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ABSTRACT 

Many scholars have been concerned with Ethiopian hagiographies is in general and some 

have dealt with Gad/a Habta Maryam in particular. However this giidl has only been 

described in a very limited manner and deserves more attention. 

This paper consists of four chapters. The first chapter deals with the background of the 

study, the scope, the objectives, methodology and the application of the result. The 

following chapter 2, 3, 4 focuses on the issues of the research. The second chapter 

concerns the author, date, contents features and classification of the text, the third chapter 

deals with the content of the gadl which describes the saint' s biography, episodes from 

his life including miracles etc. Based on the above chapters, historical, ideological, 

sociological, political ethical theological values will be presented in chapter fi nally 

summarize the result of the research and draws conclusion. 



F =folio 

jJ= folios 

HM = HabtiiMaryam 

My = manuscript ofYasdbdy 

OR = Osvaldo Rainerie 

PT = Published Text 

r = recto 

ra = recto a 

rb =recto b 

v = verso 

va = verso a 

vb = verso b 
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TRANS LITERA TION 

In this paper, sources in Ge'ez and Amharic language are cited in the language in which 

they originated and their English translation is also given. In the translations Ethiopian 

names of books, places, personalities, etc ... , are given in transliteration for the sake of 

simplicity. 

I illustrate below with the consonant "B" as an example 

(I = ba 

(I. = bu 

(I. = bi 

I] = ba 

(J, = be 

.(] = b;) 

(l = bo 

Except for the insertion of the sound "w" next to the consonant, I have applied the 

system for the labiovelars too. Thus: 

1"= GWa 

Some Ge'ez and Amharic sounds have no an equivalent in English language. So they are 

transcribed as follows: 

U = h 

t\= l 

rh = H 

on = In 
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lP=s 

I.=r 

(\= S 

7i = S 

4'= q 

O= b 

1' = t 

r=C 
'} = H/ h 

~ =N 

""'i =N/ iJ. 

~\ =A/a 

h = K 

OJ=W 

O=a 

tI=z 

1f=Z 

i'=y 

~=d 

~ =j 

7=g 

m=t 
Q;),=c 

A=p 

7. = ~ 

f:I=~ 

Il=f 

T=p 
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CHAPTER ONE 

1. INTRODUCTION 

1.1. Background of the study 

Gadl (Hagiography) main aim is usually to present the saint as a model of virtue 

to be imitated rather than to give a realistic history concerned with the lives of 

the saints; Lives of saints generally reflect the concept of history current at the 

time they were written. In addition to furn ishing biographical data they often 

aim at glorifying the saint and editing the readerl . 

Hagiography is to the branch of literature that has as its object the glorification 

of the saints and the respect due to them the veneration of the saints may be 

divided in to two categories. These are practical hagiography and critical 

hagiography2 In the first half of the 20th century hagiographical studies 

benefited from the research accomplished in cognate disciplines known as 

auxiliary science in history and phiiology3 The hagiographic literature of the 

Ethiopian Orthodox Church can be divided in to two categories accounts of 

martyrs of the early Christian Church and the second one is the lives of the local 

saints. The most interesting of local hagiographies are those about saints who 

lived between the 13th and 16th centuries . They recowlt the lives of Kings, and 

monastic leaders who played an impOliant role in the Ethiopian history and 

religious life4 

Special ists in Ethi8pian literature and history have long realized potential value 

of gtidlat (hagiographies) as a source fo r the study of Ethiopian histor/. Conti 

Rossini made an important contribution to developing a critical, hi storical 

approach to gtidlaf. He viewed the date of composition as the crucial fac tor in 

'Encyclopedia Ameri cana, vol. 13, 1995, P.679. 
' ·New Catholic Encyclopedia, Vo l. 6 1967, P. 894. 
l Ibid, 896. 
, Kaplan, 1982 P 10. 
, Ibid p. 11 



determining the historical value of Gadl. He insisted that their "value as a 

contribution for the reconstruction of the political and ecclesiastical hi story of 

Ethiopia is inversely proportional to the distance, in time, of the saint whom 

they intend to celebrate,,6 According to Taddesse Tanlfat the hagiographical 

tradition about a local saint generally consists of four essential parts: 

a. The story of his li fe: hi s evangelical work and/or his monastic pursuit in 

an isolated hermitage. 

b. The kidan or pact which he receives from God 111 return for hi s 

endeavor's 

c. The miracles attributed to him both in his life time and after hi s death. 

d. His malkor the short hynms composed in praise of his holy life7 

This research studied on the Gadl of a certain canonized saint of the Ethiopian 

church, known as Abuna Habta Mryam. He is a famous saint in the Ethiopian 

Orthodox tradition, but it was not well known an10ng the modern scholars of 

Ethiopian History. His giidl is an important source of the medieval hi story of 

Ethiopia. 

His Gad! tells us that hi s place of birth was Yaraw;Jy, which is found in the 

south eastern part of the country. His father's name was F;Jre Buruk and hi s 

mother's name was Yostena. They lived at the time Emperor 3 sbnd;Jr ( 1478-

1494). He was on a good terms with Emperor Na'od (1 494-1508). He was first 

in contact with monastery of Abuna Miir+a Kr;Js;Jtos and he was also ordained 

a deacon by P. buna Y;Js + aq the bishop of Ethiopia at that time, his mona<tic life 

was lead by Archangel Mika'el and he fo und a hermitage monastery near to 

Dabra Libanos of Siiwa. Since he is a canonized saint mentioned in Ethiopian 

Synaxarium, he is commemorated on the dates of December 5 and May 3. 

6 Tadesse Tamrat, 1975 p. 2 
, Ibid p.3 
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This study is a resume of relevant information of ms of Gadld Habta Maryam, it 

gives a description of the manuscript and comments about the cultural 

hagiographical historical ideological, theological ad philological value of Gadla 

Hablti Maryam. 

1.2 Statement of the problem 

The IS'h century history of Ethiopia, tells of many saints, some of them are 

known by historians but others remain unknown. Prominent among these many 

saints, was the important figure of Abuna !-labta Maryam. Although this saint 

well known the Ethiopian Orthodox tradition and the Church commemorates his 

date of birth and death arll1ually knowledge of his fame has not reached modern 

Scholars. 

Nevertheless his hagiography narrates that during the reign of Emperor Na'od 

he was on good term with the King. In his Gadl it is written: 

OJ;,rJ?"?L71 h 'J7[/J ;, 71t!,.fJ,hC C1:'j '/ .eursn-j. 'if'J?" '/ 

'}7.[/J fJ'fJdbL !d'r-k}" fJhuo OJU(Iuu· ,1l.II?Atfl dVJ?":>'l.r 

;,r..e-?L 70{' 'jfJ ;, '711,kfJdbC IOJ;!.' 'juo1·... OJ!,II'I'ChP' 

;, '7llJ,-fJdbC 1fJ 'J7'ru 'if'.e' OJU(I OJ·;, l' uu/{r/r6. 

/fuu rh Ch·h IIh OJuu'fJL l' 'I. !, uu /{1, OJ·II'I· 'fJdbCh OJfJII,.II 

After this God rose up the righteous king Na 'ad in the countly of 

Ethiopia, as He (God) gave a deliverance to Israel after they 

cried out eighteen years to God .... And God showed him (Abuna 

Habta Maryam) to King Na 'ad, and he gave this book that I 

taught you and that J bring a thunder bolt in your country 

The text makes clear that, he was one of the saints who lived during the reign of 

King Na'od. However no work about his life has been studied and his 

8 Fal. S3 va, OR p. 11 4 & PTp.I 08 
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contribution to the church and the country remains unrecorded. The lack of 

familiarity with his hagiography among historians, linguists and philologists has 

created a gap in our knowledge concerning the period in which he lived, its 

history and spirituality. 

1.3. Objective of the Study 

This study has a general and a specific objective 

1.3.1 General Objective 

The general objective of this study is to give historical and textual analysis of 

Gadla Habla Maryam. 

1.3.2 Specific Objective 

The specific objectives of this study are the following 

I. To introduce the saint ( Habta Maryam) 

2. To give an awareness about his li fe , missIOnary activity and his 

contribution for the counlIy and the society: 

3. To show the value of his hagiography, for the culture, history, theology 

philology and so on. 

4. To study the ideology of his hagiography 

5. To answer a question that why he is not kIl0 ' NIl by scholars 

6. To fulfill the historical gap caused by the absence of material on 

A'bunaHabta MQlyam and his period. 

4 



1.4. Significance of the Study 

As I have mentioned, under the previous sub title (statement of the problem) the 

life history of Abuna Hiibta Maryam and his hagiography are not known by 

modem scholars, thi s study. The following points are important : 

I. It serves to fulfill the gap in our knowledge on this subject provides 

knowledge about tlus important saint to modern society 

2. It makes available information about hi s hagiography. 

3. It serves to introduce the spiritual significance of this saint and the 

religious value of his hagiography 

4. It furnishes useful background knowledge about the historical, 

geographical and cultural context of his life . 

1.5. Methodology of the Study 

This section describes in general terms the methodology employed to achieve 

the objectives of the research i.e., sources, data collection, interrogation 

techniques and processing of data, way of tllTiving at conclusion. 

1.5.1 Archival information 

The major source of this study is written information use is made of books on 

the hagiography at the institute Ethiopian Studies in Addis Ababa University. 

1.5.2. Field Work 

The other source of this study is a Manllscript that is exists in the Monastery of 

Ydsbay Abuna Hiibta Maryam, 8k111 far from Dabra Libanos Monastry. 

1.6. Application of Result 

What are the issues raised by of the application of results? Who would benefit 

form the result and why? 

5 



As indicated earlier the focus of this study is to introduce, AbunaHab/a MGlyam 

a canonized saint of the Ethiopian church and his hagiography and to explain his 

contribution to the society time. Consequently, the results of the study are 

expected to include: 

I. Answer to the question, who was Abuna Habta Maryam? When did he 

live? Why was he not known by scholars? 

2. Providing new historical & philological Knowledge. 

3. Giving an appropriate place in Ethiopian history to this canonized saint. 

4. Serving as steeping stone for further research in the field. 

5. Historians, philologists and Hagiographers and other researchers will be 

the benefi ciaries of the result thi s study. 

6 



Chapter Two 

2. Description of the Three Version of Gadla Habla 

Maryam 

2.1. Raineri's Edition 

2.1.1. Description of Raineri's Edition 

Editor- Osvaldo Raineri 

Place of Publication - Rome 

Number of Pages-265 

Language- Ge' ez with Italian translation 

Written material- Paper 

2.1.2. Contents and Subdivision of Raineri's Edition 

2.1.2.1Contents 

From pp 3-9 General Introductions in Italian Language 

From ppJ 0-139 The Combat of Habta Mnaryam 

From ppJ 40-J 59 The Praise (Mal~k~ of Habta Maryam) 

From pp J 60-J 64 Index 

2.1.2.2. Subdivision of Raineri's Edition 

This edition di vided into eight malll parts each part divided III to its own 

chapters 

The first part covers ji-O I11 ppJO-28; it has two chapters, the first chapter talks 

about the praise of Holy Trinity and the praise of the saint the name of hi s 

parents, the name of his bil1h place, the dec ision of hi s mother to retire from this 

7 



material world and her return from the desert by the advise of one hermit and the 

birth of Abund Hdbld Maryam, his development hi s conversation with God like 

Prophet Samuel. The second chapter talks about the activity of the saint in the 

house of hi s fami ly, how he became a shepherd, his devotion for prayer in day 

and night tilne, the death of one shepherd due to the heavy rain and also talks 

about the miracle that did on one shepherd. 

The second part covers ji-om pp28-32; this part talks about his education, his 

father arrange an engagement with a woman from the noble famrIy of that 

country and Ili s objection the marriage. 

The third part covers ji-om pp32- 42; it has two chapters, the first chapter talks 

about his hermetic life in the desert Afar with Abba Samuel. The second chapter 

is talks about his joining to a monastery called 311 Adbar and where he received 

the monastic habit from Abba MliIkasedeq the abbot of the monastery and Jesus 

Christ revealed him self to him and gave him a promise. 

The fourth part covers from pp42-54; it talks about hi s ordination as deacon 

from the hands of Abuna Y;;)shaq the bishop of Ethiopia. 

The fifth part covers ji-om pp54-90; it has five chapters, the first chapter talks 

about his mother hermetic life and her death, the second chapter talks about how 

he correct the priest that who read the gospel of Mathew I: 19, the third chapter 

talks about his participation in the holy communion, the fO UI1h chapter talks 

about the dancer or singer, the fifth chapter talks about the miracle that he 

performed on singer and dancer in add ition to thi s it shows how he received the 

divine guidance concerning helping the sick how God apportions the place of 

sinners and righteous and the sixth chapter talks abo ut his ascension to heaven 

and his invitation there. 

8 



The sixth part coversji-om pp90-129; it has four chapters, the first chapter talks 

about his ascensions to heavenly Jerusalem, the second chapter talks about his 

ordination as a priest from the hands of Abuna Y:Jshaq, the third chapter talks 

about his participation in mass ceremony he celebrate mass the Anaphora of 

Mary and the fourth chapter talks about King Na'od. 

The seventh part covers from ppJ30-133; talks about a miracle on the river 

called Agat 

The eighth part coversji-om pp 134-139; it talks about his death. 

From pp 140-159 the praise ofHabta Maryam 

Frompp160-164 index 

2.1.3. List ofthe manuscripts in Raineri's edition 

For my work on Gad/a Habla Mmyam I investigated first the source which have 

been done identified earlier Osvaldo Raineri has edited and translated from 

Ge'ez to Italian language based on the following Mss 

• 167 from the source "Cerulli Etiopici" of the Vatican Library 

"Parchment", Cm 23xI9.5, XVI Century, ff 142, Coli 2 / Ir-v Probatio 

calami/ 2r Probatio caIami/2v in white/ 3r Acts of Phillipos of Dabra 

Libanos 174r Acts of Anorewos/of Segaggii/ 105r Miracles of 

Anorewos/ llOv Probatio Calami/ I llr Acts of Habta Maryarn! 136v 

Fragments of Acts of Za-Mikael Aragawi/ 141r-v Probationes caIami/ 

142v in white" 

• 147 From the same collection of "Cerulli" : parchment, cm 16x 17, ff 

128 coll 2, XIX Century/ 1-2 in white/ 3v Acts of Habte Maryam/ 81 v 

The Story of the Five Maria Theresa Coins (which is attributed to 

Ildefonso of Toledo) 83-Miracles of Takla Hiiymiinot for a paralyzed 

woman who honored his fest ival /87-88 in white / 89v acts of Kiros / 

l27v-1 28 in white 
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• EMML 2142, from Mitaq Takla Haymanot, parcJunent, cm 25.5x21.5, 

sec XIX, ff 98, coli 2 (2r-29v Acts of Habta Maryam, 30r-98v Acts of 

Phillip of Dabra Libanos); 

• EMML 7022, from Ger Sellase,Sawa, parchment, written during the 

reign of Takla Giyorgis (1779-1804 AD) ff. 97, coll 2 (5r-48v Acts of 

Iyasu of Ger Sellase, 48v-97r Acts of Habta Maryam) 

• EMML 7290, Skin, XX Century ff 57, col 2 (5r-53v Acts of Habta 

Maryam; 53v-57v Representation of Habta Maryam) 

• EMML 5574, Ir-3v containing a summary in Amharic, dated 5 h:'ldar 

1936 [~ 15.11. 1943] of one copy of Gtidla Abuna Habla Maryam of "82 

pp circa" 

• An exercise book copy by commission to me, in June 1987, from a ms 

at Dabra Libanos; cm 20x 16, pp. 28 col I , 3 entitled in Amharic ya­

abuna Habta Maryam male'ek (note! Script in ge'ez, with a feather pen 

in red and black ink 1-2,4, 14-28 in white. 

Beside this I had the opportunity to gain access to another Gadl of Habla 

Maryam which I photographed, during a visit to Y:'lsabay Dabra B:'l~u 'an abuna 

Habta Maryam Monastery. Also I made use of Ge 'ez and Amharic Version; it is 

published under the authority ofY:'lsabay Dabra B:'l~ ll 'an Monastery. 

10 



2.2. Manuscript ofYasabay 

2.2.1. Description of the Manuscript of Yasiihiiy 

Owner -Yasabay DabaraBasu'an Abun Habta Maryam Monastery 

Place- Dabra Libanos Zegamal9 Vil lage 

Distance- 110km from Addis Ababa or 5-6 km far from Dabra Libanos 

Monastery 

Number offolio 79 

Column- 2 

Size- 25 cm and 8cm 

Language- Ge 'ez 

The text is written in a bold script on goatskin parchment, which is bound and 

covered on the front and back by wooden plaque. 

2.2.2. Content of the Ms of Yasiibiiy 

FromjJ J Va-65vb The Combat of Abuna Habta Maryam. 

FromjJ65Ra-72vb The Malaka' a Habta Maryam (praise) 

2.2.3. Subdivision the Ms of Yasiibiiy 

The manuscript ofYasabay is subdivided into sections for each day of the week 

intended to be read on dai ly basis. 

From jJ Iva- 12vb column a, called Zdsdnuy (for Monday), it has two parts, the 

first part concerns the praise of God and the praise of the saint the name of his 

father and mother and also talks about the decision of his mother, of retiring 

' It is the name of the village in the gorge beyond ofDabra Libanos, the monastery of Abun;; 
Habta Maryam is situated in this specific area 

1 1 



from world ly life and her returning from the forest on the advice of a hermit. It 

also describes the birth of Abuna Habta Maryam and his development during 

childhood. 

The second part covers from jJ6ra-12vb. It concerns his activity in his parent's 

house and how he became a shepherd, and of the death of another shepherd due 

to heavy rainfall thus occasioning his first miracle. It also narrates how his father 

tried to arrange an engagement with woman from the noble fami ly, but he 

objected the idea of marriage. 

FromjJ 13Ra- 22Ra-Zasalus (for Tuesday), it has five sections. The first part of 

this section covers fromJolio 13Ra-Jolio14vb.It describes his hermitic life in the 

desert called Afur lO
, and about his meeting with a monk called Abba Samuel. 

With whom he lived for twelve years. The second section covers from jJ14vb-

17vb and concerns his joining to a monastery called Ell Adbarl l. Where, he 

received the monastic habit from Abuna MaIka $edeqthe abbot of that 

monastery. After he took the monastic habit he led an ascetic life in the desert 

called Yanaw:lru l2 He also he spent some time in the forcst of GWaharb13, and 

meditated there. There he took refuge in an abandoned church there Jesus Christ 

revealed Himself to him, and gave him a promise. The third section cover from 

the last three lines of jJ 17vb- 18vb concerns his prayer, in the river from the 

beginning of the night until in the morning. The Angle Michael helped and kept 

from devilish things. The fourth section covering from jJ 18 vb-18Ra, describes 

how he entered a church as directed by Archangel Michael 

10 It may be today'sAfar 
II It is the monastery that was found in the dist rict of North Sawa today it is called Dabra Iyasus 
the monastery of Abuna Malkasdeq 
12 It was the village name but today it is known the place where 
J3 It was not known the place where 

12 



The fourth section covers from Jf 18vb-21 Va.!t narrates how he was ordained 

deacon by Bishop Y::Jshaql4 and his participation in the Holy Communion as 

directed archangel Michael. 

The sixth section covers fromJf21Va-22Ra it describe what he was told to do 

on the feast of the holy angels and Pentecost. 

FromJf 22Rb- 33Rb Ziiriibu::J (for Wednesday) - This section can be classified 

into six parts. The first part covers from Jf 22Rb- 24Rb; it relates a miracle 

concerning his mother and her death. The second part covers from the last five 

lines of/ 24 rb-the last four lines of j26Va. It concerns his attendance at the 

Divine Liturgy and how he corrected the error priest when he (the priest) read 

the Gospel of Mathew. 

The third prut cover from the last four lines ofJf 26Va- 27Vb.1t nruTates how was 

given penrulce by (or made confession to) .The priest as instructed by God. 

The fourth prut of this section covers fromfJ27V - 27Rb. It concerns the miracle 

he performed on the dancer and singer. In addition to this it shows how he 

received Devine guidance concerning helping the sick and how God apportions 

the place of sinners and righteous. This part written on/28va-the last four lines 

of/32rb . 

The fifth pm of this section covers from the last four line ofJf 32rb-33rb. This 

part describes his ascension to heaven and pru·ticipation in the chanting of praise 

by Seraphim and Cherubim in front of the throne of God. 

From the last four line Jf 33rb - 43vb Ziihamus (for Thursday) thi s part has four 

sections. The first section covers fromJf 33rv-39ra, it talks about his standing in 

front of God, the coming of many saints to him, and meeting with Abuna Takla 

HaYlllanot and his happiness by him (saint). It also describes the greatness of 

Dabra Libanos and its equality with the Holy land (Jerusalem). 

" He was a bishop of Ethiopia ( 1481-1500) 
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The second section of this part covers from the last four line of}! 39m - 40vb; it 

describes the suffering of sinners in hell. 

The third section of this part covers from jJ 40vb-4 J ra. It relates the miracle of 

God performed by is the hands of Arch angles Gabriel and Raguel. 

The foulih section of thi s part covers from jJ 4Jrb - 43vb . It narrates hi s 

ascension to the heavenly Jerusalem and how God revealed to him the greatness 

and the mystery of the feast of Jesus' birth, and the feast ofSt Mary. 

FromjJ 43 Vb - 5JVb-Zal'ab (for Friday) this section has two palis. The front 

part has one chapter fromjJ 43 Vb- 44Va this is the introductory paragraph; the 

first chapter of this part covers fromjJ 44Vb- 46Va, part two classified into two 

chapters from ff 47 Va-48Va is concerns tlu·ee sick people, and his prayer for 

them. From jJ 48Vb-5J Vb.This part relates how he was visited by Jesus Christ 

with many Angels and by Mary the mother of God with all the saints' prophets, 

Apostles and righteous, martyrs and how Jesus Clu·ist gave him promise. 

FromjJ5JVb- JyRa Z iiqiidamit (jar Saturday) this section has three parts and it 

describes his activities in celebrating the liturgy and the coming of five thousand 

saints; concerning the anaphora of St. Mary, how the God sent him to King 

Na'od to deliver the message that God would punish the country. The king 

asked for his intercession and gave him a si lver cross in return; he defeated 

Satan by the power of God. 

From jJ 59R,,· 64Vb-Zii. Siinabiila K8r<Jstyan (jar Sunday) this seCllon is 

divided into fou r parts. The first part covers from folio 59Ra /0 folio 60 Vb. It 

describes the assumption of the saint and how God revealed the place of his 

grave at Dabra Libanos. The second part covers fromjJ 60Vb- 6J Va and narrates 

hi s miracle on the river known by the name 'Agat. The third part of this section 

covers from the first line off 6J Va-the first tlu·ee line of /62 Va. This part tells 
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how he was washed in holy waterjJ62Va - 64Vb narrates the coming of Jesus 

Christ with Angels and saints; it also describes the last part of hi s life. 

F/64Ra - 7l Vb the praise of saint (Habtii Maryam). 

F/ 7 J Ra and 72 V has some notes about the unknown people and their gift to the 
monastery. 

2.2.4. Features of the Ms of Yasiibiiy 

The manuscript is written with proper orthographical morphological syntax 

according to the normal structure of Ge'ez. The names of God, the Archangels 

and saints were written with red ink, according to the custom of the Ethiopia an 

Orthodox Church. 

The historical sequence of this hagiography is constructed properly. There is no 

Para graphical portion or it is not classified into paragraphs, some notes 

concerning the monastery are simply attached to the front / of the m/5 There is 

a description combining praise, deeds and a history of the saint and in the last 

folio of the msl G him. At the end of one part of this Gadl it concludes with 

nt-h-Y·aD· -}·h·'} 9"M '1 'n.;· "fUll P't'\fI, 1I,}lIoo,}M" ~\"'J, '} . His blessing 

is up on his servant Sahla S~ llase for ever and ever Amen. 

"It is read as nXiI]'i';'U ~(70./ . ?"u,:')' 'I'C ?;Z'/") ~,'t, OJfl'b 7i ;r '/'t ' r "'JCY9" ).',!In).', 1.",?" 
h(l;FfOJ' 'I).', Il</'un'l' t'l'l'I, .. /: u·t'l· tJ~t\, OJtI~ ;hJ',Ol')' 'I'll @'I'&-' /; WIH !',CO

', 

huolltJ&-t'lu, h'b?" tJ~t\, OltlJ'. ;hY,Ol ')' hl1.U nl'JJ', h'),('.,/·Y,/"Ol· :I'tI uo'l'I\. ') n&·c"'Jv" 
h@lIh&-t'lu, [I n 1929 E.C. (1937 A.D) on Feb. 6 I here by Wasane S,ta Ganata Maryam when I 
was lived in hi s (H.M) pl ace, monastery of Yasabay I calied up Kafle Wa lda Hoywot a guarantee 
and I ascertained in my finger signature. I also here by K;} fl e Walda Haywot as it is mentioned 
in the above written word I also a guarantee and witness in :my signature]. It is adding after the 
coping of the ms as a note. 
16. It is read as M 1n,: @!\<I,tI t'lM;J·:r·') flY,MJ', 1.",?" film")' li·nc')· li ?,;htl li hC/,. 
@Mtllir.'I' li "I?")\ uo;>Ui li ' NC li~"I), @ ;>t:>: lif<;fl @(H,tlli@4"/,'" li ll~ li '1''''J.flli 
OlC'/' Il(l @'6?!,·Y li fl;>)\ li '1''1 li (' OlC')' fll''I' @Y1f li ~") ' C")fl \',nd' J',U?" ~, ·i'"').',i'i'l' 
"11/')' ',Ol' 01"1-'11 [Abba Gabra Masoqal 10 give for the monastery of Yasabay one copper, one 
bO\vl one spoon, one cup, one cuna in, one whi te curtain, one black curta in, one brass cross, one 
cloth wa istband. one dress, one golden cloth (tunic) one carpet, one um brella, olle book stand 
alilhese propelt ies are not to be seli , there fore il is condemn] 
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The beginning of each part starts with w??"11 which means, after this and 

w!Jofl which means again, but in some parts the word " w??"'!"1 and "w!Jofl" 

are mlssmg 

2.3. Description of the Published text 

Owner-Y;Jsabiiy Diibrii B;J~u ' an Abuna Habta Maryam Monastery 

Place- Diibrii Libanos in the village of Zegamiil 

Distance- 110 km far from Addis Ababa or 5-6 km far from Diibrii Libanos 

Monastery. 

Number of pages -231 

Size -12cm x 4cm 

Language -Geez with Amharic translation 

Writing Material-Paper 

Cover- hard Carton 

2.3.1. Contents 

6-187, the combat of Hiibtii Maryan1 

188-223, the miracles of Hiibtii Maryam 

224-231 , the praise (miil;Jka) of Hiibtii Maryam 

2.3.2. Subdivision of the Published text 

From pp 6-3 7 - Ztiylndbdb Baaliita Siinuy, It is read in Monday and has two 

chapters each chapter is classified in verses the first chapter has 49 verses and 

the second chapter has 51 verses. 

From pp 39-73 Zaylniihiih Ba?liita Sa[us it is read on the day of Tuesday. It 

has 3 chapters each chapter has its own verses chapter 4 has 17 verses, and 

chapter 5 has 78 verses. 
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From pp74-97 Ziiyalaniibiib Bii?liiJii Rdbu(it is read on the day of Wednesday) 

which has three chapters, the first chapter has 25 verses, the second chapter has 

16 verses and the third chapter has 25 verses. 

From page 98-123 Ziiylaniibiib Bii?liiJii Hiimus (it is read on the day of 

Thursdays) this part has two chapters, the first chapter has 57 verses and the 

second chapter has 29 verse. 

Pp 124-147 Ziiylaniibiib Bii?liiJii 'arb (it is read on the day of Fridays) this 

part has three chapters. The first chapter has 18 verses, the second chapter has 

18 verses and the third chapter has 37 verses. 

From pp 148-165 Ziiyataniibiib Bii?liiJ qiidamit (it is read on Saturdays) this 

part has three chapters the first chapter has 20verses the second chapter has II 

verses and the third chapter has 20 verses. 

Frompp 166-187 Ziiylaniibiib Bii?liiJ 3hud(it is read on Sunday) this part has 

two chapters the first chapters has 33 verses and the second chapter has 29 

verses 

From pp 188-222 the miracle of HabtaMaryam 

From pp 224-231 The praise or Malb of HiibtaMaryam 

2.4. The Author of Gad/a Habta Marvam 

During fie ld research concerning the Gtidl's of Abun Hlibtlz MaIyam I found 

tlu'ee texts. Among these three texts of the Gddl,there was one in Geez and 

Italian language edited by Osvaldo Raineri in Orientalia Clu'istiana Analecta 

235 there was also text in Geez and Amharic published text that is published 
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under the authority of the Monastery of Y;)siibiiy Dabra B;)~uan. 17 There was 

also one manuscript from the church of the monastery of Y;)sabay Dabra Ba~uan 

~ 

Abuna Habra Maryam, situated in Northern Sawa 7-8 km far from Dabra 

Libanos Monastery and 110 km far from Addis Ababa. It was established by 

Abuna Habta Maryam. None of the three texts mentions the name of the author. 

The nanle of the hagiographer is not normally mentioned in the text. There is no 

information about the writer's status identifY and so on, but it is clear that he 

was a church educated person, because he repeatedly quotes to wTite quotation 

or verses from the Holy Scriptures. We know that the life of a saint was usually 

written by a monk from the saint's own monastery, who sought by writing to the 

work to glorify and to give importance to the saint and his monastery. So that 

the writer of the hagiography of Abuna Habtii Maryam was most probably a 

monk from his monastery who sought to glorifY Abuna Habtii Maryam and the 

Monastery ofYasiiby Dabra Ba~u'an. 

As mentioned in the previous paragraph we did not find the name of the scriber 

in the Ms, but we can find it in the Ue'ez and Amharic published GMl in the 

preface of this published text. 

It says that Iyasu of Gar SaUase l8 was the author of the hagiography of Abuna 

Habta Maryam. There is close reading of the preface in the printed Geez and 

Amharic Gadl, reveals the Amharic text. 

17 It is a cave church wh ich was built by one disc iple of Abuna Habta Maryam and it is 7-8 km 
rar from Dabra Libanos Monastery. 
18. It is found in the diocese of North sawa in the district of Ensaro and found in the precipitous 
fenced in area on the side of the gorge. This monastery was founded before Ahmed Gragn at the 
time of Emperor Na'od by Abuna Iyasu. Because of the invasion of Gragn the monastery was 
abandoned for 247 years. It was reconstructed in 1747 E.C. by Abuna Yoser. He excavated a 
cave church, but after 134 years in 1804 this church collapsed. Consequently small church was 
bu il t and used fo r services until the time of Empress Zewd itu (1909-1922 E.C). At the time of 
Empress Zewd itu the present church was built by the order of the Queen. In 1955 Emperor 
Emperor Hayla Solasse I had the roof of the church covered with corrugated iron (Jn7"tI 
))-oL-)· : rn .. l· hC{l'I:.n ont.:qpJ:r· 7,.ll.t'l M'l XiiYUi '1.9". ) 
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.eV f}{ J:'1! ('J,n'l U'f/r/'OYCffT" 7.K"A nJ:1' 

(7lJ7Ioo·tf.r{O· n·no·o J,fJ J,flJ· 117,fJ(7lJ ~C rvl)1J, J,~: 

-Nrc: nlJoz') if'P U7L IN/h-!' nJ:lIL tVWII MfJn. 

Ai! 1I(7lJ' .elJn.e J:·nL ·nu·'}] nOZfJ/I{O' n,n'l 

UlI1"u 7CffT" Mf''' hl£v 1If''''}.J· oo·f IJOY'}f CJ(7lJ·/" 

f'''VL.J· i?Y"t:' mJ:'I)r{O' n1·}{,{.{O, (7lJIJL.J· u(7lJ·oyn 

n(7lJ'{'{OIIt;" '/'!,fT"tf..J. nOY.K"CI J,lIh '/tf> (7lJ</J('rf .. '7A.W 

From this phrase we can assume that the author of Gadla Habta Maryam is 

Iyasu of Gar Sallase, Iyassu of Gar Sallasie who was a saintly monk, who lived 

during the 16th century. In addition to this we can discover an assumption of 

about the author from the work of Osvald Raineri and also the published text. 

(OJ,r.eJd: o/l-/- M J,fJ II.f/)· ;, '}/I .ej{00.K" /I!,n'l 

[/'f/r/'OYCff''' n ·/·.:J'}(-'· J,oo~ .el'7C' hCII·fll fT" rvm.L 

rvl)IJ,U' {O/,(7lJ~ .eM'!" J,I·[/· U/I" fT":'II'LU' {OJ,(7lJ~ 

.J·.J·t;"7t:' J. '77//'.J-7 OYCffT" m,e.J·;>{O·p' M i1·tf.,{jl 

UII" f'''1I1J, U· !,(7lJ~ ,edbOJ·j{"jD (7lJI);'h.J· 

{Olnf.J· (JII" f/"IIIJ,U· J,(7lJ~ .edb{O·j{·P' U'PLf.J· 

{O!,(7lJ~ ,efJChP' }{K)f7'} (OlJoytJ.J· UII" f'''lIlJ,u· J,oo~ 

f'}{1/)· !,KfJC {O!,(7lJ~ ,e7·nC 1"!,f'''L U/I" f'''IIIJ,II' 

{O!,(7lJ~ ,e7.e1l 7,fJ(7lJ mJ,(7lJ~ .e.J·,'!.M ;'1100 UII" 

f'''lIlJ,u· !,(7lJ/. !,lj": .J·nh. :P.e·D'lU· {O!,oo/. ,e.J·CJfl· 

·1'7' 'I'} h-t·u 7U· UII" rllll,[/' {O!,(7lJ/. J,lIm'l°oo. 

IIf{IJP71t;"·/- ;:f'Ul' IJ.;'A O}/,uo/. ;>.e1 1I/iIJ,enn 

{O·II-/" f. ·nc T/I"A UII" fT"IIIJ,U·", {O!,(7lJ~ ·nK·nK 

19 . This passage found in the Geez and Amharic texts, it was pub lished under the authority of 
Yasabay Monastery ('1.~, 1'l U'n'l ' "~C$'7" 0'7h11<; Oll~Cr,' 1994 't.7" ,/)\'3) 
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.e Zr'I}{' Ol),dD'!. J:"m'f~ .e'iOl·}{' [/n" flur'l1L [/. 

J,'J/lt'rhOl·C <J'J:'UZ[/' Ol.e1-n· J:"1,{,[/· mA.e'l·'{'n'T' 

J,Jf"~ [/. /lJ, ,}lIn ,/PYU t: 'I' I/.)' [/.20 

From this day on words, Abba Jyasu served to Abuna 

Hiihtiimaryam in thanks giving when Christ was speaking 

with him about the mystelY o/Trinity, and he was with him, 

he was kissing his mouth. He was with him when our Lady 

the Virgin Saint Mary was conversed with him and the 

Seraphim come he was with him, when the angels and 

prophets were visited he was with him. When the apostles 

were visiting and when the righteous and martyrs were 

blessing him. When the mountains moved here and there, 

and when he per/armed miracles he was with him. When he 

went to the monastery he was with him and when the bird 

cried in ji'ont 0/ him and the angels assembled around him 

he was with him and when he was destroyed the two Satan 

under his heel and also when he lefi the other devil on the 

mountain covered with dew he was with him. He was with 

him when he was gave an injunction and visited the sick. 

He followed him when he went be/ore with afier him when 

he went be/ore he did not separate from him with out 

permission. 

The y.·() j·k of Raneri , we also discover the evidence quoted here by the 

researcher. 

OlM '111 • .e '7COY 1I.el.-t; on'{' IIA.ehil At1~ dOtp't 

.e'l·r;''7C uomS" OldD?''),·!fJ'ifOJj· '/pOl·1f. '} !1 'I'do 'T'JD 1!Cf/~ 

.ean" ),f/ [/lY OYCffl" ). ),q Afr'!· /"f'1I1.~· ollt' '7COY 

20 Raineri , Ani di Habta Maryalll P. 2 10) 
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!dl°-j-rytlfl" Iff-fl" OJ~/lt1-' ),q 11..1'11- J,D'/'} ),ryr; f1fl. 

OJII:N h-t1.. CAf- :-.e tlfI- t1),q 11..1'11- fllj:"'~ ),q INN­

°7Cfflu OJM{"hd. 7f.'I1" fI),Il1'rhfl"'l" 1/11-1.11 

On this day they became a great host and it could not be told by 

the tongues of the mortals. The number of 7077(it as impossible 

to tell exactly) hidden saints came to join him in the mystical 

(holy) communion; Abba Habta Mat yam said 0' Abba Jyasu it 

is not that of today 's hosts a greater than yesterday's? Abba 

Jyasu said to him: "Truly, it is!" And having seen all this, the 

heart of Abba Jyasu burned with the love for abba Habta 

Maryam, and he wrote his Gad/ due to his great devotion. 

According to this quotation the author of Gadla Habta Maryam was Abba Iyasu. 

But it is not accurate answer to say that this Iyasu was the author of the Gadl , 

because in the text we can find the word ((JJ/17'{ht.)22 which means, and also in 

the introductory and the lastjJofthe manuscript we can not find the name of the 

real scriher. According to the oral tradition of Y;;,sabay monastery the excavator 

of the cave monastery (Y~sabay Dabra B~su ' an Abuna Habta Maryam) may 

have written the Gad!. He was apparently the formative spi ritual and charismatic 

person of the community many of the manuscripts in the monastery were written 

by him. In addition since tlu'ee is no less than two different manuscripts, we can 

not come to an accurate answerer, the author, for instance' my ' did not mention 

the name of the composer. A The researcher accepts or assume that Iyasu of Gar 

Sel lase was the author of thi s Gadl, because as mentioned in the previous 

quotation we can get that Iyasu of the Gar Se llase wrote the vita of the saint. 

As mentioned in the previous paragraph, the hagiographer wrote the Gadl , from 

what he heard concerning from the witness of Habta Marayam himself and from 

what he saw. Therefore it is reasonable to assume it was indeed lyasu of the Gar 

21 • Ibid 
22 He made him to be written(by others) 

r~u AOg N:Ii'ClIIiI I &. -,th'" 
&lIDO UABA WNIYBKIII'f \ 

.1.R··~~'\ ' it. 
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Sallase who was with him as a disciple and saw and heard so many things that 

are done by Abun1l Habta Maryarn. 

2.5. The Date of Composition 

The date of composition is an extremely important factor in determining the 

historical, political and ecclesiastical value ' of the gadl for the practical 

application of the approach is important in tackling the problem of actually 

determining when a the geldl was actually composed. Several factors arise as 

obstacles in the way of such an endeavor, and many texts can only be dated to a 

general period. The dating of a hagiography according to is the testimony of the 

hagiographers concerning the circumstance under which the work carne to be 

written is not sure. Such testimonies can only help us to make a preliminary 

assessment of the Geldl, since claims to have been a contemporary of the saint 

and to have received the story from such a source may be stereotyped and 

spurious according to researchers such as Kaplan. In the case of Geld la Habta 

Maryanl it is impossible to defin itely fix the date of composition. However, as 

indicated the previous sub topic it is reasonable to assume that the G1ldle was 

written by Iyasu of G;)r S;)llase, he was a close follower of the saint and the 

founder of the monastery of Gar S;)ll ase. 

According to (Ms.y. fol.45vb) emperor Naod is mentioned as the 15th century 

king of Ethiopia so nobody think that, it reflects a much later time. Osvald 

Ra;<1eri wTote an article in Encyclopedia A:thiopica23 , in which he mentioned 

that his vita was composed in the early 16th century. Consequently it seems 

reasonable to assume that the date of composition was in the early time of 16th 

C, and that the author was Iyasu of Gar Sallase a saintly 16th century monk of 

the Ethiopian church 

23 . Encyclopedia /Ethiopca, vo l.2, p.95 
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CHAPTER THREE 

TEXT ANALYSIS OF Gadla Habta Maryam 

This content is prepared based on the manuscript of Y (Yasiibiiy) , the published 

Gad! and the edition of Raineri . As far as the content of the Gad! is concerned, 

all three of them are similar although they have some significant differences. 

Comparing every point of difference in these manuscripts in my work might be 

useful, however this would lead to tedious researcher it is preferable to leave out 

some parts and rather to focus on describe the general content of the Gad!. The 

researcher uses the symbol Y, PT and O.R for the texts. 

3.1. Biography of Abunli Hlibtli Maryam 

In this subsection the researcher expounds to his reader the biography of the 

Abunii Habta Maryam based on the saint's hagiography. This section includes 

his birth, baptism, personal development, and ordination 

3.1.1. Birth and baptism 

(fol.2rb), (PT P6) and (OR. P J 2), All the texts described in chapter two tell 

about the parents and birth of H. M. His father and mother were from Yaraway 

which is found in South - East of Sliwa. His namp was Fare Buruk and his 

mother name was Yostena, both were from a well to do land owner families of 

yarawai4
. After so lemnizing their marriage she changed her mind and left her 

bouse, sbe went to the wilderness adjoining her village. Sbe entered tbe center of 

the desert wbere there was no buman being. It was tbe dwell ing place hyenas, 

leopards, rabbits, apes and baboons. Tbere sbe found a little cave, met witb a 

24. It is the name of the village which was fou nd in the district of Manz. but to day its name is 
changed or lost 
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hermit anc! conversed with him. After the conversation she came back her 

dwelling and conceived a child. 

The boy was radiantly handsome as snow, he bloom red like a rose and hi s face 

was luminous like the moon and the son .When the child was born there was a 

great festival in their house(the house of F~re Buruk and Yos!ena) with their 

neighbors and their relatives. After forty days his parent brought him to the 

church and he was baptized and the name Habta Maryam was given to him and 

he partook of the Holy Conununion. Subsequently (after all thi s), he became 

matured, his mined developed in the fear of God; and he learnt the prayers. He 

was always meditating and communicated with God day and night without 

rest25
. 

3.1.2. Education Engagement and Ordination 

When he was a shepherd he performed a miracle, when his mother and father 

heard about the miracle which he had done; they sent him to school, and he 

learnt all the books of the church with their rules and regulation. At the time 

when he was a student his father betrothed him to a wife from a noble family of 

their country, and he HabtaMaryam lived with his father and who taught him 

about the marriage life and its discipline. While living with his father he worked 

on a holy day by the order of his father. Due to thi s fact he became sad and 

wanted to die . He regretted hi s negative thought, and he told to the househo ld 

the father told the son. Make your self ready, for thi s very day; I wi ll bring the 

woman (your bride). 

However H.M said to hi s father: "O! My father I have betrothed myself to Chri st 

to live celibate life (without marriage); my intercourse is with the word of God, 

not with women. When hi s father heard thi s, he went to bring the bird without 

the consent hi s son. At the moment HM departed from the house of hi s father 

25 F 2rb,OR p 12&PT p6 
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and set off down th~ road to wards the East in prayer. While H.M was prayipg 

and moving down the road, his father was hit by thunder, and died. After his 

father's death he went away to Ajw)6 and to stayed there twelve years with a 

certain monk named, Samuel, there he practicing an ascetic discipline and 

performed miracles. Later he went to a monastery called 311a 'dbar , where he 

assumed the monastic habit from the abbot Maika $edeq. 

After becoming a monk, he visited several other places, before settling at 

GWaharb. According to Raineri he kept practicing strict asceticism in GWaharb 

(the most severe exercise was simi lar to the "standing" described in the story of 

Abuna Tiikla Haymanot who was well-loved by monks and people27 

As directed by the Archangel Michael the metropolitan Abuna Y::Jshaq ordained 

HM a deacon and he supervised the religious life of the area. 

The Archangel Michael took him on a voyage to Sheol, GahaJma (hell) and 

Paradise, where he met AbnaTakHi Haymanot and eight other abbots of Dabra 

Libanos of Sawa aJld he went to the heavenly Jerusalem. After the journey H.M 

was initiated into the corpus of secret knowledge28 

As it is mentioned in the Manuscripts of again on the orders of the Archangel 

Michael H.M went to the metropolitan Abuna Y::Jshaq to be consecrated priest29 

After he became a priest he exercised his ministry in H"d.llagW at30 

". See page.9 

27 Raineri p. 953 
" Ff IOrb-14ra & PT p 34-38 
19 F44va, OR pp70-72& Pt p 96 
30 It lVas the name of the place which is foun d in the district ofNonh Sawa 
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3.2. Some Episodes from His Child Hood 

There were so many episodes that happened during the early chi ldhood of H.M. 

the manuscript and the two texts that are the works of Raineri and the published 

Geez and Amharic texts has the same episodes. The episodes HM are not 

difJerenr ji-om his life history. Most of the episodes were perfonned during in 

the saint's li fe time. Most of rhe episodes have historical theological, 

sociological and Ideological values. Here in this subsection the researcher 

briefly describe the episodes that have been selected from the manuscript of Y 

the Ge 'ez- Amharic text andfrom the works oj Raineri 

3.2.1. Habta Maryam and the shepherds 

When H.M was herding his parent' s sheep with other shepherds, they are 

brought ears of corns and came to him saying. "Eat the grain with us." But he 

said " I did not want to eat" and when they asked again : "Why you are not eating 

when we say to eat with us from the grain." He answered " I didn't know that 

from where you have brought it". 

When he said these things they became angry with him and ate the grain in front 

of him. After they had finished eating, H.M said "A great rain is coming; we do 

not have shelter here, so we go to our home". 

However they laughed at him and said: "You go home. Do you have a third eye 

that enables you to see differently from us? There is 'out a cloud in the sky and 

the sun on the countryside yet you say that rain is coming where are the 

clouds?" They exclaimed. The saint responded "You do not know the things that 

I know; however go to your home before night fall". They replied : "You can go 

home. However since the sun is shining we do not want to go the home". Up 

on saying thi s, to run home quickly with his sheep's, after he entered the house a 

heavy rain fell, thunder bolts and flashed and flood waters arose. However 
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3.2. Some Episodes from His Child Hood 

There were so many episodes that happened during the early childhood of H.M. 
the manuscript and the two texts that are the works of Raineri and the published 
Geez and Atnharic texts has the same episodes. The episodes HM are not different ji-Oln his life history. Most of the episodes were perfOimed during in 
the saint's life time. Most of the episodes have historical theological , 
sociological and Ideological values. Here in this subsection the researcher 
briefly describe the episodes that have been selected from the manuscript of Y. 
the Ge 'ez- Amharic text andji'om the works of Raineri 

3.2.1. Hiibtii Maryam and the shepherds 

When H.M was herding his parent's sheep with other shepherds, they are 
brought ears of corns and came to him saying. "Eat the grain with us ." But he 
said "[ did not want to eat" and when they asked again: "Why you are not eating 
when we say to eat with us from the grain." He answered "I didn't know that 
from where you have brought it". 

When he said these things they became angry with him and ate the grain in front 
of him. After they had finished eating, H.M said "A great rain is coming; we do 
not have shelter here, so we go to our home". 

However they laughed at him and said: "You go home. Do you have a third eye 
that enables you to see differentLy from us? There is 'nut a cloud in the sky and 
the sun on the countryside yet you say that rain is coming where are the 
clouds?" They exclaimed. The saint responded "You do not know the things that 
I know; however go to your home before night fall". They replied: "You can go 
home. However since the sun is shining we do not want to go the home". Up 
on saying this, to run home quickly with his sheep's, after he entered the house a 
heavy rain fell , thwlder bolts and flashed and flood waters arose. However 
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when this OCCUlTed the shepherds are not run away, due to this they lost their 
lives and nothing remained Of them. 

A few days later when he was herding his sheep agaIn, there were many 
shepherds with him. One of the many shepherds took H.M's stick by fo rce and 
went away. Consequently, H.M followed him saying: "why did you take my 
stick?" And he answered "1 took your stick by force", H.M said '1 do not have 
the (physical) power to take my stick back from you, but 1 earnestly entreat you. 
The shepherd refused him with words of conceit. Therefore H.M exclaimed: "I 
earnestly request in the name of the Good (Lord), from now on I will not repeat 
my earnest requests to you, but you will see the consequences of what will 
happen to you. After this the shepherd was suspended in the air. When this 
happened, the shepherd shouted in a loud voice begging mercy from H.M. On 
that occasion he was suspended in the air for a full day. The other shepherds, 
who were with him, were fill ed with admiration by this wonderful miracle, and 
they begged forgiveness for the lazy shepherd saying; " in the name of God, 
please grant him pardon! " We saw the miracle that you performed on him, now 
in the name of the honorable and mercifu l Virgin Mary, Mother of God and our 
Lady please grant him your pardon 

The saint replied to them "I am 1 the one who did this, but 1 seek earnestly in 
the name of God who suspended you in the air to show his power. May God 
cause you to come down from where you are suspended, so that the person who 
was suspended will descend to the earth and stand (normally)". Then the other 
shepherds went to their homes and told the miracle to their relatives 31

. 

3.2.2. Hiibtii Maryam w ith Abba Samuel 

Subsequently, H.M. went to the Afar area and lived with a certain good hearted 
monk. There he served Abba Samuel, but Abba Samuel was strong and bad 
li Fo!, 9,-a-11 va, OR P.24-28& PT.P26-28 
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tempered like Abba Bamo/2 However, HM was patient and well regarded 
before God and man, like Yohtinnes the short33.While living like this, one day he 
went to the river to draw water in a water pot. After he had drawn water and 
brought the pot, his foot stumbled he staggered and released the water pot due to 
shoulder cramp. When this occurred H.M prayed to Jesus Christ, say: '0 my 
Lord Jesus Christ, please strengthen me, may the water pot be light for me and 
not fall down. As he said this, the water pot stood and returned to his shoulder; 
also the water did not flow out, but rotated three times on his chest. When this 
miracle occurred Abba Samuel was filled with admiration, since he was 
following his day to day activities. On one occasion when he lit a candle for 
Abba Samuel , the light fell from his hand, angering Abba SanlUel, and be 
became afraid. However, by a miracle of God he immediately lifted and lit the 
candle again without a match. Again Abba Samuel was fi lled with admiration 
and wonder. And he exclaimed: "what will be the end of this son!" and he 
prophesied concerning him (H.M) became a light of wisdom to the world34 

3.2.3. Concerning three Demons. 

When HM prayed making the sign of the cross, Jesus Christ revealed himself 
with the Arch angels Michael and Gabriel, and He said to him: "Bless the place 
you are standing in the direction of the East, West, North and South! " He did as 
our Lord ordered him, when he was blessing with the sign of the cross; Abuna 
Habta Maryam saw the demons. When this occurred the demons shouted loudly 
saying: "why you are coming here to destroy us, we know you very well ; God is 

32 , He was strong old man and lived in the desert of SCETE which means balance of hearts (E. Wall is Budge, the book of the Saints of the Ethiopian Church, VoLI , P. 171). 
n He was the holy man a native of the city which is called TANSA and is in the Upper Egypt and he had one brother His parent was righteous people, they feared God ; they were not rich in the goods and possessions of this world, but they were rich in good works. When he was eighteen years of age the grace of god moved him to go to the desel1 of SCETE.And there he found a certain tried and strong old man, whose name was Abba BAMOY of the city of SEHA Ibid, P, I7I 
" f12vb-1 3vb, PT P.34-3 6 & O R.P.32-36 
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with you, you are a saint, 35 and your name is Hiibtii Maryam. As they shouted 
loudly he became afraid, but God comforted him: "Do not fear their shouting it 
is their way of misleading human beings, but asking me to intervene against 
them. 

Our father H.M. exclaimed to the cursed devi ls: "Where are you coming from, 
and why do you do evil things to people?" Then he (the demon) said the 
following: "We were alive before the birth of Christ initiating the people of this 
country in the ways of that which is bad and evil, and I am the one who made 
them love idols and I made them to prophecy through a bird. As I lived like 
this, Christ was born and defeated me on the cross. After many years a powerful 
man canle like you, his name was Tiikla Haymanot. He taught the pr.c1ple about 
Jesus Clu-ist and he took them from me by the power of God, because of this I 
want to kill him, but I can't kill him, because he is strong in faith and fi lled with 
the Holy Spirit. 

Again, my brother transformed himself into a selpent in order to swallow him 
(TiikIa Haymanot), but he made the sign of the cross, causing the serpent to die. 
Because of this I departed from this country and I hid myself for many years, 
going from one vi ll age to another. After the death of TiiklaHaymanot, I came 
here and found that all my followers had become monks. Because of thi s I 
became very angry and wanted to do evi l things to them, but they are no longer 
mine, even though I never departed far from them. 

When the demons said this TaklaHaymanot asked about their names and 
personalities. The demons told thei r nanl e~ and sins, subsequently our Lord 
Jesus Clu'ist ordered the saint saying: "don't allow them to persevere in their 
wrong doing, and H.M blessed the earth in the sign of the cross. The earth 

)5 .This account is in the bible Mtt.8+28, Mrk,5+7and Lk.8+26" and the demon shouting says you are the Son of God, and God always be with you Why you are destroying us please don't be destroy us before the lime of us" , 
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with you, you are a saint, 35 and your name is Habta Maryam. As they shouted 
loudly he became afraid, but God comforted him: "Do not fear their shouting it 
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became very angry and wanted to do evil things to them, but they are no longer 
mine, even though I never departed far from them. 
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with you, you are a saint, 3; and your name is Habtii Maryam. As they shouted 
loudly he became afraid, but God comforted him: "Do not fear their shouting it 
is their way of misleading human beings, but asking me to intervene against 
them. 

Our father H.M. exclaimed to the cursed devils : "Where are you coming from , 
and why do you do evil things to people?" Then he (the demon) said the 
following: "We were alive before the birth of Christ initiating the people of this 
country in the ways of that which is bad and evil, and I am the one who made 
them love idols and I made them to prophecy through a bird. As I lived like 
this, Christ was born and defeated me on the cross. After many years a powerful 
man came like you, his nanle was TakIa Haymanot. He taught the pec'ple about 
Jesus Clu-ist and he took them from me by the power of God, because of this I 
want to kill him, but I can't kill him, because he is strong in faith and fill ed with 
the Holy Spirit. 

Again, my brother transformed himself into a serpent in order to swallow him 
(Takla Haymanot), but he made the sign of the cross, causing the serpent to die. 
Because of this I departed from this country and I hid myself for many years, 
going from one village to another. After the death of TaklaHaymanot, I came 
here and found that all my followers had become monks. Because of this I 
became very angry and wanted to do evil things to them, but they are no longer 
mine, even though I never departed far from them. 

When the demons said this TiiklaI-Uiymanot asked about their names and 
personalities. The demons told their nal1! ~' and sins, subsequently our Lord 
Jesus Christ ordered the sai nt saying: "don't allow them to persevere in their 
wrong doing, and H.M blessed the ealth in the sign of the cross. The earth 
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opened and swallowed up the demons, they disappeared from in front of him, 

like dust, smoke or a cloud36 

3.2.4. On the River 

Again by the wi ll of God, he went to a house of nuns by a river called Agat,37 

As he passed in that direction, it (the ri ver) shouted loudly, saying: "0 man of 

God Hiibtii Maryam please! See the bad deeds of the people of thi s country!". 

"During the night I am sanctified by the saint' s prayer, they chastise their bodies 

with chains. However, during the day, sirmers come towards thi s place and wash 

their dirty clothes, in which they have committed adultery and I become impure. 

So, please pray for me to eliminate this sin from me, as Henok38 interceded at 

Nageb39, the river Agat conversed with him in thi s way. 

After this Habta Maryam told about the river to his spiritual children' s and they 

were amazed and filled with admiration for such miracles, and he also heard 

words from another river; "please judge for me: a serpent always comes to me 

and drinks from me, and the people of this village worship this serpent. 

Therefore I became impure because of thi s serpent, so please destroy it in the 

name of God". When it spoke thus, the word of God came to Abunii Habta 

Maryam saying: "let it drink", because I am the creator of this evil serpent. I wi ll 

give the last judgment in my second coming, a t thi s (time) the ri ver became 

quiet. In thi s case Abunii Hiibta Maryam had the grace to know secret' and 

mysterious thingo like Abba Macarius of Qaw40 

J6ff55va- 59va, OR p1 20-1 2 & PTp167-174 
37. A river in Y~fal 
38. He was the se venth generation of Adam, according to Gen 5+ 18, his father was Yared 
39 The place name of water 
40. He was the bishop of Jerusalem (31 2-34) at the time of emperor Maximus and was 
present the council ofN ieea (325.A .D) 
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3.3. His M iracles 

There are no miracles that occurred during the early childhood of H.M. Because 

(according to) the Y;}sabay manuscript and the work of Osvaldo Raineri does 

not write miracles, but the published Ge 'ez and Amhari c text has twenty two 

different miracles, which means they are recoded only in the publ ished text but 

not in the other texts. When I interviewed the secretary and the abbot of the 

monastery of Y;}sabay, he told me that the Ms did not have miracles, but that 

miracles were included in the published text written by the monks and the 

community of the monastery. They had heard from the witnesses of cures by the 

holy water, holy soil and the promised lemon41
• The miracles of H.M are very 

different fro m his life history. Most of the miracles were not performed during 

the saint ' s life time. Most of the miracles have theological and Ideological 

values. In the following sub-section the researcher briefl y describes the miracles 

that have been written in the published Ge'ez Amharic text 

fl llOD ~I'fl OJOJA.I': OJan'}b.{, '}.ll-ll ~I rh.l\. ~19""tJ 

'1-~I9"&V' f1M·'1 V-f!1- <T<JC.f'9" 7dI o ..p OJfllh1' 1"/f1- 9"M h'A~ (Min 

tJC1I1;.n f1 'M t7D 'M9" ~I <ry, -} :: 

MUD· ~I ;:' OJ ' I' M 1-;:Jfl7tl"Jt7D. fll-J1 ; anI]"} Ilh'I''lltJOD' bO'fl "Jl1l W/ -fll 

M-~ V-fl1- <T<JC.f'9" OJ VtI.. li.ll· f10A II(han fl;h"'lOD -fl.l':l1.1': 9"M 

117,0..'" OJ9"M Y.1:4: 'OIl ;)'}:: m'1"r li.ll· OJAY.- fl;h"'lan 11 5'.-·M': 

11719".1'.'1: </1 tlm) d, 'n7,o.. : mnlH ; t70 'POA '/fll ii.ll· .ll.Nl·} 1I.e'bfl. n.l'.-fl .'. 

tI.f1'lll: OJlll'h9"C 1'M"l ~.n- 'I V'fl1- <T<JC.f'9":: OJOJ·7,.,." .ll . .f' ''~ '} '}~U, 42 

~flfl 9"5'.'.;- tlhfl·'1 V'fl'l- <T<JC.f'9" (hl 'W l1ho.. II(hOD 9n Ml1M.·" 

OJ9"M .1'.'1:'/1: OJOJV(l fIOJ) , -j,-fl7,o . an&,-, · 9°.1': <;' M.n-'I V'fl1- "'lC.f'9" 

41 . It is in terviewed on May 26, 2005 
42 '/"1). (look) 
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OO-l·'I"M,· ~,9"oo)d: 0 0 &':" 00 0./100' IT'11' 7.IlA 001'6.000' '/:m"/ 

h9",),lT'1oo 1I~'1l~': (II I 0lT'10 '/ 1'~,9"tV' hlT'1lfoo, f!-6,OO'O'/ M·'/ VlI-I' 

IT'11.f'9'': )',1\"-1: oolll.h-l, 1''11\. 9"1'li\,'/ t\'Moo ~t\9n ~1t1'],'F 

Miracle.! 

In the name of the Father, the Son and the Holy sp irit one God. 

The miracle of our Father Habta Maryam, his prayer and blessings be upon all 

Christians forever Amen. 

May you li sten brethren that are gathered in this place as I tell you the great 

miracle, done by our father Abuna Habta Maryam. There was a rich man who 

became sick with an epidemic disease,43 together with his wife and chi ldren, one 

of his children died due to the disease. At that time there was a deacon living in 

Dabrd Libanos, who knew of the miracle of our father Habta Maryam. The 

deacon took some holy soi l from the place of our father and went to the sick 

man and his wife and chi ldren. He gave them the holy soil, and they anointed 

themselves with the holy soil mixed with holy water and were cured 

immediately from the epidemic disease. May we be redeemed and cured by the 

prayers of our father Habta Maryam , and may hi s prayers be upon us forever 

Amen 

43. ;h01lan ·(I .e.-·flg,; (transmi tted disease) 
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mvl'I" li~ ·mdl. "rhoo hCY' mhrtl'l- 01'11' (JD7.- ~, 711 1~00 ~IIl-', Vllr 

U'fCf"l" m.e/l, ~, M-I" V1H' U'fC.f''l'' 11.e~ I'IU'foh- ~, 'H hoo M:;Y}/1oo­

~,'l"h-I'I- Y_ 'I? if uo- Mll~, 'M'l" hU'f v- ~,Y:"I'!" , ~,'l"ln'I' Y_ 'P. ll'LI'I" 

l1'f'I,'l"';' h7."!', 0,(1 ~,11 ~"Y:C m~ P'~, 7.111'1 ~,~" Y:<;. mfl+1" ~"M U'f.e 

m(1/l,'1 Y:"I', h'l";hU'foo- mr'('P'rt, 'WJ' ~P'r": MlflU'fo', 'f'I,'l"tv­

I'IM-', Vll-i' U'fC .f'9D .f'Y: "I ',', h'l"h-I'I- Yo'l? 7.t't-"I, ml1lh-i, I" 'I 1'1' 'l"M 

h-A'l I'I'Muo 'tMD ~,"'L'}: 

Miracle 2 

The Miracle of our Father Abuna Habta Maryam, may his prayers and blessings 

. be up on us for ever Amen. 

There was a man who suffered from stomach ache. On one occasion he came to 

the monastery of our father Abuna Habta Maryam and said: "0 my father Abuna 

Habta Maryam, I heard that you cured the people of this world . My you also 

cure me of thi s di sease" . He bowed in trust and took holy soil from the earth , 

mixing it with water, and when he drank it, he immediately become healthy and 

happy. Our father Habta Maryam cures us from all diseases, may and his prayers 

and blessings be upon us forever Amen. 

N,~"C E 

N,9" tv- MIIl-', V'flr U'fC.f'9" 7.t't-'-i: ml1lh-j, 1"'/1'1- 9"M hot\'! NM(JD 'M'l" 

~,"'L '} : mhrt, ,t- 01'1'''' oo7.-~, ,j, (,,/1'1: ·m, fI,1' tl.~_ml" :/- 111,h-.e Y_ 'I? (JD 7.-~, :/ - '~n 

7~(JD ~,11 - ', V·I1 ·,.. U'fCJ'9" m:/-/l,I'\°(JD· l'\uo',/11'\1' 111,'}o/' ~,11", V'I1'/' "'IC.f'9" '~n -'" 

7.111'\ 9"Y:C m<j:~ I"tCI"t044 IIM-', V·l1oj,(1'IC.f''l'' m(111 fI'l"O- 00',/11'\:/- 7'tu. I'IUH; 

'I1M,1' mV·I1CP 7.111'1 9",l';C ml):t, hCI"to 1I~,n.~ V·M'U'fC.f''l'' mfl"1-1"1' 9"M IT'1.e 

7.nl'l 9"YO-C (lJ1):{o !lCI"to (l)n·,-{,9" ';' -/',l1 od, h-I'I" {,fJt'I'I;'1 ~,'}II :H1A ~,.~"~',~, 

" ' he llO ' (lemon) 
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M·r u ·n'!' O'JC.f'9n
:: O1(lfl,'/ (hf!.01:I· ~\9°,),°'lt7'1 O11·6./-,,(h:l· '}n.r '/:/-"rh:: 

M o,': O1nLIl'r. M&'/ U-fH' O'JC.f'r {"I(t. 9°{}t'\,'/ (t '}(ton '}(tr ~\O'J.'}: 

Miracle 3 

This is the miracle of our Father Abuna Habta Maryam, may his prayers and bless ings be 

up all of us forever Amen. 

At one time, a sick woman came to the monastery of our father Hdbtd Mdryam and 

begged the monks to give her some soi l and the lemon4 5 When the monks heard her 

shouting they gave her the so il and the lemon of our father, and she mixed the soil and 

the lemon with water and drink and anointed her body and said: "0 my father Abuna 

Habta Maryam, please cure me from this evil disease! " At that time she become healthy 

from her disease and she become happy. The prayer and the blessing of our father like up 

on us forever amen. 

O1M\(/1'f; oft,}· Llln 1111,;::"/ ()1I~\ A'HI f!.-(flJ7"~\· Ar'l-'\on M ·'/ u·nr 

D'fCf'9n
: O1f!.nr(t"on· 1rH ,07,0.. ~,c; O1'}';\!l(flJ' ~\n01·r O1~,;::'01·r O1~\9n~\f!..f; 

4 ~ . It is a promised lemon, everyone that who is going La for worshipping and invi ting the monasteries and 
the monks gave as a hol y water and holy soil. 
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I1h:: 

roh9"Y;"1Ll1 oM ro,efl, ~ M·I' Vil1' U'fCY9" ~, 'H N,'l"C ~11'}1' rol'l9'''}'/ . .'J.flll 

t\ill' rvM.'J-1' h'l"huo roV'f1h'l. uo'i:.p~' 1' h7i1C 1'11f]Lh Mh 6111' '{".'J'I': : 

havll oM f11'O'O t\iI :: 

ro(\fI,'/ 1J1'}tt, 9"(),d, ~,n.'/ Vil-l' U'fCY'l" t{,)/,av 11"'/0 1111'H 11M . .'J·h·11 

ro"1ll-'} h'l1" av~'},<'. Ilhuo iM t\fI·:: 

ro1'&,rv (h ,}fI.1' 'i:rv (h:: hU'f v- ,e&.)/,'9" .'J· f]11 t\ 11'/ M'~ Vil1' U'fC f9" M"'/o 

roflLh-l' 1"111- 9n lltt,'/ 11,}l1uo ,}11'l"= {,"'l.,} = 

Mir'acle 4 

A miracle of our father Abunii Hiibtii Maryam, may his prayers and blessings be upon us 

forever, Amen. 

There was a man who lived in this world in sadness and melancholy because of his 

unconsummated carnal desires. 

On day he met a group of people, coming back from the monastery of our father Hiibtii 

Maryam. And he said to them; "good afternoon my fathers and brothers, from where are 

you coming?" 

They answered him: "we are from the monastery of our father Hiibta Maryam." and they 

told him of the things that our father Habta Maryam had done. And he said to them. 

"Will he fulfill my heart felt?" They said: "yes, he will fulfill your heart felt. " After thi s 

he begged and said: "0 my father Habta Maryam, you know my sorrow and heard my 

heartfelt and entreaties, why do yo u not fu lfill my heart fe lt desires. I have 

35 



commemorated your feast throughout my life- time. When he prayed like this, our father 

Abuna Habta Maryam fulfilled the desire of this deplorable and melancholy man. When 

he fulfill ed his desire he became happy. Also our father HabtaMaryam be fulfi lls our 

desires, May his prayers and blessings be up on us for ever, Amen 

1'Mn tv, t'lM-'/ v ·n-l- "'IC,r'!" M"", mOlh-l~ r'/t'I- '!"()(\,'/ t'I 'M 170 '}t'I'!" 

~1"'1,'}: mVt'l" Iltl,,~- 11M\. H.e~ 'OC 01'O,e-}-}' m~mr ll7,h-.e ~'I? m~IAIJ</> 

t'lao'f1' h'm ,e1lA ao '/- .emM.'I. 10 ~1Il t'\.fl<:' (): m"lfl1' ao7;" ~lth~ 11M, 

tHI~11 hao6.1' M-~ VM' "'ICY'!" 10 fL-I~ t'lm-7d: {hao-?" '/'f'l" h'}tl .e7.,~IC :: 

mmV(l t'I//'}'P 11M, h'!"m·hT. ao6.1' M·'/ Vfl1' "'ICy?" mM-I-\" 'In()t'l'''l.e: 

mh'!" Y:..,ll1 <,0 ao m~</>o lrH {hl7l>-'!" '}()t1' m1"} P' II 'i:m"/:: m.efl,t'\~.46 

~Id,~ ao'/M tl17o /l Y: '!" 77,· ell,h- 71 ,}II .eao 7; 71 1fLr ~'f?"r nrhA'lu m~7t.. 

h'I,f-l- t17.A l7l>-1- h'l"~ III-JAI' mU'PM ncJ'}.~ ao'/<'l'}() m,efLt'I'l. Mao 'lV' Y:..,'}h 

-I-'}p71 71 '}11 ,e1lA:: -I-'}P/I m,t.l m/l'}('Iom m()'j- fL-I' 7, 'HI .e+&v"lU mln1' 

Chr'17o- II,}h<;. (D'r ,~.ao · 1I'I1"'1.<l.V· m/l"l'Ptv· mo'n{h?, t'lh"lI1./11IdbC 

mM'r1l0'o?,47 1'11&'/ VM' "'ICY?" t..'P(\' Y:m·n M h·A'/ V1I-I ' "'ICy'!" 

h°'1V' .et.m'o~ t'I'Mao '7t'19" 110000'} :: 

Miracle 5 

The miracle of Abuna Habta Maryam , may his prayer and blessing be with us, for ever 

Amen. There was a man who lives in a city. He became sick with a serious disease and 

becomes close to death just (sitting and] saying, "Who can take me Dabra Libanos." And 

suddenly a man that carry a ho ly so il (from the grave of] Abuna Habta Maryam came to 

the house of that sick (man] . And he gave to this (sick] man from the holy soil (of the 

grave of] Abuna Habta Maryam and make him drink it with water. And after this, the 

46 It should be ' m,e.fl,' 

47 . It shoul d be 'oJMI'Hloo9" which mea ns ' they gave a great pra ise to him (Habra Ma ryam) 
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sick[ man] slept a little and wakeup immediately , and said, " In a dream , when I was 

sleeping I saw a handsome monk coming to me . And he brushed away black warmth 

from my body with a white sprinkler and said to me 'standup because you are cured 

now"'. He stoodup and went and walked here and there in his house rejoicing. Seeing all 

these, his relatives and neighbors admired and were filled with wonder and praised God 

and honored Abuna Habta Maryam who is healer of the sick. May our father Habta 

Maryam heal us like him , forever Amen. 

TMntV· IIM·~ V-liT "'lCf'9" ),,11"-1: mIlLh-l: f"III' 9"flll h'-N/ (Mill I1CfloI.;n 

1I'l1l00 'l1l9" ~I"'f,-}: 

m~\(ld; OJII:" (hoo:" OJY-mf':" IlJ'.'/? 7,h'j', OJ~I/:\O"':" lloo'f:": OJ~I't1"'l.v,. '/ 

mt'l.l':'P 711 h,'}f' tlj',t'Iouj', (hhP:: fd·.I':·~-} :/·ooOJ':" ().I':'P ')11 n,:"1100, 

7,?"t.l':ou -hlD+ hfloo 7b\'" OJ 'hl 7. uo Y-ou 1t)1'I:: OJOJ·7,.,.· fl"'l.L m()?;'P 

~111"'l.<t 'I m~l;ye'l h11t j',1l11~:: OJ7,9".I':·~L (d'm-}' m·flT n,;t- mV'Il'P hoot,T 

~&'/ V'n.,· "'ICY?" mM."j','P OJ,,',nh'P ml,?"l' Lhll:" 6.OJ·() m(hI\m:" Mh 

I'"?,,: 7./'1"10 mIlLh-/o 1"'111, 9"flt'l ()'''It'Jn mfl'}I],nf"} tI'ltloo 'l1l9" ~I"'f, 1:: 

Miracle 6 

The miracle of Abuna Habta Maryam , may his prayer and blessing be with all of us the 

crowd of Christians for ever, One girl became sick with a wicked disease and became 

close to die. Her relatives took her to a physician called Hakim [The physician said] 

"she could not be cured, she will die. Take her to your house before she dies her blood 

had dried out and finished ." And at that time her relatives and brothers took her[home ] 

crylllg . And after she entered into her house, they gave her from the [grave] soil of 

Abuna Habta Maryam , and they make her drink [Ihe holy soi l wilh waler ], and they 
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anointed her body . And after this she was cured and lives today .May his prayer and 

blessing be upon hearers and readres[ of this miracle 1 forever Amen. 

N,?"t V· t'lM·'/ V1I1' <ryCY9" M"'/: aJnLh11 f"/ t'l. 9"M V'lt ·h ~d'{'-A')' 

()J9"M h'A'/ ()J't'l . .\'. 'f?"'/'-'/ ' t'l'MO'D 'M?" ~,<ry,'}:: 

()JVt'l" tlfhP'· ·flM. L.\'.·O fi9"~,C.I'.'M· M·'/ V·fl·,· <ryC),?" ~,'HI V,.h()J·C ifl "Jm 
<ryC),?" ()J~.\'.L ()J.{j1'- f11' ~\{hP'. 11M. hC{j·/:)',)'/? fiO'O()J·{j·,· M'PL ()J·k/: 

.(]7,1'\. J'.()JV ~\{hP'· {lC ()J~,AO'" t'lO'O,/?'}': ()J'~II'/ ~, '}flt'l O'Om'} fl'M {lC' ()J,ef1t'l"' 

t'l()J·fi." L.I'.'O IIM·'1 VlI1'- <ryC)'9" ~,O'O ~,7.O'OCh O'O.I'.'~~.1'- ~,If nt'l'I.: ()J,ef1t'l0 

L.I'.'O '}<'I~. WH' 0'0,{,1'- M·'/ V'M' <ryC),?" MO'D fl11'}'" O'O,{,-,/. ,e,e.·'n t'lh {lL 

II),h:: ()J1'-()Jht. ()J·7d: fl'M ,(]7.t-,e c,:m"/ ()JM1'{'- t'l1l7,t-~ : ~.9n.\'."~L M·v 
"'0'0'9" 1I7,t-,e c,:m·'/ 1' ,"1), M {j'}-j. ()IN.()JI'l: ()J{lfl CfiV fl'M ,nfit-,e fi'HI 

,P'}(>t'l- 1I7,t-~ t'l&u ()Jt'ltfu 'hlp",.11 '}O. r c,:P" tI, ()J()J V(l tI,9"{j'/' -n';·L ()J"-()Jh(;,; 

L.I'.'h: ()J,.hL c,:C;'.y. 7,t'l .. ,/: ()JnLh ·/: r '/ t'l. 9n M h'A'1 o <ry0)"} t'l'}I\O'O '}t'l?":: 

~,<ry, '}: : 

Miracle 7 

The miracle of Abuna Habta Maryam may hi s prayer and blessing be upon our country 

Ethiopia and with us the children baptism for ever, Amen. There was a man that is a 

di sciple among the di sciples of our father Habta Maryam_ When he was going to [the 

church of] Gishen Maryam 48 he spent the night in the house of one Christian man. From 

48 . It is historical place which is situated in the district of South Wallo so many people from different places 
of the country went to the 1110nastery two times in the year (Meskerem 2 1 and T ire 2 1) which is equ ivalent 
to October I and January 29 of the European Calendar; there the Christians Celebrate the feast of the holy 
cross and St. Mary 
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the oxen of this man, one ox fails sick and became close to die. The owner of the cow 

became sad endlessly and said to that disciple of Abuna Habta Maryam, "If you know the 

medicine [for the sick ox] , promise me." And the disciple said "Take this soil of [the 

grave of] Abuna Habta Maryam . With this [holy] soil ypour ox will be cured." And the 

owner of the ox received it quickly and makes the ox drink [the soil with water]. After 

drinking [the holy soil], the sick ox stood up and urinated the urine and it was cured. And 

at the time, when the owner of the ox saw his ox walking here and there, he became 

happy very much and gave five Birr [to the disciple]. Receiving the money, the disciple 

precedes his journey. May his prayer and blessing be with all of hearers forever, Amen. 

roUt'\(JJ~ ' /\(h ,t f1hr'1.+ 11 Il.ro t't.I''-}, OJll ~~ ' 001")'/ Oh '}-f' tl?'l'/l~' OJ·I'\·Y. Oil·') 

1'11f} ro~"f;nll I1AfI:: roUl'\ro~' /1001/ -1111' -) 00'P6I'\ .-hL.')' 111 7P,00 M·~ 

UfI-f' IT'fCf'!'' rol1~'/l~ ' f1~'/d' OJ?'/.1· 7.\':1'\ M ·'/ U-I1-f'lT'fCf'!" 11I1fJ'i' 111,9"<'11'\ 

.1'.'1::,. /100 I'UfI roA.r.. I1 f lJ.l9"& Otr-I'\' th .ero;r 1 roI")U'l1' {,/l, ~ U-111' IT'fCf9'' 

7-11';, <'11; 7.1'1"1' ro/l'rOJ+ ro7N,:/ ' OJ· il '/' Il.;r OJOJt't.I'. + mAY. JilJ.l'l.e hO,f U' 

roM'!" tr-I'\'})'U' tlfil-f'&oP'th n-llI, 0/1·1'\· '7011, ' 

rotl.eL..r..-o 1& U, OJ~\OD" roro UO:/ · lIt -11M. + 110~' I\~' 11~'/d' ~1'\"1: roOL./11, 

I'\M'~ UfI-f' IT'fCf9° 1''11'\' 9"ilM 1'\'}I'\oo ~Mo Il"'t'}:: 

Miracle 8 

The miracle of Abuna Habra Maryam may his prayer and blessing be upon us forever, 

Amen. 
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There was one woman that did not give birth and that become barren. She became sad 

and thoughtful in her heart because she remained with out a child. And after staying like 

this for years, she went to the monastery of Abuna Habtii Maryam and made a vow and 

carried the vita of Abuna Habta Maryam on her back in the likeness of a child, in order 

give to her a child that makes her fruitful through out her life . And the clergy of [the 

monastery] Abuna Habta Maryam performed a prayer for her and she went to her home 

and she gave birth to a son , whose appearance is good and he wholly is charming, that 

pleases every body with his character and that helps his father and his mother. And that 

woman performed the vow what she had vowed. May the prayer and blessing of Abuna 

Habta Maryam be with us forever Amen. 

N,9"tV' M.n-~ V'fH' "'lCY9D 7.1H, (IJOlh1: {"I (I, 9"{JM (I'}(lov '}(l9" 

~,"'/, '}(IJ V(lo ~\(h.'\. 'OM\. II(hov Ohh·,e. ;h "'l9" IIY"'l {J '} mil.!' m<J:o '},e.', 11,e.(lov,e. 

"'l"'l m:h"'lU[}> h'W(I ovm'j ~,hl' (110 m,e.n, 1111, 'OM. 9"'}:/·,e.l,,e.fI'l. mhA)/,</! 

(I ov 'e ')' mWH' ·0 'L(I" (hl 10 1.'\ov M·', V01' "'lC n° m ', P'~, ov&,1' 7,9" M·', 

V-01' "'lCY9" (IJ"'lIh ~,h,e.-H: V- m·h{.mo h9":h"'lov "'l"'l)/,(l"1o mOlh'" l''1ft-

9"1'11\,', ft'}(lov 'M9" ~,"'/,'} 

Miracle 9 

The miracle of Abuna Habta Maryam, may his prayer and blessing be with us for ever, 

Amen. 

And there was a man who was sick with a serious di sease called Mama that leads to 

blindness . His suffering was inordinate [and the situati on] became worst and worst, and 

that man said "what is better fo r me, I became close to die?" And saying thi s, he went to 
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the monastery of Abunii Hiibtii Maryam and he took the soil from [the gravel of Abunii 

Hiibtii Maryam and anointed hi s eys and he was cured from the disease of Mama. May his 

prayer and blessing be with us forever, Amen. 

mVIl" ~.chl{- ,117.0, 11.e'/flC O,)-7..e+49 mt'lO (han thD'JOD ~-'I-'7 ,hI. "10 ~. 'I' fl1' 

P'1r.e mMI1''l'~). 1l'1'l" '}'l'f" h'}JI .eV-fl M. 'I" 01' P'1r.e m7"I\ f{H-fJC.e 

~\(hl'\, h9"~ ~\(hl{- h9" h 'I"O"'- P'1r.e JlVl'lm- Md'f"A'.f' mO ~,"'1.tIJ m~.'~M' 

t..,-7,t\t_ fl<;'1. m~,t\(l JI.I:"rl ~.9"~'l!V' mhll1 hODlf Vir' 9"'750 han(l .e:I'l.hfl 

fh.em'}' n"/I{OD M"I Vfl ' I-D'JC.f'9" mMlh o'M. ' )0 ']I{OD ~,n.'1 Vfl1' OTJC.f'9" 

han .f'(l"~-~,- Il"'" }l01'l 9".I:'C m~t. hCllO:: mt'lO mll/{. Il"", ~Oll 9u .l:'C m?;·j:: 

h9"~t. hCIJo m{)·H' ~Ol'l 9".I:'C 9"M OTJ.e m~t. hCIJo m(h.em MOh~I'l' 

~'l!V' IHllh<'o (h.em 7,9"~.'I"O'I- P'1r.e mt.'lm Mnp hOD (h.em h9"h~I'l' ~'l!V-

0/l.1{'1 hO- ~ v·o"- OTJC.f'9" m Vl'l~ h'HI f~hC Mh .ehlt M .. .." mOl.h'" ,('Ill-

9" M h~ t\ 'I fh 110 hC {)..,; n Il '71l an '7 M" ~,"'1. '}: : 

Miracle 10 

The miracle of Abunii Hiibtii Maryam, may hi s prayer and blessing be with us forever 

Amen. 

There was one man that li ves in a cilY . When he suffered w ith a serious disease, he went 

to physician and spent all of hi s money giving to the physician alternating one from the 

49 . '~' is missing we should be read' (I '//',e ;i'/' which means in the c ity 
so. 'IJ ' is missing we should read '119"1 ' which means he heard 
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other, fi-om the physician living in Ethiopia and in America . He wasted 600,000 birr but 

he did not cure from his illness. When he was living like this, he heard as there is hearing 

at the monastery of Abuna Habta Maryam and he sent individuals to the monastery of 

Abuna Habta Maryam to bring him holy soi l and lemon . When they brought him holy 

soil and seven lemons he drank the soil with water and the lemon too, and he was cured 

from his all illness that could not be healed by physicians . And he sent news as he is 

cured from his all illness by the covenant of Abuna Habta Maryam and he lives 

admiring until now. My his prayer and blessing be with all of us Christian, forever 

,Amen. 

W uti" h(h~. 'flM\. flflrh.l (hh:'l ooll'V)'fll 9" Y;C wr'fl (hoo, 011{, fl..," 

w{,'}Ot\U':: .efl.tI" M\(h~· l1~,O, IU'(hw·C 1fl h'fll fl'M' tiM·', U'fl1' UTfCf9" 

{,9"~'h tI.1' ~,9"~fltl ooCUl1 11')~00 M·', UM' UTfCf'1" Wh9"Y; ",l .efl.tI" 11'}1' 

lll'7 ooAhh·f, wrhl Ilh,}flfl .e'}"fh t.9u~flfl ooCUl1 111~00 M·', U'fl1' UTfCf9" 

wr'fl (hl C1'''' 4:<;"j ' 1' I1hl 1I.efl.tI" (,9"~), tI .. l· 7t9n~fltl 9" Y;C 11M,', Ul11' 

UTfCf9" w~/»{' 00&1' ~,9"!-Jt\o oo!-J'} ~,'}J1 .e 'flt\ {d'{,9u C' {,9"{,,e'/; {,9"5\~,h' 

tI'''I, wr'fl fl7,(h ' )fl UfI" 1'/h· 001l1'111l 9"Y;C IM{,/1 WWU(l 00&1' 1I{,9"~'{, 

h9u !-Jt\o aD!]'} ~,'HI ,e'flA {,9U9.~,h· tlh h9"oo&·" {,n.', U,fl ' I' UTflY9" flhoo 

(tf,t\h'z. : W)d:'I, 00ll'r1'flC 1'wh,C;; fl'/.e"'}"":'· r'fl {,{j 'rf"(70 ' Ml1{,· 

Wtlh'}(tt\U, W(h,ew· h~tI"oo' flN,9UtU' M,n.', U'M' UTfCY9" wi"hM, (h,eW1' 

n7,'}-/' lloo)l,'{, h9u !-Jt\o OO!l'} W~,9uY;'~l (h,em O'fli" (D~,'}MU' "'11M {\(hY. 

"'6.', hoo f'U'fl M~oo M·', U'fl1' UTfCY9n n7,'H 1I1'fll ",,ew',, t'\0tl 011{,· 

Wh'}Ot\U':: WM"ll fl!-Jt\o h'fll fl'7t1· M,n.', U'fl'" UTfCY9n 7,'HI f'J,w'<;. 

""t), 00 , IH'M,tI 'hi,', fl7.·(h· ')fl II',/»i, 00&',' 'WH, ,07,0, w-id,',. Uti" ~'IIt\U' 

W'}fl\' In-,: ·/;t:} -)tI,6, ~,9nln'l' aD!!'} wr'fl {,jI,(loo· /llP-,' -"'H: ·M,O. hoo 
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II'IF'~I uoG,'" h9"'tn'" OIl!")'} m719"~'~L -I'~luo'l (hL lr}T.~. 'hV} m/1~ In',, 

NI?"C bo·n w)n h,tI, (hl1'n mm'71''''/, uofl-l-l,nC mun 'hVI t17PrOIl M "I Uil-!' 

"'lC)'?" m't-OIl,em in llrh.';, 71'}11 ,e(\,llfh IH'l'nL (H~ -I'~19"L M~-f, mnLh-f, 

M.n-~ U'fl '" "'lC),?" V'ItI, ?"fltI h'b\~ O"'lbj") tI 'MaD 'ttl?" ~I"'l.'}:: 

Miracle 11 

A miracle of Abuna Habta Maryam, may his prayers and blessings be with us for ever 

Amen. 

There was a farmer in the desert, whose family and flocks became sick. He asked a man 

that was going to the monastery of Abuna Habtii Maryam to bring holy so il from the 

earth of the monastery. However, he for got the message, and went away without the holy 

soil from the monastery of Abuna Habta Maryam, when he reached a far place; he 

remembered what the farmer had said. He took soi l from another place than (the 

monastery of) Abuna Habta Maryam and said (to himself): he cannot know from where I 

brought the soil. When he arrived he said to that farmer: This is the soil from the 

monastery of Abuna Habta Maryam as you requested from me. The farmer took it and 

mixed it with water and when he gave it to hi s family and animals to drink; they became 

healthy by the miracle of Abuna Habta Maryam. The saint did not prevent the healing 

because the so il was brought from a different place. After healing his fami ly and 

animal s, he gave an eternity one castrated bull from his herds to the monastery of Abuna 

Habtii Maryam, due to the miracle done to his family and animals. After this on another 

day of the feast when they were going to with the entirety they arrived at the place from 

which he took the so il , the castrated bull does not pass that place, which took the soil and 

that man say and believe that he took the soil in that place after thi s the castrated bull 

move and run away to the monastery. This miracle was admired by all people, and the 

farmer gave the bull to the monastery of Abuna Habta Maryam, in memory of what he 

did for him. May the prayers and blessings of Abuna Habtii Maryam be upon us all for 

ever, Amen 
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T>.!IntV· t'lM·'/ V·fl..,· OTJCY9" IIT'J'fll fll\Ot'I ~l(h"'; ·flMd· M"", (l)fllh.." r'/t'I· 

9"flM t'I 'Moo 'M9" ~,OTJ,'F 

(l)Vt'I(I)':" ~l(ht 'M,(d' ;lt9"9":" (l)rhd' (I)' fI ' r :"7,J>,'}1' in Vt'I- ,,:I'lL 1-"1rJ>, 

(I)~,.6.(I)I'\ (1)·71'1, '1:1'IL I-" Ir J>, 1111'~ 'J.lty:" (1)(1) VIl 'flll· ~ flg:~'d' 51 11J>,'hflC 

flfl1.lbU·:: (l)ll;It", ~,.g:1'r)· 7,9"J'.'P.'1 flll11~ ooJ'.·~'d':: (I)(lfl ~,.J'; "I~:,. 

J>,ILt\'P Vir' 11f.~· "I'} (I)·flT 'J~oo M·'I VlIT OTJCY9" Md;'/. OOTJ.'1 ool'o'~d' 1fl 

'J~oo M·~ V·fl ·,· OTJCY9" (1)'11-" Md;'l. OOTJ.'1 ool'o·~, ')· in 'J~oo M·~ V·flT 

OTJCY9" (1)'11-" ~,:,. 7,fIOl'oflt'l 'J~9" II~&'I VlIT OTJCY9" (I);'9"~/o hCi'Jo (l)fI:'·r-)· 

7,00/0"" 9"J'.·C:: (l)7,9u~/o hCi'Jo fl 'rM"'i':: (I)(hf!.(1) -)· 7,?"h·t'I· g.,!? 'I J'."')l 

Tfl6':' oo· M"l'~-} '1'''11..,' 1-"1rJ>, fl·ml· ' ) fIOJ';~'d ·:: (1);'9"11 (I)'Jd' (I)'flT 

ll(nC 'flll'~ fIOJ';)'I;t· II(1)V-fl'P '1"' -fl-/' 1-"1rJ>, (I)'17.C'P 00'1"1'\1' 'J~9" 7,111 

:"'I?"lC 'flI1-~ ooJ';~ 'I.T (I)·fI 'r Il;"C:: (1);'9"11 "'··flUt'l J>,-'I,J>,fI l'oflt'l M ·'I V-fl-/' 

OTJCf9" 7,9" '1 ODJ';~'I.f.fIO· t'I'14"fl -" 1-"1rJ>,:: (1)11'/. 7,oo· ·} (1)),-1: WW /1'.t'I . 

1If19" '1 7.1,,,,/, mnlh-f, M,fl·'/ VlIT OTJC)'9" f!.}," ·fl'/ t'I/1'.t\ '/ (IJ't'I.J'. 'T'9"4':" 

t'I'1t'10D '1M " ~, "'I:} 1 

Miracle 12 

A mi racle of Abuna Habta Maryam that did for a woman may his prayers and blessings 

be with us forever, Amen. 

There was a sick woman, who went to a doctor in the city, but the doctor did not heal her 

and despite taking medicine many ti mes, she was not cured of her disease. When she was 

not cured, people (told her of the) healings at the monastery of Abuna Habta Maryam. 

She took, and drank the holy so il and lemon that she received from the monastery and 

51 . In the text the word ' anY,:;}"!: I" written not correctly the sound 'qrl ' is missed and inserted the 
symbol '0' 
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became healthy. After this she threw the medicine that was given by the doctors into a 

ri ver. The monks saw her doing thi s. Subsequently she said that the soil of Abuna Habta 

Maryam is greater than the medicine of the doctors. This is believable to all that hear of 

the miracle. May hi s prayers and blessings be upon and with us. 

Nt9"tU' tlM·'/ Ul11' OTJCf'l" M'''/' (l)fllh'/, f"/tI· 9"111'\,'/ tI'ttlOD 'ttl'l" (IO'l'}:: 

'1fH: ,/·t.9"C 111'711L flllM (\(h.'\· l1~,f'I. (I)'lfH: ·flhf'l. h'BI .eflt\o ~,'l"f'I.<'lf' 

uD'/M'}' 117.'\OD M Ul11' OTJCf9" (I)~'(I ~,'l" 'bU' 1l~J'..L lIol'\,U' f'I.enn (I)~Crh 

~,'})1 .e'flt\ (I)·o.eh· h'l"'IJ'.. -/·(,?"tU· tiM·? U'fl-/' OTJCf'l" (I)~,'l"J'.."1L11 rh,e(l) 

~,9n~!p' U· (I)·k/, 11M. (l)m,'}-/'l/ ,/,'t(l)"/' hOD ~,9"'flll'~'}' "/'fl&---'l' ,e&o(l)·ll M·'/ 

UM' ffl.1Cf'l" ~t't-,,/, (l)flLh'lo tlM·'/ U'fl '/' OTJcnn 11711l Tfl'l"L flfltl.'t 1'flfl:/' 

M"":(I)flLh'/, f 'I tI· 'l"lll'\, '1 tI '}tlOD 'ttl?" (IOTJ, '}: : 

Miracle 13 

The miracle of Abuna Habta Maryam, may his prayer and blessing be with us forever, 

Amen. 

This miracle was performed on one man. When that man ate from the food of the monks 

of the monastery of Abuna Habta Maryam a demon that resided on him left out of him, 

and cri ed out saying " I was burnt from the flame of the miracle of Abuna Habta 

Maryam." And after that the man was cured from his illness, and because of this it 

became known that Abuna Habta Maryam cures from many matters. May the prayer and 

blessing of Abuna Habta Maryam , [and 1 the miracle performed by eating bread be wi th 

us, foreve r, Amen. 
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1·~,r(.u· M&'I U1l1' UTJCY9u IH''Hll m,r/,.'l· OO?,'r/lIC {},}I1<'1C 7.11'''1, (J)Olh-f, 

'1"/ tt· 9n M:, tt'}ttoo '}ttr ~,d'L'}:: 

(J)utt., ~,r/,.'l, oo?'·(ht. {},}I1'1C (J)'{}1' /1,'1' I1C{}-I;)"1 M·'I u'n1' OTJC)'9" (J)ttll,}1, 

oo?'·(ht. {} '}I1'1C IPl:"9-' 11c>'~"'" .'l,y.jl'l1· {,aD hp<;, tt"J '}(l1' OM1' ~,rI1.~ 

OX(J)!.i1' .ni'(J)i! {,001'52 rfh/.'}· w(lO m~~, l/'H, oo?,'(h~ hOO/l,-,' I1C{}tY'}:: 

-"~,111" l1'·tt.,oo- MI'J'I /l,1'I1C{} -';,("} w(lO rI1-H'9-'oo, (J)h r 'I. If 00' N,Pl ~,rI1.'l . 

.'l.y.jl'} 0;:.,e.C>. (J)(l0 rI1-H-9-' {,'}o {,.rhrc h'HI ,e. 'OC>. l1u.\'. {,.7"'}Y.r 01l'H: 

,}Mu (J)<[D1' o;:.,ett In,,, 7..1'..;,. wttl'JC>.h,', . .'l.N"} {, -)ll9-' IP1I,.. :/· (J)~, '}11 

,e(J){}~ 9-' 10 ooh"T} hoo ,e:,"'[0 JP U hrom ~,9uM'u lfoo- ttIP'/&- -)' wh'}!l 

,el(J)'?" w~<I' (J)·M· '}n.,e ?,.\'..~ :: woom'l' o(J)· ~d: ~~~ f(J)if m,oo-" o'm, 

(J)h'}11 '1·1· ,eh(J)"} oom~ lfH: {, .<[D '" (J){...r'/"~~, 9"'},/, 'I. n;:.,e.tt M·'I U1l1' 

OTJcyr (J)~,9".\'.·')l In,,, N,')II (J)~,'}11 ,e.(J)f1~9-' -)0 oo~T} h9""'~00 

,e. 1· </'t'l~ hIP-" -)0 I1f'1,(Tl 0 -07, (J)~,rl' ooCrh (J)~,aol. 114'~r- ,M,o. (J)(l0 

·"M,C>.9-' ttlH"/r- '/;J.'l. (,r'l ~,-HI ,e.-0C>. h(J) <"'/,e.I19-' (10 f'l,m tt .'r ~,'}!1 ,e.·nC>. 

11I1),r oo~'r/,~:: (J)~,rl1 114"/r'L wllf'l,(Tl'L 10'l '1' <f0;/'r/,- (J).{},/, .)-},,e. '}1 . .l'.1Il. 

t'lJlc."{} :: (J)~,r.\'.")l 1111·1 r/d· ;t- (10 -tl110 007,(h&. {} '}I1'1C n'/'M"(. u· M,n.~ 

U-O'/' OTJCY9" (J)1.e."J9-' MI,"~r- O'1'U{} (J).'l,J'4V}{} m~(h h9"mc WOhool' 

"JlIC '/'l.110 lfH, oo~·r/,t. {},}11"lC o,/,{,rtu· ttM'~ Ull,/, UTJCY9" ~,r~1l. 

m~rh:: O<'l.\'.·{} WC1 (J)'roo,e.m ')0 /1,1' I1CfI 1; )"1 , (J){}lIr111' M,"JI1),'O(h,C 

II'J'nl. '/'{,rl O~,.\'. ~<f:';' M·'I UM' OTJCJ'9" tt'/'I. ,e.~"/'O'I hrh·o· 7,'1'1'9-' 

ooh&- 7.1'l"1, (J)Ol.h·" r '/ tt· 9U {}tt,', 1'l'}1'l00 '71'l9" ~,"'L'}: : 

" It should be '} a o ,,' 
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Miracle 14 

A miracle of Abuna Habta Maryam that he did concerning one synaxarium, may his 

prayer and blessings be up on us for ever Amen. 

There was on synaxarium in the Church of Abuna Habta Maryam. This synaxarium was 

stolen by two deacons on Sunday G~n~bot As~r 198953 when it was left in the church. All 

the servants of the thief were arrested, when the police investigated (the matter) and 

arrested the clergy taking them to prison, one deacon under interrogation said: "1 did not 

know", immediately he was repudiated and chastised by the power of this saint. The 

second deacon was caught by the soldiers and also taken prison for and judgment, but he 

escaped from the hands of the soldiers. When it was raining he fell from a high 

precipice, 180 cubits high. He should have died, but was saved from injury by the 

miracles of Abuna Habta Maryam. After thi s he was caught again, and when they took 

him to the judge, he told to whom he had sold the book, subsequently he was whipped. 

After this he led tem and pointed out the buyer. When they asked the buyer, he admitted 

that he had bought the book, but claimed that the seller had told him that it was his book." 

Thereafter, the buyer and the seller were poisoned together in the town near 

DabraLibanos, which is called Dabratsage. When after much investigation the lost 

Synaxarim was found by the miracle of Abuna Hiibtii Maryam, the buyer was released 

after paying a surety, but the deacon disappeared from the country. In this act (we see 

how) the Synaxarium was found by the miraculous power of Abuna Hiibta Maryam and 

how within six months it was returned to the church Glory to God who performed this 

miracle by the power of his beloved Abuna Habta Maryam, who protects us from all 

harm, may his prayers and blessings be with us forever, Amen. 

53 Which is equivalent to May,S 1997 of the European ca lander 
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"-MOtV· M.n-'r VlIT u<JCY9" '1T1'OL OIJ:C;' ,,- "lO'} 7,fl-op roOLhi: r'f fl· 9"fI Ib 'I 

fl'M9" ~,u<J,'}:: ro~,'HI rrhro'C hrhP,. ·m,n. ~,9"5'.1:'" flM·'1 VlIi' u<JCY9" 

fln'M h'Ot- flh"l1H,1' 'r u<JCY9" !i.ehro·'} OroC;:' t7Dflhl..9":: 

~,t7D 7.rJJt- ro~lrhP'- M+ 01lrh,1.. "lO'} rol..hn 01J:'l'+ ~\(h.r. ;,,00.t7D Ilrht7D 

Or), t7lloo t. 7. '}-'t. ro 'I '''1' ::/>1' :: roro V n 7,9" l\' 0 fl 00 t, + IU.n- 'I V·O ,'- 0'1 C J'9" rot'lO 

fI:,·r 9"fI(j u<J.e <J:m·'r 'I'M roi-'} P' ~, ht7D In,9> tJ 7,9°'}'P9" Oh.P,'} M·'I VlI"­

"'1CY9" IH-ro'1n m'OT ,(.ro·fI flP,·n h"'1v· .et.ro·"''r Ml'·t\'r ro·fl-.r. 1'9"1'1-

M··', roOLh": r'l fl· 9"fI Ib 'I fl'Moo '}flt7D ~,u<J,'}:: 

Miracle 15 

The miracle of Abuna Habta Maryam performed on the road to Gasn, may his prayer and 

blessing be with us forever Amen. When one man from the sons of Abuna Habta 

Maryam travels for the feast of glory of our lady Mary that is commemorated on t.he 31 

day of the day of the month of September in Gasn ,encountered one sick man in his way 

that was suffered with diarrhea and malaria . And he gave him from the soil [of the grave 

1 of Abuna Habta Maryam and when he drink it with water , he became immediately 

healthy and stood up like awaking from a sleep by the covenant of Abuna Habta Maryam, 

who is given the grce of healing. Let he cure all of us the children of baptism. May his 

prayer and blessing be with us , forever, Amen. 

"-~,9"t V' M.n-'I v·n',- u<JCY9" lIi-1'OL 01\0t'I ~\(h"; ·O~,n.')· 7.fl"·': roOLh": r'ffl' 

9"fI I\, 'I fl'}floo '}fl9" ~,0'l'} roVflro,)' ~\(h"; ·OM.} IH'.ror·)· O(h°'loo 1'·0 rot'lO 

(hOD} ; ,,0'/00 I'll rhL+ 10 '},9>0, P't-.e II VtI" Oro'O'''' ·)·h.e'H·:: ro)",,'I. 
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't .9-'11, P' Ir J'- hY. OTJ OIl l' nll:H· tv ro fl ro719"1/ Mh J'-O)l, ;h h J?;OTJ, 'U rh /.1. 10 

1.1\00 l,f] V'Or OTJCf9" ro(lO Ol'.'(h~' ~·fLt't-'oo. t'loo'/rl'\~' Mh J'-Ol'.·(h 7,J?;0TJ, 

tlh.l'.oo~. 't .9-'0. P' 1rJ'- h '}II :/"06'1 It '/ro~' t'lMro' 71t'l Vt'lro' ro·flr 1.1\00 M·~ 

VlIr OTJCf9" roroVlI'P 7100"i1"I, l,9°)l,Ot'l oot.~· rolf:t. hCl-Jo: : J'-h·/;'l. fl'}'I"}' 

h9"lIOt'l 9"Y.:C rolf:t. hCl-Jo 9"M OTJJ'- roh9"Y: 11. 11 ·}·O J'-ooflt't'L. Hrhl'ro'h' 

hooY.'l?1' rolrH 'O'l/I (10 (h/.1· 10 IIM:OTJ 1,.9-'11, p'1r.e ro·k/,'l. 't.9-'fL P'1rJ'-

CM" J'-11,"I (hl'ro·h. rohb\lIn. y.'l?:: ro7,9"J?;11.11 I1hY.OTJ haD J'-"lOC "I·t 

ooy.·;:'~. ·/' 1 Y.1 l,hOTJ.C' hOD (hJ'-ro~':: h9" Y. 'I! 'I:: ro1rH 111'1111. 0;:' J'-t'I 

"",9"C HM·~ V-O'r OTJCf9" 11J'-&uro·fl J?;ro'f~ M"<j, roOl.h·" M,n.~ V-O-I' 

OTJC'!'9" I' '/ t'I . 9"flt'b'1 t'I'tt'l9" 'tM" l,OTJ, '): : 

Miracle 16 

A miracle concerning a certain woman may his prayers and blessings be with us forever 

Amen. There was one woman, whose breast was affected by breast cancer. While being 

sick witil breast cancer she went to a doctor who lived in the city. 

The doctor gave her an appointment and while using the medicines, she went to the 

monastery of Abuna Habta Maryam, (until she reached the time of her appointment with 

the doctor?) and she told the monks about the appointment with the doctor. When she 

told this to the fathers who were living in the monastery of Abuna Habta Maryam, they 

gave her the ho ly soil of Abuna Habta Maryam with lemons. She drank the holy soi l and 

lemons mixed with water, after this she said: "I seem be cured from the disease." When 

she said this she went to the doctor who gave an appointment to her, and the doctor saw 

her, and said: "You do not have any disease, and you are cured." Thereafter the doctor 

stopped giving her medicine. This was done by the miracles of Abuna Hiibra Maryam 

who heals the sick. May his prayer and blessing be with us for ever, Amen. 
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'''~,9''tV ' flM·~ V'flr u<Jcn" IILHIL flo'lM ~\(h1: ·flMd· Mu-/> mflLh-1, 

1"1 fl· 9"{]t'b '/ fl'Mou 'Mou ~,"'1,'}:: m Vflm:/' ~\(h 1: lIhl'l.1, Ilrhon·}· ft.. u<Jou 

7'1'\' mNl' m~d'flAo 9"7'/-'/. IH,'}flfl .en·1'I 1111'11-:: m~fld' 7,'HI'}' 1'I4'.e 

lIH';) on'l'M:: m~,9"l1 rhd- ')fl 1P,on M-~ V1I1- u<JC},9" h7H ·"1ruru 

9"h'}}"/' ft...em1, 7,9"11',9":: tI.e·}·Lhf]· 1o:.n on '//1<'1 l' mmVlI<P h9"<J:t, hCl-Jo 

[1'[1- <J:t,}'r Mh 1'1 11 'H' 01\1':: mM"l/ rh.em1· fl;).efl M"-/> flM,'/ V1I1-

OTJC},9" mh9D~'1Ll1 ·"t'bM1· M"I'I,<'I\,54 Mm· on'//1<):/':: 7,9"~')L ~fld· 'flll';) 

on'l'M n'/-hAP h9"I'I.<'Ir 1·fl{]·}·:: "9D~1L rh.em'}· rhd· 1fl 'flrh,&- fl'flIl '1 

1"1.'1 7dl1 ,)·t'bllrh 7,"JII)dlrl"C'1 m1'hh" }' ~,fl"/ V'fl1- u<JC}'9"'1 Mu-/> mflLh-1, 

\"1 fl· 9"{]fl IT·A'! M,flou '}M" ~,"'1,7: : 

Miracle 17 

A miracle of Abuna Habta Maryam that he did concerning a woman may his prayer and 

blessing be with us for ever Amen. 

There was one woman who had a stomach disease (gastritis), she could not eat any food 

except bread, due to her sickness. She suffered because of thi s fo r a long time. Finally 

she went to the monastery of Abuna Habta Maryam, to find healing for her life at the 

monastery. The blessed monks living in the monastery gave her fruit, three lemons a day 

up to seven days. Hereafter she got healthy by the power of Abuna Habta Maryam's 

prayers and she ate from the food of the monks, after abstaining from food for a long 

time. She eventually became healthy, went to her country and glorified God and she 

blessed Abuna Habta Maryam. May his prayers and bless ings be with us forever Amen. 

54 . It is bread that prepared in the monastery 

50 



N,9UtV' M&'/ V·fl1- UTJCY9u 11-I''Ifll flt\oA ~\(h.<? ·flM. M·"', CDfllh1' f"/A' 

'l"tltl.'/ A'Moo 'M'l" ~,UTJ, '}:: CDVA" ~\(h~. 'flM\, flCD·tl1- ~·M}.;}1· 11(1-', -}Cf'~ 

1If'/X' (h Moq:: CD -,, 'UP ~,. 'loti. V· 0'101, CD"'fl<;' J. Cf'C 'I CD'M - '}Cf'r 09"0:: 

CDh9"11 MI' 1-1'}1> '}Cf'r tl9"o h9"'''~D'J, '711<;' :: CDlI9".I':"Il ~,X'lq '711C' 1m·;) 

'I,lt,N':: CDl1l1';}'} mfll1~' ("Ifl (hCD)I,fD ~d1UA' (7IJ.e(ll-f· 1fl 'MUTJ. '7-fl<;':: CDh'H1 

h(7IJ11 VA" ~\(h~· 7,9" ~,flCD' CD U(I XflA (7IJt.~ . llooX'~, 719"'I~OO ~,fl"/ U111-

'''1C)'9u CD'/O.~ fl'M tl9"o 'Il';) 9"M D'J~ QJ·tl1- ,}Cf'r MUo:: CD{l(L'I 1-oo~m 

1fl "'~UTJ. '711~ CDLP'i\' flIt·A· (7IJCf'MI. U' :: fl 0/"1, 9" tV· AM·'/ V·fl -,- UTJC )'9" 'IfJt. 

(7IJ 'Hlt-~· )I,A"-', CDfllh1> r'lA' 9"tltl.'l A<}Auo qA'l" ~,l1'L'}:: 

Miracle 18 

A miracle of Abuna Habta Maryam, concerning one man, may his prayers and blessings 

be with us forever, Amen. 

There was a man in the city, which had a bee wax melting machine. His neighbor rose up 

in enmity and buried a chicken in hi s factory (black magic?). After this the machine 

stopped working for a long time. Many mechanics tried to repair it , but they could not 

make it like it was before. In this situation one of the fathers gave him Holy soil from the 

monastery of Abuna Habta Maryam. The owner of the machine mixed the Holy soil with 

water and sprayed it , then the machine come back its previous state, and began working 

as before, through the great miracle of Abuna Habta Maryan1. May his prayer and 

blessing be with us for ever Amen. 
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H,9"/-V' I'IM'" V'f] ' /' U'ICn° 7,!'r'11 (1)f]lh1, V'/I'I' 9"ll/\", t'I 'M9" ',"'l.'}:: 

(1)(](uh"l· "'1001' ~,9",?oo;:H' (I" :t.lT'J00 lI.v:,fl.\'; (1)·M' lI(ll,l (h~'t\ (1)/! • .v:4·.v: 

f]1/;} 1t0t'l 'flIl';Y}:: (l ~,I'I (hoo, f]~·',·o :t.lT'J9" (1)(l ht'l ,e00(1)"/' ~,9"'blfoo· 

(1)(If] ')1"1'1 :t.lT'J9" 1t0t'l 1I11';}'} /!.',(1)' Ito!")', 1f] 1"l00 ,,0,', VlI1' O'lCf9":: ~,'}11 

,e1l1'l' ',9"~"" t'I~ IT'Jom'}-f' (1)~,m'T, hoo '}.v:;}'} O;},et'l ' ''',,9"C 11M·', VlI1' 

IT'JCf9°:: (1)(If] MOO· oo~tlt'I1 ' 'WHo 1"l9" oot\hn1' 11007,'" -)fl.IffW' (1)',/-"". 

IT'Jom'}1' (1)Onn oo""i,(,uo.55 "'Iom'}1' rh? 1fl.lfao·:: (1)"m'},91oo' (1)/!S;4S.{) 

iuh-t 'OM:)' h'}1' f]~'(h')' t'lqu:" :: (If] hm'}'P (h,e(1)-)' <J:m'~ ~,9"Y.'I!'1 (1)('If] 

;}t'It, 11"m'J !")lJ'} -/"}"f.{, (hl')' (1). {),j' Y.lIl tl/I';'{):: (1)h '}11 V'?(1)·.v: (1)f,,'r'} 

1f}1> oo',/111 11',/-"" IT'Jom'},,..:: (1)(If] /"7,00 IT'Jom'}1' (hl V(h(1)'l\ 1'I11(hoo:/' 

f](hlT'Jao ,O.v:,O.\7:: (1)(10 ,,..{)M ~,'}II ,e'f]t\ ~,c: /1'11' 11-/: lIMI.1· lI(hoo1' 

(1),efl.t\,91 .v:' )l 1'(,1"11' (h,e(1)')' (1),l,l"/ ' -)f] Y.'Ol t'I/I':'{):: (1)1'oo,e(ll IIV,,'r'} 

(If] ,e07,':t. 1f] "0"1:/' ,e~c rh· ~, 'HI ,e'f]I'I' 11'H, M 't., ao~',, :: (1)(''''(1)'';' h'HI 

,e(1)~"" ,,00', :t.oo'lT'J'} O;},et'l U'lom'H, 11M·', V1I1' OTJCf9" "Cft5'U, IN'''llT'J'l? 

!")u', (,C"} (1)t\Y, l,'}f]l9" ('If] (",T} (),oo,lT'J~ ,e1 , &,. (1) (I' 'OU·;},} .v:(1)·n ',9"~ 

~,/-"t-'ht\ (1){) 'Orh1' M,"7tl.',lIr1bC 111'f]l 'I'{,9"t- ' /' 'OU';}'/' f]h~ 'HI? M,', 

VlI1' OTJCf9" 7,(1"1, (1)Olh '/, (,'It'I , 9"{)/\,', t'I'?l'Iao "'1M" "U'L ' }:: 

Miracle 19 

A miracle of Abuna Habtii Maryam, may hi s prayer and blessing be with us for ever, 

Amen. One year an epidemic di sease spread in the countryside, and became vi rulent 

among the people. Many among them became seriously sick, and numerous of them 

died. When it raged , the people of the country sent a message to the monastery of Abuna 

Babta Maryam to come and pray with the raising of incenses that they might be cured by 

55 .(J)'/"/).(70' which means they bring 
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the miraculous power of Abuna Habta Maryam. When the monks heard this they brought 

their censors with incense and offered up incense before the people. One woman in 

particular was seriously ill and ailing. As soon as the monks offered up incense she was 

cured immediately. When the monk who burns incense passed she got up and went to 

Dabra Libanos. When he finished offering up incense he went to visit her and asked how 

she was, and she said that after being incensed she went to Dabra Libanos, and when he 

come back and passed with the incense the evil spirits shouted saying the enemy has 

come. And then the evil spirits departed from those who were ill by the power of the 

puri fy ing incense elf Abuna Habta Maryam. His appearance was similar to the first priest 

Aaron the Son of Enberem,56 when he burnt the incense many sick people among the 

ch ildren ofIsrael were cured, may thanks be given to God who did many miracles by the 

hand of his servant Abuna Habta Maryam. May his prayer and blessings be with us 

forever, Amen. 

N,9" t U· t'IM· ~ U'Il ' /' en]CN" """'l·lll 11"61'1 ~lrhJ\· ,/. ~'} 7.1'1'''/, mlllh-t: f' 'I fl· 

?"ill\,'l t'I<tt'lao <tM" ~,"'],-}:: 

mut'I" ~lrhJl. f1hl'l. M,'}7,l 'lJ\ao ~,Il"1 U-Il ' /' o'ICY?" ,hao ~lrhJ\. 'hV} 

7,9'W}ilt'tu,:: m(lll ~,b\7,4' t'If70 CC :I' h"'l,'1 ""i!7,t'1 (Ill ~")'I hao f"I'1l Mf!,ao 

M·'I U·IlT "'lCN" :: m(l(],'J rh.em m)d, '/'~ '}:: m7,?".1~.")l ,h.em lil"l 

m'~d, ·IlM .. IHruM m~,'}IlC' 1(],U· :: m!-)61l ,hao In..,, ",, ~-} hao <f>flO'J.:: 

mll'l .em'?6 flflh m7,'}r'\t't:: mh9"Y:'~ll/ ""Ilhl 7,'?II),· hao "'ruM f'V(I 

t'l')p,f70 ~.n-'I UfI' /' UTJCf?" mll'lJb'l ~,?"7.'~, ' /' 6:1 mmUIl M,t'I ,r· :: mm'7d :'I, 

T,P h?",1?:1l ao}',), ,h,em:: mvt'I" .e1'</"/.e ?"M 7,1'1 h"'lU' m'II'}-/": ,/,~,?nCtI 

56. by the command of God Moses bu ilt an aller of incense (Ex. 33) on which the sweetest spices and gums 
were burned, and to a specia l branch of the Leviticlis tribe was entrusted the office of daily renewal 
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M-~ U'fl-l- n<Je f9D 11,e-}",hC 6_~4-,I'. llill h'.t\- iln<JM''} l'.fIu-f, mllt,h-f, r 'I II-
9"1I1\,~ II '}II on '}II?" ~,"'J,'}:: 

Miracle 20 

A miracle of Abuna Habta Maryam concerning a bull, may his prayers and blessings be 

wirth us forever Amen. 

There was a man in the surroundings of the monastery of Abuna Habta Maryam. One bull 

from his herd of cattle became sick and was near to death. When this occurred he 

promised to give the bull to the monastery of Abuna Habta Maryam if the bull was 

healed. However, after the bull was cured he forgot his promise and the bull stayed with 

him, and again the bull became sick and became a danger to people and other animals. 

After this he remembered his promise to give the bull to the monastery of Abuna Habta 

Maryam, and he gave it immediately to the monastery. The bull became healthy after 

coming to the monastery, and it ploughed with the other oxen. This miracle of Abuna 

Habta Maryam inspired admiration among all hearers. May his prayer and blessings be 

with us forever, Amen. 

"- ~,?"tU' MIIl-', U'Il-t n<JC$'?" 11-/-']·Ilt. (]t'\oll ~\(Id; ,m,(v)· 7,fIu '" mllt.h·" r'/lI ­

?"lIM 1I'1l1on '1119" A"'J,'}:: m Vllm1' hrl1'l; lIM':t· 7,'}(}')' m'M- ')''''~'H' 

'n·/"':: m7, '}11 ~C\ 'H' lnl'l (\,~ :t' (hmfl:: mr'lll ~,Caoao ~"}I'I Ilm·lI-1' hC"! 

tl,t,1' ill ~, :I>f]' /"'Ir~:: m'1j>fl, /"'1r~'I. CM" II"'OD (\,m~ 
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han1-anm-1' m~d-t:1'}:: m('lO 1'19"0- ~,l/'"l-'l. '/ 

Ullm'}' .e~d; fl~d'l.1-:: m~,1;r{J an'f/ll'l..e'}' h'HI '}-'fflC 

m·M' 1-'l9" ('10 M"'}1- WH '1'1l. 1-{JM'}- ~,'HI 1-llA ~,! ~&I' U{l1' '"lCn" 

Mwo ~,fhl'm-I-J h11'1' flthm-C 10 Il·Ol O,}Ah mM.'I' 1l1nCh N,9"t-,/, 11'-11":: 

mm,'}1'1/ M '/'I';r 1Ih1;r h9"7.011 an,:,'}- II~&'I UllT '"lCf9" 0'1'0'0 A,n 

mM"t:1l11 mM'.1- mM~ fhfm:: 1H,'}OIl 1'1'1"/'1' hCP mln10 1-h9"C 1'00, 

MUIY'II' IH'1 'nl mM" t:1l11 'h'l1lrh M -'I u 'n,/' OTfC f9u W)fi 11'-11' /'I,m, 
m1''}m-1' '/-M"t-1, m·M· 11"11- 1-".e'H '}']-P m{J'Od,:/- IIki li),lld"C Ilhu-"/­

N,9"t- 'I;U- O~,.l'_ 1fl<;' M·'f UflT '"lCn" .eML'I. mIIAt.'I. mll,}lIan ,}M" ~,l1lJ,'} 

7.11· '/> mOlh1, 1I,}lIov ,}1I9" ~,0'b'}:: 

Miracle 21 

A miracle of Abuna Habta Maryam, concerning a certain women, may his prayers and 

blessings be upon and with us altogetiler, Amen. 

There was a pregnant woman in the city of the king. When her pregnancy progressed she 

went to the doctor. The doctor saw her pregnancy and told her relatives that he could not 

save her life. When they heard this, they gathered at the place where she lived. But her 

sister was a nun, who lived in a monastery. When she heard this she prayed and said: 0 

my father Abuna Habta Maryam, if you heal my sister, I will go to your festival and tell 

of all the miracles that you have performed. After this she devoutly gave her sister water 

to drink mixed with the holy so il of Abuna Habta Maryam. Subsequently, she gave birth 

to a healthy male baby without (any complications or) surgery. This miracle was greater 

than those done before by the glorious Abuna Habta Maryam, (showing his power) 

bet o re all the people. And his miraculous power was made known in all the city of the 

king. Glory to God who revealed his miracles by the hand of his servant Abllna Habta 

Maryam, now and always forever and ever Amen, may his prayers and blessings be lIpon 

and with liS fo r ever, Amen. 
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Oh'H I1mun ~, "lll)dlrh,C lltV'l~ two (h'PCY-'/ ' M,0· ~ U'Or "'lCY?" huvY~1, 

01l~, ~,?"fh"'luv 1I~1I~ m,:.7\'}-'/· mM-'/' mooIlC:"-'/' ml{hll 11 /1"0' I1rm'fhn 

I'IM·~ UlIr "'lCY?" I'Ihoo >'.m~ mrhfhl1' Ofh"'loo 1I~1I~ .e7.,m·~,· uv~/1<'Ir 

)'.11';' M,n.~ U-O'" "'lCY?" mrmm·.;. ~I"'~oo, "'lom,r moofl4'1'1 11 M· '/ UlIr 

"'lCY?" mOh'H1.I N\m'~" oo~tuH )'. '0';' I'IM' '1 U-Or "'lCY?" 10 >'.f1l fI.ll'i'f1 

1'<:?" MUV1·l-)r.'\· h,.'\~ M·~ ''''nI'l'/.e'''l'i'-'/· mM·'/ UlIr "'lC),?" m,,1' u?"f1-t: 

uvNlf/:;:t+ mOh'}rl1 I'~,'P'/. l'1l'i 0,00-,/' 00'//1<'\1' M·'1 UlIr "'lCY?" 01.'\?" 

M·'/ r'nl'l'l.e"'l',"-'/· m.eu .. o~oo· "IUoo 1'I0lh-'/' m.e-'/·'l!h4. 1.'\t7D M·'1 UlIr 

"'lC),?" m.ehm·, od· ml~~b-'/' m'PhS 1'11.'\00 M ' H 'nI'I'/ .e"'l'i'-'/' :: 

mht7Dl1 ~o.;. 1111';:> 00'P0I'I mh?"J'.'1l U'<:'P oo'Po/;\ '''~m'~" t7D~/1<'Ir )'.11';' 

1'1 M· '/ U'01' "'lCY?" 10 >'.'Oll'l/I'i'f1 m.en,I'I· 00'//1<'\1' IIM·~ r'nl'l '/ .e"'l'i'-'/' 

'O'1n,'/ h'l.I1'nt7D- "'lom,1' moofl4'1'1 tIM·~ UlIr "'lC),?" M· m~'fl ' 10 )'.lIl 

1'I.1l'i'f1 m~,m~' /1"1\" n,.y.oo· mh'}MI1't7D- mh?"J'.'''Il1/ roo.e(Tlt7D· m.en,/;\~t7D-

10·'/ t7DOh'/ 11m Un'/ M'~ r'nl'l '/ .e"'l"" -'!- m.en,/;\~oo. ~,'O.'nt7D· h"U,O'nt7D· 

1·t7Dl'm· 10 Oh-'/''nt7D- m~,m'M" oo~/1<'Ir UlIr "'lC),?" I'I?",+ l','Ph'n<7D' '1 

Oh,'/> mH'}r lI'L/l"t7D· 1·t7D .em· h 'HI r;:>l1'/' 10n"Y.00·: : 

m.en,I\· t7D~/10'" M·'/ -J.'nI'I '/ .e"'l'i'-'/' M,t7D UlI-J' "'lC),?" 11 Uflo ?"I'lM Mt7D 

'}fh~ ~,Ul1'l'n00· 1111·;) m01n,'/ m01'<:?"'/ 1J'.'/;\'/· m"'lm"}-'f· 'M·'/ ?"-'/"/. 

Y':.~I"/ mH'H -0'l.1\"t7D· hill Ul'lm· ml>'. "Ioll,l1'oo, t7D:"Of/:')' mfh"'luv 1I~1I~ 

"101'1 0110 m"lM h'}M mqo-t: '011,;:>, 01l~, O;h"'loo -0J'.'1I~ mt7D'l'OI..-'!- m(ln,,/ 

~m·~,~t7D· 1\t7D~l-)<,\,,. UlIr "'lCY?" m.en,/;\~oo· OOm';'~:: 

Oh'}r M ·'n<7D' UM' "'lCY?" 10t. 1' ~'?"C moo,}'nC '}fh'/O 10C'l hM' '}D. 1n,~ 

~,'l.II'nt7D· "'lom'H mt7DI'l'/>i'l I1M·~ UM' "'lCY?" m(ln,,/ O?"~I' 1~1C:t7D· 

mM,I'I,r·t7D· m~·~,· m~,m'/· mY}M,· II <;'t7D. mrt.mo· f/:m"/ mrdh<;. /r.I'I"<7D' 

56 



on ~ t,,'\1' OJOJ VO· t'l M· ~ V 111' cry C),9" II'Mt. on 0/ 0 A 00 I] 0 OJ 11 Ot'l-F 001]0 

OJ~I'}n';' C1t!,·oo· 1I,e'1l1C It''llt.h·O,h,C O"lOt'l ~'-'l.<'I~.V· ?t'l~-F OJOln-F t'lM·'/ 

VlIr cryC)'9" I' Vt'l · 9"{}fI,~ t'l'Mon 'M9" ~1<1'J,'}:: 

Miracle 22 

A miracle of Abuna Habta Maryam, may his prayers and blessings be upon and with us 

for ever Amen. 

God gave authority to Abuna Habta Mariam like that of the apostles, so that he healed 

humans from epidemic diseases and diarrhea, (saving them from) fire, thunderbolts and 

famine, all such interventions were performed through the gifts given to Abuna Habta 

Maryam. When the community of the monastery of Dabra Libanos was affected by an 

epidemic disease, the monks of Abuna Habta Maryam were Abuna Habta Maryam. 

Because of this the monks of the monastery of Abuna Habta Mariam crune to the 

monastery of Dabra Libanos, in fact Abuna Takla Haymanot and Abuna Habta Mariam 

gave promises concerning the calamity. Consequently the monks of Abuna Habta 

Maryam raised incense every yeru' in the Monastery of Abuna Takla Hiiymanot and the 

monastery of Dabra Libanos gave an Ox to the monastery of Abuna HabtaMaryam as 

blessing to bring the assistance and health to the monastery of Abuna Takla Haymanot. In 

this way they lived for long years, after a few years the monks of the monastery of 

Abuna, Habta Maryam were called to Dabra Libanos, and the monks of Abuna Takla 

Haymanot said: "Come to us with fumes of incense and the cross of Abuna 

HabtaMaryam and they went up and offered incense for all their houses and animals., 

when after they came back they ask to bring our holy now to bring Abuna Takla 

Haymanot and they (the monks of Takla Haymanot) refused and did not give came back 

to your house and the monks of Abuna Habta Maryam say why you are calling uselessly 

and they ru'e saying this, they although sick and come back their house The monks of 

Abuna Takla Haymru10t said that the skeleton of Habta Marirun was with them, since 

they had been helping each other for long years. The combat ru1d fumes of Habra 
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Maryam are with us while we were praying. When they saw this calamity and epidemic 

disease coming down up on them Humans and animals and many peoples died due to the 

disease and calamity. Immediately they called the monks of Habta Maryam and they said 

we cancel our debt. Due to your father Abuna Habta Maryam, who works such 

admirable miracles, for we have done wrong. Come to us with fumes of incense and the 

cross of Abuna Habta Maryam, when they heard them shouting and begging .to them, 

they came out and offered incense waking up those slept and curing the sick. All the 

monks expressed admiration and as they passed and presented holy vows to Abuna Habta 

Maryam, wondering at what God did through saints, may his prayer and blessing be with 

us for ever Amen. 

... .. 
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CHAPTER FOUR 

4. Thc So urcc Va lucs ofthc Grid/Ii Hiibtii Ma/'JI(f1l1 

It is well known that hagiograph ies provide lIseful illlormation in diverse areas such as 

history poli tics, socio logv and religious life. In thi s chapter the researcher intends to 

show the hi stori ca l. Ideological. socio logica l , political and religious val ue of Gadl 

HiibtiiMarja:l1. 

4.1.1. Historica l Va lue 

Eth iopic Ge'ez hagiographies constitute by fa r the largest group of sources :01' medieval 

Ethiopian history. Taddesse Tamrat poi nted out that the roya l chronicles II hich are 

normally considered as secular histor ical documents display some hagiographical 

characteri sti cs. Thi s is the result not onl y th e ecclesiastic,,1 literan' cultu re ol'the time. 

but also of the intensive" religious mil ieu of medieval Ethiopia. The hag iographical 

tradition tran smitted to ll ~ over the centur ies sti ll remalllS invaluable for the 

reconstruction of Ethiopian histon ." .The use of Ethiopian hagiography for the stud, of 

Ethiopian hi sto ry has been norm31 pract ice si nce the comil",g of the Ponugllc," and the 

Jesuit miss ionaries. Most a i' the hagiograph ies 01' the medieval period have great 

historical political. ethical and reli gious val ue as they have been II rillcn II ithin a 

relati ve ly short period of time afier the death of th e sa inI. 

The lives of monasti c leaders arc an important aspect of" the reconstruction {I I' medieval 

Ethiopian hi story to rec onstruct th e tradi tion th e li ves or man y monastic IC;ldL' rs are or 
great imporlance ''>s . Conti Rossini graphicall y disc ussed the va lue of ha gi(l~raphtc and 

olher local historicli tradi tion s. He wrote: "The 1110rc I preoccup" Ill' ,elf II it h the 

history 01' 

Ethiopia: the 1110rc I reali ze the il11portance of the stud, or local traditi oll. ()n" IIhen 

we are litl le 1110re ill forl11 ed o f these traditions. w ith their accoullt on the I11mel11cn t of 

Tadc:)se Talllcr:n. 11. 1~j\lgraphjl..:" 

" . Conti l{ ussil1 I 9.;X p. II)I} 
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peoples with the agent of (even if some times legendary) of success ive chiefs, will we 
have an accurate idea of the hi story Eth iopia.,,59 Hagiograph ies can pro vide a crop of 
information on those minute facts so important for social , economical history, re ligion 
anthro pology and soon60

, 

Furthermore Steven Kaplan stated in a seminal book on ' the monastic holy man ' that 
the political social and historical data which are of such interest to us are accidental by­
products, which were of a little concern to hagiographic authors. The hagiographer did 
not weigh his source for hi storicity he was al so not stymied by lack of sources61 

Hagiography is one of the most important sources for the study of; the alimentary diet 
of various groups, the practice of medicine for various illnesses (including mental 
problems) family life and structure, trade (in the rural area and the urban centers), 
distribution of churches, history of monasticism, the tri bal (o r ethnic) constituents of 
local communities, toponyms and movements of the population, as a lready mentioned 
reconstruction involves using hagiography to research hi storical facts, with the 
exclusion of legend. 62 

In the historical study of the gtidl efforts must be made to search for detail s containing 
important information which are by-products of the hagiography writing process. This 
is particularly important because of the large non-factual component, hagiography 
includes many legends, and they may lead us to mistaken conclusions so that we have to 
differentiate the legends from the fact. We should aim at producing findings or research 
of strictly historical evidence, through careful exclusion of legendary material. 

As far as Gddla Hiibtii Maryarn is concerned only a few relevant historical facts can be 
found. As mentioned in the previous chapter, Abuna Hiibtii Maryam lived in t~.e 15th 

century. His Gddl may have been composed soon after his death. In the texts the 
copyist explained that some saints were in a contemporary relation with him, they are 

50. Ibid 
60 . P. Marrassini, Ethiop ian Hagiographies, hi story of facts and history of idea p. 3 
" . Steven Kap lan, 1982 p. 18 
62 . P. Marrassini Ethiopian Hagiographies p. 3 
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not ali known because the composer of the Gadl did not specify them. In the following 

lines I wi ll try to give the information in the text and comment on the relation to the 

saints . 

A. Abba Samuel 

After his father 's death Habta-Maryam went to a certain di strict. The name of this 

country was Afar and he entered to the house ofa monk whose name was Abba Samuel, 

with whom he lived63 

Here we can raise some points in relation to Abba Samuel and Abuna HabtaMaryam. 

The first relevant issue is which SanlUel is referred to, because in the Ethiopian 

hagiographical history of Ethiopia there were several famous saints by the name of 

Samuel. Here the Gadl did not mention the specific character of the monk, but it gives 

some hints about his behavior and place of residence which is called Afar. 

The other points raised here concern a monk called Samuel who may have founded a 

monastery in the district of Afar. However the monastery was probably destroyed by the 

Muslims invasion at the time of Ahmad Uragn. The starting place of Ahmed Gragn was 

the district of Adal (Afar). 

According to the above phrase that is quoted from the text Habta Maryam served 

Samuel of Afar for 12 years this indicates that Samuel was one of the hermits of the 151h 

century. All the three texts relate the same story. Therefore Samuel was most probably 

one of the contemporaries of Abuna Hiibta Maryam 

B. Abba Iyasu of Gar Sallassie and king Naod 

Jesus said; "Go to King Na 'od and give him the book that I 

taught 10 you .... because of this Habta Maryam went to 

63 Yfol 12rb, OR.P32 & PT. P32-34 
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Naod and gave him (the king) the book that Jesus Christ 

taught to the saint (Htibtti Mwyam) ," ... 64 

In ms copyist of Ms y mentioned that Abuna Habta Maryam sent his disciple with the 

book that Jesus revealed to King Na'od, and the king received the message and the 

admired it and greeted the saint giving him the cross and greeting to the saint. 

Here we can note certain points in particular that Abuna Habta Maryam had a relation 

with the palace that he advised the king and also that the king heard and accepted the 

advice of the saint. It often occun'~-i in Ethiopian history that the kings and Royal 

officials were followed a hermit's word. In addition to this we can learn about the 

natural catastrophes that occurred at the time of King Na 'od. 

God sent a flood and a thunder in the country .... when this 

occurred the king begged the saint to pray. 65 

From this we can understand that H.M had a very great place in the palace and before 

God. 

Another impol1ant point is that the name of his follower or disciple was not mentioned 

in the Ms ofY and the work of OR, but in the published text. There we find the name of 

the messenger from whom Abuna Habta Maryam heard the words that our Lord said 

about the king and his country, and he sent Iyasu to the king with a message. This 

indicates that Abba Iyasu was contemporary of Habta.Maryam. 

C. Abba Mdika sedeq 

'" ff 52 va-52 ra 
" Fol52ra 

(JJlrJ7"7/ r l. t:: lrJ1"'t ,), mflX'rh '}fl J1"'t1' IIh'/oo.e 

lrrlJ,KfJC (JJ~/,-,), ;,f/"uf ),CO-'/' f!",}h '!J'i' fllrf. 
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Naod and gave him (the king) the book thaI Jesus Christ 

taught to the saint (Hdbtd Mmyal71) ...... 64 

In ms copyist of Ms y mentioned that Abuna Habta Maryam sent hi s di sciple with the 

book that Jesus revealed to King Na'od, and the king received the message and the 

admired it and greeted the saint giving him the cross and greeting to the saint. 

Here we can note certain points in particular that Abuna Habta Maryam had a relation 

with the palace that he advised the king and also that the king heard and accepted the 

advice of the saint. It often occurr",j in Ethiopian hi story that the kings and Royal 

officials were fo llowed a hermit' s word . In addition to this we can learn about the 

natural catastrophes that occurred at the time of King Na'od. 

God sent a flood and a thunder in the country .... when this 

occurred the king begged the saint to pray. 65 

From th is we can understand that H.M had a very great place in the palace and before 

God. 

Another important point is that the name of his follower or di sciple was not mentioned 

in the Ms of Y and the work of OR, but in the published tex t. There we find the name of 

the messenger from whom Abuna Habta Maryam heard the words that our Lord said 

about the king and his country, and he sent lyasu to the king with a message. This 

indicates that Abba Iyasu was contemporary of Habta.Maryam. 

C. Abba Miilka sedeq 

... ff 52 va-52 ra 
05 Fol52ra 

ml.!'''7/ rl.t: l,Y"~ 'j. oJnX'rh 'jn !'''~T Ifh'/oo.e 

l,nke-flC OJ7/-",!, l,Y"uf !,CO"j' Y"'}h·/Jr;" nl..p. 
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dO;!) llJ?,f!o l' '}.;..e ),fIJI"'!, 7' OJ J, f/"i. If '{'1111 170 'j 711 

.e7OJ·';' OJOJfn7 n'}f 7X'11 'fnf36 

[There he wentJorthji-om him (Samuel) and 

arrived at the monastelY called 3I1a 'tidbar, there he received 

the monastic habit at the hands oj !vftilkti~edeq. 67 He was the 

chosen abbot oj thai monastelY ji-om him (!vftilkti~edeq)he 

(Htibtti Maryam) went towards in the direclion oj Yontiwru 

a.n r: there he began a great spiritual struggle}. 

From the above passage we can understand and are info rmed that there was an excellent 

monk in the monastery 311a'iidbar. The name of thi s afore mentioned monk was 

(Kahanu Malkasedeq) Raneri explained that, Maika sedeq was the founder of Diibrii 

Iyasus. It was situated in the district of Siiwa in Mida (or Manz). He was the monastic 

(('4;11 tl(j:(·)68 of Abba Habta Maryam. 

Furthermore, it is apparent that today we are no longer aware of the specific location of 

the monastery ; this may be because the chmch and the monastery were destroyed by 

Ahmad Gragn. 

4.2. Political and social value 

4.2.1. Political value 

It was well known that the political history of the 161h century in Ethiopia was directl y 

connected with the leaders and clergy of the Ethiopian church and the abbots of maj or 

66 Ff 14ra,OR p. 36& PT p.36 

67 He is the cape father of Abba Ha btii Maryam and th e founder of the monastery of Dabra 
Basra! at Miirhiibete (Maralp) in the name of Jesus the its name ca lled Diibrii Eyasus 
68 Cap father 
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monasteries . There are indications that the kings showed great respect to monks and 

hermits. When reading the gadl we only obtain historical information from it is 

accidental by- product. Rather it is useful the study of the Ethiopic literature and fo r the 

doctrinal and institutional history of the Ethiopian church69 According to Stephen 

Kaplan Gadlat are also val uable for examining the use of artisti c didactic techniques. 

Political and especially monastic concerns led to a continuous renewal of history. 

Accordingly the gadlat are the richest, and frequently our onl y sources for the history of 

Etb iopia beyond the churches, battle fi elds and roya l court70 Gadlat are contains a 

great deal of materi al relating to the cultural social political and even military history of 

the country. 

In the case of Gadla HabtaMaryam we can find a description the relations the saint with 

the royal palace and his relations with King Na'od. I wi ll quote one example which I 

assume to have importance in hinting the political background of the saint' s time. 

Olldl',;:"1t: 71N .. ), 'J7tJ.1 l, '7lllr-nrkC IMrk t: ),.-/-Fkf' 'iJ'J:' '/ 

c't .. '} '/ .eU'fS"-/· flht7lJ Ol[/(/t7lJ· fll,lIt>-kA t7lJK;>~ 'I' l,fl"J:"'}t: 

7 '}{. ' jfl J.'7IllrnrhC N ·m;i;1· 'juor (In 7-fl{. tJofJ,l/t7lJ· 1M), 

!t.fI.,tj:fI. O'Jofl,'I' Ol),'}rv),· /f.1l l/uo. OIJ'}.1· Olllfl"J't7lJ· 

}{"?''i'uo. Old. '10} fI.,t7lJ· t:K)b 'I ' OlAJ: 7,C IIhfJ,l/'} l,J:'1![/' 

fO'J,} Ol(/-/.. t:hn· t7lJ!:·;>U · (/};h,eOl-/' OlhO'J[/' ), nyu ht7lJ 

.e,/'i·A ),.e[/'J: 1.11 .ehu,l{. tlfI" ,/,' AJ:'/' ?fI '1n{. l,fl"-/·fd· 

l, '}/f f'flU'/" } ,J: Ol)' '}fl ,/71 

Afier Ihis, God made Na 'od who was Orthodox belive king of Ihe 

counll)' of Elhiopia, as he gave a mercy to the people of Israel No 'od 

the son Gera, when they cried out to God for eighteen years, when 

the people of Elofli o.fJlicted (or troubled) Ihem rising up their spears 

69 . Taddesse P.I 5 
70 I . Kapan, P. IO 
". FfS3ra-S4va, OR pl14 & PT p 160 

64 



against them. And he heard their murmuring and sent to them the 

son of Ger to assist them consequently 'with two right hands ' they 

found safety for their lives. Furthermore, God made him as king so 

that he might kill the Jews who denied the birth of Him (Jesus). 

From this passage we can understand how Na'od came to the power of the kingship and 

he defeated the Jewish (Beta Israel).. From this we can assume that there was a conflict 

between the king and Jewish community. This fight was seems like a religious conflict, 

but it was a political fight, because in the history of Ethiopia the rebellion and war 

appeared in the religions. Institution in accordance with the above ph,ase God sent 

Habta Maryam with the book of mystery by saying 

ml,,'1'I-C;,r- J.'7lll.'i Af'11-IJ flCIH'.t'I rh-C 'fn t;J'~­

-n-? OltJ(l m-ld ooJfd,,{, !/oorhCfl-h moo'f/t:1'1. 

l,ooJ{-J. OJ-t'l,/" 'f/rIbC!f2 

(Our Lord Jesus Christ revealed "You go to Na'od the 

king and give him this book that Itaugh! !o you; I will also 

bring the thunder in your countly'') 

From this with the previous one we can understand together that is the Gadl has a value 

for the political history of Ethiopia. From the above two quotations, we can understand, 

and analyzes many points, because when the saint tells and gives the message to the 

king, this letter begged the saint that he will pray for him and his country. When we 

find this hi story in the GadlaHabtaMaryam we can show that the quotation that is: 

Orn-? .eflfi" fiJ,(/-7 '11N- u7Cfr rn-tJ J{fi_ 

nJ. 'Ft!.'! hoo A.eh- C; J.hf'l- oo'?tJfi, 't J.t'loo AJ{fi.eh 

I, H' A 1'~"r} tJ7Cy3 

" rf53rb-53va, 1'.1'. p l20 & O.R.pI14 
73 ff54rb-54va, P.T.pI 22 & O.R. pl16 
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The king says 10 Abuna Hiibla Milryam, be ready 10 pray 

for us that can not be evil things in our time. If you are nol 

prayingfor us our countly will not be savedji-om danger 

As we understand from this quotation the saint was famous and the grace given to him 

by God seem better than the power of the king. The prayer of the saint has a merit in 

the administration of the king, it was a key to solve the problem of the country that us 

way the king received and asked a prayer from the saint. The status of the king was 

dependant upon the monks and the n(o!lastic leader because the monks and the monastic 

holy men enj oyed a position based upon his learning piety ascetic reputation or other 

skill. 

In gddld Abund Hdbtd M aryam the king was clearly depend on the saint, which had 

been a special relationship with God. 

4.2.2. Sucial Value 

The Gadl is valuable contextualizing to know about the social attachment of the people 

who lived during the late medieval period. Of course as we shall explain below, I will 

not go to fi nd the reali ty about each and every event in the text by refelTing to the dates, 

places or other concrete facts Instead of this I tried to show how these are explained in 

the text and what their social values are. In the text of Gadla Hbta Maryam we can find 

the following passage: 

The episode that we are dealing with concerns a shepherd, who that took the stick of 

Habta Maryam by fo rce. Consequently, this, the shepherd was hanged over, between air 

ancl earth, when this occurred the hanged shepherd shouted in a loud vo ice and begged 

mercy from Abuna Habta Maryam. Up on seeing thi s wonderful miracle the other 

shepherds begged excuses on behalf of the lazy shepherd and asked that he be forgiven 

in the name of God . We saw the miracle; we saw the miracle that God did for you 

I V.t.~ 1.~~ C<; ;;;-:'~'-:;-, 
l o.<&> =~cf.vt.. ! 
, .rtf· .. " 4..O..~B..~ ::':;..'T'11:llL:.i~ya \ 

>I l1RAUIiB~ . 
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pardoning him in the name of honorable and merciful Virgin Mary Our Lady Mother of 

God. 

The saint replied: why has he been suspended in thi s way? However I seek earnestly in 

the name of God who suspended him between heaven and earth, to show his power in 

such a way that he who has been suspended may the God's will descend. When he said 

thi s shepherd came down from the air to earth, the other shepherds went to their homes 

and told all thi s things to their relatives74 

In the three texts the deeds of his mother are included it deals with a particular woman, 

whose garden was destroyed by cattle (i .e. oxen and cows), because of this destruction, 

she shouted loudly and exclaimed "what shall I do? I have no food with out it (my 

garden). 

To day my cabbage is finished and all eaten up, from thi s day on I shall have to go to 

another country to get my daily food. While she was murmuring like thi s and crying 

out, Yostena heard the word of God from the sky saying that, her cabbage had become 

green and grew as of the previous, and you are eating always. 

At the moment Yostena called out the woman saying that the cabbage had grown on 

that day, so she should not worry. Upon hearing thi s other woman repl ied : "how could 

it have grown after it had been tramped?" when she says this, the woman says that how 

it could be grew after it was tramped? Yostena continued "yes, it is grown up 

immediately by the order of God . As she said thi s the cabbage became well as on the 

previous day, when she (the woman) experienced this miracle she expressed admiration 

for Yostena and blessed God almighty75 

These are only a few examples of the episodes relevant to social and historical issues in 

the Gadla Hiibtii Maryam which illustrate the contemporary social problems and 

society 'S dependence on God. 

"Yff9ra-llva, OR PP 24 -28 & P.T PP 26-28 
7S Ff23ra-24rb, O R 1'56-58 & PT 1'82-86 
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These are examples of actual acti vities which not only benefited the society 

contemporary to the afford-mentioned saint but also those who fo llow in hi s foot steps 

in the present society. 

We are all aware that the Ethiopian Orthodox Church has the tradition of venerating or 

giving a great importance to sa ints. This means that church is expected to present the 

hagiography assembly by reading parts (on certain days) of it. The people listen to the 

life and miracles which are done by the saint, each believer feels is compelled to accept 

what he hears as part of his own li fe, and give honor to the patron saints. 

4.3. RELIGIOUS AND THEOLOGICAL VALUE 

4.3.1. Abunii HiibtiiMaryam as a moral teacher 

The text (gadl) does not give much in fo rmation about his teaching (preaching) but it 

dose gives us his moral or ethical teach ing. This ethica l teaching was associated with 

his experi ences as a child and shepherd of his family 's flock. In order thi s ep isodes we 

need to look at the following text. 

OJ/, ,}II .ed-A ),fr7'7 dOff'),· '}fLU' ·f/II?'} S"tl"1' ),f1'7o 

fFl!C'dO' fl 'l!1' OJ.efLAfD i'7 "}-f/10 /'f/"7!"jrf: fl'l!'/­

OJ.efLlJ"dO· A.ef/Ao OJ.efLAfD f//,"jrf' yn,}-/_ A -/-f/Ao 

/, "}/I Hltlh "}rM HMo OJ.efLtl"dO· f//,"jrf' IIA ('),rC 

/,f/"'}f/ ),f7"}!/'hY"fD /'Y"),.e./,- OJ·/'-I;- OJi/f{.. 1o!W­

f/dO'71' oJ1''</>kf/fD f//I-;> /,1100 /f-r;'·tj: /I.e·f/A .f'1I.fJa." 

;>'7'/' tld.? '/, l.'71f.)dlrh C OJif/{.. f/1>J:'uzu- OJ),;>/I, 

.e·f/AO-

explains thai "when he was herding the sheep's of his [cunily 

with the other shepherds of his village the shepherds broke the 
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law of God, i.e. they stole grain and brought it to their field 

saying "please eat with us " However he would not agree and 

he taught saying "it is not a good doing you are breaking the 

law of God. 1 did not know ji-om where you have brought it. " 

The shepherds saw him in eyes of angly. As Holy Scripture 

says that the sinner man, ignored the man of God (righteous), 

and subsequently ate the stolen grain. 76 

This quotation indicates that Habta Maryam taught the shepherds that breaking the 

God's law is a great sin, but the shepherd did not want to accept the teaching and advice 

of the saint. The text has a value to the present society in that it shows that breaking the 

law of God has a bad consequence for the law breaker. 

"After the shepherds ate the stolen grain, God called him at 

night when he was in bed and saying: "You did not agree with 

the shepherds to eat the stolen grain that was not from their 

farm, but YOll responded 10 them " you may eat as you desire 

but you will be born in the Gahanna. " From Ihis day on\Vards 1 

have chosen you to be a teacher to teach my people, 1 have also 

chosen you as courtier of mine. 77 

From this we can understand that he was called by God to be a teacher for the people of 

his time. The above plu'ase shows that it was not only for the people of his time but also 

for the present society and the Ethiopian church. He has important moral and ethical 

value for today's society. 

4.3.2. Abbuna Habta Maryam as a Preachet· 

As mentioned in the previous sub-topic, the text give us valuable ethical and moral 

principles, in addition to this the gadl of Hiibta Maryam shows the saint 's preaching 

activities as he proclaimed the word of God to his followers. His gadl explains how he 

76 fol9ra. PT. P 18 OR, 1'.20 
77. Ibid 
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preached in cOimection with the Communion Liturgy in the church. His preaching puts 

a great emphasis on (he holy days, love, and help to the needy, on fasting and on prayer. 

The following passage shows us how he preached the word of God. 

m.6Jdl}. 'F'I;' '/'uomm 1"Cf/~ IlM: uo1;,hi, tlm,;',f.dO· A,TC'II 

mJ/m'/I"1I ,h 'PCf m'/'uomm /l;'.Rv(/'dO· /I,h 'Pcfi' ;'Y"r" .JlI· 

{/Jf.dO· /lmAf. l.'7llkll,ILC mmllf/dO' 111uo {/J'1C7' m·llr 

lID'Jfi' IlOIl"e kll,hi' mmllr mkft fli· Ilellh'll (11, lI7I'/' 

U'JCffl" dOA), uo'1 l! tP'i'.6 tI.6I1A·1l All ),6'1 f/Il . tlA.6hA A t1 ~ 

dO'P1: '{'hC',/· tJllr" m1"}r")' /,f/ lI7Ir U'JCffl" hdO tIl?,h 

;,fl",}'PJ'" {/JTtJP ;'fT''f.'I!lI· Ilm·k/: r" .JlI· mf.dO· IIrdOmm Il;'f. 

m'PCf1:lI' :Nf.t1'} m;,fT':ekl,' tJ/li· /,111 .6771C 1l'1/1 

;, '7llklldbC mll'1/1"uo, /1% /I.,4'~ d01;'hi· m/l/i ;, '}M jf'UJii 

'IU'i"r liU'J.e mll'1/1 (,',h'}ll uoTY"? mll'1/1 /{/If( ,h'?Cfi' mll'1/1 

;'!Jm.1.~"!J (/}7,fY.: 7,!J (/}MllldO' /lfr./I"dO· lI'Il/,· ;'/1 ,e~·Ilr:. 

lli'fl"UC1: .6 '71lr:. 1l'1/1 1l)'II1'rhfl"'fD fid,{fJo/' fl '/' hCII1:,n 

mIlM{,'7(l C1· f/ ') {/JJ,Cm·P· }f'uo,!, '} Ilh,fJ. ~ tJr:.,4''} m'i'7il' 111·'i"} 

Illlm·1' f.'(/}·,n (/}uo'1",h,) ;, '}It .6716'1 h:hll' ~71,h ll 'jflifdO' 

mIl1!'i1' /I~tj;lIhuo · mr" .JhdO. {fJ,{.J:1.J:1I .67'IlC 1l'1/1" 

IiA?1'/I.f/11I j,J7"1h7 /,dO{;" /I/ItPC·/, {fJC1 mll'11 

/I;' '710,1'8 D'J~ffl" <]j(IJr;?g 

When he had received the Holy Communion ./i·om the hands of the 

Apostles Peter and Paul, he become iuialthy and he stood up and 

awakening from sleep. From thai day onwards he celebrQled the 

feasts of the twenlY~rour heavenly priests, the four Cherubs, the seven 

archangels. He also celebrated the feasts of the Arch marlyrs; St. 

78 It should be n)..·1'I1)..·l-'! 
79 It should be 
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George, the Arc:hdeacon Slephan, the twelve Apostles and the feast of 

John the. Baptist. He instructed the surrounding people who were 

. faith/iii in following his teaching to celebrate the feasts with worship 

in the church, and furthermore as they celebrated the feasts to invite 

the prisoners, the sick, the depressed sad, needy and hungry. Indeed, 

he taught the people that they should celebrate the feast day of the 

Parac/ete and the 33 holidays of the Virgin Mary, mother of God. 

Also he lived in a way which showed solidarity with the needy 

according to the instructions of St. Michael the archangel, when those 

afflicted by poverty cried out in front of the Archangel, he severely 

reprimanded them saying: "why are you ignoring the poor? If you 

have anyrhing give it 10 them, if you have nothing al least show 

compassion .. . he (the archangel or Abund HdbtdMGlyam?j always 

provides food to his spiritual children and even if he is angry gives 

clothes to those who are poor. According to the gospel preaching 

says, he teaches ana' advice ahout fasting and made them faster wilh 

our their permission and also as of the teaching St. Paul leaches about 

love and good works ......... you keep the love that is to great from 

ali ... ... . you brother you keep the commandment of God that you gel 

Ihe safe in your soul. 

From tbe above texts we can com prebend tbe moral stature of AbunaHabta Maryam as 

a great preacher in the context of 16th century of Etbiopia. His preaching was such that 

when he fini shed the people expressed admiration and astonislullent and showed him 

great respect. 

4.3.3. Abulia Habtii Maryam and the Angels 

The texts give information about hi s meeting with angels and how angels came to hi s 

assistance. Once .. "hen Abuna Habta Maryam was sick and had become thirsty he asked 

the help oflhe angels as explained in the fo llowing texts : 
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One day Abuna Habla Maryam and another person became 

sick and they lay confined to their beds in their house, when 

they were troubled by their sickness, they became velY thirsty. 

As this was happening the sick person who lay was lying 

down wilh him, asked the helper to give him a drink, and the 

helper gave him water and the sick man was satisfied and 

saved his body ji'om death, but he did not give even a little 

water to Abuna Habta MO/yam. At this point Abuna Habta 

Maryam threw down his cross, stretched out his arms and 

asked the help a/the Archangel Michael ... ........ There upon, 

the Archangel Michel came to him with olher Angels and 

alleviated his problems. 80 

Such episodes might be regarded as an exaggeration on the part of the copyist or author, 

who embellished the life of the saint. When seen through a religious lens are facts, as 

supported by the kind of theological reasoning apparent in the lives of other saints 

mentioned in Ethiopian hagiography. It is well known that medieval society believed 

and accepted that God revealed his power tlll"ougb the saints and their fo llowers before 

and after their death . 

Therefore, as far as the above mentioned questions are concerned the gadl of Abuna 

Habta Maryam has spiritual rather than secular intention, because it emphasizes his 

activities in the religious sphere. He spent most of his time observing an ascetic life ­

style. 

80 Ff 19rb-20 rb, OR p46-48 & PT p74 -76 
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4.4. Ideological Value 

As professor Marrassini said : "in hagiography what is really to be sought is not much 

the historical nucleus, but rather the way by which the writer builds up the protagonist81 

The literary image of a saint is more or less constructed in the sense that it is formed 

through the reputation projected by others, and the role he is expected to play by others, 

a spiritual discourse is, selected or interrupted according to the ideological tendencies of 

a given social milieu. There fore, Marrassini suggests that the life of each saint is more 

or less remodeled according to collective mental representations. There are some 

ideological typologies often seen in the Ethiopian hagiographies, such as the general 

tendency of Ethiopians towards ascribed Israelite origins and imitation of Old 

Testament models. 

Gadla Abuna Habta Maryam avoids the general Ethiopian tendency towards ascribing 

Israelite origins. He was born in Sawa and from Amhara parents, the only thing that is 

mentioned about his parents, is that they led saintly lives and were devoted to God. The 

other general tendency of accounts of Ethiopian saints is to say that they were born 

from noble families in particular to speak of their parent's economical status. As far as 

Abuna Babta Maryam is concerned his parents were well to do landowners in the 

village of yarawy. Therefore, Abuna Hiibta Maryam did not conform to the ideological 

conventions of Ethiopian hagiographies; he was neither of Israelite origin nor the issue 

of high-born parents. 

However, the gad! does show a dramatic imitation of personalities in the Bible (God, 

Angels prophets, Apostles, etc) and an orientation towards the deeds and concepts 

propagated by God, Moses, Samuel and others. 

It said repeatedly for example that: "he did thi s and that as God or Moses or Samuel did, 

or he said thi s or that as Jesus or Moses said, etc." Some of the relevant quotations are 

shown in the next pat1 of the paper. Such kinds of imitation and strong ideological 

orientations may hide historical realities. 

81 . P.M arrassini, Ethiopian J-Iagiographies.pA 
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Kaplan said "the saints were believed to have the abil ity to protect both people and 

property from harmful animals, on the other hand they are said to have enjoyed a 

special relationship with various members of the animal kingdom who honored them 

and with whom they were able to talk as if with men82 As other saints, Abuna Habta 

Maryam had the ability to converse with or understand the speech of birds . . Abuna 

Habta Maryam understands the speech of one bird which said in a loud voice that the 

hawk or falcon ate her baby bi rds. In fol 60va of msy, in the works of Raineri and page 

176 of the published text it is stated how he understood the speech and crying of the 

birds. 

The relationship between the holy men and members of the animal and bird kingdoms 

was not based on conflict. When we read the text we also find another exaggerated 

episodes in fol. 60v of rnsy, the work of Raineri page 130 and the published text page 

178 describes an occasion when Abuna Habta Maryam was invited to the monastery of 

nun, the river spoke and conversed with him. He asked about the devil that came to 

drink from it and another river told him about the sinfu l (sinner) people of the country 

and said: ' 0 ' Lord judge me, there is one big snake, that the people of the country 

worsh ip without knowledge and the snake comes and drinks from me, causing me 

distress. When the sea was saying tlli s, the word of oW" Lord Jesus Christ come down 

from the sky and said I have created both you and the snake, it is not yet time to pay the 

wages (for their deeds) so be patient until that time. At that time the ri ver became quiet 

and ceased raising its vo ice, but the saint (our father) was given the gift of mysteries 

knowledge like Macarius of Qaw, because of this he knew the (heart of the) people and 

their sin. 

M Eliade said; "Fri endshi p and understanding the languages (of whom, someth ing is 

miss ing) represents paradisiacal syndromes. In the beginning, that is in mystical times 

men li ved at peace with the animals and birds .. . come down and understand their 

speech. It was not until after the primordial catastrophe, comparable to the fa ll of 

Biblical trad ition that man becomes what he is today mortal, sexed, and obliged to work 

S2 . Kaplan, p. 225 
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to feed himself and at enmity with the animals,,83 Tllerefore, I could say that those 

who fo llowed God's way (i.e. the saints) continued their friend ship with the animals 

and inanimate creatures to the extent of understanding their languages. 

In the gadl's there are a number of episodes, which appear to be completely imaginary 

(do not use the "I" fonn, it is supposed to be an academic piece of wri ting not a private 

account). It is worthwhile to cite some texts as examples to illustrate thi s point: 

(Fol 16ra) relates that, God provided a chariot of light as 

transportation for the hidden saints. 

(Fol 19rb-19ra) relates, that the Archangel St Michael helped by 

explaining the language of wild animals and birds to him and the 

Archangel Michael produced water when he was thirsty. 

(Fol 28vb-29rb) tells how God gave wings of fire as those of the 

angels so that they couldjly like them, and visit the heavens and heal 

with them. 

(fol. 42ra) tells that the angel took (a burning) ember with a pincer 

and touched the lips of the saint. 

From the perspective of belief it is not difficult to accept that God could manifest 

miraculous power by such episodes in life of hi s saint Abuna Habta Maryam. However, 

it seems as if the hagiographer of the gadl had a tendency towards exaggeration. One 

gets the impression that imagination an exaggeration outweighed the fact. 

" .Eliade. 1972 p.99 

------ _.--- . ~-- .. ... 
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CONCLUSION 

As we have seen so far, Saint Abunii Habra Maryam' an Ethiopian saint and was born in 

a place called Yaraw;)y in Northern Sawa. His father was called F~re Buruk and his 

mother was ca lled Y ostena. He had served the church begirU1ing his child hood until he 

dies. Gadla Habtii Maryam was composed in the last stage of the 16th century by the 

instruction of his disciple Abba Iyasu of Gar S~llasie the founder of the monastery of 

Gar S~llasie. 

There are very many copies of the Gadl in the churches and the monasteries in Ethiopia. 

The text consulted by the researcher so far ranges from the 19th up to 20th centuries. The 

consulted ms fo llow the traditional writing system of Gad1, first the story of the saint, 

the combat and the ma1k' e . Osvaldo Ralmeri edited and translated the gadl based on 

different mss also the monastery ofY;)sabay translated the Gadl from Ge'ez to Amharic 

based on this the researcher found historical , theological , sociological, political and 

ideological values. 

The sa int commemorates in Ethiopia in the 26th of the months different churches and 

one monastery built in his name and there are many copies of his Gad l. From this and 

other reason, the researcher deduced the saint was famous and popular in Ethiopia 

especially in Sawa. 

We do not have the original work of the Gadl, the ms is copy and made by hand copyist. 

As we know when the Gadl was composed it has own val ues so that when the 

researcher comes across them I found some historical, sociological, theological, 

pol itical and ideological values. Some of them are biased some times indi fferent to 

reality. The saint's child life history, the content of the text because of the copyist' s 

propagandizing purpose, that clu·onology is disto rted, events invented and some 

transferred from other works. 

The published text has twenty-two miracles; all the miracles are performed after the 

death of the saint and contex tuall y they are similar. The vision and the other 
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manifestations of extreme piety of Habta Maryam may be accepted to a point with 

allowance for exaggeration. But I can say there can be no doubt however the saint did 

lead lives of piety, purity and austeri ty. Equally there can be doubt that hi s biographer 

did exaggerate in order to emphasize his piety. 

The tradition which recount the lives of the saint, are of great importance for the 

reconstruction of Ethiopian hi story. But it requires very careful job, because the 

hagiographer's goal was not to write history. The historical , social, pol itical, and other 

data, found are accidental by products which a little concern to the hagiographer. In our 

gad I , the researcher found some historical relevant, some historical, pol itical and social 

matter in the gadl may help us as sources for further study of the epoch . This would 

allow people to broaden their knowledge of Ethiopia. The names and incidents of 

hi storical and pol itical va lue are found on it. Therefore, it can contribute much to the 

study of the history the country. 

In relation to the theological and ethical contribution of the gad l, it had been very 

important for times and contributed more to the sustainable existence of the church's 

tradition. The commandments of god are described in a clear way and are contributing 

much in delivering the religious and moral values to the Christian societi es. 
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