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GLOSSARY
ABHA: Most Glorious.
‘ABDU’L-BAHA: Was the Baha’i name of Abbas Effendi, son of Baha’u’llah and
 leader of the Baha’i faith, 1892-1921.
ALLAH-U-ABHA: A form of the Greatest Name say by Baha’is 95 times per day.
ANIMATOR: An older person (typically a youth) who accompanies and assists
members of a junior youth group in the development of their capacities.
ATO: A form of address for a man.
AYYAM-I-HA: The name for the days added to the Baha’i calendar to bring the total
" to 365 or 366 (leap year).
BAB: Ali Muhammad, a religious leader in Iran who founded the Babi faith. His
religious name means “gate.”
BAHA: An Arabic word meaning “glory”, “splendor”, or “light”.
BAHA’I: Literally “one of Glory” or “follower of Baha’u’llah.
BAHA’I ELECTIONS: Elections conducted according to Baha’i principles to select
v‘ individuals to serve as mémbers of Local and National Spiritual Assemblies and the
Universal House of Justice.
BAHA’I INTERNATIONAL COMMUNITY: The Baha’i organization that works
with the United Nations.
BAHA’I WORLD CENTER: The center of the Baha’i faith, located in Haifa, Israel.
BAHA’U’LLAH: The Baha’i name for Mirzd Husayn Ali Nuri, founder of the Baha’i
faith. It means “Glory of God.” |
EAHJI: The last home of Baha’u’llah, and a place of Baha’i pilgrimage.

- BLESSED BEAUTY: A title of Baha’u’llah.
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BOOK OF CERTITUDE: The book in which Baha’uw’llah describes divine
progression (see Kitéb-i-fqén).

CONSULTATION: In Baha’i usage, a technical term referring to the process of
collective decision-making.

COVENANT: The Baha’i spiritual agreement and pledge taken by all Baha’is.
COVENANT-BREAKERS: Those expelled from the faith for failing to accept the
covenant of Baha’i unity.

DEEPENING: A meeting held to discuss a Baha’i book or teaching at an advanced

level.

DISPENSATION: The period of time during which the laws and teachings of a

Prophet of God have spiritual authority.

DIVINE MESSENGER: s a person sent by God to teach humanity.

FAST: A nineteen-day period of spiritual renewal and development during which
Baha’is abstain from food and drink from sunrise td sunset. |
FESTIVAL OF RIDVAN: The 12-day celebration of Baha’u’llah’s declaration.
FUND: The institution of the Baha’i fund. |

GLEANINGS FROM THE WRITINGS OF BAHA’U’LLAH: A collection of
works by Baha’u’llah, read as scripture. |

GREATEST NAME: The name Baha’u’llah (“the Glory of God”) and its derivatives,
such as Alldh-u-Abhé (“God is Most Glorious™), Baha (“glory”, “splendor”, or “light”),
and- Ya Bahd’u’l-Abhé (“O Thou the Glory of the Most Glorious!”).

GUARDIAN OF THE FAITH, GUARDIANSHIP: Term for a leader of the Baha’i

faith; the position held by Shoghi Effendi.
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HANDS OF THE CAUSE OF GOD: Group of leaders appointed to assist in Baha’i
administration.

HIDDEN WORDS: A book of instruction written by Baha’u’llah.

HOLY DAY: A day commemorating a significant Baha’i anniversary or feast.
HUQUQU’LLAH: “Right of God”; the voluntary wealth tax paid by Baha’is to
support the faith.

KITAB-I-AQDAS: Most Holy Book, a book of rules for the Baha’i faith written by
Baha’u’llah.

KITAB-I-IQAN: Book of Certitude, a book written by Baha’u’llah.

LOCAL SPIRITUAL ASSEMBLY: The nine-member governing body of the Baha’is
in a locality, elected annually by secret ballot by all the local adult Baha’is.
MANIFESTATION OF GOD: Designation of a Prophet “endowed with constancy”
Who is the Founder of a religious Dispensation, He manifests the nature and purpose of
God in accordance with the capacity and needs of the people to whom He comes.
MASHRIQU’L-ADHKAR: A Baha’i house of worship.

MITHQAL: A unit of -weight, equivalent to a little over 3 1/2 grammes, used in the
Kitab-i-Aqdas with reference to quantities of gold or silver for various purposes.
NAW-RUZ: “New Day”. In Baha’i usage, it refers to the Baha’i New Year.
NATIONAL SPIRITUAL ASSEMBLIES: The nine-member governing body of the
Baha’is of a particular country, elected annually by regionally elected delegates.

NEW WORLD ORDER: A coming time of universal peace and unity under Baha’i
principles.

NEIGHBORHOOD: In Baha’i usage, it refers to a particular area in which Baha'i

believers living near one another; and Baha’i believers who reside in a certain
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neighborhood are carry out the different Baha’i community activities together, and they |
celebrate the Nineteen Day Feast together.

NINETEEN DAY FEAST: A Bahai institution inaugurated by the Bab and
confirmed by Baha’u’llah in the Kitdb-i-Aqdas. It is held on the first day of every
Baha’i month, each consisting of nineteen days and bearing the name of one of the
attributes of God. The Feast is the heart of Baha’i community life at the local level and
consists of devotional, consultative, and social elements.

PERSIA: The former name of Iran.

PILGRIMAGE: A journey made with the intention of visiting a holy place.
PIONEER: In Baha’i usage, a believer who leaves his’her hometown or country to
reside elsewhere for the purpose of teaching the faith.

PROGRESSIVE REVELATION: The unfolding of God’s plan for humanity through
the teachings of different religious leaders over the ages. |
QIBLIH: In Baha’i usage, it refers to a prayer-direction or point of adoration, the focus
to which the faithful turn in prayer.

REVELATION: The conVeying of truth from God to humanity. The word is used'to
refer to the process of divine communication from God to His Manifestation and from
the Manifestation to His people; to the words and acts of such communication’
themselves; and to the entire body of teachings given by a Prophet of God.

RIDVAN: An Arabic word meaning “paradise”; the garden on an island in the Tigris
River where Baha’u’llah addressed His followers.

RIDVAN DECLARATION: Baha’w’llah’s sharing with his followers the revelation

that he is a divine messenger.




RUHI WORKBOOK: A series of books designed by the Ruhi Institute, which is a
Baha’i training centre in Colombia.

SEVEN VALLEYS AND THE FOUR VALLEYS: Two mystical works révealed by
Baha’u’ilah in Baghdad.

SHI'Y ‘IS‘LAM: One of the two main branches of orthodox Islam.

SHRINE: In Baha’i usage, the term holy shrines refers to the burial places of
Baha’u’llah, the Bab, and ‘Abdu’l-Baha.

SHOGHI EFFENDI: The grandson of ‘Abdu’l-Baha; Guardian of the Baha’i faith,
1921-57.

SPIRITUAL ASSEMBLIES: Administrative institutions of Baha’w’llah’s World
Order that operate at the local and national levels and are elected according to Baha’i
principles.

SUB CITY: The second administrative unit next to the city administration of Addis
Ababa. |
TABLETS: Form of letters to individuals or communities, much of the early works of
Baha’i religion were in the form Tablets. |
TUTOR: In Baha’i usage, it refers to a facilitator and collaborator of the study circle:
UNIVERSAL HOUSE OF JUSTICE: The supreme governing and legislative body
of the Baha’i Faith.

WEREDA: The smallest administrative unit (next to sub city) of the city
administration of Addis Ababa.

WOIZERO: A married woman.

YA BAHA'U'L-ABHA: A form of Baha’u’llah’s name (the Greatest Name) that is

used as an invocation.
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YEAR OF PATIENCE: A procedure undertaken by discontented Baha’i married
couples in a way patiently waiting one complete year that intends to reestablish unity

between them.
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ABSTRACT

This thesis tries to deal with some aspects of Baha'i family life and, Baha’i community
building core activities kernel for all Baha'’i adherents’ ordinary lives. A distinctive
Baha’i element of family life is the critical importance of educating daughters which is
more necessary than that of sons if Baha'i parents cannot provide education for both a
boy and a girl at a time. Baha’i mothers chief responsibility to educate their children
- spiritually in early ages; and applying to both parents religious practices up to the age
- of maturity by Baha’i and Non-Baha’i spouse children are other prominent features in
Baha'i family. On the other hand, Baha'’i community building core activities are
central to the community development taking place in Baha’i. Since qualitative
methodology concentrates on rich description, attempts to make sense of, or to
interpret phenomena in terms of the meanings people bring to them, and turns the
world into a series of representations including key informants interview, focus group
discussions, conversations, and observation; it applied to this thesis.
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CHAPTER ONE

INTRODUCTION

1.1 BACKGROUND

Different accounts reveal that Baha’i religion was emerging from Shi’i Islam and its
foundation lies in the middle of the nineteenth century in Iran. In 1933, there was a call
for the Baha’i community of Egypt to send a pioneer to Ethiopia to open the land to this
religion. Sabri Elias, a young Baha'’i of twenty-seven years of age eventually responded
to the call, and he succeeded in establishing the local goverﬁing body of the Baha’i faith

in Addis Ababa in 1934,

In the case of me, the present researcher, it was about my teenage that I first became
acquainted with a Baha’i religion. During that time I was walking with other people on
the way Bole-Atlas to Rwanda in Addis Ababa. Then, we saw an interesting compound.
In the outer part of it, there was a small garden in which nine pointed star seen on the
ground, and next to it, there was also a flat slab of stone inscribed as “Baha’i Centre”.
Subsequently, we entered to the compound and we came across with a Baha_’i believer,
who gave us pamphlets on basic teachings of this religion. Still, I could not remember
fully all the conversations we have had other than home devbtional meetings. After a
while, I attended one devotional meeting. Since then, however, I did not further

investigate about the Baha’i religion for a long period of time.

Yet, at the end of anthropology of religion class of my MA study in Addis Ababa

University, and at a time about to decide a thesis topic, I decided to carry out a research




which has to be related to the course entitled anthropology of religion. Later on, I
contemplated a lot about the topic which could be my research focus. Finally, I tried
looking back and started to read literatures in relation to thé Baha’i religion, and I also
began to think in depth to widen my enquiry to the aforementioned research level.
Afterwards, I continued to read more and more with regard to the Baha’i religion, and in
the mean time, I was also trying to discuss about the Baha’i faith at different occasions
with peoples who were not Baha’i believers. Amazingly, even if rhy discussants were
not quite large in number, almost all were not familiar to the Baha’i religion. As a
student of anthropology, this further enhanced my interest to study the Baha’i religion in

detail,

This thesis, therefore, basically will try to deal with Baha’i adherents’ ordinary lives by
examining family life and community building core activities take as case three Baha’i
neighborhoods in Boie, Addis Ababa. Nonetheless, this study is by no means complete,
instead, it comes up with a remarkable account for further research on Baha’i adherents’
ordinary lives discussing with some aspects of Baha’is’ family life and Baha’i

community building core activities.

The chapters of this thesis are outlined as follows. Chapter one is an introductory portion

of the study coupled with theoretical review. Chapter two discusses Baha’i religion |

history and its basic teachings. Fieldwork reportage will be presented in chapter three
and four. Thus, Baha’i believers’ family life is treated in chapter three; and chapter four

devoted to community building activities. Finally, chapter five provides a conclusion.
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1.2 STATEMENT OF THE PROBLEM

Robert N. Bellah indicated that many objects that we encounter in the World of everyday
have, at least potentially, religious meanings (Bellah 2011: 8). Schielke and Debevec
(2012: 2-3), also argue that religion is a part of human’s complex ordinary life and a
religious life is inseparable from the wider course of life. Again, Nancy T. Ammerman
articulated thatreligion kis interwoven with the lives of the people in many ways (2007:
4). Moreover, in support of Dick Houtman and Stef Aupers on deeper spiritual selves,
religion may serve to inform people’s judgments, decisions and choices required for

everyday life (2010: 7).

Moving to Baha’i religion but stronger view,‘ in Baha'’i, there is a ﬁrm belief about the
essential oneness of all the myriad forms and grades of life (Esslemont 2006: ’65).
Similarly, Baha’i followers’; who had a discussion with me so far explained that for
instance, there is no dichotomy between daily spiritual way of life and worldly way of
life, or, no extension between the two. In short, according to Baha’i teachings, the
material and spiritual aspects of daily’ life are inseparablyconnected and must both be

addressed inseparably (Esslemont 2006: 65).

Hence, I began to compare and contrast the Baha’is’ view w1th that of the drscussron
presented above and people S typrcal cla551ﬁcat10n of the sprrltual way of llfe and the
Worldly way of life. I also tr1ed to correlate it to the story whlch I have already
mentroned (ie. my observat1on of peoples httle awareness about Baha i re11g1on and
Baha’i followers actual lives). Concurrently, I kept talking with Baha’i followers.

Eventually, with persistent consultation with my advisor in particular, a research:




Anthropological Understanding of Baha'i Believers’' Ordinary Lives boldly came to the

front. Then, I continued to look for documents which may substantiate this study.

To begin with a review of anthropological interest to study religion, anthropology is the
study of the diversity of human thoughts and actlons, and it empha51zes to look at how
real human 1nd1v1duals conceive and use their rehglous resources (Eller 2007: xiii- x1v)
Conversely, accordlng ‘to Giordan and Swatos, hlstohcally,‘ much of social scientific
study of religion did hot examine how people actuallsr l‘ived‘ theit lives both in respéct to
religious duties and beliefs (2011: xiii). Under the thorhes“ Wthh will be articulated in
the specific objectives of this research, however, the study tried to explore how Baha’i

followers’ actually live their lives with respect to religious duties and beliefs.

Proceeding to look at Ethiopian Central Statistical Agency Ethiopian 2007 Census
report, it disclosed that in Ethiopia: more than forty-threé perceht of the population is
reported to be Ethiopian Orthodox Christians, almost thirty-four percent reported to be
Maslim, more than eighteen percent were Protestant, nearly one percent reported to be
Catholics, and more than two percent is adhered to traditional beliefs (Ethiopian Central
Statistical Agency 2007). Yet, in the document, thosje' feligious adherents but who are
not members of the abovementioned religions generally’ counted as ‘Other’ (Ethiopian
Central Statistical Agency 2007). In the view of the fact that, one can easily understand
that Baha’i believers, which are the target community studied in this thesis, were not

treated separately like that of Orthodox Christians, Muslim, Protestants, or Catholics in

the aforementioned report.



During the time to develop this thesis proposal, I also attempted to look for research
materials exhaustively using Addis Ababa University Kennedy Library electronic access
service on rehgron in Ethlopla partrcularly on Baha’i case. Nevertheless, I found only
two research papers (both researchers are Baha’i falth belrevers and I am an Orthodox
Christian): Dagmawrt Eshetu’s MA thesis entrtled Beliefs and Social Practices of the
tha i Commuhity of Ethiopici.' the Case of the Baha'i Commz)nity of Zone 3 and Zone 4
Addis Ababa (2003), and Tayechalem Girma’s MA thesis entitled The Ideal and

Practices of Gender Equality of The Baha'i Community in Addis Ababa (2007).

Except the two MA theses which I have already mentioned, all in all, my search for
academic research materials in relation to Baha’i in Ethiopia was significantly
unsuccessful. Dagmawit and Tayechalem also confirmed about the lack of academic
research literatures on Baha’i in Ethiopia (Dagmawit 2003: 8 and Tayechalem 2007: 4).
Dagmawit in particular asserted that one can definitely say that the Baha'’i community of
Ethiopia zs one of the least studled relzgzous commumtzes in Ethzopza (Dagmaw1t 2003

8). Accordlngly, in Etthpla Baha’i’s: h1story, belrefs teachmgs, social prmcrples

social practrces and so forth are not studred well and 1n51gn1ﬁcant1y known (Dagmawrt

2003: 8).

On the other hand, anthropological curiosity to understand religion or, to look for
people’s'actual religious experiences is persistent (Schielke and Debevec 2012:1).
However, in line with the previous discussions, one can easily understand that the
heightened gap to the availability of academic studies with respect to Baha’i believers’

ordinary lives in Ethiopia. In Ethiopia, therefore, in association with the Baha’i




adherents’ ordinary lives: family life and community building core activities are little

known and not studied extensively. .

Likewise, family life and community building core activities have not been investigated
as kernel instances to demonstrate Baha’i adherents’ ordinary lives in the

abovementioned two MA theses.

1.3 OBJECTIVES OF THE STUDY ’

1.3.1 General Objectlve

The general objective of this thesis is to study Baha’i believers’ ordinary lives in Addis
Ababa takmg the case of three nelghborhoods in Bole sub city namely Bole-Tana
nelghborhood Impenal nelghborhood and CMC nelghborhood where some 70 Baha’i

believers re51de

1.3.2 Specific Objectives ..
Following to the preliminary data collection to this research; the researcher comprehend
that Baha’i believers’ ordinary lives are best examined in the family milieu and by
inquiring the communhy building core activities. Therefore, the specific objectives of
the research’ihclude' o o |

. To explore how Baha i teachmgs ef famtly life (i.e. parent- chlldren relatlonshlp,

relatlonshlp between spouses parental respon51b111t1es and children obhgatlons)

. are put 1nt0 pract1ca1 actlon

SYY L

. To 1ndent1fy the essent1al sp1r1tua1 values Wthh are employed in Baha’is’ actual

llves.




= To analyze the application of certain religious duties in Baha’is everyday life. '
* To understand how the community building core activities affect believers’

ordinary lives.

1.4 RESEARCH DESIGN AND METHODOLOGY

1 1.4.1 The Study Area | -

Addis Ababa is located at 9° 2' N and 38° 45' E (Gebre 2008: 56). Ifs totaly area is 540 sq
km, and the city lies between 1800 and 3200 meters above the sea level (Gebre 2008:
56). The lowest and the highest annual average temperatures of the city are 9.89°C and

24.64°C respectively; and the annual average rainfall is 1178 mm (Gebre 2008: 56).

According to 2007 census report, Addis Ababa’s total population ‘is 2,739;551, ’of whiéh
forty-eight percent is male and fifty-two percent is female. Regarding religion, tfheAs‘ame
report disclosed that about seventy-five percent of Addis Ababa’s population is
Orthodox Christians, sixteen percent is Muslims, nearly eight percent is Protestants, less
than one percent is Catholics, and almost one percent of the population is followers of

“Other” religions (Ethiopian Central Statistical Agency 2007).

Currently, Addis Ababa City Administration is divided into ten sub cities which afe; the
second administrative units next to the city administration (Bureau of Financ‘ek’ and
Economic Development of Addis Ababa 2013: 14). The sub cities further dﬁivide’d into
one hundred sixteen weredas, which are the smallest administrative unit in the cify; and
in terms of area coverage, Bole sub city is the largest sub city followed by Akaki;Kaliti
and Yeka (Bureau of Finance and Economic Development of Addis Ababé 2013: 14).

This study is carried out in areas which are found in Bole sub city of Addis Ababa.
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Again, in accordance with 2007 census, Bole sub city population is 308,995 of which
forty-seven percent is male and fifty-three percent is female; and from the city dwellers
Amhara Oromo Gurage and Tlgray are the first four ethnic groups respectively.
Regardlng educatlon a 11ttle above seventy-seven ’pe‘rcent of Bole s population is 11terate
and twenty-four percent of the resrdents are above Grade ten On the other hand, slrghtly
more than half of the resrdents are economlcally active (Ethloplan Central Statlstlcal

Agency 2007)

Concerning religion, also as.shown in Ethiopian Census Report (2007), a little above
seventy-four percent ‘of Bole’s population is Orthodox Christians, almost fourteen
percent is Muslims, slightly more than nine percent of the population is Protestants,
nearlyone percent of the population is Catholics, less than one percent of the population

is traditional belief followers, and a little above one percent of the population is “Other”.

Ethiopian Censns Report (2007) further diactoaed that consicterable number of Bole’s
population 1i§é in the conventional households with few other people live in the hotel or
hostel orphanage boardmg school, university, or college, correctional facility and other
collectlve facility; and the remarnlng few are homeless. Alternatively, one may observe
that Bole sub city residents- engage in diverse activities, such as handling of
responsibilities at public service and in private companies, commerce, manufacturing .
and industry, home makers of different types, civil administration, transport ‘and

communication, social services like education, in health sector, hotel and catering

services, farming of different types and others.




- Bole International Airport, few high standard hotels, beautiful recreational sites and

renowned villas are among the few emblems of Bole.

| 1 4.2 Ratlonale for thc Selectlon of the Study Area

Undoubtedly, Baha is are present in dlfferent parts of AddlS Ababa, and in Ethiopia in
general. 'In Bole, however, the prime factor is the availability of a National Baha’i
Centre, which is in favorable settings for research for instance the welcoming approach
to the Centre, the availability of library, ease to access Baha’i followers and the Local
and National Spiritual Assembly members there, which is vital specially in producing
the: sample frame and because of their resourcefulness for various data, Last but not
least, the researcher’s residence is in Bole sub city, which also have a positive effect in
relation to cost ‘than other remote research site. Similarly, Ritchie and Lewis

recommend: .} ©ooe

Qualitative studies are almost invariably confined to a small number of geographical,
community or organisational locations.- This is partly so that the context in which the
research is being conducted is known and partly for reasons of resource and efficiency. But,
equally, the locations selected are usually chosen because of their salience to the subject
under enquiry (Ritchie and Lewis 2003: 100).

143 Studied Community

According to the Baha’i Local Spiritual Assembly of Addis Ababa, as of early June 2016,
the Baha’i community eustomary activities are carrying out through sixteen Baha’i
neighborhoods across the city. These are: Bole-Tana neighborhood, Imperial
nelghborhood CMC nelghborhood Bole-Homes nelghborhood Gerji neighborhood,
Bole- Mlchael nelghborhood Moenco nelghborhood Olympia neighborhood, Akaki
neighborhood,‘ Addisu  Gebeya neighborhood,* Arada neighborhood, Lebu-Lafto

neighborhood, Sarbet neighborhood, Kazanchis neighborhood, British neighborhood, and




Kotebe neighborhood. Again, as described by the Local Spiritual Assembly, the names of
the neighborhoods are given after the names of the surrounding localities where the
behevers are resrdlng Out of the sixteen neighborhoods, Bole- Tana, Imperial, CMC,
Bole-Homes Gerjl, Bole- M1chae1 and Moenco are completely or at least partly based in

Bole sub erty.

However the nelghborhoods covered in thrs study are Bole-Tana neighborhood where
s1xteen Baha is re51de Imperral nerghborhood where srxteen Baha’is reside, and CMC
nerghborhood where thrrty-mne Baha’is reside durmg the field work period of March -
early June of 2016 Furthermore Bole- Tana nelghborhood constitutes the believers from
Bole Atlas Bole Sa1 Pastry, Bole-Frlendshlp, Bole-Rwanda, and Welosefer areas.
Imper1a1 nelghborhood orgamzed by Baha i behevers from the Imper1al hotel area. CMC
ne1ghborhood represents the behevers from CMC Bole-Ayat Bole-Summrt Bole- Meri,

and Goro areas.

1.4.4 Methodology ' "
When comparing’ quantitative and qualitative methodologies epistemologically (i.e.

concerned with the nature of knowledge and how it can be acquired), Ritchie and Lewis

asserted the following:

Quantltatlve methodology mvestlgates the social world in ways which emulate the ‘scientific
method’ as used in the natural sciences, with an emphasis on hypothesis testing, causal
*“explanations, generalrzatlon and prediction. By contrast, qualitative methods are seen to reject
the natural science model and to concentrate on understanding, rich description and emergent

. concepts and theories (Ritchie and Lewis 2003: 14). :

With r:egardlto qualitative research, Denzin and Lincoln in Handbook of Qualitative

Research, also provide:
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Qualitative research is a situated activity that locates the observer in the world. It consists of
a set of interpretive, material practices that make the world visible, These practices ... turn
the world into a series of representations including field notes, interviews, conversations,
photographs, recordings and memos to the self. At this level, qualitative research involves an
interpretive naturalistic approach to the world. This means that qualitative researchers study
things in their natural settings, attempting to make sense of, or to interpret, phenomena in
terms of the meanings people bring to them (Denzin and Lincoln 2000: 3). ’

Therefore, believing that qualitative research methodology best fits to this study, it

entirely applied to this research.

Nonetheless, to consider the particular function of qualitative researches in providing tﬁe
kinds of information and understanding needed in social research, it is useful to take in-
to account some of the broader functions such as contextual - describing the form or
nature of what exists, explanatory - examining the reasons for, evaiuative - appraisi}lg
the effectiveness of what exists, and generative - aiding the development of fheories,
strategiesk or actions (Ritchie and Lewis 2003: 26-27). As a result, since the study tried to
describe the Baha’i community ordinary lives, primarily, it will have contextual
function. Besides, in relation to the research topics, the study attempted to understand the
purposes for some activities being done and it tried to explain Baha’is’ perspective

accordingly; therefore, it may have an explanatory function as well.

1.4.5 Methbds

According to Jane Ritchie and Jane Lewis, approaches to collecting qualitative data can
be divided into two very broad groups: those that focus on naturally occurring deta aﬁd
| those that generate data thfough the interventions of the research (2003: 34). In naturally
occurring settings, ways to study phenomena include: participant observation,
observation, document review, discourse analysis, and conversation (Ritchie and Lewis

2003: 34-36). Again, there are different ways in which data can be generated such as
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biographical methods, individual interviews, paired (or triad) interviews, and focus

groups or group discussions (Ritchie and Lewis 2003: 36-37).

In this study, however, at the very beginning, along with the le_tter from the Social
Anthropology Department of Addis Ababa University, which request the stud‘ied
community to cooperate accordingly; the researcher also submitted the ﬁrst research
proposal to the National Spiritual Assembly Subsequently, research methods in haturally
occurring settings such as participant observation, observation, conversation, and
document analysis are employed. Focusing on their importance, yet, generate data
methods such as focus group discussion, which helps to illuminate the research issue
and, key informants’ interview that serves essentially to get infdrmatidn on the: histo‘rivca‘l‘

background of the farget community, also used.

Hence, in connection with methods in naturally occurring settings, the researcher had
tried to take part in the Nineteen Day Feasts, devotional meetings, Ridvan holy days, and
fasting breaks. In addition, the researcher has observed the family life, and activities in
children’s class and junior youth spiritual empowerment program. Similarly,
conversations are made on different subjects; and the informants played a significant role
to fill the gap with answering questions especially on topics those the researcher could
not personally observe. Furthermore, doéument review ’is émpioyed to coﬁiPre_hehd

Baha’i religion history and basic beliefs.

Correspondingly, three focus group discussions in which six, six, and seven discussants
participated respectively; and thirteen key informants’ interview have been conducted.

Mainly, members of National and Local Spiritual Assembly, and neighborhoods’
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coordinators took part in the interview, and both sexes from different age groups

participated in the focus group discussions.

As data collectlng tools field notes, audio-video device, and photo camera were in use.
Furtherrnore ethnograph1c accounts, conversation analysis, and documentary analysrs
procedures are applied for data analysis. In doing so, however, the paper primarily tried
to explain the behaviour of members of the studied community according to their own

definitions.
1.4.6 Limitations and Mitigating Strategy

The researcher faced a problern baswally lack of sufficient supportlve theoretlcal
lrteratures from AddlS Ababa Un1vers1ty libraries. Even though abundant books are
listed in the libraries catalogues they are not available to borrow In addition, the
1nconven1ence to carry out this research free from other time consuming dutles such as
routine famlly lrnked and job related respons1b111t1es are another problems

Alternatrvely, by us1ng free e-books and with structured work and steady commrtment

the risks are mitigated. -

1.4.7 Ethical Considerations

As Ritchie and Lew1s argued because of the in-depth and unstructured nature of
quahtatrve research, the ethical con51deratlons have a particular resonance in qualitative
study (Ritchie and Lewis 2003: 66-70). Accordingly, informed consent, confidentiality

and using pseudonyms are due considered in this study.

13




1.5 SIGNIFICANCE OF THE STUDY

As previously discussed, anthropological curiosity to understand religion or, to look for
people’s actual religious experiences is obvious. Hence, this research importance is clear
in the academia. In addition, it will be worthwhile to Baha’i adherents by making known

~ the Baha’i community’s worldview to the general public.

1.6 LITERATURE REVIEW

Despite a keen anthropological interest in religion, scholars cannot agree as to exaetly
how “religion” should be defined or what the term “religion” should encorﬁpass (Eller
2007: 8-9 and Hamilton 2001 12-13). Efforts at defining religion ranging from Tylor’s
definition of religion as “the belief in spiritual beings” to the more complex definitions
offered by Clifford Geertz have met with considerable resistance (Eller 2007: 8-9 and
Hamﬂtori 2001: 12-13). As noted by Hamilton, any definition of religion entailAs an a'rea
of uhcertainty (Hamilton 2001: 13). Nevertheless, Geertz’s definition by far has been the

most influential anthropological definition of religion (Barnard and Spencer 2002: 726).
Clifford Geertz in The Interpretation bf Cultures defined religion as:

(1) a system of symbols which acts to (2) establish powerful, pervasive, and long-lasting
moods and motivations in men by (3) formulating conceptions of a general order of
- existence and (4) clothing these conceptions with such an aura of factuality that (5) the
moods and motivations seem uniquely realistic (Geertz 1973:90).

Geertz’s definition embraces religion: is a symbolic system, which is a social conception
that through social interaction creates reality and provides people with a guideline for
how to live; renders powerful and lasting moods and motivations in people in which the

moods are in and of themselves and the motivations are directed towards goals, and
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infuses these moods and motivations with the sense that they are uniquely real; provides
an overall ordering for existence that gives life meaning; instills the overall explanations
and ordering for existence with the sense that it is factual; together, these dynamics seem
so powerful to believers that religion becomes the only sensible explanatidn‘for reality

(Geertz 1973: 90-124).

On the other hand, other definitions of religion follow in positing a rigid dichotomy
between the so-called supernatural and natural, or sacred and profane orders. kFor
example, Jameé Frazer, in The Golden Bough (1958) compafes the myths, rhagi'cal
practices, and religions of the world’s cultures throughout histofy’ana déveloped 'vdie’
social evolﬁtionary model of magic,’ religion, and science. He déﬁned reiigion as “’a
propitiation or coﬁciliation of powers superior to man which are bélieved to direcf‘arnd
controi the cbufse of nature and human life” (Frazer 1958: 58-9). Conversely, I:er’lil’e
Durkheim termed religion as “a unified system of beliefs and practices relative to sacred
things, that is to say, things set aside and forbidden—beliefs and practices which unite
into one single moral community called a Church, all those who adhere to them”
(Durkheim 1965: 62). Thus, as Durkheim discussed in The Elementary Forms of ihe
Religious Life (1965), the world’s religions are so varied that they have no specific belief
or practice in common but develop a community centering on their beliefé and practices
that separate the sacred and the profane, sacred refers aspects of life having to do with
the supématural that inspire awe, reverence, respect, and fear, and profane refers
everything else; therefore, for Durkheim there are three essential elements of religion:

beliefs that some things are sacred or set apart, practices/rituals which center on the
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things that are considered sacred, and church/moral community which is forming out of

the beliefs and practices.

All in all, in considering attempts to define religion, the undeniable truth is that
definitions are not always free from the influence of theoretical predilections and

purposes (Hamilton 2001: 13).

Scholars also tried to come up with an approach that distinguishes religion from other
human endeavors and thought systems. Most of the premodern theorists employ
apologetics/pre-scientific explanations as why religion is true and to prove it (Eller
2007). Others like G.W. Friedrich Hegel, Auguste Comte, Herbert Spencer, and E B.
Tylor use historical progressive analysis of religion and; Fritz Grabner,‘ Father Wilhelm
Schmidt, and G. Elliot Smith follow diffusionism approach (Eller 2007 and Hamilton

2001).

Continuing to other theories of religion, psychological theories appeal in some way to
the thought or experience of the individual (Eller 2007); and psychological theories
further divided into: Emotionalists, who refer the emotional quality as the most
distinguishing and driving feature, and Max Miiller, Rudolf Otto and Bronislaw
Malinowski are notable figures (Eller 2007); Psychoanalytic reduced religion to a mental
process, a “symptom” or manifestation of our mind and Sigmund Freud (1950) is its
major proponent; Intellectualists like E. B. Tylor (1958) and James Frazer (1958) view
religion arises from question-asking or problem-solving; Primitive mentality versus
psychic unity approaches all humans are mentally the same, or, a common “psychic

" unity” of humanity and what does differ is the local expression or formulation of the
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elémentary ideas and Adolf Bastian propagates it (Eller 2007); Lévi-Straussian
structuralism refers to the view that the meaning or the functioning of a phenomenon
depends less on the nature of its individual “bits” than the relationships between those
bits, and at the foundation of mythical transformations the human mind operates on
binary grounds and Claude Lévi-Strauss is its prominent advocate (Lévi-Strauss 1966);
and Neurological theorizes about experimenting of “god spot” in the brain, an area or
structure that is “tuned” or “designed” for religious functioning, and it analyzed by

Newberg, d’Aquili, and Rause (2002), and Lewis-Williams and Dowson (1988).

Conversely, social theories of religion emphasize on more social style of explanation, or,
underline the role of groups and institutions, of community, and/or morality (Eller 2007
and Hamilton 2001). Social theories further classified into: Functionalism which asserts
religious beliefs and practices had “national”, “tribal” or “ethnic” sources, and the
bedrock of religion is social behavior and, even more so, the social group that engages in
the behavior and W. Robertson Smith (1889) promotés it, and as explicated by Emile
Durkheim (1965) religion gives members of society a common identity, activity,
interest, and destiny that contributed to societal integration and cohesion; Historical
materialism maintains religion reflects the on the ground realities of social life, and used
to set up and to enforce a view of the world that explains and authorizes the e);isting
social arrangement (Marx 1843), or as Marvin Harris recommends (1974), in whatever
case, a practical, nonspiritual reason for the belief or behavior can be found, which is
then wrapped in’ a shroud of religious meaning as a form of legitimation and
compulsion; Structural functionalism, basically A. R. Radcliffe-Brown (1965) theorizes

religion’s important role in the creation and maintenance of the group and society
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because the function of any item of culture or society to be the contribution that they
make to the formation, thus, religion gives members of society a common identity,
activity, interest, and destiny; Symbolic/interpretive anthropology (Geertz 1973,
Douglas 1974, Turner 1967, 1969, and 1975) understands religion is a system of

symbols, emphasis on symbols which are conveyors and enablers of thought.

Furthermore, “modular” theories underline the modular or composite quality of religion,
and it is a particular cumulative expression of elements those may not be specifically
religious (Eller 2007). Under modular theories there are personalities like Anthony
Wallace, who focuses on thirteen “elementary particles” or categories of religious action
that serve as building blocks for religion (1966); Stewart Guthrie theorizes religion is
based on a serious appropriation of the anthropomorphic idea (1993); Pascal Boyer
(2001) analyzes human thought is not a unitary thing but the result of interoperating
thought modules, a “confederacy” of explanatory devices or “inference systemé”; and
Scott Atran (2002) asserts religion involves the very same cognitive and affeetive

structures as nonreligious beliefs and practices.

Yet, no single theoretical perspective, like no single definition, can probably ever
capture the entire essence or nature of religion, and as indicated above what theerists
think religion is often depends upon the explanation of it they favor (Hamilton 2001: 13
and Eller 2007: 13). For instance, premodern theorists focus on apologetics/pree
scientific explanations as why religion is true and they neglect the thought or experience
of the individual; the role of groups and institutions, of community, and/or morality; and
the modular or composite quality of religion. Similarly, ignoring the other aspects of
religion, psychological theories give emphasis on the thought or experience of the
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individual; social theories of religion stress on the role of groups and institutions, of
community, and/or morality; and “modular” theories draw attention to the modular or

composite quality of religion.

Touching upon Baha’is view of religion, however, Baha’is understand that the purpose
of religion is to promote harmony and unity among human beings, which is more
inclined to religion and solidarity of the functionalist approach than other theories of
religion. From the Baha’i perspectives, thereforg, through the teachings and moral
guidance of religion, great segments of humanity have learned to develop qualities that

conduce to social order, as Baha’u’llah dictates:

Religion is the greatest instrument for the order of the world and the tranquillity of all existent
beings. The weakening of the pillars of religion has encouraged the ignorant and rendered
them audacious and arrogant. Truly I say, whatever lowers the lofty station of religion will
increase heedlessness in the wicked, and finally result in anarchy (Esslemont 2006: 84).

Shoghi Effendi also uttered, religion is a bulwark for the protection of all peoples and
nations, and for the establishment of a permanent and universal peace (Effendi 1944:
282). Subsequently, Baha’is understand, religion provides the bricks and mortar of
society in which the shared beliefs and moral values unite people into communities and
that give tangible direction and meaning to individual and collective life; then, as
members of this community, believers have an obligation to work together, to support
one another, and to do all that they can to help the community not only survive but to
grow vigorously (Hartz 2009: 113). Once more, as Baha’u’llah and Shoghi Effendi
recommended above, the believers also say religion is a radiant light and an impregnable
stronghold for the protection and welfare of the society. Hence, they consider if the 1ah1p

of religion is obscured, chaos and confusion will result. Besides, as indicated by Baha’is,
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Baha’i family life and Baha’i community building core activities which are the very
basic themes of this research are foundations to build one world community that is

envisioned by Baha’u’llah.
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CHAPTER TWO

BAHA’I RELIGION

The Baha’i religion traces its beginnings in Persia, now Iran to a religious leader called
the Bab (“the Gate”) (Hartz 2009: 11). Baha’is see the Bab as the forerunner of the
Baha’i faith, because the Bab writings introduced the concept of “He whorh God shall
make manifest”, a Messianic figure whose coming, according to Baha’is, wés
announced in the scriptures of all of the world’s great religions, and whom Baha’u’llah,
the founder of the Baha’i Faith, claimed to be in 1863 (Hartz 2009: 27-37). As Jack

David Eller noted (2007: 188), some 7 million Baha’is are reside globally.

This chapter presents Baha’i religion: history, basic teachings, covenants, law, canonical
texts, calendar, holy days, religious symbols, houses of worship, pilgrimage,

organization, and the Baha’i fund in brief.

2.1 HISTORY

The Promised One of all the peoples of the world hath appeared. All peoples and
communities have been expecting a Revelation, and He, Baha’u’llah, is the foremost teacher

and educator of all mankind (Esslemont 2006: 8).

Baha’w’llah (1817-92) formerly known as Mirza Husayn Ali Nuri was one of the Bab’s
early followers (Hartz 2009: 13-53). While Baha’w’llah was in prison for participating in
the Babi movement, he had a vision, and He understood that God had called on him to
be a divine messenger of God’s word (Hartz 2009: 13-53). Then, He took the néme
Baha’u’llah, which means “Glory of God”, and after the Bab’s death, Baha’u’llah

brought together the Bab’s followers, and they gave themselves the name Baha’i (i.e.
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Baha’i is used either as an adjective to refer to the Baha’i Faith or as a term for a
follower of Baha’wllah. It is derived from the Arabic Baha, meaning “glory” or

“splendor”) (Hartz 2009: 13-53).

When Baha’w’llah died in 1892, His will appointed His son Abbas Effendi (1844-1921),
known by the title of ‘Abdu’l-Baha (i.e. Servant of Baha) as the “Centre of the
Covenant”, “Head of the Faith”, and the sole authoritative interpreter of Baha’u’llah’s

writings (Hartz 2009: 13-53 and Hatcher and Martin 1998: xiii).

i

Figﬁfe 1. ‘Abdu’l-Baha’s earlier adulthood photo (Courtesy, Hartz: 2009).
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Again, on ‘Abdu’l-Baha’s death in 1921, he left a will naming his grandson, Shoghi
Effendi Rabbani (1897-1957), to succeed him as Guardian of the Faith (Smith 2008: 47

and Hartz 2009: 13).

However, Shoghi Effendi died in 1957 without leaving an heir and the leadership of the
faith passed to the Hénds'of the Cause of God, a group of Baha’i leaders Shoghi Effendi
had named earlier to hel'ﬁ h1m in his work (Hartz 2009: 13 and Affolter 2005: 75-114).
In 1963 this interim arfarigement ended when Baha’is elected the Universal House of
Justice, an institution that was originally planned and described by Baha’u’llah, to lcad

the faith worldwide in the future (Hartz 2009: 13 and Smith 2008: 506).

Figure 2. Shoghi Effendi’s photo (Courtesy, Hartz: 2009).
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2.2 BASIC BELIEFS

Three core principles establish a basis for Baha’i teachings and doctrine: the unity of
God, that there is only ohe God who is the source of all creation; the unity of religion,
that all major religions have the same spiritual source and come from the same God; and
the unity Qf humanity, that all humans have been created equal, coupled with the unity in
diver‘sity, that diversity of race and culture are seen as worthy of appreciation énd

acceptance (Hutter 200: 737-740).

Bahéﬁé also believe that each person has a rational and everlasting soul, and the soul is
the real self of each individual which can be seen in his or her character (McMullen
2000: 57-58). Besidés, they érgued that human soul needs spiritual nourishment in order
to be fulfilled; and the Mfood‘c‘)f the soul‘is prayer, scripture, love of God, high moral
values, and sérvice to humanity (McMullen 2000: 57-58). For Baha’is therefore, time on
earth Shoﬁld be derted to developing thév qualitiés that bring people nearer to God, and
they believe in the éternal life of the soul rathethhan reincarnation; and Heaven and Hell
are ta@ght “to be ‘spiritual states of nearness or distance from God that describe
relationships in this world and the next, and not physical places of reward and

punishment achieved after death (McMullen 2000: 57-58).

Baha’is further understand that they cannot fully know God as God is infinite and the
human mind is finite (Hartz 2009: 13 and Hatcher 2005: 1-38). Though inaccessible
direétly, in Baha’is view, Go;i is nevertheless seen as conscious of creation, with a will
and purpose that is expressed through messengers termed Manifestations of God (Hartz

2009: 13 and Hatcher 2005: 1-38). Hence, they believe that throughout history God has
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sent divine messengers; and these divine messengers are parts of God’s plan for
humanity, to teach people about God, and to move the human being toward greater

spiritual, moral, and intellectual truth (Hartz 2009: 13 and Hatcher 2005: 1-3 8).

Accordingly, in line with Baha’i teachings, the divine messengers are Moses of Judaism,
Kxishn‘a of Hinduism, Zarathustra of Zoroastrianism, Gautama Buddha of Buddhism,
Jesus of Christianity, the prophet Muhammad‘ of Islam; and the most recent messengers
are the Bab and Baha’u’llah (Hartz 2009: 14-16). Therefore, Baha’is see Baha’u’llah as
the divine messenger for the modern age; and they also understand that in time God will
send yet more messengers to guide humanity (Hartz 2009: 14-16). Concurrently, Baha’is
view that all the leaders and founders of the great religions are equally messengers of the
one God, aach of the divine messengers brought truth and understanding that was right
for a ’parti‘c‘ular place and time in the world and the moral and spiritual values théy
taught helped c1v1hzat10n to advance (Hartz 2009: 14-16). In Baha’i, religion is thus

understood as orderly, umﬁed and progresswe from age to age (Hartz 2009: 14-16).

Moreover, consistent with Baha’i teachings, humanity is understood to be in a process of
collectiVe evolution, and the need of the present time is for the gradual establishment of
peace, justice and unity on a global scale (Smith 2008: 107-9 and Hartz 2009: 14-16).
Referringv Baha’wllah’s teachings, Baha’is also argued that now is the time for
worldwide unity, and people must learn to get along with one another and must begin to

think globally; because, the world is one country and mankind are its citizens (Hartz

2009: 14-16).
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Shoghi Effendi wrote the following summary of what he considered to be the
distinguishing principles of Baha’u’llah’s teachings:
The independent search after truth, unfettered by superstition or tradition; the oneness of the
entire human race, the pivotal principle and fundamental doctrine of the Faith; the basic unity
of all religions; the condemnation of all forms of prejudice, whether religious, racial, class or
national; the harmony which must exist between religion and science; the cquality of men and
_ women, the two wings on which the bird of human kind is able to soar; the introduction of
compulsory education; the adoption of a universal auxiliary language; the abolition of the
extremes of wealth and poverty; the institution of a world tribunal for the adjudication of
disputes between nations; the exaltation of work, performed in the spirit of service, to the rank
of worship; the glorification of justice as the ruling principle in human socicty, and of religion
as a bulwark for the protection of all peoples and nations; and the establishment of a

permanent and universal peace as the supreme goal of all mankind—these stand out as the
essential elements [which Baha’u’llah proclaimed] (Effendi 1944: 281-282).

2.3 COVENANTS

The Baha’i faith refers to two separate binding agreements between God and man: A
Greater Covenant which is made between évery messenger from God and his followers
concerning the next dispensation, and a Lesser Covenant that concerns successorship of
authority within the religion after the messenger dies (Smith 2008: 173). Baha’is
understand that in a thousand or more years another Manifestation will appear, but until
then the words of Baha’u’llah, ‘Abdu”l-Baha and the Guardian and the decisions of the
International House of Justice constitute the authorities to which all believers must turn
for guidance (Smith 2008: 173 and Hartz 2009: 16). Hence, no Baha’i may found a
school or sect based on any particular interpretation of the teachings or any supposed
divine revelation; but anyone go against these injunctions is considered a “Covenant-

breaker” and no longer regarded as Baha’i (Smith 2008: 173 and Hartz 2009: 16).
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2.4 BAHA’I RELIGIOUS LAW

Baha’i law comprises various obligations such as to recite obligatory prayer every day,
repetition of the Greatest Name ninety-five times a day, holding of a Baha’i fast, paying
to Huququ’llah (the “Right of God”), and to pay a Baha'i fund, to hold a regular
community meeting which occurs on the first day of each month; not to carry the dead
body-more than one hour from the place of death to a place 6f burial, the abolishment of
priests and confession of sins, the prohibitio‘n of such things as drinking of alcohols,
taking of drugs except ordered by the doctors, slavery, asceticism, gambling, adultery,
sexual intercourse between unmarried cduples, homosexual acts, theft, idleness,
begging, backbiting, murder, and arson; it also emphasizes education for children and

the need to obey governments (Smith 2008: 158-161).

However, as described by the key informants, the observance of personal laws, such as
prayer or fasting, is the sole responsibility of the individual; but some laws may be
enforced to a degree by Baha’i institutions. For instance, in the case of individual
violation of Baha’i standards which disrupt community life, an individual may lose his
or her administrative rights by the national spiritual assembly. Thus, he or she is not
allowed fo make financial contribution to the Baha’i fund, and not able to participate in

the administrative affairs of the Baha’i community like the electoral process and

Nineteen Day Feasts.

2.5 CANONICAL TEXTS

Baha’is canonical texts are the writings of the Bab, Baha’u’llah, ‘Abdu’l-Baha, Shoghi

Effendi and the Universal House of Justice, and the authenticated talks of ‘Abdu’l-Baha
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(Collins 1990: 41-158, Smith 2000: 100-101, Schaefer 2007: 7, and Hartz 2009: 54-63).
The writings of the Bab and Baha’w’llah are considered as divine revelation, the
writings and talks of ‘Abdu’l-Baha and the writings of Shoghi Effendi as authoritative
interpretation, and those of the Universal House of Justice as authoritative legislation
and elucidation (Collins 1990: 41-158, Smith 2000: 100-101, Schacfer 2007: 7, and

Hartz 2009: 54-63).

To mention some of Baha’u’llah’s most important writings include the Kitib-i-Aqdas,
literally the Most Holy Book, which is His book of laws, the Kitdb-i-fqan, literally the
Book of Certitude, which became the foundation of much of Baha’i belicf, the Hidden
Words, the Seven Valleys and the Four Valleys which are mystical treatises; and there is
also a series of compilation volumes of smaller works the most significant of which is

the Gleanings from the Writings of Baha’u’llah (Hartz 2009: 54-63 and Hatcher and

Martin 1998: 46-137).
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Figure 3. 'e inse partofi Th Natlal aha1 Center of Addis Ababa Library
together with some selected writings (Photographed by the researcher, March 2016)
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Again, some of ‘Abdu’l-Baha’s writings include, The Secret of Divine Civilization, The
Tablet to Auguste-Henri Forel, and Some Answered Questions (Collins 1990: 41-158
and Hartz 2009: 63). Additionally, notes taken of a number of his talks were published
in various volumes like Paris Talks, ‘Abdu’l-Baha in London, and The Promulgation of

Universal Pea‘ce during his journey to the West (Collins 1990: 41-1 58).

On the other hand, much of the early works of the religion were in the form of letters to
individuals or éommﬁnities, and these are termed Tablets (Schacfer 2007: 7). Morcover,
a special catego'ry‘of works consist of the prayers of thé central figures were often
" included in Original letters and have been collected into various prayer books (Smith

1999: 274-275).

Furthermore, ‘acco’rding to Baha’i International Community, the Ruhi workbook, a scrics
of books designed by the Ruhi Institute in Colombia are the core texts used by Baha’i
communities around the world. Today, the Universal House of Justice uses letters as a

primary method of communication (Hartz 2009: 54-63).

Next, figure 4 shows a letter sent by The Universal House of Justice to Baha’is all over

the world dated December 29, 2016 which is translated to Amharic and given to the

researcher by a key informant.
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Figure 4. A ‘letter sent by The Universal House of Justice (Photographed by the

researcher, May 2016).

2.6 BAHA’I RELIGIOUS CALENDAR

Baha’i calendar" is bésed upon the calendar established by the Bab (Hutter 2005: 737~

740, Hartz 2009 60 67 and Smith 2000: 98-100). The year consists of nineteen months,

each havmg nlneteen days and each of the nineteen months is given a name which is an
<

attribute of God (Smith 2008: 188-190). The remaining four intercalary days (five in a

leap year), called Ayyém-i-Hé (Hartz 2009: 60-67). The Baha’i New Year called Naw

Ruz; and the Baha’i d’ay begins at sunset (Hutter 2005: 737-740).
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In addition, the Baha’i week is consists of seven days, and it starts on Saturday and ends
on Friday; and each day of the week named after an attribute of God, for instance, Glory
is Saturday, Beauty is Sunday, Perfection is Monday, Grace is Tuesday, Justice is
Wednesday, Majesty is Thursday and Independence is Friday. Baha'i writings indicate
that Friday is to be kept as a day of rest but currently it does not observed in all countries

(Smith 2008: 188-190).

2.7 HOLY DAYS

Baha’is celebrate 11 holy days throughout the year (Smith 2000: 182-183 and Hartz
2009: 100-101). The Festival of Ridvéan, a twelve day festival that commemorates
Baha’u’llah’s announcement of prophethood, is the most holy Baha’i festival (morc

discussion on Baha’i holy days will be presented in chapter three).

2.8 FASTING

During the period of fasting, Baha’is in good health between the ages of 15 and 70
abstain from eating and drinking; though exemptions are available for people who are
travelling, ill, pregnant, nursing, menstruating, or engaged in heavy labour. Shoghi

Effendi also exhorts:

The fastihg period, which lasts nineteen days starting as a rule from the second o.f March
every year and ending on the twentieth of the same month, involves complefe abstention from
food and drink from sunrise till sunset. It is essentially a period of meditation and prayer, of
spiritual recuperation, during which the believer must strive to make the necessary
readjustments in his inner life, and to refresh and reinvigorate the s}p.mtua.l forces latent in _h:s
soul, Its significance and purpose are, therefore, fundamentally spmtu'al in charac{er. Fa?tlng
is symbolic, and a reminder of abstinence from selfish and carnal desires (Effendi 1973: 28-

29).
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2.9 HUQUQU'LLAH AND THE BAHA’I FUND
According to Payman Aflatoon (1996), Huququ’llah comprises two words “Huquq” and

“Allah”. These words are Arabic and mean Right of God, Huquq is Right and Allah

1

means God (Smith 2000: 189-190).

The principles underlying the Law of Huququ’llah are: 19% of what one owns belongs
‘to God and can be disposed of only by the Universal House of Justice (Smith 2008: 164
and Hatcher and Martin 1998: 198). But, one’s needful expenses, residence, and
household and professional equipment are exempt from Huququ’llah; and determination
of what is needful is left to the conscience of the individual (Smith 2008: 164 and Smith

2000: 189-190).

Hence, when one’s wealth, excluding the exempt items, reaches to the value of 19
mithgals (Nineteen mithqals therefore equal 69.191667 grammes) of gold (about
$1,200.00) or more, then it becomes subject to Huququ’llah (Smith 2008: 164, Smith
2000: 189190, Agarwal 2010: 103 and Stockman 2012: 186-189). Consequently, from
one’s annual income, all expenses during the year are deductible, and on what is left

19% is payable (Smith 2008: 164, Smith 2000: 189-190, Agarwal 2010: 103 and

Stockman 2012: 186—189).

On the other hand, the Baha’i fund, in which donations are never solicited, and

contributions are not accepted from Non-Baha’i source is a sole supply for Baha’i

community different activities (Smith 2000: 167-168).
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2.10 RELIGIOUS SYMBOLS

A five-pointed star is the symbol of the Baha’i faith, and number nine is significant to
Baha’is since Baha’u’llah received His revelation nine years after the Bab received his,
as the highest single-digit number, nine symbolize completeness and unity, Thus, Baha’i
houses of worship are nine-sided and in recognition of that completeness, a nine pointed

star appear frequently on Baha’is’ book covers, paintings and others (Smith 2000: 167-

168, Effendi 1974: 167-168 and Effendi 1973: 51-52).

 Figure 5. Nine-pointed star (Courtesy, Hartz: 2009).

The ringstone symbol which is designed by ‘Abdu’l-Baha is another symbol may found

on Baha’is’ rings, necklaces,‘Book covers, and paintings (Smith 2000: 167-168).

Figure 6. The fingstone symbol (Courtesy, ‘Abdu’l-Baha: 1983).
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The lower line is said to represent humanity and the world of creation, the upper line
symbolize the world of God, and the middle line represents the special station of
Manifestation of God and the world of revelation (Smith 2000: 167-168). Likewise, the
vertical line is the Primal Will or Holy Spirit pr(.)cccding from God through the
Manifestations to humanity; and the two stars represent Baha’u’llah and the Bab (Smith

2000: 167-168).

Additionally, the “Greatest Name” symbol is often seen especially in Baha’is home and
high up on a wall, is addressing God as “Y4 Bah4d'u'l-Abha”, The Glory of the Most
Glorious (Smith 2000: 24-29). Similarly, as observed by the rescarcher, it is usual to sce

‘Abdu’l-Baha’s photograph in Baha’is house.

Figure 7. The “Greatest Name” (Courtesy, Hartz: 2009).

2.11 ORGANIZATION

Baha’is have no priests; conversely, at local, regional, and national levels, Baha’is who

are 21 years or kolder, elect members to nine-person spiritual assemblies every year,

which run the affairs of the religion (Smith 2000: 24-29).

Then, the elected Local Spiritual Assembly guides the growth and development of the

Baha’i community, coordinates the celebration of the Nineteen Day Feasts and Holy
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days, oversees the education of children and other cducational activities, collaborates
with other community groups for the betterment of the spiritual and material well-being

of the larger community and serves as liaison with the National Spiritual Assembly

(Smith 2000: 24-29).

In the country level, delegates who are elected at unit conventions elect the National
Spiritual Assembly :(Smith 2000: 24-29). The boundaries of unit conventions are
adjusted as required ensuring even distribution of delegates according to Baha’i
population ‘(Smith 2000: 24-29). The National Spiritual Assembly is responsible for
promoting the faith; stimulating and coordinating activities of local assemblics; and

communicating with the Baha’i World Centre in Haifa, Israel (Hartz 2009: 104-106).

Finally, The National Spiritual Assemblies elect the Universal House of Justice, and the
Universal House of Justice and its nine members are elected every five years (Hartz
2009: 104-106). As Shoghi Effendi (1974) discussed, any male Baha’i, 21 years or
older, is eligible to be elected to the Universal House of Justice, but all other positions

are open to male and female Baha’is; and there are also appointed individuals working at

various levels locally and internationally.

2.12 HOUSES OF WORSHIP
Baha’i houses of worship are called Mashriqu’l-Adhkar, or “Dawning Place of the

Praises of God” (Smith 2008: 194). In time Baha’is imagine that the Mashriqu’l-Adhkar

will be the centers of community with administrative centers, schools, colleges, clinics,

homes for the elderly, and other community services (Smith 2008: 194).
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Worldwide, there are Baha’i worship houses such as in Wilmette of USA; New Delhi,
India; Kampala, Uganda; Sydney, Australia; Frankfurt, Germany; Panama City, Panama;
and Apia, Samoa (Hartz 2009: 100-101). Until times as national and local houses of

worship are established, however, Baha’is also gather in Baha'i centers or each other’s

homes for devotional meetings and other activities (Hartz 2009: 100-101).

Figure 8. National Baha’i Center of Addis Ababa (Photographed by the researcher,

March 2016).
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2.13 PILGRIMAGE

In Baha’i pilgrimage, Baha’is visit the Shrine of Baha’u’llah at Bahji, Israel (Vickers
and Vickers 2012: 29). For Baha’is this Shrine i§ the holiest place on earth (Vickers and
Vickers 2012: 29). In the city of Haifa also in Isfael, the Shrine of the Bab in which the
Bab is buried below the floor of the central room, and Baha’u’llah’s son ‘Abdu’l-Baha is
buried in the next room are another areas of Baha’i pilgrimage (Vickers and Vickers

2012: 29).

2.14 BAHA’L IN ETHIOPIA
In November 1934, the first Baha’i Local Spiritual Assembly of the country was formed

in Addis Ababa (Hassall 2000). According to the research notes by Graham Hassall:

There were ten Baha’is’ in Addis Ababa when the first Local Spiritual Assembly was elected on 8
November 1934. Its members were Atto Sium Gabril, Atto Haila Gabril, Habib Boutros, Sabri
Elias-sec, Edouard Goubran, El-Saad Said, El-Saad Mansour, Abdu’llahi Ahmed, and Aurahil
Egsabaihir.. A cable announcing formation of the Asesmbly was sent to Shoghi Effendi, who
replied “rejoiced, praying, love, gratitude”. Mr Sabri Effendi Elias was from Alexandria in Egypt.
He printed one thousand pamphlets in amerigna, and translated Baha’u’llah and the New Era. The
same work was later printed in Abyssinian. A circular letter of 21 August 1935 informed Local
Spiritual Assembly that spiritual meetings had been suspended due to the “present condition of
Ethiopia”. Elias was forced to leave Ethiopia by socio-political events in 1935, but he and Mrs
Elias returned to Addis Ababa in January 1944. A gathering was held in Addis Abba in July 1950
to commemorate the centenary anniversary of the martyrdom of the Bab. Mr Gila Baht&} was
secretary of Addis Ababa Local Spiritual Assembly in 1952. Other members of the Local Splr!tual
Assembly were Mrs Gila, Dr V. Kies, Mr Sabri Elias, Mrs Sabri, Mr Alfred Shafi, Mr I_31rc_h,
Sayed Mansour, and David A. Talbot. The Baha’i Community of Abyssinia, now called Ethlf)pla,
was nominated as a consolidation Territory in Africa under the responsibil_ity of the National
Spiritual Assembly of Egypt and Sudan National Spiritual Assembly during the Crusade. It
subsequently became part of the Regional Spiritual Assembl).' of _Nonh-.East Africa, formed in
1956. Holy Days and Baha’i Marriage certificates were recognized in Addis Ababa, and the Local
Spiritual Assembly obtained legal incorporation in 1955-56. By 1963 there was one Local
Spiritual Assembly in the country, in Addis Ababa, and seven groups (in Adua, Alamaya,
Debrezeit, Dessie, Dire-Dawa, Gondar & Jimma). There were, in addition, twelve members in
other areas (Adigrat, Ambo, Awassa, Bedele, Endeselasie, Gorsum, Harar, Hosana, Kalafo,

Nazareth, Wollisso, Wonji) (Hassall 2000).

37




In line WitI‘l'vth“e Pahqv’iiNational Spiritual Assembly of Ethiopia, at present, in Addis

»

Ababa, Awassa,Nazareth, Mekele, Zway, and Shashemenic and in few arcas of the

hern Nations, Nationalities . . .
Southern B ationalities, and People’s Region growing Baha'i communitics are

exist.

Figﬁre 9 (Photographed by the researcher, March 2016).
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CHAPTER THREE

FAMILY LIFE

Different congregations of kin have been classified as specific types of family in
anthropological writings (Barnard and Spencer 2002: 340). The conjugal family refers to
a heterosexual pair and their offspring; fhe extended family refers to at least two related
conjugal families; the stem family inch;lde‘s ’a couple, their unmarried children and one
married child with spouse and offspriﬁg, while other labels have also been devised to

refer to specific types of situation (Barnard and Spencer 2002; 340).

This chapter discusses how Baha’i téachings change into practical action in Baha'is
conjugal family milieu. The discussion presents the voices of the informants with
pseudonyms, the researcher observatio‘n‘ as well as the corresponding Baha'i writings.
Nevertheless, since addressing to a brbad fopic (i.e. family life) in a single chapter is

very difficult, the chapter traces only limited topics as showcases to Baha’is’ family life.

3.1 MARRIAGES AS PILLAR OF FAMILY LIFE

The institution of marriage, which has been defined as the union of man and woman
such that the children born from the wbman are recognized as legitimate by the parents
has constituted a centre for raising fémily (Barnard and Spencer 2002: 528). Just to
provide a general insight marriage as d Basé to raise family and commencing of a family

life (because the study is not intended to carry out ethnography about the marriage

practices), next, few facts about Baha’i marriage and its overall procedures are

discussed.
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In Baha'i, the believers view marriage as the setting for the spiritual development of
individuals and society, and it assures the advancement and perpetuation of the human
race. According to a key informant Ato Samuel, Baha’i family life is originates from

Baha’i marriages. He further detailed the following:

Baha’u’llah in the Kitéb-i—Aq'das, exhorts: Enter into wedlock, O people, that ye may bring
Jorth one who will mgke mention of Me amid My servants. This is My bidding unto you; hold
fast 1o it as an assistance to yoursglves (Baha’v’llah 1873: 14). But, the requircments of
Baha’i marriage include that Baha’is intending to marry are asked to obtain a thorough
understanding of the other’s character before deciding to marry; and in order to get married
both partners must be at least fifteen years of old, yet, the civil laws of the country has to be
obeyed. Once the partners have chosen each other, their marriage is dependent upon the
consent of all living biological parents whether they are Baha'i or not. Therefore, in all cases
of marriage, including remarriage, Baha’is are required to have consent, However, the parents
cannot condemn the marriage because of any kind of prejudice such as class, colour,
background, even religion, since interreligious marriage is permitted in Baha'i, Parents can
comment if they think that the personalities of the couple are not truly fitted to one another
and that they should not hasten into it. When the parents grant consent, however, it should be
in written form with signature on it, and it has to be present to The Local spiritual Assembly
as evidence about consent is agreed upon. Nevertheless, the freedom of the parents in the
exercise of this right is unrestricted and unconditioned and they may refuse their consent, and
they are responsible for their decision to God alone. On the other hand, Baha’is who cannot
marry because of lack of consent of one or more parents could consult with The Local
Spiritual Assembly, to see whether it may suggest a way to change the attitude of any of the
parents involved. Otherwise, the believers should put their trust in Baha’u’llah, be absolutely
faithful to His commands on the observance of chaste life, and rely upon Him to open the way
and remove the obstacle. Conversely, there are circumstances in which spouses are not
obliged to present the parental consent. For instance, in the case of one or both of the parents
have died; in conditions one or both of the parents are certifiably insane and thus unable to
give a legal decision; when one or both of the parents are incapable of being traced;' in
circumstances one or both of the parents have officially renounced responsibility for the child,
and in the case of one or both of the parents have seriously abused the child.

Once the parents’ approval has been given, as indicated by the informants, then, at a

time when the Baha’i marriage ceremony into progress, The Local Spiritual Assembly in

whose jurisdiction the marriage is to take place oversees the marriage. In doing so, The

Local Spiritual Assembiy requires proof of the consents of all parents, and approves two

witnesses but they do not need to be Baha'is. Finally, it authorizes the marriage and

certificates are signed.
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In connection with Baha'i marriage ceremony again most of the informants told that
there is no prescribed marriage ceremony and the Baha’ marriage ceremony is simple,
and not necessitates festivities except the recitation of a verse by the two partics, which
take places in front of The Local Spiritual Assembly: “We will all, verily, abide by the
will of God”, and everything else is left to the couple’s choice and can reflect the culture
of the participants. Thus, if the married couples are interested to organize refreshments,
Junch and/or dinner parties, there is no condemnation. Moreover, when one of the
marriage partner is Nen-Baha’i, together with the previously said Baha’i marriage
ceremony, normally marriage ceremonies are performed in both religions and the
couples are free if they wish to organize festivities like wedding parties; and they can
follow the traditional alarfiage pfo:cedures such as if the bridegroom is a Baha'i and his
marriage partner is Non-Baha’i, the groom can send elders to the bride parents so as to
negotiate and ask perrnission to marry their daughter, and after having consent, both the
bridegroom and the bride fam1hes may talk about fixing of the wedding date, they can
discuss additional weddmg plans and share responsibilities among themselves. In such a
kind of interreligious marrlage, on the weddmg day, the Baha’i wedding ceremony
together with additional ciﬁl cefemoay is carried out on the same calendar day as the
Baha’i ceremony on the condition that the two ceremonies are clearly distinct and not

commingled into one combined ceremony. Then a lunch, and/or a dinner, and a picnic

will continue: and following a wedding day, “Melese”, which is a dinner party typically

take place in the bride parents’ house few days after the day of wedding, and “Qelgel”, a

dinner party which intends to formally introduce the bride and groom families and

relatives, also, it aims to consolidate the relationship between themselves and
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customarily it goes on at the groom parents’ residence, or the bride and groom house

next to a Melese party W.ﬂl’ proceed if arranged accordingly.

Furthermore, when a Baha’i is marrying a Non-Baha'i and the religious wedding
ceremony of the Non-Baha’i partner is to be held in addition to the Baha'i ceremony, as
indicated by the informants both ceremonies ‘may, if requested, be held in the place of
worship of the other religion provided that equal respect is accorded to both ccremonies
and the Baha’i ceremony éhould not be regarded as a mere formal adjunct to the
ceremony of the other religion; and ohly when a Non-Baha’i partner is concerned that a
Baha’i may participate in the religious ceremony of the Non-Baha'i partner.
Additionally, if the parents of a Baha'i couple are, for example, Christians, and they
wish to pray for the marriage,‘there is no objection for the couple to attend church with
parents, parents’ friends and relations, but, such attendance should not involve any form
of marriage ceremony br simuiﬁted marriage ceremony; since if circumstances called for
to pray in other religions worshiping places is not prohibited in Baha’i as ‘Abdu’l-Baha
exhorts “all must abandon préjudices and must even go to each other’s churches and

mosques, for, in all of these worshipping places, the Name of God is mentioned”

(Esslemont 2006: 76).

Moreover, consistent with a key informant Ato Samuel, as long as both the Baha'i

and the other religious ceremony are performed on the same calendar day, it does

not matter which ceremony takes place first, or which one is to be legally

registered, and there is no condemnation for Baha’is to be present at other religious -

marriage ceremonies or to take part in festivities usually connected with these

¢vents. Yet, he underlined:
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Baha’is could not be married by the reli
disobey this Baha’i law, it results in g
community and institutions do not regar

gious ceremony of another religion. If the couple
ave spiritual consequences for instance the Baha'i

d the couple as married it bri i
! 4 , and it bring about losing of
rights, which can exclude the person from activities like voting in elcct[i;ons scrvinggon

administrative bodies, attending the Nineteen Day Feast, and giving to the Baha'i Fund
Consequentl)f, the individuals would have to discuss with The Spiritual Assemblies at :‘hc
local 'amd national level about remedying this spiritually painful situation, and if the Assembl
is satisfied that such a C(_)uple is repentant, the taken off rights may be ;cstorcd on condilioz
that t_hey hz_ive the Baha’i ceremony. Again for your information, in Baha'i, a couple who are
physically incapable of having children may, of course, marry, since the br'eeding of children
is not the only purpose of marriage, Nevertheless, it would be contrary to Baha'i teachings for
a couple to _decide voluntarily never to have any children. Furthermore, Baha'i discourages
homosexuality, polygamous, sexual relationship outside marriage as well as divorce Divorc«.:
only is contemplated if the couple develops a real dislike for one another, and ancr'lhc lapse
of one full year which is termed the year of patience, It is a procedure that undertake by
discontented Baha’i married couples in a way patiently waiting one complete year that intends
to reestablish unity between them. However, Baha’is cannot be regarded as divorced unless
they have obtained a Baha’i divorce after the completion of a year of patience. But, after they
go through a Baha’i divorce accordingly, Baha’is are free to remarriage with another person,
Besides, we Baha’is believe sexuality is a normal part of married life and is intended to
enhance the relationship. In general, even if marriage by itself is not obligatory in Baha'i, our
faith raises it to the status of a divine institution and refers it as the foundation a family, and
Baha’i also perceives family is bedrock to human society.

3.2 PARENTS AND CHILDREN

The Universal House of Justice urges: '

...The members of a family all have duties and responsibilities towards one another and to the
family as a whole, and these duties and responsibilities vary from member to member (Letter
from The Universal House of Justice, December 28, 1980).

Hereafter, the study traces parental roles in rearing of children and managing home,
parent-children relationship, and few childhood experiences. As a showcase to most

Baha’is home routines, a woman key informant Woizero Hana described:

Being a Baha’i, for instance, I rear our kids to be endowed with the virtues and worthy

characters especially at the very beginning. Because, Baha'i teaches for mothers are the first

mentors; and truly it is the mothers who determine the future greatness, happiness, courteous

ways of learning and judgment, understandings, and the faith of their little ones: .Besides, |
he eats and her physical condition have a

believe that mother’s: attitude, prayers, even what s - .

great influence on the child when it is still in the womb, and when the chvlld is bon.1, it :;s 'sh.e
who has been endowed by God with the milk, which is the ﬁrst. f(?od' deSInged for it an 'tb's
intended that she should be with the baby to train and nurture it in its earliest days. Put, e
cautious. It does not mean that Baha’i women are always confined to home, or restricted to
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educating children, ‘and these functions are inflexibl

adjusted to suit particular family situations, nor does not mean that the father does not also
educate f.or, pray for and care for his baby. If say so, how can Baha'j is a religion to these
modern time? Or, how can Baha'w’llah is a messenger of this age?

y fixed and cannot be changed and

According to Woizero Hana, all responsibilities are up for grabs between her and

her husband at home. She also said:

Thanks to the Almigh.ty God! I and my husband earn money for the family. Performing useful
work is not only required but considered a form of worship in Baha'i, and one must never live
on others like a parasitic plant. Besides, Baha’i women advance and fulfill their mission in all
departments of life equal to men. For instance, Baha'i women enjoy equal rights, privileges,
education and opportunities to men, even, there are women who are spiritual assembly leaders
in the Baha’i faith, since neither a man nor a woman is superior to the other in the eyes of
God. Humanity is like a bird with two wings, the one is male, the other is female, and unless
both wings are strong, the bird cannot fly. Going to the rearing of children, when our children
grow up, I and my husband together devotedly tried to form our kids’ virtuous characters.
‘Then, we considered carefully the circumstances under which advice should be given, and
conditions under which our intervention would be interpreted as interference, and success in
the fulfillment of these essential responsibilities will lessen the danger of our children’s being
caught up in the destructive behaviour; and in such a way, we provide an advice, aid, and
education to our children. This is also concord with the divine teachings. Baha'i writing also
called for: ...the father also has the responsibility of educating his children, and this
responsibility is so weighty that Baha'u’llah has stated that a father who fails to exercise it
Sorfeits his rights of fatherhood. Similarly, although the primary responsibility for supporting
the family financially is placed upon the husband, this does not by any means imply that the
place of woman is confined to the home (Light of Guidance, No771).

-

Another informant who is a father of two children also uttered that one of the
challenges encounter Baha’i couples fs to break away from traditional ways of
dividing up the regular duties in the family. He added:

cooking, child care, shopping, and the

i itch in with everything: !
We husbands have to train to pitch in wi rything Boha suid that boys and girl should

like. Certainly, this is one of the reasons why ‘Abdw’l- AL
have the sanzle’ tilurriculum and this same principle need.s to be practlca! in the }IOA!le l’)l).l
providing opportunities for males and females to engage 1n all family services (seg for m: to
Baha: The Promulgation of Universal Peace, 1982:174-175). Nonetheless, it 1s g]o_o ated habits
train to manage an entire household in our home. Moreover, I'and my glfet czttr::r anning
such as praying together, deepening together, dining together, Qavlnlgt. ?edoign our’home we
together, and consulting together. Because, as long as harmony 1s cultiva in our relationS’hiP'
believe that there will be a possibility to be discovered all the mysterle:h:ar apparently, wé
correspondingly, by increasing our knowledge and awe of one anofher, &P ,
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increase our knowledge and awe of our Lord. O

> ur home is such a ki i
I use to nurture our children characters in accor hakind of laboratory. Besides,

dance with the standards of Baha'u’llah,

Going to childhood experiences, as detailed by a teenage about what he trained from his
parents as of early childhood, his parents trained him to respect others by showing
courtesy; to enter someone’s house only after knocking and/or with their permission; to
welcome visitors warmly at the door, converse with others modestly; to answer the
phone politely; to use courtesy words suéh és “please” and “thank you™; not to interrupt
unnecessarily: when two people are talking each other, when someone is talking on the
phone; when someone is sleeping; when someone is working, or studying, Showing a
Baha’i children’s book by A.A Furutan entitled, Baha'i Education for children: Book I,
a teenage also described that when he was a kid, his mom told him fascinating stories
especially at a time to going to sleep. Among the stories his mom narrated to him, he

selected one from the book and read.

One of ‘Abdu’l- Baha’s gardener had a dog. One day, the gardener decided to punish the dog
by keeping it in a room for the whole night without any food, because of something the dog
had done. The next day, at dawn when the gardener was still asleep, ‘Abdu’l- Baha came to
his house. The gardener woke up suddenly and bowed down respectively in front of ‘Abdu’l-
Baha. ‘Abdu’l- Baha asked him why he had punished the dog and had not given it food.
“Don’t you know that it is a sin to hurt the animals and we should never harm them? Hurry
up and free the animal.” The gardener immediately opened the door of the room where the
dog was imprisoned and freed it. The dog came out and lay at ‘Abdu’l- Baha's feet. ‘Abflu 'I-
Baha asked the gardener what he had in the house to give it to the dog. The gardener said he
had nothing except a few sugar cubes. ‘Abdu’l- Baha asked for some and gave lher‘n to tl]e
dog. The dog was so hungry that it swallowed the sugar cubes and rubbed itself on ‘Abdu’l-
Baha’s feet. ‘Abdu’l- Baha told the gardener to prepare some food for the poor dog and to
never punish it in that way again (Furutan 2004: 45).

In Baha’i Education, ‘Abdu’l-Baha also urges when the children are ready for bed “let

the mother read holy writings or sing them the odes of the Blessed Beauty, so that from

their earliest years they will be educated by these verses of guidance” (‘Abdu’l-Baha
1987: 39-40).
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On the other hand, to childhood experiences, especially, for those children who brought

up in interreligious marriage, another youth informant recounted the most common

children experiences as follows:

Since interreligious marriage is permissible in Baha’j
childhood e&periences especially with those children ;vho grown up in interreligi
marriage. Children who grown up in such conditions, usually practice both parents relig;g:s
activities up to that age of maturity, for instance, they may apply baptism and christening if :
Non-Baha’i Christian parent wishes so, they may go to churches, mosques and the like, gtht:
may participate in Non-Baha’i religious activities, they may attend to Non-Baha’i rcli’gioui
festivities and others. I, as a fruit of interreligious marriage, also experienced some similar
stories. ‘ ‘

one can encounter interesting

In relation to occurrences as disclosed above Light of Guidance says:

In deciding whether or not to participate in such traditional activities, the Baha‘is must guard
against two extremes. The one is to disassociate themselves needlessly from harmless cultural
observances and thus alienate themselves from their Non-Baha‘i families and friends; the
other is to continue the practice of abrogated observances of previous dispensations and thus
undermine the independence of the Baha‘i Faith and create undesirable distinctions between
themselves and their fellow-Baha‘is.... (Light of Guidance, No 464-465).

Then, especially with regard to baptism, the aforementioned Baha’i writing advices that
the Baha‘i parent may attend the ceremony with fhé understanding that he/she will not
undertake any commitment or vow which is contrary to the principles of the faith (Light

of Guidance, No 464-465).

Concerning to families with Baha’is and Non-Baha’is spouses, another woman

informant told that marriage is a birth of new union with a contract between two

persons, and it produces a family which implies some reciprocal rights and obligations

between the spouses and between parents and their offspring; these also needs wise

consideration to uphold unity among the members of a family especially in interreligious

marriage. She added: ' .

Particularly in interreligious marriage, the relatiopship requires tghre}s;?:ﬁtgh S?:::;an‘::‘et
another religious beliefs and leave children to decide th(?ll' own faith t o icism ane (o
investigation of truth. Otherwise, chaos occurs in the faI,T_UlY- cOnseql_lte nltny;uch a condition,
the other spouses’ religious beliefs grows, though Baha’l condemns L.
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mainly children who are under the age of fifteen face diffi
followed. This also adds fuel to the prevailing unhealthy
Baha’i, children who are below fifteen are under the guida
that they are not Ifnatulre enough to declare their faith. Yet, i
to resolve using family consultation, the tie between marr

and the marriage eodangers with divorce. Therefore, once fr(litecr(;l(liptlgs\iedclgecal:e i%cau?erld?y
interreligious marriage, it needs to respect spouses’ one another religious bel’igfs In ;fh)' 0
there are families which are built in interreligious marriage and still continued ha 'la X :1'
there are families in which the spouses are separated with divorce basically becaups{;l gf ::2
aforementioned reason. ¢

culties about what religion to be
relationship between spouses. In
nce of their parents and believed
f the conflict continues and unable

Proceeding to children obedience to their parenté, to refer to a youth informant words, he
told about Baha’i children humble obedience to their parents. He added:

In my case, always, I do the maximum obedience towards my parents. However, it does not
include if my parents instruct me to commit a sin. This is what Baha'i thought me.

Similar to most other religions adherents’ proctices, the researcher also witnessed
Baha’i children obedient character not only to their parents, out aleo towards others at
different occasions. Baha’i writing also exhorts ‘ehildfe‘rjl muét show forth the utmost
obedience towards their parents thereby they attain the good-pleasure of the Almighty

God (Light of Guidance, No. 766).

According to another women key informant Woizero Selam, when her child is born, a
“naming day” is organized in their home, in which they invited friends and relatives for
prayers and a celebration. In conformity with this in Tablets of ‘Abdu’l-Baha, ‘Abdu’l-

- Baha dictates:

g therefore; chant the verses and
Oneness and beg the attainment of
then give the name and
9: 149-150).

When thou wishest to name a babe, prepare a meetin
communes, and supplicate and implore the Threshold of
guidance for the babe and wish confirmated firmness and constz,lncy;
enjoy beverage and sweet-meat. This is spiritual baptism (‘Abdu I-Baha 150
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Woizero Selam also uttered:

Up to the age of 5, essentially I nurtured her. Later, she s yopee
classes. Next, at the age of 12, since Baha’i children aret:z;:c:gdag)em;sl:iza l c:lldmnf
junior youth programs, she joined it. Until the age of 15, she was underpthe dirol:g Baha'i
and her dad. At t_hf': age of fifteen, this is age of maturity for Baha’is, in which chrielz on (t)yf; o
declare their religion; then, she declared her faith as Baha’i, Aga;in, for your in;’f)?tzat?o:\o

there is no special ceremony when children or any other person declarj ; .
. " . in ’
or, joining to the Baha’i community. . : g the faith as Baha'

A key informant, Ato Belete, alsQ talked about Baha’i view of education and its parallel
to enlightening children, and how Baha'i parénts change it into practice. He said:

Baha’i sees education as mining for jewels that everyone has talents or jewels within them
which need to be found and polished basically through education; and training in arts,
sciences, and crafts regarded as essential. Baha’u’llah also revealed: “.. Knowledge is as
wings to man’s life, and a ladder for his ascent. Its acquisition is incumbent upon everyone
(see Tablets of Baha’u’llah revealed after the Kitdb-i-Aqdas, 1978: 51-52). Therefore, you do
not find a single Baha’i who doesn’t send children to school since it is education that makes
new discoveries, and if there were no educator, there would be no such things as comforts,
civilization or humanity. However; in cases, for instance if [ cannot afford to send both a boy
and a girl to school at a time, I send the girl first, because girls grow up to become mothers
and mothers are the first teachers of their children; and children are affected by the training of
their earliest years. o

Nevertheless, the researcher did not encounter cases in which opportunities are given
first to girls to learn. This might ¢oﬁéspdnds to the reason that the absence of incidences

which urges applying to send girls first in the fieldwork sitevy.

3.3 PRAYERS AND MEDITATIONS

A letter written on behalf of Shoghi Effendi to an individual believer of May 15, 1944

says:

Prayer and meditation are very irripoftant factors in deepening the spiritua.lbllife olft sﬂ(l)t;
individual, but with them must go also action and example, as these are the tangible resu
the former. Both are essential (Light of Guidance, No. 1483).
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According to a key informant, Ato Belete, Baha’is are pray daily and the act of prayer is

one of the most Important Baha’i laws for individual discipline. He further expressed:

Detailing to my case, in order to get closer to God and w -
assistance, and renew_ing my personal communion with théoAl]B;}il;hltjy"él:)’dtol rde((>1 Uer-;t delvmc
day in private, or, with the family at least once a week. Hence, in addit’ion to F:hey r\;ery
books, sometimes I also use my own words in private prayers; and’ Speion o 1 elr-) ; )tfcr
to depart from all the outward things and turn to God, and then I hear the voice oF G())ld ;n mry
heart since the higher spiritual truths can be communicated only by means of this spiritua);
language. Prayer is the language of the spirit which speaks to God with a humble request for
the attributes of God, a statement of praise, and asks for such as guidance, protection and the
like. As the body needs food every day for it to grow, the soul needs spiritual food every day
s0, and this spiritual food is prayer. Look, if a person loves someone, he or she will want to be
with that person and talk to them as much as possible; and the more you get to know a person
the more you love them, and it is the same if someone loves God and he or she will want t<;
talk to God through prayer as much as possible. »

In general, prayer in the Baha'i Faith consists of two distinct types: obligatory and
devotional (general) prayer. Apparently, both types of prayer are composed of reverent

words, and can be recited or sung.

With regard to obligatory prayers, the informants described that there are three
obligatory prayers in Baha’i: the short, the medium and the long. They also explained,
usually obligatory prayers are performed from morning till noon, from noon to sun set

and, and from sunset till two hours thereafter. Besides, they told that they are applied

" movements and gestures to the medium and long prayers, since; they are symbolic and

are used to help concentration while prayer is in progress. Furthermore, the obligatory

prayer is preceded by an ablution, the cleaning of the hands and face and it is recited

facing to the Qiblih, the point of adoration that makes Baha’v’llah’s shrine the Qiblih.

washing, beli ited “In
Nevertheless, when water is unavailable or unsafe for washing, believers are recite

the Name of God, the Most Pure, the Most pure” five times in place of ablutions; and in

. . d
place of every obligatory prayer that a Baha’i missed, he/she kneels and bow forehea

. . : d
to the ground, say “Glorified be God, the Lord of Might and Majesty, of Grace an
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Bounty”, or only “Glorified be God”; then, after the requisite number of prostrations
?

sits cross-legged and repeat eighteen times “Glorified be God, the Lord of the kingdoms
of earth and heaven.” However, nobody else has the right to check up on whether
someone remembering to do any of these things, and they are strictly between the

believer and God.

Here is the holy writing about obligatdry prayers:

“With regard to the three daily obligatory prayers:... The Baha'i worshipper is free to choose
any of these three prayers. The short prayer consists of one verse to be recited once a day at
noon. The medium prayer should be recited three times a day: in the morning, at noon, and in
the evening. It is accompanied by certain physical gestures such as kneeling, raising the
hands, etc. The long prayer which is also accompanied by regulations should be recited once
every twenty-four hours. The adoption of one of these three prayers is a spiritual obligation
imposed upon all the believers (Light of Guidance, No. 1525).

Those who are ill, in danger, and women in menstrual courses are exempted from
obligatory prayer; and Baha’i prayers do not have to be said in a special building as

Baha’u’llah dictates:

“Blessed is the spot, and the house, and the place, and the city, and the heart, and the
mountain, and the refuge, and the cave, and the valley, and the land, and the sea, and the
island, and the meadow where mention of God has been made, and His praise glorified” (A
Selection of Prayers Revealed by Baha’u’llah, the Bab, and ‘Abdu’l-Baha 2006:1).

Again, coming to believers’ experience, according to the informants, they prefer to

perform the obligatory prayer when they are alone with free of distractions such as early

in the morning or late at night, and most of the informants usually recite the short prayer

among the three daily obligatory prayers since its briefness; vet, the long and medium

obligatory prayers are also performed. -
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Here is the short obligatory prayer which is said by a youth informant in English and

recorded by the researcher (see also A Selection of Prayers Revealed by Baha’v’llah. the

Bab, and ‘Abdu’l-Baha 2006:7):

I bear witness, O my God, that Thou hast created me to knon Thee and to worship Thee

I testify, at this moment, to my powerlessness and to Thy might, to m
wealth. There is none other God but Thee, the Help in Peri, the Se’lf-Sub);iggxegﬁy and to Thy

Incidentally, most of the time, the researcher observed that the majority of the
informants try to use English language at least in the middle of our conversation, and
they apply it frequently while talking to another Baha’i believer. In the mean time, the
researcher witnessed that the Baha’i literatures largely are still in English and Persian

languages than in Ambharic.

On the other hand, a key inforrﬁant Sara also told her ekperiencelabout repeating of the
phrase “Allah-u-Abha”, which is é form of the Greatest Name, 95 times per day using an
application uploaded to vher mobile phone,’ while facing to ”the Qiblih and after
performing ablutions. Yet, as said by the informant, when it said immediately after the
obligatory prayer, repetition of ablutions is aVoided. Oﬁcé more, she recounted that it is
usual to repeat the phrase Allélh-u-Abhét“amo‘ng Béha’isi byytylsing prayer beads and

counting by their fingers.

As indicated before, in addition to the daily obligatory prayef, nevertheless, group
reading from prayer books is another common feature of Baha’i gatherings including

home devotionals; and the researcher observed such kind of prayers at different Baha’i

: . . h
faith followers® homes. These collective prayers encompass different topics one for eac

i savi er, one
eeting such as unity, justice, peace and others; and when saying a general prayer,
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does pot face to the Qiblih. Onc?’ in such a prayer session, the researcher also invited to

participate in to recite his own religion holy verses.

When a Baha’i died, however, ‘as described by the informants, congregational prayer is
conducted in which a believer reads prayer for the dead aloud and all others present

stand.

Another woman informant discussed her own experiences about family prayer, reciting
the verses of God and meditates upon it, and daily vigilances of action. As she said:

Once a week in the evenings we entertain a family meeting for prayers, to meditate and reflect
up on sacred writings. Family prayer is the source of family unity which is essential for the
smooth functioning of a home. In his Tablets, ‘Abdu’l- Baha dictates the following and his
aspiration also the focus to our family: Verily, I pray God to make thy home a center for the
radiation of light and the glowing of His love in the hearts of His people. Know that in every
home where God is praised and prayed to, and His Kingdom proclaimed, that home is a
garden of God and a paradise of His happiness (‘Abdu’l- Baha 1909:69). On the other hand, 1
recite the verses of God those revealed by Baha’u’llah each morning and evening either
silently or out loud, and then I will meditate upon them to understand their sacred meanings.
While I meditate, I believe that I am speaking to God; and in that state of mind, I put certain
questions to God and He will answer to those my questions. Doing so, I will able to
comprehend all the secrets behind my request. Like prayer, reciting the verses of God and
meditation are also foods to soul. In addition, as a separate practice, I do what Baha’is called
deepening in the faith, in which I continually read, meditate on, and study the writings of the
Bab, Baha’u’llah, Abdul-Baha, Shoghi Effendi and the Universal House of Justice. Moreover,
since Baha’u’llah urges everyone to reflect everyday on their spiritual life, I weigh my actions
every day using a spiritual balance such as love, equity, and justice; and I prepare for a
reckoning. Though it seems difficult to practice every day, with the help God I able to manage
it at least for few minutes daily in the mornings. Here is Baha’w’llah’s utterance for daily
vigilances of action which is taken from The Hidden Words: O SON OF BEING! Bring thyself
to account each day ere thou art summoned to a reckoning; for death, unheralded, shall come
upon thee and thou shalt be called to give account for thy deeds (Baha’w’llah 1963: 11).

Nevertheless, applying for the above mentioned religious practices; experiences are

varied one to the other believeré, For instance, some explicated that they recite the

verses of God regularly but not to the daily vigilance of actions, and some other
: VRES fh : ' : es of

¢xplained that they do daily vigilance of actions every day but not recite the vers

God daily; and all are agreed that applying persmtcntly for Qne religious activity an
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irregularly perform to the other One'k shows the believer his/her own weaknesses to act

upon religious duties and hope to correct it.
+4 HOLY DAYS OBSERVANCES

Holy Days is a matter for conscientiou‘s‘obedience by every individual believer. In

the
businesses and other undertakings entirely under Baha’i contro] they must also clos ecz:js: “o:
during the Baha’i Holy Days, even though Non-Baha’is may be members of th
of Guidance, No. 1021). T eir staffs (Light

Basically, Baha’is celebrate eleven holydays throughout the year: Baha’is’ new year/
Naw Rz is observed on March 21 Ridvéan - holy days which are principally
commemorate Baha’u’llah’s revelatron (ervan First Day is celebrated on April 21 at 3
p.m.; Ridvan Ninth Day on Aprrl 29 and Ridvdn Twelfth Day on May 2); Bab’s

Declaration is commemorated on May 23 two hours after sunset; The Passing of
Baha’v’llah is observed on May 29 at 3 a.m.; Martyrdom of the Bab is remembered on
July 9 at noon; Birth of the Bab is ~,celebrated on October 20; Birth of Baha’u’llah is
observed on November 12; Day ‘of thiei,jCovenarrt is eelebrated on November 26; and

Ascension of ‘Abdu’l-Baha is obseryed on November 28 at 1 a.m.

According to most of the 1nformants usually Naw-Ruz Ridvan, the anniversaries of the
Birth of the Bab and Baha’u’llah, and of the Bab’s declaratron which is also the birthday
of ‘Abdu’l-Baha are celebrated by festal gatherrngs at which music, the chanting of

verses and tablets and short addresses sultable to the occasion; and the anniversaries of

the martyrdom of the Bab and the departure of Baha’w’llah and ‘Abdu’l-Baha are

R aPT ‘ nd
celebrated with appropriate meetings and discourses, the chanting of prayers a

Tablets, Besides, except for the Day of the Covenant and Ascension of ‘Abdu’l-Baha,

chool
Baha’j family members do not go to work even, with consultation to the s




administration, children also do not go to schools for the other holy days. Morcover,
consistent with the informants, as much as possrble known Ethiopian dishes which are
pasically cooked from a sheepv,: a‘ gpet, and/or an ox meat together with chicken are
prepared for Baha’i holy days espe‘ci‘elly for Naw Rz Even, the usual Ethiopian coffee

ceremony coupled with fruits and ksof‘t drinks is unavoidable,

On the other hand, during ervan holy days, as illustrated below, the rcscarchcr
observed that The National Sp1r1tua1 Assembly members electlon and consultation on
~ Ridvan message sent by The Urriyersal House of Justice which are taken place at the
National Baha’i Center in Addis Ababar. On that time, prayers are said, and then election
‘with secret ballot box is carried our,‘ consultation followed. Besides, the attendants

served variety of dishes at lunch and snacks in tea breaks, which also organized in the

Centre.

Figure 10 illustrates while Baha is electlng new Natlonal sprrrtual Assembly members
(left), and discussion is in progress on ervan message sent by The Universal House of

Justice (right). (Photographed by the researcher April 2016)
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Apart from the 11 holy days, however, between February 26 to March 1 which is termed
rme

as Ayyam-i-Hé, Baha’i family members spend their time devoted to hospitality to

friends, the giving of presents, and ministering to the poor and sick. Here is a verse from

one of the Ayyam-i-Ha song (see also Compilation of Baha'i Songs 2005: 9)

Ayyam-i-Ha is gift of God |

A time for young and old‘

A time for joy, a time for fun |
A time for each and everyone.
Ring out, sing out

The glad, glad cheer

Join in, be happy

Ayyam-i-Ha is here.

Immediately after Ayyém-i-Hé, the monfh of the fast continues, and every year from
March 2-20, Baha’i fast is observed by Baha’i families. As said by the informants, they
observe it not only abstaining from food and drink to sunrise to sunset (i.e. from about 6

am. to 6 p.m.), but also abstaining from sexual intercourse, and they use it as means to

devotedly contemplate their spiritual weakness and to correct it. However, the fast is not

applied by children below fifteen, travelers who engage in long journeys, believers who

are too old or sick, women who have babies at the breast and women who are In

menstrual courses. As the researcher observed, Baha'is break the fast by saying the

Prayer for fasting, eating liquid foods first and followed by potluck dinner.
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Moreover, Baha’is’ famrlres come together at the neighborhoods centre to celebrate the
“Nineteen Day Feast”ﬁ :Whl’Ch occurs on the ﬁrst day of every Baha’i month. The
researcher has got two lopportun1t1es to observe the Nineteen Day Feasts. The Feast
comprlses three parts sprrltual admrmstratrve and socral Hence, the feast begins with
sprrrtual part con51sts of prayers in whrch the communrty members including children
read prayers from Baha i prayer books also hymns 1ncorporated in this portion. Usually
the host of the feasts selects prayer and readmgs from the writings to be read. In the
administrative part Baha 1sv share news, drscuss about the Baha’i fund, make plans, and
if any names of new belrevers wrll be read Then the consultatlon follows Finally, the
social part of the feast beglns | In this portion, the researcher saw that everybody talks

together, joking one another, and serves the foods collectively.

The researcher also noted that when times in whrch the first day of Baha’i month falls on
week days, in consultatron wrth the Local Sp1r1tual Assembly, the community able to
postpone the feast observance ’date to Saturday or Sunday due to suitability that

everybody to attend the feast. |

Next, figure 11 demonstrates,a table which is shown by a key informant to the
researcher that uses to ':refer to the Nineteen Day Feast observance dates with the

Amharic keys.
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Figure 11. A table which is shown by a key informant to the researcher that uses to reter

' SRR her, Ma
to the Nineteen Day Feast observance dates (Photographed by the researcher, May

2016).
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3.5 FAMILY CONSULTATION

No welfare and no - well-bemg can . be attamed except through consultation” (Light of

Guldance No. 577).

A key 1nformant Ato Belete explamed that llke in other walks of life,

-

family

consultatlon isa remedy for domestlc conﬂlct He also dlsclosed that in his family, they
?

"exerc1se consultation after prayers together in the mormng, during the dinner hour and at
times when the need arises with open dlSCUSSlOIl moderatlon and balance. In parallel

* . with the Baha’i teachings, he further e_xpressed:

Consultation is the lamp of gu1dance whlch leads the way to a better understanding, Of
course, not every issue is subject to family consultation. Because, some decisions, such as
major budgetary considerations, are the exclusive prerogative of the parents. Apparently, the
success of a family consultation will be influenced by the prayerful attitude with which it is
approached, the mutual respect among the husband, wife, and children, their eamest desire to
devise a solution which will preserve unity and harmony among the family, and their
willingness to make compromises and adjustments within the context of equality, Again, two
spiritual conditions are prerequisite for consultation: absolute love and harmony amongst
members, and turning to God to ask for aid. Later when deciding, moderation is called for,
and majority opinion prevails; and if this does not happen, further discussion entails.
Similarly, key to the entire process of consultation is the spiritual capacity of detachment, in
which once an idea is expressed, it belongs to the group; thus, once a decision is reached, it is
no longer simply a decision of the majority but of the whole group, and criticism is
discouraged as well as everyone is obliged to help execute the collective decision.

Apart from family consultation, the researcher had chances to observe Baha’is applying
for consultations especially during Ridvén Holyday discussing on the message sent by

The Universal House of Justice, in Nineteén Day Feasts and at devotional meetings.

However, few informants articulated that they are still imperfect o app ly Baha'
consultation as the teachings dictate necessarily possessing to the spiritual capacity of

detachrnent, moderation and balance.
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3.6 MODERATION

Whatsoever passeth beyond the hmlts of moderatlon will cease

(Baha’w’llah 1952: 216). to exert a beneficial influence

According to a youth informant, to experiment the fruits of moderation, does not need to

be a Baha’i. She added:

Conspicuously, in all departments of ]1fe bemg moderate is helpful. For instance, we Baha'is
are not prohibited to listen to music, singing, and dancing, and I do so. But, I do check such
listening may cause to transgress the bounds of decency and dlgmty, and not against the
standard of modesty and chastity. In fact, in this time of modernity, in night clubs, where so
much smoking and drinking and promiscuity goes on, it is difficult to preserve the standard of
moderation, and I do not advice people to go such kinds of undeserving places, and I detach
myself too. On the other hand, decent dances are not harmful, and I take pleasure in such
enjoyments. Likewise, no harm to learn dance in school and no harm in taking part in dramas
or in cinema acting, and I do not retreat back to engage in these activities; but the destructive
thing is something the unfortunate corruption which may associate those engagements such as '~
seducing someone through these 1nvolvements and the like. In such cases, [ isolate myself from I
those unworthy performances. , |

The researcher also observed that rnost ;of the informants attempt to apply Baha'i

standard of moderation into their actual: hves Especially in their utterances, almost in all
conversation we have had, they tried to oe careful kfor What they are speaking to, and
always advise the researcher to compare and contrast what they said with Baha'i
scrlptures Similarly, the researcher w1tnessed humble approach almost in all of the

informants.

On the other hand, not few in number who exphcated that as human being that engulfed

with inherent feelings, sometimes they also experlence reahtres which depart from the

Xpected moderation be it in conduct declsrons utterances, dressing styles and eating

and drinking.
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3.7 HOSPITALITY
Reminding the Old Testament, oné ihfoﬁnant told that;

The Sodom and Gomorrah case follows a typical theme to hospitality
emissaries in the guise of strangers to investigate violence and C(;
strangers are ill treated by the population, except for an old couple wh
and are rewarded while the rest of the population is destroyed. Lot
Angeles and protect them from the cities inhabitants, who try to abus
judgment on Sodom and Gomorrah, but Lot and his family are rescu
who looks back and becomes a pillar of salt. Again, Abraham’s hospitality is rewarded by the
promise of Isaac’s birth. We Baha’is also uphold the significance of hospitality Especi);ll

during the intercalary days which are between the eighteenth and nineteenth Bal.la’i month)s/,
we devote to hospitality to friends, the giving of presents, ministering to the poor and sick’
and various forms of community involvement and social action. ’

in which the God send
rruption on earth, The
o offer them hospitality
s also entertain the two
e them. This leads to the
ed, except for Lot's wife

Since the inception of this study, the researcher also received Baha’is’ utmost hospitality

with the expression of the univer’sal(ityb of Baha'i teachings and human brotherhood. For
instance, corresponding to a weléc;fﬂing ’k approach, they earnestly facilitated good
research environment by participvatipg ‘the research discuséions willingly, involving in
lengthy interview sessions patienfl}??;’facili;tating to obserye diffefent spiritual meetings
and hosted the researcher courteojuslyat home Besi’d’é‘é, Baha’is explained that the love
they show others, the hospitality and ﬁnderstanding, aﬁd the willingness to help others
are the very best advertisements of ‘ t,h‘e’r Baha’i faith, bécause, others will want to hear
about the Baha’i faith when the:y;s‘éébvfthese things in Baha’is lives and people will

become interested in studying the?’feligion. In particular, devotional gatherings and

holyday celebrations prove Baha’is’ hospitality.

38 DIETARY PREFERENCES

i i ion: if the meal be only
! i emselves with moderation; if ‘
o e e e st according to their means, they

one course this is more pleasing in the sight of God; however, 80T ited in Light o
should seek to have this single dish be of good quality (Baha’u’llah, cited in Light of
Guidance, No. 1004). PR
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Baha’w’llah advices: before taking ‘a solid food better to start with a liquid food; if
1 }‘!

various dishes are put on the table do not mix and be content with one of them; in th
¢

mormng, a little food is preferable than heavy one; do not eat except in hungry; do not

take food until the already taken one is dlgested completely, do not swallow until the

already swallowed one is thoroughly mast1cated and a food which is difficult to }

masticate is forbidden; better to take frurts and gralns than animal food, and fruits and

grains would be the foods of the future and exercise is good when the stomach is empty

and it strengthens the muscles (s_eekStar of the West 13, No 9, December 1922:252). :

On the other hand, as indicated by most of the informants, though they try to follow the

aforementioned dietary advices, they are not persistent enough to apply for all the l

advices accordingly. For instance, a key informant Woizero Hana uttered:

Usually, I consume as my appetite wish. But, during the fast season, I break the fast regularly L
by saying of one of the prayer for fasting and then I eat liquid foods first, followed by other -
foods which are available in the house. In Baha’i holy days, as much as possible, we prepare
known Ethiopian dishes which are basically cooked from a sheep, a goat, and/or an ox meat W
together with chicken in our home. . . R ST =

Similarly, most of the informants‘ underlined that the uneasiness to apply for _;Q

take variety, and the soc1ahzat10n they brought up. The researcher also observed such

a kind of leanings in the soc1al portlons of Nineteen Day Feasts and devotional 5
meetings, and I myself was seryed: with a variety of dishes in these occasions in

Baha’is homes.

|
|
|
‘} i
especially the advice of abstalmng to mix various dishes at a trme since the desire to i
' | 0
}
l
|
|

61




39 ALCHOLS AND DRUGS

Regarding the use of liquor: According to the text of the Book of A. .
drinks are prohibited (‘Abdu’l-Baha, cited in Light of guidance, NO.(}(ia,l]Sl’)both light and strong

Baha’is are refrain to alcohols.‘_I‘nf[e‘rkes;tingly,’ a kéy‘ inforﬁant Kidus told his own

experience as follows:

I sometimes organize programs for enjoyment at home, and [ usually go to recreati i
> . . . . i > tional sites
with my friends including friends of other religious adherents, But, I always avoid drinking

alcohols. Even, when such a kind of program is sponsored by myself, T abstain t
alcohols which is consumed by my friends. ’ n to pay for the

Mbréover, most of the informants told fhe researcher about some practices which are
 operational in their ordinary liveslSuéh ‘és‘,”drugs, na:cotiés or other intoxicants of any
 kind is not used except drugs as remedles in case Mof illnéss; they treat disease first of all
through the diet, and medical treatni{:nf 1s applied wheﬁ it is necessary; they do not use
compound medicines if a single tabletls hééﬁed :ahd ’they avoid medicine when the

health is good; they try to refrain to 'smoke tobacco; and for medical and health

requirements they apply blood transfusmns and 6rgan‘ tfansplants.

e

3.10 CLEANLINESS
Baha’i writings place great emphasis on the importance of ’physical cleanliness and

relate it closely to spiritual purity. =

Although bodily cleanliness is a phyéical thing, it hath nevertheless, a powerful influence on
the life of the spirit (‘ Abdu’l-Baha 1978:146-147).




n relation to Baha’i empbhasis to cleanliheSS, a youth informant detailed the following:

In the Synopsis and Codiﬁclation of the Laws and Ordin
specific exhortations are outlined such as to wash one’ : ’

c}l)ean water; to cut one’s nails; to wash soiled things Sinfecelte’atr? »?vzrtfe‘;r'n:ool?: ssts’ellf; . _bathe i’n
dress; and to renew the furnishings of one’s house, Coming to r,ny custo?r:n Y practices |
regularly I apply: showering once a day and I do not bathe in water that hasag p:imtl)ces’
used, brushing teeth, cutting finger and toe nails, cleaning ears using deodorareta )lll ine ’ 
shoes, cleaning clothes and house and others, In doing so, 1 atter;1 t to exemplify sl o
manifestation of paradise on earth, . ..., ’ P Py myselfa

ances of the Kitab-i-Aqdas several

Pt o

The researcher also did not trace a remarkable case which is in coﬁtrary with another

Baha’is.

e e e

3.11 BURIAL SYSTEM

When a member of Baha’i family passed away, according foa key informant Ato

Mulatu:

What Baha’is actually do is they placed the dead body in a grave within twenty-four hours
after death and within an hour’s journey from the place of death. These are intended to Al
prevent from attaching excessive significance to the physical remains of the individual after i,
the spirit has departed. For the same reason, the coffin of the departed remains closed during i
the funeral. Baha’is do not cremate the deceased but apply the washing and wrapping of the i
body prior to burial. The funeral consists earnest recitations of Baha’i prayers including an
obligatory prayer for the dead, which represents the only occasion that Baha’is engage in_ a (:
specifically prescribed congregational prayer. Baha’i cemetery is located next to the Saint 3
Josef church compound in Addis Ababa. . “ ' : !
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CHAPTER FOUR

COMMUNITY BUILDING CORE ACTIVTIES

_..the devotional character of the commhnity; classes that nurture the fender hearts and mind
of children; groups that channel the surging energies of junior youth; circles of study, open t(s)
all...it is to be expected, however, that the multiplication of these core activities wo’ulcf soon

be sustained by human resources indigenous to the neighborhood or vill :
House of Justice, Ridvan Message 2010). - . = r village...(The Universal

As directed by the Universal House of Justice, Baha'is are engaged in a
process of community building that primarily consists of four core activities: the

education of children (children‘s classes); the spiritual erhiaoWerment of junior youth

(junior youth spiritual empowerment prograxns); the strengthening of the devotional i

D T——

character of communities through prayef gatherings and collective worship (devotional

meetings); and engagement in the inétifute pfocess' which serves both to deepen the

understanding of the Baha‘i teachirigs and to develop skills to carry out various acts of
service (study circles).

Ato Belete who takes part in the commiihity building core activities devotedly, also

accounted:

These four activities are described as core for a reason to emphasize their centrality to the
community development process taking place in Baha'i, and because they make up the core
of Baha‘i community ordinary life. Therefore, we are involvefl In such Processes tl? ratns?
capacity within the community and to take charge of our own sp iritual, § o-c-lal and I’ ez li;a
development. In addition, although these community building core activities are 1ﬁsp1]r.e 'ou)s/
Baha'is and signify characteristic of a Baha‘is’ community life, they are open to all relig

backgrounds.

i o o

T
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,‘Aécording to Ato Tamim, who is actively. involved in the community building core

activities:’

PRI IS
PRNCN N

" We Bah#&’is aré devoted to building up spiritual communj
“unity ‘of humankind, the unity of religion, the equality of the sexes and the like become
- reality. We also'are exerting much effort to apply these teachings in our own lives, and use
- community building core activities as’ tools to promote a new way of thinking, studying,
- acting, and to live a life of service to others. Correspondingly, through these plans and
4§yst’tematilati0n of best practices, we hoping to replace the boom and bust cycles of
community growth; and with this focus, we incorporate more active service, socio-economic
development efforts, and became more focused on examining the needs of wider Non-Baha'j
communities, to see how our faith could aid them. : ‘

ty in which principles such as the

y believers from

Figure 12 demonstrates a reflection meeting about the 90?6 aotves

different neighborhoods. (Courtesy to a youth key informant)f-#
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Next, the chapter presents the four comrﬁtinity building core activitjes separatel
ately.

4.1 STUDY CIRCLES

As used by Baha‘is, study circles "‘arefwherg participants gather to study spiritual

subjects, and those aged fifteen and older pf study éircles trainees expected to employ

| - what acquired to their individual and c(ovlle“ctive lives. i

= —

Figure 13. Believers from different n‘ei'ghbd'rhoods are studying a Baha'l writing at the

National Baha‘i Center (Courtesy to a:\}}‘ou;th;kéy infonnant)- :




As detailed by the believers, study c1rcles have three components group study,
socializing, and community serv1ce and service actrvrtres emerging from study circles
include hosting devotional gathermgs conductmg classes for the spiritual education and
empowerment of children and j Junlor youth and engagmg in social action for the benefit
of the wider community. Each study crrcle involves a tutor or facilitator who serves to
maintain the focus andpace, w1th generally 3 lO part1c1pants Tutors apply the art,
music, games, and crafts. The frequency and duration of each study circle are set by the
group; and the format is not rigid, ’so each gathering may be different from the other, and
after studying one course, parts of the membersof a study circle may stay together to go
on to the next course, or some may drop out untll they are ready and able to follow a
subsequent course. Consequcntly, as fnends move on to higher level courses, and other
friends join at various activities, the membership of a study clrcle can gradually change.
Study circles meet in homes and other informal settmgs, and the most commonly used
material for study circles is the Ruh1 curriculum which is developed by Baha’i

educational institution based in Colombia.
Ato Belete, who passed through different Ruhi courses also said:

The Ruhi institute‘s main sequence of courses which also called books provides us insights to
spiritual matters. The materials focus on the Baha‘i writings by assisting participants to
understand the texts on three different levels: to comprehend the meanings of the1 Wod?lsd
sentences and context of various quotes; apphcanon of the texts o Vamfng ;eal t:Z]xef
Situations; and the implications of the various quotations on other aspects & °° ath more
There are currently seven books in the institute's main sequence of coulrlses nWls o,
courses in development. Each book is broken up into three units and each wit nrlr:]a ’

Again, each book has one or more practices that can be done outs1de of the training.
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All the workbooks use an interactive, question and answer format and Ruhi courses are
provided sequentially. For instance, someone could not take Ruhi Book 3 until he or she

took Book 1-2.

Walking Togetheron ~ *
~a Path of Service

iy ‘Ruhi Institute

Figure 14 illustrates some of the Ruhi Books.

d

Just to prov1de a general insight about Ruhi materials, Ruh1 Books 1-7 basic themes are

Surnmanzed as follows. Book 1 is Reﬂectzons on the sze of the Spirit. It focuses on

i

to Serve.
understanding the Baha’i writings, prayer and hfe and death Book 2 is Arising to

ha‘i beliefs.
It emphasizes on the j joy of teachlng, deepemng themes and introducing Baha

lass, how to
Book 3 is Tt eaching Children’s Classes It trams about Baha i chlldren s cla

s

k 4 is The Twin
Conduct the class and some pr1n01ples of Baha1 educatlon Boo

velation, and retells
Manifestations. The Book reviews the 1mportance of the Baha ire

Junior Youth. It
the lives of the Bab and Baha’u’llah. Book 5 is Releasmg the P ou)er s of
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\trainS individuals to facilitate junior youth spiritual empowerment groups. Book 6 is

Teaching the Cause. It engages the spiritual nature of teaching, the qualities and

attitudes of the teacher, and the é(;t of teaching. Finally, Book 7 is Walking Together on
a Path of Service. It invOlvéé "the spiritual path, becoming a tutor of Book 1-6, and

promoting the arts at the graséro(‘)ts; :

R

Proceeding to believers’ e)iperiehées, Ato“ Mulatu shared the following about his study

of Ruhi Book 1 Reﬂectionswonrv ‘the»Zife of the Spirit:

Reflections on the Life of the Spirit has three major units. In the first unit of understanding the
Baha’i writings, I have learned how to read and meditate on the deep spiritual content of the
Baha’i teachings and how to apply the principles in my daily lives. In the second section, on
prayer, I developed the practice of daily prayer that lift up my thoughts than simply asking for
my wishes to be granted. In the third unit of life and death, I comprehend that the life’s true
significance is found in the development of the soul. Moreover, during the course, I
entertained a lot of exercises which build my spiritual consciousness, Correspondingly, I
elevate the practice of memorizing passages from the Baha'i writings, and I able to upgrade
my skill of memorization. The course consisted of weekly sessions almost two hours per day.

i

Here is an excerpt from Ruhi Book 1, Section 7 of Part 1 (Understanding the Baha’i
Writings) which is showed by Ato Mulatu:
Study the quotations below and memorize them:

“... Backbiting quencheth the "light of the heart, and extinguisheth the life of the
soul.” R SRS

“Breathe not the sins of others so long as thou art thyselfa ;inner,”

unto thee, and magnify not the faults of
» «() Son of Being! How couldst thou
57 Whoso doeth this is

“Speak not evil, that thou mayest not hear it spoken
others that thine own faults may not appear great ...
forget thine own faults and busy thyself with the faults of other
accursed of Me.” . , o

1. What effect does backbiting have on the one who backbites? T
2. What should we be aware of before thinking about other people’s sins? ----==-----
3. What will happen to us if we magnify the faults of others?, ; _—
4. What should we remember when we think of other people’s faults? -=---=--
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Continuing with Ato Sisay,V

follows.

From Book 2 Arising to Serve, I have explored the nature
which it is to be applied. Then, I have practiced visiting
with them about spiritual themes. It helps me to acquire
needed to communicate with others. Book 3 Teaching
qualities necessary for spiritual education of children. From
I have learned the life history of Baha’w’llah and the Bab; and from Book 5 Releasing the
Powers of Junior Youth, I have obtained some insights required to implement a prograrﬁ for
the spiritual empowerment of junior youth. In Book 6 Teaching the Cause, 1 have
investigated various notions about the nature of teaching in light of the Baha'i writ’ings and
how it should be approached. Book 7 Walking Together on a Path of Service raises my
awareness about the spiritual dynamics along a path of service and it increases my
understanding in connection with the forces at work. In addition, Book 7 provided me skills
to train others who wish to study from Book 1-6. Over all, in studying the Ruhi courses, I
trudged my way by discussing the concepts in depth, and challenging my preconceptions with
new knowledge. S '

of a path of service and the way in
people in their homes and talking
the skills and essential attributes
Children’s Classes equipped me
Book 4 The Twin Manifestations,

Reminding his experience of YBV('?ok 1-7, Ato Belete added the follbwing:

Book 1 develops my capacity to read the Baha‘i writings and to meditate on their meaning in
order to fulfill the obligation of studying the writings every day. It also helps me to
understand the importance of daily prayer and to build up the required attitudes of prayer. In
addition, it facilitates me to memorize prayers and understand their meaning. Furthermore,
because of studying it, I able to comprehend that life is not the changes and chances of this
world and its true significance is found in the development of the soul; again, true life, the life
of the soul, occurs in this world for a brief time and continues eternally in other worlds of
God. Book 2 helps me in developing specific acts of service; trains me to maintain earnest
connections among the friends in the community through home visits and sharir{g.with t.hem a
number of deepening themes; it acquires me the ability to introduce Baha'i }deas into a
conversation; and facilitates me to understand the joy of teaching as result of sharing the word
of God with others. Book 3 enlarges my capacity to conduct Bahai children’s classes
consisting of memorization of prayers and quotations, songs, stories, games and coloring;
enhances my skills and abilities in managing the class with a great deal of love a}nd
understanding, at the same time, with the discipline necessary to cr§ate a proper leaml'ng
environment. Book 4 trains me the art of storytelling and to share stor‘les from Fhe'book with
family and community members; assists me to gain §p_iritual insights into the SIgnlllﬁcalnce gft:
this day and the promises it holds for humanity; facilitates me to narrate others tt eds or):l o
the Bab‘s and Baha‘u‘llah‘s lives and gain an appreciation of the potency of their dram '
ministry. Book 5 acquires me the necessary skills and attitudes to conduct junior you

. e [ . e
spiritual empowerment programs by exploring topics Suc; asfdeﬁm;lr(;rtligrfl arizg‘;;.y%l:l};ﬁd
. . s . tha ki re ’
of maturity; channeling capacities into servieg; kind O PIFPHE i oy 0 lities

approach to life; growth of individual/transfonnatlop of. society; anf ticular spiritual
needed for service. Book 6 imparts me that Feacpmg is an l:1(1:: .?1 z}:nd doing; aids me
significance and to appreciate that effective teaching involves both bel %h i in a p’osture of
to understand that success in teaching can be deVeloPed if we a-%pr:r?d done, and turning
learning, engaging in activity, reflecting on what we -have bsaclome familiar’wilh come of
regularly to the writings for insights and gulda?ce; helps me to de ollective campaigns. Book
the approaches and methods of personal teaching endeavors 2t fc dvancing along a path of
7 facilitates me increased awareness of the spiritual dynamics O asome of the attitudes and
service; helps me to explore some of the concepts and to acquire
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skills that contribute to the capabilitj} of helping a .
; group of friend
6; and enables me to appreciate the role of artistic endealzlors in tr}llesa;}i]\?iti'oo?;z‘:fgyi?::;: -

Once more, another informant described that passing through study circles, he often
; : ’

experience a new sense of direction in life, better relationships with family and friends
. ]

and a productive review of the ’contribution he can make to the wider community, He

told:

Moreover, according to Ato Eyﬁel, he gained deep understandings to the word of God

For instance, by learning about spiritual reality and individual role in the progress of socicty
through study circle, I have understood my purpose in life and the way to improve my own
lives and the lives of those around myself. In the courses, I also learnt to teach values to
children, to learn how to competently express my views, and to engage in serving the broader
needs of society. In addition, I have learnt to assist and empower others to independently
investigate spiritual truths. Clearly, each of us has a journey in which we seek the truth. In
this journey, we may look for guidance, pray to God, read scriptures and consider reality. For
me, an excellent way to begin search for truth is to attend a study circle; and a study circle is
an opportunity to discover what the Baha’i writings mean to us.

from study circle. He said:

Likewise, as said by another informant:

Study circles provide me a systematic opportunity to deepen in the holy writings, to reflect
upon and applying into my daily lives. They also transform my innermost feelings into
compassion for others and inspiring me to superior intentions to service to others through
actions. Again, study circles firmly build my capacity to distinguish between truth and
falsehood, and greater good and lesser good. Moreover, since study circles are not only to
Baha’is, they help me to discuss the quotations and the concepts with a group of people wl}o
have different beliefs and understandings. In short, through study circ_]es I leqm to.worshlp
God, respect all people, and create a surrounding I can pass on to my children with pride.

Baha’i emphasizes transformation both in individual and society. Corr;spoﬂdg;gtl)(’;f :::
process of my development is tied to the centering: of my energy 0;: the ?::in}:ts through
community and serving the needs of the society. As I strive to applyt e nf;w : r% e 1o the
a process of action, reflection and consultation, the capacity fo ofier

.. . i battles,
communities is raised to new levels. Prayer and1 med1tat1()tr},]f:%:£2§tsn;z fs‘ﬁlf{llltl:l:; my life
L . . . i are essentia 4
living according to spiritual laws and teachings : ative effect when they are dedicated to

purpose. But, such efforts reach their fullest transform: ; oo i ciohts which
service. Thus, I actively engaged in developing know'ledge, skills, etm iiﬁlrr:l}l;}: ::j:]gy circles.
are vital to the integrated process of personal and social transformatio
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With regard to tutoring study circles, Ato Belete, who experienced as tutor recounted

that he reads each section WhiCh‘,%S ;gQing to cover before the discussion session, tries to

identify key points which COlﬂd[békﬂil‘? end of section discussions, and preparcs open

i

ended questions on these key points to stimulate discussion. He further explained:

Mostly, I try to select and employ appropriate activities related to i i

being studied, and I try to apply the arts including music, games, and tslzgr?el;??r:ldortlﬁegg z::spllsi
by increasing the comfort level of the group. I also try to make note; for the points
inadequately covered. Then, after the end of section discussion, an activity begins, and when
it completed, I try to initiate a discussion on the activity and I check the points n’ot covered
previously are properly included in this portion. On the whole, I attempt to help the group to
reach a deeper level of understanding of the topic to be studied. By the way, tutors do not hold
any special status. They are simply those who are further along in their study of the materials.

On the other hand, as said by most of Baha’i believers, since Baha’i study circle is open
to other religious backgrounds and the discussion is based on the Baha’i perspectives,
study circle courses are not free froiii suspicion by some Non-Baha'is as tools to convert

Non-Baha’is to the Baha’i faith.

Apart from the compilation format yof study circle courses, nonetheless, Baha’is also
study the full sacred text from which Ruhi books illustrate their excerpts, and they call it
deepening to the faith. Nevertheléés;‘ deepening is a separate activity, which is not part of
study circles and the four core cofﬁmuﬁity building activities as well.

During the fieldwork period, howévéf, one study circle was in CMC neighborhood with

four Baha’is, one study circle in Bole-Tana neighborhood with four Baha’is, and no
study circle in Imperial neighborhood; énd the researcher observed that even if a number

of people worked their way through the Ruhi series, some have not yet completed i
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42 JUNIOR YOUTH SPIRITUAL EMPOWERMENT PROGRAMS

«You who are at present in your teens or twenties, mu
extent, the burden of the Cause will rest on your s
administrators and teachers and scholars of the Faith. N
for your future duties (From a letter written on behalf o
New Day, Messages to India, 1923-1957, Pp183).

st realize that tomorrow to a large
houlders; you will have to be the
ow is the time to prepare yourselves
f Shoghi Effendi cited in Dawn ofa

As used by Baha’is the Junior:Y(/:?Ut‘h‘Spiritual Empowerment Program is a part of an
educational process that seeks to raiee Ttcapacity within a population to take charge of its
own spiritual, social and mtellectual development This program is open to teenagers
aged between twelve and fourteen Deﬁnmg the terms whrch associate with the junior

youth spiritual empowerment program, a key 1nformant Ato Belete detailed the

B

following.

Junior youth refers to a special group with special needs as they are somewhat between
childhood and youth. They experience rapid physical, intellectual, and emotional changes.
Directing their new abilities towards selfless service to humanity is therefore needed at this
age. Again, spiritual refers to moral concepts and relying on God for guidance and assistance.

Empowerment means to assist young people to take ownership of their personal development
and to build capacity for meaningful social action in their communities; and empowerment of
junior youth results when they understand their own capacities to make a difference.

An adult or older youth trained Volunteers, known as animators run the junior youth
empowerment program and Ruhi workbook 5 is dedicatedto train such animators. As a

junior youth empowerment program animator informant pointed out, animators are co-

learners, they create an atmosphere of friends Who learn, serve, and have fun together,

they form groups where the junior youth can express questions and doubts, and they

share experiences and knowledge to the teenagers. -

| ators, the
Again, as indicated by Junlor youth sp1r1tua1 empowerment program anim

dy consists of
Program is divided into three main areas: study, recreat1on and service. Study

o - i uestions for
reading a series of books that present moral issues through stories and q
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discussion. Recreation implies group led activities that range from sport and games to

arts and crafts. Servrce cons1sts of a change prOJect where the junior youth identify

issues facrng their community and Work towards solvmg them.

Proceeding to the training m’aterials 'usualls” ﬁve books are in use for study by the
junior youth groups: Breezes of Conf rmatton and Glzmmermgs of Hope for 12 year
olds; Walking the Straight Path and Learnmg about Excellence for 13 year olds;
Drawing on the Power of the VWord for 14 year olds. Just to provide a general insight
about some of those books,k Breeees“oy‘Conﬁrntation tells the story of a young girl who
has just turned 13, and her older cousiri, who has come to visit for the school holidays. A
theme that runs throughout the story is that of mal(ing an effort and receiving God’s
confirmations. In Walking the Straight Path, the stories are followed by a series of
exercises designed to further corriprehension, build Vocabulary, and enhance moral
reasoning. Short quotations for rrierhorization are also provided. Drawing on the Power
of the Word seeks to enhahce the power of expression and explore the moral
implications of speech and action. It consists of a nurnber of readings, each of which is

complemented by exercises in language skills. . -

Next, figure 15 illustrates Jumor youths are studylng a book entitled Breezes of

Confirmation, and the books ent1tled Breezes of Conf rmatzon and Walking the Straight

Path in Amharic.
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Flgure 15 shows junior youths are studymg a book ent1tled Breezes of Confirmation

(left), and the books entitled Breezes of Conf rmation and Walking the Straight Path in

Ambharic (right) (Courtesy to a youth key informant).

Proceeding to the junior youth sp1r1tual empowerment program participant experiences,

recalling a story from “Walkzng the Strazght Path” a teenage informant explained:

I'learned from the book that I haye to continually make an effort Consequently, if I am trying
to do something, I do not drop it and go straight home. Instead I complete the task and only

then come back.

Another teenage also refers her veXperience of before and after taking “Breezes of

Confirmation” as follows:

Previously, I did not do any work in the home and d1d not hsten to my m(l)ther a:c:hfztlzlegsz
counsels. T also did not like and did not pay attention in my studies. Whenh t{q(:al]rxl'emothef and
and how the characters depicted in the book study and how they live ]:VI © At that time |
father, my heart was attracted and I have changed my inappropriate b"i] iv\:?euwant {0 become
gained the insight that before studymg we have to choose a goal for wha

after studying.
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In addition, the researcher. has got an opportunity to interview junior youth group

trainees who are Orthodox Christians and Muslims. An orthodox teenage described that:

[ have had great experience frqm the ju1.1ior
project. It was good, fun,i crez?tlve, ama21.ng,
enhance the power of expression, to cultivat
develop my talents. Al! in all, 'fhrough the pr
moral and ethical teachings, Whlch are helpﬁ’ﬂ‘
future. :

youth empowerment program of the service '
thoughtful and stimulating, It enables me to
e the concept of service, and to explore and
ograms [ participated in able to learn essential
to be responsible and productive citizens in the

A Muslim trainee on her part explained: .
juni erment p he service project improves our abilities in
nior youth empowernent program of : : : .
Thfiiilu and }\livriting. We also trained: to respect others by showing falrr}ess_ and k.mdne.ss, to
e c01g1rtesy words such as-“please” and “thank you”; to respect and maintain the integrity of
uhSe family; to celebrate one another’s accomplishments; to encourage one anothsr when we: ;
e feeling’ down due to failure, disappointment and illness; to resp;ct one another’s propen)l'i 1
a:)et to borrow someone else property without asking first; after makmgha purc!xase to rtetltxrn au‘ |
] i i ; le the environment; to p
ther without being asked; to recycle
of the change to mother or fa ¢ ment to put
them or when we see something out of place;
i ay where they belong after we use :
gllclar;isua;)wali,y mess that we make; to avoid lying; to obey parents and to serve elders. In the
group, we all trainees established bonds of friend(shlp and love. - :

ot o inees in beautifying the
Figure 16. Baha’i youths and junior youth program trainces i

it ‘uniof youth animator). i
neighborhood and planting (Couﬁesy toa] |
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Based on her experience, a junior youth spiritual empowerment program animator Melat

expresses:

As a trainee and as animator as well, I have great attacﬂmeﬁ
empowerment prOgra(ljm. The program assists: to enhance the
ositive decisions and to express those decisions throu . :
fo reinforce a mqral structure, to cultivate the concept ogfh sgizii;eiptzegggzngde ri?fg?f'f';%:"'t ac:xon%
community service, to build the capacity to serve others, to explore and develo t:leact s<t>
recognize the difference between true beauty and the beauty that must die, and hr:)w ton ;,o l(:
together for the common good. Furthermore, it improves abilities in rei;ding and wriginr-
comprehension; and aids to create a peer group that is encouraging and free of ridicule Witgl;
these skills, therefore, it would be simple to analyze the constructive and destructive for.ces in
society and learn how to channel energies toward improving the conditions of the community
In the group, bonds of friendship, love and a sense of a common goal are established, The:
program uses action-reflection method, and explores themes from a Baha’i perspective,
Usually, the junior youth empowerment program participants meet together once in a week.

t to the junior youth spiritual
power of expression, to make

Another animator also recounts:

My own spiritual journey began when I was fairly young. Then, I made a personal decision to
continue life as a Baha’i based on my belief in Baha’u’llah as the Messenger of God for our
age, and in His teachings as the solution to the problems of the world today. I personally
enjoy helping people explore spiritual themes, and I am constantly amazed at the profound
insights young people are able to offer and at their keenness to be of service to others.
Coming to the junior youth programs, I am currently involving as animator and train junior
youths to think in new ways, to look at themselves as God looks at them: as powerful agents
for growth, as promoters of standards of excellence, and to be a part of the spiritual solution to
problems surround themselves by learning to seek God’s confirmations in their lives. The
program also helps junior youths to analyze hope and despair, to distinguish betwegn ﬂat.tery
and praise, to strive for excellence and to translate the principles of Baha’w’llah into direct
action. s

"

According to most of Baﬁé’i belie\;érs, like study‘circles, the junior youth spiritual

empowerment program also viewed as an instrument to change Non-Baha’is to the

Baha’i religion by some Non-Baha’is, because the program is open to other religious

w Baha’i

backgrounds and the training is Based on the Baha’i views. Again, fe

, o o aha'i faith as
believers told that some other Non-Baha’is perceive the Baha'i faith

| assistance for

. ' ria
nongovernmental organization which provides financial and mate

the needy.




Conversely, the informants also'explained that through times, few Non-Baha’is
- are
pecoming interested to send therr chlldren to Bahar junior youth Spiritual

empowerment programs almed to cultrvate the concept of service to their children and

to remforce the moral structure of therr k1ds S

Apart from all the susprcrons however the 1nformants further expressed that before
starting the program anrmators commumcate drfferent Non Baha’is junior youth
parents who live in the nerghborhood and after they agreed upon, their kids join to
the program. Again, while the program is in progress, animators articulated that they
yisit teenagers’ parents to ask‘wha:t parents think of the programs. According to the
animators, considering before and after | joining the' program, parents usually
appreeiate that the junior youth spiritua‘l" ernpoWerment programs train young
adolescents virtues, serve"to others, and to practicev spiritual qualities in their daily

lives.

In the fieldwork, the researcher also observed different activities such as drama, music

and dancing, drawings, and question and answer contestation which are performed by

teenagers who participated in the junior youth empowerrnent program.

Next, figure 17 demonstrates giving of certificates to question and answer contestants

that is organized by Imperial and Gerji neighhorhoods junior youth service project

trainees.
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Figure 17. Giving of certificates to question and answer contestants (Photogr

the researcher, May 2016).
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During the fieldwork period, one junior youth group was in Imperial neighborhood with
twenty junior adolescents, two junigr youth groups in CMC neighborhood with twenty-

one participants, and no junior youth group in Bole-Tana neighborhood.

43 CHILDREN’S CLASSES -

Among the greatest of all services that can possibly be rendered by man to Almi i
the education and training of children (‘Abdu’l-Baha 1978: 133-134{). ity God s

As described by a Baha’i childrerrl(’s‘,class teacher, Baha'i children"s class emphasizes on
children learn to think, to reflect and to apply spiritual principles to their own lives and

to the lives of those around them. He also uttered;

Proper education of children is of great impact to the advancement of humans, and the heart
and necessary foundation of all education is spiritual and moral training. Children’s classes
provide spiritual and moral education to children, usually from ages 5 to 11 in a way to
nurture the tender hearts and minds of children, Therefore, children leam about spiritual
qualities that will shape their lives and guide their choices through stories, games, arts and
music. Besides, Baha’i children’s class is a process of education that able to hold simply at
one’s home, and the parents and residents of a local neighborhood take ownership in order to
achieve the aforementioned goals. Lessons in children’s classes generally include: Unity; A
pure, kindly and radiant heart; Justice; Love; Service; Truthfulness; Steadfastness; Humility;
Preferring others before ourselves; Honesty; Generosity; Kindness; Obedience; Love for God,
and Trust in God. Again, each lesson is repeated about two to three times and each lesson has
components that help the children learn: Memorizing prayers and quotations; Songs; S}or1e§;
Cooperative games; and Coloring. At the beginning of each class prayer is recite since it
brings the blessings and assistance of God to the children; then, because songs fill the hearts
of the children with happiness and children love to sing, teaching songs 1s anot.her me}hod Eo
use in children’s classes. Storytelling is also a main activity that is carried o'ut' in a children’s
class for the reason that stories and narratives help to clarify thougI}ts by giving example oé'
principles, spiritual qualities, show how to apply them, and explain the reml(rids f(l)r g:c:o
deeds and the consequences of bad behavior. In addition, thr01'1gh games ¢ ]11 ren eaS Y
cooperate, to pay attention, to obey rules; and basically cooperatlve gz?rr}l]es suc :2eg52;ne o
observe in circus groups help children to develop attitudes whic atre tntheir gtistic »
cooperation. Moreover, since children frequently to l(_>ok forward dto lecf e
capacities and develop their concepts of beauty, coloring pictures methods als .

L

T pra————




T] e ab‘)\}(f-men lon d Orman ’ p

class as follows.

In opening prayer, first, I remind the children how to b
;Vtzge;?sizllsaangnl:)stzn.quletly and attentively. Then,el;a;;yl;inop ortuni
S l}lrse 1< Ehﬁg;i npirsayler. Fo'r your-information, let me read gou lg::;y rt: oy }?'f th'e
o Sy Tovme. kc a;ses. O Thou peerless Lord! Let this sucklingr;yal);erbw oy
o e 4 reareg kin :ess, guard it within the cradle of Thy safety an; enurs'ed
o et Wert. 1 ztn / e arms of Thy tender affection (‘Abdu’l-Baha 1;;0;;35';"0{1‘
Prayers 20 f(;r re.callin’ Lr%'t 0 r}f):VleWJ.What I taught in the previous class and ask qu ‘tz’ ns
e gs.t er the review, the children enjoy singing and playi e,
) 0 , story or memorization, drawing and coloring picty b5 nnd s
g:r};le;dc::;lzsﬁs{h Nevert(ileless, at .the end of each class, I remind to chiIl)drenriiiu;ngl 010; e
leamned and ask ﬁzr;ll t((:)laso stomﬁtl.nng at‘ home. For instance, to think about what they fe);rnale‘:ie
o el e o o s to their t."amlly,‘ or to practice the prayer they are memorizi ’
, | being to teach, it is not to mean that he or she kn o
theories of education, but what matters is desire and dedication ows @ great deal sbou

prayers are being said in a

Here is an excerpt from children’s class lesson 1, which is showed by children’s class

teacher.

Lesson 1

Unity

> Welcome & enroll children (children have a drink/cookie while parents sign them in
—use enrolment form) I

> Introduce each other (name, age, favourite colour/food/music...)

»  Settle into lesson ETTE PR T S

e  Prayers “O God, guide me...” & sing “O God! Educate these children...”

¢ Quote - read, explain and memorise it BRSO ‘
Do actions with the words: powerful, light, unity,

e Song / Drama: Unity song “Unity is you and me, toge
We are drops, of one ocean *

e  Craft — unity candle holders: Use te
decorate it, write quote on it. Or, -
Use empty clean glass jars, decorate
dipped in glue, cover the whole outside of t
light, enjoy the beautiful glowing colours! -

*  Story: ‘Abdu’l-Baha and the charcoal

e Colour in lesson picture: Scanned images from
templates, attached use colour pehciyls or paint

illumine, whole earth
ther we can all agree...” or,

alights, stick them into centre of cardboard star,

them with tissue paper bits that have been
he glass, let dry — stick tealight inside and

Ruhi book attached or use other




R
I

" pccording 10 another key informant. who has been experiencing to teach children’

classes: -

Drama is a common activity in children’s classes and chi : .
voice, their faces and their bodies, through movement, i:ltlilr?;e:nzxil:;;ii,\t,}ilse:iii]vguwth :‘e"
exercises, nevertheless, we teachers instruct children not to try portraying the C.entr;l]an, these
of the faith: The Bab, Baha’u’llah, ‘Abdu’l-Baha, and Shoghi Effendi out of respect Agur,es
stories are narrated in children’s classes. As ‘Abdu’l-Baha is the perfect examplepfor.ga%:l’?’
to follow, many of the stories retell anecdotes from his life that children learn to model thlcs:
behavior after his example. The following accounts demonstrate the influence the example of

~ ‘Abdu’l-Baha has had upon a five year-old boy. One day, the father of this little boy said: /
was talking to my wife about some matters. My wife responded in a loud voice and so did. 1
But suddenly I heard a voice coming from below. It was my little boy appealing to me:
Looking frightened because of the loud voice and he thought we were quarreling. Then, my
boy told me, “Dad, you shouldn’t speak so loud. This will not please ‘Abdu’l-Baha. ‘Abdu’l-
Baha doesn 't like people to speak loud.”: - -~ . .

“Once more, a teenage who passed thioﬁgh children’s classes, read the following story

from A.A Furutan Baha'i education fof éhifdren.' Book‘l . As he explained, he first heard

it at children’s classes and the story helps to instill parental love to children.

A very poor mother had a small baby boy. One night when the weather is very cold and
raining hard, she was sitting in her small house with its windows covered with paper instead
of glass. She was shivering from cold and had no firewood 10 heat the room. As the r'nother
looked at her baby, she was afraid that her innocent child might die of the cold dum?g the
night, and her heart beat faster, she tried to think what to do but she could not think of
anything. Her tears started to roll down her cold face. Finally, she t?ok off her clotl_res.
wrapped her baby in them, and held him tight in her arms for the whole .ntght. In .the morning,
when the neighbors came to see the poor woman, she was very sick with a terrtble. cold, ;).ut
the baby was warm in her arms. She recovered after a few days, and continued with her life

and enjoyed her baby (Furutan 2004:28). i

P el ords
Moreover, paper and pencil based activities, which include word searches, crosswords,

' el s : . i
mazes, and vocabulary builders are used in children’s class. Crafts which are creating

things manually also party of children’s class.




Here is a song entitled O God Educate These Child en, which is frequently used b

children at children’s classes from Compilation of Baha"i Soﬁgs (2005: 2)

0 God! Educate these children.
These children are the plants
of thine orchard,

the flowers of Thy meadow,
the roses of Thy garden.

Let Thy rain fall upon them;

let the Sun of Reality

shine upon them with Thy love.
Let Thy breeze refresh them

in order that they may be trained,
grow and develop, and appear

in the utmost beauty.

Thou art the Giver.

Thou art the Compassionate.

As indicated by children’s class teacher,k'especmlly for Non-Baha’i kids’, children’s

class teachers first communicate to parents and check the w1111ngness of the children to

join the class. After agreed upon, chlldren attend the class. Then, children also invite

ildren’s
their parents to the class to show what they to learn He further expressed that childre

nk of
class teachers usually visit the Non—Baha i chrldren parents to ask what parents thi

hat the
the classes later. As said by the 1nformant by and large parents appreciate t
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Baha’i children’s class teaches the chﬂdren o understand and practice spiritual qualitics
intheir daily lives.

However, during the ﬁeldwork perlod, bnélv/\éh\ildre‘n’s class waS in Bole-Tana
neighborhood (two Baha’is and one N;)n-Baha;i ‘a‘lre: éarticipated), one in Imperial
neighborhood (three Baha’is) and no ghildren’s class in CMC neighborhood. As seen by
the researcher, childrep who participg?ed in éhildfen’s glasses are happier for the games,
storieé and songs which are perfoﬂr}:ed in the élye:ts’s;’kandkthey serve snacks which are
provided by the neighborhood;s< Baha’1 belvie‘vérs’. ’Féw Baha'is described that Baha'i
children’s class is also viewe:i “‘as"“a meané to att;aét Non-Baha'i kids to the Baha'i

religion by some Non-Baha’is, since it i open to other religions followers and the class

is conducted based on the Baha’i perspectives.

44 DEVOTIONAL GATHERINGS

Baha’is host devotional gatherings in homes and community centers through prayer and

the reading of scriptures. According to a key informant Woizero Hana, devotional

gatherings help to capture the attitude of prayer and enhance community life. She further

detailed:

Devotional meetings are simple. One simply sits, pray and meditates, and t.he:ngn%g())’; g::
spiritual atmosphere, or takes a more active role. Yet, elements such asf mu51i::m rayon, the
parts of devotional gatherings. In our experience tl?urc: far, keep 'thel 'ocstilshts ar!:d buil’ fing
reading of scripture and discourse all in the light of gaining new spiritua Im t}%e social part of
the spiritual fabric of the community. Refreshment also is one part. I;and o discussion
devotional meetings, however, we do not involve in contentious arﬁu?ei:ed ot only during
of political affairs, gossips and back bighting because_all are desp are open to all they
devotional but also in the entire Baha’is’ life. Since deyothnal meeltmgfsdifferent taiths.
create a unique opportunity to practice collective worship with peop ? 0
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Devotional gatherings are scheduled regularly, often once g week as ‘Abdu’l-Bah
‘ , u’'i-Baha

dictates, “Once in every week, gather ye the steadfast friends together in a meeting
place, and there let them engage in praising and glorifying the Lord (‘Abdu'l-Baha
1976: 6). In relation to beforehatnd’v agﬁtivities and the components of devotional meetings

akey informant Ato Samuel uttered:

We prepare devotional gatherings with care and special attention. We usually pick a theme
each week for the devotional meeting and choose readings accordingly; and those who will be
read scripture or prayers have previous access to them, Participants are encouraged to bring
their prayer books or favourite passages from the scriptures to share, and they invited to bring
an inspirational quote, prayer, psalm, or song. Again, to create spiritual atmosphere, we clean
the place and decorate with plants, flowers, candles, and objects of art something that is
sacred. Moreover, refreshment is part of our devotionals. Besides, spiritually inspired music
or music with the sounds of nature is also in use. As Abdu’l-Baha says: The art of music is
divine and effective. It is the food of the soul and spirit. Through the power and charm of
music the spirit of man is uplifted (1982: 52). . . g

The researcher also seen that in calﬁi ahd aftracfive épifituval‘ gatherings, participants in
devotional meetings take turns ‘toAkrfela‘d e;loud ffbm’pray“er’ Boéks, While the others listen
in reverent silence, and wher; saylng such ‘é dev"o"tional’ prayer, ‘oné does not need
to face the Qiblih. In addition, és inciicated above By a key informant, after a prayer, it is
common to serve refreshments andathven evéryoﬁe ehjdy oﬁe another. As told by most of
o pdnsored by the host of that

the informants, however, the refreshments can be s

devotional gathering, or collectively sponsored by the participants. .

Furthermore, as illustrated in the next figure, the rescarcher also observed that prayers i
e R T nity, justice
devotional meetings include different topics such as communion with God, unity, J

L G
Fowl

and others,
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B SLn informant :
Figure 18. A form of devotional meeting catalogue ‘W‘hICh is shown by a key In ;

DR e e tional programs
to the researcher and that demonstrates topics i1 SCTies of twelVe devo P

it . s, O . .

(Photographed by the researcher, May 2016). |

3
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The researcher also encountered Baha’i hymens in devot1ona1 gatherings, Her
eisa

Baha’i song entitled “Love, Love, Love” Wthh is taken from Compilation of Baha'i
i

L A
i g

ey AN T
o o A Sl 1

Songs (2005:22). Baha’is smg it espec1a11y fOr “love” Session of devotional gatherings:

Love, love, love, love,

e

Love your fellow man.

Love, love, love is how the world began. S .

God loved creation so He created thee to
Love, love, love Him and humanity.
Love, love, love the everlasting good,

Love, love, love the seed of brotherhood.

Love, all creation for He created you to

Love, love, love, Him and humanity.
Love, God's creatures be they near or far.
See each human as a shining star.

Love, all creation for He created you to

Love, love, love Him and humanity.

-Tana

Up to the beginning of June 2016, four devotlonal meetmgs were in Bole

neighborhood, one in Imperial nelghborhood and s1x in CMC nelghborhOOd

B




CONCLUSIONS

In Religion: An Anthrop ologzcal Vzew Anthony Wallace (1966) proposed thirtee
n

mm1mal categories of religious behavror that serve as burldmg blocks for religion

1nclud1ng Prayer; Music and dancmg and srngmg,

L

the physrcal manipulation of psychologrcal state and efforts to 1nduce such a statc;

Physrologrcal exercrses together with

Exhortation (i.e. addressing another human bemg such as shamans and prrests), Reciting
the Code (e.g. mythology, moralrty, and other aspects of the behef system), Simulation;

Mana or the power one gets from contact w1th powerful obJects Taboo, or the
] ‘2‘ zﬁ

prohibition from contact with certam thlngs Feasts Sacrrﬁce Congregatron or group

activity; Inspiration, such as halluc1nat10n and myst1crsm and Symbols

Likewise, Malcolm Hamilton (2001) "noted the following religious attributes as a
tentative and probably incomplete list: a'central concern with godlike beings and men’s
relation with them; a dichotomizationfof elements of the WOrld into sacred and profane,
and a central concern to the sacred;an 'orientationtowards salvation from the ordinary
conditions of worldly existence; ritual practices; beliefs whiCh are neither logically nor

empirically demonstrable or highly probable but must be held on the basis of faiths

‘mystical notions’ but without the requrrement that thcy be false; an ethical code,

; a
Supported by such beliefs; supernatural sanctrons on mfrmgements of the code;

mythology; a body of scripture, or s1m1lar1y exalted oral tradrtrons a priesthood or

ity, a church (in
srmrlar specialist religious ehte assocratron w1th moral commum-y

Durkheim’s sense); and assocratron w1th an ethmc or srmllaf group-
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In Baha'i, however, the believers basically beheve a srngle God who 1s the creator of a]|
thmgs in the universe. They understand that God is seen as conscrous of creation, with a
will and purpose that is expressed through messengers termed Manifestations of God. In
addition, doctrines, a body of authorltatlve scrlpture prayers hymns and meditations
are parts of religious behaviour in Baha1 Feasts the regular gatherings of the Baha’i
community also occur on the first day of each Baha i month. Moreover, Baha’i believers
observe a Baha’i fast during the nineteenth rnonth ot" eac‘h‘ Baha'i year. Similarly, they
commemorate important events in the hi‘storyk: of the faith k(')r the lives of its founders.
Conversely, there is no clergy in Baha;i. Iny‘stead,ytheBaha’i cornnrunity is ted by elected
spiritual assembly of nine representatives :who serve 1n administratiue, rather than
sacerdotal capacity. Furthermore, no sacranaent in Baha’i; and haha’irenounces thc
emphasis on rituals characteristic of many‘nther rehgrous tradrtrons‘ Therefore the
rituals and ceremonies of Baha’is are relatrvely slnlple and net havrng rites prescrrbed
for public worship; and they are not regarded as 1mbued w1th any magrcal or spmtual
potency of their own, but rather serve pnmarrl;r asa symbohc expressron of devotion to

the religious principles and central ﬁgures of the faith. Bahar fundamental teachmgs

also make a particular claim to umversahty and modemrty by embracmg all of the

world’s major religions and upholding the standards of reason and scrence

On the other hand, taking as case three Baha i nelghborhoods in Bole sub city of Addis

ich is originated
Ababa; the researcher able to understand that Baha’i famlly life, which 15 origind

individual
from Baha’i marriage, is best expressed 1n terms of the posrtron of each,

is the critical
lember to each other. Another drstrnctrve Bahar element of family life

t of sons if Baha’j
lmportanCe of educating daughters Wthh is rnore necessary than thav

39 ,

tl e




parents cannot provide educatiorr for both a boy and a gir at a time. In addition, Baha’j
mothers chief responsibility to educate their children spiritually in early ages age of
| maturity and applying to both parents religious practices up to the age of maturity by
'j‘Baha’i and Non-Baha’i sporrsewhehildren’; the three“private obligatory prayers; daily
Vigilancee of action; spiritually guided famity corrSultation; moderation; and coming
together et the neighborhood- centre to celebrate the Nineteen Day Feast are other

notable features in Baha’i family. /

Proceeding to another theme of this study which is Baha’i community building core
activities, the researcher has apprehended that study circles guide Baha’is who have little
familiarity with primary texts toe systematic introduction to basic Baha’i beliefs and
reading of scriptures, and introduce learning methods that will complement an individual
reading of scriptures 1nclud1ng r)anrcrpatory leam1ng and memorization. The link to
service projects is also a welcome aspect of study crrcles and key elements for junior
youth empowerment programs. Moreover, children’s classes provrde spiritual and moral
education to children; and Baha’is socialize on a more regular basis in devotional
gatherings than the occasional Feast or Holy Day activity. Since Baha’i community
building core activities are open to other religious backgrourrds and’ they are conducted
ver, they are not free from suspicion to attract new

based on Baha’i perspectives, howe

converts to Baha’i religion.

' ' t for
Yet, this thesis is by no means complete, instead, it provrdes a remarkable aceout

e aspects of
further research on Baha’i adherents ordlnary l1ves drscussmg W1th some asp

Baha’is’ family life and, Baha’i community building core activities.
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