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Abstract 

Th is is a thes is on Arsi-Arabic literanlre with spec ific refe rence to Shaykh Muhammad'aman 

HaJaga and hi s manuscr ipt on 'awlliq or numerology . The manllscript was written in Arabic in 

1383 A. H. ( 1956 AD.) under the titl e MifiiII! al-MighliIq SarI! Sullflll! al-Mar:hl Ii 11m :/1-

':/lIlliq , .to SI .1, .i .1 .. II eL r ,;;. .)\.Ujl rW. "The Ke\ to the Lock: .-\n Elaburatlon 01' the 
,'-' J r---...;>.....,,~ ..... --' '-' '-

Ladder of r\scens ion in the Science uf 'fllVlliq" 

The thes is is divided into fi ve chapters. The first is an introduction where I state the problem, 

re view related literature, outline the historical background and hi ghlight the research area. 

I\;umerology is just one small part of the broader field of occultism, and is intertwined with 

other branches of occultism (e.g . astrology, geomancy etc. ). Hence, in the second chaptcr. I 

give an in troduction to oeculr- ism ,lIld issues relilled thereto: li rst a general Introduction to 

occ ulti sm, fo llowed by an overview o r Arab ic· lslamic occult traditions and finall y louking intu 

Ethiopian occul tism. 

Chapter three provides a biography 0[' Shaykh M uhammad 'aman Haclaga (1873-1959 A.D) 

r\ fte r the ea rly tragic death of hi s father and elder bro ther he li ved alo ne wi th his mother 

amo ng a tri be other than hi s fathe r's. This sense of suc ial iso lation developed in him an attitude 

of Independe nce and advocacy for disadva ntaged groups and was to ha ve great Impact on his 

personality he was a distinguished scholar and soci,li figure. 

It is an in teresting to find an original work on occult traciiti un by an EthiopiCin >c hoLlr. 

descri be and examine th is worK in the fo urth chapter. According to iniormalli s. it is the only 

\\ 'ork of its kind by an Arsi schola r. Shaykh fvluhammad ' Jman followed the conven ti onal 



pract ice 0 1' Muslil11 schola rs bv prl1tiucing hi s work in thc lorm of a POCI11 anti thcn \\Ti ting an 

authoritati\ 'c coml11entary on it. I prcsc l1l excerpts frol11 Ihc poe III ,Inti thc COI11I11<:III'l r)" wi th 

ph ilo log ical and con tent -oriented di sc uss ion, 
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Pre l~lc c 

Occultislll and the tr;lditions or study 01" Ih~ nature o f the ' thing- in- it, dC (inner na ture 0 1' 

things), although regarded b,' Illodern scho lars as non-sl' icn tillc , ha w becn p;ln 0 1' hum;ln 

discou rse throughout hi story, 

In Islamic Orthodoxy the kno\\'ledge 01" the hidden and supernatural \\orld is rescn ed to Allah, 

and there fore nobody inc ludin ~ men , ;1Ill!cls and .linn c;ln ha ',' access 10 Ihi, , (,-ret \\u rld , ~ -

except to the ex tent re"ealed by ,\lI ah , In Islam, occul ti sm h;b been ci t her r" cognized and 

organized, or condemned and criminali zed, 

Islamic occult trad it ions comprise severa l related and interlinked discip li nes, These include but 

are not restricted to alchemy, astro logy, gcomancy <mel nUlllerology. 

In thi s thes is I di sc uss and analyze the contr ibution of Shaykh Muhamlllad'all1an Hadflg <1 , an 

f\rsi scholar and occul ti st (d, 1959 A,D,). to Arsi-A rabic literature with panicul ar reference to 

hi s manusc ript on 'alVliiq, numerology, 

The MS under considerat ion cO lli ai ns t\\ 0 parts, One is <1 poem of \19 "erses by Shaykh 

Muhammad'aman Hadaga in short rh ymi ng couplets on the arts and tradit ions 0 1' 'iIlV!liq, The 

second part of the MS is an authori tati ve and extensive exegeSiS by the Shaykh of the verses , 

Th is thesis will examine both pans, 

The thes is is di"ided into I~' e chapter" Th~ IIrst is an introductory ch;lpter \\'h,' re I state the 

problem, revie\\' related literature, Olill ine the hi storica l background and high light th~ research 

;Irea, Issues re lated to occult traditions are dealt with in the , ,'cond chap t<T Ilh t " gClIl'l"a l 
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illirociuct ion to occuit isill. 1l)lluwed be· 'Ill ovcrvic\\ oi" .·\r"bi,· -hlalllil· oCl·\llt tr"ditions 'lIld 

li n'lil y looking into Ethiopian ocnllti'lll. 

The thi rd and i"ourth chapters arc dedica ted rc spectively to the biography oi" · Sha ykh 

\Iuhammad'aman Hadaga and philvlogica l description oi" his wo rk . The last cha ller is a 

conc lus ion where I inc lude my lindillgs and suggesti ons. 
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Glossary oC Terms 

'Ajami: li lcrally. non-Ar<lb ic. In Elhio-.-\rabic lil"'-'IIIII',' il l11eans using ,-\,-ablc snipi 10'- 10",11 

I:tllguages. 

' Alim: M uslim scholar. 

'Awamwnma (Oromo): De,-il '"d I',-olll f\'-'Ibic (l11:/17I1Il (Ih,' o,-dina,-y , COl1l1ll0n people), 

inilially referred to pagan religious practiccs in r\rsi: aftcr conso lidat ion of Islal11 in Arsi. the 

\\'ore! was given the meaning of Ul1ci\'ili zed .' 

Baraka, Karama: Blessing, divine pOlVer or miracle 10 bind anel loosen. to heal. II is a quali ty 

onc possesses rather than a category of act iv ity. In Isl amic sources, rhc SO llrce or bamka is 

so lely from Al lah: it is A llah 's direct bless ing anel illlel'l'cntion conferred upon spec ial, pious 

!Vlus li l11s. ' 

Exorcism: To fo rce ev il spirits to Ical'c a place 01' somcone 's body bl Ll sing spec ial spe ll s, 

ritual s and ceremon ies, 

Fatwa: Religiolls decree isslled by iVlusli l11 scholars. 

Fiqh: Islamic law and jurisprudence, 

Gabber: The feuda l system of land admini stration inl roduced to Ars i after the Shawan 

conques t. 

11'lsscn l'vluharlllnad Ka\\'o 2008. 

: \Vcsterma rck 1926. 
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Hadith : Thl' reco rd "I' the "Iy ings '''ld de,ds or till' I'rlll,he t \ Ilohammcd IpbLih l. ,'cI',r,,(\ as a 

Ill:l.1or source or religiollS la\\" and 1110ral gui(\;l11l'e .ln cr thl:' Qur'an. 

Horoscope: A description, us ual ly bv an astrologer or magical practitioner. about a p" rson s 

,h'lracter and things that will happen to him in the 1'L1 tur" based on thc posi ti on ur the sta rs '1I1d 

pLi nets in re lation to the sign of the zodiac at the mumcnt whcn the perso" lVas born , 

' [bUs (Thlis): "!ame t'o r the Dev il in the QUI"an, 

' lj aza: Authoriza tion g ive n by a scholar to teach h" Oil n book or a book lo r which he himself 

,ilready has an 'ljiiZH, 

' llrn: Knowledge, science, 

Incantations: The saying or words and spe ll s used in c"orci sm anc! magical pral,tices , 

Jinn(s) (genies): [n Arab and Muslim rolklore .linn are ugly and ev il cl emons having 

, upernatura l powers which they can bestow on persons h'"' ing the pOlllT to l'all them up , The 

highest of the linn is lblis, ro rmerl y called Azaze l. the prince or darkn,ss, ur the Devil. The 

.I inn were thought by sOllle to be sp irits that are lower than ange ls because they are made of 

tire and are not immortal. They can take on human and ani mal shapes to inOuence men to do 

good or ev il. They are quick to puni sh those indebted to them who do not ('ollow their Illany 

ruks .-' 

. I ierneI'. EI1t.yc!vpediil j\ I.Vlhicii. < http: /w\\'\\ .p;mthcun.urg ;tr!h:I .... ,j ,11!11l.hI1ll1 > . !"l't ri ... ''. cd UI1 .'\u~. l oot 100:-. 
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Kabbalah (Kabalah, Cabala and Qabalah): ,-\ k\\i , 1l "',IL'1ll OI'Il1Y>lic isl1l, ' 

Karama: Sec Bar",a , 

Magic Square: Sce Wfl!C! 

Muuda [Oromo]: Pil grimage 10 sacred sancluaries and sh rines 0 1' Musl im sainls, 

Mysticism: The pursuil of cOlllmunion willl, idcnlil \' \\'illl, or cOlbL'ious il\\ 'I rene ss 01' 'Ill 

ullim31e realilY, di vlnily, spirilua l trulh, or God Ihwugh clireci experi ence, intui t ion, or insigh!. 

pbuh: Peace be upon him: a prilyer for the prophel Muham lllad b\ hi s 1'01 10 \\'CJ'S , 

Qibla: Direct ion ol ' the Hoi \' .'vl osque in Mecca , 

Ramadan: Musl im ra sting month, 

Ruqya: Short form or ruqyfl s!wr ":vya, I t involves reciling verses rrom Ihe Qur 'an or praying 

10 Allah in supplicat ion for the purpose or curing someone's ailmen!. or one's own ailmen!. 11 

is an Islamic fo rlll or exorcism .' 

Shaman: A primitive occult prac ti ti oner. The lerm origin 'Jleci in Siberi :1 and U1'iglll:J!ly meanl 

' 10 exc ite onesel r {, 

Tafsjr: Exegesis or Ihe Holy Qur 'an, 

~ DK)lclOptxliil v(OcclIlri.,'1I7 Nnd Paf<ljhyc-·!JO!ogy. 

, !s!ill11ediil , the: Islamic Em.y c/opr::dia. < hnp://islculled ia. \\'SI R Uqy<l _ \ 'crsl..'s > . H':! ricvl.:d un Vlay 2lJ, =:00 ..... 

" Sa liba 1008. 
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harl11,' 

Wafq: t-. lagic Sq u;lre: a square in which the SUIll or each ruw Hnd CUI UIllIl ;lllli the t" 'u 

diagonals is the same , with IlU repetit ion uJ'a Ilu illeric'a l \;lIuc ,' 

Walis (sa ints): S ha y~hs . or other pe rsuns, clailll to be bless<eI with 'K aralll"' , i,e, the gil'! o f 

po" ',, r or mi rac le tu bin el anel loosen, to hea l. After the ir dea th the ir grH\'eS become centers of 

pil grinlage where visitors offe r prayers and gins, ask ing for inlcrcess iull ur assiS laIH.:e. 

Waqeffataa [Oroma] Oromo pagan rel igion, 

Talisman. '\ \ icrosoft l.{ cncmla<Ji. 2U09 [OV O]. Redmond. \VA: M icrosoft Corporatiun . 2UO)) . 

.-; Islamic Medical Manuscripts < http://www. nllll .nih .gov/hm c!/arabic/g!ossary.htm!i;l11agic> 
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CHAPTER I 

BACKGROUND 

1.1 General Background 

1.1.1 Statement of Problem 

The influence of Arabic o'·er Eth iopian languages is a histo rical ly wel l-knol\ n fael. The ro le 

of Islam ic trad itions and .-\rabic lite rature is confirmed in both M uslim and Christian 

Ethiopia due to s tl"Ong historical relations and contacts between Ethiopia and Arabia. This 

acquired a new dimension after the emergence of Islam and its early contact with Ethiopia. ' 

Fl"Om the earli est days, Ethiopian Is lamic education and cul ture have been dominated by the 

Arabic language. Over the centuries Ethiopia has produced many Muslim scholars whose 

intellectual achievement was impressive. 

Many Ars i scholars stud ied the Arabic language and acqui red knowledge in many fields of 

s tudy. which enab led them to speak and write th.: language, to produce many works in 

f\rabic. and thus to preserve and transmit their knowledge to coming generati ons. 

Although not to the extent of Arabic, loca l native languages have a lso played a s ignificant 

role in the adoption of Islamic tradition and Arabic cu lt11re in A rs i. The phenomenon of 

'<lji)]]]j (usi ng Arab ic sc ri pt for a non -Arabic language) is the main manifestat ion of this. ' 

The achievements o f th ese scho lars cover all di scip lines . The scholars had sound knowledge 

of grammar and class ica l literature, law, ph ilosophy, theology , his tory, astrology and 

mys tical traditions. 

Drewes 1 ':)76. 

~ I-lassen ,vluhamnmd Kawu :::!OOo. 
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Arsi Muslim ,cholars produccd many lit crary works; the ir manusc ri pts are found in pri vate 

co ll ec tions. Some 0 1' these me or iginal works, whil e others are copies of classical Islamic 

works..' In both c,lses these manusc ri pt traditions wcre predominately written in Arabic, but 

we find also n1<1I1\' in 'ajElm/. 

Unfortunately, Arsi region , it s scholars and their literary works have not ye t been the subject 

of intensive stuch . For many reasons, this rich heritage has not attracted much academic 

interest. Although master 's stucients in the Department of Lingu isti cs and Philology at Adcii s 

Ababa Uni\ 'e rs it y ha ve recently undertaken studi es that shed light on the li terary production 

of some Arsi scholars, the area sti ll await s furth er investigation. 

I took up thi s thes is to mak e my contribution to the study of Arsi-Arabic literanu'e with 

spec ific reference to Shaykh Muhammad'aman Hadaga and hi s MS on numerology, 

J Gur; 2005, 
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1.1.2 Review of LiteratlLfe 

There are vcry I'C\\ \\Tilten sources on Ethiopian occult traditions. The Ethiopian astro logica l 

and magica l book .-{wElda Niigiislll'as studied by Aemere J-lagos and is the onl y research on 

Ethiopian occulti sm that I have come ac ross. Abraham Damoz noted the influence of Arabic 

literature on Ethiopic magical tmditions.' In a paper read at the second internat ional 

symposiu lll on Ethiopian philology (2006), 8aye Yimam gave some notes on Et hiopian 

demono!ogical writi ngs.s 

Desp ite this clear sca rcity of written sou rces on Ethiopian occult trad itions there are plen ty 

of ora l traditions on the subjec t. Greater effort s must be made to collcc t and study them. 

As for literature related to the study of Islam and Muslim cu lture in Ethiopia, which provides 

background for Arsi-Arabic swd ies, the pioneer in Islam ic studies was Emico Cerulli , whose 

rich schola rl y e l'forts inspired others.' is/am ill ElhioPll} by Trimingham is considered by 

many as the standard opus on the subject. 

Regarding the hislory of Islam in south and southeastern Ethiopia there are several works, 

both publi shed and un published, by Braukamper (2002), Abbas Haji (1982), Tamam Haj 

Adem (2002), Andrzejewski ( 1974), Tere 0stebo (2005), Aman Seifad in (1987) and others. 

Although these wo rks are not d irectly related to tex ts or manuscript s, they provide useful 

background I'llI' philologica l studies. 

As regards the philologica l aspect, though the field of Ethiopian Arabic li teraWre has only 

recentl y been introduced into Ethiopian studies, some preliminary works have been done. 

Gari wrote an acco ul1l of Arabic manuscripts collected. publis hed and cata logued unt il 2005. 

4 Abraham Damuz I ~)72. 

, Baye 2006. 

(> Braukamper 2002. 
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According to him there are valuable co ll ec tions of Arabi c manuscr ipts in private hands and 

public institution s allover the cou ntry waiting lo r systematic collecti ng and ll1icrofilll1ing 7 

Several M.-\ theses ha ve also been produced bv stude nts 0 1' c\ddis Ababa Uni versity. These 

theses proy ide useful studi es on MSS produced by Ethiopian Muslim scholars. 

In Italy the Ethiopian Arab ic Islamic manuscr ipts are kept in the Cerulli co ll ection at the 

Va tican Li brary, and most of them have been published in a seri es of articles . Four of them 

were catalogued by Levi della Vida. The Arab ic manuscripts fro m Harar were ca talogued by 

Ronato Traini and are kept in the Civic Lib rary of Pavia .' 

The Genmn scholar Hans Martin Sch lobies, who visited Ethiopia from 1925 to 1928, 

col lected a great number of manuscripts which are noll' found in Berlin. Ano ther German 

scholar. E" 'al d Wagner. co ll ected some manuscripts from Harar and published most of them. 

The Dutch scholar A..I . Drewes (1976) acquired manuscrip ts which were kept in hi s private 

library. Furthermore, the Russian trave ler Niko lay Gumilev acqu ired Arab ic manuscripts 

from Ethiopia and kept them in the SI. Petersburg branch of the Institute of Orienta l Studies 

of the Russian Academy of Sciences· 

There ha ve been some works on the hagiographies of saints based on manuscripts and 

fie ldwork by Hussein (1989), Gori ( 1996) and Ishihara ( 1997). 

Gori ~U0 5. 

, Hasse ll Muh:ut1 mad K(I\v() 200~ . 

, Gori 2005. 
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1.1.3 Objectives 

The general objective of Ill y research is to high light and assess the contri bution of the Arsi 

Muslim scholar. Shaykh Mu hal11mad'aman Hadaga. to the deve lopment of Arsi-Arabic 

litera ture wi th particu lar reference to hi s work on llccult trad iti ons. Spec ifically. thi s thes is 

provides a biographical account of the life of the Shaykh, analyzes the literary and 

philological significa nce o r hi s work, and describes his manuscri pt on numero logy. 

To prov ide a betle r unde rstanding of the MS and it s subj ect, the thesis provides histo rica l 

background and introduct ion to occulti sm in general. 

1.1.4 Limitations 

In Islamic Orthodoxy the knowledge of the hidden and supernarural worl d be longs to Allah 

on ly. Therefore nobody has access to thi s secret world. Occultism and its folk practices such 

as fo rtune telling and magic are st rongly condemned in Islam ic orthodoxy. ror this reason, 

many info rmants who arc acqua inted with occult trad iti ons are reluctant to di scuss the whole .......-
issue. Due to thi s s ituat ion, it was a challenge for me to win the trust of some informants and 

get the relevant information on the subj ect. 

The other li mitation is the scarci ty of written sources in the local librari cs. This can be 
.. ~-------

attributed to the fac t that unorthodox re ligious and philosophica l traditions are defined as 

'occult' and have been undermined by the triumph of the sc iences. However, the old 

tradition has reappeared stro ngly during the twentiet h century, and much litera ture has been 

produced. Unlo rtunately. our loca l librari es have littl e to offer in the area of occult tradit ion. 

'vi any recent " ·llrks are not available. To partially overcome th is limitation I resort ed to some 

on-l ine publiciltions and journals. 

5 



1.2 Historical Background 

1.2.1 Is lam in Ars i 

The firs t cont ;lct of Islam outs ide Arabia was with Ethiop ia. The night 01' the Proph~t 

Muham mad's fo ll owers to the' Aksumite Kingdom is we ll known in both Arab and Ethiopian 

tradition. Despite th is early contact between Is lml1 and Ethiopia. our knowledge about the 

introduction of Islam to the sOllthem part s 01" Eth iopia. speciflcall v to today's Arsi area. is 

sri II fragnlentary, llI 

Ho\\ever, scholars bel icve that present-day Arsi IVas the territory of early Islamic 

principa li ti es including DalVaro, Sharkha. Arbab ini, Hadiya and Daro." Accord ing to Arab 

writers who documented their histo ry, these and other principa lities of southeast Ethiopia 

existed from the thirteenth to the sixteenth century ." Despite the complex ity or political and 

ethnical composit ion or those prinCipa lities scholars believe that thei r populations constituted 

the base fo r the larer Islamization of Arsi -" 

Accord ing to oral traditions Islam \\'as orig inall) ' introduced to Arsi arou nd .100 .-\.H . (912 

A.D.). " They maintain that Islam was introduced to Gasgar in the eastern part of Arsi by al -

Haj Bashir Shaklllara and Shaykh Dawud Farzana. Both scholars were from Seru district and 

acqui red further education at Bayt a l-Zabid in Yemen. When they went to Yemen they 

divorced the ir wives, thinking that they might not return, but remarried them after their 

return. They also introduced handwritten books to Arsi. 

to Bratlk~ill1pcr 200 ~ 

! I TC1l1a rn 20U~. 

1= A l -~laq r izi ~l)1- _~~1 .-\ .11. \\<1' lh~ fi rs! tll \\I'II\,; abuul Ih...:s..: !,rillL'ipaliti<.:!s. 1h(,1\' ;11"1.: ;d,~) al- "ttllIllMi h i 

13-1')). :1i-Q;lI q;ISdlllll ;I I H I -l hl1 1~al111 a. 

p Brallbi ll1 p~r 2 ()()~ 

J.l Shaykh Ahmad ~· luhiJlllIlHld ' a111all , inform ant, iv!ay 14 2008, Hndflga. 
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f\ ssul11ing that east 'lilt! sou the'lst I\rsi can be Sl'l'n <IS an extension or eastern Shall',\, the 

traditions proposing thl' earl\' intlociuc tion or Isla l11 to the Arsi l11ay be fUriher conilrl11ed by 

IITillen sourees eonilrl11i ng easte rn Shawa as the sea t of an Islam ic principality under the 

iVlakhzll l11j dvnasty sta rling li'om 283 A. H. (A.D. 896/7)." 

Orol11o expansion in the sixteenth century led to the iso lation of Arsi fro l11 Muslim cente rs 

in the east and the north and consequen tl y to a cicci ine of institutional Islam and general 

prevalence of A lVillJ)lI!])l17l1 (paganism); but Isla lll did no t completely va ni sh. '" 

Many ora l traditions indic ,lIe that Isla l11 was introduced to Arsi at an e'lrl y swge and began to 

get a strong foo thold in the te nth to thirteenth cent ury. Waves of A IV'?J77l1J77I17'? preva il ed unt il 

the alillosttow l Islami zat ion of Arsi during the nineteenth century." 

Remnan ts or some Islamic eleillents aillong Arsi and 130rana pagans ( W.?qeffEllan) are cited 

as one main piece of ev idcnce for such an early introduction of Islam to the area. Also 

Illentioned as indi cators or earl y contact be tween Islam and Arsi are genealogies or Arsi 

tribes, wh ich inclucie I\rabic names lo r the Ilrst 3 to 5 generations. followed by some Orol11o 

nal11es in the middle period and then J1n,lIly end agai n with Arabic names. 

The renova ti on ancl reconstruction of Shaykh I-Iusayn's shrine and dispatch of preachers 

from there pl ayed a signi ilcant role in the con tinuing Islamization of Ars i in the late 18'" and 

early 19'h centuries. 

Both written sources and oral traditions testify to the presence of competi tion between two 

cultural tendenc ies in Arsi society from its ea rl y cl ays, pagan ism and Islam. " Some elemen ts 

of paganism are still observable in Arsi Islam even today. centuries arter Islamization. These 

-' Braukiimpcr ~ ()O~ . 

II- Trilllingham Il)52 . 

1'1 Shaykh Ahmad Muh(\l1ll1lad "!lll~lIl. in (n],Ill:l!lt. Via:, I ... L ~()()~. IladagiL 

I). Shayk h Ahmad Muhammad 'a man. in formant . VJay 14. 20()~. Il ad~ga. 

7 



include the pilgrimage to sacred ll1Llunl3ins, venera tion or the sacred enclos ure hujl/bf! around 

springs, and ret ent ion of m'lgical bcl i,'Cs ami pr'lct icc , .'" 

Th,' se <Ind other I'ca lures oC paganisll1 h,,, c been declining in recent dec'leil's . especial Iv ancr 

the int roduct ion 01' the Sil!;/Ii ll1Ll\,ell1ent in the late 19405,'° wh ich emphasizes the absolute 

oneness of Allah and avoidance ofunorthoclox Islamic practices. 

When Minil ik bega n hi s campa ign in Ars i in the 1880s most of the Arsi Oromo had already 

been Islamized. On the e\'e of the conques t Is lam had gai ned a finn hold in the heart and 

minds of the Arsi Oromo and pro\' ided an ideology of protest and res istance to Shawan 

advance. 

The Shawan conques t and ils anerl11arh introduced rhe gabber system: this fo rced the Arsi 

Oromo to resort to sp iritual and culrural resistance through adherence to Islam as the religion 

and unifying symbol of the indigenous people, while orthodox Christianity was assoc iated 

with the conquerors. " 

Iyasu's short reign (1913-16) revi ved rhe hope of gett ing rid of the oppress ive social and 

political sys tem introduced by the ShalVans. It was character ized by two developments lha! 

consolidated Is lam as a religion and cul tu re: thc development of socia l movements led by 

prominent personalities who claimed to ha ve been blessed by Allah," and a greate r mobility 

in and ou t of Ars i in the early decades or the 20'" century as a result of greater slabilily, 

leading to increased con tact with othe r Oromo areas, espec ially Jimma, where many Arsi 

1'1 Brau kaJ11p~ r 2002 . 

" Tcrjc OSlebo 1007. 

:1 T ('IlHl lll 2002. 

:~ Th~ IIrs! or these 1ll0\"ClllCllb \\ :is Jed b~ S:I~ yid Rob" (j~' rbi. \dlO r": llovaled shrines and th(, ITby int~Il,,;fi..:d 

pilgrimages ( \Iuuda ) Iu 111('111. TIl<.' :',"~C011d Illll\ \.'llh.:1H was ILd by :d-Haj ' Uthman Sura. I-i .: was a I l.:form lSI \\1111 

calkd Oil Ih~ Arsi III lll~llTy th...:-ir Jaughil..'rs \\ iLhuUl d...::rn'Hldin g " duwry and criti<.:izcd the IO!l g·~slablish('d 

Muuda system of pagan pilgrimilg~s as a nOll-islamic practice. 

8 



r'li sed the h0l'l' o t' Arsi iVlu sl im scholar, tll insti tution,r1ize Islam by incorporating it s ieg;r1 

traditions into the legal svs teill. To win th e trus t 01' \Iuslillls . the Italians appointed Illany 

1.2.2 Arsi Oral Traditions 

Over hi story, oral traditions have been used by hUlllan soc iet ies to preserve their collective 

soc ial memory. l:' Some African soc ieli l'S JSl!d oral Ir'ldirio!ls to maintain and invent royal 

genea logy. The legend of the Queen of Sheba in the po litica l culture of Ethiopia is a good 

exampk. It was " cano nized" in the K. t!bra Ni/ga,,'r (The Glory of the Kings ) in the 13 '" 

cent urv. Henceforth . thc legend const itu ted "the iciell logic;11 linchpin of the ancient reg ime in 

Ethiopia ". ' " 

In the pas t the Oromo did not have a written litcr,lturc. In Oromo soc iet ies oral traditions 

ha ve thus plaved a dec is ive role in preserving their pol iti ca l and socia l history. The va lue of 

th e Oromo oral traditions for hi storical recons truct ion has been proved by many writers. 

Legesse's ( 1973) ethnographic work is based on the peop le's oral tradition. According to 

Stunner (1996) the Oromo are an ideal group lor a studv based on orall iterature.'-

The oral traditions of the Arsi people compri se a var iety of genres including but not 

restricted to songs ( sirba). narrative stories. prol'crbs (mamaaka). cradlesongs (weeddu). 

eulogi es (iff/alt). Is laillic hymns (111:/1171111I11il. 7L'L'k:!I:'1. bilil f'U) and dirges. O f these terlllS. 

r ... ' lll i tlll ~ ()(J:!. 

- ~ :\11111<11.1 \!LJh(lJJlll1,ld'I1l~IIl_ inforllUlll. 

2: .h.'yl<lIl \\ '. II u"",,:n ~005. 

2" Ikhru Z~\n.l c 199 ... L 

~ 7 .kyl<lll \Y. HU SSI! Il :!005. 
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sI1"6:1, /lJ.'//l);J:JA:J, 1I 'L'l'ddll. i/" .. J!i :!JJd b;;;J{o art: pure Oroillu . \\ 'hile IlWIJLlIlIl1W .. llld ~L'c'k" "", :1\\:: 

A rabic tenn:-; Ih,1t h; \ve been Orumic izccl , 

These rich trmlitiuns inform us 'Ibout th e' culture and the hi sto ry of the people. The lollowing 

are some of the aspec ts of Arsi soeiet)' th 'lt havc been presen ed in th e' people' s Illemorv 

1.2.2.1 Economy 

The Arsi Oromo are bas ica ll y ,I pastoral society. Thev place high importance on their calt le, 

and callie are an integral pan of their life. The (iwnw loullii (ca ttl e pra ise songs) show how 

much the r\,-si respec t cattle and conside r them pari or th ei r life. In the following verse, the 

calli e are pe rsonilied in terms of human e.\per iences and feelings. 

Alla hila Iu/.-imi. loull J7wlee IlliJ IOlalli 

Oh. may I sutTer on your behalP ~o one can do well without cattle . 

This indica tes that an Arsi's life \\'ithout cattle is meallillg les,-" 

The lallo\\'ing puem descr ibes the Sigllilic'lIlce of the pric~ly Indi an fig as a food lor the 

pour. 

/-/ab,Ehalli shookila A mbalti I iljli 

Biya /-Jeero jim QUlIr H/-j\ljasnnkIJIli:1) 

In Abyssinia it is shookaa [thorny fig] 

In Arabi a it is rill [tig] 

Found in Heero 

Food tar the poor 

> Jeybn \Y , H lISS":: 11 , 

~9 Fad i! Ibrahi m Sado. Informanl, Jan . 2009 . Addis Ababa. 
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The \l'rSeS belll\\ describe the l"ce ling and ;Ittitude lli' a suito r toward his Ilanc~e and in-laws 

"'hill' h~ is courting. During thi, perilld . the suilur is I'er\ k ind and respeclful 10 the 1;lInily 

llf his Ilanc~e. l' spcci;dh' hi s ll1ut hcr-in·la\\ (suddililtii). beca use she is the person wi th the 

most illnll~I1CC Oil her daughter. lhe fianl\~e. 

Accord ing to tradition . th ings ch'lI1g~ aft er th e wedd ing. The man, who had been showing Ihe 

utmost respecl. changes hi s ;lltilllde towa rd hi s w ife's family, especially her mother. As for 

the tl ancel', who \\as. ciuring the courtsh ip. a beautiful and God-bksscd girl. alier marriage 

rea l lif~ beg in.) and his at t ilLld~ lowards her chan ges as we ll. 

1111188 kadlJiltli iJ8}) ·illilcdh.1 

HH1*aCln gaYiI!fI liIa/Illijc'd/1iI 

It means: 

A ma n "'hen courting. hl' c;dl s hi s mlllhe r-in-l aw Oh mama' 

Once married. he calls her s\\ indler ' 

111118 kadllfllll /xli/Ilatll/crilla 

fJan knNJ7 gCllw{u d!J!llllJ}li/il/fI jed:/ 

When cou rt ing he says abou t hi s fiancee . God -b lessed 

Once they arc married . he calls her fee ble- minded I 

1.2,2,3 Social Values and Norms 

Ars i soc ial tradition is rich in prove rbs and poems w hi ch codify soc ia ll y accepted values and 

norm s co\'ering all a s p~e[ or s<K ial lire. For example: 

[[wlel:11I ,pb,wa:1II l i"·II:1 

II ililll <111111,\'1; :lbb:l llli ll lll llilll:II:1:I 
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A guest sh,tli tell" 11\ he c',lJ11e 

Asking a guest" 11\ he caJ11e IS the norJ11 ol'thc' cu rrent age. 

Acco rdi ng to ,\rsi socia l ruks, when a guest cO llles to you r home you welcoJ11e him and 

offer vour hospita lity. You neve r 'l sk hilll why he came: it is up to hilll to explain rh e 

purpose of hi s visit. Thus the last verse is a COIllJ11ent on the degeneration of behav ior in the 

current age. 

1.2.3 Historical Overview of Islamic Education 

The 'G olden Age' 0 1' Is lamic civilization endcd in the 13'" cen tury. In the Is lamic world. the 

era foll ow ing the \'Iongol inlas ion in 1258 (AD) o r Baghdad. the .-'. bba ' id c"lpital and 

intellectual ce lll er. "as characteri zcd bl conse rvat ism, as Mus lim leaders tried to preserve 

what remained or Isl aJ11ic civ ilizati on. The Arabic scholarshi p of the Mamllik period ( 1250-

151 7 A.D.) lVas outstanding in quantit). not quali ty]] At the dawn of the si.\tcen th cen tury. 

whi le the arts and karlling were beginning to thri ve in the West based in part on what had 

been borrowed frolll Islamic c ivi li za ti on in previous centuries . Islamic civi liza tion itse lf was 

in decline." 

During th is tillle inIlO\ ' a li\~ and originn\ ideas \\"ere not welcomed. and rigiclil~" and imitalion 

of original works of emlier j1cTiods bec,une the sali ent feature of .'\rabic-l sL'1ll1 :, Itllre 

All over the Vluslim ,,·orld. priority "cb gil en to "appli ed" di sc ip lilh' ' .I., -nlC 

;: Faclil Ibr:dll111 S:,dtl. "':""!' .. I 

33 Buswunh 1976. 

3·1 Jasim 0.luhatlltllad SUII:I!l ~(JU7 . 

14 



n"h was cunsidered Ihe mosl presligious lidd of sludy anc! " 'as given the most 'Ilienlion by 

sdlO!i.1rS and studen ts. r\r~!bic language and litcratllr~ were st't.::n as tht;! only means through 

"hich one could rcceive 1s1''''lic knolVkclgl', (Jlher 'Ircas uf Islamic studies, such as flilili[h 

and TalJiir. " 'l"\? g iven less attc ntion, Ph ilosophy, scienccs and log ic surkrcd from tota l 

stagnation. 

Mystici sm, oCl'ultisl11 and div inatory Iradition s flouri shed during the Middle Ages, Many 

Muslim astrologers, alchemists, mys li cs ailli occu lti sts produced treatises from the 13'h to the 

16'" cenl1l1")" 

1,2.4 Overview of Islam ic Education in Arsi 

The sys tem of Islamic educmion in Arsi rep resent:, the heritage of the Iraditional systems 

described in the previous sec tion , Though Islam ic education in the Arab "orlLi has o['tel1 

modernized and cha nged, in rural Arsi little change is in evidence even today, 

According 10 an info rman t the stud y 01' 1-/i1d/[h was not introduced into Arsi unlil the early 

19'" cen tury, bv Shaykh 'Abdullah Wolenso .. " Most of the narration chains ( Asfinid) of 

flad/[/7 that are Known 10 Arsi and Harar scholars were acquired through Shaykh 'Abdullah 

Ars i ora l traditions relate thar the expans ion of Islamic educat ion in Arsi was the result of the 

efforts of Shaykh Nu l' I-Iusayn (13'" century), who had a ve ry large number 01' slUdents, The 

anonymous writers of his three hagiographies mention Anajina (the site or Sh<lykh Husayn 's 

shrine ) as a "clk,;wbli sh~d center 0[' Is lamic education, as it still was in the 20'" century,'-

;< Shaykh ,\hm,Hl '\1 t!llil tlll1l~ld ·ilJ1lall . 11lliJnll ~ 1!l1. 200:--, H'HJa~.1. Hale: diSlricl. 

;(, \luh,1111111cld J-Iusl..'ll ,-\bdulq'ldir. inforlllant. \v1<1n.:11 .s, ~OU9 . Addis Ab,\ba . 

.n l-Iass~11 rV\uhallllllad Kawo 2008. 
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Th~r~ "rc tr"ditiuns th"t 111'"1) Arsi schu["rs \\ ~nt tu H"r"r for t"trther cduc," iun, OUlSidc 

!:Ihiopia. 13;\y1 a!-Z:lbid in YC!l1C I1 and .\kcca \\ ' ~rc the mai1l cenlers 0radvanc~d (:tiucaliotl. :·" 

The S~11 [ c111~nt ur Wa[[o schola rs in Arsi in the [9'" centun enhanced [s[amie education in 

the region, [n the' [ate' [9'" and ear[) 20'" century [slellnie education in ,-\rsi was \I 'd[ 

,b eloped, Fi(/Ii. Islamic [all' and jurisprudence, ,Va/iw (.'\rabic grammar). Arabic literature 

,mel logic were the main fields of Is[amic education in Arsi, These are main ly practical tle[ds 

of Islamic learning, Other tJe[ds such as Hadit17 and Tall;i!" wcre introduced only in the [940s 

\I 'it h the introduction of the Sa/afi 1110"ement to Ethiopia. which lays emphasis on the basic 

sources of 1s1 211lic learning. 39 

,-\ S for the eurricu[ um. studen ts [earned and sti[ [ [e"rn to read the Our ' an uncle r the KabilB. 

tcaeher of basic Islamic eclucation and Arabic language, At the second level students attend 

sess ions (/ii/lcp) organized by a scholar I' illim). Thi s Ie"e[ has two sub-levels, At the fir st 

sub- [evd students acquire basic kno\l 'ledgc of [s[a111ic [aw and Arabic language by stud ying 

>ummarics l lllilklJwsanli/ Then they mo\c on to the second sub-[e\'e[ where they recei\e 

higher educat ion by studying authoritative referencc books ('ul7lnw17iil itl-kl/rub) on a 

part icular discipline, Upon successful completion, students receive authorization to teach 

( FiiziI), usua[[y in written form but also someti mes ora lly'" 

,. Sh,lykh :\hll1 :\~1 \iuIWlll!ll:ld'all1all. 

~, Shaykh Ahl11itd VluIHlIllI1l'ld'all1:lll . 

.lU Shaykh Amelll \1a l"fo. informant. Mar. 14.2009. Adama. 
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1.2.5 GcobTfaphi cal Overview of Research Area 

Ccogr"I,hic:lllv. the are'l of thi s research is conli ncd to Seru district of f\rsi zone. Oromia 

r-; "tional I~ eg i o ll<ll Slale. S~ru IV" S the southeastern pan of the previous Arsi pro\ inL'e during 

th.: era Llf [ 111l'e rOr Haile Selassi.:. or of" the Techo Awraja o f" the Derg regime. The di strict is 

bounded b\' f\l11egna in the nonh and north\\·est. Robe in the wes t and southwest. Bale in the 

south :lll t! southea st. and \\ 'est Harage in the east. S0ru is the capital 01' the dist ri ct. 

·.-\balqJ ,im llloulliai n is the highest peak. and \\lab.: \'a lley is tlte 10\\'e, t pl'lee in the 

di str ict. ' 

His torical h·. the southeastern Arsi region. including present di stricts such as Robe. Am igna, 

and Sude. was uncleI' the Seru administrclt ion and was known as Gasgar:12 

The hi storical s ignificance of the district lies in its proxim it y to Anajina. the center of 

Isl:lll1ic learning in southeaste rn Ethiopia in the 19'" century. Seru is on the roule to Bale 

zone and to the sh rine of Shaykh I-Iusayn at Anajin3. Pilgrims and students traveled through 

thi s di stri ct. Tne prox imity of Sent to Anajina, and it s remoteness frolll the conil ict area in 

eas tern Sh:l\va and adjacclll ,-\rsi land . g"vc the di strict an opportuni ty to be a home to many 

Arsi and non-.'\ t·s i Ethiop ian Vluslim scholars such as Shaykh Ahmed Wallo, who left Wallo 

in the 1850s to li ve in Sent and then in Bale."' 

There are also some archaeolog ical si tes, such as the 'ulll[lni mosque which dates back to the 

16'" centurv. Th e Illosque is located in Arolij, a locality named by the ShalVans after an Arab 

miss ionary: hence it is proposed that the proper pronunc iation should be 'Arab Lij." 

~l Cou[l(.:il of Regiunal SWtc of Oromia. BUrl:,IU vI' PI ;l11l1ing alld El:ullolllic Dc\'cloplllctlt. 

~ ~ Shaykh Aman \1arfo. infunnanL -'lay 2, ~009 . Adalll<t . 

J,' '\ILlha1ll111 ~d H usen. infurmant. April 14. ~OOl). Addis Ababa . 

-l~ Abdulhaq Shaykh Muhammed Ta'o. informant. Mar. 12.2009. Addis Ababa. 
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Tilt: l:CllI1LHlliL ;1I1d soc ial bCllClih ;hsocia IL'd \\·ith pilg.rilllag.~s tnl\~l i ng III :\n;ljill'\ through 

Sc,-" kd to the c,; l;tbli shmcnl of sel·cnd shrines in the di stri cl. the mos t I]Opular or which are 

Sa kinJ and . Ab" lq~ s im . These '-1'lative ly minor shrines arc visited by pilgrimages on their 

way 10 An;lji,-,,1. 0'- by those who canno t reaeh !\najina clue 10 physical di sabil it y or economic 

cO ll s rr a in b. ·!~ 

.l~ Muhamm ed /-IU SL' Il. informant. April 14. 2009. A ddis Ababa. 
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CHAPTER II 

OCCULT TRADITIONS 

"lIlll~ rologv. th~ foc us 01' th is thes is, is just one small pari of the broad~ r field o f occulti sm, 

"nd is interl\\' incd with other branches of occult ism (e.g. astrology). Hence it is "ppropr iate to 

begin \.\I ith a gcncr<ll di sc llssion of occultism, In paniculnr as manifest in i::;lal11. 

2.1 What is Occulti sm? 

The wo rd "oc~ult" comes f!"Om the Lati n \\ 'ord OCel/JllIs (cla ndes tine. hidden , secre t) referring 

ttl knowlec1g~ of the hidden . In its medica l sense it is used to rder to a structure or p!"Ocess that 

is hidd~ n. e.g. an "occult bleed" . The word has many meanings in the l:n>; llsh language: 

predominantlY" it refers to knowledge of the paranormal as opposed to kno\\ ledge of the 

Ille~lsurable. usuallv refe rred to as sc ience. Popul arl y it means '"special" know ledge meant on ly 

for c~ rt ai n people o r know ledge that must be kept hidden. 1 

The word " occult " is somewhat generi c in that a lmost anything that is not claimed by one of 

the major r~ligions can b~ considered occult. Even religious scho lars face great dil'l, cult y in 

identi fyin g exact l) what is occult ism .' 

A broad definition 01' occultism is provided by Nicholas Goodrich-Clarke 

Occultism has its basis in a relig ious way of thinking. the roots o r which streleh back in to 

antiquitl ' and II'hich may be described as the Western esoteric tradition. Its principal 

ingredients have been identified as Gnostici sm. the Hermetic treati ses on alchemy and 

/..;"flt:1 dupf.-'db u(NdiyiulI and Ethit',_. Charles Sc riblh;r"S SOilS, p. -1-l-l. 

: II i!,:ljJc·diil. {he fit 'l..' EJ}c..~vc/opc-'diil. < http::/en,\\,ikipcdia.org/ wiki O~cllltisml;Occli lt isl1l > 
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during tilL' IIrs! kw ct..:l1luries 1\0 :1 

:\,,'cording to Loui s S te\v ~lrL 

Occul ti S1ll do~ s not claim 10 be a S ~'s t elll or bclid's, [t is a s~s ll~m or knowledge, The 

di stinction is important. since it lets LIS ru le out religion on the one: h,lllci and mysticism on 

the olher, Religions. Ihough Ihey arc codifled 10 some ex tent. ull imaleh res I on lil ilh, 

Mys li cism. Ihough it claims di rec t knowledge of Ihe Di vine, is nOI SYSICIllOl ic. Occulti sm 

alone claillls 10 gi\'e a detailed. verifiable map orlhe absolute, 11 is a ::i piritufll :)c ience,5 

The lerl11 occu ll is also used in re ference 10 mag ica l organi zali ons or orders Occult 

1Jr:IClilioners. ho\\ 'ever. deny Ihe use o r the terl11 to refe r to magical order;. and highl v condemn 

the exploitation or sp iritual power and ~nu\\ ledgc' for magical encb ACc'Llrdi ng 10 H, P. 

13Iol"atsky ( I ~ I 3-1 :<911. "" ( )ccllltiSI11 dillc' rs 1'1'0111 l11agic and other sec ret Sc' iellC eS a:; the gloriolls 

,un does rrLlIll CI l'L"h-li~h l. Cl:i the imlllutable and immortal spirit of Illan - thc' rcilectiLln of the 

CIi) 'Ll iuic'. c'all'elc" allti lIn~no\Vable A ll d iffe rs frolll the mOrla l clay- the hU lllan body"" 

,\ccord ing to most praclicing occu lti sts . occultislll is simply rhe slud,' of 01 deeper spiritual 

realilY and divine wisdo m thai extends beyond pure reason and the physical sc iences, In thi s 

sense the term extends to a large body of sp iritual and phi losophical litera tu re. inc luding but 

not restrict ed [0 alchemy. astrology, theosophy. anth roposophy, dre:lm interpretation and 

: Th~ Kabbalah IS a r~p0sito ry of Jewish u(,.;l.:ult and mystical knowledge. It is based Oil ,Ill illlcrprcta tion of the 

\-kbrt:\\' SCri p[ lll \~,' CIS I.:unl~\illing hidden meanings, 

~ Guodric h-Cla rk~ 2UO-1. RcC.:rrc-d to by JIIlkipedi;" (he Free Encyclopedia, 

, LUllis Stc\\ 'arl 10(>;0, 

" H.P, Blavals,) I ~97. 

H.P. Blavats~,) I ~97 , 
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"piri tuali slll.)o. '1'111..' 11.:1'111:-. ~s0tL: l'ic and arC;111l' Gill hi.I\L' a ~illlil,lr illeaning ;111 1..1 the Ihn.:c tcrlll:-. arc 

Uceult praeticcs arc ceilicred on the presuilled ability oJ' the pract iti onCJ' to manipulate nmural 

I;l\\S for hi s own ur h" client' s bencnt. '" 

2.2 Historical Overview 

In all hum8n societies \ ar ious theories and pr8ctices invol\'ing a be lief in and knowledge or use 

o r supern8tural forces or beings have existed throughout recorded history. Spells. charms and 

amulets have been used lo r pro tection against negative influences from the world o f sp irit s. 

0\ er thi s long his tor\ . occult prac ti ces and bel iefs h,1\ e va ried in their nature and in the 

attitude of soc ieties to"'arel theill. 

rhe oldest form lJJ' occult belief took the lorn1 of nature-based . sympathetic nHlgie. the belief 

that like affects like . Shamans cla im to be in contact wi th the spirit worlel it ~ ordl'!' to paell\ ,11 

even manipulalC ::,piri ls with their magic, ll 

In aneknt MesoplJ tami a the Babylonians and Assy ri ans held l11any bclic [', that became central 

to occultisl11. The idea that know ing the naille oJ' an entity g,I\'C one con trol O\'er that entit\· . the 

usc of drugs to contact the spirits, and the use of wax voodoo dolls to harl11 onc's enel11 ies were 

SO llle well -es tabli shed belicfs in ancient Mesopotamia . Spelb. incense, holy warer and am ulets 

were used . Divination ()I' lorctelling the fll[me through reaci ing of the S!:lr, - '''t rology - was 

also practiced." 

. Crow 197~. 

'I The AmericiIIJ HerililJ:j(,' Co//c-:gr: T!Jc.~·allrus 200'-l. 

III Em,ycJopediil Brili1l1IJicfI. < http; \VW\V.Britannica.Col1l EBC HECKEDITO PI C 42-l235/occuitislll retrieved on 

\ 'Iay 18, 2008. 

II W. B. Crow 1972. 

" W. B. Crow 1972. 

2 1 



In ~ II1 Cienl GrL'Cl'~ lh~ pri~s ls and prophcts of \ ~Iriolls oracks \\'er~ il11p orl~l!)\ rctig ioLls figures. 

Temple of Apollo 'illd the Delphic o ra cle arc illl ind. the oracle ,;poke through a pri~stl'ss called 

the Pyt hia. named arter the sacred snake. the python. Snakes \Vere part or th e ~3r1ier Great 

Mother religi ons,i' 

Alt ho ugh Egyptian magic \Vas mixed " ' ith rcii "io n. it \Vas practiced as a preci se and organized 

activily, The Egyp ti ans had a systematic approach to the occult with subdivisions based on 

subjects. The Book ot (he Dead exist> in se\wa l recens ions at Heliopolis, Thebes and Sa is . 

The re are separate texts on astrology. alchemy. formulas for inca ntations. spells and charms for 

da ily use." 

While certain occul t practices arc found " 'ithin mainst ream religions. religious orthodoxy is 

ge nera ll y not in con iormily w ith detcrmini stic occult perceptions," 

In ./udaism, the mystical text of the Kabbalah has been studied and practiced by a minority of 

Je\Vs (rabb is and th eir chosen s tudents !. "ho c\)n,;ide r it an csscntial part or the s tud\ 01' Torah, 

Accordi ng to the lohar . generally cOlbide red the foremost Kabbal istic wxt. study of Torah 

involves fo ur level s of interpretation (exegesis) of its te,'(t: I)eshat (simple). thc direct meaning: 

Remez (h int). the al lego rica l mea ning (through al lus io n); Derash (from I-Ieb. dalIJsh ·'inquire. 

seek") : midrashic (Rabbinic) or comparative meaning: and Sad (secret ): the inner meani ng , 

Th is last leve l of intel'jJretat ion is the foundation of the Kabbalah. During the Middle Ages the 

Kabba lah had a tremendous innuence on both theo log ians and magicians. Jewish. Ch ri stian. 

II ll it Arbel. £J1Gyc/upcdiN 1\ (\'rhica. < http:/ \V\VW.panlhcun,org!arcils/ featured wilchcr;Jft/ chaptt:r~- hllll1 > . 

retrieved on OCI. 0 I. 2008. 

"Crow 1972: ~2·~6, 

" Ellwood 2009. 
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and Mu,lim. !:luI Kabbalah I, rcjcclcu bv urlhudux .lews. !\ccurding 10 Ihcm il is hcrclical and 

,"l1ilhclical 10 Juda ism.'" 

Certain types of esotl!ric C hr is tianity practice divill~tioll , bk'ssings or appealing to angcl ~ fo r 

illlervcntion. ollen supP0rled le\luallv bv rekrence 10 Ihe 13ible.' -

Occul! folk pracliccs such as divinal ion and mag ic are highly condemned in bOlh Jewish and 

Ch ri slian Iheology . The Bibl e says : 

Let no one be found al110ng 'i.JU ,,·hu .. praClices d i"ination or sur,·cry . illierpreis 

ol11e ns, engages in wilCheral! or ,'aslS spells. or who is a l11 edium of spir ils . Anyone \\'ho 

does Ihese Ihings is delcslabk 10 Ihe Lurd ." 

Frol11 the 13'h century. the Jewish Kabb,ilah exened inllucnce un Chri stian occultism. Medic,'al 

societi es showed greal fascinalion for Ihese arts and Ihe study of the occul t remained 

intc ll ecnlally respectable until the I Til cent ury . Tht.:re was great uncc: rt ainty ill distinguishing 

between prac ti ces of va in superstition. blasphemous occult isl11, and perfectly sound sc ien lific 

di scourse. " 

10rol11 the 17'h eentun' onward. beliel~b<h ,'d Ideas wcnl inlu ec li pse ",i lh Ih,' triumph of 

el11 pirical science in the sevcllIeenth cel11u r)' and its a Iknmllh , the indu SII' i,,1 revo lution. '" 

During the eighteenth century such unonhodox religious and philosophical concerns we re 

defined as occult. They were no longer accep ted as knowl edge. However, these tradi tions were 

1,- Crow 1972. 

h.H' insl<:Incl.!. clai ming Ih a11h..:: old L'OIllIl1:lndl1l l..'1l 1 :!':,!.;l ll h i di\'in:lIiull \\;1" ,",u IK'rSc(k'd h~' Chl"1::-i " hlrth :lIld ;ll1[ll1~ 

!h;n the MagI Llsed astrology IU locah..' U..:thl.:h(,ll! 

' Dc,H. I~: IU-I:'. 

1' 1 11 ',kipcdiil. fhe Frr:t~ Em..:n;/opedii-l . ..... ll1lp: ('n. \\ I ~ ip'-'d j'l.org \\ i ki, 1\ [:l g1L'-I)( lI"llllUnna 1;' . 

" Guud rich-C larke 2004. 
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prcscrlcu by <I lew antiquari;uh ;",d Illyslics li llthc cksirc I,lr llled icv;1I Im'sl ic; il cn li gh tcnlllc nt 

The gru\\'th of rcligious skcptic isill in the 19'" ccnrury kd to ;In increased rejection of orthodox 

rcli gion by Ihe educalcd. and consequentl y a sea rch for s;1Iva tion by olher mC;lns . including 

OCc ulli 5m. began, In the twelll iclh cen tury the old disc iplinc r'-'<l ppeared (among olher gui scs ) in 

lile COlm ofa se ri es of books published I'rolll 19 11 10 191' bl' L.. Do\\' [3allie1l anei inlhe 19305 

bv Florence Ca mpbel l and H.P, Blavalsky, In the IKXI ICw decades a \\'ea lrh of litera lUre 

became ava ilable to rhe publi c. ,-\ 5 Vlichael McClain sal's regarding the past 90 vea rs. it would 

seem that rhe di scipline has Illolcd le rl rapidh, Bu t ,,-,rl li kelv all of this "ccull knu \\'ledge 

\\ ' a~ known at a Illll c h earlier li m~. and it W[l S just hiding rruJ1l LI S for a while. 2: 

Despi te its rev iva l. occuitisill railed to gain accept;lnce in academic ci rcles, though it 

uccasionall y innuenced the work of major cult ur;lI fi gures such as the pOC[ \\ ' ill iam Butler 

Yea ts and the pa inter Wass il y Kandinsky. and occulti sm in Europe and North Amcrica was 

dcstined to remain the provincc ai' popular cult ure.:" 

2.3 Occult Traditions in Islam 

Arabic- Islamic occult traditions cOlllpri sc a lalll il v of arts ,m el traditions including topics , uch 

as alchemy, astrology, geomancy and numerology, The follow ing are some ofthes~ traditions:" 

I, '11177 al- 'a 'diid. the science of numbers: the stuely of the elivinatory power of digits 

:!I :vl ichacl .\ lcC lain . Iml'odllefion ru .-hr/"o!oyy. < hllp: \\,\\ '\\ .;1'i!rlllogy· n1l1l1erology .C\.llll/<l:-;(rolug~ · .htJl11 > . 
r~1 ric\"cd Oil \ lay l oot ~llUl) . 

-- \lil.:had .\kC laill . /JIlrvt/llcliulllO .-h l/(l/oY.I. 

: \ 1 idl:ld .\ kC]'Il!1 . llIIrudut-,tiu/J to ,. \ ,{tU/U,:!.1 

' ,-\bu (II - 'Abbas al-l3uni. LI. 6~~ (A. H ) . .\\ :I!1bil· 'L ~ld :d·lliklll<l. 



~ ' jllll ,11- "III'/?/(f. numeru lugy: the art ur ha rmoni zi ng nu mbers and le tters in order to 

arri\ c a\ the specia l rcvclillory tlllmber 

3, ' jllll a/-hun": the sc ience or kttlTs: the " ud y ur tile' di , Il1;I tory pu\\'er o r letters 

-1, 'dm ://-liIb', the studv ur the suul and instincts 

5, 'jllll i/1-ka ll',Tkjb, 'jIm iiI-nil/Jim, ClSlru logv 

6. (ilIn fJ/- 'as/nii'. the science of names 

7, 'jIm 81-ruqya, the science of exurc ism 

8, ' jIm 81-r8l1/1, the sc ience of s'lIld : geulllancy 

2,3.1 Astrology Cilm al-nujQm) 

Astro logy can be defined as the stud y ur the pOSition of the celes tial bodies in the be lier that 

their movements influ ence lire on carth or correspond somehow to eVCIlIS experienced in 

human affairs," 

Ma ny mystic or esote ric traclitions have links to astrology, Occult pract ices in vo lve the 

incorporation of astrological e lements and beliefs, Like\\'ise huroscope Cl slrology has 

incorporated esoteric traditions, 

Astro logical divination as conce ived by the Babylonians was confined to issues or eclipses and 

general prophecies concerning kings and real ms,'" 

\;lost modern as trol ogers no longer try to forecast ac tual events , but locus instead un genera l 

trends and developments, This allows astro logers to avo id making un ve rifiable predictions, 

\\'hile still mai ntaining the ability to attach significance to arbitra ry and unrelated events, 

Shaykh Abdulta Idris. infonnanl. 

Wedel 19t y, 
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,\,Iro[ogy Wa, inlroduced 10 Mu,[i[ll sl' ho[ar, al Ihl' lillle 0[' Caliph a[ -~ [an s ur. II ho l'lllp[oyed 

the J~\\ ish scholar Jacub be ll Tarik :llld IlHltllkd a Illajor school of the m:ltht.::l1lalic:11 SCi~ lll':~ S el l 

l3a\!hd"d [I lI'a, frolll Ihis schoo l Ihal Ihe ~real c\rab '1S lru[ o~e r A[bulllasar (805-885) received - --
hi s edUealil)n. Hi s il11 roduc lion iL' :blro[og\, :ISlronOIllV w,,, Ihe IIrsl work or Ar'lb aSlro[ogv 10 

be translated into European languages in the e'lrll ' ['v[iddles r\ges." The treatise lias highl y 

inll uentia[ in Ihe re\'iva[ or astrology in Ihe Wes!. " 

[n Ar:tbic. '111lI nl-n lljtll77 (sc ience of the stars) [5 Ihe stud y of the position and aspects of 

celestia[ bodies in the beli ef that they have an inlluence on na tura [ occurrences in ea rthl y 

hU lll an affairs. '11m al-I,1Iak (science of thc celest ial orb .s . i.e astronolllY) is Ihe name more 

na[TOII [v given 10 the study of the movemen ts of Ihe celesli'l [ bodies and the reducing of 

ubSe['\ arion to mathemati ca l order. 

[n early Arab ic SO LII·ces. '11m ai -nil/tim lI 'as used to reIC:r 10 bOlh astrologl and astl'Onomv. The 

[irst semant ic d istinction between astro[ogv and astmnolll), was Illade by the Pers ian 

:lSl ronomer and astro loger Abu Ravha n a[-Biruni ([ 000 A.D. ).''' 

Is lamic jurisprudence makes a ckar distinction belll 'Ce ll '11m al-nuj/7m 'horoscope astrology' 

and -11m al-fhlak ' astronomy' . 

According to Mus lim j uri sts the study of astronomy is [ ~I\\ · rul. since it is based on reasoning 

and naru ral lall' and mathemat ics. [t is useful in prcdicting the beginn ing or months and 

seasons. and dete rmining the d irection of the Qlblil ancl in naviga tion. As fo r astrology, it is 

cons idered by many Islam ic scholars as unlall·f'ul. since k[ll)1I ledge or !he hidden is 31'ai [ab[e 

nilly to Allah . . -\I[ah says in the Quran: "Sa\ (0 \[uh:lJ)lInad ): [ one in the heavens and the 

\\'~d\"'1 19 11J 

P~!rk\"'r. D~I"i;!k 8.: JuJi" 11.)71. 

:' Pine!'> 196-1. 

26 



L':tnh knows the gli"yb (unseen) ' :tVL' Allail: nUl can they perceive when they shall be 

rl,.':~u lTL:cted " , Ju 

13\.'1 11 Muslim aSlronumers and religiolls s( holar.~ rc:jI .. T 1 Ihe prop!JI,.'cics uf astro!ogisls . 

.. 'c'curding to Shayk h Muilalllillad bin ' UthaYlllilL a Saud i scholar, " as trology is a kind of 

Sllrcery and fonun e- telling, It is forbidden because it is based on illusion, not on concrete fact s, 

There is no relation between the Illo,'elllenb of ceicstial bullies and \\ 'hat takcs place on the 

":I:'th", 'I In a Hadil/7 reported by 'Abu Hurayra , the Prophet iVluhammad (pbuh) said: "He who 

gLl", to a soothsaye r or a fOrfuneteller and believes \\'hat hc says exhibit s di sbelief in what has 

been revealed to the Prophet Muhammad"," 

[n the pre- islaillic period, people believed that the sun and moon might eclipse when a great 

ligu re died, During Vluhammad 's li fetime, it happened th :1I the sun ecl ipsed on the very day 

th"t Vluhammad 's son fbrah im died, The people then thought that it h'ld eclipsed because of 

i\ luhammad's son's death, On learning this, \1uhallllllad kd theill in the special Ecl ipse Prayer 

and then delivered a speech say ing: "The orltl and IllUlIn :Ire but s igns of AII:,[l: they do not 

L'C , :psc because so-and-so died or was born " ," 

2,3 ,2 Numerology Cilm al-'awraq) 

In Western and non-Islamic trad itions, numerology is a trad ition of be lief in the mystical or 

esote ri c relat ionship be tween numbers and physical objects or living things ," In the wider sense 

of the term, numerology can al so be used in reference to those who place excess ive faith ill 

:J\d Ibn L· thaY11lin, < 1~1'II11olinc.l,.·olll > . h .'In..:'\..:d pll \ Lt:. ~() . ~q!l'\. 

·11-- lLldlllOll (h:/(/II/n 1:-; all(hcllli~'l(l. .. 'd by ;d - ' r\lb rIl11 111 S,lliih .1!-I:"II:.!hib 11:J-I-Tilrhih. \'ul. l. p. 172 . 

-. R:Pl)rJ('d by Ahmad, ,~\bu Oawud <llld Ibn .\ILij'lh. 

;~ http ://www.starligtllllmrulogy.co m/number tabk.htl11, retricvcd 011 i\lay ~O . 2008. 
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nUlllcrical pallcrns. even if those people du nut practice' traditi ulla l nUlllerology. " /\ccOl'uing to 

the' Swed ish philologi st Cillnnar Q\·arnstcir. 11l1ll,,:rok' gy call b~ scen as the semantics of 

nlllllbcl. ·\h Shaykh Muhamlllacl'aman exprcsscs e'sscntia ll\' the same idca beau tifull y [ms p. 6]: 

Tr:lI1sl it~rat ion : 

aJ- 'a tclaclu 'al"\\'al) al-l:llIrlif wa-J-J)urlir 'ajsad ~ 1 - 'asl11a' \Va-l - 'ayat w:I- I- 'ajsadu 15. 

taquIllll bi-ghayri '(11'\\'31). 

It Illeans: 

The digits arc the spirit of the lellers, and the let ters are the body of the names, and the 

verses [of the Qur'Jn] and the bodies do not exist without the spiril. 

Numerology [caches ho\\ to change the lellers in you r name into numbers. \\'hich purportedl y 

rneal much about your personality and potential. ·\' )\umerologists clilim that one 's number 

pro\ ides insight into one 's character, purpose in Ii ii! , obstacles. motivations, emotional 

reactions and olhe!" clues to his inner instincts. ' )" They lIS~ llumerology ~tlollg wi th other occult 

traditions and divinaton' art s such as a s tro lu~ \ ' to de t ~rmine' the be'st tillle I ~) r on~' s major 

mo\es and activities in life . 

Pythagoras. the Greek mmhematician (582-407 B.C. ). is sa id by many to have been the 

originator of much of \Vhat is today called numerology. Others claim it s orig ins to lie in the 

Gematria , a much later branch of Kabbali stic science \V hich posits that thc letters of the 

:, 11 1,bpedia, tht.> Fret..' /:;-/J{.,:I 'c/ojJf-'dia: NlIl11~ro l og). 

Surles 1993 . 

;~ Eal'h kuer has <I lltlill C l"Il"a I \ 'a lu ~ that proddes ,1 r~ bt ... 'd L'uSJ11 i...: \ ih:llioll . III num.:rul ugy. all numbers are 

rLlh!l'~ d to sing le digits I thruugh l) c'H.:ept the .;p.:(j.1i !ll~l';k' r I!l!m b~' j, 11 ,11ld ~ 1. TIt ~ nUl1lbLr" 1, ~ . 3 . .. L 5, 6, 7. 

~ . I), 11 ,lilt! ~2 rcprcs": Jl[ [11..:- l1l:qll l" vibratiull nil.:" a ~"l)-: I il (o.:d \\'11 11 1 .. \.'j, k.,· ... ·h ilr:IC[c!",. 

;, OI1 ':' s number is Ih..:- sum of the lllllllbt.:rs ill hi s binh J~lI(, and I I~ ~' "lllll or tht: \"attlc dcriv.:d from the lellers in 

his name and the positiull uf the sign of lhe zodi,1C and the planl":ts on his birth dale, 
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! kbrc\\' alphabet correspond wilh 1l11ll1bcr~. I'} r\ccorLiing 10 l<'uh l. . .'n L. Surles. tlllllll...' rlllogy IS n 

tradition tha t is ,1S olel as Greco·l{olllan classic ism and the (i~nllanic ru nl's.'" 

[11 th~ Midd [e .·\g~s . num~ro lc)gy h'ld gr~'lt illilucilce 011 II'~SlCrn thought alld [il~ ra t u l-e . The 

great majority of numerological usage \Vas based on Christian interpretat ions of 

Pythagorean ism. The questi on, however. as asked by Lawrence P. Schrenk, is: why did 

philosophers attempt e ither to recluce the world to numbers or to understand the wor[d in terms 

or them? The answer sugges ted by man)' thinkers is thaI. because of the [e\ c[ 0[' ce rtai nt y 

associated with numbers and mathematics. numbers were central to the attempt or med ieval 

ph il osophers to render the world intelligible to the huma n mind. " 

[n Arabic·[ s[amic rrad itions. numero[ogy is c,dled 'j/17I :i/. :"/ 11 "//Iq. Litera[[y thl' " 'urel '<111"/,1</ 

l'omes froll) walfilqa, which l11 ~a n s 'ha rl11onize, reco ncil e, agree'. 

"//177 al· 'a wfaq is the sc ience of nume ri c reconciliation, normalization, and harmonizat ion. [t is 

based on harmoniz ing the sums 01" numbers and [ellers with celest ia l bodies, heavenly angels 

and ea rth ly spirits. 

Fo[[owing the order of the Hebrew alphabe t, the [ette rs of the Arab ic alphabet have 

corresponding numerica l values. As sho\\'n in tab le 2. [, there are two systems of ass ign ing 

numeri c va lues to the Arabic alphabet: both are used in the ms. The fir st sys tem i, bas~d on the 

decades: each leller afte r '" = [0' is givcn a decade number (20·90), then ([ UIJ· [UOO) The 

second system is an incremcn tal count ing sys tem in which the letters are valued 

straightforwardly ([ ·28), each [eller be ing one greater than its predecessor. [t is noteworthy that 

in the manuscript under stud y the Sha ykh uses both sys tems at different places. 

J'I Crow 1972. 

~ II Surles 1993 : vi i. 

~ ; Lawrence 1993. 
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Thl: ;\ rabic alpll ~lhL'1 (;ttl be rcdll cl..'d 10 Il1IlCI1H . .lIlic \\ urd~ in lln..kr to makl..' il easier to rellleillber 

tile numerical nrdcr. l~ 

I able 2.1: r\ rabil' k'uo.:r..; find their numerical \·;.dll":s al't.:ording h) decade <llld illl.:rt:m":lll<l1 SYSICIll:-

Arabic Decade I nt.:relll..:llIa I Arabil.: Lkt.:;ld..: IncreJllellla l Arab ic D,,:cild~' Incremental I 
I 

Letter Value V,lIuc Letter ",do..: Value Lel1er Va lli ..:' , ':lI ue I , 
! 

, 
I I ~ :0 II - 300 21 I 

I I I 

2 I , , 
30 "- <lao 1~ 

I 
- - 12 

= 3 1 , 
~o 13 - sao 23 

, 
- -l -l .; 50 14 , Gall 2~ -
, S , " (1() IS - 700 ~5 I 
~ (> " t ill 16 ...;..a 800 26 

; 7 - --' 80 17 ~ 900 27 

= 8 , .;~ 90 I g ;. 10O{J 2~ 

i 
~ 9 ~ - IOU 19 

, 

-; 10 10 J 200 20 I 

~~ Wright 197.5: 1: 1-:, 2~ . 
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In Ar~lbjc numerulogy thl..' ntlmcrjc~1I \;ilucs or the ktter :-\ arc lIs!.?d III the calculatiun <lnd 

conllgurarion or a 1I;llil 'magic sq u;lrc· . [-hc mag ic' squ ;lrc'. lI'hich is thought to be or Chinesc 

origin. first appearc'd in Is[ami c litcr;lture in the writing, ;Iltr ibutc'd to .I;lbir ibn Ha Y\·;ll1 . 

generally thought to IU1\ 'e been compiled at the end or the 9'" or emil' 10'" century ,\.0. 

Originally the sq uare consisted or nine cells ", ith the numbers I to 9 arranged wi th 5 in the 

cente r so that the sum or each ro\\'. column and the two diagonal s was [5. [n subsequent years, 

[slam ic writers de ve loped a va ri etv of methods for fo rming larger magic squarcs: squares lI'it h 

cells 4x4 or 6x6 or 7x7 were particularly popular. By the [3 '" century [0.\ I () sq uares lIe re 

produced; bv the [9th cen tury [OOx [00 sqLHlres. with 10.000 individual cells. were beIng 

produced." 

Almost the same ddinition or 1I 'illil is pl'Uvidcd by the Shaykh [illS p. 6]: 

Tran sl iteration: 

al_ '3\\ofaqu 'illl1un Yll\Van~1q bihi 'il~ tawfiq al-'(l'dad \\'a -isti\Va'ih ii fi al-'a~lla! \\'3 -1 -

'aq!ar \Va-'adam al-tikrar 

[t means: 

'awlliq is the sc ience of harmonizing the numbers [of a magic square 1 so as to make 

them equal in all their s ides and diago nals with no repet ition. 

2,3.4 Geomancy 

Islam ic geomanc\' is called 'fllll il/-raml (the sc ience of sand). It is ch;lracterizcd by random 

generators that pl'Uduce [6 difrerent con[lgur;llions in sand or carlh (cf. fig . 1.1. 1.1 . 2.3) bv the 

·13 Islamic Medical Manuscripts <http://www.I1II11.l1ill.gov ·hl11dtarabic/glossary.htmIHlllilgic> 
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constructi on or IlHlr hurizon tal rows. ('.tell ruw consisting of 011(' or \\\'0 dOl s. Then; arc IQlIr 

bas ic tetra gralll cOllrigurations (fig. 2.1). c~ \l ed the fO llr mothers. The r(,1l1~lit1 i llg lWl! lve 

configurations (foul" daugh ters. tuur Ilcphc\\'s. \WO Wi II1CSS":S and \\\0 judgl's) ;\rl' (ollstrllclt..:d by 

man ipulat ion or the basic tetragram s,-L.' 

-, , , , -- , -
': , 1:- , , , , , - ,., - -

- -. - - -, , , , , , , , , -- - - - --(i , -, , - , , - -

Fig . 2. Basic tetragram \.'onfiguratiulls (thl.! luur lllUth .. ,: r,,) of \,: lass 1I,:;t [ Arabi( g~olllanl' ~ 

.:. ? c' ':. .:. c' " " (> c' ,;. ':. ,~, .:. -
'J . ' 0 .:. .: . c' 0' ., <, . ' . ( . .:' ':. 0 'J 0:0 c· '" (, 'J 0:0 

.) V . :- " :- ( . . :. ':. ( . .:. '" .:. g <- c' " ':. '" " 
. -. -

'J - '- ' . .: .: .:. ':0 (, - 'J 0: ,) <- .) " 'J '" 0> 'J ., . 
" C' 'J " .) 0:0 .:. .:' :' 'J .:. 0> :- 'J '" 

Fig. 2.2 Stand-aloJl(, dvt fl2prcscntatiull ur tlh.: Si .\h.'..;'ll nmtigur:uiollS of dassical Arabk gcOI11<llll'Y 

Fig. 2.3 COlln ected Jvl r..:!prescl1 ['HiOIl or the ~i:Ol·t,.'1l u)1l1Igllr:tlilln~ ur l'bs~il><l1 Arabi!.: g"':UIll'Hl!.: } 

According to al-Zanati. the creation of gl'o mCin cy is attributed to ldris and it was handed down 

from him over the generations. All crelltures cons i,t of the four elements : Fi re. Ai r. Water and 

Earth , yieldi ng four combinations: hot. cold. moi , t and dry: and four ,Iircl'liulh: cast. II eSt. 

,outh, and north. The traditional gcomCincers (al-Zana ti con tinues) examined people 's actiV iti es . 

finding that there arc fou r of thcm: we ighing. counting, planting, and fa rming. The name ,\lIah 

has four letters, 'Isa (..s-+) " Jesus" has fo ur letters, and Muhammad (-'.A.>..o» has Cour letters , and 

each house must ha ve four corners. Thus every thing is establ ished on the basis of four corners. 

four figures, four extremities (of' the human body) and four elements. The geomancers bui lt lID 

configurations from these basic four. deS ignating them (the 12 configurations) 'mothers of the 

houses (of the zodiae~)' " 

~J Van Binsbergen 1996. 

J5 Van Binsberg~n 1996. TnlJ1siat ioll from i"luh<lllllllad al-Zan~li. 
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2.4 Occul tism in Islam 

In hlaillic ()nhodo.\\· Ih~ knowledg" or Ihe hidden e" ,d ,,,pernellura l world is re sen 'cd 10 Al lah. 

\iobod\'. includ ing hUlllankind. angels and .linn. can ha\\~ :Icce,s to Ihi s seerel world e.\cepl by 

Ihe \\ill or .A llah. 

According to Is lam ic mctaphysics. Ihe \\hok universe is \\ ilhin Allah' s province . Allah is Ihe 

crea lor of all thi ngs and nothing cOllles inlo being \\ilhuut His wilL" Blaspheillous occult 

praclices such as div ination, hOl'Oscupes. wilchcraft and sorcery are highly condemned and 

sometimes crim ina li zed in Islamic Iheolog\ . 

Islamic and Arabic occul t Iradilions sa) Ihal "Tnl th \\ ' isdoill" is hidden within Ihe names and 

<ltlributes of Allah. which comprehcnd all beings and the en lire universe. They arc the origin of 

al l divinatory insp iralion. In Ihe quest for Irulh and \\ 'isdolll one shou ld reach to Ihe secrets of 

Ihese names and to the greatesl name (F'1 1 ,,"I "....1) from aillong them." 

In Islamic orthodoxy. OCc ull ism is ei lher recogn ized and Islamized or condemned and 

criminalized. It is accommodated if il conf'orms to what is Llid out and approved by the original 

,00IlTes. Qur'an and HHdirh. Thi s include, praclices suc h as exorcism (n/(IYil). 

Islamic or iginal sou rces recogni ze Ihc exiSlence of Ihe hidden \\ 'orld of sp ir its (.linn). Sa tan and 

demons and thei r effects on Ihe physical world. 1vlan cannOI see the .l inn despite the faci Iha l 

Ihe .I inn can see and in fl ue nce man. 

We crea ted man from clay. fi'om mud molded inlO shape: and the l in n We had created 

before from the smoke less lire." 

~ r. Shanavas 2002 . 

. r Abu al-' Abbas al- Buni. j\1/i/l1bi/" 'U~'(il al-f-liJww. 

' .' Qur'an 15:26. 



I" " //"dil/7 ""rr'lIed by 'f\ ' ish", the \'ounges t \\ iJC or ~ lull ' lllllll"d , the I)mphet (pbuh ) s"id th"t 

(he angds \\(' \\.: l'r~,lI~d from [ig ili. I h~ .l inn (rum lire. and Jll:1l1k.i nd from "" h:ll \ ~ll l kI10\\ ' 1,1,.'. 

Accordi ng to Isl''' llic traditions, when AII"h orckrcd the ange ls to bow do wn to the newl y-

created man Ad'l lll, Ibli s (the de vil) rerused lU do so bec'luse he, bcing made 01' fire, thuught 

himse lf superior to a creature made of earth. Iblis continued tempting hUIll"ns, especially 

through whispers ( IV8SW8S) and fal sc suggestions. In the end, it is beli eved , he \\ ill be cas t in to 

.I " hannall1 (Hell). ", 

Behold' We said to the angels "130\\ down to ,-\ d"Ill" : they bowed do wn except iblis, 

He Ilbli s) was une uf the .I inn " nd he broke th,' eum mand of hi s Lord. Wil l vou then 

rake him ,md his progeny as pruteCtors rathn th"n ~k. "'hen they are encmies to vuu? 

Ev il \\ 'ould be the exchange for the wrongdoers '" 

Hc (lbli s) said: " Because Thou (A llah) hast thrown me ou t of the way, 10 1 I will li e in 

wait for thelll (mankind) on Th y strai ght W'I V. Then will I assau lt them from before 

them and behind them, and fro m their ri ght allli their le ft: nor wilt Thou li nd in 1110st of 

the111 gratitude (fo r Thy mercies)"." 

The Holy Qur'an gives an explanat ion for the introducti on of l11agic into the wo rl d as follows: 

They followed what the dC\'il s g'l\'e uut ( r'115e lv) agai nst the power of Sol0111un : 

Solol11on did not di sbelieve but the devil s, teaching men magic , and such thi ngs as were 

revealed at Babylon to the two 'l11gels, Harut and Man,t. But neither of these ta ught 

anyone (such things) till they 5'li d: "We are on lv for trial; so do not bl ,lspheme". And 

~'I Reported by \l uslilll and Ahmad. 

~u H e fn ~ r. EIJ(I"C/ojJl.:tiiu Jl11"{hica rr-I , < hllp: \\ \\ \\ .p ~ ll! ht'o ll. org/arlic l l' ::;' i ' i bli s. htll1l > 

II Qur'an 18:5 0. 

" Qur 'an 7:16-1 7. 
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Crum thL'Sl' \\\'o <Ingels pL'opk IC:lrIl 1llL'~llb of "l'!';ILltion b~twccn lllall :tlld wife . Gut they 

[hem. IIU[ \dl<l[ proll[s [hL'nl. Ami [hey kncII [hell [he buyers of Ill"gic lI'ould ha w no 

share in ([ile happiness 01'1 [he Here'li'Ier . . -\nd \ ik was [he pricL' I,n IIhich [hey did ,ell 

[heir souls. if [hey bu[ knell 1" 

.-\eeording to Isl.lmic sources King So lol11on. D,l\'id ' s son. was [he wisest man or his 

genera tion. God g"vc him pOII'e r and knowledge or sciencc and [he occulr. He was given power 

over del110ns and [he winds. 

And to Sulaima n (So lol11on) we subjected [hc lI·ind. it s morn ing course (from sunri se [ill 

noon) lias a mon[h 's journey. and its a i'[crnoon coursc I from [he middav decline or the 

sun to S["bet) was a month' s journcy (i.e. in a ' inglc: day he could trave l two months' 

journey). I\ndwe caused a rount ol'lllloltenl br"" to flull ' for him. and thcre were .linn 

that \\ 'orkcd before him (subjectcdto him) by pcrmission of his Lord. and whosoever of 

them devi,ue rrom our coml11and, we shall cause him to ta ste the torment of the blazi ng 

fire. They made for him what he desired. places of worsh ip, images, basins like 

reservoirs, and ca uldrons fixed in their places. Work yo u, 0 family or Dawud (David), 

with thanks. Bu[ few of My servants are grateful." 

Despite the abilit y or human beings to have some contro l over the Jinn (ruqya, etc.), neither 

Jinn nor humans can know the unseen (ghaybl . which is known on ly to Allah. 

Then when We decreed death for him (Solomol)) . nothing in lorilled thcm (the Jinn ) of 

hi s death except a creeping (termite) or the carth. wh ich kept (slolVly) gnawing away at 

hi s stick , so whe n he fell down, the .linn saw clearly that if they had known the unseen, 

); Qur'an 2: 102. 

q Qur'an 34: t2-t3. 
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Ihey would nol h~IV~ stHyC'd in the humil iat ing tormellt (wa iting long y~,lr$ in front of 

So lomon cxpectillg him to b~ stil l aliI c)." 

Th"ugh Ill'lgical IwaCllcc" arc strictly lurbidden b,· Islam ic Llw, thi s has not prevented the 

I'ract icc 01' mag iC in \Iusli m cu ltures and soc ieti es. Today sfhr (magic) is a fully developed 

practice in many i\luslim soc ieties . 

.. \ccording to Is lamic occ ult traditions it is bellcved that eve rl f\rabic leller. lIord, verse and 

dwp tcr in the Qur"an. el'ery month, da y, time and name was created bv Allah and each has its 

"lI"n angcl and .1 inn se rQIJ1t. Through the knowledge of the names o f these servants the 

practi ti oner is ablc to control the ange l and .linn, and thus achie,'c hi s or his client' s purposes. '" 

Occult traditions "nd magical practices arc based on the obedience of spirits to the practit ioner. 

HoII' thi s ol>edicnce is att~lined depends upon the benevolent or malevolent nature of the given 

prac tice . '\Ialevolcnt magicians operate by ensla ving spirit s through offerings and deeds 

displeas ing to Allah. l3enevolent magicians, bv contras t. obel' ,[l1 d appc<lsc AII'lh so that Allah 

enlorces hi s will upon the spirits. 

,\I-l1ul1 i (d. 622 A. I-I., 1225 A.D.) describes the process by which this practice occurs : 

• First: the practitioner l11ust be utterl y c lean both inwa rdly (the soul) and ou twardly (the 

body and clothing). 

• Second: when the proper angel is contacted, thi s angel wi ll first get permiss ion from 

Allah to go to the aid of the person who summoned him . 

• Third: the practi ti oner must not apply the power confe rred upon him by Al lah excep t to 

that lI'hich would please I-l im. 

~< Qur"<ln34:I -L 

5h Ther..::: is also a subcatt!gory or Muslim magic c;lllcd simiYiI, urt(;n lr,l!lslaI~d as "natural !1l<lgic" . For a complete 

uisl'ussion of simiya, see Ibn Khaidull 1967: 171-227. 
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I " acquire thi s tr:ldition une musl pay thc utmost atten tioll to clcan line". bc trus two rth y. and 

Ill 'l use thc tr'lditiun k,r b'ld and wrong deeds. but on l" to he lp people possessed by evi l 

Thc Sunna and Sh i' a Sects 01' Is lam typicall y forbid all use o r occu lt ro lk traditions and magical 

practices , Under the intluenee of mys tica l tho ught, however. e,peciall) the concep ts o f bamkil 

'1I1d kariiJ))i], the SO li orders 01' both sects are ambiguo us and sometimes lole ralll regarding folk 

Ul'\.:u lt traditions and magical prac ti ces ,)'\ 

[ ,peci all y within the ISI11'I' ili Sh i' " tradit ion , the assoc iation of mystical philosophv and occul t 

tr:ld iti ollS \\'i th th (' prophet' s I'a mil y is strong. Two outside ph il osophical clements. Hermetic ism 

;1111..1 Pyth agorectni :; lll. \\'ere in tegrat ed into Islamic mys tic,!1 thought by alchemi:=:ls as \vel! as 

philosophers such as Ibn Sina (i\ vicenna ). who had knowlcdge of ce rt ain Hcrmetic texts such 

'IS i'uimancires. and thc SOli Ibn al-' Ara bi. who di sp layed vast knowl edge of Herme ticism in hi s 

:11-Fulll/nll :iI-Milkkiyy" (The iVlcccan Inspirations) .''' 

Occult folk traditi ons 'lnci prac ti ces arc condemned and sometimes cri minalizcd in Islamic 

orthodoxy because thcse practices and traditi ons contravcne the basic doc tr ine of Islam. the 

uneness or Allah They are based. acco rdi ng to Islamic thought. on an infringem ent of Allah 's 

authority by claiming know ledge 01' hiddcn things and manipulation of natural la\\' , 

Ho\\cver. Islamic folk pract ices do mix authentic Islamic prayers and occult fo lk prac ti ces. 

Ac ross Muslim soc iet ies some Shaykhs, Hajj is. Walis or Imams act as shamans. They may use 

various amulets and cast spell s in the name or All ah. Shaykhs who are considered powerful are 

~. Shay kh Ahm,al lvluhall1!llacl 'am<ln. inforlllClIll. 
j~ \\'.:stennan.: k llJ26: .15. 

5') Curb in 1<)72 En /~i(/f11 iJ(fIJic'n ( Iranian Islam). Pa ris: Gal li mard. rd~rrl.?d It) by Wik/jxdiil. fhe'ri"r::c' 
tilc..:I -c/upedia. 
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Thl'\ ' claim tll ho,, 'c th~ pO\l'~r tll heal. ' Pl'Otl; and rcad thllUghh. cot,t hOI'OSCOpl'S. lell l'unutl,'s. 

illll'!'p rci dreolill s oilld manipulate nalurod 10 1\\. Th~y allribulc such paranorl1l :l1 abi lilks to thc 

rCl'it ollion ur the nOlmeS ur attribu tes of Allah. This constilutes ""hile" l1lagic. i.~. the practice 

vI' " 'itchcrafl in th~ name or Allah. In Islal1lic orthodoxy these practiccs are cunsidered 

demonology. and such practitioners oue believed 10 att ain any such supernarur'll ability thJOugh 

~1~~0L'ia ti oll \vilh and LIse of Satan ane! hi ~ ucmons . 

\I1usl im jurists oppose occult tr:lditions nOI because there IS no occu lti sm in Islamic origi nal 

sources, but becaus~ occult practitionl'!'s. in most cases. deviate frol1l unhodox Islal1li c 

t~ach ings by r6Ur! i ng to 1'01 k pract ie~s. I I' pral'l iced accordi ng to I slam il' teach i ngs. uCculllsm 

can be or good va lue to the societv. Isl :ll1lic remedies provided by occult practitioners for 

psychic and spiritual problems, through ~xorcism, incantation and other occult practices. are 

prolct icall1lanircstations of thc valuc of the trad itio ns. '>! 

2.4 .1, Islamic Exorcism 

Islal1lic sources not only recognize the existence of spiri ts and their inlluence on the natura l 

world but also provide remedics for d~aling with them. These remedies are based on the 

healing power of the Ho ly Qur'an. and the I)rophet Muhamnw(/ ' s traditions and spe ll s. RII(/ya 

(exorc ism) was pe rfo rmed and approved by Muhammad (pbuh) acco rdi ng to several Hadi{/rs 

and other sources. In these sources reli gious prayers, spe ll s, and practices are defined for 

cxorciSlll , incantalion and invocalion. 

''\I This is one of the lllajor differences between Sahllis (\·Vahhab is) and Su fi s. The fortncr hold th~l1 seeking thl: 
bk~sjng 01':1 dead pC'rso ll by viSiting his grave is .~~irk_ i.e associati ng. other gods with Alla h, and they call SLH.:h 
people "grav~ worshipp~rs", By contrast. the [alter sec it as an act of salvation. 
t·l Shaykh Abdullah Idris. informant. 
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' ,\'isha rl'p01'lcd II,al \lh~n '"1\ ' Illl'mb~r ur her I'aillil y 11:11 ill. .- \II<1h's Illcsscng~r (\Iuhalllinad) 

used 10 blll\l' upon him wh ile rc~iling Ih~ .\//I '<llI' lI'i,I<lI:lIl:'" and \I 'hen \1I1h~lllmad hilllS~II' was 

,ul'Cering li'om his l;lI,rI ill ness. ' ;-\'i sha used 10 blo\l' upon him ,mel ru b his bod\' \lilh his own 

hanel. for his hand h:rd gr~ale r pO\l ~r Ih"n hers'" 

II is a belkf of Muslims Ihal the healing pO\\'(~r of Ihe I-Ioly QUI"an is effective nOI onl ) for 

psychic and spirilual problems, bUI also lo r phys ical defccls and illnesses. 

This pracliee of ruq,I '<I is recommended as long as il meels sp~cillc condit ions so 35 10 ensure 

a\'o idance or anv kind 01' association of :nl\' olher being wi th All ah. These condilions are: 

I. The invoca lionmust be performed by a Muslim who is in a state ofcleannes5 (Wlhla). 

He places hi s righl hand on Ihe spot or Ihe ailmcnt, or on Ihe subject' s lore head . 

2. The invocation IllUSt not conlain incomprchcnsibk words from any olher III cult 

tradi ti ons. It mUSI use onlv spdls and prayers from the Holy Qur'an andior Iwdilli. 

Tali smans, magical spells and other occ ull folk practi ces are strongly condemned . 

3. All prayers must be di rected only 10 Allah. The pcrson performing the invocation and 

the subjec t must both believe wilh ccrtainty that healing comes from Al lah, not fronl the 

person making lh(: invocat ion or from th~ invocatioll it se lr. h~ 

Any violation of these rules renders the invocation an act of sorcery and/or blasphemoLls 

occu lt ism. both of which are greatly condeillned in Isl al11. 

,,~ Th~sc arc sur;\:.' 29 and 3() u( th .... (.lUI :111 

", Sahih rvlu "li lll Ill. 

!d lslamedii.l. the Islamic En .... ydupcdia. 
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2.5 Ethiopian Occultism 

r\ S in all hUlllan socie ties occult tr;lditiDI1, <Inti pr<lcticcs h,l\e existed through()ut t:lh i,"'1 an 

histo ry. In all pa ri s or the country people cxpress their i'car 01' ev il sp ir its. deillons and ( the r 

hidden objec ts. 

Words and phrases like Ayll NilS. Eja and IJu(//i arc cOlllmon expressions of the harmful e lTect 

or the evil eye. 

Many stories are reported in Ethiopia abo ut the prcsence or .linn at panicular places S, ,,' il as 

remo te mountains. rivers and lakes. These stori es mention the effects, di sabiliti6 and 

di sappea ra nce sustained by pcople. usually (\'omen and children, and they are amibuted t() .Iinn 

or evil spirit s. 

Peopk belic\'e in bad and good omens parlle ul arl y in rural areaS . The presence o f these b,' lids 

and practices is noticeable among urban d\\\'llers as well. 

In a desperate search for remedy to the troubles of lire , the people turn to folk magica l 

practitioners. divi ners, and reli giOUS figures \\'ho practi ce exorcism, invoca tion and incantation. 

These fi gures are consulted on ma tters related to matrimonial arrangements. fortUlll' :-' and 

va rious aspects of life. 

In Chr isti an Ethiopia di vination is pract iced by dablflras based on the book o f I I wdfi Ni/~'!:i,." a 

di vination treat ise based on the association or ktrers of the' alphabet wi th the numerical · ,d ues 

atlached to each of them, and their relati on to the movement of ce lestial bodies .',5 The na l11 ~s of 

the 12 signs of the zodiac found in the r1 \l'di/' Niigiist are Arabic loanwords ."" Likewise. many 

I-.l 8aye Yil1larn 2006. 
,", Leslall t 990, 70-7 1. 
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spd ls 0 1' Jll:lgil'al Christi an \\ ri tillgs :11\ .' ~ it hL'r proper A r"lhic p r~ l y L' rs or spell s [\.' :-u lt ing rr~) 11 1 th L' 

In Et hiop ia a popula r prac ticc' is th~ usc of ' " SlIIi/ ', lound 'lI1 lO ng both Muslims 'Ind Chr ist ians, 

In Arab ic, '''.1m ;]' (E thiopian ','IS /iii/I) is the plural lorm 01' 'ism ("...1). " hich mea ns ' n"'11<:' , 

',-i S l71i/ ' rClc rs herc' to an amu k t cont:1ining :1 tC',t of names the knowledge or ,,'hich is bcli ,'c'ed 

to help one acquire power ocer the spir it that has control o\ 'er the name.'" These names, along 

" 'ith other magica l tex ts such as tal ismans, are wri tten on a piece of paper " 'hich is usua ll y 

fo lded and \V rapped lip in parchment and put around the neck or elsewhere. in the belief tha t 

the tex ts will prot ec t one from the ev il eve, 

,\ ccording to Islam ic occu lt trad itions, the words that are" rillen in 'asm /i ' are ,-\llah's names 

:ulli all ribu tes, " 'hich are belicc'ed to comprehend :111 trut h, " 'isdom and po\\ er, By acquir ing 

Ih e ir di vine kno\v 1edgc one will acqui re pm\,cr and can usc it I"r his own bene li t or illr olh.,"" 

Accord ing 10 an informant , Elhiopian \~ u s lim s adopted occult traditions from the Sudan , The 

Sudan reccived il li'om West Afri ca, espec iall y f\igeria, Islam ic occult tradit ions are tr:lced 

Ill rthcr to North wes t Afr ica, pa rt ic ul ar ly Morocco and \ 'Iauri tania, which both hosted the 

remnan t of the Arabic- Islamic civiliza tion of Andalus (Spain) "" 

In the early 20'" century the tradition was introduced to W'11 10 by Shaykh Ahmaci al-Tij3ni, who 

was orig ina lly fro m Mauritania and came to Ethiopia throug h Sucian and stayed in Wornl l3abu 

in Wallo, Currently Shaykh Muhammad Nuguse of "Vo rra Babu is sa id to be tht' mos t 

promi nell1 occulti st in Wollo, -" 

/,4 Abraha m Darnoz 197 2. 

h.\ Bayc Y illlalll 2006. 

(,,) Shaykh Abdullah Idris. informani. August 2008 . Add is Ababa. 
70 Shaykh Abdull ah Idris, 
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CHAPTER III 

BIOGRAPHY OF MUHAl\IMAD'AMAN 

3. 1 Fami ly Backgrow1d and Early Childhood 

, .-\ccord ing to inlormants. before \luhamm'lJ"lI11<ln "e!, burn hI s father Ada m " 'as vis ited by 

Shaykh Ahmad Wallo . The Shaykh " a.' o IT,'r,'ci greal hospitali ty. e,pec ialh' by 

\ Iuhammad'am'lll's mother Makko. She sbughtered '1 barren cuw in honor of the great visitor. 

Traditionally it "as unusua l to slaughter an unproducti\ e cow. so she cxp la ined to the visi ting 

Shaykh thc r"'lson. "0 Shaykh, I slaughtered fo r you thc unp l"Od uclive cow to show you my 

plight as a woman with no children for so many years. 0 Shayk h. we believe in your bless ings. 

,0 pray for me' to ha ve babies". Sha\'kh AhlllaJ oflCrec' his praycrs and she concei\ed allJ ga ve 

bi rth to hcr onl\' twO ch ildren, first r\li and then Muhamm'lci'aman. 

\!Iuhammad' aman was born at Hamallama. at a locali tv calkJ Werse in Senl di str ic t. His 

mother was \lakk o Isma'il, of the I-iamallam <l tri be . The re is 11U written sour,' ,' reporti n~ hi s 

da te of birth . but according to calculation b'bed on oral traditions, he must have becn born 

aro und 1300 .'\.H. ( 1873 A.D,). His full name is ~Iuhammad'aman Adam ibn Isma' il ibn 

Gadl"O. In hi s manuscr ipt , he links hi s genealogy to Ibn Ishaq al-' Aqili, a noble Arab frulll the 

Prophet' s fam il y. We are not in a pOSition to either confirm or di sconfirm thi s on the basis of 

written sourcc;s . 

He was of the Hadaga clan, a clan which is pa rt o r the la rge r tribe known as Hingoyye. The 

I-J adaga \Ve r~ originally from Bal e zone anci mo\'ed to their present area (Hadaga) 111 Ars i. 

" 'here they are' now one of the prominent [ri b,', in SCi'll dis trict. ' 

I Shaykh Ahmad .\rluhallll11ad'aman. informant , May \..\.2008. I-iad;-lga. 
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II" I,ll her AtLlIll died during Ihe I'lmino "I'lhe' 1~~Os, His brolher A l i ;ilso died in a Iragic 

;ll'l' idenl al Ihe age 01' 5-6, 1-1 is mOl her 5l'n l him \\'ilh a neighbor lady 10 I\;lch some lValer from 

" nearby 51real11, T he neighbor look the wain ;lIld wen l a\\'av, cxpeel ing ;hal litlle Ali would 

1[111ow her. 13v lile lil11e she looked back il \\';lS 100 laiC: lile child had be'en m\:leked and o;lIen 

l1\ a l ion, 

r\lie r the dea lh of hi s liuher and hi s brolher, \luhaml11ad' ama n li ved ;done w ilh his mOlher 

"mong a Iribe olher than his 1~llhe r 's, So, lor him, Ihere lVas neilher a li1l1 11 1) to depcnd or 1101' a 

eLm to suppon hil11, This sense of iso lat ion de\'eloped in him an attitud e' of independence and 

aelL ocaey for disadvantaged groups and indi viduals, and was to have ;1 greal impact on his 

personalily, ' 

Hi s mother cncol!ragcd him to develop economic se lf-reliance, reminding hil11 Iha l he \,\a, nOI 

li\ing al110!lg his own clan and Ihere was nobody he cou ld Ill,." 10 for help, Bill for 

Muhal11l11ad 'a l11a n, ecollomi c self-sufficiency was nOI everylhing, FOI' him ed ucalion was also 

important. He showed his interesl in education from early chil dhood, He di vi ded hI'; lime 

be'llVeen learning and working; he would join slUdv sess ions in Ihe morning whi le work ing on 

de\'eloping apicLillural st8 1i ons in the aftcmoon, 

When Minilik started hi s campaign 10 Arsi in 1882, MLlh81lllllad 'aman was a teenager and like 

all A rsi youth of his time he took part in the resistance Illovement aga inst the Shawan advance.' 

He married Z ira Isma'i l , but had no children fro III her for about 30 years, Th en after being 

blessed by Shaykh A li Shaykh Ahmaci Wallo, she finally bore him several children, He 

main tained the Arsi custom of polygamy, and marri ed six women ciur ing his lifetime, while 

~ Jaylan MuhaIllI1lCld" 'IIll<lIl . informant, May 1.2009. Ad.nna. 

:: Abdulhaq Muhammau Ali Ta'o. informant, Addis Ababa. j\larch 2009. 
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I're,en in~ thL' Islamic rule that prollibits m;lrrying Illore than four wives ;It a tilll e, From tire si\ 

\I i\cs he had about 54 ch ildrcn, of whom 3-1 a r~ living tocl;lY,' 

In 1370 (A, H, )1 1940 (A . D.), he macle the pilgrimage to Mecca. accomp;lIl ied by his o ldest son 

;Incl ten other Ars i Ill en. In 1956 he composed his poem on numerology ;Ind hi s cOllllllenury 011 

it. Thre~ years latcr. in 1959, he died, and was bur ied at Haclaga, Senl district, Arsi Zonc. 

3,2 Education 

Shavk h \ 'luhammad'alllllll gr(:\.v li p in an art!ct \\ 'hich \\ ' :l~ horn~ to lll:ll" f\r~i :lJld IllJn-Ar~i 

\Iuslim schola rs. Thi s can be attributed to the remote location of Senl di strict . relati\c1 y far 

I'rolll the central Arsi are;1 that had suffered frolll continuous connict with the Shawans, 

.-\t an early age he acqu ired a Qur'anic and bas ic Islamic education ullckr Kabir Adam Gisha, 

\I'ho played a signi f1cant role in the expansion of Islal11 in the form er Arba Guggu distri ct.' 

The pr incipa l teacher or :Vluhammad'aman was al- I-I aj Muhammad Thani Wad5. who appea red 

on the scene in the 1840s. Mu hammad Than i was born in the early 19'" century in Sen I di strict 

and went to Harar for further ed ucation. Then he traveled to the Sudan. Egypt. Alge ria and Iran 

\llrere he acquired an education in mystici sm " 

Informants wnllrm that al-I-Iaj Muhammad Thani Wfidfi. in turn, was a student and companion 

of Shaykh Ahmad Wallo, who came to Seru di strict of Arsi from Daway of Wa llo. It is 

reported that Shaykh Ahmad Wa llo asked his student al-Haj Muhammaci Thani Wad a to stay 

with him until his death .' Traciitions indicate the great role of Shaykh Ahmad Wallo in teaching 

J Ja) 1311 MuhaIllIlHl.d'{llllan. 

~ Tclll<.lm 2002. 

(. T .:mi:Un 2001. 

i Shavkh Ahmad .'vluh,IJ1lJl1'l(Joaman. 
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,\rsi scholar, in I ilL' I ~-I()- 5()s, A Iradililln relates lilal hc Illovcd 10 Sarar, on the bmdL'r 

belll'cen l3ale lOlL' and SOllla lia, where he diL'd during thL' 1;II11inl', 

Sll 'II-Haj \Iu hallllllad Thflili \V~d~ , a studelll and cOlllpanion or S hay~h .. \hmad Wa ll o, was thL' 

prillcipal leacher "I' Vluhalllmad'a lll an, He 'lcquired from him a sound knowledge of Islamic 

lall' and the Ara bic language, He also acquired a knoll'kdge of Arabic literat ure from al-H aj 

Hulula: al-Haj Hldula in turn studied with al-Haj Sharif ,.\bbalti, who died in Sude diSlricl or 

southeast f\rsi during the It alian occupatioll. Du ring the occupa tion Muh(l!lltllad 'allldll lllo\cd 10 

lhe Ogaden a rea lI'ith al-Haj Ishaq Dadhi Tare, There he studied ' awlZiq for three 1110mh, lI'ith 

Shaykh Abunnur ,il -'Ut hmani. ' He al so acquired some knoll'ledge of llccult Iradit ions rrom 

Shaykh iVluhamllLld al-Hara ri ." When he h'ld mastered the l1eld, he autho red hi, onl', lIl/rJ.., 

,\4ilffih aJ-,\1Ij;hlihi 5mh SullaJII ,7/-M"""1 Ii ,/1171 al- ',4 lI'fliq. 

Expect for his JOIIl'llev to Ogaden and H'lrar. iVlu ha111I11ad'am<ln did no t travel anywhere in 

Ethiop ia to stud y, This can be attributed in part to the turmo il prevailing ,][ the time in Arsi and 

othe r parts o f southeastern Ethiop ia due to the violent upheavals involl'ed in iVlini lik' s creation 

of modern Ethiopia, 

1.3 Teaching Career 

Shaykh Muhamm:ld'aman start ed hi s teaching ca reer at an ~ar l y age, even befolT gelling 

married, H ~ was a teacher of Fiqh and Arabic language, He spen t tl ve years in Anaj ina, 

teaching Islamic :aw and the Arab ic language, According to an info rmant. there is no 

prominent scholar from Bale and Dida'a who did not Shldy under the Shaykh, lO This could well 

be true, if we take into accou nt the preva il ing s ihl3tion at the time he started teaching, The 

g Shaykh Ahn~(\d !vl l1h;Hll111'H\"c11l1~1Il . 

<) Shaykh Muhamm(lcl'amCln. kliliti(J t1J~ J\1ighli7q SiIJ1J Su//;nn i:J!4j\1f/n7q fi 11m (1/- 'A lI'Jliq. 

10 Shaykh Ahmad Mulmt1ll1lad'ami.lll , informant . 14 May. 2008. Had~ga. 
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situalion \\;\:' !lUI l'u]H.lucivc tu tra ve l ing Olll or Arsi fo r fllrlhl....'r CdllC~ll i o ll (or rur all: r .. :asull) 

du~ to the' ,)n!?ui ng con llict between th ~ Sh'l\\'anS ' lllel the Arsi res istance. The lollo\\' ing Ars i 

13adwi. Sha,l h Taha .-\ sh mir'l. Shaykh Sult'ln Gujo. Sha vkh Hu,en Argamonge. Sh'l Vkh Haji 

Shakmara. Shaykh Kamal Ashm ira, Shaykh r\man Kolfe and Shaykh Muhammed Ali Ta 'o . II 

The following Ars i s~ holars were some of the Sha ykh' s students who studied '<lII'Dq and other 

div inatory traditions under hilll: Shaykh . Abdul-Wahhab Adamtu , Shaykh Ka liEl r\bbalti . 

Shaykh Abdallah a l- Haj Adam Gisa and Shavkh Ahmad Muhammad'alllan. 

Despite contlnnation by informants or th ~ illlpo rt ance and inlluence o f his teaching ~aree r. 

according to traditions co ll ected from other sources he was more f'lmous for hi s occult 

pract ices and divinatory thera py. SOC ially he was we ll -k nown as a finan cia lly independent anci 

hard-working scholar and soc ial fig ure. " 

3.4 His Distinctive Personality 

As stated above, Sha ykh Muhammad 'aman lost hi s father and his onl y brother at an earl y age . 

I-Ie grew up on hi s own in a high ly tri bal soc iety. with onl y his mother and among a tribe other 

than hi s father's . This helped him realize the pligh t o f a person dep rived of any support and 

marginalized by a dominant group or indi viduals. 

Later, he was we ll -known for supporting hUlllble and socially d isadvantaged peopl e. This 

brought him into confronta tion wi th indi viduals who took advantage of thei r social stat us to get 

undeserved ri ghts. 

II Sh<lykh Amall \Iarfu. intlmnallt. 
I~ Shaykh Mahlllud Hamid. informant. 
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An informant reports that when the Shaykh v is ited any family he used to g ive th e ho usewife a 

present in grat itude for her hospital ity. When asked about this. he sa id. "When I come to a 

house, the housewife does whateve r she can fo r my hospita lit y, sometimes she may even 

borrow food from her neighbor. so I have to o ffer something in return to help her cover th e 

expenses she incurred for my sake"." 

In Ars i it was th e traditi on that studen ts and scholars do not work to support the mselves. 

Instead th ey devote a ll their time to study and teaching while depending on the soc iety fo r the ir 

survival. T hey rely on contr ibu tions and al ms given by bo th commoners and rich peop le. For 

an Arsi common man, it was an establ ished practi ce to spo nsor a tiillb ElI- '11m (student) or a 

Shaykh. Th is pract ice. although it surely contri buted to the spread of Knowledge among th e 

society, also tendcd to produce a negarive image of scholars and students . It marked them as 

dependents. 

According to an informan t. !\!Iuhammad 'allldll w as ~ lrikiJlgly dilr~re n l frul11 othel" s tu(klll ~ and 

, cholars of hi s time. During hi s chi ldhood. he lI'as s imultaneously a hardworking student and ,I 
beekeeper. Likewi se, \\'hen he started teaching. he maintained the practice o f self-employment. 

Thlls. contrary to the norms of hi s time. he was a finanCially sell'~s upporting scholar. He never 

expected any support or gift s f!"Ol11 rich or socially respected people, as \\ 'as the case with othe r 

scholars (·lIIElma'). To the contral'\'. he extended hi s oll'n hdp tll the poor. This allowed him tu 

Ih~ely and vigorous ly express hi s views, especially w ith regard to the r ight s of oppressed 

people. He ne ver gave in to demands by arrogant and self-important individual s. whether n 

\h;!~kh Al11;\1l i\\arfu. in!~ )1'I11;t1l 1 
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Iribal cil ie f. we:dlily pe rson or promi ncn l sl'ilola r, Wilh all or 111em, he was or llll"Oll1promi sing 

A lkr nw rriagc 10 his tlrsl wife Sh"yk h Muh '"11mad ' :lm:lll Illo\'cd to I-I ad:i <!a, ,, 'h,'r,' h" falher' s 

tribe Ih ~ l-l i'lgOV\ C li\'cd, There he round th"t Ihe lead ing indi\ idua ls percc ived il im Illere ly '" a 

Kilbim, a re lig ioll s pe rson teachi ng basic Islam ic education while seeking alms and do nati ons, 

He wou ld not accepl Ihi s perceplion, bUI conl inued to acl lonhrightly as a prominenl schola r 

,md soc ial figure, Thi s brought him into cunl'ront'lti on "ilh dUlll inanl indi\'idu,d s "Ill> would 

nOI accep t him as he "as, \\ 'hen Awsi Musa, a I-l ingoyve leader, insisted on a dowry as a 

precondit ion fo r a girl to gel ma rried, Shaykh Muhamm"ei' aman rejected th is, as he did all 

olher aploiti ve prac ti ces by arrogant fi gures," 

It happened that, duri ng the fun eral ceremony of Shavk h ' Umcr Jidda, an c\ rsi scho la r who 

died of a eli sease thai damaged hi s right side , Shaykh iVluhammad'aman had a diffnc nt view 

rrom Shaykh Ahmad Oay ida, another Arsi scholar and a member of the Wada Ir ibe, on the 

positi oni ng ai ' the body of Shayk h ' Umer Jidda in thc grave, Shavkh Ahmad Da\'ida " as of the 

opinion that the body sho uld be la id on its right s ide, while Shaykh Muhan;mad' ailla n fe lt that 

it should be la id on its le ft s ide, The two schola rs agreed to d isc uss the matter la ter. 

At the request of Shaykh Ahmad Oay ida, they d iscussed the issue in a publ ic meeting thar was 

allended by promi nent indi viduals and tri ba l leaders fro111 the W1ida and Aymero tribes, In 

support of hi s view Shaykh Ahmad Dayida cited a trad ition from the Prophet Ivlohammeci 

(pbuh), But according to Shaykh Muhammad'a man the tradi ti on that a corpse should be laid on 

it s right side is not absolu te, Other Islamic traditions indica te tha t a corpse shou ld not be laid 

on a side which ca used pa in to the person when he was al ive, Shaykh Ahmad D'l vic\:i :lcceptl'd 

I~ Jay Jan Muhammad"arnall, informant. 

15 Abdusa lam Muhallllllad'aman. informant. Adam3. 
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~llIhanlillad'anHln, do VOLI nol kllO\\ Ihal th~ Shavkh (Shaykh Ahmad Davida) is 1'1'0111 Waua'?" 

Shavkh Muhall1llwd'nman, enraged by Ganu Gorgura' s pr~sumplion, sa id, "Lislen 10 me, Allah 

gmntcd m~ 11"0 Ihings: one is highl y appreciated b\' I-lim, while Ihe o l h~r is of no valu~ 10 I-li m, 

Kno\\ 'kdge is a gi 1'1 from Allah to one whom He lows, and H~ granted me knowledg" in order 

10 share il \\'ilh scholars like the Shaykh (Shaykh Ahmad Dayida), Weall h and fortune are of no 

va lue 10 Alla h, and He may give il to anyone, ,-\llah ga\ em,' plenl\' or wea ll h 10 cii"grace a 

Iwpocr ili cal and arroga nl person like yo u" , Then h~ pulled Oul hi s pislul and h~ad l'd IOward 

{ja nll Gorgura, Shaykh Ahmad Day ida intervened, or(ic'ring Ganu Gorgura nOI to inlerfere in 

,cholarly dis~ussion and to apologize 10 Shaykh \~lIhammad ' am'lI1, Instead, and 10 th e surprise 

or ~\'cryone , Shayk h Muhammad'aman himse lf apologized 10 Shayk h Ahmad Dayida lor losing 

hi s 1~lllpcr in 1'1'0111 of him, If, 

3,5 His Contribution to Judicial and Social Affairs 

In Muslim Arsi Ihe judicial sys tem before Ihe Shawan ~onqucs t wa s based on Ishlm ic law, 

Scholars u s~d to issue ve rdicls on social e<lSCS and ' flfll'il on religious issues , This was 

di s~u nrinu ed alier Ihe Shawan conquest. 

The sys tem was revived and somewha t modernized and incorporated inlO the legal system by 

the Itali ans, in order to attract Muslims by exploiting the grievances of the local Muslims 

aga insl the Amhara and Ihe Orthodox Church, \I~ny ,Arsi '/llilma' \\ 'cre appoint ~d by the 

Iialians as judges o r lawyers at Sha ri' a court s,'" 

It> Jaylan l\ .iuhallllllad"aman. infonnal1t. 
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SIl:l ykll iVIu h:l11111l<ld'<II""1 took acti, ' ~ p<lri III tile JlltliL'i,t! sys tel1l as all <ld\'oc<lte , both ill the 

l,rivate scss iolls of the '"/;1117,''' and :It the "rnl'iet! UlllriS, III additi ,' n, Ilt' \\'as ell, ti ve in 

rel'oncilia ti oll and soci:ti wo rk, During the It<l lian oec lIpmion h~ was <In advoca tc at Asalla 

cuti n. where Sulwt1 Suck was a judge and governor, I" 

The document be low was produced in Arabic by the Shavkh in attest<ltion of a reconcilia tion 

agreement betwccn Fato Kimo and al-Haj Husayn ill-Haj 'Uthllliin , According to the informal1l 

the story goes e1 S follows: 

FCltll Kimo accuscci al-Haj HlI sayn 'Uthman of steJ ling hi s catt k, During the reconciliat ion al-

Haj Husayn confessed that he had taken the catTic and ca tt le and agreed tll pm com pensation to 

Fato Kil11o , Whcn th e docu ment was \\ ritil' n, the Llet, II e"c' l11 ellli l' lt!ilted so a, not to 

incr imi nate C11- Haj Husavn, '" The document rc':llb ", 1011011 '$: " I, F:lIo ibn Killlo al-Garallli, 

teSl ii\, that I haw foun ci 111" t\Vo los t cattle clead in a wcll. lor which I will make no claim 

aga inst ei ther :t!- Haj II1Isavn or anyone else, In wit ncss thereof. Shaykh iVIu haml11ad'alllan 

,etc .. anei theretl> I ilm\ my s ignatllre" 

Fig. 3. 1 Arabic document produced by Shaykh iVluha11l111ad 'aman in attestation of reconciliation agreement 

In thi s document, a non-Arabic word occurs in Arabic context: the ltalian fimw L..) mean ing 

s ignarure, The li se of the Italian word indicates thnt the docuillent was written during or after 

the Italian occupation, 

I~ Shaykh Ahmad '\ll1hall1ll1ad ' ~lman , informant. 
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Dliring Iyasu' s rei gn Sha yk h Muhammad I illll", an .-\rsi scholar, was appointed as Judge ul' 

(jasgar di str ict 'igainsl Ihe \\'ill of Ihc pe'llpk , \\'ho prclc rred Sha ykh Mahmlld .\1azaz", " 

reJllltable sc ho lar 0 1' Islamic la\\' I'ro lll SCi'll. Sh,t\' kh 1\ luhamm'ld"lIlHl11 pl'lyed a Ie'lding role in 

organizi ng 'In<l leading Ihe people againsl Ihe al'POin lllle nl. The dispute e'on linucd ul11ll Iyasu' , 

r~tll ova J rrom power. 

The people of Gasga r used 10 bring thei r cases 10 Sha\-kh 'Abdullah Woknso's privale courl. 

In a lanei demarcalion case, Shaykh Adam Eddo sued Abdo 'Al i, who appointcd Shaykh 

fVl uhamm~ld'a lll(l1l CIS his lawyer. Shaykh \ '\uhammad 'a man argued thal a boundan· mark is 

whal is cus lomar ily accepted as such, even if nOI form ally insti luled, 

In a popu la r story reported by several informants, the wife of a man I'rom a poor tribe was 

abducted by a Illan fro III a large r and sironge r tri be, Thc I\\'O tribes disp uted l)\ er Ihe' 

kgi limacy 'l11d kinsh ip of Ihe baby the woman gave binh to alh'r the abduc lio n, The , " bC \\ '1' 

brought to Shaykh 'A bdullah Wolenso, Shay kh Niuhamlllad 'aman was the advocare 1'01' the 

poor tribe: other scholars and prominenl individua ls were advoca ti ng 1'0 1' the stronger tr ibe, 

Citing a fiad/11l. Shayk h Niuhammad'ama n argued thai Ihe original husballd of Ihe woman must 

be considered the Icgitimale falhe r of the child, I" Shayk h • Abdullah Wolenso, convinced by the 

argumenl of Shaykh Niuham11lad'aman and supported by the \\'oman's eonfi rmalion thai she 

had been abduc ted, passed a ve rdict orde ring the wOlllcn to relUrn imllledi ately to her lega l 

husba nd , 

A supporter of the larger tribe, displeased by Ihe verdict againsl hi s Ir ibe, said "Oh Illy ox " in 

refe rence 10 the ox he had slaughtered, apparent ly to host the judge ,mel hi s cO l11pan ions bu t 

il11 pl ici tl y 10 solicil the judge' s favo r. To Ihe shock of Shay kh 'Abdu llah Wo lenso, the people 

19 The traditiun says "a chi ld is for the bed ami a stone is fo r the adulterer" ~l .r~J :J.1.)ll .u."JI. The word 

"bcd" is lIS~t1 figuratively here to mean the husband. 
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(!"..'vcn includillg SUlll(' :->cho lars) requcsl!"..'d hi m to allow Iht.: \\ 'O I1 1; II} to :\ l a ~ fo r some time at the 

ho use or her "bduclur. Sh"v"h AbdulLlil . gre'li ly cllTended. " lid. " I , h'lll nO I SI'I ), in 'I sUC iel \' 

\l'he re an ignor'l lli [J\Tson [Ihe abduCi ed wLl mani 1'c' II 'S All ah bU I , chol"r, do nOI " He Illen le n 

13" le l'o r \\ 'olenso in Harm.'" 

.-\ ecording 10 an inl 'o nnanl. Shaykh Mu ha mmad 'am"n \\'as Ihe li r, t sch"icl r to int l'Udu ,'v prin ted 

books from Hara r It) i'Hsi. especia lly 10 Shu district. He 'l lsL) brought ~ ucalyptu s (ix /hI' zfl/j 

,cedi ings from Ankobar. " 

3.6 His Skills in Occultist Practices 

According to an inf'o rman l Ihe Shay kh helped thc com mon peopl e bY prov iding Ill cm wil h 

di\ 'ina lory eOn Sul la liun and therapy l'or malrilllonia l problem. exorciSl ll of e\'il spirils. anu 

incantations. In fo rmants emphasize that the Shaykh 's occult pr'lc tices we re stricti v benevolent. 

AI-Haj Abdo Dalacha. a prom ine nt Seru leader. asked thc Sha ykh to h\' lp a rich and ul unarried 

Illa n who was sulTering ['rom sexual impolence. Accord ing 10 estab lished pracl iee in urt hodox 

Musl im occul ti sm. the pract itioner must not help someone to rega in hi s sexual ab ility until he 

gets marri ed. Helping an un married man or women is considered unlawFu l since it may lead the 

person to commil adul tery. " Therefore, the Shayk h advised the man 10 I~ rs t ge t married . The 

man marri ed an old \\'oman, whereupon he received the therapy from the Shaykh .'\ 

According to an informant the Shaykh believed that he did not have the ethical and spiritual 

purity to practi ce the occu lt trad itions in their fullest form. Accorciing to him the tradit ion 

requires absolute hones ty. iso lation from the communi t\' . olll ,1 d iel :l rl res lri clion, , uc h as 

.'" Shaykh \l u!llr al- I I'\I :\h llwd. inturnwllL ~()O~ . Addis A baba, 

:1 Jayl<l ll :' l 11h . ll1l111: H.Ll! l1 ~Hl. l!l f l) ],I11 <1111 

!; Shaykh Abdul lah Jdris. infonll l.l l1l. September 16. 10U~. Addis Ab'.I b,1. 

!.; Shaykh Ahmad Muh"l! ll lll 'J(.I" llnan , informant. May 14,2008, H adiiga, 
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CHAPTER IV 

PHILOLOGICAL DESCRIPTION OF I-IIS MANUSCRIPT 

4. 1 Introduction 

Shayk h Mulwllllllad'alllan' s only \Hitten work \\ 'as hi s book on ' illl ·/Jq. numerology, 

Ijcfore introducing hi s work. it is reasollflble to ask what led th e Sha\'kh to acquire thi s art and 

write on it. It is not easy to nnd out whm migh t have kd him to develop an interest in the 

subjec t. partly because informants IVere re luctant to di sc uss the \\' hole issue of oecui ti slll. wh ich 

i, considered by Islamic orthodox\ as un-ls l'lmie, 

c\ceord ing to Shaykh Mohammad 'alllan' s eldest li vi ng son and the copyist of the manuscript 

under study, the Shaykh acqui red this knowledge essential ly out of cur ios ity and a pass ion for 

learn ing a new art. 

Another infol'mant gives a different storv according to \\ 'hiell the Shaykh went to Harar fo r 

furt her edusa tion, There used to be a competition be tween Ilarari and Arsi studen ts, The 

Shaykh was a distingui shed student and in consequence he \\ ''' S (non-I' ltally) poisoned by a 

jca lous Harari student. The Shaykh underwent traditional surgery, and after he imprm'ed he 

started to look into traditional medicine and di\ 'inatory therapy III heal him spirit u,dly a, well as 

physica lly ,' 

Although there is no materia l ev idence, his interest in the occult lllay also be attr ibuted to his 

master Shaykh Muhammad Thani Wada, who had acqui red some mystica l traditions ciuring his 

swy in Iran, 

As fo r his writ ing on this subject, the sca rCity of written sources on numero logy in Ethiop ia 

mot ivated hi m to write his treat ise on a Iheme which. according to him. was a verv deli ca te art, 

I Jaylan MuhammetLllnan. informant . .vt a~ I .. t 2002. AdililHI. 
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I Ie' sa id [illS p, 2): 

~\y:.. ~ J~J tA jJA.J~.9 ~.:'.i., ~j U,..:ly ..... '+?-: jIi3'~' \ r1=- ~~ jl .J ~ '!L~\ ~~ ~~ :: ~ 1~ 

-.J~)1I ~ti.. .... 2) IJ..:~ ...",2 ~):: ':' ~ ....... 1 ~'....:: --'.\ .?~ ~ \..e-ic. ~ L j'jj~q rk. 
Tr' ll1sl i le ral ion: 

l-i ag3 sa rh 'a la ll1a n~Oll1a JI-tl1usHll1llla bi-sullall1 al-tl1a rJq fi 'ilm al-'<1wl:1q, yubayy inu 

tl1urada ha wa-yutammilllu 1ll3ffidahJ wa-ya fu kku rUlllllza ha \\'a-yuzhiru 'ala gha ra ' ibi 

' ilm al- ' aw taq wa-Illa YHtt:1 ~ illl 'C1nhfl mi l11tl13 va II "i l": sa'a 'nllah ra' Jla mimma la 

Ylljadu fi b il ad ina wa-fi ghal ib al- 'a tl1 $iir, 

It l11 eans: 

This is a commenlary on the poem entilkd Li,,/da ,J:' ,Ascension Ij } rh~ S'""'-lIce uf 

A Il'fliq, which explains ils (Ihe poem 's) mc·aning. cOlllplc tes its purpose , decodes il s 

symbo ls and cla ri fies the pecul iari ties o f Ihe science of 'awmq and what is related 

thereto, wh ich is not fou nd in our co untry or (indeed) in mos t count ri es. 

In the 4'" verse of the poem [ms p. 3). he stHtes anothe r reason Ihat impell ed him to write on the 

subject. He was encouraged by the greal des ire of the peopt.: arou nd him [0 learn th is tradition, 

T ransl iteration: 

Wa- Iamma ra ' aytu ai- nasa ' isl1iqa julluhum 

Sa laktu rariq al-wa' r sa'bun sull!kuhu 

= The illS has Jj~ ranie,. which mu st b<? <1 llli ::.I :lh;I..' . 

~ j L.'.:1 ,yUI ~I..J W J 

,.s,L ~ y:.,JI "[do?] JJJo ~ 

li-ma'rifal i al-'alVl'aq min jumlali ai-ma la 

wa- Iakin sahha lani all agi qad tawassa la 

. The verb li!w;!,"sa!a J-ji means 10 s: .... k ~ll!lh.:{)lll.'·-. inh..'rcc-"'Ivll with .-\ll~lll sO as to gain ,1CC~SS or sm:l..:ess. In 
, .. :labor;:uing this n;rse the Shaykh cxpbin~ tkn h~ :-. ... : .... ,b 11 1I~1\: ... ',:) iun with .L\1I .i11 through the Pmph ~ [ i\lllhallllllad 's 
f:llllily , L'Ompall l0t1S and good belicv~r:,. Th i, i1~" ;1( th ..... he-an vf Sufi lx'lie-t'..; , i.e to s(;e-k intercession wi th Allah 
thmugh the Prophet and saints. 

55 



It tlll.!ans: 

Whell I came to knoll the longing or 1110st or the people lo r the knowledge ai ' ';J wl.'iq, I 

set out on a rugged and eli iTicult ro;ld, HOIlc'\-er, 1111 ' 1\;1\ ' is eascd by the Olll' lI'ho has 

interceded [on my behall] 

In his comment on the above verse [ms p, 5]th" Shaykh states tlVO reasons for writ ing on thi s 

,u bject. He wanted to presen 'e the tradition by transmilling it to someone who would not lose 

it. Also, he felt that his heal th was deteriorating and he had to do something to transmir the 

tradition to the next generation while he lI'as still able 10, 

,_ . .-f~ .,,; i\\ Jfoll I ~ j ~.b..j :':;-;:y'J I ~ ..",,2 ~ ..::.J.;,.~ I '''''';.1 ) . -.;or" ~ 'lJ dllL......JI ~ rWI 1 ~ .:;1 .Jc. 1J 

,.i JL,. jS I, J ,,"c_ I, <Ci.o' '' ~ Ji w .<, w [j ..;. ~', ~ i;~'1 = ,0 ~j 'JO<; , ...k., . w ;;<i = "'" ~ 
-'v ...s--- ~...s"'"" ~ f ... r ..... -"~......-- J' J.; '-" -,....r--" . ....r.; 

Transl iteration: 

Wa- ' Iam 'anna hagii al-' il m ~a 'b a l -ll1a s ~l i k wa la siya nw mithlL wa-'innama 'adkhaltu 

na fsi fl haga li-'amrayni: ' ahadllhllma 'anna haga al-qall! all agi 'indi Iii yujaclll 'inda 

'aktharina, wa-'ala taqdir wlljiielihi ' incla al-'aqalli lil -hll wa Iii yubihllhll khawFan 

mimma gakarna 'aw ghayra tan minhu 'a Hi ghayrihi , Wa- ' ala kllili hal fa-hllwa 

ma'dDmlln i)atta ~ara nasya n mansiyyan, Wa-haga al-qall! all agi tahassa ltll 'a lay hi bi-

talab sadid wa-makan ba'id IVa-mal 'adid ra-kayfa 'lIdayy i'lIhll , Fa- ' innahll ' iga lam 

YlIktab Yllnsa, wala siyama 'iga lam vu nq ;iI minni 'il a man la YlIdayyi'uha, AI-thani 

'anna al-dunya wa-I-himya ffini va n wa-qascl i 'an yanfa 'a bihi al-mll ' minun al-~alihun 

It means: 
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Till' hand\\T iling sly Ie Ci"lnul be elassilled aL' L'Llrding 10 lradiliunal Arabic calligrililhy; il hilS 

eililraClerislic features 01' bUlh N:lsk/7 and Th,,/,,[/7 

Cllehwords ~re placed al Ihc end of the versu, in Ihe salll~ (b lack) colur as Ihe Illain II'X \' 

\\ 'he n the Shaykh quules I'rom anolher autlwr. Ihe qllolillion (Iolluwlng a COlllll1Un Arilbie 

cunvention) ends with Ihe abbreviation ...>1, whieh is short lor ~:".;I inw/7J "ends". 

Vertical lines have been dril\\'n at the righl and kti side or cileh page to cLlntrol text alignnlt'n\. 

a. Dimensions 

The overall dimensions of the MS are 13.5 CIll , 17.5 cm, while Ihe dimensions of the text area 

arc 12 x 14.5 CIll. 

b, Binding 

There is no spec ial Iwrd covcr, except thai of the exercise book. The !\'IS is cO)'cred in plaslic to 

protect it frolll Illoi slure. 

c, Illumination 

The MS contains no dccorati\ 'e drawings excepl \\'hat appL'ars 011 the COVIT page (Tit le page) . 

. , 0--~ I' r 
",,~ . 

( r 

Fig. (4 .1) Cover page ofth~ :"vlS with i!llllllin~ltcd figure 
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d. Provenance of the MS 

['hc' .\'[S is in the I'"""ssion 0 [' Sh" ykh , \[l111"d ~[uh"lllm"d·an "" l. the c'[des t surv iving son of 

Ihe ;1LIthor. \Vho [i, ',' , in Hadiiga. [3111 ;; to\\· n. S0 ru di strict 01' Arsi LO ne. 

-\.3 Content Description 

4.3 .1 Overview of the Organization of the MS 

Conceptuall y the \I S contains [\\'0 themcs. One is a poem el( 99 '('[' ses in shon rhyming 

,'l' upkts on the Illb l!Ill! traditions 01' 'i/ lI'ti/q. The second part i, I1 n auth uri tative ~nd extensi, 'c 

,'I:lburation and cX[l[aniltlon 01' the ' ·erses. [30th thc poem and the e[aborlltion Ilre b,' the same 

au tho r, i.e. Shaykh :Vluhammac\'aman . Il owever. the poem and it s exp[anlltion are nOt placed in 

t\\ ·o separate sections. Rathe r. the t\Vo plms arc intermingled ill one codex (a block o f related 

,-" rscs are quo ted Ilild then lolio\\'Cd bv the ir claborlltion). Th" "<lem and the com mentary are 

\\TillC n in the same co lor ink, and in the sa me handwrit ing. Ho\\ cver. the poetic lines can be 

distingu ished by the presence of fu[[ vo \\'cling, and by the u,,' or a s'cparator (3 dots in a 

tr iangle .. . ) bet\\cen hemistiches and sO!lletimc's at the bcginnil lg or "nd 0f full lines. Below is 

a quotation of the first half of the rourth "erse and hi s explanation thereol' [ms pp . 3-4]: 

Fa-'ilmu ' usii li al-\Vafqi ' il mun Ill u 'akkad un 

It means: 

The sc ience of the pr inciples o f 'm v/aq is a con fi rmed science . 

The commentary reads: 

jiyS ,,",Wt Jli)'11 Lij~l) ~I) ~IJ ~Ij __ .>.-JI) ..;~I..5 ,: U ·,jIJ ~I ..5"J J..-"i ~ J .J-"''1t) 

J~u ,:;elA .) :;c.~ ..... "J J .),1 I~ j ... . ~) ~ :(j)ti '-:-l ~ jA ~\j -0'1 ,~/~' I j.c (> ~ # ~ -.? .,';, .) A ~\ 

:<,i ) rl jOO-,y G ~ WlO. "b.",)j,~ .....;JI·;~ -0Lci ,j'1 jliJ':/1 ~ j)-,'" C"w\ ..5" J ,,_,'ill C'Y'.J 



T r;! ns lit er,1\ ion: 

m ll sa dda :-:; \ \;I-I-lll ll SH bba ( \Va -1- 111 III ha 111111al1 \Va -I-mu ta SS:l ( \\ ·a - I-!l111 (assaI". \ \1 (1- 'a 11) ma 

al- ';! \\ '!iiq ;!1-b5q iya ka-wal'q ' ith,,;!) ';! sar II ' ithn <l\ ' asar l'l-hLiwa yaqllmu min al-

fi mi 'ah \\a-\ 'Llqa lu lahLi mLirabb,, ' 't1-q5f wa-hu\\'a al-Jiimi ' li -""rar jallli' :t1-'awl:iq li­

'anna 'ab\iitahu ' asara tu 'a lf bay!. Fa-Ian yakhlli gha liban bayllill minhu min ' adad 'i sm 

' 3W 'aya . 

It means: 

The bases [o r 'il wtaq] are tables \l'ith th ree, fou r, five, ,i i,\ , se\'en, eighl. ninc and ten 

columns and rows , The remaining t;lbles [are products of these bas ic elements]. e,g , the 

tabl e with twelve columns and ro\l'S is a product of three mili tip lied by four" ,and 

similarl y until we reach a tab le with a hundred columns and ro\l'S, wh ich is ca lled the 

square of QM [Qar J = 100], It conta ins the secrets of all the ';lII/Jq beC<lLIse it has te n 

thousand ce ll s, and in general. it \l'i1 1 have no ce ll that does not conta in in fo rmation 

about the [numerologica l] number 01' a na me or a Qur'anic verse, 

Th is arrangement or the MS has the drec t ut' integra ting t\l'O literary procl uc ti ulb in one Ll ntlled 

book, The fac t that it is in tended to be a two- in-one wo rk appears al so from its ve ry ti tle, 

l\lfifrfijJ al-Migl!iElq SarI! Sullam al -M arfiq fi '!1m al - ',4 wtaq "The Key to the Lock: An 

Elaboration of the Ladder of Ascension in the Science of ',4 11'13(/", The" Ladder of 

Ascension" is the poem, and the " Key to the Lock" is it s commentary, 

In the Arab ic-Islamic tradition, cOlllposing , ch()l"rly 'lild lite,."n' \\m\;, in the ttlrlll uf' a poem 

is not a new phenomenon, The sublec tS or rhe pre-l sl,llllic Q:I,'ic!il, the ch ier litcr,t ry genre of 



;[l lcil..! lll ;\r;lbic li\l.:ratLlr~, were cilar(lctcri/cd by 1<I!l1l..!llt;llioll ror 10st ones, r l'!llt..:lllbr~lnCC of 

hOll1ei:lIld and rolll:lIlCe, The cre:llioll 01 ' th,' \:t5t Illulticultural ·\rab-blall1ic Ell1pire t'rolll the 

All:lh. adnllrat ioll lor His Prophct Muhallun:ld, love and rOIl1~nec. and the mystic lik beCO IllC 

SOIl1C of the nwn) subjccts o f thc Qasid:c' The poem was ,lIso used as a ve hic le for expression 

o!' di vergent po ints of view in sectarian ri\alrics . ivl ost important ly, it slTved as a l1l~dium Cor 

L'od ing Islall1ic traditions and the Arabic language, Scholars ami philosophers often \lTote their 

lilerary works. mainly textbook s. ill verse.' ill order to ll1ak(' them concise in form Cl nd prc:ci:"\e in 

con tent. thereby making them easier lor students to copy and Illcll1orize, 

-l/fiYi1l 'Ibn ,I1alik (Ibn Malik' s thous:lIld 'erses) has al\l 'a,', been th,' most popular "crs,' 

composi ti on which codifi cs Arabic gr:ullnl:lr. It has constituted the Illai n curriUllulll lor 

adva nced snldy of the Arabic languagc :111 ovcr the Muslim world , Islam ic Law accordi ng to 

the Shafi'i school o f though t is presented in the ve rse cOll1posit ion l\1/a{JJ a/-Zubad. which 111 

r\rsi was the main cou rse for the advanced study of Islall1ic Law,' 

Thus Qasida was one way of prcserving and transfe rring Islall1 ic traditions and the Arabie 

language and literature through the gener'1tions, 

It was the tradition of scho lars to \V rite an au thoritati ve elaboration on verses o f the ir own 

composition. but there were al so man v C:l,es in which the task o f el uburation was lefi to Ihe 

scholars' students, 

Hav ing sa id this much about the organi zat ion or the \ I S, I ', 'cced \\ 'ith the task of 

look ing respectively into the con tent of the l)oel11 ai le! it 

.. M(lrlllura 1976. 
, Shaykh Aman rvlarfo. ill formant. 
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4,3,2, The Poem 

Thc POl:t1l cons ist:') of 99 lllonorhYllll' Verses. The meter b L'ssen! ially /i/l\ if. Olll' of the 16 b~lSjC 

nll'ters or cI'lssical Arabic poetry: it is basl'd on the pa lt em [/il'llllIn maO'illlll) (V __ v _ - - ), 

Wha t we h,,\~ h er~, according [0 iVluha mm:,d' <l1ll3n, is in pa rt a shortened \'c rsion of th is Illeter. 

The (lrst se\'en \ crses [ms, p, 3) arc or an in trod uctory na tu re, The poem comlllcnces with the 

praise of Allah and a prayer for the Prophcl Muhammad, hi s descendants and companions, 

\Va-na l~!l1 (ldu m3w iana \\'i;l-1l3Sku!"lI rabbHlla "ala ni!am in lam yul)$i ha man tal}a~~a la 

Wa-ba' du sala tu allahi thumma salJllluhu 'alii al-musl'lla ' azk ~ nabi yyin wa-l11ursa lii 

Il means: 

We praise and tha nk our Lord for count less blessings 

Allah's prayer and peace for the chosen pure Prophet and messenger 

And fo r hi s fam il y and honored companions and leaders, and their followers and all 

success ive foll owers, 

The 4'h verse emphasizes the tradition of 'alViliq as a key to knowledge of hidden \Visdom, 

Fa-'ihnu 'usUli al-\Vafqi 'ilmunmu 'akk"J un li-ta'l:una sirr:ul kay lana la lafadLiulii 

II means: 

The science of lhe princil'\cs of ','/IV!:7q is a coniir mec\ science (learning), • 

Whereby yo u may learn secrets things and thus be disting ui shed, 
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Verses 5-7 [illS p. -, ] Iocus on the lllot i\',Hio n wh idl k d hilll to und erlak ~ thi s task. 

Vc'rses 8-l).~ (the bulk of the pOe ln ) arc tkdiGlted to the subject of 'all'J.'iq, including the basic 

tools and ap plication of the tradition and its tlcc ult and tii vinator,' illlpli"lIions . 

Thc last s ix Ve rses [illS pp. 58-59] are the conc lusion. In "crse \) 4 [ms p. 58] the author states 

his naille (M uhamlllad'aman) as the author. Ve rses 96 and 97 fill S p. 59] are de" oted to pra vers 

lo r the Prophet Mu hammad. hi s descendell t, . 'lild a ll sc hol,,,·s 'liltl sailll s. Ve rse 'J~ [ms p. 50] is 

"cry signilicant with rega rd to the documentmion of the MS. It st,lles the total number of verses 

as 99. and the date ofeompositioll as 1358 A .I-I . ( 1956 A.D.). 

Fa- 'abyatuha 'akt wa-tarikhuha ghasnah wa-Illan Ii bi-' islahin bi-ha mit ral)ammala 

It is interesting to note here that the author does nOt St,HC the date of composition and the 

Ilumber of ve rses in ordinary language. Rathcr. he docs so by us ing the art of numerology in 

which each letter has a numeri ca l value. The " wo rd " he uses for stating the number of verses is 

. akt (1&:. ), wh ich has no meaning in Ara bic but whose IlL""ericll va lue is 99 - that is. :: = 70. 

,,] = 20, and .b = 9. Likewise he uses th e "word " !!/wo'n.-J!! C' "' . which is equi"'tlent to 1358 

(fU -I. ) - that is, t 1000, 3 = 300. ~ = 50 and C = 8. 

In the elaborat ion part. while di scllssing rhi s ve rse, he explains the reason for wr iting his poem 

in 99 verses. In Islamic tradition there are 99 known Arabic names and attributes of Allah. But 

there are other addit ional names and attributes which are not known. According to '8wfliq 

traditions, the names of Allah constitute the bas ic elements 0 11 which the whole tradition is 

built. Each warq is believed to conta in an (encrypted ) name o f Al lah. whi ch can be in Arabic or 

in a language sllch as Syri ac or Hebrc\\ ' or some other l a ngu ,,~ ·: lllu, th: Sh", ~h tl. ,ught II " 

good omen to make hi s ve rses 99 . 
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I h,' IIn'll ve: rse:, Ih ,' l)<)' ''. is a de:cI:lr:llion or Ihe: e:olllpkiion of Ih,' \Vork 'Illd Ih 'l nk s 10 Allah [illS 

I' )lJ). 

4.3 .3 . The Commentary 

/ \ $ noted above. thi s pari conlains an ex te n s i\ · ~ explanation or the poc m. It is nOL how~\ ~r. 

merely a prose anal ys is of a poetic composition. Ralher, Ihi s p:lrt is a scho larlv elaboration of 

the subject ma tt er. He says about hi s MS [ms pp. 4-5]: 

Trans I i terat ion : 

' ayy uha al-'akh al-mun$if ' innaka ' ig3 ta la 'ta kitiibi hiigJ saghir al -hajm \Va-fah imta Illa 

fihi taj idhu kath ir al-'ilm wa-'innaka ' igii latabba'l<l kUlub al-ral1l1 al- lllut<l\\'Walal wa-

'ajazta Ian masa' iliha wa- raja'ta kitabi tajicluhu miftfilw ll li -gh~ll aqihil11 min al- ' ilm 

al lagi laka ll al ll lU fih i fa-tajidu thamarma tasmiyat i bi-min ii h a l-Illi ghiaq 

It means: 

o my fa ir brothcr, if yo u read my litll e book and undc:r,I:lIld "hat is in ii, you will lind 

it to be full of knowledge. and if you pursue heavy tomes on Ih is tradition and fai l to 

understand their issues, and if then you return to my book, you wi ll find it a key to 

unlock their obscurities. Then you will rea li ze Ihe benclit of my naming it JIIliflaiJ al-

l71ighiaq "The key to the lock". 

According 10 Muhalll Jllad'aman the learning of ';nv!1iq is significant ns a means of gaining 

ae:cess to hidden lI'i sdom and Iruth . In elaborating the sign ifi cn nce o f thc tradition. he wrOle 

lills p. 4]: 
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' I'ransl itc rat ion: 

'vVa · oinn3ma \d-\kida ' illllllha li -yatJallli:l sirran mi ll asran 'asmu' j allahi al-IJ lIsna \Va-

si rra 'aya t al-qur 'an al- 'a?im wa- li [kayJ yan ~ l a ra dh n wa-darajal<l n ' incb 'all ahi ha ythll 

'i llllllhll ' ilm ' iii bayt al -nabi yy i 

It means: 

Its learning [of this traditi on] is cmpha, izcd so th ai one may kno\\ ' one of the , cere t, 0 1' 

the good names of Allah, and the secret 01' the verses of the Holy QlIr' an, so th at he 

should have favor and a [high] rank with Allah, s ince its knowledge is the knowledge of 

the Prophet ' s fam ily, 

To support hi s view regardi ng the Significance of the tradition, he quotes other scholars 

[ms p, 4]: 

Transliterat ion : 

Qala al-saykh ylisuf al-sarif ai-hindi fi al- 'asra r al- rabbiini yya ' i'lam 'ayyuhii al-'akh al-

salih al-waq if 'ala kitabi hiiga al-talib li -I-'i lm al-nuriini al-mliitamis li-hagi'i al-fann al-

rlihani .. , ' anna al-bari ', lam yukhatib bi-I- 'asmii' al-rabbiin iyya wa- I- '<lsrar al-

niiraniyya 'ili a. al·(uqala ' min kutli zaman \\' a -fLl~ana ' ' lI111anl al-' islam li -' anna haQ£i al-

'ilm huwa al-rahmant min 'al lah yakhtass ll [bi-ha] man yasii ' lIlllin ' ibadihi, 

(, The letter 0 . whi ch appears in the ill S. should be replaced b) ..; : not I,/kill but likay. 

, The word 4--! is mi ssing in the in S. 
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It m \..: ;: ln s: 

ShCl ykh Yusuf ai -Sharif ,ii -Hindi said in .1/- 'As6r ;iI-R;lbbaniy)'CI, "0 nw gaud brother 

who reads Ill y book , a stUdenl ai' this lu minuus knowledge anti a , eckl'r o f Ihi, spiritu al 

art. k IlO\N tha t the Creator did Ilot Hcl c\ res~ di vine names (l nd lum inoll s s\..!c rl.:b ~x~~pt lO 
" 

the wise men of each era and Ihe brightcsi of iVlusl illl nat ion;, That is because this 

know ledge is a grace li'om Allah and He conkrs it 10 \\ 'ho lll eve r l ie wishes li'olll aillong 

His se rvants " , 

r\ signiiicant point rega rding hi s tre ,lIi se is th ar it is no t 'Ibou t the concrete, spee ilie divi n<1tory 

properti es of the tools of the nUl11 ero logica l tradi tions, It is onl y about the techn ical set-up and 

background of the traditions of 'aw/Hq. He left the ta sk o f elaborating the tali smanic properti es 

of each indi vidua l di vinatory tool to other schola rs, as the fo llowing passage ind ica tes [m5 pp, 

22-23 ] 

l iS.>, I ~ L. 4 ..... a1.,;. t) .;So ,j1) ~I ,We ':;,1 ) ,<Glj.! c:iliJ1 .r -G.;S; L. -55-' J\j)'J t y>1p. .}~ y,J -.r.t:;S .:;1 

.:;..5 ",ill ~ IT.'-'!.} CY-..JI Ii>,:i,? ,:)L t,......ol ? .:;li .yill t lbi -';,) t " ..,ll y. liP. ~)I ~ 

'j s[.J] "'~ 'i ..:,'1 ,-,~ I .?ll .:,;:..,. , . ,wl Ii> jp,> Xl ~~I ~Jt. , -Go ~ .ni . j,.;h!1 t'.lill C::L]I t w 

y. :S J L.:S J j l.J j y WI F. ,J .,;ill) .~I ~ Ijl ,,-,>I p.., ~ ':;yWI rW y. .::SJ) Ii; , ,,--,>I ? '::.J'" ~ 

' I-ra nsl itera tion: 

' inna kitabi laysa bi-$adad khawa$s al-' aw fag siwa l11a gakartu hu fi al-ml1lhall ath li-

gharabatihi wa- ' inna ' ul aI11 5' al-fann wa- ' in gakarD khawa$$aha ma bayyanD hakaga 

ka yfi yyata ai-wad ' khaw fa n mi n al -wuqD' Ii yad gUlta' a i-di ll , Fa- ' inna k hawa$~a ha 

silah ul1 wa-mata waga 'a haga al- silah fi yadayhim fa- yasiru allagi ka-man ba' a al-sil aha 

Ii-gutta ' a l-tarig fa-hu wa manhi yyun 'anhu, Fa- 'awdahtu ai-wad' li - ' a ll ~ yujha la hag ii 

al-' il ill wa-hagaftu al-k hawJss li-' 01nnah ll lei )' ujd i 1\\01 -1 Iii yad ll lTll bi-dDl li kIHl\\3?? ihi 

s The lerter J is miss ing. 
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iVll/scu/d:!", (Iable wilh s ix rows alld culU111nS) 

I'VII/S(lbba' (labl.: wi th seven rows and COltllllllS) 

1'VIl/lilil/lIllI illl (lilble wil h eight rows and colu111nS) 

iVil/tassa' (lable wilh nine rows and col 1l111ns) 

I\!JI/ 'a.;'s'ar(lable "ith ten rows and cl)lulllns) 

I3c1o\\' are two quolalions fr0111 the chapters on ,\!JIIl/W//aliJ and ,\/uI<lbb;l': 

• ml/I/wl/llth (table with three rows and colulll ns) [ms p, 7) 

s CI ~J ~ ~I':; i' ...... 'i.bJ1 l.~ J)'i , ,:)..5.)1 1 c:.&.., l iS..> '.....coj "'r"'· .n-i jliJ'i 1 ~i ~I j ~Ij 

,-* ,~ ~ [.u;,.; =] 4..iij ,~Iy.JI , ',I'" _i;'.! .>J ~"c:.,~1 " ,j'" jlS_;''1 1 C'Y' I:os.. ,~ .)1y.J1 

n2 j,. j .)1 L"h ' ,jy-Ui J ~ .n-i .. rJ Uc!i r- '1 .>J'l J .y; jyLUi J ~........;. ..:;.,.L.., J ,L I".,. U ~ 'i 'J'l" 

~j; ~\-, ~\ySJ\ ~i j.::..jJ Al ~i >Jl ~~ ,,,I'y-" ~J~ .J...,;....o\ ~)lill c"'l).dl .~~) j 4.......u 

Transl iteration: 

Wa-'Iam anna al-1l1utha ll ath ' a~1 al- 'awfaq fa-huw3 li- ' adam , .. fa-wada'ahu hakagu 

111uthallarlia ai-a rkfin fa-naza la min al-jannC1ti ma'ahu lhumma tawaratha 1)3tt3 wa ~ala 

' ila al-ghazali fa-ja'alahu hakag3 111urabba' al-arkan muthall ath al-buyOt fa-nusiba 

lahu fa-qila muthallath al-ghazali fa-waqfuhu khamsa 'asa r fa-fihi dalala li- 'ism 

'Ul11mina I)awa' w3-misaJ:13tuhu khanlsatun \Va-'a rba(uJl~ fa-fihi daHlia li- lis l11 'abina 

'adam, fa-huwa khall1sa tlln wa- 'arba'iina, Wa-'aydan 'ila zuhal fa-huwa khall1satun 

wa-'arba'una, Fa-ha' ul a' al-thalatha ' u~ liIun fa-'adaduhull1 sawa' , Fa-kana 'adam 'a~ 1 

al-basa r wa-zuha I 'as I a I-kawak i b wa- I-Illu tha II a th 'a WI' a I a 1-'a wlliq, 

It 111eans: 

Be informed that l\!JutiJal/EJliJ is the base of 'awtaq, It is for Ada111, who put it in triang le 

forl11 and it descended frol11 Paradi se along with him, Then it was handed down over the 

68 



generaliol1s 1ill il reached a l ~Gh;1zali, who JlUI il in square rurm \\ilh 1x] cells. Thus il W;IS 

named arter him and called al~Ghaz;lIi 's ,V/iliha//alh. liS 11',7/,/ (sum or Ihe numbers of an \' or 

ils sides) is llli een . which evokes Ihe name or vlil Il1Ullrer E\c ("p ) 11: \',, : ha" ,,' = 

h + w + ' = 8 + 6 + I = 15]. The 10lal sum 01' all Ihe cell s (mls/iha) is ,)5 , which evokes both 

the name v i' our father Adam (coi) and 01' Ihe planel Saturn (7I1ha/) [Adam: 

'adam= ' +d + lll = 1+4+40=.)5: S;llliIn: mhal= z + Ir +I= 7+8 + 30 =-15) . Tlrese Ihree' 

(17IIIIha//alh. r\dalll and Saturn) are Ihe bases (of exislence ). fheir numbers ;tre equal. Thus 

Adam was the' source 01' mankind , SilIUril is the source of Ihe planets . and l7l1lr/w//flih is Ihe 

firsl of the '1111 'IiIq. 

Fi g .f. 2 Original furm of Walcl al-. \lllIlha//;lfiJ (rri 'Hl glc). and <:tl -(ih'1L.di ·;; II jliq I squ:l rc) 

• /Vfurabba' (Iable wi th four rows and columns) [111S pp. 16-17] 

,)1 '-,-'~ ,o;i .. <"",IA' J"J .. . W)?\"''yy '1 ~I ,j'i ~ 5 ?lljIjJ'i 1 J) 7" J e"yJ1 ..r j.."j 
qy.':.J1 ~y5JIJ ~I 

Transl iteration : 

Fas l fi-I-murabba' wa-huwa '3\\,wal a l- ' awfaq al-hurLtfiyya li - 'anna al-l11uthalLlth la 

yuwaffaq bi-I-h urllf ... wa-huwa li-'ibrah im. Fa-huwa lllansOb ' ila al -khal11 is wa-I-

kawkab nl-tll ll starT 

It means: 
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/V/III ':II>I>:i i, Ihe Ilrsl eh'l n (lI'ali/l "ilh kllcrs: 171111!J"II:II!J i:; Iht' L'il' lri or digirs ') Illy, 

/\I/IIUI>/;:/ i, l'or Ibrahim, .lIld is anllialed 10 Thursday and 10 the planel .I upiler, 

In describing a pmlicula r Iype 01' JllllmbbJ chan (c!', fi g, -1,3), he Sl31C5 ils special properly", 

bei ng a 1'001 fo r subjuga tion and subm ission [ms p, 23]: 

Transl itera! ion 

'iga 'm'aella 'an yUli'<lka 'a hlu al-baLld all all ladkh u luh~ " 'a-vug illlll1a laka "<I-\'"khda'lIl1<1 

bi-yadi ka la-kiub hagihi al- 'asmii' "a-' all iqha 'alfl 'aeludika ,d- 'ayman fa- ' innak:i urii 

'ajaban min Qfll ika 

II means: 

If you want Ihe people of a counl ry you have enlered to obey anel submil 10 you and be 

under your control, wri te these names (er, fig, 4,3) and lasten them to your upper righl 

arm , You wil l see amazing resulls from Ihis", And Ihi s is one type of Il1l1mbb:i, 

Fig. 4.3 A type of IValq of lVlurabbil' with property of bringing people to submission . 

The " names" mentioned here are not names in Ihe usual sense, but rather refer to Ihe entire lexl 

of the wafq in fig, -1,3 above, 
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Th" above l] uot 'ltions li'olll ci lClpte r, th ree alltl IlH lr "r,' rl'lated I, ' the II ri t,'r , illlrudu,'t ion tll th~ 

r" s p~ctive chapters. In thi s sec ti on I now g ive SOllll' quo tations regarding hi s 'Ipproach to 

exp la ining the t~chn i ca l con liguratiolb 01' a square. Seve ral technical te rms COll1e up in the 

quo tati ons be low, as they do throughout the MS. SOll1e or these te rms (the eight princip les 01' a 

lI'ii/q) are explai ned at the very end of the fvlS (see section 4.3.5) . wh ile rhe Sh'I\'kh left l11anv 

other terms without an y explanati on. a, will be pointed out in sec tion 4.4. 

In exp laining the configurati on or Il7l1k/wll7ll7f1s the Shaykh wrote [illS p, "4] the 1'olloIVing texl. 

The sense and even the proper 101l,' ling 01' the Arabic cOlbon'l nta l tex t are not :lIl1a l s ck'lr 10 

Ille: the trans lati on is onl v tematile. 

Transl itemt ion: 

Wa-ma' rifatu 'uss ihi wa-tanzilihi 'an tajma ' a miftahahu 'ila mighlaq ihi fa-yaklll1U 26 fa-

dribha fi n i ~ f dil'ihi IVa- huwa 'ithnan IVa -ni sf fa- I-jami' u 65 wa-huwa 'aqall u 'adad 

yunzal fihi fa-tu sqit min hu al-di l' fa-yabqa 60 wa-h uwa 'ussuhu fa-'ida 'uradta tanzila 

'adadin fihi I,l-tusqit l11i nh u 'U,,,illU II ':\-hu w:\ 60 wa-khamm is ma baqiya ra-ta bda' bi-

kh ull1s ihi II al -l1liftiih 1:1-t:17itiu lIahi ci an wahiclan ' ila al-lI1ighlaq ' aw taclribu 5 fi 5 wa-
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laziuu wuhid;1l1 'a la al-h'isil !:, -I-ill;lIillli ' 26 I'I-Iadribuh'i 1'1 ni si'd il ' illl \,Ihs ulu 65 \\'a-

huwa 24 Ii 2 lVa-n isf ";lhsulu (,U lI 'a-hulVa ' i"lflluhu lI ' a-l-bii~i 5 'a d<ld a l-II;lIl1 Llhli 

khumsu n sahih IVa-hull a ,,1-IVahid t,,- ibela ' bl hi II al-milHih thul11illa " "hidan lI 'uhil!;ln 

' ila tamalll al-wafq fa- ' in hasala kasr fa- 'jburh u [fn-jburhu] fi malVadi 'ihi fa- ' in bnqiya 

I fa-fi ' alVlVal al-dawr al-khallli s 'all' 2 fa-II 'nll'wal a l-dawr al-rabi' 'a ll' 3 fa -II al­

thalith ' all' 4 fa -f! al -than i 

T r'Il1S I a ti on: 

Its base (of the mukhammds) is galien by sUl11l11lng ils k~y (miflah) and lock (migh/iiq), 

giving 26 [= 1+25 ]. th"n IllUlli pll' this by hall' or Ihe number of rOilS , which is IIVO 

and a half: Ihe tOlal is 65. anel th" is Ih" 101l'"st Iluillber that can be PUI duwll ill il [i,e 

the lowes t poss ibl e sum of any rOil or co lu l11n]. Then drop (subtract) from it the number 

of rows [5) to get 60 which is ib '/ISS (base) And if you want to put down some 

number in it [i.e. as the sum of all rows or co lumns] then subtract from it the base 

wh ich is 60 and di vide ('l) by 5; start with one-fifth of that [i .e. a fifth of a filih] in the 

l7lifl§h and proceed one by one up to the l17ig/Jli1q. Or [you can) mUlt iply 5 by 5 and add 

one to the product, the total being 26. and multiply thi s by half of the number of rows 

[2 y, ] to get 65 which is the lowes t of it s numbers [i.e, the lowest possible SUI11 of rows 

or columns). And its (65) projecti on ('isqiit) is gotten by subtracting one li'o l11 25 and 

multiplying the remainder, which is 24. by 2 and a ha lf to get 60, and that is its 

projection, The remainder (from 65) is 5, the number of the wafq (mukhaJ)]J))f)s). It has 

a perfect fifth, which is one [i. e, 5 is perfectl y divi sibl e by 5, giving I). Start with it 

(one) in the J)]jfliih and then (proceed) one by one until completi on of the wi/lq [i,e, lip 
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round o lTI : i l' lhe I'ellla incl ,'1' '' I, 1) L1 1 il III Ihe 111', 1 cell "I ' I'QI\' 11 \ ,': 01' 2, II I Ih ,' I'I'SI cell 

oCl he fourt h I'QW: or 3, in Ihc Illird (rO\\ ' ) : or -I , in Ihe second ( rol\' l. 

I ~ III I~ 

, . 

i 
, 

1(, , 25 

J 

I" 
I 

. - ~ ~ J 

15 
, IY -6 

~-

5 'i 
" I I ' 

) 

II , 
~O 7 

Tabl(' .. 1. 1 al- .I /uklwJI}J}}(I::; :::;qtl<l r~ 

Several poin ls shou ld be nOled abou l Ille abo \ e di,eussion , II ,,'ems eXl remely repel ilious. fOl' 

I'" obvious reason , The A rabi c i lself is hard to read : the unvowcled letters ~ ean be perhaps 

kilill71S "5", perhaps khuJJJS "1/5", pcrhaps Ihe verb klwl7ll77is, Pronoun reference is often 

ullclear. The intended 111eani ng of severa l crucia l tc:rms is not clear, e.g. ~, .JJ.:J , .bl.i...:), and 

especiall y Jy And the instruct ion "one by one" is complete ly unspeci fi c: which number 

should go in which ce ll "one by one"0 No Hns\\ 'er is giw n. 

In explaining the configuration o f a type o f l71uklwl7ll1wS which is called maqli7b he wrote [I1l S 

pp, 26- 27]: 

'.i .Jt..:-.JJ yo ) ~I ) Jilll Y."'! ~) ~y.J1 ... -'-!ol;. \...1 y-",j ~I ~I w~ I j'" 4lS w""J1 .) ~I 

, J" yJt .>'"'! ~ j 
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'I r:l llsliICrmion : 

Wa-mag I u b "I -Illu k h" 1111 m s h3\1" I·" -1- . '''' \\',d III i nha I i -I-sa ,.,·i Illutl "lia n IVa-l-t han ili­

'a'mal al-kh Clvr kH-<J alika . \\ ' a-~ iI ~ ' tIY~'<l1 l:l 'mJr ~d-kh ali mil l a l-IllLl~h<ll1ll1las 'an 

la 'khuga 'ayya ' iSlll in 'mv ',J s1l1J'in 'a\\' 'nymin WH-IClhsub !adada lluqa\ihi bi-l-julllai. 

Mithiiluhu bi- sillihi ta ' flla ra'lif ·'lciacluhu ~87 IVa-wd,,· 'a'dadahu 'ay al-mukhamlll<ls 

fi al-buyut kullihfl s i" · ~1 bU\·lll ,1I-.i'lbr ,1I -kh alll sa \\·"-hiy,, · illlma .Ia'"dbah . .. al­

Illaghrib iyyah IVa-l usamma bi-sayr al-fil ·a"· 'Aj hab"d IVa-huIVa li-I-ll1asariqa IVa­

tusal11ma bi-sayr ,1I-faras. 

Tr'lI1s lar ion: 

This is l71aqli7b [invers ion] of a!-/lJllk!w/lJl11i1s. The first such chari is absol utely for evil 

and the second is fo r good deeds. I-IOIV to cons trUCl the empty I1Il1khal77l7WS [i.e . with all 

empty middle ce ll] is to take any name or names (of Allah) or a ve rse ( from the Qur'an) 

and calcu late the number cor respollliing 10 its letters [IiI. "points "]. For eX'llllp le. bi-

sl771hi m 'liM ra '[if whose nLllllber is 287 (r + . + IV + f = 200 + I + 6 + 80 = 287). Put its 

nUlllbel·s in all cel ls except the live cells o r :l!:jabr [sense uncl ea r]. which [is done] 

either [by] ./[J ·adbah according to the wes tern mcthod [North Ali·ica] wh ich is called 

"elephant's walk", or [by] 'Aj/wbad which is the eastern method and is ca lled " horse's 

wa lk" , 
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15 233 ! 1,1 25 
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17 

I 
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I , 5 6 23 ~ -16 -
I 

I I 

I 20 239 ~2 
, 

~ - I 

I 

I 7 
I 5 6 ! ~3 ~-16 

I -, 

287 

-, tible -1.2 Construction vI' Ilwq!t7b ;J/-f/l/lk!Ji/I/1/J1;/, 

(1 L"l:urding to the IOrllllll cl uf Ajlwb;f(j 

ra bk .. 1.:1 COtl'lrllctio!l I·r" mill/fti" .i/-I.'llIkh/Il/I/IC/' 

,11.:conJing to th ... ' lormui<:1 0f./a 'adb:l/i 

In expla in ing the above' two methods for calcul ati on of I7lf1qll7b i/ /' l17l1khiIlIlJJ]3S th ~ Sha"kh 

\\ rot e [ms p, n]: 

; }.~I < 4J1 J C'I.)I ~I ~~ "";\';]1 -:.,,;JI ,)1 ;.JLI < LJI J .':..J\';]I ~I j4 C'UI ~I ~I ; ).~\ JUI3 ",,,,\';]I ~I 

Y -.'.J\,;]\ ,)1 F 1J -G, ,)3')'1 -:.,,;JI ,)1 --il')'\'; ;).~I .illiS ~i ,)ylj y.s..,.1 .illyl y..,~J .u.. ~~WI ~I ,)1 

.ill " t.;.....=;J u-->WI y C".)I -:.,,;JI ~J\ Jlol\ 3 C't .)1 y s'LJI ~I ,)1 < \..,;13 .':..JLJI ~~ .Y-"wl ~JI ,4J13 ..,,;LJI 

,,-' c-")I ~ Y ;c,l<. .J C" ~.? ~'t ,;,.. jH .;=JI W B .)1 I ;0 ,s ;, )1 y.s..,.1 .ill"'; ~ ,) j ~) ';';, 

Transl iteration: 

Wa-qawli lari'l .la 'aelbah fa-I-jim ' i s ~ra ' ila al-bayti al-thalith ",,,-h UW8 bayt al-miftah 

min al-elil' al- ' lila wa- I-'a lif ' isara ' ila al-bayti al- ' iilii min al-dil' al-thani IVa-l-dal 

' isa ra 'ila al-bayti al-rab i' min al-elil ' al-l halith lVa-l-ba' ' isara ' ilii al-bayti al-thani min 

al-di!' al-rabi' lVa-l-ha ' ' isara 'ila al-bayti al- khamis minhu \\ :l-yajma 'uh" qawluka 

'ajkakhar. Wa-qawli 'Ajhabad ka-Qalika ' isa ra fa -I-'a lif 'i la al-ba\t i al-'li la minhu \Va- I-

jim 'ila al-thalith min al-thani wa-I-ha' ' ila al-kham is min al-thalith IVa-l-ba' ilii al-bayti 

al-thani min al-rabi ' lVa-l-da!' 'iln al-bayti al-rabi ' min al- khiimis lVa-vOij ma ' uha 

qawluka elaqsnkhaf, Wa-ma'na qa\Vli yaj ma' uha qalVluKa 'ajbk har 'OilV daqsakhal' 
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' allila bU Yllt ;JI·j abri b"Ylla hflgihi "I · ' " IntiI' ilIa'" ri '~ ";i1 i tani b ;JI·wad ' Ii al · 'a'd~d 1'1' 

yaqdtlmu al · ' alf ;Jl lu ' a la ,,1 · ' 01 ktharl , 

Trall slati on: 

Wh~n sm' "method or .fa'ildb,'/!i ', the 'j ' r~fe r s to the thi rd L' ell. wh ich i, the Kev 

'l17iftfih' in the fi rst row, The " a' refers ro the lirst ce ll o f the second ro\\': 'd' refe rs to 

the fo urth cell o f th e th ird ro w: 'b' refers to the second ce ll o f the l'ourth 1'0", : and ' h' 

refers to the lilih cell of the same (ro\\ ') [i,e, the li flh ro w], These coll cetiwl, call be 

referred to ;l S 'ajkak/7f! f". In saying "'Ajhilbad' , " a ' rdc rs to the fi rst ce ll o!" the same 

(row) [i ,e, the fi rst row]: J to the thi rd (cel l) a t the sellJlld (r o\\ ). 'h' to the lilih (\'ell) 

of the third (row) : 'b ' to the second ce ll o f the fou rt h (row) : 'd' to the fotlrth ce li o I' the 

fi fth (row), These co llective ly can be referred to as c/aqsakhat: By saying " col lecti vely 

re fe rred as 'a;knk/wr or daqsakhilf " I mean that the cell s of a/jabr arc aillong rhese 

letters, raking into considera ti on the pos ting order of the numbers, wil h smaller 

preceding larg!C r. 

Except for a few parts re lated to the s igni fica nce of the tradit ion of 'alilmq and some talismanic 

properties of the basic square ( i,e, 3x3), the entire MS is d~vo te c\ to the explanation o r tech nica l 

configurations o f the squares in the form and sty le quoted above, Any reader might I'ind the 

above explanati ons of techni cal configurati ons to be opaque, For an outs ider, it is, indeed, 

al most imposs ible to reduce these techniques to workable formul as \Vi thout ass istance from a 

numerologist - which is beyond the scope o f this thes is, 
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4.3.5. Conclusion 

,\eter completing the e l~lbo ration or the ch~l rts "I' 'a w/i!'/ al1ll th,' ''' conilg llr,lli ons. he ,'olll"ludes 

lI'it h a closi ng cil"pter in which he explain, the eight main I' ri lki pies UP,"l \I hi ch ,', LTV chern 

(II !lfq) is bascd and hOIl' these charts errc: cOlriigured according to tho.'c principle,. I-k also 

e.\p la ins hOIl these princip les. the numbers calculated accOl"ciingh·. anci the associ'lteci heavenly 

ange ls and earthly spirits (linn) work toget her to allain thc objectives of till" actions and 

numbers indicated by a lI'afq [illS p. 50). 

Ji\ ::Lli..JU .. ~'1 \j ~W\j h;L...'::Jlj ~L...J\j 5)1) J.h..ll j j)\.i..Jl j ::Li_.~J ..,rJ . J ~j 4+~.,j ~j JS 

t ~ d...::...L..JI j . ~ Y......ai y ~ ~.u.. ~.,31 j . j:>'. __ .J\ j ,: lli.J\ t ~ J~\ J ~~ ~:.r.. -.?-i j)l~\ j • "-:? J.:r.. 

~ 4.JWI ~'......0<:1 j.....a'ilj kL.d1 ~ ~WI ! .,:~L...c..,.A-A ~J t~ .. :::lJ-..:::J\Q \ I....JS ~.:..: \ ;"').......':::l \ J~ 
...:;.- ~ - J . ~. ..... ..r ---;- - ., ~ ... '-

Transl iteration: 

Kull \I 'afq lahO thamaniya ' usOI \I 'a-hiya al-miftah IVa-l-mighlaq IV,,-I-'~ldl \ql-I-",arq 

wa-I-misaha IVa-l-dabit wa-l-gMya IVa- l- 'a$l .. al-mi flah . aqa llu 'adad lIhi lI'a-l-mighlaq 

'akhiru 'adad fihi wa-I-'acll majmO ' al-m iftah wa-I-mighl~q wa-I-wafq 'aclad dil'in min 

'adUi 'ihi wa-I-misaha Iml.llllU ' 'acbcl 'ad la' al-warg kulliha wa-I -dabit lllaj 1110 , warqi"i 

rna ' " l1li saharihi \\"a-I-ghaya <Ii 'l' al-cWb it wa- I-'asl darb al-ghaya fi al-mighlaq .. Kull 

wafq lahu thamaniya 'amlak ' ulIViyya wa-thamaniya 'a 'II'an suni yya takhcl im li-I-'amal 

wa-I- 'a' dad al-l1lawdO 'a fi kull ",arq. 

It means: 

Every lI'afq (numeric chart) has eight basic principles. These arc: the key (al-mifiah) , 

the lock (il J-ll1lghlJq). the justice (al-'ad/). the hannon" (:7 I-waf{I). the ared (iil-misiI!1fI). 

the contro ller (iil-d;ibll) . the objcl·t (il l-,,,hJY:I) and th e bel,is (al- ':1.,/) .. 111 ', II:I!(/. the kev 

'J The letter 11/ {r» is mi ssing from the MS. which has .:.=..:i . 
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key ane! the lock. ,,'hil c the harlllony is the SUIll 01"" s ide, The arc'" is the sum 01" all the 

sides lthe intention is "S UIll of all the rows' l The controller is the SUIll 01 ' the harlllony 

and the area, The object is twice the controller. and Ilnallv the b:t si" i, tile' object 

multip lied by thc lock, Evcrv lVi/IiI ha s eight hea\'en ly an~els <lnd eiglll earthly 

sen'an ts \I 'ho are at the service 01" the action and the numbers of the lVi/Ii). 

Hc' simplifies the above theory accorclin g to t,tbl e (4,5 ) belo\l. applying the whole techn ical 

theory of the tradition to W<7f'q ill-mlil/wllillh. the chart \I'ith three rows and columns (table -fA). 

1 4 I ~9 2 
I I r-----I-" - I 7 ' o I ) 

6 

Tab le I ~,~ ) II ;Irq i//·J/llllllilllii/Ii 

In table 4.5 below [ms p, 51], the fir sl culullln from the righl represc'lIts the numerological 

va lue of the given principle, the second is thc principle's name, the third shows the larmula to 

calcu late the numero logical value, the fourth is the associated angel, while the leftmost colullln 

g ives the name of the associa ted ea rth ly servant (1inn). Following are the principles and their 

respective va lues in waf'q a/-ll7l1l/w//iIlli: I = the key, the lowest number: 9 = the lock. the 

highest number; 10= the justice, the sum orlhe key and the lock; 15= the harmony, the sum 

of a row or a column: 45 = the area, the SUlll of all the cells; 60 = the controll er. the su m of the 

area and the harmony: 120 = the object, twice the controller: 1080 = the basis. the object 

ll1ultiplied by the lock. 
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4.4 Overview of Orthography, Morphosyntax, and Rhetorical Organization 

I LIving looked inlO tht: COllt!.?tl t or I h~ \lS, I llU\\ ' ILIrll 10 a L'll)~lT eXatll1 11a ti on ur sume i:-. . ..;lll'S 

rcl'lI ing to urthograph y, Illo rphosynlax. and rh ~torical organ ization. 

l~ eneral l y speaking the Shaykh is a line wri.t ~r. Though I do h:l\T some concerns to be pointed 

('ut in the next section. lean s,lIely sal' Ih'l1 tile Sh:lvkh', cllll1nl<lnd or .-\rabiL' II':IS exe,' lIen!. 

l:lch part of the m5 is we ll -organ ized thcmaticall y. In the poem as wdl :15 in the commenwry, 

however. he is often so el liptical in style as to render some of the tex t dimcult o r imposs ible to 

understand, especially for modern Ar'lbic readers. 

4.4 .1 OrthographicaJ Issues 

There are severa l orthographical issues I came ac ross ",hile I was examining the MS, 

According to the conventions of Arabic writing style it is unacceptable to break up a word 

across two lines, However, in th is MS there are a grcat many instances \I here \Vo rus 'I re bruken 

up: on average one can COLInt perhaps -+ 5 inSlnnces per page. In SOllle Cases the word break is 

>u odd that it can make the text incomprehensible except to a careful reader. For instance, there 

are 8 instances of wo rd breaks on MS page 2, These words are 'aS1!!a'Iili "-'L •• J, al- 'awlliq 

JUJ'II, 'a/§'ihi ,,-,'1i, khaw/;7J] \,,;? , <7/-h<7rf1l'iyy .,;,),;0-11 . '<751<'1' f./-i , ghaYl'iha "'ye.. al­

'as-rifl' f.>-''II, They are broken up as follows: flsmif" 'IiJi ("-' .. L.....i), ,,1- 'a", IVtliq (Li\";J .. 'J I), 

'ii .. .Jif 'ihi ("-''1 .. ,i), klww .. , /.7JJ (\";",?), (Jf-hf]ra ... nj~)' (."U",,;o-II) , 'asrif .. ./' (,)",I,}--'i), glwyri .. ,/Jii 

(\.> "ye.), <7/-'a .. ,sriir (f,r, ,'II), This pattern of breaking up words over li ne-ends is also 

nuticeable in other works of Arsi scholars. and lh us il n1<t\· be lcnlati\'elv proposed a, a feature 

uJ' .Ars i-Arabic sc ribal pracricc, 

There are also occasional spelling Illi stakes; for example, .,,~ liJ-yaqi for ~ [;J -baqiY<7 (illS P, 

18). ".;,:; takhd fo r ?"';':; takhdim (ms p, 50),.wj fo r .u;j (illS p, 7). 
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4.4.2 Morphosyntactic Issues 

(iramlll <::l tica ll y. I rOlllld ~u rnc PUillh ~Ir CUlll'l'J"ll lllal [h..'cd special all l'l1l ioJ). S~Hl1l' vI' lhl: ~l' 

l'ui l1lS ca n probabl y be ascr ibed tl) writing 11lis t'lk.:s by the copy ist, who ( lo r example) does 

11lake occas ional spelling l11i stakes as meilli oned "bow. Th is seel11s espec iall y plausible if \\"C 

t"ke into acco unt the author's reput at ion as havi ng a fine cO l11l11 and of Arab ic. 'o Belo\\' are four 

clcar exal11 ples of graml11atica l errors th 'll I haw lound (not " complete li sl). These arl': 

f\. lvlanZllma al-I71I1Sal1lll7ii(,L......,J1 ...,,~) [ms p, 2] , "a poel11 ca ll ed X", This sho\\'S lack of 

agreement in defi niteness. \\'hich is wrong in Arabi c, One way 10 correc t th is would be 

al-l1IaIlZLiIl7i7 al-ll7usil/nm:7 1';'_ :1 '-fo-ill "thl' plle11l l·"l led ,X" HOI\L'ler , a bell er 

meaning is conveyed if we presu11le that the proper reading is (,L......,JI ';-'fo ) m/JJ7z lIll7ali 

i/1-l71l1si/ll7mii "I11Y poe l11 ca lled X", 

l3 A//ag! kfl- IIWII bii'a (t r., j<S ,;ill) [ms pp, 22-23] Thi s example shows" use of two 

relative pronouns for the sal11 e purpose, wh ich is wrong: the correct for l11 would be ka­

a//ag! M'll (t r., ,;ilLS) or k fl-man M'a (tr., J.-S I "l ike one who sold " , 

C. Fa-kayf.7 'lIdayyj 'II -!1I1", 'jlii l1IillI Iii y l/{hyvi'II-hc! (~'t tY> .)!,~i UP) [1115 p, S] 

This third exal11ple shows inconsis tency in pronoun gender ('lIdayy j 'II-!1u. yudil lyi'II-!1iij. 

where both object pronouns are corei'eren ti al. The correct fo rms 1I'0uid be ·/I(/.-J.1~Vi 'lI-!111. 

yuda)yj'll-hu (~ ... ~i ), 

D, AI-bay! EJ!- 'alii (')}II w",Jt) [ms p, 27 and elsewhere], This is a gender mistake: " '11/iJ" 

' first' can only be used for feminine refe re nce. while he uses it here for masculine, bay!. 

The correct usage is aI-bay! al- 'ill IWIJ! (JJ~' I ~I ), Note that in the preceding text li ne he 

It' As reported by Shayk h Aman Marfo, OCt C I, C009, 
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correctl y usc, thc Illa,culi ne 10rl11. ;II-/>;I.' I .J!-IIJ:ililli · third·. and thus c(lnsistcntly ,,·ith 

eve ry ordinal IHllllbc'r C;\ccpt 'Il rst' 

4.4.3 Rhetorical Ot'ganization 

Th~ most nOlc\\unhy organizatioJU11 i~S Lle is Ih~ 1I fvluhallllllad'amall pres~llts a crucial 

ekmentary concept 01' the trad ition onl\· at the vcry end of the MS. The cight principles of a 

1I ·;dq are such a basic concept that ,,·ithout them one cannot make even an elementarv 

calculation of a chart .. -\ mailer of such importance should be disc ussed " t the beginning. Why 

he did nOi do so is not c lear to me. 

l'3asic technical terms simply appear in the texl. without explanation. To give just a si ngle 

e.\:lmple. the techniea ltc rm migh/i1qj>->-. "lock " i, mentioned Ic.g.) on I' 19. but no c1enn it ion 

or aplanation appears until the end 01' the :VIS . Uthcr tc'c hnical terms ;Irc used but :Ire ncver 

e.\plamed at all. c.g . .;_1 'lI55 " base" (p. 12). 

Thus it is appropriate to ask. who is the audience for whom he wrotc'7 Is it for begi nners . 

midlevel numerologists or experienced practitione rs~ In the MS. he says nothing about thi s. 

In his discussion of the technica l set-up of thc charts he cloes not present any theoretical 

di stinction among theln. Thus. except for the obvious di ITerences between the charts in terms of 

number of rows and columns, the re is nothing that tell s why a particular chart is configured in 

a part icular way . For instance, he states that IVfllq al-llIllllmllallt contains onl y digits. bu t does 

not explain why . 

4.4.4 A Host of Unanswered Questions 

Despite its length and its leve l of detail. the MS leaves many questions unanswered . Some of 

these have to do with the essence of numero logy. For example, according to Muhammad'aman, 

the purpose of numerology is to know the secrets of the names o f Allah and of the verses of the 
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Ilul), QUI"·an. 13ul I1U\\ Ihis i ~ allaillcd ill pr;[cliL'~'? l:llrllll'l". Ill' JSSCr\S ;1 clear J"cl:tlioll bet\\'l'l'll 

~)\hc r OCClll1 traditll)l1 S :lIld 1ll1Il1l'rology. \Vh \ ' :111d how do these rela tio ns \\'ork? 

Thcrc are also a host or technic~1 and practic11 i.'>:)llCS which arc 110t nlt'lltiuneci in the treatise. 

\\'hy is a particulm chan used lor ,1 panicul'lr I, urpuse') \\'hen should Olll' appea l tu this l'han 

rather than that chan') When should one USc (e.g.) a Illllkhillllllw ,and \\hl'n a 1ll1l.>iJddih" Which 

I':lnicular l77ukhmnl77i/" ur 177l1saddas" Are there any restrictions un \\ 'hat can fill the ce ll s of a 

lIilfq'l How exactlv docs a person calculate hi s own number') And how is numcrology applied 

ill practice? 

.-\ny reader might think uf these and many s imilar questions. But th is is no t the Shaykh's th eJ1lc 

in thi s book. Hi s locus truly is on the technical architecture , lhe machinery. the "syntax " of 

numerology - not on how this machinery is to be used. 

In fact. even the explanat ion of the technical SCI- Up and contigurations is :;0 sophisti ca ted that 

one ca nnot understa nd it without an instructor of numerology. Indeed this is a book on 

occultism . and fo r an outsi der like me it is itsel r an occult work. 
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CHAPTER V 

CONCLUSION 

In thi s t h ~sis I have tried tll p r~sc l1l the con tri bution 01 an .-\rsi scho l",.. Slwykh 

Muhammad'aman Hadaga. to Arsi Arabic literature, with particular foc us on hi s work on 

'a lVfiiq 

In the first chapter. atkr st~llin g the problem and se lling the objccti ves . I di scussed the 

historical background with particular emphas is on the history of Islam in .-'.rsi. It is fo und 

that, although it is not easy to eletermine a parti cul ar elate on which Islam \\'as int rod uced to 

Arsi. one can safel y presume an earlv contact o f Islam \\'ith the area . .-\ \'ast amuunt of oral 

tradition confirms the introduction llf Is lam to Arsi around 300 A. H. (9 12 .-'..D.). Assuming 

that Ars i was an ex tension 01' Shawa. these oral traditions may be confirmed bv the hi stor ica l 

ev idence that Sha\\'a was the SCat of an Islamic princ ip ~llit v under the VlakhzLlIlli c" nastv. 

The questio n of the ethnic composition of Ars i on the ew of the int roduction ll f Islam is not 

fully answered and there is need for deeper invest igat ion. 

The Oromo are baSically an oral SOCiety. They have preserved thei r hi story and social 

experi ence largely through soc ial memory. Nevertheless, a good amount of written litera ture 

was produced by many Muslim Oromo scholars, especially in Arsi, Harar, Jimma, and 

Wallo. Many of these I it erary product ions are commentaries on origina l wo rks produced 

outside of Ethiopia. though there are also many ori ginal works. Written literature in Ars i was 

dominated by the Arab ic language. a lthough a considerable alllount of litCJ':ll ure was 

produced ill .. -\(;In Orl)1ll0 using .-\r:lblc ')cril 1t. ":ljal7l1. Sine\..' -\rabi l..' \\ .!." th l ' b ~h l l' ~ I \..'di l! !ll PI' 

education ~l11d litn:tl'\' production al110 ng 01'01110 schol;Hs . , c\cral qu.'stions :lrisc reg~lrding 

the reason behind the creation of' aIlin/. Why, after all. was it thought necessary by 01'01110 
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sc holars to writ c in Arlin Orol11o') Was it an lIliClllpt to bring ,-\ran Oromo into the litermy 

wo rl d') Or WlIS it pa rt of thc sc holars' cllons to make kno\\'ledge access ible to the COlll lllon 

p(:opie by w ri ting ill th ei r o\\-n l al1g11ag~? T hese and othc:r 1~ ~lI cS rdat~d to the- creat ion uf 

'l1jallli requit'e runher st uc\v. 

Looking into the subject mailer o r th e' litera ry works procluced bv Arsi scholars, we find 

much work on the Arabic l:lIlgu:rgc ,rnd lit erature, Islami c 1<1\\', exeges is and logic, Isl amic 

(Sufi) mysti c ism, especialh 117f111Zl11J1iI. poems praiSi ng the prophet Muhalllmad (pbuh), 

constitutes one o r the Illajor areas or literary work produced by Arsi ' u/al77ii', Hagiographies 

of sa ints are also a cOl1lmon theme or Arsi writers. These and others i\rs i genres are in need 

of deeper study. 

Occult trad itions and pract ices have been present in Ars i throughout its histo ry. Currently 

these practices can be clas, ifled into t\\'O main types: Arabic- Islamic traditions and fo lk 

practices. Is lamic occ ult prac ti ces 1'0110\1 the gener:li th,'l11e of Ar:tbic -I slatnie occultlSlIL 

though there are lll<1ny situations where the occul t practitioner re sorts to folk occult prac ti ces. 

Folk practi ces are based on conventional Illagic and del1lonology, 

In the second chapte r I brie lly rev iewed the hi story and practices of occuiti slll, I found that 

occult theories and practices have always been part or human hi story, though their nature 

and the attitude or the soc ieties tOlVard them have varied, During the M icldle Ages occult 

traditions were respected and considered as part of sc ientific di scourse, Numerology was 

considered pari or 111 ,1I hel11at ics. astrology as pan of as tronol11 Y, and alchel11Y as pa ri of 

chel11istry, 

Although occulti st 

in occult practice, 

,credi ted by modern scientists as non-scientific di scourse, the belief 

tradi tions is still present in modern societies, This presence is not 

85 



conlined to rural 'Ireas or di>Olch-'lntagc'd groups. I\Ltny eeonomiclily well -on- and \\"ell ­

educated people Illaintain a strong beliel - in OCCUll islll. 

As staled by Nicho las Goodrich-Clarke. "Occuitisill is based on a rcligiOlh \Va\ of 

thinking",' l-I O\\ 'e\'Cr, all major r~ ! igio ll ~ have conde1llned dl..,terminj:-.lic aSlr0!ug:-- ~ !l'ld Ul'cu lt 

practices such as divination and witchc rali as blasphcmous. 

Is lamic sources recogni ze the ex istc'nce u r spirits (.linn) and thei r harmful erkel, on hUIll'ln 

affairs. To avo id such erfect s. these SO llrl'l', IlrO\'ide special spe ll s. \Lt gic and it, eller t, 'I ll' a 

matter of fact in Islamic so urces. 110\\ C\ er . the practice of magie is highl ) condemned in 

Islam. Orthodox Vluslim juri sls do nOI recogni ze all\' di stinction between bene\'o lent and 

malevolent magical practices. 

There are few written sources on Ethiopian occult Iraditions . But there are a greal man \' oral 

traditions. iVlore studies arc required 10 collec t 'lI1d study these traditions. The socia l impaci 

of the presence of occult practi ces and bel iefs in Ethiopian societies is another area I sugges t 

for furth er study. Likew ise thc influence of Arab ic-I slamic occult traditions on Ethiopian 

Christian occul! traditions merit s the attention of academ ic di scourse. Though suc h inll uence 

has been noted by some sc hol ars, more studi es are required to determine wherher these 

involve borrowing from Ethiopian Islam ic occult traditions, or represent a case of direct 

adoption from written Arabic by Ge 'cz. 

Most Ars i occult traditions are oral. except the short wri tten tex ts (spell s, etc.) pruduced by 

practitioners based on sources from outside Ethiopia. It is noteworthy to find an original 

work on occult tradition by an Eth iopian scholar, which I have examined and descri bed in 

the fourth chapter. According to all inl()l'mant it is the onl y work of it s kind by an Arsi 

r Goodrich-Cla rke 200-1. 
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producing his work in th,' Ic)lm or a poem and then w riti ng hi s o\\'n authoritative 

COIl1J11(:lltary on it. 

Today, the man usc ript is in good condition. But it !Clces a high ri sk of deca y and loss since 

its owner, S ha yk h Ahmad Mu hammad'am<l n, is in hi s ea rl y e ighti es and lives in a remote 

village where there is no signitlca1lt a\\",l)"ctless of th e importanc e of literal": products . r\n 

effort should be made to acquire th e \lIS bl ' the library 01' the Insti tute of Ethiopian Studi es. 

a lso recommend that the MS be cat~t1o!!ued and microlilmed for furlh er stud \'. 
~ 0 

T he research area has been home to nume rous .. \rs i and non-Ars i Muslim scholar" 1l1~ln) or 

who m produced literary " ·oll , . Fe" hale becn studied. The presence of ant ique literary 

works sueh as a portion of th e Hol y Q ur 'an written on parchment. and o f the archaeo logical 

s ite of an old mosq ue in Arolij, is con lirmcd by inrorman ts. Furthermore, the research area 

lies along the route whic h pilgri ms take to Dire Shavkh Husayn in Anaj ina. The area is also 

home to several other shrin es. The Ars i regi on \\'ould thus be a highl y fruitJ'ul area for 

furthe r resea rch and study. 
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