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ABSTRACT

The primary objective of this thesis is to analyze the known Ga‘sz
versions of Gadla Maraqos, which are literary products related to the

venerable St. Mark, the Evangelist.

In this thesis, particular attention paid to at least the two different
versions of Gadla Marsqos. The study attempts to identify and analyze
the manuscripts of Gadla Marsaqos, and sketches comparison between
them by contents including antrophonyms and toponyms, which have

value and sort for language, literature and history.

The study also composes the synopsis of the life of St. Mark, the
Evangelist. Based on the two Ga‘sz versions and other references, the
study divided the evidences into episodes (the name, his parents,

preaching, Acts or martyrdom etc).

Finally, the thesis endeavors to describe the establishment of an
ecclesiastical hierarchy of the See of St. Mark and to analyze some
historical, cultural, theological, liturgical and hagiographical relations of

Egypt and Ethiopia.
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TRANSLITERATIONS

Vowels: The seven different sounds of Ga‘ez letters are respectively

represented as follows:

4th

Orders 1=t 2nd 3rd 5th " pth 7th
a u 1 a e 9 0
Consonants: v = h 7y = P = qw
A= 1 n=k A =hw
ch = h fi=k e = kw
9°=m a =w o= gw
£’=§ 0 =°(N) i~ =kv
C=r H =5 P = qw
n=s =z
0=3 g =y
¢ =q & =d
P =q B =g
1 =Db 7=g
=1 T =t
T =¢ o= §
4 =h X=p
T=n A=s
5 =1 Py
G =
T=p
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CHAPTER ONE
1. INTRODUCTION

1.1 Background of the Study

Having her own literary language, Ga'saz or Ethiopic, Ethiopia occupies a
unique place among all African countries south of the Sahara. Ga‘az, the
ancient language of the Ethiopian people, belongs to the great family of
Semitic languages, in very early times. A vast body of literary works in
Goa‘az grew up from the fifth [forth] century A.D. onwards. Almost all of
these works are religious in content. Ga‘sz is still the language of the
liturgy and other services [gene etc.] in the E.O.T.C. It remained the
language of literacy long after it ceased to be a vernacular but it was
eventually replaced as the written media outside the Church only during
the second half of the 19t century (D.L. Appleyard, 1998:7).

According to C.F.A. Dillmann (1907:11), the language was cultivated for
literary purposes mainly in the services of religion and of Ithe Church.
The large majority of the extant writings are; of ecclesiastical character.
These had their basis in the versions of the books of the Old and New
Testaments in the widest acceptations of the world. Their versions were
followed by the translation, or even the independent elaboration, of a
series of theological and liturgical works. Beyond question, all native
authors, in their methods of thoughts and statements, were dependent
more or less on scripture models.

As it is quoted by S.Pankhurst (1955:113), and as C.F.A. Dillmann
rightly emphasizes:

By means of the numerous writings, chiefly of
Christian contents, which were composed in G399z
from the time of the conversion to Christianity, this
language became bound up in the most intimate
manner with the life of the Church and the whole
culture of the people.



M.L Bender (1976:99) considers that the importance of Ga‘az as a literary
language is seen in the fact that it was referred to as Lesand Sehuf “the
language of literature”, while Amharic was known as Lasand Negus “the

language of the king.”

It is interesting to note that while many of the literary works extant in
Go‘ez are based on translations from Greek, “may be” from Syriac, Coptic
and in later times, Arabic originals. In every case the works in question
have not been merely translated but, in 'i)rofessor Ullendorff's phrase,
have been 'conveyed into the spirit and aﬁibiénée of Christian
Abyssinia”. In other words, these works have been submitted to such a
process of adaptation and transformation that instead of being mere
copies or hackneyed translations, they stand as literary works of art in

their own right (Adamu and Belaynesh, 1997: 73).

Much of the literature of the Ethiopian Church is as yet unpublished and
exists only in manuscripts in Ethiopia or in the great libraries in London,
Oxford, Paris, Frankfurt, Berlin, Rome and else were (Aymro and Motouv,
1970:129).

£.AW. Budge in his bodk entitled A History of Bthiopia 1928:561, Vel. II,
“the number of Ethiopic manuscripts, presérved in public libraries of
Europe or in the possession of private individuals must be very large. In
his paper, ‘Note per la storia letteraria abissina’. In the Rendiconti Accad.
Lincei, ser V. Vol. VIll, Conti Rossini endeavored to enumerate them and
though he was able to include nearly 1300 manuscripts in his list, he

made no claim that it was complete”.

The origin of Ethiopian studies is naturally in Ethiopia and in the work of
Ethiopian writers. The works of western scholars are based on:

1. The report of the travelers who have been to Ethiopia.



2. Ethiopic (G8’sz) manuscripts that made their way to Europe
through war and peace, and )
3. The education earned from Ethiopian scholars either in

Ethiopia, in Jerusalem, or Rome (Getatchew, 1970:9).

Ethiopian men of letters have, in almost all cases, also been men of the
church and many scholars consider that the most distinctive attainment
of Ethiopian culture lies in the vast collections of manuscripts, compiled
and preserved in the monasteries and churches, which embody the
national literary tradition. Their subject matter and their style are

strongly imbued with religious concepts (Adamu & Belaynesh, 1997:73).

Most of the early travelers, and later exped'f"tions took large hauls of these
valuable tomes. No wonder that monks are ‘_nowacllays reluctant even to
show their treasures. Numerically, the Bibliothéque Nationale in Paris
(Catalogues by Zotenberg, d’Abbadie, Chaine, Conti Rossini, Grebaut-
Strelcyn) now possesses the richest collection (E. Ulledorff, 1960: 142).

The collections of Ga‘sz MSS, which are found in Ethiopia and abroad,
mainly in European libraries, have been edited, translated and
annotated. Indeed, Taddesse Tamrat has speculated “that European
libraries can yield little more of the hagiographical traditions”. Numerous
of these Gadlat; i.e. lives of saints (sjngular:Gadl) literaly means

contending [spiritual| struggle. S.B. Kaplan (1987:5).

Well-known works of this nature are the Gadla Sama'stat or Acts of the
Martyrs and the Gadla Hawarayat, or Acts of the Apostles. But the most
important of these is the Senkessar or synaxarium which has been
translated by Sir E.A. W. Budge (1928) under the title. “The Book of the
Saints of the Ethiopian Church’. This is a compilation of the lives of the

saints arranged in order of their feast-days through out the year.



The life of well -known saints, such as St. Antony and St. George enjoyed
great popularity and the lives of such famous Ethiopian Saints as St.
Takla Haymanot, St. Zena Marsaqos and St. Gabra Manfas Keddus
provide important source books for Ethiopian studies (Adamu and

Belaynesh, 1997:76).

St. Mark, the Evangelist, is also well known in the Ethiopian Orthodox
Church. Gadla Marsqos contains the life of St. Mark, his Miracles, the
Acts and martyrdom, and like a great number of Goe’sz MSS, Gadla

Maraqos is one of the most important constituents of Ga’az literatures.

1.2 Statement of the problem

The principal problem is much of literary and historical Ga’az
manuscripts have not been yet studied but these MSS used to literature
and History. Vast literature written in Gé;’ez, Wh‘iCh‘ includes religious
texts such as the Bible,- apocrypha, pseudopigrapha, liturgical literature,
homiletics, theological and magical texts, stories of martyrs and saints,
religious poetry, hymns as well as secular writings (stories and nuance,

legal, mathematical and medical texts) (W. Leslau, 1989:8).

Materials of concern in textual analysis are available only through
written records. In order to interpret texts, adequately a textual analysis
must be equipped with to deal with the writing system used to record
them, even though it generally uses a standard transliteration

(P.Lehmann, 1962:63). ,

Texts change constantly a fact that becomes most noticeable when we
read different texts a few centuries old. For instance, various kinds of
manuscripts are in different versions. One of such text is in the

manuscripts of Gadla Maraqos.



There are different texts of Gadla Maraqos some of which manuscripts

are disagrees at some interesting points. For Ethiopia, however, its

importance lies somewhere else: in history, literature and philology

(Getatchew, 1981:118).

For that matter this study tries to give answers for the following

questions:

1. What are the known Ga‘ez versions of Gé!dléi Maraqos?

2. What are the descriptions and contents of each text?

3. What are the differences do these Ge‘ez versions of Gadla Maraqos?

4. How do these MSS narrate the life of St. Mark and the relation exhibit
between Egypt and Ethiopia?

5. What should be the solution for the future to preserve the MSS of
Gadla Maraqos and reproduce them through modern technology

through editing and duplication?

1.3 Objectives of the Study

The general objective of this thesis is to closely investigate into the

known Ga‘ez versions of Gadla Maraqos.

1

The researcher chose this area because there is no such well
documented written material in modern technology. The extant MSS are
thus far written in parchment using the old writing system. This MSS,

however, need to be edited, published or translated in the future.

To this and, the following are the specific objectives of the study:

1. To introduce the known Ga‘az versions of GM for the next generation,
foreigners and researchers.

2. To describe the Ga‘az MSS of Gadla Maraqos.

3. To compare and analyze the different versions of Gadla Maraqos.

4. To give a good and detailed summary of the life of St. Mark.

5. To introduce the relation of Egypt and Ethiopia in history, culture, and

ecclesiastical traditions based on the two versions.



1.4 Significance of the Study
In many manuscripts, the whole volume is occupied with the life of a
single saint and miracles wrought by him both in his life time and after

his death. Such manuscripts often contain beautiful illustrations (Adamu

and Belaynesh, 1997:76).

The Go‘%ez MSS of Gadla Mareqos have also contained beautiful
illustrations. The textual and historical analysis of these manuscripts
will have the significances listed below.
% Identifying antrophonyms and toponyms, which have linguistic
and literary features.

< It helps to shade more light on historical relation of Egypt and
Ethiopia.

1.4.1 Linguistic Features of the Text
The Go‘sz MSS of Gadla Maraqos are strictly used for their linguistic
features because the texts contain different antrophonyms and toponyms
which are used in the linguistic analysis of Ga‘ez, Arabic and Greek
languages. The researcher listed different antroponyms and toponyms

embedded in such Ga‘ez MSS of Gadla Maraqos.

1.4.2 Literary Feature of the Text |
Around a century and a half ago, Ethiopiah literature was chiefly the
Christian literature in Ga‘@z. Which has originated from two sources.
Translation, the first major source, was made from Christian countries
such as “Egypt, both from Greek and later Arabic, the Byzantine Greece
and Syria”. The translation came mainly from personalities in the milieu
of the Ethiopian clergy in monasteries and at the emperor's court and in
that of these powerful noble men where literature satisfied the demands
of the patrons who protected and supported the authors and copyists,

both morally and materially (Ephrem, 1999:1).



On the other hand, other Christian or non-Christian manuscripts were
adapted to the Christian readers at home. They were adapted from Syria,
Armenia and later, when -contacts wer!e made with Europe, were
constrained even from Latin literatures. They were, however,
Christianized in such a way that "religiousness" and proximity could be
kept. They were Christianized in very much the same way as Islam did to

the Arabic literature (E.Ullendorff, 1945).

However, all of the Christian literature were not translation Quite a
number of indigenous original historical, theological, philosophical and
political works have been written (J.M.Harden, 1926:19).

Géadla Maraqos is one of the Christian works. The manuscripts show the

literary competence of Ethiopian writers across the ages.

1.4.3 Historical Contribution

The manuscripts of Gadla Maraqos indicate the Ethio-Egypt relations.

Ethiopia and Egypt have maintained historical relations for quiet a long
period of time. Such relations were among the longest in the history of
Africa.Ethio-Egyptian relations had a very old history going back to
thousands of years. The two countries had religious, commercial and

diplomatic relations going back to several centuries.

Gadla Mareqos many times quoted the Ethio-Egyptian religious relations
because they were in close contact with each other as early as the 4th
century A. D. The introduction of Christianity to thidpién via Egypt and
the appointment of bishops for Ethiopia by Alexandria throughout its
Church’s history has encouraged Ethiopian pilgrims, especially monks,
to visit Egypt and live in the Egyptian monasteries worshiping with the
Copts, or even building their own monasteries (Getatchew Haile 2, 2005:

736).



The researcher attempts to depict the historical Ethio-Egypt relations

depending on the manuscripts of Gadla Maraqos.

1.5 Delimitation of the Study

The thesis has faced certain limitation and hence it may not explicitly

show the details of the solution expectec'il. The thesis has got certain

limitations due to: | |

1. No adequate availability of Ga’az MSS, which can be used as reference
materials, documents and research works in this particular area.

2. Financial problems to collect various documents and materials for
research.

3. Lack of manuscripts, photo copy, microfilms and computers.

4. No adequate time to organize and analyze different texts of GM
collected from different churches and monasteries.

5. Financial prblems in order to edit the texts and publications.

1.6. Research Design and Methodology
The researcher uses various tools for the collection of data, and
interpretation of the design of the study. The general approaches such as

the subject, instrument, procedure and data as follows:

1.6.1 Subject
In this study the subject includes the known Ga‘ez MSS of Gadla
Maraqos. In order to include subjects, the researcher consulted the
manuscripts of Gadla Maraqos which listed in the Catalogue of Ethiopian
MSS, and selected unpublished MSS which are found in different
libraries, churches and monasteries.

1.6.2 Instruments
In this study various means of data collection were used in an attempt to
obtain a variety of information with respect to the problem. The
researcher consulted different Ga‘sz MSS of Gadla Marsqos and then

prepared description, comparison and historical analyses.



1.6.3 Procedure

The researcher had adopted the following procedures, during data

collection:

1. First, devised means for gathering information from the relevant
Catalogues of Ethiopian MSS.

2. Secondly, reviewed some literature which served as a guideline to
study textual and historical analysis of MSS.

3. Third, described the subjects to be included in the study and the
different MSS of GM.

4. Finally, studied the MSS and investigated the problem to identify the
difference among each text.

Generally, the results gained from each source were examined,

compared, constructed and integrated.

1.6.4 Data Analysis
In this thesis, the data are analyzed from textual and historical point of
view,
Al first, the researcher clearly points oyt the most relevant textual
descriptions between the different MSS of GM, along with' taking from
the Catalogues of Ethiopian MSS, found' in different libraries and
churches of St. Mark.

Second, attempts were made to compare and contrast the different

versions of GM by using tables.

Third, to give a good and detailed summary of the life of St. Mark, the
Evangelist. Then, to give an accurate evaluation of the manuscripts will
be made of on its historical, cultural and ecclesiastical importance for

the Egyptians and Ethiopians traditions.

For this study, the information obtained ffom_ the different Ge’sz MSS are

sorted out and analyzed using the method of textual analysis. The survey



1

method has been employed to analyze the various manuscripts, and after

the summary of findings, recommendations are forwarded.

1.7 Review of the related Literature

The Catalogue of Ethiopian MSS listed or composed by professor
P.Marrassini (1995) “Cataloghi di manoscritti”, an outdated and
unpublished handout has extensively been consulted. Many scholars
have Catalogued the Ethiopian MSS and have produced an extensive list
of literatures on the languages, history and cultures of the Ethiopian
people. The list includes such distinguished European scholars C.F.A.
Dillmann (1847), C.Conti Rossini (1904],"'M.Chaine (1912), S.Grebaut
(1912), E. Cerulli (1942)}, E. Ullendorff (1951), E. Hémméfschmidt (1973),
O.Lofgren (1974), V.Six (1994), e.t.c. These researchers have documented
good Catalogues of Ethiopian MSS.

However, there is no Catalogue at all to quote GM, except the scholars
have indicated GM, in the Gadla Hawarayat or the Apocryphal Acts of the
Apostles and in the Synaxary entry for the 30t of the Ethiopia month of
Miyazya, among them such as A. D’Abbadie (1859), W. wright (1877) and
H.Zotenberg (1877).

In addition the works of some indigenous scholars and leading
researchers such as Sergew Hable Selassie (1965), Tédciesse Tamrat
(1970), Getatchew Haile (1975-1993), Kinefe Righ Zelleke (1975) and
Amsalu Aklilu (1976 ] have been consulted. They have tried to define the
Ethiopian Hagiography as a distinctly special genre worth of researching.
They have also introduced the list of monasteries and churches of
Ethiopia which contain the greatest quantities of unpublished

hagiographical and other Ethiopic materials.

S.Kaplan (1984) stated that since 1973, the Ethiopian Manuscripts

Microfilm Library (EMML) has incorporated in manuscripts or sought to

10



microfilms as many of these valuable texts as possible in order to make

them available for study by scholars in Ethiopia and abroad.

The EMML has listed some MSS of GM that the author of this thesis is
concerned with. Also the MS in IES, were qonsuited for this study. In
addition, Admasu Jembere (Mélakéd Brehan) “A List of Books and the
Holy Items of Dabra Maraqos” (1960 E.C) has indications of some MSS of

GMD, that the researcher of this document have consulted.

In general, the Ga‘ez texts of GM have a great value, since it is written in
Ga'az and the translation is also made from Greek and Arabic. As it is
stated in Encyclopedia Aethiopica S. Kaplan, 2(2005: 642):
Gddl is the most popular genre of Ethiopians. Ga‘ez
Hagiography, which has different categories in turn, is one of
the most important constituents of Ge‘ez literature.
The known Gédl can be divided into two major categories:
1. The translated passions of the martyrs and lives of saints of other
particularly eastern churches (Gadla Sama‘stat), and
2. Lives of local saints.
In the first one, some of the translations were made from Greek during
the Aksumite era, many from Arabic later, and these obtained wide
circulation in Ethiopia. Among the works translated from Greek during
the Aksumite era are vitas of Antony the Great, Paul of Thebas and

passions of St. Mark, the Evangelist. etc.

These works are known to us from the hagiographic collections contained

in MSS from the 14th century at the earliest.

According to Getatchew (1981), the Acts of St. Mark or G&dla Marsqos
(EMML 1763: ff. 224r-2277) hitherto unknown, has been discovered in a

manuscript copied during the reign of the Ethiopia Emperor ‘Amda

Seyon [1314-1344] for the monastery of Dabra Hayq, Wollo.

11



The researcher took a special interest to study and investigate other MSS
of GM, despite considerable problems in the way. This thesis, examines
the Acts of St. Mark through the different MSS of GM, Which constitute
one of the hagiographical tradition of Ethiopia.

The researcher consulted also the MSS, which found in National Archives
and Library Agency and different churches of St. Mark, when he visited
and consulted the MSS among them some are not yet known to scholars,

not microfilmed and unpublished.

The thesis is an investigation of these Gasaz MSS of GM, with some
references of Biblical and ecclesiastical history that deals with the life of
St. Mark, the Evangelist. The main important figure out for this study
and account describing, how GM carried out textual and historical

Analysis for philology.

12



CHAPTER TWO

2. Textual Analysis

2.1 The Known Ga‘az Versions of the Gadld Maraqos

The Acts of St. Mark, the Evangelist are known in the Ethiopian
Orthodox Church in different versions or compositions. As it is widely

recognized the following are the main versions and compositions:

A. The Acts of St. Mafk, in the Gadld Hawarayat or the Apocryphal
Acts of the Apostles. The contendings of the Apostles, Vol. 1 (text),
London(1899),PP.257.264; Vol II (English translation) (1901), pp. 309-
318. Edited by E.A.W. Budge. Some examples from the Catalogue are:

1. EMML 1760 (15), Monastery of Hayq Estifanos, Ambassal.
Wollo, List of books (1-19, 1-17)
Ff. 4a-232a Combat of the Apostles (Gadla Hawarayat)
The hand writing is much older than that of the British
Museum Oriental, 678, edited by E.A.W. Budge. The
Contendings of the Apostles, London, 1899 or W.'Wright (B.M)
CI, p. 59. see also H.Zotenberg, No. 52, PP 53-57 and EMML
1482.
Ff. 176a-182b: The Martyrdom of St. Mark
2. EMML 1825 (26), Monastery of Hayq Estifanos. Ambassal, Wollo
(1-32)
Ff. 1a-152b, Combat of the Apostles (Gadla-Hawarayat) see
EMML 1482
Ff. 121ab-123a-124b, 127b: Martyrdom of St. Mark.
3. EMML 2406 (19) Church of Afar Bayne Té&akla Haymanot,
Ankobar Sawa, List of Books (1-26).
Ff. 98b-101a, Martyrdom of St. Mark.



Other examples:-

A. D’Abbadie (1859), P. 59 No. 58 7£n hPCET (Gadla-Hawareyat) “vies
des Apotres” 1. Marc; S5 feuillefs, P. 74 f\Io. 64 120 hPCLET....
P. 75 No. 15 Martye Marc L’Evangeliste, 5 feuillets.

E. Hammerschmidt (1913), Tanasee 1 P. 139 Tanasee 25 1&A hPCeT
[=Viten der Apostel], No. 33 Martyrium des Evangelisten
Markus: Bl. 164 ra -167 vb. P. 185 Tanasee 43 120 hPCLT
[=Viten der Apostel] No. 27 Martyrium des Evangelisten
Markus:BIl. 135va -138vb.

W. Wright (1877), P. 59 No. CI. Gadla-Hawarsyat , 120 hPCET No. 19.
The Martyrdom of St. Mark, f.116a. H7k [evAhé] 09°0-
A[P8N] TICEN OTNE (Ad LAZD) (WIL Ad= ANATECE [AN
AONPECE] Ade: FObNT Ah-AY A9%F:: (omits these four words)
NFRATLT @ Gaot ARTITTE ATLAT ®ao£iLt (omits) Al
NOhAae AHAT A7

H. Zotenberg (1877), P. 53,No 52,Actes et Martyres des apotres et
évangélistes. X. (fol. 167) Martyre de St. Marc L’Evangeliste.
Moo Al . . HrE D9°0- ACICEN OTWAP NUIL AOTECE B~
To40y . . . Commencement: @hy AN LH -Thid hPCET
A1 9090 NX A 09 APSN TICEN hov BhC N Nha-CT NA
s 0k 07T . ..

B. The Acts of St. Mark, in the Synaxary entry for the 30th of the
Ethiopian month of Miyazya. (=ESM)"Ithe Ga'9z Synaxary entry for
St. Mark in the Ethiopian Church: Edited by E.A.W Budge, The Book
of the Saints of the Ethiopian Church, III/IV, A translation of the
Ethiopic Synaxarium, Cambridge (1928).

Some examples from the Catalogue:
N. Chaine (1912), Synaxaire p.45, No. 66 {.208 Miyazya
P. 63 No. 98 f. 52v° Miyazya
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W.Wright (1877), P. 153 f.172. This is the second part of the synaxarium
described in the last number, as is shown by the identical
colophon on f.159b Miyazya, f. 30a; on folio. 163b and
164a is a hymn to St. Mark, beginning;

AP hhhttt AATLANNC 200

WA ALO-D NCOPD HLOP Déh,

Martyrdom of St. Mark, ci. 19, cill. 20, cill. 19, civ. 19 cv.
18 cvi. 19; cvii. 19 cvill. 15, cix. 17.

H. Zotenberg (1877), P. 183,No. 126 Synaxare pour les six premiérs mois
de l'annec. No. 30, f.67, Martyre des Marc, a patre et
évangéliste premier patriarche d’Alexandrie (voy. Dillmann,

“Cherestomathia Aethiopica”, P 17, et suiv).

C. The Acts of St. Mark or Gadla Maraqos (EMML 1763, ff. 224+-2277)
Previously unknown, this version has been discovered by Getatchew
Haile (1981:118) in a manuscript copied ' during 'the reign of the
Ethiopian Emperor ‘Amda Seyon (1314-1344) for the monastery of Débra
Hayq, Wollo.

The Ge‘sz of this text seems to have been translated directly from

the Greek original.

Inc. 2&0 ®09°6 HP&N “9CEN OTIAR NPh ANNTLCE NaoPOHAP oo
AhPCET hov +ThiNP A°LC . . . “Acts and martyrdom of St.
Mark the Evangelist in Alexandria, when the Apostles, in their

»

days, divided the earth among thems¢lves
Des. ®Wh0L4. N00 OTIAE HATHAT APLOD NCOED O@I0T hao G-
NATLEeNEe NRCO NAONATILCE Noo 20t mACTN €2IC @071
NN ACHEET A7 L1747 ALMO ACHTO HA~E: O A%A9°
N7 h"Lr: “The bIessed Evangelist, the martyr of Our Lord
Jesus Christ, rested on the 30t of Miyazya, in Greece, in

Alexandria, during the reign of Tiberius Caesar; and with us,
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the Christian, during the reign of Jesus Christ for whom is
glory for ever, Amen.” This text has already been published by
Getatchew Haile (1981: 117-134), entitled, "A New Ethiopic
Version of the Acts of St. Mark.” (EMML 1763, ff. 224+ 2271).

Analecta Bollndiana.

Other Arabic and Greek versions of GM:
D. The Acts of St. Mark in the Arabic Synaxary entry for St. Mark in

the Coptic Church, (=CSM) Edited and translated by R. Basset,
“Synaxaire Arabe Jacobite (Rédaction Copte) IV”, PO (Patrologiae
Orientalies), Vol. XVI (1922), PP. 344 /[986]-347 /[989].

The “vorlage” of ESM is undoubtedly the counterpart of the Arabic
Synaxary of the Coptic Church (=CSM).

. The Martyrdom of Mark. (=SeM) “Martyrdom of Mark, and his
preaching in the city of Alexandra”, in the History of the patriarchs
of the Coptic Church by Severus ASmunayn, edited and translated by
B.T.A EVETTS, PO, t.1, fasc. 2 (1948), PP. [43/141-[50]/148.

. The Martyrdom of Mark (=SIM) The Greek text of the “Martyrdom
of the Holy Apostle and Evangelist Mark of Alexandria”, falsely
attributed to Simeon Metaphrastes in PG (Patrologiae cursus
completus, series Graeca, ed. J.P. MIGNE, Paris 1857-1934) 115
(1864), PP. 163-170 (=BHG 1036).

Here the researcher consulted at least two different Ga'az versions of the

GM:

G. The “GM; version” some examples from EMML, IES, and churches of

St. Mark:

1. EMML 87

2. EMML 1208
3. [ES MS. 2160

4. GM;:S
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H. The “GM: version” some examples, from National Archives and
Library Agency and different churches of St. Mark.

1. GM2 N
2. GM2 M
3. GMz2 A
4. GM2 D
In the present study, the researcher would like to give an account only to

the two known Ga'az versions of GM, which are listed above in section G
and H. These versions are referred to as GM: and GMz or 1st version and

2nd yersion.

N.B:- A-C and the abbreviation (=CSM, =S¢M, =SIM, =PO, =PG, e.t.c) are
indicated by Getatchew (1981:117). GMiS, GM2N, GMaM, GM2A and
GM2D are indications of the researcher. (See‘ the list of abbreviation and
the description. In the above from section A-F the Abbreviation P.

indicates not part but page and No.numbers).

2.2. Description of the MSS of Gadla Maraqos

2.2.1 MSS of the GM; version
1. EMML 87
¢ Found in Church of St. Mark, adjacent to A.A.U.
e Size: 23x 17.5 cm, folios. 75x2=150. -
e Material: Parchment.
e Columns 2 lines 19.
e Binding is wooden bord,coverd with stamped leather and cloth.
e Handwriting is bold,clear and good.
Contents
1. Ff. 1a-59a Combat of St. Mark
[Gddld Maraqos]
e Ff 1ra-10'b Introduction

o F. 2ra Introductory prayer
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e F.5b List of 72 disciples
e Ff. 10b-30ra The Life of St. Mark
e Ff. 45ra-59ra Rules laid down by St. Mark, concerning of the

"dates of certain feasts

. Ff. 59a-73b: 7 miracles of St. Mark [Td’dmerd Maraqos|

e The last one is numbered "8". They found on ff 59a, 60b,61a,
64b,68a, 71a and 73a.

. Ff. 73b-74b; Greetings to St. Mark [Sdlamta Za-Mareqos]

e Illumination in red (f.1a).

e Copied at the command of Emperor Haile Selassie I (Colophon,
ff .[74b-75a.) H¥k aoX G TAchd VTFAHH APSTIP P00 2740

e Ff. 6b-7a filmed twice. v = SRS

. EMML 1208

e This MS is found in Holy Trinity Cathedral (Addis Ababa).
e Material: Hard paper.

e Size:19.5x16cm, folios 67, Columns 2 and Lines 23.

¢ Binding: Hard cover boards.

¢ Handwriting is bold and good.

e Heading the name Mar Mareqos .

e Ff. 2a- 65a: Combat of St. Mark [Gadld Mareqos].

Contents:

1. Ff. 2a-11b: Introduction

¢ Introductory prayer, {. 2a
e The Story of the salvation, f. 3a
e List of the 72 disciples, f. 6b
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2. Ff. 11b-30b: the life of St. Mark
e (‘Abund Yohdnnes Zdi-tdsdmyd Mareqos).
3. Ff. 31a-44a: Combat of St. Mark.
4. Ff. 44a-56a: Rules laid down by St. Mark concerning the dates of
certain feasts.
5. Ff. 56a-65a; Miracles of St. Mark: ‘
1. Patriarch Peter, the last of the martyrs (tc‘ifsaMefc’i ;s.dn{a't), f. 56b
Patriarch Matthew, f. 57b ‘
Patriarch Benjamin (I) and "Umar ibn El-As, f. 58b

Patriarch Macarios, f. 59b; [sdlam] f. 61a
Patriarch Simon, f 61a, Salam, f. 62b
Patriarch Mark (II) the 49t f. 62b
Patriarch Philotheus, f. 69a: Salam, f. 64b
o The colophon mentions that the MS copied by Wdldd Scinbdit
NN Reé DAL TICLT° TN AhbU- OAL AT

o In the margins of several leaves have been inserted some

qPES @GR

notes out of the contents of the text.
3. MS 2160
e This MS is found in the I.E.S (Institute of Ethiopian Studies) A.A.U
in Ga‘sz section, MS No. 2160.
e Material : Parchment.
e Size:14x11.5 cm, columns 2, lines 16.
e The MS is 89 folios.

e Binding is hard cover of wood.

Contents Ff. 15-2r Blank Space. K
Ff. 2ra -3rab Sdlameta (greetings of St. Mark).
Ff.5t a-17r a Introductory Prayer.
Ff. 17t a-43r a The life of St. Mark.
Ff. 43r a-57r a Combat of St. Mark.
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Ff. 57r a-70r a Rules laid down by St. Mark.
Ff. 71r a-84r a Miracles of St. Mark.
Ff. 85r a-88r b Méalke‘a Maraqos.
o The contents are almost similar to EMML 87 and EMML 1208
except {f.85ra -88rb.
e F. 4r a Picture {.70v-71r is also a good picture of St. Mark and
Walda Marsyam - Hhoo 429907 LAL X7 Hhoe T9°Pd: ®AL
) ,

e Itis writeen during the reign of Empéror Minelk II. .

e Colophon f. 73vb - Ad= @NihE PUA- 9°0A 7121 °LA\n @9°NA
7T O TLhh

e Copied by Walda Sanbéat f.5'b - @9°NA AhdU- AL AT

4. GM;S
e This MS is found in St. Mark Church, Sdla Dangay, North Sawa.
e Hard paper, 29x22cm, folios 63x2=126, Columns 2 Lines 23.
e Binding Hard cover boards, covered with stamped leather.
e Handwriting is bold, clear and excellent.

Ff. 1ra-48ra Combat of St. Mark (Gddld Maraqos)

Contents 1. Ff 1ra-8ra Introduction
Introductory prayer, f. 1va
The Story of the salvation, f. 1vb
List of the 72 disciples, {. 4va
2. Ff. 4b-35ra the life of St. Mark
(CAbund Yohdnnes Za-tisdmyi Maraqos)
3. Ff. 35™b -43r Combat of St. Mark (Martyrdom of St. Mark)
4. Ff. 43va-48ra Rules laid down|by St. Mark concerning the

dates of certain feasts.
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S. Ff. 481a-60ra Miracles of St. Mark:
1. Patriarch Peter, the last of the martyrs (tdfsameta
sama'st), f. 48ra-b
. Patriarch Matthew, f. 49
. Patriarch Benjamin (I) and "Umar ibn El-As, f. 49vb
. Patriarch Macarios, .52 vb [sdlam] f. 55 b
. Patriarch Simon, f. 54va Salam, f. 57'b
. Patriarch Mark (II) the 49th f,
7. Patriarch Philotheus, f. 58vb  Silam, f.60ra

6. Ff. 60va-63va Malka'a Maraqos
There is also an interesting Méalka’a Maraqos in this Church, which is

O U A~ W N

written on great parchment in one folio, in three columns.

Inc. NAZ® AZTOVTD UL 908 1A _
OANLTh TAL hoAL §XI° OhPA f. 6172

Dec. A9°S 2UhinT 190¢ A7H 100C NChA
aav T1LF Tih N0AT §Fch @dwvl f 63Ta

Colophon & a9°Ah 2°&4 INE TICEN O+ OALTT ARANT 77620
DA PN PICLT° LA MAAAKLY ANM.4S0 ANPIPE f. 63va
This colophon indicates this Mdlka’a Maraqos copied during the reign of
Minilk II and copied by ’Sstifanos ’Abydhoy. However, this MS of GM;S
has copied during the reign of Haile Selassie, and also copied by the
command of Ma‘aza Maraqos.(see Appendix 6). .
Colophon Nk ook ch&@ /4] 1&0 TICHN L&O h9® EDE hCLOT OTIND
HAK he: a09°l avdi @hgv TI°P4: av9fH TICPFN @hoe Nank
A% CICEI° WTH AP RO @ HCLCH N0-0 A0 ANAPN O7Tw
Y10 $BIIP BN 2NN,
It is also Dated ~ TP9>T &% 3 T0EEE Govd 9°hlict TéAae Havy
TCEN O TP (281 tagemt 1962,Ethiopian calendar) f. 63'b
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2.2.2 MS of the GM: version

1. GMz2 N

e This MS is found in the National Archives and Library Agency.

Contents

1. Ff. 1a -150b

2. F1. 150b-192b

3. Ff. 192b-212a

4. Ff. 212a-263b

5. Ff. 254a-263a

6. Ff. 263a-272a

7. Ff. 273a -278b

Paper 34.4 x20 cm, folios 278.
It has two columns. Each column is composed of 27 lines.
Binding is card board and hard cover.

The text contains 265 parts (chapters).

PP. 1-60: P.1 Inc: The Birth of St. Mark and
other events.(see each parts and events table2).
PP. 61-80: P.61 The country of Temaru.

PP. 81-89: P.81 St. Mark and King Buzin.
PP. 90-185: P.90 [St.Mark]| Pdnader and

Qonebazar.

‘PP. 186-192: P.186 The country of Egypt, Cush

Or Ethiopia.

PP. 193-263: P.193 The Acts and Martyrdom of
St. Mark. Sdlam.

PP. 263-265: P.263 The Appearance of the head
of St. Mark. Sdlam.

The colophon f.261, P.190 indicates where it was written, the copyist, the
time of the copy and the donor as follows té.Age aoXhé. HGU- @718+
o0t ANdud A0, Adek @Nchk: PoA DA TR RhA 12919 T 09PN
Gkd MAL (T @9°NA AhdU- ML LN
Note of Donation by Emperor Haile Selassié to the lNatiqnal Archives and

Library Agency in 1938. When we compare this with other MSS, it is

more closely similar to GM2M.

The script is generally legible although leaves are not transparent. In

some places, the ink has penetrated through the leaf making the reading

uncertain. Lines or columns are left blank probably for the pictures.

Some small areas are obliterated.
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2. GM:M
e This MS is found in St. Mark Church in Mianagisa which is about
33k.m far from A.A.
o Parchment, 32x25cm folios, 262x2=524.
e Like GM2A, it has 265 parts (chapters).
e [t has two columns, each column corr}posed of 27 lines.
e Binding is wooden boards covered with stamped leather with cloth.
e Handwriting is bold, clear and good.
Contents
1. Ff. 1a-89b PP 1-60: The Birth of St. Mark and other events
2. Ff. 90a-111b PP 61-80: St. Mark, his missionary activities and
the country of Temaru.
Ff. 112b-120a PP 81-89: St.Mark went to the country of Medon.
Ff. 121b-217a PP 90-226: St. Mark and King Buzin.
Ff. 217b-251b PP 227-260: The country of Henddke and others.
ff. 252a-255a PP 261-263: St. Mark went to Rome with
Peter and Paul. Salam. ; .
7. Ff. 255b-262b PP 264-265: The Acts, _martyi"do‘mrand the
appearance of the head of St. Mark. Sclam.

gy B e o

e The contents are in the largest part the same as those in MS; GM:2N

already mentioned.

e Since this MS has not yet been published and translated, and bulky
in size, it will take time to prepare it for publication with introduction,

translation and comments.

¢ The colophon mentions that the MS was copied at the command of
La'alt Yasa§ Warseq Ysalma, and Bitwdddad Makonnan, during the
reign of Emperor Haile Selassie. | )

e The colophon also mentions that the MS was found in Ddbra ’Ab A
sorat Wt aoXh& L0 Mot eANC WAool AL ANl and-T ONHY
20 @At . . .
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GM: A

e Itis found in St. Mark Church A.A.

e Parchment, 32x27cm, folios 154.

e It contains, only 62 parts (chapters).

e Columns 2, line 23.

¢ Binding is a hard cover of wooden boards covered with stamped

leather and cloth.

1

Contents

H

1. Ff. 1a-5b, The Acfs and Martyrdoms of St. Mark, the Evangelist
like Gadla Hawareyat. (See Appendix 4 & 5).

2. Ff. 6a-125 parts 1-62: The Birth of St. Mark and other events. It is
almost similar to other copies of the same version GM2 but when
we compare this MS with GM2N and GM:2M, at the end, the copyist
did not conclude and properly copied the contents, because this

MS contains only 62 parts out of 265.

In the beginning and in the middle, there is a good decoration, which
is written or drawn by hand. v

It has a stamp of the Church of St. Mark.

Copied by the owner of Liga Kahenatl 'Abatd Galagay with the

command of Ato Zawde.

The colophon mentions the following:
aoq hé. 1&0 TICHN HAR G At HOL HAMGE: AP ST A0t 11,28

Hlduéd 789° AL TICHN hm¢-B “TFhih @li& 0°Trhd CF@AL NHLo-
P0.9C “This book of Gadla Marsqos is ordered to be written by Ato

Zawde, to be written by a high priest ’Abatd Galagay of Gojjam, Déabra

Maraqos in the province of Macékédl, born and lived in ’Ammanuel

district.”
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4. GMzD
A. The MS is found in St. Mark Church. Débra Maraqos, Eastern Gojjam.
e Parchment 25x33 cm. .

e Folios 195x2=390.

e Column 2, Lines 37.

e During the reign of Takla Haymanot.

¢ Binding is wooden boards covered with stout leather av32(C Mdhader.
e Handwriting is bold and very good.

e In some parts, there is a good picture to explain the events.

e The MS is divided into 200 parts. The following are the main contents.

Contents
1. F.1ma introductory prayer
2. Ff.1ra-48ra pp.1-60 P.1 Inc. 02°0-..HG ALk
ALTICEN
3. Ff.48vb-62ra PP.61-80 P.61 MAI° &AL L Ot 1770
h?° 194
4. Ff.62vb-66'b PP.81-89  P.81  @&MA* ¥ (AT
F.67 Picture
5. Ff.68'b-165ra PP.90-185 P.90 @1.h ¥ 0% T
6. Ff. 165vb-172vb PP.186-192 P.186 MA?°L14H 0C1
,_ C O agéange
F.173 Picture
7. Ff.174ra-178"b PP.193-200 P.193 Hheo th 9°CL 7%
Ff.179,180 Blank Space
F.181ra The News of his Appearance
LG antCatk @ordant £o70-
8. Ff.181-189 The news of his miracles LG +a?°4U-
1. Ine. MAP L hhld. Tk P40 T9CHN
& ¥ @UN hch& NaN, Hhee HCEN
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o aoXh Nah, hQU-SP meH
B OUA" UL NG hchS NAN, P80 Hhaoe P20
¢ MUN UL 9°0C HEPhih HEDA hhoo-G L,
OUADT NA0T AGU-SPT
@ MUN> hAchs- -nhn.-lnuu v Phe7 Hhoo- 1ChS
. ovas W 0CH B Nkt [aten)
o ORI LAl Bhid B0 TR DAACHE
10. © OVADT NalT W GU-SPT
1. “© OUA®- T (A N0-AT NU1L 9°0C
12, * @b NaePOAU- ATICEN 240 HANRTXCE
13. ° @OUA®D- O NA 11%07 MWL D Eh
e This MS identified and listed the above 13 news of his miracles (b9
ThI° LU
e The contents are different from GMsN and GM2M because this MS

© % N S ;R W

contains only 200 parts out of 265.
e It is copied during the reign of Tékla Haymanot.

e Colophon £.190 NAge- @mNiht aZ°Ah- PUA - @MI°NA 71271 RN
Y2975 m9°NA Fd¢ MAL NI

B, The MSS are found in St. Mark Church, Dabra Maraqos, Eastern
Gojjam. There are two volumes:
Vol.I Parchment 29x22 cm.

e The MS is 182x2=364 folios.

¢ Columns 2 Lines 24.

e Binding is hard cover of wood.

e Handwriting is bold and clear.
Vol.II Parchment 29x21.5 cm.

e Folios 182x2=364.

e Columns 2 lines 25.

e Binding is hard cover of wood.

e Handwriting is bold and clear.
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Contents
Vol. I
1. F.1ra Introductory prayer
2. Ff.1ra-108va PP. 1-60 P.1 inc. N9°0-.. L9 AL+ A.. “ICHN
3. Ff. 109vb-138'b 61-80 P.61 “ @AY°L4s Z O 17/2h W99
4. Ff. 138vb-152va 81-89 P.81 “ @@0A- 71 LW
5. Ff.152ra-175'b  90-101 P.90 “ @1.W 8 (%
6. FL.177b-179b 102  P.102 Dec. nhae A9°0- hav T4 7

Vol II

1. Ff.1'a-53va PP. 102-120 P.102 Inc. & a7\ ..
2.Ff.54'b-120va 121-173 P.121 ¢ m@A?°&44 wCO hive...

3. F1.121va-139'a 124-185 P.174 “ Hhav hhaoCao- ...

4. Fi.140%a-157%a 186-200 P.186 “ MAPLAL 0CT hSLGANTC.

5. Ff 157vb-163va The news of his appearance WS a0 TCAT: ...
6. Ff.163va-175'a The news of his miracles WG 1h?°4U-
1. F.163'b Inc. ®AP°LL hhldéb. Hrk P&O TICHN

2. £.164vb ¢ @UA* hch& NA(, Hheoe HACLO

3.£1657a ¢ aoFh Na hGU-EP MM

4.£.166'b  “  @UAN (WL A& hh& NAO, P50 Hhooe #2.C
5.£167ta ¢ @UAe W14 °0C HPRA HEDA Ahae-GL,
6.£.169b ¢  ovA®T NAOT ALU-SPT

7.£169%b ¢ @UA* hAd& AN, WL BPA7 Hhoo CHE
8. f.170'b ¢  @uAr (W14 NCF & Nan, AT/

9.f.171%b “ AL, hhlb. b0 MR Oh L

10. .182vb “  @uA@T NANT hGU-SPT

11. £.173%a ¢  @ovA®- F A0A 01047 (WL 9°0C

12.f. 174va  “ @b NeePOAU- ATICEN 240 HANNTILCE

13.£.175'a ¢ @uA@: OA 117 QU4 D
e The contents are almost similar to GMa2p A. However, it does not

include the pictures.(see Appendix 7).
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e [F.176ra colophon @?°NA AhdU- ML ;'”?\ﬁ. copied by Gabra
Selassie, during the reign of Haile selassie,

e F.177 Blank

e Ff.178ra-179b The lists of the titles of the contents from parts 1-
S59.

e F.180 colophon -éd.Aee Wik 124 9CPN NHav'y 71PN TUFAZ
Gov-t 9l Nae T N T8 oA

o Wik oo chd. 120 “1CHN Haoah OchS 1% HEANL “9C+N
e [.181 182 Blank

C. Other MSS which are found in St.Mark Church. Dabréd Maraqos,

Easter Gojjam include:

a. Gadla Maraqos, list no 149 (159), parchment, Folios 53.
b. Zena Maraqos, “ “ 179(189), Paper, Folios 449.
c. Zena Mareqos, “ “  180(190), ¢ * 495.
d. Gadla Maraqos, “ “ 201(211), ? ? ?

The above four MSS are listed in the list of Books and the Holy items of
this Church. However, the researcher was not able to consulted these
four MSS due to the unwillingness of the book-keeper at the Church.

Hence it has not been possible to give a detailed description of each.

Among the four MSS which mentioned under C, the 1st(a) and the 4t(d)
may be grouped under the 1st version or GM1 and the 2rd(b) and 3d(c), or
Zena Maraqos must be grouped under 2nd versions or GM2 because the

folios are already proportional.

N.B. The list of Books and the Holy items of Dabrd Maraqos, listed Zena
Maraqos (The news of St. Mark), instead of Gadla Maraqos.
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CHAPTER THREE

3. Comparison between the two Ga‘az Versions of GM

The comparison of the organization of the ist ‘vérsion with the
second is clearly shows that the two versions are completely
different.However; GM; and GM; are arranged in a similar way. All
deal with similar events in the life of the Evangelist, but none

seems to be the underlying text of any other.

The difference between GM; and GM3 in the first place appears in
the number of the parts. GM; has no parts without division of

contents; while GM7 has 265 parts with division of contents.

The researcher shows in this study that even a few copies of the
GM; and GM», and the Catalogue description of some other MSS
allow us to conclude that there existed at least two distinct versions
of the GM. The researcher would like to compile and publish
integrally the two versions of GM (if possible) in the future.

The comparison between the two versions clearly shows that GM1
the former presents the development of the original tradition, which

is used for the composition of the latter.

For illustration of the composition, the researcher ;jused these
unedited or not published texts of the MSS which are found in

different churches and libraries.
The first and the second are different from one another, except in
some isolated instances. Normally they must not be treated as a

whole. A comparative study of GM:1 and GM2 shows a big disparity

29



between the two MSS, i.e. when we compare the two versions GM;

and GM: they are very different in contents. (See table 2)

3.1 The 1% Version and the 2™ Version
3.1.1 The 1% Version or GM, .
The first version of GM: does not mention any specific detail on the

Acts of St. Mark, the Evangelist.

This text, composed by a hagiographer as other short hagiographies
of Saints, contains vitas or Acts of St. Mark, the miracles of St.
Mark, and Sdlamta or greeting of St. Mark. It must mean to be read
always during the morning Prayer in the Church of St. Mark, the

Evangelist.

The GM; is principally devoid of literary 'features, which would have
been expected about St. Mark and his missionary; it is a
compilation of praises to the saint and a loosely connected
narrative; it was meant for an audience, which consisted of all the

believers in the Church.

The opening rhymed praise of God is followed by a passage which is
also different from the GMa,

The text GM; mostly narrates a Biblical history, and it also
deserves special attention because it contains a short history of the

life of St. Mark , the Evangelist and his*Miracles. o

It also illustrates the order of the feasts and the tradition of the

corresponding text for the Acts of the saint.
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The text of the first version of the GM under discussion shows
some important points which differ from the GMs. In order to show
this difference, the researcher quoted some contents from this text
GM: as a whole, or a single part compared with GM: clearly
displays many significant differences. (see table 2 and Appendix 18&
2).

3.1.2 The 2" Version or GM,

This 2nd version combines different sections: the introduction,
didactic parts and detailed informa‘éion about ‘St.' Mark, the
Evangelist. The GM2 is better than GM: or the 1st version, because

it has detail narratives and homiletic parts.

The text of GM2 is divided into different parts so that a specific
portion of the text (the narratives about the events, etc) could easily
be found. (See table 2 and Appendix 2&3).

The narratives of this second version often differ in detail or un
related with GMi. This allows one to suggest that, apart from the
above GM;, as already mentioned, therq.also existed other tradition

and better known.

The second version is different from the first version in the use of
the composition of Malk (the poems). The homily and the poems,
about the Acts and martyrdom of St. Mark and the Appearance of

his head are given at the end of the text in different way.

As this version is a big volume, the researcher would like to quote
only an examples of 60 parts out of 265 (more or less equal to the
number of the parts in MS GM2A which are 62). (the beginning of

each part is in the comparison of the contents, see table 2).
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This Ms also mentions the main important events, different

antrophonyms and toponyms (see Append_ix 2 & 3).

In order to show the difference between the 1st version and 2nd

version, the researcher would like to use tables in the different

sections.

The researcher depended on the two versions for analysis:

1. GM; version, EMML 87, which is found in the Church of St.

Mark in A. A. (see Appendix 1).

2. GM2 version, GM2N, which is found in the National Archives

and Library Agency. (see Appendix 2).

The main differences between the two versions of GM, are given as

follows:

3.1.3 The Main Differences between the versions,

GM, & GM,

A. Difference of the description of the two MSS

Tablel.

GM;

GM,

- Itis ashorter in size

- It has 75x2 It =150 folios [ff]
- Parchment 23x17.5 cm

- 2 columns & 19 lines

- It has no chapters and verses.

" Itis a loriger in size

It has 278 folios[ff]

Paper 34.4x 20 cm

2 column & 31 lines

It has 265 parts [chapters] but no

VEISES.
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B. Difference in the contents of the two MSS

Table 2

Folios GM;

Parts GM,

Ff.1ra-10rb Introduction
Inc. NNae Al MOAL ®av3dN T80 &
A9"AR

1. Introduction
Inc. MNae ATMANKC Al P50
Nacht 229°0 1 4.5
1. The birth of St. Mark
N°0- » K@ ooip9°q7)
DALA AN Cchih HEO9°P

“tq U'

f.2ra. Introductory prayer

h ANLAY af00 ACOHHO ANCY AL
ol 9N?° 1490 MCHh aoiibn
A N AMLAaNC

............

2. The country which St. Mark called
Ldnasiit

@UA (1L AT Hheoof Nk

N0-6 P50 “ICHN O7AP

f. 2tb. The story of salvation..........
ATl g @ & Yoot oo l0E ALE LN
NIgzE Yoot

3. The birth of Lewi and ’Age ‘at ®hav'H
ALt AR OALT ALY @aPYT
DAL AAT°¢-9° DhT°E-9° DALav-
Nao-(, MALCET.

f.5b List of the 72 disciples.
®havH AN Pav- AEDE hCLOT

4. John the Baptist and Mary, mother of
St. Mark

@UA> i e TP

NavPoHAU- £MI°P ®TICLI°N hav-

AP ch HTO9°P ICEN it -

°NA A% hoS.....

2. Ff10tb-30ra: the life of St. Mark
OH O AT ©h20 HTO°? 791G PN

5. Akertupalos the father of St. Mark
arrived to Jerusalem to Mary the mother
of St. Mark ...

DALl 18T ao PO oo h 10-0
anCm-20-0 o0t aLea09°
ON&LL AT ldhC DA A 71N N3
AHA: PN TICLT° haos ACICHN

f. 10va The names of father and his mother
Nao AU ACOHM-A@-AN Moo Aav-
eI

6. The days of the conception and birth of
St. Mark

@A™ N 194 hove T A0 NOAT
L0 @ TONL hov T Aao I, T
NoA+ ACN LW 170 AP L av
2Cht 0ch OATH LTOAL T0A
hao: Aav AL T 0D-%P NT° P chi
OWMNHY OAD9GF N9° Y.

f.10ra How St. Mark met the Lord and become

one of his disciples

MON COT AMA aL0eN
mULI°

7. The Martyrdom of Saint John the
Baptist

AL by PS&N0 PN oo TIOP
W70 OATNAL ACSHU- OPNCP
Nach-t; 200 03 AL Pl
hav- AT1CPN
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f. 15%b The greatness of Egypt
@7NON AONT A9°h0-F hr1d G09°

8. The coming of Jesus Christ to Salem
DAL 5T ooPON ovRh
AMAT AfOh @0 9L AAYT
noe  irhdeoos OlA hd BN 0190
DAL FA7L N9AN e 7
TCPN

f. 16*b St. Mark is our pure father
O AL Thech LT

9. His father ordered St. Mark to learn
and to ride the horse

MA?°L14H hHH ANU- hoo

Lo hC 100F 4lh DLCAP
ne7m 92 PO @190 hé-Pl ...

f. 17ra St. Mark embalmed the lion
alae Mhwt: ATE?2 AM2T Nh9°AA AV9°
mFOI°? ATNA

10. St. Mark wrote the miracles of Jesus
Christ
DAL 19T avPOHN aoRh
aA?°h-é-N hav 290G ANMLAY AP0
nco-0...

U= bl 204 ... “1ICPOH LS
@0t bk 1L o dhd. HAdhd.
WP ThI° U ARTH.AlL...

f. 18ra St. Mark was the nephew of Barnabas
a7 To-NL NCTIN OTICPN DAL

A ANU- ANCSTAN Av NCSIN Ago-
ATICPN

11. He was obedient to his mother...

St. Mark ordered his servant Linaros,
the scriber
a7t NLoe 412 a0 Ahoo-
e OH¥E: PS50 bhn 7100
OhATRE...

MaHH 274 -ICPH A4 ASEN
Achd, hov &hC 9°000U- OLA WS

f. 18ra-b His preaching in different countries
OA TP av, ST AL CEe @IN0

TN OATCXE DAGEPE OF AT1C—-

12. He wore a cloth around his waist....
o0 e1T NG (ATTCPN) HANN
A°AOA chev- 1P @At Ahao AN-U-
atd® AR 1.8, HNdwd

hTes L.

f. 197 a-b The works of St. Mark with St. Peter
DALl 0L E ANCSON AL “ICHN....
0 AN ATEN AP APCET Nl €7
@INs AU AT @ARD hoo AL

13. Mary, the mother of St. Mark ordered
him to bring the body of the prophet
Eli'sha for blessing...

®hcht 60T FLAe NooT CICLT°
hao- APS.N b 9°LL MR A
DALY G&C hé. P& hao F9°Kh
20 Ao 1L have ShTh
L& ...

f..22 b The Gospel assuring to St. Mark
TCPN Achd. 7N OOUN AZTEN

14. St. Mark, to follow Jesus Christ in

the passion week
NNoe Adl... 77C OWLS Hhoe AL
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MAN U~ ANh Ol

AR AT OLH ch®179-h0- W ¢80
hhn IMNE OaTe5 e 294 ICHN
AhPCE OON"10T-...

f. 24 r a The seats of St. Peter, St. Mark and St.
John

ao’iil HTCEN ao s TICPN oL
Pchin

15. The people heard and hurry to run
MN"LPav AGMT MCA iU
®™N1% Al @H¥E P&NYL
7°N01FP ao-

f. 25 ra The faith of Egypt and Ethiopia
@YLMITFN ANNA 7N O AR hao
2,995 avARt MAKOLWP a0 Ch9Yy
YRt "

16. The teachers, the chief priests and
scholars choose St. Mark AH7: 774
MCHN VLR AP T DLNST 9P
NPT ST .

f. 28b Monasticism which was established by

the great St. Antony in Egypt

aloo N koS 970G $49%, 0Ty
N72N0 63N $5899, avthdy - ®AD-A.
+89Y, OhFdm-£7

17. The house of Mary, the mother of St.
Mark between Bethany and Cebron
MA*H tav@m av’ylh hoo- 7ICLI°
o0t havy, TICLT PN hT0hA
L.F7° ®?Thhd hANC7

3. Ff. 31*b-44a: Combat of St. Mark
f. 31tb St. Mark entered to Alexandria

mhy SNO0 oLOAAa @01 UL
ann7eCcye

18. St. Mark went to his mother and told
about passion of Christ....

Mchl 7N hAoo- @74 hed- Hh'T AdA
AMHLAY @ 1 NH-Y

f.. 32tb on the way to Alexandria
MATH 00 NANATEC P

19. The scholars called St. Mark to judge
on Jesus Christ

OA°H A0 AL ATICHN
U F A% hoe £INC OBFIh
“1H6nh-ao-

f.. 32rb St. Mark abide with a leather- dresser
taPd. ”140- @0 h BT ACIOLU-.
DA"H COF AN4-F Hhoo A7P9N

20. St. Mary, the mother of God come to
and cry on her son....

OAT°EUH avR bl ATHAT
TICLT° OASA h9°Ah AT 0D,
10 WS

f.. 33rb Healing the finger of Anianos
ONLAL T4ONT ALl (AATLTN)

21. The Lord Christ told (his mother) St.
Mary to go to the house of St. Mark
Oh% hw-t had0- ATHAT OS0A
APPSO 1L O 004, (LA
A@-ak: i Hhao@n® T1CENY
nng* ro-9°

f. 35tb The preaching of St. Mark for Anianos

the cobbler and his family

22. Our lady arrived to the house of St.
Mark'

@A LN A NA NP AATHATY
@0t ACch A7 @F0A ATk
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NN (92°2 (4% LA AhN “ICEN OTIAP..
OhTavdao- PG.O “ICEN ANGF OANNA N

+8-0 994 TICPFN OTIAP

f. 35%b spread of the faith in Egypt

@AN A9°0- avYRI°GF Ad A9 NATHAY
(@0F NR)

23. St. Mark, the Evangelist came to
Pilate -

MAPLNWH oo b Nl 8.0 294
i HEO°? “ICPN @ 7TAP
®A?16 N AAMN......

f.35%b The pagans hating St. Mark
@ Thé P TFAL APSN TICPH OTIAP
(avavAn ey MPT)

24 Pilate came from praetorian to show
the burial

WA ELH aoih AAMN A9°h-G Y-
hao .90, av P40 MLA G
HLSU-...

f. 397a He was ordained the bishops, the priests
and the deacons

@hav peav. PADNT @4 PG T DhAN
$24-1

DhA a0 @0 18751 Cot.....

25. On the night of Sabbath; Peter, John
and Our Lady Mary come to the house of
St. Mark

OwCh ¢87% 1 oo ZTEN
(D?‘rh'm M7AP OATHATY TIC LI
I°NAPa- - h + A ‘H'H‘ 8.0
M. MCHA... :

f. 397a The return of St. Mark to Alexandria
oNGat Yoot tavfm P40 TICHN
OTAP

M0 "IN AONTELCE ...

26. After thls, he wept and slept
OAP°LLH @R A A9°BU- NhP
MG av hhae Lhnae AN 1H7?
@471 Hod-Ht...

f. 407b he was arrested and tortured
OATHE OO L 10 ang oo
YA (130

@1 g hedeaos AP AT 2ICEN

27. St. Mark came to the tomb with his

MN27.Pav- 11l Wik 50 294 bhn
TNE OTAP OAPCE CA OATIY
16w I av P4 ®INAT hao-

L [ O 3 Al LA

f. 41tb A vision and comfort in the Jail
@mAN aoh? mLLL m0t (L T°Pch

OANTCAT AT ATHAT h.?(l N
ncoN...

28. St. Mary, the mother of God heard the
resurrection of Christ.... MATHATY
TICLI° MALA WI°AN ALl
A%t T ONS W Wb N
PLO T TICHN OFIAP AT R
Ochlrt...

f. 43tb The martyrdom of the saint.....
®h1 045k AICPN OT7TIAE Hh9o
L9° N Ndwéd M6 hoe d U AZLEHE

29. Pilate send the messengers to St.
Mark

MAAMN 4 1Pav- A A INCLU- 71N
ek ¢80 796 TICEN OTINP
@707 ...

4. Ff.45ra-59ra: Rules laid down by St. Mark

concerning dates of certain feasts

DAL Hrk A NS 2C%T HPCS
TCHEN OFTIAP OANT LT N9A

30. Pilate called St. Mark

1000 N T 11C Hher Am-P
noat a're AAMO ov67 57N P
AHPE P80 hhn INA ®OAF
aTege....
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f. 45t b order of feasts in Didaca

LA NSLENAPAL W04 N9A hav
?\,Q.U'.Q.‘

31. The people of Egypt, Ethiopia and
other countries, to ask St. Mark in their
prayer, his blessing, absolution and
intercession....

700 O Na NA OA TP e OONA
1ME O0NA 7 OHLAL OONAa
Ndwd “Tchar....

hao SO-HNES AN P80 Alhoo-
bl @NCYT G909° 274 T1CPN
OTAE Ahae AN AT KNP
AP PLIT ...

f. 47tb order and canon of the Apostles
ahae A0RT hPCET LMA- 0T TG ...

32.Jesus taught St. Mark the law, canon,
tradition and the promise

DAL H aodh( AHE $5.0
22°C% 1 h? @A 12795 @07
aunN h.A51

f. 51t a The celebration of Easter for Christians

MAY"H FNC N%A 1731 h
AUl hPC LT ACSBAL-

33. The veneration of St. Mark, the
Evangelist, martyr and patriarch

wllll@e Adl... AT°74nav- A7 1@-¢ 1l
Nrk Al @bl 7N ®Oh?
ateR e 714 TICHH OTINE
OO?I0T Chh AP A%

f. 52rb Calendar of Egypt, Rome and Hebrews
AN 706 @han C9° ®AhAan
ONé-m-£7...

34. when the day of Pentecost in the third
hour of time that the apostles do
AL T 00T H @k LI
wAnE A% Alao (hPCeT) b
h LOTE @R PR A ooyl
04A 6CIF @B hav' & AhAD-

. 54rb The celebration of Christ's birth
@LMNG 0Ah NNt N%h ALt
nN-C ®her Sh? 0AtT §hdh @A T

35.He{St.Mark} set apart the apostles in
three groups. ...

Moo Afl... N2°0- AND-Y OHID-FP
av'|@,9°G7) L Hrk hll 774
MCEN TR hav LhMao-
AhPCLT N¢h7 AN ...

f. 58t b laws and orders of fasting
MARPI°N hh 27497

36. The people of Jewish asked Pilate
TMMa0h N T 11C Hhee AhSP
AZAMNO hHO A GU-&

f. 58t a There are different fasting periods

Aav nCL0OT  (The fast of the Apostles)

Aav L0 @OCA  (Wednesdays and
Fridays)
Aav AL (The fast of the prophets or advent)

37. Herod send the message to Pilate
DAL 4@ LE L0 1IN AAMN
a\airt RAC TP ..




oat HAOdw)- 601 T9°P+ (The eves of
Epiphany)

Aav 9 PN (The great fast of Lent)
Aav (LY (Passion week)

5. Ff. 59r a-75ra Miracles of St. Mark

@MAY"H TR hGE 18M A9 T hI° LU
AxNT AN-C “I1CPN....

38. The death of a criminal

@770 N 9o L2FP mavO§y
MDA L P TNP oo 127D ao.
HCH-& @01 189°

f. 59tb Patriarch Peter, the last of the martyrs
@UN AchS Nan, a0-C HEO9°P
NANATLCE

Hheo: 2, TE0 A9 (W70T.....

39. Theophila said for the people of
Egypt, Ethiopia and Ronaya

'i%‘an,ef‘f‘ 712/ Aal MNA
OhACEE 1L TICHNH OFTIAP
@770 T: B0 EPEA F0- hrdhoo:
ONla A OC7° OONA AACKE....

f. 60ra Patriarch Matthew.......
MUN hch& NAN Hheos 29520 ookl
AP 2340 HAONILCEL....

40. To hear the news of St. Mark, the
father

N7°0- A7 1m-¢ av(R.9°G7 L¢P
Ao’y mao(CY T Hao Yy hao
hT7Cnoo- 1S al-hovo-,..,

f. 63ra Patriarch Benjamin and Umar bin-el-As
®h'T ONG 1Th9°C NANNTLCE NA
hav(;

DAL %0.. @A 072, AP A3AT.....

41. The miracles of St. Mark before the
king of Rome

Nhee adl... N2°0- A710-¢ HINL
al-nao. +h9°, NP Lav ¢2IC T
HE? ...

f. 64*b patriarch Macarios
®hY N PoA a0 PCON DavFPe- 1PN,

42, The miracles of St. Mark before
Caesar o e S

M Fa? T I Fh9°L HINE N
eUIC T

f. 68" b Sdlamta

AP 2840 b Tah ool hao
1w @,ago

A 00 @ FbA HadtChSh §0-0v
ao 1A N “ICEN HAL 11 Ghar
Nate A4 PUNL 029 ch aodLav
DN h? AL 17 hWlFI°ch(C & av

43. They brought the body of Pilate to St.
Mark

ALl T o0 A9PH hW9CR A A2MD
G AAMO ANVFCA? “IC 4.AM0
APLN bh INA OATCHE 24
MNCEN hPCE ...

f. 68t Patriarch Simon
MU AchS AN, Hhoos A9°27 APRAOT
th‘]h'}.‘?.‘(.',?

44. The news of St. Mark, Patriarch of
Egypt, Ethiopia and other countries
Nhen' Adl... 74h% hon HSU- Abhn
MNE OhACRE CON NP1 240 T
HUAOAO? OHCE7E @A @oah-LG.....

Ff. 707 b [sdlamta]

45. Our lord Jesus had said the disciples
were in one house and St. Mark was with
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f.71ra

N9+ LOAT O9°P7 A A34 AN Nhe
MhHY

°0A APST hrdeaos HanANgoh 1Y
ATC 20 @1IFN Ahh NAA~Th &49%
MCEN ML AP A0 AN NAT LAY
AdeTh @14 BANR Y

them MAI°Lat: 0T ‘NS Nacht:
0 Nhoe 1NL OANY A ATH.AY
afoen aCHTHN MAPCLH 714
TICEh ...

f. 71t b Patriarch Mark (11) the 49"
@UA achS NAaN, AP 234 Hhoo-
TNCPN

AZ> 1 APov. ARND- NPT A%AT
HAON T CE %1 @ D

46. Akartupalos the father of St. Mark
became a witness of Lord....
MAPLLH X h 477 (9°0-
AANU- ARCMAAN hoe Sh-7 N19°0
NATH.AY...

f. 73t b Patriarch Philatheus
OUA AchB NAN, Hheo LAFD20 oo -kt

A rOPao- ARND- AP RO T
HaOn7&Ce A i

47. Akertupalos return to Jerusalem to
his wife and son.. MAY*H 4.+L havo
Lav? P @0t Ndud AP 7N
NAalLE: OOANE- ..

f. 73tb-75Ta Sdlamta Za-Maraqos
(Greeting to St. Mark)

ADAL ao Pl ACHHN HAdcht
ngon-

o i 0LH 300

avdlih LA, aod L

NA9° Ah A LNCY 400 aomy FNOCY
DNx

NCHS NCHS TICEN ATNA hARX
HALDA XAoot 84K "

48. When he prayed in the night, he saw
Jesus in a vision..

OATH LAA, AN ANTCAT

ao 2711 /LS00 ACHFO @THR
MhRTA ...

49. Akeartupalos gave alms liberally to
the poor people

NA7T AU~ ANCMAAN hae LU
TPY OANIN A15£7.....

50. The news of the father of St. Mark,
the star of Egypt and Ethiopia

Nhao AAd... 717l n00 A7 jm-¢
av']0,9°G7} L& HyE bhl 7N
OATEEE 214 TICHN OTIAP... LS
anu- N5

51. St. Mark knew his father's martyrdom
@®hoN 712Lneo. Nl wll C1CPN
Hhov hhovld Novpdn P50 A7
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52. They deeply wept and cried
Thao?Th, 37006 I Nhe-go-
MAhao A0 THT ©Nhe 9°0
ATHAY ... MAT°ARY

53. The news of St. Mark he was a
respected among the scholars of Jews
Nhae Al ... AT7lnao- Wiom-¢
av'12,9°G} Lt MNA O”TCRE
G "Lék Axl-nao hPCE onn-C
NN ALt AU ...

54. The body of the prophet Jeremiah
where it was buried

MAI°H Al SR MG HGSU- AhCI° 2N
ML 71w Ald-hué\ LN 1S 22,20
nav 444 N1V 1127 .

55. The servants of his father who went to
the country of Greece. @AM L4.P &
BchC ONA - A MCA Al H718
ol ECO .

56. The relics and translation of the body
of the prophet Jeremiah

@776 1IN HELL591, 1S Hhoe AGAN
220 ARCILN NG @71
Ald-hoi\..

57. An angel of the lord appeared to St.
Mark

Nhee Adl.. N2°0- AT1O-F a1 S9°G7%
hav ANVFCAP aodhh ATHLaNh.C
AbhN 7NA Ol PR P 214 TICHN...

58. He came to the Jordan and arrived at
Sicana

MA°H i av7lh PCATN MNA h
.he ont e ...

59. The swimmers gathered when they
saw the camels

oNALF A 2Na ST 0N Chf
D Q7770

60. He went to the country of Temaru, as
the swimmers told him

DA LNH 118 9° L B9°4 (Ihav
YIC® LT ...

N.B GM,: This version is too long to be treated here in full. The researcher hopes to do
so in the future. For the time being, only examples from 60 chapters out of
265 are listed, in order to show the differences with the GM,; version.
However, the main contents of GM, are already listed.
The folios are indicated in the GM;, but only the parts and the first line of
each part are mentioned for the content in the GM,.
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3.2 Difference of antrophonyms and toponyms or place names
In the GMg, we get numerous antrophonyms and toponyms which do not
exist in the GM: which show common linguistic features, and
characteristics of palatal* (i & Fc¢a "nd 0za Ega emcd),  Bilabial{
4P.4 TPa} and Velar { hKa TiK4 }] e.t.c. The following are examples.
3.2.1. Antrophonyms

Table 3
GM: Antrophonyms The reading text

f. 1b %6T Pered ® A&l OAL ANAD PUS

f.2b hAN  Kilesa Ngat oAt mh?l hAN

f. 4a hL7RAN “Aganafal Mhav- AF9° ALTGAN 1,98

f.9a T9°%7 Camegan T8 AhT OOALAF
Ah 25

f. 9a aNi-%7 ’Abusu‘an &acht @AL AADIST

f. 9b TGN Mermens | RC7L70 OAST APAMTS

f. 9b T TaKat HPIC OAL* AT

f. 150 a MCH,7 warszin @Oav &P N7 OCICT

f. 160 A9 'Alaqozem AAPICT® 71 A OoEPs
ATMLANNC AU~ ARG

f. 207b M7 Buzin DA LULH B NCT* 71~

e mmALI

** £192 b N2 (0-107)
*Amsalu Aklilu (2000:4) The palatals were developed from the existing

symbol representing the coronals, from

s (isa isdeveloped

st Féa
"n &
HZ UMza
Ld Ega
m t 6hca
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3.2.2 Toponyms

GM: differ from GM2, in that it mentions different toponyms. The

following are examples:

Table 4
A. GM;
GM1 Toponyms The reading text

f. 18v a-b hhh?ﬁ’.\‘(.‘,? ‘Oskenderaya (Dlh’?fl“(,lfﬂ?'l +899F AN CE
PNA Gebs ONE 0 OLTEEE OhGL-PP
eq Noba. o0l Ho-hfoo 0CE  @LA
A% ¢  ltoyopeya HEA @ A% 1EE
hGé-+¢  Aferageya
nce Bareqga
mLA Waréla
HEA Zawila
Am-14 ’Awehala
N%ref  Sa‘atadeya

f. 197 a w® | Bam Mo Y P O9PP FICHN
B Panefos M AN ATEh AP hPCET

| A iy PN

ks e OO Achd. AT OARA UND:
+HLPL Qépadogaya Ot Mh@CF AI00 @42
Ly Oseya OLHLPE DANE DI
.37%f Bitanaya
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Table 5

B. GM2
GM2 Toponyms The Reading text
f. 3b A Lanesat @Uh> W AT
®ON N& v AONG 9°LL 4L
£.7a 129 Tadeq '
f. 8b v7&h  Henadike T30 @718 90L&l YILh.
f. 8b Al Azeb | aneo 32224 Atk NAOT Bact:
f 152 %Co Sort A7 AMCLU: hoo Bvs 0951 XCO
PL0 OAN-C bhN A OTLETE
f. 155b M Lenaza
M7 Meronaya
AN PNLT HNdhé AT LA
AN Selegva
w82 B ) PNEM AGh APOPRL 1l
L7 ‘Edan
A MIACP A chéd 09£9° Ol TV
' N$&£7°  Banodem ANl 00T DAL QA
v ~ Goh i
NPA-? Bigalon
Nm-Ae7 Bawsalon
) oNAh 2P0 ot ve
f.171b N.7¢N  Binega$
f. 184 a A%y San -0k L AT wGe oNeo-
f.184 75N Panos Hfldd 2750
f. 169 a

“¢7 Ceran

TOLF TN 3177 Thavf, G4y
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GM: Toponyms The Reading text
£.167 a 9o Mehem iNao- AbDO 9349° OADD C7°
ne ege Banodam PN Hdud N5 L9°
o Rom
f. 166 b NA.73C  Beginegvar h? bl NAFAC
£166 b P Panos alav (9°LL 7SN (oo @ (COY
Gy Sdrabon
£.169 a $CHT Qorazon OLALO 9°LC 01N BCIY
¢Co Norega LAC 1P HeNKh "IN aow it §CO
f.171 b LP Rawi @h Alhao ANk LP
R a4 Ttayopaya o0Na a4 % e
f.171b (L3 7] Binegas oNAch L2210 o0t Qe
el ot Yabog 0Rch @t 0% VI NVl QGG
172 a

Nchs £ne Bahara Yaboq
oLl N&®- Madra Béadew

he b3+ Baherd Kenarot

Ochd Am- Bahera

Sew

AT L1l WL Achéd £0P

"l el ng@- i oAT WITLA:

aoCh HOhé bIC T OhG HI°Ne-P
PN Vhsd Am-
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3.2.3 Different meanings of Antrophonyms

In the MS GM2, we also find the meanings of different personal names or

anthrophonyms. Which are not mentioned in GM1. In this case also,

GM:2 and GM; are exactly different versions. See the following examples.

Table 6
GM: _Antrophonyms The Reading text
f.2a aofich-l;’y Masshatin m?I04L9° mAL Aeelichl? H
“Messiah, klng and Judge.” NN aovlch 71/ Dav(1G7}
f. 4a at9® hEIGA ’Atom ‘Aginafal ohavs h B9 AETEA H LA
“Nothing can be found in his AAN R Th @it Ok
f. 165 a house”
sl Wiessn DAL P N OCILT N ALA
“The servant of God” M2 h9"Ah
f. 200a
ot #¢&7T  Qaran “Abrham” IV PA NehaCoo- AANCHI™
—— A Dalaba “Isaac” i SOF 0L P
. s "_I i o O A
¢ Tetora “Jacob” AR . 20T L4
fon e EgEe s @ALOPNY, e
<3 DR SUbEER DATOON (0P ACT
£203 a +:2¢- Tudera “Aaron” DARC 422
A.S6T97T Sirigufen [the angel] MCHA Hhav P AL7157
“Gabriel”
£204 b LANT Dilasat (St.] “Mary” AATHATY TICLeT HOhoo &P
BANT
A4 Panader (st] “Mark” HOA@o LU 0794 NhCi 378G
H NLA “ICHN
£263 b
I°GY f}émenah “Joseph” o AROEN NerlP @mI°SY
f.264a . - 42 |

aNeA  ’Abdal “the servant of
Messiah”

@ANLA H NLA TN ooich
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3.2.4 Comparison of the 1** and 2™ versions

with the similar MSS of GM
1. The GM; versions: EMML 87, EMML 1208, MS 2160 and

GM;S are similar in the following contents.

Table 7

EMML 87

EMML 1208

MS 2160

GMiS

The Contents

1 ]| Ff. 1a-10b

Ff. 2a-11b

Ff.5a-17a

Jf.1la-8a

Introductory prayer
CATMAP A0 NCORN
nCY A0Rr AT L L

2 | Ff.10b-30b

Ff.11b-30a

Ff.17a-43a

Ff. 8b-35a

The life of St. Mark
@OH¥: Ay a3 HAONI°P
TCPN

3 | Ff. 31a-44a

Ff.3la-44a

Ff.43a-57a

Ff.35b-43a,

Combat of St. Mark
mealL ¥ hon
o ac 1&h A770-

4 | Ff. 45a-59a

Ff.44a-56a

Ff.57a-70a

Ff.43a-48a

Rules
Mark
ACHT
O 7P

laid down by St

Hw (o CPN

5 | Ff. 59a-75a

Ff.56a-65a

Ff.71a-84b

Ff.48a-60a

Miracles of St. Mark
MAI*H TA NS A9 ThI°e-10-
AaN-7 an-C “9C+N

Ff.85a-88b

Ff.60a-63a

Maéleka’a Mareaqos
NAg° AR F0Th

N.B Except the contents of MS 2160 ff. 85a-88b and GM;S ff.60a-63a,

the other contents of the MSS are Si‘milar.
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2. The GM: versions: GM:2N, GM2M, GM2A and GM:zD are similar
in the following contents.Here istéa only 7content$ by quoting
6 parts out of 265.

Table 8

GM2N GM2M | GM2A | GM2D | The Contents

1 |f.1a f.la f.1a f.la Introductory Prayer.
Nhae A70.a0dC AN $5.0
Nachl; 229°% 1 4.5

2 |l p-1l P.1 4. | The Birth of St. Mark.
N7°0- A7i-¢ av'8,9°G7%
LGU- ALkt ANFE P B0 @GP0

3 |p2 D2 P2 P2 The Country of Ldnesdt .
| ®UAe UL AFRT Hhoog
Wik N0-0 “ICHN DT

4 | p.7 p.7 P.Y P¥ The Martyrdom of St. John.
mhr°Y bt P80 hIh oo TP
010t . ..

5 | p.60 p.60 P.60 |P.60 | He went to the country of Temaru.
DA LLH 118 Ll 90

6 |p.200 |p.200 -- P.200 | Daniel one of his disciples told his
death.
Hhao G4 9°F Srni\ b h9°hChAU-
7 | p.265 |p.265 -- - The appearance of the head of St.
Mark.

YIC HILY® “ICE0 340 59799 06N+
AVECAP Cone ARl hNeC @92
mCHn

N.B. GM2A does not include all parts. It contains only 62 parts out
of 265. And GM2D also contains only 200 parts with 13 Miracles.

In this case it is very different. GM2A also include the Acts or
Martyrdom of St. Mark before the 1st part. However, GM2N and

GM2M have similar contents from part 1 up to part 265.
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CHAPTER FOUR

4. Synopsis of the Life of St. Mark

This synopsis or summary of the life of St. Mark is based on the texts of

both Ga'az versions of Gadlda Maraqos.

These texts describe the life of St. Mark in general. In this chapter, the
evidences are divided into episodes (the name, parents, sterility,

childhood, preachings, Acts and martyrdom etc).

The account of this synopsis is usually attached to these two G3%z
versions, but some Biblical and historical references related to St. Mark

the Evangelist could also be mentioned. |

4.1 The name of St. Mark
St. Mark is the author of the second Gospel. It is generally believed that

he must be identical with the “John surnamed Mark”!. According to C.N
Jefford, in the Anchor Bible Dictionary (1992:557) the name of St.Mark is
a combination of two applications, the Hebrew Yohdnan (“Yahweh has
shown grace”; (Cf.2 kgs. 25:23) and the Latin “Marcus” (or the Greek
Markos)? . Double names were commonly employed during the period as
a common custom within Hellenistic Judaism (Cf. Acts 1:23, Joseph-

Justus).

! A.J.Butler, The Lives of the Saints. (1956:160).
? The Go'az ICHN “Maraqos” . The Ga'az versions of the Two MSS mentioned the

name John surnamed Mark repeatedly in different sections for instance GM1f.10'a
OH ¥ A0 I HAEOI°? 79C PN and this our father John surnamed Mark™
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The N.T provides scant information about the figure of John Mark. He
initially is introduced at Acts 12:12, a scene in which St. Peter returns
from prison to the home of Mary, “the mother of John whose other name
was Mark.”3St. Mark is mentioned as Mark in all the epistles of St. Paul
(Col 4:10 Phil:24; 1ITim4:11), St. Peter in ( 1 peter 5:13) and in the Book
of Acts (Acts 15:39).

His two names are mentioned together. It is either said, John who was
named Mark, or John who was known as Mark. His Jewish name
“John” meant the Kindness of God and His Roman name was Mark,

which meant ‘hammer’, ® an unfamiliar name to the Jews.
|

The Ga'9z grammer also mentions the name St. Marké and its meaning.
For instance, GM1 and other MSS like the Ethiopian commentary” on the
Gospel, state that Mark means ‘priest’ and ‘bee’. As a priest serves God,
he also was a servant of God; and as a bee prepares honey from different
flowers, he also prepared his Gospel first from Christ then from Peter and

Paul.8

4.2. The parents of St. Mark

His father was Aristopolos* and his mother was Mary. “OH7 ¥ 407 0
HFOPF TICFNesssin Noe ANU- DY ACOM-AdeA0  @Ohae hae- hy TICLT°
“and this our father John surnamed Mark . . . his father’s name was

Arsstupawslos and his mother’s name was Mary...” (GM1, ff10r-10v4).

3 C.N. Jefford: (1992:537) Mark, John (person) (Gk loan (n)es Markos).

4 GM,, ff 23v 2113 .
> §t. Mark was the hammer that broke down idols. The Church called St. Mark : the

breaker of idols” shenouda (1995:113).
6 Tonsa's printing press(1987:111) “@ICE#N TNt ool aop T Pem, -+ 58,
AALE 2907 1m-::

7 Tesfa G/Sellassie (1988:295) “e7C#n 29at AN 90T 1+ N hu-d- A28.409°
ANPL T hWCh-P0 N7AZ° hhPCET IS
*GMy, ff 20r a -21va
* In the Go'oz text GMf. 10ra ACOHM-Z@-A~N  “Arestupawslos”
GM2 £.3b{P.2} AnCM-2AN “Akertupalos”
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They were fairly wealthy®. The GM2 version also mentions the genealogy
of the family of St. Mark and descendants within their biography (Cf. p.
Marrassini 1981). The sections next summarize these passages of GM

introducing his father and his mother life.

4.2.1 His father: The father of St. Mark was'a merchant and a rich man
but he was unmarried. So the father of Aristopolos (his name was Simon)
encouraged him to marry!9. When he grew up and went to Jerusalem, he
beheld a women of that country who was in charge of her house the
mother of St. Mark, the Evangelist. The text as follows: MA?°£14 14T
ao PO avXh  KnCM-A00 @0 APeAA” 1Y @tbhan HeA? T 0
N4 L AMaNhC 0Ach 0 03 AL PEOT TICPT hooe ABh? INA
OnTEe 916 i HEAC? T1CHN “and some days after, Akartupalos
came to Jerusalem towards her and asked the charge of the house. And
in the will of God he arrived towards her "Eouse the mother of st. John

surnamed Mark, who is the sun of Egypt and Ethiopia.” GMz2 f.11a.

GM- also tells the biography of Aristopolos that he was distributing for
the poor people!! and he was praying to God. Not in the GM1 but in GM2
there are also an indications of the day of the death of Aristopolos, father
of St. Mark as follows:
OALG N APSN AACm-Ade0 (10T heo BOE AOCT TC
00N+ chao-n LW & A% AI°0CTE ARTAT ALN0 020 @
No7e1 N T 9°01 “the rest of St. Akertupalos the Martyr on

the 26t of Ter{January} on Thursday at 6 o'clock after 10

9 GM 2P3 £9b @MEA PENT TICLT i AN 4.2:4.2 “and this (St. Mary) is more rich”
GM2 £l'b..... ®AI°RAH AT7710.0 NH-11 Aher 00N AZ°300- and he brought many camels because
he was a wealthy man from his youth”.

Y GM2 p.2 (f.3b) @ANUN ARRCMANDN Db @Y 128 MO 4L4L OA2H NhiAA OhY
0 wAU-G 1927 LANE hee Lol NaNA “and his father Akertupalos grew and
become a merchant and rich man more and he did not take up a woman and he
became a virgin but his father simon encouraged him to marry the woman”.

"'GM2 p.3 (£.9) NAFT ANU- ARCMOAAN hao CUN 3PP OAANAT A14£7 about his father

Akertupalos was gaving money and clothes to the poor”.
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years of the ascending of Jesus Christ in his flesh” GM2f.

126r b GM2{.126b.
The father of St. Mark is cousin of the wife of St. Peter the Apostle. St.
Paul mentions that he was also related to Barnabas, one of the seventy
apostles. St Paul told the Colossians, “Aristarchus my fellow prisoner
salutes you, and Marcus, son of the sister of Barnabas,” (Col. 4:10).
However, some of the Greek, Latin and Coptic translations don’t mention
the phrase “nephew of Barnabas”. This may be due to the fallct that some
of the Greek words had more than one meaning (Cf. Shenouda 1995:10);

where it is written as Aristopolos.

4.2.2 His mother: The Holy Bible clearly mentions that Mary, the
mother of St. Mark, was one of the “Marys” who followed Christ. The
believers gathered and prayed at her house at the time of the Apostle
(Acts 12:12) she was a revered woman and highly regarded by the early

Christians.

The Ga'sz version mentions that St. Mark was of a Levitical family
himself because his mother was a Jew from the Levite tribe and she was

also related to Ethiopia through her grandmother. The MS states that:

®hov- AHFE P&O TICEN hPCE Thaog, TICLT HAITIL
U8 ®A’NT AP Lhl: ®ATIA AT AKX ECPT Shl..
“and the mother of this St. Mark, the apostle, named Mary,
was a Jewish from the tribe of Levite. She is an Ethiopian

through her mother side (GM2 {3rb ).

The Ga'sz version of GM2 also lists the genealogy!? of Mary, the

. I . .
descendants of her parents, and it also describes her as rich, woman.!3

12 For the Jewish descendants Cf. Introduction of Gadlad Yohénnas Masragawi and
Gadla Gabra Manaféas gadus (P.Marrassini 1981)

B GM2 p.3 (£.9b) oitn POt 1L bit N6AT 4L4L @R Al PAIKS AU
N7 3P¢ HAL T iAd @ANet @40AN “ and this (she) St. Mary become richer as her
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She got the prosperity from her father, .and she also entertained

strangers with her companions or virgins.

The narrative of this MS GM2 also states that Mary, the mother of Mark,
with her mother went to John the Baptist,!* who told them about the
coming of Christ and she received Him into her house. When St. Mark

saw Lord Jesus Christ to be glad and accepted Him at home.15

4.2.3. The Home of Mary, mother of St. Mark
In the house of Mary, many Christians were gathermg for prayer. The
apostles were earnestly praying for St. Peters release. K. Walters
(2003:68) describes these events as follows: ‘they have probably heard of
the difficulty St. Peter had in getting into her home. Rhoda, a servant girl,
heard him knocking at the outer door. She recognized his voice, but in her
excitement, she forgot to open the door: Instead, she ran to the assembled
throng with the amazing news. There they were earnestly praying for
Peter’s release, with little, if any, exception, of a positive response from the

Lord,’

This event is already mentioned in the Bible (Acts 12:12), but the GM,
ff15vb-16ra also quotes it. However, GM2 doesn’t. On.the other hand
Shenouda (1995:12) states the following:

father Qciimahana gave up much money with no counting of the homes and the
houses”.

" GM2 f 10v a (p.4) ovae b oo PP NevPodd PP OLAMO ONA AHA
MTICLIN haoe AT HHAE FICEN OFTIAE @G0T hih I 9P0A AT hES
“there was John the Babtist baptized in her time and he called the man for repent ---
and Mary the mother of John Surnamed Mark, the Evangelist and martyr went to
him with her mother Hdyana”.

5 GM2 f14 (P.10) @AY ACT “ICLI° hoo ATICEN MATAIN Tovfm MWL O
L3 wdddh 2CEN OnTAL NG @addN Tt wsP“and the faithful, Mary the mother
of Mark heard and the Lord, come back and indicated her home, and Mark was glad
and spread the beautiful garments and clothes”. »
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“No home had more fame than Mary’s home. It was there the Lord Jesus
Christ observed the Passover with his pure disciples. There he washed
their feet and gave them His covenant, His holy body and blood. The Holy
Sprit in it filled the disciples and they spoke in tongues. This great home
was the first Christian Church and it’s most upper room was the famous

Zion’s chamber.16 It was built on mount Zion on a big rock”.

The C.N. Jefford, in the Anchor Bible Dictionary (1992:557) mentions
that Mary’s house in Jerusalem was a kind of rendezvous for the
apostles, and consequently Mark’s mother and the house hold of Mary

probably was significant for the early Christian community.

4.3 The upraising of St. Mark
St. Mark was from the tribe of Judah from his father.'7 He was born in a

small village called Aberyatolos which is in Gyrene, one of the five

western cities in Libya.18

4.3.1 The Birthday and uprising of St. Mark
According to the GM2, the birthday of St. Mark was on Mcdggabit[March/
3, on Friday, before the sunrise.!® Another distinctive feature is that St.

Mark’s physical appearance was mentioned in this MS as follows:

' In the Ga'az this house is called “ACch ?\‘?"}“Sarha@layon” It means “the hall of Zion”.
The place where the Apostles prayed and communicated with the Holy sprit and spoke
in 72 languages was at the house of the mother of Mark, which was also called the first
Church ‘the gallery’. (Cf. Acts 2:1). )

"GM, P.1 (f1b) D90 A 10¢ WGV @AL+E AN A0 HHN°P “1CH0
APCP OTAP Nl hPCE b1 AL hovylh AU~ HAZ®T1L U4 “hearken
ye my brother, the history and the birthday of this John surnamed Mark the Apostle and
the Evangelist, the birth of this Apostle was from the tribe of Judah”.

'* Shenouda (1995:9)

Y GM2 p.6 @ATPH 404L hav F AN 00AF 400 OFOAL hao F Ago 0T 06N ACA LI
10 AP Lao Gt 0hP “and then he was conceived on Séne (June) 3 on Wednesday and was
born on March 3 on Friday before the sunrise”.
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WBACLVN AMad @P50 “TCFN bl TR @A TPES 1y POd @Pd-HIA -,
9T WABC VS, B 01 havo AHCE @IPT Fov- @N7-8 59°Fhd hs.
DAY COnN- hov AANND J06 @&,955 A9°400 hEV- WU @it ThICA:
N4l 708 DA 1TPES 79 70PN “and the appearance of the holy and
blessed Mark, the star of Egypt and Ethigpia, was fair and his eyelids
were prominent and he has eyes of a dove and withal of beautiful
countenance and goodly to look a height and neck of status. He was bald
head like prophet Elisha and a girdle about his loins, this is the figure of
St. Marlk, the father of Egypt and Ethiopia®. (GM2 f.6 r b)

When Jesus Christ was preaching, St. Mark was a young man.20 St.
Mark then met the Lord and became one of the disciples.?2! After that he
remaied with Christ when He taught the Gospel, did the miracles.?2 But
in that terrible night when Jesus was betrayed and arrested and was
held by the Jews.23 Mark ventured out into streets of Jerusalem alone
covered only by a line garment. He followed Jesus at a dis'_tance but he

was discovered.

GM2 p. 10 & 11 states that St. Mark took the book in his home and
wrote the miracles of the lord and also describes St. Mark sends his

servant Linaros to follow and write the miracles who did.24

M GMI £10% @Ak ®&M Hheo ¢hin HEAC? TICEN 01008 (381 Oé-& OATHP
T NNC AT (38 ®1F Oé-4 “this young man John surnamed Mark wore a linen cloth
being naked, {some} young men took it in the mountain and he fled naked”.

GM2 £ 10'a @AN COP ATMLA ALNN heo @ik CEY hAS 148 APPPLan G0 ACLOT
@“LT™ and when lord Jesus saw him as he had right though, He choses him as the first out of the 71
dxsmples and appointed him”.

*2 It was mentioned that Mark was at the weeding of Cana of Galilee, where Chrlst did HlS Miracles of
changing the water into wine (John 2) he was among those who tasted it . Shenouda (1995:11).

PGM1 £.10% a-b

#GM2P.10 @UA° bh & . . . “ICEN LOKC @0t ok 1270 aoR hé. HAdhd. A9t
a?¢1U- ARNLAY “There was the star of Egypt . . . Mark entered into his house and
took the book and wrote the miracles of the Lord” .

GM2 P.11 malill 294 «ICH0 AMNS ASEN Achd hov &h( PONU- @WEE AT AT ThI e TU-
HEMNC N9k “And St. Mark ordered his servant Linaros the scriber and to go with him
and to write from his miracles who did into his cell”.
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During the earthly ministry of Jesus,?® his mother’s home was used as a
meeting place; so, he got to know the disciples. In fact he became a
devoted Christian through the ministry of the apostle Peter26 and as a

result St. Peter saw St. Mark very much of his son in the faith. 27

4.3.2 The death of Mary, Mother of St. Mark
Not in the GM1, but in the GM2 there is the narrative of the death of
Mary correlated with that of St. Mark and' the apostles Peter, Paul and

Anianus. In this way, this version has also somewhat distinct features?s,

The narration devotes more attention to the death of Mary as follow:GM2
P.191 (f.1261%a) o@-a-t LH TWPA @MNS ATELTN LA AT, avZdOh A AP
LLAP AAPT TchC @0 MEOT HITMLL @O0 L U AdTATS Coo
“and in that time, his son Anianus admonished him and he said him ‘O
my father make larger ( elongate) your breath, let Our Mother go into life
which she hopes. When he said this, he was comforted himself”. This text
also States that Mary, the mother of St.Mark, died strangled by the Jews
and her grave was in Jerusalem with St. Mary mother of God. GM2 p.
191 (f.261tb) agU-£ AH"18Y +1THNP N A7 AN oo P10 b
(o1l RTHATT TICLP AR h°An* “her relatives, the Jews, killed
her by strangling while she was praying and her sepulcher was in the

sepulcher of Our Lady Mary, the mother of God”.

25 45 the lord Christ Celebrated the Passover in St. Mark’s home most of (Biblical or

Church) scholars indicated that he was the man who carried the water pitcher Our Lord
talked about to his disciples and said “go you into city” and there shall meet you a man
bearing a pitcher of water. Follow him and whosesoever he shall go in, say you to the
good man of the house, the master said where is the guest Chamber. Where 1 shall eat
the Passover with my disciple? (Mark 14:12-15) and (Luke 22 10-12)" (Shenouda
1995:13). The Bible does not mentioned the name of St. Mark but simply said that “and there
followed a certain young man”.( Mark 14 51-52).

* GMI f. 15 v a-b Act 12:12

7 GMI f. 19ra-b

2 GM2 P. 191 (f. 261%a) hao (9°% KhiGF hao BCT TICLT" OONE. MOLE 12 OO 9°LC
OATNG M1 @LLLT 190 TH4AT A9°/2.2Y1 “as he heard the rest of his good mother
Mary he wept and fell down with his face on the earth and he cried much and his soul
wanted to be separated from her flesh”.
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St. Peter, St. Paul and the other apostles were with him ard they wept.
Forty days after the death of Mary the apostlés were all scattered through
the countries for preaching, St. Peter and St. Paul went to Rome. Their
martyrdom and their relations with St. Mark are also clearly mentioned
in this part [GM 2|: @hf “7Z ATC0N W30NN Ohdoo HhPCPT @75
70k 7 00T THCW- (h@CLEf oo 774 5PN @ADA0 WCT s (7%
“St. Peter, Paul and all apostles wept and they did an assembly for forty
days and they separated in their countries. St. Peter and Paul went to the

country of Rome’. GMzp, 193 ;f.2617h).

4.4 The preaching of St. Mark with the Apostles

St. Mark began his prééching at a very eariy age." At the beginning, he
accompanied other apostles. In the book of Acts it is mentioned that he
worked with St. Paul and St. Barnabas the apostles, but before that he
worked with St. Peter in Jerusalem and Judea (Shenouda 1995:17).

The two Ga'9z Versions of GM, testify that St. Mark preached with Peter,

Barnabas, Paul and Clement.

4.4.1 St. Mark and St. Peter
St. Peter was related to St. Mark because Peter’s wife was the cousin of
Mark’s father. Thus, St. Peter was like a fa}:her. Therefore, St. Peter used
to visit their home frequently and when he was freed from jail by the

angel, he went directly to the home of Mary (Cf. Acts 12:12).29

St. Mark was with St. Peter when he wrote his first Epistle (1Peter 4
:13)30 and St. Peter saw the people and the Apostles thanked St. Mark.3!

and he was also with him when St. Peter was martyred. Before his

PGMI1£15'

P GM1 1.1 19b

Y GM1£.19va @A Ufe ATEH N20A ME COT A6 TICHN hao B30L2 (A
NAGA NaFE WSELU: @hIPY hPCET OONh ACLHT “and when St. Peter was
in the country of Egypt, he saw the blessed St. Mark whom the people outside
and his brothers the Apostles and the disciples thanked him because of his
goodness”. !

i
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martyrdom St. Peter had appointed St. Mark to become a bishop of
Rome, Egypt and Ethiopia. GM2 P.191 (f.262v) shows us that St. Mark
was appointed in Rome, Greece, Egypt and.Ethiopia.

4.4.2 St. Mark and Paul

The preaching of St. Mark with St. Paul is clearly mentioned in these
Go'az versions of GM1 and GM2. But there are other Biblical references
before. From A.J Butler (1956:160) we read the following: “St. Paul seems
consequently to have suspected Mark of certain instability, and later,
when preparing for a visitation of the churches in Cilicia and the rest of
Asia Minor, he refused to include John Mark, though Barnabas desired
his company. The difference of opinion ended in Barnabas separating
from St. Paul and going with Mark again to Cyprus. None the less when
Paul was undergoing his first captivity in Rome, Mark was with him and
a help to him (Col. iv :10). Also in his second Roman captivity, shortly
before his martyrdom, St. Paul writes to Timothy, then at Ephesus,
enjoining him to ‘take Mark and bring him with thee, for he 1s profitable
to me for the ministry’.”

In the GM1, the name of St. Paul is mentioned many times. It also
testifies that St. Paul took St. Mark with Barnabas and Silas and went to
Cyprus: 2@ 17 AA0 @ACS00 A APh 720 HAAN2°F 77CE0 Ade
Hov. @hd: @hov-Ff A9°178 AP @179 AN  “ Paul chose Silas and
Barnabas, took John whose surname was Mark who was his relative, and
they [i.e. the relatives] were from the tribe ofie,vi and th‘ey‘ went to Cyprus”
(Cf. GM1ff.17vb-18ra). R

In the GM2 there is also a narration of the Martyrdom of St. Paul and
Peter. At that time, St. Mark was in Rome when St. Paul was martyred;
Paul saw him, and had compassion and fell on his neck and kissed

him.&2

2 GM2£.260v (p.191) @974 A0, ddd. L OOAd® @DhE AGAU- 1P A% OAGPCLL Adrden
hé M Gen g, (M ACHNE:: @Oh? AGALU- hhh @ oA -“and St. Paul embraced on his neck and
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St. Mark was accompanied Barnabas and St. Paul on their first
missionary Journey (Acts 12: and 13) but abruptly he left them at Perga.
Paul therefore refused to take on the second trip, a decision that
provoked a break between the apostles and Barnabas (Acts 15:36-40).
Paul and Mark later reconciled their differences (Col 4:10 Philemon 24).
St. Paul thereafter refused to include him '{n subsequent travels (though
Barnabas took him on\A}ard to Syprus; Acfs 15:37-‘739), and the accounts

of Acts records his Activities no further.

This MS (GM2) briefly describes when St. Peter and St. Paul were
martyred in the persecution of Rome St. Mark saw them and then he
took the body of St. Peter and St Paul and buried it there. After that he
told the other disciples of the martyrdoms of St. Peter and St. Paul. They

wept much together and he lived with them three months as follows:
WavFh A COh. AW AU (717 BFCN O30 @fh Hl L4
WiICav hov hhd$ TICY AHTEN @3maeN @il 09°0- Al O0hE @M
7 Nlfer [ oAadl “and he came weepiﬁg, about his blessed brothers
Peter and Paul. And he went to his [spiritual] sons and told them that St.
Peter and Paul had rested. When they heard thus, they started and wept

and he stayed with them for 3 months” (GM2 P.191 /f.263rb/).

4.4.3 St. Mark and Barnabas
The Ga'az version of GM1, like other Biblical references, testifies that

Barnabas3t was a cousin of St. Mark on his mother’s side35. He would

kissed him and cried on him impassioned for a long time. And when the apostle Paul was
beheaded, St. Mark cried on him for forty days”.

# o9, (Mari) the Coptic for Saint (A.f. Butler 1884: xiv).

% From Col. 4.10 we read that Mark was a kinsman of St. Barnabas who, as stated
in Acts 4:36, was a Levite and Cypriot.

¥ GMI1, £.18%a @A TmAL NCTIN OTICHN &0 MAL AG® AU~ ANCTIN
hao -l Avd NCTAN Aoo- AICPHN “and the kinship of Barnabas and Mark said
that the son of the brother of Barnabas, as that mother of Mark is sister of Barnabas™.
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play a prominent role in their unfolding history and he preached with

Mark, in Cyprus36,

This MS also indicates the martyrdom of Barnabas as follows: @ %4
AGUE AN U PACH A WATHZ MCTNN @POGEZ ovPOgef Dmic”
N400% WAPLES NANT @éAov (19°F “the Jews who lived in Cyprus
moved with envy and they took Barnabas and they scourged, stoned and

burned him in the fire and he finished his martyrdom”(GM1 ff.18 vb -18 "a.)

St. Mark took the body of Barnabas and bound it in beautiful clothes
and put it in a cell, out of the country of Cyprus.37 After the death of St.

Barnabas, St. Mark went to Rome to Peter and lived there with him.38

4.4.4 St. Mark and Clement3?
In the GM2, there is a relation between St. Mark and Clement in
preaching the Gospel, and in Evangelical activities. This information
gives a cite about the person and activities of Mark soon arose among the
church fathers*0. It is also supported in these MSS that have numerous
traditions and include several early Christian canonical books. It is
enough to quote this verse: aap ONh 9°nn"‘¢r.\,9°'}mn L&h @hav Taofm
PEN APEN.QILTT0 NHFE PAD 00 TIC TICEN hPCE FAIHN
MAALDONTIT0 A& Th9°é T+ @avnid-T “When he preached with
Clement the disciple and when St. Peter return...and he left them, for

this blessed, Saint and the Apostle Mark and Clement and ’Awsd

 GM1 f 18ra ®NCSON @ICHN A V1L $XECH @ONh- (WP “Barnabas and
Mark went to the country of Cyprus and there they preached”.

T GMI1 f. 18rb-19ra @A@A A 50 Cchd HO-hck TICEN OFPAT O NAAOD WSET OAHIE
@0 0%t Ha®h U4 $XEN and St. John surnamed Mark, the Apostle brought him and he bound
him in the beautiful clothes and he laid him into the cell, outside the country of Cyprus™.

38 0
“GMI 1. 191 a.
% Clement of Rome St. (f1.c -96) Bishop of Rome. He appears in early succession lists as second or third

bishop after St. Peter, F.L. Cross in the Oxford Dictionary of the Christian Church (1997:360)). .

0 GM2 P.192 (f.262ra) @Taom® hCH0 APALU: A¢AITHDN HToomd A°hLU- ARTEN
nl-U- “and he received the epistle from the hand of Clement(Qdlemantos) who received
it from the hand of Peter his father”.
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nganayos who wrote the miracles and the Wonderful events” GM2 P2

(f.3'b — 4ba) Which is not mentioned in the Blble (N. T)

4.5 The title of St. Mark

As it stated in GM1 and GM2; St. Mark was one of the 72 disciples and
the Apostle, the preacher, the Evangelist or the author of the second
Gospel and the first bishop of the Egyptian Church. He was also one who
led his fore fathers to accept the faith and to confess that Jesus Christ is
the savior and the son of God. He was also a great martyr in

Alexandriat!.

4.5.1. St. Mark one of the 72 dlsc1ples o

St. Mark was one of the 72 disciples; St. Paul also mentloned St. Mark
was one of his disciples.4? In the Bible, Luke states that they were 70
(Luke 10:1). But this Ga'sz MS listed that there were 72.43 As it states
OH¥E A0 P HHEOIC? TICPN Mh-Cooe AZDE ACEhT hov A7LCEN
Nh-é hPCPLF: “and this our father John surnamed Mark is the first
among 72 disciples like Andrew the first among 12 Apostles”. (GM1
f.10b).

4.5.2. St. Mark the Evangelist:
Since St. Mark is the author of the Gospel of Mark and thus the believers
called him the Evangelist; he was one of th'é four who preached the world
by the Gospel. The world still benefits from this book without limitation.
They were meant for the entire world and not for one particular

Church.#t It is agreed among scholars that the book of St. Mark was the

! Shenouda (1995:5).

2 GMIf.16¥ a-b fhoe Gl A@AN AMI™EEN L&h APRh 9°0Ah AMICEN Aher @bk
LNduhy, hevdhnt “ As Paul Said that to his disciple Timothy, Take Mark, and bring
him with thee; for he is profitable to me for the ministry”. (Cf. 2 Timothy 4:11).

¥ GMI £ 6'b heol @hk ANTLPao AGOE hWCEhT NAICE h9°L9 TmE hPCET “now

these are the name of the 72 disciples who were chosen after the twelve Apostles™.

* Shenouda (1995:20).
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first of the Gospels. However, they differ about the time it was written.
Ibn Akbar estimated it to have been written in 45 AD. St Irenaeus states
after the martyrdom of both St. Peter and St. Paul. It was written in
Greek, which was a spoken language in E;oth Egypt‘a_nd Rome at that

time. Later this Gospel was translated into Latin and Coptic.45

These two Ga'sz versions of Giddla Marqos mention this fact in different

sections but the researcher quoted only one verse among other G35z
references. @Al7 “7CEN hPLE HANL NFH @Fi0 AZH GO P58
AD720 AP0 AchF0 “and our father Mark, the Apostle who wrote at the
beginning of his Gospel saying, the beginning of the Gospel of Jesus
Christ” (GM1 £.27rb). Cf. Mark 1:1

4.5.3. St. Mark the Apostle
According to the Coptic Church’s ritual bgoks, Mark the Apostle is the
title given to this saint, in all the prayefs and iDI‘IEI].iSEJS, and it is
mentioned as a disciple and an apostle of God. On his feast day 30,
Barmiida, the readings are about the selection of the apostles, their work
and their authority*6. When We read these Ga8%z versions (GM1 & GM2),
we get many times sections in which St. Mark, the Apostle and the
Evangelist is mentioned; for instance <“7L#0 hPCF @PINT @707
“Mark the Apostle, the Evangelist and Martyr”.GM2 P.2 (f.3'b) and

others?’:

4.5.4 St. Mark the pure and the virgin:

These Ga'sz versions, GM1 and GM2, té’étify that Ma'r_k was known as
the pure and the Virgin. 48 When the Copts read his Gospel they say
“from the book of St. Mark the preacher and the pure disciple.”*?

“ ibid (1995:97).

¥ ibid [ 1995:15].

YTGM2£.149'2 994 FICPN OFBAP HPCE ONTI0T Con AP A4A0T HIMNK @A TPRE
“St Mark theEvangelist, the Apostle ,Martyr and the Patriarch of Egypt and Ethiopia™.

BEML £202 OAkL FAU OLFIN Nhen S0A- hedeoos ANPYT @AAN avXhG HHhE Ak
NAMLA @MAPAL 0229 HAMA @A8 APT 230T O@NL aoifI®sT 190G @7RA
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4.5.5. St Mark the 1st Bishop of Egypt or Alexandria:
As it is mentioned above, St. Mark the pure and the virgin was appointed
as a bishop by St. Peter, and he became an Archbishop of Egypt, Nuba
and Ethiopia in Africa.5? Another distinctive testimony was that St. Mark
who lived seventy years, and sat seven years upon the seat of bishop.5!
And the GM1 mentions that the seat of St Mark the bishop of Alexandria
is one of the known seats: ‘U g
aSANCT H4+hd rAE O 7L oo
HE?% a0l 2 TCEO $571P
@100 HNA a0l “ICPN 5T771P
MAAN HhdaVF av 7Nl P-chi
N6 HATANS ool &TEN
“The seats which were ranked in the numbers of the Gospels
First, the seat of Peter in, Rome,
and besides, as the second, the seat of Mark in Egypt
and third, the seat of John in Ephesus
and fourth, the seat of Peter in Antioch” (GM1 f.25Va).
According to the official title of the Coptic patriarch ,“Thé holy pope and
patriarch of the great city of Alexandria of the whole land of Egypt, the
holy city of Jerusalem, Nubian, Ethiopia, the Pentapolis and the entire
diocese of St. Mark”. Since the apostolic times, the See of St. Mark ,its
center had been in Alexandria, but in the 11% century the patriarchal,

See was transferred to Cairo.

P40 “St Mark was pure and virgin, as all our fathers said. And no book mentions that he had wife and
daughters in this world except the (spiritual) sons, bishops and the sons who believed the teaching of the

Holy Gospel ”.

* Shenouda (1995

* Shenouda (1995:15). In this book also mentions his Apostleship as an Apostle as shown in the
Theotokion of the Catholic Copts “O Mark the Apostle the Evangelist all earth’s tribes are blessed by
you'’. I

0 GM1£.20"a @ik CA® ANB-0.“ICHN hov AAeo Wi heae Yoo UPFEU AGA TR 0T OA TR
OAGEPE OAOA ATHC heo Dy AL AdMPoos MANTSAD o0 AdA A “and he (St Peter) saw
the blessed Mark, as he accomplished all these things, (and) he appointed (him) in his place
upon Egypt, Nuba, Ethiopia, in Africa and upon the cities, as he became a bishop over them
and he prepared his seat on Egypt.” .

SIGM1 £44'a @by b aPHAY- @ Gavt OHING NRHNS % Yoo “and all the days of (Mark)
were seven years and he sat seven years, upon the seat of bishop”.
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St. Mark is claimed as the first bishop of the Coptic Church. Its standing
originates not only from its apostolic origin, but also from its direct

connection to the history of salvation.52

St. Mark was considered the 1st bishop of Alexandria. The first to
succeed him was St Anianus, about whom A.J Butler (1956:162) states
from the so-called “Acts of St. Mark” as follows:

St. Anianus, the second bishop of Alexandria, had been a
shoemaker, whose hand, wounded by an awl, had been
healed by the evangelist at his first entrance irto the city.53
Other writers, on the other hand, assert that St. Anianus
was an Alexandrian of noble family. He is said to have been
consecrated bishop in order that he might govern during the
absence of St. Mark, whom he afterwards succeeded.
Eusebius speaks of him as ‘a man well pleasing to God and
admirable in all things’, and Epiphanius mentions a Church
in Alexandria built in his honor.
The Ethiopic versions of the Acts of St. Mark testify that St. Anianus was
the first to succeed St. Mark and he was followed by three priests, seven
deacons and other eleven to serve the Church: @AAZZ¢’ 00 70+
Thlav- ANlh VI “bav deav- A Aav5} 330 A2050NY @Pam-n1 730.20Y
& w50y 8 wPCRYY @ELPTTY 2 @15y, AavA il A1 ACOHLEC?
knowing the conspiracg of the people of the country, the blessed Mark
appointed for the believers Anianus bishop, three priests-Milios
(Melewos), Sabinos (sdbinos) and Cerdo (Qédrdon), seven deacons and
eleven there to serve the Church”(Getatchew Haile 1981:223, EMML
1763 12257,
GM1ff. 32vb-36Vb mentions the same history about St. Mark and the

successor Anianus (whose name is quoted many times in this text).

52 C.D. Miiller and L Stérk, Encyclopedia Aethiopica vol. 1 (2003:279-298).

* E.AW. Budge (899:258): “ and it came to pass that when he had arrived at
Alexandria, and he had entered into the gate of the city, the latchet of his sandal
broke, and he said, ‘Truly it hath sped my way’, ‘and he looked out a leather- dresser
that he might sit down (in his shop), and he gave him his sandal to mend.”
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4.5.6. St. Mark was a Martyr ‘_ .y
According to the so- called “Acts of St. Mark” and other references of the
Church history, St. Mark the Evangelist ended his days as a bishop of
Alexandria and he became a martyr. These are informations briefly
summarized in the notice which still stand in Roman Martyrology:

At Alexandria, the birthday of St. Mark the Evangelist, who
were the disciple and interpreter of peter the Apostle. He was
sent for to Rome by the brethren and there wrote a Gospel,
and having finished it, went into Egypt. He was the first to
preach Christ at Alexandria and formed a Church there.
Later he was arrested for his faith in Christ, bound with
cords and grievously tortured by being dragged over stones.
Then, while shut up in prison, he was comforted by the visit
of an angle, and finally, after Our Lord Himself had appeared
to him, he was called to the heavenly kingdom in the eighth
year of Nero.54

In the Anchor Bible Dictionary C.N. Jefford (1992:558) also states that

“there is little information about the death of Mark. The claims for the

martyrdom of Mark probably do not predate the 4t century”.

However, there is good information about the death of St. Mark and
different references for the martyrdom of this saint that appear in the
known Ga'az versions of Gadlda Maraqos or the Acts of Mark. The following
texts listed the martyrdom of St. Mark briefly:

1. Gadla Hawaroyat or the Apocryphal Acts of the 'Apo'stles. (E.A.W
Budge 1899:257-264) |

2. The Synaxary entry for the 30t of the Ethiopian month of
Miyazya. (E.A.W.Budge 1976 :845 - 847)

3. EMML 1763, ff. 224r- 227~

4. GM1 ff.327b -44'b

5. GM2 PP. 193 (260) — 198 (265) (ff.263ra-272va)

*A.J. Butler (1956:161)
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These different Ga'%®z MSS listed full information about St. Mark
especially of his Acts and Martyrdom, the researcher couldn’t quote each
and every event about his Acts, but he will limit himself in order to show
some identical points. Quotations are taken from the Ethiopic versions of
the Acts of St. Mark. (Cf. EMML1763 ff. 22;1r—227r)-80me paragraph from
the translation of Getatchew Haile (1981: 132-134) read as follows:

and it came to pass that the feast of the holy Passover, the
Sabbath of the Christian was on the 29t of Miyazya, and their
feast too happened to be on that same day. On that day, they
sent out people [who] found the saint while blessing the
oblation and praying. They seized him, put a rope round his
neck, and dragged him saying, “let us drag the bibalos through
the Bucoles.” (They called him bibalos, meaning antelope,
because his face was long.) But St. Mark, while they were
dragging him, was giving many thanks to Christ, saying, “I
thank thee my Lord Jesus Christ that thou hast made me
worthy that I suffer with these for the sake of thy name.” His
flesh was falling on the ground and the stones were soaked with
his blood. In the evening, they cast him into prison-house until
they could take counsel on how to kill him.

In the morning, all the people came and brought him out of the
prison-house. They put a rope again round his neck and
dragged him saying, “Drag the bibalos though the Bucoles.” But
while they were dragging him, the blessed Mark was giving
thanks to the holder of all, to Jesus Christ, saying, “I commit
my soul in their hand.” Saying this, St. Mark yielded up his
spirit. Most of the wicked heathen kindled fire in a place called
Aggelos, and set on it the body of the righteous. At that time,
mist, hurricane and a strong wind came by the will of God, the
sun too withdrew his rays and there was the sound of
lightnings from heaven with heavy rain and hail (falling) until
the evening. Many houses collapsed, and those who died were
many. Because of fear, they left the body of the saint before it
was burnt and ran away. And others said mocking, “Serapis,
whose highness is threefold, showed us [this] because of this
man because this feast is his.” At that time the gracious people
came and gathered up the body of the saint from the fire and
brought it to the Church were they had found him praying.
They held prayer and enshrouded it according to the custom of
the land, and buried him in the cave of the quarry celebrating
his memorial with Joy and happiness because they won a
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chosen property in Alexandria. They bring him to the east of the
city. The blessed Evangelist, the martyr of Our Lord Jesus
Christ, rested on the 30%" of Miyazya, in Greece, in Alexandria,
during the reign of Tiberius Caesar; and with wus, the
Christians, during the reign of Jesus Christ for whom is glory
for ever. Amen.
4.5.7 The Appearance of the head of St. Mark and the feasts

In this GM2, the narrative of the appearance of the head of St. Mark is

presented in the last chapters.55 This MS also illustrates the veneration

of the saint and the feasts that were related to the commemoration of St.

Mark and his promises®°® this is also an important component of St.Mark,

which is not mentioned in other G8%z versions of the Gidli Maraqos.

The MS also recognizes some composer or hagiographer who supposed
the date of the saint’s death and the appearance of the head of St. Mark.
Among them Mark II, a bishop, said that the appearance of the head of
St. Mark, the Evangelist was on Sine (June) 9% of the Ethiopian month.
On this day of the honoring of St. Mark a feast was made.>”

This MS also testifies that Daniel5®, one .of the known disciples of St.
Mark, also declared the death of St. Mark e Evangelist. It also gives a

clue as to the writer of the book, and to the.composer of the Acts of St.

¥ GM2 P.263 (f.273ra) Add. G ANVFCASF Cone @FLhtt Lm0 @aAFChe-t Th?"blu-
“writing of the history of the appearance of the head and the finding of the head and
the appearance of his miracles.”

% GM2 p.265 @@uN oA AQcheEl: @ount b8t AINEG A HRE “and he gave the date only for
him and he gave a promise for who did his memory.”

T GM2 P. 265 11C HIL1@ “ICHN 440 87791 00T A0ECASE AOC @94 @ICHN OFIAT
OO0 COn APt A% HAONIECPS Neot ont NAFE by AdTCAT Chd hoo B ALY
Mark 11 a bishop was declared the news in the day of the: appearance of the respect St. Mark , the
Evangelist and martyr and the Patriarch of Alexandria on this day of the appearance of his head on the
ninth of sine (June)”.

¥ GM2 p. 262 (£.270va) @LI® A& A9°% L4 Hhoo SHad (aFE 9™k A%14 PICEN
M FLAP “ one of his disciples whose name was Daniel declared the death of St. Mark, the
Evangelist”.
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Mark. The GM2 quotes ﬁany times that that writer and composer, whose
name was Tewofala 9.

Both MSS, GM1 and GM2, mention different events about the death and
the martyrdom of St. Mark, the Evangelist. Both texts were composed
during the same occasion of the feast of St. Mark and they recorded the
day, the month and the year in which St. Mark was martyred. It states
that @degk¥  hAev dv- Ao “LEHS  @0NEY ot 076 NE@E
AT TA ATLAY WAIBCT: 1% Govf Qa3 7,24 5% ¢ “and his
rest was on the 30" of Miyazya on Monday, in 68 from the incarnation of
Jesus Christ and during the reign of Neron Caesar”. GM2 P.267(f.271a).
The GMI1 has also incorporated the fél)llowiﬁg: \ ﬁﬂﬂ a  nN7zrense
NIV ... NIDEFE DF Gaod- I0I° EPTT Gavdf ANPICCH ZOF Govd
AIPT AP A AL AOF  Gavdt AIBCH ATLAT hov 076 LH AU hy
NI PO PN @324P  “on the 30 Miyazya in Egypt in 5568 in 383
in the year of Alexandria in 68 from the incarnation of Our Lord, 35 years
in the ascending of our Lord, on Monday in the morning St. Mark the
Evangelist became a martyr” (GM1 ff.43vb-44'b).

The major feasts of St. Mark known in Ethiopia, which are celebrated in
the Church of St. Mark, are the 30t Miyazya®® (the day of the martyrdom
of St. Mark) and the 30%" Togamt®! (the day of the saint’s birth). Besides,

there is a monthly commemoration on the 30t of each month.

¥ GM2 p.262 (271rh) HAdL LPEA ooRhd. 1eAh ov%3Lav OALLhAh hoN AHWSY  Lbav
“Tewof2la who wrote the pleasurable book of his contending and in your helping again he was
finished a good thing” GM2{271tb

(GM2 mentions many times the name of Tewof2/a with some poems or malk as it states that
ONATIH LREA WL SAA- “therefore Tewofala is praised and saying . . .”

“In today’s calendar Miyazya is April/May or Barmudah of the Coptic, calendar
(Cf. Getatchew Haile 1981:229)

 This day is not the day of the birth of St. Mark according to GM2. But this month in
the Ethiopian Orthodox Church on the fast of Our Lord Jesus or the month of the fast
(Lent). So the Church scholars changed it. There is the same tradition on the feasts of
the month of Miggabit (March) changed in to Togamt (October). For example Miggabit 5
to Togamt 5, Miggabit 27 to Togomt 27, Miggabit 29 to Tahssas (Dec) 22.
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The other references also support that St. Mark’s days are celebrated in a
feast of origin with the festivals of the holy' Evangelist. The celebration of

his feast on April is introduced in the 19th century.62

4.6. St. Mark and the lion

St. Mark’s emblem, the lion, like the emblems of the other evangelists, is
of very ancient date. Already in the time of St. Augustine and St. Jerome,
“the four living creatures” of Apoc. Iv 7-8 were held to be typical of the
evangelists, and these holy doctors were reduced to tracing a connection
between St. Mark and his lion. By the consideration, that St. Mark’s
Gospel begins with a mention of the desert and the lion is lord of the

desert.63 J

[

The Christian iconographic medieval artistic representation of St. Mark
the Evangelist depict him with his Gospel and frequently, though not

always, as having a winged lion as a distinguishing features.

The image of the lion seems to be derived from Mark’s description of
John the Baptist as ‘a voice crying in the desert’ [Mk 1:3]. The artistic
tradition came from the application of Ezekiel’s vision of four winged
“living creatures” to the four evangelists.64

Traditionaly different quotations of Amharic and G89z definition clarify

about St. Mark and the lion. 65 i

%2 C.P. Ceroke (1967:231)

% Cf.A..J. Butler (1956:161)
*C.P. Ceroke (1967:231)

O g MAT AINA TIAT 10 WA AAGY LI@- RIRPT AREANLD- AGYT ACAD
Ah?°? W& ATehAG:: “Mark meant a lion; as a lion become a master of a calf (cow)
and he broken it, St. Mark also destroyed the worshipping of the idols from Egypt.
Cf.Tesfa G/Selassie 1988:295)

Al OFINO-CF HNAN “TELN N4 NAO, CTaonh “1E20/

HAHIA 29CE0 /N4 A Phoohd 99080/
HAMRYI® AP0 VT2 ARI® Clavih APh/
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The Lion’s events led the artists to insert a lion in all of their pictures.
The artists competed trying to show a fame lion with St. Mark as he

extracted its cruelty and kept for its courage.¢

GM1 many times quotes St. Mark and the lion as a symbol®7; as found in
i
this MS, he as a roaring lion walked abdufc' destroying their idols and

knocking down their gods®s.

NG AN /N4 IAC Phavhh i/ (Cf.Tesfa G/Sellassie 1988:39)

“The four Evangelists:

1. Matthew was like a man (Matthew his likeness the face of a man)

2. Mark was like a loin (Mark his likeness the face of a lion) «

3. Luke was like calf (Luke his likeness the face of a calf)

4. John was like an eagle (John his likeness the face of an eagle)”.
% Shenouda (1995:17)
% GM1 f. 21t a ®%4, HhY A"AAU- MR AHA Fafer WA “and again his likeness
become the face of a lion he was called a lion”.
% GMI ff. 20'b-21"a @hoN “ICEN NLA AMA Ahae @-ad: BTAC hoo AWINA hhao AR CY
7°hé-2T MPT NAUP™ and again Mark meant lion because he was roaring like a lion and he was
destroying cells and houses of idols of a calf ™.
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CHAPTER FIVE

S. Historical Analysis

5.1 Historical and cultural evaluation of the texts

As a matter of fact, Ga‘az texts and traditions give clear evidence of the

ancient history of the country of Ethiopia and Egypt.
The Go‘z versions of GMi and GM:2 also support these traditional
sources for the history, culture and literature of Ethiopia. The

description in these texts concerns the history of Egyptand Ethiopia.

In these MSS there is also an indication that different places and
personal names which correspond to Ethiopia, Egypt and Rome were

dedicated to the relation of St. Mark, the Evangelist.

As it has already been mentioned, St. Mark was the 1st bishop of
Alexandria. Also, all the bishops of Ethiopia were of Egyptian origin and
came there from the Seg of St. Mark since‘“the 1st bishop, St.. Frumentius,

until the mid 20t century.

There were close associations both from the dogmatic and judicial point
of view with the Coptic patriarch of Alexandria. Thus, an Egyptian bishop
always remained at the head of the Ethiopian Church from its foundation
up to the second half of the last century. This is a unique phenomenon
in the history of the Christian Church.%® Traditionally the Ethiopian
believers also said that “St. Mark is our father, Alexandria is our

Mother”70

% Sergew Hable Selassie (1970:9)
VBt TICEN ANFTF AONILCE RS EMML 1669 varia (8) f. 245b: on why “we”
say “Mark is our father and Alexandria is our mother”.
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The history, hagiography, theology and other religious aspec¢ts as well as
a glance at the cultural heritage of Ethiopia, are treated succinctly in this
chapter.

5.1.1 Ethio-Egyptian Relations™

As stated in Sergew Hable Selassie (1972:21), “in historic times, the
sources which provide us with information about Ethiopia* (indirectly at
least) are the monuments of Egypt. In the hieroglyphics of the tombs of
some pharaohs, we find phrases and sometimes the entire text speaking
about the countries which are south of Egypt. Monuments of Egypt also
preserve a picture of the people, fauna and flora of this region. There are
invaluable sources for our knowledge of these countries. For this area,
Egyptian sources give us different names; the oldest and the most
frequently used being “Punt”. It appears for the first time in the texts of

Egypt from the IV Dynasty.

Parallel to Punt we find another term which is very often used in
Egyptian hieroglyphics, To Netor. “the Land of Gods”. The origin of this
term is obscure. According to the old tradition punt was believed to be
the original abode of the gods and from here they traveled the Nile valley
where they finally settled.”

I

In the GMz P.190 [ff.257%a-258%3), we find a feference to Bthiopia in the
name known as the land of Cush as follows: @AY°&1LH Nh- 9°LL4 hel
A7t P08 Ochéd 197 @Gt 9°L4 AN L . . V14 0A9° “and after this they
entered the land of Cush,which is encompasseth the river of Gihon and it

is the land of Sheba . . . the country of peace ”

71 Ethio-Egyptian Relations, this title is not a single work and has a historical value for
the country and especially for the E.O.T.C. For the time being the researcher is not
quoted many other facts. Which are written by foreign and indigenous scholars. But, in
order to indicate the general overview only some scholars are quoted such as Sergew
Hable Selassie (1970:34-36), Taddesse Tamrat (1972:107-8), S.B Kaplan (1987: 77-82)
and other traditional sources of E.O.T.C. with GM1 ana GMa.

* Some scholars say in ancient times Ethiopia is not the present day Ethiopia, it is
Nubia or Meroe. !
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The great river Gihon (Nile), which they (Egyptians) named “the
mysterious,” flows gently in its course through the hot plains in the
winter and springtime; but in summer when the melting snows and rains
on the mountains far to the south (from Egyﬁt) swell its tributaries, the
Nile overflows. It spreads rich, muddy soil from Abyssinia over its valley
and forms deep stretches of green, fertile lands along its banks ( J.B.
Nelson 1955:21).

According to H. Erlich & G. Fiaccadori, in the Encyclopedia Aethiopica
2(2005:241) Egyptian in relations with Ethiopia became relevant to
Ethiopian’s history since the beginning of the Aksumite state, and even
more so since the spread of Christianity into the later in the first half of
the 4th centuary. It included:

» The establishment of an ecclesiastical hierarchy and a standard of

orthodoxy
» Theological and liturgical relations
» Hagiographical relations
» The introduction of a calendar and chronography
» The spread of monasticism and ascetic life
» Churches and antiquities
» A certain religious imagery and iconography shown both in

painting and carved decoration (especially from the period of the
Zagwe Dyanasty);
> A few elements of civil administration, and military technology and

some other cultural contacts with Egypt.

The Ethio-Egyptian cultural relations for instance are clarified by Sergew
Hable Selassie (1972:26) as, “We can trace some Egyptian influences, in
the daily life of Ethiopians. The boats which are sailed on Lakes Tana,

»

Zuway and Hayq in Ethiopia are typically Egyptian . . .
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Contacts with Egypt were chiefly granted through the metropolitans and
the learned members of their retinues (as it is attested by such as
outstanding Egyptian documents of the History of the Patriarch of
Alexandria) who acted more often as intermediaries to and from Egypt-
via Nubia or the Red Sea and thither to Palestine and Europe. On the
route to Jerusalem, where an Ethiopian (‘:Tommunity‘ha'ls been residing
since the Aksumite ag:s (later, alongsidé W_ith tﬁe Cc;pfs), a series of
‘Abyssinian’ monastic settlements were formed in Egypt that are also
important for the transmission of the Mediterranean cultural heritage to

the Ethiopian highlands.

5.1.2 Political relations: Undoubtedly, the E.O.T.C. has made
impressive progress in the political, educational and liturgical spheres by
the end of sixth century. S. B Kaplan (1987:52) mentions that it was on
the free strength of these accomplishments that the Ethiopian Church
was able to survive when the rise of Islam, interrupted its contacts with

the rest of the Christian world.

On the basis of the limited sources currently available, it is extremely
difficult to offer a detailed reconstruction of the spread of Ethiopian
Christianity in the first few centuries after the rise of Islam. Among the
external sources, most notable is the Egyptian History of the Patriarchs,
which offers valuable information on the activities of the Egyptian
bishops who headed the Ethiopian Church. It contains little material on
the internal situation of the Church; on the other hand, the Ethiopian
sources consist of only a few brief references in chronicles and
hagiographies a number of which are of quéstionable historic value.

The following quotations from Ga‘%z versions of GM; alnd GMz are

significant hight on Ethiopia’s relations with Egypt.
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5.1.3 Ethio-Egyptian relations in the GM

1. GM: f.31ra-b @afNh ONdwéd MNA TACH? 7L PE&N..... DL
@ANh "IN ARELPEe ONCP OF AT1C 0N OF0 Ohe4f “and
he (st. Mark) preached the teaching of the Holy Gospel in the
country of Egypt... and he went and preached in Africa, Barqa
and the five western cities, Nuba and Ethiopia”.

2. GM; {.30ra-b @&+@-9° ¥1rw A dCXKEe 9°0A AP A0 HANNTILCSP
@A AR HATEEE  9°NA aofPul MR OhTERE  @9°NA
clae- “and the king of Ethiopi;{' stood with the archbishop of
Alexandria and .the archbishop of Ethiopia with the teachers of
Egypt and Ethiopia, and with their people”.

3. GMz P.2 (f.4'b) @A hbh., T OWT OAPP HEPTE" AhTCLE
MAANNTLCE @LAT10 LGV @0t hd AXG4. 909° “and T will see
a king, a priest and a Levite who govern Ethiopia and Alexandria
and his news shall be heard through all the borders of the world.”

4. GMz P.59 (f.140va) “1C#0 @FIAP hPCE OON"1O6T Coh ALY %0t
HNA  OA &P “(Mark) the Evangelist, the apostle and the
martyr, Patriarch of Egypt and Ethiopia”.”4

5. GMz P.191 (f.261ra) NAFP&E @OFNR ®ONC% (D'lﬂ 7 ONXCo
PLav avyni-tU0- ANHT N0 avﬂ”?ﬂ-f‘ AchiFao “In Ethlopla and
Egypt and in Rome, Babylon and Greece formerly his many

wonderful [things] are sealed (written) in the records”.

"2 h9PC “the sign”, TIPUCT “the teaching”.
P L3¢ for singular “who govern her”.

H@&+7¢-av- for plural “who govern their”.
"In the GM2 it is repeatedly mentioned that St. Mark is the Evangehst the Apostle, the
Martyr, the Archbishop, the father and the star of Egypt and Ethiopia.
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5.1.4 Ethio-Egyptian relations in the Holy Bible75

In the Holy Bible, especially in O.T there are some indications that attest
Ethio-Egyptian relations. The following examples support this.

1. Psalms 68:31 Zao&h TSN T A°MA AACKE FNAN ALPY -0
AMM.aNd.C “princes shall come out of Egypt; Ethiopia shall soon
stretch out her hands unto God.”

2. Psalms 86(87):4 alLnC@7 ALON @AQLA7 Ah CaZ°41. OGSV ANGA,
OM.CN OhHN ASCEE Ad TOAS WP “I will make mention of
Rahab* and Babylon to them that known me: behold Philistia, and
Tyre, with Ethiopia; this man was born there.”

3. Isaiah 45:14 WCh ME OoohtMLT AACEE DONA A0 OONA
Cra LooXk- "ibh “The labour of Egypt, and merchandise of
Ethiopia and of the Sabeans, men of stature, shall come over unto
thes. .”

4. Isaiah 20:3-5 @&N. A7THLaNIKC Nhav bl AALLN RA%GY 04-F HAINA
a0 ho0- Gha} Th9°CT @eviaC wah Geot 070X OwAh-k
Gav-t aA0%e OhiU- BohLao P1Iw 4CO ATNA OALTCH P

MLAMLav- AhOG L av: OAOLH Lo Gé-P L WPav- HATINA w2107
O PLA dUICoD AKX 0L Tav®-0- MA IO ATeEe DG 144
MZ 9°dh Ad F@hA- (oo-: “And.'the LORD said, like as my
servant Isaiah hath walked naked and barefoot three years for a
sign and wonder upon Egypt and upon.Ethiopia;

So shall the king of Assyria lead away the Egyptians prisoners, and
the Ethiopians captives, young and old, naked and barefoot, even

with their buttocks uncovered, to the shame of Egypt. And they

”* Some scholars say “In many cases the allusion of the Bible is not to Ethiopia (Kush),
but to Meroe and Nubia. (Kush in the Hebrew text)”.

The English translation is quoted from King James versions of the Holy
Bible[Trinitarian Bible Society, 2006).

* Maybe Egypt.

i )



shall be afraid and ashamed of Ethiopia their expectation, and of
Egypt their glory”.

5. Isaiah 43:3 Aflee A%t 9°0Ah A°Ahh  ¢50 Ahd-hd HAL T Fh-h
OLORh Ah F@AMD A OAAPEE OALT 01 “For T am the
LORD thy God, the Holy One of Israel,_ thy S.éviorl: I gave Egypt for

the ransom, Ethiopia and Seba* for thee.”

Ethio-Egyptian relations had a very old history going back thousands of
years. The two countries had religious, commercial and diplomatic

relations dating back to several centuries.

Ethiopia and Egypt have maintained historical relations for quite a long
period of time that such relations were among the longest in the history
of Africa. Ethiopian’s theistic religions (Christianity and Islam) have been
domiciled in its domains almost since their inceptions in the Near East.
In the heyday of its power, Ethiopia’s ancient kingdom of Aksum had
extended its military presence and influence to Meroe in the west and the

Arabian coasts across the Red Sea. (Deresse Beyene,1988:1).

Although contact had always been maintained between Egypt and
Ethiopia from early pre-Christian times, documented evidence doesn’t
exist showing the era of cultural relations. However, extensive
interrelationship was established and continued between these two
countries with orthodox Christianity as the common bond. (S.Pankhurst,

1955:125). |

*In the G8'8z Version is not mentioned Seba (Saba) but Sewon.
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5.2 The main cultural and historical relations of Egypt and
Ethiopia
5.2.1. The establishment of an e€cclesiastical hierarchy and a
standard of orthodoxy
The establishment of Christianity in close contact with the Alexandrian

Church of Egypt opened to Ethiopians of s'tu_dious mind wide new fields
of enterprise and Endeavour. (S.Pankhurst, 1955:111). |

In the most notable Encyclopedia Athiopica 2 (2005:241) S.Kaplan, offers
valuable information on the activity of the establishment of an
ecclesiastical hierarchy. ’Abuné Silama Késate Barhan (Frumentius) was
sent there as a bishop in the year 334 A.D; his appointments by
Athanasius of Alexandria established the tradition of Ethiopian’s
dependency up on the See of St. Mark. S. Pankhurst (1955:120) also
quotes Stanley, professor of Ecclesiastical history at Oxford: as:
The See of Alexandria, “was the most important of the whole
Church”. in early Christian tirr;es', and “the only great seat of
Christian learning”. Its episcopate was known as “the
Evangelical See,” having been founded by the Evangelist St.
Mark. The “Chair of St. Mark” was, and still is, the
designation of the patriarchal throne of Egypt. . .
In the GM: 26va we find the hierarchy of the See of St. Mark as follows
OFFLOIoE C+%1 189919 OwCo- G 1T hav @it AL A0 Hovdl
MCEN OTIAP hd. TNRPao ALPAAAT KA @0 heds 9A9° DA 1879T
“and the 318 (Fathers) of the right faith, and they designated the canon,
so that the Archbishops of the See of St. Mark, the Evangelist the leader
of their council of the Archbishops of thr0|ugh all‘wonljlq, regarding the

religion”.

As a source of Patriarchal legitimacy for the local metropolitan, the

Ethiopia Orthodox (Tawahado) Church remained a bishopric of the
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Coptic Church until 1959; its head, the metropolitan (Abun, Pappas)
used to be an Egyptian monk from the 4th century to the mid 20t

century’6.

As is stated by Taddesse Tamrat (1972:107), “the hierarchy of the Coptic
Church considered of eight orders; only five of these are represented in
the traditions of the Ethiopian Church. The highest of these five orders,
namely that of the metropolitan, was always conferred on an Egyptian
monk who was chosen by the patriarch in'Cairo and sent to Ethiopia77,
Next came the order of the Episcopes to W"hich Ethiopians also could be
raised. Below these ecclesiastics came the priest, archdeacons and
deacons. These last three orders made up the backbone of the Church

and they consisted of both the securely and monastic clergy”.78

According to this custom, which was later legitimized by a forged canon
of the council of Nicea and was incorporated in the Fath&d Néagéist, the
head of the Ethiopian Church was a non-Ethiopian chosen by the Coptic
patriarch of Egypt. This unique arrangement whereby the head of the
Ethiopian church was, in a sense, not a member of the Church had

major implications for the development of Ethiopian Christianity. 79

™ As it is quoted in the Encyclopedia Aethiopica 2(2005: 241) Carlo Conti Rossini also
reported the Ethio-Egyptian Relations “Egitto ed Ethiopia nei tempiantichi e neliefa di
Mezzo” Agyptus 3. 1922, 3-18:ID; “ Aethiopico”.

"'This custom is written in the history of the patriarchs of the Egyptian church. For
instance, Cosmas (Kusma) was consecrated after him (Gabriel) patriarch, and their was
that he (Cosmas) consecrated a metropolitan (Mutran) from among the monks, for the
regions of Abyssinia (al-Habasha) which is a vast country (xwpa) namely the kingdom of
Seba (Saba) from which the Queen of the south, came to Solomon (Sulaiman) the son of
David (Dawud) the king. Cf.Matt.12,42. Sawirus Ibn Al-Mukaffa (1948:118).

" The difference between secular and monastic clergy as is stated by Taddese Tamrat
[1972:112] is that the secular considered of the married priests, the deacons and other
functionaries of the Church. The most distinctive aspect of the monastic clergy was that
they entered into special oaths of celibate life, and their activities were limited to their
monasteries.

”S.B Kaplan (1987:77) quoted Sergew, Ethiopian hlstory p-iii, I'Guidi, Tl Fathad Nagast
(Napol: 1936).pp. 23-24.
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Moreover, the Egyptian bishops could not communicate with the faithful
of the Church because they could not speak the local langyage and this

created misunderstandings.

Sergew Hable Selassie (1997:34) clearly noted that the autonomy began
(1926-1951), in order to strengthen the organization of the Church and

facilitate evangelistic activities.

Emperor Yohannes{1863-1881} succeeded in obtaining the appointment
of four bishops from Alexandria.80 This was the first occasion that more
than one bishop had been appointed to the Ethiopian Church since the
reign of Zar’a Ya’aqob (1434-1468), who hald the privilege of acquiring no

less than three bishops simultaneously.

At the dawn of the 20t century, a new wave of independence arose in the
Ethiopian Church®l. Freedom from this hindrance to the development of
Christianity in Ethiopia demanded sacrifice in manpower, time and
resources. After 1600 years, the Ethiopian Orthodox Tawahado Church,
having passed through great difficulties and struggles, and with

unreserved efforts of the Emperor Haile Selassie, was able to appoint own

% The Ethiopian kings would send an Embassy bearing numerous gifts to the ruler of
Egypt and petition him to allow the Coptic patr;arch to name a new bishop. (S.B
Kaplan 1987:79]. i

! The reform movement in the church (for autonomy) had started in the earlier times. It
is mentioned in Church and State (1972:114) by Taddesse Tamrat “A youthful monastic
military swept through the second generation of the descendents of Iydsus Mo’a in
Amhara. It seems that their first aim was to bring about basic reforms within the
Church itself. Basalotd Mika’sl who apparently led the movement, first accused the

Egyptian bishop Abuna yohdnnses of practicing simony.

-In the reign of Lalibila, the metropolitan, Abuna Mika'el, is said to have had
numerous servants and a fief of forty “villages” for his maintenance.

-Near the end of the thirteenth century, a prolonged period passed with out a
metropolitan, despite the entreaties of Yakuno Amlak and Yagba’a Sayon. (S.B Kaplan,
1987:79)

-St Takla Haymanot is said to have received a heavenly command allowing him to
consecrate priests and Church vessels following his conversion of the people of Damot.
(S.B Kaplan, 1987:80).
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Patriarchs from among her own Church fathers. (E.O.T.C.Faith, Order of
Worship, 1996:12-13).

After the liberation of Ethiopia in 1941, ’Abuna Qerslos returned to Addis

Ababa and negotiations were resumed bétween the Ethiopian Church

and the See of St. Mark.

Upon the death of ’Abuna Qeralos in 1951, the clergy and laity chose
‘Abuné Basilios as metropolitan of Ethiopia and thus full autonomy of
the Ethiopian Church was established. The movement for autonomy was
fully supported by the Ethiopian Government from 1926 onwards and
His Imperial Majesty Haile Selassie played an outstanding role in this

Process.

After His Holiness ’Abuna Basilios patriarch of Ethiopia continuously
four patriarchs to date have been appointeél in Ethiopia.82

1. His Holiness ’Abuna Theophilos (1963 E.C)

2. His Holiness ’Abuna Takela Haymanot (1968 E.C)

3. His Holiness ’Abuna Maraqorios (1980 E.C)

4. His Holiness ’Abuna Paulos (1984 E.C)
Although the E.O.T.C has reserved respect for the Holy See of St. Mark
and despite its good will that is always there, its Church leaders who
harbor feelings of supremacy are creating obstacles in the improvement
of relations between the two churches (E.O.T.C. Faith, Order of Worship
1996:13). -

5.2.2 Theological Relations o
According to V.C Samuel, 83 “A member of the oriental orthodox family of
churches, the Church of Ethiopia shares with them in essence a common

faith. This faith, the Church believes, is derived from the apostolic

*Lule Melaku (1997:174)
% The faith of the Church (1997:43)
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heritage and borne witness to in the New Testament against the
background of the Old Testament. This has been expounded by the
Fathers of the Church both in the ancient councils and in their teaching.
It continues as a living reality in the Church in its life of worship,
preaching, and discipline. In a word then the Church of Ethiopia is a
community which has inherited and which holds to the historic Christian

faith as it has been handed down through the centuries”.

This concern given there is a theological relation with the ancient Coptic
Church of Egypt. The Ga‘ez versions of GM; & GM2 express this

theological relation as:

GM1 f. 29 va-b @A NA MNEGN OWACEE ON8 ATICEN OFIAR Ph9°rP
NPheq9 “and the people of Egypt and Ethiopia who are the children of
Mark the Evangelist, they believed him in a unity.”

GM1, f. 29va @@hm~7 +P»h NaTE 182191 9°0A hAwT ACHLET A
LANP hoo (i AL APHL B NMCET . . .@UNCE evdbl MC
ot @UKCE 0Nt RF®he me997t “and | it became a debate
regarding religion with other Christians who said that he has two
natures after the unity . . . and the nature of Divinity does the Miracles

(Marvelous things) and the nature of Humanity undergoes sufferings.”

This Goa‘%z expression to the incarnation of God states the Son entered
the earthly realm of existence in a unique way by taking over himself a
perfectly human life and at the same time was truly God. He is God-man,
he is co-equal and consubstantial with the Father. He is perfectly united
with us; the union of the word with the flesh took place in the womb of

the virgin Mary84. |

7

" GM1, ff 30 a-b hoe @hk WFOAL A%°AN AP°PLav AN @TOANEL 98 0472 K Na0T
Nes avPON @ik HOE hd by o®hk NF 0ATLAT OF2h @0CT @ik (18T
@Ns N7 ANLaNduC ANy “so that he is begotten (son of God) from (the) Father
before (the creation of) the world, and in the last time again he incarnated (by the Holy
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There 1s also the issue between the Ethiop.ia, Egypt and Rome about
theology. The GM1, indicates that there was an assumption of agreement
between Ethiopia, Egypt and Rome on their theology. GM1 ff. 29vb-30ra
MAZ°EH 1IC LA MNGSTWPae- (Na MA OaTCEEe ONh C9°F
AT 200 AT At OACHPD TR FIe? AN% “and after things, the
people of Egypt, Ethiopia and the people of Rome, they said these each
other why we quarrel, Since we are brothers in Christ? We let us be left
the quarrel.”

Generally like other texts of Church history, the Ga’az texts of GM, have
preserved the theological relations of Ethiol‘_:aia'and Egypt.

In Egypt, the first theological college has been built in the name of St.
Mark, the Evangelist8s.

5.2.3 Liturgical Relations
Many historical references mention the liturgical relations between
Ethiopia and Egypt. Among them, the researcher would like to quote
some important points, as follows:
The Ethiopic liturgy is an expansion of the version of St.

Mark, the rite used by the Coptic.Church in Egypt. It is

sprit) from a woman (Virgin Mary), through whom all ihings were made and He died for
us and He rose and ascended to heaven; He sitteth at the right hand of His father God.”
85 «At the time St. Mark came to Egypt, Alexandria was already an important centre for
education in pagan worshiping. Through its library and school, many philosophers and
scientists came to be well known. It was proper for the new Church to have a
theological school to support the faith in the hearts of its believers.

A school had to stand up against the idolatry. St. Mark, who himself fluent in Hebrew,
Latin and Greek, noticed the danger of the idolatry on the faith. He established a
Christian school to manage it.

Many graduated from the school and became bishops outside the seat of St. Mark One
of them for example was St. Gregory, known as the wonder maker. He was the one who
taught Origin and led him to accept the faith. He wrote extensively about the school and
the benefits he acquired studying there.

Others received the benefit of its education through the books written by its eminent
teachers. Among those was St. Basil the great; Greogry, the theologian, John
Chrysostom. [who read Origin’s books, defended hini]. St. John Chrysostom was tried
and suffered in defending Origin”. Shenouda (1995; 93-94). . . .. ¢
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divided into pre-Aaphora and Anaphora. Anaphora86
corresponds to canon of the Mass 1n, the western churches.
While the western churches have one Anaphora (canon), the
canon of the Mass with its preface, there are fourteen
Anaphoras in the Ethiopian Liturgy. However, the anaphora
of the Twelve Apostles is the standard form in the Ethiopian
Church and the others are used on special days” (Aymro and
Motovu, 1970: 41).

According to Adamu and Belaynesh (1970:79), the exact origin of most of
the Ethiopic Anaphoras has not been discovered. They first appear in
manuscripts of the 15t% century, but were doubtless composed very
much earlier. Scholars at one time assumed that all or most of these
Anaphoras were translations of foreign liturgies, but resent étudies, such
as that of Ernst Hammerschmidt, have demonstrated that many of the
anaphora are genuine creations of Ethiopic literature evincing theological

thought and liturgical poetry of a high order.87

Fourteen Anaphoras in the order found in Ethiopia Orthodox missals, as
well as in M. Daoud’s (1959)88 translations, number in Hammerschmidt
(1987).

Three additional Anaphoras are printed on the Go&’sz missal, Mishifi

gaddase [MQ)], printed in Rome in 1945 AD (1938 A.M). Among them the

% Anaphora: normally called aw-1t +-C17 (akkviteti qversban thanksgiving of
offering, which is an adequate translation of euxapi@Tia (Cf. Hammerschmidt
1987:371f.) Encyclopedia Aethiopica 1: (2003:251)

" The hymns which a deacon or a priest has to use in the liturgy of the Church were
composed and performed by St. Yared. The Ethiopian Liturgy commonly used the Ga'sz
language. Today it is also translated into Ambharic

¥ M.Daoud goes to the extent of assuming that all the fourteen Anaphoras of the

Ethiopian Church came from Egypt, and according to him, the Church of Egypt “has,

unfortunately, lost most of the fourteen” (Getatchew Haile, 1981: 122).
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Anaphora of St. Mark the Evangelist.89 It beggins as follows: A7H.ANd.C
a?°ant . Al - ah ilchh Ah 7€20h “Lord Our God Father
Almightily, thee we glorify, thee we praise (S.MQ 1938 A.M:, 117, No 7
(H:19): Habte Michael Kidane 1(2003:252). The institution form in the
Anaphoras of John Chrysostom and of St,'Mark is: “This is my body . .
.This is my blood”. It has witnessed the belief in ‘the doctrine from the

carliest times to the present day (Aymro and Motovu,1970: 104).

The Anaphors provide, in a special way, a reflection on the history of the
Ethiopian liturgy (qeddase). In effect, if it is certain that the central
nucleus of the Ethiopian Mass comes from the Coptic Church, it has
been enriched through out the course of the centuries through the
contribution of other traditions, and that a comparative study indicates a
similarity rather than an identity, because each of the two churches has,
from a common framework, developed its own liturgy in an autonomous

|

way.

The traditional Eucharistic liturgy of Alexandria, formerly used by the
Egyptian. A modified form of the rite in Coptic (known alternatively as
“The coptic liturgy of St. Mark” or of St. Cyril) is still in use in the coptic
Church; another form of it, in Ethiopic, in the Ethiopian Church(F.L.
Cross ,1997:1036).

There is also additional information from Shenouda (1995:78) in the title
liturgy of St. Mark “known as St Cyril liturgy”, as follows:
St. Mark put the Holy liturgy; he used it in his prayers and
gave it to St. Anianus to use it for praﬁng tbgefhéf \n;ith the
three priests who were ordained with him. At first it was in
Greek then was translated into Coptic. It is one of the oldest

liturgies made by the Church. The other three liturgies used

¥ The Anaphora of St. Mark, the Evangelist is not known in Ethiopia today.
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were taken from it. It is very rich in its contents. The Holy
liturgy was learned by heart till 330 A.D when pope
Athanasius the Apostolic put it in writing and gave it to
Frumentius, the first bishop of Ethiopia. Pope Cyril the Great
added many additions and wrote it in its present form and

since then, it was known after him.

On the other hand, the Oxford Dictionary states that in 1928 A.D a
papyrus was discovered among a collection in Stfasbdﬁrglbelonging to
the fourth and fifth centuries, on which this éoptic liturgy by St. Mark or
St. Cyril was recorded. There was also another copy of it in Ethiopic

(Ge’ez) language. The library of the Vatican has three copies, namly:

The God Rossanensis [Vat.gr. 1970 sacc XIII]
The Rutulus Vaticanus [Vat, gr 2281, sacc XIII]
The Rutulus Messanensis [Cod Mes, gr. 177. sacc XIII]

This is an important historical document of the ancient liturgical
relations of Egypt and Ethiopia, and serves as a bridge for the study of
religious and cultural heritages of Ethiopié and Eg}}pt.

5.2.4. Hagiographical Relations
According to Taddesse Tamrat (1970:3), the hagiographical traditions of
the Ethiopian Church Consists of two major divisions: The first major
group deals with the martyrs and saints of the early Christian Church
transmitted into Ethiopic literature through translations from the Coptic
or Greek original particularly after the thirteenth century. The Acts of the
Martyres (Gidli Sima‘stat). The Acts of the Saints (Gidli Sadgan) and
many of the daily readings of the Ethiopic calendar (Senkesar) or
synaxary constitute compilations of these hagiografihiés.' The second

major division of the hagiographical traditions of the Ethiopian Church is
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about the lives of the local saints. The cyclza starts from Christian Aksum
with traditional accounts on the activities of the group of early
missionaries collectively known as Sadegan, the more famous nine
saints. Some Ethiopian Church leaders like St. Yared, and even the so-
called founders of the Akumite Church Kings ’Absrhi and ’Asbshi who
seem to have never existed in history at all. Needless to say, the

historical value of these compositions vary greatly.

D.Nosnitsin, in Encyclopedia Aethiopica 2 (2005: 969)9 states that
hagiographic texts are found among works translated from Greek during
the Aksumite period e.g vitas of Antony tile_ ‘Great and.Paul of Thebes,
Passions of Mark, the Evangelist and Arsenofis. We know these works
from hagiographic collections contained in MSS from the 14th century at

the earliest.

Most of Ethiopia’s medieval Christian culture developed out of
continuous intercourses with Egypt, which are responsible for its
essential components, translations of literature (from Greek and Arabic,
almost no trace being known for Coptic) i.e. canonical and apocryphal
scriptures as well as liturgical and hagiographical texts. These clearly

bear Ethiopia’s relation to Egypt. K,

Despite the relations, there is also a big disparity between the

hagiographical motif and literature of the two churches. In connection

with this (Gethatchew Haile, 1981:219) writes:

That the Church in Axum could have been under Alexandria of the
Greeks for a certain time after the controversy of Chalcedon may
explain why the Church of Ethiopia missed the golden period of the

" 1n this, it reports (S. Brakkirche 166 ff.) of Euphemia, Philea and some others (Bausi
2002:15-18).
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Coptic literature. One must not repeat here that, literarily
speaking, Coptic has no direct impact on Ga‘ez. The impact on the
literature of the Coptic Church on Ga‘z literature has been so
exaggerated that every non-Ethiopian work in translation is
assumed to have made its way to Ethiopia through the
intermediary of the Egyptian Church, even if a given work is not
known in Egypt. In the latter case, the assumption would be that
the work must have been extant in Egypt at some time. A
comparative study of the Ethiopic and Coptic synaxaries shows a
big disparity between the literatures of the two churches.

As we shall see all these factors are of considerable importance for an
accurate evaluation of the hagiographic literature of the Ethiopian and

Coptic Churches.

5.2.5. Calendar and Chronography
Another relation of Ethiopia and Egypt is the calendar and chronography
systems.S. Pankhurest (1955: 279) writes:.

The Ethiopian calendar corresponds with that of Egypt, which
is of very ancient origin, not later than the 4t millennium B.C.,
probably much earlier. It is depicted on the walls of Egyptian
temples..... The ancient Egyptian calendar was still used
under the Ptolemies and was largely employed also in Greece
in Hellenistic times. It will be recalled that the council of
Nicaea, the first Universal council of the Christian Church held
A.D. 325, confided to the See of St. Mark in Alexandria the
calculation of the date for the celebration of Easter, on which
the fixing of the dates of other church festivals depends. The
Ethiopian Church Calendar coincides with that of the Church
of Alexandria in respect of Easter but differs from it in respect
of certain saints’ days.
According to E. Fritsch and U. Zanetti, in the Encyclopedia Aethiopica
1(2003:668), the calendar of the Ethiopian Church (which is the base of
the civil calendar in official use in Ethiopia) follows the Alexandrian year
as used in the Coptic Church, while reckoning the era according to a

different system.

As in other oriental cultures, Christian Ethiopia has developed its own

calendar and calendarical systems. For its formation, the Ethiopian
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calendar borrowed substantial Greek elements via the Coptic-Arab
tradition S.Uhlig.91 This is true for the basic structure provided by the
532-years table, and for the most important eras, the year and month

calculations, the shadow tables and calculation module, such as abigte

and tentyon.

Generally, there are three different time -couhting- systems used in the
Ethiopia chronography. The “hissab |[‘era’l] model” is used for the
calculation of the movable festivals. Another system is that based on the
AbuSaker treatise and Islamic astronomy. The third originates from the
Masshidfa Henok and gives the arithmetical patterns of daylight and lunar

phases2.

The Ga‘ez versions of GM: & GM2z use the system of calendar and
chronography that gives additional information on the Ethio-Egyptian
relations as regards calendar and chronography. For instance, it is found

in the GM; ff.43rb-59ra. 7

®SU- Wt WP Govd MhAN  deldd Goodt AT B84 IR
AN ILCE “and now we have expressed the calculations of the years
(‘hassab’ (era) of the years), the Archbishops of Egypt and Alexandria ”.
GM; £.48b

«Soav- AT AOA hAN TIPE @SN MON 4L4.L Flhavdv (hPCE al-C
TCHN OTIAP ©FINC 06T HMEL 094 Tk PO 090 ANNTLECE»
“but they strengthen on the era of carefully and he said again much we
will be guided by the apostle, respect Mark, the Evangelist and we will do
the feast or Easter,the Holy feast of Alexandria” GM1ff.l43“’a—b:

! S.Uhlig in the Encyclopedia Aethiopica 1(2002:733, Neugebauer 1979:20-25, 70, 163
ff.).
” Ibid
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There is also a tradition in Ethiopia to sort the years in a group of four.
Each of the four years in a group called Zimin (lit. ‘time’). receive the
name of an evangelists (Matthew, Mark, Luke-the leap year, at the end of
which the supplementary day is attached and John). The years are thus
named: Zadmand Mattewos, Zamand Maraqos, Zamana Luqas, Zamani
Yohannes. GM1 states that Demeteros (Demetry), the Son of St. Mark
the Evangelist appointed each year for the commemoration of the four
Evangelists as follows:

ANY, OFIAD-LF 2RO 1Gaodd Bl ONGaodt 9°heT

APhd. SOLPCH Ad AT HADNIECS OAL APSD TICHN

7P “and these four Evangelis.ts who have been

appointed on in place of the years of the former (B.C) and

by the years of Mercy (A.M.) from the mouthpiece of

Dameteros (Demetry) the Arc-Bishop of Alexandria who is

the son of St. Mark, the Evangelist” GM; f.23ra

And the GM: also mentions that m&N. 0 ®72A®-L£7 b1~ L70M hAdht

Govt GXIF Ad b5 (INRSG-EWPoo GM3 p.265

This statement is different from the GM; f.»QS_ra, because in this case the

i

four Evangelists are grouped only in a given year.

The Ethiopian Chronography is eight years later than that of the
European countries, which have adopted the Gregorian calendar with its
subsequent modifications. To synchronize the Ethiopian and European
calendars, seven years must be subtracted from the European date, if it
occurs between September and December, and eight years if the date is

between January and August. S. Pankhurst (1955:280-281).

The Ethiopian Calendar and chronography is created a very issue and a
famous year 2000 E.C., the 27d Millennium A.D., for Ethiopian a unique

one.
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5.2.6. Relations of Monastic and Ascetic Life
The tradition of monastic and ascetic in Eéypt is a yvery old tradition. The

Ga’az MS of GM; attests this as:

ANoo ANhT@S @ NG 47, TOT1 NNA 07NN $59%,
aihdvl @AM, $57% VhF@-£7 120 (WL MK

“Asceticism and monasticism first started in Egypt.
Anthony?? is the first monk and Paul®* the first ascetic

rose in the country of Egypt” GM:if. 28vb

According to Sergew Hable Selassie (1972:120) monasticism existed in
Ethiopia in the primitive form of anchoretism, and later in the highly-
organized form of coenobitism. St. Anthony of Egypt, who introduces it to
Ethiopia through individual monks initiated  the former while the latter

institution is attributed to the Nine Saints.

The monks are said to have spent some years in the Monastery of ’Abba
Pachomius, where they studied and learnt to live the monastic life before
coming to Ethiopia where they introduced it. Most probably they
translated the rule of Pachomius® from Greek into Ga%z, for it is the
main governing rule of most monasteries in Ethiopia. Apart from that,
they translated the life of St. Antony which is composed by St.
Athansius, and which is the fundamental’ work for monasticism in the

oriental and western churches. Another book which was translated at

% St. Anthony is regarded by all writers as the founder of monasticism in the third
century A.D. But he was not the first to live in the wilderness; other recluses preceded
him as Elias the prophet, John the Baptist and Abba Bula, though they attracted no
disciples. In fact, the history of monasticism in Egypt was deeper and older than the
history of St. Anthony. Historic facts point out that monasticism passed through three
stages: a) the recluse stage b) the semi-coenobitic stage, (or the Antonian monasticism
as it is called) and C) the coenobitic, stage (F. Rofail, 1964:3).

% St. Paul the Theban, C. 250-341 A.D, the Hermit, who lived before St. Anthony and
who initiated anchoretism.

» Taddesse Tamrat (1972:108) Ceruli, E., storia della litteratura Ethiopica (1896), PP.

.25-9. The Ethiopic versions of the rules of St. Pacumius was translated by Basset in
his collection Les Apocryphes éthiopienes, 10 vol. (1895-1915).
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that time was the life of St. Paul the Hermite, who lived before St.

Anthony and who initiated anchoretism.

The Nine Saints had instituted the earliest monastery in the Aksumite
Kingdom. It is apparent that, together with numerous other monastic
communities later established in Tigré 'and Las\fal,’ these ancient
monasteries continued to be the cultural centers of Ethiopia. Until the
middle of the thirteenth century, they continued to provide educational

facilities for the whole of the Ethiopian highlands.

In addition to the Nine Saints and the Egyptian bishops who were
appointed in succession, some spiritual fathers also came to Ethiopia.
One of them was the Egyptian saint ’Abunid Gébrda Mianfis Qaddus who
came to Ethiopia in the 11t century and established monastries. He is
well known as a saint for his great spiljj.tual deeds (P. Marrassini 2,
2005:619). |

Just like the ascetic and monastic life founded by St. Anthony and others
in Egypt, the ancient centers of monastic life in Ethiopia,were established
by the Nine Saints and other Egyptian saints who came to Ethiopia.
There has been a relation between Egypt and Ethiopia in the monastic
life since the ancient times. In the MS GM; there is an indication of such

relation between Egypt and Ethiopia.

GM; £.29'b &0 A0 (T4 ACL ooCAh Ho-at: Con OchIFo-£7 heoll
Lhm7 N4 aoPON LaoRh TIW W ACHE ®ht a7l Cha-s °NAU-
AT N o o .

“’Abba Sinoda (Shenouda)’Arti Mirdas, who is the head of the ascetic,
say that will----------- become in last day, the king of Ethiopia, who
will come and at that time the teachers of Ethiopia who shall go with

»

him.
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5.2.7. Churches and Antiquities Carrying the Name “St. Mark”
There are different churches built by the name St. Mark in Egypt and
Ethiopia. Many churches, monasteries and schools were named after St.

Mark. Also many popes, bishops and saints were given this Name.

There was a city in Nuba named after St. Mark, “Marcusa” which
submerged under waters of the High Dam. In Ethiopia there is a city
called Dibri-Mareqos meaning “mountain of Mark”. There are also

different churches in Ethiopia bearing the name St. Mark.

5.2.7.1 Churches built by the name of St. Mark in Egypt & Ethiopia
I. In Egypt:- Before introducing similar churches in Ethiopia, some
information about the churches and monasteries carrying the name of
St. Mark in Egypt as written by Mr. Nabih Kamel Dawoud. (Shenouda,
1995: 119-141) is in order.

There is an extensive research regarding places named after St. Mark.
They are classified into: ' e o

A. Beth “Home” of St. Mark.

B. Churches and Monasteries not exiting now.

C. Churches present to this day.

D. Monasteries Named After St. Mark.

E. Altars Named by the name of St. Mark.

A. Beth “Home” of St. Mark

His Holiness Mar Aghnatius Yacoub, Patriarch of Antioch for the Syrian
Orthodox Church wrote under the title “Beth John Mark, The first
Christian Church”.
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Now, the place is known as the monastefy of St. Mark, or the house of

Mary, mother of Mark. It is not far from the Church of Resurrection and

is controlled by the Syrian Orthodox. Traditionally when the Copts visit

Jerusalem, they go to the place and praise St. Mark the preacher of

Egyp.

The Holy places in it

1. The door on which St.Peter knocked on, after the angel freed him

from the prison and went to this house.

2. The seat of St. James the Apostle, the first bishop of Jerusalem.

3. The firts baptismal place, the first in Christidnity.

4. An icon for the virgin, said to be-painted by St. Luke, the

Evangelist.

B. Churches and Monasteries not in existence now

There were seven Churches of St. Mark, the Evangelist which were

mentioned by Abu Al Makarem [1208 AD| and by Al Maqrizi [144 A.D].

There are: The churches in:

1.
. Al Mualaq ,

N O g AW N

South of Alexandria

. Giza

. Bahnasa

. Sakiet Mahtouz
. Taha Almdina

. Ashmounee

C. Exiting Churches Named after St. Mark

By the year 1975 A.D, there were 31 Coptic churches named after St.

Mark. Most of them were recently built. At the beginning of the twentieth

century, there were only S5 churches after his name. These, beginning

!
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with the oldest, were in: Alexandria, Rosetta, Azbakkia, Cairo, Ben Ady in
Manfalout, and Giza.

Between 1900-1950, 13 new churches wc}e built. Since 1950, other 13

churches were added.

Among the provinces, Minya had nine churches, Cairo had six and
Assuit four.

D. Monasteries Named After St. Mark
There were three monasteries named after him that do not exist at this
time:-

1. The Monastery which was known as the Subterranean.
Originally was the site of the present St. Mark Church in
Alexandria. At one time it was i the hands of the Melchites,
but it was returned back to the C'opfs. ' |

2. The Monastery of St. Mark, also known as “Mount Mokattam
Monastery”. It belonged originally to the Copts, and was
mentioned by Al Wakdy (823 A.D) in his book, “Conquest of Al
Sham (Syria)” He writes: “Al Mokawakas forced the Jacobite
monks to accept a Melchite from Syria to manage the monastery.”

3. The Monastery of St. Mark in Luxor. This monastery was recently
discovered by the Scientific French Institute for Oriental
Antiquities in Luxor. It is about 4000m? and consists of a Church
and small buildings, that date back to the fifth and sixth
centuries. The excavations, which ];egan in.1971 recovered about

two thousand historic items.

E. Altars Named by the name of St. Mark
Here Shenouda (1995:140) also reports only on the three most important
altars in the Church history:-
1. Mahalet Daniel
2. The monastery of Abba Makar.
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3. St. Mark’s altar at the Church of St. Antony in the eastern
desert. Professor Wattimoore discovered this altar in 1930. A

wonderful portrait of St. Mark was found there.

II. St. Mark’s Church in Ethiopia

Unlike that in Egypt, there is no extensive research reégarding St. Mark’s
Churches in Ethiopia. However, there is no doubt that there are
churches in Ethiopia carrying the name of St. Mark.

The known Churches are the following:
A. Dabra Heruyan St. Mark Church in Sédla Deangay (North sawa).
B. Méanbara Mangast St. Mark Church in Midnagisa (western Sdwa).
C. Dabra Sihay St. Mark Church in Dibrid Maraqos (Eastern Gojjam).
D. Manbara La'ul St. Mark Church in Addis Ababa.

For the time being the researcher did not write the history of each

Church because there are no detail studies about those churches. But,
when the researcher consulted the MSS of Gadld Marsqos in each place

he visited these churches and collected some historical data and listed

some MSS which are found in those churches, i.e.GM1A,GM2D,GM2M,
GM;S and the Malke'a-Maraqos. Moreover, the students who are
studying in Holy Trinity Theological College were approached so that they
may provide some important information and advice on the issue under
investigation. These students are selected purposively because they are
preparing their senior essays to be submitted in 2007 in the following
topics: K

1. A Brief History of Manbérd Mingest St. Mark Chutch in Méinagésa

2. A Brief History of Méanbara La‘ul St. Mark Church in Addis Ababa.
The data findings and methodology they have used provided useful
insights to the completion of this thesis. About Ddbrda Heruyan St. Mark
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Church in Sdla Dengay there is a small magazine* which give some
information. Along with other useful sources about Débrid Mareqos town,
a senior essay in A.A.U by Abel kassahun (1984:15), entitled “Dibri
Mareqos Foundation, Growth and Development up to 1941” has been
consulted. Several other documents in the Church of St. Mark, Dibri

Maraqos have also provided important information on the Acts of St.

Mark, the Evangelist.

[

The history of the establishment of these éhﬁrcﬁes‘iﬁaicates that the
Ethiopians have a good respect for St. Mark, the Evangelist the founder
of the Church of Alexandria. The Ethiopian churches by the name St.
Mark decisive information on the relationship of the Ethiopian Church
with the Alexandria.

There are also antiquities, which are found in each Church of St. Mark in
Ethiopia. For example, the Arc of the Covenant or Tabot that is named
after St. Mark, the MSS including Gadla Marsqos, Mdlke'a-Maraqos and
Icons** of St. Mark, and different others. Along with these some saints

and bishops; for example, ’Abuni Zena- Mareqos,96 ’Abuna Mareqos are
named after St. Mark, the Evangelist. Some Chrlstlan names like Gébra-

Maraqos, Hayla Maraqos and some place names like Ddbrda Maraqos have
significant meanings in reflecting the historic and cultural heritage of the

Ethiopia that is related to St. Mark, the Evangelist.

|
o Zena-Maraqos was relative and disciple of Tékld Haymahot. He is the founder of the monastry of
Débri Besrat. (8awa). In addition, Mareqos was a native of Wilgayt and is known only in that
district, he also own Gadl. Kinefe-Regeb (1975:200:87)
* Sala Dangay Katent ‘eskd Zare (AA £7.9€ NT7H Ahh Hé “L.eHE 30/ 1994)
** Icon of St. Mark, the Evangelist (See Appendix 8 ).
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CHAPTER SIX
6. CONCLUSIONS AND RECOMMENDATIONS

6.1 Conclusions

A modest, attempt has been made in this thesis to investigate the
historical and textual analysis of the GM from a philological point of view
based on the known Ge’sz versions and available MSS of the GM.
Consequently, the study has:
# produced textual analyses of Ga'az MSS of GM.
# produced a literary and linguistic description of the texts.
# Identified toponyms and antrophonyms embedded in these
MSS.
# Studied the comparative description of the two difference
MSS of GM.
Historically, these MSS bear irreplaceable significance in their twofold
features. They provide considerable illumination upon the ecclesiastical
and political relation between Egypt and Ethiopia. In addition, they also
provide crucial evidence on the metropolitan, theological, liturgical,
hagiographical and monastic life in these lcountries during the ancient

and medical history of Ethiopia and the horn.-

The following conclusions can be drawn from this study:-
1. There is a need for a possible reconstruction of the GM from the
textual and historical analysis of the two different version of GM.
2. The GM: and the GM2 versions of the GM are different in content
from the literary and linguistic point of view.
3. The GM> is very large and vague in its literary features and

historical patterns of the life of St. Mark, the Evangelist.
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4. The study also produced the resumé of the life of St. Mark, the
Evangelist.

5. The study also identified that the churches of St. Mark contain
not only the MSS of GM but also the holy items of the churches
and heritages which indicate the relations of Egypt and Ethiopia.

6. Generally, the textual and historical findings of the MSS of the
GM which have tremendous contributions to the study of

language, literature and history of Ethiopia.

6.2 Recommendations

Based on the outcomes of the research, the recommendations forwarded
bellows, I think will be helpful for interested researchers, philologists,

linguists and historians. ;

[ would like to forward recommendation "of top priority that it is
necessary and mandatory that we have to preserve the MSS of Ethiopia
found scattered in various places including those outside the country.
After thus stating my concern, which, [ believe, many historians,
philologists and linguists share, I have listed out the following
recommendations:

1. The known G&’az versions of GM in different churches of St. Mark
and in different libraries and museums should be preserved. To
this end all concerned bodies need to take a historical
responsibility to keep, these MSS a'é| they are and by, reproducing
them through m;)dern technology. The various heritages found in
churches of St. Mark have to be carefully studied and
documented.

2. Those so far known MSS of GM have to microfilmed and properly

preserved in archives. Thus should be listed and scientifically

Catalogued in the Catalogues of Ethiopian MSS and in EMML.
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3. The MSS of the GM have to be studies critically, further
painstaking analysis should be made of the toponyms and
antrophonems found in these MSS. To this end, this thesis will
provide preliminary helpful guidance.

4. Further philological research is required to under take the
translation and critical edition, annotation and publication of the
GM. | o

5. Finally, in a word of pledge, God alldwing, the researcher would
make utmost efforts to retrieve the original or the oldest MSS of
the GM, analyses additional MSS found in Ethiopia (and again of
possible in Egypt), and publish such a compilation for further
research, and documentation. I believe that that way I would
contribute a humble share of mine towards theological and

philological scholarship sprouting in Ethiopia.
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Appendix 1. GM;A (EMML 87)

(:adla Maraqos which is found in St. Mark Church, Addis Ababa.
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Agency, Addis Ababa.
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Appendix 3. GM:>M

Gadla Maraqos which is found in St. Mark Church, Managasa.
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Gadla Maragos which is found in St. Mark Church, Minagasa.
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! Appendix 4. GMaA

Géadla Maraqos which is found in St. Mark Church, Addis Ababa.
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