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Abstract

The research paper is organized in three chapters: the biography of the scholar, the philological
analysis of the scholar's text, and the historical linguistic side of the text which is taking from first to

third chapters of the thesis consecutively.

In first chapter, an aitempt is made to describe the general biography of Sheikh Jawhar Hayder
starting from his learning time to the last age of his life especially, his contributions and roles in the

Muslims Societies has been mentioned extensively.

The second chapter gives more focus on the textual analysis of the scholar's text which is reviewed
through philological point of view. Under this chapter, the researcher iried to show the general
frame work of Sheikh's text, it's writing and .sym;bol ic styles used in preparing the text. Besides, an
attention is given to the main content of the text on which the scholar gave more focus i.c. reflecting
main points for those who have interested to read his written work with corresponding meanings as

much as possible.

The third chapter of the thesis focuses on the descriptions of the construction of sounds, words, and
sentences of the scholar’s text through historical linguistic point of view. Especially deletion and
epenthesis /addition/ of letters and words in the Sheikh's scripts, and also what the morphological
features, phonetic, phonemic representation, and the way of syllables (change of sounds) in the

text looks like.
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Methods of analysis during the writing of the thesis:

Initially, the way of explanation used in carrying out the research work focused on phrases or
sentences from the scholar’s written works that have direct relationship with the topic under
discussion. Supporting pieces of evidence are taken from verses of the Holy Qur’an and oral
traditions of Prophet Muhammad as well as from some known Muslim scholars. In addition, some

useful pictures or photographs are included in the text as necessary.

On the other hand, when analyzing some phrases or sentences taken from the Sheikh’s written work,
firstly, the original manuscript’s language is taken as it is and a corresponding phonetic

representation is applied using Ge’ez sounds as much as possible.

Finally, when readers face some unfamiliar words or phrases that are not clear in this research, they
are kindly requested to read the short explanation or meaning given in brackets, which come

immediately after the word or phrases.



INTRODUCTION

There are huge amounts of Islamic manuscripts all over the world. They are written in Arabic,
Persian, Ottoman Turkish, Urdu, Hindi, Spanish ete. There is no Muslim nation which does not have
manuscripts in its language about Islam. Even remote areas of Muslim nations have some of
literature on Islam and the literature is in the form of manuscripts. Generally speaking, the main
manuscripts are in Arabic language. In Africa, especially in Ethiopia, Arabic language and records
have contributed greatly to the understanding of our early history and civilization. Arabic language
played an outstanding role and influence not only in Muslim Ethiopia but also in Christian Ethiopia

due to strong relations with Arabian countries (Gori, 2005).

Ethiopia is a country with a long ‘recorded’ history. However, our recorded history generally
manifests imbalance. The issuc of representation among various cthnic and religious forees in the
bulk of the historical heritage is becoming acute [rom time to time. Our existing literature focuses on
the Semitic North at the expense of the south, especially on Ge’ez. literature neglecting the other
Ethiopian languages and one foreign language of historical importance. Arabic. The Christian
heritage is relatively well kept and studied while the [slamic past is undermined and misrepresented

(Mesay, 2003; Hussein, 1992)

In the modern state of Ethiopia from the time of Menelik I onwards, Muslims have occupied

subordinate position, a fact which obviously made them less attractive for research than



the dominating Christian sector of the country. The dynamic expansion of Islam and its growing
importance in world politics are now helping to focus more attention on the past and contemporary

situation of Muslims in the Horn of Africa (Braukamper, 2003: 767)

Between 330 — 1500 A.D, the Greek Roman and Arabian teachers, traders, preachers introduced the
two universal (Islam Christian) religions to Ethiopia. Hence, the two religions became the
institutional force and the means of cultural development which afterwards shaped the identity of
Ethiopians as a multi - cultural and multi - religious country, and the writers and speakers of many

foreign languages among which Arabic is the most commonly used by the Muslims. ( Faith Gahiti

Islam& Abyssinia through out the history).

This fact can be drawn from the following historical events which happened during the advent of

Prophet Muhammad (pbuh)

According to Arab historians and the biography of the prophet Muhammad, there were the oral and
literal communications between the followers of the prophet (pbuh) and the emperor Al -~ Nejashi
As — hama bin Abjar and between the emperor and the prophet himself. In Arabic, there is some
evidence that supports the influence and role of Arabic not only religiously but also politically,

socially, linguistically and diplomatically. (5)Ibn Hisam sira. 1997 The Life History of the Prophet

The immigration of ‘Sahdbd’ (the followers of Prophet Muhammad during his life time), who fled
the perseation of Mecca leaders to Ethiopia (Al- Habasd) shows solidarity, and friendship of
Ethiopians to the Arabians

LEL T I




(rom the Islamic point of view it said that the ability of the Ethiopian emperor who ruled lithiopia
from 600 — 630 to speak and write Arabic language on the other hand certainly proves in reality that

the familiarity of Arabic to Ethiopian people had a long history.

Based on the historical relationship between the Ethiopian Orthodox and the Coptic Church of
Alexandria since the early period of the introduction of Christianity to Ethiopia, 'we can clearly
realize that there was an influential role of Arabic written treatises on the religious doctrine of

Ethiopian Orthodox Church.( Adini, Abdul ma id b/n Abyssinia Arab 229-231)
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Chapter One
The Biography (life and work) of Jawhar Hayder
(1819 — 1935) Islamic religious scholar

Part one:

1.1 About the man

The scholar, Jawhar Hayder also commonly known as :tlbbdyye Shonkey, was born int 1819 in a rural

village outside Kombolcha town called Danya, in Wollo province in the northern part of Ethiopia.

His nickname is more of respect and love accorded to him.

His grandson, whom I interviewed, described his grandfather as physically very huge and light
skinned and that he had such a charismatic and imposing appcarance. Ile was so devoted to his
religious conviction that he always covered his face with cloth so that he could see nothing that

might be tempting to the heart.

He was also known to be very God-fearing, pious, warm — hearted and bright- minded. He was so
famous that people from all regions of Ethiopia used to come to him to pay their respect which

deserves to be shown only to Allah.



1.2 His manner:

He used to spend most of his time praying, preaching [slam and giving basic Islamic education. It is
said that once he stood for prayer, it took him so long a time to finish that nobody could pray with

him.

He hated selfishness, disloyalty, theft and other improper behavior. It is reported that seeing people
behaving very badly towards one another he was so disgusted that he left the area to live somewhere

else.

He had little regard for worldly riches or property. He distributed the donation and ¢ift that people

brought to him among the needy and poor people.

1.3 His educational life:-

When he reached school age, he left for ¥ifar which was then known to be the center of [slamic

education and one of the first places to host Islamic missionaries from Arabia.

[slam was introduced to Yifar in the 9" century by Arab merchants. They used to come to the ancient
states of Arsi and Hadiya by way of Zela/ Zeila /. This historical fact is recorded in the works of

such historians Lapiso 1999 “the origin of Ethiopia and Ethiopians™ pp. 73-77



After Jawhar come to Yifar, he began his intensive study. After sometime, he went 0 a known
scholar at that time called Sewra Sheikh for further study like interpretation of the Holy Qur’an
(Tefsir), Islamic Jurisprudence (Figih), ordinary prophetic tradition (Hadith), and Arabic grammar.

He want to a place called Gon 10 deepen his knowledge of Islamic principles.

While following his studies, Jawhar is said to have met two most highly regarded Islamic
intellectuals: Sheikh Getty and Sheikh Anniy, who gave him recognition as being qualificd to do the
job of teaching. It has always been the custom that when the student finishes his studies
successfully, he should get recognition and blessing from his master before he starts a job as a

teacher. Teaching without prior permission from a known authority in the field has little acceptance.

Therefore, when Sheikh Jawhar requested Sheikh Anniy for permission, he granted him saying “Go

and spread your knowledge while a youth at Dewe land in Shonkey al-fekra village!

As a matter of fact, Sheikh Jawhar undertook efforts to spread basic Islamic education among youth
groups and has shown significant result. His efforts gradually bore fruit in that Islamic preaching
and education flourished at Shonkey village during his lifetime. He actually created a lot of teachers

qualified with ability and flexibility in the area considered to be the center ol Islamic knowledge.
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Meanwhile, Sheikh Jawhar, alter he undoubtedly gained his science ol Islamic education at Yifar
and Gon which where considered as Islamic centers. taught students who cffectively were in turn,

teaching people at Shonkey village.

As Sheikh Muhammad Teyib, one of his former said, this village is inhabited by fear of Allah. Even
at the present, four hundred students are learning the Holy-Qur ‘an by heart. He added that Jawhar
played a key- role in changing Shonkey areas which are known as well-springs of Islamic teachers
and basic Islamic education. Also he said that Sheikh Jawhar had worked at this village for about
forty years, by teaching and preaching to people as well as giving spiritual and moral guidance to

them.

After Jawhar taught for forty years, the number of students began to decline gradually at Shonkey.

Therefore, he moved from Shonkey area to Bogoge village.
Jawhar’s Mosque, home and his place of burial are found in Bogoge village.

Mohammad Teyib says that, Jawhar he was not preaching by traveling from place to places, but in

settled areas.

Jawhar, was famous for his God-fearing behavior, kindness, good deeds, tact, chastity and wisdom

and was also known for helping the weak and needy.
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Sheikh Jawhar is remembered for his fruitful work among the inhabitants of the area. and all across
the country and his village Shonkey. He was considered a fountain of Islamic teaching. who created

and enhanged the awareness of people about their Islamic creed and principles.

Fig. 1. General features of the his Mosque
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His Mosque is known in Muslim society as Shonkey’s Mosque. It is found in the north central
Ethiopia in Wollo region at a distance of about twenty kms, from Kemisie town. It is found in

‘Boqoqe’ area and it is a hundred years old.

The Mosque has an area which is 12m? and it has doors for entering. It is built only with stones
without other additional materials such as cement. The doors are similar to cach other and have the

same thickness, height and width. (Each door has 2m? height and 90cm width).

As I observed, this scholar’s mosque on my visit, it occupies a vast area which was previously
covered by green grass. On the right side of the Mosque, there arc some huts used for special

purposes related to weekly Hadra’s ceremony, such as preparing coffee, tea and etc.

They are intended to serve as resting places for guests who come to visit the scholar’s holy places

and students who study and stay with Sheikh Jawhar.

On the other hand, there are also other huts with two doors, which are used to store things for
weekly Hadra’s and other seasonal ceremonies, such as: the celebration of the birth of Prophet

Mohammed (peace be up on him).

e —— ——————— .
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Also on my visit to the Sheik’s holy places, T was told that there are a lot of the scholar’s
unpublished manuscripts that are kept intact until now in the hands of his different lollowers.
However, to my disappointment, I couldn’t get even one manuscript.in his center where the written

materials where kept.

Fig 3. Sheikh’s written manuscripts & Mawlid materials
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1.4.2 The grave of scholar:

There was the house built on the scholar’s grave which lies between the mosque and land with trees
which is adjacent to one side of mosque’s wall. The house built on the grave has one entrance. I was
told that the purpose of building that house is to provide safety to his grave and keep it from damage
that may be caused by animals and natural climate conditions. Whenever visitors want to see the
tomb, is opened to ask Allah forgiveness to the departed soul. And there is nothing except a heap of

soil and four big stones marking the four corners of the grave.

There are some other houses next to the huts. They are built to look like the mosque, but the
difference between the mosque and those houses is that the house has a corrugated roof, while the

mosque was built with stones.

The purpose of those houses is for housing a number of families who have relationship with the
scholar. Among those families are: the son of the grandfather of the Jawhar who now goes by the
name Sheikh Kemal Arebu Mohammed. He has the responsibility of the scholar’s village security
and is the organizer of activities of weekly and annual ceremonies. Also, he accepts the guests who
come from time to time. Sheikh Kemal is also considered as a key source of information concerning

Jawhar’s life and activity.

The internal part of mosque is built with stone as is also the outer wall. This makes the mosque to
appear bigger and wider than it really is. It has forty, straight standing poles which arc of the same

height and most of the ground of the mosque’s compound and surrounding is covered with plastic-
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carpets, and dry grass. but inside the mosque on the left side from the interance, Jawhar’s special
place which is called Qelem still is being kept as usual As I was told by Haji Ahmed, this place

(Qelem) has its own history before being blocked in this way.

Once upon a time, the scholar wanted to leave the area, because he was so disappointed and
displeased with the immoral, corrupt and unlslamic behavior like unfairness and faithless condition
repeatedly among the Muslim people. Due to this problem, the decision of the scholar was to leave
that area and go somewhere clse. The people began to leel great Sorrlow and begged him and finally

managed to convince him to say in the area.

A lot of bad practices were common among the people, one day, a person whose name was Sheikh
Hussein Tatesso, one of the visitors of the Sc‘holar, was coming from far and nobody knew from
where he came definitely and spoke rude words to him as he passed by. Most of the time, this person
was coming to this arca on Reb'i (the 3" month inArabic calendar and the annual ccremony of

Prophet Mohammed’s birth). When he came to this area, he painted all his body and face with blood

and the people regarded him as a mad man and they wanted to chase him away from the village.

When the scholar Jawhar observed the action of the people opposing to this person, he didn’t agree
with what they wanted to do. So he gave an order to them to leave him free in the area without any

problem.



Similarly, at another time, the person came again to the scholar’s village, and on that day. there was
no one in the mosque. Automatically, he went to the scholar’s special sitting place and tied the
simple stick woods with a rope and said “you couldn’t, if you want, even you want, You can try it
How do you intend to leave the people in such condition and want to go where you likc: .27 From

that time the pain on the scholar’s legs started until he is came gradually paralyzed.

Another area on which Jawhar worked tirelessly was to bring about a community where therce is
orderliness and where people treat each other fairly in line with Islamic teachings of the basic tenets
of the faith, so that any body in a Muslim society couldn’t defraud hi‘s Muslim brother. It is required
of everyone to speak of others with respect. This good behavior is not only practiced practically
among Muslims, but also among Muslims and non-Muslims. Because this good conduct applies not
only to Muslim society, but to non-Muslim society as well. Based on this principle, Jawhar taught a
lot stressing the importance of fairness and trained his students and followers encouraging them to
apply the rules in their day-to-day activities. His dealings with his followers and Muslim’s societies
show how cleverly he taught them to pay a great deal of care not to infringe on the rights of others

and how he set them practical examples.

20



The Aspect of Group-seating Arranged by Sheikh Jawhar Hayder

What is theHadra system?

As Sheikh Kemal Arebu, whom 1 refereed to early, explained to me. hadra is a kind of ritual
involving several members whereby they gather at a selected site and conduct a mix ol religious and
traditional ceremony regularly, commonly once, twice or three days a week. Particularly on

Sundays, the Sheikh preferred to dedicate the whole day for such purpose.

On the eve of the hadra day, servants clean the place where the ceremony is to be held and [urnish it
spreading fresh grass on the floor, paying special attention to where the Sheikh is going to be seated.
chat is one of the key ingredients to make the Hc’{c/m lively. It is a plémt whose leaves are chewed as
a mild stimulant and is very widely practiced in Ethiopia and Yemen. Each participant brings along
with him a bunch of chat and puts it in front of the Sheikh. Then, the Sheikh gives a blessing which
is accompanied by a chorus “amin” (May it be so!) from the members sitting surrounding the
Sheikh. The first thing the Sheikh asks of Allah is of forgiveness of sins. During the course of tbs
hadra smokes of Sandal wood and incense are made to fill the air with fragrance, and chat is
distributed among the members from time to time. Once everyone is present, they begin to say zikr'
(adoration of the Prophet Mohammed). The zikr is punctuated by the Sheikh saying du'a (asking
Allah to fulfill their wishes) and drinking of coffee. The Zikr is sung led by the Sheikh. It is

composed of Islamic lyrics.

21



Fig 4. Place where weekly hadra are held

hadra is even nowdays organized in some area in a group or individually to offer adoration to Allah

and his messenger Mohammad.

Features of the hadra ceremony are intended as an expression of love and honor for the Prophet.

The ceremony has such an emotional atmosphere that some of the attendants wept as they said the

22



sikr. During the closing scene, the Sheikh speaks reminding the atiendants of the imiportance of

standing firm on the right path of faith and putting what they heard into deeds.

Part Two:

1.2.1 Educational background of the Scholar

A. The known Masayikh (Teachers) of the Scholar:

Since Jawhar set on the path of intensive study of Islam in Yifar, he was taught by some of the most
widely acclaimed scholars of the time.

Among them were:-

A. Sheikh Annie:-

From among the earliest of Muslim scholars, Sheikh Annie 1s one who was Jawhar’s teacher and
monitor. Jawhar studied under his guidance for a brief period of time around his last stage as a
student.
He gave him an endorsement and blessing to teach saying
soA Sipi k8 g o s0 ol B bl iy A pladl )

Meaning:
“Go on and spread knowledge you acquired while still a youth at Dawe and Shokev Alfekra.”.
According to what Sheikh Kemal Arebo told me, there are some specific points that distinguish

Sheikh Annie from the rest of Jawhar’s tutors.



A/ He had a largest number of students who studied under him - around a thousand. which is

unusually high compared to others.

B/ The other point is that he was a relation of Jawhar, his student. He was the brother of Hayder

(Jawhar’s father), making him his uncle.

B. Yesewta SheiKh:-

He was one of the prominent Islamic intellectuals of the time around Yifat and Dawe area. He
taught the different disciplines of the religion, necessary to be fully knowledgeable. Jawhar also
studied the various disciplines under him.

Those courses are:

General grammar of Arabic language (Nahw)
Islamic Jurisprudence (Figih)
Interpretation of Holy Qur’an (Tafsir)

Conviction (4 qida)

C. Sheikh Gettey:-

Although Sheikh Getty is the third of the known scholars to have taught Jawhar, his instruction

focused more on the pedagogical aspect rather than the knowledge aspect. As [ mentioned carlier,



this Sheikh saw that Jawhar had great talent and skill. As well as enthusiasm, he gave hin his full

and immediate approval that he could teach Islamic principles successlully.

1.2.1.2 The known Darasd (Students) of Jawhar:

As Sheikh Kemal Arebu told me, the total number of pupils Jawhar tutored ran more than a
thousand. But those to whom he gave approval and recognition to be come teachers themselves are

listed below:

A. Haji Ilias (Sheikh Qorasuma ):
He was a well known person. After he got permission to teach from Jawhar, he taught in various

part of the country. He died in Addis Ababa.

B. Sheikh Ali Birru (Sheikh Giragn):

Like Sheikh Eilyas, Sheikh Ali Birru also got permission to teach from Jawhar and taught in Wallo

province for a long period of time.

C. Sheikh Mohammed Hasen:

He was one of Jawhar’s brightest students. What differentiates him from the other students is that,
apart from being Jawhar’s student and then a teacher himself, he was given the responsibility of

passing on his master’s tradition and works to his grandson ~ Sheikh Kemal Mohammad Areb and
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also keep on doing the tasks begun by Jawhar, along with the full life history of Sheikh Jawhar ( one

of my information sources during my research work).

D. Sheikh Goro:

He was also one of the known students of Sheikh Jawhar. Having completed his study ol Islamic
cducation at Sheikh Jawhar’s and given a permission to teach, he went to Guma town and taught

there until he died.

E. Haji Nure:

He was also one of the known students of Sheikh Jawhar. After studying thoroughly, and getting
permission to teach, he moved to Gurage region and spent the rest of his life teaching Islam.

F. Haji Beshir:

He was also one of the known students of Sheikh Jawhar. After he had completed the learning of the

Islamic education at Sheikh Jawhar and got the permission of teaching from him, first he started

teaching in the area called ‘Yifat" where Sheikh Jawhar passed rost of his educational life.

G. Sheikh Dawud:



When he completed his general Islamic education with his teacher Sheikh ] awhar, he spent his time
teaching in the same area in Wallo province, Kombolcha city around the place where Sheikh Jawhar

Hayder was born.

1.2.1.3 Where the Scholar was taught?

As I tried to indicate earlier, after he had completed his fundamental courses of Islamic principles
with the aforementioned known scholars of that time, he started teaching Muslim society what he

had been learned. Other areas where the scholar was taught for a long period of time were:-

A. Shonkie Al-fekra (Bel’a):-

[t is the first village where the scholar Jawhar Hayder started his teaching to the Muslim community
immediately after he completed his period of education. At that time, most of the people of this
village were followers of Islam religion and had more than four hundred [fafid Al qur’ an (those

who have the skill of memorizing the Holy Qur’an by their heart forever.)

B. Dawe:-

The area was known and famous for being the center in Ethiopia for the study of the general Islamic
principles and doctrines for a long period of time. It has contimied to this day as a center of
teaching-learning activities and plays a vital role in graduating those who are learning basic [slamic
laws and is currently busy training students who come from different parts of the country and learn

different kinds of Islamic education.



1.2.1.4 The Contributions of the Scholar to Muslim Societies:

As told by my informants, Sheikh Kemal Mohammed Arab ( the second grandson of Sheikh
Jawhar), Sheikh Jawhar, completing his Islamic education, began to teach what he had learned , He
played a big role in the cconomical, social and religious life of Musli‘m society.

Instead of the valuable day-to-day activities, he preferred to spend most of his time tcaching and
helping the Muslim society get better understanding about the superior natural power and unity of
God (Allah) in general. This means that worship (<ibada) like the five pillars of Islam and the six

pillars of faith ... have to observed.

Worship which was performed to others (except Allah), will not have value and is never acceptable.
It is not only that worship done to anything other than Allah is unacceptable, but if any one never
performed the obligation that was ordered from Allah to the all people through his messenger
prophet Mohammed (pbph), they will be punished on the last day of judgment (after the death of the
person) whereas those who obey his command and spend their time performing their religious

duties, will be rewarded with eternal life in paradise.

The best evidence to confirm this were his different texts and books which are more than one
hundred twenty. They set a general guide in economic, social and religious spheres. They are found
scattered in the different parts of the country. Evén though Jawhar’s texts deal mainly with general
Islamic laws, they have made a big contribution in spreading the Arabic language for different parts

of the country.
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As [ tried to mention before, as soon as Jawhar finished his learning, he started teaching grammar,
laws of the Arabic language in Bal’ a ( small village in shonkey) area which he did for more than
forty years. Another activity of his which needs to be mentioned parallel to his teaching activity,
was his effort to bring about an orderly society where love feeling of brotherhood, and respect were
bonds and also wished good relationship fairness, love, unity, and respect to be adapted between
Muslim socicties. e also hated and dismissed bad features like cheating, stealing and unfair
relations between them. He taught that conduct be theoretically and practically based on the laws of
Islamic religion. Based on his activity, let us see some of his contributions and their role through his
life.

Here is an anecdotal story related to me by one of Jawhar’s former students named Haji Mohammed
Teyib. He is now 84 and lives in Addis Ababa, keble 14 in the area known as Kwas Meda. He told
me that Sheikh Jawhar often had a lot of visitors and guests coming to wilness his greatness and
they usually came with some kind of gift for him. They did this, not because it is required of a guest
to bring a gift but out of their own desire and as a mark of love and respect for the Sheikh.

So one day, one of the visitors brought some milk as a gift and put it in front of the Sheikh expecting
to please the Sheikh and in return to receive a blessing so the difficultics in his life would be solved.
But the Sheikh wanted to prove whether the gift was obtained in a rightful way or not. He asked
“whose cow you got this milk from?” the guest replied “my own cow.” Then the Sheikh asked him
again “where did your cow graze yesterday?” The guest replied “Yesterday my cow atc from some

one else’s grass.” Therefore the Sheikh told the man to take the milk and give it to the person for
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three days in order to compensate for the grass. This is one of the ways in which he illustrated how

Islam requires us to be fair in our dealings with each other.

1.2.5 The manner of the Scholar towards the end of his life:

After he became sick in his legs, his work was confined to a small area as the pain in his legs
wouldn’t allow him to move from place to place. So he conducted his teaching work sitting
immobile in one place. Around the last period of his life, he quit his job of teaching. But weekly
sitting (gathering) of a group (hadrd) and the annual “Rebi’l al- Awol” program (the third month in
the Arabic calendar marking a key episode in the prophet’s life) continued to be celebrated by the
Sheikh’s known students. After the Sheikh was confined to stay at home, his popularity seemed to
increase. He became so famous that people came to visit him from as far as Yemen aII’ld other
countries. One of the Sheik’s admirers from Yemen gave his son to him to serve him as a servant for
life. The servant’s name is Seyyid Mahmmud. He was widely known in the community. He
remained with the Sheikh which gave him an opportunity to gain a deep knowledge of the Sheikh’s
life and work. He therefore helped to preserve and pass on the Sheikh’s legacy to the next
generation, after the latter’s finish. After the Sheikh had died, Seyyid'Mohammed lived for sixty

eight more years and died four years earlier. He was buried at the Sheik’s residence.

The Sheikh was so popular that later his place of birth became the place of celebration ol the annual

holiday of “mawulid” (Arabic word for Prophet Mohammed’s birthday).
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Meanwhile, a guest coming to visit the Sheikh lost his way to the place and couldn’t find anybody to

guide him. So he angrily composed the following poem:

a0 FHC PPY- U LA ANk |
N&C PPYU- 2L Lao T AAD
Bya ery- b Covdd AAD
APOPAY- VES T awAh,
wf EhTF v1C 071 007,
ANG S FIV G Lol) 79" 177
REEI A381F heatars” P72
hCowF ACTKE NT1°9° A1A“Z
Meaning:

“Every time [ see wrong doings, [ fecl an urge to oppose it,
every time I see an unbeliever, [ feel an argue to oppose him,
every time I see ignorance, I feel an urge to oppose it,

[ will break it loose with a stone as I enter the village of
Scholar’s through shonkey and kiss his tomb and be

blessed with his grass, having chewed the char, too.

Partake of the hadra and be liberated from difficulties forever. The stranger continued his journey

saying his newly composed verse and reached the Sheik’s center without any further difficulty.



Upon his arrival, he was asked by the Sheikh as to the purpose of his coming. The man replied that

he came in orrder to see the Sheikh in the eye.

Shortly after that, the Sheikh fell seriously ill for three consecutive days. Meanwhile he told his

servants where they should bury his body and died on Sunday, 1935. He was 116 years old.

Not long after the death of the Sheikh, the educational, social and religious activities that he
dedicated his life for declined and stopped. Even the students whom he gave permission to teach
couldn’t keep on the tradition set by their master. And the sheikh’s center couldn’t also be managed
as properly as it deserved.

As Sheikh Kemal Arebo told me, when it was proposed that one of the sheikh’s former students take
his place as his successor, every one declined the offer.

It was not only that no one was competent enough in terms of knowledge to take his place but also
that no one was on par with his character, integrity and stature.

Not surprisingly, members of the community especially women who lived in the neighborhood
wanted him to be remembered and composed poetic verse praising him.

The verse runs as follows:
07897 A pid 1724240
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POIBIE NG BAA CUST -
AT 17907 1PPdA U5 TU-
AGHIT Qw3 AT TP T U
Meaning:
Let me remember you beginning with Allah’s name. You are the lord of
Shonkiya, the torch bearer of Islam. You knew no comfort until
you died. Your heart always fearful of’ Allah at last died and
was buried in Shonkiyya. May jalil (Majesty) stand in
your defense. We feel so sad we could do nothing
to help before you died. As we were unknown

to you and you were unknown to us.
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Chapter Two

The Scholar’s text from the philological point of view

Part one
2.1 The general framework of the manuscript

In this chapter, the general framework of the manuscript will be discussed first and his Scholarship
follows. In general, the Sheikh’s text contains religious descriptions such as explanations on creed
(aqida), the well-bringing (adab), faith (iman), repentance (fawbah) and prayer (salat). The writer

of the Sheikh’s text, while copying the script, had used a unique way which is described below.

Though the manuscript counts 60 years of age as stated in the colophon part of the text, the paper
used to write the text is similar to that of ours. When the composer of the text wrofe, he used both
sides of the paper in all pages except in the first and the last pages. The text has a covering to protect
it from any possible damages. Numbers were not given to cach page for separating one from the
other. When the writer writes consecutive pages, he puts initials letters/words of the next page at the

bottom of the previous page.

|
For example, if the first line of the next page starts by a word’  d\sla'  (sallallahu), the first two

or three letters of the word are written at the bottom of the previous page. Both the right and left

'

margins of the text are almost equal in size throughout the script.



Each subpart of the text starts praising and glorifying God (Allah) and blessing Prophet Mohammed

(peace be up on him) and ends up in the same way.

2.2 The writing materials which the scholar used:

As I observed and as Sheikh Kemal Arebo told me, Sheikh Jawhar used traditional writing tools
from his own teaching center. For instance, as a pen he used a kind ol straight and smooth tiny stick
made from bamboo tree locally known as ‘garghd’. It has a hollow and sharpened head which helps
to bring out enough ink at a time. This type of stick was selected because it is easy to sharpen and to

make smooth so as write down a letter in the appropriate place/line as intended. The ink is known by

the name ‘madd’ .

The preparation of this ink differs from place to place, but most of the time it is prepared from
charcoal, muca (glue), ash and leaves which are mixed together. Then, after four or five days they

are put in the sun to be prepared for use.

2.3 The language used to write the text

He used Arabic language in writing all of his texts and all of other manuscripts. As one of the
scholar’s second generation students, Sheikh Mohammed Teyib told me that the total written works

of the Sheikh are more than one hundred and twenty.
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2.4 Paleography (rug’a) and symbolic style in the scholar’s text:-

Rugq *a means a kind of handwriting in Arabic language.

In general, there are two kinds of Arabic paleography (ruq'a) categories in Ethiopia. The eastern
Ethiopia paleography which is found in Harer, and the northern Ethiopia paleography is found in

Wallo. Since the writer was from the northern part of the country, he applied paleographic style only

to all of his writings.

As disclosed to me by Sheikh Kemal Arabo, the scholar used three different styles of" Arabic
calligraphy. One of the three types of his handwriting is very difficult to read and understand its

meaning except him.

Among these unique handwritings of Sheikh Jawhar, the following few may be mentioned:-

1. When he write the velar Arabic letter * < ¢ ( K ) in his text, the original shape of the letter is
changed to just like English small ‘j> without having the upper dot, but extend a little bit
from the lower folded part of the letter to left side °j".

Forinstance <& jims —» (waman taraka) —» J50ss *A man who leave....”
He writes like “J” instead of “&** in all pages of the text.

2. The thickness of the letters in all pages is more or less the same.

(]

In putting margin notes. he applies his own procedure. lor instance, il he wants to highlight

a cerlain word or phrase, first he places the signs like addition “+" at the side of the word or



sentence that he is intending to emphasize and gives the explanation at left or right margin ol
the same page as free spaces are available.
4. When he starts a new chapter always begins by glorifying (madh) of God then Prophet
Mohammed.
5. Many times, he uses red ink to identify important words, phrases and sentences from the
ordinary ones.
In most cases, Sheikh Jawhar’s manuscripts are written in poetic and non-poetic sentences. When he
writes in poetic style, the verses follow the rules of end rhyme of Arabic language and also leave

short spaces between verses when he writes the poetic part of the text. For instance:

pole W uad Ll e W gal 33kall ¢l

Part Two

2.2.1 Specific analysis about Sheikh Jawhar’s text

In this part, we will try to look at the general contents of the scholar’s manuscript from the
philological point of view.

The text of the scholar is classified as the followings.
1. Section one: human conduct * ahlaq’

2. Section two: meaning of ‘La’ilaha illallah’

3. Section three: confessing ‘faith’¥man

4. Section four: repentance ‘tawba’



5. Section five: the acts ol man

6. Section six: prayer “salar’

Part Three

2.3.1. General conduct of human beings

This chapter of the text is divided into four main sub-parts through which half of the whole text is
discussed. In talking about human conduct, he begins explaining by quoting verses from the Holy
Qur’an and also narrations from the prophet’s speech known as Hadith.

Allah says:

ya ayyuhalladina *aman0 latarfaU 2l goal yud Y gl gl

aswatakum fawga sawtinnabiyyi Joilly 4 5 pgnd Vg olll Drpm (59
wala tajhar U lahu bilgawli kajahri ard pSian jgas
bdukum liba’d’

‘O you, who have believed, don’t raise your voices above the voice of the prophet or be loud to him
in speech like the loudness of some of you to others, lest your deeds become worthless while you

perceive.’(Qur’an 49:2)

Prophet Mohammed (pbuh) also said that:
*]da ataytum al- salata [aa ta’ Osands a3l g b gils S 8Lall S5 1)

tghawa?antum tas cawna Walakin oSile g () sial il g e il (81



It0 ha wa’antum tam$Una wa<alaykum ' e sl g Al

al-assa Kina walwaqar.’

*When you are coming to prayer, don’t come quickly but please come to it slowly and in sobriety.’
In the Qur'anic verse and the Hadith, it is described that what should be the conduct (ahldag) of
Muslim societies in general, and the faithless socictics in particular. Also in these Qur’anic verses,
companions of the prophet were not allowed to loud their sounds over the prophet. In addition to
this, the companions were also ordered to go for prayer with sobriety and modesty; otherwise their

prayer is not acceptable and is returned to the actor.

The scholar also refers other sources beyond the Qur’an and the Hadith to make his writings more
clear to the rcader.

said that:

Janll 5 olall Qi adiell 568 5 lede (3 Jae 5 it 3 4o |
Jaxll g plall pra @l xind 4TS (o S 58 ek Ol
“Tahir fuadaka wa‘mal fi tahara fahuwal muqaddamu qablal “ilmi wal «amal
Wain tutahir fuadaka “ankaba itihi fa‘inda dalika sahaal “ilmu wal €amalu.’
Meaning:
‘Clean your heart and prepare; it for pure purposes, this is the [irst thing that must be
present prior to knowledge and action. If you clean your heart from bad

behavior, your knowledge and work become nearer to the truth.’
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From this statement, there is a valuable lesson to be drawn that a given deed can be acceptable by
Allah if it is done with an innocent heart. Basing his argument on the Qurianic verse, the prophetic
Hadith and other Islamic scholars’ writings, the Sheikh gives explanations about human behavior in

general.

2.3.2 Relationship between God and the Believers

Sheikh Jawhar describes nine points that strengthen the bond between the creature and the Creator.
Explanations are given on some of these points in the following:
A. Using Islamic order as a guide

The Sheik refers the following Qur’anic verse on his text page 4:

il e 5y g mally (05 el Galill an AT Al i €
‘Kuntum Kayra >ummatin >ulrijat linnasi tamurUna
bil marUfi watanhawna “anilmunkari’
Meaning:
“You are the best nation produced (as an example) for mankind.
You enjoin what is right and forbidd what is wrong and
Believe in Allah. If enly the people of the scripture had believed.

It would have been better for them. Among them there are believers,

But most of them are defiantly disobedient.” (Al-Qur’an, 3:110)

In the same page of the text, the Scholar used a Prophetic Hadith.

‘mitlu adin ka3ajaratin tabitatil *imanagluha wazzakatu furUcuha
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wasawmueurUquha Wagalatu masuha walkaffucanilmaharim
tamaratuha fakama latukmalu Ag3ajaratuilla bilmai
layukmalu al-’imanu illa bi*islahi al-salat.’
Meaning:
The best parable for a religion is a fixed tree. Charity (zekah) is its branch;
Abstention (sawm) is its fruit, Prayer (saldh) is its water and

Confining oneself from forbidden things is its essence.

The Sheik presented the above mentioned Qur’anic and prophetic Hadith to point out the best guide
for establishing good relationships between a believer and his/her Creator, and tried to show how to

arrive at good conduct using this guidance.

2.3.3 Good manners expected of a believer

Under this part of the text, there are also points that Sheikh Jawhar presented as a guide to good

behavior for any believer.

The writer used prophetic Hadith which is mentioned below:

Y die sileyan gal la by ¥ BY oo plue S o dumy 8 plall Gl
Talabullmi faridatun‘alakulli Muslim (---ah) lizannahu layacriftna
ma umird bihi wamanuhu canhu ’illa bihi ...

Meaning:
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Learning of Islamic knowledge is obligatory over all men and women Muslims

If they learn not, it would be difficult for them to know what is allowed and what is forbidden.

Concerning searching for knowledge the Scholar cited on page 14 of his work words of a known
early Muslim scholar called ‘Satibi’ (may god have mercy up on him) who used to say.

Qe L ol 3l 4d OS5 oan g il ) Ol ) O

Maimia grial Sam () ppe IS i 4l e iy

Mo il b zlig ) 255 dab Cay (5 gl g A (g ghad

Sla ge Ylatians Ly 2 L 8 pelS il e xSl g
‘Manistahda’ilallahi wahdah wakana lahu al-qur’ @nu Surban mugessala
watabat‘alayhiarduhu fatafassaqat bikulli cabirin haytu’asbaha mukagdala
fatoba lahu was$awqu yabstu hammahu wazabdul’asa yahtaju filqalbi mus<ala’
[Huwal mujtaba yagdu<alannasi kullihim qariban gariban musta mélan mu’mmald

Summarized meaning;:

‘Anyone who wants to be with God in a good manner has to follow the general guiding principles
and the meaning of the Holy Qur’an. That is absolutely good and correct to manage his life of this

world and to succeed on last the judgments day (yawm al-qgiyama).’
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Explaining this saying, the scholar portrayed the rule his students must follow when attending his
teaching forum or class. He always advised his students to check and recheck what they learnt and

to abide by Islamic orders as well as to refrain from forbidden acts.

2.3.4 Good manner that must be between student and teacher:

In this part of the text, Sheikh Jawhar also outlined the manner of relationship that should exist
between student and his teacher during their teaching- learning process. As the scholar’s
explanation, strictly observing these codes of conduct is valuable to successfully accomplish the task
and to help seriously students who have a good interest and objective to knowing Islamic law -

perfectly.

Among the points outlined on page 24 of the text are:
pladl e 450 (G dpsdivny Loy dicly

1.An yusgila bima yestafid min mu*addibihi minal¢lmi.’

(He has to always spend his time at learning)

I Sl e s Wl aabeo (Y ey ¥
2. an layahdura’ila mucallimihi?illa wamacahu salamatal qalb .’
(He must come to his teacher with a fresh mind and free from any other thing)
oSy (o e elaladl 505 S

3. “An yuktira ziyaratal “ulama a maca ay’in yukrimuhu.’

(Also has to visit his teacher with something makes him happy) .
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Jaaie e Ghebae 443 O Gl O
4. *Anyajlisa bayna yadayhi mulma’innan gayra musta4jil.’

(He has to show respect to him and be with full discipline when he

is sitting with him)
Axkaii M Cany sa 9 Jhas of caai 13)
5. ‘Id@‘aradta antas’ala whawa yuhaddit fala tagtahu.’

(When you want to ask a question, and your teacher is talking, don’t interrupt him until he
finishes his talk)

The third deputy of prophet’s ‘Umar’ (may God have mercy up on him), when he explains about

the good character with his teacher said that:

‘ta allamu al ilma wa alykum alassakina walwaqar watawadau liman tata allamOUna minhu waliman

tu allimOnahu.” Means

‘Please learn with full interest and discipline especially with your teacher and also your student -.."

In the text, the Scholar categorizes on page 29 the type of person in relation to knowledge into four

main groups and said that:

Annasu arba atu asnaf;

There are four types of men in relation to knowledge; these arc:-
s‘\.r.ﬂsuh_v(_l.u.w(x\l& uﬂ.‘!\:.\ﬁq;_).:ﬁﬁi»%;‘pﬂd‘)g‘.gd;)

A/ rajulun yadri wayadri annahu yadri fadalika<alimun mustacmilun bicilmihi fattabi€uhu.”

4



A man of knowledge, but he not conscious of it; such a one is not making use of his knowledge and
you should wake him up.

0938 21U alle el (g Hu adl 5 Hm V5 on da)
B/ rajulun yadri waldyadri annhu yadri fadalika<alimun na’imun fa ayqidahu.
A man of knowledge who does not know he is a knowledgeable person, such a person is not using
his knowledge; remind him to use it.

s galad 08 yiue Jala W38 oo il (s n o0 Y o)

C/ rajulun layadri waydri annahu layadri fadalika jahilun mustarsid facallimthu.

If an ignorant person is conscious of his ignorance, such a one is ready to learn, so you teach him.

o gumbp Algny lian Jala N8 oY Gl (s m Y g 0uY da)
D/ rajulun layadri waldyadri annahu layadri fadalika jahilun mumta lizbijahlihi farfudthu.

[f an ignorant person is not aware of his ignorance, such a one is an idiot, so you ignore him.

2.3.5 Concerning the manner of relationship between students and society:

Also in this part, Sheikh Jawhar discusses about guiding principles necessary to create a conducive
atmosphere in which good relationship can exist between the students and the community in which
they live. In pages 30 — 33 the outlines them in seven points:
g lhine el s Ji )
1. ‘An yugilla mas®alatannas mastatd’a’ Meaning

That they should put their questions clear and simple.



lesgsﬁwajgg\waoﬁoi
2. *An takina lahu husnul kulug wal mu<sarah i kulli ahad’ Mecaning:
That they should develop the skill to behave well and fairly toward everyone.
daa gty el LR Y5 13 guan (0550 Y O
3. ‘anlayakiina huslidan wala ga3as liman yata‘allm ma‘ahu’ meaniné,:
That they shouldn’t envy one another or commit acts of disloyalty between themselves.
sl i Ll 0550 o
4. “An yakina®aminan fi almajlis. ‘“Meaning:
That they should trust completely what they are taught.
Cadia ! ALl 5 AE8) gally elalall ey O
5. ‘an yujdlisal culama>a bilmuwafaqah wagillat al-iktilaf.’ Meaning;:
That they should do without hesitation whatever their tutors/guides tell them to do.
ot anh allay Y Lo ghae Ldae 4l day ¥ 5 |
6. *wald yajcal linafsihi majlisan macldman layajlisu fihi gayrahu’
That they shouldn’t show pride or disrespect toward their teachers.
Ay g b e pn O
7. *An yudarrisa man huwa diinahu bilma‘rifa’
That the smarter ones among them should help the others to understand better.
On page 30 of his text, Jawhar put some examples from the tradition of Hadith as further
illustration.

Aliy (the third in line of succession to the Prophet Mohammed) said that:
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e i g ot Ol Jlo iy e e ¢5a1 338 Y 0 A1) G JB5 O Gl sand il g
A. *walldhi lahufru bi’rayni bi*ibratayni wanaqlu bahrayni
zakirayni’ila fulat ... ahwanu calayya min waqfatin “alalbab
*agudu fiha jufiinu caynayya.’
Meaning:
‘I would rather dig two bore holes with two picces ol needles or let two
vast seas by putting on my shoulder to the other side than expecting help from

those who are dispassionate and uncaring about my predicament.’

Another Muslim of prominent standing, named ‘ Yahya bin Mu ad” is quoted on page 31 of the text
as saying:
B. ‘“Tuba liman taraka’addunya gabla an tatrukahu wabana

qabrahu qabala anyudkilahu wa’arada kaliqahu gabla*anyalqahu.’

‘let them rejoice those who neglect the pleasure of this world during their lifetime and labor
tirelessly on Allah’s path before they are taken to the grave and face God.”’

As pointed out above, in examples (a & b), we can obscrve the two choices the whole of mankind
has and the need to prefer the better one. This leads us to the conclusion that those people who lead
their lives according to the creator’s law preparing themselves for the eternal lifc to come are
completely on the better side than those who busy themselves only with the affairs of this temporary

world, forgetting or neglecting Allah’s orders and the last day of judgment.
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Therefore, it is expected of students that they should behave in a manner consistent with such beliel

5o that their objective of promoting Islamic knowledge among the people could bear fruit.

Part four

2.4. The meaning of / &3 4N / /G ilaha illallah’ and its main branches

The second half of Jawhar’s text focuses on the meaning of the sentence ‘(@ ilaha illa llah’ (there s
no God but Allah) and its main derivatives: > Arkan-al’Islam” (the five principal pillars of Islam,
Arkan-al*iman’ (the six principal pillars of faith) and sald@h (about prayer) along with a lengthy

explanation. We shall sce further clarification related to this topic in the last part of this chapter.

Focusing on these key areas, he tries to elaborate some regulation making clear the core concepts in

the tenets essential to right understanding and proper implementation of it.

As he describes the five principal duties of in Islam, he begins by giving general explanation of the
sentence [d ilaha illa lidh ( ther is no God but Allah) on page 35 of the text he emphasizes that act
of worship such as prayer (saldr), asking for favors and help (“isti“and ) dedication of offering. etc

should only be to Allah.

Worship of anything other than Allah or worship of Allah together with some other power is very

strongly forbidden in Islam. Anyone who worship other than Allah will be met with severe
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punishment on yawm al-giyama (the day of recreation) continuing with the above idea, Sheikh
Jawhar put the general definition of La ilaha illallah on page 35 saying.
‘fama‘na ‘la*ilaha’illa llah, la ma*bUda bihaqqin lidatihi’illallah al  musamma bihadal®ism assarif

wahuwa alassani . meaning

“There is no a true God worth to be worshipped other than Allah who alone is the maker of the
world’. |

Having thus put the general definition, he goes on to describe about its inseparable and as important
creed Muhammad resululah (the prophet Mohammad is messenger of Allah).

As pointed in the text, the meaning of Mohammadun resululh is: accept completely and abiding by

message and rules of Islam given by Muhammad to all mankind with Allah’s inspiration.

These two tenets (la%ilahailla lah & Muhammadun rasulullah) are cqually complementary and
form a single whole ( the oneness of God and the messengerness of Muhammad ). To highlight the
five principal duties in Islam, Sheikh Jawhar quotes from the prophet’s speech on page 30 as
follows.

Al g laana g 1 Y1 Al Y O 8algd dused 23y ] meaning:
“The pillars of Islam are five. Of these, the first one is to acknowledge that Allah is the sole and
unrivaled Lord and that Muhammad is His messenger™.

The two basic creeds in the above sentence have to be taken as inseparable from each other and that

all the other principles emanate from them.
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In the above sentence, we have to understand these two main points of Islamic principles are never
separated each from the other from the Islamic faith point of view and also the source of all other

remaining principles.

The other four principal duties in Islam are:

Prayer (salah) Faéting (sawm)

Charity (zakah) pilgrimage (hajj)

Performance of the four principal duties should be based on the conviction of the first principle (1a

silahatilla llah Muhammadun rasiilullah ) to have any value and acceptance with Allah.

Part five
2.5 Confirming of faith:
As described in the previous part of Sheikh Jawhar’s text, the principal duties of Islam have to be
accompanied by frequent supplication and strong faith so that they are heard by Allah. In this part,
he stresses on the concept embodied in the first of the five principal dutics in Islam. “la ilaha’illa
ilah Muhammadun rastlullak”. (There is no God other than Allah. Muhammad is His messenger).
He speaks of the need to have a complete faith in /d ilaha’illallah Muhammadun rasilulah and then

(ranslate it into action in line with Islamic regulations. .

Believing with all one’s heart means laying one’s full trust on it. Follower of Islam have to believe
absolutely that Allah is the supreme Lord of the world, with no rival and that Muhammad is His

messenger chosen to guide mankind by Islamic doctrine.
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Another way of expressing our confirmation to our belief of the unity of Allah is by applying them

in all our deeds as much as possible.

Based on this idea, Sheikh Jawhar wrote on pages 38-41 of his text concerning true faith and way of

providing it, saying.

A1 YD1 a3 gme Y 1Y) AL Y e
-Fama na lailaha’illa llah lama‘biida bihaqqin lidatihivillallah’ mea‘ning:
“The meaning of no God but Allah denotes that nothing needs to be worshipped truly as our
Creator except Allah”.
g5 Al ol Ol glall Chaa g el g SIAT (B 3 gaxall LS
< Facinnahu al-ma‘biidu bihagqin lidatihi sawa >un wujidatil makliiqat amlam tijad’
Means:

“‘He is identifiably worshipped truly whether any creatures exist or not’.

- Faida fahimta hada fayajib “alayka aljazm batinan bima fahimtahu *

meaning

‘Once you have fully understood this definition you have to show it through your practices’.

After his explanation of how “l@’ilaheillallah “is to be understood, he goes on to discuss what is

meant by “Muhammad is His messenger” and what faith in it implies.

When Sheikh Jawhar tries to reply to the last two questions, he said that:



‘Rasalullahivila kaffatil kalg hatta “ila nafsihi waeilal jamadat wannabat wajami<il makhigat’
meaning:
The messenger of Allah is not sent to mankind only, but also to all living creatures as well as plants.
Finally, after illustrating the meaning, requirements how to fulfill and confirm the faith ol'a person,
he notes that those who believe in the oneness of Allah and his messenger Muhammad have to
purify themselves from all other religions that are different from this faith. He said:

G3aeal b a2yl (3 (6 g (0 IS G 8 581 5

“‘tumma taqilu baritu min kulli dinin siwa dinal’islam bissidq™ means:

After that, you would say ‘I am completely very far from all other faith except Islam’.

Part six

2.6 The way of repentance (fawba) to Allah and its role in Islim
In this part of the text, the scholar tried to describe that the way of repentance (tawba)
based on Islamic principles.
Beside this, he quotes in many places of his text from Qur’anic verses essential points to be accepted
it from those who are want to make repentance. These verses on repentance which are cescribed on
page 42 of the text are:

Allah says for those who want to return back to him:

“tabiilall & hi ayyuhal mu? iminiina lacallakum tuflihtin.” meaning:

O you, who have believed, all of you repent to Allah that you may be successful. (Qur’an 66:8)



Also the Prophet’s speeches said that
e e g S 8 11 ) gt 6 0 s pall Lol il Y a5
wabi ilall @ hi ayyuhal mweminiing, favinniatabw’ilall a hi fi kulli yawmin

mi?ata marrah’ meaning:

‘Repent to Allah O you who have believed. I repent to Allah
a hundred times every day’.
From these two Qur’anic verses and the Prophet’s speech, Sheikh Jawhar tried to describe the role

and necessity of repentance in Islamic religion in one’s lifetime.

As pointed out on page 45, there are certain requirements that should be fulfilled during repentance
time to Allah.

These are:

1. Stop all past forbidden acts

2. Na da ma / feel remorse / over the past wrongdoings:

3. Azm | to decide / never to repeat the act again in massiyd (refractoriness)

4. HuqUg / complete purification from every thing one may owe Lo anyone

2.6.1 The way of stopping all transgressions:

This is the first act to start repentance to Allah. That means if any one wants to return to Allah, he
has to stop completely all for hidden actions. One can not pass (o the next requirement before
deciding to stop the previous wrong action. Therefore, Sheikh Jawhar put this on page 45 of his text

in detail:
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SOV (3 (5 3m O3 S (e ity 50 o i Bl 2y (it e O 531
walila antagsidaattasabbuh biman yashad Sahada haqiga tumma tagul bari*tu min kulli dinin siw
a dinal Islam * means:
‘First, you have to consider yourself to be among those who have true faith in Allah and then say 1
“am far from any other faith except Islam”.
In this sentence, the Sheikh wants to focus not adhering to other faiths except Islam 1s by itself a key

act of stopping a bad past action.

2.6.2. Nadamad /feel remorse /over past wrong actions:

When the Sheikh defines remorse/ Nadama / he said:
el alal) U i) (3 inl gh zail)
‘Annadamu huwecihtiv @ qul qalbi bin @ rilsilm al gabih’ means
Remorse: - is burning of heart by refractor’s fire.
After the repentant has distanced himself from all past transgressions, he has to regret and feel
guilty because of his offense done in defiance of Islam, no matter how minor the offense might be

Such feeling helps the repentant person never to return Lo that forbidden act.

2.6.3 Azm / decide / to never commit the act again

The meaning of the third step of repentance is said that, after the requirement that the person stop
the bad work and feel remorse, he has to decide never to do a similar misdeed under any

circumstance till the end of his life.



In addition to this, Sheikh Jawhar wrote further describing about deciding to quit any kind of

misdeed on page 47 of his text and said:

‘gufr anaka yarabbi wal a a“idu ?ilal ma©siva abadan ma istu i hadihi al-dar bal a“malu bim a
{ ) Sty ; d

alimtu walasalu ‘amma jahiltu bitawfigika.” Meaning

O my God I want your forgiveness and I will never repeat any wrong doings through all my life in

this world whereas, by your help, I shall do what you commanded me as diligently as I can.
2.6.4 Purifying from anything one may owe to anyone:

This is the fourth and the last step of requirement for true repentance. It differs from the other three
requirements. That means, faith alone can’t purily without stopping all wrong action and feeling
remorse. One has to return all things like money and other materials which he may have borrowed
or taken unfairly.

On the same page of the text, Sheikh Jawhar wrote on how to be free from being abusive of others’
rights. He said,

“alla humma inni qad “afawtw’imtitalan li’amrika “ankulli ahadin li <alayhi haqqijm d lan wal a

akudahad bihaqq li yawmalgiy a méa’ meaning

My Lord in order to be fully submissive to your command, I made amends for the incquities I did

towards others and also forgave others not to demand a recompense at the day of reincarnation.
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Generally as mentioned above, to make a true repentance, all the requirements have to be fulfilled to
the end of this world, because the transgression could be financial, social or personal rights.
Otherwise only remorse on past action and deciding completely to stop bad work are not enough to

make repentance worthy of Allah’s forgiveness.

Part seven

Act of transgression
In this part of the text, I try to put what Sheikh Jawhar tried to describe on the general [slamic
discourse which is transferred from Sheikh Ahmed, one of the servants at the Prophet’s Mosque in

the kingdom of Saudi Arabia at that time.

Sheikh Jawhar explains in his discourse on pages 49 to 50 of his text about the bad works of man.
He lists a number of instances, such as not supporting the poor, lack of compassion toward fellow
human beings, egoism, neglecting prayer, performing forbidden practices like (fornication, using
bank interest, drinking alcohol, greed...). As a consequence of such acts, almost over one hundred
sixty thousand people died in a short period of time out of Islam. Based on this, Sheikh Jawhar put
on page 50 of the text; he put his prediction of what conditions are to like happen at different stages

due to worsening bad acts.

‘wassdatu gad garubat, fi sanat 1340, takruju annisa*a min gayriidn zawjihd waif sanat. 1350,

tetheréalma t minassamdairmitl baydd zujd ja wahiya-ald matul qiva ma. waif 1370, tagrubu assamsu
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min masrigih @ watuglagu babuttawbah. fi 1380, yurfaqe al- Qui'dnu aladim wayadhar masih®al

dajidal wataktalit annsdw warrijahe wayaOduazzamami kamd kdna karban.” Means:

In 1340, women were out from their house without permission of their husbands. In 1350, sign of
white glass will appear on the sky indicating the imminence of the last day of this world. In 1370,
the sunset will be from the direction of sunrise, opportunity of the repentance also finished. In 1380,
Holy Qur’an will be remoyed from society. Imposter Christi (masih addajjal) will appear.. The
women will mix with men at one place. Finally, about 50 women run after one man as the number of

women greatly exceeds that of men at that time.

Generally, the above paragraph indicates that if anyone does something not in keeping with the
regulation and cause damage to the lives of other individuals or socicty at large, severc punishment

will await him on the last judgment day (yawmal qiyama ). /Qur’an 66:8/

Part Eight

Prayer and its requirements / 23,4/ Surdt / in Islam.
The scholar Sheikh Jawhar tried to describe in this part of the text what the role and necessity of
prayer (salah) looks like in Islam and its basic requirements, in poetic form. Related to this, there
are different points that must be fulfilled in order to do it in correct way as necessity and to be

acceptable to Allah.
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As indicated out, on page 51 of the text about the requirements of prayer, the Sheikh put the basic
one in poetic form as follows: '

Ammd Surdtuhd “indal qulobi ) el b jlgls g o plill aie leh y ub Lo

Huwa tahdaratun bimd?il gaybi Wilaadl ials 2Ll aic Al g idll ) g0 e

Andurn duniibi walmukdlafah

Indal giyamati fahdar almajadafah’ means:

The requirements of prayer is that the heart has to be cleaned by faith of water from different kinds

of feelings that taint the heart, equivocations also refrain from recklessness (irresponsibility).

In the above sentence, the scholar tried to reflect on how the first requirements of prayer are to be
fulfilled. According to this explanation, the main part of the body (heart), must be cleaned
completely by the water of faith from different types of contradiction of Islamic guide and prepare

himself before, and after he starts to perform the prayer and other Islamic order.

On page 52 of the scholar’s text, based on the purification of the heart from different ill feclings. so
that, adoration can be accepted by Allah, he put four main points that must be fulfilled before and

during every act of worship and said:

Sartulubtdiyya yahabibi raill o o LS o) eyl can b o el s
Arba‘atun indd’a min nasibi bl dgandl il a3 o L] 3 seells i gl
hiya alwaf@u bilcuhodi assari I gidal] o puall ol )l 5 dpa gl e S G

tummal wugTfu bil hudodi aljdri



wattalitu assukru ‘alal mawjudi

warrdbiu assabru alalmafqiidi’ meaning:

The four elements of adoration are:- the fulfillment of Allah’s promise, standing only at order of
Allah, give thanks to Allah for grace and with equanimity (self control) whencver you face

unexpected things, whether difficult or not.

Part nine
‘The general meaning of ‘l@ilaha’illallah’ / &)Y 4l Y/ and its role in Islam

As we have tried to see in part four of this chapter, the general meaning of the sentence [@’ildha
sillallah /1Y 1Y / and other four main principles of Islam with short clarification, here we shall treat

it in more detail.

As 1 said, this portion of the text is very vast and also the more important when we compare it with
other words, because for worship to have any validity with Allah, it must be founded on it.. That
means if the faith of a person is not founded on pure ‘/@ildha’illallah’ / AlYl 1Y / (there is no God
but Allah), all other Islamic activity will be completely useless even if the worship was performed in

a correct way.

Based on this general idea, Sheikh Jawhar began with two brief definitions of the meaning of the
sentence ‘lavildhaillallah’ ¥ 1Y/ which are described on page 54 of his text saying:

Al Y) 1A Bag dgma anl Y sl Ao il YAl Y Sixa



1 ‘Mawnd l@ilahaillallahalal mashori, laahad ma-bid bihaqq liddtihivilallah’

The meaning of ‘there is no God but Allah” is: There is no one deserving to be truly worshipped for
his sovereignty but Allah.
Al g ASa) A8 3 Yla y Al S a5 Aoy S Y51 431D a3 geall 438
2. feinnahu Alma' bid bihagqin lidatihi uzalan hild hidéya wa’abadan bilaa nihaya
wahdalan bild takallud infikak wangisam’ means:
He is adored truly for his identification, eternity with no beginning and end.. This means worship of

Allah is not limited to a specific time or place but it is continuous until the end of life.

In other ways, when the scholar elaborates more the definition on page 55 of the text saying:
2125 30 Yia g Algd St 5 il U Yl ohae Le JS 4l ifiia g ol us e JS e (Girtase ¥ V) ALY (et
IV P PR FRUTE EEN JEPWE T A
‘mawna lildha’illallah lamustagni “ankulli masiwdahu wamufiagirun’ilayhi kullu md‘ada hwazalan
bild biddya wa’abadan bild nihaya wahdlan bild takallud ingisam layuqdsimuhu ahad [d nabiyyin,

wald waliyyin, wald malak’ means:
The meaning of ‘there is no God but Allah’ is that, He is free from any desire and He doesn’t

require any kind of encouragement / assistance / He is eternal without beginning and always without

an end no one can be associated with Allah, whether it is prophets or angels.
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Chapter Three
3.1 Textual analysis of the text from the historical

linguistic point of view.

3.1.1 Omission of letters in the scholar’s text

As 1 observed the manuscripts of the scholar, different elements were deleted from the sentences in
certain pages, the deletion of prefix, infix and suffix letters of the word. T will try to show concrete
examples which can show the deletion omission clearly. In almost the entire text of Sheikh Jawhar,

the letter ‘a’ was deleted or canceled from each and every page.

Ex. From the Holly Qur’an verses on page 1

Allah said that:
‘Ya ayyuhalldina*aman0 laterfao 3, oSl gl [ g2 Y [ gdal Cpdll gl % Mas JUE

Aswatakum...” (Qur’an 49:2)

In this Qur’anic verse:

. Deletion ol letter ‘o (¢) in all words of the sentence was scen.

After the first *ya’ in the words ‘ya ayyuhallding ', *dmanu . and also “aswarakum’

FFrom Hadith (Prophet Mohammed’s speech);
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‘Csrad alify 1o gili M $3all ALl L3P

Idaataytum al- salaia fal@rat 0 hawa’antum tas<awna’

From the words ‘ataytum’, ‘ta t0hd’ and ‘antum’ of the above sentence also the letter ‘« ' omitted for

reasons [ can’t say.

The Qur’anic verse which describe on page 4 of the text has been written as follows

‘fastagim kamaumirta g L (pa g & pal LaS adiculd

waman td -- ma‘aka’ (Qur’an 112:11)

The Arabic letter ‘<’ (ba) in the word waman tab (those who stop wrong action and turn back to

i

Allah) ma aka was deleted.

‘Yaayyuhalldina*iman 0 el Yoo (ol 585 ) | giaf Cpiligls ¢
Lima tqiliina --1a tafalon’ (Qur’an 61:2)
The prefix letter’w’ (ma) was dropped out from the word ‘/dtafaldn’ for the English (why did you
say, for things that you couldn’t do it?).
The verse:
‘walladina jGhadd find Ol gad bl g L - - w aglitge ] Lid] g0l ol 5
Lanahdiyannum su--land@ (Qur’an 29:69) '

wainnalliha lama‘al mulisinin’
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In the word © &/ --’ from infix letter ‘< ba) was deleted. The correct word is Uk’ ‘subulana’ (our

way).

From the Prophet’s speech on page 20 of the text:
‘waman jalasa ma‘al-lfuqard’i C Sl el Al pe il 4 g

Z--da al-Sukr’ meaning:

“Who that sits with the poor is increasing a lot of thanks to God.’
The omitted letter from the above underlined word is the infix letter between ‘U’ ‘and’ * " is! (a)

and the correct reading for this word ‘31’ (increase )

The sentence which is found on page 20 of the text reads as the followings:
¢ Talitatun mujalastulium tum-—-t alqalba ldlf & a agieallae 30
Meaning:

*Sitting with three kind of persons will kill hearts’

which means

The infix letter “¢®  ya which is found between the letter ‘» *and’ "< in the word ‘-7
is omitted. Therefore the correct pronunciation of the word is “<usi® “fumit’ for the English (it will

be killed heart). Can be mispronounce with out ¢s’

The empty space between the letter ¢ < and ‘& clearly show. That there was omission of aletter.

The correct pronunciation of the word is ‘s ¢ fatafakkara’ for the nglish (considerate).
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The Holy Qur’anic verse quoted by the scholar on page 26 of his text is an additional proof to the
existence of the ommisson.
Sinnaladina yunddinaka el gaadl gl -cpa gl Cudll

Min - réi ail hujurdti’ (Qur’an 49:4)

“Those who were calling you from behind the huts (indicated to Prophet. Mohamed)’

Peace up on him.

In the word ‘el -=cw’ “‘min ra i’ of the above Qur’ anic verse, there an omission' of the letter

between the letter “0 and © ).

The following phrase from his text on page 27 runs as the following

‘wa an tallisa quddamahu’ Laltf yalad ol g
In the above sentence, there is a letter incorrectly spelled. In the word is ‘walsd © ‘tahlisa’, the infix
letter ‘&' ‘ha’ should have been written ‘z’ ‘ja'and then the correct reading of the word comes

‘walad ‘tajlisa ¢ for the English (you sit)

In the word ‘Jles ‘wamadla’® on page 30 of the text, the infix letter *L" ‘ma’ was substituted by the

letter ¢ *5°Qa’. The correct pronunciation of the word then is * JEs wagdla’ meaning (he said)
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Sea’llam’annal’ ab abawdin, abu oM g bl sl Ol ¥ ol e g

An-nutf warruh. Abu an- nutf gl g L) L) (o driay cdbill g
yamna‘uhu min_ annd-- addunyi LAY Ll (o daday 7 g

wa abu arrthu yamnaqdi min

an*ndr al- akirah.’

The Suffix letter from the word -Gl ‘min annd was omitted. The omitted suffixes " ra’. The
scholar’s word which is written with out ‘, can mean any thing but “"J\" correct pronunciation of

the word is * )W\ (* “min anndr’ for the English (from fire).
According to a sentence on page 35 of the text,

One of the main principals of Islam is ‘bl AN “Y@ildha —all@h. (there is no God but Allah)’
But the infix letter between the letter ) and ‘4 is “¥ * was drop out from the word.

The exact phonetic representation of the word should be * Lol YAy lavilahaillallah’

The Holy Qur’ anic verse on page 44 of the text said that:

‘aticualldha wa'atiu al-rasila ‘alia ¥l Lo g o] s I | gridsl Al | guibs) ¢
wa’ulul ‘amri min kum *(Qur’an 4:59) meaning

‘Obeying of Allah, messengers and your princes’

On the same page of his text, the sentence reads as:

‘yus--hu al- rajalu fihi musliman Lalewa o g | AL usay g Lalowo i fa ) e’



Wayumsi kifira, wayumsi musliman Al bl o ol (e Y1 1L e
Wayusbihu kdfira *illa man ajarahu

ldhu bil<ilmi.’

Let as see at the word ‘gwuar’ ‘yusbihu’ for the English (has been in morning) has been used twice,
but differently. The letter ‘< ¢ *ba’ was omitted from the first which is spelled between ‘v=’ sa
and ‘7' ‘ha’ whereas it is used in the second. For a lay man, this kind of writing can casily cause

confussion.

3.2 Epenthesis / Addition / of letters and words in the text:

In the version of the scholar’s text, epenthesis is also prevalent: as omission can bring
misunderstanding, so does addition. In addition, it can make a sentence meaningless. I came across a
number of additions in a number of pages. These additions have caused me to refer a lot. The

following are the few I picked out, for example on page 5 of the Lext saying.

siypiakum wamuhdatan il >umir dew dutae JS U pa¥ll (¥]) glitaay ast)”?
facinna kulla mulrdatin bid‘a il A Dl cala S Alas EwJss

wakullu bid gatin dalalah wakullu

Sahib dalalah firannas’
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In the above sentence, from historical linguistic point of view there are two different kinds of

textual criticism was seen.

1. The written suffix letter ‘¢’ ‘na’ in the word ‘ Jtise’ muhdatdn has substituted the letter *=" which
is the correct one. The correct phonetic representation and reading of the word will be Slaa’

‘muhdartdt 'which for English (creative)

2. In the word ‘46’ ‘bidgatin’ the infix letter ‘¢’ ‘g’ has been used instead of ‘&’ %’ in correctly.

Therefore, the correct phonetic representation of the word will be ‘<’ ‘bid‘ah’ (innovation)

In the same sentence the suffix in the word © (sl 2 ‘fizannds’ the suffix letter ‘v’ sa’. Absolutely
perplexing and wrong .This is because the word ¢<U " nds can mean human person and there by give

completely different meaning. From the correct one which should be * Ul & firannds

Both sentences are grammatically correct. But quite apart in meaning.

3.2.1 Epenthesis / addition letters/

In the same sentences which describe on page 5 of the text, between the words ‘Obsss * 5 BE
muhdatan’ and ‘al- >umir’ respectively, Yi sal@ is for predication about things but here

meaningless Sentence.

67



B. Jawhar quoted Ali (the fourth deputy of Prophet Mohammed) in his text on page 7 as

‘Waqdla (a) Aliy’ may God honor him dga s Al oS e (1) Jig

The prefix letter of the second word of the sentence I*a’ is added letter in the word. But this added

letter causes change of meaning. The word was changed from nominative ‘e’ Aliy to preposition

sl a%la’ (top).

The Holy Qur’anic verse on page 11 of the text said that:

‘wamddkalaqtu al - jinna wal il () ¥ iy Gl cidlile g
insa 2illd (bada) liyabudon’ (Qur’an 51:56)

Meaning:

‘I have only created jinn and men that they may serve me’

The word underlined in the bracket is additional word. Therefore it left by its self it surely will bring

a different meaning to the verse. The English for ‘ba<da’ is after.

But this additional word in the sentence can give the following meaning to the sentence

‘We didn’t create the people and jinn except after worshipping *
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On page 14 of his text, I have also found an addition set of meaning fewer letters:
wa alal mutaza ) al- mutazawwij ale g jiall (_jiall ) e 5
“Umu md yajibu <alayhi-'min [aqqi *ahlihi alaf ga o tale i L
The letters Y& ‘bi ka ma @’ which is found between the word 35 ‘taligu’and sl

‘himagam’ on page 35 of Sheikh’s manuscript, are additional letters in the sentence with out

meaning.

According to the sentence on page 35 the sentence: -

‘warrisdlatu kassidqi ( wassa) ( Ldly ) (_j.hdﬂ-f 4 L iy
Attablig limd amaralldhu I iy bl pol Lad ol
Bitablig ilal halqi bila ziyada ali Yy ub S (g5
Tin walanagsin ( walatabad---) AiLa¥ly (-4 Y5 ) |
Walamana

We can observe in the above sentence that there are two different kinds of criticism.

I. epenthesis /addition / letters:-

Between the word ‘3x=lS” “‘kassidgi’ and & cquiablig’, group of letters like:

Lally, “wassd ” is additional and meaningless.

2. Elimination / eliminated / letters
In the word “--23¥ " “waldtabad--" the two sulfix/ last / letters are  climinated or canceled, These
eliminated letters are ‘¢’ ‘ya’ and ‘J” ‘la’ and based on the meaning of the correct phonetic

representation and reading of eliminated word will be &Y 5™ “wald tabdil " (no changing).
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Sentence which describe on page 36 of the text about the five basic principles of Islam, the copyist

of the text put as follows

‘annal Islam kamsat Sahddatu 1YY G 5olgas dawad 2Lyl ol
An ldilaha’illallah wa'anna el g 52lall Al y il S gy 2ans Sl

Muhammadun rasilulah

] g s Gl (Lgd) s s SIS
Werigamu al-salat waita
Uzzakah wasawmu ( Sahru )

Ramadana wahajjulbayti '

3.3 Morphological features of the text:

In this text of Sheikh Jawhar, there are several sentences which have different morphological
features; the following samples describe more.

I, Using 3 per. Singu. in if clause with 2™ per. Signu. In main clause

‘ida swila fi Say’in layadri bt A S 1)
(An tagila ) livadri’ «‘:,5'.)'”[ 3’(Q)_55_d’f g

The above sentence was constructed from (if + main) clauses. But the verb that was used in both
clauses was morphologically not balanced because, he used in “ if ” clause verbs that indicate 3¢
per. sing. Whereas in main clause 2" per. Sing.

it could grammatically be correct if it were written.
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1. By using 34 per. sing. in both clause ( adding the prefix ¢ ya’ to both
Verbs).
ol Y s O g Y i S i 1P “Ida swila fi Say in [ayadri
An yaqiila [3adri’ meaning

“When he is asked what he doesn’t know, he should say I don’t know”

2. By using 2" per. sing. in both clause

1

g Y s Ol (g3 ¥ (i 9 ilina 1P € ‘Idi swila fi say’in ld tadrian taqula
Latadr’ meaning

“When you are asked what you don’t know, you should say I don’t know”

3.3.1 Disorder of phonetic representation in the text

A/ Incorrect Word order

I the text of Sheikh Jawhar, there are some irregularities in phonetic representation in many

sentences. ' .
The Jawhar quoted the Prophet on page 28 of the text.

‘jd!fs al-kuberda(wasd il) e Laled! (il g) el S ulls

Al-“ulamd’a wakatib 2 Y S 13 e LaSadl cubls

al-hukamd a idakunta Latadri’

The sentence was constructed from subject — verb in the form of transferring order to second person
singular and plural but, the underlined verb ‘“wasd?il’ in the sentence is different from other. The

correct command form of the verb is “is al” (ask)
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B/ In correctly used phonetic symbols

The other error I found out in the text is:

The wrong usage of the phonetic symbols was seen. These misplacing ol the phonctics can

completely change meaning of the sentences and the words too.

Let us take some samples from the Holy Qur an which are found in his text on page 13

Allah says:-

( Layin) Sakartum [ @azidannakum ASigy jY a7 8
Walain kafartum 2inna adabi Lteld palde ) AT S Gl

Lasadid’.
In the word ‘ layin’ ( 0d) meaning ‘soft’ the symbol used is that of  “ya’ () instead of ¢’ (a)

the change of the symbol make the meaning from ‘if to * soft which is turn changes the meaning of

the entire sentence.

Also in the sentence on page 27 of the text said:
‘Idd aradta antas’ala mas oSy Uiwa Jiod i <l 141

‘alatan wakdna al-5$ayku yuhaddit Anhadi M L _pé Sag ]

‘

gayrahi fald tagtahu

In this sentence, the two underlined words (antas ala) and (mas alatan) have phonetic representation

based on classical Arabic language. That means when we write these two words in classical Arabic

their phonetic representation is as follows.



the rioht phonetic.representation

The word in the text

Jiwd of JLus i
Lt Lewa

In both words the mistake is the same, the position of the infix letter *¢* ‘@’ is incorrect. It has to be

written on the head of the letter V" “alif’. Because, the letter ‘v’ ‘si” preceded both of them which

comes along the short vowel.

In the sentence on page 49 of the text which describe about the behavior of those who arc

performing for bidden action said that:

‘... wanaqast al- mikyala < juall g JuiSall | puadiy

Walmizat wakatir orgralzal] S g
Al- ma<asi’
The suffix letter ‘< in the underlined word ‘el 5 walmizata' was changed from letter *07 ‘na’

{0 ‘e’ ‘ta’ this change of sound cause change in meaning of word from O\ " “mizan’ (Balance)

to ‘cal e’ “mizat’ (unique).
Positional change of sounds

When copying the text, some certain metathesis changes were committed. This commission surely

brings about change in the meaning of the words or makes them nonsense.



Jia gl ulall S

‘matalul jalsi al-ssalil mitlul

Atéri injasalta‘indaliu walam aly odic cilua of bl

tusab min “itrihi Say un tusab Lissd 0 phe (o cuuad

bihi min riliihi * dag (e 4y cual

In the underlined word ‘s’ ‘jasalta’ of the above sentence, the two infix letters (0 & J) (sa and

la) respectively have been interchanged of position. Based on the meaning of the word and sentence,
When "z" ‘ja’ comes first the meaning is “sit down” and fits the rest but when "o ‘sa’ comes first

as in the text the word will be meaning less.

The sentence on page 27 of the text was written as follows:

“wald yatadallal katadallulul subetd Luel] JHIS JITY g
il g sl UJ

<abdi liyasuddahu fil kasbi

Walhal’
Also here is interchange between two infix letters o sa’ and ‘@ ‘ya’ in the word “sau) reading as

‘liyasuddahu’. There fore when the letter ¢ 'ya' comes first as a lext, the meaning of the word

doesn’t match with the rest words of the sentence but, if the letter + ‘sa’ comes first the meaning

of the word will be sensible and meaningful.

74



Summary

As 1 tried to point out before in the proposal of this research, the general objective is focus on to
investigate the significances of traditional Muslim Scholar and their literary work which didn’t sec a
light or unnoticed until now. Based on this the result that 1 got from this research could be

summarizing as follows.

First of all this resecarch will make available the contributions of the Sheikh Jawhar Hayder to
Students, researcher’s and all those who are interested in this field, especially to those who have no

access to the Arabic and Islamic heritage. Thus the study affords [urther evidence with regard to the

contribution of the Ethiopian Muslim traditional Scholar.

Not only that, the research would attempt to reconstruct the historical and cultural significance ol
Muslim traditional Scholars and their works in different literature, but also thereby to contribute to

the growth of Ethiopian studies.

The main intent of Jawhar’s text is, focus on the transfer of general message about [slamic religion
and the role of knowledge through human life. Especially indicate to deed [slamic order as much as

necessary and correctly. And also the text contain.

Even if in this scholar’s manuscript seen some grammatical and phonetically errors in some pages of
it, the way ordering of the message and adjustment of the content in it was very surprised and
interested. Because, when the writer starts to describe about the épcciﬁc topic, first he put the
general idea about that, and supported by taking evidence from the Holly Qur’an, prophet’s speech

and also from other known Muslim’s tellers. So make the research more interest able:
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Lists of Informants

]

(%]

3

Ser.

Haji Ahmed Haji
22/04/2007
Shafi

‘ Arebu Hussein
25/04/2007
I Arebu

1_
| Sheikh Hasen
[ Sheikh kemal

|l 25/04/2007

6 '\26/04/2007 | Haji Shibeshi \ 80

Date Name of , Address
Age
No. | Interviewed l Informants rRegion Zone Woreda
12/04/2007 Abdurehman Ahmed 14 Free zone
20/04/2007 | Haji Shifa Kebiro Oromia Woliso
Oromia Woliso

Oromia DawaChefe
(N (—
| |
90 4 Oromia Woliso
1
Woliso

4 QOromia

QOromia Woliso

% Topic of

Town/Kebele | Interview

General

question about

the Scholar

Woliso

>>
|
|
Woliso >>
Kemisse >>
1
Woliso ‘ >>
Woliso | General Inf/n

| Woliso ' General Inf/n
1 :

| General Inf/n

54/05/2007 | Sultan Aye Seid

1 Kemal Arebu \

ST D . SR e
: ‘ |

60 L A Oromia Kemise l, Kemise
- } 3 Oromia | DawaChefe \ Bogoge
| Kemise L Kemise

Ambhara/

76

| | General

{ bibliography of

' l the Scholar Scholars area

Remark

2" grand son of

the Scholar

Merchant&
member of Ansar
Mosque committee

Merchant & senior 3
citizen |
He was one of my
informants and

went with me to
scholar’s area.

[ got the 17" Mss
from him

Unemployed and
senior citizen

He is teacher

1™ person }11\_1‘ me
how to get mss of
| the Scholar

Farmer ' 1

| Currently he 1s
living in the



Ser. Date Name of Address Topic of
Age : . Remark
No. | Interviewed Informants Region | Zone Woreda Town/Kebele Interview
Th living
Sheikh Mohammed _ : Zonly l;vslnﬁ Y
11 26/05/2007 105 3 Oromiya | DawaChefe | Bogoge >> students ol dcholar
Sultan Arebu Jawhar who 1s now
deaf and dumb |
One who help me
12 26/05/2007 | Mohammed Yunus | 40 3 Oromiva DawaChefe | Bogoge >> Ll dlft_‘erer_lt
i coordination deed
in kemise town |
Haji Mohammed Free W.8 He saw the Scholar
13 | 10/06/2007 _— 84 14 one 14 AA. =2 when he was less
et ' than ten years. |
The grand daughter
Sitina Merdiya Free W.8 of the Scholar and
14 10/06/2007 71 14 AA. == I got more
Mohammed zone K.14 .. .
additional info/n
from her _
B _ ‘ _ I got from him 2"
15 30/10/2007 Haji Reshad 78 7 Oromiya . Woliso Woliso >> copy of Scholar’s
text
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