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r ya ~ da ~ja 1 ga rota Q;b c'a *p'a 
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./ 

A .J fi c.j I 

C) Diphthongs 
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3. Numerals 

Latin Geez Arabic Latin Geez Arabic 

1 li 30 @ i. 
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• 5 (; 0 70 {f v. 

6 ~ i 80 it A. 
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8 t A 100 . ~ , .. 
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10 .,. , . 10000 ~ , .... 
20 ~ " . 
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A.A.U. Addis Ababa University G.C. Gregorian calendar 

Am. Amharic term H. Hijra 

Ar. Arabic term HI. Halaba term 

d. Died mss. Manuscripts 

E.C. Ethiopian calendar rl. Ruled 

fl. Floruit (flourished) 
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Abstract 

This thesis sheds light on Halaba society and culture, especially as reflected in 

the contribution of its scholars and SaYb 'IbrahIm 'Affii$o in particular. The 

main aim is to emphasize their role in maintaining, improving and teaching the 

society. 

The thesis has seven chapters. The first chapter contains an introduction which 

lays out the structure of the study. The second chapter deals with the related 

literature written by non-Halaba scholars. The third chapter presents an outline 

of the Halaba ethnic group socially, culturally and linguistically. The fourth 

chapter shows the technical way of preparing and writing mss. in Halaba. The 

fifth chapter discusses the scholarly literature written by the Halabas. The sixth 

chapter, after presenting a brief biography SaYb 'IbrahIm' Affii$o, analyzes his 

mss. and particularly the genealogy manuscript, comparing it with other 

genealogical mss. The last chapter includes the conclusion, recommendations, a 

list of informants and the bibliography. 
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Chapter One - Introduction 

1.1 Background of the study 

Every community has its own way of recording its culture and transferring 

traditions to the next generation. This is can be done either in oral or written 

form. From this point of view the study of ethnic minorities and their written 

works in Ethiopia, and of the Halaba people in particular, has been neglected 

for a long time. If it has been studied at all, it is mostly through the social 

sciences, anthropology and linguistics rather than through philology-based 

disciplines. 

The intellectual contribution of the different Ethiopian minority communities 

has in general not been documented and studied. This seems clear when it 

comes to the role of local Halaba scholars. The case of 'IbrahIm 'Affiiso, his 

mss., and the Halaba society in which he lived can be taken as a typical 

example. 

1.2 Statement of the problem 

Halaba Arabic and Ajami mss., according to my knowledge, have not yet been 

studied at all. I hope to contribute to remedying this lack by introducing a 

native Halaba scholar, Sayo 'IbrahIm' Affii$o. Hopefully, this research will be 

followed by other researchers and researches. 

Moreover, the distribution of the mss. of the local scholars is difficult to 

ascertain. It is hard to find them, collect them, even sometimes to know their 

location. This makes the possibility of compiling, cataloguing and analyzing 

them very complex. This is one reason that I focus on only a single scholar in 

this thesis. 
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1.3 Purpose of the study 

~ To investigate the significance of traditional Halaba scholars and their 

literary works, to understand their role in serving the society they belong 

to, and to sketch the social and cultural history of Halaba. 

~ To discuss the role of traditional education in Halaba, both internally 

within their own society and externally in relation to Ethiopia as a whole. 

~ To reconstruct the biography of 'IbrahIm 'Af~o, and to describe his 

literary contribution. 

~ To give the text of seven short mss. of 'IbrahIm' Affi}$o and to translate 

and analyze in detail his ms. on genealogy, comparing it to other 

genealogical mss., as well as discussing some of his letters. 

~ To highlight Ajami literature as used among the local Halaba scholars­

its significance, technical details and system. 

1.4 Significance of the Study 

~ Beyond the primary stage of fmding and presenting the texts of the mss. 

by SaYb 'IbrahIm 'Affi}$o and his Halaba contemporaries, the thesis 

studies them philologically, i.e., determining who wrote them and why, 

what they can tell us about the educational tradition, and :what topics 

were focused on. 

~ The mss. are found in private collections and hence have never been 

studied, either by local or foreign researchers. 

~ It shows the contributions of 'IbrahIm 'Affi}$o for the preservation of 

Halaba culture and for the growth of Arabic works in Ethiopia. 
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~ It will also serve as a starting point for future research and will bring the 

hitherto unknown works of 'IbrahIm 'AffU~o to the attention of scholars 

and interested readers. 

~ It will provide the first introduction to Halaba Ajami literature. 

1.5 Sources of data and data presentation 

I made use of the following sources: 

~ Primarily data from seven Arabic mss. of 'IbrahIm 'AffU~o and other 

related Arabic mss. by other scholars. 

~ The relevant secondary literature. 

~ Data from unpublished written sources are cross-checked with the 

information gathered from oral sources; in particular, genealogies 

were collected from several ms. sources compiled by various writers. 

~ Interviews with informants. 

~ Since no single ms. or book contained all the information in 

chronological order, I had to analyze each source and then arrange it 

in chronological order. The aim was to close up gaps that one narrator 

had in his work but which another narrator did not. 

~ I found three Halaba Ajami mss. (not by SaYb 'IbrahIm ' AffU~o); one 

of them is analyzed in this thesis. 

~ Errors that appear in the original text are corrected by using square 

brackets, and in addition for comments to the text (including [!D. 

~ The symbol ~ means "correspondents to", and 0 means zero. 
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Chapter two - Review of literature 

The study of philology is just in its beginnings in Ethiopia, and philological 

works on Halaba mss. are non-existent. Hence a review of literature about 

Halaba is very much in order. 

The first scholar to discuss the historical and cultural aspects of Halaba in a 

detailed manner was Braukamper in his book Geschichte der Hadiya Sud­

Athiopiens (1980). According to him (1980: 57), the recorded history of the 

Halaba shows that, throughout the fifteenth century, the Hadiyya,. another 

ethnic group, struggled repeatedly to obtain their independence from Ethiopia. 

In honor of Emperor Y~shaq (rI. 1413-30), a song was sung about the 

emperor's victories against the rebellious 'Alaba and Gudalla who can be 

identified as Hadiyya subgroups. 

Regarding 'IbrahIm 'Af:fij~o, as far as I know there is nothing written either 

about his life or his literary works, except a brief mention by Braukamper as a 

man who had good knowledge of the genealogy and traditions of the Halaba. 

Neither 'IbrahIm 'Af:fij~o nor other local Halaba scholars are mentioned by 

most scholars working in the field of Islamic literature in southern Ethiopia. 

The present study is thus the first attempt to present the works and the life of 

'IbrahIm ' Affii~o as an Ethiopian scholar who made significant contributions to 

Ethiopian studies. 

The first written mention of Halaba is apparently in the chronicle of Zar'a 

Ya'qob (r1. 1434-68), as given by Perruchon (1893:18), ... mUfl1l1/rY; hh-

tr-fl-ooo' hfl Uflm· rllIbU':: wdhaldb gdrad 'alu kwCJlomu 'old haldw 

masalehu. 'Halab garad must be an example for all', where "Halab garad" is 

listed among the leaders of groups defeated by Zar'a Ya'qob. 
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According to Nagga Walddasdllase (1993), the Halaba of the Bdlatte valley are 

mentioned In 1614 in a report of the Portuguese missionary Antonio 

Fernandez l (d. 1642). On a projected trip from the Ethiopian dependency 

Kambata to the coast of the Indian Ocean, this traveler was forced by Aliko, the 

king of the Halaba, to return northwards via Sawa to Gojjam. Aliko was at that 

time independent of the Christian state and on hostile terms with Emperor 

Susanyos (r1. 1607-32). The oral traditions indicate that Aliko was the son of 

the famous HajI 'Aliyye and a half-brother of Oyata, who married King 

Hamalmal, who founded the Kambata dynasty around 1600. In the book The 

Oromo of Ethiopia by Mohammed Hassen (1994: 61), he states that Aliko was 

an ambitious man, who wanted to expand his territory, and that he was deposed 

by his own cousin in 1615. 

According to Trimingham (2006:16, 31, 180-82), religiously the Halaba were 

one of the few Sidama tribes who were Muslims. This was so even at the time 

of Emperor M~ndlik II (r1. 1889-1913), when Christianity was the official 

religion and hence was adopted by many - but not by the Halaba. Regarding 

the Halaba religious doctrine, they adopted one of the maj or Sufi orders, the 

Qadiryya tarTqa, i.e., Islamic brotherhood, founded by the flanbalz jurist, 

'Abdulqadir AI-JaylanI (1077-1166); see Moreno (1941: 52-53). 

Linguistically, Gertrud Schneider-Blum's A Grammar of Alaaba gIves a 

thorough descriptive overview of the structure of the Halaba language. The 

main chapters of this grammar deal with phonology, morphology and syntax, 

and contain many figures which mainly illustrate phonological phenomena. 

IHe joined a secret diplomatic mission with F;)qura ogni, appointed ambassador to the holy see of Rome and 
King Philip III of Spain (n of Portugal) by Sus;)nyos. They had to avoid the Red Sea harbors and the land-route 
to Cairo which were all controlled by Ottoman powers, and traveled southwards through Ennarya, expecting to 
reach Malindi and open a long-sought new route to the Ethiopia plateau. They went as far as the lands of 
Kambata and Gangero and returned after one year and seven months. ( Encyclopedia Aethiopica V.2 p. 530) 

[6 
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.Some traditional texts as well as English-Halaba and Halaba-English word lists 

complete this work.There is also a B.A. thesis entitled Yd Alabana yd 

kdmbatafta zdyandt "The Halaba and Kambata dialects" by Salamon Laggiso 

(I976 E.C. / 1984). His work focuses on comparing Halaba and Kambata 

phonetically and morphologically, with numerous examples. The two dialects 

have considerable mutual intelligibility and they have much shared vocabulary. 

In addition, a few pages are devoted to geographical and cultural 

characteristics. Geographically, the two are neighbors. They follow two 

different religions, but their funeral practices are similar, including slapping the 

chest, self-flagellation and putting off the funeral for two or three days after 

death. This traditional funeral culture is decreasing under the influence of both 

Muslim and Christian preachers and of education. Another practice is 

circumcision. The traditional belief is that it should be done in early childhood, 

to help prevent possible diseases or stunted growth later in life. The preferred 

days for this ceremony are Tuesday, Thursday and Sunday; other days are 

considered inauspicious. The preferred months are December and January, 

when the fanning is already completed. 

A further B.A. thesis focusing on Halaba was written by Bgrtukan Mangasa in 

1987 E.C. / 1995 Yd Alaba baherasdb bahlawi gabca 'The traditional wedding 

culture of the Halaba". In this thesis she briefly mentions the contributions of 

local Halaba scholars to such themes as the migration and settlement of the 

people and general cultural features like entertainment, religion, funerals and 

ClrcumClSlOn. 

The above researchers all discuss different aspects of Halaba society, but none 

of them mentions the Halaba Ajami literature either in its linguistic or 

philological perspective, although it is richly attested in the province. This 

literature is used as a tool to teach the community, transferring oral tradition to 
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written tradition, and to preach through composmg poems that explain the 

fundamentals of Islam and give the biography of the Prophet Muhammad. 

In general the tudy of Halaba history, culture and heritage is still in its 

infancy. And what work has been done by researchers has not been devoted to 

describing mss. [rom the philological point of view. 
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Chapter three - Halaba society and history 

3.1 Area sketch 

The Halaba are an ethnic group who live in the Southern Nations', 

Nationalities' and Peoples' Regional State of Ethiopia, and are one of the 7 

wdrddas in the South Nations Nationalities and People Region with a special 

administrative status l:\ ~ ml~ layyu wdrdda, that is, a wdrdda which is not 

part of any Zone, and directly under the Regional State council. The Halaba are 

related to the Qabena, Kambata, Hadiyya, Tambaro, Gadi' 0-Darasa and Burj i, 

linguistically, historically and genealogically. 

The Halaba wdrdda is bordered by the Oromo Region to the south and east, the 

Hadiyya Zone to the northwest ' and southwest, the KambataiTambaro Zone to 

the west, the Silte Zone to the north and the Sidama Zone to the south. It is 

named after the Halaba people, and is their homeland. 

Based on figures from the Central Statistical Agency, in 2007 (GCCT 2007) 

this special wdrdda had a total population of 232,241 of whom 117,236 were 

males and 115,005 were females; 205,391 were rural dwellers, while the other 

26,850 were urban. (Note: these numbers do not include the qdbdles of Yeye, 

Sewakon and Sinqalle Bitena.) 

The Halaba wdrdda measures 973.76 square km., with annual mean 

temperatures from 24-29°C. The mean annual rainfall ranges from 759-1240 

mm.; the altitude is about 1700-2200 m. above sea level. 

For administrative purposes the wdrdda is divided into the city of Qullito (with 

two sub-cities) and 76 rural qdbdles. New towns in the Halaba wdrdda are 

Guba, Alam Gabaya and Basano. Qullito is the only city, the administrative 

center, and an important marketing and communication center, connected by a 

paved road to Addis Ababa and other cities like Sasamana and Arba Mine', and 
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by gravel road to Hosa(na. It has five gates: one in the east towards Sasamana 

which is 65 km. away, one in the west towards Hosa(na which is 76 km. away, 

a third gate in the north towards Warabe which is 67 km. from it, another in the 

south towards Wolayta, 74 k111. away, and one in the southeast towards Roppi, 

28 km. away. The weekly market at Qullito is held on Thursdays, and is known 

as one of the largest open markets in Ethiopia. 

The area around Qullito is famous for its production of green and red pepper 

and (Am.mitmitta), which are widely cultivated and are produced as a cash 

crop providing a sizeable part of the peoples' income. Hundreds of quintals of 

this crop are transported every week to Addis Ababa, Dasse, Sasamana, 

Hawasa, Dilla, and other urban centers. The main cash crops are peppers, 

maize, (Am. tefj), sorghum, dagussa (millet) and wheat. 

Bee-keeping is still practiced traditionally by many farmers throughout the 

province of Halaba and the districts of Udana and the surroundings, most of 

which are forest. Honey is valued for its taste, healing properties and economic 

value. It is generally considered to strengthen the body and promote a long life. 

It is sold and used as a means of supplementing one's income. 

According to 'IbrahIm 'Affii$o (Wulc'afo 1984), the word Qullito was 

originally the name of a man of the Side clan, who was lived around today's 

Water Resource Development Office quarter. He used a particular pathway to 

take his cattle to the Blatte River. When the Halaba people, w.ho lived around 

that area and who had been using a much longer and more difficult route to the 

same river, became aware of this, they started to use this same path. In time, 

they started settling around this man's house and finally named the location 

after him. Originally, the route was called Gate of Qullito "Qullito Urro", but it 

became shortened to Qullito. (I know of no other suggested etymology for this 

name.) 
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Qullito lay on a major caravan route. On this route salt was transported from 

EI-Qara in Ogaden through Robe (in Bale) and Kofale (in Arsi) to Wolayta. 

There was also a large slave trade between Wolayta and Sawa, of which Qullito 

was a market, around the end of the 19th century. The trade route at that time 

was insecure (Braukamper 1980: 183). 

Today, the wiiriida includes many different ethnic groups, mainly Amhara, 

Oromo, Tigre, Gurage, Kambata, Hadiyya, Silte and others. 

3.2 The term Halaba 

There are a number of folk etymologies to explain the term Halaba, which are 

mentioned by Wulc'afo who in turn cites 'IbrahIm 'AffU$o, Sayyid Makkiye 

and Abba Miske <Aliyye Guda. They are as follows: 

1) The ancestors of the Halaba people came either from the Syrian Ralab 

(Aleppo) or an alleged Libyan Halaba. 

2) When RajI 'Aliyye, a leader of the Silte ethnic group, came to the area, 

the other ethnic groups gave him gifts but not the people currently 

known as the Halaba. So he said to his followers in the Silte language 

"'Ala 'Aba" which means "they didn't give". So the name Halaba 

might have been taken from the Silte language. 

3) The name comes from the question of 'Imam Ahmad bin 'IbrahIm 

[nicknamed Gran-the left handed fl. 1506-43], when he asked his 

supporters who had come to the area before him, "Did they refuse?" 

i.e., in Arabic, "~j JA, hal 'aba" (literally "did he refuse"). This 

indicates that they were people who had refused to convert to Islam. 

4) It is taken from the name of one of the ancestors of the people, Halaba 

Mancano. 
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5) Between Bale and Sidama, there is a mountain called by the name of 

Alabo where the Halaba people lived for many years. 

6) The Halaba people used to graze their cattle and drink milk in 

Doda/Bale. As a result they were named after this occup.ation, which in 

Arabic is y)6. Hallab or in Harari, !1alabdta, meaning milker. 

Of the above, the current chieftains of Halaba agree that Halaba is the name of 

the people and not the land. Additionally, Halaba is pronounced with a 

laryngeal Ha, and not the Amharicized pronunciation Alaba with 'A. Most of 

the Halaba believe that the last three of the above reasons for naming the ethnic 

group are adequate. 

3.3 Movement and settlement according to the oral traditions 

Oral traditions narrated by 'IbrahIm ' Affii~o, Sayyid Makkiyye, 'UYnan 

Sittamo and Kalto Gararo (all of which are mentioned by Wulc'afo, MahdI, 

Muhammad Na~r and Braukamper in his book of (1983) and his article of 

(2003)) state that the Halaba had their origin in Arabia and that it was only after 

a long period of migration that they finally settled in Ethiopia. (None of the 

individual narratives tells the whole story; below I have pasted together 

appropriate portions from different traditions.) 

According to Muhammad Na~r (2000), after crossing the Red Sea via Bab Al­

Mandab from their alleged homeland in Halab or Tripoli (Lebanon), they first 

settled near the Red Sea to the east of Ethiopia, and moved to the north of 

Ethiopia searching for a good environment for their cattle. There they lived for 

a number of years. The period when they were in the North was during the time 

of Arnhara rule and the Amharas levied a yearly tribute of one Halaba girl, 

which they agreed to give. But when they gave this girl of theirs, they washed 

and shrouded her - rites that are performed over the dead - to show how 
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grievous it was to give one of their daughters away and to show how they 

would consider the girl from then on. The l:Ialaba paid this tribute for a while, 

but then stopped and moved back to the southeast from where they had come, 

not only because of the tribute but also because of their religious differences 

with the Amhara. 

IbrahIm Affu$o indicates that the Halaba are of sarlf 2 origin, who came to 

Ethiopia from Tripoli and then Yemen. They migrated from Yemen because of 

trade, and their population increased in the regions surrounding Zayla ( and 

Jabarta on the Somali coast. Then they moved to Harar, where they stayed for 

10 years, and then to C'arc'ar for :five years. He also states that before the war 

of 'Imam 'Ahmad bin ' IbrahIm ' AI-Gazi, the Halaba inhabited the east of the 

present-day Arsi area, mainly in Guna (Arba-Gugu) and Sarka Gadab for sixty 

years. When the war of 'Imam Ahmad started, Haji 'Aliye, with twelve men, 

went to Kafa in the west of Ethiopia to support him. The rest of the Halaba left 

Sarka Gadab and moved to Doda in Bale, where they shifted from trading to 

grazing, and then went from Doda to Mount Alabo which is between Bale and 

Sidamo. There they grazed their cattle for a long time and then moved on to 

Sidama for about ten years (Wulc'afo 1984). 

According to Braukamper, "When Oromo and Hadiyya informants were 

questioned about Sarka, they spontaneously equated it with Sirka in eastern 

Arsiland, to which the traditions of many Alaba and East Gurage refer as their 

former dwelling areas" (Braukamper 2004: 69). When 'Imam Ahmad 

conquered Dawaro, Braukamper says, the Halaba "welcomed his troops and 

joined them to fight against Christian supremacy, to which they had hitherto 

been subject. The turbulence of the jihad provoked such far-reaching 

2 The tem1S sari/. sayyid and habib are for the descendants of !=Iasan and Ffusayn bin • Ii. Both are 
grandchildren of Prophet Muhamm ad, through the marriage of his cOllsin • All and his daughter Fatima. 
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migrations among the peoples of that area that the whole ethnie situation was 

radically affected" (Brauldimper 2004: 63). 

Braukamper states elsewhere (1980: 176) that "The migration traditions of the 

entire ethnic group were overlaid by those (traditions) which are connected 

with the traditions of the I=Iasan Alaba who came to this area more than two 

hundred years later. The majority of the people had not joined the move to the 

west in the 16th century but remained in Gadab. The center of Alaba settlement 

was the area between Dodola and the source of the Wabi Sebeli, (an area) 

which the Arsi still call "Alaba" today and where numerous clan names testify 

to the former presence of this group. From Gadab, part of the Alaba migrated to 

Malge in the nOlthem Sidama highlands; the Qabena who migrated with them 

pressed on further to the north." 

In Sidama, two of the ancestors of the Halaba were born. Muhammad Na$r 

explains (2000) that, Here fin Sidama] the ancestor ... , Muhammad Mancano, 

begot two of his blessed progeny who were the forefathers of today's Qabana 

and Alaba ethnic groups." 

"As can be seen from a study of their genealogies and historical traditions, 

some Alaba and Qabena segments again left Sidamaland in the eighteenth 

century and migrated up the Ba latte to the vicinity of T dmbaro and Kambata" 

(Braukamper 2004:63). And, "because of the process of Jihad they moved their 

living area to the south of Gadab, and a part of the people migrated to the east 

to the edge of the Gurag Mountain at the time of AmIr Nur. And for unknown 

reasons, the Halaba left their homes in Sidamaland about 1720 A.D., crossed 

the Balatte and settled in the vicinity of Kambata-Tdmbaro in a place called 

'Ilgara [between Walayta and Kambata], where they lived for 12 years" 

(Braukamper 2003:206). A Wulc'afo reports in his ms. (1984), drawing on 
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'IbrahIm' Affii$o, the reason was that when the elderly Hasan Mancano became 

blind and advanced in ycars, he stayed with his three sons: Ydbale, Malge and 

Ydnase. His other sons and his brother's sons migrated as mentioned above to 

'Ilgara. Muhammad Na$r makes it clear (2000) that it was Hasan's brother 

Bukkana who migrated. lIe adds, "The place where Hasan Mancano died was 

Sarka Gadab and the place of his tomb is still well-known. It is visited by more 

than twenty thousand of his Halaba progeny each year, who make the visit 

because they want to keep in touch and stay connected with each other because 

they are so numerous and widely dispersed." According to the report of GCCT 

(2007), the reason for the sons' migration was because of a battle that took 

place with the 'Innariya clan in Guguma. 

From 'Ilgara they moved to Tambaro where they lived for 15 years, according 

to Sayyid Makkiye in the notes of MahdI (1996), but 16 years according to 

'Ibrahim 'Affii$o as recorded by Wulc'afo (1984). Muhammad Na$r (2000) 

adds here that "a number of the Halaba in Tambaro left the place. But to this 

day, they meet ... when it is deemed reasonable by their leaders. Their language 

is basically still the same, with some rare words sometimes appearing." 

The Halaba who left Tambaro then moved on to Mafida. A story is told about 

this name. According to 'IbrahIm 'Affii$o, it was during their exodus that 

Waccamo (today Hosa na), who was the ancestor of the Was ira clan, died. 

They named the location of the place he died after him and lived there for a 

number of years before moving on to the Guna '8ndagat'ul region to the place 

called Mafida. There thcy stayed for 15 years (Wulc'afo 1984). Sayyid 

Makkiye refers to Mafida as Mafida Gumaro (MahdI 1996). 

Both narrators (,IbrahIm' Affil$o and Sayyid Makkiye) agree that the people 

divided into three: one group stayed in Mafida, a second group migrated toward 
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what we now call Halaba and the third to Qabena. This last group moved to 

'Abbalte in the Jimma region. 

Braukiimper notes (2003 :206) that in "about 1815, they were chased from there 

(Mafida) by the immigration of the Leemo-Hadiyya. In this area, they joined 

another group of their kinsmen, the so-called Uulla' Alaba (derived from 

Uulla learthl), i.e., a homesteading people who had occupied this territory in 

the second part of the 16th century. In contrast to them, the newcomers were 

called tiasan Alaba after an ancestor. The final ethnogenesis of the Halaba was 

achieved by the fusion of these two groups." He also records (1980: 177) that 

the Leemo came from the north in search of grazing land, and that they were a 

strong people. Due to their attack a separation took place between the Halaba 

and the Qiibena; the latter moved to Gurageland in the north, where they still 

live today. 

The Halaba lived with the Leemo in tension, until the warrior Siinqu, the son of 

war-leader Lilato - from the Side clan 3 - quarreled with a Leemo man, 

Satt;:amo - who was blind 1\ - and killed him. The Leemo threatened war and 

asked the Halaba for 300 cows 5 as blood-price for Sattamo. The Halaba paid 

100 cattle in order to have peace and the Leemo demanded the same number 

for the next two years. In the fourth year, the Halaba refused to pay the tribute. 

The Leemo decided to wage war against them. 'IbrahIm 'Affii$o mentions that 

lithe Halaba had agreed to pay 100 cows each year, which would have brought 

the total number of cows paid to the Leemo to 300 at the end of three years. 

However, the Leemo demanded a further 100 cows in the fourth year, which 

3 According to 'IbrahIm ' Arru$o (MahdT 1996). 
4 According to 'IbrahTm ' Affu$o (MahdT 1996 ancl \ ulc'afo 1984). 
5 According to 'lbrahTm . Affu$o (Mahdi 1996 and Wulc'afo 1984). 
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was not in the agreement. The IIalaba told the Leemo that the blood penalty 

was fulfilled and that no extra cows would be added. At this time the 

relationship between the two groups became sour and the Halaba looked on the 

Leemo with susp icion. Because they (the Halaba) were not the first to settle 

there, they were expecting the Leemo to attack them and try to conquer them" 

(Wulc'afo 1984). 

One day, as a girl was cooking cabbage, the pot made a peculiar noise which 

the Halaba mistook for the sound of war. They were terrified and left the region 

in haste: the Qabena to thc north and thc Halaba to the south. In fact, it was the 

fear of the Leemo, coupled with the sound of horses, that caused the already 

suspicious Halaba to leave the place without fighting. But a few Halaba, those 

who had intermarried, remained in the area of Guna and were assimilated into 

the Leemo ethnic group (Braukamper 1980: 177 and Wulc'afo 1984). 

After their defeat by the Leemo, the Halaba at first moved eastward to ygdaraq 

in Hulbarag, some time bctween 18 10 and 1820; there they remained for less 

than 10 years (3 years, according 'IbrahIm 'Affii~o (Wulc'afo 1984)). They 

were at first welcomed by the eastern Gurage Hulbarag as allies against the 

Leemo. But when the I Iulbarag recognized that the Halaba could become a new 

enemy, they forced them to leave the countTy (Braukamper 1980: 179). ' Ibrahim 

'Affii~o (Wulc'afo 1984) and Muliammad Na~r (2000) give the details of the 

story. When the IIalaba were living together in Bufdana with the Hulbarags, 

who spoke the Solti language, they shared some similar religious and cultural 

features, as well as intermarrying with them. But the cattle and power of the 

Halaba increased and as a result of ccrtain activities which demonstrated their 

power, the Hulbarags dccided to takc action against them. The Hulbarag called 

for a meeting, open only to those of I Tu lbarag ethnicity, to discuss the case of 

the Halaba, i.e., how dangerous they had become and what action should be 
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taken to secure the l Illlbnrag future . Finally, they came to a decision to attack 

the Halaba not telling those who were in touch with the Halaba in order to 

keep it secret. A part of the decision was as follows (in the Salti language): 

U1','J' O.b~ 1a>·1'·r··; 0.,4' (\;) ' ... 

hatdt sifo gdwtdton siqasota ... 

"Before they increase let's linish them ofL." 

However, one of the Hu lbarags whose daughter was married to a Halaba asked 

her to collect her furn iture and bring it to his home because of the above­

mentioned decision. The woman went to her husband's house, told her husband 

of the secret decision that her clansmen had reached and then returned to her 

father's house with her belongings. As a result, all the Halaba knew the 

arrangement of the Hulbarags. They departed for Mito speedily one night, 

taking only their children and cows; they did not collect their other voiced 

animals - like goats, asses, and chickens - but shut them in their homes to give 

the idea that they were still there. On their way to Mito, they took all the cattle 

and belongings of the H ulbarags when they found any, through the well-known 

tactic of (Hl.GaJjko Gages), which means running off and acquiring. When 

they arrived in Mito. they encountered the Wayyo of Arsi of the aromo tribe, 

with whom they lived together. The boundary to Sasago to the east remained 

stable and misunderstandings between them were limited to cattle rustling and 

clashes. 

Following their assimilation wi th the Wayyo of the aromo tribe, the Halaba 

and the aromos decided to attack the IIulbarags, and did so more than once. 

The Hulbarags made a punning proverb about these attacks, which says: 
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)'lbo/.~ ~l"ct 

Yalequy 'A/aba Lalequm '/1 lba 

The 'Alaba whom I raised (lit. grew up) Did not let me grow up. 

This proverb gives an indication of how strong the Halaba were and how they 

took their revenge. 

The Halaba arrived at Arsi guided by eight of their clan leaders Abdgaz: Sadiko 

from the Side clan, Amo from the Safato clan, Abagaz Kotto from the 

T oronbora clan Game from the Darimo clan, Boyambabiso from the 

Wasarmina clan Wada (r-Iamda) from the Wasira clan, Hawalna (Hato) from 

the Kolmine clan and T aso Ii'om the Azobado clan (OCCT 2007). 

After a period of time the I Ialaba left Arsi as well. According to 'IbrahIm 

'A~o (Wulc'a[o 1984), two different stories are told about their separation 

from the Oromo: 

1) When a Halaba was returning from Lake Sala with his cattle, he 

was suddenly met by an Oromo. The Oromo had seen a big ox 

among the IIalaba 1 s cattle and took it from the Halaba by mixing 

his own callIe with the JIalaba's . But the Halaba noticed it and 

told the Orol11o that the ox was his. The Oromo returned the ox. 

But the issue escalated into a fight, the result of which was the 

death of the Oromo. The Oromos became very angry and 

surrounded the IIalaba, demanding that the killer be surrendered to 

them. The Ha laba knew that to refuse the Oromos' request was 

impossj bIe, so they came to an agreement, whereby in return for 

safe passage oul or Oromo land, they would point out the killer's 

place. The I'iller in turn accepted martyrdom in order to save his 

people. The O!'Ol110S agre d to this, and the Halaba left Mito for 



Alage. The Oromos went to the place indicated by the Halaba and 

began search ing fo r the killer. One of the Oromos saw something 

which looked like discarded furniture in a corner, but as he started 

to go througb it the IIalaba, who had been hiding behind it, 

suddenl came out of hiding and killed him. Then the Oromos 

killed the Iialaba witb their lances. This additional killing of 

another or their 0 ;yn doubled the anger of the Oromo towards the 

IIalaba. So they pursued them all the way to T ~bbama and 

engaged in a battlc in which many people died on both sides. The 

Halaba lost many people, paliicularly from the Darimo clan. After 

this war, they settled in i\lage after collecting their wounded 

soldiers. elders, women, children and cattle. 

2) In Datbala ncar LaL Sala, where the IIalaba lived after their 

migratio n from Saboll a in the Hulbarag area, th~y became a part of 

the 01'01110 ill accordance with the Gada ruling system, which 

considered the '. wo parties as an elder brother and a younger 

brothcl '! ogeth~r. they attacked the Hulbarags more than once. 

After seemg [h~ mil itary tactics and bravery of the IIalaba, the 

Or01110S came to the conclusion that given time the Halaba would 

become stronger and that this small ethnic group would be 

dangerous even to them. So they decided to institute a different 

Gada method, wh ich was to assimilate the Halaba into the Oromo 

tribe. This decision was unacceptable to the Halaba, so they 

ignored i1. 1\ ftcr a wh il e a Halaba man stole a cow from the 

Orom o.;' lan(L ],h. pun ishment for stealing under the former Gada 

systcm \"'DS L(1 lug d,e thief, not to kill him, which was the 

punisbrnc:nt ullder (be new Gada method. But the Oromos 
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determined to kill the thief. Hence the Halaba decided to flee to 

' Ilgara. 

Finally Muhammad Na$r (2000) suggests that the separation from the Oromo 

occulTed because of a problem with well-water. 

Braukamper (1980: l8 I) slates that, during the first half of the 19th century, the 

territory of the Ilalaba extended until the' llgara, which was the area in the 

south of the IGimbata Mountains where the Hasan fraction remained after their 

exodus from Sidama. lIe also states that the Halaba moved from Yadaraq, 

where they had lived for tbree years, to the southeast and went south through 

the 'Arsi lowland of Sasago to Lenda and QulIito at central Bdlatte, where 

other Halabas called Uull 'Alaba were already living. This was the last stage of 

a long migration and of tbeir crystallization as an ethnic group and with 

specific group consciousness (Braukamper 1980:181 , Wulc'afo 1984, 

Muhammad Na$r 2000). About ] 820 they finally reached their present 

dwelling area in the lowlands east of the B~latte River (Braukamper 2004:63). 

According to 'IbrahIm' AffU$o (Wulc'afo 1984), after 'Ilgara the Halaba moved 

to Sdnqdlle, Qerrenso and 'Udana. Then they returned to 'Ilgara to collect their 

relatives and settled in I-Jansa, where they divided the area among themselves. 

'IbrahIm' Affi1$o and Sayyid Makkiye note that the Halabas' total wandering 

period was 118 years (MabdT 1996). 

After the expansion of Wolayta state in the second half of the 19th century, the 

Badawaco clan or the IGimbata were pushed little by little to the north, which 

in turn put pressure on their northern neighbors ; and in time they drove the 

Halaba from their territory vest of the B~latte . The Halaba were able to hold a 

small bridge-head on the other side oC the Bdlatte River, because the Badawaco 

were forced to concentrate their strength against the powerful Wolayta. During 
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the civil war at the time or L~j ' lyasu, the T.Ialaba lost this area to the 

Badawaco. The Badawaco pushed the Halaba back from the Dato mountain 

area, which had previously served as grazing land for their cattle (Braukamper 

1980: 181). 

According to 'IbrahIm' 1\f£U$o after 27 years of living in Lenda and Qullito, 

the Halaba were raided by the 1\111hara governor Ras Gobana (d. 1889), who 

was the first ruler of Halaba province (Mabd] 1996 and Wulc'afo 1984). 

Braukamper similarly states (2003 :206) that the area of Halaba was 

incorporated into the Ethiopian empire in a mil itary campaign of M~milik' s 

general, Wadajo Gobana, in 1891-92. 

3.4 Composition of the Hala ba clans 

Information about the composition of the Halaba clans is mixed and confused. 

The earliest known documented information of their composition starts after 

they arrived at Arsi, to whicb they had been led by eight of their leaders as 

mentioned above in sec. 3.3. 

For a few of the clans, namely the Si de, the Da1'imo, the Wasira and the 

Samana, we have some oral information about their historical background. We 

are best informed about the Side. They are descended i1'om peopJe of an earlier 

migration wave. who came to Gurageland from the area between the western 

part of the C'arc'ar range and the Sirka area at the time of AmIr N'ClT and were 

scattered in the vvars against the Amharas under Sars'a D~ng~l (1'1. 1563-97) 

and Susanyos (rl. 1607-32) (Braukamper 1980: 179). We are also told that they 

are descendants or a Muslim prince who had lived in the Gurage-Kambata area 

and was a contemporary of Emperor Susanyos (Braukamper 2004:64). Under 
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the name Mogomanna they also held an important position among the Caha­

Gurage. 

Just as the 'ide had once achieved a leading position under the original 

inhabitants of the region, under the name of Agamo and Mogomanna, they also 

had an important political role under the J Ialaba and the Qabena. About eight 

generations earlier still at the stage of 'Ilgara-Tambaro, Dilapa, the first of the 

Side to hold the title Woma (If I. WOI77), joined the Halaba and founded a kind 

of dynasty. Since then the Side have differentiated themselves from the 

"ordinary" Halaba, calling the latter (Hi. agger). There is no doubt about the 

chronology : eight generations until Dilapa and the stay of the Halaba in the 

area of Tambaro in the mid-18 th century. Genealogically there are no traces of 

the Side among the Ilalabas in Sidama, which gives an additional indication 

that they were first integrated into the Halabas in the north. It is unknown why 

they joined another ethnic group that was such a long distance from their 

original scattered settlements in the GUI'age region, and rose to such a leading 

position (Braukamper 1980: 179-180). 

For three other clans, the Darimo, Wasira and Samana, we have much less 

information, The Darimo enjoy high prestige among the Halaba and also 

among the Qabcna and East Om'age. They are said to be descended from an 

eponymous ancestor Darimo, a brother or cousin of Side. In order to 

differentiate them from the rest or the Halaba, the Sides and the Darimos are 

jointly named ailer a common eponymous ancestor Nasro (Braukamper 

1980: 180). 

As for the Samana clan, they claim that their ancestor is Haji Na~ir, probably 

the same person as (Abdul Na~r, a commander of imam Ahmad bin 'IbrahIm 

Gran's army (Braukamper 2004:] 58). 
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Currentl the clans arc di~tribLltcd allover the llalaba territory (0 CT 2007 , 

They are as foll ows: 

Ajja Calmana Kanasa KOljO N~tgada Toroda Zebada 

Anasaqo Darimo fGinca Kuca Safato Toronbora Zizanca 

Awda Ganza Kitabo Malga Side Wasarmina 

Azobada Haqula Kolmina Manola Togqo Was ira 

The clans of the IIalaba, 'lnd or the closely related Qabena and Ajamu, are 

composed of fami li es and sub-families, as dep icted in the following table 

(GeCT 2007), 
- - - --

Location Clan Families and St Ib-Fa milics 

Halaba 

- - -
, Am ano, Azmaro, Stane, Dari mo I Wacamo Fucare 

Ajamo Lencha and Aslaba I D~lap'a, Abeco, 

Oanza -i llagago, Bucace 

Kanasa -I Buhmo, Atalo, I 

, Ratose, Sif<ita and Dulala 
--
(atama, Burase, Susa, Grja and 

Kitabo 

Kolmine 
t-- --
Malga 

Safato 

Arago 
-

Family 1: Yana ' ute and his sons Bulanco, 

mo ! Ri bana, Zatwala 

I Barsaba Gisa an 

Gumagana Riccana, Bade, 

d Abte 

e and his sons Qulunbo Guzube, Fall1i/l' 2: Yakuc 
I 

ta and AsqaliHa 

, IIamida, Dagero and Saminco 

r, l afar, Halo, Abubakar and 

I I Jakko, Daru, Lu 

I D" -:- M I aqmo, a tano 
-I I A wlan~tba, Guda 

K~il i ill 
- - - --
jidano, Fifato , Cno (Anasago), -I Abi(c, , ~'ago, ( 

I A 11l1<!, Lanko (M anoUi), Tamamo and Toqqo 
- --

S ide Wi. Jll- .. bLlp 'a an d subjacent Wom-' urago, Wom-
- - -



,..------
I SUlik, 

Qabena 

Qabena 

and Ajamu 

Toqqo 
-
Toroda 

Wom-Manciada, Zogo, Hano and Maqase, 

'vVOl11-N ure, Wom-Sultano, Gongina, Mundaqa, 

Jgana 

Tiblc I , )arggfo, Bu bala, Jamato, Larebo and 

Iletlo 

Qedam o and Tamamo 
I 
I May to, 'O' ifaro, Dare and Buco 

and Toronbora I Gari~o , Damota, Jawaro, Alero, Loke and 

Waccamo) Tiyaro, Zarao, Murado, 

Ajamu I Man~a 
1\ !eko ( 

I--
WtiSira 

1-- --- -1 'Umna 
no, ' glasa, Nure, Ajuka and Muqada 

-
Zebada I Ilanqad 

'--___ -'--_. ___ _ L 
1110 

Table 1: Clans of Halaba 

As a final point, clan identity is seen in Halaba as the prime determinant of 

social identity. Exogamy being the common practice in Halaba culture,' clan 

identity is very important in defining permitted and prohibited marriage 

partners: intermarriage or \Vtisira to Wasira, Side to Side and so on is not 

favored . It is also important in determining rights to resources such as land, 

cattle and eveninhcritancc, as well as indicati ng the rights to duties in central 

rituals and in conflict resolution. For example, whenever there is an assembly 

of the Halaba, the Sides must preside. If no Side is present, then another clan 

may preside. 

3.5 Socidy and cuJ ure 

According to the travel r 'pon or Fernandez (d. 1642), at the beginning of the 

1 ih century a small Muslim principality exisll:d in I-la laba whose leader, Aliko, 
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was evidently the son of the famous rtaji ~Aliyye (Braukamper 1980: 176, 

2004:64). This report shows that the ancestral Halaba ('Uull-'Alaba) living in 

the area east of Kambata at the beginning of the 1 i h century were still 

Muslims. 

Later, when a group of the Halaba were living with the Leemo-Hadiyya, they 

maintained their separate identity by virtue of their occupation as leather 

workers and producers of saddles and bridles (Braukamper 1980: 177). Most of 

the Halaba later migrated from Leemo-Hadiyya to Sabola-Hulbarag, where 

(according to 'IbrahIm 'A:ffii~o) they adopted their Silte language, their style of 

worshipping and their culture as well as intermarrying with them (Wulc'afo 

1984). 

After their subsequent migration from the Hulbarag area, the Halaba became 

allies of the Wayo clan o"f the Arsi-Oromo through the adoption ceremony of 

(HI. Lalaba) [Am. mutEfzfz 'protection'] (Wulc'afo 1984 and Braukamper 

1980:181). Following this adoption, the Halaba and the Wayos decided to 

attack the Hulbarags. As a means of identification so as not to kill each other 

on the battlefield, the Halaba came up with the idea of tying grass (HI. duffas) 

on their heads. Also as a proof that a warrior had fought and killed in the battle, 

and to confer upon him the status of a hero, the Halaba adopted the practice of 

cutting off the foreskins of their slain enemies. The Halaba adopted the Oromo 

pagan religion of A wama as well as the cultural practice of wearing 

multicolored (HI. doqas, gobas and the so-called megtei), an apron that was 

belted at the waist. However, the friendly relations with the Oromos did not 

continue but became hostile, leading to the battle of Tibamme, where many 

people died. To commemorate the Halaba heroes who died in this battle, the 

36 



Halaba women composed a song which is still sung at wedding ceremonies 

today. It says: 

7}" fJ~1 .. «;J f~(? fJ,P,1 .. c:,n 

Sala bddatno daro bddatno 

Near to Lake Sala the medicine is near 

This means that the blood of those who died in battle near Lake Sala became 

"medicine" in the soil of the lake's shore (Wulc'afo 1984). 

Language 

The Halaba language (self-name: Halaabisata), together with Kambata, 

Qabena and Tambaro, belongs to the Kambata language group which is a 

subgroup of the Highland East Cushitic family. Linguistic information about 

Halaba is described fully by Schneider-Blum (2007), and I will not repeat this 

description here. The exact identity of the language spoken by the Halaba in 

earlier times is not clear, but their oral traditions of movement and later settling 

indicate that they were originally Semitic speakers who switched to Cushitic. 

The Halaba "through intensive contact with these groups [Tambaro and 

Kambata] ... are said to have changed their Semitic (East Gurage) language in 

favour of the Cushitic Kambata idiom ... The names in the genealogies and the 

oral traditions do not give sufficient indices for a reliable language 

classification. However, the Arsi traditions report that Hadiyya groups north of 

the Wabi Shaballe, whom they either assimilated or expelled, were 'Gurage­

speaking', that is, from the Semitic cluster" (Braukamper 2004: 63-65). 

"It is uncertain whether the 'old' Halaba settlers Ulla-Alaba still spoke the 

Semitic language of their East Gurage clan relatives and were only Cushiticized 

by the new settlers, or whether already before, as neighbors of the Kiimbata, 
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they had taken over their Cushitic language [i.e. Kambata]" (Braukamper 

1980: 179). 

Socio-Political formation 

Alongside the linguistic change from Semitic to Cushitic, it is probable that the 

Alaba were subject to Tambaro and Kambata influence in the socio-political 

sphere as well. The title (HI. Woma) and the institutional customs connected to 

it were clearly borrowed from the monarchical structures of these neighboring 

groups. In the second half of the 19th century, the political leader of the Halaba 

was Nunnade (d. 1885) of the Side group. His title of (Ar. 'Imam) is a definite 

sign of a socio-cultural transformation: with the re-Islamization process, the 

traditional institution of Woma was pushed into the background (Braukamper 

1980: 180). 

A large variety of titles are given to the local leaders, such as: 

1 Abdgaz denotes those who have been elected as representatives and 

spokesmen of the people in meeting with other ethnic groups. 

2 Gdrad is a title used to indicate chiefs, kings or rulers of different rank. It 

has been an official designation Halab garad since the time of Emperor 

Zar<a Ya<qob, as mentioned in his chronicle (Perruchon 1893:16). 

3 Sakka is used for an elder and scholar. 

4 Haji is used to address a man who has made the pilgrimage to Mecca. 

5 Kitabdnna 'book person, scholar' is derived from the Arabic word kitab 

book', and is used specifically to indicate a scholar who teaches and 

preaches in the mosque. 

6 Gdribas are people who roam around carrying Y -shaped sticks as a symbol 

ofNur-Husayn, and make pilgrimages to his grave in Arsi. 
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7 The Arabic title 'Imam means leader or master. In Halaba, the title was 

first applied to 'Imam Nunnade and is also sometimes used as a proper 

name: 'Imama. 

8 Other means of addressing people include 'Abba 'abalu, i.e. , ' father of .. . ', 

and 'Abalu 'Amma 'mother of. ... ' 

9 Azma was formerly a traditional title for a war leader. 

10 Wom was formerly a traditional title for a clan leader. 

An economical and agricultural transformation also took place at the initiative 

of 'Imam Nunnade from about 1860 onwards. From Wolayta he adopted the 

cultivation of maize, white and red sorghum, taro, coleus and cotton. 

Additionally, enset cultivation was introduced from Kambata, although it 

proved to be not suitable for growing at the altitude of 1800 meters. These 

innovations, however, were very difficult for a conservative people to accept. 

As nomads, the Halaba felt that cultivation of the land destroyed the grazing 

grass and the balance of nature. Only after decades did agriculture become 

normal among the Halaba (Braukamper 1980:182). 

Muhammad Na?r (2000) provides extra detail for the story. Nunnade the son 

of Wadello had only a little education but he was brave, smart and broad­

minded. He organized the Halaba group, making Qullito their center and 

dividing the surrounding areas among the clans. The Halaba had never 

succeeded in establishing an independent rule before Nunnade. They remained, 

like most of the other ethnic groups, nominally subject to the powerful rulers of 

the day: the emperor and the Italian colonialists. Nunnade started to think about 

how to transform the Halaba people from nomads, whose lives were dependent 

on the milk of cows and the exchange of this milk and its derivatives with other 

tribes, to a settled people. This was the case even though their neighbors the 

Kambatas and the" Wolaytas, were already agriculturalists. He decided to bring 
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wheat and pumpkins from Wolayta and Kambata. However, the people refused 

to plough, believing that the ground should be used only for grazing. They 

threatened that if he tried to split their ground, that they would split his 

stomach. But he ignored them, inviting their women for a ceremony where the 

food that he was trying to get the people to adopt was served. The women 

returned to their homes and succeeded in getting their husbands to reassess 

their position on farming. 

Muhammad Na~r also mentions that Nunnade was the person who built the 

Jiimi AI-Nur 'NUT Mosque'in Qullito, the largest mosque in Halaba. For 

several decades the congregational Friday prayer ($aliit al-Jum 'a) has been 

held at this mosque. The mosque has had a long and partly stormy history 

characterized by administrative obstacles and financial difficulties. The Italians 

renovated it at the time of their occupation. One of the problems the mosque 

faced during its early history occurred at the end of the reign of Emperor Haile 

Selassie. A decision was reached by the municipality to change the location of 

the mosque from the center of Qullito to its outskirts and they specified a place 

near the River B~latte (locally known as Wayra) offering the argument that 

places with religious overtones should not be in the middle of town. A 

committee organized by Sayyid (Ali, his son, Sayyid Makkiyye, HajI 

Muhammad Na~r himself, and t=IajI (Abdullah Omar Franko came together to 

persuade the municipality to change its decision. HajI (Abdulla Omar even left 

his work and risked the possibility of prison to follow this cause. He was in fact 

imprisoned and banished from the town of Qullito for a while until he and the 

other members of the committee were finally successful. 

As Qullito expanded, the number of Muslims residing III the city also 

increased. In the Derg period, some of the community's prominent elders took 
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the initiative to erect a large mosque. Firstly, a committee went through Halaba, 

collecting contributions for the building of this mosque. The committee also 

flew to Saudi Arabia to collect money from the elnigre Halaba who lived there. 

After collecting these contributions, including a large donation from Sayyid 

Makkiyc's personal funds, enough money was raised to build the current 

mosque. In addition, some of the money went into building shops around the 

mosque. Two shops were constructed and the income from the rental of these 

shops was donated as an endowment to the mosque. The endowment was not 

only used to cover the mosque's expenses but was also used to build additional 

shops. Additionally, the monthly salaries of the 'Imam 'A person who leads the 

prayer ... ', the Mu 'azzin 'The man who calls loudly before each obligatory 

~alat, calling the people to prayer ' and the guards were (and still are) covered 

by it. The 'Imams were successively the Yemeni SaYb Qasim t Abdu who was 

succeeded by Sayb tutman Labbiso; the current incumbent is SaYb 'AtunaddIn 

utman, with SaYb Sifa Muhammad and Sayb MahdI Husayn as co- 'Imams. 

Islam in Halaba 

The process of Islamization in Halaba occurred through Sufi scholars, learned 

men, and traders, usually Ethiopians but sometimes of foreign origin. In the 

middle of the 19th century, around 1850, a campaign for re-Islamization started 

in the area of Qullito under the leadership of missionaries from outside Halaba. 

One such missionary was Sayo $alihlWalle, who came from Yifat to Halaba 

after an intermediate stay in Silte. He did not stay with the Halaba for long, 

choosing to return to the eastern Gurage area. The missionary activity of Sayb 

Hanna from Bale was more important. He belonged to the famous Nur Husayn 

line. During his preaching, he is said to have informed the Halaba of their 
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genealogy and origin at the Dato Mountains west of the River Balatte, telling 

them that they were Muslims and that their clan fathers such as Hasan and Side 

had made major contributions to the religion. He exhorted them with great 

conviction to return to the religion of their fathers and the Halaba immediately 

reaffirmed their identity as Muslims. The activity of Sayo Hanna established a 

permanent institutional base of Islam among the Halaba by building Quran 

schools and organizing pilgrimages to the tomb of Sayo Husayn. He died in the 

Halaba area west of the Balatte and was buried in the favorite place of his 

missionary activity, the Dato Mountains. Additional Islamization impulses in 

the 19th century came from Hasan '8njamo of Qabena, with his fanatical desire 

for religion which impressed not only the Qabena but ~lso the neighboring 

peoples such as the Halaba (Moreno 1941:52-53, Braukamper 1980:182). In 

the 1940s, a sanctuary was established in honor of Nurullah 'Ahmad, the eldest 

son of Sayo Husayn, on the banks of the Balatte River near QuIlito 

(Braukarnper 2004: 159). 

As Muslims, the Halabas observe the three holydays: (Ar. 'Id AI-Fi{:r, 'Id AI­

'At;ina or 'A rafa , and Mawlid). 'Id AI-Fi{:r comes at the end of the RamaQfu1 

fast, which is one of the five pillars of Islam prescribed by Islamic law and 

which is obligatory for all adult Muslims. In Halaba, the regular observance of 

the 'Id is on the eighth of Sawwal, the month after RamaQfu1, because the pious 

among them continue to fast for six days at the beginning of this month prior to 

the 'Jd (2-7 Sawwal, the so-called Sawwala). 'Jd al- 'at;ina or 'Ara/a, a popular 

Muslim festival which is held all over the Islamic world, takes place on the 10th 

day of the month of gu al-liijja. In this festival, those who are able will 
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slaughter an animal. In both festivals, children are given new clothes and after 

the prayers some coins by their parents and relatives. 

Another major social festival is Mawlid, the name by which the celebration of 

the birth of the Prophet Mut1ammad on 12 Rabi t al- 'Awwal is commonly 

known in the Islamic world. It is an imp0l1ant means for strengthening the 

devotion and spiritual awareness of the faithful. It is observed through feeding 

the poor, reading the Quran, and reciting the circumstances of the Prophet's 

life. In Halaba, the celebration takes place in the Baddene district where all the 

local Saybs gather. It sta11s on the eve of the actual birthday (Ar. muqaddima). 

Famous classical Arabic works like Burda are recited, as well as the works of 

local Muslim scholars, who have composed a large number of poems both in 

Arabic and in Halaba Ajami. During festivals, many Halaba may chew c'at. In 

earlier generations, the leaves were chewed primarily on special occasions 

either by those engaged in religious studies and worship, or by groups 

consisting mainly of older men socializing with each other, for increased 

alertness, energy and capacity for concentration. Unfortunately, today most 

people have become habitual chewers, irrespective of gender, age, religion or 

ethnic affiliation. 

Participants in the Mawlid festival perform (Ar. {fikr and ;;alawat). The term 

{fikr is from the verb gakara 'to remember', an exercise of religious piety, 

consisting in the recollection of God through repetition of his names or 

laudatory formulas. It can be practiced both solitarily and in a Whisper, 

especially in a spiritual retreat (Ar. balwa), or collectively and aloud during the 

weekly ritual gathering (Ar. nar;/ra), according to the preferences of each Sufi 

order (Ar. tarzqa). Qikr is performed in a specific ritual order, with peculiar 

breathings and physical movements. In the nar;Jra ritual, {jikr is usually 
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associated with the recitation of litanies (Ar. awra~ pI. of wird sg.) and 

spiritual poems (Ar. man?uma). The term ;;alawat has several related 

meanings. In the first place, it refers to a brief fixed phrase that is to be uttered 

repeatedly after saying or hearing the name of the Prophet Muhammad. Second, 

it can refer to a similar but somewhat longer formula which serves as masrab 

(semi-regular refrain) to a man?iima poem. Third, it refers to a genre of Sufi 

poetry which is built up on these phrases as the "backbone" of the poem. There 

are (at least) four $alawat formulas that are in common use in this genre: 

1. rL-, '4b .&\ ~ ;;alla Allahu 'alayhi wa-sallam 'May Allah bless him and 

grant him peace. ' 

2. ~)LJ\-, o~\ '4b 'alayhi al-;;aliit wa-l-saliim 'Blessing and peace be 

upon him.' 

3. ~ ~ ~ rL-, J,..o ~\ allahumma ;;alli wa-sallim 'alii sayyidinii 

Munammad '0 Allah, bless and bestow peace upon our master 

Muhammad!' 

4. ~ \.j'i.JA -' \.j~ ~ rL -' J,..o ~\ allahumma ;;alli wa-sallim 'alii 

sayyidinii wa-mawliinii Munammad '0 Allah, bless and bestow peace 

upon our master and patron Muhammad!' 

Calendar 

According to Halaba oral tradition, the eight Halaba clan leaders met at Mitto 

many years ago to develop and establish the system of (HI. Sera),6 a system of 

socio-cultural regulation of the society, which consists of complex rules for 

marriage, circumcision, meetings and so on. The name sera is also given to an 

annual festival celebrating these socio-cultural values. This festival takes place 

6 This term exists also in Qabcena, Silte, and Wolane cultures. 
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each two years in one of the selected place. In this year it held in Qullito city 

between 7-8 January 201 2 for the fifth time. 

In Halaba culture, seasons, days and some months have their own Halaba 

names, which are still in use today in Halaba traditional society. The following 

table shows the Halaba denominations alongside the usual Ethiopian and 

European names.7 

European Ethiopian Halaba 

A) Seasons 

Summer Baga O.? lIago 

Winter Karamt hL~':r Karmi 

Autumn Balag Ot\'1 Lamufa 

Spring S'aday ~~~ Marata 

B) Days 

Sunday 'Bhud "hU'Y; 'Abbata 

Monday Sanno (a"lf Wofata 

Tuesday Maksanno OIJh(a"lf Magargeba 

Wednesday Rabu ' LO'o lIarp'a 

Thursday Ramus moo·ll Kamsa 

Friday 'Arb ~,C{) 
Jam atata 

Saturday Qadame ~J~UtJ. Hoffacuta 

C) Months 

September Maskaram oollhL~ 'Idara "* 

7 The Halaba names are from the GCCT report (2007), and hence are given there in fid&1. My transcription 
•• 

here reflects the fidAl . 
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October Taqamt'T',r9°,.)· Mdseta 

November Hodar UPrC 'In to ngo ta 

December Tahsas ;:t'ut'lfl Mdngdsa 

January Tar'T'C Watot 

Febmary Yakkatit rt,'1:')'" Mazze '* 
March Maggabit un ;JO.~· 'Asore 

April Miyazya tTCf.fllf Saneta '* 
May Gonbot Uj'}n~' Ham leta '* 
June Sane O'b Naseta '* 
July Hamfe rh~t\ Masaro 

August NdPzase '/rho. Taqamta '* 
Intercalated month P'agume ~1'lTI! QWaqumata 

Table 2: Halaba names for seasons, days and months 

Some notes on the above table: 

.:. Halaba uses its own names for five of the seven days of the week. 

Exceptions are Harp'a 'Wednesday', Kamsa 'Thursday' and Jam atata 

'Friday ' , which are loanwords taken either directly or indirectly from 

Arabic (Schneider-Blum 2007: 466, 483; for Arabic b > k, see Leslau 

1990: 7) . 

• :. The names for the seasons come from the habitual activity of the season, 

which in tum is named after it. They are: nago 'dry', karmi 'rainy', 

lamu{:a 'greenness' and marata 'harvesting' . 

• :. As usual in Ethiopia, the year has 13 months, including an intercalated 

month countaining 5 or in leap year 6 days. 
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.:. It is interesting to note that six of the Halaba month-names (marked with 

"* in the table above) are (almost) the same as the general Ethiopian 

names, but occur two months earlier. This is quite puzzling and I cannot 

explain it. 

.:. Of the other six month-names, these traditional names sometimes come 

from seasonal changes that happen at the given time of year. Some of 

them are analyzed by the Halaba people as follows: October mdseta 

'production', November 'intongota 'wealthy' (traditionally in Halaba 

they say that everyone gains from the production), December mdngdsa 

' the end of the year' (this time is considered as the last month of 

farming), January willot ' drought' (it is drought because the month is hot 

and dry). 

Establishing family 

When a young Halaba man decides to set up a conjugal home, he builds his 

own traditional house separately. The house is of the "wattle and daub" type, 

made of mud and grass applied to a skeleton of branches. The structure is 

circular, with an average diameter of approximately 8m. This distance is 

traditionally measured by pacing off 7 Halaba "feet" from the planned center of 

the house. A Halaba "foot" is equal to the length of two human feet, so the 

radius of the house will be 2x7=14 feet, and the diameter 28 feet (roughly 8 

meters). The interior is divided into three rooms by hanging straw mats as 

partitions. The main front room contains the fireplace and an earthen sleeping 

platform; the second (in back on the right) is used as a bedroom for the husband 

and wife; the third (in back on the left) is divided into an upper room for 

storing kitchen utensils and foodstuffs, and a lower room for a night-shelter for 

the cattle (if they are not too many). A strong tree-tnlnk is used as a pillar to 
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support the steep thatched roof, with additional buttresses fixed at its upper part 

for additional support; the roof is normally 14 ann lengths in height plus one 

additional arm length for the buttresses. The front room is the domicile for 

humans, whereas the animals - cattle sheep, goats, horses, mules, donkeys, 

and chickens - are kept in back in the left part of the hut behind a wooden 

barrier. Small windows, approximately 30x30 em., are fixed into the hut. The 

kitchen, where food is both prepared and eaten, is centered on the hearth, which 

has the form of an earthen oven or fireplace. The interior of the house has 

multicolored decorations which depict Islamic architecture, mosques, minarets, 

and words like "Allah" and "Muhammad". The process of building is a group 

undertaking. A group of men lay the foundation stones, circling it with vertical 

branches measuring up to 8 ann lengths in height for the basic wall, plus one 

arm length implanted into the ground. The women are then given the task of 

plastering these walls with mud and grass (wattle and daub). This is done twice, 

first roughly and then smoothly. They also have the task of preparing coffee 

and supper for the men as they work. 

Marriage represents a fusion of Islamic and traditional practice. It is the one of 

the cornerstones of social organization. The Halaba are exogamous. Traditional 

marriage takes place after the male reaches the age of 18, and the woman the 

age of 15. Pre-marriage practices begin when a man's parents tell him to go and 

look for a bird; this is known as (HI.c'icu la'I) which literally means "to see a 

bird".8 If the man sees a woman at the same time he sees a bird, he will take it 

as a good omen that she is the one he will marry. Next comes the day of the 

payment of the dowry, which is known as (HI. gabbara). Then there is (HI. 

zanu), which is when the actual marriage date is determined. And then there is 

(HI. dora), the period of engagement. 

8 According to Joachim crass: This kind of practice exists also among the Mareqo/Cibida 
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There are seven ways that marriage can occur. (the names given below all are 

of Halaba). 

1) Ma'isiso, l.e. direct marriage, which occurs in the usual lengthy and 

traditional way. 

2) Buran As u is the shortcst proccss. It is almost totally informal: the man 

just paints a symbol on the woman's clothing and she becomes his wife. 

Under this custom, the woman's opinion will not be requested. 

3) Herana is based on thc agreement of a man and woman who are in love 

with each other. The woman goes to her lover's home without telling her 

family; if there is a problem it can be solved later through the elders. 

4) In Agga, if the woman falls in love with the man, she will go to his hut 

and embrace the central pillar and will not leave the house. 

5) Gosu is when the man abducts the woman with neither her nor her 

family 'S consent. In this case the problem can also be solved as in the 

case of Herana. 

6) In Rebuta, if a man has lost his fiancee, he will go across to another 

family without asking them or going through the normal procedure and 

will abruptly tie his whip to the pillar of their hut. 

7) In Rdgta, in case the husband dies, the wife marries a member of her 

husband's family, usually the husband's brother. In this case she cannot 

refuse because she is part of the man' s inheritance which is divided 

among his family. 

The marriage is usually accompanied by the exchange of gifts at various stages 

in the marriage process, either from the bride's family to the groom's or vice 

versa. 

The marriage ceremony takes place after the agreement of the families. The 

ceremony typically symbolizes the values of both families, masculinity, 
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fertility, the community and the joining of the couple. The cost of the ceremony 

is high, due to serving food and drink to all invitees during the several days of 

the celebration. The close friends of the bride and those of the groom compete 

in singing the praises of their clan through both traditional and impromptu 

verses. 

Divorce is rare among the Halaba because of the strong ties between the 

husband and wife and the feeling of responsibility both have, not to mention 

the holiness of Islamic marriage and the need and desire for the family not to be 

separated. But in cases where divorce does occur, a divorced Halaba woman is 

allowed to marry again. Polygamy is practiced in the society; the man can have 

up to four wives, according to standard Islamic practice. 

Kids 

When a Halaba woman gives birlh, she is taken care of by her family and 

neighbours. On the third day after she delivers, she is washed in a traditional 

medicine known as (I-II. I-Iobota). On the fifteenth day after the birth, the baby 

is taken out into the sunshine and a ceremony follows . It is believed that if this 

is not done, the child will be negatively affected. At the age of eight years, both 

boys and girls must pass through the rite of (I-II. turkami) or circumcision. It is 

believed that if circumcisiol1 takes place before this age, the child may be 

affected either by weakness Of stunted growth. It marks the point at which a 

child becomes ritually pure and d igiblc for marriage. Before the circumcision 

takes place, the family and relatives mcet with each other and promise to give 

(HI. arifo), i.e., gifts . After the operation the child is kept in seclusion, (HI. 

Hansaro) , until the wound heals. Then, the circumcised of both sexes gather 

together under a large trcc in a cercmony known as (HI. Naqata), and take 
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circumcision name ~ r themSL;\ v,,,S. Prc ferred names for males are: Wama, 

Adla. Fatio Burago, Suluba etc ., and for females: Haggame, Bara, Maltabara, 

Kubila, Lokku, etc. The circumcised children meet with each other and play 

cultural games each Tuesday, Friday and Sunday for four weeks. At the end, 

they all have a farewell party, 1 nown as (HI. Hulloqa), taking a trip to the 

biggest market in Qullito. They are then entitled to join the society and become 

a part of it. This is known as (J II. Gddamoj e). 

Judiciary 

Traditionally, problems that arise in the society are dealt with through a special 

meeting known as (Hi. Ogatel), which is held under a tree. The leader of such a 

meeting is called (HI. Dabo Nlurice). If the problem is within a specific clan, 

the Dabo Murice will be the clan leader. But sometimes, if a problem is too 

difficult for the clan leader to so lve on his own, he can ask for the help and 

support of the other clans and the problem will be solved in the presence of the 

leader of the entire Halaba peopl e, who has the title of (HI. Bok Murice). Two 

judges, having the traditional ti tle of (HI. Qorto Anaketu), will be selected at 

the meeting to hear the issues regard ing the problem from those involved. lfthe 

accounts conflict with each other, i.e ., Qorto, they can be joined or re-pieced 

together to get a more accurate version of what happened, an action known as 

Gumguma, i.e. to arrive at a solution. Subsequently, the leaders come to a 

decision of punishment, murte, for the person who is considered to be at fault. 

Punishments can range fr0111 forgivi ng each other (the litigants) or paying a 

small sum of money, to the giving of a bull or a jar of honey, etc. Anyone who 

refuses to carry out the leader's dec isions will be isolated from the society until 

he changes his mind. 
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Hospitality 

The society is warm but reserved. This can be seen clearly in their way of 

greeting and receiving guests. Tn greetings, they are polite and show 

consideration and respect for each other. When people meet on the road, they 

will inquire after each other 's health, followed by inquiries after .other members 

of the family. The exchange of' the formula of greeting may take some minutes. 

When relatives or friends or either sex meet after a long separation, they 

usually kiss each other on both checks repeatedly, the older or superior in status 

kissing first. Another kind of greeti ng is to first shake hands and then kiss the 

back of each other's hand. This is usual for all except those who are older or 

superior, who do not kiss the hand of one who is younger or of lower rank. 

When people are sitting together, they usually greet an incoming person by 

rising from their seats. The formula hatti gota is the general traditional 

expression of greeting or welcome and of parting, and may also be also used 

anytime for any person. The word Fdyyanoota is also used as a substitute for 

Wdgdrdtd indo. In receivi ng guests, the head of the family receives them by 

saying, "Aharibu", a word apparently borrowed from Arabic Arnibu, meaning 

'welcome'. The guests respond by saying "Dd'iyye", 'be healthy'. Traditional 

foods and drinks are served such as Mdrqa 'porridge', Bukko 'traditional bread 
~ 

prepared by mixing maize and wheat', or Toroso Borata 'barley bread with 

butter' . 

Foods and drinks 

The basic grains utilized in the society are tel, maize, sorghum, barley wheat, 

and millet. There are two main meals, the midday meal (Hl.hosu) and the 

evening meal (I-II. horbaate). In the morning food is taken informally called 
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(HI. a/o /antdnto 'opening the mouth'). Snacks, such as boiled, roasted or 

toasted peas or beans are eaten when people are out in the fields or pasture, or 

during a trip. Indigenous non-alcoholic drinks which are prepared locally are 

(HI. qaribo) which is made Crom maize and barley, (HI. samita) from barley 

and (HI. buZuto) from maize and sorghum. 

Female 

Women have tasks that require less physical strength, such as taking care of 

children, cooking, milking, washing, watering, buying and selling little things 

like milk and its derivatives. They are also responsible for drawing water from 

the well, cultivating small gardens and transferring the harvested crops to a 

storage place. Halaba women also do a lot of handicraft work, such as the 

weaving of baskets (HI. batra/a) used to contain milk or butter. They also make 

hats, bee-hives and the traditional nat basket (HI. masob). Traditionally the 

women used to wear dresscs made of leather, like the (HI. /0 'aZsa) or straight 

skirt, the (HI. Zenda laqorci, and 'aldla) which were worn around the waist with 

a belt, and the (I-II. bulluuko), a blanket (of cloth) given as a pre-wedding gift to 

the bride by the family of the bridegroom. All these garments have also been 

largely adopted by the men . More recently, the clothing that is normally worn 

is made of cloth. 

Hairstyle 

Hairstyling is one of the main traditions of the Halaba people. There are a large 

variety of designs, whi ch arc d . I1C usi ng oil and are accentuated with a variety 

of objects including wooden combs, beads, and head cloths that frame the head 

and the face. The style of hall indicates a lot about a person's age, gender, and 
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social status. Among these ha irstyles arc golo, a children's styling of the front 

of the head. Another is guragdmo. where the lower part of the back of the head 

is shaved, while the hair in rront is braided across the top of the head. There is 

also qu/ulo, in which all the hair is shaved. For young people who a~e not yet 

engaged, the hair is styled in the shape of a hat, in a style known as qomita. A 

woman looking forward to ! cr wedding day would wear her hair in the bajuta 

style. The fitko style is worn during festivals to brighten the day. In this style, a 

girl commonly has her hair divided down the middle and the braids are allowed 

to hang loosely to th ears, framing her face while five or more braids are 

woven from the front of the scalp to the nape of the neck. The hair at the front 

of the head is gathered into a round bun while at the back it is braided or left 

free. The narsama style, preferred by most of the married women, is a tier of 

collected or braided hair. I tairstyle is often the completing factor in dressing 

and is a very important factor for married women among the Halaba. The most 

common style of wearing the hair is [or it to be unbraided and pulled back to 

form two knots at the nape of the neck, covered with a net. For men, 

adolescence is a time to . try new hairstyles and to decorate the hair with 

ornaments and wooden combs. The sija style is usually worn after 

circumcision. It consists of a rounded bob which is fluffed daily with a comb. 

A man's hairstyle serves to i ldicate his power and prestige. 

Folk art 

In Halaba, traditional dance'>. and plays are done on different occasions. For 

example, during circumcision, a play called huwe gada is performed; for 

weddings, another play, Al/f; da 'imo, is performed; in the springtime, lono­

hoyte, a type of dance, is done. When a person wants to boast or praise 

somebody, usually during a special occasion, h will perform the geraro, or the 
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qala kora korenoga which are specific dance movements associated with 

boasting and praising, rcspecti ely. These dances are accompanied by 

instruments such as the krirdbo tambourine, the dabbe kettle drum or the 

hulttlala flute. In add ition, plays can take the form of gugs, which is the name 

for mock warfare on horseback, carri cd out partly for amusement, and partly as 

training for real fi ghting. Moreover, riding and wrestling are practiced widely. 

Mourning 

The process of mourning follows Islamic tradition. Mourning is locally called 

AI-fale from the name of the 1 st chapter of the Quran Surat AI-fatina, which is 

recited to express onets s mpathy. $aZawat are recited for seven days if the 

dead person is an ad ult, and somctimes also for children. HoZemdnco, i.e., 

lamentation, is done if the dcceased was a hero or warrior. When the mourners 

come to give their condolences, the men usually beat themselves with a whip 

while the women at the place of lamenting receive them by advancing and 

retreating three or four tinles. When the women themselves come to lament, 

they do it either by waving their shawls or beating their chests. 

Islamic education 

Traditionally, education among the I Ial aba means Islamic education. The basic 

purpose of Islamic education is he trans-generational transmission of its 

religious, moral and behavioral precepts, as well as the strengthening of the 

knowledge and practice of Islami c tenets within the community, such as the 

concepts of what is licit (halol) and illicit (naram) and the Islamic legal 

framework of the .fari 'a, within which all the day-to-day relationships among 

the faithful are conceived . The tra ining of teachers and scholars is another 
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object of traditional Islamic education. A major role of scholars is the 

development and dissemination of Islamic learning throughout the region. 

Traditional Islamic education is generally structured in several different levels 

of learning. The elementary level is based on the Quran. The children learn as 

many verses from the sacred text as possible reciting Qur 'an, and at the same 

time they learn to write. They are taught the Arabic alphabet and then start to 

read and write Quranic verses on the small board known as Lawn, which is a 

reusabl flat wooden board or tablet of varying size, under the guidance of the 

teacher. Courses in Arabic reading and writing for children are held in the 

Halaba language. According to 'Abdurrahman 'IbrahIm, the teaching of the 

Arabic narakat 'vocalization' for beginners was (and still is) done through a 

local method using local terms. For example: (~) ba fatna 'short vowel -a' is 

represented as ba likdza, ('-:-l) ba kasra 'short vowel -i' is represented as ba lasti, 
r" 

(~) ba (iamma 'short vowel -u' is represented as ba lukada, and (~) ba sukun 

'zero' is represented as ba karim. 9 Elementary courses in the Quran usually 

finish with a joyous ceremony of completion (Ar. bitma) which emphasizes the 

importance of the sacred texts and its language for every Muslim. The schools 

are named (Hi. Qurana mini 'house of the Quran'). 

Advanced students attend higher-level courses which take them into the great 

works of the Islamic traditional heritage. After studying (Ar. nif? al-Qur 'an), 

jurisprudence (fiqh) is taught, following the Safi'1 school of Islamic 

jurisprudence, one of the four Sunni Islamic schools (ma{/hab), which is 

followed by all the Halaba. The fiqh courses given are named after the books 

which are studied in them, beginning with short and easy works and 

progressing to longer and harder books. These are (from easiest to hardest) : 

9 I do not know what these four words mean . A similar practice is apparently found among the ilti and Harari. 
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o safina al-naja (the boat of salvation) by Salim bin Samlr Al-Hac;:lramT (d. 

1850). 

o matn al-gaya wa-I-taqrfb (the book of purpose and familiarization) by 

Abu SUja' Ahmad bin Husayn bin Ahmad AI-'I~fahanI (d. 1172). 

o minhaj Al-(alibfn (the method for questioners) by AI-NawawI (d. 1277). 

Islam among the Halaba almost always means Sufism, and therefore advanced 

students also study Islamic mysticism. Books on mysticism include Dala 'if Al­

bayrat (guidance to good things) by AI-JazulI (d. 1465) and Kitab Al-a{/kar 

(the book of {fikr) by AI-Nawawl. In the genres of Madh Al-Nabf (eulogy of the 

Prophet), $alawat ala al-Nabf, and other pious poetry, we find works like the 

renowned Qa$idat Al-burda, by the well-known poet Muhammad bin Sa'Id AI­

Bu~ayrI (d. 1298) and Tanbfh Al-Anam fi Bayan 'Uluw Maqam Nabiyyina 

Muhammad (a reminder for people explaining the elevated position of our 

Prophet Muhammad) by AI-QayrawanT (d. 1539). At the Prophet's annual 

birthday anniversary celebration Mawlid, the book Sara! A I-A nam by Barzanj 

and MunawI is recited, alongside Halaba Ajami poems composed by local 

Halaba scholars. Among these Ajami poets are Sayo Salih Habule, nicknamed 

Bdrrdsakka (chief of the jungle), Sayo Muhammad Jadaiiiia (struggler) who 

lived in 'Udana and later the Kutto district, and today Haji Muhammad Adam 

AI-HullagabbI from Hullagabba district, and others as well. 

For Islamic theology (TawPzfd), the book Jawharatu Al-Tawhfd (the jewel of 

monotheism) by BurhanuddIn AI-LiqanT (d. 1620) is studied. For Arabic 

grammar (Nanw), the basic text is the Alfiyya (one thousand verses) of Bin 

Malik with its commentary by Bin 'Aqil (d. 1348). In Quran exegesis (Tajsfr) 

the students study Al-Jalalayn by Al-Suyyl1tI (d. 1490), and for the sayings of 

the Prophet (ffadftJ the $ahfli by Buoarl (d. 835) is the text. 
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Only a small number of books are used as texts. This is for economic reasons: 

there are a great many students, limited funds for buying books, and a serious 

shOltage of writing materials. Even the teachers are not regularly paid for their 

work, for which they usually receive only symbolic rewards, and they have to 

earn their Ii ing mostly from other activities, such as commerce and farming. 

The more advanced students play the role of assistant teachers. After 

completing the main part of their courses, they often leave home and travel to 

find the best teacher in the field which they wish to study. Popular places of 

advanced study are Ziibbimola of Qiibena district, Jimma, and Wollo. During 

their travels, students must live on alms or seek the support of a wealthy family 

or dip into their own pockets. The most advanced students travel and study 

abroad in places like Mecca and Medina, either in the mosques or in 

universities like the Islamic University in Medina or Dar AI-HadIt school in 

Mecca. In the mosques they attend nalaqas, lecture courses given by the 

teacher to a group of students who form a circle around him. 

The first central Islamic school in Halaba was founded by the saint Sayyid (All 

Umar (d. 1964), who studied under the scholar Haji Sun}r nicknamed Obiyyu 

in Zabbimola (Qiibena). After his graduation, he returned home and in 1919 

established a new mosque and the above-mentioned school in it, in Biiddiine 

district. This soon become a focal point for Pza(ira and Mawlid among all the 

Halaba. Later he established a second school in the Qarrenso district. 

In Halaba, modern Islamic education has involved widening of the curriculum 

to include non-traditional secular subjects like Amharic, English, mathematics 

and science. A typical example is the Dar AI-HadIt Islamic school in Qullito 

(est. 1970), which teaches Islamic education alongside secular academic 

courses. According to (Abdurahman 'IbrahIm, in the last half-century the 
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province has had many scholars in all the districts. Some of them are Adam 

$Olnrnono at 'Udana, Yusuf Abbadanne at Maqqala, Sa'Id Rajato and later his 

son YasIn at Maja, Kamal 'Abdussalam at Asoka, and 'Abdulla rIabill and 

earlier his father rIablb at Qerrenso. Currently, AhmaddIn 'UYnan, Muhammad 

Nur Awwal and 'Abdulla rIusayn at Qullito, and Sulayman Siraj at Hansa, are 

some of the leading scholars. 

All informants emphasize the fact that the life of the teaching 'ulama'scholars' 

and the students was one of hardship. With exception of a small class of those 

who were economically better off, the overwhelming majority of scholars 

depended for their livelihood on farming, and often some of their students 

helped them with the tilling, sowing, weeding and harvesting of the crops. In 

such cases the student thus depended for his livelihood on his master. Students 

who were far away from their homes would seek part-time work connected 

with farming. The students studied all morning and briefly in the evening, with 

the afternoons free. 

When the Italians conquered Ethiopia, Sayyid 'AlI Umar was nominated to be 

the president of the general Islamic high court for the southern Ethiopia region. 

He accepted this position against his desire, but it brought good results for the 

region. He repaired the Qullito mosque Jami' al-niir. He and his fellow leader 

rIajj 'Abdulla 'Umar made the pilgrimage to Mecca with all expenses paid by 

the Italians (Muhammad Nii$r 2000). 

According to Trimingham (2006: 137), in the Italian period Islam was given 

official recognition in Ethiopia, and in Halaba as part of Ethiopia. The Muslims 

had formerly had no-well built mosques, but the Italians built them wherever 

there were Muslims, whether in the majority or in a minority. Qar;lis Uudges) 

were appointed to deal with matters coming under sari'a law, and Arabic was 
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introduced into all Muslim schools. An important historical note is recorded at 

that time by an Ethiopian cleric, Abu Ahmad AI- 'ItyopI, who wrote a book 

entitled Al- 'Islam Al-jarm fi Al-flabasa 'the injured Islam m 

AbyssiniaJEthiopia'. In a paragraph about the Italian occupation he writes as 

follows: 

, ~,I 4.....1 \,...)L.a.i.. L&.. oL...a.Ji~.J' :·WI ~~I ~i w...J ··ll.o~ ~ r..s-- c..r".J , . ~ -

Let it be known that I do not a12P.rove of fascist colonialism, and I do not 

prefer it as a good form of government for an Islamic nation; but I am 

giving a true account of history, and I am recording what I myself have 

seen and what the country has seen. At the time of the Italian occupation, 

Ethiopian muslims could travel abroad with full freedom to muslim 

nations, wherever they wanted and without any controls, for trade, 

tourism and education. Preachers religious leaders, Islamic delegations 
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and journalists could enter Ethio ia in order to study the muslims and 

their situation. The Italian government did not interfere with this, but 

rather made every effort to help the Muslims, to facilitate things for them, 

and to hold meetings with them. The number of Ethiopian pilgrims to 

Mecca increased from year to year in the Italian period in contrast to the 

situation under the Ethiopian government before and after. lo The muslim 

population increased, even becoming a very large majority [I] over the 

course of 5 years, and government ositions, both military and civil, were 

distributed among them. (pp. 85-86) 

From the above we can see the attitude of the Ethiopian Muslims during the 

occupation. It was a pragmatically motivated accommodation on both sides. 

Italian policy was based on politics (divide and rule), not because they liked the 

Ethiopian Muslims but because they needed a class of people who would 

support them. The attitude of the Italians can be seen clearly in their harsh 

treatment of the Muslims in Libya. But the Ethiopian Muslims needed support, 

and were willing to accept it from the Italians. Relatively insulated from the 

wider Islamic world, they were not greatly concerned with Italian policies in 

other countries. 

Customs 

There are various traditional Halaba socio-cultural practices and institutions, 

although today many are decreasing or disappearing. Some of these are 'obdda, 

buzdna, gos (:e, jatuma, dadoo, magardga, all related with belief. Certain days 

of the week are allotted to the cult of particular saints: Tuesday is devoted to 

10 In 1936 the number of Ethiopian pilgrims reached somewhere between 1600 and 1900, 
whereas after the restoration of the monarchy the number plunged to only 57 (Erlich 2007: 
73-73). 
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Sayb Nur Husayn, Wednesday to 'Abdul Qadir al-JaylanT, and Saturday to 

ljiQir. These days are celebrated by chewing C'iit, drinking coffee and reciting 

{fikr. Amulets (nijiib (alsam) play an important role in traditional Halaba 

society. They are believed to help the wearer to recover from illness, to give 

bi11h to a healthy child, to have an official request granted, to get relief from 

distress and so on. They are worn around the neck or inside the clothes. The 

amulet contains a text, traditionally written on parchment and today on paper, 

which includes a geometrical figure (magic square, or jadwal) containing 

magical texts taken from the Quran or other sources. Recently, a better 

knowledge of the basic teachings of the Prophet Muhammad and his way 

(Sunna) has led the Halaba to make less use of such amulets. Other traditional 

practices that had been adopted by Sufism are also increasingly condemned. To 

seek blessing through a tree, a stone or the like, or to seek help from other than 

Allah, or to make vows or sacrifices to other than Allah, is polytheism (sirk). 
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Chapter Four - Overview of Halaba mss. 

A large amount of Arabic literature (including some Halaba Ajami) is spread 

over Halaba province, found in private collections either of the writer's family 

or of his pupils. There are some old manuscripts; however, the majority are 

relatively recent and are written on modem paper. The following gives an 

overview of Halaba writing techniques. 

1. Introduction 

Halaba mss. are the written records left to us by local scholars, a kind of still­

video of the past - a reflection of the art, life, history, and thinking of earlier 

times, including the traditional education system and cult practices. There is a 

wide diffusion of mss. containing Islamic works by non-Ethiopians, considered 

fundamental for the instruction of the faithful and for strengthening Islam. 

These are usually copied and commented upon by local scholars; the ms. which 

is copied sometimes comes from abroad, but usually from other places in 

Ethiopia. As well as texts which are reproduced locally, others are brought in 

by itinerant clerics or learned men who have studied abroad. 

Ethiopian Arabic and Ge'ez mss. often show philological and thematic 

resemblances. I will mention two points. Thematically, we can note first that 

SaYb 'IbrahIm 'Affii?o, regarding Saint Sayyid 'Abdussalam AI-' Asmar, says 

that he died 151 times and finally departed from his grave forever. A similar 

case is that of the Christian Saint Abiya Egzi. "When he was at his monastery 

of Dabra Madhanit, he heard that his spiritual daughter Burekt Maryam, had 

died. He prayed saying, '0 my lord Jesus Christ, the son of the living God you 

have raised Lazarus from the tomb after four days ... ' While praying this he 

heard that she was raised. She lived on for many years as an abbess of the 

monastery" (Asfaw 2007:76-77). 
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The second point is purely philological. The standard order of Ge' ez fidtil and 

the standard order of the Arabic alphabet are completely different. But both 

Ge'ez and Arabic have an alternative order which preserves the old Semitic 

alphabetical order (Ge'ez abugida, Arabic abjad), and these are identical in the 

two languages. However, the Ge ez abugida (unlike Arabic abjad) is not used 

for numbers. The abugida and abjad are given together in the following table 

(written from right to left): 

lojr .bm C rh jH ."m o U ~f.. r: 1 yO \ ~\ 

.Jl 0~ ua1. w& • to (j"LP u., ('OD JI'l ~h 

(t jQ u:o ~ c ~) w-t ~O 

2. Form 

The manuscripts have come to us in the following forms: 

a) Codex: This is book-format, and is overwhelmingly the most common. 

Pages are combined to form quires and the quires are bound together to 

form a book. 

b) Scroll: This format is rare among the Halaba, and is used almost entirely 

for short magical texts that are kept in amulets. 

3. Writing Materials 

The Halaba use a variety of writing materials depending on the availability of 

such materials to the writer. The material is almost always one of the 

following: 

a) Parchment (vellum): Sheepskin has long been used for writing mss. 

The skin is tanned and dried until fit to be written upon. This format is 
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characterized by one smooth face, the flesh side, and a rough one, the 

hair side. 

b) Wooden Tablets: Some writings have been preserved on small wooden 

boards, on which pupils of traditional schools write Quranic verses. 

These tablets are much more common than parchment. 

c) European Paper: Imported technology and materials started to appear 

widely in the 20th century. Some Halaba scholars began to use it even at 

that time. Today most writers use paper. 

4. Writing Tools 

The Halaba utilize materials available in their environment to create ink in 
several colors, but especially black and red. Students and teachers both made 

their own ink. Some of these domestically produced writing tools are as 

follows: 

a) Ink: The ink used on the mss. was prepared from local materials, mainly 

soot and vegetable substances. The best ink should be black and lustrous. 

b) Pens: Wooden reeds were used in writing. They were properly cut, 

scraped and sharpened, sometimes at both ends. 

c) Ink-pots: The copyists used small clay pots to store the different inks. 

5. Binding 

The binding consists not only of two covers and a spine, but also a leather or 

cloth flap attached to the back cover. This flap could either fold over the front 

cover, or be inserted among the pages of the book as kind of bookmark. To 

firmly attach the cover or the flap to the pages of the book, a strip of lining was 

glued to the spine and to the facing page or cover. The lining was the same 
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length as the spine, but wider; it could be made of cloth, paper (often marbled), 

or leather. 

6. Format 

The definitions that follow are partly taken from various internet sources, partly 

from the MLA style manual, and are partly my own. 

a) Writer: The name of the author or the scribe (or both) is written either 

on the title page or in the colophon (or both). The writer's name 

traditionally includes a nisba (ending -iyy) , denoting the country or 

Islamic order (maf/hab) or lineage with which the person is associated. A 

person's name can include several nisbas in succession. 

b) Tamalluk 'right of possession' is given at the beginning of the 

manuscript. There are two main types: 

1) Sirii J 'purchase'. The owner states that he bought the book 

from a certain person for a certain sum of money. 

2) Waqf 'endowment'. This happens when the original owner 

decides to make a book endowment, i.e. to make a book 

which he owns available either for specific scholars and 

students or generally for all users. 

c) Rubrics: These are used for headings or titles in mss. and are written in 

a distinguishing red color. In addition certain imp0l1ant words in the 

texts (Allah, Muhammad, and praising and blessing upon him) are also 

typically highlighted in red ink. Rubrics are often written in large, bold 

and decorated letters. 
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d) Colors: Two colors of ink are used in the mss., red for rubrics and black 

for the general textual material. Other colors are used occasionally for 

decoration. 

e) Columns: The mss. arc written either in one or two columns. The one­

column format is for normal text, while two columns are used for poetry. 

f) Language and script: All the mss. are written in Arabic script, either in 

the Arabic language or in a local language with Arabic script (Ajami) . 

g) Pagination: Pages are not numbered, but the method of catchwords (Ar. 

ta 'qzba) is used. A catchword is a word written in the margin at the 

bottom of a page that rcpeats the first word of the following page. 

Usually the catchword is written on the verso (not recto) page. Its 

purpose is not to indicate the (unseen) first word of the other side of the 

folio, but just to indicate the sequence-order of the folios. 

h) Ruling: To insure that the written lines would be parallel and straight, a 

ruling frame called mistara was used; it was made of wood with cords 

placed across it at regular intervals. Each folio of paper was pressed over 

this frame, whose strings would then leave an impression on the paper 

which could serve as guidelines. 

i) Colophon: A statement written at the end of a text, in which the copyist 

records the date on which he completed the copy and sometimes also his 

name and the place. Other information is sometimes included In a 

colophon, such as the fact that the copyist compared the copy with 

another important copy to get the best readings. 

j) Overlinings: In Arabic texts, single words or phrases are frequently 

highlighted by placing a line over (not under) the word or phrase. This 

overlining is sometimes written in red ink or another color to accentuate 

it. 
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k) Re-inking: The ink in a 111S. often fades or is damaged by water to the 

extent that the writing becomes quite faint and difficult to read. 

Occasionally a later reader will write over a faint passage in new ink so 

as to make it easier for others to read. This rewriting of lines or passages 

by a later reader is called "re-inking". 

1) Marginalia: The Latin word for "things in the margin," marginalia refers 

to any annotations, corrections, glosses, or diagrams that have been 

written in the margins. They can be written by the copyist himself, but 

more often they are annotations made by later owners and readers. 

m) Title: The title of the book is given on the first cover page, usually in 

decorative calligraphy, bold and clear. One line below the title, the 

author's name and his date of death appear. The title can also re-appear 

at the bottom of the second page, in the introduction and at the end of the 

text. 

The title of a new chapter or sub-chapter is indicated by leaving a blank 

line, writing the new title in a different calligraphy, and/or rubricating it. 

n) Opening: The book opens with the Basmalah followed by thanks to 

almighty Allah for helping the writer to write the book. This traditional 

way is called dfbaja (preamble). Then the author explains why he wrote 

the book, indicating the title by saying: "and I named it", wa­

sammaytuhu. Finally, he mentions the contents. 

0) Punctuation marks: Western-style punctuation does not appear. But the 

writer uses certain symbols - an 0 shape, three dots . '. (triangular) or a 

dash - to highlight a rare or velY important concept. This symbol 

appears above, below, or between the relevant words. 



p) Abbreviations: The writer uses standard Arabic abbreviations for well­

known scholars books and terminology. He explains his use of 

abbreviations in the introduction. In addition cOlTections and additions 

which were done by the author, the copyist, the reader, or the owner can 

be indicated by abbreviations and symbols. Such are: Ija and Ija(:a' for 

'wrong', Ijaff for light' (not geminated), 'Ayn for fa 'allahu kagii 'it 

might be like this ', $a(:/, $aM1, kaf or kagii for 'right', nun for bayiin 

'clarification', 1\ or -, to mark the place of the enor. A word which is 

wrong in the original ms. is often copied exactly as is, but with the 

annotation t or a long ----""" over the word to show that it is an error; this 

practice is known as tamrT9 (nursing) or tacjbzb (door bolt). 

7. Decoration 

The decoration of Islamic manuscripts with a variety of designs, images and 

colors is relatively rare in Ethiopia and Halaba in particular. The reason for this 

is unclear. Some of the existing decoration types are as follows: 

a) Opening: There is sometimes a decorated panel in Arabic calligraphy 

above the start of a treatise, called Af-'unwiin. Thus the Basmala (Bismi 

Alliihi Ar-ranmiin Ar-ranTm) 'In the name of Allah, the Beneficent, the 

Merciful', which almost always begins a treatise, is sometimes written in 

illuminated calligraphy. 

b) Decorations: Pictures sometimes appear as decoration in the ms., 

typically on the first and the last folios, and sometimes in the blank space 

between one chapter and the next. The picture might be of a crescent, 

mosque, minaret, dome, stars or other motifs. 
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8. Dating 

The dating in the ms. states when the text was composed, or copied, or both. 

The date in the Halaba mss. is sometimes given in Arabic numerals, but more 

often as a chronogram, i.e. a date given in a disguised form - most often one in 

which the standard numerical values of the Arabic letters (in the Abjad letter­

number system) are combined to produce a date. 

Abjad letter-numerals are the letters of the Arabic alphabet assigned numerical 

values according to their position in the old Semitic (Hebrew) alphabetical 

order. They can thus be used in various combinations to represent any number 

from 1 to 1999. This is not a place-notational system, for their value does not 

depend upon their position relative to one another. For example, the year 

"1347" would be written ~ ( j, (' , J;. , t). The following are the Abjad 

letters with their numerical values . 

t? .b C ..J .J 0 .:l C L.J 

10 9 8 7 6 5 4 3 2 1 

..J ~ ua r.......JI t UJJ u (' J ~ 

200 100 90 80 70 60 50 40 30 20 

t I' va .:l G u ~ 
~ C UJJ 

1000 900 800 700 600 500 400 300 

9. Handwriting 

The handwriting seen in the Halaba mss. is mostly Nasb (from Arabic nasaba, 

nasb 'to copy'), which is the most common style of Arabic script in Ethiopia, 

and less frequently (Ar. Ruq 'a), one of the modern types of handwriting, 

known for its clipped letters composed of short, straight lines and simple 

curves, as well as its straight and even lines of text. In general, the shape of 
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letters is clear and large with almost no extension-lines at the end of the line. 

Words are often divided across lines, as is common in Ethiopian Arabic 

writing. 

to. Folio 

A folio is a leaf of paper; its front is referred to as the recto and the back as the 

verso. Since Arabic is written from right to left, when a volume is opened to a 

full opening (facing pages), the back, or verso, of one folio will be on the right 

hand side of the opened book, and the front, or recto, of the following folio will 

be on the left. This is the reverse of the nomenclature for European mss.; since 

the Latin alphabet is written left to right, the term recto designates the right­

hand page of the opened book while verso designates the left-hand page. 

11. Circumstances of copying and forms of authentication 

In Halaba, the copying of mss. is almost always done in the context of 

education, as part of the process of studying and learning. The master may 

sometimes commission a copy of a book to be used in teaching. But much more 

commonly, the student is the copyist. 

In the first step, the student himself prepares his own written copy of the text 

from which the master will teach. This is prepared before the course of lectures 

ever begins. Then, when the class has stmied, the student writes down in the 

margins of his own text-copy what his master says (Ar. ' imla' 'dictation'). This 

initial copy is full of errors. It is a kind of first draft, called muswadda in 

(Arabic from the root s-w-d 'black'). The errors may be due to the student's 

(mis)understanding of the lesson, or his inaccuracy, or because of mistakes 

which the master mal es as he teaches. Different students will record different 

versions of the master's words, and the master himself will not use just the 
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same words each time he teaches. From the rough draft, the student then makes 

a second, fair copy, called (Ar. mubyac;k;la from the root b-y-Q 'white'). This is 

the [mal form of the manuscript. 

An important final step in this process is the authentication of the copy (Ar. 

ijaza, lit. 'making lawful ') . An 'ijaza is the authorization given, directly or 

indirectly, by the master that a copy of his treatise has been done correctly and 

can be transmitted to others. The authorization is usually written by the copyist 

(the student) at the end of the treatise. There are four kinds of 'ijaza: 

1. Al-riwaya: oral transferring. The student simply writes a phrase like 

qala saytJuna 'our sheikh said'. The master's approval is implicitly 

assumed. 

2. AI-sarna': the student who heard his master teaching writes the word 

sami 0 tu 'I heard' . Again, the master has implicitly authorized this. 

3. Al-qira 'a: reading; the student reads his copy to his master, who in 

tum gives him permission. This is the most reliable form of' ijaza. 

4. Al-nasb: copying; the master gives open permission to any reader to 

legally quote and copy from his book. 
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· , rc elition number 3 (indicating that the previous ~ord or 
Fig. 1. Rubrication: Allahumma, Muhammad. thc PI" r . 'ne (interlinear) and some decorations. 

3 · ) tI ' I angc from muscu Inc to ICJnIOI , 
phrase should be read times , l C c 1 , . , "written which is the first word of the recto, 
Catchword: at the end ofthc.vers~ kunlc~. y~lIl \'~CJ\~~'eviat iOl~ of in/ahCi ' completed ', is written. Symbols: At the end of the sixth IlI1e VCISO , <1n a 
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Fig. 2. The ending of the cha~(er, wri tten inside an ornamental tri angle contains standard concludin 
sent~nees .- peace and blessmg ,be upon our master Mut1a mmad, his family and his companions~ 
Glonfied IS your lord the lord of power! eIl e is rree) ['rom what they attribute to him' A d b 
upon the messengers. And al l praise to Allah. the lord or creation. . n peace e 
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Fig. 3. The verso page, originally blank contains nothi ng I ,,' Ill. ' S, diagrams, and commentary; the recto page 
is full of notes in the margins. The notes arc written in ,CI ) direction and ori ntation. The symbol ---" 
over a word indicates that this term i ~ cxplained in the m, '·"in. I'he main text of the recto discLlsses the silsila 
(chain) of Sufism. 



Fig. 4. These two pages are a compi latioll of several brier ')icc (both prose and poetry) all e pressing anous 

. gOOt\ ,Ict ivi ti cs (/a(/ if) :. people. 
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Fi g. 5 I he writi 1;-: on these IXI II' . bOlh large an d smal l. 

7, 



Fig. 6. The beginning of the chapter is fully decorated. Unfortunately, the recto is not the first page of the actual 
text; some pages are omitted, as is clear from the beginning of the recto page. The title page is a loose 
(unattached) sheet in the book, the binding is broken, and the recto starts a new sewn signature. Probably one or 
more signatures have been lost. 
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Fig. 7. The writing here, at the end of the chapter, is not well done and seems to have been written in a 
hurry. The copyist's name and the year of writing are recorded. 
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Fig. 8. The whole page is f\.lll of marginalia. 
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fh ' d' dis . rted into the text at the time 0 In mg, an Fig. 9. This is an additional sheet full of com~~~~~rr~t~ ;:Sbl~~~. 
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Fig. 10. On this page, the terms to be explained in the marginal notes are rubricated with symbo ls such as -------4 
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Chaptc :1vc - Litc! I rc f the Halaha 

5.1 Arabs and Arabic in H~ la ba 

Many Arab immigrants were traders frO! 1 { emell . They came to Ethiopia, and 

to Halaba in partieul.ar, for business pu q ')ses. People of Arab origin started 

settling in Halaba m any decades ago, ael 'ding to 'Umar Basikklr. He arrived 

in Halaba in 1935 E .C . (1 9-U), when h vas 22 years old, crossing the Red 

Sea, then proceeding via Massawa --)0 ! ';mara 

finally on to Halaba. 

Dassie --)0 Sasemane and 

'Umar BasikkTr remembers some of the I rabs \\ ho were Ii ving in the IIalaba 

area when he arrived . There were more t 1an 40. T o mention some of them, 

there were three brothers who had come, 'om 'Iolayta: Sayyid 'A.bdura1i.man 

Al-JifrI, Sayyid Muhsin Al-l ifrI and Sayyi( Abu-Bakar AI-JifrI. The first was a 

popular Sufi, who led the pre yers and the ~citati on of $a!a1llCit in the Jami r Al­

Nur mosque in Qullito. He and his secr t1d brother lived their entire life III 

Halaba, whil the thi rd left Balaba and 111 cd to . saBa where he died. 

Haydar, Ahmad BaragdI, and 'Abdu Qa~: 1 were some of the other early Arab 

settlers. The first two were able to CO IlI, llunicate with the people either in 

Arabic or (less fluen tly) in f. mharic. Bu t 1e thir I became a fluent speak"r not 

only of Amharic but also of Ilalaba. Qasil I and M uslih were two others among 

the early Arab settlers . They were especi ! y kno ,vn for their support of Sayyid 

'All ~ Umar in his lslamie activities, sue s bl : Id ing the mosqu in Baddena 

district, arranging the cerem ony of Mo 'l id, and covering expenses of local 

students (Hl. Dardsala). 

The two brothers $ alih and Pat1man, the ms of ' Abdulla BasamT, arrived t\ 10 

months before 'UmCl r B asi l-kIr. Accon1; J to Dahman's son, <A bdurahman 

Dahman BasamT, w ho was lorn in Ha l a m q56 -< .C. (1964) and speaks 

Amharic and IIalaba besid l'<' hi nativ( 'mgu: oe Arabic, the tol ranc and 
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kindness of the Halaba society cannot be described. As Muslims, the Halaba 

greatly respected the Arabs because of their close relation to the Prophet and 

their participation in Halaba society. His father Dahman was born in Yemen in 

1899 . C. (1907), and passed away and was buried in Qullito, Halaba in 1974 

E.C (1982). His uncle $alih Basami passed away several years later in 1985 

E.C. (1993). Currently, there are few Arabs living in Halaba. 

The Arabic language enjoys a particular prestige among Muslims, including the 

Halaba, as the language of the holy Qur' an and the scholarly language of 

Islan1ic civilization as a whole. Halaba scholars, like their colleagues 

elsewhere, developed their mastery in Arabic and became able to read and to 

write works in that language. This has played a central role in both the literary 

history and social life of the Halaba community. For instance, Arabic is widely 

used in Quranic schools and as a second language for educated people in the 

community. 

Sufi terms 

Numerous Arabic terms taken from Sufi scholars have been assimilated into the 

Halaba community and become an inseparable part of Halaba religious culture 

and literature. The following are some Arabic common terms: 

1 Abdal are a special class of Awliya J whose identities are concealed. Their 

number is 40 and this figure remains constant: when one dies, Allah 

chooses another to replace him. They possess miraculous powers. 

2 Arifliterally means a person who knows. Technically, it refers to a person 

who possesses deep insight into spiritual matters. Hidden knowledge of 

Allah is revealed to him by way of inspiration. His divine perception is 

vivid and alive, not a mere intellectual understanding. 
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3 FaqTr literally means a pauper, a destitute person. Technically, it refers to 

a poor and pious ascetic who does not beg but puts his trust in Allah. 

4 flar;/ra literally means honorable presence. Technically it refers to the 

presence of the Prophet at the time of making {/ikr. 

5 /jalwG, literally solitude, is technically a spiritual retreat, a religious house 

or isolation from the world. 

6 Kasf, literally meaning to open, and ilhiim, literally meaning inspiration, 

are used technically to refer to divine messages inspired in the spirit of a 

saintly person. 

7 MurTd, literally adherent, is technically a junior member of a Sufi order, 

one who is aspiring to reach the higher levels of spirituality granted to 

Allah's beloved. 

8 Silsila, literally chain, is technically a word used to describe the 

genealogical chain of spiritual masters in a Sufi (ariqa, starting from the 

Prophet Muhammad down to the present head of the order. 

9 Waliyy sg. (plural Awliyii '), literally 'near', refers technically to a saint or 

holy man. 

10 Zuhd, literally asceticism, means renunciation of the world and abstaining 

from worldly pleasures and luxuries. Zuhd leads to a complete break with 

this world 

There are many works in Arabic by Halaba scholars. The main focus of this 

thesis is the contribution of SaYb 'IbrahIm Affii$o, and a separate chapter 

(chapter 7) will be devoted to his mss. In the present chapter I will present 

works by two of his contemporaries: works in Arabic by SaYb Husayn bin 

'IbrahIm, and a Halaba Ajami man?£ima by SaYb S~ilih Habule. 
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5.2 Notes on Sayb lIusayn bin 'Ibrahim and his book 

5.2.1 Biography 

According to his nephew, SayO I=tusayn was a well-known scholar and 

reformer. He lived in Maja district in Halaba. He is described as a (HI. 

kitabdfllla 'scholar'), as a(Ar.faqlh 'legal scholar'), (Ar. nanwiyy 'grammarian') 

and a good (Ar. battat 'calligrapher'). He studied theology, jurisprudence and 

Arabic grammar in his own area, and travelled to Qabena and Jimma to attend 

advanced courses. Many students came to study with him from both Halaba 

and elsewhere. He belonged to the qiidiriyya Sufi order and was a ziihid 

(ascetic). He died in Maja in 2000 at the age of more than 70. 

5.2.2 His ms. on Islamic topics 

SayO Husayn' s ms. which will be examined here comprises several works, 

which will each be discussed in tum. The handwriting in the ms. is good and 

the letters are of medium size. The text is written in black ink, except that some 

of the headings, the endings, the word of supplication Allahumma '0 Allah', 

and the Prophet's name Munammad are in red. The red words Allahumma and 

Munammad are written in very small and compressed letters, sometimes 

overlapping the black-ink text; apparently the black-ink text was written first, 

leaving very small blank spaces to be filled in later in red. There are holes in 

the first and the last folios (eaten by mice?). Some marginal notes appear in the 

first two folios, and on the recto of the sixth folio. 

The following, pointing out the owner of the book, appears on the recto of the 

sixth folio. (There are numerous mistakes, some of which will be noted in 

passing.) 
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W9y. .)..)~ <.$yyll ~~..) ~ 0:l ~l ~lyJ 0:l ~ ~ o)l...JI [y\.:iS] y:iSJI [ I]~ 

[I]~ W9J ~~ ~ lAJ [o..?-':lIJ]..?-~IJ ~\j ~ LaJ ~.l!1 Ul o)l...JI [y\.:iS] y:iSJI [I]~ 

~ ~ pI ~J UA..H ~J ~.J:! ~J t4.! ~J [~J] ~J ol)....:JI [y\.:iS] y:iSJI 

~I ~ ~ [I~] ~ UIJ [ujl .. }:ill] uj.)W~ o..)~J~ 

Haf1a] l-kutubu [kitabu] a$-;;alat milku flusayn bin 'Ibrahim 'Iyaks bin 

Hasan Dannab, nasabuhu Al-Barbariyyu, badara bi-waqf haga l-kutub 

[kitab] a$-;;alat. 'Inna d-dunya wa-ma fiha foniya wa-l- 'abir [1- 'abira] 

wa-mafiha baqiya. Waqqafa hag[aj l-kutubu [kitab] a$-;;alat wa-subbilat 

[wa-subbila] wa-la y uba' wa-la yuhab wa-la yurhan wa-ja 'ala an­

na?ara li-nafsihi Jumma li- 'awladihi al-qari 'un wa- 'in sajilna [safilU] 

Jumma li-jaml'i l-muslimina. 

'The owner of this $alawat book is Husayn bin 'IbrahIm 'Iyaks bin Hasan 

Dannab, the B arb ariyy. He has set out to make this book an endowment. 

For this world and what is in it are evanescent, and the hereafter and what 

is in it are permanent. He has donated this prayer book as a charitable 

endowment (waqf); it is not to be sold, not to be given away, and not to be 

pawned. He has assigned its supervision [i.e. of the waqj] to himself, then 

to his sons and their descendants, then to the readers, then to all Muslims. ' 

The ms. is written on pre-modem paper in Arabic. It has 71 folios and its size is 

18cm. x l3cm. The binding has disappeared and a layer of cloth covers and 

protects the spine. 

The work can be classified into four components: 

1 st_ Raqa'iq 'relentings' (softening of the hearts) - ff. 2 - 5 

2nd
_ $alawat 'praise and blessing upon the Prophet Muhammad' - ff. 6 - 70 

3rd
_ Du'a~'supplication' and Tawassul 'intercession' - ff. 70 - 78 

4th _ Ta(/arru I 'entreaty' - ff. 78 - 79 
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l. Raqii'iq: relentings (softening of the hearts) 

Opening: 

~)I~)I..iliIF Bismillahi al-ranmani al-rahEm 

' In the name of Allah, the Gracious, the Merciful.' 

. \jl~)\ · I~ ~w··'1 · 1 .L.l\~ ~I ..ili~\ ... ~ . ~ ~ U'-'I..)A.J~ . .J ~ 

Al-namdu li-llahi mudabbiru l-qadara bi-qa 'qa 'ti l-matar wa-mursili l-mawti 

ka-maP:zli l-ra 'di 'iga na(iara ... 

'Praised be Allah, who ordains fate, the pattering of the rain, and who sends 

death like the thunder when it comes ... ' 

Text: It is a mystical Sufi way of preparing the Sufi followers, readers and 

Muslims in general for the hereafter. The text contains themes which make the 

heart tender by affecting the feelings of the listener. The topics are: the brevity 

of life, death, the Judgement Day and that no one can prevent what may 

happen. 

Philological notes: The text consists of 3 and a half folios, each page 

containing 24 lines. The writing is clear and good and the letters are of medium 

size. The calligraphy is nas b. On the first page, the dot under the ba' in the 

opening bismillah is omitted, while in folio 6 in the same opening word the dot 

is present. At the end of the raqa'iq the formulaic word sayyidina has no dots 

on the ya ' and the nun. The symbol for hamza (~) is almost never written. The 

alif al-madd (I) is not written, e.g. in al- 'aba ' (the fathers). There are a few 

interlinear corrections, either by the author himself or someone else. Some 

corrections are simply added words: ila 'to' in folio 5v. (line 2), wa-ttaba 'niihu 

'and we followed him' (line 5), and wa- 'lamE yii amata bint amati UGh 'and 

know, 0 you maidservant, daughter of the maidservant of Allah' (line 8). The 
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last example indicates explicitly that the text is directed at women as well as 

men. Similarly, several interlinear additions change a verb-ending or pronoun 

from masculine to feminine; the intention is to indicate the inclusion of women 

as well as men (while not excluding men). Thus - ti is written above J~ taqulu 

'you say (masculine), to indicate ~~ taquti 'you say (feminine)' (f. 5r. line 3); 

~j qu!f is written above Ji9 fa-quI to indicate ~.# fa-quti (f. Sr. line 4); -ha 

(3fsg) is written above - hu (3msg) in the words <Uh.J walidatuhu, ~y 

gurbatuhu ~ nujjatuhu, o~ ba 'dahu and ~ Iahu (folio 5v. lines 2-4). 

There are two parts in the Raqa{q, each one introduced by a Basmallah. The 

first part is in rhyming poetry. For example: 

Their homes and palaces Fa- 'a~banat 

became empty 

And their sons and wives 

crymg 

And their sisters supplicating 

buyutuhum wa­

qU$U,ruhum 

bawiya 

Wa- 'awIaduhum 

wa- 'azwajuhum 

biikiya 

Wa- 'abawatuhum 

da'iya 

And their relatives and kin are Wa- qarlbuhum 

calling wa-ranimuhum 

munadiya 

And their companions and Wa- 'a$liabuhum 

friend(s) are desolate, far away wa-rafiquhum 

mustaw11islna 
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The second part contains quotations from the holy Qur'an which have to do 

with Raqii[q. Examples: 

Everything will perish except Kullu say 'in ~J 'iJ ~IA ~ ~ 

his Face. His is the decision, hiilikun 'illii U~y ~Jj ~I 4..l 

and to him you (all) shall be wajhahu lahu 

returned. (28:88) al-nukmu wa-

I 
'ilayhi turja 'un 

Every soul shall taste death. Kullu nafsin Wl j wyJl4jjl~ ~ ~ 

And only on the day of gii'iqatu al-mawt ~t.;9J I f' ~ r-S.J..? i u"'! ji 

resurrection shall you be paid wa- 'innamii .JUlI c.Jc C j.:>. j ~ 

your wages in full. And tuwaffawna . \.9 .ill WI J=,..}i .J . j 

whoever is removed from the 'ujurakum yawma t Uo 'i141..l.!1 o4-=JllAJ 

fire and admitted to Paradise, al-qiyiima fa-man .JjyJl 

he indeed is successful. The zunzina 'an al-niir 

life of this world is .only the wa- 'udbila al-

enjoyment of deception (a Janna fa-qad fo,za 

deceiving thing). (3: 185) wa-mii al-nayiitu d-

dunyii 'illii matii 'u 

al-gurur 

Thereof (the earth) we created Minhii balaqniikum r-S~ ~ J r-Sliih ~ 

you, and unto it we shall return wa-fihii nu Tdukum LSftlo).:;~~~j 

you, and from it we shall bring wa-minhii 

you out once again. (20:55) nu{}rijukum tiiratan 

'u{}rii 
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2. $alawiit: praise and blessing upon the Prophet Muhammad. 

Opening: 

~)\ 0-=-)\ .J.l\ F-

Bismillahi al-ranmani al-rali'im 

'In the name of Allah, the most Gracious, the most Merciful. ' 

~\ l.>:!~\ /)~4c ~ r)L...,J.J.l ~\ 

Al-namdu li-allahi wa-salamun 'ala 'ibadihi alla{/ina $t:afo 

'Praise be to Allah, and peace be on his servants whom he has chosen (for 

his message)! ' 

Text: This part ($alawat proper) comprises most of the folios in the $alawat 

ms. The text is man?uma in praise of the Prophet. The following is the masrab 

of the poem, the refrain which recurs several times in the course of the 

manZiima: 

~ ~j~~\. ~~~)~\y.l~ ~~~Jl ~J~~ J...o~\ 

~~~l~\y.l~aj~~~Jl~J~ 

Allahuma !?alli 'ala Munammad wa- 'ala 'ali Munammad kama ;;allayta 

'ala 'Ibrahim 'innaka namzdun majldun. Allahuma barik 'ala Munammad 

wa- 'ala 'ali Munammad kama barakta 'ala 'Ibrahim 'innaka namidun 

majldun. 

' 0 Allah, bless Muhammad and the family of Muhammad as you (Allah) 

blessed 'IbrahIm. You are all-praiseworthy, all-glorious. 0 Allah, invoke a 

blessing upon Muhammad and upon the family of Muhammad as You 

invoked a blessing upon 'IbrahIm. You are all-praiseworthy, all-glorious.' 

Philological notes: The $alawat start from the sixth folio recto and end at the 

62nd
, with a concluding supplement from ff. 63 - 70. They are divided into five 
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chapters with an introduction describing how to make oneself ready to recite 

the $alawal. Using different phraseology each chapter eulogizes and praises the 

Prophet Munammad, his family, his companions, and his followers. The first 

chapter ends at the 20th folio, with one word running on to the next page. The 

second chapter extends from folio 20 until folio 36; the third chapter from 36-

50; the fourth chapter from 50-55; the fifth chapter from 55-62. The beginning 

and end of all chapters except the first are rubricated. Example of a chapter 

ending (which is also a beginning): 

~Ll.I\ J...,oil\ oAJ JJ)'1 J...,oil\ ~\ 

Intaha al-fa$lu al- 'awwal wa- yatlUhu af.Ja$lu at-Jiinz 

'The first chapter is completed, and is followed by the second chapter.' 

The author has not used the standard abbreviations typically found in $alawat, 

such as ;;alc am ~ and;;ad lJ.::I (both abbreviating ;;alla Allahu 'alayhi 

wa-sallam ). 

Each page (recto and verso) contains 10 lines. The text includes a few 

interlinear corrections, either by the author himself or someone else. Such are: 

In the eighth folio verso line 3, a)~ barakta; in the 16th folio recto, line 5, 

0=J\ al-naqq; verso line 7, main text has ~ jlna: correction added is ~\ al­

munta to give ~~\ al-muntajzna 'those in need'; in the 1 i h folio recto, line 

2,~) arba 'an, is added above main text li)lJ to give a choice of either three or 

four repetitions; in the same folio verso in the final line the Prophet's name 

Muhammad is inserted; the same name was already written in red between the 

words of the main text, but is illegible there due to lack of space. The latter case 

is also repeated in folio 21 recto, line 3. On folio 21 verso the word r-L J wa­

sallim in the 151 line is added, and in the 9th line the Prophet's name 

Muhammad. In the 22nd folio recto, line 2, '-,?il\ alla{li is added. On folio 22 
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verso line 7, the main text has u.JPli\1 ~fo LJS kullama {/akaraka al-{/akiruna 

when the mentioners make mention of you (Muhammad)'; in the margin the 

continuation is added: ~ u.;1SWI rAP~ uc ~.J wa-gafaLa (an [jikrihim al­

gafilun ;;ann 'and the omitters omit mention of them (the other prophets)', with 

the word ~ ;;ann 'correct' added at the end to state that this continuation is 

the correct wording. An interesting case is folio 23 verso, last line; the main 

text has l».Jy..JI al-muqarrablna 'near (to Allah)" and in the margin we see 

..::.. ~\ al-muttaqlna, with added ba meaning ~ bata' 'wrong'. This must 

mean that there is a familiar alternate reading ~I al-muttaqlna 'the pious' 

which the writer considers incorrect. (This is not a "correction" but a 

comment.) The same kind of example appears in the next folio 24 recto, first 

line ~\ al-munsinln 'charitable'; the main text has ~\)I al-ra'isln 'the 

chiefs', while in the margin we see ..::.. ~I al-munsinln ba to indicate that al­

munsinin is the wrong version. In the 2ih folio verso the two letters \ Alifand .J 

ra' are added in the eighth line, to change the incorrect version ~I aI-dina 

'the religion' in the main text to the correct 0:ul~\ al-darayni 'the two 

residences' (the present life and the hereafter). On folio 28 recto, line 8, the 

word ~ bi-naqqihi <by (his) right' in the main text is run into the next word, 

so that it is hard to read; hence the scribe has written this word ~ bi-naqqihi 

again in the margin for clarity. On folio 47 recto on the last line the word 

Munammad is added. On the 58th folio recto, line 10, the word 'illiyyin 

'superiors' appears as a correction to the main text al- 'a 'Zayn. 

The ;;aZawat proper end on the 63rd folio recto; then on folio 63 verso comes a 

supplication (du iJa ') as a conclusion to the ceremony of the ;;aZawat, running 

until the 69th folio plus the first four lines of the 70th folio recto. At the end of 

this section the word WAi tammat 'completed' appears. 

93 



• 

3. Dufii' 'supplication' and Tawassul 'intercession' 

On folio 70 recto, a red decoration marks the begilming of a short new section 

of the ms., which covers folios 70-78r. It includes three short texts, which are 

du'ii' and tawassul. I will discuss each of the three briefly. 

3.1 Opening: 

This text is du 'ii', the most basic form of prayer. As usual the text begins with 

the basmala. 

Bismilliihi al-ranmiini al-rahim 

'In the name of Allah, the Gracious, the Merciful' . 

. .. \.j j.JAi ~ ~.J \.j j.J~ ~ o)l....J~ C..".:ul ~I 

Alliihumma 'isran bi-al-;;aliiti 'alayhi $Uduranii wa-yassir bihii 'umuranii 

'0 Allah! Delight our breasts through prayer to him (Muhammad) and 

make our tasks easy thereby' . 

Text: It runs from folio 70 recto, line 5, until folio 71 recto, bottom. The text is 

supplication connected with entreaty to the Prophet Muhammad. This is a prose 

text. 

Philological notes: The writing is small, and the line spacing is narrow but the 

text is generally clear. Black ink is used everywhere, except for the first word 

Alliihumma which is rubricated. The second and third pages (ff. 70v.-71r.) are 

enclosed in a page border; the border on page 3 is decorated. At the end of the 

text the numeral 3 appears, meaning that the last phrase must be read three 

times. 
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3.2 Opening: 

This text is also du'a '. It begins: 

... .]A yl .]A yl 

Aya huwa aya huwa 

'0 He (Allah)! 0 He (Allah)!' 

Text: The text is a page and a half (ff. 71 v.-72r., line 5). The content is similar 

to that of the previous text, but this text is poetry. 

Philological notes: The handwriting is good and of medium size. Hamza is 

almost never written. The rhyme letter of the poem is the letter Ha', so that the 

poem could be named as a Ha'iyya. The entire poem is 17 lines long, divided 

into two columns. At the end of the poem the name of the original author is 

added in the margin, <Abdu Rahman bin Samad Ahmad. Nothing is known 

about him. He must have been an important man, however, because his name is 

followed by the formula ~ Aill ~.J ra(iiya allahu 'anhum 'may Allah be 

pleased with them [ sic]', which is reserved for important people. 

3.3 Opening: 

This text is tawassul, a poetic prayer for intercession of the Prophet or a saint 

on behalf of the one who prays. The poem has two halves, each with its own 

opening. The opening of the first half (f. 72r.): 

uWlby~ly~l~l 

tJA)l L..!..l:i9 tJA J ~\ tJA ~ 

'Ilahi 'ilahi ya 'ilahl ya ga l-minani 

Sallimna mina l-bala wa-min fitnati al-zamani 

'My God! My God! 0 my God! 0 He of blessings! 

Make us safe from affliction, and from the temptation of time. ' 
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And the opening of the second half (f. 73v., bottom): 

y~I~ly~I~1 

)lull' 1....i.J...... ', .- II ~L~ .... A.J . ~ ~ , 

'Ilahi 'ilahi yii 'ilahz 'ilahf ya 

Bi-asma'ika al-nusna sallimna min al-bala 

'My God! My God! 0 my God! My God! 0 

By your most beautiful names make us safe from affliction.' 

Text: The text is the longest of the four, running from f. 72r.-f. 78r. In this 

poem the opening is a masrab, a refrain which is recited by the listeners at the 

end of each stanza. 

Philological notes: 

The poem is of the form called taJizJa 'triplet'. Its stanzas consist of 3 short 

lines followed by one long line (followed in tum by the masrab). The short 

lines all rhyme within the stanza, but different stanzas have different rhymes. 

All the 4 th lines rhyme with each other. In the first half-poem, the long lines all 

have the rhyme - ni; in the second half-poem, the long lines have the rhyme -lao 

Interestingly, the long lines are all too long to fit onto a single line on the page; 

thus the last few words are written vertically in the left margin going upwards, 

creating an esthetic pattern (see illustration in fig. 20), The three short lines are 

read by the reciter; the listeners may join in on the long fourth line; then 

everyone recites the masrab together. 

The writing is good and of medium size. Hamza is (almost?) never written. The 

opening lines (masrab) of the two half-poems are written in red. At the end of 

the first half-poem the word tammat 'completed' appears, Note that in the 

opening the word fitna(t) is written with a normal final ta ': wili, not ta' 

marbu(:a: 4..:U9 
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4. Taflarru' 'entreaty' 

Opening: 

This text is ta(/arru " a prayer which is similar to du 'a ' but more powerful and 

more profound. It begins: 

w~l.J· . L '-- ~ ..).j .LH~ .JC 

Nad 'uka mu(jtarTna bi-al-~foti 

'We, who are compelled (to do it), supplicate you by (your) qualities.' 

Text: This poetic text occurs on the last two folios of the ms. (ff. 78v.-79r.; f. 

79v. is blank). 

Philological notes: Folio 79, the last folio of the ms., has several holes and is 

in bad condition, but is completely readable. The text is written throughout in 

black ink, and the handwriting is small but good. The poem is written in two 

irregularly aligned columns. 
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Fig. 11. It is usual to have a few originally blank pages at the beginning and at the end of the I11SS., which are then 
used for annotations. 
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Fig. 12. A page of Raqa 'iq ' Relentings (softening of the hearts) 

99 

• , 



. . ' , '.:' \.... ' 
," ,. 1 t • I . ' . . ~ 

.:' • " ,. 4. • • 

" . . : ~j,: '.' . . ... . . . . ~ . . . ..' 
. " .:."", r\5' (3 .; A 'page of $-tj'lawat. < .. :.' . ,: . . .• ::.,< '.' . . 

I. • 

'I· • 

I , r • 

' . 
. . . 

, . . '. 
" . ~ I..·· t 

, " .... ~... j • 

100 



• 

.. fthe . . . these folios it marks the end of the first chapter and the beginning 0 
Fig. 14. An example of rubricatIOn. In

d 
h tel. a; the copyist explicitly states. 

secon c ap , 
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Fig. 15. The rubricated title which ~nds th~ second chapter. and be~ins th~ third chapter i written diagonally. 
(There is insufficIent space to wnte the tItle hOllzontally.) 
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Fi~ . . 16 The catchword in the verso indicates tha . t~IS IS not the first word of the recto Thi t the first ~ord H1 the recto should be Allahumma '0 - ' . 

kind of crack here, running the leng;h Of~h::7~:h~hti~~e 1'~~~ omitted page(,) here. The binding al~~I::o;!u~ 
, cou e another SlgJl of missing pages. 
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Fig. 17. The ending of the chapter is decorated. Another chapter then begins which is written in smaller scripl. 
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Fig. 18. These two pages are Du a' (supplication), written inside page-border lines. These are the only ms. 
pages which have page-borders. 

105 



~ J,-"~~k'~~'~~JJ4}.' 
ts lu ~~l)~,~..J'~ ,,;~k)~~c.OL 
If 4J ~~I.J~I~ .~,.~(J.;"jl~~ 
r9-,Adl..!:d~ ~t'/v..~~~ 
• ~J~4UI~.)'J~ ~bJ~\~~ 

I I I' .'.~ "_cl~' '~v~¥~"~.~J'e,, ~"".J~ ... !' 

~~~~4JJ'''''!''! J~~jJ~!, 
~ t:.. ~~-G:.,v. ~1~"'l(~U:.I~ 

1.1., L .to! It' ~ ~~L . .j,-~-'-''''' tb 4Sj~J~ ••• ~~~ 

¥J,a.4,~(!.tJ~ ~,~~~I~, 
.J -JI ", "L ~"'=t ~~,,~-, J\..r t.; 'b .. , C ~ 

~L:~~rr:1'~ ~b~t~~ 
~. 

F· 19 These two pages contain Tawassul (intercession) poems. Ig. . 
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Fig. 20. A Tawa. sui poem, written in the taff.lJa form (3+ 1 lines). Note the upward-oriented vertical 
continuation of the long fourth lines in the left margin. 
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. they contain tac;farru in the ms., . h last two pages folio . . . 21 These are t e Fig. . 
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5.3 Ajami literature 

Arabic script was used to write Halaba instead of the Ethiopic script Fiddl, 

partly because of the lack of formal education during the imperial period, so 

that the Halabas could not write Fiddl correctly or even at all. An even stronger 

reason is the very influential role of Arabic on the life of the Halaba 

community. 

There is no one unified method to write the special Ajami letters for non­

Arabic phonemes of Halaba; rather, this depends on the usage of the individual 

writer. It is a difficult writing system to learn, since the reader must know both 

the Arabic script and the spoken Halaba language. And to really understand 

what is written, one needs already to have a good understanding of the topic 

and its background. The following table shows the special Ajami consonant 

letters used by SaYb $alih Habule in the particular ms. whose text will be 

discussed below. (For the different system used by SaYb 'Ibrahim Affil~o in his 

Ajami, see table no. 4, sec. 6.2 below.) 

Halaba consonants with Ajami letter Example Gloss 

no Arabic counterpart 

G 1 t galut (line 1) thanks 

(: f <: giracci (line 15) fire 

(:' (J;)J ..b c'iffita(line 16) garden 

N "'; '-l BatiiHiha (line 19) calling -. 

Z 1f 
~ 'Azzazzani (line 51) ordering .) 

The vowels were a major problem. The text is fully voweled, including sadda; 

the problem concerns the interpretation of the vowel marks. The difficulty was 

especially serious because, although I know some Halaba, I am not a native 

speaker and not a linguist. To consistently transfer the Aajmi writing into the 
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vowel system presented by Schneider-Blum is more than I am able to do, 

especially as regards long and short vowels. (My thanks to Professor Orin 

Gensler for helping me to clarify these issues.) 

In the version of the poem as I present it, the original Ajami is given first as a 

photocopy, so the reader can see exactly what is written. Then I give my own 

attempt at a Latin transliteration. This is not an attempt to present a literal, 

symbol-for-symbol transliteration of the Arabic letters and vowel-marks, which 

would make little sense (the reader can see from the photoc~y what is actually 

written). It is also not a "transformation" into Schneider-Blum's phonemic 

system. Rather, it is my approximate attempt to give the sounds as (I think) 

they should be pronounced. I sometimes use the notation a, which reflects tidal 

and is only approximately accurate. 

One other point should be noted. We often see the Arabic sequence ~ (i.e., 
./ 

kasra followed by yii' with sukun). I often "heard" this sequence as a, and 

transcribed it as a; it may be Schneider-Blum's lei, but I am not sure. 

(Occasionally something analogous happens with ~,i.e. cjamma followed by 

WclW with sukun; this is probably 10/.) 

The Halaba Ajami writings which I have found are all Man?iima poems in 

praise of the Prophet and the saints. These poems were and still are recited 

throughout the province. They are performed orally but are often written down 

beforehand in Ajami. A characteristic feature is the use of many Arabic loan 

words and phrases. The Man1umas are recited during the month of Ramacjan as 

well as on the occasion of religious feasts like tId al-Fitr, tId al- 'Acjhcl, and 

Mawlid celebrations, or whenever a group of Muslims wish to do so. The 

following topics are the most common: 
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1. Praise of God (Jana' 'ala allah) 

2. Biography of the Prophet (mawlid al-nabf) 

3. Prayer and praise for the Prophet (;;alawiit and madn 'alii al-nabl). 

During my recent fieldwork I collected three Halaba Ajami Man?iJ,mas, bound 

together in one book. According to SaYb Siraj Warraqe tAbdulla, who owns 

the book, the first of Man?uma is by Sayb Salili. Habule, the second by SaYb 

Mutlammad J adaiii1a and the third by SaYb RajI 'Ilyas, who were all leading 

Halaba writers in Ajami. Sayb Salili. Habule (d. 1985), nicknamed barra-sakka 

(chief of the jungle), was a very influential Halaba Sufi, who studied under 

Sayyid tAlI tUmar. For the purposes of study and analysis in this thesis I have 

selected the Man?iJ,ma by Sayb Salih Habule, which is about prayer and praise 

for the Prophet Muhammad. It is composed of 92 verses. 
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5.3.1 Opening: The opening is in Arabic; it is a Masrab (refrain): 

'A$E1;;aliitu wa-s-saliimu 'alii niiri l-kawni * nabf zayni yii qurrata l- 'ayni 

Prayer and praise for the light of the universe * 0 beautiful Prophet, 0 delight 

of the eye! 

5.3.2 Text, transliteration and free translation 

The transliterations reflect, as much as possible, my own attempt to render 

actual spoken Halaba pronunciation. 
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1 

2 

3 

4 

Abbu galu,t galu ma{:ti maganiha 

Assiyonni bicCiha abba nabiyyaha 

Issani hiruta tunsicCiminiyha 

Abbata halliccu qiyma arriha 

iyonna nuriha abira minini 

Thanks to almighty God 

Who gave us the greatest Prophet 

He (the Prophet) is an intercession for us on the Judgement Day 

Under his protection on the Judgement Day 

Let him be our shelter on that day 
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, I , 

5 Abbu ranmatu alissa iwassa 

6 Ranmatu wagaretu issakabbabussa 

7 lssata yanoha issanin bargussa 

8 Dudu (awa 'ano guma mu 'jizassa 

guma hallacussa bussanu arroni 

May Allah have mercy on him 

Let peace and mercy surround him (the Prophet) 

The one who remembers him (the Prophet), let him be with him 

Even the mute speak of his (Prophet's) miracle 

under the (fierce heat of the) sun his lovers are in his shade 
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9 

10 

11 

12 

Ittanassa mannu J issa addakurru 

Tumadudu bussa waraqani warro 

Gibanussa mannu fssani bororro 

Issata hogga daqqiyha hort 'ano 

hillassi hororano ittasigirani 

The one who loves him (the Prophet), his horse calTies him and he goes 

toward him (the Prophet) 

His lovers recorded his (Prophet's) beautiful speech on paper 

The one who hates him (the Prophet) curses him 

He who misses the Prophet strives to get to him 

and his intestines are burned by his love 
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14 

15 

16 

Hilwuhu tumuhu 
. . , 
ISS a mlr anu 

Gasi urissata hiruta dd 'anu 

'Azabi giracCi nijabi fulanu 

Jannati c'ijfzta 'aggi burraqdno 

OrissaCi tummanu nurini agdnu 

He (the Prophet) guides both the good and the bad 

They will get the mediator (the Prophet) for tomorrow's trouble 

They will be saved from hell 

They will have enjoyment in the garden (of Paradise) 

They will be saved from trouble, and come into the light 
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18 

19 

20 

Hankdrrita bdrraha issabagotano 

Ddggu nuri gummakuni issatiyano 

Gd'i bdtiiidha qalbus duramano 

Munammada yano sammi karrarano 

ddggi munda' ana nuri 'alamini 

Day and night his lover goes toward him (the Prophet) 

When he gets every light, he says, This is he (the Prophet) 

The lover loses his heart in calling him (the Prophet) 

He calls repeatedly, "0 Muhammad!" 

He is satisfied by the universal light (the Prophet) 
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21 

22 

23 

24 

Minissa nurini ittassa hocCima 

Giifala gisannacCi qasina baqqa'imma 

TunsicCi orisacCi nurini fussiyamma 

Munabba girata qalbin afsisamma 

waqqani woramma giracCi fussani 

The lover supplicates through his (Prophet's) light and love 

His love (Prophet's) refreshes the hearts of those who forget God 

He (the Prophet) takes us out from the darkness by his light 

His love is put on the hearts 

He guides his lovers to the direct path and saves them from hell 
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26 

27 

28 

Manabba e'u 'ata qasin butuhdmma 

Orru afulldha kaminani hurdmma 

AZi abillisi girani bussdmma 

Qalabisi midaeeani rdmatu dubdmma 

nurdni gazdmma fo 10 e'e'o kamdni 

He removes filth from the hearts 

He looks and calls him (the Prophet); he is neither standing nor sitting 

His love (Prophet's) is burning both inside and outside 

His passion (Prophet's) tied the lover's heart 

his light gives his followers no rest 
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29 

30 

31 

32 

Munammada yannohu wajagara qasso 

Manabba baruda qalabayni afsisso 

Ittasi mintnfa qalabinkasi wasso 

Minissa nurini Jiyattasi warasso 

matubika hossuhama li/atani 

The one who is called Muhammad penetrates into the spirit 

His love is mixed in the heart like gunpowder 

The carpet of (his) love is unrolled in his heart. 

The light of his face is beloved 

the lovers live in his reflection 
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34 

35 

36 

- .. - -. -.--~ ----.........,...-- ... --.-.-.. ~ . . .. -." ._--_. -

Munammad yannora gummu lanqa qqano 

Gajla gisannaCi gunbammu baqqanu 

J!ijabi qabarani mugammu fulanu 

Iyatta arabani Munammada yano 

'Orrikun yaranu hankarri barrani 

All arise, as soon as the name of Muhammad is hailed 

The heedless, sleepy and weak are waking 

He is a screen (against hell) and the buried comes out from the grave 

He says, "0 Muhammad!" with his loving tongue 

standing and crying all day and all night 
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37 

38 

39 

40 

Etiinussa mannu Iii ' i hori7ta 'ano 

Gibanussa mannu dubbissa sammano 

Qalbus dorammani naqqani7 waqqarano 

Etiinussa manna siimmi qanna{ano 

giriita ma {ano bubiin jannamini 

Those who love him (the Prophet) strive to see him 

Even he who hates him (the Prophet) cannot say anything against him 

Who hates the Prophet becomes insensible and beats his own body with 

sticks 

He mocks the lovers of the Prophet 

He takes out the hellfire from his burning body while he is being burned 
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41 

42 

43 

44 
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Mdgdnu ittdssa sdmasi jussdsa 

Nurus bussihani bahrani c'iffusa 

Ontawu ;;alati ontuni janqassiyasa 

'Ilmi addbiha qalabissa wdnssissa 

aribitoggossa alabalu midani 

God loved him, and named him 

His (Prophet's) light passed toward the sea 

He was able to decrease the fifty ;;aliits (prayers) to five 

His heart is filled with knowledge and decency 

He (Allah) welcomed him (the Prophet) in his vast field 
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46 

47 

48 

Buraqi yiinnohu, ittatasi oyyu 

'ftu agu hoggi giidabus hokkii yo 

Hakkara Jillammi qalbusi hortiiyo 

Nasati giriini alusu girtiiyo 

diinusi dortiiyo ddqqdmmomiqiyani 

The Buraq (animal on which the Prophet began his ascent to the seven 

heavens) cried from happiness, that it served the Prophet 

The Prophet' s love adhered to his (the lover's) belly 

The lover's heart asks, When will I arrive? 

The lover's ardor burned his upper body 

his appearance changed, saying, How can I get to him (the Prophet)? 
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49 Jibrilu llldysi tawasi ta'miydsi 

50 Buraqi azdyacCi mdldlijussdydsi 

51 Mdgdnu azzaiiani amiyaccomi ydsi 

52 Hassonti bdcoha illisankiydsi 

daqqansan kiydsi hassonti nabeni 

Jibril (Gabriel) asked about the news, 

He asked Buraq about the Prophet: 

"I am here because of God's command to take you (the Prophet)." 

He (JibrIl) told the Prophet that he will take him wherever he wants 

I Ie will put him in touch with any prophet he wishes 
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53 ltanu a manu burqanka iki warqa 

54 Gibanasu manu warqanka ~ikki borqa 

55 Abiyanani!anqalibuha sukkan boqa 

56 Kulyanani moc'oc'c'ibo qalbi mac'c'a-t-dunqa 

'Ihanuqqi warqa inkiyani najani 

Both purely good and partly good people love the Prophet 

The good or the bad person, is named by him (the Prophet) 

Even if he is given good advice he will not return (to the right path) 

He (person with a closed heart) never accepts advice 

he might be like gold if he had good knowledge 
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58 

59 

60 

'I'a amabdto nurassa la 'anati 

Hankarri barraha ~issan sagaltanti 

Duniya tibbicca nurdni fulatanti 

Itanussa manniyaha hanaqiha attanati 

nun udda 'anti azini abilldni 

o my mother's son (brother), you can see and have the Prophet's light 

Day and night you will spend time with him (the Prophet) 

You will be freed from the present life by the Prophet's light 

Then you will say, He who loves the Prophet is on the correct path 

you will wear light both inside and outside 
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62 

63 

64 

Gd/ala biqqillita taf1 turritanati 

Nasaf1 c'affitd agi burraqqanti 

Jannati miniha ftdta ikkanati 

Hassonati muradi anagani an/anati 

Moquta da'itanti abba magandni 

You will roll up and throw out the mat of heedlessness 

You willmn happily in your ardor 

On the Judgement Day you will be his lover in heaven 

Anything you need you will get it 

and even you will get advice from God 
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66 

67 

68 

Aya ama 'uso baqqiyyi warissa fawa 'anno 

Atannabba ydnd molimdta kunno 

Madda qaldmata wardqani burno 

Md'iyacCi mi 'us gumakan kuliyaha hoganu 

gdbala zdhanu hafararanteni 

o my mother's children, wake up and let us speak about the Prophet 

Let us tell them that we cannot live while the heart is dry 

Let us record it on paper with ink 

What should I tell and what should I say? 

he searches for words and tries to speak 
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69 Ya rasula Allahi annuni amdnni 

70 TurritonocCinni kabareta gatanni 

71 Abbata hdronni anganni affini 

72 Abbata dundanni ganni minihdnni 

ajab qabattuni tumanabiyankdnni 

o Prophet! You are our father and our mother 

Do not throw us out of tomorrow's home (paradise) 

Be our mediator on the Judgement Day 

The broadest shade in tomorrow's home 

How great is our richness with our good Prophet! 
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73 Medina gata Jigdta Jigata 

74 Angunni affinni ki 'anaba angota 

75 Waswasi kamminni ka 'nini inkuta 

76 Munammada yani orreni konnota 

iggata yonata sasuna kaminini 

o Medina's leader, we beseech you! 

Lead us, to enter and be with you 

Keep away the whispers of the tempter from us 

Let us say, Muhammad is our intercessor 

we beseech him in our three homes (present life, grave and Judgement 

Day) 
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77 Magana wurini nabiyani nurini 

78 Fanni aguta assi ~ issa kisani 

79 Malu yaniba 'i ' issabelu nisani 

80 'Orissata kulanami na 'uni kisani 

hajanni fulinni ~iwahyi' issani 

o Allah, guide us to the Prophet's light 

Make us enter into his pocket (his way) 

We have no solution except him 

We are telling you our problem 

our need will only be fulfilled through the Prophet 
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81 Miigdnu aggdta sarrati barata 

82 Kullani Malaha ganni orisdta 

83 Hi 'unni ainni nabdnni ltdta 

84 Rihunni a tnni mdgdni fa 'anata 

tunasicco barinni dorinni nordni 

o Allah! Protect us from bad things 

Tell us the solution for tomorrow's problem 

Make us live through the Prophet's love 

Make us die in obedience to God 

on the dark day replace it with light 
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85 Tammat ajamiya bi-yad al-mzmiya OC text is now in Arabic~ 

86 Sa 'iqatu l-kulli na(/ratu I-ma 'iyya 

87 Rasiqatu qalban arbab al-fa(iliya 

88 Fahzmatu I-ma 'na kullu sami 'i-hi 

fabaqatu I-ma 'ani suhaylu al-mabani 

This Ajami poem is finished, written by the hand of mzm 

Driving force of everything (to) the presence of togetherness 

Graceful of heart, giver (master) of favor 

Its meaning is understood by all who hear it 

it has layers of meaning and easy structure 
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89 $alatu rabbina l-waliid al-anadi 

90 'Ala Munammadin mawji banri l-jiidi 

91 Wa-l- 'ali wa-l-;;anbi rukka'i l-sujjadi 

92 Ma (:iira 'asiqun li-nac;frati l-sa'd 

wa-ma qala al-;;ad"i ya durrata l-kawni 

Praise to our Lord, the unique and the One 

(And) upon Muhammad the wave of the sea of generosity 

And to the family and the companions, the worshippers and the prostraters 

As the lover flew toward the place of happiness 

and the very thirsty said: 0 pearl of the universe! 
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5.3.3 Some philological notes on the poem 

1- A characteristic feature of the Halaba Ajami poems is the frequent use of either Arabic or Amharic loanwords or 

phrases. Some of these are listed in table 4, taken from the above poem. For each word, two pronunciations are 

give: as pronounced in Halaba, then as pronounced in Arabic or Amharic. 

Arabic loanwords 
Word Gloss Word Gloss Word Gloss 
rahmatu ~.J rahma merciful mujiza o~ mu~jiza miracle 'azabi ~I~ agab torture 

hijabu y~ hijab screen j anna ~ janna heaven qiyama 4...ay! qiyama resurrection 

muhabba ~ mahabba love qal~bi ~ qalb heart qabriyS qabr grave 

jannama ~ jahannam hell salata o~ $alat prayer ilma ~ <iIm knowledge 

'adaba y.)\ ' adab good manners nasihata ~ na$illa advice gafla &. gafla inadvertence 

waswasa (.YII ~ J waswas whispers haja4bhaja need baruda 0.) J.J4 baroda gunpowder 

bahrani ul~ baruan seas sageitanti ~ sagalat to worry madda .l.a madd ink 

qalama r19 qalam pen waraqa ~.JJ waraqa paper ajab ~ 'ajab astonishment 

ta'ata ~lb ta a obedience h~lwuhu..,h hulwu sweet (good) naj ani o~ naj a set free 

Amharic loan words 

matanu onm1 matan SIze malaha ont\ mala solution gadabussa'1 s"1l gadab limitation 

'azzaZZani Thl1l1 azzaazu order 

Table no. 3: Loanwords in Halaba Ajami 
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2- The Ajami man?uma is written in tafl~ta form. 

3- Catchwords appear on all pages (both recto and verso) of the poem. 

4- The verses of the 1i\ 52nd
, 56th and 68th lines are all too long to fit onto a 

single line on the page; thus the last word(s) is/are written vertically in the left 

margin going upwards. 

5- Ajami literature was one of the subjects well-known to Halaba scholars. 

They used and mentioned it. On the 74th line the author mentioned that this 

poem is Ajami literature ~ ~\.:i ta[aJmmat 'Ajamiya 'Ajami is finished'. 

6- The last eight lines of the poem are fully in Arabic. 

7 - The colophon gives the year when the text was copied: 1431 H. - 2010 (note 

the very recent date). 

8- The word tammat at the end is written with a long vowel: tammat. This is an 

error, done either by Sayb $alih Habule or by the copyist SaYb Siraj Warraqe 

'Abdulla. 

9- In the poem the phrase bi-yad al-mimiya occurs (line 85), which means by 

the hand of mim - Mr. Mim, whose name begins with the letter mim, e.g. 

Muhammad, Malik, Man$ur, MU$tara, etc. This is puzzling, since neither the 

author nor the copyist has a name that starts with the letter mim. 

10- On line 91, the word wa-l- 'al "and the family" is written strangely. Over 

the alif of 'af appears both a hamza and a madda (length mark). The correct 

spelling would have only madda, but no hamza. 
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11- Line 91 reads: wa-l- 'iii wa-l-$anb rukka r l-sujjad. We would expect the 

two words rukka O and sujjad to both be definite or both be indefinite; this is 

not the case, however, and the result is not good Arabic. 

12- In line 16 of the poem (a long line), the line ends with the words nurini 

'aganu. This is a mistake: it should be 'aganu nurini, as indeed it was when I 

heard the poem recited orally. The reversal causes the line to end in - anu, 

which rhymes with the previous 3 lines ( short lines); this, however, violates the 

standard rhyme scheme for tapiJa, whereby all the 4th lines (long lines) must 

have the same rhyme (here, -nf). 
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Chapter Six - Sayb 'Ibrahim 'Affii~o and his mss. 

6.1 Brief biography 

According to interviews conducted by Braukamper in 1972, MahdI in 1980 and 

Wulc afo in 1984, and knowledge gathered about him from his clansmen and 

relatives, particularly his eldest son 'Asma, the following can be said 

concerning his biography: 

'IbrahIm was bOln around 1896; the exact date vanes from informant to 

informant. His father 'Affii$o Guddammo was from the Side clan and lived in 

Lenda and Qullito. His mother Ladame '8njabo descended from the Hulbarag 

clan in 'Amba district in the Kambata area. He states in his ms. 3 that his 

mother's lineage is: Ladame ~ '8njabo ~ Gannaso ~ Sibato ~ Harruso ~ 

Gayyamo ~ 'AHo ~ Qarrana ~ Gaqo ~ Zato. 

He had 3 wives, whom he married at different times. All of them passed away 

during his lifetime. 

1. 'Asiya ItabIb: she was his first wife, from the Zato clan. She had 

three children, two sons and one daughter. The two younger children 

died during his lifetime; his one surviving child is the eldest son 

'Asma, who kindly helped me and permitted me to use his father's 

mss. 

2. Samsiyya Buturo 

3. Warqitte Sayb 'Ahmad, widow ofFitawrari Busra. The two latter 

wives had no children. 

Sayb 'IbrahIm performed the Hajj 'pilgrimage' five times, the first in 1946; 

according to 'AhmaddIn 'utman who accompanied him in his last journey, and 

to Muhammad Nfu 'Awwal who received them in Massawa where he was 

living, the Sayb's last Hajj was in 1970. He used to lead groups of Hajj 
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pilgrims who asked him to be their guide to the holy places because of his great 

knowledge of Islam as well as his general knowledge and his mastery of both 

Amharic and Arabic. As a result most of the Sayo's Hajj expenses were 

covered by the group which he led. 

He was fluent in Amharic, speaking the Wello dialect, and he also knew some 

Oromiffa. He received his first Islamic education in his area, specifically from 

Sayo Karari and his son HajI Bamuda. For his higher Islamic education the 

young 'IbrahIm travelled to Wello where he studied under many scholars of 

that region. After his graduation he returned home and started to teach Qur' an 

and other Islamic subjects alongside farming his land and grazing. 

'IbrahIm became a volunteer attorney for those who were not able to pay the 

expenses of a. regular lawyer in the local courts; in addition, he served as a 

translator and a mediator between plaintiffs and defendants in order to solve the 

disagreement peacefully. 

'IbrahIm ' Affii$o used to assemble the elders and scholars every fifteen days in 

his home in C'orroqqo district for Mugakara 'discussion' about the society in 

its religious, social and cultural aspects. 

He was a well-known orator as a batIb at the collective Friday prayers Jum 'a 

and the two holy ceremonial days 'Jd Al-Fi(:r and 'Jd Al- 'A(iPza. His powerful 

speeches had great influence on his hearers to the extent that some would cry 

out and even faint. His position in the society grew steadily and he became a 

leading intellectual. As such, King' Abba Jifar of Jimma invited him to come to 

Jimma, along with his friends Fitawrari Busra, HajI Husayn Fanqamo, Kamal 

Gobano, l=tajI Husayn Badaro and 'Imam Bamud Waqqo, as representatives of 

the Halaba; the purpose was to build closer relations and to discuss how to 

develop bilateral issues. 
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During the period of Italian colonialism he was imprisoned by the Italians with 

his friend Fitawrari Busra for a few days, suspected of practicing magic. 

However, the Italians' true intention was to inquire about their activities toward 

the colonialists. They were soon released. 

In his old age SaYb 'IbrahIm lost his sight. He died in 1984 E.C. 11992, as is 

recorded on his tombstone in Arabic. He is buried in the cemetery of C'orroqo 

district in the left corner of the graveyard, where the tombstone clearly 

distinguishes him from others. All the elders, scholars, officials and hundreds 

of people came to his funeral to bid him a last farewell. The following words 

are carved on his tombstone: 

1984 y..o..,sl ~Iy.l & y91~ 

Hagii qabru SaYb 'Ibriihlm 'A.f:fU;;o 1984 

'This is the grave ofSayb 'IbrahIm 'Affuso 1984 E.C. 11992'. 

This sentence was carved just one day after his death. The writer clearly had 

insufficient knowledge of Arabic, since he wrote the word SaYb as an indefmite 

noun, where as the definite form AI-Sayb would be correct. The inscription 

does not specify the year of death as Gregorian or Ethiopian calendar, but 

according to all the informants it is the latter. 

6.2 Sayb 'Ibrahim's mss. 

I was shocked that I was able to discover only seven of his mss. in his library; it 

is hard to believe that such a great scholar and intellectual, who lived a century 

ago, would have just a few mss. in his library. According to his son 'Asma 

most of his mss. have either been lost or borrowed and have not been returned. 

The seven mss. are listed and described below: 
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Ms. 1- ~I~ $alawiit 

Basic description: it is about $alawat, peace and blessing upon the Prophet 

Muhammad. 

Technical description: The binding is leather, with some large holes. 37 folios 

are present, written on pre-modern paper. On the 1 sl folio recto the owner of the 

ms. is recorded in Arabic in a rectangular box bordered by double lines: 

. . . ~ ~. ~ u" . • b.' . I · ..:!. ~. '&I~ . ~\ I ' cY. l>'-" cY. t-' cY. L..l.JA-l . cY. UC.T' cY. c..».H cY. r..j J cY..JA cY. . cY.,.. . Y . ~ 

r31.Jj .bl l.H U:!~\ l.H c..fo: l.H ~\..)-'WJ 

llaqq 'Ibrahzm bin 'Abdulla bin Guddamo bin Dawe bin 'Abiyan bin 

Hogan bin Baymot bin Mandaq bin San bin Samaraddzn bin Yas bin 

'Asfayn bin 'I(zeraqam 

'Property of 'IbrahIm bin (Abdulla bin Guddamo bin Dawe bin 'Abiyan 

bin Hogan bin Baymot bin Mandaq bin San bin SamaraddIn bin Yas bin 

'Asfayn bin 'Itzeraqam'. 

On the first folio verso the opening appears with a decoration. The next pages 

are lost and it is unknown how many pages they were. Folios 1-22 contain 10 

lines each; folios 23 - end contain 12 lines each. The 17th folio verso, for 

unknown reasons, is blank. Allah's and the Prophet's name are rubricated; 

however, from folio 32 verso to the end, blank spaces are left for these names 

but the names are not written in. Evidently the writer meant to come back again 

and fill in the names in red ink, but he never did. The page size is 13cm. x 

18cm. Regarding the paleography of (.)'I sin: usually with 3 "teeth"; but in ri--J 
wa-sallim it is written as a simple line (ruq 'a style) directly over the waw: rl-J. 

In the colophon the following statement appears: 
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~ ~ ~\ f'~ UI...Wc. <Y. ~ ~\ ~\ ¥. ~jj ~J..&\ U~ yWSJ\ \~ ~ 

~\ ~)J o)\.....aj\ J,...a.91 ~\......a ~ o~\ e,Yi1336 ~ u~ 

Tamma hii{jii al-kitiib bi- 'awni Alliihi wa-nusni tawfiqihi bi-yadi al-faqzr 

al-naqzr Hasan bin 'UPniin yawm al-bamzs fi sahr Sa 'biin sana 1336 min 

al-hijra 'Alii ;;anibihii 'af(falu al-$Clliit wa- 'azkii al-taniyya 

'This book has been completed with Allah's help and his good fortune 

through the hand of the needy and humble Hasan the son of 'U!man, on 

Thursday in the month of Sa 'biin in the year 1336 Hijra [1915 A.D.]. Best 

blessing and purest peace be upon him'. 

The ms. is divided into two parts; the end of the 1 st part and the beginning of 

the 2nd part comes in the 20th folio, divided by basmallah. All the contents of 

both parts are $alawat. The first half of the ms. is partly vowelled and marks 

sadda, but not the second part. 

Philological analysis: On the 1 st folio recto the 'Alif as kursz of hamza in 

'Ibrahim is not written. On line 2 of folio 9 verso, a small v symbol is written 

to mean a word has been omitted, which is added in the right margin: istagna 

'to dispense with'. 

On folio 10 verso, last line, min is written at the end of the line and then 

repeated on the opposite folio's recto. Note that the catchword is not min, but 

'ajar which is the second word on the facing recto; this means that min is 

wrongly repeated. 

On folio 11 verso, last line, a small symbol v is again inserted to indicate an 

inserted correction: wa-mawliina 'and our master'. 

For folio 12 verso there are two remarks: 

1) On the sixth line, the numerical symbol r 'three' appears which means 

that this last sentence must be recited three times. 
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2) On line 8 the word minna 'from us' is written in the right margin. 

Folio 15 recto contains a correction on its third line. The word ~ la 'do not' was 

omitted but the error was discovered and repaired by inserting the correct word 

in-line at the correct place. 

Folio 17 verso is blank, although the top half of the page is written very lightly 

in pencil. The pencil writing is hard to read, but it does not seem to belong to 

the text; the text proceeds directly from folio 17 recto to 18 recto, with no 

intelTuption (and with the correct catchword at the bottom of 17 recto). Note 

that the blank page comes at the end of a sewn signature. 

On folio 18 verso on the first line biha J 'by it' is inserted between two words. 

From the 22nd folio until the 25th folio, the writing is of poorer quality than the 

previous pages. The ink is less black, and the two dots of the ya' in sayyidina 

'our master' are absent. The catchwords on folio 25 verso (~~) and 27 verso 

(~i) are written with no diacritic dots or hamza at all. These words are 

written correctly (i.e. with diacritics and hamza) in the top line of the next page. 

Similar cases where the catchword omits all or some of the consonantal 

diacritics (dots) are the following: 

A- Folio 28 verso catchword u-as6. biifi(i 'lower', no dots. 

B- Folio 31 verso catchword ~\Jil\ Al-fawiib 'reward', three dots are 

present over ~ fa I, no dots under ~ ba I. 

e- Folio 32 verso \..j~ tasturuna 'you cover us', no dots. Here \..j~ is 

not literally the first word on the next page, but rather the first 

important word in the first line. 

D- Folio 33 verso catchword ~ talayhim 'upon them', no dots. 
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E- Folio 34 verso "catchword" J. Here only the first letter waw of the 

first word ~J wa-tab 'afuhu 'and you send him' appears as the 

catchword. (The same thing appears on at least one other folio.) 

F- Folio 35 verso catchword ul.....UI 'insan 'human being', no dots. 

G- Folio 36 verso "catchword" W, no dots. Here the word Wjji 

tarzuquna 'you nourish us' is split over the page break: W - jy 

tarzu-quna; the "catchword" indicates only the second part of the 

word. 

H- Phenomena seen in examples A - G include: 

1- Lack of consonantal dots (pure ~..J rasm 'dotless consonantal 

skeleton'). 

2- Catchword is only part of the word. 

3- Broken word, catchword is 2nd half. 

4- Catchword is not literally first word. 

I- Finally, the colophon states that the ms. was written "by the hand of' 

Hasan bin ·utman. Since I found this ms. in SaYb 'IbrahIm Affii$o' s 

collection of mss., this must mean that either SaYb 'Ibrahim in his old 

age asked Hasan 'U:tman to write down this book for him, or that he 

bought it from him, or that the book was borrowed from Hasan 

'Utman but not returned to the original owner. 

Ms. 2- .l.i1...J.l1 ~4-.J .l.i1.,,1l1 ~ Haqfbatu al-fawa'id wa-jami!atu aL-fara'id 

'The .Kit-bag of Benefits and Collection of Unique Gems'. 

Basic description: As is clear from the title, this book contains different 

subjects. The main topic is the fundamentals of the Qadiriyya Sufi order: du'a' 

'supplication', qira 'a 'reading', dikr 'reciting', and the preparation and morals 

144 



• 

involved in these activities. Linguistic themes like al- 'a(idad 'opposites' and 

the book of A1ujalla! Qu(rub, the "triplets" of the scholar Qutrub, are included 

too, as are DIlm aI-flam! ' science of flam! ' andfiqh 'jurisprudence'. $alawat 

'praising and blessing upon the Prophet Muhammad', wa'1 ' exhortation' and 

fatowa ' legal opinions' of leading scholars are also mentioned. 

Technical description: The original binding of this compiled work is in thick 

black paper attached at the spine by a piece of cloth; later someone added an 

extra binding in cardboard on top of the old binding. Moreover, this second 

person named the work, giving it the title (written on the cardboard cover): 

,lj1...;9JI ~~.J ,ljl..,ill ~ 

~WI ~Iy') ~I ol1lyl ~4J 

flaqibatu al-fawa 'id wa-jami 'atu al-fara 'id 

Li-jami 'iha al-walid al-sayb 'Ibrahim al-majid 

'The kit-bag of benefits and collection of unique gems 

Compiled by the illustrious father Sayo 'IbrahIm'. 

The ms. is written on pre-modem paper. The handwriting is of medium size 

and good. Some headings, symbols and the supplication of Allah are 

rubricated. The ms. has a total of 62 folios. The page size is 12cm x 18cm. 

As noted, the book includes discussion of various topics. The first three folios 

discuss the qualities of the Prophet, quoting from the Prophet's sayings, his 

companions' sayings, stories and poems. Folios four through ten contain 

supplication and entreaty. From folio 10 to 14 supplications are quoted from 

Sayo al-AnnT, then from folio 15 to 18 further supplications appear. Folio 19 

begins with an introduction about the supplication of the Qadiriyya saints, 

including the fundamental rules for the supplication, its preconditions, morals 

and time; it is divided into four brief sections. This topic ends on the fifth line 
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of the verso of the 22nd folio. The next two folios (23 and 24) discuss the 

benefits to be gained from visiting the graves of the saints 'and from writing the 

names of the prophets, as well as how to entreat in their name and specific 

formulas of supplication. The traditional Sufi genealogical chain silsila is 

presented, from Allah to Jibrll 'Gabriel' to the Prophet to the saints down to 

Sayb Dani. This covers folios 25 and 26 recto. 

Folio 26 verso until 30 is devoted to linguistic themes. The first consists of 

excerpts from the book of MU§:IllaI Qu{:rub 'the triplets of the scholar Qutrub'. 

It is about how a word can have three different meanings depending on its 

internal voweling (a, u, i). The second linguistic topic is Al- 'A (idad 'the 

opposites'. It explains how a word can have two opposite meanings at the same 

time. 

Prayers against plagues, prayers for good fortune, and prayers to choose what is 

good for oneself are dealt with on folios 30 and partly of 31. At the bottom of 

folio 31 recto two poetic lines from '11m Al- RadlI'science of RadiI' are 

presented. The next three folios (31 verso - 34 recto) have miscellaneous 

topics. $alawiit are given on 34 verso and 35. Folio 36 and the recto of 37 are 

covered with notes. From 37 verso until 43 is wa '? 'admonition'. 

Two IJu (.bas 'sermons' are found from 43 recto (last five lines) to 51; the first is 

for 'Id al- 'a (ina and the second is for 'Id al-Fi{:r. The official marriage text is 

given at the bottom of folio 51. A poem of raqii 'iq 'relentings, softening of the 

hearts' is given on folio 52 recto. There follows an explanation of the Quranic 

Surat Al-fitina, followed by a verse composition of fundamental rules for fiqh 

'jurisprudence' with copious interlinear notes from the 53 rd folio verso until 

55th folio recto. Folios 55 verso to 60 discuss the methods, abbreviations and 

techniques of Siifi 'i fiqh scholars. Folios 61 to 62 contain Arabic terms for 
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animals vegetables, fruits, and musical instruments, translated into their 

Amharic (Ajami) equivalents. 

The major part of the ms. is not vowelled and without sadda, except for the 

ending rhyme of the ;;alawat (folio 34 verso to folio 35 verso) and the entirety 

of the two /Ju(:bas (folio 43 recto to folio 51 verso). 

Philological analysis: The ms. is full of marginal notes on all sides and in 

between the lines, giving explanations or annotations. The symbols used in the 

text to mark the location of the marginal note are: --4 over the relevant 

word(s) and 0 small circle dotted in its center. 

The marginal notes often include quotations which conclude with the standard 

abbreviations ~I (~I intaha = "completed") followed by an abbreviation 

indicating the source. 

In the fifth folio at the bottom of the recto, three words are inserted: tSy..IJ~..) 

~ dunya wa- 'utJra ;;ann 'the present life and the hereafter: correct'. This 

indicates that the words dunya wa- 'utJra may be added to the text, and it is 

correct (;;ann) to do so. 

The marginal notes include a number of explanations of individual words that 

occur in the main text. For example, on folio 12 verso, in the right margin, the 

word al-hafwa 'mistake'; on folio 16 recto the word ai-qatar' dust'; on folio 16 

verso the word al-qissa' 'dried hides'. 

This ms. (starting from folio 23) contains a huge amount of information about 

religious values, historical events and other subjects. The following table no. 4 

summarizes the contents from folio 23 onwards. 
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Folios Field Remarks 

Folio 23 recto, and Religious The benefits of writing and rehearsing the names of the 313 prophets. 

half of the verso 

Folio 23 verso to folio Religious Various modes of supplications for different purposes. 

24, and folio 30 

Folio 25 Religious Traditional method of the Qadiryya Sufi mystical order 
.. 

and m recelvmg 
transferring the Qadiriyya tradition through the chain (silsila) beginning from the 
Prophet until the current saint. 

Folio 25 verso -last Historical 1- The death of Sayb Muhammad JamaluddIn AI-'Anniyy, on Monday 
six lines and folio 26 morning, 25 Rabi' al- Awwal1299 H. (1878), buried at Karme village in the 
recto Yajju area. 

2- The death of SaYb Ahmad bin 'Adam Al-Danniyy, on the eve before 

Thursday, 26 [}u al-Qa'da 1321 H. (1900), buried on Friday afternoon at 
Kakor village in the Yajju area. 

Folio 26 verso to folio Linguistic Two types of linguistic categories are discussed: 
29 recto 1- MuJallaJ 'triplet': a word which can have three different meanmgs 

depending on its variant diacritical vowel-markings. 

2- A(fdad 'opposites': words which have two opposite meanings. 

Folio 29 verso to folio Miscellaneous 
31 verso 

Notes, supplications and 11m AI-HadiJ. 

Folio 32 recto Religious Fatwa 'legal opinion' on the exact way of how to pray and recite praise upon the 
Prophet. 



Folio 32 verso ·to folio Miscellaneous 
36 recto 
Folio 36 verso to folio Religious 
41 verso 

Folio 42 recto to folio Religious 
49 verso 

Folio 50 recto to folio Religious 
58 verso 

Folio 59 recto to folio Linguistic 
60 recto 

• • 

Notes, supplications and $alawiitr:J 

Wa '?' ' admonition ' to be ready for the Day of Judgement and that this present life 
is only a bridge to the next one. 

Two tJufhas ' sermons' for the two holydays, '!d Al-Fitr and 'Jd Al- A(iPzii, are 

recorded. On '!d A l-Fitr the batib 'preacher' has a duty to instruct the faithful 

congregation concerning zakiit ' almsgiving'. On '!d Al- A(iPzii he gives the rules 

for the holyday sacrifice. On both holydays the sermon is delivered in two parts, 

both delivered while the batib is standing; they are separated by a pause of a few 

minutes when the batib sits down ()4l9 ~ ~ yaq 'udu hunii qalZlan). The sermon's 

first part opens with 9 takb'irs, saying Alliihu Akbaru 'Allah is great' ('\ ~ 

yukabbiru tis 'a) , and the second part with 7 takb'irs. In the '!d the !}aliit 'praying' 

precedes the sermon, while in the regular jum 'a 'Friday service' the !}aliit comes 
after. 

wa ?, explanations for surat al-fotina "the 1 st chapter of Qur'an' and the Safi\fiqh 

'jurisprudence' skills and rules. The explanation is in the form of a poem with 
copious marginal notes, written horizontally, vertically, or even sometimes upside 
down or obliquely. 

Arabic terms are explained in Ajami Halaba. The only Ajami in any of Sayo 

Ibrahim AffU~o's mss. is on these limited three pages. When he writes Ajami, he 
uses the following conventions: 
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Folio 60 verso Historical (brief 

notes in pencil or 

ballpoint pen) 

• 

Convention Halaba Arabic English 
..hi:. gint;:} y yc ( aqrab scorpIOn 

r j ..ft.1 'agardama tY...J:! yarher j erboa 
~ ort = g 

JQ = c' J;.j qac'c'i o~ sulnafii turtle 

"<.$ = n ~ taniil u:a~ ba(uQ mosquito 

(For a different Ajami transcription system, see section 5.3.) 

1- The emergence of Ahmad Gran in the year 693H. (1272). [the date given in 
the ms. is incorrect] 

2- The Italian army spread out in HabaSa in 1355 H. (1934). 
3- The English army attacked the Italians in 1360H. (1939). 

4- The birth of Sayb Ibrahim's son Al-Husayn bin IbrahIm on 15 Rabf al-

Awwal1357 H. (1937). 

5- The birth of Sayb Ibrahim's grandson Abdulqadir bin Asma bin IbrahIm on 

21 Rabf al-tanT 1382 H. (1961). 

Table no. 4: Contents ofms. 2 



Ms. 3- Untitled 

Basic description: $alawat, and genealogical and historical texts. 

Technical description: The ms. is written in a modem exercise book, on thick 

paper and with a strong cardboard cover, paginated (with pre-printed page 

numbers) from 1-192. Pages 59-74, 121 -130, and 161-166 have been crudely 

torn out; from the remains of pp. 121-130 it is clear that at least these pages 

wcre written on. The book is a mixture of different texts, in different 

handwritings and different inks; the main texts are written upside-down. The 

written pages run from 5-29, and 34-43; the rest are blank except for pp. 32, 58, 

75,117 and 120 (and the remains of 121 - 130), which are written in ballpoint 

pen in crude handwriting. The page size is 15cm. x 22cm. The different 

handwritings are clear and of medium size. Part of the text is written in black 

ink with thick letters; part is written with a ballpoint pen. In the man?uma poem 

(see below), there is rubrication, apparently in red pencil (not red ink). 

The ms. does not include vowels and sadda except for a small number of 

words. Hamza is not written in any of the texts. On page 5, exceptionally, two 

diacritic marks are written in order to avoid confusion. They are: 

1) ~ ni 'ma 'what an excellent'; the nun is written with kasra to distinguish 

it from ~ na 'am 'yes'. 

2) A sadda 'gemination marker' appears In 'aliyy~, to distinguish this 

name from 'ala ~ 'on'. 

Pages 6-17 and 34-43 (in black ink) are $alawat, praise and blessing upon the 

Prophet Muhammad. Pages 18-29 (in ballpoint pen) present genealogies of the 

Halaba people and others, including a little historical background of the 

I Ialaba. 

Philological analysis: The different texts that comprIse the book are not 

written in any particular order, and sometimes one brief text intenupts another. 
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~ The main diacritics found in the text are: 

1) ---A to indicate either a major change of subject, or the location in the 

main text of a marginal note. 

2) X to indicate that a word(s) has been omitted and is added in the margin. 

~ Two Halaba letters are innovated in the genealogies. Interestingly, the 

innovated letteres are different from ms. 2. The first is to indicate the 

sound [c'] by modifying the Arabic ..b through putting three dots 

underneath. The word so written is .):ll)..,h C'urabutra, the shrine of 

Sayyid < Abdussalam' s grave. The second is the letter for [g] which is 

written as t with 3 dots over it, as in genna wP, the name of a village in 

Innor area where the saint's grave is visited. 

~ The masrab ' refrain ' is written in veltically in the right margin of p. 6, 

which is rare in Arabic mss. It seems the SaYb forgot to write the masrab 

at the beginning, and later there was not enough space to write it in in its 

proper place. So he had no other option but to write it in the above­

mentioned form. In this masrab the numerical i is written, to mean 

"repeat three times"; this is a very common usage. 

~ Pages 6-17 contain two poems, preceded by an introduction on p. 5. The 

first poem, on pages 6 to 14, is an Istigfor .J~I poem, which is the act of 

seeking forgiveness from Allah, one of the essential parts of Muslim 

worship. This act is generally done by repeating the Arabic words 

'Astagjiru lliih, meaning "I seek forgiveness from Allah". However, in 

Sufism it is done differently, through a poem recited by the master while 

the followers repeat the masrab 'refrain'. The colophon on page 14 is 

dated on 27'h Rajab 1358 H. 112 September 1939. The second poem, a 

madh (eulogy poem', runs from page 14 sixth line to page 17 and is 
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dated two days after the first poem, on 29th Rajab 1358 H.l14 September 

1939. 

~ On page 22 the omitted word ~l 'ilii 'to' is added between the lines. 

~ Pages 24 and 26 - 28 contain a list of three Muslim saints with their 

genealogies and historical background. The first saint mentioned is Al­

Hajj KabIr HamId whose genealogical line goes back to (AlI bin 'AbI 

Talib, the companion of the Prophet. The second saint is Sayyid 

(Abdussalam AI-' Asmar. His origin, residence and family are mentioned. 

He too is descended from (All bin' AbI Talib. These two saints have the , 

rank of sarif or sayyid, which means they are descended from the 

Prophet's family. The third is a widely celebrated saint in Ethiopia and in 

Harar particularly, the well-known Abadir. His family background, 

education, and origin are mentioned. Abadir is almost always known by 

his nickname (which is Abadir); his true name is (All bin (Vmar. Abadir 

had one son named Muhammad; Muhammad went to Tigray, married 

there, and had a son 'Isma(Il. From 'Isma(Il the family tree started to 

spread. The family was known as kabira 'the great', because of their 

descent from (All bin 'AbI Talib, like the above two saints. 

~ Page 25 interrupts the saints' genealogies with a one-page genealogy of 

the Halaba. Pages 18 - 23 similarly contain various genealogies, of the 

Halaba and of IbrahIm Affu$o himself. Page 29 is again a genealogy of 

the Halaba. 

~ Page 32 is a page of $aZawiit written with ballpoint pen m bad 

handwriting. 

~ A MadPz 'eulogy' is found on pp. 34 to 43, with a rhyme in the letter ta' 

(either -at or -at). The Madn starts with a masrab praising the Prophet 
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Muhammad describing him as Ya samsa(n) fi al-Madina '0 sun in 

Medina'. A descriptive title of the Madn is written vertically in the right 

margin, preceded (in the margin) by a double line in red (II). It is written 

as follows: 

A....J.bl\ ~ \.J~~ 1..:-l1..ii.J I..:-l~ ~ I..:-l~ '}\ ~l o~ 

Hii!iihi 'anlSU al- 'anbab bila nijab wa-niqab sahadu Samsu al­

tal'a 

'This is an intimate friend for lovers, without screen or veil; they 

have seen the rising sun.' 

~ The Madn contains three sections, labeled twice as bab and once as 

fa$! . The first section begins on page 34, seventh line: 

~\.(j~ ~\ C~ c} I..:-l~ 

Bab fi madPt al-Ptabib bi- ?ifotihi al- 'ajib 

'Section in praise of the beloved (Prophet), with his admirable 

qualities. ' 

The second section starts on page 39, second line: 

<G\~ w'il..oS.J <illW c} I..:-l~ 

Bab fi sama 'ilihi wa-kamalati gatihi 

Section about the Prophet's good qualities and the perfections 

of his person 

The third section begins on page 40 on the second-to-Iast line: 

~.J.fi~ ~~ 

fa$! fi {/fkri wajhihi 

Section describing his face 

~ On the last line of the madPt (page 43), an alternative reading is given just 

below the final text-line: instead of ma lahu matil 'he is incomparable' 
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(main text), the alternative in the margin is rna laha saliil ' they (the seas) 

have no coast ', i.e. no limit. 

Ms. 4- [~I C~ [~I ~Tulifatu l-Mulitiij hi-Sarli Al-Minhiij 

Basic description: The ms. is about fiqh 'jurisprudence ' of the Safi <I school. 

An original text is given (in red), with lengthy comments interpolated (in 

black). 

Technical description: The ms. is written on old but very good-quality heavy 

paper, with the impression of the ruled lines for even line-spacing still clearly 

visible on blank pages. The binding of the book is cardboard covered with 

leather, and a piece of cloth is glued to the spine on the inside of the front and 

back covers. A heavy leather flap folds over the front cover of the book. The 

ms. contains 72 folios. One folio and three versos are blank. The size is 18cm. 

x 25cm. The handwriting is of medium size and good quality. For additional 

explanations some pieces of paper are sewn in (or occasionally loose) between 

the folios. 

The ms. is divided into two sections. The first section (ff. 1-27r) is a copy (with 

commentary) of the introduction to the book Tulifatu l-mulitaj hi-sarli al­

minhaj 'Paragon of the needful for the interpretation of the Minhaj [way, 

method]" by Ahmad bin Rajar AI-Haytam1 (d. 1552). Folio 27 verso to folio 

31 verso is almost all blank except for a few notes. The second section (ff. 32-

72) is a copy of Fara'l(i ' law of distribution of estate' from the third part of 

MugnT al-rnulitaj 'ila rna 'rifati rna 'anz 'alfo? al-rninhaj 'Sufficiency of the 

needful for understanding of the terms (found) in the Minhaj', by Muhammad 

AI-SarbIn1 (d. 1556). The purpose of the author is to give clarification and 

detailed explanation of these two original texts, both of which are basic works 

of Safi Ll i jurisprudence. 
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Philological analysis: 

Some technical philological notes: 

);> Folio 2 recto, the title of the first section appears within a ruled triangular 

shape. 

~ Folio 2 recto, there appears a reminder written with a ballpoint pen: 

~.J u.l\ ~ ("yi ~)~ lS~ lj).JY9 wya 61)..j ~ o.fiij 

~~).J~.J 

Ta{/kirafi mawti Fitiiwrari Busra Hadar bamsatu 'ayyam ba'da 

'alf wa-tis 'a mi 'a wa-bamsa wa- 'arba '"in sana. 

'Memorandum: on the death of Fitawrari Busra, on 5 H~dar 1945 

[E.C.] 1 14 November 1953.' (This has no connection with the rest 

of the book.) 

);> Folio 2 verso to folio 3 recto, line 8, contains the introduction to the book 

TuPifatu l-muntaj bi-sarn Al-minhaj. 

~ Folio 3 recto, line 8, to folio 27 recto gives a commentary to this 

introduction. 

~ Folios 7 and 8 are ripped out, but this does not seem to affect the 

contents of the ms. 

~ The marginal notes are written right side up, upside down, diagonally, 

vertically and horizontally. They contain linguistic explanations, further 

details, remarks and brief biographies of people referred to in the text. 

~ At the end of the colophon to the first part (folio 27r) the completion 

year is given as 1336H. 11915. 

);> On folio 68 the colophon states that this book was written by 'IbrahIm at 

the beginning of sawwal 1332H. 1 August 1914 [possibly 1334? 

unclearly written]. 
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);> The date of the second section (1332 or 1334) is earlier than the date 

given for the first (1336). It seems that in binding the texts together in 

one volume the author did not pay attention to the order of the dates. 

);> Folios 69 verso to 72 are appendices to the second section of the ms. 

The final words the ms. are Y..fo ~\ "completion of Taqrzr", indicating 

that at least part of this final section is quoted from the book Taqrzr. 

);> SaYb 'IbrahIm in his marginal comments uses symbols in the main text 

which are keyed to the appropriate note in the margin. Some of these 

annotational symbols are: -c ~ ---AAo 0 ---. 

);> The ms. contains only a small number of vowel-diacritics and sadda. 

Ms. 5- ~Ul\;~.J 1illLr..J\ ;~ t Umdat Al-Salik wa- tUddat AI-nasik. 

Basic description: compiled by SihabuddIn AbI al-(Abbas Ahmad bin al­

NaqIb Al-mi~riyyi [no year is mentioned]. This ms., t Umdat 'AI-Salik wa-

rUddat Al-nasik 'support for the travellers and preparation for the pious', 

discusses the Safi (I fiqh 'jurisprudence' and is summarized from the opinions 

of two of the main 'Imams of the Safi(I school, Al-NawawI (d. 1277) and AI­

Rafi 'I (d. 1157). 

Technical description: This is a printed book, printed in Egypt in the month of 

Jumada al- 'iila 1332 H. - March 1914. The publisher is Dar al-Kutub al-

'Arabiyya al-Kubra. The book is divided into 11 major sections (kitab), 75 

chapters (bab) and 55 sub-chapters (fa$!). 

A large chunk of the entire book has been tom away or eaten away on the side 

of the book which is opposite the spine. This missing piece is in the form of a 

ragged semicircle about 17 cm. high and 7 cm. wide. Since the book has a Scm. 

blank right margin, not much of the printed text has been lost, although many 

of the handwritten marginal notes are partly destroyed. Except for the missing 
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chunk, the pages are in good condition. The spine is covered by a piece of 

leather. The entire contents of the book are aboutfiqh according to the Safi<I 

doctrine. The book is full of marginal notes. 

Philological analysis: 

);> SaYb 'IbrahIm was greatly interested in education; he was one of the few 

Halaba to own a printed book at this early date. 

);> On the first page of the table of contents (at the back of the book) the 

owner's name is recorded in pencil: 

~\y.) 0::.. \~ 

Haga naqqu 'Ibrahim 

'This is the possession of 'IbrahIm'. 

);> Three tables are drawn in by hand: 

1- Folio 1 recto, contains a table of the names of the seven famous 

scholars who are associated with the seven official readings (qira 'at) 

of the Qur' an, and their students and their later disciples. 

2- The final folio contains the second and third tables. They are about 

how to figure out the day of the week of the beginning of the months. 

);> On the second-to-Iast folio a wonderful note is recorded, full of puns: 

~\ ~\ ~ (.)A (.)A (.)A (.)A (.)A (.)A 

Munna min manni man manna min fa (ilihi, al- 'Aliyy al- 'Atim 

' Give a gift of the Giver, in His grace, the supreme, the mighty'. 

Ms. 6 Untitled - Miscellaneous works 

Basic description: The four works which make up this collection are not 

bound, but appear as loosely joined sheets inside a heavy cardboard book­

jacket. None of these works bears a title; I have added my own descriptive title 

to each of the works. The works are: 

158 



Ms. 6.1 Astronomy. This ms. deals with the science of Astronomy, which is an 

optional part of the curriculum for advanced Islamic students. SaYb 'IbrahIm 

Affii$o was one of those who attained this level of education. The teachings of 

Islam advise Muslims to find ways of using the stars. The Qur'an says: "And it 

is He who has set the stars for you, so that you may guide your course with 

th ir help through the darkness of the land and the sea. We have indeed 

explained in detail our 'Ayat [proofs, evidences, verses, lessons, signs, 

revelations] for people who know" (6:97). There is a distinction in Islamic 

studies between Astronomy and Astrology. Astronomy is the science which 

deals with the principles governing the behaviour of the planets, stars, galaxies 

and the universe in general. This science is licit (nalal). Astrology is a pseudo­

science that claims to predict the destinies and lives of people as a result of the 

movements or positions of the planets and so on. This science is illicit (naram). 

Ms. 6.2 and Ms. 6.3 Madli 'eulogy'. Madn is recited universally, and 

particularly in Halaba, to celebrate the Prophet Muhammad's birthday, during 

Mawlid and on other occasions. The eulogy is a compiled poetic biography of 

the Prophet Muhammad, with the significance of his birth as its main theme. It 

is based on verses from the Quran, lladil and szra 'biography of the Prophet 

Mutlammad'. It contains many chapters in poetic prose (sajO), with the rhyme 

changing periodically. During the recitation the congregation responds 

(sometimes several times) as given in the masrab. The recitation is done either 

standing (qiyam) or sitting. Most of the poems are recited while sitting. At 

places where the poems contain in their masrab salutations, the audience rises 

out of respect and devotion to welcome the Holy Prophet and they offer him 

salams. 
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Ms. 6.4 Tawassul 'intercession'. This means an entreaty to Allah by invoking 

the intercession of the Prophet or another holy man or an angel. The followers 

of Sufism compose poems related with tawassul. This is a hotly debated issue 

in Islam. According to orthodox Islam, entreaty which is made directly to Allah 

is licit, but to entreat through the intercession of human beings (prophet(s), 

sainte s), ... ) or angels (JibrII, MIka'II, etc.) is forbidden as it could lead to sirk 

'polytheism'. According to Sufi scholars, however, it is not forbidden, because 

the intercessor has a high status with Allah and is only functioning as a 

mediator. 

Technical description: 

Ms. 6.1 Astronomy: The first few pages of the ms., including the title page, 

are missing, and apparently also the last few pages. It is unknown whether the 

ms. is complete or incomplete. All the ms. is written in black ink, except that in 

the first two folios some of the words are rubricated by being overwritten in red 

on top of the black ink, and the last page is a table written entirely in red. The 

ms. is written on pre-modem paper. The handwriting is thick, of good quality 

and of medium size. Some marginal notes are written in thinner script. There is 

no binding; the gatherings are (barely) held together by a worn purple thread. 

SaYb 'IbrahIm 'AffU$o in this work compiled a new contribution based largely 

on previous works done by other scholars. The main objective was to carry out 

a comparative study of the Arabic-Islamic, Coptic, Gregorian and Ethiopic 

calendars. 

SaYb 'IbrahIm classified the year into two basic types: Arabic-Islamic and 

Coptic. The Arabic year is lunar, i.e. based on the new moon, and the Coptic is 

solar. The basic lunar year baszt is 354 days and "one fourth or one fifth of a 

day" (meaning unclear?), or it is a leap year kabzs, i.e. 355 days. The 
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(beginning of the) month is determined either through sighting (of the new 

moon) or through the calendar. Sighting occurs after sunset, which the Arabs 

count as the beginning of the day. 

Ms. 6.2 It is about Madli 'eulogy'. The first few pages of the ms. are lost. The 

extant ms. contains fifty folios. About one-fifth of the first folio is tom away, 

while the others are in good condition. Two blank folios are found at the end. 

The ms. is written on pre-modem paper. All the text is in black ink, except that 

the headings of the poems and sometimes one or two words written vertically 

in the margin are in lavender ink, as are the symbols which regularly mark the 

end of each hemistich. The page size is 24cm. x 19cm. 

Ms. 6.3 The ms. is also about Madli 'eulogy'. The writing is good and of small 

size. The page size is also small, 13cm. x 18cm. The text is written in black ink 

except that the headings and some decorations are rubricated in dark red ink. 

The ms. consists of only nine folios. The ninth folio is written to the bottom of 

the page; there is a catchword at the bottom of this last page, indicating that the 

ms. is incomplete. 

Ms. 6.4 The text is about Tawassul 'entreaty'. This ms. is written in a 

medium- size exercise book made in the U.S.A.; there is no binding, but the 

pages are held together by a thick white thread. The writing is good. The ms. 

has 17 folios; the final two folios are blank except for scribbling. The text is 

written in black ink throughout except for a few sentences that are rubricated in 

red-orange ink. The size is 17 cm. x 21 cm. 

Philological analysis: 
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Ms. 6.1 Astronomy. SaytJ ' IbrahIm 'Affii$o compiled the ms. from different 

sources, which he mentions in the margins. 

~ Folio 1 recto, line 3 ff., gives details on the significances of Astronomy 

based on testimony from the Qur'an and Ham]. SaytJ 'IbrahIm 

enumerates a number of reasons, some of which are: 

1- Muslims are expected to pray towards the Ka 'ba in Mecca and orient 

their mosques in that direction. Thus they need to determine the direction 

of Mecca from a given location. This can be calculated using astronomy. 

2- The time of fjialaf 'prayer'. Muslims need to determine by the sun the 

proper times for the prayers at fajr 'sunrise', ?uhr 'midday', 'a$!" 

'afternoon', magrib 'sunset', and (isa' 'evening'. 

SaytJ 'IbrahIm's first testimony from the Qur'an (sura 10:5) contains a 

minor misquote; the error is in adding the letter wa at the beginning of 

the verse. The correct verse reads: 

"-:-l~IJ L»wJ1 ..).).c. I~ J)-.l.a o.J~J 1.Jy.i ~IJ Y~ ~I ~ tj~1 Y. 

Huwa alla!/i ja 'ala al-samsa (iiya 'an wa al-qamara nuran wa­

qaddarahu manazila /i-fa'lamu 'adada al-sinlna wa al-Pzisab. 

'It is He who made the sun to be a shining glory, and the moon to be a 

light, and measured out stages for it [i.e. the zodiac periods], that you 

might know the number of the years and the reckoning.' 

~ Folio 1 recto, 6th line, the two letters fa' and alif are written as joined 

together although they belong to different words. It is written: w1...9 JIj~, 

but should be: w1...9J I wyW fa 'arruf 'awqaf 'knowledge of (the) times'. 

~ Folio 2 verso in the right margin a sub-title is added in pencil al-(ayyam 

al-baslfa 'the basic days (in contrast to leap year)'. 
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~ Folio 3 recto, first line, the Abjad technique of calculation is used. The 

pseudo-word that appears is garsazu ~y:. for calculating the numerical 

value of the year 1267. In analyzing this term: gayn t = 1000, ra' .J = 200, 

sin tJ'I = 60, zayn' j = 7; in total, 1000+200+60+7= 1267. 

~ Folio 3 verso, sixth line, has a spelling mistake: waw appears instead of 

ya '. The word is written L;"'~ fa-f:aruq but should be ~~ fa-f:arlq 

'and the way'. 

~ Folio 3 verso, 3rd line, has the nonsense words C\jAl\~I~ bajhaw abdii 

hiziiju; and in folio 5 verso, 8th line, the meaningless verse appears: 

)Lolls ~ yb o~ ~.J'" .:. o~ <.,?U.., ~ yl.., o~ cU.., 

waziiju dah wa 'ab jad waziiy dah .:. warayj dah da 'ab jad fata 'ammalii 

The sequence ofletters is reminiscent of the abjad order, but only approximately, 

~ In folio 4 verso, a list of the Coptic months is given. To help the reader 

pronounce these unfamiliar names correctly, sometimes brief phonetic 

comments are included as part of the list. Such are: 

1- ~\~..,~\)\u~w~y' 

Burmahiit bi-sukun al-rii' wa-fatn al-mim 

(The month) Burmahiit is pronounced with sukun of the ra' andfatna of 

the mim. 

(The month) Bisans bi-sin mu 'jama qabla aI-nun al-siikina wa-muhmala 

ba'dahii 

(The month) Bisans is pronounced with a dotted Sin tY before the 

vowelless nun (siikina) and an undotted sin tJ'I after it. 

3- 4JyJ ujy' 4J)! 

Ba 'una bi-wazni fa 'ula 

(The month) Ba 'una is pronounced according to the pattern offa 'ula. 
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~ Folio 8 verso, 8th line, unnecessary repetition of the words 'Ala ma 

za'amahu ba'(iu 'ulama'i l-'Islam 'As is alleged by some Muslim 

scholars': 

~ ty::J\ uL..J c) ,y yJ'--:l ~\ Y. J ~)W\ ~,,!I S'-~ ~ ~ j Loa ~ 

~,,!I S'-~ ~ ~j Loa 

fAlii mli zafamahu baf(lu fulamli'j l-'Isllim Al-falasifa wa-huwa 

Al-musamma bi 1- 'ars fi lisan as-sar' ~lli mli za famahu ba t (lu 

fulamli'j l-'Isllim 

'As is alleged by some Muslim scholars, philosophy is called "the 

throne" in the language of Islamic law, as is alleged by some 

Muslim scholars'. 

~ On folios 10-13, the names of many constellations are gIven and 

discussed. In most cases the description is accompanied by a schematic 

picture (rubricated) of the constellation, consisting of different 

arrangements of small and large circles and star-shapes. The list is as 

follows; the pictures reproduce approximately the shape given in the ms. 
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Name 
Picture Remarks 

Arabic/ English Gloss 

As-sar (iinlSheratan The two signs 000 

0 

AI-butaynlBotein The little belly 
00 

000 

000 

AJ-Jurayyii Pleiades 
000 

00 

Ad-dabriin/ Aldebaran The followers (of the Pleiades) 00 

0 

00 

Al-haq 'a IHeka The white spot 
0 

00 

AI-han 'a IAlhena The mark of the brand 
000 

0 00 

Ag-¢rii' The arm (of the lion) 00 



• • • • 

An-naJra ? V 
A t-(:araflTarf The glance (of the lion) Unpictured 

00 

Al-jabha IA lgieba The forehead (of the lion) 
00 

0 Dictionary has /Jarajan 
Al-/Jarajan ? 

0 

Al-;;arifa ? 0 

0 

Al- 'awwa 'IAuva The barker (one who barks) 
0000 

0 

As-simak ? 0 

0 

00 

0 

Al-gafr ? 

0 

Az-zuban/ Acubens The claw 
0 



• • 

0 

Al- 'iklll The corona 
0 

Al-qalb The heart 0 0 0 

o 0 

o 0 

As-sawla IShaula The raised tail of the scorpion o 0 

o 0 

0 

00 

An-na'a'im The crux 
00 

00 

Al-balda ? 
00 

0 

Sa 'd a{j-gabiWDabih The lucky (star) of the slaughterer 
8 

Su'ad ? 0 0 0 
0 

Sa 'd As-su 'ud/ 0 

Luck of lucks 
Sadalsuud 



• • 

°0° 

Sa 'd Al- 'a bbiyal Sadachbia Lucky (star) of the tent °°0 

°0 

Al-farg al-muqaddam ? 0 

Ar-risii IAlrescha The rope 4- ( He says it looks like a fish 

Table no. 5: Shapes and forms of constellations and their Arabic names 
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~ Folio 15 recto, i h line, Sayo 'IbrahIm 'Affii~o explains that most of the 

nam s of the constellations are of animals. The reason is that, when they 

saw the constellations, the Arabs imagined them as animals. 

~ Last folio 19 verso, Sayo 'IbrahIm 'Affii~o summarizes and compares 

the above astronomical text through different calendars. The table below 

shows this briefly. The meaning of a great deal in this table is not clear to 

me, especially the four columns that contain numbers; I simply give the 

table just as it appears in the manuscript. Words in [brackets] are my 

additions. 

~ In the margin, the comment appears: February in kabTsa -a full year 

without fraction - is 31. The month is here written correctly as j;11j:!9, 

although in the table itself it is j;14i. It is not clear why he says 

(apparently) that February has 31 days, which in the European calendar 

is never the case. 
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The Arabic names for Coptic Kabisa European ItZodiac Coptic 

the Roman months [Ethiopian months days from 

[= Syria c) months months] 
signll 

Tot 

AylUl J~\ 3 4 Tilt Maskaram 21 October MIzanu\~ 23 

uollhl9" 21 Libra 

TisrIn 'A wwal JJI l>:~ 3 4 Babih T~qdmt 23 Nofamir 'Aqrab 23 

1':"9"T 22 [November] yyc 

Scorpio 

TisrIn tanI .\.3. .~ 

~ U:U"-'IJ 4 5 Haw Hddar "J~C 23 Destember Qaws cY..,s 13 

22 [December] Bow 

(Sagittarius) 

Kantin 'A wwal 4 5 KIhak Tansas 24 Yanayir Jadiyy c.f~ 13 

JJ1uy.i\S ;r"JUf J» 23 [January] Capricorn 

Kantin tanI ~\.3 uy.i\S 5 6 Tuba TdIT 1'C 23 24 Fayayir Dalw ..,l~ 12 

[February] Aquarius 

Subat .b~ 5 6 AmsIr Yakkatit 23 March Hut Wy:.. 12 

r1'JtT 22 Pisces 



• • • 

'Agar )~i 4 5 Baramhat Maggabit 24 April Raml~ 12 

OD'?O.+ 23 Aries 

Nlsan 0~ 5 6 Barmuda Maziya 24 May Tawr .JY 12 

[Miyaz~ya] Taurus 

ffIl.fl1f 23 

'Ayar }~i 5 6 Bisans G~nbot 25 June Jawza' 14 

OJ1(l+ 24 ~Ij~ 

Gemini 

RazIran 01...>:!~ 6 7 Ba' ilna Sane 0'1> 24 25 July Saratan 15 

0lby..>J 

Cancer 

Tammilz j..,..u 6 7 Ablb Arnie 26 Agtas 'Asad ~I 16 

[Ramie] [August] 
Leo 

mS"'fb 25 

'Ab ~1 7 8 Misra Nase 27 September Sunbula 17 

[Nahase] ~Spica 

'1mc\ 26 (Virgo) 

Table no. 6: Month correspondences: 11m Arabicl1m (Syriac), Coptic, Ethiopian, European, and Zodiac. 
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Ms. 6.2 Madli. 

~ What I am calling Folio 1 is a loose sheet which I found on top of the 

rest of the ms. It contains 15 lines recto and 14 lines verso. About one­

fifth of this page has been ripped off, and the ink on the recto is partly 

damaged by water. I assume that this sheet is the end of a madn poem 

which has otherwise been lost. 

~ Folio 2 recto begins with a masrab and thus can be considered as the 

beginning of a section. The masrab is rubricated (here and throughout) in 

red-purple ink and reads: 

r-L.J~'&I~~~'&I~ 

;;aUa AUahu 'ala Munammad ;;aUa aUahu 'alayhi wa-saUam 

'May Allah bring blessing upon Muhammad. May Allah bring 

blessing and peace upon him' . 

This section contains 35 lines altogether, divided into two columns and 

ending at folio 3 recto, 7th line. 

~ Folio 3 recto 8th line begins a new section with a total of 48 lines, 

signaled by a masrab: 

'&1 ~ ~ ~ ~Iy' c.j~4J1 '-5 96 . oJI ~ ~ ~).J~.J o~ 

;;alat(un) wa-tasllm(un) wa- 'azka taniyyati 'ala al-mu$tafo al-hadl 

baraya Munammad ya nabzba AUahi 

'Blessing, peace and righteous salutation upon the chosen one, the 

guide of (all) creatures (?); 0 Muhammad, 0 beloved of Allah!' 

~ This poem is written in the Taff,zla 'triplet' form, consisting of three short 

lines followed by one long line. The masrab is rubricated and the 

upward-oriented veliical continuation of the long fOUlih lines in the left 

margin is rubricated too, except for the first two stanzas. 
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~ Folio 3 verso, 5th line; a line is omitted, which was then added in the right 

mat'gin vertically, marked with a symbol (x). 

~ Folio 4 verso, a poem of ;;alawiit appears. The poem contains 59 verses. 

It starts with a masrab: 

4b .&1 wl~ i ~ f'~ <.$1.)1 

'Awiiy saliim 'alayka (3) ;;alawiitu Alliihi 'alayka 

'My shelter, peace upon you (3), Allah's blessings upon you'. 

This masrab must be recited three times. The numeral e.g. i meaning 

"repeat 3 times" appears (in madli) in the middle of the line, where the 

intention is to repeat the entire line, not just the words that precede the 

number (i). This pattern occurs throughout the madli poems of Sayb 

IbrahIm o Affii$o. 

~ Folio 6 verso, another poem of $alawiit appears. It begins with the 

masrab: 

~)l...JI ~ i ~\j'tl ob, ,04 W , ... , l c...s .,. 

yii mu? fafo al- 'aniimi (3) 'alayka al-saliimu 

'0 chosen one of mankind (3), peace be upon you'. 

Again, the audience must repeat the masrab three times. 

~ In folio 7 verso, a poem begins with the masrab: 

~ j.iS f' yJI f'L,1 4 " ~ ~ ~ ~I 

Allahumma ;;alli 'alii Muliammad (2) yii 'imiim al-liarami kanz(un) 

mufalsam(un) 

' 0 Allah, blessing upon Muhammad (2), 0 leader of the sanctuary, 

talismanic treasure' . 

Linguistically, the word falsam is originally a Greek loanword utilized in 

Arabic and Ethiopic to mean 'talisman, charm and mystery'. 
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~ Folio 9 recto, 7'h line, and folio 10 recto, 2nd line, a masrab is found: 

~..r.J\ .JP.. ~ .&\ i,~ ~ r"~ r.j~ ~ r"~ ~ 

Munammad salam 'alaykum sayyidi salam 'alaykum $alatu Allahi 

'ala bayri al-bariyya 

'Muhammad, peace be upon you! 0 my master, peace be upon 

you, blessing of Allah upon the best of creation'. 

This same masrab occurs in two successive madn poems. 

~ Folio 11 verso, 6th line, a masrab begins: 

~r"~~~ f ~LS\.J\ 

'Away nabiyy (4) Munammad nabiyy salam 'alaykum 

'0 Prophet, my shelter (4), Muhammad, 0 Prophet, peace be upon 

you'. 

The masrab is to be repeated by the audience four times. 

~ Folio 12 verso, 5th line, begins with another masrab: 

~ LS~\ r-k ~" ~ [~].&\ ~ 
$alIa Allahu ['ala] Munammad (2) Munammad 'alamu al-huda 

Munammad 

'May Allah bring blessing [upon] Muhammad (2), Muhammad, 

symbol of right guidance'. 

The expected word ~ 0 ala is omitted. 

~ Folio 14 verso, first line; the masrab is: 

w~\ . ,~\I 1_" )L..J\ i,)WI r" ~~ ~ r" .J 

a~$alatu wa-s-salam (2) 'ala al-nabiyy bayri al- 'anam 

'Blessing and peace upon the Prophet, the best of humankind' . 
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Folio 15 recto, yd -to-last line; the masrab is: 

~\ ~\ ~ r-LJ ~ Y.J ~I ~I ~ r-LJ ~ Y.J 

rabbi ;;alli wa-sallim 'alii al-nabiyyi al-mubajjali rabbi ;;aIli wa­

sallim 'alii al-nabiyyi al-mubajjali 

'0 my Lord! Blessing and peace upon the honorable Prophet. 0 

my Lord! Blessing and peace upon the honorable Prophet.' 

Note that the masrab, which is repeated, is written out in full twice, 

instead of being written once with the number " (two) in the middle as 

elsewhere. 

>- In folio 17 verso there is the masrab: 

_<.1 ... ~ w' .' '.' '.' 
~r ~ ~~U:u~u:U~u:U 

zaynu nabz zaynu nabz zaynu nabz yii nabzbz saliimu 'alaykum. 

'The graceful Prophet, the graceful Prophet, the graceful Prophet, 

o my beloved! Peace be upon you'. 

>- Folio 18, line 6, has the masrab: 

~ r-LJ ~.»}I r\...bj " ~ ~ ~ ~I 

Allahumma ;;alli 'alii Munammad (2) ni?Cimu al-wujudi wa-sallim 

'alayhi 

'0 Allah, blessing upon Muhammad (2), the paradigm of 

existence; peace be upon him'. 

On folio 20 folio recto, written vertically ill the right margm, the 

comment appears: lJ.IIlb,;JIJ.l.J1 ~I ~I Allahumma 'a$lin al-madda wa 

al-qirtasa. '0 Allah! Make proper the ink and the paper' . SaYb 'IbrahIm 

is asking Allah to enlist the ink and paper to help him write correctly. 
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~ On folio 21 verso, we find the masrab: 

~I")l...,r..?~" ~~~~\ 

Allahumma $alli 'ala Munammad (2) sayyidz salam 'alaykum 

'0 Allah! Blessing upon Muhammad (2),0 my master! Peace be 

upon you'. 

In folio 22 verso, near the end of the poem (between the fourth and fifth 

line) in the right margin, the rubricated word mabnaf'topic' appears, 

presumably to indicate that a new topic is starting. (This word appears 

nowhere else in this ms.) 

~ Folio 22 verso, sixth line, has a masrab: 

f' )£';11 ~" 4..11" ~ ~W\ J4 ~ f')\..u, .&\ o~ 

$alatu Allahi salam 'ala Jamal al- 'alam Munammad wa- 'alihi 

wa-$anbihi al- 'akarim 

'May Allah bring blessing and peace upon the beauty of the 

universe, Muhammad, his family and his very honorable 

companions' . 

~ In folio 24 recto, the masrab is almost the same as on folio 17: 

~ f')\..u, ~ 0.lj ~ ~ 0.lj ~ ~ 0.lj 

zaynu nabf nabz zaynu nabf nabf zaynu Munammad salamu 

'alaykum. 

'The graceful Prophet, 0 Prophet! The graceful Prophet, 0 

Prophet! The graceful Muhammad! Peace be upon you'. 
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~ Folio 26 recto, in the th line, a masrab: 

I A;"ii"i''l4..bly...<:l ~J\ LJoA ~ ~J~.&I ~ 

;;alia Aliahu 'alayhi wa-sallama taslT:man man law(iaha $ira{:a 

mustaqTma 

'May Allah bring blessing, peace and salutation upon him, the 

one who shows clearly the straight way' . 

There are two word-final alif s in this masrab which are difficult to 

explain grammatically; perhaps they indicate lengthened pausal 

pronunciation at the end of half-lines. 

~ Folio 26 verso to folio 28 recto, a long poem with the masrab: 

~w~~~J~~1 

lAllahumma ;;alii wa-sallim 'ala sayyidina Muhammad 

'0 Allah! Blessing and peace upon our master Muhammad'. 

Under this ;;alawat's masrab there appears a sub-masrab: 

0:!j 0:!j 0:!j JS 0:!j 0:!j 0:!j 0:!j JS 0:!j 

zaynu kullu zayni zaynu zaynu zaynu kullu zayni zaynu zaynu. 

'Graceful all graceful, graceful graceful graceful all graceful, 

graceful graceful' . 

This sub-masrab recurs 6 more times (total of 7) on folios 26, 27, 28 in 

this long ;;alawat poem. 

~ Folio 28 recto, an AjamI masrab appears in a mixture of Arabic and 

Amharic: 

1..:-l~("IJ~I..:-lyt.;!~ ~~ ~ [~] J....o~1 

lAllahumma ?alii ['ala} Muhammad yii-miidina sum ya- 'arab 

dawam mujarrab 

' 0 Allah! Blessing [upon] Muhammad, leader of Medina, the 
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ever-proven one of the Arabs. ' 

Although the masrab is Ajami, the poem itself is Arabic. The innovated 

Ajami phrase is: yd-mddina sum rOD~.C; 0"9" 'leader of Medina' , as well 

as the immediately following occurrence of yd-, both showing Amharic 

word order. 

As once before the expected word 'alii 'upon' was apparently omitted 

between ;;alli and Muhammad. 

~ Folio 29 verso to folio 31 recto, a poem with the masrab: 

r)l..JI-, 'O)U\ " ~ rlWI 'Olp. 

nayiitu al- 'iilam (2) 'alayka al-;;aliitu wa al-saliim 

'0 life of the universe! (2) Blessing and peace be upon you'. 

~ Folio 31 recto to folio 32 recto, a poem with the masrab: 

4J~)I~~" ~.&\~ 

;;allii Alliihu 'alii (2) Munammad samsu al-risiila 

'May Allah bring blessing upon (2) Muhammad, the sun of the 

(holy) mission'. 

~ Folio 32 recto to folio 35 recto, two succeSSIve poems occur with 

identical masrab's: 

.ul~-, ~ " ~ rL>-' ~ ~I 
'Allahumma ;;alli wa-sallim Dalii (2) Munammad wa- 'iilihi 

'0 Allah, blessing and peace upon (2) Muhammad and his 

family'. 

In folio 35 line 7 a suggested change (or correction?) is added in the left 

margin in ballpoint pen and apparently in a different handwriting: the 

words ~ ~ -' wagay(i(un) tagU;1u in the main text are emended to 

~ ~ -' wafay(i(un) tafi(iu· 
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In the same folio, lih line, in the same (corrector's) handwriting, a 

serious error is corrected in the left margin: the omitted word Y.P gayri 

'not' is added, with the symbol X indicating the location of the insertion. 

~ On the second-to-Iast line of folio 35 recto to folio 36 recto, a new poem 

appears with the masrab: 

.ul y ~J~).~J~J" ~~ J,..o~1 

Allahumma $alii 'ala Muhammad (2) wa-sallim wa-barik wa- 'ala 

'alihi 

'0 Allah, blessing upon Muhammad, (2) and peace and blessing, 

and upon his family' . 

~ On line 8 of folio 36 recto the masrab appears: 

~\~~~JJ,..o £ J~\\~y 

ya go. al-jalali (4) $alii wa-sallim 'ala tal 'ati al-jamali 

'0 He of majesty! (4) Blessing and peace upon the countenance 

of beauty'. 

~ The second-to-Iast line of folio 37 recto has a two-part masrab: 

)L....,)I w~\ ~.?-)\ 0:lj y ~ .&\ ~ 

$alla Allahu 'alayka yo. zayna al-wujud 'asrafa al-rusula 

'May Allah bring blessing upon you, 0 the graceful one of 

existence, the noblest of prophets.' 

.:I~\ ('1.iJ\ ~~ ~ ~J~)\ ~ 

liabiba al-wadudi Taha ?dhib al-maqam al-mahmud 

'The beloved of the Affectionate One [Allah], TEiba, he of the 

Station of Praise. ' 
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Taha is one of the names of the Prophet Muhammad. The alif at the end 

of the word al-rusulii is surely a grammatical mistake; one would have 

expected al-rusuli. 

~ In folio 41 recto: 

1) In line 9 a masrab is found: 

li....:JI yly:;.<.:;ah,0411 ~I i ~~ J,...o~1 

Allahumma $alli 'alii Muhammad (3) 'ahmad al-mu$tafo sariibu al­

;;afo 

'0 Allah, blessing upon Muhammad! (3), 'Ahmad, the chosen one, 

the purest of drinks. ' 

2) In the left margin a lengthy rubricated annotation is inserted diagonally: 

<Go.' [~] wi 4.:lc ~I . 'I~I' ~I [w]' .~. ~ I.A.~ ~I o~ . j..)AA J ~.J c..r U:! . '"(!-'-" ~ • j 

4.:lc ~I . . ~ · · ~,\I o~ 'WlI . L :..11 ~ .. ~,\\ w\..u~I· J 'Jt\ . L ~II ~.J ~ l.-::- ~ c..r ~ J c..--::-- ~. L.J-'I j ~ 

Hii!/ihi wa-al-faliifa ba'dahii li-saybinii Sihii[b] al-Din al-Diini 

ra(fiya Alliihu 'anhu wa- 'allafo [?] mamzuja al-sap- al- 'awwal 

min al- 'abyiit Ii al-sayb wa al-sap- al-ffini li-tilmi!/ihi al-sayb 

Husayn ra(fiya Alliihu 'anhu. 

'This poem and the following three poems [folio 42 v. fifth line, 

folio 45 r. loth line and folio 46 r. 8th line] are (compiled) by our 

SaYb Siha[b]u aI-DIn al-DanI, may Allah be pleased with him. 

Their authorship is mixed: the first hemistich in each line is by 

SaYb Siha[b]u aI-DIn al-DanI, and the second hemistich by his 

pupil SaYb Husayn, may Allah be pleased with him. ' 

Here the final letter bii' of Sihiib is accidentally omitted. The word which 

I have transcribed wa- 'allafo is written as Wlj which makes no sense "as 

is". I am not sure of the correct emendation. 
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~ In folio 42 verso fifth line a masrab appears: 

~yJ\~~" ~.&\~ 

;;alla Allahu 'ala (2) Munammad nabfbi al-mawla 

'May Allah bring blessing upon (2) Muhammad, beloved of the 

Master.' 

~ Folio 45 recto, loth line, has the masrab: 

"".:lI)1 ~\~..>'-" "".:l4-1\ ~ 'I' ~ ~ ~ ~I 

'Allahumma ;;alli 'ala Munammad (2) Munammad al-hadl sirru 

daka al-wadf 

'0 Allah, blessing be upon Muhammad! (2) Muhammad, the 

guide, the secret of that valley.' 

In the 20th line of the poem )4j.I1 al-nubala 'the noble ones' is written, 

while )l.&ll 'al-kumala 'the perfect ones' is inserted just above it. (Note 

that both words, as well as ~I al-jucjala earlier in the line, fail to have 

the expected final hamza.) These are alternative readings, and both make 

equally good sense. 

~ Folio 46 recto, 8th line, a masrab with: 

~ r)\....J\ 1.S.J'+a ~ ~ ~ ~\ 

Allahumma ;;alli 'ala Munammadin mubaraka al-salamu 'alayka 

'0 Allah, blessing be upon the blessed Muhammad! Peace be 

upon you'. 

As before, the final ali/in mubaraka is grammatically puzzling. 

~ Folio 47 verso first line to folio 48 verso, the last poem of the ms. 

appears with a masrab: 
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.&\ JY'I.J 4 ~ " ~~.&\ 'b~ 

$Qliitu Alliihi saliimun (2) 'alayka yii rasula Alliihi 

'May Allah bring blessing and peace (2) upon you, 0 Prophet of 

Allah! ' 

Every line of this last poem ends with the word .iii 1 Alliih, which is written 

in black and then rubricated (purple over black), except for the final page 

(final 6 lines) which has no rubrication. The poem ends with the word 

tammat 'completed' which is written in an elaborately decorated style. 

Linguistic and paleographical notes to text 6.2: 

~ Sayb 'IbrahIm in his writing mostly writes the connected 'ayn ill a 

peculiar way: .J:2.not the usual -'1-. 

~ In the word 'alihi 'his family', the spelling 4.31~ (f. 32, and f. 35) appears 

instead of the standard 4.31 . Note the initial hamza with no written alif. 

Ms. 6.3 Madli. The main philological notes are: 

~ The first folio recto is blank, while the verso contains the masrab of the 

first poem: 

~ ~~.&I JY'I.J 4 i ~ 4:.-y ~ 4:.-y 

marnaban bikum marnaban bikum (3) yii rasula Alliihi salam un 

'alaykum 

'Welcome to you! Welcome to you! (3) 0 Prophet of Allah! 

Peace be upon you'. 

The poem is in taffzta form, with 3 short lines and one long line; the 

continuation of the long fourth lines in the left margin is written 

upward-oriented vertically. 
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~ Folio six verso, another masrab appears: 
. ' li..:;, 1- . I . _ A III 
~~ ~ ~~c..s--(".)o'-oQ~ 

Allahumma ?alli 'ala Munammad nabTbT nabwT sifo T nabiyy'i 

'0 Allah! Blessing upon my beloved Muhammad, my beloved, 

my healer, my Prophet. ' 

~ In folio 9 recto a masrab occurs in the right margin vertically: 

~J ~ .&1 ~ ~I ~li..:;, r-li~1 ~..J ~ ~ ~ ~I 

Allahumma ?alli 'ala Munammad ranmatu al- 'anami sifo'u al­

suqmi ?alla Allahu 'alayhi wa-sallim 

'0 Allah, blessing and peace be upon Muhammad, the mercy of 

mankind, the healer of sickness. May Allah bring blessing and 

peace upon him' . 

~ Linguistic explanations are inserted in the margins, written upside down: 

1) yJI al-sirr (folio 2 recto, last line) literally means 'secret'. But in 

Sufism its meaning can be similar to that of qalb 'heart' and run 

'spirit' . 

2) r-)lJ; ?alam (folio 2 recto, last line) literally means 'darkness'. But 

in Sufism it can mean the turbidity which affects the heart. 

3) (.)"l.".,..:JI a I-sum us (folio 3 verso, third line) literally means 'suns'. 

The marginal note explains this as hyperbole (mubalaga) for 'sun' 

(singular). 

Ms. 6.4 Tawassul. All the ms. is written III black ink, except for a few 

rubricated lines (in light red). These are: 

1) Folio 7 recto, third line, U:!~I ~ ~i ~\.S.l l ~)~ bi-I-waliyyi al-kiimil 

'a 'nT Samsu aI-Din 'by the perfect saint, I mean Samsu aI-Din'. 
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2) Folio 10 recto, fifth line, c;:...fo J,;..c .&\ .&\ .&\ .&\ Allah, Allah, Allah, Allah, 

'aiii! faraii '0 Allah, 0 Allah, 0 Allah, 0 Allah, hasten my relief.' The 

scribe has mistakenly written C;:.J ~ (f-d-r-j) instead of c;:...fo . 

3) Folio 12 verso, 9th line: 

. ,'. ::IL .t..Jc . > wI ~,Y.J; ~ ~~ 0..a 

Man 'allafahu yusamma Basfr fa-iud Oalayhi rabbi bi al-tabsfr 

'The one who composed this is named BasIr. 0 Allah, be generous 

to him with glad tidings (tabsfr).' 

4) Folio 12 verso, 12th line, ~ Y.J '-:! ya rabbi ;;alii '0 God! Pray'. 

5) Folio 12 verso, 13 th line, 1357 ~ WA:i tammat sanat 1357 'completed in 

1357 H.I 1936. 

~ In folio 12 verso, last line, the name of the copyist is spelled out: 

.l.. 0 C 0 c.J Y \ .l.. 0 C \ 0 _~.i1..S katibu hu 'A n ma d bi n Mu na mma d. The 

copyist is: 'Ahmad bin Muhammad. The letters are spelled out separately 

(not joined), and the mim is written like an isolated ha (0). Note that the 

dal (twice) is written with a connecting stroke to the right, even though 

the letter is not connected to anything. 

7. Notes and letters 

According to SaYb 'IbrahIm's son 'Asma, his father's position in society 

enabled him to meet the last governor of Jimma 'Abba Jifar II (r1. 1878-1930), 

Emperor Haile Selassie (r1. 1930-1974) as well as all the regional authorities 

during the era of the Emperor and the Ddrg. In his meetings with these 

authorities, SaYb 'IbrahIm raised and discussed issues of the Halaba people. 

The different notes and letters found in his library highlight his personality, 

manner of communication, character and status, 
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Basic description 

The basic content of these various papers IS court affairs, cases of family 

disputes and general social relationships. 

Technical description 

These documents are individual sheets of paper, sometimes folded but not 

bound' they are in good condition and can be read easily. The majority of the 

not s and letters are written (in fidal) in Amharic; a few are in Arabic. Some of 

the sheets are slightly damp, which in turn has sometimes affected the ink. 

Philological analysis 

The content of the notes and letters of Sayb 'IbrahIm can be classified as 

follows: 

1) Mediator: Sayb 'IbrahIm worked as a mediator between disagreeing 

people. In such cases sometimes the court would consult him to get his 

ideas on the matter, and sometimes would refer various matters to him to 

resolve the problem peacefully. For example: 

A.The case of 'Abdulla HabIb in his petition written on ;rUUfil 

1'k/iflj.t}.lF'. Tahsas 16/1947 E.C. 25/12/1954. 

B.A case numbered 163 dated on 0'" I'k/ij~ q.lF'. Sane 16/1947 E.C. 

23/6/1955; the court wished to ask Sayb 'IbrahIm ~l~ .,,,..C;: l' f4: 

'Aynatana trJyaqe 'a particular question'. 

C. In another case he was summoned to make a presentation to the 

court on 1'C:Jj.H~X q.lF'. Tar 14/47 E.C. - 22/1/55, and again two 

months later on OTJ.fllf:I~/'2~ q:lF': Miyazaya 12/47 E.C. -

20/4/55. These two summonses are identical in style, and the 

clerk's name, his signature, handwriting, and the seal of the court 

are also the same. 
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D. A case which is dated on OD;JO.T 12 c]j~ MdggabitlI2/3 8E.C. -

21/3/46 contains the name of the disputants, the witnesses and the 

judge. An interesting thing is the method of signature: here and 

elsewhere it is a fingerprint surrounded by the name written in a 

circle. 

E. SaYb 'IbrahIm and two companions went to Kambata 'Awrajja 

'region' to talk with the administrative authorities about how to 

put an end to cattle theft in Halaba. This can be learned from a 

petition written on ;t-UUf{) ---I'!! Tahsas--/40 E.C.- --/12/45 (the 

day is omitted from the date). 

F. A problem between a husband and wife was resolved by SaYb 

'IbrahIm on ;t-UUf{) 2/38 Tahsasl2/38 E.C. - 11112/45. 

G. A documented mediation dated on '!!t:l}:r: OD{)hlr:~:4'1: 

Mdskdrdm 20/47 E.C. - 20/9/54, and written by SaYb 'IbrahIm 

himself. He was thus both the writer and the mediator. 

H. A conciliation rCc}>:(J}'A ydrq waf 'conciliation agreement' 

among disputing parties is dated on "J1(lT:~~:,!!X:l}:r Ganbot 

27/47E.C.- 416/55. In standard Amharic, the first word would be 

r oCc}> yd- 'rJrq 'of conciliation'; SaYb 'IbrahIm wrote a contracted 

form of the word, reflecting his Wollo dialect of Amharic. 

I. A document dated on rhrt\,: 29 4"} 67 l}lr Hamfe 29/67 E.C.-

5/8/75, at the beginning of the Ddrg era, indicates that SaYb 

'IbrahIm was still continuing to serve his local society even after 

the fall of the Emperor. In the colophon the usual boasting is 

found: ~l.:"r-R.f::"c}>y.r fh·Olrc'lWf~T:.e"rAr ']tyop'iya 
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taqdam nabratasabawiniit yalamlam 'let Ethiopia be the first, and 

let socialism be verdant' . 

J. A draft written to the general govemer of Arsi regarding a land 

dispute. This was done on rlJt*: ~'}:~~£}:~, Yakatit 

day/47E.C.- 2/55 (the word 'day' appears, but not the day itself). 

K. A sale was carried out between 'Abdulla and Musa. This was in 

the presence of three witnesses. It was dated on ~~:u~C:I 

421Hadarl10 - 49111119. [Here, the order is (Y,M,D) = year, 

month and day]. 

2) Clerk: Sayb IbrahIm's ability to write Amharic made him the clerk for 

his local district in the (CJqqub 'social credit cooperation group'. This 

was done weekly by collecting a specified amount of money from each 

of the members and recording the names of the contributors. At regular 

intervals, the total amount would be given to one of the members, in 

rotation. There are two such texts, both written in Arabic I Amharic 

Ajami. One states that it was written on O1f.fl1f:9.~'}:~?; £}/~ Miyazaya 

4/46 E .C.-I2/4/54; the other is undated. The contributors would pay 

either in birr or in cents, but one participant paid the large sum of ?i 

'lm·'},(': [n'}~] I bawnd [bonda] "one pound", which means 10 birr -

that is, each bonda (pound) traditionally in Halaba equals ten birr. In 

addition, the old English-derived term for half-birr (50 cents) 7iA ,}e7J 

salang (shilling) also is used, with 20 salang equals one bonda. 

3) Aid: In a message written to SaYb 'IbrahIm on "'~t\ 7;1Vi:!; Hamle 

6/48E.C.-I3/7 156 Fitawrari Sulayman Busra, who had travelled to the 

general regional office, requests SaYb 'IbrahIm to send him expenses for 

his daily activities. 
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~ Friendship and sociability: Sayo 'IbrahIm had a good and strong 

relation with his friends. His respect for his colleagues is shown in the 

way he addresses them, in high-quality eloquent language. The following 

can be taken as an example: 

... ~LS.II ~1.iI1 o~ ~I ~~l.a:ic.I.J ~P.J ~~~I o~ ~I 

'Ila rz.a{jrat 'asyadz wa-fabrz wa- 'timadi 'a 'nz na(irat al- fo(iillna 

al-kamillna ... 

'To my respectable masters, my pride and my support, I mean the 

respectable, excellent and perfect ... ' 

Others showed their respect for Sayo 'IbrahIm and their warm feeling for 

him in the salutation of their letters to him. 

1- Sayo Sayyid Makkiyyi, in an undated short letter, begins his message by 

lauding: iu~1 ~~I ~~ J:!yJI .l.!)1 ~I 'Ila al-walad al- 'azzz {/i al-janab 

al-narzz 'to the dearest son, he of the unassailable position'. 

2- A letter written by • Abdulla Salih dated 1368h. - 1947. He begins in the 

usual way of writing among Muslim scholars: the basmalla 'in the name 

of Allah, the most gracious, the most merciful', namdalla 'praising and 

thanking Allah', ;;alawat 'praising and blessing upon Muhammad'. 

Then, he continues by expressing his eternal love and esteem for Sayo 

IbrahIm: 

, .&\ . ~ t..u:..1 4.J • I' .C: ~'1 --.w.::JI '~I.:..- .11 t1.WI ' .-:. ~II <....Jlh.ll II 
1.,;>' • ~ ?'~ .•. .J ~ • .J?,~. . (.S" 

4..,~' 1.-: <l.a I.S.o ' 1-:0: <U....ub...o 611 . )lj .&1 .J.Jc ~ I I..;.. .. ~.I\ ' .& Lu.:...... • <.s-'""'"' .J .J ~ .J . ,,- Yo C-::-' ..J 

, 4...U....JI .<~. , 4...J.aJI .<\~ 1_' ~ )l...., • r---~ .J • \'='. (.S"'- .' .J?, 

'ila al-janab al-muntaram, wa al-balll al-mu 'a??am wa al-nabzb 

al- mukarram 'a 'nz bihi 'abzna fi allahi wa-munibbina li allahi al­

Sayb 'Ibrahzm 'Abdulla fa-Ia zalat manasinuhu tutla wa-
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194? is missing; perhaps it was zero, which would be represented 

by a dot (small, hence easy to overlook), to give" 1940". 

6) Historical note: A note written on paper in Arabic about Halaba and the 

surrounding areas. The text is as follows: 

1.J:l~ J ~WI ~..J l,)A ~ ykj ~':ll r.J: 0 ~ # ~':ll ~.:l J 

l,)A 1..# 4 J..)'-'lIJ ~ 1..# IpJ \.41c 4~ 0.:l:l~1 t91.l.J4 U~:NI 

'ii. ~ yo':lJ ~ ~ ~I..JJ ... ~1..)'-'lJ r+ili¥J ~..J~~ 

wa-dabala al- 'injtiz Qullito r;fanwata yawmi al- 'iP'zayni li- 'asri 

baqiyat min Rabi' al-Jiinf wa-r;farabu al-'lta .. . bi-l-madiifi ' al­

sadida r;farban 'anifan wa-qatalU kaflran minhum wa- 'asaru 

jamman gafiran min jii'riilihim [? ] wa-kabtiiniitihim wa­

siriijinatihim r .. ? ] Walamo sana 1360. 

'The British entered into Qullito on the morning of Monday, with 

ten days remaining in Rabi r al-Jiinf [i.e. on the 20th
]. They 

bombarded the lta[lians] fiercely with heavy cannon-fire, and killed 

many of them, and they captured many of their generals [?] and 

captains and sergeants ... [?] Wolayta in 1360h.- 1941.' 

~ Three comments on this historical note: 

1- The distance between Halaba and Wolayta is only around 80 km. This 

means that when Wolayta was freed from the Italians in 1941, Halaba 

was freed too. 

2- Two English loan words appear: kabtiiniitihim 'their captains' and 

sirajinatihim 'their sergeants'; possibly also jiinriilihim their generals', 

which may be what underlies the attested spelling ~I..J~~ jii'ralihim. 

The feminine plural ending on "captains" (-at) is puzzling; the word for 

"sergeants" is a broken plural. 
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makarimuhu tumla hadiyyatu salam wa-taPziyya 'ala Pzibabikum al­

'aliyya wa-Pza(iratikum al-saniyya .. . 

'To his respected excellency, the glorified intimate friend, the 

honored and beloved, I mean our brother in Allah, who loves us in 

Allah, Sayb ' IbrahIm (Abdulla whose good merits are always 

being recited and his noble qualities spoken of, a gift of peace and 

salutation, for your exalted friends and your resplendent 

excellency, ... ' 

4) Guardianship: Sayb 'IbrahIm took the responsibility for looking after 

the al-Niir mosque in Qullito. During the period of Italian colonialism 

the Italians were discussing whether to repair the .mosque or to tear it 

down and rebuild it. The expenses for the two alternatives are recorded. 

The existing documents are two papers. An Italian signature is found at 

the bottom of both. 

5) Marriage official: One of SaYb 'IbrahIm's ways of serving his society 

was to supervise agreements of marriage between the bridegroom and 

the bride's representative. 

A. A typical example, written in Arabic, is a marriage which took 

place on 15 gu al-Qa'da 1372h. - ,· ··,1951 , between lamIla and 

'Assamo, in the presence of three witnesses. The Ajami Amharic 

word t..S"'.) b~C~ firma 'signature' is written at the end instead of 

the classical Arabic: ~Y tawql'. 

B. Another marriage agreement is also written in Arabic but the 

dates, although written using Arabic numerals, are given 

according to the Ethiopian calendar as follows:' ~ f --- )~ cuu 

'I' 0 tarrb hadar 25 194--- [5 Dec. 194?]. The final digit in the year 
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3- It is strange that the word "Italians" is written only as \..b/:/I al- 'lta. 

Several other words are either spelled strangely or are hard to decipher 

properly; see photo. 
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Fig. 22. A page ofHalaba genealogies. 
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Fig. 23. A page ofHalaba genealogies. 

192 



Fig. 24. Sayb 'IbrahIm' Affuso's own genealogy. 
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F· 19. 25. A page ofHalaba genealogies. 
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Fig. 26. History of the Halaba and Qabeena. 
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Fig. 27. A page ofHalaba genealogies. 
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Fig. 28 . Genealogy of the Kabire family. 
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Fig. 29. From a brief biography of Saint Abdussalam AI- Asmar 
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Fig. 30. From a brief biography of Saint 'Abdussalam AI-' Asmar 
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Fig. 31. Brief biography of Saint Abadir 
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Fig. 32. A page of Halaba genealogies. 
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Fig. 33. A page of $alawa!. 
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Fig. 34. A page of '!stigfiir man?f/ma, with masrab written vertically. 
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Fig. 35. The ending of Istigfar man?iJ.ma and the beginning of Ta(iarru . 
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Fig .. 36. A page of Ta (/arru .' 
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Fig. 37. A note dated Maggabit 1211938 E.C. -2110311946 regarding a dispute between two parties. The judge 
was Sayb 'IbrahIm. 
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Fig. 38. Summons for Sayb 'IbrahIm regarding a 'particular question' dated Sane 16/1947 E.C./ 23/06/1955. 
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Fig. 39. Bill of sale for a gray mule. 
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Fig. 40. A letter written to Sayb ' IbrahIm dated 1368h.l1947. 
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Fig. 41. Bill of sale for a gray mule. 
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Fig. 42. Estimate of expenses for repair of a mosque, with Italian signature. 
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Fig. 43. A marriage agreement. 
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Fig. 44. A message requesting help from Sayb 'IbrahIm ' Affi1~o 
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Fig. 45. A memorandum resolving a dispute. 

Fig. 46. A summons for Sayb 'IbrahIm to serve as a witness. 
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Fig. 48. A historical note about the Italian conquest of Qu\lito. 
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Fig. 48. A historical note about the Italian conquest of Qullito. 
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6.3 Analysis of collective genealogical mss. 

The study of genealogy 'ilm 'al-nasab, which frequently touches on the field of 

biography, takes us back to the very beginnings of Islamic literature, where the 

genealogy of the Prophet Muhammad and later the caliphs created a lasting 

interest in this field. It soon became a common pattern in the Muslim clerical 

establishment. This science serves to stabilize a group's identity, including its 

ideological and religious basis. It is an important source and instrument for 

modern historiography. Used critically, it can help detect the approximate time 

of a migration by counting the number of generations recorded in a genealogy. 

The Halaba attach great importance to knowledge of the relations of kinship 

and descent. It plays a crucial role in local decision-making processes: in 

Halaba, when a traditional meeting is held the leader of the meeting must 

belong to the Side clan, if a Side is present at the meeting. The reason is that the 

Side are assumed to be descendants of the Prophet Muhammad. 

Genealogical documents in Halaba are preserved in both oral and written form. 

A Halaba genealogy is chiefly patrilineal. It contains the names of all the sons 

of a certain distant forefather, especially if they are themselves founding fathers 

of settlements or played an important role in politics. In some cases, daughters 

are also included, particularly if through their marriages important genealogical 

links were established. The parts of existing documents of Muhammad Na$r 

and MahdI fIusayn dealing with their parents' genealogy show clearly their 

descendants. Moreover Mahdi fIusayn recorded the genealogical tree of 

tAbdulqadir tAbdulhakIm, drawing on written notes ofSayyid Makkiyyi. 

Genealogical linkage may cross ethnic boundaries, resulting in inter-ethnic clan 

relations. For example, the Halaba and Qabena, who are today geographically 

far away from each other, are genealogically connected and consider 

themselves as full brothers. This genealogical connection establishes a strong 
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tie, which results in the quasi-impossibility of refusing mutual help. Elders, 

who are the keepers of customary law, may also preserve genealogical 

knowledge. Sayyid Makkiye's personal, private efforts in the field of 

genealogy, asking other elders about themselves and even cross-checking with 

similar ethnicities, succeeded in establishing the so-called ~)l..A 0 ~ Sajaratu 

Halaba 'Halaba genealogical tree'. According to MahdI ttusayn, a meeting 

with elders from the Tambaro ethnicity was held in 1984E.C. - 1992. The aim 

of this meeting was to get to know each other better, to strengthen their 

bilateral relations and to assure a good future for the next generation. This was 

done in part through comparing their knowledge of their respective ancestors. 

The following works document the genealogies and biographies of several 

leading Halaba scholars. I give a great deal of detail; although I cannot 

personally verify all of the claims below, this can be useful raw material for 

future scholars. 

1) Muhammad Na~r 

His biography is recorded by himself in an unpublished compilation Al­

Jawhara al-Qahabiyya fi TarT:b al-Su rub Al-ltyopiyya 'the golden jewel about 

the history of the Ethiopian nations'. In the chapter "Biography of the Author", 

which in the ms. is dated 3/7/1421h.-20/1/1992, he states that he was born in 

'Allolaqqa district in Halaba province a few years before the Italian occupation 

of Ethiopia. Two years after the occupation he moved with his family to 

Bobbissa, 25km. away. Four years later, as a young boy, he started to leaITI to 

recite the Qur'an under SaYb TaqiyyuddIn BasIr. After that he travelled to the 

Hulba,rag area to study under Sayb Sa'Id 'utman, then later he returned to 

Halaba to continue his studies. Under the local scholar 'Adam Sommono, he 
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studied jurisprudence flqh; Arabic grammar Nanw, under MUsa Hasan; and 

ltadiJunder Sayyid (AlI (Umar. On 11111374h / 30-08-1954, he went to Addis 

Ababa to study with 'Ahmad Dalliti. In 1380h.-1960, as a young man, he got a 

scholarship from the Islamic university of Medina in Saudi Arabia. After he 

completed the pre-university preparatory program there, he returned home 

where he began his activities in the 'Afar region, then going to Jimma, 

'Illubabur, BaddaJe and fmally back to his birthplace Halaba. In 1391h.-1970 

he established Dar AI-hadIt, which is generally considered the first public 

school not only in Halaba but also in the whole southern region of Ethiopia. 

Muhammad N~r in his biography presents his father's lineage in parallel to his 

mother's lineage. The two lineages meet at the 12th generation CUmar) on his 

father's side, and the 11 th on his mother's. The following table gives the lineage 

of his parents, going back in time from 1 (present) to 11112 (past). 

No. Father's lineage Mother's lineage 

1 Muhammad Na~r 

2 HamId C AbdulhakIm) Zarnzam 

3 Suramo Hasan 

4 Maltano ' Azma Gibato 

5 Totiro 'Azma Qalbo 

" 6 Wa'm~'otallo 'Azma Sui a 

7 Wa'm~samo 'Azma Kaslab 

8 Wa'm~maymoto 'Azma J~gan 

9 Toroda 'Azma 'Allaqero 

10 Bukkanna Haji tAlI 

11 Manceno Haji ~Umar 

12 ~Umar 
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According to Muhammad Na~r, a large number of southern Ethiopian 

ethnicities - Qabena, Walene, Gad ab ano , Gurage, Silte, 'Innaqor, 'Azarnat 

Barbire, Limmo, 'Indagaiiii, Soro, Tambaro, Hadiyya, Kambata, Hulbarag, 

Sidama and a part of Oromo, in addition to Halaba - have genealogies that 

come together in their 12th, 13 t
\ or 14th generation. Muhammad Na~r says this 

explicitly. He makes this as a general statement; but his work also includes a 

detailed genealogical comparison of the Halaba and six other similar and 

neighbouring ethnicities. These ethnicities' genealogies, according to his data, 

come together some 6 to 16 generations back. 

The following table is a comparison done by him of these six other ethnicities 

alongside his own Halaba lineage. Ancestors marked here in boldface indicate 

where the genealogies meet. 
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No. 

1 

2 

3 

4 

5 

6 

7 

8 

9 

10 

11 

12 

13 

14 

15 

16 

Halaba ' Azarnat Barbar Qabena Kambata Hadiyya Hulbarag C'iro 

Muhammad Na~r Muhammad Na~r 
Fa<;:ilu Jamal Yohanngs Mu~taIa Mu~aIa 

(father s line) (mother ' s line) 

HamId 
Zarnzam 'Asfa ttamld Lomgbebo (Abdulwahhab Maryam C Abdulhaklm) 

Sudimo ttasan Takiso Nigas Muhammad Nfu Dabbaro 'Ahmad Saki ' IbrahIm Qalbato 

Maltano Azma Gibato Nuru Safi Gajibo Buba Mando Gandisu 

Totiro Azma Qalbo Dannabo Ggttalliia Gannamo Lalisso Gaddisa 

Wa'ma'otallo Azma Sula Bitossa 'Ayyido ttasan Dullamo 'Ajama C'ibta 

Wa'masamo AzmaDor C'arafo Mollade Zuhiso Garad Cibbato Kontarn Kafgji 

Wa'mamaymoto AzmaKaslab Marina Baddane Wa'ma'otallo 'Ofri Ggzac'C'o 

Toroda AzmaJigan Muzayyin Dagiro Wa'masamo Taso Gibalu 

Bukkanna Azma Alliqaro Sultan Baslr Wa'mamaymoto 'Azzobada 'Imose 

Manceno ttaji 'All Saffata Qatwito Toroda Bukkanna Gurac'ro 
(Umar tUmar Bukkanna 'Imano Bukkanna Manceno Wazaro 

Manceno Tiramo Manceno (Umar Malga 'Ega'lo 

tUmar Wasirgmangco (Umar ??? 
ttan 

Manceno 
Table no. 7. Comparative genealogies of seven ethnicities. 

Note: The matemalline of Muhammad N~r appears twice in the source; there is a small discrepancy between the 

version given here in table 10 and that given just above in the main text. 



As seen above, the genealogical lineage of Muhammad N~r (column 1) joins 

with that of Yohann~s of Hadiyya in the 6_Sth generation (Wa'm~' otallo), and 

in the lO-lih generation with Fa(;flu of Qabena and Mu~taIa of Hulbarag 

(Bukkanna). In the lih generation his genealogy interlinks with that of 

'Azamat (,Vmar) and in the 16th generation with Jamal of Kambata (Manceno). 

In the genealogy of C'iro, I have put H???H at the bottom, because the author 

does not give any earlier generations. We can guess that H???H might be 'Vmar, 

who is found as the ancestor in the other genealogies; recall that Muhammad 

Na$r himself mentions (above) that all these ethnicities meet in the 12-14 th 

generation. In the case of Kambata, to be sure, the name of 'Vmar is not 

mentioned explicitly; but he is already known as the father of Manceno, who 

does appear. 

2) Mahdi Unsayn 

He spent the first five years of his life with his father SaYb tIusayn NurI 

learning to recite Qur' an, then he continued with his elder brother Muhammad. 

After that he continued studying with his cousin SaYb 'Abdurrahman 'Isa for 

about a year, then with SaYb 'Ogat'ana in 'Aymalle district. He studied with 

SaYb Yusuf 'Abbadanniyy for only one month, and fmally with SaYb 'Adam 

MU$taIa Gabaro until completing the whole Qur' an; with Sayb 'Adam he also 

started the fundamental beginner's text of jurisprudence (jiqh), Safina Al-naja. 

He completed Safina Al-naja with SaYb Sulayman in Barac'c'o district and 

started the second book of fiqh, by 'Abu SUja', Matn AI-gaya wa-I-taqrib. He 

later travelled to Sadda district in the Silte area to study under SaYb Mahmud 

'Ahmad, continuing from where he had stopped in the last course, besides 

22l 



• 

reading all oth r Safi (I books of fiqh over the next six years. After that he 

returned home, studying in Battie and Hansa. In addition, for short periods he 

studied in Azarnat and Qabena. Finally, he travelled to the holy places Mecca 

and Medina on 25/1111392h.- 1962 E.C. - 1970. He entered the Dar Al-hadit 

secondary school in Mecca on 9/1111392h.- 1970 and remained there for about 

seven years. He then studied eight years in Medina Islamic university, the first 

four to complete his secondary education, the latter four years for his 

Bachelor's degree in the faculty of nadiJand Islamic studies. He completed his 

academic courses in 1405h.-1406h.l1985-1986. Finally, he returned home on 

30/1/1407h.-24/1/1979 E.C. - 28/9/1986 and began teaching in the Dar Al-hadit 

Islamic school in Qullito, where he is still working today. 

Sayo MahdI Husayn's lineage is given as a list in his personal diary as follows: 

No. Father's lineage Mother's lineage 

Mahdi Husayn 

2 Husayn HalTma 

3 ' Irgac'c'o Rabbo 

4 Dalbr Sola 

5 Torasa Dadaso 

6 Ganno Lemmosa 

7 Mandino Jigana 

8 Dillaba Maqqe 

9 IamaraddTn Barno 

10 IIawase Qac'c'ito 

I 1 ide NOr Yusaf 

12 ' Allose 'Ahmad AI-BarT 

13 Na$raddTn 

14 MahmOd 

15 OUmar 
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Starting from the 10th generation of his mother's lineage Qac'c'ito, some details 

are given in prose discussion; the discussion partly disagrees with the above 

list. Qac'c'ito had four sons: Barno, Gumbanna, Nabitta, and Duwatta. Bamo's 

son is stated to be Lemmosa, who in turn had two sons: Humam and Dadaso. 

Here, two ancestors (Maqqe and Jigana) are skipped and unmentioned. Dadaso 

begot three children, two sons and one daughter: Tara, Sola and JamIla. The 

middle son Sola had only one son, Rabbo, who was the grandfather of MahdI 

Husayn on his mother's side. 

3) (Abdulqadir (Abdulhakim 

Alongside his own personal genealogy, MahdI Husayn also recorded the 

genealogy of SaYb (Abdulqadir (AbdulhakIm, quoting it from written notes by 

Sayyid Makkiyye. 

SaYb 'Abdulqadir (AbdulhakIm was born in Lenda district, Halaba province, in 

130 Ih.-1880 and passed away on 15/411413h.- 1992 in Medina, Saudi Arabia. 

His genealogical lineage is as follows: 

(Abdulqadir -+ 'AbdulhakIm -+ Banata -+ Duwayy -+ 'Atala -+ 'Abbiyu -+ 

Sultan -+ IamaraddIn --+ 'All -+ Na$raddIn -+ Mahmud -+ (Umar. 

In his field research in 1972-74, Ulrich Braukamper met three Halaba notables, 

'Imam Kalto Gararo, Balambaras 'Utman Sittamo and SaYb 'IbrahIm' Af:fii$o. 

He recorded their lineages in his book Geschichte der Hadiya, appendix II, pp. 

414-423. Since my thesis focuses on Sayb 'IbrahIm 'Af:fii$o, I have given here 

his genealogy based on two sources, i.e. both Braukamper and the Sayb's own 

written records (the two sources do not agree completely). First I give the 

following lineages of Kalto Gararo and 'Utman Sittamo, as presented by 

Braukampcr. 

223 



4) Kalto Giiraro 

His lineage is as follows: 

Kalto - Gararo - Kibrammo - Wose - Laga - 'Aibiddo - Ramso -

Moc'c'a - Hamda - 'Azmaro - Daramu - 'Allosa - Na$raddIn - 'Umar. 

'Imam Kalto was born in Hulluqo district and lived at different places in the 

vicinity of Qullito. As to his title of 'Imam, he did not have a high Islamic 

school education but rather bore his title as a Gariba 'a follower of Sayb Nur 

Husayn who made frequent pilgrimages to his mausoleum in 'Anajina district, 

Bale region. His ancestors lived in Qullito going back to Aibiddo. His 

7th-generation ancestor Ramso lived in W omba south of the Dagossa River, 

and left because of the violent penetration of the Lemmo to Hulbarag. Ramso's 

father and grandfather, Moc'c'a and Hamda, stayed in present Lemmo. Going 

back further, 'Azmaro roamed as a nomad between 'Ilgara (at present 

Badawwacco) and Waccamo. Daramu and 'Allosa lived in Sidama country. As 

for Na$raddIn, people say that he and his ancestors were Qurays Arabs who 

lived in Barigarnma in Arabia. 

5) (U!man Sittamo 

His lineage is as follows: 

'utman - Sittamo - Gugabo - 'Anggago - Gallaco - Boltanno -

'Aibiddo - Galammo - Korma - T adde - Kallal - Hamaddo - Sabbo -

Sammana - Sulto - Haji Na$r - Sabarkalla. 

'utman was from the sharific clan of Sammana Hamado. He was born in about 

1911 in Tuqqa district and later moved to the neighbouring Teffo. He was a 

second-generation Muslim and was appointed by the government as Balabbat. 
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The Amharas gave this title first to his father Sittamo, who was born in the 

vicinity of Tikare on the west bank of the River B~latte. 

6) 'Ibrahim ' Afffi~o 

Among other subjects, Sayo 'IbrahIm's Ms.3 contains information about his 

genealogical lineage. Roughly the same information was communicated orally 

by the Sayo to Braukamper, who in tum recorded it in his Geschichte der 

Hadiya, appendix II, p. 414. This is his genealogy, as given in Braukamper: 

IbrahIm -+ (Abdulla -+ 'Affii$o -+ Gaddamo -+ Duwayyi -+ Ganno (f) -+ 

Mandid -+ Dillaba -+ I amaraddIn -+ Hawase -+ Side -+ Hallose -+ Na$r -+ 

Mahrnud -+ (Umar. 

His grandfather 'Affii$o spent his whole life in Lenda and Qullito whereas his 

wife originated from Hulbarag. Gaddamo was born in Y ~daraq (Hulbarag) and 

died in Qullito. Duwayyi was born in the border area in Mafda between 

'Innamor and 'Indagaful and died in Y ~daraq. Ganno and Mandid spent their 

lives near Mafda. Dillaba moved from 'Ilgara (today Badawacco) to Waccamo 

(today Leemo). IamaraddIn and Hawase wandered as nomads between the 

Sidama area and 'Ilgara-Tambaro. A shrine to Side existed in Dangawura in 

' Innaqor. Hallose and Na$r lived in Sidama. The ancestors before Nii$r lived in 

Arabia. (As already noted, the above information follows Braukamper.) 

'IbrahIm' Affii$o ' s own manuscript gives additional information, as follows: 

The earliest-mentioned ancestor 'Umar had a lineage going back to the Prophet 

Munammad. This lineage is presented as follows: 

(Umar -+ tUtman -+ 'Ahmad Abadir -+ tUtman -+ tAbd AI-Na$r -+ Nawfal -+ 

'IsmatIl AI-JabartT -+ 'Ahmad AI-BadawI -+ 'AlI -+ 'IbrahIm -+ Zubayr -+ 

Muhammad -+ (Abd Ai-Nur -+ Hasim -+ Musa -+ 'Abubakar -+ 'IsmatIl -+ 
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tUmar - 'All - Nur - $~ilih - Yatqob - tAbdurazIz - 'IdrIs - 'Abdulla 

Kamil - ' Ismatn - tUmar - tAlI - 'Utman - usayn - Muhammad -

Musa - Yahya - tIsa - tAlI - Muhammad - Basan Al-tfali~ - tAlI Al­

HadI - Muhammad AI-Jawad - Muhammad AI-Baqir - tAlI Al-RiQa -

Musa AI-K~im - Ja'far - Ja'far Al-$adiq - Muhammad AI-Baqir - tAlI 

Zaynu l-'A.bidIn - ftusayn - tAli bin 'AbI Talib (the companion of the 

Prophet). 

The following description gives the family background of Sayb 'IbrahIm 

'AffU$o as he himself presents it. Note that there are small differences 

compared to Braukamper's account. In the following, the abbreviation "h" = 

naji, and "w" = worn, a traditional title for a leader. The symbol ~ means 

"going back in time"; thus x ~ y means "y is the father of x". 

1 'IbrahIm ~ 'Abdullah AffU$o ~ Guddamo ~ Duwwayyi ~ Ginno (f). 

2 Ginno (f) ~ Mandid ~ Dillaba ~ Iamaruddin ~ Hawasi ~ Na$r ~ 

h.Mahmud ~ h.'Umar ~ h.Ahmad ~ h.'Utman ~ Abdu Na$r ~ 

Nawfal ~ Nuhli ~ 'Ismatn JabartI (there is a popular story that 'Isma'Il's 

mother was a sister of Sayyid Ahmad Al-BadawI, a popular saint of 

Harar). 

3 Children of AffU$o ('IbrahIm's father): 'IbrahIm, Mesuri, Mesur, ftalIma 

(f), Zemzema (f), Sa'Id, 'Umar, Muhammad, tfadIja (f) and NurI. 

4 Children of Guddamo (,IbrahIm AffU$o's grandfather): AffU$o, Mantone 

(t), Qellate Ct), 'Igilli, Mandari (t), 'Edbe (t) and Fesase (t). 

S Duwwayyi (,IbrahIm Affii$o's great-grandfather) ~ w. 'Usano (m) ~ 

w.Hogusso ~ w.Maymot ~ Mandiqa ~ Zogo ~ Samu ~ Baddala ~ 

Asfan ~ As'e Zar'a Ya'qob. (Note the presence of Zar'a Ya'qob in this 
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6 Children of Duwwayyi: Guddamo, Bardengo, Ajma (f) and Arsema (f). 

7 Children of Barden go: Zakiro and Anemo. 

8 Children of Side (IbrahIm Affu$o's 10th-generation ancestor): Hawasi, 

Allere (his sons are many in Leemo), 'Imirre (he married the daughter of 

Inniqamt Gummery) and Gebrehenne (he married the daughter of the Caha 

Magane). 

9 Child of Hawasi: TamaraddIn. 

10 Children of TamaraddIn: Dillaba, Gongina, NurI, Siltamo, Mandaqqa, 

ligan and Bussa (f) (she married 'U9nan 'Abar and had nine children). 

11 Wives of Dillaba: 

1) 'Ite C'altu: child w.Arago. 

2) Gessere: children Hano and Maqase. 

3) Wayzera Dilli Abremo: children Mandida, Larebo, limato, 

Tebille, and Mac'et (f). 

4) 'Ite Belikka: child Setaii. 

6.4 Pedigree of Halaba 

The Halaba ethnicity is mentioned briefly in ms. 3, page 29, of SaYb 'IbrahIm 

'Affii$o. He mentions an eponymous ancestor named Halabo, and his 

descendants. Further detail can be found in notes written by MahdI, who takes 

his information from SaYb 'IbrahIm 'Affii$o. Sayyid Makkiyyi also drew the 

genealogical tree of the ethnicity based on study and discussion with the elders, 

specifically the educated and clan chiefs (see sec. 7.3 above). The following 

chart presents the pedigree of Halaba as is recorded by SaYb 'IbrahIm 'Affii$o 

in ms. 3, page 29. 
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Halabo Manceno Nasrulla Guna Yusuf Menada Abico 

Ma)ge Bukkanna 

Katama 

Wuricna 

Saho 
Baqanco 

C'ac'o Hammado 
Temmemo 

Dungici 

Hori 

Hanqar 

Galeto 

Pedigree of Halaba 

Azzobad Malge 



According to SaYb 'IbrahIm' Affii$o, the Halaba are composed of three groups: 

the Masan, the Bukkanna, and the Malge. He gives genealogical details for 

Hasan and Bukkanna but not for Malge; for Malge, he states only that Malge' s 

descendants are numerous in Sidamo. Braukamper presents this somewhat 

differently: "Malge is supposed to be the location of the grave of Hasan, a 

leading personality who lived about 13 generations ago, i.e. about 1600, and 

who gave his name to the (tribal) division of the Hasan Alaba. 11 The 

descendants of Bukkanna, who goes back to another line originating in the 

common tribal ancestor Alabo (Halabo), are also included under this name. In 

the region of Malge a further part of the people split off and ethnically joined 

the Oromo-speaking Guji. The northern Guji, whose name for themselves is 

Hallo, are generally called by their neighbors as Alabdu or Aladdu, and by the 

Darassa also as Alabatta (sg. Alabicco), a circumstance due to their mixture 

with the Alabas" (Braukamper 1980:176-177). Note that for Braukamper, 

"Malge" is apparently a place-name, not a person or an ethnicity. 

II Moreno estimated the date of the stay in Malge as 1700 (Moreno 1941 :52). 
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Chapter Seven - Epilogue 

7.1 Conclusion and Recommendations 

Sayo 'IbrahIm 'Affti$o was a brilliant intellectual cleric who contributed 

greatly to shaping the cultural, religious and notably the social structure of his 

community. His mss. attest to his familiarity with a broad range of religious, 

genealogical and historical knowledge. Sayo 'IbrahIm's collected manuscripts 

combine a great many aspects of Islamic discourse such as: jiqh 

'jurisprudence', Sira 'biography of the Prophet Muhammad', astronomy, 

genealogy, and Sufism. He counseled the people to submit completely and 

honestly to the teachings of Islam, and to follow and benefit from the 

Companions' exemplary honesty and dedication to the religion and from their 

heroic sacrifices in its cause. He taught his society to be frank in belief, and 

how it should worship, practice and live the religion. Generally, the mss. show 

the author's attempt to develop his society and to be a good citizen. 

This work, I hope, has opened up new discoveries and information about 

Halaba Muslim culture and Sayo 'IbrahIm' Affti$o. Further philological studies 

on other Halaba scholars are certainly desirable. 

Some recommendations follow: 

1. Collecting all locally distributed mss. found in private homes under one 

roof, to facilitate further study and protect them from deterioration. 

2. Publishing the Arabic sources for the genealogy and history of the 

Halaba. 

3. Last but not least, much more research needs to be done on the Southern 

Nations and Nationalities Region, and on Halaba in particular, in order to 

open up to scholarship the huge treasure of mss. in the region and 

provmce. 
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7.2 Informants 

The list of informants is ordered alphabetically. I interviewed all of them in 

Qullito city and C'orroqo district between 10-20/6/2002 E.C.-17-27/2/2010: 

1 <AbdulTahman 'IbrahIm '8njajjo (Sayb), 72 years old, BA in Islamic 

studies from Islamic University, Medina, Saudi Arabia. Well-educated 

and active in teaching not only in his province but also in the region as a 

whole. 

2 < Abdurrahman Dahman Ba-SamI, 48 years old, an intelligent and honest 

businessman. He is of Arab origin, and speaks Arabic, Amharic and 

fluent Halaba. 

3 <Abdulla Husayn (Sayb), 65 years old, MA III Islamic studies from 

'Ummu I-Qura University, Mecca, Saudi Arabia. 'Imam and batrb of the 

AI-JabartI mosque in Halaba, director of JabartI school. 

4 ' AhrnaddIn <Utman (Sayb), 70 years old, MA in Islamic studies from 

'Ummu l-Qura University, Mecca, Saudi Arabia. 'Imam and batrb of the 

AI-Nilr mosque, teacher in JabartI school. 

5 ' Asma 'IbrahIm ' AffU$o, 67 years old, the eldest son of SaYb 'IbrahIm. 

He has gathered a great deal of information about his father. All of the 

present mss. are in his possession. 

6 'Awwal o utman, 58 years old, BA in Islamic studies from Islamic 

University, Medina, Saudi Arabia. Schoolteacher, preacher and 'Imam in 

Bilal mosque. He owns some mss. of his uncle SaYb Husayn bin 

'IbrahIm, which helped me in telling his story. 

7 MahdI Husayn (Sayb), 65 years old, teacher and co-'Imam. Close relative 

of SaYb 'IbrahIm. He was in close contact with him, and copied and 

heard from him much about Halaba history and genealogy. 
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8 Muhammad Na$r ~Abdulhaklm (Sayo), 76 years old, teacher, cleric, 

researcher and author of unpublished book Al-Jawhara Ag-gahabiyya fi 

Tarib al-Su tub al- 'Igobiyya. 

9 Muhammad Niir 'Awwal Yusuf(Sayo), 80 years old, 'Imam and teacher. 

He was a contemporary of the leading Halaba scholars of the previous 

generation, and he also knows about earlier generations of scholars. 

10 ~Umar Basikklr (Sayo), 90 years old, businessman. He has a good 

memory for narrating the early days of the Arabs in Halaba. 

11 Siraj Warraqe ~Abdulla (Sayo), 48 years old, a popular Man?uma reciter 

of the younger generation. 

12 Wulc'afo Jamal, 48 years old, well-educated researcher and local official. 

13 Yusuf Husayn (Sayo), 63 years old, MA in Islamic studies from 'Ummu 

l-Qura University, Mecca, Saudi Arabia. 'Imam and ba(.fb in Dar AI­

Hadl1 mosque and director of Dar AI-Hadl1 Islamic school. 
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