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ABSTRACT

Various kinds of religious controversy were an important feature of Ethiopian history in
general and Ethiopian church history in particular. There were doctrinal conflicts on the
mystery of the Trinity, on the mystery of the Incarnation; as well as conflicts on
the observance of the Jewish Sabbath, on the veneration of the Virgin Mary, on
the date of the second coming of Jesus Christ etc. Despite efforts to eliminate
differences, most religious conflicts existed for a long period of time. Relatively speaking
the controversy on the incarnation of Christ remained for longer period - for more than
five centuries- than others. In this regard the central conflict revolved around the
question, "how the human body became God?" Was it through the unction of the Holy

Spirit or through the union with the Word of God? The Qab‘at school of thought favored
the formula that the human body became the natural Son of God through the unction of
the Holy Spirit at the moment when the Virgin Mary accepted the Archangel Gabriel's

annunciation.

The Qab‘at school of thought was influential for certain periods for the reason that it
embraced well respected scholars and was able to create a link with the royal court. It had

influential personalities like Abba Sdarsd Dangsl. Abba Zokre, Abba pawli, and
[Abba] Salik. The school was influential even at the level of state religion during
the reigns of ASe Fasil (r. 1632-1667), Ase Tdklad Haymanot (r. 1706-1708), ASe
Tewoflos (r. 1708-1711), ASe Dawit (r. 1716-1721), Ase Iyasu II (r. 1730-1755),
and ASe Iyoas I (r.1755-1769). The time of the Zdmdnd Mcdsafent, lit. 'The era of
princes,' was also beneficial for the school. It began to deteriorate after 1855, at
the time of the council of Amba Cara during the reign of ASe Tewodros; and it
was almost abolished in 1878 at the time of the council of Boru Meda during the
reign of ASe Yohannes IV. Since then, the school is in a vulnerable position.

Even though any kind of controversy is undesirable, the controversy on the
incarnation of Christ motivated Ethiopian theologians to produce religious
documents that support their position. However, except for some instances, we

know the history and teaching of the Qab‘at School of theology mainly from the
sources of the opposing school of thought. Thus a clear picture of the school is

lacking. This paper seeks to fill this gap, based on Mdsshafd Zakre wd-pawli, 'the
book of Zskre and pawli,' which is a historical as well as theological document of the

Qab“at School.
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- GLOSSARY

Abba: derived from ab, 'father' is an honorific title applied to religious
leaders such as monks, abbots, bishops and the patriarch. It is
frequently used as a prefix to the name of a religious leader.

"Abund: with a suffix of first person plural possessive marker nd means
"our father". It is a prefix to the name of religious leaders. Abba is also
used as a prefix, although, Abund is often used for the bishops and
the patriarch.

Andamta: Amharic commentary of sacred books.

’Ase: (usually translated as "your majesty") is a term to address or reference to

the Ethiopian monarchs.
Awragga: sub province.
Blata: a short form of the court title blattengeta, 'chief of pages', from the word
blatena, 'a page', 'an armor-bearer', or 'a personal servant of a nobleman'.
Ddbr: a church. According to the size and type of their servants, churches
can be divided in to three: Ddbr, Gddam, and Gadtdr. Ddébr is the

most common type of church and is served by married priests,
unlike a Gadam which is served by monks.

Diggazmac: was one of the highest military titles of traditional Ethiopia.
Some put it second to ras, but there have also been cases
where a Ddggazmac, could eventually be more prestigious and
influential than an ordinary ras. As a replica of his imperial
lord, the Ddggazmac had three basic responsibilities: governor
of a province, chief judge of his particular governorate and
commander-in-chief of the men at arms under his
jurisdiction.

9mmahoy: derived from 3m, 'mother' is an honorific title used as a prefix
to the names of nuns.

3tege: was a title designating the coroneted spouse of an emperor.

According to the tradition, the 3tege was crowned three days after
the emperor. The title was different from that of a female
sovereign ruling in her own right, i.e. nagaStd ndgdstat.

Gdadl: literally mean 'contending, [spiritual] struggle'. It is the most

popular genre of Ethiopian hagiography, which is, in turn, one of

the most important constituents of Ga‘az literature.

Ga“az: a classical language of Ethiopia.
Hamile: the name of the 11" month of Ethiopian Christian calendar.

Liqd Tdbdbt: a title applied for the scholars of Zema, 'sacred music'. Ligd
Tdabdbt usually stands at the center of the Qane Mahlet, 'the
place where hymens are sung'. In some places Ligd Téibdbt

serves as a chief of Qane Mahlet.
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Mdlakd Berhan: a title applied for the learned church people.
Mdmbher: a title for the administrators of big monasteries in the Ethiopian
Orthodox Church. It also serves as a prefix for well known church

scholars.
Midsohaf: book, scripture, written document.

Qob‘at: a separate School of taught under the umbrella of the Ethiopian Orthodox
Church, which propagates the formula 'the Father is the anointer, the Son
the anointed, and the Holy Spirit is the ointment".

Ro’sd Ro'usan: a title for the administrators of Mdrtuld Maryam church.
The title is the fifth level in Ethiopia next to Axsum
Sayon, Lasta, Tddbabd Maryam and Hayq 3stifanos.

Senksar: the collection of history of saints and feasts.

Sdqq: belt.

Sdgga: a School of taught under the umbrella of the Ethiopian Orthodox

Church, which propagates the three birth formula.
Sidhafe To'azaz: (lit. 'Writer of a decree/command') is a title applied to

chroniclers. Some times they could also be called as Sdhafe

Toezaz wd-Tarik, 'writer of a command and history' (Guidi
1903:214). It seems to me that the second title expresses the
career of chroniclers fully. A king could have two chroniclers at

a time like King lyasu I had had Sdhaftéi T szaz Hawarsya
kerstos and widldd Haymanot (Ibid.62), and King Bdkaffa
Schaftd Toazaz Sinoda and Demetros together (Ibid. 309).

Usually the Sdhafe T ozaz follows where ever the King goes

and writes what he saw (Ibid. 295 & 272).
Tabot: usually it means the Ark of the Covenant but etymologically the word
comes from betd, 'dwell', and it meant a case for keeping the tablet

of the law (Salle).
Tédwahedo: a School of taught under the umbrella of the Ethiopian

Orthodox Church, which propagates the formula, "the Son
himself is the anointer, the anointed and the ointment."
wiérdda: district.
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TRANSLITERATION

In this paper, sources in Go‘oz and Amharic language are cited in the language in
which they originated - and their English translation is also given. In the
translations, Ethiopian names of books, places, personalities, etc..., are given in

transliteration for the sake of simplicity.

I have used the transliteration system of Encyclopedia Ethiopica, but some signs
are not available in the computer I have used. So that, I have employed some
signs different but very close to the system of Encyclopedia Ethiopica. I

illustrate below with the consonant "D" as an example:

£ = Dad
& = Du
A. = Di
4 = Da
Lo = De
L = Das
L = Do

Except for the insertion of the sound "W" next to the consonant, I have applied
the same system for the labiovelars too. Thus:

he = K%

= K"
n, = K"a
b: = Kwe

= K"
2 = GV
& = Q"

Some Ga‘sz and Amharic sounds have no an equivalent in the English language.
So they are transcribed as follows:

U =h
ch = H/h
1 = H/h
n =S
w=§
n=8
T = ¢
T = N/
B =
0 ="
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CHAPTER ONE

INTRODUCTION

1.1 Background

Christian scholars regared the founder of the universal church to be the Lord Jesus Christ.
They write that He founded it by shedding His own blood (Acts 20:28). This church is
One, because Christ is its head (Gal. 5:23); It is Holy, because it is purchased by the
blood of Jesus (1 Co. 6:19; Acts 20:28); It is Catholic because the whole world is its
province (Aymro and Motovu 1970:96); and Apostolic, because it was established on
earth by the Apostles of Christ (Gal. 1:8).

This One, Holy, Catholic, and Apostolic church considered to be founded by
Jesus always faced certain dangers. One traditional exegesis of the controversial
text “Think not that I am come to send peace on earth: I came not to send peace,
but a sword” (Mt. 10:34) describe it as referring to the inevitable division of the

Church.

The first challenging problem came about 325 AD, at the council of Nicaea'. The
controversy seemed based on the question of the Trinity but the points raised
were mainly revolved around Christology: Is Jesus Christ really God? Is He
really human? Is He equal to the Father? (Conway 1962:3).

Three personalities tried to answer these questions, but were labeled heresy as
heretics. Saballius believed that Jesus Christ appeared like a human being just as
a manifestation of God (ibid.). For him Christ was not a real human. Paul of
Asamosata®, a bishop of Antioch, believed the opposite that Jesus was a real
human being but not really divine. To Paul Asamosata Jesus was far from God
(ibid. 4). Arius3, a priest of Alexandria, tried to minimize the gap between
Saballius and Paul of Asamosata, but ended by introducing the concept of
subordination. To Arius, Jesus was a superior creature of God the Father to be
His instrument in further creation (Watkin 1960:28). “Arianism may be defined
as an attempt to determine the relations of the Trinity on the basis of distinction
and subordination” (Hastings 1994, vol. 1:781).

' Nicaea was founded in the fourth century BC by the Macedonian king Antigonus I Monophthalmus. The
town was besieged and conquered in 1331 by the Ottoman Turks, who renamed it Iznik and built the
Green Mosque (1378-91) (Norton 1994, vol. 6:448).

* Paul of Asamosata was a worldly cleric of humble origin who became bishop of Antioch in AD 260
(Norton 1994, vol. 9:208)

’ Arius was a Christian priest of Alexandria. He was born in Libya about AD 250 and died in AD 336 in
Constantinople (now Istanbul) (Norton 1994, vol. 1:556).



The council of Nicea ended by condemning Arius and signing a statement of the
true doctrine. It defined the Godhead of the Son. But peace did not remain long
and the following fifty years were years of strife (Conway 1962:11).

Another Christological issue was raised during the second general council of
Constantinople®, in 381. At this stage the true humanity of Christ was
questioned. Apollinaris’, Bishop of the Syrian Laodicea, was the man in charge
of this doctrine. He asked himself if Christ is a perfect human, then is He sinful
like the rest of us. But Christ could never be sinful. So, he believed, Christ’s
rational soul, which understands and chooses freely, was replaced by His
Godhead (Watkin 1960:36). The council condemned Apollinaris (Brake
1977:10), but no creed was formulated. However, by its act of condemnation,
this general council opened the agenda of the forthcoming councils-issues on
Incarnation (Watkin 1960:37).

The previous two general councils clarified the true Divinity and the true
Humanity of Christ's nature. The question at the third general council, Ephesus6
431 AD, concentrated on the true meaning of the Incarnation-the relationship of
the two natures of Christ (Brake 1977:10). The attempt to explain this concept
resulted in the creation of two opposing great schools of theology-Alexandria’
and Antioch® (Conway 1962:30). The scholars of Antioch’? concentrated their
attention on the separation of the divinity and the humanity of Christ, to
guarantee the non-existence of confusion between them. Scholars of
Alexandria,'® on the other hand, focused on the unity of the two natures (Watkin
1960:42). “In the controversy between the men of [the] Alexandrine and the
Antiochine theological traditions the council of Ephesus offered a decisive
victory for the former” (Samuel 1977:4). Even if the council could not formulate

* Formerly Constantinople was called ancient Byzantium and now it is called Istanbul. Byzantium
wasfounded as a Colony by the Greeks at about the end of the 8" century BC. It came under direct
Roman rule during Vespasian’s reign (AD 69-79). In 324 Constantine I made the city his capital, and in

330 he made it the Seat of the Roman Empire, later naming it Constantinople (Nortun 1994, vol. 6:426).

* Apollinaris was born about AD 310 and died around 390 (Nortun 1994, vol. 1:484). He was learned in
science and was a man of manifold erudition and accomplishments. His father, who also named
Apollinaris, was a Grammarian from Alexandria who came to Berytus (Beirut) and then went on to
Laodicea in Syria (Hastings 1994, vol. 1:606).

® Ephesus was founded about 600 BC and was the most important Greek City in lonian Asia Minor.
Ephesus owed much of its fame by the Temple of Artemis, or Diana (Norton 1994, vol. 4;517).

7 Alexandria was the capital of Egypt after its founding by Alexander the Great in 332 BC and in
antiquity was a Center of Hellenic scholarship and science (Norton 1994, vol. 1:250).

¥ Antioch was a populous City of ancient Syria. It was founded in 300 BC by the Greeks and was the
center of the Seleucid Kingdom until 64 Bc, when the Romans made it the capital of their province of
Syria (Norton 1994, vol. 1:458). It was the third City of Roman Empire. It was also a center of Greek life
and culture, And was noted for its pursuit of art and culture (Hastings 1994, vol. 1:584).

? The title is generally applied to a school of church teachers, all connected with Antioch, whose activity
covers the later half of the 4™ and the first half of the 5" century. Its most famous representatives were
Diodorus, bishop of Tarsus (1394); John Chrisostom, bishop of Constantinople (7407); Theodore, bishop
of Mopsuestia (7429); and Thodoret, bishop of Cyrrus (1457) (Hastings 1994, vol. 1:584).

' The great doctors of Alexandria were Athanasius, Didymus the blind, and St. Cyril (Conway 1962:32).



any doctrinal definition, it condemned Nestorius on the basis that his teaching
contradicted the Nicean Creed (ibid.).

In the next general council, Chalcedon'' (in 451), the mystery of the nature of
Christ shook the church and divided it in to two big parts. The doctrinal
definition formulated by the council affirmed the existence of two natures in one
person or in the Incarnate Word (Watkin 1960:52). The churches that accepted
the council and its declaration are referred to as Chalcedonian and the churches
which opposed the council as non-Chalcedonian'? (Samuel 1977:XXj).

Despite the efforts of early theologians to reconcile different teachings that
which was prophesied by Jesus Christ was fulfilled. Meaning division of the
universal church as foretold was thus inevitable (Mt. 10:34). As discussed
earlier, the cause for the split was not uniform and instant. Following the
occurrence of unusual kind of Christological teaching tiresome and time-
consuming discussion and effort will be done and a certain creed will be
formulated. But instead of stabilizing the church, it brings confusion and
disagreement. Even it becomes a source for other kind of heretical teaching.

The division, based on Christology, did not happened only in a universal level, it
also involved regions. The Ethiopian Orthodox Church belongs to the non-
Chalcedonians, and thus rejected the declaration of the council of Chalcedon. As
a member of the non-chalcedonian churches, it rejects the existence of two
natures in the incarnated word and believes in one united nature. But living
under the umbrella of ‘one united nature’ there are still some differences among
its theologians, concerning the mystery of the incarnation. Because of these
theological variations, many Ethiopians were killed, persecuted or mutilated
(Taddesse 1992:112). It also consumed the time and energy of kings, princes,
and dignitaries in frequent councils, which could have been useful for more
productive work. Above all, it caused the church scholars to straggle among
themselves for supremacy and not to evangelize the un-evangelized with their
full power. On the positive side the controversy initiated Ethiopian theologians
to produce religious books that supported their views. As Getachew (1981:102)

noted religious controversies were the main reasons for the growth of Ga‘az
literature, in translation as well as in original composition.

How and when did the human body (flesh) become the natural Son of God? Such
were the controversial issues, which brought tension between Ethiopian

"' Chalcedon was originally a Megarian colony founded in the early 7" century BC on a site so
obviously inferior to that of Byzantium (now Istanbul) on the opposite shore that it was accorded the
name of the “city of the Blind” (Norton 1994, vol. 3:58).

"> The Chalcedonians prefer to call the non-Chalcedonians as “Monophysite.” But it is unfair to give this
nickname for these churches , because the expression used by the non-Chalcedonian side was
Miaphysis, and never Monophysis (Mia standing for a composite unit unlike Mono standing for an
elemental unit ) (Aymro and Motovu 1970:98).



theologians. The attempt to explain these questions created three different

schools of lhought”. The first school of thought called Qab‘at, ‘unction’ or
‘ointment,” maintains that human body became the natural Son of God by the
unction of the Holy Spirit. The school of Tdwahado,'" “union,” on the other hand
holds the view that the body became the natural Son of God through the union
with the Word of God (Getachew 1980:205). The third school of taught called

Sdga,” ‘adoption,’ propagates the view that Christ in his humanity became the
Son of God by grace or adoption (ibid. 206).

Our concern in this paper is only the school of Qsb‘at. This school of thought
was very powerful and had influential scholars like Abba Zokre and Abba pawli '®
(Basset 1882:20). It was even the state religion of the country during the reigns

of ’Ase Fasil (1632-1667) (Strelcyn 1974:1&2), ’Ase Tdkld Haymanot (r. 1706-
1708), ’Ase Tewoflos (r. 1708-1711), ’Ase Dawit (r. 1716-1721) (Sergew 1989,

vol.I1:136), ’Ase Iyasu II (1730-1755) (Guidi 1962:101) and ’ASe Iyoas I (1755-
1769) (ibid. 200).

Therefore, 1 believe the history of Ethiopia in general and the history of the

Ethiopian Church in particular, will not be complete without a thorough study of
this school of thought and its literary products.

1.2 Statement of the problem

The existence of Qab‘at School of thought has been known for a long time. Yet
still there is no a complete consensus among scholars on the history and teaching

"% Based on the structure of the Ethiopian Church Mario da Abiy Addi (1956), quoted in Getachew (1983
(b): 146), preferred to call the theological division of Ethiopian theologians as “schools” than sects.
Each big monastery or Mother church with its dependent daughter churches was independent
financially, to lay down ecclesiastical rules, or even to the extent to hold its own theological views. To
mention some of heads of monasteries with their rules and theological views are Estifanos, Zd-Mikael
and Fre Mahabdar. The only thing which holds the monasteries together was the spiritual authority of
the metropolitan, from whom they all received ordination, and the political authority of the Christian
crown, which defended them from the attack of the non-Christian communities found in and around
Ethiopia (Getachew 1983 (b): 145; cf. Getachew 1983 (a): 95). Admasu (1954: 12), who was a
celebrated scholar from the school of Tawahéado, in his reply against the book of the Catholic Dr.

Abba Avyele, called Abba Zokre and Abba pawli who were from the school of Qab‘at, as
"Fathers of our Church." Admasu's assertion of Zskre and pawli as his fathers will strengthen
our consideration of different Christological teachings as teachings of schools, than as sects.

Qeéb‘at and Saga followers prefer to call them as Kara, ‘knife’. Because, they say, at the time of
religious debates the Tdwahado followers always prefer knifes and swords to persuade their counter
parts than Holy Books (Taddese 1962: 23).

The Sdga adherents claim that, the name Sdga is a nickname given to them by the Qab‘ats. They

maintain that their real name is rather Tawahado (Kidang wdld 1948:743).
' About these two scholars see from page 19-22 in this work.



of the movement. | believe this gap arose because most of the studies are not
based on the documents produced by the scholars of this school of thought. As
far as I know, the only article that used the document of that school as a main

source is Getachew Haile’s “Materials on the theology of Qsb‘at or unction.”
Concerning the history of the movement Taddese Meheretu (1992:110) noted that

the one who first taught the doctrine of Qsb‘at was Alfonso Mendez,'” a
Portuguese Jesuit. Brake (1977:154) and Taddesse Tamrat (1970: 29) on their
part exg)lained the situation that after discussing christological issues with the
Jesuits,'® Ethiopians needed to re-examine and define the doctrinal position of
the church more accurately. But the attempt resulted in the creation of the

schools of Qasb‘at and Tdwahado. Ayyalew Tamru (1953:192) and Admasu Jenbere
(1954:280) also followed the same line of argument. Taddese Meheretu, Brake and

Taddesse Tamrat associated the beginning of the teaching of Qab‘at with Jesuit
missionaries and its date of origin with the 17" ¢., where as Ayyalew Tamru
brought the date of origin back to the 14™ century. In contrast line with this,

Harry (1928:100) believed that the teaching of Qab‘at was introduced in Ethiopia
in the 15™ ¢. by Syrian and Egyptian priests. Unlike the above scholars Harry
tried to detach the beginning of the school from the Jesuits but he still supports
the claim that the founders of the school were non-Ethiopians.

Available local sources have a lot to contribute to our knowledge of the history
of the movement. A book from the Tdwahado school called Mdsshafi Négdird
Haymanot,” ‘a book of religious affairs’ (EMML? 1533:12v), asserts that the
teaching of Qab‘at was first introduced by a certain Ethiopian called Ewostatewos
during the time of ’Ase Susanyos®'. According to the document Ewostatewos
learned the teaching from a fdrdnj ‘a white man’ or ‘foreigner’. Here the word
fardinj refers to the Catholics who had friendly relations with King Susanyos,
specifically Alfonso Mendez. The Tawahado School of theology taught that the

doctrine of Qab“at is a teaching which was deliberately fabricated by the Catholic

Church in the 17" c. to confuse and weaken the Ethiopian church. Since

Mésahafd Négcrd Haymanot is produced by the opponents of Qsb‘at School, we

' Alfonso Mendez came to Ethiopia in 1625 (Merid 1998: 53). On February 11, 1626 he was
enthroned as a patriarch ceremonially (Ayele 1998: 137).

' Jesuit, or member of Society of Jesus, is a Roman Catholic order of religious men founded
by St. Ignatius of Loyola. The society is regarded by many as the principal agent of the
Counter-Reformation and later a leading force in modernizing the church. Ignatius, the
founder of the Society, was a Spanish soldier who experienced a religious conversion during
a period of recovery from a wound received in a battle (Norton 1994, Vol. 6: 541).

Y Madsshafd Ndgdrd Haymanot was composed by a certain Mamhar Takld Haymanot Ardgawi
(Getachew 1980: 245(note 32)).

" Ethiopian Manuscripts Microfilm Library (Addis Ababa and Collegeville).

' “Ase Susanyos is the grand son of Ya‘agob and the son of Fasiladas by a slave woman. He began to
reign immediately after the defeat of and death of Jacob in 1607 to 1632 (Budge 1966 vol. 11:383).



should not take it for granted. Rather the genuine and uncorrupted identity of

Qéb‘at can only be found from the manuscripts of the school itself. Stressing this
point Getachew (1983(a)): 93) stated, “A true picture of a movement can best be
attained when it is seen from the stand point of those holding the view.”

Mcsohaf Zokre wd-pawli, ‘the book of Zskre and pawli’, the document of the
Qob‘at 'school of thought affirms the beginning of the teaching of Qab‘at before
the reign of King Gdlawdewos®. According to the document Zaskre and pawli,
who were scholars of the Qab‘at school of thought, argued in a local council with
the Catholics during the reign of ’Ase Gilawdewo (Mdsshafi Zokre wa-pawli: 8v).

This means that if the school was on a firm footing during the controversy with
the Catholics in the sixteenth century, it must have been established a long time

before that.

Although these clashes of ideas and methodological problems do exist, so far, no

recent study has undertaken the Qab‘at School of thought. For this reason,
studying the history and teaching of this school of thought based mainly on its
own literary heritage is an open research agenda, which is waiting to be filled.
So that the general purpose of this paper is to fill this gap.

1.3 Objective of the study

The broad objective of the study is to assess the history and teaching of Qab‘at
School of thought based on the materials produced by the scholars of the school
itself, especially the book of Zskre and pawli. In line with this broad objective the
study tries:

a) To find out the real time of the origin of Qab‘at teaching.

b) To ascertain whether the beginning of Qab‘at school is related with the
Catholics or not.

¢) To find out the relationship between the Qab“at school of thought and that
of the house of Ewostatewos.

d) To ascertain the basic teachings of the Qab‘at school.

e) To show the developments of Qab‘at teaching through different stages.

2 ’Ase Galawdewo was the son of Labnd Dangol by his wife Sdblé Wangel. He began to reign
when he was only eighteen in 1508 AD and died in 1540 AD (Budge 1966 vol. 11:337).



1.4 Significance of the study

In the history of Ethiopia, there have been different kinds of religious
controversies. These religious themes occupy a big part in the history of the
Ethiopian church, which in turn occupies a considerable part in the history of
Ethiopia as a whole. Nevertheless, there remains a lot to be researched in this
area. Hence, this study contributes to a better understanding of the concept of
Incarnation, which was and is one of the controversial issues of Ethiopian

theologians. In addition, it develops the existing knowledge about the Qab‘at
School of thought. It also serves as a stepping-stone for those who want to study
further on this specific area and contributes to the writing of a complete
Ethiopian church history. Since the book of Zskre and pawli, the material on
which this work is mainly based, has neither been studied nor edited, this work

adds much to what is so far known about the literature of the Qab‘at **. Moreover
it draws the attention of young Ethiopian historians and philologists to the

forgotten Gé‘ez sources, which are waiting in cold and dark rooms to be
examined.

1.5 Limitations and Delimitation of the Study

1.5.1. Limitation
The problem of insufficient research funding has been a major stumbling block
to the researcher’s fieldwork and subsequent tasks. Lack of adequate time, as a
result of taking courses side by side with this paper, was another disturbance for

the study. Due to these constraints the researcher’s plan to visit more Qab‘at

monasteries and to read hagiographies of the Qab‘at Saints, which would furnish
further information about the school, was dropped. Consequently, the depth and
scope of this study have been affected. Moreover difficulties have been

encountered in the accessibility of manuscripts. Even if documents of the Qab‘at
school of thought are available in their age-old monasteries, they are not
accessible for fear of theft and intentional destruction by their opponents - the

school of Tawahado. Besides, eliciting information from Qab‘at scholars that are
employed under the Ethiopian Orthodox Tdwahado Church was not possible,
because, they are afraid of loosing their jobs if they are identified to be followers

of the Qab‘at School.

2 Qab‘at documents, which are known till now by the scholarly world are: Getachew haile’s two EMML
sources (2840 and 2090) for his article “Materials on the theology Qab‘at or unction”; MdsahtdLsbuna,

‘mirror of understanding’ (Cerulli 1960); and Haymanot Mdsihawit, ‘Messianic Faith’ (Getachew 1990
vol. 517 & 518; Strelcyn 1974). For more information see Getachew 1980.



1.5.2. Delimitation )
There were different Doctrinal as well as canonical controversies in Ethiopia that

the church goes through. Such as the controversy on the mystery of the Trinity.
the controversy on Incarnation, the controversy on the date of the second coming
of Jesus Christ, the controversy on the existence of Ddbrd Seyon®', the
controversy on the number of canonical books, the controversy on the veneration
of St. Mary, the controversy on the need to prostrate before the holy cross and
holy Icons, the controversy on the observance of the Jews Sabbath, etc...
However, the study focuses only on the question of unction, which is part of a
controversy on incarnation. The study also depends on using mainly the book of
Zokre and pawli, the source that is produced by the school of thought itself. Even
if there exist different manuscripts on the history as well as teaching of the

Qab‘at School, most of them are produced by the followers of the opponent
school of thoughts, so that they are full of biases and could not show the actual

picture of the movement.

1.6 Methodology

1.6.1. Source of Data
The main source for the present study is a manuscript called Mdsahafa Zakre wii-
pawli, ‘the book of Zekre and pawli’. It belongs to a monastery called Qoga”.

which is one of the leading monasteries of the Qab‘at School. In addition.
theological scholars of this school of taught are priceless sources. Other
supplementary sources for the paper include, Chronicles of contemporary Kings.

Hagiographies of Qab‘at Saints, theological works of scholars of this school.
Qeanes (religious poems), and selected analytical works of modern scholars.

* Ddbrd Sayon lit. 'Mount Zion,' is a one thousand-year time, in which Christ will come and reign with

his elect. It is related with the belief of Seméantdnaw $h, ‘the eight thousand’ (Getachew 1996:31). It is
believed that, the second coming of our lord will be in the “eight thousand.” According to the traditional
sources the world was created 5500 years before the birth of Christ. So the “eight thousand” began in
Sep. 1, 1501 EC. (or Sep. 1, 7001 AM). The year 7000 AM is arrived at by adding 5500, the time before
the birth of our Lord to 1500 years, the interpretation of the 150 years found in the declaration of our
Lord to his disciples in the Mdsshafi Kidan, ‘the book of the covenant’ (Getachew 1983(a):109 (note
69)). In the book of the miracle of St. Mary it is also mentioned that, among the cities of righteous
people dabrd Sayon shines greatly than the others (Td‘amard Marayam 1985:153).

The etymology of the name Qoga is that, the founder of this monastery, Abba Wdldd Hana, used
to whip his body with a stick made of Qdga, ‘thorny plant,’ to get nearer to God by punishing his vain
flesh. Seeing this virtues deed his sons named the monastery as Qdga, by the name of the plant he used
to whip his body. But through time the name was changed to Qoga (Abba Tedkld Maryam, the present
Abbot of the monastery).
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1.6.2. Sampling Techniques
The scholars which the researcher interviewed and discussed with for the
purpose of the study are intentionally selected as they belong in and know well
the teaching of the School.

1.6.3. Data Gathering Instruments
In the study only qualitative data gathering methods are employed. Interviews

and discussions are made with Qab‘at theological and Qane scholars.

1.6.4. Data Gathering Procedure
Literary sources are collected from the concerned monasteries, churches, and
libraries. The researcher read them and tried to extract the necessary information.
Since theological ideas are mostly mysterious and are subject to misconception,

he discussed theological issues with the scholars of Qab‘at School of thought. In
addition, to eliminate any kind of possible misunderstanding because of
ambiguous wordings or sentence structures in the document, the researcher

consulted Ga‘az language experts.

Finally Philological, Historical, and theological facts found in the book of Zékre and
pawli are complemented by the supplementary sources and the conclusion is presented.

1.7. Review of Related Literature

In the history of the Ethiopian Orthodox Church, theological controversies,
especially Christology takes a considerable part. Many traditional, local as well
as foreign scholars have written on the history and teaching of Christological
controversies, specifically on the question of unction. I shall discus the main
ones.

Following the ill treatment of Qab‘at School of taught by ’Ase Tewodros and ’Ase
Yohannas 1V, fathers of this school prepared an official document in Ambharic

called waldd ’Ab. Mdmhr Gdabrd Mddhen 3ndaléw published this document in 1993
EC., from the manuscript that is under the possession of Qoga monastery. The name

wdldid "Ab was adopted for the document from the titles of one of the sections of the
book. In the introductory part the publisher tried to formulate the name of the School of

thought as 'The Ethiopian Orthodox Qab‘at Church'. The book explains the mystery of
incarnation, the mystery of unity and the mystery of unction in detail. It says, "[The
Divinity] accomplished human deeds for the sake of humans because it is united with
[human] flesh; and [human body] accomplished Divine deeds because it is anointed [the
Holy Spirit]" (Gdbrd Mddhen 1993:231). According to the document, to believe in the



formula that '"human body became God through unity and the Son himself is the unction'™*
results with four kinds of heresies.

If it is asked what the four heresies are, then, the four heresies [that are
resulted in believihg that human body is honored through unity and the
Son himself is an ointment] are two person [and two natures], change
(walate), being afterwards (fcidehro) and dependent (Sagria). If it is asked
how [their teaching results in saying] two persons, then, to say [human
body] was honored through unity means that the person of the Word
honored the person of man. If they are honor giver and honoree, then, it 1s
dividing their action (gsbr) like Leo. If the action is divided, then, it is
inevitable [to divide] the person and the nature, and it is making two
person[s] and two nature[s] like Nestorius [did].... If it is asked how [their
teaching results in saying] change, then, if they say the body in its estate
was honored and became creator through unity, subsequently, since unity
is possessive, they are saying the Word in its estate [and] nature 1s
creature; If the body in its estate is the son of the Father through unity,
consequently, the Word in its estate becomes the son of Mary. If it is
asked how [their teaching results in saying] being afterwards, then, If they
say the body in its estate was honored through unity, as a result, they are
saying it did not exist before the creation of the world in the estate of the
Word, he ruled over only [the years] after AD, not BC... (Gédbrd Mddhen
1993:232). If it is asked how [their teaching results in saying that body is]
dependent, then, if they say the body in its estate honored through unity
and the Son is unction, conscquently they arc saying the person of the
body is honored by receiving a small amount of honor from the person of
the Word, like a poor lives by receiving a small amount of cattle from a
wealthy (Ibid. 233).

Generally speaking the document explains the teachings of Qsb‘at School of thought
in detail (with 300 pages) and in depth. However, I can see a difference on

Mariology and on the concept of unction between Mdsahafi Zokre wi-pPawli and

wdildi 'Ab (Gabrad Mddhan 1993), the two acknowledged documents of Qab‘at School
of thought. Mdsehafd Zskre wd-pawli allows St. Mary to be worshiped with God.
AL OF°ANS BLAP AATHATYT “ICLI° (167, 'prostration and worship deserves

to our Lady Mary'; Where as the book of wdldd ’Ab preserves only prostration and
honor to St. Mary. N2.& @ANC LLAP AATHATY “1CLI9° (Gébrd Mddhan
1993:292), 'prostration and honor deserves to our Lady Mary'. The formula 'worship
together with her Son' is introduced first by a document called Mdstcbq" s Zi-Maryam,
'intercession of Mary'.

A 220 nNC ohhtz
HY°OA NS A9°Ah ON72L- 1z

% This is the formula of the Té@wahado School of thought.
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(EMML 2969, {f.14-15)

Honor and glory deserves for her;
[And] worship and prostration [for her] together with her Son

Prof. Getachew (1983(a):111) explained the situation that this theological formula
"divided the Christian Ethiopia in two. The Churches from Axum to Bashlo rejected the
expression wa-masld walda, 'together with her Son' and replaced it with wa-ld- walda,
'and for her son', while those in Gojjam accepted it as it is." But later in 1878, at
the council of Boru Meda, the expression wa-masld walda was revised into wa-ld-
walda by the request of the adoptionists and the will of Emperor Yohannes IV
(Getachew 1993:266). 1 think that is the reason why the two Qasb‘at documents,
Medisshafi Zekre we-pawli and wildd “Ab, have different positions on St. Mary, one
written a long ago before the council of Boru Meda and the other most probably
after. Another point of difference of the two documents is on the issue of the
anointer of the body of Christ. Mdsshafd Zskre wd-pawli (6", 13", 35%, 39, etc.)
acknowledges only the Father as the anointer, where as the book of weldd ‘Ab (211)
acknowledges the three persons, the Father, the Son Himself, and the Holy Spirit as the
anointers.

Basing two sources, EMML 2090 and EMML 2840, Getachew (1980) described the
core teaching of Qsb®at School of thought. The article has two constructive sides: one it

made use of Qab‘at documents and the other the documents are produced side by side
with there English translation. As a whole, professor Getachew's work helps to

understand the teaching of Qab‘at School of thought from there own stand point.

Another outstanding work of professor Getachew in this area is his textual
edition and the English translation of the Qsb‘at document called Haymanot
Mdsihawit, "Messianic faith." The edition was published in 1990 in the Corpus

Scriptorum Christianorum Orientalium series, Vol. 91; and the translation was
published on the same year, in the same series and Vol. 92. Even if Haymanot

Mesihawit is a document for the school of Qab‘at, it holds a difference theological
view with Mdsahafi Zskre wd-pawli. The book of Zskre and pawli confirms the
anointment of the human body only; where as Haymanot Mdsihawit acknowledges the
anointment of the Word itself. The book of Zakre and pawli reads:

HALA P L N2 WAPU- +4N% NAT1 ANASU- hae  RL0F
ATONAE 89°0A aoabd: HAZOA SAMT OHATNA  TAAP:
A PN NG NANASY- (Mdsohafid Zekre wi-pawli 27" and ™)

He, who does not need anointment in His nature, was anointed in His
humanity to make His human nature one with His Divinity without

11



division and without separation. ... The person of the Word was anointed
in His humanity.

Where as Haymanot Mdsihawit reads:

hoo( +b0% LA ACAN SFhaoC hav¥ln Noo:: ahae ACHTN
NLA #00 @h+ (Getachew 1990, Vol. 517:34)::

~ That the Word was anointed on his own behalf is known from his name,
for Christ means anointed (Getachew 1990, Vol. 518:31).

From the stand of Haymanot M&sihawit subordination between the Father and the Son is
one that gives and the Word that receives. That means, the Word was not equally God
before the second birth, but attained that level with the gift of the Father through unction
during the time of birth from St. Mary. Where as the book of Zakre and pawli is strict in
this case that, the one, who was anointed and received gift is the human body of the Word
not the Word itself. So, the Word was equally God with the Father before unction and
after unction. There exists no room for subordination.

Taddese Meheretu (1992) tried to discus the entire internal doctrinal
controversies of the Ethiopian Orthodox Church. Generally speaking the work
lacks depth because of the width of the topic. However, it has contained useful
information about Qab‘at School of thought from chronicles, Qénes and other
Ethiopian sources. The work has been most likely done to defend the Tadwahado
School of taught, so that there are biases here and there.

Dr. Abba Ayele (1951) dedicated two chapters in his book Yd’itayopsya Btd-Krastivan:
sold Krastos bahrayat *akalawi tdwahado yé-matamnédw tomshart, for Qab‘at - Tdwahado-

Sdga controversy. However, he discussed the doctrine of these schools having in mind

that the Ethiopian church was originally the follower of 'in two natures' formula.
So that, whatever he concluded, it had arisen from the mentality that it would

support his main theme. In one place he seems supporting the teaching of Qab‘at
School of thought. Because, he believed, the teaching supports "the existence of
two natures in Christ" (1951:136). In another instance he said, "The teaching of
the school of Sdga is identical with the teaching of the Catholic church" (Ibid.

158). So either Abba Ayele is confused or else believed the origin of the two
schools to be the teaching of the Catholic Church, which he did not claim
explicitly. There are also some teachings sited in the book to be teachings of the

School of Qab‘at. He labeled the teaching of Eutyches to the school of Qab‘at. He

said, "The Goggames [Qsb‘at followers] believe in the doctrine that human nature
was destroyed [absorbed] by divinity" (Ibid. 157; 1995:254); He also said, "They
use words 'unction' and "unity' interchangeably" (1951:156); He asserted, "The Goggames

12



believe the anointer, the anointed and the ointment to be the Word of God himself" (1951

:157; 1995:258); He claimed, " Qab‘at followers believe as unction took place before
unity" (1951:157) etc.... I believe the confusions of Dr. Abba Ayele resulted from the

lack of consulting materials produced by the scholars of Qab“at School of thought.

In light of the documents of the school of Qab‘at, Abba Ayele's claims are totally

wrong. According to an official book of Qab“at School of taught called weildc ’Ab, they
neither acknowledge the existence of two natures in Christ nor do they use words
‘unction' and 'unity' interchangeably. For them unity brought two persons and two natures
into one and unction made Him the natural Son of God. The unity of two persons and two
natures bring forth the name Emanuel to Him; and the act of unction generated the name
Christ to Him. The act of unity and unction took place at the same time. and there is no
the existence of two natures after the act of unity and unction (Gebre Medhin 1993:229-
231). Masahafdi Zokre wa-pawli (4', 14Y, 33", 53", 63") claims Eutyches, Scdga and
Tdwahado to be heretics and their teachings are discussed here and there. Abba Ayele
gave to the School of Qsb“at the teaching, according to the document, belongs to the

School of Tédwahsedo. For Qsb‘at followers the Father is the Anointer, the Son the
anointed and the Holy Spirit the Ointment (Ibid. 13").

The book of Abba Ayele received five replies from the side of the Ethiopian Orthodox

Church and the replies touch on the history and teaching of Qab‘at. The personalities
replied are Tesfa Welde Sillase (1952), Kidane Maryam (1952), Tekle Maryam (1952),
Ayyalew Tamru (1953) and Admasu Jenbere (1954). I shall discuss here only the works
of Ayyalew Tamru (1953) and Admasu Jenbere (1954).

In the introductory part of his book, Admasu (1954:17) has written about a local religious
council during the reign of Ase Gdlawdewos and he said, "I have written all these

from the historical books that our fathers preserved." The writer however did
neither mention the name of the book nor the location where he found it.
Nevertheless, as we can see from its content, pages from 12-16 are direct

translations of folio 7-23" of Mdsshafid Zokre wd-pawli. As a scholar of Dima
Giyorgies, the writer probably found the manuscript either in the monastery of Ddbrd
Semona or in the monastery of Ddbrd Wdrq Maryam, which are seats of Qab‘at
School of thought in the vicinity. In his answer to Dr. Abba Ayele, Admasu
(1954:280) said, "Ethiopian scholars [scholars of Tdwahado, Qsbcat, and Sdga] seem

quarreled while they really are in agreement; and they seem divided while they really are
one, just to abstain themselves from the two nature formula." Indirectly the writer
acknowledged the coming of the Catholics as the reason for the beginning of
Christological controversies, which is in line with the argument of Dr. Abba Ayele and
unlikely with the researcher. However, Admasu (1954:283) still calls the three schools

of taught [Tawahodo, Qsbat, and Scga] as "brothers" not as "heretics." About the
teaching of Qab‘at he said, "Qsb‘at followers believe that when the Word was

13



united with the Flesh, He became One Nature and One Person, and at the same
time he received the Holy Spirit and became the natural Son of God." What he

said is in conformity with the teaching of Qab‘at School of taught mentioned in
the Mdasshafda Zakre wa-pawli, may be because he referred the same document.

Ayyalew (1953:192) in his part believes that the teaching of Qab‘at originated in the
14"™ ¢. from Rome, and also that they believe in the existence of two natures in

Christ, which is unlikely with the teaching of Qab‘at School of theology. The
school believes in the existence of one nature (Gebre Medhin 1993:229-231). The

confusion of Ayyalew resulted from the usual cause- lack of consulting Qzb‘at
materials.
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CHAPTER TWO

UNDERSTANDING THE MANUSCRIPT

Mcisohafd Zakre wd-pawli, the document that this study is based on, is found in the form
of a certain number of manuscripts in possession of Churches/Monasteries in which
Qab‘at teaching traditionally was or is dominated. I personally saw two manuscripts,

one belonging to the church of Ddabra Wdrq Maryam and the other belonging to
Qoga®’ monastery. Abba Tdkld Maryam, the abbot of Qoga monastery, also told me

that Gonééa Midhane ‘aldm™ monastery possesses one copy of Mdsahafd Zokre
wd-pawli. Even if the three copies of Mdsshafii Zskre wdi-pawli are available, the

manuscript under the possession of Ddbrd Wirq Maryam church is inaccessible.
Administrators of these Church did not allow me either to read it properly or to
take digital pictures. I also consulted the EMML catalogue of Manuscripts; but I
could not find any copy of the document. So that the present study makes use of

the only accessible copy of Mdsahafi Zzkre wi-pawli, brought from the monastery
of Qoga.

2.1 Description

Title: Masahafd Zakre wd-pawli | Mestiréd Haymanot.
Language: Go'oz

Date: 17" Century (1683)

Proprietor: Qoga Monastery.

Ordered by: Médmhar Surafel of the monastery of Qoga
Written by: Wdldd Her | Gabrda Marayam

Material: Parchment
Ink: Red and black
Column: Two.

No. lines: 23

Size: 21 % 17 em.
Folios: 76

Cover: Animal skin

Other Remarks: Two documents namely Mcilka 'a Weildi Hana and Giyorgis Weildd

7 It is a monastery in Goggam about four hours on foot from Gundd Wayn. It is one of the leading\

monasteries of Qab“at School of thought. Last year, when the researcher visited the monastery,
there were more than two hundred monks living permanently. Amazingly, young members of
the community give priority over feeding and managing the elders (senilities).

% A monastery found in the vicinity of Mdrruld Maryam monastery.
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‘amid are attached in the same binding. In addition the painted portrait
of Mcmhar Surafel, the person who ordered the document to be
written, has been added.

2.2 Name of the Manuscript

The Manuscript has two names; the first name is given by the writer (what is mentioned
in the Manuscript) and the other is given by the adherents or followers of the Qab‘at
School (i.e. popular name). The writer named the document Mastird Haymanot, ‘the
mystery.‘of religion’ (Mdsshafi Zokre wéi-pawli: 1" and 58"). Whereas the followers
of the school preferred to call it Mdsahafi Zakre wd-pawli, 'the book of Zakre and
pawli', according to the name of the two main figures in the document- Abba

Zakre and Abba pawli. For the purpose of this study, Mdsshafi Zakre wd-pawli, the
name used by the followers of the school for the document, has been adopted.

The name Zakre is an acronym of Zskré Maryam. They both also have a second
name that of Zakre's is Sinoda and that of pawli's is petros. According to Mdsahaf
Zokre wdi-pawli these scholars were clergy of the Church of Ddbrd Semona »

(Mdsohafi Zokre wd-pawli:7"). Whereas the Chronicler of ’iyasu II made them

clergy of Mdngastd Sdmay30 (Guidi 1910:17). The difference in the above sources
occurred because the first source indicated the place of their origin®' and the
other mentioned the place of their service. They were actually clergy of Ddbra

Samona first; or rather clergy originating from Ddbrd Semona, but after the

construction of Mdngastd Samay by 3tege Sabld Wangel, they were transferred to
the new Church, perhaps because of their popularity at that time.

Several Ethiopian traditional sources indicate the non-Ethiopian influence of
Zokre's and pawli's educational background. According to the Chronicler of ’Ase

® Ddbrd Semona is a monastery in Goggam, about eleven kilometers from Ddabrd Warq. It is
found in the neighborhood of Dima Giyorgis.

*® Madngastd Sdmay , which is sometimes called as Mdangasto (EMML 4802:49; EMML
1411::29; EMML 5403:55(b)), is a Church in Goggam that was founded by 3tege Sabld
Wangel, the wife of ’ASe Labnd Déangal and mother of ’ASe Minas (Cowley 1989: 392). Its
location is in the province of Dibrd Marqos, between the rivers Suha and Ydbort (Sergew
1989: 51; EMML 4802:49).

! Roger Cowley (1974: 164) confused the Arab pawlos Zokrin with Zakre and pawli, and tried to

substantiate his conclusion with the book of ‘Ardgawi Mdnafasawi. But °Ardgawi Mdnafisawi
(1988: 6) talks about Zskre and pawli and they have no connection with the Arab pawlos Zakrin.
Habtd Marayam (1963: 213) indicated this issue clearly that pawlos Zakrin is an Arab and teacher of
Abba pawli, one of the two personalities. So pawlos Zakrin is a name of a single foreign person; where
as Zokre and pawli are names of two Ethiopian personalities. '
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’iyasu I, they were taught by Abba Sdrsd Dangal, who studied books of the Old

and New Testament in Egypt (Guidi 1910:17). Another source ’Ardgawi
Mdinofisawi>® (1982:6) claims that their teacher was a certain Giyorgis, who came
from Syria. It is also believed that Sadi pawlos™ and Mu‘alem pegros34 interpreted

the Ga‘az text of the New Testament into Amharic and then Sadi pawlos taught Zakre
and pawli (Mdnkar 1972:22)>.

The name of Abba Zskre and Abba pawli is mentioned in various works of
Ethiopian Church and political history. They were celebrated Church scholars,
politicians, and sometimes mediators. According to Flad (1869:4), they were the
translators of the Psalms and other books of the Old Testament (Excluding the

books of Moses, Joshua, Judges, Samuel, and Ruth) in to Ethiopic (Ga‘az)3(’. For
Cowley (1989:395) they were Biblical interpreters than translators. As scholars,
they stood firm for the Ethiopian Church against the Catholics, during the reign
of ’Ase Gdlawdewos (Basset 1882:20)37. As politicians, they participated in the
process of reshuffling of offices and persuaded 3tege Scdbld Wdangel the need to
enthrone Minas, immediately after the death of her son King Gdlawdewos
(Pereira 1888:26). As mediators they tried to cool off the conflict between ASe
Minas and 3tege Sdbld Wangel, at the time when a conflict aroused after the
King elevated his wife to the position of 3tege -ship by demoting his own mother
(Cowley 1989:393)". However their last act resulted in death for Abba pawli and

loss of eyes for Abba Zakre. The last part of their life history is depicted in the historical
book of Alga Tdkld Iydsus® of Goggam called Yéizamdn Tarik*® (EMML 1411:29ff:

EMML 4802:49ff;: EMML 5403:55ff)*" as follows:

2 “Ardgawi Mdnafisawi is the writing of John Saba and one of the three books of monks. The
remaining two books of monks are Mar Yashag, the writing of Isaac of Nineveh, and Filkasyus, the

writing of Philoxenus of Maabbug (Cowley 1983:12).

& According to Hammerschmidt, quoted in Cowley (1974:164), Sadi pawlos might be (paulus)
Johannes Bachmann (1862-1894). 7

* According to Cowley (1974:164) Mu‘alam petros could probably be the German Peter Heyling
(1607-1652). See also footnote number 49 of this work.,

¥ Cf. Cowley 1983:22.

* Flad clamed that his conclusion is based on an Ethiopian source, but he did not indicate the source.

7 In addition Cf. Gorgoriyos 1986: 56; Admasu 1954: 12; Tdkla Sadaq 1945: 56.

* Cf. Takla Sadaq 1945: 64.

¥ Alga Takla lydsus, who was also called Aldqa Tdkle, was the one who had an Oromo background

(Getachew 1997:27) and the one who decorated most of churches in goggam with his paintings (Ibid.

21). Professor Getachew (ibid. 25) called Aldqa Tdakle's book as, "a written legened."

The book is also known as Takla lydsus chronicle or Goggam chronicle.

‘' EMML 5403 was microfilmed from the 20" century manuscript, which was copied and owned by
Ddjjazma¢ Kdbddd Tédsma, where as EMML 4802 was microfilmed from the manuscript of Blata
Mrsie Hazen, which intern was copied from Ddjjazmaé Kdbdda's manuscript by the owner himself.
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“2After this, his brother Minas, who was called Admas Sciggdd, reigned.
When °ASe Minas reigned, he demoted his mother, 3tege Sdbld
Wingel, from the rank of 3tege -ship and appointed his wife Sallus
Hayla. This 3tege Sébld Wengel, who was the wife of ’Ase Labnd
Dengal, was the one who founded the church called Mdngastd Sdmay,
between the rivers Suha and Ydbort....

3tege Sabld Wiingel was a fine person, a good queen who loved the
clergy and feared her creator. When she quarreled with her son

’ASe Minas, the ddbtcras whom she had placed, appointed, and decorated
at Mcingasto were very sad. They were startled. After this, the whole
company took council; they sent the learned Zskre [and] pawli to

’ASe Minas. When they said to him 'To elevate a wife having humiliated a
mother is to violate the word which says, "Honor your father and your
mother"; It is not right for you; be reconciled for us with your mother', he
refused, saying, 'you are not closer than [ to my mother; It shall not be;
She reigned in her turn; In my turn, I will let my wife reign; From now on,
for her, her crown is her nun's cape'. Because the clergy pawli and Zakre

were bold, they excommunicated the king. The king ’ASe Minas was
furious and imprisoned them. Later, when he said to them, 'release me
from excommunication, and let me release you', they said, 'we shall not
release [you]', and he put out their eyes with a hot [iron]. pawli became ill
and died imprisoned.

After a time, the king regretted that he had destroyed [their] eyes. He took
Zakre out of prison, and gave him an allowance of clothes and food. He
made him a councilor. But because he [Zskre], embittered at the loss of his
eyes, had desired revenge against the king, he sought a way to harm the
king, to destroy his kingdom, [and] to shorten his life.

At that time a [certain] monk, a Nazarene, was brought to the public
square for trial, having been apprehended with someone else's wife. That
blind cleric [Zskre] whom the king had made a councilor spoke thus: "The
fornication is not this monk alone. It is only because [their deeds] have not
been revealed to their detriment, but there are many who live defiling the
wives of priests and communicants. Now, rather than let this continue, for
the future let us deal with the matter properly. Let all the monks who live
in the churches and in monasteries assemble by proclamation, and let us
expose their genitals and see - each fornicator will be found to have
shaved [the pubic hear]. We will punish them. The good ones will leave
alone'. The reason he gave this advice was that, having brought out by
proclamation the good men who live in solitude, he would cause grief
against him [the king] and shorten his life.

" The translation was adopted from Cowley 1989, with a slight modification.
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The king, ’Ase Minas, thinking it was true, not realizing it was a trick,
assembled all the monks and Nazarenes by a proclamation, ordered
guards, lined [them] up in a public square, and had their clothes stripped
off. At that time both the righteous and the sinner were unclosed equally.
He flogged and imprisoned any found with the genital region shaved. But
the righteous, who, while they were living in solitude, had been obliged to
come by proclamation and stripped [of their close], prostrated themselves
and cried out to their creator for seven days. They grieved against the
king. They wept. When the guards forcibly stripped off their clothes, the
iron edge of the Sdgqg with which they were girded wounded them; blood
flowed around their feet.

On the seventh day after this happened, the king was smitten; ’Ase Minas

died. But that blind [Zskre] pleased by the death of the king. And he said,
"As he put out my eyes with a hot [iron], I also destroyed his kingdom
with my tact, [and] shortened his life."

Since these personalities lived during periods of religious upheaval, one question
should be raised abdst them: to which school of thought did they belong? Two of

the manuscripts I came across indicated that they were from the school of Qab‘at.

The first source, the chronicle of ’ASe ’Iyasu II, after explaining the teachings of

the Qasb‘at school of thought says that, "the people of Goggam and Q“ara are
alike on this religion because they learnt it from the sons of Abund Ewostatewos,
who are Ré’sd rausan® Tdkld Marayam, Abba Sirsi Dengal, and Abba Zskre and
Abba pawli" (Guidi 17). So, according to this text Zokre and pawli were not
only members of the school of Qosb‘at but also among the promoters of the
school. The other source Mdsashafd Zokre wi-pawli (8" ff.) indicates that, in a
religious council during the reign of ’Ase Gilawdewos these personalities argued

with the Catholics and won them over to the teachings of the school of Qab‘at.
That means Zakre and pawli were scholars of the school of Qab‘at and even that
Qéb‘at was a kind of a state religion during the reign of Gilawdewos. This

appears to contradict the established history that Qab‘at began in the seventeenth
century. But until proven wrong by more reliable evidence, we may take the facts

mentioned in the Mdsahafd Zakre wii-pawli as they stand.

“ R&’sd rdusan, lit. mean ‘the head of heads,’ is a title given for the vicars of the church of
Martld Maryam, a church found in the province of Goggam. This title is of a fifth level in the

rank of the Ethiopian Church, next to Axsum Sayon, Lasta, Tddbabd Maryam, and Hayq
3stifanos (Sirgew 1989, vol. 1: 46).
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2.3 Standard of the Manuscript

The Manuscript is a historical and doctrinal document; it discusses dogmatic issues like
the incarnation, Mariology, Christology, and the theology of the Trinity. It also deals with
wars, religious councils, Church and State relation, the relationship between Catholics

and Ethiopians, the relationship between the Qsb‘at and the Té@wahado the schools, and

commemorates the martyrs of the Qab‘at School of thought.

As any modern research book, this Manuscript attempts to indicate the main
sources for its production in a collective form. According to the document the
sources were 46 books of the Old Testament, 35 books of the New Testament,

Haymanotd “Abaw®, Other books of Ligawant®, and Mczgdbd Haymanot™
(Meisahafd Zokre wd-pawli: 58").

Thanks to the monastery of Qoga, the document is well preserved; there is no damage
that prevents the reader from understanding the text. The Manuscript is comfortable to
read, because the punctuation is well placed and the paragraphs are indicated with a
special signs of four dotes and a cross symbol in the middle. Besides, the arrangement of
arguments is of a high quality. Further more, except in two instances’’ on folio 7" and
folio 8", there is no any grammatical error in the manuscript. This was accomplished
because, I believe, that the copyist was very careful and in addition the document was
corrected later with a new hand. The corrections are visible through out the manuscript.

Y Haymanotd ’Abdw is a miscellaneous of works of different church fathers, beginning from
the Apostles of Christ. Content wise, we can divide it in to two. The first part is the
collection of works of the Fathers in general, who lived before the council of Chalcedon.
The second part is the collection of works of Oriental Fathers, who came up after the council

of Chalcedon. It was translated from the Arabic source by a person called Mdb‘a Sayon /

‘Asratd Séyon (Sirgew 1989, vol. 1:17). Its date of translation is controversial. According to

the introduction of the printed text of Haymanotd ‘Abéw, which is published by the EOTC
(1986:4), it was translated during the §dwan kingdom. Where as Guidi ( ) believed that it
was translated during the reign of Gdlawdewos.

According to Mdrigeta Haddis (scholar of Exegesis), in addition to Haymanotd ‘Abdw, the main
books of Ligawant are Qerlos (Ciril), Yohanas ‘Afdwdrq (John Chrisostem), Qadase Marayam
(the anaphora of Mary), and Wadase Marayam (Praise of Mary).

% According to Cerulli, quoted in Merid (1998: 41), Mdazgdabd Haymanot, *Treasury of faith,” was

written after 1555 but before 1559.
7 On folio 7" The manuscript reads, A1 (L% HO9°@o- AN ‘Had “ICLI° ®AN &8TCEN HOht

AM-N, (Mdsahafi Zokre wd-pPawli: 7, 'Abba Sinoda whose names is Abba Zokrd Maryam and Abba
petros whose name is abba pawli.' The grammer error is on the word H9%oo-, 'whose names'. Since it

talks about a single person Abba Sinoda, it would have been correct if it was Hheo- 'whose name.'
Again on folio 8v it reads, A“%Y Bha-t h9LsL b A4 0% Al Nné TICLT O A%TEN, At

that time Abba Zskré Margyam and Abba petros became head of the council.' Since the persons
presided over the council were two - Abba Zakre and Abba petros- it should have been said A.#G-
1-0%, 'heads of the council.'
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2.4 The Author(s) of the Manuscript

[ believe, the manuscript was written by a person called Weildda her (Mdsehafa Zokre wdi-

pawli: 17", 23", 23" and 63") and Géabrd Maryam (ibid. 23" and 62%). It seems in the
codex that, these two names belong to the same person, because they are used

interchangeably even on the same page. If they were used with a Ga‘sz conjunctive word
M, 'and,' at the same time then we would suspect them to be names of different persons.
But they are used separately in different places and in turns. So the person may have used
his two names i.e., his secular name, given by his family, and his Christian name, given
by the Church at the time of baptism; Or his secular name and his monastic name, a name
given at the time of monastic ordination, if he was a monk; Or his Christian name and his
monastic name. Most probably the latter seems the favorite choice of the author because
they are presented attached with a kind of concluding prayers. Like, An-+ao-
aflichtao- PUN 7°00 G470 WAL 3C 1 ML TTE9° A9nae 3097 L7987
‘Let their prayer and blessing be with their beloved Wildd her / Gébréda Maryam, for ever

and ever Amen’ (Mcsahafi Zakre wdi-pawli: 23). Usually, in the practice of the Ethiopian
Orthodox Church, only names related to the church are used at the time of prayer,
according to the belief that the church knows her children by the name given by her.

Unfortunately we know nothing further about this individual. He did not reveal his rank
or title, nor whether he was a monks or a married man, may be for the reason of modesty.
Based on the standard of the document we can speculate that, the author was a highly
talented person versed with Qane (religious poetry) and Targuame (commentary).

2.5 Content Review

Generally speaking the Manuscript has six sections. We shall examine each of them very
briefly.

a) Introductory notes (from folio 1-7").
This section of the text introduces the name of the document, highlights preliminary
teachings on the theology of Trinity, and discuses about twenty different "heretical”
teachings including Arius, Islam, and Chalcidonians.

b) Incidents during the reign of 'ASe Gilawdewos (from folio 8'-17").

The main issue in this section is the argument of Abba Zskre and Abba pawli
with five Catholic priests in a local religious council. According to the text
the council took thirty days. Another important event under this section is a
description of the prophecy of Abba Zakre.

¢) Incidents during the reign of ’ASe Susnayos (from folio 18"-24").

This section deals about the fulfillment of Abba Zskre's prophesy. It also
discuses the conflict of ’ASe Susnayos with his general Yolayos, with the
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d)

Egyptian bishop Abund Sam’on, and with a certain monk called mar™®

Diyosqoros and about the death of the later.

Incidents during the reign of ’Ase Fasilddds (from folio 24"-61").

In this section a big event, which influenced the forthcoming sections very
much, is described. It is the coming of a certain Mu’alam petros Y from
Germany. It also discuses the teaching of this person and his conflict with the
Egyptian bishop Abund Marqos. This section introduces also another person
called Zamarayan, who was, according to the document, the spiritual son of
Mu’alam petros. Three local councils were held to examine the faith of
Zamarayan. The first council was held at a place called Zige’, and Zimarayan
was condemned by the bishop Abund Marqos. At the second council,

Zamarayan again condemned by a new Egyptian bishop called Abund Mika’el.
The third council was held at Aringo, and for the third time Zdmarsyan was
condemned by another Egyptian bishop Abunéd Yohannaes.

Incidents during the rei-gn of ’ASe Yohannss (from folio 61"-62").
The only issue in this section is the clash of ’Ase Yohannas with the clergy because

the King abstained from receiving the Holy Communion, believing that the Eucharist
he received at the time of baptism, during childhood, was enough for ever.

Incidents during the reign of ’ASe “iyasu (from folio 63"-76").

It is the last section of the manuscript. It discusses the conflict of a certain 4bba Zd-
*iycisus with the sons of the German [Mu’alom Petros]. Then Abba Zd-’iydsus send a
letter to the Egyptian bishop Abund Sinoda, to inform him of the heretical teaching of
these people. Again the text recorded about the quarrel of a certain Abba Tdbddn

Dangal with, the usual, sons of the German [Mu’alom petros] and the return of the
later to the faith of Alexandria.

48
49

50

Mar is a title applied to certain saints or ecclesiastic dignitaries (Leslau 1987:356).

According to Cowley (1974:164) and Aren (1978), Mu’alam petros is equivalent to the German
Peter Heyling. He was born in 1607, or 1608, from a wealthy goldsmith. He was a trained
physician and highly qualified lawyer who spoke several languages fluently (Aren 1978:34).
After extensive travels in France and Italy, Heyling sailed for Egypt where he arrived in 1633. Having
the talent for the study of language, he learnt Arabic so well that he earned himself the title of Mu’alam
petros or Doctor Peter. In 1634, Fasil’s envoys arrived at Alexndria and on returning with
the new Abun in October of the same year, they were accompanied by Mu’além petros (ibid.
35). In 1652 Heyling left Ethiopia and when he passed through Suakin, the Turkish pasha

beheaded him (ibid. 37). Also see footnote number 34.
Zdge is a peninsula place in Goggam 23 km on land and 17 km on sea Northwest of Bahirdar

city. It borders Lake Tana in the in East.
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2.6 The Time of Production

The Manuscript does not explicitly indicate the time that it was written. So the burden of
proof for its time of production entirely lies on internal evidences. Evidences that make
the precise dating of Ethiopic Manuscripts possible are colophons, Subscripta, and names
of well-known Kings or other persons (Uhlig 1990:13). In our case here, names of Kings
serve as the main tools to date the codex. Accordingly eleven names of well-known

Kings are mentioned in the text. To mention them: ’Ase Labnédg Dangal (r. 1508-1540),
Ase Gdalawdewos (r. 1540-1559), ’Ase Minas (r. 1559-1563), ’Ase Sdrsd Déngal
(r. 1563-1597), ’Ase Ya‘sqob (r. 1597-1603/07), ’Ase Zd-dangal (r. 1603-1604),
’Ase Susnayos (r. 1607-1632), ’Ase Fasiladds (r. 1632-1667), ’Ase Yohannas (r.
1667-1682), °Ase ’iyasu (r. 1682-1706), and ’Ase Thewodaros. Chronologically Ase
Labnd Dangal is the first and ’Ase Thewoderos is the last, and the rest lay in

between.

It is clear that the Manuscript was not written during the reign of ’Ase Lsbnd
Dangel, because names of other kings, who reigned after him, are mentioned.
Neither was it produced during the time of ’Ase Thewodaros for two reasons.

First, his name was mentioned in a part of a prophecy, which is supposed to be
fulfilled in the future, when he comes to the throne.

ATCRHILN 1875+ ANh3e . (Misohafi Zokre wa-pawli:22")
NHLA, AWBLTO Anh LovZh 42N 27-47:: (ibid.23").

After this [day], until King Thewoderos comes, the religion of
Alexandria will not win in you [Ethiopia].

So, he was not on the throne when the document was in the making, meaning the
production of the document precedes the coming in to power of king Thewodaros.

Secondly, if it was written during his time, then ’Ase Thewodaros should not have
been considered as a defender of Qsb‘at’s teaching rather as an aggressor.

Because the King forbade the teaching of the Qsb‘at and declared Tédwahdo’s
teaching to be the official faith during his time (Sergew 1970:32). If so, then, the

*' In addition to the above mentioned folio, there are also other entries of the phrase 'Y.€°791
ANRZECHE in Masohafid Zokre wd-pawli. Such as folios 157, 20¥ and *, 22", 36" and ', etc. In
Mdsehafd Zokre wd-pawli there is a tendency to consider the doctrine of Qab‘at as the only true
Alexandrian teaching. As the document claimed, some times we can see the Egyptian bishops favoring
the teaching of Qabat. In a letter of Metropolitan Marqos (1694-1716) to the community of Waildta
petros, the Metropolitan clearly acknowledged the doctrine of Qab‘at @NHFE FN6 LAF AN

hAMAa'L oo, omAL HAACEL (EMML 2090), 'with this ointment the Father has made him
Lord and Messiah and natural Son'. Cf. Getachew 1980:229-232.
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prophet may have been read or heard about the book called Fakare Ylyydisus™,
‘anticipation of Jesus’, which is written before Mdsshafi Zskre wd-pawli. Because

the prophecy mentioned in Mdsahafd Zekre wd-pawli is the same with the

prophecy in Fekare *iyydsus. In thé book of Fokare ’iyydsus it is written:

MC VL havZh 37w Hiove 2N :: HAZP178 A Pm-f7
IPh Povi: WAL LY (sic) Lol hov bhN Ad @has.
hao ACINPN:: AN IMAav AAA ATLGhPao i L7115
4.#LP:: (EMML 1569: 17Y).

After [all this persecution of the church], I will bring a king called
Thewodaros. He is from the tribe of Leviticus and his stature is long. His
eyes look like a morning star and his neck like a necklace. I will gather
whom [ saved, who will fulfill my will.

If the document was not written at the time of ’Ase Thewodaros, then, it was produced

during the reign of ’Ase ’iyasu, the king whose name is mentioned in the text and
chronologically reined prior to ’Ase Thewoderos, from 1682-1706. The manuscript
indicates the year of the last incident of the controversy as one year after the coronation
of ’Ase ’iyasu.

DDA+t aoPOA 1PN @9°h Y754 B(av} AIhao j7w
16901 @AM~ Y7754 ANPr 1 Y8751 ECov? (Mdsohafi
Zakre wa-pawli :63").

In his [ ’Ase ’iyasu’s] reign, the religion of Germane™ became stronger

and even prevailed. After he reigned a year, they changed the religion of
our fathers to the religion of German.

52

53

54

Fokare iyydsus is a book about the prophecy of our Lord in response to the inquiry of His
disciples concerning the future. A2/ Gevih I°NAF oo i T2 DEMLAL Al 7747
APy NC3& wPON HEovZA 9°3) TA2°C+ (IES MS. 724:5), 'When He [Jesus] was
eating his lunch with them [His disciples], they asked Him saying, "tell us our Master, what
is the sign of the forth coming period?" Fakare ’iyydsus could probably be compiled in the
periods just after Ahmad Grani (Merid 1982:261). Because of the defeat of the Christian
king by the Moslem leader, Christians may suspect the truthfulness of their God and it seems
to me that the document was written to elevate the spirit of those who are in doubt.
Thewodaros means a gift of God and it essentially refers to Christ who, according to the New
Testament, is the greatest gift God ever gave to mankind (Merid 1982:259).

Ms. 5PA

According to the manuscript, the so called the religion of German is introduced by Mu’além petros,

during the reign of ’Ase Fasiladas (Mdsohafid Zokre wd-pawli: 24%). It also indicated that the

teaching of Mu’alam petros is in part identical with the teaching of the school of
Tdwahado. For instance @&M.A-... ~hA ANASU- AhCOaPO NFPAhLA+E £A0 hNld (ibid.
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So, it is most probable that the manuscript was written in 1683.

But still, there are some indications about the possibility of early production of some
sections of the manuscript, than the date proposed. On folio 17", the codex concluded the

section by mentioning the death of ’Ase Gdlawdewos and wrapped up the incidents
of 48 years, the times of the next four kings, with in a single paragraph, and then
began the third section from the coming in to power of ’‘Ase Susnényos.

Compacting of the happenings of 48 years in a single paragraph seems to me, an
attempt to link two previously different texts in to one, because of the lack of
adequate sources about the times in between. If so, then, the first two sections,
which are the introductory section and the section on the report of the local

religious council during the reign of ’Ase Gélawdewos, were written during the

reign of king Galawdewos in the 16" Century. The other indication is on folio
58". It is a kind of concluding remark that, ‘believers collected the [necessary]

Holy books and this codex was written and named Mastird haymanot’. 1 suspect
that extensions of this concluding remark, which are the last two sections that
talk about the incidents during the reigns of ’Ase Yohannss and ’Ase ’iyasu, are
lateral additions. If my speculation is right, then, the third and fourth sections,
which discus on the incidents during the reign of ’Ase Susnayos (r. 1607-1632)
and ’Ase Fasilddds (r. 1632-1667), were written during the reign of ‘Ase
Fasilddds in the 17" Century and the remaining two sections were attached later
during the time of ’Ase ’iyasu in the same Century.

To conclude, there are two speculations on the time of production of the book of
Zokre and pPawli. The most probable one is that the whole manuscript might be produced
in 1683, one year after the coronation of ’Ase ’iyasu (r. 1682-1706). The remaining

speculation takes in to consideration the possibility of separate production of the sections
of the book of Zskre and pawli. Based on this assumption, the first two sections of the

book of Zakre and pawli were produced during the reign of ’Ase Gdlawdewos (r.
1540-1559) in the 160 Century; the next two sections, section three and four,
were produced in the 17" Century during the reign of ’Ase Fasilddds (r. 1632-
1667); and the remaining two sections, section five and six, were produced in
1683, during the reign of ’Ase ’iyasu (r. 1682-1706).

63"), ‘and they [the followers Mu’alam petros] say, the person of Christ’s humanity is
glorified by the unity with the Word’. See also note number 49of this work.
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CHAPTER THREE

- HISTORICAL ANALYSIS

3.1 The Beginning of Qob‘at Teaching

Everything has a beginning. There is a point in time or space at which something starts or
comes into existence, even though it is challenging to trace doctrines back to their point
of origin because of complications. Christianity or the belief in the life, teaching, and
example of Jesus Christ began with the birth of Christ. When the time goes by people
started to ask different doctrinal questions. The first difficult doctrinal question that
engaged the mind of early Christians revolved around the Trinity (Conway 1962:3). To
give explanation for this and other related questions, people started to forward their
attitudes, incorporate their cultural heritages and philosophies™® in to religion (Norton
1994, vol. 3:281). It is a cyclic process that people's mind restlessly generates questions
and speculates the answers, and the answers again give birth to other questions. Through

time, speculations have influence and grow into doctrines. Qab‘at's teaching seems to
have been started in Ethiopia as a form of a comment on certain Biblical texts, which
focus on Christology, and grew in to a School of thought. To explain the simple
beginning and slow growth of controversies in religion, Samuel (1977:16) said, "Most
disastrous events in history have simple beginnings."

Most of Ethiopian historians believe that Qasb‘at teaching began in the seventeenth
century. They believe that the Christological discussions with the Jesuits forced the
Ethiopians to re-examine their own position. Their attempt of revision divided

the Ethiopian church and created the schools of Qab‘at and Tdwahado (Brake
1977:154; Taddesse 1970:29). I personally do not accept this claim for two
reasons. First, Christological questions which are raised at the council of
Chalcedon and Christological position of the chalcedonians were not strange
concepts to the Ethiopians. Before the Jesuits stepped on the Ethiopian soil,

accounts of the first four general church councils® were translated in to Ga‘sz and

local Go‘az compositions regarding Christological controversies of the council of
Chalcedon were composed®. And even, Ethiopian and foreign scholars are

*® For instance, in the Hellenistic world terms of Greek Philosophy were applied to explain Christ and in
Syria, Egypt, N. Africa and Persia the Gospel was interpreted metaphysically (Norton 1994, vol. 3:
281).

*7 The first four general church councils were Nicea in 325, Constantinople in 381, Ephesus in
431 and Constantinople in 451 (Conway 1962).

For instance, a local G&“az composition called Mdzgdbd Haymanot, 'treasury of the faith', was
composed in the sixteen century, and talks about the first four church councils and
Christological Controversies (Cowley 1970:33). Qerllos (Cyril of Alexandria) translated

58
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indicating the possibility of the direct participation of Ethiopians at the council
of Chalcedon (Petros 2006:78). Whether Ethiopians discussed Christological
maters with the Jesuits or not, the formula of the existence of two natures in
Christ was not a new theological idea for them. Nothing forced the Ethiopians to
re-examine their position; they new it early on and wrote their comment on it
before the arrival of the Jesuits.

Secondly, scholars of Ethiopian history believed the beginning of Qsb‘at to be in

the seventeenth century because the teaching of Qab‘at School of thought is
mentioned in the chronicle of ’Ase Susenyos (1607—1632)’9.

MA’LY g h NHDT ooihdt o0l 7 et a7 114
Y2995 h®Tao- AN ndh neEA: by SANA- avid.$ao-
afl P0h, OAL ++0h, @avFén P50 PNA:: @av}é.Pao-
eANn- TPhLd aopbd he Ve PNAT ATONAT (Pererra
1892:217)::

At that time, many monks and priests came [to the king Susenyos]
concerning the issue of religion, by being in to parts. Half of them
happen to say, 'The Father is the anointer, the son is the anointed,
and the Holy Spirit is the ointment." And half of them say, 'The
unity of the Divinity became in place of the ointment for the
manhood.'

But religious and historical documents before the reign of ’Ase Susenyos have not
yet been analyzed well and their similarity or dissimilarity with the teaching of

Qab“at School is not established. So, claiming that Qab‘at teaching began in the
seventeenth century is questionable. In addition to this, the beginning of a certain
doctrine obviously precedes its popularity. A certain doctrine may arise from a
single person for the first time. Then people around him may begin to entertain
this same theological idea. Next, people of the locality or all the members of a
monastery may possess the same teaching. It May become known by the rest of
the clergy after this time and the need for a common examination of the teaching
may arise. But that does not mean this doctrine began at the time when it was
brought to public discussion. Inline with this, the coming of representatives of

the two schools to ’Ase Susenyos does not indicate the beginning of Qab‘at teaching at
that moment.

Christian® religion began with the birth of the founder, Jesus Christ, in 1 AD. It
began as a group of small sects in different provinces (Bundy 1992:927). It

from Greek to Geez during the Axumite period indicates the existence of anti-chalcedonian
theology in Ethiopia at a very early stage (Petros 2006:78).

*> Professor Mered Welde Aregay said so (personal contact).

% The term Christian appears only three times in the New Testament- Acts 26:28, 11:26: 1 Pt. 4:16 (Mc

Donald 1967, vol.3:629).
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needed more than two centuries to become influential and popular in the Roman
Empire. Christianity became important and influential world wide after
Constantine adopted it as his own religion in 313 AD to strengthen his position
as Emperor (Hastings 1994, Vol.II1:589). It did not even possess its present name
-Christianify- until 79 AD® (Cheyne 1899:754). It took around 80 Years from its
beginning or 46 years after the death of the founder to acquire its present name.
If Christianity as a religion took morethan two centuries to be popular, it is obvious that a
distinct doctrine inside the umbrella of Christian faith would take much more time to gain
public attention. The main issue I want to show here is the time difference between
the coming into existence of a certain teaching and the public awareness about it.

I believe Ethiopicists made a mistake on setting the beginning date of Qab‘at
School of thought, considering coming in to existence and popularity as a
concurrent phenomenon. Its popularity in the seventeenth century does not mean it

began in that same century. I believe Qab“at's doctrine began prior to the seventeenth
century and was a belief entertained by different personalities and monastic groups,
before it was brought to the general clerical public.

Primary sources mentioned below may help us to push back the beginning of Qab‘at
teaching before the seventeenth century.

3.1.1 Misohafi Zokre wi-pawli

The book of Zskre and pawli is the main source for this work plus the popular book

among Qab‘at followers. About the beginning of Qsb‘at teaching the document says that
at the time of religious debate between the Catholics and the Ethiopians during the reign

of ’Ase Gélawdewos, Qabat scholars Zokre and pawli represented the Ethiopian

Church and presided over the council (Mdsahafi Zakre we-pawli:8"). The document also

indicates that a local religious council was held between the Catholics and the Qab‘ats
because the so called the school of Tdwahdo was inexistent at that time. According
to the document the teaching of Tawahdo began later in the 17" Century during

the reign of Ase Fasilddds by a person called Mu’alam petros°2 (Mdsshafa Zskre wi-
pawli: 24",

The document says ’Ase Gdlawdewos promised the Romans® to receive their
religion if they kill the nagusd tdnbalat®™. The Romans succeeded in killing the

' Before 79 AD, Christians used to be called with different names, such as, 'brethren,' 'saints,' 'elect,’
‘called,' 'that believed,' 'faithful,". According to Acts of the Apostles 11:26, it was in Antioch that
the disciples of Jesus were first called 'Christians' (Cheyne 1899:754).

See also note number 44 of this work

It should have been said the Portuguese not the Romans. Because it is the Portuguese under the
leadership of Christopher da Gama who came to Ethiopia in 1541 and helped the king in the fight
against the Muslims (Merid 1998:37). Other sources call them Afi-anj, 'whit people' (Basset 1882:20;
Perruchon __ : 162; Dombrowski 1983: 47). May be the document called them as Romans because
they were followers of the Roman Catholic church.
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nagusd tdnbalat in a place called Wéynaddga® and they asked the king to respect
his word and convert to Catholicism. The king grieved because of the love of his
church®, and he consulted Abba Zskre and Abba pawli. These two scholars advised
him to make a council and if the Romans won he would receive their religion and il they
won the Romans would leave Ethiopia.

ONOat PON UvAD. WST NLNL AovG 9Pt Al (58
HN9°oo-7 (sic) a0 Had “ICLP° ®A0 % TEh Hoak A0,
Am-2av- @PMLA~ao: CNm-£7 185 @48 LMAL ATToo-
H1NA @Al (Mdasohafi Zokre wa-pawli: 7°) h&Lh'L:: OLMLAL
Phao§y Gtch AR Ut 0% UNY (sic):: AN 840+
N1+ (sic) B£INg OUICT ®OFch'L. FchC OHMLL AT
taomm: Y9G Fao OINC IPONPeo:: AN FhY Fovm-fov-
Lchde UICao IPAN RAGE YL Fao:: DALL T GPA. hoo
2an¢. 0% o0t bt o200 o0t ACh a0k
Wet ATe&e ohwsd C ®A4T KoY ShtT ALl b AP
7N%™ (sic) AN Hhé “ICLI° MAN ZATCEN (Mdasshafd Zokre wd-

pawli: 8%)::

At that time there were priests at the monastery of Ddbrd Semuna [called)]

Abba Sinoda, whose [other] name was Zakréd Marayam and Abba petros,
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Ténbalat literally means messengers. In the document it refers to Muslims to indicate their
belief in Muhammad to be the messenger of Allah (Leslau 1987:576). NéguSd tdnbalat in
turn refers to Ahmad ibn Ibrahim al-Ghazi, known by his nickname as Ahmad Grann, 'the
left handed', who was the leader of the Muslims to invade the Christian kingdom,

The chronicle of ’Ase Susenyos (1607-1632) calls it Wdynaddg‘a. From the chronicle the place

seems a kind of a rural city and kings used to camp there when passing to the south.
O I7h TR o AP b L @190 MRS £7% (Pererra 1892: 217), 'The

king [Susenyos] set out ... from his city Dédngdz and camped in Waynaddg®a. Wéiynaddig®a is
a kind of name of a province. The specific name of the place where Ahmad ibn Ibrahim al-
Ghazi was killed is called Zantara in 3nfraz, a district in Bdgemder 60 km Southeast of
Gonddr city (Chernetsov 2003:301&302).

Short chronicles show the fact differently than the book of Zskre and pawli. AN 71A20 APl

4L, Faos AASCTE .2 Ohk ACY hoo APPXA 0k HHN ATCXE Uht AN
ao 3 heo Haoy 1451 @AEYYN oo N1L977+F AONTLCE  (Basset 1882:20;
Perruchon 162; Dombrowski 1983: 47&48), 'But the king's heart loved the religion of the white

people.... However he was afraid of the people of Ethiopia that they will bring turmoil to his kingdom
like the time of [Ahmad] Gran. After this he stud still in the religion of Alexandria.

It should have been said Hheo-, 'whose name', other wise the number will not fit.

The word A -30\A" is inserted later on the top of the line. Even if it is contextually better fit than the
verb in the main text- UM%-, the editor did not eliminate the later so that the existence of two similar
verbs in the same sentence made the meaning is senseless. Or else the editor should have connected the

two verbs with a Ga“sz conjunctive word -(- so that structurally would have been possible and meaning
wise promising, showing affirmation. Example, ché @71£, 'he completely went', to mean he may not
come back.

The context would have been good if it was 17,6775 oo+, 'in their religion'.

Since the persons presided over the council were two - Abba Zokre and Abba pawli- it should have
been said A.# 5+ 0%, 'heads of the council'.
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who was [also called] pawli. [ ’Ase Gdlawdewos] summoned them and
told them that, "the Romans are asking me to receive their religion,
tell me your advice now." The believers said to him that, "Do not
take away justice from us. Just give us a council, if they won let
they live in our country with [their] religion, and let us migrate,
and let you receive their religion, and live with them. However, if
we won let them go to their country with their uncircumcised
religion." The king sent around a herald in order they make a
council in his capitol. Priests of Ethiopia and the uncircumcised
priests of Rome were assembled in his palace. At that time Abba

Zakrd Marsyam and Abba petros became head[s] of the council.

The council took thirty days (Mdsshafci Zokre wd-pawli: 17°). Finally Abba Zskre
and Abba pawli won over the Catholics and they requested the expulsion of the Catholics
from Ethiopia. But the king begged Abba Zakre and Abba pawli to let them live in
Ethiopia because the king believed they had a lot to contribute to the development of
Ethiopia.

MAM-Pav: 1 AL A@-A, ®AAN Hhd A°LAHOG 12995 Fhao-
YR 0.t A AN@P 8974 AhhARoe- AP NAL Ad ONA C9°
£7N¢- NUICY hhh  7teolC  TONgo:: AN @M N9°LL
nTeEe An ONAh (C9° SU- hederao. by gud.@(  Achav-o77
GPNLY L AL®-L7:: oht a1 07N AT onin

TP AP NN L7 Pov- NG (AT PO oo (Mdasahafa
Zokre wéi-pawli: 14'-15%)::

The king called Abba pawli and Abba Zakre [and said], "from now on
your religion is my religion.... O my fathers, I beg you one thing and say
me alright; let these people of Rome live in our country until we learn
their science. There is no skilled manpower in Ethiopia [where as] these
people of Rome, all of them, became healers of the sick and physicians of
the ill. They became blacksmiths and masons. Obey me, let them live for
the sake of their knowledge."

According to the document the council was presided over by Abba Zaskre and Abba
pawli, who were scholars of the school of Qab‘at’". If the school of Qasb‘at existed during
the reign of ’Ase Gdlawdewos (1540-1559) on a national level, then it is obvious
that its teaching began a long ago before the sixteenth century. The source

contributes two things: One, it pushes back the beginning of Qsbat's teaching
before the sixteenth century, unlike the existing belief of the scholars that it has

7! About these scholars see pages from 19-22 of this work.
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began in the seventeenth century. Two, it helps to detach the school of Qab‘at from
the Jesuits (Catholics) and shows that it is of Ethiopian origin’?.

3.1.2 The Report of James Bruce

Bruce™ (1813: 117) reported an interesting incident that occurred during the reign of
"Ase Zdr’a Ya‘aqob (1434-1468). After the council of Florence, a number of Syrian and
Egyptian monks under the leadership of Abung Ysmrshand Krastos’ came to Ethiopia
and preached a doctrine which is different from the teaching of the established
church. They confessed that Christ is perfect God and perfect man, but
maintained that His human body was not made of flesh and blood like ours, but
of a perfect substance peculiar to himself.

Like the teaching of those Syrian and Egyptian monks, the denial of equality of our
flesh with the flesh of Jesus Christ is also maintained in the book of Zakre and
pawli.

After showing the contribution of the two persons -the Father and the Son- during the
time of incarnation, the book of Zskre and pawli (39") shows the role of the Holy Spirit.
It says: dam.é TONAT 0704 aoiddr 80 'The [task of] creating the body is

[performed] by the Holy Spirit'. This formula of the Qab‘ats' is also attested in their
lateral Amharic compositions.

ATHATY “ICLI°T P8O MNCHhAN a3 P50 LovXh ARANE
o380 AN LAANTT oHL L1oAL A9°wh. P80 @Atk
m&havl, MAL hINANACE 0T 1H ... o300 P50

™ A respected scholar from the head quarters of the Ethiopian Orthodox Church told me ones that,
"forieners (white people) always believe that Ethiopians are incapable of creating new things. Whatever
we have, whether a language or an alphabet, dressing stile or masonry, they believe it is an importation
from them. They do not even believe that our mind is capable of creating a heretical teaching. So my

son, what ever they say about the Qéb‘ats do not trust them, even if we disagree on some maters, we are
still brothers."
7 James Bruce was born in 1730 and died on April 26, 1794. He was perhaps the most important foreigner
to visit Ethiopia between the (Pankhurst 2003:631) expulsion of the Jesuits in 1632 and the visit of
Henery solt in 1810. Motivated by an ambition to discover the source of the Nile, he sailed to the Red
sea port of Massawa in September 1769, and proceeded via Axsum to Gondar where he spent most of
his time in Ethiopia. On November 4, 1770 he achieved his quest by reaching the source of the Blue
Nile (Abbay). Returning to Godar a few weeks later he began his journey home, via sinnar, at the end of
December 1771. He arrived at Marseilles in March 1773, but did not return to Britain until June 1774
(Ibid. 632).
I could not find a source that shows who Yamrahand Krastos was. But the construction of his name

Yomrshand Krastos, lit. 'Let Christ guide us', seems a Ga‘éz construction. If my speculation is
right then, he could be an Ethiopian.

B Ms. BRAANL
® Ms. QAP

74

31



hed.” 190 h 2P o 4TC hPhLo” (EMML
2840:197%)%:: '

When St. Gabriel said to our lady Mary, "The Holy Spirit will come upon
you and the power-of the Highest will overshadow you. And the one to be
born will be Holy and will be called the Son of God," the Holy Spirit
created the soul from her soul and the flesh from her flesh and united it
[with the person of the word].

For the scholars of Qab‘at school of thought, the word "creating" here does not explain
the process of bringing a new thing in to existence; it rather shows the process of

acquiring necessary elements for incarnation from the Virgin Mary by the Holy Spirit.
ONA T HAAM 1RO AR @79 WP av b P& A0 b AN

B0 aoq ch& (Mdsahafi Zokre wd-pawli: 407), 'for the sake that [the Holy Spirit]
divided the soul from her soul and the flesh from her flesh, the book said: "the Holy
Spirit created the flesh and clothed [a human body to Christ]"'.

Even if Qab‘at scholars tried to soften the meaning with a commentary, it is clear from
their book that they maintain the dissimilarity of our body and the human body of Jesus
Christ, like the Syrian and Egyptian monks, mentioned in the report of James Bruce.

If so, then, elements of the teachings of Qab‘at school of thought existed in the
fifteenth century, before the school was given a name in the seventeenth century. This

source may help us to claim the existence of Qab‘at School in the fifteenth century.

3.1.3 Miirrs Amin

Mérrs Amin, lit. "'The port of religion', is one of the three®' theological treatises

of the Zdmika’elites®. It was edited and translated by Enrico Cerulli in 1958.

T Ms. h1eE0-P
® Ms. hh 2P
" Ms. AO@-chL.m-

8% The main text of EMML 2840 is a Ga“az Psalms of David. However at the end, from folio 194'-197', a
treaty on the theology of Qab‘at is attached. Professor Getachew Haile reprented the material to write

the article on the title, 'Materials on the theology of Qab‘at (1980).
8! The rest two are Fakkare Maldkot, ‘exposition of the Divinity' and Hamdrd Nifs, 'Ship of the soul'

(Cerulli 1958). Professor Getachew (1981: 125) proposes that the Anaphora of St. John son of
thunder, which is in use in the Ethiopian Orthodox church today, could probably be the composition of

the Zamika’elites.

8 Zdmika’el was probably the abbot of a big monastery (Getachew 1981: 124; 1983(b): 145).
Zdmika’elites could come from a Jewish background (Getachew 1983(b):146). In addition to
what is mentioned in the main text, Zdmika’elites were in disagreement with king Zdr’a

Ya“aqob concerning the second coming of Jesus whether with the Father and the Holy Spirit or alone
(Getachew 1983(b):146).
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Zdmika’elites lived during the reign of ’Ase Zdar’a Ya‘aqob (1434-1468) and even the
king concerned too much about them and their teaching than the Estifanosites®

(Getachew 1983(b): 144). Zdmika’elites believe that our body does not liken the
human body of Christ. dh( 7NA* AHIE A0-C L1700 AATHANhC
HAZOA N1&E0 190.F HELA- @4 ANA a0 P ™ (Cerulli 1958: 250), 'God
forbid to announce this mud [human being] likeness to God, except with a
rational soul, which lives forever without death'.

As it is shown in the above subtitle, Qsb‘at scholars believe the same way the
Zdmika’elites believe that our flesh is not equal or the same with the human body of
Christ. This fact shows the existence of the elements of Qab‘at teaching in the fifteenth

century, two centuries before what is believed to be the date of origin of Qab“at.
3.1.4 Misohafi Milad

Mdsshafii Milad, lit. 'The book of nativity', is one of the books of King Zdr’a

Ya‘aqobas (r. 1434-1468). It was edited and published with its Italic translation by Wendt
in 1962. It seems that the book was written in response to those who do not accept the
two births of Jesus Christ - the first from His eternal Father and the second from the
Virgin Mary. The king described these people as Jews. 0?70 » ALU-AE C19° ..
Hhugh AL+t ARCH+HN $871, AI°ANM.ANNC Al @&7a0 AL+ AZIC LI
Nadh L7770 NL54 avPoN (Wendt 1962:3), 'listen O! Jew the cursed... who denied
the birth of Christ primarily from God the Father and again His birth from Mary, twice
virgin, in later times.

The document mentions a little bit the doctrine of Qzb‘at School of thought that Jesus
Christ was anointed.

afao hafeoo- YNET a0 NG LAeoe @MhACavao- @@L T+00
P80 PLEAT STAN ILE HEN 8.0 PEATN ACHPN @At
(Wendet 1962:51)::

Indeed, all the prophets of the [Holy] Spirit professed, satisfied, and made
silent that, "The Holy of Holies will be anointed." What the prophet
Daniel called the 'Holy of Holies' is Jesus Christ.

% Estifanosites are monastic groups that refused to prostrate before any thing except the Father, the Son,
and the Holy Spirit. More on the Estifanosites movement see: Getachew 1983 (a); Taddesse 1968;
Kaplan 1984.

¥ To refute this teaching of Zamika’elites, king Zdr’a Ya“aqob composed a homily in honor of St. John
the evangelist (Getachew 1983 (b):146; 1981:125).

% For the list of works ascribed to king Zér’a Ya‘agob, see, among others, Perruchon 1893:76-78;
Dillman 1884:26; Wendet 1962:1,
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The document does not say who anointed Him and What He was anointed. In addition it

does not indicate the outcome of the anointment. Whereas Qab‘at's teaching point out
clearly all these points that Christ was anointed by the Father and that the ointment was

the Holy Spirit (Mdsshafe Zakre wd-pawli: 13"; 48"). Besides the school clearly shows
that the unction of the Holy Spirit in the womb of St. Mary, at the moment of conception,
made Him the natural son of God®® (Mdisahafi Zaskre wi-pawli: 65").

Even if the doctrine mentioned in Mdsshafd Milad does not show a complete picture

of the teaching of Qsb‘at School of thought, it at least acknowledged the word -0,
'anointed’, apart from the tradition of the Tdwahaedo School that always understands it
to mean TPhL, 'united' (Getachew 1980:205). Thus, we may say one of the

elements of the teaching of Qoab‘at existed in the fifteenth century and even recognized
by King Zdr’a Ya‘aqob, the one who considers himself as defender of the Tawahado®’.

To conclude, among the source mentioned above, one shows the beginning of

Qabat teaching to be before the sixteenth century and the rest point out to be at least in the
fifteenth century. In addition, historical works also indicate the fifteenth century to be the
century that many opposing doctrinal teachings originated (Getachew 1981:134). So that,

it is most probable that the teaching of Qasb‘at began at least in the fifteenth century and
was developed to a level of a school of theology in the sixteenth century.

3.2 Abuni Ewostatewos and the School of Qob‘at

When we look closely the history of Ethiopian Church, the majority, if not all, of
the internal religious movements were founded by strong monastic leaders. To

mention some, Estifanos, the founder of Estifanosit movement (Getachew

1983(a):93); Ewostatewos, the founder of Ewostatean movement (Kaplan

1984:38); Zdmika’el, the founder of Zdmika’elites movement (Getachew
1983(b):144), etc.

If it is so, then, who possibly founded the school of Qsb‘at? Can we trace its origin

from a certain monastic leader? Followers of the theological School of Qab‘at trace the

% For the complete teaching of Qab‘at School, see the fourth chapter of this work.

*" It is not amazing to see Zéar’a Ya‘aqob's ideas clashing with the doctrine of the Tawahado Church.
For example, he prefers to interpret the mystery of the unity and trinity of God with three
distinct suns, each representing one person of the Trinity. Whereas the Tawahado Church

prefers to represent the Trinity with a single sun, its disc representing the Father, its light
the Son and its heat the Holy Spirit (Getachew 198:108).
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origin of their teaching from the teachings of abund Ewostatewos (Fiaccadori
2003(b):468). There are also some sources that indicate Ewostatewos as the founder

of this school of thought. Getachew (1983(b)) in one instance supported this
assertion that, "[the followers of Abund Tdklé Haymanot and Abund

Ewostatewos] were at odds first over the question of observing the Saturday
Sabbath, and later over the theology of the Unction of Christ...." According to

the belief of Professor Getachew Haile, the school of Qab‘at is another phase of the
development of Ewostatewosit movement.

Who was Ewostatewos? How could he be connected to the school of Qab‘at? What

are the sources that support this speculation? What do they really say? These questions
are discussed bellow.

3.2.1 Abuni Ewostatewos

The monk Ewostatewos was born in July 15, 1273% in Sara® a district of Eastern

Tagray. His mother was Send Haywdt and his father Krastos Mo‘a (Fiaccadori
2003(a):469), who was from a noble family (Gddld Ewostatewos:1). As a baby

his father gave him the name Ma‘aqdbd Alfa® and after joining the monastery of
Abba Dan’el he was renamed Ewostatewos (ibid. 8).

In 1280, when he was 7 years old®, he was sent to his maternal uncle Abba
Dan’e]”’, who was the Abbot of Ddbré Maryam in Gar‘alta, to study under him
(Fiaccadori 2003(a):469). Abba Dan’el gave him the order of monasticism
(Taddesse 1972:206) and soon after, around 1300, he left the community of Abba
Dan’e] and established his own at Sdrabi (Fiaccadori 2003(a):469).

Ewostatewos was in conflict with the clergy on the question of the observance of

Saturday Sabbath. In about 1338, he put his community under the guidance of
Absadi and left Ethiopia in search of a country where Saturday is observed as the
Lord's Day (Getachew 1981 (b):75; Fiaccadori 2003(a):470). Based on other

88 Ewostatewos died in September 15, 1352 (Taddesse 1972:206; Fiaccadori 2003:469).

" Fiaccadori (2003:469) noted Ewostatewos's early name or P9AY° N9¢°, 'secular name’, to be
Ma‘aqabd 3gzi’ not Ma‘aqabd Alfa.

" About Ewostatewos' school time, his Gadld (4) says, ®A9°H GO0 187 TN haoe OAL D

m-nt Pt aothdt heo @heouC TN ®+7400, 'consequently, when he abandoned
[sucking] his mother's breast, they took him to the monastery of monks so that he studies a
wisdom and admonition'. So it seems that he went to school even earlier.

°' Abba Dan’el was an Abbot, not founder, of Ddbrd Maryam (Lusini 1994:1276). His
monastic name, given by his teacher Abund Ebné Sdnbdt, was Zdkaryas (ibid. 1277).
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sources, it seems that Ewostatewos was forced to leave the country. There was an
attempt on his life by a rival group of clergy as a result of the Saturday Sabbath
controversy (Taddesse 1972: 207). His hagiography reports the failure of the
attempt:

+3 /20 @PI0- AU @4F2Thg ovihdd @husT @8 0LA-
AL A0 AINA @0t TIPVCHE: L. The T@C At
NAONT (26) ... :: ®ONLY OXA” A71984 @t ht+ he ONGht
AT ICE ATT18.4.(27)::

Monks and priests arose against him and became jealous of him,
and they conspired against him. They said, "He brought men and
women to his teaching. ... Come; let us stone him [to death] with a
rock during a night...." At that time [the time when St. Gabriel and
Michael told him about the conspiracy], he got out from his cell
and disappeared for a little while. On that night they stoned his
cell.

When Ewostatewos left the country, he was accompanied by some of his
followers. When he was visiting the Egyptian Patriarch Benjamin®, he had
fifteen disciples with him (Gddld Ewostatewos: 42) and in another instance when
he met a certain Zskrya, an Ethiopian monk who was living in the monastery of
Asgetss in Egypt, there were twelve disciples (ibid. 45&51).

Actually some scholars believe that the controversy on the observance of the
Jewish Sabbath began a century before Ewostatewos, during his grand spiritual

father Abund Ebnd Sdnbdt (Ebnéd Sdnbét = Abba Dan’el = Ewostatewos). These

scholars based their speculation on two factors, one on the meaning of the
personal name Ebnd Sdnbdt and the other on the substance of king Lalibdla's
inscription. Literally, the name Ebnd Sdnbdt means 'stone of the Sabbath', in
connoting 'corner stone, head stone, founder' or 'son of the Sabbath’, if there was
a possibility of adaptation of Arabic name ibn. As Lusini (1994:1279) believed
this strange name "contains a reference to some controversy about the
observance of the Sabbath...." If the speculation is right, then the controversy on
the observance of the Jews Sabbath began during the Zag“e period, around the
middle of thirteenth century. About the other substantial source Gifar (1984) and
Lusini (1993), as quoted in Lusini (1994), noted that King Lalibdla dedicated a
long inscription to the A+ hCO-LE7, 'Sabbath of the Christian' or simply
Sunday and this could be an opposition to the supporters of the Jews Sabbath. In
both cases the scholars believed that there is a possibility of the existence of

Jews Sabbath controversy before the time of Abund Ewostatewos.

92
° Ms. ANt
? He was a patriarch over the seat of St. Mark from 1327-1339 (Taddesse 1972: 207).
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Armenian patriarch and the other is the Ewostateans visit of early Christian

churches.

As his Gadl indicates. when Abba Ewostatewos was in Egypt, he heard about an
Armenian Arch bishop, who was banished from his seat and living in Egypt in
exile. This bishop was Kat‘olikos Yakob II Tarsonac‘i, who was deposed in 1341
and exiled to Egypt from Ca. 1343 to 1354. Finally he was restored to his seat in
1355 (Fiaccadori 2003(a):470 & 471). The Gddld does not clearly indicate the

reason or reasons for the banishment of the bishop. It only says two things 'for
the sake of God' and 'by reason of rules of the Apostles'. HIT0L NATT

AL aNh.C (Gddld Ewostatewos:44), 'who was banished for God's sake';
HTOL Nch1 hPCET (Gadld Ewostatewos:49), 'who was banished because of
the Apostolic law'.

At last Abba Ewostatewos met this bishop in Armenia, ®A9°H A7H Ch®-C KA
WPONNEDPN UL RCOT7E Lhn A R84+ HEAL (Gdadla Ewostatewos:49),

'Thereafter, when Abba Ewostatewos went to the country of Armenia, he met the

arch bishop who was banished'. If the bishop was persecuted for a reason having
different dogmatic stand, not a cannon, against the position of the established

Church of Armenian, then Abba Ewostatewos and his disciples might got the

teaching of Qsb‘at from the former and imported it to Ethiopia in their return. If this
assumption is right, then Abba Ewostatewos is the founder of Qab‘at school of
thought in Ethiopia and the School began in the fourteenth century after the return of the
disciples of Ewostatewos following the death of the later in 1352. However, some

scholars believe that the controversy on the unction of Christ developed with in
the Ethiopian church and among the Ethiopian theologians (Abba Ayele  :252).

Another important episode in Ewostatewos's Gddl is his, including his disciples,

visit of early Christian churches. According to Taddesse (1972:210) their visit
probably gave them an opportunity to read "the literature of the early Christian
church, and they may have brought their own copies” of religious books back
with them." It could be at this time that the main source for the central formula

= According to Gadlad Filgpos, sons of Ewostatewos had a tradition of copying manuscripts and

presenting for a brother. ..agv BLA* A0 &AAD AKQ ANALET AdhG A A1? A
Pchi hoo AZA. (0 At @FRTO A0 ANAR ©LMLA: AP AhAhY AN FLAL
AhG At wPA ANCHTT hheo AN 1488 ATt (Conti Rossini 1900:104), '... When

Abba Filspos said to Abba Absadi that, "O! my brother copy to me [the book] Béherd
Yohannds in order to pray with it", Abba Absadi became furious and said to him, "Since you
are a poor man, is not it enough to you, if you ordered me to write you Angdsd Barhan."
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of the school of Qab‘at - A1 #N% MAL 4+0%, ®avidh P&0  PN6%:: NPNOT
MAL. OhC P, 'The Father is the anointer, the Son the anointed and the Holy Spirit the
ointment. Natural Son [of God] by unction'- was imported to Ethiopia. Some Qab‘at
literatures indicate sources for this formula. Mdsahafd Zekre wd-pawli specifies the basis
for this formula to be a document called Mdsshafd An_tosim”. av X chd. K1, hAl
+0%, OAL ++0%G oo40 PE&O PNO [LN] (Mdsshafi Zokre wd-pawli:47"),
'The book of 4ntosi says, "The Father is the anointer, the Son the anointed [and] the
Holy Spirit the ointment™. But I personally never heard or read about the existence of
such a document and even neither do scholars I have discussed with. This book of Anfosi
might have been introduced to Ethiopia by the Ewostateans. Another source, the
short chronicle of King Tdkld Haymanot (r.1706-1708), reported an account of a
local religious council held at Yi-Fagar Ganbb, in March 1707'". In the council

the School of Qab‘at was represented by Abba Weildd Tensa‘e, Abba Tamarte, Abba
Scidal and Abba Maddre. When they were asked about their literary base for the formula

Natural Son by unction, Abba Wdildd Tensa’e replied that UA= @o@dchG& H7NA
HeANA NPNS +dch® (Basset 1882:60), 'There is an Egyptian book that says "[the

flesh was] united [with Divinity] by unction"'. Even if the Abba W¢ildd Tansa‘e could not

spell the name of the book, it certainly indicated that the scholars of Qab“at have a source
for their formula. And this source might have been come to Ethiopia with the return of

the Ewostateans from their self exile. The other Qab‘at literature Mdisahtdi Labuna state
the foundation of the formula to be a scholar called Qarayaqos.

P50 PCLPN hov FCPT Agvdhnt A0-A0 HAOhd €7 L0
NP3 &CCAr: hhee Hnd aChf0 LovCy AdN TFhhd: Ho-hk
Al 0%, AL 0%, mavién P80 PO (Ceruly 1960:160).

"When saint Qarayaqos interpreted the epistle of St. Paul to the Romans in
his ancient homily said, "Mentioning of [the name] Christ leads to [the
understanding of the duty of] the three persons. That is to say the Father is

the anointer, the Son the anointed and the Holy Spirit the ointment"'.

* This formula is found almost in every page of any Qab‘at literatures. For more on Qab‘at literature see
note no. 23 of this work.

' In another place Mdsahaft Zokre wd-pawli (27") notes that the doctrine of Qab‘at School of thought is
based on the testimony of 81 Holy books and the teachings early fathers.

"' The chronicle says w4 eoihl9° NOAT chaoh (EF@EFIDE GaoT AI°QTLA GAY°... (Bassel
1882:59):: @NMCH o201 1ML 14 0% (ibid. 60), 'September began on the day of Thursday
in 7199 from the creation of the world. On the month of March the king [Tdkld Haymanot] made a
council'. To calculate the time of the council in AD, we subtract 5500 (the time before the
birth of Jesus Christ) from 7199 (the time from the creation of the world to the council of
Ya-Fegor Gonbb) and we find 1699 in Ethiopian calendar, which is equivalent to 1707 AD
(plus 8 years difference between the Ethiopian Gregorian calendar).

2 Ms. +Le9”
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According to Roger Cowley (quotcd in Getachew 1980:249), Qarayaqos (Cyriacus) was
one among the scholars who had commented on Pauline epistles. The commentary of

Qarayaqos, which contained the main doctrine of the Qab“at School, might have been
copied and brought to Ethiopia by the Ewostateans. If our speculation is right, then it

strengthens the claim of Qab‘at followers that Ewostatewos is the father or founder of
the School.

3.2.2 Sources that support the Ewostatewos - Qob“at link

There are different sources that indicate the long lived relationship between the house of
Ewostatewos and the school of Qab‘at. Some of them are religious and belong to the

school of Qab‘at, where as others are neither religious in their nature nor belong to the
school.

(a) Mdsahafci Zskre wd-pPawli

The document does not give a genealogical list of fathers of the school of Qab‘at
beginning from Abund Ewostatewos. But it creates a bond between the monasteries

founded by Ewostateans and the scholars of Qab‘at. Sometimes also, after mentioning

a certain Qab‘at scholar or a certain church established by a Qab‘at father, it tries to
indicate that that scholar or father is the son of Ewostatewos. @71l 7-(1% (11500
H2 Hch'%2 AN OF4 C1CL9° AL AANY WPONEPN (Mdasshafa Zokre wii-
Pawli:25%), 'They made a council at the monastery of Zdge'” that Abund Baitré
Maryam, the son of Abund Ewostatewos, built it'. hd U4 A4 ¢H HTOang,

LANOT Ho-ad a?°0 79CL° ooy AT 1L AP0 OANE AALPONLPN
N4 0hC 02246 Af0-0 achth:: oNXd i0 vA~ A0 HaPA-N

(Masshafd Zskre wdi-pawli:637), 'They [priests of Azdzo] went to the city of
anfaraz'™ that is called Débsan, which is Amba Maryam, the place of Abund Gdbra

'% See note no. 50 of this work.
"% Inforaz is a district in Bagemder 60 km southeast of Gondar city. It borders Lake Tana in the West,
Ddmbaya in the north, and Fogera in the south. Its original inhabitants were Agaw, but by the early 14"

C. it was populated by the Betd Isra’el (Falaa), who were evangelized and converted to Christians by
Abba Gdbrad ’iyydsus, son of Abund Ewostatewos (Chernetsov 2003:301; Fiaccdori
2003(b):465). In 1570s, JA_se Sdrsad Deangal (1563-97) established his camp at Guba’e (Guzara)
among the monasteries of 3nforaz. It remained as the capital of the kingdom until 1589. Later in 1708

’Ase Tewoflos was crowned in this place (Chernetsov 2003:302).
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’iydsus, the son of Ewostatewos-divider of the sea by the power of Jesus Christ.

s . o A 1L )5
They were arrived where Abba Zd-’ yasus'® was',

Mentioning of the phrase h4-A. OAC, 'divider of the sea', next to the name of
Abund Ewostatewos seems intentional here. Because, the school of Tdwahado

does not acknowledge this Ewostatewos as the founder of the School of Qab‘at.
According to the adherents of the School of Tdwahado, there are two
personalities called by the name Ewostatewos. The first one is AL0NMELN

4.0 OchC, 'Ewostatewos divider of the sea', whom they accept as a saint. And
the other is ALNMELA Ho%em, (EMML 1533:12%), 'Ewostatewos of Meéa'™®,

whom they believe to be the founder of the School of Qab‘at and consider to be a
heretic. Even if scholars of Qsb‘at School of thought consider the second
Ewostatewos as a false fabrication of the School of Tdwahado, the writer of
Mcisohafd Zskre wd-pawli used the adjective h4-n Och(, to make the issue clear in
case if a doubt crossed the mind of a reader.

From among the sons of Abund Ewostatewos, Abba Gdbrd ’iydsus was the only
who left the northern part of the empire and came to Bdgemdar to evangelize the

Betd asra’el'” of anfraz (Fiaccadori 2003(b):465). In 3nfraz he has founded the
monastery of Ddbsan and built the church of Sdwdnd Maryam (Raineri 2003:614).

According to Mdsahafd Zakre wd-pawli (6311.), this monastery was a seat for the School

of Qab‘at. On this place a Qab‘at scholar called Zd-’iydsus defended the teaching of

Qab‘at against 'the priests of Azdzo', who believe that NPN%+ aoP4 P80 hhy
OAL VhCL: NTPHET'" #A hid, [humanity] did not become natural son [of
God] by the unction of the Holy Spirit; it was glorified by the union with the Word, '.

"% There should not be confusion between Abba Gdbra ’iyyasus and Abba Zd-’iyydsus. What priests of
Azdzo met and discussed Christological matters with was Abba Za-’iyydsus, where as the place where
Abba Zd-"iyydsus lived was founded by Abba Gabré ’iyvdsus, immediate son of Abung Ewostatewos.
Abba Gadbrd ’iyydsus was one among the disciples of Abung Ewostatewos, whom they followed as far
as Armenia for about fourteen years (Fiaccadori 2003(b):466). According to Mdsohafa Zakre wd-pawli
Zd-’iyydsus was a blind scholar of Qab‘at School. @AN HA.LA-N ALY AN LNA°H 114 huet
OACL T AdA Nao NCAPO A9°ART:: 4L hoo LiP[av] PCA[Pav-]...:: @1L%7a0- (Wit
Hh't 6m-& (Masohafi Zokre wd-pawli:64%), 'At the time when Abba Zd-’iyydsus was hearing a heretic

word and insult on the name of our Lord Christ, he wished to strangle their throat.... But he left them for

the reason that he is blind'.
'% Meéa is name of a district in Western Goggam, around thirty five kilometers southwest of

Bahir Dar city.

97 Betd asra’el, lit. 'The house of Israel', is the name of Ethiopian Jews. They are also called
Fala3a, lit. '"Emigrants.'

"% Ms. 1 PhE
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Therefore, Mdsahafi Zokre wi-pawli shows the link between the school of Qzb‘at and

Abund Ewostatewos, and even claimed Abund Ewostatewos, through Abba Gdbrd

“iydsus, to be the founder of the School.

(b) Gdédld Abba Sinoda of Déibri Ssmona

As quoted in Taddesse (1972:217) Abba Sinoda of Ddbrda Semona claimed in his
gdadl to be the disciple of Sndryas,'” who in turn was the disciple of Gdbra
’iydsus, the immediate son of Abund Ewostatewos. But the question is how could
the discipleship of Abba Sinoda to Abba 3ndryas establish Ewostatewos - Qab‘at
link? Dose Abba Sinoda of Débrd Semona really belong to the School of Qab‘at in
the first place? We may answer these questions by consulting cross references on Abba
Sinoda and Ddbrd Semona Monastery.

Different sources testify that Ddbréd Semona was/is a firm seat of Qab‘at School of

thought. The main input of this work, Mdsshafi Zekre wei-pawli states that Zskre and

pawli, scholars who fought representing the School of Qab‘at against the Catholics in a
local religious council during the reign of "Ase Gdlawdewos, were clergy of Ddbrd

Semona. MNM+Ad aPOA UA@. VST NLANL Aeo§ 9°u+ ... A0 HAd

TYCLI MK ... AD-N. (Mdsshafi Zskre wd-pawli:7"), 'At that time, there were

110

priests at the monastery of Ddbrd Semona called Abba Zskré Maryam = and

Abba pawli'. This source shows that Dédbrd Samona was not only the seat but also

the headquarters of Qab‘at School of thought. The other source, the short chronicle of
’Ase ’iyasu also acknowledges Débrd Semona as the seat of Qab‘at School of thought.

Meht h7LL X' N%&T 9PNA A0 ACh L7710 HEAL AovG (Basset
1882:38), 'At that time the excommunicated ones came with Abba Arkéd Dangal of

Débrd Semona'. The scholars of Qab‘at were excommunicated at the council of

Ysbaba during the reign of the same king ’Ase ’iyasu (ibid. 37). But they came again to
the king for an appeal. The responsibility of leading the petitioners was put on the
shoulder of Arka Dangel, who was from the monastery of Ddbrd Semona. It shows

that personalities from Ddbrd Semona were given a high respect, may be because

of the highness of the monastery itself among the monasteries of Qab‘at School of

' Taddesse Tamrat (1972:217) suspected the discipleship of Abba Sinoda to Abba 3ndryas. He said
this claim is a lateral development in the tradition of Dabrd Warq.

"9 Zokrd Maryam is the full form of the name Zakre, as in 'Mdsohafi Zokre wi-pawli'.
111 -
Ms. aod'h
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thought. The above two sources assure us that Débrd Semona was a Qab‘at
monastery, may be the principal one, and personalities from this monastery were

not only members of the School but also the leading scholars in the Qab“at circle.

Apart from the history of Dgbrd Semona monastery, the account of the monk

Abba Sinoda itself shows the same fact. In the book of Zskre and pawli there is a
reference about Abba Sinoda. The document states that the name Sinoda is
another name of Abba Zakre. ®NM-h-E: a0 PhiN VAD- hUST NLAL Aao§ 9%t
A0 .58 Hhoo Al "l TICLI° MhO &TCEN (Mdsshafd Zokre wa-pawli:T), 'At
that time, there were priests at the monastery of Ddbrad Semona, Abba Sinoda
who's [secondary] name is Abba Zskrd Maryam''? and Abba pawli’. The two
Sinodas, the one who claimed to be the disciple of Abba 3ndryas and the one with a
secondary name as Zokrd Maryam, seem the same person to me. Firstly, they were
residents of the same monastery Ddbrd Ssmona and secondly, they lived in the same

century. Abba Sinoda, also called as Zskré Maryam, lived during the reigns of
Galawdewos (1540-59) and Minas (1559-63), and probably died during the reign
of Sdrsa Dangel (1563-97) (Cowley 1989:394). The other Sinoda, son of 3ndryas,

also lived in the sixteenth Century. His grand father Abba Gdbrd ’iydsus lived

during the reigns of Sdayfd Ar‘ad (1344-72) and Dawit I11'" (1379/80-1413). His
father 3ndryas "died in an advanced age on 20 Hamle" (Raineri 2003:614). In the
source the year of his death is not mentioned, but the phrase 'advanced age'
shows the fact that 3ndryas died reaching the state of senility. If so, then he may
have survived until the reign of Na‘od (r. 1494-1507). for about 94 years. This
helps us to speculate that Abba Sinoda, son of 3ndryas, lived in the sixteenth
Century and most probably the two Sinodas mentioned in the two different
sources are identical.

Let us come back to the genealogy of Abba Sinoda. Abba Gdbrd ’iydsus received
from his dying master, Abund Ewostatewos, both the Tabot''* of St. Mary and his
own chair as a blessing, and came to 3nfraz to evangelize Ethiopian Jews living
there. He succeeded in converting many Betd 3sra’el in to Christianity. When he
was in his death bed in his turn, he distributed his belongings among his three
disciples Matewos, 3ndryas and Fiqtor, and gave them a final order. 3ndryas was

ordered to go to another region and preach the Gospel (Raineri 2003:614).
According to Hamile 20 reading of sinksar of Ddbrd Wdrq, quoted in Taddesse
1972:217, this new region is identified to be Zoway. This 3ndryas of Zsway is the
one that Abba Sinoda claimed to be his father.

"% See note no. 110 of this work.
""" Ase Dawit was the first Ethiopian emperor by this name, but the local sources often refer him Dawit

the second (Derat 2003:112).

" Tabot, lit. 'A dwelling' is a replica of the Ark of the Covenant, believed to exist in Axsum.
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Therefore, according to Gidld Abba Sinoda of Dibrd Samuna, Abundg

Ewostatewos, through Abba 3ndryas, is the founder of the School of Qab‘at. In the

above two discussed manuscripts, one thing is getting a little bit clearer, that the Qzb‘at

School of thought is nearer to Abba Gdbrd ’iydsus and his sons than to the general
population of the house of Ewostatewos. This fact may lead us to believe that

Geibrd ’iydsus played a great role in the strengthening of Qab‘at School.

(¢) Royal Chronicles

Throughout the royal chronicles, scholars and followers of Qsbat School of
thought are referred as L€4¢ ALNTNELN, 'sons of Ewostatewos'. Since royal

Chronicles are reliable firsthand sources for Ethiopian history, we have to
acknowledge their claim. To mention just some entries: the chronicle of
Yohannas (r. 1667-1682) (Guidi 1910:47); the chronicle of Iyasu I (r. 1682-1706)
(Ibid. 63, 72 & 82); the chronicle of Iyasu II (r. 1730-1755) (Ibid. 17 & 45). The

chronicle of ’Ase Iyasu II, even went beyond indicating the father of Qab“at School of
thought and gave a list of genealogy.

ONH I 12T 04 ANA 1M OONA £é- hhae T9°U4
h7°mN8  AAlY  WPOMEPN Ho-Atooe Chh ChA7  +Hhd
NCL HLANL AN aoCm-h TICLT° DA WO L7770 avd°UC
HeAL AdT OmLL 9°LLl TIMNE hov LtaoUC (WP aodhat
N8 @hln NON%GE  AASTE  otovlm 9°LL  hAPHE
mavy)Cav. IAAYT 10H NAEC DAL AT1E22 AN L7710 OANAN
Ho9m aodchéd. hP AI°ANY G40 A0H ®A%I°L hPCET HLLN
aopn% AL0N HUICov A200 29CL9° mE4Tov ovyCav. Ak
Hnde MAKN S@-A, VST Hao¥ 224 (9981 @ADL hiv
+9°04  TCAL  avAh® T A0 M9+ avlhd H18av (A
ML Om1&:: @A Sh7h HEANZL AN @Al 1P L7794
aP°YC HLAL 178 (Guidi 1910:17)::

With this belief [of the formula that 'the Father is the anointer, the Son the
anointed and the Holy Spirit the ointment'], people of GoZZam and Q“ara

are alike because they learnt it from the sons of Abund Ewostatewos.

115 116

They are Ra’sd Ra’usan' ' Tdkld Maryam of Mdrtuld Maryam''°, the

'S See note no. 43 of this work.

"¢ A well know church found in Eastern Goggam, Bacena awragiga, anndabse wdrdda. According to a
recent Gadl of Abrgha and Asbsha, the church was built during the reign of Abréha and Asbsha, in the
fourth century (Sergew 1989:46). But the chronicle of Iyasu I (1682-1706) testifies that it was built by
Queen 3leni, the wife of Ase Ba‘add Maryam (1468-1478), in the fifteenth Century. ... A%+ Lht:
avlmA AT [Ms. AaoF2224) (918 @°&C ATHAtT AT &0t ©3I0 NETICeT
AL+ h9°AR ... ATE AIRD AAL T2 NAAE TR 102 CICLEP° (Guidi 1903-1961:72),
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church of [Queen] 3leni, f_md Abba Sdrsd Dengal Mdmhar of Debdird
Sarat, who went to the land of Egypt to study there the Old and
New Testament in seven languages; and who came back to Ethiopia
and taught Old and New Testament in Gs‘ez language to the King
Labnd Déngal and to Sdlik, who translated the book of Hawi''” from the
‘Arabic language into Ga‘sz, and to ‘Amdd Hawarayat, who composed
Mcilka‘a ’iydsus, whose [probably Sdlik and ‘Amdd Hawarasyat]
diocese is Tddbabd Maryam, and again he taught Abba Zakre and
pawli, clergy of Mdngssté Sdmay. From the sons of these, Abba
Tdétimagd Mddhen of the monastery of GaSola, Gazige, and Wdgdda;

and Abba Yohannss of Ddbidrd Selalo''®; and Abba Dewa Dengel.

Mdmher of Déberd Gong'”?, studied commentary of books.

The chronicler clearly showed the eighteenth Century mentality that followers of
Qab“at School of thought are sons of Abund Ewostatewos. I do not believe it is the

chronicler's personal attitude, because every chronicler is expected to present
what he has written in front of the king, the Queen, and other dignitaries. In the
chronicle of king Bdkkaffa (r. 1721-1730) it is reported that:

wo ATPLNL AW CG P10 Nhov AL AHR Nh4. AAdhds
TAUH .54 OLMLA h9°Rh avXhé. Fén HAGKGHh 00 Hooy
OLTNN NPLae ANA hoo BNI°h- AN WNI°0-:: ... ~A9DY
1L LSS Nheo AHE AN 2TAhA oo 35 OPHHC: 98,

117

118

119

... Which is the sanctuary of the Queen of heaven and earth, our lady Saint Mary twice virgin and
mother of God. It was built by Queen 3leni, the wife of Ase Bé‘add Maryam.' The same thing is
justified in the chronicle of Iyasu Il (1730-1755) that it was the church of Queen 3leni. £AN4 AL
aoCarA ¢ L9° (Guidi 1910:17), ' Mdrtuld Maryam, the church of [Queen] 3leni'.

The book of Hawi is the collection of Christian doctrine, and moral and ascetic theology. The name of
the book came from the Arabic Kitab al-hawi, lit. 'Book of the collector'. It was translated in to G&‘az in
1582 during the reign of ’Ase Sdrsd Dangal (Ezra 2003:1052).

Gong and Solalo, or some times Gong-Salalo together, is one of the three well known Qane

Schools- Wadla, Wasera and Gong-Salalo. These two places are located side by side in Western

Goggam, Yélmana Densa awrag@a, Adet weardda. The main Tabot in Gong is dedicated to Tewodros
and the Qane School follows the tradition of the well known scholar Tdwany (Wion 2003:848). In the

other side the Tabot dedicated to Salalo is Amanu’el and the woman smmahoy Gdlang$ Haddis
was among the well known Qane scholars of the place (Getie 2003:654). Based on the literary

sources it seems that Gong was the main seat of Qab‘at School of thought beginning early 17" cent.,
may be after the decline of Dabra Sémona. Lobsa Krastos, who was the head of the Qab“at party at

the council of Fogdra held in 1620 by ’Ase Susnyos, was from Gong. Also M@mhar Tabddn Dangal,
who was the leader of the Qab‘at party during the reign of Ase Iyasu I, was from the same place.

Following the excommunication of Tabddn in 1688, Gong lost its influence and leadership as a Qab‘at

seat (Wion 2003:848).
See note number 110.
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AUl hao  RL9I°4. 9°0A H4h 11221 ANPU- AOAGE (1
MAL LI N1L (Guidi 1903-1961:306)::

. after meal was served as usual, [the king] Bdkkaffa ordered
Séhafe Te’zaz Sinoda and said to him, "bring the history book that
you have written in this season and read it in front of the people in
order they, who did not hear, listen it." ... At that time Sinoda
carried out as [the king] ordered him that he read it in front of
rulers and ladies. Again he ordered him to add it to the chronicle of

his fathers A‘slaf Sdgdd [yohannss (r. 1667-1682)] and Adayam
Sdgdad [Iyasu I (r. 1682-1706)]"%.

Consequently, there is no room for the chroniclers to propagate their own
personal attitude, except the mentality of the general public or at list of the royal

camp. In addition the chronicle tried to give a genealogy of Qab‘at fathers
beginning from Abund Ewostatewos. But a gap exists here and there. It has listed

the family tree beginning from R&’sd Ré’usan Tdkld Maryam and Abba Searsd
Dangel, who was the teacher of Ase Labndg Deéngal (r. 1508-1540) and lived in the
sixteenth century. Ra’sd Ra’usan Tdklé Maryam seems a contemporary of Abba

Sdrsd Dengal. Because the monastery of Mdrtuld Maryam itself was built at the end of
the fifteenth Century (Guidi 1903-1961:72; Sergew 1989:46) and it does not seem from

the document that Tékld Maryam was the first Ra’sd Ra’usan. Thus Ra’sd Ra’usan
Tdakld Maryam lived most probably in the beginning of sixtcenth century like

Abba Sdrsd Dangsl. Therefore, the document did not depict fourteenth and fifteenth
century fathers of Qab‘at School of thought. The other gap is at the last part of the stema
that it listed Labnd Dengel, Salik, ‘Amdé Hawarayat, Zakre, and pawli, who are the five
sons of Abba Scdrsd Dengsl, and mentioned that from their sons Abba Téatimqd
Mddhen, Abba Yohannss and Abba Dewa Dangel studied commentary of books. That
means teachers of the later are grand sons of Abba Sdrsé Dangal but they are left
unlisted.

However, even if the document has some limitations, it certainly serves as a stepping

stone for further studies on the genealogy of the fathers of Qab“at School of thought.

10 The last two sentences are reports of another person other than the head chronicler Sinoda. The reporter
could be his son Kanfd Mika’el, who replaced the former on his death (Guidi 1903-1706).
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3.3. Genealogical Diagram of Qab‘at School

By combining facts mentioned in Mdsahafa Zekre wa-pawli, Gadla Abba Sinoda of

Déibré Semona and the Royal Chronicle of Iyasu II, we may arrive at the following

genealogical diagram of Qab‘at School of thought.

1 ' Abund Ewostatewos

|
' vy ' y

2 Matyas Absadi Géibrd iyycsus Bdkimos Mdrqorewos
3 Matewos Fiqitor 3ndryas

|
! !

4 Ra’sd Ra’usan Abba Sdrsd Dangel

Tdkld Maryam

Y
' ' ' ; }
5 Labnéa Dangal Salik  ‘Amdd Hawarayat Zokre pawli
(Abba Sinoda)
6 Sons of the upper generation

v | .

7 Abba Tdtamqd Mdadhan Abba Yohannss Abba Dewa Dangal
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Clarification

Numbers on the left side may be explained as follows.

I,

2

(W8]

Indicates Abund Ewostatewos, the presumed founder of Qab‘at School of
thought.
Shows sons of Abund Ewostatewos (Cf. Taddesse 1972:206-219). In addition

to the list in the genealogical tree, Taddesse has given additional three names
as sons: Filipos, Buruk Amlak, who is given a foreign origin (ibid 208), and
Zdkkaryas, who failed to be loyal to the movement (ibid. 215). Another source

listed other additional three names as sons of Ewostatewos - Gdabrad Mdsqadl,
Dewa Dengal and Matyan (Conti Rossini 1900:154 & 155'*"). According to Gadld
Abba Sinoda of Ddbréd Samona, the line of fathers of Qab‘at School passes
through Gébrd ’iyydsus, who lived during the reigns of Sdyfd Ar‘ad (1344-72)
and Dawit I1'** (1379/80-1413). So, we may presume the time of the first

generation of the School in the second half of the fourteenth and beginning of
the fifteenth century.

. Points out 3ndryas as the representative of the second generation of Qab‘at

School of thought. As it is mentioned above 3ndryas may have lived until the

reign of Na‘od (r. 1494-1507). Based on this fact we may assume the time of
the second generation of the school in the second half of the fifteenth century.

. This stage designates the third generation, but there is inconsistency in the

sources. Gdadlad Abba Sinoda of Ddbra Semona puts Abba Sinoda, whom I
believe to be identical with Zaskre, among fathers of this generation. Where as the
chronicler of Iyasu II make Zaskre, who's other name is Abba Sinoda, in the next
generation. The problem is either Zskre and Sinoda are two distinct
personalities and I made a mistake in considering them identical or
Zakre/Sinoda as a single person was active through out the sixteenth century. I
believe the problem is the later one that Zaskre/Sinoda lived for a century
during the reigns of Labnd Dangal (1508-1540), Gdlawdewos (r. 1540-1559),

Minas (r. 1559-1563), and Sdrsd Dengel (1563-1597)'%. If our speculation is

=

122

123

This list is appended to Conti Rossini's edition of gadla Filipos and gadla Yohannes. It is a general list
of monks written by a certain Foqurd Maryam, beginning from the Egyptian 3ntonyos (Anthony).
IR Feh NPy avihdb: Adefooe @NLhfoo PUA IPNA OALoD §l TICET
A%GNav GAT° ATLE:: PE/TLP oo Aaothd T A0 RFHMICN 120 AdheT heodah ATLANGC
At Ght hANA 9°Fh-NS (Conti Rossini 1900:154) 'We begin the history of our fathers monks;
Let their prayer and blessing be with their son Faqurd Maryam forever and ever Amen. The beginner for
monks Abba 3ntonyos took Askema, which is the dress of monastic life, from the angel of God'

"Ase Dawit was the first Ethiopian emperor by this name, but the local sources often refer him Dawit the

second (Derat 2003:112).
About the time of this scholar Cowley (1989:394) said, "The main activity of Zakre is securely dated
to the reigns of Gdlawdewos (r. 1540-1559), Minas (r. 1559-1563)... and probably died
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right then, he survived in the times of the two generations -the third and the
fourth- and the above two sources showed this fact separately. There is no
problem with the rest of the fathers. As we have tried to show above R&’sd
R&’usan -Tdkld Maryam and Abba Sdrsd Dongal lived in the first half of the
sixteenth century and it may be considered as the time of the third generation.

. Indicates the fourth generation and may be the outstanding in the history of the School.

Except ‘Amdd Hawarsyat, we know about the scholars of this group. Sdlik
translated the book of Hawi in 1582 during the reign of ’Ase Sdrsa Dangal (1563-
1597) (Ezra 2003:1052). If he was still working during the reign Sérsd Dengal,
then perhaps he lived in beginning of the seventeenth century. Where as pawli
died after his eyes were put out by Ase minas (r. 1559-1563) as a result of their,
including Zakre, act of excommunication of the king siding to his mother 3tege Séabla
Wiingel (Cowley 1989:393). Zakre survived the cruel act of the king and may be
died during the reign of the next king ’Ase Sdrsd Dangel (1563-1597) (ibid. 394).
The time of this generation may be assumed in the second half of the sixteenth
century.

. The fifth generation is left unlisted in the three sources discussed above so that we use

other sources to fill this gap. However, the sources listed the personalities as

commentary scholars not as Qsb‘at fathers. According to a list in an Amharic
manuscript (Rhodokanakis 1906:13"), as quoted in Cowley 1989:389, Zokre taught
Abba Mdzgdbd Sellase. Abba Mdzgdbd Sallase taught Zdrufa’el, Abba Diyosqoros,
Esdaros, Abetohun La’ské Maryam, Azzaz Zddengl, Abba Ammszha Giorgis,

Abba Askal Tewodotos, Zd’amanu’el and Abba Ragu’el. pawli in his part taught
Sarwe Krastos; Scrwe Krastos taught Sage Dangal; Sage Dangel taught Abba Ya‘aqob;

Abba Ya‘sqob taught Bedtrd Krestos; Bdtrd Krastos taught Aldga G“ang“ul; Aldga
G“ang"ul taught the fames Mdmhar Esdros'** (Habtd Marayam 1963:213). Therefore,
Mcizgdbd Sallase through Zekre, and Sdrwe Krastos through pawli, are among the
scholars of the fifth generation. This generation might have lived at the end of the
sixteenth and the first half of the seventeenth century.

7. Neither I could not find any cross reference who scholars listed as the sixth generations

were, nor do their names match to the lists given in other references as the grand sons
of Zakre and pawli. Habtd Marayam (1963:213) listed Sage Déngal as the grand son of

pawli and another source (Rhodokanakis 1906:13") recorded Zdrufa’el, Abba

124

duringthe reign of Sarsd Dangal (1563-1597). But he is not sure whether he lived during the

reign of Labng Dangeal (1508-1540) or not.

Esdros was a well known Andémta commentary scholar. His influence is evident in the Andamta
commentary tradition that it preserved comments in his name (Cowley 1986:43). He was an adherent of
Qab“at Christology but in old age he adopted the Tdwahado doctrine (ibid. 42). Esdros was a blind
person, but since he was an expert of the four Andamta commentary departments (Old Tes., New Tes.,
Books of Monks and Books of Scholars), he had given the title Ad-1 0£5, 'four eyed' (Habtd
Marayam 1963:214).
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Diyosqoros, Esdaros, Abetohun _La’ak('j Maryam, Azzaz Zddengl, Abba Ammosha
Giorgis, Abba Askal Tewodotos, Zd’amanu’el and Abba Ragu’el as the grand

sons of Zgkre, but non in the list matches with the list in the chronicle of Iyasu II. In
addition I do not have an idea when this six generation lived, but we may speculate
that they lived in the seventeenth century.

To conclude, Ethiopian first hand sources indicate the existence of a link between Abund
Ewostatewos and the theological School of Qab‘at. And even sources go beyond that

and tried to show the genealogical tree of Qabat School of thought beginning from
Abund Ewostatewos. Based on this fact we may conclude that, Abund

Ewostatewos was the founder of Qsb‘at School of thought.
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CHAPTER FOUR

THEOLOGICAL ANALYSIS

Some scholars claim that, the controversy concerning the unction of the human body of
Christ is a dispute found only among the Ethiopian theologians (Ayele 1995:252). It
seems to me that, questions related to unction engaged the mind of Ethiopian theologians
because.of the existence of Biblical texts that discuss on the unction of Christ. Then the
theologians may have been used different sources to interpret these texts and that may
resulted to a difference in interpretation, and then to a controversy.

4.1. Biblical texts

In the documents of Qab‘at School of theology, mainly in the books of Zakre and pawli,

and wdldd Ab (Gébrd Mddhan 1993), there are different Biblical references on the
issues related to the unction of the human body of Christ. The following are the main:

(a) As the body of Christ was anointed:

Ps. 2:2

44:7
[s. 42:1

61:1
Dn. 9:24
Lk.4:18
Acts 4:27

10:38

Heb. 1:8-9

(b) As the human body became natural son by the unction:

Ps. 27
109:3

1 Chr. 17:13

Mt. 2:5
3:17
1142

Lk. 1:32

Jn. 10:36
3:18

Acts 13:33

(c) As the human body became head of prophets:
Deut. 18:15
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Lk. 13:33

(d) As the human body became the highest priest:
Ps. 109:4
Heb 4:14
7:24

(e) As the human body became King of kings:
Ps. 2:6
Mt. 2:6
Lk. 1:33

[ believe, because of the above Biblical references, Ethiopian theologians engaged
themselves with questions related to unction. And they may have used Mdsahafd Antosi

(Mdsshafd Zskre wd-pawli:4T"), or the commentary of Qarayaqos (Cerulli 1960:160), or
an Egyptian source (Basset 1882:60) to interpret these texts and that may resulted to a
different school of thought.

4.2. Phases of Qab‘at teaching

The teaching of Qab‘at School of theology has developed through ages. Abba Ayele
(1995:253) noted the general controversy on the unction of Christ in two stages.
According to him, on the first stage the discussion was on the meaning and function of
the anointment. And on the second stage the subject moved from the anointment to the
birth in Christ. But Abba Ayele's work did not at least consult the royal chronicles, which
reported most of the local councils on the subject. So, his work does not really show
phases on the teachings of unction.

Kidan Wald Kefle (1986:90&91) in his part identified three phases of teachings of Qab‘at

School of thought. According to this scholar, the first phase of Qab‘at School appeared
during the reign of ’Ase Fasil (r. 1632-1667) and taught that, 'the Word lost its natural
birth and natural honor when it was united with the body, but regained it back when it
was anointed.' The time of the second phase of the school was during the reign of ’Ase
Yohannes I (1667-1682) and it taught that, 'the body became one with the Word through
unity but it became natural God and the natural Son of God only when it was anointed.'
The third phase happened during the reign of ’Ase Tewodros and they taught that, 'the

human body of Christ became God and the natural Son of God through both unction and
unity." But when I check the royal chronicles of the said kings, I could not find the

claimed teachings of the school.
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Using the book of Zaskre and pawli, the book of weildd °Ab (Gdébri Mdcidhen 1993), the

royal chronicles, and EMML 2840, I have arrived at four phases of Qab‘at School of
theology. '

4.2.1 Phase ;ane

The distinctive teaching. of the first phase of Qsb‘at School was that, 'the Holy Spirit
created the human body that Christ received.' This teaching is preserved in the book of
Zakre and pawli (39") and in a lateral Amharic source of the school (EMML 2840:197").
This formula is not found in the chronicles, which preserved most of reports of local
religious councils. This fact shows that the school has amended the position it held prior

to the reign of ’Ase Susnyos (r. 1607-1632) through the discussions in the local councils;
and then it held its earlier position back again after the ill treatment by ’Ase Tewodros at
the council of Amba Cara in 1855 and by ’Ase Yohannes at the council of Boru
Meda in 1878.

Based on this speculation, we can assume the time of the first phase of Qab‘at teaching to
be before 1630, the first report of the existence of the controversy during the 23" reign of

’Ase Susnyos (Pererra 1892:217) and after 1878. the last council on the
controversy.

4.2.2 Phase two

The second phase of Qab‘at teaching occurred during the reign of ’Ase ’Iyasu I (r. 1682-

1706). The architect for the teaching of this phase was Cdr Démo. At the council of
Adiibabay, Cdr Démo spoke in front of the King ’Ase *Tyasu, the 4bun Abba Sinoda. the

3Cege Abba Harsyaqos, the scholars, the dignitaries, and the people. His formula was,
"Natural Son through unity and the Son of God by unction.'

PN 0 0 @00 b A AN @AM NFPhLE 9°ON PA
PL8TIE @by @AL AhCE (Guidil903-1961:94):: ... ++NG avFd(
F8-0 @0t 99907 ATAHTY PLOT OLTFTIA NEUICLI° ®ASA
h?°An ON+PN2EY, aopd A& O DT AL ATMLAaNKC otavn
Aok lov MALS:: @bt 71w 7112 OAMA A20H T OCH(
N oAd ST oae hPCET (Ibid. 95):

The word became flesh and the flesh became Word with out change
through unity with the original Word; and [The body] became the natural
Son [of God].... [The body] was anointed the Holy Spirit in the womb of
our lady and twice virgin Hail Mary, the mother of God. With the
anointment of the Holy Spirit, it became the Son of God and has given the
name of sonship. It became the King of kings, and the Lord of lords, and
the head of prophets, and the highest priest, and chief of the Apostles.
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His teaching was accepted by both parties and by the whole participants of the council as

the only true teaching of the Ethiopian church. It seems, what Cér Ddmo was trying to do
is to pleas both parties and to eliminate a division in the church. However, he seems sided

to the Tawahado party. He said, 'Natural Son through unity and the Son of God by
unction.' In both cases the body became the Son of God but it became 'the natural one'
only in the case of unity. May be Car Dédmo considered the sonship by unction as an
adopted one.

4.2.3 Phase three

During the reign of the same king, ’Ase ’lyasu I (r. 1682-1706), another distinct teaching

was formulated by a person called Weldd Tan$a’e. He said, TPch& NP6 (Guidil903-
1961:189), '[the body] was united [with the Word] by the unction [of the Holy Spirit].
That means unity of the Word and the body was accomplished by the unction of the Holy
Spirit. So that with out unction there would not have been unity of the two persons.

After three months of the formulation of his teaching, Weldd Ten$a’e and his friend
T&’smerte were called to the court of ’Ase ’Iyasu and they were convinced that their
teaching was wrong (Ibid. 194).

4.2.4 Phase four

The fourth phase of Qsb‘at teaching is found in the lateral Amharic book of Qasb‘at

School called wdldd “Ab (Gébrd Mcdcdhen 1993:210 & 211). The teaching in this
document acknowledges the son as the anointed one and at the same time as the anointer.
It reads:

afleo HAd hCOFO LooCy -IN P hhAat Ho-ak Al $09,
OONL +P09 @ovidn PSSO PO ... (Ibid. 210):: OALT
NA@-1t: 0%, 10 AANTE NaeARTE 09 - (Ibid. 211)::

Mentioning of the name Christ leads towards the three persons. That is the
father as the anointer the son as the anointed and the Holy Spirit as an
ointment.... Even if we say the Son is the anointed in His humanity, He is
[also] the anointer in His Godhead.

12 Ms. hAA-
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4.3. Translation of the teaching of Qab‘at in the book of Ziokre and pawli
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While in three persons one Divinity
exists [and] in one Divinity three persons
exist, from the three persons one person
with His original name, the Son, came
down from the heaven of heavens with
out being separeted from the throne of
his Father and without ceasing to co-
exist with the Trinity. Earlier through the
annunciation, Gabriel told her and
assured her of everything that would
happen from God. [Gabriel told her]
what would occur: the Father became the
anointer, the Son the anointed and the
Holy Spirit the ointment; as [the body]
becomes the natural Son of God through
the ointment of the Holy Spirit and
anointment of the Father, the unction
and unity of the person of the Word with
the person of human body and soul.
[Gabriel told her] as [the human body]
becomes the God of gods, the Lord of
lords, and the King of kings. Standing in
front of her the angel (6"°) said, "Do not
be afraid, Mary, for you have found
grace with God. And behold, you will
conceive and bear a son, and you shall
call his name Jesus. He will be great, and
will be called the Son of God the most
high; and God the Lord will give to him
the throne of his father David, and He
will reign over the house of Jacob for
ever; and His kingdom will have no
end." She was troubled at his saying and
failed to speak. She asked herself saying:
"Did the earlier serpent, who led Eve
into sin, come to me today? Where can [
go and where can [ flee." When she was
thinking this way, she kept quiet
avoiding speech. The angel said to her,
"Do not be afraid and do not be terrified,
Mary, believe the word I have told you;
and do not deny the true good news that
I have announced to you. Since nothing
is impossible (6™) to God, He does as he
likes and He accomplishes the way He
thinks fit." And Mary said to the Angel,



10

15

20

25

30

35

40

Aao\hfil  ARTHLANNCH  AAD
HeN%S &h'1. Nhoo  TOAL:
mhLY PN s P A AGNY
HNA AT AN A ‘ONA T

&P OLLEN APA A
A0 CICLIT° LFIN Nhoo WIP

PL0  MCAN  aedhh:: kAl
P0%, ONL TP0% ao 3N PEN
P06 hPTao- AN ICLT
TN avR i NG+

aopN PESN ONPNLE Al
N+Phlt: ont+N2k Uty
PO PN Ahd 2 @190 hY

MAL  OACH:: ®hy  h9°Ah
A%IANT  @AMH.A hIhH T
oY 1ot oAd hus

@OChN INLT:: ONATFH PO9°P
ARNCOTN @AL A%°Ah @ONA
NLAT (AT hPTH ANh OAL
AN hoohf@- ®©98. Nadth
6™ 35") hPek avAht MAL
ATHLANNC hfD:: ATH A
haol (M HPHEET 09 hChN
NYAY Fhm-2:: 141 2R T
PNAT  hPY OAL  AhCS
OTPhlt hha PN 7°0A ~Ahd
20 @10 hPyr 1w Y
OAM.A  hA2hHT ©OhPy1 AP
st ®Chh ML Hh-he
A1 hoo RN+ 9875 MHLL
@0t hCw 770 ol
bhaméd oEoNT::  oTmAL
Nhao 7C%t A9 T
hA9°ARSU- ATH fm.gP  hao
Lmoh A& A1 hol)- O Ak
®%4.  O0NASUL A7 fmged

a@®AL T hPdt OO0 hdS
A% OmNAAT (AR CPT
AHE %08  NCY9::  TONAT

ALl OA LTl TN avpht
ATH @07 avdS o0t h-ad
7 i avAh L 9N TONAT

56

"Nothing is impossible To God,; let it be
to me according to your word." At that
moment the Word dwelt up on her for
the sake of us, human beings, and for the
sake of our salivation. The Word of the
Father dwelt in St. Mary the virgin in
accordance with what the angel Gabriel
told her. They came to Mary the Father
becoming the anointer, the Son the
anointed, [and] the Holy Spirit the
ointment. With the ointment of the Holy
Spirit and anointing act of the Father,
with the unction and unity of the person
of human body with the person of the
Word and soul, [the body] became the
natural Son. It became the God of gods,
and the Lord of lords, and the King of
Kings, and the highest priest, and the
head of the prophets. Because of this we
call Christ 'the Son of God and Man' by
reason of His being the Son of Man and
again by reason of (6"; 35*°) His being
the Divinity of the Son of God the living
one. We call Him with a united name
Christ. Indwelling, receiving, unction,
being natural Son and unity of the
person of the Word with the person of
the body and the soul, being the King of
kings and the Lord of lords, and being
the highest priest and the head of
prophets, all this [was accomplished] at
one time like the twinkling of an eye. He
dwelt in the womb of the virgin and
remained [there] for nine months and
five days. He was born according to the
manner of infants. To affirm His
Godhead, as a sweat comes out from a
face the same way He comes out [from
the womb]; and again to assure His
humanity, the midwife embraced Him
fully in her bosom and wrapped him
with clothes which he used as a dress of
light. Humanity did not abandon and did
not leave behind the deed of Divinity;
while limited filled everywhere (7'%).
And the Divinity did not abandon and
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did not leave behind human deeds except
sin alone. He grew up little by little: He
was baptized at the age of thirty in the
river Jordan; He fasted for forty days
and forty nights. He was tired and
sweated; He became hungry and thirsty,
and taught the precepts of the Gospel for
three Years and three months. And He
made miracles and wonders. Due to the
envy of the Jews and the guidance of the
Devil, the priests of the synagogue
crucified Him. He suffered and died, and
was buried, and was raised from the
dead on the third day. In His humanity,
He ascended to the heavens and sat
down at the right side of His Father,
moving towards His former seat, [and]
towards His previous state, until He
comes back for the second time in honor
not in disgrace. His [second] coming is
to judging over the living and the dead.
Praise be to Him with His gracious
Father and the Holy Spirit, the life-giver,
today and always, and forever and ever
Amen (7').

The Father generated the Son and made
the Holy Spirit proceed from His Divine
nature. This Father is absolute in His
person, in His face, and in His form; and
the Son is absolute in His person, in His
face, and in His form; and the Holy
Spirit too is absolute in His person, (8™)
in His face, and in His form. Behold, it is
ascertained and became known in the 81
[Holy] books the mystery of their
existence in three persons that are
mighty and stable. Their essence is again
one that the Father is their nature for the
Son and the Holy Spirit. According to
our commentary of the books nature
means intelligence and knowledge. This
is the unity of the Father, of the Son and
of the Holy Spirit; while the Father is the
nature eternal in His person (= in
himself), He is the nature for the Son
and the Holy Spirit. [While] the Son is
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the Word eternal in himself, He is the
word for the Father and the Holy Spirit.
The Holy Spirit too, [while] He is the
breath and the life eternal by Himself,
He is the breath and the life for the
Father and the Son. We know again that
the Son and the Holy Spirit do not have
another heart (8") and mind other than
the Father. Similarly the Father and the
Holy Spirit do not have another word
other than the Son. And likewise the
Father and the Son do not have another
life other than the Holy Spirit. Because
of this it is said that the Father is eternal
in His person and in His essential heart.
He speaks by the Son, and lives by the
Holy Spirit. The Son too is the speaker
and eternal by Himself, intelligent by the
Father and living by the Holy Spirit. The
Holy Spirit too similarly is life and
breath, eternal by Himself, intelligent by
thle Father, and spokenker by the Son
(9.

At the time when Gabriel announced to
Mary, He said to her, "The Holy Spirit
will come upon you, and the power of
the most high will over shadow vou,
there for the child to be born is holy, and
will be called the Son of God the most
high." When Gabriel said, "the Iloly
Spirit will come upon you, and the
power of the most high will over shadow
you," do not think that these three
persons papered for incarnation. What
[the angel] (13"") said is that, they came
to Mary, the Father becoming the
anointer, the Son the anointed and the
Holy Spirit the ointment. While the Son
united with the body, the Father anointed
His Son, and the Holy Spirit became to
him  ointment, receiving, [and]
indwelling in the womb at the same time
like the twinkling of an eye. As [St.]
Mathew in his Gospel said, "She was
found to be pregnant in her womb by the
Holy Spirit." At that time the Divinity
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became human, with out loss of His
subtle nature by being human. Humanity
too became absolutely divine without
loss of His gross nature by being Divine.
It became one person, one Divine entity,
one existence, one attribute, and one
nature. The Father is the anointer means
that as He became the essential nature
earlier for the person of the Word,
similarly He became the nature of the
Word in His humanity [or] in His person
of flesh and soul through unity in the
womb of the virgin. The Son is the
anointed means, (13™) as the person of
the Word received the life from the Holy
Spirit earlier; likewise later in His person
of humanity He too received breath and
life from the Holy Spirit. The Holy Spirit
is the ointment means, as He earlier
became life and breath to the person of
the Word: similarly He become breath
and life to the person of the Word in His
humanity. And again announcing the
Father as the anointer indicates, as He
earlier generated the person of the Word
and caused the person of the Holy Spirit
to proceed from the nature of His
Divinity; similarly from the nature of
His Divinity He generated the person of
the body and flesh at the time when the
Word united with it through the unction
of the Holy Spirit. The Son is the
anointed means, as this person of the
Word was begotten earlier from the
nature of the father's Divinity; likewise
in the person of the body and flesh, He
was begotten from the nature of the
Father's Divinity through the unction of
the Holy Spirit. The Holy Spirit is the
ointment means, He caused the person of
the word to unite with the person of the
body and the soul, at the time when it
rested inside the womb of the virgin; and
He made this humanity equal with the
Divinity of the Father, the Son, and the
Holy Spirit (13™).
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The 81 Holy books say that the Father is
the anointer, the Son the anointed, [and]
the Holy Spirit the ointment. And we
accept the testimony of the words of
books [and] of our fathers, which teach
us saying, "Christ was anointed from the
Holy Spirit by the hand of His Father,
not because He was naked from the Holy
Spirit, given that it is His original life.
He who does not need anointment in His
nature, (27'") was anointed in His
humanity to make His human nature one
with His Divinity without division and
without separation. ... The person of the
body was not anointed by the person of
the Word, but rather the person of the
Word was anointed in His humanity; and
His anointer is the Father because He is
His original nature. ... We believe in the
one God the Father, who is the first from
the beginning, as He has begotten the
Son and made the Holy Spirit proceed
by His divine nature. There is no other
begetter and one who caused to proceed
other than Him; He is the nature of the
Son and the nature of the Holy Spirit.
And again we believe in the Father, that
He begat the humanity of the Son from
His divine nature through the unction of
the Holy Spirit at the time when [the
human body] was united with (27'°) the
person of the Word. And we believe in
the one the Son, who is the first from the
beginning, as He was born from the
Father's divine nature; there is no
another son other than Him, who shall be
born from the Father; He is the Word of
the Father and the Word of the Holy
Spirit. And again we believe in the
Humanity of the Son, as He was born
from the divine nature of the Father
through unction, at the time when He
was united with the person of the Word.
And we believe in the one Holy Spirit,
who is the first from the beginning that
He proceeds from the divine nature of
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the Father; there is no other holy spirit
[other than Him] who should proceed
from the Father; He is the Life of the
Father and the Life of the Son. And
again we believe in the Holy Spirit, as
He became the Life for the humanity of
the Son at the time when He was united
with [the Son's] Divinity. We believe
this and we confess this (27™); and we
teach this to the public (27,

But we say, the humanity of the Son did
not become an adopted son with the
descent of the Holy Spirit; but rather He
received His natural life in the womb, as
of that moment He became the natural
son [of God the Father]. When He
became king, it was not like David and
Solomon, whom death wipe out like a
dust and a smoke, and whom a mobile
wind disperse and distort; but rather he
became the King of kings and the King
of heaven and earth, to whom all kings
of the earth offer tribute and prostration
as David attested in the psalm, "May the
kings of Trashes and of the Isles render
him tribute, may the kings of Sheba and
Saba bring gifts; may all kings fall down
before him." When He becomes a priest,
He did not become like (34") Aaron and
Samuel, who offered a sacrifice of the
flesh of cows and of sheep. But rather
He became the highest priest and the
nominator of priests who announced
[saying]: "Receive the Holy Spirit; If
you forgive the sins of any, they are
forgiven. If you retain the sins of any,
they are retained." And again [He is the
one who] declared saying "Whatever
you bind on earth shall be bound in
heaven, and whatever you loosened on
earth shall be loosed in heaven." When
He became a prophet, He did not
become like Henoh and Elijah, who
wrote events which happened every day.
But rather He became the head of
prophets; He knows the act of a person
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before creating him. Because of this fact
our fathers say, "Let the one who says
that Christ was honored by the Holy
Spirit like one of the saints be
anathematized." The council of Nicea
[affirmed the same fact] saying, "The
one who came down from heaven was
incarnated and became human from the
Holy Spirit and from St. Mary the
virgin." Our Lord Himself said, "Your
Son is known through the Holy Spirit."

They came to Mary, the Father
becoming the anointer, the Son the
anointed, and the Holy Spirit the

ointment. At that moment the person of
the Word, whose original name is the
Son, united His Divinity with the person
of the body. Uniting, dwelling,
anointing, receiving, and the creation of
the human body was [accomplished] by
the act of the Holy Spirit. All these
operations of the mystery of the God
head happened at once in the twinkling
[of an eye]. With the anointment of the
Father, and the anointing act of the Son,
and the ointment of the Holy Spirit, the
humanity of the Son became that of the
natural son. The Word became flesh
while still in its subtleness (39"") and
fullness. And the human body too
became Word while existing in its
grossness and in human capacity. The
Divinity was defined in the person of
humanity and the person of humanity
filled [in the world]. You [heretics]
follow literal reading, with out knowing
(39™) the mystery of Trinity in person,
and the mystery of unity in Divinity, and
the mystery of incarnation in unction.
We say the verse; "the Holy Spirit
created a body for Christ" is a literal
reading. The commentary for the reading
is that, God created Adam in purity with
an annunciation saying, "Let us make
man in our image and in our likeness";
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And Eve too from his ribs. The two were
righteous and lived for seven years in the
pleasure of heaven in chastity and in
virginity in their mind as well as in their
body. Until seven years has lapsed
Adam did not know Eve whether she
was male or female. After the fall, He
knew her to be female. At the moment
when they made sin, Adam (40") and
Eve became naked, losing from clothe of
light. At that time, Adam lamented
bitterly and God forgave him, and gave
him good news saying, "I shall be born
from the daughter of your daughter and
crawl in your field and ransom you on
the cross." With this promise, [Adam]
lived in the belly of hell for five
thousand five hundred years. As the
scriptures say: "God will not delay what
He promised," He sent His only Son to
the world, and visited and observed the
whole human being. The body of Adam,
which existed before the fall, was found
from the Virgin Mary. No mater how
much she is pure, she could not become
and was not fit to be the mother ol God.
[For this reason] the Father strengthened
her, the Holy Spirit cleansed her and
sanctified her, and enabled her to hold
the person of the Word with the person
of the body. God (40Vb) the Father united
[the two persons] by the Holy Spirit. By
reason that He separated the soul from
her soul and the body from her body, the
scripture said, "The Holy Spirit created
the body and clothed it." When He was
anointed, when He was united, when He
received the gift of Sonhood from the
Father and the gift of life from the Holy
Spirit, He became the natural son, He
became the highest priest, the king of
kings and the head of prophets [all these]
happened at one moment like the
twinkling of an eye. O! Heretics, the
whole family of the German, listen,
when we inform you saying that [the
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Son] received the gift of Sonhood from
the Father and the gift of life from the
Holy Spirit, do not think that [He
received] in His nature but rather in His
humanity. As the scripture says, "The
one who did not need to be anointed in
His nature, was anointed in His
humanity" (40™).

[It shows that] God the Father generated
God the Son from His Divine nature
[and] the Holy Spirit became breath and
life to the human body of the Son by
being unction. With the anointing act of
the father, with the unity and unction of
the Son, and with the ointment of the
Holy Spirit, the body that was perishable
became imperishable. With the anointing
act of the father, with the unity and
unction of the Son, and with the
ointment of the Holy Spirit, the person
(41") of the body that was mortal
became the person of the Divinity that is
immortal. With the anointing act of the
father, with the unity and unction of the
Son, and with the ointment of the Holy
Spirit, the person of the body that was
defined became the person of the
Divinity that filled [in the world]. With
the anointing act of the father, with the
unity and unction of the Son, and with
the ointment of the Holy Spirit the son of
man that was created from the earth
became the Son of the living God, who
created the whole world. With the act of
the Holy Spirit, the subtle person of The
Word together with the gross person of
the body became the living Son of God
and the incarnated son of Mary. With the
anointing act of the father, with the unity
and unction of the Son, and with the
ointment of the Holy Spirit the gross
body that was terrestrial became the
subtle person of the Divinity that is
(41™) celestial (41™).
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You speak with out knowing scriptures.
Listen to the testimony that we bring to
you from the 81 holy books that [the
human body] became natural son by the
unction of the Holy Spirit. As David said
(41”’), "God said to me, 'you are my son,
today I have begotten you." And again
he said, "With you, earlier on the day of
the power in the holy array, I have
begotten you from the womb before the
star of the morning." And once more he
said, "The Lord says to my lord: 'sit at
my right hand, till I make your enemies
your footstool. The Lord sends forth
from Zion your mighty scepter. And you
rule in the midst of your enemies." O!
Heretics, the entire sons of the German,
listen, do not think this prophetic
statement is speaking about the person of
the Word in his nature, but rather about
his incarnation. As it is said in the third
[book] of kings, "I will become His
Father and He will become my Son." At
the time when he announced the Virgin
Mary (42""), Gabriel also said, "The
Holy Spirit will come up on you, and the
power of the most high will over shadow
you; therefore the child to be born will
be called holy, the Son of God." As the
one who mentioned in the Gospel said,
"I have called my son out of Egypt."
And again said in the Gospel of Mathew,
"I have given the rule over heaven and
earth; all things have been delivered to
me by my Father." And He said in the
Gospel of John, "He has given Him the
authority and power to execute
judgment." And again He said, "You say
you speak blaspheme if I told you that I
am the Son of God." And again God the
father gave a testimony concerning His
Son in the [river] Jordan and on mount
Tabor saying, "This is my beloved Son,
with whom I am well pleased; listen to
him" (42"). ...For the sake of this, God
the Father gave a testimony as He
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generated the human body of the Son
from His Divine nature.

The community of the German said to
the believers, "You made us know as
[the human body] became natural Son by
the unction of the Holy Spirit. So then
give us the testimony from the books of
the Old and the New Testament as it
became archpriest and head of the
prophets by the unction of the Holy
Spirit. If you bring the testimony from
apocryphal book[s], then, we will not
admit your teaching in our heart." The
believers answered (43"%) and said to the
heretics, "If we do not find a testimony
for this teaching from the books of the
Old and the New [Testament], then,
consider us as a donkey." Listen to our
teaching if you returned back by the
testimony of the books. Moses said in
the Deuteronomy, "God raises for you a
prophet like me." As our Lord said in the
Gospel, "It is not proper that a prophet
should perish outside other than in
Jerusalem." And again listen as He
became the arch priest we tell you as
David said, "You are a priest for ever
after the order of Melchizedek." And
Paul said, "We have a great high priest.
Jesus Christ." As Cyril said, "He
Himself became the highest priest in His
humanity. He Himself is the sacrifice;
they offer (43") their sacrifice to Him,
which He partook of in His body. And
He Himself is the canceller of sin as His
Divine power." And Gregory of Nyssa
also said, "He is a priest for ever; and He
1s the lamb of sacrifice; and He is the
sacrificer priest. He is the receiver of the
sacrifice with His Father and with the
Holy Spirit" And once more as He
became the King of kings, David said in
psalms, "I have appointed a king upon
them." And Isaiah said, "The tribe of
Jesse will prevail and the one who is
appointed from him, will become a king
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for the pagans and believers." At the
time when the angel Gabriel announced
the Virgin Mary, he said to her, "And He
will reign over the house of Jacob for
ever; and there will be no end for Ilis
kingdom." As the prophet mentioned in
the Gospel said, "And you Bethlehem,
(43™) the land of Efrata, you will not
remain behind and be deficient among
the rulers of Judah; from you shall come
a ruler who will govern my people Israel
(43rb)‘u

impoverished Himself." The
commentary for this reading is that:
while the human body of the Son that
became the natural Son is rich, it is said
impoverished because of His baptism,
[and because He received] human
offices [like] kingship, being prophet,
and being clergy. In the face of the
natural honor of the Divinity, the
appointment of prophet ship, kingship,
and clergy ship is being poor. As David
said, "I was appointed King upon them."
The whole human being and the whole
prestige of the world, and [any] kingdom
is poor and needy in the face of God;
only God is honorable and does not need
honor from others. The verse "While He
is rich, He impoverished Himself" can
also be interpreted in an other way, that
while the body of the Son became
natural Son in the womb of the virgin by
the unction (53va) of the Holy Spirit, He
fulfilled human rules He washed feet of
His disciples, He was loaded on [the
back] of a colt; He became like a slave
by carrying the beam of the cross; that is
what Paul spoke about (53vb). Please!
Try to perceive the example we have
brought to you. Behold a secular king,
when an enemy enters in his kingdom,
he rises from his throne and departs from
drinking wine and from [eating] his
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delicious foods. He travels and arrives
where his enemy is, and he resides
among his enemies, where there 1s no
wood and water, while hungry and
thirsty. Subsequently the next day, when
he finds himself face to face with his
enemy, he bears a spear on his shoulder
and kills his enemy by stabbing in back.
Consequently when he returns to his
throne and to his kingdom, he takes
down the spear from his shoulder and
gives it to his servants. Do the servants
and the people of (53™) his city
humiliate and despise the king, who
spent the night in hunger and in thirsty,
and who carried a spear on his shoulder,
from the dignity of his kingdom? Christ,
the King of heaven and earth, too, came
in flesh by leaving the 99 tribes of
Angels and resided on the Corinthian
rocks, where there no wood and water.
He fasted for 40 days and 40 nights. And
he returned from the wilderness carrying
the spear cross on his shoulders. And He
went where his enemy is, and pierced
him with the spear cross, and killed his
enemy in his back. He rose [from the
dead] and ascended to heaven to his
original throne. He gave the spear cross
to his male and female disciples.... Can
they call this God, a creature since He
gave up his Divine nature for the sake of
carrying the spear cross to kill the
enemy? (53")




CHAPTER FIVE

SUMMARY, CONCLUSION AND RECOMMENDATION

5.1. Summary and Conclusion

Except in some instances, foreign as well as local scholars employed the materials of the

opposing school to write on the history of the Qab“at School of thought. Some scholars
seem intentionally reserved in using the documents of the concerned School; in order to
propagate their own agenda. Others were shut out by external barriers, like lack of
information on the existence of relevant manuscripts, unavailability and inaccessibility of

the identified texts, lack of knowledge of the Ga“sz language, etc. due to the avoidance of

using documents of the Qab‘at School, there is lack of consensus among scholars on
the history and teaching of the movement. Furthermore, despite these clashes of
ideas and methodological problems, no recent study has been undertaken on the

Qab‘at School of thought. For this reason, studying the history and teaching of
this school of thought according to their own literally herltage such as the book

of Zakre and pPawli is a significant undertaking.

The general purpose of this study was to assess the history and teaching of the

Qabat School of thought based on the materials produced by the scholars of the
school itself, especially the book of Zskre and pawli. In line with this, the study

pointed out the real time of the origin of Qsb‘at teaching and the link between the
Qab“at school of thought and that of the house of Ewostatewos. It also discussed

on the basic theological teachings of the Qsb‘at School and its development
through different stages.

To achieve this purpose different sources were utilized. The main source for the
study was a manuscript called Mdsshafi Zekre wi-pawli, ‘the book of Zskre and

pawli,” which was produced by the doctors of Qsbat School of theology. Different

documents that gave insight concerning contemporary issues of the period of the Qab‘at
School were also discussed. In addition, theological scholars of this school of
thought were valuable sources. Other supplementary sources employed in the

paper include, Chronicles of contemporary Kings, Hagiographies of Qab‘at
Saints, theological works of scholars of this school, Qanes (religious poems), and
selected analytical works of modern scholars.

The scholars which the researcher interviewed and discussed with for the
purpose of the study were intentionally selected since they belong to and know
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well the teaching of the School. In the study only qualitative data gathering
methods were employed. Literaty sources were collected from the concerned
monasteries, churches, and libraries. The researcher read them and tried to
extract the necessary information. Since theological ideas are often mysterious
and are subject to misconception, he discussed theological issues with the

scholars of the Qab‘at School of thought. In addition, to eliminate any kind of
possible -misunderstanding, because of ambiguous wordings or sentence

structures in the document, the researcher consulted Go’sz language experts.

The study has produced five major findings:

a) The first finding is bringing to light of the book: Zskre and pawli itself. So far,
the book of Zakre and pawli is neither edited nor studied. It is not cited even once
in the scholarly works and this designates its misrecognition in the scholarly
world. Consequently, the study adds much to what is so far known about the

literature of the Qab‘at.

b) The Qab‘at School of theology began prior to the sixteenth century and was a belief
entertained by different personalities and monastic groups. It developed into a School of
thought in the sixteenth century. However, it only attracted the attention of the general
clerical public in the seventeenth century.

¢) According to the sources I have found, the beginning of the Qab‘at School of
thought does not have any connection with the coming of the Jesuits to Ethiopia.
It was an indigenous theological ideology established and spread by Ethiopians
themselves.

d) Abund Ewostatewos began the teaching of Qab‘at theology. However among the

spiritual sons of Ewostatewos, Abba Gdbrd ’iydsus with his descendants
shouldered best the task of spreading the teaching and strengthening the school,
rather than the general house of Ewostatewos.

e) The theological teaching of the Qab‘at School of thought has four phases. In each
phase there are slight differences in expression as well as in theology.

5.2. Recommendation

1. The study used only one copy of the book of Zskre and pawli. Future studies on
the document should include many copies as far as possible.

2. Ethiopian historical sources tell of many gifted individuals that had a great
influence in the church as well as in court. However their life and influence has
not yet been studied. As an experimental sample Cowley (1986) studied the life
and influence of Mdmhar Esdros by incorporating written historical materials,
oral tradition and andomta commentary materials. In this regard, the book of
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Zokre and pawli can serve as a source for the study of the life and influence of
important foreign as well as local personalities, like Abba Zokre, Abba pawli,

Mu’alam Petros and Abha Zdi-iydisus.

. There is an impediment to the use of the book of Zskre and pawli as a source for

the ‘'study of Ethiopian history and theology; and that is its unavailability.
Therefore, as a solution, the book of Zskre and pawli should be critically edited

-and translated, and then presented to the general scholarly world.

. As I personally observed, monasteries and churches of the Qab‘at School of

thought are rich in literary heritages. The manuscripts owned by these
monasteries and churches have not been studied by scholars. Therefore, there is
an immediate need of cataloging them.

. The EMML project did not microfilmed the manuscripts found in Goggam in

general and in the monasteries and churches of Qab‘at School of thought in
particular. A project to Microfilm them or make a digital record of them would
be appropriate.

. The Ethiopian Orthodox Church reconciled with the Eastern orthodox Churches

on the issue of the incarnation. They both abolished the differences which had
existed for about sixteen centuries and agreed on terms that stated "no difference
of doctrine except difference of analytical interpretation" (Tensae 1996:146). In a

similar way, the Ethiopian Orthodox Téwahado church should reconsider its

attitude to the Qab‘at School of theology. It should cease to regard the Qab“at
movement as heretical and rather recognize it as an alternative orthodox
theology, just as different schools -Lay ber and tac bet- literally the upper school
and the lower school: are recognized in the areas of andsmta commentary and
aq"aq"am, 'sacred music.'
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