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ABSTRACT

Philosophy has a great role in formulating doctrines of Christian theology. The sources of
knowledge that have been argued in philosophy, specifically, empiricism, rationalism and
criticism have been the basis of knowledge in the earliest Christian schools, namely, school of
Alexandria and school of Antioch; Rationalism contributing to the school of Alexandria and
Empiricism to the school of Antioch. As one of the ancient churches, the Ethiopian Orthodox
Tewahedo Church had been influenced by these two ancient Christian schools of thought. The
source of knowledge in the Ethiopian Orthodox Tewahedo Church is either empirical and is
contributed by the thought of the Antiocheans, as in the case of the explanation that the sense
organs perceive and learn the existence of God from nature; Or rational and is contributed by the
Alexandrians, as in the case that the knowledge of the existence of God and that of good and evil
is naturally put in the heart; Or it is defined as criticism, meaning, both empirical and rational
sources, or both of the schools have contributed to the church equally, having in mind that
mystical sources being common together with all of the philosophical sources in all cases.. This
study definitely answers what the source of knowledge in the EOTC is and what the influences

of the two schools are.
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INTRODUCTION

In Christian Philosophy, two schools of Christian thought have been considered as very
influential in the history of Christian theology; the School of Alexandria and the School of
Antioch.

Alexandria is a city in ancient Egypt, which was founded 311 years before Christ. It was the
second capital city of the Great Roman Empire until the seventh century, and it also was the
center of Jewish, Greece and Egyptian philosophers. Many Christian scholars also emerged from
the city, where one of the greatest schools is found. The School of Alexandria is known in its
Allegorical method of interpretation, which makes it different from that of the Antiochean
school, which is known for its Literal method of interpretation. The school of Alexandria is
instituted to attract the numerous philosophers residing in the city, who later, after being

baptized, played an important role on the development of Christian Theology.*

The school of Antioch, which was found in the capital of Syria, Antioch, which in turn was the
third capital of the Roman Empire, and founded in the third century before Christ. Antioch was
colonized by Greeks, and then by the Romans. As a result, the culture in Antioch is a two-fold,
the original unspoiled Syrian culture and a Greco-Roman culture. Several Greek and Roman

philosophers also resided in the city, influencing the school.?

The scholars from the two schools used to criticize each other. The Antiocheans call the
Alexandrians as Seballians, while the later call the former as the sons of Paul of Samosata, where
both of the mentioned individuals are considered as Heretics in Christianity.> These Critics came

as a result of the method of interpretation in the two schools, which we would discuss clearly

Lot ACOEET én N9A9° ooflhnt A0 ICTICENT 1978 9.9°.7 1%, 70-72
? lbid
* Ibid, p 72-73
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later. The Antiochean School, which uses the literal method of interpretation, is methodically
related to the philosophy of Aristotle, while the Alexandrian school is related to the thoughts of

his master, Plato.

Now, it is clear that the dispute between the two sides is a dispute between Platonic and
Aristotelian schools of thought, which strongly suggest Rationality and Empiricism respectively,
in their theories of Knowledge. Let us now see how this difference in thought, within the two
giant schools of Christianity, described a single truth of theology.

The nature of Christ described in a Rational and Empirical view

In Orthodox Christianity, the nature of Christ is described as one person (hypostases) from two
persons, and as one nature/essence (ousia)* from two natures. It is believed that the second
person of God is united with the person of Man, and became One Person in Christ. Similarly, the
nature of God is united with the nature of Man, and became one united nature in Christ, who is

believed to be truly God and truly Man.”

The Person of Man is tangible with specific height and width, while the person of God is the
opposite. Regarding nature/essence, Man is a creature, mortal, weak, etc..., while God is the

Creator, Immortal, Omnipotent, Omniscient, etc...

If we urge ourselves a little, to define this further in other words, Man’s personhood and nature
can be seen, tasted, touched and the likes, while God’s cannot. This means, If an Aristotelian,
Empiricist philosopher, who believes that knowledge is only conceived from the surrounding
environment, which is perceived by the sense organs, happens to study the nature of Christ,
he/she tends to focus on the Manhood of Him, which is perceivable by the sense organs; And this
is exactly what the Antiocheans did. Regarding the nature of Christ, they intensively focus on the

Manhood of Him and then come to the Godhead. They come to the Omnipotence, OmniScient,

* <Ousia> is an Aristotelian word and concept which was first used in Christianity by the Alexandrian Scholar
known as Oregon. It is a known concept a <<Form and Matter philosophy>> of metaphysics. Hypostases is also a
word known in theology of Trinity, and is similarly a borrowed word from ancient Greek Philosophy.

> It should be noted that this belief is the oriental orthodox belief.
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Omnibenevolent nature of Christ, only after they intensively narrate that he was given birth, ate,
once hungry, asleep, crucified and the likes. Some extremists, like Arius, from this group of
scholars, who ignored the Godhead, have been condemned by the ancient Church.

The Scholars of the Alexandrian school, with their Platonic rational view of knowledge, do
exactly the opposite from that of the Antiocheans. They start from the Logos, when they start
their study on Christ; The nature of the Logos, his Omnipresence, Omnipotence, Omniscient
nature are clearly described before coming to his virgin birth and becoming Man, while keeping
the nature of his Godhead.

These two ancient Christian schools of thought have influenced many ancient church theologies
including the Ethiopian Orthodox Tewahido Church and its teachings. Both rationalism and
Empiricism are seen in many of its teachings. Let us take the following examples regarding how

we know the existence of God:

- “ATH ALIL? CAN HATNA (10T @2 MNC wseti ofu-A a9°(o78
HGav: ®PNCI® (NGoot: ®PLLE OPWIC hov PRINT OLATE2ch ANYE
- Nevertheless he left not himself without witness, in that he did good, and gave us rain

from heaven, and fruitful seasons, filling our hearts with food and gladness™®

Here, the witnesses of God’s existence are named as the rain, the fruits, the food and the gladness
He put in the hearts. All these can be sensed with the sense organs. It is either what we see, or
feel, or touch. Through what we see, feel and touch, we can know that he exists. Therefore, it
seems that the external world perceived through the sense organs is the source of our knowledge

of God’s Existence.
Let us also see the following:

“achiN. AN hdNoo- K7 LwW(CO- Meao- W1 OPh?r Oeoo- AA P oo-:
021N HNhlov-: ®LLAL ML h? ATH Adh® oAt o0t ANoo-:
OLT0®P A9°NNCav-i MLCNAhNhIao- ANao-i ®EPAT-ap-:: - For when the

Gentiles, which have not the law, do by nature the things contained in the law, these,

b A hG T hSAT wAhET 1% 117
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having not the law, are a law unto themselves: Which shew the work of the law written in
their hearts, their conscience also bearing witness, and their thoughts the mean while

. . 7
accusing or else excusing one another;”

The mentioned gentiles here, do not have the knowledge of the law from the outside world. It is
not given to them from something or someone in the outside world. They are the ‘laws unto
themselves’ and the ‘law is written in their hearts’. They know the law, not because they grabbed
something from the world using their sense organs, but because they take it out from their hearts.
This is rational.

So what can we say about the source of knowledge in the Ethiopian orthodox Tewahido
Church’s teaching? Does it have some Aristotelian thought, like that of the Antiochean church,
and so that related to Empirical knowledge? Or has it more of Platonic thought, like that of the
Alexandrian church, and so that more related to Rational knowledge? Or does it use both, and as

a result can be classified as those who follow Criticism?

This thesis aims to answer all these questions. The concepts Empiricism, Rationalism and
Criticism, together with the two mentioned schools are going to be elaborated well. The
influence of the two schools on the Ethiopian Orthodox Tewahedo Church and the Church’s

source of knowledge is the main concern.

Therefore, in Chapter One, the debate is situated. The historical backgrounds of the Alexandrian
and Antiochean schools and their method of interpretation and philosophical basis is well
expressed. Chapter Two and Chapter Three deal about the influence of the Alexandrian school
and the influence of the Antiochean School on the Ethiopian Orthodox Tewahedo Church,
respectively. Chapter Four, the final chapter, is the one within which evaluation and analysis is

explained in, before conclusion for the whole work is given.

T P40 A@Neh aoRhG TN W1 FCAYL@-F 1R 32-33
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CHAPTER ONE

1.SITUATING THE DEBATE

The aim of this chapter is to clearly introduce and situate the debate. While getting through
it, we will discuss about an epistemological theme stated as the source of knowledge. We
will see all the three groups of arguments raised on the source of knowledge; these are
Empiricism, Rationalism and Criticism. Most importantly, the two ancient Christian
schools, namely, the school of Alexandria and the school of Antioch would be briefly
introduced with their philosophical basis, especially with their rational and empirical

backgrounds, respectively.

To start with, in Epistemology, the source of knowledge has been one of the centers of
discussions, as any of the philosophical themes that have been raised through ages. Some
philosophers argue that the source of knowledge is fully external from the human mind, and
is perceived through the sense organs; while the others believe that knowledge is not
grabbed from the external world, but the source of knowledge is within the mind itself. The

former theory is called as Empiricism, while the later is Rationalism.®

These thoughts have contributed to the two most influential schools of theology of the early
Christianity - the school of Alexandria and the school of Antioch. The Alexandrians study
theology in a way which seems to be highly methodologically related to rationality, with
their known method of interpretation, namely, allegorical interpretation. The Antiocheans
also have a method of interpretation, by which they use to interpret biblical texts and is

called as literal interpretation, and of course, it is methodologically related to empiricism.

Be@Anes THIPuCTHE 1% 118
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1.1.School of Alexandria and Rationalism

Long before the establishment of Christianity in Alexandria, the city of Alexandria was
famous for its many schools. By far, the largest school known as the "Museum,™ was
founded by Ptolemy Soter, and zealously pursued by his successor Ptolemy
Philadelphus. It became the most famous school in the East. Alexandria, the
cosmopolitan city, was chosen as a home for learning, and a unique center of a

brilliant intellectual life.®

“In the School of Alexandria, Egyptian Priests, Jewish Rabbis, Magi from Persia,
Brahmins and Buddhist monks from India, Gnostic Christians, Druids and Shamans,
met in an atmosphere of inclusiveness and mutual respect. And thus, Alexandria
became the birthplace of the Hermetic and Alchemical Arts and was a unique

flowering of the cultural and esoteric learning in the ancient world”*

Ptolemy I entrusted Demetrius of Phaleron, who was one of the students of Aristotle,
with the task of gathering books and scrolls, as well as appointing him to supervise a
massive effort to translate other cultures' works into Greek. This process began with
the translation of the Septuagint, the Old Testament, into Greek, for which he hired
and housed 72 rabbis.

At the time of Demetrius, Greek libraries were usually collections of manuscripts by
private individuals. Egypt's temples often had shelves containing an assortment of
religious and official texts, as did certain Museums in the Greek world. It was
Ptolemy's great ambition to possess all known world literature that pushed these

idiosyncratic collections - the web sites of the ancient world - into the realm of a true

? School of Alexandria; Wisdom School of a Thousand Years; St. Mary and Archangel Michael Coptic Orthodox
Church; Houston,TX; P 1-3

1% School of Alexandria; Wisdom School of a Thousand Years; St. Mary and Archangel Michael Coptic Orthodox
Church; Houston,TX; P 4
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library.*! It is recorded that the library cataloged scrolls and manuscript in the topics
of mathematics, medicine, astronomy, geometry, mechanics, as well as philology. The
two principal libraries of Alexandria were in the Bruchium, the distinguished palace area
where the Museum stood, and the Serapeum, the magnificent temple of Serapis, built by
Ptolemy 1.

The number of rolls or "books" is estimated to have numbered between 400,000 and
700,000. The Bruchium was accidentally set on fire when Caesar burnt the fleet in the
harbor, but many rolls were rescued. The Bruchium quarter was destroyed by Aurelian
in 273; About 390 AD Emperor Theodosius ordered the destruction of the Serapeum
Temple. The Moslem Caliph "Omar of Demascus finally destroyed the remainder of the
library, because, as he said of the books: “They will either contradict the Koran, in which
case they are heresy, or they will agree with it, so they are superfluous.” So enormous was
the volume of literature that it took six months for it all to be burnt to ashes.?

1.1.1.The Christian School of Alexandria

St. Jerome, as the western Christians call him, records that the Christian School of
Alexandria was founded by St. Mark the evangelist himself, in the year 60AD. The

School became the oldest center for sacred sciences in the history of Christianity.*

We should not, of course, assume that teaching took place in the typical school
buildings, or even church buildings, of our modern world. Instead, instruction was
conducted in the teacher’s private house. This Christian School started as a
Catechetical School, where candidates were admitted to learn the Christian faith and
some Biblical studies to qualify for baptism. The deans were in fact catechists or
teachers of the faith. Origen, a well known scholar of the school, describes the

catechist’s functions in more than one of his books. He was entrusted with both teaching

" bid;
2 |pid;
B a0t 07 00F (114 A@r): 1% 258-260
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doctrine and providing instructions on the Christian life.*

Admittance was open to all people regardless of culture, age or background. By the
second century, the school became quite influential on church life for many reasons: It
was able to satisfy the thirst of the Alexandrian Christians for religious knowledge,
encourage higher studies and create research work in a variety of fields. Through its
missionary zeal, the School was able to win many souls to Christianity from Egypt and

abroad.

In a true ecumenical spirit, it attracted students from other nations, many of whom
became leaders and bishops in their own churches. It offered the world the first
systematic theological studies. It used philosophy as a weapon in dealing with pagan
philosophers. It would have been a grave error to have confined the School's activities

to theology.

Its teaching was encyclopedic; first presenting the whole series of secular sciences, and
then rising to moral and religious philosophy, and finally to Christian theology, as set
forth in the form of commentaries on the sacred books. Philosophy meant ceasing
to bother much about temporal affairs, such as politics and professional matters,
and putting matters of the soul first. The philosopher’s ideal was the quest for the

perfect life. Conversion, in the ancient world, meant conversion to philosophy.

1.1.2.Philosophers and Deans of the Alexandrian School

In the third and fourth centuries, after Christ, the school gave more focus on
philosophy because of the numerous converts of former philosophers and many
philosophers joined it with their students.'® The lessons became more and more
advanced forcing the school to be changed from a beginners’ center to a scholars’

center. However, philosophy has not been separated starting from the school’s

“Hy, hoqu-
B e nCote7 e NGA9° aoglit A0 ICICSNE 1978 4.9°.F 1K, 70-72
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existence.

The learned philosopher Athenagoras, influenced the School greatly due to his
philosophical ability which brightened his star over his predecessors. Hence, the
beginning of the School was related to him, especially that his writings were
universally interchanged from the first century. Many historians consider Athenagoras
as the first dean of the School. Athenaghoras was a philosopher who was anxious to
write against Christianity. Not only was he converted to Christianity (c. 176 A.D), he
also became one of the most famous deans of the Christian Theological School. He
wrote a treatise "on the Resurrection of the dead". It is probably the best early
Christian treatise on the subject. It reflects a skillful understanding, and is regarded as
the first attempt ever made by a Christian writer to prove this dogma by means of
philosophical arguments and not by revelation and the biblical texts alone.™®

Pantenus, the other philosopher, who became Christian under Athenaghoras, succeeded
his teacher as the dean of the School in 181 A.D. He introduced philosophy and
sciences into the school to gain the educated pagans. He introduced the Coptic
Alphabet, by using the Greek letters and adding seven letters from the ancient Demotic
letters. The Holy Bible was translated into the Coptic language under his guidance,

assisted by his disciples, Clement and Origen.*’

Clement of Alexandria is the father of the Christian philosophy of Alexandria, and was
well versed in the Holy Scriptures. He was born around the year 150 A.D. After
converting to Christianity, he traveled extensively to Southern Italy, Syria, and
Palestine. His purpose was to seek instruction from the most famous Christian
teachers. At the end of his journeys, he reached Alexandria where Pantaenus'
lectures had so attracted him that he settled there and made this city his second
home. He became the pupil and assistant of Pantaenus. He was ordained a priest

in Alexandria and succeeded Pantaenus as head of the School. Among his pupils

18 School of Alexandria; Wisdom School of a Thousand Years; St. Mary and Archangel Michael Coptic Orthodox
Church; Houston,TX; P 5-10
17 .

Ibid;
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were Origen and Alexander, bishop of Jerusalem. Clement is the first Christian
writer who brought Christian doctrine face to face with the ideas and achievements
of the time. He believed that the very constitution of the Church and Holy Scriptures
was not incompatible with Greek philosophy.*®

"The School of Alexandria reached its greatest importance under Clement's successor,
Origen, the outstanding teacher and scholar of the early church, ..a man of
encyclopedic learning, and one of the most original thinkers the world has ever seen.”*?
Origen, was born probably in Alexandria, in or about 185 A.D. He was a great scholar
in the school and was also very rich in the knowledge of Platonic Greek philosophy.?
He contributed a lot in developing Christian doctrine with explanations borrowed from
Greek philosophy, and he even brought some Platonic and Aristotelian terminologies to

theology.

After Didymus the blind, who was born around the year 313, an obscure period in the
history of the School followed. Its greatest days were over. After the first split of the
Church which happened as a result of the Council of Chalcedon in 451, the emperor

of Constantinople closed the School as an avenue of persecution against the Copts.

It was in the 19th century, that the revival of education began in Alexandria again. But,

the school of Alexandria has a great influence till now in Christianity.

1.1.3.Rationalism and the Allegorical method of Interpretation
1.1.3.1.Rationalism
As the school of Alexandria is methodologically under the Platonic contribution, rational

thinking is seen in most of its theological expressions. Here, we shall see rationalism in a

boundary of source of knowledge.

¥ bid; AOPTUT 0P (174 AN@-)E 1R 246-257
9. Quasten

200+ ACHLLT Fén NGAI° av&lht A0 ICICTNT 1978 4.9°.F 14, 76-80
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Rationalists believe that knowledge emanates from our own mind and human beings, without
any education or support, and with only his or her understanding can reach to different types of
knowledge. Here is a known example for this: For Example: There are three pencils, namely,
AB and C. If it is given that A is equal to B, and A is equal to C, our mind knows that B is also
equal to C, without being told or measuring. This shows that the mind can have knowledge

without any external factor.

Having this in mind, we can observe that the Christian Creed, which is highly influenced by the
Alexandrians during its formulation, and which explains the equality of the three persons of the
Christian triune God, usually explains it as the above example. Most scholars, when speaking
about God the Son, they might say that He is with equal substance with God the Father. Even
though, they may not mention the third person, the Holy Spirit, every believer knows that the
three persons are of equal and the same substance. Here is part of the Nicene Creed, where in the
council, the Alexandrian deacon Athanasius was the main speaker and the other Alexandrian

scholar Alexander was the head of the synod®.

“th?° 7t NachS  A9°Ah ATMLANGRC Al APH DA 106 07181 @9°%C
HEOTCh, OHALOTCA: @149°7 NAdhS AMHA ALO0 ACOHD OAL A
Phe HUA® °0NAU- A9°PLov S 4.mC 909" NCY7T HANCYT h9°Ah
HAZ°h9°AR HN%T7 HT@AL ®ah HHINL HAGL 9°0A AN NevAb-tk: HOE
A b1 OHANAU-O AAN HDY @A 7T HNN9TL8% oHN°LC'L... We believe
in one God, the Father, the Almighty, maker of heaven and earth, of all that is seen and
unseen. We believe in one Lord, Jesus Christ, the only Son of God, eternally begotten of
the Father, God from God, Light from Light, true God from true God, begotten, not

made, consubstantial to the father, through him all things were made.”??

Rationalists claim that the external world has no use in being the source of knowledge, except in
helping us to dig the knowledge that is hidden in our mind. We cannot get something in our

nature from the external world. Our knowledge is within ourselves. Therefore, it is our rational

? The council of Nicaea is a religious council that was held in the city of Nicaea, in the year 325 A.D.

22 The EOTC Creed
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mind that should be thought as the source of any knowledge.? The external world is perceived
through the sense organs. However, as the ancient philosopher Heraclitos suggests, the sense
organs cannot be trusted, as they are telling us everything is cool and stationary while everything
in the universe is moving. This is why the ears and the eyes cannot be called for witness; And
this is why we should rely on our mind in order to know everything. He believes that the human

soul is the source of every knowledge and wisdom.**

Socrates also believes that the mind is the source of knowledge. He argues that everybody knows
that three multiplied by four is twelve and not fifteen or thirty, and this is only by thinking or
calculating with the mind. Therefore, everybody should use the mind and turn the deep darkness

of ignorance into the glimpse of the brightness of knowledge that is found within our mind.*®

When we come to Plato, it is interesting how he defines that the knowledge is within ourselves.
He says that the soul was primarily in an ideal world before coming to this phenomenal world
and joins the flesh as a constituent of a human being. The soul, while being there, had the
knowledge of everything and forgot it in this world. But, when it gets something that reminds, it
acquires or remembers the knowledge that it had before. So, the external world, or something
that is perceived through the sense organs cannot teach the soul a new thing, but remembers what
it had already used to know. He presents this idea with an example which is a story that is very

similar to some parables and stories of saints in the Ethiopian Orthodox Tewahedo Church.

He said that there was a man, an adult, who has never been educated, and came to his master,
Socrates, who led him in different topics. Socrates did not teach him directly, but asked him
different questions of different types, even questions of geometry and the likes and led that
unlearned adult to answer all the questions by himself, with an interesting method. How did that
unlearned man answered all Socrates’ questions? Plato says that it is because the man had the
knowledge within him, but forgot it. He needed a man like Socrates to remember it, as he

answered all his questions. As the German philosopher Leibnit says that our knowledge is just

2 Creighton J.E. Studies in speculative philosophy, 1925. Renn A. W., History of English ... in the 19" century, 1906,
-- Robertson J.M., Rationalism, 1912.

2 thool ACOTFS 00PIL GANGST MWW 4407 1998 9.9°.7 oodbhT 1R 40-43:
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like a fire covered with an ash, or like a seedling. For it to be exposed, the external world is
needed, as for someone is needed to burn the fire by bringing it out from the inside of the ash, or

to give care to the seedling for making it grow?®. Socrates did the same thing for the man.

Now, let us see the following narration from the church’s teachings. We will find that after some

years of ups and downs, St. Yared came to study a lot within one day.

“.. PoL TNMNIL hACKEP... OHTE P40 ATPAHTIS U AL 1LPT @Ak
AMUST AROIC... OH7PE A0 %P7 N omy LI9°UCE TIPVUCH  OAY
+tonet @0E0t Adh AN PN Oadvt bAt FIC0 AOAU- ao9PUs-
OHAM @hchao® @1 £46L @0F 189° OAINHD M7 ARAA 9t P9°:
OCA® A0% ATH POCT AdA 29° @NAhL I o3l P AP9° LOLP @it
°¢C OLMC hool A4 L @A60-N 0CT aoAONT 29°:: @ON 1AL PS40
6L TIW A% inch MG @tovlm "I avI°Vé. g AP OLMA LL
At A AN? @LOCL HLPLh O1TOnE ao9®vsi: ®AYH o0 kA 7N
AM.AaNAC 0NNe NH AHCID ANSU- @ 19040 NALC 0AT aoRhet
N Ohsb O @tweao 805727

... Yared, the poet and hymn writer, who was like unto the Seraphim. This man was a
kinsman of Abba Gideon a priest of ‘Aksum, .... When this Abba Gideon began to teach
the blessed Yared the Psalms of David, he was unable to keep him with him for many
days at a time, and then when he beat him, and made him to suffer pain, he fled into the
desert and took up his abode under a tree. And he saw a worm (caterpillar ?) which was
climbing up the tree, and when it had climbed up half way it fell down upon the ground;
and this it did many times, because of the difficulty of climbing the tree. And when Saint
Yared saw the perseverance (?) of the worm, he repented in his soul and returned to his
teacher and said unto him, “Forgive me, O father, and dispose of me as thou wishest.”
And his teacher, a spiritual man, received him, and having asked God with tears He

opened the thoughts of Yared’s understanding, and he learned in one day the Books of

% eeANSS TI°VCTE 1% 123
27 o héd. NIACE NTAHS NATICE T hav 20 Ahh 419977 14 285-286
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the Old and the New Testaments; and then he was made a deacon. Now in those
2855

days
St. Yared is one of the giant scholars of the Ethiopian Orthodox Tewahedo church. He was
learning the same lesson for years, but was not able to succeed. However, after the turning point,
which we had discovered in the story, he was humble and very open to grasp knowledge. If it
was the external world that helped him to acquire the knowledge, it was the same external world
that was there for years when Yared could not succeed. It seems that as Socrates helped that
unlearned man to acquire knowledge, the worm here, also helped Yared.

Finally, Rennes Decartes also argues that there is perfection and justice in our mind, but these
cannot be found within this world. When we see something imperfect, we know the perfect form
of that thing even if its perfect form is nonexistent in this world. So, how did we know its
imperfection? Or, how did we know that it is imperfect? It is because there is knowledge of its

perfect form in our mind.*

1.1.3.2.Allegorical Interpretation

The type of interpretation that the Alexandrian school used to interpret the Bible was the
allegorical interpretation. It was firstly used by a Jewish scholar called Philo who existed both
before and after the birth of Christ, and used the allegorical method to interpret the Old
Testament books of the bible and some Jewish literature. He knew both Greek and Greek
philosophy and used to live in Alexandria. He tried to dig deep into the mysteries of the Old
Testament using a Platonic way of study. As a result, the Alexandrians became more familiar

with the Platonic philosophy and allegorical method of interpretation.

The word “Allegory” came from the Greek words “alla” and “agoreuo”, meaning “other” and

“proclaim”, respectively. It refers to a mystical or hidden meaning beyond the words that are

% Synaxarium, The Book of the Saints of the Ethiopian Orthodox Tewahedo Church; Translation
of Sir E. A. Wallis Budge; Printed by the Ethiopian Orthodox Tewahedo Debre Meheret St.
Michael Church Garland, TX USA; P 503

2 PEANES TPUCTT 1% 122-123
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seen clearly. The scholars of this interpretation, when interpreting texts, travel into a deep way in
their minds or meditate a lot to grasp the hidden meaning of the literal sentences. They leave or
go beyond the meanings that can be perceived through the sense organs. And so, we can see the

clear contribution of rationalism here.

Paul Tillic, a contemporary American philosopher and theologian, on his book that elaborates
Christian thought starting from the beginning to recent years, describes allegorical thinking

together with Origen’s teaching on meanings of scripture:

“The basic authority for Origen was Scripture. He introduced the famous distinction
between three meanings of the Scripture. (1) The somatic, literal or philological sense.
Everybody can understand the somatic sense (from Soma, meaning ‘body’); it is identical
with the literal historical meaning. (2) The psychic or moral sense. The moral sense
means the application of the biblical text to our situation, its existential application to our
selves. (3) The pneumatic or spiritual sense. It is understandable only to those who are
perfect, not in the moral sense but in the mystical sense. There are some cases in which
the biblical text has only a mystical meaning; then this coincides with the literal sense.
Ordinarily, however, the mystical sense has to be distinguished from the literal meaning.
The mystical sense is to be found through the allegorical method; this is a method of

finding the hidden meaning behind the texts.”!

1.2.School of Antioch and Empiricism

The city of Antioch was founded in the third century before Christ by Seleucus Nicator, one of
the heirs of Alexander the great. It was the third capital city of the Roman empire. Antioch was
under the administration of the Greeks and also the Romans, as a result, making the city to be the
center of the ancient Greek literature and wisdom and also Roman cultures. The Jews also used
to live in Antioch, in the boundary of their religion and culture. Antioch was also the first city to

accept Christians out of Jerusalem, with their new emerging culture. These Greek, Roman,

A History of Christian Thought, From Its Judaic and Hellenistic Origins to Existentialism; Paul Tillich; A Touchstone
Book Published by Simon and Schuster; P 57-58
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Jewish and Christian philosophies and cultures, together with the Semitic culture of the natives
made Antioch a multi cultural global center.?

The philosophers of Greek, the Politicians of Rome, the Rabbis of Judaism and the Apostles of
Christianity used to live and teach their thoughts in the city. These thoughts contributed to the
catechetical school of Antioch, which was founded by Lucian, who was a known scholar with his
both philosophical and biblical knowledge, but condemned later because of his teachings that

were against Christianity. He was also the teacher of the well known heretic priest Arius.*

The school of Antioch is best divided into three periods, the early school, the middle school and
the late school. The early School (170 — early fourth century) : The earliest author known of this
period is Theophilus of Antioch. Then there is a gap of a century and in the first half of the
fourth century there are three known Antiochene authors: the best known is Eusebius of Emesa;
other representatives are Acacius of Caesarea and Theodore bishop of Heraclea. The middle
School (350 - 433): This period includes at least three different generations: Diodorus of Tarsus,
which among his disciples, the best known are John Chrysostom and Theodore of Mopsuestia.
The main figure of the third generation was Nestorius, who has been condemned in 431 A.D.
The late School (after 433): After the Council of Ephesus (431), which is the church’s second
council by which Nestorius was condemned, the school of Antioch, lost its prestige.>* However,
after the Council of Chalcedon (451), the Antiochian school became the sole theological school
within Eastern and Western Christianity, where the Oriental Orthodox adopted the Alexandrian
School of Theology. Apparently only two later authors are known: Basil of Seleucia and

Gennadius of Constantinople.®

1.2.1.Empiricism and Literal Method of Interpretation

Literal interpretation is the method of interpretation that the school of Antioch used to apply in
order to study the bible. This method of interpretation has been contributed by empiricism.

Empiricists argue that the source of knowledge is the external world which is perceived by the

2 eAMaNdC oo 32 et 1R 219
33 .
Ibid;
** Cross, Frank Leslie; Livingstone, Elizabeth A., eds. (2005). “Antiochene theology”. The Oxford Dictionary of the
Christian Church; Oxford University Press. P. 79.
35 .
Ibid;
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sense organs. Every type of knowledge is grasped from the outside. If we take, for example,
colors, we cannot think of green, red, yellow, blue or any other color, within our mind, without
observing them from the outside world. Man, without observing the external world, is a white
paper — tabula rasa.

A mirror cannot reflect something that is not in front of it. The mind is just like a mirror, which
cannot show any knowledge within itself, unless it perceives something with the sense organs.

The English philosopher, an empiricist, John Locke said that the only thing that the mind does is
compiling and organizing the things perceived by the sense organs, and using them create or
invent something new, but not more than that. It cannot do anything without something
perceived. Lock says that if we can bring out knowledge only within our mind, without any use
of the external world, there would have been types of knowledge that the learned and the
unlearned, the baby and the adult, the civilized and the uncivilized reach and understand without
any difference.®’

Bernard Russell, another great philosopher, described this argument of John Locke, on his book
called ‘History of western Philosophy. “Locke” may be regarded as the founder of empiricism,
which is the doctrine that all our knowledge (with the possible exception of logic and
mathematics) is derived from experience. Accordingly the first book of Essay is concerned in
arguing, as against Plato, Descartes, and the scholastics, that there are no innate ideas or
principles. In the second book he sets to work to show, in detail, how experience gives rise to

various kinds of ideas. Having rejected innate ideas, he says:

“Let us then suppose the mind to be, as we say, white paper, void of all characters, without any
ideas; how comes it to be furnished? Whence comes it by that wast store, which the busy and
boundless fancy of man has painted on it with an almost endless variety? Whence has it all the
materials of reason and knowledge? To this | answere in one word, from experience: in that all

our knowledge is founded, and from that it ultimately derives itself.”*®

*PEANSS TPVCT: 1% 111-113
01 hoqv-
*History of Western Philosophy; Bernard Russell; Book II, Chap. I, sec.
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The other English philosopher, David Hume also argues that we cannot explain about colors to a
born — blind person and make him/ her understand. We also cannot do the same thing about
sound to a born — deaf person. They must have to perceive something from the external world to

understand.®

This empirical type of view is also observed on Ethiopian Orthodox Tewahedo Church’s
tradition of interpretation. For instance, when interpreting a verse in the book of Romans, chapter
10 verse 14, which is read as:-

“How then shall they call on him in whom they have not believed? and how shall they
believe in him of whom they have not heard? and how shall they hear without a

preacher?”
In interpreting this verse, the Ethiopian Tradition puts it as follows:-
“O0ch'k A6 LAMOL ATH ALh?°r Ok

YIC 17 ALTINT AL 9T BATTIAL (hhd) ANGhA M A0
A78Aao AN T AhKHA (LA PooT

MAHE: Ph?°r NHALNI°0-::

PANTDIN AL 9°F CIINFAL (htd) AANGHA LA A9 @ ATEAGTD:
N T AAMHA LA PtooTi

DAY SN0 HaANhr Acoo-::

PANT T @10 A28 9°7 BOao-FA: (dhd) AadG-hd LA ANTI°LPTPA
ATSANTTICT@- OA T AhchHAN LA oo TP -

How then shall they call on him in whom they have not believed?

¥ PEANES TI°VCT: 1% 114
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This is told for the gentiles as they haven’t believed at all, and not for the Israelites, as

they are believers, but acting as a non believer.
And how shall they believe in him of whom they have not heard?

This is also told for the gentiles as they haven’t heard of God, and not for the Israelites, as

they have heard of Him, but act as they haven’t.
And how shall they hear without a preacher?

This is again told for the gentiles as they haven’t been preached at all, and not for the

Israelites, as they have been preached, but act as haven’t been preached.”

Therefore, we can be sure that there is an empirical thought, which claims that knowledge of
God is perceived by hearing, seeing and the likes, in the church. This method of interpretation is
a direct interpretation of scriptures and does not go beyond the literal meaning of the words
written. It only discusses the front line meaning of passages and is not interested in mystical or
hidden meanings. Therefore it is clear that literal method of interpretation is methodologically
the contribution empiricism.

The literal method of interpretation and the Antiochean teaching has been followed by the
western world, while the east is mostly under the influence of the Alexandrian school. As the
literal interpretation is empirical and mostly focuses on the perceivable part of a study, it focuses
on the Historical Jesus — Manhood of Jesus — regarding Christology; and the western
Christianity, as a result of this, mainly focuses on the manhood of Christ and criticizes the

mystical tendency of the east. Let us see the following argument from Paul Tillic:-

“The west and the school of Antioch protested against this tendency in Alexandrian
theology. One of the first theologians of this school was Theodore of Mopsuestia. The
Antiochean school has definite characteristics which distinguish it from the school of
Alexandria, and which make this school the predecessor of the emphasis on the historical

Jesus in modern theology.
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(1) The school of Antioch had a strong philological interest and wanted an exact
interpretation and emphasis on the historical picture of Christ. In this way it
anticipated the historical criticism developed in the modern period.

(2) The school had a rational tendency — just as liberal theology also had — in the sense of
Alexandrian philosophy.

(3) The Antiochean theologians also had strong ethical personalistic — instead of mystical

— ontological — interests, just as Rome and the stoics had”**

Tillic, as a western Christian philosopher, believes that the literal method of Antioch together
with the political power of Rome, has saved the human picture of Jesus Christ.

“Antioch, in alliance with Rome, saved the human picture of Christ in its religious
significance. Without Antioch the church would probably have lost entirely the human
picture, and the historical consciousness of the West would not have been able to
develop.

“Antioch defended the church against the Monophysites for whom the human character
of Christ was swallowed up in divinity and who also gave rise numerous magical and
superstitious ideas. Thus, Antioch paved the way for the Christological emphasis of the
West.”*

But, this Alliance of Antioch and Rome did not take them to a victory over Alexandria, as the

author is concerned:-

“Thus we see here two allies: Rome, with her empirical, personal, and historical interest;
Antioch, having the same interest, but using it for philological studies and philosophical
considerations. This alliance of Rome and Antioch might have led perhaps to a full
victory of the Antiocheans over the Alexandrians. But this did not happen. For Rome had

more of a political than a theological interest. Rome was the great center of the Church

*L A History of Christian Thought, From its Judaic and Hellenistic Origins to Existentialism; Paul Tillich; A Touchstone
Book Published by Simon and Schuster; P 81
* Ibid; P 81-82
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and as such it did not want to surrender Christianity on account of a theological

formula.”*®

1.3. Criticism
As we have elaborated it in the above paragraphs, there are three theories, in epistemology,

regarding the source of knowledge. Two of these, Empiricism and Rationalism, have been
already discussed. The third one is Criticism.

Criticism is a theory in theory of knowledge that claims the source of knowledge is not only
the external world as the empiricists claim, or it is not only the mind as the rationalists
claim. But, both the external world and the mind are the sources of knowledge.* The
external world and the mind cooperate harmoniously to deliver us the knowledge that we

get.

Many philosophers have supported this theory, but the most influential in defending and
teaching the theory was Emmanuel Kant.*> He said that Knowledge is bringing together or
merging together the things or states that were separated apart, so that they can give one

type of sense.*®

For example, the following words cannot be knowledge by themselves:-
A. heat, separation, bodies

But if we say the following, it may be considered as knowledge: -
B. Heat separates bodies.

The first example (A) has three words. All heat, separation and bodies are perceived from
the external world. But, in the second example (B), we find the three words brought together
to give some sense. Here, we came to know that these words have relations, and their

togetherness gave us the knowledge that heat separates bodies. This act of merging the

* |bid; P 83-84
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words together is the function of the mind. The three things were found from the outside
world. When the mind found these words from the external environment, it used its natural

ability and merged them to give knowledge.*’

Yemane Gebremariam, a former philosophy instructor of the Ethiopian Church,
differentiates the above mentioned examples as Analysis and Synthesis.®A thing, from
which a new idea or lesson could not be found, cannot be considered as knowledge. For
instance calling a “circle” as a “round” does not add any knowledge. This type of
explanation is termed as analytic. Analysis is the elaboration and investigation of something
in relation to what it is and what it is made up of.

However, it is synthesis which formulates knowledge rather than analysis. Synthesis is not
like calling a “circle” as a “round”, but it is like defining a thing: “The earth is round”. This

type of elaboration adds knowledge.

WY heqo-
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CHAPTER TWO

2.THE INFLUENCE OF THE ALEXANDRIAN SCHOOL ON EOTC

In the first chapter, we have seen the historical backgrounds, methods of interpretation,
known scholars of the two schools together with the theory of sources of knowledge which
are rationalism, empiricism and criticism. In this chapter, we shall focus on the influence of

the school of Alexandria on the Ethiopian Orthodox Tewahedo Church.

2.1.Introduction of Christianity to Ethiopia

Knowledge of God has a long history in Ethiopia, which extends even before the
introduction of Christianity. Ethiopia accepted Judaism and made it the religion of the state
at about 1000 B.C. with the help of its known Queen of Sheba*’. Therefore, Ethiopian
Christianity has some elements of Judaism, which makes it a little different from other

Christianities.

The introduction of Christianity to the country was without a bloodshed and martyrdom.
This was because of its flow from top to bottom, administratively, or from the palace to the
laymen. During the process, a special role was played by the Alexandrian Coptic Church.
Athanasius, the greatest figure of ancient Christianity and Alexandria, ordained Frementius,
who migrated to Ethiopia with his brother Aedisius, as the first bishop of Ethiopia. History
states that the two youngsters came to Ethiopia following their relative Meropius, who was
a Greek philosopher, and who aimed to go to India, and was killed in the middle of the
journey leaving the two youngsters as captives to his killers, who then brought them to the

Ethiopian king, who then liked them.>®

“Frumentius who was already an Ethiopian citizen was given an order from the

49 History of the Ethiopian Orthodox Tewahedo Church; Part 1; Lule Melaku (Asst. Professor); Addis Ababa; 2008;
p.16
50 .

Ibid; pp 48-49
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monarch to travel to Alexandria, the Holy See of Saint Mark, to report the faith of the
Ethiopians. The Patriarchate of Alexandria in Egypt was the nearest Christian center to
nominate a bishop for the confirmation of the Church of Ethiopia. Since then the
Ethiopian Orthodox Tewahedo Church was under the Coptic Patriarchate of
Alexandria until 1958.”%

Here, simply by the use of the historical briefing, we can estimate that the Ethiopian
Orthodox Tewahedo Church’s theological philosophy is influenced by the Alexandrian
school of thought, and as its base had been the Judaistic practices, it can also be estimated
that Judaism has some influence on the theology and formulation of knowledge of the
Church.

2.2.Scholars and Their Teachings accepted from Alexandria

The Coptic church influenced the Ethiopian Orthodox Tewahedo Church administratively,
especially in the case of ordination of priests, which is one of the most important mysteries
in all orthodox churches. The Coptic Church shares many teachings and saints with the

Ethiopian church.®

From the patriarchs of ancient Christianity, the five patriarchs of Alexandria were very
influential, in terms of both scholastic activities and authority. These are Dioscoros,
Alexander, Athanasius, Cyril and Timothy.* From these patriarchs, the three are believed
to write three of the fourteen types of anaphora that the Ethiopian church uses.>* Athanasius
and Cyril are also believed to fight against the heretic teachings of two scholars, Arius and

Nestorius, who were disciples of the Antiochean school.*

As we have seen it in the previous chapter, the Antiochean school, as it is methodologically
related to empiricism, focuses on knowledge that is perceived by the sense organs. When

coming to the nature of Christ, the school firstly focuses on His Manhood, as it can be seen,

> Ibid; pp 50-51

*2 |bid; p 51
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heard and touched; then comes to the Godhead of Christ which cannot be perceived by the
sense organs. Arius, being an extremist from this school, neglected the Godhead of Christ
and said that he was a creature. He claimed that as a creation Son is not a self-existent eternal
being. He must have a beginning. According to Arius although the Son “born outside time...

prior to His generation He did not exist” and “there was a then when the Son was not”.>®

Athanasius who disagreed with this view and answered that the Father the Son and the Holy
Spirit are of the same essence, and Jesus Christ is perfect God and perfect man, had also took
the main initiative to the formulation of the orthodox creed”’, which made him to be called as
“The Nicene®® Champion of Orthodoxy”sg.

In another council, Nestorius, who was the fruit of the Antiochean school was condemned
because of his teaching that briefs that the one who was born from Virgin Mary, as all the
women give birth to a human, is a man, and Mary is called as Anthropotokos, which means
‘Man bearer’. The Alexandrian patriarch of the then time, Cyril, defended this teaching by
saying that Mary is a God bearer, ‘Theotokos’.®® This teaching of Cyril is clearly stated in the
Ethiopian Orthodox Tewahedo Church’s dogmatic books:-

“wONd, M. hoo Cht MASA APAR ALNG T4t @0k ANhooe hoo TR hT
LI OALT aopbt d4d WINA FONOT Ad AT PA ATHANDC HHPAE
P00 270 OLITAIC hoo Ght: MASA h9°An HAINA ONHPE A°AA Otk
QAL NVHOAAE LooCUt TrE Faatk AA H4d OhooH ikt 1h9°7
hoo &30 POt bk Fhlhh HDak @ASA+ ATHANGGC NLA @ON OALF
A1 aoFl APARE NCOPN HHEE Loo @) heTyt -

(Even if we say that she is the one who gave birth to God, don’t be skeptical putting in your

> Dogmatic Theology; Fr.Dr. Jossi Jacob, unpublished; p 36

> This creed has been stated in Chapter one, under the title “Rationalism and the Allegorical method of
Interpretation”

*% Nicaea was a city somewhere in Asia, where the first council in Church history was held, because of the debates
of heretic Arius and the Church, especially the Alexandrians.

> Ibid; p 37

O o4 NCAEET Fehi RPCIT PO BNHC A0v- PN AS av)C Fe ANNT 1% 25

L yemIRt AND-T PP AARFET YRO1RFT (ANHS NATICE? 04 104 A07 1982 %.9°F hS.A ANAE 1% 277
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hearts that the virgin gave birth to divinity which is separated to flesh. She gave birth to
God the Word, who is united with the body and soul. We do not say that She gave birth to
God, unless it is with the mystery of Miaphysis. Our belief, that says He became Man,
teaches us without doubt His Manhood, like us, since He was united with soul and body;
When She gave birth to Christ in a wonderful way, we believe the Virgin is Theotokos,

which means God bearer.)”

2.3.Faith, Reason and Knowledge
2.3.1. Faith and Reason

Some people think that faith and reason cannot be aligned together and faith within itself
does not have a place for reason. Even some consider religion or faith as a state of mental

illness, for it cannot be elaborated with the perspectives of reason.

“Faith cannot move mountains (though generations of children are solemnly told the
contrary and believe it). But is capable of driving people to such dangerous folly that

faith seems to me to quality as a kind of mental illness”®

Others also detach faith from reason with their own considerations and describe it as a
worthless debt that enslaved humanity by separating it apart from a very useful thing,
which is reason. These kinds of people think that people came to faith when they are in a
state of lack of the ability of reasoning. Such a writer once explained that faith is a useless
thing which became contagious among people as the result of absence of reason.®® These
types of arguments seem to be accurate unless one knows that faith and reason could go
together and make their intersections in many perspectives which can be elaborated in the
thoughts of the Ethiopian Church, which may be referred as influenced by the Alexandrian

school of thought.

A writer in the Church says that Faith is the basis for reason:

82 Richard Dawkins, The Selfish Gene, Oxford University Press, New York, 1998, p. 357
% Faith with Reason, p.25, Joseph R. Farinaccio; Bookspecs Publishing, Pennsville, New Jersey, 2002
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“Choon i oowlqk: A9 10 L. heon i -0 AR PO P9
ALLAYC:: A 9°79° 1IC hCINNTT ANPLT® A1 Ad: TN PP
Otaow/lt Cat 9A9°7 ootd (171247 hao 397 ATMoINT: O 5 D-9°
AdONTICAP £9°590 &I nHPH A1 P V9% oot DKL MR,
ao Py h&TNI* -

(Faith is the basis for reason. ...Reason by itself, does not contradict faith. There is
faith before we think of anything. That is, we use reason based on formerly formulated
worldview. Any rational conclusion cannot be out of the pre guess/hypothesis with
faith.)”

In reconciling the seemingly controversial thoughts of faith and reason the same writer

claims:-

“hao 1 AG AT PULMA- AMCET PAT®-9°: 1IC 77 (@ LU0k
D7 QA0 AAFLE ORMA aedPANTFD A@9° hadT  ooAfHk:
PoePC LIPSA: oo 7P AP9° PS hdMé AN@- HOM NP7 ACHT
aPFMMC  AS NA0 gom+b9®  C+P0R PA@ LCA 10 A9°rF
(1L29951) L29° 9°%6hs  A9°ANE ov1AT NF o Cu-akr VI
NGO Choon? APMamm ha@ ®L ATHaNNCT h9°LC @ (978
n?L3o+Pm L 183 oP®-: htOmad @L L7LOAM@M PS &3P0 NAA
N L729° 12919+ haMaNdC H1AM AL oo APTm -
NAMANNG  (hdMe) oL A® (FTLF)T hAoa oL ek P
PN -

(Reason and faith do not have a contradicting nature. However, If man does not
understand the relationship between them, it is obvious that they seem to be
contradicting and man detaches from truth. Reason is a capacity given from the

creator to man, but it is the duty of man to control it and use it properly. the source

64 T9aLN: PACPENARD- 11 aoAt avpLalP 4 (Vi 8087 TN ANLAT 1R 4-5
65 .
Ibid
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of faith (Religion), in its turn, is only the revelation of god. When we think of the
relationship between the two, it is shown that the direction of reason is from man to
God, from earth to heaven, from the known to the unknown, from the given to the
one which is going to be given. While in other words, as faith is one revealed from
God, it is seen that its direction is from God (Creator) to man (creation), from the

very high to the very low.)”

Therefore, these two do have their own ways which make them not to collide for a single
purpose. But further, they do have a cooperation point. When reason aims to discover the
wisdom in the heavens, it must cooperate with faith, the writer says. And since reason
cannot be separated with knowledge, whether it is earthly or heavenly, it is always there
with faith. By faith wisdom is revealed within the mind, and that wisdom exists with

reasoning. The revelation of wisdom, may not use the sense organs, it just needs faith.

“hao I ML AOAS (0L heHEFa) AT8LCNS PNAM@: dm-+1 IC
ATS.LCH YLTITT (avIAT) WAL oo hool 797 ®FL AOAS I
ANMVE:: hao 79 ANNTLPPM- LooG &40 ATE hHLE NAL DAA 9°2°m.C
GOP7 LLAT h1L715T IC oo HINCT v4A1G ooGLP  AdNT::
Y2995 TS  haoi® ACTHL214- Ahh (91¢ NLCH9° hH.e NAL ALAS
PAT@7 oMl Aao i AJAKR ALTADI°: 1IC 1T hooi® M4
AT ABLAYIC: AILMI  hooii hANSG  (hdm-+T) 971808 Moot
NGPC  N29.+CN 9°00G 182957 (FQa077) AAO-A  A9°Ah  AL+CAN
L5 L% -

(Faith (Revelation) should come down from above and take reason up to the very high
in order for reason to reach to the peak (to the highest) and to the better knowledge. It
is up to the clouds it can see that reason can know, if it seeks to know the mystery
beyond that, it should seek to cooperate with faith. ... Even if faith and reason

cooperate to reach the heavens, reason cannot unveil higher mysteries alone. But this

% 1bid
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does not mean that it is perished. Surprisingly, as reason is non-separable from mind
(knowledge), it would be there delivering faith (faithfulness) to the highest God, with

praise that is delivered with love.)”

All the explanations brief that faith and reason are not opposites of each other but have
cooperation. And it should be known that faith has been always stated to come first.

“aHHY $Lav hav FThav? OAI°H SHI°CY -

(He ordered us firstly to have faith and then to know)”

2.3.2. Knowledge

A passage in the epistle of the Apostle Paul to the Ephesians reveals something about what
knowledge is:

“Cease not to give thanks for you, making mention of you in my prayers; that the God of
our Lord Jesus Christ, the Father of glory, may give unto you the spirit of wisdom and

revelation in the knowledge of him.

The eyes of your understanding being enlightened; that ye may know what is the hope of
his calling, and what the riches of the glory of his inheritance in the saints,

And what is the exceeding greatness of his power to us-ward who believe, according to

the working of his mighty power.?®”

In describing this, we find the following narration:

‘Ot (@ NATAE APAE ALP NF 9.8 (PoLLHD) hLLAJY:
oM+ AGAP 087 W@ NAL L T1eI@P® 0L7IS hPATT L
LMD ooh&  LNPA - 087 WD ONhPATI® WOl oPd  AA
ML I Db NF oot 12757 (A7) LmePA: ... ATNaNhC

¥ FATLE T L8R AHIN
% Ephe. 1:16-19
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eChH hdm-...%0 -

(Knowledge is not something that is seen by the sense organs and understood
(grabbed). Knowledge has to go beyond the actual eye sees, to the unknown one, who
created the eye and the other sense organs. To go to the unknown place, beyond the

eye sees and the sense organs know, faith is required. ...God plays a roll.)”

This makes it different from the definition that science gives to knowledge, as it gives it a
boundary within this life.

“Secular Anthropology starts with defining a human person as merely a biological
organism with unique numerical identity and then worries itself how a person identity
can remain the same over time given environmental and envoluntary influences along

with ravages of disease and aging (Gnosiology: Barry Nenfeld, p.4)”

There is also an important interpretation in the Church about the verses in the Gospel of
Mathew, which shows that the source of knowledge is not from the flesh or the sense
organs but from God, who reveals it in our mind. The apostle peter here, showed Jesus that
he has the knowledge of who Jesus is; And Jesus spoke about the source of that
knowledge: “And Simon Peter answered and said, Thou art the Christ, the Son of the living
God. And Jesus answered and said unto him, blessed art thou, Simon Bar—Jona: for flesh and

blood hath not revealed it unto thee, but my Father which is in heaven.””

“Oh@h 0N9°27 %TCEOH LN a7 oat aCoth AL A7HaNC
Ahfd i Oh@r7h AMNA ALHO OLN NB6 A7 (W9°27 DAL G Ahao
anat ah Ho mL9°:: hA AN HNACD LA

If flesh and blood did not reveal it to Peter, then it is sure that he did not get that

knowledge from the external world through his perception. The knowledge is revealed

P onen: 17 6
® Mathew 16;16-17
T o7 P40 HATMAY @avd AL ACHPN: D4 1ML a0 18 211
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within him."

There are two types of knowledge according to the Ethiopian Orthodox Tewahedo Church.
These are “AA?°C MNL%GP - Knowledge of nature/essence” and “hAA9°C av74.AP -
Knowledge of Spirit”. The first is a type of knowledge that has been given when being
created. It is innate and is given at birth. It helps man to know what good is and what bad
is. This is totally the opposite of John Lock who said that man is like a white paper —
tabula rasa — when given birth.” The second is earned after properly using the first and

with prayer and good deeds.”*”

2.3.3.Is philosophizing or investigating forbidden in faith?

John Damascene, one of the greatest thinkers of the middle age of Greek Orthodoxy, and
an accepted scholar in the Ethiopian Church said that philosophy is the love of wisdom
and God is the real wisdom; therefore, loving God is the real philosophy.”® What he meant
to say here is that faith precedes knowledge and with faith, philosophy can be practiced in
the Church.

A believer is always encouraged to investigate and philosophize with faith. The one who
stopped investigating with his mind and discerning within his heart is considered as the
one who got offended away from faith. An ancient book in the Ethiopian Church, called
“tN?7.L - Telmid” that is named after the disciple of Alexandrian scholar Cyril clarifies

this as follows:

“AT0%0 NYL299F ATLPLET ... avAATU- 9°7 LIPSA? 189991 TNt
PAagvavl-aoCC a0y 1@ 70T CLGTLAT? OGO A7 avavhll AT8BANT

72 bid

73 See Chapter One

ik aodchel aoihivt: (WeIP av b AR LCAT 076 @ 19°0E): -Fd T4 A0 Hdwd
N-AD: 1% 139

’® There are also other terminologies for knowledge gained from revelation and through perception which would
be described in chapter three.

7% St. John Damascene writings, 1958, p.11
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ASOPI° TATPATU? DY 9°7 LLGTIA? X hE ATLMLET-U- oo
LNm9° NASTH HI& AA® Pov87 PN oottt ATETT A UA N
FHUIEFT U e (15 AT, 3:15)T 4720059 haG 71 ovhhd 042795 T
Phoo NSC ANCET +He-S%T19° NAA (G2 14:11): NAPCLD FA
N7ao0i+ NhAS hovool-ooCS OAN hoIEPA  (h1oP) A7 T0Shi
At -

(For those of you opposing us in faith ... what is your answer? Does it save you to say
that faith i1s believing without investigation? Or, do you say that you don’t know how
to be back? What saves you from this? The book says be ready always to give an answer
to every man that asketh you a reason of the hope that is in you with meekness and fear (1%
pet. 3:15); and again, among you him that is weak in the faith receive ye and help him
(Rom. 14:1). Taking the words of the apostle as a reason, we don’t want you to get

offended from investigating in your thoughts and discerning (knowing) in mind.)”

The book asks why it is said that a belief should be carried on without investigation. With
this action, meaning having faith without investigation, no one could get happy except the

one who is of weak heart and lost his/her mind.

“A% DANPT ooXhES NhLOT £ av9°Vi-T AA@T AANN4S DAL
ncotn 29o07 AL N9900F o011 2 IRT Novdovy PG
427 (fPao. nLLAVTF@® ¢NH oohe-S OPL: 1291917 A%1PS+HS
NA  ACAY®  Novaol.aoC (0 1w¥  O(artaY) hoeiCS  hivao~Fo-
NLLAVT® N +L&T: ATT80  tovld9°la At 01T
CPIVTF@®IS AICHT LI5T@7 h@oP? O 9°7 PAgoaol.aoC Yooy £10A
LOAN? (AT LLA hoo CHNYA 127915 HAINA h7) GHwh 200
AN h&hooG AR°CE- hmd. A@- NPC 779° L0 hBNT9°:78 -

(We understand from the books of the fathers and from the scholars who are still in

T AT I8 R KN
8 4y, nety-
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life, and from the pain and sufferings they faced when they cooperate for truth and
stand by the Faith blessed in believing in faith in Jesus Christ, and praised in having
trust in the incarnation; and also from their exile from their Holy Sees and authorities
for shaping the Faith and investigating (digging deep) about her. Hence, if we
understand what they had faced and what they had encountered for they had been
investigating and had found the truth, why is it said that one should believe without
investigating? No one rejoices with this act except that whose discernment is weakened

and whose mind is lost.)”

The following narration also tells us that in faith or religion, investigation comes after
belief.

“Y295 1 FPNAD (h91@°) CULEDET AIE h@P® COLPONT ®LTI°
PO9LI° T hBLAYC:  hhoo'G  hbeNA-T (VLA 77 A%TOPS 06
AaoaoCaoC 2AMT oo LFAA: ‘A+POA-T U-A 77 Nhaoe AL LI
ARICH CATANNG AET L NI& AN ANF@:  AICH9°
NAMANDC +@OAS ATE he9® @LI° h) L9 hANTONSIY A18A
(Pch. 1:13):1 $80 A@A09° UAT? CaTMahC AE 079076 (0P
LYY ATLrE.. (hde. 4:13) 09901 “9avy hIOF 04T AL P
ANLLLA: P&N HTENI° ‘AFN A7 ICHPN CATMLANIG AS AL PV
AT*ISA h@PSAY LA ParAON® AHLY INC (Pch. 6:69):7° —

(Faith is something that is first accepted (believed) and then known and not vice versa.
Once after believing and accepting it, it is possible to gain power/authority to know
and investigate. ‘But as many as received him, to them he gave power to become the sons
of God, even to them that believe on his name; Which were born, not of blood, nor of the
will of the flesh, nor of the will of man, but of God.” (Jn. 1:12-13). St. Paul also described
that faith precedes knowledge, by saying ‘Till we all come in the unity of the faith, and
of the knowledge of the Son of God’ (Eph. 4:13). And this was why St. Peter also

2 OCT AT (47)F PFIPUCT YLIITH avU(L97 2012 9907 AIONHE OFIPT AAZTT, @1UNL $4AT 10t KIATIT
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answered ‘And we believe and are sure that thou art that Christ, the Son of the living God’
(Jn. 6:69).)”

This is also witnessed by Cyril:

“For they say they believe and know, joining both together. For one must both believe
and understand .... But putting faith first, then they bring in knowledge ..., as written,
if you not believe, neither shall ye understand (Isa. 7:9). For simple faith having been
fore-told in us, as a kind of foundation, knowledge is afterwards built up upon it by
degrees (Eph. 4:13)”80.

We can see how investigation is very important in the following passage. God created the
angels and hid Himself from them. This was because He wanted them to investigate who

they are, from where they came from and who created them.

“pF aoARRTT 11 oofT o1 02C ACT 4TC Hwod-To:: OhCE
LbP AL T ACIMCP (ATINLGT)E NAGEII® (MALATII®) AATII LA
dOAANTI® hAI°C ANT@G tovl.ovd:: ‘RI°h@-k: aolAt: @ovt LMl
AN AN CANT @7Lae A0 - DO ooA13? 210 4MLT? nE-ATT
(N&-ATF) +HAmMCT LWT? @80 hdA (FTTY/HLMCT)? MA@ S.2NA07
nU-a- AAST (ANAM) ATCT INCS ®L AL (LLL LI°X A L 7T
N.£e U hNFT PT AP: ... ‘A% AMCHT U ANT@®:: AT FFT7
£t ANLMCST @ ... LTLY ANPTY Afb® -

(God created the angels classifying them in hundred families and ten cities, and hid
himself. This is to show that his nature is abstract and that he is not found until he is
searched (needed). For they have mind, the angels investigated; ‘Where have we come
from? Who created us? Have we created ourselves by ourselves? Or, have we been
found from another?’ For He has created the devil at the highest level, he found

nothing when he saw above him and saw all when he looked below him; ... ‘I created

8 cyril, Jo.6:69, Pussy, 1.455
B o7A P84z TS FCATLDE avPLgoi 1 131
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you’ he said. ... “We have not created those under us..... Create and show us’ they

answered.)”

Here, we can ask some important questions: How did they used to investigate or
philosophize while they are the first creature and where there are no more creatures which
are yet to be created within the coming five days? It is certain that the investigation is
within their minds as there is no enough creation to be perceived. Therefore, those who
were blessed to know God are those who investigated within their hearts, without any
empirical action and exposed the knowledge of God from their mind.

The next sentence clarifies how investigation is very important in faith. Those who did not
care to investigate or those who ignored to know who they are and from where they came,

have perished.
“4Qavl-0v4. PP4. (a0ARRT) NAPC PCHPA:T —
(Those (angels) who had not been investigating have been lost in the air)”

2.4.Method of Theology - Apophatism

The east and west, as we have seen it in the previous chapter, do not follow the same
approach in theology. The west is cataphatic while the east is apophatic in approach. Let

us see what we mean by these words.

2.4.1. Cataphatic approach
Thomas Aquinas (1225-1274), an Italian scholastic philosopher and theologian of 13"

century prepared a more cataphatic and academic platform for the western theology. Thus the
medieval western theology became an intellectual and philosophical exercise stand far from the
pastoral tasks of the Church.®® Hans Kung®, a catholic theologian of 20" century comments on

Aquinas’ theology and its method:

& Fr. Dr. Jossi Jacob, Comparative Theology, unpublished, p.4
# Hans Kiing was a very radical Swiss Catholic Theologian of 20" century.
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“Thomas Aquinas’ theology, unlike more contemplative monastic theology of the
church fathers and still that of Augustine, is quite essentially a rational university
theology, composed by professors in the schools, and proposed basically not for the
people and pastoral care, but for students and colleagues in theology. All the works of
Aquinas are thoroughly sealed with scholastic approach to learning. They are all fully
composed in Latin, all are very clear, compact, concise, and dense but impersonal and
monotone. Because their approach is consistently analectic with sundry divisions and
subdivisions and subdivisions, with edged definitions of concepts, and formal
distinctions, with objections and answers with all the means of grammar, dialectic and
controversies and with deep theological acumen. There is colossal use of highly
developed and often over developed scholastic skill. With this style, Thomas created a
new Philosophical and theological synthesis for the new time, brilliant, constructed with
methodological rigour and academic mastery, of an exceptional unity. He paved the
rational basis for theology by highlighting the use of reason in theology. This was his

hermeneutical and methodological foundation”®®.

The whole of the western theological world continued to be in the Thomistic legacy until the
emergence of Protestantism. Protestantism emerged as a breakthrough in the milieu of legalistic
mediaeval theology of the Catholic Church. The movement of reformation in the Catholic
Church has successfully identified some of the problems of then Catholic Church, but
pathetically failed in introducing a balanced approach to rectify the serious issues in the

theological standpoint of the western theological world.®

The cataphatic approach is also known as positive or affirmative theology. The Cataphatic way
tries to define the theological truths using logical and rational theories. Reason plays greater role
than the scriptural guidelines in theologization in the cataphatic approach. It tries to define the
divine self-revelation using human language and knowledge and to affirm the definitions and
ideas as if they are perfect conclusions on theological affairs. Such a trend prevents the

understanding of theology as an enquiry everlasting. It will rather end up in conclusions within

® Hans Kiing, Great Christian Thinkers (London 1994) 107.
86 .
Fr.Dr. Jossi Jacob, p.5
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the limits of human intelligence and reasoning capacity. It also tries to get answer for every

questions regarding theology. It is rather speculative and philosophical than spiritual and

mystical.®’

2.4.2.The Appophatic Approach

It is the theological methodology of the Eastern ecclesiastical tradition. This approach is also
called negative theology. The basic principle behind this approach is that the divine mysteries
are beyond human perception and we cannot make definitions or theories regarding it. It
explains the faith in a mystical way and makes a series of negations while learning theology.

The Ethiopian Orthodox Tewahedo Church, as a church found in the eastern section, has an
appophatic approach in theology. Let us take some examples from the Church’s writings, that
focus on the birth of God the Son from God the Father, which is considered as a mystery
beyond investigation, analysis, definition (cataphatism) or logic:-

“NooaC INC HALTTIC ®AL T b Nk AT ®ALhN ANS 630
AaohPM PhI°C ALA Hhoe AR @-A+5® - (This birth occurred in a great mystery

which is beyond words or investigation. Human mind cannot know how His birth is.) ”

“OALEN ADAL A%hNl NAL LN OALThUN +SICE hhae av AP
@ak AN P Adae A AR AL IR Lh @A LLAL
L w2 (artav-:2 - (The birth of the Son from the Father is not possible to be
investigated or told. Since it is beyond investigation and it is impossible for the tangible

one to know and investigate the abstract, One cannot be able to investigate His business.)”

“Alrov S ThUAT SAI9°C Hhoo +@OAL OAL A9°hAN OhIU- Thoo? @70
Alae $A TOAL h9°hAN HAHA 122 - (How is it possible for us to know how

the Son is begotten from the Father? Let us simply believe and know that the Word is

¥ Ibid

8 ye, k. HEAFPAT 105:8:1 1% 4751
8 ye, A0 HY. 13:117 1% 40

% |bid
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begotten from the Father without saying how?)”

“(&TIN) ATl HAA 122 hoe @at PA AN - ((The Virgin) believed
without any doubt that He is the Word of the Father.)”

“HABTTIC ALA A9°RU-P - (His birth from Him is non investigative.)”

“ABT A TIRC hrde ML RSO EONAT P PA% - (How s it possible
to know the mystery of becoming Man of the word of the Father who do not have an elder

or a younger.)”

These examples also give us a witness that there is knowledge which is beyond the perception
of our sense organs. The birth of the Son from Virgin Mary is also expressed as being beyond

understanding.

Once up on a time, the apostles asked Mary, how she did give birth to God. As She started
telling them, an angel came suddenly and everybody fell except Mary because of his frightening
appearance. This is because they were not matured enough to know the mystery of the birth of
Christ from her, as She is.%* However, how she learned it was still hidden, as it is not by

perception of the senses.

Even if this Mystery has been revealed to some extent to Virgin Mary, but not to any other

creature, it is again beyond any creature:-

“OnSHNUN MATE N7k +PhL& A 11 Alao @AatO aoAONT A6 - DAHLY
(PaoAD G P HONAT) HPhE AT P17 ALOAY°: A7 hooh NAL

106

(Therefore the unity (of divinity and flesh) is not asked ‘how did it happen’, for it is beyond

Tye. al. Hats.: 28:20F 14 86::

2 4@, AN Had. 54:10F 1% 177:

B ye. AN HE. 79:76%F 14 331::

“ w80 TICLIS PA/N. TICLI° NG TCATLE T Ih PavAhGt 90+T1P SCE T 1983 9.9°.¢
AS0 ANNE 2R 76-77

PATLE (L&A ATVIN)T IR 244
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how?)”

“Oaeih, SThuN SOAL ATPhHE T h9°An PA °0A /29 Hhoe HrE hY
ONAZ°AN H7E thad-r:: . Adeo AMICANL OATICLI® aTHATT hohnvdeoo-
Stk AN Bak OASE O@-AkL ANAE TONAE 2 @Ochrk dhbaos 1ICao-
NA7PA GA7 A LNAST AATH.AaNCH° -

(How is it possible to describe the unity of God the Word and flesh; How is it possible
to say ‘it happened this way’? ... For Gabriel and for our Lady, Mary, for She is His
Mother and for he is the one who is telling the good news of God becoming Man, they
even could not investigate it... but they concluded their conversation by saying ‘there

is nothing impossible for God’)”

2.5. Allegorical Interpretation

As we have seen it clearly in the previous chapter, the allegorical method of interpretation
is a typical Alexandrian method of interpretation. The Ethiopian Orthodox Tewahedo
Church uses this method throughout its interpretations of the bible, besides the literal
Antiochean method.” In using allegory, it is clear that the interpretations given by the
scholars are not perceived by the sense organs. For example, if we take the story of the
Ark of Noah and the people who were there at the time, in the book of Genesis®, firstly
keeping the historical interpretation in mind, we find the following interpretation using the

allegorical method:-

“v. aoChN AN ATMMNaNICET £ 0O PASPT NAFT ND-6R,
NS COTAY NAA 9°Ah::

A. aoChNl PhooNFT7: 41 13 NPT A+ Naoo0JT7 PN hA57

E amwidut ANGT 1% 154
T AR E ACPLAN TPHE o NCHELT Fén ALt ACHTh Ahh AF 9.9°. (2000)F 1% 204
% Gen. 8:19-20
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Lav' 174 AT NAooLFT7 PN hG7 LA I°AN:

. aoChNl Lo 1 37 NPT LAT P4 P HPPY7: N4 LA
L3P HADI® I°AN::

ao, aoChfl LTI 9°AAT 499 bFOE PToo-7 YO SN oo 7P
T+ 020 O9° 106

w. ooChfl PO ACNELT 19 MHON P9°hansT 20T AT oo 7P Ot
nCOELe? 20T AN GG

L. aoChl O IR S99 AEE Pov-g7 PAAT PO AeA oo P el
T7h ACOT0 NPT @ $F Poottik PAN 1@ -

(A.The Ark is the symbol of the Power of God; Noah and his family are the symbols
of the righteous people of the Old Testament; those who were outside are the

symbols of the sinners of the Old Testament.

(B. The Ark is the symbol of our Lady; Noah of the Lord; Those who were at the right
are symbols for those who believe in the covenant of our Lady; and those on the

left for those who did not believe in the covenant of our Lady.

(C. The Ark is the symbol of the Cross; and Noah of the Lord. Those on the right are
symbols for the right side malefactor; and those on the left for the malefactor on the
left side.

(D.The Ark is the symbol for Baptism and Noah and his family for those who got
baptized; The Ark’s three partitions for baptism is undergone in the name of the

Trinity.

(E. The Ark is a symbol for the Church and Noah and his family for the believers and
the three parts of the Ark for the Church’s three parts of service.

 PAORE ACRENA HPhE (L hCOEET Féh ALt hCath Adh ZF 4.9°. (2000) 1% 204-205
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(F. The Ark is a symbol for resurrection and Noah and his family for death; and its
three parts for Christ has risen from death in the third day.)”

2.6.Existence of God witnessed by Rational Thought

In the teachings of the Ethiopian Orthodox Tewahedo Church, the existence of God is
proved in different arguments. Two of these arguments that show knowledge of existence
of God is proved without the use of the perception of the sense organs, are seen in the

following examples:-

2.6.1.Witness of the ‘Nous’1% (?chA.S °0ACTT)

The nous (¢hA.9) is an ethical part found in the nature of man. To describe it more in an
example, the eye can know what is good and what is evil by seeing things. Just like the
eye, the nous (¢hA.9) knows what is good and what is evil, with its natural ability and

without any perception of the senses.'%*

The book of Maccabees, which is accepted in the Ethiopian Church, and not known in
most churches witnesses the above consciousness in the following speech of a king, who
did not know the laws of God, but came to understand it because of the reproach of his
nous, for he has brought suffering to the Jews and robbed treasures from their temple,

which was considered as a right act of conquering by his time.

“OANY QAZ9AET U-d mCP h92STE ATPAST APM4S ANLY® APLYIM
10 NANT Hooh (M9° TFCS +H®8E CINCh-T A% A9°F AUT AT8.0
PO AP BIPt QLAY % 40T MNCPU-F LH NALSAAI® CLAI N7
NLA “ngoh CooCh: ¢0$73S POCET 09PT PONLU-TS PLU-5
AHNI® A784E FAHH CO-TAAGh-T £A 9°79° 9°n2e 1 'INC: &V AU7
oL VICS N3+ Cooq®t+ LA MOTF  £IMov N4A°hT (LA
ATV ACIME 77519 -

1% Not to call it mind. As ‘mind’ seems to feet ‘hAZ°C, I called ‘chA.G’ as ‘nous’.
Loyt avAnE NGt T0E TICPIOT 2005 G907 1% 16
192 15 a9, 6110413
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So he called in all his friends and said to them: ‘Sleep has departed from my eyes, and
my heart sinks from anxiety. | said to myself: Into what tribulation have | come, and in
what floods of sorrow am I now! Yet I was kindly and beloved in my rule.” But I now
recall the evils I did in Jerusalem, when | carried away all the vessels of silver and gold
that were in it, and for no cause gave orders that the inhabitants of Judah be destroyed.
I know that this is why these evils have overtaken me; and now | am dying, in bitter

grief, in a foreign land.'%*”

The king did not learn what he did was wrong, from the laws he learned and knew using his
sense organs, but from his innate nature. This witness is considered as a witness of the
existence of God, for He is believed to put this feeling in our nature. This type of
knowledge of the evil and good, can be found in any person whether he is blind or not, deaf
or able to hear, dumb or speaking, or with or without any sense.

Verses in the book of Romans have been interpreted in the same way, in the Church:

“achHN'. AA AdNao- K7 Lw(CO- Aeav- h1 OPh?r A~ao- AN Poav-::
@L1MN¢ HNch7lov-:: @PLAR ML h? ATH Xh% @hat @01 Aloo-:
DL TOMP A9°MCav-i: MPCAhMNhIar- ANao-i L PAP-gp-::

For when the Gentiles, which have not the law, do by nature the things contained in the
law, these, having not the law, are a law unto themselves: Which shew the work of the

105

law written in their hearts™>, their conscience also bearing witness, and their thoughts

the mean while accusing or else excusing one another;”

2.6.2.Natural Leaning of Man (PON@- AE ¢14TC H7A)

In his nature man is a dependent being. Even if he fulfils all his previous wishes he tends to

wish for another. This shows that he is always vacuous and needs a helper by which he

1% https://bible.usccb.org/bible/lmaccabees/6 - (last retrieved - July 20, 2022)

0P80 Am-Aen aoR WG H0- DY FCATOE TP WA 91918 (HE 1988 9.9°.F ASD ANNE
1% 32-33

1% This ‘heart’ is the same contextually with the word | used - ‘nous’, here.
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depends on, in order for his openings to be filled.'*

“AHVI° 10 PAES  APT  A9°AR ATRILLNLAITM®  TLTETo-
ANILLRTD  999°An  OLATS  h9°An? O 9l0d A NSTFo-
A3 OP WA PTLA Ah® KA TI9°AR PEaviot: &N
A@-0°09° LV htaoAnt (1A £8P A7 A9°AN AMFOPTo-::
hP.17:22-32:: hHWI® IC NFeh LA A%IART P918C HO A72AN
GoP LOLAIAN:TT -

This is why the people of Athens, after being forced by their own nature, that they
need a god, when they needed to worship and did not have the right knowledge
about God, they started worshiping after they wrote by saying ‘For the unknown
God’; After seeing this, St. Paul let them know who they called the ‘unknown’ God.
Act. 17:22-32:: With this sense, it should be known that there is no crowd in history

that lives without gods™

The act of the people of Athens shows that their heart just told them to worship, without

being moved by any external factor.

So far, we have seen how the Alexandrian school of thought and rational source of
knowledge contributed to the theology of the Ethiopian Orthodox Tewahedo Church. Now,

in the next chapter, we shall see how the school of Antioch influenced the Church.

106 pipgoy ot YRMIGH ava(1L0% 1% 32

197 1bid; P. 32
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CHAPTER THREE

3.THE INFLUENCE OF THE ANTIOCHEAN SCHOOL ON EOTC

We have situated the debate in chapter one and seen the influence of the school of
Alexandria on the Ethiopian Orthodox Tewahedo Church, in chapter two. Here, the main
concern of this chapter, in this thesis, is to show the influence of the school of Antioch in
the Ethiopian Orthodox Tewahedo Church. As the school of Antioch is one of the most
influential schools of early Christianity, and as it is the place where many known scholars
have been flourished in, its influences in EOTC and other churches is very great.'®® Here,
we will narrow the theme to concepts related to theory of knowledge. Therefore,
contributions related to empiricism and perceivable knowledge in the church would be the

typical concern of this chapter.

To elaborate the ideas, we will select some themes from the Ethiopian Orthodox Tewahedo
Church and try to show the Antiochean and Empirical elements within the concepts they

carry in.

The influence of the Anthiochean thought and the contribution of the method of empiricism
on the Ethiopian Orthodox Tewahedo church is clearly visible as we shall observe it in the
coming pages of this chapter. Empirical method of interpretation, especially describing the
existence of God using the creation is a very known method. The phrase “A“?H.ANdC

NG 1'4-1” which means “God ... by His creation” is a title of most scholars or books that

d 109

tell the dogma of the existence of God~, as we may clarify it later.

As that of the Alexandrian scholars, the Antiochean scholars have also contributed a lot in
the formation of the theology of the Ethiopian Orthodox Tewahedo Church. From these

scholars, St. John Chrysostom is the one who is repeatedly mentioned in the books of

8o ACOLLT Féh NGAI° avglnt A0 AICICTNE 1978 4.9°.F 14, 70-80
19 ke bgeE R I R
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interpretation and in aspects of shaping one’s life, for example, with reproach*™.

In ancient and medieval times of the church’s history, we can find that many books have
also been translated from Arabic to Ge’ez, which is the church’s official and ancient
language of worship. From such Arabic books, we can find that many came from Syria,
where its capital city, Antioch, is the center of academics and theology, the school of
Antioch being the center for the whole process.™!

Even if it is clear that the administrative relationship between the Ethiopian Orthodox
Tewahedo Church and the Syrian Orthodox Church is not as historical and very close as
that of the Church’s direct administrative relationship with the Coptic Orthodox Church, we
do not have to expect the same thing in scholastics and teachings. To elaborate more, the
Ethiopian church’s direct relationship, as stated in chapter two, helped her to bring more
books from Alexandria. The import of more books and religious leaders from Alexandria,
helped the the Alexandrian influence to be vast on the method of interpretation in EOTC.
The Syrian/Antiochen church also had such an influence as that of the Coptic Church. This
is due to the nine saints who brought many books to Ethiopia and due to the method of
interpretation commonly used by Ethiopians and Syrians, i.e., Typological method of

interpretation.**?'*

These above mentioned arguments are proved here, in this chapter, where the influence of
the School of Antioch is tangibly expressed and sources of knowledge of the mysteries of
God are described as empirical, by which the use of the perception of the sense organs is

huge.

3.1.The Method of Interpretation - “A7£9° 3"

“WTLI° A means “One More”. The Ethiopian method of interpretation of scriptures could

0 kAR @LCAT HP SO ChiN AOCP

" ehCRE ACHLAN HPHE Mo ACHLELT Fen DALA nCHPO Adh AF 9.9°. (2000)F 7% 194-
195

12 As the Alexandrian Church had a direct relationship administratively with the Ethiopian Orthodox Tewahedo
Church, the Syrian Church also had a direct administrative relationship with the Indian Orthodox Churches. $014Y
T (TINTE--£F) aonTy TR
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go up to thirteen meanings, for a single verse, using this word — A7£9° - One more. For
such an elaboration this method of interpretation uses two words. But it is not known which
word is for literal interpretation and which one is for allegorical interpretation:

“DAeX e M ACHELT PaTe9°d F9°VCT O P8AT  avAha 7
ATINE-C T PTLEINTA VAT PAT Ah:: RICHI® TCH7G ¢hé ST
YIC 17 CTE® A1mA FCAURT CFE®9° ARTILICF FCATL WILTL.MPIC
@A PATC: UA9° MU L1160 BUT ATE PACICE D #5850 avRhe
AR L FCA9D? AmPI°: CTaH PE&N oA AT FhdT LmboIA'™ -

There are two words in the Ethiopian Church’s “Andimta” school that are used to
explain holy books. These are ‘Tirguame’ and ‘Fikare’. But there is no decision for
which is used for literal interpretation and which is for allegorical interpretation. All
is spoken for all. However, the Amharic holy book uses ‘Tirguame’ while the Ge’ez

holy book uses ‘Fikare’.”

To see the meaning of a text in the Andimta, let us take one example from the verses in the
bible and let it be the text with most numbers of Andimta (13). It is in the sixth chapter of
the book of Revelation, which is read as follows: “@Cah.n- GU- L®OA 4.LN A0S
MOHLAOT POt LAT0 OOUNL AnAA:: DO~ hoo £776F ®T°0 - And | saw,
and behold a white horse: and he that sat on him had a bow; and a crown was given unto him:

and he went forth conquering, and to conquer.”*

Here, the verse has been interpreted 13 times in the Andimta and the word “4.400 A0%5 -
white horse” has been stated as the symbol of many things. For example, in the first
Andimta the horse is the time of the false messiah. Its whiteness is the symbol of the
happiness of the Jews. In the third Andimta the horse is the symbol of the sun and its
bightness is symbolized by the whiteness. And in the coming interpretations of the same

word in the Andimta, the horse becomes Adam and its whiteness the purity of Adam. It

YeAeR e ACPRLAN HPHL W ACHLEET Fén DALt ACHPN Adh AF 9.9°. (2000)F 1% 174
B g0t h8AT wahkT 2007 9.9°. T 71X 385-387
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again, symbolizes the age of the fathers, Augustus Ceasar, Tiberius Ceasar and some
others. As the horse is stated as conquering and victorious in the verse, Augustus Ceasar is
symbolized by him as victorious because of the birth of Christ in his reign. Similarly, the
Crucifixion of Christ for a victory over death and Satan and for the salvation of the world
has occurred in the ruling time of Tiberius Ceasar.''®

A question may be raised here. If the horse is the false Messiah for one interpreter and the
sun for the other and Adam, Augustus, Tiberius and some more for some others, isn’t the
truth subjective? No, it is not. The horse symbolizes the false Messiah, without losing being
a symbol of the others. It is at the same time the symbol of all for all scholars. And for now,
there are 13 different Andimta interpretations for it, but for the future, there may be a
revelation for the 14™ and 15" and more. This is why the church’s scholars say that the
word of God is new everyday. Interpretations might seem controversial and subjective but
they are not and are in a line with the church’s truth. “&MAAN (LA~ ALMAI” - Does it
contradict? No, it does not” is a known phrase that the Andimta uses to show the seemingly
controversial and subjective verses do not contradict each other and are connected to a one

objective truth.

3.1.1.The Upper House and the Lower House

There are two types of interpretations in the Ethiopian Andimta tradition. These are “A%
M- and “~F (L7, meaning, the “Upper House” and the “Lower House”, respectively.
Both of these interpretation houses are found by the known Andimta scholar Esdros
(around 1716 Eth.Cal.). The scholar was the then master of the Andimta school. Many
great scholars were taught by and graduated from him. Then one day, after being the master
of the school for many years, he went to the islands of lake Tana, to search for more

knowledge from books**’.

There, he read over 300 books and advanced his knowledge of Andimta. He then went to

his school and called his former students, which were already masters of other schools by

18 hid;
7 bid; 194-195
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then, so that they could share the new knowledge. Most of them came back to him and
enjoyed the new expressions, while some refused by saying “7ch'1h A d®OALT
A9°Hoo I~ - We were not born from adultery”, considering the new knowledge as

adultery™®.

Therefore, the new school which was found after the scholar read those books and called
his former students was named as the Lower House, while the school of those who kept the
former type of interpretation was named as the Upper House. However, there is no
significant difference between the teachings of the schools, except that the Lower House

adds more examples and clarifications to the known interpretation.*

For instance, on the question “Why does God made the Gospel writers four? And not three
or five?” the Lower House explains fourteen examples, as a reason, by which each example
has a fourfold thing. However, the Upper House, does not use these examples. There is also
a story on the arguments and debates of these schools, by which, once, a scholar of the
Upper House came to his house, saw four bar salts in a corner. He then suddenly called his
wife and said “Please hide those four bar salts, if they get exposed to the eyes of the Lower

House scholars, they would have been lost™?.

We may understand at least two things, from all these narrations. Firstly, the knowledge
that became the reason for the formation of the latter school was perceived by the sense
organs, empirically. The tirelessness of the scholar Esdros, to read more than three hundred
books, and grab something clearly witnesses it. Secondly, the Lower House of Andimta
interpretation is known for its empirical analysis, as it is clearly told that everything, for
example the bar salt, that the scholars of this school see is added on their knowledge of

Andimta. They add knowledge by perceiving through the sense organs.

Additionally, adultery is initiated by seeing or encountering others. The refusal of the

Upper House scholars to come and learn the new perceived knowledge was expressed as

18 |hid; PP 194-195
9 hig;
129 bid;
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adultery, as it was gained because of Esdros’s encounter of more books, other than those
which were revealed to the former scholars, within their minds. It seems that the former
knowledge was considered as a wife by whom all the scholars of Esdros were born from
him (as husband) and that former knowledge (as wife). When he went and brought the later
knowledge, while keeping the first, the upper house scholars symbolized it as cheating on a
wife and go to another woman. Therefore symbolizing those who were born from the
combined knowledge as children of adultery, they said that they were not born from
adultery.

However, it should be known that all Andimta students now learn interpretations of both
houses. This is because the thirst of knowledge. A disciple of either of the Upper or Lower
houses, when finishing his part of study in his school, used to go to the other school and
listen to how the scripture used to be interpreted. This helped to the oneness of the houses
and the development of Andimta interpretation. History also witnesses that a master named
Aleka Weldeab, a multilingual scholar, after reading six hundred more books, he

redesigned the Andimta books and added more interpretations to them.*?

3.2.Revelation and Interpretation

We can say that revelation is a communication between God, the absolute infinite Person and
human beings limited and finite persons. In the process of revelation the infinite person God
came down and used finite things, language and methods of communication to make the
revelation real and fruitful. The revelation becomes fruitful and meaningful when it
communicates the idea of God to the limited capacity of humanity. As one human person can
be known through his words and deeds, God also reveals His self through the words and deeds

while being both transcendent and immanent.*?

“Revelation is the basis and content of Christian faith. Apart from God’s self revelation
there would be no knowledge of God and no Christian faith. In other words we can say,

what God has revealed about himself constitute the content of our knowledge and faith.

1 Ibid;
122 Dogmatic Theology; P 11
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The 'revelation'’ refers to both the act of revealing and the content of what is revealed.”*?

Revelation is through nature and scripture. Ephrem the Syrian claims that nature (universe) and
Scripture are two great fountains of revelation. He explains incarnation of God as the key to
open those fountains. Creation is the outcome of the spoken word of God and Scripture is the
word of God recorded in human Languages. Incarnation is the ultimate self-revelation of God
into the history. Incarnation is the perfection of all revelations. It can be called the crown of

revelation.*?*

Scholars classify the revelation into two, general revelation and special revelation. Revelation
through nature and history is considered as general, and God’s revelation personally to prophets
and to specific saints is called as specific.'® Therefore, one can understand that if the revealed
truth is recorded in books, grabbed from nature, and is touched and heard and seen through the
incarnation, then the knowledge gained is empirical and literal.

The revealed truth can be understood through the experience and interpretation. In order to
understand and comprehend the divine truth of revelation, human beings have to depend on their
empirical experience. The revelation and revelational experience are to be interpreted in an
understandable manner to humanity. Through the revelational experience and interpretation a
version of revelation or revealed truth which is understandable to humanity originates. That
should be totally loyal to and in line with the absolute truth. In that process is the need of human

reason and interpretation.*?°

“Reason is man’s quest for truth, but revelation is God’s revealing Himself. In logic
reason is all important, but in theology reason is used to understand the divine revelation.
Reason enables man to distinguish between right and wrong. Revelations do not
minimize the importance of reason or reject it. On the contrary they sharpen

reason..... Interpretation is primarily the understanding of the revelation using reason.”*?’

123 hid;
2% bid;
1250914 avhpt a1 PF av9°UC ICOT OEF Pkt 2012 9.9°.F 1R 78
126 .
Dogmatic Theology; P 12
127 .
Ibid;
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3.3.Transcendence and Immanence

St. Ephrem the Syrian has said that there is a chasm between the creator and creation. He
emphatically locates the divinity on the far side of this ontological chasm, while all angelic
beings belong, together with corporeal ones, to the side of creation. Linked to this consciousness
of the enability of any created thing to cross this chasm to the creator is an awareness that the
intellect that has knowledge of something must be greater than the object of its knowledge. God
is transcendent. Anyone who claims that it is possible to know (and so describe) God is at the
same time implying that the human intellect is capable of ‘containing” God, the

uncontainable.*?®

“Whoever is capable of investigating, becomes the container of what he investigates; a
knowledge which is capable of containing the Omniscient is greater than Him, for it has
proved capable of measuring the whole of Him. A person who investigates the Father

and Son is thus greater than them.”*®

Ephrem symbolized the chasm by the parable of Dives and Lazarus in the Gospel of Luke
chapter 16. In the parable, there was a chasm between the righteous and the sinners and when
the sinner begged a drop of water from a righteous one, Abraham told him “®@2°0A W7k h+A-
024 9N2 LhAhY “10hAY @ 10hMhoo-: hov AN L4PS5 L10NG hI°Ad.
ALl avAh Cilhgo-i: AN aoFlhhao. A LOL®. it - And beside all this,
between us and you there is a great gulf fixed: so that they which would pass from hence to you

cannot; neither can they pass to us, that would come from thence.”**°

The verse “He made darkness his secret place; his pavilion round about him were dark waters
and thick clouds of the skies” from Psalms 18:11, is also interpreted in the Andimta to describe

the transcendence of God:-

“WLNY XANaot P°rPPC ... M@ OW7 AhCRT $912avlavC hLL4LT - He made

darkness his secret place... while becoming Man, He made His essence/nature

128 | uminous Eye; p 26
2% Faith 9:16
PO my P40F 1% 463
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uninvestigatable.”*%!

The chasm between God and the creation can be crossed only one way, when God comes and
reveals himself to the creation. “God is hidden, except in so far as He allows Himself to be
revealed”*®. Therefore, God is also immanent. He makes Himself as near as no one is to Man;
He became Man.

“Who will not give thanks to the hidden one, most hidden of all, who came to open

revelation, most open of all, for He put on a body, and other bodies felt Him —though

minds never grasped Him™*®

His immanence is stated as follows in one of the Ethiopian poetic expressions:
“haetl, gt Ot 20 TUN
A°CAN? ACANS ANae Arl PCN™ -

Whether you give me life or death you know what is better for me, for you are more near

to me than I am to myself. ”

This poem clearly shows that it is believed that God is very near to the whole creation, even if
he is uninvestigatable and hidden. He is even more near to one individual than that individual is
near to himself, even if, he cannot see or touch Him. So, He is Immanent even if He is

transcendent.

3.4. Empirical witness of Existence of God

We have seen that God’s existence is witnessed through the nous and natural leaning of

man, in the previous chapter. In this chapter we shall see how it is witnessed empirically, in

Bl golovl 8T FCHURT 1% 110

32 Luminous Eye; P 27

'3 Faith; 19:7

BUga 014G OFPLO PAP@ T P (An orally told poem of scholars)
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the church’s teachings.
3.4.1.Nature

If we clearly observe it, nature witnesses the existence of God.'® There are many narrations
in the Ethiopian Church’s scriptures that argue how the entire nature tells about God, for

those that are truly observing them.

The Bible also is one source for claiming that nature has something to add on the previous
knowledge of humans. The book of Job says “But ask now the beasts, and they shall teach
thee; and the fowls of the air, and they shall tell thee. Or speak to the earth, and it shall teach
thee: and the fishes of the sea shall declare unto thee. Who knoweth not in all these that the hand
of the Lord hath wrought this? In whose hand is the soul of every living thing, and the breath of

all mankind”**® This is explained in the Ethiopian interpretation as follows:-

“tAhdeao. ARINAYL Ahoe  2174hT OAAOPL (298% Ahoo £PL0-N*T
TG AFLEC Ahov 14.nC AhT ®NAoo 2417140 U1+ OhCE oo Ph9°C
H7t+ hae hoo 0L AMMaNhC MLE Ahoe @0t ALU- 190 1A WL
mav3dh rde ANA

In explaining this verse the interpretation book explains that as food enters the body

through the throat, knowledge enters the body through the ear:

“EE TICT LALAT 1CC PAVA MO9° Po-PA: P1IC MOI° NECT PAVA
aMH9° N1CC Ar8.0N 1138

The ear differentiates words (knowledge), while the throat knows the taste of food. As

it is said, The ear for the taste of words, and the throat for the taste of foods.”

Other books of interpretation also explain nature as the sources of knowledge of God:

B3 e hgouct Y8995 av.fE 1% 30
138 Job 10:7-10
137wkt aoRhGt NAPTE a0Zchd. MOF: 0877 AEC: AL0F 1% 56
138 .
Ibid;
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“0772 1 L1774 ONcht ATMaNDCET OINL ALPU- £9L9% (7101, ..
PART? CPANT e A1 LUl POEICLAi ATTLIC (T1ET ML
ALPU- 2174 ®LPLG ONcht AMANNC NAV 2MI°T PAL CPh £7¢-
PP (12T VE1ET ARICET OISO 840 PTG
av? A MaMT rEF@- 091514 U1 ALLACE AFHC -
Moo 3¢ 3T A® VF1E7 +Fa9°6F7 °0I507 C7L51C WAPT (184,
L19C NANTCASE: A780:"0 -

The heavens declare the glory of God; and the firmament sheweth his handywork. The
heavens declare and teach the work of His Words and Hands. One more, the heavens
which are the works of His Hands and Words, declare and teach the praise and the
Lordship of God. It is not by speaking human languages, that they declare and teach,
But, as they are seen surfaced as a ceiling, man speaks His praise; As it is said the
heaven speaks by its visibility.”

This is why it is believed that God never left Himself without witnesses, and he put His

witnesses in nature, where everyone can see what he does:-

“1La0- Ahfeav- ahHN  Lcheée N20HoD- (HPSGov- aoPOHA: AFH
AL 1L CAn HAINA (2101 OLINGC wset: LU A9°N°7¢ 1S oo
OLNCI° NG ®LLLT MPWICC hav LAY OLOTE2h ANT'O -

Who in times past suffered all nations to walk in their own ways. Nevertheless he left
not himself without witness, in that he did good, and gave us rain from heaven, and

fruitful seasons, filling our hearts with food and gladness.”

When interpreting the verse “And the light shineth in darkness; and the darkness

t”141

comprehended it no the Ethiopian scholars connect it with knowledge. Knowledge here

is symbolized by light, and ignorance by darkness. On the Andimta interpretation, while

139 g ool SR W NTAH ao-p FCATRD N1hTLEI°F@ MATICE: 1% 124-125
0 wAhG T hBAT wANE:T 2007 9.9°.F Ah.F 1R 116-117
1 h. 1:5
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interpreting this verse, there are three names stated to show what their source of knowledge
was. Abraham and Mosses the black were stated because they gained knowledge from

nature.

NPT GPLT Aovl9°lm  PoOdT  ODPT O»2PL A °22MCTH
CANAN: 2 Nt GTLT Aavd 9l Poot AN STF@:: hH.L@ 77

neLaot ALT ANCY9° 0IA OPTF oo AAI°: ... 0221 €Tt
Po%.00l-00Cy A@D £IRCS ALTIOI®: ... 0707 ALTID ALLCOANT-9°-
143

A knowledge that is known after investigating nature reveals a hidden mystery...
There are many who believed because of their investigation on nature... From all
these, Abraham, from the far historic time, and Mosses the Black from the near
historic time, can be mentioned... Ignorance cannot find a man that investigates

with nature. .. cannot even get near him.”***

3.4.2. The Argument from Efficient Cause and Design

Thomas Aquinas, a Roman Catholic philosopher and theologian of the 13" century,

presented five arguments to prove the existence of God.

“The Argument from Motion:- He argues that since everything that moves is
moved by another, there must thereby exist an Unmoved Mover. The Argument
from Efficient Cause:- The sequence of causes which make up this universe must
have a First Cause. The Argument to Necessary Being:- Since all existent things
depend upon other things for their existence, there must exist at least one thing that
is not dependent and so is a Necessary Being. The Argument from Gradation:-

Since all existent things can be compared to such qualities as degrees of goodness,

oy 40T oo W8N PA AEOT (H Caon’t 11 WE T TICLT° ChBATS PA PO TT
°ONC oo9°VCE 2013 9.9°.% L$t &FIN °PHoLe WHE 1R 584

Wiyt 1% 161

1% One can read how these men came to know God through investigating nature from many books. The story of
Abraham is narrated on the book of Genesis, and that of Mosses on Synaxarium of the month of Sene/June 24 -
O7nAC HA's 24
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there must exist something that is an Absolutely Good Being. The Argument from
Design:- Also named ‘The Teleological Argument’ — The intricate design and

order of existent things and nature processes imply that a Great Designer exists.”**

From these five arguments the second and the last arguments are our focuses now.* The
second one tells us that everything in nature is caused by another cause, and using this
cause and effect relationship, we can travel back to the first Uncaused Cause, which is God.
This argument is seen in the philosophy of an Ethiopian philosopher named Zarayakob.'*’
Once upon a time, he separated himself from humans and being alone, started reading and
praying the Psalms. He suddenly stopped praying when he doubted whether his prayer is
heard or not, or whether there is someone hearing or not. He asked:-

“ago'~ MUNL AHT1T hoo ANT10 @oav' LMl AMPT DAL aviAl At @0 F
HrE GA9°F OA9® ALk avdhhri ... ®aot ATh LML AAPL NALY
+LmCh-: OOkl Avdeh 0N HLmCh ... A0 W3 917 BT
AM3? 977 ANFPL hLLTT? MLHY FA9°0 W78 ooMy-?... hf 977
4MiA? A0 AL A4mCh3? 77 L79° (NH4mCh- LH AAINCH-9°
(607 AGPEMCI° $L£T% avd.mC AN NF)'® —

Who gave me ear, so that I can hear with it? Who made me perspicacious? How did
I come to this world?... Who just created me? Did | created myself with my hand?

But, I was not there when | was created (I had to be pre-created to create myself).”

He is alone asking questions. There is no one to answer for him. Realizing this, he started
to answer to his questions. “If I say that my parents created me, I had to go and search for
who created them. If | search like this behind my parents, grandparents, great grandparents
and so on, | would reach those first parents who were not begotten like us, but in a different

way. Then I can find who created them. He, the one who created them created everything,

5 https://philosophy.lander.edu/intro/aquinas.shtml (last retrieved Aug. 4, 2022)

These arguments are arbitrarily selected as the researcher got some texts in the EOTC that seem similar to the
thoughts explained in them.

Wit 1% 164

“® bid
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and He listens to my prayers”. After this, He returned to his prayer**®. This is a typical

similar argument with that of Aquinas’ second argument.

Another scholar asks:
“N° %t L THG®P hao VA LMY - MNELTT A1%N (9°7 L3O PA?
How is the existence of our Creator known?”**

Then he answers his question with the same argument:

“STOMP NN Alae ANPRY @A Aw0h hoLHl ®hnH'L. OAASPY
MA1L1E Bhoo- HCO- HCO 2 20Fav- @0 994077 A0 .0 Ago AAN
@At APPhT200T: Ahao A LWON /00 AINA WA OhLANS
a0 &HLA AINA Adhé i OhLThIR w71 ANA hGTLE @O L0190
ANO AZNA 0591 OALTINC NG ANA 1M4: oNH 2 1H0oP hoo
VAHAMLT: (PAME ooC) (e LFOPN: AVPFTIG AGPFTT
GeSFTTIT BCPFT YT ALFTTIT AICFTTIT hPAPRFTTT UM
AAANATIG (ANLMEGATING)T HEFT@7 OmaN 7407 Hé ATE:

AN ALSCA ONT2INT INC: 22700 £A WA, ALYIAIS T P4LA ogoAhn
P Ahd  ALARIPGT  ARIR PAASGA. ALFIRIGE (9T fA (197%
ALAODTIIPGT ol PA WEM  ALWEIPGT W PAMLT  hA74A
LrmPpn::

It is known by His work. Our fathers and mothers have not created for us our eyes,
ears, hands, legs and all our organs; but they put their race in narrow wombs... If He
were not there, we would have not been created; as there is no picture without a
painter, a letter without a writer, a building without an engineer, a garment without a

weaver, a work without a worker. With this, we know that there is someone who

9 |pid
130 yom@.t \1@- H179738
1 bid;
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created us.”

Regarding design argument, a scholar of the church claims the following:

“.PRTLTT ASSC ... MrooAn T AR PI°797Lm- 1IC AT AZPAA,
AP NP7 ALT OAAT AT AAPAMTI°? NALTN ATL7T a0
@S hTadT ®LI° 6XPT 9°39° OI°9°1 ALL.L-Lov- PA®7 ¢ PmA
AfC (CO2) attadt Catladts L9° (02) Am A7L7T aome9® FA?
N7A LUT U 2CYT PHLOS N8BT PAS AT A9PAR ap§4T
ATLGIT AFILENT? -

If we observe how the creatures live, we may learn a lot from it. For example, why
do beasts be active on day time and humans on night time? As it is believed in
science, Humans and plants, without signing any agreement, exchange air; humans
give their burned air (CO2) to plants and that of plants (O2) is used by humans.
How did this happen? This shows that there is One God who designed all these

things and hold it unfailing with covenant.”

These all show that the Ethiopian Orthodox Tewahedo Church’s theology has also been
influenced by the Antiochean literal theology; and as a result, there are many witnesses that

source of knowledge in the church is also Empirical, side by side to being rational.

3.5. Typological interpretation

Besides to the two mentioned types of interpretation, there is another type of interpretation
called Typological interpretation. This type of interpretation was firstly considered as the
sub-type of Allegorical interpretation, but later it is mentioned alone. Because of this, the
Alexandrians used it sometimes as part of the Allegorical interpretation, But, the
Antiocheans are known for the usage of it. The Antiocheans, criticizing the other types of

Allegory, namely, the Figurative and Narrative Allegories, appreciate only this one from

132 prgoyct VeI avol(, 07 1% 30
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the Alexandrians.™?

Typological interpretation can be considered as an identity of Syrian and Ethiopian Church
scholars. | can say that Saint Yared from the Ethiopian church and Saint Ephrem the Syrian

from the Syrian church can be mentioned as prominent examples.

Typological interpretation is a type of interpretation that connects two narrations or actions
from different texts (mostly one from the Old Testament and the other from the New
Testament) and connect them revealing that the first is the type of the other. Let us see the
following narrations from saint Ephrem the Syrian who connected Adam’s and Eve’s

Clothes from the leaves of fig tree with Christ’s salvific work and Mary’s clothe.

“Eve in her Virginity put on leaves of shame,
But Your mother, Lord, in her virginity

Has put on a robe of glory

That encompasses all people,

While to Him who covers all

She gives a body as a tiny garment.”™*

And,

“When Adam sinned and was stripped of the glory in which he had been clothed, he
covered his nakedness with fig leaves. Our Saviour came and underwent suffering in
order to heal Adam’s wounds and to provide a garment of glory for his nakedness.
He dried up the fig tree (Mathew 21:20-21) in order to show that there would no
longer be any need for fig leaves to serve as Adam’s garment, since Adam had
returned to his former glory, and so no longer had any need of leaves or ‘garments

Of SkinnalSS

B a0t Tu7 6P 1% 241
% Nativity 5:4

1> Commentary on the Diatessaron 16:10
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In the first text, Eve’s robe of disgrace (made from leaves of the fig tree, as a result of
nakedness from glory), from the book of Genesis was compared with the second Eve’s, that
is Mary’s, Robe of Glory from the New Testaments. In the second text Adam’s cloth from
the leaves of the fig tree, which was mentioned in the book of Genesis was connected with

the drying of the fig leaves in the Gospel of Mathew.

This type of interpretation is repeatedly seen in EOTC’s texts. The prominent figure of the
Church, St. Yared, said the following:-

“‘onon &0 NAd. SPT (Fé¢h HEaoRd Nhae ATHANGDC NCT7 HooX h
a0t 209° HEACY AdN AL P77 -

As it is foretold in the words of David, Blessed be he that cometh in the name of the

Lord; The light that came in to the world and shines on the blessed”**®

Here, St. Yared connected two verses from the Old Testament and the New Testament. On
Psalms 117:26, David the Psalmist said “Blessed be he that cometh in the name of the Lord: we
have blessed you out of the house of the Lord”. He took this verse and connected it with John
8:12 “Then spake Jesus again unto them, saying, I am the light of the world: he that followeth
me shall not walk in darkness, but shall have the light of life”. So, according to St. Yared’s
typological interpretation, the one that was to come in the name of the Lord is Jesus Christ, who
is the light of the world.

Fortunately, this kind of typology is all over the church’s service. Everyday, in the liturgy of the
church, “g°007 - Misbak” of the day is read (chanted) from the Psalms, and the day’s gospel
from the four Gospels is also read. Both tell and preach about the concept of the day. All
readings of the day are typologically connected. For example, two weeks from Christmas is a
fiest called “NICY 77 - Light”. The main concept on this day is preaching that the world before
the coming of Christ was dark, and everyone lives in darkness, longing to see the light, that is
Christ. The birth of Christ is like the coming of light to this world. The Ethiopian scholars
(especially St. Yared) typologically connected the verses which tell that Chr