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Abstract
This thesis is conducted to introduce manuscripts from <Afar by sayh Ahmad <Alt al-Hawast of
Afar specifically his history manuscript; al->Adab al-Muntahab min bant al-<Afar. Sayh Ahmad
Al is one among the intellectual Muslim <Afar scholars; paradoxically his history and his literal
legacy is not known. The researcher has tried to shed same light on the biography of Sayh Ahmad
Al His literary contribution is also discussed with particular focus on his Arabic history
manuscript. Its concern is the civilization of the <Afar people and the historical sultanates of “Afar
such as the Emirate of al-Fath, the Sultanate of Awsa, Rahayto, Goba‘ad, Tagura, Zaylas, and the
Adal sultanate. The culture, traditions and customs of the <Afar people, the family lineage of the
Afar clans and their ancestors, the geographical location and land structure of the Afar land, the
political history of the <Afar people with their neighbors and how their life associated with Islam
is also discussed. The manuscript of Sayh Ahmad is analyzed from philological point of view. The
literary content of the manuscript has been examined from linguistic and historical perspective.
The whole Arabic document of the manuscript is presented in digitalized form followed by an

annotated translation in English, so that future researches could do more concerted work.
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2. Arabic vowels

Vowel Arabic Transliteration
Short vowels | .=, a
i
& 4
Long vowels / a
3 u
o i;

Long vowels

Long vowels in Afar

Equivalent phonetic

aa a
1 1
uu u
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00 0

Transcription
1. Arabic consonants

Arabic Transliteration
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CHAPTER ONE

INTRODUCTION

1.1. Background

Our country Ethiopia is the home of nations and nationalities, and the homeland of an ancient
civilization with a huge number of indigenous literatures, historical and cultural heritages. Among
these heritages we can find, the Arabic manuscripts written in Arabic as well as the *Ajami
manuscripts written in Ethiopian languages using Arabic scripts by the Muslim scholars of the
country. “These literary heritage unfold the belief, history, culture, language, wisdom and
civilization; precisely an all-round dynamism of the Ethiopian Muslims” (Mohammed Hakim
2007). But, with these entire source the “interest in Ethiopia’s Islamic written heritage has
traditionally been scarce and Muslim manuscript culture in Ethiopia has remained so far mostly

neglected and unappreciated.” (Gori, see Gori, 2007, Gori, 2008)

Among the Ethiopian Muslim manuscript cultures we can find that the Afar people manuscript
culture that remains so far mostly neglected and not studied. Because of this the current rescarch
deals with the Arabic manuscript written by the ¢Afar scholar that deals with general history of the

cAfar people.

According to the recent Encyclopedia Aethiopica, “Afar is the self-designation of the people
inhabiting the desert regions of Ethiopia, Eritrea and Djibouti, from the Buri peninsula to the Gulf
of Tajura and to the foothills of the Ethiopian plateau. “Afar groups traditionally live in towns at
the edge of the cAfar territory in Bati, Massawa, <Asab, and in the port of Djibouti” (Encyclopedia
Ethiopica pp.115). The area that the cAfar people lives in called as the “Afar triangle. Which “is an

arid sterile broken and volcanic country. It is as forbidding as a desert can be: most of it is not even



fit for grazing, and the little rain that falls evaporates because of the scorching heat” (Abir

1968:22).

The <Afar people those who live in Ethiopia they have their own regional state called the *Afar
Regional state. The Atlas 2 prepared by the Bureau of Finance and Economic Development of
<Afar regional state (2009:6), states that the <Afar regional state shares its boundaries with Tigray
in the northwest, Amhara in the southwest, Oromiya in the south and Somali Regions in the
southeast respectively. In addition it shares international boundaries with Dijibouti in the east and
Eritrea in the northeast. Furthermore, the Region is arid, with large zones consisting of lava, stone
and salt. The Wacaytu in “Afar language the Awas River is the only permanent river we find in the
region (Encyclopedia Ethiopica pp.115). Afar Region has five zones, 32 woredas (districts) and

about 400 or more kebeles (Sub-districts). The respective capitals of the mentioned zones are:

1. Zone One: Samara (capital of the <Afar regional state)

2. Zone Two: Absla

3. Zone Three: Awas Sabat kilo
4. Zone Four: Kalluwan

5. Zone Five: Dale-fage

The <Afar are known or called by different names or terms that were given to them by their
neighbors and others. The terms are like Dankali, Teltal, Adal, Adali and Odacali, these terms are
names traditionally given to the <Afar by the Arabs, Tigray, Amhara, Oromo and Somali. The
Ambhara, Oromo and Somali respectively borrowed the names Adal, Adali and Odacali, which
sounds the same as the ancestor of the dynasty and the son of Hadal Mahis, cAdocali (<Afar: white

Ali) (Yasin, 2010:46, see Yasin 2008: 41). All the namings are nothing for the “Afar people, no



one call himself in this names, but they call themselves cAfar at any time and everywhere; because

it doesn’t have meaning in the ‘Afar language (Yasin, 2010:47).

On the other side the *Afar are grouped into two distinct groups Sugeeti ‘those who stayed” and
Yemeeti ‘early arrivals’ (Yasin 2010:48, Gemaluddin 1998:28). There is also another grouping the

¢Asa-Mara ‘red-men’ and the “‘Ado Mara ‘white-men’ (Trimingham 1952).

According to Aynalem the c<Afar have a traditional system of leadership named sultanates

which persist to this day as the main organizing force with strong traditional and they are.

The Tagurah sultanate (the Berhanto Dardar sultan) centered in Djibouti;

> Rahayto sultanate (the Danki Dardar sultin) along the border of Ethiopia and Djibouti;
» Aussa sultanate (the fiefdom of sultan cAlT Mirah) centered at Assacita;

> Grifo sultanate centred at Bilu along the border of Ethiopia and Eritrea; and

Gobaad sultanate in Giwane of the Afar Region.

The basic unit of the ¢Afar is the clan like the Somali and Oromo (Kwesi Sansculotte 2012:82).
¢Afar people are predominantly Muslims. They have a long association with Islam through the
various local Muslim communities. The <Afar are pastoralists, and are dependent on it for
centuries. According to Mohammed Idris (2012), the cAfars live by raising animals in the open
desert, the animals that they raise are like camels, cows, and sheep. They are also dependent on

the products of the animal like milk, meat and butter.

According Kwesi Sansculotte (2012), the ¢<Afar people have their own traditional laws, rules,
regulations and authority in the conflict resolution and management system. These traditional laws

and authorities are known as:



A. Makabon and <Isi who are cAfar ‘elders’ and ‘mediators’ in the time of resolving or
managing a conflict between clans and sub-clans. And they play a critical and
indispensable role.

B. Harah Abba is the ‘father of the tree’ with a position at both clan and sub-clan level. When
at the time of conflict management process the person who make the opening speech is the
Harah Abba.

C. Dacar Abba is the *father of dar’ or ‘adobe’ today the Dacar Abba acts as the administrator
of the wareda.

D. Kaddo Abba the ‘father of clan’ this term is also used to the chief of clan and sub-clan. The
Kaddo Abba is final and binding in the conflict management, resolution and reconciliation
process and he plays a critical role.

E. Fi‘ma Abba is the ‘first among equals’ among the cAfar mens.

F. Mad<a is the customary law of the cAfar people.

G. Mablo is the process of dispute or disagreement resolution between different parties of

cAfar.

As Mohammed Idris stated (2012), that the cAfar have the culture of information exchanging

system called the Pagu system which can be considered as universal aspect.

The Muslim scholars of the cAfar people like the other parts of Ethiopian Muslim scholars had
used Arabic language in their literary works. According to Encyclopedia Acthiopica, the “religious
poetry and historical chronicles written in Afar are mixed with Arabic”. The <Afars were used the
Arabic script for centuries to express themselves. We find an evidences for this in different places

such as in Awsa, Tagura, and Micdar. The translation of the religious works like Mabliid, Salawat,



Adkar and other poetic works on the praise of the Prophet are written by the Arabic script. For
example there is an evidence in the place called Kabirto Bolo in Awsa, which is written in 1276
AH (1856 GC) using Arabic script. Some scholars claim that the <Afars were using the Arabic
seript since the 16™ century from the time of Imam Ahmad. Even in the near past up to the Derg
regime it is a known fact that the “Afar language were transcribed by using Arabic scripts (“cAfar

batarik amad”, pp. 46-47).

The current manuscript under study al-adab al-muntahab min bant al-<Afar by Sayh Ahmad <Al
al-Hawast of *Afar is one example among the works of the <Afar scholars using Arabic and the

Arabic script to reflect the historical, cultural and linguistic dynamism of the ¢A far people.
1.2. Statement of the problem

The role of different Ethiopian religious communities and their contribution in different field of
studies are recognized fact especially in the arca of knowledge and literary accomplishment, but
most of the works are not studied and documented. Especially, when we come to the role and the
works of local Muslim scholar we can observe it clearly (MohammedSeid 2007:7). cAfar is by far
least studied area as compared to Wallo, Harar and Jimma. This lack of attention also creates a gap

in the documentation of Ethiopian history. As Ezkels comment,

“It appears to be difficult to talk of Ethiopian history as a documented complete
history. If archives which were produced in Ethiopia are not consulted in actual fact
the existence of written records Ethiopia is an explicit phenomenon known over
centuries. However, only a fragmentary nature of documentary materials of archival
character survives, and consequently the least or nous of archives as source materials
has been made in the course of reconstructing Ethiopia’s political, economic, social,
and military history.” (Ezkel 1986:62)



That is in the process of reconstructing Ethiopia’s political, economic, social, and military history
created a gap because of the absence of using of the archives and sources from the whole country
much as from every ethnic group or society. This also created “unbalanced representation of
people’s history, culture and nation’s building endeavors that had been reflected in the past written
history and culture of the nation are still in need of further rectification. A lot of this problem can
be achieved by giving attention to and studying the abundant and rich Islamic heritage and culture
of the nation” (Mohammed Hakim 2007:vi). The main purpose of this work is to introduce the
manuscript of Sayh Ahmad ¢Al7 al-HawasT of ¢<Afar under the title al-adab al-muntahab min bani

al-Afar.

1.3. Objectives

1.3.1. General objectives

The general objectives of this study will focus on the following points.
> To give philological and historical and linguistic analysis of : Al->adab al-muntahab
min bant al- <Afar

» To bring a text edition and annotated translation of A/->adab al-muntahab min bani al-

Afar

1.3.2. Specific objectives

The specific objectives of the study will be on the following points.

> To introduce the biography of Sayh Ahmad AT al-HawasT of <Afar

To introduce the works of Sayh Ahmad <Alf al-Hawasi of <Afar

Y



1.4. Significance

This work mainly focuses on the works of Sayh Ahmad <AIT al-HlawasT of ¢Afar, and his biography
giving emphasis to a philological and historical content of the text under study and his work. It
focuses mainly on the historical part of the manuscript. This work will be assumed to have the

following significances:

1. Ithelps to bring some shad of light on the works of a Muslim scholars of cAfar Sayh Ahmad
<AlT al-Hawast

2. It helps the reader to become familiar with social, cultural, religious, political, historical
and philological dimensions of the cAfar people.

3. It helps to serve as a starting point and resource for future research.

1.5. Scope

In this research, I would like to introduce the historical background of the ¢Afar people and its
connection to the Arabic literature. The focus of this research will be in one of the Arabic
manuscript of Sayh Ahmad <Alf al-Hawasi from <Afar entitled A/-~adab al-muntahab min bant al-
Afar. Specifically, the focus of the research is to analyze the manuscript in philological and

historical ways.
1.6. Limitation

There is no research that can be accomplished without facing any challenge or obstacle, problem

and reason. Because of these challenges and problems it is believed that any research has been its



own limitations. The researcher expects that these kinds of reasons which affects the study of this
thesis could happen. Because of the time limitation and other expected problems the limitation of
this study is limited to introduce the text of the manuscript of Al-’adab al-muntahab min bant al-
Afar” by Sayh Ahmad cAli al-Hawasi. The study is based only in a single manuscript which is

available to the rescarcher.
1.7. Methodology
The research follows a qualitative research methodology.
1.7.1. Sources of data

This research is conducted in three consecutive methods: reviewing the literature, carrying out
filed studies and writing on the report. The main focus of the rescarch is the text itself and a

digitized copy of the work is produced along with annotated translation.

1.8. Organization
The paper consists of five chapters focusing on the biography of Sayh Ahmad cAlT al-Hawast and
his textual heritage. The first chapter provides a brief highlight about the study and literature
review. The second focuses on the biography of Sayh Ahmad AT al-Hawast. The third chapter
deals with the philological and linguistic analysis of the manuscript. Chapter four present the
Arabic text of the history manuscript, with some annotated translation in English. The final chapter

provides conclusion.



1.9. Literature Review

Reviewing related literature helps for any research as spring board. But, this work doesn’t have
enough resources as much that relates directly to this work. The reason for this also there is no
written materials at hand. But, the researcher tried to discover all the sources that give him some
hints or directions to his work. The only work done in the region on the Arabic manuscripts of
cAfar is that the work of Mohammed Tdris entitled “The Kadito Clan and Their Library: Islamic
Literature and Knowledge in Awsa (<Afar).” In this MA thesis Mohammed tried to introduce the
manuscripts in the traditional library and he made a catalog of some selected manuscripts. And he
introduced a biography of some Kadito scholars. Unless other ways, the other works that the

researcher refered to them are works that are done partially on the Afar history.

Kassim Hashim’s PHD dissertation (1982) entitled “The Influence of Islam on the cAfar” that is
done on introducing of the history of cAfar. Kassim discusses the geographical location, and land
scape, ethnographic setting, and the historical background of the cAfar people. He also discusses
how Islam influenced the cAfar people, the establishment of the sultanates of “Afar with especial
reference to the Awsa Sultanate. Finally, he discusses the social structure and the customary law

of the *Afar; and how it is influenced by Islamic law or Sarica.

Asscfa Tewodros has discussed in his MA thesis (1995) under the title, “Sedentary cAfar of north
Eastern Ethiopia: Economy and Relations with Neighboring Highlanders™. This work is directly

related to the Konaba Wereda. In this work Assefa discussed with socio cultural, economic and



historical events of the cAfar people of the district (Wereda) especially the people of wahdas. This

district is the place where the researcher found the manuscript under study.

Vasin Mohammed has an article (2008) that discusses the Political history of the A far in Ethiopia
and Eritrea. In this work Yasin tried to discover the history of the cAfar people and the political

history of the cAfar people in both countries Ethiopia and Eritrea.

Yasin Mohammed in his PHD dissertation (2010) has discussed inter-ethnic conflict between the
cAfar people, ¢Isa and the Somali people in the horn of Africa especially in Ethiopia and Djibouti.

Also he has analyzed the history of both peoples.

Braukamper discussed about the history of the afar people with connection to the Adal sultanate

in his book entitled Islamic history and culture in sousthern Ethiopia.

Trimingham in his book Islam in Ethiopia (pp. 171-177) have discussed about the “Afar people

and he shades the highlights on the history of the ¢Afar people.

In the Encyclopedia Aethiopica (2014: VI, 1:115-122) there is an article that deals with the history
of the <Afar people. In this article basic things are discussed among these things, in the history of
the cAfar people: The exact influence of the cAfar between the 13" and the 16" c, inside the
kingdom of <Adal (‘Adaal) is still hypothetical because of their multiethnic basis, where compared
to their direct role in the formation of the kingdom of Dankali, the name “<Adal” is clearly borrowed
from the Adeali, which is through the eponymous ancestor “Ado‘ali the most ancient dynasty among
the southern ¢Afar. And the ¢Afar language the ““Afaraf’ is belongs to the sub-group of the lowland
Cushitic Group. In the ¢Afar literature, poetry and historical chronicles are written in cAfar mixed

with Arabic. but traditional literature in <Afar is mainly oral. Like in other Cushitic cultures, Afar

10



poetry gad is sung in public, narratives missila are told in private. In addition to this the

ethnography of cAfar and about the cAfar Depression also dealt.

The cAfar language verse structure is dealt by, Zaborski Andrzej (201 6). In this article he has dealt
with the poetry and poem of the afar language and the verse structure of the language with a

comparative method with the Somali language poetry and poem and verse structure.

Abir, Mordechai (1968 pp. 19-26) entitled Ethiopia: The Era of Princes discussed about the <Afar
people and the nature of their land that it is an arid desert, sterile broken and volcanic land with its
scorching heat. In addition to this he discussed about the “Afar Sultanates Such as the Ausa
Sultanate, Tagura, and Rahayto. Also he stated they called as Danakil or Ada¢il by the Arabs and

Ethiopians and they are Hamitic people like the Somali.

Kelemework Tafere (2004) her study entitled “Indigenous conflict management in north “Afar,
Ethiopia” dealt with in Zon 2 of the *Afar region which includes the place where this researcher
found the manuscript under study. In this study Kelemework tried to discuss the cultural or
traditional peaceful conflict resolution system among the ¢Afar people. And she discussed about
the <A far Customary Law called Mad‘a, and that <Afar elders strongly emphasize that all <Afar
are governed by the same custom called <4da irrespective of their clan membership, area
of residence or changes in national politics. And she also dealt with the pastoral life of the

cAfar people.
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CHAPTER TWO
BIOGRAPHY OF SAYH AHMAD ALI AL-HAWASI OF ‘AFAR
2.1. Family Background

Sayh Ahmad <AlT al-HawasT, he also called as Haggi Ahmad <Al *Al-HawasT of <A far was born in
1912/13 at Konnaba district in a place called Sarukuli (Alihina), <Afar. His father was named
Haggi <AlT>Al-HawasT and his mother tAdo Mohammad <Ello. He is the first of the three children
of his family. He died of a sudden illness at the age of 80 in 1992/3. Informants claim that he
performed Hag four times in his life (informants: Sayh Muhammed Ahmad and Haggi Muhtar

Muhammed).

His father Sayh <AlT °Al-HawasT was one of the known leading scholars and spiritual leader of the
cAfar community especially among the <Afar and Tigray region. The cAfar community today those

who live in the Tigray region in the Asabi district they called as the Hidaro people.

According to my informants, Sayh Muhammed Ahmad (the son of Sayh Ahmad <AlT *Al-Hawas)
and Haggi Muhtar (the son of his youngest brother) once Sayh Ahmad cAlT °Al-HawasT was a
young boy there was a drought in the area they lived. The climatic change remembered as Ard<ta
Daban the “season (year) of Ara<ta’'. The father of Sayh Ahmad <Al °Al-Hawasi, the family and
some member of the community left their home-land and traveled to a place called Timaben in

Tigray. They stayed there for three or four years and then moved to a place called Asabi in the

! Ardtta is a name of region or place that covers an arca towards the north of the Konaba district to the the land of
¢Afar in today’s Eritrea (informant: <Utman Ahmad).

12



same region near to their home land. Meanwhile, the Italians invaded Ethiopia and Haggi <AlT °Al-
Hawast formed relationship with the Italians who built a mosque in his favor. In another side when
Haggi <Al °Al-HawasT living in Asabi heard about the <Afar people near to them in a place called
the land of Hidaro “Hidaro buda”. After this time he had started to visit this place and formed a
good relationship with them. After Haggi <AlT °Al-Hawasi passed away from this world his son
Sayh Ahmad <AlT °Al-HawasT succeeded him, and he started to strengthen his father’s relationship

with the Hidaro people and hold high place and acceptance among the community.
His Father

The father of Sayh Ahmad is the famous scholar Ha o1 “AlT °Al-HawasT, his full name is Haggi
<AlT Ibn Muhammad Ibn as-Sddiq Ibn Abayyi. *Al-HawasT is the nickname of the scholar. The
scholar used both his nickname and his full-name in his known book entitled Qamiis al-Asrar fi
as-salatu wa as-salamu <Ald an-Nabiyyi al-Muhtar and Murtic al-Ahbab wa fatih al-Abwab fi as-
saldtu wa as-salam <Ala an-Nabiyyi al-Awwab. %) ) Je 2Dy 33all (3 ) e sals and
Yl e Sl Bl 3 Ll < 5 (s &3 5e the book s written in the praise of the

prophet published in Egypt in 1934,

(sl 5 i) (g 5maY) | aly el 3 S el U Biall () dess 0 o il ) ) sl b J s

A3k
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Translation: 1 said 1 am the poorest and lowest man in need of the Almighty God. ¢AlT Ibn
Muhammad Ibn as-Siddiq Abayyi al-halebuiki, from the country of al-Bitiho, al-Agariy in

theology and al-Qadariy among the mystic orders.?

In the other part of his book he said about himself that he used his nickname between his and his

father’s name:
(et &S Sl Ganal) b dasa o) el Gl Al e a4y ) il Gl g

Translation: I said I am the poorest and lowest man in need of the support of the Almighty God.
Al-Haggi <AlT al-HawasT al-Gabarti the son of Muhammad Ibn as-Siddig from Al-Bukko and after

from Bitiiho.

According to Haggi Muhtar Muhammed, the clan of his grandfather belongs to the Asraf (Saha)
one of the widely known clans among the ¢Afar people. The members of this clan believe their
lineage to the family members of the Prophet through his grandchildren, Hasan and Hussain. [1Ggéi
¢AlT al-Hawast also mentioned in a poetic verse composed in ¢Afar cAgamT that his clan belonged
to the Saha clan. Once upon a time a group of women came to his wife and asked about his clan,
language and origin, because they got surprised by his actions. A bird came and rotated over them
with a special sound. They stopped their question and turned to their home. After they left his
home and within a few minutes he came to his home and sugguested his wife to call them those

who were asking her and he was answer their question. They gathered and he said:

S oland of e (il oS Lo g3 4dli  Sati) 48T Ll o) jlals

? According to an informant //aggi Muhtar Muhammed that, the terms Al-Bukko and Biitiho are the name of places
in Wiillo and A/-Haggi <Ali went to this places for the sake of education and knowledge.
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For that you said belongs to which clan is he?
[ belong to those who you make to them your Duca (praise) and they are called Saha.
The answer for my language it is, according to Haggi Muhtar Muhammed that he is speaking or
replying to them in cAfar language.
Oh, Allah peace be upon Muhammad
He is highly elevated above all kings
Islam has five pillars
Iman (faith) has six pillars
Together are eleven pillars
He is highly clevated above all kings
For your question that from where do | come? | came from the above.

Finally he told them to stop asking about him, and they had also stopped asking about him and

after that day they gave him a place and they continued to respect him.

According to Haggi Muhtar Muhammed and Savh Muhammed Ahmad, told me that their
grandfather al-Haggi AlT al-Hawast had studied his Islamic education in Yemen in a place called

Zabid (Zubad in <Afar) for 15 years and he came back home. When after he was returned to his
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homeland after a few years when the time Emperor Yohanns [V came to a power and he favored
the Muslims to accept Christianity al-Haggi “Ali al-Hawast and two other scholars from Wallo
traveled to Yemen. And settled at the border city between Yemen and Saudi Arabia called Gizan
and stayed there for 12 years teaching. He was married and when he felt that the time of extreme
trial was over, he came back home and settled at Dahlak. He taught Islamic education and also
built a mosque. After a time he moved to a place called Sarukuli (Alihina) in <Afar Konaba district.
He started to preach Islam and he practiced special meditation in his Halwa. When after his second
or third month he got married with ‘Ado Muhammad <Allo and got three sons, namely Ahmad,

<Alyyu and Muhammad.

As it is discussed in the above because of the drought became unbearable they moved to Tdamaben

then to Asabi and finally he died in Asabi. He is remembered once a year at his graveyard.

2.2. Educational Background

Sayh Ahmad AlT al-Hawast grew in the family of educated and knowledgeable. He got his primary
Islamic education from his father and different scholar in different time at different places. He
studied figh of the madhab Imam al- Safi<i “the school of Safici”, and he also studied Hadit the
‘tradition of the Prophet’. In addition to this, Sayh Ahmad received or acquired knowledge from

different scholars other than his father.
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2.2.1. The Teachers of Sayh Ahmad

The well-known teachers of Sayh Ahmad are:

1.

4.

His father Haggi <Al *Al-Hawas, studied in Yemen in a place called Zubad or (Zabid) for
15 years. See in the above,(informants: Haggi Muhtar and Sayh Muhammed)
Mufti Muhtar Ebrahim, a well-known scholar who lived in Eritrea. (Informant: Haggi
Mubhtar)
Haggi Sirag (Sirag Beh), according to Muhammed 1dris (2012) discussed about this
scholar’s personality that he was one of the charismatic ¢Afar personalities, in both cases
of religion and politics.
“The leader Haggi Sirag was a well-educated personality; he received his
education from abroad. Haggi Sirag besides his important political role
during the period of Italian colonialism was a major religious proselytizer
among the ¢Afar. He founded an Islamic traditional school at the Mosque of
Wahdeis which was built by the Italians.”
Mufti Sirag, He was a very well-known and highly educated scholar among the Muslim
scholars of Raya (Informant: Haggi Muhtar and Sayh Muhammed Sacdu). Muhammed

Idris (2012) claims that Mufti Sirag “was originally of the old cAfar tribe Dobasa Konnaba

district.”

2.2.2. The students of Sayh Ahmad

A lot of things have been said about Sayh Ahmad and his students. He was a local teacher and

thought the people around him in his village. Here is a partial list:
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|. Hagsi Muhtar Muhammed (he is the son of his younger brother) and he lives now in
Farasdaga;, he is a religious preacher.

2. Sayh Tayb Ahmad his son and he is now serving as a religious teacher in the birth place of
his father in Konnaba district around Farasdaga.

3. Sayh Muhammed, the first son of Sayh Ahmad; he is a pastoralist and farmer in the land of
hidaro ‘hidaro buda’ in the Asabi district of Tigray.

4. Sayh Muhammed Sacdu he is now a religious preacher and he is a pastoralist and farmer in
the land of hidaro ‘hidaro buda’ in the Asabi district of Tigray.

5. Sahna Ahmad own son younger than Sayh Muhammed and he died at young age.

6. Sacdada Ahmad, she is his daughter. she is the only female student who studied Quran and
figh continuously among the female students of Sayh Ahmad.(informant: Sayh Muhammed
Sasdu)

7. <lzadin Muhammed; his grand son

8. Muhammed haggi Muhtar he is the grandson of his younger brother.
2.3. Marriage

According to my informant Seys Muhammed Ahmad and IHaggi Mubtar, Sayh Ahmad married
five times in his life. He made his first marriage in Ascibi with Nuriya Muhammed and she got
birth to Muhammed and Sahna. The second marriage was with Hadiga and had cAlidimo, the
marriage did not stay longer. After he divorced Hadiga, married from the hidaro people in the
place called Dogucabur with Niiriya Haggi Gobhar. She got birth to son and two daughters namely

Nurhusayn, Zahra and Sicida. In the same year he married Fatuma Diida and he got one son and
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two daughters, Gamal, Sacada and Dahba respectively. Sayh Ahmad got his fifth marriage with
Haltma Edris from his birth place and he got two sons and a daughter, cAbdu, Tayib, and cAy3a.
In general Sayh Ahmad got twelve children, seven sons and five daughters. As a father Sayh
Ahmad was a strong and serious person. He used to follow the day to day activities of his children
and was determined to take measures against any unlawful deeds. His intention was to educate

them in Islamic ways and to produce a successor of his wisdom.
2.4. Manner, Morals and Ethics

According to my informants Bidari Ahmad and Barkul Muhammad and Haggi Muhtar that, most
people who met Sayh Ahmad in their life witness their affection to him for his good manner,
charity, generosity and simplicity. In spite of the high position he held during his life time, he lived
a very simple life and was an example of virtue and generosity. Most of his time and wealth spent
on the spread of Islam and Islamic education especially in the highland area between the Hidaro

people.

In addition to that as his son Sayh Muhammad informed me that, Says Ahmad was a lovely person
to the persons those who had closely worked and lived with him in their life time. And he was
humble, good-hearted and kind. As far as his political stand is concerned he was very serious about

the cultural and religious right of the people.

According to Niirhusain Edris and Sayh Muhammed Sacsdu, Sayh Ahmad was hard working person
who slept only a little at night. He made good use of his time by praying, preaching and giving
basic Islamic education, by writing different books in different area. He urged his students to

industriousness at all times, and insisted that they carefully memorize what they were called upon
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to memorize. In addition to this it is said that he reviled disloyalty, theft, selfishness and other
improper behaviors. It is reported that seeing people behaving very badly towards one another he

was so disgusted and left the area to live somewhere (Yassin Muhammed and Adem Hisan Dato).
2.5. Karama

Sayh Ahmad was a well-known personality in making Du<a ‘praying’ to Allah for various serious
cases. He likes Maglis or Hadra (a way of making Du<a’ in a group). As his son Sayh Muhammed
informed me that his father made Hagg “pilgrimage’ four times in his life. “At one of his Hagg
program in the Derge regime when I was with him he ordered me to bring butter with me and to
follow him. When after we arrive at the port of Masawa the soldiers of the Derge closed the sea
outlet at the coast of the Red Sea and ordered everyone of the fugag to go back to our home
confirming nobody would go to the Hagg. When my father Sayh Ahmad, heard that he said “We
shall never live this place and this night we will make a Du<a’ for Allah In Sa’Allah “in the will of
Allah’ tomorrow we will start travelling”. He brought a sheep and slaughtered it and they spent by
making a Du<a’ the whole night. Early morning one of the soldiers came and said “o Sayh Ahmad

and your group members are allowed to travel to the [Jagg and get ready and collect your

materials.” They became the first group to travel.

As an informants, Yassin Muhammad, Edris Ebrahim, Muhammad Barkuli, Sayh Muhammad
Ahmad and others from the area agree that, Savh Ahmad was very strong and successful in making
Du<a’” and they believe that Du@’ is the highest and his powerful karamah. He also had known
personality in giving traditional medical service by the way of making Dua’ for the ill person. In

addition to that they also told me that he played a great role between the [fidaro people when he
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was in the administration during the Derg regime by making Du‘a’ and Maglis or Hadra. He
protected the people and their property from participating in the deadly battles of the regime though
he was ordered to bring some of his people to participate in the war. He gathered his people at

mosque and made Du<a’ seriously; the political leaders cancelled their request.

One of my informant’s Haggi Muhtar said that, when he was in Djibouti Sayh Ahmad came to him
that he had no time to spent and is about to live the world “and insisted that I succeed him in his
place of teaching. In this time I asked him where he will goes. And he replied to me that the time
of his death is no longer, that he will arrive to his lord and he ordered me to come back to home
and replace him. He turned back to home and he didn’t stayed long.”

2.6. His Works

According to my informants, Sayh Muhammad Ahmad and Haggi Muhtar, Sayh Ahmad had
produced some works dealing with different issues or field of study: spiritual, medical and
historical. His writings are characterized by its consistency, depth, examination and influence. In
addition to this his Works show us his diligence and his deep knowledge of the Arabic language.
But most of his works are lost except few of them are available with lost pages and most of them

are in danger. As informants claime that the following listed works are among his works:

I. The Manuscript on the history of the ¢Afar people called al- al-’adab al-muntahab min bant
al-Afar,

2. The Manuscript of Duca called kitab fadilat hayakil al-sabatu

3. Medical Manuscript title page is missing

4. Manzuma entitled Sali <4la Niiri al-Amwéari Muhammad
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5. Manzuma or Mangqib that deals with procedure of Sufism.
2.7. Socio Economic Participation

According to my informants, Yassin Muhammed and Adem Ilisan Dito, Sayh Ahmad was an
active participant in the community. He was a pastoralist and he had a lot of cattle, goats and
camels. In addition he had owned a huge farm land in the land of the hidaro people. He was a

charitable person and was much loved person among the hidaro people.

2.8. Saylh Ahmad and the Hidaro People

2.8.1. Who are the Hidaro people?
According to my informants, Yassin Muhammed and Sayh Muhammed Sacdu, the Hidaro people
are one of the <Afar clans who live bordering Tigray and are currently under Tigray Regional state.
They are known as Afara Mela in <Afar or Arrba‘ta May-bat in Tigrigna “four descendant groups
or four sub-clans’. They got this name because their sub-clans belong to the four known clans in

cAfar:

1. Seha (Seka)also they are known as Asraf

2. Dahimmela (according to my informant, Hagg Muhammed Adam Dabrimela); currently
the people of the clan call themselves as Dahimmela.

3. Hadu

4. Samaya
However, the current social structure recognizes two major clan clusters:

I. Seha (Seka)-ke-Dahimmela together
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2. Hadu-ke-Samaya also together
The Hidaro people are farmers and pastoralists; previously they engage especially in salt trade.

According to my informant Hagg Muhammed Adam the Hidaro people previously immigrated
from the Dalul. They left their original place and settled at the foothills of the Ethiopian plateau.
After a time they climbed to the plateau and permanently settled which was called at the time
edserte Emba ‘Ten Mountains’ (currently Asobi Wiimobiirta). The district was governed under the
Sum of Sora®. There was an administrator of Sara> or Sum of Sora® a person called Sum Sora®
Tikaldmichaeal and he said the Asabi has ten mountains and among the ten mountains nine belong
for the highlanders (Christian and Muslim people) but the tenth mountain called Dogeabur was

given to the <Afars and nobody can touch them because they are under his protection.

Once a warriors from Tigray from a place called Dergragen fought against the cAfars starting from
Abeila towards Barahlaya. When he reached to the place where the Hidaro people were living the
governor of Sara® or Sum of Sora’, Sum Sora® Tikeldmichaeal heard their coming and he sent a
message to the leader of the warriors that these peoples were ¢Afars but they lived under his land
and protection. He threatened the group not to touch the Afars for they were under his protection.
If they were touch them the conflict will be with him not with the cAfars (Informant: Edris

Ebriahim)

The word Hidaro is taken from the Tigrigiia word Hdri means ‘under my protection’ this also
taken from the speech of the above mentioned governor of Sara” or Sum Sora?, and up to this day
the term is widely used among the Afar people, the highlanders and the community themselves

(Informant: Yassin Muhammad).
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According to Asfaw Belay Weldyo (2007:223) in his book entitled “Zakri Aba Diibalag Wiiladayo

Fitawarari”

N1912-2 NEA V16 0 AT A-AdAe ADEE (1 0é-h hG (1 @FPCH OZBPT A8 heHNA (1 ARALE A NEA00
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In the Tigray region, Kaloti Awala‘alo province in Sora’ and Wdamabdirta districts there are
followers of the religion of Islam and they are called by the local community as Hidaro. The term

Hidaro means people who came from another place for different cases and lived under protection.

2.8.2. Position among the Hidaro People

According to my informant Huggi Muhtar and Adem Hisan Dato, Sayh Ahmad was very highly
respected person and he was accepted among all the Hidaro people. The community preferred his
role in conflict management system among the disagreed persons. Politically Sayh Ahmad was
very influential and once in his life he served in the community as their administrator and he was
also worked with the land distributers in the community especially during the Derg regime. This

period was towards the end of his life time.
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2.8.3. His Contribution

According to my informant Haggi Muhtar that Sayh Ahmad was contributed a lot of thing to the
Hidaro People. Especially after he completed his Islamic education, he started to teach what he

had learnt.

Sayh Ahmad contributed a lot for the community not only in educating the community but also he
used to giving his special spiritual medical service. (Informant: Saryh Muhammad Ahmad, Yassin

Muhammad and Sayh Muhammed Sadu)

As the works of the Sayh Ahmad indicate that his contribution is not only for the Hidaro People,
but it is for the people of cAfar in general. Especially, the manuscript under study deals with the
general history of the “Afar people, and it also includes the non-*Afar people of Ethiopian as part

of documenting the history of the cAfar.
2.9. Death

According to my informants Sayh Muhammad Ahmad and Haggi Mubtar told me that, Sayh
Ahmad was died because of the injury that happened to him in his leg after he was get sick (fall
ill) for three months in Asabi his parents took him to his birth place A/ihana and he died there in
1992/3 in the age of 80, on the funeral day his relatives, his students, many scholars, and his friends
and other people who were shocked by his death gathered from all directions of cAfar and Hidaro,
for the loss of their great and famous scholar all of them were very sad. The funeral was buried at

his birth place.
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CHAPTER THREE

3. PHILOLOGICAL AND LINGUISTIC ANALYSIS OF THE

MANUSCRIPT

In this section all the available manuscripts of Sayh Ahmad cAlT is discussed and the overall aspect
of the manuscript especially some important information like the physical aspect and condition of
the manuscript, number of folio, writing style, colophon and date, and in general materiality of the
manuscript. This is for all manuscripts but among these manuscripts an additional description like
linguistic and other descriptions in special case is added to the manuscript understudy entitled al-
"Adab al-Muntahab min bani al- Afar, A=) G (e @33 <Y “The selected literary works from

the <Afar’. The manuscripts are presented as follow:

1. The Manuscript of Duca called kitab fadilat hayakil al-sabatu represented as Msl
2. Medical Manuscript title page is missing represented as Ms2
3. Manzuma entitled Sali <Ala Niri al-Anwéri Muhammad represented as Ms3

4. Manzuma or Managib that deals with procedure of Sufism represented as Ms4

w

The Manuscript on the history of the <Afar people called al->adab al-nuntahab min bant

al-<Afar, represented as Ms5
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3.1. Codicological Description

Msl

Manuscript Title: kitab fadilat havkal al-sab<atu
No of Folio: 17

Condition: In bad condition fragments.

Area: 160 x 110 mm.

Writing style: The text is written in a small, careful, specialized very thin and bountiful hand

writing of Rugu<a and Nash writing style.
Binding: There is no cover page and two quarries with four paper per quarries’.

Line: 15 lines per page except the first and second pages of the first folio 24 and 25 lines, and all

folios are written in both front and back sides.
Pagination: Instead of page number used catchwords.

Support: Written on paper and the writing is supported by a traditional pen “galanm” and

homemade Black color ink (maddi) and the title is written in red ink.

Owner: The manuscript is now in the hand of Haggi Muhtar Muhammad the son of the youngest

brother of Sayh Ahmad at his home in Farasdage, Konaba district, <Afar.
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Content: the content of the manuscript is Du<@ or the way of begging Alldh in any condition and
it also used as a spiritual medicine. According to an informant, Haggi Muhtar Muhammad, Sayh

Ahmad was using this not only for Du<a but for spiritual medication.

Language: The language is Classical Arabic and grammatically well written.

Ms2

Manuscript Title: Title is missing.
No of folio: 11

Condition: In bad condition fragments here and there and caten by insects and there are unreadable

pages.
Size: 160 x 110 mm.

Writing style: The text is written in a small, careful, specialized very thin and bountiful hand

writing of Rugu<a writing style mixed in some cases with a Nash writing style.
Binding: There is no cover page.

Line: 14-15 lines per page and all folios are written in both sides.

Pagination: there is no any pagination.

Support: Written on a lined paper and the writing is supported by a traditional pen “galan’” and

homemade black color ink (maddi).
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Owner: The manuscript is now in the hand of Haggi Muhtar Muhammad, the son of the youngest

brother of Sayh Ahmad which is present at his home in Farasdage, Konaba district, ¢Afar.

Content: Medical Manuscript it is prepared from different religious books using also the Qur’an

as source of medical treatment.

Language: Pure Classical Arabic it is grammatically well organized.

Ms3

Title: The title page is missing but an informant claim that the title is Sali <Ald Niiri al-Anwdri and

it found in the first folio at the middle of the text.
No of folio: 2

Condition: In bad condition, fragments.

Area: 180 x 120 mm.

Writing style: The text is written in a small, careful, specialized very thin and bountiful hand

writing of Nash writing style in some cases mixed with a Ruquca writing style.
Binding: Cover page is missing.

Line: 12 lines per page.

Pagination: There is no page number.

Support: Written on paper and the writing is supported by a Black ink and he used Red ink to

write the names of the Prophet.
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Owner: The manuscript is now in the hand of Haggi Muhtar Muhammad, at his home in

Farasdage.

Content: Manzuma written in praise of Prophet “Muhammad ™.

Language: Pure Classical Arabic language and grammatically well organized and vocalized.

Ms4

Manuscript Title: Title is missing.

No of Folio: 4

Condition: In bad condition; only fragments.

Size: 180 x 120 mm.

Writing style: The text is written in a small, careful, and bountiful hand writing of Nash writing

style; in some cases it is mixed with a Ruqgu<a writing style.

Binding: not bounded and missing cover page.

Line: 12 lines per page except the fourth folio, which is 14 lines per page; all folios are written in

both sides.

Pagination: There is no any page number.

Support: Written on paper and the writing is supported by a Black ink color.
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Owner: The manuscript is now in the hand of Haggi Muhtar Muhammad, the son of the youngest

brother of Sayh Ahmad, at Farasdage.
Content: Manzuma or Managqib that deals with procedure of Sufism.

Language: Pure Classical Arabic; grammatically well organized.

Ms5

Manuseript Title: al-2Adab al-Muntahab min bant al- <Afar, 5 ;o e @350 (oY The selected

literary works from the *Afar’

No of folio: 47; and there are guard (or vacant) folios.
Condition: In a good condition.

Size: 270 x 210 x 11 mm, text block 240 x 180 x 8 mm.

Writing style: The text is written in a small, carful, specialized very thin and bountiful hand

writing of Nash writing style in some cases mixed with a Ruqueah writing style.
Binding: covered by a card board with a plastic cover which has a blue black color.
Line: In average 11 lines per page or 9-15 lines

Pagination: There is no any page number given but in the first 8 folios there is an arrow at the

bottom side.

Marginalia: the manuscript has a marginalia notes.

31



Support: written on thin white modern lined paper, if not a recent one. In general, the paper of the
manuscript is not either the oldest or the modern not book. The text is supported by modern

ballpoint pen with in a black and bright blue ink.

Owner: The manuscript is now in the hands of Haggi Muhtar Muhammad, the son of the youngest

brother of Sayh Ahmad, at Farasdage.

Content: content of the manuscript deals with the history of the cAfar people and with special
reference to their genealogical background or the history of the old ancestor of their clans in the

past and their language.

Language: Pure Classical Arabic; and grammatically well organized.
3.2. The manuscript of al->’Adab al-Muntahab min Bant al-‘Afur

Under this topic the manuscript of al-*Adab al-Muntahab min Bant al- “Afar is analyzed form

different philological aspects and with some linguistic elements.
3.2.1. Author

The author of the Manuscript is Sayh Ahmad <AlT al-Hawisi and his name is mentioned in the

front page of the introduction folio at the second paragraph as follows:
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Translation: After this
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I say I the poorest man in need of the highest and richest Almighty God (Allah) Sayh Ahmad
<Al al-HawasT al-fatimiyyi (the descendant of Fatima).

3.2.2. Title

The title of the manuscript is also written in the second page of the same folio of the introduction

part at the end of the introduction part before two ending lines, as fellow:

Translation:

This is from different Arabic history books and 1 named it al-*Adab al-Muntahab min Bant

al- <Afar. “The chosen literary from the sons of *Afar”.

3.2.3. Owner

The name of the owner of the manuscript is written in the folio after the guard folio and in its back

page by a hand other than the copyist as follows:

Translation:
In the name of Allah, the most merciful and the most compassionate

This book is for Hag Muhtar Muhammad 1bn cAlT Al-IlwasT Ibn Muhammad Sarif Thn
Muhammad Siddig...
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3.2.4. Decoration

The front page of the guard folio is beautifully decorated in different design as it is seen in the

figure below.
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The text written at the top of the decoration it says Bismillahi ar-rahman ar-rahim ‘In the

name of Allah the beneficent and most merciful.’

3.2.5. Incipient

The introduction part of the manuscript begins as follows:

In both sides of the text at the top date is written in the Arabic and Gregorian calendar, itis () £1°)

1415 after Higra and in the other side () 32) 1995 GC. And in the middle of the top of the text

it is written that the author began by saying Bismillahi ar-rahman ar-rahim ‘In the name of Allah
the beneficent and most merciful’. And he said al-hamdulillah al-ladi ga<al al-halga Su‘iban wa-
gaba’il wa-as-salat wa-as-salam ald sayyidind Muhammad wa-<ald *alihi wa-sahbihi wa-hizbihi
Agmacin. ‘Praise be to Allah who made the creatures into nations and tribes and may Allah pray
on and give peace to our master Muhammad, his families, his companions, his parties, his solders

and guards all’.
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3.2.6. Desenit

The author used the following different terms when he ends one topic. For example in the end of

the introduction part:

Translation:

My success becomes real with the support of Allah, the Highest and the Greatest; there is no

ability and power except by Allah the Highest and the Greatest.

In another folio the author uses the following term at the end of his poem.

Translation:
And Allah knows the best
He may guide us to what he loves and to the good thing he likes.
The poem is complated.

And at the end of his work he concluded:
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Translation:

In sum, the cAfars are one nation; there is no difference among them whatever the
condition. This also can be further evidenced as the cAfar people live together in a
single geographical location without being separated; having one language, culture,
custom and religion. Hence, | say that land, language and culture are the prerequisite
for being a nation. Then, everyone who speaks the “Afar language and lives inside their
Jand with the cAfar people is an <Afar.

Allah knows best

Allah is the master of success
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3.2.7. Colophon

The author uses the following term to end his work:

Translation:
Praise be to Allah, at the beginning and at the end
Completed by the intervention from Allah.

The text is written by a traditional home made Mad or galam and both sides of the letters are

drawn by a modern pen as it is seen in the text above.

3.2.8. Marginal notes

There are marginal notes written by different hands. For example on folio number three we read

the following.

There are also another marginal notes in folio number (4, 35, 47, and 48).
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3.3. Linguistic feature of the manuscript

The manuscript al->adab al-muntahab min bani al- “Afar is written in pure classical Arabic;
grammatically, it is well-structured and composed. There is no paragraph separator, no
punctuations, and no vocalization. As any Ethiopian Arabic manuscript there is word division at

the end of the line.

Presentation of the text: The texlt of the manuscript is presented in to two forms in three parts.
The first and the third part of the text are presented in prose form but in the middle of the text the
author presented his text in poetic form. The history written or presented in the first eight folios in
prose form is presented at the second part in the form of poem in the next ten folios or at the middle

of the text, and the third part is presented in the next 28 folios as prose text form.
3.3.1. <Afar words in the text of the Manuscript

There are some °Afar words in the text. For example the folio No 16 line 3 and 4 at the end of the

two lines of the verse:

Transliteration:
Mankan musliman yugalu lahu sahdaytu
Wa-man kana masthan yugalu lahu >amharti

Translation:
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Both the two underlined words in the transliteration part at the end of the stanza sahddaytu
and “amharti are <Afar words the meaning of the words also Muslim and Christian

respectively.

Also in folio number 17 line 7 it reads:

Transliteration:
Num <Afar numi? NI Afar numi?
Translation: Is he cAfar person? Is he is from our clan?

In folio 31 line 5 we also read.

Transliteration:
malhina macanbard
Translation:
Seven best sons or seven brothers

In folio No 41 line 6-10 in the back page there is a poem in cAfar but written in Arabic script. It

reads as follows:
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The poems was chanted in the battle field against Emperor Yohanns IV.

Transliteration and translation:

Yohanns Yalla makalla

Magale Makka makalla

Agulac Madina makalla

Ka tobam harami bara

Ka <iddam halal bara

Translation:

I don’t think that Yohanns is Lord

I don’t think that Mekelle is Makka

I don’t think Agula® is Madina

Who listen to him is illicit son

Who killed him is a legitimate son

3.3.2. Transcription of none Arabic letters (Orthography)

There are <A gamT words employed in the text which are presented in the following table:

cAgami Arabic | Transliteration | Remark Gloss

words

Amddasiyon | Ossexee | <Amdatiyon The letter “s” transcribed in | Medieval Ethiopian king
Arabic as “t”.

Tigray s Tigray The letter “g” in Amharic and

(3.5

Tigrigna transcribed as “g” in

Arabic.
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Nugus g Nugiis The letter “g” in Amharic and | King
Tigrigna transcribed as “g” in
Arabic.
Agular c‘%i Agular The letter “g” in Amharic and | A name of city about 33
Tigrigna transcribed as “g” in | km, to north of Mekelle.
Arabic.
Ogaden syl | agddin Here a special transcription
used for the letter “g” in Arabic.
that the Arabic letter “z” “g”
with two additional dots z.
Portugal JUd Burtugal The letter “g” in Ambharic and
Tigrigna transcribed as “g” in
Arabic.
Gura s> Giira The letter “g” in  cAfar | Imam Ahmad ibn Ibrahim
transcribed as “g” in Arabic. the leader of Adal
sultanate and know in the
16™c war account.
Kadafo Sl Gadafo The letter “k™ in cAfar and | Sultan Muhammad
transcribed as “g” in Arabic. Kadafo (1790-1797).
Ruler of Awsa Sultanate
gorac Fos gitra© The letter “k™ in c¢Afar and | A name of an *Afar tribe
transcribed as “g” in Arabic.
Miinagasatu | siwiie Mangustii The letter “g” in <Afar and | Mangustu haylemariam
transcribed as “g” in Arabic. or known as Derg,.
Punt a5 Bunt The letter “p” in °Afar and | An ancient civilization in

transcribed as “b” in Arabic.

east Africa and the horn.
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3.3.3. Spelling Mistake in the Text

In the text there are misspelled words. We can observe from these words the the mistakes occurred

in different form like addition of letters (consonants and vowel). On the other hand, by missing or

deletion of letter (consonants or vowel), displaced letters and misspelled letters. All the misspelled

words and phrases are presented as follow.

Wrong spelling | Transliteration | Folio number | Line number | Correction | Transliteration
g o taqarraca 3a 7 g tafarracat
Gyl Al-"insan 3a 8 Ol li-al-insan

A had 3b 2 laa hada

AL, Bi-tatalah 5b 6 Akally Bi-taltalah
335 Wa-wafaqa 5b 7 Ay, Wa-waqafat
EBENIIE “al-ttigarah 5b 11 5l Bi-al-ttigarah
O sabac camtiyin 6a 2 ) sibec camdatiyiin
BN *Aliahbas 6a 10 ) Al-ahbas
Jblls Bi tatal Ta 11 Jualky Bi-taltal

o libicarab Ta 11 Al Bi-al-carabi

oS Kana 7b 2 kI Kanat

Ee e Salatah 8b, 14a 9,3 a3 talatah

EENENDA TN huralmahisiyah | 8b 14 ZEWEN PRI SN haralmahisiyah
SES Kaqad 10a 3 Al Lagad

O iad *ihtartu 11a 2 Gl *ihtartu
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5k taharat 11a 6 O e zaharat
O Yakumiin 12a 7 O pSa yahkumin
i pall Al-gabartiyat 12a 9 BOBIN Al-gabartiyyin
ST li-al--umam 12a 11 sl Al-umam
Ot sabay’iyin 12b 1 O sabaiyyin
Galldai tatlalug 13a 9 Gliss tatlug

KLY had 13b 3 o2b hadihi
Al Ba-al-habasah 14a 4 il Bi-al-habasah
peilad sacalathum 14b 8 peila Sagalathum
Juadiy Ba-al-maqal 15a 5 Juaally Bi-al-magql
phZ) siglam 16a 1 o) 2islam

Jsib Ba-vakul 16b 12 Js Bi-kul

b talaca 17b 1 Call talacat

e Marib 18a 4 cujh Qarib

e Bi-sayyidih I8h 9 e Bi-sayyid
Axlide muhtalicah 20a 7 aalise muhtalifah
3 Wa-huwa 24a 8 ) Wa-hum
Lelal *asluha 24b 9 Lagloal sasluhuma
anc caham 27a 7 aac cagam

) Al-cagab 27b 1 paal) Al-<agam
PSP Wa-yashad 30a 3 SERag) Wa-tashad
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) Wa-harrafa 31b 5 B~ Wa-harraqa

CSa Makata 34a 8 CiSa makata

A Al-ladt 40a, b 4,2 ) Al-latt

Lus ’inna-musa 40 b 8 e O >anna-musabagah
4=l Al-lucah 46b 5 Al Al-lugah

3.4. Cancelled Sections of the Text

There are erased sections in the text for example in folio 5a, the front section is totally crossed as

it is seen bellow.
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CHAPTER FOUTR
4. Historical Analysis, Translation and Annotation

4.1. The Arabic Text of the Manuscript

4.1.2. History of the Manuscript

The Manuscript is Al-Adab al-muntahab min bant al-Afar and the author of the manuscript is Savh
Ahmad °AlT al-Hawiasi. According to an informant Haggi Muhtar Muhammad, the original
manuscript written by the author is taken to Djibouti after the death of the author. The manuscript
under study is copied from the original manuscript in Djibouti. Haggi Muhtar himself brought the
copied manuscript from Djibouti. Now the manuscript is in his custody at Faras Daga, Konaba

district of cAfar.

The researcher used this document mainly focusing on the philological part of the manuscript,
introducing the manuscript culture of the *Afar people and to show the art of writing and the literary
tradition of cAfar. Howe ever, as the author of the manuscript is a traditional historian and as he is
a religious person we may found contradictions and falsies on the process of documentation of the
history, we might also found confusions in the follow-up of the history. In addition to this in some

cases we can observe personal feelings of the author also engaged.

The full digital copy of the Arabic text of the manuscript is produced here. The digital copy of the
whole text of the manuscript is helpful for readers who need the Arabic text as it is. Besides, it can
be helpful for future researchers on various aspect of the manuscript. The researcher has given
number to each Arabic paragraph (segment) of the text (on the top) to help the reader with the

corresponding English translation.
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4.2. English Translation

I

1995 AD or 1415 AH

In the name of Allah, the Most Gracious, Most Merciful

Praise be to Allah, Who made the creature into nations and tribes; peace and blessings
be upon our master Muhammad, his families, his companions, his parties, and his

soldiers” altogether.
After this:

The poorest man in need of the highest and richest Almighty God (Allah), I, Sayh
Ahmad AT al-HawasT the descendant of Fatima, say that the research and knowledge
in the field of genealogy and human origin and how mankind got its diversity is among
the most important issue for human being; I attempted though I am ignorant and
unqualified in the field to write the history of Afar and its genealogy since it is the best
thing for the world and the religion. The prophet in this regard says: “keep your
genealogy for that who can’t keep upon his lineage is a drop out nothing is known
about his line of descent”. For this reason I made my effort for this great work as I
understood that it will be useful for many people. Though I am poor in intelligence
and limited in knowledge and understanding besides being in discomfort and business
in my schedule in the vast vicissitudes of life, 1 planned to write the anecdotes about
the history of the Muslim ¢Afars of al-Haba3a with its clans by extracting from poets,
institutions through the help of God anticipating the reward and success from Allah. |

depend on some historical works like kitab gavwhar al-ihsan fi tarih al-hubsan, kitab
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nubdat al-muntahab i tarth man bi-al-habasati min al-Afaraiyati al-<Arabiyati, kitab
Asad al-Gabati fi Tarth man bi-al-HabaSati min as—Sahabati, May Allah bless their
work. I have also consulted kitab al->Ilmdm fi téoth man bi-al-habaSati min mulitk al-
oIslam and other books of history of the Arabs.’ I named it by Al-Adab al-Muntahab
min bant al-<Afar “The chosen literacy from the sons of cAfar’. My success becomes
real with the support of Allah, the highest and the greatest; there is no ability and no

power except by Allah’s will, the highest and the greatest.

2. Emirate al-Fath before the Advent of Islam*
It was part of the Arabian Peninsula which later was separated by the sea. The people
were adherents of the religion of Christianity; some were followers of the Abrahamic
religion (May peace be upon him).” Emirate al-Fath was known also as the state of
kalowiyyah and then Taltala® of al-Arabiya. The Yemenis used to help them stand in
their side. Because of this they were called Dandkil’ for the plural and Dankala for

singular. This name is taken from Kalo or Ankala® or Taltalat al-Arabiya.? It was the

3 Here we can understand that the author of this work has used different works written by Arab historians for
reference and to complete his work.

* The researcher could not find any reference of this Emirate in other books; it is not mentioned by other historians
by name. But in general as it is stated in the book prepared by the <Afar cultural and tourism bureau entitled “<Afar
bdtarik amad” on (pp.37) it is mentioned that the writers or different historians extend the history of the cAfar
people to 7000 years. Otherwise, it is new information and it gives a new way for researchers.

3 This show that the <Afar people were following the Abrahamic religion and Christianity before Islam

® The term Taltd@la is given to the *Afar people by the Tigrians especially to the northern cAfars. Here, Yassin
Mohammad suggests that the term “Taltdla is a derogatory name used by Tigrigna highlanders that derived from the
Tigrigna word ‘Menteltal’, meaning hanging-down (of breast) in order Lo describe women of the lowland Afar as
uncivilized because they did not cover their bodies from the waist up” (Yasin 2010:47).

" The name Danakil first occurs in the 13™ century writings of the Arab geographer Ibn Said (M. Lewis 1935:153)
$ According to Kassim Shahim, the sultanate of Ankala was powerful sultanate and established by the Arabs. This
sultanate is among the Afar considered as the oldest sultanate. But the origin of the sultanate is unknown
(1982:114).

® In this regard M. Lewis said that the term Danakil is taken from the Ankala tribe centered in the Buri peninsula.
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known tribe in the area by trade in that period in the Red Sea coast. Their language
was pure classical Arabic'® domestic language was the language of the public. The
reason was that they came from their father’s origin that is Africa."!

3. In fact, the westerns'? has made curious follow-up against them especially the
government of al-Habaga. Tts king was named as Amdetsion'>. At that time he was
told that he had lineage with oSkanador and his mother belongs to the Tigrians. It is
worth to remember here that the Abyssinians attacked by might and violence Yemen
and the Emirate al-Fath together. At that moment the Perisians helped the Yemens
and fought the Abyssinians in support of Yemen. The force of Abyssinians returned
back, with all this the Abyssinians didn’t stopped fighting with Yemen and Emirate
al-Fath. Because Greek was helping Abyssinians in those wars. These fighting’s
affected the Emirate of al-Fath and was weakened in all spheres except in farming.
The institutions and its spirit was affected and the government gradually collapsed
and scattered.

4. As the result of that destruction and damage another state emerged which is called al-

Awahi* government of Haralmahisivah. Yet, Abyssinia renewed its battle against the

19 On this issue *Johnson in the 19™ century was surprised to meet an ¢Afar trader in the interior of <Afar land who
was fluent in Arabic. Johnson’s statement lends weight to the oral traditions among the cAfar.” (Kassim Shahim,
1982:56).

" In cAfar tradition there are two different groups Sugéti ‘those who stayed’ and Yaméti *carly arrival® <Afar language
originally belongs to the Sugéti and the Yaméti are those who have adapted it through time. The Yaméti are Arabs
and they believe that they are Quray§ descendants but the Sugéti stocks are Cushitic *Afar tribes (*Agam) (Yasin
2010:48).

12 The author went to explain that the westerns are the Greeks. Also the author tried to show us the influence of the
Greek on the Emirate and the Yemeni on behallof the Abyssinians.

' Here we can understand that there is historical inconsistence or follow up because the author was talking about an
Emirate that was before Islam but <4mdisivon was the Abyssinian leader in the 14" century.

" This shows us that after the decline of the Emirate a/- Fatfr another state was emereed state called al-Awahi state.
As it is stated by Muhammad Edris in his MA thesis the Awahi state was located in the northern part of the <Afar
region in the Abyssinia toothills and inhabited principally by the Awi Leha buda. Today itis called Zon 2
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newly born state and even controlled Yemen. Its control continued until the year of
the elephant. The state of Emirate al-Fath al-Haralmdahisiyah sustained without law
and order as a leader who can safeguard its interest. This resulted the pastoralists to
go after searching water for their goats, camels, cattle, following the rainy-clouds to
secure the life of animals and cattle which are basics of life. This was because the
colonization of the government of Abyssinia who overpowered them and their country
and make pressure on them and their country in every place and time. After Abraha'?
and his troops were destroyed by “flights of birds, striking them with stones of baked
clay” while he tried to demolish the holy house of Allah in Makka. The state of al-
Haralmahisiyah started to defend itself, until it was able to protect and repulse them
to their territory. During the migration of the companions (of the Prophet) to
Abyssinia they met a number of group of the peoples from the state of Haralmdhisiyah
and they welcomed them graciously, they accompanied them by guarding them until
they brought them to the border of Abyssinia towards Nagasi, King of Abyssinia,
whose real name was Asmacah’® May Allah’s mercy wide mercy be up on him. The
Abyssinians used to call them by Taltal which is equivalent to the Arabic bare chested.
The companions of the prophet thanked them for their generosity, their good

hospitability and reception; they also wrote their history while recording their own

specitically located around Konaba district. But there is no any historian who has recorded it before in any history
book almost it is undiscovered part.

1S Abraha is an Ethiopian general sent 1o Yemen by the Emperor of Axum Kaleb by appointing him as a leadership of
the lorce to revenge the act of the king in Yemen against Christians in Yemen. But Abraha declared himself as king
of Aguezat, independent of the Axum after he won a victory on the Yemenites in 527 AD (Kassim Shahim, 1982:30).
19 Asmasah the author of the manuscript used this name for Nagast, the rescarcher didn’t fond any reference for this
name. Rather most of the time ditferent historian use the name Ashama.
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history. Their names are also written from the oral traditions of their enemies’ on that
day. '” This history is adapted from the book gawhar al->Ihsan fi tarth al-hubsén. The
Advent of Islam'® [zuhiir al-’Islam]. After the advent of Islam the sun glamorously
shines the sky of Abyssinia, and a state was built between Kom and Komakan," i.e;
between Harar and Ifat, in the year 205 AH Islamic state’ was built and the
haralméhisiya state declined with all its disagreeable customs except a custom that
don’t harm Islam and oppose the Sari‘a ‘Islamic law’. Like the custom of the Su/fanate
of Rahaytii. That is, when the Sultan®! comes to power, he puts a crown on his head

222

is given a crown name of “Dardar”* and will have a minister under him named
“Banytah™. In addition they make a big festivity honouring the coronation because
of the appointment of the power and administration. The event is honoured by all

tribes and the people, the elders, minors, men and women, children and the adult, the

celebration continues for a week or less.”

17 The book called “eAfar bdtarik amad” (in pp. 61) prepared by the <Afar cultural and tourism bureau supports this in
this form that Islam came to Ethiopia through the coastal area of the *Afar state when at the time Islam was not
expanded in Makah. This was in the Afar land especially through the places called Dalol district, Konaba zone
especially in Isiso, ¢Isi and Lelegadi. There are graves for the companions of the prophet.

'8 This is a new section, but not written in a new paragraph.

19 These might be ancient names for Harar and Ifat respectively.

20205 AH approximately it is the 9™ century. There was an Islamic State which emerged by the 9" century and the
location of the state is unclear. The state was in the hinter land of al-habasha and called Shoa, and it was captured by
cAfars (Kassim Shehim 1982:114). The time given by the author of the manuscript understudy and the time stated by
Kassim are in one period of time but the difference is that Kassim stated the name of the sultanate but not the exact
location in the inverse of that the manuscript tells the location but not the name of the state. In this case to know
whether they are talking about the same or different sultanate, it needs further studies.

2 In <Alar there are different terms given for the political authority or for the sultan. They are Amoyta in Awsa, DarDar
for the sultan of Rahayto and Tagorah and Mo’min in the region of Bacadu (Ibid 1982:114).

2 DarDar is the title given to the sultan of Rahayto and Tagorah (Ibid 1982:114)

% Bonayta is a position with an office among the cAdcAli. The successor of the Sultan occupies this oftice of the
sultanate of cAd<Ali. The office rotates between Burhanto and the Diniti which are the two major houses in the
cAdeAll tradition (Kassim Shehim 1982:154).

2 Kassim Shehim also supports this. He says that after the Sufran and his Banovia was presented to the people of
Tagurah they regarded them as the youngest descendants of Hearalmdahis. At the end of the ceremony. a big feast
takes place (pp.134)
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5. This Sultan is not deposed except by natural death destined by Allah and another
person is succeeded who was acting as his minister (crown prince) working under him
called Banytah.? These are the customs and traditions that the rulers or governors of
the people of Emirate al-Fath do not neglect for generations. All the tribes of cAfar
and their people recognize (honor) this Sultan and they follow him by lovely and with
due respect.  He is the one who manages all conflicts and litigations arising from the
people and gives his ruling. No one disregard or oppose his judgments. He doesn’t
harm one over the other and doesn’t judge to please anyone. In fact, the state had a
system and rules of law that they strictly follow. If we ponder after its law and tradition
we observe that it agrees with the Islamic law (§arical). For example, the killer
charged with blood money is judged to pay a hundred camel with different body size
and kind. If he can’t found camel he pays a sum of money instead. But it he opposed
his judgments cannot listen to him, the Sultan (judge) doesn’t imprisoned him like
today. But he gives him until he is capable to pay what is due on him. If he could not
pay at all it will be the responsibility of the Sultan. One who kills somebody, if he
surrenders to the Sultdn, no one is to go against him. As a result, the Islamic
government also supports this tradition and stand in favor of them. After the
disposition of the Islamic State, colonization divided it into three or five regions.
However, they never left their culture and traditions until they got their independence
from the colonizer with their neighbors the people of Abyssinia and the Somali. This

tradition survived by al-Kalawiyah and after them by Huralmdhisiyah until to today,

> In this regard also Shehim Kassim says if the Sufran is dies, he is succeeded by the Bonayta not by his son. But
the son of the dead Sultan becomes or is appointed as Bonayta (pp.134)
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no-one resisted this custom because they are hereditary and ancient people rulers who
have an experience on ruling and judge .this matter.

6. The Hilafah as a result rotates among them, no one claims this position among the
tribes of *Afar; in the way I mentioned before. The main centers for its administration
was at the first in Rahayti*®, second in Awsa®’, and third in Tagurah®; it is said that
the fourth capital was in Zayla=®®, others also said, in Gobacad™; towards in the north
direction also in Dahlak. The first three places arc present until now. This narration is
supported by the adherents in the Arab republic of Egypt, Persia, Oman, Yemen, the
European colonizers, and the neighboring countries in East Africa. The colonization
didn’t oppose their culture. The Emirate of al-Fath was named as Taltal al-<Arab, then
Kalawiyah and then al-Haralmahisiyah and then Islamic State al-Gabartiy®, then the
Sultanate of al ~Adl (Adal)*2, and the Sultanate of <Adacalv™ (dawlat al-<Adacali).

After that the colonial war was crupted and they divided it into five regions. After the

26 The sultanate of Rahayto located along the border of Ethiopia and Djibouti is also known as the Danki Dardar
sultan (Aynalem Adugna 2014:4)

27 Aussa sultanate centred at Assacita (the fiefdom of sultan Ali Mrah) (Ibid).

28 The sultanate of Tagurah centered in Djibouti (the Birhanto Dardar sultan) (Ibid)

2 The authority of the Afars on Zayla® was unquestionable up to the Somali Issa impinged on the Afar territory in
19t ¢; eAfars were the rules of Zaylas. Still the presence of the Afars in Zaylac is preserved by the presence of the
descendant of A fars. In addition o this, the presence of Afar in Zayla® is attested by the known songs as Zaylasawi
(Kassim Shehim 1982:16)

30 Gobarad sultanate is located in zone three (Gewane) of the Afar Region (Aynalem Adugna 2014:4).

31 For the term Gabarliy, Kassim Shehim said by referring to Bruce that in the past time it had wider meaning and as
well as it refers to the <Afars. But nowadays this term refers to the highland Muslims especially Tigrian Muslims
(1982: 55 and 84).

32 “however the name Adal indicates the state dominated by the Afar. Most documents which deal with the subject
indicate that the geographic position, ethnic composition as well as the military manpower of the sultanate support the
Afar claims”(Abdalla 1993:44-435 see in Habib Mahammad 2014:13).

3 The Sultanate of cAdasali previously covers the two known sultanates; the Tagora sultanate and Rahayto sultanate
(Kassim Shehim 1982:114). In addition to this the main routes that connect Zaylas with the hinterland is controlled by
the authority of the Sultanate of <Ada=alt (Tbid 1982:15)
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partition the names of these states were hidden and forgotten. After a century they
united under the general name of the nations of cAfar.
7. The grandfather of Al-kada and ad-Dobac and al-Gorac and <Adiila are one
The cAfar language united them
The Kalowiyans used to be proud of the <Afar language
The Kalo origns from Arab but its branch is no Arab
The Kadac and the Dobac are “Afar languages clusters
The Gorac and <Adola are among the pharaohs®*
Their lands were on the sea costs
They used to administrate their lands
Their leader is named Dardar
Their families are known as Nugtisa
8. They were living in Micdir*® and Rahayto
It was known as Emirat al-Fath
The state of Himyar®® used to help them
They claim to come from Himyar
The Perisians came to conquer Yemen

The Abyssinians also invaded both states

3 The Afars are “Cushitic language speakers who are believed to be the original inhabitants of Ethiopia. Cushites of
one kind or another lived in the region during the second millennium BC and had close associations with Egypt;
Cushites are mentioned in the Bible” (Nvla Jo Jones Hubbard 2008:129). In addition to this the Afar tribe that have
an Egyptian tribe is called Ferantu (Yasin 2010:48).

3% According to the book called “*Afar beatarik amad’™ (in pp. 63) this place is the place through which that the
companions of the prophet came or entered to Abyssinia.

3 Himyar is an ancient south Arabian civilization; which was located in Yemen.
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Point seems rational
The scholar understands and the ignorant asks
Their lands lie at the border
From the mount in Harar*’ to the mount of Mawda<*®
9. The mountains are innumerable and abundant
I chose among them Harar and Mawdac
The name of Gabar is remembered in Harar
Also in the Umayyad and the Fatimids
The Abyssinians named them Guz** and <Argiiba
They are from the Arabs who become known after Islam
They were proud of Islam
Form the beginning of higra up to the period of the Ottomans
From the Ottomans up to the colonizers
Their origin is from Arab and the majority are Quray$
Many among them are Arabs
The Arabs descend from Yemen
10. Yemen is recognized as the source of the Arabs
The Gabar is from Kalo and the Umayyad with the Fatimids
Their origin is of Arab from the island, I shall stop here

About the Gaberties and others that are mentioned

37 This mountain in Harar is the southern territory of the sAfar land (Trimingham 19352:3)
3% A mountain in “Afar region around Absala to the east ward.
37 Something is missing or there is unclear thing.
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I will be back to what is mentioned about the grandfathers of the cAfar
Their Sultan was called Dardar
Their first is Kalo and the second Ankala
Haralmahis appeared after Ankala
Those are the ancestors before Islam
The Gabar came to power after Islam
There was indeed the families of Umayyad with him
Among them were many Arabs
11. Like the progeny of Haris and their grandfather is Bilal
Same is the case of al-“Agam together with the Fatimid innumerable
Is there numb, all are Muslims
They joined Islam in group and made the migration
Power established at the center of Harar
They named their state as Sultanat of <Adl (Adal)
They used to judge by the great Holy Qurian
Sacda al-ddin*® was enthroned at the throne of the cAdl
His progeny was from the Gabartis
It also said that he is from the <Abbasids
This nations originated from Arab
Their branch is Kalo among the ruling classes

12. The Kalo is linked to the Sabianis (Saba’iyin)

10 Qaeda al-ddin (1375-1415) was one of the rulers of Adal sultanate who he succeeded his brother and he scored a
number of victories over the Christians (Kassim Shehim 1982:67).
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Its progeny is also among the ruling elite
Allah knows what is in all the hearts
Everyone moves according to its peers
Ahmad, al-Mugahid (the fighter)*' came to power after them
He overpowered Abyssinia under his rule
Even he reached up to the border of the Sudan
His administration was by the rule of Islam
His dominion ended by great battle
He stayed in power not less than twenty

13. The Turkish helped him on Islam
The Europeans marched the soldiers of Islam
Salman stood cloak of shame
He shifted from Harar and settled at Awsa*?
The war become harsh against the Muslims
Because Portugal joined from the west
And it reached to the border of Awsa
Used to fire a cannon
It fires a single shot called cannon
Attacking Islam in the number of the Qur’an

Their struggle was by swords and arrows

#! This term is used for Imam Ahmad ibn Ibrahim (Ahmad Gragn)

42 In this case the shifting of power from Hara to Awsa was done by Imam Muhammad Garass (r. 1373-1383). But
Imam Salman Mahammad (1675-1733) is the last ruler of the Harala and Dardora tribes who ruled Awsa (Habib
Muhammad 2014:14 -13). Kassim said they are Arab descendants from Yemen.
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14.

19

They don’t have help except from the Ottomans after the destiny of Allah
The resistance led failed and the country divided

The non-Arabs and the Arabs become slaves

Their power perished and petty states

And the Emirate of al-Fatah also lost its power among them

Oh you intelligent this sign is enough for you

A single point is enough for intelligent

My intention becomes real by asceticism and ignorant

The statuesque can’t maintained in some times

Gadafo® came to power after Imam Salman**

His dominion was under the colonizers

They divided the regions by different names

His grandfather was named Mahiso

It is claimed that he is descendant from the Abbasids
Though power divides them, they are all Arabs

They divided al-Fath in to three names

The west to Abyssinia and the North to Danakil (Dankala)

The South is named as Djibouti

The Portugal helped the Abyssinians independent

43 (adafo (Kadafo) belongs to the *lydahiso clan of the Modaytu tribe and he is the first pure “Afar sultan who came
Lo power by removing the sultans with the Arabs kinship in Awsa. Till 1974, the tradition of the Sultanate in Awsa
continued (Kassim Shehim 1982:111)

4 Imam Salman is one among the rulers who ruled Awsa and in general the Islamic states and he is the last ruler. He
was known among the sAfars in his harsh treatment towards them. And for this. the “Afars took or campaigned him
over his office (Kassim Shehim 1982:111)
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The French colonized Djibouti

It renamed the land by Djibouti

Djibouti means the ‘language of the natives’
The Italians colonized the north

They named the region by Danakil (Dankala)

Danakil is the name of a tribes

. They named it following the name of its people

The Portugal came to help the Christians

There were few Christians in the west

They made the power at the hands of the Christians
While they divided the Muslims

They ignited among fire of ethnocentrism

Civil strife broke as a result

Until it makes them busy form knowledge and education
The history is witness for this event

The legacy is left in sacred sources

Among the survivals in life

They emasculated them in war

. So that their progeny ceases

So that one could help not the other
They have a network that cannot be conquered

I wonder with such a network
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18.

12

Their differences only verbal

Their land is the same so is their grandfathers
They became beasts as a result of redundant wars
The colonized people were laughter were sby such barbaric actions
They ordered them to kill each other carrying nothing about their life
So that they exploited the resources of the country
This is the plot of the colonizers in every time
The Portugal evacuated from Abyssinia

After it secured the power of Christianity

It named the *Afars with different names

It named those neighboring the Somali as Adail
It named as Adal those neighboring the Oromo

It named as taltal those neighboring the Tigray

It named Dankala neighboring in the north

They used to conquer them and their surrounding
So that their history remained unrecognized

Their stock was declared as an Afar

All started to be named after this name

They were nations who preserved their identity
It’s also true of their language and their tradition
All are Muslims no one is Christian

Their land is desert does not have cities
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One who is Muslim is called Sahdaytu

One who is Christian is called Amharti*

There is no any relationship between them

Their struggle was shameful

Their land is significant and so strategic

They are united under constitution and the law

They all are independent from the interest of the enemy

They didn’t retreat from their religion

Rather they get patient in their religion

They knew each other under the name of their clans
20. In everyplace there are smart guys

No one is ignored in their presence

Rather they help him in every crisis

They are proud of being named as “Afar

This is our words which are not found in others

Even there is civil discord among them

They used to say num <Afar mumii, ni “Afar numii

That means is he from our clan or from others

They help each other in time of crisis

In the name of Afar in all parts of the country

They glorify and respect as the saying goes

45 The term Amharti doesn’t have any connection to the term Amara that is used by other highland Muslims for the
Amara Christians. (informant <Utman Ahmad)
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Envy is dark to all hearts

. What is flying form the land of Iraq
And to the land of Yemen with his families
Moved to the land of Zaylac
And left his families to the north moved
He got married and some did not
His progeny got power in the land of Zayla®
There were a number of nations in Zaylac
The parents from Turks are one and others
When the French conquered it
It stayed being surrounded
The soldiers benefited while the north declined
After its territory was captured

. The sun rose shining in the north
It is labeled that the ¢Afar can never be conquered
He organized the <Afar to unify them
They rally around under the banner of ¢Afar
By observing the Sarie4 as ordered
His father was leader of his land
While his progeny descended from Umayyad
Zaylac is proud by the name of his grandfather

This was witnessed by Abyssinia and the French
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23.

24,

25.

This history was hidden

They distort it from its reality fearing from us
Mililik second was from them

Even he is near from his mother’s side

The Abyssinians witness this history

Their progeny is numerous from both sides
Burhan <Al7 <Arif has a wonderful idea

His idea resembles like thought of the peaceful King
The first peaceful king was from the Ottomans

He united the Arabs and the <Agam

So that they succeeded in the religion of Allah
Many kings are not like him

They destroyed his government in the name of ethnicity
He is the only light and his ideology is wonderful
That light resembles Ibn ¢Arif

Had he sat on the throne

Would have been useful for the name of the cAfars
The enemy knew that lion

They get rid of him by the hand of his people

The intention of the lonely lion failed

The name of the cAfar then relinquishes

This never happened except by the will of Alldh
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Allah knows the best
May He guide us to what he loves and pleases among the good things.

The pome is completed.
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26. The ¢Afar people are among the oldest Cushitic people (ham) that resided in the Horn
region of Africa. Mainly they live on the coastal area of the Red Sea that extends from
the north to the south that is from Masawa to Djibouti and the people of the “Afar have
different clans and we here mention their grandparents and their ancient labeling they
are as follow:

27. Kalo — Balo - Mahisti - Higr - Gabalallah - Kindf - Umayah - SirTcAli —Nuba - cAsala
- cAdold - Datala - Dahal - Bayruwa - Balac - °Ibuwa - Duibaa - Gada<a - Dalim -
Dagar - °Uklima - Matar - Gytirac - Fiiras - MacAd - cAsawir — Gadan — Samaya - “Arab
- Hasam - Harsiyi - °Idal - Barak - HisT - <I5T— Gisi — Yasgad - T - °Askuk — Darkal —
Kardy — Fandaki.*

28 Those mentioned above are between the Semitic and Hamitic people; that is between
the Arab and the cAgam (non-Arabs); they are the ancestors from which the cAfar tribe
branches out. We see examples that we mentioned it below: For example, if we ponder
up on the progeny of Kalo and Balo, we find them belong to the Sons of Yashab bn
Yacrab bn Qahtan. They are a big family in Yemen whose kings was mentioned in the
Holly Qurean. Allah says; in the story of Hoopoe and prophet Sulayman (peace be
upon him) “I have come to thee from Saba with tiding truth”. Saba was a name of a
city named by Saba Saba bin Yasgab bin Yacrab.

First: Saba is grandfather for the sons of Kalos and the Kalos are the sons of Yasgab.

He is the origin of the elderly cAfar. They have names in which they are identified

46 The <Afar people are classified in to more than 300 clans. Among these clans around 200 clans have an Arab
blood relation (Habib Muhammad 2014:14 -15). The listed clans are very small in number.
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with. They say that we are (the same) from our ancestor and descendants. That
grandfather is the same. They are Yemenis.

29. The issue of origin is as we mentioned before; there is no difference between the cAfar
and Yemenis. Origin and religion unites them whatever tide come among them. There
was a link between them. However, when their isolation became long, the Arabs
named them as Danakila and for the individual Dankald. This name is considered as
the most widely used name for the <A far among the Arabs. It is believed that the name
is taken from the clan Dankali. Which is known by tread among the Yemenis. This
name known in the lowland districts among the costal lands of the “Afars not along
the interior regions. You need to know that this clan (kalo) is the sediment of <Afar
from which the <A far emerged. They used to have full control over the Red Sea coast
as we have mentioned above.

30. When we search about the grandfather of Mahiso we fined him belonging to
Haralmahis bin Yisuf bin <Imran. It was said that <Imran relates to the Abbasids he is
originally from Qurays1. Everyone who is belongs to him is named <Asaya mara ‘the
reds’ in all the regions in of Afar.*” The meaning of “Asay@ mara in Arabic kings.
They claim to belong to the Abbasids. Allah knows best.

31. The same is true when we see the clan of High; For example, Higr among the

descendants of Abubaker al-Sidiq may Allh be pleased with him. The clans name is

47 “The genealogies of the <Asayamara unfolded from common ancestor Haralmahis, an Arab from Yemen who landed
among the ¢Afar at Dammaho clese to Tagora™ (M. Lewis 1930:156). The children of Hardlmahis are four; 1) *Ad
<Ali, 2) Sambal lakeoli 3) Modaiye and 4) Gurale ©Issa. The fourth one is considered as black sheep in the family. After
he lelt his family, he settled between the Somali and got married from them. The <Issa are his descendants (Kassim
Shahim, 1982:163).
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called Data-HigT and ¢Asa-higT in the lands of the ¢Afars, their grandfather came from
Hadramawt, and they intermingled with bani Tarawut in the land of the Somalis.
These two clans were the greatest clans during the reign of Haralmahis in cAfar. Like
bani Tarawut and Kandi whose origin is Arab; while latter intermingled with non-
Arabs. This is the way they present themselves. Allah knows best.

32. Gabalallah bin Tarawut he also belongs to Arabs; the evidence for this claim is that
Tarawut is his nickname he is Sir ¢Abdu ar-Rahman bin *Isma<il al-Gabartt™®. Who is
a descendant of Sir Abdu Alldh bin <Uqayl bin Abi Talib as it is known in the
Maniqib of °2Ismacil cAbdu ar-Rahman al-Gabartt in the book of Gamic Karamat al-
2Awliya’ and in other history books of Arab it is written that he is originally an Arab.
The cAfar and the Somalis are its sub-tribes; his progeny is known in the land of
Somali and the cAfar by the nickname Bant Gabalallah bin *Ismacil al-Gabarti up to
the end of the family chain known in various names in the land of cAfar. They have
seven or more clans extending from east to west and from north to south. These clans
are called in general in the name of *Aydamant. They are among the biggest tribes in
the lands of cAfar and Somali.

33. 1t was said that *Tsmacil al-GabartT was ruling the Emirate of Harar from the border
of Kenya in the south to the border of Sudan in the north as Islamic Sultanate after the

second hegira of the companions of the Prophet to the time of Ottoman empire to the

48 I this case according 1o the book called “cAfar batarik amad” (in pp. 69-70), the person called sAbdu al-Rahman
bin *Ismail al-gabarti is an Arab and he had a blood relation to Bant Hagim who was the uncle of the prophet “Aqil
bin Abi Tilib. He migrated from Arabiya to the northern Somali and he got married with a Somali woman who was
the daughter of a clan leader and he got five sons. All the progeny of his grandsons are in Somali, Ethiopia, Kenya
and Critrea and the Muslims in these countries claim, that they are the children (grandsons) of him. Mainly they are
found in <A far, Harar, north and south Mogadisu (Mogadishu). Bale, Arisi. Yemen and Kenya.
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34.

coming of the colonizers and after the coming of colonizers the Muslims awakened
and the colonizers divided their government into five regions. His dominion ended in
Awsa of cAfar during the reign of Sultan Salman. It is worth to mention that Salman,
Gadifo, Muhammad cAli, Sasda ad-din and Ahmad Gura were among the leaders of
Islamic states founded by *Ismacil <Abdu ar-Rahmin al-Gabarti in Harar. All of them
descended from Hasim; the evidence for this claim is that bant*Umayabh, bani Gabara,
bant Fatimiyyin, and bani “Abasiyyin were the leaders of Emirate of Harar from the
carly time of Islam to the coming of the colonizers. This is documented in the book,
Gawhar al-"Lhsan fi Tarth al-Hubsan.

The Kindi clan which we mentioned before among the ancient “Afar grandfathers are
among the descendants of Bilal bin Harit which he belonged. His progeny has a lot
names; they are originally from the Arab; their descendants are <Agam; they witness
this on themselves. However, *Umaya has big progeny in the land of <Afar who are
mixed with other cAgam people in the land of *Afar with <Agan. The tAgam are called
Siyam and Samen which means North. This name was given to them because their
grandfather came from the North. This is the way they present themselves also they
claim to belong to Mucawiyah bin Abt Sufyan al-Quraysiy. Allah knows best. What
we have mentioned is strengthened by the evidence of the presence of relation
between the people of Arabian Peninsula and the Afar before the birth of Jesus
hundreds of years and this relation between the two entities also strengthened after
birth; the relation was also very strong through Yemen and the Red Sea. Then came

the umbrella of the magnificent Islamic civilization.
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35. Among the wonderful events of history is that Masdar city was the crossing route for
Abraha and his troops to Yemen and the Arabian Peninsula was the only route for the
first group of companions of the Prophet (May Allah be pleased with all of them) for
the first emigration to Abyssinia in their way to the home of the King of Abyssinia,
an-Nagasi. In this context the cAfar people should be remembered for their support in
securing the emigrants after the blessing Allah. This episode was at the beginning of
the history of the light of Islam on the land of *Afar. As a result, we find some of the
al-A&raf' or these who descend from al-Adraf inside the land of the <Afar and at the
center of tribes of A far as well as deep into Abyssinian. The Asrafs as we know they
are the family of the Prophet (May peace be upon him). This indicates that the peoples
of the Arabian Peninsula used to immigrate to the land of Abyssinia in the regime of
Islam.

36. As it indicates the companions and families of the Prophet (peace be up on him) and
others that their first home in the land of Abyssinia, it is in the Coast of Red Sea; in
which the cAfar people lives. As a result they marry each other and they produced
generations equally in the land of Abyssinia and the cAfar. This is due to this fact we
found the ¢Afars as the only people in which do not find any one who is from different
‘religious group. The Asrafs or the descendants of the prophet among the ¢Afar clans

in the land of Abyssinia are divided into three:

49 As Muhammad Idris stated that the A3raf as Sayhka-Sarifa and they are known in the Awsa region as the earliest.
They have in Awsa three traditional schools for Islamic education and these schools accept students from the whole

Awsa Sultanate; the traditional schools are namely the school of sartta al-BoIG, the school of al-Lasi Bold and the
school of Dobacaytli (MA thesis 2012:29).
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37. Sirri Al from the progeny of ¢AIT bin Abr talib May Allah honors his face and their
famous names are as follow.

1. Faqth Muhammad SirrT Al

2. Fagth <Abdu al-hamid Sirri “Alv

3. Fagih *Abadir SirrT <All
They are the sons of Sayid “Isa bin Saht Allah bin Imam Niir they are the masters of
al-<Alawiyah al-Haydariyah who descended from Sayd Husayn bin ¢<AlT bin Abt Talib
May Allah be pleased with him.

38. We will explain as follows the regimes in which the generations on this way as we
mentioned previously. In the will of Allaah:

|. Fagth Muhammad Sin <AlT his descendants nicknamed as Malhina Ma‘anbara that
is seven brothers. They are found in many places in ¢Afar in different clans of cAfar
and others places. Many of them are conservatives with in their own family circles.
The cAfars respect them because of their descent origin. Especially, when there pious
people who are expected to be good among them. Allah knows best.

2. Fagih *Abdu al-hamid Sirri *AlT his descendants are found in many places such as
Ogaden, Arisi, Wallo and Tigray as well as among the clans of Afar. These who are
found in the cAfar region among the cAfar clans are the descendants of the known
master nicknamed as Mugahid Muhammad a3-Safi Gamaca Nugiis™ from Harar

descended from al->Abadir.’' Who fought the Abyssinian Christians and he was who

50 The term gamdca is corrupted o the Amharic word as the term géma and later the term is used as the name of place
in Wiillo (Hussein Ahmad 2001:97). This place was used by him as his military campaign center (Ibid 2001:83-84)

51 Confused with this history

111



able to defeat them and over powered all the region of Willo.”> He burnt churches
and he killed those who resisted Allah and his Messenger; he called the Muslims to
fight against Christians in the pass of Allah. As a result he was nicknamed as gamacah
an-Nugus. This means in Arabic King of the Muslims community.

39. He ruled the Wiillo region until the end of his life under complete independence. As
a result Muslims gathered around him from all directions even from the farthest
corner. He died and his plan failed following the order of Allah, everything thing is
under his command. His descendants also are called Agraf. After his death he was
succeeded by his sone remained gihad and his followers were killed by the Emperor
Yohanns. At the same time the first king (Minilik) came to power and they fought
cach other. However, the king can’t resist and consequently changed his politics of
hate and enmity to politics of friendship and asked reconciliation immediately. Then
after he gave in marriage his daughter to Sultan Muhammad °AlT, ruler of the province
of Wiillo and the Sultan married her; she got birth to two children: °Iyasu and Ménén>.

He became after this incident among their follower and co-religion it’s naming him

Nugus Michael. The Muhammad cAlT bin Muhammad Safi died while his children

were young. The first King, that is, their grandfather the line of their mother took care

of them. When he felt the end of his time, he wrote a bequest to his grandson that is

sTyasu son of Muhammad ¢AlT so that he can succeed him as ruler. After his death, the

52 Muhammad $afi was one among the famous Ethiopian Muslim scholars whose history is not studied. He is also
known as al-Mugihid (the jihadist) and he is mostly known by his military struggle for his religion. In addition to this,
he is also called Géima Nugus (Endris Mohammed 247-248).

53 The autor of this work is confused with his tory. Because, Mindn is not his douther but she is his grand douther;
i.e. the douther of Sihdn Michael.
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Christians gathered and conspire about the issue of the covenant. They agreed to
assume Hayleslasse as an Emperor of Ethiopia. That is a result of a fear for °Iyasu son
of Muhammad Al7 because he is the son of (a former) Muslim. They assured his being
a Muslim when he entered mosque in Harar and married with a Muslim woman. As a
result they fear the return of power to Islam for a second time. This deception and
conspiracy brought enmity and hatred on the soul of °lyasu and left the palace with
his army to Awsa. He then moved to Abeala, in ¢Afar region, toa place called Harto™.
The place about was ruled by a man called Yakimi ¢Adowe™; he stayed with him,
along his troops, for a year and half. Then his maternal aunt Empress Zawditu, that is,
the daughter of the first Emperor, sent him a letter requesting him for reconciliation
and convinced him that she is the woman behind every issue. She promised him to be
an Emperor of Ethiopia. He accepted her promise and came back to the center of the
administration, Addis Ababa. It was then they captured him and they prisoned him.
They made his sister Manan’s husband, Hayleslassie the Emperor of Abyssinia. When
they are in this condition, the Italians invaded Abyssinia which make the Emperor
Haylesilassie to flee from his power. Unfortunately, he Killed *Iyasu while he is in
prison before he left the country for England. He requested for support from England.
England accepted the request of the king for its political purpose colonization and
entered the struggle for independence along with Ethiopia and defeated Italy after it

stayed for five years or more. After the independence Hayleslassie returned back to

54 Harto is one of the <Afar Sultanates that is found in a place called Abrala in zone 20f the <Afar region and its history
is not recorded (Mohammad Idris 2012:12).
55 According to my informant sUtmin, Yakiimi cAdowe was among the in fluential rulers of Tarto.
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40.

41.

his throne and he immediately started his plane that he started. He killed Muslim
scholars, religious men and the close relatives of ?lyasu and others in Wiillo and other
places even he said that “Abyssinia is the Island of Christianity”. It is worth to mention
that lyasu got a son from that Muslim woman that we mentioned before. It is said
that the women was ¢Afar in origin. However, the dictator and unjust Emperor
Hayleslassic gave him an injection that prevent procreation. He did not at all give
birth until he dies in Harar. Everything is by the will of Allah; success becomes real
by the support of him.
The Minilik second son of °Iyasu son of Muhammad <AlT bin Muhammad Safi al-
Mugahid nicknamed as Gamacat Nugis; that is King of the Muslim community. What
we went to mention here, Muhammad Safi brought a revolution against the Christians;
when the Muslims lost power in Harar and he fought vigorously. He rebelled the
Wiillo region, he burnet thirty six churches and called the Muslims to fight against
Christians.
Third: Faqih *Abadir Sirrt Al

Most of his descendants are found in Somali, Harar, and Tigray. It is a pity that many
of his descendants ignored about lineage. When Allah the Almighty says “And made
you into nations and tribes, that you may know each other (not that you may despise
each other)” to the end of the verse. The reason for their negligence is that their mix
with other Muslim peoples there. As a result we find minorities they claim to descend
from the master al->Abadir al-Haydariyah (the descendant of “AlT). As a result we

make a research we find that small amount of them among the cAfar and others
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among other people. Especially, among the Tigrian ethnic group found in northern
Abyssinia Allah knows everything. As a result we do not accept every claim to
descend from Abadir, except these who came by chain of lineage without mistake.
Because, claim has become abundant and realties decreases. Because, of scramble
like the tradition of Abyssinians. Allah knows best. What is worth to mention is that
the decent births (Asrafs) were all in Harar during the time of Islamic dominion, led
by Ismacil Abdu ar-Rrahman al-Grabarti. Tt reported that they had Tslamic traditions
and custom and there were two Islamic schools that includes horse race among the
students of Abadr School, boys and girls. They used to dress them whittle robe, and
red ribbon at their head. They used to handle a sword at their hand. There was also a
computation of memorizing the holly Qurian and reading skills. They used to fly red
banner which reads La @ilaha °Illallah Muhammadun Rasiil Allah “There is no God
but Allah, Muhammad is his Messenger®. This computation was held two times a year
in the gathering of <Id al-Adha al-Mubarak popularly called by Id al-<Arafah. The
Muslims used to rush to see this Islamic competition every year. They used to deliver
money for the competitors according to their capacity. This money is collected for
the yearly budget of the school to fulfill the materials and books necded by the school.
42. The aim of such gathering is to gather the Muslims from different regions of Abyssinia
and others as well as strengthen love unity among them. This good Islamic traditions
and other customs were present even after Islamic rule in Harar, and the Islamic state
of ¢Adl that was led by Sasd ad-Ddin was demolished or destroyed. But, after the

Islamic rule was at the hand of the fanatic Christians and the unjust sinful colonizers
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especially during the reign of the fanatic Emperor of Abyssinia called Haile Selase;
he ordered the demolishing of these Islamic relics; this complotter Emperor was able
to remove the relics and legacy through his machination and political ploy. The first
measure he took was building the imperial palace inside the great palace of Abadir,
which has four gates with the names of the sons of Faqih Abadir Sirt cAl1. Then he
removed these names so that it cannot be reminded. Then he bulled a hospital and
governmental school. It was this way that the role of the Abadir Islamic school ended.
The same is true of the customs and traditions that the school was used to uphold.
After this event, the people of Abadir and the Muslims made a plan to spread the call
of Islam and to gather the Muslims their place through al-Awrad, in evening morning
and night; and under the gathering during the memorial ceremony of the birth of the
Prophet (May peace be upon him) so that to unite the Muslims during these blessed
ever gatherings.

43. Similarly they were able to spread the knowledge of Islam free of payment
anticipating the reward of Allah, the generous, in every mosque and regions in which
Muslims are found. As a result students used to rush in all the regions in which the
teachers and men of mission are found in search of knowledge. The scholars used to
order the residents to feed the students and serve them. This was the situation until
the time of the military rule of Mengustu. In addition to mention is the computation
of the Qur’dn and chivalry (horse race) the men of effort (Mugihidin) has transferred

it to Awu ka cAla*® which is a city in cAfar located at the south land of the Muslim

56 According to my informant Mohammad Idris the sultanate of AwukasAld is the name of two different places but
called jointly as one. Today this two places are found in two different neighboring districts; the Konaba district and
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cAfar. The Muslims at that time did start fighting for the cause of Allah to destroy and
overthrow the Christian rule which was led by Emperor Yohanns,”” the Abyssinia
Christian who ordered to wipeout Muslims from Abyssinia and extinguish the light
of Allah, but Allah denies that to happen. As a result he was Killed at the hand of the
Mugahidin (strugglers) in a region called Mtcma. In this we remember the place or
condition of ¢Afars.*®

44. We would like to remind in this occasion that the Afars were among the Mugahid
(strugglers) forces who participated in this battle against the Christians. Here we
mention some of their poems that was chanted by them in the battle field:
Yohanns Yalla makalld
Magale Makka makalla
Agulac Madima makalla
Ké tobam hardami bard
Ka ciddam halal bara
This also means

I don’t think that Yohanns is the Lord

the Barahle districts. Awu is for Konaba and ¢Ald is also around Barahle. In addition to this, he stated in his MA
thesis that the history of the two ditferent places remain undiscovered.

57 Yohannis, after he had converted a Muslim woman to Christianity and got married to her, she was called Halima
(Trimingham 1952:122). This woman was an *Afar woman and she gave birth to his son. {Informant: <Utmidn Ahmad)
53 <“One of the most noted anecdotes of his period among the Afar was Illalta’s relationship with Yohanns
IV. The latter’s crusade against Islam in Ethiopia is well known. In this wars of unification and
evangelization, Yohannis contemplated the invasion of Afar land as well. Naturally Awsa attracted his
attention. Since Awsa was the most powerful Afar sultanate, his success there undoubtedly would have a
repercussion on other Afar regions. He sent a messenger Lo Ilalta with a skin bag full of crosses. He
demanded that Illalta and his subjects were the crosses, ¢lse he would invaded Awsa. This, of course, raised
the ire of this proud Afar Sultan who immediately replied in a similar vein go Yohannis’s threatening
message. He sent Yohannis a bag of ground grain, implying that when he comes to Awsa he will be crushed

as the grain.” (Shahim Kassim, 1982:99-100).
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I don’t think that Mekelle is blessed Makka

I don’t think Agulac is the splendid Madina

One who listens and follows to him is bastard

One who killed him and stand against him is a legitimate son
After a while some of the strugglers undertake a measure of renewing this legacy. Al-
Hag Sirag bin Al al-Azhari® was among the prominent figures who was a judge
(QadT) in the town mentioned, i.e. Awuka ¢Ald. This Mugahid *struggler” and famous
man of mission undertake construction of mosques and Qur’anic Schools in this *Afar
area. What helped him to do his activities was the concession of the Italian colonial
administration in this Islamic region. He was as a result abled to renew the activitics
that were done popularly. After the evacuation of Italia and the coming of British, that
is after five years, he fled from the country because he was a friend and a viceroy of
Italy. He died in his route. His death ended the role of, the mosque and the school that
were built by al-Hag. May Allah forgive him. He was then succeeded by his student
al-Sayyid al-Hag Halifah bin Husayn from the family of *AqTli*” continued the legacy
of his teacher teaching in the schools, reviving the relics of Islam until he died during
the last time of Hayleslassie. After the coming of Mengustu, he tried to remove this

legacy and the teaching of Islam and its tradition.

% Hag Sirag is one among the influential persons of *Afar in both cases religion and politics especially in the Konaba
district (Mohammad Idris 2012:13)

60 Hag Halffah was one among the students of Hag Sirdg. And He thought a number of students after his teacher (Ibid
2012:13).
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45. Sayh Hussen bin Ahmad®' and al-Hag Musa organized the people and tolerated
against this Christian and were able to resist Islam from its plotters until our day. The
glory of Islam and its traditions returned and it is found in its place, May Allah be
praised. Either the gatherings of <Id al-Adha and ©Id al-Afatr al-Mubarak and other
traditions brought by the Mugahid ‘strugglers’ from Islamic government in Harar like
horse-race, Quranic computation, raising banner which reads La °ilaha °Illallah
Muhammadun Rasiil Allah “There is no God but Allah, Muhammad is his Messenger’
and others are found in the Muslim city of cAfar, i.e; AwukacAla. After all these
details, it is becomes clear to us that the peoples of ¢Afar are Arab Muslims mixed
with some non-Arabs or *Agam of Ham, who is the son of Noh (peace be up on him),
the father of black Africans as told by some scholars and historians.

46. There was some link among ancient Egyptians and the ¢Afars living at the coast of
Red Sea.® The reason for is that Queen Hatasabiist®*(Hatshipest) Empress of the Arab
Egypt used to send her ship to Punt to bring some luxurious goods and lumbers. This
is written on one ancient worship site of Egypt Hieroglyphics ®*. Punt® is a country

located at the coast of East Africa extended into the Red Sea.®®

6! Sayh Husayn bin Ahmad was also among the influential persons of the <Afar in both cases of religion and politics
in the Konaba district (Ibid 2012:13).

62 The <A fars have an old relationship with the Egyptians before 3000-2500 BC years. This is also available in written
form on the tombs of their great persons and heroes and pyramids (sAfar bdatarik amad , pp. 42)

& She is an Egyptian queen (r. 1489-1469 BC) ((Afar hétarik amad , pp. 58)

& Hieroglyphics is the old writing system of Egyptians (Pharachs).

6 According to Sergew Hableselassic that, the Egyptian sources for this place given different names, but the name
“punt” is the oldest, widely and popularly used name. This also appeared in the IV Dynasty texts for the first time
(Sergew Hableselassie 1972:21).

6 The statement that is quoted by Sergew Hableselassie from E. Navile on the location of the Punt argues with this
given location. And he said “it must have begun near Suwakin or Massawah and to the south, perhaps even beyond
the straits of Bab al-Mandab and the cape of Gardafui to the cost of Somali™ (1972:21). This indicates that almost all
the mentioned locations of the area cover the <Alar land that is the location of the <Afar land described by the <Afar
scholar in the document understudy (Sergew Hablesclassie 1972:21).
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47. When we see the geographical location of the land of <Afar precisely, it is located at
the shore of Red Sea, towards the horn of Africa, near to the Arabian Peninsula. It
starts from Dahlak Island until the Zaylac region which the French colonial ambition
failed in favor of England when it is annexed to Djibouti. In the west it borders the
Abyssinia bay which is considered a traditional border separating the lands of cAfar
in the lowland. Among the Highland Abyssinian dwellers, southeast southwest, it is
bordered by the lands of Somalis. The land of the Afar takes a triangular shape. It is
called in the geographical terminology the “Afar Triangle’. It is clear from this, that
the <A far people made their land after the other constituted from different neighboring
regions; there is no is no any natural barrier or topography in between. We find in
some sources, traditions and customs that confirms this position in cAfar regions and
among some clans which attests the relationship between Punt and the ancient
Egyptian Pharaoh’s empire.®’ What is important here is that we do not seriously
consider any position in this regard. What we to explain is that the origin of the “Afar
people from where and how it (lives) as we need to explain its civilization, history
and the role it played in east Africa.

48. In sum, the Afars are one nation; there is no difference among them whatever the
condition. This also can be further evidenced as the cAfar people live together in a
single geographical location without being separated; having one language, culture,

custom and religion. Hence, I say that land, language and culture are the prerequisite

67 I this regard the Egyptians and the people of Punt are almost the same in body shape. This is also maybe they are
from the same origin Hamitic people immigrated to Africa from their home land Asia in the past time and they settled
in the coastal area of red sca. The people were also pastoralists and they were exporting their goods to Egypt (Sergew
Hableselassie 1972:22).
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for being a nation.Then, everyone who speaks the cAfar language and lives in side
their land with the <Afar people is an cAfar.

Allah knows best

Allah is the master of success

And finally in side of the decoration:

Praise to Allah at the beginning and at the end

Completed by the achievement from Allah.
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CHAPTER FIVE

5. CONCLUSION

The aim of this research is to introduce a written literary legacy that sheds some light on the culture
and history of the Afar people especially in the near past. The cAfars are basically rich in oral
tradition. As a result, they preserve their culture and history through the oral medium. It is very
few written literary legacy that we so far attest on the culture and history of the Afar in Arabic
and ¢Afar eAgami. However, these literary works remain undiscovered and their literary tradition
and manuscript culture is still unclear or not known. These works are two types; and the first type
is produced abroad and introduced and given a commentary by local scholars. Almost the majority
number of these works are theological. The second type are indigenous works by local scholars.
Both works use the Arabic and <A gamT medium. These works also focus on different field of study:
basically they are theological and secular manuscripts.

The thesis deals with the history manuscripts of Sayh Ahmad °AlT al-hawasT of ¢Afar entitled “al-
"Adab al-Muntahab Min Bani al-<Afar”, ‘the selected literature on the history of the sons of °Afar’.
The study attempts to shed light on the biography of Sayh Ahmad <Al al-hawasT of “Afar briefly
with connection to the community that he lived; his literary contribution to the “Afar community
is also discussed with particular focus on his Arabic history manuscript. Beside with the biography
of Sayh Ahmad this thesis also tried to look on the history of the <Afar people (some ¢Afar clans)
those who live bordering Tigray and are currently under Tigray Regional state; they are called as
the Hidaro people by the community; still their history is unknown.

The Arabic history manuscript of Sayh Ahmad ¢AlT al-hawasT is analyzed through philological and

historical perspectives. The whole Arabic document of the manuscript is presented in the form of
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facsimile edition and translation in English. In the English (translated) version of the text an
annotated translation is given. The whole content of the manuscript deals with the history of the
cAfar people: their origin, political authority, socio-economic activities, the historical sultanates

and their geo-political relation with their neighbors, near and far.
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Place  of Time of
interview interview
Religious preacher op Farasdaga
(Konnaba District)
69 Pastoralist and Farmer in Dogeabur
W.“W

Pastoralist i Farasdaga (Konnaba
District)
' Pastoralist ang Farmer and Religious
ﬂ AdanHisan Dzt

HaggiMuhammad | g6

preacher in Dogeabur (Asabi District)
land of Hidaro
Pastoralist ang Farmer in Dogeabur
(Asobi District) land of Hidaro
Merchant in Addis Ababa

Addis Ababa 29,1,2017

Pastoralist ang Farmer in Dogeabur
(Asabj District) land of Hidaro
Pastoralist ang Farmer in Dogeabur

(Asobi District) land of Hidaro

Pastoralist ang Farmer in Dogeabur
(Asabj District) land of Hidaro
Family member Mer

Pastoralist an Farmer in Dogeabur
(Asabi District) land of Hidaro
Samara University lecturer
Samara University lecturer (MA student
at AAU)
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