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Abstract 

The research paper is urganized in three chapters: the biugraphy u/ the scholar, the philulugical 

analysis ufthe scholar '.I' text, ami/he his/oricallinguistic side uf/he /ex/ which is taking '/mm{irs//o 

/hird chapters ufthe thesis cunsecutively. 

In {irst chapter, an allempt is made to describe the general biography of Sheikh Jawl70r Hayder 

startingfi'om his learning time to the last age of his life especially, his cuntributiuns and ,'ules in the 

Muslims Societies has been men/ioned extensively. 

The second chapter gives more/ncus on the textual analysis o/"lhe scholar's tex/ which is reviell'ed 

/hrough philological poinl 0/ view. Under /his chap/er, /he researcher fried /0 show /he general 

Fame work a/Sheikh '.I' /ex/ , i/ 's writing and ,Iymbolic styles IIsed in preparing /he teX!. i1esides, an 

allen/ion is given to the main con/ent of the text on which the scholar gave more/ocus i.e. reJlecting 

main points for those who have interested to read his wrillen work wi/h curre.lponding meanings as 

much as possible. 

The /hird chop/er of the /hesisfocuses on /he descriptions of/he cons/rllc/ion of sounds, words, and 

senlences ()/ /he scholar's tex/ /hrough his/orical linguis/ic POIl1/ oj'view Especially dele/ion and 

epen/hesis laddilionl (}/Iellers and words in the Sheikh's scrip/.I·, and also ",ha/ /he morphological 

features, phone/ ie, phonemic representa/ion, and /he way o/.Iyllahles (change of sOllm!.l) ill/he 

/ex/ looks like. 
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Methods of analysis during the writing of the thesis: 

Ini tially, the way of exp lanation used in carrying out the research work focused on phrases or 

sentences from the scholar's written works that have direct relationship with the topic under 

discussion. Supporting pieces of evidence are taken ti·om verses of the Holy Qur 'an and oral 

traditions of Prophet Muhammad as well as fro m some known Muslim scholars. In addition, some 

useful pictures or photographs arc inc luded in the text as necessary. 

On the other hand , whell analyzing somc phrases or scntcnces tak en frolll thc She ikh 's w'·ittcn work, 

firstly, the original manuscript's language is taken as it is and a co rresponding phonetic 

representatio n is applied using Ge'ez sounds as much as possible. 

Finall y, when readers face some unfamiliar words or phrases that are not clear in this research, they 

are kindly requested to read the short explanation or meaning given in brackets, which come 

immediately after the word or phrases. 
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INTRODUCTION 

There are huge amounts of Islam ic manuscripts allover the world. They are written in Arabic. 

Persian, Ottoman Turkish, Urdu, Hindi, Spanish etc. There is no Muslim nation which docs not have 

manuscripts in its language about Islam. Even remote areas of Muslim nations have some of 

literature on Islam and the literature is in the form of manuscripts. Generally speaking, the main 

manuscripts are in Arabic language. In Ali'ica, especially in Ethiopi it, Arabic language and records 

have contributed greatly to the understanding of our early hi story and civilization. Arabic language 

played an outstanding ro le and influence not only in Musl im Ethiopia but also in Ch~ i stian Ethiopia 

due to strong relations with Arabian countries (Gori , 2005). 

Ethiopia is a country with a long 'recorded ' history. However, our recorded history generally 

manifests imbalance. The issue of representation among va rious ethnic and religious l(lrCCS in the 

bulk of the hi sto rical heritage is becoming acute from time to time. Our existing literature f()cuses on 

the Semitic North at the expense of the south, especially on Ge'ez literature neglecting the other 

Ethiopian languages and one foreign language of historical importance. Arabic. The Christian 

heritage is relative ly well kept and studied while the Islamic past is undermined and.misrcpresented 

(Mesay, 2003 ; Hussein, 1992) 

In the modern state of Ethiopia from the time of Menelik " onwards, Musl ims have occupied 

subordinate position, a fact which obviously made them less attractive for research than 
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the dominating Chri stian sector of the country. The dynamic ex pat)sion of Islam and its growing 

importance in world politics are now helping to focus more attention on the past and contemporary 

situation of Muslims in the Horn of Africa (Braukarnper, 2003 : 767) 

Between 330 - 1500 A.D, the Greek Roman and Arabian teachers, traders, preachers introduced the 

two universal (Islam Christian) religions to Ethiopia. I-Ience, the two religions became the 

institutional force and the means of cultural developmcnt which alkrwa rds shaped the idcntity of 

Ethiopians as a multi - cultural and multi - rel igious country, and the writers and speakers 01· many 

foreign languages among which Arabic is the most commonly used by the Muslims. I Faith Gahi ti 

Islalll& Abyssin ia through out the history) . 

This fact can be drawn from thc following hi storical events whi ch happcncd during the advc nt of 

Prophet Muhammad (pbuh) 

According to Arab historians and the biography of the prophet Muhammad, there were thc oral and 

literal commun icat ions between the followers of the prophct (pbuh) and thc cmperor AI ·· Ncjashi 

As - ham a bin Abjar and between the emperor and the prophet himsel f. In Arabic, there is somc 

evidence that supports the influence and role of Arabic not onl y j·e ligiollsly but al so politically, 

soc ially, linguisti ca ll y and diplomatically. (5) lbl1 Hisarn sira. 1997 The I.ife Il is tory of the Prophet 

The immi gration of 'Sahftbci' (the followers of Prophet Muhammad during hi s life time), who Iled 

the perseat ion of Mecca leaders to Ethiopia (A I- I-Iabasa) shows so lidarity, and fri endship of 

Ethiopians to the Arabians 

7.~, ~ l!o '" i . 

.. _-.... , ...... . 
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rrom the Islamic point 01' view it sa id that the ability or the Ethiopiall emperor who ru led I·: thiopia 

rrom 600 - 630 to speak and wrile Arab ic language on lhe other hand certa inl y proves in re"lity lhal 

the fa miliarity of Arabic to Ethiopian people had a long hi story. 

Based on the hi storical relat ionship between the Eth iopian Orthodox and the Coptic Church of 

Alexandria since the early period of the introduction of Chri stianity to Ethiopia, 'we can clearl y 

realize that there was an influential role of Arabic written treatises on the religious doctrine of 

Ethiopian Orthodox Church. ( Adini, Abd ulma id bin Abyssinia Arab 229-231 ) 
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Chapter One 

The Biography (life and work) of Jawhar Haydel' 

(1819 - 1935) Islamic religious scholar 

Part one: 

1.1 About the man 

The scholar, lawhar Hayder also commonly known as Abbiiyye Shankey; was born in 181 9 in a rural 
/ 

( 

village outside Kambalcha town called Danya, in Wollo province in the northern part or Ethiopia. 

His nickname is more of respect and love accorded to him. 

Hi s grandson. whom I interviewed, described his grandl~lther as physica ll y very huge and li ght 

sk inned and that he had sllch a charismatic and imposing ap pearallce. lie was so devoted to his 

religiolls conviction that he always covered hi s face with cloth so that he could see noth ing that 

might be tempting to the heart. 

He was al so known to be very God-fearing, piOllS, warm - hearted and bright- minded . He was so 

famous that people from all regions of Ethiopia used to come to him to pay their respect which 

deserves to be shown only to Allah. 
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1.2 His manner: 

lie used to spend Illost ul' hi s tilll e praying, preaching Isl am and giving basic Islamic ed ucation. It is 

said that once he stood fo r prayer, it took him so long a time to tinish that nobody cou ld pray with 

him. 

He hated selfishness, di sloyalty, theft and other improper behav ior. It is reported that seei ng people 

behaving very badly towards one another he was so disgusted that he left the area to li ve somewhere 

else. 

He had litt le regard fo r wo rldly ri ches or property. He distri buted the donation and 'gift that people 

brought to him among the ncedy and poor people. 

1.3 His educationallife: -

When he reached school age, he left for YijCII which was then known to be the center of Islamic 

education and one of the first pl aces to hos t Islamic missionari es frolll Arabia. 

Islam was introduced to Vilot in the 9th century by Arab merchants. They used to comc tn the ancient 

states of Arsi and f-fadiya by way of Zela/ Zeila I . This hi storica l I ~lct is recorded in t.hc works of 

such historians Lapiso 1999 "the ori gin of Ethiopi a and Ethiopians" pp. 73 -77 
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Arter Jawhar come to Yija{, he began his intensive study. Arter somet ime} he went to a known 

scholar at that time called 'Sell'[C/ Sheikh" for further stud y li ke int~ rp retati on of the 1-I oly Qur'an 

ere/s'iI), Islamic Jurisprudence (Fiqih) , ord inary prophetic tradition (I-Ialii/h). and Arabic grammar. 

He want to a place called "Can "to deepen hi s knowledge of Islamic principles. 

While following his studies, Jawhar is said to have met two most highly regarded Islamic 

intellectuals: Sheikh Gelly and Sheikh Anniy, who gave him recognition as being qualifi ed to do the 

job of teaching. It has always been the custom that when the student finishes hi s studi es 

successfully, he should get recognit ion and bless ing fro m hi s maste r before he starts a job as a 

teacher. Teaching without prior permiss ion from a known authority in the field has littlc acccptance. 

Therefore, when Shei kh l awhar requested Sheikh Anniylor permi ss ion, he granted hi m say ing "Go 

and spread your knowledge while a youth at Dml'e land in Shonkuy o/:/i'kl"ll l'iI/oge: 

As a maller of fact, Sheikh l awhar undertook effo rts to spread basic Islamic education amo ng yo uth 

groups and has shown s ignificant result. His efforts gradua lly bore fi-uit in that Islamic preaching 

and education fl ouri shed at Shankey village during hi s li fetime. He actually created a lot of t ~ach ers 

qua lified with ability and flexi bil ity in the area considered to be the cen ter o f Is lamic kno wledge. 
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Meanwhile, Sheikh .Ia"har, al 'ler he undoubledl y gai ned hi s science oj' Isl' ll11ic educati()n at Vi/a/ 

and Con which where conside red as Islamic centers. taught stude nts who cl'f'ectively were in turn. 

teaching peopl e at Shonkey village. 

As Sheikh Muhammad Teyib, one of hi s former said. this village is inhabited by fear of Allah. Even 

at the present , fou r hundred students are learning the Holy-QuI' 'on by heart. 1·lc added that .l awhar 

played a key- ro le in changing Shonke y areas wh ich are known as wel l-springs of Isl al11i c teachers 

and basic Islamic education. Also he sa id that Sheikh .l awhar had wo rked at this village for about 

fo rty years, by teaching and preaching to people as well as giving spiritual and moral gu idance to 

them. 

After Jawhar taught 1'01' t'orty years , the number' of students began to dec line graduall y at Shonkey. 

Therefo re, he moved from Shonkey area to Boqoqe village. 

Jawhar 's Mosque, home and hi s plaee of burial are i'ound in Boqoqe village. 

Mohammad Tcy ib says that, .lawhar he was not preaching by traveling J'rolll place to places, but in 

se ttl ed areas. 

Jawhar, was famous for hi s God-feari ng behavio r, ki ndness , good deeds, tact, chastity and wisdom 

and was also known for helping the weak and needy. 

14 
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Sheikh .Iawhar is remembcl-ed /()[" his fruitful work among the inhabitants of the are~. alld al l across 

the country and his village Shonkey. He was considered a fountain or Islamic teaching. who created 

and enhanged the awareness of people about their Islamic creed and principles. 

Fig. 1. General features of the his Mosque 
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His Mosque is known in Muslim society as Shonkey's Mosque. It is fou nd in the north central 

Ethiopia in Wollo region at a di stance of about twenty kms. from Kemisie town. It is found in 

' Boqoqe' area and it is a hundred years old. 

The Mosque has an area which is 12m' and it has doors for entering. It is built only with stones 

without other additional material s such as cement. The doors arc simi'l ar to each other and have the 

same thi ckness, he ight and width. (Each door has 2m' height and 90cm w idth). 

As I observed, thi s scholar's mosque on my visit; it occupies a vast area which was prev iously 

covered by green grass. On the right side of the Mosque, thcr~ ar~ SUIlI~ liuts us~d for spec ial 

purposes related to weekly Hadra's ceremony, such as preparing coffee, tea and etc. 

They are intended to serve as resting places for guests who come to visit the scholar 's hol y places 

and students who study and stay with Sheikh lawhar. 

On the other hand , there are al so other huts with two doo rs, whi ch are used to store things for 

weekly f-/adra's and other seasonal ceremonies, such as : the celebration of the birth of Prophet 

Mohammed (peace be up on him). 

_ b:;i. !'- .. ..... ....t 
[I 

. . ... .:; .... ,. , .;-:;-.:~.;::;;.;-~ 

j ~'ll'1~ _" ., 
" "f. :~'! " 
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Also on my visit to the Sheik ' s hol y pl aces, I was told thai there ;! re ;\ lot or l it e scltol;!r ' s 

un publi shed manuscripts that are kept intact unt il now in the hands o r hi s different l'o ll owcrs, 

However, to my disappointment, I couldn ' t get even one manuscript. in his center where the written 

materi als where kept. 

Fig 3. Sheikh 's w ritten manuscripts & M awlill materials 
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1.4.2 The grave of scholar-; 

There was the house built on the scholar's grave which lies between the mosque and land with trees 

which is adjacent to one side of mosque's wall. The house built on the grave has one entrance. I was 

told that the purpose of building that house is to prov ide safety to hi s grave and keep it fro m damage 

that may be caused by an imals and natural climate condi tions. Whenever visitors want to see the 

tomb, is opened to ask Allah forgiveness to the departed sou!. And there is nothing excep t a heap of 

soil and four big stones marking the four corners of the grave. 

There are some other houses next to the huts. They are built to look li ke the mosque, but the 

difference between the mosque and those houses is that the house has a corrugated roor: whil e the 

mosque was built with stones. 

The purpose of those houses is for housing a number of families who have relati onship with the 

scholar. Among those famili es are: the son o f the grandfather of the .Iawhar who now goes by the 

name Sheikh Kema/ Arebll Mohammcd. He has the responsibility of thc scholar's vi ll age securit y 

and is the o rganizer of activiti es of weekly and an nual ceremonies. Also, he accepts the guests who 

come from time to time. Sheikh Kemal is also considered as a key source of information concerni ng 

Jawhar's life and activity. 

The internal part of mosque is built with stone as is a lso the outer wa ll. This makes the mosque to 

appear bigger and wider than it reall y is. It has fort y, straight standipg poles which arc of the samc 

height and most of the ground of the mosque's compound and surrounding is covered with plastic-
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carpets. and dry grass. but inside the mosque on the len side from the interance, Jawhar ' s spccial 

place which is called Qelel1l still is being kept as usual As I was told by Haj i Ahll1ed . this place 

(Qelell1 ) has its own hi story before being blocked in this way. 

Once upon a time, the scholar wanted (0 leave (he area, bccause he was so di sappo inted and 

displeased with the im moral, co rrupt and un Islamic behavior like ulll~lirness and faithless condition 

repeatedly among the Muslim peoplc. Due 10 thi s problem. the deci sion 01' the scholar was 10 leave 

that area and go somewhere else. The people began to fcc I great sorrow and begged him and finally 

managed to convince him to S,IY in the area. 

A lot of bad prac tices were common among the people, one day, a person whose namc was Sheikh 

Hussein Talesso, one of the visitors of the Scholar, was coming from far and nobody knew fro m 

where he came ddinitely and spoke rude words to him as he passed by. Most of the time , this person 

was coming to thi s a rea on Reb 'i (the 3,d month inA rabic ca lendar and thc annual cercm ony of 

Prophet Mohammed 's birth). When he came to thi s area , he painted all hi s body and face with blood 

and the people rcga rded him as a mad man and thcy wan ted to chase hinl away from the village. 

When the scholar Ja whar observed the action or the people opposing to thi s person , he didn't agree 

",ith what they wanted to do. So he gave an order to them to leave him free in the area wi thout any 

problem. 
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Simi larly, at another time, the person came again to the scholar's village, and on that day, there was 

no one in the mosque. Automat ica ll y, he went to the scho lar's special sitting place and tied the 

simple stick woods with a rope and said "you couldn't, if you want, even you want. You can try it. 

How do you intend to leave the people in such condition and wa nt to go where you like ... ') " from 

that time the pain on the scholar 's legs started until he is came graduall y paralyzed. 

Another area on which .lawhar worked tirelessly was to bring about a community where there is 

orderliness and where people treat each other fairly in line with Islamic teachings of the basic tenets 

of the faith, so that any body in a Muslim society couldn 't defraud his Muslim brother. It is required 

of everyone to speak of others wi th respect. This good behavior is not only practiced practically 

among Muslims, but also among Muslims and non-Muslims. Because this good conduct applies not 

only to Muslim society, but to non-Muslim society as well. Based on this principle, lawhar taught a 

lot stressing the imparlance of fa irness and trained his students and followers encouraging them to 

apply the rules in their day-to-day activities. His dealings with his followers and Muslim's societies 

show how cleverly he taught them to pay a great deal of care not to inrringe on the rights or others 

and how he set them practical examples. 
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The Aspect of Group-seating AlTanged by Sheikh JawlulI- Hayder 

What is theHadrrt system ? 

As Sheikh Kema/ Are/lIl, whom I refe reed to earl y, explained to 'me, haclrel is a kind of' ri tua l 

invo lving several members whereby they gather at a se lected si te and conduct a mix of' religious and 

tradi tional ceremony regularl y, commonly once, twice or th ree days a week. Parti cu larl y on 

Sundays, the Sheikh preferred to ded icate the whole day for such purpose. 

On the eve of the hadra day, se rvants clean the place where the ceremony is to be held and f'urnish it 

spreading fresh grass on the floor, paying special attention to where the Sheikh is going to be seatcd. 

c/wt is one of' the key ingredients to make the !-fadm lively. It is a plant whosc leaves arc chewed as 

a mild stimulant and is very widely practiced in Ethiopia and Yemen. Each participant brings along 

with hi m a bunch of chal and puts it in front of the Sheikh. Then, the Sheikh gives a' blessing whieh 

is accompanied by a chorus "amin" (May it be so!) from the members sitting surrounding the 

Sheikh. The fi rst thing the Sheikh asks of Allah is of forgiveness of' sins. During the course of' tjJe 

hadra smokes of Sanda l wood and incense are made to fill the air with fragrance, and chat is 

distributed among the members from time to time., Once everyone is present, they begin to say"zikr" 

(adoration of the Prophet Mohammed). The zikr is punctuated by the Sheikh saying dll 'c7 (asking 

Allah to fulfill their wishes) and drinking of coffee. The Zikr is sung led by the Sheikh. It is 

composed of Islamic lyr ics. 
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Fig 4. Place where weekly hadra are held 

hadra is evennowdays organi zcd in some area in a group or incii vidu,dl y to oi'i'cr adoration to Allah 

and his messenger Mohammad. 

Features of the hadra ceremony are intended as an expression of love and honor for the Prophet. 

The ceremony has such an emotional atmosphere that some of the allcnciants wept as they said the 
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Likr. During thc closing sccnc. thc Sheikh speaks rcminding the attendants of the in'lllll"tanec Dr 

standing firm on the ri ght path of faith and putting what they heard into deeds. 

Part Two: 

1.2.1 Educational background of the Scholar 

A. The known Mas(7yi~h (Teachet·s) of the Scholat·: 

Sinee .l awhar set on the path of intensive study of Islam in Yi(ii l, he was taught by somc of the most . . 

widely acclaimed scholars of the time. 

Among them were> 

A. Sheikh Annie:-

From among the earliest of Muslim scholars. Sheikh Annie is one who was .l awhar 's teacher and 

mon itor. Jawhar studied under hi s guidance fo r a brief period of time mound hi s last stag'~ as a 

student. 

He gave him an endorsement and blessing to teach saying 

Meaning: 

"Go on and spread knowledge you acquired while still a youth at Dawe and Shokev AI(ekra. ". 

According to what Sheikh Kemal Arebo told me, there are some specific points that distinguish 

Sheikh An nie [rom the rest of Jawhar's tuto rs. 

, b. , , 



AI I-Ie had a largcs t number or students who studied under him - around a thousand. whi ch is 

unusually high compared to others. 

BI The other point is that he was a relation of Jawhar, hi s student. He was the brother or I-Iayder 

(J awhar's father), making him his uncle. 

B. Yesewta SheiKh:-. . 

I-Ie was one of the prominent Islamic intell ectuals of the time around Yirat and Dawe area. He 

taught the difTerent disc iplines of the religion, necessary to be full y knowledgeable . .Iawhar also 

studied the various di sc iplines under him. 

Those courses are: 

General grammar of Arabic language (Na&w) 

Islamic Jurisprudence (Fiq ih) 

Interpretation of Hol y Qur'an (Ta/v ir) 

< 
Conviction (Aq idci) 

C. Sheil,<h Gettey:-

Although Shei kh Getty is the third of the known scholars to have taught .I awhar, hi s instruction 

focused more on the pedagogical aspect rather than the knowledge aspect. As I mentioned ca rli er, 
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this Shcikh saw that .lawhar had grcat ta lcnt and skill. As wel l as enthusiasm. he gave hilll his I'ul l 

and immediate approva l that he could tcach Islamic principles sllccessl·ully. 

1.2.1.2 The known Daras(l (Students) of Jawhar: 

As Sheikh Kemal Arebu told me, the total number of pupils l awhar tutored ran more than a 

thousand. But those to whom he gave approval and recognition to be come teachers themselves arc 

li sted below: 

A. Haji Ilias (Shei~h Qorasuma ): 

He was a well known person. Afte r he got permission to teach from .Iawhar, he taught in various 

part of the country. He diccl in Addis Ab~l ba. 

B. Sheil~h Ali Birru (Sheil.dl Gil'fign): 

Like Sheikh Eilyas, Sheikh Ali Birru also got permiss ion to teach from .lawhar and taught in Wallo 

province for a long period of time. 

C. Shei~h Mohammed Hasen: 

He was one of lawhar's brightest students. What different iates him from the other studen ts is that , 

apart from being Jawhar's student and then a teacher hi mself~ he was given the responsibility of 

pass ing on hi s master' s tradition and wo rk s to his grandslln - Sheik h I-:' enwl Mohammad Areb and 
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also keep on doing the tasks begun by lawhar, along wi th the full li fe history of Sheikh .i awhar ( one 

of my information sources during my research work). 

D. SheiJ.<.h Goro: 

He was also one of the known students of Sheikh lawhar. Having compl eted his study ol' lslamic 

education at Sheikh Jawhar's and given a permission to teach, he went to Guma town and taught 

there until he died. 

E. Haji Nure: 

He was also one of the Iu,own students of Sheikh .lawhar. After studying thoroughl y, an el getti ng 

permission to teach, he moved to Gurage region and spent the rest of his life teaching Islam. 

F. Haji Beshir: 

He was also one orthe known students or Sheikh .l awhar. Aller he lwei cOlllpleted the learning orthe 

Islamic educat ion at Sheikh .Tawhar and got the permission of teaching from him, first he started 

teaching in the area called 'Yifat' where Sheikh Jawhar passed most 01' his education~llilc. 

G. Sheil}.h Diiwiid: 
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When he completed his general Islamic education with hi s teacher Sheikh Jawhar, he spent his time 

teaching in the same area in Wal lo province, Kombolcha city around the place where Shei kh .lawhar 

Hayder was born. 

1.2.1.3 Where the Scholar was taught? 

As I tried to indicate earlier, after he had completed hi s fundam ental courses of Islallli c principles 

with the aforementioned known scholars of that time, he sta rted teaching Muslim society what he 

had been learned. Other areas where the scholar was taught for a long period of time were:-

A. Shonkic AI-fekra (BeI'a): -

It is the first village where the scholar .lawhar I-Iayder started hi s teaching to the Muslilll cO lllll1unity 

immediately after he completed his period of education. At that time, 1l10st of the people of th is 

village were followers of Islam reli gion and had 1l10re than four hundred ~-flifid AI qur' cin (those 

who have the sk ill of memorizing the Holy Qur'an by their heart forcvcr.) 

B. Dawe:-

The area was known and famous for being the center in Ethiopia for the study of the general Islamic 

principles and doctrines for a long period of time. It has continued to this day as a center of 

teaching-learning activities and plays a vital role in graduating those who are learning basic Islal11ic 

laws and is currentl y busy training students who come fi'om different parts or the country and learn 

different kinds of Islamic education. 
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1.2.1.4 The Contl'ibutions of the Scholar to Muslim Societies: 

As told by my informants. Sheikh Kemal Mohammed Arab ( the second grandson of Sheikh 

Jawhar), Sheikh Jawhar, completing his Islamic education, began to teach what he had learned. He 

played a hig role in the economi ca l, social and reli gious lil'e of Muslim soc iety. 

Instead of the va luable day- to-day activities, he prererred to spend Illost or hi s time teaching and 

help ing the Muslim society get better understanding about the superi or natural power and unity of 

God (A llah) in general. This means that worship ('ibiida) like the five pillars of Islam and the six 

pillars of faith ... have to observed. 

Worship which was performed to others (except Allah), wi ll not have value and is never acceptable. 

It is not only that worship done to anything other than Allah is unacceptable, but if anyone never 

performed the obligation that was ordered from Al lah to the all people through his messenger 

prophet Mohammed (pbph), they will be punished on the last day ofjudgmcnt (after the dea th of the 

person) whereas those who obey his command and spend their time performing' their religious 

duties, will be rewarded with eternal li fe in paradi se. 

The best evidence to confirm this were his different texts and books which are more than one 

hundred twenty. They set a general guide in economic, social and reli gious spheres. They are iuund 

scattered in the different parts of the country. Even though Jawhar 's texts deal mainly with general 

Islamic laws, they have made a big contribution in spreading the Arabic language for different parts 

of the country. 
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As I tri ed to mention belore, as soon as .Iawhar finished his Icarning, he started teachillg grammar, 

laws of the Arabic language in Bal' {i (small vi llage in shonkey) area which he did for more than 

forty years. Another activity of his which needs to be mentioned parallel to his teaching activity, 

was his effort to bring about an orderly society where love feel ing of brotherhood, and respect were 

bonds and also wished good relationship fairness , love, unity, and respect to be adapted between 

Muslim societies. He also hated and dismissed bad features like eheating, steali ng and unfa ir 

re lat ions between them. He taught that conduct be theoret ica ll y and practically based on the laws of 

Islamic religion. Based on his activ ity, let us see some of hi s contributi ons and the ir ro le through his 

life. 

Here is an anecdotal story related to me by one of Jawhar' s form er students named Haji Mohammed 

Teyib. He is now 84 and lives in Addis Ababa, keblc 14 in the area known as Kwas Mcda. He told 

me that Sheikh .lawhar often had a lot of visitors and guests coming to witness hi s greatness and 

they usually came with some kind of gift for him. They did this, not because it is required of a guest 

to bring a gift but out of their own dcsi re and as a mark of lovc and respect I·or the Shcikh . 

So one day, one of the vi sitors brought some milk as a gift and put it in front of the Sheikh expecting 

to plcasc the Sheikh and in return to receive a blessing so the dil·li cu llies in his life would be solvcd. 

But the Sheikh wanted to provc whether the gift was obtai ned in a rightfu l way or not. Ilc asked 

·'whose cow you got this milk from '?" the guest rep lied " illY OWli cow. '· Then the Shei kh asked him 

again "where did your cow graze yesterday?" The guest replied " Yesterday my cow ate [rom some 

one el se' s grass." Therefore the Sheikh told the man to take the milk and give it to the person for 
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th ree days in o rd er to compensate for the grass. This is one of the ways in which he illustrated how 

Islam requi res us to be fai r in ou r dea lings with each othe r. 

1.2.5 The manner of the Scholar towards the end of his life: 

After he became sick in hi s legs, his work was confined to a small area as the pain in hi s legs 

wouldn ' t allow him to move from place to place. So he conducted hi s teaching work sitting 

immobil e in one place. Aro und the last peri od of hi s life, he quit his job of teach ing. But week ly 

sitting (gatherin g) o ra group (lJadra) and the annual " I? ehi'l al- Awol." program (the third month in 

the Arabi c calendar marki ng a key episode in the prophet's li fe) cont inued to be celebrated by the 

Sheikh' s known students. After the Sheikh was confined to stay at home, his populari ty seemed to 

increase. He became so famo us that people came to vi sit hi m fro m as f ~lr as Ycmen and othe r 

countri es. One o rthe She ik 's admirers from Ycmen gave hi s son to hil ll to se rve him as a servant I(lr 

life. The servant's name is Seyyid Mahmmud. He was widely known in the communi ty. He 

remained wi th the Sheikh which gave him an opport un ity to gain a deep knowledge orthe Sheikh's 

life and work. He therefore helped to preserve and pass on the Sheikh's legacy to the next 

generati on, after the latter's fini sh. After the Sheikh had d ied, Seyyid 'Mo ham med lived fa r sixty 

eight more years and died four years earlier. I-Ie was buried at the: Sheik's res idence. 

The Sheikh was so popu lar that later his place of birth became the place o r celebration ol'the annual 

holiday of "mawulid" (Arabi c wo rd fa r Prophet Mohammed 's birthday). 
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Meanwhi le, a guest com ing to vis it the Shei kh lost hi s way to the place and couldn't lind anybod y to 

guide him. So he angril y composed the fo llowing poem: 

Mean ing: 

un·'}hC .N'V· VI. .eUUfl/tI J.tlh 

f/tf.C ff'v ' VI. .eUUH/tI J.tlh 

){y.tI J'f'IJ' VI. .e~/u~FJtI J.tlh 

J.f/'r(}'PtlIJ· V;'."';· '} ~/utlh 

UJf. ibt>:r V'IC fI'llJ mf,}!7. 

1,!J,1·';· '}Y" .f~ "/(" Y.t:IJ"'}JI" r)"X 

f.[fJl" J. ,}it,, ;{ h 6 6J.·f.tJ)·JI" ')'''Z 

,h.c:·?tJ)· '} l,cib flfl'l"Y" ·/"tl "X 

" Every time I see wrong doings, I feci an urge to oppose it. 

every time I see an unbeliever, I feel an argue to oppose him, 

every time I see ignorance, I !'eel an urge to oppose it, 

I wi ll break it loose with a stone as I enter the village of 

Scholar 's through shankel' and ki ss hi s tomb and be 

blessed with his grass, having chewed the chat . too. 

Partake of the hadm and be liberated from dirti cu lties forever. The strangc r continued his journey 

saying his newly composed ve rse and reached the Shei k's center without any furt he r di l."fi cu lty. 
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Upon his arrival , he was asked by the Sheikh as to the purpose of hi s coming. The man replied that 

he came in orrder to sce the Sheikh in the eye. 

Shortly after that, the Sheikh fell seriously ill for three consecutive days. Meanwhile he told his 

servants where they should bury his body and died on Sunday, 1935. I-Ie was 116 years old. 

Not long after the death of the Sheikh, the educat ional , social and reli gious acti vities that he 

dedicated his life for declined and stopped. Even the students whom he gave permission to teach 

couldn ' t keep on the tradition set by their master. And the sheikh' s center couldn't also bc managed 

as properly as it deserved. 

As Sheikh Kemal Arebo told me, when it was proposed that one of the sheikh 's former students take 

his place as his successor, everyone declined the offer. 

It was not only that no one was competent enough in terms of knowledge to take his place but also 

tbat no one was on par with hi s character, integrity ancl staturc. 

Not surpri singly, members of the community especially women who lived in the neighborhood 

wanted him to be remembered ancl composed poetic verse praising him. 

The verse runs as follows: 
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Meaning: 

f"Yt>lir. ;"/fJ. .c )~'t1. f.'I .etJ.r;hJ· 

;, f/{!. '} (/"Y", ·7· ·/·; h ·j,r.'i If'·'! :/,j' 

1. '1'jr/'Y" f],';'01"/!') 1. ;;:Y" f/'I"{f).:J' ;/,j. 

Let me remember you beginning with Allah 's name. You are the lord of 

Shonkiya, the torch bearer of Islam. You knew no coml()]'t until 

you died. You r heart always fea rful of Allah at last died and 

was buried in Shonkiyya. 1ay j a/il (Majesty) stand in 

your defense. We feel so sad we could do nothing 

to help before you di ed. As we were unknown 

to you and you were unk nown to us. 

33 



Chapter Two 

The Scholat"s text from the philological point of view 

Part one 

2.1 The general framework of the manuscript 

[n this chapter, the general framework of the manuscript will be discussed first and his Scholarship 

follows. In general, the Sheikh's text contains religious desc riptions such as explanations on crecd 

(aq idci ), the well,bringi ng eadab), faith ('imcin), repentance (tawbah) and prayer (~alclt). The writer 

of the Sheikh 's text, while copying the script, had used a unique way .which is described below. 

Though the manuscript counts 60 years of age as stated in the co lophon part of" the te xt. the papcr 

used to wri te the text is si milar to that of ours. When the composer of the tex t wrote, he used both 

sides of the paper in all pages except in the first and the last pages. The text has a covering to protect 

it from any poss ible damages. Numbers were not given to each page 1(". separating one f"rom the 

other. When the writer writes consecutive pages, he puts initials letters/words of" the next page at the 

bottom of the previolls page. 

I 

For example, if the first line of the next page starts by a word' .iJ1(SL' (.)ollallclhu). the first two 

or three letters of the word. are written at the bottom of the previous page. 130th the right and left 

margins of the text are almost equal in size throughout the scr ipt. 
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Each subpart of the tex t starts praising and glorifying God (A llah) and bl ess ing Prophet Mohammed 

(peace be up on him) and ends up in the same way. 

2.2 The writing materials which the scholar used : 

As I observed and as Sheikh Kemal A rebo told me, Shei kh .lawha r used traditional wri ting too ls 

rrom hi s own teach ing center. For instance , as a pen hc used a kind or st rai ght and smooth tiny st ick 

made rrom bamboo tree locall y kno w n as 'qarqh17'. It has a hollo w and slHlrpened head whi ch helps 

to bring out enough in k at a time. This type of stick was selected because it is easy to sha rpen and to 

make smooth so as write down a letter in the appropriate place/line as intcnded. The ink is known by 

the name ' mach!'. 

The preparation of thi s ink differs from place to place, but most o r the time it is prepared from 

charcoal, mllC(I (g lue), ash ancl leaves which are mi xed togethe r. Then. after fo ur or live days they 

are put in the sun to be prepared for use. 

2.3 The language used to write the text 

He used Arahic language in writing al l of hi s text s and all ,) 1' other man uscri pts. As one of the 

scholar 's second generat ion students, Sheikh Mohammed Teyib to ld me that the total written wo rks 

of the Sheikh are more than one hundred and twenty. 

35 



2.4 Paleography (rtllJ'a) and sy mbolic sty le in the scholar's text:-

Ruq 'a means a kind of handwriting in Arabic language. 

In general, there are two kinds of Arabic paleography (ruq 'a) categori es in Ethiopia. The eastern 

Ethiopia paleography which is found in Harer, and the northern Ethiopia paleography is fou nd in 

Wallo. Since the writer was from the northern part of the country, he applied paleographic sty le only 

to all of hi s writings. 

As di sc losed to me by Sheikh Kemal Arabo, the scholar used three diffe rent styles of Arab ic 

ca lligraphy. One of the three types of hi s handwriti ng is very difli cult to read and understand its 

meaning except him. 

Among these unique handwritings of Sheikh Jawhar, the following few may be mentioned:-

I. When he write the velar Arab ic letter' ..!l ' ( K ) in hi s text, the original shape of the letter is 

changed to just like Engli sh small 'j ' without having the upper dot, but extend a little bit 

from the lower fol ded part of the letter to left side 'j ' . 

For instance dlji lY>J - (waman (arak(!) - Jji lY>J 'A man who leave. 

He writes like "J" instead of"..!l" in all pages ofthl:! text. 

2. The thi ck ness 01' the letters in al l pages is more or less the samc. 

3. In pu tting margin notes. he ap pli es hi s own pl'Oced urc. For instancc. if he wants to highl ight 

a certain word or ph rase, first he places the signs likc additi on '+' at the side of the worclor 
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sentence that he is intending to clllpilasiz,c and gives thc explanation al left or right margin or 

the same page as I-j'ee spaces are availab le. 

4. When he starts a ncw chapter always begins by glor ifying (II/ml/?) of God then Prophet 

Mohammed. 

5. Many times, he uses red ink to identi fy important words, ph rases and sentences from the 

ordinary ones. 

In most cases, Sheikh Jawhar 's manuscripts are written in poetic and non-poetic sentences. When he 

writes in poetic style, the verses follow the rules of end rhyme of Arab ic language and also leave 

short spaces between verses when he writes the poetic part of the text. For instance: 

Part Two 

2.2.1 Specific analysis about Shcikh Jawhal"s tcxt 

In this part, we will try to look at the general contents o f the scholar 's manusc ript from the 

philological point of view. 

The text of the scholar is classified as the followings. 

I. Section one: human conduct ' aJ:!laq' 

2. Section two: meaning of 'La' itaha illallah' 

3. Section three: confessing 'fa ith"imc7n 

4. Section four: repentance ' tawba' 
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5. Section livc: thc acts of' man 

6. Section six: prayer 'yaiiil ' 

Part Three 

2.3.1. General conduct of human beings 

This chapter of the text is di vided into four main sub-parts through whi.ch half of the whole text is 

discussed. In talking about human conduct, he begi ns explai ning by quoting verses from the Holy 

Qur'an and also narrati ons from the prophet 's speech known as /-{adilh. 

Allah says: 

Jlii ayyuhallaqina 'amanU lalarj(I 'O 

oJlvalakllll1/o1 l'qa ~'Ol vi innabiyyi 

",alii lajhar U lahu bilqawli kajahri 

b'qlukull1 /iba'qI ' 

Jyi1W.JJ~ YJ~lw~,j~ 

~~~ 

' 0 you, who have believed, don ' t raise your voices above the vo ice of thc prophet or be loud to him 

in speech li ke the loudness of some of you to others, lest your deeds become worth less whi le you 

perceive.'(Qur 'an 49:2) 

Prophet Mohammed (pbuh) also sa id that: 

"ga ataytull1 al- ~alata l ~la ta' 

tOhawa ' antull1 tas Cawna Walakin 
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ItO ha wa :)antllill tUlll sCJ na wa <-alayklllll 

al-assa Kina walwaqar.· 

Li ·\i ~I .J Y J .' 

'When you are coming to prayer, don ' t come qui ckl y but please come to it slowly and in sohriety.· 

In the Qur'anic verse and the f-ladith, it is described that what should be the conduct (alJliiq) of 

Musli m socicties in gcncral , and thc faithl css socicti cs in particular. Also in thcse Qur'ani e verses, 

companions of the prophet were not allowed to loud their sounds over the prophet. In addition to 

this, the companions were al so ordered to go for prayer wi th sobriety and modestY;,otherwise their 

prayer is not acceptable and is returned to the actor. 

The scholar al so refers other sources beyond the Qur' an and the Hadilh to make hi s wri tings morc 

clear to the reader. 

said that: 

'Tahir fU'adaka wa'mal Ii tahara fahuwall11uqaddal11u qablal ~ilmi wal <ainal , . 

Wa'in tutahir fU'adaka <ankaba itihi fa'inda dalika sahaal ~ill11u wal "amalu.' . - -. 
Meaning: 

'Clean your heart and prepare; it for pure purposes, thi s is the lirst thing that must be 

present prior to knowledge and ac ti on. If you clean your heart 1'1'0 111 bad 

behav ior, your knowledge and work become nearer to the truth. ' 
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From this statement , there is a va luab le lesson to be dntwn that a givcn dced can be acceptable by 

Allah if it is done with an innocent heart. Basing hi s argument on the QlIr'anic verse, the prophetic 

Hadilh and other Islamic scholars' writings, the Sheikh gives explanations about human behavior in 

general. 

2.3.2 Relationship between God and the Believers 

Sheikh lawhar describes nine points that strengthen the bond bctween thc creature and the Creator. 

Explanations are given on some of these points in the following: 

A. Using Islamic ordcl' as a guide 

The Sheik refers thc fo llowing Qur'anic verse on his text pagc 4: 

Meaning: 

'Kuntulll lJayra ' ullllllatin 'ulJrijat linnasi ta'murOna 

bi I ITla'rOfi watallhawna <-ani Imunkari ' 

' You are the best nation produced (as an examp le) for mankind. 

YO LI enjo in what is ri ght and lorbidd what is wrong and 

Beli eve in Allah. Ifcnly the people of the scripture had bclieved. 

It would have bcen better for them. Among them there arc believers, 

But Illost of them are defiantly di sobedient.' (A I,Qur 'an, 3: 11 0) 

In the sallle page ofthe text, the Scholar used a Prophetic I-I ad ith. 

' mi~lu ad in kasajarat in ~abitat il 'illlan'a~ luha wazzakatu fu rO'uha 
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wU?<lwmu'urOquhii Wa~a l atull1a'uha walka lTu'anilmal.l iir im 

!amaratuha fakama liHukll1alu Assajaratu ' ilia bilma 'i 

layukmalu al- ' imanu ilia bi'islahi al-sal tH. ' . . 
Meanin g: 

The best parable for a religion is a fixed tree. Charity (zekah) is its branch ; 

Abstention (l'aWI11) is its fruit, Prayer (.ya/6h) is its water and 

Confining oneself from forbidden things is its essence. 

The Sheik presented the above mentioned Qur 'anic and prophetic Hc!dilh to point out the best guide 

[or establishing good relat ionships between a believer and hi s/her Creator, and tried to show how to 

arrive at good conduct using this guidance. 

2.3.3 Good manners expected of a believe," 

Under th is part of the text, there are also points that Sheikh .Tawhar presented as a guide to good 

behavior for any believer. 

The writer used prophetic Hadilh which is mentioned below: 

Talabul'i1mi fari<jatun'alakulli Muslim (---ah) li 'annahu laya 'rifOna 

ma'umi rll bihi wamiinuhu 'anllli 'i lia bihi . 

Meaning: 
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Learning of Islamic knowledge is obligatory over all men (Il1ti women Muslin .. , 

If they learn not, it would be difficult for them to know what is allowed and what is forbidden. 

Concerning searching for knowledge the Scholar cited on page 14 of his work words of a known 

early Muslim scholar called '.~a!ibi' (may god have mercy up on him) who used to say. 

' Manistahda'i lallahi wa l,ldah wakana lahu ai-quI" anu surban mug2.ssala 

waJabat'alayhi 'arguhu fatafassaqat bikulli <abirin haytu'asbaha mukadala . - . . . 
faruba lahu wassawqu yab:!u hammahu wazabdul'asa yah tfiju lilqalbi mus'aIJ' 

I1uwal mujtaba yagdu'alannasi ku llihim qariban ga riban l1111sta m[1lal1 mu'il1mal~ 

Summarized meaning: 

'A nyone who wants to be with God in a good manner has to fol low the genera l guiding pri nciples 

and the meaning of the Holy Qur'an. That is absolute ly good and correc t to manage his life or this 

world and to succeed on last the judgments day (yawm al-qiyama).' 
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Explaining thi s saying, the scholar portrayed the rule hi s students must follow when attendi ng his 

teaching forum or class. I-Ie always advised hi s students to check and recheck what they learnt and 

to abide by Islamic o rders as well as to refra in from fo rbidden acts. 

2.3.4 Good manner that must be between student and teacher: 

In this part of the text, Sheikh lawhar also outlined the manner of relati onship that should exist 

between student and his teacher du ring their teach ing- learning process. As the scholar 's 

explanation , st ri ctl y obse rving these codes of conduct is valuable to successfi.il ly accomp lish the task 

and to help seriously st uclents w ho have a good interest and objec ti ve to knowing Is lamic law· 

perfectly. 

Among the points outlinecl on page 24 of the tex t are : 

I .An yusg ila bima yestafid min mU'addibihi minal'ilmi. ' 

(He has to always spend hi s time at learning) 

2. an laya~dura'ila muGallimihi 'illii wamaGahu saEimatal qalb .' 

(He must come to his teacher with a fresh mind and free from any other thing) 

3. ' An yuk~ira ziyaratal culamii a ma'a say'in yukrimuhu. ' 

(Also has to visit hi s teacher with something makes him happy) . 
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4 .. Anyaj li sa bayna yadayhi tmqmCl' innan gayra llIu s tCl ~iil. ' 

(I-Ie has to show respect to him and be wi th full discipline whcn hc 

is silting with him) 

5. ' Iga'aradta antas'ala whawa yuhaddi! rala taqtacl1ll .' 

(When you want to ask a quest ion, and your teacher is talking, don ' t interrupt hi m until he 

fini shes hi s talk) 

The third dcputy of prophet 's ' Umar' (may God have mercy up on him), when he explains about 

the good character with his tcaehcr said that: 

' ta allamu al ilma wa alykum alassakina walwaqar watawadaO liman tata allamOna minhu waliman 

tu allimOnahu.' Means 

'Please learn with full interest and discipline especially with your tcacher and also your student. 

In the text, the Scholar categorizes on page 29 the type of person in relation to knowledge into four 

main groups and said that: 

Annasu arb a atu asnaf; 

There are four types or men in rela ti on to knowledge; these are:-

AI rajulun yad ri wayadr i annahu yadri lilQalika'alimutl mllsta' milun bi<i lmihi li,ltabiculnl. · 
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A man of knowledge, bu t he not conscious of it ; such a one is not making use of his knowledge and 

you should wakc him up. 

090>[; r'li ,J~ cilllil c,S)0, .wi c,S)0, 'J) l.»o, J;.) 

Bf rajulun yadri waliiyadri annhu yadri fagalika'alimun na'imun fa ayqiglihu. 

A man of knowledge who does not know he is a knowledgeable person, such a person is not using 

his knowledge; remind him to use it. 

,yoW 0..:; ji..-o J> 4- cilll il c,S)0, 'J <\..i i c,S )0,) c,S)0, 'J J;.) 

CI rajulun layadri waydri annahu layadri fagalikajahilun mustarsid fa'allimlihu. 

If an ignorant person is conscious of his ignorance, such a one is ready to learn, so you teach him . 

,.,..;.;.) ~ ~ J,.t.". .;1]1:'; Li.J"!Y d Li.J"! YJ Li.J"!Y J.,. .J 

DI rajulun layadri walayadri annahu layadri fagalikaj5hilunmumta li'bij,lhlihi rarfusllihu. 

If an ignorant person is not aware of his ignorance, such a one is an idiot, so you ignore him. 

2.3.5 Concerning the manner of relationship between students and society: 

Also in this part, Sheikh lawhar di scusses about guidi ng principles necessary to create a conducive 

atmosphere in which good relationship can exist between the stndents allli the community in which 

they live. In rages 30 - 33 the outlines them in seven points: 

t I..b:i..... V'Lil I :iJL.. Ji, ,) 

1. 'An yuqilla mas'alatannas mastaWa' Meaning 

That they should put their questions clear and simple. 
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2. 'An takuna lahu 1.1lIsnull~uluq wallllu'asarah fi kulli al)ad' Me,l11ing: 

That they should develop the skill to behave well and fairly toward everyone. 

3. ' anlayakuna l}usiidan wal1l gasas liman yata'allm ma'ahu' meanll1g: 

That they shouldn't envy one another or comm it acts of disloyalty between themselves. 

4. 'An yaklina'aminan fi almajl is. 'Meaning: 

That they should trust completely what they are taught. 

5. 'an yujali sa l 'ulama 'a bi lmuwafaqah waqillat a l-'i~tilaf.' Meaning: 

That they should do without hesitat ion whatever their tutors/guides tell them to do. 

6. 'wala yaj'a l linaf"sihi majl isan ma<iuman layajl isu fihi gayrahu ' 

That they shouldn 't show pride or disrespect toward their teache rs. 

7. 'An yudarrisa man huwa dunahu bilma'rifa' 

That the smarter ones among them should help the others to understand better. 

On page 30 of his tex t, lawhar put some exampl es from the traditi on of Hadith as fu rther 

illustration. 

Al iy (the th ird in line of succession to the Prophet Mohamllled) sa id that: 
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A. 'wall iihi lal;ufru bi'rayni bi ' ibratayni wanaql u bal)rayni 

za~irayni'ila fulat ... ahwanu 'alayya min waqfatin <a la lbab 

'agu9u fiha jufl1nu <aynayya.' 

Meaning: 

' I wouldmther dig two bore holes with two pieces 01' need les or let two 

vast seas by putting on my shoulder to the other side than expecting hel p from 

those who are dispassionate and uncarin g about my predicament.' 

Another Muslim of prominent standing, named' Yahya bin Mu ad' is quoted on page 31 o rthe text 

as saying: 

B. 'Tuba liman taraka 'addunyii qabla an tatrukahu wabana 

qabrahu qabala anyud~i lahu wa'arada ~aliqahu qabla' anyalqahu. ' 

' let them rejoice those who neglect the pleasure of this world during their lifetime and labor 

tirelessly on Allah '$ path before th ey arc taken to the grave and faLe (fod.' 

As pointed out above, in eX<lmples (a & b), we C,lIl observe the two cho ices the whole nt' mankind 

has and the need to prefer the better one. This leads us to the conclusion that those peop\t: who lead 

their lives according to the creator's law prepar ing themselves for the eternal life to come are 

completely on the better side than those who busy themselves on ly with the affairs of thi s temporary 

world, forgetting or neglecting Allah's orders and the last day of jud gment. 
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Therefore. it is ex pected of student s that they should behave in a ma nnc r cons istent witli sueh be li ef 

so that their obj ective oi'p romoting Is lami c knowledge among the people could bear fr uit. 

Part four 

2.4. The meaning of / ..11 ')I! 4J! ')I / 'fa ilfiha iIIallfih' and its main branches 

The second half of lawhar's text focuses on the meaning of the sentence ' Ia ilaha ilia Ilah ' (there is 

no Goel but Allah) and its mai n deri vati ves: ' 'Arkan-al'Jslam ' (thc II vc pr incipal pillars of Islam, 

' /Jrkan-af>iman' (the six principal pillars of faith ) and ,mlclh (about praye r) alo ng with a lengthy 

ex planation. We shall see furthcr c1arilication related to th is topic in tli e 1,ls t pmt of th is eliap ter. 

Focusing on these key areas, he tries to elaborate some regul at ion mak ing clear the corc concepts in 

the tenets essential to ri ght understanding and proper implementation of it. 

As he describes the five principal duties of in Islam, he begins by g ivi ng general expl anation or the 

sentence fa ifaha ilia IIcih ( ther is no God but Allah) on page 35 of the text he emphasizes that act 

of worship such as prayer (~'alc7t) , ask ing fo r favors and hel p ( isli 'tinci ) dedication of offering. etc 

should onl y be to Allah . 

Worship of anything other than A ll ah o r worshi p of Allah together w ith some other power is very 

strongl y forbidd en in Islam . Anyone who worship other than Allah will be mct with sevc re 
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punishment on yawl1l al-qiyamd (the day of rec reat ion) contin uing with the above idea, Shcikh 

Jawhar put the general definiti on of La ilaha illallah on page 35 saying. 

/ama 'na 'Ia'ilaha'i/la Uah, lti ma'bUda bi~aqqin ligtitihi'illallah al musamma bihtiqal'ism assarif 

wahu\Va alassani .' meaning 

'There is no a true God worth to be worsh ipped other than Al lah who alone is the maker of the 

world'. 

Hav ing thus put the general definition, he goes on to describe about its inseparable and as important 

creed Muhamll1ad resullilah (the prophet Mohammad is messenger or Allah). 

As pointed in the text, the meaning of Mohammadun resululh is: accept completely and abiding by 

message and rules ofIs lam given by Muhammad to all mankind wi th Allah 's inspiration. 

These two tenets (la'ilc7ha'illa lIah & Muhammadun raslilullah) arc equally complementary and 

form a single whole ( the oneness of God and the messengerness of Muhammad ). To hi ghli ght the 

five principal duti es in [slim], Sheikh Jawhar quotes rrom the prophet ' s speech ,on page 36 as 

follows . 

..ill JY"'.J I~ uil..ill ':I) >1..1) ':I ui ,o~ 4.......;. t'::J..,..'1 l meaning: 

"The pillars or [slam are fi ve. Of these, the first one is 10 acknowledge that Allah is the so le and 

unrivaled Lord and thai Muhammad is Hi s messenger". 

The two basic creeds in the above sentence have to be taken as inseparable ti'om each other and that 

all the other principles emanate from them. 
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In the above sentence, we have to understand these two main points or Islamic principlcs are never 

separated each from the other from the Islamic faith point of view and al so the source of all other 

remaining principles. 

The other four pr incipal duties in Islam are: 

Prayer (~'aliih) 

Char ity (zakah) 

Fasti ng (~'uwm) 

pi lgrimage ((wil) 

Performance orthe four principal duties should be based on the conviction o f" the fi rst principle (lfr 

>ilciha'illu lhih Mu/wmllludun rasLilullah) to havc any valuc and acceptancc with Allah. 

Part fi ve 

2.5 Confirming of fa ith : 

As described in the previous part of Sheikh Jawhar 's text, the principal duties of Islam have to be 

accompanied by frequent supplication and stro ng fa ith so that they arc heard by Allah. In thi s pa rt , 

he stresses on the concept embodied in the first of" the li ve pri ncipal dut ies in Islam . "Ill ilciha ' illu 

il6h Muhammadun rasl1lullah" . (There is no God other than Allah. Muham mad is T-lis mcssenger). 

He speaks of the need to have a complete faith in lei ilaha'illallah Muhammadun rasalulah and then 

translate it in to action in line with Islamic regulations .. 

Believing wi th all one's heart means lay ing one's ful l trust on it. Follower of Islam have to beli eve 

absol utely that Allah is the supreme Lord of the worl d. with no ri vld anc! that Muhammad is Ilis 

messenger chosen to guide mankind by Islamic doc tri ne. 
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Another way of expressing our confirm ation to our belief of the unity of Allah is by appl ying thcm 

in all our deeds as much as possible. 

I3ased on this idea, Sheikh .Iawhar wrotc on pagcs 38-41 of hi s text concern ing true faith ~lIld way or 

providing it, saying . 

..ill '1) ...:il:,] ~ '>.J!"A '1 ..ill '1) .u) '1 ...,-i...l 

-'Fama na la 'iWha'illa /lah /ama 'buda bihaqqin Iigalihi'illaIlCih' meaning: 

"The meaning of no God but Allah denotes that nothing needs to be worshipped trul y as our 

Creator except Allah" . 

.>.;>. ji ,J ~i ul!"h.J1 u.>.;>. -' , I.,.. ...:il:,] ~ .> ~I "'~ 

-'Fa1nnahu a/-ma'biidu bi/;laqqin litjalihi sawa'un wujidali/ ma~h7qal am/amILijad' 

Means: 

' He is identifiably worshipped truly whcther any creaturcs ex ist or not'. 

-' Fa'itja/ahimla hafla/ayajib 'alayka aljazm batinan bima/ahimlahu ' 

meal1lng 

'Once you have fully understood this definition you have to show it through your practices'. 

After his explanation of how "la 'iltlhctillalldh "is to be understood, he goes on to discuss what is 

meant by "Muhammad is His messenger" and what faith in it implies. 

When Sheikh .lawhar tries to reply to the last two questions, he said that : 
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· !io,\'III"l!ahi'ih, krl}/wil *01'1 bOlla if({ 170j.i'ihi wa' ilaijamadal Ivol7l7ohal Iv(ljomi'ii 1110i<lll'l(I1 ' 

meal11ng: 

The messenge r of Allah is not scnt to m<l nkind onl y. but al so to all li ving crea tures as wel l as plants. 

Finall y, <If tel' illustrating the meaning, requirements how to I'ulfill and conlirm the faith 01' a person, 

he notes that those who believe in the oneness of Allah and his messenger Muhammad have to 

purify themselves from all other religions that are diffe rent from this faith . He said: 

J o.....ol W ~)l.. i' I 0!j tS.r- 0!j JS L.ro w; Y. J,,:;:; .;; 

' lumma taqulu bar' itu min kulli dinin siwu dinal ' islum bi ~~ idq' means: 

After that , you would say ' I am completely ve ry fa r I'rom al l other fai th except Islam'. 

Part six 

2,6 The way of repentance (tmvba) to Allah and its role in Islam 

In thi s part of the tex t, the scholar tri ed to descri be that the way or repen tance (tawba) 

based on Islamic pri nciples. 

Beside thi s, he quotes in many places of hi s tex t from Qur'an ic verses essenti al points to be accepted 

it from those who are want to make repentance, These ve rses on repentance which are oescribed on 

page 42 of the text are: 

Allah says fo r those who wan t to return back to him : 

'tllbii'ilall a hi ayyuhalmu'iminlll1a lac allakum tuflihun .' meaning: 

o you, who have believed, all o f you repent to Allah that you may be successful. (Qur 'an 66 :8) 
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Also the Prophet's speeches saiclthat 

"lib,; i/o II 0 hi aYYllha/ mu'mim7na, /a'innit:llfibu 'i/all 0 hili kulli yawmin 

mi'alo morrah ' meaning: 

'Repent to Allah 0 you who have believed. I repent to All ah 

a hundred times every day'. 

From these two Qur'anic verses and the Prophet's speech, Sheikh l awhar tried to describc the role 

and necessity of repentance in Islamic religion in one's lifetime. 

As pointed out on page 45, there are certain requircments that should be fulfilled duri ng repentance 

time to Allah. 

These are: 

1. Stop all past forbidd en acts 

2. No do mo / fee l remorse / over thc past wrongdoings: 

3. AZIII / to decide / never to repeat the act aga in in Ina'siyZi (refrac toriness) 

4. Huq Oq / complete purification from every thing one may owc to an yo ne 

2.6.1 The way of stopping all transgressions: 

This is the first act to start repentance to Allah. That means if anyone wants to return to Allah, he 

has to stop complete ly al l for hidden actions. One can not pass to the next requirement before 

deciding to stop the previous wrong action. Therefore, Sheikh .fawhar put this on page 45 of hi s text 

in detail: 

.. :.., 

',,' .' - I , ....... " .-
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'wal'lila anlaq~' ida 'al/a!;abbuh himan yaShad Jahada (wq iqa !umll1a !aqDI bari '!u min klflli dinin siw 

a dined Islam ' means: 

' First, you have to consider yourself to be among those who have true fa ith in Allah and then say I 

"am fa r from any other fa ith except [slam" , 

In this sen tence, the Sheikh wants to locus not adhning to other 1 ~l i t h s exccpt lslam is by itsclf a key 

act of stopping a bad past action, 

2.6.2. Nadlimli Ifeel remorse lover past wrong actio ns: 

When the Sheikh defines remorsel Nadomo I he said: 

'Annadalll u 17Illva 'il]!ir (i qui qalhi bin 0 rii'ilm al qahi(1 ' means 

Remorse: - is burn ing of heart by refracto r's fire, 

After the repentant has distanced himself from all past transgress ions, he has to regret and fee l 

guilty because of his offense done in defi ance of Islam , no malle I' how mi nor the oflCnsc might be 

,S uch fee ling helps the repcntan t person never to rel ul'll to Ihal I(Jrb iddcn ' ICI. 

2.6.3 Azm I decide I to never commit the ac t aga in 

The meaning of the third step of repentance is said that, after the requirement that the pcrson stop 

the bad work and fee l remorse, he has to decide never to do a similar misdeed under any 

circumstance til l the end of hi s li fe, 
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In addition to this , Sheikh .lawhar wrote furthe r describing ahoul deciding to quit ;111)' kind of 

misdeed on page 47 of his text and said: 

'ttuli' anaka yarabbi \Fa! a a<t,du 'i!a! mae ~'iya abadan ma istuji h"rjihi ai-dar bal "'1??,,lu bim a 

'alill1tu \Fa'asalu 'amll1a jahi!tu bitawjiqika.' Meaning 

Om), God I want your forgiveness and I will never repeat any wrong doings through all my life in 

thi s world whereas, by your help, I shal l do what you commanded me as dili gently as I can. 

2,6.4 Purifying from anything one may owe to anyone: 

This is the fo urth and the last step of requirement for true repentance. It diflC rs fi'om thc other threc 

requirements. That means, ·fait h alone can' t purify witho ut stopping all wrong action and feelin g 
, 

remorse. One has to return all things like money and other materials which he may have borrowed 

or taken unfairly. 

On the same page of the text, Sheikh lawhar wrote on how to be free from bei ng abusive of others' 

rights. He said, 

"al/a humma inni qad Cajilwtu'imti1alan Ii 'amrika ' ankulli alJadin Ii ca!ayhi ~aqq'ijll1 c7 Ian wet! a 

a~ur;1'al:J{Jd bi(wqq !i yawma!qiy a ma ' meaning 

My Lord in order to be fu lly submissive to your command, I made amends lor the 'inequities I did 

towards others and also I(J rgave others not to demand a recompense at the clay of reincarnation . 
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Generally as mentioned above, to make a true repentance, all the requ irements have to be fulfilled to 

the end of th is world , because the transgression could be linancial, soc ial or personal rights. 

Otherwise only remorse on past action and deciding completely to SlOP bad work are not enough to 

make repentance worthy of Allah's forg iveness. 

Part seven 

Act of transgression 

In this part of the text , I try to put what Sheikh .lawhar tried to describe on the general Islamic 

discourse which is transrerred li·om Sheikh Ahmed, one of the servan ts at the Prophet's Mosque in 

the kingdom or Saudi Arabia at that time. 

Sheikh lawhar expla ins in his discourse on pages 49 to 50 of his text about the bad works of man. 

He lists a number of instances, such as not supporti ng the poor, lack of compass ioJ) toward fellow 

human beings, egoism, neglecting prayer, performing forbidden practices like (fornication , using 

bank interest, drinking alcohol , greed ... ). As a consequence of such acts, almost over one hundred 

sixty thousand people died in a short period of time out of Islam. Based on th is, Sheikh .lawhar put 

on page 50 of the text ; he put his prediction of what conditions ::Ire to like happen at dirrerent stages 

due to worseni ng bad acts. 

'wassaalu qad qarubal, .Ii sanal 1340, la~ruju anni,\',i'li min gayri 'i~/n ZClwji/ui wair SlIl1l1l. /351J, 



lIIil1 lI1a,(l"iq ih 5 \1'({/ 1I ,~/UlIIi h5IJ/1({((\l'bah..Ii 13SI), YWji l 'lI al- \Jill" '17/111 ("(/~illl wayo£!!IIII' If/osill "ol 

c/l!iici/ W(/I(f~t(fli.( annscilf )II(frr(jti/u lV(fyu t..Odll "'(fZZWlIlIlIlf kwnci klirw kllr/)(In.' Means : 

In 1340, women were out from their house without permiss ion of thei r hushands, In 1350, sign of 

white glass wi ll appear on the sky indicat ing the imminence of the last day of this world, In 1370, 

the sunset wi ll be from the direction of sunrise, opportunity of the repentance also fini shed. In 1380, 

Holy Qur 'an will be removed from society. Imposter Christi (masih addaJjal) will appear. . The 

women will mix with men at one place. Finally, about 50 women ru n after one man as the number of 

women greatl y exceeds that of men at that time. 

Generall y, the above paragraph indicates that if anyone does something not in keeping wi th the 

regulat ion and cali se damage to the lives 01' other individuals or society at la rge, severe punishment 

will await him on the las t judgment day (yawmal qiyamii). JQur 'an 66:81 

Part Eight 

Prayer and its requirements / b..jy;./ surD! / in Is lam 

The scholar Sheikh lawhar tried to describe in this part of the text what the ro le and necessi ty of 

prayer (~'alah) looks like in Islam and its basic requi rements, in poetic 1'orm, Related to thi s, there 

are different po ints that must be fu lfi ll ed in order to do it in correct way as necessity and to be 

acceptab le to Allah, 
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As indicated out, on page 5 1 of the text abo ut the requirements of praye r, the She ikh put the basic 

one in poetic fo rm as foll ows: 

'Ammo '\uru!uha Linda! qll!Obi 

ffuwa !ahiiralun bimci'i! gaybi 

'!lm!lIrn qunObi lVa!mu~ci!a/ah 

Inda! qiycimalifaf:tdar a!maia~!afC"7 ' means: 

The requirements of praye r is that the hea rt has to be cleaned by fa ith of water from di rrere nt kinds 

of feelings that taint the heart, equivocations also refrain frolll reck lessness (irres ponsibility). 

In the above sentence, the scholar tried to reflect on how the first requirements of praye r are to be 

fu lfi lled. Accord ing to this exp lanation , the main part of the body (heart), Illust be cleaned 

completely by the water of faith fro m different types of contrad iction of Islamic guide and prepare 

himself before, and after he starts to perform the praye r and other Islam ic order. 

On page 52 of the scholar' s text, based on the purifi ca ti on of the heart 1'1'0 111 different ill feeli ngs. so 

that, adoration can be accepted by Allah, he put [our main points that must be fu lfi lled betore and 

during every act of worship and sa id : 

sar!u!'ubOdiyya ya~abibi 

/J rba 'alun insa'a min na~'ibi 

hiya alwafa'u bi!'uhOdi assliri 

jllll7/11a!lI'uqD/il bi! ~udDdi aljiiri 

~I ' ,I..;; . , <...., f . .. <.Y' U. .J 
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lI'a!!ii!ij/l a.Eukru 'alai /Jwwjtidi 

\I 'arrabi'/1 a,I.)·abru '[[Ialma(qtidi' meaning: 

The four elements of adoration are:- the fulfillment of Al lah's promise. standing onl y at order of 

Allah, give thanks to Allah for grace and with equanim ity (sel r control) whenever you face 

unexpected things, whether difficult or not. 

Part nine 

The general mea ning of ' lfi 'i1filw 'i!lallfih ' / ..11 'i! <\.I! 'if and its rol e in Is lam 

As we have tri ed to see in part four of th is chapter, the general meaning of the sentence hi 'iliiha 

'il/al/iih / .JJIYl .t1/Y / and other four main principles of Islam with short clari ficat ion, herc wc shall treat 

it in more detail. 

As [ said , this portion of the text is very vast and al so the more importa nt when we compare it with 

other wo rds, because for worship to have any valid ity with Al lah, it l11ust be rounded Oil it.. That 

means if the faith of a person is not founded on purc ' hi 'ilciha 'il/alhill ' ; .JJIYl .tJ,/Y / (there is no God 

but Allah), all other Is lamic activity will be completely useless even if the worsh ip was performed in 

a correct way. 

Based on this general idea, Sheikh Jawhar began with two brief definitions of the mcan ing or the 

sentence ' lci 'ilciha 'illal/iih' I .JJ"~/ .tJ,/ Y/ which are described on page 54 or his text saying: 

..ill 'J! .wI:,] ~ O.J!-'-' .l.>.i 'J .J~I ~ ..ill 'J! .u! 'J ~ 
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I , 'lv/o'//{/IcI 'ihiha 'il/olhih'ololllw§/JlJri, lao(wd methOd hil;oqq IiS/6tihi 'ilol/oh' 

The meaning of 'there is no God but Allah' is: There is no one deserving to be truly worshipped lo r 

his sovereignty but Allah, 

?\..A.j I" .;]lS.i;! .lh:; ~ 'J l"" ~4-' ~ I.l! i" ~ I "'! ~ 'J) oGl il .y..., 0 y.o.-J I o.;J.i 

2, './11'i1l1l1l/111 11/1ll00h'l<I hi(lII"(lil1li~/iili"i 112111011 hi/({ hidiiYII lI'o 'oho<lon hili/o nihaya 

wO~7171al1 bila la~allud in{tkak wanqiscim' means: 

He is adored truly for hi s identificat ion, eternity with no beginning and end .. This means worshi p of 

Allah is not limited to a specific time or place but it is continuous until the end of life, 

In other ways, when the scholar elaborates more the definition on page 55 of the text say ing: 

.lh:; ~ 'Jl"" ~4-' ~ I.l!i" ~I.l! )L 'J) ,I.>c lo JS o\.;l! fo" , I"..., lo JS <P ~ 'J ..ill 'J! .J! 'J ~ 

<ill. 'J" J" 'J" .,ri 'J .l.>. i ~t:i; 'J ? \..A.j I 

'ma'nci lliilciha'illalliih /iimuslagni ' onkulli mcisiwdhll ",amll/ioqinm 'i/oyhi klll/u md 'uC/ci hU'oz%n 

bilcl bidliya ",a'abadan bila nihaya wa!7alan biM ta*allud inqisi:im iciYllqasimuhu a&od lei nabiyyin, 

walii waliyyin, walei mu/ak' means: 

The meaning of 'there is no God but Al lah' is that, He is free from any des ire and \-I e doesn't 

require any kind of encouragement / assistance / He is ete rnal without beginning and always without 

an end no one can be associated with Allah, whether it is prophets or angels, 
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Chapter' Three 

3.1 Textua l analysis of the text from the historical 

linguistic point of view. 

3. 1.1 Omission of letters in the scholar's text 

As I observed the manuscripts or the scholar, dirrcrent elemcnts were deleted rrom the sentences in 

certain pages, the deletion of prefix, infix and suffix letters of the word. I will try to show concrete 

examples which can show the deletion omission clea rl y. In almost the ent ire tcxt of Sheikh .Tawhar, 

the letter 'a ' was deleted or canceled from each and every page. 

Ex. From the Holly Qur 'an verses on page 1 

Allah said that: 

'Yll IIYY lllutllqillll 'Ql11l1l1 G liitel!1I0 

AJlVl7IlIkllll1 .,.' (Q llr '(11/ 49:2) 

In this Qur 'ani e vc rse: 

. Deleti on or letter '(I' «) in all words or thc sentence was seen. 

After the first 'ya' in the words 'Yll aYYllhall~lil1a ', 'lImwlIIO·. and also 'a.ywlIlakum' 

From Hadith (Prophet Mohammed' s speech); 
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'frjii%Y/1I111 0/- ;laIl7/aii,/ma/ 0 h(7wa 'an/LIII1 /osCawno ' 

From the words ' alaylum ', 'la WheT and ' anlum ' of the above sentence also the letter 'a' omitted for 

reasons I can' t say. 

The Qur' anic verse which descri be on page 4 of the text has been wri tten as follows 

'jaslaqilll kanlll'lllllirla 

wamall 1(( - - lI1a'aka' (Qur'an 11 2: 11) 

The Arabic letter ' <,-> ' (ba) in the word waman lab (those who stop wrong actio n and turn back to 

Allah) ma aka was deleted. 

'ya'ayyultall£filla'iiman 0 

Lima tqOliina --iii ta/a/On' (Qur 'all 61 :2) 

The prefix letter't..' (ma) was dropped out from the word 'hila/aWn' for the English (why did you 

say, for things that you couldn't do it?). 

The verse: 

'walla£fina jfi/wdO finff 

Lallahdiyal1nllm slI--/allfi (Qur'an 29:69) 

wailll1allfi/w /allla'a/I11I1(ISil1il1 ' 
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[n the word' LJ --U" frolll infix letter ' J ba) was deleted. The correct word is Lib' 'slfim/anti ' (our 

way) . 

Frolll the Prophet 's speech on page 20 of the text: 

' IVa lIIall jalasa l1la'al-Ijllqa/,{i 'j 

Z--da al-s lllir ' meaning: 

' Who that sits with the poor is increasing a lot of thanks to God.' 

The omitted letter from the above underlined word is the infix letter between 'j' 'and' . J ' is I (a) 

and the correct reading for thi s word ' Jlj' (increase) 

The sentence which is found on page 20 of the text reads as the followings: 

, Tahitalllli 111l1jlilasIIf1111111 111111--1 a/qalba 

Meaning: 

'Sitting wit h three kind of persons will kill hearts' 

wh ich means 

The infix letter 'cf' yo which is found between the letter ' I' 'and' 'w in th e wo rd 'w--r :} 

is omitted. Therefore the correct pronunciation of the word is 'W;-O:;' ' Illmil ' jar the English (it wi ll 

be killed heart). Can be mispronounce with out cf' 

The empty space between the letter' W' and '.!l ' clearly show. That there was omission of aletter. 

The correct pronunciation of the word is ' fo' 'jalajilkkal'{f ' fo r the Lnglish (considerate). 
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The Holy Qur' anic ve rse quotcd by thc scholar on page 26 o f' hi s tcxt is an addition,iI proof' to the 

cx istence o f the ommisson. 

'illlw laf/ina Yllniid Vila ka 

M ill -- rfi ail !lIIjllrati ' (Qur 'an 49:4) 

'Those who were calling yo u from behind the huts (indicated to Prophet. Mohamed), 

Peace up on him . 

In the word ' ol.J --lr" ' min ra i ' of the above Qur' anic verse, there an omiss ion' of' the letter' J 

betwecn the letter '0' and' I 

The followi ng phrase fro m hi s text on page 27 runs as the foll owing 

' ,va (Ill (a!!.lisa qllddflll/a/IlI ' 

In the above sentence, there is a letter incorrectly spell ed, In the wo rd is '~ ' 'lafJlila', the infix 

letter 'C ' 'f;a' shou ld have been written 'c' 'ja' and then the co rrec t reading of t)1e wo rd comcs 

'~' 'Iajlisa ' fo r the English (you si t) 

In the wo rd ' JL.j 'wamiila' on page 30 of the tex t, the infix letter ' 1..' 'ma' was substit uted by the 

letter' 'u"Qii', The correct pronunciati on of the wo rd then is 'JuJ 'waqii/a' Ineaning (he sa id ) 
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. wall/alII ' (I una! 'lib '(I ba WI; II, a bu 

111I -IIII!fJllal'/'II!I, Ab ll all- IIlIl! 

yalllllll'lIhlllllilllllll/ll- - 1Ii1i1l1l1y li 

Iva abllllrrD!1II yml/l/{('II/111 mill 

all>lIiil' 11/- a~irah, ' 

The Suffi x letter from the wo rd ' -- W/00 ' 'min anna was omitted. The omitted suffixes './ '/"0 ' . The 

scholar' s word wh ich is written with out ' .J can mean any thing but " " .Jw' correct pronunciation of 

the word is ').,;]t 00' 'm in anntir ' jor the English (from fire). 

According to a sen tence on page 35 of the text, 

One of the main principals of Islam is ' .iJ! __ j .u!')" ' /ii ' ilii//{( - allii/I , (there is no God hut Allah) ' 

But the in fix letter between the letter '!' and '.ill is '')' , was drop out from the word, 

The exact phonetic representation of the word should be ' '.ill 'J! .ul!' ' 11h liiha' il lalliih ' 

The Hol y QU I" a'lie verse on page 44 of the text said that: 

'ati'lIl1lhi//{( IVlI 'alill 1I/-rasDla . , 

lVa 'IIII1I 'al1ll'i lIlili kllm '(Qur' an 4:59) meaning 

' Obeying of Allah, messengers and you r princes' 

On the same page of hi s text, the sentence reads as : 

'YII~--/III al- rajailift/ii II1l1sliman 
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WaYlIlIls i k(ijira, IV((YIIIIl,I'i IIII1S/iIll((11 

Wayu~bi/:lu kafira 'illii man ajiirahu 

lliihu bWilmi.' 

Let as see at the word '~' 'yu~'biQu' for the Engli sh (has been in morning) has been used twi ce, 

but differently, The letter 'y , 'ba' was omitted from the first wh ich is s pel led betwee n '~ ' '~'a' 

and 'c' '!10 ' whereas it is used in the second, For a lay man, th is kind of wri ti ng can eas il y cause 

confussion, 

3.2 Epenthesis / Addition / of letters and words in the text: 

In the version of the scholar 's text, epenthesis is al so prevalent: as omiSSion can bring 

misunderstanding, so does addition , In addition, it can make a sentence meaningless , I came across a 

number of additions in a number of pages , These additions have caused me to refe r a lot. The 

fo Iiowing are the few I picked nut, fo r example on page 5 of the text say ing , 

;iyy(/kUJ/1 lValllll!lda!(/1I !l ' lImlt!' 

ja'illlla kill/a 11I11~lda!ill bid'rl 

lVak lll/lI bid llalill da/Ma/I IVa/wI/II 

$(/~Iib !Ia/(/Ialt ji'allll(/ ~' 
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In the above sentence, li'om hi sto rical linguistic poi nt of view there are two different kinds of 

textual criticism was seen. 

1. The written suffix letter '0' 'na' in the word' ulJ.". .. ' muJ:da£6n has substituted the letter '''::; which 

is the correct one. The correct phonetic representati on and reading or the word will be 'w[;~' 

'1III1hdal,;1 ',,,hich for English (c reative) 

2. In the word' .te oOl! 'bidgatin' the infix letter 't ' 'g' has been used instead of 't' 'a ' in correctl y. 

Therefore, the correct phonetic representation of the word will be '4c ,", ' 'bid'ah ' (innovation) 

In the same sentence the suffix in the word' <.)"W/.} .'fi'ann';s' the suffix letter '<.)'" 'sa '. Absolutely 

perplexing and wrong .This is because the word <.)''If ' nas can mean human person and there by give 

completely different meaning. From the correct one w hi ch shou ld be '<.)"Wl ...) .Ii t mntis ' 

Both sentences are grammatically correct. But quite apa rt in meaning. 

3.2.1 Epenthesis / addition letters/ 

In the same sentences which describe on page 5 of the text , between the wo rds \)G.h.o ' J .JY''j1 

'lIIu(ldaJiin ' and 'al .. '1111101" respectively , )Ii Jalii' is 1'01' predication about thi ngs but here 

meaningless Sentence. 
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11 . .Iawhar quoted Ali (th e I·Ollrth deput y of Prophet Mohammed) ill his text Oil page 7 as 

'Waqiila (0 )lliy' lIlay God IIol/or IIim 

The prefix letter of the second wo rd of the sentence t' a ' is added letter in the word. But th is added 

letter causes change of meaning. T he word was changed from nominati ve 'c,)c ' ;QUy to preposition 

~I 'a 'alii ' (top). 

The Holy Qur' ani c verse on page II of the text said that: 

'walllaii~alaqlu '111- jilllla IVai 

°insa ' illii (ba'da) liya'budun ' (Qur'an 51 :56) 

Meaning: 

'I have only createdjinn and men that they may serve me ' 

The word underlined in the bracket is additional word. Therefore it left by its se lf it surely will bring , 

a different meaning to the verse. The English for 'ba'ckl ' is aner. 

But this additional word in the sentence can give the following meaning to the sentence 

'We didn ' t create the people andjinn except after worshipping ' 
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On page 14 of his text , I have al so found an additi on sct ofl1lcaning fewcr Idters: 

'wa alalmulaza) 01- IIIUlaZC/1l1lVij 

' 1111111 ilia yajibu 'a layhi lIIin f:laqqi 'ohlihi <h I " . 4..J.. ~ L., <>" U".. . .. ' 

The letters YW/' 'b i ka IIUlla ' which is found between the word 0.Ji ' Ialiqu ' and ~~ 

'b imaqZim ' on page 35 of Sheikh 's manuscript, are additiona l letters in the sentence with out 

meanlllg. 

Accordin g to the sentence on page 35 the sentence: . 

'lVarrisiilalll ka,Hiilqi (,vassll) 

AI/ab/ig fill/ Ii 1IIIIIImlliillll 

Hi/ablig ital (lIIlqi bilrt ziyi/da 

Walami/na 

/1 ~ ,I"~, jiJl i W ~ '/"'/1 
U-.~ :.;.- ~ 

We can observe in the above sentence that there are two different kinds of criticism, 

I. epenthesis laddition I letters:-

Between the word ' Jo.....lILS' 'ka~~idqi' and &h"1" 'allablii;', group of letters li ke: 

WIJ "wassa" is additi onal and meaningless, 

2. Elimi nation I e liminated I letters 

In the wo rd '--:Jij'JJ' '1I'0151(/h(/d--' thc two suf'lixl I;rst I leiters are e linrilwted or canceled . These 

eliminated letters are 't.?' 'ya ' and 'J' ' la ' and based on the meaning of the correct phonetic 

representat ion and reading of eli mi nated word will be J;:Jij'JJ" ' rill/hi lahdil' (no changing). 
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Sentence which describe on page 36 o r the text about the li ve basic pr inciples or Islam , the copyist 

of the tex t put as foll ows 

'annal/shim ~amsat ,r-ahcidatu 

II nlaildha'illallcih wa'anna 

k fuhammadun rcmilulah 

Wa'iqamll al-~'alcit waitci 

Uzzakah wa~awmu ( sahru ) 

Rama~/cina waim/iuibayti ' 

3,3 Morphological fcatUl'es of the text: 

In this text of Sheikh Jawhar, there are several sentences which have dilferent morphological 

features; the fol lowing samples describe more . 

1. Using 3rd per. Singu. in if clause with 2nd per. Signu. In main clause 

'igci su'iia .!i 5~ay 'in ltiyadri 

( ?In tar(1iia ) Ici 'adri ' 

The above sentence was constructed from (if + main) clauses. But the verb that was used in both 

clauses was morphologically not balanced because, he used in " if " clause verbs that indicate 3rd 

. WI . . I ?'''I S· per. sl11g. lereas 111 main cause _ per. , I11g. 

it could grammaticall y be correct if it were wri tten. 
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I. By using J 'd per. s in ~ . in both clause (adding the prefix C?' ya' to both 

Verbs). 

'<,fJ Ay JA- ui 'c5J .J: y ~~~ Ii i' , Ilja .HI 'illlji .I-IIY ' ill IfIYlldri 

:4 11 Yllqillll/a'lIdri ' meaning 

"When he is asked what he doesn' t kno w, he should say I don' t know" 

2. By using 2"d per. sing. in both clause 

<,fJJi Y Jfo uI <,fJJJ y ~,,) Uk, I~/' , 'Iljii slI ' illlfi slIy 'ill Iii tlldri >011 tllqli/a 

Llitadr' meaning 

"When you are asked what you don't know, you should say I don ' t know" 

3.3.1 Disordcr of phonctic I'cprcscntation in the tcxt 

AI Incort'ect Word ol'der 

In the text of Sheikh Iawhar, there are some irregulariti es in phoneti c representation In many 

sentences. 

The Iawhar quoted the Prophet on page 28 of the text. 

'ia /is ai· kubera(wasa if) 

A/·<u/ama'a wa~6!ib 

ai'Qukamci a idakunla Latadri ' 

<WJI {JJL.J) <Ifit u-fG. 

"p J .J:i Y Wi5 I~I < l..bJ1 .,.,bG,. J 

The sentence was constructed fro m subject - verb in the forll1 of transferring order to second person 

si ngu lar and plural but, the underl ined verb ' w(lsci'ii ' in thc scntencc is differe nt froll1 othcr. The 

correct comll1and forl11 o f the verb is ' is {I I' (ask) 
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Bf In correctly used phoneti c symbols 

The other error I found out in the text is: 

The wrong usagc oj' the pholll:t ic symbo ls was seen. These misp laci ng oj' the phonetics ca n 

completely change meaning of the sentences and the words too. 

Let us take some samples from the Holy QUI' an which are found in hi s text on page 13 

Allah says:-

(Lavin )Sakar/1I111 f a'azidallllaklllll 

Wafa'ill kafar/lIIl1 >illlla ag{ibi 

L asadid ' . 

In the word' fayin' (l.;!l) meaning ' soft' the symbol used is that or ' ya ' (<$) instead or ' , ' (a) 

the change of the symbol make the meaning from ' if to ' soft which is turn changes the mcan ing oj' 

the entire sentence. 

Also in the sentence on page 27 of the text sa id: 

. hi{i arnd/a~/II/a.l" ala lIIa.l· 

'ala/all wakfilla al-ssaY~1I YII~lIl1ldi! 

gayrahfi fam /aq!ah II • 

In thi s sentence, the t\oVO underl ined words (anlas ala) and (mas alalan) have phonetic representation 

based on classical Arabic language. That means when we write these two words in classical Arabic 

thei r phonetic representation is as fo llows. 
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The 'VO l''' ill ti, e text I" e I' if!" t [J" () 11 eli c. re[J res e 111 (l t i () II 

In both words the mistake is the same, the positi on of the in fix letter ' 0' 'a' is incorrect. It has to be 

wri tten on the head of the letter 'I' ' ali/,. Because, the letter \ Y" ' sf,' prccc(kti both of thcll1 whi ch 

comes along the short vowel. 

In the sentence on page 49 of the text which describe about thc behav ior of those who arc 

performing for bidden act ion said that: 

' ... lVallllqa~ D a/- mikyata 

Walmiza! lVakalir 

A /- l1Ia fu i ' 

Lr...J1 ., ~< 
... ~ .r--J 

The suffi x letter ' c:.,' in the underli ned word ' c:.,Ij;.l IJ" 'walmizala ' was changed from letter ' 0' ' na ' 

to 'c:.,' ' ta ' thi s change of sound cause change in meaning of word from '0Ij;o' 'miz8n' ( I3a lancc) 

to 'wlj;o' ' mizill ' (unique). 

Positional change of so unds 

When copying the text, some certain metathesis changes were comm itted. This commi ss ion surely 

brin gs about change in the mean ing of the words or makes them nonsense. 
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' II/a[alill jalsi al-~~fiIi!' mi!11I1 

'jl!iiri illjasalla 'illliall/l wahl/II 

11I~'ab mill ' i!rihi lillY 7111 III~lIb 

bihi mill ri~liili ' 

In the underlined word ,~, 'jasaila' of the above sentence, the two infi x lellers (U' & J) (sa and 

la) respecti vely have been interchanged of pos ition. Based on the meaning of the word and sentence, 

Whcn "c" 'ja ' comes lirstthe meani ng is "s it down" and li ts thc rest but when "U' 'sa' comes lirst 

as in the text the word will be meaning less. 

The sentence on page 27 of the text was wrillen as fo ll ows: 

'walii yatagal/al katacjal/ulul 

' abdi li)lasllddalllljil kasbi 

Walhiil ' 

Also here is interchange between two in fix letters U' 'sa' and ' <,f 'ya' in the word "ow. reading as 

'/iyasuddahu' . There fo re when the leller <,i 'ya' comes fi rst as a tex t, the meaning oj' th e word 

doesn' t match with the rest wo rds of the sentence but, if the leller U' ' sa ' comes fir st the meaning 

of the word wi II be sensi ble and meaningful. 
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Summa."y 

As I tried to point out before in the proposal of thi s research, the gene ral objective is ro,;us on to 

investigate the significances of traditional Muslim Scholar and their literary work which didn"t see a 

light or unnoti ced until now. Based on this the result that I got li'om this research could be 

summarizing as follows. 

first of all this research will make availab le the contributions of the Sheikh .lawhar Il ayder to 

Students, researcher's and all those who are interested in thi s fi eld , especial ly to those who have no 

access to the Arabic and Islamic heritage. Thus the study allords fu rther evidencc with rcg<lrd to the 

contribution of the Ethiopian Muslim traditional Scholar. 

Not only that, the research would attempt to reconstruct the historical and cultural signilicance or 

Muslim trad itional Scholars and their works in different li terature, but also thereby to contribute to 

the growth of Ethiopian studies. 

The main intent of .lawhar's text is, focus on the transfer of generall11essage about lslanl ic rel igion 

and the role of knowledge through human life. Especially indicate to deed Islamic order as much as 

necessary and correctl y. And also the text contain. 

Even ifin this scholar's manuscript seen some grammatical and phonetica lly errors in some pages of 

it , the way ordering of the message and adjustment or the content in it was very surpri sed and 

interested. Because, when the writer starts to describe about the specific topic, first he put the 

general idea abou t that , and supported by taking evidence fro m the I-lolly Qur 'an, prophet's speech 

and also from other known Musl im 's tellers. So make the research morc intercst ab le: 
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Lists of Informants 

Scr. Date Name of Address Topic of 

No. Interviewed Informants 
Age 

Region Zone Woreda Town/Kebele Interview 
Remark 

General 
Ke.14 2"d d I' 

I 12/04/2007 Abdu rehman Ahmed 53 14 Free zone A.A question about gran son 0 

w.8 the Scholar 
the Scholar 

I 

I Woliso 
Merchant&: 

2 20/04/2007 Haji Shifa Kebiro 75 4 Oromia Woliso » member or Ansar 

I Mosque comm ille e 

Haji Ahmed Haji 
I 

, 22/04/2007 85 4 Oromia Wo li so Woliso 
Merchant 8:. senin 

~ 

» r 

Shafi 
citizen 

Arebu Hussein 
He was one or my 

4 25/04/2007 60 
, Oromia DawaChefe Kemisse » informants and 
~ 

I Arebu 
went with me to 

I 
scholar's area. -

125/04/2007 
i Sheikh Hasen 

5 I Sheikh kemal 
90 4 Oromia Woliso Woliso » I got the 151 Mss 

from him 

6 1 26/04/2007 1 Haji Shibeshi 
I 

80 4 Oromia 
I 

Woliso I Woliso Genera l Infln Unemplo"ed and 
I 

I 
I senior cit izen ---

17 1 28104/2007 i Sheikh M/nejib 
1 

I Oromia i Woliso 50 4 I Woliso General I nfln He is teac he:" 
I 

I 

!S 
i I Kemise 

I I $I I . 

1 10/05/2007 I Seid M/Abdo 
i 

person lL' lp m e 

60 
, Oromia Kemise General Infln 

I 
~ i how to get IlbS o f 

I 

I 
the Scholar 

I ~ 24/05/2007 I Sultan Aye Seid . 52 , 
Oromia DawaChefe S-oqoqe » Farmer 

~ 

I I 

i 
125/05 /2007 

I 

I I I General 

I i I bib liography of 
Current I," he is 

10 i Kemal Arebu 70 i 
, Amhara/ Kemise I Kemise living in the 
~ 

I I 
I I 

I Scholars area , I the Scholar 
i I 
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.. - --, 
Ser. Date Name of Address Topic of 

J No. Interview ed Info rmants 
Age 

Region Zone ' \Voreda I Town/Kebele Interview 
Remark 

, 

Sheikh Mohammed 
The only living 

11 26/0512007 105 
, 

Oromiya I DawaChefe Boqoqe » students of Scholar j 

Sultan Arebu l awhar who is now 
deaf and dumb 

112 
One who help me 

I 26/05/2007 Mohammed Yunus 40 
, 

Oromiya DawaChefe Boqoqe » in different j 

i coord ination deed 

I i , 
in kemi se town I , 

Haji Mohammed Free W.8 He saw the Scholar I 
113 1010612007 84 14 A .A . » when he was less 

Teyib zone ! K. 14 
than ten years. J 
The grand daughter 

Sitina Merdi ya Free W.8 of the Scho lar and 
14 10/0612007 7 1 14 A.A. » I got more Mohammed zone K.14 

additiona l infol n 
, 

from her 

15 3011 0/2007 I Haji Reshad 78 7 Oromiya Woliso Woliso 
I got from him 2"d 

» copy of Scholar 's 

I text 
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