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Abstract

Although appropriate media language use, in reporting rural social life is crucial for the
improvements of rural development, mass media has a strong social, cultural and
political impact upon society and can play an effective role to bring positive change in
the rural society. Unfortunately, the current media establishments are not concentrated
on rural information’s it is urban centered. Even some programs prepared by the media
for rural society have a limitation. Language use and dialects are some of the problems.
Therefore, this study, under the title of “Media language use: in reporting rural social
life, the case of Amhara Mass Media TV program”, is interested how the media
disseminate information by yarso ader weg /farmers talk show/ program. To achieve the
aim, in-depth interview, FGD with farmers were performed in three parts of the region
(Gonder, Gojam and Shewa). And through systematic random sampling five consecutive
months of ye arso ader weg (farmers talk show) program collected for thematic analysis.
At the beginning the research has a key target to identify language use that is vague and
ambiguous when disseminating information’s for rural societies. However in this study
the researcher identified that the farmers’ dialects in different zones are major problems
to understand the message. Even though all the farmers are Amharic speaker, there is
confusion due to their religion and cultural different. The media and its practitioners
have a huge responsibility to prepare guidelines and simplify words when reporting rural

social lives.



Chapter one

1. Introduction
1.1 Background

We are living in a world which is totally networked with communication. With the advent of fast
technology, the world has become a global village. The information sharing among various
groups in society at national and international levels has become very smooth, effective and
efficient (Bodla, 2011 p.1).

Communication is a social process based on dialogue using a broad range of tools and methods.
It is about seeking change at different levels including listening, building trust, sharing
knowledge and skills, building policies, debating, and learning for sustained and meaningful
change (FAO, 2013 p.13).

In addition to this, Communication is a processes, techniques, and media to help people gain a
full awareness of their situation and their options to change, to resolve conflicts, to work towards
consensus, to help people plan actions for change and sustainable development, to help people
acquire the knowledge and skills they need to improve their condition and that of society, and to

improve the effectiveness of institutions (FAO, 2013 p.14).

The mass media can bring rural development at the grassroots through proper and effective
dissemination of information. This is particularly true of those rural developments which are
concerned with making changes in human values, attitudes, behavior patterns, cognitive skills,

productive capabilities, life styles and life quality (Ocheni &Nwankwo, 2012 p.11).

Because the mass media are very useful in audience penetration it can deliver message in both
national and local languages and, therefore capable of penetrating both the literate and illiterate
segments of the rural population. The easiest way the government can penetrate the rural
populace in terms of effective mobilization for national rural development and transformation is
through the mass media, especially the electronic media such as radio and television. Therefore,
mass media can play a vital role in rural information system by maintaining effective and
efficient delivery of information and messages especially in the area of improvement of rural

life-quality and of the total rural human situation (Basil & Nwankwo, 2012 p.12)



In addition to this, the mass media in a developing country plays an important role in rural
information system by being involved in promotion of unity among the different segments of the
rural populace in the country with a diversity of language, culture, religion and social institutions
(Basil & Nwankwo, 2012 p.12).

The media has a strong social, cultural and political impact upon society and can play an
effective role to bring positive change in society. We are of the opinion that the traditional roles
of the media are to inform, educate and entertain people through various types of media which
include radio, television and newspapers. The role of the media in disseminating information has
become increasingly more important. Media can be used as a tool to empower human beings
including people staying in rural areas. (Sibanda and Mafa, 2015 p.11)

Rural communication is one of the most vital plans for an effective combat against poverty.
Communication between farmers, developmental agents is made possible by exchange of
information experience or effective use of communication technologies and communication
devices. Communication tools make it possible to ensure that the voice of the people in the
countryside is heard. The growth of the rural development most important role of traditional

communication (Sharma, 2014 p. 343).

To communicate with rural society we have to know the rural social life focusing on how rural
people and communities are socially, culturally, politically, and economically organized (Jaffe,
2017 p.1).

And rural development concerns on determining what rural people need in order to move up the
socio-economic ladder. Most interventions revolve around investments and technologies that
would improve livelihood, and the inputs necessary to put these technologies into use. While

these are considered necessary conditions to help bring about development (FAO, 2014 p.12).

According to (Gillette, 1922:6), cited in (Jaffe, 2017 p.2) the great business of rural social life is,
and perhaps ever will be, the attainment of a sympathetic understanding of the life of farming

communities and the application to them of rational principles of social endeavor.

It is apparent that adequate and timely information is relevant for better understanding of rural

activities. One of the primary aims for stimulating rural development is through disseminating



relevant information to farmers. Mass media constitute the main vehicle for wide and rapid
transmission of information to farmers. It is believed that a well-informed society is an organized
society because government will be more responsive to their needs and they will be eager to

participate in the nations’ development program (FAO, 2017 p. 56).
1.2 Statement of the Problem

Rural communities in Africa constitutes the larger percentage of the population whose
information and developmental needs are not adequately met and consequently they have not
been able to productively participate in the development process and enjoy the benefits
(Chester and Neelameghan, 2006) cited in ( Ogidi, 2015).

Communication for development can be applied in the rural sector as a crosscutting approach to
address key interrelated issues such as natural resource management, agricultural innovation,
food and nutrition security, climate change adaptation, disaster risk management, and rural social
life as a whole. Such issues can only be addressed in an integrated manner through collective

decision making and collaboration among different actors (FAO, 2017 p 15).

For each type of development such as social, economic, religious, political and educational,
communication has its important place similarly for the all-round development of rural society

the communication process also deserves its significant role (Chauhan, 2007 p 3).

There is no doubt that media and communication technologies have influenced educational
circumstances for rural societies more than any other categories (Asnafi, 2008) cited in Nazari
and Hassan, 2011 p. 931). And Radio and television have been acclaimed to be the most
effective media for diffusing the scientific knowledge to the masses (Nazari and Hasbullah,
2008) Cited in (Nazari and Hassan, 2011 p.932).

Especially the main reason for the popularity of television lies in its simplicity for the audiences.
Since people intend to choose the easiest way for learning the simplest way can be found in

television educational programs (Buren, 2000) Cited in (Nazari and Hassan, 2011 p.932).

However the current media establishments are not only concentrated in the urban centers but also

where media content is determined by urban-based urban-oriented media practitioners who are,



arguably, ignorant or indifferent to the plight of rural dwellers, only a haphazard information
about the rural areas would be disseminated (Ocheni &Nwankwo, 2012 p.13).

Generally, mass media can play a vital role in rural information system by maintaining effective
and efficient delivery of information and messages especially in the area of improvement of rural

life-quality and of the total rural human situation (Ocheni &Nwankwo, 2012 p.13).

In addition to this language is essentially a means of communication among the members of a
rural society. In the expression of culture, language is a fundamental aspect. It is the tool that
conveys traditions and values related to group identity (Sirbu, 2015 p.405).

The purpose of this research is to show that the problem of television as a rural media through
identifying words that are vague and ambiguous when disseminating information’s for rural
societies. Particularly on new agricultural words and some technological words however not only
the technological and the new agricultural words but also farmers dialects in different zones are a
major problem to understand the message. Even though all the farmers are Amharic speaker due
to their religion and cultural different language and dialects make confusion for the wider

audiences.

Therefore, the media language use, in reporting rural social life: in the case of Amhara Mass

Media, TV Program in Focus is the instance to deal the problems.

1.3 Reserch Questions

This study was undertaken guided by the following research questions:-

1. Do the media prepare the content in appropriate language?

2. Do the rural societies easily understand the language?

3. Do Journalists simplify technical language when reporting rural social life?

4. Do the media manage discrepancies of language use which are caused by cultural

difference of various localities?



1.4. Objectives of the Study
This research has the following general and specific objectives.
1.4.1 General Objective

The general objective of the study is to examine the media language use in reporting rural social
life in the case of Amhara mass media TV program.

1.4.2 Specific Objectives

1. To identify the main challenges of language use when rural social life reporting is done.

2. To assess the farmers understanding about the media language use in reporting rural
programs.

3. Exploring whether Journalists replace jargon /local/ words when reporting rural
programs.

4. To look in to how the media manage discrepancies of language use which are caused by

cultural differences of various locality.

1.5. Significance of the Study

Media in rural social life has multiple functions. While building public opinion, policy advocacy,
setting research agenda etc., are the larger functions of media, the role of media in transmitting
knowledge and information from a source, generally a research or extension agency, to the
receiver or the end user, i.e., the farmer, is what is holding the key in operationalizing sustainable

development (Balamatti and Biradar, 2016 p.1).

Especially Television is acknowledged as the most important medium for communicating with
the rural populations of developing countries (FAO, 2001) Cited in (Nazari and Hassan, 2011
p.932). However media scholars are usually more interested in producing programs that are of
high commercial value. Most often, the few agricultural programs are not timed to suit the
farmers. Consequently, most rural society’s /farmers/ constrained to rely on third parties for

agricultural information, which may often be biased (Nazari and Hassan, 2011 p.934).

Considering the fact that rural people are great part of the population of a country, the researcher

want to deal with the main challenges of language use when the rural social life is reporting and
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to assess the farmers understanding about the media language use as well as to exploring how the
journalists simplify jargon words and communicate to the rural society particularly in the case of
Amhara Mass Media, ye arso ader weg /farmers talk show/ TV Program in Focus. Then, after
investigation, the study expected to alert the media practitioners for preparing a program in
appropriate language to disseminate information’s for rural society without language distortions

and makes our farmers benefited.

Generaly after conducting the reaserch it is a lesson for journalists to consider culture, religion,
tradations and simplify jargons when reporting rural programs and that helps the station to prepre
gudlines regradinig with the program and then farmers comfortable and easily understand the
message when the program broadcasted.

1.6. Scope of the Study

The study focus on ye arso ader weg /farmers talk show/ TV program in Amhara Mass Media
Agency (AMMA) that broadcasted for five months starting from 1% September 2018 to January
3 2019 and the research design included a focus group discussion /FGD), for farmers and in-
depth interviews for journalists those who prepared yearso ader weg program in AMMA.And

thematic analysis is used to examine the implicit and the explicit meanings across the data.
1.7 Limitation of the Study

The researcher used a focus group discussion /FGD/ as one of a primary data source. And this
data was collected in Amhara regional state in three parts of the region (South Gonder Zone Dera
Woreda Jigna Kebele surrounding Gumara River, East Gojam Zone Gozamin Woreda Wenka
Kebele and North Shewa Zone Deberbrhan surrounding woredas Chole kebele). Due to shortage
of time and resource the researcher could not make the focus group discussion /FGD/ in Wollo.

As of this, the result may not be generalizable for the place that does not take place the FGD.



Chapter Two
2. Review of Related Literature and Theoretical Framework
Introduction

In this chapter, the researcher tries to review some related literatures in the study area to give
background to the problem more manifestly, to show the link of the study with other previous
studies, and to know more about what needs to be done in the study. Generally, the chapter

discusses how media is very important to reform a social change in different aspects.
2.1 Overview of Media and Rural Society

Mass media offer effective channels for communicating rural societies, which can increase
knowledge and influence behavior of audience members. Broadcast media have the capacity to
disseminate information to large audiences efficiently and television can be a particularly
important channel (Nazari & Hassan, 2011 p.934).

According to (Nwanko & Ochen, 2012) cited in (Sibanda & Mafa, 2015 p.11) the media have
often ignored the rural areas by reporting on what is taking place in the urban areas. When
journalists write about the rural communities they do so from the urban perspective. The

hardships faced by people in rural areas are not reported in the media.

Also (Chester & Neelameghan, 2000) cited in (Sibanda & Mafa, 2015 p.11) observed that most
people in African countries reside in the rural areas where their needs are not adequately met.
The kind of information that the rural people are exposed to through the media is very much
system oriented in such a way that they fail to interpret the media messages, as a result they do
not understand or benefit from media messages (Kamba, 2009) cited in (Sibanda & Mafa , 2015
p.11) .

In most media, Communication for rural society is not seen as a major priority at either national
or international level and the role of the media as an effective player in rural development is
undervalued. Reporting on rural social life is largely restricted to natural disasters, food

shortages and rising food prices. Some argue, however, that the media has a potentially broader



role in raising the profile of rural development in communicating farmers' needs (Christiana,
2015, p.4).

Yet, the rural people are great part of the population in most countries who managed the huge
sector agriculture. This sector has undergone many transformations over thousands of years. Still
it plays a great role for Gross Domestic Product (GDP) in every country all over the world. More
than 60% of the world’s populations depend on agriculture. It can help reduce poverty, raise
incomes and improve food security for 80% of world’s poor society (FAO, 2013 p.5). It should
continue to play its vital role for the world population that added by 79 million in every year and
will grow to 8.3 billion in 2030 and 10 billion in 2050 (FAO, 2013 p.5).

To keep going its great role the rural society needs all round development including the
improvement of lifestyle of rural people that implies the interaction between physical,
environmental, technological, economic and socio-cultural aspects (Haloi, 2015 p.241).

And this should be realized when we improved the current communication philosophies because
the channels of communication that are currently used by various agents to disseminate
information to rural societies are elitist and urban centered. This, therefore tend to further widen
the information gap between the agents and the users. There is need for proper classification of
information and assessment of information acquisition and dissemination channels to bridge the
gap between information providers and information agents and rural dwellers (Armstrong, 2015
p.46).

Because, media and information are fundamental to build social and economic development. In
recent years, there have been incredible advances in technologies that have facilitated
communication and the flow of information. The explosion of new information and
communication technologies on to the rural development scene offers an opportunity to extend
the reach of current information systems. ICTs can amplify the efforts of extension and advisory

service providers in disseminating various kinds of information to large (Godfrey, 2015, p. 7).

In addition to this, the mass media perform several important functions for the rural society, and
individuals, by providing not only information, but also offering an even ways of escaping the

problem that confronts. Its function of surveillance has to do with gathering and disseminating



information on local, national and international issues. Such issues could range from the

political, to the economic and the social (Christina, 2015, p.4).

According to, (Christiana, 2015 P.15) the most suitable modes of presenting rural information to
the farmers include group discussions, entertainment program and television drama series
presentations. Especially, television proved a powerful, medium for farmer-to-farmer-extension
and to expose rural communities to new ideas and practices. (Van, 2009) Cited in (Christiana,
2015, p. 14).

As of this, the role of the media for rural society and rural development was the world agenda
and the topic of the 2009 annual seminar of CTA (Technical Centre for Agricultural and Rural
Co-operation), an institution which works in the field of information for development.
Journalists, communication specialists and development practitioners gathered in Brussels to
discuss the constraints, challenges and opportunities for the media to promote rural development.
This is the idea of passing information or communicating to a very large number of people
inhabiting in different locations or places at the same time. The distances between the various
people are never a barrier neither do they affect the content and structure of the message
(Oluchukwu, 2004:156). Cited in (Christiana, 2015 p. 4).

Finally the main aim of communication for rural people is used for people’s participation and
community mobilization, decision-making and action, confidence building, for raising
awareness, sharing knowledge and changing attitudes, behavior and social lifestyles for
improving learning and training and rapidly spreading information via effective forms of
communication (FAO, 2006 p. 10).

2.1.1 Role of Media to Promote the Health of Rural Society

Nowadays the mass media has a great role in promoting the socio-economic development. One
such socio-economic development by mass media is the field of health. Health issues and health
care is an important field in the development of the country. The death rate is declining day by

day due to the improvements in the field of health care (Rutuja & Balamurugan, 2018 p.38).

According to (Rutuja and Balamurugan, 2018 p.39) mass media can turn negatives to positives

the mass media change the negative behavior of people into positive behavior regarding the



health issues. It can dismiss the negative thoughts about health issues in the minds of people and
create awareness about the various health issues and solutions. Reaching out to large population,
the mass media has a wide range of scope in reaching to the masses.

Radio, television, newspapers and various other forms of mass media are able to create
awareness to a large number of people for adopting new behaviors and create a positive attitude
in them towards health care and solutions to the health problems. The mass media not only
inform the people about new spreading diseases but also keeps them updated. The most
renowned form of mass media is the audio-visual medium, television, which creates an impact
on a large number of people. Television is an important communicating force to deliver health
care services’ messages via its programs on health and the advertisements (Rutuja &
Balamurugan, 2018 p .43).

The mass media campaigns on health are a very beneficial tool in promoting the health services
at national as well as rural level. It is better to stop arguing on the fact that is mass media an
effective channel in promoting health since it is obviously a very important tool that reaches a
large number of population and delivers a vast amount of knowledge about health issues and
health care. The knowledge and awareness about various serious health issues like HIV, cancer,
cardiovascular diseases, diabetes, etc., can be promoted via mass media which will help a lot of

people to get aware of such health problems and diseases (Rutuja & Balamurugan, 2018 p. 43).

2.1.2 Role of Media for Family Planning in Rural Society

Currently money and time are being expended for the purpose of educating people about the
advantages of having fewer children and motivating parents to adopt family planning. The use of
mass media to achieve this objective has recently increased and both governmental and private
media are involved and implementing programs through the use of media facilities (Parlato,
1990) cited in (Akininola, 1994 p.1).

The proponents of this approach have argued that the increasing availability of radio, television
and print media in developing countries can be effectively used to influence people’s behavior

regarding with family planning (Akininola, 1994 p.1).

10



Giving birth is something in which mankind and animals are equal But
rearing the young, and especially educating them for many years is
something which is a unique gift and responsibility of a man. It is for this
reason that it is important for human beings to put emphasis on caring for
children and the ability to look after them properly, rather than thinking
only about the number of children and the ability to give birth. For it often
happens that man’s ability to give birth is greater than their ability to bring
up the children (Julius Neyerere, cited in Stevenson, 2010 p.1).

According to (Stevenson, 2010 p.77) Africa is a place where many families grapple with the
challenges of malnutrition, infant mortality, road accidents, armed robbery, sexually transmitted

diseases, maternal mortality, kidnapping, unemployment, hunger, civil strife, among others.

As of this, (Akininola, 1994 p.1) Argues that a well-designed media campaign can be effective in
creating a positive social environment for a behavior by bringing about a shift in popular
opinion. And in addition to this, (Piotrow, 1990) cited in (Akininola, 1994 p.1) note that mass
media can be a power full tool not only for creating awareness about new technology but also for
stimulating people’s desires for more information and facilitating their efforts to apply the

information to their own behavior.
2.1.3 Role of Media to Educate the Rural Society

It would not be an exaggeration to say that the existence of human beings is fruitless without
education. An educated person has the ability to change the world, as he/she is brimming with
confidence and assured of making the right moves. It makes better citizens, ensures a productive
future, opens new vistas, spreads awareness, helps in decision-making, and bolsters confidence
(Preeti, 2014 p. 174).

In the world of today, media has become almost as necessary as food and clothing. It is true that
media is playing an outstanding role in strengthening the society. Its duty is to inform, educate
and entertain the people. It helps us to know current situation around the world. The media has a
strong social and cultural impact upon society. Because of its inherent ability to reach large
number of public, it is widely used to convey message to build public opinion and awareness.

Mass media is one such potent force in the social environment of education. Through modern

11



electronic techniques and technologies, mass media prove that education is, really
comprehensive not confined within four walls of the classroom (Preeti, 2014 p. 174).

In addition, mass media prove as an important means for the education to all. Mankind gets a
great deal of information from the widespread mass media i.e. newspaper, TV, radio, magazines,
journals, films, etc. Mass media and print media and its usage play an important role for the
development of rural education various forms of mass media such as television, radio, handy
video cameras, interactive video, computer and print media (newspapers, magazines, leaflets)

can be used for the development of rural education (Preeti, 2014 p. 175).
2.1.4 Role of Media for Nutrition Use in Rural Society

Having appropriate nutrition, good health and effective medical care are essential for the smooth
functioning of society. Media has a strong social, cultural and political impact upon society and
can play an effective role to bring positive change in society. We are of the opinion that the
traditional roles of the media are to inform, educate and entertain people through various types of
media which include radio, television and newspapers. The role of the media in disseminating
information has become increasingly more important. Media can be used as a tool to empower
human beings including people staying in rural areas media literacy in both journalists as well as
the public is important so as to have a smooth flow of interactive communication (Sibanda &
Mafa, 2015 p.11).

The mass media helps health communicators to expand their audience reach, which is crucial
considering the fact that face-to-face channels of communication often require too many human
resources and reach only a small number of people in large, underserved rural areas. The mass
media provides an important link between the rural residents and vital national information. The
mass media, in the form of the radio and television, are an effective way to persuade target
audiences to adopt new behaviors, or to remind them of critical information. Besides informing
the public about new diseases and where to seek help, they can also keep the public updated.
Television as an effective audio-visual medium it reaches large number of population. And it is
an essential communication force to convey the messages of health care services through

advertisements and other health programs. Public service advertising is potentially powerful tool
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in the effort to address many health services and other social challenges facing this country
(Naveena, 2015 p.41).

2.1.5 Role of Media for Rural Governance

People can be aware of different problems of the society and their role in changing society
through mass media. People know their rights and duties for the nation clearly (Ruksana, 2017

p.3).

Today, the media constitute a crucial source of civic education and legitimization of democratic
power. Political elites legitimize themselves or join dissident discourses through their
interactions with newspapers, magazines, radio and television. Notions of political authority,
political values and general understanding of nation’s political institutions are consolidated
through the daily programs of the mass media and particularly via news. The national and
international agenda emerge from daily mass media process of production and consumption.
Both the concept and feeling of nation and of the world are also articulated in the production and
consumption of media (Maria, 2006) cited in (Murphy, 2007 p .2).

The media have served remarkably well as a means to globalize the democracy exchange of
ideas and issues capable of challenging authority and of fostering an atmosphere of optimism.
And while the degree to which a civic discourse has found a way to take varies; when it does

arise it is often in conjunction with citizen based media (Murphy, 2007 p 8).
2.1.6 Role of Media for Environmental Protection in the Rural Society

Environment is fundamental for all living things. Both developing and developed countries are
facing serious environmental problems. While some of the problems might be alike due to their
global nature (e.g. global warming, depletion of the ozone layer), others are specifically local
ones. Unless the environment is protected, the existence of life on the planet Earth would

eventually be impossible (Ruksana, 2017 p.2).

Therefore, to protect our environment from any harmful practices, everyone needs to understand
that; environmental crisis is a result of unwise use of natural resources and unplanned
development projects, promoted by rapid population growth. The main tool for creating such

awareness for the rural society at macro level is by far, the media. The media used for the
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investigation of environmental awareness are newspaper, radio and television programs which

are widely and frequently used media (Ruksana, 2017 p.2).

The role of mass media is one of the most important factors underlying the knowledge of
environmental problems this can only be true on the conditions that first, mass media are
accessible to large proportions of the population, second, are spending some time on
environmental issues and third, people are interested in information on ecological issues
provided by the media so that they view or listen to the corresponding programs as well as read
newspaper articles or other written publications dealing with environmental issues (Ruksana,
2017 p.3).

2.2 Mass Media for Ethiopian Agricultural Development

Mass media is the essence of human society, and human beings have developed the most
complex systems for exchanging information. Our societies are defined by our communication

systems.

There is no doubt that information and communication have influenced educational
circumstances more than any other categories (Asnafi, 2008) cited in (Mohammad and Salleh,
2011 p.931.) Media is essential to human, social, and economic development. It is the motor and
expression of social activity and civilization. Communication serves various functions:
information, socialization, debate and discussion, cultural expression, education, entertainment,
and more (FAO, 2014 p.19).

Rural societies need information all along the agricultural value chain, from knowing what to
grow, how to grow, and when to sell to whom for maximum profit. Farmers require relevant
localized information in languages they understand and in formats they can use. Rural
populations are not only resource poor, but also information poor. They suffer from numerous
access barriers to information and communication illiteracy, speaking a minority language, lack
of improved roads and reliable electricity, inadequate or non-existent rural media or
telecommunication services, lack of income to purchase and use radio receivers, TV, mobile
telephones or computers, and, especially for women, socially constructed roles that inhibit public
speech and participation in decision-making. This creates a vicious circle excluded and

marginalized people are more likely to fall into poverty (FAO, 2014 p.19).
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The success for rural society development in developing countries largely depends on the nature
and extent of use of mass media in mobilization of people for development. The planners in
developing countries realize that the development of agriculture could be hastened with the
effective use of mass media (Salleh, 2010 p. 931). Radio and television has been acclaimed to be
the most effective media for diffusing the scientific knowledge to the masses (Mohammad and
Salleh, 2011 p. 932).

However, the media of communication that are currently used by various agents to disseminate
information to farmers are elitist and urban-centered. This, therefore tend to further widen the
information gap between the agents and the users. There is need for proper classification of
information and assessment of information acquisition and dissemination channels to bridge the

gap between information providers and information agents and rural dwellers (Armstrong, 2015
p.6).

Consequently, most farmers are constrained to rely on third parties for agricultural information,
which may often be biased. Considering the fact that rural people are great part of the population
of a country, it seems indispensable to set up a particular TV network for this group to meet their

needs.

2.3 Modes of Information Delivery

Mass media could play an important role in disseminate information about education, health,
family planning and agriculture development. Media inform the rural society about weather
forecast as well as use of pesticide and indicate about flood situation and environmental changes

in area.
2.3.1 Television as Mode of Delivery

Television is one of the powerful channels of the mass media, which transmit information very
fast about agricultural technology among the rural community. It can be said that most important
communication tools presented today is mass media through use of this technology and
agriculture related information can be transferred easily to the rural socities (Abdul, Salleh, Siti
& Badaruddin, 2012 p. 586).
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According to (Hussain, 2005) cited in (Abdul et al., 2012, p. 286) mass communication is one of
the most important methods in transferring of agricultural technology through mass media like
radio, television, documentary film and print media. There is need of using the new farming
technologies to enhance the productivity of agriculture. Such technologies are beneficial for
farmers to increase their produce and can get good market prices (Sher, 2001) describe that
significance of television for rural communities and development of agriculture cannot be
denied. Television produces many rural social life programs for the rural communities in their
local languages. TV producers a program for rural societies to inform new techniques and
methods of sowing, ploughing, harvesting and seeding the crop.

Radio and television have one of the most important media for diffuse the technical, systematic
and scientific information to the people. In countries where literacy level is very low especially
in rural areas the choice of mass media is very important. In this context the television and radio
are play very major role in transfer information’s to educated and uneducated rural societies
within a short time (Nazari, & Hasbullah, 2008) cited in (Abdel, et al., 2012 p. 587) the mass
media has an increased in the language, knowledge and information similarly has provided good
output in recent years. The main reason of the popularity of television among masses is that it’s
simply people propose to choose the easiest way to get information and learning the simplest
way can be found in television educational programs about health, education as well as
agriculture development (Buren, 2000). Mass media offer powerful channels for communicating
agricultural messages and related information which can enhance the capacity building of
farmers. Broadcast media have the ability to disseminate information to large audiences
efficiently and television can be a particularly most famous channel among rural societies
(Nazari & Hassan, 2011) Cited in (Abdel, et al., 2012 p. 587).

Since their invention, radio and television have been perceived as powerful means for educating
people and for spreading political propaganda. Commercial radio and television stations support
themselves with paid advertisements, and consequently they are increasingly used to transmit
publicity. In the last few years, due to the decreasing costs of technologies, community radio and
TV stations are sprouting up everywhere, and their educational and empowering role is quite
evident (Maria, 2005, p.66).
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Both radio and TV can be used to transmit simple information (weather forecasts, commodity
prices, the timing and content of a forthcoming conference) or to educate people on more
complicated matters. They can be used to change attitudes and behavior, about nature
conservation, health, family planning and so on. According to ( Maria, 2005 p.68 ), when we
need to disseminate information for the rural population especially for Educational programs to
achieve the expected results it is important to remember at least some of the following potential

challenges:

Geographical coverage is the area covered by each station. In several countries, due to technical
or geographical problems, national coverage is not possible and only through the involvement of
many local stations it is possible to reach the entire national population.

Scheduling refers to the time of the year the programs are going to be aired. In land registration
programs, for example, there can be annual programming, with a concentration during the weeks

before and during the field operations (Maria, 2005 p.68),

Timing refers to the time of the day the program or the spot should be aired; again, this must be
planned after gaining information about the habits of the farmers. Most programs for farmers, for
example, are transmitted very early in the morning, but programs for other types of stakeholders
should be aired at other times of the day. This point has important consequences for the budget,

because some times of the day (peak times) are very expensive.

Frequency and length are strictly interrelated and refer to how many times a week or month the
program is planned and consequently the length of the program. Most information and
educational programs on agriculture or the environment last from 15 to 30 minutes and have very
diverse frequencies. In some countries, rural radio programs are transmitted every day, while in
other countries TV programs about agriculture, environment and nutrition are presented only

once a week;

Format and content: programs for rural people and/or about rural space can have different
formats, from a purely informational program about weather forecasts, prices and events, to the
radio or TV comedy. In between, there are broadcasts of all types, where agricultural information
is combined with music, talk shows, interviews, etc. A typical list of likely contents could

include: a) the news, b) a political commentary, c) a technical subject, d) a survey or inquiry, €)
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an interview, f) a panel or round table, g) a comedy, h) questions and answers, i) music,

documentaries, ballets, etc., according with to length of the program and the budget available.

Information spots are another way of reaching a large number of individuals with very simple
messages. Clearly, this format can only draw the attention of the people or encourage them to
implement some simple behavior, like contacting the local development agent. These can be
used in rural development projects to increase awareness about a given problem (the scarcity of
water, the risk of forest fires, a new legislation for promoting rural enterprises, land registration
activities, etc.) and can precede or accompany the more labor-intensive activities, such as group

contacts or individual meetings ( Maria, 2005 p.69 ).
2.4 Relation between Media and Language

The mass media are for most people the main channel of cultural representation and expression,
and the primary source of images of social reality and materials for forming and maintaining
social identity. Everyday social life is strongly patterned by the routines of media use and infused
by its contents through the way leisure time is spent, lifestyles are influenced, conversation is

given its topics and models of behavior are offered for all contingencies (McQuail, 2010).

The modern media possess a hitherto unprecedented power to encode and circulate symbolic
representations. Throughout the world, people spend a considerable proportion of their leisure
hours with one mass medium or another, together totaling more hours than children spend in
school or families spend in conversation. Through the media, people are positioned, or position
themselves, in relation to a flood of images and information about both worlds distant in space or

time as well as the world close to home (Wiley and Sons, 2001).

The media have become an integral part of our everyday lives, implicated in the structuring of
our domestic practices, our social relationships, and our very identity. On a more macro level,
the media makes the world in to village and became central to a broader world. Thus shows that
the media play a key role in how, in our everyday lives, we understand the world around us and

our place within it, as a result of those media processes.

language is for most a means of communication and communication almost always takes place

with in some sort of social context this is why effective communication requires an
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understanding and recognition of the connections between a language and the people who

use it, retrieved from (www.cambrige.org).

Language is essentially a means of communication among the members of a society. In the
expression of culture, language is a fundamental aspect. It is the tool that conveys traditions and
values related to group identity. A common language is one of the most important features of a
community and the ceaseless use of the same language is the most certain proof of the historical
continuity of a community of people. This function is strongly related to the social nature of a
language, whereas there are interdependency and mutual conditionality relations between

language occurrence and a society with its inherent culture (Sirbu, 2015 p.931).

2.5 Theoretical Framework of the Study

The theoretical framework is one of the most important aspects in the research process.it is the
foundation from which all knowledge is constructed (metaphorically and literally) for a research
study. It serves as the structure and support for the rationale for the study, the problem statement,
the purpose, the significance, and the research questions. The theoretical framework provides a
grounding base, or an anchor, for the literature review, and most importantly, the methods and
analysis (Lysaght, 2011) cited in (Grant & Osanloo, 2014 p.12).

2.5.1 Cultivation Theory

The cultivation theory has been one of the more elaborately explained and meticulously
explored approaches to mass communication effects. The idea grew in 1969 out of George
Gerbner's Cultural Indicators Project (Potter, 1993) cited in (Moon & Blaney, 2007 p.3).

Cultivation theory is a still powerful theory of communication over others such as priming
effects, agenda setting, social cognitive theory and diffusion of innovations because television
pervades the symbolic environment. Cultivation analysis focuses on the consequences of

exposure to its recurrent Patterns of stories, images, and messages (Moon & Blaney 2007 p.3).
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Cultivation theory explains that how people’s conceptions of social reality are influenced
according to exposure to television. “The cultivation hypothesis states that the more television
people watch, the more likely they are to hold a view of reality that is closer to television's
depiction of reality (Moon & Blaney, 2007 P.1).

If TV cultivates perceptions of social reality among viewers, it becomes essential to know
exactly what messages TV transmits. The only way to know for sure is to undertake careful,
systematic study of TV content (Griffin, 2012 P. 368).

The concept of “cultivation” thus refers to the independent contribution television viewing
makes to audience members’ conceptions of social reality. Television viewing cultivates ways of
seeing the world those who spend more time “living” in the world of television are more likely to
see the “real world” in terms of the images, values, portrayals and ideologies that emerge
through the lens of television (Griffin, 2012 p.370).

Now a day, Television deeply comes into our life. Our life has dramatically changed with
television. As television went into each household, there were many positive and negative
phenomenon’s’. In the modern world, we cannot imagine without television. We can get many
information and enjoyment from television. If we got rid of it right now, our life would be
inconvenienced and bored. Information gleaned from television is an important part of our
knowledge of how individuals act, behave, look, and feel (Morgan & Signorielli, 1994), cited in
(Moon & Blaney, 2007 P. 2),

2.5.2 Diffusion Innovation Theory

According to (Robinson, 2009 p.1) Diffusion of Innovations seeks to explain how innovations
are taken up in a population. An innovation is an idea, behavior, or object that is perceived as

new by its audience.

This model was developed by Rogers. Rogers’ diffusion of innovations theory is the most
appropriate for investigating the adoption of technology in higher education and educational
environments (Medlin, 2001 & Parisot, 1995), cited in (Sahin, 2006 P.1).
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For (Rogers, 2003) Adoption is a decision of “full use of an innovation as the best course of
action available” and rejection is a decision “not to adopt an innovation”. Rogers defines
diffusion as the process in which an innovation is communicated thorough certain channels over

time among the members of a social system (Sahin, 2006 P.1).

As expressed in this definition, innovation, communication channels, time, and social system are

the four key components of the diffusion of innovations.

Innovation: “An innovation is an idea, practice, or project that is perceived as new by an
individual or other unit of adoption”. An innovation may have been invented a long time ago, but
if individuals perceive it as new, then it may still be an innovation for them. The newness
characteristic of an adoption is more related to the three steps (knowledge, persuasion, and
decision) of the innovation-decision process (Rogers, 2003) cited in (Sahin, 2006 p.2).

Communication Channels: The second element of the diffusion of innovations process which
participants create and share information with one another in order to reach a mutual
understanding. This communication occurs through channels between sources and a source is an
individual or an institution that originates a message. A channel is the means by which a message

gets from the source to the receiver (Sahin, 2006 p.2).

Time: According to (Rogers, 2003), the time aspect is ignored in most behavioral research. He
argues that including the time dimension in diffusion research illustrates one of its strengths. The
innovation-diffusion process, adopter categorization, and rate of adoptions all include a time

dimension.

Social System: The social system is the last element in the diffusion process. (Rogers, 2003)
defined the social system as a set of interrelated units engaged in joint problem solving to
accomplish a common goal. Since diffusion of innovations takes place in the social system, it is
influenced by the social structure of the social system. For (Rogers, 2003) structure is “the
patterned arrangements of the units in a system”. He further claimed that the nature of the social

system affects individuals’ innovativeness, which is the main criterion for categorizing adopters

(Sahin, 2006 p.2).
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2.5.3 Use and Gratification Theory

The uses and gratifications theory holds a significant position in the area of mass media effects
research as it focuses on audience. As stated by (Katz, 1959) unlike other media-effect theories,
which focused mainly on what media does to people, Uses and Gratification theory focuses on

what do people do with media.

According to (Blumler & Katz’s, 1974, p.1) uses and gratification theory suggests that media
users play an active role in choosing and using the media. Users take an active part in the
communication process and are goal oriented in their media use. The theorist says that a media
user seeks out a media source that best fulfills the needs of the user. Uses and gratifications

assume that the user has alternate choices to satisfy their need.

It is the theory which explains of how people use media for their need and gratification. In other
words we can say this theory states what people do with media rather than what media does to
people. Also this theory is contradictory to the magic bullet theory which states the audience is
passive. According to uses and gratification theory, it is not so people make use of the media for
their specific needs. This theory can be said to have a user/audience-centered approach .Even for
communication (say inter-personal) people refer to the media for the topic they discuss with
themselves. They gain more knowledge and that is knowledge is got by using media for
reference (Blumler & Katz’s, 1974, p.1).

Early in the history of communications research, an approach was developed to study the
gratifications that attract and hold audiences to the kinds of media and the types of content that
satisfy their social and psychological needs (Cantril, 1942), cited in (Mass communication &
society, 2000, p.2).
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2.5.4 Social Learning Theory

Social learning theory focuses on the learning that occurs within a social context. It considers
that people learn from one another, including such concepts as observational learning, imitation,

and modeling. Among others Albert Bandura is considered the leading proponent of this theory.

According to Bandura, People can learn by observing the behavior of others and the outcomes of
those behaviors. Learning can occur without a change in behavior. Behaviorists say that learning
has to be represented by a permanent change in behavior; in contrast social learning theorists say
that because people can learn through observation alone, their learning may not necessarily be

shown in their performance.

Humans learn from observation. There has been some question, however, about how much and
what kinds of behaviors people learn from the media. This debate has been fueled, in part, by a
definitional problem. No one questions whether people can imitate what they see in the media.

Imitation is the direct mechanical reproduction of behavior (Baran, & Davis, 2010 P. 219).

In this case, Identification is a special form of imitation that springs from wanting to be and
trying to be like an observed model relative to some broader characteristics or qualities (Baran &
Davis, 2010 P. 219). Social learning theory can be considered a bridge or a transition between

behaviorist learning theories and cognitive learning theories.
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Chapter Three
3. Research Methodology

This chapter deals with the methodology and procedures of the study, under which the methods,
sampling techniques and sampling size, unit of analysis, analytic categories, coders’ reliability

and consistency as well as data analysis techniques are discussed.

Research methodology is a way to systematically solve the research problem. It may be
understood as a science of studying how research is done scientifically. In it we study the various
steps that are generally adopted by a researcher in studying his research problem along with the
logic behind them. It is necessary for the researcher to know not only the research
methods/techniques but also the methodology. Researchers not only need to know how to
develop certain indices or tests, but they also need to know which of these methods or
techniques, are relevant and which are not, and what would they mean and indicate and why.
Researchers also need to understand the assumptions underlying various techniques and they
need to know the criteria by which they can decide that certain techniques and procedures will be

applicable to certain problems and others will not (Kothari, 2004 P 25).

Thus, when we talk of research methodology we not only talk of the research methods but also
consider the logic behind the methods we use in the context of our research study and explain
why we are using a particular method or technique and why we are not using others so that
research results are capable of being evaluated either by the researcher himself or by others
(Kothari, 2004 P 25).

3.1 Qualitative Research Method

Qualitative researching is exciting and important. It is a highly rewarding activity because it
engages us with things that matter, in ways that matter. Through qualitative research we can
explore a wide array of dimensions of the social world, including the texture and weave of

everyday life, the understandings, experiences and imaginings of our research participants, the
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ways that social processes, institutions, discourses or relationships work, and the significance of
the meanings that they generate (Mason, 2002 p.11).

Additionally Qualitative research is a form of social action that stresses on the way people
interpret, and make sense of their experiences to understand the social reality of individuals. It
makes the use of interviews, diaries, journals, classroom observations and immersions; and open-
ended questionnaires to obtain, analyze, and interpret the data content analysis of visual and
textual materials, and oral history (Zohrabi, 2013) cited in (Mohajan, 2018 p.2).

Qualitative researchers are interested in people’s belief, experience, and meaning systems from
the perspective of the people. Qualitative research does not include statistical analysis and
empirical calculation (Brink, 1993) cited in (Mohajan, 2018 p.2). As a result, the researcher used
qualitative methods to make the textual analysis for the research.

3.2 Sampling Strategy

A sample design is a definite plan for obtaining a sample from a given population. It refers to the
technique or the procedure the researcher would adopt in selecting items for the sample. Sample
design may as well lay down the number of items to be included in the sample i.e., the size of the
sample. Sample design is determined before data are collected. There are many sample designs
from which a researcher can choose (Grant, & Osanloo, 2014 p.68). The Researcher selects and
prepares a sample design which should be reliable and appropriate for his research study. As of
this, the researcher used one of the probabilities sampling techniques called systematic random

sampling method to perform the study.

3.2.1 Probability Sampling: Probability sampling is also known as ‘random sampling’ or
‘chance sampling’. Under this sampling design, every item of the universe has an equal chance
of inclusion in the sample. It is, so to say, a lottery method in which individual units are picked
up from the whole group not deliberately but by some mechanical process. Here it is blind
chance alone that determines whether one item or the other is selected. The results obtained from
probability or random sampling can be assured in terms of probability (Grant & Osanloo, 2014
p.73).
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Random sampling from a finite population refers to that method of sample selection which gives
each possible sample combination an equal probability of being picked up and each item in the
entire population to have an equal chance of being included in the sample (Grant & Osanloo,
2014 p.73).

3.2.2 Systematic Random Sampling

Systematic sampling is a sampling plan in which the population units are collected
systematically throughout the population. More specifically, a single primary sampling unit
consists of secondary sampling units that are relatively spaced with each other in some
systematic pattern throughout the population.

In some instances, the most practical way of sampling is to select every i"" item on a list.
Sampling of this type is known as systematic sampling. An element of randomness is introduced
into this kind of sampling by using random numbers to pick up the unit with which to start
(Grant & Osanloo, 2014 p.79).

Thus, in systematic sampling only the first unit is selected randomly and the remaining units of
the sample are selected at fixed intervals. Although a systematic sample is not a random sample
in the strict sense of the term, but it is often considered reasonable to treat systematic sample as

if it were a random sample (Grant & Osanloo, 2014 p.79).

As a result, “Ye Arso ader weg” program is produced by the Amhara Mass Media Agency once
in a week and 4 times in a month. As of this the researcher selects the video which was aired
from 01, September, 2018 to 30, January, 2019. And via systematic random sampling the

searcher selects 10 videos from the total of 20 videos.
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3.2.3 Amhara Mass Media

Following the fell of the Derg Regime in 1991 there was a media revolution in our country
Ethiopia. And Regional states wanted to establish their own media stations in their capitals.
During the transitional governmental charter the Amhara region was assigned as number “3” and

made its capital Bahiradr.

Bahirdar is located in northern part of Ethiopia which is 565 km away from the capital city Addis
Ababa. The agency is found in Bahirdar and it consists both television and radio broadcasts. In
history, Amharia regional state was the first to establish the station of radio among the Ethiopian

regions.

The medium functioned in the name of Amhara national, regional VVoice. It was established on 1
may 2005 with computerized and digital production studio. The programs were transmitted via
Ethiopia radio station which was an hour air time to cover the programs every evening. On 19
may 2005 both the regional state and Swedish aid had contributed more than 11 million birr to
establish medium wave radio station on Zeghie (Amhara Mass media: the Journey of 20 years,

special print magazine, 2015 p. 3-9).

The region designed a program to increase its services and requested the air time at Ethiopia
Radio and Television Agency And get a permission on, May, 2000 to broadcast a 30 minutes
TV program which was on aired on Tuesday (9:45AM- 10:15 AM) Once in a week.

However the program had not news rather it was produced on social, Economic and political
issues. Then after four years (2004), it doubled the air time and reached to make a program for
one hour. And it was broadcasted on Thursday from 9:45 PM-10:15PM and 1:30 Am- 2:00 Am
on Sunday. During August 12, 2007 its broadcasting time raising up to 3 hours then starting from
September 9, 2009 its broadcasting time became increased up to 6 hours and 45 minutes per a

week.

And in December 3, 2013 it raising its air coverage five hours per day from Monday to Friday
And at the weekend from 6:00AM - 3:00 AM and 11:00AM -1:00 Pm programed on Sunday and

Saturday respectively.
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Currently, after completion the complex and built a modern studio, the station gives a service for
12 hours and have a plan to reach 24 hours air time coverage.

As a result, different programs were developed and managed to inform and teach the society,
from those important programs Ye Arso ader weg / farmers talk show/ is one of a vital program

to a ware and inform the rural societies /farmers/.
Ye Arso ader weg /farmers talk show/

The program is very important to teach the society especially to create awareness for the agrarian
society. And it is a program that rural societies get information about their social and cultural
aspects as well as the weather conditions to protect their crops from any damage. Moreover, it
helps to announce about a new agricultural technology to teach the farmers to adopt and use for
making their life easy. Furthermore, the program disseminates information which is best
practices to scaling-up by others. And it helps the farmers to alert about the market prices and

inform how rural society linked in market chains.

Time frame: The time frame for the media language use in reporting rural social life in Amhara
Mass Media were taken from September 01, 2018 up to January 30, 2019 this is because to get

the videos on the YouTube and it makes easy for retrieval and manage the program.

The researcher selects the Amhara Mass Media from others; why because the agency was the
first in history in its establishment than other regional media (Amhara Mass media: the Journey

of 20 years, special print magazine, 2015 p. 3-9).

Program selection: in order to select the program the researcher will use systematic random

sampling.
3.3 Data Collection Methods

For this research, the researcher uses primary and secondary data .The primary data are those
which are collected afresh and for the first time, and thus happen to be original from the
interviewee. The secondary data, on the other hand, are those which have already been collected
by someone else and in this case the reasercher used “yarso ader weg”/ farmer’s talk show/

programs ) as a secodary source. The methods of collecting primary and secondary data differ
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since primary data are to be originally collected, while in case of secondary data the nature of
data collection work is merely that of compilation.

3.3.1 Primary Data Collection Methods

From several methods of collecting primary data the researcher particularly uses in-depth
interview (through direct communication), and focus group discussion /FGD/ are selected to

collect data as primary source.

Interview: for this method of collecting data involves presentation of oral-verbal stimuli and
reply in terms of oral-verbal responses. The researcher used personal interviews and if possible,
through telephone interviews. And the method of collecting information through personal
interviews is carried out in a structured way the researcher prepares a set of predetermined

questions.

Focus Group Discussion: in this method of data collection the researcher prepared a pre
formulated questions and perform a group discussions in the region. As of this three focus group
discussions performed in Amhara regional state in three zones (South Gonder, East Gojam and
North Shewa). During the FGD 6 female and 15 male totally 21 farmers were involved and the
selection criteria of farmers was those who have television and have an expriance on watching ye

arso ader weg /farmers talk show program/.
3.3.2 Secondary Data Collection Method

In the secondary data collection the researcher collects the data from Amhara Mass Media
Agency, five consecutive months of Yarso Ader weg program /farmers’ talk show/ which
was broadcasted 1% September 2018 to 3™ January 2019.

3.4. Data Sources

As (Kothari, 2004) defines Data sources are sources which include primary and secondary
data‘s. Primary data are data which are found or gathered for the first time by the researcher
him/herself. Primary data include interview, observation, in-depth interview, content analysis

and other different first hand methods.
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Whereas secondary data are data which already existed before the researcher found them. These
data are created, collected or gathered by some other person. Secondary data include various
documents, publication of governments, technical and trade journals, books, magazines,
newspapers, publications of various associations. In this research paper, the researcher uses
interview and focus group discussion as primary data source and Yearso ader weg /farmers’ talk
show/ program that broadcasted for five months’ as a source of secondary data.

3.5 Unit of Analysis

For this study the researcher used 10 videos of Yarso ader weg program, three focus group

discussions and interviews are analyzed via thematic analysis.

3.6 Data Analysis Procedure

This study examines the coverage of yarso ader weg programs which is prepared and
broadcasted by Amhara Mass Media Agency for five months starting from 1% September 2018 to
3 January 2019. From different theories perspectives for example Diffusion and Innovation
theory, Cultivation theory, U & G theory and Social learning theory the researcher has conducted
thematic analyisis via coding sheet for developing theme and generating reports from the
collected videos and gave justification based on the focus group discussions and in-depth

interviews.
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Chapter Four

4. Data representation and analysis

Introduction

In this chapter, the data that are gathered through in-depth interview, focus group discussions
and five consecutive months of Yearso Ader Weg program / farmers talk show/ videos are
Presented and analyzed. The analysis part summarizes the focus group findings conducted as part
of a media language use in reporting rural social life: the case of Amhara mass media TV

program in focus.

As this study Focus group discussions explored people’s experiences with yarso ader weg
program which was broadcasted by Amhara Mass Media Agency/AMMA/. As of this, Focus
group Discussions/FGD/ were conducted across the Amhara regional state in three zones (South
Gonder, Dera woreda Gumara kebele, East Gojam (Gozamin Woreda Wanka Kebele and North

Shewa Zone (Debre brhan surrounding Woredas Chole Kebele).

At the beginning the researcher wants to deal that the media language use in reporting rural
social life in Amhara mass media TV program in focus the reaserch has a key target to identify
words that are vague and ambiguous when disseminating information’s for rural societies.
Particularly on new agricultural words and some technological words however not only the
technological and the new agricultural words but also in this study the researcher identified that
the farmers’ dialects in different zones are a major problem to understand the message. Even
though all the farmers are Amharic speaker due to their religion and cultural different some of
them they inherited words from different languages like Arabic, Oromifa, English and some

local words and make confusion for the wider audiences.

As described before three focus group discussion was performed for this research and in Gonder
the place where the first focus group discussion farmers replied for the pre formulated question
the place where they look ye arso ader weg program in Amhara Mass media, they follow the

program mostly at Gumara Farmer Training Center /FTC/ and sometimes at home. These
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farmers are living near to Woreta city 10 km far away and they expressed as lucky to get electric

city.

The second focus group discussion in Gojam Gozamin woreda Wenka Kebele and this Kebele is
found 15 km far away from the city Debremarkos. And these farmers live near to the main road
that exist to Bahirdar and had got electric city and all the farmers have their own television. And
they follow ye arso ader weg program mostly at home, sometimes at neighbor’s house when they

drink coffee.

The third focus group discussion at Shewa Debreberhan surrounding woredas Chole kebele.
Similarly like Gojam these farmers are live near to Debrebrhan city 10 km far away. And these
farmers due to the city expansion some of their farms was given for the Debrebrhan city
administration and they got equivalent money for their farms. As replied in the focus group
discussion some of them they have home at the city. All the farmers are living in a good status
and they are rich. And they follow the program mostly at home and sometimes at entertainment

places.

And the researcher collected 20 videos of yearso ader weg program /farmer’s talk show/ which
was broadcasted in AMMA from 1% September to 3" January 2019 and using a systematic
random sampling 10 videos were selected for the analysis part. Based on this, the first talk show
which was done in South Wollo Worebabu Woreda Hara Kebele around Bestima a discussion
had 3 male and 2 female farmers participated on the issue of how individuals start to use drug
(chat) and its impact on their later life and it has 38 minutes and 09 seconds long. Secondly a
farmers talk show which was prepared in Central Gonder surrounding Maksegnet Woreda Bahri
Gimb kebele that 5 male farmers were participated on the issue about “Mirkat Ena Ergman”
(Bless and Curse) and it has 37 minutes and 16 seconds long, and another farmers talk show
which was prepared in South Wollo Albko Woreda Salmane town on Dewl association, that 2
male and 3 female farmers were participated about HIV AIDS , and the discussion takes 1 hour
with 3 minutes and 22 seconds, in addition to this a farmers talk show which was done in West
Gojam Zone Dembecha Woreda Angot Micheal Kebele that 4 male and 2 female farmers were
participated about gender equality and a video takes 40 minutes with 49 seconds, additionally a
farmers talk show which was prepared in North Gonder Dembiya Woreda Jangua Mariyam

Kebele 4 male and 1 female farmers were participated in the discussion about “Season and
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Farmer “and the video takes 38 minutes and 55 seconds, the other farmers talk show which was
prepared in South Wollo Zone Kutaber Woreda Haroye Kebele only 5 male farmers were
participated on commercialization and living styles comparing with that of “ before and now
“and a video takes 40 minutes and 46 seconds and the other program which was done in North
Gonder Wegera Woreda near to Amba Giworgis town Werke dem kebele 4 male and 2 female
farmers was participated about Revenge /Dem Milesa/ and a video takes 39 minutes and 25
seconds , and the other farmers talk show which was prepared in West Gojam Dembecha
surrounding Woredas Robit Kebele 3 male and 2 female farmers were participated about
“Akolkoay” and the video takes 34 minutes with 23 seconds , and in addition to that a program
which was done in West Gojam Zone Finote selam Prison that 3 male and 2 female farmers
were participated about the life of farmers in the prison and a video takes 39 minutes and 29
seconds and finally a farmers talk show which was prepared from South Wollo Zone Dessie
surrounding Woredas 09 Kebele in Asgedo Village 6 male and 1 female farmers were
participated on the discussion about Marriage ceremony and the video takes 42 minutes and 10

seconds were taken as a sample to make the analysis part.

Generally a framers talk show that had 39 male and 15 female farmers 54 as whole and 6 hours

09 minutes and 07 seconds video length in total has taken as a sample.

Then, from the total of the population the researcher took a sample as follows,
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Table 1 sample selection

No | Broadcasted time (in Issue Video length
week) Hour | Minutes | Seconds
1 1% September 2018 | Drug and its impact - 38 09
2 3" September 2018 | Bless and curse - 37 16
3 1% October 2018 About HIV AIDS 1 3 22
4 3" October 2018 Gender Equality - 40 49
5 1% November 2018 | Season and Farmer - 38 55
6 3" November 2018 | Living styles before and now | - 40 46
7 1% December 2018 Revenge/ Dem Milesa/ - 39 25
8 3" December 2018 | “Akolkuay” - 34 23
9 1% January 2018 Farmers in prison - 39 29
10 | 3 January 2018 Marriage ceremony - 42 10
Total | 6 hours 09 minutes and 07
seconds

4.1 Yearso Ader weg program /Farmers talk show/ in Amhra mass media agency.

Television in Ethiopia caters mainly for urban audiences. It is the most important source of news
and information in the country after radio. However poverty, lack of electricity and poor
reception mean that few people have TV sets outside the main towns. The national TV channel
Ethiopian Television broadcasts from transmitters in 27 towns and cities across the country. It
claims to reach a potential audience of 25 million people less than a third of Ethiopia’s total
population (Powell, R. 2011 p.39). and the data shows that 167 — 202 Radios per 1,000 people
and 4-6 TV sets per 1,000 people retrieved from ( http://www.populstat.info/Africa/ethiopig.htm

, 2004) cited in (Powell, 2011 p.11). Amhara mass media is one of the first media when it
established than other Ethiopian regional Medias. And this media is known in preparing different
programs for the people it served. From these programs ye arso ader weg / farmers talk show/ is
one of the most popular programs which is prepared for farmers. It has an aim that to alert

farmers for different agricultural information’s for example, about fertilizer, improved seeds,
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farming strategies, weather & environment protections and the cultural, beliefs and religious
aspect of farmers as a hole. In our country most Radio and Television programs are prepared for
the urban society but ye arso adre weg /farmers talk show/ is prepared to address information’s
to the rural society. These programs prepared once in a week and four times in a month and
broadcasted three times in a week (Sunday, at 9:20 PM -10:00 PM, Monday 9:20 AM-10:00
AM and Wednesday 5:00 PM-12:00 PM in Amhara Mass Media Agency/AMMA).

4.2 Methods Used
4.2.1 Focus Group Discussions (FGD)

Focus group method involves bringing together a group, or, more often, a series of groups, of
subjects to discuss an issue in the presence of a moderator. Grounded this, the researcher made
three focus group discussions in Amhara regional state in three different zones with a member of
6 to 8 individuals in a single focus group. The first group discussions was performed in south
Gonder Dera woreda at Jigna Kebele, the second group discussion was done at East Gojam
Gozamin woreda Wanka Kebele and the third group discussions was done in North Shewa

Debrebrhan surrounding woredas at Chole kebel farmers training center /FTC/.
4.2.2 In-depth Interview

The researcher makes an in-depth interview with journalists those who are preparing Ye arso
ader weg program in Amhara mass media TV program to get the detail information about the

program preparation.
4.3 Thematic Analysis

The researcher used thematic analysis which is a systematic approach used for the analysis of
qualitative data. Thematic analysis is used in qualitative research and focuses on examining
themes within data. This method emphasizes organization and rich description of the data set.
Thematic analysis goes beyond simply counting phrases or words in a text and moves on to

identifying implicit and explicit ideas within the data (Braun, Clarke & Rance, 2014 p.16).

As result, the researcher first familiarized with the data what it gathered through focus group

discussions (FGD), in-depth interview and the fifth consecutive months of ye arso ader weg
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[farmers talk show/ programs, second Generating Initial Codes for organizing data thirdly
searching for themes that codes are associated together then bring them into a broader themes
and reviewing themes in order to explore codes if they support the theme and at fifth defining
and naming themes as well as Producing the report has been done based on the steps of thematic
analysis. Lastly, the researcher framed the following themes to make the analysis part.

Categorization of data as describe in the above after collecting the data the researcher bring

similar issues under a broader theme.

Table 2 Theme categorization.

No | Place where the talk Issues Category
show took place

1 Wollo Chewing chat

2 Gojam Gender equality

3 Wollo Life style before and now Social life

4 Gojam Farmers in prison

5 Gonder Bess and curse

6 Gonder Revenge Traditions

7 Wollo Marriage Ceremony

8 Gonder Season and Farmers Economy

9 Wollo About HIV/AIDS Health

10 | Gojam “Akolkoay” Finance

Note: In this category there is no strict boundary between the issues. Some topics may overlap to
one another but after describing the coding sheet the researcher assigns and developed the theme

for the most important concerns.
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4.3.1Theme 1 Social Life:

In the farmers talk show farmers discussed their cultural, social and political issues regarding
with their life. They conveyed a key message from their experiences. For example in this theme
ideas are constructed on issues that farmers gave more emphasis about how people start using
chewing chat, how gender equality is carried out in the farmers life, how the farmers life style
(living standard) looks like before and now and they discussed about their life in the prison.
However due to different reasons the conversation which was carried out in the farmers talk
show was difficult to understand by others. This is a result of some vague words in the
conversation these words are come from some of them they are inherited from Arabic, some

from Oromifa, English and others due to locality.

And as discussed in the above the researcher collects and organized the words, proverbs and the
phrases which were raised by the discussion has used for theme development. And here in the
first theme issues related with social life are merged together and described. For this, a
discussion which was performed in south Wollo Zone Worebabu Woreda Hara kebele around
Bestima, Farmers conversed about how individuals start using chewing chat and its impact on
their later life. During the discussion farmers raised about the traditional cultural practices like
chewing chat, drinking alcohol after chewing chat, and wasting time for chawing chat, addiction
in total and its impact on health and finance issues was a key message that conveyed by the
farmers. However as the study concern that the media language use, in reporting rural social life
there are words which is vague and ambiguous that creates a communication barrier for the
wider audiences. As a result these words are may not know by farmers those who lives in
Gonder, Gojam and Shewa. These dialects and jargon words are rooted in practices of chawing
chat and the ceremony that took place and it was articulated by the performers. For example

farmers raised the following jargon words.

A farmer’s talk show in South Wollo Zone Worebabu woreda Hara kebele around Bestima they
talked about “[111" (Duaa) /Prayer/ this word has an Arabic root and it was repeated 6 times in

the conversation and it means that making a prayer but this word is vague for others because the

Ambharic translation of prayer is (00107). “Tselot”/Prayer/ in English. During the discussion it
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does not translate to the common Amharic word by the journalists when it was broadcasted. The
other jargon word is “[11011” (Tefersho) /Comfort/ it is a local word meaning making the sitting
setup comfortable for chawing chat however the Amharic speaker especially farmers they don’t
know what “Tefersho” means so it is better to give equivalent words like (Antifo) in Amharic
and /comfort/ in English.

In the discussion they raised a word about “C1010701~ (Duberti) it is an Arabic word meaning that
an old women who makes a prayer for her family and Neighbors. This is also not clear for
Christian farmers those who they are living in Gonder, Gojam and Shewa.

Additionally the word “11” (Shisha)/ It is a kind of stimulant drug smoked via a single- or
multi-stemmed instrument for vaporizing and smoking flavored tobacco, whose vapor or smoke
is passed through a water basin/. It may be clear for urban societies but difficult to understand by
the farmers because they are not familiar for this activity. The same is true for “17111” (Chebsi)
/taking alcohol after chewing chat/ it means that the ceremony of chawing chat and smoking
cigarette in Wollo but it is time that people get ready to drink alcohol after chewing chat for

urban societies. It is an Oromifa word. So it makes the farmers confused. It has to be described.

The other jargon word is “[J111” (Subahi). In wollo especially in Muslim societies it means that
early in the morning (12:00 AM-2:00 AM). This word can be translated as “Maleda”/Early
Morning/ for the wider audience but the journalists was not translating the word during the
discussion. Also another jargon word which is not clear for farmers is “C1[1[J” (Sodoka). This
word is an Arabic in Wollo Worebabu it means that festive meals however this word is not
clear for other Audiences we have to consider the other culture and rituals and used the common
word which is clearly understand by the farmers and the moderator can translate “Sodoka” in to
“Digis”/ meaning festive meals/. Another jargon word for farmer is “[1111] “(Alcohol) it is an

English word it should be translated in to Ambharic as “Metet”.

The other vague word what was said by the farmers “00” (kimaha) /Chewing chat for a
stimulant effect/. And “r1010101” (Mirkana) / temporarily increase alertness and energy /at the
beginning there are farmers who have no knowhow about Chat. So they don’t know about

chewing Chat and then they don’t know that Chat makes people alert. So these words should be
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simplified and translated by the Journalist to disseminate information for farmers without

language distortions. But they didn’t do that.

In addition, on the discussion a woman in her dialect said a word “(1(J(1” (Serf) and “CI010100”
(Midelku) she wants to say that “serf” is a place and “Midelku” is a person who makes dance and
sing. This word can be translated in to easy and clear Amharic words “Bota or sifra” (place) and

“yemichefru” (Dancer and Singer) respectively.

Extra, in that discussion there is a word ” [1(1111” (Ye Jebena) / time to chew chat / in their
context it means that chawing chat at 3:00 AM to 5:00 AM but the wider audience may
understand this word as a coffee Pot or kettle.

The other familiar word in Wollo but not for others is raised in the video “101” (Jeba). It is a
kind of blessing in Wollo but in the other place it is not understandable in this context.

Moreover, another jargon word is “[111” (Gacha) it is the name of a material which is used to
smoke incense when the coffee ceremony is celebrated. But this is not clear what it means for

farmers because in different place it has different names for this material.

Again another word which is clear for the society in Worebabu and especially in Muslims but
vague for others is” [111” (Kalcha) It means that a Muslim religious students. This is may be
clear for Muslim farmers and societies who live in Wollo. But really confused for Christian
farmers and those who lives outside Wollo. And it is better to give the equivalent word for

Christian farmers that kalicha explain as “Diakon” and Deacon in English.

Additionally, another jargon word which was not translated in to Amharic is “J[JJ” (Solat) It
means that making prayer but not understandable by others this word should be simplified and

told in easy and clear words like “Tselot” (Prayer).

Finally, the last evaluation on the video which was broadcasted on 1% September 2018 in
AMMA Yarso Ader weg program /farmer’s talk show/ one farmer from the group puts the

following poem.
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“00OOO 000 000 DO0000 00 D00 00 00 00
0000 D00 0000 000
0000 D000 DO 000 ooo”

Respect elders was blessings, this generation is disrespectful, addicted and hopeless.

In this poem the father wants to say that the youngsters are losing their hope due to disrespect of
their mother and father. The poem is really giving a lesson but words stated in third line
“O000” (Ayishun) and “r1010” (Lemit) are not clear for others. “Ayishun” means hope it can
translate “Tesfa” in Amharic and” lemit” means an “end” and should be translate in to”

Mecheresha” or” Fitsame” in Amharic.

In addition to this, another “yarso ader weg program”/farmers talk show/ were performed in
West Gojam Zone Dembecha Woreda Angot Micheal kebele in their farming area discussed
about gender equality. In this program farmers discussed about gender equality comparing the
time what their fore fathers passed, the time now and the future. In the discussion, farmers raised
different controversial issues and male farmers agreed that the current rule and regulations
mostly make a favor for a woman. And in the other way women farmers they disagree with the
male farmers and raised idea in the past time females were oppressed by males it was a high

handed treatment now it is time to stand and struggle for women’s right.
Following this, a female farmer said,

“JOOOO 00 000 00000 00 000 gooog”

Our father was unkind, but our mother was naive.

In this phrase in the Amharic version at the first line the sixth word “[JJ1” (Geram) /naive/ is
ambiguous. She wants to say that her mother was kind and generous. But this word should be
translated in to an equivalent Amharic word which is understood by all the Amharic speaker
farmers for example we can simplify that by the word “ (11 /1]~ /Deg/ Kin/ in Amharic and

(naive) in English.
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Adding that, one male farmer said,
00000 00 000 0000 0000 oooootr”
| never gave my leg to her the time since our marriage.

In this phrase it is difficult to understand the idea and people may give another definition because
what does it mean” I didn’t give my leg to her the time since our marriage”. The farmer wants to
say that he never gave his legs to wash by the hand of his wife ever since their marriage. Hence the
moderator asked the farmers do you want to say like this. Or asking a question what does that

mean” | didn’t give her my leg the time since our marriage” To clear up for the audience.
Additionally in this program a farmer who stayed for 41 years in marriage raised an idea that,

“UOUI jgouy ougo oo goug ougo g oot goo goo o gl
goggooger”

| saw a new behavior on my wife, and | am afraid of that may | got accuse.

In this expression at the first line the fourth word “~ 00 Ooo0” (Engur Engur), /flash of
temper/ it is not clear. We don’t know what his wife really feels? Does she starting insult him?
Does she start dis- respect him? Doesn’t she communicate him? Does she angry at him? It
creates ambiguity on its meaning so the journalist asked the farmer what does that mean the word
(Engur Engur) then the farmer will explain what his wife made a new behavior at home but not
yet .in the above expression the farmer want to say that, 1 saw a new behavior/ flash of temper/

on my wife, and | am afraid of that may | got accuse.

Additionally in that discussion another farmer clarify the rights and obligations of male and
female farmers and currently the females are more favored by the courts. His wife, she knows
that female farmers are more favored by the courts and she always bulldoze him like throw a

word .....
“opooood opooogb ooogg oooo ggggoogg!r .

She menaces me, to snatch my wealth.
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In this sentence the second word “CJ000 0”7 (Geshilchelh) /snatch/ is not that much clear. The
farmer wants to say that if they make divorce then, she is going to snatch his wealth including his
land .Because the court makes favor for females. But in the above expression it doesn’t transmit
such clear and simple ideas for the audience some farmers those who live in Dembecha and
further in Gojam they may understand the word but it will be tough for farmers who live in
Gonder, Wollo and Shewa.

In another program a farmer narrates their back history how the life style of their experience and
their current living standard. Following this discussion an old father said the following

experience....

“oo goo ooo oo ooo obo oooo gooo oo oogo ooob be gooo oo
goog gogorr

Formerly, cereal was cheap, we bought salt by ten cent and goat by 6 shilling.

In the above expression in the first line the third word “1111”/sikena/ sell/, and the ninth word
“[J00”/Ashabo /salt/ and the thirteenth word ““(10101 017 /shilling/fifty cent/ makes confused. The
farmer wants to say that in the first word; cereals were very cheap when it sells formerly.
Secondly the father wants to say that they bought salt by ten cent. But most farmers they may
know the word “Ashabo” in other Amharic words “Tire Chew” or “Chew”. This was not
explained on the discussion. Thirdly the word “shilling “is may be a new word for young farmers
because the name of “shilling” is changed in to 50 cent. So the journalist can simplify “six
Shiling” in to three birr. And everybody can understand that how much money is needed to buy a

big goat before the time.

Another father told formerly people was kind, everything is cheap, they respect each other and
when the gust come to home everybody invite and slay a goat or a sheep for the gust. And puts

the following word...
“O0O 0000 000 D00 00 DOo0DO ooo oot”

Formerly, if a gust comes one’s home, the host takes a goat /sheep from “gat” and slayed.
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As discussed in the above the father said if the gust comes to one’s home the host take a goat or
sheep from their kept and slay. But in the above thought the fourth word “[111/Gat/ it does not
clear for many of them. Some people may understand the word as it may be the house of ox/cow
or the house of horse or donkey so they may miss the meaning what animal is kept in “Gat” the
moderator can ask the father to elaborate the word “Gat” is a place that Goat or sheep is kept in

their culture but in Gonder “Gat” is a place where horses are kept.
And another confusing thought which was told by the framers was...

“oooo goooo boo oooo oo oooo bood o oo gd goon oono o oo
gog!”

We bought salt by female cents and coffee by male cents!.

The father talked about a female cent and a male cent. They bought salt by female cent and
coffee by male cent. What does that mean? Which coin is female and which one is Male? Why
they separate as male and female? Old farmer may be understood the thought but the young
farmers they don’t understand this term. Here the moderator has a chance to ask the father to
explain detail what are they? But he was not asking the father, it simply passed and the other
group member continue to talk. But here the father wants to say that they bought salt by five cent

and coffee by ten cent.

And the other farmer adds another thought...

“0O 000 0000 000 000000 000 DO00000 00000 000 oooooor”
Formerly, we don’t know oil; we used “Tinabug” to Cooke food.

In this expression on the Amharic phrases the second line the third word “CJ1 1 ”/Tinabug/ is
not clear. Because people may ask a question is that a kind of butter? Is it made up of from
animal product or cereals? Nothing explained. But the meaning of “[/(111(]”/Tinabug/ is a liquid
like oil which is made up of from oil seeds and very original. We don’t expect that the farmers to
tell us by the word which is known for us rather we have to ask them to explain detail or we have

to give another explanation for words which is clear and simple for the audience.
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And in another farmers talk show about the issue how the life styles of farmers seem like in the
prison. During the discussion one prisoner raised the reason why he is in the jail and said the
following phrases

“goo ooo ogogdg ogo bouoo goo oo oo pgoog oooo oo oo oggos.

I married a divorced woman; someday her ex-husband came to our home at night and knocked

the door then, we dissented.

In the Ambharic version the first word “[11111”/Gobane/ is not clear for the audience the farmer
talked about his enemy the man who married his wife before. But the word “Gobane” is a local

term it can’t be clear for the wider audiences. This should be clearly expressed by the moderator.

The other issue raised by another woman is about sight love in the prison and she puts the
following phrases.

000 000 000 D00 0000 000 D000 0000 00 000 00 D000 oDooooo!l
A man who got sight love in the prison the system helps him to talk with her.

In this phrase the word “J0 00 0 COoo0” (Gibi Akef Sinesratu) in Amharic and the
“system” in English makes the audience confused. Because the woman wants to say that if
someone got a sight love with a woman in the prison then he informs to the police then the police
man will call her to talk with him. But people may expect that the administration system of the

prison has given permission for people who are fallen on love in the prison.

Generally in the first theme farmers made a key message about people get unhealthy; Kill their
golden time and low income generating due to chewing chat and discussed regarding with
commercialization comparing with that of before and now and put an idea how goods are very
expensive in the current time and they add that there is improvements regarding with gender
equality in the farmers life as well as they made a point how life is difficult in prison and they

advise people to protect themselves committing from any crime.

4.3.2 Theme 2: Traditions
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In this theme farmers talk over the religious beliefs, practices and the social structures. And they
made a palaver on issues about bless and curse, revenge and traditional marriage ceremony.
During the discussion farmers raised about how blessing is important and how getting curse is
damaging as well as they discussed how revenge /Dem Milesa/ is harmful traditional practice

that makes the children adoptee.

Following the dialogue, a farmer said, ™00 00 00 OO0 OO00 DO007  /7a person
who is blessed had a greenery land”’[.The farmer wants to say that if someone is blessed by their
elders his land will be fertile and greenish. But how many farmers really understood the word

“Oooo (Badmaw) / land/. When we go far out of Gonder.

The same is true for the following sentence ™ (1011011

D7 IA cursed man has a dissipated child/.

Here in the Amharic phrases the word “[11” (Tifu) in their context it means that a cursed man
had a dissipated child. But this word still it may not be clear by other audiences so this jargon

should be simplified by the journalists but not yet.

Additionally, one of the group members said the following idea about blessing which is done during

marriage ceremony.

“UOo oo gooo oo oo oogo oo gboooo ooooo oo gooob ogoo ggoo
uoogog gooon oogo gooot oo oo goob gooo ooou oogoog goo

000 0O/0 0000 000 0000 00000 000000ooog ooo oogooo gog ogdo
uuogogog oot goooor.

When the girl is virgin in weeding, both the bride and the groom wear a robe the elders’ seat
down, the best men stand in front of the elders, ask a question to take the bride then, after getting

permission the bride and the groom stand from the skin /mat/ that spread for blessing.

In the Amharic phrases two words “ (111 (1 “ (Balehg) meaning that a girl had never made sex
before, and the second word “ (111" (Jendi) it means that a leather which is made up of from the skin
of ox or cow which can be spread for blessing. Those words Makes confused for other farmers it can

be spoken in Gonder but it may not be understood for farmers those who live in Gojam, Wollo
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and Shewa. And the journalist can simplify the words as “Dingil”/ virgin/ and “Mintaf”’/Mat/

respectively.
In the other way, another participant raised the following issue which is concerned about curse.

“gooo oo oogog goo gobobo booo o ooobo oo oooog oo o ggooo
oo 0o oo oo gooobtb oooo oooo ooo~

Elders were respecting their fore fathers, this generation is disrespectful, they wear neatly and
have short life expectancy said, fathers.

In this issue in the Amharic phrases at the fifth line the third word “r1 0101077 (fingit) it means that
when they grew up they respect their families’ percept. But as discussed in the above the
journalists should simplify such kinds of jargon words at the mean of the discussion for the
reason that it makes the audience confused not only for framers but also the urban society can’t

understand easily.

And in the other talk show which was prepared in North Gonder Wegera Woreda near to Amba
Giworgis town werke dem kebele. 2 female and 4 male farmers was participated on the

discussion and the subject of the discussion was about “Revenge” /“Dem Milesa”/

In this program farmers talked about Revenge, how it happens? Why people killed each other?

What is the cultural impact regarding with the revenge?

After a while, a mother said, when women came together to fetch water they insult the men if he

lost his family by someone.
“O0O 000 00 00 00000 0000000 D000 00000 ooooogt”
You are not a man unless you cannot make a revenge on the man who felled your brother!.

In this thought the sixth word “[1011101010111”/yewedeklihn/felled/ is an ambiguous word. People
may expect and give another meaning. But the mother want to say that why don’t make a
revenge for a person who Kills your brother. In their culture if someone Kills the other then after,

death will be a turn for the first killer but sometimes it may take many years until the day they
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becomes economically strong to buy the gun. Even they shared their experience people made

revenge after 43 years. And it may goes and transfer in to seven generation.

And another farmer talked about his anecdotes about revenge. A young farmer lost his father
when he was kid, now he married and live in a good status. But people around him said, your
father is killed by someone but you don’t try to make any revenge. You are greedy you don’t

want to worry about your father’s blood...

“oooo ooo oo oo ooooood oo ogg o ooo oooooo oo ooooog
goooo oo oooo oogooo ogor

A man who killed your father is walking and relaxing near to you, but just you gathered wealth
Why don’t you turn back your father’s blood?

Then the young farmer he can’t control the reprimand of the society, then he bought the gun and
Killed his father’s murderer. But his wife and his children left without care. They afraid and

suspicious when the revenge time is come from by the other side.

So here in the first line the fifth word “[10J1J1C1[1”/Eyetenbolaka /walking/ is difficult to
understand by the other farmers who lives out of Gonder it may be a local word. Here the society
claims the young farmer that your enemy is live without any tension just relaxed. So do the
farmer understand the situation how the word it expressed? | don’t think so! The journalist can

explained more to disseminate the tone and the word what it means.

In addition to this during the discussion another farmer raised an idea some people believe that
they can easily realized from the prison if they have a brave brother. And he puts the following

thought...
“Ooo gogo ooon oo oo ooouoouo ooodg ooo ogd o ggoo ool

A man boasts to say that | have a brother who helps me to release easily from the prison even if |

killed a man!
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In this thought in the Amharic version the tenth word “[1010111”/Mefokes/ is not clear and
confused the audience is that terrorism? Is that proudness? Is that boast? Does his brother is
adjudge? Attorney? Police? Or does his brother a very well-known bandit? Not clearly
described. The word is a local word. Or it should get the correct letter position if he wants to say
that “[JJ10)” /boast/. Or if it has another meaning it should be discussed in detail even why

people become boastful?

In addition to this, farmers talked about the wedding ceremony what they have seen before

comparing with today. Then at the mean time one Father said, the following phrase...
“O00OO 0000 000 00 000 00 D000 0000 00 000 00 000 oooo”
A traditional drink “Tej” is given as a gift for bride’s family when she is virgin in the wedding!

In this thought in the Amharic phrases the fourth word “111”°(virginity) is not clear or it makes
confusion by others the journalist can simplify or give other words which is understood by the
wider society for example ”Dingil”(virgin). Or he can explain as a girl has never make sex

before. Another farmer raised the following poem about the event what it happen at weeding.
“O0OO 00 000 DO0DO00 00000
000 0000 000000 ooo”

While madam and sir seducing to make love, the sir already makes setup and won.

In this poem the father wants to raise that the bride and the groom makes love during their
weeding. Not for the Madam or Sir. Because in the society the name “Madam” and “Sir” are
given for elder people not for young bride and groom so this should be clear by the journalist

when he moderate the discussion.

4.3.3 Theme 3 Economy:

This theme is developed from words, phrases and proverbs raised by farmers during the

discussion about “Season and farmer”. And the farmers conversed about how and when farming
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practices are performed based on the crop calendar to boast their product and productivity to

have a better economy.

Then during the discussion, one farmer talked about the winter season of 2018. And he expressed

the season in the following sentence.
“0OooOo 00 00oo oooooot”
This year, we had passed a red winter.

In this expression the second word “[111” (red), it is not clear for the audience it is difficult to
know that the farmers passed through weather a very rainy season or dry season. In farmer’s
expression it means that the season was sunny. But it confused other audience’s and the
moderator can asked the farmer what is a red winter means? Then the farmer got a chance to
explain in detail about the season what they had.

And another female farmer raised an idea about 2017 winter season and told that
“0OO 000 0000 Ooooo goor”
We were suppressed by the last summer.

In the Ambharic phrases the fourth word “[1C1[1[]” (chekonon), / suppressed/ is not clearly
described. The mother wants to say that the winter season of 2017 was rainy but the word
suppressed creates an ambiguity and people may give another meaning. The moderator has to
give a chance for the mother to explain the word more detail. And after some minutes, this

mother explained about how to bake “Enjera” then she said that,
“oouo googd ogood oudo gogogogorr
We are baking “Enjera” from millet, by adding worm water on its dough.

In the above sentence the first word [ [J[1” (buhon) /dough/, in Amharic it has different names
the mother wants to say that they bake “Enjera” from millet with mixing its dough with hot
water. But this word is not clear for other farmers and the journalist should simplify or give

another name like “lit” or “Buko”. To understood by others.
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And one farmer talked about the greenery and the fertility of their village (Dembiya). And said,
“0ooo Ooooo oo oot
Our land Dembiya is bread!

The third word “[1[1” (Bani) /bread/ makes the people confused. The farmer wants to say that their land is
very fertile and green and it can grow up every crop. But this word may not be understood by other

farmers because most familiar word for bread is “Dabo” not “Bani”.

Following this, another farmer talked about the harvest activities how the harvest events seem

like and he explained that.
“O0O 00000 00000 D000D00 D00 000000 Oooooogtr”
When we harvest, we drink Tela and sing together.

In this sentence the farmer talked about when the harvest activities performed they used
traditional drink “Tela” and then sing a song to make active and to harvest fast. But in the
Ambharic sentence the third and the fourth word makes the people confused. Again here the
moderator should simplify or assign equivalent words to understand the full sentence. And in

that conversation the farmer adds a poem which creates ambiguity.
“O0OoOOoO 0o0
00000 000
000 00 00 00 DO0D000 0000 000 00000 000 0ooogootr”
After completed the job of one’s farm then, we go back to home and eating animal products.

In the Amharic expression at the third line the sixth word “[1J[1[1” (Gidift) is may create
confusion and it needs another translation. Because the farmer wants to say that they eat animal
products if it is not fasting day. This word may be clear for farmers in Gonder. But may be
difficult to understand by others then the moderator should simplify the expressions and the

words in to common understanding words.
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4.3.4 Theme 4 Health:

The fourth theme was developed after constructing words, proverbs and sentences that was
raised from the discussion about HIVV AIDS and health related issues.

In South Wollo Albko Woreda Salmane town Dewel association members conversed about HIV
AIDS. During the discussion farmers raised about HIV-AIDS, HIV Positive and HIV Negative
repeatedly. These terms are not easily understood by the farmers even it makes confused for
urban society at the discussion the journalist should simplify those words what HIV positive
means, What HIV negative means? In addition to this, HIV positive Members they raised their
back history about the decreasing and increasing of CD4. This word is a professional term not
only for farmers even people with different professions may not know the term what CD4 means.
When it goes up, when it goes down and why? This should be clearly described for farmers and
those people who follow yarso ader weg program. The other thing is they discussed about
condom one of the defense mechanism of HIV-Virus. Again this term is very challenging for
farmers because they may not know about condom. In view of that the Journalist should
moderate and asked the members to discuss in detail what is Condom? How we used it? Why we

used it? What kind of care we have to take when we use condom?

The other thing a woman narrates her story when she was slept at the bed. She said that, in late
1990s people they don’t have awareness about HIV AIDS. They don’t take the patient in to
hospital rather they made “[J[ ][] (wedaja) /prayer/ at home to cure the patient.

What is wedaja? Is that a traditional medicine that made up of from leaf or root? Is that a type
of food that prepare for such kinds of patients? Is that a kind of prayer that made at home to cure
the patients? Not clear. Just she told the word and passed. But people expected that what is
really her family made at home when she got sick? Such kinds of ambiguous words should be
clearly described. In the above word the woman wants to say that her family made a prayer

instead of taking to the hospital.
Additionally, the following sentence was told.

“Ooo oo oo o oon oo godg onuo ogoo goooon gog goooore
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We contribute a lot to create awareness about HIV/AIDS; however we are ignored by the

woreda members.

This phrase is told by one of the participant here in the Amharic version line two the first word
“OOOooo” (Geletachinin) /Gratitude/ is not clear what she want to say and it does not
described by the moderator. Off course, the woman want to say that Dewel association had
performed a lot of activities to create awareness about HIVV AIDS to the Salmane society. But
the governmental body especially the Albko Woreda does not gave them appropriate gratitude
and support. They forget their tiredness.

4.3.5 Theme 5 Finance

The last theme was developed based on words, proverbs and phrases related with financial
support when farmers celebrate some traditional ceremonies.one of the traditional financial

contribution is called “Akolkoay” it means that the contribution of “Enjera” and traditional

drinks like “Tela”.

During the discussion farmers deal about a traditional dues for festive meal that everybody share
and support when the marriage ceremony take place. Following this issues, a woman told the

following thought about “Akolkoay”...
“oodoo ooy oo ooy ooty ooy oo god ogogogrr
To contribute for Akolkoay traditional festive meals, relatives take Tella in three big pots”.

In the Amharic thought at the second line the second word “[1[1(1”/Madiga/ big pot/ may
confused people how much litter it contains the size is not clear some people may know barrel
others may be familiar to other container. Off course the mother wants to say that her friends
and relatives taken traditional drink “Tella” in a big pot for the family who celebrate the
marriage ceremony and he will turn back the responsibility when others celebrate the same
ceremony. But to clear the word "Madga” the moderator can ask the mother how many drinking
horn can take one “Madga” then people can guess the size how much drinking horn can

produce from one “Madga”
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In addition to this, one mother talked about the season of the wedding ceremony and said, the

following phrases,
“0OoOo 000 000 D00 00000 000 DoooDoo oo ooot”
| remembered the time to turn back four Akolkoy in a single weeding season!.

In the Amharic phrases the second word “[1011”/kibela/ expressed by the mother is to explain
that the “weeding season” especially January. But other people may not understand this word as
weeding season. It may be a local word so the journalist should ask the mother to elaborate the

idea in detail or he has to explain what the word “kibela” means?

After a while in the discussion another father said the following phrases,
ool 0 gug gou god gogogr”

A Frida was slayed for my son’s weeding!

In this phrase the fourth word in the Amharic and the second word in the English phrase
“1007 Mrida/ is unknown by others. It is ok for the farmers they can talk because it is their
language but the moderator should simplify or make it clear what is “[]1[][1”/Frida/. Here the
farmer wants to say that “an ox was slayed for his son’s weeding” but the other audience may be

expect that something another.

4.4 Issues rise from focus group discussions regarding with language preparation

The researcher made three focus group discussions with members of 6-8 farmers across the
Amhara regional state in three zones. the first focus group discussions was performed in south
Gonder Dera woreda Jigna Kebele /surrounding Gumara River/. And the second focus group
discussion was done in East Gojam Gozamin Woreda Wanka kebele and the last focus group
discussion was performed in North Shewa Deberbrhan surrounding woredas Chole kebele. After
carrying out the focus group discussions the researcher try to cross check what really the farmers

feel about the program and it is language usage as well as it is acceptability.
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As of this on the first focus group discussions in south Gonder Dera Woreda Jeigna kebele 2
female farmers and 5 male farmers were participated in the discussion. The researcher prepares
pre formulated questions and act as a moderator to manage their ideas to come on the point. All
most all farmers Said, they like the program called ye arso ader weg /farmers talk show/
however 1 female and 2 male farmers three of them they give a comment as they don’t
understand the program fully. They missed some meanings and get confused on local words and
dialects. and they give their comment to the program it should prepared on simple and clear
Amharic language or it should be translated to common understandable words by the wider
Amharic speaker farmers.

The second focus group discussion was done in East Gojam Gozamin woreda Wanka Kebele at
farmers training center (FTC). In this discussion 6 male farmers and 2 female farmers were
participated. They discussed about ye arso ader weg program about it is language usage. during
the discussions farmers raised that they like the program but due to lake of electricity they didn’t
follow the program in its scheduled but when the light comes everybody look and discussed
together when they meet in different social associations like Edir, Ekub, Senbete, Medhanialem
and Mariyam and according to the farmers response they get some difficulties to understand the

program when there is some mixed words and dialects.

The third focus group discussion was performed in North Shewa Debrebrhan surrounding
Woredas Chole kebele at Chole primary school. In this discussion 2 female and 4 male farmers
were participated. Somehow those farmers are lucky they are living near to Debrebrhan city 10
km far away. During the sessions farmers discussed that they like the program and they
explained the program is very important to disseminate rural social life including agricultural
information’s and to scalping best practices as well as to educate how farmers culture in different
place seems like. And here they raised the same case like farmers raised before due to lack of
electricity they don’t follow the program even they paid 800,000 birr before six months to get
electric metre /counter/ in each farmers house but still they didn’t get any response as of this they
missed some of ye arso ader weg programs. And they also raised some local words are vague

and especially dialects makes confused to understand the program.

As a result, from the discussion dialects, local words and cultural difference due to various

locality makes the program does not easily understood by rural society. So if we don’t prepare
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the program with appropriate language it shows that a communication barrier between the media
and the audience. To make sure this, different scholars put the following justifications.

According to (Rogers, 2003), cited in (Sahin, 2006 p.2) communication is a process in which
participants create and share information with one another in order to reach a mutual
understanding. This communication occurs through channels between sources. Rogers’s states
that a source is an individual or an institution that originates a message. In this case the farmers
who participated in the farmer’s talk show and the journalists who moderate the talk show are a
source that diffuses a specific kind of information’s. Because diffusion is a social process that

involves interpersonal communication relationships.

In addition to this, according to uses and gratification theory, Users take an active part in the
communication process and are goal oriented in their media use. They gain more knowledge and
that is knowledge is got by using media for reference (Blumler & Katz’s, 1974 p.1). as of this
users they have to follow the program actively to gain knowledge regarding with issues related
with them. However when our communication process makes the individuals passive then
communication faller happens, so in this case when the farmer’s talk show used more jargon

words it creates boring and confusion by the farmers

And according to Alebert Bandura’s social learning theory learning occurs within a social
context. It considers that people learn from one another, including such concepts as observational
learning, imitation, and modeling (Baran & Davis, 2010 P. 219). Here the theory puts that
learning occurs with in asocial context (culture, beliefs and languages). So when we prepare the
farmers talk show to disseminate information’s it should consider their social structures

especially language.
4.5 Issues rose from in-depth interview regarding with the program language preparation

The researcher arranged pre formulated questions for journalists those who are prepared ye arso
ader weg /farmers talk show/program. 2 male and 1 female journalists were participated in the
interview. From the in —depth interview the journalists agreed that ye arso ader weg program is
prepared in simple and clear language which is easily understandable by the farmers. But one of
the journalists said, yerso ader weg program is mainly designed to engaged elites to investigate

research on issues those raised by farmers and to educate the urban society how the culture of
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farmers actually looks like. He agreed that the program is not prepared originally for farmers it
was for elites. Because most of the farmers don’t have Television even they don’t have Radio.
And now a days some farmers are bought Television but the problem of electricity not only for
farmers even we people live in the city are suffered in shortage of electricity so we don’t expect
that farmers look the program in its scheduled.

The other journalist said, during the program preparation they don’t invite professionals when
they prepared the program so there is no one who speaks professional words that makes confused
for farmers. The program is concentrated on issues related with farmers and participants are

farmers so we don’t use words which are vague and jargon.

The third female Journalists told that the program is attractive and the journalist prepared the
program based on the farmers culture, rituals, wearing styles even try to use their dialects

because the first thing to make the program is adapting the farmers behavior and living styles.
4. 5.1 Farmers’ attitudes towards the program

The researcher made a focus group discussion to justify that farmers like the program of Ye arso
ader weg, based on the focus group discussion all farmers like the program. They get a lot of
information’s about the culture, religion and the life style of farmers in different places. And the

farmers agreed and recived that as their own program.
4.5.2 Bridges and barriers to the program

Based on the focus group discussion the farmers raised different barriers towards the program for
example framers from south Gonder Dera woreda Jigna kebele raised that the program should
prepared based on the season and it has to give more emphasize on the agricultural inputs
because farmers want to know different techniques and methods to be productive. The other
farmers those who are from East Gojam zone Gozamin woreda Wenka Kebele raised the issue
of language use. Sometimes farmers used new words or local words based on their surrounding

and at times we missed the meaning what they want to say.

In addition to this the third focus group discussions which was performed in North Shewa
Debrebrhan surrounding woreda Chole kebele farmers raised that the shortage of electricity is

the main problem to miss the program based on its schedule .
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4.5.3 Broadcasting time issues with the program

Regarding with the program broadcast time farmers convinced that it should be broadcasted at
night after 2:00 PM. And they justify that farmers are busy on the week days they spend their
full time on their farm and even at the weakened they go to church, market, and different social
affairs like “Eder”, “Ekub” and” Mahiber”. Additionally farmers rose to increase the frequency

of the program broadcasting time.
4.5.4 Journalist’s engagement in the process of audience satisfaction research

In this study the researcher prepared pre-formulated questions to ask the journalists for those
who prepared ye arso ader weg program in Amhara Mass Media Agency and made an interview
to get the detail information’s whether the journalists do audience satisfaction or not. Based on
the interview the journalists respond that they didn’t do any research regarding with audience
satisfaction. The program is not new it was started since 2016/17. It accounts four years but they
don’t assess the programs acceptability and its limitation to be amended. This is the first problem
because if they evaluate the strength and the weakness of the program they can produce a
program based on a very clear language to disseminate the information without language

distortions.
4.5.5 Framing regarding with words

Framing is located in four elements of the communication process: the sender, the receiver, the
(informative) message and culture it is the information process so when the journalists prepare a
specific program on specific issues we have to consider that the dialects, the culture, the religion
and the life styles of farmers differ from place to place for example based on the discussion
farmers from Wollo most of them they were Muslims and they used words like I
(Duaa)...Prayer, 0000 (Relaxation)... Making the setup comfort when chewing chat, 0000
/Duberti/... an Elder Muslim woman who makes a prayer for others, (1] /shisha/....It is a kind
of stimulant drug smoked via a single- or multi-stemmed instrument for vaporizing and smoking
flavored tobacco, whose vapor or smoke is passed through a water basin, (1111 /Chebsi/...have
a drink after chewing chat, ©101 /Early in the morning/ 12:00 PM -2:00 AM/ , 00000 /Festive
meal/... a food that prepare for holiday, (1711117 / Alcohol/ - a type of drink that its ingredient is

found in beer, wine and other traditional drinks, 000 /Chawing/ chewing chat for a stimulant
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effect, (1010100 /alertness/...temporarily increase alertness and energy, (10111 /place/ area in space a
location (11101 /player/... musician, performer, instrumentalist , 710101 /Ye jebena/... time to chew
chat, (101 /Gacha/...a small instrument used for smoking incense , (111 /Kalicha/ ...a muslim

student and (/101 /prayer/...Invocation.

These words are gathered simply from one Yearso ader weg program which was done in south Wollo
Zone Worebabu woreda Hara kebele around Bestima. On the issue of how individuals start
chewing chat and its Impact the program is totally takes 38 minutes and 09 seconds including
with intro and the outro. And if the farmers missed the above words in a single program imagine

what they have on their mind finally?

Therefore these words are very familiar for Muslim farmers especially in Wollo. But very
difficult to understood by farmers those who live in Gonder, Gojam and Shewa. The moderator

should react to farmers when raised such local words to explain more.

4.5.6 Leading questions

Most of the time farmers may not respond correctly for working questions rather they are good
to respond for follow up questions , the above vague words can clearly explained when the
moderator was asked the farmers directly while they speak something local but not yet that is

why it makes confusion by the other audiences.

4.6 Summary

The main objective of the thesis is to identify the main challenges of language use when
Agricultural Reporting is done in the case of Amhara Mass Media TV program in focus and to
assess the farmers understanding about the media language use as well as to exploring how

Journalists simplify professional words when reporting agriculture.

To attain the objective, questions have been formulated for farmers and journalists to clarify that
does the farmer understand the language of the program? Does the journalist prepare the program
in simple and clear language? Do the journalists make an audience satisfaction research and
collect feedback concerning with program? And to evaluate how the agricultural report is carried

out in the mass media? Is Amhara mass media effective in practicing agricultural report? And,
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what are the challenges of the media news room and the journalists? To obtain answers for these
questions, the researcher has carried out ten videos which is broadcasted from September 1%
2018 to January 3™ 2019 ye arso ader weg videos as text analysis and made individual in-depth
interviews with three senior reporters, those who produce the program. There are also the related
literatures and findings of previous studies that have been reviewed and theoretical framework
that has been described. Finally, thematic analysis has been done to present and interpret the
data, and the following major findings have been disclosed:

4.6.1 Language use

language is for most a means of communication and communication almost always takes place
with in  some sort of social context this is why effective communication requires an
understanding and recognition of the connections between a language and the people who
use it . When we talk about communication people should understand the meaning of each word
unless and otherwise they can unable to make effective communication. And people
communicate based on their social context, their cultures, and use their dialects, but it may not be
understood by people those who are far from them. And these difficulties should be clearly
defined by the third party/the journalist/.because using a common language is one of the most

important features of an effective media.
Therefore, farmers react the following ideas concerning with language.

e The farmers raised aggrivance on some local words that leads them to miss the idea and
they recommend that it should be simplified and described in detail. In addition to this the
farmers raised that the frequency of the program transmission time should be improved
from now and its broadcasted time had better to be after 2:00 Am at night.

e When the researcher asked the farmer to rise about a message that they lost during the
discussion, the farmers replied that they don’t remember the message exactly what they

missed but they answered that sometimes they lost the meaning of some local words.

Based on the above definition if farmers lost the meaning of some words we can’t say that

effective communication is carried out. Here the journalists replied that the program is prepared
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by Amharic language and they expect and conclude that it is clear for farmers. At this point,
there is no a problem that the program is prepared by Amharic. But a little bit the dialect and
some words of the language are differing from one place to another. For example dialects from
wollo, Gonder, Gojam and Shewa may be differing and the problem is clearly described in
chapter four.

4.6.2 Challenges for Language use
Based on the findings different challenges are found that can be a challenge to prepare the
program in clear and simple language’s which is understood by farmers.

» The mass media has no guidelines

When the researcher made the in-depth interview with journalists who produce the program to
know whether the mass media had the guidelines to monitor the journalists when they prepare
the program, then they replied that the mass media have no any guide line that direct the

journalists to produce the program just they prepared by traditions.
» The mass media doesn’t conduct research and collect feedback

The journalists are not involved in the process of making research on the program and this makes
that it neglects the needs and the interests of the farmers as well as the journalists doesn’t know

what they should amend and what they should keep going on preparing the program.
» Challenges related to the Presentation of the program

The journalists’ level of education and experience has equipped to produce the program however
according to the discussions they lack making words simplify and explain in details. It means

that words such as vague, new and local should be clearly described and communicated.

The above findings are described specifically related with language use and the following

findings are also discussed.
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Based on the findings the farmers puts that the program should be prepared based on the
crop calendars.

The farmers don’t follow the program always because of lack of electricity.

Farmers see ye arso ader weg program in Group when they drink coffee and when they
have a meeting at farmers training center /FTC/. And look the program individually at
home.

When the researcher asked the farmers to know that what part of the program they are
more attracted, they replied that they like the life style of the farmers and mostly they are
attracted on best practices.

The farmers adds that after observing the program they discussed with their friends when
they meet at farmer training center /FTC/, when they drink coffee, “Senbete,”
“Medehanialem” and “Mariyam” as well as they discussed when they meet on the
associations of ” Ekub” and “Edir”.

The researcher asked the farmers to know what kind of benefit do the farmers get from
the program, then, they replied that the program is very important to educate and
transform agricultural knowledge’s as well as it is important to know the culture, the
religion and the life style of other farmers in different place and it is good to teach best
practices to scalping on their farm.

Finally the farmers recommend that the program should be prepared in a very common,
simple and clear language. Because farmers in different places they know different local
words that may be clear for the farmers who lives in the same zones but it is difficult to
understand by the other farmers those who live far from them. and the program should
focused on the agricultural inputs, improved seeds, and pesticides they explained that
they are suffer from the provision of agricultural inputs not only the provision even the
cost is expensive this program should be solved these problems reacting with the

stakeholders.

The journalist agreed that the program is not prepared only for the farmer’s rather it is
also prepared for elites to make a research on the problems what farmers raised in ya rso

ader weg program.
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Regarding with the program language preparation Journalists replied that the program is
prepared by simple language it is prepared by Amharic. But here the journalist didn’t see
the dialects and the local words of the farmers. For example as it has discussed in chapter
four a program which is prepared in south wollo werebabu woreda Haroyee kebele is a
best example how words are new, local and difficult to understand by other farmers . Off
course the program language is Amharic but the farmers were used different local
languages related with their religions and dialects and this may not be understood by
others.

And there is no a guideline or a strategic communication to prepare the program in
simple and clear language for the farmers.

The researcher asked the journalists about the program, is that understood by the framers
and do you think the farmers can changed in to practice, then the journalist replied that
they don’t think that the farmers changed a good practices in to their context the reason is
most farmers they don’t have television and even some farmers who have a television due
to shortage of the electricity they don’t see the program based on its time schedule. not
only for rural societies even in the regional capital city in Bahirdar the people are
suffering in shortage of electricity.

In addition to this the journalist replied that there is no any strategy which is prepared by
the agency to modify the language preparation of the program and to make more
attractive by the framers.

The researcher asked the journalists when they prepared the program some professional
words or scientific words may be used by people who are invited for the program and
what measurements had taken by the journalist regarding with to simplify and explain
new words more in detail, the journalist replied that they don’t invite any professional
when they prepared ye arso ader weg program. It is the program only farmers are
participated and discussed. So there is no a new word or scientific words told by
professionals. And if there is any new word which is raised by farmers they asked them
to explain further.

In the other pre formulated question the researcher raised an idea for the journalists about
research and feedback concerning with program. The journalist replied that, they didn’t

involve in any research to deal about the audience satisfaction. Due to this the journalist

62



they don’t know the strength and the weakness of the program and they have taken as

their limitations.

63



Chapter five
5. Conclusion and Recommendations
Introduction
In this chapter, the researcher recaps some of the findings that come out of the study. There are
Two things that have been accomplished in the chapter:
a) Summarizing what has been done the research all about, how it is undertaken and the
Major findings that the researcher examines, and;

b) Closing stages of the thesis with suggestions for further study.

5.1 Findings

At the beginning the researcher wants to deal that the media language use in reporting social life
in Amhara mass media TV program in focus. And had a purpose to show the problem of
television as a rural media through identifying words that are vague and ambiguous when the
programs disseminating information’s for rural societies. Particularly focused on new
agricultural and technological words however the Amahara regional state is a region that has a
diversified society in culture, religion, nation, and rural social life due to different locality and
this variety creates some local words and dialects which are not known by others. Dialects of one
zone may not clear for another. Some words are inherited from another language and it is also
difficult to understand when it mixed with Amharic. And it is the major challenge for the media
to prepare the program as well as difficult to understand for the farmers. Therefore, not only the
technological and the new agricultural words but also in this study the researcher identified that
the farmers dialects ,local words and inherited words are a major problem to understand the
message that produced by a program called ye arso ader weg /farmers talk show/. Even though

all the farmers are Amharic speaker.
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5.2 Conclusion

In general, research findings presented herein show that media language use in reporting rural
social life needs a special attention, because we are communicating with rural society those who
haven’t any experience of others culture, language, beliefs, rituals and life styles. They know
what they have already. So when we communicate with rural societies as much as we can we

have to simplify and explain words that are easily understood by them.

Especially a country like Ethiopia should make an effective communication with rural society to
transform the rural development because it is the key pillar of the Ethiopian economy the most
important source of growth and poverty reduction.

When we talk about rural society it is essential to talk about the agricultural sector this sector
accounts for almost 39 % percent of gross domestic product (GDP) and 75 % of export earnings
as well as major employer of about 83% of the country’s labor force livelihood. What we have

understand here is all most all the country development is based on the Agricultural Sector.

This huge sector is managed by the rural society that need an effective communication and the
mass media have a vital role to play in the communication of rural information among the literate
farmers especially Radio and television has been acclaimed to be the most effective media for

diffusing the scientific knowledge to the masses.

And the media practitioners should know the framers dialects, culture and life style when they
made rural social life reporting to avoid language distortions especially when they made a
program for rural society make sure that they are preparing in simple and clear language. This is

a responsibility taken by the journalists.

Whatever the rural societies, they can talk in their local dialects and languages but the journalist
should be likely to give more explanation when they guess that the farmers told some local
words have to be translated into common languages that every farmers and societies understood

easily.
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And the journalist should make audience satisfaction analysis continuously to modify his/her
program. This helps them to make the program more attractive and to know the drawbacks and
strengths of the given program.

Finally, we are living in the 21% century that information has become power. Effective
communication has played a significant role for the overall development. Especially
Communication with rural society needs a serious attention by the government because every
one has to eat.

5.3 Recommendations

e The program should be prepred in a very common, simple and clear language.
e Moderators should consider the culture and dialects of the people to simplify words when
they reporting rural social life.

e Research and feedback should be performed by the journalists regarding with the
program.

e The media agency should prepare a guideline for the program preparation.

66



References

Abdul, R., Salleh H., Siti, Z., & Badaruddin, S. (2012).The Role of Television in Dissemination
of Agriculture Information among Farmers: Journal of Applied Environmental and
Biological Sciences, 2(11), p.586- 587.

AGRA. (2017). Africa Agriculture Status Report: The Business of Smallholder Agriculture in
Sub-Saharan Africa. Nairobi, Kenya: Alliance for a Green Revolution in Africa (AGRA).
(5), 15-25.

Akininola. (1994).The role of mass media in family planning promotion in Nigeria: Macro
international Inc. Calverton, Merry land USA. P.1.

Alemu Zewdu, Oosthuizen, K., & Schalkwyk, H. (2003).Contribution of agriculture in the

Ethiopian economy: a time-varying parameter approach, 42 (1), 2-6.

ATA. (2017). Ethiopia’s Agricultural Extension Strategy: Vision, Systemic Bottlenecks and
Priority Interventions, Addis Ababa, Ethiopia.

Christiana, C. (2015). The dynamics of communication in agricultural development: The case of
the south-eastern states of Nigeria, International Journal of Agricultural Extension and
Rural Development Studies, 1(2), pp. 4 &15.

Clement, D. (2006).The Federal Republic of Ethiopia Ministry of Capacity Building: the
National ICT for Development (ICT4D) Five Years Action Plan for Ethiopia (2006 —
2010), Addis Ababa, Ethiopia.

Dominik, K. & William, G. (2017).Ethiopian Agriculture and Strategies for Growth: Ethiopia’s

economy and the role of the agriculture sector. Addis Ababa, Ethiopia.
FAO. (2017).The future of food and agriculture: Trends and challenges, Rome, Italy.
FAO. (2011). Ethiopia Country Programming Framework 2012-2015. Addis Ababa, Ethiopia.

FAO & ITU. (2007).E-Agriculture in action, Bangkok.

67



FAO. (2017).Information and communication technologies for agriculture and rural
development (2"d.). Sylvester, (ed.).Regional Office for Asia and the Pacific.

Godfrey. (2015).The Mobile Phone: A Solution to Rural Agricultural Communication a Case
Study of Rakai District, Kampala, Uganda. pp. 7.

Jelle, B., (2003). World agriculture: Towards 2015/2030 AN FAO perspective, London,
England.

John, W. & Paul, D. (2010). Agriculture and the Economic Transformation of Ethiopia:
Development Strategy and Governance Division, International Food Policy Research
Institute Ethiopia Strategy Support Program 2, Addis Ababa, Ethiopia.

K. Ravi, (2013).Electronic media and agriculture promotion: Journal of Natural and Applied
Sciences, 4 (4), 10-12.

Khanal, S. (2011).Role of radio on agricultural development: A review, an interdisciplinary
Journal, 5, (1) p.201-203.

Kumar, A. & Vijayakumar, K. (2018).Role of mass media in disseminating agricultural
information to farmers of Nedumangad block in Kerala, International Journal of
Information Movement, 2 (8), PP. 44.

Luc, C. & Lionel, D. (2018).Agriculture in Africa: Telling Myths from Facts. International Bank
for Reconstruction and Development the World Bank, 65-93.doi: 10.1596/978-1-4648-
1134-0.

Mafa, C. (2015). Ethiopia’s Agriculture Sector Policy and Investment Framework (2010-2020):
External Mid-term Review, Addis Ababa, Ethiopia.

Marcin, B., Anna, G., Janusz, M., Henryk, M., Maria, P., Teresa, S. ... Michaa, S. (2012).
Problems of world agriculture: Scientific Journal Warsaw University of Life Sciences, 12
(27), 47-54.

Maria, S. (2005). Strategic Communication for Rural Development: In collaboration with World
Bank, Washington DC, pp. 28-52.

68



Milovanovic, (2014).The role and potential of information technology in agricultural
improvement: Economics of Agriculture, TrgKralja Aleksandra.

Mohammad, R. & Salleh, B.(2011).The role of television in the enhancement of farmers’
agricultural knowledge, African Journal of Agricultural Research,6(4), pp. 931-932.

Murphy (2007).Media and democracy in the age of Globalization: state university of New York
Press Albany, pp. 2&8.

Murty,N., & Abhinov, T. (2017).Electronic media in rural agricultural business: a promotional
injection, National monthly refereed journal of research in science & technology,
1(11),64-66.

Naveena, N. (2015). Importance of Mass Media in Communicating Health Messages: Journal of
Humanities and Social Science (JHSS), 20 (2), p.41.

Nazari & Hassan. (2011) .The role of television in the enhancement of farmers’ agricultural

knowledge: African Journal of Agricultural Research 6(4), p.932, 934.

Ocheni & Nwankwo. (2012).The Role of Mass Media in Rural Information System in Nigeria:
Studies in Sociology of Science 3(3), p.13.

Omoghene, F., J. Okome & K. Okumagba. (2017).A study of the impact of radio agricultural
programmes on targeted audience in Nigeria: African Journal of Development and

Agricultural Economics, 2 (1), p. 49.

Pandey, S. (2017).Role of information and communication technology in agriculture
development: International Journal of Business Policy & Governance, 4 (4), p.24.
Powell, R. (2011). Info as aide: Ethiopia Media and telecoms landscape guide. pp.11 & 39.

Preeti. (2014).Education and Role of Media in Education System: International Journal of
Scientific Engineering and Research (IJSER), 2(3), pp.174-175.

Robert, P. (2011). Info as aid: Ethiopia Media and telecoms landscape guide, Addis Ababa
Ethiopia.

69



Ruksana, S. (2017). Role of mass media in creating environmental awareness: National Journal
of Multidisciplinary Research and Development, 2 (1), p. 2-3.

Rutuja, A., & Balamurugan, J. (2018).The Role of Mass Media in Health Care Development: A
Review Article, Journal of Advanced Research in Journalism & Mass Communication
5(1&2) p.39-43.

Shuwa, M., Shettima, L., Makinta, B.,&Kyari, A. (2015).Impact of mass media on farmers’
agricultural production: case study of Borno State Agricultural Development Program,
Academia Journal of Scientific Research 3(1), 12.

Sibanda & Mafa. (2015). Media as a Tool for Empowering the Rural Populace of Zimbabwe
towards Understanding Zimbabwe Agenda for Sustainable Socio-Economic
Transformation (Zim Asset) : The International Journal Of Engineering And Science
(1JES),4 (10) p.11.

Stephen, O. & Nwankwo, B. (2012). The Role of Mass Media in Rural Information System in
Nigeria: Studies in Sociology of Science 3(3) p. 12.

Stevenson. (2010). Broadcast Media in Family Planning Matters in Rural Nigeria: The Ebelle

Scenario: J Communication, 1(2), p.77.

Toepista, N. (2014).The impact of radio agricultural programs on small scale farmers: the case

of “malishambani” programme on KBC radio Taifa, Master’s thesis, Nairobi, Kenya, p.
26.

Xinshen, D. Alemayehu, S. Bingxin, &Y. Nin, P. (Eds). (2010). Economic Importance of
Agriculture for Sustainable Development and Poverty Reduction: The Case Study of

Ethiopia, Paris, France.

70



Appendix |
000 000 000 00000 0000 0000 0000 D000

1. OO0 oob oo gooooo oo ooo o gooo ooe
2. 0Joooo oo oo oo ooooooge

3. 000D oo goooo oo o ode

4. O0JOO00 oooooooo ooo oo oo gooe

5. 0000 ooo oo oooooo bood ooooooo oo e
6. UOUOOO 0OO Oooo oo gooooge?

7. 00 00000 oooo oo ooz

8. U0 0OUOOob boo 0o bbbob oo ooz

9. oo oob 00 boobboo boob ooboobb bbb oooob ooobgo odge

10. goodo oooobo goooouon pooog oopobob boog ooe

11. uoogogodg (boooot)y oo goot opddgo gge

12. ooy goooooon oo gobhbbun g gogh budooog goe
13. g good ooy ooug goe

14. oot gogod ooy (oooon)y ooodo oo o goo booo godd

uon ogod? ooouod gggoe

oot oo oo ooooddy gooon oooood gogoon oood ggoon
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L uoon oo oo oooogo gooot oo oogo o goe

B 1 I A A N L 0 A

L U0oon gooooon oo oog ooooon ooooo oooo gde

. goooooo ogobb oo oo oot oo oooo ooodo oooo

ooooog gae

L 0ooonD oo oooo pooood oon oooon oogooon oodo gooo

oo oo gooe

. 0oooooo oooo pbooo oooo ooood ooooono oo ogoo oo

oo ogoog ooboobe

. 0ooob ooboo boo boob oo goobg ogooo bboo oob ooog

gooo ooog.: gobo boo bog boooo oboo boob ooo goobod

ooy oouo gooon pogode

L Uuon oot goooon guoog gbhooon o gogb ouoon gogooo

uuogod goon ooy good ooob podoodg goooo gge
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10.

11.

12.

13.

14.

15.

Questions that were presented for farmers translated in to English.
Do you follow ye arso ader weg program always?

Where you follow the program?

When you started to see the program?

Do you see the program in Group or individually?

Do you like the program?

If you like, which part of the program more attracted you?

Is there anything you don’t like it from the program?

If yes, can you list anything?

Do you understand the language easily?

Do you get any vague message when you look the program?

If yes, which massage was ambiguous for you?

Do you discuss with your friends after you look the program?

What benefit you are getting from the program?

What is your opinion regarding with language preparation of the program? If you

have any comment.....

2. Questions that were presented for journalists they who prepared the program.

1. What is the aim of Yearsoader weg TV program?

2. Do the program prepare in simple and clear language for farmers?

3. Do you have a guideline to prepare the program in simple language for the

farmers?
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4. Do you think that the massage is easily understood by the farmers and changed in

to practice?

5. What are the challenges that affect the program to prepare in simple language for

farmers?

6. Is there any activities that are done by the media agency to improve the language

use regarding with ye arso ader weg program?

7. What measures are taken by the media to simplify technical words when

stakeholders invited to talk on different concerns?

8. Do you investigate and collect feedback that the program is easily understood by

the farmers and changed in to practice?
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Appendix |1
Journalists who participated in-depth interview

1. Jemal Seid,

He is a senior reporter at Amhara Mass Media yearso ader weg TV program. He prepared the
program since 1% September 2018. And gave an interview at May 10 2019 inside the compound

of Amhara Mass Media Agency Bahirdar

2. Yoseph Alayu

He is a senior reporter at Amhara Mass Media TV program. He prepared ye arso ader weg
program starting from 2015/16. And gave an interview at May 10 2019 inside the compound of

Ambhara Mass Media Agency Bahirdar

3. Mabhider Birlew

She is a senior journalist at Amhara Mass Media TV program. She prepared the “voice of youth”
program and she gave me her view about the program on May 10 2019 inside the compound of

Ambhara Mass Media Agency Bahirdar.
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Appendix 111 Focus group discussion (FGD)

1. The first focus group discussion that took place at Amhara regional state south Gonder
zone Dera woreda, Jigna Kebele around Gumara River.
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Farmers in Gigna kebele who had 1D during the focuses group discussion.
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Per-dime that was paid for farmers who attend the focus group discussion Gonder, Dera,
Jigna kebel
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2. The second focus group discussion that took place at Amhara regional state East Gojam
Zone Gozamin Woreda Wenka Kebele farmers
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Per-dime that was paid for farmers who attend the focus group discussion Gojam,
Gozamin Woreda ,Wenka kebele.




3. The third focus group discussion, that took place at Amhara regional state North Shewa
Zone Debreberhan surrounding woredas Chole kebele farmers,

Per-dime that was paid for farmers who attend the focus group discussion North Shewa
,Deberbrhan Surrounding Chole kebele,




Appendix IV Screen shot of Yearsoader weg program that farmers participated at different
places and time

1. Screen shoot of ye arso ader weg video 1% September 2018. Farmers from south Wollo
Worebabu Woreda Hara kebele around Bstima.
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2. Screen shoot of ye arso ader weg video 3 September 2018. Farmers from central
Gonder Maksegnut Woreda Bahiri Gimb kebele
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3. Screen shoot of ye arso ader weg video 1% October 2018. Farmers from South Wollo
Albko Woreda Salmane surrounding.

4. Screen shoot of ye arso ader weg video 3 October 2018. Farmers from west Gojam
Zone Dembecha Woreda Angot Micheal kebele
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5. Screen shoot of ye arso ader weg video 1% November 2018. Farmers from North Gonder
Dembiya woreda Jangua Mariyam kebele.
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6. Screen shoot of ye arso ader weg video 3™ November 2018. Farmers from south Wollo
Zone Kutaber woreda Haroye kebele.
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7. Screen shoot of ye arso ader weg video 1% December 2018. Farmers from North Gonder
Wegera woreda near to Ambagiwergis town..

03:31:29

8. Screen shoot of ye arso ader weg video 3@ December 2018. Farmers from west Gojam
zone Dembecha Woreda Robit Kebele.
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9. Screen shoot of ye arso ader weg video 1% January 2018. Farmers from west Gojam Zone
Finote Selam prison.

10. Screen shoot of ye arso ader weg video 3™ January. Farmers from South Wollo zone
Dessie surrounding Woredas around Asgedo village.
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Appendix V. coding sheet
Coding sheet

This coding is constructed from “yarso ader weg” /farmers’ talk show/ programs which
broadcasted in AMMA from 1% September 2018 to 3 January 2019.

Coding sheet

e Participated Moder | Language use/words ,phrase,
= sl T o farmers ator | proverbs
S g o=
S 5 S2=
g| ¢ 2l 2% S
© 2 = < 8
— — Y o
> — o = = 2 ©
° [S) = o O @ © 2= =
@ @ e s G 22 |8 |ES | 8| E| S
£ 2 = o S| E |6 | B< 25| 5 | £
= k% e 2 &L |- |WwgE S| uw L | £
(101 (Duaa/
001010 (Relaxation
(100 /Duberti
(101 /shisha
(107 /Chebsi

(100 /Festive meal
(10107 [Early in the morning/
0o/ Aleohol/

38°& How Talk | SouthWollo |3 |2 5 40-61 M| - 01 /Chawing/

e sho
09 individuals Zone a UL falertness/
" 000 /place/
secon | start to use Worehabu | 0ooo /player/
] OO0 /Ye Jebena/
ds drug & its Woreda Hara e 000 /Prayer/
000 /Kalicha/
Impact Kebele around 00 /Gachal...
Bestima 0000 000 000 00000
At the 00 000 00 00 00 0000

goog  oood  ogd o gogd
good oo oo ooo
Respect elders was blessings, this
residence of generation is disrespectful, addicted
and hopeless.

farmer’s

In the discussion that took place in South Wollo Worebabu Woreda Hara Kebele the participants
were Muslim Farmers who perform the practices of chewing chat and they are used some mixed
words which is inherited from different languages. Some of these are from Arabic, some from
Oromifa, some from English and some of them they are local. For example in the discussion

farmers used some Arabic words like:
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(11 (Duaa)..... Prayer
OO0 /Dubertil........ An Elder Muslim woman who makes a prayer for others

101 /shisha/..... It is a kind of stimulant drug smoked via a single- or multi-stemmed instrument
for vaporizing and smoking flavored tobacco, whose vapor or smoke is passed through a water

basin.

T /Early in the morning/ ......... -12:00 PM -2:00 AM
T /Festive meal/........ A food that prepare for holiday.
Q00 [Prayer/....... invocation

And they used some Oromifa words during the conversation like...
[0 /Kalicha/ ...a man who learns Quran

T /Chebsil....... -taking alcohol after chewing chat.

And they were used an English word

00/ Alcohol/ - a type of drink that its ingredient is found in beer, wine and other traditional
drinks

And they were used most local words

L1 /Chawing/...chewing chat for a stimulant effect.

0000 falertness/...temporarily increase alertness and energy
000 Iplace/ ... area in space; a location

OO0 /player/... musician, performer, instrumentalist

T /Ye Jebena/. .. time to chew chat

1111 /Gacha/...a small instrument used for smoking incense

+4.CH (Relaxation)..... Making the setup comfort to chewing chat
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The key messages of the program

farmers in the discussion they conveyed the harmful traditional practice of chewing chat, and its
impact on individuals economy, issues related with health because a person who chew chat is
close to smoke cigarette and taking alcohol then it makes him/her un productive and unhealthy.

In addition to this farmers raised due to chawing chat people killed their golden time and unable
to generate income what expected from them and explained being addicted has a negative impact

in social interaction in farmer’s eternal life.

And additionally farmers conversed about this generation is disrespectful than before. And they
put the following proverbs.

“O0Oooo 000 000 00000 00 000 00 00 00

0000 000 0000 000

0000 0000 00 000 ooo”

Respect elders was blessings, this generation is disrespectful, addicted and hopeless.

Finally, the above vague and ambiguous words has taken as an issue which creates a
communication barrier, because these words are may be familiar in South Wollo but may not be

known and understood by other farmers.
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e N Participated Moder | Language use/words ,phrase,
= S Ty farmers ator proverbs
o) <} o B
c = ™ =S z
S o o2y o X o
= ) £ o 3 <
© = Y= g b 3
o Q —
g ‘5 = I3} % 8] © = < g
(5} 5} o < ol ®© = E o 3] E =
El 3 E =@ = E|E |52 |g E|E|E
= k% L o- El e |- |4 S g L el E
“Oooood 0o Doon oooo
(10007 /a person who is blessed had
a greenery land/.
B “Ooooo oo oooooo oo
0000 00 OOo0” a cursed man
has a dissipated child/.
37 “Mirkat Talk | Central
. sho
min | ena W Gonder zone |5 | - 5 39-55 M
00 00 D000 00 00 000l
utes | Ergiman” Gonder a 00 0o0ooo ooooo of
. oooon 0oooo 000l
and | (Bless and surrounding, I 0oooo0n ninininln oool
oooo0o 00 0ooo oool
16 Curse). Maksegnt € o000 0000 Doooo - ool
S€co woreda - Bahri HHH\H‘\‘/‘\‘H\‘\ ‘\‘\ ‘\‘\ ‘m‘\ ‘\‘\ ‘\‘\ ‘m‘ : : :
nds gimb Kebele oooooo ooo ooo
ooooooon oooooog
In farmer’s ooooo/.

home

When the girl is virgin during her
weeding both the bride and the groom
wear a robe The elders sitting down
the best men stand in front of the
elders. Ask a question to take the
bride then, after getting permission
from the elders The bride and the
groom stand from the skin /mat/ that
spread for blessing/.

oot oo booob  boo
goooo ooogo gogo ogo
goooo oo boooo  boo

ub oot oo ooboooo oooo
gooo ogoo

Elders were respect their fore
fathers, this  generation is
disrespectful, they wear neatly and
have short life expectancy said,
fathers.
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In this farmers talk show farmers talk over the religious beliefs, practices and the social
structures and they made a palaver on issues about bless and curse. During the discussion
farmers raised about how blessing is important and how getting curse is damaging for the
society. And the farmers made the point that this generation is disrespectful and may get easily
cursed by the elders but the past generation was kind and respects their elders and blessed. And

they raised the following proverbs......

NOOOO0 D0 OO00 o000 oo~ /a person who is blessed had a greenery land/.
“OOOoo o0 oooooo oo o000 oo nooo~ acursed man has a dissipated child/.
“O0O 00 0000 00 00 0000 00 000000 00000 00 00000 0000 0000
000000 00000 D000 00000 00 0000 0000 0000 0000 00000 000

ooo o/0 DOoo 0 ooo oooo obodo ooooopoooo ood ooooogo ood

U oggougon jgogooy aogoogr.

When the girl is virgin during her weeding, Both the bride and the groom wear a robe, the elders
sitting down, the best men stand in front of the elders, ask a question to take the bride then, after
getting permission from the elders, the bride and the groom stand from the skin /mat/ that spread

for blessing.

“ogod oot ooody oo ooouu gooo o ogob oo gogoo oo ooodd
uun oo oo oo ogougg gooo oood ggor

Elders were respect their fore fathers, this generation is disrespectful, they wear neatly and have short life

expectancy said, fathers.

The above proverbs were spoken by the farmers and these words are not simplify when
broadcasted because there are some local words which was used by the farmers and these are

taken as a part of the problem that makes language distortions.
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Participated Moder | Language use/words ,phrase,
= § = o farmers ator | proverbs
S o 58
S S| £5
S = | % S
B 2 = £ 8 <
5 : -45 = = Q =
5 5 5| 88 C go 3| E | E
g | 3 El 2% g E|S|5% |gE|lE s
= 3 g| Ele |- |die |gE|le|E
HIV Positive
HIV Negative
lhour South Wollo CD4
with 3 | about Ti?lk zone Albko (2|3 |5 |3854 |mj|- “110100” (wedaja) /prayer/
show
minute | HIV Woreda a 00 00 00 0O 000 Ol
s and AIDS surrounding I 000 0ooo 0oog
e ”
29 Salmane 000000 000 0oooo!
d We contribute a lot to create
secon town on
awareness about HIV/AIDS.
s long Dewel However we are ignored by the
association woreda members.
members.

In this discussion farmers really conveyed a message for the audiences about HIVV AIDS. They

discussed their past experience how they suffer and neglected by the society being as HIV

positive. And during the discussion they conversed about HIV Positive, HIV Negative, and about

decreasing and increasing of CD4. Additionally they raised about one of the defense mechanisms

of HIV AIDS condom. Here the discussion was good to create awareness about HIV. But when

we are communicating the farmers we have to simplify or translate words to create a common

understanding.

The above words which were raised by farmers are English words. And the participants are all of

them they are living with the virus. And they are familiar for the words but the other farmers

especially those who are living in the very rural area they don’t know these terms. And they

raised the following word and proverb.
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“000” (wedaja) /prayer/

“oo oo oo o gouo oo oot oo ooob oo goo ooogoggre

We contribute a lot to create awareness about HIV/AIDS.

Due to this, it creates some ambiguity when communications took place. And the researcher

takes the words as vague and not understood by farmers. And words have taken for further

explanation.
Participated Moder | Language use/words ,phrase,
£ g =, farmers ator | proverbs
< o = Q
) o) o S
o al =2
S S © L >
= 5] = L O ©
S S | §% 3
> Y— © = = 2z <
- ° g 82 2 g o 2| = | E
GE) = IS 8w <2 g S = D ol £ E 5
= A S o S5 © TS < ®| & €
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gooud oo ood ooooo
o oo ooogd
/Our father was unkind but our
mother was generous/
Talk
40 The sho West Gojam | 4 | 2 6 39-56 | m| -
. w gooog oo god
minute program zone a goooooog opgooe
. . /I never gave my leg to her the time
49 Gender woreda Angot e
second | Equality Micheal
goog gooodo ooog
s long kebele 0000 0000 D000 00
goog god god og
goooo!
I saw a new behavior on my wife,
And | am afraid of that may | got
accuse/
Jooooo oooodoo goood
oooo goooogoo!
/She menaces me, to snatch my
wealth/
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In this program farmers were discussed about gender equality comparing the time what their fore
fathers passed, the time now and the future. In the discussion farmers raised different
controversial issues and male farmers agreed that the current rule and regulations mostly make a
favor for woman. And in the other way the two women farmers they disagree with the male
farmers and raised idea in the past time females were oppressed by males it was a high handed
treatment now it is time to stand and struggle for women’s right. Generally they conveyed a
message how gender equality is going on in their surroundings. And during the discussions they

raised the following terms...

“ooooo oo oo ooooo oo o gooo ooodrs
Our father was unkind but our mother was generous.
“0Ooooo 00 000 0000 oooo ooogogr”

I never gave my leg to her the time since our marriage.

“ouoo ooguo ooou oot ougo oot 0o ooy ooo ooy gd
goooo”

| saw a new behavior on my wife, and | am afraid of that may | got accuse.
“O0Oooooo 000000 00000 0000 oooooooot”
She menaces me, to snatch my wealth.

These proverbs and sentences were raised by the farmers, and there are words which are local
and cannot be understood by the wider audiences and needs further explanation to communicate

effectively.
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“Oooo 0o oood
gooooor”
/This year, we had passed a red
winter/
38 “Season | Talk North 4 11 5 40-60 M| -
sho “OO 000 0Doo ooog
i ooo~
minute | and w | Gonder East a
sand Farmer” . L /We were suppressed by the last
Dembiya summer/.
55 e
woreda
second Janaua “OOoOo 00000 oooog
s g 0000 oooooog”
Ma“yam /We are baking “Enjera” from millet
kebele By adding worm water on its

At farmers’s

home.

dough/.

“oooo gooog uo
got”

/Our land Dembiya is bread!

N gogog gogog
gooooo uod gooooo
gooogor”

/When we harvest, we drink “Tela”
and sing together/.

“gooo oooooooo  boo
uod bod oo oo obogod
oot o0oo oboooo gog
gooooogt”

[After completed the job of one’s
farm then, We go back to home and
eating animal products/.

It was the discussion about the frames and the seasons here farmers raised about the season when

and how the farming practices are performed based on the crop calendar. And they were
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discussed about the weather and the seasons what they had. And they also discussed about their
social life styles. Following the discussion, farmers’ raised some words that makes confused for
others. This program was performed in North Gonder dembiya woreda Jangua Maryam kebele,

and farmers they told what they know they may use local words. ..
“ouooo 0o ooog ooooogarr

This year, we had passed a red winter.

“oo oo oodo oooo ogotrr

We were suppressed by the last summer.

“Jou ooodo bouoo ool gooogoorrr

We are baking “Enjera” from millet, by adding worm water on its dough.
ool ;oo o o

Our land Dembiya is bread!

“ouu goduodu oot oougoo oo oougoo gogodorr
When we harvest, we drink “Tela” and sing together.

“ogoud goo ooody oo oot g g oo ououdgo oooo oo gogdgd
oo ogogooorr

After completed the job of one’s farm then, we go back to home and eating animal products.

The above proverbs are raised by the farmers regarding with harvesting crops, farming and about
their fertile and green land Dembiya. In the proverbs there are words which are vague and local.

Due to this these proverbs are needed to further explanation.
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“O0Oo 000 000 ooo ooo
000 0ooo  oooo ooo
0ooo ooo o e 0ooo
000 oooo oogot”
/Formerly, cereal was cheap, we
bought salt by ten cent and goat by 6
shilling/.
40 Commer | Talk 51- 5 50-60 M| -
sho South Wollo “00 0000 000 000 00
minute | cializati Zone a 0oooo goo oot
W [Formerly, if a gust comes one’s
sand on and Kutaber L home The host takes a goat /sheep
.. from “gat” and slayed/.
46 living e
second | styles woreda at “Oooo 0ooo ooo oood
Haroye 000 0000 0ooo 00 Ol
S compari 0000 D00 Doo ogot”
ng with kebele /We bought salt by female cents and
coffee by male cents!/.
that of At farmers 00 00O 0000 000
« » farm. 0ooooo 000 0Doooo
before 00000 000 0000O0Oo!
and [Formerly, we don’t know oil,
“now”. We used “Tinabug” to Cooke food/.

This program was prepared in South Wollo Zone Kutaber woreda at Haroye kebele and the

discussion has five male farmers with the video length of 40 minutes and 46 seconds. And the

issue was about Commercialization and living styles comparing with that of “before” and “now”.

In this program farmers narrate their back history how the life style of their experience and their

current living standard...following this discussion an old father said the following ideas

“Oo godg goo oo oo ooo ooon goodg ooo oodo gooo oo oe ouon

oo ogog gogrr

Formerly, cereal was cheap, we bought salt by ten cent and goat by 6 shilling.

“Oo gooo ooo ogo oo ooouo oog ggre
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Formerly, if a gust comes one’s home, the host takes a goat /sheep from “gat” and slayed.

“gooo ooob oo oooo ooy oo ogob g oo gogo ood gogd
gaa!!”

We bought salt by female cents and coffee by male cents!
“ogou goo ool ouo goobo g opgooo ooooo oo oooogorr
Formerly, we don’t know oil; we used “Tinabug” to Cooke food.

As the proverbs stated in the above, there are some words which is not clear for other audiences, because
they are local and told by their dialects. So if it is not simplified and clearly explained it makes a

communication barrier by others. And these proverbs should need some further explanation...

Participated Moder | Language use/words ,phrase,
= § =. farmers ator | proverbs
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o ° gl 82 2 g o =| 8 | E
= 2 5| & S 5|2 |35 |5 &|&|E
- £ — gl & - w = s L | =
“IO 000 00 00 0oooo
ooooooo  oooo  ooooo
oooogor”
/You are not a man unless you
cannot make a revenge on the man
who felled your brother/.
39 Revenge | Talk North 412 |6 |4555 |M|- e L
h ooooooo 0o o000 ooo
minute | ” “Dem | S° a 0OOODD 00 000000
w Gonder 0o0o0oo oo 0ooo
s and Milesa”/ L 000000 0000
Wegera
25 e /A man who killed your father is
Woreda near walking and relaxing near to you
second But just you gathered wealth Why
S to Amba don’t you turn back your father’s
. . blood?/
Giworgis
00 0000 0000 ooo oo
town werke 000000 0000 000 000
oooo oot
dem kebele.
/A man boasts to say that | have a
brother who helps me to release
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easily from the prison even if |
killed a manV/.

This program was prepared in North Gonder Wegera Woreda near to Amba Giworgis town
werke dem kebele. 2 female and 4 male farmers was participated on the discussion and the

subject of the discussion was about “Revenge” /“Dem Milesa™/

In this program farmers talked about Revenge, how it happens? Why people killed each other?

What is the cultural impact regarding with the revenge?

After a while, a mother said, when women come together to fetch water they insult the men if he

lost his family by someone like ...
“uu oo og oo ougoo gooogoo gooo gooogo gogogorr
You are not a man unless you cannot make a revenge on the man who felled your brother!

“Uogoud goo oo oo gooboun goooo goo gouooo ob obogoogoooo
Ut oogd gooooo ogog-.

A man who killed your father is walking and relaxing near to you, but just you gathered wealth
Why don’t you turn back your father’s blood?

“Oo 0000 0oood ooo 0o gooonod oogo oog ood ooog go!”/Aman

boasts to say that | have a brother who helps me to release easily from the prison even if | killed a man/.
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In this discussion the farmers conveyed a key message how revenge is a harmful traditional social
practice and they put its consequences. But here also there are some words which are not described during
the broadcast time and that makes confused and creates a communication gap between farmers. And the

researcher takes in to account to deal further how the word shows simplified or shows its vagueness..
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“gooooo  oooog . oooo
oooo
ooo  ooo oo oo
googer”
Talk West Gojam 312 5 44-60 M| -
34 “Akolko sho a To contribute for “Akolkoay”
] w zone traditional festive meals Relatives
minute |y~ Dembecha L take “Tella” in three big pots.
swith | tradition ) e “gooo 0oo 0oo o ool
surrounding 0oooo 000 0000000
23 al dues oo ogot”
second | for woredas
Robit Kebel | remembered the time to turn back
S festive obIt Kebele four “Akolkoy” in a single weeding
season!
meal At farmers
“Ooo 000 000 Doo ooo
farm. goooo!”
A “Frida” was slayed for my son’s
weeding!

This program was done in west Gojam zone Dembecha surrounding woredas Robit Kebele the
video takes 34 minutes with 23 seconds and the subject of the program is “Akolkoy” traditional

dues for festive meal.

In this discussion farmers deal about a traditional dues for festive meal that everybody share and
support the marriage ceremony. Following this issues, a woman told the following thought about
“Akolkoay”...

“ogoood oooo gooo oot g ogo oo oog gogggrs
To contribute for “Akolkoay” traditional festive meals relatives take “Tella” in three big pots.
“oooo oo oo gy gooot ouo ggooooo oo ogggre

I remembered the time to turn back four “Akolkoy” in a single weeding season!
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“gouo ooo oot oo oo oooogrre

A “Frida” was slayed for my son’s weeding!

In this discussion farmers discussed about the traditional contribution of “enjera” or “tella” during

marriage ceremony. It is a system that farmers support each other when they have a celebrity like

marriage and others. And here some words are still confusing other farmers who live out of Gojam. And

this should be explained when it broadcasted but yet.
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39 Howthe | Talk | WestGojam |3 |2 |5 |[27-43 |M]|- /I married a divorced woman,
) ) sho ) Someday her ex-husband
minute | life W zone, Finote a knocked the door at night Then,
. we dissented/.
s and styles of Selam prison. L
29 farmers e “ooo ooo [ ooo
0000 DO0 0000 0000
second | seem 0o 0oo 0o oooo
oooogg!”
slong | likein
the A man who got sight love in the
prison the system helps him to
prison. talk with her.

This program was prepared in west Gojam zone, on farmers those who live in Finote Selam

prison. The discussion includes 3 males and 2 female farmers. And the video length was 39
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minutes and 29 seconds long. And the issue is how the life styles of farmers seem like in the

prison.

During the discussion one prisoner raised the reason why he is in the jail and said the following

phrases
“OOO 000 00000 000 0000 000 00 00 00000 oooo oo oo ooote

I married a divorced woman, someday her ex-husband knocked the door at night then, we

dissented.

“000 000 000 000 0000 000 0000 0000 00 000 00 0000
oooooot”

A man who got sight love in the prison the system helps him to talk with her.

In this discussion farmers raised about how the life looks like in the prison how they celebrate
during holydays, how they communicate when prisoners are falling in love inside the prison.
They conveyed such issues. But the question is still there are some words which are vague to

understand by others.
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“Opo 0000 000 0o ood
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/A traditional drink “Tej” is
10 | 42 The Thalk South Wollo 6|1 7 57-62 M| - given as a glft for bride’s famlly
. . SNo . . L .
minute | issue zone Dessie when she is virgin in the
w wedding!/
s and was surrounding L
ooo 0o 000 ooooo
10 about Woredas 09 e 00000 ooo 0000
. . oooooo ooo!
second | Marriag kebele in
slong. |e Asgedo While madam and sir seducing to
make love the sir already makes
ceremon village. setup on the margin and won.
y.

This program was prepared in South Wollo zone Dessie surrounding Woredas 09 kebele in

Asgedo village. 6 males and 1 female farmer were participated and the discussion takes 42

minutes and 10 seconds long. And the issue is about Marriage ceremony.

In this discussion the farmers talked about the wedding ceremony what they have seen before

comparing with today. Then at the mean time one Father said, the following phrases...

“Uoo gooo ooo oo god ob ooud oggo oo odgo oo ogoo oogo..

A traditional drink “Tej” is given as a gift for bride’s family when she is virgin in the wedding!

“ooo oo goo oooggd oooou oo oogog ooooog o gggre

While madam and sir seducing to make love, the sir already makes setup on the margin and won.
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In the above proverbs, that were raised by farmers when they discussed about marriage
ceremony, they conveyed and communicated very well about how the rural marriage ceremony
is really looks like and some traditional practice that is done by elders when the bride and the

groom come together during their wedding ceremony.
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