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ABSTRACT

This study was deals with exploring the historical, theological, and philological
text analysis with focus on how is Gddl Ebyds as the hagiographical and
historical tradition are considered as an important source for the study of the
history of the Ethiopic literature and for the history of the cdoctrine and
institutions of the Ethiopian Church.

In this thesis I attempt to organized and discuss in seven chapters. First, I shall

discuss on the problem and justification of the research.

Secondly, I shall ask why on the pioneers of Ethiqpian philology with its
development; and the catalogued manuscripts of the Gadl in other sources, and
the description of the two manuscript texts of Gadla Ebyas.

o

Thirdly, on the literature review schism between Early Christianity: it shows
some ecumenism concern for Orthodoxy, the Orthodox Church involvement and
participation in Ecumenical councils: i.e. schism and Ecumenism which occurred
between the churches, the emergence of monasticism in the Church and its

movement, focusing on two historic and theological 'dividing issues’.

Fourthly and fifthly, I shall translate the full text of Gddl Ebydas, with comparing
from the parficular selected manuscript text. I shgll also discuss on making text
analysis from philological and linguistic perspective. On the external part of
survey of the text which depends on the problem and the forms of the letters, the
margins, the size, volumes and, in the two centuries of these manuscripts copy
period. And also the internal part of the study also concerned and investigate the.

comparison with changes of syntax and orthography.

The Sixth and the final Chapter gives the summery and conclusion. I shall end
by saying what, in my conclusion, recommendations which included related

reference with bibliography and appendices.
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ABBREVIATIONS

i) Manuscript Collections:

EHNKM ontotto Hamdrd No'ah Kidand Mahrat Monastery
EMML Ethiopian Manuscript and Microfilm’Library

GE Gddld Ebyas

HMML Hill Monastic Microfilm Library

MAM IMdnC_Lgdéd Amba Marayam Monastery

Ms (s) Manuscript (s)

QSscC Qodast Sollasé Cathedral

ii) Encyclopedia and Journals:

AE Annales d’Ethiopie L

CE Catholic Encyclopedia

CSCO Corpus Scnptomm Christanorum Qn'entalium
EA Encyclopedia Aethiopica

EB _ Encyclopedia Britannica

GSAI . Giornale della Societa Asiatcal Italiana

JES Journal of Ethiopia Studies

JSS Journal of Semitic Studies

MRAL " Memories della Reale Accademia dei Lipcet
OM Oriente Moderno

ROC Revue de ’Orient Chrétien

RRAL Rendiconti della Reale Accademia" dei Lincei;
RS Revue Semitiique

RSE ' ‘ Rassegnd di Studi Etiopici

RSO Rivista degli Studi Orientali

viii



iii) Letters for Columns, Grammar and Others:

accu.
adj.

adv.

caus.
coll; 1
conyj.
fig.

f

i

imperf.

misp.
nomin.
1

#, no.

Accusative
Adjective
Adverb

letter that calligraphist

(copyist) forgot to write.

Causative
Collective Noun
Conjunction
Figure
folio
folios
Imperfect
Misspelled
Nominative
Noun

Number

P; PP

[ ]

perf.

perlf pro.

plu.
per.
prep.

P

Sin.
subjun.
v

va, vk

vol.

Page (s)

illegible places and
the parenthesis.
Perfect

Personal Pronoun
Plural

Person

Preposition

Proj.ect

Recto (right side)

two columns in recto
Singular

Subjunctive

Verso (left side)

two columns in verso

Volume

Table 1: Letters for Columns, Folios, Grammar and Symbols




Transliteration
The transliteration was done using the following letters to express the combination of consonants

and seven different vowels, according to the usage of the Ethiopic alphabet.

i) Syllabary

D\Eﬂ ’a, ‘a 2. " nd |
n ' bi w §4, si
q o i S
£ di o, ¢'a
1 gd T A
UichiT ha, ha, xa 4"7 . qa
w | wi : (4 ri
i R T td
w 7i T ca
m ti : Az sd

|e yi b p'd
n ki é. ' fi
Q0 4 T pd

Lmr mé

Table 2: Symbols with their Consonants

ii) Vowel Symbol

1% order i 5" order é
nd . . th _ . .
2" order u 6" order 3
d . . — th
3" order 1 7" order 0
Lﬂr'h order a
i AY

Table 3: The Seven orders of Vowels



CHAPTER 1
1. INTRODUCTION
1.1 Background of the Study and Statement of the Problem

Ethiopic Literature 1s rich in Lives of numerous local Saints, who were particularly active in
evangelizing the country and in founding monasteries, which are still flourishing now'. As
various writers have noted, the manuscripts include hagiographies, religious books, and
chronicles of the Emperors of Ethiopia in different centuries.

However, we can not allow any part of this heritage to be affected or lost by any inimical agents
that may be man-made, physical, chemical or biological. Ethiopia is a country that posses a great
number of ancient and beautifully illuminated manuscripts and literature. In the history of art

architecture. literature and music, the country has its own valuable pace.

Because of this fact, the monasteries and churches of the country are the storehouse of
manuscripts, archival documents and source of knowledge; the libraries of ancient churches and
monasteries located in the different regions of Ethiopia. They contain a large collection of
important old manuscripts known by scholars throughout the world. Most of them do not have
replicas (copies): and most of the literary heritage collections are meant for permanent retention
because of their religious: canonical. doctrinal. apocalyptic and acsthetic value. Many scholars
who have devoted their lives to the study of lithiopia have emphasized the importance of the
preservation of these contents of early literature and manuscripts.

In the carly times, our ancestors had made efforts to preserve and save the documents. As it
mentioned on [1£:0: A PN : :|Gddld Eloyas, the king, Zd-Dangal (r. 1603-1604) himself asked
the elders about those priceless manuscript documents.: “Where are the Books of our Fathers
[the Kings], which were kept in a secrel place during the era persecution of Graiin? j f 20
The need to preserve them is thus very obvious; because they are vital sources of information for
the coming generation. The researcher, as it observed in his area to fulfilling the thesis. when

tried to find out the Ga'az Manuscript Text of Gddld Elayas from some monasteries; it was

" Journal of Ethiopian Studies (JES), 1975:57.
* Qadost Sallasé Cathedral Ms (OSC, /. 240%).



difficult to get this primary documents. During my travels to monasteries for research in some
monastic centers; I saw a substantial number of unpublished Ethiopic texts. However, there is no
doubt that further searches in the monastic ‘agda-bér -libraries throughout the country will reveal
numerous works, still unknown.

The 1L A A PN :Gidld Elayas is considered as an important source for the study of the
history of the Ethiopic literature and for the history of the doctrine and institutions of the
Ethiopian Church. This unpublished source of Gddld Elayds. which written in Ga'az have a
priceless values analyzing in historical. theological. paleographical, philological, and linguistic

field of studies.

1.2 Objective of the study
Gedld Elayas has two types of objectives: i.c. general and specific objectives.
1.2.1 General Objectives
> To give a birds eye view to Ethiopic hagiographic and literary tradition, manuscripts
collection on the account of Ethiopian Philology, and to give value for Ethiopic Vita of

Gadla Elayas.

1.2.2 Specific objectives
» To observe and analyze different manuscripts in the field area.
~ To clarify the theological teaching of Orthodox Christianity on the discipline of
Christology.
> To explore and give survey on the historical, theological, and philological textual analysis
of the Gédld Elayas as the cultural heritage of the church, ecclesiastical antiquity of the
church from disasters;

To narrate the Combats and Miracles of Elayds as church father that performed.

Y

v

To suggest on the text analysis, surveying the differences from the two manuscripts.
> To translate and analyze Gddld Elayas present status as a literary document of Ethiopia in
general and the cultural heritage of the Church hagiographic tradition, manuscripts and

literature;



> To explore and suggest about the text analysis and criticism for philological value to
translate, edit and to point out and eliminate the archetype to the copied one common
eITor.

» Finally, to explore, identify and suggest on the way of linguistic and stylistic problem.

1.3 Significance of the study
This research will have the paramount role for hagiographical tradition of the Medieval history
and religious value for the Church and State. It contributes on how are the historical, social,
theological facts and problems that are solved at the time.
Specifically the significance is the following: -

5 Secular institutions benefit from this relic of Philological works for the context of

hagiographical tradition of the country.
> Religious institutions will benefit in developing their theological teachings relatively.
> Historical benefits for the medieval history of the Church & State that comparing with

chronology of the time.

%> The result of the research will developing this new field, which of unknown manuscript

texts, archaic literature and language of the country.

1.4 Scope and Limitation of the Study

The study has scope and some limitations. The subjects were taken from limited two or three
monasteries manuscript. In its context that it could not fully represents all parts of Ethiopic

hagiographic manuseript collection centers. which found in different areas and level.

The absence of co-observers and the limited time meant for the observation sessions were also

pitfall in one area. Constraints of finance, time and capacity have attributed to these limitations.

i
J
1



1.5 Methodology

In the methodology part the researcher uses the following methodology consulting various
primary sources. It will conduct through the investigation of the written manuscript texts and
documents; mainly on Ethiopian manuscripts which written in (2 '2z language, and/or their
microfilms. As well as secondary sources such as collection of library sources: books, periodical
articles, Journals and other published and unpublished materials, internet archives and field
works are related or relevant importance to the research methods.

The study uses questionnaire and interview with church scholars and field professionals are the
most important methodology of the study. This method will be presenting at the monasteries the
saint who lived and devoted his monastic life. Beside this there is no doubt that a more careful
attempt to look for them in the monastic libraries through the country will reveal many such

works still unknown and not examined clearly.

1.6 Definition of Terms

Ethiopic writing system: It is a writing system created and developed in Ethiopia. The system is
the foundation of a vast Ethiopic, literary, theological, historical and aesthetic tradition. The
Fthiopic writing system has at last five functions: Philosophy, astronomy, numerology, grammar

: ; 3
and aesthetics or sa anology.

Hagiography: -The name given to the branch of learning that has the Saints and the veneration
of them for its object. Greek word ‘Hoywoypopia’-saint-writings’ relating to the venerate of the
Saints may be devided into two catagories (CE, vol. vi, 894):-(1) those that are the spontaneous
product of circumstances or have been called into being by religious needs of one kind or
another, and these belong to what may be called practical 11agi0graphy4; (2) writings devoted to
the scientific study of this material, and these constitute critical hagiographys.

Fthiopic hagiographic tradition includes:- *Gddl - Vitas or Acts, “Té 'dmmar - Miracles, *Darsdn’
_Homilies. Mediaeval Ethiopian literature is particularly rich in hagiograghies; on the lives of

well-known Saints [Gadlat— 72477

3 A term coined from the Ga 2z word [ 4~ %—sa ‘an], Ayele (1997).

‘ Delehaye, Cing lecons sur la method hagiographique. Brussels, (1934: 894; ch. 3).
*(See 1 2.2.1 Hagiology. Bollandists and Ethiopicists).



Historiography:- The term historiography refers to the theory and history of historical writing.
Historiography is writing of history; especially based on the critical examination of sources, the

selection of particulars from the authentic materials in those sources.

Manuscript Collections and Literary Heritage:- These materials are not only valuable for their
artistic beauty and ecclesiastical works; but also from historical events, hagiographic,
philosophical, theological, ethical, social and cultural information of their time. The Church of
thiopia have mastered and possessed for centuries the preparation of manuscripts with
beautifully illuminated drawings. The most unique features of it is the system and style of
producing instruments for writing such as the parchment of commonly known as *branna’, inks
and bamboo or feather pens. We can say that manuscripts are valuable historical records,
liturgical and prayer book and source of information of our ancestors. These documents are

written on Ga*oz language. (see # 2.1 Manuscript Documents and Collections in Ethiopia).

Philology:- is the study of the science of words. The word derived from a Greek word
‘pri6loyoc- philologos’ a rigorous and correct analysis of past texts and the word signified in
antiquity-a commentary on ancient texts. The science or study of the development of language or
of a particular language and concerned with, among other things, the preservation of ancient

texts. (see also # 2.2 From Mythology to Ethiopian Philology).



CHAPTER 11

2. Cultural Heritage, Pioneers of Philological Studies and Descriptions

On this topic I will discuss on the literary heritage and Manuscript documentations in Lthiopia,
the cause of the pioneers Philological Studies in Europe. catalogue of Gddld Elayas and the

authorship in comparative.

2.1 Manuscript Documents and Collections in Ethiopia

Literary tradition is part of our cultural heritage. Man has used a variety of writing materials for
keeping different media. These include stone, parchment and vellum, textile, paper, etc... These
documents generally considered forming the central of skeleton of the literary heritage of
humankind.

Manuscripts and Literature have been the basic constituents of religious documentary, cultural
heritage and literary culture in Ethiopia. The country has ancient literary tradition and possessed
its own alphabet and scripts. This literary tradition had been developed with the introduction of
Christianity into the country about 4" century. Most of manuscripts are religious by nature-such
as: vitas, prayer books, liturgical works, scholarly essays ectc... and some are secular and covered
by such subjects, i.c. history law, medicine, philosophy and astronomy. In the last few years or so
both Ethiopian and foreign scholars have started to analyze Ancient and  Medieval
Hagiographical traditions, but much material remains to be studied®. It should be bourn in mind
that although many of the texts mostly from the large collection of Ethiopian Manuscripts in
Europe have been edited and translated the resource of the monastic libraries in Ethiopia are

virtually untouched.
2.2 From Mythology to Ethiopian Philology’

The Church had long encouraged, in theory, the study of languages that might prove useful in
converting unbelievers. But as late as the fifteenth century, it had amassed little expertise. The
converted Jew Flavius Mithridates impressed the pope and cardinals on Good Iriday 1481

simply by his ability to pronounce long passages in Hebrew and Aramaic. In the course of the

® Journal of Ethiopian Studies (JES), Vol. XIII, no. 2, “Bibliography of the Ethiopic Hagiographical Tradition™ ,
Konifi-Rogb Zilldqi, Addis Ababa, July 1975.

7 The new field, Ethiopian Philology in postgraduate level begun on 2004/05 in Addis Ababa University, Department
of Lingustics and Philology. (Lingustic Department Journal. 2005).
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sixteenth century, Rome became a center for the study of Near Eastern and other little-known
languages. Christians (and a few non-Christian prisoners) from the Slavic world, Armenia,
Mesopotamia, North Africa, and Ethiopia came to Rome, often on ecclesiastical business. They
found eager students who wanted to learn their languages, inventive printers who could cut type
following their scripts, and papal support--especially for the publication of the Bible in Syriac,
Ethiopic®, Arabic, and other languages. Meanwhile the library amassed extraordinary holdings
from many languages and from many cultures. The Church Council of Ferrara-Florence (1438-
45) brought delegates to Italy from many churches and cultures. The books they brought with
them proved instrumental to the growth of the Vatican Library and of near-castern studies in
Europe.

How this Ethiopic Psalter came into the Vatican Library in the late fifteenth century is still a
matter of uncertainty. According to one hypothesis it was brought by the Ethiopian delegates at
the Council of Ferrara-Florence’, probably from the Ethiopian convent in Jerusalem, but
according to another it was donated by Giovanni Baitista Brocchi from Imola, who accompanied
a Franciscan mission to Ethiopia in 1482. The first folio of the codex shows the First Psalm
between two strap work bands. The manuscript is widely held to have inaugurated Ethiopic
studies in Furope'” and to have been borrowed by Johannes Potken in 1511. It would thus have

provided the text on which he based his "Psalterium,” published two years later.

This Psalter, probably based on the proceeding manuscript [Var. etiop. 20], was the first book
ever to be printed in Ethiopic, the first book to be printed in Rome in any oriental language other
than Hebrew, and the first Psalter to be printed in any language other than Hebrew, Greek, or
Latin. Having learned Ethiopic from Thomas Wldd Samuel, an Ethiopian pilgrim from

Jerusalem staying at Santo Siefuno Maggiore in Rome, Johannes Potken had Ethiopic types cut

¥ Ethiopic (Ga'az) is an ancient literate language of Ethiopia assumed to cease to be spoken sometimes between the
10" and 12" centuries or before; but it still serves in the Ethiopian Orthodox Church. It was used in former
governments as the only medium of written documents, such as official correspondence, in addition to its use as a
vehicle of historical accounts | religious themes etc..., until the middle of the 19" century; i.e. until the reign of
Emperor Téwodros Il(Leslau 1958a; Weninger 1993; JES 2001,Vol. xxxiv, No. 2.p. 72).

? Zar’a Ya’oqob sent two monks from the monastery at Jerusalem to the Council of Florence (1431-45), under Pope
Eugene 1V, and they convinced the assembly that their religious dogmas coincided with those of the Latins with the
exception of those which concerned the ‘double’ (two) natures of Christ. The Ethiopian contended that “His Divine
nature’ that became incarnate (Jn: 1:1), while the Latins held that He possessed two natures , the Divine and the
Human (W. Budge.1966:311).

10 Renato Lefevre, "Su un codice etiopico della Vaticana," _La Bibliofilia_42(1940):97-107. Vat. etiop. 20 fol. I
recto orient05 AH.06 .



at his own expense by the printer Marcellus Silber from Regensburg. On his departure from

Rome two years after the publication of the Psalter, Potken took the fonts with him to Germany.

Potken's edition includes canticles from the Song of Solomon and ends with an Ethiopic
syllabarium and a brief comment on it. In the forward Potken describes how he learned Ethiopic,
which he insistently but erroneously calls Chaldean. He goes on 1o tell of his decision to publish
the Psalter and to inform the reader about the land of Prester John. The page on display shows

the First Psalm and the beginning of the Second Psalm under a woodeut lacework headpiece' g

2.2.1 Hagiology, Bollandists and Ethiopicists

Hagiology, Hagiography or Vita is a branch of historical study dealing with the lives and the
veneration of the saints and this specialized study was inspired by the special nature of
documents concerned acts of martyrs; biography of saintly monks Zete.

In Ethiopia, in general we can found two kinds Hagiographies. The first type is a translation
(mainly fron Christian Arabic) into ILithiopic literature. The second kind of hagiographical
traditions of Lthiopian church are the local hagiographies. which have an immense valuable
account to know the historical and religious facts of the country'”.

It has different types of texts: *Gddl - Vitas or Acts, *Td dmmar - Miracles, *Darsan’ -Homilies.
Hagiographies in the case of Ethiopian studies have great importance for the medieval Ethiopia
as S. Kaplan stated: “Their value as a contribution for the reconstruction of the political and the
ecclesiastical history of Ethiopia is inversely proportional to the distance, in time of the saint

. ld
whom they intend to celebrate ™.

On the hagiographic studies contribution, geography should be the tremendous achievements of
the Bollandists for Ethiopian studies. But we can avoid speaking at length on them not only
because the work of Delehay'”, Peeters. and others are too well known to need to repeated here,
but also because Bollandist studies and methodology donot seem to have left any noticeable mark

in Fthiopian hagiographic studies. As P. Marrassini (1982: 1) stated: “This point to a certain

"R G. Bibbia 1V 936 fol. 2 recto orient06 AH.07.

12 Catholic Encyclopeadia (CE) Vol. VI, p. §894.

'3 Tadesse Tamrat: 1970: 3.

" Steven Kaplan ,1982:11.

1S p_Marrassini 1982: 1-3. On the development of the legend, one needs only to remember the Delchaye himself in
many passages of “Les legendes hegiographiques . Brexelles 1927 pp.10,16,47, 50-51, 56, 209.
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distance between Ethiopian studies and currant methodologies already towards the end of the
19" century and in the first decade of the 2 g,

Nevertheless. at least the most important methodological principle of the Bollandist School
passed, more or less consciously, into the field of Ethiopian studies, namely the attention paid to
the historical facts (to be understood, to be sure, in the simplest sense of “histore
evenementielle”. facts to be singled out from that mass of useless and disturbing rubbish the
lcgendlé. Uncritically Ethiopian data in a Byzantine mould, but what is needed in at least a
complex series of question to be asked to the texts, far beyond the simple tribes, chiefs,
toponyms, and movements of populations which Conti Rossini was first interested on it'’,

All that we can get from hagiography in this way. however, does not concern hagiography in
itself, as specific literary genre different from the other. As he suggested, (1982:3): in fact, we
could get from every kind of text, hagiographic or not, because it concerns the reality which lies
outside the text, and which the author describes more of less carefully according to his interest in
it. To be sure, this “description” will always be affected by a strong ideological bias.

In the late 19" and early 20" centuries scholars from European countries were proceeding with
the editing and translation of all the important Ethiopian chronicles, hagiographies, different
historical and religious texts. Some scholars among them are James Bruce, Hiob Ludolf, Ignazio
Guidi, August Dillmann, Conti Rossini. Rene Basset, D’Abbadie, Enerico Cerrulli. Jules
Perruchon, W.E. Conzelman'® etc. .. are unforgotable Ethiopicists on the scholarly explorated and

analyzed the Ethiopic manuscripts and litrary tradition.

2.3 GADLA ELOYAS MANUSCRIPT AND OTHER RELATED TEXTS

On this part a researcher trying to discuss about the ‘Gedl’ catalogues and related texts which
mentioned the name Elayas. 1t is understandable that the value of different acts of saints as source —
material varies greatly from one to another and cach one should be considered on its won merits
which depend on the date of the composition, the relation of the saint to the monastic center, which

he founded and preached on it.

16 11,

Ibid
7 1bid: RSO 17, 1037-38, pp. 409-410; Atti dei Rale Istituto Veneto di Scienze, Lettere ed Arti, 96, 1936-37, p.412.
18 ;

Passium.
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2.3.1 GENERAL DESCRIPTION OF THE MANUSCRIPT TEXT

On this part I shall discuss on the Gédld Elayas where it is found and related texts catalogue, general

and specific descrptions, measurement and related things.

. Gadli Elayas J

EMML # 1126 EMML # 6337 HMML

[ (4) 0SC } [ (B MAM J { (C) OHNKM J

Chart 1: The Place & Number which found Gdadld Elayas Manuscripts

2.3.1.1 Catalogue of the Gadli Elayas Manuscript
The two manuscripts: i.e. Ms (A) QSC & Ms (C) 9/INKM arc the same by column and
measurement. However, [ chose (A) QSC Ms to comaparing the difference with (B) MAM.
A) Qadast Sallasé Cathedral (OSC) EMML Project # 1126: pp. or Ms (C) Onfoyto Hamdird
No 'ax Kidanc Mahrdt Monastery (OHNKM)(HMML),
B) Mdnagdsa Amba Marayam Monastery (MAM), EMML, Project # 6337.

Catalogue of Manuscripts Microfilmed Lthiopian Monasteries. Ministry of Education and Fine
Arts, by UNESCO Mobile Microfilm Unit, Addis Ababa & Gojjam province: AA 20 Feb. 1970.
Series 5. 6, # 15 (Mss, The Holy Trinity Cathedral, Addis Ababa), # 36. (a) “The History of Mar
Jacob and Grann Mohammad ", Manuscript in Ge*ez. Ms. On parchement, bound with leather on

wood. 16.5 x 14 cms. 230 pages.

Encyclopedia Aethiopica. 2003. ‘Elayas ' Harrassowitz Verlag: Weisbaden. Vol. I, p. 267.

Konifi-Rogb Zilldqa. July 1975. “Bibliography of the Ethiopic Hagiographical Tradition™. (In
Journal of Ethiopian Studies (JES). Vol. XIIL. no. 2, (42), Addis Ababa.

Sargow Habld-Sallasé (ed.). Bulletin of Ethiopian Mss, Vol. 1V, # 2 Trimester Publication of
EMML, April 1977, p. 3: Gddld Elayas (the Ethiopian). [ES, Addis Ababa University. EMML, i

1975. Ms # 1302: As catalogued. “The ms is written on paper in 2 columns in Ge’ez language n
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the 20" C. The writings are medium and fair. Its size is 21 x 19 cm. and has 64 + 1v and 1 blank

folio with hard paper boards.

Sargow Hablé-Sollasé. 1981/82 E.C.(1988/90). Amharic Church Dictionary [ 'Amaranna Yd-

bétdi-Korastian mézgdbd galat]. Addis Ababa/ Heidelberg. Unpublished draft, No. 4. p. 160.

No.7, pp. 50-52. EMML 36: IES 661.

2.3.1.2 The Manuscript Texts in Two Monastic Centers

A) Qadast Sallasé Cathedral
(0SC)

2) Language: Ga ‘oz & Amharic

3) Material: Parchement

4) Binding: Wooden boards

5) Date of Writing: 19" Century

6) Measurements: 16.5 x 13.5 cms.

1) Title: Gédld Elavas: ( ff. 24va — 61rb)

7) Property: Qadast Sallasé Cathedral,

Addis Ababa Diocese.

8) Ordered By: Wayzdro Agdva.
9) Handwriting: Bold & ncat
10) Stamps: f.

/1) Number of Folios: ff. 116 + (3blank)

12) Columns: _ 2 .
13) Lines of Pages: 16 — 18 .
14) Other texts included:-

i) Mar' Ya aqob: (ff. 2ra — 23ra).

iMdshafi Tarik za-{Oromo] . (ff.61rb-116vb) |

Table 4: The two Ms Texts in two Monastic Centers

' This manuscript may be copied by the order of Wildd Mcidxan A

B) Miinagdisa Amba Marayam
Monastery (MAM)
1) Title: Geidld Elayas: (ff. 1r — 431)
2) Language: Ga ‘2z & Amharic

3) Material: Parchement

4) Binding: Wooden boards with cloth

5) Date of Writing: 20" Centur

6) Measurements: 15.5 x 9.5 cms.

7) Property: Mdnagdasa Amba Marayam

Monastery, West Séwda Diocese

8) Ordered Bym: Weiyziiro Agdyva ?

9) Handwriting: Bold & fair

10) Stamps: /. 119v.

11) Number of Folios: ff./19r + (3 blank)

12) Columns: _ 1.
13) Lines of Pages: 16 — 20 .
14) Other texts included:-
i) Tarik zéa-[Oromo] : (ff. 44v —94r)

i1) Ra aya Marayam: (ff. 95v —119v).

fasasa in 20" century as it stated on MAM

(EMML # 6337), f 119v: “... ld-gdbr-ki Walddi Mddxan Mdsdsa wai-ld-scihaf-Thu Gabrd Kidan...”. (see also # 2.3.3

The Owners and the Scribers of the Manuscript).
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2.3.1.3 Columns and Measurments of Gidli Elpds Manuscript

As I explored the material which I used and searched from the monastic centers, both two
manuscripts are different in size. measurement and columns. The manuscript of QSC (OHNKM) and
EMML pr. #1126 have 2 columns (v @b & 1% but the MAM ms.or EMMLpr. # 6337 have only |

column-i.e.v & r.

16.5 x 13.5ecms. 15.5 x 9.5cms

_lesx b — —

a b a b

|

b

Fig. 1: (A) OSC (OHNKM), ff. v - r Fig.2: (B) MAM, [fv-F

2.3.1.4 Gidlii Eloyas and Other Texts in the Manuscript
A) Qadast Sallasé Cathedral (QSC)
Parchment, 16.5 x 13.5 ¢m, ff.116 + 3 blank, 2 columns, 16 - 18 lines, 19" Century.
The property of this manuscript is The Holy Trinity Cathedral [Qadast Sollasé Cathedral], Central
Quarter Diocese [Ma’okilawi Hagdrd Sabkdit], the title of the manuscript registered and given by
store keepers in the Cathedral as: “Mar' Ya'aqob and the History of Garann™ [Mar Ya'agob anna
yi-Garansi Tarik /. In this manuscript there are three different texts includes in different titles.
The titles are the following: -
1) The Faith of James of Baradeus [ Haymanotu la-Ya ‘aqob zd- Olbdradi |
i) Vita of Abba Elayas | Gadld Abba Elayas |

ii1) The Book of History of [Oromo] | Méshafi Tarik za-]Oromo/f |

e



[) Ff 2r — 23" : The Faith of James Baradeus |Haymanotu la-Ya ‘aqob zi- Olbdradi |

“béi-Samdi Ab wii-Weild wé-Mdnfis Qadus....naqddom bé-rdda el Egzi’abhér wd-sand sarho-tu
héisahifi haymanot-u ld-gaddus mart Ya'aqob zd- Olbéirddi P ap as-omu ld-Ya ‘aqob-awayan... .
(see:- Conti Rossini, (Manuscritti), p.634, EMML Pr. Nos. 80:2, 144.:3).
1) Ff 24 - 611" Vita of Abba Elayas | Gedld Abba Elayas).
Elayas is a son of Ollént, sister of Emperor Zdr'a Ya ‘2gob (1.1434 — 1968).

“hei-Samd "Ab wd-Wild we-Mdnfis Qadus....naqddam bé-rdda etd Egzi'abher wi-bd-

sandi habtu schifd Zenahu li-Abba Llayas.... Zd-sdrdsd am-béti Kahndit wa-Mdangast... "
As the manuscript ff. 24va-vh confirmed that it found and copied from the hidden 9ntotto.

reikébku zéntd zona gadlu wi-tawladdd ndgdru la-Abba Elayas sawwar wastd

hagdird Entotfo......".

[l) Ff 61rb 116vh: The Book of History of [Oromo] and the Vision of King Labnd Dangal.

[ Mdshafi Tarik za-| Oromo| wd-Ra ayd Nagus Labné Dangal, and the Invasion of Grann; in
Amharic with some Ge*ez. (See: Streleyn, I’ Accademia..., No. 25, p.89).
“béi-Somdi Ab wii-Weld wé-Ménfis Qadus .....nashaf mésahafd Tarik za-[Oromo| wéi-Ra ayd

Nagus Labndi Dongal zdi-ra ‘ayd bd-antd hagdru kdmd tat-k" cinncin bé-add tanbalat wa-'drdami”.

B) Miinagisa Amba Marayam Monastery (MA M)
Parchment. 15.5 x 9.5 ecms. ff; 119r + (3 blank), 1 columns, 16 - 20 lines, 20" Century.
The titles of the texts are the following:
1) Gedla Abba Elayas | Zéna Abba Elayas |: ff- Ir—43r.
1) History of [Oromo] [Tarik zi-{Oromo]: ff. 44v — 94r.
1) Ra’avi Marayam, Ra'ayi Nogus Labnd Dangal and yd-Gran Tarik [ The Vision
Mary and King Labné Dangal and the History of Grann ] 95v - 119v.



2.3.2 PARTICULAR DESCRIPTION OF GADLA ELOYAS MANUSCRIPT TEXT

From these two manuscript texts of the two monastic centers (QSC & MAM), [ will describe and

oive a brief analyzing, which I chose the “Gadli (Zéna) Elayas” texts as follows:

a) ff 24v" 27r*: The beginning of Gidlé Eloyas, hermitage place and the Advising of Monks

to King Zd-Dangal about the Scribers (Historians) of his time.

b) ff 27r"- 28 - His origin, family and education of Eloyas.

c) ff27F" - 28" The Council of Débri Borhan and the participants.

i [ 20v"*: Theological controversies with Stephanites and Nestorians.

i) f 300" The Church Fathers decision to become Eloyas as the head of the Church.

iii) ff. 30v"— 31vb: His hermit life in the monastery.

iv) ff 31~ 33" Emperor Zira Ya'aqob consultation and dialogue with Eloyas

v) 33 " The teaching of Abba Eloyas.

d) ff 34v"— 427" Miracles and renewed Churches.

i)
ii)
iii)

1v)

v)

V1)

Vi)

viil)

1X)

1 34v*—“: The Angels’ miracle.
1t 34r" ~35v": The Church of Atronsd Maroyam and King Bid’add Marayam.

yiA 35vP— /% The Transfiguration and Miracles ol Eloyas, and the Church

of Mirtuld Marayam.

I 36V - 37/": The serpent in the Temple, the prayer of Abba Elayas and the

Miracle of St. Marayam.

ff 38" — 1 The third Miracle of St. Marayam.
1 38" -39/ The return of Eloyas to Martuld Maroyam, and got Monk Sérsd

Pétros.

£ 39K 40" Abba Eloyas and Sérsd Petros went to healing and raising the dead
¥ B

Princess. the Granddaughter of King Béd’add Marayam.

ff 41v* " The raising of the dead Princess.

ff 41r*—42v" : The Miracles of St. Ragu’él on the River Abbay.

e) ff42v" — W? The Return of Eloyas to his Monastery.

n 420" 43 '+ The Excommunication of Heresies ' and their persecutions.



a. ff 421" — 431" The persecuted monks migration to Askkalla Monastery in
Sdwa.
b. ff43vb—rb: The Settlement of persecuted monks in Sawa.
g) [ 44va—52ra: Abba Eloyas met with Gibird Misih, Governer of Wiindél, Goggam;
to return back their the Gult of the persecuted monks. Till end of his
life he lived in Askkalla [Ontotto] or Minagisa? Amba Maroyam and died.
h) ff. 53rb — 61rb : The death of Abba Eloyas mentioned by days and stars, Astrology &
Star symbols concerning who became king of Ethiopia, the name of

the kings abbreviated on it.

2.3.3 The Owners and the Scribers of the Manuscript

In these two manuscripts text that found the scriber and the owner mentioned on:-

(a) The History of Abba Elayas, and

(b) The Book of History of /Oromo]- Mishafd Tartk zd-{Oromo]; o which the title [Mdgdhafc
Tarik zd-Neigdist- the Book of the History of Kings/ are given which composed by the command
of Emperor Zi-Dongal (r. 1603-1604) by Liq Zd-Miélédkot, (EMML Pr. No. 6337, or MAM f. 81)
has [Léwi Zd-Mildkot], Grandson of Mirqoréwos who was [Ligd Scihafi] “Chief Scriber” and
[Scihafé Ta ‘azaz] Imperial Secretary of Emperor Zér’a Ya’qob (MAM f. 113v).

(c) MAM ff 113v -115r: History of the manuscript and its owner Wiyziro Agéiya h1.0: [?]
(MAM or EMML Pr. No. 6337, f° 82r has h1.8: Agdya).

See also EMML pr. No. 80: 2). she is a grand-daughter of Emperor Z#4-Dangal who claims to
have found the manuscript in Zoway. when she fled to the Island of Zoway.

L a-msa a-11a sm-bahra Zoway gizé sdaddd-aww-a ‘ardm-awayan....”, f114v.

“wd-zontu Mdsdhafi Tartk zé- Weyzdro h18: Agdya waldtd wildtu léi-Zd-Dangal ... "

On the manuscript text of MAM (EMML, Pr. # 6337), /. 43r as it mentioned about the name of
the Owner: “...sdlot-u wii-bdirdkdi-u la-Abba Elayas yé-hallu maslda gabru Wildd Mdxan
Misdsa wi-masld wéi-masld kulon-d sama-"ayan ld-aldma aldm Amén”.

Again on this manuscript the name of the Owner and the Scriber are stated: “....0 Marayam
aqiiba-nT wi-"adx an-ant o -mdikdra $aga wd-ndibs ld-gdbr-ki Weldd Mcidxan Mdsasa wd-ld-
scihaf-thu Gebré Kidan" [MAM (EMML # 6337), /- 119v].
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[ES. 5:10: Ms # 36: A paper photo copy manuscript; it may correspond with EHNKM or QSC.
On this Manuscript it said that: “Last folio of “Zéna Abba Elayas’ + first page of Tarik zd-
[Oromo] wa-Ra’eya Negus Lebna Dengil . This part of the manuscript is similar to Caquot's
Annales d'Ethiopie- Vol. 11 Tarik zi-{Oromo] " and " Darsand Ragu'él”.

Zénd (Gidld) Abba Elayas |Paginations are arbitrary, starting from printed pages, and do not

correspond to the manuscripts].

2.3.4 Eloyas’s Name in Other Ms Sourses and Varia Texts
Notice sur Les Manuscriti Ethiopiens De la Collection D 'Abbadie par C. Conti Rossini. 1912-
1914, Paris Imprimierie Nationale, MDCCCCXIV. p. 184, # 174, Deuxieme partie: 111,

£ 741" the name Lloyas mentioned.

QSC, f 112vb: ~...wi-Abba Elayas ya-mdwal... - and Abba Elayas will die. ..
EMML Vol. I, Pr. # 553, p. 293: in varia part: /. /r: lllegible note in Amharic containing the

name Llayds.

EMML vol. iv, p. ix as stated: The History of Abba Elayas. son of Princess Olléni, EMML, Pr. #
1126 (2) has new materials on the era of Emperor Zdr'a Ya‘agob and his immediate successors.
He was a descendent of Méirgoréwos, and must have played the important role of presiding over
the councils (of Déibré Barhan) summoned by his uncle, Zar’a Ya‘aqob, to condemn the views

held by sects such as “Ddgqiqd Bétu'.

IES. Ms # 373: EMML Vol. IV, Pr. # 1463, p. 556: In ‘varia’ part the name of Abba Elayas
mentioned :-

a) £ 7rb: A note in Amharic on Abba Eloyas who came from Siwa and was [1akl] “established”
here at the time of Emperor Zdr'a Ya agob.

b) £ 8va: A note in Amharic on the fact that the [Gabzanna - vicar| (of this church) has always
been of [the spiritual | Children of Ela/yals.

¢) £ vh: A list of the names (11 of them) who colonized the highland /yd-ddganna ‘agann]: i.c.

“Pioneers of Setllers "
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EMMI, Vol. VIII. Pr. # 3469, p. 283. ff. 20v -26r: Miracles of Cyriacus: (a) Elayas, who saved the
Church of Cyriacus at Tana /7ana Qirgos/ from an attack by /drdasmalé, one of the Generals of
Grafin, /.22v. (Edited by Grébaut, 1935. " Un nouveau recueil des miracles de ['enfant Cyriague,
Aethiopica, Vol. 1ll, pp. 87-88). “...wé-hallo 1 méndkos bd-Ddséld Sanda zdi-yatld 'ak ld-tabotd Qadus

Qirgos zéd-samu Llayds.

EMML 4001-5000.Vol. X, Pr. # 4816. p. 324, ff 3v -63r: Acts of Child Cyriacus [Qirgos Hasan]
and his Mother Julitta. (3) ff 39v -63v: Miracles of Cyriacus: (a) Elayas, who saved the Church of
Cyriacus at Tana, /7ana Qirgos/ from an attack by Fdgrdsmalé. one of the Generals of Grann, EMML

3463, £2v, £62r.

Hammerschmidt, E.1973. Athiopische Handschrifien Vom [ana See 23. Weisbaden, p. 136, II, Ein

Ausspruch des Abba Elayas Bl. 7va; T und @: Arr P12 (Nr. 4)= 11 1 (Nr. 4): Monches Elayas vom

Tana Qirqos. 67 e
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CHAPTER III

3. Historical Background and Review of Related Literature

This section is devoted to what different writers have said regarding the Early Christianity,
theological thought. and monasticism in general: and it will discuss on related topics of Vita or
‘Géidla' Elayas in particular.

The researcher discuss as preferred from different primary sources: i.c. manuscripts, unpublished
documents, and some microfilm manuscripts. Also I used as the secondary sources that I read
many books and other written materials which are available in libraries and journals.

Thus, the organization of this chapter is based upon the following major topics: Historical
background of Early Christianity and the cause of schisms, origin of monasticism, the monastic
life in Ethiopia, the Historical Ethiopia at the beginning of 13" and 16™ centuries, its influence
on the case of the Vita of Abba Elayas and his monastic, theological, historical, social thought

and related contributions.

3.1. Early Christianity Schisms, Monasticism and the Patristic Age

Christianity arose some 2000 years ago among the Jewish communities in Palestine at a time
when Palestine was occupied by the Roman Empire. The presence of the Roman Empire on
Jewish soil represented yet another occupation of the Jewish homeland by a powerful foreign
empircz(J . The sufferings of the Jews at the hands of foreign oppressors were assuaged by the
belief that a Messiah, or Savior, would arise and restore the Jewish nation to the glories it had
enjoyed under King David.

The persecution of the Roman Christians represented the beginning of periods of persecution
against the church during which times many Christians would bear witness to their faith through

martyrdom. This persecution came to an end with the conversion to Christianity of Constantine”,

& Aliva, Aziz. 1968. A History of Early Christianity, pp. 23-30.

21 Born in 280. Constantine became one of the four emperors of the empire after the retirement of Diocletian. This
scheme soon fell apart until there were only three generals vying for control: Constantine in Gaul, the least populated
portion ol the empire, while rule in Rome was under the control of Maxentius, and the east under the control of
Licinius. In 312, Constantine threw caution to the wind and marched on Maxentius's forces, even though he was
vastly outnumbered. The most important battle occurred at Milvian Bridge: he both won the battle and killed his
rival, making him emperor of Rome and Gaul and soon emperor of the east as well. Constantine claimed that his
victory was the result of his conversion to Christianity: he. according to one biography, had been instructed to carry
the banner of Christianity into battle. Since he won the battle, he decided to become Christian. Even so, he was not
baptized until he was dying many decades later (Ibid).
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the ruler of the western half of the empire, and the subsequent official recognition of Christianity
as a legal 1'eligi0nzz.

The early Christians had tolerated the emperors and regarded them as ‘a kind of necessary evil”.
Constantine. as a Christian Emperor. though demanded their obedience both temporally and in
terms of faith. To this end. he merged the office of emperor with the Christian faith and assumed
authority over doctrinal matters. Added to this equation was the divinity or partial divinity
normally bestowed on the emperor. As long as the emperor was a pagan, there was no question of
the relationship between the church and the state. The church did its thing and the state did its
sinful thing. The presence of Christian imperial authority, however, led to severe conflicts and
disruption. The question of the relationship between the church and a Christian government has
yet 1o be resolved in the West.

Constantine had other problems as well. In Constantine's view. the Christian church was a
powerful tool for unifying the Empire socially and politically. If the church could become
unified, that would provide a bulwark against the centrifugal forces pulling the empire apart. The
problem, though, was there was no established or unifying doctrine. In fact, there were as many

forms of Christianity as there were communities of Christians.

3.1.1. Gnosticism and the Rising of Heretical Teachings

The carliest of these. Gnosticism™, is represented by a broken line to indicate, firstly. the
uncertainty of the date of its origins and, sccondly, that not all Gnostics identified themselves as
Christians®*. The Marcionite movement, which emerged in the middle of the second century. has
sometimes been described as Gnostic”. However, its relative similarity to mainstream
Christianity and its prominence in the early church justify it being located separately and treated

as a movement in its own right.

2 Ibid.

 Greek: yvaog gnosis, knowledge, refers to a diverse, syncretistic religious movement consisting of various beliel
systems generally united in the teaching that humans are divine souls trapped in a material world created by an
imperfect god, the demiurge, who is frequently identified with the Abrahamic God (Gonzalez, Justo L.1970. A
History of Christian Thought, Vol. I. Abingdon. pp. 132-3))

2 Grant, Robert M. (ed.). 1961, Gnosticism: ..., pp.2.3, 10,20.

25 Blackman. E.C. 1948. Marcion and His Influence,p. 5; Harmack, Adolf von. 1921. Marcion: Das Evangelium vom
Fremden Gott. ..., p.43.
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Montanism and Donatism represent attempts to create a pure church untarnished by compromise
with the world. Montanism arose in Asia Minor around the year A.D. 170 and was inspired by the
belief that Montanus and his followers were prophetic mouthpieces of the Holy Spirit. Donatism
was a schismatic church that emerged in North Africa in the 4th century, defined by its refusal to
accept the ordination of bishops who had abandoned their faith during the persecution of the

Church under Diocletian (r. 284-305 A.D.)Y.

Monarchianism and Arianism were theological movements which sought to explain the meaning
of the doctrine of the Trinity. Monarchianism. which was at its height during the 3rd century. put
forward a varicty ol interpretations that were designed to affirm the unity of the Godhead.
Arianism’” also sought to preserve the unity of the Godhead through the claim that the Son was a

creature rather than co-equal with the FFather.
3.1.2. Ecumenical Councils of Churches and Condemnations

The church was severely divided over fundamental questions: in particular, the speculations of
the eastern churches on the nature of divinity were considered grossly heretical by the Latin
churches. What would finally call Constantine into action to unify the church was the schism

between the Arians and the Athanasians.

Arius, like many of his eastern counterparts, was primarily interested in defining the nature of the
Trinity—God, Christ. and the Holy Ghost—and insisted in his theology that there was an
absolute division between God and Christ. God the Father. he argued, was hicrarchically
differentiable from God the Son. The opposite position. called Athanasianism, after the bishop

Athanasius who advocated it, was that God the Father and God the Son was onc and the same

2% Frend W.H.C. 1952. The Donatist Church: A Movement of Protest in Roman North Africa. pp. 7-10.

27 The major schism between the churches in the Greek-speaking East and the Churches in the West was founded on
the Eastern insistence in engaging in philosophical speculation on questions of doctrine; the western churches, by
contrast, largely focused on administrative rather than doctrinal problems. If the church was going to be unified,
however, these two separate approaches had to be unified. The flash point came with the dispute over Arianism.
which the western churches regarded as outright heresy (Ibid).
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thing. Both the western church and the bishop of Constantinople came down on the side of

Athanasianism®—the Alexandrian church subsequently dug in its heels on the matter.

The establishment of these creedal formulas did not, however, bring peace to the church. During
the 5th century the church was shaken by disputes concerning how the relationship between the
divine and human aspects of Christ was to be understood. At the centre of the dispute was
Nestorius, bishop of Constantinople, who. according to his opponents, held that there were two

ersons in Christ’”. At the Council of Ephesus of 431 Nestorius was condemned and deposed.
p P p

As it stated on Gdlé Elayas about the ‘Nestorians’, who rise during Abba Elayas time:
“The [Medieval Centuries| Church Fathers defended and became victorious by the strong
word: “qo: (140 9t et a3 d.0: : Motd bisaga, wéihayo ba-mdnfds; He [Christ] died by
His Body and raised by IHis Divinity".: The Church Fathers became victorious under the
Nestorians heretical teachings and the schism leaders called Gamaloyal Z4-Giorgis and
Onbariin with their taught: Christ has two Bodies and two Natures. The second heretical
teaching of Attaqqa Mika’él’s taught: God has one Side (f&:ce)jn; the third groups also
taught: Christ has one Body and two Natures. The taught of the heresies teaching that
said: ‘Christ is two by Body and two by Nature', and also *One Body and two Natures'
1aughl“31 :

On these cause, the Oriental Orthodoxy™ refers to the churches of Eastern Christian tradition that

keep the faith of the first three Ecumenical Councils of the undivided Church: the First Council

3 Constantine's reign coincided with the period of the Arian controversy. To resolve it Constantine set up a council
of bishops at Nicaea in 325 A.D. The Council of Nicaca affirmed the full divinity of the Son and condemned
Arianism. This was followed in 381 by the Council of Constantinople which affirmed the full divinity of the Holy
Spirit, (Williams, Rowan. 1987 Arius: Heresy and Tradition. London: Darton).

* Vine, Aubrey R. 1937. The Nestorian Churches: A Concise History of Nestorian Christianity in Asia from the
Persian Schism to the Modern Assyrian, pp. 6-12.

'ig See Qeddase Maryam, p. 427,

N Gedta Elayas, OSC, f 29va-ra; EMML, # 1126. On the Anaphora of St. Mary stated: GU=:70Y°Fo0-:
ARLDL RN L7 OARN T RAD- 7 1100 W GAlA: BA AULANMC o8 AN hh:b:
Hov: h 890 bR A NLAlC:: “We heard the cursed Jews and the heresies [sma'elean [Muslims or
Mohammedans]; and they said, God is one Face and onc Body (Person); not like Adam, one face to God”
[8A:TICIG: PEO:TC LYK FA0-PaE). See also Gadla Abba Elayas, ff. 60-61

2 Oriental Orthodoxy developed in reaction to Chalcedon on the eastern limit of the Byzantine Empire and in Egypt
and Syria. In those locations, there are now also Eastern Orthodox Patriarchs, but the rivalry between the two has
largely vanished in the centuries since schism (Kelly, LND. 1977. Early Christian Doctrines.pp.8-10 ).
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of Nicaea (325 AD.), the First Council of Constantinople (381 AD.) and the Council of Ephesus
(431 AD.), and rcjected the dogmatic definitions of the Council of Chalcedon (451 AD.). Hence,

these churches are also called Old Oriental Churches.

3.1.3. Origin of Monasticism and Patristic Age

The ancient models of the modern Christian monastic ideal arc the Nazirites™, the Essene. the
Therapeutae and the prophets of Israel. Others point to historical evidence that individuals were
living the life later known as monasticism before the legalization of Christianity. In fact, it is
believed by the Carmelites that they were started by the Jewish prophet Elias™. As monasticism
spread in the East from the hermits living in the deserts of Egypt to Palestine®”, Syria, and on up
into Asia Minor and beyond, the sayings (apophthegmaia) and acts (praxeis) of the Desert
Fathers came to be recorded and circulated. first among their fellow monastic’s and then among

the laity as well.

The triumph of the church resulted in problematic changes to the church. Ambrose, as noted
above, began a trend of re-conceiving clerical office as something more along the lines of secular
offices. The Roman concern with practical administration drained much of the spiritual mission
of the early church. The Patristic®® writings departed significantly from the spirituality of the
carliest Christian texts: in the place of faith and insight they offered only rationality and

arguments. This sccularization of the clergy and the church as well as the rationalization of

33 A nazirite or nazarite, (in Hebrew © nazir’), refers to a Jew who took an ascelic vow described in Numbers 6:1-21.
A Nazirite was a person voluntarily separated to the Lord, under a special vow (Bible Dictionary, p. 808).

* Elijah is the 9" ¢, B.C. prophet of Israel. His name appears in the Hebrew Old Testament (OT) as éffyyahii and
éliyya, in the Greek Old Testament (NT) as Fleiou, and in the NT as Elayds. The name means ‘Yah is El" or
‘Yahweh is God’. Apart from the reference to Elijah in | King 17:1 as, ‘the Tishbite, of Tishbe in Gilead, no
information about his background is available (Bible Dictionary, p.311).

“The Holy Land or Palestine Showing not only the Old Kingdoms of Judca and lsrael but also the 12 Tribes
Distinctly. and Confirming Even the Diversity of the Locations of their Ancient Positions and Doing So as the Holy
Scriptures Indicate (sourse: A geographic map from the studio of Tobiae Conradi).

3 The character of this theological and social thought varied widely; there is no unified Patristic "thought." The most
radical differences among the Patristics were between Latin and Greek writers; the Greek writers focused heavily on
theological speculation while the Latin writers were less concerned with abstract questions as they were concerned
with practical questions of organization, catechism, and governance of the church. (Wiles, Maurice.1966. The
Christian Fathers. London: Hodder and Stoughton).
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Christian discourse led to the growth of a new Christian phenomenon, monasticism® . Hermit is
the very first Christian historically known to have been living as a monk.

The carliest monks were not clergy. but ordinary individuals who fled the poverty of the church
to live spiritually dedicated lives while suffering extreme poverty and self-affliction. Seeing the
church as too worldly and too materialistic, they lived solitary lives of severe ascetism, or “world
denial” ** This form of monasticism in which an individual ascetic lives alone is called eremetic

monasticism. that is, the monasticism of a hermit.

From the 3" to the 5" century occurred a period of incredibly rich, creative, and brilliant thought
in both the Latin and the Orthodox Church. Some of the best and most creative minds wrestled
with this new religion, its theology, its organization, and its social and political implications in a
virtual flood of writing®’. The writers of this period were eventually designated Fathers of the
Church or the Patristic writers and represent perhaps the most creative period of Christian

intellectual activity.

In the 4" century. monasticism soon adopted a communal form. Again, monks were not clergy
but rather laymen that came together in a community to remove themselves from the world. This
form of monasticism, called coenobitic monasticism, was most successfully implemented by
Basil (ca. 330 - January 1,379 A.D), who, afler a time as a hermit monk, came out from the

i ~ . ~ 40
wilderness to found a community of other monks™".

5 g ’ 5 v/l Jp— 3 4
Pachomius were carly monastic innovators in Egypt’ . Eastern Orthodoxy looks to Basil of
Caesaria as a founding monastic legislator. as well as the example of the ‘Deasert Fathers’.
Benedict of Nursia is often credited with being the 'father of Western monasticism'. Basil set the

pattern for monasticism, and the most important figure in its development was Benedict, who

7 Bible Dictionary, pp. 878-880.

MU 19:12; Wand, 1937: A History of the Early Church, p.192.

* Atiya,1968: 123.

* Ibid.

"' Monasticism first appeared in the eastern reaches of Christianity in the third century when the Roman Empire
seemed to be falling apart; in this sense. monasticism was related to the anxiety and uncertainty of the age. It did not
really spread. however. until after the conversion of Constantine and the realignment of the church along more
material and political lines. At that point, the practice spread throughout the east to Egypt and North Africa. The
extreme forms of eremeticism are legendary: these ascetic monks soon were sought out by Christians who literally
worshipped them and the various materials that came in contact with them—or came out of them.
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composed a set of rules, the Benedictine Rule 2 that would become the standard model of
monasticism in Furope. Saint Athanasius of Alexandria who's Life of Saint Anthony the Great
set the pattern for monastic hagiography. St. Jerome, and other anonymous compilers were also
responsible for setting down very influential accounts. Also of great importance are the writings
surrounding the communities founded by St. Pachomius, the father of coenobiticism, and his

5

disciple Saint Theodore, the founder of the Skete form of monasticism®.

3.2. Judaism, the Emergence of Christianity and Monasticism in Ethiopia

The tradition affirms that not all were converted from paganism but that some were Jews and
some were animists: ‘Before the coming of Christianity, one half of the people was under the
Mosaic Laws, the other half was worshipping the serpent’.

In the Fatha f\féigdﬁ"fl:l,the work, which contains secular and Ecclesiastical material (insofar as the
two can be separated in Ethiopia). The Queen Saba from Lthiopia was converted to Judaism by
her visit to King Solomon’s Court around 900 B.C.: “[From this moment [ will not worship the
sun, but the Creator of the sun, the God of Israel "2 Although the Fatha Néigdst is a 13th century
work in its present form, it is acknowledged to contain material dating from a much carlicr
period. As we shall see there is a strong Hebraic influence in Ethiopian Christianity.
Additionally, the IHoly Scripture as confirmed. Christianity began in Ethiopia on the 1™ century,

the baptism of the Ethiopian Eunuch®® by St. Philip, the Apostle of Christ in 34 A.D. (Acts 8:26-

2 The Benedictines are the most important of the early monastic communities. They follow the rule of St. Benedict
of Nursia (c.480-552), which is based on the four principles of study, communal life, prayer and obedience (Benton,
1768:280).

3 Butler, Cuthbert. 1919. Benedictine Monasticism: Studies in Benedictine Life and Rule. London,

“_Book of the Kings of Ethiopia, which include Canonical and Civil Code Law.

8 According to a large compilation of legend and traditions, Koabrd Nigisi-(the Glory of Kings) as stated

The lawful kings of Ethiopia descend from King Solomon and Queen Saba through their son named Manlik 1; and
the original tables of the law that God gave to Mosses were removed from Jerusalem by Azaraih, the son of the
Jewish High Priest, brought to Ethiopia with Manlik, and placed in the holy shrine at Ah=0-¥°: Aksum, the ancient
ccclesiastical and political capital of Ethiopia.(E.A. Wallis Budge & C. Rossini tr. 1923 pp.606-608).

% He was a man of high rank in Ethiopia, the treasurer of Candace, the queen-mother of the Ethiopians. As stated on
Acts. 8:26 : “A man of Ethiopia....was returning and....read Isaiah, the prophet...”. This Ethiopian man was a great
palace official, a wealthy and powerful man, he was very much interested in religion. Upon the demand of the
EEthiopian minister Philip explains the text of Prophet Isaiah. There wasn't any theological, philosophical or
philological question to explain. After he understood the meaning of the passage he asked to be baptized. He
descended into water, which has the visible expression of his faith, the certitude of spiritual transformation. As
Bishop T. Poladian mentioned: “Eusebius of Cacsarea (ca.3" c.) speaks of him as the first Gentile convert, and as the

~rd

first faithful in the whole world. frenaeus (ca.3" c.) hints that he has preached the Gospel to the Ethiopians, by which
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39). However, Orthodox Christianity were became state religion during twin brothers Kings®
A ch: @A eh:-Abraha and Agbaha in the 4™ century””.

Frémandatos “(ca. 328 A.D.), was the instrumental in the conversion of Ethiopia to Orthodox
Christianity.

Ethiopian monasticism traces its origins to the end of the 5™ century and the arrival of two groups
of Syrian monks: the &£:.97%: Sadgan and 4001z P 52177 :-the Nine Saints. The impact of
their activities on the understaffed and under resourced Church of the period can scarcely be
overestimated™. Yet, despite the crucial role played by these foreign missionaries, teachers, and
translators in the development of the nascent Church, it appears that not until the 14" century did
the monastic ideals and institutions become the dominant force in Ethiopian Christianity.

In the early Solomonic period that we witness the rise of the monastic saints in Ethiopia. The
questions of the influences behind the emergence of these holy men, their growing impact on the
Ethiopian Church, and their relations with the Solomonic kings are crucial to the study of the
spread of Christianity in the Ethiopian kingdom. Indeed, in recognition of their importance,

. . . . ; 2 ; . ..50
recent scholarship has shown a growing interest in the monastic Saints of Medieval Ethiopia™.

the prophecy of Psalm 68:31, was fulfilled: Prince shall come out of Egypt; Ethiopia shall stretch out her hands unto
God". Later, traditions speak of Candace as baptizing by him. (B. T. Poladian,  Facts and Visions, Addis Ababa
1963, pp. 91-96).

*" The story of the conversion of the first Ethiopian king, Jzand, is told by Rufinus of Aquileia. Two boys "Aédésius
and Frémanadtos were among a party who were shipwrecked and put in at the port of Adulis on the Red Sca. They
were from Tyre in Syria. Their companions were slaughtered but being young the boys were taken to
AN=0-9°: Axum, the capital of Ethiopia at that time, and attained positions of influence at the royal court. This was
probably at the time that the G2 2z language was replacing Greek as the language of the court. "Aédésius, who was
less intellectual than his confrere was made chief steward to the king, while Frémanatos became his secretary and
treasurer. Being foreign they were perhaps seen as independent of internal politics and intrigues and therefore
trustworthy. On the death of the king. the Queen acting as regent for her son Izina asked 'Aédésius and Frémanatos
to stay and assist her in ruling the country. Since they were Christian they promoted Christianity and encouraged the
building of prayer houses for the Roman merchants who were present in the country. When fzana became old
enough to take over the reins of power, 'Aédésius returned to Tyre while Frémoandtos went to Alexandria and told the
great St Athanasius that there were now Christians in Ethiopia but no bishop or clergy. Athanasius decided to
consecrate Frémandfos himself and send him back as the first bishop. ‘What other man shall we find in whom is the
Spirit of God as in you, who can accomplish these things?" The story of Rufinus is confirmed by inscriptions
celebrating victory over the Nubians and by the letter of Constantius, the Arian successor of Constantine,
encouraging Ezana not to follow Athanasius. The Aksumite coinage also testifies to the conversion of the king to the
Orthodox Christian faith. (Cosmas Indicopleustes 1968:141).

8 He also called Abba Sdlama Kdasdaté Barhan “Father of Peace and Revealer of light” became the first Metropolitan
10 Ethiopia. He was ordained by Athanasius, the Patriarch of Alexandria.(JES, Vol. XIII, no. 2. p. 87.)

" Sergew Hable Sellasie, Ancient and Medieval Ethiopian History 1o 1370, (Addis Ababa 1972), pp.1 15-121.

% Taddesse Tamrat, Church and State in Ethiopia 1270-1527,(Oxford 1972). G.W.B. Huntingford, "Saints of
Medieval Ethiopia" Ahha Salma, X (1979). pp. 257-341.
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However, to date little attempt has been made to grapple with the problem of the forces which led

to the rise of the monastic men to such prominence.

3.2.1. The Pioneers of Monastic Life in Ethiopia

In this part, I shall begin to examine the historical, social, and political background of the
emergence of monasticism and theological controversy in the monastic centers in order to reach a
better understanding of the Ethiopian monastic saints, and the society which accorded them so

exalted a position.

The main figures in monastic history the beginning of monastic life confined to Northern
Ethiopia. The tradition claims that some monasteries founded by two brothers” kings.
ANC i @ROAch:-Abraha and Ashaha (4" ¢.). Later, these two brother kings are known by
their founding of monasteries.

The first monastic communities have said it founded there in the late 5™ century during the
Axumite Empire Era in Tagray, around the ancient capital of Atix(+9": Aksum by some monks
who came from the Eastern Mediterrancan arca (probably OC€:@<)(16: Syria and Egypt).
Because of their Holy and missionary lives they are known as -I*(10-: PG N -Tisei atu
Qadusan (the Nine Saints). These Nine Saints are said to have introduced and translated the Rules
of AN:ATmIN: ®Ah0: ANo70:006:-Saint Abba Anthony / Onfons | and Saint Abba
P akumius of Egypt’', from the ®-049: Coptic tradition into “?0'N:(Ga'az. The certain basic

principles are common to all monasteries, which may also add their own individual rules.

The most famous monasteries, L1 : 449 :-Déibrd Damo, founded by the most well known of
the Nine Saints. H7hnA\ : Za-Mika él, also called Az REIP:Abba Ardgawi. A1: AP TN:-
Abba Ligéanos went up a hill North of Aksum. near 7k~ (Lol av’y) 217 -King
Kaléb’s Palace, the place called L& bGAHN:-Dibrd Qonasal. h0:2TmMAPT:-Abba
P éintciléwon founded his hermitage on another hill. Before his expedition to Southern Arabia,

King Kaléb visited to him [4bba P dntciléwon] for a blessing, and after his victory, the king

S I . . . . 5 ¥ :
>! Ethiopian monks going on pilgrimage to Jerusalem, on their way used to stop or settle in Egypt, mainly in the
Monasteries of Qusqg" am/Mohdarag, near the Nile, and Saint Anthony’s /Onfons] Monastery, near the Red Sea. Harat
Zuwaila found in Cairo, and the great desert of Scete in Wadi Natrun, between Cairo and Alexandria.
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himself became an ascetic’>.Ad:. LN :-Abba Yashag, called 1671:-Gdrima, founded
monastery in a place called aomée:-Mtcrra”. hO:& w1 :-4bba Sahoma, settled on a hill.70
km from Adwa (or a 4 hour walk, East of the 14 ao: 3:1677:-Abba Girima Monastery).
A0 : 10 :-Abbd Guba made his hermitage in Southern 1=%7¢é- & :-Tagray; today, the monastery of
the same name lies to the West of “7.&eRm-:-Mayc 'dw M n0:AG R :-Abba Afsé went to the
AO@- 97 :-Sabian pagan center of Cehi-Yaha. n0:LI°GI :-Abba  Yomaita founded a
monastery (some say in monastery of ‘15 @w: £:14: 405 01:-Monastery of Ddbrd Libanos in
N, aoNG :-Simczand, present Eritrea™.

In the same period another group of monks. known as the (AL P Sadgan®®]. the Righteous
went to Ethiopia. The hermits just pick and eat plants found naturally in the countryside, and they
said to have preached the Gospel in Northern Somdizand, around @omé-: @NLAG Mdtdrra and
Bardknaha, South of A%Ade:Sinafé’’. Indeed, throughout period the victims of court intrigues,
unsuccessful claimants to high office. and rebellious subjects were all likely candidates to assume

or be forced 1o assume monastic garb. As it stated on the Solomonic charter-legend Kabrd Nigiist

2 As Garma Elayas said as an interview that the Monastery of Gog, near NedDC: &4 ™G 890 - Kordkor Dibrd
Marayam in 1~ :-Garalla). A RAG -Abba Aléf is said to have founded the 14w : LAY AA P :-Dabra
Hallé Luya Monastery, near the .07z ende(l: - Mdrdb River, (from Adwa North to &7:-Rama, then a 6 hour
walk, wesl). Nevertheless, AQ:Aovhi: 170N £:-Abba Samu'él of Hallé Luya (d. between 1347/717), who
accomplished many miracles is also known as founder in the first half of the 14™ century (death liturgical memorial
on #%:h¥PA:-26 Hamlé |2 August]). The monastery was burned down under Py G wndvon £ -Grann
Nur-Mohammiid, like many others in that time,

55 Around 10 km East of A% :-Adwa (forbidden to women, but there is a church and place for
women at the entrance.

54 A six-hour walk from the town and the place is in forest and famous for its 014 - fibdl-Holy Water

55 Chaillot. 2002. EOC Tradition , pp.7-25. Also the other Monastry of Simdzana were found near Azdzo, Gonder,

% According to the 1LA:ALFPF:-Lives of the Saints, AO: Y- WP :-Zd-Yohannos  ate river plants,
AQ:Aoo i NPAL N -Abba Samu'él of Walddabba ate fruit and AN TG-St Abund Takla
tHaymanot ate sweet leaves and bitter ones during lent. Apart from praying the ‘Seven Hours’ and reading the Bible
and the Psalms: both monks and nuns read ascetic and spiritual books. The main book of monastic instruction is
called @ cdhé.: en't e 1 s =Mdshafa Mdndkosat-The Book of the Monks.

Concerning the hermit and monastic life in Ethiopia; as Abund P '7"los, the Patriarch of Ethiopia said an interview
with the researcher: “Manastic life requires absolute dedication, commitment, a sense of reality and faith. Afier
praying and fasting all the time, and hardly sleeping, some monks receive wisdom from God. Then people may come
and ask spiritual advice and a blessing from them.”

57 Most of the Eritrean Monasteries established by the followers of &2 0M-L: 20 - Ewostatéwos, such as Filippos
of Ddbrd Bizin and Absadi of the Monastery of Ddabrd Mdarayam of Qohdyan. Today these place found under the
political geography in South-East Eritrea.



offers the model of the Emperor Kaléb, who is said to have retired to a monastery following his

. G § = i ww B
victories in Defense of Christianity™.

3.2.2. The Revival of Monasticism in the Middle and Medieval Centuries

There has been a continuous monastic tradition in Ethiopia from this time though there are some
gaps in our historical knowledge. Axum declined in the 9th century and later the ‘Zagwé
Dynasty’ Yemerged which was responsible in the 12th century for the famous Churches at
Lalihdla “carved out of the solid rock hewn Church®' and recognized as one of the architectural
wonders of the world. King Lalthéla himself decided to become a hermit in the mountainous
regions of 7agré, o escape the persecutions of his half-brother Harbéy who feared him as a rival
for the throne®™. There Lalibcla met his future consort, the devout and gentle Miisqal-Kabra.
Monasteries were offered and accepted gifts of land for many reasons. A gult was an important
means of strengthening the ties between a monastery and a ruler. T hus, during the late Zagwé and
carly Solomonic period, a variety of rulers donated land to Débrd Libanos of Siméizand in attempt
to gain or hold the loyalty of'is clergy™.

Another monk, & P0NMNEP0:-Ewostatéwos of Sara’é (ca. 1273-1352), the nephew of a great
ascetic, A8 FhAHELANLTTC I :-Abba Dani 6l of Débrda Marayam, in 160\ :-Gdralia
(Tigray), was influential in the founding of many monasteries. The militant self-sufficiency

which characterized the first stages of Sawdn and hP0OMN-LPN0:-Ewoslatian (Ewostdtéwos-

S E.A.W. Budge. The Queen of Sheba and Her Only Son Menyelek, (London 1922), p. 226.

 This dynasty was replaced in 1270 by the restoration of the ‘Solomonic Dynasty’, ##/2: 61 :AY"h:-King
kuno Amiak who traced his origin from the Queen Scba and her Son Manlik 1. whose father was King Solomon.

0y alihdla was an Emperor of the Zagwé dynasty is recognized as a saint by the Ethiopian Church and
commemorated on 12 Sdné (19 June). Son of a nobleman, possibly an Emperor, Zan-Sayyum, and cousin of
Emperor Yomrahannd Korastos, Lalibala was the most outstanding member of the dynasty which ruled Ethiopia in
the twelfth and thirteenth centuries. His father's name also appears as Sanuda in the History of the Patriarchs of
Alexandria. He was born in Rohd, Lasta, at the beginning of the reign of Emperor Harbéy. his half-brother, and his
mother gave him the name Lalthdala (which appears o signify "Bees have acknowledged his supremacy” in
recognition of a sign shown at his birth when a swarm of bees alighted on him. While still a boy, Lalthala heard the
voice of God telling him to build rock-churches at Roha - later his capital and now bearing his name, Lalthdla - finer
even than those already hewn in Lasta or Tagré: to be able to create these, he must become Emperor. (The
Dictionary of Ethiopian Biography, Vol. I 'From Early Times to the End of the Zagwé Dynasty ¢. 1270 A.D.,)

' The greatest testimony o Lal-Yabdla's fame is the magnificent series ol monolithic churches in his capital, hewn
in the natural rock to design revealed to the Emperor in heaven during a vision, according to hagiographic tradition.
Ihis complex. including a honeycomb of underground corridors, trenches, stairways and inner courts, complete with
a water system, represents the culminating point of the best Ithiopian architectural tradition (Sergew Hable-Selassie.
Ancient and Medieval Ethiopian History to 1270 (Addis Ababa, 1972), 15, 208, 240-241, 265-183, 291).

62§ perruchon. 1892, Vie de Lalibala. Paris; R. Sauter. 1955. "La vie de Saint-Lalibela," L'Ethiopie d'Aujourd'hui.
535, Kaplan 1982:90.
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awayan) monasticism appears to have also figured prominently in the teaching and practice of the
first Stephanites communities®’.

3.2.2.1. Expansion of Monasticism in Central Ethiopia

Until the middle part of the thirteenth century there were no monastic institutions in
citherdmhara or AP:-Sawa®. In Gddld Tadéwos of Dabrd Maryam we read, "In our land

[Sawa] there is no monastic rule which any man has made because there are not in our land the
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% puring the final years of the Zagwt dynasty both Amhara and Sawa were under only nominal royal control.
Indeed it was probably this lack of effective Zagwe administration which permitted , 772 2.€ 1~ :hYvh:-King
‘akuno Amlak to organize his uprising. However, with the success of his revalt and the consolidation of the dynasty
by his heirs Amhara and Sswa came under the direct control of the Solomonic court and the autonomy of the local
chiefs was greatly curtailed. The emergence of a militant monastic movement during the reign of the powerful ruler
Amda Seyon is to be understood as a reaction of the Siwans. and to a lesser extent Amhara, to the encroachment of
the new rulers on their traditional powers and rights (Taddesse, Church and State), pp. 97-100..

0 Taddesse Tamerat, Church and State, 1972, p. 204
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places of monks”. Accordingly. the foundation of Dédbrd Hayg in 1248 and of Ddbrd Asbo ca.
1284 opened up unprecedented educational opportunities to the Christians of these regions.
However. they had been forced to travel to 7ogray province to pursuc advanced ccclesiastical
studies or a monastic life®.

After the middle of 13" century the great figures of monastic life® appears, A: A LAN: I h: -
Abba Iyisus  Mo’a (d.1287), a Spiritual Son of AL NEANE: 897 :-Abba Yohanni of
Deibré Damo. become a monk in that monastery, which was still the Centre of Monastic life.
Later. in 1248. he traveled to the Island where the Church of &GN ANM, 45 N :-Saint
Ostifanos, on ch <P :-Hayg-Lake, was 1o be found. where he established the monastery school of
CA1L s h B AN GG N :-Deibra Hayg Ostifanos. The most famous disciple of Abba Iydisus
Mo'a is P80 A0TNA: L2951 :-St. Abund Tékla Haymanot, who went West and at the
end of the 13" century, organized 1% @v: £A1é: AN :-the Monastery of Débrd Asabo. The great
monastic revival of the 14th century led to the establishment of the monastery now known as
renamed in 1445, as 18 ow: LA14: ANGN:-Monastery of Ddbrd Libanos in AP :-Sawa, it

become the most important monastic center in Ethiopia.

3.2.2.1.1. Monastic Life by the Royal Families and Nobel Men
The hagiographic sources from the ecarly Solomonic period offer numerous examples of men,
women, and children who entered monasteries for many and varied reasons. Some, like Zdr'a

- . . : ; ¢ 710
Abrham. who had two wives die during pregnancy, were motivated by personal tragedies’ .

Y Gadla Tadéwos of Dabra Maryam, p. 86,

SGadla Qawéstos, f. 20b, "Tegré the land of monks”. Among the important Amharan and Shawan religious leaders
who traveled to Tegré to study were Heywat Bena Baseyon, lyasus Mo’a, Takla Haymanot, and Basalota Mikag'l.

% By the 12" century a community of Ethiopian monks existed in the Monastery of Saint Elayas in Wadi Natrun,
(near the monastery of St. Yohannas Kéma), seen in ruins by Makrizi in the early 15" century. They then moved to
the Monastery of the Virgin (near the Monastery of Yohannas Hassir (St. John the short). In the 19" century,
Ethiopian monks were found in the Monastery of the Syrians (Wadi Natrun). In 1935, the Ethiopian ‘charismatic’
monk Abd al-Théluth, who had first occupied a cell in Deir Baramous (Wadi Natrun), settled in another cell in Gebel
(-Tair, (200 km south of Cairo). The last Ethiopian hermit in Egypt, Father Abd al-Misth, lived from about 1935 in
cave. the desert of Wadi Natrun, in the area ol the Baramous Monastery, associated with Musé Scllim (Moses the
Black), a famous 4™ century ascetic. Walking barefoot in the desert, living with the minimum materially, turned
towards the essential. he was an inspiration for many Coptic monks who later revived the monastic life in the second
half of the 20" century.

¢ Conti Rossini, "L'evangelo d'oro di Dabra Libanos," Rendiconti della Reale, pp. 10-44.

3. Turaiev. Acts S, Fere Mika'el et S. Zar’a Abraham, CSCO XXIII (1905), pp. 17-19.
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Others were soldiers who perhaps wished to avoid the obvious dangers of the battlefield’”?. Many
of monastic holy men are Ethiopian and some of them are “Saint Kings” by their origin, as P.
Marrassini stated on Nov. 1982:5-9:

" IHere the similarities and differences with [in European hagiography?] Ethiopia (and
also with its “Saint Kings" like Kaléb, Lalibela, Na'ekuto la-Ab, lyyasu) are clear, and
perhaps worth (0 be examined more closely...... Most of them [Saints| are Ethiopian
origin, but some at least one of the parenis is of Jewish origin: in addition to Tdkld

- 5 r - T .- nop § w7
Haymanot and Ozra who were of "Levitical” family... g

However. if we turn our attention from the general monastic population to the leaders of the
communitics. we find that the latter were to a significant extent the sons of nobles and chiefs.
Basalota Mika'al ™ was a relative of King Wedem Ra‘ad”. Af:h& £0:-Abba Eloyas was the
nephew of the Emperor Zéir'a Ya ‘;)qob%. Za-Yohannis came from a chiefly family, while
Qawestos and Anoréwos were scions of the aristocracy of Dawaro and Mugar respectively”.
In fact, throughout the thirteenth, fourteenth and fifteenth centuries the leadership of Ethiopia's
monasteries was drawn from the ranks of the wealthy and honored”®.

While the skeptical reader might discount these reports of the saints' noble origins as merely
another example of the hagiographers' attempts to glorily their heroes. the corroboration these
accounts receive from non-hagiographic sources testifies to their aulhenticitym. The young

prince Zir'a Ya'agob was entrusted 1o the safe-keeping of a Togrean monk, a relative of Queen

"Getachew Haile, "From Strict Observance to Royal Endowment, the Case of the Monastery of Dabra Halle Luya",
EMML 6343, ff. 117-118; Le Musém, XCIII (1980), p. 165; C. Conti Rossini, Acta S. Basalota Mika'el et S.
Anorewos, CSCO 111 (1907), pp. 89-90. In both these texts the Solomonic kings are said to have been strongly
opposed to the defection of soldiers to monasticism.

5 p. Marrassini, Ethiopian Hagiography: history of Facts and History of ideas, Int’l Sympo. On History &
IEthnography in Ethiopian Studies (ICI), Mekonen Hall, 6 Kilo Campus, Nov. 18-25, 1982.
R0 9L O\ -Abba Bsdlotd Mika'él (end of 13 C. beg. of 14™ C.) joined a hermit, 4bba Anoréwos of
Débri Gol (a disciple of Abba Iydsus Mo'a). He organized an important monastery and was its abbot, in Débrd Gol
(Amhara). It claimed that he was exiled south, to Ddéira and Lake Zaway.

" Gadla Basalota Mika'él, p. 14.

" Gadla Elayas, EMML pr. #1126, ff.

7T M. Schneider, Actes de Za-Yohannes de Kebran, CSCO LIV (1972), p. 5; Gadla Qawestos (unpublished), f. 2;
Gadla Anoréwos, p. 67.

8 For example, Abakarazun, Alaniqos, Elsa’ of Dabra Libanos, Estifanos. Fwostateéwos, Ezra, Filepos of Dabra
Bizan, Filmona, Marha Krestos, Tadéwos of Dabra Bartawa, Yohannes of Dabra Damo, Yohannes of Dabra Bizan.

" On gadlar as historical sources see the present author's "Hagiographies and the History of Medieval Ethiopia",
History in Africa, 8 (1981); Cf. p. Charnis, "The Monk in Byzantine society”, Dumbarton Qaks Papers. XXV
(1971), pp. 76-77. Charnis while noting the tendency of Byzantine saints' lives to give their heroes a noble origin
concedes the authenticity of this claim in many cases.



EgziuKebrc'rgU. A son of Amda Seyon is said to have been the founder of Mcinddbba, a monastery
on the shores of Lake "[énﬁs'. Takla Iyasus, a teacher of B ‘addi Maryam, was a relative of the
reigning Sasargué (one of the supreme judgcs)g2. Ya ‘aqob, the abbot of Ddbrd Libanos at the
time of Alvarez's visit, had been a (Muslim!) governor before receiving a revelation and
becoming a Christian and a monk®. Accordingly, there appears to be little reason to doubt the

testimony of the gédlar concerning the origins of their protagonists.

Although the authors of the gddldar put considerable emphasis on the choice of a monastic
vocation as a rejection of the family™, they also testified to the presence of relatives, especially
nephews, in the Saints' entourages. St. Anoréwos has five nephews in his community, while
[yasus Mo’a is said to have had a brother and three nephews among his disciples at Ddbrd

85
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Asbo®®.  Filmona, while professing to have “neither Father nor Mother, but only the Lord’,

Hay Eventually he was succeeded by one of his nephews, as was Takla Haymanot of Ddbre
joined the community of his uncle Tadéwos, one of four brothers who had all entered
; s . o g n— . . :
monasteries®’. Thus. even i we concede that some traditions of kinship ties between important

monks and their disciples are spurious, the overall importance of such links cannot be ignored™.

One of the most important factors accounting for the social composition of the monastic
communitics was the existence of a tradition whereby those who chose or were forced to abandon

the political arena took up the monastic life.  On some sources abound with examples: Zar'a

%0 Taddesse, /970, p. 220.

81Cheesman, Lake Tana and the Blue Nile, (London 1936), p. 199.

821 Perruchon, Les Chroniques de Zar'a Ya'‘eqob et de Ba'eda Maryam, (Paris 1893), p. 172.

B E. Alvarez, Prester John, p. 263,

% On the rejection of family for example: Gadla Basalota Mika'el, p. 19, M.A. de la Fuye, Actes de Filmona, CSCO
XXXV (1958), p. 20; A. Ferenc, "Les Actes d'Isaic de Gunda-Gunde", AE X (1976), p. 244; Miracles of lyasus
Mo'a. EMML 1940, . 69v.

% Gadla Anoréwos, p. 81 S. Kur, Actes de Iyasus Mo'a, CSCO XLIX (1965), pp. 20, 29.

% 2ibid. p. 49; Gadla Takla Haymanot, ed. Budge. p. 94: B. Turaiev, Acta S. Aaronis et S. Phillipi, CSCO XX
(1905), p. 191.

S Gadla Fitmona, pp. 6, 20, 27.

8 Elsa'e who succeeded him, Takla Haymanot's relatives are said to have included Zéna Marqos, Qawéstos,
Tadéwos of Dabra Maryam, Hedan Mo’a, Samu’cl of Dabra Wagag and others. See V. Six, Die Vita des Abuna
Tadewos von Dabra Maryam im Tanasee, (Wiesbaden 1973), pp. 42, 94-99, 288-289. However, many of these
traditions are problematic. Tadéwos is said to have been older than Takla Hyamanot, while Qawestos was only 6
months his junior. Yet both are said to have died long after Takla Hyamanot who himself lived for almost a century.
Gadla Tadéwos, pp. 126, 343; Gadla Qawestos, ff. 44-48, 106-109. Hedan Mo’a's hagiographer makes no claim of
kinship with Takla Haymanot and the saint would appear to have lived in the reign of Zar'a Ya'eqob. Gadla Hegan
Mo a, EMML 2353.



Seyon, whose false denunciations had caused the deaths of numerous courtiers in the time of
Zar’a Ya‘eqob, was forced to become a monk and was deported to Dabra Hayq™. Alvarez
recounts the story of a noble who assumed the monastic life because of his marital-political
difficulties”. At the same time there lived Gabra Endreyas, "a soldier who having had the tip of

. s Q
his tongue cut ofT for a treasonable specch became a monk"”".

Thus it is not surprising to find among the inhabitants of Ethiopia’s monasteries sons of nobles
who had failed to inherit their fathers' titles. This is clearly the situation in the family of Filmona

11”?. Sons

and appears to have occurred in the families of lyasus Mo’a and Marha Krestos as we
of Yokunno Amlak, Amdd Soyon, and Zar'a Ya‘aqob are all said to have become monks,
apparently preferring this career to life in the royal prison of Amba Gogdn®. Some other monks
also join to monasteries, like-Abdkdrdzun, Ozrd, Isayiyas and Habtd Sollasé were all Stephanite
leaders. who like Ostifanos himsell were of noble origin. Soré was, as we have noted, the first

center of the Stephanite movement, and three monasteries established in this sub-province.

3.2.2.1.2 Persecution of Monks by Kings

There were clashes between the monastic clergy and the kings Amdé $9y0n94 and Siyfd Aro'od
have focused almost entirely upon the monks' denunciation of royal polygamy%.

In light of both their social background and their local power base, it is reasonable to conjecture

that Amdi Soyon understood the rebellious clergy as a political threat similar to that posed by

¥ perruchon, Chroniques, p. 7.

U Alvarez, Prester John, p. 424,

"Vibid. p. 413, n. 3.

2Gadla Filmona, p. 6; Gadla Iyasus Mo’a, pp. 20, 29. lyasus Mo’a, had two brothers. Gabra Seyon joined him at
Dabra Hayq, while Sebuh Amalk married and sent his sons to their uncle's monastery. Gadla Marha Krestos, pp. 4-
7, 12-13. Marha Krestos, the youngest of three sons, was sent Lo & monastery.

%8, Streleyn, Catalogue des Manuscrits Ethiopiens de L'Accademia Nazionale dei Lincel, (Rome 1976), p. 79;
Guadla Aron, pp. 137-140. A daughter of Amda Seyon also joined Aron's community and took the monastic name
Barbara. S. Grébaut, "Note surla princesse - Zir Ganela", JA4, (1928), pp.142-144, Saga Amlak, a monk among the
Beta Israel. is said to have been a son of the Emperor Zar’a Ya'eqob.

4 Basalota Mika'el and Filipos of Dabra Asbo did not accept the gifts offered by Amda Seyon and was beaten for his
impudence.”™  His contemporary, Aron of Darct refused the generosity of Sayfa Ar‘ad. although other monks
rationalized their acceptance on the grounds that the gifts offered were reparations for the previous persecutions."”'
Samu’él of Dabra Halle Luya apparently forbade his community to receive royal presents. The rule was probably
strictly observed during Samu’€l's own lifetime, but his successor accepted gold, cloth, a cross, and land from the
Emperor Dawit.**

% Taddesse. Church and State, pp. 114-118; Huntingford, "Saints", pp. 338-340; Cf. however, E. Cerulli, "Gli abbati
di Dabra Libanos", Orientalia X1 (1943), p. 243, n. 2.
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local rulérs. Certainly, the steps taken by this king and his son Sdyfd Ara‘ad against the clergy
"who sought to disrupt the kingdom™ were in keeping with their noble origins, for the
punishment meted out to them, exile, was generally reserved for the nobility™.

The rebel monks were thus separated from their noble relatives who were potential allies and sent
to areas which offered them little opportunity to build a base of local support, viz islands,
wastelands, or predominantly Muslim or pagan l'egionsg?. Moreover, if the initial exile proved
ineffective and the holy man succeeded in establishing a new constituency, he was likely to be
transferred to another region, forcing him to 1‘epéat the 131'0065598.

However, Amdi Seyon and Sidyfi Aro‘od’s sagacious use of the carrot and the stick, gifts and
exille, gradually eliminated monastic opposition in Sdwa province. The most stubborn rebels died
or were sent into exile’”. Others accepted royal favors and dropped their oprposition to the
kingsloo. Thus, at an carly date many of the clergy of Débri Asbo, the Sdwan monastery from
which most of the rebel clerics had come, turned their backs on their anti-monarchial brethren
and developed their relationship with the royal court'®!. By the last quarter of the 14" century,
when the royal conflict with the house of Liwostatéwos reached its peak, the monks of Débré

Asbo were among the most prominent royalists in the Church.

3.2.3 Monastic Genology and the Existence of-Movements

In 14" century ?\flﬂlﬂﬂ-}b(v‘\:ﬂ‘i’d\!’.‘ﬂ:-/lb;b& Samu'él of Walddabba, and H0:A0v-kul\:
HPPA:-Abba Samu'él of . Qoydsa, were the famous monks In Northern Ethiopia,
ﬂ‘&.?".ﬁ'c:wﬁ'“)&ﬁ.:— Bégémmaddr and Tigray. Although, we can then be seen two main

. . . I ] . 102
genealogical monastic movements in 14" and 15™ centuries' -

96Pm‘ruchon, Chroniques, p. 7. 1. 3.
97 Gadla Anoréwos, pp. 84, 87-93; Gadla Aron, pp. 133-136; Gadla Basalota Mika'él, pp. 24, 30, 33, 44, 47; Gadla
Filepos of Dabra Asbo, pp. 214, 231, 240. Cf. H. Ludolf, Commentarius ad suam Historiam Aethiopicm, quoted by
erruchon, Chronigues, p. 7, n. 3. "Nobilium poena in Habassia est deportatio in insulam lacus Tsanici”,
8Gadla Ancréwos, pp. 88-89; Gadla Filepos of Dabra Asbo, pp. 231, 235, 240.
99During this period are Anoréwos, Aron, Basalota Mika'gl, Filepos, Endreyas, Qawéstos, and Tadéwos of Dabra
Maryam. However, it appears probable that some of these traditions are the result of the hagiographer's attempts 1o
glorify their heroes with martyrdom. Endreyas' role in this conflict is portrayed only in the gad! of his son, Gadla
Samu'él of Dabra Wagag, pp. 10-12. The involvement of Qawéwos and Tadgwos is mentioned only in their gadlat.
Gadla Tadéwos of Dabra Maryam, pp. 348-350; Gadla Qawésros, ff. 106-109.
1006 4dla Basalota Mika'el, pp. 45-46.
10IFilep‘os, once the abbot of Débrd Asbo, was denied entrance to the monastery because of his quarrel with the
king. Gadla Filepos, p. 241.
2 Chillot 2002:19.



i) The Disciples of St. T¢ikldi Haymanot mainly traveled in the South (#F?:-Sciwa
and further South, probably until HP £ :ch L :-Lake Zaway), but also went West
and North;
ii) The Disciples of Ewostatéwos traveled mainly in the North Tigray and present
Eritrea), and also West.
Among St. Tikld Haymanot; the most famous disciples are: A0: 402N :-Abba Filip os, the third
Abbot  of Débri  Asabo, A0 WG:TNCHN:-Abund  Zéna Marqos (d.1375/67) of
CAlE Al -Dibré Basral, in North Scwda, and also West. In the 16" century
N0 0BI0 A0 : P30 -Abba Onbagom and Abba Yohannas are well known Abbots of
Déibréi Libanos'™.
Among Ewostatéwos (ca. 1273-1352 A.D.) disciples were: AN AN NEANL:TIC IV -Abba
Absadi of Déibrd Marayam in ¥ é-faz-Scirayé (d.1380/17). A5 A9AT A0 LA AN :-
Abba Buruk Amlak and Abba Filip'os N&ANL:hNS:-of Débra Bizin. Another of his disciples.
A0 E s RPN -Gabrd Tydisus, preached the Gospel in (1397 £5C :-Bigémmaddr, where he is
said to have converted many 4.A% :-Fdlasa, L1 : ARGV L[ Béld Ayahud] the House of Jews,

™ century. Under

(Lol A v dedud\ 2 Béld Osraél-the House of Israel during the middle of the 14
these two very great influential monastic centers: there through whom the monks of today trace
their origins. ALY CLA: 1.2 2240, :-Abba Giyorgis of Géasac'a (d.1425), a famous scholar of the
time, became a monk in the 14w :.2 o8, -Gasac'a Monastery. The monastery is not far from
the 14w : b 04 :-IHayg Monastery.

There are also some famous nuns, themselves founders of independent monasteries. For
example:-NCAPN PP bz -Korastos Samrd (15" C). GPCAnCOAN:-Fagartd Korastos and
OA: &P N - Wil Pétaros (both wal (‘cnlury)““.

A) The two Houses Thoughts and Emperor Ziir'a Ya‘agob and Religious Nationalism

For almost a century the new monastic "house", founded by St. Ewostatéwos of Scra'é (ca. 1273-

1352) threatened to divide Ethiopia both religiously and polilical]yms. Perhaps only their triumph

“* Ibid.

! bid.

105 Bor the life of this important church leader sce S. Turaiev, Monuments Aethiopiae Hagiologia. 111 (Petropoli
1905). On Fwostatéwos and his movement sce Taddesse, Church and State. pp. 206-231.



within the Church in the mid-fifteenth century prevented the Ewostdtians from becoming a
regional church independent of the main body of the Ethiopian Church. While the history of the
Ewostatians and their role in spreading Christianity are of great significance, for the moment we
are concerned with the circumstances behind the emergence of the movement. As Taddesse
(1972: 209) stated about their position: |
“These Ewostatians taught against the Alexandrian position on the Sabbath’®. It seems
that at first he could gather little active support for his cause, and he lefi the country in
self-exile, When his disciples returned fourteen years later, they apparently came with
even stronger views on the subject, and with new ideas of better organization”.
Despite the conflicts which eventually developed between the Siwan clergy'®” and the northern
movement of the disciples of Abba Ewos;&téwo&, the roots of both monastic movements are
essentially similar. Like the Sawan clergy, the Ewostatians included among their leaders sons of
nobles such as Filip’os, Yohannes, and Ewostatéwos himself'®®. Once again the rise of the
movement can be seen to have been closely connected to the establishment of Solomonic control
in the area in question, for. Ewostatéwos lived during the reign of Amdi Soyon and met the king

109

during the latter's military campaign in northern Ethiopia'” . With the subjugation of this area, the

Ewostatians movement developed as the champion of the area's traditional religious practices,

1% The newly founded monasteries of the central and Southern provinces, the monastic institutions of the northern
regions had endured for close to seven hundred years at the time of the “Solomonic restoration”. Tegré province, the
proverbial "land of monks", had long been the center of Church education and continued to exercise a fascination for
pious Christians who journeyed there to learn and visit the ancient religious sites. It is therefore somewhat surprising
that in the first half of the fourteenth century a new monastic movement developed in Tegr&, which was opposed by
virtually all the clergy of the Ethiopian Church.
7 The Alexandrian position ( (Ld:-hA:¥ 2795 F:- The House of Tikla Haymanot ) during this time; the
disciples among whom Ya‘aqob made this arrangement are said to have been twelve in number, including Filippos.
Among these we have the Gdadls of only three of them and a complete review of the traditional activities of all cannot
be made at the moment. It is however very clear from the geographical settmg that the bishop intended to cover all
the corners of the province of Siwa and that he sent his missionaries in different directions from the central and
southern provinces (Taddesse1972:176):
(a) To the east, in the direction of the Muslim frontiers, the following were assigned:
Yohannss for Kail’at, Qiwastos for M#hagil, Tadéwos for Salals$, and Maryas for Fitigar,
(b) To the north-west, beyond the western edge of the Siwan plateau, were assigned
Anoréwos ‘the junior’ for Morét and Wigda” and Méirqoréwos for Mirhabte;
to the extensive new areas in the south and south-west were senet Anorewos ‘the elder’ for Wirib and
Sigaj,” Adghani for Damot,9 Iyosyas for Waji and, Yosef for Inar’ut.

'% Gadla Ewostatéwos, p. 3; Gadla Filepos of Dabra Bizan, p. 71; Gadla Yohannes of Dabra Bizan, p. 127. Buruk
Amlak is another Ewostatlan of royal origin, but he was not an Eth:oplan and hence his antecedents are not relevant
to our concerns. C. Conti Rossini, "Un santo eritreo: Buruk Amlak", RRAL, ser. 6 XIV (1938), p. 16.

1% Gadla Ewostatewos, pp. 53-54. The traditions on the relationship between Amda Seyon and Ewostatéwos are
contradictory in nature. His gad/ records that the saint refused the king's gifts, ibid. but wept at his death, p. 108.
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While FEwosfaréwos himself chose exile and died in Armenia, his disciples succeeded in
developing a well-organized movement without the benefit of the royal patronages enjoyed by

.10
other monasteries

Despite the violent opposition of kings. bishops, and other Church leaders,
the Ewostdatians movement flourished in the frontier arcas of the north where they enjoyed local
support'''. In these regions they succeeded, like the monks exiled by Amdd Sayon and Sdyld
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Ara*ad, in attracting a large following among the local Christians and non-Christians .

B) The Digiqi Ostifanos Movement and The Cause of Controversy
The last of the monastic movement which we shall consider in our analysis of the factors behind
the rise of the holy man is that of [&&: A0 4-4"N:-Daqiqé Ostifanos], the Children of Stephen
‘heresy’, and the followers of Abba Ostifanos'"”. Although [AOM.4-5" @~ £3-Ostifanosawayan /
Stephanites clergy appear to have been especially conscientious in recording the lives of their
leaders, the history of their movement and their theological opinions, we are still a long way from
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being able to accurate reconstruction of the history of this heretical movement .

Some later traditions seek to include Ewostatéwos among the saints who opposed the king's marital practices, ibid. p.
48 n. 1: C. Conti Rossini, "Il libro delle leggende ¢ tradizioni abissine dell'ecciaghe Filipos", RRAL, ser. 5 XXVI
(1917). p. 709. Others claim that close ties exisied between the king and the saint, Taddesse, Church and State, p.
208, esp.n. 9.

"0n the organization of the Ewostatian communities see Gadla Filepos, Gadla Yohannes, Gadla Buruk Amlak, and
the fragmentary Gadla Margorewos. Also J. Kolmodin, Traditions de Tsazzega et Hazzega, Archives d'etudes
orientales. vol. 5. 3 (1912-1914) A23, A24. [LEwostatéwos himself refusec gifts from Amda Seyon, Gadla
Ewostatéwos, pp. 53-54. Filep'os refused those of Dawit, Gadla Filep'os, p. 118; Yohannes counseled his disciples
against accepting charity from kings or makwannens, monasteries or laymen, Gadla Yohannes, p. 135, but under his
lcadership Dabra Bizan appears to have accepted royal gifts. G.W.B. Huntingford, Land Charters of Northern
Ethiopia (Addis Ababa 1965), p. 34.

"ibid, p. 146; Gadla Filepos of Dabra Bizan, p. 65.

"2 Indeed, the emergence of monasticism among the Beta Israel (Falasha) is almost certainly related to the activities
of the Ewostatians among these Ethiopian Jews.

U3 10 A0, 4.5 01 -Abba Ostifanos was born by 1394 to family of the local chiefs at Mardawa in the sub-province
of Agamé in Northern Ethiopia (Taddesse Tamrat 1968:104). He was first given the name Hadgéd 'Anbdsa His
father, Barhand Mdsqél died before he was born; and he was raised by his mother, Sard. Later, his mother sent the
boy to his uncle, the chief of Zoglay and Gaméla (Getachew Haile 1996:57). After a short reunion with his family,
Ostifanos joined the monastic community of All:Qov-hi\: NP R - Abba Samu'él of Qoydsa, education center
called Bérd Iydsus and studied Psalms of David. On his behalf of his behavior and his courage of learning, the
clergies of Béid Iydsus gave him the name *Osyifanos’ (Getachew Haile 1996:38). At the age of eighteen, his family
sent him to the Egyptian Bishop. Abund Bartdloméwos: and was ordained as a deacon. Here he distinguished himself
by his learning and teaching and began to gather disciples from among the pupils who came to listen to him.
Although his *heretical’ views do not appear to have prevented him from being consecrated as a priest by the same
Abund Bartdloméwos at the age of thirty, they significantly harmed his relationship with the other monks at Qoydsa.
Only the intervention of the Governor of § ré appears to have saved him and his followers from coming to harm
and it was in his region that Osifanos established his new community (Srever Kaplan 1984:41).

"'g Kaplan 1984:40.



Ostifanos joined the monastic community of A:Aoo-h 0\ :HPCA:-Abba Samu'él of Qoya.sﬁ”j.
At age of nineteen, as it stated in Getachew Haile (1996:62-63), Abba Samu'él, the Abbot of the
Monastery, gave him the Monastic Cap (4skéma). e became a calligraphist; the work of
copying the manuscripts gave him an opportunity to deal with the teaching and practice of the
church'"® Knowing his talent and his strict monastic life many people from different monasteries
oathered around his little hut to listen his preaching’sm. IFrom among the pupils who came to
listen to him. Osfifanos began to gather his own disciples' '8 At the age of thirty, he was ordained

[}

. . S ; !
as a priest by Abund Bdrtdloméwos ?

On his return Ostifanos clashed with the community of the monastery. because he began to
denounce them from their departure from the fHoly Scripture. Finally, they demanded him to
lcave the community. Knowing the whole community, including the Abbot, needed his
expulsion, Ostifanos left Qoydsa and settled at Weigdra. After sometime, Osfifanos returned to
Qoydsa with the request of the Abbot for reconciliation. However, they put him in jail in his
arrival'®’. Concerning the beginning of his movement as Taddesse Tamerat 1968:1006 stated: “He
was released soon, at the intervention of the Governor of Saré, and the History of the Stephenites
movement proper started at this point in 1428 A.D.". "The ruling king of the time was King
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Yashag. with his throne name Gébard Mdasgdl and the Bishop was Abundi Bértiloméwos

In addition to, political and doctrinal issues, Stephenites were also accused by the Church of
[Ethiopia and by Zdr'a Ya 'agob himself on the base of ‘Canonical’ differences. These canonical
differences maybe divided into three: -

i) The difference in Monastic Cap

ii) Observance of Jewish Sabbath, and

iii) The Christian Morality and Ascetic Life

U2 thid

No raddesse Tamrat 1968:105.
" Getachew Haile 1996:70.
U8 [ oc.cit 1984:41.

" Op et 199672,

0 1bid, pp.73-74.

U Op it 1996:235



i) The difference in Monastic Cap
The Stephenites had different kind of monastic cap, which irritated their opponents. However,
they claimed that theirs was the right one. On a big Council held inside the King’s Court,
Clergies of Royal Camp asked them saying as it mentioned on:'#
“Igi-mant zdi-ita-habaru masaléd fdldsatcd Itayoppaya bi-qob;
Why is it that you do not agree with Ethiopian monks with
regards to monastic cap?”’

Concerning this question, Pawlos, among the Stephenites monks answered

2

by saying: "...il is an example of Christ’s patience, ...
The king sent them to the Archbishop Abba Gebra'él, Alexandrian Patriarch ordering him to
excommunicate them (7he Stephenites). However, the Bishop recognized it as the right monastic
cap of the sons of Abba P akumis (Pachomius) and showed them his monastic cap, which is

. : . 1
identical with them

ii) Observance of Jewish Sabbath
The accusation against Ostifanos includes the charge he observes the Jewish Sabbath while

breaking the Sunday'?’. He admitted that he observed the Sabbath but denied that he disregarded

Sundays'*°.

The question of the observance of Jewish Sabbath was the main principle of the A 20420 : -
Ewostatian (Ewostatéwosawayan) than Ostifanosawayan (*Stephenites Y. However, what [ do not
understand is that in the church, which had close tie Jewish world, who were those who were not
observing the Sabbath? Maybe, I suggest that the Judaic religion and culture influenced in the
Church of Ethiopia.

This idea also developed by Getachew Haile (1983:110) as stated: “For a church, like that of
LEthiopia which makes the Pseudo-Aposiolic writings the central basis of its authority, the

heretics should be those who do not observe Saturday ™.

122 Gadle ' Abaw wa-Axaw, EMML 4,43
123 Getachew Haile 1996 94.

2 1bid, 149.

' Ibid, 94.

R0 Taddesse Tamerat 1968: 111



The Church of Ethiopia, Fwostatian, the Stephenites, and even the King Zdar ‘a Ya'agob himself
were all observers of Saturday. St. Abund Teikli Haymanot of Séiwa and his cousin and disciple
Abba Qdwastos, were strong observers of Saturday. A bba Giyor 'gis of 204*,:-Gasac'a believes
that observing the Seventh Day is one among the Ten Commandments of God, so that no man has

the authority to abolish it'>"

In the times before Zdr'a Ya‘agob’s time, if the monasteries were observing the Jewish Sabbath
and if the Observance of the Sabbath was not a controversial issue, then why Zdr'a Ya'aqob
accused the Stephenites on the base of their Observance of the Jewish Sabbath?

This idea of not observing the Jewish Sabbath had been introduce by the Metropolitan. who
came from Egypt. Bishop Sawiros. who displeased with the Jewish customs, observed in the

Church Qf'li'n’?iopiaf'w.

Wherever, the cause was before 1450 A.D. that the Observance of Jewish not accepted at the
King's Court. In 1450, at a Council held in LAV 9P -Deiibri Matmag, Zdr'a Ya'aqob
eliminated the stumbling block which divided the Ethiopian Church into two'?’. Then, observing

the Sabbath and the idea on which Ostifanos were accused to get an acceptance at the court.

iii) Pursuance of Strict Christian Morality and Ascetic Life

After the expulsion from the Monastery of A : oo\ HBPA:-Abba Samu'él of Qoydsa.
A ANM. 450 :-Abba Ostifanos established his own monastery. However, still living in his own
monastery, he did not stop denouncing the monks of other monasteries for their departure from
the Holy Scriptures.

A monk is a ‘dead man’ who has voluntarily left his worldly life in favor of the life to come'".
For this reasons the Code of the Kings [Fatha Ndgdst] preferred to call them as an ‘Angels’ as
mentioned"':

“ wd-mdndikosat-ni mala ok 't madr-awayan w-sdb’ samay-awayan;

Monks are Angels of the earth and human of the heaven.

"7 Ibid.

28 Ibid.

% Ibid, 111.

BY Getachew Haile 1983:95.
BUE tha Néagdst 1958:153.
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However, monks who lived at the time of Os¢ifanos were not angels. On this reason, Ostifanos
and his children did not observe monastic principles, and they refused to be in the Communion

with such people*

They exposed the big and wealthy monasteries by saying loudly:-
“ . kémdi--zo-nu fonoto ld-monkus-na zdbd-"ataryo [aritd wi-bali‘a wi-sdtly bd-xasisd
Simcit wii-kabr wd-bé-tcscdragawo zd-bdqdidnta ‘alabas,
Is the conduct of monasticism like this by acquiring of property, by eating and drinking,

- - . s 133
by desiring rank and honor, and by putting on expensive dresses’ =

Big monasteries were enjoying land grants of Kings, monarchs and governors. This intern makes
them to break their words which they promised lives in poverty. Even some monks were living in
their own house. without going to monastery. having their property. including their slaves with
them. The other well-educated and well-known spiritual monks started to leave their monasteries

and became courtiers of kings'**.

However. the denouncing act of Stephenites embarrassed the big and wealthy monasteries; and
this in turn consolidated the power of the opposing to the Church of Ethiopia during the reign of

Emperor Zdr'a Ya aqob.

iv) Doctrinal Controversy
Doctrinal issues were other causes for the disagreement of Siephenites and Emperor Zdir'a
Ya ‘aqgob. These dogmatic problems divided into three:-
a) The question on the Existence of LAl & P 7 :- Dabrdi Sayon;
b) The question on ‘three words’ or ‘one word ' exists in the Holy Trinity, and

¢) The question on prostration for only the Holy Trinity, or for Saints and objects too.

2 Op cit, 104
L Gadld 'Abdaw wé-Axaw, EMML 4,f.8.
B Getachew Haile 1996, pp.33-34.
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a) Existence of £41&:& 7 Diibri Sayon
LA 2 P 7: Deibréi Sayon, literary means Mount Zion. It is one thousand years time, in which
Christ will come and reign with his elect. It is related with the beliel of Samanaya Maat:- the
Eight Thousand e
Sometimes it is called:- “moasah’ bé-Débrd Sayon”- The Banquet on Mount Zion, “Mosaha
Kebkab " -The Wedding Banguet (Revolution 19:9), “Mcibl ' zii-'Asar ‘tu Ma ‘at "-Food of the one
thousand [years]. "Ma ad =i~ 'Asar 'ty Ma'at "-Meal of the one thousand [years/,and “Kdbkabd
Dibréi Sayon”-The Wedding on Mount Zion "0 On Msahafi D;Jggm»va”?, it called “Mdangasid
Diibri Sayon” -Government of Mount Zion ™. The Scriptural basis for it is the Revolution to John
14:1-2. 20:2-3. 21:3 and the sccond part of the “#p& dhd.: 0477 :- Meésahafi Kidan - The Book of
Covenant.
“abldk-omu amds'a kimd Cantd sihay zd-ya-$draq...'amds’a dibd madr ‘akonnan
hayaw-and wi-mui-ané 'amd-100 wd-50 "amdld mahardt tdfisamd ma ‘akdld pénidqosté
wei-pasika ya-kawan mag ‘a-tu ld-"ab-uyd,
[ tell you, I will come as the sun rises ... [ will come on earth and rule among the dead
and the alive. When the One Hundred Fifiy Years between Pentecost and Pascal are

completed, the coming of father will come 1o pass”é

Another source for this belief is the historical Book of Giyorgis Wildd-Amid says:- the normal
way of life in this world will come to end in 7000 A.M. [Anno Mondi]. May it mean that since
the creation of this world, which is equivalent to 1500 A.D. On this time, an angel will bind
Satan for a thousand years (Rev.20:1) and the reign of Christ with His elect will begin. Christ’s
reign will remain through the periods of the imprisonment of Satan, and hence the one thousand
years of the Banquet on Mount Zion. The Banquet on Mount Zion will be preceded by the reign
of ‘Hasawi Msih -False Messiah [Anti-Christ] (I Jn.2:18) and will be succeeded by the “New

Heaven and the New Earth” (Rev.21: 1)”9.

" bid, 31.

B3¢ Darsand Mika'él 1989: 498.

BT Mesahafii Dagguwa 1988: p.114, ve[column 3]
8 Mdsahafa Kidan, EMML, 2338, f 47.

%9 Getachew Haile 1983:109.



Stephenites refused to accept this theory. For them E41 4 P-7: Ddcbrc Sayon began on the Day
of Salvation and will continue until the End of the World. As it stated on Gddld "Abdw wd-
Axaw"’

“ Déibréi Sayon ya 'zé-hi héléwd ld-gabar-ayand [sadq | wdi-ddixari-nl ya-mdisa ...

As for [the Bangquet on] Mount Zion, il is there now the righteousness, later, too, it shall

come for the deeds of righteousness...".

When the king. [Zér'a Ya'agob] asked the Stephenites, what Dcbre Sayon is like? They replied
quoting from Tamharid Xabu al- (The Teaching of the Hidden) as it mentioned'*":
“.zdi-yabé kamd yd-hdbd-ndi zd-'dyan T-ra‘ayd wd-'2z'n I-sdma ‘a wastdi labd sdb'a zd-1-
(di-hdldiya zd-astadaldwd Ogazi'abahér ld-"alld ya-fagar-wwo;
_..As He [Christ] made known [through the Apostles], what God prepared for "His Elect’
is something which is not seen in [human] eye, not heard in [human] ear, and not thought

in human heart .

However, King Zdir'a Ya'agob has gone to great length in his *Medsahafi Milad,-The Book of

. . . s T2
Collection; to explain what the Banguet on Mount Zion'”.

b) The Existence of ‘three words’ or ‘one word’ in the Holy Trinity
The Stephenites accused on that time for their some unorthodoxy view on the Holy Trinity'”.,
King Zir'a Ya'agob accused them of holding the vertical view that there are ‘three Words' and

‘three Sprits” in the Holy Trinity'™.

These Stephenites tought as stated on K. Wendt: “They say, the Father exists with His Word and
Spirit, the Son exists with His Word and Spirit, and the Holy Spirit . The Church of Lthiopia and
the king, Zdr'a Ya 'aqob himself believes in the Existence of ‘one Word' and ‘one Spirit’ in the

Holy Trinity. Again as he stated: “We believe in ‘one Word', the Son, who is the Word of the

BCEMML A, 69,

W rsmharta Nobu'at, 1966104,

WK Wendt 1962: 31, 40.

" Taddesse Tamerat 1972:pp.230-40).
W Gerachew Haile 1983:107.



Father and the Holy Spirit, and we believe in ‘one Sprit’; the Holy Spirit as the Spirit of the
Father and the Son™'".

For the Church doctrine, interpreting those who confess ‘three Words™ and ‘three Sprits’ have
multiplied God in to three; *...Who teaches (the Lxistence of) ‘three Words™ and ‘three Spirits,

has done ‘three Gods '

However, the writings of the Siephenites do not confirm the ‘Lxisience of three Spirits’ in the
Holy Trinity. When, those Stephenites do confess the "Lxisience of three Words'. Of course, they

say the Father, the Son and the Holy Spirit speak by their own Words'*".

¢) The Prostration for the Holy Trinity, and for Saints and Objects

This doctrinal issue is not as simple as it appears on paper. It was the reason for their
extermination from the face of Ethiopia. They refused to prostrate before ‘others’ [Saints and
objects too]. For them the word ‘others’ represents objects and persons other than the Father, the
Son and the Holy Spirit. Among persons and objects, which the Stephenites refused to bow down
before them: Si. Mary, Kings and the Holy Cross are the main issues. The question is why they

refused to do these?

A) Mariology and the Stephenites Case
1. Refusal of Prostration before the Icon of St. Mary and the Holy Cross
Even if it is not clear, whether the Stephenites knew it or not refusal of prostration before the Icon
of St. Mary and the Holy Cross is not a new idea in the History of Ethiopia. Some sources found
that one hundred fifty (150) years before the establishment of the Stephenites movement some
people arose in 7agray who said. ... We will not prostrate ourselves 1o the Cross nor to an Icon;
because an Icon is just a tablet and the Cross and piece of wood from Golgotha”. However, the

movement was stopped by the declaration of Asé Yagba'a Sayon (r. 1285 - 1294 A.D.) 'Y

5 Loc cit, 1962: 13, 38, 40.
Moy i 3eA,: THPFE 188, And also the Scriptural bases for their doctrine are the Book of Enoch the
Pentateuch (Gen. 1:26, 3:22), the Books of the Prophets (Isa. 52:13; Ezek 10:2; Dan. 12:28), Acts of the Apostles
(Acts 829, 10:20, 13:2), Epistles of the Apostles (Cola. 3:13, Heb. 3:15, IT Peter 1:17-18), and the Revelation of
John (Rev. 2:11. 717, 14:13 (Knibb 1978:151; 20T ar 364, : THPFE: 309. Gadld Eloyas ff. 42vb - 42ra.).

W g b 60 THPTE p 24,
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The Stephenites do not prostrate before the fcon of St Mary; but this does not mean they
disrespect her. When we look at their writings, we can ascertain that do respect her. We can find
the Tcon of St. Mary the so-called “#°0A : 4L : A5 :-Mosld Faqur Weilda-[St. Mary] with
Her Beloved Son, throughout their literatures'*®. Their church at Gunda Gundi is dedicated so St.
Mal')f]49. They also recite Waddasé Marayam- Praise of St. Mary, and Angdscd Barhan- the Gate
of Light; every time on their prayer. These two compositions have words, like “Sa'ali ldnd

Qadost "-O Righteous! Intercede for us, which praise St. Mary'™".

The question is, if they love and respect St. Mary. why they refused to prostrate before fHer fcon?
They have four main reasons not to do so"":

a) Coincidence of the Institutionalization of the Cult

b) lcons are the Works of Person’s Hand and non-Scriptural

¢) Resistance to Royal Domination on the Church

d) Prostration is Worship

a) Coincidence of the Institutionalization of the Cult

The refusal of the Stephenites to prostrate to none; but, the Father, the Son and the Holy Spirit
coincided with the institutionalization of the Cult of St. Mary in the local church by Emperor
Zdr'a Ya ‘;Jq()b”“?. Therefore. they refused prostration before an Icon was not a long-lived practice

and obligation the church.

b) Icons are the Works of Person’s Hand and Non-Scriptural

In the occasion, the Church Fathers showed the Cult of St. Mary called “Mosld Faqur Walda -
With Her Beloved Son; the Stephenites admired the fcon and said: "/t is the works of men’s
hand”"*®. 1t is a deliberate answer to remind the Church doctrine, the Word of God which

prohibits prostration before men’s hand work (Psalm 113 :13, Ex. 20:4 -5).

S 1bid, p.22

" Fikre Sellase Sibhat La'ab 1972 ix.

S0 Op cit, 30, 140.

P bid.

152 Getachew Haile 1983:98; Steven Kaplanl1984:42.
53 Loccit, XOFTE: p.l55.



The Bishop. Abba Gibra'él when asked these Stephenites said, “Why do you not prostrate
yourselves for St. Mary? " They also replied:

“_We haven't goi source before, which says, I prostrale myself to St. Mary’ except that 'l
prostrate myself to the I'ather, and the Son, and the Holy Spirit’ A,

They maybe are referring to books, which contain Hymns for the Blessed Virgin and petitions for
Her Intercessions, like Waddasé Marayam- Praise of St. Mary, and 'Sd‘atat zi-Gabs -Coptic
Horologium. This book reserve the verb ‘scgddd- prostrated’ or *sdgid- prostration’ for God the

Father, and the Son and the Holy Spirit".

¢) Resistance to Royal Domination on the Church

As it written on the Gédld "Abdw wé-Axaw, that the king asked them to prostrate before the /con
of St. Mary, they also answered: “...we will not prostrate by your orders”. They even refused to
prostrate for God by the order of the king"°

The Stephenites main intention here is to oppose the royal domination on the church by refusing

his order, which demands prostration before the Culr of St. Mary"™’

d) Prostration is Worship

The word ‘sdgédd’ in Ga'az has three meanings by Wolf Leslau’s Comparative Dictionary
(1987:490) i.e. “to bow out of respect , to prostrate oneself to ground, and to worship in
prostration”. For the Stephenites the word means: “/0 worship in prostration” while for their
opponents it meant primarily. “to bow down before an object or some one as an expression of

w158
respect :

At present Ga ‘2z, two words of exchanging for 'sdgdde’, that is “bowing down in greeting hefore
the person’. In addition, néisa'a ‘add, that is. ‘shaking hands’, [lit. ‘taking the hand’] % On the

; B s moi s sl , ; N y s 0
meaning of ndsa ‘a ‘add has changed to mean: ‘10 bow down by an official of Zdr'a Ya :—)qobm .

19 Gedla Abdw we-Axaw, EMML 4, [ 63.
B poc i, 1983101,

% Loc cit, THEFE:p.139, 154,

157 Steven Kaplan 1984:43

B8 1oc cit, 1983:96).

Y Ibid, 97.

10 Gedle Abdw wi-Axaw, EMML 4, f131.
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Since the Stephenites connected prostration with worship, they objected to express their
Veneration of St. Mary through sagdcit, which they reserved for God the Father, and the Son and
the Holy Spirit. But the later disciples, after a long discussion with Bishop Abund Gébra'él, have

prostrated before the Icon of St. Mary together with the bishop'®".

The Church’s faith on ‘Veneration of the Blessed Virgin', in the other side, had gone beyond the
limit for, “one might conclude from the writings that he has lefi behind that he was demanding of
the Christians that they worship Her through Her Icons 162 In practice for the Church and Zdr 'a
Ya ‘aqob, St. Mary come before Christ; Qur Lord is “Wiilda Marayam '-the Son of Mary rather
than Jesus Christ. The king maybe motivated to act this way by the fact that He was yd-
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Marayam yd-saldt lagg"'* - a Son born with the intercession of St. Mary .

On the book of Meistéibcqu’ zd-Marayam-Intercession of Mary (EMML 296 9. ff- 14-15) written in
opposition against the Stephenites, we could find the statements, which support their idea:
“laiti yaddlu kabr wé-sahat zd-masld Welda "ako wd-sagdt

Honor and Glory for Her, and worship and prostration (for Her) together with Her Son”

As Prof. Getachew Huaile stated: “In the course of the history of the church the question became
no longer whether or not the verb sdgddc or scgid should also apply to St. Mary, but rather She

should be worshipped with the verb 'Amldkc with Her Son 5

2. Refusal of Prostration before of the King
Whenever, the Stephenites asked to prostate before the king. However, they replied'ﬁ(’:
“ nahnd-sd i-nasdgad ld-ba ‘ad zd-"anbdild li-"Ab wd-Weld wd-Mdnfds Qadus,
We, (the Stephenites) prostrate ourselves (o none but for the Father, the Son and the Holy

Spirit "

"2 Getachew Haile 1983:98.

13 This expression divided the Christian Ethiopia into two. But later in 1878, at the Council of Boru Méda, the
expression zd-masld Walda- together with Her Son. have revised into wié-lé-Welda-and for Her Son, by the
request of the Saggoc- Adoptionists, and by the will of Emperor Yohannas 1V (r. 1871-1889) (Op cit, : TUPFZ:
266)

! Ibid, 149, 294.

" Loc cit, 1983:111.

O Geidld 'Abdaw wd-Axaw.
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Here also they considered prostration as worship. Their favorite verse from the Bible, which they
used it to affirm their position in Gospel of Matthew as stated: "...pay Caesar what belongs 1o
Caesar and pay God what belongs to God." (Mit. 22:21). They believe, “...prostration belongs
10 God, and should not be given to Caesar ... g

The text that King Zdr'a Ya'agob used against them on Genesis 23:7, 33:3 and I Sam. 24.8,
which report: ... How Abraham prostrated himself to the Children of Heth, Jacob to Esau and
David to Saul re.specim:f)‘”m. In reply, they did not try to interpret these Biblical facts, they
answered, AP NE o AN T P00 P A ARNLAA - From the deeds of the many,
verbal testimony of God is greater 167 They meant, God ordered us to prostrate none other than

him.

3.3 Overview of the Historical Background of Gidli ’Abba Eloyas
In this part I will discuss on the establishement ol the Monastery of 4 ##14:-Askkalla’ presently
known as Ontoito Hamdrd No'ax Kidand Mahrct Monastery (OHNKM) and the life of Abbd
Elayas briefly.

3.3.1. The Establishment of ASkkalld Monastery and Abba Elayas
According to traditional sources the monastery of Ontotto Hamdird No'ax Kidand Mahrit Monastery
(OHNKM), also known as < B ThA:Askkolla’ after a nearby river, was already in existence during
the reign of Emperor Zdir'a Ya‘aqob (r. 1434-1468). Abba Kanfi Mdsqdl is the carliest remembered
administrator of Askkalla Monastery where he died and was buried. Abba Elayas is believed to have
been the successor of Abba Kanfid Mdsqdl. Abba Eloyas was a nephew of Emperor Asé Zir'a
Ya‘aqob, the son of the Emperor’s sister Olléni and an important church singer, Békimos. He lived
during the reigns of Emperor Asc Zér'a Ya'agob (r.1434 - 1968), King Asé Bid'odd Maroyam
(r.1468-1478), King As¢ Na’od (1.1478-1494) and King As¢ Oskondor (r.1494-1508). Despite his
connections to the royal family, [loyas did not exploit his position for personal gain and refused
offers of prestigious monastic seats, such as Deibrc Libanos. Débrd Wigdg and Debra Hallé Luya.

He is said to have clashed with Ddgigc Ostifanos (the Children Stephanites ‘heresy’) clergy and to

'8 Loc cit, 1983:96.
100 A ANan 9570 EMML A, [ 25,
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have been persecuted by their supporters.

According to his Gddl and my informats, Abba Elavas was the son of 07, :-Olléni. sister of
Emperor Zdr 'a Ya ‘aqob['—”. Steven Kaplan (1982) also speaks of “Abba [ 2w/, 1) : 2] Elayas is a
nephew of Zér'a Ya 'aqob, the son of the Emperor’s sister, Olléni”. Abba Elayas had a great deal
of religious education which he began since he was a child. Thus, he was a very spiritual man.
Emperor Zdr'a Ya ‘agob was very fond ol Abba Elayds and had great respect for him.

At first, he lived at another place, on one occasion. his followers are said to have presented to
Emperor Zir'a Ya'agob a proposal that the Emperor give the title of Pl WAL K o L o
Mcdmhard Haymanot ' (Religious Scholar) to Abba Elayas. However, when Abba Elayas heard of
his followers” proposal he went into hiding at ASkkalla Monastery. He came to this monastery
because he did not desire to be given royal appointments. Emperor Zéir'a Ya'agob looked for
Abba Elayas everywhere and could not find him. Once again, although he still doesn’t refer to
Abba Eloyas being at Askkalla Monastery'’'. Steven Kaplan has the following about Abba
Elayds: “Despite his close connection to the royal family, Elayas did not exploit his position for

75

personal gain and refused the offer of a prestigious monastic sedl -

Two years after Abba Elayas came (o Askkalld Monastery, Emperor Zdr ‘a Ya'agob also came 1o
the Ontotto area. Emperor Zir'a Ya 'aqob was accompanied by his soldiers when he came to the
area of Askkolld Monastery and he was in search of wood for constructing a church. While the
wood was being cut. Abba Elayas was seen in the forest by two of Zdr'a Y ‘agob’s soldiers,
Zér'a Ya'agob and the two soldiers rushed to Abba Elayés and caught up with him, Following
this Zdir'a Ya ‘aqob asked Abba Elayas to return with him to this original place, but he was unable

to convince Abba Llayas to return.

Abba Elayas continued to live in ASkkalla Monastery for a long time and he made it famous.
Emperor Zir'a Ya 'agob, who visited the monastery on different occasions for different reasons,
endowed the monastery with lots of presents. e also discussed with Abba Llayas religious

issues. Because he hoped that Abba Elayas would aceept his request to return. Zdr 'a Ya‘agob

"0 Informat: Abba Gabrd Misgal, Merigeta Neqatibeb and Bah. Abba G/1Yesus.
Vi L0 NP LT oA LGN
' Steven Kaplan 1982,
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always asked Elayas to leave ASkkalla Monastery again and again. However, Abba Elayas
refused the request of Zdr'a Ya 'aqob because he had the interest to live like a hermit in the
monastery of A§kkalla and he made this clear to Zdar'a Ya 2q0b.

Abba Elayas is believed to have played a great role in the development of Askkalla Monastery.
He did this by binging monks from Mcdndagdsa A mba'” and attracting a large number of
followers to come to Askkalla Monastery. The tradition relates that Abba Elayas finally
disappeared from the monastery at the age ol 132. Ina manuscript, on the history of King Na'od

(r.1494-1508), it is said that the grave of Abba Elayas is found at ASkkalla Monastery.

Abbé Arké Baruk was the successor of Abba Elayas as administrator of 4Skkalla Monastery. He
was the one who brought the ‘“abot” of St. Mika’¢l from Débré Barhan to Askkalla Monastery.

He then put St. Mika'él’s ‘tabot " together with Kidand Mahrat’s ‘tabot ' in the monastery. He
also died after a great deal of contribution to the development of the monastery and was buried
their. King Labnci Dangal (r. 1508 -1540) once came to Askkalla Monastery. When be returned
back he gave to the monastery the ‘fabot” of Laddta and different kinds of other presents.

The Emperor Zér'a Ya‘agob, the strongest ruler of the carly Solomonic period, and the monarch
most active in ecclesiastical matters , took an active interest in the monastic leadership and placed
friendly clerics in several important monastic seats. According to Gadld h0:hWCN:-Abbd
Elayas. the Emperor offered the saint, who happened to be his nephew. the leadership of any of a
number of prestigious monasteries including £eA14: ANGS N :- Debri Libanos, £A1G: @1 -
Deibré Weigdg. Débrd Wali, or Dibré Hallé Luya. While Elayas refused the honor, lest he lose
the kingdom of heaven, other monks had no such fears and accepted positions. Abba Foré
Mika'él was nominated to be the abbot of Dabrd Werdb by the clergy of the monastery, but

assumed the office only six months later when appointed by the Emperor.

"% A place located in West Sawa Diocese (region) 25 km. from Addis Ababa.
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Genology of Abba Elayds

Yokwo Amlik

*Aandid Savon

|

Nawvavi Kogostos

\"'—-u..
Dy Dibait (1)
Queen Sovon Mogdasi

Ziir'a Yilraqel & O Ofind n"rn'mi'f‘a!. )'.u!n{q, Omlaryily olicni & Bakimos
Térvofitos, Habti fiivs

i adii Mivavitm i _ Sarsi Mika el GiibriaSoyon,
- Childen's i i J obg
Flavax, Miraysn Kobira

3 b
N Grandehildien’s

Chart 2: Abba Eloyas’ Ancestors and Families'

The leadership of £0&: A0 N:- Débrd Libanos. which Abba Elayas had refused was given to
Abbd Mdrha Korastos. a monk from the monastery. Zdr'a Ya'agob was anxious to have a loval
ally leading this monastery, whose cooperation was so important il his programs of church re-
unification and evangelization were to succeed. So, while the monks of Dibréd Libanos were
allowed to nominate four candidates for the throne of P&-0:AN:-FRA:Y LG 1 :-St. Abund
Tikld Haymanot, the final selection of an abbot rested with the king. Should he refused he was
called into line and reminded of his posision: "Give to me ,as your (spiritual) father gave (o ny

father; are we not king like Zdr'a Ya'aqob? Are you not appointed like Ondaryas? .

" This Chart which I prepared based upon Mss of QSC, EHNKM and EMML #1126, f. 27ra - [ 28vb. But it is
different genological interpretation of Ms MAM | f 7r and Taddesse Tamrat (1972: 280).
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3.3.2. The Cause of the &N :(1C7’7:-Déibri Barhan Council

Some of the passages quoted from Gddld Elayas (ff. 29vb - 29¢b) and allusion to doctrinal issues

of the Ethiopian Church during the medieval centuries'’:

[ ...@FProhooe Q0APY : YLOITT 1IALA : @l HLECLOL :0RHNET L00Po-£7 -
OINTCAD- 7 hATF: “Lhhd 2 HEOL: 814: AIHANAC: ofEd: 0k Ad: L0aA: €
HRCOEN : QhCL:PAIC: Nooahd:: @A PAC: 0777 (PEAANO1:: b ~0: Qvlel: AHA -
avA-lr @f0: A0 KL HEM: do-den: (evdih-t: ©4: (120 ohfbo: (lovidi: AbTe:
& hChf0 :HEO :aoFhd. = WA P%O AMANACE F50 = PPA: P50 hfo-:

Hh Lavarit: dao @4 @472k hoo 7 @faoQh : AP (09 A0AL © ATHANDC:

Name of Institution or
Person in the Giidl Type of Taught
Nestorians and Leo I'" “Christ has one Body and two Natures”.
Géamaloyal Z&-Giorgis, and “Christ has two Bodies and two Natures”
Onbarii
Aftoqqa Mika’él’s “God has one Side (face)”
L : ANm, 45 N:-Ddgiqd Not necessary prostrate for Our lady [St. Mary]
Ostifanos (Stephenites) and Icon
Orthodox Tewahido Church [“PA:02:0hLo: (w0 Motd  bdsaga,
(Oriental Orthodox Churches) wahayo ba-manfds]; He [Christ] died by His
Body, and became Eternal by His Divinity.”

Table 5: Some ‘Heretical’ teachings, and the Church

1 OSC, ff- 29va - 29rb

176 See Chapter IV, translation, /. 29vh - 29rb.
177 pope Leo I (ruled 440-461), who is also known as Leo the Great. He was really the first major ecclesiastic and
politician to recognize not only the reality of the Roman collapse but its consequences for world being born. In the
face of a dying world and another world struggling to be born, he recast the office of the bishop of Rome and its
political relationship to other political groups. He realized that he needed to deal with more than the Emperor of
Rome, who controlled very little territory, and negotiated, with both the Huns and the Vandals to secure some
measure of independence and political control. He recognized, though, that the loss of imperial power meant the
diffusion of the church's unified influence over the Christian world. The church had to somehow replace the
emperors as a unifying force-the logical candidate was, naturally, the pope or bishop of Rome.

s 5%



3.3.3. Land Charters (Gult) for Monasteries

The offered land *Gult’ for the church is the main material for monks. In a charter ascribed to a

later Agabé Sd'at Yohannas we read:

“On Thursday, the 17" of Hadcir in the 6" vear of the reign of King Séiyfi ‘Ara‘ad, I restored to

[The church of] St. Mary the land which had been confiscated. v

According to Gddld Abba Elayas as it stated:
“Stephenite clerics, who were persecuted during the reign of King Zdir'a Ya'agob when
returned to Ethiopia from Jerusalem were given a ‘gult’ which had previously belonged
10 another monastic community during the reign of King Na'od. Abba Elayas rebuked the
Mcikonnan [the Governor of Winddl, Gébra Mdsi'h] responsible for the act, remaining
him that the transfer of this ‘gult was forbidden on pain of curse and excommunication,
but only the king was able to restore the land to its rightful owners "

Given the character of the ‘gulr’ system, local rulers and soldiers were in direct competition with

the ‘monastic holy men’ [QinD*®:-bahotawi] for the royal favor and donation. As the

monasteries grew in importance. they added to their resources. often at the expanses of local

rulers and troops.

3.3.4 His Thought on Defending Orthodoxy, Rules and Regulations

Please keep yoursell from the thought of the faith of ANNAASCTL O [d-sab'a Afranggi

wii-Romé from the people of the Franks and from Rome. They said that ‘Divinity works by its

own Divinity, and Humanity works by its own Humanity.’

Please! Keep yourself from heresy of Lbd: ANM, 95N :-Digigi Ostifanos|awayan| [the

Children of Stephenite]. and from the leader of the destruction called Gimaloyal, the Blind. Keep

yourself from their bad works [and heretical teachings|: they thaught it “'not necessary Lo prostrate

before the Cross of Christ and before Our Lady Virgin Mary.” Also, from the Children ol Zi-

Mika’él of Onbarani. Giyorgis of the Rome, which stated that in the Canonical Book, “there is no

confession’. Additionally, these heretics said, *...not necessary to believe the Angels of Light, by

the Ark of St. Mary. by Angels. by Martyrs intercession. We couldn’t bow down (prostrate),

except only before the Icon before God the Father. of the Son of the Holy Sprit.” Don't become

¥ Steven Kaplan 1982:100.



one and [don’t agree| with the thoughts of the heretical teaching that said as the Children of
Christian.

Keep yourself from those who rejected the W1 hPC P -Law of the Apostles which ir
mentioned in the @& ché.: (L5 &0 :- 'Book of Synod’; these groups said, like the A Tihdte-
Law of Orit [Moses?] which make sexual intercourse with their brothers' wife for her to give
birth as they want the seed.

Keep yoursell from the fiehG T+ hEo"7:-Clergies of Ajamin, who rejected and did not honor the
Sabbath: as it is mentioned on the Gospel of John, ‘Don’t keep and honor [the Sabbath] like the
fundamental Jews. Honor the Sabbath as the Apostles.” As advised by the concrete command of

strong words in the Book of Abtilis, Article no. 65.

3.3.4.1. Neh G T AT Clergies of Ajamin’
Those who were not observing the Sabbath, and against Ajamin groups, whose erronoc practice
King Zar'a Ya'eqob devoted a substantial part of his writings, in the 20™ century copy of Gedld

179
, who

Abba Elayas mentioned: the heretics are called kahatd Ajamin 'the priests of Ajamin’
based their teaching on the Book of Judgment by Yohannes, Masih Yohannes Za-I'ath, which

says, "observe not the Sabbath like the Jews.Bul these have been heretics of a laiter date.”

3.4 Mediaeval Period Literature
The history of Ethiopia in the middle ages is more or less a history of war. During this period
cultural heritage mainly the documentary heritages of the country have suffered a lot. More and
more documents were destroyed and exported. One of such kind is the persecution of Christians
by [€4. T2 %A | Yodit (Gudit), in 10" century; and the second one which has destroyed the
cultural and religious heritage. civilization and resource was done by invader Ahamdd Grann
Mohamdd. in the 16" ccnlurylgﬂ. These two disasters are the most known for their distraction in
the history of the country. Even though. the church had saved a lot of valuable original

5 . . . 18 3
documents by collecting and keeping in the mountains arcas I What we have to day, as Lake

' Maybe the Muslim Imam’s, who rejected to observe Sunday during the invader, Ahamdd Grann Mohamdid, in the
16" century. See also Gadld Abba Eloyas, ff. 60-61. [0-80: ICI*G s PEA:TIC LY VA EAD-F wE).

180 Aymro, 1957: 22,

' Amsalu Aklilu. 1976:pp.3-10



Tana, Hayak’, Zaway and some monastic centers. What we have to day, as documentary

heritages, in our hands are the documents survived those distractions.

Mediaeval Ethiopian literature is particularly rich in hagiograghies. On this account, the lives of
Saints [Geidlat— 1€ 44" such as- St Anthony, and S1. George enioyed great popularity. The lives
of such famous Ethiopian and Coptic saints as St. Tdakld Haymanot and Gebrda Mdnfds Kaddus
provide important source manuscripts. In many manuscripts of Ethiopian Orthodox Church the
whole volume is occupied with the life of a single saint and the miracles done by him both in his

lifetime and after his death.

The other two important original works appeared in the earl 15" century. The first of these was
p g PF y Y

the @A PON:

Fakkare Iydsus (Predict of Jesus) and another philosophical work was
gv o M.4 07 L9 £ —Mystery of Heaven and Earth, Setting forth the eternal struggle
between good and evil. The reign of Emperor Zdr'a Ya'qob (r. 1434 -1468 A.D.) was notable for
the development of great literary activity: he was zealous reformer and wrote several important
works. They arc @& dhébNCTT:— “Mdshafi  Barhan'  (Book — of Light) and
a0 d hd.:9°0AE :—Mishafi Milad' (Book of Nativily)'m. This works attacking heresies and
the corruption of religious practices. Other works that have been attributed to him include the
hymn collections. It is entitle AL AN dC 1w Ogziaboher Nigsi’ (God has reigned) a
collection of hymns for the days of the year. Meishafi Milad and the most famous homilies
entitled Co1:0:Y 791+ — Rotu’'a Haymanot' or True Orthodoxy ascribed to St. Jacoub of
Beradeus. In addition to LG o PO T 0%:09° L 407 Chronicles of the wars of
King Amdcd Sayon, the secular literature of the 15" century included a translation from Arabic:-
G byl Fatha Negdst, WG :h@BU£:— Zéna Ayhud’ (History of Jews) and a
Presentation of the Universal History of al-Makin (George of Egypl)m. A Muslim merchant,
who had been converted to Christianity and, as Enbdagom (Habakkuk), became prior of the

Angdsa Amin] -Gate of Faith to justify his conversion and

Monastery of Ddbrd Libanos. wrote
to persuade apostates to recant. Other similar works were produced. and several were written 10

defend the Orthodoxy which called as ‘Miaphysite " faith from other religious expansionists.

182 Sergew Hablesellase 1970: 68.
85 Lipsky 1967
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Map 2: Ethiopia on the eve of the wars of Ahoméd Grann

3.5. Title, Personal, and Place Names in the Text
In this section | tried to explore the title, personal and place names which mentioned on Gdadld
Elayas manuscript texts. Some title, personal and place names may not known in my present

observation of text references. The study refers only based on the Gdl and related references.

8 Taddesse Tamrat, 1972, Church and State in Ethiopia 1270-1527. p.298.
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3.5.1. Overview Title Names and Materials
Al -’ Abun:- title given to the Head of the Ethiopian Church, the Metropolitan, Patriarch of
the Ethiopian Church or the high dignitaries of the church. Afl7:- dbund represent for “our

father’, the bishop of the diocese'™.

O.P(L:(A7:: ‘Aqabé Si’at’:- The Abbots of the Monastery of + 5N ANM, 45 0 :-Saint
Ostifanos, on &P :-[ayg in Wallo had the title of ‘Agabé Sa'ar’, literally, ‘keeper of the

FHour’, the title that remained important until 16" century'®.

W90 Ao IP5 -1 " Abimnét, amimnét:- Abbot/ Abess :- The head of an important
monastery. In large monasteries: Débrd Libanos and NRA:Zog"ala; the election of a new
AN:9°%-1-:-Abbot will be approved by the ™1 € n:-Patriarch, and elsewhere by the local
bishop.

0% : Asé: - Emperor, title name, which had given for Ethiopian kings.

A0 : -Askéma:-There is a traditional of a higher level of monastic distinction called
AT :-Askéma, (indicated by giving a type of scapular also called the Askéma): this is
associated with certain monasteries, which given only to very few monks.

CoAlI -Diibtira: - a learned man of the church, scribe cantor.

Aakd 2 :-0¢igé - The Abbot of 18%em: £AN4: ANG N:-Monastery of Ddbrd Libanos in AP:-
Séiwa became the main abbot ‘O¢’dgé’ of the Church after the death of P5N:A0:TDA:
Y 0,995 12 -St. Abund Tdiklc Haymanot. In the Church tradition and as some historians said. it

beeun on the beginning of the 16" Century.
g g g Y

2A 4 :-Gult : — The form of right or holding land.

All: AP: °Abi lgg:-God Parents (God-Father):-sponsors at Baptism and Chrismation
taking the responsibility for the faith and spiritual development of the newely born Christian.
oo 33 i Mik"non, plur. Mik"annant:- originally a judge. but applied to provincial
governors, especially the viceroy of Togray, the 7ogré Mcik" nan. Also in GE mentioned the name

called 104 @o(\.chi aon’ @77 LA :-Giibri Misi’h, the Governor of Windal.

B3 Leslaw 1987: Comparative Dictionary of Ge'ez.
" Taddesse Tamrat: 1972.



Con: CO040% - Ra‘asd Réusan, Head of heads; Honorable title of Abbots of
ao(Cm-A 770 I - Mdrtulda Marayam.

&Ni AdNi Ras, rass, or ‘ards:- The title given to a very senior official, sometimes to the
governor of a province and later, the title which replaced *hahatwddddd .

oo I\, : Migabi:- The steward takes care of the practical life in the monastery.

Ad: @oll9°é"r: ¢ Ligi Mizimran- head of the Chanters. In many monasteries, the title given
for a learned man of the Church. The father of Abba Elayas, Bikimos known by this name,
AP : A1 F Ligid Sihdaft:- Chiel Scribers—the head of the scribers or calligraphists.

o142 -Miisfon, pl. Misdafant - A provincial governor, usually rendered “prince’.

PN :-Qiimis; PG :-Qonat 5 - $1:Qob :- Monastic dress or habits can be brown, white.
dark. red, blue, or another color; yellow is usually associated with hermits. The habit consists of a
long cloak [P“Z0:-Qdmis]. a leather girdle [PG 1 :-Qanat], and the centerpiece, a round cap

[(1: Qob).

@ po(1: WO T i -pi-Qob Abbar:- The monk’s giving the Qob is called ‘Father of the Qob’
[€B-(1: AT -yi-Qob Abbat], and he has a specific role in the spiritual formation of the Monk
and Nun.

Adhd. : 197 ¢ siihdfi lam,-Register of the cattle; ancient title for the provincial governor,

espeically of Amhara, Sidwa, and Damot.

Ochd,:  ToUN-Sihifé ta‘azaz :- The king’s chronicler (Secretary), Usually, two are
appointed, one as chronicler, and another for public business. They are frequently monks, and
have too often the prejudices and ignorance of that order.

W CHE - Wiiyziiro: - princess, the house lady, a married woman.



3.5.2. Overview of the Personal Names

ANOE 7 Abdikiirdzun (ca. 1476) was a disciple of Samuél of Qoydsa. He was a native of
Nadir near Axum. He lived in the reigns of Zdr'a Ya'agob (r. 1434-68) and his son B ‘adci
Marayam (1468-78). He was leading member of the Stephanites Community'*’.

ANC chv: A0 h:-Abraha and Asbaha were twin brothers, who are believed to have to been
and to have ruled the crowed country together. Their simultancous accession to the throne can be
reconstructed from different legends. Onbcircim, then high priest, seems to have been told by St.
Mikd 'él to crown the two brothers as joint rulers of Ethiopia. Christianity preached in their region
for the first time by the first Ethiopian Metropolitan, Sclama (St. Frumentius). Abraha and
Asbaha are celebrated as saints in Lithiopian Church and their commemoration is observed on 4
Togamat (15 October). 88

N'1.0:-Agiya. the daughter of Sond Korostos, her mother name called Amétd Yohannas, who
was the daughter of Emperor Za-Dangol.

L : A5 m, N :-The Children of Agnattios :- They comes from the place Hawzén, Mayi
Anbissa with the Children of Anobén and with the monks from Ddbrd Hallé Luya for the Council
of &N NG :-Dibrd Borhan (DB).

NG GP0:- Anoréwos the Elder was a senior disciple of d&-N:AN:TnAa:Y L2751 :-St,
Abund Tékld Haymanot. He appointed Naburd-ed of Werdb by Abund Ya'agob (1337-44), the
Hgyptian bishop who came to Ethiopia during the reign of Tl 02:09° L AT King Amdd

Soyon. He found the Monastery of Ddabrd Sagagg. Traditions attributed to him evangelical

ST MS: Gadld Abdkérdzun of Gunda Gundi, Monastery of Marayam Dibo, Asbi, Hulldt Awlalo, Tagray. Gdld
Axaw of Gunda Gundi, 1ES MS No. 496, f. 38r. Gddld Samuél of Qoydsa. 1ES MS No. 113, ff 20r, 71r.  C. Conti
Rossini. Acta Sancti Abakerazun CSCO, Script.  Aeth. Ser. Altera (1910).XXIV, 1-135 (text), 1-120 (ver.). A.
Mordini, “Il Convento di Gunde Gundie,” RSE (1953), XXI1, pp. 49, 56-59.Taddesse Tamerat, "Some Notes on the
Fifteenth Century Stephanites ‘Heresy " in the Ethiopic Church,” RSE (1968), XX, 113-1 15

8 (a) Gadla Abraha wi Asbaha, Aksum, Tagré; (b) Gadld Abraha wi Asbaha, IES, mf. No. 193: (¢) Gadld
Abraha wé Asbaha, OPA, Mdqdlé, Tagré: (d) Gdadld Abraha wd Agbaha, Asbi, Débrd Sclam Mikéa'él. (e) Gadld
Abraha wa Asbaha,, Hawzén, Gdr'alta, Tagré.; MRF (a) Synaxarium for 4 Tegemt, LE.S. MS No. 3, f.36r.(b)
Kebra Nagast, 1ES., 681 ff.53r,54v; (¢) Yared, Deggwa,"Wazema Arke Arke ba'enta Nagast" (Hymn to the kings),
(IES.MS No. 322, f.21r: (d) Méshafi Arké: [ES. MS No.34.f.34v contains the following verses about Abrcha and
Asbeha: PRF (a) C. conti  Rossini. Liber Axumae, CSCO,script; Aeth. (1909), VIII; (1910), VIILP. 18(text),20(tr):
(b) C.conti Rossini storia d'Ethiopia (Bergama,1928),pp.15-154:(c) C. conti Rossini, "les listes des rois d
Aksoum': JA.(1909), XV:pp36,41-42; (d) Segew Hable Selassie, Ancient and Medieval Ethiopia History to
1270(Addis Ababa, 1972),pp.77-104; (¢) S.Streleyn, po.cit.(founds Conti Rossini.),p.10.

-59 .



activities in Onarya. He was exiled to Wiildga, Zdngo and Lake Zaway, and he was once flogged
by King Amdti Sayon/'w.

AG LPN - Anoréwos the Younger was a disciple of AlF7: 15 : “VCHN: Abund Zéna Marqos.
He was appointed Noburd-ed of Mordt by Bishop Ya‘agob (1337-44), the Egyptian Abund, to
help the propagation of the Christian faith. Today he is commemorated only at Weagda, 185 Kms.
North of Addis Ababa. He lived in the reigns of King Amdé Sayon and King Sc'iyft’i—/fr’aa’m,

A A IP-Abba Ardgawi, - called the Elder, as he is the most venerated of TA0-]::
$%.0%: -the Nine Saints, founded the famous monastery of £-(1&: 59" :-Dibrd Démo"”!. He is
also said to have founded a church in W€ :A9°O:-Zur Amba, a place resembling Débrd Ddmo,
where it is said that 98- £ é £ :-Saint Yaréd taught his hymns.

b A0 ACOPT:0.20:-The Children of Ar’iiyiinid Sigahu comes from Dibrd Doda, the
beach of the River Bislo for the Council of Dibrd Berhan.

A(°F 1841 Aran of Darét (or Dibri Faran) was a native of Ddambiya. and a disciple of
RO:N0AT: 7N :-Abba Bdsdloti Mika'él. He was exiled twice by King Séiyfi-Ar'ad 10
Zingo, south of Addis Ababa.  'Aron achieved an evangelical success in 19" L (-
Beigémmaddr. He baptized the inhabitant of Gayani, west of the River Bdsalo. He built a rock
hewn Church called Dabra Darét’”.

ANAAGCH L O Sib’a Afronggi wii-Romé:- the people of the Franks and Rome.
B 0% : (10 £ : T LI -King Bi‘adi Marayam (1.1468-1478 A.D.): a son of Emperor
b 0%:0NC0: COBA1:-Emperor Zir'a Ya'aqob, his throne name Cyriacus.

e AN:NNLY°N:-The [Spiritual] Children of Abba Bikimos, (they will come) from

Somi, Hagird Mad'xanit and also from Diébré Sahal for the Council of Dabrd Berhan.

189 @ pep i Al WG G20 - The Children of Abba Anoréwos will come from the Upper of Gojjam and $ogajj;

(A) Gadle Anorewos, UNESCO mf Ethiopia MSS.ser.10.42: (b). Gedle Filpos, BM.Or.769.1.10; (¢) C. conti
Rossini Monoseritti (coll.d'Abbadic No 43.).p.616. PT (¢) C. conti Rossini Gdele Anorewos,scu Acta Sancti
Onorit CSCO,script.Aeth. (1905) [L1-110, text, PRF (a) E. Cerulli, Letteratura etiopica(Milano,1968),p.60; (b)
Taddesse Tamrat, Church and state in Ethiopia 1270-1527; pp 115,180-2,187.189, 208,225; MRF Mashafa
Arke.l.IE.S.MS No.34 ff25r,25v contains the following hymn to Abba Anorewos.

190 NS Gadld Anoréwos, Sét Amba, Gagé, Ménz Sawa, E. Cerulli, Gli atti di Zéna Marqos, (1962), pp.196, 205-6.
1 On the A% 90é-1": - Adigrat-Adwa road, then 11km. north of the main road.

- MS (a) Gadla Aron. Maget, Lasta, Wallo: (b) W. Wright,op.ict. BM.CCLXIX(0r797,693); (c). C. conti
Rossinic, "Manoscritti.ed opere abissine in  Europa."p.616; PT B.Turaiev,Acta S. aronis ed S. philippi, CSCO,
seript.Acth.(1903),t.XX.pp. 1 11-261(text),99-234(1r.).
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Abund Birtiloméwos, Egyptian Bishop:- Ostifanos of 7% : %%~ Gunda Gundi was
ordained by this bishop, before he became ‘heresy’.

AN:(000°T: 70\ :-Abba Basiloti Mika’él was a disciple of AO:AT&PN:- Abba
Anoréwos, a hermit of Ddbrd Gol. He is said to have accused Abund Yohannos, the Egyptian
Bishop, of practicing simony. However, Emperor dmdci Sayon did not accept the accusation and
instead exiled Bdgdloti Mika’él to Tagray. His contributed to the improvement of monastic
regulations in Amhara. He attacked the custom where by male and female members of the
monastic orders shared the same living quarters and solve such organizational difficulties said to

have once openly attacked Amdei Sayon for his un-Christian matrimonial practices'®

A4 77C £9° :H &G A 1 HD - Abba Bitri Marayam of Diseti Zighé was a disciple of
AN7:1L5 :"ICHN: Abund Zéna Margos. He sent by his master to evangelize at Zighé, on the
Southern shore of Lake Jana. He lived during the reigns of 77«4~ : 7P¢:“7C £9° i King Nowayd
Marayam (r. 1372-82) and 71+~ : 8P :- King Dawir (r. 1382-1412)'%",

AV:QCL: 7 - Abbad Bahray: an ecclesiastic, a 16" century ethnographer and historian. He
entered the service of 4sé¢ Sirsd Dengol after being driven from his home in Gamo by Oromo

incursions. He was a writer of the History of Oromo and in addition, according to the convincing

argument of Chernetsov S.B, the author of the history and the chronicles of Sirsi Dangal'®’.

AO: 87T\ :-Abba Dani’él of Wiigén was originally from Scwa. He later on moved to Tagray
and established his own Monastery in Wdgén, Tdmbén. He was respected by 7 F2: 0% :HCO:
L0\ :-Emperor Zir'a Ya ‘sqob’. _

A0 :8Th A :-Abbd Dani’él from the area Abi’y, Solwa and Débrd Ofala and also from Hila
and Jan Amora.

% gk R0:100°1: 77 kA -Abba Basilotd Mika’él’s Spiritual Children from Gasa&’a and the Monastery of
Abalo, from Hongd Marayam and Kolom; Ms :Gadle Ba-Salota Mika-el, Deb Baher, Waldebba, Samen, Bagemder;
Gadle Basalota Mikael, coll. d'Abbadie, No 129, B.N.paris, France. (a) C. Conti Rossini, Acta St..Baslota Mika'el
ed S. Honorii, CSCO, script.Aeth .SER.altera,(1905),XX,1-110(text),3-98(t.).

"% 2.4 :A0:071¢:7C.29°:-The Children of Abba Biitri Marayam from Désétawit Abbay and Saffaii;

Gadla Batra-Maryam,Zage.Baher Dar,Gojjam; E.Cerulli, g/i atti di Batra Maryam. RES 1944, 1945), IV. E.Cerulli,
Gli atti Zena Markqos,p 10.

' Chernetsov 1984.

126 (a) Gadla Daniel, IES.mf.No.116 from Dabra Teguhan,Qolla Tamben; (b) Gadla Daniel, Deber Teguhan Wigén,
Qolla, Tamben Tegre.
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ALV P BAN:HANHFECPF Alexandrian Arch-Bishop St. Doscorus and @& PN
AL ' PCPA - the Arch-Apostle’s, Peter.
0N :-Olléni, the mother and father of Abba Eloyas. She married an Arch-Chanter Béakimos

from the district called Wigda. on the Monastery of Débrd Kalo™ta and Gorarya.

A LG ON:Ondarpas of |@%] NP -|Wif] Wassa Gidam was one of a group of saints
called Ella Onfraz whose evangelical work took place East of Jana. He lived in a cave still
A3 C PO Ondaryas of Siffé’a ( ¢.1462 A.D.) lived in the time of King Zdir'a Ya'aqob. He
seems to have carried on his work in northern part, as we find traces of his missionary activities
in Ardza, Scra'é and others places in Eritrea. He was a disciple of Gabrd Karastos of Scloda'”.

ANM, 4G 0 - Ostifanos (c.1459) the founder of the Stephanites “heresy’ community in Gundi

Gundi '’

AN LA RN -Abba Filip’os (c.1348-1388) was the third abbot of 14aw: £-A14: ANG -
Monastery of Débra Libanos in Séiwd, in succession of £/lsa’, the immediate successor of Abund
Takld Haymanot, who ruled for only three months. Filip 'os stayed in office for twenty years. He
faced a series of exiles in the reigns of King Amdcd Sayon and King Sciyfi-Ar'ad. He was sent to
Togray about 1341 and later on to Danbd and Zdingo, localitics beyond the Awas River, Sawd.
Soon Filip'os transferred to Lake Zoway with A% &0 :- Anoréwos where he lived on one side

i o 2 : 20
of the islands. Scilama was his contemporary™".

17 (a) Gadla Endreyas, wasa Endreyas, Libo, Kamkam, Bagemder; (b) Gadla Endreyas, LE.S. mf. No.189.

125 (a) Gadla Endreyas Monastry of Endreyas,Dabra Schin or Dabra Efin,Araza, Sara'e,Lritrea. (b) Gadla Endreyas
Addi Gabra-Mika'el,.Kabsa cewa (¢) Gadla Endreyas Dabra Maryam.Dabub Daj Degan, Sara'e Eritrea; (d) Gadla
Endreyas S.strelcyn.op.cit.,(founds conti Rossini No.84,1),p.11.

199 roddesse Tamrat, Church and State in Ethiopia, 1270-1527, p.226; "Some Notes of the Fifteenth Century
Stephanites ‘heresy' in the Ethiopian Church”, RSE (1968), XXII (103-116).UNP (a) Gadla Estifanos, Institute of
Archaeglogy,Addis Ababa, MS No.2.

200 \1S () Gadla Filpos Dabra Libanos.Salale, Shawa:(b) Gadla Filpos W.wright op.cit,BM(Or728);

(a) B.Turaiev. "vita philippi di Dabra libanensis,Monumenta Aeth. Hagiolgica,fasc.1(1902),101-83.  (b)
B. Turaiev.Acta S.Aronis et S.philippi CSCO.Seript. Aeth.ser altra (1905)..XX pp.111-261(text).99-234(tr). RF (a)
C.Conti Rossini "/l Libro delle leggende ed tradizioniabissini dell'ecciaghie Filpos,"RRAL ser.5(1917)XXV1,699-
717. (b)y E.Cerulli,"eli Abbati di Dabra Libanos”, orientalia (1943), XTI fasc.3.p.233-253; (¢) E.Cerulli, Lu
Letteratura etiopica.pp.59-62.
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&N RN:- Filip’os of Bizan (ca. 1323-1406 A.D.) was a disciple of APOMLPN:-
Ewostatéwos, of the second generation, through Abba Absadi. He founded Débrd Bizdan. Filip os
defended courageously the Observance of the Sabbath, as well as Sunday at the assembly
summoned by King Dawit (r. 1382-1412 A.D.) and presided over by Abund Bdirtdloméwos (ca.
1389-1436 A.D.). and refused to accept the Bishop's ruling that he and his colleagues should
cease to observe the Sabbath. Finally, when Filip 'os stood firm in his intention of Observing the
Sabbath Day he was exiled to Lake Débréi IHayq for four years under the closed guard of Agabé-

S ‘dt Scréiqi Barhan (71400-1403), Abbot of Débrd Hayg Ostifanos™".

AP mC:o Abba Figrtor was contemporary to AQ: (0001 7NN :-Abba Bisdlol
Mika ¢l and h PONE PN :-Fwostaréwos. He was a native of Séira é. Eritrea™”.

G2PCA PP - Fagarti Karastos:- She became a nun under King Susanayos in 17" ¢.. On
Her Miracles and Geidl as it mentioned, there are two monasteries named after her and founded
by her, both known as spiritual places and visited by sterile women: Ommd Ma 'uz in Géramdikal,
and Rama Kidand Mohordr™™.

&IPS mN : Frémondtos (ca. 328 A.D.):- also called Salama Kdasaté Barhan was the first
Metropolitan to Ethiopia. He was instrumental in the conversion of Ethiopia to Christianity. He
was ordained by Athanasius, the Patriarch of Alexandria™".

G: P UAA - Fré Mika’él was a native ol Wardh. e lived in the reign of King Zdr'a Ya'agob
and contemporary of Abba Zir'a Abroham. Abba Faré Mika'él refused to give sanctuary 1o a
magician who was fleeing the king, but beat him instead. Later King Zdr'a Ya'agob had the

.. . P — : . 205
magician executed and complimented Faré Mikd 'él on his behavior =

T A CON:Gibri Tyisus was born in Wag, a district between 7agray and Lasia.
Travelling to 7agray he joined the growing community of d®0N-LEPN:- Abba Ewostatéwos.

Gibrd Ivdsus is said to have accompanied his master to Egypt. the Holy Land and Cyprus. On his

00 GE: B AN P TN A0 LA AN LA (LT : - The Children of Abba Yohannas and Abba Filip’os will
come [rom Dabra Bizén,

2 Gidld Figtior,Sera’e.

% Gddla Fagarid Karastos. The place far around 30 km from Qobbo, in Zobal.

™ Gadla Salama, Geralta, Tegray.

% Gdlid Abba Faré Mika'él, Collection D’ Abbadie, MS # 161.
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return from Armenia, Gabre Tydsus was allocated in the district of Onfraz, East of Lake Tana. He
believed to have received baptism and accepted his teaching. He lived in the reigns of King
Scyfi-Ar'ad and ¥l 8 PLol:- King Dawit I, and in the time of Bishop Salamd, the
Transtator’™ .

VAl : 340 PEN:-Gibrd Minfis Qaddus:- was born in Upper Egypt, according to
hagiographical tradition. He was contemporary of Samu'él of Walddabba and Anbds of Hazdlo.
He was the founder of Geibrd #4%4: Zag" ala and 2°.L°: AL :Maddrd Kb 'd.
PVOE:TIC PI° - Gibri Marayam lived the time of Zdr'a Ya'agob. He was the founder of
Dcibré Algén.

AN C0 12060, [ HANA ) -Abba Giyorgis of Gasac’a [Sigaldf (c.1426 A.D.) was born
at Scgola during the reign of King Dawir 1. Giyorgis is believed to have attended the Monastic
school of Havg, where the Abbot of the Monastery was at that time Agabé-Sd’at Séircigd Borhan,
the great anti-Sabbath leader until his death in 1403 A.D.(?). The father of Abba Giyorgis, Hozbd
Sayon was one of the chaplains of the Royal Court, and when his father retired into a monastery,
Giyorgis replaced him as a secular priest of the Royal Court. He was admired by, both Dawit [
and his successor, Yashag. At one time, he had the important post of Naburd ad of Damo.

A number of doctrinal and service books are attributing to him. Despite his education and anti-
Sabbath background from /layg, Giyorgis thought it legitimate to observe the Subbath together

with the Lord's Day, and devoted an important section ol his Mdgahafi Mas(ir to it

AP0 WP 20 - Abba Iyyasu of Jir Sallasé flourished in the second half of the 15t
century. He lived during the reign of Tl 0% A0NT L C:-King Oskondor (r. 1494 - 1508)
and founded the Monastery of Jdr Sallasé to the North-East of Ddbré Libanos. Yashaq and

Marqos was the bishop of the time.

A A LN 9"Nh:- Abba Iyisus Mo’a 27 was born at Dahna in NB9° L C:-Bigémmaddr
around 1211 A.D. He was the founder of a leading monastic order in Ethiopia. He flourished in

the 2™ half of the 13™ Century at Lake Hayg in Weillo. He is said to have made a religious pact

3["_’ Taddese Tamrat (1972), pp.197-98, 208, 217.
27 The Commemoration day of Abba Iydsus Mo 'a on 26 Hadar (05 December).
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with Z7-%: L e’ : 97451 :-King Yakuno Amlak though later tradition have ascribed this to role
to Tekla Haymanot, his disciple. About 1240 A.D. he traveled to 7agray to join the Monastery of
Débré Damo where he become disciple of Yohanni, then Abbot of the monastery, and worked
hard for seven years. Later on, he found his own monastery at Lake Hayg in about 1248/9 A.D.
Many religious leaders, in the 13" and 14" Century, appear to have joined his monastic school.
Among his pupils, was 7kl Haymanot who later assumed particular significant in the Ethiopian
Church. Abba Iydsus Mo'a (ca.1211-1292 A.D.) was one of the church calligraphists, was learnt

. L . 208
how to write and studied in Gonddér™".

AP :llevAh1: Liq Zi-Milikot, a grandson of Mirqoréwos, who was AP AT : Ligd

Scihaft “chief scribe” of the “History of Kings’ [of Ethiopial.

V0L oo\ ch:-Gibrid MdstT’h (c.1520) was a member of the Stephanites community. He lived
in the reign of King Na'od and Z7-44:08:A417: €774 +-King Labnd Dangal (r. 1508 — 1540

A.D.). and was contemporary to Yashag and Marqos, Egyptian bishops to Ethiopia.

AP :Haov Dl -Léwi Zi-Miilikot, Grandson of Midrqor¢wos, who was [Ligd Sihafi] *Chicef
Scriber” and [Schafé 1o ‘azaz/ Imperial Secretary of Emperor Zir'a Ya'qob.

392009 : A A : 039 :-King Labnii Dangal :-( Emperor) his throne name called Wdnag
Séigéid. He reigned from 1508 to 1540. During his reign Nur-Mohammdd Grani invaded the
Christian kingdom in 1527 A.D.

A avAN: AL P -Abba Milkii Sédéq. - the ‘monastic cap Iather’ of Abba Eloyas. As it is
said. EPP AN oA RLDP: AN 27C 9 Oh:TNETTCET: WAV A
J-e.90:- The Children of the Abba Milka S¢déq, Abba Habtd Marayam, and Abba Gibri
Marayam; the Brethrens of Abba Tadéwos™"”.

oo 0275 s A A -Midxanind Ogziz- e was the founder of LAV (VPN :-Débrd Benkol.
(West Aksum) around 1322 A.D. Following his teaching many monasteries were established in

TN éo:-Saré. between ANONYT : PN LA :-Aksum and W, alddabba",

*** Sergew Hablesellase 1972:26.
Y GE, ff 28vb - 28rb.
WGadia Médxanind Ogzi



AL H1D :-Abba Mika’él of Wiigdg, the teacher (Preacher) of Abba Eloyas, and
ordained as a monk by him*'".

TIC LI NG @ CO:“LNA A\ -Marayam Kobra, Sirsi Mika’él, he is called The Arch-
Chanter’ and ordained at the Monastery of Débréd Libanos; Gébrd Sayon, who called the Arch
Priest of Ddbrd Motmag, the twins sister and brother of Abba Elayis.

TNCLI° 0T -Marayam Sond, Omiibét:- a wife of Sirsi Dongol. In the region of
Gararaya, she built a church. The name of the church is Mahdcdrd Marayam. Abba Eloyas
visited to her church with the replica of the tablet*'2.

a0<(}, : Musé- brother of Emperor Kaléb is said to have going to Jerusalem as a hermit. He was
advised by Abund Pdngdiléwon to leave his biﬁhplace if he seriously intended to serve God.

HC: a0y 70 £ 7 F -Nur-Mohammid Graiiri:- the Muslim warrior, invaded the Christian
kingdom in 1527; it was capable of offering little resistance. Many of the recently Christianized
people returned to their former religions or adopted Islam. A ‘Golden Age’ in the history of
Ethiopian Christianity came to an end.

AN: P@-0MAQ:- Abba Qiwastos was a relative and disciple of Tckld Haymanot. Qawastos was
one of his twelve disciples with whom Bishop Ya‘aqob ( ca. 1337 — 1344 A.D.) made a
programme of vast evangelization in Ethiopia.

AL.F7Z Sadqan are a group of saints who are beloved to have lived and died together. There
are different group of Sadgan in Eritrea, Tagray and Bdgémmoddr, known as ‘Sadgan’ of
Bardkndha, Abrin Tant, Wasif, Kadih and Hawzén. |

1997: GA4L Silama I *(c. 1348-88 A.D.), called Matdirgud Mésahaft, came to Ethiopia
in 1348 A.D., and he is remember as the first year of Grace. A great number of translators of
religious text in to Ethiopia is attributed to him.

n: Qoo :H7A.4-P7 Abba Samu'él of Hallé Luya (c.1379 A.D.) he was the founder of the

famous Monastery of Hallé Luya, near Aksum.

2 GE, ff 28rb.
2 gog hd i £ CAT: T hiN-The Book of Darsand Ragu'él HAFmm- zé-Ontotto.
21 See also text translation GE £ 67ra. May be it confused for the copyist with the 19" ¢. Salama IV 2?
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A :Aov- kA HO ) :-Abba Samu'él of Wiigig (c.1388 A.D.) is known the founder of
Diéibr Ascibot, East of Addis Ababa, along the road leading via Cécircéar to Herdr. King Dawit [
had a high respect for Samu'él. who is commemorated on the 29" of Tagamt. The bishop in his
time was Sdlama, the Translater.

Aok HPA A - Abba Samu'él of Walddabba was a disciple of Mddxanind-Ogzi of
Bénkol, who gave him the monastic habit. He lived in the reign of Dawir 1. Samu'él is said to
have met Gébri Mcnfis Qadus of Zag"ala and Anbas of Hazdlo. His feast on [12 Tahasds] 21
December, and [26 Hamalé] 02 August.

el nN ol ANCYT T 15 o0 i dhv: 1111 :=The Spiritual Children of Abba Sirdqi
Borhan from the Monastery of Toha and also from Guzit.

w0 0 F9A :-Siirsi Dangol:- (Emperor). He regined from 1563 -1595 A.D. with the throne

name called Mcilcik Scigdd.

AN CO: 8PN -Abba Sirsi Pétros the founder of Dabrd Weirg is said to have been born in
Ondibasé. north of Ddbrd Werg, Gojjam. His monastic ancestry traced back to T&:
A0 Gabrd Tycsus of Onfraz.

GNP ET oy N D @@ 8 @ ew WA NG AN QLS T AP AR
_Ras Soma’on. the father of Xirutd Amlak, the Governor of Katétta, Wagda, Mahagol and Sermat
67 0374 : Sagé Dangal was the composer of Mahaléii Sagé. He was a nephew of Hara
Dangal. e grew up with him until reached to spiritual strength.

A0 : A0 : hPC P2 -Abba Tikli Hawdarayat was founder of Ddbrda Sammond in Sciwa. He
lived during the reign of King Yashaq and Bishop Abund Bdrtdloméwos (ca. 1389-1436 A.D.).

In GE / 28vh: as it mentioned when Abba [{loyas was baptized in the Monastery of Abuné Tékld
Marayam at Gabérroma (Dibrd Samona), Abund ‘Tdklda Hawaroyat was Eloyas’s God Father”".
PEO:AN:TNAT LT -St. Abund Tikli Haymanot :- (ca.1215-1313 A.D.):  The
available traditional of the Ethiopia Church are unanimous in attributing a great monastic
influence to 7ékld Haymanot, and they make him responsible for the establishment of many
religious communities. He was a disciple of Abba Yohanni of Déibré  Damo  and

A ALAN: A Abba Tycsus Mo 'a of Hayg. Having enriched himself in monastic experience

214 Gadls Tkl Hawarayat Sawa, Kobran, Lake Tana, Bagémddar. GE /7 28vb:

.



in Togray and Amhara, he returned to his native land of S¢iwd, where he established a permanent
center of Christian learning and monasticism in Ddbrd Asbo, later called Déibrdi Libanos. Many
of the evangelical achievements in the South are attributed to him?*".

379 20: 00~ King Yoshaq:-Bahrd-Nagas [king of the scal (r.1540-1580 A.D). He
welcomed the leader of the Portuguese expedition, when the Ottomans occupied Massawa in
1557A.D°"°.

COPA: @M. IO PN -Ya‘aqob and Timotéwos, the children of Agliya, the scribers of Oras
Dimétros, her relative?'”.

PG50 COBA:[NOANLS. : ]-St. Ya‘aqob [zi-Olbiridi] (Jacob [of Baradius]), the author of
the Book of C-1:0:% 2795 1 :-The True Orthodoxy Faith®'®,

A0: L0 :-Abba Yoshaq: -He lived in 15" ¢, and a follower of Ostifanos.

hf]:V'rh'?(‘l:l’l.?.'ﬂ(.=(\.fl‘n"ﬁiit"l='i’""lﬁ=al?1f]=?'rh'm=H.?.-[l(.:-[l/“d--’l‘ihmﬂ:f'c.’.:"‘IC.(")“
:Hﬁ-’.l’l;l‘:H'),=hﬂ="l'm‘)“‘|"Hf".(’.“'l'}:H'l"’nmnﬂ'l,-"::rll‘l"'l,'}ihfl:i"(h'."f‘l:lla}'l(ni?\‘lzi’"h'm
=H4"|,'7(nih‘l='ll'7,(’9“=Hﬂ'l,‘)“.('.‘(.'i(ll?:"f=:1"‘§-"\'7:~Abbé Yohannos of Dibrd Libanos, Abba
Thomas and Abba Yohannas of Dabrid Bosrat, Abba Bitrd Maroyam of Disetd Zighé, Abba
Tatamga Midhan of the Monastery of Bigéda Somén, Abba Yohannos of Wigra, Abba
Yohannos of Egora, Abba Bonyam of Bigémmaddar and all 500 Saints [of the Medieval

Centuries| attended on the Council [of Débré Borhan]|

AP0 : NN PN -Abba Yohannas of Dibri Binkol, was a follower of
Meidxaniné-Ogzi. He was one of the early religious leaders of the Ethiopia church.

RO b 30 : NN (LT -Abba Yohannas of Dibri Bizin (c. 1448 AD.) was a senior
disciple and successor of &AAN: Filip os of Bizan (ca. 1323-1406 A.D.). He lived in the reigns
of 1 LOMT:King Yoshag and FF: 02 :NC0: COP-A1:-Emperor Zar a Ya ‘aqob.

AP h IO G R -Abba Yohannas of Gunangé was a native of Soré, a district in

" Gadla Takla Haymanot

1° Taddesse Tamrat 1972.

27 GE, f.olio 52ra.

28 Mar Ya'aqob: (ff. 2ra— 23ra).
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Western 7agray.

AN IO NAAN .-Abba Yohannas of Zi-$Salalo is known only in Salalo, Goggam.
AT :HPG- 1" :-Abba Yolannas of Wifat is also called OS¢ or Masragawi.

Ile was the apostle of Mdnz, a district in Northern Séiwa in the reign of Zdr'a Ya‘agob and
founded the Monastery of Sdgdaro. His name is mentioned in the 7arickd Negdst.

LD : AN DI LS9l N LA ST L1l W1 15 o0
1 wdhlde: @1%eo: (¢ :-The Children of Abba Yohannos from the placed called | Wi]Gay.
and the Church of Kidani Mahrit, from Dibrid Danééit, Dibri Egora, from the Monasteries of
Bizo and Hazilo, and also the Monastery of Géro (GE).

Ll :n: G : (P :-The Children of Abba Yosél [will come] from Roha.

AP T NEAL: S0 :-Abba Yohanni of Dibrd Damo was the 7" abbot of Débréd Damo.
Both Al:hPON:9A:- Abba Iycisus Mo'a of Hayg and hO:- TN L7V -Abund Tikld
Haymanot are believed to have met and received the monastic habit from him.

AN: P0G HOA P -Yoséf of Wiliga was a disciple of  All7: 15 :“1CHN:- Abund Zéna
Margos. Yoséf met his master on his return to Sciwa from Tagray. He was lived in the reign of
Gorma Asfiré or ¥Pe:91C P91 Nowayd Marayam and A€+ Dawit.

P-2r110) Yostos was a tutor of 7+ :02:HC0: COP-(1:-Emperor Zéir'a Ya aqob.

Lkl N 2NAN A INETY @10 CUO: - herecies-The  Children  of  Zi-Mika'él,
Onbardnn, Giyorgis of the Rome.

ChP: A0 0GR 1500 PA @A AL LA AN RV oo U
WA LA AN P L (PN :-The Children of Abba Zid-Rufa’él from the Monasteries of Will,
Dibrii Abbay, Dibrd Aborintat; from the Monastery of Sihhat which found that in Débrda Abba
Téwodros.

ANTLG  TVC BN - Abund Zéna Margos was relative and disciple of A I-NA:Y L7512
Abund Tekla Haymanot. He is the founder of the Monastery of £40¢ : A1~ ¢-1":-Déibrd Basrat

m Sawd.
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3.5.3. Overview of Place Names

AL TP :-Adii Siwa:- the famous monastic center, which found in central Ethiopia. Some are
called as [Asé Wassa 7).

LA 000 :-Diibri Abbay :-In South-West Aksum, the monastery of £-A1&:00£:-Débrd
Abbay *' was founded by A0:Aav-hN:NPALO:-Abba Samu'él of Walddabba during the
reign of FrA 8P :-King Dawir (r.1380-1412). It is also on there that the future
Pl 08 NC0: LODBAN:-King Zar'a Ya'agobh studied. It is the most famous place for the
teaching of P40 :-gaddasé:- the liturgy. The monastery is on the north side of the 7dkézzé
River, at the edge of the Walddabba complex.

Al QUCE:: Diibri Baharay:- In South Wdllo, the Monastery of Abba Giyorgis of Gasac’a
(d.1425 A.D.), or Débrda Baharay, is situated on their flat-topped plateau or Amba (around
2400m.). Abba Givorgis studied in the FHayg. Monastery and was the most prominent scholar of
his time.

EAIL: ALt -Diibri Basrat: - In North Séiwa the Monastery of Débré Basrat 20 “the Mount
of Annunciation’ of Abuni Zéna Marqos.. The monastry was found by Abba Zéna Margos on

i | :
" and 14" Centuries.

around 13
LA AN, 4-50 7~ Diibri Ostifanos:- In South Wiillo **'the Monastery of Ddébré Ostifanos,
on Lake /ayg, used 1o be on an island, but it is open only to men. This was already a church on
the island in the 9" century. The monastery called Hayg St. Abund Iydsus Mo 'a, after the name of
its founder (13" century). It was the most famous monastery from the late 13" C. until the early
16" Century. The Fldyg Monastery emerged as a very important school a cultural center for the
region, and for the South and the West. It remained important until the coming of the Muslim

conquest Nur-Mohammdd Grann in 1532, The original rule of the Hayg Monastery was

2191t far around 60 km from Aksum to Saré, then 60 km in the direction of 77+ - Gondeir, the last 20 km is off the
main road.

It is far around 3 hours walk from Oncwéaré. On there, water springs D014\ = - ibal-Holy Water, and monks pray
there at 6 A.M. and at 6 P.M._. they pray in marfag-the House of Monastic Council. Nuns live nearby. The church
also dedicated to Kidana Mahréar (Covenant of Merey, Virgin Mary) was rebuilt by Emperor Xdayld Sallasé in 1950

! Around 35 km North of Dissé
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22 Around the 16" century, an idiom-rhythmic system (qurit) introduced in this

coenobitic
monastery.

V4e0: 114V 4. - Gunda Gundi :-The Monastery of Gunda Gundi can be reached from
05.9: chov-0\:-Edaga Hamus™, |
LAl @CP: Dibri Wirg :-  in Gojam North of Bi¢ana. It was found under King Dawit
(r. 1380 - 1412/13), while Abba Sirsi Pétros was Abbot of this monastery. Some said to have
been founded by the Sirsi Pétros himself, The Monastery of Ddabrd Wiirg linked in the past to the
monastic movement which followed L POANEPN:-Ewostatéwos. And it became later an
important centre for the Ewostatians. In fact, as can be gathered from both the writings of the
Jesuits and the participation of monks from D.W in the Gondir Synod of 1688, it became a
Qabat stronghold (unction).

4.2 : ANm9-57:F Daga Ostifanos:- The most famous of the Tana monastery is Saint
Stephen, also called Daga Ostifinos®’, on the island of Daga in the middle of Lake Tana. The

remains of some Ethiopian Kings are keeping on there, as well as those of the founder of the

monastery. L4 : AT° AN :-Xirutd Amlak (14" C.). She is a disciple of Abba Jydsus Mo a,

LAl : A5 i Dibri Libanos :-In Séwa the main monastery is that Dédbrd Libanos, called
Ddibréi Asabo until 1445, St. Abuni Tikla Haymanot founded this monastery in about 1284. The
first church built by the first half of the 15" century. £ : AAQT I CLC I @UL : @ L2 -Déibri
Asdbot, Ydrdr, and the district Wayitu found in the province of Scwa.

KA<: @ 70: Diibri Wiynayé:- Near the body water place of Abund Gibri Minftis Qaddus
[Abbo] Church one and a half hour’s walk from L&A :-CY7:-Débrd Borhan, is the little
Monastery of Wdynayé, where as some legend say that St. Tekld Haymanot spent some time

before going to Hayg.

#2 This continued until coenobitic life was re-established in 1996 by decision of the present Archbishop Athanasius,
who resides in Ddssé. Main festivals on 15 Mdskdrdm (25 September), translation of Relics of Ostifanos, his death

on 17 Tagam 't (27 October).
22 20 km south of Adigrat, then 30 km Eastwards still accessible by car, and then one day walk.

#** More than around 30km north of Bakar Dar. On this monastery, women not allowed enter to the monastery. The
monks work together and grow basic crops.
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Armm:N ST 9°déol s -Onrorro Hiamird No’h Kidand Mohrit - On the way to
Armm:-Ongotio, among eucalyptus trees, it found the Monastery of Heamdrd No'ah-(*Ark of
Noah’) Kidanc Mohrdit (‘Convenent of Mercy’) in Addis Ababa Diocese. The church re-founded
after 1894 by Empress Jaytu.

MG : LA A hPC LI -Gibiirroma, Dibri Téakli Hawarayat, the baptismal
place of Abba Elayas which found in Mugir, West Sciwd .

av ¥ (14 1C HN: - The See of St. Mark, the Coptic Orthodox Church, the center of Ancient
Christianity in the oldest city of Alexandria, LEgypt.

oA : “YCPI -Mirtuli Marayam®:- This monastery is close to a village. A church was
built there under #4211 0.7, :-Queen Olléni. at the end of the 15" century.

DN AP : 2 Mahur Iyisus:- Abuni 7.éna Marqos (1 3/14"M ¢.), a cousin of Abund Takld
[aymanot founded the Monastery ol Mahur lydsus and to have evangelized the other Southern
Ethiopia region®

gL A1C:: Moaddri Kib'd :- St Abund Gdbrd Mdnfis Qaddus is also said to have
founded the Maddrd Kb 'd Monastery™', near NP £z ch £ : -Lake Zoway, which still exists as a
place of pilgrimage.

PACM]: Walddabba, situated in the Tagray and Gonddr provinces, several settlements of
hermitages are scattered in a wide area; it is very remote and wild, in lowland desert arca,
demarcated by four rivers. It is said that hermits lived in Walddabba before Abba Samu'él
organized monastic life there at the time of King Dawit (end of 14" C. to beg .15" century). Saint
Abba Samu'él was buried in this monastery (Walddabba).

WL : Zag"ala:- In South Sawa, Abba Abund Gibrd Mdnfds Oaddus™® [‘the Servant of the
Holy Spirit’], also called “4bbo’ (may be 14"™ ¢.7), who is said to have come from Egypt,

established the Monastery of Zag"ala on the mountain today in Oromia region.

22 Archeological remains have been found behind present church. The church, which built, may be by the Jesuits, in
this location there is the ruins of the Church.

*® Today near Hosanna. and in the Gurdaghé region, which was the ancient province of Sdwa. Recently, recognized
by the Diocese Bishop in Hosanna, Abba Milkéd Sédég .

*"The region today in the Guraghé zone.

% From down in the plain, right up to the top of the mountain, he prayed to fight and eliminate the evil spirits, which
were particularly numerous by the volcanic lake on the top of the mountain. He preaches Christianity to the local
people.



CHAPTER 1V

4. TRANSLATION

In this part I attempt to translate on the basis of OSC text, which include around 43-44 folios, and |
organized an overview with the full text translation of the Géd/. The punctuation and paragraphing of
the text are mine. I have added two signs, quotation marks with iralics, “ ”, and square brackets, [ ],
for illegible places and the parenthesis, round brackets (), for a letter that the copyist or calligraphist

forgot to write *%°.

4.1. THE LIFE OF ABBA ELOYAS AND THE CHURCH OF ETHIOPIA
[Part I: The G2 ‘oz Manuscript Text Translation of Gédld Abba Elayﬁs]

4.1.1. Abba Eloyas, the Church Fathers, and Emperor Zi-Dongal [ ff. 24v* - 2 7vb]

In the Name of the Father, and of the Son, and of the Holy Sprit, One God Amen. We would like
to write about the vita (combat) of our Spiritual Father, Abba Eloyas, who was of the Royal and
Priestly family; this great father was renowned for his purity and Holiness, his life combined
righteousness with honesty as a perfect Monk.

He finished his combat on the 6 Hadar [November 16] festival of Our Lady, the Virgin Mary,
Mother of God. May her prayers protect us, Amen.

O my Children, Christians! People of the province of Séiwa and the whole of the World! May
God be a light for your eyes, may the hearts of those that listen to this be made to shine brightly. I
will write the account of the holy Abba Eloyas (His Grace is used only of Bishops) as I received
the narrative of his combat for the satisfaction of your soul, and the purification of your heart.
Before we continue to relate the origins of the ancestors of Abba Eloyas, we would like to inform
you concerning the basis of this historical literary work. He became a hermit life at a place called
Onfofto by the command and the choosing of God. And by the promise of Our Lady, Blessed
Mary, the Dual Virgin, Bearer of God, the Savior [of the World]. By the power of Her prayers

may we be protected in this world and in the coming one for ever and ever, Amen.

229 See the edited Ga ‘2z Manuscript text of Abba Elayas on ‘Appendices’ part (last chapter of the Thesis; Pp. 132 -
164).
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Emperor. Zi-Dangal [r. 1603-1604], who is the friend of God, when he became King of Ethiopia;

many Elder monks gathered and went to him. The Elder Monks were the Church Fathers who

had survived the persecution of the Christians during the period of Nur-Mohammdd Grarii. From

among these Church Fathers, who were aged 100, 120, and 130, some monks came to the King
and said: | , ;

“0) King ! the Almighty Eternal God, whose nature is mercy helped you to succeed to the

throne. Our Lord Jesus Christ's Mother, the Holy Virgin Mary's blessed those who are

Kings- like King Zir'a Ya'agob, King Ba ‘odd  Marayam, and King Na'od 1o

commemorate their names and save them from disaster. The Children of the scribes of

your Fathers knew about the Books of your Fathers, which they kept in a secret place.

Please! Command them (o tell us [about the Books].”

At this moment; the Emperor Asé Zi-Dangal officially gathered the Children of the Scribes of his
Fathers’ who were around 150 in number; and the Christian people said:
“Where are the Books of our Fathers [the Kings], which were kept in a secrel place during the
era persecution of Grann?” One of them, who were originally from Gdsac’a, whose name was
Horayaqos, said to the King:
“I am an Elder from among the Children of Writers, my age is 115; by the will of God my
life was spared during the time of Grann's persecution. However, 1 do not know about
your Fathers Books, br where they are. However, I assume that Our Teacher, the Writer
of History and the grandson of Mrgoréwos knows [about the Books]. I heard that he
lives in his Fathers’ district in an area called Ema; call him and question him if the
Books are here or in Wdigda”, Harayécjos replied to Asé Za-Dangal.
When Kiﬁg Asé Zid-Dangol asked the Old man [Horayaqos] repeatedly: “Who was your
Fuather?!” The Old man became terrified and responded with silence unable to answer the King.
At that moment, the King become irritated; and ordergd his soldiers to put him in prison.
On that night, Abba Eloyas came and was transfigured before the King:
“Release him [the old man, Harayaqos] from prison! The scribe, who said that he did not
lnow where the ‘Books’ were, was afraid of the King! The Books are found at his hand
[1t records] what the angels foretold, about the destruction of the country [Ethiopia];
about the rising of the Heathen [Islam in Ethiopia] during the reign of King Labnd
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Dangal. The Children of your I'athers’ sc:ribes heard all these things from the Angels, and
kept all their Books in secreted secluded places [Harayagos)],” Abba Elayas told all these
things to Ase (King) Za-Dangal.
The day after the King Zd-Dangol heard these things from Abba Lloyas, he freed him
[Horayaqos] from prison [saying]: “Yesterday, when I asked [about the books] why you hesitated
10 tell me the truth without fearing? A certain hermit, red in color told me in a dream Concerning
you today: ‘Leave the prisoner, the Old man [Harayaqos]- release him - from prison; he knows
about the Books of your Fathers’ where they are!” the King said [these words] to Harayaqos, the
old man and treated him accordingly.
At this time [he said]: “0 King! When my father died, he made me promise concerning this box.
The box shou[d-nor be opened without the permission of the son of King Labnd Dangal, the
Children of Ya‘aqob; no one could open it. Bu;'f now you can open and see it,” said the old man,

and gave the locked box with its firm key and the Books that were found within it.

When the king openéd the locked box, he saw the: ‘Ancestral History of the Ethiopian Kings’,
“The Raising of Graii and the Heathens’, and The History of Abba Elayas’ - all were found in

this box from the beginning up to the end. The numbers of Books was fifteen (15).

4.1.2. His Ancestors and Origins /[ ff 27ra - 28vb]

Yakuno Amlak was the father of Amdi $ayon, Amdéi Soyon was the father of Nowayd Karastos,
Nowayd Koarastos was the father of Nowayid Maroyam who was called Dagmay Dawit.
Furthermore, Dagmay Dawit begat children from Queen Soyon Mogdsa, Téwodros, Yashag,
Ondoryas, Téwofilos and Habtd Tydsus. Howe;fer, Zira Ya‘aoqob and Olléni were descended
from the ancestors of Abrahd and Asbaha’s family called Xirutéd Amlak, the Queen. The name of
the father of Xirutéd Amlﬁk was Ras Sama’on. He was the Governor of Kitatta, Wiigda, Mihagal
and Sormat. The sister of Zir’a Ya‘oqob, Ollént married an Arch-Chanter Bikimos from the
district called Wigda, close to the Monastery of Diabri Kalo’ta and Gerﬁryﬁ; she gave birth by
him [B'aildfnos] to two blessed children. Concerning the names of the children, the first was called
Sirsd Mika’él. He is known as 7The Arch-Chanter’ and was ordained at the Monastery of Débré
Libanos; the second one was named Gébrd Soyon, he was known as the Arch-Priest of Dabri

Motmagq. In her first pregnancy Ollént gave birth to these two righteous saints.
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4.1.2.1. The Birth of Abba Kloyas and His Family [ /7. 28vb - 28rb]

During her second pregnancy, she [O1léni] gave birth to Abba Eloyas and Marsyam Kabra in the
month of Hodar 22 [December 2"]. Abba Eloyas was baptized in the Monastery of Abuni Tikld
Marayam at Gébdrroma (Ddbrd Somond). When he received the Holy Sprit he was given the
name of the Prophet Eloyis, and became known as Eloyas. His God Father was Abuni Téii(léi
Hawarayat.

When Abba Eloyas grew in stature, his parents brought him to a teacher; and he became a pupil at
the school. His teacher was Abba Mika’él, the Teacher (Preacher) of Wigig. He studied all the
books of Theology, the Prophets, and the Apostles; and knew their interpretations by the grace of
the Holy Sprit who dwelt in him. He became perfect in understanding, in spiritual wisdom and in
the interpretations of the Scriptures of the Old énd New Testaments. He also became handsome
in his physical appearance. Everyone who saw him admired his majestic bearing. A perfect love
of God dwelt in him, and he put on the monastic habit and started to walk in the path of our
Fathers. He studied the Rules and Regulations of the Monks concerning the monastic life, and
Eloyas became amonk under the instruction of Abba Mélkd Sédéq his ‘monastic cap Father'. He
observed all good deeds: fasting, praying, practicing humility, meekness, cleanliness of the body,
without defilement, standing and prostrating, reading the Scriptures of the Old and New
Testaments, showing true friendship and love without showing preference for juniors or seniors.

He was highly educated and was always diligent in explaining the Scriptures.

The blessed Abba Eloyas was diligent in the monastic combat and planted, like a firm pillar of
prayer. After the establishment of Adi Siwa III, it came pass at mid night, when Abba Elgyﬁs
entered the Holy of Holies (Temple) with the.Holy Communion, a bright light surrounded him
and the great light of the power of the Divinity swallowed upon the [Holy Communion] gold
basket [a>0(l:wC¥:-mdsobd wdrg]. In addition to this [the great Light of the Divinity] was

revealed again on Débréd Barhan for the second time.

4.1.3. The Council of Dibri Barhan and the Role of Abba Eloyas [ff 29va - 29ra]
The King Agé Zir'a Ya‘aqob was much inclined towards his sister’s [Olléni’s] son, and his
nephew Abba Eloyas. In particular the king admired and honored Eloyas for his high ethical

standards, his honesty, activity, and the strong mindedness of his faith and purity. The Council of
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Dibrd Borhan was convened for the purpose of firmly strengthening the Apostolic Faith
[Orthodoxy] of the Church Fathers [as taught during the Medieval Centuries|: Abba Miilki
Sédéq. Abba Yohannos of Dibré Libanos, Abba Thomas and Abba Yohannas of Didbrd Basrat,
Abba Biitrdi Maroyam of Disetd Zighé, Abba Tatdimgd Médxon of the Monastery of Bagéda
Somén, Abba Yohannos of Wiigéra, Abba Yohannos of [igora, Abba Bonyam of Bagémmoddar

and all the 500 Saints [of the Medieval Centuries] attended the Council [of Ddbrd Borhan].

Abba Eloyas became the Chairman of the Council [the Council Speaker]. They were victorious
over the Nestorians heretical teachings and the schism, which was propogated by leaders called
Gamaloyal Za-Giyorgis and Onbirénn. who taught: “Christ has two Bodies and two Natures ™.
The second heretical teaching of Attoqqa Mika'él's taught: “God has one Side(face) " the third

groups also taught: “Christ has one Body and two Natures ™.

4.1.3.1. The Doctrine of the Church, and the Defence of the Faith at the Council
[f 29ra - [ 29rb]

During the [Medicval Centuries] the Church Fathers defended and became victorious by their
strong word. They taught against the heresies which said: ‘Christ has two Bodies and two
Natures’, and also ‘One Body and two Naitures'. As it is mentioned: “fle [Christ] died in His
Body and was raised in His Divinity”. They quoted this Biblical text according to the
interpretation of the (commentary of the Church Fathers). This reading directly interpreted or
iranslated: <41 (1495 @b Mow’sd.0:-Motd bé-sagd, wéihayo bd-manfis; He [Christ] died by

His Body: and became Eternal by His Divinity.”

The text said that- “after death there is resurrection for the Incarnate Word; we understood that:
“Christ has One Body, One Nature.” However, there is no difference in basic thought (doctrine).
The teaching of Attoqga Mika'él: ‘God has one Face' The Medieval Church Fathers were
victorious over this heretical thought; as Our Lord Jesus Christ taught His Apostles: “Holy God,
Holy Strong, Holy Eternal the Immortal.” As mentioned in the Book of the Covenant | Kia'c'm]’)'m :

they became victorious.

0 Mizmurat zi-Dawit 1984 E.C., silotd Kidan, p. 468.
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4.1.4. His Appointment as Church Leader, Emperor Ziir’a Ya‘aqob, and the Beginning of
His Monastic Life [/ 30va - 30ra]

At that time all the Church Fathers, attended the Council of Ddbrd Borhan with Abba Eloyas

where they discussed issues of religious controversy. The Church Iathers told the King, Zir'a

Ya‘aqob: O King ! This son of your sister, Abba Elavas has distinguished himself more than all

of us by his strong and talented mind, by his Faith, by his ethical honesty, his Protection of

Monastic Rules and Regulations, and by his brilliant education. Please appoint him as ‘the

Preacher of the Fuaith'.

When Abba I:loyas heard this; he was disturbed by hearing such unnecessary praises, and fled
from the Council of Dibri Barhan; and joined the Monastery at the Askkolla River. The King
Zar'a Ya‘aqob heard of the flight of Abba Iloyas and tried to find him in all the monasteries: but
he could not locate him. Then, two years after Abba I:loyas had joined the monastery; King Zér’a
Ya‘aqob visited Askkalla River [where Abba Eloyas lived as a hermit and monastic life] the
soldiers of the King went to collect wood to build the Church: the wood-cutters saw Abba Eloyas

from far. as he drew water from the river.

4.1.4.1. His Dialogue with Emperor Ziir’a Ya‘aqob and the Angel of God [/ 30rb - /. 34vD]

Immediately, when the soldiers of King Zér’a Ya‘sqob told about him; the king, Zir’a Ya‘oqob
came with a following of his soldiers to find Abba Flayas; then they took him into custody. At
that moment, Abba Lloyas said to the King:

O King! What would be the point of trying io persuade me io leave this monastery for
you? My name is like that of the true Prophet, Eloyas. [ succeeded not only to the name
of the prophet; if it was so I would not ascend like him 1o Heaven. [ would like to work
for my soul’s satisfaction and (o save this passing world, I personally not only succeeded
to the name of the Prophet Eloyas, but also to His Blessing [or His deeds]: O King !
Please leave me alone by the Name of the Mother of God [St. Mary], as you have regard
for Her let me die in this monasiery.”

However, when Emperor Asé Zéra Ya'aqob heard these words of Abba Elayas; then the king

advised him as follows:
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“O my son! You told that, it was good in the monastery. However, Abba Yohannas and
Abba Mdlke Sédég informed me that ‘the Rebels of Faith [teachers of Heresies] again
would rise. We are elders, we couldn 't foresee this [the raising up of new Heresies],. This
yours' sister son, Abba Elayas is a young man with education and a scholar of the
Church. He can defend the Church from the heresies referring to the ancient books.
Therefore, please appoint him.” As they advised me and them given recommendation for
you; I personally can appoint you (o one of the (wo. famous monasteries Ddbrd Libanos or
Débré Basrat [Zéna Margos Monastery] 1 was advised concerning these great
monasteriesin the meeting with Abba Yohannas and Abba Mdlkd $édéq. So, I can 't permit
for to live [the life of a hermit] at this monastery [ASkkalla].

Upon this, Abba Floyas replied thus to King Ase Zira Ya‘aqob:
“O King ! Don't try (o implement this idea which you told me now. Even don’t think
consider it 1 beg you in the Name of the Mother of God. I only want to prosirate myself
before Our Lady: she is the cause of the Saving of the World. In this monastery, I would
like 10 continue the hermitic life respecting the Rules and Regulation of the Monks. For
God will never leave this land [the World or Ethiopia] without appropriate Clergy [ie
Preachers] from the Creation of the World until the End of the World. As it is said, from
the Chosen land, from Ethiopia those more brilliant than me in their education and ethics
.can found and appointed. The Holy Books of the Saints like Abba Giorgis and Abba
Biiscloti Mika'él say: ‘Our Lady received the responsibility to protect Ethiopia from the
coming persecution. In Ethiopia, a man can found who is devoted to the Law of God and
a righteous preacher of the faith.
O King ! Even if today in your reign, the followers of Arius and the followers of ihe
Nestorians are raised up in Ethiopia, they will never ever destroy the country by their
heretical teaching. If they think that it will only last a season, for the time being, then the
True Orthodox Church Fathers will defend them themselves against the [heresies]. By the
prayers of the Mother of God. the Church Fathers will live, and they will become
victorious forever. If I live until that time, I will join with the ‘appointed preacher’ and
defend the Orthodox Tawahado Church faith.
O King ! When [ joined this monastery [Monastery of Askkalla], the Angel of God told

me: ‘don't fear! It is not long till we see the end of the rebels of faith [heresies] . As the
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Angel of God again told about me: ‘you [Abba Elayas] are chosen by God, Himself: when
you were in the womb of your mother, you are honest, strong in the faith and righteous; I,

personally advise you not (o leave this monastery till God calls you by death or by life”.

After a moment, the Angel stood between Abba Eloyas and Emperor Agé Zir’a Ya'aqob, who
looked like a 3 year old child. The Angel of God said to Abba Elayas: “You righteous one, Our
Lady [St. Mary] sent me unto you, why did you tell this mystery [to the king] which I have told
you?” The Angel said again unto the King, “Why should you make demands of this righteous
man of God? Now leave him alone and leave this place immediately, before I curse you! He is the
one that helps you in defending the Orthodox Church faith. But it is better for Abba Eloyas, the
son of your sister [Olléni], (o live the life which he is living as a hermit, like Elayas of Tébéstiyan
and like John, the Baptist.”

Instantly, the Angel carried Abba Eloyas upon His wings, and separated him from Emperor Asé
Zir'a Ya‘aqob. The king admired and appreciated this miracle, at that moment when he saw

(these things), and returned to his palace.

4.1.5. The Sending of Abba Kloyas to Asé Bii‘addi Maroyam and His Miracle

|ff- 34ra — 35va]
During the reign of the son of King Zir'a Ya'qob, Asé Bd‘odd Maraydm built the Church of
Atronsd Marayam in the district o’ Sayont [Ambhara]. After he finished the building of the
Church. it was destroyed by unknown causes. The king had tired in the building of this Church.
consequently he was troubled and sorrowful about its destruction. He entered Church of The
Blessed Virgin Mary and prayed, crying out:

“O My Lady ! [ was expecting 1o be received in the Kingdom of God, according (o that
which is said: ‘a person who built a Church in the name of you [Blessed Virgin Mary],
He will receive its price and salary, when I remember the promises given by you,; how is

it that [ am exhausted, inflicted with pain and mocked in front of nmy enemies?”’
Our Lady [St. Mary] sent Abba Elayas to alleviate the sorrow of the king. Secretly Abba Eloyas

entered the palace of the king: and when he bowed down in front of the king, the king himself

was astounded by the grace and excellence of Abba Elsyas.
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4.1.5.1

. The Re-Building of Churches of Miirtuli Marayam and Atronosi Marsyam

[f 35vb - f 36rb]

On that moment, Abba Eloyas told a message to the king:

Again,

“O King! Don’t fear! My origin is from the human being, and not from devils; I am the
son of your sister! Qur Lady sent me to tell you that, “you must go 1o the place named
Gojjam.to the district called Oncbasé, and rebuild the Church in my name, which had
been destroyed by my enemy Gudit [Yodit]. This Church is called Mcrtuld Marayam.
Afier you rebuild the Church of Atronsd Marayam, you must unite the Rules of those two
Churches; as She [the Blessed Virgin Mary| said, your chance will come through the
strength of my intercession, and the Blessing of my Father ™
Abbi Eloyas gave this advice to the King Bd'add Maroyam:

“O King! Protect yourself from the tempiation of the devil, which are like the serpents of
the land. During the reign of your father, King Asé Zdr'a Ya*aqob, ai the beginning of the
service, a great devil entered into the Holy of Holies. At that moment, the clergy were
scared. But, your father [Asé Zdr'a Ya aqob] entered into the Holy of Holies, and prayed
the praises of Our Lady: 'O My Lady! Peace be unto you, we bhowed down before you'
Afier that he killed the great serpent. Maybe you are being tested in a similar way to your
Jather; then you should pray this type of prayer before the serpent; as it said that the
‘man who believed in Her |St. Mary's| intercession would be heard. You will see the
power of the Veneration and Perpetual Help of Our Lady for today, for that day, and until

forever”.

The King, Asé Bi‘add Maroyam built a new tabernacle. like the Church of Atronosd Marayam

on the area of the ruins. He advised the clergy to prepare the sacrifice [Holy Communion] to God.

They prepared the divine service in the Church as they were advised by the king. Moreover, the

Holy Mass continued with the liturgical service: and then a first priest began the prayer: ‘0 God!

Send the Grace of the Holy Sprit upon us... ", the laymen also followed the liturgy; then a devil

which

priest.

depend dwelled in the serpent entered the church, making a loud sound and attacked a
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4.1.5.2. His Miracle in the Holy of Holies and the Devil’s Temptation [f. 36rb -1 37rb]

On that moment, a priest died and the clergy were anxious and they became gripped by fear.
They were overcome by terror and trepidation overwhelmed them. Just then, the Saint Abba
Floyas walked into the Holy of Holies, dressed in the liturgical attire, as appropriate for members
of the clergy and said, “Don 't fear this serpent or devil!” He taking the Holy Communion in his
hand: he prayed ‘the Prayer for the Holy Communion of the A naphora of Epiphanious, God of
the lights. and God of the Authorities’. Afier Abba [:loyas finished the Holy Mass - Liturgical
service. he blessed the Holy Communion, and then distributed it to the priests, to the king, and to

the laymen according to their ranks.

When king Bi‘odd Maroyam prayed the prayer [as Abba Eloyas advised on previous time]:

‘0 My Lady! Peace unto you, we prostraie & bow down before you..., . Then all Chanters inside
the church followed the prayer of the king until the end of his prayer. The priests participated in
the prayer service saying:

“0 St. Mary, we beg you in the Name of God, who was Incarnated from your Body, We
beseech you, let us become the Saviour of our lives as we live in this world, and inherit
life after death. O St. Mary, we beg you again and again by the Body and Blood of your
Beloved Son [Jesus Christ’s]! You are the Protector of the True Faith and a Righteous

king, May Asé Bé ‘add Marayam's regime protect the body and soul of the king. "

Meanwhile. when Abba Floyas touched the dead priest [who was attacked by the serpent| after
the prayer and the Holy Mass service: the dead priest was raised at that moment from death.
Then, immediately the devil, which was dwelling in the serpent; cried out and left the dead
serpent.

O Readers [and Listeners]! You may ask the question, “fHow could a devil enter into the place of
God (the Church)? Don’t be disturbed! Because. Satan himself tried not only to tempt human
beings. but even to tempt God [i.c. Jesus Christ].

When we returned to the main point at issue, the King, Agé Bi‘odd Maroyam appreciated greatly
the great miracle that was done for the priest. After that day [the day of the miracle], The King
[Bi‘odd Marayam| declared and made a rule: that the daily Holy Mass service must include a

musical composition accompanying the prayer: ‘O My Lady [St. Mary]! Peace be unto you, we



prostrate and bow down before you...,” be fore that the first deacon should say the prayer, ‘Pray
for us....": After this occurrence, the king visited Gol[1am, he went to the district called Oniébse;

to rebuild the Church of Mdrtuldi Marayam.

4.1.5.3. The Miracles of St. Mary, Angel Ragu’él, Abba Elayis and Siirsii Pétros
lff- 38va - 42val

In connection with this church, Our Lady [the Blessed Virgin Mary]| performed a great miracle.
The miracle concerned the period when As¢ Bd*add Maroyam was attending to the rebuilding of
the Church of Meirtuld Marayam. On the compound of the church, there was a great river called
Biha Giorgis. A great serpent emerged from this river. and attacked a granddaughter of King
Bi‘adi Maroyam, a daughter of Oskondar who subsequently died to this serpent. King Bi‘odd
Marayam was greatly grieved by the unknown cause of death of the child.

“This woman did not die due to her own sin, but due to the defilement of my own sin. O My Lady!
By your previous miracle, you restored 1o life [a priest], who was aitacked by a serpent which
was sent by the devil (Satan). Please! Send Abba Elayds unto me to pray and raise my child from

the dead: " the king said. beseeching Our Lady the Blessed Virgin Mary.

At that moment, Our Lady sent Abba Elayas like Elijah, the Prophet with a Chariot of Fire to
King Bé‘add Maroyam. Abba [loyas reached before the end of the service of the Holy Mass at
the Church of Mdirfuld Maraydam, which was built in the district called Ondibasé.

He waited until the end of the service of the Holy Mass, and stood in the compound of the
Church. When he prayed there. he was seen by a monk Abba Sérsi Pétros who called to him.
Furthermore. then Abba Sirsi Pétros come to him: and bowed down to him [Abba Eloyas].
“What is your name? " Abba Iloyas asked; 1 am Séirsc Pétros! What about your name?” Srsi

Pétros replied, asking his name.

Abba Eloyas said, 1 will tell you my name later. Are you called Scrsi Pétros, who challenged
the men of Mdnz concerning the Hymn of the Flower (o Our Lady the Blessed Virgin Mary, that
she is the Mother of the Life of the Seed. I wished (o see your eyes, now Our Lady's [the Blessed
Virgin. Mary] sent you unto me, the Strongesl of her Beloved". After a moment, before the end of
the service of the Holy Mass. they visited King Bad*add Marayam to raise the dead girl before she

was buried.

1
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“How can [ raise a dead person?” Sirsd Pétros entreated Abba [layas. He replied: “All those
who have faith in Our Lord Jesus Christ and by His Mother, the Blessed Virgin Mary; can raise

the dead.”

Immediately, Abba Lloyas told Abba Sirgd Pétros. “I was sent by Our Lady, to raise the dead
person, who is the grand-daughter of the king. Don 't fear! While you are raising the dead child,
will not leave you alone, rather [ will assist you. The dead child will rise not only because of us,
but also by Our Lady [the Blessed Virgin Mary/, and our. fathers’ faith and prayers.” After this
speech, Abba Eloyas went with Abba Sirsi Pétros to the place where the king and the dead child
were to be found.

“O King ! Don’t sorrow; 1 will raise the dead child from the death in the Name of Our Lady!”
said Abba Sérsi Pétros to the king, B odd Maroyam. e entered the place where the corpse was
kept, stand by it and prayed; subsequently he said. “You, dead child, and rise in the Name of Our

Lady, who is the Mother of Life for the whole World!™

At that moment. Sirsd Pétros saw a glowing hand above the corpse. The body which had been
dead was attempting to raisc itself, and she began to witness: “Through the intercession of Qur
Lady and the prayers of Her Beloved monk friends, Abba Elayas and Abba Scirsi Pétros’, my soul
and body have become one [incarnated]! Let me be free from my bonds?” When these words
were heard coming from the corpse of the child, the soldiers gathered and took her outside the
church. In addition, they freed her from the bonds that restricted her body so that she could stand
as a free soul. She gave witness to all, concerning what she has experienced about her kinship,
and concerning Abba [loyas in front of the king and the people. After she witnessed saying.
“IMay the Archangel Ragu'él and Abba Elavas follow and kill] the serpent, which took my life!
May you also go with your horses soldiers to the River Abbiy (i.e. the Nile) with to sing of this

great miracle/” she said to the king.

Immediately, the king rode with his horse and followers: and found the serpent as he was
carrying away a cow on his back along the banks of the Lower Abbay (Nile) River. At this
moment, the king shot an arrow like a dart, which immediately struck the serpent. At that

moment, the serpent left the cow; returned and opened its mouth 1o swallow the king. curling
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around its tongue. At this moment Abba Iloyas came down from his chariot and immediately
caught hold of the head of the serpent; then. the archangel Ragu’él cut off its head with His
sword. When the devil, which had set the serpent saw the king with his soldiers, he cried like a
hyena and disappeared into the River Abbay. After this miracle, Abba Eloyas returned by chariot

to his hermit’s life in the monastery.

4.1.6. The Monks Persecution and Exile [/ 42vb - 42ra |

Meanwhile, for the third time, during the Reign of Age Na’od, many monks gathered from
Gojjam and Siwa; and visited Jerusalem to see the sites of the Holy Land. on which Our Lord
Jesus Christ preached, showing His deeds and miracles. At that time, when the monks visited the
Holy Land, and Jerusalem, they met exiles who were persecuted due to their ‘Schism of Faith’,
that incurred the death penalty. during the Reign of Emperor Asé Zir’a Ya‘oqob. These men
believed and taught/preached: "It is not necessary lo prosiraie 10 Our Lady [the Blessed Virgin
Mary] and to the Icons..." The Monks applied to the Alexandrian Patriarch, Arch-Bishop Abba
Gibra’él, that he might carry away and imprison [the heretics]. And they returned from Egypt.
These prisoners escaped from prison and went 10 the district called Windél in the province of

Gojjam.

4.1.6.1. King Asé Na’od, Giibrii Misi’h the Governor and Abba Elayas [ff 42rb - 45va |

In this district there was a person called Gibrd Mési’h, the Governor of Windil. who received
them [the heretics] as honored guests and kept them in a secret place. A few days later, he was
converted to their heretical faith. Subsequently this governor persecuted the clergy of the church
in Windil, and gave their lands for to the heretics. The clergy of Windil were exiled and joined
those of the Asokkalla River.

The Chief Monks [High Priest?] of Add Sciwa (Asé Wassa ?) and the followers of Abba Zir'a
Sayon welcomed the guests, and gave them shelter with honour, and [the exiled clergy] told
about their persecution and exile to Abba I{loyas. At that moment. Abba Floyas, arrived traveling
on an air-borne chariot that was offered to him by Our Lady to facilitate his visitations here and
there. He started his visit at Agokkalla River and proceeded to the [Land of Windil after one day.
and as he encountered Gibrd Misi’h. the Governor [of Windil]; Eloyas passed on spiritual

greetings, saying: ‘How are you 7.



“Why did you converted to the faith of Layon [Leo 's]? Why did you take from the people
the True Faith of our forefathers, of Abba Mika'él and Abba Yohannas who were
excommunicated due io their strong faith, what about ou father, Harbd Gos who granted
the land by promise to the Grandchildren of Abba Samu 'él:? Please! Now you must
return the lands of the followers of the righteous fathers! Moreover, for the sake of our
beloved Orthodoxy Faith, they should return to their persecuted and origin grant land
place.” Abba Eloyas told for Gibrd Misi’h,[the Governor of Windél] about the exiled

church fathers.

Gibra Misi’h defended the false faith of the Loyonites, and said: “M)y brethren, the followers of
the Faith of Peter have told me about you, are you Elayas 11 ? If you are called Elayas I, you
should be able torain the the fire of condemnation on me like Elayas 1 [Elijah the Prophet]? My
faith is also true, as you said,” the Governor of Windal replied mocking Abba Eloyas. He again
continued: “Arrest and beat this fearless monk! Who does not have respect for the face of the
governor! " Gibri Misi"h commanded his servants, who attacked him, “You have beaten me for
the cause of the faith of Layon? However, I will die for the True Orthodoxy Faith, like the
Alexandrian Arch-Bishop St. Dioscorus and the Arch-Aposile Peter's Jaith! Who will save you
from the condemnation of our Father Doscorus?” said Abba Eloyas to the ruthless governor,
Giibrda Mési h.

After experiencing this severe cruelty. the body of Abba Floyas bled profusely ; as he stood in
front of Gibri Misi’h. then the cloud returned and he ascended into the air, “During the reign of
Aka'ab; the sky is prohibited to give rain in the wel season ds the land is prohibited to grow
seed. Also, throughout the couniry, the land must be cursed and prohibited from the blessing of
rain,” said Abba Lloyas by calling upon the Name of God and condemned it. At this moment, the
River of Abbay was dried from Onjibara to Dira, all of the province of Gojjam and Damot
became dry, excluding Bagémmaddr.

When The King, Asé Na'od heard about the poverty and dryness of the land in his territory; he
understood and assumed that the cause and responsibile person was Gébra Misi’h. The king sent
his soldiers to Windl to call and arrest him: the soldiers arrested and carried Gabrd Misi'h to
King Na'od. The king asked, "Why did you do this unnecessary thing? Don't repeat it again!”

King Na’od admonished and gave warnings and advice to Gébrd Méisih.
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4.1.6.2. King Agé Na’od’s Questions for Monks about Abba Eloyas [/ 45vb - 46vb]

After this situation, the king called the followers of Abba Yo/annas from their place of exiled, at

the A3okkolla River; and asked them, “Please tell me about Abba Elayas?” They replied,
“We don’t know anything about Abba Elayas. However, we heard a rumor, that he lives
near the ASakkalla River. At the time, when we lost our land and were exiled from our
place of residence at Wiinddl; we went and settled into ASakkalla River. The monks of this
place were received as guests with honor. One of them, who lived with Abba Elayas, the
righteous hermit man, whose name was (also) Abba Elayas came to us. We told him about
the cause of our persecution and exile; on the other day, he returned and said to us, ‘I
told Abba Flayas about your exile and persecution!” O King! Here now this hermit is at

your court; you can call and ask him,” monks told to the king about Abba Elayis.

“Call the person [the hermit]!” said King Asé Na’od. In addition, he send messengers to Abba
Eloyas. At that moment, when the king spoke these words, the great righteous man, Abba Eloyis
came by the Power of the Holy Sprit and revealed himself among them. Two of the monks from
among those gathered monks, confirmed to the king: “This is Abba Elay&s! He is Abba Eloyas!”
and showed their admiration of him. Then, Abba Eloyas replied, “I am the son of your
Grandfather, Asé Zdr’a Ya‘aqob’s sister, the son of Olléni; Elayas Asokkallawi [of Agokkelld],”
he spoke in this way to the king.

At this moment, Abba Elayﬁs hid himself from the eye of the king and from the people.
Immediately, Our Lady [the Blessed Virgin Mary] carried and took Abba Eloyas by the air-borne
chariot; and settled at Onfotto, pursuing his hermit’s [and monastic] life at the place called
ASokkolla River. By his holiness, righteousneés and honest combat Abba Eleyés collected from
the fields and the tombs of the Christian Martyrs, who were executed and killed during the era of
persecution of Gransi Nur-Mohammdd. The account of the spiritual combat and deeds of Abba

Eloyas are found in the ‘Book of the History’, in the Chronicle of Asé Lobni Dongal.

4.1.7. Review of the Scriber, and the Owner of the Gidl [ ff46ra - 47va]
I became old during the reign of Emperor Zi-Dengal, and I returned to my place Ema. When I
was their, she [A1,0:Agiya] comes from Gébogdya [Babogiya] and reached to the nation of

7'wa’i [Zowa’i]. She asked on their, her fathers’ book and took that during persecuted era of
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gentiles from her place. She comes to me and said, “Are you AP :Hevb-1: Liq Zd-Mdldkot. a
grandson of Mdrqoréwos, who was A Ah@ 12 Ligdi Schafi *Chief Scriber’ of the “History of

Kings' [of Lthiopia].”

| replied to her and said that I remember, “Yes! [ was before, but now I become old man, tired,
and my age it becomes 125 years. I wrote the "News of the Ancestors of Kings from King Zd-

Beigémmaddy. And I became to hear about the news my grandchildren and my sister’s children.”

|From ff.47vbh — 49rb: lext il telling us the private dialogue between the ‘Chief Scriber’,
AP Naw AT : Lig Zd-Meildkot, and the owner of this Gédl called Wayzdro W/ A8 Agdya

which tell for each other about their life; when she was came (0 his district].

4.1.7.1. Abba Elayas and the Owner of the Giidl [ f50va -f50rb )

[On this folio @/(2:n1.8: Wayzdro Agdya, the Owner of this Gadl, telling us more about her visit
to Abba Eloyas|.

When | went to the place Minza'h and 1 joined to Addl¢; when | reached it that became like the
previous. they said to me, “this is not Ors” or Addlé.” On this moment. when I sorrowed Abba
Elayas come to me. on 21 of Mi‘azya [April 29]. He said me, “Go to the place Ors’ on this road,
you will reach directly. " He prayed on there that the prayer for essence in the festive of Lodéta on
this monastery. I followed that road. which he [Abba Lloyas| showed me, and | reached on the
place Ors’ on 30" [ ] of month. I celebrate the festive of Lodita in Migizo. On 3 o’clock he
| Abba I:loyas 7] comes and begin (to visit) from Moas’ali to Dibrd Daba. He blessed the water of
[Migizo]. and it became sweel.

| came to Ontotto to ask someone, and I. A'LP:Agiya. the daughter of Sond Korastos, your
prand-daughter [Emperor Zi-Dangal]. And my mother name called Amitd Yohannos, the
daughter of Emperor Zi-Dongol. I told about the time of this monk’s [Abba Eloyas] when he
joined to monastic life. The father. he is Liq Zd-Mildkot can tell you and he leaved me. As he
said for you. he himself will die on the day which I joined to monastery. 1 will die when my age
is 252 year old. after the era of heathen on St. [Luke year by 6 November; on the day of the death

of Abba Bisilotid Mika'¢l. And you will dic on Tuesday. 1™ Ganbot [May 9™,
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4.1.7.2. Review of Abba Elayas’s Birth, Baptism, and Monastic Life [f5/va -[52ra |

When I heard this thing, I admire and gave 30 Books of History and his Monastic Life which told
that on the Book of [King] Na’od. This king, when fought with Gébré Masi’h on the month 7irr 7
|January 16] during the reign of Na’od 22 years later he became king. Then, after 252 years on
the era of gentiles, when the year that became 7026 [A.D. 1526 ?|: as I found the Book of History
of Kings for the future coming generation, all things (combats) of Abba [loyas found on those
Books of History of Na od. As written on the "1 8 haddagd (varia) of the Miracle of Our Lady

Mary, by 22™ of a month 7agamt [November 2], born Abba Elayas.

Ie baptized on Gébidrroma, Dabrd Tékld Hawarayat on 1* of the month Tahasas [December 111
they [priests] gave the name called Elayas, like the name of Elijah the Prophet. Abba Mika’¢l is
the teacher (the preacher) of Ada Siwa, Wigig and Wandal. John knew about his righteous deeds
like Elijah. And Abba Tikld Hawaroyat was his father by the Holy Sprit. Abba Mika’¢l was his
teacher of taught of faith and books, and Malkd Sédéq was his ‘monastc cap Father’ of Abba
Flayas. He ordained as a monk by Abba Mika’¢l of Ada Sawa, Wigig and Windil. He joined to
Askkalla River in the place called Ontotto, Anba Maroyam. e died on it as said on the ‘Book of

History " as reviewed.

He said as: “All my Children! Stand up and become strong!" Lic 7di-Milikot died on 6" of 7irr
) I & ] /

[January 15]. and buried in Ema at Onzu"ré. after he born 132 years that finished his age. This

book ordered by Our Lady A’1:Agiiya. we arc her children. Ya‘agob and Timotéwos wrote the

scribers of Oras Dimétros, her relative.

The Glory of the Father, of the Son, and of the Holy Sprit; who helped us to finish the Book of
the News of Combat [of Abba Elayas] in well position. Glory and Kingdom [of God] forever and
ever. Amen and Amen. it must become. O Lord! God of A1.0: Agdya, please keep our Father

[Silama [11] from his suffering and the temptation of devil forever and ever, Amen.
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[Part 1I: The Ga‘az Manuscript Text Translation of Giidli Abba Elayas]

4.1.8. Revelation, Astrology, Exile and Exodus [ /52rb - £53rb ]

In the Name of the Father, of the Son, of the Holy Sprit, One God. Amen.

By the Help of God, His Grace, [oliness and Righteous man, we will begin to write the combat
history ol Abba Floyas.

As it found on the Book of the History of Lobni Dangal, in the 56™ year after the rising of
[Mo]Hamad [Grann] the place called Dd., the name of the district called hé.2:-’ A Fé.Qa., and
the name of the King called 1:0,:-Gd. Ki., when he become king.

And many years before his name called King A:- O. will come from the See of St. Mark. With
this king. the name called Abba [layas will visit to Alexandria. After this moment, again he went
to Dibri Libanos to give Liturgical Service for 3 days on it. The Monastery, Dabré Libanos will
blessed by his combat. Then. Dibri Libanos does not curse by her (it) self. but the sinners lived
on this monastery.

During the rising year of heathens (pagans) were prepared the cursed tobacco that smokes on
their. This seed is the cursed one. These gentiles were songs with decorated things. They were
live with unethical and cursed work in Débré Libanos. Based on this fact, by his [Abba Eloyas]
visiting. by the power of his prayer, by the much of his combat, and by the wittiness and defend
of the faith; the Monastery of Dédbri Libanos were blessed again.

During the reign of this king, the tomb of St. Abuni Tikld Haymanot buried in Ddbréd Libanos,
who was the preacher of the New Testament, and also Grace and Holiness like St. Peter and St.
Paul. At this time. the People of Sawa with their Governor., who is like ‘the young and the Son of
Lion® will become slavery into exile. In their exile period, they will visit to 9® L & el:-Madrd
(g and live on it. After 10 years later. they will return with their king from their exile place
which lived called 6hn:-C'é. A few people, who were in the exile place will return to Sdwa and
settled on their homeland.

4.1.8.1. The Death of Abba Elayas | /54va - [ 54rb]

The living time of Abba I:loyas when finished on the age 372 years old; on Thuesday morning.
by Hadar 6 [November 17], the stars which found on air when showed; people terrified, some of
them are fall down. On this moment, many people were fear. Mostly. they were assuming as it 1s
‘the End of the World’ [the Revelation]. Many of them prayed the prayer: “( Our Creator!

Please give us your mercy, excuse (o us!!” they begging to God.
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Then, a star with the symbol of Cross showed on the head of Abba Eloyas [ Timothy 5:24-25]. He
will die when he give ‘the Prayer of Essence Service’ for Our Lady St. Mary’s Church on the day
of the festive (celebration) of Bd dld Laddita. This church was in the previous time called Amba
Maroydam and after a time that so called the Church of Ontotto that secreted on the mountain area.
That is the place and the monastery called Adé Siwa, this church was established by King
Abraha and King Asboha.

On that time, a son of King As¢ Ziir'a Ya‘aqob’s sister, her Excellency Queen Olléni’s son, Abba
Eloyas died; and he leaved this world by the age 372 old. The Angeles received and carried his
soul by honor and ascended into heaven. As it mentioned on the Book of the History of King Asé
NG 'od, his grave place which is found in ASakkolla Monastery.

The second one. also found on the place Add Séwa that is the church, which established by King
Asé Zir'a Ya'aqob. The third was found on the place Sayya: the church which that established by
King Asé Na'od. This church was secreted during the reign of this king [Na’od].

After this moment. the noblemen [commanders| will become your enemies. Kings, nobles and
governors of gentiles couldn’t have strong power after the death of Abba Eloyas. As it mentioned
on Dorsand Maroyam, on the Book of the Miracle of St. Mary, on the Book of Mystery which
written by Abba Bisilotd Mika’¢l, and as it mentioned on The True Orthodoxy Faith by St.
Ya‘oqob [zi-Olbirddi] (Jacob [of Béradius]), as said, " You will become a strong and a great

king!! A king will rise from the seed of your children.”

4.1.8.2. Diibrii Libanos and Stars with the Sign of Crosses [/ 34rb - f55vb]

By the ninth, after the risen of a star on the above of his head which signed with a cross; the other
two stars with the symbol of cross and also the symbol of alphabet will have risen again on the
above of them.

These stars will stand on the front side of the grave of St. Tékld Haymanot, who preached in all
regions of Ethiopia; and Revealer of the Light by his True Orthodoxy thought (preaching) for the
country. Again the risen of those stars, the day that will be on a month Sené 19 [June 26™]. On
the first month, after those stars which have the sign and symbol when shown; the two kings met
in the square of Diabri Libanos. which found on the front side of Dibrd Sogé. On that place, His

Grace and Holiness St. Tikld Haymanot's tomb was buried and found on it.
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4.1.9. The Church Fathers visit to Siwa [For the Dibrii Borhan Council?| /1 55ra - 57ra)

The [Spiritual] Children (Disciples) of Abund Zéna Marqos will come from the place that called
Dinas and O’bsaqot Monastery. From Diabrd Yasa, from Dibri Giadrac and the area called
Efrata. Then, they come from the place called Tac [the Lower] Nigas and the Upper Ndgas Madr

and also from the place called Mohur.

The |Spiritual| Children of Abba Samu'¢l o Wiigig (will come) from Adé Siawa, Dibri Asibot
and from the place Yérir, the district called Wayitu. And also the Spiritual Children of Abba
Qawastos will come from Diabré Fatali and Ciifay; and from Débrd Arba'atu O'nsasa [the Church
of the four Beasts of Apocalypse|. The Children of Abba Filip'os will come which is called from
Dibrd O'nqu, Yakkant, Dohin and Asobo Monasteries, and also from Elam.

The Children of Abba Yohannas will come from Dabko: and also the Children Abba Fiqttor from

Biba and Débré Disa.

From the area called Gabdarromma. Wijja and Cir Goro Monsteries will comes the Spiritual
Children of Abba Tikli Hawarayat. The [Spiritual] Children of Abba Rikimos, (they will come)
from Sami, Hagiird Mid'xanit and also from Débré Sahal.

The Children of Abba Gibrd Marayam will come from Dabré Hanta. Masald Marayam, Maqdésé

Dangal. [a place called] Aka and Dibrd Misqél.

The Spiritual Children of Abba Sériqd Borhan which that found on the Monastery of Toha and
also from Guzit: The Children of Abba Samu’¢l [ Sdlama ?] from the place called Mujja and
also from the region Ambhara, and the area Gibb Anaba the place which that called Jerusalem.
From Dibri Dada. the beach of the River Baslo. the Children of Ar’dydnd Sdgahu; from the place
Aganiioca, the Children of Abba Nathan, and also from the placed called [Wi]| Gay, and from the
Church of Kidanid Mahrit and from Dibrd Dan¢’dt, Ddbré :gora. from the Monasteries of Bdzo

and Hazilo. and also the Monastery of Giro will come the Children of Abba Yohannas.
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The Children of Abba Bitrd Marayam from Disétawit Abbay and Saffajj; the Children of Abba
75 Rufd’él from the Monasteries of Wali, Dibrd Abbay, Diibrii Abardntat; from the Monastery of
Sihhat which found that in Dibrd Abba Téwodros, and Abba Dani’él from the area Abi’y, Solwa
and Dibri Of11a and also from Hilla and Jan Amora.

The Children of Abba Yosél [will come] from Roha; Ondaryas who lived in Angot, and again
Ondoryas of Onfrdz and Qétorara. Gibri Iydsus from Lower of Onfraz and Qulala. Abba Iyyasu
from the Monastery of Sayok and Gadan; Abba Banyam from the Lower of Bidgémaddor, and

Abba Aron from Bigéda. Abba Tattimgd Midxan from the Monastery of Suga and Gasiq.

The Children of Abba Anoréwos will come from the Upper of Gojjam and Sogajj; and the
Children of Abba Iyosoyas from Wassira, and Abba Musé of Wigird. Abba Bigilotd Mika'¢l’s
Spiritual Children from Gasa¢’a and the Monastery of Abalo, from Honsa Marayam and Kolom.
The Children of Abba Iyisus Mo’a from Dibrd Marsyam, Ostifinos, and the Island of Sdgam.
The Children of Abba Yohannas and Abba Filip’os will come from Débré Bizin; the Children of
Agnattios from the place Hawzen, Méyﬁ Anbissa with the Children of Anobén and with the

monks from Débri Hall¢ Luya.

These all Church Fathers [the Medieval Centuries| with their disciples (followers) will come
from all Dioceses, Monasteries, and Parish Council of the Churches of Ethiopia. They gathering
in the place Sawa [Dibrd Borhan Council] to talk and meet concerning the faith of the Orthodoxy
Church. During the reign of your Fathers, that the True Apostolic faith, Alexandria to becomes
strong faith, and the cursed faith of Rom¢ to be fall down: as stated by the righteous kings like

Asé Zir'a Ya'oqob.

4.1.10. Some Prophecies about [‘Solomonic Dynasty’] [ff57rb — 59vb]

After the rising of a little bit fallacy of religious conflict and dialogue; in this moment, on the
second year, the Bishop will raise, his name called Ogrii Sihay. His name is signed and sealed,
and written on the ‘Book of Clement’ | Mdsahafd Qdldménfos]; and also found on the See of St.
Mark.

The first one. his name called 9. the second called @ I.@:-Md. Ta. Wd and also called 9:-/fa.
of Alexandria, King of the Lion with other children of the two kings: they will find and translate

the tomb of His Grace and Holiness Abund Takla Haymanot from His burial place. During this
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time, the heathens with their high noblemen will become slavery, and victory under by kings
called A:-0’. they will fell down by the hands of this king. And this king is born from the

Grandson of your children, who is called Ya‘aqob and Minas.

On that year, a woman, her origin from the Black Christian kings families will gave born a Great
Child. The name of this child called : : - Weildda Nagast Zi-Anbdssa O | the
Son of the King of Lion, 9"]. He was chosen [rom the womb of his mother, when she gave as a
‘Grace gift’ for Our Lady, St. Mary; and he is a son of the Great king called 9.

As it getting a good wind which grow that as gave like the seed of wine as fruitful in 40™ day; he
[the Child] born on 7arr 7" [January 16] on the day that his father was borne.

He showed the fruitful on a month Ykarit [IFebruary]. This child will becomes king in Add Sawa.
As it mentioned: from the beginning of the day that Zdr'a Ya aqob become king, he [the Child]

will become righteous king.'

During the reign of this king, the heathen king and their governors couldn’t found in Ethiopia and
Alexandria. He will rule the world until his Grandchildren. On the 2.0 00790, 1:- ‘Combat of a
Martyrs’ called Figttor, who is a son of Her Grace Martha as stated: “a person, who is born from
the ‘Seed of Solomonic Dynasty’, his name called k:-7¢. will rise and become a king. On the
*Book of Clement | Mdisohafd Qdldménos]. on the ‘Book of Darsand Ura 'él’, the Arch-Angel as it
mentioned and said, ‘a king called -k£:-Tédd. is a Grandson of @', who is born from the
‘Solomonic Dynasty’. A person is Ya'agob, he is born from the Grandson of Na’od, who was the

king of Ethiopia.

He honor the True Orthodoxy of Apostolic Faith and Beloved with Our Lady [St. Mary], Bearer
of God. like the previous fathers that are the True Righteous and Holy men kings; as like Bd ‘add
Marayam and the name of his father called Nawayd Marayam, by his thrown name called
Dagmay Dawit, and as like Zar'a Ya aqob. Then, this king called Zér’a Ya ‘aqob, he received
promise from God to become a righteous king forever in Ethiopia. The Word of God, which is
the True Light that Our God: and he [Zdr'a Ya'aqob] promised for Our Lady St Mary. the

Mother of Our Lord, Jesus Christ.
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4.1.11. Advice on the Protection of Church Order, Rules and Regulations
|/ 59ra — 61ral

On the ‘Book of the History of Kings’ as stated and as our king, King Lobni Dongal as said:

O Clergies! The Servants of God, and the Children of the Holy Sprit. Who lived in Adii Siwa,
Deibréi Basrat, Débré Mddxanit, Dabrd Olld-Janbdr, and Asdbot, listen me!...

The Children of the Holy Sprit of Abunid Zéna Marqos; Abba Samu’él of Wigig; and the
Children Abba Samu’él in the Monastery of Wali: the Children of Abba Samu’¢l of Débrd
Abbay. IFrom the place Gébérromma the Spiritual Children of Abba Samu’él; from Sigola the
Children of Abba Gior'gis; and also the Children of the Abba Milkd Sédéq, Abba Habtd

Marayam, and Abba Gibrd Maroyam; the Brethrens of Abba Tad¢éwos.

Those who are stand on the True Orthodoxy Faith with hermitic and monastic life; hear me!
Please keep yourself from the thought of the faith of AANhAGCHL0C % [i-siib 'a Afranggi wi-
Romé from the people of Franks and Rome. They said that ‘Divinity works by its own Divinity,
and Humanity works by its own Humanity.”

Please | Keep yourself from b4 A0 4G N:-Diigiqi Ostifanos{awaydn] [the Children of
Stephenite| heresy, and from the leader of the destruction called Gamaloyal, the Blind. Keep
yourself from their bad works,[and heretical teachings|; they thought that ‘not necessary 1o
prostrate for the Cross of Christ and for Our Lady Virgin Mary." Also, from the Children of Zi-
Mika’él. Onbarani. and Giyorgis of Rome. which stated that on the Book of Canonical, ’ there is
no confession’. Additionally, these heresies said: ‘not necessary for belief the Angels of Light, by
the Ark of St. Mary, by Angles, by Mariyrs intercession. We couldn’t bow down (prostrate),
except only the Icon for God the Father, of the Son of the Holy Sprit.’ Don't become one and

[don’t agree] with thought of the heretical teaching that said as the Children of Christian.

Keep yourself who rejected the Wb P G0 -Law of the Apostles which mentioned on the
o dhd. (LG LN~ Book of Synod' these groups said, like the h:héd - Law of Orit
[Moses?] which making sexual intercourse with their brothers' wife that to gave birth as they

wani the seed.’



Keep yourself from the NehG D A8 e 7 -Clergies of Ajamin, who are rejected and not honored
the Sabbath; as it mentioned on the Gospel of John: ‘don’t keep and honor [Sabbath] like the
fundamental Jews, Honor Sabbath as the Apostles', on the Book of 4 bidlis Article no.65 as

advised by their concrete command a strong of words.

During the reign of heathens and their governors until 250 years; the people were kept and honor
Sunday with the works of heathens (bad and unethical work). They were dressing with decor
typical church clothes; but their work was committed to adultery, and smoking tobacco. On 250"
year, the name called @7 for you when become king. During that time. you defend for the True
Orthodoxy Faith of Alexandria, and will become martyr. Don't smoke! And protect yoursell from
the cursed seed, tobacco.

Then, you protect and kept yourself from all these bad things later, and passing your bad time:
you will save your life from suffering and cursed thing that commanded by God.

The king. who born from my seed that when he becomes king for you, during his reign it will
become mercy. You will become the victorious [winners| your enemy by the cause of the
intercession of Our Lady Virgin Mary. She is a beloved friend of my father, King Na'od.

If you are not keeping that the Rules, Regulations and Laws of yours fathers, from the relative of
Ya‘aqob; you will be die by your own sins. You will go down to hell like Arsisan |heretical

sects], and like [a-NA:h:C7: sab a Afranggi] the people of Franks.

We, the writers of Mystery and Law, as wrote and stated on the ‘Book of History’: “this king, my
son when he become king by the cause of a little thing. he will cutting off your hands and legs.
This is a witness. for the Children of kings that who will rise after the year (a time).

We! The rightcous king. King Sirsd Dongoal and Za-Dangal kept on sccreted area that all these

Low Books in the Sea of the Island which found at Zaway.
By the goodness and peace that who helped to begin and finish this work, we must Thanks for

God. The prayer and intercession of [Arch-Bishop Silama I11] become strong unto us, forever

Amen.
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CHAPTER V
S. PHILOLOGICAL POINT OF VIEW AND TEXT ANALYSIS

This philological study of Gedlci Abba Elayas and text analysis is devoted on both external by

general and internal by specific.

In general, the external part of survey of the text, which depends on the problem and the forms of
the letters, the margins, the size, volumes and, in the two centuries of these manuscripts copy
period. The internal part of the study also concerned and investigate the comparison with changes

of syntax and orthography.

The last investigation method interprets about the ‘Sainthood’ of Abba Elayas, his teaching which
defend Orthodoxy in the context of present situation of classification in Christianity and ‘Scism .
This part will b¢ discussing on survey the questionnaire data analysis with monks, priests, deacons
and laymen who found around the three monastic centers: i.e. OSC, O HNKM and MAM

monasteries.

5.1. Methods of Investigation and Presentation of Results

When I, the researcher collecting materials, a serious letters that seemed to be characteristic of
period identified and words, errors and different phrases comparison. During the previous research
as I made the text translation as I presented in Chapter I'V. The extensive comparative studies of
these particular letters, words, phrases, etc...in Gddld Abba Elayas manuscript that could be dated

with certainty within one, two, or three centuries.

The result of such comparisons proved or disproved my preliminary observations and hypotheses.
The surveying of letters and characters, words and phrases was an important practical exercise for
the researcher at this stage of investigation. At the end of this process I separate general
observations concerning the script from the conclusions. These Geidléi Eloyas manuscript materials
from the two monastic centers which the researcher as observed; it also divided into securely
dated manuscript and undated manuscript to which an approximate date may be assigned. Because
the bulk of much errors by characters, words and phrases in the material text; on presenting of the

result, the researcher limited and take as some sample comparison from the manuscript text.
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5.1.1. Selecting Gddld Eloyds Texts in the Monastic Centers
When. [ visited 1o two different monasteries, and one Cathedral to find the manuscript texts to
investigate Gddldi Elayas. They are found in the central highlands of Ethiopia. The monasteries
are: - Ontotto Hamdrd Noah Kidand Mahrdt Monastery [OHNKM], Mdinagasa Amba Marayam

Monastery |MAM], and The Holy Trinity Cathedral (Qadast Sallase Cathedral [OSC/).

The first manuseript copy which I found from EHNKM monastery was my pioneer and
pre-rescarch material to begin and continuing the project of my Dissertation. But for the
researcher, there was a problem to read some text, some paragraphs and pages are missed.
and not readable. The second manuscript which found in OSC'is the best and the main one
that 1 selected it. These both /EHNKM and QSC] manuscript texts are the same copy and
columns. The one which T found in MAM monastery was third manuscript text. This
manuscript text has one column per page; and it helps to me to investigate and find out

errors. variables in comparison as comparatively.
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5.1.1.1. Comparative Measurements of the two Manuscript Texts

A) Qadoast Sallasé Cathedral

B) Miinagisa Amba Marayiam

[Language

No.| Measurements

(0SC) (MAM)
1| Title Gadld Floyas:( ff. 24va — 61rb) | Gadld Elayas: (ff. 1v—43r)
2 Ga'az & Amharic Ga oz & Ambharic

Included

i1) Mdshafi Tarik zé-[Oromo]:

(ff- 61rb — 116vb)

3 | Material Parchment Parchment

4 | Binding Wooden boards Wooden boards with cloth

5 | Date of Writing | 20" Century 19" Century

6 | Measurements 16.5 % 13.5 ems. 15.5% 9.5 cms:

7 | Property Oadost Sollasé Cathedral, Addis| Mdnagasa Ambi Maravam
Ababa Diocese Monastry, West Sciwa Diocese

8 | Ordered By Weiyzdro Agdya Weiyzdro Agdya

9 | Handwriting Bold & neat Bold & fair

10 | Stamps ik [ 119

11 | Number of Foliog 3(blank)+ 116 ff. 119v — 122v (3 blank) ff-

12 | Columns 2 1

13 | Lines of Pages | 1618 16 — 20

14 | Other texts 0y Mara Ya'aqob: (ff. 2ra-23ra)| larik zi-[ Oromo](ff. 44v - 94r)

i) Ra ‘aya Marayam.

(ff 95v - 119v)

Table 6: Comparative Measurements of the Manuscript
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5.2. Survey of the Text: Finding Errors Comparison, Analyze the Results

5.2.1. Sample Comparison from the two Manuscript Texts

On this part. the researcher tried to find out by comparing the two manuscript texts, choose the first par
of some sample folios from the text: i.c. OSC ff. 24va - 28rb. and MAM ff 3v — 8r the folio phrase and
paragraph on G2 2z language and Roman script and discuss on it. Irom linguistic and stylistic problem:
I used the Go’az script inside the paragraph folios text to show the variation between OSC & MAM

which showing on the text difference. I trying to show the (2 2z reading of Gadld Elayas sample folios

in Roman scripts. to understand and interpreating in philological and lingustic analysis.

Table 7: Sample text Comparative and Finding Errors

| No. Qadoast Sallasé Cathedral (QSC) Miinagdisa Amba Marayam (MAM)
S 3v:
| 24va: béi-saméi Ab* wd-Wild wéi-Mdnfis Qadus 1 [ahadu]

1 bei-samé Ab ' wai-Wild wi-Mdnfis Qadus 1 [ahadu] Amlak : nagddam bi-rdda 'étd Ogazi'abahér wa-bd- '
Amlak : nagddom bé-rdda éti Ogzi'abhér wd-ba-sond sand habtu sahifc zénahu [ Ol 10-0: AP 5N A
habtu sahifi zénahu [0AQ0: AN L0 AL HOMN | oy g AP 0 LN la-Basu' wa-ld-Qadus
wEr1N:] - Abba Elayas naguh wa-Dongal::zd-sardsd | p wdinfis- awi nosuh wa-Dongal Ab b5 Bl |
[RP0 o W’} 2ol Jam-bétd Kahndit w- cdi-sdirdsd [RIP 0w 5 g NV | am-bétd
Meingast zd-féisiamd gédlo ‘amd 6 [sadstu] ld-Hadar bd- . o . ) .

° Miingast wi-Kahndit zd-fasamd gadlo "ama 6 [sadstu]
béi'aldi ld-Ogzatond Marayam Waladiti Amlak [Ade D \i-Hadar béi-ba'ald li-Ogzatond Marayam Waladita
GOPY.] saloraye-spub-ant Amdn:: Amlak [A0e 2 0P| sdlota aqib-dand Amén::
_ B : - R 7 1

, £ 24vb : £ 3 ‘ﬁ
somu'a-ni [ ALLPL* NCOLL): | la-daqiq-y samu‘a-ni ld-diqig-yi [N &BP el neoer| ‘
Karastivan zd-hagdrd Sawa wi-zéi-kullu “aldm alld hazbd Karastivan zd-hagdrd Sawa wd-zd-kullu “aldm

haldw-kamu va 'azé wd-alld ta-méga 'u bé-ddxari zdaman allii halivw-komu ya ‘azé wa-alld ta-mdsa 'u ba-déixari
Ogazl'abahér ya-bdrrah 'a’ ayanta ‘albabi-kamu la- =dmdén Ogazi'abahér ya-barrah "a’ ayantd ‘albabi-
sami'a zéna-hu [ﬂ'llﬂ-(’i*:h.ﬁ\.(’(}:] li-Bosu’ Elayas zé- komu la=simi‘a zéna-hu ... 000-0:@ AP G0 AN
agohaf lik-amu ld-béqu’étd ndfs-kamu zd-ya-kawan AP0 la-Bogu' wi-la-Qadus Abba Llayas zd-ayahaf

asmd rakdb-ku zdanta zéna gadl-u... léik-amu léi-biqu étd néfs-kamu zd-ya-kiwan asma

reikdb-ku zédntd zéna gddl-u...
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3 f 24ra: [

|- | wii-to-wladd négér-u li-Abba l'ilayﬁs Sowwar wastd | wii-lo-wladi niigir-u ld-Abba l:-',layﬁs Sawwar wasld
V1 Rrmm*: | hagird Ontotto bi-ta “azazd hagird [..014: A[F]mm:]| Ofsicltotto bi-to “azazd
Ogozi'abahér wii-bi-xirut-u za-kond bd-o"ntd kidan-a Ogazi’abahér wii-bii-xirut-u zé-kond bi-o"ntd kidan-a
wi-so'olit-a la-Ogzatond [PL:01: €A NE: wii-sa ‘alit-a 1a-Ogzotoni [... P L0 @0 LTIA:
;097 |Qadost Dongal bii-2(kal>)Maroyam Waladia | “7¢ £9°: | Qadost wa-Dongol Marayam Waladitd
Amlak ammu li-Midxan kima-hu ya-‘aqib -ind bd- Amlak ammu li-Médxan kama-hu yo-*aqdb-tn bé-
xayld silota biz alim wil-bi-ziyamis’ aski ld-"alim xayld glota biiz' ‘alam wé-bi-zdyomds® askd la-"alim

s alim Amén. alim Amen.
S 24rb: fo 4v:
4 3

[Aco: 4w "l nahu Tama ndgsi nagus sadag [ oy Pl | nahu "dmi nidgsd nagus-ni
Za-Dangal mifgiré Ogazi’abahér té-gaba’u xabé-hu sadaq Zi-Dangal miifgéré Ogazi’abaher ti-gaba’u
bazux-an "a-’arugg mindkosat bo’o alld | b4 xabé-hu bazux-an "a-’arugg minikosat bo’o alld

E oo PHA N | kona mawa’ali-hu 100 “amit wé-bo’o [..07: o PHALP v | kond mdwa’sli-homu 100

: 100 wi-20"amiit wii-bo’o 100 wi-30amit alli tarf-u ‘amil wi-bo’o 100 wi-20 ‘amit wii-bo’o 100 wii-30
smméwa’olid Garaith [:0'rC : @ew e €] wi-Nur | amit 21l trf-u ammiwa’ald Garann [@5(:
wi-Mihamad nidgastd ahazab tinbalat. oo hoo £0] wi-Nur Mahamid ndgdsta "ahazab

tanbalat.

f 25va: [ Av:

N

[ . LA hav L | wa-yabél-awwo amuntu
méndkosat o-nagus nahu 'a-ngdssaka "amlak -nd
amldk- mahrdt asmd la-"alam mohrdt-u [ £ebelb
ANGhA* ] li-digiqa Osra'él kimd [-h 740
AP UL Ta-NEov- | yo-ifa’s a-madr zakrd
(awlad-omu ld-ndgsdté sadg alli Zdr'a Ya'agob wd-

Ba 'add Marayam wa-Na'od foqurand ammu ld-Ogzi and

Tydsus Karastos Médxaning hayaw fa-‘aldam

[ LMLAL RO ] wi-yabelawwo allu mdindkosat o-
nagus nahu ‘a-ngdssaka ‘amlak’-nd ‘amlak-ci mahrdt
asmd (G- "aldm mahrdi-u I...(\K‘f:‘f‘Zh-&\: [ 1
déigiqa 20°¢l kamd [..h LP40: NG

Clar N Love: | Tya-ifa‘s zokrd towlad-omu ld-
négsdtd sadq alld Zir'a Ya'aqob wa-Bd ‘add Marayam
wei-Na 'od fagurand ammu ld-0gzi‘and Tyiisus

Karastos Madxanind hayaw /[d-"aldm.

1
|
|
N




S 24ra:

wi-ta-wladd négér-u li-Abba Eloyas Sowwar wasti [
U14: Arme*: | hagird Ontotto bi-to ‘ozazi
Ogazi’abshér wi-bi-xirut-u zi-koni bi-o'ntd kidan-a
wii-so‘aldt-a 14-Ogzotond [# &0t £F794: NE:*
“7C £9°:]Qadost Dongal bi-2(kalo'¢)Maroyam Waladit
Amlak ammu l4-Midxon kiima-hu ya-‘aqib -éné bi-
xayld gilota bdz” ‘alim wé-bi-ziyamis’ askd l4-‘alim

aldim Amén.

S 4v:

wii-ta-wladi niigir-u 1i-Abba Elayas Sowwar wasti
hagira [..U01<&: ?\['}]mm:] Olsic]totto bi-ta ‘azazi
Ogazi’abahér wii-bd-xirut-u zi-kond bi-a'ntd kidan-a
wii-sa ‘olit-a l4-Ogzatond [... P L AT @& FIA:
“9C.P9°: | Qadost wi-Dangal Marayam Wiladiti
Amlak ammu ld-Médxan kiima-hu ya-‘2qib-ini bi-
xayld silota baz’ ‘alam wi-bi-ziyamis’ aski 14-¢alim

aldam Amén.

[ 24rb:

[heae: 79w 71s7*:] nahu *4mé ndgéi nagus sadaq
Z#-Dangal mifqiré Ogazi’abahér ti-gabs’u xabé-hu
bazux-an ’a-’srugg ménikosat bo’o alli [ h§ :
aoPOA U ;] konda miwa’sli-hu 100 ‘amit wi-bo’o
100 wi-20‘amét wé-bo’o 100 wa-30‘amiit 2114 tirf-u
amméiwa’old Gordlill [:@*C : @@ohavf*:] wi-Nur

wi-Mihamid nigistd *ahazab tinbalat.

S 4v:

[ Aoy "% 2] nahu *4ma ndgéd nogus-nd
sadaq Z4-Dangal mifqéré Ogazi’abahér ti-gaba’u
xabé-hu bazux-an *a-’arugg ménikosat bo’o alld
[..0%7: aoPHALP av-: ] kond midwa’ali-homu 100
‘amdt wi-bo’o 100 wi-20 ‘amét wi-bo’o 100 wi-30
‘amit 2114 thrf-u amméwa’sld Goranii [@'+C

avhav €] wi-Nur Mihamid nigisti *ahazab

tinbalat.

J 25va:

[..0L&MLALR: hovbk*: | wi-yabél-awwo amuntu
mdndkosat o-nagus nahu ‘a-ngdassaka ‘amlak -nd
‘amlak-d mahrit asmd Id-"aldm mahrdt-u [ALEP:
ANGhN* [ la-dagigd Osra’él kamd [:h. L7401
ATPLCT HNL: To-N&av-: ] Lyatfa‘s a-mady zokrd
tawlad-omu ld-ndgsdtd sadq alli Zér’a Ya ‘agob w-
Bd‘ada Marayam wd-Na'od faqurand ammu ld-Ogzi’and

Tydsus Korastos Miidxanind hoyaw /d-‘aldm

I dv:

[.0LLAL: 7] wa-yabelawwo allu méndkosat o-
nagus nahu 'a-ngdssdaka ‘amiak’-nd ‘amlak-d mahrdt
asmd ld-"aldm mohrdt-u [...0REP: Bhir: |
la-dégigd 20°él kdmd [ .h.&P%0: UL
To-NLo0: | yatfi's zokrd towlad-omu li-ndgsdta
sadq alld Zdr’a Ya ‘aqob wda-Bd ‘add Marayam wd-
Na’od faqurand ammu la-Ogzi’and Tyisus Karastos

Miédxanind hayaw [d- ‘aldm.
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f 25vh: fodr - 5v:
6 azaz ' kimd yo-mdsa 'u xabéd déqiqd sahaft zd- ‘abiw-yi | azaz’ kdmd ya-mdsa u xabéd diigigé schafl zd-'abédw-
alldi séwd 'a-nd sam-omu kdmd ya-nggar-und mdisahafid yi alld séwa 'a-nd sam-omu kdamd ya-nggar-und
‘abcive-ikd allc hallive-a bottn hagard ;. asmd mdasdhafid ‘abdw-ikd alld halldw-a bottu hagdra ; asmd
1 [CNYTC27 ya- ammraswvwon mcikanai-ihon zd- | P9V 2] yé- "ammra-wwo mdkanat-ihon zd- |
| .
téixabaa botton wi-'améha 'as-iigaba 'a-nd Nagus [ tixaba’a hotton wé-'améha 'as-1dgaba 'a-nd Nagus
NE3 N Zii-Dangoal, bd-gald "awadi la-kula-nd [NL[0N ] Zai-Da[sic[gal bé-gald "awadi la-kula-
[ el AT | dagiqa sahaft zd-hulgqo-nnd | pg [ S NCALLT 22 @RS | dagiga
kond 100 wa-50. Korasti'an, wa-sihafi zd-hulgqo-nnd kond 100 wi-50
' !
i .
| 7 |, :
f- 25ra: AR i
wi-sobd as-tdgaba 'a-nd adydqqd-nnd anzd yabl "ayité Wi-sobd 'as-idgaba 'a-nd adydqqd-nnd anzd yabl ‘ayité |
ti-xab'a Mdsahatfi nagdast ba-mdawa’ala Garann. Wi- ti-xab'a Mdgahatfd négdst bi-mawa’alda Garann. Wi-
yabélo sdhafé nigast Harayaqos "ardgawi zd-hagdrd yabélo gihafé nagdst Harayaqos “ardgawi zd-hagdrd
Gasac'a and ‘ardgawi | RY® &P R Q- A9l | Gasac'a ‘and ‘ardgawi] ... A1 A Ldeb: i
amm-déqiqd allu scihafl wi-kond mdwa ‘ald zdamdn-yi Aha - | amannd allu dagigd sahafi wiéi-kond |
100 wei-30 améit bia-mawa 'ald Garann nibdr-ku méwé ald zdmdn-ya 100 wd-50 amét bd-mawa ‘ol 1
Garann ndbdr-ku
8 1 25rb: f. 5
tirif-ayd am-kunat bahatu ?T-yya-amdrku | N0 téirif-ayé am-kunat bahatu ?1-yya- mdirku
R NGT | maxaba'a médsahafi zd-"abaw-ikd "alla yd- [...9° (1% v RANGETT] maxaba'a magahaft zd-
amm ar ya-mdsal-dani wéldd waldu la- sahafé mdnkar-at abdw-iké alld@ yé-"amm ar ya-mdsal-cni walda wdldu
Mérqgoréwos lig-né wa-sdma’a-ku zénd wildu kdamd Lii- séihafé mdnkar-at Mdrgoréwos lig-nd wa-sama a>-ku I
haldwd wastc [UVes ™12 hagdrd Ema rasta abaw- =éna waildu kamd haldwd wasid [U% "] hagdru
ihu wa-advag nagus kamd hallaw zayd yom 'aw wastd Ema rasti 'abdiw-ihu wi-adyvag nagus kdamd halldaw 1
hagdrd Wdgda zayd yom aw wastd hagdrd Wdgda i
|
|
L |
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1 27ra:

| .. 17
15 Nagha -aké xabd négdrd mulad-u las bahatawi [HA: Naghd aké xabd ndgdrd mulad-u > bahotawt [0
WA PO :|Abba Elavas zd-rdkab-awwo ? a-mdshafi MALA ] Abba Elavis zd-rakib-awwo ?a-mdshafi
i ‘ably zd-ndgdsi. Za-yabé Yakuno Amlak [améx g abiy zd-nigdst. Za-vobé Yokuno Amlik [@&8:
GPe el ASYPLAY: AP hCAF0: - RO L AP E RID L AP AP NGO
waldlt N&"od yabé ld-Amdd Sayon (a-Nowdyd Karastos wildda Amdé Sayon wa-Amdda Sayon la-Nawayd
wd-Nawayd Karastos la-Nawayd Maraydam wa-Nowayd Korastos wi-Nawayd Karastos l-Nawayd Marayam
Marayam zd-wa ot [451”1 € S92 1i-)Dagmay Dawit: wa-Nawayd Marayam zi-wa 'atu [ 41" R SB10-]
Dagmawi Dawit:
1 27rb: 17
16 Dawit-ni waldd-omu li- Téwodros, [ @A LODD | wa- Dawit-ni walédd-omu ld- Téwodros, [0 &0 ] wi-
lii -Yashag wii-ld- Ondaryas, wé-la-Téwoflos wi-ld- Yashag wi-li- Ondaryas, wa-la-Téwoflos wii-ld-
[0 AP0 Xabia Tydsus [R50 4212 80T [ bl OO | Habtd Tydsus [Rew 3o gl 70T
9910 2| am-Nagas-t Sayon Mogdsa zd-am-zdr'a nagdist 0| am-Mi-ngast-i Savon Mogds zd-am-zdr'a
[0 AR sumay  zd-td-wald-dt - wa-ld- Zar'a ndgdst [ RO = AK sam zd-td-weld-at - wd-li-
Ya oqoh-ni wa-Ollént waldd-omu [R50 21| | Ziir'a Ya aqob-ni wa-OllénT waldd-omu
- am-Nagas-t kalo'at ba asi-tu Hiruta Amlak sm-=zdr'a | a5 el | am-mdi-ngasi-d kala ot ba asi-tu
| négdst [WCALeh: = Arbaha wi-Asbaha. | Hirutd Amiak sm-zdr'a ndigdist [hNCehe-] Abraha
‘ wei-Asbaha.
1 28va: . 7r—8v:
17 (A4 |alli nabdr-u wasta hagdrd Wagda samd

ub-ithd Ris Sama 'on mak" onnan zd-hagdrda Katata wd-

Wigda =d-Mchagal [@OC o1 wi-Sarmdit:. weé-ld-
axatd Zdr'a Ya'agob-ni, Ollént "a-wsdb-a Ligd
Meizdmoar-an Bikimos zd-Gararaya [ @£-A1d: dd-1:]
wéi-Ddéibra kala‘a-t zé-Wégda wd-ya ‘ati-nl wdldd-dt 2-

tifkal é-ta] [ avQ-Lox | walud-é buruk-and

[AA: (2] alla nébér-u wastd hagdrd Wagda samd
‘ab-uha Ras Sema'on mek" onnan zd-hagdrd Kdidia
wii-Wigda zda-Mdahagal [@OCT1-:-] wd- Sarmat.
wdi-ld-axatd Zér'a Ya'‘agob-ni, Ollént "a-wsab-a Ligd
Mizdmar-an Bakimos zé-Goraraya [ £o(14:
0O -] we-la-Déibré kala‘a-t zd-Wagda wd-ya 'all-

ni waldd-dt 2 [kala'é] [a-0-£2:-] walud buruk-and.
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S 28vb: 1 8v:

18 .
la-1["ahadd] somu [ WCA: "Lhhd:] Sarsa Mika'él, | la-1[ akadd] samu [OCA: “Lhhi\:] Sirsd Mika'él,
Ligé Mdzdmar-an zd-Dabrd Libanos wi-kala-"u Gdbrd | Ligd Mdzdmar-an za-Débrd Libanos wd-kala-"u
wayon, Ligd Kahnat zd-Ddbri Matmaq. Bd-gddamt | Gabrd Sayon, Ligd Kahndt zd-Débrd Magmaq. Bd-
sanas-ta wdlddd-tomu ld-allu gadus-an wd-ndbdr-u bi- | qddamt sanas-1a wdlddd-tomu ld-allu qadus-an wii-
hag mdnfds-awi. Wa'at-omuni  wdldd-u  bazux-and | nébdr-u bd-hag mdanfis-awl. Wa'at-omuni  waldd-u
[MG P 8AT] Kahn-ati godus-and  [@05%T9° 1] | bozux-and (WGt P8-AF:] Kakn-at gadus-an
wa-bd-dagam sanas-ta wdlddd-tomu [0 : AP | [ARDI° -]  bd-dagom ganas-ta wdldddi-tomu
:@ATIC LI 0é:] ld-Abba Elayas wa-la-Marayam | [ARQO = kA PO :@ICL9° N2 la-Abba
Kabra Elayas wi-Marayam Kabra.

[ 28ra: £, 8r:

19 mdndkos-ay-at tabab ME&ANL: AOTN: hao: 9°4-: | mandkos-ay-at tabab &AL AT N:0GT: a0
HESIN: Diyt: a8 A -] zd-Dibri Libanos | .28 i\ -] zd-Ddbrdi Libanos kondt méstd-gadal-‘t
amd-manét zd-ddnagal kondt mdsti-gadsl-itd asmd | asmd manta-hu lG-Abba E‘lay&s zé-ti-wild-ct wad-ld-
ménta-hu la-Abba Elayas —zd-ta-wild-dt  wid-ld-Abba | Abba Elayas zantu méadw-o ‘ab-uhu ld-Abba Mika'él
Eloyas — zontu mdsdw-o ‘ab-uhu  ld-Abba Mika'él [a8[9°)ehdr @171 -] md[ m)hrd Wégdg kdmd ya-
[aed°ands @1°1:-] mamhrd Wigdg kdmd yo-mdharr-o | méharr-o masahOfi-i "Amlak [o0°: ao®chd.:
mdgahafi-i  Amlak [0 @eohC 2 HOOC | 28 P o9 HOGT -] kullo mashafi sad’q wi-
=/”C‘5+ LP: @ P00 -] kullo wi-maharr-o | mankds-nna
zd-kullo $ara’atd sad’'q wd-mankus-nna
f 28rb: 1. 8r:

20

wd-kond ldbaw-1  wd-ma’amard. Wd-'amd  td-hang-dt
[h&: TGP: ANNT:] Add Sawa sals-Tt anzd ya-biwa’
gawir-o  [r(0F: RCOAT:-] xabastd qurban bd-
mdnfaqd et :: 'as-td-ra’dy-d barhand midldikot dibd
mdsobd wirg [H&AE: RI°K19%1-] zd-soro am-ganf askd
sanf zd-maddr :: wd-'adi  ba-Ddbrd Barhan-hi [(vy:
090 A00U~:-] kond kamah-u 1a’slé-hu .

wd-kond labaw-1 wd-ma’smard. Wd-"amd td-hang-dt
[A5 AP INAP T 1] Ada Siwa Sals-awit anzd ya-
bawa’ gawir-o [ 7] 1T +RCA7:-] xab[ Jti qurban
ba-mdnfdqd 1élit :: "as-td-ra’ay-d barhand mdldkot
dibd mésobd wirg [APC: RAI°RT4:- | sdwiro am-
sanf askd sanf zd-maddr :: wd-"adi bd-Ddbrd Barhan-

ki [ Q70 A0 A U-2-] kdmah-u kond 1a'alé-hu .
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5.2.2. Text Analysis and Linguistic Hypothesis of the two Manuscripts

As [ have showed the sample folios from both monastic center manuscripts; now I can give
presentation the result from philological and linguistic point of view. As [ abbreviate the two
manuscripts: OSC or (A) for Qadast Sallasé Cathedral (The Holy Trinity Cathedral) manuscript, and

MAM or (B) for Mdandagdsa Amba Marayam Monastery.

5.2.2.1. Orthographical Variation

In Ga'2z language in general and on philology in particular, onc¢ of the most important
features is the keeping of the correct orthographical system of writing. Various letters are
identical in pronunciation but different in meaning, while they are using in words. In the
(Go*2z alphabet, there arc four groups of letters. That is the case of A['dl; Al'a] ; O['dl:
91 ‘al; Ulhal; 1hal: h[hal;shlhal: 1 |xal: 5 [xal; w ($d): O [sal; A [sal, 0 [sci]: ekl oK
n<[k"d]. All those letters have it own functions and purposes while they are used in
words. However, on both Gdld Abba Llayas texts (QSC & MA M) the calligraphists of both
manuscripts made many errors. They did not keep where the letters used or written. We
can say that the letters may write in a mixed way of writing one or the other with no
clarity. T gave folio letters for both manuscripts: i.c. OSC ms represent column letters as
recto (¥ or 1*) and verso (V' or v’): for MAM ms represent column letters as recto (r) and

verso (v) selected some samples from both texts as soon as the following:

‘No| Errors |  Folios | “Corrections | Gloss
T Uanacoomd  \fdr | weenac-Osraél | lsracl
2 g9 - ma-hba'a | f.5r | g0 - ma-hba hidden, secret place
3 AY°G: - tdmma'a f26vb AY°0: - [dmma 'd be irritated, be enraged
4 | ngeas-somo'd o _)f6v NY°0: - Sama 'd you listen, hear
. ; Fa Fl”?_qfr.’jcn??dz 75\_& E\‘h_ KTy IW‘;?F?F(IHc?ci'.‘—_dcclalall()n regulatign
6 ngwe- ode-hu | f26vh Vo dodédm | hishand
7| ne: - ddé-kd T6v | owm-‘aadé-ka | yourhand o
8 AT - sasun for "R - Sasun | box. cupboard,_sa_ifety_
5 Pl - sOWWAré f27vb AP b - Sowwdré JFldmg monastic life
| | | E— 1 — S

= YT



10 | ewta J1=-md-sf*[Jot | [7v aoe1q33-md-safnat | the Nobles
11 |998:ats: - f27ra 09" L1 08F: - ‘Amdi Sayon
. ‘Amdda Sayon _ ‘Amddé Sayon
12 | hove:aes: - Amdd | f7r 09" L2087 ‘Amdi Soyon
Sayon ‘Amdd Sayon
13 | &= e -ddagm-ay | 27ra samyp: - digm-awi | the Second (II)
14 | Aneaeyes Ak dsum | [T Anaye: - Aksum Aksum
1 5;T\if-i'i-"?,('.:-/I‘k“.smn-dy _ f2 7rb Ahoemye: Aksum- awi | the Aksumite T
16 | AN - salsit [ 28rb sl - SAlsTt in the third place
17 | sea:-xayal £29rh & 9r | vean:-xayal strong, superpower
18 'hn-‘ﬂ'-'i':'c?wm‘;?yd—l— f15r Aa-0¢1- d-wa*dyd-t | she set on fire, burn
19 | sandae:- f22v sar:00e:- | the River of Abbay
feilciga ‘Abbay | falagd ‘Abbay
20 | e[ ah-ya-[ Jsako | f22r La0h: - ya-ndsako Imperative case: bite
1 | o massal Jegdlla | £22r e - sdrdgedlla | chariot N
22 |- rana | f43rak24v | oo - ralu'd straight, orthodox
23 | wahet: - Sdhaga o 777741 R 1. (el - sahaqa h(, laug 1—E]EJ :

RS-

Table 8: Orthographical Variation from the two manuscripts

5.2.2.2. Phonological and Morphological Variations and Changes

In the both texts (OSC and MAM) phonological and morphological adaptation of the context, it
show that some linguistic v
phrases: even the phonological change it show on the proper nouns
sample text |
letters and words based on the comparative of two manuscripts of Gedla Abba Elayas, which

selected it according to the passage and make comparison with Ga'az dictionaries as soon as

possible.
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ariations on the dialect or sound change in words, cases, numbers, and
and place names: From the

hypotheses, | tried to find philological errors, making correction the characters or
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5.2.2.2.1 Proper Nouns and Place Names
On these both Geidléd Abba Elayas texts, the phonological change show on both proper, collective

nouns. and place names respectively.

" No. | Errors Folios Correction Remark |
I Al Jman: - Of Jrolo f4v 7 Aren: -Onfoffo Place name ]
2 DE Crendhan o Gran | [24rb WY Cranhao € - | Proper noun |
wéi-Nur wi-Mdhamdd Gran Nur Mdhamdd
3 W IAS T VIO v o £2:- Gran fdr - DT 1 Cronhon £ Proper noun
wd-Nur Mdhamdd Gran Nur Mdhamdd
4 L1 Z3-D/ [ngal fav L7 N~ Zii-Dangal Proper noun
5 AT 0:- 7 fr O g0 - Proper noun
Savon Mogdis Sayon Mogdsa
6 ACAh: - "Arbaha f27rb hACeh: - Abraha Proper noun
7/ ool - Sarmdi f-28va NG90 - Sarmat Place name
8 A% 0P - Ada Sawa 18 AETP: - Add Sciwa Place name i
9 hé - E{orﬁ f9v _ . hAde: - Egora Place name
i W?(}'}(‘r‘lm(’} 5 an_tmj- ./.'()1-‘__ i TP AN - - Collective noun
‘dwaydn Nastrosa-wayan
I | W& - dsdga Loy hod - Asaqi Proper noun
02 | A A - A alla s or Alina: - Askkalla Place name
12 h"lf'(l)ﬂ',(;i—f_.’l.‘.'dp Va ot 12r Aol 0 ij()p ‘aya Country name h
T3 | enaee-Teshavawi S BOALPDP:- Tésbaya-wi Collective noun |
14 | eq: 'I;;_—})('ila /m} i —___/.‘ 6 | g0 -'{](:'/';_;.— Place name T
Dibré Barhan
15 AGCCPLAm- P J24r nNeCTrLem-LF- Collective noun
’/iiﬁ"?).'?gf ‘dwayan 'Aﬁ’ang;})g}wgyﬁn
16 | A%C[ ] - Afraf Jgi f25v NGCr: - Afrangi noun
17 | &.¢-0d] ji-Dosqof [s J25v L0P20- Dosgoros Proper noun
18 | <Ak - Taldagut f25r A0l - Taguldt Place name
19 Lo - Doré . S d3va - L.é~- Diira Place name -
20 070 - Geabogava " : fH6ra | anae: - éc’lbbugc’.{v& Place name V
21 o/ ]?1:: - '?i'gﬁ/ jéa - /7331__7 WO - dganaca Place name
[ 22 (C%: - Romé f25v (CY°: - Rom'a Country name o
22 e\ e -2y, Zay f26r &6lra NP L - Zaway Place name ]
N ' _ i i

Table 10: The Variation of Prober Nouns and Place Names
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5.2.3 Sample Survey of Text Analysis, Linguistic Hypothesis and Semantic Features

As 1 have showed the sample folios from both monastic center manuscripts; now I can give
presentation the result from the context of philological, linguistic or semantic®" point of view.

As I abbreviated the two manuscripts of Gadld Elayas: i.e. OSC or (A) for Qadost Sallasé Cathedral
(The Holy Trinity Cathedral), and MAM or (B) for Mcndagdasa Amba Marayam Moﬂastery
manuscripts; I would like to like observe the meaning of words and phrase are analyzed in several

different ways in order to account for as many aspects of meaning as possible. First of all, words,

32 that are basic

phrases, misspelled and meanings are analyzed in terms of their semantic features
elements which enable the differentiation of meaning of words.

I, the researcher, as tried to find the difference between the two manuscripts (QSC & MAM) in
the previous part, under the title: 5.2.1.(Sample Cbmparison Jfrom the two Manuscript Texis) on
Table 7: Sample Comparative and Finding Errors from the two Manuscript Texts; the
interpretation of the linguistic hypothesis method , I limited Table 7 from the sample survey box
of the text from sample No. 1 upto 10 (1-10): i.e. Ms.(4) - ff 24va - 26vb [QSC) and Ms. (B)- ff-
3v - 6v [MAM]. T would like to show their difference in philological and linguistic point of view

and methodology as soon as possible.

5.2.3.1 Sample Texts and Presentation of the Result
Please see 5.2.1. Sample Comparison from the two Manuscript Texts, on Table 7: ‘Sample
Comparative and Finding Errors from the two Manuscript Texts’and compare the two
manuscripts.
i) Sample No. 1:
(A) f. 24va: [AAD: /WA LO: @ F8.AC: TF10-ch: @ L77VN]

ld- Abba" Elay&s mdnfds-awi naguh wd-Dangal

‘to Abba Elayas spiritual, pure and virgin’

Prep. + noun + adjective |+ prep. + adj.

P! Semantics is a branch of linguistics dealing with the meaning of words, phrases and sentences, however, contrary

to pragmatics it does not analyze the intended speaker meaning, or what words denote on a given occasion, but the
objective, conventional meaning. Additionally, it is concerned with the conceptual meaning and not the associative
meaning (Kamil Wisniewski, Aug. 12th, 2007).

22 In the semantic feature studies, there are two types of meanings: (1) Conceptual meaning , and (2) Associative
meaning. The firstone, i.e.Conceptual meaning is what a word in fact denotes, as for example Friday the 13™ is a day
between Thursday the 12" and Saturday the 14", and that is the conceptual meaning of the phrase Friday the 13", Yet,the
second one, which is called associative meaning for many people the idea of that day brings to mind thoughts of bad luck

and misfortune (Ibid).

-112 -



(B) £ 3v: [ AN0-0:00P G0 :hr(l: @073 6.0 T0h: OETAN AT KA LN
lii-Basu' wd-ld-Qadus Ab' mdnfis-awi naguh wei-Dangal Abba Elayas
‘to his Grace, and his Holiness the Father, spiritual, pure and virgin Abba Elayas’

Prep.+ adj. + prep. + Adj. + pronoun + adj. ]+ prep. + adj. + noun

(A) f. 24va: [N LA R0 nuT wan 3ol

zdi-sdirdsd am-béti Kohndt wa-Mdingasi

‘His origin from the house of Clerical and State’

Prep. + Perfect + prep. + Nominative? + Noun + prep. + Noun
(B) f- 3v: [N LA | K B & U B L

zdi-sdirdsc am-bétdi Mcngast wi- Kahnit

‘His origin from the house of State and Clerical’

Prep.+ Perfect + Prep.+ Nominative? + Noun + Prep. + Noun

(A) f. 24va: [Aae D o7
silotd ya-qdbdi-nci -*Her prayer to protect us’
3" p. femin. + imperfective
(B) f.3v: [ A= 0P(7: |
sdlota aqdbd-nd - *Her prayer must protect us’
3" p. femin. + imperative
ii) Sample No. 2:
(A) f. 24vb: [ ALLPC NCOLET: |
lii-ddiqiq-yc Karastiyan — ‘for my children Christian’
Prep. + possessive pronoun + collective noun
(B) £ 3r: [ ALEPCANN RCOLLT
hozbci Karastivan — “the people of Christian’
Collective noun marker
(A) f. 24vb: [ AN0-0" A LN
lci-Basu' i;"!ayc"z.ﬂ'f 1o his Grace E!ayc‘m ‘

Prep. + ad). + noun



(B) f. 3r: | L 0N00:oAP SN A0 WA LA
li-Basu wdi-ld-Qadus Abba Elayas-
“to his Grace and his Holiness Abba Elayas’

Prep. + adj. + prep.+ | + adj. tnoun

iii) Sample No. 3:

(A) f. 2dra : [V Rpmm™: |
Haggird Onjotto — “the place Onfotto '
Collective noun + place marker

(B) f. 4v: | .04 Al |

Hagdird Ofsic/totio - ‘the place Ofnf{oflo’

(A) f. 24ra : | PO LN N8 TNCET |
Oadast wi-Dangal ba-2-é [kala'-é] Marayiam —
‘Mary, Saint and Virgin by two’
Adj. + prep. + adj. + numeral number

(B) [ 4v:[ .. L0l @LFUN TNCEP: |
Qadast wii-Dangal Maraydam — ‘Saint and Virgin Mary’

Adj. + prep. + adj.

iv) Sample No. 4:
(A) f. 24rb: | haw: 1710 Tl
dmdi néigsd nogus — “when he became king’
Prep. + Perfect + pronoun (undefined)
(B) f- 4v:| howlrw: Pra |
dimdi négsc nagus-nd -*when he became our king’
Prep. + Perfect + defined by suffix -nd
(A) f. 24rb: [ DG o0 POAV" ]
konda méwa ‘ali-hu - *it became his cra’
femin. marker + 3™ per. sing. masc.
(B) f. 4v:| .00 o POA a0z ]
kond méiwa 'ali-honu — *it became their era’

d
3™ per. plural masc.
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(A) f. 24rb: [ @T-C . @@vhav £ ]
wéi-Nur wei-Mchaméid — “and Nur and Mohammad’
Prep. + noun + prep. + noun

(B) f. 4v: | Ciaohoo ]
wéi-Nur Mdhamdd — *and Nur Mohammad’

Prep. + noun

v) Sample No. 5:
(A) f. 25va: | .0 LOLAL: Aoopl" ]
wei-yabé-lawwo ammunti — “and they said’
Prep. + 3™ per. plu.+ perl. pro. (near object)
(B) f- dv:| .0 LLAL RO |
wei-yabé-lawwo allu — “and they said’
Prep. + 3" per. plu. + perl. pro. (far object)
(A) f. 25va: [ ... A&LP hQLRAT. ]
li-dcigigd Osra’él — “for the Children of Isracl”.
Prep. + coll. noun + country name

(B) f. 4v:| OREL BNz |

li-ddigigé 20°él — *for the Children of 207¢l

prep. + coll. noun + prefix cardinal no. with suffix name

(A) £ 25va: [ A DGO 0 RIPLCT NN Tm-\ Lo ]
Pi-yya-ifa’a ?o-mmaddr zokrd tawlodd-omu-
‘their commemoration couldn’t destroy from the world”.
negat. + imperf. + adv. noun + accu. + coll. noun A 3" per. plu.
(B) f. 4v: [..h. LP4-0: NN s\ Eov-
21 -yya-tfa’a zakrd tawladd-omu -
‘their commemoration couldn’t destroy”.

neg. + imperf. + accu. + coll. noun + 3™ per. plu.



vi) Sample No. 6:

(A) f. 25vb: | AP C P71
Vé- ‘ammara-wwon — ‘you may know’.
Imperf, + 2™ per. fem. plu.

(B) f. 4r: [ CRI°CP™]
yd-'ammara-wwo — “you may know’.

Imperf. + 2™ per. masc. plu.

(A) f. 25vb: [ NWETFIN"]
Zii-Doangal — “of the Virgin’- the proper name of the king
Pre. + prop. noun

(B) f. 4r: | WL TN\ |
Zi-Da/sic/gal — misspelled 'n’ character.

Pre. -+ missp.

(A) . 25vb: | Bkl AT T ]
déiqigé sihaft — ‘the Children of Scribers’.
Coll. noun + adj. plu.
(B) f. Sv: | &el: NCAA LT 2 0ALGT: |
digigé Karasti’an, wd-sdhaft
‘the Children of Christians and Scribers’.
Coll.noun  + ]conj. + adj. plu.
vii) Sample No. 7:
(A) f. 25ra: [ 9P Ll s AAANG T
am-degqiqd ollu scihafi - “among the Children of Scribers’.
adv. + noun 3" per. plu. + perl. pro. + adj. plu.
(B) f. 5v: | AP WA RR D ARG |
ama-nndi allu dégigé schafi —* from among the Children of Scribers’.

adv. + perl. pro. + 3™ per. noun + adj. plu.
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viii) Sample No. 8:
(A) f2 25¢b: [ 9°10: @R GET: )
ma-hba ‘d mdsahaft — ‘the hidden place of the books’.
Noun + plu.
(B) f. 5r: [ 1 %.a0RnGFT:)
ma-hba ‘@ mdsahafi — ‘the hidden place of the books’
(A) f- 25rb: [V 07T ]
hagdrd Ema — ‘the place Ema’.
Coll. Noun + place name
(B) f. 5r: [ U152 ]
hagdr-u Ema — ‘his origin Ema’
3™ per.masc. + place name.
ix) Sample No. 9:
(4) f. 26va: [ @OLY: é.4-Vk:]
wd-sobéha fdraxa-ku — ‘and on that time [ feared’
conj. +  verb + I* per.sing.
(B) f. 5r-f. 6v: [ @ATL:O(LY: b.6-Uin: ]
wd-"andi-hi sobéha firaxa-ku — ‘and I am feared’

conj. + per. Indicater + verb + I per.sing

(A) f. 26va: [ POC: ATH: LA1A\: ]
anzd yabl — ‘as it saying’

indep’t. prepo. + 3" pers. common.

(B) f- 5r - f. 6v: [ POF: LAlA: ]
yabl — ‘it saying’

3" pers. common,

(A) f- 26va: [ A. 3O A% |
1t-"awdsa ’a-ni — “don’t tell me’

neg. + imperf.+ introgat.
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(B) f. 5r-f 6v: [ h.J @ /2R |
1-"awsa ‘a-ni — ‘don’'t answer me?’

neg. -+ imperal.+ introgal.

x) Sample No. 10:

A) ... A9°%5: whilll: w540 L Pl :]
téima a-ni wi- ‘azdzd md-safont-ihu ya-mogqah-unt
‘he irritated me and ordered his officers put me into prison’.
3rd per. + past par. + conju. + coll. Noun + subjun.

(B) | ...09°%%: whilll: awd @340 Gl Pl
sama ‘a-ni wéi-'azdizd ya-moqah-uni mdé-safoni-thu
‘hear me and ordered to put me into prison for his officers’.
3rd per. + past par. + conju. + coll. Noun subjun.

(A) [vAe: A6 :]
hallo bé-adé-hu —'on his hand’
prep. + 3rd per. sing. masc.

(B) [UN": (1A.60:]
halo béi-adé-kéi — ‘on your hand’

prep. + 2rd per. sing. masc.

5.2.4. Survey of Questionnaire on Abba Eloyas

As | have mentioned on the above part, my last investigation depends on interpreting about Abbd

Eloyas as a known saint in these two monasteries; by his teaching era, which defend orthodoxy

in the context of present situation of Christianity. This part discussing on questionnaire data

analysis with monks, priests, deacons and laymen who found around the three monastic centers:

i.e. EHNKM, OSC and MAM monasteries. The numbers of persons indicate for both three

monasteries.
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5.2.4.1. Method of Data Analysis

The data collected through the questionnaire and the interviews were followed by analysis

and discussion to provide answer to the questions set in the study.

I selected and discussed the questionnaire with around 50 persons: i.e. 30 from clergies and 20

from laymen. The result is as follows:

rMonk Pricst

Deacon

Chart 3: The Results of questionnaire and interview
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Monks | Priests | Deacons | Laymen | Result
No. Sample Questionnairc Yes | No | Yes | No | Yes | No | Yes | No Yes No
1 Do vou know about Abba Elayas was the | 12 3 i 2 ' 5 3 6 12 30 20
Medieval centuries Ethiopian Saini?
2 Do you know about Gadld FElayas found 10 5 6 3 3 5 g1 10 27 23
where it is ?
3 His vita (Gddl) reading monthely or 21 13 1 8 1 7 0| 18 6 44
annually on vour monastery ?
4 Do you know about his monastery, lived 6 9 4 5 2 6 51 13 17 33
as monastic life and his thought?
35 Do you know about his origin from the 13 2 3 6 4 4 71 11 27 23
Royal and Levite (Priestly) family?
N Grand Total | 43| 32| 21| 24| 15| 25 26| 64| 107 | 143
Table 11: Sample questionnaire and interview in the two monasteries
70
G0
56}
40
i Yes
30
2 No
20
10
0 ale




5.2.4.2 Data Presentation and Interpretation

Depend on the above questionnaire and data analysis, Abba Elayas and his Gedl are not well
known mostly by laymen, even some clergics of the monasterics, which believed that Elayds
lived as a hermit life. As we know that, many local Ethiopian saints known by their monasteries
names, which built by their own names.

However, according to his combat as it showing Abba Elayas is one of the most prominent figure
of the Father of Orthodoxy faith, who defend Orthodox Christianity from the ‘heresies’ and
“heretical ' teaching of the era. The case of his thought, in the context of some church scholars as
told me that we could be classifying the religious institutions by groups. The taxt passage quoted
from Gddld Elayas (ff. 29vb - 29rb) and allusion to doctrinal issues of the Ethiopian Church
during the Medieval Centuries. In my questionnaire as collected from sample three monasteries,
the Church Fathers interpreting and comparing the taught still the present situation and the part of

ccumenism in general and local council of the Church in particular.

Name of Institution or

Person in the Gidl

Type of Taught

Present Situation on this

Thought and the Result

Nestorians and (I.eo I ?7)

Christ has one Body and two

Nature

Roman Catholicism and

Byzantine Orthodox Church?

Gamaloyal Zd-Giorgis and

Christ has two Bodies and

Onbaérin two Natures 2

Attogga Mika’él’s God has one fuce 77
Not necessary prostrate for

Diigigc Ostifanos (Stephanites) Our Lady [St. Mary], Icon Protestantism

and the Holy Cross.

Orthodox Tewahido Church

[“4°1: (1429 b L : (1w} 4,

N::- Mold basaga, wihayo
héi-mdinfis|: He [Christ]
died by His Body; and
hecame Eternal by His

Divinity.”

Oriental Orthodox
Churches

Table 12: The teaching of ‘Doctrinal Case’ during Elayas time
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As 1 have mentioned on the above part: these three great groups of Christian religious institutions
i.e. Roman Catholicism. Byzantine Orthodox Church®? and Oriental Orthodox Churches are the
main figures in the history of Ecumenism, Ecumenical involvement and participation in early
councils of the Church. The fourth one, Protestantism separated from Roman Catholicism around

the end of 16" century.

23 After the Council of Chelcedon (451 A.D.). these two Churches (Roman Catholic & Byzantine Orthodox) utill
middle centuries were followed the same thought concerning the Nature of Christ. However, they separted in around
1054 2 A.D. by the case of ‘filioque clause’ of the Pope of Rome. (passium).
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CHAPTER VI
6. CONCLUSION, RECOMMENDATION AND BIBLIOGRAPHY

6.1 Conclusion

Ancient Literature and manuscripts value is the highest rank in the world as a cultural and
documentary heritage of the Church. The Ethiopian Church is the central archive and library of
the country. These are consisting ol such as official manuscript documents as imperial letters,
decrees. decisions, ecclesiastical prayer books, ctc... They were recorded in the margins of
manuscripts as many documents of tremendous historical importance; were also preserved and
saved in traditional system. These materials are helpful and necessary to developing our field,

philology. The young philologians could search related to finding the priceless knowledge.

When viewed as a whole, in the perspective of history, King Zdr'a Ya'agob's attempts at
centralization and religious nationalism were more or less successfully than his handling of
ccclesiastical matters. He sought to administer the political and military affairs of his kingdom
through a pair of officials known as Bitwdidddd-o¢ (singular:- Bitwddddd). When his son-in-laws
proved unsuitable for the title, he appointed his daughters to the positions. When they took
proved unsatisfactory: “The king himself took in hand the government of all Ethiopia and ruled

the country through a series of royal appointees”.

However, only a ruthless and powerful Emperor Zar'a Ya ‘2gob could hope to govern in this
fashion. His son, King Béi'add Mdarayam an able ruler by conventional standards, was not a
despot like his father, and on his first day in office he restored to power the traditional office
holders deposed by Zdir'a Ya'agob. In the ccclesiastical sphere, Bd‘add Marayam sought to
continue the program of religious nationalism initiated by his father. But neither he nor his
successors possessed the skills of Zdr'a Ya'agob. Morcover, after Béi'add Marayam's death in
1478.. The problem of royal successors reappeared, symptomatic of the weakening of the dynasty
and the reassertion of local autonomy.

For half a century conflicts in the court and provinces preoccupied the ‘Solomonic Kings' and
sapped the resources of kingdom. By the time. the Muslim warrior, #:@odheo C: 95 -

Nur-Mohammdd Graii invaded the Christian kingdom in 1527; it was capable of offering little
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resistance. Many of the recently Christianized people  returned to their former religions or
adopted Islam. A ‘Golden Age’ in the history of FEthiopian Christianity came to an end.

The rise of the ‘Solomonic Dynasty” in 1270 A.D marked the beginning of two centuries of
Orthodox Christian expansion and culminated in the religious nationalism of the Emperor Zdr ‘a
Ya ‘agob. The momentous political events of this period were accompanied by developments of
comparable significance for the Ethiopian Orthodox Church, most notably the rise of the
‘monastic holy men'. As we have shown above, the monastic men and local saints, like Elayas
played a vital role in the political. social, cconomic, and religious life of the early Solomonic
Period.

Each of the monastic movements  which arose during this period (Scwan, Ewostatians, and
Déigiqé Ostifanos (Stephanites) represented an atiempt by regional groups to oppose the
encroachment of the ‘Solomonic Kings' on traditional rights and privileges. As the ‘Solomonic
Kings ' expanded their domain and reduced local rulers to vassal status, members of these local

noble families abandoned the political arena and took up the monastic life.

The sample churches and monasteries which I observed Geidld Elayas in The Holy Trinity. Addis
Ababa Diocese and Western Sawd Diocese, Mdnagdsa Amba Marayam are more or less the
center for conserving and preserving the manuscript documents of the church and the country.
Moreover, they contain a great deal of materials relating to cultural, social, political and even
military history of the country. In addition, some information on religious, historical and
archacological and cconomics. or art can be obtained from them the information thus obtained
requires, undoubtedly. thorough checking and critical analysis. Nevertheless the hagiographical
traditions offer in many instances new interpretations and shed new light on developments in
culture and political history of little known period of Ethiopia

As [ have suggested above, the historical notes, which we extract from a Gddl, is only accidental
by-products. 1t is only for the study of the philology and history of Ethiopic literature and for the
doctrinal and institutional history of the Ethiopian Church the Gddld Elayas as such can be
considered as primary sources. For the Philological. theological and political history of the
country, however, the value of Gidld Elayas varies greatly from onc to the other, and cach must

be considered on its own special merits.
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LISTS OF INFORMANTS

Place of Interviews

No. Name and Title Age

1 Ato Aseffa Tafese 66 OHNKM
2 M/ta Ergiyhun Muche 85 OHNKM
3 | Abba G/Mariam Alemayehu 86 OLINKM
4 Q/G Abba G/ Mikael Abera 76 OHNKM
5 Bah. Abba G/lyesus Mekonnen 71 OHNKM
6 Abba H/ Gebriel 75 OHNKM
7 Bahetawi H/Sellase 71 OHNKM
8 Memre Lissanu Wondimu 80 OHNKM
9 Ato Mulugeta Betizazu 48 OHNKM
10 | Merigeta Neqatibeb Leggese 70 OHNKM
11 | Qes Shewaye Deneke 61 OHNKM
12 | Ato Taye Betizazu 66 OHNKM
13 | Ato Tezera Worku 69 OHNKM
14 | Sebate Betse’a Getahun 75 OHNKM
15 | Abba W/Mika’el H/Mariam 80 OHNKM
16 | Dn. Zenebe Berhanu 41 OHNKM
17 | Ato Zenebe Bergneh 67 OHNKM
18 | Abba Dabbe 64 OHNKM
19 | Dn Estifanos Haile 33 OHNKM
20 | Dn. Shimelis H/ Gebriel 35 OHNKM
21 | Abba Berhane 72 QSC
22 | Abba G/Mikael 68 QSC
23 | Abba Neway 43 QSC
24 | Liq.T. Abba G/Giorgis 44 QSC
25 | Liq.S. Fekre H/Selasse 45 QSC
26 | Dn. Negash G/Tsadik 42 QSC
27 | Qes Negusse 54 QSC
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28 | Qes Maru 55 QSscC
29 | Ato Tesheberu 82 QSC
30 | Ato Shiferaw 63 QSC
31 | Ato Mengesha 65 QSC
32 | Dn. Benyam Abreham 35 QSC
33 | Dn. Solomon Mazengia 36 QSC
34 | Qes Zelalem 40 QSC
35 | Abba Germa 44 QSC
36 | Liq. Mez. W/Mika’el H/Mariam 56 MAM
37 | Liq.T.Yared Abebe 50 MAM
38 | Abba Beselotu 70 MAM
39 | Abba G/Egziabher 72 MAM
40 | Dn. Dagnachew 37 MAM
41 | Dn. Demeke 40 MAM
42 | Ato Tibebu 65 MAM
43 | Ato Kebede 70 MAM
44 | Dn. Amare 30 MAM
45 | Abba H/Mariam 58 MAM
46 | Ema W/Mikael 50 MAM
47 | Abba H/Gebriel 60 MAM
48 | Ato Sirak 68 MAM
49 | Qes Merawi 68 MAM
50 | Qes Yitbarek 70 MAM
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Letter from Jerusalem

For those who are Great Elder Men and Women |

For those who are Small Brethren and Sisters !

For the previous time that called Askslla Monastery Dabra 9ntoto.

On the present time called Hamdrd No’ah Kindand Mahrcit Monastery
Association and for lay men;

How are you from the day and time that which we leaved each other? I
am fine Thanks to God.

I gladly for you that a great greeting thing ! The Hagiography | Géidld] of
Abba Elsyas is found. Abba Elayas of Askolla is a son of Emperor Zdr’a
Yaq'ob’s sister, Queen 9’lléni.

He was a great scholar of Old Testament and New Testament; on the
Council of Ddbréd Berhan. He defend the Orthodox Church from the
heresies, and he became victorious and [winner]. By this cause, Abba
Elayas was chosen and appointed for a great position as a church leader.
But, he rejected the appointment and went to ASkalla Monastery, and he
lived on it as a monastic and hermit 1ife:

In this monastery he lived more than 200 years, and he deeds many
miracles bn 1t:

This monastery was established by King Abroha and Asboha. You will
find all of the history in this hagiographic [Gddl] written text. I asking
you as a promise, that on every early morning after which you read .the
‘Miracle of Jesus’, please read [G&dl4 Eloyas] it.

The Blessing of the righteous man can protect you; I asking that if you
need to this unpublished text [Gadl4 Eloyas], publish it. But if you are
not publishing it, please copy the text by a good calligraphist.

Jerusalem, Miydzya 27, 1975 E.C.

Médmbhor La‘kd Marsyam Borru

[Unread signature and stamp]
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SAMPLE QUESTIONNAIRE

I would ask you to fulfill this questionnaire form and return on time as soon as

possible, please.

1) Do you know about Abba Elayas was the Medieval centuries Ethiopian Saini?
[ ¥Yes OO0 No
2) Do you know about Gddld Eloyas found where it is?

O Yes 0O No

3) His vita (Gdadl) reading monthely or annually on your monastery?

0 Yes ' (01 No

4) Do you know about his monastery, lived as monastic life and his thought?

O Yes O No

5) Do you know about his origin firom the Royal and Levite (Priestly) family?

O Yes 0 No

Thank you!!
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