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Abstract

In this globalised world, neocolonialism is exerting indirect influence on third
world countries. It is a new tactic planned to guarantee the indirect control
over the newly liberated states from the yoke of colonialism. This study was
launched to determine the cultural influence and its ruinous impact over
Ethiopian native values with a view to create awarencss about the frightening
infringement of Western values. I selected appropriate narratives that reflect
forms of cultural imperialism. In line to this, textual analysis of the narratives
selected from the book Teterochu and the blog, Yedaniel Iyitawoch was carried
out. Thus, through analyzing the theme of the narratives, the study discloses
the modes of cultural imperialism and the destructions on native cultural
values. The study reveals that even though it is an era of neocolonialism
where the intrusion of Western culture in to third world countries is the order
of the day, the people are witnessed exposing themselves to self-inflicted
cultural assimilation and aping the West. Therefore, Cultural protectionism
policy is highly needed to minimize the pressure of alien culture. In addition,
stakeholders need to shoulder the task of creating awareness towards the

protection of domestic cultures.
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Definition of Terms

Ras-head, top, summit (Ethiopian Feudal Title immediately below king in
rank)

Bitwadid-(the only loved one), an honorific title usually bestowed on a Ras
who stands in particular favor with the Monarch.

Fitawrari-an honorary title intermediate between Qannazmac and Daggazmac

Azmaé-to lead a military expedition, it was often used to designate the
regional officers, Grazmac (the junior), Qénnazmac (the intermediate), and
Daggazmac (the senior).

There were three grades of such commanders:
Diggazmad-(leader of the vanguard regiment), above the Qannazmac in rank.

Qannazmaé-leader of the right flank, title of honor. A title of honor below the
Fitawrari and above the Grazmac in rank.

Grazmaé- leader of the left. A title of honor below the Qannazmac in rank.

Yared-(the composer) is believed to have lived in the reign of Emperor Gabra
Mésqal. Yared composed religious hymns of great literary value that are used
in the Ethiopian church.

Abba Giorgis-prominent theologian of Ethiopian Orthodox Church and
important figure in monastic history

Mahsbiir- alternatively described as religious fraternal associations reputed to
have existed four hundred years in Ethiopia.

Sanbite- ritualized banquet celebrated among Ethiopian Orthodox
Christians. It takes place after Sunday mass in a house with in the church
compound.

adar- gatherings of people to culturally help one another at times of
mourning.

akub- traditional institutions for saving money.



CHAPTER ONE

1. Introduction

1.1. Background of the Study

Evidence of the existence of empires dates back to the beginning of civilization
where people extended their realms through conquering other states and
holding them. Cohen says, “Imperialism was never a European monopoly; the
history of empires is as old as the history of man himself.”

M. A. R. Habib (2005) affirms that the term imperialism dates back to the last
half of the nineteenth century. Nevertheless, the concept and practice is as
old as civilization itself. Both the Western and the Eastern world have seen a
series of cosmic empires which have extended over vast territories, often in
the name of bringing the blessings of their civilization to the subject people

who were regarded as barbarians (Habib: 737).

Regarding the origin of the term “imperialism”, Cohen (1973), traces it to the
Latin word “imperator’, which is usually associated with the ideas of
dictatorial power, highly centralized government, and arbitrary methods of
administration.

Different scholars in relation to economic, political and military interests of

the dominating countries have also defined the term Imperialism.

For a French author, cited in Cohen (1973), imperialism is an economic
phenomenon, implying certain relationships in the international division of

labor, trade and capital movement.

Encarta (2009) defines imperialism as a practice by which powerful nations or
peoples seek to extend and maintain control or influence over weaker nations

or peoples.



The Ethiopian dish consists of various vegetable or meat side dishes and
entrees, often prepared as a wat or thick stew. One or more servings of wat

are placed upon a piece of Injera, a large sourdough flatbread.

Traditional Ethiopian food does not use pork or seafood (aside from fish), as
most Ethiopians have historically adhered to Islam, the Ethiopian Orthodox
Church, or Judaism, all of which prohibit eating pork. Another food eaten in
Ethiopia is Doro wat, which is chicken stew with hard-boiled eggs.

(http:/ /en.wikipedia.org/wiki/ culture-of-Ethiopia)

1.1.2. Cultural Policies of Ethiopian Governments:

Derg and EPRDF

With slightly different institutional names, the formations of cultural policies
of the two governments are almost similar regarding the aim they intended to
achieve through designing the policy. In both governments, the objectives of
the policies are to strengthen the ideologies that the governments’ are
involved. For instance, during the Derg period, the objective of the policy is
constructing the socialist culture in Ethiopia. On the other hand, EPRDF’s
cultural policy is aimed at disseminating the concept of federalism among
Ethiopian people. Beyond designing cultural policies that promote the
ideologies they follow, both governments practically have no cultural
protection policy to defend the country’s culture from foreign invasions. Let us

look at the specific objectives of the two governments.

Derg

By a proclamation of August 1977, the Ministry of Culture and Sports was
created and delegated with the duty of the construction of socialist culture in

Ethiopia. The institution has four different objectives. These are:



To arrange for the organization and promotion of culture and the arts
in accordance with the principles of socialism and to encourage the

creative power of the masses in the fine arts.

To administer and control the national library as well as protect and

preserve historical archives.

To study Ethiopian pre-history, history and other ancient relics; malke
the necessary provisions for the discovery, protection and study

antiquities with detailed descriptions

To promote the study of Ethiopian languages and the development of
scripts for them. (Alem Eshete, 1982).

EPRDF

On the other hand, the present day government (EPRDF) has also designed a
cultural policy that conforms to its political ideology. The following are

objectives of the policy:

1. To enable the languages, heritage, history, handicraft, fine arts, oral
literature, traditional lore, beliefs and other cultural features of the
various nations, nationalities and peoples of Ethiopia receive equal
recognition and respect: to preserve and conserve these and pass
them over to future generations:

2. To create conducive conditions to carry out scientific research on the
languages, heritage, history, handicrafts, fine arts, oral literature,
traditional lore, beliefs and other cultural features, which as they
are constitute the identity of the peoples of the various nation and
nationalities; to ensure the prosperity of these cultural elements and

to enhance their role in development;



3. To ensure that all citizens could freely, equally and democratically
participate in all cultural activities and to enable them to benefit
from the sector;

4. To create favorable situation to creative artists and researchers
working in the cultural sector,

5. To promote the culture of the different nations nationalities and
peoples, and to develop these in harmony with modern education,
science and technology; and to create culture conscious citizens
that are proud of their culture and identity and are determined to
preserve these;

6. To create situations that would favor the development of skilled
manpower in various capacities in the cultural sector.

7. To step- by-step, abolish traditional harmful practices.

8. To enable cultural establishments to play significant role in the
country’s program to bring in peace, development and democracy;

9. To establish cultural cooperation on national, continental and
international levels on the basis of the equality of cultures and

mutual benefit. MYSC (2003).

However, in spite of having the cultural policy in the country today, the
cultures are never defended from the Western cultural invasions. It is futile to
think the above objectives would be successful without guarding or trying to

minimize domestic cultures from Western influence.

Coming to the significant interconnection between literature and culture, it is
important to notice the interdisciplinary nature of literature. Probably it is
possible to say that almost all disciplines are touched by literature. Therefore,
through literature, it is possible to bring cultural issues to the knowledge of
different people. In addition, literature mirrors the real world. Hence, the

focus rests upon the following interrelated matters: (1) Literature as an art



and world views to the rest of the world, similar to how Western

education imposed on Africa after colonization.” (Toure et al: 1).
Like before, modern day globalization, which is empowered by information
technology, is playing a very great role for the expansion of cultural
imperialism. This modern day globalization is a vehicle through which culture
is transported from one area (mostly from Western world) to the other (third
world countries) using information communication technology. The process of
transporting cultural products from one area to the other is easy for those
who have strong digital Power. There will be no equal exchange of culture,
rather the western world uses the developing countries like Africa as a port to
accumulate their cultural products.Ezema (2010) in his article, Globalization,

Information Revolution and Cultural Imperialism in Africa, says:

........ Countries with superior digital power are favored by the new

information environment. Thus, the exchange of -cultural

information does not occur in a level playing ground. Africa remains

at the receiving end. (Ezema: 15).
Africans after irreplaceable socio-political and economic catastrophe won their
independence and hoisted their flags indicating the downfall of colonial era.
These days, it can be said colonialism is over and no country in the world is
under the yolk of direct colonial rule. However, countries once colonized by
Western world are swimming in a stormy ocean of identity crisis because of
the conflicting trend between the indigenous culture and the newly planted
one. Thus, most African people, especially the youth are unable to follow their

own native culture. Michael Lebaron regarding cultural conflict says that:

Individuals facing cultural conflict face conflicting pressures in
identifying themselves to new values. These individuals do not have
any other alternative, but to adjust to the new culture. They make
great efforts to learn new languages, values norms and customs. This
adjustment leads to confusion in all areas of life. (http://www.
Beyondinteractability. Org/eassay/ culture- conflict).
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Ironically, not all the ruins brought by colonialism concerns only one third-
world country in the world ~ETHIOPIA. Ethiopians are the only people in
Africa who successfully resisted and humiliated Fascist Italy’s imperial
aggression. Glory to our ancestors who had not slept without making sure

that Ethiopia is safe.

They sacrificed their life to defend Ethiopia from external invasion that might
have polluted the country’s culture just like other African countries. In spite
of all the efforts above, a heartbreaking phenomenon strikes the researcher’s
mind-the development of “self-inflicted cultural assimilation” and “aping the

West” trends among Ethiopians.

In every corner of Ethiopia, people talk about their resistance to imperialism,
their capability of preserving and transmitting their religions, traditions and
culture in general to generations. However, all these are ironical. The
researcher often witnesses the contrary of what is supposed to be real. The
youth, who is assumed to be the next defendant against any interference in to
indigenous culture, is aping the west and letting him/her self in to cultural
imperialism. The result of such assimilation surely thrust individuals to lose
their identity. Condemning the stolen psychology of the young generation,

WG FICTT W3é. (2004) ispeaks:

“AMVA @i (cultural imperialism) &7 £20mM @Al M7 e P8
prm (3 A8 ABIANET WAPEM PoLLoo@- PLPL ATH: A1s PT 001
7-M-AL” (h.GT7716)
A generation that exposed himself/ herself to cultural imperialism;
and who willingly throws his/her native culture. This generation,
whose hairstyle and trousers is uncommon, never communicates in
native language without mixing English-a submissive generation.
(WG 1C"T 1'14.:16)

We are not like other African countries who are suffering a lot from cultural
conflict and identity crises. Nevertheless, we do not seem we arc aware of the

impact of losing one’s identity and being in a confused society. Addis Guday
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(2012) explains the situation like this: « V7717 N“ym - (identity crises) @t
P10 Am- Pét Ve mAT aoll'19° hedé 1m-::” ‘A person who is in a state
of identity crises is sure to be an enemy of himself.” (Addis Guday, 2012)
Beyond its literal meaning the above extract suggests that if a person is under
identity crises, he/she has no original values to preserve. He/she never knows

himself or herself at all. Lebaron further explains:

Individuals who have cultural conflict often copy the behavior of
others act like someone else because they do not have any idea of
their own personality or culture. These individuals get confused and
end up having an identity crisis, thus creating unhappy situations for
others and as well as for themselves. In a social setting in the society,
many of these individuals get disenchanted with their life situation
and cultural identity and fall victim to anyone are anything that they
can identify themselves with. Many turn to ganges, violence, drugs,
and anti-social attitudes, isolation or in extreme cases, adopt an
existence of social outcasts learning towards self-destruction and
human disaster. Sometime individuals who face cultural conflict and
identity crises lack self-esteem and become poor achievers.
(http:/ /www. Beyondinteractability. Org /eassay/ culture- conflict).
For Ethiopians, however, it is very astonishing that they are fond of imitating
others culture and ignoring their own without any consideration of the impact

beyond mimicking. They do not know their culture well.

Having a glance at the trend of cultural imperialism, it is essential to look at
the catalyzing factors for the expansion of yearning Western culture by
individuals. The expansion of owning satellite TV, individual’s exposure to the
internet in big cities and the expansion of Fm Radios with their Westernized
programs and lack of cultural protection policy in the country are to list some.
Thus, cultural invasions, which resulted from the above reasons in the long
run, make the productive youth to be dull and unconcerned with his/her own

domestic matter.
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Petras strengthening the idea says: “cultural imperialism and the values it
promotes have played a major role in preventing exploited individuals from

responding collectively to their deteriorating conditions”. (Petras: 2073)

The researcher is inspired to conduct a study on cultural imperialism because
of different striking reasons. Coming across with the identity crises which is
the direct result of self-inflicted assimilation of foreign way of life and the
insignificant attention granted to the issue by different bodies are the core

and inspiring reasons for the researcher to study cultural imperialism.

Even though the above-explained hazards do exist on domestic cultures, the
researcher observed that cultural imperialism is almost the forgotten area of
study in the Department of Foreign Literature. Though cultural imperialism
studies are fashion in postcolonial literatures, no directly related studies are
conducted on either literary or non-literary narratives at Addis Ababa

University Department of Foreign Literature.

Then, what makes my research different from other research works is that, it
is the only study conducted at Addis Ababa University Department of English
Literature on cultural imperialism. No study has been made regarding the

destruction of domestic culture by the foreign one.

1.3. Objectives of the Study

As it is mentioned earlier, no significant study has been made in Addis Ababa
University Department of English Literature on cultural imperialism.
Apparently, cultural imperialism has a negative influence on a society’s way of
life. The main objective of the study, therefore, is to make a critical analysis of
selected narratives and bring to light the influencing factors of
submissiveness and aping the West, demonstrate the modes of cultural
imperialism and the society’s response to such modes and create awareness
about the alarming infringement and expansion of foreign culture into

domestic values.
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1.4. Significance of the Study

The researcher hopes that making a critical analysis on cultural imperialism
taking selected Amharic narratives that suit for the study will have the

following significances:

1. To develop an insight in to the phenomena that are aggravating cultural
imperialism so that taking corrective measures would be easy,

2. The study can be a bell rang for different bodies who do not feel the
invasion of foreign culture,

3. It can also serve as a springboard for other researchers who would be
interested in making further studies on the impact of cultural

imperialism.
1.5. Method of the Study

The study is descriptive and analytic by its nature. It attempts to analyze
selected narratives from the works of Daniel Kibret. Textual analysis is the

chief method to arrive at the needed results of this study.

1.6. Scope of the Study

The study depends on narratives produced by an Ethiopian author Daniel
Kibret. However, it does not mean that the study analyzes all works of the
author. The focus of the study is limited on selected narratives from the book
“Teterochu” and the website “Yedaniel Iyitawoch’. Both sources are full of
narratives like travel accounts, anecdotes, informal essays and many others.
However, the study deals with those narratives that reflect modes of cultural

imperialism and related issues.

1.7. Limitations of the Study

In the process of conducting any study, different challenges hinder the

researcher. Thus, the main limitation of this study is the problem of finding

15



previously studied researches on domestic matters of cultural invasion in the

Department.

Lack of texts/narratives about the deterioration of domestic culture, probably

is the next major limitation of this study.

Finally, the documentation problem of Addis Ababa University (6 kilo
Campus) libraries, especially Kennedy library, is extremely challenging. Most
of the books and publications are found only in the catalogues but not on the

shelf.
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CHAPTER TWO

2. Review of Related Literature and Conceptual Framework

In this chapter, an attempt is made to refer works directly or indirectly related
to the study area. Two categories of works are reviewed that are relevant to
the topic of the thesis. The first category is reviewing different articles,
journals, book reviews and BA, MA, and PHD papers produced both locally
and globally. In the second category, prominent books dealing with culture,

imperialism and cultural imperialism written by famous authors are reviewed.

2.1. The African Context

In African context, there are plenty of materials that could be reviewed for this
study. However, for the sake of time and space, the most related and
appropriate materials are selected. Different scholars in the international
stage have forwarded their views on cultural imperialism even though we

scarcely find such studies locally.

Among the studies that would be utilized, Kathryn Toure, Mamadou Lamine
Diarra, Thierry karsenti, Salomon Tchameni-Ngamo, (2008), showed how
Western influence is dominating Africa through the dissemination of foreign
culture in the name of expanding ICT (Information Communication
Technology) which the ICT is perceived as pedagogical possibilities. In their
study, they tried to touch the impact of one way flaw of internet products on
young African generation. In their words, they said, “... One way flaw of
information that shape African minds in Western moulds re- enforces desires for
dominance and promotes an attitude of victimization.” ( Toure et al: 1). With in
a fraction of minute in the internet we could get plenty of information about
their (Western) culture, but it would be difficult to think that they could learn

equally about us (Toure et al).
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Their study is conducted in 36 primary and secondary schools in five West
and Central African countries to look at pedagogical opportunities educators
and learners bring to African schools as they use computers and internet in
teaching and learning processes. Their argument doesn’t completely denounce
the impact of internet rather they argue that if the internet is appropriated,
there would be a good chance to promote African values and social life “we
argue that if appropriated in reflective and creative ways the internet can
become a tool for affirming African values such as community and

interdependence” (Toure et al:1)

A switched-on Bambara from Mali can learn everything about a
Breton living in France in a few clicks, thanks to the magic of the net:
how to dress like a Briton, eat like one, even speak Breton, while
never having crossed the border to enter France with little Bambara
contribution to the net, however, it is not certain that the Breton could
learn as much about a Bambara. Just one example of one-way
communication. (Toure et al: 4)
The pedagogical opportunities, which the internet bestowed, has paved the

way for cultural distortion among young Africans

..... more or less the majority of young Africans spend their time on
the net playing video games, exchanging languorously with their girl
friends or boyfriends, looking at pornography and seeking out pen
pals and visas to emigrate. (Toure et al: 4)

The need to appropriate the resources from the internet is highlighted in their

study “appropriation of an innovation involves re-inventing it in the new context

rather than doing a parrot- like mimicking.” (Toure et al: 6).

They concluded their study by forwarding essential points about the need to
be careful in using resources from the internet. They emphasized on
preserving local values through becoming selective. Toure et al, (2008)

recommended that:
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It is not just by importing and using computers that we can positively
impact culture, economy and the knowledge society. Accompanying
and interrelated efforts like teacher training and public sector
investment in education and in higher education research and
development are indispensable. These will help building local
knowledge and prepare people to enliven and animate the process in
coherence with community aspirations, as opposed to just getting
trapped in acquisition and in mindless and soulless consumption
patterns that may encourage disregard or disdain for local, national,
regional and continental cultures (Toure et al: 13)
Ezema, (2010) discusses the imbalance in digital power between the developed
and developing countries, especially Africa, very well in his study:
Globalization, information Revolution and cultural imperialism in Africa. He
emphasized on the cultural imperialism brought by globalization through
monopolizing the digital communication technologies. “The digital divide
existing between developing and developed countries places Africa in

disadvantaged position in the globalization process leading to cultural

imperialism” (Ezema: 1)

Ezema, (2010), further states that, globalization is a mechanism through
which the developed nations impose their culture on Africa. Thus,
globalization with the advancement of information technology enabled the
Western powers to invade indigenous cultures of African people. However,
contrary to this, the West argues, “globalization is set to remove not only

cultural barriers but many of the negative dimensions of culture.”

Globalization is a tool for cultural imperialism Ezema, (2010). Ezema justifies

this by raising an organization as an example-world trade organization (WTO).

Armed with international treaties, the world Trade Organization
(WTO) propagated the gospel of liberalization and privatization- the
twin working tools of globalization. Liberalization and privatization
created opportunities for multi-national companies with their vast
political and economic resources to install themselves as key players
in the critical sectors of the economy. With privatization, these

19



study, further states the Medias’ ability to intervene in the course of events
and to achieve the aim of media markets, audience, finance and creative

content.

Jan’s idea of globalization of communication media leading to cultural
imperialism, through the unequal flow of media products such as film,
television programs, music, news and information is shared by many
countries as it primarily causes cultural erosion and change. The
consequences of media flow on the other hand, can be deadly serious (wood:
1998; Straubhaar and LaRose (2004), as cited in Jan (2009) states: “ some
poor countries in Africa epidemics of infant diarrhea and death when mothers
gave up breast — feeding for bottle- feeding, which they had seen in European

and American television programs and advertising.” (Jan: 71).

Brian Stoddart (1988), in his part explains how British is able to keep the
colonies passive through different kinds of sports. His argument emphasizes
on the Britain’s ability of snatching the consciousness of the colonized society
to keep its “cultural power” as Brain stoddart claims, on the subjects. Thus,
the games in different sports are intended to make colonized societies develop
submissive identity to colonizers. Stoddart (1988) explains: “By playing team
sports, participants were thought to learn teamwork, the value of obeying
constituted authority, courage in the face of adversity, loyalty to fellow players,
and respect for the rules” (Stoddart: 653). This quotation embodies the hidden
agenda of the rules and regulations of the game. A player who is participating
in rugby or cricket in the British Empire indirectly is taught how to be loyal,
and respect the laws and his/her masters, and passive in questing for

freedom and independence.

By and large, Stoddart concludes that sport has played a most pervasive and
enduring role in the history of English empire. The main feature of its power
is influencing the subconscious of colonial and postcolonial conditions and

softening social and political change experienced in other areas through
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bringing different people together in one area in the name of game. Because of
these reasons, Britain is able to hold its colonies for long. Even today, after
independence, the thumbprint of it exists as “Common Wealth Games”.

Stoddart (1988).

In his MA thesis “Analysis of Language Borrowing between English, Chinese
and Japanese” Gao Ruikuo’s (2005), aims at exploring language borrowing,
especially lexical borrowing between the three languages from different
perspectives, which include a historical survey, channels of borrowing,

classification and assimilation.

Military conquest, colonization, and religious activities are some of the factors

for language borrowing according to Gao (2005).

Intellectuals and public Medias as Gao (2005), claims are another points for
language borrowing to happen. In the current world, public Medias are the
main role players in bringing new words in the Media. Every day Millions of
people are entertaining themselves through the internet, television, radio,
newspapers and magazines, and they come across the new words and quickly
they catch alien words. Then they try to use them in their daily life. This is
how English influences modern Japanese and Chinese mainly through public

media Gao (2005).

In addition, he states that educated people and learned scholars are always

actors in borrowing language.

2.2. The Ethiopian Context

Coming to the studies conducted at Addis Ababa University, there are very
few research works produced on cultural imperialism and related issues. In
the Department of English Literature, Mahelet Abraham (2006), has
conducted an MA thesis on Colonization, Cultural Conflict and Identify Crisis.

She selected two African novels for the study namely, Joys of Motherhood by
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Buchi Emecheta and Nervous Conditions by Tsitsi Dangarembga. Mahlet in the
novels emphasized on the cultural conflict and identity crisis which is the

result of colonialism.

Forgetting ones native tradition and norm is shown in the study. Beyond this,
the imposition of foreign language on the native’s indigenous language and its
result has also been indicated. The indigenous people’s culture and way of life
is also distorted as soon as the white missionaries arrived with their religion
Mabhlet (2006).Regarding education, Mahlet exhibits in the novels the negative

consequences of “Colonial Education” up on personal identity and culture.

In the department of Ethiopian literature and folklore, Yasin Umer (2006), has
exhibited the question of identity among educated youth. In his MA thesis, he
analyzed selected Amharic poems from 1933-1966 Ethiopian calendar.

The poems are selected considering their reflections of the economic, social,
political, cultural, and philosophical state of the then generation. His study
has shown the identity crises, self-alienation and ignorance of one’s own
cultures and values in the poems. Yasin has also tried to reveal the cause for

losing identity and culture Yasin (2006).

Yasin (2006), claims that the youths depicted in the poems are in great loss of
identity because of the European education they received. After being
educated in modern education system, Yasin (2006), argues that they became
deliberately ignorant to their for fathers’ way of life which was the bond
between them and the society where they flourished. He explains the situation

like this:

PVl oo Amd AHd Tl AC ooddd PR AP P
AP ettt w30 PALOm-F N F-INP PTo-de 1000 hoosio-
PN ALCT ool sar:: QPCan-p PLE Pwdidam3 AP8T9° PCO
o0 5°4.9° onmd-ml m-:: WPl A2Bood) ao(Qi:f7 AP805 P
ATRGYLL Fwd hANonTA sw-:: (PO 7: 26).
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“Losing one’s own identity is denying the abstract connections of
generations transmitted by the forefathers who are the base for today
tangible identity.” It is even hesitation of the existence of the legacies
he received (inherited) from his forefathers. It is ignoring where he is
from, where he is and where he is going. (Yasin: 26).

Louret Tsegaye Gebremedhin, cited in Yasin (2006) Says “to humble

themselves before the ancestors, not to be arrogant, that is what Ethiopians

means. You don’t begin knowing yourself halfway.” (Yasin: 27).

Thus, from this expression, it can be said that a generation that is in great

identity loss never be a person characterized above by the poet.

Yasin has forwarded the reason why the educated youth has lost their

identity. Hence, Yasin argues that

PA“ICw wRT NPT N7 PASEIwe PUICA: T a8 Vb
wwl P GAPPT AP0 TC h7T o7 49071 aeA Dk
hoeoeQw- % 2Co 19°0CT  MhaA A$200° PHA55m-7 T19°0CT
afi A (Pae 93l 16 N6 PORS hAIP 400527 (177085
e - Pl AN TAL @TAA: (P F:88)

“The educated youth’s future life is influenced negatively because of
the exposure to the Western imported education policy which is copied

directly without any consideration to the basic need and context of

the country.” (Yasin: 88)

Yasin further states that:

‘W75 hleeG Pyt NootPod PUICT WAL o-HPH 9°r05 oomt (ool
PAOSFT BTGNS Chon 21l »CYT a9l (TN 1OPrT). ... (POF
88)”

“Preferring foreign dancing and food than domestic and traditional dancing,

food and beverage while being exposed to money and modernization.” (Yasin:
88)
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Simret Wondirad’s MA thesis is also reviewed since it is related to the study.
Under the title of “Aspects of Ethiopian Culture as Reflected in Ethiopian
Children’s Literature in English.” (2009), she raised essential points regarding
Ethiopian culture and children literature. Her study focused on exploring the
extent of Ethiopian children’s fiction in reflecting Ethiopian culture to the
readers. Simret (2009). Her study specifically aims at finding out the main
cultural aspects that are reflected in children’s literature and exploring the
achievements made by the writers in depicting Ethiopian culture in foreign

language (English) Simret (2009).

To conclude this part, because of the lack of domestic materials on cultural
imperialism, most of the literatures reviewed cover the cultural invasions and
erosions in African context. However, by implication, almost all the literatures
reviewed in this chapter could fruitfully be applied in Ethiopian context. The
core points raised about the threat to African indigenous cultures are being
witnessed in Ethiopia too. Though our history is completely different from
those African countries, currently we are revolving around the same orbit of
western domination. Today, the mechanism the Western countries are using
almost identical policy to impose their culture on third world countries. Thus,

the reviewed works are appropriate to be applied on the Ethiopian context.

2.3. Conceptual Framework

2.3.1. Various Definitions of Cultural Imperialism

Cultural imperialism possesses multi layers of definitions that were given by
different prominent scholars. Critical theorists have coined various phrases in
reference to the notions of "Cultural Imperialism." Livingston A. White (2010
says that close examination of the international communication literatures
reveal many different terms like "media imperialism’ (Boyd-Barrett, 1977);
"structural imperialism" (Galtung, 1979); "cultural dependency and

domination’ (Link, 1984; Mohammadi, 1995); "cultural synchronization”
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(Hamelink, 1983); "electronic colonialism' (McPhail, 1987); "communication
imperialism" (Sui-Nam Lee, 1988); "ideological imperialism', and "economic
imperialism'(Mattleart, 1994) - all relating to the same basic notion of cultural

imperialism. (White, 2010)

According to White (2010), Literatures in cultural imperialism discloses that
scholars of various disciplines, to explain phenomena in the areas of
international relations, anthropology, education, sciences, history, literature,

and sports, have used cultural imperialism as a framework.

Certainly, cultural imperialism has a broad scope when one recognizes the
various disciplines in which it has been applied. However, narrowing the focus
of the analysis of this study would be difficult as cultural imperialism is a

broad concept.

Moreover, the theory of cultural imperialism lacks precise conceptual
definitions. The lack of conceptual precision or consensus has been a major
obstacle to the development of a precise theory to inform research on cultural
imperialism (Fejes, 1981and Lee, 1988) cited in White (2010). Supporting this

idea white himself says:

A theory that is deemed to be good must possess certain fundamental
parts including a clearly stated concept; a dictionary of definitions for
the wvarious constructs; at least one proposition that specifies
relationships among the constructs; a calculus that operationalizes
the constructs;, and a model or a graphic representation to illustrate
the main ideas of the proposition. (White: 3).

Therefore, having these brief notes on the different disciplines of cultural

imperialism and the lack of theoretical precision of the field paves the way to

understand the ins and outs of cultural imperialism in a better approach.

All in all, though different scholars coined different phrases to speak about

cultural imperialism, the notions of almost all the definitions in one way or
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another, is about the domination of powerful nations over the weak ones. Let

us have a look at some definitions of cultural imperialism.
2.3.2. Cultural Imperialism

Cultural imperialism may take a form of forceful imposition of a particular
culture on a people or voluntary and gradual embracing of foreign culture by

individual.
Wikipedia the free encyclopedia describes cultural imperialism as

The practice of promoting, distinguishing, separating or artificially
injecting the culture or language of one nation into another. It is
usually the case that the former is a large economically and
militarily powerful nation while the later is a smaller, less important
one. (http://en.wikipedia.org/wiki/Cultural_imperialism)
Anonymous source labels cultural imperialism as the systematic penetration
and domination of cultural life of the popular classes of the west in order to
reorder the values, behavior, and institutions and identity of the oppressed

peoples of the third world countries to confirm with the interests of the

imperial powers.
Schiller (1976), in his part says:

......... the concept of cultural imperialism today best describes the
sum of the processed by which a society is brought in to the modern
world system and how its dominating stratum is attracted,
preserved, forced, and sometimes bribed in to shaping social
institutions to correspond to even promote the values and structures
of the dominating center of the system (Schiller: 9).
Petras (1994), on the other hand, compares the forms of cultural imperialism
yesterday and today. He explains that cultural imperialism has taken both
traditional and modern forms. In the past, the church, educational system,

and public authorities played a major role in inculcating native people with

ideas of submission and loyalty in the name of divine. While the tradition
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mechanisms of cultural imperialism still operates, new and modern
instruments rooted in contemporary institutions have become increasingly

vital to imperial domination.
Jan (2009), sharing the definitions given by others, says the following:

Cultural imperialism is defined as a kind of cultural domination by
powerful nations over weaker nations. It is viewed as purposeful and
intentional because it corresponds to the political interests of the
United States and other powerful capitalist societies. The effects of
this type of cultural domination reflecting the attitudes and values of
Western, particularly American capitalist societies, are viewed as
extremely pervasive and as leading to the homogenization of global
culture. (Jan: 71).

As for Downing, Mohammadi, and Sreberny-Mohammadi (1995) cited in
Livingston A. White (2000), imperialism is the conquest and control of one
country by a more powerful one. Cultural imperialism on the other hand,
signifies the dimensions of the process that go beyond economic exploitation

or military force.

In the history of colonialism, the scholars further elaborate that, the
educational and media systems of many Third World countries have been set
up as carbon copy of those in Britain, France, or the United States and carry
their values. Western advertising has made further inroads, as have
architectural and fashion styles. Subtly but powerfully, the message has often
been suggested that Western cultures are superior to the cultures of the Third
World. (Downing, Mohammadi, and Sreberny-Mohammadi, 1995 as cited in

white)

After reviewing all the differing interpretations of cultural imperialism, it is
now apparent that the essence of cultural imperialism is domination by one
nation over another. The relationship may be direct or indirect and based on a

mixture of political or economic controls.
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2.3.3. Definition of Critical Terms

Culture

Culture is the systems of knowledge shared by a relatively large group of
people. It refers to the cumulative deposit of knowledge, experience, beliefs,
values, attitudes, meanings, religion, concepts of the universe, and material
objects and possessions acquired by a group of people in the course of
generations through individual and group striving.
(http://www.tamu.edu/faculty/choudhury/culture.html)

Cultural Assimilation

A process by which members of an ethnic minority group lose cultural
characteristics that distinguish them from the dominant cultural group or

take on the cultural characteristics of another group.

Material Culture

Refers to the physical objects, resources, and spaces that people use to define
their culture. These include homes, neighborhoods, cities, schools, churches,
temples, mosques, offices, factories and plants, tools, means of production,
goods and products, stores, and so forth. All of these physical aspects of a

culture help to define its members' behaviors and perceptions.

Non-Material Culture

refers to the nonphysical ideas that people have about their culture, including
beliefs, wvalues, rules, norms, morals, language, organizations, and

institutions.
Tradition

A tradition is a ritual, belief or object passed down within a society, still
maintained in the present, with origins in the past.

(http:/ /en.wikipedia.org/wiki/Tradition)
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Traditional Knowledge

It is practical common sense based on teachings and experiences passed on

from generation to generation.

The Director General of United Nations Educational, Scientific and Cultural

Organization (Mayor, 1994) defines traditional knowledge:

The indigenous people of the world possess an immense knowledge
of their environments, based on centuries of living close to
nature. Living in and from the richness and variety of complex
ecosystems, they have an understanding of the properties of plants
and animals, the functioning of ecosystems and the techniques for
using and managing them that is particular and often detailed. In
rural communities in developing countries, locally occurring species
are relied on for many - sometimes all - foods, medicines, fuel,
building materials and other products. Equally, peoples knowledge
and perceptions of the environment, and their relationships with it,
are often important elements of cultural identity. (http://
www.nativescience.org/html/traditional_knowledge.html)

Values

Important and enduring beliefs or ideals shared by the members of a culture about what is good
or desirable and what is not. Values exert major influence on the behavior of an individual and

serve as broad guidelines in all situations.
(http://www.businessdictionary.com/definition/values.html)
Lifestyle

A style of living that reflects the attitudes and values of a person or group

(http://www.wordnik.com/words/lifestyle)
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does not have modern education, does not communicate in English,
was born, and grew up in a rural area, as a backward thinking is
also backwardish by itself. (Daniel Kibret,2004)
On the other side, the writer, revealing the reward of having the tradition of
visiting relatives insists that, the Western people who are advanced
technologically are suffering from the lack such precious social life that paves
the way for people to share their sad and happy life. But, throwing away these
precious cultural heritages and yearning the imported ones is not healthy

attitude. In this regard, the writer mirrors this with the following expression.

PO 309° NPT hoLT 7607 190 h55 F3d 1w GUI° 770067
o RS PAATC 4.7 4Ne9774 Poihnd i N4H2 1 £ 7007
A&HN POLSCNT PI°0LN IN9° A2C9T 1+ hémeiar AN 17T
hPB. AFPE i (MHARIC oo P1TF Vao-?TF mft hdATar
hvooao.  gripdfs  BAVFPA: LY P10 amget  +Thsn A25me
AN 8L 7 1LCAA: (82hA hfldd 20037209)

One of the problems that people of the Western world suffer from is
depression. It occurs because of the lack of social satisfaction and
mental rest. One of the mal-practices born with in the Western world
living system, where life is lived with out any social interaction in a
closed house, is depression. Specially, such a problem is aggravated
on sick people, as they do not have any visitor around. Because of
this, the sick ones are made to be visited by ‘paid-visitors’. (Daniel
Kibret, 2003)

The extract is about the importance of the social life we have. We do not
consider it as significant. Nevertheless, People in Western world are suffering
from stress, as they have no such culture that provides opportunity to share
ones problem and get some relief. Visiting sick people in their home is rare;
their societies are the individuals in their home. Thus, most of the time, they
do not get satisfied in life. Having all these points in mind, the writer claims
that, it is a great shame as a human being to undermine one’s own cultural
legacies. It is a spice for healthy life; but this generation does not seem

he/she is aware of the significance of possessing such culture.
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church on Sundays to eat and drink after the mass really a therapy.
In the ceremony, if there is a gossip, let us eradicate it; other wise,
why should we abolish such a great social system together with the
gossip? May be we lag behind the world, our development is sluggish,
and we cannot feed ourselves properly. If we do not value ourselves
and start to identify what we have and what we do not, and even if
we do not give a value to our forefathers, it would be doubtful to
properly see our backward movements-let alone our being civilized.
There is no any civilized country or people which has been
developed by building a new thing after destroying the already
existing one; or by yearning for a baseless civilization disregarding
the old one roughly. (Daniel Kibret,2003)

The extract exposes that rather than rushing to destroy these great
institutions, it is better to eliminate what is thought as not important or
harmful. There is no country in the world that brought civilization through
the destruction of such cultures; and the past is a stepping-stone for the
future, respecting what we have received is respecting what we are doing

today.
3.1.2. Self-Inflicted Cultural Assimilation

In this narrative, the writer shows that the young generation is prone to the
bondage of neocolonialism. There is a conversation between a son and his
father. The father tells to his son about the strength of his country in resisting
and humiliating foreign invasion. This resistance to foreign intrusion in to the

country made Ethiopia the only black African state.

Thus, Ethiopia is able to preserve her indigenous cultures and transmitted for
the coming generations. However, the son is not able to trust his father’s

discourse about Ethiopia’s sovereignty.

Daniel Kibret, in the narrative is able to display the paradox that exists
between yesterday and today. The son does not deny that Ethiopia is un
colonized country in Africa, but what the writer wanted to emphasize is that

the reality being witnessed currently made the son hesitate the history of

42



Ethiopia’s fierce resistance to colonialism. He observes everywhere the people
becoming easy going to the pressure of neocolonialism, (they are submissive
to the influence of neocolonialism). They are not as their ancestors were- who

stiffly resisted the evil of colonialism before it steps on their soil.

The question raised by the son, in the narrative “#7% AA4-7177°7-"Are not we
colonized?” is not a question raised to know the country’s sovereignty; he
already knows Ethiopia is uncolonized state. However, from what he observes
while wandering from place to place at present, he shocked by the mental
strength and determination gap in resisting colonialism between yesterday
and today. The people do not seem they have inherited the spirit of resisting
bad things that spoil their culture. Just like other African states, they are
swimming in an ocean of foreign imported culture. Their cultures were
protected by their forefathers but they are so weak to do the same thing as
their fathers did. Therefore, the current existence of such submissiveness to
the outside world’s culture, especially to the West, made the son to be

ironically hesitant to accept the fact that “Ethiopia is uncolonized state.”

Through the son’s voice, Daniel Kibret reveals that giving much respect for
white people and denying the same respect for domestic people is becoming
the fashion of the day. The people are becoming passive to their culture and
embracing the white people giving a regular bow when they came across with
them. This is a sign of surrendering with out any pressure. What is repressed
for Habasha is permitted for white people. However, logically, priority should

be given for the citizens residing in the country. The writer explains:

L $L JIwFie AL (L AF AeLageh:: Jaad (1991 005
(PHLONE UNT sl 6495 439 LAS APLo A1Ta mildw
APAATRYI?: : 4PEI” lovhie. sw- POLEPLAY: : ACHI" L7 Hon
NYEY:: L& P3h 7% ovAhy AF LOPA:: PLONINw-F AlTPCo:
PLAThw 7 AI5d 793 Pt AAU:: A0h, @& JCh? A32T 7107
AV PAAL DY (27 ALLHIE hed §Hw:: A%l PP 7707
Wl B LEBE AP0 PTFPA:: (83AA hAdT 20037 229)
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“Wait, wait. Listen to me. Not only in that office. When big festivities
are celebrated, if you are an Abyssinian, even the guard will not
allow you to take a photograph. Even, the concerned one may allow
you with great trouble; and that would even be possible provided that
you have a relative from there. However, if you are a white man, only
your color is enough. Who dares to ask you whether you take a video
or a picture of your interest? When you go to historical sites, places
not allowed for an Ethiopian are open for a white man. Any
information not available for you can easily be accessed by a white
man...” (Daniel Kibret, 2003)

The people are not even willing to celebrate their forefathers’ victory against
foreign invasion. They are reluctant to defend their indigenous culture against
the influence of globalization. Two extremes are exhibited among the
generations of yesterday and today. Previously, Ethiopian people were

impassable when compared with the present one. Indicating this, the writer

speaks that ¢

AdPEE PF AN PSA A POLAMm- 70 1w-i POl 170
93 PF AU PSLT AT ABFE AU3I° FTF AT oolf P
PoeNe Jm:: (A hNLT 20037228)

The rhetoric of Ethiopian sovereignty and the present situations do
not match. What is witnessed actually shows that the country seems
not only experienced the influence of colonialism but also still living
with its shadow. (Daniel Kibret, 2003)

In the excerpt, the writer shows the break between the past and the present
generations. The past was active and consciously guarding its motherland,
but the present, let alone guarding its country, is paving the way for the

foreigners who are swarming in to colonize Ethiopia.

In the narrative, the son ironically is uncertain about the idea “Ethiopia is not
colonized”. This is because of what is known from history and ancestors about

Ethiopia is completely opposing to the rhetoric.
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The narrator is angry with the status division our people create between the
white people and the domestic. The people, for instance give priority for those
white men and women in service providing centers. Such practice annoys the
narrator as the narrator is expecting indigenous people should be respected
very well. The narrator witnessed the white people being served even if they
came late. They are given much position. Thus, our people are creating the
dividing imaginative line between the white people and the blacks. Our men
and women are acknowledging the whites’ idea of whites are superior than
blacks. Therefore, this is peaceful submission of oneself to the new method of
domination- neocolonialism. The conversation between the two characters

below strengthens the idea explained above:

vk haragr Pood) 2L TH LAYA 7°0 AINIF ALY VLA 717 Al
BELPD I HIRY PO ALIE PPN VT orhs T
AALNAI? WG RIT°I° A GDERAV-: 77 WLLF N4 PANT 1w
PeLAMD-:

“gOB A dmd i WMCH ABENT° ATk?”

KD WICh: YIC D WA PF T ovdd 18 1o PI T 4ATD i Al
L9290 Q- A8 hEF 0N LHIC PIINm- 1906417 nonc-+: N23%:¢
Nel-A41 APAR w:: 4% L9797 L7 havhhA T3 - PI A TD-

A WMICF @ AN PLovF P @G LHG Pt Pao T 170 77
WG IEE g LLFEED MC ATINTTIL 0T PoIN1:: AT
4 PI°N3 WIATFF Poomi 4LIET PLov@- 01575 57 Ml 7
(2003 :229-230)

“Do you remember when my uncle came from abroad? He took us to
that hotel to invite us lunch. Primarily, I did not want to go there as
foreigners often visit it. But, after we went out, what happened was
what I have said.”

“What happened was not I there?”

“Yes you were. But, you were looking for colonization on the ground
while I was looking for it on a human being. You were thinking of a
territory just in the West, East, North and South while I was looking
for it just amongst us.

g
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“We were the ones entering in the hotel before any one else and took
our seats, but all the waiters were rushing to entertain the foreigners.
The foreigners who came after us got the service early though we
were sitting there. (Daniel Kibret, 2003)

This extract shows the level of perception of being colonized between the two
generations. Through the conversation between the father and his son, the
writer is able to reveal that previously colonization is obviously related to
holding other people’s land; and they worry about defending the physical
colonization, so they, in different directions guard their country, in fact, they
were victorious. But, colonization these days is different from what our
forefathers had experienced. The son is telling to his father that colonization
‘s no more about snatching the land; but it is rather snatching ones
consciousness without physical presence of the colonizers so that natives
become passive in their country’s affair. The way the white people had
colonized before and the way they colonize today are two different extremes.
Yesterday, it was forceful colonization and imposition of Western culture, but
today it is systematic. The son’s expression “« wac 9y WPt PTG
PO LI e AL T@-F Al L79° (@ AL G750 W4 (2003) “Indeed
your perception of colonization is invading and occupying ones land, but I think
that colonization is colonizing the mind,” (Daniel Kibret, 2003), shows the
systematic change. Thus, according to this character, it would be wrong to
say Ethiopia is uncolonized country by referring only our ancestors victory
while today’s generation is suffering from mind colonization. To say Ethiopia
is a free state the peoples’ mind should be liberated. The people are inviting
colonialism to this once sacred land. It was a respected land where the people
enjoy their own culture and tradition, but now that is becoming history elders

tell to their children.

The writer blames this generation for its failure to keep what is given by the
forefathers. Irresponsibility and carelessness to indigenous cultures are the
defining character of today’s generation. Being proud of ones culture, is

considered as a sign of backwardness.
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of domestic products and services are becoming obligation to get market. This
is shaping the society to the direction where the business owners want to
amass profit at the cost of mass killing of native cultures. Look at the son’s

speech.

oy FOAL PHOMNVEFOF FVCT LTI LA PULen T Pardt
Wh Ak AAPRPP avdPUC hAT NAD- ABUPT WHGT 4.L7TE WE TIPUCT
LT POAICLA APAG ACHT NEATAr? AfAR 10 Sihd ALt
(83hA WNLT 20037232)

“Do you see the schools where tomorrow’s generation is produced?
When they advertise their school they do not dare to say we do have
competent Ethiopian teacher, rather showing him/her through the TV,
they would prefer to say we have foreign teacher.” (Daniel Kibret,
2003)

Coming to the other point, the character (the son) feels that the people are
major actors in destroying their own cultural heritages. He is shocked by the
behavior this generation is developing. How on earth an individual be
tantalized for an evil thing that made most people in the world suffer and lose
their identity. He is unable to believe that such a shame is taking place on his
own soil. Everywhere he goes, he sees people favoring westernized culture
which most Africans are blaming it for snatching their consciousness,

delightful culture and identity. This is his idea:

HAN NewlFu3 afFa- A%: ATPHePo? N9°h &40 Afmé-t
v ND0HINATTE T NFICET NACTPEFT NOALTET (NA49°F 09°T
aOMeT APPLh 1@ ChUr Hood PO° GANES “OUFA PARTY 070
Nhé-T &HLA PANAMT ARAI M, Po1.LavT AG PLAthoeL LUT PTLA
YD ABLAYY TG ANLYT ICT  ATITIAT ACHLNLNT SATD:
PLLAE DIOT AL Y@ Ah P eI Aféh@-£F PULTor 100
NPT APHY: 0P TIC2E Q9T AT PmérT AE9 £ av T ATwiLC
AP EAT®- 1o (8 PNLT 20037 231-232)

“Dad, please look at your relatives. They are totally rubbing out the
name that belongs to Ethiopia. It is almost becoming none-sense to be
called with names in ge’ez, Amharic, Tigrigna, Oromigna, Wolayitigna
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and Sidamigna. Now a day, the naming philosophy is that “as much
as possible, your children’s name should not exceed more than four
letters, easy-to-call for-short and un common.” The problem is not this
one. But, to fulfill such a philosophy, what we are running for is just
upon the names of foreigners. We, the uncolonized, are exactly
following the routes of those colonized African people who are being
called by the names of their colonizers, ignoring their homeland’s
original names. (Daniel Kibret, 2003)

The excerpt reflects that the indigenous names given for a person, business
centers and institutions are becoming westernized. A native name holds
immense meaning in it and is indicative which nation the person is as we are
a multi-ethnic state. Today most people in Africa are using Western names.
This is the direct consequence of colonization. They were forced to leave their
original culture and follow the new one. Therefore, they are pushed to throw
away what they had. However, our people have no such obnoxious history of
that makes them leave their cultural belongings. The names they give to their

children, schools, supermarkets and institutions all are imported from the

Western world.

ANl PrIUCT LREF T AL: A0L VRSEI: ASLN PTA
hABTET (hAMEmh K APELP NPT PATw-97:: Ay 207 iy
Gami (15957 FCT NFNA VIC PAhét: ALY &EPET dLLEET
15950 2F Alde QoglenCAT UIC PoLeOA19°%: ALY +F A7
CHILTIF AOLE TCF AP AEL N756hiat 0Ic eoT
Faycd AT ALPEF Ae7EF (LLTET haam-  CR7
AL wo:: QAT 15 LAY PLLBE  hen“in  PoLeils T
D e R R Y R Y L L R RN . Vi L v
Lov(hd-q-: " (8F0A Al 2003 F 232)

“Look at the names of the schools. The kindergartens and the new
private colleges; they do not have almost an Ethiopian name. Those
schools opened in a country which is said to have been beamed with
freedom for 3000 years, those schools that teach in a country whose
sovereignty has never been touched by colonizers and those schools
that are living in a country about which its children boast at of
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combating colonization, do not feel that they are developed unless
they identify themselves with foreign names. Our schools which
celebrate the European ‘Christmas’ rather than the Abyssinian
‘Genna’ indeed witness that we have never been colonized? (Daniel
Kibret, 2003)

It is paradoxical to observe such ruin in a country which was once able to
conquer the physical colonization but too weak to preserve and endure with
her own original culture. The fact from history about the strength of Ethiopia
in resisting invaders is conflicting with what is at present on the ground, as

people are swallowed up with Western life style.

Still the son is embarrassed by the activities going on in the country. People
are not inspired to promote their culture to the outside world. They are
rushing to be seen with Western culture instead of protecting their tradition.
Being negligent to what they have, the people import the copy of Western
original cultures that pollute the indigenous one. Regarding culture, Ethiopia
possesses unembroidered but diversified indigenous culture that could be a
resource for art and tourism. However, in spite of utilizing all these cultural
wealth, our artists for instance travel to the overseas countries in search of
issues for music and movie. Finally, they come up with a copy of others

culture, which has virtually nothing to do with our own people.

The only thing that could be earned from such imitation is polluting native

cultures. For instance, the character (the son) criticizes the attitude of our

filmmakers like this:-

CPFEEGIT PET TS A5 PUILTF 4AT° P @ (2 A1PELDCT P
LAgA 2303 PFEEST PUIE AT PETD LAI® oolfr? TI0P LT16:
HLE PTLEPD- QA A4S r0b7 ALY POLIP@- A2CHT AT @77 ALY
P eLIme CLTE UM AS hovdhhl PRESE PO PETG -
NDE b PHECmCF owlPSTFm? 15m-9 S PALTCES LAI° oo 77
AR ASm WC? (A hlid 20037233)

One who watches a film of china, Japan, India though they are
performed by the Ethiopians, he/ she knows that it is still a film of
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China, India and Japan because the culture and event, the system
and the tradition observed there, the action performed, the idea and
the attitude is almost purely of Chinese, Indian and Japanese.
Father, please, watch most of our country’s movies. How could we
know that it is an Ethiopian movie if we did not know that the
performers were Ethiopians? (Daniel Kibret, 2003)

The bottom-line is that, in the movies Ethiopians produce, there is no
Ethiopian flavor or the movies are copied from foreign countries. They show
strange culture, strange attitude people, and way of life, tradition and idea.
Thus, the actors are Ethiopians but the issues the films revolve around are
alien to the people. It is said we are endowed with diversified cultural
heritages, but we are not lucky to see our culture being filmed, being sung on

big occasions.

When there is diversified cultures in a given country it is obvious that the
people possess diversified behaviors, diversified social interactions,
diversified ideologies on a given issue, diversified attitude, and diversified
art and language. Therefore, if we have respected it, let alone for us it could
have been a treasure for other countries. What we are observing now, the son

says, is foreign wearing style, foreign norms, cultures, ideas etc.

S AM: oAz oo S QUa: mag: °r rw- A ACELL? 7ol A7
ALl PLLIE UMl Ah wei: LLBE owF1C 4w TIE £eq )
LA 04 Ao AF9e a4 vIc: AlLPod WA o Sl (1541
07557 Al ov3le 4L P7LI00 4LA9° oo g haA3? PEPC
LAPTFG KBTI PLLIEF PRPC mapel o POLPARTE una
ACLPCT2MNT  PEPC WLF PAwd°? (Th75: AT T C5
(A4 F: ARG-CTF RPC PAF°? AeotPr UNT DA PAD-I7: LT
PAm-9°: 756 PA@-I°: N&AT” Poild 1’ PA@I°: N&ATY Pz
Jeh PaAmgr? ¥F arm pad Ly Gevi (15971 4G LHIC
ANhACE: NLAT® A7 PP 710 A28 ANVFLEII?" (570
h1le4 20037 233-234)

His dressing style? His house? His car? His culture? His behavior?
Which of his part resembles an Ethiopian?
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Even, his idea is purely of the whites the fact that a white man did
his film on a street there by shooting gunfire, should we also do the
same in this peaceful country. Even along the ring road, which we
have got after a long period of time? Our romantic films even do show
us the romantic behaviors of a white man. Does an Abyssinian not
love? Does an Abyssinian not have love song? Is not there a love in
Amharic, Oromigna, Tigrigna, Somaligna, Aforigna? Does an
Abyssinian not have an idea? A fable? An issue? A life, a history for
a film? Having been existed for 3000 years with freedom but with out
colonization, having defended our territory, how come that we got
nothing at hand even vital for a film? (Daniel Kibret, 2003)

Our vast cultural resources are not utilized as efficiently as we have. The
beautiful social interactions we have ignored and the Western individualism

that is far from humanity is preached by our movies.

The people seem they are injected a hormone that makes them surrender to
the white people. They are worshiping the white people and are copying
everything from them without any adaptation to conform to indigenous
cultures. Generally, the son is condemning the generation’s failure to rejoice

with native history, social life, wearing style, language, etc.

The disease of copying Western way of life is becoming the order of the day. In
big cities, the youth copy the wearing styles and the clothing of Western
world, especially the Afro-Americans. The Afro-Americans have reasons to
wear wide trousers, wide shirts and chain on their neck. However, the young
people in most parts of Ethiopia copy the style, which this is identity crises.
They are copying what they see without close examination of the thing they

copy. They copy because they do not bother about their ancestors’ line.

ey Hedd W5 An: POF PaNm ACHE -6 NCF: AZRNUTT
azaaa Sk PeIdRm- PUL @i Aol P PATTH jw-?
AINDPF PEET AT LUPE Ly AN ALY fortPA?
e A0cst A5 PARNT Heowd Plf A745CLCT: HCG9- AN
A3LAAM A9 LRET ADLHIC LUPA(ShA Ildl 2003 ¢ 234)
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social, cultural, economic and political affairs of the world. What they provide

are accepted with applause by third world countries.

What western scholars formulate are accepted and applied to Ethiopia. The
writer is saying that we are like the trailer and the Western world’s ideologies,

philosophies and practices are our trucks. A trailer cannot move without its

head- the truck.

Just like the trailer, our people never allow themselves to do whatever they
want by themselves and for themselves. They rather are like the trailer that
looks for somebody to lead. The character (the person) speaks about the

trailer pitying that the trailer has almost nothing of its own:

AL AG: AAN (IANL:: Peak ap3PAg PAm: Lal ool PAar: Pl
G:07% PAw: Podk 205 PA@-: Podk 250 aonot, PAm-:: Pédl 70 1T
PAw-:: AMlw- 46 A7 A5 Mla-7 Ahtae (LLMA1 LLIAZ
(1paofli LBHB7TA:: honlwm- LLSA: NHdw LPTIA:: AL AL
WL T ABRUIYL ACwNIIi: PULONIAT A rwei: ACHH At
o038 F ALon(PICi av}lL peganCpAd A4 oz ACTH At aoyif
A6 onllimd APo-PI:: AAw- Q0w LFIA:: hednw I+
LLCAA:: AL AWM. :: (57hA 14 2003: 76)

“Oh trailer,” I spoke of it by heart. It does not have its own brain, not
its own wheel, nor its own brake, nor its own gage, nor its own fuel
pedal, nor its own accelerator. Simply, by having a trust on the
dragger and following it, it goes wherever the dragger goes; it stops
wherever the dragger stops; if it drags it, it goes; if it makes it stop, it
stops there. The trailer does not decide up on where to go; the
decision maker is the other one. It does not choose its own way, but
the other chooses for it. It [the trailer] does not know its beginning and
ending-if the other chalks it; it starts and arrives at a place as to the
will of the dragger. (Daniel Kibret, 2003)

The extract is a direct reflection of what the people in this country are doing
and acting. The Western world’s principle of “we know best’ is taken with no

hesitation of its effectiveness. Our mind is useless; they are leading us, they
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are choosing the right tack on which we can walk; they are always in front of

us to show the line we should follow.

When one ideology becomes popular somewhere in the world, we import like
any goods and impose it on our people. When it fails to achieve what is
expected from it at global level, we also fall down with it. The practice or the
ideology may be unfit to be practiced on Ethiopians context. The character
criticizes the people’s attitude of implanting foreign-born ideology in the
country. People are inefficient to criticize the practices which are brought from
abroad; rather they nag each other on which alien ideologies to apply. There is
no contextualization of the practices and philosophies to fit to the social,
cultural, economic and political situations. In the narrative, the people are
blamed for their distrust of domestic people’s generation of new ideas. No one
is heard formulating politico-economic ideologies here. Some say Ethiopia
should follow capitalism; others, on the contrary would say socialism is best

for Ethiopia. This is a good indication of gross imitation.
This dialogue illustrates the situation that exists currently:

590 aLo A A 93 Aheo ool Qa4 ool BRPAl TevdNy::
Dol A3 &NUF AT TAI" NA mPPhd::

A0 ool § YTEYF AL UIC NP HooF ADMIGTA:: “TCh0 AY 447
WLPFTS Pom- 31 L WF:: PhAPELT 67 477 (177CHN 1"
AS 21 hAYS (120P Awa39° (N3 A3z A% 074011
e 2C0ET PoIOA AL A ooM§ Phoo-z)g° % ool s Uy (1
LB HATg0 $I0F:: WP AC ool STFw b Aniido- MNG7::
AT AT e d AL eI Aowdd]l  AFE Nowik
AAASNIIG (B FhA Rl T 20037 76)

Nearing him, “for how long will you be dragged by the brain of
others? Why don’t you stand by your own?” I asked him, of course, i
am a car, but as a country, others have dragged us. Our draggers
Marx and Lenin have dragged us for a long period. To decide on the
fate of Ethiopia, we have long been dragged-as we never wanted to
make it possible without Marxism and Leninism. One person by the
name Gorbacheove came in and stopped the car of communism just
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somewhere. We were also stopped. Then they sped away with their
car. But where shall we go then? Of course, we were made to be
dragged, not to go. (Daniel Kibret, 2003)

Therefore, the character is blaming the people for what they are doing and
screening to the coming generation- the principle of importing alien ideologies.
The idea of the above excerpt is that we do not have our own feet to stand, we
do not have our own lung to breath and we are not using our brain to think
and create new ideas. We simply receive what is innovated, invented and

produced from overseas countries.

Moreover, the character explains African countries take everything they are
provided with to apply on their country. Westerners throw their politico-
economic and cultural ideologies as if African countries are their dustbin. And
our politicians do not ask why- they receive all the debris whether it is good or

bad, fit or unfit, effective or ineffective. The character says:

AL PE PEUE VIET PUrPF o A-WPT Viw PCTPA::
PPt A Fmi PASSC A PTmE Pl onChhT o
pah 9T Fme va- Potw ANL2F o wii (& To?
DI HAG TN PCOw how3H LAY WLPFTw wL7%oNk, T
w3 LowCAA-::" (53A AT 20037 77)

“Especially, those colonized countries are followers of their former
colonizers. Their educational system, living style, political principle,
banking system, everything is decided by their former colonizers.
Rather than searching for their way and designing their own policy,
they prefer going wherever their colonizers lead them to”. (Daniel
Kibret, 2003)

On the other hand, the youth are one of the victims of copying what they have
seen. They are influenced through the electronic Medias and observe Western
celebrities acting in a strange manner to our culture. They immediately take
those things for granted and begin acting like them. The youth are expected to
heir indigenous cultures and traditions in a given country; but ours are
dishonest to do that. The youth are becoming irresponsible on their country’s

cultural issues, less duty minded and they are in great lose of identity.
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The extract reflects that Africans’ knowledge and philosophy have an equal
status with that of Plato and Socrates. Africans philosophized not to be
compared and contrasted with those European philosophers rather they
strived to understand life and gain knowledge. Thus, we should struggle to
liberate African crude knowledge and practice from Western influence to be

known instead of measuring its level with Western measurements.

In addition to that, the worst of Western influence is reflected on scholars of
Africa. Coming to our country, the writer condemns the scholars for what
they are doing. They stretch their hands for the domination of Western
languages, knowledge, and ideologies. Daniel opposes such trends as it is

surrendering to cultural imperialism.

Most scholars, Daniel claims, are interested to conduct and present studies in
foreign language (especially in Western Language). They seem ignorant to the
use of indigenous language. He blames them for lacking stamina to promote

domestic language and culture.

Those who write in English for example are not contributing to this country

through translating their works to one of the domestic language so that the

young can learn.
He presented their trend as follows:

AAMPHE YT TF  bwp I FmF QICT P3P hoe 0 AT
FwALT  NTINEIC LAY (A9P0LA VT Ow-£  PEPT AT
AITET Wl AP NF PeronCmt A AiCk (1-eh b
st ATV Fm- LUPF? APy (QUIC A owZdvtd A5
T QUG PEE: IULF PULeFl S0 e 2L a1 VIC
A3y pdA I ABPE AlFonl ATA“TTF  P7OPNPTw AI°7.05w-7
TNl AoolPF (ATICE o096 spdl POLIIA ATE7 (4704
hAld1 2003:162)

Rather than elaborating their knowledge in their-local language and
teach the generation, most of our scholars do prefer to present
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research and seminar papers in the Western countries. Perhaps, is it
because that without the westerners’ benediction the knowledge at
hand will no more be knowledge? Why do the issues our scholars
write on the national newspapers and magazines with a local
language not lead them to an award, as it might not be the case when
they write in other languages? Would writing in Ambharic result in the
deduction of a certain grade point, just to be a professor. (Daniel
Kibret, 2003)

They, who are deemed to be loyal to domestic culture and pioneer to use of

local language, are witnessed being indifferent:

3.1.5. Infecting Oneself

By employing the Amharic, word “Tal’-literally to mean mixing, the writer
shows the crises the people are pushing themselves to. Without mixing the
imported one in to indigenous culture and way of life, the people never believe

that they have achieved in every direction.

Daniel Kibret is distinguished for his technique of using intense figurative
languages in the narratives. This narrative, which is going to be analyzed

particularly, is written to say the opposite. In other words, the whole story is

written by using irony.

Therefore, by using ironical expressions, the writer shows the influence our
people are in this globalized world. He says people are no more interested on
domestic issues. They like to speak and hear about foreign issues. They prefer
to have a discussion on issues happened at the overseas countries. The
generation is reflecting the state of passiveness to one’s own concern. Daniel
argues that this is a clear justification of the generation’s negligence of
domestic issues. He justifies:
sxoh w1 WPsTv- 0a (1°5 A5 LPCLN: oohihf AT LLILT: 0577
05 A5 vl (e AF hos? LaTo- 4 PFE A7 (Pm
KRG T IO PF LU SN ACOTA: DHTONAC: TAN: 70
ACANST A4 1 EI°CATV " (82 WldlT 2004: 29)
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If you are active, do speak only about ‘Bunna’ and ‘George’, ‘Defense
force’ and ‘Dedebit’ ‘Sidama Bunna’ and ‘Harar Beer’ football clubs;
even the players themselves do not listen to you properly. At such
point then you would start saying Arsenal, Manchester, Chelsea and
Barcelona- Mixing up things is obvious. (Daniel Kibret, 2003)

This expression plainly indicates the ignorant norm developed among the
people. On an issue that requires their direct attention, the people would
immediately be fed up with your speech. A person never be lent an ear for the

story, news, discussion of domestic issues.

The people’s active mind is taken away by foreign imported entertainments,
news, and advertisements. The literal meaning of the above extract is that no
attention is given for domestic football games and news. The young
generation mind is occupied by English Premier League, Spanish Laliga and

other European foot ball Leagues.

Daniel in the excerpt presents some football clubs of Ethiopia. Ethiopia Buna,
St George, Defense force, Dedebit, Sidama Buna and Harar Beer sport clubs.
He says if you take longer time talking about these clubs’ news, the players
themselves ignore the discussion. The players representing the young
generation are good examples of ignorance to domestic issues that directly
concern them. They are not happy being exposed to domestic culture, history,

news, etc...

The Western influence is very powerful not only on ordinary people, but it is
also able to steal the consciousness of great personalities of the country.
Everything they did is compared with Western world to get approved. The
attitude of accepting everything imported from Western world as useful and
first-class, is the habit of big figures of the country. The politicians copy
foreign political ideologies without adapting them to the standard of the
country, media professionals format their programs according to BBC or Al
Jezira, schools preach the essentiality of English language globally at the cost

of domestic languages etc. All these and other things are the reflections of
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being under the control of Western world. In a very simple explanation, our

people recognize everything from abroad as better than ours.

The following paragraphs bring to light what is raised above. A voice eXpresses
that everybody accept and praise foreign ideas, properties and the like with
warm appreciation. Thus, almost there is no one who pauses and watches

what is going on.

AX5 AL AF Ad9® A5 T0 P1TT okt Jolhi1 Fu A2E AN
LA BN ARSI AAN APE ASolAAN arank
A0.CF: 280 wPPC A0l MWNOADGTL: WANVTCFE: N0 A, A4 0
A1F 5w PO PwsA? Al NFE-T “BY V7" LANTIA hAT70.H foor]
s WPA3C PAwn 5w A8l PAINm ra-: hET% PFdn s
hhu e pogaod  sa-c: hLRA A287 PLAT...

Gy SINTF oomdIe WEowld 700 Yewdt A9PVT PR 7 VI
PUBEF TRANT ST AowINE PAZEC AT 4.9 ho’T5 A79ch
oAl LN B0 A8 U7 PCT U7 AowldA hAT70.17
hhahs: hef-l Awchs hos P-da oord Aallr:: AF Ah
AIBLT PwELIm hutL «us haae’ I0d i hie a0
hoghah 0C0 9C hol8Ld? AeLA:: (1P 1e-VF3  ovaoll§
ool : WLCImE AP " (83hA RAldd 20047 29)

As you have a power to do so, you just shower us with criticism.
Please, follow up the radio and the television. When a new
proclamation is decreed, when a new directive is passed (promoted),
when a new structure is prepared, do you think the high-ranking
officials- “the expertise”- do speak only about Ethiopia? No, never.

“This law ‘they would say’ has come from England,; is taken from
Holland; is copied from America; is better than Japan; is preferred to
the Kenyan one...” They say this, is it not? ... Should this country,
whose age is going to be nearly 700 years for its Fiteha Negest [Civil
code] to have been used, have been wandering in Europe and
America to look for a stepfather to elaborate the accuracy of its laws?

In order for a law to be called “the best law”, should it be better than
that of England and America? That of South Africa and Ghana? We
just loved ‘Injera’ not after comparing it with the Indian rice and the
Italian spaghetti, the Kenyan Ugali and the Mexican Soup. We just
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In Ethiopia, there is a culture of respecting strangers and giving first when
there are such situations that demand the people to do so. This is done
equally for human being as whole; with no discrimination based on skin color,
race, religion, political background etc. in every direction of the country.
However, these days, the situation is different. The respect and care provided
for white people is different from the respect for domestic people. Today, our
generation has lost its pride. Because of the influence of globalization, people
have developed the habit of ranking everything of Western, first. The writer

reveals such fact through the following expressions:

Qqad.m- Pt 194 AhIC Ay777% s hE3795 NP1 N0
PaoomLd ALLIVFm Pilsd AT THw? AICI LLTET
W39 DAL IC wl FLm wf ACAwm Povar: AT PL.LHE
BeE ¢ rFme AC0F ANTAw wCLlhF ool PFA ALLAITE7

AL 04 PIPT 194 Aow§IC AAPAPC ont ooFC (14 Al r7:
PhAPECT ALV Aow1IPTI° AALVE PAPF MIC i (14
HAeoPrE A0 AAPEPT 1991 aao 0T ho-dr ok o0r 70T
2.0 aoiPr3 PoPhl 5 swe:: (53hA RAlCT 2004:29)

Who were those people being interviewed on the live program Jfrom
‘Jan-Meda’ when epiphany was being celebrated last time? Weren'’t
they those people who were either the whites or those who lived or
worked with them? Or those whose friends were white men and thus
came after them to get the platform? It was then at that point that I
came to realize that it is not enough to live in Ethiopia to speak about
epiphany; paying tax is not enough to evaluate its development; and
it is a must to look from the outside just to properly describe about
Ethiopia. ((Daniel Kibret, 2004)

Here, he reflects the illogical dimensions the media people are looking at. The
internal publics are closer for every events and occasions in the country, but
the journalists prefer asking foreigners and Diasporas about the festival. This
is how our young generation is poisoned with such completely wrong doings

of our big figures.
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On the other hand, the writer stresses the wrong direction in language use
the people are rushing. There is a perception of modernization through mixing
and code switching while speaking in one of domestic language. The prestige
value the people developed towards foreign language especially English, made
people to mix English words in Amharic, Oromifa, Wolaita, Somalia etc. when
having a conversation. Ethiopia is a rich country in harboring more than
eighty languages, but no one is heard mixing Ambharic in to Tigrigna, Oromigna
in to Sidamigna, Afarigna in to Wolaytigna. This is an indication of being
under the influence of globalization where people are expected to be negligent
towards their domestic languages. Instead of escaping from the influence,
people are in great competition of mixing English language in one of domestic
language. They have perceived this trend as a symbol of being modernized. He

illustrates with the following extract:

BL KO PC Ami: RVCF AT AICTE AVCT AT ACIT
ATCE KRG ATIAF PorTaA. Al @15 T Aoei: (IATICT Pa oomed
ARCTVED ATy Jo-PITY?  AwLéA: Ak AIENTVT
HOCTTFY Noves: (L9 KAICED WTICT ATPCTT NACIP5:
AT BOTIN T A PAPA. Addooge:: (5hA Rl 20047 29)

Let me speak about something. I know so many people who are
bilinguals. Have you ever listened to them when they are interviewed
in Amharic? For the future listen to them just like me. They never mix
Ambharic with Tigrigna, Amharic with Oromifa or Amharic with
Somaligna.(Daniel Kibret, 2004)

Furthermore, Daniel tries to show the multidimensional of the Western
influence in an area once considered as impenetrable for white people are
becoming easier. Ge’ez language is one of an ancient language not only in
Ethiopia, but also in the world. This language those days is remained only in

the church, especially Ethiopian Orthodox Church.

So Amharic and Geez together are used as teaching the doctrines of the

church for its followers. Daniel wants to reveal the devastating effect of
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Western cultural imperialism even on the church. The priests, like any
ordinary people are mixing English in to Amharic when they preach on the
stage. The priests and clergies, who were stronger in preserving indigenous
cultures, are hit by the storm of Western influence. In every sector, we are

surrounded by people who ape the West.

AU N HAIEI° PF AAPECT PUT avZhG MPnw-: ATPECT FUT
AP AEFP@F PAPELT FEH hTPIW he@w-£9°: PHY I°HIETTa-
DI RAAPES GeIE T WICAS hAIHACT  hAS@ T
hoPU-Ls NG BAP hhIv L4 Tm- IATAD- POLeTT17 72707
ANTICI - s BANA:: (B3 Bt 2004 729)

This man never referred Ethiopia book, never appreciate Ethiopian
scholar, never admired Ethiopian history. The main reason is the trust
he has developed to the Google in his computer instead of the books
produced by Ethiopian religious scholars. (Daniel Kibret, 2004)

The man (the priest whom the writer speaks about) represents those
Ethiopians who have no confidence in domestic properties. The man never
trusts domestic books and scholars rather he trusts and refers the material

from Google for teaching the people in the church.

In addition, the writer satirically characterizes this clergyman as follows:

ABTAUE A TICLT AT hI° LA AT MNNANTG 1T 777 mad
APA awvldd 79N AT MNFTm- AePC h70H CAP AT7I0T
A PLECTATA: A59° 1LIPF hFIFTFF7 A2 79200 hPG8 Nz
Q32 emI°  meLT My it AP5h@- 00T 2770, /R
ALCCTAF BICTLTFA MN4A~ ZPONETF®- 1@-::(§20hA HAL7 2004729)

The man said, “who said so that mixing English while speaking in
domestic language, is allowed only for officials and FM radios?” and
mixes English than Ge’ez while preaching. We would node our head
back and forth confirming our comprehension of his performance.
Even some people are expecting this man to mix some English words
during Sunday’s prayers.
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are affected negatively towards their cultural activities. Considering the
exposure to Western life style as modernization, they never look back what
their ancestors have been doing they never show willingness to receive and
take care of their country’s life style. Being seen with traditional ceremonies,
attiring cultural clothing’s, speaking in an Ethiopian manner and others is a
shame for a typical young boy or girl. The modern generation is measuring
modernization based on the distance an individual makes from his/ her
native culture and tradition. Unless everything is westernized, no one
acknowledges any ceremonies, wearing styles, hairstyles, manner of speaking,
ete. as modern. Therefore, Daniel is angry about the trend of destroying ones

own wealth and replacing it with foreign one.

Criticizing the wedding ceremonies in our country, he superficially
undermines the traditionalistic way of the wedding of the Royal families in
Great Britain
AP w09 KPIVTUec: ABLwe 9P SHATU dwe Adie ATH AUT
G903 AT TooAqFy:: AALSTU: ANANYTV: 777 Uz
ol G Ts s O T U NG el PRRA@-: T3 v HT AT
(AFIRBIC AT UIC AAUT TV : 47hA (2004)

O! What a wedding. However, what happened to you. You do not
seem a royal family. The way you walk, the way you wear, the way
you speak, your car, Your manner, everything is far from
modernization. Everything is traditional. I got relieved, as the
ceremony is not in Ethiopia; that is good.

This exhibits that wedding and other kind of ceremonies are designed with
Westernized styles instead of our own. The mind of most people, especially the

young generation, is infected with disease of globalization.

The other burning issue the writer tried to raise is the carelessness towards
domestically made products. Again, importing foreign products for ceremonies
is assumed to be a sign of modernization. Through importing foreign

products, a person also imports foreign culture that distorts native cultures.

68



In addition, the person is incurring cost when importing the products directly
affects the country’s economy. So Western influence is not one directional; it

harms domestic economy and politics as well.

The writer explains that the royal families carried out their wedding using
traditional materials made domestically. However, our people being
economically weak than those Royal families, are worrying for fame and name
with Westernized celebrations. Our people of these days are crawling in
darkness. Logically, they are expected to keep the patriotic deeds their
forefathers did. Nevertheless, they are in a state of unconsciousness. The
following expression is a good illustration of the situation our people suffering

from even though they themselves brought the problem.

NoolPy Ppé RCSTY WPl sw- Poodm- Ao XF770.0 ra- Pilic-o
A38rA. AT CHme L9 Ui haegeh ALLA 4738 PwC? WL
P77 PRonda-,, . ... Py PUIRG AT - APE AT UL oNT
(Idrom Py HCEC 20070 wC2700 16 977 A4 LA
aifI WY Awd v AR ADLNT wLTII7 N0.0°F AAlA ALLAI: :

AT oo gl qooPr I NTe swme ATEILP 048110 216 PAalli
prramA PPl ac 9est PANw:: 1o-C9° hELLA ATZE, ¥ZA
ALET How§P PPy A16.A7 BT AIT4AT

i ATEAT @Ml ATELAZIT A4 FIC POLPAEL e 1A
ap1coew hmé fo-9> UIC “DNood)]- 55 010 7L 770100 N7A
Josme Psae AR : 83ARA BT (2004)

By the way, where did your invitation card come from? Please never
say that it is prepared there in England. Is it not all the Abyssinians
bring a wedding card From America? Had our government had
exchanged a paper tax for a wedding card, let alone complaining, no
boy would have paid due attention to it. How come that you get
married with a wedding card printed locally, is not there anybody
around just to advise you? What is going to be talked about on your
wedding? Of course, wedding is just for boasting, not for development
or righteousness.
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You the bride, how come that you wore that old-fashioned bride
maiden’s cloth which once has been dressed by your grand families?
Is it not a shame? There are various kinds of it-there is one that
shows if you like your chest, if you like your breasts, if you like your
waist, if you like whatever you want to show. If you did not find one
in your country, you could have brought it from abroad, to wow the
whole people.(Daniel Kibret,2004)
This extract discloses the attitude of the people for domestic products and the
wrong perception they developed towards modernization. The writer employed
ironical expression to tell that the royal families being in technologically

advanced nation, respect their tradition and culture. This is modernization;

being proud of one’s own cultural heritages.

However, our people who have perceived that modernization is
Westernization, despises domestic culture and cultural products. Importing
the necessary materials for a given ceremony is rewarded by the society. The
wedding ceremony is a representative of different kinds of ceremonies like

birthday, honeymoon, graduation etc.

The writer in the narrative is comparing the bridal ceremony of those British
Royal families and our uncolonized African country- Ethiopia. He is criticizing
not the Brits but rather those Ethiopians who are opening their gate wide for
cultural imperialism. Our people, who are losing their original life style, are
becoming copy of Western original life style. Our life is full of show. Our
people are becoming attention seekers with alien culture and lifestyle. Our

people are aping the West and they appreciate everything if it is foreign.

The writer explains that wedding is never a wedding unless it grabs the

attention of the audience with Westernized styles and materials.
Wi ALTY KIE Deawd el 0IC sw- PoodFar? Vi PARAT?

Auds w51 hl AC97 ha-> - Paodla- B aopf - A
7939° PANN@- A% ARl L T LOQAA" 47 HA hAled (2004)
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On the wedding, gossips like the following are common. “Where does
she bring the bride maid’s cloth? Who sent it to her? O her sister lives
abroad. The bridegroom himself came from abroad and he brought it.
It is the latest kind” (Daniel Kibret 2004).

The writer explains, today those people who preach the vitality and
multifaceted advantage of using domestic products are not seen doing

themselves.

The people are at their climax of thinking that no ceremony is attractive, no
product is quality, no service is satisfactory, and no culture is accepted unless

these things have direct or indirect connection with Western world. Look at

this paragraph:

AL oo g PITICe S0 Pa? P07 AN gov0s-m-
ATDANPE aoPF AN AT HC Ad:: AT 0IC 000 00T
oct peeme RIT PUAm owdhC NCLEA M0 rwei
PopICTITYe 9P LUPF wd AC (PROTT  “7ohA- Py P oo
PUILTFE 5ol P BUBE  awdRC  PUINGw ALE qwei: ATH
9 AT aolidd: emFe: dollo- A0l 77 h7LEh PULTC
Yool PATYe KLoONFI: Pme Kil, TPASTU PET T
AT AFoome S Agme AlFme AET 546 ek
ATy HE PCLCHNTY awh§Tv? ACE rw:: @ P70 AP
ool Fi: AE UIC AIRF PIMO AR PLUmN AR (U7 A9 7%m-7
shiv 400 (ATHF LYLAA A28 22 Peodn ooh§ 400077
APAPw-:: 834A h1ldd (2004)

Specially, you the bride, you are quite amazing, you had said that
it is by an English girl that your cloth should be woven- as it was
said. It means that in your country, the slogan that says “priority
for national products” has worked.

For your wonder, those of our merchants who often speak about
this slogan at every exhibition center do not even wear any locally
produced one. In our country, this slogan works rather for the poor.
I am amazed however, when it worked for you, the rich ones. Ido
not think you got a relative living in America, why did not you come
after trying DV-Lottery and spending some time there? At least,
how come that you do not have a relative in Dubai? As you are the
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children of a king, I was ashamed of you after seeing your car. In

our country, let alone a kings child, even a child from a poor family

rides in a Limozine accessed with a credit- but never shows a cart-

like — car even to his luck (fortune). (Daniel Kibret 2004).
These are the reflections of the fatal mistakes our people these days, are
committing. These mistakes make our generations accountable for every
cultural damages happening this time. It reflects the pretending speech made
by the notable personalities in the country fruitless in winning the attitude of
the people towards domestic products. The writer insists that the people have
no vision and trust on their motherland. Their vision is going to the western
world and become a servant or being here, they simply fond of the outside
world. Therefore, our country embodies only the bodies of the young
generation. However, their soul is fled to overseas countries. Such a
generation is incapable of questioning the consequences of cultural erosion.
Our people are unable to learn the consequence of losing one’s own native
culture from their fellow Africans. They should have learnt from their
neighbors the bad experience of being seen with alien life style. But they are

rather dancing to the rhythm of the invaders.

Finally, Daniel Kibret touched the ignorance of our people to the spiritual
culture specifically. He says we have no role models in respecting our cultural
products. The young generation considers for instance, the wedding

ceremonies in religious areas are backward. In the extract:

AR PATLNTYF  PIC ATV AL d PRI AT UTTU-
MARCAARCF IS TV A20F0? ATV P ALLAI:: AL AF
AN ANetPSTYe 28 TF0? AT vic AL ael@FA (0N
VM@ ALAF AGwPI°:: - oG HIC:: §2AA Rl (2004)

Let me tell you one thing that did not fit on you. Being Royal families,
how dare you conduct your wedding in the church? It is not good for
your dignity. O! You missed many things, as you are not in Ethiopia.
We having never seen our leaders in the church;, we felt it is wrong
doing. (Daniel Kibret 2004).
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The ideas raised in the narrative vividly indicate that this generation never
respects its ancestor’s patriotic deeds. Most of the time the young generation
is witnessed insulting and undermining what he/she received. There is no
humiliating insult than ignoring both material and spiritual cultures. The
activities of this generation are a kind of defamation for our ancestor’s
generation. Beyond our incapability of preserving what we are given, we
sometimes are told about its “nothingness”. Therefore, the writer tells us that
today we are in the age of mental deformity in which we are not like our

ancestors.
3.1.7. Dependant Psychology

This is another narrative that reflects the outcry of the writer towards cultural
distortion. He indicates to his audience the directions the Western people are
coming to pollute our ancient and respected culture. The white people using
aid as a humanitarian activity are penetrating in to the heart of Ethiopia. In
this text even if the writer got mad as our people are receiving what they are
given, he just tells us how to tackle the distortion of culture in the name of
aid.

Our culture is poisoned not only through the electronic Medias of the Western
world. Aid, which is the best way to reach at the interior, is also a good
mechanism. Daniel says culture requires us to make a very careful protection.
We should not provide it for exchange. For Western people aid may not be aid
unless it hits the camouflaged agenda. But the writer says our people should
stand firmly resistant to an aid which entirely is given to demolish our
cultural gifts we received from ancestors. Our people are well informed that

the aids that are flowing in to the country are not free aids.

Daniel Kibret in this narrative, tried to show how the Americans are imposing
very ugly culture on third world countries through their aid. He says, there is

no aid without an influence that affects our country negatively.
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However, if we are determined to protect our culture, it will be difficult but
possible to close the way they approach to us. He explains that we should

remain stiffly resistant to some aid policies.

CAIF PATOEI° ADOT “DIFT ARFAI:: 7IC 7% PIOATPED
oom3 oodsi LFAA:: AZPOVIEw PI°3iaTw: (hén A7PA1Tw-
PIBTFA D ARG LOT° PUIPOAVEDF AZOT2T PAP PorF 0T
A0 (MY &0 @dF sae:: PUICHS PUNAD 77351 POLPLT:
M- P o AflFT3 55 PUICE PPIT Adddw- PoL0m- U7 HooG T
ACP Po9PRECT 3857 46052T Neoom- “ A211 h7200C 160110
APC" AT POELAIA:: 8F5%A hildT (2004)

Without any external pressure, it will not be possible to get an aid.
But it is possible to minimize the pressures. In this regard, having
government policies that tries to identify those influences/pressures/
which we can accept, partially accept and never accept is decisive.
When coming across those types of influences which change the
identity of a country and people, which handover national rights and
national interests, and which make people modern slaves, it would be
quite necessary to say: “better the food be left uneaten than a neck
bows down in shame.” (Daniel Kibret 2004).

The extract brings to light the state we are in at present. We are sacrificing
our respected culture for aid. Our generation is so weak that he/she never
looks alternatives to solve economic problems of the country. Just simply
submissive nature is reflected on our people. Daniel clarifies the conflict
between the deep-rooted culture and the new one, which is definitely
impossible to adapt in our soil. Gayism is a very cursed culture among
Ethiopian people. Any religion and any nation in this country never know
such practice. Therefore, the writer says we should dare to say “no” when an
aid comes to plant intolerable culture in return. The writer advices there are
alternatives; we should look around to escape from such satanic policy. We
should not let a culture to grew in our country that destroy identity, national

interest and that makes people “Modern Slaves”
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gay culture reflected in Ethiopia is unbelievable. During those traumatizing
times of colonialism, we were the only state who defeated colonizers rushing
in to the territory. Thus, since then until the end of physical colonialism, no
Western power tried to come closer even to the boundary. Nevertheless,
because of ignorant and passive generation, the country remained
barehanded. The people snob with their ancestors’ heroic struggle without

doing few things to defend their country.

The people never regret when their country is insulted with the emission of
gay culture. They even seem have forgotten that their country has ancient
civilization, famous heroes and is the cradle civilization. The writer argues
that it is a shame for a typical Ethiopian to hear the crawling of gay culture in

to his/her country.

Ethiopia, an ancient state known for its original material and spiritual

culture, should not embody the sacred and the cursed together. He says:

LU N9° 409° hINLNLIPIT I A Ae19%: 409 97 llovf
hAPECDLF  HOIOPEA APNC IC N AEIMI%: LOT°: ALY 12T
AT 33 N4AZA 400 AAPES AFLLTE v hn-:: ao155 ANS79°
AeeLT e ANNFw:: BU AF AATPESD LT Ph27T ool -
ALY D9° L (°I° headTin9I°: 4.09°: hHheP LA Joi hhhn?®
A6 ANNNE hULEC A h728C A2AMs IC P1rad N9° LY A0iPe
FC IC A AR LO90 WLl AT hAMLPCINT hth2LCh
A6 BIPLART AULA 4G hPinaf 8ol A5 hoowld 20 P1m 19°
HTNE (12I° 90 Ay Ae70m-9°: BY N9° WL N9° 1w-:: §hA hilld T
(2004)

This name should never be mentioned with gayism, which is a taboo,
by almost 97% of Ethiopians. These people said, that they are
running a meeting in Addis Ababa. The media did also say the same.
For we Ethiopians, this is like a shame. Hence, gayism never fits to
Ethiopia. Never! The name that was mentioned with the victory of
Adwa, with Axum and Lalibela, with the civilization of Harar and
Gondar should never be raised with shameful act. Never! The name
that was mentioned with Yared and Abba Giorgis, with Tewodros
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and Menelik, with Haile and Kenenisa, with Derartu and Meseret,
should never be mentioned with gayism.This name is an honorable
name. (Daniel Kibret 2004).

3.1.9. Adopting Foreign Names

In yetesededu simoch, Daniel Kibret continued criticizing the marginalization
of indigenous cultures. Specifically in this narrative, he strongly criticizes the
oblivion of native names of people in favor of Western nomenclature. Our
generation received pure Ethiopian culture and life style and in its part
amassing Western culture in to Ethiopia to transmit identity crises to the
coming generation. Daniel is cursing the weakness, unconsciousness and

negligence of the generation.

Everything in Ethiopia is being leveled according to Western standards. The
discourse in the narrative shows that people name their children sponging
from Western names. The generation is blamed for being forgetful of the role
names play in a given country. Names are the direct reflections of the society’s
culture and life style names tell the history, culture, philosophy identity, belief

and wish of the people. Daniel says names are identity.

Noe PHBe v aon g i 1108 L7170 LT O7°T PAZET hiH
soorii QUA I FANTGT SOL7 Jehni ImonFi BIATN
LAPEE DNT ML PNPPAT DAL hPA T o a0 POL
NTPF? A3N77 hw- g 2T T pomATF@m3 NPT 097l ACNTE7
oolPSEmS POLPAR AP aAg° Nira £77° HAN%A  PLE AN5A
foog i ooyt i WeE PN NTOTT N7 e29° QAFFE PONAI"T
b90sde ANIPF P TS BMErTA 6 aldAd- (2004)

Name is the identification of something. Especially, names of persons
describe the belief, culture, identity, philosophy, history, fortune...of a
certain people. In Ethiopia, names such as Gebremeskel and
weletemeskel Show that the belief of both the coiners and holders of
the name is Christianity. On the other hand, when we hear of such
names as Abdulgenni, Abdulsemed, Mohammad and Kedija, the
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79 Ft A2LAN PPLTHIT AT NPAP T UAN? a290F (14N L7
PhAPEL 2700401 @-0TF AT 9°G7 25 P holINPITFm-
gD 31LTF L38. N°9mm NT°F 1w ANCT P AD-TFS ME2LTF N177Mm-
NT°F A9t PlooyF At AS 97 @VETF LIATN:: B3hA
7 (2004).

In the Ethiopian society where the free press cannot be accessed

easily up to the content of the heart; and even, where expressing

one’s own idea is usually done through the words of mouth,

discontents, bitterness and oppressions are reflected via names.

Through the names given to children, dogs and oxen, parents express

the dissatisfactions and bitterness of their time. (Daniel Kibret 2004).
Beyond the ordinary people, at state level, government institutions are
ignoring indigenous names. They are also importing foreign names that reflect
their ignorance to native names and their submissiveness to outside world
especially to the West. This time, the generation copies everything rather than

adapting. Organizations and institutions are part of the generation and their

action reveals the state of the country.

The writer raises instances to show the extinction of coronation names, title
names and others. These names are replaced by foreign imported names. He
insists that from the very beginning we should not replace the indigenous
names with the alien one. However, if because of different circumstances, we
are obliged to use the foreign one, we are expected to record such properties
so that the names would be preserved for the coming generation to be known.

Daniel displays this instance in the following extract:

NN NUITFF APTL0r Poor P4LO NT°FF P3705 NPT AS Pov3Ll7
NT°F AN A REUCVFIDLNIFE PEUTFE LN ATOLL
& WeEd Pamdn-i Foo3l7 N9°F (AU Hov? (o] AP40m:
MNPST@-  Pavldd~ ALATm (4 0 @L4  AEFF} PP
a3 ACHN  AMMUF NPT POLALLTICNT @ ool P
LLAIN:: W7 A0 T ATA DT PAHwllld Ay oo fhd i 270 NS
ane: 9NN w4 hovddd-TFam- (41 hihTIA T Fm- A5 Fehiar
P ool 70T @ CAn-:: §hA hfld1 (2004)
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For instance, in our country, there are names which are becoming
forgotten like: names of horses, names of coronation and names of
official rank. Names of Official ranks such as ‘Dejjazmach’,
‘Girazmach’, ‘Qegnazmach’, ‘Ras’, ‘Bitweded’, and ‘Fitawrari’ do
have a wider chance of being forgotten as they are not being given as
ranks currently. In the future, our children will be in need of having a
dictionary while reading ancient documents to translate the meanings
of these names.

Names, which are cancelled out from their functions in the police
house like ‘Meto Aleka’, ‘Asir Aleka’, ‘Shaleka’, and ‘Shambel’, need
to be recorded carefully with their functions and history before they
are forgotten. (Daniel Kibret 2004).

The idea is clear, the people, organizations and institutions seem to be
working together to abolish the indigenous title names (for police and leaders
in defense force) and coronation names that are very indigenous for Ethiopia.
All the names listed in the above excerpt are names that were used in police
and Defense forces of Ethiopia. But these days, the names are being erased
and supplanted by alien names like super-intendant, general, colonel, and

lieutenant....etc...

These names are quite strange for our people, as the names have no
connection with the people’s background information. The exciting thing
today is that the people have no idea about these domestic names listed in the
extract. They are not exposed, especially this generation who is aping the west
never knows the meaning and even sometimes the existence of the names.
Therefore, Daniel Kibret suggests escaping from the blame that will come from
the coming generation, the people and the government is responsible to, at

least document the names with their use and meaning.
3.1.10. The Psychological Warfare and Electronic Media

In the narrative Efemochachinin Melisulin, Daniel Kibret asserts the role the
FM Radio stations are playing in distorting indigenous culture. Their

programs are snatching the consciousness of our young generation not to
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think about native culture and way of life. In the radios, more than half of the
programs are about the Western world. They speak about sensational issues
of the West that has nothing to do with our way of life. The issues they speak
about are making our young generation to lose vision of being a big man and
women at their own country. The result of these FM radio programs

collaborating with other factors is inspiring the youth to ape the West.

Daniel says, the FM radio program hosts seem never aware of the role of
media in promoting domestic culture so that the youths would adore their
own way of life. He explains, previously our culture were defended by our
forefathers from the Western invaders. However, these days our culture is
being infected because of our own people through the different FM radio
programs, they are mixing our language with a language from the West not for
need feeling value rather for prestige value. They are also distorting our
culture through bringing alien culture in their untamed programs. Their
programs, all in all lack Ethiopian manner and flavor. Sometimes, Daniel
explains his subsection that the hosts of the programs are not brought up in
Ethiopia for they lack the manner of speech which is usual on a typical

Ethiopian man and woman.
Explaining these things, in the narrative he says:

FGITG AL PhT AI° &8P POLAING TC749° Fhh.  oNT UL
APGT0- WG “INMED g NFSISm- AT NN1d0o0 AT
1575 “rest in peace MNGA” AN PhS @NI°F MEL7I° ATL 1 AIf
HI® 50h:: AU39° D0 AN N4 N 154G PP Llovw-:: L9414
CrITH:: BY PG WI° &8P NATICT #3% AV ATPES POLAIN5
F(DL9° i hUrF 1EN LU PUIN®- PATICT A PULMGm
M AeA im- PATCECE VI 75PT AL PLFA@- ... 175
A I PCCT NYGA: AP0 A o099 A.FA 1094 90" Ade
06T A79P @NT (et NIHCAT VICE AR ht6s” 907 0.TA
NLAN 6" “dd- W6 79017 NTFA “SCOIA hi6!” 410> P72
RTET AFIONP NP4 VIC “190 L7 hA“Imd 1w e}
LTAN:: BIhA i1 (2004)
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Yesterday, I was listening to a program on FM radio in a taxi. Having
talked about a certain artist whose funeral ceremony was attended
yesterday, “the Journalist” said “rest in peace” just in English. I kept
quite thinking that, perhaps, it could be a slip of tongue or a habit.
Now also, having talked about another deceased, he repeated the
same words for the second time. At such point, I just got shocked this
FM. radio program is meant the one that is to be transmitted to the
Ethiopian people in Amharic language. How can a journalist who fails
to use the Amharic words “79:1 £77(” raise issues of the Ethiopian
people? Or maybe as the old fashioned Amharic wedding song goes
on “P5 ao-fige heTar: MA3PINHT hG7e0Tm-:, is knowing English
language the yardstick of knowledge? Of course, what can he do?
Perhaps, not knowing the words “79:1 £“7(” might not be as such a
taboo in this country where the Amharic words such as “ML{7§%
AP0 are proudly substituted for “MAAGE A0 AR 6> for
NLAN hH6” and 4 hi€” for “SC77A hi6.(Daniel Kibret
2004).
The extract represents the lack of confidence of the people, some government
organizations like Anbesa city Bus and media organizations towards domestic
issues. The journalists and hosts of programs should have strived to teach the
ordinary people to develop affection towards domestic culture as a whole.
Daniel reveals that rude Medias are producing ignorant generation who never
cares about domestic issues. The hosts are never aware of the impact of the
programs in changing the attitude of the people. In the town, names of trade
centers, hotels and restaurants prefer foreign names. Even the domestic foods

are given names in foreign language, especially in English.

The negligence of government organizations is also reflected in the extract.
The big organization-Anbesa city bus, when introducing a new bus, came with
new language-English. The new buses are named “ Bishoftu Bus” that should

have been replaced by equivalent domestic names.

The writer criticizes the FM radio programs for exposing their audience to
Western world not to Western knowledge. They are serving as a catalyst. The

youth have already begun copying Western life style and developed a sense of
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inferiority on domestic spiritual and material culture. The programs in the FM

radios are not designed to protect domestic culture.

Daniel reflects that without any consideration of our culture, the things
copied directly and broadcasted on Ethiopian air is like pouring fuel on a fire.
The programs in the radios are mostly culturally conflicting with the domestic
one. Their programs never care about domestic problems and issues, thus
they produce an audience that have the same feeling towards the things going

on in his/her motherland. He says:

A0 994 BLAS Nov-:: A9LLhST @B 39" A2 IAHT PoLehAs1 194
B0 AG oo flovds POLPOLD (N AhONS- i PAEP N19A 007
NFnao- 9% PAANPHE HLF ANPP FI5AVFU-:00 LA N9 T°2°
PTICA LB BA ATICHTE  PIUNLIG P ANANPT BITLGA AT
PN Fam- PAHOILH HEF PI°aAm- 155 -7 Pl ATAT A4,
Y hypP mIYP P GEF RTCE A TTIUTF ww-F AL RN
AGH AS FMNTi QAdm- AP NTT ACLTTS A A7 45 TATA
AR ydrd::

AUF BT PATICT 1w @eN PAIINUT TC749° Aovlfr- ATPES
DNT PTIDL M7 18E Me2:: §3AA il T (2004)

Please, turn on the radio and listen to it. If there is a holiday, which
the Americans or the British celebrate, all the FM radio stations talk
about the celebration. However, if you get tuned to it on the victory
day of Adwa, you will find a song of Italy running. A station, which
may say nothing about the victory day of Adwa, may tell us enough
about the “Thank you” day of the Americans.

apple”, her

&«

The American singer, Mrs. So, eats “ banana” drinks
cloth is “mini”, her shoe number is “twenty-nine”, her house is
Manhattan”, her father is called “James” and her mother, “Anna’.
Last Monday, she made a “speech” and “a lot of people” admired her.
Is it Amharic or an English program? By the way, is not there any
issue to talk over in Ethiopia? (Daniel Kibret 2004).

IN.B: The words underlined and put between the inverted commas are the ones spoken by the
journalist as they are in their English form.
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In the extract, Daniel Kibret is crying about the track on which the FM radio
programs are leading our youth. This is a crime being committed on ones own
relative- inspiring to ape the West and ignore domestic matters. We are
unfortunate to listen to big and special days of our own rather we are
celebrating foreign anniversaries, appreciating foreign celebrities, foreign
histories and cultures etc., as though we own nothing from the above issues.

This is what Daniel is crying for.

He pleads that we have lost everything we had because of cultural
imperialism. The journalists and hosts too consider mixing their Ambharic
speech with English as modernization. The fire of cultural imperialism is
burning hurriedly all we own, but no one seems aware of the disaster coming
to us. He explains: - A6 @S&TF 0MATFTT 97 AU7T 10 Nl TPF T NANHT @
8807 ¢ APWPTh o PPUCTTYT AR OMPFFYr AT PCOFTTE AT
oy (LY NPT 870 W& WIPFTHE 71N A% SThi nés T (2004)

“My dears what will be our fate. Most of our FM radios are becoming Diasporas.
We lost our scholars, our youths and our heritages. It should end at this point;

otherwise we are going to lose our FM radios too.” Daniel Kibret (2004)

The writer concludes his cry by appealing to those who are neglecting and
pushing others to neglect too, to come back and emphasize on domestic
matters. We have plenty of history, culture, heroic deeds, celebrities etc. we
are yearning to hear poetic expressions of our languages, the history of our
patriots patriotic struggle for freedom, our arts and history generally our own
issues. We are being humiliated by our own people in FM radio programs.
They often present foreign issue as if we are poor in history, culture, are and
literature. He accuses them for their humiliating betrayal of their country’s

cultural treasures

AT AEHTPFTFF NPTH9° 71 (MHPPe PLEoVTUF NPT
NNTIEeI° AT wANAD: PUIET 74587 PUTGT Ui PUIL?
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The writer argues that the indications for the development of submissive
behavior are mimicking the Western way of life, bowing for white people,
accepting what is said by white people, denying the existence of useful
cultures in his/her country and insulting one’s own values. These things are

widely becoming the symbol through which this generation is identified.

The writer again blames this generation for being an echo of Western voice.
The people, from the ordinary to the celebrity from the media professionals to
the politicians, all are reflecting back what is uttered by the Western world.
Thus, the people are disabled not to innovate, produce, fabricate or generate
materials or ideas of their own. They always wait for the white people to

innovate then promote it for the people.

The peoples lack the motivation to generate an idea that fit to the context of
their country. Therefore, the county, in every direction, is engulfed with the
copy of the Western originals. This made the youth a handicapped person that
seeks the help of others.

Gross imitation in this country today is the order of the day. The Writer
blames not only the youth for imitating hair style, wearing style, speaking
style etc, he also blames, for example, the media professionals for replicating
formats of foreign programs and emphasizing on foreign affairs rather than on
domestic, the politicians for copying laws and policies directly from the
Western people whom life style is completely different from us, and the
scholars for praising a study/research done in foreign language or imported

from abroad.

Daniel considers these professionals as practitioners for they are doing the
work of preaching Western imported ideas to their own people. They are like
agents of the neocolonizers. Instead of looking at a way through which the
people escape from the influences of neocolonialism, these people, probably
being ignorant to domestic issues are pushing the ordinary people to ape the

West.
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