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ABSTRACT

Many scholars have been concerned with Ethiopian hagiographies is in general and some
have dealt with Gédld Hébtd Maryam in particular. However this gidl has only been

described in a very limited manner and deserves more attention.

This paper consists of four chapters. The first chapter deals with the background of the
study, the scope, the objectives, methodology and the application of the result. The
following chapter 2, 3, 4 focuses on the issues of the research. The second chapter
concerns the author, date, contents features and classification of the text, the third chapter
deals with the content of the gdd! which describes the saint’s biography, episodes from
his life including miracles etc. Based on the above chapters, historical, ideological,
sociological, political ethical theological values will be presented in chapter finally

summarize the result of the research and draws conclusion.



F = folio

[f = folios

HM = HébtdMaryam
My = manuscript of Yasdbdy
OR = Osvaldo Rainerie
PT = Published Text

r = reclo

ra =rectod

rb =recto b

v = verso

va = verso a

vb = verso b

ABBREIVATIONS
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TRANSLITERATION

In this paper, sources in Ge‘ez and Ambharic language are cited in the language in which
they originated and their English translation is also given. In the translations Ethiopian
names of books, places, personalities, etc..., are given in transliteration for the sake of
simplicity.

I illustrate below with the consonant “B” as an example

N =bi
(- =bu
.= bi
1 =ba
. =he
A1 =ba
1=Dbo

Except for the insertion of the sound “W” next to the consonant, I have applied the

system for the labiovelars too. Thus:

To=G"a
Some Ge‘ez and Amharic sounds have no an equivalent in English language. So they are
transcribed as follows:

U=h

n=1

h=H

v
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CHAPTER ONE

1. INTRODUCTION

1.1. Background of the study

Gidl (Hagiography) main aim is usually to present the saint as a model of virtue
to be imitated rather than to give a realistic history concerned with the lives of
the saints; Lives of saints generally reflect the concept of history current at the
time they were written. In addition to furnishing biographical data they often

aim at glorifying the saint and editing the reader’.

Hagiography is to the branch of literature that has as its object the glorification
of the saints and the respect due to them the veneration of the saints may be
divided in to two categories. These are practical hagiography and critical
hagiographyz. In the first half of the 20" century hagiographical studies
benefited from the research accomplished in cognate disciplines known as
auxiliary science in history and philologyZ.The hagiographic literature of the
Ethiopian Orthodox Church can be divided in to two categories accounts of
martyrs of the early Christian Church and the second one is the lives of the local
saints. The most interesting of local hagiographies are those about saints who
lived between the 13™ and 16" centuries. They recount the lives of Kings, and
monastic leaders who played an important role in the Ethiopian history and

religious life.*

Specialists in Ethicpian literature and history have long realized potential value
of gédlat (hagiographies) as a source for the study of Ethiopian history”. Conti
Rossini made an important contribution to developing a critical, historical

approach to gddlat. He viewed the date of composition as the crucial factor in

'Encyclopedia Americana, vol. 13, 1995, P.679.
2New Catholic Encyclopedia, Vol.6 1967, P. 894.
> Ibid, 896.

* Kaplan, 1982 P 10.

* Ibid p.11



determining the historical value of Gddl. He insisted that their “value as a
contribution for the reconstruction of the political and ecclesiastical history of
Ethiopia is inversely proportional to the distance, in time, of the saint whom
they intend to celebrate™®. According to Taddesse Tamrat the hagiographical

tradition about a local saint generally consists of four essential parts:

a. The story of his life: his evangelical work and/or his monastic pursuit in

an isolated hermitage.

b. The kidan or pact which he receives from God in return for his

endeavor’s

The miracles attributed to him both in his life time and after his death.

d. His mdilk or the short hymns composed in praise of his holy life’.

This research studied on the Gddl of a certain canonized saint of the Ethiopian
church, known as Abuni Hibtd Mryam. He is a famous saint in the Ethiopian
Orthodox tradition, but it was not well known among the modern scholars of
Ethiopian History. His gad! is an important source of the medieval history of

Ethiopia.

His Gédl tells us that his place of birth was Yaraway, which is found in the
south eastern part of the country. His father’s name was Fare Buruk and his
mother’s name was Yostena. They lived at the time Emperor Jskendor (1478-
1494). He was on a good terms with Emperor Na’od (1494-1508). He was first
in contact with monastery of Abunza Mir+d Kresatos and he was also ordained
a deacon by Abuni Yosaq the bishop of Ethiopia at that time, his monastic life
was lead by Archangel Mika’el and he found a hermitage monastery near to
Diibri Libanos of Siwa. Since he is a canonized saint mentioned in Ethiopian

Synaxarium, he is commemorated on the dates of December 5 and May 3.

¢ Tadesse Tamrat, 1975 p. 2
" Ibid p.3



This study is a résumé of relevant information of ms of Gddld Hébtd Maryam, it
gives a description of the manuscript and comments about the cultural

hagiographical historical ideological, theological ad philological value of Gddld

Heibtad Maryam.
1.2 Statement of the problem

The 15" century history of Ethiopia, tells of many saints, some of them are
known by historians but others remain unknown. Prominent among these many
saints, was the important figure of Abuni Hibtd Maryam. Although this saint
well known the Ethiopian Orthodox tradition and the Church commemorates his

date of birth and death annually knowledge of his fame has not reached modern

Scholars.

Nevertheless his hagiography narrates that during the reign of Emperor Na’od

he was on good term with the King. In his Gddl it is written:

DATPC LT BT AIANAG G 167757 GPLY
ggarr (MHldud b7 P4 (Qhoe @Uloo- NANGhA FPLI0T
soveal 104 Hl ADLANG TOFE oot @ANVTCAP
AU FrAr GEPE @UN @i PR
HoodhiChh A @l ds, hookh @t AduCh oin’

After this God rose up the righteous king Na'od in the country of
Ethiopia, as He (God) gave a deliverance 1o Israel after they
cried out eighteen years to God.... And God showed him (Abund
Habtd Maryam) to King Na'od, and he gave this book that I

taught you and that 1 bring a thunder bolt in your country

The text makes clear that, he was one of the saints who lived during the reign of

King Na’od. However no work about his life has been studied and his

8 Fol. 53va, OR p. 114 & PT p.108



contribution to the church and the country remains unrecorded. The lack of
familiarity with his hagiography among historians, linguists and philologists has
created a gap in our knowledge concerning the period in which he lived, its

history and spirituality.

1.3. Objective of the Study
This study has a general and a specific objective
1.3.1 General Objective

The general objective of this study is to give historical and textual analysis of

Gddla Héabtd Maryam.
1.3.2 Specific Objective
The specific objectives of this study are the following

1. To introduce the saint ( Hibtd Maryam)

To give an awareness about his life, missionary activity and his

S

contribution for the country and the society:

3. To show the value of his hagiography, for the culture, history, theology
philology and so on.

4. To study the ideology of his hagiography

5. To answer a question that why he is not kno'wn by scholars

6. To fulfill the historical gap caused by the absence of material on

AbundHcdbtd Maryam and his period.



1.4. Significance of the Study

As I have mentioned, under the previous sub title (statement of the problem) the
life history of Abuna Hébtd Maryam and his hagiography are not known by

modern scholars, this study. The following points are important:

1. Tt serves to fulfill the gap in our knowledge on this subject provides
knowledge about this important saint to modern society

2. It makes available information about his hagiography.

3 It serves to introduce the spiritual significance of this saint and the
religious value of his hagiography

4 Tt furnishes useful background knowledge about the historical,

geographical and cultural context of his life.
1.5. Methodology of the Study

This section describes in general terms the methodology employed to achieve
the objectives of the research i.e., sources, data collection, interrogation

techniques and processing of data, way of arriving at conclusion.
1.5.1 Archival information

The major source of this study is written information use is made of books on

the hagiography at the institute Ethiopian Studies in Addis Ababa University.
1.5.2. Field Work

The other source of this study is a Manuscript that is exists in the Monastery of

Yasbiy Abuni Hibtd Maryam, 8km far from Dabra Libanos Monastry.

1.6. Application of Result

What are the issues raised by of the application of results? Who would benefit

form the result and why?



As indicated earlier the focus of this study is to introduce, AbundHdbta Maryam
a canonized saint of the Ethiopian church and his hagiography and to explain his
contribution to the society time. Consequently, the results of the study are

expected to include:

1. Answer to the question, who was Abund Habtd Maryam? When did he
live? Why was he not known by scholars?

Providing new historical & philological Knowledge.

Giving an appropriate place in Ethiopian history to this canonized saint.

Serving as steeping stone for further research in the field.

SR

Historians, philologists and Hagiographers and other researchers will be

the beneficiaries of the result this study.



Chapter Two

2. Description of the Three Version of Géadli Hibti
Maryam

2.1. Raineri’s Edition

2.1.1. Description of Raineri’s Edition
Editor- Osvaldo Raineri

Place of Publication —Rome

Number of Pages-265

Language- Ge’ez with Italian translation

Written material- Paper

2.1.2. Contents and Subdivision of Raineri’s Edition

2.1.2.1Contents

From pp 3-9 General Introductions in Italian Language
From pp10-139 The Combat of Hébtd Mnaryam

From ppl40-159 The Praise (Méloko of Hdbtd Maryam)
From pp 160-164 Index

2.1.2.2. Subdivision of Raineri’s Edition

This edition divided into eight main parts each part divided in to its own
chapters

The first part covers from ppl0-28; it has two chapters, the first chapter talks
about the praise of Holy Trinity and the praise of the saint the name of his

parents, the name of his birth place, the decision of his mother to retire from this



material world and her return from the desert by the advise of one hermit and the
birth of Abunci Heibtd Maryam , his development his conversation with God like
Prophet Samuel. The second chapter talks about the activity of the saint in the
house of his family, how he became a shepherd, his devotion for prayer in day
and night time, the death of one shepherd due to the heavy rain and also talks

about the miracle that did on one shepherd.

The second part covers from pp28-32; this part talks about his education, his
father arrange an engagement with a woman from the noble family of that

country and his objection the marriage.

The third part covers from pp32- 42; it has two chapters, the first chapter talks
about his hermetic life in the desert Afar with Abba Samuel. The second chapter
is talks about his joining to a monastery called 3l Adbar and where he received
the monastic habit from Abba Milkisedeq the abbot of the monastery and Jesus

Christ revealed him self to him and gave him a promise.

The fourth part covers from pp42-54; it talks about his ordination as deacon

from the hands of Abuni Yashaq the bishop of Ethiopia.

The fifth part covers from pp354-90; it has five chapters, the first chapter talks
about his mother hermetic life and her death, the second chapter talks about how
he correct the priest that who read the gospel of Mathew 1:19, the third chapter
talks about his participation in the holy communion, the fourth chapter talks
about the dancer or singer, the fifth chapter talks about the miracle that he
performed on singer and dancer in addition to this it shows how he received the
divine guidance concerning helping the sick how God apportions the place of
sinners and righteous and the sixth chapter talks about his ascension to heaven

and his invitation there.



The sixth part covers from pp90-129; it has four chapters, the first chapter talks
about his ascensions to heavenly Jerusalem, the second chapter talks about his
ordination as a priest from the hands of Abund Yashagq, the third chapter talks
about his participation in mass ceremony he celebrate mass the Anaphora of

Mary and the fourth chapter talks about King Na’od.

The seventh part covers from ppl30-133; talks about a miracle on the river
called Agat

The eighth part covers from pp 134-139; it talks about his death.

From pp 140-159 the praise of Habtd Maryam

From ppl 60-164 index

2.1.3. List of the manuscripts in Raineri’s edition

For my work on Gddld Habta Maryam 1 investigated first the source which have
been done identified earlier Osvaldo Raineri has edited and translated from

Ge’ez to Italian language based on the following Mss

e 167 from the source “Cerulli Etiopici” of the Vatican Library
“Parchment”, Cm 23x19.5, XVI Century, {f 142, Coll 2 /1r-v Probatio
calami/ 2r Probatio calami/2v in white/ 3r Acts of Phillipos of Dabra
Libanos /74r Acts of Anorewos/of Segigga/ 105r Miracles of
Anorewos/ 110v Probatio Calami/ 111r Acts of Hibta Maryam/ 136v
Fragments of Acts of Za-Mikael Aragawi/ 141r-v Probationes calami/
142v in white”

e 147 From the same collection of “Cerulli” : parchment, cm 16x17, ff
128 coll 2, XIX Century/ 1-2 in white/ 3v Acts of Habte Maryam/ 81v
The Story of the Five Maria Theresa Coins (which is attributed to
Ildefonso of Toledo) 83-Miracles of Takla Hayminot for a paralyzed
woman who honored his festival /87-88 in white / 89v acts of Kiros /

127v-128 in white

9



e EMML 2142, from Mitaq Takla Haymanot, parchment, cm 25.5x21.5,
sec XIX, ff 98, coll 2 (2r-29v Acts of Hibta Maryam, 30r-98v Acts of
Phillip of Dabra Libanos);

o EMML 7022, from Ger Sellase,Siwa, parchment, written during the
reign of Takla Giyorgis (1779-1804 AD) ff. 97, coll 2 (5r-48v Acts of
Iyasu of Ger Sellase, 48v-97r Acts of Hibta Maryam)

e EMML 7290, Skin, XX Century ff 57, col 2 (5r-53v Acts of Hébta
Maryam; 53v-57v Representation of Habta Maryam)

¢ EMML 5574, 1r-3v containing a summary in Ambharic, dated 5 hodar
1936 [=15.11. 1943] of one copy of Gddld Abund Hibta Maryam of “82
pp circa”

e An exercise book copy by commission to me, in June 1987, from a ms
at Ddbré Libanos; cm 20x16, pp. 28 col 1, 3 entitled in Ambaric ya-
dbunid Hibta Maryam male’ek (note! Script in ge’ez, with a feather pen

in red and black ink 1-2, 4, 14-28 in white.

Beside this I had the opportunity to gain access to another Gddl of Hdbta
Maryam which I photographed, during a visit to Yesdbdy Dédbrd Bosu’an dbuni
Hibtd Maryam Monastery. Also I made use of Ge ‘ez and Amharic Version; it is

published under the authority of Yasébédy Dabrd Bosu’an Monastery.



2.2. Manuscript of Yasibiy

2.2.1. Description of the Manuscript of Yasibiy

Owner -Yosibéy DabardBasu’an Abun Hébtéd Maryam Monastery

Place- Dibri Libanos Zegamil® Village

Distance- 110km from Addis Ababa or 5-6 km far from Dibrd Libanos

Monastery

Number of folio 79
Column- 2

Size- 25 cm and 8cm

Language- Ge’ez

The text is written in a bold script on goatskin parchment, which is bound and

covered on the front and back by wooden plaque.

2.2.2. Content of the Ms of Yosiibiiy

From ff 1Va-65vb The Combat of Abuna Hibtd Maryam.
From ff'65Ra-72vb The Miloko’a Hdbtd Maryam (praise)
2.2.3. Subdivision the Ms of Yasibiiy

The manuscript of Yosibdy is subdivided into sections for each day of the week

intended to be read on daily basis.

From ff Iva-12vb column a, called Zéscinuy (for Monday), it has two parts, the
first part concerns the praise of God and the praise of the saint the name of his

father and mother and also talks about the decision of his mother, of retiring

? It is the name of the village in the gorge beyond of Dibri Libanos, the monastery of Abuni
Hibtd Maryam is situated in this specific area

11



from worldly life and her returning from the forest on the advice of a hermit. It

also describes the birth of Abund Hébtd Maryam and his development during
childhood.

The second part covers from ff 6ra- 12vb. It concerns his activity in his parent’s
house and how he became a shepherd, and of the death of another shepherd due
to heavy rainfall thus occasioning his first miracle. It also narrates how his father
tried to arrange an engagement with woman from the noble family, but he

objected the idea of marriage.

From jf'13Ra- 22Ra-Zdsdlus (for Tuesday), it has five sections. The first part of
this section covers from folio 13Ra- foliol4vb.It describes his hermitic life in the
desert called Afur'®, and about his meeting with a monk called Abba Samuel.
With whom he lived for twelve years. The second section covers firom ffl4vb-
17vb and concerns his joining to a monastery called Ell Adbar'!. Where, he
received the monastic habit from Abund Milkd Sedeq ‘the abbot of that
monastery. After he took the monastic habit he led an ascetic life in the desert
called Yinidwaru'2.He also he spent some time in the forest of G“aharb'®, and
meditated there. There he took refuge in an abandoned church there Jesus Christ
revealed Himself to him, and gave him a promise. The third section cover from
the last three lines of ff" /7vb- 18vb concerns his prayer, in the river from the
beginning of the night until in the morning. The Angle Michael helped and kept
from devilish things. The fourth section covering from ff 18 vb-18Ra, describes

how he entered a church as directed by Archangel Michael

It may be today’sAfar
" It is the monastery that was found in the district of North $awa today it is called Dibri IyZisus

the monastery of Abuni Milkisdeq
"2 It was the village name but today it is known the place where
" It was not known the place where

12



The fourth section covers from ff 18vb-21Va.lt narrates how he was ordained
deacon by Bishop Yoshéq'® and his participation in the Holy Communion as

directed archangel Michael.

The sixth section covers from ff 21Va-22Ra it describe what he was told to do

on the feast of the holy angels and Pentecost.

From ff 22Rb- 33Rb Zdrdbua (for Wednesday) - This section can be classified

into six parts. The first part covers from ff' 22Rb- 24Rb; it relates a miracle
concerning his mother and her death. The second part covers from the last five
lines of / 24 rb-the last four lines of f26Va. It concerns his attendance at the
Divine Liturgy and how he corrected the error priest when he (the priest) read

the Gospel of Mathew.

The third part cover from the last four lines of /f 26Va- 27Vb.It narrates how was

given penance by (or made confession to).The priest as instructed by God.

The fourth part of this section covers from ff' 27V - 27Rb. It concerns the miracle
he performed on the dancer and singer. In addition to this it shows how he
received Devine guidance concerning helping the sick and how God apportions

the place of sinners and righteous. This part written on /" 28va-the last four lines

of f32rb.

The fifth part of this section covers from the last four line of ff 32rb-33rb. This
part describes his ascension to heaven and participation in the chanting of praise

by Seraphim and Cherubim in front of the throne of God.

From the last four line ff 33rb - 43vb Zihamus (for Thursday) this part has four
sections. The first section covers from ff 33rv-39ra, it talks about his standing in
front of God, the coming of many saints to him, and meeting with Abun& Téklad
Haymanot and his happiness by him (saint). It also describes the greatness of

Dibrii Libanos and its equality with the Holy land (Jerusalem).

' He was a bishop of Ethiopia (1481-1500)

13



The second section of this part covers from the last four line of 1 39ra - 40vb; it

describes the suffering of sinners in hell.

The third section of this part covers from ff 40vb-41ra. It relates the miracle of

God performed by is the hands of Arch angles Gabriel and Raguel.

The fourth section of this part covers from ff 4/rb - 43vb. It narrates his
ascension to the heavenly Jerusalem and how God revealed to him the greatness

and the mystery of the feast of Jesus’ birth, and the feast of St Mary.

From ff 43Vb - 51Vb-Zd rab (for Friday) this section has two parts. The front

part has one chapter from ff' 43Vb- 44Va this is the introductory paragraph; the
first chapter of this part covers from ff 44Vb- 46Va, part two classified into two
chapters from f/" 47 Va-48Va is concerns three sick people, and his prayer for
them. From ff 48Vb-51Vb.This part relates how he was visited by Jesus Christ
with many Angels and by Mary the mother of God with all the saints’ prophets,

Apostles and righteous, martyrs and how Jesus Christ gave him promise.

From [ 51Vb- >YRa Zdgddamit (for Saturday) this section has three parts and it

describes his activities in celebrating the liturgy and the coming of five thousand
saints; concerning the anaphora of St. Mary, how the God sent him to King
Na’od to deliver the message that God would punish the country. The king

asked for his intercession and gave him a silver cross in return; he defeated

Satan by the power of God.

From ff° 59Ra- 64Vb-Zd Sdnabdta Karastyan (for Sunday) this seciion is

divided into four parts. The first part covers from folio 59Ra o Jfolio 60Vb. Tt
describes the assumption of the saint and how God revealed the place of his
grave at Débré Libanos. The second part covers from ff 60Vb- 61Va and narrates
his miracle on the river known by the name ‘Agat. The third part. of this section

covers from the first line of /67 Va-the first three line of J 62Va. This part tells

A-—-_-_-'_‘——h_-_‘_______,__.,
fhda haa eyacad 14
Ré avgyqp
ABDSS ABARA UNIVERSTYS
MBRARIES




how he was washed in holy water ff 62Va - 64Vb narrates the coming of Jesus

Christ with Angels and saints; it also describes the last part of his life.

Ff 64Ra - 71Vb the praise of saint (Hibti Maryam).

Ff 71Ra and 72V has some notes about the unknown people and their gift to the
monastery.

2.2.4. Features of the Ms of Yasiibiy

The manuscript is written with proper orthographical morphological syntax
according to the normal structure of Ge’ez. The names of God, the Archangels
and saints were written with red ink, according to the custom of the Ethiopia an

Orthodox Church.

The historical sequence of this hagiography is constructed properly. There is no
Para graphical portion or it is not classified into paragraphs, some notes
concerning the monastery are simply attached to the front £ of the ms”. There is
a description combining praise, deeds and a history of the saint and in the last
folio of the ms'® him. At the end of one part of this Gddl it concludes with
Nnfoos Ty 9ONA NG A A0 A9Aa0GA9° 799, His blessing

is up on his servant Sahld Sallase for ever and ever Amen.

It is read as NIBEAE Goot 9°0lds TC #%47 A OO T2 191 9IC9° £0NL 189°
ANFT@® AL NPav P AT4eb UA e OAL HMeOT Ph aoPicl NME LCH
hao(eAU A%9° NEA OAL M&OT hHY NAL AL TR4LD PN ooPAT NLCTIR
hao(nd-Av- [In 1929 E.C. (1937 A.D) on Feb. 6 I here by Wiisiine Sata Géndti Maryam when [
was lived in his (H.M) place, monastery of Yasibiy I called up Kofle Wildd Hoywot a guarantee
and [ ascertained in my finger signature. I also here by Kofle Wildi Haywot as it is mentioned
in the above written word I also a guarantee and witness in my signature]. It is adding after the
coping of the ms as a note.

' Itis read as A0 M4 aoAPA ANFTT ALANEG 189 PAM-T- BNCT B %A 8 KOl
NP BRAP B V9°K a0 20K B PRC 818 a0 005 BOGH vy Baod' ] 6 00 8 i b
OCH U 075240 & 096 5 TA L COCE PP av P & WICH PNLT LUI° AIBLHT
U1 1@ @11 [Abba Gibra Misaqil to give for the monastery of Yasibdy one copper, one
bowl one spoon, one cup, one curtain, one white curtain, one black curtain, one brass cross, one
cloth waistband , one dress, one golden cloth (tunic) one carpet, one umbrella, one book stand
all these properties are not to be sell, there fore it is condemn]



The beginning of each part starts with @a9°H which means, after this and
@160 which means again, but in some parts the word “@A9*H and “@hon”

are missing

2.3. Description of the Published text

Owner-Yosdbdy Dibrd Bosu’an Abund Hdbtd Maryam Monastery

Place- Débrd Libanos in the village of Zegamiil

Distance- 110 km far from Addis Ababa or 5-6 km far from Dibri Libanos
Monastery.

Number of pages -231

Size -12cm x 4cm

Language -Geez with Ambharic translation

Writing Material-Paper

Cover- hard Carton
2.3.1. Contents

6-187, the combat of Hibtd Maryam
188-223, the miracles of Hibtd Maryam
224-231, the praise (miloka) of Hébtd Maryam

2.3.2. Subdivision of the Published text

From pp 6-37 - Zéyincibab Bd 21dtd Sdnuy, 1t is read in Monday and has two

chapters each chapter is classified in verses the first chapter has 49 verses and

the second chapter has 51 verses.

From pp 39-73  Zdytndbdb Ba?1drd Sdlus it is read on the day of Tuesday. It

has 3 chapters each chapter has its own verses chapter 4 has 17 verses, and

chapter 5 has 78 verses.
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From pp74-97 Zdyatandbdb Bd2ldtd Rébu(it is read on the day of Wednesday)

which has three chapters, the first chapter has 25 verses, the second chapter has

16 verses and the third chapter has 25 verses.

From page 98-123 Zdytondbdb Bd?ldrd Hdmus (it is read on the day of

Thursdays) this part has two chapters, the first chapter has 57 verses and the

second chapter has 29 verse.

Pp 124-147  Zdytondbdb Bd?ldtd ‘arb (it is read on the day of Fridays) this

part has three chapters. The first chapter has 18 verses, the second chapter has

18 verses and the third chapter has 37 verses.

From pp 148-165 Zdyatondbdb Bd?ldr qddamit (it is read on Saturdays) this

part has three chapters the first chapter has 20verses the second chapter has 11

verses and the third chapter has 20 verses.

From pp 166-187 Zdytandbdb Ba?ld Shud (it is read on Sunday) this part has

two chapters the first chapters has 33 verses and the second chapter has 29

verses
From pp 188-222 the miracle of HibtiMaryam

From pp 224-231 The praise or Milke of HibtiMaryam

2.4. The Author of Gadli Hiibti Maryam

During field research concerning the Gédl’s of Abun Hdébtd Maryam 1 found

three texts. Among these three texts of the Gedl,there was one in Geez and
Italian language edited by Osvaldo Raineri in Orientalia Christiana Analecta

235 there was also text in Geez and Amharic published text that is published
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under the authority of the Monastery of Yosdbdy Dibri Baguan.!” There was

also one manuscript from the church of the monastery of Yasibay Débrd Bosuan

Abund Hdbtd Maryam, situated in Northern §éiwa 7-8 km far from Dibri

Libanos Monastery and 110 km far from Addis Ababa. It was established by
Abuni Hibtd Maryam. None of the three texts mentions the name of the author.
The name of the hagiographer is not normally mentioned in the text. There is no
information about the writer’s status identify and so on, but it is clear that he
was a church educated person, because he repeatedly quotes to write quotation
or verses from the Holy Scriptures. We know that the life of a saint was usually
written by a monk from the saint’s own monastery, who sought by writing to the
work to glorify and to give importance to the saint and his monastery. So that
the writer of the hagiography of Abuni Hédbtd Maryam was most probably a
monk from his monastery who sought to glorify Abund Hibti Maryam and the

Monastery of Yosdby Dabrd Bosu’an.

As mentioned in the previous paragraph we did not find the name of the scriber

in the Ms, but we can find it in the Ge’ez and Ambharic published Gddl in the
preface of this published text.
It says that Iyasu of Gir Sallase'® was the author of the hagiography of Abuni

Hébtd Maryam. There is close reading of the preface in the printed Geez and

Ambharic Gidl, reveals the Ambharic text.

"It is a cave church which was built by one disciple of Abund Habtd Maryam and it is 7-8 km
far from Didbrd  Libanos Monastery.

** It is found in the diocese of North ¥awa in the district of Ensaro and found in the precipitous
fenced in area on the side of the gorge. This monastery was founded before Ahmed Gragn at the
time of Emperor Na’od by Abuna Iyasu. Because of the invasion of Gragn the monastery was
abandoned for 247 years. It was reconstructed in 1747 E.C. by Abuna Yosef, He excavated a
cave church, but after 134 years in 1804 this church collapsed. Consequently small church was
built and used for services until the time of Empress Zewditu (1909-1922 E.C). At the time of
Empress Zewditu the present church was built by the order of the Queen. In 1955 Emperor
Emperor Hayla Salasse I had the roof of the church covered with corrugated iron (&746\

AT POl RCNELT a0l BPT W8N AN Togm 9.9, )
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LY FE &4 PAN  UNTTICPT 760 e
a0 ffav-- @ 106 A0 200 7800 2 2200, i
TEE MN787 P v 0hT N8AL A9570 44940,
AF Noo- CANE  EAL  N10-9% N790Am-  PAllS
U709 7597 ALY (9734 aofe (9938 Govof
VLT BIUE N2LAT@- (MA@ o700l Yoo-o737%
N7vd. NG 1HI°E1 7947 A0h He aobPt TAZ

s-70

From this phrase we can assume that the author of Gadld Hibti Marydm is

Iyasu of Gdr Sallase, Iyassu of Gdr Sallasie who was a saintly monk, who lived

during the 16" century. In addition to this we can discover an assumption of

about the author from the work of Osvald Raineri and also the published text.

WBAICAL ONT Dy A0 AP0 A BRE NAfY
UAM-27C0" 11,230 havi Br I ACAFO 7°27m.d
AU Whovy, CAST® AU U 750U @hovy
TTGU° ATUWAT T “IRT° DOTZDP s (rdod)
une 700U haovl, Lih@-A 2 aodihd

DT U TN hovh @R UPLST
Whaoj, LOACHE REPF @NToT U I°0AL- hovl
K AL00 whavy, LML +49°Z Ude 27000
Whevy, LIEN 7500 @havy LTMM Alon  Ude
T0NY- hevl, P91 0h, PETRY- mhovl GG
T7YI W10 U TEIAY- Aol AN TP
NCNLANGT Ut AL whovy 57 AsHEAS
@01 COC FAA Ude 2°0AU-.. @hool, 1AL

" This passage found in the Geez and Amharic texts, it was published under the authority of
Yasibdy Monastery (72:4 U\l “7C£9° N TANG NATICH 1994 G 9° 743)
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The work of Raneri, we also discover the evidence quoted here by the

researcher.

ahy

LING  mhevi  Carfir LYDR U TN U-
AHIPh@DCC PETZY DOt L34l DhLTLANT
A5 HAFHIN #2924 HAUZC

From this day on words, Abba Iyasu served to Abuna

Hdbtdmaryam in thanks giving when Christ was speaking

with him about the mystery of Ti rinity, and he was with him,
he was kissing his mouth. He was with him when our Lady
the Virgin Saint Mary was conversed with him and the
Seraphim come he was with him, when the angels and
prophets were visited he was with him. When the apostles
were visiting and when the righteous and martyrs were
blessing him. When the mountains moved here and there,
and when he performed miracles he was with him. When he
went to the monastery he was with him and when the bird
cried in front of him and the angels assembled around him
he was with him and when he was desiroyed the two Satan
under his heel and also when he left the other devil on the
mountain covered with dew he was with him. He was with
him when he was gave an injunction and visited the sick.
He jollowed him when he went before with afier him when
he went before he did not separate from him with out

permission.

UL TC7 LA AT HALHA Ady aoP

LG 72N DoZHhEPEDE A0 d-F Ao P2 40y
Ll Al U 770097 A A APh AP ONF 9077

% Raineri, Atti di Habta Maryam P.210)
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On this day they became a great host and it could not be rold by
the tongues of the mortals. The number of 7077(it as impossible
to tell exactly) hidden saints came to join him in the mystical
(holy) communion; Abba Habta Maryam said O’ Abba lyasu it
is not that of today’s hosts a greater than yesterday's? Abba
Iyasu said to him: “Truly, it is!” And having seen all this, the
heart of Abba Iyasu burned with the love for abba Hiibtd

Maryam, and he wrote his Gadl due to  his great devotion.

According to this quotation the author of Gadli Habti Maryam was Abba Iyasu.
But it is not accurate answer to say that this Iyasu was the author of the Gadl,
because in the text we can find the word (@A ché.)?® which means, and also in
the introductory and the last f/ of the manuscript we can not find the name of the
real scriber. According to the oral tradition of Yosidbdy monastery the excavator
of the cave monastery (Yasdbiy Ddbrd Bosu’an Abuni Hibti Maryam) may
have written the Gidl. He was apparently the formative spiritual and charismatic
person of the community many of the manuscripts in the monastery were written
by him. In addition since three is no less than two different manuscripts, we can

not come to an accurate answerer, the author, for instance ‘my’ did not mention
the name of the composer. A The researcher accepts or assume that Iyasu of Gdr
Sollase was the author of this Gadl, because as mentioned in the previous
quotation we can get that Iyasu of the Gdr Sollase wrote the vita of the saint.
As mentioned in the previous paragraph, the hagiographer wrote the Gadl, from
what he heard concering from the witness of Hibti Marayam himself and from

what he saw. Therefore it is reasonable to assume it was indeed Iyasu of the Gdr

' Ibid
* He made him to be written(by others) ——
AL A00 f2A0DD f
AP o9 nad
ABARA WNIVEREIYY 21
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Sollase who was with him as a disciple and saw and heard so many things that

are done by Abuni Habta Maryam.

2.5. The Date of Composition

The date of composition is an extremely important factor in determining the
historical, political and ecclesiastical value of the gadl for the practical

application of the approach is important in tackling the problem of actually
determining when a the gddl was actually composed. Several factors arise as
obstacles in the way of such an endeavor, and many texts can only be dated to a
general period. The dating of a hagiography according to is the testimony of the
hagiographers concerning the circumstance under which the work came to be

written is not sure. Such testimonies can only help us to make a preliminary

assessment of the Gddl, since claims to have been a contemporary of the saint

and to have received the story from such a source may be stereotyped and
spurious according to researchers such as Kaplan. In the case of Gddld Hdbtd
Maryam 1t is impossible to definitely fix the date of composition. However, as
indicated the previous sub topic it is reasonable to assume that the Gidle was
written by Iyasu of Gor Sallase, he was a close follower of the saint and the

founder of the monastery of Gér Sollase.

According to (Ms.y. fol.45vb) emperor Naod is mentioned as the 15™ century
king of Ethiopia so nobody think that, it reflects a much later time. Osvald
Raineri wrote an article in Encyclopedia A thiopica®, in which he mentioned
that his vita was composed in the early 16" century. Consequently it seems

reasonable to assume that the date of composition was in the early time of 16"

C, and that the author was Iyasu of Gdr Sollase a saintly 16" century monk of
y

the Ethiopian church

% Encyclopedia Athiopca, vol.2, p.95
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CHAPTER THREE

TEXT ANALYSIS OF Gdédli Hibti Maryam

This content is prepared based on the manuscript of Y (Yasdbdy), the published

Gddl and the edition of Raineri. As far as the content of the Gddl is concerned,
all three of them are similar although they have some significant differences.
Comparing every point of difference in these manuscripts in my work might be
useful, however this would lead to tedious researcher it is preferable to leave out
some parts and rather to focus on describe the general content of the Gédl. The

researcher uses the symbol Y, PT and O.R for the texts.
3.1. Biography of Abuni Hibtid Maryam

In this subsection the researcher expounds to his reader the biography of the
Abund Hibtd Maryam based on the saint‘s hagiography. This section includes

his birth, baptism, personal development, and ordination

3.1.1. Birth and baptism

(fol.2rb), (PT. P6) and (OR. P12), All the texts described in chapter two tell
about the parents and birth of H. M. His father and mother were from Yarawoy
which is found in South - East of Siwa. His name was Fore Buruk and his
mother name was Yostena, both were from a well to do land owner families of
Yirawoy™. After solemnizing their marriage she changed her mind and left her
house, she went to the wilderness adjoining her village. She entered the center of
the desert where there was no human being. It was the dwelling place hyenas,

leopards, rabbits, apes and baboons. There she found a little cave, met with a

™ Itis the name of the village which was found in the district of Manz, but to day its name is
changed or lost



hermit and conversed with him. After the conversation she came back her

dwelling and conceived a child.

The boy was radiantly handsome as snow, he bloom red like a rose and his face
was luminous like the moon and the son .When the child was born there was a
great festival in their house(the house of Fore Buruk and Yostena) with their
neighbors and their relatives. After forty days his parent brought him to the
church and he was baptized and the name Hébtd Maryam was given to him and
he partook of the Holy Communion. Subsequently (after all this), he became
matured, his mined developed in the fear of God; and he learnt the prayers. He

was always meditating and communicated with God day and night without

2
rest 5.

3.1.2. Education Engagement and Ordination

When he was a shepherd he performed a miracle, when his mother and father
heard about the miracle which he had done; they sent him to school, and he
learnt all the books of the church with their rules and regulation. At the time
when he was a student his father betrothed him to a wife from a noble family of
their country, and he HabtdMaryam lived with his father and who taught him
about the marriage life and its discipline. While living with his father he worked
on a holy day by the order of his father. Due to this fact he became sad and
wanted to die. He regretted his negative thought, and he told to the houschold
the father told the son. Make your self ready, for this very day; I will bring the

woman (your bride).

However H.M said to his father: “O! My father I have betrothed myself to Christ
to live celibate life (without marriage); my intercourse is with the word of God,
not with women. When his father heard this, he went to bring the bird without

the consent his son. At the moment HM departed from the house of his father

* F2rb,0R p 12&PT p6



and set off down the road to wards the East in prayer. While H.M was praying
and moving down the road, his father was hit by thunder, and died. After his
father’s death he went away to Afir’® and to stayed there twelve years with a
certain monk named, Samuel, there he practicing an ascetic discipline and
performed miracles. Later he went to a monastery called 3lli ‘dbar, where he

assumed the monastic habit from the abbot Malkd Sedeq.

After becoming a monk, he visited several other places, before settling at
G"aharb. According to Raineri he kept practicing strict asceticism in G"aharb
(the most severe exercise was similar to the “standing” described in the story of

Abund Takld Haymanot who was well-loved by monks and people”.

As directed by the Archangel Michael the metropolitan Abuni Yoashaq ordained

HM a deacon and he supervised the religious life of the area.

The Archangel Michael took him on a voyage to Sheol, Gahanna (hell) and
Paradise, where he met AbndTakld Hiaymanot and eight other abbots of Dibri

Libanos of Siwa and he went to the heavenly Jerusalem. After the journey H-M

was initiated into the corpus of secret knowledgezs.

As it is mentioned in the Manuscripts of again on the orders of the Archangel

Michael H.M went to the metropolitan Abuné Yashéq to be consecrated pries’tzg.

After he became a priest he exercised his ministry in H'dllag"ar”.

% See page.9

" Raineri p. 953

2 Ff 10rb-14ra & PT p 34-38

? F44va, OR pp70-72& Pt p 96

30 1t was the name of the place which is found in the district of North Sawa



3.2. Some Episodes from His Child Hood

There were so many episodes that happened during the early childhood of H.M.
the manuscript and the two texts that are the works of Raineri and the published
Geez and Ambharic texts has the same episodes. The episodes H.M. are not
different from his life history. Most of the episodes were performed during in
the saint’s life time. Most of the episodes have historical theological,
sociological and Ideological values. Here in this subsection the researcher
briefly describe the episodes that have been selected from the manuscript of Y.

the Ge 'ez- Amharic text and from the works of Raineri

3.2.1. Hibti Maryam and the shepherds

When H.M was herding his parent’s sheep with other shepherds, they are
brought ears of corns and came to him saying. “Eat the grain with us.” But he
said “I did not want to eat” and when they asked again: “Why you are not eating
when we say to eat with us from the grain.” He answered “I didn’t know that

from where you have brought it”.

When he said these things they became angry with him and ate the grain in front
of him. After they had finished eating, H.M said “A great rain is coming; we do

not have shelter here, so we go to our home”.

However they laughed at him and said: “You go home. Do you have a third eye
that enables you to see differently from us? There is not a cloud in the sky and
the sun on the countryside yet you say that rain is coming where are the
clouds?” They exclaimed. The saint responded “You do not know the things that
I know; however go to your home before night fall”. They replied: “You can go
home. However since the sun is shining we do not want to go the home”. Up
on saying this, to run home quickly with his sheep’s, after he entered the house a

heavy rain fell, thunder bolts and flashed and flood waters arose. However
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when this occurred the shepherds are not rup away, due to this they Jost their

lives and nothing remained of them.

A few days later when he was herding his sheep again, there were many
shepherds with him.One of the many shepherds took H.M’s stick by force and
went away. Consequently, H.M followed him saying: “why did you take my
stick?” And he answered “I took your stick by force”, H.M said ‘I do not have
the (physical) powef to take my stick back from you, but I earnestly entreat you.
The shepherd refused him with words of conceit, Therefore H.M exclaimed: ]
carnestly request in the name of the Good (Lord), from now on [ will not repeat
My earnest requests to you, but you will see the consequences of what wil]
happen to you. After this the shepherd was suspended in the air. Whep this
happened, the shepherd shouted in 3 loud voice begging mercy from H.M. On
that occasion he was suspended in the air for a fu]] day. The other shepherds,
who were with him, were filled with admiration by this wonderfu] m_iraclé, and
they begged forgiveness for the lazy shepherd saying; “in the name of God,
please grant him pardon!” We saw the miracle that you performed on him, now
in the name of the honorable and mercify] Virgin Mary, Mother of God and our

Lady please grant him your pardon

The saint replied to them “T am T the one who did this, but I seek earnestly in
the name of God who suspended you in the ajir to show his power. May God
cause you to come down from where you are suspended, so that the person who
Was suspended will descend o the earth and stand (normally)”. Then the other

shepherds went to their homes and told the miracle to their relatives®!,

3.2.2. Hiibti Maryam with Abbg Samuel

Subsequently, H.M. went to the Afar area and lived with a certain good hearted

monk. There he served Abba Samuel, but Abba Samuel was strong and bad

-

*'Fol. 9ra-1 Iva, OR P.24-28& PT p2g.og



tempered like 4bba Bamoy™. However, HM was patient and well regarded
before God and man, like Yohdnnes the short” While living like this, one day he
went to the river to draw water in a water pot. After he had drawn water and
brought the pot, his foot stumbled he staggered and released the water pot due to
shoulder cramp. When this occurred H.M prayed to Jesus Christ, say: ‘O my
Lord Jesus Christ, please strengthen me, may the water pot be light for me and
not fall down. As he said this, the water pot stood and returned to his shoulder;
also the water did not flow out, but rotated three times on his chest. When this
miracle occurred Abba Samuel was filled with admiration, since he was
following his day to day activities. On one occasion when he lit a candle for
Abba Samuel, the light fell from his hand, angering Abba Samuel, and he
became afraid. However, by a miracle of God he immediately lifted and lit the
candle again without a match. Again Abba Samuel was filled with admiration
and wonder. And he exclaimed: “what will be the end of this son!” and he

prophesied concerning him (H.M) became a light of wisdom to the world>*

3.2.3. Concerning three Demons.

When HM prayed making the sign of the cross, Jesus Christ revealed himself
with the Arch angels Michael and Gabriel, and He said to him: “Bless the place
you are standing in the direction of the East, West, North and South!” He did as
our Lord ordered him, when he was blessing with the sign of the cross; Abuni
Habtd Maryam saw the demons. When this occurred the demons shouted loudly

saying: “why you are coming here to destroy us, we know you very well; God is

/

W

? . He was strong old man and lived in the desert of SCETE which means balance of hearts
E.Wallis Budge, the book of the Saints of the Ethiopian Church, Vol...I, P.171).

“. He was the holy man a native of the city which is called TANSA and is in the Upper Egypt
and he had one brother His parent was righteous people, they feared God; they were not rich in
the goods and possessions of this world, but they were rich in good works. When he was
eighteen years of age the grace of god moved him to g0 to the desert of SCETE.And there he
found a certain tried and strong old man, whose name was Abba BAMOY of the city of SEHA
Ibid, P, 171

" f12vb-13vb, PT P.34-36 & OR.P.32-36
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with you, you are a saint, > and your name is Hibtd Maryam. As they shouted
loudly he became afraid, but God comforted him: “Do not fear their shouting it
is their way of misleading human beings, but asking me to intervene against

them.

Our father H.M. exclaimed to the cursed devils: “Where are you coming from,
and why do you do evil things to people?” Then he (the demon) said the
following: “We were alive before the birth of Christ initiating the people of this
country in the ways of that which is bad and evil, and I am the one who made
them love idols and I made them to prophecy through a bird. As I lived like
this, Christ was born and defeated me on the cross. After many years a powerful
man came like you, his name was Tikl4 Haymanot. He taught the people about
Jesus Christ and he took them from me by the power of God, because of this I
want to kill him, but I can’t kill him, because he is strong in faith and filled with

the Holy Spirit.

Again, my brother transformed himself into a serpent in order to swallow him
(Tdklda Haymanot), but he made the sign of the cross, causing the serpent to die.
Because of this I departed from this country and I hid myself for many years,
going from one village to another. After the death of TéklaHaymanot, I came
here and found that all my followers had become monks. Because of this I
became very angry and wanted to do evil things to them, but they are no longer

mine, even though I never departed far from them.

When the demons said this TéklaHaymanot asked about their names and
personalities. The demons told their nanres and sins, subsequently our Lord
Jesus Christ ordered the saint saying: “don’t allow them to persevere in their

wrong doing, and H.M blessed the earth in the sign of the cross. The earth

* This account is in the bible Mit.8+28, Mrk,5+7and Lk.8+26 * and the demon shouting says
you are the Son of God, and God always be with you Why you are destroying us please don’t be
destroy us before the time of us”.



with you, you are a saint, > and your name is Hébtd Maryam. As they shouted
loudly he became afraid, but God comforted him: “Do not fear their shouting it
is their way of misleading human beings, but asking me to intervene against

them.

Our father H.M. exclaimed to the cursed devils: “Where are you coming from,
and why do you do evil things to people?” Then he (the demon) said the
following: “We were alive before the birth of Christ initiating the people of this
country in the ways of that which is bad and evil, and I am the one who made
them love idols and I made them to prophecy through a bird. As I lived like
this, Christ was born and defeated me on the cross. A fer many years a powerful
man came like you, his name was Tikld Haymanot. He taught the people about
Jesus Christ and he took them from me by the power of God, because of this I
want to kill him, but I can’t kill him, because he is strong in faith and filled with

the Holy Spirit.

Again, my brother transformed himself into a serpent in order to swallow him
(Tdklda Haymanot), but he made the sign of the cross, causing the serpent to die.
Because of this I departed from this country and I hid myself for many years,
going from one village to another. After the death of TékliHaymanot, I came
here and found that all my followers had become monks. Because of this I
became very angry and wanted to do evil things to them, but they are no longer

mine, even though I never departed far from them.

When the demons said this TéklaHdymanot asked about their names and
personalities. The demons told their names and sins, subsequently our Lord
Jesus Christ ordered the saint saying: “don’t allow them to persevere in their

wrong doing, and H.M blessed the earth in the sign of the cross. The earth

* This account is in the bible Mtt.8+28, Mrk,5+7and Lk.8+26 “ and the demon shouting says
you are the Son of God, and God always be with you Why you are destroying us please don’t be
destroy us before the time of us”.



with you, you are a saint, > and your name 1s Habtd Maryam. As they shouted
loudly he became afraid, but God comforted him: “Do not fear their shouting it
is their way of misleading human beings, but asking me to intervene against

them.

Our father H.M. exclaimed to the cursed devils: “Where are you coming from,
and why do you do evil things to people?” Then he (the demon) said the
following: “We were alive before the birth of Christ initiating the people of this
country in the ways of that which is bad and evil, and I am the one who made
them love idols and I made them to prophecy through a bird. As I lived like
this, Christ was born and defeated me on the cross. After many years a powerful
man came like you, his name was Tikl:i Haymanot. He taught the people about
Jesus Christ and he took them from me by the power of God, because of this I

want to kill him, but I can’t kill him, because he is strong in faith and filled with

the Holy Spirit.

Again, my brother transformed himself into a serpent in order to swallow him
(Tdkld Haymanot), but he made the sign of the cross, causing the serpent to die.
Because of this I departed from this country and I hid myself for many years,
going from one village to another. After the death of TdkldHaymanot, I came
here and found that all my followers had become monks. Because of this I
became very angry and wanted to do evil things to them, but they are no longer

mine, even though I never departed far from them.

When the demons said this TéklaHaymanot asked about their names and
personalities. The demons told their nanes and sins, subsequently our Lord
Jesus Christ ordered the saint saying: “don’t allow them to persevere in their

wrong doing, and H.M blessed the earth in the sign of the cross. The earth

* This account is in the bible Mtt.8+28, Mrk,5+7and Lk.8+26 “ and the demon shouting says
you are the Son of God, and God always be with you Why you are destroying us please don’t be
destroy us before the time of us”,



opened and swallowed up the demons, they disappeared from in front of him,

like dust, smoke or a cloud®®.

3.2.4. On the River

Again by the will of God, he went to a house of nuns by a river called Agat,”’
As he passed in that direction, it (the river) shouted loudly, saying: “O man of

God Hébtd Maryam please! See the bad deeds of the people of this country!”.

“During the night I am sanctified by the saint’s prayer, they chastise their bodies
with chains. However, during the day, sinners come towards this place and wash
their dirty clothes, in which they have committed adultery and I become impure.
So, please pray for me to eliminate this sin from me, as Henok>® interceded at

Nageb™, the river Agat conversed with him in this way.

After this Hibtd Maryam told about the river to his spiritual children’s and they
were amazed and filled with admiration for such miracles, and he also heard
words from another river; “please judge for me: a serpent always comes to me
and drinks from me, and the people of this village worship this serpent.
Therefore I became impure because of this serpent, so please destroy it in the
name of God”. When it spoke thus, the word of God came to Abunid Hibti
Maryam saying: “let it drink”, because I am the creator of this evil serpent. I will
give the last judgment in my second coming, a t this (time) the river became
quiet. In this case Abund Habtd Maryam had the grace to know secrets and

mysterious thing. like Abba Macarius of Qaw™.

ff 55va- 59va, OR p120-12 & PTpl167-174

7 Ariver in Yofat

*% . He was the seventh generation of Adam, according to Gen 5+18, his father was Yared
** The place name of water

“ He was the bishop of Jerusalem (312-34) at the time of emperor Maximus and was
present the council of Nicea (325.A.D)
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3.3. His Miracles

There are no miracles that occurred during the early childhood of H.M. Because
(according to) the Yosdbdy manuscript and the work of Osvaldo Raineri does
not write miracles, but the published Ge’ez and Ambharic text has twenty two
different miracles, which means they are recoded only in the published text but
not in the other texts. When I interviewed the secretary and the abbot of the
monastery of Yosibdy, he told me that the Ms did not have miracles, but that
miracles were included in the published text written by the monks and the
community of the monastery. They had heard from the witnesses of cures by the
holy water, holy soil and the promised lemon*'. The miracles of H.M are very
different from his life history. Most of the miracles were not performed during
the saint’s life time. Most of the miracles have theological and Ideological

values. In the following sub-section the researcher briefly describes the miracles

that have been written in the published Ge’ez Amharic text
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Miracle.1

In the name of the Father, the Son and the Holy spirit one God.

The miracle of our Father Habtd Maryam, his prayer and blessings be upon all

Christians forever Amen.

May you listen brethren that are gathered in this place as I tell you the great
miracle, done by our father Abuni Hibtd Maryam. There was a rich man who
became sick with an epidemic disease,®’ together with his wife and children, one
of his children died due to the disease. At that time there was a deacon living in
Ddbri Libanos, who knew of the miracle of our father Habta Maryam. The
deacon took some holy soil from the place of our father and went to the sick
man and his wife and children. He gave them the holy soil, and they anointed
themselves with the holy soil mixed with holy water and were cured
immediately from the epidemic disease. May we be redeemed and cured by the

prayers of our father Habtd Maryam , and may his prayers be upon us forever

Amen
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Miracle 2

The Miracle of our Father Abuna Hibtd Maryam, may his prayers and blessings

_be up on us for ever Amen.

There was a man who suffered from stomach ache. On one occasion he came to
the monastery of our father Abund Hibtd Maryam and said: “O my father Abuni
Hibtd Maryam, I heard that you cured the people of this world. My you also
cure me of this disease”. He bowed in trust and took holy soil from the earth,
mixing it with water, and when he drank it, he immediately become healthy and
happy. Our father Hibtd Maryam cures us from all diseases, may and his prayers

and blessings be upon us forever Amen.
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Miracle 3

This is the miracle of our Father Abund Hébtd Maryam, may his prayers and blessings be

up all of us forever Amen.

At one time, a sick woman came to the monastery of our father Habtd Maryam and
begged the monks to give her some soil and the lemon.”> When the monks heard her
shouting they gave her the soil and the lemon of our father, and she mixed the soil and
the lemon with water and drink and anointed her body and said: “O my father Abund
Habtd Maryam, please cure me from this evil disease!” At that time she become healthy
from her disease and she become happy. The prayer and the blessing of our father like up

on us forever amen.
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* Itis a promised lemon, every one that who is going to for worshipping and inviting the monasteries and
the monks gave as a holy water and holy soil.
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Miracle 4

A miracle of our father Abuni Habtd Maryam, may his prayers and blessings be upon us

forever, Amen.

There was a man who lived in this world in sadness and melancholy because of his

unconsummated carnal desires.

On day he met a group of people, coming back from the monastery of our father Habtad
Maryam. And he said to them; “good afternoon my fathers and brothers, from where are

you coming?”

They answered him: “we are from the monastery of our father Hidbtd Maryam.” and they
told him of the things that our father Hébtd Maryam had done. And he said to them.
“Will he fulfill my heart felt?”” They said: “yes, he will fulfill your heart felt.” After this
he begged and said: “O my father Hidbtd Maryam, you know my sorrow and heard my

heartfelt and entreaties, why do you not fulfill my heart felt desires. 1 have



commemorated your feast throughout my life-time. When he prayed like this, our father
Abunid Hébtd Maryam fulfilled the desire of this deplorable and melancholy man. When
he fulfilled his desire he became happy. Also our father HabtiMaryam be fulfills our

desires, May his prayers and blessings be up on us for ever, Amen
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Miracle 5

The miracle of Abund Hibtd Maryam , may his prayer and blessing be with us, for ever
Amen. There was a man who lives in a city. He became sick with a serious disease and
becomes close to death just [sitting and] saying, “Who can take me Débri Libanos.” And
suddenly a man that carry a holy soil [from the grave of] Abund Hiibtd Maryam came to
the house of that sick [man]. And he gave to this [sick] man from the holy soil [of the

grave of] Abund Hibtd Maryam and make him drink it with water. And after this, the

5 1t should be ‘M 211’
7 It should be *@aN-FN062° which means ‘they gave a great praise to him (Habtd Maryam)
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sick[man] slept a little and wakeup immediately , and said , *“ In a dream , when I was
sleeping 1 saw a handsome monk coming to me . And he brushed away black warmth
from my body with a white sprinkler and said to me ‘standup because you are cured
now’”. He stoodup and went and walked here and there in his house rejoicing. Seeing all
these, his relatives and neighbors admired and were filled with wonder and praised God
and honored Abund Habtd Maryam who is healer of the sick. May our father Hibti

Maryam heal us like him , forever Amen.
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Miracle 6

The miracle of Abunéd Hébtd Maryam , may his prayer and blessing be with all of us the
crowd of Christians for ever, One girl became sick with a wicked disease and became
close to die . Her relatives took her to a physician called Hakim [The physician said ]
“she could not be cured , she will die . Take her to your housebefore she dies her blood
had dried out and finished.” And at that time her relatives and brothers took her[home ]
crying . And after she entered into her house, they gave her from the [grave] soil of

Abund Habtd Maryam , and they make her drink [the holy soil with water ], and they
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anointed her body . And after this she was cured and lives today .May his prayer and

blessing be upon hearers and readres[of this miracle] forever Amen.
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Miracle 7

The miracle of Abund Hébtd Maryam may his prayer and blessing be upon our country
Ethiopia and with us the children baptism for ever, Amen. There was a man that is a
disciple among the disciples of our father Hibtd Maryam. When he was going to [the

church of] Gishen Maryam*® he spent the night in the house of one Christian man. From

*® It is historical place which is situated in the district of South Wallo so many people from different places
of the country went to the monastery two times in the year (Meskerem 21 and Tire 21) which is equivalent
to October 1 and January 29 of the European Calendar; there the Christians Celebrate the feast of the holy
cross and St. Mary
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the oxen of this man, one ox fails sick and became close to die. The owner of the cow
became sad endlessly and said to that disciple of Abund Hibtd Maryam, “If you know the
medicine [for the sick ox] , promise me.” And the disciple said “Take this soil of [the
grave of] Abund Habtd Maryam . With this [holy] soil ypour ox will be cured.” And the
owner of the ox received it quickly and makes the ox drink [the soil with water]. After
drinking [the holy soil], the sick ox stood up and urinated the urine and it was cured. And
at the time, when the owner of the ox saw his ox walking here and there, he became
happy very much and gave five Birr [to the disciple]. Receiving the money, the disciple

precedes his journey. May his prayer and blessing be with all of hearers forever, Amen.
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Miracle 8

The miracle of Abuni Hébtd Maryam may his prayer and blessing be upon us forever,

Amen.



There was one woman that did not give birth and that become barren. She became sad
and thouéhtful in her heart because she remained with out a child. And after staying like
this for years, she went to the monastery of Abuné Hibtd Maryam and made a vow and
carried the vita of Abund Hébtd Maryam on her back in the likeness of a child, in order
give to her a child that makes her fruitful through out her life . And the clergy of [the
monastery] Abund Habtd Maryam performed a prayer for her and she went to her home
and she gave birth to a son , whose appearance is good and he wholly is charming , that
pleases every body with his character and that helps his father and his mother . And that
woman performed the vow what she had vowed. May the prayer and blessing of Abund

Hébtd Maryam be with us forever Amen.
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Miracle 9
The miracle of Abund Hibtd Maryam, may his prayer and blessing be with us for ever,

Amen.

And there was a man who was sick with a serious disease called Mama that leads to
blindness. His suffering was inordinate [and the situation] became worst and worst, and

that man said “what is better for me. I became close to die?” And saying this, he went to
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the monastery of Abuni Hibtd Maryam and he took the soil from [the grave] of Abuni
H#btd Maryam and anointed his eys and he was cured from the disease of Mama. May his

prayer and blessing be with us forever, Amen.
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Miracle 10

The miracle of Abuni Hibtd Maryam, may his prayer and blessing be with us forever

Amen.

There was one man that lives in a city . When he suffered with a serious disease, he went

to physician and spent all of his money giving to the physician alternating one from the

# _“% is missing we should be read ‘ /17,6 #7° which means in the city
%0 A" is missing we should read ‘712”4’ which means he heard
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other, from the physician living in Ethiopia and in America . He wasted 600,000 birr but
he did not cure from his illness. When he was living like this, he heard as there is hearing
at the monastery of Abund Hébtd Maryam and he sent individuals to the monastery of
Abuni Hibtd Maryam to bring him holy soil and lemon . When they brought him holy
soil and seven lemons he drank the soil with water and the lemon too, and he was cured
from his all illness that could not be healed by physicians . And he sent news as he is
cured from his all illness by the covenant of Abund Hébtd Maryam and he lives

admiring until now. My his prayer and blessing be with all of us Christian, forever

JAmen.
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Miracle 11

A miracle of Abund Hibtd Maryam, may his prayers and blessings be with us for ever

Amen.

There was a farmer in the desert, whose family and flocks became sick. He asked a man
that was going to the monastery of Abund Hibtd Maryam to bring holy soil from the
earth of the monastery. However, he for got the message, and went away without the holy
soil from the monastery of Abund Hibtd Maryam, when he reached a far place; he
remembered what the farmer had said. He took soil from another place than (the
monastery of) Abund Hébtd Maryam and said (to himself): he cannot know from where I
brought the soil. When he arrived he said to that farmer: This is the soil from the
monastery of Abund Hibtd Maryam as you requested from me. The farmer took it and
mixed it with water and when he gave it to his family and animals to drink; they became
healthy by the miracle of Abund Hébtd Maryam. The saint did not prevent the healing
because the soil was brought from a different place. After healing his family and
animals, he gave an eternity one castrated bull from his herds to the monastery of Abund
Hibtd Maryam, due to the miracle done to his family and animals. After this on another
day of the feast when they were going to with the entirety they arrived at the place from
which he took the soil, the castrated bull does not pass that place, which took the soil and
that man say and believe that he took the soil in that place after this the castrated bull
move and run away to the monastery. This miracle was admired by all people, and the
farmer gave the bull to the monastery of Abuni Hibtd Maryam, in memory of what he
did for him. May the prayers and blessings of Abund Habtd Maryam be upon us all for

ever, Amen
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Miracle 12

A miracle of Abund Hébtd Maryam that did for a woman may his prayers and blessings

be with us forever, Amen.

There was a sick woman, who went to a doctor in the city, but the doctor did not heal her
and despite taking medicine many times, she was not cured of her disease, When she was
not cured, people (told her of the) healings at the monastery of Abuni Hébti Maryam.

She took, and drank the holy soil and lemon that she received from the monastery and

*!In the text the word ‘@p 5%/ written not correctly the sound ‘ov’ is missed and inserted the
symboal 1’
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became healthy. After this she threw the medicine that was given by the doctors into a
river. The monks saw her doing this. Subsequently she said that the soil of Abunid Habtd
Maryam is greater than the medicine of the doctors. This is believable to all that hear of

the miracle. May his prayers and blessings be upon and with us.
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Miracle 13

The miracle of Abund Habtd Maryam, may his prayer and blessing be with us forever,

Amen.

This miracle was performed on one man .When that man ate from the food of the monks
of the monastery of Abuni Hébtd Maryam a demon that resided on him left out of him,
and cried out saying “I was burnt from the flame of the miracle of Abuni Hibti
Maryam.” And after that the man was cured from his illness, and because of this it
became known that Abund Hébtd Maryam cures from many matters. May the prayer and
blessing of Abund Hébtd Maryam , [and ] the miracle performed by eating bread be with

us, forever, Amen. _
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Miracle 14

A miracle of Abunid Hibtd Maryam that he did concerning one synaxarium, may his

prayer and blessings be up on us for ever Amen.

There was on synaxarium in the Church of Abuni Hibtd Maryam. This synaxarium was
stolen by two deacons on Sunday Ganabot Ager 1989°° when it was left in the church. All
the servants of the thief were arrested, when the police investigated (the matter) and
arrested the clergy taking them to prison, one deacon under interrogation said: “I did not
know”, immediately he was repudiated and chastised by the power of this saint. The
second deacon was caught by the soldiers and also taken prison for and judgment, but he
escaped from the hands of the soldiers. When it was raining he fell from a high
precipice, 180 cubits high. He should have died, but was saved from injury by the
miracles of Abund Hébtd Maryam. After this he was caught again, and when they took
him to the judge, he told to whom he had sold the book, subsequently he was whipped.
After this he led tem and pointed out the buyer. When they asked the buyer, he admitted
that he had bought the book, but claimed that the seller had told him that it was his book.”

Thereafter, the buyer and the seller were poisoned together in the town near
Débridlibanos, which is called Dé&britsoge. When after much investigation the lost
Synaxarim was found by the miracle of Abund H&btd Maryam, the buyer was released
after paying a surety, but the deacon disappeared from the country. In this act (we see
how) the Synaxarium was found by the miraculous power of Abund Habtd Maryam and
how within six months it was returned to the church Glory to God who performed this
miracle by the power of his beloved Abund Hibtd Maryam, who protects us from all

harm, may his prayers and blessings be with us forever, Amen.

** Which is equivalent to May,8 1997 of the European calander
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Miracle 15

The miracle of Abuné Hibtd Maryam performed on the road to Gasn, may his prayer and
blessing be with us forever Amen. When one man from the sons of Abund H&btd
Maryam travels for the feast of glory of our lady Mary that is commemorated on the 31
day of the day of the month of September in Gasn ,encountered one sick man in his way
that was suffered with diarrhea and malaria . And he gave him from the soil [of the grave
] of Abund Hibtd Maryam and when he drink it with water , he became immediately
healthy and stood up like awaking from a sleep by the covenant of Abuni Hébtd Maryam,
who is given the grce of healing . Let he cure all of us the children of baptism. May his

prayer and blessing be with us , forever, Amen.

+h9CTE

FTAIPLU AT UM 299G LE9° NAINL 0ABA hchd: NadT Adek ondnt £44-
O0T A%Aae GAI° h9Lr @UADT hdht NaOT HE®P T 0h2Fov T4 @O0
dhav s hO9av PA hiA N GPN 2L HUuAe (@O Tag s @ hkY,

48



9GP0 262 b8 60+ G140 @A H Adh OAMN ALY Al i
1%a0 A0 UNF 2ICLP° @AN NA AT TLdceoe Aevthad Adh SNAG A%
HhLaol, G0, 242 w3 NN WioT A® Ad vA@® @0t 1500 Wik
Ut “ICE9° @OUANP hov i, A9°ANA ool @G hCho:  Sat' 0P T
APANA P2 C ®F4 hCho 9°0A 998 @A Il N Lavdinl Hchfarh-
AaofP? Ut NYA AN L IN HALYD hdl, 26-8 @hkl 990 240
Chf 20A hemh, ®hdNh, LP::  @APLILH WALYY heo NG Ak
ao @A 181 ARTLE hoo hGarli: A9CLPY: @i HAIML 0224
Ta9°C HalT U CICEP° NL4.m0 L1 Anet oNihE Aalt vt
MCLT PHA AT ATATS GAT° hoRd

Miracle 16

A miracle concerning a certain woman may his prayers and blessings be with us forever
Amen. There was one woman, whose breast was affected by breast cancer. While being

sick witn breast cancer she went to a doctor who lived in the city.

The doctor gave her an appointment and while using the medicines, she went to the
monastery of Abund Habtd Maryam, (until she reached the time of her appointment with
the doctor?) and she told the monks about the appointment with the doctor. When she
told this to the fathers who were living in the monastery of Abunid Hébtd Maryam, they
gave her the holy soil of Abund Hébtd Maryam with lemons. She drank the holy soil and
lemons mixed with water, after this she said: “I seem be cured from the disease.” When
she said this she went to the doctor who gave an appointment to her, and the doctor saw
her, and said: “You do not have any disease, and you are cured.” Thereafter the doctor
stopped giving her medicine. This was done by the miracles of Abunid Hibtd Maryam

who heals the sick. May his prayer and blessing be with us for ever, Amen.
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Miracle 17

A miracle of Abuni Hébtd Maryam that he did concerning a woman may his prayer and

blessing be with us for ever Amen.

There was one woman who had a stomach disease (gastritis), she could not eat any food
except bread, due to her sickness. She suffered because of this for a long time. Finally
she went to the monastery of Abund Hibti Maryam, to find healing for her life at the
monastery. The blessed monks living in the monastery gave her fruit, three lemons a day
up to seven days. Hereafter she got healthy by the power of Abuni Hibti Maryam’s
prayers and she ate from the food of the monks, after abstaining from food for a long
time. She eventually became healthy, went to her country and glorified God and she

blessed Abund Hébtd Maryam. May his prayers and blessings be with us forever Amen.

* It is bread that prepared in the monastery
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Miracle 18

A miracle of Abund Hibtd Maryam, concerning one man, may his prayers and blessings

be with us forever, Amen.

There was a man in the city, which had a bee wax melting machine. His neighbor rose up
in enmity and buried a chicken in his factory (black magic?). After this the machine
stopped working for a long time. Many mechanics tried to repair it , but they could not
make it like it was before. In this situation one of the fathers gave him Holy soil from the
monastery of Abunid Habtd Maryam. The owner of the machine mixed the Holy soil with
water and sprayed it, then the machine come back its previous state, and began working
as before, through the great miracle of Abuni Hibti Maryam. May his prayer and

blessing be with us for ever Amen.
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Miracle 19

A miracle of Abund Habtd Maryam, may his prayer and blessing be with us for ever,
Amen. One year an epidemic disease spread in the countryside, and became virulent
among the people. Many among them became seriously sick, and numerous of them
died. When it raged, the people of the country sent a message to the monastery of Abuni

Hibtd Maryam to come and pray with the raising of incenses that they might be cured by

= 7", e~ which means they bring



the miraculous power of Abuné Hébtd Maryam. When the monks heard this they brought
their censors with incense and offered up incense before the people. One woman in
particular was seriously ill and ailing. As soon as the monks offered up incense she was
cured immediately. When the monk who burns incense passed she got up and went to
Dibri Libanos. When he finished offering up incense he went to visit her and asked how
she was, and she said that after being incensed she went to Débrd Libanos, and when he
come back and passed with the incense the evil spirits shouted saying the enemy has
come. And then the evil spirits departed from those who were ill by the power of the
purifying incense of Abund Hébtd Maryam. His appearance was similar to the first priest
Aaron the Son of Enberem,’® when he burnt the incense many sick people among the
children of Israel were cured, may thanks be given to God who did many miracles by the
hand of his servant Abuni Hibtd Maryam. May his prayer and blessings be with us

forever, Amen.
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% by the command of God Moses built an alter of incense (Ex.33) on which the sweetest spices and gums
were burned, and to a special branch of the Leviticus tribe was entrusted the office of daily renewal
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Miracle 20

A miracle of Abuni Habtd Maryam concerning a bull, may his prayers and blessings be

wirth us forever Amen.

There was a man in the surroundings of the monastery of Abuné Hébtd Maryam. One bull
from his herd of cattle became sick and was near to death. When this occurred he
promiséd to give the bull to the monastery of Abund Habtd Maryam if the bull was
healed. However, after the bull was cured he forgot his promise and the bull stayed with
him, and again the bull became sick and became a danger to people and other animals.
After this he remembered his promise to give the bull to the monastery of Abuni Habtd
Maryam, and he gave it immediately to the monastery. The bull became healthy after
coming to the monastery, and it ploughed with the other oxen. This miracle of Abund
Hibtd Maryam inspired admiration among all hearers. May his prayer and blessings be

with us forever, Amen.
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Miracle 21

A miracle of Abund Hibtd Maryam, concerning a certain women, may his prayers and

blessings be upon and with us altogether, Amen.

s

There was a pregnant woman in the city of the king. When her pregnancy progressed she
went to the doctor. The doctor saw her pregnancy and told her relatives that he could not
save her life. When they heard this, they gathered at the place where she lived. But her
sister was a nun, who lived in a monastery. When she heard this she prayed and said: O
my father Abund Hébtd Maryam, if you heal my sister, I will go to your festival and tell
of all the miracles that you have performed. After this she devoutly gave her sister water
to drink mixed with the holy soil of Abund Hibtd Maryam. Subsequently, she gave birth
to a healthy male baby without (any complications or) surgery. This miracle was greater
than those done before by the glorious Abunid Hibti Maryam. (showing his power)
before all the people. And his miraculous power was made known in all the city of the
king. Glory to God who revealed his miracles by the hand of his servant Abuni Hibti
Maryam, now and always forever and ever Amen, may his prayers and blessings be upon

and with us for ever, Amen. —
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Miracle 22

A miracle of Abund Hébtd Maryam, may his prayers and blessings be upon and with us

for ever Amen.

God gave authority to Abund Hibtd Mariam like that of the apostles, so that he healed
humans from epidemic diseases and diarrhea, (saving them from) fire, thunderbolts and
famine, all such interventions were performed through the gifts given to Abund Héibtd
Maryam. When the community of the monastery of Débrd Libanos was affected by an
epidemic disease, the monks of Abund Habtd Maryam were Abund Habtd Maryam.
Because of this the monks of the monastery of Abund Habtdé Mariam came to the
monastery of Débrd Libénos, in fact Abund T#kld Hdymanot and Abund Hébtd Mariam
gave promises concerning the calamity. Consequently the monks of Abund Héabtd
Maryam raised incense every year in the Monastery of Abuni Tékld Haymanot and the
monastery of Dédbrd Libénos gave an Ox to the monastery of Abung HébtdMaryam as
blessing to bring the assistance and health to the monastery of Abuné Tdkl& Hiymanot. In
this way they lived for long years, after a few years the monks of the monastery of
Abunid, Hibtd Maryam were called to Dibrd Libanos, and the monks of Abuni Takld
Hidymanot said: “Come to us with fumes of incense and the cross of Abund
HibtiMaryam and they went up and offered incense for all their houses and animals.,
when after they came back they ask to bring our holy now to bring Abund Tékld
Hiymanot and they (the monks of T#kld Hidymanot) refused and did not give came back
to your house and the monks of Abuni Hibtd Maryam say why you are calling uselessly
and they are saying this, they although sick and come back their house The monks of
Abuni Tdkld Hdymanot said that the skeleton of Hidbtd Mariam was with them, since

they had been helping each other for long years. The combat and fumes of Hébté
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Maryam are with us while we were praying. When they saw this calamity and epidemic
disease coming down up on them Humans and animals and many peoples died due to the
disease and calamity. Immediately they called the monks of Hébtd Maryam and they said
we cancel our debt. Due to your father Abund Hébtd Maryam, who works such
admirable miracles, for we have done wrong. Come to us with fumes of incense and the
cross of Abund Hébtd Maryam, when they heard them shouting and begging to them,
they came out and offered incense waking up those slept and curing the sick. All the
monks expressed admiration and as they passed and presented holy vows to Abunéd Hébta
Maryam, wondering at what God did through saints, may his prayer and blessing be with

us for ever Amen.
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CHAPTER FOUR

4. The Source Values of the G(’id_l('i Hdibtad Maryam

It is well known that hagiographies provide useful information in diverse areas such as
history politics, sociology and religious life. In this chapter the researcher intends to
show the historical. Ideological. sociological, political and religious value of Gadl

HabtdMaryam.
4.1.1. Historical Value

Ethiopic Ge’ez hagiographies constitute by far the largest group of sources for medieval
Ethiopian history. Taddesse Tamrat pointed out that the roval chronicles which are
normally considered as secular historical documents display some hagiographical
characteristics. This is the result not only the ecclesiastical literary culture of the time.
but also of the intensively religious milieu of medieval Ethiopia. The hagiographical
tradition transmitted to us over the centuries still remains invaluable for the

giography for the study of

=
=

reconstruction of Ethiopian history™". The use of Ethiopian ha

Ethiopian history has been normal practice since the coming of the Portuguese and the
Jesuit missionaries. Most of the hagiographies of the medieval period have ureat
historical political. ethical and religious value as they have been written within a

relatively short period of time after the death of the saint.

The lives of monastic leaders are an important aspect of the reconstruction ol medieval
Ethiopian history to reconstruct the tradition the lives of many monastic leaders are of
ereat importance™. Conti Rossini graphically discussed the value of hagiographic and
other local historical traditions. He wrote: “The more | preoccupy myscll with the

history of

Ethiopia: the more | realize the importance of the study of local tradition. Only when

we are little more informed of these traditions. with their account on the movement of

Tadesse Tameral. Hagiographies
T Conti Rossin 1938 p. 409




peoples with the agent of (even if some times legendary) of successive chiefs, will we
have an accurate idea of the history Ethiopia.” Hagiographies can provide a crop of
information on those minute facts so important for social, economical history, religion

anthropology and soon®,

Furthermore Steven Kaplan stated in a seminal book on ‘the monastic holy man’ that
the political social and historical data which are of such interest to us are accidental by-
products, which were of a little concern to hagiographic authors. The hagiographer did

not weigh his source for historicity he was also not stymied by lack of sources.®!

Hagiography is one of the most important sources for the study of; the alimentary diet
of various groups, the practice of medicine for various illnesses (including mental
problems) family life and structure, trade (in the rural area and the urban centers),
distribution of churches, history of monasticism, the tribal (or ethnic) constituents of
local communities, toponyms and movements of the population, as already mentioned
reconstruction involves using hagiography to research historical facts, with the

exclusion of legend.®

In the historical study of the gdidl efforts must be made to search for details containing
important information which are by-products of the hagiography writing process. This
is particularly important because of the large non-factual component, hagiography
includes many legends, and they may lead us to mistaken conclusions so that we have to
differentiate the legends from the fact. We should aim at producing findings or research

of strictly historical evidence, through careful exclusion of legendary material.

As far as Gadld Hibtd Maryam is concerned only a few relevant historical facts can be
found. As mentioned in the previous chapter, Abuna Habtd Maryam lived in thel5™
century. His Gdadl may have been composed soon after his death. In the texts the

copyist explained that some saints were in a contemporary relation with him, they are

59 s
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not all known because the composer of the Gadl did not specify them. In the following

lines I will try to give the information in the text and comment on the relation to the

saints.

A. Abba Samuel

After his father’s death H#btd-Maryam went to a certain district. The name of this
country was Afar and he entered to the house of a monk whose name was Abba Samuel,

with whom he lived®.

Here we can raise some points in relation to Abba Samuel and Abuni HéibtaMaryam.
The first relevant issue is which Samuel is referred to, because in the Ethiopian
hagiographical history of Ethiopia there were several famous saints by the name of
Samuel. Here the Gadl did not mention the specific character of the monk, but it gives

some hints about his behavior and place of residence which is called Afar.

The other points raised here concern a monk called Samuel who may have founded a
monastery in the district of Afar. However the monastery was probably destroyed by the
Muslims invasion at the time of Ahmad Gragn. The starting place of Ahmed Gragn was
the district of Adal (Afar).

According to the above phrase that is quoted from the text Hibti Maryam served
Samuel of Afar for 12 years this indicates that Samuel was one of the hermits of the 15"
century. All the three texts relate the same story. Therefore Samuel was most probably

one of the contemporaries of Abuna Habti Maryam
B. Abba Iyasu of Gdr Sallassie and king Naod

Jesus said; “Go to King Na’od and give him the book that

taught to you ....because of this Hébti Maryam went (o

% Yfol 12rb, OR.P32 & PT. P32-34
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Naod and gave him (the king) the book that Jesus Christ

taught to the saint (Hdbti Maryam)... ... o

In ms copyist of Ms y mentioned that Abuna Hdbtd Maryam sent his disciple with the

book that Jesus revealed to King Na’od, and the king received the méssage and the

admired it and greeted the saint giving him the cross and greeting to the saint.

Here we can note certain points in particular that Abuna Hibti Maryam had a relation
with the palace that he advised the king and also that the king heard and accepted the
advice of the saint. It often occurred in Ethiopian history that the kings and Royal
officials were followed a hermit’s word. In addition to this we can learn about the

natural catastrophes that occurred at the time of King Na’od.

God sent a flood and a thunder in the country....when this

occurred the king begged the saint to pray.”

From this we can understand that H.M had a very great place in the palace and before

God.

Another important point is that the name of his follower or disciple was not mentioned
in the Ms of Y and the work of OR, but in the published text. There we find the name of
the messenger from whom Abuna Habta Maryam heard the words that our Lord said
about the king and his country, and he sent Iyasu to the king with a message. This

indicates that Abba Iyasu was contemporary of Hébtid. Maryam.

C. Abba Mdlkd sedeq
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Naod and gave him (the king) the book that Jesus Christ

taught to the saint (Habtd Maryam)... ... o

In ms copyist of Ms y mentioned that Abuna Hdbtd Maryam sent his disciple with the

book that Jesus revealed to King Na’od, and the king received the message and the

admired it and greeted the saint giving him the cross and greeting to the saint.

Here we can note certain points in particular that Abuna Hébtd Maryam had a relation
with the palace that he advised the king and also that the king heard and accepted the
advice of the saint. It often occurred in Ethiopian history that the kings and Royal

officials were followed a hermit’s word. In addition to this we can learn about the

natural catastrophes that occurred at the time of King Na’od.

God sent a flood and a thunder in the country....when this

occurred the king begged the saint to pray. 6

From this we can understand that H.M had a very great place in the palace and before

God.

Another important point is that the name of his follower or disciple was not mentioned
in the Ms of Y and the work of OR, but in the published text. There we find the name of
the messenger from whom Abuna Habta Maryam heard the words that our Lord said
about the king and his country, and he sent Iyasu to the king with a message. This

indicates that Abba Iyasu was contemporary of Habtd.Maryam.

C. Abba Mdlkd sedeq
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[There he went forth from him (Samuel) and

arrived at the monastery called 3lla iidbar, there he received
the monastic habit at the hands of Milkéisedeq.”” He was the
chosen abbot of that monastery from him (Mdlkédsedeq)he
(Hdbtd Maryam) went towards in the direction of Yondwru

ar< there he began a great spiritual siruggle].

From the above passage we can understand and are informed that there was an excellent
monk in the monastery Olla’ddbar. The name of this afore mentioned monk was
(Kahanu Milkésedeq) Raneri explained that, Milki sedeq was the founder of Débri

Iydsus. It was situated in the district of Sdwa in Mida (or Ménz). He was the monastic

(PN 201)% of Abba Hibti Maryam.

Furthermore, it is apparent that today we are no longer aware of the specific location of

the monastery; this may be because the cliurch and the monastery were destroyed by

Ahmdd Gragn.

4.2. Political and social value

4.2.1. Political value

[t was well known that the political history of the 16" century in Ethiopia was directly

connected with the leaders and clergy of the Ethiopian church and the abbots of major

* Ff 14ra,0R p. 36& PT p.36
*" He is the cape father of Abba Hi btd Maryam and the founder of the monastery of Dibri

Basrat at Mérhibete (Méarana) in the name of Jesus the its name called Dibri Eyisus
68
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monasteries. There are indications that the kings showed great respect to monks and
hermits. When reading the gédl we only obtain historical information from it is
accidental by- product. Rather it is useful the study of the Ethiopic literature and for the
doctrinal and institutional history of the Ethiopian church®. According to Stephen

Kaplan Gadlat are also valuable for examining the use of artistic didactic techniques.

Political and especially monastic concerns led to a continuous renewal of history.

Accordingly the gadlat are the richest, and frequently our only sources for the history of
Ethiopia beyond the churches, battle fields and royal court’’, GHdlat are contains a

great deal of material relating to the cultural social political and even military history of

the country.

In the case of Gadld HibtiMaryam we can find a description the relations the saint with
the royal palace and his relations with King Na'od. I will quote one example which I

assume to have importance in hinting the political background of the saint’s time.

DHIPE I HH: A2 ATHAANG Al h1PEY TPLY
(1% 1.69757 fhao @Ulor AANG-hD 728351 hI°L 1
79¢. M AThANCTFDIA Govd (] 7415 VAL 70+ (1A
AGA.  TIOAA  DAIH BAPere 0094 @NI7Pao
Ao DL Ao LLHhT DAL WS HAM? ALPU-
o973 @ Ll anfSLd WhCad @ho7U- Ah37¥7 hoo
CPTA HheU-L£ i CHUS lidd ALt AN s A9°T47
A POVt 28 @A

After this, God made Na'od who was Orthodox belive king of the
country of Ethiopia, as he gave a mercy to the people of Israel Na'od
the son Gera, when they cried out to God for eighteen years, when

the people of Elofli afflicted (or troubled) them rising up their spears

8 Taddesse P.15
" Kaplan, P.10
"' Ff53ra-54va, OR pl14 & PT p 160
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against them. And he heard their murmuring and sent to them the
son of Ger to assist them consequently ‘with two right hands’ they
Jfound safety for their lives. Furthermore, God made him as king so
that he might kill the Jews who denied the birth of Him (Jesus).

From this passage we can understand how Na’od came to the power of the kingship and
he defeated the Jewish (Beta Israel).. From this we can assume that there was a conflict
between the king and Jewish community. This fight was seems like a religious conflict,
but it was a political fight, because in the history of Ethiopia the rebellion and war

appeared in the religions. Institution in accordance with the above pluase God sent

Hdbtd Maryam with the book of mystery by saying

DHOTCHP ADHAYT AP0 RHCOFN € 71 TP
3722 @YU @ht aofdhd HovdhChih @aofld P,
LB H D01 NG

(Our Lord Jesus Christ revealed “You go to Na'od  the
king and give him this book that 1 taught to you, I will also

bring the thunder in your country”)

From this with the previous one we can understand together that is the Gadl has a value
for the political history of Ethiopia. From the above two quotations, we can understand,
and analyzes many points, because when the saint tells and gives the message to the

king, this letter begged the saint that he will pray for him and his country. When we

find this history in the Gadld Hdbtd Maryam we can show that the quotation that is:

@3 BN ALy YOI TS AN,
02340 hoo H8HS APl aoPon s AN AANGH
A hAead vy
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The king says to Abund Hdbtd Maryam, be ready to pray

Jor us that can not be evil things in our time. If you are not

praying for us our country will not be saved from danger

As we understand from this quotation the saint was famous and the grace given to him
by God seem better than the power of the king. The prayer of the saint has a merit in
the administration of the king, it was a key to solve the problem of the country that us
way the king received and asked a prayer from the saint. The status of the king was
dependant upon the monks and the nionastic leader because the monks and the monastic
holy men enjoyed a position based upon his learning piety ascetic reputation or other

skill.

In gddldi Abund Hdbiti Maryam the king was clearly depend on the saint, which had

been a special relationship with God.

4.2.2. Social Value

The Gadl is valuable contextualizing to know about the social attachment of the people
who lived during the late medieval period. Of course as we shall explain below, I will
not go to find the reality about each and every event in the text by referring to the dates,
places or other concrete facts Instead of this I tried to show how these are explained in
the text and what their social values are. In the text of Gadla Hbta Maryam we can find

the following passage:

The episode that we are dealing with concerns a shepherd, who that took the stick of
Habta Maryam by force. Consequently, this, the shepherd was hanged over, between air
and earth, when this occurred the hanged shepherd shouted in a loud voice and begged
mercy from Abuna Hibtd Maryam. Up on seeing this wonderful miracle the other
shepherds begged excuses on behalf of the lazy shepherd and asked that he be forgiven

in the name of God. We saw the miracle; we saw the miracle that God did for you
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pardoning him in the name of honorable and merciful Virgin Mary Our Lady Mother of
God.

The saint replied: why has he been suspended in this way? However I seek earnestly in
the name of God who suspended him between heaven and earth, to show his power in
such a way that he who has been suspended may the God’s will descend. When he said
this shepherd came down from the air to earth, the other shepherds went to their homes

and told all this things to their relatives.”

In the three texts the deeds of his mother are included it deals with a particular woman,
whose garden was destroyed by cattle (i.e. oxen and cows), because of this destruction,

she shouted loudly and exclaimed “what shall I do? I have no food with out it (my

garden).

To day my cabbage is finished and all eaten up, from this day on I shall have to go to
another country to get my daily food. While she was murmuring like this and crying
out, Yostena heard the word of God from the sky saying that, her cabbage had become

green and grew as of the previous, and you are eating always.

At the moment Yostena called out the woman saying that the cabbage had grown on
that day, so she should not worry. Upon hearing this other woman replied: “how could
it have grown after it had been tramped?” when she says this, the woman says that how
it could be grew after it was tramped? Yostena continued “yes, it is grown up
immediately by the order of God. As she said this the cabbage became well as on the
previous day, when she (the woman) experienced this miracle she expressed admiration

for Yostena and blessed God almighty.”

These are only a few examples of the episodes relevant to social and historical issues in
the Gadla Habtd Maryam which illustrate the contemporary social problems and

society’s dependence on God.

“Yff 9ra-11va, OR pp 24-28 & P.T pp 26-28
” Ff23ra-24rb, OR p56-58 & PT p82-86
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These are examples of actual activities which not only benefited the society
contemporary to the afford-mentioned saint but also those who follow in his foot steps

in the present society.

We are all aware that the Ethiopian Orthodox Church has the tradition of venerating or
giving a great importance to saints. This means that church is expected to present the
hagiography assembly by reading parts (on certain days) of it. The people listen to the
life and miracles which are done by the saint, each believer feels is compelled to accept

what he hears as part of his own life, and give honor to the patron saints.

4.3. RELIGIOUS AND THEOLOGICAL VALUE

4.3.1. Abuna HiibtiMaryam as a moral teacher

The text (gédl) does not give much information about his teaching (preaching) but it
dose gives us his moral or ethical teaching. This ethical teaching was associated with
his experiences as a child and shepherd of his family’s flock. In order this episodes we

need to look at the following text.

WhH Boh 2179 ook Y- HS5F ot A0T0
OPCoo (P DEHRAL 13 040 A9°HH: NPT
DEMNav- 4 LANS DEAAS (AP 731 ATNAD
AL HINh Fhi 0 @eAAoo QA HAPAIC
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STh Qb AUIG wils. NPT @b
A0

explains that “when he was herding the sheep’s of his family

with the other shepherds of his village the shepherds broke the
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law of God, i.e. they stole grain and brought it to their field
saying “please eat with us” However he would not agree and
he taught saying “it is not a good doing you are breaking the
law of God. I did not know from where you have brought it.”
The shepherds saw him in eyes of angry. As Holy Scripture
says that the sinner man, ignored the man of God (righteous),

and subsequently ate the stolen grain.”®

This quotation indicates that Hébtd Maryam taught the shepherds that breaking the
God’s law is a great sin, but the shepherd did not want to accept the teaching and advice
of the saint. The text has a value to the present society in that it shows that breaking the

law of God has a bad consequence for the law breaker.

“After the shepherds ate the stolen grain, God called him at
night when he was in bed and saying: “'You did not agree with
the shepherds to eat the stolen grain that was not from their
Jarm, but you responded to them” you may eat as you desire
but you will be born in the Gahanna.” From this day omwards |
have chosen you to be a teacher to teach my people, I have also
chosen you as courtier of mine.”’

From this we can understand that he was called by God to be a teacher for the people of
his time. The above phrase shows that it was not only for the people of his time but also

for the present society and the Ethiopian church. He has important moral and ethical

value for today’s society.
4.3.2. Abbuni Hibti Maryam as a Preacher

As mentioned in the previous sub-topic, the text give us valuable ethical and moral
principles, in addition to this the gddl of Hdbtd Maryam shows the saint’s preaching

activities as he proclaimed the word of God to his followers. His gédl explains how he

" fol9ra, PT, P18 OR, P.20
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preached in connection with the Communion Liturgy in the church. His preaching puts
a great emphasis on the holy days, love, and help to the needy, on fasting and on prayer.

The following passage shows us how he preached the word of God.

DeHILY A Aoomm A NAL ao04hT Ho-htoo 2 TCEN
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When he had received the Holy Communion from the hands of the
Apostles Peter and Paul, he become healthy and he stood up and
awakening from sleep. From that day onwards he celebrated the
feasts of the twenty-four heavenly priests, the four Cherubs, the seven

archangels. He also celebrated the feasts of the Arch martyrs, St.
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George, the Archdeacon Stephan, the twelve Apostles and the feast of
John the Baptist. He instructed the surrounding people who were
© faithijul in following his teaching to celebrate the feasts with worship
in the church, and furthermore as they celebrated the feasts to invite
the prisoners, the sick, the depressed sad, needy and hungry. Indeed,
he taught the people that they should celebrate the feast day of the
Paraclete and the 33 holidays of the Virgin Mary, mother of God.
Also he lived in a way which showed solidarity with the needy
according to the instructions of St. Michael the archangel, when those
afflicted by poverty cried out in front of the Archangel, he severely
reprimanded them saying: “why are you ignoring the poor? If you
have anything give it to them, if you have nothing at least show
compassion ... he (the archangel or Abund HdabtiMaryam?) always
provides food to his spiritual children and even if he is angry gives
clothes to those who are poor. According to the gospel preaching
says, he teaches and advice about fasting and made them faster with
our their permission and also as of the teaching St. Paul teaches about
love and good works... ... ... you keep the love that is to great from
ali.....you brother you keep the commandment of God that you get

the safe in your soul.

From the above texts we can comprehend the moral stature of AbunidHdbtd Maryam as
a great preacher in the context of 16 century of Ethiopia. His preaching was such that
when he finished the people expressed admiration and astonishment and showed him

great respect.
4.3.3. Abuni Hiébtd Maryam and the Angels

The texts give information about his meeting with angels and how angels came to his
assistance. Once when Abund Hébtd Maryam was sick and had become thirsty he asked

the help of the angels as explained in the following texts:



One day Abuna Hdabtd Maryam and another person became
sick and they lay confined to their beds in their house, when
they were troubled by their sickness, they became very thirsty.
As this was happening the sick person who lay was lying
down with him, asked the helper to give him a drink, and the
helper gave him water and the sick man was satisfied and
saved his body from death, but he did not give even a little
water to Abuna Hébta Maryam. At this point Abund Hdibid
Maryam threw down his cross, stretched out his arms and
asked the help of the Archangel Michael ... i There upon,
the Archangel Michel came to him with other Angels a.nd
alleviated his problems.‘w J

Such episodes might be regarded as an exaggeration on the part of the copyist or author,
who embellished the life of the saint. When seen through a religious lens are facts, as
supported by the kind of theological reasoning apparent in the lives of other saints
mentioned in Ethiopian hagiography. It is well known that medieval society believed
and accepted that God revealed his power through the saints and their followers before

and after their death.

Therefore, as far as the above mentioned questions are concerned the gddl of Abuni
Habtd Maryam has spiritual rather than secular intention, because it emphasizes his
activities in the religious sphere. He spent most of his time observing an ascetic life-

style.
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4.4. Ideological Value

As professor Marrassini said: “in hagiography what is really to be sought is not much
the historical nucleus, but rather the way by which the writer builds up the protagonistSI'
The literary image of a saint is more or less constructed in the sense that it is formed
through the reputation projected by others, and the role he is expected to play by others,
a spiritual discourse is, selected or interrupted according to the ideological tendencies of
a given social milieu. There fore, Marrassini suggests that the life of each saint is more
or less remodeled according to collective mental representations. There are some
ideological typologies often seen in the Ethiopian hagiographies, such as the general
tendency of Ethiopiéns towards ascribed Israelite origins and imitation of Old

Testament models.

(Gadla Abund Hiabtd Maryam avoids the general Ethiopian tendency towards ascribing
Israclite origins. He was born in Sdwa and from Amhira parents, the only thing that is
mentioned about his parents, is that they led saintly lives and were devoted to God. The
other general tendency of accounts of Ethiopian saints is to say that they were born
from noble families in particular to speak of their parent’s economical status. As far as
Abund Habta Maryam is concerned his parents were well to do landowners in the
village of Yarawy. Therefore, Abuni Hibta Maryam did not conform to the ideological
conventions of Ethiopian hagiographies; he was neither of Israelite origin nor the issue

of high-born parents.

However, the gadl does show a dramatic imitation of personalities in the Bible (God,
Angels prophets, Apostles, etc) and an orientation towards the deeds and concepts

propagated by God, Moses, Samuel and others.

It said repeatedly for example that: “he did this and that as God or Moses or Samuel did,
or he said this or that as Jesus or Moses said, etc.” Some of the relevant quotations are
shown in the next part of the paper. Such kinds of imitation and strong ideological

orientations may hide historical realities.

g1 e . . . .
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Kaplan said “the saints were believed to have the ability to protect both people and
property from harmful animals, on the other hand they are said to have enjoyed a
special relationship with various members of the animal kingdom who honored them
and with whom they were able to talk as if with men®. As other saints, Abuna Hiibti
Maryam had the ability to converse with or understand the speech of birds. Abuna
Hibtd Maryam understands the speech of one bird which said in a loud voice that the
hawk or falcon ate her baby birds. In fo/ 60va of msy, in the works of Raineri and page
176 of the published text it is stated how he understood the speech and crying of the
birds.

The relationship between the holy men and members of the animal and bird kingdoms
was not based on conflict. When we read the text we also find another exaggerated
episodes in fol. 60v of msy, the work of Raineri page 130 and the published text page
178 describes an occasion when Abunii Hiibti Maryam was invited to the monastery of
nun, the river spoke and conversed with him. He asked about the devil that came to
drink from it and another river told him about the sinful (sinner) people of the country
and said: ‘O’ Lord judge me, there is one big snake, that the people of the country
worship without knowledge and the snake comes and drinks from me, causing me
distress. When the sea was saying this, the word of our Lord Jesus Christ come down
from the sky and said I have created both you and the snake, it is not yet time to pay the
wages (for their deeds) so be patient until that time. At that time the river became quiet
and ceased raising its voice, but the saint (our father) was given the gift of mysteries
knowledge like Macarius of Qaw, because of this he knew the (heart of the) people and

their sin.

M Eliade said; “Friendship and understanding the languages (of whom, something is
missing) represents paradisiacal syndromes. In the beginning, that is in mystical times
men lived at peace with the animals and birds ... come down and understand their
speech. It was not until after the primordial catastrophe, comparable to the fall of

Biblical tradition that man becomes what he is today mortal, sexed, and obliged to work
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to feed himself and at enmity with the animals™®. Therefore, I could say that those
who followed God’s way (i.e. the saints) continued their friend ship with the animals

and inanimate creatures to the extent of understanding their languages.

In the gadl’s there are a number of episodes, which appear to be completely imaginary
(do not use the “I” form, it is supposed to be an academic piece of writing not a private

account). Itis worthwhile to cite some texts as examples to illustrate this point:

(Fol I16ra) relates that, God provided a chariot of light as

transportation for the hidden saints.

(Fol 19rb-19ra) relates, that the Archangel St Michael helped by
explaining the language of wild animals and birds to him and the

Archangel Michael produced water when he was thirsty.

(Fol 28vb-29rb) tells how God gave wings of fire as those of the
angels so that they could fly like them, and visit the heavens and heal

with them.

(fol. 42ra) tells that the angel took (a burning) ember with a pincer

and touched the lips of the saint.

From the perspective of belief it is not difficult to accept that God could manifest |

miraculous power by such episodes in life of his saint Abund Hibtd Maryam. However,

e — o

it seems as if the hagiographer of the gddl had a tendency towards exaggeration. One

gets the impression that imagination an exaggeration outweighed the fact.
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CONCLUSION

As we have seen so far, Saint Abund Hébtd Maryam’ an Ethiopian saint and was born in
a place called Yaraway in Northern Siwa. His father was called Fore Buruk and his
mother was called Yostena. He had served the church beginning his child hood until he
dies. Gidld Héibtd Maryam was composed in the last stage of the 16" century by the

instruction of his disciple Abba Iyasu of Gir Sallasie the founder of the monastery of

Gir Sallasie.

There are very many copies of the Géadl in the churches and the monasteries in Ethiopia.
The text consulted by the researcher so far ranges from the 19" up to 20" centuries. The
consulted ms follow the traditional writing system of G#dl, first the story of the saint,
the combat and the milk’e . Osvaldo Ranneri edited and translated the gadl based on
different mss also the monastery of Yasibiy translated the Gidl from Ge’ez to Ambharic
based on this the researcher found historical, theological, sociological, political and

ideological values.

The saint commemorates in Ethiopia in the 26™ of the months different churches and
one monastery built in his name and there are many copies of his Gidl. From this and
other reason, the researcher deduced the saint was famous and popular in Ethiopia

especially in Sdwa.

We do not have the original work of the Gédl, the ms is copy and made by hand copyist.
As we know when the G&dl was composed it has own values so that when the
researcher comes across them I found some historical, sociological, theological,
political and ideological values. Some of them are biased some times indifferent to
reality. The saint’s child life history, the content of the text because of the copyist’s
propagandizing purpose, that chronology is distorted, events invented and some

transferred from other works.

The published text has twenty-two miracles; all the miracles are performed after the

death of the saint and contextually they are similar. The vision and the other
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manifestations of extreme piety of Hibti Maryam may be accepted to a point with
allowance for exaggeration. But I can say there can be no doubt however the saint did
lead lives of piety, purity and austerity. Equally there can be doubt that his biographer

did exaggerate in order to emphasize his piety.

The tradition which recount the lives of the saint, are of great importance for the
reconstruction of Ethiopian history. But it requires very careful job, because the
hagiographer’s goal was not to write history. The historical, social, political, and other
data, found are accidental by products which a little concern to the hagiographer. In our
gidl , the researcher found some historical relevant , some historical, political and social
matter in the gddl may help us as sources for further study of the epoch. This would
allow people to broaden their knowledge of Ethiopia. The names and incidents of
historical and political value are found on it. Therefore, it can contribute much to the

study of the history the country.

In relation to the theological and ethical contribution of the gidl, it had been very
important for times and contributed more to the sustainable existence of the church’s
tradition. The commandments of god are described in a clear way and are contributing

much in delivering the religious and moral values to the Christian societies.
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