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Abstract

This thesis inquires the contributions of Sayh Mahmmiid Sulayman to lslamic
education in general and Sufism in particular. It is a reconstraction of his
biography, an analysis of his available works and a content description of a
manuscript composed by the Say#

The thesis deals with the biography and works of a prominent Muslim scholar who
worked throughout his life for the betterment of the Muslims and the literary works
related to this people. In fact, this thesis is devoted to one of his works which
demonstrates the intellectual acumen and religious sagacity of Sayh Mahmmiid
Sulayman. He as a religious scholar generally and deeply reflect the culture and
wisdom of his people giving emphasis to the importance of education and religious
faith as a powerful means for those in search of guidance and purpose of life.

The thesis shows what truly motivated Sayh Mahmmid Sulayman and what
ultimately dominated his literary works. Through many years of selfless efforts,
Sayh Mahmmiid Sulayman had brought his immense skill, energy, dedication, and
motivation to develop literacy among the Muslim society of Gimma . To this effect,
he produced works on the teachings of Tariga al-Tiganiya. He was also one of the
leading personnel in disproving and commenting on the critiques of Tariga al-
Tiganiya. Besides being a religious scholar, Sayh Mahmmid Sulayman excelled in
herbal medicine and exorcism which helped him gain considerable respect in
Gimma society. In addition to that, coming from a royal family, the Says was able
to immensely motivate and guide the people. He is, thus, considered as one of the
most influential people in the history of Gimma . As a philological work a content
analysis and philological description of the manuscript are modestly treated.
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Ms= manuscript

Mss= manuscripts

AH= After Hijra
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1. Arabic Transcription

Arabic consonants Transcription
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2. Afaan Oromo Sounds Transliteration

Long Afan Oromo vowels are also transliterated into its equivalent English

vowels:
Afaan Oromo Vowels Its equivalent
Aa A

Ee E

li I

Oo O

Uu U

I used Qubee Afaan Oromo for Afan Oromo words. For non-Afan
Oromo speakers I put here its equivalent transliteration in the

following table.

Afaan oromo Consonants

Its equivalent

C d
Dh C
Ny N
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CHAPTER ONE

INTRODUCTION
1.1. Background of the study

Every community in the world has its own culture, language and belief system and
has different ways of keeping and transmitting their culture to the next generation.
This culture is mainly transferred through two main ways: one is oral; the second is
through written documents. Ethiopia is rich in both oral and written legacy. But
relatively little systematic study has been done and much is yet left for researchers.

Ethiopia is a pioneer country in welcoming Islam. Five years have passed since
Mohammed's message was announced that the first Muslim migrants arrive in
Ethiopia. This event enhances the gradual spreading of Islamic centers of learning
in different parts of the country.® The Islamic centers are a reason for the
production of manuscripts, since Arabic got high prestige among Muslim
communities. Although Arabic manuscripts are produced by many scholars only
few of them are known. Most of the manuscripts exist in the hands of the
individuals.

Muslim scholars throughout the world use Arabic regardless of their ethnic and
national differences. Muslim scholars in Ethiopia too have been using Arabic and
write various Arabic and ‘agami (local language in Arabic script) texts. The genres
of Arabic and ‘agami legacy of Ethiopia comprise theology, jurisprudence, Arabic
grammar, morphology, medicine, rhetoric, prosody. Biographical work is a rare
contribution. The development of the Ethiopian Arabic philological studies, and
findings between philologists and historians will certainly enrich our limited
knowledzge about the history of Islam, Islamic literature and literary heritages in the
country.

In fact, the Muslim scholars of Ethiopia have been using the Arabic language for
the teaching learning process, over the centuries, the present philological study of
an Arabic manuscript of the important Ethiopian scholar, Sayh =~ Mahmmad
Sulayman of Gimma entitled kitab Al minhag alsawab (The Path of Rightfulness)
is one of those precious relics, with merits, investigation to show scholar’ s

! Abbink 1998:111
? Bulletin of philological society of Ethiopia,2006.(p56).



significant contribution to the history of the Gimma Oromo. The original
manuscript of kitab Al minhag alsawab was found in the hands of the writer’s son.

Islamic Literature of Gimma

In Ethiopia, areas like Harar, Willo, Gimma and Arsi are most often thought of as
rich in Islamic literary heritage. In terms of religious literature written in Arabic, it
Is clear that a large volume of different kinds of manuscripts can be found in
Gimma. By contrast, BAgami manuscripts seem few in number. “Oromo scholars
in Gimma produced only a modest amount of religious literature in their own
language--- few Oromo scholars produced religious poetry in their own language
7 (Mohammed Hassen 1990: 159).

1.2. Statement of the problem

Every community in the world has its own culture, language and belief system and
has different ways of keeping and transmitting their culture to the next generation.
Our country Ethiopia is characterized as a country with diversity of ethnic groups,
religions and languages which has ample amount of written tradition in Ge’ez,
Arabic and other languages that afterwards shaped the identity of Ethiopia as
multi-cultural religious country. These useful resources are peculiar for this
country in comparison with other African countries But relatively little systematic
study has been done and much is yet left for researchers.’

Ethiopia is a land of both Ge’ez and Arabic texts. When we compare the Ge’ez
texts with the Arabic texts, a great many Ge’ez texts have been collected,
catalogued and microfilmed and their historical and cultural values explained.* On
the other hand, relatively little has been done on Arabic manuscripts; most of the
Arabic and ‘agami texts are dispersed in the possession of individuals and only few
of them are collected in public institutions. It’s therefore, not debatable that the
study of Islamic manuscript of Ethiopia came latter.

3Lapiso Delebo(2003).Introduction To Ethiopian History, pp.38
* Hassen Muhammad Kawo (2008). The contribution of Seikh Muhammed Jaju (Abi Al-Mahasin 1894-1956) to
Arabic literature in Arsi. Unpublished MA thesis, Addis Ababa University.pp.13.



Arabic language played an outstanding role and influence not only among
Muslims of Ethiopia but also Christians of Ethiopia. Because of strong relation
with Arabian countries, The Muslim community throughout Ethiopia like their
Christian counter parts have contributed in various fields of human endeavor
towards the development of Ethiopian society and have had a great impact on
its history, through the precise nature of this contribution and impact has not
unfortunately been recognized and studied. This neglect constitutes a major gap
of knowledge about Ethiopia’s past. Such a gap needs to be filled in with
whatever material could be derived from. There is strong indication suggesting
the existence of Ethiopian written and oral literature.® Searching for unexplored
collections of manuscripts in Ethiopia, digitizing and cataloguing already
located collections are the main tasks for which the very few scholars of this
field are requested.’

As we know, the Islamic educational system and culture dominantly in Arabic
language started right from the migration of the followers of the prophet
Muhammad (PBUH) to Ethiopia (615 AD) and has persisted ever since.

Even though many of the Ethiopian traditional Muslim scholars, had a very
sound knowledge of Islamic, and secular knowledge including theology,
grammar, classical literature, law, philosophy, history and astronomy
unfortunately all these important knowledge were not yet studied. The literacy
which these scholars possessed and their associated culture was generally
confined to a minority segment of the community, yet their intellectual
achievement was nonetheless impressive.

The researcher hopes all the problems which were mentioned above will be
solved, if the academic community works towards diversification of the sources
in documentation of Ethiopian manuscript tradition. The present contribution is
aimed at bringing this fact to the attention of specialists.

> Hussein Ahmed(1982). “Ethiopian Islam: A Review of the Sources, “Paper Presented to the International
Conference on Ethnography and History in Ethiopian Studies. Addis Ababa, IES, pp.12

® Allesandro Gori(2016)Some Observation On Composite and Multiple-Text Manuscripts in The Islamic Tradition Of
The Horn Of Africa. Ed./ Michael Fredrich; Eosima Scharke. V.9 Berlien Boston, pp.155-169
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Coming to Sayh Mahmmiid Sulayman, he was known for his great impact on
Islamic education in Gimma, however, there are no academic works that dealt
with his works and literary contributions.

The thesis will contribute in filling the gap and introduce the manuscript of the
Sayh to the academic world by giving basic information on the following
problems.

1. Where is the location of the manuscripts written by Abba Macha?
What is the social, cultural and educational background of Abba Macha?
What is the general description of the manuscript?

What is the content of some selected manuscripts?

o k~ PN

What is the main significance of the manuscripts for Ethiopian literature
in Arabic?

1.3. Significance of the study

Sayh Mahmmid Sulayman is a prominent Muslim scholar who worked
throughout his life for the betterment of his society. He, as a religious
intellectual generally and deeply reflect, the culture and wisdom of his people
giving emphasis to the importance of education and religious faith as a
powerful means for those in search of guidance and purpose of life.

It is very important to show some of the Ethiopian literate society which were
not studied well for a long period of time due to lack of attention from scholars.
For this reason, the researcher planned to introduce selected literary works of
Abbaa Machaa, the prominent figure of Gimma from the royal family and to
notice what other researches done in this valuable resource. His collection as
any Arabic literature of Ethiopia is found in manuscript that remain until now
unpublished, except few, even unnoticed or forgotten in private or public hands
all over the country.

The thesis shows what truly motivated Sayh Mahmmid Sulayman and
ultimately dominated his literary works. Through many years of selfless efforts,

4



Sayh Mahmmiid Sulayman had brought his immense skill, energy, dedication,
and motivation to develop literacy among the Muslim society of Gimma. To
this effect, he produced works on the teachings of Tariga al Tiganiya . He was
also one of the leading personnel in disproving and commenting on the critiques
of Tariga al Tiganiya . Besides being a religious scholar, Sayh Sulayman
excelled in herbal medicine and exorcism which helped him gain considerable
respect in Gimma society. Coming from a royal family, the Sayh was able to
iImmensely motivate and lead the people, thus, considered one of the most
influential people in the history of Gimma. As a philological work a content
analysis and linguistic description of the manuscript are modestly treated.’

1.4. Objectives of the study

The general objective of this project is to introduce written literary experiences of
one of the least studied areas of south western part of Ethiopia that is the old
kingdom of Gimma Abajifar.

The specific objectives of the paper were:-

e To introduce unknown prolific scholar who dedicated a lot to Ethiopian
literature in Arabic by giving information about their social, cultural and
educational background of the writer, and the general and content
description of the manuscript.

1.5. Literature Review

Islam in Ethiopia was considered as a pagan cult and was conceived to have played
only a minor role in the modern Ethiopian state. As a result, the culture of Muslim
society was neglected and we see local and foreign scholars focusing primarily on
Christian literature and history in Ethiopia.® Although some scholars consider that
Islam and Islamic literature is a recent phenomenon in Ethiopia, Muslims have

7 .

Ibid.
8 Braukamper (2004). Islamic History and Culture in Southern Ethiopia: Collected Essays. MOnster-Berlin-
Hamburg-London-Wien: LIT Verlag, pp.5



been well established in the country since at least the 13th and 14™ centuries,
which shows a remarkable literary presence in the country.®

The expansion of Arabic and ‘Agamu literature is directly or indirectly connected
with the consolidation of Islam. Ethiopia has been in in close contact with the Arab
world even before the advent of Islam.™

There was close relation between Ethiopia and Egypt, especially with the Coptic
Church, which resulted in a lot of literary production in Ge’ez consisting of
translations from Arabic works used by the Coptic Christians of Egypt."" Gori
remarks on the importance of Arabic texts for Christian history and also explains
the relation that Ethiopia had with Egypt.”* Gori also mentions the dialogue
between Kassa, later Tewodros Il, and his teacher, the monk Abba Gabra Masih,
explaining the agreement between them about the importance of learning Arabic
for national and cultural purposes.®

The pioneer writer about the history of Islam and Arabic manuscripts in Ethiopia
was Enrico Cerulli, who made a great contribution by collecting and introducing
Arabic Mss. which he translated and edited.™ Since then, the contribution of few
Muslim clerical scholars has been dealt with by some native and foreign scholars.
Most of the scholars working on North-eastern Africa — with few exceptions such
as the Italian Enrico Cerullil — devoted their attention to Christian Ethiopia or to
the unwritten cultures of the local peoples (perceived and qualified as purely
‘African’), and did not consider Islam as a field of research.” Until now, only a
small group of Arabists and Ethiopianists such as Enrico Cerulli and Ewald
Wagner have employed Ethiopian Islamic written production as a source for the
study of Ethiopian Islam.*®

° Hussein Ahmed (1982). Ethiopian Islam: Review of Sources. The Seventh International Symposium on history and
Ethnography of Ethiopian Studies. pp.209-210

% Erlich (2007). Saudi Arabia and Ethiopia: Islam, Christianity and Politics Entwined,Lynne Rienner Publisher

" Ferguson (1971). Language Structure And Language Use. pp. 6

12 Gori ()Encyclopedia Aethiopica, v. 3, pp.744

 Hassen Mohammed Kawo(2008).(11)

“ Ibid pp.11

* Ibid

16 Adday Hernandez Lopez.Transfer of knowledge in Twentieth Century Muslim Ethiopia: The Library of alSayh al-
Hagg Habib from Wiillo Aethiopica 20. pp.106-128



Gori (2006: 3) lists some foreign scholars who collected some Arabic and ‘agami
Mss, from different areas of the country. The German scholar Hans Martin
Schlobies collected 22 Arabic Islamic Mss. and a few ‘agami, especially Silti,
which are now kept in the archives of the Berlin- Brandenburgische Akademie der
Wissenschaften in Berlin. E. Wagner collected some Arabic Mss. from Harar and
published most of them. The Dutch scholar A.J. Drewes collected some Arabic
Mss. in a private collection. Gori adds, referring to Dobronravin (2003), that

There are unstudied Arabic and ‘agami Mss. that are kept in the, St. Petersburg
Institute in Russia."’

The following are some recent philological theses, at the MA level, conducted at
Addis Ababa University on Arabic and ‘agami Mss. of Ethiopia. The following are
studies done recently since 2007:

1. Kemal Abdulwehab (2007) discusses ‘agami Mss of Sayh Talha Ja‘far. In his
work he explains about ‘agami literature, especially Amharic ‘agami, listing
18 Amharic ‘agami Mss by Talha Ja'far though he restricts his philological
and linguistic study to nine of them.

2. Nuredin Delil (2007) discusses the contributions of the Sayh of Abret. He
collected and analyzed Arabic Mss of the Sayh and gives physical and
content description of all of them.

3. Hassen Muhammad Kawo (2008) writes on the literary contributions of
Sayh Muhammad Jaju. He collects and describes his Mss with philological
description.

4. Remedan Ahmed (2008) explains the contributions of Sayh Sayyid Kemal
with philological and content description.

5. Fathulbari Muhammadnur (2012) explains the literary contributions of Sayh
Ibrahim Affuso. He gives philological and content description for seven
short Arabic and Alaaba ‘agami Mss of the Sayh.

6. Kemal Ibrahim (2012) catalogued 52 Arabic Mss of the Seddeqyyu Mosque,
Gimma zone and described their physical and philological features.

7. Endris Muhammad (2007: 6-7), MA thesis explains the literary contribution
of Sayh Seid Muhammed Sadiq (1897-1977).

8. Makida Abdurahman (2014) Catalogue Of Some Selected Arabic

Manuscripts in Dr. Jeylan Kadir Private Collection

7 Gori (2006: 3).ibid



There are a number of Arabic and ‘agami Mss, now more than 300 that are found
in the Institute of Ethiopian Studies (IES), although there are also many Arabic
Mss that are found in different individual collections and in some centers of
Islamic learning all over the country.

The following are list of some of the philology researchers who had been
conducted on various Muslim Oromo scholars under the department of linguistics
and philology.

1. Abdul Selam Muhammed (2008): Seikh Hussein Kimo’s (sultan Husein’s)
poetry manuscript and its cultural importance for the Arsi Oromo.

2. Abdallah Kedir Ahmed (2009): The ‘Ajami Oromo interpretation of
Ajurumiyya.

3. Adnan Muhammed (2008) Analysis of Arabic manuscripts of Seikh
Mohammed Rasid.

4. Hassen Muhammed Kawo (2008): The contribution of Seikh Muhammed
Jaju (Abi Al-Mahasin 1894-1956) to Arabic literature in Arsi.

5. Muhammed Hakim (2007): A philological inquiry into Seikh Ahmed Seikh
Siraji’s Birille Safa (‘Ajami-Oromo) Manzumah.

6. Nuredin ‘Abda (2009): The Arabic numerology manuscripts of Seikh
Muhammed ‘Aman Hadaga of Arsi.

7. Remedan Ahmed (2008): The Biography and selected Arabic manuscript
works of Seikh Sayyid Kemal (1984:1951).

As discussed above, there are a few manuscripts done on Islamic manuscripts. In
fact, it is too difficult to find researches done on Arabic Mss., especially in Gimma.



As a result, there are relatively less studies done in Gimma area. The available ones
written on Islam and Islamic History and Culture in Gimma:

1.

6.

Abir Mohammed(1965): The Emergence and Consolidation of Monarchies
of Enarea and Gimma in the first half of the 19" ¢ Journal of African
History

Antonio Cecci (1885) Da Zeila alla Frontiere del Kaffa, 3 vol

Guluma Gamada (1984) Islamization of the Gibe Region, Southwestern
Ethiopia from ¢ 1830 to the Early Twentieth. Journal of Ethiopian Studies

Herbert S. Lewis (1965), A Galla monarchy: Gimma Abba Jifar, Ethiopia,
1830-1932.

Minako Ishihara (1995) Report on the Islamic Religious Activities and Folk
Belief in the Gimma Area.

Mohammed Hassen(1990) The Oromo of Ethiopia: A History 1570-1860

The other researchs done on philology and manuscript studies are:

1.

2.

Kemal Ibrahim (2012) catalogued 52 Arabic Mss of the Seddegyyu Mosque,
Gimma zone

Gori(2013-2018) project IslHornAfr: Islam in the Horn of Africa, A
Comparative Literary Approach

However, there is no any other philological work regarding the collection of Sayh
Mahmmud Sulayman and the Mss. under his custody have not yet been referred to
by Ethiopian as well as foreign scholars. The only work which can be related to the
Sayh is Minako Ishihara’s research named Beyond Authenticity: Diverse Image of
Muslim Awliya in Ethiopia. (2010). Ishihara studied the case of Al-Faki Ahmed
Umar(d. 1953) which happens to be the teacher of Sayh Sulayman. The research
mentioned the Sayh as a student of Al-Faki. Therefore, it can be used as a
reference in the narration of the Sayh’s biography.



Islam in the Horn of Africa, a project which was led by Gori, Allesandro digitized
some letters sent to Abbaa Machaa. The database of Islam in the horn of Africa has
been helpful in this regard."®

There are complete lacuna of research on Sayh Mahmmad Sulayman which
Initiates the researcher’s curiosity to explore his untouched manuscripts.

This research is a humble contribution into our knowledge of Islam in Ethiopia in
general, and Gimma in particular giving emphasis to the impact of Sayh
Mahmmud’s contribution on this regard.

To conclude, this research might act as initiator of a new enterprise work in the
field of manuscript analysis by giving an important data about Arabic Ethiopian
manuscripts for further philological, historical, social, cultural studies written by
Sayh Mahmmad Sulayman.

1.6. Methodology

The research is a descriptive research mainly focusing on describing the literary
works of Abbaa Mechaa.

e The researcher collected the data from libraries and religious centers.
This is supported by interview of different people to enrich the research.

e Data gathering instrument and methodology based on qualitative
methodology.

e Observation mainly helped the researcher for validity as it helped him to
get empirical data.

1.7. Scope and Limitation

The research covers the general features of the manuscript which contains the book
that the researcher decided to study deeply. The research mainly focuses on the
book entitled kitab Al minhag alsawab (The Path of Rightfulness) by providing
information about the physical features and the content of the book.

It is obvious that any research has been limited by different reasons and obstacles.

'8 |slhornafr.tors.ku.dk
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Although, the researcher expect that this would happen those kinds of reasons
which affect the study of this thesis. Accordingly, unavailability of a study
previously conducted on the subject, time constraint, the business of the informant
and this has affected the oral information and as well as the unwillingness of the
informant to give more information about the background of the Sayh and even
giving up the original Ms. because of their fright about losing the treasured
manuscript, besides, the current medical case of the country has also brought travel
bans were the main limitations of this study which forced to limit my description
on what exist in my hand.

11



CHAPTER TWO

2. Islamic Education Among the Oromo of Gimma

2.1. The Oromo

The Gimma Oromo people are one of the most numerous in Africa.
Geographically, their territories extend from the highlands of Ethiopia in the north,
to the Ogaden Somalia in the east, to the Sudan and to the Kenyan border in the
south.

Since census data is not reliable and sources differ it can be estimated that there
are probably thirty million people whose first language is Oromo (afaan Oromoo)
and who recognize themselves as Oromo.*

The Oromo, who ethnically belong to the Cushitic people, expand into several
cultural and dialectic subgroups. Oromo as a language is seen to be East Cushitic,
whereas the Oromo people as an ethnic group are categorized in different Cushitic
classifications.

To make things even more complicated, scholars in recent Oromo studies put
more emphasis on social and cultural creation of identity that focuses on the
construction and spread of the idea of an ethnic community emotionally charged in
search for self-identification. This requires the researcher to make a clear
distinction between distribution of nationalistic ideas and certain cultural and
anthropological patterns of sharing and values setting them apart from others.

There is a generally accepted theory based on oral traditions of Abbaaa Jobir
Abbaaa Duula that the Oromo came from the west and crossed the river of their
country which is called Galan, to the frontier of Bali (Bale) in the time of Atsé
Wini Saged®.

 Claudia Launhardt(2003),THE HISTORY OF JIMIMA AND THE DIGGO DYNASTY Translation and Introduction of
ABBAA JOBIR ABBAA DULA’S Chronicle,p:5 unpublished, Addis AbbaAbbaa

?® Mohammed Hassen (1990) The Oromo of Ethiopia: A History 1570-1860, Cambridge university press,
Cambridge, UK.

12



Theories like that of the Amhara court historian Aldaga Tayd, who claimed the
Oromo migrated in the fourteenth and sixteenth centuries from Madagascar and
Asia via Mombasa are simply lacking any evidence or delivering evidential
credibility. In fact, From the Bale region the Oromos started their migration to
different parts of the horn of Africa, including the Gimma region.**

2.2. The Gada System

The Gada system represents a most complex system of ranking authority and
decision-making for the entire local society. During and after the time of
migration, the segmented Oromo society was stratified and controlled by the Gada
system.?

Mohammed Hassen describes in detail the origin of the name.

The Gada system is a system of classes that succeeded each other every eight
years in assuming military, economic, political, and ritual responsibilities and
duties. Each class remained in power during a time period of eight years ( gada),
which started and resumed with formal celebration of transferring power. All male
members of the Oromo society were classified into generation sets and gada
grades. The full circle of gada was ten grades.

Table 1 Gada system:

Name of the Gada | Gada time grade | Age Traits
class
Dabbaalle 1 1-8 children,  nursed

by their parents

Gamme ( Folle) 2 9-16 children, who are
dependent on their

21 .
Ibid, p:6
*? Dinsa Lapisa(1975) Abbaa Jobir.The Gada System of Government and Sera Cafee Oromo. MA Thesis,. AAU
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parents

Kusa (Kondala)

17-23

adolescents, who
are prepared for
their future tasks

Rabbaa ( Ruba)

24-32

young men, who
participate in
political and
spiritual life, but
do not possess the
right to vote

Gada

33-40
41-48

These classes are
completely
independent of
their parents, they
execute political
and spiritual
power and are
decision makers

Yuba
(First)
(second)

(third)

49-56
57-64
65-72

respected

members of
political  power,
they contribute to
society as advisors

Gada mogi

10

73-80

the members of
this group leave
the active life of
politics , they are
declared socially

14




dead, the voting
rights are taken
and the possession
Is transferred to
their children

Sources: Claudia Launhardt 1993%°, Paulos Daffa 1984*, Asmaron Legesse
1973%,

The Gada system carried to some extent political significance. During each
period twelve honorary titles were given to members. Persons who were
charismatic or especially gifted were awarded with a specific title.

The Gada system and the gallu system weakened and finally failed for several
reasons, which were mainly internal aspects that contributed to abolishing the
Gada system?®®

2.3. The Gada System in Gimma (Odaa Hullee)

Odaa Hullee has spread around Gimma area in between the year 1730 and 1738.
When the main Gada started spreading out, one section of them came and settled
around North Shawa by the name Odaa Bisiil Oselee (Odaa Mecaa). This became
the reason for the establishment of the four Gadaas®”:

e Oromoo Shawaa
e Oromoo Wallagaa
e Oromoo Illubaboor
e Oromoo Gimma

% Claudia Launhardt(1993) History and life of Abbaa Jiffar Guda, the most influential king in the Jimma dynasty.
Unpublished MA Thesis

** paulos Daffa(1984) Oromo: Contributions to the political history of Ethiopia. Saarbriicken: Breitenbach, Germany
> Asmaron Legesse(1973) Gada: three approaches to the study of African society. Free Press, USA

*® |bid p:8

%7 Abdulkerim Abbaagaroo, Gutama Zayid, Miliyoon Tigist, Kamil Mohammed (2010) Odaa Hullee Sirna Gadaa
Jimmaa, Magazine, January 2010 pg:40
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The Gada around the Gimma area is called Odaa Hullee, established by people
called Seddechaa. It was established around Laloo beyyemme and choollee
beyyemme, 130 km from Gimma. Nine clans were involved during the
establishment, Abbukaakkoo, Abbulluu, Agaloo, Badii, Billoo, Diggoo, Harsuu,
Laaloo and Qoree. Baabo Koyyee takes the credit in organizing the Odaa and
Abbaa Dibbaanoo legistlated all the rules that were needed for the establishment. %

As mentioned before, the Gada grades change every eight years and until this
festival arrives, all areas created a small Gada system to help them stay
coordinated.”

The spiritual place where the festivals occur is called Ardaa Jilaa. It is where all
important decisions are made.*

No. | The Ardaa Jilla Name | People Location

1 Odaa Hamdoo Noonnoo Noonnoo Beenjaa

2 Odaa Tunjoo Limmuu Limmuu Saggaa

3 Odaa Seengaa Gommaa Gommaa

4 Odaa Maayii Geeeraaa Geeraa

5 Odaa Goopha Guumaa Saxxammaa

6 Caffee Doqgee Cooraa Botor Cooraa Botor

7 Tumaa Odaa Diimaa Caffee Sadachaa Omoo Naaddaa

8 | Odaa Baaqil Magaalaa Gimmaa Oromoo M/Gimmaa

Source: Odaa Hullee Sirna Gadaa Jimmaa (2010)

The uniqueness of the Gimma arose from the fact that a woman has became the
Aba Gada of the system. She is called Makko Horee. One of the things changed

% |bid: 39,40
?° Abdulkarim Abaagaro-Historian
% bid: 41
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during her reign is the recognition given to craftsmen. She is also the one who
spread the culture of hospitality in Gimma.*

But After the year 1738, when the state started developing in trade and private
ownership, the Abbaa Duulaas began to widen their power over the soldiers,
courts and prisons and began to collect wealth. As a result, The Abbaa Duulaas
ceased obeying the Abbaa Gadaas which resulted in lawlessness. Consequently, in
1742, Abbaa Faaroo Kobii Danglaa became the first king of Gimma.*?

2.4. The five Gibe States

In the 1700, the upper Gibe region was conquered by six Machaa tribes, detached
from the mass of Oromo migration south of the Abbaay. Each of the conquering
Oromo tribes settled and became territorial in one of the regions intersected by
numerous rivers which formed the boundaries of a number of Sidama Kingdoms.
Gradually as they settled to an agricultural economy, the Oromos fused with the
subjected Sidama and both became unified in the gada system, whilst the Oromo
adopted many of the religious conceptions and institutions of the Sidama. During
the second half of the eighteenth century and the beginning of the nineteenth five
monarchies emerged: Gimma, Geeraaa, Gommaa, Limmuu and Guumaa, a form of
government utterly foreign to the Oromo.

The first of these states to accept Islam was the kingdom of Gomma, followed by
Limmuu, Gummaa, Geerraaa and finally Gimma respectively. All the four states
excluding Gimma were conquered by Emperor Menelik, while Gimma submitted
peacefully, thus allowed entertaining full local autonomy.*

*! Ibid: 40
32 Abdulkarim Abaagaro- Historian
2. Spencer Trimingham(1952). Islam and Ethiopia. London, New York, Oxford University Press
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Map of the Five Gibe States

Source: Minako Ishihara®

** Minako Ishihara (1995) Report on the islamic religious activities and Folk belief in Jimma area, PhD Thesis, Tokyo
University
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2.5. The Kingdom of Gimma

A careful review of the historical records suggests that there were some important
centers that predated the campaigns of Emperor Menelik. One of these settlements
was the present Gimma town.* In the history of urbanization in western and
southwestern Ethiopia, the history of Gimma town is somewhat different. It
combines three elements which none of the other urban centers in southern
Ethiopia exhibit. First, it was an urban center that was built on indigenous origins.
Second, it emerged as a chief administrative center for the whole of southwestern
Ethiopia. Third, its growth and internal character came to be closely intertwined
with the development of coffee production and trade. In fact, only a few cites in
Africa (Kano, in Northern Nigeria is one example) have had such a history of
connectedness with both indigenous and external dynamics.*®

2.6. Islam in the kingdom of Gimma

The kingdom Gimma was the third to be formed and to accept Islam. In 1830,
Abbaa Gifar I came to power in Hirmata as an Abbaa Duulaa (war leader). The
Gimma tribes, notably Digo of Manna and Badi of Saqqa, were in continuous
conflict with each other. “He [Abbaa Gifaar 1] embarked upon the forceful
unification of the Gimma tribes; and within a few years of his coming to power he
succeeded in establishing the united kingdom of Gimma, Gimma-Kakka, or
Gimma Abbaa Gifar”.*’

When Abbaa Gifar I created the kingdom, he soon realized that it needed wealth
and an ideology, which not only would nourish the unity of the people but also
would consolidate the dynasty’s grip on the territory”. He was intelligent enough to
manipulate Islam for his political goals. * His reign prepared the ground for
Muslim clerics, preachers and saints to spread Islam. Abbaa Gifar invited
preachers and saints to Gimma from other Islamic areas. He was converted to
Islam and became the first muslim leader of Gimma by Sayh Abdu al Hakim®,

*> Guluma Gemeda(1989)Markets, local traders and long-distance merchants in southwestern Ethiopia during the
nineteenth century pg.32

*® Yonas Seyfu — Jan Zahorik (2017). Jimma Town: Foundation and Early Growth from ca. 1830 to 1936 Ethnologia
Actualis Vol. 17, No. 2/2017

* Mordechai Abir (1968), The era of the princes: the challenge of Islam and the re-unification of the Christian
empire, 1769-1855. London: Longmans, pg.:89

* Ibid:157

% Abdulhakim: the history doesn’t say much about him other than being a trader and a preacher but the only
source is that Lewis in his bik A Galla Monarchy: Jimma Abba lJifar, Ethiopia (1965) has written that as of 1960,
Abdul Hakim's tomb in Jiren was still a venerated site.
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who is known to have been a trader and preacher who came from Gondar”.*’

However, his conversion seems to have been nominal, and motivated by politics
rather than religious devotion. As the first Muslim ruler of Gimma he made a
preliminary effort to make Islam the sole religion of the people, declaring it the
religion of the court.**

Their aggregate efforts started to bear fruit in the 1860s when a fanatic and devout
Muslim king named Abbaa Bogaa (1859-61) came to power. He was the champion
of Islam in Gimma. Contrary to his predecessors, “[he] devoted his short reign to
the cause of Islam”* “Abbaa Boga established mosques at his court of Jiren [the
capital of the Gimma kingdom] and in the nearby merchant quarter of Mendera. He
also ordered his officials to build mosques in their respective provinces [Qoro].
B<The mosque which was built at the court was named masgid[a] Afurtama
(Mosque of the forty), It was named after the forty leading Muslim clerics who

settled at Jiren and were given land by Gimma kings”.**

Abbaa Gomol (1861-78), who succeeded Abbaa Boga, followed in his
predecessor’s footsteps in many respects. During his reign Islamic fervor was high.
However, it was in the long reign of Abbaa Gifar II (1878-1932) that Islam reached
its climax. “During the reign of Abbaa Gifar II, Gimma became the center of
commerce, Islamic studies and Islamic culture in the [Gibe] region” As Endalew
notes, two events contributed to boosting the Muslim community in Gimma during
the reign of Abbaa Gifar II. The first was the decline of Limmu Ennarea as the
leading center of commerce in the Gibe region, with the result that many traders
and scholars came to Gimma instead. The second was the coming of Muslim
scholars from Wallo who were escaping the persecution of the Ethiopian Christian
King Yohannes IV.*°

In the 1860s Gimma saw substantial growth both economically and politically. In
this advance Islam played the important role of constituting the ideology binding

** Mohammed Hassen(1990), The Oromo of Ethiopia: A History, 1570-1860. Cambridge: Cambridge University
Press, pg.157

*! Herbert S. Lewis (2001), Jimma Abba Gifar, an Oromo monarchy: Ethiopia, 1830-1932. Madison, Wisconsin,
pg.41

* ibid:158

* Guluma Gemeda (1993), The Islamization of the Gibe region, southwestern Ethiopia from c. 1830s to the early
twentieth century. Journal of Ethiopian studies Journal of Ethiopian Studies, vol. 26, no. 2, pp. 63-79 vol. 26, no. 2,
pp. 63-79 pg.72

* Tadesse Semma. Origin and Development of Jimma Town to 1942. MA Thesis. Addis Ababa: Addis Ababa
University, p 36

* Endalew Djirata(2007), Islam and the Muslim Community in the Kingdom of Jimma (1870-1941). Unpublished MA
thesis, Addis Ababa University, Department of History. Pg.53
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the different tribes of Gimma under one rule. Islam brought about various changes
in the society of Gimma. Islamic education was one manifestation of the deep
Islamic fervor in Gimma. In addition to the itinerant clerics, local clerics played an
important role for the development of Islamic education in Gimma. It is evident
that at the beginning of the twentieth century Gimma had become the most famous
center of Islamic learning for all Oromo in the Horn of Africa.*

With the influx of Muslim teachers and merchants to Gimma kingdom, a large
number of children (students) from Illubabor, Arsi, Bal¢, Hararghg, southwestern
Shawa (Walis00), and the southern peoples of Ethiopia, such as Kafa and the
surrounding Gibe Oromo states came to Gimma to learn Qur’an and Islamic
education including Islamic law.*’

The most popular Madhab®® (school of Islamic jurisprudence) in Gimma around
that time was the Safi‘T school, which was introduced by clerics from Wallo.
However, the “Hanafi Madhab which is believed to have been introduced by
Shaykh Abdul Hakim from the north had also a significant number of followers in

the kingdom”. *°

The other change concerns the implementation of the Safi‘T law, it was practiced in
Qadi courts established by the order of the Gimma kings. Since the rule of Abbaa
Bogaa, Qadis were appointed to work in their respective areas [Qoro]. “[The Qadis
were] chosen for their knowledge of the Koran and the Sharia. They settled
disputes relating to divorce, marriage and inheritance”

Another change seen in the area is the flourishing of Sufi orders (tarigas®') due to
itinerant Muslim clerics and saints. “The orders were established in the
countryside, where they were supported by land grants from the king and gifts
from wealthy Muslims. They became centers of Islamic learning and culture”

**ibid:159
" Ibid: 57
8 madahib, [ma'da:hib]) is a schil of thought within figh (Islamic jurisprudence). The major Sunni madhhabs are
Hanafi, Maliki, Shafi'i and Hanbali.
* Ibid: 52
*° Haile Mariam Goshu,(1970) 'The kingdom of Abbaa Jiffar Il (1861-1934)', B.A. thesis, Addis AbbaAbbaa
University.
A tariga is a schil or order of Sufism, or specifically a concept for the mystical teaching and spiritual practices of
SzUCh an order with the aim of seeking Haqiqa, which translates as "ultimate truth".

ibid:158

21



Abbaa Gifar II also remunerated these Muslim teachers with Waqf >* land to be
used by them™”.

The dominant tariqa was the Qadiriyya; yet, the most influential one was the
Tijaniyya. In the 20th century the Tijaniyya order was introduced to Gimma by
Sayh Al-Hajj Yousuf55, who was initiated whilst on pilgrimage in Mecca. he was
given official protection by the Sultan Aba jifar of Gimma, who, however,
restricted it to teaching and practice of the cult. The opening of the new trade route
via Gambella in 1904 paved the way for Tijani Sayhs to come to Gimma and
spread their order.”® Following this opened route, the coming of Al-Fagi Ahmad
‘Umar,came and became in the 1920s was another factor which furthered the
spread of the Tijaniyya order in the Gibe region and in Gimma.”" In the Gimma
area the tijanis hold their assembly.

Mohammed Hassen notes that “the Ahmadiyya Order which had its headquarters at
the shrine of Sayh Hussein in Bali also established itself in Gimma”.

Since the introduction of Islam in Gibe region and through time, Islam in Gibe
changed, reshaped and incorporated a number of traditional values of the Gimma
society to the religion; despite the Islamic fervor in the kingdom it is not safe to
conclude that Gimmans were particularly orthodox Muslims. As Endalew
(2007:63) notes, quoting from Abdo, Islamic law and culture were simplified
though the basic and fundamental rules were not abbaandoned. For instance,
although private mosque (Halwa) construction by private people and daily prayer,
Salat and Ramadan were obligatory regulations in the kingdom, some food and
drinking avoidance were overlooked.>®,*

In Gimma the consumption of alcoholic drinks like tajj was common. Additionally,
Trimingham reports that women in Gimma often do not wear a veil on their head
as Islamic law prescribes. Similarly, as Hailemariam Goshu (1970:43) notes, “His

2A wagf also known as hubous or mortmain property, is an inalienable charitable endowment under Islamic law.
It typically involves donating a building, plot of land or other assets for Muslim religious or charitable purposes
with no intention of reclaiming the assets.

**ibid:57

>* Sheikh Yousuf was a companion of Sheikh Suleyman, father of Sheikh Mahmud Suleyman

*® Ibid: 64

>’ Minako Ishihara (2010), Beyond Authenticity: Diverse Images of Muslim Awliya in

Ethiopia. African Study Monographs, Suppl. 41: 81-89.

*® Ibid:63

> Abdo Adam(1992), Qubba Abba Arabu: An Islamic Shrine in Jimma. Unpublished BA Thesis

in History, Addis Ababa University.
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court was often the scene of many people including women with their hair done

and adorned in the traditional fashion”.%°

Among the reshaped practices of Islam, pilgrimage stands out. Before the advent
of Islam the Oromos of Gimma used to go on pilgrimage to the site of the Abbaa
Mudda ceremony. The Muslims of Gimma changed their direction of pilgrimage to
the shrine of Sayh Hussein in Bali near the river Wabi Shebelle and of course the

—_—

most basic pilgrimage was the Hagg. Abbaa Gifar II even erected a building in
Mecca as a pilgrimage lodge for his subjects and for Ethiopian Muslims in
general.®!

2.7. Introduction to written culture in Gimma

The history of writing in Arabic scripts extends over a period close to two hundred
years in the Gimma area, although it is impossible to pinpoint an exact date when
Arabic as a language reached Gimma. But Trimingham and Hassen® agree that the
Arabic language came with traders and merchants who brought Islam to that
region.®® At the time, Muslim education consisted of learning the Arabic alphabet
and memorizing the Qur’an, Islamic poetry, history, and Arabic songs.

Most of the first known writers in Arabic were merchants. The preacher Shaikh
Abdul Hakim from Libo in Gondar was known and another preacher Abbaa Arabo
from Matakkal in Gojam. Both of them prepared the ground for Muslim
missionary work in Gimma around 1830 and succeeded in the conversion of Abbaa
Gifar I. They also began to teach the younger segments of society and convinced
the king of the importance of building a mosque, which was eventually
constructed. Forty Shaikhs used to pray and teach in the mosque called masjida
afurtama.®

% Ibid: 43
*! Ibid: 55
62 Spencer Trimmingham 1976, Mohammed Hassen 1990: 157.

> Approximately 45-50% of the Oromo population today are Muslims. Jimma census 1998. Before the
introduction of Christianity and Islam the Oromo practiced their own religion (animist 12%, Jimma census 1998)
they believed in one waqay, which resembles the English word God. He is the creator and source of life; he is
omnipotent and intolerant of justice. Almeida 1954, Gadaa Melba 1988:8. See Bartels for a detailed description of
Oromo religion 1983.

® Claudia Launhardt: 11
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Arabic was the chosen language of the doctrinal, judicial, poetical, polemical and
Islamic teaching manuals, as well as historical literature that was frequently written
in praise of the Prophet or to elegize departed friends.®

In terms of religious literature written in Arabic, it is clear that a large volume of
different kinds of manuscripts can be found in Gimma. By contrast, Agami
manuscripts seem few in number. “Oromo scholars in Gimma produced only
modest amount of religious literature in their own language and few Oromo

scholars produced religious poetry in their own language”.®®

Mohammed Hassen states that Gimman scholars produced only a modest amount
of literature in their own language written in Ethiopic script. Indeed, in the second
half of the nineteenth century, usage of Arabic as literary language of written
communication had become more widespread.®’

Gimma also became the center of Islamic studies. By 1880 there were more than
sixty Islamic high schools which were partly financed by Abbaa Gifar personally.
He ordered the purchase of Arabic books in literature and science. Even the son of
the Sultan of Zanzibar sent his son to the Gimma Islamic school center.®®

2.8.Sufism and Tijaniya in Ethiopia

The presence of Sufi orders in East Africa is attested since the beginning of the
diffusion of Islam in the region. Sufism(tasawwuf) is a mystical movement
affiliated with Sunni Islam, aimed at the adherents gaining a closer connection to
and higher knowledge of Allah. It is geared to personal spiritual growth and union
with Allah, performed collectively, in fraternities or brotherhoods, virtually all
male. In Sufist religious practice, the intermediary roles of holy men or saints play
a great role. While a specific ‘Sufi Islam’ cannot be delineated as such because its
thought has always been part of mainstream Islam. It can certainly be argued that
many Sufist representatives and leaders are different form of ‘purist” — scripturalist
and Wahhabist Muslim clerics who tend to label present day form of Sufism often
as ‘insuffuciently Islamic’.

® Ibid: 11
*®*Mohammed Hassen: 159
* ibid:159
* Ibid: 11
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Despite the political and numerical dominance of Ethiopian Orthodox Christianity,
Islam gradually expanded in Ethiopia from a relatively early age. The reason for
this is not only war and conquest, the leadership by Muslim missionaries and
scholars who by their teachings piety converted people to an authoritative,
literature tradition and contributed to the development of a body of Muslim
literature.®*Also important, perhaps decisive was the unifying appeals of Sufi
orders as mystical brotherhood that emphasized common religious performance
(e.g. through dhikr™ or meditative prayer recitation, praising God), initiation, peity
and solidarity among common people. It also brought holy men with specific
healing powers and a perceived power to work ‘miracles’”

In many areas (Ethiopia, Somalia) the most powerful and active Tariqga is still the
Qadiriyya, in its different local nuances.” In Gimma area the Tijaniyya, originally
founded in Morocco at the end of the eighteenth century by Ahmad al-Tijani (d.
1814), found a significant number of followers. Cerulli gives evidence of the
presence of the order, stating that there are some Tijanis in the area (formerly
known as Hirmata) and also in the reign of Gomma. He noted that: ‘It may appear
remarkable to find establishments of the Tijaniyya of southern Oran (Algeria) at
Gimma, but it was brought here by a ayh coming from the Sudan’.”
Unfortunately he does not give the name of any local master. Tijanis, while present
in the region, appear to have been living quite separately from the other orders or,
In some cases, to hide their belonging to the Tijaniyya. This is due to a double
faced element: they are prohibited to visit masters of other turug with the intention
of seeking their baraka and spiritual influence. This led to an at least skeptical
attitude of the other orders (and in general of other Muslims) towards them. On the
other hand, this prevented the Tijaniyya from splitting in different sub-orders, has
it happened for the Sadiliyya or the Qadiriyya.

Trimigham, in his classic Islam in Ethiopia, gives some scant information about
the presence of the order among the Oromo’ of western Ethiopia. He remarkably

% Hussen Ahmed 1990

70 Dhikr, also spelled Zikr, (Arabic: “reminding oneself,” or “mention”), ritual prayer or litany practiced by Muslim
mystics (SUfTs) for the purpose of glorifying God and achieving spiritual perfection.

' karama

72 Aethiopica 11 (2008)

7 Cerulli (1930- 1933) 11 193

" Trimingham 1959, 236, 238, 240, 246
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points out the role of West African Tijanis in the diffusion of the tariga in
Dambidollo among the Bant Sanql (Beni Shangul) and then to Gimma. He gives
account of the role of al- Yasuf b. Halifa (d. 1956) in actively spreading the
Tijaniyya in the region.
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CHAPTER THREE

3. Biography of Sayh Mahmmiid Sulayman
3.1. Birth and Early Childhood

He is Sayh Mahmmid bin Sulayman bin Dawid or Donoochoo” Abbaa Machaa
Abbaa Waajii Abbaa Gommol Abbaa Bogaa (king), his high rank governor name.
He was born in 1911 (1330 AH) in an area called Dedoo, which is close to Gimma,
the city of Abbaa Jifaar to his father Prince Abbaa Waajii Abbaa Gommol (Sayh
Sulayman bin Dawid)"®and his mother Gene Sedechittii.”’

Donoochoo Abbaa Machaa was raised inside a royal family and he lived a
luxurious life. Despite that, he didn’t fall behind in education. He spent his
childhood learning the Qur’an and different religious books. Sayh Mahmmiid was
a very energetic child with a sharp mind. He used to spend a lot less time than his
fellow mates in studying the books and memorizes better than most of them.™

Most of his childhood was spent in companion with the King Abbaa Jiffar 1l in the
castle. The Kimg loved him so much and used to always speaks so high of him.
The King attested his intelligence, his ability to solve problems and his maturity
and used to say that this kid was going to be a distinguished figure in the future. As
a kid, Donoochoo used to always prepare the kings ablution water and cares for his
other personal needs. Of all his siblings, he was the closest to the king.

3.2. Physical appearance and personality

Sayh Mahmmid was well-sounded, light brown in color, moderate in height, a
bit closer to tallness,”’he was a man of good manners, excellent ethics, easy
auspiciousness; he grew up in his father’s nurture in literature and religion. He was
the ally of his house working on it, keeping his times interested in the matters of
his religion, avoiding many of the returns and pleasures and was ascetic as a
prodigy who did not show money.

’> Donoochoo means Prince

’® Informant: Abdulkerim Abbaagari

7 Informant: Abbaa jebel Sayh Yusuf

’® Informant: Hussen Dawud

”® Mahmd Suleyman (1959) Al-Manhal Al-Asfar, pp. 308: 311
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3.3. Educational background

Before any teacher he used to study under his father Sayh Sulayman since his
childhood. Then he started his education at the palace by a well-known Muslim
Scholars, Sayh Ebrahim bin Sayh Umar, a very knowledgeable person in both
religion and Arabic Grammar (syntax and morphology). Other than his teacher, he
obtained immence spiritual knowledge from the King Abbaa Jiffar Il himself, as he
served him for most of his childhood. He trained well in both fields at home
without any difficulties. *°After that he joined Tariqa Al- Tiganiya from Sayh Aba
Al-Fedl Al-Hajj Yasuf bin Halifa®

And after that he went to Al-Fekih Ahmed Umer Al Burnawi Al Shariff Al
Hassani to his village named “Siywo” around the time Sayh Ahmed settled in
“Menko” near Dembidolo. He learned from the Sayh Tariqa Tiganiya then went
back. After that he visited him many times. He found his vocations and blessing
from him and learned some secrets from him.®

Sayh Ahmad Umar gave him recognition and wrote a letter to him before his death
in 1943 (1363H) to declare that he is going to be his successor in Tariga al-
Tiganiya, the letter written for him reads as follows

//“T\%ﬂ_jzsjjﬂ;ﬁ;—_ﬁ:ﬂ”
dadl) il gall (5 53 dunac g ] e g ag pSI B il e 2] g 5)al] g apled] 4 2and]
Liall 6 OIS 5 Ls Al Glass (] 3 sase zlad) a Sall (5ol IS5 26 jac daaf Uf lgd 2oy Lo/

Denal) Lilaill 48 JLll 5 pud paans (A (lsed] o ] Ll ddan 6 S AR diles 55 3V
"ol 5 A Lo lgliad olyl g U j ) g Al Mo ] Lindi Lasin] Luasn) Y] Liras Y/

In the name of Allah, the Most Gracious, the Most Merciful

80 Sayh Yasuf bin Halifa is a companion of Sayh Sulayman ( Donoochoo’s father) and descendant of Sayh Abdu al
kadir Al Megan, the descendant of Sayh Mohammed Al -Kenuni who is descendant of Sayh Mohammed Al -
Arabi, the descendant of Sayh Ali Temsani the descendant of sayed Ahmed ibn Mohammed Al-Tijani who
descended from Prophet Mohammed (P.B.U.H).

¥ Mahmad Suleyman( ) taswygq alhlan

* bid:7
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Praise be to God, the Knower, and prayers and peace be upon the Holy Prophet,
may God’s prayers and peace be upon him, and his family and eminent
companions

After that, | am Ahmed Umer, and | have taken the honorable HajjMahmmiid bin
Sulayman Al-Tigani as a beloved and a successor to me in this world and the
Hereafter and made him a successor to me in the succession of Sayh Abii Al-Abbas
in all matters of the way of the Tigani to all the way of Mukammadiyah Azmadiyya
Ibrahim Al-Hanifa”

He started writing poems since he was at the age of 16. At that age, the poems
written by the Sayh were found to have kept all rules of poetry even if he didn’t
learn about it.

He attended travels by reading the books of religion and picking up the unique
benefits of him and restricting his anomalies, especially books of biographies and
great merits.

3.4. Family Background

The Sayh belongs to a royal family. His father was prince of Gimma and his
mother was princess of Limmu. He grew up with his 7 sisters and 8 brothers. Their
father has thought all his children the religion well and they lived a voluptuous life.
The Sayh has 7 children.

His father is Donoochoo Abbaa Waajii Abbaa Gommol (Governer and Brother of
King Abbaa Jifaar). Abbaa Waajii Abbaa Gommol was born in 1863 at the Palace
of Jiren from his mother Gumayti (the daughter of King Abbaa Duulaa Abbaa
Jilcha of Guma), and his father King Abbaa Gommol (7" King of Gimma
kingdom).

His father Abbaa waajii’s childhood Oromo name was Lencho (The Lion) and his
Arabic religious name was Sulayman Dawtd. He was the second son, after Abbaa
Jifaar. Like Abbaa Jifaar, he was highly respected at the palace. He learned Islamic
religion at the palace and in other different palaces other than the palace in Gimma
by a much known Muslim Figh scholars, Shekota Giima, Tawhid by Sayh
Mohammed Hadisuu, and so on. In his 17 age, he was assigned at Mancho from
Koro. He built his palace at Wegamo near Sayh (capital of Dedoo wereda). After a
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year his brother, King Abbaa Jifaar appointed him as a governor of The Great
Mancho and Great Dedo.

Donoochoo Abbaa Waajii acted not only as a governor of the two Qoros but also
as a high rank official of the kingdom. At the age of 60, he became the much
known Islamic religious leader. Among this time, the king appointed him to lead
the delegation of the kingdom to Egypt, Saudi Arabia and Israel (to visit Agsa
Masjid). In this delegation group there were a very popular and educated Muslim
Sayhs like Hajj Yasuf Chokorsa (father of Al Jamal), Hajj Mahammad Yassin and
others.

Being said that, having a knowledgeable person as a father has helped the Sayh
greatly in achieving his life.
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Abbaa Machaa Family tree

Abbaa

Faro[King]
(1742-1782

A

Abbaa
Megaal[King]

(1782-1827)

Abbaa Ragoo

Abbaa Jifaar

Abbaa Boqqgaa

Abbaa Abbaa Abbaa
Megaal[King] Megaal[King] Megaal[King]
(1827-1830) (1830-1854, (1858-1862)
Abbaa Rebuu Abbaa Gommol
Abbaa Abbaa
Jifaar[King] Boqggaal[King]
(1854-1858, (1862-1875)
|
| | | |
Abbaa Jifaar .. ;
Abbaa Abbaa Jobiir Abbaa Waajii Abbaa Diggaa

Gommol[King]
(1875-1933)

Abbaa
Gommol[Govern
en

Abbaa
Gomol[Governer
]

Abbaa
Gommol[Govern
en

Abbaa Waji Daughters
1. Adaadee Harbu
2. Adaadee Siree
3.Digo Haji
4. Adaadee Darru
5. Adaadee Kobi
6. Diggoo Mancho
7. Digittii Waagamoo

Abbaa Waji Sons
1. Abbaa Diggaa
2. Abbaa Sanbi
3. Abbaa Gobenn
4. Abbaa Tuchoo
5. Abbaa Foggii
6. Abbaa Borr
7. Abbaa Zinab
8. Abbaa Faris

9. Abbaa Machaa
Abbaa Waajii

1.Digitti Durrii
2. Abbaa Jihad

4. Abbaa Beya
5. Digitti
6. Zafir

3. Abbaa Jabbaall|

7. Abbaa Borr

Muna

Nasir

Source: Abdulkarim Abbaagaroo (Pele), Unpublished handwritten source
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3.5. Literary Work and Contribution to Tiganiya

He was the religious leader of the society. Sayh Mahmmud bin Sulayman has
contributed a lot to Gimma people, not only by writing but also by giving spiritual
services as a religious leader. The contribution of the Sayh is not only for Gimma
people but also for the people of Wollaga.®®

When his father passed away, he assumed the emirate and he did not want it, so he
refused for fear of the danger on the emirate from what the people of the era did.
When Sayh Ahmed Umar heard about this and saw other people’s interest in the
charge, he persuaded the Sayh into accepting the position. Nevertheless, it did not
turn him aaway from what he is of obedience and worship.**

Unlike most Sufi leaders, Sayh Mahmmid never left out female followers. Infact,
they thought the tariqga to both male and female followers. In addition to that, two
of his writers were his sisters, Digittii Siree and Digittii Harbuu, who were
knowledgable in both Arabic language and Islamic religion.

Sayh Mahmmiud used to treat patients differently from his peers. He began
examining patient, his weight and pulse and checking his blood pressure and then
preparing the medicine like pills for the Patient.which makes his way a bit similar
to the modern medical system.®® He used to treat diseases like blood cancer, skin
cancer, any type of skin diseases and even Autism by giving herbal medicine.

Beside the herbal treatment, Sayh Mahmmad was also an exorcist. He used
medicine as a way of supporting people and spreading Islam and al tariqa al
tijantya. He thought his students the religion and the tariqa first followed by herbal
and spiritual medicine after mastering the Tariqa. Then he used to send his
qualified students into different regions like Wollegaa, Wollo and Addis Ababa to
spread what they were thought.

® |nformant: Abbaa Nuraa
* Ibid:313
# Informant: Abdulkerim Abbaagaroo
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Sayh Mahmmid Sulayman had used different literary works for social economical
and religious purpose. He had written more than fifteen (15) mss. Some of them
are poems. Some of the literary works of Sayh are listed as follows®®

§ayl_1 Mahmmud Sulayman:

1.

alminhal al asta’' fi zivarat alnaby almiistafa’ - 6l 4 sa¥! Jeiel
ibad/ | Published. “the pure spring in the visit of the Prophet
Mustafa.” It discusses about visiting the Prophet and his love and
attachment to him.

gala’ alfikr fi targamat al ‘arif biallah. 4L < lel das i 4 Sl O
Unpublished. “clarifying the thought in the biography of the knowers
of Allah”. Poems in the praise of Ahmad timar, may God be pleased
with him, and it is printed, one of which is the Sayh Muhammad Al-
Mukhtar Al-Shanqiti and the second is by the scholar Sayh Ibrahim
Talib and the third is a pity for him. All together containing about
eight hundred and half homes.

zibdat al azbad fi madh hyr al ‘bad-sbe) i Fae 4 LY 5y
Unpublished . “The essence of praising the best creature” I is a
collection of poems, with some poems of the author

anfas al aswdgq fi al tawdsil ala al mastafa’ bihal al watag — o/
GG ay dhad J Jasil 4 (5/54Y) . Unpublished. “Breaths of
longing for Mustafa to solve the bonds” It is poem, which follows the
writing style of the famous poem Banat Suaad by Ka’ab bin Zuhair®,
Lamiyya in which all the last letters of every verse ends with the
Arabic letter " L"*J

tahfat al ihwan O/s3Y/ 4x5 . Unpublished “Gifts of Brother” it’s a
book of Jurisprudence(Al-figh)

rivad al madyh fi taslyatr bilnaby b 4led 4 mood sl
Unpublished. “Garden of the panegyrical poem for amusement for the

¥ The path of rightfulness p 130-131
¥ Ka’ab bin Zuhair was one of the companions of the Prophet(PBUH), he was famous in writing poems and was the
personal praiser using poetry.
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Prophet” 1t is the collection of specialized poems by creation of the
author

7. alfiyai aldifa‘ ‘an hatm dalawliva’. bl ais e glia) 4dl]
Unpublished. “Poems in Defending The Seal of Awliya” it’s a
collection of poems written in defence against those whose who deny
the seal® given for Awliyas

8. targib al labib fi gayat al taqrib.cw sl Ll 4 cudl o i
Unpublished. “Awakening of a desire of the intelligent o the book of
sayat al taqrib ' 1t’s a book of explanation of the worshiping section
of Shafi’i jurisprudence book

9. maydan al‘irfan fi haqiqat kaml alinsan. JelS ddds 4 ld 2l Hlne
oy Unpublished “The Field of knowledge about the reality of (the
prophet)” it’s all about the biography of the prophet.

10.fakihat tamarat al s ‘ad . 2sed 5 a5 4eSl4 Unpublished. “The fruit of
goodluck” It is a poem that is recited on the Mawlid celebration.

11.balgar al mihtag fi nazm dirdat al tag gl 50 ahi 9 zlisad/ 4l
Unpublished. “Sufficient answer for the needy on a poem called durat
al-taj” it’s a book of jurisprudence of Tariga Tijaniya

12.al minhag al sawab. </sall z¢idl Unpublished “The Path of
Rightfulness” it is book written as a response for the book of Sayh Al-
Jikeni.

13.nasr almaqal fi nasr almital. Jiodl i 4 Jéal) i, Unpublished. “The
Published Article with Published Examples” In response to Al-Hilal
newspaper, where he published the example of the noble prophetic
poetry, a poem about four hundred verses

______

Flais YL 4ol sJ) Unpublished “Warning pilgrims about innovation of
Wahhabis” It is a response to the pilgrimage to Macca

1t is mark or symbol that represent their position
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15.5arh al sadar fi al ihtifal lidikra' ‘iyd milad alnir & saall ¢ s
DAl B xe s SN JlEsY) “opening the heart in the celebration of the
birthday of the Prophet” unpublished “Explain to the output in the
celebration of the birthday of the Prophet”

16. kitab $ams al matali'T aUaall el SIS “the book of the rising of the
sun’ it’s a poem about the journey of the Prophet, isra’ and m1°raj, the
journey of the night and their ascention to the sky respectively.

17.raf* al malam min Sara ‘a bilada at fi al siyam 4=\NG g b e 2Dl ad )
aleall 8 unpublished “Lifting the blame from someone who legalized
fasting using radio” it’s a short letter.

Donoochoo Abbaa Machaa has also expanded books of other authors by adding his
own comment and additions on the marginalia of the ms. These are:**

1. Jald¥) Gandd Jiledl) 40a¥ Gasedd & Jilu )l il asna al wasa’1l fi tahmis lamiyat
alsama’il lib‘d al afadil “the shining means in the Takhmis of lamiyat al-
sama’il”

2. 4l 50 akai 8 ~Usall 43h bulgat almahtag fi nazm darat al tag  “Sufficient
answer for the needy on a poem called durat al-za;”

3. ladl yd Lwedd A =) a3l 3lzihr al lath fi tahmys hayr al madath “The
visible flower in the Tazmis of the best panegerical poems.”

Among the Oromo of Gimma, Sayh Mahmmid (Donoochoo Abbaa Machaa) is
considered as an outstanding scholar and prolific writer. His works were mainly in
Arabic and some of his works were published in Egypt. *° After finishing a work,
the Sayh always sends his work to well-known local Sayhs to get a feedback. The
book The Path of Rightfulness has 5 comments from Sayh’s at the end of the book.

* Ibid:131
% Informant: Abbaa jebel Abbaa Machaa(b.1947)-son
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3.6. Pilgrimage to Al Haramain®*

The Sayh performed Hajj*. He visited the prophet (PBUH), twice, and on the
second time, his journey was accompanied by Sayh Sayid Ahmad Umar in the year
1950 (1370AH). He wrote poems and commemorates with thirty-five verse of in

which he said the following. He also has other authorships.*®

Culla¥) e SY) Gl b Al ) 3 Ll bl bl J sy sl

e o Gon 8 Jeall (e Lol @bl d J sasy g
slie o cila B 55 ok JBY Gl ) J gy g
ilay b Gl e O ol e aniia an il

Oh Messenger of God, | came to your door hoping
Desiring you, oh son of the kindest generosity
Oh Messenger of God, | came to your door escaping
From the ignorance that hindered my demands
Oh Messenger of God, | came to your door seeking refugee.
Of the sins that have narrowed my doctrines
Your door welcomes everyone who came

A poor, rich man did not spoil with disappointment

3.7. Miracles

According to the informants, Sayh Mahmmad had many miracles which were well
known by the society, one of them is that after an accident the Sayh couldn’t move

L Al Haramain is the traditional Islamic appellation of the two holy cities of Islam, Mecca and Medina.

> The Hajj is an annual Islamic pilgrimage to Mecca, Saudi Arabia, the holiest city for Muslims. Hajj is a mandatory

religious duty for Muslims that must be carried out at least once in their lifetime.
93 .
Ibid:310
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his legs but he used to be observed in two different places, on the hadra. ** and his

healing centre.*It was also believed that the Sayh can sense a pregnant woman at
an early age of pregnancy before she started showing any symptoms.

He also predicted the whole structure of a masjid in Wollega that hasn’t been built

yet. He told a traveller from Wollega about the structure but the person was unable
to believe him as a masjid with that structure never existed in Wollega area. Yet
after a while, the traveller came back and told him that the masjid with the same
structure was built.*®

3.8. Death

The Sayh suffered from an unknown illness for three days. He was being treated
inside his owm bedroom. When the illness intensified, he asked to be transferred to
his living room. On the third day, the Sayh died and was washed inside his living
room. ' After the ritual of the death prayer, he was buried inside his house behind
his Zawya®® on October 1, 1976. ® A fence was built around his tomb and it is
still visited to this day.

* Hadra: is a spiritual meeting or assembly between the Sayhs to praise Allah and remember the Prophet (PBUH)
> Informant: Negusie Abbaa jebel
%% |nformant: Abbaa nuraa
*7 Informant: Zakir Abbaa Borr
% Zawya is an Islamic religious school or monastery.
99
Informant: Hussen Dawud
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CHAPTER FOUR

4. Philological and Content Description

According to researcher’s observation, the majority of Islamic literatures in Jimma
deal with the praise of the Prophet Muhammed (PBUH) and some of religious
obligations. On the other hand, one could find a sizable amount of written
manuscripts that deal with secular subjects such as philosophy, grammar,
mathematics, history, medicine, astronomy and other subjects. Most of these
manuscripts are written in Arabic language.'®

Sayh Mahmmid’s works show particular features. Therefore, it is important to
have some of these features for a better understanding of their contents. The
features that are found in his writing are categorized into the following ways for
ease of understanding:

1. Most of his manuscripts are properly organized /dated and the topics are
written in a proper manner/

2. In reading through any of his work, it would not be difficult to understand

Sayh Mahmmiid’s deep knowledge of his religion and Arabic language
skills.

3. The contents of his Mss have mixed nature. Such as
» The Prophet’s hagiography
> Praise of the Prophet
> Explains the details of Tariga al Tiganiya
» The biography of servants of sufi

In this chapter, the researcher intended to examine the philological features of a
selected section of a manuscript titled al-minhaj al-sawab. “The Path of
Rightfullness” together with its translation and brief annotations. After stating the
general features of the manuscript, the specific features of the Mss from fl. 3-fl. 13
will also be treated separately.

100 . . v . .
The researcher has mentioned a list of some researches done on agami manuscripts on chapter one.
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The researcher got the original manuscript under study from the son of the author,
Abbaa Jabal Abbaa Machaa who lives in Addis Ababa. He provided the researcher
with most of the original Mss and the published books of Sayh Mahmmiid.

4.1. General features of manuscripts of 20™ century
Calligraphy

The style of many Arabic Mss which were written in Ethiopia, before a half
century, was professional Naskh. That is because of the copying of the Holy Quran
that was written in clear Naskh. After that, other writing styles, Riq’ah, Al-kufi,
Abulab, Thuluth, Diwanic, and Nasta’liq started developing since calligraphy as an
art was on its peak.

Data

Many Ethiopian Islamic Mss lack a colophon. This problem by itself brought a big
challenge in this field of study in describing the author, the exact place and date of
the Mss. According to the researcher’s investigation, this dilemma may return to
the following reasons:

1. Despite finishing his writing, the author of the manuscript did not want to
mention his name even write a date to avoid being known.

2. The author of the manuscript might have decided to put the date after the
compilation of the work and he could probably not finish his work because
of his death.

4.2. Content Description and Annotated Translation of Selected
Section of the Manuscript of Minhag al sawab

4.2.1. Title

The selected manuscript to be studied is a collected manuscript that contains three
different textss compiled together. The research has choosen the first chapter of the
first book entitled al minhag al sawab which contains a total of six chapters. |

39



selected the first chapter due to its importance in introducing the theme of the
manuscript. By reading the first chapter, one can have gist of the book.

4.2.2. Physical Description of the Manuscript

The cover of the manuscript is made up of hard cover with heavy paperboard
materials which has peach color. The horizontal length of the manuscript is 15.4cm
and the vertical length is 19.2cm. Moreover, the papers of the manuscript are not as
much as modern as recent papers on which we could write a text. Nevertheless, it
seems like the first old text of the modern text. In general, the paper of the
manuscript is neither old nor modern. The author of the manuscript had been Sayh
Mahmmitid bin Sulayman, as stated on the title folio. The physical materials of the
manuscript are made up of soft paper and hard paperboard cover. The internal
characteristic of each folio of the manuscript has marginal notes.

The manuscript has 199 folios. The number of folios that has writing on them is
109 folios. Nevertheless, folio number “1”, “2” and “111-199”are jumped (left
blank). Each folio of the manuscript contains 23 lines, and the author created his
own writing frame which is 9.5 x 14.6 cm in area.

4.2.3 The Internal Description and organization of the Manuscript

Accordingly, the manuscript is a compilation of considerable amount of different
books, of which some of them are poems. The manuscript totally contains three
books compiled together.

1. Al minh3j al-Sawab from fl. 3- fl.-69
2. Alfiyat aldifa“ ‘an hatm alawliya’.from fl70.- fl.-100
3. bulgat al muhtag fi nazm durat al tag from f1.101- f1.-110

The first two books are of his own writing while the last book from different author
with additional note from this author. The first two folios of the manuscript are
empty pages and the third contains the title of the first book in the compilation. It
also informs that there will be more than one book in the manuscript. The fourth
folio of the manuscript focuses on doxology, praising Allah and blessing the
prophet. The first book contains two introductions on its own. The first talking
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about the doxology and the second giving a hint about the content of the first
chapter.

The marginal notes were also written by the author. They are mostly references
and reviews of a different book. In the book the path of rightfulness, the marginal
note talked about a book by Shakib Arslan, who lived between 1869-1946), was a
Druze prince from Lebanon who was known as Amir al-Bayan because in addition
to being a politician, he was also an influential writer, poet and historian. A prolific
author, he penned some 20 books and 2000 articles, to which can be added two
collections of poetry and a "prodigious correspondence.” He was named Prince of
the Statement for his abundance of writings, and he is considered one of the
leading thinkers and advocates of Islamic unity and cultural unity. This indicates
that the writer is a Muslim with knowledge of Arab writers and thinkers and the
presence of Arab merchants in Gimma, which facilitated the Sayh to this
knowledge.

4.2.4. Writing Style

The style of the writing is Naskh. The handwriting in the text area and marginal
note area are different which clearly indicates that it is written by two different
people; the author and his writer'®*, Mohammed Awel Bedir.

The manuscript is written down with both black and red ink. The margin is drawn
by black pen. The writing was clear and readable with beautiful handwriting.
Nevertheless, the last book in the manuscript was written with black pen.

The language of the text of the manuscript is a classical Arabic. The word choice
and grammar usage shows the deep knowledge of the author in Arabic language.
He conveyed his message especially in explaining his love and praise of the
prophet through using Arabic Manzuma (poem) and prosaic writings.

The title of the manuscript had been written by the same black ink that was used to
write the text. The author writes the title with its details and decorated it with an
inverted triangular borderline.

1% The Sheikh had a writer which jots down whatever the Sheikh says should be written. The writer has a very

legible and admirable handwriting.
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4.2.5. Date and Colophon'®

The author had only mentioned the date of completion of the manuscript. It is
mentioned with the colophon as 14/06/1401H (19/04/1981). He has presented the
colophon by praising the creator, Allah, and blessing the prophet Mohammed
(PBUH) and equally praising the date of the completion of the manuscript.

4.2.6. Introduction

The theme of Sayh Mahmmud Mss is that both the poem and prosaic writings
highlight of glorification of the Prophet. Some part of his Mss text also deals with
Prophet Muhammed’s way of life and his ascension to the seven heavens, the sects
of Sufism; especially the tijaniya way, and the biography of the tijaniya Sayhs and
the chronicles of Abbaa Gifar.

The main themes of this particular manuscript have dealt with attempts to sketch

an overall feedback on the book musteha al harf al gany fi rad zalaqat al tigany
algany by Sayh Al-Jikeni Al-Shangiti(1885-1959).

Like most of Islamic documents, it is started with Bismillah'®®. The manuscript has
a brief introductory part from folio 1 to 7, which mainly talks about the flow of the
book and the reason behind writing it. The introduction contains three sections.
The first one is about praising Allah —the creator using beautiful and detailed
explanatory statements and sending blessing to the prophet Mohammed on the
folio 1 then it talks about the merits of Tariqa alTiganiya and accuses Seyh Al-
Jikan1 Al-Shanqitt who was the first to occupy the position of Judge, in the
Jordanian state, in addition to the position of the Ministry on April 4, 1921. Jikani
issued a fatwa against French colonialism, was one of the leaders of jihad, and
moved to the Hijaz and settled in Medina in the year 1335 AH (1912 AD) and was
chosen as the mufti of the maliki doctrine. And Sayh Mahmmiid wrote Ms to give
a response to one of the books of the Sayh al-Shangti. The second section explains

1% An inscription written at the end of treatise (or a section of a treaties), in which the copyist records the date on,
which he completed the copy and some times also his name and where he was working. Other information can
also be included in Colophon

193 The formula “bi-ism-Allah ar-Rahman ar-Rahim” In the name of Allah, the Beneficent, the Merciful. This
formula almost always begins a treatise, and it is some times placed within the illuminated opening of a

treatise
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the contents of each chapters of the book while the third section is an introduction
for chapter one of the book starting from folio 6 to 7.

4.2.7. Annotated Translation of the Manuscript

ol laill el g 53 5 QLS Al e A e dilaill 48 Hhall o (A ) gall il S
5 ye Jala s e dula Cail e e lISH Ga Al gidia L3 Sl 4] dpusi e illaaY)
G lla 4d (ad e Al sl QY aad (ladds (b 3 e LY Gy ) il Caligal

Gl el Aald pas ey oy

kitab alminhag alsawab fi ana altaryqat altiganiyat muasasat ala alstnat walkitab
watanzyh alsayh altigani qitb al aqtab ‘ma nesebehu alayh algikeni fi misteha al
harf alkadab rgma ‘la anf hasid magtab wagahil martab Imualif alfaqyr ala rab al
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arbab mahmud 1bn sulayman hedym al atab sqah allah min fayd sayhih saft al
sarab wahasarahd fi zamraf m* hasaf al ahbab  amin

The book of The Path of Rightfulness explains the Tijaniya Order organized
according to Sunna and Kitab' and corrects the deception that was forwarded
towards the poles of poles Sayh Tijant by Sayh Al jikani, was written by the poor
servant of the Lord, Mahmmud bin Sulayman, may God bring him together with his
beloved servants on the day of judgement. Amiin

105

a5 0,83 Guilinld o) 515 elea 5352 5 53a (e dlall cileUall & 55 53l o sall ~Lidl) s sl
a1 g ) B3 153U 5 2 pall g Agiall 151 3 1) g Aumally ) gumial) Jin JBl i 4l ) g0 5855 Slaall
Uausl s sa (2 L&Y 58l o 2090 42 1 5 108 5 a5 Y15 171N 5 1080 Lal agia Jas
Al 85 (e ey sl U al (e e Sl g 530l 5 a5 coally aalal (e o131 5 2laaY)

1% Sunnah means the way of the prophet and Kitab in Islam is a word used in exchange for the word Qur’an.

The tilte was very long which can be said that it is a paragraph. It explains describes the title of the book and the
author. It also explains the reason behind the book. The Sheikh used the writing style of shcolars from ancient
generation.

106 Al-Nujaba’ meaning a man of noble rank or birth (www.almaany.com)

Al-budala’ meaning an ancestor, someone who revives the past orders(www.almaany.com)

Al-Awtad and Agtab meaning chief ; head ; leader(www.almaany.com)

105

107
108
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bism allah al rahman alrahym

alhamd lilah alfatah algawad allady nawa“ al ta‘at lil‘Tbad ma bayn salat watilawat
wada‘a’ wa awrad fastaenasa bidikrihi alzahad wal ‘1bad wétéqérﬁbﬁ ilyh binawafil
hata’ ahtast bilmahabat walwidad fnala albagyat walmiirad wfazi biladat alqiirb
walis‘ad waga‘l minhtim alnagba’ walabdal walawtad walaqtab walagwat walhatm
wasalam ‘la man lam yazal lisanth ratba min dikr Allah

In the name of Allah The Most Gracious, The Most Merciful

Praise be to God. The Opener''?, The Noble One', who diversified obedience to
the servants between prayer, recitation, supplication, and prayers, then | sought
the remembrance of asceticism and servants, and they approached him with
Sunnah until they specialized in his love and affection. And peace be upon those
whose tongue is still wet from the remembrance of God.'*?

el Gl Ailall s lef el i) a2 Lo slac V) 8 J8 () 5 4gle o 50 Lo Jae Y1 o Jila) i) gall
Jea o 1 sled) (Al Lo ¥ dlaa¥) G paldall cpulall all e g al3 )l Ja ) saledl 5 3alb )
ST 52 Goal) adlanal g 3l 5 (ol i Wil Luk W) 2 saall 5 (3 5aadly 0y 5 JS aa¥) aaa 5
Agn JST5 3¢5

walfawaid alqail hayr al a‘mal ma dam ‘alayhwa n qal fi al a‘dad saydina
mahamad alfatth Ima Ggliga wal hatim lma sabaq nasir alhaq balhaq walhadi ila
sabyl alrasad wa‘la alih altaybyn al tahiryn alamgad 1a syma aladyn anhalta min
minhal wirdhim al asfa kull wirad bilgtibuq walstubuh saraba tyba saiga hata fad wa
afad wa ashabuh aladyn sayada arkan al dyn wamahad wa akl mthad

Peace be upon who said that the most beloved deeds to Allah are those that are
most consistent, even if they are few, Muhammad, the Opener of every closed
doors, the last of the messangers, the one who guides to the righteous path and

109 , . .
Agwas meaning helper(www.almaany.com)

The Opener is one of The 99 Names of Allah ! (GlfGtah)
The Noble one is also another name for Allah which is 2 ss\ (Glgawad) in Arabic.
This paragraph talks about praising and showing gratitude to Allah.

110
111
112
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companions, especially who praised him day and night and build the pillar of the
religion with him. **2

A2y Lal

£13 5 dpliney) Caillall g 4308 jadl canl gl 5 Al Hl1 ) ) Cld Aplail) 43 jhall Juad oL Lol il
Lol ) il ALl 5 AlAl ) jall Bagaell Ul 3ally ek s g liall o Lanll Sla a5 Lgina
3 e s pemnall e Sladl (e S L a5 Ll DU (e 5 genall elasl ST 33,300
A5 adi pall (e SN L i 5 LS anms () L | 5l a1 5 il 5l) sl (0 s (adla
o sinall & 5l & s p il aladl) L5V A Whaas (e galed) e iy sl Juall Jal g
(Olalla 5 5050) 1150 s (8 o sal) ol i g adlasns o 5l 2
ama ba‘d

fainahu lama 8a‘a fadl altariga altiganiya dat alasrar alrabaniya walmawahib
al ‘rfaniya wataif alimtnantya wada“ sabattha wantasar hata mala’ alasma“ walasqa‘
“““ didat algara’ alfahirah Samilat Ihayrat aldonya walahirat fi
aktar anha’ alma‘mara min albilad 1ama ragb fiha katyr min ali'bad min almahdar
walbad miman yurid halas nafsth min asr alsahawat wal aba‘ad fahtada biha ila’
sabil alrasad wataysirtha alkatir min almiir$idin alir§ad min ahl alsir algami‘ bifayd
madadha alhami® min mamadiha hatm alawliya’ alqutb almaktom wabarazaha
albarazih almahtim alady abrazaha subhanaha wata‘ala’ alhay algayom fi sanat

1150 (brzbrzhal‘1a)

Now then,

For when the merits of the Tariga'* Tijaniya'", its secrets, customary talents and

gratitude sects were popular and spread its cast until it filled all ears in both urban
cities and rural towns and when many worshipers of God, who wanted to save
themselves from lust of the worldly life sought to follow this path of guidance, the

' This kind of praisal is common in Tariga Tiganiya

14 Tariga is the Sufi doctrine or path of spiritual learning.

s Tijaniyyah is a Tarigat which means Sufi Order, founded by Grand Sheikh Ahmad Tijani in the 1800s. Like all non-
deviant Sufi orders, the Tijaniyyah (and our order Muridiyya and most others) are based on Islam, Iman and lhsan
as described in Hadith Jibril.(www.wikipedia.com)
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Almighty sent a guidance anad leader for the path of Tijaniya in the year 1150AH
(Berzarskhala Ala’*®)
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hin lah barakatiha ‘ala’ ahliha alsadiqin alabrar bilasrar walanwar tim inaha
thtagabat min $adat alzahur wal lamaan ‘an kil hasid ma‘yan falam yiitiq alnazara
ilayha bilima‘an kalhafafis 1a tutiq alabsar $t‘a‘ alsams bil ibsar wakalga‘il ‘ind
rathat alawrad min bayn alazhar fala yaqdir sayi’ alhalq walsarirat $am wardaha
alam‘tar wala yahtadi ilayha min ahmal nafsahii fi tih alagbar wata'tid ‘adawat
kil malam yifhamh bil‘Tnad walistikbar walianaha tanfa’ habtha law likawniha
madinat alasrar ala man sabaqgat laha al Tnayat alazaliyat bifadl almanan alsatar
liyasagah ila’ dairah almasamat badairat alsa‘adat walanwar walama kan kl da’
nimat mahsiid falhasud 1a yasud labiid min na‘iq yan‘u bilbiihtan walzur kakilab
idarat albudur kama Tftra’ sahib kitab mustaha’ alharif algani’ ‘la’ alsayh altiganyt

When the blessing of the path hinted upon the righteous follower and when its light
shines bright, its light was concealed and not tolerated by every envious eyes,as a
bat doesn’t tolerate the sun’s ray, and like that one flower with a bad scent in the
garden. Like those who dusted themselves with malice, arrogance and
stubbornness, will not be guided to the city of secrets except for those who had
previously been in eternal care and selected by the Al-Mannan™’ to join the circle

118 Ancient scholars used to write dates in two ways, using numeric and Arabic letters called Alphabetical Table.
The Alphabetical Table, which is the calculation of sentences, which is the basis in astronomical and spiritual
calculations. It is in which working days, number of capcities and working capacities are also calculated. Each letter
represents a specific number and the calculation is done by adding all the numbers represented by the letters,
«=2, =200, j=7, <=2, ,=200, )=7, #=600, '=1, J=30, £=70,d =30, '=1 the summation of these numbes give
1150.(1737 GC)

"7 Al-Mannan is one of the names of Allah which means The Benefactor
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of happiness and light. As it is said “the envious ones doesn’t prevail**®"They
croak with disception as Sayk Jikeni'*® did to Sayk Al-Tijani.**
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Fagana’ ‘dla’ nafsth wa‘ala’ kal man tal' kitabuh su’ albawar fahasah bilharafat
kasmih dalik almagrur algar faga‘alaha kalmahadat alkibar walam yahas min al ar
lisan hal altariga altiganiya mahma atal al‘itab tahatih bigawliha watara’ algibal
tahsabaha gamida wahiya’ tamar mar alsahab

So he reaped on himself and on everyone who read his book decimation, so he
filled it with superstition like his name, the arrogant laurel, so he made it like the
great pillow and did not fear the shame and the sin that afflicts only if he has
known the shame he has caused himself. Yet, Tariga Tijaniya will stand strong
regardless of obstacles it has faced. It passed it just like the saying: you see the
mountains and think them firmly fixed; but they shall pass away as the clouds pass

away.'”*
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"8 This is a famous Arabic proverb

s Sayh Jikeni al-shangiti was one of the leaders of Maliki doctrine
% In this paragraph, the Sayh(author) accuses Sayh Jikant of envy, arrogance and stubbornness.

2! Quoted from the Qur'an (27:88)

12
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wagad tabat ‘indana min tariq altabat an mualif kitab muastaha’ alharif inama
alafahu hidmat 1b‘ad alhawana min adnab al ist‘Tmar walmist‘amirin aladin
tadgaru min atba‘ alsadat alsufiya fi Kkatratthim wanafad gawlthim ya‘nt alsadat
alsufiya kama fi afriqya alsamaliyat walganubiya kama dakarah al‘lamat amir
Sakyb fi hadir al'llm al islamy wamuaradaham nafy atba“ alstfiya min wagh
alma‘mura walqada’ ‘alyhm waqad alafaha ya‘ny sahib kitab almustaha’ ba‘d ma
ahada taila kabyra min almal fi dalik alfarad walida ata’ bilhtrafat wal akadib
alsayiat alaty 1a yakad yusadiqaha al‘aql alsalim nisbtha ila’ alsadat alsafiya ahl

It has been proven by us through the way that the author of the book of the
Miistaha al-harif was written by a service for some traitors from the colonial
guards and the colonists who were bored by the followers of the Sufi masters in
number of follower and the influence of their saying meaning, Sufi masters as in
North and South Africa as mentioned by the scholar Amir Shakib'** in the book
Reality of Islamic science and intended to deny the existence of followers of
Sufism*® from the face of the world and eliminated it. It was written by the author
of Al-Mushtaha after he took a large amount of money in that assumption.
Therefore, he brought the myths and bad lies that the sound mind can hardly
believe attributed to the follower of Sufism,Kitab and Sunnah
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aladin kand min aqwa’ alasbab fT nasr aldiyanat alislamiyat waltabsyr biha fi anha’
alqarat alma‘mura ba‘d tawaqaf algthad al islamy bilkayfiyat alm‘lamat sabqa

122 Shakib Arslan (1869 —1946) was a Druze prince (amir) from Lebanon who was known as Amir al-Bayan (Arabic

for "Prince of Eloquence") because in addition to being a politician, he was also an influential writer, poet and
historian.

123 sufism is a form of Islamic mysticism that emphasizes introspection and spiritual closeness with God. While it is
sometimes misunderstood as a sect of Islam, it is actually a broader style of worship (www.wikipedia.com)
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kama sahad bidalik al ifring aldi tirgIma ‘anh al‘alamaf alamir $akyb bil arabiya
‘ala’ an alsayh altigant radr Allah ‘anh wa‘anabah bary’ min kil ma nasabaha ilayh
dalk alkadub bara’ah aldib min dam ibn ya‘qub walagad tasawasa bilkatyr min
matali‘ty mastaha’ alahraf hata’ adahim dalik ila’ sawa’ alzan bikal wit wa‘arf
miman nataq bilisrar walma arif ida lam yatafatana lildisisah alaty hiya’ sabab
ta’lyf alkitab aqal Allah ‘atratathtm wa adihim ila’ alsawab

Those who were one of the strongest reasons for spreading and preaching the
Islamic religion across the globe after the Islamic jihad'** stopped as witnessed by
the Europeans, which was translated by the scholar Prince Shakeeb in Arabic is
that Sayk Al-Tijani, may God be pleased with him and his innocence, is innocent of
all that was attributed to him that the false innocence of the wolf from The blood of
Ibn Yagoub'®®, and he was confused by a lot of people who craved the letters until
this led them to mistrust with every guardian and acquaintance because they did
not realize the intrigue that is the reason for writing the book. | say God found
them and supported them to the right
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walagad alf a ‘Glma’ altariga altiganiya falqawafy arrad ‘alyh nazama wanatara
wata‘anih batna wazahra bilsamhary alrimah hata’ athanah bilgarah baladala
alwadiha alsahah Itan alsadat altiganiya galosham min fatahyl al'alma’ al‘alama
miman tadarabu ‘ala’ alrimayaf bilaqlam kayf 1a waham aladyna gahaza algays
walsaraya alaty lam tatrak [Tlmankar sayla min alhafaya ila wadamaratha

2% In Islamic tradition jihad or the struggle in the way of God, is an armed struggle, or any form of opposition of
the wrong,

211 Islamic scriptures, the 10 brothers of Joseph(yusuf), son of Yagoub(Jacob) decided to get rid of their brother
out of envy. So, they decided to take him with them and throw him into a well. When the sons came back to Jacob
that night, they pretended to weep and they further told him that the wolf had devoured Joseph. To trick their
father, they stained Joseph's shirt with false blood, but Jacob, who had been gifted with knowledge, knew this was
a false concoction that they had devised.
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bilmurahafat alagat® kal man ankar watagat® wabilgawab almuaskit Isan kil
muta‘ant hata’ an ba‘ad alsaydat albarizat min alasbal bisarat almu‘arik ttonadi

qaradatha ‘an haram alsayh altigant

The scholars of the method of synthesis, tariga tijaniyya have composed the poems,
the response to it was organized and read and stabbed him with a stomach and
back by Samaritan spear '?° until they were thickened by the wounds with clear
evidence, right because the masters of the Tijani are mostly from the people of the
media scientists who trained in shooting with pens'?’, how did they who prepared
the army and the companies that did not leave something wrong but destroyed it
With slave heads, everyone who denies and cuts, and with the answer,has silenced
whoever intended to offend (i.e. Al-Jikeni) Sayk Al-Tijani.
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falilah dar alqgail dara’ anama algihal yafakir fadlah fa’afraga fi atba‘th alsir
wal‘tlama’ bihayt law tal® almankar tilk alkitb algara’ Iisafatth ‘an da’ alhisd
almuady ila’ alsifa’ walakin ida amkan alda’ 1am yanfa“ aldawa’ ‘ala’ ana alkitab
almualif 1 figh altariqa bikatratiha alati kil wahid minha kalhadiga alaniga law
am'an fyha almansif lisadatth ‘an tasdiq mastaha’ alharif

Almighty Allah knows what the ignorant think about his grace, and he emptied to
his followers the secret and the scholars so that those who disgrace those books
will attraction and healed him from the disease of envy but if the disease became
strong, the medicine is of no use’® because the books composed in the
jurisprudence of the path of Tijaniya in its abundance which each of them is like

126 Here is the name and origin of the Samaritan spear attributed to a man who was selling spears. His Spears were

known for their high quality.

127 Shooting with pens: is an idiom used by Arabs to indicate that the writing is on point and very powerful.
28 This proverb is common in the Arab society which is used to imply that when the problem deepens, then it
becomes impossible to solve.
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the elegant garden if it was examined by the equitable person it would certainly
repel it from Ratification of Mastaha’ alharif
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wagad agrabahiti ba‘d almantasibin I117lm bist’ alfihm hata’ tagara ‘ala’ ahl Allah
fankar wa‘ada wata‘ada tawaraht hata’ tanawal ‘ard altigani algat alsahir bilifk
walbthtan wast’ altadkir aqal Allah ‘atratahti wabadada katratah waqad bad dalik
alba‘ad wa afrah misra hata’ sar likatir min altalaba mudara walama gqam ba‘ad
tilk alifrag tabi‘alth yata“‘alq bisorah min gayr tamyiz walistibsar wala 1stifa’ say’
min $arut al inkar tasdi laht ba‘ad hadam tilk ali‘tab btardih ‘an hami ahl Allah
kama tatrad bilmadabat aldubab ‘an $arab alsadat alahbab fakataba fi alrad ‘alyh
risalah samaha alminhag alsawab fi ana altariqa altiganiya muaasasa ‘ala’ alstina
walkitab watanzih alsayh altigant gitb alaqtab ‘ama nasabaha algikani fi mistaha’
alharif alkadab ragma ‘ala’ anf kal hasid magtab wagahil martab fiha ana
gratibth fi mogadima wasitat mabahit bima yasfy alsudar wayazbal ‘an kal
munkar algarur

Some of the associates struck him with knowledge with a misunderstanding until he
dared to the people of God. By screaming without distinction, insight, or fulfillment
of any of the conditions of denial, some servants of that admonition addressed him
by expelling him from the fever of the people of God, just as the flies expelled from
the drink of aristocrats of loved ones. So he wrote a feedback letter called The
book of The Path of Rightfulness that explains the Tijaniya Order is organized
according to Sunnah and Kitab and correct the deception that was forwarded
towards the poles Sayk Al jikeni. I organized it in an introduction and 6 chapters
to make it easy to understand.
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mugadima

fi agsam alinkar wasitrutih almabhat alawal fi masra‘Tyat ahwal alawrad wama
yataratab ‘alayh almabhat altant fT imkan ruyah alnaby sala’ Allah ‘alayh wasalam
yagazat wama yataratab ‘ala’ dalik almabhat altalit fi bayan hal alistigal bilsalat
‘alyh sala” Allah ‘alyh wasalam afdal am bitilawat alqaran wafih algawab ‘ama
yata‘arad ‘ala’ alsayh fi mas’alah tafdyl al istigal Iil'asma bisalaf alfatih ‘ala’
alistigal bitilawat alquran fihaq alsalik aldahib ila’ Allah wal anasir alady lam
yamir bilma‘araf, almabhat alrabi” f1 itbat imkan tafdyl hatm alawliya’ ‘ala’ man
‘ada’ alsahabah alkiram radya Allah ‘anh almabhat alhamis fi itbat imkan dahul
alganat ba‘ad hada aluma bila hisab waminhiim atba‘ hatam alawliya’ radya Allah
‘anhm wa‘Inayai wafyh algawab ‘ama ya‘ta’rad ‘ala’ alsayh rady Allah ‘anh fi
gawlih yiinsab ly minbar min nur wayiinady miinad hada imamuakam ilah

Introduction

In the sections of denial and his conditions, the first topic is in the legality of the
Al-Awrad'®® and its consequence, the second topic is the possibility of seeing the
Prophet, peace, and blessings of God be upon him, vigilant and its consequence,
third topic in a statement which is the best work to pray upon him, peace be upon
him or recitation of the Qur’an and in it is the answer to what the Sayh faces in
Questions of preference to work with disobedience by praying to overwork in

129 . . o e . . .
Awrads: are praisals and rememberance of God. It is a prayer consisting of a series of invocations and

supplications.
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reciting the Qur’an against the right who goes to God and those who did not order
the favor. The fourth topic is in proving the possibility of preferring the Seal of the
Patriarchs to those of the noble companions, may God be pleased with him, the
fifth topic is in proving the possibility of entering Paradise in some of this nation
without an account, including those who follow the Seal of the Saints**°, may God
be pleased with them, and in it,is the answer to what he objects to the Sayk, may
God be pleased with him in his saying to me is a platform From light and call out
this imam, etc.
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Mugadima

falmtnkirun ‘ala’ alsadat alsufiya alawliya’ ‘ala talata agsam qism alhamil ‘ala’
alinkar alinkar mugarad alta‘asiib walmiikabara walhisd wal ‘inad fahada alkalam
inkarth kama qil. kal ala‘dawa gad turgi 1zalataha ala ‘dawa man ‘adak bilhisd
waqism alhamil ‘ala alinkar aldab ‘an aldyn alhanif walihada yastarit laha fih an
yakun ‘alima bihtilaf al‘Glama’ miatadali‘a min gami* al Glum ‘alma bilmi‘gizat
bilanbiya’ wakaramat alawliya’ ila’ gayr dalik min alsarat alaty dakarah fi algays
wagayrah wadgism lays mastakmila alsarat alinkar wagaradah min ansarth alraga
ila’ alhagiqga mata’ zaharat wahuwa almarad 1ana 1 hada alkitab wasiri fih insa’

139 seal of Saints is a spiritual hierarchy which runs along spiritual transmission.
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Allah t‘ala” ma yaragith ‘an inkarth in kan manasafa waqad qyl ida nazarta
alamur bt'ayn al insaf 1a bi‘ayn alsahawat walgadab walta‘asub ltflmadhab zaharat
alhaqaiq 1a stiyama ida hala min da’ alhasad almuady ila’ al‘Gtb faida tamahada
hada fiha ana bayn alhaqaiq bilntsus alsaryaht min alka‘ab walahadyt alsahyha fin
man kan ‘indahi alntsus alsaryh 1a yahtag ila’ gayruh walaw kan sahyha faqul
wabillah altawfyq wahawa alhida bimanth ila’ sawa’ altaryq.

Introduction

Those who deny the mystical masters of the saints are divided into three sections:
the one who carries the denial is the one who is guilty of the true religion, and for
this, it is required for him to be a scientist with differing scholars who is diligent of
all sciences, aware of the miracles of the prophets and the dignities of the saints.
Among his supporters, to return to the truth whenever it appeared. It is what is
intended for us in this book and he will see in it the creation of God Almighty,
which will lead him to deny that he was fair. Frankness is one of the heels and
authentic hadiths because whoever has the explicit texts does not need others, and
if it is correct, then I say, by God’s success, and he is guided by him to the same

path
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1'lam ayaha algari alkarym in alkitab almualifah fi figh altariqa altiganiya qd
tafuq ‘ala’ nahw miat kitab gayamah ma bayn tawal waqgsar wagiluha matboa t
sahlat alwagad liman talabaha wama“ hada fa’ana’ 1am ahawil almankar ‘alayha
lTyatali‘aha rabama ysamiha Iitifltha walianaha 1a tahla min almunaqib wafadail

karamat awla’ aw mazaya min almzaydt wafadylat dikr qgamat giyamatah fykun
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sabab alhigran almatala‘at fiha ‘ala’ anahu yuamin biwgud alawliya’ fi algayb fa
ida wasafa laht walt mii‘ayan ima man alahya’ wamin alamwat 1a yagbalah bal
yuhawil ma yanfy ‘anha alwilayat bigadr taqatth walam tafidha fala yta’ata’ 1aha
altamyiz bayn alhdq walbatil ‘ind tawaran algadab walida 1am ata‘rad Iidikr
alminaqab fi hada alkitab bilmastatab almuagarad algawab tashila likal talab
liyastahdira mastanadohtim ‘ind  albatab wayakund  ‘dla’ basyrah fi ada’
awradahum almustutab

Remember, dear reader, that the books composed in the figh'*'of the Tijani
method have surpassed about a hundred valuable books in either long or short
form and the majority of them are an easy-to-print publication for those who
requested them. In his hands, if he saw in it a first dignity or an advantage from the
bidding and the virtue of a male who rose to his resurrection, then he will be a
reason for abandonment. However,if he believes in the presence of the saints in
the unseen, and if he describes a certain guardian for him either from the living
and from the dead, he does not accept it, but he tries to deny the state as much as
he couldt, so it is not possible for him to distinguish between truth and falsehood
when the anger erupts. And for this reason, | did not subject to mentioning the
merits in this book as a simple, reasoned and easy answer. For all students to
present their document at the speech and be aware of the performance of their
patients
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B Figh is the theory or philosophy of Islamic law, based on the teachings of the Qur’an and the traditions of the

Prophet. (www.wikipedia.com)
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almabhat alawal

fi masru‘iyat tsul alawrad wama yataratab ‘alyh qal Allah t‘ala’ fadkaruny
adkarokim wagqal Allah t'ala’ wadkri Allah katyra 1a‘lakam taflthun  waqal
t‘ala’ waladikr Allah akbar waqal t‘ala’ Ina almaslimin  walmaslimat ila’
gawlaht t‘ala’ waldakirin Allah Kkatira waldakirat a‘ad Allah lahom magfirat
wa’agra ‘azyma waqal t‘ala’ ya ayuha ladyn amana idkara Allah dikra katyra
wasabihi bakrata wa asyla al aya walayat fi hada albab ktyra ma‘luma fala
nazyra bidikrtha ‘an aby harayra radya Allahti ‘anh qal, qal rasul Allah sala’
Allah ‘alyh wasalam sabaq almuafaradun gala wama almiifaradun ya rasul Allah
qal aldakirun Allah katyra waldakirat rawah muslim warawah almifaradun
bitasdid alra’ watahfifiha walmashir alady qalah algiimhur altasdid

The first topic

In the legitimacy of the origins of things and the consequences that God Almighty

said: Remember me, | remember you'* and God Almighty said, and remember
Allah much that you may be successful’*®* and God Almighty said, and the
remembrance of Allah is greater® “God Almighty said that For Muslim men and
women,- till- women who engage much in Allah's praise,- for them has Allah
prepared forgiveness and great reward."*> And God Almighty said: O you who
believe, remember Allah with frequent remembrance. And glorify Him morning
and evening.™ and the known verse and verses in this section are many, so there
IS no match for mentioning it on the authority of Abu Hurairah, may God be
pleased with him. The Messenger of Allah (&) said, "The Mufarridun have gone
ahead." He was asked, "Who are the Mufarridun?" He (£) replied, "Those men
and women who frequently celebrate the remembrance of Allah."**" and the
singulars narrated by emphasizing and mitigating the opinion, and the famous
saying by the audience.

32 Quoted from the Qur'an (2:152)

Ibid (8:45)

Ibid (29:45)

Ibid (33:35)

Ibid (33:41,42)

Sahih Muslim Book 49, Hadith 6984
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wa‘anh ayda ana rasul Allah sala’ Allah ‘alyh wasalam gal yaqul Allah t‘ala’ ana
f1 nafsy wa’in dakarani fi mala dakartah fi mala hayr minht matafaq ‘alyh wa‘an
aby musa alas‘ary radya Allah ‘anh ‘an alnaby sala’ Allah ‘alayh wasalam mitl
alady yadkirii rabah walady 1a yadkara mitl alhayT walmayit rawah albiihary radya
Allah ‘anh

It was also reported that the Messenger of God, may God’s prayers and peace be
upon him, said: God Almighty | am as my slave expects me to be, and | am with
him when he remembers Me. If he remembers Me inwardly, | will remember him
inwardly, and if he remembers Me in an assembly, | will remember him in a better
assembly.™® As it was reported by Abu Musa Al-Ash ‘ary that the Messaenger of
God may God'’s prayers and peace be upon him said like the one who remembers
his Lord and who does not remember him are, as the living and the dead®.
Narrated by Al-Bukhari, may God be pleased with him.
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Warawah maslim faqal mitl albayt alady yadkar Allah fyh walbayt alady 1a yadkar
Allah fyh mitl alhay walmayit wa‘an ‘abd Allah ibn basr radya Allah ‘anh an
ragila qal ya rasul Allah sala’ Allah ‘alayh wasalam ana $arath® alislam qad
katarat ‘alay fa’ahbirni bisay atasabat bihi qal 1a yazal lisantk ratba min dikr

38 Bukhari and Muslim Book 16, Hadith 1435

139 Bukhari and Muslim Book 16, Hadith 1434
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Allah wa‘an aby aldarda’ radya Allah ‘anh qal, qal rasul Allah sala’ Allah ‘alayh
wasalam ala wnabiukam bihayr a‘malokom wa azkaha ‘Ind malikikim wa
anfa‘aha fi hayatikim wahayr lakim min infaq aldahab walfida wahayr alhakim
min an talaqd a‘dawiakam fatadarabt a‘naquhiim wayadriibii a‘naqakim qala
bala’ gad dikr Allah t‘ala’ rawah altirmidy qal alhakim aba a‘bd Allah isnadih
sahyh rawah altirmidy wagqal hadyt hasan. Wal ahadyt fi hada albab katyra
ma‘lumah fala natyl bidikriha

And Muslim narrated, and he said, like the house in which God is mentions in it,
and the house in which God is not mentioned is like the living and the dead,**° and
on the authority of Abdullah Ibn Bisr, may God be pleased with him, that men said,
O Messenger of God, may God bless him and grant him peace, there are many
injunctions of Islam for me. So tell me something to hold fast, He said: keep your
tongue wet with rememberance of Allah'*. and on the authority of Abu Darda’e,
may God be pleased with him, he said: The Messenger of God, may God’s prayers
and peace be upon him, said that, will I not tell you the best of your deeds and the
best of them in your possession and beneficial in your life And it is better for you
than to spend gold and silver and better for you than to receive your enemy and
beat their necks, they said: Yes, Rememberance of Allah.*** narrated by Al-
Tirmidhi said the ruler Abu Abdullah, his chain of transmission, is authentic. And
the hadiths in this section are many known, so we should not mention them
longspun.
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wa afdal aldikr tilawat alqur’an wafadalah alwarid ashar min nar ‘ala’ ‘1lm
walida had algayh radya Allah ‘anh ashabih ‘ala’ qira’atah faqal aqal ma yagziu
ay ma yugziuh lqari alqur’an fi alyawm hizban ay yihtam fi kil sahr

149 Bukhari and Muslim Book 16, Hadith 1434

Bukhari and Muslim Book 16, Hadith 1438
Sahih Al-Tirmidhi Hadith 3377
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The best remembrance is the recitation of the Qur’an and its preferred virtues,
which are more famous than fire, so the Sayh, may God be pleased with him, urged
his companions to read it. The least you can read is 2 hizb'*® which is completing
recitation of the whole Qur’an in a month.
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asl ta’asys alsayh radya Allah ‘anh awradthim ‘ala’ talata arkan awaltha
alistigfar watantya alsalat ‘ala’ alnaby sala’ Allah ‘alyh wasalam watalita
alkalima alsari‘'ya alati tabat fadltha ‘ala’ sair aladkar walama kanat alkalama
alsaryfa afdal kalima fi alqur’an hiyt qal Allah t'ala’ fa‘lam anaha la ilaha 1la
Allah fahya dikr alquran fi an wahid wa‘ala’ hadith alkalimat min kitab Allah
madar arkan altaraq wi’awradiham

The origin of the foundation of the Sayk, may God be pleased with him, their
interests are based on three pillars, the first of which is seeking forgiveness, the
second of which is the prayer of the Prophet, may God’s prayers and peace be
upon him, and the third is the legal word, which is proven to be preferred over all
dhikr.And the best saying as given by the Almighty is known , therefore, (O
prophet), that there is no god but Allah***. At the same time and on this word from
the Book of God, the orbit of the pillars and their ways
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3 Hizb means one sixtieth of the Qur'an or half A Juz’

% Quoted from the Qur'an (47:19)
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ablaga min gawlma Allah wabaynahiima ma buyn qawlma la sadyga It ila zayd
wasadyqy zayd ya‘lami dalik man daq tarafan min ‘1lm albayan

In the hadith'®, everything is refined and refined, the male heart and the best
remembrance are reciting, and there is no god but God (Allah). And there exists
blackness in the heart that will not be purified but by rememberance of Allah.
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faba‘d aldakirt nafsah liyatahagaga biladab fi dikriha bilistigfar al’an fihi tathyr
nafsin min kadarattha wazalumatiha tim alsalat ‘ala’ alnaby sala’ Allah ‘alyh
wasalam bi’ay syga kanat ‘ala’ ana fadla alistigfar walsalat ‘ala’ alnaby sala’
Tyradiha walakina’ adkura tarafa minha istthbab almuhafazat ‘ala’ al a‘mal qal
t‘'ala’ alam yani liladin amand an tahsa® qalabuoham lidikr Allah ila’ gasat
galubuhiim waqal Allah t‘ala waqgafayna bi‘aysa’ tbn maryam 1la’ qawliht haq
11‘ayatiha waqal t‘ala’ wala takina kalaty nagadat gazlaha min ba‘d qawat ankata
waqgawlihi tala’ wa ‘bad rabaka hata’ ya’tiyaka alyagyn

After remembrance of himself to be achieved in literature by mentioning
forgiveness now, it purifies himself from its cycles and darkness, then praying on
the Prophet, peace, and blessings of God be upon him in any formula, that the
virtue of seeking forgiveness and praying on the Prophet, may God bless him and
grant him peace, has been repeated by the effects of a book and a year, so we do
not need to mention it, but I remember a party Including the desirability of
preserving the deeds, the Almighty said: Has the time not come for those who have
believed that their hearts should become humbly submissive at the remembrance of

%> Hadith is a collection of traditions containing sayings of the prophet Muhammad which, with accounts of his

daily practice (the Sunna), constitute the major source of guidance for Muslims apart from the Qur’an.
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Allah'*® And God Almighty said and followed up with Jesus son of Mary- its due
observance. **’. And God Almighty said: And serve your Lord until there comes to
you that which is certain.**®
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wa‘an ‘abd Allah 1bn ‘amru ibn al‘as radya Allah qal rasul Allah sala’ Allah
‘alayh wasalam qal ya ‘abd Allah 1a takiin mitl filan kan yaqum al layl fataraka
qiyam al layl mutafaq ‘alyh tahdid al‘adad fi aldikr min alstinat qal sala’ Allah
‘alayh wasalam ahab ala‘'mal adwamuha wain qall wamin albayn in man dawama
‘ala’ qadri min aldikr 1a bad an yakun ma‘luma mahduda walida qal sala’ Allah
‘alayh wasalam wa an qal man sala’ ‘TSryn raka‘ah fi laylat wa asrat fi lylat uhra’
wa’arba at fi gayriha falarba‘a alaty dawama ‘alayha hiya ahab al a‘mal ila’ Allah
walaqgadr alady lam yadam ‘alyha‘amal mahbub fagat, waman dawama ‘ala’arba‘a
min awal alamr fagad ga’a bil‘amal alahab ila’ Allah t'ala’ ‘az wagal wahada
altahdyd mawkul ila’ kal ‘amal bthasab ma yarah mima yasiuq ‘alayh walnas fi
dalik tatafawat 1stita‘atahum qal sala’ Allah ‘alayh wasalam atliqt min al‘amal ma
yitiqun fain Allah t'ala’ 13 yamal hata’ ta‘mala rawah albiihary fakal sala’ Allah
‘alayh wasalam kala ila’ taqatihi wahtwa biha a‘raf faman ‘adada linafsihi gadra

_________

min al ‘tbadat tasahal almadumat ‘alayh bilfi1l fagad ga’a biahab ala‘'mal

1%¢ Quoted from the Qur'an (57:16)

Ibid (57:27)
% |bid (15:99)

147

62



And on the authority of Abdullah Ibn Amr Ibn Al-Aas, may God be pleased with
him, he said the Messenger of God, may God’s prayers and peace be upon him,
said, “Oh, Abdullah, do not be like so-and-so. He used to get up at night for
optional prayer but abandoned it later,** agreed upon. And what is said about
setting a fixed number from Sunnah, the Messenger of God, may God’s prayers
and peace be upon him, said, The acts most pleasing to Allah are those which are
done continuously, even if they are small.™ What is clear is that whoever persists
In a measure of dhikr must be limited and known and that is why he said, may
God’s prayers and peace be upon him, and if he says whoever prays twenty
rak'ahs™ in one night and dozens in another night and four in another Only
whoever keeps the first of four comes up with the most loving deed of God
Almighty This determination is entrusted to each worker according to what he
sees, which is difficult for him, and the people in that vary their ability to able
them, he said, may God’s prayers and peace be upon him, release what they can
do, because God Almighty does not tire until you do it**2. Narrated by Al-Bukhari,
he entrusted all of him to his energy, and he knows best.

80 diley 8 il o salls je Ly Jlanin) 4 5 e S SA 8 (pme ey 22l Ll
s o Aand) 8 ol 388 ) Y1 3 A (S )M e ) ey Fnll saas LS A8 il AN
e e ) Lom ) Sy JE U i ) om0 Sl e ) om AaY) G Ll Loy o
plose ol 58 y0 Ala a gl (B gl il (8 o5 a5 bl () ) 525 el
wama altahdyda bi'ad ma‘yan fi aldikr kamiat marat fi alistigfar wamiat marat
lilsalat ‘ala’ alnaby sala’ Allah ‘alayh wasalam wamiat marat lilkalimat
almusarafat kama hadadahu alsuyh radya Allah ‘anh lilarkan altalatat fi alawrad
fagad ga’a fi alsonat ma yuayidahu tasryha ama fi alistigfar ‘an alagrabyn yasar
almizana’ radya Allah ‘anh qal, qal rasul Allah sala’ Allah ‘alayh ya aytha alnas
tuba ila” Allah wastgafiruh fain atub ilayh fi alyawm miat marat rawah muslim

%9 Al-Bukhari and Muslim Book 2, Hadith 692

Al-Bukhari and Muslim Book 6, Hadith 258

Rak’ah is consists of the prescribed movements and words followed by Muslims while offering prayers to Allah.
It also refers to a single unit of Islamic prayers.

12 sahih Bukhari Hadith 1970
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As for determining a specific amount in the dhikr™3, a hundred times in asking

forgiveness, and a hundred times praying against the Prophet, may God’s prayers
and peace be upon him, and a hundred times for the honorable word as specified
by the Sayh, may God be pleased with him, for the third pillars in the vein, in the
Sunnah came what was supported by a statement. On the authority of Aghrabayn
Yesar Al-Muzani.He said the Messenger of God, may God’s prayers and peace be
upon him, said: O people, repent to God and ask forgiveness, for | will repent to
him on the day a hundred times,™ narrated by Muslim
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Wa’ama fi alsalat ‘ala’ alnaby sala” Allah ‘alayh wasalam qal sala’ Allah ‘alayh
wasalam man sala’ ‘alaya’ ‘asra sala’ Allah ‘alayh miat waman sala’ ‘ala’ miat
sala’ Allah ‘alayh alfa waman zad sabrit wasawqa kanat laht $afy‘a wasahyda
yawm alqiyamat ahragah abt masa’ almadany ‘an aby harayrah radiya Allah ‘anh
wafi riwayat man sala’ ‘aly miat gada’ Allah 1ah miat hagat sab‘iyn minha fi
alahirah watalatyn minha f1 aldinya ahragah ibn minh ‘an gabir radya Allah ‘anh
wagqgal alhafiz abt masa’ almadany anaha hadyt garyb hasan wafi riwayat man
sala’ ‘alaya’ miat salat hyna yasaly alstibh gabl an yatakalam gada’ Allah laht miat
hagat yi‘gil 1ahii minha talatyn wayadmirii Iahdi sab‘Tyn wafi almagrib mitla dalik
qalt wakayf al salah ‘alayk ya rasul Allah sala’ Allah ‘alayh wasalam qal in Allah
wamalaikataht yisalun ‘ala’ alnaby ya ayiiha alladin amana salt ‘alayh wasalima
taslima Allahuma sali ‘ala’ muhamad hata’ ta‘ada miat rawah ahmad bin masa’
alhafiz ‘an gabir radya Allah ‘anha

>3 Dhikr is a form of devotion, associated chiefly with Sufism, in which the worshipper is absorbed in the rhythmic

repetition of the name of God or his attributes.
>% sahih Muslim Book 1, Hadith 14
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As for praying on the Prophet, may God'’s prayers and peace be upon him, he said,
may God’s prayers and peace be upon him, whoever prays on the tenth, may God'’s
prayers be upon him a hundred, and whoever prays a hundred, may God’s prayers
be upon him a thousand. Whoever increased patience and longing | used to have
an Intercessor and a martyr on the Day of Resurruction which Abu Musa Al-
Madany narrated from Aby Hurraira, may God be pleased with him In the
narration of the one who prays a hundred, God spent a hundred needs for him
seventy of them in the hereafter and thirty of them in this world,**® a son brought it
out from Jaber may God be pleased with him Al-Hafiz Abu Musa Al-Madani said
that it is a good and ominous hadith in a narration of one who prays a hundred
prayers when he prays the morning prayer before he speaks.God spent a hundred
needs for him, expediting thirty of them and keeping Seventy of them, the same at
dusk. They asked him how to pray upon you, O Messenger of God, may God bless
him and Grant him peace said God and his angels pray to the Prophet, O those
who believe, and prayers and peace be upon him,**® O God, pray upon Muhammad
until one hundred narrations were narrated by Ahmed bin Musa Al-Hafiz on the
authority of Jaber, may God be pleased with him
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Wa’ama fi alkalimat alsaryfat ‘an aby harayrat radya Allah ‘anh ana rasul Allah
sala’ Allah ‘alayh wasalam qal man qal 1a ilah ila Allah wahdaha 1a saryka laha
lah@i almillka walaha alhamda wahawa ‘ala’ kil $ay’1 qadyr fi yawm miaf marat
kanat lahi ‘adla ‘asar riqgab wakatiba 1ahiti miat hasanat wamihiyat ‘anhii miat

133 Bukhari and Muslim Book 8 Hadith 314

% Quoted from the Qur’an (33:56)
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sayiat matafaq ‘alayh wa’ahraga aba na‘iym walhatyb fi riwayah malik walid
salma’ f1 masnad alfirdaws ‘an ‘ali radya Allah ‘anha qal, qal rasul Allah sala’
Allah man qal fi kil yawm miat marat 1a ilah ala Allah almalik alhaq almabyn
kan lahti amana min alfagr wa’anasa man wahsat alqabr wa ayda fagad warad fi
riwayat alimam ahmad waltabarany wagayrihim gawlaha sala’ Allah ‘alayh
wahtwa ‘ala’ kal $ay’1 qadir faman qgalaha miat marat kanat laht hirza min
alsaytan

As for the honorable word on the authority of Abu Hurairah, may God be pleased
with him, that the Messenger of God, may God’s prayers and peace be upon him,
said: “He, who said, there is no god but God alone, has no partner. For him is the
Dominion, and for him is all praise and he is able to do all things, one hundred
times a day then it is equivalent to him feeding ten slaves, a hundred good deeds
are written for him and wiped out a hundred bad deeds for him*’. agreed upon
and put by Abu Naim and Al-Khatib in the narration of Malik father of Salma in
the Musnad Al-Firdaws on the authority of Ali may God be pleased with him he
said the Messenger of God, may God bless him: There is no god but Allah, The
King, The Right, The Manifest, it will be for him a protection from poverty and a
protection and a protection from the loneliness of the grave.®® From the graveness
of the grave, as well as it was mentioned in the narration of Imam Ahmad, al-
Tabarani and others, his saying, may God bless him and grant him peace, there is
no god but God and De no partner to Him praise and He is over all things, it was
uttered by a hundred times and protect him from the devil.”*
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37 Sahih Bukhari Book 24 Hadith 9540

B vs a very weak hadith
% Bukhari and Muslim Book 16 Hadith 1410
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aytuha algarT alkarim inama awradti hadih alndsus alsaryh libayan an altariga
lam niridha lakafana dalila wahgai alhadyt alady rawah albohary wahawa gawliha
sala’ Allah ‘alayh wasalam aklift min al‘amal ilah, faqad qal al‘arif billah alastad
alsayh mahamad alhafiz almisry ahad kibar ‘Glama’ hay7’at algami’ alazhar sabiqa
fi ma‘na’ hada alhadyt fagad wakal sala’ Allah ‘alayh wasalam kila ila’ taqatih
wahuwa biha a‘raf faman hadad [Iinafsihi qadra min al‘ibadah tasahal
almidawamah ‘alayh bilfi‘1l fagad nas sala’ Allah ‘alayh wasalam ‘ala’ anaha gad
ga’a biahab ala‘mal ila’ Allah ‘az wagal

Dear reader, | only mentioned these explicit texts to show that the Tariga Tijaniya
did not contradict the Sunnah, even in restricting the number in the dhikr, that if
we did not supply it, we would have had evidence and the argument of the hadith
narrated by Bukhari, which is his saying, may God bless him and grant him peace,
assigned from work™, etc. As spoken by Al-Hafiz Al-Masry*®* who is one of the
leading scholars of the Al-Azhar Mosque®® in the past. In the meaning of this
hadith, he, may God’s prayers and peace be upon him, did everything to his
energy, and he is with him. | know whoever has set a degree of worship for himself
that facilitates maintenance of it already exalted and the Prophet, may God bless
him and grant him peace, stated that he had brought the love of deeds to God
Almighty.
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‘alayh fal’amrtl wasi® wala yanbagy an yaltafit ila’ man halaf almustafa sala’

%% sunan Ibn Majah Vol. 5, Book 37, Hadith 4240

Shaeikh Mohammed al-Hafiz al-Misri al-Tijani (1897-1977)

It was the first mosque established in Cairo, a city that has since gained the nickname "the City of a Thousand
Minarets" Its name is usually thought to allude to the Islamic prophet Muhammad's daughter Fatimah, a revered
figure in Islam who was given the title az-Zahra’ ("the shining or resplendent one").
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Allah ‘alayh wasalam waza‘ama ana mitla hada altahdid mamnu‘ fahtiwa hata’
mardud wa’inama albid‘at mala idna fih l1lsari° wahada gqad ga’ alidna fih min
alsarT walhagati kalam alma‘sum sala’ Allah ‘alayh wasalam 1a kalam siwah
kalamuh fahfazht fa’inaht nafys gida wayakun min aqwa’ alhGgat ‘ala’ man
yankir taqyid al‘add fi aldikr kalgarnayn li’ana kl wahid min masayh altariga
kalafa taqataha fatanaqal maridohum tilk altagat salafa ‘an halaf mahtarin tilk
altaqat

He who has his brother’s energy agreed to the energy of his brother, so he did like
his work of choice, and there is nothing wrong with him, because the matter is
broad, and he should not pay attention to those who violated the Mustafa’®, peace,
and blessings of God be upon him. He claimed that such identification is
forbidden, as it is a wrong error, but rather heresy is what there is no permission
has come from the project and the argument is fallacy. The infallible, may God'’s
prayers and peace be upon him, no words other than him, uh, his words, then
memorize it. It is very precious and it is one of the strongest arguments for those
who wrong restricting the number in a dhikr.Such as the horns, because each of
the Sayhs of the roads that cost his energy, so their aspirants transmitted that

energy in advance from behind those who chose that energy.
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walihada tanasaba alawrad ila’ almasayh [T°atbai’ man ga’a ba‘dahtm tagataham
fi ihtiyarihim laha kama tasabata ilayhim zawayahim I’agli anaha muhtasat
bigira’at alawrad fiha ziyadat ‘ala’ alsalat fiha walafha’ fi alhaqigat masgid min
almasagid walihada guza fiha iqamat salat algim‘at fiha

That is why the lineage is attributed to the Sayk for the followers of those who

came after their energy in their choice of it, as their angles attributed to them
because they are specialized in reciting the vein in them in addition to the prayer,

183 Mustafa is one of the names of Muhammad, and the name means "chosen, selected, appointed, preferred"
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and in fact, It is the divine mosque from all mosques, and this is why they allowed

performing Friday prayers' in it
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Wa’ida kan alamrii kama tagarara faman ankar awrad almasath min hayt altaqyyid
bil ‘adad fagad ankar qawl alma‘sim alsadiq almasdiq alady nasaha fi alhadit alady
rawah albuhart alady bilalasah minha ba“‘da kitab Allah ta‘la’ alady alta‘lim alumat

And if the matter is as it was decided, whoever denies the Awrad of the Say#s in
terms of restricting the number, he denies the saying of the infallible, truthful and
authentic who stated in the hadith narrated by Al-Bukhari, who is more correct
than it after the Book of God Almighty, who teaches the nation
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Wa’ama altaiyqat altiganiya fa’inaha ma‘a dahaltha fi dimn mafhim hada alhadit
al‘adad ila bima $a’a altasrih biht fi alhadit kama dakarna anfan fahynaidin fala
magal Il i’tirad ‘alayh albata

As for the method of Tijaniya, it is with its entry within the concept of this hadith,
which has been released restricting the number in energy each as you see it did not
restrict the number except with what was stated in the hadith as mentioned above,
then there is no room for objection at all

164 Friday prayer rituals among the followers of Sufism: the time between the Asr and Maghrib prayers is spend by
performing dhikr.

69



Deall (s dda s le i eludl (Bl SNy (i Bl JE sbeally sloall (8 SH A 5 550 Jual
) e sa s Jeal pea Jla¥) Al Jal JB cpillal) e (S5 Y 5 Jla¥) 5 5903l J 58 (1
(b @l ) ey s g (lad JB 5 Lga s e Ji 5 (el g slla J8 Gl ) ey sy (et JB 5 o jrall
Y il el Ll ) Cuala ) By 3 88 i) Lal sy W) e lld 2 ) SN

A Jsmy JB JB il e (Aeral s gl s Liall (ol 0l as AT L ey Lgle saly 311 ) sy
Cialla Loa ) conl Guadl) allai G ) granal) 830a 2 ) (55 S% 0 58 e Gulal O aile &1 e
Lt Las Liall (go ) ol il a1 ) el dmy 8 05 S 58 e ulal OF 5 el ale

asl masra‘Tyat aldikr fi alsabah walmasa’ qal Allah t‘ala’ wadkar rabak fi aifsika
tadara‘a wahyfa wadin algahrt min alqawl bilgudowt walasal wala takan min
algafilin qal ahla allugat alasal gam‘t asyl wahtiwa ma bayn al‘asr walmagrib
t'ala’ wasabth bthamdi rabika bil‘astyir walibkar ila’ gayri dalika min alayat
wa’ama alsunat fakatirat wafi alahadit alaty aslafaha Iiltasryh bidalika hata’ 1a
yahtaga ila’ alzayadat ‘alayha waminha ma ahragaht ibn aby aldanya walbayhiqy
walasbahany ‘an anas qal qal rasul Allah sala’ Allah ‘alayh lan aglisa ma‘a gawm
yadkirin Allah ba‘d salat alsibhi ila” an tatila‘ alsamsa ahab ilaya mima atla‘at
‘alayh alsams walan agls ma‘a qawm yadkaran Allah ba‘d al‘asr ila’ an tagyb
alsams ahab ilaya min aldiinya wama ftha

The origin of the legitimacy of remembrance in the morning and evening; God
Almighty said, “Remember your Lord in yourself, praying and frightening, and
without speaking aloud to say that it is bad and authentic.’®® Do not be from the
ungrateful.” The people of the original language said, “It is an authentic
gathering, which is between the Asr and the Maghreb.God Almighty said And
praise your Lord before sunrise and before sunset'™® and God almighty said
celebrate the Praises of thy Lord in the evening and in the morning*®’ and all other
verses. As for the Sunnah, there are many, and in the hadiths, | propose to state
this, so that he does not need to increase it, including what Ibn Abi Al-Dunya and
Al-Bayhagi and Al-Asbhani put on the authority of Anas because I sit with a people
who remember God after the Morning Prayer until the sun rises. He is dearer to
me than the sun has risen to, and because | sit with a people who remember God

1% Quoted from the Qur’an (7:205)

Ibid (20:130)
Ibid (40:55)
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after the afternoon until the sun goes down, he is dearer to me than the world and
what is in it. 1%
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asl masrii‘tyat gada’ alawrad ida fat ahraga maslim fi sahyhth ‘an ‘Gmar 1bn
alhatab radya Allah ‘anh gal qal rasul Allah sala’ Allah ‘alayh man nam ‘an hizbih
min allayl aw ‘an $ay’in minha aqraiht ma bayna salat alfagr wasalat alzahr
kutiba lah ka anama gara’ah min allayl rawah muslim wafy hada alhadit alhada
‘ala’ qada’ ma ‘awad almar’a nafsahd min al‘tbadai hata’ tastaty‘a nafsuh bihib
almutal f1 hadrat mawlah sabhanah wat‘ala’

originality of making up for Awrad, it is permissible to make things up if he misses
a Muslim in his Sahih on the authority of Omar Ibn Al-Khattab, may God be
pleased with him, he said: The Messenger of God, may God bless him said
Whoever sleeps and fails to recite his nightly portion, or part of it, and then recites
it between the Fajr prayer and the Zhuhr prayer, it will be recorded for him as if
he recited it during the night."®narrated by Muslim. This hadith urges the
elimination of what a person promises to worship himself so that he or she can
love to appear in the presence of his glory be to Him
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walaglt fi hadihi alamur alnadab fa’in nadarta sarat wagibat gal sala’ Allah ‘alayh
wasalam man nadara wa’an yati'a Allah falyatih qal t'ala’ ya’ayiha alladyn
amanii awfu bil‘aqad alayat rigal sadaqa ma ‘ahada Allah ‘alayh wahadihi alayat
altalata hiya tstul alawrad min ladiin zaman alnaby sala’ Allah ‘alayh wasalam ila’
yawmina hada

168 Al-shu’ub Book 1 Hadith 559

1%% sahih Muslim Book 1, Hadith 1537
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The basis for these matters is mourning. If you vow that it becomes obligatory, he
said, may God’s prayers and peace be upon him who vowed and obeyed God, let
him obey him. God Almighty said: Oh those who believe fulfill the contracts'” and
the verse Men believe what they pledged to God. On him and these three verses are
the origins of wird from the time of the Prophet, peace be upon him to this day.
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ama asla ahdiha falbayat alislamiya kama f hadit ‘Tbadat ibn alsamit qal t‘ala’
ina aladyn yabayi‘inaka inama ylbayi‘in Allah waqal ‘alayh alsalah walsalam
man lam yamat tahta bay‘ah $ayh mat maytat algahiliyah fa’ahada hada wagib
alawrad wawagaba almuhafazat ‘alyha bilnas

As for the basis of taking it, the Islamic pledge of allegiance, as mentioned in the
hadith of Ibn Al-Samet worship, The Almighty said that those who pledge
allegiance to you only pledge allegiance to God'™* and said, peace and blessings
be upon him. Whoever does not die under the pledge of allegiance to a Sayk who
died in ignorance®?, then this must be fulfilled.
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qal fi alkawkab alqawad hukm alawrad ‘Ind alsalaf hokm alfaraid IT’anaha faraid
bililtizam walyahad bilnadri fatagiba iadatuha walfaraid

He said on the pimp planet the rule of Awrad of the predecessors Ruling on the
obligatory prayers because they are obligatory to be adhered and the promises
vowed are to be returned and are obligatory

7% Quoted from the Qur’an (5:1)

Ibid : (48:10)
It is a weak hadith
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wafy kitab altaraif walqasaid awgabtu ‘ala’ almiryd tadartiki ma fatahti min
awradih wazaifth wa‘adam musamahat nafsth fawra malzima ma‘'a ana ma
ya’hudin min alawrad almusalsalat alasnan ya’hudanaha ‘ala’ gihat alnadr
waliltizam wala qail bi‘adam qada’ aliltizamat fa’ida tagarara hada fagad tabayana
ana almasatha ma awgabiiha wainama almustawgaba ‘ala’ nafsih hawa albarid
alahdtu bihadihi aliltizamat wal ‘Ghad walaw awgabt kama fahimaht alma tarid
lagalt yagiba ‘ala’ kil ahad awradna walam yaqalht ahad minham Allah fasagata
hynaidi da‘wa’ almi‘tarid alady fahima bisa’ fahmihi inahiim awgabt ‘afana
Allah min alfahmt alsaqim

In the book Antiques and Poems'”, they are obligated to see the aspirant to

redeem what he misses from his duties and his functions and not to forgive himself
immediately obligatory, even though what they take from the chained teeth they
take on the side of the vow and commitment, and it is not said that the obligations
will not be fulfilled. If this is decided, it has become clear that the Sayks did not
obligate them, but what is required for himself in the follower to take into account
these obligations and covenants. If they were obliged, as the objector understood,
they would have said that everyone should have mentioned us and none of them
said God, and then the compliant’s claim, which he misunderstood, would have
been forgotten.
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73 The author didn’t the citation of the book and not even the title.
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wagayat ma‘ind almasaih anahim dakaru fadylat aladkar waliyargaba alnasu fi
dikr Allah tab‘a I1lsarT'T sala’ Allah ‘alayh wasalam f1 targybth alnas f1 dikr Allah
kama aslafna min alahadit 1a gayr alfahmi wa’ama thtiyar alsayh radya Allah ‘anh
wa‘an abin fi alrukn altany min arkan alwird sigat alsalat alfatth ma‘a anaha tagzi
biay sigat kanat min siyag alsalawat ‘ala’ alnaby sala’ Allah ‘alayh wasalam lama
filha min gawami'T altana’ ‘ala’ rasul Allah sala’ Allah ‘alayh wasalam walian min
riwayattha ma yuatir ‘an sayidina ‘ali radya Allah ‘anh wakarama waghah wakala

The purpose of the Sayhs is that they mentioned the virtue of supplications and that
people wish to mention God according to the legistlator, may God bless him and
grant him peace, in ordering people to mention God as we have already mentioned
from the hadiths, except for understanding and the choice of Sayk, may God be
pleased with him, and on the authority of the second pillar of Awrad form the
Fateh prayer, even though it is fragmented. In whatever form, among the prayers
on the Prophet, may God’s prayers and peace be upon him, for the synagogues of
praise for the Messenger of God, may God’s prayers and peace be upon him,
because it contains the general praise of, the Messenge of God, may God bless him
and grant him peace, and because of its narration, what affects our master is on
God'’s pleasure, his generosity, and all that was mentioned in the Sunnah we said
in it the special and general permission of God Praise
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asl alhiyalat fi yawm algum’at fi kitab alwabil alsayib min alkalim altayib
Ii1‘alamat bin alqayim waqal abu hurayra gal rasul Allah sala’ Allah ‘alayh

_____

walazamah waga alah ra’yﬁhﬁm Wéfy ba‘d alfaz alhadit almustahtiran bidikr
Allah wamii’anat aladyn @I’ bih ytiqal 1stahtar fiilan bikada ida awla‘a bih wazfy
tafsir ahar ida thtara f1 dikr Allah ay katari wa’ahlaka aqrénéhﬁm wahum f1 dikr
Allah t'ala’ ytiqal Thtar élrﬁgﬁl fahuwa muhtar ida sagata fi kalamih min alkibar
walhatr alsagqti min alkalam ka’anaht baqa’ f1 dikr Allah hata’ haraf wa’ankara

ba‘d ‘asr algama at mutasilan ila’ algorab dakira alkalimat alsarifat wtarat alism
almufrad f1 gﬁmﬁ(ﬁf sart  muastahtirn bidikr Allah walhis $ahid bidalika kama la
yahfa’ ‘ala’ aldawq alsalim walima warada ayda an alsihaf ta‘arad ‘ala’ alhag
stbhanahia fi kal Gsbia® fayakiin ahira sahifatih 1a ilaha 1la Allah ma‘a kawniha
sa‘at aligabat fi zawyat walama warada ayda aktiri min dikri 1a ilaha 1la Allah
fakawniha fi sa‘at aligabat dhra® wa’ama dikr alism almufrad fagad gal
almafasiran fi gawlihi t‘ala’ idkara Allah ay idkara lafza hada alism alsarif Allah
wahtwa alism alazim ‘Inda katyr min al‘tlama’

The origin of the cavalry on Friday in the book Al-Wabel Alsayib from the good
words of scholar bin Al-Qayyim'”* and Abu Hurairah said the Messenger of God,
may God’s prayers and peace be upon him, will see the preceding the singles. The
disgraceful hadith of the remembrance of God and its meaning, those who have
been admired by it, it is said that it is disdain for such and such if he is admired
and in another interpretation, if they choose to mention God, that is, multiply and
destroy their peers while they mention God Almighty It is said: Choose the man,
then he is ravished if he fell into his words of oldness and hatred. Falling from the
words as if he remained in the remembrance of God until he got demented and
denied his mind, and he ravished in the remembrance of God Almighty, that he

74 Shams al-Din Abi ‘Abd Allzh Muhammad ibn Abi Bakr ibn Ayyib al-Zur'T I-Dimashq I-Hanbali (1292-1350 / 691

AH-751 AH) or Known as Ibn Al-Qayyim is the author of the book Al-Wabel Alsayib
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cared for him and tempted him. Recklessly and truthfully in the mentioning of the
Hillelah'™ on Friday, if the memory lasts after Friday afternoon connected to the
sunset, mentioning the honorable word and sometimes the singular name in a
group, they became reckless with the remembrance of God and the sense of
witnessing this as it is not hidden from good taste, and when it was also reported
that the newspapers are presented to the right Almighty every week His last
newspaper will be No God but God, even though she is a watch The answer is in a
corner, and when it was mentioned, more than once said, There is no god but God,
so it is in the hour of the other answer. As for the mention of the singular name, the
commentators said in God Almighty’s words: “Remember God,” meaning mention
the name of this honorable name, Allah, which is the greatest name of many
scholars.
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asl masra‘yat aligtima“ lildikr wafy riwayat maslim ‘an abi hiarayrat radya Allah
‘anhi ‘ana alnaby sala’ Allah ‘alayh wasalam qal in Allah malaikatoh sayarato
fudala’ yabtagun magalis aldikr fa’ida wagada maglisa fih dikr qa‘ada wahafa
ba‘dahim ba‘da biagnihatthim hata’ yamlaui ma baynaham wabayn sama’i
aldunya fa’ida tafaraqa‘arga wsa‘ada ila’ alsama’1 fayas’alaham Allah ‘az wagal
wahtwa a’lami min ayna gitim fayaqulin gma min ‘Indi ‘tbadika fi alard
wamada yasaltiny qala yasaltinak ganatak qal wahal ra’aw ganaty qali 1a yarab qal
fakayfa law ra’aw ganaty qala waystagiranak qal wamima yastgirinany qald min
narik yarab qal wahal ra’aw nari qala la fakayfa law ra’aw nari qala
wayastagfiranak ~ fayaqal oad gafarta  lahom wa’ataytthim masa’ald

> Hillelah : is saying La ilaha ila Allah (There is no God worthy of worship except Allah
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wa’agaratihiim mima 1stagari qal wayaqalan rabi fihim filan hata’ inama mar
fagalas ma‘ahum fayaqal walahit gafarta hama alqawmi la yasqa galisathim
mitafaq ‘alayh

The origin of the legitimacy of the meeting for the male and in the Muslim
narration on the authority of Abu Hurairah'”®, may God be pleased with him from
the Prophet, peace, and blessings be upon him said, "Allah, the Exalted, has teams
of angels who go about on the roads seeking those who remember Allah. When
they find some people remembering Allah they call to one another and say, '‘Come
to what you are looking for;" and they surround them with their wings till the space
between them and the lowest sky is fully covered. Allah, the Exalted and Glorious,
asks them (although He is best informed about every thing): 'What are my slave
saying?' They say: 'They are glorifying Your Tashih, Tahmid, Takbir, Tamjid, (i.e.,
they were declaring Your Perfectness, praising, remembering the Greatness and
Majesty of Allah)." He asks: 'Have they seen Me?' They reply, 'No, indeed, they
have not seen You.' He asks: 'How would they act if they were to see Me?'
Thereupon they reply: 'If they were to see You, they would engage more earnestly
in worshipping and glorifying You and would extol You more." He would say:
'‘What do they beg of Me?' They say, 'They beg You for Your Jannah.' Allah says,
'‘Have they seen My Jannah?' They say, '‘No, our Rubb.' He says: 'How would they
act if they were to see My Jannah?' They reply, 'Were they to see it, they would
more intensely eager for it." They (the angels) say, 'They seek Your Protection.' He
asks, 'Against what do they seek My Protection?' They (the angels) say, ‘Our Rubb,
from the fire of Hell." (He, the Rubb) says, 'Have they seen the fire of Hell?' They
say, ‘No. By Your Honour, they have not seen it." He says: 'How would they act if
they were to see My Fire?' They say: 'If they were to see it, they would more
earnest in being away from it and fearing it. They beg of Your forgiveness.' He
says: 'l call you to witness that | hereby grant pardon to them and confer upon
them what they ask for; and grant them protection against what they seek
protection from." One of the angels says: 'Our Rubb, there is amongst them such
and such slave who does not belong to the assembly of those who are participating
in Your remembrance. He passed by them and sat down with them.' He says: 'l also

7 Abd al-Rahman ibn Sakhr Ad-Dausi, better known as Abu Hurairah, was one of the sahabah of Muhammad and,

according to Sunni Islam, the most prolific narrator of hadith.
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grant him pardon because they are the people by virtue of whom their associates

will not be unfortunate’,*”” agreed upon.
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wa‘anh ‘ana abi sa‘1d radya Allah ‘anhtima qal qal rasul Allah sala’ Allah ‘alayh
wasalam 1a yaq'ada gawman yadkaran Allah ila hafathom almalaikai
wagasiyathom alrahmat wanazalat ‘alyhim alsakinat wadakaraham Allah fI man
‘Iindaht rawah muslim qal saydy ahmad zartiq ama algam‘a l1ldikrT fi almitafaq
‘alayh min hadit abi harayra alamr ilah fa’ahada minht gawaz gasd aligtima‘
IT'ayn aldikr biwagh la yastg ta’awiluh alhadit ma galas gawmin maslimin
maglsan yadkarin Allah ila’ ahtr ma mara anafa tim qal falzam gawazuoh bal
nadabaha bisartth na‘am wata’awil altasbih waltahmid waltamgid biltadakar fi
altawhid man ab‘ad alba‘id wata’awilth gayra magbal Iiba‘dih ‘an alafkar hata’ 1a
yahttr biliftar wadalik ‘an maqasid alsar® ba‘id gida afafuham ah dikrah fi algays
alkabir. wahada alhadit kama kan dalila aligttma® Iildikr yakan dalila algahr bihi
kama qal gayr wahid

On his authority, on the authority of Abu Saeed, may God be pleased with them, he
said: The Messenger of God, may God’s prayers and peace be upon him, said that
no people will remember God but their angels are rugged and their mercy is
overwhelmed.A serenity was revealed upon them, and God mentioned them in his
companions,'”® which was narrated by Muslim. Seyid Ahmed Zarrouk said: As for
the gathering of dhikr in the agreed-upon from the hadeeth of Abu Hurairah, the
matter, etc. So he took it from him for the purpose of meeting of the targeted dhikr
in a manner that doesn’t justify his interpretation of the hadith, when Muslim

77 Bukhari and Muslim Book 16, Hadith 1447

178 sahih Muslim Book 16, Hadith 1448
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people sat in a house remembering God to the last of what was mentioned above,
then he said that it is permissible for him to delegate him on the condition of yes,
and to praise, gratification and glorification of God in monotheism from the far
distance. And praising and glorifying the dhikr in unification from the faraway,
and its interpretation is unacceptable for its distance from ideas so that it does not
occur with breakfast, and that is due to the intentions of Sharia is very far away.
This hadith, as was the evidence for the meeting for the male, will be evidence of
speaking out as only one said

DALy S panl 5 U 2 (andl) Ani 8 (5 slal a5yl rlall anl ) v (s Sl JB
zeall (ailly e s Gedh B alia e Haall s Sl o) sl diaiy Glald) b Jaall 43 5
Sl plaiayly seall 15 Sil5 s (aine fliiall gl JU 5 W&l ) Sl agle el 35058 (o G
lelea) Sila s

wagqal al‘alamaf saydi ‘abd alwahid alhag ibrahim al‘alwa’ fi nazmih almisama’
rasd algafil walgam' lildikr walilgiran gara’ bih al‘amal f1 albtuldan. wanasth
alsahih rad almainkar wal ‘Gdr min hafath qad zaharat waya‘ny bilnas alsahih hadit
abu hurayra almuatafaq ‘alayh almadkiar anafa. waqal $ayh almasayth muahanad
babah wa’ankari algahr waligtima* lildikr wahtwa gaiz igma‘a

The scholar Sayid Abdel Wahed Al-Haj Ibrahim Al-Alawi'” said in his systems
called Rushd Al-Ghafal'® and the gathering of remembrance and for the Qur’an in
which work was done in countries. Its correct text is the response of the evil and
the excuse for its concealment has appeared, and the correct text means the hadith
of Abi Hurairah, the hadith agreed upon above. And the Sayh of the Sayhs said
that his door was incongruous and they denied the speaking and meeting of dhikr,
which is permissible unanimously

Dbyl Jaalilpe 5 God el e dld e s a

s 3 pll Slal 4 Gl ey plan ) ol
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Sayid Abdalla Al-Haj Ibrahim Al-Alawi (1739 -1817) is the author of Rushd Al-Ghafil.
The author perhpaps made a mistake while writing the mane of te author of the book because the first name of
the one written on the ms, Abdul wahab and The name written on the actual book, Abdallah is different.

180

79



gara’ ‘ala’ dalk min T°sar sarq wagarba bil ‘amal alintisar

fawaga“ aligma“ ba‘d alhalf fih1 agazi alyawmi diin halaf

It was run for eras
East and West victory comes by working
The consensus occurred after the successor

It is permissible today without opposition
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inzar algays asl masrai‘yat algahr bildikr ‘an abi sa‘id mawla’ ibn ‘abas ahbarah
an raf* alsawt bildikr hin yansarif alnas min almaktaba kana ‘ala’ ‘ahd rasul Allah
sala’ Allah ‘alayh wasalam rawah albihar. wafi natigat alfikei fi aldikr qal fih
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ba‘ad albasmalat walhamdalat salat akramaka Allah ‘ama 1'tadah alsufiyat min
‘aqd halaq aldikrt walhagr bih T almasgid warafa‘a alsawt biltahlill wahal dalik
makriih am 1a. algawab anahii alkarahat fi $ay’T min dalik wagad waradat ahadit
tagtady istthbab algahr bildikr wa’ahadit taqtady alasrar bih walgam’a’
baynahiima ana dalik yahtalif bihtilaf alashas kama gama’a‘ alnawawy bimitlt
dalik bayn alahadit alwaridat bistthbab algahr bigira’at alqir’an  walahadit
alwaridat bistihbab alsar biha tim saqa min ahadyt alistigbal fi algahr nahw hamsat
wahtwa hadyt abh harayrat almatafaq ‘alayh waminha ma ahragaha maslim
waltirmidy ‘ana ma‘awiyat an alnaby sala’ Allah ‘alayh wasalam haraga ‘ala’
halagat min ashabih faqal ma yuglistikim qald galasna lidikr Allah watamhidiiha
ma ahragah alhakim fi sahihih walbayhiqi fi $a‘1b aliyman ‘ana abi sa‘id alhaidri
qal qal rasul Allah sala’ Allah ‘alayh wasalam aktiri dikr rabikim hata’ yaqala
magnin. ‘an aba’ hurayra radya Allah ‘anh ana rasul Allah sala’ Allah ‘alayh
wasalam qal yaqul Allah t‘ala’ ana ‘Ind zan1 ‘abdy b1 wa’ana ma‘ah ida tadakarany
fa’in dakarany fi nafsth dakartih fi nafsy wa’in dakarany fi almala dkrtah f1
mala’ hayr minh@i matafaq ‘alayh qal alsiytty waldikr fi almala’ 1a yakin ila ‘an
gahr

See the army, the origin of the legality of speaking out about Abu Sa’id Mawla Ibn
Abbas. He told him that raising the voice by mentioning when people were leaving
the scripture was during the era of the Messenger of God, may God bless him and
grant him peace.'®* Narrated by Al-Bukhari .In the result of the thought in the
dhikr, he said: After the Basmalah and the Hamdalh, | ask God to grant you what
Sufi used to do in order to circle the dhikr and forsake him in the mosque, and to
raise the voice by cheering, and is that unpleasant or not? The answer is that
hatred is something of that, and there are hadiths which require the desirability of
speaking openly, and hadiths requiring secrets in it and the combination between
them, that that differs with different people, as the Al-nawawi'®* collection
similarly between the hadiths mentioned in the desirability of speaking out in

recitation of the Qur’an and the hadiths mentioned in the desirability of the secret

'8 Sunan Abu Dawud Book 2, Hadith 998

Ab Zakariyya Yahya ibn Sharaf al-Nawawi (1233-1277), popularly known as al-Nawawi or Imam Nawawi, was a
Sunni Shafi'ite jurist and hadith scholar. He authored numerous and lengthy works ranging from hadith, to
theology, biography, and jurisprudence
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in it and then it was stipulated in the hadiths of receptivity in speaking out towards
Twenty-five hadith statements or commitment, including what we mentioned in the
desirability of the meeting for the rememberance. It is the hadeeth of Abu Hurairah
that was agreed upon, including what was narrated by Muslim and al-Tirmidhi
from Muawiya, that the Prophet, peace and blessings be upon him, went out on a
circle of his companions. and he asked: what sits with you, they replied: we sat
down to mention and praise God, and he said that Gabriel came to me, so he told
me that God boasts of how many angels there are faith.'® on the authority of Abu
Saeed Al-Khardah said: The Messenger of God, may God bless him and grant him
peace, said more than mention your Lord until they say crazy'®* .On the authority
of Abu Hurairah, may God be pleased with him, that the Messenger of God, may
God'’s prayers and peace be upon him, said God Almighty says | am when my
servant thinks about me and | am with him. If he remembers me, then if he reminds
me of himself, I mentioned him in myself. and if he remembered me in public, |
mentioned him in a better public than him.*® It is only about speaking out

G155 g JSAL gl gaal |52 5 () s 3 IVl delen 5 SIA (IS Ol 5 4eal Lo 2Ol Uide d
Aany AN 4as 5 el (5 Al Cun seall Cuslal e Bl oS B 55 g Baal5 Ay sy ) sV
) gl LailSd il gall Cilelan g aal 5 3 5an Cpaaiae Cilelea S3gaaly gadd (<3 s A

il il aal g e cilelea S5 GlliSh aal g add Csaa (e ST 6] sgll o ja adails (43 gl
SIG s Al JSE g aal g JSI O g Cum (g g NS dal 5 pad s S e canall il
olad

wafi miftah alfalah ma nasaht wa’in kan aldakirtin gama at falawal fi hagthim in
yarfa‘d aswatahum bildikr ma“ a tawafuq alaswat bitarigat wahidat mawzanat
tim saq min ahadyt algahr hadyt albuhary alamr. waqad $abaha algazali rahimaha
Allah t‘ala’ dikr Sahs wahid wadikr gama‘at mugtami‘in bimuadin wahid
alhuigub ‘an dikr $ahs wahid fakadalik wamin hayt altawab falikiil wahid tawab
dikr nafsih watawab dikr rafagath

183 Sahih Muslim Book 16, Hadith 1450

It’s a weak hadith
Sahih Al Bukhari Book 97, Hadith 34
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In the key to success, what was stipulated, and if the praisers are in group, the first
IS in their right to raise their voices by mentioning the compatibility of the voices in
one balanced way, then it is stipulated in the hadiths of public speaking, Bukhari’s
hadith .Al-Ghazali'®®, may God Almighty’s mercy, likened the mention of one
person, and he mentioned the groups of people gathered together with one muezzin
and groups of muezzins, as if the voices of the muezzins cut off the air more than
the voice of one person, so also mentioning groups on one heart is more influential
in the effect of the blocking than mentioning one person so and so in terms of
reward, each one has a reward Himself and the reward of mentioning of his
companions.

glaaly sy pall (o gaill oda 5a5 ga oaglly JSA plaiayl S e Gld S (5 L
A alaa | gria Jin )5S agild i 8IS L e s am Gall G e oS O W) 4dde 4aY)
O Cr ool Gall slie 53 plSe IS Gy aill 138 d5as ge Al Guaine | e Al L S ¢
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) &) 5o Ly Guld ool 13y iy e 458 g 4l jin il 08 Al 3k e a3

ayuha alqart alkarym fa’ina man ankar aligttma“ lildikr walgahr ma‘a wiagad
hadih alndisiis alasrthat wa’igma‘ alimat ‘alayh ima an yakina ba‘ida ‘an alhaq
ba‘d altara’ ‘an altaraya kalgarinayn fa’inahtm ankari hata’ mana’c  masagid
Allah an yiudkar fiha ismihti  gahra magtami‘in lahii ma‘a wigad hada alnas
wadalik kulah makabarat wa‘itad lilhaq biltaharar bin ana algari® alkarim ida
fahima gam‘ a ma aslafnah min alntsts haq alfahmt yatabayan laht bayana
galiya ana altariga altiganiya ma haragat ‘an tariq alstunat qayd anmilat fayahdir

alayat

Dear reader, whoever denies the gathering of remembrance and by speaking out
with the presence of these explicit texts and the nation’s consensus on him, either
that he is far from the truth after being rich than the chandeliers like the corners,
they denied until they prevented the mosques of God that mention his name in
public together to him with the presence of this text and all this is a symbiosis and

186.Hémid Muhammad ibn Muhammad at-Tisiyy al-Gazally; Latinized Algazelus or Algazel; (1917-1996) was a

Persian, philosopher who was one of the most prominent and influential Muslim philosophers, theologians, jurists,
and mystics, of Sunni Islam.
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a right to the truth so let it be translated. So that the honorable reader, if he
understood all of the texts that we have already explained, clearly indicates to him
a clear statement that the method of Tijaniya did not come out through the Sunnah
under an iota, then he will be presented to him by saying, Exalted be He, and if a
punk comes to you with a report™®’, then show the verse etc.

¥7 Quoted from the Qur'an (49:6)
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CHAPTER FIVE

5. Conclusion and Recommendation

The emergence of Gibe Oromo monarchial states and their Islamization is a
phenomenon of the 18th and 19th centuries. The Islamic fervor in the second half
of the nineteenth century especially in Gimma provided a fertile ground for the
flourished Islamic education and culture. Many scholars from all over the Muslim
areas of Ethiopia moved to the Gibe states pursuing their Islamic education. This
resulted in a large amount of Islamic literature which is mostly ignored by
academic researches.

In this thesis, the researcher has tried to present the contribution of a Gimma
scholar Sayh Mahmmiid Sulayman, to the fund of Gimma Arabic literature with
particular focus on his work on minhag alsawab (The Path of Rightfulness). Sayh
Mahmmiid Sulayman was a brilliant intellectual cleric who contributed greatly to
shaping the cultural, religious and notably the social structure of his community.
His works attest to his familiarity with a broad range of religious, genealogical and
historical knowledge. The fact that one humble Gimma scholar tried to challenge
an international scholar and mufti (Islamic jurist) describes the wideness of his
knowledge. Besides, his Arabic language use is similar to the classic Arabic used
during the Islamic enlightment period.

The Sayh is also a herbalist and an exorcist. He used to treat some modern medical
diagnosis that the modern medicine did not find a legit treatment till now such as
blood cancer and autism. In addition to that, the Sayh tried teaching his medical
knowledge to everyone who is willing to learn from him alongside their education
in tariqa.

Since Sayh Mahmmiid ‘s tomb is still visited by the followers of the Tijaniya, the
extent of his influence on the society is clearly visible.

Some of the final findings in this thesis are that, the researcher had tried to show
the biography of Sayh Mahmmiid Sulayman as well as his literary contributions.
Accordingly, his Arabic manuscript was philologically analyzed. And also the
literary reflections of Sayh Mahmmiid’s manuscript have been investigated under
study from philological view. In fact, the core idea of the manuscript had been
selected and translated from the original (Arabic) language, into English.
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Moreover, Sayh Mahmmud as a religious leader, the study of his personality has
shown us the enormous contributions of Muslim traditional scholars to the national
heritage in general. His literary production shows the continuity of the literary
heritage from the earliest period. This book can be used as a reference and
evidence to persuade anyone who is against the Tariga Tijaniya

The general content of the manuscript deals with a feedback of the book mustaha
alharf algani fi rad zalaqat altigani algani by Sayh Al-Jikeni Al-Shangti. He
criticized the author of this book together with the content of the book. He also
used some notable books written by scholar in the muslim world as a reference to
prove his point. The ms also deals with praising Allah and sending blessing to the
Prophet in congregation and with louder voice. It also defends the Tijani way
sscholars.

Recommendation

It is a known fact that ever since philologists began search in Ethiopia, some
important manuscripts has been studied properly. Nevertheless, this kind of
research can only be successful when the ms are kept under good condition. The
researcher has found some difficulties to conduct the research and listed them as
such
e The manuscripts are mostly distributed among wider sectio of the society
thus, makes it unattainable to acquire all of the manuscripts for the study.
Therefore, it is recommended that the department of linguistics and
philology should attempt to collect ms from individuals and keep them in
IES Library microfilmed for further study.

e The other problem is that Ethiopian historical manuscripts are exported by
illegal means. As a result, it is essential to recommend that the government
should control such illegal acts in collaboration, with the families and
preserving the achievements of traditional scholars of the country.

e The Gibe area, specifically, Gimma has been a home for numerous scholars.
Yet the researches done on this area are insufficient. In my opinion the
literary resource of the Gibe area needs deep academic researches. My
research can open the gate to use the area as a source of manuscripts.
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e The current occurance of corona virus has created travel problem for the
researcher while acquiring the manuscripts and interviewing the informants
diffucult.

e Lastly, the researcher would like to recommend that, the department will
give priority to students in helping them with a useful material and financial
support in their field works because the university’s refusal in funding
researches made by self-sponsored students has its own significant impact
on the quality of research.
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Appendix |

List of Informants

No | Name Age | Date Location Remark
1 | Abdulkerim Abbaa |56 |19/01/2020 Gimma He is a
garo (pele) historian. He is
also relative of
Donocho
AbaMacha
2 | Abbaa Jabal Abbaa |65 |24/01/2020 Walataa He is the son of
Machaa Town Donocho
AbaMacha.
Most of the
Mss were
found with
him.

3 | Abbaa Jabel Sayh |84 |17/5/2020 Gimma He is a

Yasuf companion and
a friend of
Sayh
Mahmmud
Sulayman. He
helped us by
finding copies
of some
manuscripts

4 | Mohammedamin 78 | 12/03/2020, Gimma He is their

Abbaa Foogi (Abbaa 19/03/2020 reader and

nuura ) phonecalls companion.
Whenever there
IS a new book ,
he will read for
them.

5 | Hussein Dawad 53 | 24/03/2020, Wollaga He is one of the
15/05/2020 student of
phone calls Donocho. List

of all books

written by them
iIs found with
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him.

Negusie Abbaa Jabal

52

3/01/2020

Gimma

He is also one
of the student
of  Donocho.
He told us
about all the
Seyh’s miracles
and sent copies
of some
manuscripts.

Zakir Abbaaboor
Shekii

64

13/08/2020

Gimma

He first met the
Sayh as a
patient.  After
recovery he
decided to stay
and serve the
Sayh while
learning the
religion  from
him.
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Appendix 11

éayb Mahmmiud Sulayman
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