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Abstract

This study examined the language and ethnolinguistic identity among the Gurage
people living in Dire Dawa within Ethno-Linguistic Identity Theory (ELIT) and Speech
Accommodation Theory (SAT) as analytical framework. A descriptive research design
with a mixed research approach was followed to gather and analyze data from a sample
of 392 people (purposely selected 20 for the qualitative focus group interviews and
randomly selected 372 for the quantitative questionnaire). The data were collected
through self-administered questionnaire, focus grouped discussion, and domain
observation.

The dissertation describes the ethnolinguistic vitality vis-a-vis language use and
language attitudes, and ethnolinguistic identity of the Gurage in multilingual Dire Dawa
who are multilingual and capable of speaking up to five languages though most acquired
Gurage as a mother tongue. The study proved the identification of the mother tongue is
significantly associated with the place of birth, i.e. respondents who were born in Dire
Dawa have a lower tendency of recognizing Gurage as mother tongue.

The linguistic repertoire of the Gurage in Dire Dawa is characterized by multilingualism
that has an impact on their language behavior. The degree of multilingualism is
determined by age, and it results in code-switching and the reduction of native Gurage
vocabulary, and shows differences in mother tongue identification. The Gurage use code
switching for social approval and social solidarity, for establishing friendship and hiding
information from others.

Domain analysis study revealed that Ambharic, the official language of the city,
dominates the wider communication, and is even interfering in intimate and socio-
cultural domains. Gurage language is used in contexts such as home, cultural domains,
with relatives and during emphasis. However, the intergenerational transfer of Gurage
languages is statistically insignificant in the home domain which in turn strongly affects
the ethnolinguistic vitality of the Gurage. Men - not women - more often use Gurage
languages in most domains. However, women employ Gurage language better than men
only in home domain. Nevertheless, there was a general predisposition of language shift
at home domain.

Language use among the Gurage contradicts with their positive attitudes to Gurage
languages and culture, whereas men are more favorable than women regarding the use
of Gurage languages and their maintenance, and literacy in Gurage. The parents’
generation is less positive towards literacy in Gurage than the children generation.
Ambharic and English are preferred as languages of education and mass media due to
their assumed high socioeconomic value. Gurage language is mainly well preferred to be



used in education and mass media. Oromo and Somali languages are preferred at
markets and for getting better-paid jobs.

The patterns of language use across generations negatively affected the Gurage
ethnolinguistic vitality in multilingual Dire Dawa. A lack of institutional support and
their marginalized socio-political position in the city have a negative effect on the
Gurage ethnolinguistic identity; although most Gurage claimed that their language was a
key index of their ethnolinguistic identity.
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Chapter One

Introduction

1.1. Background and Justification

Ethnolinguistic diversity is one of the foundations of the Federal Democratic Republic of
Ethiopia (FDRE), which is recognized in articles 5 and 39 of the 1991 constitution. Each
language and ethnolinguistic group! is equally important and acknowledged that they are
imperative to the linguistic, cultural and knowledge richness of the country. Similarly,
Dire Dawa?, also known as, a ‘little Ethiopia’, is founded as a multilingual city (Shiferaw
1994:614) with an intriguing interaction of languages and cultures.

However, this linguistic plurality makes and has been making language use very complex
in the country as well as in Dire Dawa. Yet also multilingualism3 management and
preserving the diversity is rather a persisting and complex challenge. As Edwards
(2005:471) states, globalization and ‘modern homogenizing forces’ have diverse effects
on diversity. This is the case when it directly comes to minority languages, which are
under constant pressure created by the big ones. Language is considered as a central
socializing agent; this socialization is a complex, long-term and multi-dimensional
process in which we acquire the knowledge, experience and practice that enable us to
behave as a member of society (Duff and Hornberger 2008). Language is also the most
important tool to convey, communicate, transform and reproduce socio-cultural
knowledge across successive generations. Whilst in monolingual settings the linguistic
aspects of the society are far from the norm (Liipke 2013:13), and are less focus of
attention, in multilingual settings like in Dire Dawa they play a weighty role. Complex
linguistic repertoires of individuals, multifaceted ethnolinguistic identities and cross-
linguistic attitudes are imperative arena of research.

Riley (2007:57) states that multilingualism results in the construction of multiple and
complex identities, functions, statuses, attitudes and judgments. In this regard, it has been

1 The term ethnolinguistic group refers to a group of people who share common language and culture
2 A toponym given to the city in three languages. In Amharic: &4 4%, in Oromo: Dirre Dhawaa, ‘Place of Remedy’, and
in Somali, especially by a Gurgura clan: Dir Dhabe, meaning ‘Limit of the Dir (Kefale Asnake 2010:209).

3 Formerly, a multilingual person was said to have learned all of his/her languages simultaneously in early childhood
and that he/she should has a native-like oral and written competence in all of them (Bloomfield 1933:56). But today
a broader definition of the term is more common. A person is called multilingual if he/she uses his/her languages on
regular base and if he/she is able to switch from one language to another when necessary (Clyne, 2007:205).
However, multilingualism and bilingualism are broadly defined as the use of more than one language, and the use of
two languages, respectively. In this study multilingualism is treated as a general term for using more than one
language.



argued that multilingualism and multiculturalism are often resources for identity
construction at personal and group levels, as well as resources for participating in a
society (Anchimbe, 2007:2, Le Page and Tabouret-keller, 1985:3, and Edwards, 1994:83).

Contact between different cultural and linguistic groups contributes to an increased need
to develop symbolic expressions of attitudes and to the formation of complex identities.
Identity is ever present in practices of multilingualism and multiculturalism. It is often
possible for individuals to signal their ethno-linguistic identity by the language they
choose in different contexts. Regarding this, Tabouret-keller (2007:215) states, “the link
between language and identity is often so strong that a single feature of language use
suffices to identify someone’s membership in a given group.” On the battle field - after
their victory over the people of Ephraim, the Gileads applied a language - identity test to
sort out friends and foe: all of the soldiers were asked to pronounce the word shibboleth,
and those who pronounced the first consonant of the word as [[] were considered friends
and those who pronounced it as [s] were considered enemies and were killed at once
(Judges, XII: 6). Furthermore, language attitude provides a motive for using or not using a
language.

According to Gudykunst and Schmidt (1988:1) and Sachdev (1995:42), language and
ethno-linguistic identity are related reciprocally, i.e. language use influences the
formation of ethnic identity, and ethnic identity also influences language attitude and
language usage. There is a challenge for the deeper understanding of identity, if one takes
into account the diversity, hybridity, fluidity, and change in identities in multilingual
milieus.

The notion of identity is invoked in many studies of multilingualism and multiculturalism.
Not surprisingly, in recent years, several scholars (e.g. Gumperz 1982a, b; Gills and
Johnson 1981; Giles and Coupland 1991; Hogg and Abrams 1988; Gudykunst and Schmidt
1987; Cargiles et al. 1994; Baker 2001; Norton 2000) have drawn attention for the lack of
knowledge on language and ethnolinguistic identity. There is still a challenge for the
deeper understanding of the features of multilingual language use, multifaceted
ethnolinguistic identities, and cross-linguistic attitudes.

Finally, the study of the relation between language use and social identity is very
important for the peaceful co-existence of various ethno-linguistic groups in Dire Dawa.
The present study attempts to provide an in-depth analysis of this relation within one
ethno-linguisitc group living in Dire Dawa. It analyzes language use in different domains,
language attitudes, and ethnolinguistic vitality of the Gurage people in Dire Dawa in the
framework of the theories of ethno-linguistic identity and speech accommodation.



1.2. Rationale of the Study

According to Clyne (2007:209), multilingual people either belong to more than one
language group or commute within more than one language group. Multilingual identity
arises because several languages are in contact (Liipke 2013:44) in an individual's brain.
Speaking a particular language means belonging to a particular speech community;
speaking more than one may (or may not) suggest variations in identity and allegiances
(Edwards 2009:258). Multilingual individuals have a considerable degree of freedom in
defining themselves linguistically depending on the situation and the repertoire (Liipke
2013:44).

According to Aziakpono (2007:23), people usually have clearly defined attitudes towards
languages and dialects. They also reflect attitudes that they basically have towards other
people. Attitudes towards language are crucial and vital for language maintenance, ethno-
linguistic vitality and ethno-linguistic identity formation. Hence, people who have a
positive attitude towards their language support its maintenance, and consider their
language to be vital for their community and ethnic identity.

These issues are a central element in Dire Dawa, in which many of its permanent
residents are multilingual. The Gurage - the ethno-linguistic group in concern - now
constitute one part of the population in Dire Dawa. Most of them are engaged in trade
activities and speak at least Amharic in addition to their native languages. Currently, the
Gurage are socio-politically marginalized in Dire Dawa as compared to the Oromo and the
Somali. For instance, the composition of the parliament members is allocates 40% for the
Oromo, 40% for the Somali and the remaining 20% for all other ethnolinguistic groups
(Milkessa 2015:125). The mayor of the city is exclusively appointed from the Oromo or
the Somali. The mayor and vice-mayor positions are also exclusively rotated between the
Oromo and the Somali.

Moreover, Gurage children are growing up in an environment where their mother tongue
is rarely used, except in the home domain. However, as language is fundamental for the
definition and expression of ethno-linguistic identity, the Gurage in Dire Dawa tend to
change their original identity; children even lose their mother tongue by shifting
compeletely to another language, dominantly to Amharic. As a result, the Gurage in Dire
Dawa have different feelings towards using their own language and the languages of
others, as reflected in different language choices and language use strategies. These
differences play a vital role in the formation of Gurage ethno-linguistic identity and also
for the peaceful co-existence of various ethno-linguistic groups in Dire Dawa. Hence,
these complex issues demand a comprehensive empirical study.



Although various sociolinguistic studies have been conducted on multilingualism,
ethnolinguistic identity and peaceful co-existence of various ethno-linguistic groups in
common space (cf. Section 2.5), there is still lack of knowledge about the relationship
between language and ethno-linguistic identity in multilingual milieu, for which the
situation of the Gurage in Dire Dawa is well situated. Hence, the present study will
answer the following leading research questions.

1. How is ethno-linguistic identity articulated and negotiated among the Gurage in
multilingual Dire Dawa, i.e. how does the Gurage community distinguishes itself
from others?

2. What are the roles of languages in the formation of the Gurage identity in Dire
Dawa, which includes the extent in which the Gurage use their languages in
various domains, the intergenerational transfer of the Gurage language in the
home domain?

3. Is there any significant difference between the different age and gender cohorts in
terms language use and language attitudes?

4. What are the effects of multilingualism on Gurage identity in Dire Dawa?

1.3. Objectives of the Study

The main objective of this study is investigating the role of language in ethno-linguistic
identity formation among the Gurage in Dire Dawa. More specifically the study focuses
on:

1. Explaining the level of ethnolinguistic vitality of the Gurage in Dire Dawa;

2. Investigating the role of languages in the formation of Gurage in-group identity;

3. Exploring the nexus between Gurages’ language attitude and use vis-a-vis their
ethnolinguistic identity;

4. Describing the effects of multilingualism on Gurage identity; and,

5. Explaining differences between the different age and gender cohorts in terms
language use and language attitudes.

1.4. Significance of the Study

This dissertation will primarily contributes to the development of knowledge in
sociolinguistics as it deals with language use (domain analysis), language attitudes,
ethno-linguistic vitality and ethno-linguistic identity by providing relevant evidence
about the nature of Gurage multilingualism in Dire Dawa.

This study will not only describe the efforts of the Gurage to maintain their language
outside the original home area in the Gurage Zone, but it will also give empirical insights



for the peaceful co-existence of languages and cultures in cosmopolitan Dire Dawa.
Moreover, it may also offer useful insight for language policy issues; it will have a
paramount importance for language planners and experts. Hence, it will inform decision
makers to mediate language related problems in multilingual settings like Dire Dawa.

Furthermore, it will serve as a base for other linguists who may be interested to study
language use, language attitude, ethnolinguistic vitality, language shift and maintenance,
and ethnolinguistic identity in multilingual settings.

1.5. Scope of the Study

This study confines itself to investigate the role of language for the Gurage ethno-
linguistic identity construction in Dire Dawa. Other ethno-linguistic groups will not be
included. The study utilizes Ethno-linguistic Identity Theory (ELIT) and Speech
Accommodation Theory (SAT) as analytical framework. Ethnolingustic identity analysis
will focus on Gurage Language as a collective whole, and therefore, it does not consider
internal linguistic diversity within Gurage. This is because, as Fekede (2013:7) states the
Gurage call their nationality as Gurage. In such a manner Fekede considered and used the
terms ‘Gurage’ and ‘Guragina’ to refer to the people and the language respectively. In
addition, the 1994 census (page 23) considered them as a single nationality - Gurage.
Speakers of East Gurage varieties, i.e. Silt'e and Wolane, are excluded. The Wolane people
have maintained their identity as a separate group out of the Gurage (just like the Silt'e)
and have been asking for self zonal administration for the last two decades and still
questioning that. In addition, Meyer (2006:19-20) regards Silt'e and Wolane as two
discrete languages for social, cultural and political reasons. Moreover, the Wolane were
not willing to fill the questionnaire and they returned the questionnaire without filling
them out. Therefore, they are excluded from this study.

1.6. Presentation of the Sociolinguistic context

1.6.1. Background to the Study Area

Dire Dawa is located between 9° 27’ N and 9°49’ N latitude and 41°38’ E and 42°19’ E
longitude. East Hararge Administrative Zone of Oromiya Regional State borders it in the
south and southeast and Shinele Zone of Somali Regional State in the north, east and
west. Dire Dawa city is about 515kms distant to the east of Addis Ababa and 311kms to
the west of Djibouti ports (DDPACC 2006:7; IDP 2006; and Daniel 2007:32).



The following map shows the division of Dire Dawa Administration (DDA) by Kebeles.
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Figure 1: Map of DDA (CSA 2007:2)

Dire Dawa was founded by the railway company, compagnie imperiale des cheminis de
fer ethiopiens, towards the end of 1902 as the first stop of the line that comes from
Djibouti (kykowska 2011:33). The line eventually reached Addis Ababa in 1917
(Shiferaw 1994:611). Dire Dawa was chosen as a terminal because of the availability of
construction materials like sand, stone, its topography and underground water potential
(DDATIO 2013:1). Over the last hundred years Dire Dawa has become one of the largest
cities of Ethiopia.

Before the construction of the railway, the principal trade route between the centre Addis
Ababa and the coast was through Harar and Chercher. As Punkhurst (1968:408) states,
the journey from Harar to the coast way made by mule or donkey up to Gildessa and then
after by camel and took 20 to 30 days. Hence, the construction of the railway had brought
a detrimental effect on Harari trade which shifted to the new railway town of Dire Dawa.

Since the majority of the population lives in the urban areas, Dire Dawa owes special
characteristics than other cities in Ethiopia. Thus, the city is renowned as the second
largest chartered city of Ethiopia along with the capital city Addis Ababa (tykowska
2011:33 and Proclamation No. 416/2004). It was also mentioned in the front line in
accessing water, telephone, post, power, vehicle, and train services.

According to CSA (2007:11), Dire Dawa has a total population of 341,834 of which
171,461 are male and 170,373 are female; 233,224 or 68.3% of its population are urban
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dwellers, and 108,610 live the rural area. Dire Dawa has an estimated population density
of 196 people per square kilometer. The city is acknowledged to be a center of trade and
industry in East Ethiopia. The majority of the people directly or indirectly earn their
livelihood from trade, industry and related activities. As a result, it is articulated to be one
of the lucrative economies in the country. Dire Dawa is home to several market centers,
the biggest being ‘tajwan’along with ‘k’dfira’ Since Dire Dawa is one of the industrial
cores in the country, people in the rural area perceive that they can easily secure job in
the city. As a result, it has also been selected as industrial development corridor for
eastern Ethiopia. Furthermore, the newly reconstructed and reestablished railway
station and dry port terminals would attract a variety of people and workers. These and
other matters are accounted to be the major factors for the frequent increment of the
population of the city.

Milkessa (2015:104) states that Dire Dawa’s unfolding political developments are mainly
dictated by Oromo-Somali ethno-national conflicting claims and counter claims over the
city. This resulted towards a prime justification for the direct accountability of the city
administration to the federal government of Ethiopia (Proclamation No.
614/2004:2028). Different sources of the literature also prove that the multilingual
nature of Dire Dawa is perceived to be another factor for the involvement and
interference of the federal government over the city.

According to Milkessa (2015:104), an approach has been used to mediate the ethnic
conflict. A strategy of power sharing contrived in 2006 by the ruling party, known as the
40:40:20, is an example. According to this matrix of power sharing, of the political offices
in the city administration, 40% is apportioned to Somali ethnolinguistic group, 40% is
reserved for Oromo and the rest 20% is left for others.

Dire Dawa is also a place where ethnically and linguistically diverse people are dwelling.
The inhabitants of the city consist of Ethiopians as well as foreigners. These people come
to visit Dire Dawa and establish families due to different factors such as trade, job
opportunity and education. Regarding this, Shiferaw (1994:613-614) states:

“There were several ethnic groups: Afar, Amhara, Gurgura, Oromo and Somali. Every one of
these ethnic groups spoke its language though Amharic was the lingua franca ... of the foreign
languages, Arabic and French were used as lingua franca. French was the language spoken by
most of the Greeks, Armenians and by the Ethiopian elite apart of course from the French
themselves.”

This indicates the veracity that Dire Dawa offers a rich panorama of multilingualism.
Different languages and cultures co-exist in Dire Dawa vying for access to various



resources. The Dire Dawa community is well known for its social interactions that they
are well-coming. The community has its own cultural folks which are typical
manifestations of it for several decades. The community has folks for marriage system
and customary conflict resolution mechanisms (DDATIO 2013:2).

According to a document from the office of culture and tourism, language is one of the
instruments for the coordinated social life of the Dire Dawa community. Since the people
are multilingual, it establishes ease communication, tolerance and sympathy among
themselves. As such, the community has been living with relative peace for a relatively
long period of time.

Milkessa (2015:119) also states that Dire Dawa is hosting more than sixty nationalities
with varying numerical sizes. According to Milkessa (2015:104), Dire Dawa is also
commonly known as a ‘miniaturized Ethiopia for its echo of the entire Ethiopia’s ethno-
linguistic diversity and socio-cultural landscape. This is argued to be one of the chief
reasons the city have whetted the federal governments appetite to govern the city.

The majority of the ethnic group in the Dire Dawa administration is the Oromo
comprising of 45.9% of the total population. The second largest ethnic group is the
Somali (24.3%), the third is the Amhara (20.2%), followed by Gurage (4.5%) and others
(5% [sic]). Two religious groups, Islam and Christianity, dominate in Dire Dawa. The
majority of the population (70.71%) belongs to the Muslim faith. Christians account for
29.01% and traditional or others belief systems constitute 0.28% (CSA 2007:23). The
different faiths in Dire Dawa are living in unity, coordination and harmony. These
religions share mutual responsibilities in different socioeconomic sphares of the
community (DDCTIO 2013:76).

The following table summarizes the distribution of ethno-linguistic groups in Dire Dawa
administration.

Table 1: Major ethno-linguistic compositions of Dire Dawa, by Gender

Ethnic group Male Female | Population size Population size in %
number
Amhara 32,002 36,960 68,962 20.2%
Gurage 8,232 7,311 15,543 4.5%
Harari 1,757 1,963 3,720 1.1%
Oromo 78,805 78,153 156,958 45.9%
Somali 43,296 39,773 83,069 24.3%
Tigre 2,264 1,962 4,226 1.23%
Others 5105 4251 9,356 2.73%
Total 171,461| 170,373 341,834 100%

Source: CSA (2007:23-24)




In Dire Dawa, we have Ambharic as official language (Proclamation No. 416/2004:2810)
and language of daily use in many situations, Oromo and Somali languages as mother
tongues of the majority, and Gurage, Tigre, Harari and other indigenous languages as
rarely used and spoken languages (DDATIO 2013:78).

The different people living in Dire Dawa speak additional languages besides their native
languages. It is common to see people speaking more than three languages in the areas
Hafetesa, Legehare, Amistegna, and Konel (DDATIO 2013:76). The nature of Dire Dawa’s
multilingualism resulted in the high exchange of lexical categories by being the result of
language contact. As a result, it is common to see people mixing or switching codes in
these areas.

As the document from DDATIO indicates the majority of the people in Hafetesa speak
Somali language mainly but they add Amharic and Oromo languages. A person in Hafetesa
may speak up to five languages. People in Legehare mainly speak Oromo language but
they also add Amharic, Somali, and Arabic languages. As Shiferaw (1994:614) says, the
ethnic, linguistic and religious characteristics of Dire Dawa make it a pronounced
cosmopolitan city.

The following table presents the most widely used community languages in Dire Dawa
city.

Table 2: The languages of Dire Dawa

Languages No of speakers
Urban Rural Total
Ambharic 90,176 283 90,459
Gurage 9,473 38 9,511
Harari NA NA NA
Oromo 69,803 | 94,111| 163,914
Somali 53,487 | 13,996| 67,479
Tigre 2,098 10 2,108
Afar 85 * 85
Hadiya 1,075 * 1,075
Wolayta 217 * 217
Kambata 129 * 129
English 95 1 96
Other foreign languages 242 1 243
Source: CSA (2007:26) * NA stands for ‘not Available’

The languages in Dire Dawa owe different sociopolitical and economic statuses. They are
characterized by having different ethnolinguistic vitalities, that is, different degrees of
demography, status and institutional support. In the subsequent section an illustration is
presented regarding the distribution of languages in the domains of education and media.



1.6.2. Language Use in Education

According to the Education Bureau of Dire Dawa Administration, there are 77 public
primary schools, 7 secondary schools, 3 secondary and preparatory schools, 2 colleges
and a university in Dire Dawa city administration. Of the primary and secondary schools
36 are found in the city and 51 are found in county. Amharic, Oromo and Somali
languages are more often considerably present in these institutions. Of the foreign
languages, English is invariably present in all levels of education. It is taught as a subject
in primary schools and as a medium of instruction in secondary and tertiary levels. This
language (Birhanu 2009:1089) is highly prized as a language which may offer access to
higher education and international opportunity.

Only the three mother tongues languages (Amharic, Oromo and Somali) are granted the
status of being a medium of instruction at the primary level of education in Dire Dawa
city administration. According to the data from Dire Dawa education bureau (EQAPIA),
currently, these languages are taught as medium of instruction and as a subject (second
language). The distribution of these languages depends on the nature of the
areas/districts in the city administration. For example, since Amharic is widely spoken in
the city, it has been widely used in the schools found in the city. Likewise, Oromo and
Somali languages are widely used in schools found in county.

When we look at their distribution in primary schools, Amharic is given as a mother
tongue in 28 schools. It is also given as a subject starting from grade three. Somali
language is given in 16 schools. Oromo language is given in 44 schools. It is also taught as
a subject in 9 schools. Primary schools that are using more than one language as a
medium of instruction are 13. Only three schools are using all the three languages as a
medium of instruction. Regarding the distribution of the languages in high schools,
Ambharic language is given in all the 10 schools, Somali language is given in three schools,
Oromo in seven schools. All the three languages are given in the three preparatory
schools as elective subjects.

1.6.3. Language Use in the Media

Dire Dawa owes a state-owned print and broadcast media. People have access to the only
weekly newspaper melikte dirre /malikta-dirre / ‘the message of Dire Dawa’ which is
produced in Amharic language. This medium was started to be produced since March
2004 under the office of government communication affairs.

The other state-owned broadcast media that addresses the Dire Dawa community is the
Dire Dawa Administration Mass Media Agency (DDAMMA) which has both Radio (Dire
FM 106.1) and Television (Dire TV) channels. In Dire Dawa television and radio channels
broadcast in the three languages-Amharic, Oromo and Somali. According to Ato Daniel
Sisay, Planning and budget preparation senior expert (DDA) and former media
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monitoring expert (DDAMMA), only Amharic, Oromo and Somali languages are
represented in the Agency. TV and radio programs are produced in the three languages
given that there are more languages to be mentioned than the three.

Dire FM was established in June 2005 and is broadcasting in the three languages for a
total of 16 hours of a day. Amharic has a total of 6 hours of airing time per day. Oromo
language has 5 hours of airing time per day, and Somali language has 5 hours per day.
Accordingly, of the total broadcasting hours 37.5% is allocated to Amharic, 31.25% is
allocated to Oromo and the rest 31.25% is allocated for Somali languages.

Another mass media is Dire TV which was founded in June 2009 and broadcasts in the
three languages only. Dire TV is airing for a total of 10 hours of a day. On this media
Ambharic language has 4 hours, Oromo language has 2 hours, and Somali language has 2
hours of air time per day.

According to Milkessa (2005:126), the progress of multilingual broadcasting media
through recognition, accommodation, promotion and development of the three mother
languages along with the culture with them is perceived as an indication of supporting
their ethnolingustic vitalities.

1.7. Organization of the Dissertation

This dissertation is organized into six chapters. The first chapter presents backround,
rational, objectives, research questions, and significances of the study. In this chapter a
representation of the sociolinguistic context of Dire Dawa is made. Hence, the language,
ethnic and religious profile of the city is presented. The objective vitality of the different
ethnolinguistic groups is also outlined.

Chapter two presents literature review and theoretical underpinnings of the research. It
provides an overview of Ethnolinguistic identity theory and the theory of speech
accommodation. It also elaborates the concepts of ethnolinguistic vitality, domains of
language use, language attitudes, language and identity, and issues related to language
contact. It also brings review of research studies that are recognized for their conceptual
and methodological relevance and for the purpose of depicting the research gap this
study is going to fill.

The third chapter presents the research design and methodology. It discusses the design
this research follows, the study population and sampling procedures, the instruments
designed for data gathering, the methods of data analysis, the quality assurance
mechanisms and ethical considerations, and the review of the pilot study. Moreover, the
data collection procedures for both language behaviors of the Gurage and language
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attitudes are described.

Chapter four presents data analysis and presentation. It provides detailed analysis of
language behavior and patterns of language choice among the Gurage in Dire Dawa.
Chapter five covers language attitudes of the Gurage in Dire Dawa. It also covers the
results of the focus group discussions and the domain observation. Finally, chapter six
converses summary of the results and their discussions. This chapter discusses the
ethnolinguistic identity of the Gurage vis-a-vis the results of the analysis. This chapter
also presents conclusions and recommendations that are drawn based on the results of
the data analysis. Finally, future research direction is proposed in this chapter.

Chapter Two

Theoretical Underpinnings and Literature Review

2.1. Introduction

This chapter considers theoretical resources available to the study of ethnolinguistic
identity. It presents a survey of existing relevant literature on language and
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ethnolinguistic identity in general. It also presents theoretical consideration for the
analytical frameworks of the study. Specifically, the chapter revisits concepts related to
language in society, language contact and multilingualism, language shift and
maintenance, language attitude and language use, ethnolinguistic vitality, and
ethnolinguistic identity, and previous researches related to the topic under the present
study.

As argued by many researchers there would not be a single theoretical framework that
can embrace all the aforementioned concepts. Thus, the chapter presents the discussions
of Ethnolinguistic Identity Theory (ELIT), Speech Accommodation Theory (SAT), and the
theoretical constructs used as analytical frameworks.

2.2. Theoretical Underpinnings of the Study

This study will employ Ethno-Linguistic Identity Theory and Speech Accommodation
Theory as analytical frameworks. This is due to the fact that my study is about ethno
linguistic identity in multilingual contexts, which is mainly expressed through factors
such as language use and language attitude (Gudykunst and Sachdev 1988:1, 10).

ELIT argues that the language element is central to ethno-linguistic identity. Thus, in this
research ELIT is found to be helpful to assess the context of Gurage language use, various
linguistic repertoires of multilingual Gurages, Gurage ethnolinguistic vitality, the
boundary set between the Gurage and among the different ethnic groups. It also provides
an important ground to see the Gurages’ perception of their in-group identity.

Speakers may index polyphonous, multilayered identities by using linguistic variables
(Barrett 1999:318 and Fought 2006:21, 78) with indexical associations to more than one
social category. Among the different linguistic resources of indexing ethnolinguistic
identity in multiethnic milieus, is the prevalent one. So utterances reflect the nuances of
identity in multifaceted ways that cannot be broken down into smaller components.

For example, as Fought (2006:41) states, the Afro-American drag queens used language
to present themselves simultaneously as Afro-Americans, gay men, and drag queens.
Analyzing the use of code switching in constructing ethnic identity and its inherent
voicing of multiple identities is that of one of the aspirations of the researcher in this
dissertation. Thus, Speech Accommodation Theory is found to be a substantive
framework in this regard. It helps me to analyze individuals’ language use, and code
choice strategies (whether accommodating or not) in different situations and contexts.
Speech Accomodation Theory also provides ground to see the various language changes
and modifications in identities at individual level.
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2.2.1. Ethno-linguistic Identity Theory (ELIT)
Ethnolinguistic Identity Theory (Giles and Johnson 1987) is designed for understanding
the relationship between identity and language behavior in multilingual settings. As
Laszl6 (2013:26) states, ethnolinguistic identity theory places language as centre of social
categorizations and claims that language is a salient component of identification.

According to Ethnolinguistic Identity Theory the sense of an ethnolinguistic identity
depends on three main factors, more specifically, on their interplay (Laszl6 2013:26). The
first is ethnolinguistic vitality (which I will discuss later) links language with group
identity. The second factor, which plays role in the perception of ethnolinguistic identity,
is the nature of the boundary set between ethnolinguistic groups. In this case,
ethnolinguistic groups may be considered as occupying different positions along a
continuum from perceived “soft” to “hard” boundaries both in linguistic and non
linguistic dimensions, which can be characterized in terms of distinctiveness, strength
and value (Laszl6 2013:27).

Ehala (2010:208) considers this boundary as perceived strength differential; this
difference has to do with perception of power and its concomitant features: status,
prestige, economic clout, cultural dominance, elevated levels of education and income,
and so on. In a sense, the stronger, more prestigious, more powerful and more culturally
attractive the out group is perceived to be in comparison with the in group, the stronger
the motivation to be associated with the out group. If the groups are perceived as equally
powerful, or the in group is perceived as stronger, there is little for the out group to gain
from language and identity shift. Thirdly, as people have a large repertoire membership,
ELIT takes in to account the relative prominence of language in the totality of social group
membership.

2.2.2. Speech Accommodation Theory (SAT)

Language use in contact situations is affected by social factors such as class, power
relations, attitudes of people towards one another, and prestige of a language. These
factors largely affect the way people use their language abilities in different situations. In
this case, the theory of speech accommodation would be an important instrument to
study such speech modifications. Accommodation is about inclusion and exclusion of
interlocutors (Fekede 2012:37) in communication at different levels. SAT deals with the
reasons why people are motivated to change their speech style and the outcomes of such
changes (Giles et al.1977, Giles and Coupland 1991, Fasold 1984, Gudykunst 2003, and
Meyerhoff 2006). It is concerned with the motivation and implications which underlie
changes in peoples’ speech styles.

Accomodation theory is concerned with interactive behavioral events. Regarding this,
Giles (1982:105) remarks the following:
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“A basic postulate of Accommodation Theory is that people are motivated to adjust their
speech style, or accommodate, as a means of expressing values, attitudes and intentions
towards others. It is proposed that the extent to which individuals shift their speech styles
towards or away from the speech styles of their interlocutors is a mechanism by which
social approval or disproval is communicated. A shift in speech style toward that of
another is termed convergence and is considered often a reflection of social integration,
whereas shift away from the other’s style of speech represents divergence and is
considered often a tactic of social dissociation.”

Speech accommodation theory postulates that people are constantly adjusting their
speech with others to reduce or emphasize the linguistic (and therefore social)
differences between them (Gerthardus 2008:33). The main hypothesis in SAT is speaker
make use of code choice strategies to show social approval and solidarity or to show
distinctiveness in interlingual communication. Meyerhoff (2006:71-72) treat code choice
strategies as attunements in that speakers attune or tailor their communicative behaviors
according to the interaction and the context.

Fasold (1984:190) states that the levels and directions of accommodation are influenced
by anticipated social changes in a speech community. The accommodation theory does
not focus on specific meanings attached to any particular communicative feature or style,
but on the degree of similarity or difference between speaker and listener. The theory
shows that people are motivated to modify their speech styles in order to express
attitudes toward others (Giles et al. 1977:343).

According to Gudykunst (2003:172), the main strategies communicators use, based on
motivations, are speech divergence and convergence. Shifting one’s speech style toward
that of another person is a way of seeking approval (this is known as convergence) while
shifting away (divergence) shows disapproval in intergroup relations, individuals from
the inferior group who want to improve their social identity often shift their speech style
(or even language) toward that of the high status or prestige language variety.

For instance, such individuals may try to adopt the high status accent of the language
variety, a process which is known as upward convergence. Many scholars treat
convergence as an attempt to make one’s own communication more like that of the
interlocutor. Clyne (2003:103) contends that it is the notion of how bilinguals and
trilinguals make their languages more similar. In SAT tenets speech convergence is
perceived as accommodation. It results from positive attitude and friendly social
relationship, and tolerating linguistic differences. This is done in order to reduce
linguistic differences and integrate with the perceived superior group members.
Whereas, negative attitude, hostile relationship among ethnolinguistic groups and high
competitive power results in divergence communication.
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According to Fekede (2012:38), identity management is part of accommodation since the
way people accommodate one another is affected by whether interlocutors identify
themselves in an in-group or out-group terms. Here, language is a key element in
balancing this act, the means by which we both point to reproduce our nuanced
identities. In this regard, Barrett (1999:318) quotes:

“Speakers may heighten or diminish linguistic displays that index various aspects of their
identities according to the context of an utterance and the specific goals they are trying to
achieve. ... this practice implies that speakers do not have a single “identity” but rather
something closer to what Poul Kroskrity ... has called “repertoire of identity,” in which any
of the multiplicity of identities may be fronted at a particular moment...”

As stated in Fekede (2012:41) there are three levels of accommodation: these are over
accommodation, accommodation and under accommodation. Over accommodation is the
situation in which a group is usually using the other group’s language by avoiding his
native language. Accommodation is inclusion in interaction which a speaker is using his
own language with audible accent and slow speech so that an interlocutor might
understand him. Under accommodation is close to the exclusion of the interlocutor
because a speaker is using his own language with a heavy accent and speaks so fast that
his interlocutor may not understand him.

2.3. Literature Review

2.3.1. Functions of Language in Society

Language is a very deep part of human life; it fulfils important roles in different episodes
of human life. Viewing from its functional values, Holmes (1992:15) defines language as, “
a collection of dialects that can usually linguistically similar, used by different social
groups who choose to say that they are speakers of one language, which functions to
unite and represent them to other groups”. In this regard, language is not just
denotational (Mesthrie et al. 2009:5-6; Wardhaugh 2006:10), rather it is a term which
refers the process of conveying meaning, and referring to ideas, events or entities that
exist outside language. Language is entwined with human existence (Riley 2007:8).

Language is also a means of domination and discrimination; an instrument to give or
block access to economic and political processes. According to Thomas et al. (2004:10-
11), language has a key role in transforming power into right and obedience into duty. In
addition, language is the best one to bring education in to existence (Baye 2012). The
acquisition and distribution of knowledge takes place during dyadic or group interactions
in which participants establish intersubjectivity, a state of shared meaning. The ability to
establish intersubjectivity, to enter into social and meaningful contact with another, is a
necessary condition for the formation of identity. As a cultural resource language speaks
a cultural practice serving as a tool, content and form of human thought. Language is
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intrinsically related to culture. It performs social functions of communication of the group
values, beliefs and customs, and foster feeling of group identity (Mercuri 2012:14). As
Baker (2001) states loss of language means loss of culture and identity.

Moreover, language serves to express one’s identity and culture; it is an essential tool for
communication, participation, employment and the survival of the group (Assefa
2005:286). In the absence of language equality all these matters will be affected and the
situation must be understood in this context.

In cognizant to this justification, let us consider Whorf's (1956:252) remark, which says:

“We dissect nature along lines laid down by our native language...language is not simply a
reporting device for experience but a defining framework for it...every language is a vast
pattern system and different from others, in which we are actually ordained the forms and
categories by which the personality not only communicates but also analyses nature,
notices or neglects types of relationship and phenomena, channels his reasoning, and builds
the house of his consciousness.”

For the Whorfian hypothesis, the structure of the language determines how people see
the world. The idea that language, to some extent, determines the way we think about the
world around us is known as linguistic determinism, and the idea difference in language
results difference in thought is said to be linguistic relativity.

Furthermore, Cargile et al. (1994) explain that people use language as an explicit vehicle
for ideas and implicit expression of membership and identity and as a source of racial and
ethnic anomie which can be resulted from subjective perceptions of people. Language is
also a critical forum of debate and/or influence that dominates such perceptions.
Language is important in ethnic relations as a vehicle through which many agents can
compete to social realities. It is both foundation and the instrumentality (Riley 2007:18)
of the social construction of reality. Language focalizes, patters and objectivates human
experience. Language is the principal means by which an individual is socialized to
become an inhabitant of the world shared with others and also provides the means by
which, in conversation with others the common world becomes plausible to him.

Dirven (1989:4) points out that there are three primary functions that every language
fulfils and these are “cognitive categorization, interactional communication and social
stratification”. The cognitive categorization function of language relates to the fact that
language is an embodiment of the cognitive system of humans. It interprets and produces
reality as experienced by humans and also “shapes its perception in a culture specific-

»

way”.
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The second function of language (interactional communication) implies that language is
used for interaction and communication and that it embodies all the “speech events in a
community as well as all the speech acts that are needed in that community” (Dirven
1989:4). This function of language, as (Wardhaugh 1993:6) remarks, shows that language
helps to identify and preserve social groups. In other words, a group can be distinguished
from another group through the variety of language that the group uses.

Dik (1987:83) regards language as an instrument in the establishment of complex
patterns of social interaction. Social stratification is the third function of language and
this refers to the notion that language expresses or portrays vital features of a society’s
structural patterns, such as hierarchical ordering of groups within the society, social class
systems and so on (Dirven 1991). Webb and Kembo-Sure (2000:2) on the other way
describe language functions as both instrumental and symbolic. The instrumental
function of language refers to the use of language as a tool in social interaction. It
involves the use of language for giving or receiving information or expressing emotions
and desires. A language also enables people to participate in important social activities
and benefit from the privileges associated with them. The symbolic function of language
implies that language is useful in distinguishing different groups in society. Thus, it can be
argued that language symbolizes identity, for instance Gurage symbolizes or identifies an
individual as being a member of the Gurage speakers.

The functions of language identified above indicate that there is a close relationship
between language and society. Since language is a social phenomenon, it is closely tied up
with the social structure and value system of a society; various languages are evaluated in
different ways (Trudgill 1992:3). This leads to attitudes being formed toward different
languages (favorable attitudes toward those evaluated as high-status languages or
prestigious languages (overt prestige) while those seen as having less prestige often
receive unfavorable attitudes). However, positive attitudes can also be formed toward
less prestigious languages because of their integrative value.

2.3.2. Language and Ethnolinguistic Identity

Identity is the feeling of belonging or not belonging to a certain group, society or country.
It is the way individuals and groups define themselves and are defined by others on the
basis of race, ethnicity, religion, language and culture (Deng 1995:1). Ethnolinguistic
identity is the manner and the extent to which individuals define themselves as members
of an ethnolinguistic group. There are problems associated with modern theorizing
about identity. The notion that the theories of ethnolinguistic identity have oscillated
between a number of polar extremes. In this regard, Banks (1996) remarks:
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“ ... the individual versus the group; the contents of ethnic identity versus the boundary; the
primordial gut feeling of an identity versus its instrumental expression; ethnolinguistic
identity as all inclusive general theory versus as a limited approach to particular problems”
(Banks 1996:47).

Discussions of ethnolinguistic identity have wrestle for some time with the concern
instrumental /primordialist dichotomy (Vaughan 2003). There is a debate between these
two schools of thoughts on ethnolinguistic identity. Primordialists believe that
ethnolinguistic identity is the result of natural givens that determine the collective
identity of the group (Yishak 2008:52). The primordialist ties, among others, include:
kinship, language, race, ethnicity, religion etc. The other school of thought,
instrumentalism, maintains that ethnicity is not a given one; it is rather the result of
social and political construction. In this case, ethnolinguistic identity is socially
constructed.

In addition, Barker and Galasinski (2001:28-60) discuss several ways in which identity is
used in the literature, along a weak-strong continuum anchored at one end by the idea
that identity is a fixed asset and, at the other, by social-constructivist conceptions of
identity as a fluctuating, contingent and sometimes quite unstable phenomenon: a
process, rather than an entity.

Identity is also multifaceted: people switch with different roles at different contexts/
situations, and each of those contexts may require a shift into different sometimes
conflicting identities for the people involved (Riley 2007:29).

Language and identity are inseparably associated with each other. While language is a
medium used by individuals to negotiate a sense of self in different contexts (Pierce 1995
and Norton 2000), and identity construction is a social and cultural process. Therefore,
the ability to use a specific language is associated with the development of ethnolingustic
identity (Trechter and Bucholtz, 2001).

Norton (2000:9) explains that our language is where our sense of self ‘our subjectivity’ is
constructed. Language often becomes the most salient differential feature of group
identity (Cohen 2017:12, Sachdev 1995:42). As Sachdev explains, results of early studies
using multidimensional scaling procedures have shown that ethnolinguistic group
members identified more closely with those who spoke their native tongue than those
who shared their cultural background or geographic origin.

Similarly, Riley (2007:30) states that language situationally precedes phenotypes as a
criterion for racial classification and racial identities can shift across linguistically,
internationally constructed contexts. That means a particular language forms, speech
acts, and activities serve to index individual and group identities, further by instantiating
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the ‘we/they’ dichotomies out of which identities are constructed. For out-group
members, though the contradictory signals sent on the one hand by his color, and, on the
other, by his multi-variety language proficiencies can lead to ambiguity as to his identity.
To speak a variety means acknowledging one’s membership of an ethnolinguistic group
(Tabouret-Keller, 2007:216). Whoever does not speak a language well manifest, on the
contrary, his or her ‘strangeness’ and lack of familiarity with the norms of that group.

Dorias (1995:304) in his study on Canadian Inuit identity assesses the importance of
Inuit language in defining the Inuit identity. He also states that cultural identity and
ethnic identity are indeed different, and that language, nevertheless plays a crucial role in
marking these identities. Dorias argues that a culture or ethnic group cannot be
considered unique unless it does not possess its own language, or at least, its own version
of a common tongue.

In a very similar way, Cohen (2017:13) contends that in Ethiopia, successive
governments, and scholars from different disciplines, have relied up on linguistic
differences to define peoples of the state. Equating language and ethnicity, those elites
imply that individuals who belong to the same ethnicity would in all cases speak the same
language, and that individuals from different ethnicity would speak different languages,
yet it is not uncommon to find exceptions to both these propositions.

Furthermore, Bucholtz and Hall (2004:369) regard language as the ‘most flexible and
pervasive symbolic resource’ by which the nucleus of cultural reconstruction of identity
can be manifested. People who are multilingual are tended to be characterized by having
a multiple identities. In such a context, where phenomena are neither constant nor
homogeneous with in a group, every speaker may have multiple beliefs, attitudes and
identities which are intersecting and most of the time negotiated in different domains.

The notion of multiple identities (Ehala 2009:44) is a concept in which the self is made up
of a number of different but integrated identities. Each identity is a frame of reference
that includes a scheme of values and a set of meanings and practices. These identity
frames of references are repeated to a nearly endless array of possible group identities.
An important feature is that people use their partial identities situationally and
relationally. That means they foreground the identity that best serves their immediate
needs in that particular situation and the one which is shared with others in this contexts.
Ehala calls this notion as identity adaptiveness.

Similarly, Cléments and Neols (1992) proposed situatied ethnolinguistic identity which

can be measured with reference to the most common situational domains individuals
incounter. In this regard ethnolinguistic identities are negotiated in each of our social
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encounteres, and hence our feelings of ethnolinguistic identification can vary depending
on who we are with, where we are, what are we doing and so on.

Demonstration of multiple identities is beneficial in two respects, first it reduces the
possibility of confrontational social distinctiveness, and it enables individuals to
optimally perform/function in different social contexts and situations. Such type of
identity is also said to be malleable identity. It is a type of identity that can be shaped or
easily influenced by different factors. Identity can also be denounced. This type of identity
is the one that is disguised or underestimated. In this case, multilingual competences are
considered to be linguistic resources available to members of the community for socially
significant interactions (Fishman 1967).

However, as Liidi (1999) states, group membership and its manifestation by language use
are not value free. They are integrated in a system of social representations and
principles. Each language variety has its own value on the linguistic market place. In
other words, traces of different languages in the speech of an individual multilingual go
against the expectation that will nearly correspond to separate domains.

As Clyne (2003:2) states, linguistic behavior in relation to languages in contact is both an
expression of multiple identity and a response to multiple identity. It also constitutes the
satisfaction of a need to communicate and act in particular situations and follows
understanding of language as a resource.

In this perspective, Lidi (2003:2) states that multilinguals posses multilingual
competencies that can serve as linguistic resources available for different socially
significant interactions. This in turn leads to various forms of multilingual speech as a
response of precise, locally situated communicative needs. In such a way multilinguals
tend to develop and manifest a plural identity. As Anchimbe (2007:12) states they switch
identities when they switch languages. Almost by definition, code switching code
switching can be seen as another form of indexing multiple identities. Myers-Scotton
discusses how in many parts of Africa ethnic identity is signaled by the use of mother
tongue, while use of the official language of the area is associated with membership in
‘multi-ethnic elite’ (2006:146).

Furthermore, according to Giles et.al (1977), ethnic relations and identities have been
continued to be intertwined with language. Language issues have often been implicated
in cultural conflicts and there are countless instances where efforts at linguistic and
political change have coincided worldwide.

21



Language is considered to be a stronger clue to an individual’s ethnic belongingness than
inherited characteristics such as skin and color. It is the most important means of
exercising one’s ethnicity. As Kiispert (2014:46) states it is one of the most visible and
prevalent characteristics that define ethnic identity. The use of a distinct language or an
ethnic speech style (slang for example) can serve as a reminder for a shared past, a
shared solidarity in the presence of a shared destiny in the future. Additionally, language
can also serve as a way of excluding out-group members from within group participation.
That is language negotiates group identities.

As stated in Fought (2006:21), heritage language is one of the key resources of to the
construction of ethnic identities. Fought mentions other important language related
resources of ethnic identity marking: these are code switching, specific linguistic features,
suprasegmantal features, discourse features and using a borrowed linguistic variety.
Dominican-American (Bailey 2000b:556), for example, articulate this concept explicitly
saying that “they SPEAK Spanish, so they are Spanish”. In local language ideology,
speaking a language makes them members of a particular ethnic group. Similarly,
Bucholtz and Hall (2004:369) characterize language as “the most flexible and pervasive
symbolic resource” that is the centre of cultural reproduction of identity.

Whereas so many phenotypes such as color, geography, occupation, etc. whether social,
psychological, sociological can identify an individual or a group, language is the most
salient icon as identity marking (Clavallaro 2009:567), and as such one of the most
important articulations of ethnic identity both at individual and at group levels. This is
one of the basic reasons why many ethnic groups consider loss of their language as
symbolizing loss of their identity as a group. As Baye (2014:14) states though there are
other manifestations of identities, it is uncommon to deny the language- embedded
identity if ones mastered. Baye also contends: “ if once you acquire it, you cannot separate
it from you; it is a means of expression and confirmation of one’s social identity”. As such,
a language in-groups and/or out-groups an individual from the membership of a certain
group. For example, a speaker may belong himself to group X and adjust his speech and
behave like what the Xs do. Hence, by so doing he/she may not belong to a group Y. This
notion is what Fishman (1972:52) call ‘contrastive self identification’. But, the most
challenging and contentious question is what about the belonging of an individual who is
competent (bilingual) in two or more languages. This question is the central concern of
the present study.

Zelealem (2000:7) also states that it is a common place in the literature that language is
an important indicator of ethnic identity. There are different contending views on the link
between language and ethnic identity. Some scholars believe that language may not be as
important in ethnic identity marker (Dimmendaal 1989). Others strongly argue that
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language and ethnic identity are linked in direct way (Giles et al 1977). As (Gudykunst
and Schmidt 1988:1 and Sachdev 1995:42) state language and ethno-linguistic identity
are related reciprocally, i.e. language use influences the formation of ethnic identity, but
ethnic identity also influences language attitude and language usage. According to Barker
and Galasinski (2001:29), identity is thought to be a universal and timeless core, an
‘essence’ of the self that is expressed as representations recognizable by oneself and
others. That is, identity is an essence signified through signs of taste, beliefs, attitudes and
lifestyles.

The factors besides ethnolinguistic identity that have been the focus of most intense
sociolinguistic studies include age, gender, and social class, and all these factors crucially
important to understand the construction of ethnic identity. These factors recur
throughout sociolinguistic studies. Rickford (1999), cited in Fought (2006:23), for
example, suggests that younger African-Americans may express a more secure attitude
about the use of African-American vernacular English than older African-Americans in
the same community. Hewitt (1986:106) also found out that boys in some areas of South
London were much more likely to know Creole than girls, a factor which sometimes
caused girls embarrassment, because of the “equation of black cultural identity with
Creole speech”.

The language we articulate forms an important part of our sense of who we are - of our
identity. As Edwards (2009:19) states the way in which people use the spoken, written or
visual medium itself creates a meaning that are understandable to the group they belong.

According to Edwards (2009:23-24), dynamism rather than stasis has always been the
fact of human life. The simultaneous possession of many different social roles is
uncontroversial, and marks identities that are in flux. Allegiances vary both
diachronically and synchronically and the language groups are very rough
approximations for its individual members.

Many scholars also have linked ethnolinguistic identification to language use and
attitudes. It is found that higher ethnolinguistic identification predicts more support for
use of native language and more positive attitude towards own language and culture.

2.3.3. Ethno-Linguistic Vitality

Giles et al (1977) were the first to introduce the concept of ethno-linguistic vitality.
Ethno-linguistic Vitality4, according to Giles et al. (1977:308) and Ehala (2009:38) is

* Scholars in the field of sociolinguistics argue that there are two types of ethnolinguistic group vitality in
a multilingual milieu. These are subjective and objective vitalities. Subjective vitality shows the
ethnolinguistic group’s relative and perceived position in a society. Whereas, objective vitality indicates
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what makes a group to behave as a distinctive and active collective entity in intergroup
situations. As Meyerhoff (2006:108) states the term ‘ethno-linguistic vitality’ takes its
name from two issues that are functional to the early research. A linguistic variety has a
relatively high ‘vitality’ if it is spoken and used widely. The word ‘ethno-linguistic’ reflects
that the use of a particular language variety is extremely significant in defining cultural
and ethnic identity.

The vitality of an ethno-linguistic group characterizes the chances of survival that a
language group has in intergroup contexts, and thus the likeliness that their language will
be maintained. As Ehala (2010:207) states low vitality groups tend to assimilate or
marginalize, while medium vitality groups become integrated or segregated in
multilingual settings. On the other hand, high vitality groups are likely to maintain their
language and distinctive cultural traits in multilingual contexs.

Sachdev et al. (1988:132) state that in-group vitality has positive relationship with
language proficiency, language use, language attitudes and ethno-linguistic identity. As
such, Gurage ethno-linguistic identity may be determined by the extent the Gurage use
and maintain their mother language and the extent to which they hold positive attitude to
it.

Correspondingly many scholars have justified that perceived ethnolinguistic vitality is
often credited as a better predicator of language behavior. Ethnolinguistic vitality reflects
the range and importance of functions served by a given language variety and the social
pressures towards shifts in language use (Cargiles et al 1994:226). Ethnolinguistic
vitality is therefore, an item to be considered when analyzing language use.

Language is used for communication in different domains; a language may supposed to be
more important in use than other languages. It is important to know which language is
used at what domains to get a clear picture about the multilingual setting in a speech
community (Fekede 2012:101). Domain analysis (Fasold 1984; Fishman 1964; Fishman
1991), therefore, can be used as one of the most important indicators of ethno-linguistic
vitality. It indicates the different social, cultural and other contexts in which language is
used. This dictates language use options in different contexts. Fasold (1984:183) states
that domains are contexts in which one language is more appropriate than another.
Hence, by choosing one or the other variety of his/her repertoire, a multilingual person
signals the most rewarding identification mechanism.

group’s position as measured by available data (sociostructural variables). So, in this study both vitality
indicators are examined.
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Similarly, Fishman (2013:37) considers: “domains as the occasions in which one
language (variant, dialect, style etc.) is habitually employed (or in addition to) another”.
Domains are taken to be constellations of factors such as location, topic, participants, and
etc. Domains include family, friendship, neighborhood, market, school, work, government
and religion, culture etc. Domains - contextualized spheres of communication - can be
differentiated from formal to informal (Clyne 2007).

One of the major difficulties with regard to the domains of language behavior is that there
is a little consensus on their definition and classification in multilingual communities.

Ethno-linguistic vitality is basically determined through factors, such as status,
demography, and institutional support that distinguish a group from other groups in a
society (Giles et al.1977:309, Sachdev 1995:47). Status factors refer to the economic,
social, socio-historical and language status of a group. A group that has more material
wealth in a community or nation usually has high social status. Such a group receives high
esteem and overt prestige, which is ascribed to it by most individuals in a society. The
language of the high-status group gains prestige and becomes standardized. In turn,
language perceptions are influenced by standardization (the codification of the norms of
a language) and the importance attached to a language as evident in the number of
functions that the language serves in society (Edwards 1994).

The demographic factor involves the concentration of a group within a territory and the
number of speakers that a linguistic group has. According to Yagmur and Ehala
(2011:102), demographic variables are those related to the number and distributional
patter of ethnolinguistic members throughout a particular region and territory. A group
with a high number of speakers concentrated in its territory has more vital, while a group
that has fewer speakers has less vitality and its language is more likely to die out. It also
includes other aspects such as group’s rate of in-group marriage, birth rates, and
immigration and emigration patterns.

Institutional support/control factors refer the extent to which an ethnolinguistic group
enjoys representation in, and control over, the various institutions of the community
region or nation (Sachdev, 1995:47). A group whose language is used in formal (mass
media, education, business, government etc.) and informal institutions (religion, culture
etc.) has high vitality. As Giles et al. (1977:309) proposes all forms of formal and informal
representations in, and control over, religious, educational, political, media and cultural
contexts contribute to the groups’ institutional support and overall vitality.

As Sachdev (1995:47) states status factors are less readily quantifiable than demographic
and institutional support factors. Sachdev contends that ethnolinguistic groups, which
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have high institutional support/control and high demographic strength, are likely to
enjoy considerable social status to less dominant minority groups in a society.

The available vitality variables mentioned above provide an objective picture of the
group as a collective unit. However, it is also important to investigate the subjective
account of vitality by eliciting the group members’ subjective vitality perceptions. This
can be achieved though the construction of Subjective Ethnolinguistic Vitality
Questionnaire (SEVQ), based on fundamental vitality items, (Bourhis, Giles and
Rosenthal, 1981). Yagmur and Ehala (2011:103) further state that subjective vitality
perceptions shape ethnic groups’ strategies and manifestations of ethnolinguistic
identity, which is conditioned by the degree of ethnolinguistic vitality of the group.
Therefore, vitality analysis (both ‘objective’ and ‘subjective’) provides a ground to
scrutinize the degree of ethnolinguistic identity of a language group.

Above all, the comparative ethnolinguistic vitality of the different groups points towards
the likelihood of maintenance of group identity (group survival) and potential for further
development. In such a comparative perspective one group may reflect on its relative
vitality and the prime intergroup concerns such as competitive and, or threat be raised.
Therefore, ethnolinguistic vitality could be perceived as the group’s will to act
collectively, driving from its member’s emotional attachment to this particular group
membership. The stronger affective commitment is the more the vitality the group
possesses. As Ehala (2010:40) states, ethnolinguistic vitality is the concept of group
identity maintenance in general and language maintenance in particular (a discussion of
language maintenance is made at the last section of this chapter).

2.3.4. Language Attitudes

There is no unique definition of the term attitude in the literature because it means
different things to different individuals. The definitions in the literature on attitudes are
seen as matters of convenience as researchers tailor to suit the purpose of their study. As
Lasagabaster (2004) remarks the concept ‘attitude’ is indispensable, as it has been
heavily relied upon in the study of human behavior.

As Baker (1992:11) states the term ‘attitude’ is derived from Latin word ‘aptitude’ and
the Italian ‘atto’, which means ‘aptitude for action’. Overtime the term has undergone
various interpretations depending on area of use. It is essential concept in the
explanation of social behavior (Imane 2013:36).

Similarly, Ajzen (1988:4) defines attitude as “A disposition to respond favorably or
unfavorably to an attitude, object, person, institution or event”. Hence, it is possible to say
that an attitude is either a positive or negative outlook that people have towards an
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object, a person, a thing or an entity. Attitude acts as a bridge between opinion and
behavior. As Ajzen (1884) further states that a person’s attitude can be measured or
evaluated on the basis of his or her responses (favorable or unfavorable) to the attitude,
object or referent.

According to Agheyisi and Fishman (1970:138) there are two broad theoretical and
methodological positions (mentalist and behaviorist) in relation to the definition of
attitudes. Proponents of the mentalist approach believe that attitudes are a condition of
the mind that an individual has toward an attitude object. Thus, according to Fasold
(1984:147) attitude is defined as “An internal state aroused by stimulation of some type
and which may mediate the organism’s subsequent response”. This implies that attitudes
cannot be directly observed but can be inferred from an examination of a person’s
expressed thoughts, feelings and motives. The criticism of this definition is that attitude
defined in this way cannot be physically measured.

On the other hand, the behaviorists argue that attitude can be directly observed. In this
approach, attitude is seen as: “Directly related to overt behavior or overt verbal
responses to any given set of stimuli” (Agheyisi & Fishman 1970). Viewing from the this
perspective Fasold (1984:147) treats attitude as “the response people make to social
situations”. Language provides many windows on speakers’ attitudes to themselves and
others.

Ryan and Giles (1982:7) defines language attitude as “any affective, cognitive or
behavioral index of evaluative reactions towards different language verities or speakers”.
According to Smit (1996), language attitudes refer to attitudes that are exhibited toward
language. Language attitudes thus are feelings that people have towards their own
language vis-a-vis the language of others. Dirven (1989) notes that humans form
attitudes toward language, because language reveals society’s structural pattern
(especially the hierarchical nature of society) and humans form their identity through
language.

Theoretically, strong sense of belonging to an ethnolinguistic group is assumed to include
feeling comfortable with one’s language and having more positive feeling about one’s
membership in that language group (Fishman 1972, Fasold 1984). People’s language
attitudes define the ways in which they rank the different languages in their repertoire,
how they feel about the languages, and how they behave towards those languages and
speakers of those languages (Baker 1992 & Fasold 1984:148).

Language attitude studies may focus on different issues. Some language attitude studies
are strictly limited to attitudes about the language itself, and some studies are broadened
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to include attitudes towards speakers of a particular language or dialect. Further
broadening of the studies treat all sorts of behavior concerning language including
attitudes towards language planning and maintenance efforts (Fasold 1984:148). In this
study the broaden definition of language attitude, including attitudes towards the self
identification, language itself, speakers, culture, and institutional support is applied.

Language attitudes can be studied through direct or indirect methods. In direct methods,
participants are directly asked their opinions about a particular language (their own or
others’ language) through questionnaire and interview survey methods or ethnographic
studies (Fekede 2013:92, Garrett, 2010). The matched-guise approach (Agheyisi and
Fishman 1970:146) is one of the indirect methods for measuring attitude. In this method,
the same bilingual speaker uses different linguistic varieties, however, this is not known
to subjects. Subjects also do not know they are being studied. They listen to texts
recorded by the same individual in different languages. Then the subjects are asked to
judge about the qualities of the speaker. The subjects’ attitude to the speaker is then
considered to be their attitude towards the language spoken since the speaker is the
same individual (Fasold 1984:149, Edwards 1994:98). Attitude can also be indirectly
studied through observation. Yet, for the purpose this study, direct method of attitude
measurement- via questionnaire is followed.

Language attitude studies are very important in sociolinguistics because they can as
Obiols (2002) writes: “predict a given linguistic behavior: the choice of a particular
language in a multilingual communities, language loyalty, language prestige ... . A
number of researchers have argued that the construct of ethnolinguistic identity should
not only serve to describe ethnolinguistic situations but should also have some predictive
value for ethnolinguistic attitude and behavior (Sachdev 1995:50). Language attitude
studies also have a paramount significance for the protection of minority languages. In
light of this argument, (Ehala 2009:38) proposes the following justification:

“While it is important to work for legal protection of minority languages, it may not be
enough in our era of global information exchange, the fate of a language may depend less on
its legal status than the attitude of its speakers. There are a number of known cases where
the linguists have been more concerned by protecting an endangered language than the
speakers themselves. Generally such attempts have doomed to fail: unless the attitude of
speakers do not favor language maintenance, it is little the specialists can do to protect the
language.”

As Nawaz and et al. (2012) state it is the speakers who determine the feature of native
language. Owing to the genesis of speakers’ outlook and value system, the main
determinant of language shift- the attitude towards the mother or native tongue, is
evolved. This attitude speaks of speakers’ choice of and their aptitude towards their own
native tongue, ultimately dictates the future of the language.
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Language attitudes can be dichotomized as integrative/sentimental Vs
instrumental /rational in a multilingual context (Studer and Konstantinidou 2015:2018).
Integrative attitudes refer to a psychological and emotional identification, reflecting a
desire to identify with a particular language group. Hence, a language has a symbolic
role within community. On the other hand an instrumental attitude has to do with
association of a language with certain goals. Hence, language has a role of achieving
certain roles.

An individual usually belongs to several groups that he or she identifies with. Each of
these groups has different structural patterns which might be reflected in various
attitudes (Smit 1996). An individual’s attitudes toward language are learned through
experience of his/her environment and these attitudes may change with changes in the
individual’s experience: this shows that language attitudes are influenced by other
attitudes and other factors such as context, time and other people involved in the
context.

As Bakker (2004:42-43) notes the variables such as age, gender, the type of school
attended, etc. may influence attitudes toward a language. In a bilingual or multilingual
situation, attitudes toward the higher-status varieties or languages (for example, English)
become more favorable with increasing age, while attitudes toward the lower-status
languages (for example, African languages) become less favorable (Baker 1992:43). Giles
and Marlow (2011:166) state that those who speak standard varieties are viewed as
more friendly, generous, likable than their nonstandard counterparts. It is also noted in
sociolinguistic research that females have more favorable attitudes toward the higher-
status varieties while males are more favorably disposed toward the lower-status
varieties (Milroy 1980).

2.3.5. Roles of Language Attitudes in Society

Language attitude research highlights the significance of language in society; it provides
information on “social relationships” and shows how language functions as a group
marker (Fasold 1984:158). The importance of a language as a group marker can easily be
determined by assessing or measuring the attitudes toward that language. This
information is typically obtained through surveys and aims to represent the views of the
people in a democratic manner (Baker 1992). Knowledge of a group’s attitudes may help
to restore, preserve and prolong the life of a language in the society.

Furthermore, language attitudes play an important role in the educational context;
attitude is one of the factors that influence the outcomes of language learning (Smit 1996
and Baker 1992). Favorable language attitudes enable learners to make rapid progress in
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second language learning, and it is also responsible for the retention of competence in a
language (Baker 1992). More importantly language-attitude research may provide useful
information to help formulate and successfully implement language-in-education policies,
as noted by Lewis (1981:262).

2.4. Aspects of Language Contact

2.4.1. Multilingualism and Code Switching
According to Lidi (2003:15), multilingualism does not concern linguistic competence
alone; it normally entails life in two or more cultures. Hence, becoming a (bi-)
multilingual entails the development of communicative competence. When we examine
the functional definition of multilingualism, a multilingual individual is able to adapt his
or her language choice to the situation and to switch from one language to the other, if
necessary, independently form the balance between his or her competencies.

As Hornberger and Lee Mckay (2010:117) state code switching is a byproduct of
language contact. As Haugen (1972) observes, when two or more languages come into
contact, as the case in multilingual communities, they tend to color one another. This
coloring is termed by Auer (1995) as ‘code alternation’. Also, Myers-Scotton (1995:106-
107) states that code switching can be used as a momentarily marker of group
identification. In addition, Code switching (Landweer 2016:5) can be considered as a
marker of ethnolinguistic ambivalence. Hence, the frequency and the type of code
switching can be considered as an indicator of ethnolinguistic vitality.

However, there is sometimes an assumption (Thomason and Kaufman 1998) that this
code switching is part of the process of language shift and even promotes it. Similarly,
Clyne (2003:191) states that switching is not a necessary precondition to language shift.

According to Lide (2003:31), in multilingual situations using the language of origin may
be judged by some speakers as indicator of beginning of loss of identity while see them as
a sign of - positive - change of identity.

Lambert (1977) indicates that an important distinction has to be made between additive
and subtractive bilingualism. Allard and Landry (1992) evince model of additive and
subtractive bilingualism that provide insights into the status of language maintenance
and shift in bilingual situations. Additive bilingualism according to Allard and Landry
(1992:173) is a condition that favors the development of mother tongue, while at the
same time permitting the learning and use of a second language. Allard and Landry also
define subtractive bilingualism as a condition which favors the development of a second
language to the detriment of the mother tongue. As Clyne (2003:574) states subtractive
bilingualism puts minority children schooled in the majority language without any
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consideration of their social and linguistic situations at home. To clinch it, whereas
additive bilingualism would favor language maintenance, subtractive bilingualism would
be symptomatic of language shift. Language maintenance and shift are long term
consequences of consistent patterns of language choice throughout the speaking
community (Fasold 1992:213).

2.4.2. Language Shift
According to Knooihuizen (2006:1), language shift has been a research topic within
sociolinguistics for approximately for half a century, but a clear and universal definition
seems to be lacking. However there are three issues that frequently come up in
discussions of language shift (Mackey 1980:35, Clyne 2003:20).

i. It can refer to language behavior of a whole community, a sub-group within it, or
an individual.

ii. It can be a gradual process; it can mean that a language previously employed by an
individual or group is no longer used at all.

iii. It can designate a change in:
a. The main language;
b. The main language of an individual or a group;
c. Thelanguage of one or more domains;

d. The exclusive language for between one and three of the four language
skills.

In addition to the above aspects of language shift, it is found important to discuss about
intergenerational transitivity of a language. While intergenerational language shift (LS)
constitutes a change of behavior, the difference between first- and second-generation use
of a language can be attributed either to LS in that generation or non- transmission to the
next generation.

In cognizant of this, Fasold (1984) explains language shift as a gradual process in which a
speech community, for one reason or another, gives up its language and adopts a new
one. Similarly, Fishman (1991:1) states language shift is a phenomenon when native
languages of speech communities are threatened because their intergenerational
continuity is proceeding negatively with fewer and fewer users.

2.4.3. Language Maintenance
Batibo (2005:102) defines language maintenance as follows:
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“Language maintenance is a situation in which a language maintains its vitality, even
under pressure. It implies, therefore, that the degree of resistance is strong enough to
contain any pressure that may be coming from a dominant language. In a situation of
language maintenance, the domains of language L1 remain largely the same and
transmission of the language to the children is active and as perfect as possible. Moreover,
the number of speaker remains relatively stable and they maintain a strong allegiance to
their language. Language maintenance usually applies for a relatively monolingual
situation. However, it may take place in a stable diglossic situation, in which the function
of L1 and L2 are well defined and remain unchanged.” Batibo (2005:102)

Language maintenance occurs at two linked levels: where parents adapt their own
language use in order to promote desired linguistic competencies in their children and
secondly parents learn new language varieties, or elements thereof, from their children,
who have greater access to the new varieties and eventually start to use them at home.
This is the type of child-parent language socialization (Nawaz and et al. 2012).

The phenomena of language maintenance and shift do not have clearly defined boarders,
but should be thought of as a movement across a continuum ranging from language
maintenance and death Gerthardus (2008).

Fishman (in Fase et al. 1992:397) argues that on the language maintenance/shift
continuum, the negative side of the continuum was represented in detail, that is in studies
of attrition, shift, endangerment, loss and death; while the other side of the continuum
was much less closely studied, that is reversal, revival, restoration, revitalization and
restabilization.

In Fase et al. (1992:6) it is suggested that it has been commonly found that when the
mother tongue of the minority language remains dominant in communication within the
ethnic group, it can be said that the mother tongue is being maintained. Only if the out-
group shift occurs, the language situation with in the community will evolve towards a
form of stable bilingualism.

One of the basic underlying factors in studies on language maintenance and language
shift is to discover the language use pattern of individuals in a given community. Two
factors which determine the individual’s language behavior in a bilingual environment,
that is, language aptitude/competence and cognitive-affective disposition
(ethnolinguistic vitality beliefs). These two factors play a significant part in whether the
individual will maintain, reduce or widen his/her network in each language and will have
an effect on language learning and behavior, and in due course on language maintenance
and shift.

Language shift is considered to be the initial step for the course of language death.
Language death occurs in unstable bilingual or multilingual speech communities as a
result of shift from regressive minority language to dominant majority language. This
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phenomenon is termed by De Bot (2001) as ‘language attrition’-language knowledge loss
over time. Language attrition according to Clyne (2003:6-7) is sometimes employed for
those changes in usage resulting from language contact situations. Language attrition is
generally postulated on the basis of comparison between cross sectional data between
generations and/or between immigrants and those who stayed in the region.

2.4.4. Diglossia
The concept of diglossia has received considerable attention over the years (Ferguson
1972; Fishman 1971; and Schiffman 1997). Ferguson (1972:236) uses the term
‘diglossia’ to refer to a situation where two generally related varieties of a language, one
identified as the H (high or standard) and the other as the L (low or nonstandard)
variety, have clearly distinct functions in a society. Ferguson also notes that the H variety
is used in formal setting, while the low variety is used in informal interactions.

Although Ferguson'’s definition of diglossia is concerned specifically with two varieties of
the same language (H and L), Fishman (1971:75) has exended the definition to include
situations where two genetically unrelated languages are used in the community, one in
formal settings (often in writing) and the other in the informal settings (typically in face-
to-face communication). This extended diglossial as it has come to be known, best
describes the relationship that holds among languages, especially in multilingual settings.

According to Hornberger and Lee Mckay (2010:120), most studies of diglossia focus on
the functional complimentarity between participating languages, arguing that when one
is used the other is not and vice versa.

2.5. Brief Review of Sociolinguistic Studies in Ethiopia

Sociolinguistic studies in Ethiopia have grown up in the last two decades. Scholars have
carried out sociolinguistic studies in Ethiopian context in different times. A wide range of
focus, purposes and approaches were employed in those studies. However, only specific
empirical studies, which are of particular interest to the elaboration of this study, are
briefly reviewed in the subsequent sections.

An important body of research addressed language use in multilingual settings. Meyer
and Richter (2003) describe language use in the multilingual society Ethiopia. The book
is based on a social network model. It is conducted in nine states of the Federal
Democratic Republic of Ethiopia in 1997 and 1998. The survey includes about 3,500 high
school students from 35 Ethiopian towns regarding their language behavior. The data
outline the  development of multilingualism over three  generation
(students/parents/grandparents) and elucidate factors which promote the spread of
multilingualism.
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Ayalew (2010) also deals with language choice and the pattern of language use in
multilingual Dire Dawa. The study reveals that Amharic has the highest pattern of use
followed by Oromo. The study recommends further research in the area of identity.
Another study is by Teketel (2011) describes the pattern of bilingualism and language
use in Hawassa Zurya Wereda. He employed questionnaire and focus group discussion
for data gathering, and followed qualitative and quantitative analysis. The findings reveal
that socioeconomic and political factors attributed for societal multilingualism in the
study area.

In addition, Getu (2012) studies the socio cultural contexts, language attitude, language
use and ethno-linguistic identity in Mesqan. He employed both qualitative and
quantitative methods for data collection and analysis. The findings indicate that language
attitude and language use mutually influence each other but are not necessarily
reciprocal. It also reveals that there is strong bond between language and ethnic identity.
Getu recommends future study on the complexity and fluidity of ethnic identity within
the Gurage cluster and the role language plays in that identity construction.

Subsequently Fekede (2013) investigates the intergroup patterns among speakers of six
varieties with emphasis on intelligibility, inter-lingual communication and
accommodation. The study employed mixed methods and a cross-sectional design.
Sociolinguistic questionnaire, interview, intelligibility test and document analysis are
used as tools for data gathering. The study shows that Gurage people are multilingual in
four to five Gurage varieties. It also indicates that the degree of intelligibility and inter-
lingual comprehension was affected by similarity, geographical proximity and
frequencies of control. The interest for common vernacular language use and
accommodation among the Gurage is fairly high and positive.

Lanza and Hirut (2014) also examine multilingualism and local literacy practice in
Ethiopia. The study presents linguistic landscape data from two federal regional capitals
that demonstrate multilingual language use. The study employs participant observation
and social literacy theory. The study shows that regional ethically based languages are
being used in new arenas including linguistic landscape and education because of a new
language policy promoting the use and development of regional languages.

Another cluster of studies is also conducted in relation to language maintenance and shift.
Gerthardus (2008) studies language maintenance and shift in Maale by giving emphasis
on social factors for maintenance. The study is modeled around Paulston's theory of
social mobilization. The findings suggest that regional nationalism is the reason why
Maale language has been maintained as a viable language in spite of centuries of
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repression. It is also indicated that the current mother-tongue literacy program
contributes to Maale language maintenance.

Adane (2010) investigated the state of Gamo language maintenance in Addis Ababa. The
study examines whether the community are using their ethnic language in various
domains such as families, ethnic in-group associations, friendship circles and in the
neighborhood. The study has revealed that most of the members of the community are
shifting to the use of Amharic. Most of the members of the community have negative
attitude towards their ethnic language, but equally proficient in both Gamo and Amharic.

Gebre (2010) studies Tigrigna language maintenance among the children born to
Tigrigna speaking community living in Addis Ababa. In his study, Gebre examines
whether the Tigrigna speaking community in Addis Transform their language and to their
children and maintain it among their children or not.

Zelalem (2000) investigates the sociolinguistic and grammatical examinations of
language Kimantney, an endangered Ethiopian language on the threshold of extinction.
The study enumerated a total of 269 participants. Questionnaire, participant observation
and interview were used as data collection instruments. The data were analyzed both in
quantitative and qualitative terms. The sociolinguistic analysis revealed that the
functional domain of Kimantney was highly reduced restricting only in rituals and secret
talks. Amharic, the replacing language, was used in other domains. It was also indicated
that Kimantney speakers had a native command of in and a positive attitude towards
Ambharic for practical reasons. In addition, the study revealed that historical, cultural and
economic factors have contributed to the obsolescence of Kimantney. Furthermore, the
grammatical description revealed that the language has still maintained as its Agew-
Cushitic features.
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Chapter Three

Research Design and Methodology

3.1. Research Paradigm

A research philosophy/paradigm reflects researcher’s view regarding the nature of the
world. It constitutes abstract beliefs and principles that shape the researcher sees the
world, and how he/she interprets and acts within the world. There is a debate between
positivism/ primordialism and post-positivism/social constructivism regarding on how
ethnolinguistic identity is viewed. Most post-positivists are constructivists who believe
that we each construct our view of the world based on our perception of it (Abiy et al.
2009:19). The primordialists argue that ethnolingustic identities are fixed, natural and
ancient. They argue that ethnolinguistic identity is assigned at birth, inherent in human
nature, and passed on genealogically from generation to generation (Smith, 1996:445).

On the other hand at the heart of constructivists approach, as with its instrumentalist
predecessor, it is the belief that ethnolinguistic identity is socially constructed.
Constructivists argue that our identity is not something we can decide on ourselves
because it is at least partly social. Our ethnolinguistic identity is decided and ‘constructed’
by other people (Riley 2007:2). Here, in this study, ethnolinguistic identity is viewed from
the social constructivism® perspective, as a complex and dynamic process, and not as
something fixed, static and unitary.

3.2. Research Design and Approach

This study follows a descriptive type of research design. Descriptive research design
(Kothari 2004:35 and Abiy et al 2009:61) presents the distribution of characteristics
there by giving a pictorial account of a phenomenon. As Kothari states narration of facts
and characteristics concerning individual, group or situation are all examples of
descriptive studies. As the ultimate purpose of this study is ethnolinguistic identity
formation among the Gurage in Dire Dawa and the role of language in this process,
descriptive research design is found necessary to describe habitual language behaviors
and attitudes of the Gurage as well as their ethnolingustic vitality.

In addition, as the nature of its research problem needs the combination of quantitative
and qualitative data, this study followed essentially a mixed methods approach (Cresswel
2003:198-199). Making use of this approach is due to the motivation that diverse types of
data significantly provide a context on understanding of the research problem under

5 Constructivism is based on the assumption that identity develops through the interaction between an
individual and its environment. The construction of identity, thereby, is through assimilation and
accommodation and it is highly individual process (Wolff 2003:324).
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investigation. While the quantitative method was used for the survey on ethnolinguistic
vitality, language use and language attitudes, the qualitative method was important in
observing the actual language behavior.

In mixed methods approach quantitative data is complemented by qualitative data. In
sociolinguistic studies (Meyerhoff, 2006:6-7), in order to interpret what the distribution
of variables across different groups means or in different contexts we need solid
quantitaive data; but we also have to know when and how to move beyond the numbers
in order to evaluate the way in which those distributional patterns are being used by
speakers in a particular social or interactional context.

As indicated by Johnson et al. (2007:115) a mixed method approach is important for
triangulation, complementation, development, initiation and expansion of the different
data types. Thus, this research followed mixed method approach for the sake of
triangulating, crossvalidating, and crosschecking the research data from different angles.

3.3. Study Population and Sampling

The target population or sampling universe for the present study are the first and second
generation speakers from the Gurage community in Dire Dawa. As far as the study of
language use is concerned, age is the most significant factor. Also Milroy and Gordon
(2003:35) state, a study language change or language shift requires exploration of roles
played by various social factors (among which chief is age); to characterize a change in
progress essentially requires the consideration of speech behaviors of different
generations.

In this case, differences across generations are interpreted as evidences of language
change. Hence, people of different age groups are included in the sample. I have tried to
see the age limit that puts the cutoff date between two generations in the literature. In
cognizant of this (Milroy and Gordon, 2003:36) state that stable age-grading paramaters
are very uncommon in the sociolinguistic literature. Of the second generation those
below the age of 12 were not included in the sample because they may not truly
understand vitality variables under the study.

The total population of the Gurage in Dire Dawa is 15543 (CSA, 2007:23). To determine
the size of the sample, sample size determination formula proposed by Yemane (1967)
was used; hence, the sample size is calculated as:

N 15543

n= — = — — = 3389.9 &= 390
1+N(a=) 1+15543 «0.05°

Where: n = the sample size
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N=the study population
e = the level of precision taken as 0.05, and
1 = designates the probability of the event occurring

Therefore, a total number of 390 individuals were selected for the quantitative data by
using simple random sampling technique. However, out of the 390 participants only 372
respondents properly filled and returned the questionnaire. Hence, the exact number of
participants of the quantitative was 372. In such a manner, the participants are
purposefully selected from the areas 7aiwan, Kefira, Addis Ketema, Gende Kore, Ashewa,
and Sabiyan (cf. figure 1). These areas are deliberately selected because the majority of
the Gurage people live there. Moreover, 20 individuals were recruited for the focus group
interviews and the domain observation using purposeful sampling technique based on
personal element, i.e., speaking ability. All in all, the study employed a total of 392
participants with diverse social backgrounds.

3.4. Methods for Data Gathering

The data for the present study was collected from primary sources (via self administered
vitality questionnaire, focus group discussion, participant domain observation and
secondary sources (available governmental documents). These instruments were
designed as per the basic research questions presented in statement of the problem.
Ambharic language served as a meta-language in the process of data gathering. The data
were collected starting from October 2016- December 2017.

[ used structured vitality questionnaire (cf. appendix A) as a primary method for data
gathering in view of the fact that it is self administered and can be given to a large group
of subjects at the same time (Seliger and Shohamy 2008:266; Cresswel 2003:191). As
Zelealem (2000:20) states, questionnaires are relatively easy and quick in distribution
and collection. In sociolinguistic research, as (Oppenheim 1966:27-29, Oppenheim
1992:175, and Frankfort-Nachmias & Nachmias 1996) suggest, questionnaires are mostly
used to collect data on phenomena which are not easily observed, such as attitudes.
Language attitudes in the questions can be elicited by means of belief statements (likert-
type) format Bekker (2004:43).

The questionnaire consists of both objective (Giles et al 1977) and subjective (Bourhis et
al. 1981) questions. Hence, attitudes towards languages were assessed directly by a
subjective vitality questionnaire. The inclusion of subjective vitality questions helps to
discover “whether group members in fact perceived their vitality and intergroup
situations along the same lines as ‘objective’ assessment suggests” (Johnson et al
1983:256). Many scholars contend that it is through the analysis of both subjective and
objective group vitalities that one arrives at a better understanding of intergroup
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relations and attitudes; for example, motivation to learn a second language, attitudes
towards the use of a language and options available for them in code-switching strategies.

The questionnaire was divided into three parts. The first part was aiming at eliciting
demographic and self assessment (objective vitality) data about participants. The second
part puts the participants in different domains contextualized according to the
interlocutor, topic of conversation, and where it takes place; and, asks them to provide
what language they would use in these situations. It elicited participants’ language use
trends. The third part elicited attitudinal data through questions developed on a Likert
type scale (Vogt 1999; Bryman; 2004:68; & Studer and Konstantinidou 2015:219).

A Likert-type attitude scale is commonly used to measure attitudes where respondents
may choose from in order to rate their responses to evaluate statements. Attitudinal scale
is designed to ensure that the sum of several responses yields a single score, which
represents one overall score (McKenzie 2010:42). Attitude scales are advantageous to
ensure consistency because erratic® items can be discarded. Questions in the second and
third parts also help to infer the ethno-linguistic identity of the target group. In addition
to this, the questionnaire contains a total of 99 questions, and consists of two types: the
first one (questions 1-28) is composed of a series of open-ended questions. The second
section of the questionnaire (28-99) contains closed-ended questions regarding language
use and attitude statements.

Questionnaire is probably the most widespread means of eliciting sociolinguistic
information concerning language use and language attitude. However, the decision to use
self-administered questionnaire may have some disadvantages; respondents may not
represent their actual language behavior. In addition, they may overstate or misrepresent
their language competence.

Hence, in addition to the questionnaire, I used Focus Group Discussion (FGD) for data
gathering. The main purpose of the FGD (cf. Appendix B) is to identify how groups of
people think or feel about an issue, behaviors and practices. This method is extremely
important in providing qualitative data that cannot be obtained by other
tools/procedures. This triangulation (Cresswel 2003:196, Flick 2008:12-13) cross-
validates or corroborates the quantitative data. Focus group discussion enables
participants to hear each other’s thought on the spot, express their level of agreement
allowing for a lively debate at times. In administering the FGD, I acted as a moderator and
listener posing predetermined open-ended questions or topics which the respondents
will answer or discuss in any way they choose. As a moderator I tried to be friendly and

6 erratic items are those items in the questionnaire which produce responses which are inconsistent with
the informant’s answers to the other items (McKenzie 2010:42).
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non-judgmental therefore focus group participants got a freedom to contribute to the
discussion. I also provided space for discussion and recorded the information produced.
For the purpose of analysis and to keep confidentiality, I grouped the participants in the
FGD in to two and names were changed into codes. Thus, first generation participants
were given the code FGD FG(F/M)7 and second generation participants were given the
code FGD SG(F/M). The FGD enumerated 20 respondents of which 10 were males and the
remaining 10 were females (cf. Appendix D). I have conducted a total of 8 FGDs (4 with
first generation and 4 with second generation) from June 2017 up to November 2017.
Each focus group consisted of five participants. Most of the discussions were held at
language laboratory of Dire Dawa University.

[ also employed participant domain observation (cf. Appendix C) to look into different
domains of Gurage language use to elicit various modifications of identities expressed
through it. This method requires careful observation of the actual aspects (Kothari
2004:96) of patters of Gurage multifaceted and multilingual language use trends. This
method was found very essential in gathering actual language use data from different
socially relevant domains such as home, neighborhood, markets, cultural events,
marriages, funerals, and education etc. Thus, the observation was helpful to assess which
language was used by a multilingual speaker in what context. It was also helpful in
inferring the meanings behind various speech modifications.

This method was chosen because of the following advantages (Kothari, 2004:97). (i) the
researcher is enabled to record natural behavior of a group. (ii) the researcher can even
gather information which could easily be obtained if he observes in a disinterested
fashion. (iii) the researcher can also verify the truth condition of statements made by
informants in the context of a questionnaire or a schedule. Thus, one multilingual Gurage
speaker’s different speech layers and modifications in different contexts (cf. Appendix C)
were carefully observed and recorded. A checklist was prepared to take notes, and hence
field notes were taken. Furthermore, relevant documents (with regard to available
objective vitalities of the Gurage and others in Dire Dawa) were used as data sources.

3.5. Quality Assurance of the Data and Data Collection Tools

Researchers have developed a number of techniques to assure the quality of the research
and the quality of the procedures in the research. Reliability and validity (Seliger and
Shohamy 2008:273) are the two most important criteria for assuring the quality of the
data collection procedures. Reliability provides information on the extent to which the
data collection procedure elicits accurate data, and validity provides information on the
extent to which the procedure really measures what is supposed to measure. Hence, it is

7 Focus Group Discussing First Generation Female or Male
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important to examine the quality of the procedure before it is administered in the actual
research (main study), so that it is possible to insert changes and revisions in necessary.

Of the different types of reliability, I employed the procedure of internal consistency
reliability to provide information. In this case, if it is found some of the items do not
measure language use, language attitude, vitality and identity of the Gurage people, those
items were revised and removed from the questionnaire. In addition, I tried to achieve
the reliability of the procedures through lengthening the data collection instrument by
adding more items and questions. I also used construct validity. Construct validity is used
when the researcher needs to examine whether the data collection procedure is a good
representation of and is consistent with current theories underlying the variable being
measured.

After the questionnaire and the FGD and Observation guides were prepared, they were
sent for advisor’'s comment. Based on the comments, some corrections were made and
the tools were reorganized. Furthermore, to check the interrelatedness of the attitudinal
questions Cronbach’s alpha test of internal consistency reliability was conducted. Hence,
the items were reliable at 0.876. Furthermore I conducted a small pilot study to validate
the instruments (cf. 3.8) and corrections were made. In addition, the researcher trained
data encoder and an independent individual to check the coded data against the items
questionnaire. Finally, the researcher in consultation with a statistician checked the
encoded data item by item.

3.6. Methods of Data Analysis

The data analysis involves coding, tabulation, transliteration and translation. Both
descriptive and inferential statistics were employed to analyze the quantitative data. As
such, the quantitative data were processed using SPSS version 20 and the significance
level was set up at p < 0.05. Descriptive statistics was used in order to calculate the
frequencies and percentages to represent the analysis of responses. In addition,
inferential statistics, Chi-square test of association was employed to assess whether there
is a significant proportion difference between different age and gender groups in terms of
language usage and language attitudes on the one hand, and to see whether there exists
an association between variables in this study on the other. Besides t - test was
conducted to examine the data to test whether there is intergenerational transfer of
Gurage language especially at informal and intimate domains.

On the other hand the qualitative analysis follows a thematic analysis format (Dawson
2009:120-121). This involves organizing and grouping ideas in chunks, narrating and
paraphrasing. This includes critical analysis of various speech modifications of the
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informants in various speech domains. The qualitative data obtained through FGDs and
participant observation and interviews were first recorded and then transcribed,
thematized and paraphrased. The analysis of the qualitative data has been made by
summarizing and directly quoting of the views of participants.

The qualitative data was presented subsequent to the quantitative analysis (Cresswel
2003:201) to seek convergence among the results on the spot. Hence, the data analysis
carried out in this thesis is through the modular process (Dérnyei 2007:245) in which the
quantitative and qualitative components are carried out subsequently. In this case the
results are mixed at the final interpretation stage. Accordingly, the integration of the
quantitative results and the qualitative findings occurred in the final discussion. This
approach was imperative to analyze the survey data about the large group and then to
have further intensive qualitative investigation.

3.7. Ethical Issues and Procedures of Data Collection

Ethical issues were considered in this research. First of all, research instruments
(questionnaire, observation checklist, and leading questions for FGDs) were prepared.
Then, I asked the department of linguistics and philology, Addis Ababa University to write
me a cooperation letter for concerned bodies and/or institutions in the data collection
process. The cooperation letter was found very important in obtaining the consent either
from the contacted institutions or individuals during the data collection process.

Consent involves the procedure by which an individual may choose whether or not to
participate in a study. As Milroy and Gordon (2003:79) state by the principle of informed
consent subjects must voluntarily agree to participate in the research and must know
what their participation may entail. The researcher’s task is to ensure that participants
have a complete understanding of the purpose and methods to be used in the study, the
risks involved, and the demands placed upon them as a participant (Vanderstoep and
Johnston 2009:12-14). The participant must also understand that he or she has the right
to withdraw from the study at any time.

From a legal standpoint, informed consent involves three elements: capacity, information,
and voluntariness. All three elements must be present for consent to be effective
(Thomas 2002: 62-64). In this regard, I fully informed participants about the nature of
the research and the activities in order to obtain consent. I made participants clear that
their consent may be withdrawn and they may elect to discontinue the activities at any
time. Also, As Cresswel (2003:55-57) reveals the rights, privacy, dignity, and sensitivities
of participants shall be respected so that their integrity to the research process will be
achieved. Hence, for the purpose of confidentiality and respecting the participants’
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privacy, the names of participants were changed by codes in reporting. Moreover,
participants were fully acknowledged for their involvement in the research process.

After getting the consent of the participants and institutions in the study, I conducted the
data collection process. The quantitative and qualitative data were collected sequentially
in two phases. Quantitative data was gathered in the first phase. The questionnaire was
initially distributed to 390 respondents but only 372 respondents filled it appropriately
and returned it. The remaining 18 questionnaires were neither complete nor returned.
As such, 95% response rate was achieved. The questionnaire was read to illiterate
participants and filled by the researcher and research assistants.

Then qualitative data was collected in the second phase. The motivation is that the
collection of data begins with a broad survey in order to generalize results to a
population in the first phase, and then to focus on detailed specific qualitative data in the
second phase. However, there were challenges during my fieldwork. Due to the tension in
Oromiya and Amhara regions, some participants were not comfortable to fill the
subjective vitality questions. Since the majority of the Gurage in Dire Dawa engage in
trade and related activities, they were also busy for filling the questionnaire. Therefore,
these challenges let the researcher prolong the data collection period.

3.8. Pilot Study

The pilot study was extremely useful for acting as a healthy check on the research that
has been carried out to date and helping to uncover some ambiguities existing within the
questions, or questions that may elicit responses that are vague and even meaningless. It
helped the researcher to check whether the research instruments are valid and reliable to
generate the desired data for the main study.

In this regard, the pilot was conducted in Dire Dawa. 40 subjects were randomly chosen
for the quantitative data before the large scale survey was conducted. Also 2 FGDs were
also conducted as part of the pilot test. An individual multilingual repertoire was also
observed in the pilot. It was tried to have age and gender compositions of participants in
the pilot. Accordingly, 14 participants were female and 26 participants were male. When
we look at the age groups, 20 are from first generation and the rest 20 are from the
second generation.

The pilot was conducted to check whether the instruments address the research
questions. The study assessed language use in different domains, language attitudes and
objective and subjective vitalities of the Gurage vis-a-vis their ethnolinguistic identity
formation.
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The results of the pilot indicated that while Gurage language is restricted to be used at
home, Amharic language rather is used in most of the domains. Oromo and Somali
languages are also used in some domains. It was indicated that 57.8% of the total
participants use Gurage language at home domain. It was also found that 42% of the
second generation and 73.6% of the first generation use Gurage language at this
particular domain. There existed a significant proportion difference between the two
generations in terms of their mother tongue use at home with the p value of 0.003. It was
also possible to check intergenerational transitivity of the language which is found to be
minimal. That means the first generation are not using their native language in a manner
the second generation use; the first use Gurage language more than the second
generation. It was also revealed that women showed higher tendency in using the Gurage
language than men.

Chi-square test was used to find out whether the subjects from the two generations and
gender cohorts show significant differences in terms of their language usage and
language attitudes. In this regard the pilot showed that gender is important factor
language choice in the study area concerned; women exhibited more interested in using
Gurage language than men. It interestingly noted that older women used Gurage language
more.

The pilot study was also helpful to check whether there is a significant relation among the
different domains where Gurage language is used. For example, those who use their
heritage language at home have showed high tendency to use it at neighborhood but not
vice versa. Neighborhood users may not necessarily use it at home.

The qualitative part of the pilot indicated that participants have practical code choice
strategies. These are basically shifting the interlocutor’s language (convergence), and
mixing codes.

Lessons were taken from the pilot study. First, the questionnaire was found too long as a
result some open-ended questions were not answered. Some items (Q15 in part 1, Q 42,
Q52, Q55 in part 2 and Q8 and Q21 in part 3a) lacked clarity and specificity. In addition,
some items in the questionnaire seem overlapping. Nevertheless, attitudinal questions
were presented randomly.

The questionnaire was revised in accordance with the lesson taken from the pilot study
and suggestions from a statistician colleague. It is reduced in its difficulty of
understanding to prevent misunderstanding and non response. Items that lack clarity
were made specific. Items that seem repeated and overlapping were also deleted. Non-
response questions were also removed. Certain words that give clue in some statements
were revised. An item asking language use with strangers was added in the
questionnaire. Some open-ended questions in the questionnaire were moved to FGD
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guide. Questions on language perceptions were also grouped and categorized according
to different functions and domains.

The last part of the attitudinal questions (questions eliciting cross-linguistic attitudes)
was too long and respondents seem to feel bored and frustrated, and many questions
were not properly filled. Hence, the items are shortened in accordance with four themes;
language preference for education, language preference for media, language of socio-
economic value, and the most modern language.

In addition, the qualitative data gathered through open-ended questions added a
particularly valuable type of information, in allowing respondents make their own self
reported explanations.
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Chapter Four

Analysis of Language Behavior of the Gurage

4, Introduction

This chapter presents the speech behavior of the Gurage in Dire Dawa in different
domains including family, neighborhood, religion, education, and market. It shows to
what extent Gurage language is used in each domain. It also examines intergenerational
transitivity of Gurage language in Dire Dawa by comparing the speech behavior of the
two generations under the study. Basically, an effort is made to check whether the second
(last) generation is using the target language - transitivity.

Socio-demographic information of the respondents is also presented in this chapter to
examine multilingual practices and to put the results into broader contexts. As far as
gender is a determinant factor for language vitality and language use, this study
compares the mean results of the two gender groups regarding their language usage in
different domains where Gurage language is used.

Below in table 3, the socio-demographic characteristics of respondents are provided. The
socio-demographic profiles together with the existing socio-cultural milieu play a
significant role on the language behavior of an individual.

4.1. Socio-demographic Information

The socio-demographic data of the 372 respondents from the sample population is
given in table 3 below:

Table 3: Socio-Demographic Characteristics of Respondents

Socio-Demographic Feature Frequency | Percentage

Gender Male 216 58.1
Female 156 41.9

Age Second generation 164 44.1
(12-24 years of age)
First generation 208 55.9
(25-45 years of age)

Marital Status Married 156 41.9
Unmarried 216 58.1

Religion Christian 268 72
Muslim 92 24.7
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Other 12 3.2
Education Basic literacy 47 12.6
Primary education 53 14.2
Secondary education 139 37.4
College and above 89 23.9
No literacy 44 11.8
Place of Birth Dire Dawa 164 44.1
Out of Dire Dawa 208 55.9
Ethnolinguistic Gurage 364 97.8
Identification Missing 8 2.2

In this study male participants constitute 58.1% of the sample while females do 41.9%.
With regard to the age of respondents, first generation speakers constitute 55.9% of the
sample. But, the frequency of the second generation speakers is 208, which is 44.1% of
the sample. Here, age grading is considered as a central task to check intergenerational
language transitivity.

Marriage is another important sociodemographic factor in the study of language use. It
has been asserted that marriage system has a fundamental effect on language behavior of
individuals in a speech community. In this respect, 156 respondents (41.9%) of the
sample are married whereas the remaining 216 (58.1%) are unmarried.

The questionnaire was randomly distributed without consideration of the respondents’
social backgrounds. After the analysis has been made, as table 3 shows, 44 respondents
(11.8) have no exposure to education but the remaining 88.2% are exposed to either
formal or informal education. When we look at the frequencies, the majority of the
sample (37.4%) attended secondary level education followed by 23.9% which represents
those who are educated at college and above levels, and 14.2% which represents those
who had primary education. Only 48 respondents (12.6%) of the sample had basic
literacy. Hence, it can be inferred that the numerical majority of the respondents are
believed capable enough to understand the concept of the research and to fill the
questionnaire properly.

Respondents were also categorized in terms of their religion. As such, the numerical
majority (72%) follow Christian faith while a significant number of them 92 (21.7%)
follow Islamic faith. The remaining 12 respondents (3.2%) were followers of other
religions than Christian or Muslim.

Among the 372 respondents, the majority 208 (55.9%) were born outside Dire Dawa
whereas the rest 164 (44.1%) were born in Dire Dawa. Urban population is characterized
by linguistic contacts and this might have its own impact of language acquisition and
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learning of speech communities. Hence, place of birth is found very important in this
study to check which group acquires Gurage language most.

Table 3 also shows respondents’ self ethnolinguistic identification. Accordingly, almost all
respondents (97.8%) have identified themselves as Gurage while only 2.2% are missing.

4.2. Linguistic Repertoire and Bilingualism among the Gurage

4.2.1. Mother Tongue (MT) Identification

As indicated in table 4 below, the overwhelming majority of respondents (63.4%)
claimed that they have acquired Gurage language as their MT. However, the remaining
136 (36.6%) of the sample asserted that Amharic is their first language. With regard to
mother tongue acquisition of respondents’ parents, it was revealed that the entire
majority (almost all) of the respondents’ parents (both mothers and fathers) have
acquired Gurage language as a mother tongue. When we compare mother tongue
acquisition between the sample and their parents the number of Gurage MT decreased
whereas the number of Amharic MT increased. In this case it can be inferred that when
we trace from the respondents’ parents to the sample we obtain a transition from only
Gurage MT to Gurage and Amharic MTs. This attested that the younger generation is
adding Amharic as MT.

Table 4: Mother Tongue Identification of the Gurage

Mother tongue Frequency | Percent

Gurage 236 63.4

Ambharic 136 36.6
Total 372 100

Chi-Square test of association was conducted to check if there exists a significant
difference in mother tongue identification among respondents in terms of different socio-
demographic factors. The results of the test are given in table 5 below.
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Table 5: Chi-Square Test results of Differences on Mother Tongue Identification

Variables Socio-demographic| Mother tongue, Df | Pvalue

category identification (in % )
Gurage Ambharic

Age 12-24 years 59.7 40.3 1 0.088
25-45 years 68.3 31.7

Gender Male 83.3 16.7 1 0.000
Female 35.9 64.1

Place of birth Dire Dawa 31.7 68.3 1 0.000
Outside Dire Dawa | 88.5 11.5

As indicated in table five 88.5% of the respondents who were born outside Dire Dawa
claimed that Gurage language is their mother tongue. Whereas only 31.7% of the
respondents who were born in Dire Dawa claimed that their mother tongue is Gurage.
This indicates that there is a significant difference on mother tongue acquisition between
respondents in terms their place of birth with a p- value of 0.000. It means that those who
were born outside Dire Dawa (most likely Gurage Zone) have shown higher tendency of
Gurage language acquisition as their mother tongue than those who were born in Dire
Dawa. This it can be inferred that mother tongue acquisition and place of birth are
significantly associated. Place of birth here is found as an important factor affecting
language acquisition given that those who were born in cities like Dire Dawa and brought
up their child hood may be exposed to the use of other languages like Amharic.

Similarly, 83.7% of male respondents marked Gurage language as their mother tongue
while only 35.9% of female respondents marked Gurage as their mother tongue. This
shows that males have higher degree of claiming Gurage as their mother tongue than
females. As such, it can be inferred that gender and mother tongue identification are
significantly associated with p =0.000.

However, respondents didn’t show significant difference on mother tongue identification
with regard to age. As shown in the same table, 68.3% of the first generation respondents
have acquired Gurage language as their mother tongue. Similarly, 59.7% of the second
generation respondents have acquired Gurage language as their mother tongue.
Therefore, the frequency of mother tongue identification between the first and the second
generation does not show a considerable gap. Hence, Age and mother tongue acquisition
are not significantly associated as the p-value is 0.088, which means that these findings
would not be considered statistically significantly different.
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4.2.2. Linguistic Repertoire of the Gurage

The Gurage are found to listen and speak other languages in addition to their mother
tongues. They remarkably display a considerable degree of multilingualism in Gurage,
Ambharic, Oromo, Somali and English languages. The individual linguistic repertoire of the
respondents tends to be more complex. The proportion of respondents from the sample,
who speak only Gurage - monolinguals, is very insignificant 4 (1.1%). The remaining
proportion of the sample speaks a combination of two or more languages. The following
table demonstrates the languages spoken by respondents.

Table 6: Self-reported Language(s) Spoken by Respondents

Language(s) Frequency | Percentage

Gurage Only 4 1.1
Ambharic only 24 6.5
Gurage and Amharic 128 34.4
Gurage, Amharic and Oromo 96 25.8
Gurage, Amharic, Oromo, and Somali 28 7.5
Gurage, Amharic, Foreign 40 10.75
Ambharic and Foreign 28 7.5
Gurage, Oromo and Somali 12 3.2
Gurage, Amharic, Oromo, Somali, Foreign 12 3.2

Total 372 100

Table 6 shows, among the 372 respondents, 128 (34.4%) reported that they can speak
Gurage and Amharic languages. 96 respondents (25.9) claimed to have been speaking
Gurage, Amharic, and Oromo languages. As also shown in the table, 40 respondents
(10.75%) reported that they speak Gurage, Amharic and foreign languages. Here, when
we consider the foreign language in question it is important to notice the socio-
demographic background of the respondents presented in table 1 (cf. Chapter one).
There are at least two types of respondents who can speak the foreign languages. Those
who are Muslim in their religion tend to speak Arabic while those who have been exposed
to education tend to speak English. Moreover, 28 respondents (7.5%) claimed that they
can speak Gurage, Amharic, Oromo, and Somali languages. In similar way, other 28
respondents (7.5%) claimed that they can verbalize Amharic and Foreign languages. It is
only 24 individuals from the sample (6.5%) are monolinguals in Amharic language. This
notion is a plain indicative of the development of multilingual competence among the
Gurage in Dire Dawa.

[t was also tried to investigate the listening abilities of respondents in this study. Table 7
below presents the self-reported language (s) perceived by respondents through
listening. In this case it was found that the number of language (s) an individual listen
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may vary from that of he/she speaks. It was found that there exist respondents who can
listen a certain language but not speak.

Table 7: Self-reported Language (s) Listened by Respondents

Language(s) Frequency | Percentage

Gurage Only 4 1.1
Gurage and Ambharic 88 23.65
Gurage and Oromo 8 2.1
Gurage, Amharic and Oromo 60 16.2
Gurage, Amharic, Oromo, and Somali 56 15
Gurage, Amharic, Foreign 56 15
Ambharic and Foreign 12 3.2
Gurage, Oromo and Somali 4 1.1
Gurage, Amharic, Somali and Foreign 12 3.2
Gurage, Amharic, Oromo, Somali, Foreign 72 19.35

Total 372 99.9

As it is shown in table 7, a very small proportion of respondents (4, which corresponds to
1.1%) disclosed that they listen Gurage Only. However, the rest 98.9% of the sample
disclosed that they listen at least two and more than two languages. From these
respondents; 88 (23.65) can listen Amharic and Gurage, 8(2.1%) can listen Gurage and
Oromo, 60 (16.2%) can listen Gurage, Amharic and Oromo, 56 (15%) can listen Gurage,
Ambharic, Oromo and Somali, 56 (15%) can listen Gurage, Amharic and foreign, 12 (3.2%)
can listen Amharic and foreign, 4 (1.1) can listen Gurage, Oromo and Somali, 12 (3.2) can
listen Gurage, Amharic, Somali and foreign, and finally, 72 (19.35%) can listen Gurage,
Ambharic, Oromo, Somali and foreign. Here, the number of respondents who can listen
Gurage and Amharic languages is smaller than who can speak them. This might be due to
the fact unlike to their self-reported speaking abilities, there are respondents who
mention the languages they can listen in addition to their mother tongue. So, that is why
the combination of languages became 10 in table 7, which is 9 in table 6.

When we examine the listening abilities of respondents by considering the number of
languages, we can have the following proportions. Hence, a considerable number of the
respondents 108 (29%) can listen to two languages. In similar way, 120 respondents
(32.26%) can listen to three languages. In addition, 68 (18.3%) can listen to four
languages. Finally, 72 (19.35%) respondents can listen to five languages.

Among the exolanguages mentioned by respondents in table 4 and table 5, the most
prominent position is occupied by Ambharic, the official language of the federal
government and Dire Dawa city administration. The languages of wider communication
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in Dire Dawa, Oromo and Somali, are also reported to be used by a significant number of
the sample.

4.2.3. Degree of Bilingualism of the Gurage
Respondents’ language abilities indicated that only 28 respondents (7.5%) are
monolingual speakers of either Gurage or Amharic. But, the remaining 344 respondents
(92.5%) are multilingual® speakers. In the following table, respondents are graded by the
number of languages they speak.

Figure 2: Number of Languages Spoken by Respondents
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As the above figure depicts a considerable proportion of respondents (164 corresponding
to 44.1%) claimed that they are bilingual in two languages. In similar way, 136
respondents (36.6%) claimed that they are multilinguals in three languages. The
proportion of respondents who know four languages is 32 which accounts for 8.6% of the
sample. Finally, 12 respondents (3.2%) replied that they know five and more languages.
These figures suggest that the participants of the study are highly multilingual. This high
degree of multilingualism might establish a framework for participants’ language
behavior under the study. The above findings are indicators of the importance of
multilingual competence within the speech community under investigation, where
linguistic diversity is a norm.

® the term multilingual is used when a person speaks a combination of the languages - Gurage, Amharic,
Oromo, Somali or Foreign

52



In order to determine whether there exists a proportion difference between first and
second generation speakers and between men and women in their degree of bilingualism
a Chi-Square test of association was conducted.

Table 8: Chi-Square Test Results of Differences on Degree of Bilingualism

Variables | Socio- Number of languages (in % ) Df | Pvalue
demographic
category 1lg. | 21gs | 3lgs. | 41gs. | >=5lg:

Age 12-24 73 611 | 244 24 4.9 4 10.000
25-45 7.7 1308 | 46.2 | 135 |19

Gender Male 56 |48.1 |37.0 |56 3.7 4 10.032
Female 10.3 | 385 | 359 | 128 | 2.6

* 1g. stands for ‘language’

As indicated in table 8, 30.8% of the first generation respondents are bilingual in two
languages whereas the second generation constitutes only 61.1%. However, the first
generation speakers have shown greater tendency of speaking three languages than the
second generation. Nevertheless, it can be said that the second generation speakers are
more multilingual than first generation speakers. Hence, there exists a significant
difference between the first and second generation speakers on the degree of
bilingualism with the p value of 0.000.

4.3. Code Switching among the Gurage

Contact between languages brings variations and change in language use. When the
speech community like the Gurage in Dire Dawa is multilingual, and when the languages
in the multilingual mind are not kept in a separate functions, speakers can enterprise
from one into the other-code switching. In this quantitative analysis respondents were
asked pertinent to whether they move back and forth between codes in their speeches. If
so they were also asked how often they switch codes. Table 9 below demonstrates the
results of the analysis.
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Table 9: Code Switching Among Gurage

[tems Responses | Frequency Percentage
1. Do you switch back and forth Yes 320 86.0
between languages in your
speaking? No 52 14.0
Total 372 100
2. Ifyour answer is ‘Yes’ how Usually 32 10
often do you switch back and
forth between languages in Always 84 26.25
ing?
your speaking! Sometimes 204 63.75
Total 320 100

If we turn to response patterns elicited by Item 1, code switching is regarded as essential
component of Gurage linguistic repertoire. Here, respondents requested on whether they
switch codes during their speeches. Accordingly, the numerical majority of them (320,
corresponding to 86%) confirmed that they switch codes. However, the remaining 52
respondents (14%) confirmed that they do not switch codes in their speeches.

Item 2 asks respondents on how often they switch codes in their communication. As such,
a small proportion of respondents (10%) claimed that they usually switch codes.
Similarly, a significant number of respondents (84, corresponding to 26.25%) claimed
that they always switch codes. However, a sufficient proportion of respondents (63.75%)
confirmed that they sometimes switch codes.

A Chi-square test of association was conducted to check whether there is a significant
proportion difference between the different age and gender groups in the sample in code
switching. The result is displayed in table 10 below:
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Table 10: Chi-square Test Result on Differences in frequency of Code Switching

Variables | Socio-demographic | Frequency of Code Switching Df| P value

category (in %)
0

Usually | Always | Some times

Age 12-24 14.3 11.4 74.3 2 | 0.000
25-45 6.7 37.8 55.6

Gender Male 7.8 27.5 64.7 2 10.222
Female 13.8 24.1 62.1

When we infer at table 10, 6.7% of the first generation speakers usually switch codes
whereas only 14.3% of the second generation. But, the proportion of the first generation
speakers who switch codes ‘always’ is found greater than the second generation which is
37.8% compared to 11.4%. Finally, 55.6% of the first generation speakers sometimes
switch codes whereas 74.3% of the second generation speakers sometimes switch codes.
From these observations we can understand the second generation speakers have shown
higher tendency of code switching than that of the first generation. These responses were
tested for by chi-square test; and, it was found that there exists a significant proportion
difference in frequency of code switching among the two age groups with the p value =
0.000.

However, when we look into the Chi-square test results on the proportion difference in
code switching between the two gender groups, it was found that there is no proportion
difference in their frequency of code switching since the p value is greater than 0.05
(which is 0.222).

4.4. Domain Analysis

Domain analysis is found imperative in this study to check the functional distribution of
the language (s) in Gurage Bilinguals’ brains under the investigation; which means it
helps to identify the powerful language with wider communication. It is also found very
crucial to get a clear picture of bilingualism among the Gurage. More importantly it
served as an indicator of the degree to which the Gurage are using their heritage language
and supports its maintenance. Moreover, it is also found vital to check intergenerational
transitivity of the Gurage language specially by focusing on informal and intimate
domains. This is due to the fact that it is believed that the Gurage language is not used in
Dire Dawa city as far as the objective vitality data is concerned. Since the language has no
institutional support to be used in formal domains, I stick on checking its
intergenerational transitivity in informal and intimate domains.
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Furthermore, the domain analysis also helps to know whether the ethnolinguistic vitality
of the Gurage is strong or soft, and hence, the result would be their ethnolinguistic
identity.

In the subsequent sections, analysis of reported habitual language use in 11 domains is
presented and discussed. The language use proportion difference between the different
age and gender groups is also presented; wondering the question which one supports
Gurage language maintenance and its vitality more?

4.4.1. Language Use in Home Domain
Gurage and Amharic languages are reported to be used at home domain for daily
communication. Even if very insignificant it is Oromo language also reported to be used at
home domain most often. Table 11 below shows the responses of the sample on whether
the languages are at home.

Table 11: Languages most often used at home domain

The languages most often Gurage Ambharic Oromo
used at home N % N % N %
Yes 204/ 54.8/ 228/ 613 8 | 2.2
No 168/ 45.2| 144 38.7 364/ 97.8
Total 372/ 100, 372/ 100, 372/ 100

As the table indicates more than half of the respondents (54.8%) confirmed that Gurage
language is used at home for daily communication. On the other hand 61.3% of the
respondents claimed that Amharic language is dominantly used at home most often.
However, only a negligible proportion of the sample (2.2%) claimed that Oromo language
is used at home. This observation proves the tendency that the second generation
showed to be more bilinguals than their parents (cf. 4.2.3). Nevertheless it can be said
that the majority of the sample employ Amharic, in combination with Gurage language
(their heritage language) at home domain. These patterns of language use at home
domain draw attention to the fact that Gurage language does not solely function as a
home language.

A chi-square test of association was made to examine whether there is a proportion
difference between the first generation and the second generation, and males and females
regarding use of Gurage language at home domain. Table 12 below presents the result of
the analysis.
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Table 12: Proportion differences on Gurage language usage at home domain

Variables | Socio- Home domain Gurage language use | Df| P value
demographic
category Yes No

Freq. | % Freq | %

Age 12-24 80 48.8 84 51.2 1 | 0.037*
25-45 124 59.6 84 40.4

Gender Male 112 51.8 104 48.1 1 /0173
Female 92 59 64 41

As clearly shown in the table above there exist a significant proportion difference
between the first and second generation respondents regarding their experience about
Gurage language use at home domain. The first generation is believed to use Gurage
language at home domain higher than the second generation. Accordingly, the table
shows that 59.6% from the first generation claimed that Gurage language is used at home,
but only 48.8% of the second generation claimed that Gurage language is used at home.
The p value is 0.037. However, there is no significant difference between males and
females with regard to the issue raised.

44.1.1. Gurage Language Use at Home across Generations

It is also tries to demonstrate the data on Gurage language usage at home domain across
generations to check intergenerational transitivity of the language. As the communication
of the younger generation with the older ones is an important factor for measuring
language vitality and maintenance, comparison of language behavior of the two
generations is found critical here. As such, respondents are asked to indicate the use of
Gurage language at home domain by parents and siblings.

Table 13: Gurage language use at home across generations

Gurage language use Yes No NA
at home Freq. | % Freq. | % Freq. % | Total %
When parents speak | 316 | 84.9 | 56 15.1 | - - | 372 | 100
When siblings speak | 76 223 264 | 77.7 |32 - 1340 | 100

NA stands for not applicable that means they don’t have either
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The table shows that 316 respondents (84.9%) asserted that Gurage language is used at
home by parents. However, a numerical minority (56 respondents, which corresponds to
15%) claimed that Gurage language is not used by parents at home. The table also shows
that 76 respondents (22.3%) of the sample justified that Gurage language is used by
siblings at home. However, a numerical majority of them 77.7 % said that Gurage
language is not used by siblings at home. Nevertheless, it can be inferred that the first
generation speakers are observed to be more users of their language at home domain
than the second generation speakers. To check intergenerational transitivity of the
Gurage language at home domain an independent T test was conducted.

Where:

We can work out the test statistic Z thus:

0.22-0.849
7= =-21.3893

\/o.zzx , 316(1-316)
340 372

Thus we reject the null hypothesis and accept the alternate hypothesis since the
proportion differences between the first and second generations on Gurage language use
at home domain is statistically significant as Z=-21.3893, and the p value is <0.001.
Therefore, we can conclude that the Gurage are neither transferring their heritage
language at home nor supporting its vitality.

44.1.2. Language use within the family members

Respondents were also asked to reveal their habitual language use trends within their
families. The responses are presented in table 14 below.
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Table 14: Respondents’ language use at home

Language use at home Gurage Ambharic Oromo Gurage 4 Ambharic Ambaric, Foreign NA Total
Ambharic Oromo, &
& Oromo Somali
Freq. | % Freq. | % Freq. | % | Freq. | % Freq. | % | Freq. | % Freq. | % | Freq. | % | Freq. | %
With mother 164 46.6| 132 37.5] - - 56 159 | - - - - - - 20 - | 352 100
With father 168 47.2| 116 32.6| - - 64 18 - - - - 8 2.2] 16 - | 356 100
With siblings 136 37.8| 136 37.8| - - 80 222 | - - - - 8 2.2 12 - | 360 100
With child 36 2091 92 535] - - 24 139 | 8 47| 4 23 |8 4.7 | 200 - 172 100
With Servant 48 179 | 144 53.7| 24 8.9 40 149 | 12 45] - - - - 104 - | 268 100

NA stands for Not Applicable/the mentioned interlocutor is not found the family
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Here respondents have justified their actual language praxis with their different relatives,
basically interlocutors, at home. Accordingly, 146 respondents (46.6%) mentioned that
they use Gurage language when talking to their mothers. However, 132 respondents
(37.5%) mentioned that they use Amharic. The remaining 56 respondents (15.9%)
mentioned that they use both languages. In the same table, 168 respondents (47.2%)
reported that they use Gurage language when talking to their fathers. But, 132 of them
(32.6%) reported that they use Amharic; and 64 respondents (18%) confirmed that they
use both languages. only few respondents (8 which correspond to 2.2%) said that they
use foreign languages.

Table 14 also depicts that 136 respondents (37.8%) disclosed that they use Gurage with
their sisters and brothers. Similarly, 136 others (37.8%) disclosed that they use Amharic.
On the same way, the other 88 respondents (22.2%) disclosed that they use both
languages. A numerical minority of them (8 respondents, which correspond to 2.2%) said
that they use foreign languages.

With regard to the language use with children, only 172 respondents from the sample
have justified that they have children. 36 among these (20.9%) said that they use Gurage
with their children though the proportion of those who use Amharic is outnumbered (92,
which is 53.5%). 24 respondents (13.9%) said that they use both Amharic and Gurage
languages. Surprisingly children speak Oromo and Somali languages that 8 respondents
(4.7%) reported that they use Amharic and Oromo languages with their children. Though
insignificant in number (2.3%) respondents also use a combination of Amharic, Oromo,
and Somali languages.

Finally, 48 respondents (17.9%) claimed that they use Gurage with their servants while
144 others (53.7%) use Ambharic. It was also stated that 24 respondents (8.9%) use
Oromo language with their maids. In addition, 52 respondents (19.4%) use a
combination of Gurage, Amharic, and Oromo languages with their servants.

Referring to the table, we can also infer that there is general tendency of language shift at
home domain where intergenerational transitivity of the Gurage language decreases
across generations on the one hand. It is observed that Gurage language is used almost by
46% of respondents when they talk to their parents. But, it becomes 37% when they talk
to their sisters and brothers; and, 20% when they talk with their children. This
observation confirms the t-test result of intergenerational transitivity of the Gurage at
home domain (cf. 4.4.1.1). On the other hand, it is observed that children tended to be
adopting Somali and Oromo languages in addition to the Gurage language that their
parents dominantly speak.
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4.4.2. Language Use in Neighborhood

As it is stated by many scholars the language use situation in the neighborhood is
imperative to know whether there is competition between ethnolinguistic groups. It must
be examined whether the situation in the neighborhood favorable for language
maintenance. In this regard, respondents were asked whether or not they speak their
neighbors’ languages and vice versa. Accordingly, 295 participants form the sample
(79.3%) reported that they can speak their neighbors languages whereas the rest 77
(20.7%) did not. It was also indicated that 228 respondents (61.3%) claimed that their
neighbors do not speak Gurage. But, 144 of them (38.7%) said that their neighbors speak
Gurage language. Therefore, based on Table 15 below, it would be possible to infer that
the Gurage are not in active competition in the sociopolitical status quo in Dire Dawa.

Table 15 indicates that the role of Gurage language in the neighborhood and village is
minimal as compared to Amharic and Oromo languages. Majority of the respondents
(63.4%) use Ambharic in the neighborhood while only 8.6% do in Gurage and Oromo
languages. Somali language is also used by a very small portion of the sample (5.4%). The
rest 14% of the respondents use a combination of Gurage, Amharic, and Oromo languages
in the neighborhood. With regard to village, again Amharic is relatively used by the larger
portion of the sample (31.2%), followed by Oromo (14%), Gurage (10.8%) and Somali
(2.2%). The rest 41.9% of the respondents use a combination of the four languages.
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Table 15: Language use in the neighborhood

language use in | Gurage Ambharic Oromo Somali Gurage | Ambharic | Gurage, Gurage, Total
Ambharic Ambharic,
& & 20 Oromo &
romo i
Ambharic | Oromo Somali
Freq. | % Freq. | % Freq. | % | Freq.| % | Freq.| % | Freq.| % | Freq.| % | Freq.| % | Freq.| %
Neighborhood 32 8.6 | 236 63.4 | 32 8.6 | 20 54136 9.7| 12 32| 4 1.1 |- - 372 | 100
Village 40 10.8 | 116 31.2 | 52 14 | 8 22| 24 6.4| 52 14| 20 5.4 | 60 16.1| 372 | 100
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4.4.3. Language Use in Religion
Religion is another domain which is selected for domain analysis in this study. Almost
the overwhelming majority of the respondents (more than 80%) use Amharic language in
the domain of religion. Only small proportions of respondents (about 13%) use Gurage
language in this domain. Oromo, Somali and foreign languages are also used in this
domain. Table 16 below presents the languages used by the Gurage in the domain of
religion in cosmopolitan Dire Dawa.
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Table 16: Language(s) used by respondents in the domain of religion

language | Gurage Ambharic Oromo Foreign Gurage Ambharic Gurage, Gurage, Total
Amharic &4 Ambharic,
use in & & Oromo Oromo
Somali
Ambharic Oromo
Freq. | % | Freq.| % Freq. | % | Freq. | % Freq. | % Freq. | % | Freq.| % | Freq. | % | Freq. | %
Churches 4 1.5 | 240 | 89.5 | - - - - 4 1.5 12 45 | - - 8 3 268 | 100
Mosques 4 43|16 |[174 |12 13 | 36 39.1 | 8 8.7 8 8.7 |8 8.7 |- - 92 100
Prayer 36 9.7 | 280 | 75.3 | - - 32 8.6 |24 6.5 - - - - - - 372 | 100
Byreligious | 156 | 42 | 128 | 344 | 12 3.2 - - 60 16.1 | 16 43 | - - - - 372 | 100
elders
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As indicated in the above table a negligible proportion of respondents (4, which
corresponds to 1.5% of the sample) said that they use Gurage language in churches.
However, an overwhelming majority (89.5%) of them said they use Amharic in this sub
domain. Only 4 of them (1.5%) said that they use both languages. Another 12
respondents (4.5%) said that they use Amharic and Oromo languages; and the rest 8
respondents (3%) said that they use either of the Gurage, Amharic, Oromo and Somali
languages.

Muslim participants were also asked to reveal their language praxis in mosques. As such,
36 respondents (39.1%) reported that they use foreign language - basically Arabic.
Similarly, when 16 respondents (17.4%) reported that they speak in Amharic, other 12
respondents (13%) reported that they use Oromo. Yet only 4 respondents (4.3%)
reported that they speak in Gurage. Both Gurage and Amharic languages were used by 8
respondents (8.7%) in this sub domain which is similar to Amharic and Oromo
languages. And finally the remaining 8 respondents (8.7%) reported that they use
Gurage, Amharic, Oromo and Somali languages.

Language of prayer was also asked for participants that attested the dominance of
Ambharic language which is spoken by 280 respondents (75.3%). Gurage language is
spoken by only 36 participants (9.7%). In addition to this, 32 respondents (8.6%) speak
foreign language during prayer. The remaining 24 respondents (6.5%) speak both Gurage
and Amharic languages.

Regardless of the prestigious positions Amharic takes in churches and during prayers,
Gurage language is apparently used by 42% of religious leaders. This might be during
blessings, and other gatherings other than religious places. Again 128 respondents
(34.4%) replied that Amharic is used by religious leaders for such purposes. Moreover,
the number of respondents, who said that Oromo language is used by Gurage religious
leaders, is 12 (3.2%) which is insignificant. Finally, 20.4% of the sample said that Gurage
religious leaders use either from the Gurage, Amharic, and Oromo languages.

4.4.4. Language Use in Schools
The available objective vitality data presented in chapter four suggests that there is no
institutional support which provides a ground that Gurage language can be used in formal
domains such as schools and government offices. Amharic, the official language of the
Dire Dawa Administration, dominates being used as a medium of instruction and taught
as a subject. English language is also apparently used in Dire Dawa Schools. Table 17
below presents the general picture of language use in Dire Dawa schools.
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Table 17: Language (s) used in schools

Gurage Ambharic Gurage Ambharic Amharic Gurage, Total
Ambharic, &
language us¢ & & & Somali
in schools
Ambaric Oromo Foreign
Freq| %| Freq| % | Freq %| Freq) % | Freq| % | Freq] %| Freq| %
5 1.3] 196 | 52.7| 10 2.7 | 20 5.4 107 28.8( 34 9.1 | 372 100

As the table shows 52.7% of the respondents claimed that Amharic language is used in
schools. Similarly, 28.8% of the sample claimed that Amharic and foreign language are
used. A numerical minority of them (1.3%) also stated that Gurage is used in schools
presumably other than a medium or subject of instruction. A small portion of the sample
(2.7%) said that Gurage and Amharic are used in schools. Other 5.4% of the respondents
claimed that Amharic and Oromo languages are used; and, some others (9.1%) claimed
that three languages Gurage, Amharic and Oromo are used in schools. Respondents were
also asked to report their actual language use trends when talking with different

interlocutors at schools. Their responses are presented in table 18 below.
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Table 18: Respondents’ language use trends at schools

Which language do you | Gurage Ambharic Oromo Foreign Gurage Ambharic Amharic | NA Total
use in schools when
talking: & & &
Ambharic Oromo Foreign
Freq.| % | Freq.| % Freq.| % | Freq.| % Freq.| % Freq. | % | Freq.| % | Freq.| % | Freq.| %
With students 4 131|260 | 828 - - |4 13 |8 2.6 |27 86 |11 |35 |58 - | 314 | 100
With teachers - - 208 | 66.2 | - - 139 124 | - - 19 6.1 | 48 | 15.3| 58 - | 314 | 100

NA stands for Not Applicable (either illiterate of no exposure to schools)
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As the Table 18 shows, only 1.3% of the sample, who had exposure to schools, uses
Gurage language when they address students. However, an overwhelming majority of
them (82.8%) speak Amharic language. Other 1.3% use foreign language with students.
In addition, 8.6% of these respondents use both Amharic and Oromo languages.
Nevertheless, 2.6% of them use Gurage and Amharic in addressing students. Hence, the
respondents’ language praxis in this sub-domain is dominated basically by Amharic
language.

In the same table it is indicated that about 66.2% of the sample, who had exposure to
schools, use Amharic in addressing teachers. An important proportion of them (12.4%)
use foreign language with teachers. In similar way, 6.1% of them use both Amharic and
Oromo languages for such a purpose. Finally, 15.3% of them use a combination of
Ambharic and foreign languages when they speak with teachers. As such, it can be inferred
from the above observations that there is a transition from Ambharic to foreign languages
when respondents address students and teachers respectively.

4.4.5. Language use with Relatives

Investigating the language use of the Gurage with their relatives was also imperative in
this research to prove the proposition that the Gurage could retain their language better
in the intimate and informal domains. In this case, it was found that respondents showed
a greater tendency of using Gurage language than in other similar domains. Accordingly,
more than half of the sample (240, corresponding to 63.4%) use Gurage language when
talking with relatives. At this juncture respondents were asked to reveal their language
behaviors when talking with their relatives in cities and counties. A small proportion of
them (11.8%) also use Amharic. The results are presented in table 19 hereunder.

Table 19: Language (s) respondents use with their relatives

Gurage Ambharic Oromo Gurage Gurage, Total
Ambharic ¢
& Oromo
Ambharic
language use Freq- | % Freq. | % Freq.. % | Freq. | % Freq. | % | Freq. | %
With relatives in urban 132 | 35.5 120 | 32.3 - - 112 | 30.1 8 2.2 372 100
With relatives in rural 284 | 76.3 10 10.8 - - 36 9.7 12 3.2l 372 100

As table 19 depicts, the numerical majority of participants (76.3%) use Gurage language
when talking to their relatives in counties whereas only 35.5% of them do it with
relatives in cities. The table also indicates that Amharic is better used with relatives in
cities than in rural. While the proportion of those who use Amharic when talking with
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relatives in cities is 32.3%, it is only 10.8% of the sample who do with relatives in the
rural. The proportion of the participants who use both languages also varies which is
30.1% and 9.7% with rural and urban relatives respectively. A negligible proportion of
the sample (about 3%) uses a combination of Gurage, Amharic, and Oromo languages.
This observation provides a clear evidence that Gurage language is best maintained in
rural than in urban.

In order to check whether there is a significant proportion difference between male and
female respondents in terms their Gurage language use with their relatives, T test was
conducted.

Where:
Hy:P,—P,=0vsH_:P,—P, %0

We can work out the test statistic Z thus:

7 = g ﬁ}\l - ﬁA _
Pb, | P4,
r]1 r]2
S 0.55—0.45 1549
\/ 0.55x 0.45 .\ 0.45x 0.55
132 108

P value =0.122

Therefore, we we can not reject the null hypothesis; and, conclude that there is no
significant proportion difference between male and female respondents in their Gurage
language praxis with their relatives with a p value > 0.122.

A similar test was conducted to check whether there is a significant proportion difference
between the first and second generations under the study. The result is presented
hereunder:

Where :

We can work out the test statistic Z thus:
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ﬁl B ﬁz
XY
n, n,

7 =

. 0.35-0.65 46875

J035x065+065x035
84 156

P1= proportion of the second generation

P2 = proportion of the first generation

P value <0.001

Thus we reject the null hypothesis and accept the alternate hypothesis; and, we conclude
that there is a significant proportion difference between the first and second generation
speakers when talking with their relatives at Z = -4.6875 and p value <0.001.

4.4.6. Language Use in Business Domain
Respondents were also asked their language behavior in the domain of business. The four
languages; Gurage, Amharic, Oromo, and Somali are used in this domain with a relatively
varying degree of occurrence. The table below presents the results of the analysis of
questionnaire.
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Table 20: Languages respondents use for business

language | Gurage Ambharic Oromo Somali Gurage Ambharic, Ambharic Gurage, Gurage, Total
Oromo 8 Amharic § Ambharic,
use in & Somali & Oromo Oromo &
Somali
Ambharic Oromo
Freq. | % | Freq. | % Freq. | % Freq. | % | Freq. | % | Freq. | % Freq. | % |Freq. | % |[Freq.| % | Freq. | %
Market 16 43| 200 |53.8](56 15.1| 8 22| 44 11.8| 8 2.2 16 43 | 4 1.1 | 20 54 | 372 100
places
Shops 8 2.2 242 |65 |40 10.8 | 18 48| 28 75 | 8 22 |- - 28 75 | - - 372 | 100
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The above table shows that 16 respondents (4.3%) use Gurage, 200 (53.8%), use
Ambharic, 56(15.1%) use Oromo, and 8 (2.2%) use Somali languages in market places. In
addition, 44 respondents (11.8%) use both Gurage and Ambharic languages. Another
cohort of the sample (16, which account 4.3%) use Amharic and Oromo languages in this
sub-domain. Other 8 respondents (2.2%) said that they use Amharic, Oromo, and Somali
languages; and, that of 4 respondents (1.1%) use Gurage, Amharic and Oromo languages.
The rest 20 respondents (5.4%) reported that they use alternating the four languages in
this domain.

With regard to the respondents’ language use behaviors in shops, the majority (65%) of
them again use Amharic language. Only 2.2% of the sample use Gurage in this sub
domain. While 40 respondents (10.8%) reported that they use Oromo in this sub domain,
a few (4.8%) also reported that they use Somali. The rest 17.2% of the sample use a
combination of either the two, three or four languages.

4,4.7. Language Use in Cultural Domains
Respondents demonstrated good trend of using their heritage language in this domain
though not so strongly they did in other informal and intimate domains (cf. 4.4.1.1, 4.4.1.2
and 4.4.5). The results of the analysis are presented as follows.
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Table 21: Language(s) respondents use in cultural events

Gurage Ambharic Oromo Gurage Ambharic Gurage, NA Total
Language use & & Ambharic, &
during Ambharic Oromo Oromo

Freq. | % Freq. | % Freq.| % | Freq. | % Freq. | % | Freq. | % Freq. | % | Freq. | %
Gurage development 192 | 585 60 18.3 - - 68 | 20.7 - - 8 2.4 44 -| 328 | 100
association
Idir [ Iqub 92 28 96 | 29.3] - - 140 | 46.7 - - - - 44 -| 328 | 100
Mourning 84 | 22,6/ 176 | 473 - - 89 | 239 11 3 12 3.2 - -l 372 | 100
Marriage 95 | 255 193 | 519 - - 68 | 183 4 111 12 3.2 - -l 372 | 100

NA stands for Not Applicable (either illiterate of no exposure to the event)
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The results in the above table showed that more than half of the participants (58.5%)
speak Gurage language during Gurage development association gatherings. Amharic is
also used by 18.3% of the participants in this sub domain. Also a considerable part
(20.7%) of the sample use both Gurage and Amharic languages in here.

Referring to the self responses of the participants regarding their language praxis in iqub
and idir events, it is indicated that 28% of them use Gurage; 29.3% them use Amharic;
and, that of 46.7% use them both languages.

Respondents also reported their language use trends during mourning. While 22.6% of
them use Gurage language during mourning, 47.3% others do in Amharic. Other 23.9% of
the sample use both Gurage and Amharic languages. A very few respondents (5.3%) use a
combination of the three: Gurage, Amharic, and Oromo languages.

The last one asks respondents to reveal their language usage trends during marriage
ceremonies. Accordingly, 25.5% of them use Gurage; 51.9% use Amharic; and, 18.3% use
both languages. A very few respondents (4.4%) use a combination of the three: Gurage,
Ambharic, and Oromo languages. In summary, it can be said that Gurage language is fairly
used in cultural domains but Amharic is also done concomitant to it.

4.4.8. Language Use in Government Offices
The language praxis in this domain is highly dominated by Amharic, which is spoken by
about 85% of the sample. The official language takes this advantage may be due to
different factors like meetings are held in it, or officers are required to know it. In a very
rare and few cases participants use their heritage language in government offices. The
result would be obvious and expected in such a context where Gurage language doesn’t
get any official recognition.
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Table 22: Language(s) respondents use in government offices

Gurage Ambaric Oromo Gurage Ambharic NA Total

Language use in & Amharic | & Oromo

Freq. | % | Freq. | % Freq. |% |Freq. | % |Freq. | % | Freq. | % | Freq. | %

Health centers 25 | 6.7 299 | 80.4 4 |11 16 4.3 28 | 7.5 - - | 372 100

Courts 15 4.6/ 283 | 87.3 14 | 4.3 4 1.2 8 2.5/ 48 -| 324 100

NA stands for Not Applicable (have no exposure to the domain)
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As the table depicts a numerical minority (about 5%) use Gurage language in government
offices. This could be in cases when they meet other Gurages in those places. A few the
samples also use Oromo language, one among the majority languages, in this domain. The
official language takes this advantage may be due to different factors like meetings are
hold in it. Or may be due to officers might are required to know it.

4,4.9. Language Use during Emotional Reactions

Respondents’ language behavior when they are in a provocative mood is imperative not
only to know the distribution of the languages but also to infer to the language to which
their ethnolinguistic identity attachment is communicated. In this respect, respondents
were asked to reveal the language (s) they dominantly use when they are in provocative
moods. In summary, respondents showed a tendency of using their heritage language
when they were in provocative moods though it is not utmost. This can be taken as an
indicator of the manifestation of their aspired ethnolinguistic identity. Using Gurage
when in a provocative moods, respondents are tantamount to declare themselves as
Gurage.

Table 23 below presents the results of the analysis.
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Table 23: Language (s) during emotional reactions

language | Gurage Ambharic Oromo Foreign Gurage & Amharic & Amharic anq Gurage, Total

use when Ambharic Oromo Foreign Ambharic 9

you are Oromo

Freq. | % Freq. | % Freq. (% | Freq. | % | Freq. | % Freq.| % |Freq. |% |[Freq. | % | Freq. | %

Blessing 124 33.3| 156 419 | - - - - | 68 183 | 4 1.1 | 12 32 |8 2.2 | 372 100
others
Cursing 100 269 | 171 46 |8 22120 54| 48 129 - - 13 35 |12 3.2 | 372 100
others
Angry 116 31.2 | 168 452 | 11 3 19 24| 56 15.1| 12 32 |- - - - 372 100
Dreaming 139 37.4 | 192 51.6 | - - 9 24| 32 86 |- - - - - - 372 100
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Considerable proportions of the sample use Gurage language during emotional reactions
though they do better in Amharic. As depicted in table 24, 33.3% of the sample uses
Gurage when blessing others. However, the proportion of respondents who use Amharic
is found greater (41.9%). Other 18.3% of the sample use both Gurage and Amharic for the
same purpose. An insignificant proportion of them use a combination of Amharic and
Oromo (1.1%) or Amharic and foreign (3.2%).

Another important issue regarding the provocative mood is cursing others or wishing evil
on others. In relation to this, 26.9% of the participants use their heritage language. But,
46% of the participants use Amharic. Other respondents (12.9%) use both Gurage and
Ambharic languages. A very few use Oromo and foreign languages for curing which
accounted to be 2.2% and 5.4% respectively.

Respondents were also asked to reveal their language behaviors when they are
expressing annoyance. Accordingly, while 31.2% of them use their heritage language, a
considerable figure of them (45.2%) use Amharic. The proportion of the participants who
use both Gurage and Ambharic languages when they are angry is 15.1%. Oromo and
foreign languages are also used for a similar purpose but with insignificant percentage,
which accounts to be 3% and 2.4% respectively.

It was also tried to examine the language (s) to which respondents associate themselves
when dreaming. As such, 37.4% of the reported that they dream in their heritage
language. Again significant others (51.6%) reported that they dream in Amharic. And still
others (8.6%) reported that they dream in both languages. A negligible proportion of
them (2.4%) said they dream in foreign languages. Respondents did not show association
with Oromo language during dreaming.

4.4.10. Language Use during Emphasis
It was tried to investigate the importance of languages for Gurage under the study to
undertake certain specific functions/roles roles other than the aforementioned ones. In
relation to this, participants were asked disclose their language use habits when talking
secrets and counting numbers. The results are presented in the following table.

Table 24: Language (s) respondents during emphasis

language use | Gurage Ambharic Oromo Gurage Ambharic Gurage, Total
when you are Ambharic ¢
& Ambharic| & Foreign Oromo

Freq.| % | Freq.| % Freq.| % | Freq.| % | Freq., % Freq.| % Frea.| %

Talking secrets 159 | 42.7| 148 | 398 | - - 55 14.8 10 2.7 | - - 372 | 100
Counting 89 23.9| 216 | 581 | 8 2.2 | 48 129 - - 11 3 372 | 100
numbers
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Secrets in this study are regarded as an information is either that others must not know
or that uncommon to everyone. It is assumed that respondents may talk secrets in any
circumstance they are. For example, in the first stance they may reveal about their
divergence strategies and in the second stance they might talk about information that
must be kept secret between them and their interlocutors. In any of the cases, Gurage
language is used by 42.7% of the participants, and so Amharic is done by 39.8%.

With regard to counting numbers, 23.9% of the sample use Gurage language. However,
the greater part of them (58.2%) uses Amharic for counting. Unimportant number of the
respondents (2.2%) also reported that they use Oromo language for counting. 12.9% of
the sample also use both Gurage and Amharic languages. The remaining 3% of them said
that they use Gurage, Amharic and Oromo languages.

4.4.11. Language Use with Strangers
Regarding this issue, 24 respondents (6.5%) claimed that they use Gurage language when
they talk with people they get for the first time. A preponderance of the participants
(67.7%) claimed that they use Amharic. Other 52 respondents (14%%) claimed that they
use both languages. similarly, 6.5% of them said that they use Amharic and Oromo
languages. The remaining 20 of them (5.4%) claimed that they use four languages:
Gurage, Amharic, Oromo and Somali. The results are presented in table 25.

Table 25: Language (s) respondents use with strangers

Language Frequency| Percentage
Gurage 27 7.2
Ambharic 249 66.9
Gurage and Ambharic 52 14
Ambharic and Oromo 24 6.5
Gurage, Amharic, Oromo and Somali 20 5.4
Total 372 100
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Chapter five

Language Attitudes of the Gurage

Introduction

In this chapter an examination of attitudes of the Gurage towards their languages as well
as their cross linguistic attitudes is presented. The attitudes statements were prepared
and scored on Likert-type scale with the responses progressing from one through to five
for strongly disagree (SD), disagree (D), undecided (UD), agree (A), and strongly agree
(SA) respectively.

The scales were prepared based on conceptual literature. A total of 31 belief statements
with the five responses were prepared and categorized into 7 scales each consisting of
varied number of statements. Accordingly, the scales are divided into based on the
following themes: Attitudes on Self Identification (AtSI) N=3; Attitudes on Gurage
Culture (AtGC) N=4; Attitudes on Gurage Language (AtGL) N=8; Attitudes on Gurage
Language Maintenance (AtGLM) N=3; Attitudes on Gurage Language Literacy (AtGLL)
N=5; Attitudes on Gurage Language Speaker (AtGLS) N=4; and, Attitudes on Institutional
Support (AtIS) N=4.

A Cronbach’s Alpha® measure of the internal consistency reliability of the scales was
analyzed to check the reliability of the scales. Accordingly, the scales were found reliable
at alpha =0.876 which indicates that the scale is highly reliable. In addition, to ascertain
mean differences between respondents in terms of age and sex, t-test was employed.

Regarding the respondents cross linguistic attitudes, language preference statements
were prepared and ranked from first to sixth for the given six languages. The results of
these language preferences statements were analyzed using descriptive statistics.

5.1. Attitudes on Self Identification (AtSI)
The extent to which respondents identify themselves dictated the strength of their
ethnolinguistic identity in question. In this regard, respondents were asked to reveal their

opinions regarding their ethnolinguistic self identification. The results are presented in
table 26 below:

° Generally speaking, a Cronbach’s alpha value greater than 0.7 is an indication of a reliable instrument.
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Table 26: feelings on self identification

No. | Statement SA A uD D SD | Mean | StD
N | % N % N % N [ % %
1 [ feel proud of being Gurage 318] 85.5 20 |54 18 |48 13|35 0.8 | 4.71 781
2 [ consider myself as a Gurage language Speaker | 244| 65.6 55 1148 |43 |11.6 |27 |73 0.8 [ 4.37 1
3 A Gurage person is the one who speaks Gurage | 223| 59.9 47 | 126 |75 |20.2 |24 ] 6.5 0.8 [ 4.24 1.037
language
Overall 785 70.34 | 122 | 109 | 136 | 12.2 | 64 | 5.7 0.8 | 13.33 | 2.37
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As indicated in the above table respondents were asked to reveal their feelings on
identifying themselves. Accordingly, responding to item 1, 85.5% of the respondents
strongly agreed that they feel proud of being Gurage. Similarly, 5.4% of them agreed on it.
However, 8.21% of them don’t feel that they are proud of being Gurage. Consistently
respondents showed similar reaction to item 2 “I consider myself as Gurage language
speaker”. Hence, 65.6% of them strongly agreed and 14.8% agreed respectively.
However, 11.6% of the respondents were not able to decide on the statement as they
might have justifications. Contrary to this 7.3% disagreed that they consider themselves
as a Gurage language speaker.

Finally, only 0.8% of them strongly disagreed on the statement. This can prove that the
Gurage people identify themselves through the language they speak; language serves as
an indicator of identity. Again, 72.5 % of respondents agreed to the statement “a Gurage
person is the one who speaks Gurage language” on item 3. On the other hand, numerical
minority of them 7.3% disagreed to the statement. Notwithstanding this, a considerable
proportion of them, who might have justifications, (20%) were not able to decide on the
statement.

The means of the responses for all statements in the table ranged from 4.27 to 4.73, with
an overall mean of 4.44. When we examine the overall result of the table, the numerical
majority of the respondents (81.24%) by and large agreed to all the statements. But,
12.2% of the respondents were not able to decide on the statements. The findings
suggest that, despite the variability in the responses given, the respondents hold more
positive attitudes on identifying themselves.

An independent t-test was conducted to check if there is significant mean difference
between the two ages and gender groups regarding their feelings on identifying
themselves. The summary of the results is presented in table 27, below.

Table 27: T-test of significant mean differences on self identification

Belief | Variable | Socio-demographic | Mean | Sd t Sig
category
Age 12-24 13.24 | 2.859 | -.605 | .545
AtSI 25-45 13.39 | 1916
Gender | Male 13.52 | 2.537 | 1.871 | 0.062
Female 13.06 | 2.111
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Table 27 indicates that there is no significant mean difference with regard to age and
gender as p>0.05 in both cases. This is due the fact that the mean for first generation
(M=13.39) was not significantly higher than for second generation (M=13.24). Similarly,
the mean for males (M=13.52) was not significantly higher than the mean for females
(M=13.06). This indicates that the two age and gender cohort showed more likely similar
tendency in defining themselves as Gurage.

5.2. Attitudes on Gurage Culture (AtGC)
The respondents’ attitudes presented in table 28 showed that they have positive
attitudes towards their culture that majority of them agreed to the items in the scale.
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Table 28: Respondents’ feelings about Gurage Culture

No. | Statement SA A [8))) D SD Mean | StD
N % N % N % N % N | %

1 The Gurage Culture is attractive 3161849 | 28 |75 16 |43 12 | 3.2 - - 4.74 .687

2 [ know the Gurage history and 1451 39 85 228 (112|301 |30 |81 - - 3.93 1.005
culture very well

3 [ shall maintain the Gurage 212 | 57 120 | 323 |28 |75 12 3.2 - - 4.43 .769
language and culture

4 [ believe that a Gurage person 68 | 18.3 | 60 16.1 | 73 19.6 [ 143 | 384 [ 28 7.5 | 2.99 1.258
should marry a Gurage one
Overall 7411 49.8 | 293 | 19.7 | 229 | 154 [ 197 | 13.2 | 28 [ 1.8 | 16.09 | 2.765
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As it can be seen from item 1 of table 28, respondents were asked to reveal their opinion
on the statement “the Gurage culture is attractive”. Accordingly, 316 (84.9%) of the
respondents strongly agreed, 28 (7.5%) of the respondents agreed, 16 (4.3%)
respondents were unable to decide, and that of, 12 (3.2%) of the respondents disagreed.
This shows that the majority of the respondents positively agreed that their culture is
attractive.

The second statement elicits respondents’ opinions regarding their knowledge of the
Gurage culture and history. Hence, below half of the respondents 145 (39%) strongly
agreed that they know the Gurage history and culture very well. Similarly, 88 others
(22.8%) agreed that they know the Gurage history and culture very well. A sufficient
number of the respondents 112 (30.1%) have no opinion regarding their knowledge of
the history and culture of the Gurage. These respondents were neither acquainted to the
Gurage culture and history nor they were comfortable disclose it. On the other hand, 30
respondents (8.1%) disagreed that they know the Gurage Culture and history very well.
Hence, we can infer that a considerable proportion of the sample do not agree that they
know the Gurage history and culture very well. The mean score for this statement is 3.93.

Item 3 also asks respondents to rate their level of agreement regarding Gurage language
maintenance. As such, 57% of them strongly agreed to the statement “I shall maintain the
Gurage language and culture”. Similarly 32.3% others agreed to it. Only 7.5% were not
able to decide on it, and finally 3.2% disagreed. Hence, more than 87% of the sample
agreed to the statement, with the mean score 4.43.

Finally, regarding item 4 of the same table, only 68 respondents (18.3%) strongly agreed
and that of 60 respondents (16.1%) agreed to the statement “a Gurage person should
marry a Gurage one”. The remaining 65.6% of the sample were neither able to agree or
decide. From the responses we can infer that most of the respondents possess
unfavorable attitudes regarding endogamous marriage with in the Gurage, which
important factor for maintaining their ethnolinguistic identity under scrutiny. This
suggests that the participants favor exogamous marriage which affects the strength of
their demographic representation _vitality. The mean score for this statement is below 3,
which is 2.99.

When we examine the overall respondents AtGC, the highest mean score is 4.74 for
“Gurage culture is attractive” and the lowest mean score is 2.99 for “a Gurage person
should marry a Gurage one”. More than 69% of the sample has agreed to the overall
statements. The average score to AtGC is 4.02.

The independent t-test showed that there is no significant mean difference between the
males and females, and the first and the second generation respondents regarding their
AtGC with the p value of 0.207 and 0.546 respectively; p>0.05 in both cases.
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5.3. Attitudes on Gurage Language (AtGL)
Another indicator of the ethnolinguistic identity of the respondents is questioning their
attitudes towards their language. In this regard, the respondents were asked to reveal
their attitudes regarding their language. Table 29 presents the results of the analysis.
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Table 29: Respondents’ feelings about Gurage Language

No. | Statement SA A UD D SD | Mean | St.D
N % N % N % N % N | %

1 Gurage language is very important language 183 | 49.2 (44 | 11.8| 145 39 - - - |- 41 935

2 Gurage language is interesting 292 | 785|160 |16.1|20 |54 |- - - |- 4,73 | .552

3 Gurage language helps to express 328 (88228 |75 |16 |43 |- - - - 484 | 471
Gurage culture

4 Speaking Gurage strengthens Gurage 158 | 425(52 |14 |93 |25 |61 |164|8 |22]|378 |1.217
ethnolinguistic identity

5 Gurage language can be official language 62 167|136 |97 |213(573|52 |14 |9 |24|3.24 |.972

6 [ feel that Gurage language is my mother tongue 263 |70.7128 |75 [24 |65 [45 |121(12|3.2| 43 1.207

7 [ feel happy when Gurage is spoken at home 195 |[524|132(355(16 |43 |29 |78 |- |- 433 |.881

8 [ feel proud when [ speak Gurage 263 | 70.7|56 |15.1|21 |56 |32 |86 |- |- 448 |.939
Overall 1744 | 58.6 | 436 | 14.6 | 548 | 184 | 21974 |29|1 | 33.80|4.114

87




As it can be showed in table 29, the item and item analysis demonstrates inconsistency in
responses for the statements on the scale. Accordingly, 78.5% of the respondents
strongly agreed to the stereotype belief that “Gurage language is interesting”. While only
49.2% strongly agreed to the belief that “Gurage language is an important language”.
These observations provide evidence that Gurage language is given a relatively high
social status within the group.

Again, 95.7% replied that Gurage language helps to express Gurage culture. Other
responses also demonstrated respondents’ favorable attitudes towards their language.
Responses in item 6 showed that 78.2% agreed that Gurage language is their mother
tongue. Hence, they considered their language as part of their heritage language. In
similar way, more than half of them (56.5%) agreed that Gurage language helps to
express Gurage ethnolingustic identity.

In consistent to the responses to item 6, 70.7% of the respondents agreed to the
statement “I feel proud when I speak Gurage” on item 8. On the contrary, it was found
that only 26.4% agreed to the belief on statement “Gurage language can be an official
language”. Nevertheless, responses in table 30 suggest that respondents possess fairly
positive attitudes. This is perhaps due to the evidence that the mean score for all items is
above the neutral score 3.00. The mean of the responses ranged from 3.24 (lowest) to
4.84 (highest).

An independent T-test was conducted to check whether significant mean differences exist
regarding AtGL between males and females, and first generation and second generation
respectively. Table 30 demonstrates the result of the analysis.
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Table 30: T- test of significant mean difference on AtGL

Belief | Variable | Socio-demographic | Mean | Sd t Sig
category
AtGL | Age 12-24 34.32 | 3.956 | 3.456 | 0.001*
25-45 33.16 | 4.131
Gender Male 34.25 | 3.845 | 2.479 | 0.014*
Female 33.19 | 4.398

*Significant at p<0.05

Accordingly, it was found that there exists a significant mean difference between women
and men at p= 0.014. Hence, men were observed having more favorable AtGL than
women. Similarly, a significant mean difference was observed regarding AtGL between
the first and the second generation at p=0.001.

5.4. Attitudes on Gurage Language Maintenance (AtGLM)
Respondents’ attitudes on language maintenance efforts may dictate the degree to
which they maintain their language. Most of the respondents (77.6%) agreed on
maintaining their mother tongue. Table 31 below presents the results of the analysis.
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Table 31: Respondents beliefs on Gurage language maintenance

Statement SA A uD D SD | Mean | StD
No. N % N % N % N | % %
1 The Gurage shall teach their language to their children 291|782 |54 |145|21 |56 |6 |16 - 1469 |.651
2 If the Gurage language dies then the culture does 132 135.5(126(339 (87 |234 27|73 - 1398 |.939
3 Gurage children shall learn their language during their 1521409 | 111|298 |86 |23.1|23]|6.2 - | 405 |.942

childhood

Overall 575|51.5|291| 261|194 |174|56|5 - [ 12.72 | 2.031
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As it is shown in table 31, 92.7% of the respondents agreed to the statement “the Gurage
shall teach their language to their children”. However, only a small portion of them 1.6%
did not agree to it. Consistent to this majority of the respondents (69.4%) showed similar
reaction to item 2 (if the Gurage language dies then the culture does”. However, a
considerable proportion of the sample (23.4%) were not able to react to this statement.
Only few respondents 7.3% disagreed to the same statement in item 2. Regarding item 3
(Gurage children shall learn their language during their childhood), 70.7% agreed, 23.1%
did not decided, and 6.2% disagreed respectively. The mean scores for all items i.e.,
AtGLM is 4.19 which greater than the neutral level 3.00. Overall, it is observed that 76.6%
of the sample agreed to AtGLM scale. The remaining 17.4% and 5% replied undecided
and disagree respectively. Hence, it could possible to infer that the majority of the
respondents possess favorable opinions towards Gurage language maintenance.

An independent T-test was conducted to infer whether there is significant mean
difference among respondents with respect to their AtGLM considering their sex and age.
The result of the demonstration is presented in the following table:

Table 32: T-test result on mean difference on AtGLM

Belief | Variable | Socio-demographic | Mean | Sd t Sig
category
Age 12-24 12.66 | 1.858 | -.493 | .623
AtGLM 25-45 12.77 | 2.161
Gender | Male 1295 | 1.796 | 2.596 | 0.010*
Female 12.40 | 2.285

*Significant at p<0.05

Table 32 indicates that significant difference existed in AtGLM between males and
females at p=0.01, i.e,, p<0.05. Hence, men are observed having more positive attitude on
Gurage language maintenance than women. However, there is no significant mean
difference with regard to age.

5.5. Attitudes on Gurage Language Literacy (AtGLL)

Respondents’ attitudes towards mother tongue education revealed that they have
strong desire to learn in their language. The results are shown in table 33 below.
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Table 33: Respondents’ feelings about Gurage language Literacy

No. | Statement SA A uD D SD Mean | StD
N % N % N % N | % N | %

1 Learning Gurage is a sign of modernity 148 | 39.8 | 104 | 28 64 | 17.2|46|12.4|10)| 2.7 | 3.9 1.140

2 Learning Gurage is useful and important 207 |[55.6]118|31.7 |41 |11 3 (108 [3 [08]441 |.780

3 Learning Gurage helps to know more 286 | 769 |55 | 148 (28 (75 (3 |08 |- |- 4.68 | .647
about the history and culture of the Gurage

4 [ would go if someone teaches how to 202 | 543|185 | 228 |63 [169(22|59 |- |- 426 |.941
read and how to write Gurage in my village

5 [ would but if books are written 258 (694170 (188 |33 (89 |11]|3 - - 455 |.777
about Gurage language and culture
Overall 1101 | 59.2 | 432|232 | 229123 (85|45 |13(0.7 | 21.78 | 2.967
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As shown in table 33, 39.8% of the respondents strongly agreed to the statement
“learning Gurage is a sign of modernity”. Similarly 28% others agreed to it. 17.2% of them
were not able to decide. On the contrary, 12.4% and 2.7% showed their opinion by
choosing disagree and strongly disagree respectively. When we examine responses of
item 2 “Learning Gurage is useful and important”, we get 55.6% respondents who
strongly agreed, 31.7% respondents who agreed, 11% who did not decide, 0.8% who
disagreed and that of 0.8% who strongly disagreed.

Item 3 of the same table asks respondents to reveal their level of agreement to the
statement “learning Gurage helps to know more about the history and culture of the
Gurage”. Accordingly, 76.9% strongly agreed and 14.8% agreed to the statement.
However, a numerical minority of the respondents (0.8%) disagreed. Again, 7.5% other
were not able to decide as they might have their own reasons.

Respondents were also asked to reveal their language stereotypes on item 4 “I would go if
someone teaches how to read and write in Gurage in my village”. Accordingly, more than
half of them (54.3%) strongly agreed, and in similar was 22.8% others agreed. However,
a considerable proportion of them (16.9%) were not able to decide. These respondents
might have their own views regarding the issue raised. Finally, a negligible number of the
sample (5.9%) disagreed to the statement.

Finally, 69.4% of the sample strongly agreed to the statement “I would buy if books are
written about Gurage language and culture”. Correspondingly, 18.8% of them also agreed
to the statement. However, only 3% of the sample disagreed to the issue raised in the
statement.

The overall responses given to the scale AtGLM suggest that the Gurage have fairly
positive attitude towards Gurage language literacy. This is evident from the observation
that 82.4% of the sample agreed to the scale with the mean score 4.35. The lowest mean
of the scale is 3.9 but the highest is 4.68. This result suggests that there needs rethinking
of language education policy of the Dire Dawa city administration.

An independent T-test was conducted to check whether there is significant mean
difference among respondents with respect to their AtGLL considering their sex and age.
The result of the demonstration is presented in table 34 below:
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Table 34: T-test result on significant mean difference on AtGLL

Belief | Variable | Socio-demographic | Mean | Sd t Sig
category
Age 12-24 22.2 | 3.031 | 2.399 | .017*
AtGLL 25-45 21.46 | 2.881
Gender Male 224 2.812 | 1.992 | .047*
Female 2142 | 3.142

*Significant at p<0.05

Table 34 shows that there is a significant mean difference between the first and the
second generation speakers at p=0.017, p<0.05. This means the second generation
showed more positive attitude towards literacy in Gurage language than the first
generation. This may be due to the fact that the second generation speaker are not a
proficient in their mother tongue as the first generation. In the same way, it was found
that there exists a significant mean difference between males and females at p=0.047,
p<0.05. Here, men were found possessing fairly positive attitude than females.

5.6. Attitudes on Institutional Support (AtIS)
Institutional support is an important factor to predict the ethnolinguistic vitality of the
Gurage in Dire Dawa. In this regard, respondents were asked to reveal their opinion
regarding institutional support. Accordingly, the majority of them agreed to the
statements in the following table.
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Table 35: Respondents’ feelings about Institutional Support

No. | Statement SA A uD D SD | Mean | StD
N % N % N % N|[% [N [%

1 [ believe that there shall be a radio/TV broadcasting 178478113304 |79 |21.2|1 |{03|1 [03]|425 |[.815
in Gurage language in Dire Dawa

2 [ believe that Gurage Language must be 226160860 |16.1)|64 | 172|154 |7 |19|43 1.012
taught in schools in Dire Dawa

3 [ believe that a Gurage speaking person can 189 (50886 |23.1|69 |185|22(59(6 |1.6]|4.16 | 1.027
assume positions government offices in Dire Dawa

4 [ believe that a Gurage speaker can be a member 2301 618|169 |185|54 |145(6 |16|13|35]|434 |1.016
of Dire Dawa parliament
Overall 823 | 55.3 | 328 22 266|179 | 44| 29| 27| 18| 17.04 | 3.072
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As table 35 illustrates, 47.8% strongly agreed to the statement that there shall be a TV/
radio broadcasting in Gurage language in Dire Dawa. Correspondingly, 30.4% also agreed
that there should be TV/radio broadcastings in Gurage language. However, a negligible
proportion of the sample (below 1%) disagreed to the statement. Again, a considerable
number of them (21.2%) were not able to decide on it. Thus, it can be said that the
numerical majority of the respondents need a TV/radio program broadcasting in Dire
Dawa administration. Respondents were also asked to rate their stereotyped opinions
regarding language teaching in Dire Dawa. They rated their opinions to the statement on
item 2 “Gurage Language must be taught in schools in Dire Dawa”. Accordingly, 60.8% of
them strongly agreed, 16.1% of them agreed, 17.2% of them did not decide, 4%of them
disagreed and that of 1.9%of them strongly disagreed to the statement. Hence, more than
75% of the sample agreed to the statement demanding Gurage language literacy in
multilingual Dire Dawa.

In the scale respondents also expressed their attitudes towards institutional support by
showing their agreement to the statement in item 3 “In Dire Dawa a Gurage speaking
person can assume positions government offices”. As such, 50.8% of them strongly
agreed to the issue raised. Consistently, 23.1% of them agreed to it. However, only 7.5%
of the sample did not able to agree on the issue. Hence, it is indicative that the
preponderance of respondents positively demand if they get institutional support
regarding the choice of language of education. Hence, they possess positive opinions on
the idea that Gurage language shall be taught in Dire Dawa schools.

Finally, 60.8% of the sample strongly agreed that a Gurage person shall be member of the
Dire Dawa parliament. In consistent to this, 18.5% others agreed that a Gurage person
shall be member of the parliament raised. Other 14.5% respondents did not able to
decide on the issue raised. These groups of people might have prior understanding of the
seat allocation of Dire Dawa parliament. As the data gathered through FGDs dictated, only
three seats are allocated for southern nations and nationalities (which include Gurage) in
the parliament. Only 5.1% of the sample was not able to agree on the statement.

The overall responses to the statements in the scale AtIS indicate that the Gurage were
found having more positive attitudes if they get institutional support. This is witnessed
from the data that 77.3% of the sample agreed to all statements in the scale AtIS.
However, 17.9%of the sample did not decide on the scale as they might have been raged
by the status quo in Dire Dawa administration. Only 2.9% showed their disagreement to
the scale. Nevertheless, it can be said that the most of respondents have preponderance
of opinions on institutional support with the average mean score of 4.26, which is greater
than the neutral level 3.00. The means of the responses ranged from 4.16 to 4.34.
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5.7. Attitudes on Gurage Language Speaker (AtGLS)
In this study, it was also tried to investigate the respondents’ attitudes towards Gurage
language speaker. The results of the analysis are demonstrated in table 36 below.
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Table 36: Respondents’ attitudes towards Gurage language speakers

No. | Statement SA A uD D SD | Mean | StD
N [% N % N [ % N | % N | %

1 [ believe that person who speaks Gurage is theone | 139|37.4 |77 | 20.7 |81 |21.8|42|11.3|33|89]|3.66 | 1316
who has high level of education

2 [ like Gurage speaking people 271|728 (41 |11 |47 |126|2 |05 |11|3 |45 .945

3 [ belief that Gurage speaking people shall be 2471664178 |21 |36 (97 |5 |13 |6 |16]|449 |.848
considered majority in Dire Dawa

4 [ believe that Gurage Speakers shall do well 305 | 82 28 |75 (24 |65 [2 |05 |13]|35]4.64 |.902
for the vitality of their language and culture
Overall 962 | 64.6 | 224 | 15.1 (188 |12.6 | 51|34 |63|42|173 2.887
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Responding to item 1 in table 36, more than half of the respondents (58.1%) agreed to
the stereotype belief “I believe that person who speaks Gurage is the one who has high
level of education”. However, 20.2% of the sample disagreed to the statement. The
remaining 21.8% were not sure about it. This result is indicative that the Gurage possess
pride to their ethnolinguistic identity under investigation in this study. Consistently
83.8% of the sample agreed to the stereotype statement in item 2 “I like Gurage speaking
people”. However, only 3.5% disagreed to the same statement. Other 12.6% of the sample
was not sure on whether they like Gurage speaking people. Nevertheless, the responses
suggest that respondents possess more favorable attitudes towards Gurage speakers.

Item 3 asks respondents opinions on whether Gurage speaking people shall be
considered as majority in Dire Dawa. Hence, a numerical majority of the sample (87.4%)
agreed whereas only 2.9% disagreed to the statement. This again shows that the Gurage
people in Dire Dawa have a preponderance of attitudes towards Gurage language
speakers. Finally, responding to the statement in item 4 “I believe that Gurage Speakers
shall do well for the vitality of their language and culture”, the entire majority (89.5%)
agreed. Yet a negligible proportion of the sample (4%) disagreed to the statement.

All items in the scale have a mean scores above the neutral level ranged from 3.66 to 4.64,
with an overall mean of 4.32. The responses suggest, despite the variability in the
responses given, 79.7% of the responses generally agreed with all the statements in the
scale. Therefore, it is possible to infer the prevalence respondents’ attitudes towards
Gurage language speakers.

An independent T-test was conducted to check if there is a mean difference between
males and females, and first generations and second generations with respect to their
AtGLS. Accordingly, it was found the there is no significant mean difference between the
two gender and age groups with the p value of 0.131 and 0.082 respectively. The p values
are >0.05 in both cases. The following table presents the result of the t-test analysis.

Table 37: T -test result on Significant mean difference on AtGLS

Belief | Variable | Socio-demographic | Mean | Sd t Sig
category
Age 12-24 22.15 | 3.455 | 1.050 | .294
AtGLL 25-45 21.77 | 2.881
Gender | Male 22.14 | 3.455 | 1.334 | .183
Female 21.66 | 3.43
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5.8. Cross-linguistic Attitudes
In addition to the feelings and beliefs they hold regarding their language; respondents
were also required to indicate their preferences of various languages in Dire Dawa for
various purposes. These cross-linguistic attitudes may be necessitated by the functions
each language plays with in the Gurage community. The descriptive analysis of the cross-
linguistic attitudes of the Gurage in Dire Dawa is presented.

5.8.1. Language preferences for Education
As the objective vitality analysis in chapter one presents schooling is given in the three
dominant languages in Dire Dawa- Amharic, Oromo and Somali. However, in this study,
respondents were given the chance to choose languages they prefer to get in the domain
of school. Their responses are presented in table 38 below.

Table 38 : Language choice in school

No. | Item Languages

GUR AMH ORO | SOM TIG FOR

N |% [N|% |N|%(N|% |[N|%|N |%

1 The language you 1941522173196 |0 |0 |[16|43(0 |0 |89] 239
wantyour children to

learn in schools

2 The language you 190(51.1|168|183(30|8 [0 |0 0|0 [84]|225
want to be more

proficient

As the table indicates more than half of the respondents (52.2%) want their children to
learn Gurage language in schools. similarly, 19.6% of the respondents want their children
to learn Amharic language. A considerable proportion of the respondents (23.9%) also
want their children to learn foreign language. A very few (4.3%) want Somali language
for the same purpose.

In responding to the item that asks the language they want to be more proficient 51.1% of
the respondents want Gurage language, 18.3% want Amharic language, 8% want Oromo
language and that of 22.5% want foreign language respectively. These statistics suggest
that more than half of the Gurage showed strong interest if their mother language to be
taught at schools in multiannual Dire Dawa. In spite of this fact a considerable proportion
of the participants also want Amharic and foreign languages to be given at schools.
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5.8.2. Language preferences in the media
As shown in table 39 below, the majority of the respondents indicated that they prefer

Ambharic and Gurage languages in the media. A very few also want Somali and foreign
languages in such a domain. As the descriptions suggest 174 respondents (46.8%) prefer
Gurage language for listening on the radio; correspondingly, 198 others (53.2%) prefer
Ambharic. With regard to the responses for item two, 110 respondents (29.5%) prefer
Gurage language; 157 others (42.2%) prefer Amharic language; 24 others (6.4%) prefer
Somali language and that of the remaining 81 respondents (21.8%) prefer foreign

languages for watching on Television.

Table 39: language choice in media

No. | Item Languages

GUR AMH ORO | SOM TIG | FOR

N |% |N |[% |N|%|N|% |[N|%[N |%

1 The language you 174 | 46.8 | 198 | 53.2
prefer for

listening on radio

2 The language you 110 29.5| 157 422 |- |- | 24|64 |- |- | 81| 218
prefer for
watching on TV

5.8.3. Language of socio-economic value
In this sub-section analysis of respondents’ attitudes towards the languages present in

Dire Dawa by considering the socio-economic value that each language is supposed to be

linked with. The results of the analysis are presented in the table 40 below.
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Table 40: language choice for socio-economic value

No. | Item Languages

GUR AMH ORO SOM TIG | FOR

N | % N (% |N |% N % N %N %
1 The language you prefer for telephoning 87234 |221/596|16 |42 |24|/64|- |- | 24|64
2 The language which is useful for 63| 169 | 212|57 |22|59 |22{59|- |- |53|14.2

getting a job in government offices

3 The language which is useful for marketing 47 112.6 | 189/ 50.8/99|26.6 | 15/4.1|- |- |22]59
4 The language which is important in everyday life 48| 129 | 245/659|37(99 |26|7 |- |- |16]43
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As shown in table 40, Amharic language, followed by Gurage language, gets higher scores
in four variables as compared to the rest languages. However, Tigre language is least
rated by the respondents. As the data in item 1 demonstrates 59.6% of the respondents
prefer Amharic for telephoning. Another 23.4% Of the respondents rated Gurage
language for similar purpose. Oromo, Somali and Foreign languages received 4.6%, 6.4%
and 6.4% respectively. It is also surprising to notice that majority of the respondents
(57%) chose Amharic for getting jobs in government offices. similarly, the proportion of
respondents who prefer for the languages Gurage (16.9%), Oromo (5.9%), Somali (5.9%)
and foreign languages (14.2).

Moreover, as item 3 in the table shows, Amharic language holds the highest score for
marker preferences. In fact, 508% of the respondents preferred Amharic for marketing. A
considerable number of respondents (26.6%) also preferred Oromo language for
marketing. Similarly, 12.6% of the participants preferred Gurage language for such a

purpose.

Finally, respondents were asked to rate the most important language in everyday life on
item 4. Accordingly, Amharic was preferred first by 65.9% of the respondents. Gurage
(12.9%) was found the second practical for everyday life. Also Oromo language was
found practical for 9.9% of the respondents. Somali language (7%) was also found
practical for administrative purposes. There were only 4.3% of the respondents who

considered foreign languages as the most practical in everyday live.

5.8.4. The most modern language
The most noticeable result was that Amharic was rated at a high score (63.7%) as the

most modern language. Reasons behind the high score of Amharic as a modern may be
due to the fact that it is associated with prestige within the country one the one hand and
respondents’ exposure to foreign languages on the other. Nevertheless, foreign languages,
for example, English remain a medium of instruction for scientific disciplines. In addition,
abundance of books and publications in English worldwide may let it triumph over
Ambharic. 18.2% of the respondents chose Gurage as the second modern language. In

addition, a considerable proportion of the sample (12.1%) chose foreign languages as the
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modern languages. This portion of the sample might constitute respondents who have
higher levels of education. A very few of the sample (6%) preferred Tigre language as the
most modern languages. notwithstanding this none of the respondent claimed Oromo and

Somali languages as the most modern languages.

Figure 3: The most modern language

The most modern language

—4#—The most modern language

FOR

Languages

5.9. Analysis of data from focus group discussions

The findings from the focus group discussions are categorized in to themes for the
purpose of the analysis. The responses of the FGDs are thematized in to four major
thematic issues which further constituted in to sub themes. The grand themes are: )
Language use trends of the Gurage in Dire Dawa, II) Ethno-linguistic identity of the
Gurage in Dire Dawa, III) Language preferences of the Gurage in Dire Dawa, and IV)
Reflections on the General Gurage ethnolinguistic identity in Dire Dawa. After that,
elaborations were done based on the thoughts of the groups. In the subsequent sections,
it is tried to present the analysis of these thematic issues.

5.9.1. Language behavior of Gurage in Dire Dawa

5911 Gurage Language use at Home

Here in this section it was tried to depict the degree of bilingualism of FGD participants
and their habitual language behaviors. Analyzing these points of discussion is very
important to characterize the vitality of languages in the brains of Gurage bilinguals
under the study. That is it can give a characterizing ground on the ethnolingustic
identity in question under this study. Based on this notion, the first question I posed to
focus group discussants was - What is your mother tongue? How many languages you
speak? What are they?
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Regarding these questions, across many focus groups participants reported that they
are multilinguals in at least five languages. Perhaps it was indicated that almost all of
the discussants commonly speak Amharic in addition to their mother tongue. However,
it was found a variation with regard to their mother tongue labeling. Even if the
majority of the participants reported that their mother tongue is Amharic, a numerical
majority on the other hand disclosed that their mother tongue is Gurage language. With
respect to the languages they are capable of speaking, participants mentioned during
the discussion that they speak Amharic, Gurage, Oromo, Somali, and English and Arabic
languages. As a response of the question, one respondent noted:

(1)

“rg aoqF e AG (OHT PP MPar®- ATICT 1D+ ... ATICT:: 11T -G AVRAN @O-AT
TG AmPTINU-: PFPPUCT (VT PO ATPINHT 10+ f9°mpar@-:: hH QAL 917 A7L9°TCNT

ANAN, T0LAN ATIAGT AnPTIAU- HI° VAPT::" e« av @4

jofaf moaftfa k'wank'wajje inna babizat jommit't'sk'mow ?amarinppa naw ...
famarinna. babetasab wist’ guragippa it't'ak’k’'amalshu. timihirt bet jaw
inglizna now jommit'ak’amaw. kazza ballofs gin indeminoribbat akkababi
mahibarasab sumalipna it't’ak’k’amallahu bizum balhon.

“My mother and tongue that I use most of the time is Amharic ... Amharic.
Gurage - [ use Gurage language at home. In school, obviously I use English. But,
other than this depending up on the community [ am living, I use Somali
language even if | am not competent.” FGD FGM410

Representation of language use at home is one of the most important predictors of
intergenerational transitivity of the language. Home domain is the situation where
children first learn their mother or home language. It dictates a language’s future use
and maintenance. A language that is not learned at home will be less likely transmitted
to the next generation in cases especially where there is no way to get it in a curriculum.

In this regard, [ have asked the focus group discussants a question to what extent the
Gurage language is used at home and how far the parents are teaching their heritage
language to their children at home. As such, the responses of the focus groups
discussants support/confirm that parents use their heritage language at home though
not always. It was also reported that Amharic language is used at home concomitant to
Gurage language.

Discussing this, a woman participant said:

10 Focus Group Discussion First Generation Male, Participant 4
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(2)

“WOTt AGPGIC (LT @OT FELE POLTIC A4S AaeM (irbPC (A OHT® ATICE 1o
PICDL-D-: (INHTE A 1AL AST ATICT 10+ PIPSDL-M-: 2 17 41577 AAE. AAE. 09°71.01CN T
UBFPF 8T APAN HOPLF NIMC APy ... AGHS Ak AU APAA (Gt ALPD4
1157 PTINE CLATC ALD4 [even] ANFFO ALDE ONHT T¢157T LmPIfe:: NIMC
IOP° ATICE 0U10.51C AM- (LavM ZOE FOII° 097745 avhitet @4 TIPAGA: " S, UL 1

iwnat lomanagar bet wist’ guraginpa jomminnaggar ingida kalmat't’a bastak’ar
ba abzapaw ?amarrnppa naw jemminnawaraw - babizat - inna batalsj lidzoty
famarrppa naw jomminnawarauw. gin guraginnan alfo alfo
jomminninnagagaribbat hunetawotftf jinorallu. lomisale, zomadotff kagat't'tar
simat’'u ... innat inna abbate ahun lamisale batikurat sijaweru guraginnan
jitt’'ak’k’'amallu. mist’ir sijjawaru ‘rven’ labifffatffowr sijawsru guraginnpan
jitt’ak’k’amallu. kagat't'tar minnim 7?Tamarrnpa jemmajinnagger sow simat’a
minnim jommannirradda maslot jitareggumilinnal. FGD SGF1

“To tell the truth, most of the time we speak Amharic language at home unless
Gurage language speaking stranger comes -In most cases. We children especially
speak Amharic. But, there are cases where we sometimes speak Gurage language,
for example, when guests come from rural ... our parents for example when they
speak with concentration, when they speak secrets and even when they are alone
most of the time they speak Gurage language. When a person who do not speak
Ambharic comes from rural comes, our father translates for us thinking that we do
not understand.” FGD FGF1

At this moment, | posed this girl a question on how many languages she speaks and how
did she know them. She discussed that she has learned English and Amharic at School.
She acquired the rest of the her languages through her exposure to them either at home
or at the neighborhood and in market places. She told that she has her heritage
language in her family. She acquired Somali language in neighborhood and in the
market places. This girl also replied that she alternatively use all the four languages
with no difficulties. As this girl told during the focus group discussion, she has been
raised up in Jigjiga where Amharic, Somali, Oromo languages are mutually functional.
She also justified that it was not so uncommon to master several languages there and
use them in various contexts with different interlocutors.

Other respondents during the focus group discussions also provided a range of similar
ideas that affirm that Gurage language is used at home. For example, one girl
respondent reported:
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(3)

“W& o ONHT 1T 10 U@ (W OO AT RALE OWAPRTTRA 0870 -
PIPCD L@~z O+ U~THALS

inna ga bebizat guraginpa naw jomminnagaraw. babet wust’ hullatftinim
guraginna sillomintil bademb naw jomminawsaraw.

“Most of the time Gurage language is spoken at ours. At home since we all know
Gurage language, we speak very well.” FGD SGF5

Similarly, another participant who confirmed that Gurage language is mostly used at
home noted the following:

(4)

“OLFF7 OQT AT AAT7:: ATICT G046 1121 PhA 7 ATID¢-T 1M1 DAY Ndrt+C 0-NHT
NPT 10 RPPCOLD<:: AN PTHOALT URT ABI® ANT:: AT 11T hPAGPLT 1m-::
ATPAN:- B FO2LND+ NAY N @ P T NHe1E FarhANT::” e(+-@- u-t@7

babetatftfin wu:st’ saratapna allatftfin. 7amarrpna tonagari natftf. josuan lomawrat
sinfalig kalhona bastak’ar babizat bs guraginpa now jomminnawearaw. ?addis
jotowaladatff lidgim allafff ahun guragippa ijjelomadatftf now. lommissale jih
minddinaw bilah bit't’ajk’at ba guraginpa timalissalatft].

“We have a servant in our home. She is speaker of Amharic. Unless we want to
speak her, most of the time we speak Gurage language. There is also a newly
born chill. Now she is learning Gurage language. For example, if you ask her -
what is this? She answers in Gurage.” FGD SGM7

Regarding the same issue, other group of participants in the discussions still supported

that Gurage language is used at home yet they claimed that it is exclusively used by

parents. In this case, only mothers and fathers use the language at home; however,
children do not. Addressing this one discussant reported:

(5)

“WGTG AL GF@- 091041 OTLIE LATIN A8 A8G159°: 1 ABT hé-t 17 N0 HA(F @-OT::
UA° LAY ATE DOLVEAN OC LT 19947 ASPIP:: WG E NHELE 03D 09Ny
KeAAU- T1C 17 (hT165 10+ PIPavph\aA+F::" e0-@+ u~T(,3

innatna ina abate natffow jomijawarut. wonddimmotfte jisomalu inds1
ajnnaggarum. lidsdzotftf arrat nan bs betasabu wust’. hullum jisamalu indz1 ka
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betasab ga ba guraginpa tonagagron annak’'m. innate bs guraginpa sitawaran
jommittilappin irraddallahu gin be Yamarrppa naw jommimsalslat.

“My mother and my father speak. My brothers can listen but they do not speak.
We are four children in our family. All can listen but never speak in Gurage
language with our family members. I can understand and comprehend when my
mom is speaking me in Gurage but I respond her in Amharic.” FGD SGF3

On the same token, another discussant claimed that his parents speak Gurage language
at home but he cannot speak the language. Discussing his experience, he reported:

(6)

“C:4/P 1@ PTOALNT:: £ AATIAU- W78, N7 AAGTICT:: U-XT° TIC AOTIAU- W78, a0
1626 h&LAU-IP:: ATPAN:- @ (LEPM TLATC N'HELT 10+ PTLLeDGt::” PH+D- U-TD2

dirre dawa naw jotowslladkut. jaw isemallshu indg1 bademb alinnagarm.
hullum nagar isamallahu indg1 mulu tenagarr ajdalloshum. lamissale saw simat’a
mist'ir baguraginna naw jomijawarut.

“I am born in Dire Dawa. You know I listen but do not speak very well. Though I
can listen everything, I am not a full speaker. For example, when a stranger
comes they speak secrets in Gurage language.” FGD SGM2

The above extracts show that Gurage are using their heritage language at home.
However, not all parents use Gurage language at home. Gurage langaue is used in some
parents by all the family members. In some other parents, it is exclusively used by
fathers and mothers especially when they talk secrets and when a stranger comes. For
some others, Amharic language dominates the home domain. Here participants were
asked another question on whether their families (second generation) are transferring
their heritage language to the first generation. In addressing this question the
discussants revealed that it depends up on families. It is also clear that Gurage language
is neither validated at home nor in schools.

This was exacerbated by the pressure that the Community in Dire Dawa favors basically
Ambharic, Somali and Oromo languages as tools for success. In this context, they want
their children to lean these languages. This phenomenon devalues the development of
strong sense of self and limits the children’s participation in their culture. Almost the
majorities of the discussants during the FGDs agreed on the importance of teaching
Gurage at home, and strongly have advised that parents shall teach their heritage
language to their children.
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Some participants claimed that parents are not transferring their heritage language to
their children; even some second generation participants (parents) themselves
confessed that they are not transferring their heritage language to the first generation
at home. On the other hand, some participants claimed that families are teaching their
heritage language to the first generation at home. Nevertheless, as we can see from the
above justifications, we can accept the clinching remark that the second generation
Gurage families in Dire Dawa City are not teaching their heritage language to the first
generation at home. This may affect the maintenance of the heritage language under the
study.

5.9.1.2.Gurage language use in other domains
Very important issue shall be mentioned here before I disclose the results of the focus
group discussions. As far as the available objective vitality data of the Gurages is
concerned, most of the questions I raised and much of the discussion were related to
informal domains. This is due to the fact that Amharic invariably dominates in official
domains.

The other question I raised the discussants was “what languages do you use in domains
other than home?” In response to this question most of the respondents justified that
they do not use their native language in most domains. They said that they dominantly
use other languages out of the home domain.

As one of the respondents during the focus group discussion claimed, Amharic and
Oromo languages are most often used in their village. As she stated these languages are
most often used in her village- Zinjero Gedel’?, where the majority of the dwellers are
either Oromo or Amhara. In support of this opinion, another participant from the
discussants justified the following:

(7)

“WG 14.C TOT ONHTF PTG IR ATICT AG PO+ ACILT CFM<:: (4.L-T7 ALY havO\PAG
O+ 0L 178+04 10-::" e(-@ v~F0L5

inpa safer wust’ babizat jemminnaggarut k'Wank’Va ?amarrppa inna jaw
oromminna naw. safaratftfin izth keamask’alannpa batatftf wada goanda tesfa naw.

“In our village the languages most often spoken are Amharic and Oromo. Our
village is here downstream from ‘Meskelesna’near ‘Gende Tesfa”” FGD SGF5

Discussants also stated that the language use in villages depends on the ethnolingustic
stratifications of the residents. It was attested during my observations of the different

11 A small locality in Genede Tesfa, A district in Kebele 02, Dire Dawa City Administration
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villages in Dire Dawa. Children at playgrounds and the elders tended to speak more
Gurage and Ambharic in Gende Gurage'?. This opinion was also evidenced as one of
respondents from Police Meret!? justified that the language most often used in their
village is Somali.

It is also indicated that Gurage language is used in a relatively few domains such as in
market places and cultural events even if the Gurages are characterized by having wide
interaction with other communities in Dire Dawa. Yet during the observation it was
attested that speakers found it easy to diverge to other languages even in such domains.

Nevertheless, they use their heritage language among themselves most of the time to
discuss on and fix the prices of goods and sometimes to talk about family matters. It is
also indicated that they use Gurage language when they realize that the customer is
from the Gurage ethnolingustic group. In such domains it was also justified that Somali
and Oromo languages are most frequently used and of course Amharic. With regard to
this, one of the discussants said:

(8)

“N&&AP 10LPT AL A916E OF AP ‘common’ £7% P10 ACISF AS 9IAG
‘common’ 272 P1PA:: A96T &0 APPIN 1021 AO1T WI5IC N TI0T 102 1910 PD-

O3 AFAE PhCIT &% 1LY PA4A ‘Akkas’ 9°G97:: AN ALLA NANHG®-
PILeMGt NACIPT AT TIAG 10<:: W79.LM9° 9955 (70 10+ PoLTL M- £8P AL
0100 NFPTF At 10" OO u-T(1L.8

ba dirre dawa gobajawotftf laj Tamarrppa bitffa sajhon ‘koman’ k'wank’wa
johonaw oromminna inna sumalpna ‘koman’ k’'Vank’wa honawal. famarrppa
rasu jjok’annasa naw. iwnat inninagar binl malat naw. bajjagabajaw sithed
sittalf jpooromminpa dimts’ jalfal ‘akkas’ minamin. abo ajdalle be abzappnaw
bammijawsrut jeoromminpa inna sumalppa naw. indjawim ?famarrppa
batinfu naw jomminnaggaraw dirre dawa laj begabaja botawotftf malat naw.

“In market places in Dire Dawa not only Amharic but also Somali and Oromo
languages are common languages. Even the role of Amharic is decreasing to
tell the truth. When you go through to every market place, an Oromo
languages sound, for example, Akkas’# gets in to your ears. You know the
majority speak Oromo and Somali languages. Indeed Amharic is less spoken
in Dire Dawa markets.” FGD SGF8

12 A small locality in Addis Ketema, a district in Kebele 05, where Gurages dominantly reside, Dire Dawa City Aqministration

13 A districtin kebele 08, Dire Dawa City Administration

14 Akkasis aword Oromo language which means ‘like this’
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As one of the first generation respondents articulated, Gurage boys at school do not use
their heritage language among themselves. In contrast, it is pointed out that girls tend to
use it but it is not all the times. At this point I asked respondents why boys lagged
behind with respect to using Gurage language at school. In view of this question,
discussants argued that boys do not either use it or show a tendency to use it due to the
fact that they feel it as a sign of gibberishism and abashed of speaking. Unless and
otherwise first generation respondents use Amharic, and English languages both inside
and outside the classrooms.

In connection with this, one girl stated:

%)

“DRNAND 09154 P11 NEC AT (9771 Fo- aof (aof avfagary P+ ANALATO:
NTLTHOF 0 RIRF O ATPGIC 0914.C FIC LATPAN::" H(+@- oot 04

ba akababiw jeminoru jegurage biher lidzoff bamaninatatffow mato bamato
jomatomamoan bik’at silalellatffow bammiggannubat bota k'wank’vatffown
lomoanagar jomafar t{figgir jistowalal.

“Gurage children in different areas, since they don’t have full confidence about
their identities, it is observed that they feel scared to speak their language
wherever they are.” FGD FGM4

It was also stated that Gurage language has been used in cultural practices of course in
rare cases. It was justified that it has been used when offering blessings during marriage
ceremonies and mourning’s. Regarding this, one woman respondent said:

(10)

“ErRD- FALR WAL NGAT ATIC BLHA:: Av-T AT APHLA apM J76 2 ATPAN: - AOPT
TG LGk TPe QU TR W FOTI0 avfC 183 LPRTe WHAUIR 183 hePT
a0 2AN::" eH@- av (0,12

K’'wank’vaw batalajajju bahlaw1 be?alat sinnaggar k’'ojtval. ahun ahun ijjak’anasa
mat't'a ind31. lamissalle- abbattotftf baguraginpa simmark’u: ‘nik’js bah nik’jom
nihnaf, ‘bannannibs madar gojta jik’ajnd’ ‘gojta ak’ajah sanbit’ jilallu.

“The language hah been used in different cultural celebrations. But these days, it
is used to obsolete. For example, when elders offer blessings in Gurage, they say:
‘we will be great as we were’; ‘Let God blesses us wherever we are’; and, ‘God
bless you’.” FGD FGF12
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More over one participant said that she speaks in Gurage whenever she gets Gurage
interlocutor. She said: (11) “0AMHT® e1&% G246 AANF ADPML 161E ADO&AU-" ST
o+, 10 [ba abzannaw jogurage tonagari ballobat aggat’amr guraginna awaralshu] “most
of the time in an occasion where Gurage speaker is present, I speak Gurage” FGD FGF10

5.9.1.3.Code -switching among the Gurage

Participants were also asked whether they move back and forth from one language to
another. They were also asked for what purpose they switch codes in their
communication. Accordingly, it was discussed that code switching is commonly
employed by Gurages; most of them replied that they switch codes to seek solidarity
and social approval. They also have reported that they switch codes at times when
there is a need to talk private talks. I have also attested this during my observations.
Different cases were raised during our discussions. In this regard, one college student
(FGD SGM13) reported that he has established friendship as a result of code-switching
just by following a trigger/discourse marker /zi/ which means ‘this’ in Gurage. The
story was that FGD SGM13 was doing group assignments with his friends. During their
discussions one of the students said /zi/. So, FGD SGM13 said that he read his friend’s
signal of being from the Gurage and they talked. He reported their talk in as follows:

(12)
1. FGDSGM13: 1.5 +TAAV A28 - Amharic
guraginna tifilallah inde?
‘Do you speak Gurage’

2. Friend: Gurage: A®@ - Gurage

/oawa/

« )

yes

1. FGDSGM13:  Af7° AliC - Gurage
/ijjam ifir/
(sodol)
2. Friend: @% 2C- Gurage
/wahe K’ar/
(thatis good)
1. FGD FGM13: A7221. - Gurage
/ingodgi/
(we will talk some other time)
2. Friend: A0Q- Amharic
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iff
(that is ok)
Similarly, another female discussant argued that she has switched codes while she was
on shopping. The story is that she was buying goods and she was conversing with the
seller in Amharic. However, when she realized that the seller is Gurage by inferring the
seller’s accent switched to Gurage to show solidarity. She reported that she said: (13)
‘nen Po At eHr@- u-ta3 [badabo waga asera] ‘please sell me in a relatives’ price.FGD
SGF3’ Another discussant quoted:

(14)

“K121% PTICT D A121C LOFQPA T aPPRT:: AIPAN, 0P 03 Al A0 ATH %8, - hhvt OC
10 PULD 21 Qe T WILUPIT AAPHIP:: avBavse 14 AAMLLTNT:: (ATISE 10« y-fraP
71C PTLLAPD-. AA, AANTI® (VFATY hH AT 14T 7% +GICT NHeE- “rELI® 1o POio-
NN 7291 AT AT L B8 Te-b Ha&, NPSTU- APTATAAUS (1990 AA9° NH 01T
+007%G 04T PICTFAT: "0 v-HL6

annagagoru jamaripnaw annagagor jastawk’al gurage moahonun. lomisale -
johona bota ine libs ligaza hedzdze - kohite gar now johednaw. faC¥a gurage
indahonatfff alak’atim. madgmarja biru aswadadattfibin. bamaripna naw hulum
nagar jomijalk’aw. iswa alfot’im sitilon kaza inna barasatftfin k'vank’wa tanaggarn
baguraginna - ‘nitenim nifkana miftw batam t'ira?nr’ bilon sinhed gize ‘inde
zomade koahonatfthu ik'anislatffihwalohu’ bamalat iswam kaza baguraginna
togbbabbanninna birun k’annasatftfilin.

“Gurage can be identified by his accent. For example, I went somewhere to by
close with my sister. I did not know whether the seller is Gurage. Our
conversation was in Amharic. At first, her price was expensive. Hence, we talked
in our language -Gurage. We were saying: ‘she is very expensive let’s go’. Then
she said ‘you are Gurage so [ will discount because you are mine” and then we
communicated in Gurage and she discounted.” FGD SGF6

5.9.2. Ethnolinguistic identity of the Gurage in Dire Dawa

5.9.2.1. The Vitality of the Gurage in Dire Dawa
First, participants of the discussion were asked to reflect their opinions on how the
Gurage people are living in Dire Dawa? Regarding this question, the majority of the
respondents have reported that the Gurage are living in trading activities most of the
time. They also reported that the Gurage are living in harmony with other
ethnolinguistic groups. During the focus group discussion one of the respondents said:
(15) “T¢1 WIRTTR @-9° Q@ +OTIPOF FEA:: AT ANHE DT T3 0718 HOTICTE 2T (H-o-
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ao+@18)::"[gurage indemanninpawm saw tesmamto jinoral; inna abzappawn gize
banigd tesemarto jinoral] “Gurage lives conventionality like any other human being;
also the majority of the Gurage lives engaging in trade activities (FGD FGMP18)”.
Similarly, another respondent added: (16) “hadet NZET 2C ALMAIP: AT (A2 T
Q¢ (Prr@- avt@19)::”  [koaleloftf biherotff gar ajjit't’allum; jismmammallu
be?andinnat jinorallu] “they don’t quarrel with other ethnolinguistic groups- they agree
-they live in unity (FGD FGWP19).” Hence, the discussants perceive that the Gurage in
Dire Dawa live in conformity with others engaging on commercial activities. In
summary of these responses, one of the discussants contends:

(17)

“FBPT ML AT a6 N HALR LHET NTLéméT TWNEP (P HET AL ACH
NCAF@- (eoHANC AS 192285 ANLD NAAT® NOPFLFD a9 LFAA:: hS (HALR

ALCT LAT4M ATPAN PIPUC/ANAAE PAITPC TR PORT ARCI® avpPh RFAA:" Pt
016

guragewotftf kanigd siratffow bataCCommarr batlajjajju grzejat bommifat'rut
mahbarawi gudajottf laj irs barsatffow bommattababar inna bammaradadat
abrow basalam bamanoratffow maglats’ jitffalal. inna batalsjjajju iddirotfl
jissattoffallu lommisale jomohr/aklil jo innamor geto josetottf iddirm mat’k’sas

jiytfalal.

“Gurages’ being, in addition to trading, can be described by their participation
and cooperation in different social affairs that can be created in different times,
and by their living together in peace. They also participate in different ‘iddir’.
For instance, it is possible to mention ‘muhor/akii, innemor geto females’
iddir’.” (FGD FGMP16)

However, a different issue, which represents Gurages’ refrain and or termination from
the business, was raised during the focus group discussion. One participant in the FGD
says:

(18)

“071L AL (LG4 NAv7 LH APAPE 150 - (LRI ANAYOT APtHam 215N (PHra-
o +®20)::"

banigd laj binorum bs ahun gize ijjalak’ak’ku jiggapnallu- betum labalahabt
ijjotasat’t’s jiggannal.

“now a day they are leaving their trade - the work places are offered for other
investors (FGD FGM20).”
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The researcher has tried to infer the reasons why they quit their work and their
working houses (shops) are offered for other traders. In response to the question, most
of the respondents claimed two major reasons. These are by the domination of the
administration on the one hand and in search of better work in other places on the
other.

In other similar words some respondents justified they love the way they are living in
the city. They said that the Gurages in Dire Dawa are living in tolerance, respect and
being in a good condition. The following extracts are put as evidence:

(19)
“NIL WL RAPRLP e NAD- KOG LG ¢-r:” (P U-F1L8)
inda and 1tjop’rfjaw1 kora bilaw ijjasarru jinorallu.
“Being proud like any Ethiopian” (FGD SGFP8)
(20)
“0PFFA AG (evhanc” (PHr@- av0,17)
bamoatftfatffal inna bamakababar
“With tolerance and respect” (FGD FGFP17)
(21)
“LA NTLA AS N91.L9°C U3 I°79° +Z0T NMWANT U3 (2@ u~TD14)
dass bamil inna bamijamir huneta minim tats’ino balelabat huneta
“In a good and beautiful condition with no repression” (FGD SGM14)

The evidence from the above discourses suggests that the Gurage are currently living in
Dire Dawa in a peaceful condition. Discussants justified that they enjoy their cultural
independence and in-group interdependence, which shows the degree of self esteem
and the perception they posses. This justification can have a result on the value they
may associate with their language. Furthermore, one discussant enunciated that the
Gurage in Dire Dawa are living in a very peaceful way most often by trading and having
fast language learning skills. He said:

(22)

“UHOE AOHF @ 0798 A AL PTLEHNC NP r u-(ed® PUNLAAN hedeT IC ParanqTt o
PANFIP:: NLLAN OFLPCD NAN AT NATNAC 4P 101 T¢B ACA OCH A7 (R 7RO
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£°100A:: hdA TVNLAN 2C (LT L9 (G260 3% 200A:: N'114-T7 AL N7 (e~ AL
ATt R LPT GO 2R ATIDPG AarOOF .M GFR @<z @+ av D18

hizbu abzanppnaw benigd sira laj jomijatekur bamahonu kshulum jshibratasab
kiflotff gar jomagbabat tfigir jollobbatim. biherasabu batafot'row kats’abinna
kanbag“¥aro jerak’s naw. gurage irs barsu siggenann bak'wank'waw jigbabal.
kalela mahbarasab gar sithon degmo batenaggariw k'wank’va jigbabal.
banagaratftfin laj banigd sira laj joteseamarut guragewotff jotinpnawn k’wank’va
lamawak’ inna lomagbabat fot’an natffow.

“Since the people are engaged in trading, it has no problem to interact with all
communities. The Gurage nation by its nature is far from quarrel and chaos.
Gurage communicates by its language within the in-group. When interacting
with other groups it communicates by the language of the out-group. By the way,
those Gurages, who are engaged in trading, are fast to learn and communicate
any language.” FGD FGM18

5.9.2.2.Gurageness in Dire Dawa

Another question I asked to the discussants was: how do you express the Gurage
ethnolinguistic identity in Dire Dawa?

In responding to the question, discussants raised different and conflicting opinions.
Some of them stress either on their national-ethiopian identity or their residential-Dire
Dawa identity rather than their Gurage identity. However, most of them felt proud of
their Gurage ethnolinguistic identity.

We can see the following extracts as evidence:

(23)

(24)

“Cre TTTE PIPUNAD- (& DKLYET AG ACANCH oo +ONCT 102" (R (@ o1 8)
jogurage maninnat jomigalts’aw sira wadadinatin inna irsbars matababarn naw.

“I express Gurage identity by painstaking for work and cooperating with each
other.” (FGD FGMP18)

“RBPE AFCALPTE 10 AL PNIEEIC AL FeL PR TGO 2R e9vFA@- P
AGUPAD~::" (PHr@- av(,9)

guragennat I1tjop’ijawinat naw lane miknjatum inne gurage honppe
manipnawnim k'Vank’va jimmiitfilow kahona innagarawalehu.
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“Gurage identity for me is being an Ethiopian because being a Gurage I can
speak any language if I am capable.” (FGD FGFP9)

It can be inferred from the above arguments that ethnolingustic identity of the Gurage
in Dire Dawa is embedded in the national ‘Ethiopian’identity. This might be resulted
from their multilingual potentials that result from their frequent urban contact with
other groups in cosmopolitan Dire Dawa. Gurageness is also associated with the work
ethics the group has in general.

In addition, very few first generation respondents revealed reluctance to define
themselves in Gurage identity. Their strongest allegiances were to their birth place-
Dire Dawa, and hence they did not feel that they have Gurage identity. Let us consider
the following report from the FGDs:

(25)

“hWo PLLABP AP Th:: P4LAP AP LA NEC PAD-9P:: 4l L&APP 17h:: 11 W2LUP T AONLD-
AAD-PI°:: 08¢ AL TF A 10 L0 09LAY::” H(+@- @ 15

inne jadirredawa lidg nopn. jodiredawa lidg dogmo biher joallowm. inne
dirredawawi nann. gurage indshonku asibew alak’im. jodire lidg napn sil now
dass jommilaj.

“My birth place is Dire Dawa. The one from Dire Dawa has no ethnicity. I am Dire
Dawan. I never feel as if [ am Gurage. It is when I say [ am from Dire [a clipped
form of Dire Dawa] I feel happy.” FGD SGM15

In similar ways, the majority of the participants claimed that they feel conceited by
being Gurage. They claimed that they do not feel frightened by being Gurage in Dire
Dawa. They love their Gurageness. But, they also stressed that they had been previously
insulted and mocked by their ethnolinguistic identity. Now they feel comfortable with
their identity yet. The following reports provide evidence:

(26)

“Ar L0 LATA:: ARGNFAU- AAGCOTIP:: AAALCT 10+ W78 Ravj@- M- 999 LA CNT 17
MNEO:: AUT P4 RTE P0L0 TICT 104" H+@ v~T(L6

inne dass jilappal. ikorabbatallohu alafribbatim. silalafern naw inda1
jomat't'anaw jaw jomijasafrbat gon nabaraw. ahun k’ars indz1 jesidib nagarotftf
nabbaru.
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“I' love it. | am proud not ashamed of it. It is because we feel proud of it we come
for this discussion. You know it had related with embarrassment previously.
There were insults but now they are stopped.” FGD SGF6

(27)

“OAT87L NBETF 10 QU9 ALLATC:: NAT8ZL NECET A7LALN P91 Afv:: appd
ANLAIIP:: Wi AAGTIUI® Ak 10+ 01274 Avrt £99° 097k BAGTT? A8 L0 SATA::
oL (LT 1eD T AAPAU-:: PPNTEIC 111k PII18PLC (P P'k: "D+ U~ 5

bandand biherotftf naw bahulum ajdsllom. bandand biherotftf inds sidib
jomijajut allu. mat’k’as alfalligim. ine alssmahum abbate naw jonagaran. ahun
degmo bamininnatu batelevizn saj das jilappal. mindnaf silup gurage nanp
ilowalahu. miknjatum guragenate jomajik’ajor bamahonu.

“It was by some ethnic groups not by all. In some ethnic groups it was considered
as an insult. I don’t like to mention. I didn’t hear but my dad told me. But
nowadays when [ see Gurage with its identity in TV I feel happy. It is because
Gurageness cannot be changed.” FGD SGF5

5.9.2.3.Naming practices among the Gurage

Respondents were also asked to reflect on the naming trends of the Gurage in Dire
Dawa by specifically focusing on proper names that are exclusive to the Gurage.
Accordingly, it was discussed that a very few parents give Gurage names for their
children. On the other side, it was also disclosed that the overwhelming majority of the
Gurage are adopting ether religious names or names of the majority. Discussant claimed
that their forefathers gave cultural names for children but now very few parents do that.
The following cultural names, which have distinct conceptual attachments in Gurage
language, were mentioned during the FGDs:

OMGTE HO-LT0F BT 43T NoEGT b1 ALIPT ASTGT 14 T6E HNCE AMLIPE ebbte? U-FRUCE
nELT m7NCE HTAE QDS AT TILHE LAKE QWSE £GT R7&C (P 20099.97)

bat'anaf, zawdineif, dzebans, fotat/, kertina, emanda, sarem, ?adotna, gars, gure,
zabarga, ?7abemo, Culo, huthajr, kerod, t'ankir, zinaf, salfu, bilCat, maragu, daggif, bahiru,
tina, dandir (FGD 2017)

The above lists made by discussants are reported in rare cases, and these names which
have been rapidly replaced by other names. Regarding this one discussant reported:
(28) “ ... AT TPRZAL NCOLLT aPRYe $RAR  av-AaP LA PALA QF° LHPIPMN” (PH(-@-
oo +@®19):: [... ahun tak’sjrval; krstijanu mats’haf k'idusawt muslimu degmo jo arab sim

«

jask’amtal] translated as “ ... now things are changed; the Christians assign biblical
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names and the Muslims do Arabic” (FGD FGM19). Discussants also reported that some
Gurage business men assign Gurage terms for their business companies.

For example, @47t ¢v7& +%4<p> [wohenat johints’a tok’™VaraC] (‘ Wohenet’ Construction)
is a company name which is composed of the Gurage term ®%1t+ /wahenat/ which
means ‘generosity’ and the Amharic fu7a +%¢<8 which means ‘Construction Company’.
It was also mentioned and observed that some hotels in Dire Dawa like 4&9° /sarem/
‘happiness’ ¢ hC-A@-£ /ker-awd/ ‘good tell’ ¢ €HG /dzezana/ ‘my favor’ and -£§ /tina/
‘ours’ are termed in Gurage. However, these examples are very uncommon cases, as
not all the Gurage in Dire Dawa are business persons, and are subject to obsolete.

It was also discussed that the trend of naming in Gurage has declined across
generations and most of them worried about the decay of traditional Gurage names. In
this case, it can be argued that the Gurage are not strongly retaining their
ethnolinguistic identity in question under investigation in this study as far as their
naming practices are concerned. Nor they are considering their language as an
instrument to express and maintain their ethnolinguistic identity in this regard.

5.9.2.4. Gurage Language and Gurage identity in Dire Dawa
Here discussants were asked to put their opinions regarding role of Gurage language as
an important component of their Gurage ethnolingustic identity. The following remarks
are taken as responses to the questions- what do you feel for being Gurage? What is the
role of your language in defining your Gurage identity? To what extent do you know the
Gurage language and culture?

In responding to the first questions, the majority of the respondents reported that they
feel proud of their Gurage ethnolinguistic identity, as it can be inferred from the
following remarks:

(29)

“Co £8P 10+ PFOALTT 1 RTEDT AaTIAU- KT8 ‘normally’ NN AAGICIP::9PL T
(LATE (NI 4@ I D~ BT @ U-tn 1

jaw dirredawa naw jatawsladkut. k'Vank’wawn isemallahu ind31 ‘normalr’ badanb
alnagarm. mindna| silup bat’am naw jemminagaraw guragenaten.

“You know [ was born in Dire Dawa. I hear the language normally but I don’t
speak it well. When people ask me my identity I strongly tell my Gurageness.”
FGD SGF1
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(30)

(31)

(32)

“A1C T PTI°T MVE AAD-PI° P hHY 10+ +OAL, PLhF:: L AT (TLHIED- 11C NF 10+
L@ @-: " 1D+ Ut 3

agor bet minamin gobtfe alak’im jaw izith naw towaldge jadakut. jaw ibet
bamizagadzew nagar bitftfa noaw jomawk’aw.

“I never have been to my family’s homeland staff. You know it is here [ was born
and grown up. You know, I know the culture with the ceremonies organized at
home.” FGD SGF3

“AC O ME AO-PAD-: QUAT 0L MTPE AD-PAU-: A1C (VT OTFELT 10+ RTIDE0-
TG AATIDP:: AG ADLAD- NHELT 10 0TID T D APEY::” - U~ 5

agor bet gobtfe awk’alohu. Bahlun badonb t'ank’ike awk’alahu. agar bet ba
guraginna naw jommawaraw guraginna silemawk’. inna awaralahu ba guraginna
now jommawaratffow sawotfun.

“I used to go to my families homeland. I know the culture very well. In the
homeland I speak Gurage language since I know the language. And I speak; I
speak the people in Gurage.” FGD SGF5

“WOHPE QATFDT 040 AP RTRT 7 17 Lnbav-Fd\::” eH(+@« avt@20
abzappotffu bahlatffown jerassu sthonu k'ank’vatffown gin jit'ak’amutal.

“Most of them tend to forget their culture but they do use their language.” FGD
FGM20

Evidences from the above reports suggest that knowledge of heritage language and
frequent movement to homeland are associated with Gurage identity. Knowledge of the
Gurage culture is also associated with Gurage ethnolinguistic identity. Homeland is
regarded as a context where the target language is the main medium of communication
and expression of culture. Hence, those discussants, which had contacts with the
homeland and the culture, were observed to define their Gurage ethnolinguistic identity
best. As an illustration, when we examine the response of FGF3, we can infer that her
Gurage identity seems no so strongly defined because she did not go to her family’s
homeland nor she doubted her knowledge of the culture.
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In a very similar way, the majority of respondents during the FGDs affirmed that the
Gurage ethnolinguistic identity in cosmopolitan Dire Dawa can strongly associated with
their heritage language and culture. They perceive that Gurage culture can best be
described by Gurage language. For these groups of respondents, Gurage language can
also be used to establish solidarity and membership among the Gurages. With regard to
this the following arguments were forwarded.

(33)

(34)

(35)

(36)

“@) G- QUAT LINAA::" (PTE@: U-HL5)
[minaw bahln jigalts’al]

“Its role - it describes culture.” (FGD SGF5)

“®7% avO(LP NeoP'r ATAC ORTILTE v Pt@« FGF WU £1%0<7 holfao- ao- o
OPAN VLT ATILLA &07T 0FA AHPER AAD-::" (P H(+@- 00101 6)

k'wank’'Wa moagbabija kemoshonu ants’ar baingidinat moat'itow bitftfonna
indajhonu kamitfilow sow gar bak’slalu hibrat lamadrag rasun jotfale astowats’o
allow.

“In addition to its communicative role, language can serve as creating unity
among its speaker to make strangers companion.” FGD FGM16

“RYRTT O0EGA LT POP LG AAD-: "D+ U013
k’'vank’Vatftfin jakoranal jomattewawak’ mina allow.

“Our language makes us feel proud. It has a role of creating solidarity.” FGD
SGM13

“EIRD P4 TG RAD 17 NIV AL aP8/OC AN PO+ L1
k’'wank'waw t'iru mina allaw gin kazih balaj madabar allabat.

“The language has a wonderful role but it need to be more than this.” FGD SGF1

Here, respondents considered their heritage language as an important means of
signaling their belongingness to the Gurage. They also viewed their language as an
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essential component of their ethnolinguistic identity. In this regard it can be understood
that the Gurage language and the Gurage ethnolinguistic identity are so strongly linked.
This is due to the fact that the majority discussants believe that their language creates
unity and solidarity within and among them. The other important issue they raised is
they feel as if their language describes their culture and identity, this in turn, supports
their ethnolinguistic vitality. Corresponding to this, one discussant stated that the
Gurage community feels proud of its language. He said:

(37)

“rel NRTRD ALECIPIPU-® LA LAA 17 AL QVA PLILe AANAY- - 1615 ::" PHO-
@13

gurage bak’Vank’Vaw ajafrim; johullum dass jilal gin larase bahl kidmija
isat’allahu - guragipna.

“Gurage does not embarrassed by its language; all’s is good but I give priority to
my culture- Guragigna’®” FGD SGM13.

Therefore, it can be argued that the Gurage language has a symbolic role for the
majority of the Gurage in Dire Dawa.

[ also posed another question to the respondents regarding the role of language in
defining the Gurage ethnolinguistic identity. The question was: would it be enough to
know only the culture to be considered as Gurage?

Accordingly, in a conclusive way one of the female discussants remarked the following:
(38)

“Oted® 1IC AAD- NP ANNAUETE D1 (1 T1C RIIAX T 1@+ (R7RE AAQOAE P92 (- T1C
AN@-:: 7RO 17 avpav: 147 APAN 9187 1@+ Au<? A QUKT A v L AT

AFANOICE ALAT® 2727 U-A LH P07 AFALI°: 17 v-h T900T P9 HFAD- 1R @7 10-::
1RO U0 AAIPTGULD TIART HFAAY:: AAHY A7 OO 1 Th A 2120 avFA hANT::
0L&AP ANA TTYrET APARIC::” e+(-@- aviq, 1

hulum nagar alaw bijjo assibalahu. guragenate bizu nagar jomigalts’bat naw.
bak’wank’Va, alababas, jemgibu bizu nager allaw, k'Wank’Yawn gin malmad
gurage lamabbal gideta naw. ahun iko bahlun hul gize libsun atlabsim. adaloam
inde? hul gize migbun atajim. gin masajet jomittfilow k'Wank’Vawn naw.
k’'wank’'Wawn hule silomitinnaggaraw masajat titfilalah. silazih and sew gurage
nann kale k'vank’vaw matfal alabat. badiredawa libs manninatn ajasajim.

15 Gurage + ina — guragigna ‘Gurage language’ (Fekede 2013:2); -/nais an adjectivizer suffix in Gurage
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“1think it has many things; I define my Gurageness in many things like language,
clothing and foods. Knowing the language is mandatory yet to be regarded as
Gurage. you know, the culture - you don’t wear the cloth all the time. Is that not?
You neither portray the food. However, you always portray the language. Since
you can use it, all times you portray the language. Therefore, if someone says ‘am
Gurage’ he shall know the language. In Dire Dawa clothing cannot define
identity” FGD FGF1

In this context, language not only defines the Gurage ethnolinguistic identity but rather
it precedes other phenotypes such as clothing and food.

Moreover, participants also argued that the Gurage ethnolinguistic identity in Dire
Dawa is effective but demand more efforts in strengthening the vitality of their
language. They claimed that language awareness as an important tool for establishing
unity among the speech community. Regarding this, one participant said the following
during the FGDs.

(39)

“Cirlr U1 TT1E PAD- (U L1 CHPONT NC 102 (RTR £18 CHPONT ALAAT° L97H(N,
FPPYCE LAND- (- Pa9a0T (P4 FEPA L7 hIPrH ANT::” @+ av @20

jorasu johona manninat jallow bsahulu ragad jotowat't’allot biher now.
bak'wank'Va ragad jotowat't'allat bajjibbalim joginizzabe timhirt bissat't’aw
barasu jomattamaman bik’at jonoroawal jomil imnat allap.

“The Gurage has its own identity; it has been strong in many respects. Regarding
language it cannot be regarded as strong as such; I believe that the Gurage would
possess confidence if educated in its language.” FGD FGM20

In similar way, some discussants reflected that Gurage ethnolinguistic identity is
interesting but suggested that much has to be done concerning the language. Most of
them felt displeasure about the present status of their language. One of them said:

(40)
“RELTE 0N LN LULA 101 RIRD- T HI° PPI° AL AANPATC:” P(+@- a0 D19
[guragenat bat'am dass jomil naw; k'Vank’Vaw gin bizum t'ik’im laj alwalam.]

“Gurage identity is interesting; but the language is not represented as such.”"FGD
FGM19
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However, some other cohort of respondents claimed that their heritage language has no
such a strong role in defining their Gurage identity. They stressed that their Gurage
identity is manifested in their Gurage culture. These group of respondents insisted that
they use their language during social institutional gatherings. The following remarks
during the FGDs are taken as evidence.

(41)

(42)

(43)

“Cre1 TR NLGAP AL IO ARYT T1G PAD- ALAPANTII: 1 ANHG @7 LH (AT £YEPT 10
LU0 NALC AS NARN NPT 10+ 11877 I IMPord-:: AMLAD- YN TN LR+ go79°
TG eA@-gP::” (PHN@- av A, 11)

jogurage k'wank’Wa badirredawa laj minim ajnat mina jallow ajmaslappim.
abzanpawn gize boalelo k'wank’Vawotff naw jemigbabut baiddir inna baik’'ub
botawotftf new guragennan jominnit't’ak’k’amaw.

“I think Gurage language has no role at all in Dire Dawa. Most of the time people
communicate each other by other languages. We use Gurage language in #ddir
and Zk’ub. It has no function for other ethnolinguistic groups.” FGD FGF11

“PeATT (P1ED TTTT) NLLAP N0 AILITIEO9P PhAPEL DT (Favaag vad: 1410
N%0N NETRO NFID-2T LAP N0A £7F PFATDL 1022 O av(,9

guragennat (jogurage manninat) badirredawa kotoma indemanippawm
jortjop’rja  koatomotff’ batomsasaj huneta guragew biherasab bek'vank'waw
komawrat jilik’ balela k'wank’wa jotalomada naw.

“Gurageness (Gurage identity) in Dire Dawa city- like other cities in Ethiopia, it is
common to for the Gurage use another language instead of speaking its
language.” FGD FGF9

“OL7RD* 218 KGO NCA LOLA WIE NH D hIPIHIP AL.LATC::” (P+H(-@- v+ 18)
bek’wank’waw ragad irs bars jiwwaral inds1 keza wiCC1 imbzam ajddallam.

“With regard to the language, it is used for amongst communication otherwise.”
(FGD FGMP18)

The above responses suggest that Gurage language does not strongly define Gurage
identity. For them, their heritage language can simply be used for communication with
each other. An important remark made by FGD FGF11 was Gurage language does not
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get recognition by the external community. This may affect the degree of esteem and the
perception the Gurage possess regarding their language, which in turn affects their
ethnolinguistic vitality. It can be inferred from the above arguments that the language
choice of those participants is mainly to satisfy the communicative requirements of
their life. Therefore, for these discussants the Gurage language does not play a symbolic
role as the discussants do not regard it as a strong aspect of their ethnolingustic
identification other than communication. It is perceived as less important in defining
the ethnolingustic identity in question.

5.9.3. Language preferences

One of the major topics in the study of language vitality and ethnolingustic identity is
behaviors towards language (rather than with language behavior or behavior through
language). These behaviors are subjective vitality measurements that speakers have on
behalf their language vitality. These behaviors are attitudes, feelings and beliefs that
speakers possess towards the vitality of their languages. Here in this section, the results
of the attitudinal responses (affective towards languages, speakers and language
improvement programs) during the FGDs are disclosed.

5.9.3.1. The important language in Dire Dawa

Respondents were asked to reflect their views on the importance of languages in their
day to day activities. Their responses during our discussion provide evidence their
prevailing language attitude. At this juncture, an important question I posed discussants
during the FGD was: What is the important language for your day to day activities? As
response to this question it was found that first and second generation respondents
differ in terms of their opinions. While first generation respondents prefer the
languages of wider communication (Amharic and Oromo), second generation speakers
insist in preferring their native language, Gurage. The following excerpts are taken from
FGDs.

(44)
RS RIRT haPCMAU- PPNTEEIC héoT 04300 RTR OAPY O a0+, 10
guraginna k'Vank’wan imart’alshu miknjatum afen jafsttahubbat k'vank’'wa
silahona.
“I choose Gurage language because it is my first language” FGD FGF10

(45)

“CO AN BIR AL 10 0T mParT:: AOHIDT LH AS DOH APTF OC ML hDSAU-::"
P (r@- av (1,12
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jobetasabe k'Vank’Va lane naw jomit’ask’'mann. abzappawn gize inna kabizu
sawotftf gar baguraginna awarallahu.

“My home language is important for me. Most of the time and with most
people I speak Gurage language.” FGD FGF12

(46)

“Che aoquF RYRe 1eAE 10 AG LA HOATNFAU:: DT RIRPT N0AM 187
hnPTIv-::"OH@- avhi, 11

jaf maftfa k’'wank’waja guraginna naw. inna degmo tawoaldgzabatallahu. kalelotf
k’'wank’'wawotfff babalat’s guraginpan it't’sk’amallshu.

“My mother tongue is Gurage language, and I was born with it. And I shall
speak more Gurage than any other language.” FGD FGF11

As noted in the above statements it is possible to refer that the role of Gurage as an
indicator of Gurage identity. FGD FGF10 claimed that Gurage language is important
because it is the first language. So from this opinion we can observe that Gurage
language is associated with ‘mother tongue’. In the second discussant’s speech the
language is associated with ‘home language’ (FGD FGF12). For this discussant the
language is mostly used as a means to fulfill her daily live. So it has a great role in her
life and it is associated with a fairly widespread use. Hence, Gurage language has been
recognized as having practical and social benefit for its speakers. Therefore, for these
respondents it was considerably perceived as part of their ethnolingustic vitality.
Nonetheless we can draw a generic statement that these respondents have relatively
positive positions regarding the importance of their language.

On the other hand, some other group of discussants reflected different views. For this
group of respondents powerful languages of wider communication were preferred. This
group of discussants prefers Amharic because it is the official language of the city
administration and it working language of the federal government. For them Amharic
can create opportunity to access information at a country level. Some discussants prefer
Oromo language because it is the language of the majority in Dire Dawa. For them it
helps to access job and other social services. The following excerpts demonstrate their
language preferences.

(47)

“Wp hCIPT 0 NACPL LA LATA IPNIEEI® POAHD ACT® 1@-:: 4G P77 7% N9I0P WIAC
ACIS (AL £4A8P @O (1MNI° 10+ PTLMPIPD-:: PNl ALA &+ NINEC PEA:: AS ACIOG
Noh ACP 75 070 208 ASA F15AN" e Hr@- u-T03
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ine orominna rase bilamd dass jilappal miknjatum jebsazaw oromo naw. inna
janin k'wank’wa kemawak’ ants’ar orominna batalaj dirredawa wust’ bat'am
now jomitok'maw. josira idil rasu babiher honwal. inna orominnpa kawak
oromo nann bamalat josira idil tagapnallah.

“I, myself, I feel good if I know Oromo language because the majority is Oromo.
And to know a language especially in Dire Dawa Oromo language is very
important. Even Work Opportunity is based on ethnicity. Hence, if you know
Oromo language you can get work by saying I am Oromo.” FGD SGF3

For FGD FGF3 Oromo language is very important in Dire Dawa because it helps her to
access job. One important point we can infer from her opinion is the language and
ethnic identity are related. It is manifested in her speech that ‘if you know the language,
you say am Oromo’. For her language is considered as an important indicator of identity.
However, she would not unswervingly define her Gurage ethnolinguistic identity by her
heritage language. This opinion could be the result due to the fact that her heritage
language does not have strong economic base. In this case, Gurage language is perceived
as having weak economic benefit. Such perception can be taken as one of the indicators
of soft ethnolinguistic vitality of the Gurage under investigation.

Similarly another group of discussants reflected their opinions by focusing on the
practical and social worth of languages. For them, Amharic is perceived to be important
language. The following remark is presented as an illustration:

(48)

“hWISE 10 (1P P, 10+ N LTINND-: 2 TIAE 9P ATAC 10 NP FFT... A Au<T @7 P
AT165 hIPSIC NPT A @ AB7 291441 i OC ‘communicate’ 99849 PULFA @+
RISV~ AUT AHY DC 19165 FAG 19165 27PFT NA A48T 290FA PA°: ‘understand’
ALLCTY 071 A A@- NNg° ‘rare’ 10 :"H(-@- u-t0p1

famarinnpa naw bak’k’a t'ak’ami naw bijje jammassibaw. malat kemin ants’ar
naw bizuwotftfatftfin ... ine ahun wet'a bijje YTamarippa imminnagar kahone
bizu sew inen jomirrada; kesne gar ‘kamju:niket’” madrag jemmitl sew
agannalahu. ahun izih gar tigrinna bitfilna tigrinna intin bil lirraddan jemmitfl
jollom; ‘andarstand’ lfjadargan jommitfl saw ‘rer’ naw.

“I think Amharic is very important. | mean most of us ... for example, if [ go out
and speak Ambharic, I can find many people who can understand and
communicate with me. But, let’s if | know Tigrigna and is I speak the language
no one can understand me or it is very rare.” FGD SDF1
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Other respondent also perceived both Amharic and Oromo languages instrumentally for
achieving his daily lives (FGD FGM16). FGD FGM16 claimed that multilingualism is
necessary for achieving daily lives in multilingual Dire Dawa.

(49)

“ha LA ACIG WG K145 £1RPTT hadu-:: PN20EI N0¢- 03P AT N0ds NANHG @~
PIPCL @ WIHVT DIRPFT 10 h 0T U~ (H 278 TOP ANdAL 1@-::" PH+@- oD 18

ine degmo orominna inna ?famarinna k'ank’vawotftfin illallehu. miknjatum
basra botajo inna basafere babzappaw jemminnagerew innazihin
k'wank’wawotftfin naw. ajjatfthu bizu k'vank’wa mawek’ asfallagr naw.

“I would say Amharic and Oromo languages because in my work place and in
my village I speak them most of the time. You see, learning more languages is
necessary.” FGD FGM18

In the above extracts languages are associated with the stereotypic term ‘important’.
Hence, both sentimental and instrumental attitudes are reflected. Those discussants
who owe sentimental view towards their mother tongue expressed its symbolic role
and justified that it manifests their identity. It can also be inferred from their
consciousness of the term ‘mother tongue’ that they differentiated it from ‘other
tongue’. In this context, Gurage language is considered as one of the components of
Gurageness. On the other, hand those discussants who have instrumental attitude
towards Amharic and Oromo languages articulated that these languages are important
either for market, job or education. In the subsequent sections demonstration of data
analysis is presented regarding the respondents’ feelings towards language
reinforcement programs.

5.9.3.2. Attitudes on language in Education

Literacy in multilingual societies like Dire Dawa is very much a complex concept.
Schools as providers of literacy have the power to determine what is considered the
appropriate language in literacy programs. When opportunities to become literate are
provided only to students of the majority language, students of the minority are denied
access to knowledge, the chance to become literate, and the chance of being successful
in schools. This may negatively affect the ethnolinguistic vitality of the minority. A
language used at institutional level can be easily transferred between generations, and
the vitality of its speakers can be maintained.

Having this in mind when we look the trend in Dire Dawa, unlike other social services,
access to primary education to the different ethnolingustic groups is provided in the
three: Amharic, Oromo and Somali languages. Notwithstanding this available objective
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vitality data, respondents were asked to mention their language preferences as a
medium of instruction and subject of instruction.

Accordingly, respondents were asked the question: What would you feel if Dire Dawa
administration uses Gurage language in education? What would be your reasons?

In responding to the question, most of the respondents during the FGDs, have positive
feeling if Gurage language is taught in schools in Dire Dawa. They were also observed
having strong desires if Gurage language is used at schools. They pointed out that
learning in mother tongue better helps to expresses themselves and to understand
difficult concepts. They also justified that learning the heritage language would enable
to preserve and maintain the culture. It is also discussed that learning the target
language helps to define oneself. The following reports are presented as illustrations.

(50)

“hp 0 LATA: ATPAA:- PUIINTY TIC 0L A TIC AGPLST mdPaId:: 27207 027N
ATIOP LmPTIN::00T 09790 Fet PTLILD (H NePZUeE LA° P97 WATLndh 77
070 ATIDP £LATN:: OH+D- U-FALS

ine dass jillonpal. lomisale, jomajgabanin nagar badanb bizu nager lomaradat
jitak'mal.  k’'Wank’Wajon badenb lomawek’ jit'ak’'mal. babet [imagile toarat
joamminnagaraw baza bamats’hafu degmo joggiddeta silommit’ak’as minninaten
badanb lamawek’ jiradannal.

“I like it. For example, it helps me to better understand many difficult concepts. It
helps to know my language more. Tales that are told by elders at home would be
expressed more in the book which helps me to know more about identity.” FGD
SGF5

(D

“AET N TIPUCT O IR0 v F @ AP UG ASBOT ST AN AN FENTFOT 1NAM
h9.L0.p 0.084::" ¢H(m- av @20

lidgotftf batimihrt bet k'wank’'aw memmaratifow tilik mia liCawst jitlal.
lamisale, tarikatfown babalat’s indijawk’u jiradal.

“It would play an important role when children learn in the language at school.
For example, it helps them to know their history more. FGD FGM20
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(52)

“Lrem- FPUCT O eamk SC PINC@- QUA TmNE ATLSL PLCIA:: (LAT LN
CAN::"OH(@- avi, 12

k'wank’'Waw batimihrt bet masat’atu duro jensbaraw bahl tat’abik’o indik’oj
jadargal. bissat't’ dass jilal.

“When the language is taught in schools, it enables to reserve the indigenous
culture intact.” FGD FGF12

(53)

“WrEe APT FEET aPTIC LAAPCTR 10+ 0TLA AAFAN PAF@ APT AdiigU 17 I
ALLAT A°T LAMGT R MFLA TINT ALFAIC:: 1GD6 hAE TOAL AN HC hP4L 1O
PAD::h LAY ... hG AUT T¢-19° T HeD £RAPC ANTAN 10+ 0914 AA::” O+ U~T(1.8

andand sawotff guragipan mammar johwalak’arinat naw jomil astosaseb
jallafow sawotftf allu. jih gin tagabr ajdallom lamin jalt'afon k'wank’va t’aftval
malat ajitfalim. tonagarr alls; tiwlid alls; zar ijjaforra naw jallaw. ajdslla? ... ina
ahun guragem hono gurage johwalak’ar astosasab naw jomil alla.

“Some people feel is it backwardness if it is given. But this is not proper because
we can’t say a live language as it is dear. There is speaker; there is generation;
the community is regenerating itself. Isn’t it? ... And there are some, even
Gurages themselves, who still feel that Gurage is a sign of backwardness.” FGD
SGF8

The above reports reflect the respondents’ favorable attitudes which reveal that Gurage
language is an integral part of its speakers; it is perceived as a tool for integration of the
speech community. It is also reported that learning their native language helps children
to know more about their history. The reports also suggest that feelings alienated to
Gurage language would not be important because the community is and should be
maintaining its vitality (FGD SGF8). This evidence suggests the argument that the
Gurage culture and language - vitality, would decline if it was not used in schools. In
such a manner it FGD discussants emphasized that using Gurage at Dire Dawa schools
would have advantage in expressing the ethnolinguistic identity of the Gurage under
investigation in this study.

Respondents were also asked to tell the language or languages they want their children
to learn. The question is: what is the language do you want your children to learn? Why?

Responding to the above question, some of the discussants preferred Ambharic as a
subject of instruction though they did not mind whether Gurage is taught as a subject of
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instruction. These discussants believed that learning Amharic would help their children
to participate in the community. Let us consider the following quotations:

(54)

“MLEMC Té 10+ +POG° PAII?:: ALTE A29.99% PIPLAID- 17 A9965 10-::0H QA4 17 £71%
O TPPVCT (L NF ALLATC 0901990 (L HAN T-AT A7716-A7:: AAHY Fe1.57 OH ... W 7...
W8, 00d 1M+ AIPY? K945 ‘still dominate’ £LCIA:: ALLA?" @ U~T(L3

biffat’t’sar t'iru new taek’awmo jallonnim. lidzotffe indimaru jomifalgow gin
?famaripna naw. kaza ballefe gin k'ank’Va batimihrt bet bitffa ajdsalom
jominimmaraw. betasab wust’ innimmaralan. silazih guraginpan baza ... intin ...
indijawk’u naw. lamin? famarinpa ‘stil domnerit’ jadargal. ajdalla?

“It would be good if things are fulfilled. Yet [ need my children to learn Amharic.
Otherwise we don’t learn a language only at schools. We also learn within the
family. So we can learn Gurage in that way ... like... to let children know. Why,
Ambharic still dominates. Is that not? ” FGD SGF3

Another group of discussants prefer English language for their children to learn. For
them knowledge of foreign languages like English is better than learning local
languages. For them English language is perceived as an international language which
enables children to interact within the globe. These discussants thought that children
can learn their heritage languages informally from families, and hence they can express
their cultures. Regarding this one of the discussants talks:

(55)

“WIILHE 10 ey PANT 1R AANAU-:: £7 PUA £1C @0 RIRPTT AT hInt AP
AMPI° LTUTAD RTEE A ALLATATPAN A7 ATINHT £7% - ‘international language’ ::
OLI° AT ‘LOAT (LLLCA £AAN NP 10+ erI0N@-::" P+(+-@- av @19

ingliznpa naw mahon jallabat bije asballahu. jan jahl jagar wust’ k'wank’vawot/n
intin kamaloat jilik’ Iit’ak’im jommitfilow k’wank’wa; alla ajdalls, lomissale, inda
ingliznpa k'vank’wa - ‘intarnafnl languids’. lidgzem isun ‘devlap’ bijadarg jifalal
bijjo asibalahu.

“I think it should be English. Instead of using local languages that much this is
more important language- you know, for example, like English language- the
international language. I believe it would be important if my child develops this
language.” FGD FGM19
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(56)

“OYATFD o597 (HLD aAl: L1ARA:: TIC T7 AdAT 10 1P 27IND+ ATINHE 27 -3
A9*Y LUYY AT ANQLETFD OO TI17TF SFAN:: DOLFANT 99T AATLTh AA® Ade
PYRPF AL el (LLL 10+ PTINND-: " P+ YT D2

bahlatffow minamin bazijaw malku jiggallats’al. nagar gin asfellagi naw bijjo
jommassibaw ingliznpa k'ank’va naw. lamin jihinin ibet akababijaow wust’
magnat jiflalu. kobetasabim magnpat silomitflu alem ak’sf k'Wank'wawotf laj
tikurat bidarrag naw jommassibaw.

“Their culture staff would be expressed in that way. However, I think English is
important because they can get Gurage language at their community. Since they
can get Gurage language from even in their families, I think it is better if
attention is given for international languages.” FGD SGM2

The above reports indicate that this group of respondents don’t mind if their children
learn their Gurage language at schools. However, their strong instrumental allegations
towards Amharic and English languages made them prefer their children to learn these
two languages. Amharic language is regarded as having advantage as a result of its
socioeconomic domination. English language on the other hand is preferred because of
its importance as a world’s lingua franca. These instrumental attitudes towards
Ambharic and English are the resulted from the discussants’ motivations to get better job
and access to the international community. However, these reports did not suggest as if
Gurgage language is a useless language. Nevertheless, the responses are indicative of
the respondents’ leissez-faire views of their native language as an integral part of their
ethnolinguistic identity.

5.9.3.3. Attitudes on language use in media

To elicit their opinion regarding the language use in the mainstream media in Dire
Dawa, respondents were asked the question: What would you feel if Dire TV and FM
Dire 106.1 start broadcasting in Gurage language?

Accordingly, almost discussants entirely reported that they feel glad if their language is
used in the media. Discussing this issue they reported the following quotes.

(57)
“ON 1w+ eLAY:: (S0 D7)
dass naw jomilan.

We feel glad. (FGD SGM7)
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(58)

(59)

(60)

“Cony £ 19192 AL ATCIPTED HET VEALLTY A FAP a2t AMA::” (etro-
w1016)

jorasn k'Vank’wa bamidija laj sinnaggar;jagurage zafon bateleviZn sittaj jatalajjo
simet jisat'al.

“When own language is spoken on the media, watching when the Gurage songs
displayed on a TV, it gives a special feeling.” (FGD FGM16)

“ho &0 BATA:: PPRIEEP £IRP OAFFT AAFING LI (FFeGE AT I TA: L9 (713 Fo-
PI0.06¢ AP L0 ALTC M PPTIFFOT ATvIng: £4° 1AM N ”ANAAY=::" (PHD U~HAL5)

ine dass jilappal. miknjatum k’vank’vaje bantin silotagsllots’s degmo batikurat
indikotatal. dogmo bemininatatfow jomjafru sowoff demo smor gize
mininatatfown lomaglats’ domo jinasasallu bijje asbalahu.

“I feel glad. Because, my language, since it is expressed, and so can I attend
carefully, and people who feel embarrassed with their identity, when it is
expressed, I think, they will initiate themselves to express their identities.” FGD
SGF5

“NPAA @718 PO 1D T e PREBT QUA 2999 A0+ NPAN ALS LTAN:: AG-D<T9° AP
(778007 TNt 1@<z (PH(@- oo +@20)

bak’k’slalu mangad jaw gurage nan bilo jaguragen bahl jomajak’ saw bak’k’slalu
lirrada jitflal. sirawnim ijjesarra bomaddamat’ malat now.

“In a simple way, you know, a person who considers himself Gurage but who
don’t know the culture can easily learn it; through listening even while on work.”
(FGD FGM20)

In the above extracts, feelings regarding the languages in media demonstrate that
respondents owe ‘special feelings’ if their language is used in the media. FGD SGM7
justified that he feels glad if the language is used in the media. Discussants also
associated the language usage in the media with their ethnolinguistic identity under
inquiry. They reported that it will provide them a ground to express and learn their
ethnolingustic identity in the context where there is no official provision of their native
language as a medium or subject of instruction. They reportedly justified that the
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Gurage can easily express their identities when their language is represented in the
media. This is evident from the remarks of FGD SGF5 who said: “people will initiate
themselves to express their identities and will feel proud with their identities”.

Correspondingly, FGD FGM20 perceived the practical and social worth of the language
representation in the media by focusing on informal learning. He claimed that those
Gurages who have little or no exposure to their language and culture would get
opportunity to learn it without requiring themselves to go to schools.

To put it in a nutshell the majority of the discussants demended and posetvely viewed
the reprsentation of Gurage language in official domains such as schools and the media
in Dire Dawa. They viewed it not only from the langauge’s vitality maintencance
perspective but also from the manifestation of ethnolinguistic identity. They also
reported that it would make the Gurage feel proud of and use its language and culture
constantly. More over, discussants justified that it would help to elaborate information
about the language and culture which would keep the ethnolinguistic identity strong.

5.9.4. Reflections on the General Gurage ethnolinguistic identity
On this part of the qualitative analysis, focus group discussant put their reflection on
Gurage in metropolitan Dire Dawa. Different views are opinions were forwarded during
the FGDs. Accordingly, the first question I asked them was:

Do you think the Gurage people in Dire Dawa should maintain their language and
culture? What do you advice in this regard?

Responding to this question, most of the discussants argued that the Gurage in Dire
Dawa shall maintain its language and culture. They said that most cultural practices of
the Gurage are not constantly performed in Dire Dawa but bitterly carried out in their
homeland what they call ‘a1C O+ [agar bet] in Amharic. They said that the Gurage is
well known by its language, costume, and food preparation which are basically
restricted in Gurage zone and few other parts of the country. But, the Gurge in Dire
Dawa have adopted the costume of others. The following excerpt was claimed by one of
the respondents during the FGDs.

(61)

“Crel R AT QUA L7 PULLHD: (HD- AIC bk 1022 AHY LAD- PHo1@ 196 £7 AL
L PAD-IP:: U-(eF° 0O 1D RTLGLD 22 e 01014 OHAP (LP79° 0407 R7E AG QUA 1270
PILINRAD- AC (WF 102 A.OT MA PaPNTPL: (UG AAD-::" (k@ o> +)17

jogurage k'Vank’wa inna bahl badanb jommijazew bazaw bagar betu naw. izzih
jallow jokatemaw nawari jan lamadrag gize jollowm. hulum jsrasun naw

134



jominoraw. gurage bannagagaru jatalajo bithonm jarasun k'wank’va inna bahl
badanb jommigalts’aw bagar bet naw. siwat’a lela jomalmad bahri allow.

“The Gurage language and culture best maintained these in the homeland. Here
the community has no time to do that. Each lives its life. Even if the Gurage is
unique in its dialect, it better expresses its language and culture in homeland.
When the Gurage gets away from homeland it develops a habit of learning
another language” FGD FGF17

However, discussants have argued that the language and culture must be maintained

when asked them what they advice to the Gurage in Dire Dawa to maintain their culture

and language. Their responses are presented here under.

(62)

(63)

“yem7 v NAL L7 aomPI® LALAIA:: ACONCA (7LD avGC AANT VKT (PP
OATIeTTD-:: 72D~ 7 PP+ AATLLTTD avGIC AA(VF:: QAPT £LAPA TINT 102" (-
v~r0L5

k'wank’'Wan koazih bslaj badanb mat't’sk’am jasfaligal. irsbarsu bak’wank'waw
moannagar allabbat bahlun bajjok’anu silamajagepaw. k'Wank’wvaw gin bajak’anu
stlomijagepnaw mannagar allabbat. kalhonas jirsawal malat naw.

“The language must be used more than this. Gurage shall use its language within
the group because it cannot get its culture daily. But, it shall speak its language
on a daily basis. Otherwise it will forget the language.” FGD SGF5

“ef (PO 10 FDAL NATS NATS LLE heEL 10+ ARLAI® W718.7 P91.PALID-: U-I° NATE:
F@AL LUT AT ALY &TAN:” OHr@- et 8

k'ss bak’as now tiwlid kandu kandu daradsza ijjpheds naw. ajdsllom inde?
jomijasadigaw. hulum band tiwlid jithun kaln lajhon jitlal.

“It should be bit by bit in additive manner from generation to generation. Is that
not?-we develop our language and culture. If we say all must be done by one
generation, it would be impossible somehow.” FGD SGF8

They also argued that the Gurage should get representation in the parliament and in
senior government offices in Dire Dawa. They viewed this representation as a means for
struggling for the vitality of their language and culture. Regarding this one of the
discussants claimed the following:
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(64)

“Ieb @NAG TITTT AAE:: AIPT PLIP OHGICTTFDT -te NPCOT ATPFIN L8A:: T4 1P T
OTALe L0t BAG NFPTF aPALFTFD A N4 TAP TG AAD-:: AIPAA:- ao(1ET ATINNNC
CLAPA:: 1T Av-T AAD* 1T AL NEC AOHEML 10+ ATINT ANEDIS U= 10+ W70T PR7%
a1t Gk PP FOIC PSAN:: ACA - ACA - Y€ APHAA U-9° T1C HOD 1@-::" (k- av @19

gurage wuklna magpat allabbat. lomin k'idim jatnagarnatfown hulu bak’irbat
lomatagal jiradal. guragewotff batalojajju jomoengist Kulf botawotftf
masratatftfow labiheru tillik’ mina allsw. lomisale- mabtun lamaskabar
jirodawal. gin ahun ballow gurage inds biher ijjotak’ot’aro naw lamalat
astftfogarr huneta naw. inkvan jek’'wank’wa mabt rau manoru tftfiggir honwalis.
arba-arba-haja ijjetabala hulum nagar zig now.

“Gurage shall get representation because it helps to closely resist issues we
mentioned earlier. When the Gurages work in different key government offices,
it has great value for them. For example, it helps to sustain its rights. However, it
is hard to say the Gurage is treated as a national with the current situation.
Existence becomes hard here. You know everything is closed as a result of forty-
forty-twenty.” FGD FGM19

5.10. Analysis of Domain observation

5.10.1.  Tsehay Sibhat’s (retailer in a shop age 46) case

Tsehay, who is a 46 years old woman, was born in Dire Dawa. [ know her for the last ten
years first being as one of her clients and then becoming her close relative. Tsehay has
demonstrated wonderful social skills, which enable her to maintain strong relationship
with diverse people with different linguistic and cultural backgrounds. She is a grade 12
complete in her education. She is a follower of the Orthodox Christian faith. She earns
her living by selling goods and commodities in her shop as well as by being a
commercial agent. As she explained, her usual workplace (her shop) is positioned
around the Oromo, Somali and Amharic languages speaking locality.

Both of her parents are Gurages who came from the Gurage zone. They speak Gurage
language. Her father died three years ago at his very old ages. But, her mother is still
alive having a gorgeous looking. Tsehay is the second child in the family of eight. Her
husband is from Eastern Hararge, and he speaks Oromo and Amharic languages very
well.

The languages Tsehay by and large speaks are Amharic, Oromo and Somali languages
(languages of the area). She also speaks Gurage and Arabic languages. Very rarely she
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tries English for verbal communication with her foreigner customers. However, she
writes only in Amharic language. In total she speaks the four Ethiopian languages very
well.

Formerly she has worked as a sales woman at Babile mined water factory. Tsehay
reported that her work in Babile gave her an opportunity to learn and develop Oromo
language well. I have observed Tsehay’s multilingual repertoires of language use which
suggested that her native language, Gurage, is used at her family’s home. As far as my
observation is concerned Tsehay’s Gurage speaking identity is demonstrated on every
occasion she visits her mother. Whenever she goes to see her mother, she changes
herself to speaker of Gurage language as she does is for hours. However, she prefers
Ambharic when conversing with her sisters and other siblings at home. Tsehay also
revealed her Gurage identity when speaking to Gurages at market centers. She has no
opportunity to use her native language at her home because she neither has a child nor
her husband speaks the language. Therefore, she speaks the language when she goes to
visit her families every other Sunday.

This woman speaks Oromo language very well with Oromo people and customers who
speak the language. She also apparently speaks Somali language with Somali speakers.
Sometimes she speaks Arabic language, and very rarely she tries to use English
language when speaking to Indians. When she gets Ethiopian strangers for the first
time, whose languages are unknown to her, she uses Amharic language.

Figure 4: Tsehay Sibhat with her house workers in her shop

At times, when she was not able to deal with people of different languages either by
their native or her native languages, she resorts to Amharic for communication. Tsehay
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strongly believes that Gurage language should be used in government offices and in the
media. She also argues that Gurages should teach their heritage language to their
children.

As I have observed Tsehay’s matrimonial alliance, she has established a marriage with
Oromo-Amhara man. She knows his language but he doesn’t know hers. In this regard,
Tsehay does not get the chance to speak her mother tongue at home. With regard to her
marriage and how her language fits to her situational context, Tsehay speaks:

(65)

“ONF Lav(l et 19 OASTE A998 Az QLA @Y O-AT NI°0-0T OPT Al £19° HavL: AapmPP
Nae) (1 @PF INC:: Al ACT° 10+ 1°1C 17 A916G° L5160 : (L @O P9PTNL-D K785 NF
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“l established marriage early in my childhood when I was working in Babile
[mineral water Company| water when he came to visit his relatives. He is Oromo
but speaks Amharic too. We speak Amharic at home and as a result our children
speak only Amharic.”

In connection with this, I asked Tsehay about the marriage practices of the entire
Gurage in Dire Dawa. It was then indicated that the Gurage in Dire Dawa has established
both endogamous and exogamous marriage types. As she justified, the numerical
majority of the Gurage established endogamous marriage. However, most of them also
have exogamous marriage. Focusing on this type of marriage, Tsehay said:

(66)

“AG AN AONF SFANCIO- NATIE NBLAN IOC 1@< APAN:- PIPULF QA aPhTT h99d-
10+ : ANTI° A T80~ NATIE- OC 8000 AT P AUt STt QA Lo9° ACTP 1@-::"

we have strong marriage ties with the Amhara. For instance, Mennen, Mihret’s
husband, is From the Aamhara (Mihret is Tsehay’s immediate younger sister). In
the same way others also maintain marriage relationship with the Amhara. Let
alone this, Tigist’'s (Tsehay’s other younger sister) husband is from the Oromo.

Tsehay also demonstrated that Gurage men have married to Gurage women in most
cases. However, the Gurage women have married either Amhara, Oromo, or Tigre men.
According to Tsehay, the Gurage in Dire Dawa city maintain marriage systems with
Ambhara, Oromo or Tigre as a result of their longstanding relationship and interaction.
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Regarding the ethnolingustic identity of the Gurage in Dire Dawa, Tsehay thwarts:
(67)

“FeTE Hé O AN UedP TIC MOFANFTY LH P4t AveY FHIEA:: 0F PTLAMD-9° PA PO+
ANE ANE NAPT MOTPC:: &€ NNHAN L24F HANANT QUATFY? AThNC Nmg® LaLht I0C::

“Today there is no Gurageness. Everything is left with our families. Now it is not
given attention. No one gives it due attention unless occasionally. It was fascinating
really when we had celebrated our culture with families”

As Tsehay explained these days little attention has been given to the ethnolingustic
identity of the Gurage. She emphasized that since the majority of the Gurage are traders
who are in continuous business competition, the attention they give for their culture is
minimal. According to Tsehay, only elders who stay at home are tended to use the
language in a day to day communication. She said that children are not learning their
heritage language. Yet, she justified that the Gurage culture is attractive when I asked
her the reason that it is given little attention is on whether it is attractive.

As a multilingual speaker, Tsehay demonstrated a typical form of code switching which
can be correlated to her bilingual identity. The following extract is taken as a sample
from her multi-linguistic repertoires.

Telephone dialoge between Tsehay and her mother:
(68)
1. Tsehay: %t a+9°F [helo itomotf ] - Gurage/English ?
hello my sister (polite) itaba
2. Tsehay’s mother: %t 2U% [helo ts’ahja] - Amharic/English
hello tsehay
1. Tsehay : °7hgyii 4.£109°? [ minkona| fajjanahm] - Gurage
how are you and the family?
2. Tsehay’s mother:A9nC &1oo017 4.£11 LUIPTI?[igzer jitmasgan fajjanana dohmif]-Gurage
thanks to god, how about you?
1. Tsehay : A% 2us 17 AZ#a [inna dehna nan lidgottus] - Amharic
we are fine, how about the children?

2. Tsehay’s mother : &.£19° 9°7 £1P70><7 OF9°7 [fojjanam min jthonmun batmin]-Gurage
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the are fine as usuall
Tsehay : 0ad.@- eAn-AT 2200 [ballofow jollakulf derrasef] - Amharic
did you received that I sent you last time
Tsehay’s mother : €7 AA9°? A°ILC £NA.. [jojon salamja igzer jabli] - Gurage
yes I got it, thank you
Tsehay : °79° A.£4 [ minim ajdal ]- Amharic
don’t wory
Tsehay’s mother : o070 [ makanif ] - Gurage
you are troubled
Tsehay :at9° AeA. [ittim adal] - Gurage
don’t worry
Tsehay’s mother : £ -+ttt LU 1F?] jitftfis tigst dehna natf] - Amharic
How about Tigist, Is she fine?
Tsehay : vs rT [dohna natf] - Amharic
She is fine.
Tsehay’s mother : +2@-AAT? [ tidowilallatf] - Amharic
Does she call?
Tsehay : &2 0¢c- Lo-4 10C? [ awo bak’'rbu dewila nabbar] - Amharic
Yes, she called earlier.
Tsehay’s mother : 2v5 1#?[dahna natf] - Amharic
Is she fine?
Tsehay : A® v-0-+5 @« hearM 1@< [ awo hullatennaw #jjamat’a naw] - Amharic
Yes, the second is coming.
Tsehay’s mother : ‘Al A9ILC £+aP0177% [ ofu igzer jitmasgan |-Gurage
Oh, it is nice! Thanks to God!

Tsehay : ¢-¢7 0%, §2& 9°0.9° AavA®- 4.2 P19° [jojon bakwva fik’ad amalow faja honam]-
Gurage

Yes of course! By God’s will, the man is getting good in his conduct now.
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Tsehay’s mother : A2 $9 A2A+®- [dohna natf] - Amharic
You know he is envous.
Tsehay : A9° 0A9°70 057 (L 277967 9P [igzer jitmasgon fajjanana dehmif]-Gurage
He is silly, he can’t get like her.
Tsehay’s mother : A7 A@-1t 10+ [issuma iwnat naw] - Amharic
Indeed!
Tsehay : °vet0 18T 62 [mihrats indet nat] - Amharic
How about mihret?
Tsehay’s mother : £V 9"F[dohna nat] - Amharic
She is fine!
Tsehay : 0& Av-& AapMAv- [baj thud imat’alshu] - Amharic
Bye, I will come on Sunday!
Tsehay’s mother : A7l 0 AA9° £19°77 [if baj salam jagenanan] - Amharic
0k, good to see you!
Tsehay : 0¢ 4.2 070 [baj foja senbitf]- Amharic/Gurage
Bye!
Tsehay’s mother : F@- [faw] - Amharic

Bye
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Chapter Six

Summary, Conclusions and Recommendations

6.1.Summary of the Results and Discussion

In this section, the summary and the major findings of the quantitative and qualitative
analyses are presented. The study dealt with ethnolinguistic identity among the Gurage
people living in Dire Dawa, and addressed the following basic research questions:

1. How is ethno-linguistic identity articulated and negotiated among the Gurage in
multilingual Dire Dawa, i.e. how does the Gurage community distinguishes itself
from others?

2. What are the roles of languages in the formation of the Gurage identity in Dire
Dawa, which includes the extent in which the Gurage use their languages in
various domains, the intergenerational transfer of the Gurage language in the
home domain?

3. Is there any significant difference between the different age and gender cohorts in
terms language use and language attitudes?

4. What are the effects of multilingualism on Gurage identity in Dire Dawa?

A descriptive research design with mixed methods approach was used to gather data and
analyze from a representative sample of 392 people (372 for quantitative and 20 for
qualitative). Hence, the quantitative data was subsequently complemented by the
qualitative one. The data collection process was held from October 2016- December 2017
through self administered vitality questionnaire, focus group discussion, and participant
domain observation. The scales for measuring language attitudes were highly reliable (at
Cronbach’s alpha = 0.876). The data were coded and analyzed using SPSS version 20 and
the significance level was set up at p < 0.05. The vitality analyses in this thesis were
largely descriptive, allowing some inference based on certain socio-demographic
variables such as age and gender. They also have focused on Gurage people as a whole
collective and did not consider their linguistic diversity.

The first finding of this was that the considerable number of the Gurage people (63.4%)
has acquired Gurage language as their mother tongue. However, when it comes to
ethnolingustic identification the whole majority of them (97.8%) have identified
themselves as Gurage. This suggests that the Gurage in Dire Dawa identify themselves as
‘Gurage’ and they confirmed this during the focus group discussions. This finding was
consistent corroborated Getu’s (2012) analysis that Gurage identification in appears to
have more preference as one moves away from Gurage land to other urban areas. The
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qualitative analysis also confirmed this because most of the participants during the focus
group discussions felt pride when they expressed their Gurage identity (cf. 4.9.2.1 &
4.9.2.2). The Chi-Square test of association proved that mother tongue identification had
significant association with place of birth at p=0.000. Accordingly, respondents who were
brought in Dire Dawa showed lower tendency of recognizing Gurage language as a
mother tongue than those who were brought outside Dire Dawa. In addition, males were
found to be possessing strong mother tongue identification than females (cf. table 5).

The linguistic repertoire of the Gurage in Dire Dawa was found to be complex where the
overwhelming majority of the sample (98.9%) commonly displayed a considerable form
of multilingualism. It is uncommon to consider the Gurage in Dire Dawa as monolingual
speakers since they use Gurage, Amharic, Oromo, Somali and foreign languages (cf. Fig.
2). Speaking Gurage also was found to be significantly associated with gender of
speakers; males were found to speak Gurage language more than females.

The study also showed that degree of multilingualism among the Gurage in Dire Dawa
was determined by age. Hence, the second generation speakers demonstrated higher
degree of multilingualism, and were in fact, found to be more multilinguals, than the
parents’ generation (cf. table 8) at p=0.000. On the other hand, lack of proficiency in
Gurage language impacted on the language behavior of the second generation.

In addition, this dissertation explored the degree and magnitude of code-switching
among the Gurage in Dire Dawa which was seen as one of the outcomes result of their
multilingual nature due to language contact. Accordingly, it was found that 86% of the
sample (cf. table 9) were found switching codes in their daily communications. The
qualitative analysis also confirmed code-switching as an integral part of the Gurage
linguistic repertoire (cf. 5.9.1.3). Code-switching among the Gurage basically functioned
to show social solidarity and acquaintance and to talk private issues. Code-switching also
used to establish and maintain intimacy and friendship. As the qualitative analysis proved
code-switching was also served as a momentary marker of ethnolinguistic identity.
Intergenerational comparison of respondents based on code switching showed that there
existed a significant proportion difference in frequency of code switching between the
two age groups at p=0.000. Hence, the second generation speakers have demonstrated
higher degree of code switching than the first generation speakers (cf. table 10).
However, there was no significant proportion difference in between the two gender
groups since p=0.222, which is greater than 0.05.

The domain analysis has characterized and attested the following issues: the functional
distribution of languages in the minds of Gurage bilinguals under the study; the
intergenerational transitivity of Gurage language in informal and intimate domains; and
their ethnolinguistic vitality.
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Accordingly, the respondents’ habitual language use in 11 domains was investigated. The
findings showed that Gurage language was dominantly used in home, cultural and
intimate (with relatives) domains. But, Amharic language was also dominantly used in
formal domains such as schools, mass media and government offices; it was also more
importantly used in religion and with strangers. Amharic and Gurage languages are
complementarily used during emotional reactions, at home, and during emphasis.
Regardless of the prestigious positions Amharic took in village and business domains,
Gurage and Oromo language were also found to be used there. The domain analysis also
attested Gurage multilingualism; and, the distribution of languages proved their relative
prominence in each domain where language use was motivated in informal and intimate
domains by interactional and socio-cultural norms and in formal domains by official and
socio-political factors.

The study showed that 54.8% of the sample uses Gurage language at home domain but
majority of them also employed Amharic in this domain (cf. table 11). Parents found to be
significantly use Gurage language than children in this domain with p value=0.037 (cf.
table 12). As the communication of the younger generation with the older at home is an
important measurement for language vitality and maintenance, the comparison of
language behavior of the two generations proved that first generation speakers were
found more users of their language at home domain. The t-test result to check
intergenerational transitivity of the Gurage language at home proved that the Gurage in
Dire Dawa are neither transferring their heritage language at home domain nor
supporting its vitality as Z=-21.3893, and the p value is <0.001 (cf. 4.4.1.1).

Moreover this study showed that there existed a general tendency of language shift at
home domain where Gurage language use decreases across generations on the one hand
and children were observed using Amharic, Oromo, Somali and foreign languages in
addition to their mother tongue (cf. table 14). This observation accords with the high
objective vitality Amharic, Oromo and Somali languages have in Dire Dawa (cf. 1.7.2,
1.7.3). This result corresponds to Sachdev’s (1995:51) justification that the phenomenon
would be seen as replacing the children’s linguistic and communicative competence that
can be acquired by direct transmission of everyday use of languages.

Subsequently, one of the specific domains Gurage language was used is interpersonal
domain (i.e. with relatives). This domain was found to be one of the key indicators of
Gurage ethnolinguistic vitality as far as language use is concerned. In this regard, the
study revealed that the majority of the Gurage use their language (cf. 4.4.5) when talking
with relatives. It also pinpointed that the proportion of participants who use Gurage
language when talking with relatives in rural was found greater than with relatives in
urban. This evidence corroborates with Fishman’s (2013: 52-53) generalizations about
language maintenance that “urban dwellers are more inclined to shift; rural dwellers

144



(more conservative and more isolated) are less inclined to shift.” Furthermore, the t-test
results confirmed that a statistically significant proportion difference existed between
males and females on the way Gurage language is used with relatives.

Further more it has been discussed that domain analysis is one of the indicators of
ethnolinguistic vitality (ethnolinguistic identity) of the target ethnolinguistic group (Giles
& Johnson, 1987, Fishman 1972b, & Fasold, 1992). In this regard, and to get sense of
extent of language use, two important underlying sociolinguistic principles (landweer,
2016) must be scrutinized. One is search for specific domains of local language use
without interference of a lingua franca, a trade language and other languages. The second
is the greater number of domains where the target language is the language of choice, the
greater reinforcement and maintenance of its use - the better ethnolinguistic vitality of
the group.

Based on the above governing principles, the results of the analysis revealed that there
were not specific domains of local language such as home, social events, cultural events
or the more domains where the Gurage is the sole media for expression, the result was
the weak/soft Vitality of the Gurage In Dire Dawa. In addition, Gurage language was not
chosen in the majority of the domains; it was only adequately chosen in three domains -
home, cultural, and intimate. Nevertheless use of Amharic, the working language of Dire
Dawa city, dominates in the greater number of the including that of home. The study also
found that Oromo, Somai and foreign languages were chosen in most of the domains.

Subsequent to the quantitative the thematic analysis of the qualitative data revealed that
Gurage language is used in a few domains such as home, market and cultural events. But,
Inconsistent to the quantitative one the qualitative analysis proved that Gurage language
was used in business domain. Yet also most speakers demonstrated their multilingual
repertoires by altering codes in many of the domains observed. Cognizant to this, Code-
switching in this study was used as a momentary marker of Gurage ethnolinguistic
identity, especially for negotiating in-group identity and solidarity. Landweer (2016)
suggests that the frequency of code-switching is another indicator of ethnolinguistic
vitality; the less code switching is the better ethnolinguistic vitality. Accordingly, the
study showed a considerable proportion of the sample (36.25% cf. table 9) switch codes
most frequently which may seen as impacting the strength of the ethnolinguistic identity
in question in this study.

Naming trends were also investigated in this study that Gurages in Dire Dawa
demonstrated assigning cultural proper names to their children and to their businesses
though it has drastically declined across generation. The qualitative analysis confirmed
this but most of the Gurage worried about the decay of cultural names in multilingual
Dire Dawa.
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This dissertation also investigated the attitude of the Gurage towards their language and
the languages of others. Accordingly, the results of the quantitative analysis revealed that
respondents held more positive attitude in defining themselves as Gurage with overall
mean value of 4.44 (cf. table 26), they also held greater attitudes towards their culture
with a mean score of 4.02 though 30.1% of the sample claimed that they did not know the
history, the customs and traditions of the Gurage (cf. table 28). With regard to
respondents’ attitudes towards their language, majority of them held positive attitudes
towards Gurage language, and the overall mean score was 4.25, in which Gurage language
was given a relatively higher recognition - regarded as an important language within the
group, and viewed by 56.5% of the sample as a means to expression of ethnolinguistic
identity (cf. table 29). However, the results of the focus group analysis do not support
this; discussants preferred Amharic and Oromo languages as languages of the wider
communication and of socio-economic importance in Dire Dawa (cf. 5.9.3.1).

The t-test results also revealed that a statistically significant mean differences existed on
language attitudes between males and females at p=0.001; males held more positive and
favorable attitudes towards Gurage language than females.

In addition, this study indicated that respondents have favorable attitudes towards
Gurage language maintenance; Gurage language literacy and institutional support with
the overall mean scores of 4.24, 4.35 & 4.26 respectively (cf. tables 31, 33 & 35).
Moreover, the study showed that respondents have demonstrated favorable attitudes
towards Gurage language speaker. The intergenerational comparison of the Gurage on
language attitudes showed that there was no statistically significant mean difference
between first and second generation speakers in most of the scales. However, males
demonstrated more favorable attitudes than females in most of the scales measuring
language attitudes. Nevertheless, despite the fact that the Gurage in Dire Dawa shown
reluctance to use their language in majority of domains, they held more favorable and
positive attitudes towards their language, which can be seen as a comfortable ground to
strengthen their ethnolinguistic identity in question provided that other factors such as
demography and institutional support need also to be imperative.

The overt cross-linguistic attitudes analysis disclosed that Gurage language was chosen
for education (cf. table 38) while Amharic was done for media (cf. table 39). In addition,
Ambharic language was preferred for having perceived socio-economic advantage and
preferred as prestigious language. Amharic language was also regarded as the most
modern language despite the fact that foreign languages, for example, English ‘a second
official language’ (Birhanu, 2009:1090) in Ethiopia remains a medium of science and
technology. However, on the other hand, the analysis of the focus group discussions
reveled that Oromo and foreign languages were also preferred for satisfying daily lives
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and for education respectively. Yet also the qualitative analysis showed that Gurage
language was preferred more on the media than Amharic.

As far as demography is concerned, the presence of a critical mass of speakers a target
language means the better the vitality. In this regard, the available objective vitality of
the Gurage attested that they are the fourth major ethnic groups next to Oromo, Somali
and Ambhara (cf. table 1) in Dire Dawa City. Hence, in this respect, their ethnolinguistic
vitality was considered to be effective though they do not enjoy institutional support. As
such, lack of representation for their language in formal domains was one of the
findings this study. With regard to status, their language does not have strong status as
such as compared to Amharic and other languages in the city. Nevertheless, it was
investigated in this study that the Gurage in Dire Dawa have been marginalized from the
political, economic and social affairs (cf. 5.9.2.1).

Furthermore, this dissertation investigated that the social network of the Gurage in Dire
Dawa did not strongly support the vitality of their language due to the fact that they
were fully engaged in trading and business (cf. 5.9.2.1). Hence, the community social
network minimally expressed in /dir and /qub and in work places. That is why most
people were reluctant to attend when gathering are called in relation to Gurage
Development Association. To sum up, the subjective and objective vitality indicators
presented in this dissertation commutatively dictate that the ethnolinguistic identity of
the Gurage in Dire Dawa was not so strongly expressed and maintained though they
boldly define themselves as Gurage.

Finally, this dissertation investigated the role of languages among the Gurage in Dire
Dawa proved that Gurage language was associated with an expression of culture and
identity as well as improving knowledge of the world (cf. 5.9.2.4). Language was also
labeled as an instrument to improve effectiveness, for example, English and Amharic
languages. Furthermore, languages were also perceived as of having socioeconomic
value, for example, Amharic and Oromo (5.9.3).

In General, the importance of the Gurage language lies in the fact that it is a symbol for
their ethnolinguistic identity. However, the use and transmission of the Gurage
language in wider domains were not encouraged eventhough the younger generation
communication with older one is a decisive factor for language maintenance.

6.2. Conclusions
Based on the findings of the study the following conclusions are drawn.

The vitality questionnaire, FGD, and domain observation results proved Gurage’s
linguistic repertoire in Dire Dawa which was basically characterized by multilingual
language competence and the degree and frequency of code-switching demonstrated in
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various domains. The self- reported language abilities attested that males were found
more multilingual and speaking Gurage language more than females. The second
generation speakers were also found to be adding other languages to their mother
tongue and become more multilinguals than the first generation.

However, mother tongue identification was not determined by age; it was rather
associated with birth place where and determined by gender. Nevertheless,
preponderance of the Gurage in Dire Dawa speaks Gurage as their mother tonge though
the lion share was taken by the first generation.

The findings also attested that speech modifications among the Gurage were basically
motivated to show social approval and integration as well as to hide information from
others. Code-switching was also constantly displayed within the home domain mainly
by parents for the purpose of talking private issues.

The domain analysis proved the dominance of Amharic language as the powerful
language of wider communication even by interfering in intimate and social domains.
Gurage language is used in the contexts such as home, cultural domains, with relatives,
and during emphasis. Intergenerational transitivity of Gurage language in home
domain was found to be insignificant because the first generations speaker did not
communicate with the children using the target language. Based on the results of the
qualitative analysis results, the first generation was using Gurage language more than
the second generation at home. Therefore, there was a general predisposition of
language shift at home domain. Other languages such as, Oromo language, were also
present in the domains such as business and village. Foreign languages were also used
in religion places and schools.

Gurage language, whose position was strong in defining ethnolinguistic identity in
relation to Amharic and Oromo languages, was not as such perceived as a means of
communication other than intimate domins such as home, relatives and culture.
Ambharic and Oromo languages constitute writing and reading medium in schools.

Naming practice as one of expressions using one language, was also identified as one of
the end results of Gurage multilingualism in Dire Dawa, where nomenclatures in
cultural names were rarely assigned but have declined across generations which
strongly affected the retainment of Gurage ethnolinguistic identity in question,

Regarding attitudes, both integrative and instrumental attitudes were reviled in this
study. Accordingly, it is fair to say that Gurages’ patterns of language use contradicted
with their positive sentimental attitudes they had towards their native language despite
their positive instrumental attitudes towards Amharic. In addition they held positive
attitudes towards speakers of Gurage language, Gurage culture, Gurage language
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reinforcement programs, Gurage language maintenance, literacy in Gurage, and Gurage
self identification. Males possessed more positive attitudes than females on the issues
such as Gurage language, Gurage language maintenance, and Gurage language literacy.
With regard to age, the first generation held more positive attitudes on Gurage language
literacy than the second generation.

Cross-linguistic attitudes of the Gurage in Dire Dawa seem to be quite consistent
throughout the results of the items in the questionnaire and in the focus group
discussions. It has been noticed that Amharic language still dominates and holds higher
scores preferred as the prestigious language of education, media and socioeconomic
value. Gurage language was also found important for participants, especially, to be
accepted as the language of education and media. It has still been identified as Oromo
and Somali languages also preferred in the areas of market and getting better jobs.
However, Tigre language holds negative attitudes in the views of the respondents since
most of the items in the questionnaire were seen unrated. Nevertheless, foreign
languages, like English, were preferred as languages of education and getting jobs in
government offices.

The patterns of language proficiency and language use across generations, as well as
language attitudes reflected weaken the ethnolinguistic vitality of the Gurage. This
includes mother tongue acquisition and proficiency in Gurage language across
generation as well as intergenerational transitivity of the language in different domains,
especially at home domain in the contexts where there is no or inadequate institutional
representation of the language.

Eventhough the Gurage in Dire Dawa were characterized by having strong demography,
they didn’t enjoy representation and control over positions in different government
offices; they are marginalized from the socio-political aspects in the city, and this was
seen as attenuating their ethnolinguistic vitality. The ethnolingustic group has been
given law status in multilingual Dire Dawa. Therefore, lack of institutional support was
found to be one of the hindering factors roting the Gurage ethnolingustic identity.

Even though there was the presence of Amharic and Oromo as powerful languages of
wider communication, the Gurage people possessed strong affective component for their
language and continued to identify powerfully with their home language, especially when
it enhances their personal and group identities. Consequently, the majority of the
respondents in the study claimed that their language other than other phenotypes is vital
for their Gurage ethnolinguistic identity in Dire Dawa; Gurage language was associated
with ‘home language’ and ‘mother language’. Moreover, the qualitative annalyses proved
that Gurage language was higly regarded by most respondents as the easiest way to
express their inner feelings and thoughts.
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The role of language as an index of ethnolinguistic identity was also investigated in this
study, and the Gurage people in Dire Dawa continued to strongly identify themselves with
their native language. Lastly, in addition to symbolic role languages function,
instrumental and cognitive roles were scrutinized in this dissertation.

6.3. Recommendations
Based on the above conclusions, the following recommendations are made in relation to
ethnolinguistic vitality - ethnolinguistic identity - of the Gurage in multilingual Dire
Dawa.

e In spite of the fact that the Gurage held positive sentimental attitudes towards
their native language, the dominance and interference of Amharic language as the
powerful language reduced their Gurage language use in various domains.
Therefore, the Gurage in Dire Dawa should improve their language usage trends
and employ their mother language in various domains and support its
maintenance.

e Language variety in intimate domains proved that home languages continued to
remain vital despite the use of dominant language in other domains. Intimate
situations may be more resistive of mother tongue interference, switching, and/or
disuse. Therefore, the Gurage should dominantly speak Gurage language in
intimate domains; especially they shall transfer their language to their children by
speaking with them otherwise the current context favors language shift.

e As naming system not only transmits cultural expressions but also having
psychological attachments for self identification (vitality), there should be a trend
of naming in Gurage cultural terms. In addition, the Gurage should work to
improve their representation in and control over key institutional offices in Dire
Dawa city.

e The ethnolinguistic vitality analysis in this dissertation suggest the importance
of multilingual competence within the Gurage in Dire Dawa where linguistic
diversity is an everyday experience, and also, as the respondents’ language of
instruction preferences suggest, multilingual education was found to be
necessity for better Gurage ethnolinguistic vitality.

e Besides, the use of Gurage language in most of existing domains and in reaction
to new domains was found to be inadequate which can be seen as a result of lack
of institutional support. In this regard, the Dire Dawa City Administration shall
demonstrate straightforward commitment for mother tongue education and
widen the spheres of Gurage language use. Therefore, the city administration
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needs to revise its language policy and design and utilize language planning
because reading and writing may resist language shift longer than speaking.

e The Gurage ethnolinguistic identity under investigation was seen as attenuated
and would possibly crumble gradually without active and useful presence of
their language in wider domains. The ethnolingustic analysis in this study may
prove that respect of the Gurage people in Dire Dawa is important including their
linguistic rights. Institutional support (Official representation of language in
formal domains) would contribute to the vitality of Gurage language and culture.
Therefore, the Gurage in Dire Dawa shall be given the opportunity to let them
enjoy representation in, and control over, the various institutions. Otherwise the
current trend will continue menacing the ethnolinguistic identity of the Gurage.

6.4. Suggestions for Future Research

The ethnolingustic vitality analysis in this study tended to be largely descriptive
focusing only on Gurage. As also recommended by Sachdev (1995) allowing some
analytic comparison and contrasting of ethnolinguistic groups for appropriate labeling
of ethnolinguistic groups’ vitalities will continue to be of interest in future research. A
study on the socio-structural relation between different language groups and its effect
on language behavior need also to be imperative. Hence, it is better if studies are
conducted to measure relative ethnolinguistic vitality of the different ethnolinguistic
groups for the desired peaceful co-existence of languages and cultures in multilingual
Dire Dawa.
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Appendices

Appendix A: Self Administered Vitality Questionnaire
Addis Ababa University

College of Humanities, Language Studies, Journalism & Communication
Department of Linguistics and Philology
Self Administered Questionnaire
Dear respondents;

The ultimate purpose of this questionnaire is to collect data for the PhD study on
“language and ethnolinguistic identity among the Gurage people in Dire Dawa’. The aim
of this study is to investigate the role of language in Gurage ethnolinguistic identity
formation in Dire Dawa city by specifically focusing on Gurage language use strategies
and cross-linguistic attitudes. You are randomly chosen to participate in this study. This
questionnaire consists of some general and in-depth personal questions that you will
respond to. Thus, the responses you give will have a paramount significance on the
validity and reliability of the results of this study. It is your full right to refuse or to
answer any or all of the questions. Your answers are completely confidential, your name
will not be written on this questionnaire and will never be used in connection with any
of the information you provide. Therefore, you are kindly requested to put your genuine
responses as per the instructions given. I appreciate and thank you for your cooperation
in advance!

Would you be willing to participate?

Ifyes .......... continue
IfNo ........... stop!
Thank you again!

What language would you prefer to use in filling this questionnaire?

Part I. General background information

1. Sex: male ] female

2. Age: 12-24 ] 2545

3. Marital status:  single ] married ]

4. Religion: Christian [ Muslim [ other ]

5. Education: literate ] basic illiteracy ] primary education
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Secondary education [ ]college and above ]

6. Occupation: student[ ] teacher [ ] merchant [ ] housewife
government/private employee[ | other [ ]

7. Place of Birth: ~ Dire Dawa [ outside Dire Dawa [ ] [ ]

8. What is your ethnicity?

9. Which is your mother tongue?

10. Which language can you speak? (you can write more than one

language)

11.Which language can you listen? (you can write more than one
language)

12. Which language/-s can you read and write? (you can write more than one
language)

13. What is the ethnicity of your neighbors?
14. Can you speak your neighbors’ languages?

a) Yes b) no
15. Can your neighbors speak your language?
a) Yes b) no

16. What is your mother’s first language?
17.Does your mother speak additional language than her first language?
a) Yes b) no
18.If your answer for question number 17 is “yes”, what are the languages? (you can
write more than one language)
19. What is your father’s first language?
20.Does he speak additional languages than his first language?
a) Yesb) no
21.If your answer for question number 20 is “yes”, what are the languages? (you can
write more than one language)
22.if you have brothers,

Your brother’s mother tongue

Additional languages your brothers speak

Your brother’s spouse mother tongue if married

23.if you have sisters,

Your sister’s mother tongue

Additional languages your brothers speak

Your sister’s spouse mother tongue if married
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24.1f you are married, What is the mother tonge of your spouse?
25.If you have children,

Your children mother tongue

Additional languages your children speak

26. Which language is used on Dire TV most frequently? (you can write more than one
language)
27. Which language is use on Dire FM 106.1 most frequently? (you can write more than
one language)
28. Which language is used in primary schools most frequently? ( you can write more
than one language)

Part II. LANGUAGE USE

Please put your answers from the alternatives given in the box below; YOU CAN WRITE
MORE THAN ONE OPTION

29. Which language/-s does your family mostly use at home?
a) your father and mother
b) children each other
c) Couples use where one of them is not Gurage?

30. Which language you speak at home?
a) with your mother
b) with your father
c) with your siblings
d) with servants
e) with your spouse (if married)
f) with your children (if you have)

If you have any view/idea please mention

31. Which language is widely spoken in your village?

32.Which language do you use with your neighbors?

33. Which language/-s is/are used as the language of liturgy/ in temple?

34.What language/-s do Gurage religious leaders mostly use when they pray for/bless
others?

35. Which language/-s do you most often use in church?
36. Which language/-s do you most often use in mosque?
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37.Which language/-s do you most often use in praying?
38. Which language/-s do you most often use at school?
a) Talking With students
b) Talking with teachers
39. Which language/-s do you most often use in associations like Gurage development
association?
40. Which language/-s do you most often use during social gatherings like iddir and
iqqub?
41. Which language/-s do you use the most often with your relatives who live in:
a) rural areas
b) urban areas
42. Which language/-s do you most often use in:
a) Market places?
b) shops
If you have any view/idea please mention

43.Which language/-s do you most often use at cafeteria and hotels
?

44.Which language/-s do you most often use in transportation (for using taxi and
badsads)?

45. Which language/-s you most often use in the following situations?
a) blessing
b) cursing

c) a provocative mood
d) dreaming
e) singing
f) counting numbers
g) talking secrets
h) during duza

If you have any view/idea please mention

46. Which language/-s you most often use during mourning?
47.Which language/-s do you most often use during marriage ceremonies?
48. Which language/-s do you most often use in government offices?___
49. Which language/-s do you most often use in health institutions?
50. Which language/-s do you most often use in courts?
51. Which language/-s do you most often use with a stranger ?
52. Which language/-s do you most often use with a person who is:
a) Gurage language Speaker

b) Amharic language speaker
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c) Oromo language speaker
d) Somalilanguage speaker
e) Tigre language speaker
f) Foreign language speaker
If you have any view/idea please mention

53. Do you switch back and forth from one language to another while speaking?
a) Yes b) no
54. If your answer for question number 68 is “yes”, how many times do you switch?

a) Sometimes b) usually c) always
55.Do you know typical Gurage names in Dire Dawa?
examples

56. Of the different ethnic groups living in Dire Dawa, the language group with:
a) attractive language culture
b) rich people?
c) Intellectual and polite people?

Part III. Attitude

L. Attitudes towards Gurage people, language and culture
Read the statements below and respond to each statement by choosing the extent to
which you agree or disagree by putting a tick mark (m’r] in the following boxes just

below the scales where:

5= “strongly agree” 4= “agree” 3="“notsure” 2= “disagree”

1= “strongly disagree”

No. | Statement o

&
) 1)
[<H) 3]
= L
& a
2 2 s | =
=) = o 60
=] 3 N oD =
o < ) 3] o
5 B0 o 2 5
w < Z A n
Attitudes on self Ethnolinguistic Identification 5 4 3 2 1
1 [ feel proud of being Gurage
[ consider myself as belonging in Gurage language group
3 A Gurage person must speak Gurage language
Attitudes on Gurage culture 5 4 3 2 1
4 The Gurage culture is attractive
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5 [ know the history and the culture of Gurage very well

6 [ shall maintain the Gurage language and culture

7 [ Believe that a Gurage man should marry a Gurage woman
Attitudes on Gurage Language

8 Gurage language is useful and very important

9 Gurage language is attractive

10 Gurage language helps to know more about the culture and
history of Gurages

11 Speaking Gurage helps to strengthen Gurage identity

12 Gurage language can be government’s official language

13 [ consider Gurage language as my mother tongue

14 [ feel happy when my parents speak Gurage language at home

15 [ feel proud when I speak Gurage
Attitudes on Gurage language maintenance

16 Gurages shall teach their language to their children

17 If Gurage languages dies then the culture will also die

18 Gurage children shall learn to speak Gurage language when
they during their childhood
Attitudes on Gurage language literacy

19 Learning/knowing Gurage language is a sign of modernity

20 Learning/knowing Gurage language is necessary and
important

21 Learning/knowing Gurage language helps to know more about
the culture and history of Gurages

22 [ will go there if someone teaches how to read and write
Gurage language in my village

23 [ would buy if books are written about Gurage culture and
history
attitudes on Institutional support

24 There shall be a radio/TV broadcasting in Gurage language in
Dire Dawa

25 Gurage language shall be taught/given in Dire Dawa schools

26 It can be possible for Gurage speaker to be leader of
Government offices in Dire Dawa

27 It is possible for Gurage speaker to be a member of Dire Dawa
parliament
Attitudes on language speaker

28 A person who speaks Gurage language has high level of
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education

29 [ like Gurage Speaking people
30 [ think the relationship between Gurages and other ethnic
groups is stable and peaceful in Dire Dawa
31 Gurages should make an effort to be considered as majority
language speakers in Dire Dawa
32 Gurage language speakers should do much for the vitality of
their language and culture
Please specify if you have any additional
idea

IL.

Attitudes towards different languages

Please respond to each of the following statements by putting numbers 1,2,3,4,5, and 6
depending up on your choice where 1=your first choice 2=your second your second
choice, 3= your third choice 4= your fourth choice 5=your fifth choice, and 6=your sixth

choice

Use this just as an example:

Statement French English Arabic | Chinese

Spanish

The useful language 1 5 4 2

3

This means French is first choice, Chinese is second choice, Spanish is third choice,
Arabic is fourth choice and English is fifth choice.

Here we go;
No.
)
oo} )
S [ Fle e, | P
Statement = o | I < o0 =
= = I3 oo
oo = &0 &0 = =
8 |C |8 |§ | &S
o S| |= | & | &
& |E|E|S ||
= —~ @] -— o
& << o n =~ Fr
1 The language you want to be more proficient
2 The language you want your children to learn
3 The language you prefer for telephoning
4 The language you prefer for watching films/theatre
5 The language which is useful for getting a job in
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government offices

6 The language you prefer for listening on radio

7 The language you prefer for watching on TV

8 The language which is useful for marketing

9 The language all Dire Dawa people should speak
10 The language which is important in everyday life
11 The most useful language in Dire Dawa

12 The modern language in Dire Dawa
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Appendix B. FGD Guide

Addis Ababa University
College of Humanities, Language Studies, Journalism & Communication

Department of Linguistics and Philology

FGD Guides

Dear participants;

The purpose of our discussion is to collect data for the PhD study on “/anguage and
ethnolinguistic identity among the Gurage people in Dire Dawa’. The aim of this study is
to investigate the role of language in Gurage ethnolinguistic identity formation in Dire

Dawa city by specifically focusing on Gurage language use strategies and cross-linguistic

attitudes. The information you provide shall be used only for this research purpose and

will be confidential. Since we cannot write down each every content of our discussion

on a paper, we shall record it with audio recorder. Here we go!

L

B w N e

vt

9.
II.

Personal Details

What is your mother tongue?

How many languages do you speak? What are they?

How did you learn them? Where and when do you use these languages?

Do you switch back and forth from one language to another while speaking?
What is your reason? What do you signal by so doing?

What do you say if you are asked to tell your ethnicity?

Do you think that your language is the main resource of your Gurage culture and
identity?

Do you think speaking Gurage language enables a person to be Gurage?

How often do you speak Gurage at home? Do you speak it well or is it corrupted?
Do parents transmit their language to the children? Do you think children are
losing their heritage language? Why?

What language/-s do you want your children to learn? What is your reason?
Gurage in Dire Dawa

10. How do you express your Gurage membership here in Dire Dawa? What is meant

to be Gurage for you in Dire Dawa? What is the role of your language in this
process?

11. What is our criterion to label a person as Gurage in Dire Dawa?
12. Are there cultural practices and traditions in which only Gurages participate?

What languages do they use in those events?
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13. What can you say about the naming trends of the Gurage in Dire Dawa? Are there
names exclusive to the Gurage community?

14. What can you say about the relation between Gurages and other ethno-linguistic
groups in Dire Dawa?

15. Can you justify the marriage experience of Gurages in Dire Dawa? What is your
opinion regarding inter-ethnic marriages in Dire Dawa?

16. If you want to marry, from which ethno-linguistic group will you marry? Why?

17.What do you think if Dire TV and/or radio programs will be broadcasted in
Gurage language? What is your source of motivation?

18. What would you feel if Dire Dawa administration uses Gurage language in
education?

19. Which language/-s do you think is the most useful in Dire Dawa? Why?

20.Do you think the Gurage people in Dire Dawa need to have one variety to be used
in common?

21. Do you think the Gurage people in Dire Dawa should maintain their language
and culture? What do you advice in this regard?

22.Are the Gurage Dire Dawa represented in Dire Dawa senior government offices?
Do you think that they should be represented? Why?

23.What is your opinion towards non-Gurage ethnic groups in Dire Dawa whether
or not speaking Gurage language? Which one do you like most? Why? Please
indicate your reasons.

[1I. Gurage in General

24.Do you think that there exists a Gurage variety that can serve as a lingua franca
for all Gurage people? Which variety? Why?

25.What is your opinion regarding the development of Gurage language and Gurage
culture? To what extent Gurages are working in this regard? What do you advice
in this regard?

Do you have any additional idea or comment or suggestion that you think is not

included in our discussion?

Thank you!
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Appendix C: Domain Observation Checklist
Addis Ababa University

College of Humanities, Language Studies, Journalism & Communication
Department of Linguistics and Philology
Domain Observation Checklist

Part one: Primary information

1. Name of the person observed 4. Sex
2. Age 5. Date of observation
3. Work of the person observed 6. Time and duration

Part Two: Domain observation

Domain /event observed dominantly used | Topic of Additional remarks
language conversation

Greetings

telephoning with strangers

telephoning with family

home with father and mother

home with sister and brother

home with children

Market places

cafeteria and hotels

igqub and iddir

mourning and marriages

Prayers

informal gatherings

Strangers

Schools
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gov't offices

The persons language behavior

Statements

Strong

Mild

Soft

degree of code switching

thought about Gurage
language and ethnolinguistic
identity

thought about Gurage
language representation in
Dire Dawa

Others

184




Ambharic Version

A0 A0Q ¢20CATE

POI-0: PLILPT PG LR AS £1100F hAS

hEA A2 $89Y, avlE

1. etaohn’E AFP----------

Y S ——
h&A v-AT: Pho-L: PAh -

POT-AAT AT &iedePs FUCT heaT

PAD-L PANT METLPT

5.e°an 7
4. 0¢ ----=----- 6. 0%t G $LF

AL /vt NPAN T OO

NPt o111l Bk

7114 COO 592

16,716 08

nager

hAa7914 2C Ladh do-@-1

ho a0 2C tadh hAo-o-7

N+ o-ar oA+ OC

00+ OO AUt /079 IC

nO*t ot hA LSt OC

nge

N, hS Ptd

AR AT h&C

UH7 9 AC

ahet

AoR0F A-NO0PF

ha7914 OC

+uCt 0L

a7t aP(SE (Lt

PO/ TmID- U

185




mEy,

mhé-

aohhAT

Lhey

PE7E PoM

(11¢% £7% WS 70T P00~ /AT
KA, /A%

1GAP P1¢-L ONAG AG
PO+ /AT hAN, [ Askg®

Ten"16

186




Appendix D: Focus Groups’ Profile

Alemu Habte - 41 - Hotelier

Aychulm maru - 45 - high school teacher
Bahiru Bonger - 23 - student

Bezawit damtie - 28- house wife

Degu habte - 22- trader

Geremew Worku - 24- student
Hailemariam Barega - 50- civil Servant
[tabezahu Hailu - 21- student

. Kibru Fikre - 20 - student

10. Musema Tuha - 42- trader

11. Netsanet Sebsibe - 23 - receptionist

12. Tigist barega - 20 - student

13. Tigist Wolde - 35 - writer and economist
14. Tsehay Sibhat - 46 - retailer

15. Tsige Tamirat - 22 - trader

16.Yonas Kassa - 37- Bucher

17.Tadesu Azmach - 40- housewife

18. Biruk Ashenafi - 18 - trader

19. Hiwot Bayu - 19 - student

20. Yitagesu Fikadu - 33 - college teacher
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