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Abstract |

This thesis focuses on the late medieval mss of Gadla 'Ewtatéwos. The
reason why the researcher selected the topic at hand is that the ms is
not well known among the general public and has not been studied
deeply by scholars, although it constitutes a rich source of historical,
religious and cultural events of the epoch.

The study uses a comparative methodology, whereby the three mss, that
is ms TG (the ms in Tara Giddam), ms NA (the ms in National Archives)
and EMML 529 (the ms in IES), are compared for their similarities and
differences.

Chapter one consists of the background of the study, review of related
literature, statement of the problem, as well as the objective,
methodology, scope and significance of the study.

In Chapter two, the researcher makes an analysis, including a list of the
three mss of Gadla 'Ewostatéwos, a description of the mss of TG, and
notes about the hagiographer and about the date of composition of ms
TG.

Chapter three deals with content analysis of the Gadl comprising an
account of historical, political, religious, ideological and cultural events
of the epoch and The historical part gives a wide description of the
biography of ’Ewostatéwos and notes about his parents and
grandparents.

This chapter also includes his teachings concerning the religious
aspect, an account is given of 'Ewostatéwos’ teachings on the sabbaths,
the Trinity, the incarnation and moral issues with regard to social
issues, 'Ewostatéwos expressed opposition to the slave trade and
polygamy.

The new findings on the Gidl is also expressed in this chapter, such as:
the meaning of the name 'Ewostatéwos, the historical relations between

Sudan and Ethiopia, the ideological differences between the house of
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’Anorewos and the house of 'Ewostatéwos.

Chapter Four shows historical, religious and hagiographical problems of Gadl
'Ewostatéwos

In chapter Five, the researcher engages in a philological analysis based
on the two mss (TG and NA). This is concerned especially with
conjunctive and polygenetic errors and linguistic problems such as
syntax, phonology, morphology, gender, number, etc.

Finally chapter six concludes in conclusion and recommendations.
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Transliteration
The following symbols are used for vowel and consonant

sounds.

a) The seven orders:

U= hi , U=hu, 1=hi, Y=ha, ‘L=he, V=h9, ’=ho

b) Letters:

h="a h=ka L=TaA
nN=ba n=1a n=sa
1=ga ov=ma +=ta
e=da "= na 2=pa
v=ha w=84 T= pa
m=wa 0= 4 T=Ca
H=za 4= fa fi= 8a
h=ha A= sa m= ta
1= Xa 0= da h=C'a

= ya = qa =na



CHAPTER ONE
1.1. Background of the study

Ethiopia is a country with an ancient civilizetion and a great literature. It
has its own alphabet, numerals, calendar and writings. The country has
a rich history and diverse cultures: One can find stone inscriptions,
books of the Old Testament, the earliest New Testament, hagiographies,

and royal chronicles in Ethiopic.

Around a century and a half ago, Ethiopian literature consisted chiefly of
Christian Ethiopic (Ge’ez) literature. Ge’ez literature originated from two
sources: the first major source consists of translations from the literature
of other Christian countries such as Greece, Syria and Egypt; the second
source was associated with important personalities in the milieu of the
Ethiopian monastic clergy and the court of the emperor. Scholars
satisfied the demands of powerful noble men. Patrons protected and
supported the authors and copyists, both morally and materially
(Anderezejewski 1985:p.256). Most important, history and chronography,
ecclesiastical and civil law, works of philology and medicine, lives and
works of saints and letters were also written in Ge’ez. The Church gave
due attention to the lives of saints, their stories and their acts, and
commemorates of their death. As a result, religious works written in

Ethiopia tended to be of a hagiographic nature (Ibid 1985: p 256).

The word hagiography is derived from two Greek words “hagios” meaning
“holy” and “graphein” meaning “to write” When used together they
indicate the biography of a holy person (Encyclopaedia Aethiopica V.2:
2005, p.642), Therefore, hagiographies are works that celebrate the lives
and acts of saints. The Ge’ez word for such writings is “gadl’ which,

according to its root meaning signifies conflict or struggle.



Hagiography comprised an important literary field in the early millennia
of the Christian church, providing historical information as well as
inspirational stories and legends. A hagiographic account of an
individual saint comprises his vita i.e. life story (Http/ /www. ethio view.
Com).

The genre of lives of saints first came into being in the Roman Empire as
collections of legends about Christian martyrs called martyrologies were
formulated. In the 4th century, there were three main types of categories
of the lives of saints.

1. Annual Calendar catalogue, or menaion (from Greek menaios
meaning “month”), including biographies of the saints to be read
at sermons):

Synaxarion or a short version of lives of saints, arranged by dates.

3. Paterikon (in Greek, pater means “father”), or biography of the

specific saints, chosen by the catalogue compiler (Ibid).

Hagiographies began to be written in Ethiopia as translations of Greek
works and subsequently many followed from Arabic sources

(Encyclopedia Aethiopica V2: p. 642). These hagiographies consisted of

the acts of the Martyrs (Gddla Sdma’etat), Acts of the saints (Gadld

Kidusan), and the deeds of the Holy Angels (Darsand Mdla’ekat). All of

these constituted similiar patterns of hagiographical tradition. Taddese
(1970) writes that Geez hagiographies or gddls are by far the largest

group of sources concerning medieval Ethiopian history.

Ge’ez is a very rich language, which dates back to the Axumite period.
Thus, the study of Ethiopic philology has great significance for
understanding aspects of the history, religion, culture, politics, and

society of ancient and medieval Ethiopia.



According to his hagiography, 'Ewostatéwos became well known due to
championing the issue of the observance of the Saturday Sabbath
equally with Sunday. This created a great conflict in the Ethiopian

Church. When the controversy on the observance of the Sabbath became
serious, Ewostatéwos was forced to leave Ethiopia. He visited J erusalem,

the Holy land, through Egypt and then he went to Armenia, where he
spent the rest of his life.

The thesis deals with aspects of the religious, cultural, social and
political history of Ethiopia as reflected in the gddl For instance, the

Gédl contains an account of the conflict between the saint and the king

of the time ’Amda Soyon?
_@ORH ALROO Pl ORT “T040 A7NLA avgpk  TASA
Qe Poay- AT1L hCOEn @20qr AGR @by kadar Ahd 05
aay- I8 aoibhat..
__Thereafter, the king expelled and Ma’eqaba ‘Egzi’e came in
exile at the time of Nagada Korstos, the prince of Sarawe.
The number of exiled persons reached one thousand...

[TG.Fol.17r].

The gddl emphasizes the struggle of Abba Ewostatéwos to promote

monogamy and is against the selling of Christians as slaves.

OLLA- &N ALY APANEPN ALY ANLh TG Okl
ArQA Qhor  baml ARCHESY  @hTAT  1Ea RCOLET
ARLTTIO- P50

And our father saint ’Ewostatéwos said to Worasind 'Egzi’e
“as it is ordered to Christians, live with one wife and don’t

sell Christians to the pagans.” [TG.Fol.17v].

3'Amda Sayon I[1314-44],with the throne name Gibard Misqil, is considered one of the most
outstanding Ethiopian Emperors .1t is generally accepted that he was a grandson of ‘ase Yakuno Amlak and
son of ‘ase Wadam Ra’ad.Ethiopian tradition claims that the time of 'Amdé Sayon was marked by
the growth of the monastic movement.[Tadese Tamrat, 1972:p.206, Encyclopaedia
Aethiopica vol.2,2005.pp.227-229]



The Gddl was written by one of his disciples. It is believed that copies are
found in Tara Gddam south Gonder, in Tigray, in north Gonder, in the
Institute of Ethiopian Studies, Addis Abba University, and in the
National Archives in Addis Ababa. Though Gianfrancesco Lusini has
published it in Italian language called study sul monachesimo Eustazino, it has

not yet been published in English and Ambharic.

1.2.Review of related literature

Reviewing literature serves as a springboard for any research. However,
this study does not have enough of it, because of the problem of
accessibility of written documents on the issue at hand.

Ethiopia has a rich ancient and medieval literature written in Ge’ez.
Consequently, Ethiopian Christian literature has received much
attention from modern researchers. Many foreign ‘Ethiopicists’, such as
Conti Rossini, Leslau, Budge, Cerulli, Guidi, Ullendorf, Wright,
Marassini, etc. have conducted different types of research over more than
a century. These researchers have contributed a lot to our understanding
of the development of historical, philological, theological and
ccclesiastical studies. Several Ethiopian scholars working outside

Ethiopia such as Kenefe-Rigb Zeleke, Taddesse Tamrat, Getachew Haile,

etc. have also discussed Ethiopian hagiographies including that of Abba

'Ewostatéwos, the saint.

According to Kenefe-Rigb (1975: p. 57); Ethiopic literature is rich in the
accounts of the lives of numerous local saints who were evangelizing in

the country and founding monasteries, which are still flourishing.

Ge'ez texts have constituted by far the largest group of sources for

medieval Ethiopian history. Even the royal chronicles, which can



otherwise be considered as secular and historical documents, display
some hagiographical characteristics, etc. The hagiographical traditions
transmitted to us through the centuries still remain valuable for the

reconstruction of Ethiopian history (Taddese, 1970: p.12).

Kenefe-Rigb (1975. p.58) also admits that it is widely recognized that the
hagiographical traditions are considered as an important source for the
study of the history of Ethiopic literature and for the history of the
doctrine and institutions of the Ethiopian Church. Moreover, they
contain a great deal of materials related to the social, political, and even
military history of the country. It is understandable that the value of
different Acts of Saints serving as source materials varies greatly from

one to the other.

Taddese (1970, p.14-15) says some use of Ethiopic hagiographies in the
study of Ethiopian history has already been made since the advent of the
Portuguese and the Jesuit missionaries. He also divided hagiographies
into two parts: the martyrs and saints of the early Christian Church and

the medieval Ethiopian saints who lived between the 13th and 16t%

centuries.

He (1972: p. 296) also writes that the traditions about the origins of
’Ewostatéwos (c 1273-1352) are not very clear, Lule (1997:p.71). However,
he recognizes the value of the Ethiopian Synaxarium and Gidli
'Ewostatéwos with regard to the origins of 'Ewostatéwos. Around 1280,
while young, 'Ewostatéwos was sent to Uve with his uncle Abba Dan’el,
the Abbot of Dabra Maroyam on mount Qorgor in Gar’alta. Abba Dan’el
provided him with his earliest education and introduced him to monastic

life (Synaxarium 1994: p.84 and Gadla ’Ewostatéwos).



The Coptic Encyclopedia suggests that he established his own community
in Eritrea and that his view of the Sabbath was that Saturday and
Sunday should be observed equally: Saturday for the Old Testament, and
Sunday for the New Testamnent, finding support for his views in the Ten
Commandments and the canons of the Apostles. This later became the

practice of the Ethiopian Church (Coptic Encyclopedia 1991 V5. p. 1050).

'Ewostatéwos is believed to have met Abuni Yd'eqob* (1337-1344) the
Egyptian bishop of Ethiopia on the way to the court of ’Amdésion and
visited Benjamin,5 patriarch of Alexandria (1227-1339) in Egypt.
Subsequently, ’Ewostatéwos and his eleven followers passed via the Holy
land of Jerusalem to Cyprus and finally to Armenia, where he died
fourteen years later (Gidla 'Ewostatéwos; Coptic Encyclopedia, 1991: v. 4

p. 1051 and Kinfe-Rigb 1975: p. 58).

1.3.Statement of the problem

Ethiopia developed her own literary language, Ge'ez, since very early
times. A vast body of literary works in Ge’ez grew up from the fifth
century AD on wards. However, a major problem is constituted by the
way some foreign and indigenous scholars look down at Ethiopian
Christian literature as lacking in originality, because almost all of these

works are religious in content (Hayatt 1928: p.246).

Another problem is that there is often no indication about the date when

‘& Ge'ez work was written, though Gadla 'Ewostatéwos records important
¢

historical events.

“ He was the Ethiopan bishop from Egyot .He arrived in Ethiopia toward the end on the long reign of

' Amda Sdyon. He was expeli 2 and sent back to Egypt soon after the enthronement of Sayfa 'Ar’
od. . [Tadese Tamrat, 1972:p.207, Encyclopaedia Aethiopica vol.2, 2005.p.1011]

3 He is the eighty - second Patriarch of the See of Saint Mark. {Coptic Encyciopaedia.vol.2.2003: p377].



The Gddl is full of miracles that can be compared with those in the Bible.
However, those who are outsiders to the Orthodox faith might consider
them as exaggeration. This is additional problem.
Based on the above mentioned points, this thesis tries to answer the
following research questions:

1. How does the hagiographer arrange the story?
What did the era look like?
What events, actions and / or episodes are recorded in it?

Which parts of the account are critically valuable for our history?

o o

What can we learn of the culture, theology and philology of that

epoch?

1.4. Objectives of the study

A. General objective
The general objective of the study is to reconstruct and analyze the
historical and philological context of the era in which 'Ewostatéwos lived
by considering the philology, history, culture and linguistics of the GadIa
’Ewostatéwos and discerning the facts found in the original source.

B. Specific objectives

1. To list all existing Mss of G4dla 'Ewostatéwos.

2. To present a general description of the Mss.

3. To give an extensive and intensive resume of the context of the
gddl.

4. To give historical, theological, cultural and philological comments

on the gddl



1.5. Methods of the study
A. Sources of data
The primary sources for this study are Gadla ’Ewostatéwos which is

found at the monastery of Tara Giddam in South Gonder, EMML 529 in
the Institute of Ethiopian Studies of Addis Abba University, and the ms
in the National Archives in Addis Ababa. The other sources will be other
texts of Gddld ’Ewostatéwos and his life quoted in other lives and
literature review, observations in the monastery, consultation with
church officials in Tara Gidam and discussions with Ge’ez experts and

traditional church students.

B.Data analysis technique

A qualitative research approach was followed in the analysis of the data
gathered from the primary, secondary and other sources. Since this
study mainly focuses on books, content analysis was used to analyze the

data. Therefore, valuable inferences could be made.

1.6. Scope of the study

The researcher tried to find different versions of the ms by visiting a
number of monasteries and churches. However, the study has been
limited to an examination of the mss in the monastery of Tara Gadam in
South Gonder, in the Institute of Ethiopian Studies in Addis Ababa
University [EMML 529] and the National Archives and Library (Addis
Ababa).



1.7. Significance of the study

This research is assumed to have the following significance:
1. It helps readers to become familiar with the social, cultural,

religious, political, historical and philological dimensions of the

epoch.

2. It helps to serve as a starting point and resource for future

research.
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CHAPTER TWO
2. List and description of the manuscripts of

Gidld *Ewostatéwos

There are a number of literary works associated with the movement of
’Ewostatéwos both inside the country and in other countries. The works of

Taddese Tamrat (1972), Kenefe-Rigb Zeleke (1975), Lusini (1993)
Merkorios Arega (1994), Lule Melaku (1998), Aziz S.Atiya and Jianfranco

Fiacadori [2005] can be mentioned here as examples.

In addition to the above sources, the researcher has consulted three
basic manuscripts: EMML 529 in the Institute of Ethiopian Studies,
Addis Abba University, the ms in the National Archives (Addis Ababa)

and the one in Tara Gadam (monastery) South Gondéar. The reasercher
photocopied the ms in the National Archives, which was written on lined
paper in pen, and he photographed the ms of Tara Gadam and EMML

529 with a digital camera.

2.1. List of manuscripts.

2.1.1. Manuscripts in the National Archives in

Addis Ababa.
It is written by hand on a lined paper (writing pad), 41 ff (81 pages), has

two columns and was written in 1979 E.C. from a parchment collected
out of Addis Ababa for Micro film.
A/ Fol. 15-32V: Includes the combat of Abuna 'Ewostatéwos. There are

many miracles inserted in the combat, which 'Ewostatéwos did in his life.

The combat is not divided in daily and monthly readings.

B/ Fol. 32V-41r: contains the miracles of Abuna 'Ewostatéwos, which

11



were accomplished /done in his life time and after his death.

C/ Fol. 41r: holds the name of the writer and the date, in which it was

written and documented.

2.1.2. EMML 529, at the Institute of Ethiopian Studies in

Addis Ababa University
As indicated in the EMML, the Parchment is:-
20.3x17.8cm. 109+2ff, 2 columns, 21 lines

A/ Fol.15-80V: combat (Gédl) of Abund 'Ewostatéwos.
B/ Fol. 80V-101V: 14 miracles of St. ’Ewostatéwos.

C/ Fol.102v: A description of Church objects

D/ Fol. 110 V: A painting of St. 'TEwostatéwos.

The text seems to be incomplete, because it has no images. There are two
lists of names, apparently of the donors of four gold crosses and six silver

ones copied for Diyosqoros and a note of subsequent ownership by

Séadala Marayam.

2.1.3. At Tara Gidam Monastery of St. ’Ewostatéwos.

The monastery of Tara Gadam is 67 kms from Dabra Tabor in the

northwestern Ethiopia. The parchment of Gadla 'Ewostat€os found there
is 25.5 cm x 22.2 cm, and 59 Fol,, two columns, 19 lines except 73r
which has only 2 lines, 105r.9 lines and 113r.14 lines. According to the
paleography (types of writing), it is probably a 19% century parchment.

A/ Fol. 1lv: This page is one column and 9 lines. It is about
excommunication.

B/ Fol. 2r-73r: The combat of 'Ewostatéwos, with miracles he did in life.
It is divided in two monthly readings, ie: Fol.2r-7v: Méasokaram

(September), Fol.7v-14r:Togamat  (October)  Fol. 14r-19r: Hadar
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(November), Fol.19r-30r: Tahasas (December),F‘ol.ZSr—SOr: Tor (January),
Fol. 30r-35V: Yékatit (February), Fol.35v-40v: Megabit (March), Fol.40V-
48r: Miyaziya (April), Fol. 48r-51V: Ganbot (May), Fol. 51V-63r: Séane
(June), Fol. 63r-67v: Hamle (July) and Fol. 67V-73r: Nahase (August).

C/ Fol. 73V: colorful pictures of Abuna "Ewostatéwos and Abuné Tékela

Haymanot side by side.
D/ Fol. 74r-105r: Twenty miracles of Abuna 'Ewostatéwos
E/ Fol.105V-113r: The image (Greetings) of Abuna ‘Ewostatéwos.

F/ Fol. 113r-113V: Include the description of church equipments and
the names of the donors. These folios are different from the rest
because of the style of handwriting.

G/ Fol.115-115r: Explains the monastic genealogy from Abba Entonas®
up to Sarsa Petros.

H/ Fol.115V-116V: This section is again the description of church

equipment and properties such as books, crosses and chalice.
I/ Fol. 116V: It is about the foundation of Tara Gadam by Abba
Galawdewos.”

J/ Fol. 116V: It is about the monastery’s farmland and additional lists

of information, which are related to the manuscript.

2.1.4. Others

In addition to the above manuscripts, there are also other books which

have summarized biographies of St. ’'Ewostatéwos. For instance,

1) Gianfrancesco Lusini in his book called studi sul Monachesimo

Eustaziano in Italian discusses:

6 [{e was born in 251 EC.He is the first monk. He was from a noble family in Egypt ( Mérqorewos
Arega.1994:p.43).
7 He was the founder of the monastery of Tara Gadam .He lived in a cave for forty years ,and

then by the permission of King Galawdewos, he established the monastery
there.[S.H.S.vol.4 1991:p.128]
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-Problem of history of the monastery in Ethiopia
-The question of the Sabbath

-Deeds of 'Ewostatéwos

-About Dabra Maroyam.
2) Coptic Encyclopedia, vol. 4, edited by Aziz S. Atiya, Macmillan
Publishing Company New York, 1991: PP. 1050-51.
3) Encyclopedia Aethiopica, Vol. 2 D-H edited by Slegbert Uhlig,
Harrassowitz Verlaz, Wiesbaden, 2005: 464-72.

4) Lule Mel’aku Yd Ethiopia Orthodox Betdkarstiyan Tarik Addis Ababa,
1997, PP.71-74

5) Marqorewos ’Arédga (liga barshanat) Yagadusan Tarik, vol. 5 Addis
Ababa 1994: pp.95-96.

6) Taddasa Tamrat Church and State in Ethiopia, Addis Ababa 1972:
206-237.

7) Ssnksar Bd Ge’ezna Bd ’Amar and. Tonsa’e Masatamiya Dorajat,
Addis Ababa, 1994: the 18t of Masoké&ram. 2 .5ff

8) Konéfi-‘Erogab Zaldke listed the following places where hagiographies

of Gadla ’Ewostatéwos are found:-
Dabra Sarabi, Hulldt Awlalo, Tigre Kébésa Cewa, Hamasen Eritrea

Ziwa Mika’el, Sagadé, Bage Mador and W. Wright Op. cit, BM CCLXX-VLL
(Or 702); CCLXX1X (Or 704) CCLXX1X (Or. T708)

As Kenefe-Rigb indicated, the mss are found in Eritrea, Tigray and
Gondar. Therefore, there are a number of hagiographies (Gadlat) of
"Ewostatéwos throughout the northern part of Ethiopia in the churches of
St. *Ewostatéwos and Marmohanom.? This is because that the dead body

of *Ewostatéwos was buried in Armenia in the church of Marmahonam, the

® He is a martyr of Armenia.........
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martyr. Although a number of Hagiographies of 'Ewostatéwos are found

in the country, specially in the northern part, the reasercher found and

photographed only the ones at Tara Gadam Monastery of 'Ewostatéwos in
South Gondar, in the Institute of Ethiopian Studies in Addis Abba
University, EMML 529, and at the National Archives in Addis Ababa.

Nevertheless, there are not as many manuscripts of Gadla ’Ewostatéwos
as of other Gadlat (hagiographies) such as Gadla Taklahaymanot, Gadla
Gabra Méanfasgadus, because the former’s historical significance is not

well known by many people.

As is known widely, almost all the Gédls of Ethiopians follow the same
formula in their narrations. The first part usually consists of the story of
the saint’s life. In the Introductory part of this section, we read about his
parents, his childhood, his ordination and the pact (a formal agreement
between God and the saint in which God promises the saint on his death
bed) and then the miracles. These are divided into two parts: those which
the saint did in his lifetime and those which are done after his lifetime.
The last part is the image (Malk) usually made of short poems consisting
of graceful prayers addressed to the various parts of the saint’s body

parts.

The above standard sections in the writing of Ethiopian hagiographies
also owed much to the Old and New Testament. The Gadla ’Ewostatéwos

also follows the same tradition.

Based on the languages from which the texts were translated, he
classified Ethiopic literary document. For instance the literature of two
Axumite period was highly dependant on Greece sources. During the
Solomonic dynasty most of the Greek literary documents were highly

influenced by Arabic language Besides, During the Solomonic dynasty,
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Ethiopian scholars, like Abba Giyorgis of Gasca used to produce many

texts out side of the translation from Arabic language. The glories period

of such literary values is in the period of King Zara Ya’ekob (1434-68).

Guidi divides Ethiopian literature into two main periods: the first from
the 5th century to the end of the 7t century and the second from the
restoration of the Solomonic dynasty at the end of the 13% century until
the 18th century. He also separated the second period into two sections:

from king ’Amda Seyon (1314-1344) until the beginning of 15t century
and then from King Zdra Ya’ekob (1434-68) until the 18% century.
(Christine Challiot, 2002:75)

The original work of Gidld ’Ewostatéwos is supposed to have been
composed in the 14th century A.D. This is based on the dates of birth and

death of ’Ewostatéwos and the lifetime of his disciple, called ’Absadi, who
is supposed to have written his Gadla (‘Ewostatéwos). We can group the
Gadla of "Ewostatéwos with those Gadlats written in the period from king
'’Amda Sayon until the beginning of the 15t century.

As Sergew Hable-Selassie (1989: Vol.3. p.15) stated, Gidla 'Ewostatéewos
was probabely composed by one of his disciples called ’Absadi. Therefore,
the date of composition of the original Gadl of 'Ewostatéwos is supposed
to be not far from the death of Abunid 'Ewostatéwos. However, the mss
the researcher found in Tara Gaddam and others seem to be of the 20

century.

2.2. Description of the mss

This thesis examines three manuscripts. Those found in Tara Gadam

(TG), in the Institute of Ethiopian studies in Addis Abba University, as
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EMML 529, and in the National Archives Library (NA). Of the three, the
reasearcher has selected the TG ms because it has twenty miracles and
images rather than the two mss (EMML 529 and NA) . Hence, the folios,
rectos and versos are based on the selected (TG) ms. The researcher has
prepared a Ge’ez-Amharic version of Gadla 'Ewostatéwos and hopes that

he will give it to the printing press to be printed in the coming year.

2.2.1. Excommunication (wagozit)
This is the text, which served the book as a spiritual guard from theft or
destruction.

It goes as:

" & he H1MO-LP0H HALE oL hd  OntRle  OHTUIEM
Ok (DA ROVY VR ORavY, RR0 OhevY T VM
Eh? Nhé. Al OOAL @avLN TEO AN 0T hel? aeh?
aALgh7: '

This is the book of Galawdéwos. May he who steals, scrapsit,

spoils, sells, or takes it by force, whether he is a king, a
Bishop or a soldier be excommunicated by the word of the
Father, the Son and the Holy Spirit forever and ever Amen

and Amen.[TG.Fol.1r].

2.2.2. The combat of Abuni 'Ewostatéwos.

The combat is divided into tweleve monthly readings from the

Ethiopian New Year Masakdram (September) up to the end of the year,

the month Néhase (August).
A. Fol. 2r: The introductory part

The introductory part begins by describing the nature of God and by

praising him:-
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MNe® KA M ANAGC $LR"IP W&o MAS L34 At A0S
HE“LAN 0722 WL TohL (04T ...

In the name of God, the anterior before intelligence and the
later (the postenior) after the ability of heart, He is three in

manifestation and is unified in glory... [TG.fl.1V]

It continues to state about Abuni ’Ewostdatéwos comparing him with
other honored holy men in the Old Testament, the New Testament and

other religious books. It reads as follows:

s ALl OSP[L]180  AFUTSdetu- A0 0TS0 A0
ROONEPN LFUN F0U[m] - = &R oo Hherm@ RAT
quwid FAd AIP0L RN ANNC LMNEV-EAITE hCT -

Let us inform a little about the good deeds of his grace and

saint our father Abuna 'Ewostatéwos, who is virgin, clean---
the second Moses, who received the tablet of the Ten
Commandments from the hand of God, his creator. Aron, the

second...(TG.Fol.2r).

B. Fol. 2r-73r: The main body of the combat of Abuna

'‘Ewostatéwos
In these folios, descriptions about his parents, birth, ordination,
emigration, kidan (pact), death of Abuna ’Ewostatéwos and the return of
his disciples from Armenia to Ethiopia are presented.
The journey of Abuna ’Ewostatéwos and his disciples to Armenia and
how the disciples returned back to Dabra Maryam has been described in

the eleventh miracle.

C. Fol. 73v: Contains colorful painting of Abuna 'Ewostatéwos and

Abuna Téaklahaymanot.
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D. Fol. 74r-104r: Miracles of Abuni ’Ewostatéwos

It is a descripton of miracles of Abuné Ewostatéwos during and after his

lifetime. The miracles are twenty-one in numbers but there is no record
of the eleventh miracle. After miracle number ten, it starts immediately
at tweleve. While miracles number one, seven, seventeen and twenty

were done in his lifetime, the rest were done after his death.

The first miracle Ff. 74r-75r
It is how he went from Armenia on cloud to Boherd Agd’azi and how he
blessed wigord kosshe and renamed it Dabréa Mardyam.

The second miracle Ff. 75r-76r

It is how a woman who used to celebrate the Sabbath stopped the sun
from setting and finished her work in the name of Abuné ’Ewostatéwos,

because the next day was Sabbath.

The third miracle: Ff. 76r-76v

It is how Abuné 'Ewostatéwos returned the soul of Marayam to her flesh.
The fourth miracle: Ff. 76v-77v

It is how Abunid ’Ewostatéwos redeemed the robber who regularly

celebrated the feast of commemoration of St. Ewostatéwos from death.

The fifth miracle: Fol.78v

It is how the Son of God became revealed on His throne of blessing to one
of his (Abuna 'Ewostatéwos’s) spiritual sons.
The sixth miracle: Ff. 78v-80r

It is how the monk called Abba Ya’eqob stopped the sun from setting in

order to finish his work before the Sabbath entered.
The seventh miracle: Ff. 80r-83v

It is how Abuné ’Ewostatéwos took out and saved Borohan&d Masqal from

the sea by his piece of cloth, when enemies chased him into the sea.

19



The eighth miracle: Ff. 84r-85r

It is how the Virgin Mary redeemed the monk who respected the rite of
the monastery and the law from death by the intercession of Abuna
‘Ewostatéwos.

The ninth miracle: Ff.85r-86r and Ff. 86r-88r:

It is about how a barren woman who drunk holy water through the
prayer staff (Mdgqwamia) of St. 'Ewostatéwos and she became pregnant.

It is a description of the return of his disciples and how ’Absadi mourned

when they told him about the death of Abunéd 'Ewostatéwos

The tenth miracle: Ff. 88r-90r

It is about a monk who was taken up to the seventh heaven and saw the

throne of Abuna 'Ewostatéwos.

There is no miracle number eleventh. It jumps to miracle number
tweleve.

The twelveth miracle: Ff. 90r-90v

It is how a monk was saved from heavy rainstorm and hail at Axum by
invoking the name of Abuna 'Ewostatéwos.

The thirteenth miracle: Ff. 90r-91v

It is how a woman was redeemed from her blindness by the prayer of

Abuna ’Ewostatéwos, because she commemorated him on his yearly

celebration on 18th Maskaram (September).
The fourteenth miracle: Ff. 91V.
It is how it rained in the country when the drought was very severe. And

the miracle is related to the commemoration of the feast of Abuna

Ewostatéwos.

The fifteenth miracle: Ff. 92r- 93v

[t is about how soldiers who tried to take precious stones from the tomb
of Abuna Ewostatéwos became pillars by the miracle of 'Ewostatéwos.

The sixteenth Miracle: Ff. 93v-96v.
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It is about a prience and his daughter both who were sterile and they

became fertile by the holy water of St. 'Ewostatéwos.
The seventeenth Miracle: Ff.96v-102r

It is about ’Ewostatéwos’s miracles, that he did from the sea of Jeriko up

to his death.

The eighteenth miracle: Ff.102r-102v

It is about a son who was healed from his disease by the sprinkling of the
holy water of Abuna 'Ewostatéwos.

The nineteenth miracle: Ff.102v-103r
It is about how 'Ewostatéwos was revealed to a monk who sought to see

him and put a spiritual cap on the head of the monk.
The twentieth miracle: Ff.103r-103v

It is how Iyyasus Mo’a got the choked up (buried under ash) fire after so

many years by St. 'Ewostatéwos.
The twenty-first miracle: Ff. 104r-105r

It is about how Abunéd ’Ewostatéwos was revealed through a dream to a

nun whose grain was stolen by a thief and got it back.

Some of the above mentioned miracles will be dicussed more wider in the

later pages.

D. Ff. 105v-113r: The image (Milk) of Abuni ’Ewostatéwos.

They are sixty-nine in total number. We can divide them into two main
parts: the images addressed to his body and the images addressed to his

Miracles. The image addressed to his body and his clothes starts with the

following line:

AAge AN AAN[A»]e-r G0.L oAhh HE @ liné QPLam
A9eah A 2ANEL20 Am T OHCK[0]0-4-h---

Peace to your conception by the herald of a great Angel, who

stands always in front of God.[the God of] 'Ewostatéwos | who
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is a...] small and of a blessed genealogy...(TG.Fol. 105v.).
And the last image addressed to his body and clothes goes as follows:

AA9° ARRL FAMGSh @aopsat ACA0 NPR A eUT “70hA
oeN1E I T1L —

Peace to your clean tunic, which roamed around and over
Thrace while calming the center, and quietening the tide ---

(TG.ff111r-111v).

The second part is unusual and consists of ten pieces of poetry; each

poem (image) is addressed to ten of his miracles like:

AT ARICh A9 kbl ARPANEPD e d0ed
SeAt —
From your many miracles, [ give priority to one, ’Ewostatéwos,

you do great things ... (TG.Fol.111v).

The last, the tenth one, goes:

TR W AD FAT G2C RPONEPN KOP Mé +hoC...

Your miracles are ten in number. My father 'Ewostatéwos,

Miracle maker...(TG.ff112v-113r).

E. Ff. 114r-115r: It is the description of the monastic genealogy of
Abuné 'Ewostatéwos, from Abba 'Entonos to Sarsé Petros of Dabra Worg.

It will be described in detail in chapter three.

2.2.3. The hagiographer
Most of the time, the writer of the spiritual text, especially the gédl, is not

known or mentioned, because it was thought that mystery was one of the

criteria of spirituality. But Sergew (1989, vol. 3 p. 19) describes the
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writer of the Gadl (Gadla Ewostatéwos) to be one of his tweleve disciples
called Absadi. Usually, the life of a saint, written by a monk, from the
saint’s own monastery glorifies the life of the saint and the monastery.
He was a good reader and writer. He wrote the Hagiography of
‘Ewostatéwos by comparing it with the gédl of Filimona (the disciple of
St. Paul the apostle)

According to the Gadl, ’Absadi, who was the very spiritual son of St.

Ewostatéwos, became his successor.

2.2.4. The date of composition

Although it is difficult to know the real date and to determine the date of
composition, it is a critical factor in determining the historical value of
the Gadl. The value of gidls as a contribution for the reconstruction of
the political and ecclesiastical history of Ethiopia (Kaplan, 1982: p 12) 1s
very high. Of course, manuscripts can be dated on their paleographic
grounds; the testimony of the hagiographer concerning the
circumstances under which the work came to be written, and the major

personages of the time (Ibid)

Based on the above statement, the hagiography of Ewostdtéwos could
have been composed in the late 14t century, because according to
Seregew (1989, vol. 3 p. 15), ’Absadi wrote his hagiography during the
reign of Zara Yad'eqob (1334-1468) and when the bishops were ’Abba
Michael and ’Abba Gabriel. Because the following statement assured
when it was written. The two recently arrived Egyptian bishops, 'Abba
Mica’el and ’Abba Gébra'el (1438-1458), acceped a compromise aimed to

restore harmony with the House of Ewostatewos, as the followers of

'Ewostatéwos were known. At the same time, he made efforts to paacify

the House of 'Ewostatéwos. While the 'Ewostatians were won over to the
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compromise by 1442, the two Egyptian bishops only agreed to

compromise much later at the Council of Ddbra Matmaq in Tagulat

(1450). [http:/ /en.wikipedia.org/wiki/Z&ra_Yaqob].

Thus, we can accept with relative confidence that Gadla ’Ewostatéwos
was written during the reign of Zéra Ya’eqob, because ’Absadi lived at

this time.
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CHAPTER THREE

3. Historical Analysis of Giddld ’Ewostatéwos

The researcher will try to analyze the content of the three manuscripts of
Gidla Ewostatéwos. Even though they have some similarities, they have
some significant differences as well. Comparing every point of those
manuscripts in this thesis would have been useful. However, he left out

some parts because of time constraints and focused on and analyzed the
general contents of the hagiographies of 'Ewostatéwos. Therefore, content

analysis is used in this study.

3.1. Biography of St. Ewostatéwos
3.1.1. His parents
All of the manscripts agree that 'Ewostatéwos was born to Krestos Mo’a
and Sona Hayawét. This noble family was known for gathering the elderly

poor together and providing them with their needs. However, the

Manuscripts found in Natonal Library and Archives and EMML 529
narrated about his parents while the manuscript found in Tara Gadam

starts describing widely about his grandparents. For example, TG states

YA & ANKA, WIPHans aupeds ORGUTarAL PR 08T
WA WUl BhL OO PR RO hA LAOPE L b
Haovs RCOBN h [0] 0o AQU- AAM4SN @her jav A0S
@A XA RICAPAL APH oog(CT hA LTOYA- RS
0L O OAT AhS NRa, QdA ON°T 27 hLO] Ohor (o7
ATANP OhAAWPO R0 PT hovpt 0FLo? AN ANAC...

There is a person called Krastos Mo’d who is from the line of the
royal family and from the genealogy of the high nobles princes
from the Eastern part in the land of Sera’e who are known as
the children of Heba. His father's name is 'Estifanos and his

moter’s name is Sossana. And he married ‘a wife from one of

[89]
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the daughters of the chiefs of Mimobarta, who are known as

‘Eda Abiy Bet.The daughter of a wealthy person, her name
was Sond Haywidt and her mother's name ’Agslesaya.
Both(krastos Mo’ and Seni Hoywit) were righteous in the
presence of God...(TG, fol.2v).

On the other hand, the other manuscripts skip this, and go as direct by

to a description of the parents of 'TEwostatéwos.

@YA= & AR WIUHORL orh 3l GNL T AR AL 0L
onae h(0-U- hCotn &% [0]...

There was a person from the line of the high nobles, who were
from the East. And his father’s name was Korstos Mo’a...
(NA.fol. 15).

@AHIEN PA O APOUELO ANU- WHerg a3 r 0L T ha
AP e 0h L ohevs RCAa 9U%[0]...»

The father of this St. 'Ewostatéwos was from the line of the

high nobles, who were from the East and his name is Karstos

Mo’a...(EMML 529:Fol.2v).

3.1.2. His birth, baptism and ordination
As stated above, ’Ewostatéwos was born to the noble family of Krastos Mo’a
and Sonid Hoywédt, who were known for gathering the elderly poor
together and providing them with their needs. The birth date of
'Ewostatéwos has been stated in TG while it was not in NA and EMML

529. TG stated the conception and birth of 'Ewostatéwos as follows

ORI LN AGT PHA 00T O[] MLOT AhAAA: AhCO0
PrH[0] hov ToZ A0CS T

And after some days, the wife of Krastos Mo’a, Sana Haywét
conceived on 17t of Tagamt (October)... (TG. fol.4r).

ORAF LN MF haréy 0QE HAT hevBmd AOCH hI°h Dhov
0 goop ooy ALHS h9UAR Pl ACTERE OALT



MLOT 4 WP Qhoe Z00e- ooakh A4 TPARRT L.
And after this, at the end of the nine months and five days, on

the 21st of Hamle (July) on the ninth year of the reign of
Yokuno Amlak, king of Ethiopia, Send Hayswot bore a

handsome child as the Archangel Mich’ael had announced to

her...

The other manuscripts (NA and EMML 529) describe the conception and

birth of 'Ewostatéwos with a slight difference as follows:-

WA LAL /T oPON 00T NAAE Q[ mLo T AhCOfN
0] [@wALT M9 AvP CAR[L] Qe AQing-  eoakh
WMANNC MO-C “Zhhn A4 a@axhl...

And after some days, Send Haywét, the wife of Krastos Mo’a
conceived and gave birth to a child, whose sight was

beautiful, as the Archangel of God, honored Archangel

Micha’el had announced to her... (EMML 529. 3V, NA. 2r.)

According to Tekletsadik (1958:vol.2, pp.36-39), Yokuno ’Amlak came to
power in 1270 A.D. On the other hand, the TG ms states that Ewostatéwos

was born on the 9t year of the reign of Yokuno ’Amlak. Thus, we can

infer that 'Ewostatéwos was born in 1279 A.D.

Other authors such as Lusini, Lule and Taddese challenge the above
statement. According to these authors, 'Ewostatéwos was born in 1273
(Lusini, 1996:346; Lule, 1997:p71 and Taddese, 1972:p.206). Therefore,

there 1s a six year difference in the year of birth assigned to him.

The NA and EMML 529 do not mention the baptism of ’'Ewostatéwos,
while the TG manscript describes the religious rite. According to it,
'Ewostatéwos was baptized and given the baptismal name of Md'eqaba

'Egz’e, when he became forty days old.



ORI v ANYT T OAT hTend® @A L® A 7040
ANLA:
On the fortieth day of the baby, they baptized him and called

him Ma’eqéaba 'Egzi’e (TG.Fol. 5r).

All of the three manscripts state that ’Ewostatéwos was taken to Abba
Dan’el so he could study wisdom and discpline. However, there are slight
differences in the usage of some words and phrases. For instance, the TG
manscript used the words “al Avu+” meaning “when he grew up” and
“A® xov meaning brother of his mother, whereas the NA and EMML
529 manuscripts used words “0 *1£1 TN Aov” meaning “when he was

weaned” and “@OAL A4t” “meaning the son of his sister. ”
These parts of the manscripts read as follows in full:

OATU A0 AVE OAL L 10 A0 §ThA A0 Koo A99040 KLh
hor grihonpc 00 OFog::

And then when he grew up, they took him to Abba Dan’el,

brother of Ma’eqéaba ’Egzi’e’s mother to study wisdom and

discipline (TG. 5v).

OAU A0 7181 TN AovnoAL®P a9t avihadt hoo
LAemYC TAA O-F70 A0 AN BTA ARPANEPN OAL K
And then when he was weaned (from sucking at his mother’s
breast), they took 'Ewostatéwos, the son of the sister of ‘Abba
Dan’el, into the monastery to ‘Abba Dan’el to sudy wisdom

and discpline...(NA.Fol. 2V.).

MR 00 18T PO hees OALP AMIYT 0 A0 SFhA haoo
LTanuC TN @470
And then when he was weaned, they took the child Abba

Dan’el to study wisedom and discipline, in there (EMML 529,
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4v).

In general, there is a difference between the three manuscripts, when TG
said, “When he became young”, the other two manuscripts put it as
“when he was weaned”. What has to be noted here that is there might be
age difference between the one who is said to have grown and the one

who is said to leave the breast of his mother (weaned).

On the other hand, Encyclopeadia Ethiopica [2000’ Vol.1:P469) stated
that “while still a youth, he was sent around 1280 to his maternal uncle.
According to Lusini (1996:346), Lule (1997:71) and Taddese (1972:206),
‘Ewostatéwos was born in 1273. Having the above argument in mind,
therefore, we can conclude that ‘Ewostatéwos’s was sent to school when

he was seven years old.

Abba Dan’el, the uncle of Ma’eqdaba 'Egzie and the Abbot of Dabra

Maryam located at the mount known as May Qurqur welcomed

"’Ewostatéwos, because he knew that the child was filled with the grace of

God... ’Ewostatéwos learnt the Ethiopic Alphabet, Psalms, songs of the

prophets (Maxaletd Nabbiyat), commentaries of Old and New Testament,
and all church books within short time faster than other students, and

while he was very young.

@V T LRAAN wmovtavd AR @ a0l Y0P ohede
aZ Gl (LFNCAEeT o CAYIT whL7a AP o0
OAm i PP Wi @Add. @R hGl

And the child studied the alphabet, the Psalms of David, the
songs of the Prophets, and all the books of the Church and
their commentaries. He interpreted Old and New Testaments,
and he knew well how to read them and he wrote books.

(TG.Fol.5v).



Abba Dan’el appreciated greatly Ma’eqaba 'Egzi’e. The latter developed an
inclination towards the religious life along with his education. He grew
up paying little attention to his bodily comfort. He also became real in his
words and deeds. He was prostrating himself and praying in the
nighttime in devotion to God, obeying both young and old in humility,
leaving his own food for others who had no daily food and fasting in
secret. He also received the strangers who came from far with pleasure,

washed their feet and served them his food.

As stated in the TG ms, Abba Dan’el and all of his monks selected

Ma’eqgdbéa ’Egzi’e to be ordained a Deacon when he became twelve years
old, but he refused from humbleness. At that time, Our Lord Jesus
Christ descended from Heaven with many angles and ordered him to
accept the selection for ordination to be a Deacon. Thereafter, he told

Abba Dan’el and all the monks that he was willing to be a Deacon.

whov hq TwE Gavd- A6 ALK AI°0AT ALA OO0 Che-
AN EFRA ACTOP0 A°NLA a7 Qa9° M-x-: (A G L wivd
Al OAN teaeov- Ldd: hoo ghd 8 e87 OLMLA- G0 LLAY ...

When he became twelve years old, and as Abba Dan’el saw

Ma’eqibd 'Egzi’e as perfect in all respects, and his heart and

the heart of all of his sons (monks) wished him to be a deacon

and they said he deserved to be one... (TG Ff.6v-6r).

Generally, according to the TG manscript, Ma’eqédbd 'Egz’e was ordained

by Abba Yohanees, bishop of Ethiopia of the time, when he became
twelve year old, whereas the NA and EMML 529 manuscripts state

nothing about the age at which he was ordained or about the name of

the bishop by whom Ma’egédbé 'Egzi’e was ordained.
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And then, they took him to Abba Yohannss, the bishop of
Ethiopia and he ordained him a deacon. The archbishop of
Alexandria at the time was Abba Abreham, the Syrian, who
uprooted and planted a mountain. The bishop prophesized
about him saying “this child will be great in front of God.
(TG.Fol. 7v].

On the other hand, as stated before, the other manuscripts (NA and
EMML 529) do not give the name of the bishop who ordained

‘Ewostatéwos to be deacon.

ORAT™H @OALP - K40 A°%.Co>  hepeao- L4 "190C Ohen
Ach @ ORI°H O 85 PPy

Hence they sent him to the Bishop by the agreement of all the
members of the society and he ordained him a deacon (EMML
529, 10r).

DH°H OALP 0 RAN hev eaqe 8 04y woycav. ggd aohy
hae Zh-¢ oA 5 e4%::

“Hence they took him to the Bishop that he may ordaine him
a deacon as all the children of the hamlet were in agreement
[about the matter] and, as written, he ordained him a deacon

(NA. Fol.51).

All of the three manuscripts assess his post-ordination

performance in the same manner.

WrrhgeLord, twgep £ e85 Ohy AL hCot e hoe 5% onls:
After he got ordained to be a deacon, he became like an eye

and ear for the Church (TG. Fol.7v).

It is to be noted here that there is some variation about the story of the

ordination of Ma’eqgédbd 'Egzi’e among the three manuscripts as well as

B



among other authors. For instance, the NA and EMML 529 manuscripts
do not describe the age at which or the bishop from whom he was
ordained, while the TG manscript does so, although, all the three state

that he was indeed ordained.

Gorigorios (Abba) (1991: p.42) and Tekletsadik (1951:pp.36-39) argued
that there was no bishop throughout the reign of Yakuno ’Amlak (1270-
1283) because of internal and external conflicts between Christians and
Moslem sultanates. When Abunid Qeralos died, Abund Takldhaymanot
served as bishop for 30 years until Abba Sélama came from Alexandria to

be bishop of Ethiopia in the reign of Yagobd’a Soyon (1285-1994). Finally,

Abuni Tdklahaymanot went to Dabra ’Asdbot returning the authority to

Abba Sélama the second (1341-13809).

Generally speaking, according to these authors, there was no arcbishop

called Abba Abroham the Syrian in Alexandria or a bishiop called Abuna

Yohénnas during the reign of Yokuno ’Amlak and Yagbao’a Sayon.

When Ma’eqébé ’Egz’e reached the age of fifteen, Abba Dan’el made him a
monk and renamed him ’Ewostatéwos. This followed his request to be a
monk after he prayed on the monastic garb for three days and three

nights.

OAPU 00 he T 0F Googf pgohoo FOAL Ohht 60T B0Ae
0PN AMA ARD TAA 994 RO AdhY 000y AANA
FHNT HOXAE: AANA @ead bt hQow w4Pe hth- Gwih
DGl P5AT OLAA A0 BFThA 9O9UG AP OALP: ORANN
AN THNGT @AHH her A L9006 £9¢ A9°1 Omy N.é wse
oaeres A9 APANEPN HATCHL- 0408 ALA ohdd oy
AN LA(UA:

’ Hamara tiwahodo Yahamar méthet layu lay métshéafe miyaziva 1979,Addis Ababa, Mahabéra
kidusan p.91.
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When he became fifteen years old, one day, Ma’eqiba ’Egzi’e
said to Abba Dan’el, his mentor, “Father! May you allow and
give me a monastic garb, which is the robe of angels since ]
would like to follow in your footsteps and those of saints,” and

then Abba Dan’el, his mentor, said “All right! my son” and

clothed him with monastic wear. He also ordered him

not to fall back from doing the good deeds he had begun, and
gave him the name “Ewostatéwos”, the meaning of which is

“sun” and again he was called Sana 'Eggzi'e (TG Fol.10v).

Except for the age at which Ma’eqaba ’Egzi’e became a monk and the
translation of the name (Ewostatéwos’s), other manuscripts (NA and

EMML 529) describe the process by which Ma’eqdba ’Egzi’e became a
monk in the same way that the TG Ms has described it.

(hht: DAT ATPPOA L0A- AR STAA 9040 ALK Acwgoys
A0 40P, hoe aht ovbha @xtae had FEOSH OeMA AU
MHL::

One day, Ma’eqidba ’Egzi’e said to his teacher Abba Dan’el
Abba “Allow me to be a monk and to follow in the footsteps of

your holiness” and he said to him “All right (EMML 529, 10v).

Following his state of being a monk, ‘Ewostatéwos began his spiritual

struggle with fasting, praying, and bowing down to God.

OAT"H Wi LTILA 1A WGP WRITR® oY RIS OOAAT-
CANLE 0LAL TE Qovgad TF aaa T A0AY 2 opnTe
WeT WU Oia HPANG::

And then he began to make virtuous struggle and weaken his
flesh with fasting, prayer and bowing. He was bowing a
thousand in a day and a thousand in the night. He didn’t also
eat meat and didn’t drink wine, mead and all intoxicating

drinks (TG fol.10v).

s
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When Abba Dan’el saw the state of spirituality and good deeds of

‘Ewostatéwos, he asked him to be ordained to be a priest. After he knew
his will, Abba Dan’el took 'Ewostatéwos to the bishop so he cauld be

ordained priest.

DR DAL 1 K& OFALa™ P 0::
Thereafter, he took him to the bishop and he was ordained a

priest (TG.Fol.11v, EMML 529 Fol. 2r and, NA.Fol.8r.)

Here, all of the three manscripts describe the ordination of

‘Ewostatéwos in a similar manner.

3.1.3. His service of evangelization
After his ordination to the priesthood, Ewostatéwos went out from his
monastery to preach after he saw in a vision the Archangel Micha’el

ordering him to do so.

OXFLAL v $AN AAACAE “Lhhad A4 oeahhdt A10-0
LN AMA OLLA A LC MEP LLAON Tk P
ANLANDC @090 m1 AR9°Ah K& Qhor +rnnh 597

After he was ordained into the priesthood, Micha’el, the
Archangel, was revealed to his grace Ma’eqébi 'Egzi’e and said
to him “Oh, kind servant! You deserve to disseminate the
word of God and tell His law in truth as you had been ordered

formerly (TG Fol.11v).

‘Ewostatéwos usually came back to his monastery for retreat and

seclusion after he wandered from village to village to preach Gospel of the

heavenly kingdom.

OATN OFkH hor Ladlh ORI°KC wed arpav AdAAY Al
MRy hao. Aarg. PG



And then, he went out to preach, teach, and heal the
wounded of the heart and to raise those who had fallen

(NA.Fol. 8r, EMML 529. Fol.13r)

Even though he was tempted by Satan, ’Ewostatéwos taught many

people and became well known in his good preaching.

DOYR RI°TN) Obld g 0T 0Ll AhCT ok ot
2790 0 VAP AAHDT ROPOTT HEAGPL 918 fCRC 0L
MONL T Googef MAQ aePhn PIA-L @O ovhG e @LANh
OFLN Yoo (97 04

He went out from here and went to the district of Gabat and

the district of Sdhart and entered into a cave called May

Qurqur where there were many trees and lived in it for seven
years. During this time, he was traveling from place to place

preaching the Gospel of the kingdom of heaven (TG.Fol.12v.).

He stayed in this place praying, fasting, bowing down, reading his holy
books as well as singing, and then he went out to another place to

preach and engage in spiritual deeds.

ONHN hee L4 QAP OGCT £AEL $49 @9 N6 OF°Ll P
Wehé. M1/ 1500 anil O1L 15m 9PPOA O hd hI°UP 9U L
aPACH Al LA e (1L OhdP 9°L4 oomy § Qhavd o
A0 wi0e arat g L gov g

Again, he went to the ditrict of S&lawa, then climed to the

mountain of Qarédda and went to the ditrict of Bora and Wag.

He also went and entered into the monastery of Mézba énd
lived there for a little while. He went out from there to the
land of Mambarta which is called Bur and dug up the earth to
make a four cubit cave and he stayed in the cave for seven

vears (TG.Fol.12v).



He prayed for the world, and teachers and monks gathered arround him
leaving their houses. They obeyed his orders and they became his

disciples and then went out to another place.

O&h °L¢ AONBT OO0k @04 R0 OO0+ 2001 A
Laorg LA14 Mh-C OLAL 0CNE 0414 ONOEA: T Gaodof::
And he reached the district of ‘Ambassnet and entered in a

cave with holes called Dabra Bakur and Dabra Barbare and

lived there for ten years (TG.Fol.14v).

Many people followed him, both male and female, and he ordained them
monks and nuns. And also he got twelve disciples called Abba ’Absadi,
Abba Méirqorewos, Abba Matewos, Abba Bikemos, Abba Gibra Amlak,
Abba Gébra Iyyasus, Abba Gébra Masgil, Abba Sewa Wnoagel, Abba
Matayas, Abba Qozamos, Abba Yafdqgerdna Eggi'e and ’Abba Tewodaros.

Then he stared making miracles.

OAPUH RiIva® Ay APANEPN UL 0P anih 04 03 LA
au gl AANLANNGC - - - OASA HO-C 114 Ofd exl 0IC
anh Z gaod-

From here our father Abuna ’Ewostatéwos went to the ditrict
of Sadrawe and preached the Gospel of God there ... our father
was revered and lived in this ditrict for seven years

(TG.Fol.18r).

The other two manuscripts (NA and EMML 529) do not describe how long
he stayed and preached. Rather, they simply narrate his spiritual

fighting, teaching and preaching.

Camton $5976 hh(l HAAPEEP LAPA 9P&hG:: P-LOALO-9
NN arparh o e fov-g® 99440 A4 LNAA:
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«Yostatéwos, the first, is referred to as the star of Ethiopia in
a book. He was born with the annunciation of the Angel. His
old name was Ma’eqiaba ’Alfa. While the place where he was
born is called ’Awal’q, he was a votive son. He lived in Déabra
Kédram of ’Endarta for seven years, in ’Abéar of Mérta for seven

years, in Saména of 'Endérta for seven years, in May Qurqur
of Seharti for ten years and in D&bra Barbala of ’Amba

Sanayti for seven years and... in Dimma of Gojjam, he lived as
office holder and in constant prayer for thirty one years

(Merkorios (L.B), 1994: p. 95).

As stated in the ms TG, he stayed in Madrd Sarabi for seven years, in

May Qurqur for seven years, in the monastery of Mézaba for seven years,
in the land of Bakur for ten years, and in the district of Sardwe for seven

years.

Even though the number of years in which ’Ewostatéwos stayed in
different places is equal in both TG manscripts and Merkorios (The History
of Saints), the names of the places are not the same. However, there is a
difference in the number of years 'Ewostatéwos stayed in Dabra Barbare
of the TG manuscript and Dabra Béarbéila of the book of Merkorios since
the TG manuscript stated that he stayed there for seven years and
Merkorios stated that he stayed there for ten years. Of course, it has to

be noted that there is little similarity between the name, Débrd Barbare

in TG and Déabra Barbla in Merkorios. In addition, Merkorios deviates
from the three Manuscripts (TG, NA and EMML 529) for he stated that

‘Ewostatéwos lived in Dimma of Goggam for thirty-one years in prayer



and as office holder. The people of Goggam (in Dabra Worq, in Martula
Maryam, and Déabra lyydsus) are still saying that his birthplace was in

Goggam and they celebrate his commemoration yearly on the 18% of

Maskaram.

3.1.4. His imprisonment and exile

During the reign of ’Amda Sayon, many people including men, women,
priests, Gospel preachers and monks were exiled. Among others, Abba
'Ewostatéwos, BaSalotd Micha’el, and Daware Masgal can be mentioned

here.

GNP PHAY- AGL FPT B RAPRP DY QAT ARE OANINT
AMUTT @A hat LA™ 31 IS PAAP QRA-T
ONLCONT OLAAL AYyi(C °0Ah OAF+ nhaanh AaaA Ah
ahoN LMLA-av 3l Tk OCE DAL OAANN APEPLhoo-
weAAY oCTh oN4sh aghth ACT9°T @aL Lo 11 °NA
AT NAA=T 2Thhd::

During the reign of ’Amda Sayon, the king of Ethiopia, there
was persecution of men, women, priests, and monks all over
Ethiopia. The king said to them “ Be one with me in
communion and prayer” and the people said unto him, “ We
will not be one with you since you married the wife of your
father”. Again, the Emperor said to them “take gold, silver and
clothes as much as you like” and they said “let your gold and

silver be for your destruction”. Then, the king exiled them

with Abba Basilotd Micha’el (TG. Fol. 16r)

In addition to the above, other Gospel preachers and Abba Daware

Maskal were also exiled, as stated particularly in the NA Ms as follows.

N PHA G9° L &t 31w hoea e ohdl Lhaeov F0- 14
gPAAP hoo K P9°Zh  AdANOv: oo augd oot
OLLAY Al (A “Lhhdn GO0 P& °0dA OUpeov-
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During the reign of ’Amd4 Sayon, the king of Ethiopia ... and
he again said to them “come to be with me so that I may not
bring chastisement and danger on you” and Abba Basélota
Micha’el, Abba Daware Méasaoqéil, as well as all teachers who
preach the Gospel said to him “Oh Emperor! We will not listen
to your words or be one with you. Do whatsoever you want on

us (NA, Ff. 12v-13r)).

Similarly, 'Ewostatéwos was exiled and imprisoned because of his refusal

of the request of the Emperor to cooperate with him.

OXPH 00 A% LGV ATEN AT 7040 WK 4978 &ET 11w
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T 0K h O0R ) T OFRTT Tl 040 070 S L
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Hereafter, ’Amda Sayon, the king of Ethiopia, heard the story
of St. Abunid Mda'eqibi 'Egzi’e. When he was in the district of
Wijja, ’AmdA Sayon sent messengers so as to bring Ma’eqaba
'Egzi’e to him. When they met Ma'eqdba ’Egzi’e, the
messengers told him that the Emperior had sent them to fetch
him. He went with them, arrived at the place and greeted the
king. The king spoke to him kindly and said “If you want, you
may take gold, silver and fine clothes for your children, as
well as ornaments and adornments for your churches, and

take estates for your commemoration. Oh! Abba! May you be



my father and 1 will be your son. Pray for me”. St. Ma’egaba
'Egzi’e responded to the king saying “I don’t want the wealth of
this perishable world, since I left all because of the love of
Christ. What would a man profit if he gained all worldly goods
and lost his soul? ”. Saying this, Abuni Ma’eqabé 'Egzi’e left
the king, being exiled during the reign of Nagdda Krastos
prince of SaArawe. The number of monks who were exiled with

him became one thousand (TG. Fol. 171).

The NA manscript deviates from the TG manscript since it omitted the
conversation between ’Amdd Soyon and ’Ewostatewos. However, the
number of people who were exiled with 'Ewostatewos is the same (one

thousand) in both manscripts.

LORTPH ARLOY Fhr AtRAeov @othAT 0huST @AM
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...and then the king exiled all monks, priests and people who
followed the law of God, and there were many people who
were killed by the spear in front of him. Abba ’Ewostatéwos
was exiled during the reign of Nagada krastos, the prince of

Sarawe. The number of exiles with him was one thousand (NA

Fol. 13v.).

On the other hand, the TG manscript differs from other manuscripts
since it didn’t describe about the people who were killed. The EMML 529
differs from both manuscripts in the sense that it said nothing about
Ewostatéwos’s dialogue with the king and his exile and the number of

people who were killed or exiled.

ORI ORG RIPLL, Pl &N ARPANESA OPL arid A
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...At that time, St. "Ewostatéwos went out from the chamber of
the king and went around everywhere preaching the Gospel of
the Kingdom (EMML 529 20v.).

According to ms EMML 529, 'Ewostatéwos was not exiled and imprisoned

but went out to preach the Gospel after he discussed with the king.

When we read the manuscripts TG and NA, 'Ewostatéwos was exiled to
Nagdda krastos, the local governor of Sarawe. Therefore, they don’t put in
detail the difference between Né&giddd krastos and Warasind ’Egzi’e.

However, Encyclopedia Ethiopica expresses it as follows.

It is also clear that since 'Ewostatéwos was banished by
’Amda Sayon, he got polemically engaged by fostering the
ambitions of a local squire, Warasind ’Egzi'e, the later
governor of Sarayad (after Nédgiddad Krastos) (Encyclopaedia

Ethiopica vol. 2, 200-p.470)

Based on the above, therefore, we can understand that Warasina 'EgZi’e

was the local governor of Saraya after Nagada Krastos.

Thereafter, the king exiled ’Ewostatéwos to Warasind ’Egzi’e to be
imprisoned by him but as soon as Warasind 'Egzi’e saw the humility and

kindness of ’Ewostatéwos, their relation became as father and son.

@Al Ch? @EAT AMA AANY APONEPO AePE 00 ChP
PPy OTVTTU- QUL (92BN P80

When Warasind 'Egzi’e saw Abunéa 'Ewostatéwos, he loved him
for he saw his humbleness, kindness and his path along that

of the Holy Spirit (TG.Fol.17r, NA Fol. 13v.)

The above statement is not found in EMML 529.
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3.1.5. His meeting with Abunid Ya’eqob and his
journey to Egypt

Even though the two manuscripts (Tara Gadam and National Archives)
stated that ’Ewostatéwos was imprisoned, all of the three manuscripts
stated that he welcomed Abba Ya’eqob, bishop of ’Aga’azi, when he

reached at district of Haimassen from Egypt.

OXTU ALEP WAl MR RN LoBA RAN NHAlhG WL
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While Abba Ya’eqob Bishop of the nation of ’Ags‘azi was sent
fom the land of Egypt, while he reached to the land of
Hamasen. Abba ’Ewostatéwos went with him so as to
accompany him, bow down to him, he gave greetings to him
and get blessed ...(TG.Fol.26v, NA.Fol.13v. and EMML 529
Fol.23r).

According to the hagiography, the new bishop Abba Ya’eqob asked Abba
‘Ewostatéwos about his work, religion and his education, then he replied
in detail. The bishop appreciates his firm trust in God and fluent speech,
then he blessed him and the Bishop rode Ewostatéwos on mule with him
but when some priests and monks saw the bishop love him, they became
jealous of him and they counseled themselves to lash out him by stone,
they charge him with his obsarvance of Sabbath and the holy days.

We can’t get the above statement in ms EMML 829,

After Abba 'Ewostatéwos discussed with the bishop he went to Jerusalem

because he had got nothing of what he wanted from the bishop.

ORI LEN @Rh MAS wTL AN hNLANRC ACA HE-AlA
hC APERAA.. 0T LA ROEDAAA: P80 ARIOAMNLIN
AL WEMLAo AT hETE hhC APEANT hee Zam i
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After this a good thought came from God, which says, “Go to
Jerusalem...!” St.’Ewostatéwos called all his childern and told
them “I would like to go to Jerusalem so as to search for the
law of my God ...”(TG.Ff. 31r-32r, EMML 529, Ff.26v-27v. And
NA. Ff.14v-15r.)

As God ordered him ’'Ewostatéwos went to Jerusalem, but when
Wirasind 'Egzi’e heard about his intention to go to Jerusalem, he became

angry and imprisoned him.

OA°LP  OL0T AR her &N RPANEPN LLPL AT
APCANIE T9°% OXHIL SANCY (9Pt ONIH VA o> dih
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TR A PEBA RAMANAC 7% Lha ghakh HANLANGC
Ahakh .

On hearing that 'Ewostatéwos would like to go to Jerusalem,
Worasini 'Egzi’e got angry and orderd that they imprison him.
While he was in prison he prayed to God ...at the time the
Angel of God descended to him in the likeness of fire and
loosened his chain and said to him “Get up of God’s holy man!
Who can forbid you that which God did not? ” ... (TG, Ff. 32r-
32v and EMML 529. Ff.27v-28r)

But in ms NA, no one Angel realsed 'Ewostatéwos from his tight shackle,

but only by his prayer did he become free from imprisonment.

LORAP R0 ALANESN N AT ANMC  OA% A9° hi-d
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And Abba Ewostatéwos prayed to God, called His precious
name and his chains were lossened. The holy man was joyous
and (God) said to him “Take off your chains! Who can chain

the one who God did not chain” (NA.Fol.15v).



After he went out of prison, he went to Jerusalem with his disciples via

the monastery of ’Asqetas.

3.1.6. His journey to Alexandria

God appeared to "Ewostatéwos and ordered him to go to Jerusalem. Then

he started his journey with his disciples, monks and nuns.

DR H Q&b °£4 AThALT 0L AT 09l (kN
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And he reached the district of 'Atk&lézan, and the district of

Balen, and the district of Bagos and the people of Béagos
welcomed him ...and he reached the land of Maroyan...

(TG.Ff.36r-18r).

On his journey, he made many miracles and blessed ’Abasadi, like 'El
ayas blessed Elsa, by the order of God and 'Ewostatéwos ordered ’Absadi

to return.

ORIH 00 DA WHIIVT hé @D @ A0 PRN NI A
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After weeks had passed, our father the Saint went on his way
as the Archangel Mica’el led him. And he left the land of
Nagoran on his right side and the land of Bagala on his left
side and he reached to the land of Noba.[TG.Fol.42r.]

The two manuscripts (EMML 529 and NA) describe his way to Noba in.

<hort, only mentioning the land of Noba.

W “9hRkA A @PARnd gaeChov Rl AR bov a0

PAS AR
Archangel Mika’el led them until he brought them to the land

of Noba (NA.Fol. 20v. and EMML 529.Ff.40r.)
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Abuni Ewostatéwos continued his journey after he met Sé&ba Nol. An
Arabic name, which in Ethiopic means son of Ethiopia (Wolda
Ethiopia)’Ewostatéwos made miracles for him in modrd Noba. [Gadia

’Ewostatéwos Fol.40r]
Then he arrived at Alexandria with his followers at the See of St. Mark.

A0 APONNEPN (R UL AONTILCE Ok il a0 708N
OF3LAP O-FNLh AIURY- ORTU A4 10 A ARAh RO NTPOL
®hé PNAY- T8 RC/AU- Ok 1LV @15 Aol

Abuna ’Ewostatéwos reached the city of Alexandria and,
entered into the See of Mark the Evangelist and received
benediction [from the Patriarch]. After this, he went to the
Archbishop Abba Binyamin i€and his twelve disciples went
with him. They went in and prostrated themselves before him

(TG.Fol.45v).

The other two manuscripts (EMML 529 and NA) describe that

Ewostatéwos went to Alexandria with his fifteen disciples.

A0 APANELN (R U1 AORTRCE 0 @Al “1CEN HPCE
@-F0LH ATPRY ORH Al 10 AL RRAT KO DL 0PN
IZ ACRAU- @18 Al L.

Abba *Ewostatéwos reached the city of Alexandria at the tomb
of Mark the Apostle and received blessings from it and after
this, he went to the Archbishop Abba Binyamin and with him
were his fifteen disciples and they bowed to him (NA.Fol.

21v).

L WRICN bl W KRN AVERCL L
... then he went to the Bishop Abba Binyamin ... [EMML 529

Fol.44v].
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As we understand from the above, NA is different from the other two, in
that it has “tomb of Mark” instead of “See of Mark”. Ms EMML 529
shared the phrase “See of Mark” with Ms TG, and the phrase “fifteen
disciples” with ms NA, but Ms EMML 529 is different from the other two
by the word “bishop” instead of “Archbishop”.

When ’Ewostatéwos was at the See of St. Mark in Alexandria with his
disciples, there were monks from Ethiopia. Then they charged him, while
he celebrated the Sabbath. Then, the Archbishop asked him about the
charges on him. ’Ewostatéwos replied about his religion on the Trinity
and the equality of the two Sabbaths. And then the Archbishop asked
him to participate with him in praying for the Holy Communion but they

didn’t accept.

LANEr Ran HehAhe 0ad @AOLEE Q0nd AT ONATERET,
LAY w9C A4 @0%a+ herr o%nghs: onngh. Foah 0C
anT  NAA-T  ©OORCT  WHE ASh0éS A1 @RAGP0-
nga-t::

... I haven’t got either a day or a rest in this world, and even
in Ethiopia they said to me annul the Sabbath and feasts as
we do and I refused. And here you are telling me to be with
you in prayer and in the Holy Communion while you are not
observing Sabbaths and keeping feasts (TG.Fol.46v, EMML
529.Fol.45r and NA.Fol.21v).

According to the hagiography, when the Archbishop heard the word of
‘Ewostatéwos, he appreciated his eloquent speech and he raised
St.’Ewostatéwos three times on his See but he refused to sit on the See of
the Archbishop to show his humbleness and again 'Ewostatéwos
continued his conversation with him about his religion and his deeds.
The Archbishop told about the exile of the Archbishop of Armenia who

had been banished for the sake of the name of Christ and came to the

city of Alexandria,
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3.1.7. His journey to the monastery of ’Asqetos

Based on the hagiography, ’Ewostatéwos’s journey to Egypt was not
successful, because he could not persuade them as he wanted
concerning observing the celebration of the Sabbath. Patriarch Benjamin
understood and accepted his teaching. Ewostatéwos and his followers

left the patriarchate and spent more than a month in the monastery of

‘Asqgetos and they visited the monastery of Elijah.

AR LALLYL OANY 0340 $&0 hee T3Chev: 144 184
hoo ogA A ALATELN 01597 AQdTN (LN4L WAL RWHD
AUNCY  hPh OxnmovgePoo- Aovthat ha L9 o0t
anh k& O10A Adude TNE::

Then pay attention now and with the ear of the Holy Spirit so
that we may tell you the virtues of the contendings of Abuna
'Ewostatéwos ... in the monastery of 'Asgetas in Débra 'Eloyas,
which was looted by robbers and afflict the monks who were
living in it until they red into the land of Egypt (TG.Fol.49r,
EMML 529.Fol. 47v. and NA.Fol. 22v).

According to the hagiography, 'Ewostatéwos with his disciples lived for
more than a month in the monastery, in which he only found Zakaraya,
whio was preparing to go to Egypt, but he stayed with them because the

Angel of God revealed to Zakaraya to stay them and welcome them.

O-ted & AR Ot HEAAP K0 HICPe AAETAT Okl
bL  LhC  Add MNE ®LArt UL ANTCA: eakh
AMAANAC AR NNCE OLLA Ao ThC Add P& AOe” LA
Mhé. &0 Loogkh -bh & ovyhn Haov- AR20NEP0 . HHldud
ATPEP HOPRA AL RED..

Only a person called Abba Zakeroya of 'Asqetss stayed there.
He was preparing to go to the nation of Egypt. At this time,
the Angel of God appeared to Abba Zaksraya and said to him

“Don’t go to nation of Egypt, for a monk called 'Ewostatéwos
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... will come here early in the morning from Ethiopia in search

of truth (TG.Fol.49r, EMML 529 Fol.47r. and NA.Fol.22v)

Even though ’Ewostatéwos wanted to stay in the monastery with
spiritual fighting, St. Mary appeared to him and ordered him to go to

Jerusalem.

L4 L KOG APOMESN LI0C A159° Ahden Qnhern AC
OROACRES A2URTY 210290 OFG1LF @A WHEa 1597
had¢rh Aarpnoe- pcePch OARATY ho7T ORTTO FRCP OF R4
OALE 19 HhC RPN Ol RCTT P

'Ewostatéwos wanted to stay in the monastery of 'Asgetss in
this manner. Our lady Mary appeared to him and spoke to
him and said, the monastery of ’Asqet(]s given to Méagars and
Yohénas K&dma. As you are my beloved and beloved of my Son,
come, let us go to Jerusalem and the land of Armenia

(TG.Fol.51v, EMML 529 Fol.50r-51r is not readable).

Based on the above statement, ms NA has some difference

compared to ms TG.

wide M4 Mheel 997 (1%9%  ANBTO @ANTCAPT Ot
e O TMLAe  UFEA 18590 AQdTh  @F@uo- AP FCN
WAPhFL N977 @R @RCP OFRL OALP hC UL KhCTLE
A0 Ot hCAALT Wi b QNP

He wanted to stay in the monastery of ’'Asqefes with
challenges and Mary appeared to him and said “This is the
monastery of 'Asqetss given to Maqarss and Yohénss Kama.
As you are my beloved and beloved of my Son go to the land of
Armenia to the church, which was built in my name

(NA.Fol.24v).
When we compare the two manuscripts: in TG:

9 tehC AP Oldnd ACTTEE
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Come and let us go to Jerusalem and the country of Armenia.

And in NA:
heC V6 RCTE2 -I0 (b hCOLeT Wb thFol Qngee::
go to the land of Armenia to the church, which was built in

my name.

3.1.8. His journey to Jerusalem
After he left ’Asqetas, he visited the holy land, Betdlohem, Nazoret and

Yordanos.

OQIN 13k Ohd h9PUP . O0&Fh APFANTY Db i &40
NP AT @3¢ PNC OF0Lh AU O0FA 10 P
ATLAY WA1L OFRIT O0FA LAALG)T T OAL 0L
SULT M hdt ®OhL LAT FCATA M @ ANLAT
ot+myd No-nkd ha Ldid::

Then he got up and went from here... and he reached
Jerusalem. He went to the bishop, gave greetings, got blessed
by him, told him his deeds. And he reached the tomb of our
Lord, bowed down, gave greetings and went to Betdlohem
where He was born, and Nazsret where He grew up and went
to the river of Yordanos where He was baptized and He got

baptized with his sons (TG.Fol. 52r and NA.Fol.24r)

3.1.9. His journey on the sea of Jericho
According to the hagiography, after St. Mary appeared to him and
ordered him to go to Jerusalem and Armenia, he reached at the sea of
Jericho with his disciples and Abba Zekarya of Asagets. Then, when he

asked the captain to cross the sea without payment on his boat the
captain asked him to pay the fare. Abba ‘Ewostatéwos then crossed the

sea miraculously on his tunic with his disciples.

ONLILY N&h $&0O QM A PSh @I°ONAD- UA- HOCP 9°NA KhC5
AU AA %k WU1Rar hQdkrn her eatata-Pave, Ay
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CAP s WP NH PATSAG FT2T AT1LE ®ARA  AN%A
honC her eoch AU oLMAe AL henC uAqlh GNP
HELAMY, — OAFADhA A PICIM Nt e oglae Al
APONNEPN L hAAP PP NTE GAYC AL ROCE OhAIGC
OAALY HAAT AAAP @870 Oon0 A0AANRS 0PA Ants
OPa-Yt @Ak NP OhAk AACHT OOt horCr Ohoo R
ANCS IARC NLL A0 A feh oY ke A0 ASOMESN
ARE ORRE BT ARG OXATQ NTACT ovndh ROC OOFh
A0 A 0id AdAY  OAKRCKRAVDYL, TE  Alllees @ L, A0v-
ATGCY- ORTLF0- LEPP TOhA WA ANHNC OFL A0S
APANEPN A0 AnC 108 AAA OXH OFK KFAMC hovl
mf ADCH e

At the time, the Saint reached the sea of Jericho; with him
was Zakeraya with his disciples who came from the monastery
of ’Asqetos so as to accompany them. When he saw a ship
there so as to transport people, he asked the captain to take
him aboard the ship, the captain asked for remuneration and
said to him, “If you can not do so, I will not take you aboard
the ship.” Abuna ’Ewostatéwos told him “I don’t have money
of this passing world, neither gold nor sliver nor my daily
bread...” Again and again, he asked him with words of
courtesy and meekness. But he [the captain] refused him and
would not let him board the ship. He went to Jericho on the
27t day of Hadar (November) on that day, Abuné
‘Ewostatéwos took his scarf ("Asaf) and folded it in to three folds
crossed it after the symbol of the precious cross and stretched
up on the sea. He and his twelve disciples mounted up on it.
He told them “Do not be afraid or alarmed, my sons. Trust in
God ... And Abuné 'Ewostatéwos sat over the sea nineteen
days and nights. And then he went out of the sea on the
fifteenth of Tahasas (November)(TG Fol. 54r-55v and EMML
529 Fol. 52v-54r.).

When we compare the three sources, ms TG and EMML 529 are the

same, but ms NA has some different statements such as the following:
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LOXN I R0 ARPOANEPN WAL ALY OAAP ON1L [y

2L ...
... then Abba 'Ewostatéwos stretched his hands, prayed and

bowed down three times in adoration ... (NA. Fol 25v.)

The following phrase is not found in Ms TG and EMML 529.

LLOATE BoeA

.. and he bowed down three times in adoration...

And also ms TG and EMML 529 state that 'Ewostatéwos spent on the sea

nineteen days and nights, but in Ms NA, he spent only nine days and

nights

OY02 mAdA OMC: ©F AAL ORTWCE ST 718 .
He spent on the sea nine nights and the swimmers of the sea

admired him... (NA. Fol. 25v)

Like the ms NA, Encyclopedia Ethiopica states that he spent nine days on

the sea.

After nine days of adventurous sailing, Ewostatéwos landed at

Cyprus... (Encyclopedia Ethiopica, 200, vol 2: p. 471).

Here in ms NA, we also see some different phrases concerning Zakaraya .

NA states that he was from Ethiopia as follows:

o3 ede  TANE ChP O HhCE  RACRPE HOPRA hov

PTG w1500 AOd TR L.
... Zaksraya an Ethiopian, who came from the monastery of

'Asqetas to see him off, saw all the miracles (NA. Fol.26v.).
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3.1.10. ’Ewostatéwos in Cyprus
According to his hagiography, after he crossed the sea on his tunic,
many monks in Cyprus welcomed him and he met the metropolitan of

Cyprus.

BN APANEPN b 10 RAN PR HEREOH @-10Lh hTUBU-
O hete TOE OChE

...St 'Ewostatéwos went to the metropolitan of Cyprus, was
blessed by him, and he [the metropolitan] told him all the
(necessary) acts and rites ... (NA. Fol.28r).

According to the hagiographies of ’Ewostatéwos, he spent a month in
Cyprus at the house of ’Aziza. She had 60 daughters who were training
in weaving. 'Ewostatéwos was teaching them about religion. He healed

people who came from Cyprus and the surroundings from their diseases.

3.1.11. ’Ewostatéwos in Armenia

‘Ewostatéwos again went to Armenia floating on his tunic on the sea of
Jericho as he had done before. When he reached the shore, many people
including the Archbishop welcomed him.

After he left Asgetss, he visited Jerusalem, the holy land and Cyprus and
went to Armenia, where he spent the rest of his life. According to the
three manuscripts, ’Ewostatéwos raised a young boy from the dead
immediately when he landed at ’Armenia from the sea and the

Archbishop and many people welcomed him.

O-FAG LGV O WA ACOTHP @Opk A ARAT HACOTTP
APLOAY- 9°NA  Wheovs  PA@NT 08 PG @wani{egeey R

[UF S Tol: LI
An account of him was heard in all the land of Armenia. The

Archbishop of Armenia came out to receive him cordially with
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all the priests, deacons, belivers, both men and women...(TG.
Fol.59r, NA.Fol. 28v.).

O MTT HATR WO T Ph@C PO R L0AlA
AR ANAG OO0 19T HETAR hov T 904 R
TAN @-T29% Wl Avd ORANN AAAN 9°Fh-0NT oaeaeg- (1hae
AU BFhAC:

... This little boy who he raised from the dead went before him
praising God... This boy who was raised from the dead
learned wisdom and discipline from him until he grew up, and
he clothed him in monastic garb and called him Dan’el by his

father’s name (TG. Fol.59v and NA. Fol28v.).

The hagiography stated that the boy who rose from the dead went to the

land of ’Agd’azi with the disciples of 'Ewostatéwos and he visited the
Church in Aga’azi and told about the miracles that 'Ewostatéwos did in

Armenia.

OFEN0 APONELL AN o0t hede Ndudé ACOTH hao
Ch@m-& 547 hd vA@., @-OLD::
And St. 'Ewostatéwos went to all the country of Armenia so as

to meet Saints who live in there (TGFol.611).

OA™H Fé-hll 9°0A A RRAT HACTTEE @+h9° T MNLS-LPa-:
@MLMLA A ARAT Ah@C A0 I WAK oohd Oh ht @
At NC hov +ufeo- ALEPh LUPM- ALAPeo hhh ATA AY
ihees O NLA FAThae A+ R84

And then he met with the Archbishop of Armenia and they
greeted each other. And the Archbishop said to him “I am
going to another place, take this seventy ounce of silver in
order to give to your children so that they can sell for their
food till I return to you” Having said this, the Archbishop bade
them farewell (TG. Ff.61v-62r, EMML 529. FOL.62r and NA.
FOL.29r.)

We can understand from the above statement that 'Ewostatéwos
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was accepted by the Archbishop of Armenia positively.

‘Ewostatéwos visited and preached in the land of Armenia. He
toured in Armenia not only on foot but also on a Lion’s back, in
the sea on his tunic and from Armenia to Ethiopia and back on

the clouds.

OPENA ARPOANEPN aoAM Lov§ NGV AN WCTTEE (114
R PPNAU- A BANN AANN 069+ HEOLA Oh(Ah Adud
h79:

And a bright cloud took saint 'Ewostatéwos from the nation of
Armenia. And the two men with him wore bright and brilliant
clothes and reached the nation of ’Agd’azi ...(TG.Fol.26r and
EMML 529.Fol. 63v). '

Mss TG and EMML 529 do not state who the two men were, but ms NA

mentions that they are Mika’el and Gebre’el.

OR*H MMA A0 APONELN FRLT 1LeeT hPdvd hCotig
@E hem JNAU: Al hov bk TLhid OMCHA ..

And then Abba Ewostatéwos entered (Age’azi), having been
borne on the cloud from the land of Armenia and two men

were with him. They are Mica’el and Gebre'el... (NA. Fol.29r.)

Then ’Ewostatéwos returned to Armenia on the clouds, and the

Archbishop again tried to give him much silver. But he refused.

Orgv LA A RAAT &9e0 Uk A mAd ASC AToqP L
eddh ORNY ALANELA AP Ot AGL 0L A A hh
WAL Al4d. AR et HLADL HA e 0nLP At 284 0Pt
vt WG ORFE o039 FPe AHE 909 A4 OLlAe At Axat
A A0 R&PE ATCILD FmLdt PRAL PTTT AhPCET
WRhd. hEATL OLLA AT APANEPN AP ORI AN
71 10T @hPCeT::
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‘Ewostatéwos lived in Armenia for fourteen years in preaching. The Ms

Then the Archbishop again said, “Take for you and for your
children’s desire seventy ounces of silver” but Abuna
"Ewostatéwos refused the silver and replied “Oh! Abba I do not
want your silver, but your blessing”. When the Archbishop
heard this, he pondered over this disdain for money and over
the transitory nature of this world. The Archbishop then said
to him “l want from you to affirm for me the canonical books
of the Apostles and the books of the New Testament.” and
Abuné Ewostatéwos said “Ok ” and he started to disclose to
him the matter regarding the prophets and the Apostles
(TG.Ff.63v-64r)

TG. Fol.64r. Stats about the Lions in his service.

8y, AGANT LTARNY OLARNN At 19? KCEAU- Oh LADC
ARE OF RLAOC @rRNGLU- NO(for OFTLA OASTEAEN OhoY,
ghoe gLk Nov- (@0 G5

He had two lions serving him and they obeyed him as his
disciples. One of the lions carried his tunic and the other
carried his books, the Gospel and the Synod. And when he got
tired on the road, he rode them (TG. Fol.64r.)

According to his hagiography, these lions guarded his tomb after he died.

One day, our Lord Jesus Christ appeared to him in a revelation with

myriads of angels with Him. He greeted him and told him about his

death.

ORI L 06T ARNY ”KRPANEPN 105 Aol RGN W
P90 av ALY 1D Gav-::
After the death of Abuna Ewostatéwos, there were these lions,

who were guarding his tomb for fourteen years (TG.Fol. 102 r.).

3.1.12. His last years



ORI Nhhel: OAT ANTCAP ATMAY APLON @F°OAU- T/L W
LG A0 AL ACYT oFaAy- FE A0AGA oPARRT AT
melAe QA8 A A16-2P APANEPN OLALY  oPAhh- v
ALAON RFPUTE SA° AN Al FCA@ T

Then one day, our Lord Jesus Christ appeared to him in a
revelation on a chariot of light with myriads of angels with
them and said to him “Greetings to you oh! my chosen
‘Ewostatéwos... and now I come to transplant you from this

world, since paradise has opened for you... (TG. Fol. 64v.)

In ms EMML 529, there is some variation from the other two. It mentions

angels, who were with Jesus Christ by name.

oAt AN Zh LU ATHAT APAN hCaFa R L300
en wona ALY “Thhi (P97 OIMMNCHAN N800 Oki-doA
OISLA PRI Fat wilAvs: OLLA AT ah » “15-£¢ P80
ARPONEPN L

On that night, our Lord Jesus Christ came to him seated on a
chariot of light, Mica’el on his right side, Gabra’el on his left
side and Surafel and Kirubel stooping down beneath His
chariot and he said “Greetings to you, Oh! my chosen St.

Ewostatéwos ... (EMML 529 Fol. 65v.)

On the other hand, ms NA does not describe any angels but only states

that Jesus came to Abuna 'Ewostatéwos.

OALK: AN @A CILU- ATLAY AP0 hCnRn @A AAD
AONEPN Sweohy, oshali RPhy  @-tame-hh akhaht,
ooyhh OFU- M&AH dat Th ..

On that night, our Lord Jesus Christ came to him and said to
Abba 'Ewostatéwos “You sought me and you got me; you
called me and I replied to you; you asked me and I gave you,

and now behold, the day of your death has arrived...(NA.Fol.29r)
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3.1.13. His covenant with Jesus Christ

After 'Ewostatéwos realized the imminence of his death through the
revelation, he made a pact with Jesus Christ in which He promised him
before his death that he would be given power to intercede on behalf of

all sinners, who prayed to God and gave alms to the poor in his name;
that his monastery Dabrda Maroyam would be made holy ground such

that whoever made a pilgrimage to it and whoever made to it land grants.

LOHTE A0 LA RAIHAT Ahh P50 APAMEPO ADALLN
OA1L Aol WLMALA- herLhh P10 OPLoth At RP00 N
A HAORA AILh @LLA- ATTHAY QA AN9® AT ATIC hde
HaAANY, OROONA TSN ARPANEPN OLLA- ... HIHL AHhCP
WAA-%G  OF°P OHANA  ev{lh O)CAY @6y oAt HHhCP
OHARM ACTH AT INE OUACOP &o2G RPRPO ... OLNLA
RMAKT AP AMC Ah HIF heae Qhem AL H10L Frhéh
WAD-G ovh LtGw e FRT . OHPT RLCIL LA RIHAY
9C1 ANt arnd (7007

...When our Lord said this to him, St. 'Ewostatéwos stood,
bent the knees and bowed down to Him and said “If [ have got
respect in Your eyes, allow me to say that which I seek from
You.” Our Lord replied “Speak! for I will do you whatever you
ask me” St.’Ewostatéwos said... “For those who celebrate my
memorial feast; those who call my name; those who offer
presents, oblation and incense on the day of my memorial
feast and who feeds the hungry from his food, and quenches
the thirsty from his chalice... our Lord said, “All right ! I will
do all that as you ask me. For those who celebrate your feast,
and call your name they will be repayed a hundred fold. ... ”
After having said this, our Lord ascended in glory to heaven.

(TG.Ff.65r-66r, EMML 529 .Ff. 66v-68f).

But the covenant between Jesus Christ and 'Ewostatéwos in ms NA

consists of a very short dialogue.
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LIVFT AQNEve ARA £1N4 APUMCE ONAR AL 9Ebd. 1A
OUADG AP OLMLA- ATULAYT aAh LduNhe 04 08AL BET
iF 9en T OnEE NP9 A0 AR OPCh w1
ox3gahi.  ~oh hee Fhd.. ogu. ouvdhh heae @LRTh-
Tl ONFE LA A NLAY 9CT 00T Ok A07eT
...What is the recompense for those who celebrate my
memorial feast? for those who commission the writing of my
hagiography; for those who call my name”. Our Lord replied
“they will rejoice with you in D&bra Seyon for a thousand
years. Since you persevered in the narrow path, and bore my
wounds Passion and purified your flesh to become ... now I
give you all and I fulfill your wish. ” After he said this, our
Lord ascended in glory to heaven. (NA. Fol. 30r.)

Therefore, after he made a covenant with God, he gathered his disciples
and gave them advice. He taught them monastic discipline and told them

what they should do when they return to Ethiopia.

O3 QYA QLhavs ARCSAU- (0A9° @O0T09° FA ONH
e0Chov: 4+ L ACYT 0L ren"1e 9t AP SN
APAMEPN . OOLKY OXAT @A OTaomd a0t Ohk:
ACYT 9LL HOLE AEATILT  OROLAP ALkt 180 RLT
APANESN W LA YA AP P0G P AREE QLo
ANANNG ... OHFF NLaegos FPOAL avArh-ty- ARNTILANNC
TLhind OTNCHEA ..

..After he said this he blessed his disciples in peace and
sweet speech. When he was blessing them, a great light
descended from heaven and the light covered St. 'Ewostatéwos
...at that time, his soul went up and was absorbed by this
great light that descended from heaven. That soul of the
righteous St. 'Ewostatéwos was taken up to heaven by these
saying Haelujah “the death of the righteous is honored in the
sight of God...” After they said this, the angels of God, Mica’el
and Gabra’el received his soul...(TG.Ff.69v-70r and EMML

529. 72r.).
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3.1.14. His funeral ceremony and prayer of

absolution

According to the hagiography, ’Ewostatéwos died on the 18™ of
Miaskéaram (Septmber) and his funeral was officiated by the Archbishop of

Armenia.

ohy KeGE AN AN h0C AQY ARONEPO Q0AT qC-N Lib
vy hev TOE  AOCH evhhige g eRh A RAAT
HACT3E ORAP ADA 20 #8/0 Odtd® 03T UOKAt: 0%
aahd OhpST. A0 FF ovtav-s KT 0F 03at ohede
mZ NG AP OhLN ATV hdh B A%t odnc® il
ao P LU- ANTTOT LD GPC(PUTT @t (L RTURTY ICET
HACYT} 00

The death of our honored father Abuna 'Ewostatéwos was on
a Friday, in the early morning on the 18th of Méaskaram
(Septmber). And then the Archbishop of Armenia came and
prayed over the Saint’s corpse and anointed it with holy oil,
which is the oil of God. The priests read the 150 psalms, the
four Gospels and all the books of the 0ld and New Testament
from early morning up to 3:00 PM and they buried him at the
burial place of the Martyr St. Marmshanam in the house of
our Lady Mary of Armenia (TG. Fol. 70v. and EMML 529 Fol.
72v.)

In contrast to the above statement, (TG and EMML 529) ms NA states
that the Archbishop participated in his prayer of absolution and read
only the “secret names of God” “An?Tt ANLA NG

OROLd. WY APAMEPA Rov TOE AOCH oPphls™ .. ORI
Ad ARAT AOTTE RTNLAALAG AN 4220 BN ATV nhh U
AT @hAd9® NCT PAO UAGKA: PG erahd @ ot
ao Al CIUSe O@I6T o0 FhChtet Wi ent (b
(h)::

Abuna 'Ewostatewos died on the 18t of Maskaram

(September)... the Archbishop read the secret names of God
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over the Saint’s corpse, from early morning to 3:00 PM. The
Archbishop again anointed the body with holy oil, which is the
oil of God. They buried him in the burial place of
Mzrmohanam the martyr in the Church, which is called Beta

( NA. Fol.30v.)

3.2. The translation of his bones (remains)

The hagiography of Abba 'Ewostatéwos doesn’t describe the translation of
his bones. It relates to his death and burial in Armenia and the guarding
of his tomb by his two lions for fouteen years up to their death. We may
ask why the hagiography does not relate the translation of his bones.
Clearly, it is because the hagiography of 'Ewostatéwos was written by his
own disciples and mainly by Abba '‘Absadi, his senior disciple.

According to Guidi’s “Annals Yohannis...” the skeleton (dead body) of
‘Ewostatéwos (only his two hands) brought to Ethiopia in the reign of

'Aelaf Ségad Yohannos I (1660-1675 EC), who was next to Fasiladas and

before Iyassu L.
ohy e @ohF avhy LR OPF AFUPL EIUA0C TET ROAR
A8 hde MRTE RGP O0FA 10 wALT A0 @QUP 0%
ABm @POA RF LAFATE CHT VIC .. ORFPU RC
G108 Ato, Add NEoe HO(A: 7PRC ho? TOL AN%:
DA NCI™T ok RAN AN RICRCOTTE NN PN Wk
WN FOLIT KL QRLU- %09° h&UIC Wid avh AOAT
oA ULT AGPIPUL AT OwEe 090 ALY APONEPN OATC
nege. anphhRove AAd ARAT HAANILCE HFTL Y14 00 70
bl 08T avnd, PThT THe 11T KRG e
am-rPav-  AKANT A0 ATE AT OAANDT  PTTVET
wgeLdd RGP YRUITT @ANY RPOALPN ORI
oInhA PRC PIAAD HORA: PCPR KGN .. AtdAa-t AT A
apg® -G (U™ OATTIAT ACPNTHTY, OT0gVeT AR T
Wi NG AL ohy EAPY Atdae oAy Laovs Lok
ot A RA0Y A0 OGS Aaht husT waoh 33t AT
OOAL P ALE AP OOLE E A%t 0ohe A7UF Al nao-
FmIt HLAU- 104 OxFF hd e Goon A AOL BiTd
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Mo @RAY  BadU- @MPHT HANSC OUACT Wh Ladu-
Asen A0 b Goom @-n-t L A9PARY e £o59A7° APON
hCAFO Al LAA Ll A% GAT7::

...This place became a place of disease and death. Our king
‘Aelaf Sagad left this place and went on the 'Enamora route
and reached Qulbit ’Amba. They stayed there for a few days,
they were ensuring the law and order of the country ... having
travelled through the wilderness they arrived at Gonder on the
18th of Sane (25t June) to spend the rainy season there. That
summer, a Metropolitan of Armenia called Yoh&nas came to
the city with a message from the Patriarch of Alexandria and
with the hands of ’Ewostatéwos, which are like precious
stone, inconvertible, and priceless, and who himself was a
teacher of the world, and a great name. When our king of
kings 'A’elaf Sagad, lover of the righteous, and rebuker of
sinners heard this, he summond our Bishop Abba Synoda,
the princes and many teachers, from the followers of our
father Abunad Takla Hyemanot and our father Abund
'Ewostatéwos, and he gathered them in the court inside the
third outermost fence which serves for horse riding... The
princes and the teachers were consulted to after this good
advice to receive these honord bones in song and
ecclesiastical praise. On the next day, the clergymen, princes,
and ’Abeto ’Eyasu the son of our king, again gathered in the
house of our Bishop, Abba Synoda. They went up from this
place at 9:00 AM dressed in their cotton garment, they
cooperated for the sake of the bones of this honored and
righteous man. There were men who were blowing Masar Kana
in diligence and there were men who were ringing church
bells powerfully, made from silver and brass and they brought
the bones into the house of our God, our Savior Jesus Christ.

Praise tobeHim, forever and ever (Guidi.H.Hyvernat MDDCCCCIII)

According to the above paragraph, the bones of 'Ewostatéwos

were brought to Ethiopia after more than 300 years of his



death by the Armenian metropolitan Yoh&nas during the reign

of 'Aelaf Sdgad Yohanos, king of Ethiopia. At that time, the

Ethiopian

bishop from Egypt was Sinoda.

3.3. His Teachings

The following are teaching of ’Ewostatéwos they are concerning on

theology, culture, social life and etc.

When ’Ewostatéwos was in the district of Mambaérta called Bur Peoples

including elders came from far to listen to his teachings and he taught:

And again

ANAL ARTHLANGKC OhthAR STot 150hee: Ol TI/7P
AT AdA 2 ohove aoPt OATLOE 1RO Thaoe FPE hPA
AGand:: AA ACTO: 19:0Hhoo. AATLANMDC OLNE TP hEA
AR+ AL00 hCOFO::

Put on God don’t think about your carnal desire, don’t make your body to
involve in devils work. Make your body faithful to God and be truthful to
Jesus Christ because Jesus brought the sinners and saved them (TG.Fol.
12v.).

he said,

@hen Lhasoos 64N AN Oheo AL @o-( NhsT ©NoeR hé.
h-deao- LT ONPTSPaos AMPCET $84%: OFN N9+ hd
t&x MG NOLT LMoo HHE hae OlRooNde aohCao: OhANP oo
hao hY Tt A°20L wse oL 19PN N441 ATANhC
e ooPoA heo oo

And then he said to them as it is written in the pontotoc and
the books of phephets and in the canon of Apostles, observe
the Sabbath and holy days and he instructed to do a good
deeds in order to walk with the fear of God, he thought them
such things (TG.Fol.16v.).

In his taught to his disciples He ordered his disciples not to

take any unnecessary needy and make their righteous to the
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miserable people as the motto of the apostles on the book

called Didsqgoaloya:

WA Ao A0 29040 ATILA ALdd hoo h LTk PPRPT
AN HALLA KA RhP@ N7NL ARPPav- W3 LLEKhPoo-
A0rA} ftheo RMA- WPCET NELAPALF oo avUs. @-h-Lhoo-
% AL hov hLh'r K497 (ALY aoOINET 9°8C ON A9°L
PG BAVHe @ WIPLY aow e GU1 A LEPP LTIP
ANAZ® OHFEdYR MNLGEhoo OAF~9% ML ATNLANGC
AMNGT aoNG O0ht: rde Fhech ATRh? ORh-BA AONA N1éd
NS NATNA FF9°: WoN BMdeaos ANNT® ARTHLANGGC Oh T hAR
WOt 190 heve  @AHY £h9° 12915 E FONEL O”ING
hEAP CEON AR'TAT heo TCRALoo. OhFLAM. AChOhao-
oh-Ahaes 40 (HFw s (LAhoo NZLF:: NENIAT: Ohd-Lovs
0 W04 NCT0 Aher LA HPCLT hoo HEAN 7200
WhAheé hoe HAR9° @bk Qac @kl HEAA  9°0A0-
OAFTI2P Achmht AdA 2 90a0 aoP-ti: hA LOR 1G0Ahoo
NZLe ATMANC Odmuity htb4iheo: hhoo  hAvdA@-heo
@0t w1 ket hA @0t A0 ARNTHLANAC: @640 AN
Nheve +AHH Ohét ao-n ONEPRAE+ heAeao- Y021 ONPTTF ao-
AKPCLT ANET #5.4::

He Prohibited his children not to accept improper aims, but
he ordered them to assist the needy to work as it is written in
the book known as Didache, the apostles in the book known
as Didach, the apostles give a lesson for our children to work
hard. In order to be ideal, some of us are farmers, some are
sewing a tent please, my children, follow the peace don’t break
the work of God. But everything is creat to those who are
clean. The evil thing is that of having food with doubt. Put on
God don’t think of your desire. Receive the one who is weak
by faith don’t take a side for your self be brothers each other.
Follow the way to be glade, be peaceful and don’t make
conspiracy on the other impeached friends as the apostles
said “Don’t be with the side of impeach, don’t be their
candidate with the side of impeached and also not to be with
the side of the one who pray to the impeached and don’t make

sin with your mortal flesh, rather devote your body with the



real work of God, don’t make sin, You are now not under the
law of Old Testament, but you are rather under the law of
New Testament. Let you follow the way of the law made by
Mosses, book the prophets, homily books of the elders, (TG.
Ff. 16r-16v. EMML529 Ff. 17r-17v.)

‘Ewostatéwos was exiled by ’Amda $Sayon to Warasind ’Egzie and he

taught Warasind 'Egzi’e the law of God as follows:

OLLAe PENO ANT ALOTMEEO AOLAY ATHA HC Nhdh
RO Oheo AL ARCOLLT  OAACLT 150 hCOEET
ARLTTD-£0:

As it is canonized in the Chruch be faithful in your marriage
from the point at monogamy don't sell the soul of Christians

to the theist (TG. Fol.27r and EMMI 529. Ff. 23r-24v.).

When 'Ewostatéwos met Abba Ya’eqob bishop of ’Ag’a’azi of the country
of Egypt, in the district of Hamasen he testified his religion: The bishop
asked ’Ewostatéwos about his church education, his faith and his

Chirstian work, 'Ewostatéwos replied thus:

DhO-DA AN WPOMELD ARRD 0L0Ae Y eeITTe T VCTe
Nk hoLh Al OOAL @avidd PE&O 2N FRI° AP PLao
aAg® Uhe NevAhk @hdh AGAF° LHA- Nevid ovi el oHrEk
A0 fede PAIPC Ohde ¥4l obrde dmdé NELA ONkoeldq::
OAEN RAN HEmE H¥E /2A0 Ahvde PAC byl OR7D2
OA=EO RAN HPAZPC Nhoo L0 Ad-Aeh A7°9N4 1hP°C aeab T
OCAAN AAU- PAYPC avAht Ho-ht: 580 @avAb: Hagethtb::
hoo ALCHN ha ST P A ik a0 hede RAG-C £I7°C:
WAAN PFIL HEULOC T0C WHE 400 o0t 0k ANCTP°
SRR O héd oveh. O0F QIS ATYL: @Ak NPT
JANh @ FG@d NAPCET PR h9°4& OL& At hCOEST
DRl U0 AL ST OWCT LGIN Yhedhi: 0@k hhda 47167
PP OANGIFaos AgothaT aoli 22T Wik AL AhAA

64



A0 ChOao ALSNA OPNIERAoo U ANé-daf ONE DA+ DY
ol WHADN  AAD 1D @xk N0 0APCET oNiLeT
ONeog°véd on ALo-r 0l LAT0- PEAT ATNL evAhhrk:
OAMTR 20 ARCOHEN hhh INAMA o AT 1048
oAy L o

The bishop asked him about his teaching, faith and his work.
Our father Ewostatéwos also replayed to the bishop. And he
said to him. My teaching and my faith relay on believing in
the Father, the Son and the Holy Spirit. The Trinity, who is
ever lasting on the thrown, is omnipotent. With in a word, He
created every thing. But no one created Him. This Trinity
knows the cause and the effect of the universe. But no one
knows Him. We know St. Paul by his work but He is the only
one to know his divinity, this divinity is His power and
providence from the beginning. This Trinity became stranger
in the tent of Abriham. He revealed to Mosses the observation
of the Sabbath. The prophet had preached Him. He is well
known by apostels. He is the foundation and the pillar for the
Church. He is a grace for the righteous and he is joy for the
celibate. And then he is a hope to those who are straggling to
get the kingdom of God. He put the crown on the head of
Kirubim. He awarded the golden crown to Seraphim.
Everything is created by Him nothing is done with out Him it
is Him, who speaks in the mouth of the Apostles. He is Him,
who speaks in the mouth of the Prophets, Preachers, and the
Shepherds until we reach to God by faith (TG.Ff.27r-27v and
EMMI 529. Ff.23r-24v.).

"Ewostatéwos’s Teaching to Absady

OLMLAs A ooFhé. TRUH @AM w1 ST HPLOT A0
oo RaoFhe RIPLALE hat oo T SAPA YLTITT hAD
F20T @avthdT hA LPAM M1 @TRUN HANRY APCET ha
OO OWCO 189954 @hAO hAN FRAT KCAAT ®arAhaL e
OMTCEAD-P7 KA LPAM: YLOITH OLLAN0- hha &N Peht
AN MPMI°P Pao- §7a0 AaviL9°GF:: ONFE hI°LAL L0 AT
AOONMEPN RHR ADAS ANA& OLNA> ZG0 @h R4V hhoo



hrl hao@-haoe AhA ACAANT @0-F NATE W0 @122 0700
v NIl eouCirh hoo 4440 aoCUf AhCh-0::

He said to him, search for the uook of the commandment;
keep in your mind the canon and regulation of the Holy
Trinity. The false bishops and monks, who break the
commandment give by our father Apostles will came, those
who add the forth person on the Trinity and baptized twice,
will came after. You be strong don’t be afraid of them, because
you defeated such heretics, be conscious about teaching,
rebuking and reading so as to keep the flock at Christ. Trust
on what I taught you [TG.Fol.38v].

These is also the teaching of ’Ewostatéwos to his disciples on their

pilgrimage before they arrived Alexandria:

@hon LhAcoo At APOMELH Lhibh, 270 ©TN0- hLEP?
MAReo (A7 @0t Bht UIC AT AL ATVE (PLav
a3 GA@-£F hoo A8 @FMOd @374 VATU Aavid.n
PEN AP Lae 3A° HAINA T3 hdh A%A9° @&4ae HATNA
TRACL T BNovAhk GR9C HAINA T@-Aah @URNA K0T WAk
ANCTT @BRATMANMNC: FIRELAL: FAIAZVAR:: Al Oche
OAL Bhe oo #50 Ohe HOhk 00T XLP NNATTT:
HHAL  POCU &N #847% ACY73: afl NCHT AL ANCH7T
waoymin PL&N ANCHT Haowk BNCHYT He7ITTT HALLT™T
HHAL. Pk @0 AN oo 29°GF: @hk VAD hI°PLan AT
OAGT OAF P Lao Gaodl- ORNHTIGT:: hAVE PRI° ABAT M
OANAA ATUIAN hoomy At eo0CPT @A eemt PRNF
AGET  ANeT WA kAd  ©Loodt OANGL: TRPT
Nt2ANT: ORTHY N29°%F BooAbl:: 6407 Ohh @OThhT
AP AP goAhT i Ah AgeCEG NG HONL Al ADAS. K9 P Lav
e 14.mC  3A9°: @hh  AROEPOA WF ©FT70C Hhh VARV
Nov3dn P&N: AL PLA AAN APPLA ADAL: Ohfd60
SeA ADAL h9°SLA Ahdl: OALYTTT PLA AoeRdh FEN
APSLA ANl OOAL Nkt BP0 14 aeAhht OANh 90
B30 NOHE LME (TI8T @FLC Oht 4TNe hhCT
OFALT: 4Mb Oche OOCT ohPhft: Ohdvt: °hC @Nhdt
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Lt @Rk ME AR hSTT HILAU-  AGhf  OAT°AA
OAMAMT ASA WA FTLT: OAINE AN 0oL a7t
OMPCIP NG @ONONAT AADD, AR HATNAY ATLANICC
ARNTIL @k NPPLC: NHFE AN A OOAL @ao3n 80
AU h&LPY NA@-L YI7T A3 OG- OLA @I°IAN,
NaFE F&0T 240 OALFUChoo: POF AAT OALLTTONID-
NN ANLET oSt 0ot 6017 Oh WL ooPPht::
Che A0@- 4L9°Thoo- A°T @hAhEoo MNAMA Adt: hou:
TTILC AT Aoo P+ OSTNO ANY NACLF MPLNT 240 haof
Hoah AdA F&0t 240, (W 22090 AOAL ha HhhOO
AN A0 @0 Bhed Nhd. A0 AAD HELEN h9°T1 &34
A0 ohnD NENRYT HANA P4 240 hoo FhP@- N5LA
AAN:

Oh! My children, when we enter to this country, make clear
the teaching about Trinity so as to inform to the atheist kings
tell them the everlasting. The existence of Trinity is from the
beginning of the world to the end. One divinity is eternal with
out end. He is perfect with out addition. He is three in person
with out missing. He is one God. He is three in ones. He has
one nature with three persons. Father is sun, Son is sun, and
Holy Spirit is sun. He is a life giver sun. Father is light, Son is
light and Holy Spirit is light. He is eternal light of our faith in
our mind with out interruption. He was before time and days
He was before epochs and eras. There is no subordination
between the first and the second. And the same is true
between the second and the third. With out investigation He is
one with out division. He is one. He is in three personalities,
but he is one in divinity. The beggating of the Son is not to
assist his Father. It is not to devise wisdom and work. The
power of the Son is not less than the power of the Father. The
power of the Holy Spirit is not also less than the power of the
Father and the Son. This is the only power that created
human being and angels. This is the power that created sea
and oceans. This is the power that made sun, moon and
stars. With in a word He created Adam in His image and His
likeness. He gave Him priority over the creatures. He gave him
dignity. He blessea and venerated them and Keep them on his

kingdom throne. Oh! My disciples there are no one except
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God, so, praise the name of the Father, the Son and the Holy
Spirit in the presence of the atheist kings. Be patient in the
mercy of Trinity. Don’t fear the flame of the fire. Don’t be
terrified about the sharp at the sword and steer, with in
stoning and heavy chain. Our fore fathers became strong.
Look at them. Even the flame at the fire did not touch them.
Believing in the Trinity, let us be courageous. Who ever adds
or minimize on the Trinity from the point of incarnation let
him excommunicate in the name of the Holy Trinity. Nothing
is better than Trinity. Nothing is beneficiary rather than
Trinity. Let us die we might be saved by the power of Trinity.
Trinity is the seal for our life. (TG. Ff.44v-45v. EMMI 529
Ff.42r-44r is un readable)

When he contacted Archbishop Benjamin, the patriarch of Alexandria,

the monks, who came from Agd’azi, accuse

and he said about his faith as follows:

While the Archbishop was listening to the words of

said:

R3O hATPT NhNl OOAL Oov3dh $40 A0 R OhhT}
N19UCH  Pheav. AILET OIAPCET 50T OhLTT nase
Johek ACU-F @720 ARTHIE APAD hcotn: o7PLePL
OTLICL 20 ATNLANYAG OAAN T9°L7%T @0 Y2095 9

[ believe in the perfect Trinity in the Father, the Son and the
Holy Spirit. I believe in the teaching of Saints Prophets and
Apostles. I should prostrate my self to Jesus Christ. My
wealth and property is the word of God. There is not envy
inside the faith.

DOOCLE b BAAT AThé TIC ®AAG hd U @Tbae TI% LA
A ARAT 1IChD hPH @ik Sheve ANC AN NA7° @NAN=T
DOECAD:: ®LLA AN P&O ALAMMEPH (A6 WTIC Ahov
AOANLL ARG NPT PAAT PACST Ao B AN
hPLOT hoof W RCESSY adent A NCOLET £Lnne

d him to manifest his faith

‘Ewostatéwos, he
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oAl AGh hoo hAhT Cheeoe LECU-:: @hon 71C  hfld
HAMPT OHAT Qoo AR MG NAMAY ARTILANNGC PO R
@0 NG oA AN AR LS @ON KL&h lhee TIC aeihh
1% Aooh. NovFhd. heda AHL SANA Ok ANIEY NACTLT
NrAF APLAR APLARA HATIA FAZ°C Aheas Hav i vhs Ol
HeAPOT @PAINT @AFF A%ha INC oGho-? #4060 @-<h
Nhhe aoPoA @A ATTH: OhL 11C Nhoe Al ATCO
OADAD NALTEOoD RAHL £NA @fOCE NNt @hdeL rd
PohovGF  oog°haoSt NI hrds @HEevdN FGUL havAnGh
M0 OAPCET

The Archbishop hissed to the attractiveness of his speach, he
appreciated the archbishop also said to him “ you should be
with us in praying, fasting and Holy Communion. ” Our father
St ’Ewostatéwos also replayed to him, “Unless the scriptures
of the Apostles unite us, how can I be united with you, if any
one is apart from the canon of the church. Secondly the glory
of the two Sabbaths as it is written by the holy books we have
celebrate and recall the Sabbath as the angel told Mosses at
the book called “Kufale”. And he tolled him that he praised
God in heaven on the jubilee calendar, but the secular person
doesn’t know this. All people will get praised and blessed
through out his life time and again on their Synod’s of Peter
and Paul ordered Christian followers has to celebrate and take
rest on Sabbath and Sunday, and which is written by the
book of the Prophets and the Apostles (TG. F. 461-46v,EMMI
529. Ff 44v-45r.)

3.4. His miracles

The miracles of Abuni ‘Ewostatéwos have diversified characters and have
historical, religious, theological and ideological values. He did in his

lifetime and attached in his biography; the researcher put some of it.

Most of the miracles happened after his lifetime and some of them took
place in his lifetime are recorded in his miracle part and the researcher

analyzed some of it as follows.
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Among the collection of the miracles, three of them were done in his

lifetime and the rest seventeen were done after his lifetime.

He did the miracles in Ethiopia, Egypt, Cyprus, and Jericho and

Armenia.

What miracles and where the saint had performed? It may be important
to the reader, therefore some of his miracles are written in this paper in

order to comment and analyze.

The introductions and the conclusion part of the miracles part of each

manuscript are different:
Ms TG

It starts and ends as follows:

AP AN AEOAMELN AdeE onZhk 10 9°0n OAS
1A@-L. PN A%GAae GNT° hTDE:

Miracles of Abuné ‘Ewostatéwos, his prayer and blessing be

with his son Galawdewos forever and ever! Amen.

And it ends:

Ade: @Niht AhNY MDOAlEPA YA DA Gde- 10M- £ 2N
AGhao GAT° hoLT::

Prayer and blessing of Abuna 'Ewostatéwos be with his love

Galawdewos (sometimes ’Asrabates) forever and ever! Amen.

II. Ms EMML 529

It starts and ends as follows:
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ThPGU- AW WG A0 APOTE20 Ad=k onZhd: PYA 9°0A
Qe ACNPEN AGNao FAT° WD

The miracle of father and honor Abba 'Ewostatéwos his prayer
and blessing be with his love Dewosqoros forever and ever!

Amen.

On the ms there is another name, ’Ewostatéwos over the

name Dewosqoros.

And it ends
Ad=t: oNLhE YA 9°0A APNPCH A9Aae GAT° KoL F::

... his prayer and blessing be with Dewosqoros... forever and

ever! Amen.

Also on the ms there is another name, 'Ewostatéwos over the

name Dewosqoros.

However, more than half of the miracles, which are written on EMML

529, are unreadable.
III. Ms NA

It starts and ends as follows:

TAI4U- ARNYT ANC A0 WPATELO Aded: @NLhdk P94 0
NGAao GAT° KoL

Miracle of 'Ewostatéwos his prayer and blessing be with us

...forever and ever! Amen.

And it ends as:
Lhet oNLht: PUA 9°OAT A9AoD GAT° Ao 3::

His prayer and blessing be with us forever and ever! Amen.

The first miracle

fL!
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gdd ARNYT APamL20 W7 0LTTA Y.L ohPCe NLAL

meeye ooy 04D @00 achs ha Alloe o0dht
APove  hOOM-Ee0 hur o fUA. 700N GgCov M0-LP0

QPN EPCAove Addamn a%dor G097 bt ¥ ek

And so let’s tell the miracles and wonders of the blessed children of
royal families called Mars. Mar ’Ewostatéwos, father of money after
his death and his departure from this world. Let his prayer, and his
blessing and the mercy of his and God be upon his beloved
Galawdewos forever Amen. And one day he arrived to Salome
Soma'etawet who sat in a very great effort and she is the daughter of
‘Ewostatéwos who became a monk from the land of Zabyat although
she is young bride.

When she opened her eyes suddenly she saw Abuna 'Ewostatéwos
standing before her with great glory, his appearance Wwas un
believable to eye. And she said to him “Oh! The respected father where are
you from? * And He said to her “I came from Armenia »and she replied to him
“Oh! Father where are you going? ” And he said to her “I will go to Wogara
Kssahe to bless it to my spiritual children formerly called it Débara
Abuna 'Ewostatéwos of Wagora Kosahe, it called as the former Dove.
Her blessed nam was jersalem. Now I renamed it Wogera Kasahe of
Dabrd Marayam.” and then he disappeared from her and went to

Armenia with two Angels on chariot of the Holy Spirit.

After showing himself before our mother Salome of Soma’etawet, he
went out and hidden from her with two angels who were carried by
the chariot of Holy Spirit. And came the two men Génezay the
governor of Sarawe and Tomas, priest of Kama to visit her. And she
said to them father Ewostatéwos came to me carried by the wind and
with him the two angels Michael and Gabriel who stand before God

of Sébaot (lord of the arm) the owner / holder of all creatures.

And Sialome of Somd’etawet became a martyr (witness) by saying
father 'Ewostatéwos, told me all who died and buried in this
monastery after I blessed it with the power of the word of our lord
Jesus Christ never be judged and never see the suffering because he
himself gave me the pact by the mouth of the Holy Savior after some
time to make the word of Abunia 'Ewostatéwos his students were

assembled in that church in the time of Abuné Absadi for whom the
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fruit of his father the blessed Abun& Ewostatéwos as the blessing of
Eliyas was doubled upon Elsa, his disciple and he built a big church
in the name of our lady Mary and they called it and they put the
painting of Abund 'Ewostatéwos inside for the church resembled
Jerusalem of the paradise where they, angels and archangels praise
God without interruption day and night and the children of the priest

Abuna 'Ewostatéwos too.

The blessing of these fathers and of their father, the priest
Ewostatéwos be up on their beloved Gelawdewos and with their

beloved Asrabatis forever amen.

The second miracle

TG. Fol. 75I'-76T", EMML 529. Fol. 78V - 80T, NA. fol. 34V-35I"
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Miracle of Abuni Ewostatewos let his prayer and blessing be
up on his son Gelawdewos forever Amen. There was a
daughter who used to celebrate his commeration feast of
Abuna 'Ewostatéwos. And she went to collect crops in the
filled with her daughters in the day of Friday and she stayed
in collecting till night and sun set. And she remembered that
she did not (bake) prepare a laugh of bread before the coming
of Sabbath with her children. It was common for her to use
the prepared food of the night of Friday till Monday. And never
take water and when she saw the sun, setting she ordered it
not to set by the prayer of Abba 'Ewostatéwos until I prepare
my bread. And the sun stopped moving from where it was and

she took.

And she was looking at it in heaven (sky) in the side of the
door of the west as she ordered it by the prayer of
'Ewostatéwos for his woman was preparing and surprising by
this work for her that Abuna 'Ewostatéwos did. And she was
happy much and pleased when she saw the sun stopping by
the order (vow) produced from her speech by calling the name
of Abuna 'Ewostatéwos the one who can move on the wind of

the Holy Spirit.

And she went and took water and put in her house and she
was singing and praising by blessing God and glorifies the
work of 'Ewostatéwos, our father. And when she completed
the duty of her need in promptly and she said to the sun to be
free by the mouth of saint Ewostatéwos during sun set as he
usually uses the prayer of Abuna Ewostatéwos let his prayer

be with his beloved Gelawdewos forever and ever amen.



The third miracle

TG. fol. 76I" - 76V, EMML. 579 80T - 80V NA. fol. 35V.
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Miracle abuni ’Ewostatéwos, the fighter let his prayer and
blessing and the love of his lord be with his son Gelawdewos
forever and ever amen. There was a woman who was cured by
the teaching of Abuni "Ewostatéwos and she used to make his
feast by helping the poor with feeding and giving much drink
and she become ill and was ready to die and the angel of death
brought the soul of this woman and ascended up to heaven to
God and she could see the four animals whose face is the face
of man, lion cow and bird each carring the thron of God. And
when Abuni *Ewostatéwos saw the blessed Mary he took away

his hand by power from the angel of death. And he said to him



let you leave her the one who used to make my
commemoration and when he told him the angel of God let her
free. After having escaped from hand of the angel of death
Abund ’Ewostatéwos told her to the blessed mary saying
please come to see today who gave mercy to the souls of three
hundard and ten male and female, all they are in white cloth
and the gold crown was on their head, those who made the
celebration of my feast for the sake of me. Then her soul
returned to her flesh and she arose from the death by the prayer
of Abund *Ewostatéwos. Then she became witness for what
Abund *Ewostatéwos, the celibacy, priest, prophet and Apostle
did for her. Let his prayer be with his beloved Asrabatis

forever and ever amen.

The seventh miracel

TG. Fol, 80T - 84", EMML 529. Fol. 82I'-85V-34V
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Miracle of abuné ‘Ewostatéwos, the celibacy and the priest let
his prayer and blessing be with his son Gelawdewos forever
and ever amen. There was a mari, rebel and killer. But he has
good faith on the prayer of Abuni 'Ewostatéwos. And he
makes his commemoration by much food and by slaughter of
cows. And he become ill and the angle of darkness took his
soul and they talked each other to take him to the hell, the
place of suffering before the coming 'Ewostatéwos and hinder
us. When they were talking this Abuna 'Ewostatéwos arrived
carried on wind of light quickly and he said to angels of
darkness “leave the one who celebrate my feast of
commemoration.

And angels of darkness said to saint 'Ewostatéwos. This man
is a killer and a man who committees adulatory why you want
his salvation from our hand while he does bad things. And he
answered and said to them “you look his deeds of sin and why
you do not see his right work and goodness as he tired for the
feast of commemoration. And therefore 1 was sent for his
salvation for I have the power and pact from my lord Jesus
Christ for that all who do my feast of commemoration will be
saved or get rest and will not suffer. My lord gave me the pact
accordding to his mercy. Having told this he saved him from
their hands and his soul entered into his flesh. And he told all
to the people of his country what Abuna ‘Ewostatéwos did for
him and as he saved from the hands of the angels of the

darkness. And the people of his country become e€ager to
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The miracle of Abuna ’Ewostatéwos, the monk and the priest
and the apostle his blessing be with his son Gelawdewos
forever and ever Amen. It is said that there was an honored
monk in God and his monkhood was performed by
'Enderayas. And he went to a monastery and stayed between
in two streams the one is Rome and the other is Abbawi
which is Giyon. And they told about him to the governor of
Gojjam. And when he was informed about his mercy he was
eager to visit him and liked to see him and listen to him and
he went to with silence and when he saw him this monk liked
to be thrown in to the sea and he made him to vow by the
name of his God not to move left or right with out having his
greeting and blessing. And the monk condemned him about
his soldiers who looted the wealth of beggaries and the monk
regretted about his servants. The governor bent down under
his foot and started to speak to him by the speech of prayer in
kindness till the monk became merciful to him. When he saw
that the heart of the governor is mercy and humble he asked
him about his property for he is lover of saints and keeper of
the law of God and witnessed and known in all people and
that he thinks of the hungered and satisfied them with food
and the thresty and clothed those who are clothed and
welcome the guest like Abraham and made them sit in his
home and wash their foot for he is the son of the prophets and
the apostles and He is lover of the name of our lady Mary,
mother of light.

And this governor asked the monk about the saints who went
to monastery and about their glory and respect. And this
monk told to the governor “It is not about you that I speak but
to make known /glorify the glory/ praise of God and for the
glory their struggle, endurance and much suffering of his
servants, who are saints. For now the angels took me up and
took me up to the seventh heaven and there, I saw the glory of

his prophets, the saints and the seats of apostels, the sent
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and the crowns or martyrs who defeat and monks, who
struggle. Every one is high or great according to his title
which is high and is honored in its work and there I saw the
seat of Abba 'Ewostatéwos which is high and there is a great
in God I saw getting out from inside with the seven archangels
and he moves from before Father and Son and the Holy Spirit
in happiness and in his hands the cross of light and the cloth
of melat decorated in the symbol of cross and from the right
hand of a monk standing in great glory and so he is clothed
the cloth of light And I asked the angels of peace who walks
with me and I said to him ‘who are these who we are the
clothe of light and the angel said to me this monk who leads
me the monk whom you saw who has great glory with the
archangels will come in and goes out and will stand before the
lord of spirits. This is Abba 'Ewostatéwos, the teacher of law
and order the one who stands in right side in his son Abba
Filpos of Dabré Bizén, he is a teacher And I said what this got
honor that you do not give to other monks of Ethiopia and he
said to me that they respected the canons that our fathers the
saint and apostles prepared, and they feasted of the Sabbath and
pentecost and honored easter of Christ. Thus, they became better and
become greater than the others. And I said to him “where are other
teachers who struggled for righteousness and he said to me
they live in their own Jand and group. As our Lord said “there
are many place in my fathers home. " and this Abuné
'Ewostatéwos became close to God since he kept His order
and law and he much suffered much." when this governor
heared this thing he become impressed by his love of Abunéa
'Ewostatéwos. And he decided to celebrate his feast of
commemoration and loved his law of cannon me who derived

this book, | heared from the mouth of the governor this

saying.

But if when others told me about his glory of Abuna
Ewostatéwos with vow and truth I would not believe their
witness and speech but I heoned from the children of Abuna

Taklahaysmanot the monk who told us and said to us his
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glory and honore of Abund ’Ewostatéwos, the one who
struggles. Let his prayer and his blessing be with his son

Gelawdewos forever and ever amen.

The fourteenth miracle

TG. fol. 92I'" - 93V, EMML 529 fol. 90-92V. NA fol. 32V-33V
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The miracle of Abunid ’Ewostatéwos let his prayer and
intercedence be with his son Ya’eqob forever and ever amen. It
is said that there was a nation, known from the regions of
Ethiopia. There were rightious men in side it who love this
saint Abuni ’Ewostatéwos, remembering his exile because of
truth and that respect and celebrate his feast of
commemoration in pleasure and diligence by ascending
sacrifice. At the time in his commonorion God gives them rain
while all the land is dry and by the rain they feed their people
and animals But once upon a time the rain became absent
and the people and Animal couldn't get their food but for
them the rain will be down on them at the day of the
commemoration of Abund 'Ewostatéwos and that never see
the devastation of crop and absence water and that sign

become usuall for them up to now for the sake of the love of



glory and honore of Abunid ’Ewostatéwos, the one who
struggles. Let his prayer and his blessing be with his son

Gelawdewos forever and ever amen.

The fourteenth miracle
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The miracle of Abund ’Ewostatéwos let his prayer and
intercedence be with his son Ya’eqob forever and ever amen. It
is said that there was a nation, known from the regions of
Ethiopia. There were rightious men in side it who love this
saint Abuni ’Ewostatéwos, remembering his exile because of
truth and that respect and celebrate his feast of
commemoration in pleasure and diligence by ascending
sacrifice. At the time in his commonorion God gives them rain
while all the land is dry and by the rain they feed their people
and animals But once upon a time the rain became absent
and the people and Animal couldn't get their food but for
them the rain will be down on them at the day of the
commemoration of Abunad 'Ewostatéwos and that never see
the devastation of crop and absence water and that sign

become usuall for them up to now for the sake of the love of



abuni ’Ewostatéwos let his prayer and blessing be with his

son Galawdewos.

The seventeenth miracle

TG. Fol. 102I"-102V
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The miracle of abuna ’Ewostatéwos the priest, prophet, and
the apostle hiis prayer, blessing be with his son Galawdewos
forever and ever amen. All of you, nation and nationalities”
hear how he ordered them when they entered in to the sea,
after the owner of the ship did not allow to them to get in to
his ship for they do not have money, gold, nice cloth for they
saints do not give respect, property of the world for our lord
said in the gospel, the poor in spirit are blessed for the
kingdom of God is theirs. Remember my children and be
strong in spirit and be strong do not fear from the wave of the
sea when you hear and see lions, tigers, the big
hippopotamus, tortoises and locusts they eat fishes and do
not fear their them they can not destroy yon for. God, whom
you believe controls them. Do not fear and frightened from
this sea when the wave comes up to heaven it is its nature.
And it can’t lead you to sink down. Son of God keeps you and
He Himself leads you as the book said God Him self led them
no oneelse was with them He took them up over as the power
of the land. Remember oh! my children, the sheep of Christ,
speakers in the mouth of the Holy Spirit as the children of
Israel went on the sea getting out from making pyramids

walking out with their animals and all theirs and that sea
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become like the ship and as a wall in their left and their right
when moses bit with his stick of his hand the water moved left
and right and opened the way before them and they walked
with their foot being six hundard thousand without counting
the female and children when God their lord loved Israelis he
saved them from the sea and made their enemies sink, who
were following them at back we heared the miracle persons of
horses were sank down and the sea covered them because of
their pride for they descended on their wealth and strength of
their power but those who defended on him and believed in
God were saved and got out from the sea with their children
and females and song in drum saying glory to God who throw
the horse and the carried on it in to the sea but he saved us
and led us to the land we praise God the praised of praise for
he is praised by the glories praise and his miracle is heared in

the whole world He is God who saved the Israelites.

My children, the member of Christ, He will save you as he did
in the time of Moses. Remember again how Israelites crossed
river of Jordan while it was full of water they walked and
corssed on foot. At that time they took tweleve stones from the
river according to the number of sons of my remembrance
who will sit for the later generation to inform and know how

the sea become land.

When they crossed in side of the time of the son of Newi.
Again my children please know how the nine and half of the
tribe crossed the sea of Azzaf carrying the ark crossing the
water on foot, name of the sea is Nolos. Oh! My sons He did
like this for those who were before you, do no fear by hearing
the wave of the sea but run and jump carrying the cross of
Christ the seal of Trinity as those who were before you did.
Moses and Awse saved them from destruction and gave the
land of praise to the thousands of Ephrem and Menase.
Remember how Jonas was saved when he was in the stomach
of the big fish for three days and three nights and he went out
from that and prophpsied and praised to the power of his,

Lord, Remember, again how John son of Zebdewos mouth of
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gospel in the desert of Sinai, and the lions gave their ears to
listen to his word of mouth that speaks about Christ. He
preaches the word of the gospel of Divinity. His head alone
without flesh and soul by the wing of angel Gabriel between
heaven and earth while he was moving he calls and says Oh!
Herods it is forbidden to get married your brothers wife while
is alive. Like this, this saint 'Ewostatéwos, the new apostle
was teaching and preaching starting from Ethiopia until he
reaches the land of Armania. And there, he made miracle and
surprising for that he listened to him getting out from the sea
before he entered in to the land of Armanya, they met him
walking by caring a dead body of a child to take him in to the
tomb when they saw Abba 'Ewostatéwos, they put that dead
body and went towards him to know his faith and his deed for
they saw that he crossed the sea with his students with out
ship while they were moving on foot. Abuné 'Ewostatéwos was
going by ship of his cloth on the sea. And he put the tunic on
the sea on these to be witness and remembrance to the next

time for generation of generation.

When he met those who carried a dead body for meeting and
he having seen their sorrow, the extended suffering and crying
he said to them “Be silent do not cry, it is enough, and is the
time to see the power of my Lord. The power of death and life
is in his hand. He is omnipotent. Then he stood between them
and he called on the name of God and he raised up the child.
And they all entered in to their home being happy and
praising the name of God and Abun& 'Ewostatéwos and all
they entered into to the land of Armanya with that child whom
he raised up from the dead. When they saw Abuna
~'Ewostatéwos, all the children and the aged vowed down for
him and honored as God their creator for he raised him up
the dead child, the son of the honored and rich from the
people of that land And Abunad ’Ewostatéwos sat fourteen
years preaching the word of faith like apostles, the fathers,
and the saints in mountains and islands going from land to

land in order that he knows their deed and faith of the people
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of Armanya. Having understood their bishops and
Episcopates he ordered priests and deacons to honor
Sabbaths and feasts that fathers apostles, who are saints put
in their synod and all the young the old, women and men
were governed by him accepted his teaching and Abuna
Abuna ’Ewostatéwos united with them in participating with
the holy communion and he loved them as his soul for they
were keepers of the law of God as angels of who are devoted

and who beg mercy for all mankind.

After this, when he understood their faith and deed of the
people of Armanya he lived with then until his death and
ordered them and he said to them. Oh! My children you saw
all that God made it for us and as he made right our journey
and as he saved us from the wave of the sea while were in the
sea. The lions, leopards and tortoise didn’t hurt us. And the
number of the days by which we were in the sea was thirty-
eight. And then please entered in and notify to the land of
Ethiopia to kings, nobles, princes, bishops, priests, monks,
male and female whose religion is right to be happy and
praise the name of God hearing all miracles He has done for
us. His students having been sent from the land of Armanya,
they reached Alexandria and told to the archbishops and
episcopes who were in the land of Egypt and they got out from
there and went to the land of Ethiopia and told to all his
children and to Abba ’Absadi, their Shepherded and how God
made all good deeds for them and how the synod of Armanya
and Alexandria was the same with the synod of Ethiopia and
how the order is not before or after to respect the two
Sabbaths and how it was mentioned by the prophets in the
0Old Testament and by apostles in the Gospel which says
respect the Sabbath of your Lord and do not work in it, any
work which is your or any other for God has got rest and said
respect my Sabbath and fear from all work except the advice
of Episcopacies and today I ordered you by the order of God
and this is not for your judgment but for your pleasure and

mercy and peace, love and glory and blessing. And tell to your
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brothers please stand firmly and be strong by the law of faith
by the greeting of the Holy Spirit. And pray for me in order
that God makes my path good. After his students joined him
and become his dispels, the two lions of Abuné ’Ewostatéwos,
the one carries the book of synod and the gospel and he

himself moves by the other when he was tired.

And they lived with him serving for message and work and
made him satisfied like men as a book says you will be carried
on fox and serpent and you will put your foot on lion and

serpent.

Truly, God showed his power his salvation on Abuni
‘Ewostatéwos, the teacher and kept him from the wave of the
sea and from killing lions, God, his Lord, whom he believes.
After the death of Abuni ’Ewostatéwos, these lions lived
keeping his tomb for fourteen years, when the lions died they
buried them like man in right and left side of his tomb for all
people knows that the were serving Abuna 'Ewostatéwos for
fourteen years. The prayer and blessing of Abuna
‘Ewostatéwos the virgin, priest, prophet, and apostle be with

his son and beloved Galawdewos forever and ever Amen.

3.5. His Disciples (Ewostateans)
According to his hagiography, Ewostatéwos had twelve disciples. The

names of the disciples are listed in the mss.

®avihhs ORLPU- AH5F MU AL @A hd hileo Tk
OANGFao A0 ANAK, @A aoCELPN DA a4 @A0 NLT°0
A0 L AIPAR @AO ML AP @AN ML aeddA oh1 1P
@3B A0 TTFEO @AO FUN OAD AGTLT AT A0 oL
Many uncountable people men and women became monks in
his hand, among them the main ones are: Abba 'Absadi, Abba
Marqorewos, Abba Matewos, Abba Bakemos, Abba Gabréa
Amlak Abba Gabra 'Eyéasus, Abba Géabra Mésqal, Abba Sewa
Winagel, Abba Matayas, Abba Qozamos, Abba ’Afdgerdna
'Egzi'e and Abba Tewodaros (TG Ff.15V - 16r).



Based on Encyclopeadia Ethiopica even if they are twelve in number three

of them are quite different in names such as: Dewa Dangal,
Bartdlomewos and Figator instead of Abba Dewa Wongel, Abba

'Afaqordana 'Egzi'e and Abba Tewodros.

He is given twelve pupils (to become late, according to various
traditions, spiritual mentors of celebrated monastic leaders in
the same line: 1 Absadi ... 2. Marqorewos ... 3. Matayas ... 4.
Biakimos ... 5. Gabrd méisqél...6 . Sawa Dangel... 7.
Matayas... 8. Gibra Iyasus... 9. Matewos ... 10. Bértadlomewos

... 11..Qozmos ... (Encyclopeadia Ethiopica Vol. 2, 200 P 464)

1. ’Absadi
His full name is ’Absadi of Ddbrd Maroyam. He is one of the disciple of
‘Ewostatéwos. The monk ’Absadi of Dédbra Marayam (Sdrayé) lived in the
fourteenth century and was a leader of the monastic movement known as

Déaqiqa ’Ewostatéwos (Ewostateans). He is still venerated as a saint in

Eritrea and Tigray. According to oral traditions, Absadi was a brother of
Mirqorewos of Débra Domah and a native of the ’Endérta province of
Eastern Tagray, but neither the place nor the date of his birth can be
firmly established. It is believed that he died on 27 September 1380.
(Encyclopaedia Aethiopica Vol 2 2005 P.895).

In addition to the above description we can read in detail in the church
dictionary of Sergew, ’'Absadi (Abba Sadeq) was the founder of the
monastery of Dadbrd Maroyam Qohdyon in Eritrea. His first name was
Hallo krastos. His father’s name was Tomas, then he called 'Absadi. He

got his name ’Absadi after he became the follower and then monk of
‘Ewostatéwos, when he was very young since he was humble and kind
and he was studied under ’Ewostatéwos. He was a very good reader and

many peoples came from far to hear him.
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When ’Ewostatéwos was exiled to Armania, 'Absadi wanted to follow him
but the former ordered him to returned back and help the disciples who
were in the monastery.

Since ’Absadi was educated in the vocation of writing, wrote many books
when he was young. He wrote ’Angdisd Barohan for Abba Filipos of Dabra

Bizan (Dr. Sergew H.S. 1989.vol.1. P 15)

According to his hagiography, 'Ewostatéwos called ’Absadi, when he was

young and he put his scarf on him like ’Eloyas did on Elsa.

ORA"H ATH £300- AZ°UCE Nhae A“T8. Ay “7040 A7ILA ZhN
At  HAoos ANAS @AN CA? AN 29640 A7NLA ASPC ORI
hTLAP AGAU- OANY @LL a0t PEO AN ANAR @TASL
AANG ANA 9°INNG MoohC Kb ONHN RAET PAAT
@1 $TG Hoothat @4N¢ ANt TadN AT7MLA Nooddh P50
hoo Ehar? hNAR, A9°L 1Ll ALEd TAT bC Aavd-08U-:
When he was rotating to teaching as he accustemed, Abuna
Mda'eqaba 'Egzi’e got a man called "Absadi, when he saw him,
he loved and put on him scarf, then Holy spirit ascended on
‘Absadi and he followed him ... he clothed garb of monk... he
taught him how he is writing and reading of the holy books of
law and canons of monks. Abunia Ma’eqébé 'Egzi'e prophesied
in Holy Spirit as ’Absadi will be the good shepherd of his
children and herb after him (TG.Fol.15 r).

And then when ‘Ewostatéwos was exiled to Armania. ’Absadi went to with

him like his disciples but 'Ewostatéwos ordered him to return back to the

monastery.

WOBLAC AR oo F80 HAGAK ASA ANA& @ALD .. Am-f
ARNAG A0 ..0LN 99 ADILAP Ahee APONL: OLMLA* P&
APATMELN SU- A undt Ah 0Zhd Ageacle ol 114 TTLE
MLP hLU- AGA Chh hNlA&4 0Nhoo @LP oo AGA ALA- Nhov
mLee £oHN AdN LU-A...



...And God said "entered the Holy Spirit on ‘Absadi that which
in you...? He called ’Absadi three times ... He replied, “My lord
I am here that you called” and St.’Ewostatéwos said "Now you
have given blessing from heaven. After he said it he put his
hand on his head as Musé put on the head of 'Eyasu, as

Yda’eqob put on the head of Yohuda ... (TG. Fol. 37r)

2. Gibri ’Eyisus
Gabra ’Eyasus (Abba $adsg), He was one of the disciples of

'Ewostatéwos. When he was exiled to Armenia, Gabra Eyasus was with

him. Then he returned after ‘Ewostatéwos died. After he came back, he
stayed with Abun& ’Absadi for a few days and he went to Enforanz and

converted many Jewish (locally known the Felashas or migrants) to
Christianity. He established a monastery called Dabra San and he died
there. The EOTC celebratedshis day of commemoration on July 28 (Dr.

Segew Vol 4. 1989, P 15)

3. Gidbra ’Amlak
Gabrd 'Amlak, a holy monk and one of the disciples of 'Ewostatéwos,
lived in the 14th century. The only available information about him is a

short hint in the vita of his master 'Ewostatéwos of Ddbra Sarabi. Gabra
Amlak was probably the founder of 'Endd Abba Gardmlak at Qwaydsa.
Nowadays, the monastery is completely ruined in Sire (Encyclopaedia

Aethiopica Vol. 2 2005. P. 606).

4. Gibra Masqal

He was born in ’Endirta Deray in a locality called Falaga Samayas
Masokéram 24[October 4]. He became a monk by 'Ewostatéwos. When he
was seven years old, his mother sent him to monastery to study and he
learnt the discipline of the monastery. When he became twenty-one years
old, he went to Dabrda Damo Monastery.
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When he was twenty-five years old, he became a monk in the Monastery
of Tana Qirqos. There is a church in 'Endérta by his name (Mergorewos
Arega, Vol 5 1994: P135)

5. Marqorewos

He was born in Tagray ’Endérta. His fathers name was Tomas. He was
authorized in the monastery of Ddbrd Damo. When he was twenty years
old, he was made a monk by Gébra Marayam, who was the son of Abuna
Matewos of ’Endérta. He was contradicting with Catholics in Ethiopia. He
is the ninetieth descendant of ’Abuna ’Ewostatéwos.There is a church in

Manbarta Dila in his name called Dédbrd Domah. (Merqorewos Arega.

Arega Vol 5. 1994 P. 138-139).

6. Matewos of Dabrd Birbire
7. Bakimos

8. Dewa Déngosl

9. Matayas

10. Béartdlomewos

11. Qozmos

12. Matewos Moaturi losan of Gobad

3.6. The monastic genealogy of ’Ewostatéwos

TG Fol 114V

The monastic genealogy of Abuné 'Ewostatéwos is described only in Ms

TG from ’Entonas up to Sarda Petros.
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’Entonos
Mogaras
Pakiimis
Libanos i» Miaqaros
’Ada*'lani
¥

o N

Ea’eseJ'Sﬁlam

Palantiewos

Qobu’e,’cgzi’e

'Atnatewos

Yosohédqg if Tokita

’Ebond Sanbit _, Yohe£as —’Adonond ’Egzi’e

Dan3’el of dabra maraovam

"Ewostatéwos
il
Absadi Mirqorewos | Matewos Bikimos
fD.M | of Diabrd Domah | of Didbréa Bidrbire of Sdrabi
Gabrd Masqal Dewawongel Matoyas Gibra Iydasu
Of Tg}; Qurqur of ’Abur of ’Adoge of Dabsan

atewos
oturd Losan |Biatordlomewos

f Gobod

According to the above monastic genealogy, 'Ewostatéwos is placed at the

14th generation from ’Entonas and at the 5t generation of 'At anatewos.
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gadld yohannes" by Conti Rossini, they, are the same. The only difference

Is the name of the disciples (Pp 114-55)

’Atonatewos
v

%ashéig
Yohdnnes— Bornabas—» ’Asniine ’Eggi’e —% "Ebnj Sanbit

(Ya’bika egzi)

Dano’el D.M in Gir'alta
==&l V.M in Gir'alta

l

'Ewostatéwos

Dewa Dongsl Giabri Iyyisus ’Absadi Matoyas
Of mimbiirtq Débrid Dibsan | of D.M ’Adeqe
Mirqorewos

Matewos ] Bikimos

of Dibri biiriibra Sérabi in Sere

Of Ddbrd Damah
~-=-abra Damah
Gérd Misqil

of may qurqr

3.7. The result of his journey to Armenia

Why "Ewostatéwos wanted to go to Armenia is not clear, but there was

something he wanted, in Ms TG. Fol. 39v. stated that

ORI Ph@C AGET hon LArop0 oo @ poo.qgo. Al
DONE: Mav3gn Py

When he was going on the path in order to search the law and

rite of the Father, the Son and the Holy Spirit [TG. Fol.
39v.).
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Also Ms TG. Fol. 46v states that when he had a dialogue with the

Archbishop, Ewostatéwos said.

OOATEEL LAY w90 a3+ o094 h*?y oxneh- oaney,
Tar C many ozl ONECAT W A 004 A20F
Ol AP0 0941,

-..In Ethiopia they said to me “don’t celebrate the feast of the
Sabbath and the Holy days” but I refused and in this you
asked me “participate with us in prayer and Holy Communion

but you don’t celebrate the feast of the Sabbaths and you
don’t keep the holy days.. [TG.Fol.46v).

Therefore, based on the two paragraphs stated from the hagiography, his
main purpose to leave Ethiopia and then Alexandria was searching the

law and rite of God. He wants to celebrate the two Sabbaths equally. But

why did he want to stay in the monastery of ‘Asqgetas in Egypt?

DLt A0y APOAME2N e3ac M&am hddrh OXNCHEF-

ATURTY 9ICP9° O1GUA . 99 B APEANT®  O-lh
ACOT3P ..
-..Abunéd ’Ewostatéwos wanted to stay in the monastery of

‘Asgetos Our Lady Mary appeared to him and told him “let us
go to Jerusalem and the country of Armenia...[TG.Fol.

Slr.].

Lastly we can understand that from the diaogue between 'Ewostatéwos
and the Archbishop of Armenia clear emphatic about his exile to Armenia

and what he got in it.

- OANP AN APANEPN @t ANh WAt (4, DLMLA- AN ¢
R0 OCPA ON4C KILPLE KA 0Lt nAA [V N LU T
HAND"  hPCLT $8.AT Y193 Wby, A4 RRAT R eYhe
ATULU- OXFE wevyy 3PP uh: sage A0 hPNNEPN 09
TNE PTT HAMD N3 P 0RIRN Aort: At R34 ASAN
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WGLL AN 9UnA AFLN NGy D4.N1ch A APONNLPN Jpoo
i wyww o-1q0ar o4 4447 0714 90,01 o hPC ey

... Abba ’Ewostatéwos refused that seventy ounce silver., He
said to the Archbishop ‘we don'’t want the gold and silver but
We want your blessing, we believe in the canons of the
Fathers, the Apostles.” the Archbishop went away from him
admiring his disdain for the money of this world ... Abba
‘Ewostatéwos told him as his desire for the work of the canons
of the fathers and Archbishop brought the synod to him and
he compared the points of similarity between it and the synod

of our country Abbag Ewostatéwos became happy since he got

whated he want and came to say good bye by the tradition of

prophets and Apostles (NA. Fol.29v.,).

According to the hagiography, it seems true that Ewostatéwos’s journey

to Armenia was fulfj

lled. Based on the above statement he participated

with them in prayer and Holy Communion in Armenia.

DAN” ACIIPA 2.24.L K@ oo OFAtL FOAToO- Aot
ORCAT haow o mao. @ 127190 CHor

The people of Armenia loved him much, and he participated

with them

in prayer and Holy Communion because he

returned them to the correct religion (TG. Fol.61r)

3.8.New findings in Gidli ’Ewostatéwos

In the Manuscripts there are some variant readings new for all.

A/ The meaning of the name ’Ewostatéwos

In my investigation, there are five saints by the name of

"Ewostatéwos.

1) Eustathius of S

Armenia.

ebaste. He was the Bishop of Sebastian in

2) Eustathius Macrembolites. A medieval revivalist of the Greek-

Romance, flourished in the second half of the 12t century.
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THIE ANy WNENNEDON . oheen aFh Vet ANt ODho-Gh
AI OOAL 00N @01 189° DRT RhA HoA= nea-+ ... oon
OA7°0- A A @hk 20C OLNAP At ASLPN ML AdAh, hool
HAMCHh, +UE W3 0S8 4UNL 0657 Paas
In the church there was a nun, who was from the children’s of,
the nun used to celebrate the feast of the commemoration of
'Ewostatéwos. .. However, the thief stolen the crop at night
time, that the nun kept hidden in her house for the
festival...when they heard the news what happened, they said
to her “The prayer of ’Anorewos did it against her, why she not
celebrate the feast of Anorewos than an unknown saint...(TG,

Fol.104v).

As we can understand from the two historians, there were two
ideological differences between the house of ’Anorewos and the house of
‘Ewostatéwos. But the place where the controversies and debates
appeared is not well known, most probably, it might have been in
central Ethiopia because almost all the people of northern Ethiopia were
the followers of the house of Ewostatéwos. ’Anorewos was born in
Mugér. His birth can be dated to the late13%h or early 14th century.
When he was Young , he decided to became a monk in Dibard Assibo.
After the death of Takaldhaimanot, he fled to Séd’ada Amba in Tagrai,
and stayed for some time with Abba Bisédlotda Mica’el. ’Anorewos
returned to D&abdrd Aidsibo and became a senior disciple of
Taksldhaimanot and great administrator of Basilota Mika’el (Coptic
Encyclopedia.vol.1, 2002:p.277).

Later, religious controversies and debates probably encouraged his
ideology. The differences between Ewostatéwos and ‘Anorewos may may

appear in the case of the Sabbath.
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CHAPTER FOUR
4.Historical, Religious and Hagiographical

problems

4.1. Historical problems
As we know, Ge’ez literature is full of medieval Ethiopian history. This is
the result of the monopoly of specific types of literature, especially those
concerned with the religious and social life of medieval Ethiopia. For all
that, however the hagiographical traditions transmitted to us through
the centuries still remain invaluable for the reconstruction of Ethiopian
history, even if they were only read in the church for righteous purposes
(Taddase Tamerat, 1970: P1).
Hagiographic traditions, which recount the lives of many monastic
leaders, have great importance for the reconstruction of medieval
Ethiopian history.
Paolo Mariassini has written, "Hagiographies can provide a bundle of
information of those minute facts so important for social, economic
history, religion, anthropology and so on" (Paolo Marrasini 19: P.3)
As mentioned above, a monk usually wrote the life of the saints from the
saint's monastery, who sought by writing the work to glorify the saint
and his monastery.
The hagiographer's goal was not to write history in any modern critical
sense. The hagiographer did not weigh his sources for historicity; he was
also not hindered by lack of sources. When oral and written traditions
were lacking, the author would supplement his narratives by introducing
episodes and symbols drawn from the Old Testament and New Testament
as well as other standard hagiographical works. "The political, social and
historical data which are of such interest to us are accidental by-
products, which were of little concern to him. He weighed his sources not
to produce the most accurate version, but rather to produce a work

which suited his purpose" (Steven Kaplan, p 18).
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In extracting historicaly relevant information from the Gddl, we have to
search the text in detail because they are by-products and we cannot
find them easily. Hagiographies should be researched for historical facts
in such a way that they exclude legends: Paoulo Marrassini writes, "We
are still confronted with the use of something for something other, and so
we are likely to waste at least one half of the information a given literary
genre can provide" (Paulo Marrassini 19 p 3

While studying the hagiography of ‘Ewostatéwos, I found some relevant
historical information as well as some confusion. As I mentioned earlier,
Abund ’Ewostatéwos was a saint of the 14th century; I will try to state
the relevant information (about his personality) in the text and give

comments in relation to the saint.
1. Abuni Yohinoss and Abba ’Abroham the Syrian

DA OALP 0 440 A0 I 440 ATERE OOLT® B.ePY::
OhH A+ 234F HhA ANILCE UA- A0 ANCY NCEP HidA
L4 @OFhA £ANL: @4I0¢ A=k 240 A LN HIE T Lhos
ULE NP&ao ZNLANYhC::

Then they took ‘Ewostatéwos to Abba Yohanss, bishop of
Ethiopia, that he might ordained him a Deacon. There was
Abba Abraham the Syrian, who was Archbishop of Alexandria
who pulled up and planted the mountain. Thus the
Archbishop prophesied the child would be great before God
(TG Fol 7 v).

Abuné Qeralos ordained Tékldhaimanot deaconhood. Abuni Qeralos died
in 1250. There was no bishop for 30 years after Abuni Qeralos died.
Abuna Taklahayomanot was served bishop for 30 years by God until
Abba Silama came... Immediately when Abba Sdlama reached Ethiopia
Abund Takldhayamanot returned the authority to Abba Silama and

backed to Dabra ’Asidbo.



On the other hand some historians noted that during the reign of Yokno

‘Amlak (1270-1283) there was no a single bishop because of internal and

external conflicts between Christians and Moslem sultanates then after
king Yokuno ’Amlak brought a bishop called Abuni ‘Eyob through
Jerusalem from Syria. At the reign of Yagobd’a Seoyon (1285-1994) the

Archbishop of Alexandria, Abba Silama came to Ethiopia (Abuni
Georgorewos, 1991: P.42, Tekle Tadik, 1951:pp.36-39).

Therefore, according to the above references there was no Archbishop
called Abba Abraham the Syrian in Alexandria and a bishop called
Abuné Yohénas during the reign of Yokuno ’Amlak and Yagobd’a Sayon
even if Ms TG discussed about Abba Abraham the Syrian and Abuni

Yohénos.

2. Abba Iyiasus Mo’
TG Fol.103 v Miracle number nineteen
Was there another Iyyasus Mo’a?
[yydsus Mo’a was the founder of the famous monastery of Dabrda Héyaq.
He is remembered for being the spiritual father of Abuné
Takaldhdymanot.

He was born on 26th of Gonbot (June 3) in 11 96 E.C and he died 26t of
Hodar (December 5) 1286 E.C. (L.K.M.A., 1994, P 87).
TG Fol.49v.

When we compare the epoch of Iydsus Mo’4 and 'Ewostatéwos, there is
some slight difference.

Miracle number nineteen narrates that “Ewostatéwos went with his son
Iyyasus Mo’a and ordered him to return to Ethiopia." Therefore, there is

no clear historical element in the account of the miracle.
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4.1.1. Contradicting History
The hagiography of 'Ewostatéwos gives contradicting accounts.

1. In TG.Fol.16r. we read:

OATPOAV- AL KPTF 1 K TPRPL DY QL ANE OARIAT
ATT  0AhAT  @LNAov Tl S PAAP  NRAeT
ONECAT OLAAL AVINC 0Ah OAFT HAGAADh AR AOh
ORON LA P12 Gk OCE OAIGL ORANN AGPGP L oo
DLLAP OCTh O%Lh ALhTh ACTIT OAL L Fp Fo0A
Al NRdet “Thhdc:

During the reign of ’Amdéa Sayon, the king of Ethiopia, there
was persecution of men, women, priests, and monks all over
Ethiopia. The king said to them “ Be one with me in
communion and prayer” and the people said unto him,  We
will not be one with you since you married the wife of your
father”. Again, the Emperor said to them “take gold, silver and
clothes as much as you like” and they said “let your gold and

silver be for your destruction”. Then, the king exiled them

with Abba Bésélota Micha’el (TG. Fol. 16r)

As we read above the king was sinful, because he married his father’s
wife and persecuted many Christians. Consequently, it appears that he

left the Christian law and order. However, in Fol. 26r it states that:

AR RPT GO0 T @ovGdd ATLANGAC CE9 18I
OhGA ANt HCAELLST 00% 0APT @1°1t 9°hCoT+ MPt::
X'rd Mot hét hoo A fi .

. ’Amada $ayon, the chief of kings, the lover of God, was
perfect in his religion, built churches, won over his enemies,
was the enemy of idols, was strict in his observance of the Old

Testament like 'Eyasu, ...(TG.Fol.Fol.26r.).

2. In TG.Fol.39r, there is a sentence that ’Ewostatéwos started his
journey with his twelve disciples and then one of his disciples ’Absadi

returned to his country as ordered by his spiritual father Abba

107



When he was leading the liturgy, the tears of ‘Ewostatéwos

descended on his clothes like the rain of summer and his

body changed into the light of fire. (TG Fol 34v.).

We can compare the tears of the person and the rain of summer
In the following subsection, we see an exaggerated type of spirituality,
which seems to have absorbed themes from the Old Testament, the New

Testament and from other religious books:

W OHFRA $80 ALOANE2N FOvaU- UNSF A2 HHILAU- HAAN
O i (AT AevAA heo ALA HIPA oo e PhE RIPHSPS::
NHag°F teofhe HETH HAOP ATHANNG hoo ALCh® AT
a7 F taedhe ATY HALT ATANGRG A1 ALY ... MHATE
Tavde AANCH?® Hthovt NATMANNG ... 0FAIS  Aoopfe
ALOhT ...

...St. 'Ewostatéwos received uncountable graces. In his trust
he resembled the sacrifice of ’Ab’el rather than the sacrifice of
Qayén. He seemed like Enock, whose death was concealed by
God, he was like Nohs in his trust, who was saved from the
boiling waters (by ship) he seemed like ’Abrsham ... he seemed

like Yos#q ...(TG Fol 61v.),

3. TG.Fol.64r
OFENN AT APONELN L O0F ANdld hCOTIP T Gavd
A 00 @@ TWC @8 ASNNT SAAANS @RTIHN Ak
have ACRRU- MELAD-C ARG MELADC aoRUE1:U-...
Our father St. 'Ewostatéwos spent fourteen years teaching
throughout Armenia. He had two lions, which served as his

disciples carrying his clothes and books...(TG Fol 64r.).

4. TG.Fol.42r.
There were plants called ’Etuya and Reayam. When they (the plants) see
our father 'Ewostatéwos, the prophet, priest and virgin, they went down

on their knees and bow to him saying:
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AZ°RATN hTA hAT b hiLd: eoQCY hee AFNA: WPAAEEN
W7 & hlA::

Welcome, you are ferocious like a lion Oh! Abba, you who are
the star of the Church, ’Ewostatéwos priest, you give

absolution from sin ...(TG Fol 42r.).
5. TG.Fol.54r.
'Ewostatéwos crossed the sea of Jericho on his tunic with out a boat and
he spent for nineteen days and nights on the sea.
6. TG.Fol.62r.

When ’Ewostatéwos was in ’Armenia, he went on a cloud to ’Ag 9’azi and

he visited Dabra Marayam and returned on the cloud to ’Ag 9’azi.

From the perspective of belief, we can accept that God worked miracles
through his saint Abunéd ’Ewostatéwos. However, the process of
producing the hagiography seems to have included exaggeration.
Therefore, we can deduce that the hagiographer allowed his imagination

to embellish the facts.

4.2. Political and social history
4.2.1. Political history

The historical notes, which we extract from the GA&dl, are only
unintentional by-products. The G&adl as such can be considered an
essential primary source for the study of the history of Ethiopic literature
and for the doctrinal and institutional history of the Ethiopian Church.
(Taddese Tamrat 19 P 73). However, for the political and military history
of the country, the value of Gédls varies greatly from one to the other,
and each must be considered on its own merits. Even those Gadls whose
direct importance for the reconstruction of the political history of
medieval Ethiopia is minimal may assist in recapturing the values,

beliefs, and the general social milieu of the country at this time.
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Examples can be cited from the hagiography of ‘Ewostatéwos which show
the political history of the county and that of neighbouring (foreign)
countries,

1. The two manuscripts (TG.Fol.16r. and NA, Ff 12v - 13r) state that
during the reign of ’Amdi Soyon, many people, men, women,
Gospel preachers and monks were exiled because they objected to
the king, ’Amdéa $ayon. Ewostatéwos was one of those exiled, the
above is confirmed by other sources such as the Encyclopaedia
Ethiopica:

Many Ethiopian sources report a serious conflict between the
emperor on one side, and prominent monastic leader including
the Metropolitan himself and representatives of the secular
clergy on the other. They accused '’AmdAa Sayon of polygamy, of
having many concubines and an incestuous liaison with his

stepmother. In return, ’Amda $syon persecuted such monastic

leaders... (Encyclopaedia Ethiopica vol. 2, 2005 Pp 227-229).

2. In TG.Fol.43v.
When’Ewostatéwos was on his way to Alexandria, outside Ethiopia, in the
region of Nubia, he (Ewostatéwos) was involved in a struggle between
Séaba Nol and his enemies. He became a victor over his enemies through

the prayers of 'Ewostatéwos.
This example indicates that the saint had divine power exceeding that of

Séba Nol, while he was in Nubia.

4.2.2. Social history
The hagiography is of special importance for the study of social history,
particularly those sections dealing with the miracles of the saint not only

in this country but also in Egypt and Armenia.

1. In TG.Fol.96v.
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we can perceive that when 'Ewostatéwos landed from the sea, the people
of Armenia brought a corpse and ‘Ewostatéwos, seeing their problem,
prayed, and the dead body was raised.
2. In TG.Ff. 85r - 86r.

It deals with a particular woman, who was barren and was sorrowful.
Her husband was in low spirits; she conceived and delivered a child after
drinking the holy water of ’Ewostatéwos.

The above miracles describe how the woman and her husband were in
low spirits, but they became happy through the holy water of

‘Ewostatéwos.

3. In TG.Ff. 94r-96v.
It deals with events concerning one family. In a certain country, there
was an army officer. His brothers joined his buttock and his spine by
magic and they inserted a black snake into his daughter’s womb to have
sexual intercourse out of malice. They believed and drank the holy water
of 'Ewostatéwos, and they were healed by the prayers of 'Ewostatéwos
and all the people admired Abba ’Ewostatéwos.
‘Ewostatéwos saw their problems and belief. His prayers healed them

from sickness and their health and social problems were solved.
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CHAPTER FIVE
S. PHILILOGICAL ANALYSIS

Even if it is almost impossible to obtain the original Manuscripts of texts,
the copies are available. All descendant Manuscripts which have reached
our time have their own shortcomings in that they have errors.
Miscopying of the scribes creates these errors. This means copyists don’t
copy the Ms perfectly. Some copyists of the Ethiopic manuscripts are
skilled in the Ethiopian Orthodox Church traditional schools. The
Manuscripts are characterized by variant readings because of the
differences of the knowledge of the copyists and other internal and
external causes. As a result, the text could be recorded, translated or
copied out of the context of the original. This means the texts could be
written out of the intention of the auther. And the mistakes are
sometimes so complicated that some of the copies do not seem to give the
correct readings. Therefore, the copyists may vary the reading knowingly
or unknowingly.

Then when the copyists copied the Ms from other Manuscripts, a bundle
of errors may happen. This also leads to the need of historical, cultural,
linguistic ... reconstruction, which has limitations. It means sources are
not enough for the full reconstruction.

Even though the hagiography of Abba Ewostatéwos is significant to
understand the early history of Ethiopia in general and the history of the
Church in particular, it shares the problems mentioned above.

Errors, having been observed from the hagiography, are the result of
conjunctive errors and polygenetic errors. Conjunctive errors are those
that give different context, unexpected out of the readings and in a
different way from the original. Polygenetic errors include errors that
arose through similarity in writing among the words, or in pronunciation,
or in meaning or through possible banalization etc. and are to be called

characteristic readings. They can be found frequently in a group of
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manuscripts.

beginning and was passively reproduced by the subsequent copyists,
There are also different kinds of errors like hometeleuthon [[ump from
the same to the same], grammatical, syntactical, lexical, and etc.
Therefore, in Gadla ‘Ewostatéwos there are the above problems and the

researcher will try to show some of the problems.

S5.1. Similar in meaning

Geez word Transtileteration | 3] ss

Manuscripts
TG.Fol.5r
NA.Fol.2 v
TG.Fol.5v
NA.Fol.2v
TG.Fol.8v
NA.Fol.6v
TG.Fol.10r
NA.Fol.6v
TG.Fol.14v

NA.Fol.9r

Sobahatihu Prase for Him

Mahoaletu Prase for Him

Bélelit wabam‘alat
Watra

In day and night

Always

Totofatshomu | Judge on them

Kononomii Judge on them

And again

And again

Somorata Weillingness

Faqads
Qoba

Weillingness

TG.Fol.19 v Monastic cap

NA.Fol.14r
TG.Fol.11r
NA.Fol.18r
TG.Fol.24v
NA.Fol.11 v

‘Asokema Monastic cap

Yatogedas He will be praised

He will be praised
Eve

Yotawedas

Evening
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TG.Fol.26r | @aemam-t- Wamatawato She gave him a drink
NA.Fol.12v | @hl40f Wa'dsotéyato She gave him a drink
TG.Fol.17r | ao0143% Masafan Prince

NA.Fol.13v | h&&7% ’Aqasan Prince

TG.Fol.28v | ®O2LH.Y Wabdagizeha At that time
NA.Fol.14r | ®@ONY Wasobeha At that moment
TG.Fol.15r [ AN Diba Up on

NA.Fol.13r | 464 Lala Up on

TG.Fol.29r [ #&.n Qadus Saint

NA.Fol.14r |2&® Sadaq Rightious
TG.Fol.50v | ALm- 'Edaw Men

NA.Fol.23 v | Nhd. Bosi Man

TG.Fol.59v L0070 Yad‘enaWé They make him ride
NA.Fol.28y | £OCCH® Ya:;ergrawé They make him ride

5.2. Compression

of the two mss in difference (TG.

and NA.)

Manuscripts | Geez word | Transtileteration Gloss

TG.Fol.26r | @v& k't Mas'at She came

NA.Fol.12v | 1#*ht N&&a’at She handed

TG.Fol.27v | AT "ASot No meaning

NA.Fol.14r RAT 'Esat Fire

TG.Fol.33r | @a 1404 Wé’etotogdbaru | You will never be

NA.FOL15r | mp 4ena- Wa’etotogébélu bumd. _
You will never recive

TG.Fol.42v TThe e Totowekaf You will be recive

NA.Fol.20v | 3pena | Totowekal You will faithfull
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TG.Fol.45v auid Manabara The see of
NA.Fol.21v | gogpe Méaqabar The tomb of
TG.Fol.50v Chhh Rosiks Yourself
NA.Fol.23v | vg:ah Nafasaks Your soul
TG.Fol.46v mM.of Tabi’eya Bning strengneeth
NAFol.21v | .pinap Téhabiloys Being dared
TG.Fol.47r |77£ Guyayday Run
NA.Fol.22r 17320, Gunaday Go away
TG.Fol.58r | £0CC Yd'erar In  order that he
harvest
NA.Fol 28r POCH Ya‘erar In order that he rest
TG.Fol.58r | TC% Tor‘asu On the side of his
NA.Fol.28r | cna- Ro’esu head His head
TG.Fol.64r | 00t ‘Elat With in a day
NA.Fol.29v [ .t Lelit In the darkness
TG . Fel. 77T AN Sabut Caught
NA.Fol.35v | g:g.p Saut Closed
TG.Fol.95v | (A S.ébgl’e Man
NA.Fol.39r | anan Sabasdab Lust
tTG.Fol.19v | havs. ’Améaru They directed
NA.Fol.10r hhavd. ‘A’emru They knew
TG.Fol.33r | alrtOQH%h 'Astdbaza’eka You multiplied
NAFol.15v | sndoqnh | Astdgaba’eka You assembled
TG.Fol.59r | @®¢-0VT | Marquwnt The keys
NA.Fol.28v | goncy MAberahst The holes

5.3. Semantic and Lexical change.

It includes words that have changed their original meaning, and follow

another context. The examples are as follows:
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L.TG.Fol.7r h%°thfrav- h3Ph  from all your brothers
NA.Fol.5r h#°h-Acav. L4 av9®uCh  from all children of your teacher

2.TG.Fol. 7r @10 h-Aeoo- avth& T  To all the monks
NA.Fol. Sr@7iN h-Aeav- h-Py- To all his brothers

3.TG.Fol.20r aohi¢a NCY7 The cross of the light
NA.Fol.10v aoh¢A HOCP Cross of gold

4.TG.Fol.11v HA%8/mh 2220 A9°Ch-h ov3d.0
you,who preserved from the bad spirit
NA.Fol.8r A%%h #7290 A9°Ch-h A3 clean your flesh vile from
women
5.TG.Fol.22v H+vUmh- Ad. mAL, They destrubed here and there
NA.Fol.11v @C2% Ad. MAL, They rrn here and there

6.TG.Fol.39r 'Lt hEPU- NUNA DILA
Then he belted his waist with the nechlace of Gospel
NA.Fol.19r +%+ h&PU- N1-2HH @ 71A

Then he belted his waist as in the order of the Gospel

7. TG.Fol.42rag°Anr At @oo 10, h9°Ah
Are you a teacher or servant of Lord ?
NA.Fol.20r 401+ A3t @900 104 20,

Are you God or the servant of God ?

8.TG.Fol.49r HNdwé A T4 ¢ From the nation of Ethiopia
NA.Fol.22v HN\chP4 A979%H. From the nation of 'Ag‘azi

9.TG.Fol.54r hav A2 2 9°hif That I need His mercy
NA.Fol.25v hao A2 e That I need His word

10.TG.Fol.54v3 AP @129 +¢ My power and religion
NA.Fol.26r 1&71¢1¢ @Tm-hA+e My religion and my faith

11.TG.Fol.59v M ®4”C%t His work and his rule
NA.Fol.58v “IME @ ¢+ His work and his mercy.

12.TG.Fol.62r Nhev AN-U- In the name of his fathr.
NA.Fol.29r fihav av9°p<. In the name of his teacher.

13.TG.Fol.92r anh A71NA Till I enter. :
NA.Fol.33r Ahh AFoe?T Till I come back.

14.TG.Fol.76r mh% hov h9°¢ He became as a pillar
NA.Fol.35r @b’ heo AN17 He became as stone.
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5.4. Hometeleuton Errors.

Hometeleuton errors are a kind of polygenetic error and so non-
conjunctive. They are error made by jumping from the same to the same.
It involves several words or lines, in some cases, also an entire page.

Some times copyists commit mistakes because of the some readings that
come in a sentence or a paragraph repeatedly. Copyists may jump from a
single word up to an entire page. When they copy the fact from a
manuscript to another manuscript they may forget readings simply by
looking adverting the word that come, frequently in the text. As a result
words, phrase ... written b/n the word written frequently may not be
given attention or may be forgotten by the copyist. This kind of common
mistake is called hometeluton. The mistakes can be categorized as banal
or conjunctive errors according to the status impact of the chase in the
readings/ texts. The following examples of hometeleuton errors have

bean discovered from one of the manuscripts of the G&adl of Abba

'Ewostatéwos.

1. TG.Fol.19r @A ALATNELN hCovae @hAG1L hhav “1él NP LT ao-:
And Abba Ewostatéwos kept silent and he did not speak

because he felt ashamed
NA.Fol.10r @A A.MONMNEPLO hCavav,..::

And Abba 'Ewostatéwos kept silent...
In NA the copies: forgot « hGovar OhAG. hhav 14l NPLILP oo

simply remember the sentences «@®AN AWLNNELN hCovas>

2. TG.Fol.10r @&0LA* A0 &thA aed°UC AP OALY::
» And Abba Dan’el, Abbot, said to him it is Ok my son.
NA.Fol.7r o@&Mhe ... alF MALP::

Said to him... Ok my son.

In NA copyist did not consider «aAfl f%7né\» for the word « @&MLA>

written time and again in the manuscript.
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3.TG.Fol.10v mhee? A9° APaML20 HNTCAY Bhe NLA @O0 NIATILA
S TOUA::

And he called him 'Ewostatéwos, which means sun and

again Sond’egzi (beauty of the Lord.)
NA.Fol.7v @mOao? A9° hPAMN+4LN...o:

And he called him 'Ewostatéwos...

In the some manuscript the copyist’s mind was influenced by the
word E wostatewos «P0M-ELN>> that comes frequently. That is why
he did not put « H1TC37% 02 NLA ®hoN 2% A7MA LTNUA»

Errors may be committed intentionally or carelessly. The following blanks
show forgotten or intentionally compared or canceled words in mind of

the copyist or NA

4. TG.Fol.10r @h.0T? ®L1 ®7%A::
And he did not drink wine and any alcoholic drink.

NA.Fol.7r @h.0Hf... 730
And he did not drink ... any alcoholic drink.

5. TG.Fol.25v @Aa7H vUA° OhN NLPU- oo h LU-::
While he was on sick bed He came to him.
NA.Fol.12v @Aa7H UA» hhN ...ov%h LU

While he was laid on bed ...He came to him.
6. TG.Fol.25v a7t Ha%4hh 22h @19dh::
About that you sanctified your flesh and your soul.
NA.Fol.25v a%t.. #29h @1e0h::
About that ...your flesh and your soul.

7. TG.Fol.28r “Lhiud\ gvh\rh L&A AN AT ANNC
Mica’el Angel of help from God.
NA.Fol.14r “Lhié ... A7°I0 ANMLaNHC

Mica’el ... from God.

8. TG.Fol.31r ®A?°H av&h hAS WSL AN ATANNC::
And then the pure mind came from God.
NA.Fol.14v  ®@AY° N aoX k... A?° 1IN ATH.ANAhC
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5.5.Repetition
1. TG. 24V. hoo 2N0Ch Aroav-::

To bless to them.

NA. 11V. heo_hev @0Ch Aeov-:

To bless to them.

2. TG. 24V. SOAO0- HHLAWPao- 4NO+::
They eat bread each of their own.
NA. 11r. £0A0- HHH.AP e “0-t::

They eat bread each of their own.

5.6. Phonological problems

In Geez language, one of the most important features is the keeping of the

correct orthographical system of writing. There are various letters that are

identical in pronunciation but different in meaning, while they are used in words.

In the Ge'ez alphabet, there are four groups of letters. That is the case of

ATATGIOTUTYT hThT 175 and ATweipTd:: All those letters have each its

own function and purpose while used in words. However, on the
chronicler of the Gadl of 'Ewostatéwos did not keep to the rule of how a letter
should be written. W e can say he wrote the letters in a mixed way of

writing, one or the other, with no clarity.
The following are samples of such usage. They imply spelling
mistakes or great shortcomings in Ge’ez literature.

Manuscripts | Geez word Transtileteration | Gloss

TG.Fol. 5v TIUNR Tagosas Admonition

NA.Fol. 2v 1716 Tagadad Admonition

TG.Fol.6v Ached Sahaq Happiness

NA.Fol.3v Uhd Dahaq Happiness

TG.Fol. 6v T0-N7 Na‘usan The smallest
Na’'usan
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NA.Fol. 3v Ty The smallest

TG.Fol. 6v M-k Habu’e Hidden

NA.Fol.3v N0 Habie Hidden

TG.Fol.6v LAOC PC Yoswar doro Let him carry his feeble
NA.Fol.4r LOM-C AC Yodwar toro Let him carry his feeble
TG.Fol.18v | aX06-k ’‘Asaba‘etu His finger

NA.Fol.10r | »a06+: ra dsbicriatei His finger

TG.Fol.28r |94 Dae Go out

NA.Fol.14r | q4 Dde Go out

TG.Fol.32v | (b4 AL9” Betd Lohem The name of the place
NA.Fol.15r | it Aduo® Beta Lohem | The name of the place

the letters are

spelled properly, they lead to

misunderstanding of a word. NA said 26m-C A¢ while TG said
LAm-C PC so both have their own different meanings.
The impact of the above orthographical change it resulted from the

sound change.

5.7. Morphology. The Gidl has some important morphological
variations that violate the rules of Ge’ez. Some of the examples are

as follows:

A. Gender.
TG.Fol.2v hixht Na(4 another (Female) woman
NA.Fol.2v h&vh NAQ4 another (male) woman

* The first one is un acceptable

TG.Fol.19v @-+012°% H.9U- Her news is heard (Fm)
NA.Fol.10v @+09°0 H.SU- His news is heard — is proper

Here one can understand that Ge’ez gender is not well identified because

of the Mispronunciation of the guturals. Again, there is no gender
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agreement between hda Al and WAk, The first word is masculine

while NaA1 is feminine.

B. Number. Ge’ez has three main known numbers, they are: singular,
dual, plural, and plural of plurals. The plurals are marked by prefix, infix
and suffix according to the words. The dual is not common in present

Ge’ez literature.

The G&dl of Abba ’Ewostatéwos, uses the same system. However,
sometimes NA and TG are different in the use of the plural:

TG.Fol.2v hA\h7? AvTC (Kalo’dne ’Ahogur) Other (plural) Places

NA.Fol.2v hAdT Av1-C (Kalao‘et ’Ahagur) Other (Fem.sing) Places

In NA hAd+ shows feminine singular while AU7-C is plural. Hence, the
rule of the language is violated not only in the number system, but also
the rule of the gender system is forgotten.

C. Aspect. Ge’ez has two main aspects: the Imperfect and the perfect.
Some of the Ge’ez words/stems affected by the gutturals of the Semi
vowels violate the earlier rule of aspects especially in the imperfect,

TG.Fol. TG4v. h7#0L8® ('Anqa‘eddwd) Perfect
NA.Fol.NA2v. £3+%&m- (Yangd’adu) Imperfect
TG.Fol.8r. @mHP(. (Wazayabi) Imperfect
NA.Fol.5v. @HPAN, (Wazaya’abi) Perfect

Sometimes, aspects are influenced by the demonstratives. That is why it
is very difficult to identify whether the action is perfect or imperfect. The
cause of TG is very important in this case, Examples:

TG.Fol.8v. an- (Elu)

NA.Fol.5r. £LooQA-1. (Yomésaluni)
In the case of NA LoohA-L clearly states that these are Michael and
Gabra’el. However,hd- (These) could probable followed with the words are

or “were.” So, here, demonstratives do not show the real time when the

action was(is) will be done.



Syntax Change.
The main Syntax of Ge’ez is VSO, but SOV

is also common. On this ground, the languages based on the
Manuscripts that the researcher found are the following. But not all.
TG.Fol.3r. AN +A9°% Adeg @N69> ONXch 10 ATHANNC::

Her prayer was heard and reached God.
NA.Fol.2v. @694 N6%F 1N ATHAaNduC::

Her prayer reached God.
TG.Fol.24v. @AM Ch® L&d U ool aoXh- ARCav 011

When they saw the astonishing thing, they came carrying stone.
NA.Fol.11lv. @oe& k- il $5%.0 hdroo Lt A1 ACCov-::

All his sons came to the saint carrying stone.

In general, from both manuscripts, it is found that there is a free syntax

word order: SOV and SVO.



CHPTER SIX

6. Conclusion and Recommendations

6.1. Conclusion
This research entitled “Historical and Philological analysis of Géadla

'Ewostatéwos”has primarily focused on listing out all the documented

Manuscripts of Gadla 'Ewostatéwos and provide Historical, theological,

cultural and philological comments on the Gadl. In order to address the

objectives, five questions were set. The study employed secondry data

sources (in a form ofdocument analysis) in which three important

Manuscripts wre analysed: found at the monastry of Tara gddam, EMML

529 of the IES (AAU) and NA (found in the National Archives in AA).

Based on the data collected from available sources, the following major

summaries are made:-

L

II.

111

7

The study has clearly indicated the difficulties of setting the
date of composition, which is highly valuable in determining
the historical value of the G&adl. On the basis of the evidence
avalible, the study has deduced that the hagiography of
‘Ewostatéwos could have been composed in the late 14t

century.

With regards to the birth and upbrining of 'Ewostatéwos, it is
stated that he was born from a noble family of Kirstos Mo’a
and Sond Hoywodt who were known for gathering elderly poor
and providing assistance for destitutes. He was babtized at the
age of 40 days. It is noted that ’Ewostatéwos was sent to school
at the age of Seven.

The actual inclination of Ma'eqdbd 'Egzi towards religious
deeds was also obsorbed as soon as he started education. It is
understood from the three Manuscripts that he abandoned his
bodily comfort and excercised serious devotion to God, fasting
secretly, praying regularly...

On the election of 'Ewostatéwos as deacon by monks of Abba
Dan’el, it is indicated that Jesus Christ (with many Angels)
ascended to heaven and order him to serve as deacon.
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V.

VIIL.

VIII.

IX.

X1

XII.

XIII.

Abba Dan’el, uncle of Ma’eqdbéa ’Egzi agreed to clothe him with
the monastic garb and renamed him ’Ewostatéwos and
ordained him as a priest.

'Ewostatéwos was among the monastic leaders who objected to
’Amda Soyon (1314-1344) associating himself with a wife of his
own father.On this case he forced to leave Ethiopia, ensured
from the questions of the Sabbath.

At the time, the Ethiopian Church as well as the Alexandrian
Patriarch was opposed to observing the Sabbath on Saturday.
'‘Ewostatéwos and most northern Ethiopians, however,
preferred to observe the Sabbath on Saturday as Sunday. The
cnflicting view between 'Ewostatéwos and the Church led him
to leave the country. He went to Cyprus, Jerusalem, Egypt,
and finally setteled in Armenia until his death.

The study has narrated some of the various miracles done by
Abuni Ewostatéwos during his lifetime as they appear in the
Gadl. It is noted that there were about twenty-one miracles;
miracle number eleven is not recorded in the three

Manuscripts.

The skeleton of 'Ewostatéwos (only his two hands) came during
the reign of ’A’elaf Ségad Yohannes I (1660-1675 EC), who was
next to Fasiladés and before Iyassu |

The monastic genealogy of Abund ’Ewostatéwos is described
from ’Entonas up to Sarda Petros.

'Ewostatéwos wanted to go to Armenia is not clear but based
on the two paragraphs stated from the hagiography, his main
purpose to leave Ethiopia and then Alexandria was searching
the law and rite of God. He wants to celebrate the two
Sabbaths equally.

The hagiography of ’Ewostatéwos contains numerous
indications of religious teaching, social and political history

“Christian ethics and theological beliefs. There-are many

instances that appear to be legends or exaggerations and
contradicting accounts.

Finally in the researcher discussed phyloloical problems in the
Géadl of ’Ewostatéwos such as syntax, phonology, morphology,
gender, number etc.
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6.2. Recommendations

As the study indicates, it contains a great deal of material relating to
cultural, social, religioous, phililogical and historical matters. It is also
interesting as literature and a source for the Ge'ez language of the
period. Based on this reality, the researcher recommends the following:

I. Even if the Gédl is an important text for history, theology and
Christian culture it is out of use, to make it useful, it should
be published and distributed throughout the country.

II. With reguard to historical studies, the Gadl has great value.
Therefore, Church and secular historians should connect it
with their histoical researches.

III. Even though Ethiopia is rich in manuscripts of the medieval
period, many of them have not been translated into Amharic
and English from Ge’ez. Philologists must engage themselves
to uncover these manuscripts including Gadla 'Ewostatéwos
and translate them for future generations.

IV. The Gadl were not studied critically with textual

analysis. Scholars should consider undertaking this

task.

V. Although the Gadl has a grea value, it is found in conditions,
which are dangerous. It should be restored and placed in safe
place. The Gidl, which found in Ura’el, was photocopied by
EMML. But other Gadls of 'Ewostatéwos that are found in
other places, like the monastery of Tara Gddam should be
microfilmed and preserved.

Generally, the Ethiopian Orthodox Church and Ethiopian Government

should co-operate in order to preserve the national mss.
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vil. APPENDICES

A) A painting of Abuna 'Ewostatéwos and Abuné Tékola

Hayomanot in TG ms.
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B) A painting of Abuna ’Ewostatéwos in EMML 529.

ii



C) A painting of Abuné Ewostatéwos and Abuna

Téakola Haysmanot in Tara Gdda monastery.
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E) Tara Gddam monastery from far away on the road from
Addis Zemen to North Gonder




G) Tara Gadam monastery
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