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ABSTRACT

The purpose of this study is to show the historical, philological, theological and religious
situations of the saint’s epoch through his Giidl, Gidld Bértdlomewos.Abunéd Bértdlomewos
was one of the disciples of St.Tdkld Haymanot from Sésdrd. He contributed a lot in the
evangelical activities and founded the monastery of Débri Zdméda. Through his devotion and
generosity, he has flourished ethical generations. According to the corroboration of evidences,
the Gidl was composed in the last stage of the 16" century. The researcher has tried to
translate the Gidl (from Go’az to English) and investigated the historical, philological and
linguistic aspects that intern succinetly treated the respective problems in the hope that it will

help for the historical and cultural study of the country.
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ACHAPTER-ONE
INTRODUCTION
1.1. Background of the Study

Ethiopia occupies a unique place among African countries South of Sahara, having evolved her
own literary language, Ga’az in very early times.' It is one of the few countries of the world
which have developed their own literature using their own indigenous alphabets. The gate for
this knowledge is the Ethiopian Orthodox Tdwahado Church. Going back to the early periods,
the Ethiopian priests taught the people not only faith and worship, but at the same time taught
writing and reading in their own language.” Due to the Strong relationship of Church and State in
the past of Ethiopia. the EOTC played a central role in the politics of the country for at least
1600 years (350 — 1967 E.C). Kaplan investigated that both state rulers and monastic saints
exercises leadership over localized community of dependants, and were equally concerned with
the process of succession, and shared a common problems to preserve traditional rights and
pov\fers.3 Due to this situation, the authors of the hagiographies not only wrote religious and
devotional facts but also inserted more social and political activities accompanied with saintly

heroes.

The hagiographies provide historical framework by indicating the principal events, and reflect
the attitudes of Ethiopians of the time, provide data on historical place names that assist
understanding of Ethiopian historical past for instance, people’s birth, marriage and death
customs. aftitudes to children and the aged, gender questions, education, patterns of work,

. 0 T . . 4
religious and other beliefs, methods of giving names, attitudes to life, etc.

The valuable contribution of Go’az to the development of Ethiopian literature has its deep root in
the Axumite period. The progressive achievement and the giant attainment of our present
literature is the result of efforts of religious scholars. The ancient manuscripts which existed

around difterent churches, monasteries and in the hands of individuals are the living evidence for

'Adamu and Belaynesh (1990), P.73.
21996 .Lassand Tawahado Za-Orthodox: Literature in Ethiopia.V._,No.15,P.12

¥ Kaplan Steven(1982),P. 46)
"Pankhurst. R . Lives of Ethiopian saints



these fact.Go’az hagiographies constitute, by far, the largest groups of sources for medieval
Ethiopian history. Some use of Ethiopic hagiographies in the study of Ethiopian history had
already to be made since the advent of the Portuguese and of the Jesuit missionaries. But a
critical and a clear appreciation of their value as an important body of historical sources, only

started afier the last decades of the 19" century.’

Literature in Ethiopian means Go’oz literature at least up to the 19™ century, when books in
Amharic began to come off the printing press.(’ Gidl literally means contending (spiritual)
struggle. It also comprises the meaning of the biography of a holy person. It is the most popular
genre of Lthiopian hagiography. which in turn is, one of the most important constituents of
Ga’az literature. The Hagiographic literature of Ethiopian Orthodox Church may be divided into

two categories:

I. The translated lives of foreign saints and martyrs of early Christian Church.

, ” . 7
2. Lives ol local saints.

The present study focuses on the hagiography of Abund Bértilomewos. Abund Birtidlomewos is a
distinguished and native saint of Ethiopia and well known among Christians of his land.
According to the tradition, he was lived from the period of Yemrhéinnd Kroastos to Yakunno
Amlak. During his stay, he contributed a lot for Ethiopian Orthodox Church in expanding the
faith. flourishing ethics among the people and constructions of churches for instance, the church
of Génniti Maryam in Lalibela and clearly known as the founder of the monastery of Débrd
Z#miéda around 1110 E.C. The territorial limit of its monastic sphere of influence extends from
(in the South; river Abay, in the North West: river Tikkize and Waldebba monastery, in the
North; Endérta and Afgol and in the East: Né¢¢ Sar in Afar).? The inhabitants of these areas had
made different grants. donations in the form of asrar (tithe) and they are in to the custody of the
saint and that everything within the sphere of influence of his monastery will be in the special

protection ol the saint.

* Tadesse Tamerat(1970), P.1.
“Ulendorf (1965), P.136.

"EAE, val.2, P. 642,

S Hamir, 1993 E.C. Vol. No.2, PP.17-22



1.2. Statement of the Problem

The existence of large groups of Mss should not be considered as entirely historical documents
to be accepted as it is. They are, however, historical documents which can contribute
significantly to our knowledge of the past if and only if critically edited, analyzed annotated, as
well as translated. Being unable to critically edit, analyze and scrutinize those results historical
oap and remains Ethiopian history far the poorer. Translations of a number of Ethiopian
hagiographies. from the original Ga’oz (Ethiopic), have been made in Amharic as well as a
number of Furopean languages such as English, German, French, Italian etc. But the
hagiography of Birtilomewos has not yet been analyzed, translated and published by any

researcher.

The hagiography of Birtdlomewos contains a historical elements and the way of life of the
people of the time in which this work was written. So the present study was intended to throw
light on ambiguous elements of the G#dl and highlighting its historical and national values. This

thesis. therefore, will answer the following questions:-

. Who was Abuni Bartdlomewos?

(S

. What does the Gidl Contains and how it was composed?

d

. When and where Abuni Bértilomewos did start his missionary activities?

o

. What was the historical, religious, and cultural contribution of Abuné Birtilomewos?
. How the works of Abuni Birtilomewos should be preserved?

. What are the philological features of the hagiography of the AB?”

~ O

. What is the linguistic fatures of the hagiography of the AB?

1.3. Objectives of the Study
1.3.1. General Objective: -
The aim of the paper is to carry out historical and philological analysis of G#dld Abund
Bértilomewos. To complement the analysis, translation of the gadl is also made.
1.3.2.Specific Objectives
» To scarch out, preserve the works of Abund Birtdlomewos.
» To point out the historical and philological value of the Ms.

» To provide coherent discourse to the users through edition.



» To comment and correct the grammatical usage of the G#dl.

» To annotate some important terms in foot notes.

» To translate the Gadl from Ga’az into English language.

» To enrich Ethiopia’s socio-cultural and political situations of the past by discovering the

forgotten Mss

1.4. Significance of the Study
Due to the versatile nature of the study (philology), using “the manuscript”; i.e., Gidld Abuni
Bértdlomewos as a central focus, the study will unfold different types of knowledge for the
academic circle called Ethiopian studies. Some of the contributions of the study would be the

following:-

» It contributes to our knowledge of social history and religious practices of the saint;
» It gives relevant information about historical linguistics of Ga’az.

~ It attracts researchers to study the lives of saints;

» It contributes to understand the knowledge and psychological set up of the time;

~ It gives relevant information about Ethiopian culture;

~ It provides a source for catalogue;

~ It serves as a stepping stone for further research.

1.5. Literature Review
This section presents a critical review of relevant literature related to the present study. It
includes a general synthesis of what theological and ecclesiastical scholars have written about
the lives, works, deaths and relics of a saint. As we have stated earlier, the hagiography of Abuni
Bartdlomewos has not been studied by any foreign and indigenous scholars. Therefore, the study

mainly depends on the Gidl itself and gives bits of information from the following sources:
Gidlad Taklda Haymanot, EMML 2782 f108b states that;

‘onn 1Thna A [ b MA Lo~ %4 NALPOTNELO
OANCEATLRPN: BfPONTELN HCE A DDA AR "1 DAL
ao'yhvl e hARL T AN AL RAd @ANCHATLPh hoTu-



TCa N7 W6 @Ak, haethh IS by n9ipeoo-  AE:
APONT 104 hhh OO Wyl

And Abba Tikld Haymanot begat Ewostatewos and Biirtilomewos, and
inturn the two monks (disciples) begat multitudes of monks and nuns in
their respective regions; and their diocese extends from the border of

Togray up to Angot.

(Gddld Yohénnaes, pp.34) which is copied recently with a lined paper in the National Archives
and Library of Ethiopia narrate about the communal monastery of Dibri Zimida in general and
Abba Yohinnas in particular. It reflects the spiritual relationship between Abuni Birtdlomewos
and Yohiinnos as well as God. for instance, many years latter after the death of Abund
Bartilomewos, when Yohdnnos, (the 7" descendant of Bértilomewos) died, Abuni
Bértdlomewos prayed in soul to God to return back his (Yohinnas) soul to his flesh in order to
construct his church on his communal monastery. And according to the tradition, his prayer made
Yohdnnos alive so that he lived long on earth. The Gidl also tells us that as Abuni
Bértalomewos (long after his death) descended from heaven to earth and as he made a pact
between him and his descendants on his monastery (p. 34).

Sargow Hiibld salase, (1979) wrote a short biography of Abuni Birtilomewos and said, “He is a
fourteen century saint from Amhara and was the disciple of Abuni Takld Haymanot.” Sargow
also pointed out some points from his Gédl and said that the birth place of Bértilomewos is Tatra
Mardwa and after being raised in his parent’s home, his parents betrayed and got him married
with a woman. But he departed against his family’s wish in order to keep sexual purity and to
avoid secular life.After a period as a novice for forty days in Wigr; he received a monkhood
from Taklé Haymanot in Shiwa. During the controversy between Amdi Sayon and church
fathers, he tried to persuade the king to reform his non-christian matrimonial habit. But the king
did not accept his advice rather threatened and taken severe measure against the church man.
During this time, the Egyptian bishop, LY_a_ianE (1337 — 1341), Bértdlomewos and many others
started to migrate. But the bishop (Ya‘agob) made him to return back by giving the Ark of saint
Marry and he accepted it and put the Ark in Dibrd Zimida where he died and buried in the
fourth of October.

Kisis Kéltyaldw (2001:65) wrote a brief biography of Abuni Biirtilomewos and his monastery.
Bartdlomewos had established a monastery in the so called Débri Zdmida and he became a great
means for the establishment of the monastery. After establishing the monastery, he went to Ase

Yokunno Amlak who was the king of that dynasty and asked the king to give recognition to the

monastery. lhe king accepted his request and ordered his men to construct the great temple



inside the cave. After its construction had accomplished, he officiated the place a monastery in
1270 E.C. But according to the existing manuscripts, the monastery was founded in the first half

of the 14" century.

Getatchew Haile (1981, pp.443-444),in his Catalogue of the EMML vol. V, listed the disciples of
Abund Tékld Haymanot blessed by Abund Iyyisus Mo‘a and one of them is Abuni
Bértdlomewos whom listed in the fifth order by the name Birtilomewos of Gan Amora. The

thirty three disciples of Abuni Tdkld Haymanot blessed by Abuni lyyisus Mo’a. They are:

e Yohidnnas of Sdlawa

e Midhénind agzi’a of Ddbrd Mankol(Ms:Ma’akol) in Togriy
o Agnatayos of GVing

e Dano’el of Aby ‘Addi

o Birtilomewos of Gan Amora

e Birtilomewos of DabriOfla

e  Yosel of Mdqdila and Angot

e Aron of Bdggemador

e Banyam of Lower Biggemadar
e Silama of Mugga

e dndryas of Q"dlala

e Matyas of dnfraz
e  Yosef of Sib Amba (EMML 144:Gib Amba)

e Arayinnd Sdggahu of Dada (?)

¢ Zi- Yohiinnas of Dibrd Iyyérusalem (EMML 144: Iyyirusa)

e Yohinnas of "Of An¢éi

e Marqos and Yatbartk agzi’a (EMML 1834:Yotbarik of Damas (EMML144:Dimasqo)
e Tisla Sollase of Lower Wiildga (EMML1834: Tiésfa Sallus)

e Kroaslos Mo’a of Diirga

e Krostos Bezdwidnni of Amiilsa

e Petros qomos of ambibillo

e [iqtor of Yédsa and Miirhabete

e Yohiinnos of Yégora

e Yohinnoas of Wofat

* Yohiinnas of Safd(EMML 144:Séfga)Gibra Nazrawi of Aganca
e Filatawos of Dibrd Bigg‘a

e dndrvas of Zama (zima)



e Yohinnos of kilo’at
e Zena Marqos of Morit
e Misqil Mo‘a of Mugir
e Yohiinnas of Wiyba

1.6. Methodology

The researcher used both of various primary and secondary data pertinent to the text in particular
and the tradition in general. It was conducted through the investigation of the written manuscript
text and documents; mainly on Ethiopian manuscripts which written in Go’az as well as
secondary sources such as books., periodical articles, journals and other published and

unpublished materials, internet webs, and field works were relevant to the research method.

The study used interview with church scholars and field professionals, especially from the home
monastery of the saint. The interview was in person with relevant persons of the monastery of

Dibrd Ziméda supported to complement the main sources.

The data gathered from the main sources, the interview and observation has been analyzed

qualitatively (descriptive method).



CHAPTER-TWO

2. Historical Background of the Communal Monastery of Diibrii Ziimiida
2.1. Geographical Location

The communal monastery of Dibri - Zaméda is found in North Wollo Zone of the Amhara
Region in kobbo district, kebelle 031.The church is found in the valley of a natural cave which is
located between the two chains of rugged mountains that extend from North-Est to South East
direction in the Western part of Rayya.” It is bordered by Wissan Maryam (in the North-West),
Wakkat Micha’el (in the East), and Giyorgisoch (in the North)'"’. The monastery is about 612 km
far from Addis Ababa and the condition of the road that covers 585Km (from Addis Ababa to
Wagga.) is an asphalted high way and the remaining 27kms is graveled road which is around 6

hours walk in the western direction from Wagga."
2.2. Dibrii — Zimiida as the Promise Land of St.Mary

According 1o the hagiography of Abund Bértilomewos, the monastery has a very long historical
background related to the flight of St.Mary with St. Joseph to Egypt and their coming to
Ethiopia. As we read in the Gospel, St.Joseph fled to Egypt with St.Mary and her Son after a
visit by the wise men from the East because they heard that king Herod intends to kill the infant

of that area. In the Gospel according to Matthew read as:-

“Now when they had departed. behold, an angle of the Lord appeared to Joseph in a
dream. saying. “Arise, take the young Child and His Mother, flee to Egypt and stay there

until T bring you word; for Herod will seek the young Child to destroy Him” when he

" The term Ryva refers to the elderly (Hangafa) Oromo group which spear headed the early movement and
settlement in the whole area of Rayya —Rayyuma.since Rayya was a successful vanguard group, the name came to
be used as a reference to soldiers or warriors of the Oromo in the Oromo language.Gradually it becomes a place
name after the early historical activities of Rayya clan in the process of Oromo expansion in the northern direction
(Agezew Hidaru (2000) pp.12).The area formerly called Doba and the northern tip of Angot north of Alawuha river
came to be called Rayya after it had already been predomoinantly occupied by the Oromo (Conti Rossini, 1940)
pp.13). The people of the area are multi-lingual: they speak three languages; Ambharic, Tagraiia and Oromana;
though it is of different dialect. Inspite of their Oromo origin and their infiltration with the Tigryans and Amharas,
the Rayyans came to develop their own separated Rayyan identity (Agezew Hidaru (2000) pp.98-99).

" Amsalu Tefera (2006)P.78

" A small town located half way between Kobbo and Alamata and that serves as a boundary using the big river

Gobbu between the two current regional administration of Amhara (northern wollo) and Tagray(southern tip).



arose he took the young Child and His Mother by night and departed for Egypt, and was
there until the death of Herod.”(Matthew 2:13-15).

Along with this Biblical event, the hagiography of Abuné Bértidlomewos associated and narrated

the coming ol St. Mary to Ethiopia specifically to the monastery of Débré — zdméda.

C o @ehY a0t ATHATY NG NOYN OAS Ao TOLT N9l
200 @Ohav PLA Ndwld hAPHE AL SAN Theih, Add-h, WL
0L ...

...and that is the place of our Lady Mary which her Son gave her during her flight
to Egypt and while encircied the land of Ethiopia saying “that yard will be for

your teith...”
From this line of tradition, therefore the place has a holy ground before it became a monastery.
2.2.1. Abuni Biirtilomewos and zimiida

........ @N?Y ALOT: NANT Hang a1C L @ T NC @0 AAdek AN
M1 97 @ 1NC ONGT 9PN @A5 oMl TP

.....and the name of that lady is Zim#da Maryam. She lived under the shadow of
the cave. Her husband died and became a widow and living with her children and

(with her) much property.

Kasis kifyalew (2001:66), explained that there was a man whose name was Yonas who lived
together with his wife (zimida) and his relatives by breeding the horned cattle in his home and
lived in Wollo in the jungle area of Lasta in which different kinds of plants were grown, and is

found bordering the two provinces of Rayana kobbo and Wag under the province of Lasta.

As indicated above, God predicted and promised Zémida to be the promise land of St.Mary. In
due course. when the prophesied time reached, the patriarch of the time, Ya‘aqob sent Abuni
Bartilomewos with the ark'? of St.Mary to the place; and when Abuni Bértilomewos reached

there through the guidance of the Holy Spirit, he found zdméada under the shadow of the cave

“The ark known by the name Esubi-kulldnta (roughly means which looks very beautiful) interview with Abuna
Bartidlomewos of Dabra Zamada, the former bishop of Awasa dioces.
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with her children and went into retreat to the yard to ask God where he put the ark. At that
moment the angles, Mika’el and Gabr’el in the image of elders asked Zdmida to leave the cave

but she refused them saying;

“ a8k ANOA @SN oo AG9CH... A0 N AL T hUAL NAGLSY.
Qo4 mLEPLY 0T O YPLY N

....Where I go (reached to)? And to whom shall I dwell? .... I have no the ability
to construct the house.My husband had died and my children are little and my

property is too much.

After this dialogue, the lady decided to spend the night there. Then, in the mid night
Zdmida with her all property found miraculously out of the cave with her cattle and

settled in to another place the so called “Si’ol meda”.

OnINLI AOA ooCAN AL OON YPhls ATIPOT LA
@ N, oo~ A9POAY. AOA aoCAN ALA ONAFEH FOhCav ao(CAN
2N Mad: oo’y Ahh 9., ...

...And she put her on the plain of Si’ol.when she woke up from her sleep,
she was frightend and said “who brought me (to this) plain of Si’0l?” Hence,

this plain is named “plain of Si’ol” until now.

When she woke up suddenly from her nap she recognized latter on as she exposed to a severe
cold and mighty whirl and said “who brought me to this “Si’ol meda”"*(plain of Hade).After her
word till now the place was known by the name “Si’ol meda”. This is may be due to its harsh
climatic conditions. latter when she regained her consciousness, she went to her former place to
Abuani Birtilomewos and asked him forgiveness telling of as she made a falt unknowingly and
asked him to name the place by her name and the saint forgiven her and named the place Dibéri

zdmida after her name to remember Zimida.

“A place cast of the monastery which is about an hour walks from the monastery.
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2.2.2. ASe Yokunno Amlakand Biirtilomewos

I'here are both oral and written traditions that indicate the historical relationship of ASe Yakunno
Amlak and Abund Bértdlomewos. According to (Hamir, 1993, P 17-18) when Ase Yakunno
Amlak starts to build a church of Ginnitd-Maryam around Lalibila, the construction of the
church collapsed three times, due to this the king was embarrassed and asked a help from Abuni

Takld Haymanot saying:-

0k DMk NP 2V 4 U AANICC NAN Ahd; @ 4.
AGONEAT NA® ML Tm ..

My father, my work did not successfully accomplish due to my sin, so please help

me in your prayer.

When Abunid Tékld Haymanot prayed to God about the strength of the construction of the
church, the angle of God came to him and said “this building will be consolidated or
strengthened by the blessing of Abuni Birtdlomewos who exceeded you in excellence and age
and latest in monkhood and who lived in the east in the place of Dibri zimida. With the help of
this miracle. Abunid Tékld Haymanot went to the place of Débrd zimidd but he did not met
Abund Birtdlomewos for he was living in solitude in his hermitage and Abuni T#kld Haymanot
also held a solitude to meet him (Birtilomewos) and after forty days of prayer, the two monks
observed the light shining as sun in the surrounding area. When they saw the light, Abuni T#kl4
Haymanot asked saying, “What roars from that mountain? hil.f 292 hAm- 24 9% £@hm-
Uy 1-7"While Abund Birtdlomewos said, “what roars from that field? h?%4m- Ag
PrLe@nm 1G9 1@ 27 Due to the words of those saints the place named Awka Amba
Kidani—Mehrit" and Wakkat Micha’el respectively. After this, the two monks met each other,
and Abund Tdkld-Haymanot told to Bértilomewos the reason why he came to him. Then, Abuna
Bartdlomewos accepted the question of Abund Takld Haymanot politely and they went together
to Génnétd Maryam and the construction of the church was strengthened and grown three folds

in height by the blessings of Abuni Bértilomewos.

"* The neighboring parish south-westof the monastery



12

Due to the trustworthiness of Birtilomewos, the king declared the reputation of Birtilomewos
and has given recognition to his church to be a monastery and its rule should be as the rule of
Débrd Libanos in1275.The monastry held the third jurisdictional position of the monastries next
to Ddbrd Damoand Débré Libanos respectively.And Abuni Tikld Haymanot gave approval to
extend his monastic territory from Afgol in Tagray (in the North), N&&¢ Sar in Afar (East), river
Tdkkéze in Waldobba (west), river Abay in Goggam (south) though its monastic diocese reduced
from time to time and within this monastic territory, no body have legitimate power to give a
monkhood except Abuni Birtilomewos; and the inhabitants of these area submitted their tribute
in the form of donation, asrat (tithe).vow etc. to the monastery. And Abuni Tikld-haymanot said
to Abuné Bértdlomewos, “your country should be named Qobi barak” and from this word some
part the of monastic territory of Dibré zimadd known by the name “Qobba”"® from Qobi barak
till now.

2.3. Biography of Abunii Biirtilomewos

Abuni Birtdlomewos was born in Tatra Z&-Mérawa from respected parents of royal family of
wag in a specific area of Yonalqa. When he reached the age of adulthood, his parents married
him to a wife without his permission but he did not approach her for sexual intercourse and
unfortunately his wife was died during their honeymoon. During this time, he disappeared from
his relatives and went to a place called Wiigr and as a novice held a solitudes for forty days there
and then travelled to different metropolitan to observe and to be familiar with the life of
monkhood and to be consecrated. Finishing the period of his novice, he went to shiwa and
received a monkhood from Abund Tékld Hiymanot. After that he went to Masrahin Gondar and
learned different religious education including the rule of monastery and book of monks. During
this time. he met with the Egyptian bishop. Jacob and he told to the bishop as he think to go
Jerusalem due to the controversy between state and church during the reign of Amadi Sayon
(1307-1337) because of the conflict caused by the unlawful marriage of the king married to his
brother” wife.Due to this, the church leaders angered and rebuked him for his non-Christian
matrimonial habit but the bishop prophesied about his future fate and advised him not to go to

Jerusalem butrather advised him to go Dibrd zimida giving the ark of St. Mary to build the

It is the main parts of the monastery that extends upto Wagga in the east and inhabited by
the people identified in their beauty, rich traditional musics, and attractive cultural dressings
as well as in their heroism in times of conflict or war paralleled with their neighbouring
people of Qallasha in the north and Zawald in the south.
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church and to preach the Gospel throughout the neighbouring parishes. Then Abuni
Biéirtdlomewos accepted the order of the bishop and went to Dibrd zdmida and built a church of
St.Mary which later became the communal monastery of Dibrd zdmidda. He lived there many
years being the founder and abbot of the monastery, giving a monkhood for the surrounding

inhabitants and died in Toaqamt 4 at the age of 199 years and 9 months. (f7v)

2.4. Cultural Heritages of the Monastery

The monastery of Débri zémédaconsists of both tangible and intangible heritages. Among those tangible
heritages the following are some of them:-More than two hundred sixty parchments which were written in
Go’az and some of them are the rarest mss which hardly found in other churches of the country.

» A number of tabots (arks) of different saints, Jesus Christ and St.Mary.

» The staff and hand cross of Abuni Birtilomewos

» The staff of Abund Yohinnas and St. Sidlome

» The icon of St. Luke

» The holy water that gushed out under the cemetry of Abuni Birtilomewos which healed
different patients

» The stone that suspended in the air without trap by the anathema of Abba Bi’ama though now it
touched the land due to the growth of the soil.

» The Corpse of ASe Na’od and some early Abbots of the monastery

Y

Miraculous tree which is one in its upper part and three in its root (that is done to rebuke Abba

Endryas to his refusal of nomination to be the successor of Abuni Birtidlomewos).
2.4.1 The Icon of St.Luke

The Icon of St. Luke: - it is the sacred representation of the Virgin Mary holding her child Jesus Christ
which many churches all over the Christian world latter on copied. It is part of church tradition that the
Evangelist Luke painted the first Icon of Mother of God during her life time. According to the tradition of
the monastery. the icon entered to Ethiopia with the original right hand wing of the True Cross of Jesus
Christ during the time of Dawit (1382-1413) and that transmitted from king to king up to Ase Na’od; and

Ase Na'od " has given the icon to the monastery due to his close contact with the Abbot of the time,

"He is the king of Ethiopia who ruled from 1994-1508 Traditonally, he is believed to be the composer of Milka’a
Maryam. He prayed to die before the entrance of the eight thousand years of the world (i.e5500 B.C+
2500A.D=8000) in the believe of Biblical thoughts;(Matt. 24:10-11) that in this period; many will be offended,
and will hate one another; because lawlessness wiil abound, the love of many will grow cold which is the sign of
the end of the world (dzra Sutu’el 2:36: 6:5, Zadagam (Deuteronomy 4:2; Psalm 76:5) Afiwirq Tikle 1997
pp.427).And he died in august 7, in the eve of the eight thousands in the day of Sensita and Sallase.



14

Abba Yohinnas. It is also believed that as the icon has made numerous miracles in different
times as written in her Book of Miracle (T4 ammori -Maryam) and she spoke like man and her
face was shone to indicate the bright future and dimmed to forecast the dark future.According to
a tradition, the Evangelist St. Luke was a talented painter as well as physician. There is a

composition of Ethiopian church music that described St.Luke:-

"AA9° ANdAN, A9 NAS
N0 MmN A @ADL hch &

Salutation to your Icon, which wise Luke,
onc¢ amongst the Evangelists, painted by his
hand.

The hall mark of a sophisticated artistic expression of any country can be tested by its capacity to
assimilate many elements from foreign sources and indigenize these foreign influences (Adamu
Amare and Belaynesh Micha’el, 1974:79).0f all these, extreme veneration attributed to the Icon
of Virgin Mary occupies a very important place in Ethiopian paintings (Ibid).The paintings and
pictures found in various manuscripts and on the walls in churches afford the viewer a moral

lesson and religious instruction (Ibid).
2.4.2. Forest and Wild Animals

[n the Christian tradition, the forests and wild animals grown with in a certain radius of churches
and monasteries considered as sacred.Therefore, the wood and even the leaves are not to be cut
and the land is not to be farmed or bled and animals are not to be killed rather considered as the
guards of the church. Due to this long and deep tradition, the homes of indigenous trees and wild
animals throughout northern Ethiopia are ancient churches and monasteries. Watching distantly a
dense forest, one can simply tell that there is a church in the middle of the forest. (Kesis
kiffyalew, 2001:9-11).Similar to other churches the compound of the monastery of Débri
zamidd which is more than 600 hectares is covered by different species of trees dominantly Tad
(Juniperus) and Woira (Olea Europea) that serves as a host for different wild animals like tiger,

monkeys. apes etc.
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2.5. Genealogy of Abuna Birtilomewos

The history of monastery in Ethiopia traces back to the coming of the nine saints'” to Ethiopia in
the 6™ century because of the persecution made upon them by the Byzantine emperor who is the
ardent supporter of Chalcedonian teachings after they opposed the new teachings of the Council
of Chalcedon(Guba’e Kelqedon) in 451.1t is believed as they lived and learnt Go’az in a place
called Beti-qitin in Aksum that serves as guest house and traditional school of Judisim(Afewerq
Tekle, 2004:415).The genealogy of Abund Bértdlomewos linked to the line of Tikld Haymanot

as (Getatchew Haile,1979:23) translated the spiritual genealogy of monks:-

Abba Anthony was clothed with the monastic habit by the hand of our Lord Jesus
Christ. Abba Anthony begat Macarius the Great; and Abba Macarius begat Abba
pachomius, the Archimandrite; and Abba pachomius begat Abba Theodore; and Abba
Theodorebegat Abba Aregawi, who is Zdmika’el. And Abba Arigawi came to Ethiopia
and begat Krestos Bezane; and krestos Bezane begat Abba Maskal Mo‘a; and Abba
Maskal Mo’a begat Abba Yohanni; and Abba Yohénni begat abba Iyyisus Mo’a with
the monastic habit (qdmis) and Abba Iyydsus Mo‘a begat Abba Tékli Haymanot with
monastic habit (gédmis) and cinture (qenat). Abba Tikli Haymanot left Hiyq and
ascended Débré-Damo; there he received the monastic cap (qob) and leather scapular
(askema) from the hand of Abba Yohénni.Thus,according to his Gédl, Abuni
Bartdlomewos was received the monastic habit from Abuna Tkl Haymanot and the
cleventh from the first monk Abba Athony and the sixth from Krestos Bezane, the first

monk of L:thiopia

" A group of missionaries contributed a lot for the initial growth of Christianity in Ethiopia. The nine siants founded
a series of monastic communities in Togre province. While Liganos and Pantalewon were compelled to settle
near Aksum, the other clerics scattered over a wide area east of the capital. Abba Aftse went to sabean religious
center of Yeha, while Garima travelled to Madara, north of Adwa. Abba Alef journed far north and founded
Dibri Halle Luya near the Mérib River. The most southerly community was that of Yem‘ata in Gér‘alta. Guba
and Sahma settled to the north and south of Adwa respectively. Probably the most venerated of the nine saints
was Abba Zi-Mikael, Known by the honorific title Aridgawi, the Elder. Credited with the introduction of the
monastic rule to Ethiopia this saint was also the founder of one of most illustrious monasteries and centers of
learning. Diibrd Damo (Budg, 1928: 155)



I'he above genealogy of monks has been shown in the graphic representation as follows:

Anthony

J

Macarius

I

Pakumis

{

Theodore

l

Aragawi

|

Krastos Bezawanna

|

Mdsqdl Mo a

|

Yohanni

l

Iyyasus Mo a

Takla Haymanot

l

Bartidlomewos

16



17

2.5.1. Descendants'® of Birtilomewos

The process o’ monastic succession intimately involved both through their own elevation up on
the death or dismissal of their predecessors and in their selection of descendant or at the end of
their reigns (Kaplan, 1984; 50). In the tradition of Débri zdméda the selection process was done
by the community accompanied with prophetic insight which is the legitimate method of

choosing a new abbot.

There were fourteen immediate successors of Bértilomewos who serve the monastery being as
abbot one after the other. They were considered as saints on the basis of the tradition of the
monastery and remembered their names during prayer in poem form, and thus worthy of honors,
consequently constitute as intercessors with God for the living and for souls in purgatory. They

arc:-

|. Abba andryas

[\

. Abba Mirqoryos
3. Abba Bd’amin

4. Abba Tawogols

5. Abba Dagmay dntoni
6. Abba Zir’a krastos
7. Abba Giibare Ménkorat Yohnénos
8. Abba Hiibtd Sallassie
9. Abba Habtd Maryam
10. Abba Sama lyyisus
11. Abba Fiqadi krastos
2. Abba Amdi Yohinnas
13. Abba Héld krastos

14. Abba Sinodos'”

“These abbots were known by the name “ye’agoza mdmhr” and they used white hourse for evangilical activity.
“He is the last abbot of the fourteen sanits and is the founder of “Qulf Abbo”, east of the monastery (interview with
Abba Gebre Maryam Gissasd, monk in Cathedra, Holly Trinityl in A.A).
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2.5.2.Abba dndryas®:-he is the immiadiate successor of Abuni Bértdlomewoswho led the

monastery as abbot.

When Abuni Birtalomewos died, the monks held solitude to ask God for about the future abot
and God show them to nominate Endryas. But when Abba Endryas was asked to be appointed,
he was not volunter and decided to disappear. When he moved to the east of the monastery to his
refusal. a shoot of a creeping plant was entwined in his leg and laid down and slept there due to
exhaustion. During his nap the angle of God showed in his dream the plants that is three in its
root and one in their upper parts and told him saying “do you want to disperse the place that God
unite like this tree” then he was recognized as the promotion is from God and was anointed
according to the rule of the monastery. And after serving the monastery many years as an abbot,
towards the end of his life he was believed as he has been concealed like Elyas®' and he did not

died. The tree that united in its upper part was existed till now preserved as a heritage.

2.5.3. Abba Bi’amin- is one of the descendants of Abuna Birtilomewos. he serves the
monastery as abbot and remembered by his wonderful miracles in that when he was in preaching
the gosple in the church compound to the people, a big rock detached from the upper parts of the
cave and cripped down up on the head of the congregation. During this time he anathamized the

rock by the name of Abuni Biértdlomewosand the rock was suspended on the air without trap.

There are many Qane poems composed by many church scholars to celebrate the feast or

miracles of this saint. Of these, here is zd’amlakiyi composed of three rhyming verses:

ALP ook L. 20 KhPCEe M.C AOATNY:
OPA A9°149-0 G000 NAGA AN

Raighteousof Zimida (who resembles) the

Tadewos who is the Apostle of the power of

“ Due to lack of both written and oral traditions,we have only discussed the three saints (Abba dndryas, Abba
Béamin and Abba Yohniinos).

”“/\ssuredll}u I'say to you, there is some standing here who shall not taste death till they see the Son of Man coming
in His kingdom.” (Matt. 16:28 ) According to this Biblical thoughts, there is a belief that some humanbeings are
not died untill the 2" coming of Jesus Christ.
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execution, he suspended the woman (who

resembles) the stone in the air.
Interpretations according to the traditional school of Qone:-
Wax (09%):- Tadewos was one of the Twelve apostles of Jesus Christ listed in the tenth order of
the apostles and identified as the brother of Jesus but is clearly distinguished from Judas the
Iscariot, another disciple.the betrayer of Jesus. During his evangelization in Syrya which is 150
km from Jerusalem when he observed the act of a prostitute woman, he prayed to God and made

her to suspend in the air though later he persuaded and babtized (Afdwirq Tékle, 1997:259).

Gold (M(;%):-as clearly stated in the miracle part when Abba B4’amin preached the gospel at the
church yard, a big rock detached from the upper parts of the church and descended up on the

congregation and at the time he anathematized the stone and made it to suspend in the air.

Thus. the composer of the peom (gene) was composed by comparing Tadewos withRighteousof

Zadmida (Abba Bd’amin) and the woman with the stone.
2.5.4. Abba Yohiinnas, Giibare Miinkorat

LA WSO Qe Prnens lhee aoRh AN i
ARl RINA - 908l ol (pp.14)

...Oh my brethren, we shall tell you as AbundYohidnnas has come

from the land of Sombala to Dibrid zdmado. ..

He is the 7" descendents of Abunii Birtilomewosla too. Accoding to his Gédl, he was
born from royal family of Togray and he came from Sombala in Togray to Débri
zdmado to made solitude which is a period of trial and testing. After he made solitude
in Ddbrd Zdmida, he returned to his country and accepted a monkhood and lived there

up to the end of his life.

LR UAe @l 9L RIPNA 1R 1RO avdhh .. ®AN DA
SS90 G918 aokh P AIUIN ATNLANGG AL SNA V&7 W
YN hhe NCAACP0 AA NAFEAY PEav ATLANMG hoo
LANC Al IME N80 9°8C ... (pp.34).
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When he was in the land of Sembala, the angle took his soul .....And when he

reached the 5" skyzz, a word came from God saying “leave that soul for
Abuni Birtdlomewos prayed for him before God to make his commemoration

on earth....

Abuné Birtilomewos prayed to God to unite the soul of Yohdnnas with his flesh saying, “he
who build my holy of holiness and keeps my cemetery is Abba Yohédnnas.” Hence, According to
the quest of Abund Bértdlomewos, the soul of Yohédnnas united with her flesh and then came to
Débrd Zaméda due to the quest of Bértdlomewos and the will of God. Then, he returned to the
monastery of zdmada and he became the Abbot of the monastery and constructed the church in
the shape of the cross. It is believed that the soil that was used for the construction of the church
was came from Jerusalem transported by donkys through the guidance of the Holy Spirit; and the
stone came from the west of the monastery in a place called Gan Amora by the people including
king Na'od and his troops and the construction of the church built by the hand of Abba

Yohinnas.

“In the teachings of Ethiopian tradition there are seven heavens. Their names in ascending order are:1* Erir, pnd
Aard - o 5 s 55 a . 5
Rama, 3'' Eyyor, 4" Simay Wdud, 5" Minbérd Mingast, 6" Samayawit Iyyirusalem,7"sarha Aryam
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CHAPTER THREE

TEXT ANALYSIS
3. List of the Manuscripts

The researcher has examined twoGoa’sz Manuscripts.

I. Gadla Abuni Birtdlomewos which is found in NALA (EMML No.6843). (Siglum F)

[I. Gadld Abuni Birtdlomewos which is written in a lined paper found in NALA (Code No.79)
(Siglum P)

3.1. Description of the Manuscrip? (F)

» Language - Go’az

» Owner of the Ms -Zdmiddo Maryam

» Location - Amhara region, zone 3, Qobbowirdda

» Material - vellum

» No.of folios- 76

» Stamps - 2f

» Size-18.5x 17.5cm

» Mariginal notes - 1£,50fb,75fa

» Ilumination — 1fa, 1fb2fa,7fb,13fb,18fb,21fa,21fbDecorations  (hirdg)  1ib,
2a,20tb,21fa,25fa

» No.of columns -2

» Writings Medium and neat

» Other books included: Gédld Yohdnna's and Mézgibd Haymanot

» Bindings and other conditions of the book :wooden hards

3.2. Date of Composition

Determination of date of composition of a Ms is an essential point for the reconstruction or
recapturing of the political history, cultural values, beliefs, and the general social milieu of the

country at the time (Taddesse Tamerat 1970:06).

The date of composition upon the assumption that in its oral form, hagiography is exposed to
numerous interpolations deletions and other changes (Kaplan, 1984:2). Most of the scribes of the
Ethiopian manuscripts did not write the specific date of composition and so many texts can only
be dated based on unreliable oral sources in terms of a general period. However there are many

approaches to determine the date of composition such as:
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Linguistic aspect based on paleographic grounds, type of vocabulary, gramatic rule for example-

In Go’az and most other old Semitic languages the verb preferentially
comes at the beginning of the sentence (“vso”order) but now the verb
either at the beginning, center or end of the sentences due to Amharic
influence. The second basis is the testimony of the hagiographer
concerning the circumstances, place mames under which the work came
to be written such testimonies can only help us to make a preliminary
assessment of the Gadl. (Kaplan,1984:3).

The 3" testimony which dates a Gédl is interms of the major personalities of the time. The other
basis for determining the date of a Gédl is its internal evidence and independent corroboration

provided other sources (ibid.3).

[n the case of Gidla Bértilomewos, it is difficult to determine the specific date of compositon.
The very huge original Gidl was lost during the invasion of Ahméad Grafi at the beginning of the
16" century, some monks of the monastery said “the original Gidl was taken to Tagray (may be
to Gunda Gundi) to save from the Graii’s destruction and did not return to the monastery.” And
still others said “the original Gidl was hidden or buried intentionally by the priests themselves
around the neighboring parishes to avoid the dogmatic principles (which found in the Gédl) that
prohibit married priests and monks whose wives are died (Mé&’assaban) not to celebrate the mass.
By the same token, other heritages of the monastery such as the Icon of st.Luke were hidden in
Géannidtd Marayam around Lalibela and returned later after 50 years of migration. 2 Thus,
unfortunately the original ms is not found so that the present work is may be based up on oral
traditions collected from memory and Biblical allusions.As (Delehay, 1961:91-92) descrribed
when the author lacks oral and written traditions, he would supplement his narrative by
introducing episodes and symbols drawn from the Old and New Testaments as well as standard

Hagiographic texts.

L OANIN AdPL SRl 1A heo A ShS T80 OOhE HA
TS WO APSAT av b Am-£75....

....and our father has not volunteer to reveal his combat not to be flattery for

him but this is written which is revealed for spiritual saints...

“Interview with 4bba Gibri Maryam Giissiisd a monke in Holy Trinity, Addis Ababa.
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Most often a Gédl is written some generations after the saint has lost his life (Taddesse Tamerat,
1970:4). Thus. the Hagiography of Abuni Birtdlomewos was not written during his life time. In
the assessment of the Gidl, there are latest events like Grafi Ahmed’s invasion (in the 5" and 7"
milacle of the Gédl) and some place names, terms like “Mérdwa” the term “Mariwa” which is
the name of the clan of Ormo. The Oromo begun their movement in the first two decade of the
16" century from the direction of south central Ethiopian (Agezew Hidaru, 2000:10).Thus the
name of Oromo clan such as Raya, Azibo, Asinge, Mériwa and other words of Oromo still bear
their names serving as place names in and around the monastery. The name Dibri Libanos was

the later name of Dibrd Asbo as the following reading confirms:

‘OALAGT Qoo LANL AATH PETLUN YL WL SNAP LANL AAY PT oo
LANL nn N4 LANL AATA APNA aomél- PLanlm h155M- 9°07 Gav]: N-ragy”
NG NC% CoPN Novy (1526-1560) €9°C - (Sorgew Hibld Selase, 1977, p.142).

Thus, from these testimonies, the Gidl is written after the period of the Oromo Movement and

the invasion of Grafi Ahmed at the end of the 16™ century.
3.3. Linguistic and Philological Features

The basic fact languages change over time. This is especially clear in Ethiopia, where we have
old and new forms of Ethiopian Semitic languages. The change occurs in every possible way

sounds, meanings, vocabulary (new word) morphology and syntax (Dessie, 2008).

The manuscripts that we study do not found in their original form, we only possess copies made
by hand by copyists and every copy has its own errors. The accumulation of these errors may
seriously disfigure the text. To correct this problem, there is a discipline called “textual criticism
/textual analysis™ that employed to identify and eliminate these errors, and to reconstruct the

original text or at least to go as near as possible to it.

The phonetic form of the words is a very serious problem when the language of the text is the
same as the language of the copyist because the copyist invariably introduces changes in the text
according to his own dialect. In the case of a Go’oz text the innumerable variations in the

spelling of laryngeals sibilants etc is a common form of sound change.
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Besides, by the time Ga’az stopped as a living spken language and was replaced by Tegrafia,

Ambharic and other languages further change took place (Dessie Keleb, 2008:34). Forinstance,

the use of all the three symbols U(h),ch (h) and “1(h) and their 4™ order the two & (C)and O (%),

the two (1 (s) and v ($).and the two A (S) and 0 ($) used in vice versa (ibidI34).

3.3.1. Morphological Change

[tis the study of the internal structure of words there are some words which have morphological

difference between MSF and MSPI

N MSF MSP Correct Gloss/meaning
0
A\ h(oo- (f3r) Al hdNao- (p2) AN hxnao- | Those who have not
2 oy 01 (F3r) | achd? 0'7ri(p2) @®chP? 013 | Gnashing of teeth
3 | hbavh °CC | hP9°ch 9°LC(p8) hPI°ch The fruit of the earth
| (B3n) oL
4 [ hoo &ARR (7v) | hav EhAR(pY) hoo S/hAf | To betrayed him
S | AT LNAP (f8v) | AL LANAP(p10) A'rt SNAP | That they called
6 | To9- 77906 | T0-a0 9°NC(pll) | TO-ov Sweet in deeds
() 00
7| TEIChoo- (f13v) i 1Cnav-(ps) Both are | Let us tell you/let me
| - possible tell you
8 | adrtanhch niaoh(Ch(pl7) nheochCh- | T have been caused to
(f13v) be saved
9 | Lhnewp AhfE2 | LnNL M ea(p20) Both are | They found healthy
(f19v) possible
10 | mh.mAh 29°hé-U- | @h.H h chix-ao | Both are | He did not talk evil
r'hf‘l-@ h9°h4.U- (p7) possible things
T | o10Tw AT L e The  holly  spirit
a0 74 NP SN (F4) ao 34 NP 50 (pd) a3 4. NP S0 | received him
12| 0aLCOh %ha | X LCHh L1 | oh LChh | The sin of the world
240 (f7r) GN9° (p8) 290 3A9" did not defile him
131 9A® hQ76 (f151) | ¢AP nN76(p19) SAP A076 | Shephered of sheep
14 ML.ovP MLaod 158N (P28) | mLovd He  damaged him
L [ ADRA(R21v) N300 forcefully
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3.3.2. Omitted Words (MSP)

No | Folio Missed Corrected

I 2r ™ () 0C a( A) hN-C

2 f5r avA\( ) .PLh- ®A(N) &P Ln-

3 Ftr Mh, ( )Chch Ma(£)CNch

4 F18 v ( HoOAIFCI9° (ANATZN0) @ANCH9°
5 (122r) NAAE () alYy NA A=k () AN

6 (f1771) @hao 177 ) @hao 'l (1L0,)

3.3.3. Accusative Noun or Adjective Case

Accusative noun or adjective comes after or before a verb. In Ga’az, it can come before /after the
verb.In passive voice: it never changes its form. But in active voice, it may change its form (from
2" 10 7" 3" 1o 5™ and 6" to the first order of the Go’oz alphabet).In the case of this text, there

are some inconsistent grammatical structures of accusative cases.

Incorrect [P] correct
(f4r) AC - 0h @9 h @ch-dl*h nCHoh 5 1h mchdoth
6" order 1"order
(£2r) oA ANA W Th9°C e Ao Wik Fh9°d
2" order 7" order
- ANk 0 Ak
- 6™ order 1™ order

3.3.4. Genitive Case: - is a grammatical form that shows possession with the short vowel A (&)

and 2u (e). Here, there are some inconsistent examples of genitive cases in this study.

No | Incorrect form [P] Correct Gloss
1 Nhd, AMLANNC | NAaf A7NLANAC | The man of God
(f6v)

| 2 N0ch, aoAhel (f6v) N0 ch, aoADT- The praise of Devine
3 [ GAP 20761157 TAR W70 Shepherd of sheep

4 @mNn, 20Y (f15r) @Nh, Y Preacher of Confession

5 To-g° 9°90C (f19r) | T0-@o 9°90C Sweet in deeds
0 MILSC TN (14 71) oILSP TNN Speaker of wisdom
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3.3.5. Palatalization: - is a sound change in which words that was originally not a palatal sound
changes into a palatal (palatalizes). It is the alveolar or dental and some times the velars changed
to palatal sound. There are some examples of palatalized words which are quoted from the Gédl
to show the phonological processes of language change in historical linguistics comparing

Ethiopian old and new semethic languages Goa’oz and Amharic respectively.

No | Dental/alveolars [P] Palatalizes Current sound
7 Go’az Amharic

I NP (8 v) no M Nl (P
2 e (£7v) 3 e MWHEE

a3 lao L. (f11r) 1 [ Lavp,

———

4 HeNAT (1131) 0 a 17

5 hAf(£81) N 60, hem,

6 | A% (f107) A (4NN By

7 kCPh (velar) ¢ ; b, LG PN
g | An.((velar) hn T AT (Tagroyan priests)

3.3.6. Assimilation

[t is a common phonological process by which one sound becomes more similar (or even
identical) to the sound next to it. The common example of Go’az assimilation is the preposition
‘amm (from).When the preposition *amm (from) becomes before a noun that begins with ao
(mé), and then the @» (mi) assimilates completely to the initial consonant next to it. In the case
of Go’oz verb sibilants, dental stops and fricatives (s(), t(-1), z(), d(£.), S(% /0) and t(m)) show
assimilation with“td” form or (past) of a verb. The initial sounds assimilated by geminating the
middle sounds (consonants) in the 3 person singular and plural in both sexes (feminine and
masculine). There are also words ending with velars and dental stops (g(1), k(h), q(4) and n(r))

assimilated their ending sound by geminating the ending sound in the 1 and 2™ person singular
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and plural in both sexes (feminine and masculine). Thus assimilation is a conditioned sound

change (only occur at certain consonants).

Example:- 177 A hé ™, 79”4 (ommadri) (f22v) assimilated from the word A9® 9°€:¢. (am

modri)

Assimilated word

Assimilated from

A“IC £9° (ommarayam)(f22v)

A" TIC LI (omm marayam)

HhY

L(f23r) (smmay)

A" 772 (om maY)

EXC

‘8 (ammot)

h9” 9°1-(am mot)

3.3.7. Addition

md_- [F] [P] Correct Addition

| Broln 1924 A0 | o124 A3 | ol 184 A 0

2 | (4r)an NEY |t 2975 (p4) | Ah hoPY A9 h.eY
+AI" 5.

3. [ (F5r) mAld.+eh- DAL L h(p6) @ANL P LD I

4 | (f7r)Faohh aoAln-l | o-FavnA A tao\p aoAxt a

aARRI (p7)

5 (I7TH)MAG 1Y, MEPNA Both are possible nSIOLA
AINER NFHUAN | ASACO (p8) N7HUAA
MANch 4+, ONAch -
ALACOH Y,

6 [(8v) @i ue | g ue (p10) | @INZ VY GVt QU

L
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NVt

7| (flov)mnn ®MON  LLTIGan- | mON  BLTITav. A% [ 1% (Nh
L.L.5 a0 1% (lh | (pl3) O NA I°HeT 07
gon e

8 | (flov) TR | RS NCON | TRLT NCONT ®h-:

ncony @Ak NAN(pl3) NAN,
9 | (1lv)mICh @51-¢ | oCh 4:¢71-¢ | Both are possible Mmhoo
(hao ||fﬂ'i‘(h‘7’
eAtheC Ch.2h7
N (pl4)
10 | (fl4r) aoihdl £AC | ootk SAC | aoh- eANC | Nl iht
Noolchl- AL G (p18) Naol-chh AL G AL

11 (f17r)  Nheo G, | Nhao 2N, aod 4 | Both are possible P+ 8.0
a0 ha: PG | Nao 20E7F (p21) Naod dhé.
Naod dhd. ao %

12 | (f17v) mhav 17 mhae 171 HEN | @hao 197 HLN, Hen
(p21)

13 [(21v) @chde LCHR | avhe LCOR | hg BCAR hoe A6 | lthae A

lhao KGN (p28) ML mne

AL P m-g° Lbm®-9° (f19 1) pms
Anav htlao n LNC (13v)
nov hao IMNLACHFN (F15v) pms

3.3.8. Repetition (Dittography):- it is the reduplication of a syllable, word, or longer unit




28

3.3.9. Characteristic Readings

No. [F] [P] Correct reading

1 ML (f2r) TG (pl) Both are possible

2 M9 WY L0 (f2v) @91 hWiIC (pl) Both are possible

3 | @hd&en NG | Oach&Lh @0t A | Bothare possible
Then (f3r) Th6\ (p3)

4 | wheo Vel WPP LA | ®hoo 191 W0 &LAT (p23) | Both are possible
(F17v)

S | v AA9YT AING £2r) | Ao AARTOF AN (p23) Both are possible
0 NN Gikq. (£19v) 7°00 MA8-(p25) Both are possible
7| ®adh PO AR LU (9r) | Whdh S, HhIC 40 (pl 1) Both are possible

3.3.10. Homoioteleution

[t 1s a coppist error involving a loss of text when identical or similar sequences of letters at the
end of two words or phrases are read as one or it is jumping of words phrases sentences from the

same to the same. The copyst of “MSP” omitted some words.

TAT 1076 hoo LO4N HANGEN OOAL HNLLN avR 7% T9°UCT haofobN A v-
NaSON ([ 151)

The phrase written in bold letters is omitted due to namesake (similar names of the two Jacob).

3.4. Figurative Language
3.4.1. Symbolism

Itis the use of symbols to convey meaning or something visible that by association or convention
represents something else that is invisible.The practice of investing things with symbolic
meaning. It is also defined as a sign that has a complex series of associations but there is no
direct relutionship or resemblance between the sign and the object signified (Raymond, Firth,

1973: 218). Symbolic representations have been an essential function for simplification of
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human conscious and are basic to our understanding of human life (Bantalem Tadesse, 2010:2).

Symbolic interpretations are given special attention in the Ethiopian Orthodox Church. Every

instruments used during the liturgical service and every activity in the liturgical service has

biblical symbolic interpretations (Ibd.130) thus, rituals and any spiritual ceremonies without

symbolic interpretations seem to be meaningless (Ibid).

Due to this the vita of Abuni Birtilomewos consists of symbolic interpretations. Among these a

good example is the interpretations given to the heaven/ paradise which narrated by azra.

moNEs, BN vA®T UIC Oddt ALG Lo OAIPPTIS AdT OAIC0.97Y PAL

(f16v). ...and Hdzra said that there is a country and is in the cliff and fire in her right hand and

ocean in her left side. ..

There are some examples of symbolization:

| Symbol Interpretation
“Go’az word [P&F] Meaning Go’az word Meaning

ALG (17r) Clift GN9°(17r) World

AL (17r) ocean @1 909°(17r) world’s pleasures
| hAT(17r) Fire SM.%T(17r) sin

The other ex-ample is that God Himself symbolized and interpreted the right and true faith

(religion) by narrow gate:-

L L0 ATILA ALOD Qe AHE AN AFPR A ANDH @DF aoCA)
A8y BND-h Aok (F177).

... The Lord Jesus said that you should enter to the narrow gate that lead to a

plain and the few entered in it...”

Symbol Interpretation
Ga’az word [P&F] | Meaning Ga’az word Meaning
AN A7PA (£17r) | Narrow gate A9° ®An-+ | Fast and  prayer and
MDA IR ch 1,7 | purification of flesh and soul
m7q:0 (f17r)
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According to the text’s interpretation why God resembles the true faith (religion) by narrow gate
is: because the true faith which is the Ethiopian orthodox church imposed many restrictions upon
its believers such as fasting, prayer, purification of flesh and soul, for example, there are
approximately 250 fast days in the year, although not all of these are compulsory for everyone.
The average person may fast about 180 days in the year (Sergaw Hibld Sealase and Belaynesh
Michael, 1970:70). Thus the members of the religion may not discomfort his flesh on earth
hoping of heavenly reward, because their educational philosophy was that knowledge was the
means of salivation through it man can have closer contact with God, he is able to resist

temptation in this world and triumph finally (Ibid.)
3.4.2. Personification

A figure of speech in which an inanimate object or abstraction is endowed with human qualities
or abilities. It is the act of giving human traits (qualities, feelings, action characteristics, hearing,

talking or making decisions)

(fav) PN AU0Ea0 ALEP @1 TPhaao ARA P52P INPY  hébl Wil

fh,E,(I)-l'-. e

-.And wisdom nursing her children and she received for those who searches her. The one, who

loves her, loves his life....

3.4.3. Apostrophe:- a figure of speech in which a person talk with inanimate things which

cannot give any response.

(f14r) .. 700 UNEL ANF haodONT ALG: MMLEL. MhI°hhe Al N7 .08 0LA
AL Dt NILY Bao @il ANy

... The big rock detached from the cliff and descended down and Abba Ba’amin
anathemized him saying “you should not descend down and at that time the rock was
stop...

(I7v) . OAhBNO AP ao- G Phe @LOA ALY BLT O T19LM- PAP
MOLILY 91 @-hd: AN
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.and one amongst them (monkeys) transgrased his word and
(AbundBirtdlomewos) said to him “is it fair to transgress my word?” and at that time

the monkey died...

The Gédl also narrated as the saint has smooth relationship with animals. The monastic holy men
appear to have been an important vehicle of communication between the realm of animals and
that of human beings. The saints were believed to have the ability to protect both people and
property from harmful animals and have enjoyed special relations ship with various members of
the animal kingdom, who honored them and with whom they were able to talk as it with men

(Kaplan, 1984:87)

3.4.4. Simile

A simile is a figure of speech that directly compares two different things, usually by employing
the words “like” or “as” the Hagiography of Abuni Birtilomewosconsists of this figure of
speech to compare she saint with different saints and other things using the word "Kémi” ( like

or as).

» (12v) Il Fav(A hao 3o

» (He who resemble like bee)

» (f3r) 1TovOn hoo aoAxh-]-

» (He resembles like angles)

~ (f151) N4 U ANG hao TYCHA

» (Brilliant heart like Maraqos)

7 (f151) 0% hh9° @ hoo AP

~ (Full of intelligence like Lugas)

s (15 V) 4dN&A AAIP(E hoo §.4. A
(Fountain of intelligence like Rufa’el)

3.5. Semantic Change

Semantic change also known as semantic shift or semantic progression that describes the
evolution of word use-usually to the point that modern meaning is radically different from the

original usage. Every word has a variety of senses and connotations which can be added,
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removed, or catered over time, often to extent that cognates across space and time have very

different meanings.
3.5.1 Pejoration

Pejoration is the depreciation or gradual worsening of a word’s meaning, as when a word with a
positive sense develops a negative one. The classic example of pejorative word of Ga’az is:-
(3v) oo £,9" (Méhiyyam”)

Mihdyyam’ is a noun derived from the verb “Héyméni to mean “he persuaded/ he believed” so
the term médhdyyam implies “believer” but today in Amharic the earlier meanings passed into

increasingly less favorable senses such as illiterate layman, ignorant. ..
3.5.2. Amelioration

Amelioration is a specific type of semantic change to make better or the introduction of positive

connotations or removal of negative ones for a word or expression.
Example:-.. Wk a7 aviihn a0’ 4.AP.... (13r) ... This our father, spiritual angle...

I'hough the saint is really a human being but the text ameliorated or valued as angles because of
the special relationship he enjoyed with God and the purification of his flesh through virginity,

fasting and vigilance in prayer resembling angle that has no flesh.

3.5.3. Metonymy

It is a figure of speech in which one word or phrase is substituted for another with which is

closely associated with the old meaning.

Example:-(f21v) LAC (dibr): its earlier meaning refers to a “mountain™** but gradually it
becomes to indicate a parish (that are raised to the second jurisdictional position of a church next
to monastery and prior to Géter (oridinary church)that served by monks and married priests and

led by a bishop or priest assigned as an Alédqa (rector )and in which within its territory both the

“Hilly sites are preferred to construct churches for three symbolic reasons one is to commemorate the act it was on
the mountain of sina (Débri Sina) that God gave the ark of the covenant to Moses (Exodus34;1-9).second,in His life
on carth Jesus Christ used to preach on mountains (Mark 9; 2-8, Mathew 24; 3).Lastly in early history of Ethiopian
Orthodox Church,many churches were built on the sites up on which previous rituals were used to be practiced and
many of these sites were at the top of mountains.
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affairs of churh and state regulated and controlled by its Aleqa (rector) of the church upto the

20™ century.

» (f17v) .07 (fildg) refers to a “river” but today in Amharic gradually develops to refer

the path, torch.

Metonymy:- sometimes the shift of a meaning does not remain in the same semantic domain but

involves a change to a new meaning.

5 (fl14v) WA (Cangids) refers to a “gate in Go’sz but today in Ambharic it refers to a
“paragraph” and an “article”.
It also involves a meaning shift of a proper name (place, person) to a thing associated with it (l.e

place of origin or inventor of the thing).
Example:-

» Iaog (Zimido) previously it is the name of the person (lady) but now it refers to the

place (monastery).
3.5.4. Metathesis

Metathesis:-is Greek word refers to the rearranging of sounds or syllables in a word, or of words
in a sentence. Most commonly it refers to the switching of two or more contiguous sounds,

known as adjacent or local metathesis.

Compared to other sound changes, it is relatively uncommon. It tends to occur sporadically with
certain words but not with others usually not as a regular process. It involves one of the liquids,

glides or nasal (I, r, w, y, n, and m) (Course manual of historical linguistcs, 2010/11).

Metathesis [F] Correct Reading
(F5r) 095 @ L7 G0L. @}
(F22r)n’rNA A0

C(F18v) HAATZNN ALATION
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Metathesis may also involve switching non contiguous sounds, known as non-adjacent or long

distance metathesis.
(f7v) ®hG4:4 U0 to mean MGhé U-O not only metathesis but the meaning also changes)

3.6. Historical Contributions

As I have tried to show in the first chapter, Ethiopic hagiographical tradition has a great value for
the understanding of the cultural, economic and political history of the country. Besides their
literary value, the Gadl or the lives of the monks and saints of Ethiopia are often useful for the
study of the political history of the country. Gédlat are our richest, and frequently our only
sources for the history of Ethiopia out side the churches, battle fields and royal courts (Kaplan,
1984:10). Due to this fact, the hagiography of Birtédlomewos consists of some historical

elements:

L. (@At aPON Mooy G908 AT 190 ONS
R Haman NadcE ATrUs @At P obt 0L 9Ng AdA
Al aoPU6E ... Mhdh8 A9 B a0 A40 @hkh LOPN.(f11V) . .
. during the reign of Amdé Sayon, there was bitter oppression . . . for the
king married the wife of his brother . . . there was great persecution up on

those teachers and one of them is a patriarch the so called Ya“aqob [f11v]

The missionary activities of several of T#kld Haymanot’s disciples are closely associated with
events which occurred in the reign of the Egyption bishop Ya’aqob (1337-1344) (Kaplan,
1984:92). He is remembered in the Gédlat for his attempt to both develop a systematic program
of evangelization and to reform the marital practices of the kings Amdi Sayon and Sdyfd Ar’ad
(ibid.93). When the monks criticizaed and condemned the king’s marital practice, a number of
clerics were exiled in different places. In the first period of conflict, during the last three years of
the reign of Amdi Sayon, the rebel clerics were sent north wards to Ambhara and Tigre. The goal
of the king appears to have been to remove these monks from their loyal local followers and to

relocate them in areas under relatively from royal control (ibid.98)

There are different sources about the non-Christian matrimonial event of Amdé seyon while the

hagiography of Bértilomeulos narrates as king married the wife of his brother, the hagiography



36

of Bisilti Mika’el tells us that as he married the wife of his faher as Taddese Tamerate explains
based on the hagiography of Bisilotd Mika’el saying “God has ordered us, Christians not to
mary two wives nor buy concubines, nor sleep with the wives of others. But you have broken all

(these) the orders of God. And worse of all you married the wife of your father.”

Taddese also stated that Amdi Seyon denied that he had married his father’s wife. He declared
that Wadim R#’ad (1299-1314) was not his father. The sceptical monks restored that he was only
creating excuses based on the rumurous that he was the issue of an illicit affair between Wadom
Ri‘ad’s queen and Qadm Assiigad, his brother.

The other historical element is about the invasion of Grafi.After the reign of Zir'a Ya'aqob
(1434-1438) and his immediate successor Bi‘add-Maryam (1468-1478), the Christian kingdom
of Ethiopia had a series of minor kings who were too young to take the affairs of the state in their
own hands (Taddesse tamerat, 1970:27).The other factor for the success of of Grafi against
Christian kingdom is.the Ottoman conquest of the whole Near and Middle East in the Red sea
area and in the Horn(ibid.27).This brought a sudden change in the balance of power between

church and Islam.the 5th and seventh miracle narrates about the invasion of Imam.

L NaoPOA U AT NN RPN T A hWA AdN NGRS
OhalINCP AVIC OADGSLT AMNLTNCHELST ... @On - 20
NG+ oNAga A HLhn achrkey ... (f10v) ...during the reign of our
king Lobnii Dangl; the heathen (pagan) rose up against Christians and they looted
the country and burnt churches... and they started killing in sword and spear all

Christians that found ...

Though the Muslim occupation lasted for a little more than one decade (1531-1543), the
destruction brought about estimated interms of centuries. The invasion was aimed at destroying
the churh in the Ethiopian highlands. beautiful churches were pulled down, their riches
plundered, and the clergy massacred (Taddesse Tamerat,1970:3101).However when the muslim

troops attemted to destroy the monastery of zidméda, they cannot damaged.

...... Mé. P8 .Pm-o,(&‘r" OhAnvATao. hflae Ahy G034 hao Dl aoh§

nA WA 20k NoAm, 0117, Because the church was built in the internal part of
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the cave. even the holy water that gushed out in the foot of the tomb of the saint cannot

be touched by the Muslim troops..

L havbl Wl @dob@s hao @eAchON 0k Ahee §1CLPa0 hav
CL.MN @Al 18 L1 Mhao- Ty, OO $ao- hoo 10N
AN 998 A9LIPav Ade MNL, O@nTooy 0112 I LOCS
A nll e0es omadt UL M Libvs o TOPA aoNONT
WPC @BMAo NGLNE hé a§Too A7l s (211),

__.these heathens wanted to be wash for they told them as [this water]
cured patients and cripples (hand capped) and when they stood up, the
water went away from them to different directions and they encircled with
competition wherever it flow out and at that time the water returned back
and suspend on air and having nothing to do, they went their road

amazingly ....
3.7. Textual Definition of Wisdom

Wisdom is a deep understanding and realization of people, things, events or situations, resulting

in the ability to apply perception, judgments and acting in keeping with this understanding.

Wisdom-in every culture, pagan or Judo-Christian, suggests a kind of intellectual
perfection throughout a literature, wisdom appears as perfection in special kind of
knowing. For Aristotle it is the grasp of highest cause, wisdom grants a certain
omniscience, involving the knowing of difficult things beyond the ordinary mind; for
0Old Testament writers, it involves knowing God in the law; for st.Paul and st. John it is
knowing God in Christ; for st. Thomas it is open to three realizations based on reason
(metaphysics). faith and reason (theology) and the gift of the Holy Spirit (mystical
wisdom) (New Catholic Encyclopedia, Vol.X1:710)

According to the hagiography of Abuni Birtilomewos, the meaning and the necessity of wisdom

explained through the life of the saint.

@GP AANLANDG TS oo @PC oA ahIT0P
& At e4nuA ko maad (f17v). R Rih Al
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NCHA2R20 w2l ATAN @ihd aw iYy o13~f 0NCYS
MAONCF A~ 0 70,

...thus. the ahutor of the Giidl defined wisdomin in five ways: humblness,
innocence, peace, love, and not made anger of friends which is the way of

God.
3.8. Intertextuality of the Giidl with the Bible

In the Ethiopian hagiographical tradition, there is a strong intertextual relationship with the
Bible. The writers or copyists quote different Biblical readings throughout their text to back the
history and deeds of the saint about whom they are writing for with biblical stories and sayings.
Plenty of biblical readings are quoted in the Gidl under discussion out of which the following

can be listed as examples:
WYL 9P N3N GATC MA@ (1IN 7 (f3r)
“I am dead for the world and the world is dead for me.”

“htao Al Y2 WG U £ivE 2 NA A HAD0E @0 090 oL AP B oo~ AN
AN e ML AL Nhh CHE HAZNA TAND AN hNaN @alll O-RAL AGh @0t
Ne OhPe 0y 73r) (97622, 9-14)

“For a king sent out his Servants into the high ways and ordered them saying. ‘As many as you
found, invite to the wedding’ but when the king came in, to see the guests, he saw a man there
who did not have on a wedding garment. so he said to him, friend, how did you came in there
without a wedding garment? (And he was speechless.) Then, the king said to the servants “Bind
his hand and foot, take him and cast him away in to outer darkness, there will be weeping and

gnashing of teeth” (Mattew 22; 9-14)
“gocpels CNP-P ANNA Ahov e G0ao LAd @190 5714 27 (f3v) (770 8-36)
“For what will it profit a man if he gains the whole world, and loses his own soul?”(Mark 8; 36)

NeLPe NITO ARDLS @3 hoo AU MY AYEA NUSLTF OINILS AV
N3 EAY L4007 (fir) (T9C:18-34)



39

“What will a man give in exchange for his soul? For whoever desires to save his life will loses it,

but whoever loses his life for my sake will find it.” (Mar .18-34)
“ 0q: AGA ATMLANDC MASh O@-hl: BAACH:: ™ (f4r) (ev]] 54:44)
“Cast your burden on the Lord, and He shall sustain you” (Psalm54; 44)

SN0 LOLP ALP @LAYA T NLA W17 AALP LN @O6CHT 140 OATTI°
@10 L ao PR @I6C U @~ ANGE bl AAL P (Ff4r)

“A righteous fell down seven times and raises that means he can not be conquered by famine,
nakedness. peril. sword, distress, tribulation and persecution. These are the seven failures of a

righteous™
“hoo', L P hGL1716 hhao A NMLaNdC LODF h&U- 7 (fAr)  (ev11.36)

“Though he falls, he shall not be utterly cast down; for the Lord upholds him with his hand”

(Psalm; 36)
“he LLh hao 3t ONANG A 1-4nNh Al Aoo', 045N @Aae'], NANA:: ™ (f4r) (h -

“God keeps you seven times from temptation,and in the seventh shall not touch you evil in the

form of either famine or violence” (Eyob---)

ooy 3L QPE ANCATN AT 980 0L LN 0C P T A0CT g P
H wrh Gdfooe AL P73 ah 0GP 20 Howt: Neoel OGP OP 1A ONGaeOn T
avld NFav- ADTRY hd SLEAP AGCS T 7rbd 2040 27 (f4v)

“Who shall separate us from the love of Christ? Shall tribulation, or distress, or persecution, or
famine, or nakedness, or peril, or sword?”
“SpANh A0NPen ALLP @1 TPhaao- ARA P2P HNEY hRPld APl GOt

alg1e Y LAIMN 1éhmhd oNLfATS LoCh hNe @7iN Nal Sat, £0ChH
ANLANNC =7 (fAv) (hé-n4:11-14)
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“Wisdom brought up her child and received for those who search her; he who loves her, he loves
his soul and he who goes towards her he satisfied by its joy, and he who study her, inherited her

glory, and the Lord bless where she entered.” (Sirak 4:11-14).

SAAON WOGHP a0 FIA ALAC WKLol RIPAR L&Y L& h AP 1N ANMLANNC
WL G979 MIPL L MAL U Ul ARTSh O LLPONTGPNN 7 (f5r) (a0 T.121)

I will lift up my eyes to the hills from whence come my help? Your help comes from the Lord,
who made heaven and earth; he will not allow your foot to be moved. He who keeps you will not

slumber. The angle of light went before you.” (Psalm 121)
“Oas e ih 0k NG T avgN T 0ch s 7 LD%h O OC NAA A (£51) (el 121)

~And | make you to lie down in the green pastures; the sun shall strike you by neither day, nor

the moon by night.” (Psalm,121).
NEN2TH NG ArF 9°hé N NA N @aoiéOh P80 BI°Cd N7 L4 AL (£5r)

“Cause me to hear your loving-kindness in the morning; your spirit is good. Lead me in the hand

of uprightness™ (Psalm 142:19)
SHCT0 GETP DL Nhoo INAh @A SCAPE A9 TaNTTh: (f5v) (a01.118 4..8)
“Direct my steps by your word, and let no inequity have domain over me.” (Psalm 118)

«weny 01 NEATD #A NAATE Ao SN Fr 1 1-%e0 ATMLA ATLh a0 Sb@-go:”
(for) (av11.129-3)

“Lord) let your ears be attentive to the voice of my supplication. If you, Lord, should mark

inequities. oh, Lord, who could stand? ™ (Psalm,129).

“0-0 e ZANLaNC To-nik::  (for) (e01.39:12)
“Blessed is the man who makes the Lord trust ” (Psalm 39:12)

“G U A0hN-ReDs T h8 8.0 has D80 An%::” (fov) (77°k.10; 1)

“Behold I gave you power over all unclean spirits to cast them out” (Matthew 10;1)
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S0 DA IO NCH NAEF OANLT NhL4EANT® 7 (fl16v) (eed o, 4:21)
“Blessedis the man who has a fruit in Zion; and houses in lyyérusalem. (Maccabees 4:21).

“Anao 24 ek LG NG C N b nnaee--:mnhon 20, U140 @0t 9185
C(F16v) (AR NEN.3-)

“If our houses in earth destroyed; we have a building in heaven” He also said “Our country is

heaven” (Phil. 3)
“Ohe A7l AN WP A% F F0mA @01 aoCAN 18N SNa-h -0k (f17r) (776.7)

“Enter ye in at the straight gate which leads to unto life and few there be that find it” (Mattew: 7,

13).

LT GGPU- ARG ALPT Ch@CET O ThT BORTEET (17)
(P2h09°0.14-9-10)

“For the ways of the Lord are right and the just shall walk in them: but the transgressors shall

fall therein.” (Hose‘a. 14:9-10).

“QGP ooy ALE P AQN W Lot PO OANT ORGEh 0 @190 A%°h-A- Cht0
O hPN w9 aoOA T NALWIC ATMLANDC ALTN TSN héhidh G0N° O-hk
MPALY, GO GAT° M-~k DA, SN, SMG T @hl: o (f17v) (ao P NG 9:22-24)

“The road of saints is narrow, that is fasting, praying, purification of flesh and soul from all
blemish and abstain from all meals that the Lord does not preferred. The cliff that mentioned by
Ezra represent the world and “the ocean™ is the pleasure of the world, the fire is a sin”

(Maccabeas the ™ G99 24,

“GQOPU ARTILANG TS PO T GPC NP 0hI°0F A Ao rh, 21 NUA Z:
MmN (17r) (ae g 8. 17:6-7)

“In the book of Miqabian interpreted- “the path of the Lord is humbleness and innocence, Love

and peace. and good friendship. These are called the five wisdoms (Maccabees the 1% 17:6-7).



NG 90 QAL NP L av ANLaNdC (7 18r) (av1l113)

“Precious in the sight of the Lord is the death of his saints.” (Psalm 113).
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CHAPTER-FOUR
Go’9z TEXT AND ITS ENGLISH TRANSLATION

As the title speaks of itself, the objective of this chapter is to present the historial and
philological analysis of Ge’az text (Gédld Abund Birtilomewos) and its English translation. But
as an addition to the originally planned objective, the researcher attempted to present the critical
edition of the book based on two witnesses of the Gédl which the researcher could find in the
process ol his research: MsP and MsF. The researcher believes that his decision to attempt to
present the critical edition could help him to successfully present the notes and variant readings
of the texts which will serve as the foundation for further and proper critical editions of the text
under discussion. As an attempt towards the critical edition, the folios of the Giidl are shown at

the edge of each page interms of recto and verso.

The translation has been made literally. The terms; such as place names, personal names and
othe Amharic or Ga’oz words has been transliterated based on the Encyclopaedia Aethiopica
transliteration system. The Biblical allusions from Old and New Testament has been taken
directly from English Bible (King James Version and others). Likewise, readings quoted from
the biblical books which are out of the sixty six canonized books 3 (but accepted by the canon of

the EOTC) are translated by the researcher.

B The EOTC received 15 canonized veneration books as part of Bible in the believe that God’s word is
not contained only in them, there is an unwritten word of God also, which we call apostolic tradition.We
receive the one and other with equal. The canon of the Ethiopic Bible differs both in the Old and New
Testament from that of any other churches. The EOTC has 46 books of the Old Testament and 35 books
of the New Testament that will bring the total of canonized books of the Bible to 81 (EOTC Holy Synod
1983).
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4.2. English Translation

[1]. [f2r] [p1] In the Name of the Father, and of the Son, and of the Holy Spirit; one Divine, God;
while I believe the three names without separation; I denied you oh! Devil, the deceit before the
Holy church, assembly of the Apostles which is the likeness of Mary, pure, sealed in virginity

forever and ever Amen.

[2]. We shall speak the greatness, holyness and wondrous (acts) of the blessed and
honorable,spiritual, father of our spirit, Abba Bértilomewos who labored his flesh with good
race in vigilance and toil.Memory of his epistles (letters) like the memory of dntona and his

generosity smelling like Gémord manna forever and ever.

[3]. I shall precede the praise of God concerning of his wonderful acts. There is noting that God
has not done for his choosens [f2v] and Apostles for he is exalted from the cloud of his saints. In
his pleasant fragrance, he fascinated the virgins behind him and the virgins followed him pulling
of the fringe of his garment. The eyes of the Holy trinity are called the virgins who cleanse their
clothes by the blood of the side of [the Lord]; these are Prophetess, Apostles, Saints and Martyrs.
Our father.Birtdlomewos followed their path and resembled them in deeds and faith; in fasting,
prayer, humbleness, endurance and innocence.And he separated from sin, blemished and

Jintercourse as well as the way(lit.system) of the world did not spoil him.

[4]. what shall I talk and what shall 1 speak about this our father, who runs in good way. What
shall T talk and what shall T declare about [p2] this, he who runs in good way and resembled like
bee that gathered the flowers to made honey and the spirit of God has given her the spring of
nectars (bee wine) in her honey comb that the leaders and kings of the world [f3r] enjoyed and
satisfied their need by it. It (bee) appeared accompanied wisdom, like that our father resembled
the bee and gathered the educational flower of Apostles and prophetess that said “kill your soul
from adultery and defile” and again said “I am dead for the world and the world is dead for
me.™ He gathered from basic teachings of Paul that was written from the mouth of Holy Spirit.

And I am dead for the world means, I will not like the wishes of the world and Birtilomewos did




66

not want the deeds of this world but resembled like the angles that have no fleshy intercourse

that meet for human being.

[5].He also gathered from the Holy Gospel that said “a certain king sent out his Servants into the
high ways and ordered them saying *As many as you found, invite to the wedding’ but when the
king came in, to see the guests, he saw a man there who did not have on a wedding garment, so
he said to him, friend. how did you came in there without a wedding garment?” And he was
speechless. Then, the king said to the servants “Bind his hand and foot, take him and cast him
away into outer darkness, there will be weeping and gnashing of teeth®.”[f3v] When our father
Birtdlomewos, heavenly angle heard loudly that word in the mouth of clergy, he has clothed the
true garment of wedding and has not been naked from it even for an hour seeking of worldly
dressing style.[p3]And his clothes were yellow-gold. And the sistrum of knowledge heard from
its fringe that the sound of its clash attracted the dead mind. Yellow-gold means the pledge of

epiphany (Kingdom of Heaven) that shines like the light of sun during the resurrection of saints.

[6]. And the sistrum that heard from the fringe of wedding garment of our father is the book
news of Apostles and Prophetess that descended (from) God which breath from the mouth of the
Holy Spirit that heard either loudly or silently in the mouth of clergy and it watered the believers.
Our father also gathered from it that read as:- for what will it profit a man if he gains the whole
world. [f4r] and loses his own soul and what will a man give in exchange for his soul? For
whoever desires to save his life will loses it, but whoever loses his life for my sake will find it™.
Understanding of the word of Gospel, our father Birtilomewos loses his life on the hand of God
as David said “Cast your burden on the Lord, and He shall sustain you%.” This is not to indicate
fleshy needs but to show the mercy of God and our father found his soul in shiny treasure which

is the land of saints.

[7]. He also gathered from the book of Sélomon that said that a righteous fell down seven times
and rises that means he has not been conquered by famine, nakedness, peril, sword, distress,
tribulation and persecution. These are the seven failures of a righteous man [p4] and he gets

higher by the power of Holy Spirit as David said “Though he falls, he shall not be utterly cast

” Matthew 22:9-14
™ Mark 18;18:34
» Psalm 54:44
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down; for the Lord upholds him with his hand.”®” And dyob said that “God will keep you seven
times from temptation, [f4v] and in the seventh will not touch you evil in the form of either
famine or violence.” And Paul said that who shall separate us from the love of Christ? Shall
tribulation. or distress. or persecution, or famine, or nakedness, or peril, or sword?”’ These are
the failures of saints: it is not in the failure of flesh which is adultery and theft, and murder and

the like. This is the fate of the sinners that agitated the narrow path of gate.

[8]. Our father also gathered from the book of Sirak that said “Wisdom brought up her child and
receive for those who searches her; he who loves her, he loves his soul and he who goes towards
her he will be satisfied by its joy, and he who study her, inherited her glory, and the Lord bless
where she entered””®. Those who serves her, they serve for our father and those who love her, the
Lord love them, and he who hear her, he lived in faith. Likewise, our father Birtdlomewloas
searches wisdom, and he found her and went towards her and pleased by its light [f5r] and she
reared him in all grace. And he said in the word of David praising, “1 will lift up my eyes to the
hills from whence come my help?® And the Holy Spirit received him saying your help comes
from the Lord. who made heaven and earth; he will not allow your [p5] foot to be moved. He

who keeps you will not slumber. The angle of light shall go before you.”

[9]. Our father Bartilomewos who is full of grace and glory also said that in the word of David
Cause me to hear your lovingkindness in the morning; your spirit is good. Lead me in the land of
uprightness. 100 And the Holy Spirit received him saying that I lead [you] in the land of
uprightness and I make you to lie down in the green pastures; the sun shall strike you by neither
day, nor the moon by night. This means if you keep the commandments of Old Testament and
Gospel, you will not stand before judgment. Our father Birtilomewos also said in the word of
David, “Direct my steps by your word, and let no inequity have domain over me.”'"" And the
Holy Spirit received him saying that I direct your step [f5v] and path, and I make you the nearest
and you did not cast my mercy from you-and I keep your children if they will keep my law and

will not transgress my order for transgression is the death of sin.

% psalm 36
97

Romans--
% Sirak 4;11-14
" Psalm 121
99 psalm 142;19
1 psalm 118
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[10]. The children of Yonadab not only transgress the order of the Holy Spirit, but also did not
offend against the will of their father and did not drunk the wine to satisfy their corporal needs
and they did not construct a shelter. If they will not return back by repentance, there is no mercy
from Lord. If they will not go back [p6] to their previous evil deeds, repentance shall saved all
the creatures and the Lord does not revenge against the previous sin. If there is he who does not
confess, he exposes his sin and crime before the Lord. And Birtilomewos has spoken and said
“Lord, let your ears be attentive to the voice of my supplication. If you, Lord, should mark
inequities. oh, Lord, who could stand?'*” And the Holy Spirit received him [f6r] and said 1 will
forgive what I want and I will give mercy up on whom I loved; However I my self, love you like

my saints and your name was inscribed in the image of your face in the ark of heaven.”

[11]. Assuredly, Bértilomewos was fairly nominated for he was gifted a good name by his God.
And the meaning of Birtilomewos is white and fine vine for a vine yard is a pleasure for
mankind from which they taken a fruit of drinks that makes glad the heart of man. Likewise, due
to his generosity, our father, Birtalomewos resembled like vine yard from which they gathered
the fruits of learning that satisfied the believers of the Holy church.Assuredly blessed is the man
who makes the Lord trust'®. The heavenly bodies praised him about his innocent and earthly
bodies admired him about his patience [p7] and the vigilants praised him about his generosity
and the earthly bodies admired him about his virginity and combat and his saintly heroism seems

like this. [foV]

[12]. And he dressed the cloth of iron and worn a shoe of iron and adorned by the helmet (crown)
of salivation and he has taken a sword of the Holy Spirit and fought against blood thirty and the
troops of angles of darkness who are deceitful. He became victorious due to his strength and his
wild equipment.And his equipment is the power of God that destroyed the fortress of defense and
his shoe is the Holy Gospel that said “behold, I gave you power over all unclean spirits to cast
them out.'®™" Assuredly, the heavenly bodies praised him for this man of God, Birtdlomewos.
And the heavenly bodies priaised him and said to him “Glory to you and to your lips that did not
silent to priase the Divine like dntonyos: glory to your ears that did not hear evil words like

Miqaryos: glory to your hands that provided sacrifice of Divine in purity like Epifanyos; glory to

10» Psalm 129
13 psalm 39;12
% Mattew 10;1
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your legs that run to accomplish good running like Awkatayos; [{7r] glory to your mind that did

not thought corporal needs like Yohénnas.

[13]. Glory means they realy glorified him for it is narrated about this man of God like this:-
who did not killed and did not commit adultery; he did not steal and did not transgress; he did
not insult and did not gossiped against; He did not angered and did not hit and tricked ; he did
not deceived and brought forth evil things in his mouth [p8]in his entire life.And he resembled as
dove in his innocence and resembled as sheep in his patience; and he resembled as the angles in
his vigilance while he is a humanbeing; and the evil of the world didn’t defile his flesh carrying
of the scapular of angles like his fathers. [His scapular] is not from angles but it is from Divine.

Till now. [ didn’t start the tale of the greatness of his generosity.

[14]. Those of you, let be hear me for I tell you the news of his generosity: he has not stop
praying, fasting day and night and did not waste (his time) even for an hour carelesly. [f7V] And
his cloth is the skin of animals and he was very far away from corporal needs pursuing of his
truth. And he resembled like his teacher and he did not vomit his saliva on earth (for the glory of)
the holiness of the Lord of the truth. And the meaning of the saliva that did not fell is the
command of God in his whole life. And his entire life span is one hundred ninety nine years and
nine months which is recorded in a letter that found in the house of archives which the past

fathers stored. And his miracles that performed during his life time are amazing to hear.

[15]. And one day, they ordered him (Bértdlomewos) to keep the fruits of the earth (from) the
monkeys which is known in our country by the name Zandiro and habdy in Togray.And those
monkeys want to eat [the fruits of the farm] so that pious, merciful, our father gave them
permission to eat and after (awhile), he also ordered them to stop, but one of them transgresed
his word and he (Birtilomewos) said “is it right to transgress my word?” and at that time, the
monkey has died [p9]at the middle of the farm. Have you seen the innocence of respected,
spiritual, father, (Bértalomewos) as he has ordered the monkeys to eat the fruit of his farm?”
[£8r] but to us, if we will see them eating the fruit of our farm, we would abandon them by stone,
stick and sling, even if we will (simply) see them, we would screamed loudly and angered over

them not to be approach [to the farm].
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[16]. And one of his miracles is: - he embraced the tiger in his hand but to us if we heard his
roar; we would flee and closed the door of our house. And if we don’t believe by this [miracle],
there is also one miracle of our father, when one woman called [yopéragsia has taken greens [to
the place] where there is saints, the pates fell down on the big cliff from her hand and it was
found without unpacked its cover while she calling the name of this combative, our father. One
day, and he also exposed his great miracle in the day of his commemoration, when they [his
follower| ascending up, the vat fell down on the ground and was found without unpacked its

cover by the prayer of this blessed [Bértdlomewos].

[17].And also I will tell you his deeds from the [f8v] beginning for they asked me latter:- the
country of that spiritual, our father is Iatram5 7#-Mirdwa'*®and his honorable father and mother
are from the royal family of Wag. And when he reached at the age of adulthood, they [his parent]
engaged him to be married and made him married to a woman and when that bride married him,
[p10] she said “You should do not approach me for I am sick™ and our father didn’t touch her in
his hand and then that bride died within a week and our father didn’t feel wrong for he woud not
volunteer from the beginning to marry a woman unless he was enforced by his father and

mother.

|18]. Then he got a reason and went secretly separating from them (his family) and he didn’t
hold provisions [food for journey] and has no shoe and he reached at a parish called Wigr and
lived there for forty days [as a novice]. After this, he visited parishes to observe the acts of
monks: observe means watch carefully. After a short period of time; he went to the place of

shiwa and met with our father Tikld haymanot [f9r] in Débré Libanos.

[19].And Tikld Haymanot said to our father “from where the guest?” and spiritual, our father
said to him “My country is baherd Sabah; b:;l_leréi-SabablOT means the country of the Lord. And
our father, Tikld Hyamanot said to him “why do you come to this place?” and spiritual, our

father said “because 1 want to be a monk and told him what had happened from the beginning.

95 ¢ is an area about 30 km west of Alamata in which the saint born in a specific area called Yanalqa.The term
Tatra used differently as Sésira by Tagrayans and Tétiira by Amhérans.

196 Nfardwa is a rural periodic market located in the north east exereme parts of Lasta, about 35 km west of Alamata
and south of Agiw Land (sigota). It is an important center of exchange of commodities such as cereals, oil seeds,
live animals etc between highlanders of Lasta and lowlanders of Rayya and the surrounding area.A road from
Alamata west to Mirdwa existed since ancient time, but as of 1990s constructed and updated, thus, it is usable only
in good weather by four wheel vehicles.

7L it. meaning the country of light
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And our father. Tikli haymanot received him pleasantly and spiritual, our father (Bértilomewos)
said to him “You shall dress me ’askema (Scapular), and our father, Tikld Haymanot said “why
do you ask me about a monk hood” and spiritual, our father, said to him “Because God has
ordered you [pl1]to dress me.” ’askema means the joy of Holy Spirit. And Abba Takla
Haymanot said “let it be the will of God’and then he clothed him a monastic garb and
(Bértdlomewos) went to the place of fAnfraz and lie down in the Island which is called Masrah
and he met with Anoryos and stayed with him for a long period of time and made multitudes of

miracles.

[20]. And one [f9v] of his miracle was: when Yafqordnnd E[gzi’amgand Abba Birtdlomewos
stood up together, the milk gushed out under the foot of Abba Birtilomewos and water under the
foot of Yafgordnnd dgzi’a. And our father Birtilomewos dissatisfied about this [miracle] and
s2id? and he said “how satan done this to deceit by sprang out milk?” and Yafqarinnd dgzi’a
know in his spirit and said “how do you disappointed in this for it is not from Satan but it is from
God for God exalted you in heaven and the implication of milk is a man whose deed is sweet like

milk, will rise behindyou.

[21]. And during that time a righteous man has appeared and became known in his all ethics and
he has been forbiden from eating all the fruits of earth and then he said to his friends “for what
will it profit us un-eating of bread that they cooked in fire?” [p12]and they said to him “what is it
that cooked in fire” and he said to them “now let us be eat Holy communion that cooked in fire”
and they said to him “how do you resemble the body of Lord [f10r] like temporal food for the
apostles said that he who compared the bread of life with temporal food, he will be punished in
judgment: but you despised the body of Christ who saved us in his blood for it is insult that you
spoke but it did not concerns us. And he said that T am not understood what you said, it does not

made me happy your speech and henceforth, they separated each other.

'8 yafqerinnd sgz’a was a 14™ century saint .he was born in Togray in a specific area called Hagdray from his father
called Gabrii lyydsus and his mother, Afomya.when he reachd the age of adulthood,he learnt different religious
education in his teacher, Madhinini dgzia in a place called Himle and he received priesthood from the Egyptian
bishop, Yohannes and a monkhood from Midhinini agzi’a with other six men which are called the six stars such
as:Samuel  Zi-Qoyisa, Samuel  Zd-Tareta, Samuel  ZA-Waldabba,Yesay — Zd-Méndaba,Yohénnes Zi-
G“ariniq"a, Tadewos Zi-Baltawor and Yafiqardnni Hgzi'a Zi-Baltawor. His dioces was Tana Qirqos and he lived
around there devouting his life to evangelical activities upto the end of his life.As it is written in Synaxurium, the
day of his commomeration is celebrated in Tahasas 19. (Sargaw Hiiblid Sallase 1981 E.C Vol.--, No.10, p.26-27).
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[22]. And one of them said “this man will be Satan because he despised the Holy Communion”
and his friend answered saying” Oh! Abba is it true that you said?” and he said “Yes you will be
martyr in his hand” and they said“let be the will of God.” And the name of that man was called
Zihoti'” and while this man lived in wilderness, he ordered to his disciple saying “You should
go and trap a bear and bring it (its skin) for our cloth” and he (the disciple) went and trapped and
the bear caught in a snare [and it was done as Zihoti ordered] and the disciple returned back to
his home with the skin of the bear. And this man (Zihoti) said to his disciple [f10v] “You should

go and change it by the skin of goat.”

[23]. And then, when he go to a market they [the people who met at market] run away from him
while he followed them; they entered into [the market] while he returned back. And this disciple
disappointed [p13] and he returned to his home [with that skin] and he told to his teacher all what
had happened saying “today, I clothed with majesty.” And to me it seems that for satan
distressed the people of market being on the head of that man for the skin of bear will not
troubled the people up to they run away but it is the will of satan to deceit this recluse; not to be
falsified the word of that righteous (man) saying “He will be satan” because the Holy Spirit

shown to him clearly before it happened.

[24]. And when the recluse heared the word from his disciple, Satan enter upon him and he has
taken that skin of bear and skinned it and put on his cloth; he came out from his cell and went to
the country and the people feared him for satan possessed him. And he caught a sword and
started killing the people [f11r]. And spiritual, our father lived until this period. And Abba
Geralos ''%said to Abba Birtilomewos “You will not have a fate to be martyr by the hand of

man” and Birtdlomewos said to him “Oh!, Abba let be blessed me and blessed my road not to be

9911 Amharic churh dictionary, he is mentioned by the name Qozsmos. He is an Axumite monk lived in the 13"
century and he believed in traditional judisim. He went to Gondar with his father and other monk and lived in
different places of Gondar such as;Zizo, Woyna,Déngiz, Dabra Gogoben (the monastery of Abba Yafqarinnd agzi‘a)
and finally went to Northern Gondar in a place called Sdllimt where he established a close contact with FilaSo¢
(those called the house of Isra’el).when he lived in his cell ;the Filaso¢ brought to him honey and milk in return to
his prayer upon the holy water in times of illness and writing of the scripiture of Torah for them.Then, he became
the focus of attention, valued as a healer, venerated and even worshiped by them.Finally he made persecution upon
Christians and burnt many churches and monasteries especially around Dingéz however, he did not long lived after
his open revolt against Christians (Sergow Hiblé Sallase .1978,Vol.---pp. 21).

'19Geralos was lived from the 2" half of the 13" century upto the 1% half of the 14™ century and wsa the abbot of
Tana Qirqos.He was believed as the intimate friend of Bértdlomewos of Zamada.He died in martyrdom during the
reign of Amdi sayon by the hand of Qozemos, a monk believed in traditional judisim and made persecution upon
monks and priests around Dambbya (Sergaw Hiibli Sallase 1982, Vol.—No 12-pp. 97-98).
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as unsocial” and he [Geroalos] said that God may direct your road and you will be the father of

many and Geralos died in martyrdom.

[25]. And at that time, during the reign of Amdd Soyon, there was bitter oppression and the
teachers swore an oath not to be separated each other; these twelve teachers captured twelve
candle of light [p14] and they extinguished the light saying “let it be perished our light of
priesthood, if we are separated in speech, henceforth, they went to the king to rebuk him and one
of them separated in speech and he said that you shall not made wrong up on the anointed of
God. But they (the others) went courageously to rebuk him for the king married the wife of his
brother. And due to this, there was great persecution up on those teachers and one of them is a

patriarch the so called Ya‘aqob and patriarch, Ya“aqob directed his way to Iyyérusalem. [f11v]

[26]. And this, our father Bértdlomewos wanted to go Iyydrusalem with him (Ya‘aqob) and when
he reached at the country of the two virgin Mary: Ya‘aqob said to him (Bértdlomewos)
“Iyyérusalem is not your fate, you shall return back to your homeland and you will be the father
of many and you will bear many children in spirit” and Ya‘aqob gave to him the ark of Mary and
our father. Biirtilomewos said to him “Let it be as you said” and he returned back by the will of
God and he searched where he rest and the Holy Spirit said to him “do not be wandered; your
rest place is the place of Z#mido.” And the Holy Spirit led and delivered him to the place of
Zimido and the Holy Spirit said to him “This is your rest place” and he (Birtilomewos) made a
small entry and dwelled and bore beautiful children as Geralos and patriarch, Ya‘aqob has

prophesied saying that you will be the father of many.

[27]. He performed numerous miracles. And I told you [p15] here this from the beginning and he
made more (miracle). And he put the ark of Mary in a big cave, which had not decorated in
building before that time, but [f12r] its attractive building constructed during the time of his son,

Y ohidnnas.

[28].Let us be announce you, the Children of church about our father Birtilomewos who is
oifted the grace of God for spiritual, our father himself said that for my God awarded me a worth
in his word that never lied for three days saying that my worth is no more important than you;
behold, I gave you a covenant that:- all who believes in your prayer and blessed by your hand,

and all who confessed himself in your word and all who made your commemoration, or he who
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offered an incense and grape and wheat and all what he can do, or he who will go to your church,
or he who keep your grave, all people who will go to your grave from distant or near (place), and
all who believed in your prayer, or he who will receive a guest, or he who will feed the hungered,
or he who watered the thirst and he who clothed the naked and made good deeds for his friend, I
shall not remember his sin, unless he returned to his previous sin. Behold, I gave you a worth

[f12v] that not lied.

[29]. And when our father, heared that word from the mouth of his sheep, he kneeled down in his
knee and bowed to him and said that praise to you, and to your father and the Holy Spirit. And
our father did not want to reveal his combat not to be flattery to him, but this is written [p16]
from which revealed for spiritual, saints. And he became a martyr six months later that they
(Saints) seen it clearly. And this Spiritual, our father finished his life time in good oldness and
died, and the saints mourned for him and buried him as the Holy Spirit told to him
(Bértdlomewos) that your final rest place will be the place of Zdmédo. And the construction of
his place of grave was during the time of his child, Yoh#nnas, and they built and decorated it in
good accomplishment and it has not been need a herb for its roof, because the tent of stone
covered up on her and the art of its construction attracted me and its building is in the likeness of

cross. Praise to God! Who beautified her construction forever and ever Amen.

[30].[113r] Give ear, let me tell you the miracle of our father B.L that happened after his death;

M\who was abundant

there was a man called krastos Hérdyo in the country of Hirarfa in Qébshiit
in virtue: he reported that when he went [to celebrate] the commemoration day of Bértdlomewos;
they (saints) found him (and) there were Nathnael the apostle, dndryas, Tadewos, and Zikaryas,
the son of Birakyu who is the father of Yohadnnos, the baptist and Abba Bértilomewos who
advanced in good age and orthodoxian; our father said me that where are you go and I said that I

go to the land of Zamido for commemoration of our father, Birtilomewos; today is light (eve)

and tomorrow will be the commemoration of his death.

[31]. NAnd he uttered and said to me “do you love Bértilomewos?” And I said to him “Yes! We
love him: he is the father of our soul” and he exposed to me [p17] and said that I am

Birtilomewos and he declared about Abba Yohénnas and said that you should hear me about

1A small village about 10 kms north east of the monastery of Dibri Zimada.
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Yohinnas for he (Yohinnas) said that I will not seat [f13v] on the throne of Biértdlomewos and
he did not know as (my self) arbitrate with God about him to be saved and lived for a long period
of time. And Birtdlomewos ordered me to tell for him (Yohiinnos) saying that from this time
onwards, you should know yourself, there after, they disappeared from me. He (krastos Hirdyo)
said like this and during this time, Yohannas spoke about this and (said) that he (kerstos Hartiyo)

told me and I am his witness as it is not false.

[32]. And our father, Yohannas himself spoke about Bértdlomewos saying that he
(Birtilomewos) rebuked me many days saying that why do despised my speech and how long
will your heart hardened for God glorified and loved me and no one greater than me from the
thrones of patriarchs except the throne of Marqos of Elidoaskondria. And He (Yohannas) said
again “I have seen Abba Gabra’el, our patriarch sitting on the great throne and while [ seen, |
kneeled down and Kissed his knee and I said to him “Let be you anoint me with the oil of
Bilisan that is Meron” and he said to me it is not fair to bee anointed by me for you are sitting
[f14r] on the throne of Bértdlomewos, your father, but it is fair for you to anoint others. He gave

me form the o1l of Meron.

[33]. And he also said that one woman who feared God told me that saying “I have seen a great
country that looks like [p18] a sun and I said that whose country is this?And they said to me “It
belongs to Birtilomewos and its name is Wasin *albati Wi’abar “albatti; those who venerated the

Lord entered in it. Our father, Yohinnos stressed it not to be said “it is false” by people.

[34]. And one of the miracles of respected, father, Birtilomewos is: one day, when the monks of
parish devoted under big cliff,a big rock slide down and the son of Birtilomewos Abba B&’amin
condemn it (the stone) and said that I swore you in the prayer of Bartdlomewos; you should not
move down then instantly, the big rock suspend at the middle of the cliff without strap and this is
not false but [f14v] it is true; we have always seen it in our eyes, and if there is who denies it, let
you may go to see this big rock where it is to admire the work of God. And if this big rock will
fall down to the direction of the house of saints, there would not be saved all creatures; to say
nothing of men, if it would be found houses and big trees in front of it, it will be dashed them

into pieces in a instantly.
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[35]. This all done by the prayer of our father, abundant in virtue and majesty; lover of man as
Christ: willpower like Petros; the perfume of tongue like pawlos; fragrance of virginity like
Tewogolos; pure in deed like Méqars; fragrance of priesthood like Gorgoryos [p19] and Baslyos;
full of intelligence like Qerlos and Sawiros; bearer of message like Istifanos and preacher of
confession like Yohinnos and speaker of wisdom in Holy Spirit; ray of light as Oryares; finest in
beauty like Atrakos and like dyyaspis;[f15r] wonderful eloquence like Nablis (small bell); strong

in faith like Admas; sweet in tongue like Matewos; brilliant in mind like Marqos.

[36]. Full of knowledge like Luqas; teller of theology like Qéldmsis; doer of wonderful miracles
like Giyogis and Mérqoryos; rebuker of hearts like Filipos; reprimander of flocks like Natna’el
and Tadewos: the teacher of Nations and peoples like som’on and Andryas; shepherd of sheep
like Ya‘aqob of Zi-Alfayos and of the son of Z#bdewos; mentor of education like Ya‘aqob, the
brother of Jesus; store of innocence like Bértdlomewos; treasury of patience like Tomas; book of
praise like Gilawdewos; treasure house of praise like Ewostatewos; tripled in blessings like
Atnasiwos; plate of humbleness like dntawos; pots of happiness like Filatawos; habitual in
prayer like Arsanyos; lovely in memory like Qerlos; golden name like Nob and Yohédnnas; sweet

in memory [f15v] like Bulla and Abranyos; eloquent lips like Tewodros.

[37]. Spiced in speech like Romanos; the pot of holiness like Eliydwtros; despiser of world’s
pleasure [p20] like Gabréd Krastos; the house of revelation like prophets; sweet in praise like
Apostles; pure like angles; ruthless like martyrs; patient like dyyob; the father of many like
Abrohiim. Yoshdq and Ya‘aqob; his attractiveness like Arayob(sun), interior pillar of Argob; the
harp of prophecy like Elyas and Ermayas; the highest in word like Isayayyas; fountain of
holiness like Mika’el and fountain of good news like Giibra’el; fountain of knowledge like
Rufa’el and fountain of intelligence like Saqu’el; fountain of praise like Suryal; and fountain of
prosperity like Ura’el; fountain of praise like Afnin and Fanuw’el and fountain of hymn like
Kirubel and Surafel; pond of life like Hozq’el; the fruit of prophesy like Sutu’el; the servant of
Old Testament [f161] like Muse; judge of Isra’el like Awsie; lover God like Set and Henok.

[38]. This our father, Bértdlomewos who dressed the Holy Spirit and departed from the world
like Entonyos; pleasant smell of generosity like Asqgiipador; who have numerous fruits like tree

of Libanos: and his fruit is not children but good deeds is called fruit as the Apostles said that
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you shall follow to righteousness in your faith from your righteousness; to knowledge from the
interior of knowledge; to patience from the interior of patience; [p21] not to be adultery from the
source of purification; to worship from his worship; to brotherhood from the interior of

brotherhood: to Love from the interior of Love.

[39].And if you have all these; you are not loafer and without fruit. Behold a fruit similar to the
tree of Libanos that piled up in Seon as Isayayyas said that blessed is the man [f16v] who has a
fruit in Sayon; and houses in Iyydrusalem. Behold, He entered Iyyérusalem where he constructed
as Paul said that If our houses in earth will destroy; we have a citizenship in heaven.''? He also

said that our country is heaven.

[40]. And Hzra said that there is a country that constructed in wilderness and filled with
prosperity and its course of road is narrow and [it is located] in a cliff, and it is encircled by fire
in her right side and ocean in her left side, and it cannot hold except the course of single foothold
of man. If it is given to a man who inherited it and if he does not passed through that narrow
course, how he find his inheritance.'"® He again precedes and said that you who are saved, if you
will not cross for this entry and this sin, you cannot found it that reserved for you. And dzra told

and said that Saints endured a narrow [gate] pleasantly hopping of plain.[f17r]

[41]. And the Lord, Christ [p22] said in Gospel “Enter ye in at the straight gate which leads to
unto life and few there be that find it.''*” The few entered in it and Hose’a said “For the ways of
the Lord are right and the just shall walk in them; but the transgressors shall fall therein.'"™ And
the narrow gate which is mentioned by dzra and Gospel; behold, the Holy Spirit interpreted to us
in the book of Mégqabian and said “The road of saints is narrow, that is fasting, praying, cleansing
of flesh and soul from all blemish and abstain from all meals that the Lord does not preferred.”1 12
“The cliff” that mentioned by Jzra represent the world and “the ocean” is the desire of the world
the “fire” is a sin as he himself defined saying that you who have been saved, if you does not

crossed for this entry and this sin, you cannot find it that reserved for you''””

"2 philippians 3;20
"3 3zra sutuel 5:6-10
"fMatthew: 713
"Hose’a 14:9-10
1 The second book of Maccabeas9:22-24
RS P .
Azra sutuel :6-10
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[42]. Behold. our father B.L crossed that [f17v] narrow [gate] in fasting, prayer, vigilance,
humbleness and love. He run and escaped from the narrow [gate] as the Holy Spirit interpreted in
the book of Migabian that the path of the Lord is humbleness and innocence, Love and peace,
and good friendship. These are called the five wisdoms”!''® and he again said in Old Testament
about this. our father and his peer. How it is good! Your houses, Ya‘aqob and your congregation.
[He is] like trees that gives shelter; and like paradise planted by the rivers of water; and like tree

that the Lord planted in the river basin.[p23]

[43]. Ya‘aqob means Christ, your houses means those of Children of Epiphany as Paul said that
you are the house of the Lord, trees means those Apostles, and like paradise means church, and
river means the Gospel, congregation means the congregation of trinity those are saints and
martyrs, prophetess and Apostles. Behold our father, the man of God, B.L counted [f18r] with
these congregation. David address about him and said “precious in the sight of the Lord is the

death of his saints.''”” He (David) said this about him and his peer.

[44]. Behold, the commemoration of the death of Birtilomewos was happened in the first day of
the month of Tagamt (October) in Hebrew and in Toqamt four in Ga2’oz. And his tomb was done
i the foot of Bildz that is in the right side and the tomb of dndaryas below Yaqum which is in
the left side for Sdlomon made the two pillars and he named Béldz which existed in the right
side, and Yaqum that existed in the left side and the meaning of Yaqum is strong, Ten

commandments; Bildz means upright, that is Gospel and they also named as “the two breasts”

[45]. Praise to God! may the blessing of our father, Birtdlomewos, grace of his glory and the
wealth of his help up on us who assembled here for his funeral at his tomb during his departure
for all of his children and maid servants, the flock sheep of God.[f18v]May he fight against our
enemies [p24] where they going out and coming in from this time forth and even forever more
Amen. May God save for he who has written and he who caused to be written, for he who read,

and he who interpreted. and he who heard his word forever and ever Amen.

[46]. The third miracle of spiritual, our father, Birtilomewos, may his prayer live with us Amen.

And one day it happened that, one man went to a market and while he returned to his country, he

"% The first book of Maccabeas 17;6-7
"9 psalm113:7
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entered with his donkey that loaded cereals into the middle of the farm of woman, widow so that
when she seen him, she anathemized him in the name of our father, Birtdlomewos but he refused
[f19r] and ridiculed hearing of her word and went through the middle of the farm.And after he
went a little distance far from her, his donkey fell down from a cliff and died quickly and his

bones crushed and happened like dry graiss in the sight of whirl wind.

[47]. And his intestine was tipped out, the cereals scattered and nothing saved from it. And those
who seen it. amazed and was astonished saying that really the power of God is great.Oh! The
God of blessed, Bértdlomewos, your word was ompleted that David said “God is awesome over
his saints' 2. And when this man observed that miracle that done up on him; he troubled and
feared[p25]and told to his relatives and for all of the people of country and all who heard the
event, admired the power of our father, Birtilomewos may his prayer be with his son forever and

ever Amen.

[48]. the forth miracle of Spiritual, our father, Bértdlomewos may his prayer be live with us
Amen. And one day happened the children of our father, Birtilomewos [f19v] made ready to
take the seed to the farm loading on donkey for it was the season of seed, and the seed was for
the memorial feast of our father, Bértilomewos that celebrated annually as they have done
always.While on the way and when they reached to a big cliff, the donkey that was loaded was
thrown with a seed that loaded up on him and descended sliding like stone up to the river that
exsted at the bottom of the cliff, At that time [the donkey] rose up and stood up at the verge of a

river.

[49].when the children [of Bartilomewos] seen it, they shouted in a loud voice and said “Oh! the
God of blessed, Birtilomewos you made us like this?”” and saying this they came down in other
roads to the bottom of a cliff where the donkey fell down to see the situation that happened, for
they considered as (the donkey) died and when they reached at [a donkey] they found in a
healthy manner eating the grass on the verge of a river and seeing it, they amazed; admired and

praised the God of blessed Bértdlomewos who done the power for his choosen. [f20r]

[50]. And after they found the donkey, they went [p26] to search the seed that fell down with the

donkey: that was loaded up on it [donkey]; reaching there,they found as it is [the seed] without

2psalm 67:
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damage; the leather grain bag also without torn and the seed without poured out and its tying
without untied. And they brought the seed and loaded up on this donkey like the previous and

taken to a farm.

[51]. After they coming back to the houses, they told for their brothers that all happened up on
the donkey and seed and they told for abbot and all monks. And hearing this, [the monks] praised
God. the God of blessed, Birtdlomewos. And in the next morning, the abbot ordered them to
measure the cliff with a robe where the donkey fell down with the seed, and when they measured
it: it measured ninety nine cubits. Praise to God who done a wonder by the prayer of our father,
Birtilomewos. the follower of his way [way of God] and let his mercy and blessing be up on us

forever and ever amen. [f20v]

[52]. The fifth miracle of our father, Spiritual, respected, Birtidlomewos, may his prayer be live
with his son forever and ever Amen. Give ear, we shall tell you the miracle and wonderful(acts)
that God has done for our father, Birtilomewos, during the reign of our king Lobnd Dongl:- the
heathen (pagan) rose up against Christians and they looted the country and burnt churches and
with this kind of condition reached [p27] at the grave of our father, Bértdlomewos, that named
Zamido and they want to burn it and they nothing do because its system [of construction] is
different from other places but it is constructed by the internal part of the rock and the rock

covered up on it like firmament and over the head of this rock,water flow out hurriedly.

[53]. And observing of this water, these heathens wanted to be wash for [f21r] they (people) told
them as [this water] cured patients and cripples and then when they stood up, the water went
away from them to different directions and they encircled with competition wherever it flow out
and at that time the water returned back and suspend in an air and having nothing to do, they
went their road amazingly telling of their friends. And when they spoken, one Christian man

hearing them and told (the miracle) to all people.

[54].After the heathens went, the water returned and descended like the previous. This all
happened by the prayer of our father, Bértilomewos that the grace of Holy Spirit doubled up on
him up to he stopped the water like Iyyasu the son of Elyas, may his prayer entrusted to us from

enemy. Davil and demolished our sins forever and ever Amen.
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|55]. The Sixth miracle of our father, Birtilomewos blessed, spiritual, may his prayer be live
with us Amen. There is [f21v][p28]a big and most high mountain above the church which is the
tomb of our father, Birtilomewos and one day, a rock detached from this mountain sliding and
splintered the rocks and broken the trees which found before its face.When the monks heard,
they troubled and disturbed because they seemed as lightings fell down from the sky and it
reached at a house which is named Betd gGabr and fell down up on it (Betd Gabr) and crushed
forcefully and destroyed half of it for the rock is very big and (the rock) was descended and
crossed the river that flow out up on the church where there is the cemetery of our father,

Bartilomewos and settled there.

[56]. And the monks stood up and they went to observe that house because they considered as it
fell in ruins and collapsed and they feel wrong because they considered as all the property that
existed in house was destroyed and reaching there,they found all the property in the house
without damage and stored properly as usual. Observing it, [f22r] they praised and honored the
Lord who has done the miracles and incredible (things) by the prayer of blessed and pious,
Birtilomewos. Thereafter, they brought this property of house and shifted to other houses and

constructed an altar and then prepared Holy Communion and offered offerings to God. [p29]

[57]. Oh! Brothers, you shall see the miracles that the Lord has done by the prayer of devout,
Bartilomewos. The clay pot will not be saved while the stone fell down up on it but the potter’s
vessel broken into pieces when it fell down up on it; and by the prayer of our father,
Bartilomewos it is saved when the stone fell down and the house collapsed up on it. Praise to
God who has done power to his saints who went in truth before him and followed uprightly
behind him. For us who believed in him (God), he shall bless us in mercy.And may the

intercession of Birtilomewos save us from the traps of Devil forever and ever Amen. [{22v]

[58]. The seventh miracle of blessed, and pious, our father, Birtilomewos may his prayer live
with us Amen. One day the heathens rose up from the place of Adal and encircled the place of
Ethiopia and started killing in sword and spear all Christians that found and burnt churches in
fire. And all christians migrated from place to place and from parish to parish with their wives
and children and with all their property and no one stood up among all Christians before those
heathens for they are hard neck and sneaky [p30] heart and they are passer of law, who don’t

believe the birth of the Son of God from blessed, virgin, Mary. And due to this, they hate
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Christians, believers in God and they don’t forgive from murder because they need to be

(Islamized) like themselves. [f23r]

[59]. And one blind woman fled with all Christians and reached at a place named Zamédo with
the help of a leader and at that place, there were a church constructed in the name of lady, Mary
and the tomb of our father, respected, Bértdlomewos. And that blind woman, after reaching
there, sat up on the mountain located at the side of the tomb of Birtilomewos. And the people of
the land and strangers who migrated has gone to fetch water that flow out up on rock and

shadowed the tomb of our father, Bértdlomewos.

[60]. And when the son of the blind. widow who led her (mother) observed while they (the
heathns) went, he fetch water and returned to his mother and reaching there baptized here saying
that may God the Lord of blessed Bértdlomewos be make healing and salivation up on you.And
at that time her eyes exposed and she seen well [f23v] and her son being as a witness like
tabernacles has spoken the miracles that done up on her to the people of the country. And by the
prayer of our father,Bértdlomewos that woman who was saved, stood up [p31] and entered to her
country praising of God and exalting of our father Bartilomewos for the light for her eyes and

healing for her sickness that found by the prayer and intercession of Bértilomewos.

[61]. Praise to God whoh as been praised always, who done miracle for our father, Béartilomewos
by the water of his tomb up to he healed the blind. And for us who assembled together to do
commemoration for his name, let be the power of his prayer [serves] as favorite shield that
avoids a conflict and conquered enemy. And may his intercession go before us and follow behind
us where we made an entry and exit. And for that church, his monastery, may his prayer keep
securely not to be looted; consolidate her construction: cover her roof; guard her compound and
encircled her fence. She shall live dressing of glory [f24r] and decorating of veneration forever

and ever Amen.
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Miracle

[1]. In the Name of the Father and of the Son and of the Holy Spirit one God amen. When Abund
Bartilomewos reached at Dibrd Zdmida; he observed at a shadow to put the ark of our Lady,
Mary. And there was a woman under the shadow of the tabernacle of stone and seeing her he
went back to the yard and prayed saying “Oh! My Lord and my God and my savior Jesus Christ,
the Son of God immortal, the Son of Mary,who incarnated, who led me in Holy Spirit and
provoked me to reach at that place by your will. I shall request and praise you for you sent the
prosperity of your mercy to me up on that place and you should send your angles of mercy to
cuide me where I put the ark of my Lady, Mary because there is a woman in the cave with her all
property of world. When Abuni Bértilomewos said like this, our Lady, two fold virgin, Mary the

mother of God came in and there were with her the archangels Mika’el and Gébra’el.

[2].And there was that woman in the cave and she (Mary) sent Mika’el and Gébra’el to mediate
her in love and humbleness to teach us who are conceited to live in humbleness and the angles
said to her “woud you leave the place for us to put inside it the ark of our Lady Mary?” And the
name of that woman was zimida Maryam and she lived in the shadow of stone and her husband
has died and lived as widowhood with her children and with her huge amount of property. And
that place is the (land) of our Lady, Mary that has been given by her Son during her flight to
Egypt and when rounded the land of Ethiopia saying “Let it be to you that place for your
teith”and when the prophesied time reached, the Holy spirit has called for Abund Bértdlomewos

holding of the ark of Mary to live in Débri Zdméda by entering the owner of the house for living.

[3]. And that woman hearing the issue (in the mouth) of angles who has been sent from our Lady
Mary in the image of elders, she answered and refused them saying that where I go (reached at)
and where 1 retreat and how I live and I have no other (shelter) and I have no the capacity to
build the house, my husband died and my children are too young to manage the property and my
wealth is numerous that gave me God.And those missionaries, archangels Mika’el and Gébrao’el,
in the image of elders went back for the habit of our lady, blessed, virgin, Mary, the mother of
God is like the child who asks a gift while she knows her mind, she sent the elders to her to teach
us the path of humbleness for her house is the house of prayer and the house of love and

humbleness for who implemented it.
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[4]. And even if that woman, our Lady observed the hardness of her heart, she has not don a
response against her by way of reprisal rather she brought her in that night with her children and
her property without dropping the piece of the grass and fragments of flask and she taken her to a
distant and put her upon a plain called Si’ol meda (the plain of Hades) for a frost and whirl wind
and coldness that blown upon it. And when that woman woke up in her sleep, she shocked and
observed and said that who brought me to Si’ol meda and due to this the place called Si’ol meda

till now.

[5]. And our Lady, as she shifted for Dibdigona and planted in the verge of Iyyariko without
destroying its building like that she has not made her to be shocked and frightened rather she put
her in a good way. And at that time when Abuni Birtdlomewos seen all that happened, he was
pleased in great joy and offer a praise to God and his mother, blessed, virgin Mary, and he
entered into a tabernacle of stone and found (the cave) spotless like the palace of a king that has
1o rubbish filth and he made the throne of wood and the curtain of woods and put there the ark of

our Lady. Mary.

[6]. And when Abund Bértdlomewos prayed and kneeled down, the woman that was lived in the
cave came quickly to know the situation of the issue and its end that happened in her compound.
And when she reached there, she found Abund Bértilomewos with ark of our Lady Mary
preparing the curtain of wood (through) praying and praising. And at that time, she was shocked,
foared. admired and was astonished and she lacked what to talk and speak and our father,

spiritual, Bartdlomewos lived in great joy and serving for our lady in a good mission.

[7]. And the hermits who was born from him in Holy Spirit and called by our lady, Mary, the
mother of God grown in number. And that woman said that to him in polite word and begged
saying “oh! Abba you should confess my sin for I transgressed the order of God and for I became
bad and refused the saints who have been sent from lady, Mary when they told me saying that
would you leave your cave for us to put the ark of Mary in your house? Because 1 doubted and
that seemed me a false and now I understood and believed as that place is the place of our lady,

Mary and you should confess about my sin.

[8].And our father, Bértilomewos said to her “may God confess your sin” and after saying this,
y ¥ ying

he added an advice and said to her “oh! my sister, that place is the place of our lady, Mary from
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the beginning up to now for her Son has given her saying that let be that place for your tithe. And
today she came because the prophesied time has been reached and you should not dared and
suspected in your heart the power of our lady, Mary revealed up on you and upon all your
(property of house and placed you on a plain, but if it is from human, he couldn’t carry a person

and property (at one time) even he couldn’t carry a single object and he would frightened you.

[9].She also spoke and said to him “oh! Our father amen, let it be as you said and my name is
Zamidd Maryam and | request you to nominat that place in my name and I will serve the ark of
our lady, Mary throughout my life and our father B.L said to her “let it be as you said and your
country should be named Débré zdmédo.” This happened, when the prophesy of Abba Geralos of
the lland of the sea of Mesarah completed for he said to him before his coming to(Débrd
zamido) ~you should go to your fate, Dibré zimido.” And in the same manner, the patriarch,
Ya‘aqob said to him “you should go to Dibré zdméddo” and like this, the prediction of saints

completed in Dabrd zimido.

[10]. And at that time the place named Débré zimédo and formerly its name was Gan Amora that
named after the noble of the north named hésdy Rida’i.When he companied to abolish the
heathens and when he approached to fight, he said to his troops one by one lonely giving of the
beef “you should hold that beef in your waist and while you cleared the heathens, you should rest
there and should eat the beef that you hold in your waist.”And the troops of the king made like
this as they has been ordered (by the king) and all the heathens shocked saying that he who from
Gan'?' Amora came against us and due to this (the place) named Gan Amora. And our father
Birtalomewos lived a long period of time in combating through fasting and prayer and
prostration and vigilance day and night in Débrd zimiido and during that time no body known

him from the kings of the earth except God.

1Gan refers to the place in which a council held to discuss the issue of kings. Thre are also many places which are
known withthis name such as; in Gondar, Lasta, Amara saynt, Togray.
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CHAPTER FIVE
Conclusion and Recommendation

The source of Ethiopian genre of literature was the Ethiopia Orthodox Church. Of which Gédl is
the most important constituents of Ga’az literature. The saints played a crucial role in the
political, social, economie, literature and religious aspects of the country. The points of my
findings concern the historical and philological analysis of Gidld Bértilomewos are summarized

as follows:-

Abuni Birtilomewos is one of the disciples of Abund Tikl4-haymanot and known as the
bounder of the monastery of Dibri-Zéméda. He was born from the royal family of Tétdra Z&-
Miriwa (~35 km west of Alamata). As we have seen above, according to some written and oral
traditions. there is ambiguity about the period of Abund Birtilomewos and the foundation of his
monastery. Some sources, both written and oral traditions indicated as he lived during the period
of Yamrhanni Krastos and founded the monastery at that time. Others said he lived during the
period of Yokunno-Amlak and the church became a monastery in 1270. However, in the analysis
of the existing Gédl; Abuné Bértdlomewoswas received the ark of st.Mary from the 14™ century
Egyptian bishop, Ya’aqob during the dispersion of monastic church fathers because of their
dispute with king Amdé Sayon and founded the monastery of Dibri-Zidméda. Thus, from this,
we can say that, he was lived from the end of the 13" century and the the first half of the 14"
century. In the analysis of the Gidl, the researcher has tried to show the philological aspects and

linguistic features of the Gédl. Some historical and religious elements also draw from the Gédl.
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5.1. Recommendation

e Text archeologists (philologists) should gathered all the available manuscripts and even
discover the lost original manuscripts by searching in different places (may be at Gunda gundi,
and other neighboring parishes) which are rumored to hold the original manuscripts and
investigated more.

» Ethiopian Orthodox Téwahado Church and other concerned bodies should be preserve
the valuable Manuscripts and other heritages of the monastery.

» Because of his momentous religious and historical significance, Abund Bartdlomewos
and the history of his monastery should be incorporated in Encyclopedia Aethiopica.

’ It is better to open department of philology in the rest of the university through which to

discover and utilized the forgotten and valuable manuscripts throughout the country.
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