcher to stay in the field wh ile 

co llecting data was only one month, he was forced to follow a survey project type 

of data collecting method. For such a very short period of field work project what 

Goldstein proposes to be applied is a survey project. Survey project is believed to 

enable one to collect as much folkloric data from as many people in as many places 

as possible to do in the shortest period of time. Goldstein has also explained that a 

survey project is needed for areas where little or no folklore collecting has been 

done before. Such projects often treat on ly one genre. The researchers who follow 

such a project method are also called Genre Specialists by Goldstein. It is also 

believed to be a preliminary step of devising so lutions for more c01l1plex problems 

11964 24-25/. 

In the case of the Dubdmmos there is 110 sing le folklore genre data that has 

been collected. The researcher has stuck only to one genre. The only fo lklore genre 

that was treated in the project is the oral narrative, specifically that which is locally 

known as tiil'ikti .. 

The methodologies that the researcher has applied to the field work especially 

to the data collection processes on both of the two research areas, is the participant­

observation method and the interview method. The data that are collected through 
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both the participant observation and interview methods could be strengthened by 

information that the researcher has gathered by interviewing different people who 

are believed to deliver the intended information. A participant observation method 

is believed to be very important. The collector can observe and learn much about 

the process of narratives and can record the contexts while they are naturally 

occurnng. 

But most of the time, the participant observation method might be effected in 

natural context onl y by chance, i.e. , when the actua l performance of the narratives, 

the tiirikiis in this study case, take place by accident. One calmot set up all the time 

all the means of data co llection and be ready until the oral narratives naturally crop 

up by accident. Much more time, money and energy might be needed in order to 

co llect them when they crop up by themselves, i. e., without being induced. 

Go ldstein explains the problem that he faced when he was trying to collect riddles 

in their natural contexts as fol lows: 

My problem was to jind an opportunity to be present at an actual riddle 
session at which J could make my observations. J had already spent 
considerable time in visiting groups of my informants whenever J heard they 
were gathering in the hope one or more such gatherings might turn into 
riddle session If 1 had an indefinite amount of time to spend in the jield J 
might eventually be able to observe a natural context jor riddling sessions, 
but the limitations ojfinance and leave-time ji'om my job militated against 
waiting for such an occurrence to take place naturally /1967:31 

The researcher 's ro le in the actual narrative sessions, in thi s study case, was 

observing the overa ll contexts and writing down the non-verbal messages that were 

occurri ng at the actual sess ions. The contexts that were considered to be parts of 

thi s study were: performance, the aud ience reaction, the physical setti ng, cul ture, 

the narrator's state of mind , time and duration. In addition to these, the researcher 

has also directl y participated as part of the aud ience social context. 
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• P"oblems Faced 

The office of the School of Graduate Studies didn't consider the impracticality 

of a field work in a least known society without field assistants. Though the office 

didn ' t allocate funds, the researcher employed two assistants both from the 

Dubammo ethnic group on his own expense. One of them is working in the Hadiya 

Zone Culture and Information Office. And the other is a teacher in Gimbichu Senior 

Secondary School. Since they know the tradition , language, moral ethics, 

geographical setting and all the other social aspects of the Dubtimmos well , they 

were of great help to him. 

The researcher of thi s thesis could collect the data from the induced natural 

context. In the case of some types of the Dubtimmos tiirikii , since they often 

occurred spontaneously in between daily matters, no one knows exactly when they 

occur. Moreover the researcher' s presence at every narrative session was a must. 

When he approached the Dubammos, they were arranging a programme where 

some carefully selected elder members of the group narrate "hi storical" accounts 

about the group. He had to use this opportunity in order to collect data from that 

special gathering. The programme adj ustment was, however, one major problem 

that he faced in the fie ld. Since the one month field work programme and the scanty 

budget allocated to the project by the Addis Ababa University School of Graduate 

Studies Office were very insignificant for such a field-oriented project, a slight 

attempt that the researcher made to shift the programme adjustments highly 

disturbed the entire field work programme that had been arranged in a compact 

way. 

So as to use the time effectively, until the time that was arranged fo r the elder' s 

meeting programme approaches, the researcher together with hi s assi stants arranged 

an induced coffee ceremony natural context on four different days in eight different 

houses. When the researcher approached the group, he had already studied which 

social contexts are better for collecting the intended data. Social meeting, coffee 

ceremony and mourning ceremonies are believed to be the best social occasions. 
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Concerning the mourni ng ceremony, he understood that unless he stayed long in the 

society it wou ldn 't happen in such a short fie ld work duration. And inducing its 

natural context was by no means poss ible. Hence, wishing it to happen naturall y, 

the researcher cancelled the mourning ceremony social occasion. 

There are three kinds of languages that are being spoken in the district of the 

DuiJtil11l11os . The people can speak either one or two or all of the tlu·ee languages. 

These languages are: Htidiyissti IHtidiyisstilti!, Kanbtilfissti IKal1btiltisstiltil, and Kizisstil 

Kizisstilti. The informants also used these languages in a mixed or pure fo rm when 

they were reciting their oral "histori cal" narratives. 

In cases of every social context the informants that were selected to lead a story 

telling were elder members of the DuiJtiml110 ethnic group. They were the ones who 

were believed to preserve lots of hi storical accounts in their memory in their long 

life experiences. And they were all males. The DuiJdmmo females have no time to 

take part in narrati ve sess ions as leading story-tellers. Since they participate almost 

in every kind of job, they cannot get time to participate to play the rol e of the 

leading story-tell er. They also will not get time for memorizing past acco unts. 

Hence, they didn ' t contribute a single narrative except through their role as 

audience. 

The finding li sts that the researcher handed over to his informants were very 

helpfu l in the coffee ceremony induced natural social context narrati ve sess ions. 

The researcher is not as fluent as the nati ve ones at speaking the three languages 

though he is very good at li stening to all of them. That was why he assigned one of 

his assistants to play the role of an interviewer. The second assistant also invo lved 

in the task of taking pictures that can depict the physical setting context. And he 

was also assigned to stimulate the leading story-tell er and the members of the 

induced natural social context so as to enable them to account the "historical" facts 

that the researcher intended to focus on. 

In order to record the most complete, accurate, and natural data on folklore ; 

scholars advise the researchers to use video camera and photo camera in addi tion to 
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tape-recorder. If the visual acti vities are recorded on video film s, the collector 

would have the chance to revise the performance when he finds it important. 

Especially in the contextual studies the physical setting and activities, can be 

interpreted and explored only by relying on photographs and video films. Using 

such equipment in the fie ld study for such a contextual study purpose a lso permits 

the collector to play freely the role of a participant observer. Since most of the 

visual aspects can be recorded on video, the note-taking collector can concentrate 

hi s notes on different subjects rather than on the visual ones. 

But since the researcher had no access to video, he had to concentrate on taking 

notes so as to get more or less as much visual information as that would possibly be 

recorded on video. 

The social meeting that was arranged by the Dubtimmo ethnic group committee 

members for the purpose of writing ethnic hi story , culture and tradition was another 

social context the researcher dealt with. The aim of the social meeting was very 

general. It aimed at recording almost every social , cultural, hi storica l, political and 

the like aspects of the group. Since it is not the researcher who arranged the 

programme, he couldn ' t manage it in the way he intended. He couldn ' t make the 

work of data collection based on the finding lists that he had prepared according to 

the objectives of the research. 

As a result, he was forced to record almost every social aspect of the group 

which were discussed for the continuous three days on that special social meeting 

programme. Though the work was very cumbersome and expensive as well, the 

formal meeting soc ial context was a very good opportunity for the researcher to 

achieve maximum rapport. If he cou ldn ' t by chance appear there at the time when 

that formal social context was arranged, it would take him long time to organize it. 

There are some kinds of the Dubdmmos' narratives which are go ing to stop 

their functions due to some reasons. Drtil1cd is one of these. It can be described as a 

kind of narrati ve which has a seri es of rhythmically flowing successive words with 

onl y few and repetitive notes of musical measure. It is less melodious than song and 
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repetition of words and phrases is its dominant characteristic feature. Besides, it is 

recited only in single. Some years ago almost the entire members of the Dubtiml11o, 

the Hadiya, the Kel11bata, the Tembaro, etc. practi sed it in their dail y lives. But 

s ince most, if not all , of the members of the above li sted ethnic groups have now 

accepted Chri stianity IProtestant/, they have already stopped practi sing Drtinca. 

Such a practice is totall y assumed as an acti vity of violating the rul e of God which 

is set against singing a secular song. As a result of thi s the researcher found 

co ll ecti ng Dranca very difficult. He faced this problem more when he tried to 

co llect from the Dubal11l11o people who are living in the Kembata region especia ll y 

at and around the Doyogena town. Since they believe that their " hi story" was 

already written with the sacred blood of Jesus Christ when. He was crucified on the 

Cross, some of the knowledgeable story tellers have through time have regretted 

such an earthl y and "factional " ethnic "historical" accounts. Since thi s is moral 

ethics which they seriously follow, the researcher also has to respect their belief. 

i-ience what he has devised as a solution was co llecting as much Drancas from 

those who have not yet become Protestant Clu·istians, however, the co llections were 

in most cases repetitions. 

And in the case of Serimma, since also the Protestant Chri stians consider it as 

an act of motivating people to violence and war as well as to be inordinately proud, 

the performance of it is strictly forbidden Hence, in the case of Seril11l11a also, the 

researcher found that inducing a natural context to make those well recognized 

performers recite Seriml11a is very difficult clue to the reason that most of them 

have already become Protestant Clu·istians. Hence, in th is case al so the researcher 

has tried to collect as much Seriml11as as poss ible from those who have not yet 

become Protestant Clu·istians, however, they are also repetitions in most cases. 

1.9. TRANSCRIPTION and TRANSLATION 

Jakobson, as has been mentioned in The Folklore Text, di vided translation into 

three classes: intralingual translation, in terlingual translation and intersemiotic 

trans lation. He defines intralingual translation as a method of defi ning wo rds in the 

same language. Interlingual translation is a method of translating one language into 

another language. Whereas intersemiotic translation is 'an interpretation of verbal 

27 



signs by means of signs of nonverbal sign systems" or according to N ida' s related 

defi nition, it is" the transference ofa message from one ki nd of symbolic system to 

another" [1 984: 96]. Concern ing these di visions and definitions there seems to be 

not any disagreement among critics of translation but it is obvious that they might 

differ in the ir cho ices of priority areas. 

According to both Jakobson 's and N ida's notions, transcribing any kind of 

speech from oral medi um into print is a type of in tersemiotic trans latio n. Because 

the signs of the first type of medi um are acousti c that are accompanied with 

gestures whereas the signs of the latter one are letters that are meaningfu ll y 

arranged on paper to be visuali zed rather than to be heard. Hence, in the case of the 

trans lations of the data of thi s paper, whether li ked or not, al l the data have 

inevitably passed the process of the intersemiotic type of translati on while they are 

be ing transcribed from cassette to paper in thei r origina l loca l languages. Then 

interli ngual translation is fo llowed while translating all the data fro m their ori ginal 

local languages into English. 

Concerning the interlingual translation, the crit ics of translation are still debating 

on the notion whether the literal translation or the free translation is to be preferred. 

In both cases there are advantages and disadvantages . Free translation has more 

advantage in preserving the contents of the message. But whi le one is trying to 

maintain the message; the form, on the other hand, will be distorted and damaged. 

The literal translation, on the other hand , has more advantage in maintaining the 

fo rm of the data as much originall y as poss ible. But while one is trying to preserve 

the ori ginal fo rm of the data, he obviously misses a considerable amount of 

message. The well kno wn critic of translation, Eugene A. Nida, has explained thi s 

as follows. 

It must be said, however, that if the Jorm in which a message is expressed is 

an essential element oj its significance, there is a very dist inct limitation in 

cO/11municaling this significance ./i·om one language to another. iI is usually 

impossible to reproduce this type oJ "meaning " /1974: 51 
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and Serimmd, 111 most cases, IS the performing art. Unlike the conversational 

narrative which is a communal product, Drdncti and Serimmti are mostl y presented 

in Solo. Hence, the name of a particular performer of particular Drdncd and 

Serimmti, is preferred here to be used as a representati ve code of each narrative. 

Concerning the conversational narrative, the title is given for each piece 

according to the major theme which is mainly treated in each narrative . As it is 

pointed above, the main thing in conversational narrati ve is the subject matter. The 

narrator together wi th his immediate audience treat the central issue of each 

narrative which is also preferred to be used as a tit le. As the name itself implies, 

conversationa l narrative is presented communally through the medium of 

conversation. The performance of individuals is often subordinated to its theme. 

Hence the researcher believed that there is no need to mention the names of the 

leading story-teller and his immediate audiences repeatedly in front of each speech. 

Moreover, it was difficult to correspond each speech to the names of their narrators 

exactly only based on the information received onl y by the sense of hearing fro m 

audio-recording tape cassette. Hence, the researcher preferred to put codes that 

represent the narrator and the audience in front of each speech in order to maintain 

the effects of the leading story-tell er and hi s immediate aud ience's verba l 

interactions. 

One may also come across different codes while he is read ing the "Contextual 

Text," i.e., chapter three. The following lists of interpretations are highly believed 

to be of use in understanding the whole chapter. 

Key to Abbreviations 

• C Conversational Narrative 

• LS-T Lead ing Story Teller 

• Al Audience Interference 

• DG Discuss ion Generator 

• LS-TI Leading Story-Teller's Interference. 
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• D 

• S 

• D 

• OR 

Dranta 

Serill1ll1a 

Dindall1ll1o [in the second Serill1ll1a] 

Group Reaction [in the second Seri 111m 3] 
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2. A PRELIMENARY CLASSIFICATION 

2.1. Problems of Classification 

Concerning the classification of Oral literature, scholars haven' t yet still come 

a common agreement. Thompson, Finnegan, Propp, Leach and other scholars have 

given more atten tion to di scuss the confusing features of the types of oral 

narratives. Thompson 11946: 8/, has explained that a single prose narrative that 

has the same idea can have different terms in different countri es and societies. He 

has also expla ined that prose narratives are not rigid as some theoreticians might 

think. As for the notion of Thompson [1946: 10] , prose narratives blend into each 

other, and hence as stories transcend differences of age or place; fairy tales can 

become myths or animal tales or local legends. 

As for the explanation of Oring 11986: 124/, myth is highly concerned with 

ultimate realities. In contrast Schmidt has noted that though it is not fair to d ismiss 

myths comple tel y as untrue or irrelevant oral tradition, they have a fa ntasy quality 

which is not totall y believed as true. Hence, as for Schm idt 11980: 28/, myths are 

non-historical narratives. In her di scussion about myth, Gray has noted that, " In its 

weakest sense the word ' myth' may mean no more than ' untruth' (' it is a myth 

that.'). With reference to religions the word suggests a certain detachment; a 

mythology is a religion which is no longer felt to be true" 11992: 187/. 

Leach has explained that the distinction between myth and legend is vague. 

Legend is told as true. Myth is al so in most cases understood to be true since it is 

told as having actuall y occurred in a previous age though its characters are di vine. 

Since there are semi-devi ne characters in some stories, Leach has po inted out that, 

sometimes it becomes difficu lt to classify narratives that consist of such characters 

under a single category 11949: 6121. 

Propp has explained that class ification is the basis fo r and prerequisite of an in­

depth study. I-Ie has noted that, "To de fi ne the object of study mcans to ass ign it 
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2.2. A PRELIMINARY APPLIED-LOCAL CLASSIFICATION 

At this stage it is extremely difficu lt to estab li sh ethnologica l boundary li nes 

based on the theoretical standard-based categories of d ifferent genres of narratives 

that are invented and standardized analytica ll y by European and American 

scholars. Fore igners have invented different termi nologies and defin itions fo r thei r 

different types of narratives according to their own local perceptio ns. Here in this 

study it is believed that the method of data co llection and classificat ion have to be 

based on the loca l perception and the characteristi c features of each of the 

"hi stori cal" narrative . Dan Ben-Amos 11982: 481 call s such a class ification method 

NATIVE TAXONOMY. I-Ie writes: 

Native taxonomy, .... has no external oNective. It is a qualitative, 
subjective system of order. The logical principles which underlie this 
categorization of oral tradition are those which are meaningfiil to the 
members of the group and can guide them in their personal relationships 
and ritualistic actions. 

According to Propp; class ifications are of two types : app lied class ificat ion and 

the scholarly recogn ized classification. The appl ied one does not need a 

theoreti cal background. It can be arri ved at through observati on and 

experimentation. The second type is based on a scholarly recognized theory. There 

are theories and principles in it that promote a logical way of class ification 

11984:401. 

But as one may understand fro m the di scussion that has been delt with so far, 

there is no theory of classification that is co m1l1 0nl y recognized by all and that can 

be universally app lied disregard ing the cultura l differences. Propp himself has 

pointed out that in societies where there is no recognized scientific classifi cation, 

us ing the app li ed class ificat ion until principles of sc ientific class ifi cation are 

worked will be of no choice 11984:401. 
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e ither with a programme or by chance. Social meeting, coffee ceremony and 

mourning ceremony are the main occasions in which conversational narratives are 

mostly presented. When the people who have been li vi ng apart from each other 

come together at the occasion of a mourning ceremony, they get chance to discuss 

the ir past and their present after they accompli shed the burial ceremony and 

returned to their home. It is the elders who mostl y play the maj or role in 

introducing the past experiences of the group to the younger generations as well as 

to the people who have come from different areas, and have not that much know­

how about the Dubtiml11as' past. 

In the coffee ceremony al so the elders tell their children and other you ng 

partici pants as well as strangers the general past experience of the Dubtiml11as. [t 

is mostly at the occasion of the coffee ceremony, especially earl y in the morning 

and at night, that the elders teach their children the ethnic genea logical li sts in 

their chronologica l orders. The social meetings are the main occasions in which 

the accounts of the past experiences of the group often crop up in between the 

di scussions of other matters. Since it needs much time, usuall y it helds on a free 

day when the group ta ke a full day rest, like on Sunday. The mourning ceremony 

that is arranged for a dead person, who is very wel l known by the group, is usual ly 

he ld at Dnd Fata , i.e. , a large plain field preserved for a large s ize mourning 

ceremony; other wise at U/ul17ti, i.e., a f)·o nt yard or a compound of a house. [n the 

case of coffee ceremony, it is mostly held in a house. 

Drdl1cti , on the other hand, is performed by adult members of the group 

Though Drtil1cti can be performed by anybody in a less artistic manner, it is, 

however, mostly performed by outstanding performers who have already been 

recognized by the society to be gifted and knowledgeable. It is a means of li ving 

fo r most of them , however, they don ' t earn fixed income for each of the ir 

performance. It is often performed in shops where loca l drink is so ld. Mostl y it is 

performed in the night time, that is a leisure time for most of the people, and on 

market days where comparatively large number of people come and meet at the 

local dri nk shop and pass much of the day time by attendi ng and perfo rming 
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Driincii and, of course, by consuming local drinks. It is often presented to those 

people who are gathered in the shop to drink alcohol. 

In the case of Serimmii, the narrators are mostly those who are highl y 

speciali zed in perform ing it thro ugh pract ice. And there are also trai ners who are 

practising in less seri ous occasions as in a small size social meetings of members 

of the same age group. In both cases the performers are mostly ad ults. The places 

where Serimmii is mostl y performed are large fields where socia l meeti ngs and 

ethnic festi vals are usually held; and large size weak ly market places where a very 

large number of audience can be found. In the case of the market place, the 

audiences are intermingled members of different ethnic groups. In the case of 

social meetings and ethnic festivals, the aud ience are often fro m the same ethnic 

group. At the market place what the Serimmii narrator usual ly does is announcing 

the death of a hi stori cal figure personality in the group. While the narrato r is 

announcing the bad news, he also utters the hi storical deeds of the person in a 

dramatic way by im itating the heroic deeds or other simi lar activities that the 

person performed while he was alive. Since the performance needs long period of 

time, the occasions in wh ich it crops up need even much more time. However, it 

has to be understood that there is no fi xed time in wh ich Serimmti is cons istently 

performed . 

• What [The Subject to be Narrated] 

In a conversational narrati ve, the narrator mostly presents the general ethnic 

past experi ences rather than that of the individuals' personal accoun ts. In the 

cases of Driincii, the narrator performs it mostly in favour of the pleasure of 

individuals. Hence its theme might vary from audience to audience. But unlike the 

conversational narrati ve, Driin~ti gives much emphasis to indi viduals who are less 

commonl y known by the group rather than the general ethnic past experiences. 

The Serill1mii narrator may account more general ethnic experiences than the 

Driincii narrator according to the content in which he presents his Serimmii. But in 

,~erimmii also, narrating the past experi ences of individuals who are less familiar 

to the broad mass is very common. 
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• Purpose [Function 1 

Though it is subordinated to the purpose of information deli vering, the 

artistic beauty in the conversational narrati ve also has great effect on entertaining 

the audience. Especially the narrations which are more concerned about the roles 

of the prophetic spirit, more or less have the fancy feature that has some sort of 

artistic fl avour. 

In the case of Drdned, entertaining the audience is the main purpose which 

is usually aimed at by the narrator. Whereas deli vering information is secondary. 

Since mostly the narrator intends to be awarded money and to be invited liquor by 

the members of the drunkard group who are gathered in the local drink shop he 

often performs hi s DrLineCi in favour of the audiences' pleasure. And the more the 

narrator tries to please the audience, the more he destorts the reality. 

Concerning Serimmci, though entertaining the audience, in most cases, is the 

primary aim of the narrator, in some other cases, however, deli veri ng information 

also is not less important than entertaining. In the case of Serimmd, in some cases, 

the priority of importance li es on the basis of the context and the issues to be 

narrated. In some cases also some performances can have equally important 

double purposes. For example, motivating the members of the group by uttering a 

dramatized war boast is an act of delivering information as well as entertaining the 

li stener. 

• Performance [Howl 

In the conversational narrative, the past experiences of the members of the 

group are presented communall y through a conversational type narration. The 

story develops through narrator - audience verbal interactions. In most cases, the 

issues that are rai sed in conversational narratives are explained in detail. The 

aud ience can interfere into the leading story - teller ' s narration when necessary in 

order to correct mistakes, to suppl y info rmation and to react positively or 

negatively supporting or protesting the narrator' s personal outlook. 
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Drtincti is always performed in single in a melod ious vo ice. The narrator 

concentrates hi s attention more on maintai ning the arti stic beauty of hi s voice 

rather than deli vering information. Drtincti cannot be in terrupted by the 

interference of the audience while it is be ing presented. But the audience can 

remind the narrator without interrupting him by prompting an issues that has to be 

pointed out in that particular context. The narrators of Drtincti never d iscuss the 

past accounts they raised in detail. They always seek to be adm ired and to be 

rewarded money or to be invited alcohol ic drinks by the ir audiences as an act of 

response for their "outstanding" performance or for the ir praising or speaking well 

of the members of the audience in general or ind ividuals in particu lar. 

The performer of Serimmti more concentrates hi s attentio n on maintaining 

the sequential order of each line and the appropriateness of the rhyming fea tures 

as we ll as the dramatized physica l activit ies which are often presented by 

imitating the past activi ti es of the represented historical fi gu res. Whenever the 

audience get the issue, that is being narrated, sensiti ve and touching, they react 

positively or negatively, depending upon their general interest, and can freely 

interfere into the narrator's presentation when necessa ry . 

• Style 

A Conversational narrative has no consistentl y seen common feature of opening, c los ing 
and other kinds of styles. Concerning Dranca, it has its own sty le of opening and closing. 
In the case of Serimmii also, it has its own consistently seen sty le of opening and closing. 
In add iti on, it has also a consistentl y seen style of introd ucing each new subject before 
dealing with it. 



2.3. A Distinctive Study of Classifications 

2.3.1. Conversational Narrative 

I n the Dubtimmos oral tradition, there is no especial occasion on which 

conversational narratives to occur formally. Mostly it is whil e people are attending social 

get-togethers such as coffee ceremonies, social meetings and mourning ceremon ies that the 

conversational narratives might happen to be narrated. They often crop up by chance in 

between di scussions of everyday matter of general interest where members are together for 

one of the above I isted reasons. 

For example, one can start narrating some kinds of "historical" acco unt when the 

name of historical ethnic hero is raised by chance in between the discussions of related or 

some other differen t issues. One can a lso narrate a story about etlU1ic confl icts or some 

other issues when he is asked in between everyday matter ta lks. Histo rical locations, 

objects, names of historical figure personalities, and the li ke aspects often trigger 

conversational narratives to crop up spontaneously during discuss ions. Generall y speaking, 

the Dubtimmos ' conversat ional narrative usuall y happen to be started without warning and 

also stop abruptl y or change the subject suddenly. It has no con~istent l y seen common 

features of opening and closing style. 

S ince at least the basic components of the conversational Itirikti narratives are 

traditiona ll y known by most of the younger members of the group as we ll as the elder ones, 

most of the time the narrators do not need to introduce everyth ing and do not discuss each 

subj ect in its fu ll content from the beginning to the end. In such case the narrator wi ll be 

asked time and again for further information and explanation if he comes across members 

of the audience social context that are new fo r everything. 

It consists of fantasy effecting qualiti es though highly subordinated to information 

del ivering dominant feature of it. As it is explained elsewhere, most of the experiences that 

are ex pressed often describe the conunon issues that are most fa mili ar to the group. They 

consist of the group customs, an account of the descent of individuals, stories that are 

composed of fo lk hi stories and local events. Stori es about earl y ethnic migratio n and 

settl ement, about ethnic heroes, abo ut war situations with other etlll1i c groups, abo ut the 

hi storical names of places, such as : names of locations, names of ri vers, names of 
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mountains are the most popular ones. Generall y speaking, genealogical aspects and the 

fam ous deeds of ethnic heroes in the past are common issues that are mostly rai sed in the 

conversat ional narratives. 

There are many conversational narratives that dea l with some spiritually possessed 

and powered members of the group. Most of the conversational narrati ves give especial 

attenti on to the supernatura l deeds of Htiuzulti, who is believed to be super human power. 

He is bel ieved by the group to be the cause of most of the past happen ings that are 

accounted by the narrators. 

The audience 's socia l context is normally a very essential factor in the DubCimmos 

conversational narrative presentation sessions. It is already explained that almost every 

elder member of the group has a commonl y shared knowledge about the past experiences 

of themselves. !-Jence they often directly participate in the conversational in teractions based 

on the ethnic past accounts. The narrator is also receptive to hi s audience ' s react ions. Si nce 

he confronts hi s audience, he can' t di stort the content of the story that is commonly 

believed by the group to be true. Such a group social context by itsel f is a controlling 

mechanism of the common attitude of the group towards the contents that are di scussed in 

the group social context. 

In such a fami li ar group social context of the DubCimmos ' oral traditi on, each 

member o f the audience has the ri ght to ask the leading story-te ll er for a clarification . 

Though most of the time there is common understanding in the group, the narrator may 

sometimes come across a more knowledgeable person among the audience and can be 

chall enged by him. The more the narrator bases hi s narratives on the past events that are 

believed by the group to be true, the less he is challenged by the audience. And the reverse 

is al so true. That is why the knowledgeable story-tell ers of the DubCimmos often tend to 

rely on the commonly believed accounts when they lead conversation sess ions. 

On the other hand , unless the narrator establi shes an image of himself in the mind of 

the aud ience as a loyal and knowledgeable story-teller, he will not be al lowed to continue 

as a leading story-teller in conversation sess ions and will not get acceptance even if he 

becomes by chance a leading sto ry-teller. To be considered as a loyal and knowledgeable 

story-tell er means to get a higher status in the society. It is a kind of presti ge that one mi ght 

deserve when he shows hi s loyalty to the group beliefs through hi s long time expe ri ence. It 
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IS when the narrator cou ld conV111ce and impress the group repeatedl y that he can be 

a llowed to contin ue as a leading story-teller. Hence they often try to preserve in their mind 

the commonly be li eved acco unts and to present it in a convinc ing way when di scuss ing. As 

it has a lready been mentioned that the Dubtil11l11os' group social contexts of a conversa tion 

session on the aspects of the group do not allow narrators to po li sh the stori es in favo ur of 

the artistic beauty of their narrati ves. It is al so explained elsewhere that the conversati onal 

na rratives crop up in between discussions about everyday matter. Hence they can be 

considered as communa l products. The more communal they are the more factua l their 

contents might be. 

The stories of the Dubtil11l11os' conversational narrati on cover the accounts of past 

events that were set in the remote past as we ll as in the recent past. In most cases there are 

concrete pieces of evidence around the group that al ways remembers the past events. When 

thi s is the case the characters as well as their stories can often be memorized very we ll by 

the aud ience. As a resul t, the narrator also takes care not to di stort such acco unts of past 

events which are always memorized and believed to be true by the ir immediate audience. 

He will not try to po li sh the stories intending to excite the audience. 

The Dubtil71mos ' conversational narratives are mainly useful as sources of 

i nfo rmatio l1. They are less artistic but more realisti c. Though they have some artistic 

features, their artistry is mostly subordinated to information delivering and educati onal 

purposes. The narrators do not make effort to make the ir narratives very arti stic. 

Ente rta inment is not the ir primary objective. Their primary intention is deli ve ring 

information and mak ing their audience aware of their worl d outlook. Thei r narrati ves are 

also simple. Since they are spontaneous products of memori es of the narrators, there is no 

complex ity in them. In the case of conversati onal narrative, since the accounts of past 

events are narrated through conversational d iscuss ions, what the group often raise and 

discuss is more general ethnic hi stori ca l accounts of past events rather than recent past 

acco unts of ind iv iduals. In such a communal discussion social context indi viduals do not 

mention their names since the accounts of past events in such conversationa l contexts are 

communal presentations. 

42 



2.3.2. Dranca 

Un like the Dubtimmos' communally performed conversational narrat ives, their 

DrtinCti is performed in single. It is a kind of performance in which case the narrator 

accounts, most ly, the past and the present experiences of the ethnic group in hi s musicall y 

flowing voice. Entertaining and del ivering one's own personal atti tude towards individuals 

as well as group of peoples in a more beautiful manner are the main objecti ves ofa Drtincti 

narrator. Most of the time the narrator seeks in turn to be admired or to be rewarded money 

or to be invited liquor by the audience for hi s art of performance as we ll as for his speaking 

we ll of each of them in his Drtincti. It is mostly performed in houses where people are 

gathered to drink coffee or in a shop where people gather to have local alcoho li c drinks. 

The s ize of the audience is mostly smal l. The smaller the size of the aud ience is the more 

the narrator can raise accounts of recent past deeds and honours of individuals rather than 

the general ethnic honour and accounts of remote past events. 

Sometimes the subj ects of Drtin'Cti that are performed by different narrators might 

become different because of the age differences of the narrators. Though it is mostly 

performed by adu lt members of the group, the elderly ones al so perform it somet imes. If 

the narrator is an elder, his Drtincti might become an account of a remote past experience. 

If the narrator is a younger one, hi s Drtincti might cons ist more of the recent past accoun ts 

of the older generation in the group. Tn both cases the narrators may trace back to a remote 

past as well as to the recent past though the medium, i.e. , Drtincti , does not al low detail 

exp lanation. Most of the Drtincti narrators, however, often account their own direct 

cumu lative life experience about themselves as well as indirect cumulati ve life experi ences 

that they have shared with others about other individuals less commonly known and also in 

some cases about great can historical fi gure personalities . Thi s implies that the narrator 

refer to individuals in hi s own age of time and in the recent past ti me as well as hi storical 

fi gure personalities from the remote past. 

As it is po inted out in previous parts, in some cases Drtin~ti is performed in favour of 

the pleasure of the audience. Its theme might vary in some degree from context to context. 

The narrator can polish the content of hi s Drtincti to some extent according to hi s attitude 

at that particular moment towards that particular socia l context. 
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Though it is also presented in a group social context, while it is being presented 

DrCin'{Ci cannot be interrupted by the aud iences in between like in the case of 

conversational narrati ves . It does not allow, by nature, the interference of ex ternal bodies 

once it is started and until it comes to an end. In order to maintain its arti stic beauty and in 

order to take time to think what is to be said next, the narrator often repeats words, phrases 

and musical sounds. Unlike in the conversational narratives, in DrCincCi the arti stry of voice 

plays a very important role in holding the attention of the audience. 

Though DrCincd cannot be interrupted by external interference, the audience, 

however, can react to the narrator's serious mistakes whenever they get him violating the 

folk belief. They can al so remind the narrator without directl y involving in his performance 

or without interrupting his presentation only by prompting the forgotten issues. But thi s is 

mostl y done when the points to be prompted are believed by the audience to be important if 

they are rai sed and narrated in that particular context. 

DrdncCi is mostly performed by we ll recognised, skilled and gifted members of the 

group. But apart from the profess ional ones, it can also be performed by the common 

people of the group in a lesser degree of artistic quality than that of the recognized 

performers. As has been pointed above, they can be rewarded money or they can be invited 

alcoholic drink by their immediate audience if they could perform good. But there is no 

fixed payment. It varies according to the narrator's performance as well as the nature of the 

audience in one particular social context. 

Unlike the conversational narrative, DrCincti has its own opening and closing 

features. Mostly the narrator repeats important word or phrase on the first line at the 

begi nning. On the other hand, when he wants to stop at the end he says, "For now, let me 

stop here," or "Let me take rest" . 

By its nature, the DrCin'CCi narration is a non-conversational and a non-communal 

product. No one can interrupt the performance. The narrator cannot explain the rai sed past 

accounts in detail. Most of the time, he concentrates much on making hi s vo ice as arti stic 

as possible, he doesn' t have time for di scussing the subject matter in detail. I-Ie cannot 

thin k freely so as to invent and appl y words that exactly fit to pass the in tended message. 

He cannot also interrupt the flow of his Drcincti in between in order to think how to explain 

the rai sed issues in a more direct or simplifi ed way. 
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On the other hand, though not discussed in deta il , it raIses more or less the same 

accounts as in conversatio nal narratives. Hence, in Dran~a al so one can fi nd accounts like 

earl y ethnic migration and settlement, interactions with the neighbouring ethnic groups, 

geograp hical descriptions, lists of ethn ic heroes, and acco unts of their heroi c deeds, ethnic 

traditions, li sts of individuals who have got great social value due to thei r wea lth , and 

s im ilar accounts, etc. 

A Drdned narrator often mentions his name time and again while he is narrating in 

order to introduce himself to hi s audience. The more he introduces himself the more he wi II 

be known by name and memorized by hi s audience. 

2.3.3 . Serimmii 

Serimmd is a type of narrative which has a dramatic form of presentation. The 

narrator not onl y narrates but also acts mostly by imitating the physical acti vities and the 

general characteristics of the historical figure personage. It is the act of utteri ng a poetic 

expression mostly about one's own ethnic pride. Mostly it concerns the heroic deeds of a 

group or individuals. In addition, it also consists of ethnic traditions, customs, account of 

the descents of individuals, stories that are based on local events, etc. Seril11l11ti is always 

narrated in verse. Unlike in Drdneti in it the narrator concentrates more on the sequences of 

the lines he has studied in mind rather than giving more attention to the musical qua lity of 

hi s vo ice as one can see in Drtin~d. 

In between hi s narration the Serimmti narrator can stop his Serimmti for a moment 

and introduces the subj ect matter of what he is going to narrate next. He can also ask for an 

excuse, or he can comment and critici zes the audience for their misbehaving. He also can 

ask for the audience's sign of agreement on the correctness of the messages that he passes 

through his Serimmti narration. The size of the audience is often large. The larger the size 

of the audience is the more the narrator can raise the general past experi ence of the 

members in the ethnic group instead of particu lar accounts about individual s in the ethnic 

group. Most of the time, Seril11l11ti is presented on especial occas ions and ceremonies where 

a large size audience can be fou nd, such as mourning ceremony, market, social meeting, 

social get-together, etc . 

The Serimmti narrator always narrates what he has already studied and preserved in 

hi s mind before hi s actual presentation only with a slight modification. Hence it is more or 
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less reliable as ev idence fo r study ing what the group accounts about its past. The narrator 

of Serill1l11ti has less chance than the narrator of Drtin't:ti to mou ld or pol ish his narration. 

The main functions of Serimmii are: information delivering, entertainment, and drivi ng 

people into emotional actions by making them reca ll the past heroic deeds of the hi sto rical 

persona li ties whose "historical" accounts are al ready recorded in the minds of them. The 

dramatic presentation of the Seriml11ti narrator has the power of creating a sense of 

immediacy. Whi le the narrator narrates, the aud ience mostly feel s that everyth ing is 

happening at that actual moment. 

Seril11l11ti is always performed 111 single though the subject matter is a commonly 

be li eved one. It cannot be performed by non-professional s. Its dramatic features make it 

difficult to be performed by those who are not yet specia lized in it. It demands a unique 

acting skill and experience. 

The narrator who narrates Serimmd mentions hi s name ti me and again in the course 

of hi s presentation. The purpose for mentioning hi s name is that he wan ts to use the 

opportun ity to introduce himself so that he might be admi red by his audience. And the 

more he is admired by hi s audience the more he will also be respected in the soc iety. The 

more he has accumulated a commonly shared knowledge of the accounts of past 

experi ences in his memory the more he will be admired by his audience. 

Since Serimmd narrators are professionals, they are often paid for their services in 

spec ial social occasions and trad itional ceremonies menti oned above. In most cases the 

payment is fixed , i.e., 8 to 12 Birr depending upon the occasion. On the other hand , unless 

they narrate the common ly believed past experiences of the group, the soc iety may not 

a llow them to continue their task as professional Serimmd narrators. As a resu lt, they may 

loose their income. That is why the Serimmd narrators always become very carefill 

whenever they study their Serimmii and they often tend to stick to the accounts of past 

experi ences that are commonly believed to be true . 

Seril11l11ii has its own opening and clos ing features. Before the narrator directl y starts 

to narrate in Serimmd, he first introduces the subject to be narrated. Then he smoothl y 

shifts into hi s Seriml11ii. In like manner, when he wants to stop he says, "Arter saying this , I 

stop here for now." 
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less reli ab le as ev idence for studying what the group accounts about its past. The narrator 

of Ser il11l11ti has less chance than the narrator of Drtin'tti to mou ld or poli sh hi s narration. 

The main functions of Seril11l11ti are: information deli vering, enterta ilUllent, and dr iving 

people into emotional actions by making them recall the past hero ic deeds of the hi storical 

personal iti es whose "hi storica l" acco unts are al ready recorded in the minds of them. The 

d ramatic presentation of the Seril11l11ti narrator has the power of creati ng a sense of 

im med iacy. Whi le the narrator narrates, the audience mostl y feel s that everything is 

happening at that actual moment. 

Serimmti is always performed III single though the subject matter is a commonly 

believed one. It cannot be performed by non-professionals. Its dramatic features make it 

difficult to be performed by those who are not yet speciali zed in it. It demands a unique 

act ing sk ill and experience. 

The narrator who narrates Seril11mti mentions hi s name time and aga in in the course 

of hi s presentatio n. The purpose for mentioning his name is that he wants to use the 

opportunity to introduce himself so that he might be admired by hi s audience. And the 

more he is admired by hi s audience the more he will al so be respected in the society. The 

more he has accumulated a commonly shared k.nowledge of the accou nts of past 

ex periences in hi s memory the more he will be admired by hi s audience. 

Since Seriml71ti narrators are professionals, they are often paid for the ir services in 

special soc ial occasions and traditional ceremonies mentioned above. In most cases the 

pay me nt is fixed, i.e., 8 to 12 Birr depending upon the occasion. On the other hand , unless 

they narrate the commonly beli eved past experiences of the group, the society may not 

a llow them to continue their task as professional Serimmti narrators. As a result, they may 

loose the ir income. That is why the Seril11mti narrators always become very careful 

whenever they study thei r Seril11mti and they often tend to stick to the accounts of past 

experi ences that are commonl y believed to be true. 

Seril11l11ti has its own opening and closing feat ures . Before the narrator di rectly starts 

to narrate in Seriml11ti, he first introduces the subject to be narrated. Then he smoothly 

shifts into his Seril71l11ti. In like manner, when he wants to stop he says, "After say ing thi s, I 

stop here fo r now." 
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Seril11l11ti covers the time from the recent past up to the remote past. In like manner it 

consists of accounts of the narrator' s personal life experience as well as hi stori cal fi gure 

persona lities and their dut ies in the remote past. 

2.4. A Comparative Descriptions of the Classifications 

In the three narrati ve types, i.e ., conversational narrati ve, Drtin'Cti and Seril11l11ti, 

though the thematic aspects that are raised in all are in most cases the same, the degree of 

the ir treatment is different. The difference is the result of their di fferences in narrative 

sty les. Drtincti and Seril11l11ti have no chance of treating the ir issues in detail. Un like the 

conversational narrative, they do not allow the narrator to di scuss each and every accou nt 

in detail. The pieces of acco unts that deal with the general subj ect matters of the ethnic 

gro up as wel l as that of the individual s in the group are described only in brief though the 

degree of emphasis di ffe rs in each case. For example, in conversati ona l narratives more 

emphasis is given to the general past experiences of the ethnic group whereas in the case of 

the Ser il17l17ti almost equa l emphasis is given to the group as a who le and to the individual 

members of the group. In the case of the Drtincti, one finds more emphasis given to 

individual s than to the group. In all cases, however, the general context in which the 

particular narrati ves of each types are narrated highl y affect the general features of each of 

the particu la r narrative. 

As pointed out earli er, above all the tluee types of narratives mostly focus on 

common issues. For example, ethnic heroes are common subjects in both types of 

narrati ves. But to what extent they treat their issues differs one from the other. Especia ll y 

there is seen wide difference between the conversational type narrative and the Drtincii and 

the Seril11ti types of narratives. In the case of most of the conversat ional narrati ves the 

names of the ethn ic heroes are li sted and also their heroic deeds are expla ined in detail. For 

example, in the narrative C2, not only do they li st the names of their ethnic heroes, but also 

describe their heroic deeds as well. And one of these ethnic heroes is Afin HtiMsse. I-Ie is 

di scussed there that he was the one who led the Dubtill1l11o war that fought with Janj eros on 

the Sigedti mountain. And there spo iled too much blood in the wa r. It was then the 

previous name of that mountain, i.e., Sigedti , is changed into Tig A/a·e. As far as there is 

the Tig Aj(3i'e mountain as a phys ical evidence, the society often memori zes the story of 

that hi stori cal war and also the war leader at that time. 
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As for the explanation of one of my informants, i.e., Ytiqob Magaw, s ince the 

people can easil y recall their ethnic heroes in their day-to-day li fe , most of the Dubtill1l11oS 

are al ready accustomed to utter a war boast by calling the names of their ethnic heroes, 

such as A§in Habasse, when they were alarmed by accidental bad happenings. In like 

manner, they explained the detail of hero ic deeds of ethnic heroes such as Kae Ga'eno 

and Gtir Didalti. 

In the narrative C,o also one can see the li sts of ethnic heroes. In some cases they are 

li sted with a brief contextual descriptions. In some other cases, they are li sted with detail 

descriptions of their heroic deeds. Some of these important histori cal fi gure personali ties 

who are described in detail are Gwre Wtiriyo, A§in Htibtisse, Gar Didalti, Kae Ga'eno 

and others. The reason why the heroic deeds of the above li sted heroes are explai ned in 

detai l is, as already pointed above, the presence of phys ical evidences that are always seen 

by the society. Since they have direct attachment with the heroic deeds of each of the above 

listed heroes, they al ways remi nd the "histori cal" events and the heroic deeds as we ll as the 

ethnic heroes. In addition , the conversational narrati ve sty le also highl y promotes detai l 

exp lanations. 

Most of the historical events are believed by the Dubtil11l11os to be caused by the 

spi ri tual power of Htiuzulti . Hence in the conversational type of narratives, the hi storical 

deeds o f the prophetic spiritual power that reveals itself through the spirit medium, i.e., 

1-ltiuzul-Ma1co , are di scussed in a very detai l manner. As it is a lready pointed, the 

conversational style of narratives allow sllch detail descriptions. Hence the narrators not 

onl y refer to the well known hi storical personaliti es by whom the histori ca l events directly 

e ffec ted but also the background motive of the spiritual power, i.e ., Htiuzulti. 

In the case of Drtin~ti , the name of l-ftiuzulti is raised very rarely. Though in it also 

again one can see the li st of the names of etlmic heroes, their heroic deeds are not 

exp lained in detail. The piece from line number 44 up to 51 in 04 can be cited here as a 

good example. In like manner, in Seriml11ti also descriptions about Htiuzu!ti are rare cases. 

There also agai n one cannot find detai l exp lanati ons about the hero ic deeds of the well 

known ethnic heroes except brief hints. In the narrative S I, from line 11 7 up to line 123, 

one can also see the same kinds of description as in the above cited piece of Drtincti . All 

the names that are li sted in the above cited examples are the names of ethn ic heroes. But 
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there are no any additiona l explanations and detail description of the hi stori ca l deeds of the 

ethnic heroes except introducing their names and giving only hints about their deeds. 

As one can see in the pieces of Drtincci and Seril17l17ti that are referred above, the 

narrators have not only a imed at li sting the names of the ethnic heroes, but also they have 

intended to elevate their own personal prestige by referring themselves associating with the 

well known hi storical figure personalities. One may not see such a d irect personal 

assoc iations and attachments with the ethnic heroes or some other we ll recogni zed 

hi stori cal fi gure personal iti es in the conversational narrat ives. The issues rai sed in a given 

social context are mostl y about the general ethnic past experi ences rather than self-oriented 

explanations. There one may hardly find that the narrators referring themselves by saying, 

" I who is speaking thi s is the son of so-and-so ... " But in the case of Seril17l17ti and Drcincti 

it is common. In the pieces that are taken from D2 from line I up to 7 and D4 from line 28 

up to X [includi ng the left out lines] are descriptions of the narrators personal 

identifi cations. In the cases of S I from line 25 up to line 34 and from line 117 up to line 

123 can also be referred here as best examples of the narrators' personal involvement's in 

the "historical" accounts. 

In the conversational narratives the nature of conversation by itself generates 

discussions and enable issues to be treated in detail. Since it is free fo r both the narrator' s 

and the audience's responsive actions and reacti ons, its natural context by itself promotes 

ideas, conversations and di scussions. There is no as such forma l style of introducing issues 

that have to be di scussed unless it is in a fo rmal meeting socia l contex t like the second type 

of soc ia l meeting context on the Dubtil17l11o land. As one can understand fro m the opening 

speech in the above mentioned fo rmal meeting context, the chair person introduces the 

issues to be focused on and al so he explains the discussion procedures. But in the case of 

the coffee ceremony social context if not inducing a natural context was believed to be the 

best mechan ism of data co llecting in the given situation, there wo uldn ' t be a need for 

employ ing discuss ion generator. Conversational narratives often crop up naturall y in social 

con texts that are di scussed in the previous chapter. But since wa iting until they natura ll y 

crop up by chance is a tiresome and expensive task, applying the inducing method has 

become here inevitable. 
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In most cases of the Serimmti and the DrCincti types of narrat i ves, the narrator 

introduces the central theme of his narration at the beginning. And he also continues 

introducing the branches of the major themes as he is proceeding from one sub-topi c to the 

other whil e he is narrating. For example, each of the first lines of D I and D3 narra ti ves 

commonly consist the same introductory speech. In both cases the repetiti ve words connote 

the same meaning, i.e., "The Dihiti, with which the narrato r its referring that he is from a 

famous e thnic group, i. e., D8nia (Dubammo). Such repetiti ons of one word at the 

beginn ing of a Drtincti narrat ive is a deliberate act of g iving emphasis to a major foca l 

subject of a parti cular Drtincii narrati ve. On the other hand it is a common mechani sm of 

checkin g the quality of one's own vo ice and arranging it fo r a length y musica l performance 

of DrCincti. It is also a means of concentrating fo r the narrators. While the narrato rs are 

repeat ing the same word, they can also thi nk and concentrate on what they are going to say 

and how they are go ing to say. 

In like maImer one can also see in D4 that the narrator starts hi s Drtincti by sayi ng 

" Dtinti-he-he, he-he dtini.i he-he, he-he dtinti. " The wo rd "DCinti" has mentioned here 

repeatedl y by the narrator to refer that he is going to speak about the "Justice maker" e thni c 

group, i.e. , Dubtimmo. "Dana" means "Judge ." By his first two opening lines, the narrator 

hints that what he is go ing to mention is how the Dubtimmos could stabilized war 

situations, how they contro ll ed their areas of settlement, how they cou ld admini ster 

themsel ves and how they could destroy enemies and wrong makers. 

A fter the Drtincti narrators have introduced the main foca l subjects of their narration, 

in like manner, they continue introducing the next coming issues whenever they proceed 

into new sub-top ics under the main one. For example, in D4, after the narrator has 

informed at the begilming that he is going to narrate about the "Justice makers," i.e. , the 

Dubtimmos, then after few lines he proceeds into new sub-topic by an introductory line 

which says, "Gtiia1UwCino goninti l11isso-ho-o-o." which means, " I am a fri end of the 

famous war leaders ," and after he has introduced himself in association with the ethni c 

heroes, then in the continuous 12 lines, i. e. , fro m li ne 7 up to line 18, he li sts the names of 

the Dubtimmo land small di stricts where the ethni c war leaders could perform their heroic 

deeds. In like malUler, In D3 li ne 19, one can read a line which say, " Ori.ian 

Wd·Sa10.S·Sa1e .. 8m," whi ch means, "J am fro m those warri ors of Wd 'sa? sub-lineage 

50 



group." After he has introduced that he is a member of the Wa,'Sa1 sub-lineage group, the 

narrator li sts in the latter coming 10 lines, i. e., from line 20 up to line 29, the names of the 

ethnic heroes that are from the Wa,'s& sub-lineage group. In some other cases, after the 

narrator has simply described the etlmic past experi ences, such as: trad iti onal va lue, 

economic standard, geographical surround ings, etc. , then he concludes each of the 

particular pieces with a bri ef key sentence which more discloses the descriptions in each of 

the piece o f Drtincti. 

For example, in 0 4 from li ne 44 up to li ne 5 1, the narrato r simply li sts the names of 

the ethni c heroes without any introductory line. But when he fi ni shes li sting their names, 

he conc ludes by saying, " 0 ka1 hundim gtiia1Uti ," whi ch means, "These all [those whose 

names are listed] are war leaders." 

In the same vein, in the Serimmti narrati ve type also introduc ing the issues that are to 

be descri bed is common. For example, in the beginning few lines of S I the narrator 

introduces that he is the one who co ined and narrated first the p iece of Serimmti which is 

about a we ll known person. Then he continues describing himself time and agalll 

associating himself with the well known members of the W&s(.:}, sub-lineage group. 

As it is noted else where, in Serimmd and Drtincd, in most cases, one rarely find s 

detai l descriptions. The narrators mostly li sts the names of hi stori ca l fig ure personal ities 

and the names of places. In the case of Drdncti, the narrator lists the names of places or 

we ll known people most ly for the sake of maintaini ng the arti sti c beauty of his voice. The 

more easil y that the Drdncti lines are remembered the more easy it can be for the narrator 

maintaining the artistic quality of hi s voice. Hence mostl y the narrators of Drdncti stick to 

more simple and easily memorable "histori cal" acco unts like the names of we ll known 

people and well known places. They also li st a number of names of such peoples and 

places for a single "historical" account which is mostly di sclosed at the end of each li sting 

on ly in a single line. Since the names what that they listed are very similar and common, 

when the first is mentioned, the next one also eas il y comes to the narrator 's mind. Hence, 

mostl y the Drtincti narrator doesn' t have that much problem of remembering what to say 

after each line. Rather he concentrates more on the mechanism of elevating the arti stic 

beauty of hi s vo ice. 
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For example, in the narrative 01 , from line 32 up to line 39, the narrator lists the 

names of commonl y known small districts on the Dubiimmo land since they easi ly come to 

his mind. But it doesn' t mean that each of the line is not aimed at passing important 

messages. After li sting the commonl y known places, immediately in line 40 the narrator 

points that the places that are li sted above it are hi sto rical areas where the Dubciml110s 

settl ed first. Then he also conti nues describing in bri ef what they did after they settl ed. In 

like l11 anner, in 0 2 fro m line 8 up to 27 the narrator li sts the names of cO l11mon ly known 

sl11 all di stricts on the Dubt'immo land . And here also after listing the areas, the narrator 

briefl y describes how the Dubt'immos co uld sett le on the listed areas and what they did 

while they were living in the early peri od of their settlement. In narra ti ve 0 3 from line 25 

up to line 28, and in narrative 04 fro m line 7 up to line 18 the narrators, in like manner, 

has li sted the names of some of the commonl y known sl11 all districts of the Dllbiimmo land. 

In the same way, in Serimmii also narrators do not describe issues in detail. In their 

cases also the more they have raised easil y memorable issues the easier they can maintain 

the rhymi ng features of their Serimmds. The same as in DrCincii, in Serimmci also one can 

see there listed large number of the names of places and histori ca l fig ure persona lities. In 

order to maintain the rhyming quali ty of each of their Serimmci , the narrato rs mostly repeat 

the last wo rd of a line two or more than two times at the end of each of the consecuti ve 

lines. Such repetitions of the end words subord inate the nature of content and also create 

monoto ny. But it is more easy, however, to the narrators to maintain the rh yming fea ture of 

their Serimmd. For example, in S I fro m line 37 up to 41 and from line 128 up to line 13 1, 

one can easil y observe such repetiti ons. Aga in in S2 from line 8 up to li ne 10 one can see 

that the wo rd "bea1e" is repeated three times, and the word "metlir" is a lso repeated 8 

times fro m line 13 up to line 20 consecuti vely. In the like manner, one can c ite a number of 

examples from each the SerimmCi. Not onl y the end words of the lines but also, sometimes, 

ph rases and the line as a whole can be repeated in Serimmti. While the narrato rs are 

repeati ng, they will have time to think what to say in the next line or what to be mentioned 

nex t. For example, in S I , line 35 is repeated onl y with a slight change Line 48 is also 

repeated. 

Repetitions of words, phrases, rhyming musical sounds and lines are also some of the 

characteri sti c features of DrCincCi. At the end of each line, the narrator repeats the sound of 
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the end letter in a musical tone so as to enable his voice to rhyme melodiously. The three 

dotes at the end of each Drdned are representatives of the musical fl ow of the last sounds. 

Most of the time the introductory repetitive words that come at the beginning of most of 

the Drdnctis can also appear repeated ly in the middle. In like manner, in na rrative Dl the 

first line that is also repeated at the beginning again in line 2, appears in the middle in line 

19, and here also it is repeated in line 20. In narrative D3 also the first line again appears in 

the midd le in line number 30. Such repetitions of the introductory lines are the narrators' 

deliberate actions of reminding the audience what the main issue of a particular narrative 

and also it is the narrators' system of breaking monotony. In D3 again one can see phrases 

and words being repeated in the middle. Line 17 and 18 , line 36 and 37, line 43 and 44, 

line 51 and 52 can be best examples to be cited here. 

There is also another unique feature of Drdn~ds. In most of them the first letters of 

the consecuti ve two or more lines are rhyming. This can be clearly seen in D3 and D4. Tn 

the narratives D I and D2 also such a unique rhyming features are partially seen. The first 

word is a key word that enables the narrator to recall the line as a who le. That is why they 

mostly begin a number of consecutive lines with similar alphabets or sounds. The first 

letter of the first word in a line can easily remind the first word of the next coming lines 

due to the similarities of the sounds they start in. 

In addition, if the beginning alphabets of the consecutive lines are the same, the 

narrator will not face hardship in managing his vo ice while he is shifting from line to line. 

The shift wil l be smooth. Hence the narrator will get chance to concentrate more on 

maintaining the artistic beauty of hi s performance. In Serimmd also one can see the same 

rhyming feature at the beginning of two or more lines. Here also the similarities of the 

beginning letters of two or more consecutive lines enable the narrator to remember easi ly 

the beginning words of each line, and the begilUling words of each line can also enable the 

narrator to recall the who le of each line one after the other. If once the beginning word is 

remembered, here also, the narrator can recall immediately the whole line. Hence the 

narrator will get chance to concentrate more on delivering information as well as 

maintaining the artistic beauty of hi s Serimmd . 

[n the cases of both Drdn'Cd and Serimmti, as it is already discussed, it is common to 

introduce the main subject matter to be described in each of the particular narrative. They 
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have consistently seen feature of conclusion. But in the case of the two types of narrati ves, 

there is no end in them for narrating the past accounts. But the closing in both of them 

COlUlote the unfini shed sense of the accounts. Whenever the narrators fini sh their 

performance, mostly they feel that they haven't yet fini shed narrating all the past accounts 

that are preserved in their memories. Hence they don ' t feel that they could describe 

everything that is in their mind. They mostl y conclude hinting the possibility of accounting 

more ethnic past experiences. And they often conclude by saying, "So I am tiered let me 

stop here" or "For now I want to stop here" or "Let me take a rest here." See al so the same 

features of conclusion at the end lines of Dl , D2, D3 , D4, Sl and S2 of the contextual 

texts. 

The medium of performance for conversational narrati ve is conversation, for Dranca 

it is melodiously flowing voice of the narrator, whereas for Serimma it is dramatized 

poetry. Conversational narrative is , in this study, a kind of di scuss ion between two or 

more people on the past experi ences. There should always be common issues to be 

di scussed in group social context. The past as well as the present issues on particular ethnic 

group are mostly believed to be common discussion issues for the members of that 

particular ethnic group. Since there is always fa miliarity among the group concerning the 

di scuss ion issues, while one is speaking the other can interfere emotionally to support ideas 

or to disagree with individuals' op inions and explanations or one can deliberately interfere 

the narrator's performance in between his narration to generate or to guide the di scuss ion to 

come to the intended subject or to come to the point. Such a conversational type of 

narrative is more of a verbal performance in wh ich case deli vering information 

subordinates all the other func tion of it. 

As has already been pointed out above, Dran~ti is more of a musical performance in 

which case the narrator becomes highly considerate for the arti stic beauty of hi s voice than 

for delivering information. The tempo of Drtincti performance is very slow and it is not 

accompan ied with dance . It is a one man performance. Its performance mostly takes a long 

period of time, i.e. , as much as twenty minutes . Since it is performed by a single person for 

such relatively long period of time, it mostly tend to be monotonous. Hence the narrator 

most ly must be a we ll recognised person who can raise varieties of issues ancl who can 

manage hi s voice artfully as much as poss ible. 
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Seril11l11ci , as it is stated in the preceding di scuss ions, is a dramatized poetry. In most 

aspects it looks like a kind of war boast. Its verbal presentation is always accompanied with 

phys ica l acti viti es. While the narrator is narrating accounts of somebody 's past experience, 

he tri es as much as possible to visuali ze the physica l acti vit ies of the represented hi stori ca l 

personage. Though Seril11l17Ci is also a one man performance, dependi ng on the genera l 

context, audience and narrator can interact in a limited degree. Un li ke the musica ll y 

flowing voice medium of DrCil1cci , the medium of Seril17l17Ci can be interrupted by emotional 

reactions of the aud ience or by the del iberate action of the narrator himself. But the 

in terferi ng period is mostly a very short moment. What is normall y expected to happen in 

such a very short period of time is the narrato r's verbal acti on to be followed by the 

audiences' response or the narrator ' s action with the aud iences ' response and the narrator's 

reaction. For example, in 82 line 121 and 122 are the first kind of the above di scussed 

types of in teractions. Line 69, 70 and 7 1 are the second type of interaction. 

The 82 the festival socia l context was very large. Since each members of the group in 

the social context gathered there purposefull y wi th common objecti ve and stand, their 

reactions, from the beginning up to the end, are the same. But in the case of 8 I the coffee 

ceremony social context was very small. The mai n purpose of the group to be there 

together was participating in the usual coffee ceremony occas ion. They had no any specia l 

and unique issue to be shared with the narrator. Hence their rol e was mostl y attending the 

performance only with slight reaction . The narrator also had no any special issue to be 

presented purposefully in the given coffee ceremony social context. He has simply 

described the usual "hi storica l" accounts on di versified subject matters of indi viduals and, 

in some cases, the ethnic group as a whole. The issues that are raised in 8 I are not so 

sensiti ve as in 82. The less sensiti ve the issue is the less it is reacted by the audience, and 

the reve rse is also true. There is no way in Seril11l11ci for detail explanat ion as in the abo ve 

di scussed conversational type of narrat ion. The interactions are, however, in prose in 

Ser il17l17ci too. 

Contextual differences create difference in some aspects of narratives. The 

conversational narratives that are co llected from the coffee ceremony socia l contex t differ 

in some cases from the same types of narrati ves on the same issue but which are co llected 

fro m forma l-meeting soc ial contex t. In like manner the Drcil1rCis that are co ll ected from the 

DlIbCill1l11os formal meeting social contex t at the DubCil17l17o land differ from the Dran~as 
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that are co llected from the Dubtimmos that are li ving on the Kembata land. The Seril11l11ti 

that is recorded from small social context at the Kembata land also differs fi'om the 

Serimmti which is co llected frol11 a very large social contex t in Sora HI a ·a lii. 

In the conversationa l narratives that are co llected from the coffee ceremony socia l 

contexts the past experiences of the ethnic group are d iscussed in detail. The hero ic deeds 

of ethnic heroes are descri bed in depth . The rol es of the prophetic spiritua l powers are 

d iscussed very wel l. The names of individuals that are known fo r some reasons, like: fo r 

their breeding hundred or more cows, for their hero ic deeds, for thei r prophetic authority, 

etc. are listed. But in the case of the formal social context, such detai led descriptions in 

each of the particu lar aspects is impossible. Especia ll y the recent past time experiences of 

ind ivid ual s have never been cons idered in the fo rmal social context. Onl y the more general 

eth nic accounts, such as: the story of ethnic origin , the story of migrati on , the sto ry of 

sett lement, the story of ethnic traditions, the story of ethnic reli gion and the like general 

aspects are the ones that are prominentl y di scussed in detail. 

In the coffee ceremony social contexts, the narrators were free to discuss everything 

accord ing to what they feel. But in the case of the fo rmal socia l context all the narrators 

are, obviously, conscious of the past acco unts that are discussed by each of them. They are 

basical ly intended to be reported to the authorities of the state so as to he lp them in 

eva luating the Dubtiml110s request and in passing their judgement. Hence, in some cases, 

they have been discussing some issues in favour of the immed iate general ethnic interest. 

For example, in C I I the fi rst leading story teller has officia ll y claimed that he is sti ll 

Amhara. But the outlook that he has about hi s identity is made to be corrected in favour of 

their intention of being considered as a se lf-contained and self-s uffic ient ethni c group. As 

fo r their general stand, they don' t want to be considered as a sub-group under some other 

ethnic group . 

It is di scussed in the contextual text, i.e., chapter 3, that the contextua l difference has 

exerted its influence on the general features of Drtintti. It was observed that the rel igious 

context the Drtin'{ii that is tried to be performed in the process of data co llection fro m the 

Kembata land Dubammos. In the case of Seril11l11ti, the effect of the contex tual change is 

clea rl y seen in the contents of the two Serimmtis as we ll as in their forms. In the case of S I, 

as it is a lready pointed befo re, the size of the audience is very small and the background 
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motive for them to come together at that social context is on ly to attend the L1sLlal coffee 

ceremony. Hence, there is no, as sLlch, clearly seen communal or personal reaction. In the 

case of S2 the size of the audience is very large which is estimated in thousands. In this 

case almost all of the participants are gathered for a common purpose with a common 

stand. Hence they all react together at the same ti me in the same way. The purpose of that 

spec ial gathering in which S2 is narrated is, as for the general oral witness by the group, to 

make the influentia l authoritative powers to whom the case is concerned know the "wrong 

that is believed by the Dubammos to be made on their ethnic rights by the Hadiya zone 

authori tative powers. It is in such general atmosphere that S2 is performed. And the 

narrator seems playing the role of reconciler. As for him, the Sora Wa·alCi people, i.e. , 

Hadi yas and Dubdmmos, are one and the same in every soc ial aspect of life except thei r 

origin. Hence, both have to be administered together as usua l, but wi th equal pol itical and 

administrative representations. In the case of S I the narrator has concentrated more on the 

past experiences of one sub-lineage group of the Dubdmmo ethnic group, i.e. , Wa,·Sa1. He 

has exposed more to the hi storical accounts of the Kembata land Dubtimmos, i.e., Wa,·Sa1S. 

Hence the accounts of past experiences that he has described are more of personal and 

parti cular though they also have their own significance in ide ntifying the general ethnic 

Image. 
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3. The Contextual Texts of Tiirika 

3.1. Pre-Actual Data Collection Field Process on The Dubammo Land 

The second field trip programme that was arranged for co ll ecting data was held from 

Aug. IS-Sept. 13, 1997, for one month . On hi s way to the Dubtil11l11o land the researcher 

stayed at Hossana, i. e., the administrative head quarter town of the I-Iadi ya Zone, fo r twelve 

hours to meet one of hi s assistants who is wo rking in the Culture and Informati on Office of 

the zone. The researcher had already explained to the person what was intended to be done 

in the research when he first reached the society for a general survey. The person is fro m 

the Dubtil11l11o ethnic group. He knows well the social, the trad itional and the geographical 

contexts of the Dubdl11l11os. The resea rcher employed him to be one of the two ass istants 

with whom he had already decided to wo rk up to the end of the fie ld work. 

On the next day, Aug. 16, 1997, morn ing, the researcher together with hi s ass istant 

went to Gi mbechu, i.e., the admini strative head quarter of the Sora HI erma. There he met 

hi s second ass istant with whom he had already agreed to work together when he had 

approached the research area first for hi s general survey. His second assistant is a teacher in 

Gimbichu High School. He is also from the Dubdl11l11o etlmic group. 

Before they moved to the Dubtil11l11o land, the researcher had to explain to them what 

they were going to do. He had also divided roles among them . The researcher can listen to 

Kill1btilisstita, Htidiyisstitd and Kizisstitd, but calUlot perfectl y speak them. Hence he 

ass igned one of hi s assistants to interview the chosen informants based on the findi ng li sts 

that he had already prepared. Since hi s ass istants share the same tradition and knowledge 

with the society, they might not need detailed information or they may not care if the 

narrators skip what ever important acco unts as fa r as they commonl y understand them. In 

order to avo id such a problem of ignoring important "historical" aspects, the findi ng lists 

are believed by the researcher to be important so lutions. 

The second assistant was also assigned to arrange induced social contexts and to take 

photographs. The researcher's role was taking notes, check ing whether everything was 

go ing as he intended, and at tending the narratives and participat ing in it whenever he go t it 

necessa ry. After the researcher and hi s assistants fini shed planning the fie ld process, they 

went to the Dubdl11l11o land . 
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After his arrival , the researcher had studied for three days Aug. 18-20, 1997, the 

general social situation of the group by directly participating in their day-to-day activities 

and by interviewing the members whenever necessary. The Dubtimmo people were found 

to be high ly considerate about their orally descended ethnic "history" and identity more 

tha n the researcher expected. They accused the zonal political admi nistrative body as well 

as the Soro Wa·atii political administrative body to the central and the regional 

governments. As for the oral witness of the members of the Dubtimmo ethnic group, thi s 

time the administrators in the Had iya zone have denied a self-sufficient coherent ethnic 

identity of the Dubtimmos and violated their ethnic rights. Hence the group as a whole had 

already agreed not to pay the inland revenue of the state under the Hadiya administrati ve 

zone where, as what most of the people whom the researcher met explained to him, they 

were not considered as equal as the Hadiyas. 

By the time the researcher joined the Dubtimmos for his research purpose, they had 

a lready been asked by the Southern Ethiopia Regional Government offic ials to present 

the ir ev idences that might justify their self sufficiency as a particular ethnic group. Hence 

they had formed a committee that would organize a meeting in which the knowledgeable 

sto ry-tellers chosen from the older members of the group to narrate the orally transmitted 

ethnic past experiences. The session was scheduled to be held at Bonnti qroile on Aug. 29, 

1997, and the committee was preparing invitation card for those elders who were chosen 

fo r that especial session. The researcher has al so arranged the second data co ll ecting 

programme to be on the same programme. 

The monthly ethnic assembly programme that was goi ng to be held at Gtinela quvile 

after two days, on Aug. 23 , 1997, was also the researcher' s target social context from 

wh ich he intended to co llect as many ethnic hi storical accounts as poss ible. On that day, 

except females and children every member of the group was attending the meeting. 

When the day approached, the researcher together with hi s assistants went to Gtinetti. 

11 was very far fro m the qC1Jile where the researcher together with hi s assistants tentatively 

settled. Until they reach to the place where the meeting was arranged to be held , they had 

to cross on foot long di stance chain mountains. Since the researcher thought it to be a very 

good opportunity to co llect the intended data, he well prepared himself materiall y and 

morall y. 
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They were delayed al most by half an hour when they reached at the meet ing fie ld 

rlaloj'. The two assistants had already informed to the researcher many things which have 

great traditional va lues for the society. Hence he knew that it was imposs ible to join any 

soc ial group of the Dubdl11l11oS un less the group al lowed the new comer to join the group. 

First the new comer has to say repeated ly by bowi ng three-four times, "qa·il!o Oho! 

angtild! 0170 gddo angdld! " which means "you, the respected ones, please a llow me to join 

your gathering" . Then the group replies by say ing, "Aba, abo. Cdn, gdn" which means, 

"Be an honoured great man, please." Then the new comer joins the group. In like manner, 

before the researcher and hi s ass istants joined the group, they fulfill ed the traditional 

prerequi sites. 

After the actual meeting process started, although the researcher and his ass istants 

waited long until the intended subject cropped up, no a single related issue came to happen 

in the social context. The agendas on which the group were di scuss ing were completely 

different from what the researcher intended to record . They were mainly di scussing how 

they could collect the monthly contribution of money fo r the purpose of social co-operation 

from cach member of the Dubammo ethnic group that are li ving in different qoboles 0 11 the 

Dubtimmo land. They were also looking into the individuals d ispute cases based on their 

tradi tional lega l system. In add ition to th is, they were seri ously di scuss ing to devise 

mechanisms of keeping strong their decision not to pay the yearl y in-land revenue under 

the admi nistrative rule of the Hadiya Zone. 

Whi le the meeting was coming to its end , the researcher and hi s ass istants decided to 

select the more intelligent story-tell ers from that social meeting context before everybody 

went back to hi s home. When they select story-te llers, they take care not to add those 

knowledgeable story-tell ers who had already been nominated to be informants in the 

programme that was arra nged for elders. Since they could reco rd from that parti cul ar social 

1 FBdo- Every DlIbcil1llllo has an open fi eld covered with grass in front of hi s hOllse. The DubtiflllllOS prepare 
such fi e lds to perform different social ceremonies. They ca ll such indi vidua lly possessed front house 
fi elds "u!uI1Id" (urllld) On the oth er hand , they have one large fi eld for each small vi llage. Such 

commonly owned large fields arc also loca lly cal led ':/Odo." They are used for ce lebrating 
traditional ceremonies that might ho ld a very large number ofpeoplc. 

Fado - is also morc com monly used by the Duhaml1los to refer to the place in the dense forest where 

/-/Ci llzlI li.i concentrates and spiritually transcend into another world. No one can reach there except 

him. As for the DubGl1IlIIOS ora l w itness, most of the time he was accompan ied by lions and tigers 
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meeting context, interviewi ng them on the first soc ial context was beli eved by the 

researcher to be wastage of time. 

After they selected story-tellers, the researcher and hi s assistants planned to arrange 

eight coffee ceremony programmes in eight different houses for ind ucing naturally 

occurring "historical" narratives. The programmes were scheduled to be he ld on the 

consecuti ve four days Aug. 24-27, 1997, early in the mourning and at night when the 

selected informants and other peoples could be free. In one coffee ceremony social context, 

two story-tellers were ass igned and the remaining members of the social contex t expected 

to be any body that is a member of the ethnic group from the neighbouring people or ii'om 

some other place who reached there by accident. The researcher thought that if the well 

known story-te ll ers are two at each socia l context, when one becomes a leadi ng story- te ll er, 

the other corrects him and the remaining members of the group can create a kind of natura l 

socia l context by reacting to what is being presented and by ask ing questions if not clear. 

I-Ie also expected them to raise issues which wi ll be neg lected by the well known sto ry­

tell ers but which might be very important for the purpose of the study. 

Finally the researcher and his two assistants discussed the programme with the 

sixteen. And then they came to an agreement to start the programme on the coming day 

Aug. 24, 1997, morning in the house where they temporarily settled. They also agreed with 

two informants that are li ving in the neighbouring vi ll ages to be present there on time. 

3.2. Coffee Ceremony General Context 

Until the major social meeting progranUlle approached , the researcher had tried to 

explore in depth the eight induced coffee ceremony genera l social contexts. The 

Dubtimmos' traditional houses, where the narration sessions were arranged to be held , are 

the same. People and animals usuall y share the same house. Since there is no electri city, 

they use fi re in order to li ght and warm the house. They always drink coffee by sitting in a 

c ircle arou nd fire . In both of the coffee ceremony social context the researcher recorded 

many ethnic past accounts while his ass istants were di scussing ethnic experi ences w ith the 

chosen informants. One of hi s assi stants who was assigned to interview the informants 

could generate well both so as to make them discuss the intended subject matter 

thoroughl y. He could manipulate effective ly the finding li sts that the researcher had given 

when he enters into the forest. 
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him wh il e asking q uestions and directi ng the focus of the d iscussions towards the intended 

subject matter. 

S ince the researcher wanted to make the presentations in every coffee ceremony 

socia l contexts as much natural as possible, he motivated the d iscussions to be held wh ile 

eve rybody was eating Qolo' and drinking coffee. But unfortunately, the researcher co uldn 't 

co ll ect Drdn'!:d and Serimmd. Since the Protestant Christianity w idely in vo lved in the 

soc iety, most of the members of the group had a lready believed that s ing ing secul a rs so ngs, 

performing Drcincc; and Serimmd and dri nki ng alcoholic drinks both to be parts of the 

major acts of v iolating God's rules. Though the researcher was ready to inv ite liquor to the 

well known Drdncd and Scrimmd performers in order to involve them into a usual 

motivating atmosphere of pe rforma nce, he couldn 't succeed since they hardly become 

volunteers. This is because they were Protestant Christians. I-Ience he could co ll ect on ly 

conversati ona l narratives. The following narratives are some of the recorded ones that are 

chosen to be documented. 

3.2.1. Conversational Narratives 

Cl: The Kembata Land Dubiimmos alld "HistOlY" of Tlleir Settlement 

DG: How did the Dubdl11l11os sett le on the Kembata land? Do you know the hi sto ry? 

LS-T: Some generations ago there were connicts and wa rs between different ethni c groups 

because of different reasons. The Kembatas and the Duba/J/f1/os had com mOll Semitic origin 

and also they had almost similar languages at that t ime . During the period when WOll1a 

DilbOlo was ruling the Kembatas, they were be ing attacked by the Hadiyas and by other 

ethni c groups. When they were bitterl y attacked by the Hadiyas, the Kembata 's WOll1a 

requested the Dubiill1l11os' WOll1a i. e., WOl11a Diqasso for he lp. Since both the Kembatas and 

the Dubiill1fl1oS had COlllmon origin and since they had similar languages, J'VOII/ii Diqcisso 

sent Wama Di/bOlo the members of one of the sub-l in eage groups of the Dubiillllllo ethn ic 

group. It was in such a way that the was sans cou ld settle on the Kembata land. They stayed 

fo r some time on the Kembata land near the boundary li ne of Soro- I-Iadi ya and Kembata 

protecting the Kembatas from the Hadiyas' attack. 

But after some time, those Kambatas who were not happy about the Wa.·seils bei ng there on 

I Qolo = is a roasted gra in[barley, wheat , peas, beans, etc.] wh ich is mostly served to people at coffee and 
mourning ceremonies. 
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the Kembata land with them started conspiring to sweep away a ll of the WaiSa,S. Once 

there was a weddin g ceremony in th e ne ighbourin g vi ll age in th e house of one of the 

K embata members. At that time girls lI sed to participate in every weddi ng ceremony around 

th eir li vin g areas. The Wa,.Sa, girl s a lso parti c ipated in the above mentioned wedding 

ceremony. Wh ile the Wassa, and the Kembata g irl s were danc ing together a dispute arose 

between one or the I(embata g irl s and one of the Wassa, Dubdll1l11o girl s. The Kembata girl 

gave the rtVf7.;,sbh gi rl a ve iled insult say ing, "you recent arri val s: In the near future, you v,rill 

get yo ur conseq uences. We will destroy you a ll !" The Wa,·Sa, girl a lso gave her a ve il ed 

insult and made her kn ow that she is a member ofulldefeatabl e warri or eth nic group. 

Finall y wh ile the gi rl s were turning back to their v illage, th e elder members of th e Wa,·Sa, 

sub-lineage group asked the g irl s what they and the Kembata g irl s did say at the wedding 

ceremony whil e they were dancing. Then the Wassa, girl s told the e lders everything in 

detail. From what the g irl s to ld them, the elders could und erstand that the Kembatas are 

conspiring to attack the Wassa,S . Then they themse lves sta rted conspiring to destroy the 

Kembata s. 

DG: And what happened then ? 

LS-T: At that t im e both the Wa,·Sa, and the Kembata people used to hunt together in mass. 

Wa,·Sa,.I·, after deciding to attack the Kembatas, proposed to the Kembata people the idea of 

go ing to a fo rest to hun t li on. Then they togeth er went to the nearby forest and sta rted 

searching for a lion . Though they tried much to fi nd a lion , they couldn't get it. Finally the 

Wassa" proposed again th e idea of Kneel ing down to pray addressi ng the Kembatas' "Abd' 

and the Dubdll1l11os ' Hduzuid. Then they agreed to turn the ir faces on the direction of the 

Kembata 's Christian religious leader, i.e., Aba in order to address their prayer to him and to 

put their spears, swords and shields on the directi on of the seat of the Dubiill1l11oS prophetic 

spirit, i.e., Hiiuzulii . 

DG : OKI And what happened then? 

LS-T: Then, in between the ir prayer the Wassa,s s lowly rai sed up from the pos iti on where they 

kn e lt down for a prayer and pi cked up at once a ll of the ir spears, swords and shield s and 

destroyed all the Kembatas pierc in g thei r bodies with spea rs and cuttin g th ei r necks with 

s'vvo rd s as they were on a prayer. 

DG: Who did propose the idea of addressi ng a prayer to Abd and the idea of putting the spea rs, 

the swords and the shi e ld s on the direction of Hduzu/d? 
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AI: It was proposed by the Wasa,s. 

LS-T: Yo u see, those a ll spears, swords and shi e lds were co ll ected on the s ide of Wasa,s. /He 

Laughs/ 

AI: Yes l You see!? /He Lau ghs/ 

LS-T Since the w a,'sa,s were on th e side o f the spears and the swords, they pi cked all of them 

and destroyed almost all of th em at once! / I-I e Laughs/ . 

AI: After they destroyed all of them, they stalted singing their victory song. 

LS-T: Wa s a ,s could erad icate most of them. The remaining few were d isappeared away. I t was in 

such a way that the Wasa,s ' heroes destroyed the Kembata s. After they erad icated them , 

they left the Kembata land and turned back to the DlIbiilllmo land. 

DG: It is said that w a,'sa,s settl ed on the Kembata land two tim es. And it is al so sa id that it was 

o n the second time that they cou ld settle perm anently o n the Kembata land. I-low co ul d they 

come back to the Kembata land? 

LS-T: I know the hi story . As th e wa,'sa,s turned fro m Kembata back to the Dubii'III110 land, those 

few Kembatas who could sa ve their lives went to Womti Dilbt310 and reported th e bad 

inc ident that was caused by the vio lent action of the Wa,·st5hs. But the Kembata king said, 

" Why did you consp ire fi rst to destroy them. You d idn 't have to mi streat them first. They 

have been our defenders on that side. They ha ve been defendi ng us fro m th e I-Iadiyas attack. 

I t is since th ey came here that \,ve cou ld li ve peaceful ly." After say ing this, he got more 

angry and said, " Why no they destroy aga in you all! I don't ca re!". 

DG: Was WOl7lii Di/bt31o a traditiona l king of the Kembatas? 

A I: Yes 

LS-T: Then the traditi ona l king of the Kembata people sent to th e Dubiillllllo king an o ld and 

highly respected mall, whose name is Alo, to mediate them with the Dubdmmos. Ala was the 

Dubiilll1l10S relative o n one side. Hi s mother was from the DlIbiillllllo ethnic group . It was 

al so because o f this that the Kembata WOlllii chose him to be a mediator between him and 

th e Dubcillllllo Womii. After Alo went to and from WOIllCi Dilb t310 and WOlllti Diqiis$C 

repeated ly, o n the third year, after he started mediatin g, WOlllii Diqiisso agreed to send back 

Wa,'st5!, -Dubtillllllos to Kembata. When the Was a,s went back to Kembata, the Kem bata 

H10md gave them aga in the opportunity of choosing a more favourable land for settlem ent as 

mu ch as they wanted. But the Was a,s didn ' t want to sett le far from the DlIlllbCillllllo land. 
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At that tim e they used to love each other very much and they d id n't want to live be ing 

isolated rrom their relatives. Hence they chose the nearest areas, slich as: Ardrii, Dede, 

Doyogc"d and Siinnci QGbOfes fo r li v ing. 

DG: Why d id the Kembata WOll1ii want Dubiimll10s as such seri ously? 

LS-T : Dubiill1l11oS were very warriors . It was done so th at the Dl.Ibiill1 111OS could defend the 

Kembatas fro m the attacks of the Soro- Hadiya peopl e. The Kembata WO II/ii wa nted them to 

settl e on the Kem bata land . Du ring that period Dubiill1 l11oS also were not in good te rm s with 

the I-Iadiyas. Hence they a lso preferred to support the Kembatas. The Kembata traditi onal 

king a lso knew thi s when he asked th e Dubiilll1l10 king to support him . 

After one year si nce they settled at the Kembata land, they heard a lio n roa rin g. Then the 

Waso"s ca lled each other and gathered to hunt the lion together. The Kembatas remained in 

thei r ho me locking their doors from ins ide fea ri ng the revenge action that could be taken by 

the lion. 

When the Waso"s reached th e lion, they agreed to use only st icks to kill the lion with so as 

not to damage the skin. They a lso dev ised system fo r ki lli ng the lion. Hence they intended to 

surround the li on. And while it was jumping to bite those who are in fron t of it, those who 

are behind it a lso agreed to catch its legs so as to pull it down. It was only intend ing not to 

damage the lion's sk in that the Wa.·so"s wanted to manage the risky task of hunt ing the 

La ughs!. Then the Wasohs sta rted attack ing the lion. There was o ur fami ly 's slave whose 

name was Lenjiill1o. It was onl y he who s li ghtly pi erced the li on' s forehead sk in with spear. 

O therwise the others dropped the li on pulling its legs. Then they struck it with sticks and 

pestles to death. 

A I: [Exaggeratedly] it was by pulling its legs that th ey could th row it down. 

LS-T : While the li on was try in g to jump to the ones who were in front of it, those who were 

attack ing it from behind could catch its legs and threw it down. Whil e these a ll were 

happening, those Kembatas were say ing, "Th ose malingerer Was a,s are provoking th e lion 

to cause prob lem on us," and they stayed in their houses locking the door fro m ins ide. But 

o nly one courageous servant fro m the Kembata ethni c group was loo kin g everythin g 

c limbing up on a tree. After the li on was killed he went to the Kembnta WOlllii and sa id, 

" Your excellency our WOlllii , let honour and power be with you fo rever. These v io lent and 

ma lin ger peop le [the wa.·sa,s] seem to be dangerous. I saw th em k illi ng a lion pullin g its 

legs with their bare hands. After th ey threw it down, they struck it only w ith sticks. They 

did n't use spears or swords. I thi nk your power is in ri sk. These peopl e are very dangerous." 
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A I: This happened after the Wa'sGhs settled on the Kembata land for the second time, was it 

not? 

2nd AI: Yes, it happened after they settled on the Kembata land fo r the second ti me. 

LS-T: As fo r th e Kembatas traditi onal ad min istrat ive system, that was working throughout the 

Kembata land at that time. If a lion had been kil led, it had been a must that its sk in be taken 

to the Womii. But when the wa'sa,s kil led the lion, they carefully removed its skin and took 

it for themse lves. On the th ird day, they wen t to WOlllci Dilbr310 w ith their bare hands 

narrati ng the ir adventure in the ir v ictory song. The one who was lead ing the v ictory song 

that was accompanied with dance was Sidiim Kesiimmo. He was saying ill his v ictory song, 

"Womo Dilbo , WomQ Dilbo, we have oll r own tradition of wearing mant le 0 11 ollr mourning 

ceremony; we have our own trad ition of ho ld ing flag hanging it on the tip of ba mboo when 

we are perform ing Ollr trad itional ceremonies; we have our own tradition of using drulll s to 

make Ollr mourning ceremony very interesting; we have Ollr own tradition of sharing cows 

accordi ng to our personal prestige; we have Ollr own tradition of giving war titles for our 

wa r leaders; we have Ollr own tradition of making a hOll se with two doors; we have our own 

tradition of fencing QlI r own compounds, we can plant o llr own trees, we can possess the 

sk in of our own trophy ..... I f you try to hinder our ri ghts, you and we a lso w ill not be in 

good terlll S for ever. We will not even defend you" 

As they reached to WOll1ii Dilbr310 singing their victory songs in like manner, they forwarded 

the same opinion d irectly to WOll1ii Dilbr31o. Then WOll1ci Dilbr31o, after hearin g what 

w a'sa,s were saying, he a llowed them to fo llow their own trad it ion. 

A I: These trad itions were not a ll owed for other Kembatas except for the members of th e ru li ng 

clan, i.e., Dye/a. 

LS-T: They were a llowed only fo r the Dye/as and the wa·sa,s. 

A I: So as to keep the w a-sa,s back on the Kembata la nd forever, WOlllci Dilbr310 conspired 

marriage plan with the Wa-sms. Then he arranged w a-sa,s to abduct the Tembaro ki ng's 

w ife who is from the Dye/a - Kembata clan. She was al so an aunt for WOlllii Dilbe/o. As she 

was turn ing back to Tembaro after vis iting her relatives, the wa'sa,s abducted her from the 

road and engaged her w ith one of the members of the If/a'sa ,s. 

LS-T: Her name is Codi/e . 
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C2: Ethnic Heroes a//(/ Accollnts ojtheir Heroic Deeds 

DG: You have indi cated that the Dubiillll110S have a traditi on of g iving war tit les for wa r leaders. 

Were there very we ll known war leaders? What are the ir hero ic deeds, if there were any? 

LS-T: A"il1 Hdbdsse, th e eighth generati on of the W&s ohs sub-l ineage group, is one of the ma in 

ones whose hero ic deeds are to be discussed here. He foug ht with the Janjeros at the present 

Sigedii QObele on rig Aila'e, Mo untain , the mountain that you saw las t time on your way 

while you were coming here. At that time there was a tradition of arranging exact day and 

time fo r war. Before the actual time that the Dubiimlllos and the Janj eros arranged was 

approachin g, Hauzula attacked th e Janj eros with heavy rain and made them inacti ve. Then 

the Dubdll1l11o.\· fought the Janjeros' hi ghl y organi zed war and harshly extermi nated them all. 

Moreover, th ey cut off a ll of the ir genital s as a proo f for one' s hero ic deed. When the 

DubiillllJlos turned to the ir v ill age, they ca rri ed all the genita ls stuffing them in many sacks. 

The pl ace where the Dubiillllllos exterminated Janj eros was sa id before Sigeda. But after that 

hi storica l war it started called Tig Ajfa'e, which mea ns" a mountain that is covered with 

blood", The moun ta in was totally covered with blood. That is why it has been call ed so rar 

rig Ajfa·e. Since then, the fi e ld has grown nothing. It remain ed dry. 

Kae Gileno was also a we ll know war leader of Dubal11l11us . Hi s mare was also kn own by 

the name Wiiso. She had great war experience. She parti ci pated in many wars w ith Kxe 

Ga·el1o. Since she was add icted to drinking the enemy peop le's blood, she was hi ghl y 

sensitive to war situati ons. When she sensed that there is a war, she ran to Kae GrinG 

imm ediately so that he s it on her back as soon as poss ible to invo lve in the war. It was due 

to the active role of WiiSo that Kae- led war could repeatedl y defeat the enemies of the 

Dubiilll1l10S. Those of the M{)sm{)s peopl e were one of those who were repeatedl y defeated 

by th e Kae-Ied Dubiillllllo wa r. After some time the MaslI1{Js people became conscious of 

th at it was due to the ro le of Waso that K~ce a lways defeated them. Hence they started 

plotti ng to kill Wiiro at night, whil e she was in her stall . 

One night, whil e everybody was sleeping, fi ve people came from th e MaslII(J,I' land. Unlike 

the ir present situati on, they had a very large size of land at that time and they were our 

neighbours. When they came to ki ll Wii"o, they had already studi ed be fore the stall where 

she used to stay throughout the night. Hence they success full y d rugged the ir spea rs across 

the wa ll towards the sta ll and pierced WiiSo to death. K~e Ga'el1o, li stenin g strange so und 

th at' came fro m th e stall , woke lip and looked that hi s favourite hero mare was dying. 
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The five Maw,,],' peop le, after they run away escaping fro m the DubCillllllOS revenge, when 

they became sure that they were approaching the Ma ma' land they re laxed and ridi cul ed 

the DubCimmos by say ing at their top vo ice, "Dl.IbCill1l11o' DubCiIllI11O! DubCi1ll1l10! Sea rch fo r 

yo ur Weiso ! Search for your WCiso! Find where she is now! " As he listened while the 

Ma'lIIa were ridi culin g, Ka!e ca-eno understood that the ki ll ers o f WCiso were the Maslllas 

people . Then he fo llowed them ho lding two spears, o ne sword and one shield. S in ce he 

knew well the topography o f the DubeillllllO la nd, he took the shortest path and wai ted the 

five Ma llia' peop le hiding him self at the side o f the ir path bei ng in ambu sh. The Ma'lI1i}; 

were tota ll y re laxed when they reached at the place where Kae ca-eno lurked and they 

were di scuss ing adventuro us ly how th ey kill ed WCiro . Suddenly, KIXe c a 'eno d ragged his 

two spears in the bodi es of the two o f them and cut of the necks off the rem a ining there with 

h is sword . Then on his return he ridicul ed the Ma'lIIa' peop le by say ing, project ing hi s 

sound towards them , at his top vo ice, Ma'lIIa' ! Maslllas! Mi};lIIa ' Search for your five 

messengers! Search for your five messengers! Find where you r messengers are now!" 

AI: It was a revenge act ion that Kae ca-eno perfo rm ed on the fi ve MasllIas people_ 

LS-T: For that matter, the death of WCiso was a great loss at that tim e on the side of Dl.IbCillllllos . 

Even the death of hundred Atlasmas p~o pl e wouldn' t have been an equiva lent revenge for 

Weiso . What she together with Ka!e c a 'eno performed in wars at that time had brought 

great histor ica l va lue, prestige and fame fo r the DubCill7l17os. 

DG: I th in k there is another o ra l hi story in whi ch th e va lue o f WCiso is a lso discussed we ll. 

Somebody to ld me that when invaders came to destroy DubCiIllIllOS, some people advised 

Kii!e ca-eno to escape away so that he might not fail in the hand s o f the enemy war. But he 

sa id, " Leave them on ly fo r me and WCiSo. I ca n sweep th em away o nce and for all if I s it on 

the back of Wtiso." Can you te ll us thi s story in deta il? 

LS-T: Yes, I know. You have al so remembered well most of the main parts of the story. [pause] 

First of all, I would like to menti on direct ly who the in vaders were. They were the Hadi yas. 

A I : They were Badogos. 

LS-T: No' T hey were Soro-Had iyas. When Ka:e ca'eno hea rd that the Soro- Hadiyas were 

invadi ng the Dubiimlllo land, he went to I¥omci Diliibii, the DubdlJ1mos ' trad itional king at 

that time, for consultat ion. Then WOIllCi DilCibti and Ki'i!e c a 'eno together went to HtiuzulCi 

seekin g a better adv ice. There they also explai ned hi m every thing. After li stenin g for what 

they exp lai ned to him , HtiuzulCi a lso sa id, "These stra nge people wi ll bri ng seriou s problems 
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to you. They wi ll breed large ly and will beco me large in number. Then they will dominate 

YO ll . I-Ie nce you should not look at them pass ive ly . You have to fi ght and tu rn th em away. 

They should never settl e nea r you." Then Womti Diltibti said, " I have no eno ugh peop le to 

live w ith on thi s vast a rea of land . If I removed them with whom could I live aga in ? We are 

a lone. We need them. Let them be near us." Then Ka:r3 ca·eno, as he was rea lly g reat 

warr ior and hero, in terfered in their discuss ion and sa id with confidence, "Let LI S remove 

them, please. If you a llow me, I togeth er with Wtiso can turn th em back. If I sit o n the back 

o f Wtiso, I can sweep all of them away. No one ca n stand in front of me ." 

But WOlllti DiitiM did n' t agree. After WOlllti Diltibti and Ki1:e ca'el7o turned back to the ir 

village, Kct:e Ga'eno repeated ly tri ed to convince '¥om{i Dildbti by say ing, " Don 't be 

fool ish and hes itant. I am with you. Please let us fight and tu rn them back . Be lieve me! I ca n 

destroy them a lone. Leave every respon sibility to me. I toge ther w ith WtiIo can sweep them 

al l away." 

Iftiuzulti al so, being fo rced by hi s spirit restricted WOlllti Diltibti th ree or fou r ti mes. He 

repeated ly sa id, " I te ll yo u, these peop le are not good fo r yo u. Pl ease turn them back. I am 

also with YO ll ," 

But J'Vomii Dildbti, however so much Hiiuzuld and Kcte Ca'enG advised him, couldn 't 

accept their advice. Then, th e Had iyas in vaded some o f the Dubtill1l11o land and could settle 

near the Dubtill1l11os . It was beca use o f Womti Diltibti 's fa ult that the I-I adiyas co ul d now 

domi nate us. In genera l--- let me turn back to my init ia l po int of d iscuss ion. Genera lly 

speaking, it was whil e the Soro-Hadiyas were going to in vade the Dubiilll1l10S that Ka:e 

CiJ-eno said, " I al one together with Wtiso can sweep away a ll of th e Hadi yas" It was a lso 

then that Wa.'o was ki lled . 

And after that another war leader ra ised. Hi s name was Ctir DidGliti. At that time the 

Dubtimll10s and the Mc)sIIIOs were not in good term s. Ctir DidonCl cou ld n' t to lerate the 

enmity of the Maslllas . I-Ience, he drove them away. I-I e ki ll ed the ir ethni c kin g. That war 

was he ld at the place which was prev iously ca ll ed LiJti. There Ctir Die/a ,ti cut off the 

genita ls of the Masmas kin g and that o f hi s so ldi ers. In the nati ve ex planatio n, the act of 

cutt ing genita ls from one 's body is known in its local te rm; " Missti Issilllti" . The genita l, 

afte r it is cut off is ca ll ed known as "Missti". It was after that h istorica l event the p lace 

whi ch was prev iously known as LiJti was changed into Missti . 

DG: What is the language? 
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LS-T: It is in Kiz. Kiz is Ollr original language thollgh it is now being dominated by Hiidiyissiilti. 

C3: The Role oIthe Prophetic Spirit 111 the "Histo/y" oIDubiimmos 

DG: The ro le of HtillzlIlti has been repeatedly menti oned before. What is " HtillzlI/ti"? 

LS-T: HtillzlI/ti is a prophetic spiritua l leader of the DlIbtill1l11os. Those members of the DlIbtillllllO 

ethni c group who are spiritua lly possessed by HtillZlI/ti are ca lled HtillzlIl -Ma,eO and have 

title, i.e., "qa ·ib." It is a Kiz word whi ch means almost " LORD." 

HtillzlIlti used to be worshipped by the peopl e that were liv ing III Kembata, Hadiya, 

Wo layta, Dawro, Endegang, Enariya, Janj ero, Boshana, .Iimma and other places. He had 

power to do whatever he li ked. He used to administer people that were li ving on vast area of 

land on and around the Dl.lbtimmo land. He was able to destroy or kill whenever he liked. He 

was al so ab le to take away a piece of land with a ll its properties and put at some other place 

if he was made angry. 

He wa s highly respected. The houses where he used to live and their co mpounds are still 

respected. He has two houses at two di fferent places on the DlIbtill1l11o land. 

AI: Three houses of hi s seats at three places, not two. 

LS-T: Oh! Sorry. They are three. Mdss iiVa. ZOlllbtiwi"Co and Ctine/ti. These compou nds are still full 

of huge natu ra l trees. One can find there j uniper trees, podoca rpos trees, and the like 

trees. Most of the trees are now becoming o ld . There a lso li ve differen t wil d anim a ls. Apes, 

monkeys and colobus monkeys are exceptionall y large in number. 

When Ntiuzu/ti puni shes a man by killing, he never stops there. He also takes away all the 

possess ions of the man. He ta kes hi s spear, cows and hi s properties. He leaves nothing there 

in hi s house. He o rd ers hi s c lose assistants to bring him every possessions of the person 

killed. Then the Moro/tis and Megas} do what they are ordered by Ntiuzzdti . 

DG: Well , YO LI said that Htillzu/ti used to kil l people. How did he k ill people? Was it wi th spear? 

Or with sword? ... And what k inds of people did he use toki ll ? 

LS-T: In most cases the peo ple were those who were try in g to en ter into ri va lry of the DubtillllllOS 

ri gh ts. 

A I: And th ose people who were riva ls of the DlIbtillllllos ' propheti c spiri tua l ac ti vities. 

I NlrgCi and Morota are close ass istants of /-/dllzlI/a. Those precious materials of HCiuzuld are usually carried 
from place to place by them . No other person can carry them. 
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LS-T: Those peop le who were try in g to perform an action which is out of the wi ll of !-!dllzlIlti used 

to be puni shed by him . Those who v iolate other ' s rights were also h is mai n targets o f 

pu nishment. If one's r ight is v io lated by another, the one who is wro nged comes to f-ItillzlIld 

and reports the wrong that the other d id to him. Then f-liiuzulti sends message to the one who 

is accused to co me on the day that is dec ided by him. If the accused person is not willi ng to 

be obed ient or if he denied what he actually d id, 1-ldllzlIlti ki ll s him immediate ly. The 

punishment will not stop on him after he is k ill ed . It also cont inues to be applied on his 

fam ily. Hence, before f-It illzuld is sweeps away a ll of th em, all the fami ly members come to 

hi m ho lding d iffere nt kinds of g ifts and ask for hi s excuse by say ing, " We be li eve in your 

power. It was our mi stake. Let your pun ishment stop here. We have already lea rned enough. 

We w ill not repeat o ur mi stake agai n. Please our lord excuse us." If they don ' t ask fo r his 

excuse, !-!duzuld sweeps away all members of the fam ily includ ing the domest ic ani ma ls. 

DG : Ca n you mention anyone such bitter puni shment. 

LS-T: Yes, even th is tim e, other peoples a re mu rmuri ng assuming that the present unex pected 

s ituation of d rought is ca used by Hiil.lzulii because of that the Had iyas have mistreated the 

DlIbdl11lJlos. 

AI: On the other hand, f-It iuzulti enabled ba rren women to bea r child ren when they asked him to 

do so. All those who are favoured by Hdllzuld, in their return bring h im ho ney, horses, oxen, 

heavy cotton-product blanket, etc. In addit ion to these, they br ing him the one -tenth o f the ir 

year ly income of every type. 

DG: OK. You have a lso said that when H iiuzulti was di sappo inted with people, he d isperses them 

away. Can you mention some of such happenings? 

LS-T: Yes, I can. For example, those mem bers of the Dubdmlllo ethn ic group who were grabbi ng 

the g ifts that other peop les bri ng to f-liillzuiti from different places were never stayed on the 

Dubdmmo lanel. He d ispersed them to some other p laces . Most of the members of the Gojind 

lineage group are sti ll li v ing in Wo layta . 

DG: I-low about DObond? Some people say that DOboniis are also d ispersed by f-ItiuzlIld. 

LS-T: Yes ! Whoever he it is, if he is not wi ll ing to obey /-Iduzulti, and ifhe is not w ill ing to br ing 

him the one-tenth yearly income, or if he does not show his respect to liiillzuiti by g iv ing 

him an ox, honey, thick cotton- product blanket, and the like g ifts, undoubtedly f-It i llzlliti 

punishes him . 

DG: O h! He seems very harsh. What is hi s role in th e nominati on of the Dubdmmos traditional 

ki ngs? 
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LS-T: It is Hl'illzulii who first recomm ends th e person who is goi ng to re ign. Arter the Hiiuzul­

Ma nco spiritually possessed, hi s spirit, i.e. , Hiiuzul ii enab les him to v iew th e o ne who may 

fit to the WOllla positio n. I-I e knows well who wou ld highly fa vour the DubtillllllOS for the 

future . Und erstanding the future potential that one may ha ve, he recomm ends even a young 

person. The person whom Hauzu/a recommends may not be clearl y identified. I-li.iuzu/a 

ex plains onl y the signs that are fo und on th e body of the one who is spiritually viewed and 

reco mmended by him . Then the o lder members of the group who serve as h is consultants try 

to identify the reco mm ended person by the signs that are v iewed spirituall y. After the 

reco mm ended person is identi fi ed, the members of the Duballllllo ethni c group express their 

agreement by singing and dancing. 

DG: I-I ow did that the prev ious traditi onal kin g transfer the LaOka to the new WOll1a? Would th e 

prev ious one vo lunteer to pass hi s power to the other peace full y? 

LS-T : No ! unless the prev ious WOllla dies Hl'iuzu/a never recommend a new ca ndidate to take the 

pos ition of WOlllti. So long as the traditiona l king is a live the LaOka can never be tran sferred 

to another person 's hand. I can tell you a history that actually happened in the past in 

re lation to the LtiOkI'i possess ion. The I-I adiyas' wa r leader, whose name is Filtiwrl'iril 

Gl'iraJo.v, whil e he was vi sitin g the Dubl'immos traditional king, i.e., WOlll ti Geribo, 

acci dentally saw the place where WOIllI'i Geribo put the LI'iOkI'i. I-Ie returned to So ra , and sent 

o ne o f hi s warriors to bring the LI'iOkI'i that he saw in WOIllI'i Geribo's house. The messenger 

successfully sto le the LaOkI'i and gave it to Filawrari Gl'ird:/o.v. But immediate ly, Hl'iuzuli'i 

became angry and turned Fill'iwriir i Gl'iraJo.v's house, togeth er with its fu ll pro perties, up 

side down. I-I e blinded hi s eyes . 

A I : Onl y one eye. 

DG: F ill'iwrtiri Gl'ird:/o.v's? 

LS- T: Yes. 

DG: Who was he? 

LS-T: Filtiwrl'iri Gl'ird:/o.v? 

DG: Yes. 

LS-T: li e was one o f the Hadiyas' war leaders. I-I e was a lso a fe udal. I-I e was a land lo rd. 

1 " FiIOll'rCiri' is a tit le that is given to warriors as a promotion to be front side war leaders. 
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DG: O K. And what happened then? 

LS-T: After a ll these had happened, understand ing that Hiiuzulti is highly irr ita ted by his wrong 

acti on, Filiiwriiri Giiratt3w took him two pots of honey, two slaves, ... two -two fro m every 

type of gift. 

DG: Were th ese a ll taken to HiiZlzulii? 

LS-T: No- no! They were g iven to WOlllii Geribo. In like man ner, he a lso took th e sa me amount 

and quality of g ift to Htiuzulii. 

AI: No one can take our Uit3ko. 

DG: It is sa id that whil e Dubtillllllos were migrati ng from North to South, they had two Arks. 

How about the Hiiuzuld? Did he a lso come from North ? 

LS-T: I am com ing to it. 

DG: It is to mean that did Hiiuzuli:i come together with the people? 

LS-T: He was with th e people from the very beg inning. Whil e DubiillllllOS were mi grating, they 

brought with them the Siliissie Ark and the Mi chael Ark as well as the propheti c sp iri t of 

HiiuzZilii. 

DG: Where did they take rest while they were migrat ing? Do you know? 

A I: The pl aces where they took rest? 

DG : Yes . 

LS-T: Yes, I know the hi story. There is hi story. But befo re it I would like to explain some more 

points about the power of l1duzu/d . A man who is taki ng a tribute to Hauzulti , 11 0 matter 

how heavy the load is, he can never put the down tribute in order to take a rest. Also even if 

he is badly bitten by ants or if pierced with spear, he can never try to protect himse lf un til he 

handed over hi s load to Hiiuzulii's ass istants. One can never even try to scra tch his body 

while carry in g a tr ibute to Hiiuzulti . This is a prophet ic spiritual ru le. Everybody used to 

be lieve that. If hi s orders are v io lated, liiiuzulii puni shes them bitterly. Even when his own 

close ass istants, Mega and Moro/ti, carry his prec iolls secreat materials, can never put down 

unti l they reach the actu al p lace. If they v io late the rule, th ey a lso d ie soon. 

Except those members of the DlIbiillllllO ethni c group, it is not a llowed fo r others to enter to 

Hiiuzulii's compound to hand over tributes. The messages of other groups reach Hiiuzulti 

only through the DubtillllllOS. The Dubtillllllos can enter Htiuzuli:i 's house and s it there with 

hi m. But th ey cannot go very nea r to hi m except hi s c lose assista nts. He never like when 
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peop le's shadow is cast on him . 

A I: Unlik e the other people, Dubiilll1l10S have the ri ght to talk to Hauzul a. 

LS-T: The other thing which is to be mentioned here is that Hauzulii never involves in different 

soc ial activities like: mourning and burial ceremony, market ing, wedd ing ceremony, and th e 

like. He never enters other people 's houses. 

A I: Even if it is ra ining, he never en ters other people's house to she lter in . 

2nd AI: He never enters a house where there is donkey. 

3rdA I: He never enters a hOllse where there is Goat. 

4thA I: He never eats broken bread. 

s th AI: Yes, he never eats bread if it is broken. 

C4: Origill-Migratioll-Settlell1enl 

DG: How d id The DubiillllllOS come here? Do you know the hi story of the ir mi gration and 

settlement? 

LS-T: Yes. Our first traditi onal king was Womii Dtill1le. He wa s ex iled from Gondar, Chilgii 

A wrtijii. I 

DG: Go ndar? 

LS-T: Yes . He was ex iled from Gonda I' Chilga Awriija. Then he first took rest at Ciraramo. Then 

he proceeded ahead. It was because of war that he was mi grati ng from place to place leading 

hi s peop le. From the very beg innin g, he was ex iled because of war and he proceeded witb 

h is peo ple fi gbt ing with different groups of peoples and aga in settled at AzObo. 

DG: AzObo? Where is it? 

LS-T: It is located down towards bere, South to GondaI'. He was ex iled aga in from AzObo and 

settl ed at Riiyii. Aga in be raised from Riiya and then settled on tbe fi e ld tbat is fou nd next to 

Addi s Ababa. I am sure yo u kn ow Ceja. That is the field wbere WOllla Diilllie and the 

people that were being led by him settl ed. And you should not forget that they brought the 

Silassie Ark with them. 

DG: Was the Ark with them starting from the very beginnin g? 

LS-T: Definitel y. They brought the Ark of Sili.issie with them when they came. When they brought 

I AWll\ja - is administrative division ora prov ince. It can also be divided in to w aracnis 
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it, they faced lots of hardshi p. The period was during Ase Ziirii Yiicqob 's regime. In those 

war s ituations, th ey had to protect the Ark from damage. There were wa rs here and th ere at 

that time. WOIl1Ci DCill1ie aga in raised frolll Gejci because of war and settled at WOIisso. And 

agai n he ra ised frolll WOIisso and settled at the place which is ca lled rOinererci. 

AI: When you say WOIisso there is a lso a specific place where DlIbiill1l1loS settled. It is QObenii. 

LS-T: It brings no change. They are a lmost the same. From QObenii they settled at rOillererCi. 

rOinererCi is fou nd in rail. Still the Ka tOl"OS I are li v ing th ere. Throughout their mi gration, 

the DubCillllllos were fighting with different groups of peopl e. They proceeded ahead 

although they were fighting time and again. Fighti ng now and aga in, and defeating and 

be ing defeated, killing and bei ng killed ; WOIl1 Ci Diilllie and hi s people proceeded ahead and 

settl ed at the present D0I7ici land. 

DG: Yo u mean it is from Yallererii at last WOll1ii Diilllie came and settled here in Soro. 

LS-T: There was no at that t ime what you ca ll now Soro. At that time, this area was known as 

DOI7iii. On that directi on [Pointi ng] there were Kembatas. On thi s directi on there were 

Dongas. And on thi s direction aga in , there were Tembaros. But thi s vast area of land was 

used to be ca lled DOIIiii. Ziigolo is the place where WOlllii Dtilllie was bu ri ed after he died. 

Large number of people li ve there now. It has become one of th e Sora Awriijti QObOIes. 

There is al so one QObOIe that has got its name from the fi rst WOll1ii of DubCillllllo and it is 

ca lled DaIiii QOble. The first son of WOlllii Diilllefe is WOll1ii DubiiitJ After WOlllii Diill1te 

died, WOll1ii DubiiitJmade Womii on hi s father's position. 

The people that were living here together w ith the Dubiillllllos at that early settlement peri od 

had no skill. It was from the Dubcill1l11oS that the other peoples learned how to make houses, 

how to produce grains such as: barley, oats, wheat, beans and the like. These are th e 

favou rite food of the Dubiilll1l10S '. They had been wide ly using them for many yea rs. It was 

the DlIbcill1l11os who taught other peoples how to eat good food , how to s it on a ho rse back, 

how to wear good cloths, how to prepare front ya rd s, how to fence, how to make a 

compollnd, how to breed domestic animals such as horses, cows, sheep, goats and the like. 

C5: Genealogy 

DG: Were there many people with WOIl1Ci DCilllie whil e he was mi gratin g to the So uth ? 

I KbJ r3llos - are members of Kaallo, one of the sub- lineage groups of Dllbammo. 

75 



LS-T: Yes. There were many peopl e who were ex iled from Gon da I' together with WOlllei Dtimie. 

There were a lso hi s two so ns with him. They were Dubti/o and Kinde. I ca n list the li neage 

and sub- lineage group o f Dubtilll1l10S, if you like. 

DG: Go on p lease. 

LS-T: WOll1ti Dtimie bore Dubeilo and Kinde. It was Dubeilo, the e lder Son of Ddlllie, who was 

c rowned WOll1d after WOll1ti Deill1le died. 

DG: Yes 

LS-T: I'Vomei DuMlO bore: Gojnd, G'U'iyti, Golt'injo, Zuwht'ird, Do/d, Z8111bocti and GU/d In general 

Dubeilo bore seven children. 

Hereafter, I will li st members o f the Dubdmmo sub lineage gro up under the Zal1bocti 

li neage group. Zal1bocd '.I' bore Wil,'sm, .!igrti, Mtiffe , Devond and Eldlllo. There a re fi ve 

sub-lineage groups under the ZifllI1boca lineage gro up. 

Under the Wossm sub-lineage group, again there are fi ve fa mil y groups. These a re /-foguffo, 

Ydye , H dbdssie, TUllldmmo and Gagao. 

And then Qa'ib I Eldll1o, who is also found under the Za nbo'Cd lineage gro up, bore BOl1osso. 

Mi.iffe bore Tumdmmo and Kirkindo. 

On the other hand, Dubd/o's brother, Kinde bore Kil,'sie; K il,'sie bore Kil,'sudn; Kossudn 

bo re Deirgol; Dargot bore Gdreisso. It is in thi s pattern that our ethn ic lineage groups can be 

put. Gi.irasso bore Wolei; Wold bore KCileb; KCileb bore Badtt'i, Badld; bo re Gemero; 

Gemero; bore Mdgdno, Mdgdl10 bore Mil,'sa'Co; Mil,'saco bore SiMlo; SibCilo bore DildbCi; 

DiidM bore Sadlo; Saeilo bore Wciqeil/o; Waqdl/o bore Binqdmmo; Bin~dlllmo bore .!offe; 

and then.!offe bore Bdmbore. It is in thi s pattern that o ur eth nic lineage groups can be put. 

DG: Who were livi ng here before the Dubdml/7os settled here? 

LS-T: The Wo.\:e.\:d people had been liv ing here befo re Womd Ddlllie settled. They had their own 

traditi o nal kin g and the ir own prophetic spirit whose name was Enga/d/. But when 

Dl1bdll1l11oS came here, they attacked them and killed th eir trad iti onal king. There were a lso 

many ot her sma ll c lans such as Ddwd, Digeild, Ererd, Mdssawd, Gudd, Mt3gadd, J-Idda ·and, 

Gondorollld, /-fdnitild and Sigeijd. The Dl1bdlllllloS swept o f them. And then they brought 

I QiJib a prophetic title given to those members of the Dubammo ethnic group that arc possessed by the 

prophetic spiritual power. They are mediullls of the spiri t, i.e., I-IQu:ula. 
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w ith them the ski ll s of mak ing hOllses, fencin g a com poll nd , planting different types of 

trees, breeding domestic animals slich as horses, sheep, goats, cows, as we ll as the sk ill of 

administrat ing onese lf. They have also mainta ined all these trad itions. We Dubdl1lllloS have 

had Ollr own trad itional king sta rting fro l11 the early migration period. 

DG : How many trad itional kings have Duball/II/os had so fa r? 

LS-T: They are twenty-fo llr. 

DG: Can yo u li st th em all ? 

LS-T: Yes, I can . Woma Ktissa GObre 

DG: O ne 

LS-T: WOllla Geribo 

DG : Two 

LS-T: Woma Dojtilllo 

DG : Three 

LS-T: WOllla DClnftilllo 

DG: Four 

LS-T: WOllla Gemel'o 

DG: Fi ve 

LS-T: WOllla Wariyo 

DG: Six 

LS-T: Woma Suliano 

DG: Seven 

LS-T: WOII/a Feniizo 

DG: Eight 

LS-T: WOII/a MasObo 

DG : N ine 

LS-T : WOllltiJiqisso 

DG: Ten 
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LS-T: WOlllci SibcilO 

DG: Eleven 

LS-T: WOlllci Dildbci 

DG: Twelve 

LS-T: WOlilci Hdnfil~o 

DG: Thirteen 

LS-T: WOll1ci KaOlno 

DG : Fo urteen 

LS-T: WOlild ZOI"bocd 
,I)~: ~ i.-I\ ... e. .... n 
LS-T: WOll1 a- Di~asso 

DG: Fifteen 

A 1:: Sixteen 

LS-T: WOlllci DubciliJ 

DG: Seventeen 

LS-T: WOll1d Ddlllie 

DG: Eighteen 

LS-T: WOlild Fdje 

DG: Nineteen 

LS-T: Womci Doisso 

DG: Twenty 

LS-T: WOll1d Bidiqo 

DG : Twenty-one 

AI: You didn' t ca ll WOIl1Ci Kilelo 

LS-T: WOlilci Kilelo 

DG: Twenty-two 

" LS-T: WOIilCi Cindo 

DG: Twenty-three 
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LS-T: WOll1a MajJe 

DG: Twenty-four 

LS-T: Our WOlilt is are these . 

C6: The Role of the Prophetic Spirit ill the "HistOlY " of the Dubii mmos 

DG : There is a lm ost no historica l account where th e ro le of Hauzula is not ment ioned . The 

hi story of H duzu/d seems to be the hi story of the D ubdlllillos. 

LS-T : Yes. !-fallzula was our propheti c spiritua l leader. We used to do everythi ng onl y when 

!-fauzl/ld allowed us to do so. But it was not onl y the Dubiill llllOS who used to obey !-ft iuzuld. 

Oth er ethni c groups also used to stick hi ghly to him in the ir dai ly li fe . They used to be lieve 

and respect him more than the Dliballll1los used to do. The Had iyas, the Janj eros, the 

We laytas, the Kembatas, and others used to obey him even more po lite ly than the 

Dubamll1os. They used to bri ng hi m honey, oxen, horses, cows, sheep .... 

AI: Butter 

LS- T: Yes, th ey a lso used to bring him butter. But when they bri ng these, they can not enter 

!-fd l/zuld's compound. They were only the Dubdlll1l10S, who ca n enter H auzulti 's co mpound 

to present him their g ifts. For oth er peoples th ere are always commu nicators who used to 

rece ive the gifts on behalf o f Hduzulti from the external peop le and bri ng them his responses 

and cO lllmand s. 

Whenever there IS wa r between the Dubal11l11os and other peopl es, he te lls the DlIbtilll1l10 

wa rriors before the actual wa r started w hat the enemy war is going to do and advises them 

so as to make them successfull y de feat the enemi es . Be fore the Dubtill1l11oS go to war they 

present to HtiuzlIla different types o f g ifts and they ask him to be on the it side. Then he 

makes their enemies inacti ve and on the contrary he h ighly motivates the D uballl illos. 

!-ftiuzula was such a powerful prophetic spiri tual leader. It was in thi s way that he used to 

favour th e Dubiimmos. 

When the other eth ni c grou ps come to Htiuzulti seeking so lution for the ir problems, unti l 

they reach near the th ey bow and kiss the land ca ll ing for HauzuCil's name and worshipp ing 

hi m ti me and agai n compound of !-fauzula . They fear him highly. For examp le, when th e 

.l anjeros come to intercede !1auzl.Ila, they start to bow towards Hiiuzulii's living area and to 

kiss the land as soon as they cross the G ibe River. The Alabas were also comin g to intercede 

Htiuzuld, they sta rt to bow and kiss th e land as soon as they cross Warr671 River. They say, 

"Oh our lord ! We beg yo u so that you willi ng ly a ll ow and enabl e us to reach to your 
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compou nd. " They reach to Gtinela, Ma.·sa·a and Zal/bawico bowin g, kiss ing the land and 

"vorshi pping Hiillzulii time and agai n. The Wolaytas al so used to come to !-liiuzzrlti bowing, 

ki ss ing the land and worshi pp ing Hal/zliia tim e and aga in as soon as they c ross the Aiora 

River. They say, "Oh o ur lord! We beg you so that you will ing ly a llow and enab le us reach 

your compound safely." It was in thi s way that a ll those peo ple were comi ng from different 

directions. In like manner, they reach Ganela, Massa'a and Zanbawii!o . They reach to these 

three compound s. KOIlIOb, Aza'nit, and Iv/a lila.· also used to bring honey. butter.. 

AI: Thi ck cotton - product blanket. 

LS-T: Blanket, oxen, c lothes, cows, grai ns, and other g ifts. Whenever they come cross ing Hossa na, 

they bow and ki ss the land time and agai n. Unti l they hand over the ir tributes to the 

consultants of Hauzllla, they never feel free. They are always afra id of the power o f HtillzlIla 

tho ugh they know that they have never did wrong or th ey have never v io lated his rul es. 

C7: The Prop/lets /QiJribiis/ 

DG: Who was the first prophet who was possessed by the prophetic spi rit? 

LS-T : It was Qr3hb EtaallD who was possessed by the propheti c spirit fi rst. 

AI: It was not Qa'ib Eltililo who was possessed by th e prophetic spirit first. It was rather Qa'ib 

Zallbocd who was possessed first. 

LS-T: Yes -Yes, It was Qit-ib zal/bocti. 

DG : What about the second? 

LS-T : It was Qa'ib £talllo 

DG : The third? 

LS-T: Qa'ib 80nosso 

DG: The fourth? 

LS-T: Qa'ib Wozil"o 

DG: The fifth? 

LS-T: Qa'ib Siliiqo 

DG: The sixth ? 

LS-T: Qa'ib Siqo 
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DG: The seventh? 

DLS-T: Qchb Qtilo 

DG: The e ighth 

LS-T: Qa-ib Tojiq 

DG: The ninth 

LS-T: Qa'ib Diltibti 

DG: The tenth? 

LS-T: Qa'ib Adilo 

DG: The e leven th? 

LS-T: Qa'ib Ogtilo 

DG: The twelfth? 

LS-T: Qa'ib Dilytis 

DG: The thirteenth? 

LS-T: Qa'ib Gonisso 

DG: The fOlliteenth ? 

LS-T: Qa'ib Songtiye 

DG: The fifteenth? 

LS-T: After Qarib Songtiye no one has been possessed so far. 

C8: rite Role o/the Prophetic Spirit ill the "HistOlY" o/the Dubiimmos 

DG: The prophets are fo urteen. But their qua rters that are ci ted by you are only three, I.e., 

Gtinela, Mi5ssera and ZanbtiIVico. Had they all been usin g the same Quarters fo r the ir seats? 

LS-T: Yes. The three seats had served turn by turn the fourteen prophets. Each of them used to 

work going from one seat to another on a mu le back. They travel from place to place bei ng 

escorted by 20 or 30 entourages. 

DG: I-low cou ld th e seat that the prophet is going to work at on different days be known by the 

people that were coming fro m different di stant areas? 

LS-T : Htiuzuld was always work ing with his own programmes. He lIsed to announce th rough his 
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assistants the place where he was go ing to work for th e next programm e. He was working 

weekl y, monthly or e lse once per three o r four days accordin g to hi s mood. The peopl e also 

kn ew the programm e and they used to come with th eir cases as well as w ith the ir g ifts. 

A I: Whenever fkiuzula changes hi s seat quarter, h is two c lose entourages ca rry the prec ious 

go lden materials from place to place. The carriers ca nnot bring down the respected materials 

unl ess they reached I-liiuzuid 's compound . Even if th ey are bitten hard by ants or even if 

they are pierced with spear, they cannot bring down the respected precious materi als. 

LS-T: They cannot withd raw. 

AI: Once a troop of ants ki lled one of Htillzufti 's close ass istants by biting hard hi s testi cle. It 

happened wh ile he was wa lki ng with HtillzlIlt.i carrying the precious materi al s. A troop of 

ants bit hi s testicle bitterly. Then, as soon as he brought down the load, he failed down and 

lost his life once and forever. 

LS-T: Yes, he died . I al so hea rd that. 

A I: You see? He couldn ' t protect himself s ince the comma ndment of the propheti c spirit does 

not a llow him to do like that. 

DG: Why does the precious golden materia ls move from pl ace to place together w ith Hauzula? 

LS-T: It is a s ign of a prophetic power. Hence, whenever fkillzula is movi ng from one of hi s seats 

to the other, the material s al so move together with him . And they have to be carried all the 

way by the two or one of the two close assistants, i.e., Mega and Morola. 

DG: While HauzlIla is travelling from place to place, it is said , women are not allowed to be seen 

by him . Can you please d iscuss thi s in detail. 

LS-T: Yes, it is not al lowed for women to be seen by him. Even if they come across him by 

acc ident, they have to ru n far away or they have to turn the ir faces away from him and bow 

down on the ground and stay long there until he goes away. 

AI: They do thi s not to see Hauzula. 

LS-T: When the women do thi s, the close assistants of Hauzula bless them by say ing, " Let God 

bless you." 

DG: What about Hauzufti? Doesn't he bless them? 

LS-T: No, he doesn' t speak except to hi s c lose ass istants. What th ey spea k, however, is on beha lf 

of him. 



DG: What is the reason? What w il l happen if women are looked face- to-face by HCiuzuICi? 

LS-T: They m ight become steril e. The ir eyes might be blinded. They even mi ght d ie due to fright 

and shock . 

A I: Yes they mi ght die immediately. 

LS-T: I f women come across HCillZlIlii, they can never stay a l ive. On the other hand , if men come 

across HdllzulCi they say, " I wish you peace, our lord," and bow down to kiss the ground. 

AI: But other peop le ca nnot sta nd in front of him at whatever di stance except the Dubtimmos. 

LS-T: It is obvious. No question. 

C9: The Role of the Prophetic Spirit ill the "HistOJY" of the Dubiimmos 

DG: From th e discuss ions that have been held so fa r one can un derstand that HCiuzulii has widely 

been worshipped by the DlIbCillllllOS as well as other peoples. Why d id they worship him? 

How is his power worki ng? 

LS-T: If one ca ll s his name and asks him to do him a favo ur, then HCiuzlIlii w ill g ive him a 

pract ica l answer. In the complete absence of rain, if peop le ask him to give them rai n, he 

gives them enough rain . W here there is excess of rai n, if peopl e ask him to ta ke the rai n 

away, he orders the ra in to stop rain ing there and to go to other places. When an ep idemi c 

devastates wide areas of li ving, peopl e ask HCiuzulCi to eradicate it by saying, "Oh! our lo rd, 

pl ease protect us . Please save us.' Then he com plete ly erad icates the epidemi c. For exa mpl e, 

at the t ime when there was 11 0 medica l treatment as now, whenever the smallpox disease 

was devasta tin g wide area of li v ing, the people used to ask H CillzlIlCi to save them by say in g, 

"Oh! Our lord H CiuZlIICi, please sweep away the di sease and save us. " Those who begged 

him fo r protection will not be attacked by the smallpox. And whenever DlIbCimmos were 

fi ghting with the ir enemies, Htiuzu/d lIsed to hit the enemy s ide witll heavy ra in so that they 

freeze and become inact ive. On the other hand , he used to make the DlIbCillllllos' side wa rm. 

Then the DlIbdllllllOS eas i Iy defeat the ir enem ies. 

DG: What you have told us so fat is somewhat a general hi story ethni c experience. Can you g ive 

us a more deta il in fo rm at ion about the rol e of HCiuzulCi? And it mi ght be more im portant if 

spec ifi c events are accou nted with thei r defi nite time. 

AI: There was war between DliboflllllOS and the Jimma peop le in Ji mm a. After they attacked the 

Jimmas bitterly, the DlIbtillllllOS rushed back to their land. But before they cou ld cross the 

G ibe River, the Jimm a peop le ca ught up wi th them. Then the DlIbt ill1l11os' leader struck the 

Gibe ri ver w ith hi s mace in the nam e of HCiuzulti. Then the ri ver d ivided in to two leav ing 
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the middle part open and dry. Then the Dubal11l11os who cou ld cross the river. After they 

crossed, the Ji mma wa rri ors a lso fo llowed them. But before they crossed the ri ver th e 

Duhiimll10 war leader struck agai n the ri ver w ith his lll ace say ing, " \ speak in the name o f 

j-fiiuzuia, the divided ri ver please join together aga in" Then, when the two s ides joi ned 

together, the Jimm a wa rriors who were tryi ng to cross the ri ver were also taken away by the 

water. It was J-fauzuiti who did thi s mi rac le. 

LS-T: I know we ll the detai l story. There was a war on the DlIbiillllllo land between the Duballll110s 

and the J imma people whom the ne ighbouring peo ples comm only ca ll "the Ma;e. In that 

war they could take Qi l-ib Woziro as a capti ve and put him on the hill of Li mu. While he 

was the re, his prophet ic sp irit was serving here the Duball1l11os. After some tim e the 

prophet ic spirit possessed one of the Dliballll/1o people. He promi sed the Duballllllos to bring 

Qa";b Woziro in July when the Gibe Ri ver becomes full of water. In Ju ly large number of 

the Dubtilll11l0 peop les went to the side of the Gibe river and stayed there unt il J-fallzuia 

cou ld bring Qihb Woziro. After sometim e two or three thousand Ma;e [Jim ma] people 

came from the oppos ite side of th e G ibe Ri ver escorting Qarib Woziro. As they reached to 

the G ibe River, Qa'ib Woziro ordered hi s serva nt to bri ng him honey from the hol e of a 

hu ge stone. Hi s servant brought what Qa·ib Woziro ordered him and mi xed it w ith water in 

J-fiiuzuia 's go lden material , which serves for the pu rpose of mi xing things. Then he took the 

mixtu re to Qa·ib Woziro. Qa ·ib Woziro poured it on hi s hand and sprinkled it to the Gi be 

River. After that he hi t the river with hi s go lden mace and the ri ver was divided into two. 

Then Qa ·ib Woziro, taking one of the Mere girl s ca pti ve, crossed th e river together with 

her. Whil e the Ma;e peopl e were fo ll ow ing him chasing from beh ind, q arib Wozi r o hi t 

aga in the river in the name of \-Hiu zuia and th e di vided river suddenly joined and the water 

took all o f them away. 

DG: Do yo u have any other hi sto ri ca l acco unt whi ch ca n explain more the propheti c power of 

Htiuzuiti? 

LS-T: There is a lso another histo ri ca l account about J-fauzlIia that I have hea rd f rom my parents. It 

was w hen our king agrees to give his daughter to one person frol11 another ethni c group in 

marriage. On the wedding ceremony day the Mere people took the br ide by force from the 

road while her bridegroom was takin g her to hi s home. Then the bridegroom and other 

escorts ca me back to the DlIbtillllllO land and in fo rm ed the Dliballllllos the bad accident that 

happened to them on the ir way to the bridegroom's house. Then th rough the ir reverberating 
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in format ion exchange system, i.e., loca ll y term ed by " liilti /I'lcoaffice," I the message could 

reach soon to most o f the Dubtillllllo people, and then to the ethnic heroes such as Ytiy Ctiro, 

Ytiy CO/llb Oz. 

A I: K£e C&ello 

LS-T: Kete ca'eno, and the like ethnic heroes immed iately make thei r horses ready to go for war. 

And then all together marched chasing the Ma';es. They soon reached the Ma';es whil e they 

were eating thei r prov isions at the place whi ch was prev iously call ed La'ge. There the 

Dubtimmos s laughtered a ll of the M etes and brought back the bride. The place where la rge 

number of the MCf;e people s laughtered at once was th en sta rted to be ca ll ed " Bobe" . It is a 

Kiz word wh ich mean " to be fetid. " It is ca lled like that beca use the carcasses of the Metes 

putrefied the a rea for a long ti me. 

AI: There is also another historica l account of the Dubtillimos. It is about the ro le of HOllzu/ti. At 

another time also the Dubtimllios and the Ma';es were fighting on the Dubtil1l1110 land. 

Unfortunately, the DlIbtiml11os' war leader, Kti!e ca'eno wa s killed in th e wa r by the Meres. 

After the M0e ki lled him , they also cut off hi s genita l and went to their land ho ld ing the 

removed gen ita l as a sign of heroi c deed. Kti!e ca'eno's, brother, Boqe Offi)~o become 

hig hl y irritated by the bad fate that happened to hi s moth er's son and dec ided not to go back 

to the v illage when the oth ers were returnin g to the ir home. 

As Boqe Offoro was fo ll owing the killers of son hi s mother's, he reached the Gibe River. 

When he struck the ri ver w ith a stick in the name of HtiuzlIlti the r iver was d iv ided into two. 

Then he crossed it as he sat on the back of h is horse. Soon he looked that the Ma';es were 

ce lebrating their v ictory. They were totally invo lved in the de li ghtful atmosphere. S ince 

they reached the ir own land, they had never thought that any bad thing w ill happen to them. 

But Boqe Offo~o could reach them from behind and suddenl y pi e rced their wa r leader w ith 

his spear. Their war leader, s ince he was hi ghly excited, he had been dancing as he was 

ho ld ing ca ptive Ka!e ca'eno's genita l, sword, spea r and shie ld. After Boqe Off of 0 kil led 

him , th e remai ning ones suddenly got shocked and alarmed with the acc identa l attack and 

unexpected death of their war leader and they soon di spersed and di sa ppeared. Then Boqe 

Offo'fjo co uld cut-off the nec ks o f many Ma';e takin g the ad va ntage o f that good oppo rtuni ty. 

I II is the Dllbdl11lJ1os tradit ional informat ion exchanging system. Though the system doesn't keep secret th e 
information, the intended message can reach to a wide range of people in a very shan period of time. Fi rst 
the information source passes his message standing at a hilly area and projecting his sound at his top vo icc. 
Then those all who received the message, in the like manner, reverberate it to the people who are far from 
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Then he cut off the Ma'Je war leader' s geni ta l and ga lloped away toward s the Dubiilll1l10 

land ho lding hi s brother ' s and the Ma;e war leader' s genita ls together. 

But befo re he coul d escape, the remain ing Mc(es were able to rea li ze that it was only one 

person who d ispersed and defeated th em and they started chas in g him . As lJoqe was 

running, he ca me across a bi g house bei ng led by the Dubiill1l1loS prophetic spirit and 

entered there together with hi s horse. FOltun ately it was a ho use of the Maes ' war leader. 

There a lso as he was try ing to hide hi mse lf he entered in the bride ' s room. There was also 

the bride who was g iven in marriage to the Metes' war leader. 

Th e krCi!e peopl e assuming that lJoqe OfJo~o was still rushing in fro nt of them, they . . 
continued runnin g ahead. After they, as a who le, passed ; Boqe Offoqo came o ut of the house 

tak ing the new bride captive. As he was ga ll opi ng hi s horse toward s G ibe pu tt in g the bride 

o n the sam e horse in front of him , the Ma'Jes could see him and started to chase h im agai n. 

As soon as he reached to the Gibe River, he struck the water w ith a stick ca lling the name of 

Hiiuzulii and the ri ver di vided into two. Then lJoqe Offo~o and hi s captive bride co ul d cross 

the ri ver as they sat on the horse back. The Mct;es a lso, as soon as they reac hed the river, 

they fo ll owed Boqe O!!o'§o 's horse to cross the river. But before they could cross the ri ver, 

Doqe Off 000 struck the again ri ver saying, \1111 the name of my father and lord Hiiuz ulii 

pl ease the water come and j oin togeth er just now." T hen, when the two sides join togeth er, 

the ri ver took a ll of th e Ma'Je peop le away before they could c ross the river. 

DG : It has been sa id that the Dubiillllllos are the first to sett le here. They a lso used to be rul ed by 

th e ir own kin g fo r a long t ime. In addition , you explai ned that the Dubiilll1l10S had a 

pro phetic sp iritual leader who a lways favoured them in every wa r situatio n. But to the 

co ntra ry, o ne can see that th ey are h ighl y domi nated espec ia lly by th e Hiidiyiis. They 

cou ld n' t become large in size. They couldn 't ma intai n their language. What is the reason? 

LS-T : DubiillllllOS were inord in ate ly pro ud . While oth er ethni c groups were brin g ing Hiiuzulii very 

va luabl e g ifts, the Dubiill1l1los, on the other hand, used to take by force the g ift s that other 

people were bring in g. Instead o f g ivin g th eir prophet va luab le gift, they used to g ive him 

sto nes. They take sto ne and throw it to him by say in g, " Hiiuzulii, you eat this stone!" There 

are still large number o f stones that are found p il ed up in th e compound s of Hiiuzulii. When 

other ethnic groups br in g him bi g and best qual ity woods for fe nc ing h is compound , the 

Dubiill1l1loS used to brin g only ba rks. Unlike others, the DubtillllllOS used to ignore hi m. 

They used to think that s ince /-fiiuzulii is theirs, that he wo ul dn ' t affect th em. Even they 

them. The reverberat ing process continues in the like manner throughout the Dubol11l11o land. 
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never hand over the gifts that were brought by others to Hiiuzulii properly. They used to 

cheat. It was due to such baclman ners of the Dubiill1l11os that Hiiuzulii fin a lly beca me angry 

and d ispersed them to different places. As a resu lt, we cou ldn' t become that much la rge in 

nu mber here and we coul dn' t expand w idely. 

A I: For that matte r we a re not sma ll in num ber. If we are gathered together here, we will not be 

less in number than the Kembatas and the Hadi yas. 

ClO: Ethllic Heroes ami AccOl/llts of Heroic Deeds 

DG : In re lati on to war accounts that you have been di scuss ing before, I would like to ask yo u if 

there were ethni c heroes in all those war accounts. 

LS-T: The war leaders are ... 

DG: Those who are loca ll y ca lled Gtizi-Anii 

LS-T: Those who were Giizi-Aniis .. . GiJtisso Bibiso was one of them who k ill ed li ons and other 

peoples. 

A I: He was our ethni c hero. 

DG: He was from the Dubtilll1l10 ethnic group. 

LS-T: Of course! I-Ie was o urs. He was ours. I-I e was a DubtillllllO. He was Da,iti. 

DG: OK. Go on. 

LS-T: Em ... Giir Dida,ii was a war leader who cou ld defeat a ll the best known warr iors. Yiiy Gtiro 

was a war leader too. Ytiy Gombao was also a wa r leader. He was a very good wa r leader 

and warrior. W henever he fought with enemies, he lIsed to sweep them away. A nd then ... 

v 
Sioukulo, the Son of Dal/bao, was a lso a wa r leader who coul d repeatedl y defeat and 

eradi cate enemy so ldi e rs . Em .. . ASa'i:i, the son of DOgoye, was a lso a brave wa r leader. He 

was a lso a ri ch person. He was a hero . He was o ne of the best war leaders who e radi cated 

enemies. lqisso was a lso a war leader. He defeated and e radi cated enemi es. He killed li ons 

and people of other ethni c groups. He was rea lly a hero. I-I e killed many peoples in wars. 

And ... and .... 3 Ild .... 

A I: Let him th ink and I have a lso some hi stori ca l accou nts that have to be ra ised here. 

DG: Go on please. 

A I: While WOlllti Wi;iriyo was rulin g the DubiilllIllOS, em .. when the Janjeros came and fou ght 

with the Dubiill1l11os, our fighte rs attacked them bitterly and swept them away comp lete ly. It 
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was after that the name of that hi storica l place wh ich had been known prev iously by La lge 

was then changed into Bobe. Bobe refers to a stinkyness of someth ing. At that tim e beca use 

of too many human corpses, that hi storical wa r field became hi ghl y stin ky for years. 

2ndA I: That continued to sme ll bad for cont inuous twenty years. 

3rdAI: The enemy corpses cont inued sme ll ing for a lo ng time. The surrou nd ing areas were a lso 

po ll uted by the stinky smel l. 

4thAI: La 'ge had been the name of that war fi e ld before it was changed by the DubtilJlllloS in to 

Bobe during Womti Wtiriyo 's leadership . 

DG: Do you know the war leaders of that pe ri od? 

LS-T: The war leaders were genera lly: SifJo Mtiltidaye was a hero war leader. The so n o f SlIrtimo, 

ASuro, was a war leader. I-Ie was a hero too. I-I e used to fight cou rageous ly. He used to 

invo lve in war uttering war boast by say ing, "The son of COjina! Descendant of Denfti. who 

has great experience of wa r! .. " I-Ie was a great hero. He was huge. He did lots of war 

miracles. He li ved mostl y in wa r situati ons. The other fo rmer wa r leader was ASin Hcibtise. I 

exp lained hi s wa r history ea rlie r. Em .... the place that is now ca ll ed fig-Ala'e was ca lled 

before Sigedti Mounta in . It was by Asin Htibtise IVa I' leadership that a large number o f the 

M & ma,· people were killed o n that mountain. It was the ir blood that covered the who le part 

of the Sigedti mou ntain and then peop les started to ca ll that mounta in "a mountain which is 

covered w ith b lood" o r " Tig Afa'e" in its local ten11. On the other hand, Gtirdida 'ti , a we ll 

known hero and wa r leader, led the Dubtimmo war when DlIbtimmos and M& lIl&es fo ught 

at Lq ti. It was because of the effect of that hi storical war that the prev ious name of the place 

was changed from Lil/ti to Missti. Em ... Gun-Dunti [GUllti mountain] has got its nam e when 

war was he ld the between DlIbtilllmos and the Janj eros. It was Kcce Ga 'eno who led the war 

o n the Dubtililmo side. At that t im e the DlIbcilillJlo Womii was .. WOlilti ... 

AI: WOlllti Kile/o 

2ndAI: Yes, it was WOlllti Kile/a who was leadi ng the Dubtillllllas at that tim e. At that time, Walllti 

Kilelo was preparing a wedding ceremony to give his daughter to somebody in marriage. On 

the wedd ing day th e Janj eros kidnapped the bride. Then it was he who destroyed all of the 

Janjeros who k id napped the bride and brought back the bride. 

DG: Who was he? 

AI: Ktice Ga ·ena. He was the DlIbtillllllOS war leader. And aga in .. that very we ll known mare of 

hi s couldn 't become stab le un less she drank the enemy peop les' blood in war. Hence, she 
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a lways used to get eager to go to wa r fields. Whenever she sensed war like situat ions, she 

used to ran to Ka!e GCi'eno so that he could sit on her back to invo lve in wa r immediate ly. 

2 'lCIA I: Her name was Wiiso. 

JrdA I: Yes. She was a miracul ous mare. There was also an other hi sto ri ca l account that I heard 

f"i'om th e e lders. Prev ious ly there were the WiiI'esas, who had been li v ing here befo re the 

DlIbdll1l11oS ca me from North. When the DlIbdll1l11os and the Wasesas met here fo r the first 

time they fought each other. The Dubdll1l11oS were wise. At that time they were invo lved in 

war holdi ng raw meet in the ir pockets. Understand ing that the WiiI'esds might not be 

defeated eas ily, they brought raw meet to the war fi e ld to pl ay with it a wa r tri ck. 

4thA I: Yes! While Dubiill1l11oS were eating the raw meat acti ng as if they were eating the k illed 

WiiI'esa people's fl es h, the Wasesas got te rrorized and ru shed away fro m those " human fl esh 

eat ing strange people" . It was in such a way that the DlIbdllllllos cou ld contro l thi s land at 

fi rst. 

LS-T: I would li ke to take you back to what my father to ld me about one of o ur ethni c war leaders, 

that is GObre Wdriyo. He was also a WOllld; you should not forget. During his leadership, 

the Janjeros cam e and settled at Sigedd pitching the ir tent. As soon as WOllld GObre heard 

about th e appea rance of these strange peopl e, he went to J-fduzuld and to ld him what was 

happening around hi s people. Hduzuid asked Wallld GObre Wdriya what the peop le looked 

like. Wallld GObre sa id, " I couldn ' t un derstand them. Though I tri ed to know who they are, 

where they come from, what they want we couldn't communicate because of language 

difference. And s ince I co uldn't und erstand th em I have come to consu lt you." Then 

HduzlIid adv ised Wall1d GObre by say ing, "These peo pl e a re dangerous fo r you. They will 

destroy you. Don ' t worry, however, I am with you as usua l. I w ill order the sky to shower its 

heavy rain on those strange people throughout the ni ght. I wi ll a lso o rder it to shower its ice 

on them and to attack them with a storm y wind. Then you together with your wa r leaders 

such as Asin Hdbiisie and GiirdidCiw go and fi ght them ea rl y in th e morn ing. There I would 

enabl e you to defeat them. The next mornin g, Wallld GObre Wdriya, together w ith hi s other 

two war leaders, went to the LCi1ge hillock lead in g th e Dl.Ibdll1l11o 's war troops and there 

they got the Janj e ros be ing c rippled beca use of the icy rai n and the sto rm y win d which 

d ismantled the ir tents and attacked them throughout the ni ght. Then the Dubdllllllos co ul d 

free ly enter among those Janjero troops who had a lready become very inactive and they 

complete ly exte rmin ated them al l with swords and spea rs. Fina lly after they had fi n ished a ll 

and whi le they were try ing to put thei r sword s and spea rs, the ir fi ngers beca me unabl e to 
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stretch and to be fi xab le. Hence th ey went to the ir v ill age as the ir swords and spears 

remained stuck to the ir hand . It was after the DlIbiill1l11o women massaged their hands that 

the ir fin gers could stretch and they coul d drop the ir swords and spears. It was in such a way 

that the DlIbiill1l11os co uld eradicate the .l anj eros. It was also then that the name o f the place 

that was known first by La'ge chan ged into Bobe. After the .lanjeros' spea rs were co ll ected 

fro m that wa r fie ld, the DlIbiill1 l11os cou ld fe nce the Hiillzuli:i·s entire compou nd with them. 

DG : How was the DlIbiill1l11oS life system at that time? 

LS-T : At that t im e they used to eat oats, pea, beans, DlIyii barl ey, Ciinlii barl ey, Ciigii barley, all 

these were what Dubiill1l11oS were eating at that time. On the other hand, we could see in our 

age that before th e Am eri can wheat was brought here, before the present Dc/Sa, wheat has 

been brought, we had our own uni que wheat wh ich was ca lled C,llanii. We had our own 

unique wheat wh ich was ca lled Zilii. We had ou r own unique wheat which was ca ll ed Wiijo. 

A ll these have been being produced s ince long ago on the DlIbiill1l11o land. 

In the anc ient t ime, when there was no medical treatm ent as now, people used to hi ghly 

suffe r from const ipation during winter season. Hence, merchants used to come from 

Wolayta, from Hadiya, from Janjero, from Kembata, from Gurage and from other di stant 

areas to buy the medicines that cure cOll stip:lti on fro l11 th e Otoro, An.fo and G imbichu 

markets. These med icines were prod uced on th e DubiillllllO land. They were uni que types of 

cabbage that are ca ll ed Assus.I"ii and SilllaTO . 

The Dubiill1l11o land is mountainous. During drought seasons, while other peopl e were 

mi grat ing to other places searching food, the Dubiilll1l10S couldn 't be attacked w ith famine . 

Sin ce they were produci ng d ifferen t types of crops, they cou ld stay unattacked. Thi s co ul d 

be due to the fact that they consum e their unique types of draught res ista nt crops. Those 

who were attacked w ith goi tre di sease also used to come to the Dubiillllllo lan d seekin g fo r a 

tradit ional medicine. Those unique types of cabbages that were growing here were 

medic ines for many types of di seases . The DlIbiill1l11o people used to produce every kind of 

crop. They never used to eat buying from the markets. They have neve r left thi s area 

because of drought. They are the ones who ta ught th e neighbou ring people how to make a 

hOllse, how to fence a compound, how to ride a horse, how to preserve wealth, hovo' to 

pl ough land and prod uce crops, £11.1"01, bamboo, and other plants. The DlIbiillllllos are the 

ones who fam iliari zed other peop le with many sk ill s. 
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3.3. The Formal Meeting General Context 

On the formal meeting day, i.e ., Aug. 2911997, that was arranged to the chosen elder 

members of the group, the researcher together with hi s assistants could reach at the place 

on time. The number of the older members of the Dubtil11l11o ethnic group who were goi ng 

to present etlulic hi storical accounts was about 35. Since they were se lected with great care 

from the diversified areas of the Dubtimmo land and from areas other than the Dubtil11l11o 

land where some sub-lineage groups of the Dubtimmo ethnic group are settled, the socia l 

context was believed to give more or less better cu ltural and "hi storical" evidences. 

The chair-person opened the formal meeting by reminding the group to follow the 

meeting procedure. As fo r hi s explanation, emotional interference whi le one person is 

d iscuss ing is impossible and everybody can agree and di sagree on ly in a fo rmal way. He 

also explained the main areas on which more emphasis is to be given by the group. Hence 

cultural, traditional, economic "hi storical" , linguistic and other aspects of the Dubtil111110S 

were suggested by the chair-person to be the basic issues in that social meeting di scussion 

sessIon. 

In like maImer, a number of traditional and "histurical" issues were di scussed in the 

meeting. The cultural, economic, religious, linguistic, social and similar ethnic issues that 

are believed by the group to make them different from other related ethn ic groups were 

discussed in detail. Since the committee was recording each detail, it took both the 

researcher and the committee three days i.e. fi-om Aug. 29 up to Aug. 3111997, to 

accomplish the task of registering the needed informat ion. The group di scussed how the 

Dubtil11l11oS perform their mourning ceremony, how they perform the ir circumci sion 

ceremony, how they celebrate their Mtisqtil ceremony, how they perform their wedding 

ceremony, etc. They also di scussed what their general food cu ltu re is. Since it is difficult to 

record everything in thi s paper, the researcher mainly focused on the "hi storical" narratives 

and their general contexts. The following narratives are some of such ones. 

3.3.1. Conversational Narratives and Dranca 

Cll: Origin-Migration-Settlemellt 

DG: Where did Dl.lbtillllllos come fro m? 
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LS-T: I have o ne po int to remind you. What I can eas ily speak is Amhari c. Now I explain my idea 

in Amh aric. I am an Amhara and a Christian. My ancestors came here with the SiiCissie Ark. 

I have a lso lived so fa r mai ntai ning my predecessors origi na l Christian re li g ion we ll. 

O rthodox Christ ian ity is our ethnic rel igion fro m the very begi nning. If there is o ne who 

mi ght say what I have sa id is fal se, let h im ra ise hi s hand and let hi m offic ia lly di sagree and 

di sprove my poi nt. I am a Christian. I am an Amhara. My c lan , my father, my grand fat her, 

all my predecessors are Amharas. I am also ori g inally Amhara. I am o rig inall y a Gondar­

Amhara. Dubiilll1l10S were exil ed from Gondar because of wa r. They reached here fig hting 

on the ir way with other peoples ti me and aga in. They had their own so ldie rs and servants 

while they were migrat ing to South. There was a lso Siliissie Ark together with them from 

the very beg inning. In like manner, the Dubiill11110S proceeded down to the South fig hting 

ti me and aga in w ith other peoples. Then they took rest at Waisso. And then they ca me here 

across Waqite. 

LS-TI' It mi ght be better if we dec ide here one thing. I have received a pi ece of information from 

o ne perso n who is a lso from the Dubiill1l11o ethni c group . He speaks refe rr ing to oral 

ev idence that the orig in of the present people o f Dubiillllllo is Israe l. I-Ie expla in ed that when 

Queen Saba went to and returned fro m king So lomon three times, some people a lso came 

\:vith her from Israe l. As for his explanation, Dubtimmos are the ones who came w ith Queen 

Saba at her third trip. He has also noted that it is after they came from Isrea l that they could 

sett le at Gonda r and mig rate to South after sometim e. Th is is a general h int that I have 

received from that perso n. Of course, that we came from Gondar is undeniable. But when 

we say that we ca me from Gondar, we have to be very ca re ful that it shou ld not connote a 

sense of c lai ming that we are Amharas. We are o ne of those peop le who ca me from Israe l. 

But now we are Dubtimmos . We have Ollr own un ique culture, history, language and 

tradit ion. We are a self-contained particular ethnic group. 

DG : How did the Dubtill1l11oS come from Gondar? 

LS-T : They proceeded to So uth fi ght ing w ith di ffere nt peop les. 

DG : Who were they that first rai sed fro m GondaI'. Were they members of a parti cula r ethni c 

group at that time? 

LS-T: A war leader, who was ca lled Diilllie , raised fi rst from Gondar together wi th hi s two sons, 

Dubtilo and Kinde, and with his entourages . But I can not accurately po int o ut when the time 

was. 

LS-TI: I have some points to add to what he has sa id . Womti Dtilllie ra ised from Go nd ar because 
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of wa r. There was no peace in Gondar at that time. Hence WOll1a Dalllie mi grated from 

Gondar together with hi s two sons and lead ing hi s entourages. After he came to So uth, he 

sett led aro und WOIqile at QObenCi. Then he started searching for another place which might 

be fa vourable for livi ng. There was also a prophet ic spirit with them that is ca ll ed Hallzulti. 

It was HdllzlIlCi who impl icated th e present Duballllllo land to the ea rl y Duballl lllo peop le. 

On the ir way to South, Dubdlll1l10S settled at WOIisso. Then they ra ised from WOIisso and 

settl ed aroun d WOIqife at QObena. From QObena agai n they moved search ing for a 

favo urable place and finall y Hauzuld showed them thi s place where we have been li v ing so 

far. The first place where they first settled after th ey reached here is [po inting to the 

mounta in] thi s Qt5hqiC'o mou nta in . Then sea rching aga in a favo urab le land fo r agri cu lture, 

they expanded from Qt5l1qiC'o to those of the present QObOles such as Maa'ti, Sillc/O , 

ZOll1bowico, Gumbo, 11' a1jOld, Hdnqo and other small d istricts of the DubcillllllO land. There 

had been no one livi ng before when the Duball1mos reached here first. 

After they settled here, the Jimma peop le, who were at that tim e ca lled !vIeres, used to come 

time and agai n to attack the DlIbi'ill1l11os. The Ma ma people also used to co me in [point ing 

to the Northern d irecti on] thi s directi on to attack the DlIballJlIlos. And agai n [po int ing to 

South of the Duballllllo la nd] on that directi on there used to come the HOIllOfci peopl e to 

attack them. The DubCilllllJos also used to fight tim e and aga in with a ll these peop les. They 

used to fi ght aga in and aga in and defeat their enemi es most of the t ime. 

LS-TI' I wou ld like to fo rward to you what I heard from my e lders and what I know about the 

Dubtill11110S or igin and early migrat ion. 

DG: Please contin ue. 

LS-T: From the very beg in ni ng, the Dl.lbCillJ/J1oS were ex iled from the present Gondar prov ince 
v • 
Cilga AWl'ajci, specifica ll y fro m Gil'al'Cilllo. The migratory group was led by WOIllCi Dalla. 

There were also hi s two sons, DubaWand Kinde. The peri od was during ZCiraydqob's 

regime. There was war a ll over the co untry. They proceeded to So uth fight in g aga in and 

agai n with d ifferent groups of peoples. After they ra ised for m Gil'CiI'CillJo due to wa r, they 

aga in settled at AzObo. After they stayed there for some tim e fi ght ing w ith different groups 

of peo pl e, they moved towa rds lWya. Agai n they stayed at Rciyci for some time fi ghti ng w ith 

di fferent groups of people. After they stayed there in wa r defeati ng the enemi es and a lso 

being defeated by th e enemies, they moved towards to South . When they reached arou nd the 

present Addi s Ababa, they settled at a very vast fi eld whi ch is now ca ll ed Gejci. They also 

stayed there for some time, defeati ng and bei ng defeated while they were fi ghting w ith 
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different grou ps of peopl e. Then they were ex iled from Gejii and proceeded to WOTisso. In 

all these ups and downs, the Silassie Ark was still with them . They cared much for their Ark 

so that it wouldn ' t fall at the hands of the enemy of war. After they sett led there for some 

time fi ghting with other peoples, defeat ing, defeated by them, then they proceeded down to 

the South and settl ed at Ya nererii. And there a lso th ey stayed in wa r s ituation. At that tim e 

there were wars every where. The peopl es themselves were aggressive and wa rring at that 

tim e. Hence the Dubdllllllos also couldn ' t settle at one place peacefull y and perma nently for 

a long time. WOllld Dtilllie and hi s entourages aga in raised fro m Ya"erera and then sett led 

here be ing d istributed Sa7qold, Qa7qi'Co, Dunll1erii, Dolii, Giinelti, Za"bdwii'o , Qdiird, 

Felti, QorYlo, 0101'0, Mundd. They sett led being d istributed everywhere around the 

moun ta in s. There are al so some other places here where they settled during the ir mig ration 
~ 

such as: Mi},-sarii, Bond, Wonta7d, sa·ti, Gogo, Aqtilllti and other pl aces. They settl ed at a ll 

these areas making the areas more comfortabl e for li v ing. At that time there were many 

li ons, tigers, apes, mo nkeys and other w ild anima ls. They were Dubtill1l11oS who swept them 

away and prepared the areas where no human be ings reached before for li vin g. It was D a 7iti 

who enab led the present generat ion to ex ist in such a beauti fu l manner. There is a lso a small 

QObOTe, which is st ill ca lled by the name of WOll1ti Dtimie, i.e., Da7iti in loca l accent. 

LS-TI: There is a lso a hi storical acco unt that I know much about. Though I am not as such an o ld 

person, I have preserved, in my mi nd some accounts that I have received from my father. I 

agree that the Dubtilll1l10S came fro m Gondar. The Ma,m;}' people, the Janjero peop le, the 

Kembata people a lso migrated in the same hi stori ca l t im e from th e sam e direction. My 

fa ther told me thi s. It is a lso true that while they were mi gratin g fro m Gonda I' they took rest 

at many places . From these th ree migratory eth ni c groups, the .l anjeros went to a place 

which was known as .l anjero. The M ;},lIIa' peopl e al so went to th e area which was by then 

ca ll ed Ma·m;},. Dtimie a lso came here with hi s entourages. Of course it is a lso true that 

Dtilllle came here together with hi s two sons, i.e ., Dubtil8 and Kinde. But when they reached 

here, th ere was no any power that could fig ht with them. So there was no wa r when th ey 

held thi s area . There was no problem to control thi s area. I don' t agree on what was said that 

Dubtimlllos could ho ld and contro l thi s area "defeatin g th e peopl e that had been li v ing here 

before." 

And again when they migrated, they brought with them o nl y the Siltis.>ie Ark. The prophet ic 

spiri t didn 't come together with them from Gondar. Rather it was while they were mi grating 

that it possessed one of the group members. On the ir way to th e South , while they were 

hunting in th e fore st. the sp irit could possess one of the DubtillllllO peoples. It was then lhat 
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they cou ld ident ify thi s a rea be ing guided by the proph eti c spirit leadership. But a fter so me 

time, th e DlIbiillllllos sto pped obey ing HiiuZlIlii, the prophetic sp iri t. S ince he was a member 

o f the ir own ethni c gro up, unlike the other peop les, th e DubiillllllllOS sta rted neg lectin g and 

di sappo inti ng him. T hen Hduzulii a lso started puni shing them and scattered so me of them 

away at different places. 

LS-T I: I ha ve a lso re lated information to be added in what was expla ined before about the 

Dubdmll1os' ori ginal identity. It is true that the DubtilJ1/11os are ori ginall y Israelites. When 

they had come from Israe l, the p lace where they first sett led was Gonda I'. There Ayzob bore 

Biillli. Again Biinli bore Ddmie. Then Dubt'ilo and Kinde were born from Dt'imie. Th en we 

can li st each of the descend ing lineage g roups starting fro m Dubiil8. 

During ZOl11bocii 's leadership, the Dubt'imlllos had Silassie and Michael Arks. But at that 

tim e Ahmed Gragn was destroying Christia n churches and church properties. III o rde r to 

pro tect the two Arks from the Gragn's destruc tion , our people threw the Michael Ark down 

to the Kii!-erii cliff that is found in the Gi be Va ll ey. It is still found there be ing guarded by 

d ifferent spirits. On th e other hand, with a great care and courage, the Dubdmmo people 

co ul d sal'e the Silassie Ark and it is that Ark that the DubdllllllOS are wors hi pping ti ll now in 

Gdllelt'i Qiibae in the Sib" Silassie ch urch. It is the Semiti c origin Orthodox Christ ian 

re li g ion that we a re fo llow ing till now. 

C12: Religion al/{i Tradition 

DG : Is the re anyone who wants to say something in re lation to what we have been di scuss ing so 

fa r? 

LS-T: As far as o ur re lig ion is concerned, I would like to fo rward some po ints . In the Dubt'iIllIllO 

soc iety, there a re two re ligio us traditions. One is the prophetic re ligion and the other is the 

Orthodox Chri st ian re li gion. T ho ugh Orthodox Ch ri st ian is th e DubdllllllOS orig in a l re lig ion, 

there has a lso come a prophetic re lig ion after Dubtilo and Kinde. On the othe r s ide of 

Dubt'ilt3., under hi s li neage group, Hduz"lii used to play the maj or ro le, whereas un der hi s 

brother' s, i.e., Kinde 's lineage group, th ere was i-liiuzulii 's ass istant, Nc3go SO, under 

HduzulCi's contro l. Hduzuld has never been vio lated Chri stian ity. He has never been eatin g 

alo ne o n great Christ ian ho lidays such as Mt'isqdl. He has never been appo int ing peop le on 

Chri sti an ho lidays. He used to work s ide by s ide with Christian trad iti on and that is why the 

peop le were a lso worshipping h im side by s ide with the ir Christian re li gion. When Hiiuzult'i 

was ruling the top high land a reas o f the DubdllllllO land, Nt3go so was al so rlilling under 

95 



Hiiuzulii 's contro l the areas w hi ch are lower than the top most ones. So far Htiuzulii has 

possessed about fourteen prophets in w hi ch case a ll a re from the Dubiill1l11o ethni c group. 

LS-Tj: Our Mtisqiiltraditi on is di ffe rent from a ll of the othe rs if you like. Oth ers are ce lebrating it 

on Ma,·kt5i-t5i1l [Mossoroll1l 1 seventeen. w hereas we are ce lebrating Mossorolll fifteen. 

We a re ordered by f-fiiuzulii to ce lebrate our Miisqiil on lvlossoroll1 fifteen. [Add ress ing to 

the w ho le groupl ls it not ri ght? 

A I: Yes it is right!!! 

LS-TI : Mossoroll1 fifteen is our Miisqiil ho ly day. Though the o ffi c ia l Miisqiil ho li day of Ethiop ia 

is Mossorolll seventeen, un like the other Ethiopia ns, we Dubiillllllos celebrate it on 

Mossoroll1 fifteen. We are orde red by Hiiuzulii from the very beginning to ce lebrate Mtisqiil 

o n Mossoroll1 fifteen. Our way of ce lebrating the Mdsqiil ho ly day is a lso d iffe rent from 

others. Our trad iti ona l dance is unique. The way we present Atftisqiil ft ower g ift is d iffe rent 

from that of others tradition s. 

DG: How about marriage? 

LS-T: When a fat he r wants to arrange marr iage to hi s son, he consu lts Hiiuzulii. It is Htil.lzulii who 

recommends a g irl from other ethnic groups to be marr ied by members o f the Dubtill1l11o 

ethn ic group. W hen Hauzulti says, "Go and marry a girl fro l11 that family group," then we 

used to do w hat he ordered us . If we married a g irl w ithout hi s agreement on ly on o ur own 

wil l, then he says, "she doesn' t fit you. She ca nnot g ive bi rth to a child . I don' t accept" And 

then we turn the g irl back to he r home. If Hiizulti ordered us to go to Kembata to engage a 

g irl, we woul d never hes itate. We wou ld go. If he orde red us to go to Jimma, we would go 

there and bring the g irl whom Hiillzulii viewed spiri tua lly and recommended to be engaged. 

We would go wherever we were sent by f-ftiuzllid. O n the other hand , if there was a negati ve 

response o n the s ide of the recommended gi rl' s fa mily, then we wou ld report it to f-ftillzulti. 

And if Hiillzulii sent us, we wou ld go to her parents house and impa le a very thin p la iting 

reed o n the wa ll at the get of the ir house. T hen, she would never be married for another 

person. She would rem ain unmarr ied unt il she became an o ld ma id . But before thi s happens, 

her parents come on their own time to I-ltiuzulCi and ask him for an excuse. On their turn , 

th ey beg the one w ho wanted to engage the g irl before so that he becomes a volunteer to 

marry her. T hey beg by say in g, " Please take our daughte r. Pl ease engage w ith o ur 

daughter. " T hen we marry the girl if we li ke . But if the parents of the g ir l cia not wa nt to 

I A1dkih3m is an Amharic word . It refers the fi rst month of Ethiop ian new year, i.e. , September. 
"Mossorom" also refers the sall1e month for the Duball1l11o people. 
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change thei r mind , I-Itiuzulti destroys a ll of them. He grews the gi rl numb. 

LS-Tr I-I e ca n make her mad if he li kes. 

LS-T I: Yes! He can make her mad . Even if we vio lated hi s order and marry a g irl without hi s 

approva l, he grews both of the bride groom and the groom numb. Therefore, for fear ing hi s 

bitter puni shm ent, we don't vio late his ru les and ord ers. It is he who used to lead us. We 

ca nnot be out of hi s order for what ever things we are do in g. 

LS-Tr Our prophets used to us what we have to do. 

LS-Tr We do all the things as we are told to do by Htillzulti. Htiuzulti is our leader. When he says, 

"Go there, c lear the forest and li ve there" we obey him and settle in the area where he 

spec ifi es. It is because of his comma nd that we went to Jimma, Wo layta, Gurage, Tembaro 

etc., where Dubtilllll'los sett led and have been li vi ng so fa r. 

5 

10 

DJ: By Eromo Digado 

• v . v • • 
Donti co ... 0, Oontico .. 0 [The Don/ti . . the Don/ti] 

• y • .., • • 

Dont ico ... o, Oontico ... o [The Dontii . . the Donlti] 
• v • 

Dontic Oubomo Icild ebo baa [When the Donlti boys go to ma rry the g irl s] 

Teonom moro aya mo .. o .... o [A nd when they go to bri ng one's fi ancee] 

- Mora aya mo. [When they go] 

Mossuk uoym mo moso ' dae-e ... e [And aga in when they are engaged] 

Gassa kuromo qoio ayamo-o ... o [I would te ll you fi rst what they present as a dowry.] 

Q into weyoka mossoko-o ..... o [They present large size blanket that is made of cotton] 

Boqul bitessa qoio hin~aoko-o .... o [After se lling th eir mul e, they present a dowry.] 

- Hadiy lad isso bola [(That is) when they marry a g irl from the Hiicliyti Eth nic 

group] 

Oss qoro landa-a .... a [Fertile woman] 

Add ago loro-o ..... o [A cow that is full of mil k.] 

Ulo baio sangii-a ..... a [A hard work ing ox.] 

Iyo hali<':o-o .... o [Donkeys that can carry heavy load] 

15 Ambao Semom doqo hirfBn im [Large blanket and ca rpet] 

Eda uwoko-o .... 0 [They give all these.] 

Qorom oss an mon bahi la egeri mono qoia heoko-o .... o [The new generation of the g roup 

a lso preserves its predecessors culture] 

Doniico ... o, Doniico-o .... o [The Don;ti ... the DOlliti] 
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20 0 8n(ico .... o, 0 8n·tico-o .... o [The D8nia ... the D8n/a] 

Haq ito danne-e ... e [An e lephant that eats tree] 

Hara g8ro loba-ii ... a [A hi ppopotamu s th at sleeps in mud] 

I-lamas gossass8ma-a ... a [A snake that crawls along the ground] 

Haqa g8ro dagera-a ... a [An ape that passes the who le night on a tree] 

25 I-{;irmat aya mo-o ... 0 [In such a general atmosphere] 

30 

Aman qoione-e ... e [Before the t im e is getti ng worse] 

Ad il tatoine [Before the k in g is gett in g ready] 

Eline firoine-e ... e [Before daybreak] 

An m8n hu ndim o li [When a ll re latives gathered] 

aguk uyi m ago [At the native land] 

aya mo-o ... o [When they gath ered] 

Ouna s8nqo la [The Sango/a hi llock] 

0 8nam q8nqi~0 [Panqico (hi ll ock) is gracefu l] 

Wag8bat ~eba-a ... a [Wdg8b8td is a plain land] 

35 Omoloq duna-a ... a [Om%q is a hill ock] 

Iman Ganneta-a ... a [The hilly Ganneldj 

An8 g8romo Bona [My li vi ng area is Bonnaj 

A f818 Oiso-o .. o [There is Diso at the back side of me] 

Im an Wonj8 11a 0 8nsa-a ... a [The hilly WOllja/a D8nssaj 

40 Aga kia ula mass issa [Contro llin g and bless ing (a ll these areas)] 

At'd8 b£ate-e ... e [C learing a ll the forest] 

Erro kassa err min baiate-e ... e [Pl antin g Ens8t seed lin g, mak ing good house] 

An so lak in8 edamakate-e ... e [Together with thei r /a8ka which is a lways bei ng washed 

(with blood so as to preserve its glory and power)] 

B8lanca c 8mo lossissakate [Teach ing (the others) the c ircum cision etiquette] 

45 Bubo F8r8d8 g8b8rakate-e ... e [Tam ing vio lent ho rses] 

Bai8kom ula am8dakate-e ... e [Holding ferti le land] 

G8ru Oub8n~0 0 8n(i oo-o ... o [I am Dubamlllo-D8niti (the one who cou ld li ve in such a 

manner)] 

0 8goy As8r le lew kumam o-o .. o [The son of D8goye, Asara could breed thousands of 

cows] 

Wolor jobir lelew kumam o-o ... o .. [The son of W%ro, Jobiro , could breed thousand s of 

cows] 
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[In like manner the narrator continues li sti ng about thi rty indi viduals from the Dubdmmos, 

who could breed thousand and hundred cows] 

50 0 ken hun dimi kum iigu bo lii-a ... a [On the day when they a ll counted thousand (cows)] 

o ken hundimi tib tigu bala-a ... a [On the days when they a ll counted hu ndred (cows)] 

Mul monina lossissimina-a ... a [So as to g ive lesson for other peop les] 

Issokom bah il mo ya kuromo-o .. o [Exp laining how th ey perform the traditional 

ceremony is beyond my capac ity] 

Sori moqir diiyamakate [Sharing the sampling distributi on dining table with the Hiidiyd 

people] 

55 Am Kombatinssom ludii m wesate-e ... e [Inviting the head ones from KOlllbtilti} 

o kol Dongise mon wesakate-e ... e [And ca lling the best ones of Dongd peop le] 

Ajor qombari eda kiiite-e ... e [And also incl ud ing the Ajord TOlllbaro people] 

Im on Mossmoss wesa k iate-e ... e [From that (upper area) d irection also ca lling the 

Moslllos people] 

Lelewa mara loss issu bala-a ... a [Teaching how to breed cows and how to eat meat] 

60 Monin doyoma ito mon beto-o ... o [I am the son of the ones who like to eat shar in g the ir 

food with others] 

(jugo Forodom saolo ma n beto-o .. o [I 3 1TI the so n of those who arc we ll known in 

ga ll opi ng horses] 

Ko~e Goreni gado go ni'6i fBrosi-i ... i {Koce Goreno 's fighter mare] 

Gad i dobolo bala gordameoki qun-qun itomo-o ... o [When she comes back from wa r 

field , she eats 3 lot of oats] 

65 Goonik tigom agomo-o .. 0 [She a lso drinks (enemy) peoples' bl ood] 

Koce Goreni gad moro bala-a ... a [When Koce Goreno goes for a ca mpa ign] 

Gur dor kiati-i ... i [He marches (leadi ng hi s troops) early in the morning.] 

Ialew i doli($om qita kiati - i .. i [He eats the hump ofa bull for hi s brea kfast] 

An am onomin keyi diromo-u setomo. [For now, I would li ke to stop here. Let me take 

rest. ] 

D2: By Hiii/lJlliiriiim Gudisso 

v 
Il gira zuarco-o ... o [At Ilg ird I am Zu wdr'(;o} 

Agoc:ii Dobon($o-o ... o [At Agocd I am Dabonti} 

A lutii Gojinto-o ... o [At Aluld I am Gojillti} 
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Arara Wossonco-o ... o [At Artirti I am Wasson} 

5 Qoi:en yo Oollo-o ... o [At Qo~ti I am Dol/ti} 

Ann Hailomariame [I am Htiylomtiriytill1} 

Oonti~o Gudi s beto-o .. o [the Doniti, son of Gudisso} 

E g iraram Soco-o .. 0 [The place which is covered by acac ia, Sarti} 

Gode Mossonii-a ... a [The place wh ich is covered with Mossonti (a type of tree)) 

10 Gondel Wa~omo-o .. o [The place which is covered wit h Gandeli) (a type of tree) 

Wt/cammo} 

Gaon Kubo ega-a ... a [Gtion and Kuboega} 

Gorio Woseba-ii... a [Goriti and Waeba} 

Gasmon bure-e ... e [The place of the earlier settlers Bure} 

Godoin Boinara [The area which is c losely located, BCII1Cirti} 

15 Gej dun Sonqola-a ... a [The huge hill ock, SonqolCi} 

Gond bok Murassa-a ... a [The neighboring MurCissti} 

Arar qi samo-o ... o [The frosty ArCirtij 

Eol affo qi sii-ii ... a [The Qisti, wh ich is found at the d irection of ErCi} 

Anno kufOna-a ... a [Kuf/ol1ti, the land of our ancestors] 

20 Emon godama-a ... a [The upper side GaJCimCil 

Anso meOl du na-a ... ii [The hillock where the Anso market is underway) 

Anno qorio-o ... o [Qorio, the land of our ancestors) 

Oto ro Oonsa-a .. a [at 01'0 and Donssti} 

Oroma Bisata-a .. a [OromCi and BiStilti} 

25 Umbe longe-e ... e [Umbe and Longe} 

Aluta Hanqota-a ... a [Alutti and Hanqolti} 

Oda Sano-o ... o [Odti and Stino} 

Uli beo monci na-a ... a [For those people who had no land) 

Ud moam becate-e ... e [C learin g the forest) 

30 Hobomo guliite-e .. e [Eradicating the lions] 

Diineom gul iite-e ... e [K illing the elephants) 

Uli baionsiite-e .... e [(It was in such a way) that they cou ld di stribute land (for those who 

didn ' t have)] 

Ilumoni no owu Oubonco [They were the Dubtimll1Os, who cou ld g ive la nd at that time 

for those a ll who came latter) 

- Laok beto-o .. o [I am the son of the owner of LCiokii} 

35 Quba laokoyo-o ... o ... 
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Don'tico qor laokam beto-o ... o [The Dallia are the owner of Laoka from the very 

beg in ni ng] 

Hii rec laokoyo-o .. o [Ou rs is not new Laoktij 

Hit laokam beto-o ... o [I am orig ina lly the son of the owner of Laoka} 

Iyo gondeyo iyisso gonde-e ... e [(Dubtill1l11os) are not carri ers, but they make others 

carry] 

40 Baio gond eyo baiisso gonde-e ... e [They are not servants, but they make oth ers serve 

them] 

Iqo gondeyo iq isso gonde-e ... e [They never fetch fi rewood, but they make others bring 

them fi rewood.] 

Dorom 0 0n'(60-0 .. 0 [I am orig inally Dania} 

Wajam 0 0,1tico-o .. o [I am Dania with large product of sorghum.] 
• v • 

Soam Donti co-o ... o [I am DanIa with large product o f barley] 

45 Foroclam Dont ico-o .. 0 [I am Donie; w ith large num ber of horses] 

Gonuam Dont ico-o .. 0 [I am Dania with large number of mares] 

Sutam Doni ico-o .... o [I am Dania, who could grow Sui' Ca type of tree)] 

Sayam Oon(i'Oo-o ... o [I am D011la w ith large number of cows] 

Aqam IOmooo-o ... o [I am a member of Aqam - seven fami ly groups] 

50 Ogg Gojinico-o ... o [I am the son of th e Ogo Cojina} 

Arara m Sawo-o ... o [I am the friend of the Arara people] 

Uramo Kobodo. [I stop here for now] 

D3: By Yiiqob M a ga w 

Do,1t ico .... am, Doni ico ... am [The D iihia ... the Dmitij 

Donieo, Donlico ... a m [The D a,ia . . the Dalitij 

- Dontico. [The Da,itij 

Atora Qubu j irine ... am [Like a young boy who has seen ri pe peas] 

5 Uraga qubo Donione ... am [I am one of lhe Da,ias, who always mi ss trophy] 

Ati hi qubu j irine ... am [As a hungry boy who has seen a ripe peas] 

Ora qubo Dontone ... am [I am one of lhe Da'lds, who are addicted to war] 

Aga cl inbu 1110nine .... am [I am a Da,ia, who has a horse wh ich 

Ili lac topo fiJrod yo Dontone ... am [courageous ly j umps fa ce-to-face in wa r] 
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10 G in bi tiru d isane .... 8m [As a troop of bees that left its hi ve] 

- Gugo D8ni8ne ... 8m [I am a lso from those Dcl-i ias, who march to wherever there is 

wa r] 

!-I ag8a tiru dis8ne .... 8m [As the bees which get scattered fro m their hi ve, I am an an gry 

Dcl-iia} 

- Hundi m q8sso D811t8ne .... 8m [I am from those a ll attacking angry Da7iii.lj 

- W8ss8noss8ne .... 8m [I am a member of the w a,'sa, sub- lineage group] 

15 He tic gurujJllku8n heeo - yii k8m D8ni8ne ... 8m [I am fro m those Dalias, whom a ll the 

oth er peoples are prai sing] 

- W8ss8 noss8ne ... 8 m [I am a member of the WaSa7 sub-l ineage group] 

- W8ss8noss8ne ... 8m [I am a member of the Wa Sa7 sub-lineage group] 

Oram8 W8ss8noss8ne .... 8m [I am from the warr ior WaSa7 su b-lineage group] 

20 Ogo Gojin8e ... 8m [I am the son of Ogo, Cojina} 

L8njiim T8wal8ne ... 8m [I am the son of Lenjall7o, TiJlVuli.ij 

Liy08 Egzeal8ne .. . 8m [I al11 the son of Liyo, Egzero} 

Liriim Gojin8ne ... 8m [I am the son of Liramo, Cojina} 

Ora sushii yo Ogo Goji n8ne [I am a beginner of war and a member orthe Cojina sub­

li neage group] 

25 B08n G8bu8tane .... 8m [Pl."\: Bona, the son o f Crote} 

Bid iq8 G8re8n8ne .. 8m [At Bidiqa, I am the son of Ca'eno} 

Bossoc K8t8m8ne ... 8m [At Bossoco, I am the son of Kaa na} 

Bii8n Ad8m oss08ne ... 8m [At Biia7a, I am the son of Adano} 

B8nq W8ss8noss8ne [I am from the lightn ing Wa,'Sa7 sub- lin eage gro up] 

30 D8nii co .. 8m. D8ni ico .... 8m [(I) The Da7ia ... the Da lfiij 

K8 le8m aliimaa .... ha [I am known w ith shooting the bamboo target] 

LehiJ bal g8m08 .... 8m [In between seri ous fight] 

Lale hiig8rii ... 8m [(I am fro m) those who can take captive la rge num bers of cows] 

Leh8 ag diineeo .. 8m [(I am a lso from ) those who can drive huge e lephants] 

35 Leh8 agdiine~o [(I am from the o nes) who d ri ve huge e lephants] 

- Leru D8 ni8ne ... 8m [(I am from) Dadas, who are compl ete in everything] 

- Lei'll d8ni8ne ... 8m [( I am from) Da,ias, who are complete in everything] 

Ku la8k i I ilii me ... 8m [The owners of a reflecting LiiOka} 

L8ci hiiyoi ... 8m [The wise ones who are also kn owledgeab le] 
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40 Le8m aliim8i [Who are known wi th shooti ng the bamboo target] 

Leh8 baJ g8m08 ... 8m [I am from those who can take captive large numbers o f cows in 

between serious fi ght] 

Lii8le hiigi h leru D8niBne ... 8m [I am a member of th e Dchias - th ose who have plen ty 

of cows] 

- Dub8m8ne [I am a Duballlllloj 

- Dub8m8ne [I am a Duballlllloj 

45 - D8nt8ne-D8ni8ne [I am a DcJ7ia, I am a Dcl7iaj 

S8m elinci ne ... 8m [As a midday sun] 

Sii f ag8n8ne ... 8m [As a bri ght moon] 

Sodiiriir8ne .. 8m [As a morning dawn] 

S8nqola dun8ne .. 8m [As Sa'qolti hill ock] 

50 S8katit8ne [As the warming month of February] 

Siqo D8ni8ne .. 8m [(I am from) the D c.hias - those who are always great] 

Siqo D8ni8ne. [(I am from) the great Da,ias} 

- Dub8m8ne [I am a Duballlllloj 

Am8nomino k8beyo lIsetomo. [For now let me stop here.] 

3.4. General Data Collection Field Process on the Kembata Land 

As it was explained before some of the fa mily branches of the Duhdml110 ethnic 

group partially live in some other admi nistrative zones. One of such lineage groups is 

wa.·sa,. The great majority of the W asoh lineage group settled on the Kembata land. The 

researcher had a pre-hand informatio n abo li t the schedule of their monthly social meeting 

before he approached them together with his ass istants. The socia l meeting programme was 

bas ically planned to have di scussions on the contemporary issues concerning their lineage 

group. 

On the social meeting programme was arranged, i.e.,Sept.6,1997,when the researcher 

and hi s assistants reached at the fado, where the social meeting was arranged to be held, 

the re were only few people wait ing for the others. The researcher's assistants introduced 

him first to the elders he didn ' t meet when he had approached them earlier for a general 

survey . They had been di scussing their own personal issues until the formal meeting 

session got started. The researcher and hi s assistants also spent some time di scussing 
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different personal matters. 

When the actual meeti ng programme was started, the researcher could learn from the 

introductory speech of the chair-person that the agendas fo r that particu lar meeti ng 

programme had no any relation with the issues that were intended to be co ll ec[ted by him. 

He stayed until the end, however, anticipating to record ' hi storical' accounts if they might 

crop up by chance amidst the discussions of other businesses. But unfo rtunate ly he had 

never succeeded. When the meeting programme came to its end, the researcher li sted the 

names of three known story-tellers as they were nominated by the people who participated 

in the meeting. Unfortunatel y there was no one fro m the members of that social meeting 

contex t. Since the three nominated story-tellers were fro m different areas fa r from the 

Doyogena town, where the researcher together with hi s assistants tentatively settled, they 

couldn ' t start co ll ecting data immediately as they intended. Consideri ng the general 

problems, such as the d istance of their living area and their business, the researcher 

arranged a tentative programme for collecting data from the tlu·ee nominated info rmants 

after three days, i.e. , on Sept. I 0, 1997. 

But fo rtunately, on the next day, i.e. , Sept. 7, 1997, a yo ung high school teacher, who 

heard and could understand what the researcher intended to co llect, brought his old father 

whom he believed to be a knowledgeable story tell er to the house where the researcher 

settled so as to make him narrate ' hi storical' accounts. The high school teacher introduced 

his father to the researcher and also explai ned him the potential that hi s fa ther had as a 

story-tell er. Then the researcher became eager to record as soon as possible what the old 

man go ing to narrate. 

The owner of the house where the researcher settled is a rel igious leader in one of the 

Protestant religion factions of the Kembata zone. I-Ie is a very close relative to the 

researcher. At the time the researcher met the old person whom hi s son believed to be 

knowledgeable story-tell er, there was almost no one member of the fam ily group of the 

religious leader around hi s house except a house servant. Tn order to use that free time fo r 

the purpose of the actual field work effective ly, the resea rcher soon devised a mechani sm 

of exp loiting the o ld man ' s memory. Hence, he made the house servant prepare them 

coffee. 

While the researcher and hi s two assistants together with the old man and hi s son 
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were drinking coffee, one of the researcher's assistants who had been generating dialogues 

and discuss ion on the Dubtimmo land field work process continued to play hi s ro le again. 

I-Ie cou ld slowly drive the new informant into the intended subject matter. And fina ll y the 

new informant started to present what he had in hi s mind tlu·ough the medium of Drtincd. 

Unfortunately the Drtincd, which the old man tried to present first was not performed 

properl y. Even then, though the researcher tried to record the old man's Driin'cti as much 

repeatedly and patiently as possib le, the old man couldn ' t contro l hi s nervousness so as to 

be able to perform in a better way. The researcher couldn' t understand the old man' s 

problem at first. It was the old man himself who finally di scovered the cause fo r hi s fai ling 

to produce properly recited Drtincds. The voice that the narrator tried to produce while 

performi ng his Drdned was very weak and poor. The cause of hi s fai lure as per hi s 

explanation was the local context. There, in the big compound of the religious leader's 

possess ion, was a Protestant church. The voice of the church choir was being heard up to 

the religious leader's house wh ile the choi r was rehearsing religious songs. As a ru le of the 

Protestant churches of that area, Drtincd is also considered as a secular type song. The 

Protestant churches, on the other hand, do not allow Chri stians to perform secular song 

performances. It is considered as a sinfu l act of vio lating God 's commandments. 

The old man 's psychological problem that hindered him from performing much 

better Drtinctis was also caused by the regulations of the above discussed local religious 

context. In order to perform his Drdned as much artfu ll y as possible, the narrator had to 

project his vo ice at its top. 

To the contrary, in order not to violate the moral ethics of the majority of the society, 

the narrator had to be careful enough not to be heard at least by the members of the church 

choir that were rehearsing in the nearby church. Hence hi s mind couldn' t be free, and as a 

result he couldn't perform his Drtincti freely and naturall y. 

After the researcher together with hi s assi stants discussed the problem, they took the 

narrator to a house where loca l alcoho lic drink was be ing so ld. There, after the narrator had 

enough liquor, he could perform the following much bette r Drtincd. 
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D4: By Tu omebo 

Dana-he-he, he-he-dana [The j udge ... the judge) 

I-Ie-he, he- he-dana [ ... the j udge) 

Gaionuwii no gonina miso-ho-o-o [I am the fr iend of those known wa rr iors (Dubtillllllos)] 

Goba'e dana getni kessiimo-ho-o-o [I am a peasa nt judge who is respected at hi s young 

age) 

5 Dubammo aqanco-ho-o-o [I am a member of Dliballllllos' king] 

DaJ oss ina kob i~o-ho-o-o [Wherever I go, other people respect me) 

Dunn wosse heto-ho-o-o [I am a member of the peop le who are li v ing on a hill ock) 

Son do Wogaja-ha-a-a [Sol1da and Wcgtija] 

Sugo tam'id a- h'i-ii-ii [The two s ide Sligo] 

10 Su't yo qosira-ha-a-a [QC!iira, where Sui (a kind of tree) grows) 

Dunn Zombawi~o-ho-o-o [The di gnified ZOlllbdwico] 

Dorarii qo~ii-hii-ii-a [Da'ara and Qc(a] 

DlInam Ba rkllnco-ho-o-o [The high altitude Ba'kunco] 

Da biyiig godii-hii-ii-ii [Of the va lley of Dabiydgo] 

15 Gob wagabata- ha-a-ii [The mountain side WagObaa] 

Ga ng Herona~o- ho-o-o [The c liff edge [-{ernato] 

Gog Tora tahi- h'i-ii-ii [Our road is Tq!ili5ftij 

Ga re lob duna - ha-a-a [Ga·o is our huge mounta in) 

Go,U Mongosam gu nzi holate-he-e-e 

20 Gossu Tobeno goncu beto-ho-o-o [I am the son of TObeno, who cou ld remove away even 

the d ictator Ma'gcsii only with a rod) 

Son ina agina-ha-a-a [To kill and to take ca pt ive) 

Sikikii doy inii-ha-a-a [To manage successfully difficult wars) 

Sur gurubin 'i-ha-ii-ii [To enjoy and to da nce) 

Siqo Wossonco-ho-o-o [I am W&sa,. the head of all other peop le) 

25 Mato gondine m in wor donamo- ho-o-o [My house is very attract ive) 

Sade bul ine Sum am Wossonco-ho-o-o [I am the member o f the fam ous Wa,.sa ,] 

Sore Kambatin e sidu Da ntane- he-e-e [I am frem Da ,ia eth nic group, wh ich is wel l­

known in Soro and Kanbtifa] 
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WOlllb8ra Hali s beto- ho-o-o [At WOInbrt'i I am the son of fkilisso} 

Wodebokana Illa no- ho-o-o [I am the son of Wa lebo Kt'int'illlo} 

[Continues li sting the known people of the Donia in like manner.] 

30 Dun KaJalamo-ho-o-o [The Kat'iltimo hill ock) 

D8q8yi awossa- ha-a-a [The plain of Awossa} 

Did8qolii dilo Badogo-ho-o-o [The Bt'idogos, who ca me distu rbing (the above mentioned 

placesl) 

D8b8y birine -he-e-e [At the D&t3yt'i fi eld) 

Du n Fu lasi ne- he-e-e [At the Fuit'isst'i hillock) 

35 Out amoda diden ma8roge-he-e-e [While (the Bt'idogosl troops were di sturbing) 

Doyog8na d8mb8qubaJa- ha-a-a [While they were d isturb ing DoyogOl,t'i} 

Ag8ram dhate-he-e-e [Protecti ng w ith shield) 

40 

45 

Ai ioqaate- he-e-e [F igh ting courageously) 

Eged u D8nii ontem [Those who coul d turn back the enemy are the fi ve family 

branches ... ) 

Woss8ne- he-e-e [ ... of the Was a, sub-lineage group)) 

Sana ag3ne-he-e-e [Where th ere is a seriolls and strong fightl 

Siki ka doy8ne-he-e-e [where there is war) 

Siqu W8ssone- he-e-e [There are a lways WasOl, and they never ret reat back) 

W8ss8nosson k8ce G8ren [In the Was a, sub-li neage group, I am the son of Kae 

COI'eno} 

beto- ho-o-o [I am his son! ) 

Wija 1ll8ro goroj8ne- he-e-e [I am the descendant of those who in volve in war without 

hesitation) 

Wogaja offo~8ne-he-e-e [At Wogt'ijd I am the son of O.ffti:o} 

W8ss8nossone Hoqe Boqeane- he-e-e [In the Wa s a, Su b-lineage group, I alll the SOil of 

Hoqe Boqe} 

Hiri g Dobii mane- he-e-e [I alll the SOil of Hirigo Dobdllllllo} 

50 Handil'Ed8m8ne-he-e-e [I am the SOil of Ht'indisso EdOlnlllo} 

Haciam Bacor8ne- he-e-e [I alll th e SOil of Hdyddlllo Bdcore} 

Oken hUlldim gai8nua [Those all are war leaders) 

Ule Bol81ii gatalla-hii-a-ii [Ule Bolae is a war leadeL) 

Erg8n Hanbor gai8na-ha-a-a [ErgOlw Ht'illbore is a war leader] 
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lin like manner, the narrator continues li sting large numbers of ethnic war leaders and 

finall y concludes by saying, "Amonin kobeyo uli ssomo," which means " Let me take 

rest for now.") 

According to the previously arranged programme, on the fourth day, i.e. , on 

Sept. I 0, 1997, early in the morning the three informants reached at the house where the 

programme was arranged. It was a non-Christian family house. A young girl was preparing 

coffee while the narrators came. Since fire was set in the house, everything could be seen 

clearly. Otherwise, the darkness in the house won' t permit them to communicate without 

d ifficulties and al so would not allow the researcher to read clearly the facial expressions of 

the narrators while he was recording their non-verbal messages. 

When the coffee that was being prepared became ready to be drunk, people from the 

neighbouring houses were invited to participate in the coffee ceremony. As di scuss ions, 

jokes and gossips were naturally going on among the members of the coffee ceremony 

soc ial context, the resea rcher and his assistants could generate the di scussion issues to 

focus step by step at the orally transmitted ethnic ' historical ' accounts. The three 

informants, who had been believed to be knowledgeable story tellers, didn ' t know how the 

actual work was started while they were narrating the ethnic ' hi storical ' accounts. But 

since the researcher found the conversational ' historical ' narratives redundant and less 

important their qualities as well as their contents than the same types of narrati ves that 

we re co llected from the Dubammo land, he preferred to document the carefu ll y selected 

sample of Serimmti. 

On the other hand, since most of the nominated informants had already stopped 

drinking liquor because of the regulations of their religion, here al so the researcher got it 

difficult motivating them to perform Dranca out of the liquor house soc ial context. Hence, 

after a lengthy negotiation the narrators in principle vo lunteered to perform Dranca 

part icu larl y only for the intended research purpose. But since the normal fa mily house 

context was different from the houses where liquor was being sold and where they used to 

perform their Drtinctis previously, they couldn ' t perform properly. Such contextual 

differences made difficult the intended objecti ves of co llecting large number of good 

Drtil1'Cti performances. As it is said before, since most of the issues that are raised in the 
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Drtinctis of the fami ly house soc ial context are redundant and poor in their q ualiti es, the 

researcher preferred to docu ment here only one Serimmti from the above described general 

context so as to serve here as a sample for narratives of its type. The lengthiness of it a lso 

has made its documentatio n diffi cult. S ince the page limit of th is paper is fixed , it w ill be 

more prob lematic than to be beneficia l documenting more than one Serimmti from one 

soc ia l context. S ince almost all of the issues are discussed in detail in the conversational 

narratives, the purpose of documenting it here re lies more on its general feat ures rather 

than its contents. The genera l features of it, on the other hand , a lso can be studied from the 

sample representative Serimmtis of each social context The fo llowing Serimmti is the o ne 

which is recorded from the above descri bed context. 

S1: By Tacita Qa biillllllo 

Dileb Erg i~ik [Dilebo Erg/co} 

Kay egeren gereb yoh;;ne [(He) has particul ar sheep for rece iving guests] 

Koy egerenmi ntiif yohane [[(He) has carpet to be spread fo r guests]] 

Sora Kemoan sad kambatan [At Soro, at Lil/l11 and at Kembara} 

5 Sa la leane san kul baqu lan [He is well known for hi s traveling on a un iq ue SoNile 

horseback] 

saw ua l diiman [He has also a unique redd ish-brown horse] 

Lohem worad;;n [In the s ix Wa·OI:ICisJ 

N i awr;;jan [Inclu ding our AlVrtija} 

Sa la lean Sam u ossona [In using a Satile mule fo r traveling] 

10 Siqu gimar Erg"!: in [No one can compete Ergico} 

Gudo ass bea [There is no one so good as him] 

- Yiimohane [It was me who said it] 

Ok mahiniite? Dileb Ergic i [What is the reason? Dilebo Ergico} 

Haworii hanan add [W hil e he was com ing from downtown of Htiworii} 

15 Se la lean sa lu ay;;mo [Gallop ing his Satile mu le] 

Mancoa wa ro la ya [Peop le who coul d see hi s coming from fa r di stance] 

Ai Jaoko makin waroan ya [Imagining that it could be a car wh ich is comin g] 

Mani ~ i ai giboko [Peop le and birds rash away fear ing a car acc ident] 

Mid ideo taka [Gentle wal kin g style] 

20 M iiec aJabo [Wise speech] 
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Urko horer [He has bushy hair] 

Hons qai Ergico [He eq ua lly we ighs with five people] 

T ibii m Lironsso [(Lirihsso) A man who had more than hundred cows] 

An ko wo~ wo~omok ayete? [Who is the one who is speaki ng thi s] 

25 Haworan Dileb Ergi~one [At Hawora, I am the son of Dilebo Ergi'Co] 

J ibison dan Saomolone Weramon Abob Somonone [AI Wertill1l11o, I am the son of AbCbiJ 

So 111 0110] 

Murasan gon kao Wanorone [At Mureisa, I am the so n of Wtil1ore, who co uld fri ght even 

against other heroes] 

Dedeoe woome Lirons~one [At Dede, I am the son of woalle Lira1.w] 

10 ~ ~ ~ Arara Dungor Munorone [At Arara, I am the son of DOl/gore M0I1Ore] 

MOian Gintamone [I am the son of Molan Ginlall1o] 

Hab afu lond harde worad i [W6ha, has large] 

Heo Wossonoone [Numbers of young generation] 

Yum ook anete [I am the one who has sa id like that] 

35 Duboh1O bet yokomok [Those who are ca lled Dubtillllllos] 

40 

Dubonco - Dubon~o, Dubonc betik [Dubtill1l11o - Dubtilllll10 ... Dubtilllll10s '} 

Sa limi m anona [The ir si tting sty le on a horseback is unique] 

Mon mutomim anona [The way they are brought up is unique] 

SalOkisom anona [They are unique in ga ll oping (horses and mul es)] 

Qoromu ksom anona [Their origin is a lso uni que] 

Heuksom anona [The ir livi ng style is a lso unique] 

DOllt ic fOl-GS ya komone [There is also the fam ous" Da,ii't; ja'6\'''-the Da,ias ' horse] 

Forodonem od im [That is special] 

Donii~ foroso yu mo [I sa id " the Da,ias ' horse"] 

45 Anon Foroso anon moneo yima [It means a unique horse and a unique people (o f 

Da,iei)] 

SiiOlimon aga Sonon ihu tonm [[n seri ous fi ght ing as we ll as when ga llop in g (the 

Dada's horse is un ique)] 

E-A dog Janjeri Jimmi eqidin s [ThoseAdcg Jeil1ja·o peop le, whil e they were coming 

from Jimma] 

- So ro il u ayammo [Wh ile they were comi ng to Soro] 

- Soro il u ayiim mo [While they were coming to Soro] 

50 Agor doha doboro Doni oss [W ho could tu rn them back defendin g with courage are the 
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- Da ra m nine yohane [They have had a hero ic tradition since before] 

- Ka ba lim yohane odim [They have got it till now] 

Ed inkama Da nt Duba mi wanlamo ka ne [Those of us who have come here (Kembata) 

fro m the Dt3hiti with such a un ique history] 

Nes key ganlum o Wassanosso [Here also] 

55 Nes key ganlumo beyonem [Here where we are living now a lso] 

Oyati Di lbat ossanem [Wh ile we are liv ing here together with the Oyela Dilbt3io 's men] 

Ka mbata n maqir heanumuy [W hile we are livi ng together with the Kembata s] 

Aga Sanana oa l beyi~on [In the difficu lt wa rs] 

Adil Di lbat ness ita ko gona [King Dilbt3io li ked us much] 

60 Ita koani ma raj maha yitBkotan: [If there is one who may ask me for ev idence] 

65 

70 

Gal qa~a birin [At the Qti~ti-birti directi on] 

Gedo massanane [At the d irection s of Ga:te and MdiS t3htij 

Gog fun a mu rra ne [On thejuntimurti road] 

Giraram Sacane [At the d irections of Sa:ti ,which grows acacia] 

Ga nde l Wacamane [At the directions of Gt3i1dele and Wdctimmo} 

Am an SOl' [The who le Soro people] 

Am Ga ro on dina wara [Coming at the di rection of the GGi'o hill ock] 

Amba Doyoganan [whil e they were devastati ng the whole DOYOgt3i1ti fi e ld] 

duna mu bela [whil e they were devastati ng] 

Suy bagada n [With a spear of huge handlin g] 

Qassa da ba ru wassanossa ne [W ho cou ld pi erce and turn them back were the 

w ast3i, peop le] 

- yakotBn qqya n beae . [Th is is not fal se] 

Ok qadal waca [It is a fact] 

Ok qq)ano yo ma n, Had iy heuta n ... [If there is a person from the Hadi),a, who 

may say th is is fal se ... ] 

75 Mat was yo ko odam: [ ... There is a lso another thi ng] 

Sodo lacane, Sil le qetam [The Sodo men, who are scream in g at dawn and th e 

Silie men who are always wearing apron] 

Ma nz Hulbarag, Melea Libid [The Mt3i,z, the Hulbtiraq , the Meio and the Libido 

peoples] 

Dij e Masqa ni , Dede Masmas [The Dijo and the Masqtill peop les] 
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80 

85 

Sa nkul as lam [The Sankllra Mus lims] 

- u a l qassu ba la [When they attacked (the Kelllbata peopl e)] 

Qei Jab god a bo [Of the ones, of those whose stom achs look like a hide] 

Qabar affar [Who have pla in back] 

Qanio gurubo [Who have bendi ng knee] 

Qar gasa ko qaral [W hose large wedge-shaped] 

Foa l bey due [Penis] 
v 

Qa~almaroan [W hen the day becomes dusk] 

Quiako qoiar Wassanosso [The one who co uld cut off (the penis) is one ofthe 

brave WCiiSa,S} 

Ni moaJana kabaJ yohane [Such a bravery is ex isting till now in us too] 

Da ranem yohane [We have also owned it from the very begi nning] 

90 Oa k ayet quiukoa k ya kotan: [If one asks who are those, the ones who could cut off 

pen is] 

Kasam Wanora ma n yo osso [One is KesiJlI1l11o Wanore} 

Hailiima n yo oss qutakohane [Haile and others, too] 

Oak odim ma hine? [What is the reason for thi s?] 

Wanor Haile e qoiaramdu [HiJi/e, the son of WiJnore is brave] 

95 Dileb Ergic i ann laom dolinem qotaramd u [Dilebo Erg ico, I also know him persona lly, 

he was brave] 

100 

Am an Sor Wassa nosso whorem Saboyo [The who le Sora peop le do not hate w a,·sa ,.I] 

Ihutanimi [However] 

"Dub8m- Dubam" ya ka mok [What peoples say time and agai n is " the DlIbiimmos ' ) 

Dubamek : [The Dl.Iballllllosj 

Qa ra ncim anana [(Their) or ig in is unique] 

Beiomim ana na [What they do is unique] 

Ad ag .Ianjarr Gibe i usea [When the Ad6g Jiinja·o peop le took away our cows,] 

abuaJ faka kii [When they plundered our crops,] 

Ada g Jania rr Gibe i usea [When they took our possess ions far away opposite Gibe,] 

105 Jimmon eqid ti ssu ayam mo [When they took away to J illlllliij 

o Hadiyan Danii~ Wassa nossic [The Da,iii w a,'sa,s together with the Hddiyas} 

Dan Saa ma l La nge doya kaakii [Judge SiJa llt5fo campai gning to La'ge} 

E Adog Janja rr e lessu ba la [O n the day when the Ad6g Jiinja·os plundered our 

possessions] 
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La lewii e lessu ba lii [When they took ou r cows] 

Man ua l hossu baJii [When they plundered our crops] 

Ma n itto naCa [(Without fea ring) th e crocod ile wh ich eats peopl e] 

Mormor Gibe8e [(Without feari ng) the fl ooded Gibe,] 

MaJo be t iro [Without feari ng] 

Angii miqi ssiiko [The one who coul d bri ng immed iately] 

115 Diin Siiama l Wassanoss i1: [Judge Sillla d is from the "va.'sa, lineage group] 

120 

- Da niico [He is Dt5l7itij 

Oak on kak wa~omok oyete? [W ho am I speak ing thi s?] 

An Wassanoss i<:o Dangor qa rib betto [I am W&Sa" the son of Dalgore 

Qa'ibdj 

Diq I-Iandi ss betto [I am th e son of Diqdsso, who is also the son of Htindissoj 

Diijor lotiimano [I am the son o f Ddjore, who deserved ear penda nt (as a s ign of 

hero ic deedl] 

Diqiis Hiindissiino [I am the son of Diqasso Htindissoj 

Da rem Wassa nce [J am a Wa.'Sa, from the very beg inning] 

Ded Biiboss i ~e [I am the son of Dede Btiboj 

Oak ma ha n;;? [You know why this is?] 

125 Mu a l zar ihoan Wassa noss .. [It is W &Sa, (D a ,iti), not other eth ni c groups ", ] 

130 

135 

w a dii Da niii Duba mamdue f Da,iti - Dubtilll1l10 is orig inall y Da ,lti - DlIbtillllllOj 

Da niii Dubam da re111 gariikohiine [It is se lf-suffic ient] 

Ehana nii "da niitoa l soao" YU 111 mo [For thi s (for its unique featu res) J mentioned the best 

barley of Da'tilortij 

" Da baroa sada" yummo [I sa id that they have suffic ient grazing land for their 

cows] 

"Dani uli gardam" yummo [I mentioned that they have uni que type of oats] 

" Menti baian" yummo [J sa id that the D&/ti women are brave] 

" Muriiko hite maJajo diim yo Dan'tico faraso" yanomm o, [I said Da ,itis have 

horses that abhor even mowed grass] 

Siiyam ana nii [Their cows are un ique] 

Fa ra da m ana na [Their horses are uni que] 

Oa k Dubii mane [These a ll (unique features) are that of Dubtillllllos] 

E Duba mi mura nm a Ka mbaUi ganlum [Those o f us who settled in Kelllbaia iso lated 

fro111 our relati ves] 
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Wassanoss ganlum o hano? .. [We the Was"" DlIbiimmos who are living here] 

[T he narrator describes the di stricts where the waSSan-DlIbii1111110S permane ntly live on 

th e Kembata la nd] 

140 

145 

150 

155 

160 

Waa Ka mbiit betto [We who li ve at Kelllbafa} 

Wii gaba1:a no [At WiigOb6/ii} 

Wassal bak betto [We the loca l people of the neighbouring Wiissa'ii} 

Wari Guda ri [Wiirii and Gucla) 

Wagabat sanni [The Siinnii at WiigObati} 

Wa~antam bala [When they raise di sputes] 

w as biasonan Wesaka m Wassanoss ic [I am a member of th e wa.·sa,.\·, who are 

call ed to settle di sputes.] 

Dania n hink balim hoffo bea ne [Dadiis have never ever lacked anything.] 

Oak od im Wassanossak tibamua kuromm o [And again 1 li st herea fter the names 

of the w a.·sa,s, who cou ld breed hundred cows] 

[The narrator li sts the names of the peop le who have hundreds of cows.] 

oak ni moal Wassanossik [These a ll are ours, th e Wasa, 's} 

Hus be qara [They are not lazy, but strong.] 

Hogo be anga [They have strong arm s.] 

Hajo be bula [They have strong horses.] 

Mat mat ma n saro saro [The Serimmii, wh ich is per formed by some lazy 

people] 

Hayo be Wassanossane [Does not interest the w a.·sa". ] 

Hiiga riim la ra ne [I am from the ethn ic group that has many cows .] 

Hadaram O'l:ane [(That) has large number of milk containers] 

Han~iic Kessammo [Our wa lking sty le is we ll fa shi oned] 

Dan'ti~ Dubam Wassanoss [I am from Wasa" one of the Danlii DlIbiillllllo sub­

lineage group] 

Ku ulan ka mbatan ganlu muyim [W hile we are li vin g here in Kanbiifii,] 

Dilbat gaba Him eganliimo gona [We are heroes who could defend we ll the 

WOlllii Dilbiilo 's terri tory] 

Misaka r ma ha? [What is the ev idence to thi s?] 

Koj um bul a nay [In a dense foggy atmosphere] 
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165 

170 

175 

180 

185 

190 

KOfaftenonoy [While it was raining] 

Kido marooo ul an orr gurubOia [Just at such a dusk time] 

o mon ku mon g il' hogu bola [When th e neighbourin g people lacked fi re (to 

cook food wi thl] 

Oatam eran [When the women who were in child bed] 

Oomboq u bo la [Get highly terrorized] 

Ouom idayuwa diden u bola [When the bride and bri degroom get d istu rbed in 

the ir nupti al house] 

Oonekoton Ooyogonon [At Da 1t3kotd and Doyoga'd] 

Oaj SaUimen [In the fi ght at th e s ide of SCtdme ri ver] 

Oodenmarog [In th e year wh ich was fu ll of di sturbance] 

Oogoy hundon OyOlona [For the children of Dcgoye, for those Oyetas] 

Out Kombiitona [For all Kell1halas] 

Uol da ohu bOla [Whi le everything is gett ing bad] 

010 beyoon [In the ser ious wa r s ituations] 

Ooku Wossonosso'Co yokotone [If I said I am a member of the WO!isa,s, who 

were co urageous ly involved ( in the above described ser ious warsl] 

Qopon bean [It wi ll not be fal se] 

Odom 0 qodal woca [Thi s is a pure facL] 

Ook mohina? .. [Why is it so?] 

Omoan SO l' [The entire Soro peop le] 

Il u ayii mm o [When they reached here to attack (the Kell1batasl] 

La~ i 10m lar bo la [While peop le were crying for the whole two days] 

Lodeu wome Lirenss Wossonoss i~o [Lira'SS0 the son of Wa lle, who 

campaigned arm ed we ll , is from the Wa,'Sa, sub-lineage g roup] 

"Woome Lironsso-Woome Lironsso" [The son of wa lle Lira'SS0, whom we 

ca ll l im e and aga in] 

Y onomok W ossonosson [In W O!is 011] 

Woome Li ronssok Womor [The son of Wa lle, LiralSSO has a ho rse 

Hocobo farod yohano [That jumps as a powerfu l nood] 

Arar Wossonossines, [We, the Ardl'd WO!isa,S] 

Mul kobmbiitom quqoone [The other Kell1balas please don' t fee l bad] 

MldBwin ihoon .... [What I am sayi ng is not seri ous] 

Ibl isson insasuron [We don ' t like to invo lve in nonsense matters] 
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Ango issonom be gona 

Oorom Wossonoss [We are or ignall y Wa.sahs] 

Oorom Oubom-doni [We are the Duball1l11os fro m the very beginning] 

Kobalem da nta mdue [Now a lso we are Dbl7ias] 

195 w assanoss ik Oa niii Ouba mek qotalan ay lao? [W ho kn ows the Wa,'sahs ' , the Da7ia­

Dubiill1l11os ' bravery?] 

200 

205 

2 10 

" ... 
Ena ri Cahi [Emler and C0I7ii] 

Eq id MOi' oss i [The .Iilllllla people] 

Eken Soradi [Those BaraJas] 

UOle Oeba ni [The Arsi OromosJ 

Adag Janja ri [The Adog .Ianja·os] 

Am an Sari [The entire Sora peop le] 

Onde Lemoss i [The Limu Hadiyas] 

Alam SaSogi [TheA/a li Sisogos] 

Sadom Ka mbat i [The whole Kembalas] 

Masaka rtamo [All can witness] 

Aga Sonon [In the serious struggle] 

Oal beyicon [Where there is fighting] 

Ara r w assanoss Oanta Oubom mo [The Artirii Wa.Sa,S, Da,la- DUbaIll1l10S] 

Oa ram sida ka sine horakohane [They are well known warriors] 

- yum aI' qb pan la boyo. [It is I who has sa id thi s] 
v 

[In like manner, the narrato r continues describing the ' hi storical' accounts of the Wa,'son­

Dubiimmo people. And finally , he concludes his narration by say ing, " Ood ko qat 

ihoko SOwumar IOnki koda 'serommo'," which means that "Let it be enough. If I 

have something to add, I wi ll perform again."] 

The Serimmii, which comes next is recorded at a big ethnic festi val. The festival 

programme was arranged to celebrate the fifth year ethnic poli tical organization fo undation 

day. The central issue that was focused at the programme was request for a practical 

approval of the Dubiil77lJ1os ethnic rights. The narrator is a profess ional one who has 

speciali zed in Seril77mii through hi s long time experience. He was half Hadiya and half 

DubamlJ1o. 

The place where the festival was held IS Ginbichu , the main lown of the Soro 
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Worodd. T he re were a very large number of people at the vast fie ld of publ ic meeti ng. [t 

was in such a genera l social context that the narrator recited hi s Serimmd as fo llows. 

5 

10 

S2: By Dindtil11l11o 

Monadaba! [The broad masses] 

Ou boml1l obikon kurom l8uwo yoko [I would like to te ll yo u somethin g abo ut Dubdlllll/o] 

Oubom tii rik kois ku rommo [I wi ll te ll you the Dubdmmos hi story like thi s] 

Oubomm ek l o~i , wogi, tariki , bahili [Their knowledge, traditi on, hi story, culture,] 

gBtti ss i, wo~ summi ... anona [Li ving style, language, ... a ll these are unique.] 

Goj oo yokok Oubomone [The Dubdll1l11oS have a lot of Ensol seedlings] 

Gorim yokok du bomone [They know how to admini ster themselves.] 

Oubomek haq buy gogiro beone [The leaves of the ir trees never drop.] 

Hine woo iooo beone [Thei r spring is never dry.] 

I-Jii tob soko beone[The roots of the ir grass never dry.] 

Adil onim heo miirom yohane [They have their own ruling power and they are 

wealthy] 

GR: [All the members of the fifth annual etlmic organization cerem ony socia l context 

c lapped and uttered joyous cry as a sign of agreement and happ iness .) 

O· S·· S··' [K . I) . a-a... .. eep qUlel. 

15 

20 

Erii rem dii nomam moqir [They (the Dubtill1l11oS and the Hiidi yiis) have comm on 

judgement] 

Err moqir [They use the same rive!". ] 

Hos moqir [They pass time togethe!".] 

Ooyim maqi [They ca mpaign together.] 

Alarim moqir [They guard their cows togethe!".] 

Wiireom moqir [The ir herdsmanship is togethe!". ] 

Ebimis moqir [Their betrothing tradition is the sa me.] 

Ewokomis moqi!". .. [Thi er tradition of giving some one to somebody in marr iage 

is the same.] 

Kobeyco moqir monino [Wh ile we are li vi ng together in li ke manne!".] 

Oiinom bor~um gBtiiko yiiko [They are saying that they cou ldn't get the ri ght justice and 

ethni c representati on.] 

Oanom bor~umone Oubom itek mobtik s itona! [Let them get!] 
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GR: S iiona!! ![Let them get!! !(clapping and utterances of joyous cry.) ] 

25 Mobta! Mobta! Idila l Idila! ... [Ou r right! Our right! Let us get the chance! Chance!] 

0: Ka sa-y i! [Yo u keep quiet!(each members of the group has co nti nued speaking and 

shouting to express his fee ling.] Dubem [Dubammos][ voice of the group] 

dub8m.[Dubammos][voice] Dubomon k id yo lOuwD yohane .... [The Dubtimmos 

have such th ings. ] 

Dubom yo louwo kuromm o .. [I will te ll you what the DlIbCillll/7os possess.] 

[He li sts e lem ents of the Dubamm os c ulture . A nd finally , the enti re parti ci pant group 

expresses its agreem ent in the same way like before]. 

30 

Goro farodu gere forodi Dubomone [The DubCillll/7os have long living and fa st rid ing 

horses.] 

Gorimi hanq woc imi Dubomone [Truth and se lf-admini stration are the ir (customs).] 

Hanq W~okoar bio l8uwo beoe [There is nothing to lose by speaking the truth.] 

Hoda goro wiio moneo [/fCilizulCi 's subord inate that lives at /fodCi is the 

DubCillll/7os '} 

Hossen fir. borodan~o [I-kiuzuld 's subord inate that li ves at Hosse is the 

DubCillll/7os '} 

Ha uzul monei gergis mone i [The med iums of HCiIlZllIi:i and Gergi ssii 's spirits are 

that of the DlIbCillllllos] 

Hundim Dubomone [A ll are that of the DubCimlllos] 

35 Dubom eriirem adOiam [DlIbCill1l/7oS are high ly honou red starting fro m the very 

begin ning.] 

Loii ka l11 [They are possessers of LCiakCi] 

Lombiim [They are hi ghl y respected people] 

Mohii rii m [They are superi or] 

Odim beyom adol mohiiroko bolii [On the days of lhe ir coronat ion] 

40 Adol Hiin fl~ mohiiroko bolii [When they made Hdnfuco WOI/7Ci] 

Adol Wiiri y mohiiroko bOla [When they made WCiriyo WOIllCi] 

Dubcm anono du miikohiinon [At the pl ace where DlIbcimmos gathered to celebrate thei r 

corronati on ceremony,] 

Dindom hi l~ii animii moiimo. [I, Dindiillll11o, could approach them and see everything] 

Adol kiissiim hebo ya woramo [I also coul d escort [When they made WOIllCi KCissCi, when 

11 8 



he was made Wallld] 

45 Uluman bis duBssissumo anete. [It was me who s laughtered th e bu ll in front of thi s 

house.] 

[The w ho le partic ipant mem bers clapped to show their agreement to w hat the narrator 

sa id.] 

0: M 8nad8ba! [The broad mass! ] 

50 

55 

DubBmmek i Hadi7yiki 10bBkat iauwB [The Duboll1l11as and the Had iyas are .. . ] 

mBqi rr ehukBssBm [In most cases s imil aL] 

Edo mBqBrene e lBg [Concern ing the ir similarities,] 

Haie Tedrosen [Dur ing the reign of Ase Theodros] 

Haie Zeraqen [Du ri ng the reign of Ase Za ra Yaqob] 

Haie Yohan isen [Du ring the re ign of Ase Yohannes] 

Hate MinileBn [During the re ign of Ase M~n i li k] 

Ha il Bsi liissen [D uri ng the reign of Haylassalasse] 

Ta lian MBngisten [During the Ita lian colonia l period] 

DBrg MBngisten [Du ring the Derg regime] 

La me Ehadi gan rAnd agai n now a lso in th e EPRDF reg ime] 

Danom hoffok bar~um [J ust ice and representa tion] 

Gudom goto ba ,,§um [Equal (with that of Hadiyas) representation .. . ] 

60 Gudukoyo ya mi baga n [Except saying that "yet we are not g iven (equal rights)"] 

65 

69 

Gudukoyo yami baga n [Except saying that "yet we are not g iven (equa l rights)"] 

Eri koti [What the ir cows are grazing is the same fi e ld.] 

Ala'C i doy i [Their herdsmanship is the sam e.] 

Abuli bai i [C ult ivating and work ing] 

ual garimi hehimi [Their li v ing sty le and life] 

Ebi mi Q8ra n'C i [Marri age and breed ing,] 

Hea ka m he~ [Way of liv ing,] 

Hundim maqiri [Everything is the same.] 

E gembe lu qai ta boy? [So what if that s li ght defect is corrected?] 

G R: T 8byo na ll ! [Let it be corrected '! ' ] [clapp ing as a sign of agreem ent] 

0 : Sa - Sa! [Si lent !] 

Eyum kajel tu rdBy [Let it be as what my mother wished] 
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Eyan h;intut masd8y [Let it be as what my fathe r wished] 

[The narrator continues to swear in like manner so as to make the gathering accept what 

he is speaking.] 

D: Eriirem Dubom: [So far the Dubdmmos] 

75 Sor qassaka m ba l gatu bea ne [They d idn ' t lag beh ind whenever the Sora people were 

80 

fightin g w ith others] 

Sor qassamm o baI maqir qassamohane [W henever Soras are attacked, the 

Dubdl/1l1"1os stand at the side of them.] 

Gadaka m baI maqir gadohane [Whenever the Soro peop le are ca mpa igning to 

fig ht, the Dubdll1l11oS also used to accompany them] 

Woca kam ba l maqir wa~oh ane [Whenever they speak for the ir rights, the 

DlIbdll1l11os also speak on beha lf of them.] 

Baia ka m ba l maqi r baiohane [They are a lways together.] 

Alii ra ka m baI maqir alarohane [They always herd the ir domesti c ani ma ls 

together.] 

Doya ka m baI maqir Doyohane [Whenever there is wa r, they ca mpa ign 

together.] 

Hea ka m ba lmaqi r heohane [They a lso manage the ir lives together.] 

Matehe e denge l yo betieo [We still couldn' t find leaders who are concerned w ith us.] 

KObeyinsem worodins [From here (from our IVa·atd)] 

85 Hanan Ko linsem kaI ilins [From the above reg ion] 

E Ko linsemDobubins [From there too (Southern Ethiop ia Admi nistrati ve Reg ion] 

Eq idom fi ra [And fro m abroad] 

WU90 mongist in sem [From extern al states] 

Adilono [Rulers] 

90 Ko affice s indu moyo [Till now we coul dn't fi nd (that are concern ed about the 

DlIbdll1ll1os)] 

Ad ilon mutukoak laokonate [We ever used to make our Woma in our own trad itional 

system of Lddkd] 

Ni woroa nem mutukiinon mona ka lona' [Let us choose the best one among us and make 

him Womii accord ing to our trad it ion!] 

OR: K8Iona!!! [Let us do!!! ] [clapping and utteringjoyo lls cry as a sign of agreement] 
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D: Ka-Sa! [YOll keep silent! ) 

95 Siffo ia ba la tol: ega ra [Mak ing the Siffo ho ly water the boundary of their region] 

Sure Janjeal mol8nii [The leader of Sure Janj a ro] 

Saga( Digoa gandi ssaw [A friend of Digo peop le] 

Sawo Gibe timag [The Sawo peop le, who ca n cross the Gibe River] 

Uai doyako baW [When they came here to fi ght ... ] 

100 Heu u Dubam mek Kurommo [Let me te ll you th e ro le of the Dubiilll1110S at that tim e.] 

105 

ual yo ba l kuromm o: [Let me tel l you their role in the fight] 

Ereri massawi [Erera and Massawa] 

Dawi Digali [Dawa and Digaia] 

Gun zi Magiizi [Gunz and Magaz] 

ual fata kissii [Forc ing them to retreat back] 

Ele ona issa [And to go away] 

hoala I8ssage [Leaving this area.] 

Duba m ayam ayam dun qiipaka [The Dubiimmos, preferring hillock areas and makin g 

them the ir natural protection,] 

- Da n; qapaka [Danias ho lding the hill ocks,] 

l iD Dula du la duffu wangarran [In the hori zonta lly la id-trough,] 
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Dullita min [On the laid gri ndi ng stone] 

Du na mo warqane [W ith meltin g go ld] 

Aya mo aya mo dunna fi ra [Dail y expa nding on the hillocks,] 

Daga mako gungus Ieh maq ir [Resisting the d iffi cult li fe s ituations, (they cou ld 

man age the ir li ves successfull y)] 

Gutoam kaba n [With the ir we ll decorated mantle] 

Geju mi rgoan [With their huge bu ll] 

Getu hambu lin [With their fattened sheep] 

Go1;aka m ada ne [With their condensed mil k] 

'" C;: uakamiina ne [With the ir butter] 

120 Gass im sinii'cine G ibe iq ii [W ho could d iv ide Gibe with hi s mace and cross on foot] 

Sa mi ne Awas iqii [Who could cross the Awash Ri ver by sw immi ng] 

• 

Sida mako Duba m tum ane yomo [I would like to present my g reetin gs to the Dubiil111110S, 

who are we ll known in a ll these ' historica l' aspects.] 

GR: Tuma!!! [We also greet you!! ' ] [clapping] 

[The narrator again describes how the Dubiill1l11oS reached here when they migrated and 
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how they cou ld occupy the Dubtimmo land] 

0: Si misikor Sidoon kuro bol [While thousand witnesses were testifyi ng what they 

didn't see,] 

125 Fitonso dan firda farodo bal [Wh ile the Judge is listening complainsts,] 

Biqoga fitoma bod im saba [(The Dlibafl1f11os) used to argue fa ce-to-fa ce aga in st oth ers 

w ithout feaL] 

Hanq wo~a [(For such direct-speaking, Dubdmll1os,) who speak the fact] 

Kao Dubommo [And defeat the ir enemies!] 

Balen yo sifti Dubom balagara [Except the rebel s - who li ve at the cliff s ide] 

130 Dubomin od balagar beoe ! [They have 110 other enemi es!] 

GR: Beoe! '! [No one! !!] [clapping as a sign of agreement] 

D: Sa-Siil [Silent!] 

Hedancom bassa [They have even Illore history.] 

Moramom emiteoe [The Emile district, where th ere are large nu mber of oxen,] 

135 Mona l eram daje [The river which devastates the vast area of fi e ld ,] 

Ma ka r Gojobe [The hi ghl y problematic river of Goj ob,] 

Mo~Ot hemo1! woo [The Black River, wh ich is opposite Gibe,] 

Molayam Gomuna [The vio lent ri ver ofGomuna,] 

Mardun! Sose daje [The Mardunco and the Sase Ri vers] 

140 Midido Gonboro [The Go nboro Ri ver that nows gently] 

Massoaillo Linta l [The praised Linta la Ri ver] 

Go,~~o Jajur [G inbi chu and Jajura] 

Mini hundi aga [Being di str ibuted at every house] 

Mon hundi betoma [Bei ng shared by everyone] 

145 Mora etu qOta [U nt il they join somewhere] 

Misti r iya [They keep (the Dubdmll1os) secret hidden] 

[The narrator continues describing the ' hi storical ' deeds of the Dubtil11mos III li ke 

manner] 

Sokolmoni Saolo buol eba [(the DlIbdll7l11os) ordering the Sonkala people to bring 

them horses,] 

Qoqo le mon qoqissa wara [Blind ing the Qoqole people] 

EmOte mon in sissa wara [Mak in g the EmOte people sleep] 



150 Abo lte man oros ij iijii [Ordering the AbOJte peop le as if they were th eir wives] 

Butuje man butiin insi ssii [forc ing the Butuj e people to sleep on leaves.] 

Wiirukook Dubomoyonhe? [The people who have come in such a way are DubtillllllOS. 

Aren ' t they?] 

G R: Dubommo ! r! [Yes, they are the Dubtil11l11os!!! ] [ c lapping as a s ig n of agreement] 

D: D ubomin 'duo mo bocako? [What w ill be there wh ich is im poss ible to the 

Dubtil11mos?] 

155 Mo bo<;iiko?? [What do they lack?] 

Man woOJ i anonom iibi [They have hundred ca lves in each house.] 

Muqu wooli anonom ii bi [They have hundred bu ll s in each house.] 

Morgo i anonom iibi [They have hun dred steers in each house.] 

[The narrator cont inues listing in li ke marm er the amount and the type of wealth the well 

- to-do members of the Dubdml110 ethni c group have] 

D: Ku D ubom [Hence, this gro up (D ubiimmo)] 

160 - Lamar abiiy Dubom [The members of the seven lineage groups of Dubtimmoj 

Soo l monadobone moqiJrem heoukusom [Have been liv in g together with the Hadiya 

people] 

Soliiin itek. [Hence the right of its ethni c representation ... ] 

Ka bat. yiikomissom [What the people are seek ing for] 

Muo li s moqire [Though in a ll the other (soc ial) aspects they are the same (w ith the 

J-fadiyas ),] 

165 Qorol;t beyom anona [Their origins are di ffe rent] 

E anonoomek d irsa idil ii [Hence, accordin g to their di ffe rences, let them get the ir ri ghts.] 

Eiek idilii d irsa Siionii l [Let them get the ir own (ethn ic) rights!] 

GR: S itona!! ! [Let them get !!!] 

[c lapp ing, shouting, and uttering j ubi lations and joyous cries as a s ign o f agreement.] 

D : Am onin ko qai yumar ihoko. [For now, what I have said so far can be enough] 



CONCLUSION 

It has al ready been pointed out in the previous sections of thi s paper that out of the 

three divi sions of tiirikii the major [,mction of the conversational narrati ve is, by and large, 

deli vering info rmation. Unlike Dran(!a and Seril1lma, the conversational narrati ve consists 

of detailed di scussions on past accounts. The issues that are indicated in Dranca and 

Serimma in a very brief way can al so be found in conversational narrat ive with more 

detail ed explanation. Sometimes, while the narrators are narrating Drant'a and Serimma, 

they might include lines, words or plu·ases that give no sense. As has already been 

described, in Dranca and Serimma, in most cases, their messages are subord inate to their 

artistic beauty. While the narrators of Dran(!a and Serimma are trying to maintain the 

arti stic beauty of their performances, they, on the other hand, subordinate the quality and 

qmmtity of the messages to be transmitted through them. As a result, the Dranca and 

Serimma types of narratives will not be considered because of the reasons d iscussed above. 

And the final outcome of th is study is believed to be reached through a descriptive 

treatment of the contents of the more reliable types of narrative . Hence the conversational 

narrati ve is believed here to be morc useful in determining the general attitude of the group 

towards their past. As it is discussed in chapter one, fo lklore in general and oral literature 

in particu lar, undoubtedl y, playa big ro le in exploring the bel iefs of the Dubammo 

peoples. Wilson, in Harold , has noted that, "Perhaps the most important va lue in fo lklore 

study is its use in determining what the people believe about their past [1979: 460]. As has 

been tried to be explained in the first chapter one of the objectives of thi s study is 

describing how the Dubammos perceive and account for their past experiences. It is at the 

centre of these questions that the research problem focused. 

The larika narratives through which the group tel l about their past as well as their 

present and which they be li eve to be true are very important in thi s stud y. It is their 

internal belief that has direct impact on the li ves of the members of the group as well as the 

lives of other groups that have some relationship with it in one way or the other. Hence 

concerning the narratives that are documented in thi s study. Trying to prove whether they 

are facts or fi ction is of no use here and also it is beyond the scope of thi s study. 
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As for the general perception of the people whom the researcher approached during 

the field work, they are members of a migratory ethnic group named Dubammo which is 

also sometimes referred to as Donia. It is di scussed in C4 and C II that the origin or the 

present Dubiimmo people is the Northern part of Ethiopia, specificall y GondaI'. Though it 

has not yet passed the system of oral transmission, Israel is officiall y referred to , for the 

first time in Ci l as the Dubiimmos' ancient origin. But since it is not yet processed in the 

folklore system, it will not be considered here as a folk common belief. 

The specific period in which the early Dubiimmo people migrated frol11 the 

Northern part of Ethiopia to the Centra l South is not known exactly. Hence, no one could 

mention the period while he is narrating his tiirikii . But the general s ituation of that time 

appears to be full of war and instability. The narrators who narrated C4 and C II have 

discussed these situations. And they have considered the wars as the basic causes of the 

early migration of the present Dubanullos' ancestors. These general war situations can also 

be used as basic evidence at least to guess the approximate period of time in which the 

Dubaml110s were ex iled . It is pointed out in CII that there was the Ahmad Gragn's Jihad 

War being held while the present Dubamlllos ancestors were ex iled from North to Central 

South Ethiopia. Hence the period of migration can be considered as the same as the period 

of the Gragn's invasion, i.e., 1529-43. 

The place where the first leader of the Dubal11mo ethnic group, i.e., Womii Damte 

together with hi s followers settled while they were proceeding to the Central South 

Ethiopia are mentioned, in C4 and C II. The indirect study of the hi story of these places, 

i.e. , GondaI', Raya, Azebo, Weli sso, Qabena, Geja, Girarrml11o, and others can also be used 

as a hi storical and geographical context in the interpretative study of the narrati ves. The 

Silassie Ark which is still being worshipped by the Dubiimmos to be with the migratory 

group starting from the beginning. The researcher observed the worshipping ceremony at 

the Sibu Silassie church in Sibu Qabae. The language in which that the church people 

were wo rsh ipping is pure Amharic. As for the researcher's general understanding, the 

reason why the original language of the group and its religious culture cou ld be preserved 

well is the iso lation of the church people from the non-re ligious external social activities. 

Because of this, the early religious culture appears to have had no chance of being 
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intermingled or being dominated by the surround ing general soc ial atmosphere. In 

addition, the material art, i. e., the Si lassie Ark can also be studied in depth to justify more 

the period of migration and the contents of the narratives, however, they are believed to be 

beyond the scope of thi s stud y. 

After the Dubammos settled at the present Dubammo land, some of them were 

scattered to different areas. Most of the members of the W8ss8n sub-lineage group and the 

Goj na and D8bona lineage groups are the obvious ly know ones. As for the explanations in 

C I and C3, there are two reasons which are discussed as being the basic causes for their 

isolation from the major ethnic group on the Dubiimmo land. The Wassans sett led on the 

Kembata land due to war, i.e., to defend the Kembatas. As it is di scussed in C l , atier the 

Dubiimmos' Woma, i.e., Woma Diqiisso and the Kembatas Woma, i. e. , Woma Dil b8to 

reached an agreement the Dubammos to defend the Kembata, the W8ss8n-Dubammos were 

preferred to settle on the Kembata land in order to defend the region. I-Ience the 

approximate period of ti me when the W8ss8n-Dubammos could settle on the Kembata land 

can be calculated in relation to the period of Woma Dilb8to's regime which is officially 

reco rded in Die Kambata, i.e., 1845-92 E.C. (1983: 297]. Hence, the period in wh ich the 

Kcmbatas' trad itional king, Woma Dilb8to, ruled the Kembatas' can be referred here al so as 

the approximate period of ti me in which the W8ss8n-Dubammos settled on the Kembata 

land. 

Goj nii and D8bonas are also scattered to Wolayta, j imma and to some other places 

and were being punished by I-Iauzula due to thei r violation of his orders and due to thei r 

being negligent ofI-Hiuzula's power. As fo r the contents in most of the narratives, the past 

acti vities of the Dubiimmos, can be considered as the effects of I-Iauzula. Starting from the 

early migration of the present Dubammos' ancestors, Hauzula had been play ing major ro les 

in the history of the Dubiimmos. For example, it is explained in C II that it is Hazu la who 

preferred the present Dubiimmo land for living and implicated to them to settle there. 

Behind each victory of the Dubammo heroes, it was Hauzula who played the leading ro le. 

It is well discussed in C3 that it was Hiiuzulii who scattered the Goj niis and the D8bonas so 

that they vio lated hi s rul es. It was I-Iauzula who enabled Asin Habasse to ex terminate the 

. 
.i anj eros at Sigeda which is then ca lled Tig Aff8re. It was I-IauzuJa who enabled Gardid8na 
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to defeat the Mosmos so ldiers at Loja which is call ed Missa. It was Hauzula who used to 

nomi nate the Dubammos' traditional kings that are li sted in CS . [n C9 al so it is di scussed 

that it was Hauzula who used to irradiate diseases from the Dubammo land and a lso from 

other places whenever he was asked to do so. [n like manner he used to bring rain and 

stop it if he liked or whenever he was asked to do so. In C9 also again is di scussed the 

miraculous power of hi s name. It is explained that it is due to the power of his name that 

Qorib Woziro could order the Gibe River to be divided into two parts so that he can cross . 

It is a lso di scussed how Boge Offo~o could order the Gibe River in the name of Hauzula to 

be div ided into two and also to be closed again. It is al so di scussed again in C9 that it was 

i-!auzula who enabled Ko~e Goreno to exterminate the Jimma [M oge] people at Longe 

which is ca lled Bobe. 

They were not only the Dubammos who were being ruled under Hauzula's spi ri tual 

power's leadership. As it is pointed out in C3 and C6, there were al so other neighbouring 

ethnic groups who were worshipping Hauzula. The Jim1l1a [Mo~e] people, the Janjero 

people, the Hadiya people, the Ke1l1bata people the Wolayta people, the Dawro people, the 

Enaria people are li sted in C3. [n li kc maImer, the Mosmos people, the Wolayta people, 

the .l anjero people, the Alaba people, etc. are al so li sted in C6. Almost in every account of 

Hauzula's role, the narrators list the gifts that the peoples of the above listed groups used to 

bri ng him as a yearl y tribute, i.e. , the one-tenth of their yearly income, or as a thank giving 

fo r his solving man-made and natural problems that were infliction the broad mass or 

ind ividuals. 

In C I I the narrator has di scussed that the Mosmos people, the .lanj ero people and 

the Oyeta - Ke1l1bata people migrated from the Northern part of Ethiopia to the Central 

South together with the Dubammo people at the same time. As for the narrative in C II , 

there were no people around when the Dubal11mos reached the present day Dubammo land. 

But in the case of most of the other narratives, when the Dubammos reached the present 

Dubammo land there were few groups of people around. In CS the names of the groups of 

peoples who had been li ving aro und the present Dubaml110 land are li sted. They are the 

W o~e~a people, the Dawa people, the Digala people, the Era ra people, the Massawa people, 

the Guda people, the Magada people, the Hadoroma people, the Gondoroma people, the 

127 



I-Hiniala people and the Sigaja people. As it is pointed out in these narrati ves, the 

Dubamll10s chased not only the peoples but al so the wild animals such as: li ons, elephants, 

ti gers, apes, monkeys, and other wild animals. And a lso they were referred in the 

narratives to be the first to clear the forest and to settle in the area where people had never 

reached except the above listed groups of people who had been li v ing around the present 

Dubammo land. 

As mentioned above, the narrator in C II has pointed that the Dubammos, the 

Kembatas [the Oyeta-Kembatas] the Mosmoses and the Janj eros were exi led from North to 

South in the same period of time. But this time, they are the Dubaml110 and the Kembata 

peoples who are found to have settled closely. As has been pointed out earli er, the 

Dubaml110s Kiz language is almost the same as that of the KOl11batissata except the ir 

difference in their dialect and in their using different words for the same meaning, i.e ., in 

the case of a very few words. Identitying the conditions that caused thi s language 

similarity will also be very helpful in identifying the ori gin of the Dubammos by 

comparing with the orig in of the Oyeta - Kembatas whose origin is officia lly referred in 

Die Kambata to be the Northern part of Ethiopia, specifically frol11 Go ndar (1983: 296). 

But dealing with such a comparative study is beyond the scope of such an in-depth literary 

descriptive study ofa single etlulic group's single genre, i. e ., tiirikii . 

On the other hand, as has been discussed above, the researcher could observe that 

the lang uage which is being spoken by the church people, who are serving in the Sibu 

Silass ie and other orthodox churches on the DubanU110 land, is pure Amharic. The 

Dubanunos believe that the origin of their Orthodox Chri stianity is Gondar. The reason 

why the church peoples language could persist in its "original" pure Amharic form can be 

speculated as to be the ir complete isolation from the world which is external to their church 

compound. This can be considered as basic reason for their preserving their original 

language. If thei r original language is found to be Amharic, the present "common" 

language of the Kembatas and the Dubaml11os, i.e., Kombatissata [Kizi ssata] can be 

considered as the language of those people who had been li ving around the present 

Dubiimmo and Kembata lands. But if thi s is the case, since they could dominate and defeat 

the indigenous peoples of the surrounding areas, there should be another reason behind the 
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domi nation of their original language by that of the language of the indi genous groups who 

had been dominated in power by those new comers, i.e., the Kembatas and the Dubammos. 

These rai sed issues are basic research problems by themselves. Since they are al so beyond 

the scope of this study, they will not be treated here. But the implication o f research 

directions be li eved to be of great help in finding concrete outcomes of the same research 

problems tlu'ough further studies. 

As has already been di scussed in C2 the neighbouring Hadi ya people are late­

settl ers. It was during Woma Dilaba's the DubanU110s' Woma, leadership that the Hadiyas 

could settl e on the area closer to the Dubammo land. At that time, since the people that 

were li ving around the present Dubammo land were very small in num ber, Woma Dilaba 

d idn't want to turn back the new comers. Even if Hauzula advised him not to a llow the 

strange people, i.e. , the present Soro-Hadi yas, to settle there, he persisted. This time, the 

Dubammos blame Woma Dilaba whenever they feel that the Soro-Hadi yas are dominating 

them and violati ng thei r ethnic rights. 

Genealogical narrati ves are conUllon in the Dllbammo ethnic group . The elders 

teach their children the genea logical li sts in each of the lineage, the sub-lineage and the 

fam il y groups of the Dubammo ethnic group. At their leisure time e lders often try to 

motivate their children to enable them to list as many of their ancestors along with their 

own family line either in ascending or descending order. In like manner, in C5, the 

narrator has tri ed to li st the members of each lineage group though the li st is not as such 

hundred percent correct. 

The Dubammos also have an oral tradition of li sting the names of the historically 

we ll known peoples and places with brief explanations or onl y the names with no 

addi tional info rmation like the li sts of the names of the trad itional ethnic leaders, i.e., 

Womas as in C4, like the li sts of the names of ethnic heroes and the war leaders with onl y 

brief descriptions as in C I 0, like the lists of the names of the small di stri cts that are 

inhabited by the Dubammos only with brief descriptions as in C II . 
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In C 12, there are discussed some unique traditions of the Dubammos. According to 

the narration, the Dubammos' Masqal differs from that of the other socia l groups? Their 

marriage and circumcision traditions are also different. In C IO aga in it is explained about 

their unique traditional medicines. There are al so listed the names of their unique types of 

crops that the Duballlmos used to produce. 

To sum up, from the messages that are transmi tted through the above described 

narrati ves one can understand that the Dubammos believe that they were exiled from the 

Northern part of Eth iopia to the Central South during the great hi storica l peri od of the 

Jihad War which was led by Ahmad Gragn. Though they are assimilated into both the 

Kembatas and the l-Tadiyas, they are still claiming through the ir tarildi narratives that they 

are the members of a self - contai ned particular ethnic group. They also claimed to have 

their own particular social system, tradition, culture, li ving style and language. Their 

language is locally known as Ki z or Kizissata IKizissw. Though it is the same as 

K8mbatissata, it also differs slightl y in its dialect and, in very few cases, in using different 

vocabularies to express the same meaning. 

In the case of the ir relation with the Hadiyas, though this time they are partially 

ass imilated into the Hadiyas, the Dubammos are still cla im ing through their narratives that 

they have no basic relationshi p with the Hadiyas'. Their orig in, as fo r the notions in their 

narratives, is different to that of the Had iyas'. Their original language is also different to 

the I-Iad iyas. There is no single conversational narrati ve which accounts the Dubammos 

and the I-ladiyas positive common experiences. Generally speaking, though it is difficult to 

propose scientificall y well-proved research finding based on the given research problem at 

the scope of such a prel iminary research level, in the process of the study, thi s research has 

tried to reveal some preliminary findi ngs. Hence, as it can be clearly understood from the 

so fa r descriptive study, the di stinction between the Dubammos and the Kembatas is vague 

and is not as such basic. On the other hand, though they are partially ass imilated into the 

Hadiyas, bas ically the Dubammos are diffe rent with different origin , language and 

hi stori ca ll y derived experi ences as well as some aspects o f living styles, culture and 

trad itions. 
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LIST OF INFORMANTS 

From the Dubammo Land 

No. Name Age Q OQole 

I. Lomma Tube 86 Hage Doge 
2. Getacow Kassa 30 Gogana 
, 

Lombasso Yami 78 Dunmera J. 

4. Somore Lacebo 58 Sibiya Arara 
5. Loffepo Sodore 68 Gogana 
6. Fiqre Nunamo 70 Dunmera 
7. Tadosso Lombe 40 Hage Doge 
8. Hemoca Holisso 47 Otoro 
9. Ginna Gobono 45 Donssa 

10. I-Iailamariam Gudi sso 88 Sibiya Arara 
11. Asebo Sawore 83 Sibiya Arara 
12. Filate Lambebo 52 Sibiya Arara 
13. Milkias Anuio 45 Sibiya Arara 
14. Solomon Jofole 45 Sibiya Arara 
15. Makebo Bidigo 74 Sibiya Arara 
16. Yaaqob ASamo 56 Danta Bidiqa 
17. Ayala Ergico 74 Sibiya Arara 
18. Busasa Alamu 50 Gagana 
19. Danaqa Dagisso 70 Sibiya Arara 
20. Ersido Fosirro 55 Sibiya Arara 

21. Eromo Digado 35 Bona Dibaro 
22. Fiqre Dumago 50 Sibiya Arara 
23. Tamire Badilll 47 Addis Ababa 
24. Tagassa Daemo 76 Gimbidtu 
25 . Tasfaye Daikasso 45 GimbiCf/.l 
26. Wanjal0 Ane 45 Gimbidtu 

27. Tamirat Takore 46 Gimbi~l 

28. Kabada Ualoro 44 Gimbidtll 

29. Yaiqob Malgano 56 Sibiya Arara 

30. Getahun Nuramo 40 Hossana 
3 1. Tadala Makebo 36 Sibiya Arara 

32. Dindammo 34 Gimbi~1 



From the Kembata Land 

No. Name Age Q a.!!ale 

1. Ababa Uimbore 50 l-iaworii 
2. Gadabo Haile 55 l-Hiworii 
3. Tamana Ergano 55 Haworii 
4. Sahebo Kabato 70 Hawora 
5. Dubago Tiibeno 55 Haworii 
6. Zalaqa Luake 86 Hawora 
7. Ababa Madebo 60 Hawora 
8. Bus ure Bassore 60 Hawora 
9. Tamire Somore 40 l-iawora 

10. Uiagebo Abora 40 l-iawo ra 
I I. Takatal Qal biimmo 35 Hawora 
12. Tuamebo "" Hawora JJ 

13. Mulugeta Eyoel 36 Hawora 
14. Sisay Tiimana 29 Hawora 
15. EyoelFuge 66 Hiiwora 
16. Jawore Dofl.so 68 Hawo ra 
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