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Abstract 

 

This thesis inquires the contributions of Šayḫ  Mahmmūd  Sulaymān to  Islamic 

education in general and Sufism in particular. It is a reconstraction of his 

biography, an analysis of his available works and a content description of a 

manuscript composed by the Šayḫ    

The thesis deals with the biography and works of a prominent Muslim scholar who 

worked throughout his life for the betterment of the Muslims and the literary works 

related to this people. In fact, this thesis is devoted to one of his works which 

demonstrates the intellectual acumen and religious sagacity of Šayḫ  Mahmmūd  

Sulaymān. He as a religious scholar generally and deeply reflect the culture and 

wisdom of his people giving emphasis to the importance of education and religious 

faith as a powerful means for those in search of guidance and purpose of life.   

The thesis shows what truly motivated Šayḫ  Mahmmūd  Sulaymān  and what 

ultimately dominated his literary works. Through many years of selfless efforts, 

Šayḫ Mahmmūd Sulaymān  had brought his immense skill, energy, dedication, and 

motivation to develop literacy among the Muslim society of  Ğimma . To this effect, 

he produced works on the teachings of Ṭāriqā  āl-Ṭiǧāniyā. He was also one of the 

leading personnel in disproving and commenting on the critiques of Ṭāriqā  āl-

Ṭiǧāniyā. Besides being a religious scholar, Šayḫ Mahmmūd Sulaymān excelled in 

herbal medicine and exorcism which helped him gain considerable respect in  

Ğimma  society. In addition to that, coming from a royal family, the Šayḫ  was able 

to immensely motivate and guide the people. He is, thus, considered as one of the 

most influential people in the history of  Ğimma . As a philological work a content 

analysis and philological description of the manuscript are modestly treated. 
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Abbreviations 

Ms= manuscript 

Mss= manuscripts 

AH= After Hijra 

PBUH= Peace Be Upon Him 

fl.= folio 
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1. Arabic Transcription 

Arabic consonants  Transcription       

 Ā آ,ج

 B خ

 T ش

 ṯ ظ

 Ğ ؼ

 ḥ ـ

 ḫ ل

 D و

 Ḏ ي

ٌ R 

َ Z 

ِ S 

ٔ Š 

٘ ṣ 

ٜ ḍ 

٠ ṭ 

 Ẓ ظ

 ʿ ع

 Ġ ؽ



VIII 
 

 F ف

 Q م

 K ى

ٍ L 

ّ M 

ٕ N 

ٙ H 

ٝ W 

١ y 

 ẗ ز

 

 

Arabic Vowels:  

Vowels Phonetic symbols 

- Ā 

, Ū 

_ Ī 
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2. Afaan Oromo Sounds Transliteration 

Long Afan Oromo vowels are also transliterated into its equivalent English 

vowels: 

Afaan Oromo Vowels Its equivalent 

 Aa Ā 

 Ee Ē 

 Ii Ī 

 Oo Ō 

 Uu Ū 

 
I used Qubee Afaan Oromo for Afan Oromo words. For non-Afan 
Oromo speakers I put here its equivalent transliteration in the 
following table. 
 

Afaan oromo Consonants Its equivalent 

C  ɗ 

Dh Č 

Ny Ň 
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CHAPTER ONE 

INTRODUCTION 

1.1. Background of the study 

Every community in the world has its own culture, language and belief system and 

has different ways of keeping and transmitting their culture to the next generation. 

This culture is mainly transferred through two main ways: one is oral; the second is 

through written documents. Ethiopia is rich in both oral and written legacy. But 

relatively little systematic study has been done and much is yet left for researchers. 

Ethiopia is a pioneer country in welcoming Islam. Five years have passed since 

Mohammed's message was announced that the first Muslim migrants arrive in 

Ethiopia. This event enhances the gradual spreading of Islamic centers of learning 

in different parts of the country.
1
 The Islamic centers are a reason for the 

production of manuscripts, since Arabic got high prestige among Muslim 

communities. Although Arabic manuscripts are produced by many scholars only 

few of them are known. Most of the manuscripts exist in the hands of the 

individuals. 

Muslim scholars throughout the world use Arabic regardless of their ethnic and 

national differences. Muslim scholars in Ethiopia too have been using Arabic and 

write various Arabic and ʿāǧamī (local language in Arabic script) texts. The genres 

of Arabic and ʻağamī legacy of Ethiopia comprise theology, jurisprudence, Arabic 

grammar, morphology, medicine, rhetoric, prosody. Biographical work is a rare 

contribution. The development of the Ethiopian Arabic philological studies, and 

findings between philologists and historians will certainly enrich our limited 

knowledge about the history of Islam, Islamic literature and literary heritages in the 

country.
2
 

In fact, the Muslim scholars of Ethiopia have been using the Arabic language for 

the teaching learning process, over the centuries, the present philological study of 

an Arabic manuscript of the important Ethiopian scholar, Šayḫ   Mahmmūd 

Sulaymān of Ğimma entitled kitāb Al minhāǧ ālṣāwāb (The Path of Rightfulness) 

is one of those precious relics, with merits, investigation to show scholar’s 

                                                           
1
  Abbink 1998:111 

2
 Bulletin of philological society of Ethiopia,2006.(p56). 
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significant contribution to the history of the Ğimma Oromo. The original 

manuscript of kitāb Al minhāǧ ālṣāwāb was found in the hands of the writer’s son. 

Islamic Literature of Ğimma 

In Ethiopia, areas like Härär, Wällo, Ğimma and Arsi are most often thought of as 

rich in Islamic literary heritage. In terms of religious literature written in Arabic, it 

is clear that a large volume of different kinds of manuscripts can be found in 

Ğimma. By contrast, Ağamī manuscripts seem few in number. “Oromo scholars 

in Ğimma produced only a modest amount of religious literature in their own 

language… few Oromo scholars produced religious poetry in their own language

” (Mohammed Hassen 1990: 159). 

 

1.2. Statement of the problem 

Every community in the world has its own culture, language and belief system and 

has different ways of keeping and transmitting their culture to the next generation. 

Our country Ethiopia is characterized as a country with diversity of ethnic groups, 

religions and languages which has ample amount of written tradition in Ge‟ez, 

Arabic and other languages that afterwards shaped the identity of Ethiopia as 

multi-cultural religious country. These useful resources are peculiar for this 

country in comparison with other African countries
. 
But relatively little systematic 

study has been done and much is yet left for researchers.
3
 

Ethiopia is a land of both Ge‟ez and Arabic texts. When we compare the Ge‟ez 

texts with the Arabic texts, a great many Ge‟ez texts have been collected, 

catalogued and microfilmed and their historical and cultural values explained.
4 

On 

the other hand, relatively little has been done on Arabic manuscripts; most of the 

Arabic and ʿaǧamī texts are dispersed in the possession of individuals and only few 

of them are collected in public institutions. It‟s therefore, not debatable that the 

study of Islamic manuscript of Ethiopia came latter. 

                                                           

3
Lapiso Delebo(2003).Introduction To Ethiopian History, pp.38 

4
 Hassen Muhammad Kawo (2008). The contribution of Šeikh Muhammed Jaju (Abi Al-Mahasin 1894-1956) to 

Arabic literature in Arsi. Unpublished MA thesis, Addis Ababa University.pp.13. 
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Arabic language played an outstanding role and influence not only among 

Muslims of Ethiopia but also Christians of Ethiopia. Because of strong relation 

with Arabian countries, The Muslim community throughout Ethiopia like their 

Christian counter parts have contributed in various fields of human endeavor 

towards the development of Ethiopian society and have had a great impact on 

its history, through the precise nature of this contribution and impact has not 

unfortunately been recognized and studied. This neglect constitutes a major gap 

of knowledge about Ethiopia‟s past. Such a gap needs to be filled in with 

whatever material could be derived from. There is strong indication suggesting 

the existence of Ethiopian written and oral literature.
5 Searching for unexplored 

collections of manuscripts in Ethiopia, digitizing and cataloguing already 

located collections are the main tasks for which the very few scholars of this 

field are requested.
6
 

As  we know, the Islamic educational system and culture dominantly in Arabic 

language started right from the migration of the followers of the prophet 

Muhammad (PBUH) to Ethiopia  (615 AD) and has persisted ever since.  

Even though many of  the Ethiopian traditional Muslim scholars, had a very 

sound knowledge of Islamic, and secular knowledge including  theology, 

grammar, classical  literature, law, philosophy, history and astronomy 

unfortunately all these important knowledge were not yet studied. The literacy 

which these scholars possessed and their associated culture was generally 

confined to a minority segment of the community, yet their intellectual 

achievement was nonetheless impressive. 

The researcher hopes all the problems which were mentioned above will be 

solved, if the academic community works towards diversification of the sources 

in documentation of Ethiopian manuscript tradition. The present contribution is 

aimed at bringing this fact to the attention of specialists.  

                                                           
5
 Hussein Ahmed(1982). “Ethiopian Islam: A Review of the Sources, “Paper Presented to the International 

Conference on Ethnography and History in Ethiopian Studies. Addis Ababa, IES, pp.12 
6
 Allesandro Gori(2016)Some Observation On Composite and Multiple-Text Manuscripts in The Islamic Tradition Of 

The Horn Of Africa. Ed./ Michael Fredrich; Eosima Scharke. V.9 Berlien Boston, pp.155-169 
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Coming to Šayḫ Mahmmūd Sulaymān, he was known for his great impact on 

Islamic education in Ğimma, however, there are no academic works that dealt 

with his works and literary contributions.  

The thesis will contribute in filling the gap and introduce the manuscript of the 

Šayḫ to the academic world by giving basic information on the following 

problems. 

1. Where is the location of the manuscripts written by Abba Macha? 

2. What is the social, cultural and educational background of Abba Macha? 

3. What is the general description of the manuscript? 

4. What is the content of some selected manuscripts? 

5. What is the main significance of the manuscripts for Ethiopian literature 

in Arabic? 

 

1.3. Significance of the study 

Šayḫ Mahmmūd Sulaymān is a prominent Muslim scholar who worked 

throughout his life for the betterment of his society. He, as a religious 

intellectual generally and deeply reflect, the culture and wisdom of his people 

giving emphasis to the importance of education and religious faith as a 

powerful means for those in search of guidance and purpose of life.   

It is very important to show some of the Ethiopian literate society which were 

not studied well for a long period of time due to lack of attention from scholars. 

For this reason, the researcher planned to introduce selected literary works of 

Abbaa Machaa, the prominent figure of Ğimma from the royal family and to 

notice what other researches done in this valuable resource. His collection as 

any Arabic literature of Ethiopia is found in manuscript that remain until now 

unpublished, except few, even unnoticed or forgotten in private or public hands 

all over the country. 

The thesis shows what truly motivated Šayḫ Mahmmūd Sulaymān and 

ultimately dominated his literary works. Through many years of selfless efforts, 
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Šayḫ Mahmmūd   Sulaymān had brought his immense skill, energy, dedication, 

and motivation to develop literacy among the Muslim society of Ğimma. To 

this effect, he produced works on the teachings of Ṭāriqā āl Ṭiǧāniyā . He was 

also one of the leading personnel in disproving and commenting on the critiques 

of Ṭāriqā āl Ṭiǧāniyā . Besides being a religious scholar, Šayḫ Sulaymān 

excelled in herbal medicine and exorcism which helped him gain considerable 

respect in Ğimma society. Coming from a royal family, the Šayḫ was able to 

immensely motivate and lead the people, thus, considered one of the most 

influential people in the history of Ğimma. As a philological work a content 

analysis and linguistic description of the manuscript are modestly treated.
7
 

 

1.4. Objectives of the study 

 

The general objective of this project is to introduce written literary experiences of 

one of the least studied areas of south western part of Ethiopia that is the old 

kingdom of Ğimma Abajifar.  

The specific objectives of the paper were:- 

 To introduce unknown prolific scholar who dedicated a lot to Ethiopian 

literature in Arabic by giving information about their social, cultural and 

educational background of the writer, and the general and content 

description of the manuscript.  

 

1.5. Literature Review 

Islam in Ethiopia was considered as a pagan cult and was conceived to have played 

only a minor role in the modern Ethiopian state. As a result, the culture of Muslim 

society was neglected and we see local and foreign scholars focusing primarily on 

Christian literature and history in Ethiopia.
8
 Although some scholars consider that 

Islam and Islamic literature is a recent phenomenon in Ethiopia, Muslims have 
                                                           
7
 Ibid. 

8
 Braukamper (2004). Islamic History and Culture in Southern Ethiopia: Collected Essays.  MÛnster-Berlin-

Hamburg-London-Wien: LIT Verlag,  pp.5 
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been well established in the country since at least the 13th and 14
th

 centuries, 

which shows a remarkable literary presence in the country.
9
 

 

The expansion of Arabic and ʿAğamī literature is directly or indirectly connected 

with the consolidation of Islam. Ethiopia has been in in close contact with the Arab 

world even before the advent of Islam.
10

  

 

There was close relation between Ethiopia and Egypt, especially with the Coptic 

Church, which resulted in a lot of literary production in Geʾez consisting of 

translations from Arabic works used by the Coptic Christians of Egypt.
11

 Gori 

remarks on the importance of Arabic texts for Christian history and also explains 

the relation that Ethiopia had with Egypt.
12

 Gori also mentions the dialogue 

between Kassa, later Tewodros II, and his teacher, the monk Abba Gabra Masih, 

explaining the agreement between them about the importance of learning Arabic 

for national and cultural purposes.
13

 

 

The pioneer writer about the history of Islam and Arabic manuscripts in Ethiopia 

was Enrico Cerulli, who made a great contribution by collecting and introducing 

Arabic Mss. which he translated and edited.
14

 Since then, the contribution of few 

Muslim clerical scholars has been dealt with by some native and foreign scholars. 

Most of the scholars working on North-eastern Africa – with few exceptions such 

as the Italian Enrico Cerulli1 – devoted their attention to Christian Ethiopia or to 

the unwritten cultures of the local peoples (perceived and qualified as purely 

‘African’), and did not consider Islam as a field of research.
15

 Until now, only a 

small group of Arabists and Ethiopianists such as Enrico Cerulli and Ewald 

Wagner have employed Ethiopian Islamic written production as a source for the 

study of Ethiopian Islam.
16

 

 

 

                                                           
9
 Hussein Ahmed (1982). Ethiopian Islam: Review of Sources. The Seventh International Symposium on history and 

Ethnography of Ethiopian Studies. pp.209-210 
10

 Erlich (2007). Saudi Arabia and Ethiopia: Islam, Christianity and Politics Entwined,Lynne Rienner Publisher 
11

 Ferguson (1971). Language Structure And Language Use. pp. 6 
12

 Gori ()Encyclopedia Aethiopica, v. 3, pp.744 
13

 Hassen Mohammed Kawo(2008).(11) 
14

 Ibid pp.11 
15

 Ibid 
16

 Adday Hernandez Lopez.Transfer of knowledge in Twentieth Century Muslim Ethiopia: The Library of alŠayḫ al-
Ḥāǧǧ  Ḥabīb from Wällo Aethiopica 20. pp.106-128 
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Gori (2006: 3) lists some foreign scholars who collected some Arabic and ʿaǧamī 
Mss, from different areas of the country. The German scholar Hans Martin 

Schlobies collected 22 Arabic Islamic Mss. and a few ʿaǧamī, especially Silṭi, 
which are now kept in the archives of the Berlin- Brandenburgische Akademie der 

Wissenschaften in Berlin. E. Wagner collected some Arabic Mss. from Harar and 

published most of them. The Dutch scholar A.J. Drewes collected some Arabic 

Mss. in a private collection. Gori adds, referring to Dobronravin (2003), that 

There are unstudied Arabic and ʿaǧamī Mss. that are kept in the, St. Petersburg 

Institute in Russia.
17

 

 

The following are some recent philological theses, at the MA level, conducted at 

Addis Ababa University on Arabic and ʿaǧamī Mss. of Ethiopia. The following are 

studies done recently since 2007: 

 

1. Kemal Abdulwehab (2007) discusses ʿaǧamī Mss of Šayḫ Talha Ja‛far. In his 

work he explains about ʿaǧamī literature, especially Amharic ʿaǧamī, listing 

18 Amharic ʿaǧamī Mss by Talha Ja‛far though he restricts his philological 

and linguistic study to nine of them. 

2. Nuredin Delil (2007) discusses the contributions of the Šayḫ of Abret. He 

collected and analyzed Arabic Mss of the Šayḫ and gives physical and 

content description of all of them. 

3. Hassen Muhammad Kawo (2008) writes on the literary contributions of 

Šayḫ Muḥammad Jaju. He collects and describes his Mss with philological 

description. 

4. Remedan Ahmed (2008) explains the contributions of Šayḫ Sayyid Kemal 

with philological and content description. 

5. Fathulbari Muhammadnur (2012) explains the literary contributions of Šayḫ 
Ibrahim Affuso. He gives philological and content description for seven 

short Arabic and Alaaba ʿaǧamī Mss of the Šayḫ. 

6. Kemal Ibrahim (2012) catalogued 52 Arabic Mss of the Seddeqyyu Mosque, 

Ğimma zone and described their physical and philological features. 

7. Endris Muhammad (2007: 6-7), MA thesis explains the literary contribution 

of Šāyẖ Seid Muhammed Sadiq (1897-1977).   

8. Makida Abdurahman (2014) Catalogue Of Some Selected Arabic 

Manuscripts in Dr. Jeylan Kadir Private Collection 

                                                           
17

 Gori (2006: 3).ibid 
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There are a number of Arabic and ʿaǧamī Mss, now more than 300 that are found 

in the Institute of Ethiopian Studies (IES), although there are also many Arabic 

Mss that are found in different individual collections and in some centers of 

Islamic learning all over the country. 

 

The following are list of some of the philology researchers who had been 

conducted on various Muslim Oromo scholars under the department of linguistics 

and philology. 

 

1. Abdul Selam Muhammed (2008): Šeikh Hussein Kimo’s (sultan Husein’s) 

poetry manuscript and its cultural importance for the Arsi Oromo. 

2. Abdallah Kedir Ahmed (2009): The ‘Ajami Oromo interpretation of 

Ajurumiyya. 

3. Adnan Muhammed (2008) Analysis of Arabic manuscripts of Šeikh 

Mohammed Rašid. 

4. Hassen Muhammed Kawo (2008): The contribution of Šeikh Muhammed 

Jaju (Abi Al-Mahasin 1894-1956) to Arabic literature in Arsi. 

5. Muhammed Hakim (2007): A philological inquiry into Šeikh Ahmed Šeikh 

Siraji’s Birille Safa (‘Ajami-Oromo) Manzumah. 

6. Nuredin ‘Abda (2009): The Arabic numerology manuscripts of Šeikh 

Muhammed ‘Aman Hadaga of Arsi. 

7. Remedan Ahmed (2008): The Biography and selected Arabic manuscript 

works of Šeikh Sayyid Kemal (1984:1951). 

 

 

As discussed above, there are a few manuscripts done on Islamic manuscripts. In 

fact, it is too difficult to find researches done on Arabic Mss., especially in Ğimma. 
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As a result, there are relatively less studies done in Ğimma area. The available ones 

written on Islam and Islamic History and Culture in Ğimma: 

 

1. Abir Mohammed(1965): The Emergence and Consolidation of Monarchies 

of Enarea and Ğimma in the first half of the 19
th
 c Journal of African 

History 

2. Antonio Cecci (1885) Da Zeila alla Frontiere del Kaffa, 3 vol 

3. Guluma Gamada (1984) Islamization of the Gibe Region, Southwestern 

Ethiopia from c 1830 to the Early Twentieth. Journal of Ethiopian Studies 

4. Herbert S. Lewis (1965), A Galla monarchy: Ğimma Abba Jifar, Ethiopia, 

1830-1932. 

5. Minako Ishihara (1995) Report on the Islamic Religious Activities and Folk 

Belief in the Ğimma Area.  

6. Mohammed Hassen(1990) The Oromo of Ethiopia: A History 1570-1860 

The other researchs done on philology and manuscript studies are:  

 

1. Kemal Ibrahim (2012) catalogued 52 Arabic Mss of the Seddeqyyu Mosque, 

Ğimma zone 

2. Gori(2013-2018) project IslHornAfr: Islam in the Horn of Africa, A 

Comparative Literary Approach 

 

However, there is no any other philological work regarding the collection of Šayḫ 

Mahmmud Sulaymān  and the Mss. under his custody have not yet been referred to 

by Ethiopian as well as foreign scholars. The only work which can be related to the 

Šayḫ is Minako Ishihara’s research named Beyond Authenticity: Diverse Image of 

Muslim Awliya in Ethiopia. (2010). Ishihara studied the case of Al-Faki Ahmed 

Umar(d. 1953) which happens to be the teacher of  Šayḫ Sulaymān. The research 

mentioned the Šayḫ as a student of Al-Faki.  Therefore, it can be used as a 

reference in the narration of the Šayḫ’s biography.  
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Islam in the Horn of Africa, a project which was led by Gori, Allesandro digitized 

some letters sent to Abbaa Machaa. The database of Islam in the horn of Africa has 

been helpful in this regard.
18

 

 

There are complete lacuna of research on Šayḫ Mahmmūd Sulaymān which 

initiates the researcher’s curiosity to explore his untouched manuscripts. 
 

This research is a humble contribution into our knowledge of Islam in Ethiopia in 

general, and Ğimma in particular giving emphasis to the impact of Šayḫ 

Mahmmud’s contribution on this regard.  

 

To conclude, this research might act as initiator of a new enterprise work in the 

field of manuscript analysis by giving an important data about Arabic Ethiopian 

manuscripts for further philological, historical, social, cultural studies written by 

Šayḫ Mahmmūd Sulaymān. 

 

1.6. Methodology 
 

The research is a descriptive research mainly focusing on describing the literary 

works of Abbaa Mechaa.  

 

 The researcher collected the data from libraries and religious centers. 

This is supported by interview of different people to enrich the research.  

 Data gathering instrument and methodology based on qualitative 

methodology.   

 Observation mainly helped the researcher for validity as it helped him to 

get empirical data. 

 

 

1.7. Scope and Limitation 

 
The research covers the general features of the manuscript which contains the book 

that the researcher decided to study deeply. The research mainly focuses on the 

book entitled kitāb Al minhāǧ ālṣāwāb (The Path of Rightfulness) by providing 

information about the physical features and the content of the book. 

 

It is obvious that any research has been limited by different reasons and obstacles. 

                                                           
18

 Islhornafr.tors.ku.dk 



11 
 

Although, the researcher expect that this would happen those kinds of reasons 

which affect the study of this thesis. Accordingly, unavailability of a study 

previously conducted on the subject, time constraint, the business of the informant 

and this has affected the oral information and as well as the unwillingness of the 

informant to give more information about the background of the Šayḫ and even 

giving up the original Ms. because of their fright about losing the treasured 

manuscript, besides, the current medical case of the country has also brought travel 

bans were the main limitations of this study which forced to limit my description 

on what exist in my hand.  
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CHAPTER TWO 

2. Islamic Education Among the Oromo of Ğimma 

 2.1. The Oromo 

    The Ğimma Oromo people are one of the most numerous in Africa. 

Geographically, their territories extend from the highlands of Ethiopia in the north, 

to the Ogaden Somalia in the east, to the Sudan and to the Kenyan border in the 

south. 

    Since census data is not reliable and sources differ it can be estimated that there 

are probably thirty million people whose first language is Oromo (afaan Oromoo) 

and who recognize themselves as Oromo.
19

 

    The Oromo, who ethnically belong to the Cushitic people, expand into several 

cultural and dialectic subgroups. Oromo as a language is seen to be East Cushitic, 

whereas the Oromo people as an ethnic group are categorized in different Cushitic 

classifications. 

    To make things even more complicated, scholars in recent Oromo studies put 

more emphasis on social and cultural creation of identity that focuses on the 

construction and spread of the idea of an ethnic community emotionally charged in 

search for self-identification.  This requires the researcher to make a clear 

distinction between distribution of nationalistic ideas and certain cultural and 

anthropological patterns of sharing and values setting them apart from others. 

There is a generally accepted theory based on oral traditions of Abbaaa Jobir 

Abbaaa Duula that the Oromo came from the west and crossed the river of their 

country which is called Galan, to the frontier of Bali (Bale) in the time of Atsē 

Wänä Sägēd
20

.  

                                                           
19
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    Theories like that of the Amhara court historian Aläqa Tayä, who claimed the 

Oromo migrated in the fourteenth and sixteenth centuries from Madagascar and 

Asia via Mombasa are simply lacking any evidence or delivering evidential 

credibility.  In fact, From the Bale region the Oromos started their migration to 

different parts of the horn of Africa, including the Ğimma region.
21

 

2.2. The Gada System 

    The Gada system represents a most complex system of ranking authority and 

decision-making for the entire local society.  During and after the time of 

migration, the segmented Oromo society was stratified and controlled by the Gada 

system.
22

 

    Mohammed Hassen describes in detail the origin of the name.   

   The Gada system is a system of classes that succeeded each other every eight 

years in assuming military, economic, political, and ritual responsibilities and 

duties. Each class remained in power during a time period of eight years ( gada), 

which started and resumed with formal celebration of transferring power.  All male
 

members of the Oromo society were classified into generation sets and gada 

grades.  The full circle of gada was ten grades. 

Table 1 Gada system: 

 

Name of the Gada 

class 

 

Gada time grade 

 

Age 

 

Traits 

 

Dabbaalle 

 

1 

 

1-8 

 

children, nursed 

by their parents 
 

Gamme ( Folle) 

 

2 

 

9-16 

 

children, who are 

dependent on their 

                                                                                                                                                                                           
 

 
21

 Ibid, p:6 
22

 Dinsa Lapisa(1975) Abbaa Jobir.The Gada System of Government and Sera Cafee Oromo. MA Thesis,. AAU 
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parents 
 

Kusa (Kondala) 

 

3 

 

17-23 

 

adolescents, who 

are prepared for 

their future tasks 
 

Rabbaa ( Ruba) 

 

4 

 

24-32 

 

young men, who 

participate in 

political and 

spiritual life, but 

do not possess the 

right to vote  
 

Gada 

 

5 

6 

 

33- 40 

41-48 

 

These classes are 

completely 

independent of 

their parents, they 

execute political 

and spiritual 

power and are 

decision makers 
 

Yuba  

(first) 

(second) 

(third) 

 

 

7 

8 

9 

 

 

49-56 

57-64 

65-72 

 

respected 

members of 

political power, 

they contribute to 

society as advisors   

 

Gada mogi 

 

10 

 

73-80 

 

the members of 

this group leave 

the active life of 

politics , they are 

declared socially 
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dead, the voting 

rights are taken 

and the possession 

is transferred to 

their children 

 

 Sources: Claudia Launhardt 1993
23

, Paulos Daffa 1984
24

, Asmaron Legesse 

1973
25

. 

    The Gada system carried to some extent political significance. During each 

period twelve honorary titles were given to members.  Persons who were 

charismatic or especially gifted were awarded with a specific title. 

The Gada system and the qallu system weakened and finally failed for several 

reasons, which   were  mainly internal aspects that contributed to abolishing the 

Gada system
26.  

 

2.3. The Gada System in Ğimma (Odaa Hullee) 

Odaa Hullee has spread around Ğimma area in between the year 1730 and 1738.  

When the main Gada started spreading out, one section of them came and settled 

around North Shawa by the name Odaa Bisiil Oselee (Odaa Mecaa).  This became 

the reason for the establishment of the four Gadaas
27

: 

 Oromoo Shawaa 

 Oromoo Wallagaa 

 Oromoo Illubaboor 

 Oromoo Ğimma 

                                                           
23
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24
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25
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26
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27

 Abdulkerim Abbaagaroo, Gutama Zayid, Miliyoon Tigist, Kamil Mohammed (2010) Odaa Hullee Sirna Gadaa 
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The Gada around the Ğimma area is called Odaa Hullee, established by people 

called Seddechaa. It was established around Laloo beyyemme and choollee 

beyyemme, 130 km from Ğimma. Nine clans were involved during the 

establishment, Abbukaakkoo, Abbulluu, Agaloo, Badii, Billoo, Diggoo, Harsuu, 

Laaloo and Qoree. Baabo Koyyee takes the credit in organizing the Odaa and 

Abbaa Dibbaanoo legistlated all the rules that were needed for the establishment. 
28

 

As mentioned before, the Gada grades change every eight years and until this 

festival arrives, all areas created a small Gada system to help them stay 

coordinated.
29

   

The spiritual place where the festivals occur is called Ardaa Jilaa. It is where all 

important decisions are made.
30

 

No.  The Ardaa Jilla Name  People  Location  

1 Odaa Hamdoo Noonnoo  Noonnoo Beenjaa 

2 Odaa Tunjoo Limmuu  Limmuu Saqqaa 

3 Odaa Seenqaa Gommaa Gommaa 

4 Odaa Maayii Geeeraaa Geeraa 

5 Odaa Goopha Guumaa Saxxammaa 

6 Caffee Doqqee Cooraa Botor Cooraa Botor 

7 Tumaa Odaa Diimaa Caffee Sadachaa Omoo Naaddaa 

8 Odaa Baaqil Magaalaa Ğimmaa Oromoo M/Ğimmaa 

 Source: Odaa Hullee Sirna Gadaa Jimmaa (2010) 

The uniqueness of the Ğimma arose from the fact that a woman has became the 

Aba Gada of the system. She is called Makko Horee. One of the things changed 

                                                           
28
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29
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30

 Ibid: 41 
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during her reign is the recognition given to craftsmen. She is also the one who 

spread the culture of hospitality in Ğimma.
31

  

But After the year 1738, when the state started developing in trade and private 

ownership, the Abbaa Duulaas began  to widen their power over the soldiers, 

courts and prisons and began to collect wealth. As a result, The Abbaa Duulaas 

ceased obeying the Abbaa Gadaas which resulted in lawlessness. Consequently, in 

1742, Abbaa Faaroo Kobii Danglaa became the first king of Ğimma.
32

  

 

2.4.  The five Gibe States 

In the 1700, the upper Gibe region was conquered by six Machaa tribes, detached 

from the mass of Oromo migration south of the Abbaay. Each of the conquering 

Oromo tribes settled and became territorial in one of the regions intersected by 

numerous rivers which formed the boundaries of a number of Sidama Kingdoms. 

Gradually as they settled to an agricultural economy, the Oromos fused with the 

subjected Sidama and both became unified in the gada system, whilst the Oromo 

adopted many of the religious conceptions and institutions of the Sidama. During 

the second half of the eighteenth century and the beginning of the nineteenth five 

monarchies emerged: Ğimma, Geeraaa, Gommaa, Limmuu and Guumaa, a form of 

government utterly foreign to the Oromo.  

The first of these states to accept Islam was the kingdom of Gomma, followed by 

Limmuu, Gummaa, Geerraaa and finally Ğimma respectively. All the four states 

excluding Ğimma were conquered by Emperor Menelik, while Ğimma submitted 

peacefully, thus allowed entertaining full local autonomy.
33

   

 

 

 

 

                                                           
31
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32
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33
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Map of the Five Gibe States 

 

Source: Minako  Ishihara
34

 

 

 

                                                           
34
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2.5. The Kingdom of Ğimma 

A careful review of the historical records suggests that there were some important 

centers that predated the campaigns of Emperor Menelik. One of these settlements 

was the present Ğimma town.
35

 In the history of urbanization in  western and 

southwestern Ethiopia, the history of Ğimma town is somewhat different. It 

combines three elements which none of the other urban centers in southern 

Ethiopia exhibit. First, it was an urban center that was built on indigenous origins. 

Second, it emerged as a chief administrative center for the whole of southwestern 

Ethiopia. Third, its growth and internal character came to be closely intertwined 

with the development of coffee production and trade. In fact, only a few cites in 

Africa (Kano, in Northern Nigeria is one example) have had such a history of 

connectedness with both indigenous and external dynamics.
36

 

 

 

2.6. Islam in the kingdom of Ğimma 
The kingdom Ğimma was the third to be formed and to accept Islam. In 1830, 

Abbaa Ğifar I came to power in Hirmata as an Abbaa Duulaa (war leader). The 

Ğimma tribes, notably Digo of Manna and Badi of Saqqa, were in continuous 

conflict with each other. “He [Abbaa Ğifaar I] embarked upon the forceful 

unification of the Ğimma tribes; and within a few years of his coming to power he 

succeeded in establishing the united kingdom of Ğimma, Ğimma-Kakka, or 

Ğimma Abbaa Ğifar”.
37

  

 

When Abbaa Ğifar I created the kingdom, he soon realized that it needed wealth 

and an ideology, which not only would nourish the unity of the people but also 

would consolidate the dynasty‟s grip on the territory”. He was intelligent enough to 

manipulate Islam for his political goals. 
38

  His reign prepared the ground for 

Muslim clerics, preachers and saints to spread Islam. Abbaa Ğifar invited 

preachers and saints to Ğimma from other Islamic areas. He was converted to 

Islam and became the first muslim leader of Ğimma by Šāyẖ Abdu al Hakim
39

, 

                                                           
35
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nineteenth century  pg.32 
36
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who is known to have been a trader and preacher who came from Gondar”.
40

 

However, his conversion seems to have been nominal, and motivated by politics 

rather than religious devotion. As the first Muslim ruler of Ğimma he made a 

preliminary effort to make Islam the sole religion of the people, declaring it the 

religion of the court.
41

 

 

Their aggregate efforts started to bear fruit in the 1860s when a fanatic and devout 

Muslim king named Abbaa Boqaa (1859-61) came to power. He was the champion 

of Islam in Ğimma. Contrary to his predecessors, “[he] devoted his short reign to 

the cause of Islam”
42

 “Abbaa Boqa established mosques at his court of Jiren [the 

capital of the Ğimma kingdom] and in the nearby merchant quarter of Mendera. He 

also ordered his officials to build mosques in their respective provinces [Qoro]. 
43
“The mosque which was built at the court was named masgid[a] Afurtāmā 

(Mosque of the forty), It was named after the forty leading Muslim clerics who 

settled at Jiren and were given land by Ğimma kings”.
44

 

 

Abbaa Gomol (1861-78), who succeeded Abbaa Boqa, followed in his 

predecessor‟s footsteps in many respects. During his reign Islamic fervor was high. 

However, it was in the long reign of Abbaa Ğifar II (1878-1932) that Islam reached 

its climax. “During the reign of Abbaa Ğifar II, Ğimma became the center of 

commerce, Islamic studies and Islamic culture in the [Gibe] region” As Endalew 

notes, two events contributed to boosting the Muslim community in Ğimma during 

the reign of Abbaa Ğifar II. The first was the decline of Limmu Ennarea as the 

leading center of commerce in the Gibe region, with the result that many traders 

and scholars came to Ğimma instead. The second was the coming of Muslim 

scholars from Wallo who were escaping the persecution of the Ethiopian Christian 

King Yohannes IV.
45

 

In the I860s Ğimma saw substantial growth both economically and politically. In 

this advance Islam played the important role of constituting the ideology binding 
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the different tribes of Ğimma under one rule. Islam brought about various changes 

in the society of Ğimma. Islamic education was one manifestation of the deep 

Islamic fervor in Ğimma. In addition to the itinerant clerics, local clerics played an 

important role for the development of Islamic education in Ğimma. It is evident 

that at the beginning of the twentieth century Ğimma had become the most famous 

center of Islamic learning for all Oromo in the Horn of Africa.
46

 

 

With the influx of Muslim teachers and merchants to Ğimma kingdom, a large 

number of children (students) from Illubabor, Arsi, Bālē, Hārarghē, southwestern 

Shawā (Walisoo), and the southern peoples of Ethiopia, such as Kafā and the 

surrounding Gibe Oromo states came to Ğimma to learn Qur‟an and Islamic 

education including Islamic law.
47

 

 

The most popular Madhab
48

 (school of Islamic jurisprudence) in Ğimma around 

that time was the Šāfī‘ī school, which was introduced by clerics from Wallo. 

However, the “Hānāfī Madhab which is believed to have been introduced by 

Shaykh Abdul Hakim from the north had also a significant number of followers in 

the kingdom”.
 49 

 

The other change concerns the implementation of the Šāfīʿī law, it was practiced in 

Qadi courts established by the order of the Ğimma kings. Since the rule of Abbaa 

Boqaa, Qadis were appointed to work in their respective areas [Qoro]. “[The Qadis 

were] chosen for their knowledge of the Koran and the Sharia. They settled 

disputes relating to divorce, marriage and inheritance”
50

 

Another change seen in the area is the flourishing of Sufi orders (ṭarīqas
51

) due to 

itinerant Muslim clerics and saints. “The orders were established in the 

countryside, where they were supported by land grants from the king and gifts 

from wealthy Muslims. They became centers of Islamic learning and culture”
52
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Abbaa Ğifar II also remunerated these Muslim teachers with Waqf 
53

 land to be 

used by them
54

. 

 

The dominant ṭarīqa was the Qadiriyya; yet, the most influential one was the 

Tijaniyya. In the 20th century the Tijaniyya order was introduced to Ğimma by 

Šāyẖ Al-Hajj Yousuf55, who was initiated whilst on pilgrimage in Mecca. he was 

given official protection by the Sultan Aba jifar of Ğimma, who, however, 

restricted it to teaching and practice of the cult.  The opening of the new trade route 

via Gambella in 1904 paved the way for Tijani Šayḫs to come to Ğimma and 

spread their order.
56

 Following this opened route, the coming of Al-Faqi Ahmad 

„Umar,came and became in the 1920s was another factor which furthered the 

spread of the Tijaniyya order in the Gibe region and in Ğimma.
57

 In the Ğimma 

area the tijanis hold their assembly.  

 

Mohammed Hassen notes that “the Ahmadiyya Order which had its headquarters at 

the shrine of Šāyẖ Hussein in Bali also established itself in Ğimma”. 

 

Since the introduction of Islam in Gibe region and through time, Islam in Gibe 

changed, reshaped and incorporated a number of traditional values of the Ğimma 

society to the religion; despite the Islamic fervor in the kingdom it is not safe to 

conclude that Ğimmans were particularly orthodox Muslims. As Endalew 

(2007:63) notes, quoting from Abdo, Islamic law and culture were simplified 

though the basic and fundamental rules were not abbaandoned. For instance, 

although private mosque (Ḫalwā) construction by private people and daily prayer, 

Salat and Ramadān were obligatory regulations in the kingdom, some food and 

drinking avoidance were overlooked.
58

,
59

 

 

In Ğimma the consumption of alcoholic drinks like tajj was common. Additionally, 

Trimingham reports that women in Ğimma often do not wear a veil on their head 

as Islamic law prescribes. Similarly, as Hailemariam Goshu (1970:43) notes, “His 
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court was often the scene of many people including women with their hair done 

and adorned in the traditional fashion”.
60

 

 

Among the reshaped practices of Islam, pilgrimage stands out. Before the advent 

of Islam the Oromos of Ğimma used to go on pilgrimage to the site of the Abbaa 

Mudda ceremony. The Muslims of Ğimma changed their direction of pilgrimage to 

the shrine of Šāyẖ Hussein in Bali near the river Wabi Shebelle and of course the 

most basic pilgrimage was the Ḥāğğ. Abbaa Ğifar II even erected a building in 

Mecca as a pilgrimage lodge for his subjects and for Ethiopian Muslims in 

general.
61

 

 

2.7. Introduction to written culture in Ğimma 

The history of writing in Arabic scripts extends over a period close to two hundred 

years in the Ğimma area, although it is impossible to pinpoint an exact date when 

Arabic as a language reached Ğimma. But Trimingham and Hassen
62

 agree that the 

Arabic language came with traders and merchants who brought Islam to that 

region.
63

  At the time, Muslim education consisted of learning the Arabic alphabet 

and memorizing the Qur‟an, Islamic poetry, history, and Arabic songs. 

Most of the first known writers in Arabic were merchants.  The preacher Shaikh 

Abdul Hakim from Libo in Gondar was known and another preacher Abbaa Arabo 

from Matakkal in Gojam.  Both of them prepared the ground for Muslim 

missionary work in Ğimma around 1830 and succeeded in the conversion of Abbaa 

Ğifar I.  They also began to teach the younger segments of society and convinced 

the king of the importance of building a mosque, which was eventually 

constructed.  Forty Shaikhs used to pray and teach in the mosque called masjida 

afurtama.
64
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Arabic was the chosen language of the doctrinal, judicial, poetical, polemical and 

Islamic teaching manuals, as well as historical literature that was frequently written 

in praise of the Prophet or to elegize departed friends.
65

   

In terms of religious literature written in Arabic, it is clear that a large volume of 

different kinds of manuscripts can be found in Ğimma. By contrast, Ağamī 

manuscripts seem few in number. “Oromo scholars in Ğimma produced only 

modest amount of religious literature in their own language and few Oromo 

scholars produced religious poetry in their own language”.
66

 

Mohammed Hassen states that Ğimman scholars produced only a modest amount 

of literature in their own language written in Ethiopic script. Indeed, in the second 

half of the nineteenth century, usage of Arabic as literary language of written 

communication had become more widespread.
67

 

Ğimma also became the center of Islamic studies.  By 1880 there were more than 

sixty Islamic high schools which were partly financed by Abbaa Ğifar personally.  

He ordered the purchase of Arabic books in literature and science.  Even the son of 

the Sultan of Zanzibar sent his son to the Ğimma Islamic school center.
68

 

2.8.Sufism and Tijaniya in Ethiopia 

The presence of Sufi orders in East Africa is attested since the beginning of the 

diffusion of Islam in the region. Sufism(tasawwuf) is a mystical movement 

affiliated with Sunni Islam, aimed at the adherents gaining a closer connection to 

and higher knowledge of Allah. It is geared to personal spiritual growth and union 

with Allah, performed collectively, in fraternities or brotherhoods, virtually all 

male. In Sufist religious practice, the intermediary roles of holy men or saints play 

a great role. While a specific „Sufi Islam‟ cannot be delineated as such because its 

thought has always been part of mainstream Islam. It can certainly be argued that 

many Sufist representatives and leaders are different form of „purist‟ – scripturalist 

and Wahhabist Muslim clerics who tend to label present day form of Sufism often 

as „insuffuciently Islamic‟.  
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Despite the political and numerical dominance of Ethiopian Orthodox Christianity, 

Islam gradually expanded in Ethiopia from a relatively early age. The reason for 

this is not only war and conquest, the leadership by Muslim missionaries and 

scholars who by their teachings piety converted people to an authoritative, 

literature tradition and contributed to the development of a body of Muslim 

literature.
69

Also important, perhaps decisive was the unifying appeals of Sufi 

orders as mystical brotherhood that emphasized common religious performance 

(e.g. through dhikr
70

 or meditative prayer recitation, praising God), initiation, peity 

and solidarity among common people. It also brought holy men with specific 

healing powers and a perceived power to work „miracles‟
71

 

In many areas (Ethiopia, Somalia) the most powerful and active Tarīqa is still the 

Qādiriyya, in its different local nuances.
72

 In Ğimma area the Tijāniyya, originally 

founded in Morocco at the end of the eighteenth century by Ahmad al-Tijānī (d. 

1814), found a significant number of followers. Cerulli gives evidence of the 

presence of the order, stating that there are some Tijānīs in the area (formerly 

known as Hirmata) and also in the reign of Gomma. He noted that: „It may appear 

remarkable to find establishments of the Tijāniyya of southern Oran (Algeria) at 

Ğimma, but it was brought here by a šayĥ coming from the Sudan‟.
73

 

Unfortunately he does not give the name of any local master. Tijānīs, while present 

in the region, appear to have been living quite separately from the other orders or, 

in some cases, to hide their belonging to the Tijāniyya. This is due to a double 

faced element: they are prohibited to visit masters of other turuq with the intention 

of seeking their baraka and spiritual influence. This led to an at least skeptical 

attitude of the other orders (and in general of other Muslims) towards them. On the 

other hand, this prevented the Tijāniyya from splitting in different sub-orders, has 

it happened for the Šādiliyya or the Qādiriyya.  

 

Trimigham, in his classic Islam in Ethiopia, gives some scant information about 

the presence of the order among the Oromo
74

 of western Ethiopia. He remarkably 
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points out the role of West African Tijānīs in the diffusion of the tarīqa in 

Dambidollo among the Banī Šanqūl (Beni Shangul) and then to Ğimma. He gives 

account of the role of al- Yūsuf b. Halīfa (d. 1956) in actively spreading the 

Tijāniyya in the region. 
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CHAPTER THREE 

3. Biography of Šayẖ Mahmmūd   Sulaymān 

3.1. Birth and Early Childhood 

He is Šayẖ Mahmmūd   bin Sulaymān bin Dawūd or Donoochoo
75

 Abbaa Machaa 

Abbaa Waajii Abbaa Gommol Abbaa Boqaa (king), his high rank governor name. 

He was born in 1911 (1330 AH) in an area called Dedoo, which is close to Ğimma, 

the city of Abbaa Jifaar to his father Prince Abbaa Waajii Abbaa Gommol (Šayẖ 

Sulaymān bin Dawūd)
76

and his mother Gene Sedechittii.
77

 

Donoochoo Abbaa Machaa was raised inside a royal family and he lived a 

luxurious life. Despite that, he didn‟t fall behind in education. He spent his 

childhood learning the Qur‟an and different religious books. Šayẖ Mahmmūd   was 

a very energetic child with a sharp mind. He used to spend a lot less time than his 

fellow mates in studying the books and memorizes better than most of them.
78

 

Most of his childhood was spent in companion with the King Abbaa Jiffar II in the 

castle. The Kimg loved him so much and used to always speaks so high of him. 

The King attested his intelligence, his ability to solve problems and his maturity 

and used to say that this kid was going to be a distinguished figure in the future. As 

a kid, Donoochoo used to always prepare the kings ablution water and cares for his 

other personal needs. Of all his siblings, he was the closest to the king.  

3.2. Physical appearance and personality 

Šayẖ  Mahmmūd   was well-sounded, light brown in color, moderate in height, a 

bit closer to tallness,
79

he was a man of good manners, excellent ethics, easy 

auspiciousness; he grew up in his father‟s nurture in literature and religion. He was 

the ally of his house working on it, keeping his times interested in the matters of 

his religion, avoiding many of the returns and pleasures and was ascetic as a 

prodigy who did not show money.  
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3.3. Educational background 

Before any teacher he used to study under his father Šayẖ Sulaymān since his 

childhood. Then he started his education at the palace by a well-known Muslim 

Scholars, Šayẖ Ebrāhīm bin Šayẖ Umar, a very knowledgeable person in both 

religion and Arabic Grammar (syntax and morphology). Other than his teacher, he 

obtained immence spiritual knowledge from the King Abbaa Jiffar II himself, as he 

served him for most of his childhood. He trained well in both fields at home 

without any difficulties.
 80

After that he joined Ṭāriqā Al- Tiǧāniya from Šayẖ Abū 

Al-Fedl Al-Ḥājj Yūsuf  bin  H alīfa
 81 

 

And after that he went to Al-Fekih Ahmed Ūmer Al Burnawī Al Sharīff Al 

Hassanī to his village named “Siywo” around the time Šayẖ Ahmed settled in 

“Menko” near Dembidolo. He learned from the Šayẖ Ṭāriqā Ṭiǧāniyā then went 

back.  After that he visited him many times. He found his vocations and blessing 

from him and learned some secrets from him.
82

  

Šayẖ Ahmad Ūmar gave him recognition and wrote a letter to him before his death 

in 1943 (1363H) to declare that he is going to be his successor in Ṭāriqā al- 

Ṭiǧāniyā, the letter written for him reads as follows 

سم الله الرحمن الرحيمب ” 

 جُكٔى لله  جُؼ٤ِْ ٝجُٛلاز ٝجُٓلاّ ػ٠ِ جُ٘ر٢ صلى الله عليه وسلم ج٣ٌٍُْ ٝػ٠ِ آُٚ ٝٚكرٚ يٟٝ جٍُٔجضد جُلط٤ْ

حؼ ٓكٔٞو جذٖ ٤ِْٔحٕ جُطؿح٢ٗ قر٤رح ٝن٤ِلا ٠ُ ك٠ جُى٤ٗح أٓح ذؼى كٜح أٗح أقٔى ػٍٔ هى جضهًش ُٝىٟ جٌٍُّٔ  جُك

ٝج٥نٍز ٝؾؼِطٚ ن٤ِلس ٠ُ ك٠ ؾِٔس نِلحء ٤ُٗم أذ٠ جُؼرحِ ك٠ ؾ٤ٔغ ٖإٕٝ جُط٣ٍوس جُطؿح٤ٗس  جُٔكٔى٣س 

"جلأقٔى٣س جلإذٍج٤ٔ٤ٛس جُك٤٘ل٤س  ٗلؼ٘ح الله ضؼح٠ُ ذًُي ٝجٌَه٘ح  ٝئ٣حٙ كِٟٜح و٤ٗح ٝأنٍٟ آ٤ٖٓ  

 

"In the name of Allah, the Most Gracious, the Most Merciful 
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Praise be to God, the Knower, and prayers and peace be upon the Holy Prophet, 

may God’s prayers and peace be upon him, and his family and eminent 

companions 

After that, I am Ahmed Ūmer, and I have taken the honorable ḤājjMahmmūd bin 

Sulaymān Al-Tiǧāni as a beloved and a successor to me in this world and the 

Hereafter and made him a successor to me in the succession of Šayẖ Abū Al-Abbās 

in all matters of the way of the Tiǧāni to all the way of Muḥammadiyah Aḥmadiyya 

Ibrāhim Al-Hanīfa” 

He started writing poems since he was at the age of 16. At that age, the poems 

written by the Šayẖ were found to have kept all rules of poetry even if he didn‟t 

learn about it.  

He attended travels by reading the books of religion and picking up the unique 

benefits of him and restricting his anomalies, especially books of biographies and 

great merits.  

3.4. Family Background 

The Šayẖ belongs to a royal family. His father was prince of Ğimma and his 

mother was princess of Limmu. He grew up with his 7 sisters and 8 brothers. Their 

father has thought all his children the religion well and they lived a voluptuous life. 

The Šayẖ has 7 children.  

His father is Donoochoo Abbaa Waajii Abbaa Gommol (Governer and Brother of 

King Abbaa Jifaar). Abbaa Waajii Abbaa Gommol was born in 1863 at the Palace 

of Jiren from his mother Gumayti (the daughter of King Abbaa Duulaa Abbaa 

Jilcha of Gūma), and his father King Abbaa Gommol (7
th

 King of Ğimma 

kingdom).   

His father Abbaa waajii‟s childhood Oromo name was Lencho (The Lion) and his 

Arabic religious name was Sulaymān Dawūd.  He was the second son, after Abbaa 

Jifaar. Like Abbaa Jifaar, he was highly respected at the palace. He learned Islamic 

religion at the palace and in other different palaces other than the palace in Ğimma 

by a much known Muslim Fiqh scholars, Shekota Gūma, Tawhid by Šayẖ 

Mohammed Hadisuu, and so on. In his 17 age, he was assigned at Mancho from 

Koro. He built his palace at Wegamo near Šayẖ (capital of Dedoo wereda). After a 
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year his brother, King Abbaa Jifaar appointed him as a governor of The Great 

Mancho and Great Dedo.  

Donoochoo Abbaa Waajii acted not only as a governor of the two Qoros but also 

as a high rank official of the kingdom. At the age of 60, he became the much 

known Islamic religious leader. Among this time, the king appointed him to lead 

the delegation of the kingdom to Egypt, Saudi Arabia and Israel (to visit Aqsa 

Masjid). In this delegation group there were a very popular and educated Muslim 

Šayẖs like Ḥājj Yūsuf Chokorsa (father of Al Jamal), Ḥājj Mūhammad Yāssin and 

others. 

Being said that, having a knowledgeable person as a father has helped the Šayẖ 

greatly in achieving his life.  
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Abbaa Machaa Family tree 

 

Source: Abdulkarīm Abbaagaroo (Pele), Unpublished handwritten source 
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3.5. Literary Work and Contribution to Tīǧāniyā  

He was the religious leader of the society. Šayẖ Mahmmūd bin Sulaymān has 

contributed a lot to Ğimma people, not only by writing but also by giving spiritual 

services as a religious leader. The contribution of the Šayẖ is not only for Ğimma 

people but also for the people of Wollaga.
83

 

When his father passed away, he assumed the emirate and he did not want it, so he 

refused for fear of the danger on the emirate from what the people of the era did.  

When Šayẖ Ahmed Ūmar heard about this and saw other people‟s interest in the 

charge, he persuaded the Šayẖ into accepting the position. Nevertheless, it did not 

turn him aaway from what he is of obedience and worship.
84

 

Unlike most Sufi leaders, Šayẖ Mahmmūd never left out female followers. Infact, 

they thought the tārīqā to both male and female followers. In addition to that, two 

of his writers were his sisters, Digittii Siree and Digittii Harbuu, who were 

knowledgable in both Arabic language and Islamic religion.  

Šayẖ Mahmmūd used to treat patients differently from his peers. He began 

examining patient, his weight and pulse and checking his blood pressure and then 

preparing the medicine like pills for the Patient.which makes his way a bit similar 

to the modern medical system.
85

 He used to treat diseases like blood cancer, skin 

cancer, any type of skin diseases and even Autism by giving herbal medicine.  

Beside the herbal treatment, Šayẖ Mahmmūd was also an exorcist. He used 

medicine as a way of supporting people and spreading Islam and āl tārīqā āl 

tījānīyā. He thought his students the religion and the tārīqā first followed by herbal 

and spiritual medicine after mastering the Tārīqā. Then he used to send his 

qualified students into different regions like Wollegaa, Wollo and Addis Ababa to 

spread what they were thought.  
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Šayẖ Mahmmūd Sulaymān had used different literary works for social economical 

and religious purpose. He had written more than fifteen (15) mss. Some of them 

are poems. Some of the literary works of Šayẖ are listed as follows
86

  

Šayẖ Mahmmūd Sulaymān:  

1. ālmīnhāl āl aṣfa' fī zīyārāẗ ālnāby ālmūṣṭāfa'  جَُٜٔ٘ جلأٚل٠ ك٠ ٣َحٌز جُ٘ر٢

 Published.  “the pure spring  in the visit of the Prophet . جُٔٛطل٠

Mustafa.”  It discusses about visiting the Prophet and his love and 

attachment to him. 

2. ǧālāʾ ālfīkr fī tārǧāmāẗ ālʿārīf bīāllah. ؾلاء جُلٌٍ ك٠ ضٍؾٔس جُؼحٌف ذحلله  . 

Unpublished. “clarifying the thought in the biography of the knowers 

of Allah”. Poems in the praise of Ahmad ūmar, may God be pleased 

with him, and it is printed, one of which is the Šayẖ Muhammad Al-

Mukhtar Al-Shanqītī and the second is by the scholar Šayẖ Ibrahim 

Talib and the third is a pity for him. All together containing about 

eight hundred and  half  homes. 

3. zūbdāẗ āl āzbād fī mādḥ ẖyr ālʿbād َذىز جلاَذحو ك٢ ٓىـ ن٤ٍ جُؼرحو   . 

Unpublished . “The essence of praising the best creature”  It is a 

collection of  poems, with some poems of the author 

4. anfās āl āšwāq fī āl tāwāṣūl ālā āl mūṣṭāfa' bīḥāl āl wāṯāq    ِأٗلح

 Unpublished. “Breaths of  . جلاٖٞجم ك٢ جُطَٞٚ ج٢ُ جُٔٛطل٠ ذكَ جُٞغحم

longing for Mustafa to solve the bonds”  It is poem, which follows the 

writing style of the famous poem Bānāt Suāād by Ka‟ab bin Zuhair
87

, 

Lāmiyya in which all the last letters of every verse ends with the 

Arabic letter  " L"„ٍ‟ 

5. tūḥfāẗ āl iẖwān   ٕضكلس جلإنٞج . Unpublished “Gifts of Brother”  it’s a 

book of Jurisprudence(Al-fiqh) 

6. rīyāḍ āl mādyḥ fī tāslyāẗ bīlnāby ٣ٌحٜ جُٔى٣ف ك٢ ض٤ِٓس ذحُ٘ر٢  

Unpublished. “Garden of the panegyrical poem for amusement for the 
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Prophet” It is the collection of specialized poems by creation of the 

author 

7. alfīyāẗ āldīfāʿ ʿān ẖātm ālawlīyāʾ.  أُل٤س جُىكحع ػٖ نطْ جلأ٤ُٝحء. 

Unpublished. “Poems in  Defending The Seal of Awliya” it‟s a 

collection of poems written in defence against those whose who deny 

the seal
88
  given for Awliyas 

8. tārġīb āl lābīb fī ġāyāẗ āl tāqrīb. جُطو٣ٍد ضٍؿ٤د جُِر٤د ك٠ ؿح٣س  . 

Unpublished. “Awakening of a desire of the intelligent o the book of 

ġāyāẗ āl tāqrīb ” It‟s a book of explanation  of  the worshiping section 

of Shafi‟i jurisprudence book   

9. māydān ālʿīrfān fī ḥāqīqāẗ kāml ālīnsān.  َٓ٤ٓىجٕ جُؼٍكحٕ ك٠ قو٤وس ًح

 Unpublished “The Field of knowledge about the reality of (the .جلاٗٓحٕ

prophet)”  it‟s all about the biography of the prophet. 

10. fākīhāẗ ṯāmārāẗ āl sʿūd .  كحًٜس غٍٔز جُٓؼٞو. Unpublished. “The fruit of 

goodluck” It is a poem that is recited on the Mawlid celebration. 

11. būlġāt āl mūḥtāǧ  fī nāẓm dūrāẗ āl tāǧ    ز جُطحؼٌوجُٔكطحؼ ك٠ ٗظْ  ذِـس

Unpublished. “Sufficient answer for the needy on a poem called durat 

al-taj”  it’s a book of  jurisprudence of Tārīqā Tījānīyā 

12. al mīnhāǧ āl ṣāwāb.  جُٜٔ٘ؽ جُٛٞجخ. Unpublished “The Path of 

Rightfulness” it is book written as a response for the book of Šāyẖ Al-

Jikeni. 

13. nāšr ālmāqāl fī nāšr ālmīṯāl. ٍٗٗ جُٔوحٍ ك٠ ٍٗٗ جُٔػحٍ  . Unpublished. “The 

Published Article with Published Examples” In response to Al-Hilal 

newspaper, where he  published the example of the noble prophetic 

poetry, a poem about four hundred verses 

14. tāḥḏīr āl ḥūǧāǧ ʿān  bādʿ āl wāhābīyāẗ bīl iḥtīǧāǧ      ضك٣ًٍ جُكؿحؼ ػٖ ذىع

  Unpublished “Warning pilgrims about innovation of  جُٞٛحذ٤س ذحلإقطؿحؼ

Wahhabis”  It is a response to the pilgrimage to Macca 
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15. šārḥ āl ṣūdūr fī āl īḥtīfāl līḏīkra' ʿīyd mīlād ālnūr   ٍٖـ جُٛىٌٝ ك٢

طلحٍ ًًٍُٟ ػ٤ى ٤ٓلاو جٌُ٘ٞجلإق  “opening the heart in the celebration of the 

birthday of the Prophet” unpublished “Explain to the output in the 

celebration of the  birthday of the Prophet” 

16.  kītāb šāms āl māṭālīʿī  ًطحخ ّٖٔ جُٔطحُغ “the book  of the rising of the 

sun” it‟s a poem about the journey of the Prophet, īsra‟ and mī‟rāj, the 

journey of the night and their ascention to the sky respectively. 

17. rāfʿ āl mālām mīn šāraʿa bīlaḏāʿāẗ  fī āl ṣīyām ٍٖع ذحلأيجػس جُٔلاّ  ٌكغ ٖٓ

 unpublished “Lifting the blame from someone who legalized ك٢ ج٤ُٛحّ

fasting using radio” it‟s a short letter.  

Donoochoo Abbaa Machaa has also expanded books of other authors by adding his 

own comment and additions on the marginalia of the ms. These are:
89

 

جلأكحَٞ ج٠ْ٘ جُْٞحتَ ك٢ ضه٤ّٔ لا٤ٓس جُٗٔحتَ ُرؼٝ .1   asnā āl wāsā‟īl fī taẖmīs lāmīyāt 

ālšāmā‟īl libʿḍ āl afāḍīl  “the shining means in the Takhmīs of lāmiyat al-

šāmā’īl” 

ٌز جُطحؼوذِـس جُٔكطحؼ ك٢ ٗظْ  .2   bulġāẗ ālmūḥtāǧ fī nāẓm dūrāẗ āl tāǧ  “Sufficient 

answer for the needy on a poem called durat al-taj” 

 ālzūhr āl lāīḥ fī tāẖmys ẖāyr āl mādāīḥ “The  جٍُُٛ جلاتف ك٢ ضه٤ّٔ ن٤ٍ جُٔىجتف .3

visible flower in the Taẖmis of the best panegerical poems.” 

 

Among the Oromo of Ğimma, Šayẖ Mahmmūd (Donoochoo Abbaa Machaa) is 

considered as an outstanding scholar and prolific writer. His works were mainly in 

Arabic and some of his works were published in Egypt. 
90

 After finishing a work, 

the Šayẖ always sends his work to well-known local Šayẖs to get a feedback. The 

book The Path of Rightfulness has 5 comments from Šayẖ‟s at the end of the book.    
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3.6. Pilgrimage to Al Haramain
91

 

The Šayẖ performed Hajj
92

. He visited the prophet (PBUH), twice, and on the 

second time, his journey was accompanied by Šayẖ Sayid Ahmad Ūmar in the year 

1950 (1370AH). He wrote poems and commemorates with thirty-five verse of in 

which he said the following.  He also has other authorships.
93

  

 

٤ٍٖٓ جلأ٠ح٣د ًُي ٣ح جذٖ جلأ جأض٤ص ٌٍْٞ الله ذحذي ٌجؾ٤ح           ٗٞ  

 أض٤ص ٌٍْٞ الله ذحذي ٛحٌذح            ٖٓ جُؿَٜ هى ْىش ػ٢ِ ٓطحُر٠ 

هى ٞحهص ػ٢ِ ًٓجٛر٠ .            ٖٓ جٌَُٞحذي لاتًجأض٤ص ٌٍْٞ الله ذ  

كو٤ٍ ؿ٠٘ ٤ُّ ٣أُٞ ذهحتد        كرحذي ٌقد ٓٗرغ ٖٓ أضحٙ ٖٓ    

 

Oh Messenger of God, I came to your door hoping 

 Desiring you, oh son of the kindest generosity 

Oh Messenger of God, I came to your door escaping  

 From the ignorance that hindered my demands 

Oh Messenger of God, I came to your door seeking refugee. 

 Of the sins that have narrowed my doctrines 

Your door welcomes everyone who came 

 A poor, rich man did not spoil with disappointment 

3.7. Miracles 

According to the informants, Šayẖ Mahmmūd had many miracles which were well 

known by the society, one of them is that after an accident the Šayẖ couldn‟t move 
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his legs but he used to be observed in two different places, on the hadra. 
94

  and his 

healing centre.
95

It was also believed that the Šayẖ can sense a pregnant woman at 

an early age of pregnancy before she started showing any symptoms.  

 He also predicted the whole structure of a masjid in Wollega that hasn‟t been built 

yet. He told a traveller from Wollega about the structure but the person was unable 

to believe him as a masjid with that structure never existed in Wollega area. Yet 

after a while, the traveller came back and told him that the masjid with the same 

structure was built.
96

 

 

3.8. Death 

The Šayẖ suffered from an unknown illness for three days. He was being treated 

inside his owm bedroom. When the illness intensified, he asked to be transferred to 

his living room. On the third day, the Šayẖ died and was washed inside his living 

room. 
97

After the ritual of the death prayer, he was buried inside his house behind 

his Zawya
98

 on October 1, 1976. 
99

 A   fence was built around his tomb and it is 

still visited to this day. 
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CHAPTER FOUR 

4. Philological and Content Description 

According to researcher‟s observation, the majority of Islamic literatures in Jimma 

deal with the praise of the Prophet Muhammed (PBUH) and some of religious 

obligations. On the other hand, one could find a sizable amount of written 

manuscripts that deal with secular subjects such as philosophy, grammar, 

mathematics, history, medicine, astronomy and other subjects. Most of these 

manuscripts are written in Arabic language.
100

 

Šāyẖ Mahmmūd‟s works show particular features. Therefore, it is important to 

have some of these features for a better understanding of their contents. The 

features that are found in his writing are categorized into the following ways for 

ease of understanding: 

1. Most of his manuscripts are properly organized /dated and the topics are 

written in a proper manner/ 

2. In reading through any of his work, it would not be difficult to understand 

Šāyẖ Mahmmūd‟s deep knowledge of his religion and Arabic language 

skills. 

3. The contents of his Mss have mixed nature. Such as 

 The Prophet‟s hagiography  

 Praise of the Prophet 

 Explains the details of Ṭāriqā āl Ṭiǧāniyā 

 The biography of servants of sufi 

In this chapter, the researcher intended to examine the philological features of a 

selected section of a manuscript titled āl-mīnhāj āl-sāwāb. “The Path of 

Rightfullness” together with its translation and brief annotations. After stating the 

general features of the manuscript, the specific features of the Mss from fl. 3-fl. 13 

will also be treated separately. 
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The researcher got the original manuscript under study from the son of the author, 

Abbaa Jabal Abbaa Machaa  who lives in Addis Ababa. He provided the researcher 

with most of the original Mss and the published books of Šāyẖ Mahmmūd. 

4.1. General features of manuscripts of 20
th

 century 

Calligraphy             

The style of many Arabic Mss which were written in Ethiopia, before a half 

century, was professional Naskh. That is because of the copying of the Holy Quran 

that was written in clear Naskh. After that, other writing styles, Riq‟ah, Al-kufi, 

Aula, Thuluth, Diwanic, and Nasta‟liq started developing since calligraphy as an 

art was on its peak.  

  Data  

Many Ethiopian Islamic Mss lack a colophon. This problem by itself brought a big 

challenge in this field of study in describing the author, the exact place and date of 

the Mss. According to the researcher‟s investigation, this dilemma may return to 

the following reasons: 

1. Despite finishing his writing, the author of the manuscript did not want to 

mention his name even write a date to avoid being known. 

2. The author of the manuscript might have decided to put the date after the 

compilation of the work and he could probably not finish his work because 

of his death.  

 

4.2. Content Description  and Annotated Translation of  Selected 

Section of the Manuscript of Minhāǧ āl ṣāwāb 

4.2.1. Title 

The selected manuscript to be studied is a collected manuscript that contains three 

different textss compiled together. The research has choosen the first chapter of the 

first book entitled āl minhāǧ āl ṣāwāb which contains a total of six chapters. I 
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selected the first chapter due to its importance in introducing the theme of the 

manuscript. By reading the first chapter, one can have gist of the book. 

4.2.2. Physical Description of the Manuscript 

The cover of the manuscript is made up of hard cover with heavy paperboard 

materials which has peach color. The horizontal length of the manuscript is 15.4cm 

and the vertical length is 19.2cm. Moreover, the papers of the manuscript are not as 

much as modern as recent papers on which we could write a text. Nevertheless, it 

seems like the first old text of the modern text. In general, the paper of the 

manuscript is neither old nor modern. The author of the manuscript had been Šayẖ 

Mahmmūd   bin Sulaymān, as stated on the title folio. The physical materials of the 

manuscript are made up of soft paper and hard paperboard cover. The internal 

characteristic of each folio of the manuscript has marginal notes.   

The manuscript has 199 folios. The number of folios that has writing on them is 

109 folios. Nevertheless, folio number “1”, “2” and “111-199”are jumped (left 

blank). Each folio of the manuscript contains 23 lines, and the author created his 

own writing frame which is 9.5 x 14.6 cm in area. 

4.2.3 The Internal Description and organization of the Manuscript 

Accordingly, the manuscript is a compilation of considerable amount of different 

books, of which some of them are poems. The manuscript totally contains three 

books compiled together.  

1. Al mīnhāj āl-Şawāb from fl. 3- fl.-69 

2. Alfīyāẗ āldīfāʿ ʿān ẖātm ālawlīyāʾ.from fl70.- fl.-100 

3. būlġāt āl mūḥtāǧ  fī nāẓm dūrāẗ āl tāǧ from fl.101- fl.-110 

The first two books are of his own writing while the last book from different author 

with additional note from this author. The first two folios of the manuscript are 

empty pages and the third contains the title of the first book in the compilation. It 

also informs that there will be more than one book in the manuscript. The fourth 

folio of the manuscript focuses on doxology, praising Allah and blessing the 

prophet. The first book contains two introductions on its own. The first talking 
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about the doxology and the second giving a hint about the content of the first 

chapter. 

The marginal notes were also written by the author. They are mostly references 

and reviews of a different book. In the book the path of rightfulness, the marginal 

note talked about a book by Shakib Arslan, who lived between 1869-1946), was a 

Druze prince from Lebanon who was known as Amir al-Bayān because in addition 

to being a politician, he was also an influential writer, poet and historian. A prolific 

author, he penned some 20 books and 2000 articles, to which can be added two 

collections of poetry and a "prodigious correspondence."  He was named Prince of 

the Statement for his abundance of writings, and he is considered one of the 

leading thinkers and advocates of Islamic unity and cultural unity. This indicates 

that the writer is a Muslim with knowledge of Arab writers and thinkers and the 

presence of Arab merchants in Ğimma, which facilitated the Šāyẖ to this 

knowledge. 

4.2.4. Writing Style 

The style of the writing is Naskh. The handwriting in the text area and marginal 

note area are different which clearly indicates that it is written by two different 

people; the author and his writer
101

, Mohammed Awel Bedir.  

The manuscript is written down with both black and red ink. The margin is drawn 

by black pen. The writing was clear and readable with beautiful handwriting. 

Nevertheless, the last book in the manuscript was written with black pen.  

The language of the text of the manuscript is a classical Arabic. The word choice 

and grammar usage shows the deep knowledge of the author in Arabic language. 

He conveyed his message especially in explaining his love and praise of the 

prophet through using Arabic Manzuma (poem) and prosaic writings. 

The title of the manuscript had been written by the same black ink that was used to 

write the text. The author writes the title with its details and decorated it with an 

inverted triangular borderline.  

 

                                                           
101

 The Sheikh had a writer which jots down whatever the Sheikh says should be written. The writer has a very 
legible  and admirable handwriting.   
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4.2.5. Date and Colophon
102

 

The author had only mentioned the date of completion of the manuscript. It is 

mentioned with the colophon as 14/06/1401H (19/04/1981). He has presented the 

colophon by praising the creator, Allah, and blessing the prophet Mohammed 

(PBUH) and equally praising the date of the completion of the manuscript. 

4.2.6. Introduction 

The theme of Šāyẖ Mahmmud Mss is that both the poem and prosaic writings 

highlight of glorification of the Prophet.  Some part of his Mss text also deals with 

Prophet Muhammed‟s way of life and his ascension to the seven heavens, the sects 

of Sufism; especially the tījānīya way, and the biography of the tījānīya Šāyẖs and 

the chronicles of Abbaa Ğifar. 

The main themes of this particular manuscript have dealt with attempts to sketch 

an overall feedback on the book muštehā āl ẖārf āl ǧāny fī rād zālāqāt āl tīǧāny 

ālǧāny by Šāyẖ Al-Jikenī Al-Shanqītī(1885-1959).   

Like most of Islamic documents, it is started with Bismillah
103

. The manuscript has 

a brief introductory part from folio 1 to 7, which mainly talks about the flow of the 

book and the reason behind writing it. The introduction contains three sections. 

The first one is about praising Allah –the creator using beautiful and detailed 

explanatory statements and sending blessing to the prophet Mohammed on the 

folio 1 then it talks about the merits of Ṭāriqā ālṬiǧāniyā and accuses Šeyẖ Al-

Jikanī Al-Shanqītī who was the first to occupy the position of Judge, in the 

Jordanian state, in addition to the position of the Ministry on April 4, 1921. Jikanī 

issued a fatwa against French colonialism, was one of the leaders of jihad, and 

moved to the Hījaz and settled in Medina in the year 1335 AH (1912 AD) and was 

chosen as the mufti of the mālīkī doctrine. And Šayẖ Mahmmūd wrote Ms to give 

a response to one of the books of the Šayẖ al-Shanqītī. The second section explains 

                                                           
102

 An inscription written at the end of treatise (or a section of a treaties), in which the copyist records the date on, 
which he completed the copy and some times also his name and where he was working. Other information can 
also be included in Colophon 
103

 The formula “bi-ism-Allah ar-Rahman ar-Rahīm”In the name of Allah, the Beneficent, the Merciful. This 

formula almost always begins a treatise, and it is some times placed within the illuminated opening of a 
treatise 
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the contents of each chapters of the book while the third section is an introduction 

for chapter one of the book starting from folio 6 to 7. 

 

4.2.7. Annotated Translation of the Manuscript  

 

 

  ًطحخ جُٜٔ٘ؽ جُٛٞجخ ك٠  جٕ جُط٣ٍوس جُطؿح٤ٗس ٓإْٓس ػ٠ِ  جُٓ٘س ٝجٌُطحخ ٝض٣ُ٘ٚ ج٤ُٗم جُطؿح٠ٗ هطد

جلأهطحخ ػٔح ٗٓرٚ ج٤ُٚ جُؿ٠ٌ٘ ك٠ ٓٗط٠ٜ جُهحٌف جًٌُجخ ٌؿٔح ػ٠ِ جٗق قحْى ٓـطحخ ٝؾحَٛ ٍٓضحخ 

ْوحٙ الله ٖٓ ك٤ٝ ٤ٖهٚ  ٚحك٠ جٍُٗجخ   ُٔإُق جُلو٤ٍ ج٠ُ ٌخ جلأٌذحخ ٓكٔٞو جذٖ ٤ِْٔحٕ نى٣ْ جلأضحخ

 ٝقٍٗٙ ك٠ ٍَٓز ٓغ نحٚس جلأقرحخ   آ٤ٖٓ  

 

kītāb ālmīnhāǧ ālṣāwāb fī ānā ālṭāryqāẗ āltīǧānīyāẗ muāsasāẗ alā  ālsūnāẗ wālkītāb 

wātānzyh ālšāyẖ āltīǧāni qūṭb āl āqṭāb ʿmā nesebehu ālāyh ālǧīkeni fī mūštehā āl 

ẖārf ālkāḏāb rġmā ʿlā ānf ḥāsīd mūġtāb wāǧāhīl mūrtāb lmuālīf ālfāqyr ālā rāb āl 
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ārbāb māḥmūd ībn sulāymān ẖedym āl ātāb sqāh āllah mīn fāyḍ šāyẖīh  ṣāfī āl 

šārāb  wāḥāšārāhū fī zūmrāẗ mʿ ẖāṣāẗ āl āḥbāb   āmīn            

The book of The Path of Rightfulness explains the Tijaniya Order organized 

according to Sunna and Kitab
104

 and corrects the deception that was forwarded 

towards the poles of poles Šāyẖ Tījānī by Šāyẖ Al jikani, was written by the poor 

servant of the Lord, Mahmmud bin Sulayman, may God bring him together with his 

beloved servants on the day of judgement. Amiin
105

  

 

 بسم الله الرحمن الرحيم

جُكٔى لله جُلطحـ جُؿٞجو جًُِٟ ٗٞع جُطحػحش ُِؼرحو ٓحذ٤ٖ ٚلاز ٝضلاٝز ٝوػحء ٝأٌٝجو كأْطأّٗ ذًًٍٙ جُُٛحو 

جو ٝكحَٝج ذًِز جُوٍخ ٝجلإْؼحو ٝجُؼرحو ٝضوٍذٞج أ٤ُٚ ذ٘ٞجكَ قط٠ جنطٛٞج ذحُٔكرس ٝجُٞوجو ك٘حُٞج جُرـ٤س ٝجٍُٔ

ٝؾؼَ ْٜٓ٘ جُ٘ؿرحء
106
ذىجٍٝجلأ 

107
ٝجلأٝضحو ٝجلأهطحخ 

108
جظٝجلأؿٞ 

109
ٝجُهطْ جلأًرٍ جًُِٟ ٛٞ ٝجْطس  

 جلأٓىجو ٝجيجٕ ٖٓ آيجْٛ ذحُكٍخ ٝجلإذؼحو ٝجُٛلاز ٝجُٓلاّ ػ٠ِ ٖٓ ُْ ٣ٍُ ُٓحٗٚ ٠ٌرح ٖٓ يًٍ الله

                                                           
104

 Sunnah means the way of the prophet and Kitab in Islam is a word used in exchange for the word Qur’an. 
105

 The tilte was very long which can be said that it is a paragraph. It explains describes the title of the book and the 
author. It also  explains the reason behind the book. The Sheikh used the writing style of shcolars from ancient 
generation. 
106

 Al-Nujaba’ meaning a man of noble rank or birth (www.almaany.com) 
107

 Al-budala’ meaning an ancestor, someone who revives the past orders(www.almaany.com) 
108

 Al-Awtad and Aqtab meaning chief ; head ; leader(www.almaany.com) 
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bism āllah āl rāḥmān ālrāḥym  

ālḥāmd lilāh ālfātāḥ ālǧāwād āllāḏy nāwāʿ āl ṭāʿāt lilʿībād mā bāyn ṣālāẗ wātīlāwāẗ 

wādūʿāʾ wā āwrād fāstāenāsā bīḏīkrīhī ālzāhād wālʿībād wātāqārābū ilyh bīnāwāfīl 

ḥāta‟ āẖtāṣū bīlmāḥābāẗ wālwīdād fnālū ālbāġyāẗ wālmūrād wfāzū bīlāḏāẗ ālqūrb 

wālisʿād wāǧāʿl mīnhūm ālnāǧbāʾ wālābdāl wālāwtād wālāqṭāb wālāġwāṯ wālẖātm 

ālākbār āllāḏī hūwā wāsīṭāẗ ālāmdād wāāḏān mīn āḏāhūm bālḥārb wāl ibʿād wāṣlāẗ 

wāsālām ʿlā mān lām yāzāl līsānūh rāṭbā mīn ḏīkr Allāh  

In the name of Allah The Most Gracious, The Most Merciful 

Praise be to God. The Opener
110

, The Noble One
111

, who diversified obedience to 

the servants between prayer, recitation, supplication, and prayers, then I sought 

the remembrance of asceticism and servants, and they approached him with 

Sunnah until they specialized in his love and affection. And peace be upon those 

whose tongue is still wet from the remembrance of God.
112

 

 

ٝجُلٞجتى جُوحتَ ن٤ٍ جلأػٔحٍ ٓح وّٝ ػ٤ِٚ ٝجٕ هَ ك٠ جلأػىجو ٤ْىٗح محمد جُلحضف ُٔح أؿِن ٝجُهحضْ ُٔحْرن ٗحٍٚ  

جُكن ذحُكن ٝجُٜحوٟ ئ٠ُ ْر٤َ جٍُٖحو ٝػ٠ِ آُٚ جُط٤ر٤ٖ جُطح٣ٍٖٛ جلأٓؿحو لا ٤ْٔح ج٣ًُٖ جِٜٗٞج ٖٓ َٜٓ٘ 

قط٠ كحٜ ٝأكحو ٝأٚكحذٚ ج٣ًُٖ ٤ٖىٝج أًٌحٕ  ٌٝوْٛ جلأٚل٠ ًَ ٌٝجو ذحُـرٞم ٝجُٛرٞـ ٍٖجذح ٤٠رح ْحتـح

 جُى٣ٖ ٜٝٓى ٝأًَ ٜٓحو

wālfāwāīd ālqāīl ẖāyr āl aʿmāl mā dūm ʿālāyhwā īn qāl fī āl aʿdād sāydīnā 

mūḥāmād ālfātīḥ lmā ūġlīqā wāl ẖātīm lmā sābāq nāṣīr ālḥāq bālḥāq wālhādi ila 

sābyl ālrāšād wāʿla ālīh ālṭāybyn āl ṭāhīryn ālamǧād lā symā ālāḏyn ānhālū mīn 

mīnhāl wīrdhīm āl aṣfā kull wīrād bīlġūbuq wālṣūbuḥ šārābā ṭybā sāīġā ḥāta fāḍ wā 

afād wā aṣḥābūh ālāḏyn šāyādū arkān āl dyn wāmāhād wā akl mīhād  

Peace be upon who said that the most beloved deeds to Allah are those that are 

most consistent, even if they are few, Muhammad, the Opener of every closed 

doors, the last of the messangers, the one who guides to the righteous path and 

                                                                                                                                                                                           
109

 Aġwaṣ meaning helper(www.almaany.com) 
110

 The Opener is one of The 99 Names of Allah الفتاح (ālfātāḥ) 
111

 The Noble one is also another name for Allah which is الجواد (ālǧāwād) in Arabic. 
112

 This paragraph talks about praising and showing gratitude to Allah. 
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companions, especially who praised him day and night and build the pillar of the 

religion with him. 
113

 

 

 جٓح ذؼى

كحٗٚ ُٔح  ٖحع كَٟ جُط٣ٍوس جُطؿح٤ٗس يجش جلأٍْجٌ جٍُذح٤ٗس ٝجُٔٞجٛد جُؼٍكح٤ٗس ُِٝطحتق جلإٓط٘ح٤ٗس ٝيجع 

ٚرطٜح ٝجٗطٍٗ قط٠ ٓلأ جلأْٔحع ٝجلأٚوحع ٝظٍٜ ذحُُٔج٣ح جُؼى٣ىز  جُـٍجء جُلحنٍز ٖحِٓس ُه٤ٍجش جُى٤ٗح 

ًػ٤ٍ ٖٓ جُؼرحو  ٖٓ جُٔكٍٟ ٝجُرحو ٖٓٔ ٣ٍ٣ى  ٝجلأنٍز ك٠ أًػٍ أٗكحء جُٔؼٌٔٞز ٖٓ جُرلاو ُٔح ٌؿد ك٤ٜح

نلا٘ ٗلٓٚ ٖٓ أٍْ جُٜٗٞجش ٝجلأذؼحو كحٛطىٝج ذٜح ئ٠ُ ْر٤َ جٍُٖحو ٝض٣ٍٓ٤ٜح جٌُػ٤ٍ ٖٓ جٍُٖٔى٣ٖ جلإٌٖحو 

ٖٓ أَٛ جٍُٓ جُؿحٓغ ذل٤ٝ ٓىوٛح جُٜحٓغ ٖٓ ٓٔىٛح نطْ جلأ٤ُٝحء جُوطد جٌُٔطّٞ ٝذٍَل جُرٍجَل جُٔهطّٞ 

)ذٍَذٍَنحُؼلا( 5511ؼح٠ُ جُك٠ جُو٤ّٞ ك٠ ْ٘س جًُٟ أذٍَٙ ْركحٗٚ ٝض   

āmā bāʿd  

fāīnāhu lāmā  šāʿā fāḍl ālṭārīqā āltīǧānīyā ḏāt ālasrār ālrābānīyā wālmāwāhīb 

ālʿrfānīyā wāṭāīf ālimtnānīyā wāḏāʿ ṣābātīhā wāntāšār ḥātā mālā‟ ālasmāʿ wālaṣqāʿ 

wāẓāhārā bīlmāzāyā ālʿdīdāẗ  ālġārāʾ ālfāẖīrāh šāmīlāẗ lẖāyrāt āldūnyā wālaẖīrāẗ   fī   

akṯār anḥāʾ ālmāʿmūrā mīn ālbīlād lāmā rāġb fīhā kāṯyr mīn ālīʿbād  mīn ālmūḥḍār 

wālbād mīmān yūrīd ẖālāṣ nāfsīh mīn asr ālšāhāwāt wāl abāʿād fāhtādū bīhā ila‟ 

sābīl ālrāšād wātāysīrīhā ālkāṯīr mīn ālmūršīdīn āliršād mīn ahl ālsīr ālǧāmīʿ bīfāyḍ 

mādādhā ālhāmīʿ mīn māmādīhā ẖātm ālāwlīyāʾ ālqūṭb ālmāktūm wābārāzāẖū 

ālbārāzīẖ ālmāẖtūm ālāḏy abrāzāhū sūbḥānāhū wātāʿāla‟ ālḥay  ālqāyūm  fī  sānāẗ 

5511 (brzbrzẖālʿlā)  

Now then, 

For when the merits of the Tariqa
114

 Tijaniya
115

, its secrets, customary talents and 

gratitude sects were popular and spread its cast until it filled all ears in both urban 

cities and rural towns and when many worshipers of God, who wanted to save 

themselves from lust of the worldly life sought to follow this path of guidance, the 

                                                           
113

 This kind of praisal is common in Tārīqā Tīǧānīyā 
114

 Tārīqā is the Sufi doctrine or path of spiritual learning. 
115

 Tijaniyyah is a Tariqat which means Sufi Order, founded by Grand Sheikh Ahmad Tijani in the 1800s. Like all non-
deviant Sufi orders, the Tijaniyyah (and our order Muridiyya and most others) are based on Islam, Iman and Ihsan 
as described in Hadith Jibril.(www.wikipedia.com) 
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Almighty sent a guidance anad leader for the path of Tijaniya in the year 1150AH 

(Berzarskhala Ala
116

 ) 

 

ق٤ٖ لاـ ذًٍطٜح ػ٠ِ أِٜٛح جُٛحوه٤ٖ جلأذٍجٌ ذلأٍْجٌ ٝجلأٗٞجٌ غْ ئٜٗح جقطؿرص ٖٓ ٖىز جُظٌٜٞ         

ٝجُِٔؼحٕ ػٖ ػ٤ٖ ًَ قحْى ٓؼ٤حٕ كِْ ٣طن جُ٘ظٍ ئ٤ُٜح ذلإٓؼحٕ ًحُهلحك٤ٕ لا ضط٤ن جلأذٛحٌ ٖؼحع جُّٗٔ 

ٍز ْٖ ٌٝوٛح جُٔؼطحٌ ٝلا ذحلإذٛحٌ ًٝحُؿؼَ ػ٘ى ٌجتكس جٌُٞو ٖٓ ذ٤ٖ جلأَٛحٌ كلا ٣وىٌ ٤ْة جُهِن ٝج٣ٍُٓ

٣ٜطىٟ ئ٤ُٜح ٖٓ أَٛٔ ٗلٓٚ ك٠ ض٤ٚ جلأؿرحٌ ٝضؼٞو ػىجٝز ًَ ٓحُْ ٣لٜٔٚ ذحُؼ٘حو ٝجلإْطٌرحٌ ٝلإٜٗح ض٘ل٠ نرػٜح 

ُِٞ ٌُٜٞٗح ٓى٣٘س جلأٍْجٌ جلا ٖٓ ْروص ُٚ جُؼ٘ح٣س جلأ٤َُس ذلَٟ جُٔ٘حٕ جُٓطحٌ ٤ُٓٞهٚ ئ٠ُ وجتٍز جُٔٓٔحز ذىجتٍز 

طحٕ ٝجٌُُٝ ًحًلاخ ًٜحٕ ًَ يٟ ٗؼٔس ٓكٓٞو كحُكٓٞو لا ٣ٓٞو لاذى ٖٓ ٗحػن ٣٘ؼٞ ذحُرجُٓؼحوز ٝجلأٗٞجٌ ُٝٔح 

 جيجٌجش جُرىٌٝ ًٔح جكطٍٟ ٚحقد ًطحخ ٓٗط٠ٜ جُهحٌف جُؿح٠ٗ ػ٠ِ ج٤ُٗم جُطؿح٠ٗ

ḥīn lāḥ bārākātūhā ʿāla‟ ahlīhā ālṣādīqīn ālabrār bīlasrār wālanwār ṯūm ināhā 

īḥtāǧābāt mīn šādāẗ ālẓūhur wāl lāmāān ʿān kūl ḥāsīd māʿyān fālām yūṭīq ālnāẓārā 

ilāyhā bīlimāʿān kālẖāfāfīš lā tūṭīq ālabṣār šūʿāʿ ālšāms bīl ibṣār wākālǧāʿīl ʿīnd 

rāīḥāẗ ālāwrād mīn bāyn ālazhār fālā yāqdīr sāyi‟ ālẖālq wālsārīrāẗ šām wārdūhā 

ālāmʿṭār wālā yāhtādī ilāyhā mīn ahmāl nāfsāhū  fī  tīh ālaġbār wātāʿūd ʿādāwāẗ 

kūl mālām yīfhāmh bīlʿīnād wālistīkbār wāliānāhā tānfa‟ ẖūbṯhā lāw līkāwnīhā 

mādīnāẗ ālasrār ālā mān sābāqāt lāhū ālʿīnāyāẗ ālazālīyāẗ bīfāḍl ālmānān ālsātār 

līyāsūqāh ila‟ dāirah ālmūsāmāẗ bādāirāẗ ālsāʿādaẗ wālanwār wālāmā kān kl ḏa‟ 

nīmaẗ māḥsūd fālḥāsud lā yāsud lābūd mīn nāʿīq yānʿu bīlbūhtān wālzur kākīlāb 

īḏārāt ālbūdur kāmā īftra‟ ṣāḥīb kītāb mūštāha‟ ālẖārīf ālǧānī‟ ʿla‟ ālšāyẖ āltīǧānyī 

When the blessing of the path hinted upon the righteous follower and when its light 

shines bright, its light was concealed and not tolerated by every envious eyes,as  a 

bat doesn’t tolerate the sun’s ray, and like that one flower with a bad scent in the 

garden. Like those who dusted themselves with malice, arrogance and 

stubbornness, will not be guided to the city of secrets except for those who had 

previously been in eternal care and selected by the Al-Mannan
117

 to join the circle 

                                                           
116

 Ancient scholars used to write dates in two ways, using numeric and Arabic letters called Alphabetical Table. 
The Alphabetical Table, which is the calculation of sentences, which is the basis in astronomical and spiritual 
calculations. It is in which working days, number of capcities and working capacities are also calculated. Each letter 
represents a specific number and the calculation is done by adding all the numbers represented by the letters, 
 the summation of these numbes give  1=ا ,30= ل,70=ع ,30=ل ,1=ا ,600=خ ,7=ز ,200=ر ,2=ب ,7=ز ,200=ر ,2=ب
1150.(1737 GC) 
117

 Al-Mannan is one of the names of Allah which means The Benefactor 
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of happiness and light. As it is said “the envious ones doesn’t prevail.
118

”They 

croak with disception as Šāyẖ Jikeni
119

 did to Šāyẖ Al-Tijani.
120

 

 

كؿ٠٘ ػ٠ِ ٗلٓٚ ٝػ٠ِ ًَ ٖٓ ٠حُغ ًطحذٚ ْٞء  جُرٞجٌ ككحٖحٙ ذحُهٍجكس ًحْٔٚ يُي جُٔـٌٍٝ جُـحٌ كؿؼِٚ  

ًحُٔهىز جٌُرحٌ ُْٝ ٣هٕ ٖٓ جُؼحٌ ٝجُٗ٘حٌ جًُٟ ذِكن جلأكحى ئيجًٖ ذٚ جُكّ ٝكٟكٚ ٖٓ وٕٝ جْطحٌ ػ٠ِ جٕ 

ؿح٤ٗس ٜٓٔح أ٠حٍ جُؼطحخ ضهح٤٠ٚ ذوُٜٞح ٝضٍٟ جُؿرحٍ ضكٓرٜح ؾحٓىز ٠ٛٝ ضٍٔ ٍٓ ُٓحٕ قحٍ جُط٣ٍوس جُط

 جُٓكحخ

Fāǧāna‟ ʿāla‟ nāfsīh wāʿāla‟ kūl mān ṭālʿ kītābūh suʾ  ālbāwār fāḥāšāh bīlẖūrāfāẗ 

kāsmīh ḏālīk ālmāġrur ālġār fāǧāʿālāhū kālmāẖādāẗ ālkībār wālām yāẖūš mīn ālʿār 

wālšīnār ālḏī yūlāḥīq ālafāk iḏā kān bīhī ālḥīs wāfāḍāḥāhū mīn dun āstār ʿla‟ ānā 

līsān ḥāl ālṭārīqā āltīǧānīyā māhmā aṭāl ālʿītāb tūẖāṭīh bīqāwlīhā wātāra‟ ālǧībāl 

tāḥsābūhā ǧāmīdā wāhīya‟ tāmūr mār ālsāḥāb          

So he reaped on himself and on everyone who read his book decimation, so he 

filled it with superstition like his name, the arrogant laurel, so he made it like the 

great pillow and did not fear the shame and the sin that afflicts only if he has 

known the shame he has caused himself. Yet, Tariqa Tijaniya will stand strong 

regardless of obstacles it has faced. It passed it just like the saying: you see the 

mountains and think them firmly fixed; but they shall pass away as the clouds pass 

away.
121

  

 

ٝهى غرص ػ٘ىٗح ٖٓ ٣ٍ٠ن جُػرحش إٔ ٓإُق ًطحخ ٓٗط٠ٜ جُهحٌف ئٗٔح أُلٚ نىٓس ُرؼٝ جُهٞٗس ٖٓ أيٗحخ  

جلإْطؼٔحٌ ٝجُٔٓطؼ٣ٍٖٔ ج٣ًُٖ ضٟؿٍٝج ٖٓ جضرحع جُٓحوز جُٛٞك٤س ك٠ ًػ٤ٍضْٜ ٝٗلٞي هُْٜٞ ٣ؼ٠٘ جُٓحوجش 

ك٠ قحٍٞ جُؼِْ جلإْلا٠ٓ  جُٛٞك٤س ًٔح ك٠ أك٣ٍو٤س جُٗٔح٤ُس ٝجُؿ٘ٞذ٤س ًٔح يًٍٙ جُؼلآس أ٤ٍٓ  ٤ٌٖد

ٍٝٓجوْٛ ٗل٠ جضرحع جُٛٞك٤س ٖٓ ٝؾٚ جُٔؼٌٔٞز ٝجُوٟحء ػ٤ِْٜ  ٝهى أُلٚ ٣ؼ٠٘ ٚحق٢ ًطحخ جُٔٗط٠ٜ ذؼى ٓح 

أنًج ٠حتلا ًر٤ٍج ٖٓ جُٔحٍ  ك٠ يُي جُلٍٜ ًُٝج أض٠ ذحُهٍجكحش ٝجلأًحي٣د ج٤ُٓثس جُط٠ لا ٣ٌحو ٣ٛىهٜح جُؼوَ 

َ جُط٣ٍن جُٔطرؼس جُٔكٌٍز جُٔإْٓس ػ٠ِ جٌُطحخ ٝجُٓ٘سج٤ُِْٓ ٗٓرطٜح ئ٠ُ جُٓحوزجُٛٞك٤س أٛ  

                                                           
118

 This is a famous Arabic proverb 
119

 Šāyẖ Jikeni al-shanqītī was one of the leaders of Mālīkī doctrine 
120

 In this paragraph, the Šāyẖ(author) accuses Šāyẖ Jikanī of envy, arrogance and stubbornness.  
121

 Quoted from the Qur'an (27:88) 
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wāqād ṯābāt ʿīndānā mīn ṭārīq ālṯābāt an mualīf kītāb mūštāha‟ ālẖārīf ināmā 

alāfāhū ẖīdmāẗ lbʿāḍ ālẖāwānā mīn aḏnāb āl istʿīmār wālmūstʿāmīrīn ālāḏīn 

tāḍǧārū mīn ātbāʿ ālsādāẗ ālṣūfīyā  fī  kāṯrātīhīm wānūfūḏ qāwlīhīm yāʿnī ālsādāt 

ālṣūfīyā kāmā  fī  afrīqyā ālšāmālīyāẗ wālǧānubīyā kāmā ḏākārāh ālʿlāmāẗ amīr  

šākyb fī ḥāḍīr ālʿīlm āl islāmy wāmūrādūhūm nāfy ātbāʿ ālṣūfīyā mīn wāǧh 

ālmāʿmūrā wālqāḍāʾ ʿālyhm  wāqād alāfāhū yāʿny ṣāḥīb kītāb ālmūštāha‟ bāʿd mā 

aẖāḏā ṭāīlā kābyrā mīn ālmāl  fī ḏālīk ālfārāḍ wālīḏā ata‟ bīlẖūrāfāt wāl akāḏīb 

ālsāyīāẗ ālāty lā yākād yūṣādīqūhā ālʿāql ālsālīm nīsbthā ila‟ ālsādāẗ ālṣūfīyā ahl 

ālṭāryq ālmūtābāʿ ālmūḥārārā ālmuāsāsāẗ ʿāla‟ ālkītāb wālsūnā            

It has been proven by us through the way that the author of the book of the 

Mūštāhā al-ẖarīf was written by a service for some traitors from the colonial 

guards and the colonists who were bored by the followers of the Sufi masters in 

number of follower and the influence of their saying meaning, Sufi masters as in 

North and South Africa as mentioned by the scholar Amir Shakib
122

 in the book 

Reality of  Islamic science and intended to deny the existence of followers of 

Sufism
123

 from the face of the world and eliminated it. It was written by the author 

of Al-Mushtaha after he took a large amount of money in that assumption. 

Therefore, he brought the myths and bad lies that the sound mind can hardly 

believe attributed to the follower of Sufism,Kitab and Sunnah 

 

ج٣ًُٖ ًحٗٞج ٖٓ أهٟٞ جلأْرحخ ك٠ ٍٗٗ جُى٣حٗس جلإْلا٤ٓس ٝجُطر٤ٍٗ ذٜحك٠ أٗكحء جُوحٌز جُٔؼٌٔٞز ذؼى ضٞهق 

جُؿٜحو جلإْلا٠ٓ ذح٤ٌُل٤س جُٔؼِٞٓس ْحذوح ًٔح ٖٜى ذًُي جلإكٍٗؽ جًُٟ ضٍؾْ ػ٘ٚ جُؼلآس جلأ٤ٍٓ ٤ٌٖد ذحُؼٍذ٤س 

ٓح ٗٓرٚ ئ٤ُٚ يُي جًٌُٝخ ذٍجءزجًُتد ٖٓ وّ جذٖ ػ٠ِ إٔ ج٤ُٗم جُط٤ؿح٠ٗ ٠ٌٞ الله ػ٘ٚ ٝػ٘حذٚ ذ١ٍء ٖٓ ًَ 

ضٗٞٔ ذحٌُػ٤ٍ ٖٓ ٓطحُؼ٠ ٓٗط٠ٜ جلأقٍف قط٠ أوجْٛ يُي ئ٠ُ ْٞء جُظٖ ذٌَ ٠ُٝ ٝػحٌف  ٣ؼوٞخ ُٝوى

ٍ الله ػػٍضْٜ ٝأوْٛ ئ٠ُ ح٤ٓس جُط٠ ٠ٛ ْرد ضأ٤ُق جٌُطحخ أهٖٓٔ ٗطن ذلإٍْجٌ  ٝجُٔؼحٌف ئي ُْ ٣طلط٘ٞج ُِىْ

 جُٛٞجخ

ālāḏīn kānū mīn aqwa‟ ālasbāb fī nāšr āldīyānāẗ ālislāmīyāẗ wāltābšyr bīhā fī anḥāʾ 

ālqārāẗ ālmāʿmurā bāʿd tāwāqūf ālǧīhād āl islāmy bīlkāyfīyāẗ ālmʿlūmūẗ sābqā 

                                                           
122

 Shakib Arslan (1869 –1946) was a Druze prince (amir) from Lebanon who was known as Amir al-Bayān (Arabic 
for "Prince of Eloquence") because in addition to being a politician, he was also an influential writer, poet and 
historian. 
123

 Sufism is a form of Islamic mysticism that emphasizes introspection and spiritual closeness with God. While it is 
sometimes misunderstood as a sect of Islam, it is actually a broader style of worship (www.wikipedia.com) 
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kāmā šāhād bīḏālīk āl ifrīnǧ ālḏī tūrǧīmā ʿānh ālʿālāmāẗ ālamīr šākyb bīlʿārābīyāh 

ʿāla‟ an ālšāyẖ āltīǧānī rāḍī Allāh ʿānh wāʿānābāh bāryʾ mīn kūl mā nāsābāhū ilāyh 

ḏālk ālkāḏub bārāʾāh ālḏīb mīn dām ībn yāʿqūb wālāqād tāšāwāšā bīlkāṯyr mīn 

māṭālīʿīy mūštāha‟ ālaḥrūf ḥāta‟ adāhūm ḏālīk ila‟ sāwāʾ ālẓān bīkūl wlī wāʿārf 

mimān nāṭāq bīlisrār wālmāʿārīf  iḏā lām yātāfāṭānū līldīsīsāh ālāty hīya‟ sābāb 

ta‟lyf ālkītāb aqal Allāh ʿāṯrātūhūm wā adīhīm ila‟ ālṣāwāb    

Those who were one of the strongest reasons for spreading and preaching the 

Islamic religion across the globe after the Islamic jihad
124

 stopped as witnessed by 

the Europeans, which was translated by the scholar Prince Shakeeb in Arabic is 

that Šāyẖ Al-Tijani, may God be pleased with him and his innocence, is innocent of 

all that was attributed to him that the false innocence of the wolf from The blood of 

Ibn Yaqoub
125

, and he was confused by a lot of people who craved the letters until 

this led them to mistrust with every guardian and acquaintance because they did 

not realize the intrigue that is the reason for writing the book. I say God found 

them and supported them to the right 

 

ُٝوى أُق ػِٔحء جُط٣ٍوس  جُطؿح٤ٗس كحُلٞجك٠ جٍُو ػ٤ِٚ ٗظٔح ٝٗوٍأ ٠ٝؼ٘ٞٙ  ذط٘ح ٝظٍٜج ذحٍُٜٟٓٔ  جٍُٓحـ  

قط٠ أغه٘ٞٙ ذحُؿٍجـ  ذحلأوُس جُٞجٞكس جُٛكحـ لإٔ جُٓحوجش  جُطؿح٤ٗس ؾِْٜ  ٖٓ كطحق٤َ  جُؼِٔحء جلأػلاّ 

ؿ٤ٕ ٝجٍُٓج٣ح جُط٠ ُْ ضطٍىٖٓٔ ضىٌذٞج ػ٠ِ جٍُٓح٣س ذحلأهلاّ  ٤ًق ٥ ْٝٛ ج٣ًُٖ ؾُٜٝج جُ ٌٍُِٔ٘ ٤ٖثح ٖٓ  

جُهلح٣ح  ئلا ٝوٍٓضٚ  ذحٍُٔٛلحش جُوطغ ًَ ٖٓ أٌٍٗ ٝضوطغ ٝذحُؿٞجخ  جٌُٔٓص  ُٓحٕ ًَ ٓطؼ٘ص قط٠ إٔ 

ذؼٝ ج٤ُٓىجش جُرحٌَجش ٖٓ جلأٖرحٍ  ذٗحٌجش جُٔؼحٌى ض٘حوٟ ذحُُ٘جٍ كٟلا ػٖ أُٝثي جٍُؾحٍ كٍٟذص 

٠ هٍوضٚ ػٖ قٍّ  ج٤ُٗم جُطؿح٢ٗذ٤ٓلٜح ج٤ُٔح٠ٗ ضكٍٟ جُؿ٠ٌ٘  جُؿحٗ  

wālāqād alf ā ʿūlmāʾ ālṭārīqā  āltīǧānīyā fālqāwāfy ārrād ʿālyh nāẓāmā wānāṯārā 

wāṭāʿānūh  bāṭnā wāẓāhrā bīlsāmhāry  ālrīmāḥ ḥāta‟ aṯẖānūh bīlǧārāḥ  bāladālā 

ālwāḍīḥā ālṣāḥāḥ līan ālsādāt  āltīǧānīyā ǧūlūhūm  mīn fāṭāḥyl  ālʿūlmāʾ ālʿālāmā 

mīmān tādārābū ʿāla‟ ālrīmāyāẗ bīlaqlām  kāyf lā wāhūm ālāḏynā ǧāhāzū ālǧāyš 

wālsārāyā ālāty lām tūtrāk līlmūnkār šāyīā mīn ālẖāfāyā  ilā wādāmārāthū  

                                                           
124

 In Islamic tradition jihad or the struggle in the way of God, is an armed struggle, or any form of opposition of 
the wrong, 
125

 In Islamic scriptures, the 10 brothers of Joseph(yusuf), son of Yaqoub(Jacob) decided to get rid of their brother 
out of envy. So, they decided to take him with them and throw him into a well. When the sons came back to Jacob 
that night, they pretended to weep and they further told him that the wolf had devoured Joseph. To trick their 
father, they stained Joseph's shirt with false blood, but Jacob, who had been gifted with knowledge, knew this was 
a false concoction that they had devised.  
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bīlmūrāhāfāt ālāqāṭʿ kūl mān ankār wātāqāṭʿ wābīlǧāwāb  ālmūskīt  lsān kūl 

mūtāʿānt ḥāta‟ an bāʿāḍ ālsāydāt ālbārīzāt mīn ālašbāl  bīšārāt ālmūʿārīk tūnādī 

bīlnīzāl fāḍlā ʿn ūlāīk ālrīǧāl fāḍārābāt bīsāyfīhā ālyāmāny tūḥḍīr ālǧīkānī  ālǧānī 

qārādāthū ʿān ḥūrūm  ālšāyẖ āltīǧānī  

The scholars of the method of synthesis, tariqa tijaniyya have composed the poems, 

the response to it was organized and read and stabbed him with a stomach and 

back by Samaritan spear
 126

 until they were thickened by the wounds with clear 

evidence, right because the masters of the Tijani are mostly from the people of the 

media scientists who trained in shooting with pens
127

, how did they who prepared 

the army and the companies that did not leave something wrong but destroyed it 

With slave heads, everyone who denies and cuts, and with the answer,has silenced 

whoever intended to offend (i.e. Al-Jikeni) Šāyẖ Al-Tijani.  

 

كِِٚ وٌ جُوحتَ وٌٟ أٗٔح جُؿٜحٍ ضلٌٍ كِٟٚ كأكٍؽ  ك٠ أضرحػٚ  جٍُٓ ٝجُؼِٔحء ذك٤ع ٠ُٞحُغ جٌٍُٔ٘ ضِي   

جٌُطد جُـٍجء ُٗلطٚ ػٖ وجء جُكٓى جُٔإوٟ ئ٠ُ جُٗلحء ٌُٖٝ ئيج  أٌٖٓ جُىجء ُْ ٣٘لغ جُىٝجء ػ٠ِ إٔ جٌُطد 

ط٣ٍوس ذٌػٍضٜح جُط٠ ًَ ٝجقى ٜٓ٘ح ًحُكى٣وس  جلأ٤ٗوس  ُٞ أٓؼٖ ك٤ٜح جُٔ٘ٛق  ُٛىضٚ  ػٖ جُٔإُلس ك٠ كوٚ جُ

 ضٛى٣ن ٓٗط٠ٜ جُهحٌف

   fālilāh dūr ālqāīl dāra‟ anāmā ālǧīhāl yūfākīr fāḍlāh fa‟afrāġā  fī atbāʿīh  ālsīr 

wālʿūlāmāʾ bīḥāyṯ  lāw ṭālʿ ālmūnkār tīlk ālkītb ālġārāʾ līšāfātīh ʿān dāʾ ālḥīsd 

ālmuady ila‟  ālšīfāʾ wālākīn iḏā  amkān āldāʾ lām yānfāʿ āldāwāʾ ʿāla‟ anā ālkītāb 

ālmualīf fī fīqh ālṭārīqā bīkāṯrātīhā ālātī kūl wāḥīd mīnhā kālḥādīqā  ālanīqā  lāw 

amʿān fyhā ālmūnṣīf  līṣādātīh  ʿān tāṣdīq mūštāha‟ ālẖārīf   

Almighty Allah knows what the ignorant think about his grace, and he emptied to 

his followers the secret and the scholars so that those who disgrace those books 

will attraction and healed him from the disease of envy but if the disease became 

strong, the medicine is of no use
128

 because the books composed in the 

jurisprudence of the path of Tijaniya in its abundance which each of them is like 

                                                           
126

 Here is the name and origin of the Samaritan spear attributed to a man who was selling spears. His Spears were 
known for their high quality. 
127

 Shooting with pens: is an idiom used by Arabs to indicate that the writing is on point and very powerful.  
128

 This proverb is common in the Arab society which is used to imply that when the problem deepens, then it 
becomes impossible to solve. 
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the elegant garden if it was examined by the equitable person it would certainly  

repel it from Ratification of Mūštāhā’ ālẖārīf 

 

ٝهى أؿٍذٚ  ذؼٝ جُٔ٘طٓر٤ٖ ُِؼِْ ذٓٞء جُلْٜ قط٠ ضؿٍأ ػ٠ِ أَٛ  الله كأٌٍٗ ٝػحوٟ ٝضؼىٟ ٠ٌٞٙ قط٠ ض٘حٍٝ 

ػٍٜ جُطؿح٢ٗ جُـٞظ ج٤ٍُٜٗ ذحلإكي ٝجُرٜطحٕ ْٝٞء جُط٤ًًٍ أهحٍ الله ػػٍضٚ ٝذىو ًػٍضٚ ٝهى ذحٜ يُي  

ُٝٔح هحّ ذؼٝ ضِي جلإكٍجؼ ضرؼحُٚ ٣طؼِن ذٍٛجل   جُرؼٝ ٝأكٍجـ ٍٓٛج  قط٠ ٚحٌ ٌُػ٤ٍ ٖٓ جُطِرس ٍٟٓج

ٖٓ ؿ٤ٍ ض٤ُٔ ٝلاجْطرٛحٌ ٝلا جْط٤لحء ٢ٖء  ٖٓ ٠ٍٖٝ جلإٌٗحٌ ضٛىٟ ُٚ ذؼٝ نىجّ ضِي جلإػطحخ ذطٍوٙ 

ػٖ ق٠ٔ أَٛ الله  ًٔح ضطٍو ذحًُٔذس جًُذحخ ػٖ ٍٖجخ جُٓحوجش  جلأقرحخ كٌطد ك٠ جٍُو ػ٤ِٚ ٌْحُس ْٔحٛح 

ط٣ٍوس جُطؿح٤ٗس ٓإْٓس ػ٠ِ جُٓ٘س ٝجٌُطحخ ٝض٣ُ٘ٚ  ج٤ُٗم جُطؿح٢ٗ هطد جلأهطحخ جُٜٔ٘ؽ  جُٛٞجخ ك٠ إٔ جُ

ػٔح ٗٓرٚ جُؿ٠ٌ٘ ك٠ ٓٗط٠ٜ جُهحٌف جًٌُجخ ٌؿٔح ػ٠ِ أٗق ًَ قحْى ٓـطحخ  ٝؾحَٛ ٍٓضحخ  كٜح أٗح أٌضرٚ 

 ك٠ ٓوىٓس ْٝطس ٓرحقع ذٔح ٣ٗل٠ جُٛىٌٝ ٝذُذَ ػٖ ًَ ٌٍٓ٘ جُـٌٍٝ.

wāqād aġrābāhū  bāʿḍ ālmūntāsībīn līlʿīlm bīsūʾ ālfīhm ḥāta‟ tāǧāra ʿāla‟ ahl  Allāh 

fankūr wāʿādā wātāʿādā ṭāwārāhū ḥāta‟ tānāwāl  ʿārḍ āltīǧānī ālġūṯ ālšāhīr bīlīfk 

wālbūhtān wāsūʾ āltāḏkīr aqāl Allāh ʿāṯrātāhū wābādādā kāṯrātāh wāqād bāḍ ḏālīk 

ālbāʿāḍ wa āfrāḥ mīṣrā  ḥāta‟ ṣār līkāṯīr mīn ālṭālābā mūḍārā wālāmā qām bāʿāḍ 

tīlk ālifrāǧ tābīʿālūh yātāʿālq bīṣūrāẖ  mīn ġāyr tāmyīz wālīstībṣār wālā īstīfāʾ šāyʾ  

mīn šūruṭ āl inkār tūṣdī lāhū bāʿāḍ ẖādām tīlk ālīʿtāb bṭārdīh ʿān ḥāmī ahl Allāh  

kāmā tūṭrād bīlmāḏābāẗ ālḏūbāb ʿān šārāb ālsādāt  ālaḥbāb fākātābā fī ālrād ʿālyh 

rīsālāh sāmāhā ālmīnhāǧ  ālṣāwāb fī anā ālṭārīqā āltīǧānīyā mūāsāsā ʿāla‟ ālsūnā 

wālkītāb wātānzīh  ālšāyẖ āltīǧānī qūṭb ālaqṭāb ʿāmā nāsābāhū ālǧīkānī fī mūštāhā‟ 

ālẖārīf ālkāḏāb rāġmā ʿāla‟ anf kūl ḥāsīd mūġtāb  wāǧāhīl mūrtāb  fīhā anā 

ūrātībūh fī mūqādīmā wāsītāẗ mābāḥīṯ bīmā yūšfy ālṣūdūr wāyāzbāl ʿān kūl 

mūnkār ālġārur  

Some of the associates struck him with knowledge with a misunderstanding until he 

dared to the people of God. By screaming without distinction, insight, or fulfillment 

of any of the conditions of denial, some servants of that admonition addressed him 

by expelling him from the fever of the people of God, just as the flies expelled from 

the drink of aristocrats of loved ones. So he wrote a feedback letter called The 

book of The Path of Rightfulness that explains the Tijaniya Order is organized 

according to Sunnah and Kitab and correct the deception that was forwarded 

towards the poles Šāyẖ Al jikeni. I organized it in an introduction and 6 chapters 

to make it easy to understand.  
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  ٓوىٓس 

ك٠ أهٓحّ جلأٌٗح٠ٌٍٖٝٝٚ  جُٔركع جلأٍٝ ك٠ ٍٓٗٝػ٤س  أٛٞجٍ  جلاٌٝجو  ٝٓح ٣طٍضد ػ٤ِٚ جُٔركع جُػح٠ٗ ك٠ 

٠ِ يُي جُٔركع جُػحُع ك٠ ذ٤حٕ َٛ جلإٖطـحٍ ذحُٛلاز ػ٤ِٚ صلى الله عليه وسلم  ئٌٓحٕ ٌؤ٣س جُ٘ر٠ صلى الله عليه وسلم  ٣وظس ٝٓح ٣طٍضد ػ

أكَٟ  أّ ذطلاٝز جُوٍإٓ ٝك٤ٚ جُؿٞجخ ػٔح ٣طؼٍ٘  ػ٠ِ ج٤ُٗم  ك٠ ٓٓثِس  ضل٤َٟ  جلإٖطـحٍ  ُِؼحٚٔس 

ْ ٣أٍٓ ذٛلاز جُلطف ػ٠ِ جلإٖطـحٍ  ذطلاٝز جُوٍإٓ  ك٠ قن  جُٓحُي  جًُجٛد  ئ٠ُ  الله  ٝجُؼ٘حٍٚ جًُٟ ُ

ذحُٔؼٍٝف جُٔركع جٍُذغ ك٠ ئغرحش  ئٌٓحٕ ضل٤َٟ  نطْ جلأ٤ُٝحء ػ٠ِ  ٖٓ ػىٟ جُٛكحذس جٌٍُجّ ٠ٌٞ الله 

ػ٘ٚ جُٔركع جُهحّٓ ك٠ ئغرحش ئٌٓحٕ ونٍٞ  جُؿ٘س ذؼٝ ًٛٙ جلآس ذلا قٓحخ ْٜٝٓ٘ أضرحع نطْ جلأ٤ُٝحء 

ػ٘ٚ ك٠ هُٞٚ ٣٘ٛد  ٠ُ ٓ٘رٍ  ٖٓ  ٠ٌٞ الله ػْٜ٘ ٝػ٘ح٣س  ٝك٤ٚ جُؿٞجخ ػٔح ٣ؼطٍٜ ػ٠ِ ج٤ُٗم ٠ٌٞ الله

 ٌٗٞ ٣ٝ٘حوٟ ٓ٘حو ًٛج  ئٓحٌْٓ  ئُم

muqādīmā   

fī aqsām ālīnkār wāšūruṭūh  ālmābḥāṯ ālawāl fī māšrūʿīyāẗ ahwāl  ālāwrād  wāmā 

yātārātāb ʿālāyh ālmābḥāṯ ālṯānī fī imkān ruyāh ālnāby ṣāla‟ Allāh ʿālāyh wāsālām  

yāqāẓāẗ wāmā yātārātāb ʿāla‟ ḏālīk ālmābḥāṯ ālṯālīṯ fī bāyān hāl ālištīġāl bīlṣālāẗ 

ʿālyh ṣāla‟ Allāh ʿālyh wāsālām  afḍāl  am bītīlāwāẗ ālqūrān wāfīh ālǧāwāb  ʿāmā 

yātāʿārāḍ  ʿāla‟ ālšāyẖ  fī mās‟alāh  tāfḍyl  āl ištīġāl  līlʿāṣma bīṣālāẗ ālfātīḥ ʿāla‟ 

ālištīġāl  bītīlāwāẗ ālqūrān  fī ḥāq  ālsālīk  ālḏāhīb  ila‟ Allāh wālʿānāṣīr ālāḏy lām 

yamīr bīlmāʿārūf, ālmābḥāṯ ālrābīʿ fī iṯbāt  imkān tāfḍyl  ẖātm ālawlīyāʾ ʿāla‟  mān 

ʿāda'  ālṣāḥābāh ālkīrām rāḍyā Allāh ʿānh ālmābḥāṯ ālẖāmīs fī iṯbāt imkān dūẖul  

ālǧānāẗ bāʿāḍ hāḏā ālūmā bīlā ḥīsāb wāmīnhūm atbāʿ ẖātām ālawlīyāʾ rāḍyā Allāh 

ʿānhm wāʿīnāyāẗ  wāfyh ālǧāwāb ʿāmā yāʿtā‟rāḍ ʿāla‟ ālšāyẖ rāḍy Allāh ʿānh fī 

qāwlīh yūnṣāb  ly mīnbār  mīn nur wāyūnādy mūnād hāḏā  imāmūkūm  ilāẖ 

 Introduction 

In the sections of denial and his conditions, the first topic is in the legality of the 

Al-Awrad
129

 and its consequence,  the second topic is the possibility of seeing the 

Prophet, peace, and blessings of God be upon him, vigilant and its consequence, 

third topic in a statement which is the best work to pray upon him, peace be upon 

him or recitation of the Qur’an and in it is the answer to what the Šāyẖ faces in 

Questions of preference to work with disobedience by praying to overwork in 
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 Awrads: are praisals and rememberance of God. It is a prayer consisting of a series of invocations and 
supplications. 
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reciting the Qur’an against the right who goes to God and those who did not order 

the favor. The fourth topic is in proving the possibility of preferring the Seal of the 

Patriarchs to those of the noble companions, may God be pleased with him, the 

fifth topic is in proving the possibility of entering Paradise in some of this nation 

without an account, including those who follow the Seal of the Saints
130

, may God 

be pleased with them, and in it,is the answer to what he objects to the Šāyẖ, may 

God be pleased with him in his saying to me is a platform From light and call out 

this imam, etc. 

 

 ٓوىٓس

ٓؿٍو جُطؼحٚد كحٌٍُٕٔ٘ٝ ػ٠ِ جُٓحوجش جُٛٞك٤س جلأ٤ُٝحء ػ٠ِ غلاغس أهٓحّ هْٓ جُكحَٓ ػ٠ِ جلإٌٗحٌ

ض٤ِص ػ٤ِٚ جُطٌٞجش ٝجلإٗؿ٤َ ٝجُلٍهحٕ, ٓح ٌؾغ ػٖ  لاٗٚ ُٞ ُ٘حٓؼسٝجٌُٔحذٍز ٝجُكٓى ٝجُؼ٘حو كًٜج جٌُلاّ 

ػٖ  جًُخ ٌٝهْٓ جُكحَٓ ػ٢ِ جلإٌٗحجٌٗحٌٙ ًٔح ه٤َ. ًَ جُؼىجٝز هى ضٍؾ٠ ئَجُطٜح جلا ػىجٝز ٖٓ ػحوجى ذحُكٓى 

جُى٣ٖ جُك٤٘ق  ًُٜٝج ٣ٗط٠ٍ ُٚ ك٤ٚ إٔ ٣ٌٕٞ ػحُٔح  ذحنطلاف جُؼِٔحء ٓطِٟؼحج ٖٓ ؾ٤ٔغ جُؼِّٞ ػحُٔح ذٔؼؿُجش 

٤حء ًٍٝجٓحش جلأ٤ُٝحء ئ٠ُ ؿ٤ٍ يُي ٖٓ ج٠ٍُٝٗ جُط٠ يًٍٙ ك٠ جُؿ٤ٕ ٝؿ٤ٍٙ  ٝهْٓ ٤ُّ ٓٓطٌٔلا ذحلأٗر

ج٠ٍُٝٗ جلإٌٗحٌ ٝؿٍٞٚ ٖٓ أٗٛحٌٙ جٍُؾٞع ئ٠ُ جُكو٤وس  ٓط٠ ظٍٜش ٝٛٞ جٍُٔجو ُ٘ح ك٠ ًٛج جٌُطحخ 

ٌٓٞ ذؼ٤ٖ  جلإٗٛحف ٤ٍْٟٝ ك٤ٚ ئٗٗحء الله ضؼح٠ُ ٓح٣ٍؾؼٚ  ػٖ ئٌٗحٌٙ ئٕ ًحٕ ٓ٘ٛلح  ٝهى ه٤َ ئيج ٗظٍش  جلأ

لا ذؼ٤ٖ جُٜٗٞز ٝجُـٟد ٝجُطؼٛد ًُِٔٛد ظٍٜش جُكوحتن لا ٤ْٔح  ئيج نلا ٖٓ وجء جُكٓى جُٔإوٟ ئ٠ُ  

جُؼطد كايج ضٜٔى ًٛج كٜح أٗح ذ٤ٖ جُكوحتن ذحُ٘ٛٞ٘ ج٣ٍُٛكس ٖٓ جٌُؼحخ ٝجلأقحو٣ع جُٛك٤كس كإ ٖٓ ًحٕ 

كأهٍٞ  ٝذحلله جُطٞك٤ن  ٝٛٞ جُٜىٟ ذٔ٘ٚ ئ٠ُ  ػ٘ىٙ جُ٘ٛٞ٘  ج٣ٍُٛف لا ٣كطحؼ ئ٠ُ ؿ٤ٍٙ ُٝٞ ًحٕ ٚك٤كح

 ْٞجء جُط٣ٍن

Muqādīmā     

fālmūnkīrun ʿāla‟ ālsādāt ālṣufīyā ālawlīyāʾ ʿāla ṯālāṯā aqsām qīsm ālḥāmīl ʿāla‟ 

ālinkār ālīnkār mūǧārād āltāʿāṣūb wālmūkābārā wālḥīsd wālʿīnād fāhāḏā ālkālām 

lānā māʿāh līānāhū lāw tālāytā ʿālyh āltāwrāt wālīnǧīl wālfūrqān, mā rāǧāʿ ʿān 

īnkārīh kāmā qīl. kūl ālāʿdāwā qād tūrǧī īzālātāhā ālā ʿdāwā mān ʿādāk bīlḥīsd 

wāqīsm ālḥāmīl ʿālā ālīnkār ālḏūb  ʿān āldyn ālḥānīf  wālīhāḏā yāštārīṭ lāhū fīh an 

yākun ʿālīmā  bīẖtīlāf  ālʿūlāmāʾ mūtāḍālīʿā mīn ǧāmīʿ ālʿūlum ʿālmā bīlmūʿǧīzāt 

bīlanbīyāʾ wākārāmāt ālawlīyāʾ ila‟ ġāyr ḏālīk mīn ālšūrūṭ ālāty ḏākārāh fī ālǧāyš 

wāġāyrūh  wāqīsm lāys mūstākmīlā ālšūrūṭ ālinkār wāġārāḍāh mīn anṣārīh ālrūǧūʿ 

ila‟ ālḥāqīqā  māta‟ ẓāhārāt wāhuwā ālmūrād lānā fī hāḏā ālkītāb wāsīrī fīh inšāʾ 
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 Seal of Saints is a spiritual hierarchy which runs along spiritual transmission.  
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Allāh tʿāla‟ mā yūrāǧīʿūh  ʿān inkārīh in kān mūnāṣāfā  wāqād qyl iḏā nāẓārtā  

ālūmur bīʿāyn  āl inṣāf lā bīʿāyn ālšāhāwāẗ wālġāḍāb wāltāʿāṣūb līlmāḏhāb ẓāhārāt 

ālḥāqāīq lā sīyāmā  iḏā ẖālā mīn dāʾ ālḥāsād ālmuady ila‟  ālʿūṭb fāiḏā tāmāhādā 

hāḏā fīhā anā bāyn ālḥāqāiq bīlnūṣuṣ ālṣāryāḥẗ mīn ālkāʿāb wālaḥādyṯ ālṣāḥyḥā fin 

mān kān ʿīndāhū ālnūṣuṣ  ālṣāryḥ lā yāḥtāǧ ila‟ ġāyrūh wālāw kān ṣāḥyḥā faqul  

wābīllāh āltāwfyq  wāhūwā ālhūdā bīmānīh ila‟ sāwāʾ ālṭāryq. 

Introduction 

Those who deny the mystical masters of the saints are divided into three sections: 

the one who carries the denial is the one who is guilty of the true religion, and for 

this, it is required for him to be a scientist with differing scholars who is diligent of 

all sciences, aware of the miracles of the prophets and the dignities of the saints. 

Among his supporters, to return to the truth whenever it appeared. It is what is 

intended for us in this book and he will see in it the creation of God Almighty, 

which will lead him to deny that he was fair. Frankness is one of the heels and 

authentic hadiths because whoever has the explicit texts does not need others, and 

if it is correct, then I say, by God’s success, and he is guided by him to the same 

path 

 

ج٣ٌٍُْ ئٕ جٌُطد  جُٔإُلس  ك٠ كوٚ جُط٣ٍوس جُطؿح٤ٗس هى ضلٞم ػ٠ِ ٗكٞ ٓحتس ًطد ه٤ٔس ٓح ذ٤ٖ جػِْ أ٣ٜح جُوحٌب 

٠ٞجٍ ٝهٛحٌ ٝؾِٜح ٓطرٞػس ِْٜس جُٞؾٞو ُٖٔ ٠ِرٜح ٝٓغ ًٛج كأ٠ٗ ُْ أقٍٞ جٌٍُٔ٘ ػ٤ِٜح ٤ُطحُؼٜح 

ٍز ٝجُؼورس  جٌُثٞو ذ٤ٖ ٌذٔح٣ٓحٜٓح ُطلِٜح ٝلأٜٗح لا ضهِٞج ٖٓ جُٔ٘حهد ٝكٟحتَ جلأيًحٌ  جُط٠  ٠ٛ  جُكؿٍجُؼٗ

٣ى٣ٚ  كايج ٌأٟ ك٤ٜح ًٍجٓس أ٠ُٝ أٝ ٣ُٓس ٖٓ جُُٔج٣ىز ٝك٤ِٟس يًٍ هحٓص ه٤حٓطٚ ك٤ٌٕٞ ْررح جُٜؿٍجٕ جُٔطحُؼس 

ك٤ٜح ػ٠ِ أٗٚ ٣إٖٓ ذٞؾٞو جلأ٤ُٝحء ك٠ جُـ٤د كايج  ٝٚق  ُٚ ٠ُٝ ٓؼ٤ٖ ئٓح ٖٓ جلأق٤حء ٖٝٓ جلأٓٞجش لا ٣ورِٚ 

وىٌ ٠حهطٚ  ُْٝ ضلىٙ  كلا ٣طأض٠ ُٚ جُط٤ُٔ ذ٤ٖ جُكن ٝجُرح٠َ  ػ٘ى غٌٞجٕ ذَ ٣كحٍٝ ٓح ٣٘ل٠ ػ٘ٚ جُٞلا٣س ذ

جُـٟد  ًُٝج ُْ أضؼٍٜ  ًًٍُ جُٔ٘حهد ك٠ ًٛججٌُطحخ ذحُٔٓططحخ  جُٔؿٍو  جُؿٞجخ ض٤ٜٓلا ٌَُ  ٠لاخ  

 ٤ُٓطكٍٟٝج ٓٓط٘ىْٛ  ػ٘ى  جُهطحخ ٣ٌٝٞٗٞج  ػ٠ِ ذ٤ٍٛز  ك٠ أوجء   أٌٝجوْٛ  جُٔٓططحخ    

īʿlām ayūhā ālqārī ālkārym in ālkītāb  ālmualīfāh  fī fīqh ālṭārīqā āltīǧānīyā qd 

tāfuq ʿāla‟ nāḥw mīāẗ kītāb qāyāmāh mā bāyn ṭūwāl wāqṣār wāǧūlūhā māṭbūāʿẗ 

sāhlāẗ ālwūǧūd līmān ṭālābāhā wāmāʿ hāḏā fa‟āna‟ lām ūḥāwīl ālmūnkār ʿālāyhā 

līyūṭālīʿāhā rūbāmā ysāmīhā līṭīflīhā wālīanāhā lā tāẖlū mīn ālmūnāqīb wāfāḍāil 

ālaḏkār  ālāty  hīyā  ālḥīǧr ālʿāšārā wālʿāqābā  ālkāūd bāyn yādāyh  fāiḏā rāa‟ fyhā 

kārāmaẗ awla‟ aw māzāyā mīn ālmzāydẗ wāfāḍylāẗ ḏīkr qāmāt qīyāmātūh fykun 
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sābāb ālhīǧrān ālmūṭālāʿāẗ fīhā ʿāla‟ anāhu yuamīn bīwǧud ālawlīyāʾ fī ālġāyb fā 

iḏā  wāṣāfā  lāhū wālī mūʿāyān imā mān ālaḥyāʾ wāmīn ālamwāt lā yāqbālūh bāl 

yūḥāwīl mā yānfy ʿānhū ālwīlāyāẗ bīqādr ṭāqātīh  wālām tūfīdhū  fālā ytā‟ata‟ lāhū 

āltāmyīz bāyn ālḥāq wālbāṭīl  ʿīnd ṯāwārān ālġāḍāb  wālīḏā lām atāʿrāḍ  līḏīkr 

ālmūnāqāb fī hāḏā ālkītāb bīlmūstāṭāb  ālmūǧārād  ālǧāwāb tāshīlā līkūl  ṭūlāb  

līyāstāḥḍīrū mūstānādūhūm  ʿīnd  ālẖāṭāb wāyākunū  ʿāla‟ bāṣyrāh  fī adāʾ   

awrādūhūm  ālmūstūṭāb     

   Remember, dear reader, that the books composed in the fiqh
131

of the Tijani 

method have surpassed about a hundred valuable books in either long or short 

form and the majority of them are an easy-to-print publication for those who 

requested them. In his hands, if he saw in it a first dignity or an advantage from the 

bidding and the virtue of a male who rose to his resurrection, then he will be a 

reason for abandonment. However,if  he believes in the presence of the saints in 

the unseen, and if he describes a certain guardian for him either from the living 

and from the dead, he does not accept it, but he tries to deny the state as much as 

he couldt, so it is not possible for him to distinguish between truth and falsehood 

when the anger erupts. And for this reason, I did not subject to mentioning the 

merits in this book as a simple, reasoned and easy answer. For all students to 

present their document at the speech and be aware of the performance of their 

patients 

 

 

 جُٔركع جلأٍٝ          

ك٠ ٍٓٗٝػ٤س أٍٚٞ جلأٌٝجو ٝٓح ٣طٍضد  ػ٤ِٚ هحٍ  الله  ضؼح٠ُ  كحي٠ًٍٗٝ أيًًٍْ  ٝهحٍ  الله ضؼح٠ُ ٝيًٍٝج  

ٕ ج٤ُِٖٔٓٔ  ٝجُِٔٓٔحش  ئ٠ُ هُٞٚ  ضؼح٠ُ ئالله  ًػ٤ٍج ُؼٌِْ ضلِكٕٞ  ٝهحٍ  ضؼح٠ُ ًًٍُٝ الله  أًرٍ ٝهحٍ  ضؼح٠ُ  

جًُجًٍجش أػى الله ُْٜ  ٓـلٍز  ٝأؾٍج  ػظ٤ٔح ٝهحٍ ضؼح٠ُ ٣أ٣ٜح ج٣ًُٖ  آٓ٘ٞج جيًٍٝج الله ٝجًُج٣ًٍٖ  الله  ًػ٤ٍج  ٝ

يًٍج ًػ٤ٍج ْٝركٞج ذٌٍز ٝأ٤ٚلا  جلا٣س  ٝج٣٥حش ك٠ ًٛج جُرحخ ًػ٤ٍز ٓؼِٞٓس  كلا ٗظ٤ٍ ذًًٍٛح  ػٖ أذ٠  

ُٞج  ٝٓح جُٔلٍوٕٝ  ٣ح ٌٍْٞ الله هحٍ جًُجًٍٕٝ ٣ٍٍٛز ٢ٌٞ الله ػ٘ٚ هحٍ هحٍ ٌٍْٞ الله صلى الله عليه وسلم  ْرن  جُٔلٍوٕٝ هح

 الله ًػ٤ٍج ٝجًُجًٍجش ٌٝجٙ ِْٓٓ ١ٌٝٝ جُٔلٍوٕٝ ذطٗى٣ى جٍُجء ٝضهل٤لٜح ٝجٌُٜٔٗٞ جًُٟ هحُٚ  جُؿٌٜٔٞ جُطٗى٣ى
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ālmābḥāṯ ālawāl          

 fī māšruʿīyāẗ ūṣul ālawrād wāmā yātārātāb  ʿālyh qāl  Allāh  tʿāla‟  fāḏkūruny 

aḏkūrūkūm  wāqāl  Allāh tʿāla‟ wāḏkrū Allāh kāṯyrā lāʿlākūm tūflīḥun  wāqāl  

tʿāla‟ wālāḏīkr Allāh  akbār wāqāl  tʿāla‟  Inā ālmūslīmīn  wālmūslīmāt  ila‟ 

qāwlūhū  tʿāla‟ wālḏākīrīn  Allāh  kāṯīrā  wālḏākīrāt aʿād Allāh lāhūm  māġfīrāẗ  

wa‟āǧrā  ʿāẓymā wāqāl tʿāla‟ ya āyūhā lāḏyn  āmānū īḏkūrū Allāh  ḏīkrā kāṯyrā 

wāsābīḥū būkrāẗā wā aṣylā  āl āyā  wālāyāt fī hāḏā ālbāb kṯyrā māʿlūmā  fālā 

nāẓyrā bīḏīkrīhā  ʿān aby hūrāyrā rāḍyā  Allāhū ʿānh qāl, qāl rāsul Allāh ṣāla‟ 

Allāh ʿālyh wāsālām  sābāq  ālmūfārādun qālū  wāmā ālmūfārādun  yā rāsul Allāh 

qāl ālḏākīrun Allāh kāṯyrā wālḏākīrāt rāwāh muslīm wārāwāh ālmūfārādun 

bītāšdīd ālrāʾ wātāẖfīfīhā wālmāšhūr ālāḏy qālāh  ālǧūmhur āltāšdīd 

The first topic 

 In the legitimacy of the origins of things and the consequences that God Almighty 

said: Remember me, I remember you
132

 and God Almighty said, and remember 

Allah much that you may be successful
133

 and God Almighty said, and the 

remembrance of Allah is greater
134

 “God Almighty said that For Muslim men and 

women,- till- women who engage much in Allah's praise,- for them has Allah 

prepared forgiveness and great reward.
135

 And God Almighty said: O you who 

believe, remember Allah with frequent remembrance. And glorify Him morning 

and evening.
136

 and the known verse and verses in this section are many, so there 

is no match for mentioning it on the authority of Abu Hurairah, may God be 

pleased with him. The Messenger of Allah (صلى الله عليه وسلم) said, "The Mufarridun have gone 

ahead." He was asked, "Who are the Mufarridun?" He (صلى الله عليه وسلم) replied, "Those men 

and women who frequently celebrate the remembrance of Allah."
137

 and the 

singulars narrated by emphasizing and mitigating the opinion, and the famous 

saying by the audience. 
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 Quoted from the Qur’an (2:152) 
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134
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ٗح ٓؼٚ ئيج ض٠ًًٍٗ كإ ي٠ًٍٗ ك٠ ٝػ٘ٚ أ٣ٟح إٔ ٌٍْٞ الله صلى الله عليه وسلم هحٍ ٣وٍٞ الله  ضؼح٠ُ أٗح ػ٘ى ظٖ ذؼىٟ ذ٠ ٝأ  

ٗلٓٚ يًٍضٚ ك٠ ٗل٢ٓ ٝجٕ ي٠ًٍٗ ك٠ ٓلأ يًٍضٚ ك٠ ٓلأ ن٤ٍ ٓ٘ٚ ٓطلن ػ٤ِٚ  ٝػٖ أذ٠ ٠ْٞٓ جلأٖؼ١ٍ 

٢ٌٞ الله ػ٘ٚ  ػٖ جُ٘ر٢ صلى الله عليه وسلم ٓػَ جًُٟ ٣ًًٍ ٌذٚ ٝج١ًُ لا ٣ًًٍٙ ٓػَ جُك٢ ٝج٤ُٔص ٌٝجٙ جُرهح١ٌ ٢ٌٞ الله 

 ػ٘ٚ

  wāʿānh ayḍā anā rāsul Allāh ṣāla‟ Allāh ʿālyh wāsālām qāl yāqul Allāh tʿāla‟ anā 

ʿīnd ẓān āb‟dy bī wa anā māʿāhā iḏā tāḏākārāny fā‟in ḏākārānī fī nāfsīh ḏākārtūhū 

fī nāfsy wā‟īn ḏākārānī fī māla ḏākārtūh fī māla ẖāyr mīnhū mūtāfāq ʿālyh  wāʿān 

aby musā ālašʿāry rāḍyā Allāh ʿānh ʿān ālnāby ṣāla‟ Allāh ʿālāyh wāsālām mīṯl 

ālāḏy yāḏkūrū rābāh wālāḏy lā yāḏkūrū mīṯl ālḥāyī wālmāyīt rāwāh ālbūẖāry rāḍyā 

Allāh ʿānh   

It was also reported that the Messenger of God, may God’s prayers and peace be 

upon him, said: God Almighty I am as my slave expects me to be, and I am with 

him when he remembers Me. If he remembers Me inwardly, I will remember him 

inwardly, and if he remembers Me in an assembly, I will remember him in a better 

assembly.
138

  As it was reported by Abu Musa Al-Ash’ary that the Messaenger of 

God may God’s prayers and peace be upon him said like the one who remembers 

his Lord and who does not remember him are, as the living and the dead
139

. 

Narrated by Al-Bukhari, may God be pleased with him. 

 

ٌٝٝجٟ ِْٓٓ كوحٍ ٓػَ جُر٤ص جًُٟ ٣ًًٍ الله ك٤ٚ ٝجُر٤ص جًُٟ لا ٣ًًٍ الله كىٚ ٓػَ جُك٠ ٝج٤ُٔص ٝػٖ ػرى الله  

جذٖ ذٍٓ ٢ٌٞ الله ػ٘ٚ إٔ ٌؾحلا هحٍ ٣ح ٌٍْٞ الله صلى الله عليه وسلم  إٔ ٍٖجتغ جلإْلاّ هى ًػٍش ػ٢ِ كأنر٢ٍٗ ذ٢ٗء 

  ٝػٖ أذ٠ جُىٌوجء ٢ٌٞ الله ػ٘ٚ هحٍ هحٍ ٌٍْٞ الله صلى الله عليه وسلم جلا أضٗرع ذٚ هحٍ  لا ٣ُجٍ ُٓحٗي ٠ٌرح  ٖٓ يًٍ الله

أٗرثٌْ ذه٤ٍأػٔحٌُْ ٝأًَحٛح ػ٘ى ٤ٌٌِْٓ ٝأٗلؼٜح ك٠ ق٤حضٌْ ٝن٤ٍ ٌُْ ٖٓ ئٗلحم جًُٛد ٝجُلٟس ٝن٤ٍ ٌُْ ٖٓ 

ُطًٍٟٓ  هحٍ جُكحًْ إٔ ضِوٞج ػىًْٝ كطٍٟذٞج أػ٘حهْٜ ٣ٍٟٝذٞج أػ٘حهٌْ  هحُٞج ذ٠ِ  هى يًٍ الله ضؼح٠ُ ٌٝجٙ ج

أذٞ ػرى الله ئْ٘حوٙ ٚك٤ف ٌٝجٙ  جُط١ًٍٓ  ٝهحٍ قى٣ع قٖٓ.  ٝجلأقحو٣ع  ك٠ ًٛج جُرحخ ًػ٤ٍز ٓؼِٞٓس كلا  

           ٗط٤َ ذًًٍٛح 

Wārāwāh mūslīm fāqāl mīṯl ālbāyt ālāḏy yūḏkār Allāh fyh wālbāyt ālāḏy lā yūḏkār 

Allāh fyh mīṯl ālḥāy wālmāyīt wāʿān ʿābd Allāh ībn bāsr rāḍyā Allāh ʿānh an 

rāǧūlā qāl yā rāsul Allāh ṣāla‟ Allāh ʿālāyh wāsālām  anā šārāīhʿ ālislām qād 

kāṯūrāt ʿālāy fa‟āẖbīrnī bīšāyʾ atāšābāṯ bīhī qāl  lā yāzāl līsānūk rāṭbā  mīn ḏīkr 
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Allāh  wāʿān aby āldārdāʾ rāḍyā Allāh ʿānh qāl, qāl rāsul Allāh ṣāla‟ Allāh ʿālāyh 

wāsālām ālā ūnābiukūm bīẖāyr  aʿmālūkūm wā azkāhā ʿīnd mālīkīkūm wā 

anfāʿāhā fī ḥāyātīkūm wāẖāyr lākūm mīn infāq ālḏāhāb wālfīḍā wāẖāyr ālhākīm 

mīn an tālāqū āʿdūwūkūm fātāḍārābū āʿnāqūhūm wāyāḍrūbū  aʿnāqākūm  qālū 

bāla‟  qād ḏīkr Allāh tʿāla‟ rāwāh āltīrmīḏy  qāl ālḥākīm abū āʿbd Allāh isnādūh 

ṣāḥyḥ rāwāh  āltīrmīḏy  wāqāl ḥādyṯ ḥāsān. Wāl aḥādyṯ  fī hāḏā ālbāb kāṯyrā 

māʿlumāh fālā  nūṭyl bīḏīkrīhā           

And Muslim narrated, and he said, like the house in which God is mentions in it, 

and the house in which God is not mentioned is like the living and the dead,
140

 and 

on the authority of Abdullah Ibn Bisr, may God be pleased with him, that men said, 

O Messenger of God, may God bless him and grant him peace, there are many 

injunctions of Islam for me. So tell me something to hold fast, He said: keep your 

tongue wet with rememberance of Allah
141

. and on the authority of Abu Darda’e, 

may God be pleased with him, he said: The Messenger of God, may God’s prayers 

and peace be upon him, said that, will I not tell you the best of your deeds and the 

best of them in your possession and beneficial in your life And it is better for you 

than to spend gold and silver and better for you than to receive your enemy and 

beat their necks, they said: Yes, Rememberance of Allah.
142

 narrated by Al-

Tirmidhi said the ruler Abu Abdullah, his chain of transmission, is authentic. And 

the hadiths in this section are many known, so we should not mention them 

longspun. 

 

ٝأكَٟ  جًًٍُ  ضلاٝز جُوٍإٓ  ٝكِٟٚ  جُٞجٌو أٍٖٜ ٖٓ ٗحٌ ػ٠ِ ػِْ ًُٝج قٝ  ج٤ُٗم  ٠ٌٞ الله ػ٘ٚ  

 أٚكحذٚ ػ٠ِ هٍجءضٚ  كوحٍ أهَ ٓح ٣ؿُب  جٟ ٓح ٣ؿُتٚ ُوحٌب  جُوٍإٓ ك٠ ج٤ُّٞ قُذحٕ جٟ ٣هطْ ك٠ ًَ ٍٖٜ

 

wā afḍāl  ālḏīkr  tīlāwaẗ ālqūr‟ān  wāfāḍālāh  ālwārīd ašhūr mīn nār ʿāla‟ ʿīlm 

wālīḏā ḥāḍ  ālšāyẖ  rāḍyā Allāh ʿānh  aṣḥābūh ʿāla‟ qīrāʾātāh  fāqāl aqāl mā yūǧzīu  

āy mā yūǧzīuh lqāri  ālqūr‟ān fī ālyāwm ḥīzbān āy yīẖtām fī kūl šāhr   
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The best remembrance is the recitation of the Qur’an and its preferred virtues, 

which are more famous than fire, so the Šāyẖ, may God be pleased with him, urged 

his companions to read it. The least you can read is 2 hizb
143

 which is completing 

recitation of the whole Qur’an in a month.  

 

أُٜٝح  جلإْطـلحٌ  ٝغح٤ٜٗح  جُٛلاش  ػ٠ِ  أَٚ ضأ٤ّْ ج٤ُٗم ٠ٌٞ الله ػ٘ٚ  أٌٝجوْٛ ػ٠ِ غلاغس  أًٌحٕ  

جُ٘ر٢ صلى الله عليه وسلم  ٝغحُػٜح جٌُِٔس  جٍُٗػ٤س  جُط٠ غرص كِٟٜح ػ٠ِ ْحتٍ جلأيًحٌ ُٝٔح ًحٗص  جٌُِٔس ج٣ٍُٗلس  أكَٟ ًِٔس 

جٌُِٔس  ٖٓ ك٠ جُوٍإٓ  ق٤ع هحٍ  الله ضؼح٠ُ كحػِْ  أٗٚ لا ئُٚ جلا الله  ك٠ٜ  يًٍ جُوٍإٓ ك٠ إٓ ٝجقى ٝػ٠ِ ًٛٙ  

 ًطحخ الله ٓىجٌ أًٌحٕ  جُطٍم ٝ أٌٝجوْٛ

aṣl tā‟asys ālšāyẖ rāḍyā Allāh ʿānh  awrādūhūm ʿāla‟ ṯālāṯā arkān  awālūhā  

ālistīġfār  wāṯānīyā  ālṣālāt  ʿāla‟  ālnāby ṣāla‟ Allāh ʿālyh wāsālām  wāṯālīṯā 

ālkālīmā  ālšārīʿyā  ālātī ṯābāt fāḍlūhā ʿāla‟ sāīr ālaḏkār wālāmā kānāt  ālkālāmā 

ālšāryfā afḍāl kālīmā fī ālqūr‟ān ḥūyṯ qāl  Allāh tʿāla‟ fāʿlūm anāhā lā ilāhā īlā 

Allāh  fāhyā  ḏīkr ālqūrān fī ān wāḥīd wāʿāla‟ hāḏīh  ālkālīmāẗ mīn kītāb Allāh 

mādār arkān  ālṭūrūq wū‟awrādūhūm      

The origin of the foundation of the Šāyẖ, may God be pleased with him, their 

interests are based on three pillars, the first of which is seeking forgiveness, the 

second of which is the prayer of the Prophet, may God’s prayers and peace be 

upon him, and the third is the legal word, which is proven to be preferred over all 

dhikr.And the best saying as given by the Almighty is known , therefore, (O 

prophet), that there is no god but Allah
144

. At the same time and on this word from 

the Book of God, the orbit of the pillars and their ways 

 

ٝك٠ جُكى٣ع ٌَُ ٢ٖء ٓٛوِس ٝٓٛوِس  جُوِد  جًًٍُ  ٝأكَٟ  جًًٍُ لا ئُٚ جلا الله  ك٠ٜ جُوِد  ٌٗطس ٝذ٤حٞس 

ٝض٣ٍٞ٘ٙ  ذحًًٍُ  ٝلا ئُٚ ئلا الله  أذِؾ  ٖٓ هُٞ٘ح  ألله ٝذ٤ٜ٘ٔح  ٓح ذ٤ٖ  هُٞ٘ح لا ٚى٣ن  ٠ُ ئلا ٣َى ٝٚى٣و٠  ٣َى 

 ٣ؼِْ يُي ٖٓ  يجم  ٠ٍكح ٖٓ ػِْ جُر٤حٕ

wāfy ālḥādīṯ līkūl šāyʾ mṣūqālā wāmūṣqālāẗ  ālqālb  ālḏīkr  wā‟afḍāl  ālḏīkr lā ilāhā 

īlā Allāh  fīhī ālqālb  nūktāẗā wābāyāḍūhū wātānwīrūh  bīlḏīkr  wālā ilāhā ilā Allāh  
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ablāġā  mīn qāwlīnā  Allāh wābāynāhūmā  mā būyn  qūwlīnā lā ṣādyqā  lī ilā zāyd 

wāṣādyqy  zāyd yāʿlāmū ḏālīk mān ḏāq  ṭārāfān mīn ʿīlm ālbāyān    

In the hadith
145

, everything is refined and refined, the male heart and the best 

remembrance are reciting, and there is no god but God (Allah). And there exists 

blackness in the heart that will not be purified but by rememberance of Allah.  

 

كرؼى جًُجًٍ ٗلٓٚ ٤ُطكون  ذحلأوخ  ك٠ يًٍٛح ذحلإْطـلحٌ ج٥ٕ ك٤ٚ ضط٤ٍٜ ٗلٓٚ  ٖٓ ًىٌٝجضٜح ٝظِٔحضٜح غْ 

ذٚ  جُٛلاز ػ٠ِ جُ٘ر٢ صلى الله عليه وسلم ذأ١ ٤ٚـس ًحٗص ػ٠ِ إٔ كَٟ  جلإْطـلحٌ  ٝجُٛلاز ػ٠ِ جُ٘ر٢ صلى الله عليه وسلم  هى ضٞجضٍش

ج٥غحٌ ًطحذح ْٝ٘س كلا ٗكطحؼ ئ٠ُ ج٣ٍجوٛح ٠ٌُ٘ٝ أيًٍ ٠ٍكح ٜٓ٘ح جْطكرحخ جُٔكحكظس ػ٠ِ  جلأػٔحٍ هحٍ ضؼح٠ُ  

جُْ ٣إٔ ٣ًُِٖ آٓ٘ٞج إٔ ضهٗغ هِٞذْٜ ًًٍُ الله  ئ٠ُ هٓص هِٞذْٜ  ٝهحٍ الله ضؼح٠ُ  ٝهل٘ح ذؼ٠ٓ٤ جذٖ ٣ٍْٓ ج٠ُ 

ٟص ؿُُٜح ٖٓ ذؼى هٞز أٌٗحغح ٝهُٞٚ ضؼح٠ُ ٝأػرى ٌذي قط٠ هُٞٚ قن ٌػح٣طٜح ٝهحٍ ضؼح٠ُ ٝلا ضٌٞٗٞج ًحُط٠ ٗو

 ٣أض٤ي ج٤ُو٤ٖ

fābāʿd ālḏākīrī nāfsāh līyātāḥāqāqā  bīladāb  fī ḏīkrīhā bīlistīġfār āl‟ān fīhī tāṭhyr 

nāfsih  mīn kūdūrātīhā wāẓūlūmātīhā ṯūm ālṣālāẗ ʿāla‟ ālnāby ṣāla‟ Allāh ʿālyh 

wāsālām bī‟ay ṣyġā kānāt ʿāla‟ anā fāḍlā  ālistīġfār  wālṣālāẗ ʿāla‟ ālnāby ṣāla‟ 

Allāh ʿālāyh wāsālām  qād tāwātārāt bīhī ālāṯār kītābā wāsūnā fālā nāḥtāǧ ila‟ 

īyrādīhā wālākīna‟ aḏkūrū ṭārāfā mīnhā īstīḥbāb ālmūḥāfāẓāẗ ʿāla‟  āl aʿmāl qāl 

tʿāla‟  ālām yanī līlāḏīn āmānū an tūẖšaʿ qūlūbūhūm līḏīkr Allāh  ila‟ qāsāt 

qūlubūhūm  wāqāl Allāh tʿālā  wāqāfāynā bīʿāysa‟ ībn māryām īla‟ qāwlīhī ḥāq 

rīʿāyātīhā wāqāl tʿāla‟ wālā tākūnū kālāty nāqāḍāt ġāzlāhā mīn bāʿd qūwāẗ ankāṯā 

wāqāwlīhī tʿāla‟ waʿbūd rābākā ḥāta‟ ya‟tīyākā ālyāqyn    

After remembrance of himself to be achieved in literature by mentioning 

forgiveness now, it purifies himself from its cycles and darkness, then praying on 

the Prophet, peace, and blessings of God be upon him in any formula, that the 

virtue of seeking forgiveness and praying on the Prophet, may God bless him and 

grant him peace, has been repeated by the effects of a book and a year, so we do 

not need to mention it, but I remember a party Including the desirability of 

preserving the deeds, the Almighty said: Has the time not come for those who have 

believed that their hearts should become humbly submissive at the remembrance of 
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Allah
146

 And God Almighty said and followed up with Jesus son of Mary- its due 

observance. 
147

. And God Almighty said: And serve your Lord until there comes to 

you that which is certain.
148

 

 

ٝػٖ ػرى الله جذٖ ػٍٔٝ ذٖ جُؼح٘ ٢ٌٞ الله هحٍ ٌٍْٞ الله صلى الله عليه وسلم هحٍ ٣ح ػرى الله  لا ضٌٖ ٓػَ كلإ  ًحٕ ٣وّٞ 

لأػٔحٍ أوٜٝٓح  ٝئٕ هَ ٖٝٓ ج٤َُِ كطٍى ه٤حّ ج٤َُِ ٓطلن ػ٤ِٚ  ضكى٣ى جُؼىو ك٠ جًًٍُ ٖٓ جُٓ٘س هحٍ صلى الله عليه وسلم أقد ج

جُر٤ٖ ئٕ ٖٓ وجّٝ ػ٠ِ هىٌ ٖٓ جًًٍُ لا ذى إٔ ٣ٌٕٞ ٓؼِٞٓح ٓكىٝوج ًُٝج هحٍ صلى الله عليه وسلم ٝجٕ هَ ٖٓ ٠ِٚ ػ٣ٍٖٗ 

٠ أقد جلأػٔحٍ  ئ٠ُ الله ًٌؼس ك٠ ٤ُِس ٝػٍٗجش ك٠ ٤ُِس أنٍٟ ٝأٌذؼس ك٠ ؿ٤ٍٛح  كحلاٌذغ جُط٠ وجّٝ ػ٤ِٜح ٛ

ػ٤ِٜحػَٔ ٓكرٞخ كو١ ٖٝٓ وجّٝ ػ٠ِ أٌذغ ٖٓ أٍٝ جلأٍٓ كوى ؾحء ذحُؼَٔ جلأقد ئ٠ُ الله جًُٟ ُْ ٣ىجّ ٌ ٝجُوى 

ضؼح٠ُ ػُٝؾَ  ًٝٛج  جُطكى٣ى ًٍٓٞٞ ئ٠ُ ًَ ػحَٓ ذكٓد ٓح ٣ٍجٙ ٓٔح ٣ٗن ػ٤ِٚ ٝجُ٘حِ  ك٠ يُي ضطلحٝش 

ط٠ ضؼِٔٞج ٌٝجٙ جُرهح١ٌ كًَٞ  صلى الله عليه وسلم ًلا جْططحػطْٜ هحٍ صلى الله عليه وسلم أ٠ِوٞج ٖٓ جُؼَٔ ٓح ٣ط٤وٕٞ كإ  الله ضؼح٠ُ لا ٣َٔ ق

ئ٠ُ ٠حهطٚ  ٝٛٞ ذٜح أػٍف كٖٔ ػىو ُ٘لٓٚ هىٌج ٖٓ جُؼرحوز  ضَٜٓ  جُٔىجٝٓس  ػ٤ِٚ ذحُلؼَ كوى ؾحء ذأقد  

  جلأػٔحٍ

 

wāʿān ʿābd Allāh ībn ʿāmru ībn ālʿāṣ rāḍyā Allāh qāl rāsul  Allāh ṣāla‟ Allāh 

ʿālāyh wāsālām qāl yā ʿābd Allāh  lā tākūn mīṯl fūlān  kān yāqum āl lāyl fātārākā 

qīyām āl lāyl mutāfāq ʿālyh  tāḥdīd ālʿādād fī ālḏīkr mīn ālsūnāẗ qāl ṣāla‟ Allāh 

ʿālāyh wāsālām aḥāb ālaʿmāl adwāmūhā  wāin qāll wāmīn ālbāyn in mān dāwāmā 

ʿāla‟ qādrī mīn ālḏīkr lā būd an yākun māʿlumā māḥdudā wālīḏā qāl ṣāla‟ Allāh 

ʿālāyh wāsālām wā an qūl mān ṣāla‟ ʿīšryn rākāʿāh fī lāylāẗ wāʿāšrāt fī lylāẗ uẖra‟ 

wā‟arbāʿāẗ fī ġāyrīhā  fālārbāʿā ālāty dāwāmā ʿālāyhā hīyā āḥāb āl aʿmāl  ila‟ Allāh  

wālāqādr ālāḏy lām yūdām ʿālyhāʿāmāl māḥbub fāqāṭ, wāmān dāwāmā ʿāla‟arbāʿā 

mīn awāl ālamr fāqād ǧāʾā bīlʿāmāl ālaḥāb ila‟ Allāh tʿāla‟ ʿāz wāǧāl  wāhāḏā  

āltāḥdyd māwkul ila‟ kūl ʿāmāl bīḥāsāb mā yārāh mīmā yāšūq ʿālāyh wālnās  fī 

ḏālīk tātāfāwāt īstīṭāʿātāhūm qāl ṣāla‟ Allāh ʿālāyh wāsālām aṭlīqū mīn ālʿāmāl mā 

yūṭīqun fāin  Allāh tʿāla‟ lā yāmāl ḥāta‟ tāʿmālū rāwāh ālbūẖāry fākāl  ṣāla‟ Allāh 

ʿālāyh wāsālām kālā  ila‟ ṭāqātīhī  wāhūwā bīhā aʿrāf fāmān ʿādādā līnāfsīhī qādrā 

mīn ālʿībādāẗ tāsāhāl  ālmādūmāẗ  ʿālāyh bīlfīʿīl fāqād ǧāʾā bīaḥāb ālaʿmāl 
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And on the authority of Abdullah Ibn Amr Ibn Al-Aas, may God be pleased with 

him, he said the Messenger of God, may God’s prayers and peace be upon him, 

said, “Oh, Abdullah, do not be like so-and-so. He used to get up at night for 

optional prayer but abandoned it later,
149

 agreed upon. And what is said about 

setting a fixed number from Sunnah, the Messenger of God, may God’s prayers 

and peace be upon him, said, The acts most pleasing to Allah are those which are 

done continuously, even if they are small.
150

  What is clear is that whoever persists 

in a measure of dhikr must be limited and known and that is why he said, may 

God’s prayers and peace be upon him, and if he says whoever prays twenty 

rak'ahs
151

 in one night and dozens in another night and four in another Only 

whoever keeps the first of four comes up with the most loving deed of God 

Almighty This determination is entrusted to each worker according to what he 

sees, which is difficult for him, and the people in that vary their ability to able 

them, he said, may God’s prayers and peace be upon him, release what they can 

do, because God Almighty does not tire until you do it
152

. Narrated by Al-Bukhari, 

he entrusted all of him to his energy, and he knows best. 

 

طـلحٌ  ٝٓحتس ٍٓز ُِٛلاز ػ٠ِ جُ٘ر٢ صلى الله عليه وسلم ٝٓحتس ٍٓز ٝأٓح جُطكى٣ى ذؼى ٓؼ٤ٖ  ك٠ جًًٍُ ًٔحتس ٍٓز  ك٠ جلإْ 

ٌُِِٔس جٍُٔٗكس  ًٔح قىوٙ ج٤ُٗم ٠ٌٞ الله ػ٘ٚ ُلأًٌحٕ جُػحُػس ك٠ جلأٌٝجو كوى ؾحء ك٠ جُٓ٘س  ٓح ٣إ٣ىٙ 

٣أ٣ٜح ض٣ٍٛكح أٓح ك٠ جلإْطـلحٌ ػٖ جلأؿٍذ٤ٖ ٣ٓحٌ  ج٠ُُٗٔ ٢ٌٞ الله ػ٘ٚ  هحٍ هحٍ ٌٍْٞ الله ٠ِٚ الله ػ٤ِٚ 

 جُ٘حِ ضٞذٞج ئ٠ُ الله ٝجْطـلٍٝٙ  كا٠ٗ  أضٞخ ئ٤ُٚ  ك٠ ج٤ُّٞ ٓحتس ٍٓز ٌٝجٙ ِْٓٓ

wamā āltāḥdydū bīʿād mūʿyān fī ālḏīkr kāmīaẗ mārāẗ fī ālistīġfār wāmīāẗ mārāẗ 

līlṣālāẗ ʿāla‟ ālnāby ṣāla‟ Allāh ʿālāyh wāsālām wāmīaẗ mārāẗ līlkālīmāẗ 

ālmūšārāfāẗ  kāmā ḥādādāhū ālšūyẖ rāḍyā Allāh ʿānh līlarkān ālṯālāṯāẗ fī ālawrād 

fāqād ǧāʾā fī ālsūnāẗ  mā yuayīdūhū tāṣryḥā amā fī ālistīġfār ʿān ālaġrābyn yāsār  

ālmūzāna‟ rāḍyā Allāh ʿānh  qāl, qāl rāsul Allāh ṣāla‟ Allāh ʿālāyh yā ayūhā ālnās 

tubū ila‟ Allāh wāstġāfīruh  fāinī atub ilāyh  fī ālyāwm mīāẗ mārāẗ rāwāh muslīm  
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As for determining a specific amount in the dhikr
153

, a hundred times in asking 

forgiveness, and a hundred times praying against the Prophet, may God’s prayers 

and peace be upon him, and a hundred times for the honorable word as specified 

by the Šāyẖ, may God be pleased with him, for the third pillars in the vein, in the 

Sunnah came what was supported by a statement. On the authority of Aghrabayn 

Yesar Al-Muzani.He said the Messenger of God, may God’s prayers and peace be 

upon him, said: O people, repent to God and ask forgiveness, for I will repent to 

him on the day a hundred times,
154

 narrated by Muslim 

 

ٖ ٠ِٚ ػ٠ِ ٓحتس  ٠ِٚ ٝأٓح ك٠ جُٛلاز  ػ٠ِ جُ٘ر٢ صلى الله عليه وسلم هحٍ صلى الله عليه وسلم ٖٓ ٠ِٚ ػ٠ِ ػٍٗج ٠ِٚ الله ػ٤ِٚ ٓحتس  ٝٓ 

الله ػ٤ِٚ  أُلح ٖٝٓ َجو ٚحذٍز ٖٝٞم ً٘ص ُٚ ٖل٤ؼح ٤ٜٖٝىج ٣ّٞ جُو٤حٓس أنٍؾٚ  أذٞ ٠ْٞٓ جُٔى٠ٗ ػٖ أذ٠ 

٣ٍٍٛز ٢ٌٞ الله ػ٘ٚ ٝك٠ ٌٝج٣س  ٖٓ ٠ِٚ ػ٢ِ ٓحتس ه٠ٟ الله ُٚ ٓحتس قحؾس ْرؼ٤ٖ ٜٓ٘ح ك٠ جلأنٍز ٝغلاغ٤ٖ 

الله ػ٘ٚ ٝهحٍ جُكحكع أذٞ ٠ْٞٓ جُٔى٠ٗ  أٗٚ قى٣ع ؿ٣ٍد ٜٓ٘ح ك٠ جُى٤ٗح  أنٍؾٚ جذٖ ٓ٘ٚ ػٖ ؾحذٍ ٢ٌٞ 

قٖٓ ٝك٠ ٌٝج٣س ٖٓ ٠ِٚ ػ٠ِ ٓحتس ٚلاز ق٤ٖ ٠ِٛ٣ جُٛرف هرَ إٔ ٣طٌِْ ه٠ٟ الله ُٚ ٓحتس قحؾس ٣ؼؿَ ُٚ 

 ٜٓ٘ح غلاغ٤ٖ ٣ٝىٍٓ ُٚ ْرؼ٤ٖ ٝك٠ جُٔـٍخ ٓػَ يُي هحُٞج ٤ًٝق جُٛلاز ػ٤ِي ٣ح ٌٍْٞ الله صلى الله عليه وسلم هحٍ ئٕ الله

ٝٓلاتٌطٚ ٣ِٕٛٞ ػ٠ِ جُ٘ر٢ ٣أ٣ٜح ج٣ًُِٖ آٓ٘ٞج ِٚٞج ػ٤ِٚ ِْٝٔٞج ض٤ِٓٔح جُِْٜ َٚ ػ٠ِ محمد قط٠ ضؼى ٓحتس 

  ٌٝجٙ أقٔى ذٖ ٠ْٞٓ جُكحكع ػٖ ؾحذٍ ٢ٌٞ الله ػ٘ٚ

Wā‟amā fī ālṣālāẗ  ʿāla‟ ālnāby ṣāla‟ Allāh ʿālāyh wāsālām qāl ṣāla‟ Allāh ʿālāyh 

wāsālām mān ṣāla‟ ʿālayā‟ ʿāšrā ṣāla‟ Allāh ʿālāyh mīāẗ  wāmān ṣāla‟ ʿāla‟ mīāẗ  

ṣāla‟ Allāh ʿālāyh alfā wāmān zād ṣābrīẗ wāšāwqā kānāt lāhū šāfyʿā wāšāhydā 

yāwm ālqīyāmāẗ aẖrāǧāh  abū mūsa‟ ālmādāny ʿān aby hūrāyrāh rāḍīyā Allāh ʿānh 

wāfī rīwāyāẗ  mān ṣāla‟ ʿāly mīāẗ qāḍa‟ Allāh lāh mīāẗ ḥāǧāẗ sābʿīyn mīnhā fī 

ālaẖīrāh wāṯālāṯyn mīnhā fī āldūnyā  aẖrāǧāh ībn mīnh ʿān ǧābīr rāḍyā Allāh ʿānh 

wāqāl ālḥāfīẓ abū mūsa‟ ālmādāny anāhū ḥādyṯ ġāryb ḥāsān wāfī rīwāyāẗ mān 

ṣāla‟ ʿālayā‟ mīāẗ ṣālāẗ ḥynā yūṣāly ālṣūbḥ qābl an yātākālām qāḍa‟ Allāh lāhū mīāẗ 

ḥāǧāẗ yūʿǧīl lāhū mīnhā ṯālāṯyn wāyūdmīrū lāhū sābʿīyn wāfī ālmāġrīb mīṯlā ḏālīk 

qālū wākāyf āl ṣālāh ʿālāyk yā rāsul Allāh ṣāla‟ Allāh ʿālāyh wāsālām qāl in Allāh 

wāmālāīkātāhū yūṣālun ʿāla‟ ālnāby yā ayūhā āllāḏīn āmānū ṣālū ʿālāyh wāsālīmū 

tāslīmā Allāhūmā ṣālī ʿāla‟ mūḥāmād ḥāta‟ tāʿūdū mīāẗ rāwāh aḥmād bīn mūsa‟ 

ālḥāfīẓ ʿān ǧābīr rāḍyā Allāh ʿānhū 
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As for praying on the Prophet, may God’s prayers and peace be upon him, he said, 

may God’s prayers and peace be upon him, whoever prays on the tenth, may God’s 

prayers be upon him a hundred, and whoever prays a hundred, may God’s prayers 

be upon him a thousand. Whoever increased patience and longing I used to have 

an Intercessor and a martyr on the Day of Resurruction which Abu Musa Al- 

Madany narrated from Aby Hurraira, may God be pleased with him In the 

narration of the one who prays a hundred, God spent a hundred needs for him 

seventy of them in the hereafter and thirty of them in this world,
155

 a son brought it 

out from Jaber may God be pleased with him Al-Hafiz Abu Musa Al-Madani said 

that it is a good and ominous hadith in a narration of one who prays a hundred 

prayers when he prays the morning prayer before he speaks.God spent a hundred 

needs for him, expediting thirty of them and keeping Seventy of them, the same at 

dusk. They asked him how to pray upon you, O Messenger of God, may God bless 

him and Grant him peace said God and his angels pray to the Prophet, O those 

who believe, and prayers and peace be upon him,
156

 O God, pray upon Muhammad 

until one hundred narrations were narrated by Ahmed bin Musa Al-Hafiz on the 

authority of Jaber, may God be pleased with him 

 

 

ٝأٓح ك٠ جٌُِٔس ج٣ٍُٗلس  ػٖ أذ٠ ٣ٍٍٛز ٢ٌٞ الله ػ٘ٚ إٔ ٌٍْٞ الله صلى الله عليه وسلم هحٍ ٖٓ  هحٍ لا ئُٚ ئلا الله ٝقىٙ لا  

ُِٔي ُٝٚ جُكٔى ٝٛٞ ػ٠ِ ًَ ٢ٖء هى٣ٍ ك٢ ٣ّٞ ٓحتس ٍٓز ًحٗص ُٚ ػىٍ ػٍٗ ٌهحخ ًٝطد ُٚ ٣ٍٖي ُٚ ُٚ ج

ٓحتس قٓ٘س ٝٓك٤ص ػ٘ٚ ٓحتس  ٤ْثس  ٓطلن ػ٤ِٚ ٝأنٍؼ أذٞ ٗؼ٤ْ ٝجُهط٤د ك٢ ٌٝج٣س ٓحُي ٝجُى ٠ِْٔ ك٠ ٓٓ٘ى 

ٍز  لا ئُٚ جلا الله جُلٍوِٝ ػٖ ػ٠ِ ٢ٌٞ الله ػ٘ٚ هحٍ هحٍ ٌٍْٞ الله ٠ِٚ الله ٖٓ هحٍ ك٠ ًَ ٣ّٞ  ٓحتس ٓ

جُِٔي جُكن جُٔر٤ٖ ًحٕ ُٚ أٓحٗح ٖٓ جُلوٍ ٝأٗٓح ٖٓ ٝقٗس جُورٍ ٝأ٣ٟح كوى ٌٝو ك٠ ٌٝج٣س جلإٓحّ أقٔى 

ٝجُطرٍج٠ٗ ٝؿ٤ٍْٛ هُٞٚ صلى الله عليه وسلم لا ئُٚ جلا الله ٝقىٙ لا ٣ٍٖي ُٚ ُٚ جُِٔي ُٝٚ جُكٔى ٝٛٞ ػ٠ِ ًَ ٢ٖء هى٣ٍ  كٖٔ 

ٍَج ٖٓ ج٤ُٗطحٕهحُٜح ٓحتس ٍٓز ًحٗص ُٚ ق  

Wā‟amā fī ālkālīmāẗ ālšāryfāẗ  ʿān aby hūrāyrāẗ rāḍyā Allāh ʿānh anā rāsul Allāh 

ṣāla‟ Allāh ʿālāyh wāsālām qāl mān  qāl lā ilāh ilā Allāh wāḥdāhū lā šārykā lāhū 

lāhū ālmūlkū wālāhū ālḥāmdū wāhūwā ʿāla‟ kūl šāyʾī qādyr fī yāwm mīāẗ mārāẗ 

kānāt lāhū ʿādlā ʿāšār rīqāb wākūtībā lāhū mīāẗ ḥāsānāẗ wāmūḥīyāt ʿānhū mīāẗ  
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sāyīaẗ  mūtāfāq ʿālāyh wā‟aẖrāǧā abū nāʿīym wālẖāṭyb fī  rīwāyāh mālīk wālīd 

sālma‟ fī mūsnād ālfīrdāws ʿān ʿālī rāḍyā Allāh ʿānhū qāl, qāl rāsul Allāh ṣāla‟ 

Allāh mān qāl fī kūl yāwm  mīāẗ mārāẗ  lā ilāh ālā Allāh ālmālīk ālḥāq ālmūbyn 

kān lāhū amānā mīn ālfāqr wā‟anāsā mān wāḥšāt ālqābr wā ayḍā fāqād wārād fī 

rīwāyāẗ ālimām aḥmād wālṭābārāny wāġāyrīhīm qāwlāhū ṣāla‟ Allāh ʿālāyh 

wāsālām lā ilāhā īlā Allāh wāḥdāhū lā šārīkā lāhū lāhū ālmūlkū wālāhū ālḥāmdū 

wāhūwā ʿāla‟ kūl šāyʾī qādīr  fāmān qālāhā mīāẗ mārāẗ kānāt lāhū ḥīrzā mīn 

ālšāyṭān 

As for the honorable word on the authority of Abu Hurairah, may God be pleased 

with him, that the Messenger of God, may God’s prayers and peace be upon him, 

said: “He, who said, there is no god but God alone, has no partner. For him is the 

Dominion, and for him is all praise and he is able to do all things, one hundred 

times a day then it is equivalent to him feeding ten slaves, a hundred good deeds 

are written for him and wiped out a hundred bad deeds for him
157

. agreed upon 

and put by Abu Naim and Al-Khatib in the narration of Malik father of Salma in 

the Musnad Al-Firdaws on the authority of Ali may God be pleased with him he 

said the Messenger of God, may God bless him: There is no god but Allah, The 

King, The Right, The Manifest, it will be for him a protection from poverty and a 

protection and a protection from the loneliness of the grave.
158

 From the graveness 

of the grave, as well as it was mentioned in the narration of Imam Ahmad, al-

Tabarani and others, his saying, may God bless him and grant him peace, there is 

no god but God and De no partner to Him praise and He is over all things, it was 

uttered by a hundred times and protect him from the devil.  159
 

 

أ٣ٜح  جُوحٌب ج٣ٌٍُْ ئٗٔح أٌٝوش ًٛٙ جُ٘ٛٞ٘ ج٣ٍُٛف  ُر٤حٕ إٔ جُط٣ٍوس جُطؿح٤ٗس  ُْ ضهحُق جُٓ٘س  قط٠ ك٠ 

ضو٤ىٙ جُؼىو ك٠ جلأيًحٌ ػ٠ِ أٗٚ  ُٞ ُْ ٌٗٞوٛح ٌُلحٗح و٤ُلا ٝقؿس جُكى٣ع جًُٟ ٌٝجٙ جُرهح١ٌ ٝٛٞ هُٞٚ صلى الله عليه وسلم 

ذحلله  جلأْطحي  ج٤ُٗم محمد جُكحكع جٍُٟٔٛ أقى ًرحٌ ػِٔحء ٤ٛثس جُؿحٓغ  أًِلٞج ٖٓ جُؼَٔ ئُم كوى هحٍ جُؼحٌف

جلأٍَٛ ْحذوح ك٠ ٓؼ٠٘ ًٛج جُكى٣ع كوى  ًَٝ صلى الله عليه وسلم ًلا ئ٠ُ ٠حهطٚ ٝٛٞ ذٜح أػٍف كٖٔ قىو ُ٘لٓٚ هىٌج ٖٓ 

د جلأػٔحٍ ئ٠ُ الله ػُ ٝؾَجُؼرحوز ضَٜٓ جُٔىجٝٓس ػ٤ِٚ ذحُلؼَ كوى ٗٙ صلى الله عليه وسلم ػ٠ِ أٗٚ هى ؾحء ذأق  

                                                           
157

 Sahih Bukhari Book 24 Hadith 9540 
158

 It’s a very weak hadith 
159

 Bukhari and Muslim Book 16 Hadith 1410 



67 
 

ayūhā  ālqārī ālkārīm ināmā awrādtū hāḏīh ālnūṣuṣ ālṣāryḥ lībāyān an ālṭārīqā 

āltīǧānīyā  lām tūẖālīf ālsūnāẗ  ḥāta‟ fī tāqyīdīhī ālāʿdād fī ālaḏkār ʿāla‟ anāhū  lāw 

lām nūrīdhā lākāfānā dālīlā wāḥǧāẗ ālḥādyṯ ālāḏy rāwāh ālbūẖāry wāhūwā qāwlūhū 

ṣāla‟ Allāh ʿālāyh wāsālām aklīfū mīn ālʿāmāl ilāẖ, fāqād qāl ālʿārīf bīllāh  ālūstāḏ  

ālšāyẖ mūḥāmād ālḥāfīẓ ālmīṣry aḥād kībār ʿūlāmāʾ hāyī‟aẗ ālǧāmīʿ ālazhār sābīqā 

fī māʿna‟ hāḏā ālḥādyṯ fāqād  wākāl ṣāla‟ Allāh ʿālāyh wāsālām kūlā ila‟ ṭāqātīh 

wāhūwā bīhā aʿrāf fāmān ḥādād līnāfsīhī qādrā mīn ālʿībādāh tāsāhāl 

ālmūdāwāmāh ʿālāyh bīlfīʿīl fāqād nāṣ ṣāla‟ Allāh ʿālāyh wāsālām ʿāla‟ anāhū qād 

ǧāʾā bīāḥāb ālaʿmāl ila‟ Allāh ʿāz wāǧāl 

Dear reader, I only mentioned these explicit texts to show that the Tariqa Tijaniya 

did not contradict the Sunnah, even in restricting the number in the dhikr, that if 

we did not supply it, we would have had evidence and the argument of the hadith 

narrated by Bukhari, which is his saying, may God bless him and grant him peace, 

assigned from work
160

, etc. As spoken by Al-Hafiz Al-Masry
161

 who is one of the 

leading scholars of the Al-Azhar Mosque
162

 in the past. In the meaning of this 

hadith, he, may God’s prayers and peace be upon him, did everything to his 

energy, and he is with him. I know whoever has set a degree of worship for himself 

that facilitates maintenance of it already exalted and the Prophet, may God bless 

him and grant him peace, stated that he had brought the love of deeds to God 

Almighty. 

 

٠حهس أل ُٚ كؼَٔ  ٓػَ ػِٔٚ ٓهطحٌج كلا قٍؼ ػ٤ِٚ كحلأٍٓ ٝجْغ  ٝلا٣٘رـ٠ إٔ ٣ِطلص ئ٠ُ كٖٔ ٝجكوص ٠حهطٚ 

ٖٓ نحُق جُٔٛطل٠ صلى الله عليه وسلم  َٝػْ إٔ ٓػَ ًٛج جُطكى٣ى ٓٔ٘ٞع كٜٞ نطحء ٍٓوٝو ٝئٗٔح جُرىػس ٓحلا جيٕ ك٤ٚ 

 لا ًلاّ  ْٞجٙ أٙ ًلآٚ  كحقلظٚ كاٗٚ ُِٗحٌع ًٝٛج هى ؾحء جلإيٕ ك٤ٚ ٖٓ جُٗحٌع ٝجُكؿس ًلاّ  جُٔؼّٛٞ صلى الله عليه وسلم

ٗل٤ّ ؾىج ٣ٌٕٝٞ ٖٓ أهٟٞ جُكؿس ػ٠ِ ٖٓ ٣ٌٍ٘ ضو٤٤ى جُؼىو ك٠ جًًٍُ ًحُو٤٤ٍٖٗ لإٔ ًَ ٝجقى ٖٓ ٓٗح٣م 

 جُطٍم  ًِق ٠حهطٚ كط٘حهَ ٣ٍٓىْٝٛ ضِي  جُطحهس ِْلح ػٖ نِق ٓهطح٣ٌٖ ضِي جُطحهس

fāmān wāfāqāt ṭāqātūhū ṭāqāẗ aẖīn lāhū fāʿīmāl  mīṯl āʿmālīh mūẖtārā fālā ḥārāǧā 

ʿālāyh fāl‟amrūl wāsīʿ  wālā yānbāġy an yāltāfīt ila‟ mān ẖālāf ālmūṣṭāfā ṣāla‟ 
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Allāh ʿālāyh wāsālām  wāzāʿāmā anā mīṯlā hāḏā āltāḥdīd māmnuʿ fāhūwā ẖāṭāʾ 

mārdud wā‟ināmā ālbīdʿāẗ mālā īḏnā fīh līlšārīʿ wāhāḏā qād ǧāʾ āliḏnū fīh mīn 

ālšārʿī wālḥūǧātū kālām ālmāʿṣūm ṣāla‟ Allāh ʿālāyh wāsālām lā kālām sīwāh 

kālāmūh  fāḥfāẓhū fā‟ināhū nāfys ǧīdā wāyākun mīn aqwa‟ ālḥūǧāẗ ʿāla‟ mān 

yūnkīr tāqyīd ālʿādd fī ālḏīkr kālqārnāyn lī‟anā kl wāḥīd mīn māšāyẖ ālṭārīqā  

kālāfā ṭāqātāhū fātānāqāl mūrīdūhūm tīlk  ālṭāqāẗ sālāfā ʿān ẖālāf mūẖtārīn tīlk 

ālṭāqāẗ 

He who has his brother’s energy agreed to the energy of his brother, so he did like 

his work of choice, and there is nothing wrong with him, because the matter is 

broad, and he should not pay attention to those who violated the Mustafa
163

, peace, 

and blessings of God be upon him. He claimed that such identification is 

forbidden, as it is a wrong error, but rather heresy is what there is no permission 

has come from the project and the argument is fallacy. The infallible, may God’s 

prayers and peace be upon him, no words other than him, uh, his words, then 

memorize it. It is very precious and it is one of the strongest arguments for those 

who wrong restricting the number in a dhikr.Such as the horns, because each of 

the Šāyẖs of the roads that cost his energy, so their aspirants transmitted that 

energy in advance from behind those who chose that energy.    

 

ٓرص ئ٤ُْٜ  َٝج٣حْٛ ًُٜٝج ض٘ٓد جلأٌٝجو ئ٠ُ جُٔٗح٣م  لأضرحع ٖٓ ؾحء ذؼىْٛ ٠حهطْٜ ك٠ جنط٤حٌْٛ ُٜح ًٔح ض

لأؾَ أٜٗح ٓهطٛس  ذوٍأءز  جلأٌٝجو ك٤ٜح ٣َحوز ػ٠ِ جُٛلاز ك٤ٜح ٝجلأك٠ٜ ك٠ جُكو٤وس  ٓٓؿى ٖٓ جُٔٓحؾى  

 ًُٜٝج ؾَٞٝج ك٤ٜح  ئهحٓس ٚلاز جُؿٔؼس  ك٤ٜح

wālīhāḏā tānāsābā ālawrād ila‟ ālmāšāyẖ  lī‟atbāīʿ mān ǧāʾā bāʿdāhūm ṭāqātāhūm 

fī iẖtīyārīhīm lāhā kāmā tāsābātā ilāyhīm  zāwāyāhūm lī‟aǧlī anāhā mūẖtāṣāẗ  

bīqīrā‟aẗ  ālawrād fīhā zīyādāẗ ʿāla‟ ālṣālāẗ fīhā wālafha‟ fī ālḥāqīqāẗ  māsǧīd mīn 

ālmāsāǧīd  wālīhāḏā ǧuzū fīhā  iqāmāẗ ṣālāẗ ālǧūmʿāẗ  fīhā 

That is why the lineage is attributed to the Šāyẖ for the followers of those who 

came after their energy in their choice of it, as their angles attributed to them 

because they are specialized in reciting the vein in them in addition to the prayer, 
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and in fact, It is the divine mosque from all mosques, and this is why they allowed 

performing Friday prayers
164

 in it  

 

ٝئيج ًحٕ جلأٍٓ ًٔح ضوٌٍ كٖٔ أٌٍٗ أٌٝجو جُٔٗحتم  ٖٓ ق٤ع جُطو٤٤ى ذحُؼىو كوى أٌٍٗ هٍٞ جُٔؼّٛٞ جُٛحوم 

 جُٔٛىٝم جًُٟ ٗٛٚ ك٠ جُكى٣ع جًُٟ ٌٝجٙ جُرهح١ٌ جًُٟ ذحلأٚف ٓ٘ٚ ذؼى ًطحخ الله ضؼ٠ِ جًُٟ جُطؼ٤ِْ جلأٓس

 

Wā‟iḏā kān ālamrū kāmā tāqārārā fāmān ankār awrād ālmāšāīẖ mīn ḥāyṯ āltāqyyīd 

bīlʿādād fāqād ankār qāwl ālmāʿṣūm ālṣādīq ālmāṣdūq ālāḏy nāṣāhā fī ālḥādīṯ ālāḏy 

rāwāh ālbūẖārī ālāḏy bīlālaṣāḥ mīnhū bāʿdā kītāb Allāh tāʿla‟ ālāḏy āltāʿlīm ālūmāẗ 

And if the matter is as it was decided, whoever denies the Awrad of the Šāyẖs in 

terms of restricting the number, he denies the saying of the infallible, truthful and 

authentic who stated in the hadith narrated by Al-Bukhari, who is more correct 

than it after the Book of God Almighty, who teaches the nation 

 

 

ٝأٓح جُط٣ٍوس  جُطؿح٤ٗس  كاٜٗح ٓغ ونُٜٞح ك٠ ٖٞٔ ٓلّٜٞ ًٛج جُكى٣ع جًُٟ أ٠ِن ضو٤٤ىٙ جُؼىو ك٠ ذحُطحهس  ًَ 

ًٔح ضٍٟ  كاٜٗح ُْ ضو٤ى  جُؼىو ئلا ذٔح ؾحء جُط٣ٍٛف  ذٚ ك٠ جُكى٣ع ًٔح يًٍٗح  آٗلح كك٤٘ثً كلا ٓؿحٍ ُلإػطٍجٜ 

ُرطسػ٤ِٚ ج   

Wā‟amā ālṭāīyqāẗ  āltīǧānīyā  fā‟ināhā māʿā dūẖūlīhā fī ḍīmn māfhūm hāḏā ālḥādīṯ 

ālāḏy aṭlāqā tāqyyīdāhū ālʿādād fī bīlṭāqāẗ  kūlūn kāmā tāra‟  fā‟ināhā lām tūqāyīd  

ālʿādād ilā bīmā ǧāʾā āltāṣrīḥ  bīhī fī ālḥādīṯ kāmā ḏākārnā ānfān fāḥynāīḏīn fālā 

māǧāl līl i‟tīrāḍ  ʿālāyh ālbātā 

As for the method of Tijaniya, it is with its entry within the concept of this hadith, 

which has been released restricting the number in energy each as you see it did not 

restrict the number except with what was stated in the hadith as mentioned above, 

then there is no room for objection at all 
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أَٚ ٍٓٗٝػ٤س جًًٍُ  ك٠ جُٛرحـ ٝجُٔٓحء  هحٍ الله ضؼح٠ُ  ٝجيًٍ ٌذي ك٠ ٗلٓي ضٍٟػح ٝن٤لس ٝوٕٝ جُؿٍٜ 

جُؼٍٛ ٖٓ جُوٍٞ ذحُـىٝٝ ٝجلأٚحٍ  ٝلا ضٌٖ ٖٓ جُـحُل٤ٖ  هحٍ أَٛ جُِـس  ج٥ٚحٍ ؾٔغ أ٤َٚ ٝٛٞ ٓح ذ٤ٖ 

٢ ٗذكٔى ٌذي هرَ ٠ِٞع جُّٗٔ ٝهرَ ؿٍٝذٜح ٝهحٍ ضؼح٠ُ ْٝرف ذكٔى ٌذي ذحُؼ فٝجُٔـٍخ ٝهحٍ ضؼح٠ُ ْٝر

ٝجلإذٌحٌ  ئ٠ُ ؿ٤ٍ يُي ٖٓ ج٣٥حش ٝأٓح جُٓ٘س كٌػ٤ٍز  ٝك٠ جلأقحو٣ع جُط٠  أِْلٜح ُِط٣ٍٛف ذًُي قط٠  لا 

و٢ ٝجلأٚرٜح٠ٗ  ػٖ أّٗ هحٍ هحٍ ٌٍْٞ الله ٣كطحؼ ئ٠ُ ج٣ُُحوز ػ٤ِٜح ٜٝٓ٘ح ٓح أنٍؾٚ جذٖ أذ٠ جُى٤ٗح ٝجُر٤ٜ

٠ِؼص   ٠ِٚ الله ػ٤ِٚ  لإ أؾِّ ٓغ هّٞ ٣ًًٍٕٝ الله ذؼى ٚلاز جُٛرف ئ٠ُ إٔ ضطِغ جُّٗٔ أقد ئ٢ُ ٓٔح

 ػ٤ِٚ جُّٗٔ  ٝلإٔ أؾِّ ٓغ هّٞ ٣ًًٍٕٝ الله ذؼى جُؼٍٛ ئ٠ُ إٔ ضـ٤د جُّٗٔ أقد ئ٢ُ ٖٓ جُى٤ٗح ٝٓح ك٤ٜح

aṣl māšrūʿīyāẗ ālḏīkr  fī ālṣābāḥ wālmāsāʾ qāl Allāh tʿāla‟  wāḏkūr rābāk fī āīfsīkā 

tāḍārūʿā wāẖyfā wādūn ālǧāhrī mīn ālqāwl bīlġūdūwī wālaṣāl  wālā tākūn mīn 

ālġāfīlīn  qāl ahlū āllūġāẗ  ālaṣāl ǧāmʿū aṣyl wāhūwā mā bāyn ālʿāṣr wālmāġrīb 

wāqāl tʿāla‟ wāsābīḥ bīḥāmdī rābīkā qāblā ṭūlūʿ ālšāmsī wāqāblā ġūrūbīhā wāqāl 

tʿāla‟ wāsābīḥ bīḥāmdī rābīkā bīlʿāšīyī wālibkār  ila‟ ġāyrī ḏālīkā mīn ālāyāt 

wā‟amā ālsūnāẗ fākāṯīrāẗ  wāfī ālaḥādīṯ ālāty  aslāfāhā līltāṣryḥ bīḏālīkā ḥāta‟  lā 

yāḥtāǧā ila‟ ālzāyādāẗ ʿālāyhā wāmīnhā mā aẖrāǧāhū ībn aby āldūnyā wālbāyhīqy 

wālaṣbāhāny  ʿān anās qāl qāl rāsul  Allāh ṣāla‟ Allāh ʿālāyh lān aǧlīsā māʿā qāwm 

yāḏkūrūn Allāh bāʿd ṣālāẗ ālṣūbḥī ila‟ an tāṭīlāʿ ālšāmsū aḥāb ilāyā mīmā aṭlāʿāt  

ʿālāyh ālšāms  wālan aǧls māʿā qāwm yāḏkūrūn Allāh bāʿd ālʿāṣr ila‟ an tāġyb 

ālšāms aḥāb ilāyā mīn āldūnyā wāmā fīhā 

The origin of the legitimacy of remembrance in the morning and evening; God 

Almighty said, “Remember your Lord in yourself, praying and frightening, and 

without speaking aloud to say that it is bad and authentic.
165

 Do not be from the 

ungrateful.” The people of the original language said, “It is an authentic 

gathering, which is between the Asr and the Maghreb.God Almighty said And 

praise your Lord before sunrise and before sunset
166

 and God almighty said 

celebrate the Praises of thy Lord in the evening and in the morning
167

 and all other 

verses. As for the Sunnah, there are many, and in the hadiths, I propose to state 

this, so that he does not need to increase it, including what Ibn Abi Al-Dunya and 

Al-Bayhaqi and Al-Asbhani put on the authority of Anas because I sit with a people 

who remember God after the Morning Prayer until the sun rises. He is dearer to 

me than the sun has risen to, and because I sit with a people who remember God 
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after the afternoon until the sun goes down, he is dearer to me than the world and 

what is in it. 
168

 

أَٚ ٍٓٗٝع هٟحء جلأٌٝجو ئيج كحش أنٍؼ ِْٓٓ ك٠ ٚك٤كٚ ػٖ ػٍٔ جذٖ جُهطحخ ٢ٌٞ الله ػ٘ٚ هحٍ هحٍ 

ٌٍْٞ الله ٠ِٚ الله ػ٤ِٚ ٖٓ ٗحّ ػٖ قُذٚ ٖٓ ج٤َُِ أٝ ػٖ ٠ٖء ٓ٘ٚ أهٍأٙ ٓح ذ٤ٖ ٚلاز جُلؿٍ  ٝٚلاز 

ًطد ُٚ ًأٗٔح  هٍأٙ ٖٓ ج٤َُِ ٌٝجٙ ِْٓٓ  ٝك٠ ًٛج جُكى٣ع جُكٝ ػ٠ِ هٟحء ٓح ػٞو جٍُٔء ٗلٓٚ  ٖٓ  جُظٍٜ

 جُؼرحوز قط٠ ضٓطط٤غ ٗلٓٚ ذكد جُٔػٍٞ ك٠ قٍٟز ٓٞلاٙ ْركحٗٚ ٝضؼح٠ُ

aṣl māšrūʿīyāt qāḍāʾ ālawrād iḏā fāt aẖrāǧā mūslīm fī ṣāḥyḥīh ʿān ʿūmār ībn 

ālẖāṭāb rāḍyā Allāh ʿānh qāl qāl rāsul Allāh ṣāla‟ Allāh ʿālāyh mān nām ʿān ḥīzbīh 

mīn āllāyl aw ʿān šāy‟īn mīnhū aqraūhū mā bāynā ṣālāẗ ālfāǧr wāṣālāẗ ālẓūhr 

kūtībā lāh kā anāmā qāra‟āh mīn āllāyl rāwāh mūslīm wāfy hāḏā ālḥādīṯ ālḥāḍū 

ʿāla‟ qāḍāʾ mā ʿāwād ālmārʾū nāfsāhū mīn ālʿībādāẗ ḥāta‟ tāstāṭyʿā nāfsūh bīḥūb 

ālmūṯūl fī ḥāḍrāẗ māwlāh sūbḥānāh wātʿāla‟ 

 originality of making up for Awrad, it is permissible to make things up if he misses 

a Muslim in his Sahih on the authority of Omar Ibn Al-Khattab, may God be 

pleased with him, he said: The Messenger of God, may God bless him said 

Whoever sleeps and fails to recite his nightly portion, or part of it, and then recites 

it between the Fajr prayer and the Zhuhr prayer, it will be recorded for him as if 

he recited it during the night.
169

narrated by Muslim. This hadith urges the 

elimination of what a person promises to worship himself so that he or she can 

love to appear in the presence of his glory be to Him 

 

إٔ ٣ط٤غ الله ك٤ِط٤ؼٚ هحٍ ضؼح٠ُ  ٝجلأَٚ  ك٠ ًٛٙ جلأٌٓٞ جُ٘ىخ كإ ًٌٗش ٚحٌش ٝجؾرس هحٍ صلى الله عليه وسلم  ٖٓ ًٌٗ ٝ

٣أ٣ٜح ج٣ًُِٖ آٓ٘ٞج أٝكٞج ذحُؼوٞو ج٣٥س  ٌؾحٍ ٚىهٞج ٓح ػحٛىٝج الله ػ٤ِٚ ًٝٛٙ  ج٣٥حش جُػلاغس ٠ٛ أٍٚٞ  

 جلأٌٝجو ٖٓ ُىٕ َٓحٕ جُ٘ر٠ صلى الله عليه وسلم ئ٠ُ ٣ٞٓ٘ح  ًٛج

wālaṣlū  fī hāḏīhī ālūmūr ālnādāb fā‟in nāḏārtā ṣārāt wāǧībāẗ qāl ṣāla‟ Allāh ʿālāyh 

wāsālām  mān nāḏārā wā‟an yūṭīʿā Allāh fālyūṭīʿh qāl tʿāla‟  yā‟ayūhā āllāḏyn 

amānū awfū bīlʿūqūd ālāyāẗ  rīǧāl ṣādāqū mā ʿāhādū Allāh ʿālāyh wāhāḏīhī  ālāyāt 

ālṯālāṯā hīyā ūṣūl  ālawrād mīn lādūn zāmān ālnāby ṣāla‟ Allāh ʿālāyh wāsālām ila‟ 

yāwmīnā  hāḏā 
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The basis for these matters is mourning. If you vow that it becomes obligatory, he 

said, may God’s prayers and peace be upon him who vowed and obeyed God, let 

him obey him. God Almighty said: Oh those who believe fulfill the contracts
170

 and 

the verse Men believe what they pledged to God. On him and these three verses are 

the origins of wird from the time of the Prophet, peace be upon him to this day. 

 

ح٣ؼٞٗي ئٗٔح أٓح أَٚ  أنًٛح كحُر٤ؼس جلإْلا٤ٓس ًٔح ك٠ قى٣ع  ػرحوز جذٖ جُٛحٓص  هحٍ ضؼح٠ُ  ئٕ ج٣ًُٖ ٣ر

٣رح٣ؼٕٞ ألله ٝهحٍ  ػ٤ِٚ جُٛلاز ٝ جُٓلاّ ٖٓ ُْ ٣ٔص  ضكص ذ٤ؼس ٤ٖم ٓحش ٤ٓطس ؾح٤ِٛس  كأنً ٓص ًٛج ٝؾٞخ 

 جلأٌٝجو ٝٝؾٞخ جُٔكحكظس  ػ٤ِٜح ذحُ٘ٙ

amā aṣlū  aẖḏīhā fālbāyʿāẗ ālislāmīyā kāmā fī ḥādīṯ  ʿībādāẗ ībn ālṣāmīt  qāl tʿāla‟  

inā ālāḏyn yūbāyīʿūnākā ināmā yūbāyīʿūn Allāh wāqāl  ʿālāyh ālṣālāh wālsālām 

mān lām yāmūt  tāḥtā bāyʿāh šāyẖ māt māytāt ālǧāhīlīyāh  fā‟aẖāḏā hāḏā wāǧīb 

ālawrād wāwāǧābā ālmūḥāfāẓāẗ  ʿālyhā bīlnāṣ 

As for the basis of taking it, the Islamic pledge of allegiance, as mentioned in the 

hadith of Ibn Al-Samet worship, The Almighty said that those who pledge 

allegiance to you only pledge allegiance to God
171

 and said, peace and blessings 

be upon him. Whoever does not die under the pledge of allegiance to a Šāyẖ who 

died in ignorance
172

, then this must be fulfilled. 

ٜٞو ذحًٌُ٘ كطؿد ؼجتٝ لأٜٗح كٍجتٝ  ذحلإُطُجّ  ٝجُهحٍ ك٠ جًٌُٞد جُوٞجو قٌْ جلأٌٝجو ػ٘ى جُِٓق قٌْ جُلٍ

 ئػحوضٜح ٝجُلٍجتٝ 

qāl fī ālkāwkāb ālqāwād ḥūkm ālawrād ʿīnd ālsālāf ḥūkm ālfārāīḍ lī‟anāhā fārāīḍ  

bīliltīzām  wālyāhūd bīlnāḏrī fātāǧībū iādātūhā wālfārāīḍ 

He said on the pimp planet the rule of Awrad of the predecessors Ruling on the 

obligatory prayers because they are obligatory to be adhered and the promises 

vowed are to be returned and are obligatory  
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ٝؾرٞج  ػ٠ِ ج٣ٍُٔى ضىجٌى ٓح كحضٚ ٖٓ أٌٝجوٙ ٝظحتلٚ ٝػىّ ٓٓحٓكس ٗلٓٚ كٌٞج ٝك٠ ًطحخ جُطٍجتق ٝجُوٛحتى أ

ُِٓٝٓح ٓغ إٔ ٓح ٣أنًٕٝ ٖٓ جلأٌٝجو  جُِِٔٓٓس جلأْ٘حٕ ٣أنًٜٝٗح ػ٠ِ ؾٜس جًٌُ٘ ٝجلإُطُجّ ٝلا هحتَ ذؼىّ 

ٛٞ جُر٣ٍى جلأنً هٟحء جلإُطُجٓحش  كايج ضوٌٍ ًٛج كوى ضر٤ٖ إٔ جُٔٗحتم ٓحأٝؾرٞٛح  ٝئٗٔح جُٔٓطٞؾد ػ٠ِ ٗلٓٚ 

ذًٜٙ  جلإُطُجٓحش ٝجُؼٜٞو ُٝٞ أٝؾرٞج ًٔح كٜٔٚ جُٔؼطٍٜ ُوحُٞج ٣ؿد ػ٠ِ ًَ أقى أٌٝوٗح ُْٝ ٣وِٚ أقى ْٜٓ٘ 

 ألله كٓو١ ق٤٘ثً وػٟٞ جُٔؼطٍٜ  جًُٟ كْٜ ذٓٞء كٜٔٚ ئْٜٗ أٝؾرٞج ػحكحٗح الله ٖٓ جُلْٜ جُٓو٤ْ

wāfy kītāb ālṭārāīf wālqāṣāīd awǧābū  ʿāla‟ ālmūryd tādārūkū mā fātāhū mīn 

awrādīh wāẓāīfīh wāʿādām mūsāmāḥāẗ nāfsīh fāwrā mālzūmā māʿā anā mā 

ya‟ẖūḏūn mīn ālawrād  ālmūsālsālāẗ ālasnān ya‟ẖūḏūnāhā ʿāla‟ ǧīhāẗ ālnāḏr 

wāliltīzām wālā qāīl bīʿādām qāḍāʾ āliltīzāmāt  fā‟iḏā tāqārārā hāḏā fāqād tābāyānā 

anā ālmāšāīẖā mā awǧābūhā  wāināmā ālmūstāwǧābā ʿāla‟ nāfsīh hūwā ālbārīd 

ālaẖḏū bīhāḏīhī  āliltīzāmāt wālʿūhūd wālāw awǧābū kāmā fāhīmāhū ālmūʿtārīḍ 

lāqālū yāǧībū ʿāla‟ kūl aḥād awrādnā wālām yāqūlhū aḥād mīnhūm Allāh fāsāqāṭā 

ḥynāīḏī dāʿwa‟ ālmūʿtārīḍ  ālāḏy fāhīmā bīsūʾ fāhmīhī ināhūm awǧābū ʿāfānā 

Allāh mīn ālfāhmī ālsāqīm 

 In the book Antiques and Poems
173

, they are obligated to see the aspirant to 

redeem what he misses from his duties and his functions and not to forgive himself 

immediately obligatory, even though what they take from the chained teeth they 

take on the side of the vow and commitment, and it is not said that the obligations 

will not be fulfilled. If this is decided, it has become clear that the Šāyẖs did not 

obligate them, but what is required for himself in the follower to take into account 

these obligations and covenants. If they were obliged, as the objector understood, 

they would have said that everyone should have mentioned us and none of them 

said God, and then the compliant’s claim, which he misunderstood, would have 

been forgotten. 

 

ٝؿح٣س ٓحػ٘ى  جُٔٗحتم  أْٜٗ  يًٍٝج ك٤ِٟس  جلأيًحٌ ٤ٍُٝؿد جُ٘حِ  ك٠ يًٍ الله ضرؼح ُِٗحٌع  صلى الله عليه وسلم ك٠ ضٍؿ٤رٚ 

ك٠ جًٍُٖ جُ٘حِ ك٠ يًٍ الله ًٔح أِْل٘ح ٖٓ جلأقحو٣ع لا ؿ٤ٍ جُلْٜ ٝأٓحجنط٤حٌ  ج٤ُٗم ٠ٌٞ الله ػ٘ٚ ٝػٖ جذٖ 

جُػح٠ٗ ٖٓ أًٌحٕ جٌُٞو ٤ٚـس جُٛلاز جُلحضف ٓغ أٜٗح ضؿُب ذأ١ ٤ٚـس ًحٗص ٖٓ ٤ٚؾ جُِٛٞجش ػ٠ِ جُ٘ر٢ 

ٚ ًٍّٝ صلى الله عليه وسلم ُٔح ك٤ٜح ٖٓ ؾٞجٓغ جُػ٘حء ػ٠ِ ٌٍْٞ الله صلى الله عليه وسلم ٝلإٔ ٖٓ ٌٝج٣طٜح ٓح ٣إغٍ ػٖ ٤ْىٗح ػ٠ِ ٠ٌٞ الله ػ٘

٘س هِ٘ح ك٤ٚ  جلإيٕ جُهح٘ ٝجُؼحّ ٝالله جُكٔىٝؾٜٚ ًَٝ ٓح ٌٝو ك٠ جُٓ  
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wāġāyāẗ māʿīnd  ālmāšāīẖ  anāhūm  ḏākārū fāḍylāẗ  ālaḏkār wālīyārġābā ālnāsū  fī 

ḏīkr Allāh tābʿā līlšārīʿī  ṣāla‟ Allāh ʿālāyh wāsālām fī tārġybīh ālnās fī ḏīkr Allāh 

kāmā aslāfnā mīn ālaḥādīṯ lā ġāyr ālfāhmī wā‟amā īẖtīyār  ālšāyẖ rāḍyā Allāh ʿānh 

wāʿān ābīn fī ālrūkn ālṯāny mīn arkān ālwīrd ṣīġāẗ ālṣālāẗ ālfātīḥ māʿā anāhā tūǧzī 

bīay ṣīġāẗ kānāt mīn ṣīyāġ ālṣālāwāt ʿāla‟ ālnāby ṣāla‟ Allāh ʿālāyh wāsālām lāmā 

fīhā mīn ǧāwāmīʿī ālṯānāʾ ʿāla‟ rāsul  Allāh ṣāla‟ Allāh ʿālāyh wāsālām wālīan mīn 

rīwāyātīhā mā yuaṯīr ʿān sāyīdīnā ʿālī rāḍyā Allāh ʿānh wākārāmā wāǧhāh wākūlā 

mā wārādā fī ālsūnāẗ qūlnā fīh  āliḏnū ālẖāṣ wālʿām wālīlāhī ālḥāmd 

The purpose of the Šāyẖs is that they mentioned the virtue of supplications and that 

people wish to mention God according to the legistlator, may God bless him and 

grant him peace, in ordering people to mention God as we have already mentioned 

from the hadiths, except for understanding and the choice of Šāyẖ, may God be 

pleased with him, and on the authority of the second pillar of Awrad form the 

Fateh prayer, even though it is fragmented. In whatever form, among the prayers 

on the Prophet, may God’s prayers and peace be upon him, for the synagogues of 

praise for the Messenger of God, may God’s prayers and peace be upon him, 

because it contains the general praise of, the Messenge of God, may God bless him 

and grant him peace, and because of its narration, what affects our master is on 

God’s pleasure, his generosity, and all that was mentioned in the Sunnah we said 

in it the special and general permission of God Praise 

 

أَٚ جُه٤حُس ك٠ ٣ّٞ جُؿٔؼس ك٠ ًطحخ جُٞجذَ ج٤ُٛد ٖٓ جٌُِْ جُط٤د ُِؼلآس ذٖ جُو٤ْ ٝهحٍ أذٞ ٣ٍٍٛز هحٍ 

ج٣ًُٖ جْطٜطٍٝج ذًًٍ الله ضؼح٠ُ  ذٟغ جًًٍُػْٜ٘ ٌٍْٞ الله صلى الله عليه وسلم ٤ٍْٝج ْرن جُٔلٍوٕٝ هحُٞج ٝٓح جُٔلٍوٕٝ هحٍ 

ػٞجذٚ ُُٝٓٞٙ ٝؾؼِٞٙ ٌأ٣ْٜ ٝك٠ ذؼٝ أُلحظ جُكى٣ع  جُٔٓطٜطٍٕٝ   جَٝجٌْٛ جٖطٍٝج ذح٢ُٗء  ٝك٤ٚ أٍٝ

ذًًٍ الله ٝٓؼ٘حٙ ج٣ًُٖ أُٝؼٞج ذٚ ٣وحٍ جْطٜطحٌ كلإ ذًٌج ئيج أُٝغ ذٚ ٝك٠ ضل٤ٍٓ آنٍ ئيج جنطحٌٝج ك٠ يًٍ الله جٟ 

ِٛي أهٍجْٜٗ ْٝٛ ك٠ يًٍ الله ضؼح٠ُ ٣وحٍ جنطٍ جٍُؾَ كٜٞ ٜٓطٍج ئيج ْو١ ك٠ ًلآٚ ٖٓ جٌُرٍ ًػٍٝج ٝج 

ٝجُٜطٍجُٓو١ ٖٓ جٌُلاّ ًأٗٚ ذو٠ ك٠ يًٍ الله قط٠ نٍف ٝأٌٍٗ ػوِٚ ٝهى جٛطٍ  ك٠ يًٍ الله ضؼح٠ُ  جٟ أُٝغ ذٚ 

قٝ ػ٠ِ يًٍ الله ذحلاْطٜطحٌ  ٝأؿٍٟ ذٚ ٣وحٍ جْطٜطحٌ ك٤ٚ ٝذٚ ٝضل٤ٍٓ  ًٛج ك٠ جلأغٍ ج٥نٍ ٝك٠ ًٛج ًِٚ

٣ٝٛىم  ك٠ يًٍ ج٤ُِِٜس ٣ّٞ جُؿٔؼس كايج وجّ جًُجًٍ  ٖٓ ذؼى ػٍٛ جُؿٔؼس ٓطٛلا ئ٠ُ جُـٍٝخ  يجًٍج جٌُِٔس 

ج٣ٍُٗلس ٝضحٌز جلإْْ جُٔلٍو ك٠ ؾٔحػس ٚحٌٝج  ٓٓطٜط٣ٍٖ ذًًٍ الله ٝجُكّ ٖحٛى ذًُي ًٔح لا ٣هل٠ ػ٠ِ 

ضؼٍٜ ػ٠ِ جُكن ْركحٗٚ ك٠ ًَ جْرٞع ك٤ٌٕٞ  آنٍ ٚك٤لطٚ لا  جًُٝم ج٤ُِْٓ ُٝٔح ٌٝو أ٣ٟح إٔ جُٛكق

ئُٚ جلا الله  ٓغ ًٜٞٗح ْحػس جلإؾحذس ك٠ َج٣ٝس ُٝٔح ٌٝو أ٣ٟح أًػٍٝج ٖٓ يًٍ لا ئُٚ جلا الله كٌٜٞٗح  ك٠ ْحػس 



75 
 

ج جلإْْ جلإؾحذس أنٍٟ ٝأٓح يًٍ جلإْْ جُٔلٍو كوى هحٍ جُٔلٍٕٓٝ ك٠ هُٞٚ  ضؼح٠ُ جيًٍٝج الله  جٟ جيًٍٝج ُلع ًٛ

 ج٣ٍُٗق الله  ٝٛٞ جلإْْ جلأػظْ ػ٘ى ًػ٤ٍ ٖٓ جُؼِٔحء

aṣl ālẖīyālāẗ fī yāwm ālǧūm‟āẗ fī kītāb ālwābīl ālṣāyīb mīn ālkālīm ālṭāyīb 

līlʿālāmāẗ bīn ālqāyīm wāqāl abū hūrāyrā qāl rāsul  Allāh ṣāla‟ Allāh ʿālāyh 

wāsālām sīrū sābāqā ālmūfrādūn qālū wāmā ālmūfrādūn qāl ālāḏīn īstāhtārū bīḏīkr 

Allāh tʿāla‟  bāḍʿū ālḏīkrʿānhūm āwzārāhūm īštārāw bīlšāyʾī  wāfyhī awl  āwābīh 

wālāzāmāh wāǧāʿālūh ra‟yāhūm wāfy bāʿḍ alfāẓ ālḥādīṯ  ālmūstāhtīrūn bīḏīkr 

Allāh wāmū‟ānāt ālāḏyn ūlī‟ū bīh yūqāl īstāhtār fūlān bīkāḏā iḏā awlāʿā bīh wāzfy 

tāfsīr āẖār iḏā īẖtārū fī ḏīkr Allāh āy  kāṯārū wā‟ahlākā aqrānāhūm wāhūm fī ḏīkr 

Allāh tʿāla‟ yūqāl īẖtār ālrāǧūl fāhūwā mūhtār iḏā sāqāṭā fī kālāmīh mīn ālkībār 

wālhātr ālsāqṭū mīn ālkālām kā‟anāhū bāqa‟ fī ḏīkr Allāh ḥāta‟ ẖārūf wā‟ankārā 

ʿāqlāh wāqād āhtārā  fī ḏīkr Allāh tʿāla‟  āy awlāʿā bīhī wā‟aġra‟ bīh yūqāl īstīhtār 

fīhī wābīhī wātāfsīr  hāḏā fī ālaṯār ālāẖār wāfī hāḏā kūlīhī ḥāḍā ʿāla‟ ḏīkr Allāh 

bīlīstīhtār wāyūṣādāqū  fī ḏīkr ālhāylālāẗ yāwm ālǧūmūʿāẗ fā‟iḏā dām ālḏākīr  mīn 

bāʿd ʿāṣr ālǧūmūʿāẗ mūtāṣīlān ila‟ ālġūrūb  ḏākīrā ālkālīmāẗ ālšārīfāẗ wtārāẗ ālism 

ālmūfrād fī ǧāmāʿāẗ ṣārū  mūstāhtīrn bīḏīkr Allāh wālḥīs šāhīd bīḏālīkā kāmā lā 

yāẖfa‟ ʿāla‟ ālḏāwq ālsālīm wālīmā wārādā ayḍā an ālṣūḥūf tāʿārāḍ ʿāla‟ ālḥāq 

sūbḥānāhū fī kūl ūsbūʿ fāyākūn  āẖīrā ṣāḥīfātīh lā ilāhā īlā Allāh  māʿā kāwnīhā 

sāʿāẗ āliǧābāẗ fī zāwyāẗ wālāmā wārādā ayḍā akṯīrū mīn ḏīkrī lā ilāhā īlā Allāh 

fākāwnīhā  fī sāʿāẗ āliǧābāẗ ūẖra‟ wā‟amā ḏīkr ālism ālmūfrād fāqād qāl 

ālmūfāsīrūn fī qāwlīhī  tʿāla‟ īḏkūrū Allāh  āy īḏkūrū lāfẓū hāḏā ālism ālšārīf Allāh  

wāhūwā ālism ālaẓīm ʿīndā kāṯyr mīn ālʿūlāmāʾ 

The origin of the cavalry on Friday in the book Al-Wabel Alsāyīb from the good 

words of scholar bin Al-Qayyim
174

 and Abu Hurairah said the Messenger of God, 

may God’s prayers and peace be upon him, will see the preceding the singles. The 

disgraceful hadith of the remembrance of God and its meaning, those who have 

been admired by it, it is said that it is disdain for such and such if he is admired 

and in another interpretation, if they choose to mention God, that is, multiply and 

destroy their peers while they mention God Almighty It is said: Choose the man, 

then he is ravished if he fell into his words of oldness and hatred. Falling from the 

words as if he remained in the remembrance of God until he got demented and 

denied his mind, and he ravished in the remembrance of God Almighty, that he 
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 Shams al-Dīn Abū ʿAbd Allāh Muḥammad ibn Abī Bakr ibn Ayyūb al-Zurʿī l-Dimashqī l-Ḥanbalī (1292–1350 / 691 
AH–751 AH) or Known as Ibn Al-Qayyim is the author of the book Al-Wabel Alsāyīb 



76 
 

cared for him and tempted him. Recklessly and truthfully in the mentioning of the 

Hillelah
175

 on Friday, if the memory lasts after Friday afternoon connected to the 

sunset, mentioning the honorable word and sometimes the singular name in a 

group, they became reckless with the remembrance of God and the sense of 

witnessing this as it is not hidden from good taste, and when it was also reported 

that the newspapers are presented to the right Almighty every week His last 

newspaper will be No God but God, even though she is a watch The answer is in a 

corner, and when it was mentioned, more than once said, There is no god but God, 

so it is in the hour of the other answer. As for the mention of the singular name, the 

commentators said in God Almighty’s words: “Remember God,” meaning mention 

the name of this honorable name, Allah, which is the greatest name of many 

scholars. 

 

حع ًًٍُِ ٝك٠ ٌٝج٣س ِْٓٓ ػٖ أذ٠ ٣ٍٍٛز ٢ٌٞ الله ػ٘ٚ ػٖ جُ٘ر٢ صلى الله عليه وسلم هحٍ ئٕ لله أَٚ ٍٓٗٝػ٤س  جلإؾطٔ

ٓلاتٌطٚ  ٤ْحٌز كٟلاء ٣رطـٕٞ ٓؿحُّ جًًٍُ كحيج ٝؾىٝج ٓؿِٓح ك٤ٚ يًٍ هؼىٝج ٝقق ذؼْٟٜ ذؼٟح ذأؾ٘كطْٜ 

ك٤ٓأُْٜ الله ػُ ٝؾَ ٝٛٞ أػِْ قط٠ ٣ِٔإج ٓح ذ٤ْٜ٘ ٝذ٤ٖ ْٔحء جُى٤ٗح كايج ضلٍهٞج ػٍؾٞج ٝٚؼىٝج ئ٠ُ جُٓٔحء 

ٖٓ أ٣ٖ ؾثطْ ك٤وُٕٞٞ ؾث٘ح ٖٓ ػ٘ى ػرحوى ك٠ جلأٌٜ ٣ٓركٞٗي ٣ٌٝرٍٝٗي ٣ِِٜٝٞٗي ٣ٝكٔىٝٗي ٣ٝٓأُٞٗي  

هحٍ ٝٓحيج ٣ٓأ٢ُٗٞ  هحُٞج ٣ٓأُٞٗي ؾ٘طي هحٍ َٝٛ ٌأٝج ؾ٘ط٠ هحُٞج لا أٟ ٌخ هحٍ  ك٤ٌق ٌُٞجٝج ؾ٘ط٠ هحُٞج 

ٖٓ ٗطٍى ٣حٌخ هحٍ َٝٛ ٌأٝج ٗحٌٟ هحُٞج لا  ك٤ٌق ٌُٞجٝج ٗحٌٟ  ٣ٝٓطؿ٤ٍٝٗي هحٍ ٝٓٔح ٣ٓطؿ٠ٍ٘ٗٝ٤ هحُٞج

هحُٞج ٣ٝٓطـلٍٝٗي ك٤وٍٞ هى ؿلٍش ُْٜ ٝأػط٤طْٜ ٓحْحُٞج ٝأؾٍضْٜ ٓٔح جْطؿحٌٝج هحٍ ٣ٝوُٕٞٞ ٌخ ك٤ْٜ كلإ 

 نطحء ئٗٔح ٍٓ كؿِّ ٓؼْٜ ك٤وٍٞ ُٝٚ ؿلٍش ْٛ جُوّٞ لا ٣ٗو٠ ؾ٤ِْٜٓ ٓطلن ػ٤ِٚ

aṣl māšrūʿīyāẗ  āliǧtīmāʿ līlḏīkr wāfy rīwāyāẗ mūslīm ʿān abī hūrāyrāẗ rāḍyā Allāh 

ʿānhū ʿānā ālnāby ṣāla‟ Allāh ʿālāyh wāsālām qāl in Allāh mālāīkātūh  sāyārāẗū 

fūḍālāʾ yābtāġūn māǧālīs ālḏīkrī fā‟īḏā wāǧādū māǧlīsā fīh ḏīkr qāʿādū wāḥāfā 

bāʿḍūhūm bāʿḍā bīaǧnīḥātīhīm ḥāta‟ yāmlāuū mā bāynāhūm wābāyn sāmāʾī 

āldūnyā fā‟iḏā tāfārāqūʿārǧū wṣāʿādū ila‟ ālsāmāʾī fāyās‟alūhūm Allāh ʿāz wāǧāl 

wāhūwā a‟lāmū mīn aynā ǧītūm fāyāqūlūn ǧīnā mīn ʿīndī ʿībādīkā fī ālarḍ 

yūsābīḥūnākā wāyūkābīrūnāk wāyūhālīlūnāk wāyūḥāmīdūnāk wāyāsalūnāk  qāl 

wāmāḏā yāsalūny  qālū yāsalūnāk ǧānātāk qāl wāhāl rā‟aw ǧānāty qālū lā yārāb qāl  

fākāyfā lāw rā‟āw ǧānāty qālū wāystāǧīrūnāk qāl wāmīmā yāstǧīrūnāny qālū mīn 

nārīk yārāb qāl wāhāl ra‟āw nārī qālū lā  fākāyfā lāw rā‟āw nārī qālū 

wāyāstāġfīrūnāk fāyāqūl qād ġāfārtū lāhūm wā‟aṭāytūhūm māsā‟alū 
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  Hillelah : is saying La ilaha ila Allah (There is no God worthy of worship except Allah 
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wā‟aǧārātūhūm mīmā īstāǧārū qāl wāyāqūlūn rābī fīhīm fūlān ẖāṭāʾ ināmā mār 

fāǧālās māʿāhūm fāyāqūl wālāhū ġāfārtū hāmā ālqāwmī lā yāšqā ǧālīsūhūm 

mūtāfāq ʿālāyh 

The origin of the legitimacy of the meeting for the male and in the Muslim 

narration on the authority of Abu Hurairah
176

, may God be pleased with him from 

the Prophet, peace, and blessings be upon him said, "Allah, the Exalted, has teams 

of angels who go about on the roads seeking those who remember Allah. When 

they find some people remembering Allah they call to one another and say, 'Come 

to what you are looking for;' and they surround them with their wings till the space 

between them and the lowest sky is fully covered. Allah, the Exalted and Glorious, 

asks them (although He is best informed about every thing): 'What are my slave 

saying?' They say: 'They are glorifying Your Tasbih, Tahmid, Takbir, Tamjid, (i.e., 

they were declaring Your Perfectness, praising, remembering the Greatness and 

Majesty of Allah).' He asks: 'Have they seen Me?' They reply, 'No, indeed, they 

have not seen You.' He asks: 'How would they act if they were to see Me?' 

Thereupon they reply: 'If they were to see You, they would engage more earnestly 

in worshipping and glorifying You and would extol You more.' He would say: 

'What do they beg of Me?' They say, 'They beg You for Your Jannah.' Allah says, 

'Have they seen My Jannah?' They say, 'No, our Rubb.' He says: 'How would they 

act if they were to see My Jannah?' They reply, 'Were they to see it, they would 

more intensely eager for it.' They (the angels) say, 'They seek Your Protection.' He 

asks, 'Against what do they seek My Protection?' They (the angels) say, 'Our Rubb, 

from the fire of Hell.' (He, the Rubb) says, 'Have they seen the fire of Hell?' They 

say, 'No. By Your Honour, they have not seen it.' He says: 'How would they act if 

they were to see My Fire?' They say: 'If they were to see it, they would more 

earnest in being away from it and fearing it. They beg of Your forgiveness.' He 

says: 'I call you to witness that I hereby grant pardon to them and confer upon 

them what they ask for; and grant them protection against what they seek 

protection from.' One of the angels says: 'Our Rubb, there is amongst them such 

and such slave who does not belong to the assembly of those who are participating 

in Your remembrance. He passed by them and sat down with them.' He says: 'I also 
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 Abd al-Rahman ibn Sakhr Ad-Dausi, better known as Abu Hurairah, was one of the sahabah of Muhammad and, 
according to Sunni Islam, the most prolific narrator of hadith. 
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grant him pardon because they are the people by virtue of whom their associates 

will not be unfortunate',
177

 agreed upon. 

 

أذ٠  ْؼ٤ى ٢ٌٞ الله ػٜ٘ٔح  هحٍ هحٍ ٌٍْٞ الله صلى الله عليه وسلم لا ٣وؼى هّٞ ٣ًًٍٕٝ الله ئلا قلطْٜ جُٔلاتٌس ٝػ٘ٚ ػٖ 

ٝؿ٤ٗطْٜ جٍُقٔس ُُٝٗص ػ٤ِْٜ ج٤ٌُٓ٘س ٝيًٍْٛ الله ك٠ ٖٓ ػ٘ىٙ ٌٝجٙ ِْٓٓ هحٍ ٤ْىٟ أقٔى ٌَٝم أٓح جُؿٔغ 

ً ٓ٘ٚ ؾٞجَ هٛى جلإؾطٔحع  ُؼ٤ٖ جًًٍُ ذٞؾٚ لا ًًٍُِ ك٠ جُٔطلن ػ٤ِٚ ٖٓ قى٣ع أذ٢ ٣ٍٍٛز  جلأٍٓ ئُم كأن

٣ٓٞؽ ضأ٣ِٝٚ جُكى٣ع  ٓح ؾِّ هّٞ ِٕٓٓٔٞ  ٓؿِٓح ٣ًًٍٕٝ الله ئ٠ُ آنٍ ٓح ٍٓ آٗلح غْ هحٍ كُِّ ؾٞجَٙ ذَ 

ٗىذٚ ذ٠ٍٗٚ  ٗؼْ ٝضأ٣َٝ جُطٓر٤ف ٝجُطك٤ٔى ٝجُطٔؿ٤ى ذحُطًجًٍ ك٠ جُطٞق٤ى ٖٓ أذؼى جُرؼ٤ى ٝضأ٣ِٝٚ  ؿ٤ٍ ٓورٍٞ 

كٌحٌ قط٠ لا ٣هطٍ ذحلإكطحٌ ٝيُي ػٖ ٓوحٚى جٍُٗع ذؼ٤ى ؾىج أكحكْٜ أٙ يًٍٙ  ك٠ جُؿ٤ٕ جٌُر٤ٍ. ُرؼىٙ ػٖ جلأ

  ًٝٛج جُكى٣ع  ًٔح ًحٕ و٤ُلا  جلإؾطٔحع  ًًٍُِ ٣ٌٕٞ و٤ُلا جُؿٍٜ ذٚ ًٔح هحٍ ؿ٤ٍ ٝجقى

wāʿānh ʿānā abī  sāʿīd rāḍyā Allāh ʿānhūmā  qāl qāl rāsul  Allāh ṣāla‟ Allāh ʿālāyh 

wāsālām lā yāqʿūdū qāwmūn yāḏkūrūn Allāh ilā ḥāfāthūm ālmālāīkāẗ 

wāġāšīyāthūm ālrāḥmāẗ wānāzālāt ʿālyhīm ālsākīnāẗ wāḏākārāhūm Allāh fī mān 

ʿīndāhū rāwāh mūslīm qāl sāydy aḥmād zārūq amā ālǧāmʿū līlḏīkrī fī ālmūtāfāq 

ʿālāyh mīn ḥādīṯ abī hūrāyrā ālamr ilāẖ fā‟aẖāḏā mīnhū ǧāwāz qāṣd āliǧtīmāʿ  

līʿāyn ālḏīkr bīwāǧh lā yāsūġ tā‟awīlūh ālḥādīṯ  mā ǧālās qāwmūn mūslīmūn  

māǧlsān yāḏkūrūn Allāh ila‟ āẖīr mā mārā ānāfā ṯūm qāl fālzām ǧāwāzūh bāl 

nādābāhū bīšārṭīh  nāʿām wātā‟awīl āltāsbīḥ wāltāḥmīd wāltāmǧīd bīltāḏākūr fī 

āltāwḥīd mān abʿād ālbāʿīd wātā‟awīlūh  ġāyrā māqbūl lībāʿdīh ʿān ālafkār ḥāta‟ lā 

yāẖṭūr bīlifṭār wāḏālīk ʿān māqāṣīd ālšārʿ bāʿīd ǧīdā afāfūhūm ah ḏīkrūh  fī ālǧāyš 

ālkābīr. wāhāḏā ālḥādīṯ  kāmā kān dālīlā  āliǧtīmāʿ  līlḏīkr yākūn dālīlā ālǧāhr bīhī 

kāmā qāl ġāyr wāḥīd 

On his authority, on the authority of Abu Saeed, may God be pleased with them, he 

said: The Messenger of God, may God’s prayers and peace be upon him, said that 

no people will remember God but their angels are rugged and their mercy is 

overwhelmed.A serenity was revealed upon them, and God mentioned them in his 

companions,
178

 which was narrated by Muslim.  Seyid Ahmed Zarrouk said: As for 

the gathering of dhikr in the agreed-upon from the hadeeth of Abu Hurairah, the 

matter, etc. So he took it from him for the purpose of meeting of the targeted dhikr 

in a manner that doesn’t justify his interpretation of the hadith, when Muslim 
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 Sahih Muslim  Book 16, Hadith 1448 
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people sat in a house remembering God to the last of what was mentioned above, 

then he said that it is permissible for him to delegate him on the condition of yes, 

and to praise, gratification and glorification of God in monotheism from the far 

distance. And praising and glorifying the dhikr in unification from the faraway, 

and its interpretation is unacceptable for its distance from ideas so that it does not 

occur with breakfast, and that is due to the intentions of Sharia is very far away. 

This hadith, as was the evidence for the meeting for the male, will be evidence of 

speaking out as only one said 

 

س ٤ْىٟ ػرى جُٞجقى جُكحؼ ئذٍج٤ْٛ جُؼِٟٞ ك٠ ٗظٔٚ ج٠ُٔٓٔ ٌٖى جُـحكَ ٝجُؿٔغ  ًًٍُِ ُِٝوٍإٓ ٝهحٍ جُؼلآ

ؾٍٟ ذٚ جُؼَٔ  ك٠ جُرِىجٕ. ٝٗٛٚ جُٛك٤ف ٌو جٌٍُٔ٘ ٝجُؼًٌ ٖٓ نلحتٚ هى ظٍٜش ٣ٝؼ٠٘ ذحُ٘ٙ  جُٛك٤ف 

جُؿٍٜ ٝجلإؾطٔحع ًًٍُِ  قى٣ع  أذ٠ ٣ٍٍٛز  جُٔطلن ػ٤ِٚ جًًٌُٔٞ آٗلح. ٝهحٍ ٤ٖم جُٔٗح٣م ٓك٘ٝ ذحذٚ ٝأٌٍٗٝج

 ٝٛٞ ؾحتُ ئؾٔحػح

wāqāl ālʿālāmāẗ sāydī ʿābd ālwāḥīd ālḥāǧ ibrāhīm ālʿālwa‟ fī nāẓmīh ālmūsāma‟ 

rāšd ālġāfīl wālǧāmʿ  līlḏīkr wālīlqūrān ǧāra‟ bīh ālʿāmāl  fī ālbūldān. wānāṣūh 

ālṣāḥīḥ rād ālmūnkār wālʿūḏr mīn ẖāfāīh qād ẓāhārāt wāyāʿny bīlnāṣ  ālṣāḥīḥ ḥādīṯ  

abū hūrāyrā  ālmūtāfāq ʿālāyh ālmāḏkūr ānāfā. wāqāl šāyẖ ālmāšāyīẖ mūḥānāḍ 

bābūh wā‟ankārū ālǧāhr wāliǧtīmāʿ līlḏīkr wāhūwā ǧāīz iǧmāʿā 

The scholar Sayid Abdel Wahed Al-Haj Ibrahim Al-Alawi
179

 said in his systems 

called Rushd Al-Ghafal
180

 and the gathering of remembrance and for the Qur’an in 

which work was done in countries.  Its correct text is the response of the evil and 

the excuse for its concealment has appeared, and the correct text means the hadith 

of Abi Hurairah, the hadith agreed upon above.  And the Šāyẖ of the Šāyẖs said 

that his door was incongruous and they denied the speaking and meeting of dhikr, 

which is permissible unanimously 

 

 ؾٍٟ ػ٠ِ يُي ٖٓ أػٛحٌ        ٍٖم ٝؿٍذح ذحُؼَٔ جلإٗطٛحٌ

ؾحَ ج٤ُّٞ وٕٝ نِقكٞهغ جلإؾٔحع ذؼى جُهِق           ك٤ٚ أ  
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 Sayid Abdalla  Al-Haj Ibrahim Al-Alawi (1739 -1817) is the author of Rushd Al-Ghafīl. 
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 The author perhpaps made a mistake while writing the mane of te author of the book because the first name of 
the one written on the ms, Abdul wahab and The name written on the actual book, Abdallah is different.  
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ǧāra‟ ʿāla‟ ḏālk mīn ī‟ṣār        šārq wāġārbā bīlʿāmāl ālintīṣār 

fāwāqāʿ āliǧmāʿ bāʿd ālẖālf             fīhī aǧāzū ālyāwmī dūn ẖālāf 

 

It was run for eras          

East and West victory comes by working 

The consensus occurred after the successor                           

It is permissible today without opposition 

                                                                                         

                                                                                                       

أٗظٍ جُؿ٤ٕ أَٚ ٍٓٗٝػ٤س  جُؿٍٜ ذحًًٍُ ػٖ أذ٠ ْؼ٤ى ٠ُٞٓ جذٖ ػرحِ أنرٍٙ إٔ ٌكغ جُٛٞش ذحًًٍُ 

ق٤ٖ ٣ٍ٘ٛف جُ٘حِ ٖٓ جٌُٔطٞذس  ًحٕ ػ٠ِ ػٜى ٌٍْٞ الله صلى الله عليه وسلم ٌٝجٙ جُرهح١ٌ. ٝك٠ ٗط٤ؿس  جُلٌٍ  ك٠ جًًٍُ 

الله ػٔح جػطحوٙ جُٛٞك٤س ٖٓ ػوى قِن  جًًٍُ ٝجُٜؿٍ ذٚ ك٠ هحٍ ك٤ٚ  ذؼى جُرِٓٔس ٝجُكٔىُس ْحُص أًٍٓي 

٢ٖء ٖٓ يُي ٝهى ٌٝوش  ٢جُٔٓؿى ٌٝكغ  جُٛٞش ذحُط٤َِٜ  َٝٛ يُي ٌٍٓٝٙ أّ لا. جُؿٞجخ أٗٚ جٌٍُجٛس ك

أقحو٣ع ضوط٠ٟ جْطكرحخ  جُؿٍٜ ذحًًٍُ  ٝأقحو٣ع ضوط٠ٟ  جلأٍْجٌ ذٚ ٝجُؿٔغ ذ٤ٜ٘ٔح إٔ يُي ٣هطِق 

ؾٔغ جُٟ٘ٞٝ  ذٔػَ يُي ذ٤ٖ جلأقحو٣ع جُٞجٌوز ذحْطكرحخ جُؿٍٜ ذوٍأءز  جُوٍإٓ  ذحنطلاف جلأٖهح٘ ًٔح 

ٝجلأقحو٣ع جُٞجٌوز ذحْطكرحخ جٍُٓ ذٜح غْ ْحم ٖٓ أقحو٣ع جلإْطورحٍ ك٠ جُؿٍٜ ٗكٞ نٔٓس ٝػ٣ٍٖٗ قى٣ػح 

٤ِٚ  ٜٝٓ٘ح ض٣ٍٛكح أٝ جُطُجٓح  ٜٓ٘ح ٓح يًٍٗحٙ ك٠ جْطكرحخ  جلإؾطٔحع ًًٍُِ ٝٛٞ قى٣ع أذ٢ ٣ٍٍٛز  جُٔطلن ػ

ٓح أنٍؾٚ ِْٓٓ  ٝجُطًٍٟٓ  ػٖ ٓؼح٣ٝس إٔ جُ٘ر٠ صلى الله عليه وسلم  نٍؼ ػ٠ِ قِوس ٖٓ أٚكحذٚ كوحٍ  ٓح ٣ؿٌِْٓ هحُٞ ؾِٓ٘ح 

ًًٍُ الله ٝضٔك٤ىٙ  كوحٍ أٗٚ أضح٠ٗ  ؾر٣ٍَ كأنر٢ٍٗ إٔ  الله ٣رح٠ٛ ذٌْ  جُٔلاتٌس  ٜٝٓ٘ح ٓأجنٍؾٚ جُكحًْ ك٠  

حٕ  ػٖ أذ٠ ْؼ٤ى جُهٍوز هحٍ هحٍ ٌٍْٞ الله صلى الله عليه وسلم أًػٍٝج  يًٍ ٌذٌْ  قط٠ ٚك٤كٚ ٝجُر٤ٜو٢ ك٠ ٖؼد جلإ٣ٔ

٣وُٞٞج ٓؿٕ٘ٞ. ػٖ أذ٠ ٣ٍٍٛز ٢ٌٞ الله ػ٘ٚ إٔ ٌٍْٞ الله صلى الله عليه وسلم هحٍ ٣وٍٞ الله ضؼح٠ُ أٗح ػ٘ى ظٖ ػرى١ ذ٢ ٝأٗح 

٠ٗ ك٠  جُٔلأ يًٍضٚ ك٠ ٓلأ ن٤ٍ ٓ٘ٚ ٓطلن ٓؼٚ ئيج ض٠ًًٍٗ كإ ي٠ًٍٗ  ك٠ ٗلٓٚ  يًٍضٚ  ك٠ ٗل٠ٓ  ٝئٕ يًٍ

٢٠ٞ٣ ٝجًًٍُ ك٠ جُٔلأ  لا ٣ٌٕٞ ئلا ػٖ ؾٍٜٞػ٤ِٚ  هحٍ جُٓ  

 

 īnẓūr ālǧāyš aṣl māšrūīʿyāẗ  ālǧāhr bīlḏīkr ʿān abī sāʿīd māwla‟ ībn ʿābās aẖbārāh 

an rāfʿ ālṣāwt bīlḏīkr ḥīn yānṣārīf ālnās mīn ālmāktūbā kānā ʿāla‟ ʿāhd rāsul  Allāh 

ṣāla‟ Allāh ʿālāyh wāsālām rāwāh ālbūẖārī. wāfī nātīǧāẗ  ālfīkrī  fī ālḏīkr qāl fīh  
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bāʿād ālbāsmālāẗ wālḥāmdālāẗ sālāt akrāmākā Allāh ʿāmā īʿtādāh ālṣūfīyāẗ mīn 

ʿāqd ḥālāq  ālḏīkrī wālhāǧr bīh fī ālmāsǧīd wārāfāʿā  ālṣāwt bīltāhlīl  wāhāl ḏālīk 

mākrūh am lā. ālǧāwāb anāhū ālkārāhāẗ fī šāy‟īʾ mīn ḏālīk wāqād wārādāt aḥādīṯ 

tāqtāḍy īstīḥbāb  ālǧāhr bīlḏīkr  wā‟aḥādīṯ tāqtāḍy  ālasrār bīh wālǧām‟ūʿ 

bāynāhūmā anā ḏālīk yāẖtālīf bīẖtīlāf ālašẖāṣ kāmā ǧāmā‟āʿ ālnāwāwy  bīmīṯlī 

ḏālīk bāyn ālaḥādīṯ ālwārīdāẗ bīstīḥbāb ālǧāhr bīqīrā‟aẗ  ālqūr‟ān  wālaḥādīṯ 

ālwārīdāẗ bīstīḥbāb ālsār bīhā ṯūm sāqā mīn aḥādyṯ ālistīqbāl fī ālǧāhr nāḥw ẖāmsāẗ 

wāʿīšrīn ḥādīṯā tāṣrīḥā aw īltīzāmā  mīnhā mā ḏākārnāh fī āstīḥbāb  āliǧtīmāʿ līlḏīkr 

wāhūwā ḥādyṯ abū hūrāyrāẗ  ālmūtāfāq ʿālāyh wāmīnhā mā aẖrāǧāhū mūslīm  

wāltīrmīḏy  ʿānā mūʿāwīyāẗ an ālnāby ṣāla‟ Allāh ʿālāyh wāsālām  ẖārāǧā ʿāla‟ 

ḥālāqāẗ mīn aṣḥābīh fāqāl  mā yūǧlīsūkūm qālū ǧālāsnā līḏīkr Allāh wātāmḥīdūhū  

fāqāl anāhū atānī  ǧībrīl fā‟aẖbārānī an  Allāh yūbāhī bīkām  ālmālāīkāẗ wāmīnhā 

ma āẖrāǧāh ālḥākīm fī  ṣāḥīḥīh wālbāyhīqī fī šāʿīb āliymān  ʿānā abī sāʿīd ālẖūdrī 

qāl qāl rāsul  Allāh ṣāla‟ Allāh ʿālāyh wāsālām akṯīrū  ḏīkr rābīkūm  ḥāta‟ yāqūlū 

māǧnūn. ʿān aba‟ hūrāyrā rāḍyā Allāh ʿānh anā rāsul  Allāh ṣāla‟ Allāh ʿālāyh 

wāsālām qāl yāqūl Allāh tʿāla‟ anā ʿīnd ẓānī ʿābdy bī wā‟anā māʿāh iḏā tāḏākārāny 

fā‟in ḏākārāny  fī nāfsīh  ḏākārtūh  fī nāfsy  wā‟in ḏākārāny fī  ālmāla ḏkrtūh fī 

māla‟ ẖāyr mīnhū mūtāfāq ʿālāyh qāl ālsīyūṭy wālḏīkr fī ālmāla‟  lā yākūn ilā ʿān 

ǧāhr 

See the army, the origin of the legality of speaking out about Abu Sa’id Mawla Ibn 

Abbas. He told him that raising the voice by mentioning when people were leaving 

the scripture was during the era of the Messenger of God, may God bless him and 

grant him peace.
181

 Narrated by Al-Bukhari .In the result of the thought in the 

dhikr, he said: After the Basmalah and the Hamdalh, I ask God to grant you what 

Sufi used to do in order to circle the dhikr and forsake him in the mosque, and to 

raise the voice by cheering, and is that unpleasant or not?   The answer is that 

hatred is something of that, and there are hadiths which require the desirability of 

speaking openly, and hadiths requiring secrets in it and the combination between 

them, that that differs with different people, as the Al-nawawi
182

  collection 

similarly between the hadiths mentioned in the desirability of speaking out in 

recitation of the Qur’an and the hadiths mentioned in the desirability of the secret 
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 Sunan Abu Dawud Book 2, Hadith 998 
182

 Abū Zakariyyā Yaḥyā ibn Sharaf al-Nawawī (1233-1277), popularly known as al-Nawawī or Imam Nawawī, was a 
Sunni Shafi'ite jurist and hadith scholar. He authored numerous and lengthy works ranging from hadith, to 
theology, biography, and jurisprudence 
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in it and then it was stipulated in the hadiths of receptivity in speaking out towards 

Twenty-five hadith statements or commitment, including what we mentioned in the 

desirability of the meeting for the rememberance. It is the hadeeth of Abu Hurairah 

that was agreed upon, including what was narrated by Muslim and al-Tirmidhi 

from Muawiya, that the Prophet, peace and blessings be upon him, went out on a 

circle of his companions. and he asked: what sits with you, they replied: we sat 

down to mention and praise God, and he said that Gabriel came to me, so he told 

me that God boasts of how many angels there are faith.
183

 on the authority of Abu 

Saeed Al-Khardah said: The Messenger of God, may God bless him and grant him 

peace, said more than mention your Lord until they say crazy
184 .On the authority 

of Abu Hurairah, may God be pleased with him, that the Messenger of God, may 

God’s prayers and peace be upon him, said God Almighty says I am when my 

servant thinks about me and I am with him. If he remembers me, then if he reminds 

me of himself, I mentioned him in myself. and if he remembered me in public, I 

mentioned him in a better public than him.
185

 It is only about speaking out 

 

ٝك٠ ٓلطحـ جُللاـ ٓح  ٗٛٚ ٝئٕ ًحٕ جًُجًٍٕٝ ؾٔحػس كحلأٍٝ ك٢ قوْٜ ئٕ ٣ٍكؼٞج أٚٞجضْٜ ذحًًٍُ ٓغ ضٞجكن  

أقحو٣ع جُؿٍٜ قى٣ع جُرهح١ٌ جلأٍٓ. ٝهى ٖرٚ جُـُج٠ُ ٌقٔٚ  جلأٚٞجش ذط٣ٍوس  ٝجقىز َٓٞٝٗس  غْ ْحم ٖٓ

الله ضؼح٠ُ يًٍ ٖهٙ ٝجقى ٝيًٍ ؾٔحػحش ٓؿطٔؼ٤ٖ ذٔإيٕ ٝجقى ٝؾٔحػحش جُٔإي٤ٖٗ كٌأٗٔح أٚٞجش 

جُٔإي٤ٖٗ ضوطغ ؾٍّ جُٜٞجء أًػٍ ٖٓ ٚٞش  ٖهٙ ٝجقى كًٌُي  يًٍ ؾٔحػحش ػ٠ِ هِد ٝجقى أًػٍ ضأغ٤ٍج 

ٝجقى كًٌُي ٖٝٓ ق٤ع جُػٞجخ كٌَِ ٝجقى  غٞجخ يًٍ ٗلٓٚ  ٝغٞجخ يًٍ ك٠ ضأغ٤ٍ جُكؿد ػٖ يًٍ ٖهٙ 

 ٌكوحٙ

wāfī mīftāḥ ālfālāḥ mā  nāṣāhū wā‟in kān ālḏākīrūn ǧāmāʿāẗ fālawāl fī ḥāqīhīm in 

yārfāʿū aṣwātāhūm bīlḏīkr māʿ ā tāwāfūq  ālaṣwāt bīṭārīqāẗ  wāḥīdāẗ māwzūnāẗ  

ṯūm sāq mīn aḥādyṯ ālǧāhr ḥādyṯ ālbūẖāry ālamr. wāqād šābāhā ālġāzālī rāḥīmāhū 

Allāh tʿāla‟ ḏīkr šāẖṣ wāḥīd wāḏīkr ǧāmāʿāt mūǧtāmīʿīn bīmuaḏīn wāḥīd 

wāǧāmāʿāt ālmuaḏīnīn fākanāmā aṣwāt ālmuaḏīnīn tqṭāūʿ ǧūrm ālhāwāʾ akṯār mīn 

ṣāwt  šāẖṣ wāḥīd fākāḏālīkā  ḏīkr ǧāmāʿāt ʿāla‟ qālb wāḥīd akṯār ta‟ṯīrā fī ta‟ṯīrā 

ālḥūǧūb ʿān ḏīkr šāẖṣ wāḥīd fākāḏālīk wāmīn ḥāyṯ ālṯāwāb fālīkūl wāḥīd  ṯāwāb 

ḏīkr nāfsīh  wāṯāwāb ḏīkr rūfāqāīh 
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 Sahih Muslim Book 16, Hadith 1450 
184

 It’s a weak hadith  
185

 Sahih Al Bukhari Book 97, Hadith 34 
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In the key to success, what was stipulated, and if the praisers are in group, the first 

is in their right to raise their voices by mentioning the compatibility of the voices in 

one balanced way, then it is stipulated in the hadiths of public speaking, Bukhari’s 

hadith .Al-Ghazali
186

, may God Almighty’s mercy, likened the mention of one 

person, and he mentioned the groups of people gathered together with one muezzin 

and groups of muezzins, as if the voices of the muezzins cut off the air more than 

the voice of one person, so also mentioning groups on one heart is more influential 

in the effect of the blocking than mentioning one person so and so in terms of 

reward, each one has a reward Himself and the reward of mentioning of his 

companions.  

 

أ٣ٜح جُوحٌب  ج٣ٌٍُْ كإ  ٖٓ أٌٍٗ جلإؾطٔحع ًًٍُِ  ٝجُٜؿٍ ٓغ ٝؾٞو ًٛٙ جُ٘ٛٞ٘  ج٣ٍُٛكس  ٝجؾٔحع  

جُػٍٟ ػٖ جُػ٣ٍح ًحُو٤٤ٍٖٗ كاْٜٗ أٌٍٗٝج قط٠ ٓ٘ؼٞج ٓٓحؾى الله  جلأٓس ػ٤ِٚ  ئٓح إٔ ٣ٌٕٞ ذؼ٤ىج ػٖ جُكن  ذؼى

إٔ ٣ًًٍ ك٤ٜح جْٔٚ  ؾٍٜج ٓؿطٔؼ٤ٖ ُٚ ٓغ ٝؾٞو ًٛج جُ٘ٙ ٝيُي  ًِٚ ٌٓحذٍز ٝػطحو ُِكن ذحُطكٌٍ ذٖ إٔ 

ٓح جُوحٌب ج٣ٌٍُْ ئيج كْٜ ؾ٤ٔغ  ٓح أِْل٘حٙ  ٖٓ جُ٘ٛٞ٘ قن  جُلْٜ ٣طر٤ٖ  ُٚ ذ٤حٗح ؾ٤ِح إٔ جُط٣ٍوس جُطؿح٤ٗس 

 نٍؾص  ػٖ ٣ٍ٠ن  جُٓ٘س  ه٤ى أِٗٔس ك٤كٍٟ ُٚ ق٤٘ثً هُٞٚ ػُ ٝؾَ ٝئيج ؾحءًْ كحْن ذ٘رأ كطر٤٘ٞج  ئُم جلأآ٣س

ayūhā ālqārī  ālkārym fā‟inā  mān ankār āliǧtīmāʿ līlḏīkr  wālǧāhr māʿā wūǧūd 

hāḏīh ālnūṣūṣ  ālāṣrīḥāẗ  wā‟īǧmāʿ  ālūmāẗ ʿālāyh imā an yākūnā bāʿīdā ʿān ālḥāq  

bāʿd ālṯāra‟ ʿān ālṯārāyā kālqārīnāyn fā‟ināhūm ankārū ḥāta‟ mānā‟ū  māsāǧīd 

Allāh an yūḏkār fīhā īsmūhū  ǧāhrā mūǧtāmīʿīn lāhū māʿā wūǧūd hāḏā ālnāṣ 

wāḏālīk  kūlūh mūkābārāẗ wāʿītād līlḥāq bīltāḥārūr bīn anā ālqārī‟ ālkārīm iḏā 

fāhīmā ǧāmʿ ā mā aslāfnāh  mīn ālnūṣūṣ ḥāq  ālfāhmī yātābāyān  lāhū bāyānā 

ǧālīyā anā ālṭārīqā āltīǧānīyā mā ẖārāǧāt  ʿān ṭārīq  ālsūnāẗ  qāyd anmīlāẗ fāyūḥḍīr 

lāhū ḥīnā‟īḏ qāwlūhū ʿāz wāǧāl wā‟iḏā ǧāʾākūm fāsīq bīnāba‟ī fātābāyānū  ilāẖ 

ālāyāẗ 

Dear reader, whoever denies the gathering of remembrance and by speaking out 

with the presence of these explicit texts and the nation’s consensus on him, either 

that he is far from the truth after being rich than the chandeliers like the corners, 

they denied until they prevented the mosques of God that mention his name in 

public together to him with the presence of this text and all this is a symbiosis and 
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.Ḥāmid Muḥammad ibn Muḥammad aṭ-Ṭūsiyy al-Ġazālīy; Latinized Algazelus or Algazel; (1917–1996) was a 
Persian, philosopher who was one of the most prominent and influential Muslim philosophers, theologians, jurists, 
and mystics, of Sunni Islam. 
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a right to the truth so let it be translated. So that the honorable reader, if he 

understood all of the texts that we have already explained, clearly indicates to him 

a clear statement that the method of Tijaniya did not come out through the Sunnah 

under an iota, then he will be presented to him by saying, Exalted be He, and if a 

punk comes to you with a report
187

, then show the verse etc. 
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 Quoted from the Qur’an (49:6) 
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CHAPTER FIVE 

5. Conclusion and Recommendation 

The emergence of Gibe Oromo monarchial states and their Islamization is a 

phenomenon of the 18th and 19th centuries. The Islamic fervor in the second half 

of the nineteenth century especially in Ğimma provided a fertile ground for the 

flourished Islamic education and culture. Many scholars from all over the Muslim 

areas of Ethiopia moved to the Gibe states pursuing their Islamic education. This 

resulted in a large amount of Islamic literature which is mostly ignored by 

academic researches. 

 

In this thesis, the researcher has tried to present the contribution of a Ğimma 

scholar Šayḫ Mahmmūd   Sulaymān, to the fund of Ğimma Arabic literature with 

particular focus on his work on minhāǧ ālṣāwāb (The Path of Rightfulness). Šayḫ 

Mahmmūd   Sulaymān was a brilliant intellectual cleric who contributed greatly to 

shaping the cultural, religious and notably the social structure of his community. 

His works attest to his familiarity with a broad range of religious, genealogical and 

historical knowledge. The fact that one humble Ğimma scholar tried to challenge 

an international scholar and mufti (Islamic jurist) describes the wideness of his 

knowledge. Besides, his Arabic language use is similar to the classic Arabic used 

during the Islamic enlightment period.  

 

 The Šayḫ is also a herbalist and an exorcist. He used to treat some modern medical 

diagnosis that the modern medicine did not find a legit treatment till now such as 

blood cancer and autism. In addition to that, the Šayḫ tried teaching his medical 

knowledge to everyone who is willing to learn from him alongside their education 

in tārīqā.  

 

Since Šayḫ Mahmmūd „s tomb is still visited by the followers of the Tījānīyā, the 

extent of his influence on the society is clearly visible.  

 

Some of the final findings in this thesis are that, the researcher had tried to show 

the biography of Šayḫ Mahmmūd   Sulaymān as well as his literary contributions. 

Accordingly, his Arabic manuscript was philologically analyzed. And also the 

literary reflections of Šayḫ Mahmmūd‟s manuscript have been investigated under 

study from philological view. In fact, the core idea of the manuscript had been 

selected and translated from the original (Arabic) language, into English. 
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Moreover, Šayḫ Mahmmūd   as a religious leader, the study of his personality has 

shown us the enormous contributions of Muslim traditional scholars to the national 

heritage in general. His literary production shows the continuity of the literary 

heritage from the earliest period. This book can be used as a reference and 

evidence to persuade anyone who is against the Tārīqā Tījānīyā  

 

The general content of the manuscript deals with a feedback of the book muštāhā 

ālẖārf ālǧānī fī rād zālāqāt āltīǧānī ālǧānī by Šāyẖ Al-Jikeni Al-Shanqīti. He 

criticized the author of this book together with the content of the book. He also 

used some notable books written by scholar in the muslim world as a reference to 

prove his point. The ms also deals with praising Allāh and sending blessing to the 

Prophet in congregation and with louder voice. It also defends the Tījāni way 

sscholars.  

  

 

Recommendation 
 

It is a known fact that ever since philologists began search in Ethiopia, some 

important manuscripts has been studied properly. Nevertheless, this kind of 

research can only be successful when the ms are kept under good condition. The 

researcher has found some difficulties to conduct the research and listed them as 

such 

 The manuscripts are mostly distributed among wider sectio of the society 

thus, makes it unattainable to acquire all of the manuscripts for the study. 

Therefore, it is recommended that the department of linguistics and 

philology should attempt to collect ms from individuals and keep them in 

IES Library microfilmed for further study. 

 

 The other problem is that Ethiopian historical manuscripts are exported by 

illegal  means. As a result, it is essential to recommend that the government 

should control  such illegal acts in collaboration, with the families and 

preserving the achievements  of traditional scholars of the country. 

 

 The Gibe area, specifically, Ğimma has been a home for numerous scholars. 

Yet the researches done on this area are insufficient. In my opinion the 

literary resource of the Gibe area needs deep academic researches. My 

research can open the gate to use the area as a source of manuscripts. 
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 The current occurance of corona virus has created travel problem for the 

researcher while acquiring the manuscripts and interviewing the informants 

diffucult.  

 

 Lastly, the researcher would like to recommend that, the department will 

give priority to students in helping them with a useful material and financial 

support in their field works because the university‟s refusal in funding 

researches made by self-sponsored students has its own significant impact 

on the quality of research.  
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Appendix I 

List of Informants 

No Name Age Date  Location  Remark  

1 Abdulkerīm Abbaa 

garo (pele)  

  

56 19/01/2020 Ğimma He is a 

historian. He is 

also relative of 

Donocho 

AbaMacha  

2 Abbaa Jabal Abbaa 

Machaa 
65 24/01/2020 Walataa 

Town 

He is the son of 

Donocho 

AbaMacha. 

Most of the 

Mss were 

found with 

him. 

3 Abbaa Jabel Šayḫ 

Yūsuf 
84 17/5/2020 Ğimma He is a 

companion and 

a friend of 

Šayḫ 

Mahmmud 

Sulaymān. He 

helped us by 

finding copies 

of some 

manuscripts 

4 Mohammedamin 

Abbaa Foogi (Abbaa 

nuura ) 

78 12/03/2020, 

19/03/2020 

phonecalls 

Ğimma He is their 

reader and 

companion. 

Whenever there 

is a new book , 

he will read for 

them. 

5 Hussein Dāwūd 

 
53 24/03/2020, 

15/05/2020 

phone calls 

Wollaga  He is one of the 

student of 

Donocho. List 

of all books 

written by them 

is found with 
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him. 

6 Negusie Abbaa Jabal 

 

52 3/01/2020 Ğimma He is also one 

of the student 

of Donocho. 

He told us 

about all the 

Šeyẖ‟s miracles 

and sent copies 

of some 

manuscripts. 

7 Zakir Abbaaboor 

Shekii 
64 13/08/2020 Ğimma He first met the 

Šayẖ as a 

patient. After 

recovery he 

decided to stay 

and serve the 

Šayẖ while 

learning the 

religion from 

him. 
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Appendix II 

Šayḫ Mahmmūd   Sulaymān 
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Marginal Notes 
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