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Vowels
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u= stands for the second order of the fiddl
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Abbreviations

BFBS
CMS
EOC
LXX
NT
oT
Matt.

MS
MT
SL
TL

The British and Foreign Bible Society
Church Missionary Society
Ethiopian Orthodox Church
Septuagint

New Testament

Old Testament

Matthew

Verse

Manuscript

Masoretic Text

Source Language

Target Language
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Abstract

This thesis will discusses about the biography of Abba Abraham, language history of
Ambaric (in order to highlight the significance of the translation), brief analysis of the
language and finally comparison of Matthew 5-7 from the Greek and Ge’ez from

Semantic and interpretive point of view.

This paper has three main purposes: the first one is historical, the second is philological,
and the third is comparative. The historical purpose is to sketch a brief biography of Abba
Abraham; to explain how the translation took place in Cairo and how it was used by
missionaries and influenced many. The second purpose of this paper is philological. That
is to comment on the Amharic language of the period (syntax, orthography, morphology
and vocabulary). The third part compares the translation with the Greek and Ge’ez
versions. As it is a known fact that the New Testament was written in Greek, this part
attempts to investigate how much the translation is in line or deviates from the original

Greek.



Chapter One: Introduction and Background

Part One

1.1 Introduction

The exploration of the Nile and James Bruce’s famous book Travels to Discover the
Source of the Nile, which was published in 1770, introduced Ethiopia to many Europeans.
This gave stimulus to Protestant Europe to send missionaries to Ethiopia, the oldest
Christian country in Africa. The translation of the Bible into vernacular languages and

distribution was related with this historical development.

Amharic literature developed in the nineteenth century, during the reign of Tewodros.
Before that, we do have many Ambharic glosses in MSS, commentaries, war songs and
short theological tracts. However, King Tewodros encouraged Amharic literature to be
used as a written language instead of Ge’ez for his general plan of unification. Isichei
said “Thewodros came to the throne as a reformer. He allowed missionaries to distribute
Ambharic (rather than Ge’ez Bibles).”' Krapf and Flad presented to King Tewodros
printed books. Crummey reported Flad’s observation of Tewodros’s reaction as follows:
“‘On receiving them, to our great delight, he said, looking at the Ethiopic books, “What is

the use of these?—the franslation is far better.””*

! Elizabeth Isichei. 4 History of Christianity in Africa: From Antiquity to the Present (London: SPCK,
1995), 213. See also Donald Crummey, Priests and Politicians: Protestant and Catholic Missions in
Orthodox Ethiopia 1830-1868 (Oxford: The Clarendon Press, 1972), 121.

* Crummey, Priests and Politicians, 121. Quoting Flad, Notes from the Journal, 33-4, late June 1856.



It was during this time that the missionaries came onto the scene. Throughout history,
those Christians who promoted Bible translation into the languages of the common
people did so because they believed it was critical to the expansion and growth of the
church. Isichei said “The circulation of British and Foreign Bible Society Bibles led, in
about 1860, to a religious movement in Eritrea that was reminiscent of the reformation in

El.trope.”3

The British and Foreign Bible Society (BFBS) was dedicated to the distribution of
Scriptures in Britain and abroad. The first Protestant missionaries to come to Ethiopia
were Germans, educated at Basel (Switzerland) Mission Training School and sent by the

British Church Missionary Society (CMS)."

The aim of the early Protestant missionaries to the Middle Eastern Churches including
Ethiopia was not to establish new churches but to renew the old churches’ and bring

about a reformation, as happened in Europe in the 16" century.®

This is among the reasons why missionaries wanted to translate the Bible into many
vernacular languages. They attempted to do this through renewal and reformation of the

Ethiopian Orthodox Church through the Bible and Biblical teaching. It did not work,

* Isichei, 4 History of Christianity in Africa, 213.

* John Baur, 2000 Years of Christianity in Africa: An African Church History (2™ ed.) (Nairobi: Pauline
Publication Africa, 2001), 157.

> 0ld churches like the Coptic Church and Ethiopian Orthodox Church.

® Sven Rubenson, “The Missionary Factors in Ethiopia: Consequence of a Colonial Context” in The
Missionary Factor in Ethiopia (Getachew Haile; Aasulv Lande and Samuel Rubenson, eds) (Frankfurt:

Peter Lang, 1998), 60. See also Crummey, Priest and Politicians, 12.



however. The EOC resisted influence from outside. For this reason, the European
missions had to found new Evangelical Churches in non-Orthodox areas of the country.

The creation of Bible translations was a major catalyst for this evangelizing movement.

1.2 Translation

Protestant missionaries recognized the great importance of translating the Bible into the
language of the people to whom they desired to preach the Gospel. “The mission to
Ethiopia got its first impetus from the Amharic Bible translation by the Ethiopian monk

Abu Rumi [Abba Abraham] in Cairo.”’

The translation of Abba Abraham or Abu Rumi (an Arabicized corruption of Abraham)
was acquired by The British Bible Society and printed in 1824 (Four Gospels) and 1840
(full Bible). “It seemed the ideal means for the planned renewal of the Ethiopian Church
that had only Ge’ez manuscripts of the Scriptures.” Samuel Gobat and Christian Kugler
were chosen for the task- they were stationed in Cairo (1826) and arrived in Tigre in late
1829. They had the opportunity both to learn Amharic from a monk and “to join an
embassy sent by Ras Sabagadis of Tigre to London. Through this friendship, they were
able to establish themselves at Adigrat in 1830.” They brought with them sixty copies of

then new Amharic Gospel translation, which were gladly accepted.” °

" Baur, 2000 Years of Christianity in Africa, 157.
® Baur, 2000 Years of Christianity in Africa, 157.
? Later Gobat went to Gondar and Kugler was based in Tigre.
' Baur, 2000 Years of Christianity in Afvica, 157.



1.3 The Topic

This thesis presents a history of the translation process, a comment on the Ambharic
(syntax, vocabulary, orthography, morphology) and a comparative study of Abba
Abraham’s Amharic translation of Matthew’s Gospel with the Greek and Ge’ez versions.

It ends with a recommendation and conclusion.

1.4 The Significance of the Research

Abba Abraham’s Ambharic Bible was used by missionaries and had great importance for
their mission and a great impact upon those who read it. This translation was the first of
its kind. It is the first to be translated in its entirety (the whole Bible into Ambharic
language); translated in a foreign country (Cairo); translated by one individual within a
period of ten years. For this reason, it deserves attention. To the best of my knowledge no
serious study has been conducted on this monumental work. It is believed that this
research will serve those who are interested in Ethiopian Philology and history and serve

as a base for further studies on the subject.

1.5 Specific and General Objectives of the Research
This study aims...
o To present a short biography of Abba Abraham and history of the
translation
o To give some comments on the Amharic (to analyze the linguistic

features): syntax, vocabulary, orthography, morphology



o To assess how much the translation deviates or is in line with the
original Greek
1.6 Literature Review
Why did Abba Abraham decide to translate the Bible? What was his training? What
books were on his desk? Did he make use of the Hebrew and the Greek Bibles? A careful
examination of Abba Abraham’s work will hopefully give some answers to these

questions. Apart from a brief account, the work has never been seriously researched.

The writer did not find many papers written on the topic. But a few books in passing
discussed the general work of the translation. Aren in his book entitled Evangelical
Pioneers in Ethiopia: Origins of the Evangelical Church Mekane Yesus, discusses briefly
the biography of Abba Abraham and the impact of Abba Abraham’s Bible translation."
Ullendorfff also discusses briefly the translation.'” Kassahun in his conference paper
discusses some of the linguistic features that are exhibited in Abba Abraham’s Bible,

mainly in the Gospel of John."?

Different historians, philologists and linguists have studied old Amharic documents.

However, I could not find a single document which treated Abba Abraham’s Bible

"' Gustav Aren, Evangelical Pioneers in Ethiopia: Origins of the Evangelical Church Mekane Yesus
(Stockholm: EFS Forlaget), 168.

2 Ullendorff, Ethiopia and the Bible (Oxford: Oxford University, 1968).

1 Kassahun Sisay, “Ambharic Linguistic Feature[s] in the Abu Rumi’s Bible: Some Examples from The
Gospel of John”, Unpublished Paper Presented at 21* Annual ILS Conference, Addis Ababa University,
June 26-27, 2009.



translation. In this section 1 will survey some of the articles which discuss characteristic

features of old Amharic.

Renate Richter wrote an article entitled: “Some Linguistic Peculiarities of Old Amharic
Texts”. This article discusses some of the characteristic features of old Amharic of the
Royal Songs. Professor Getachew Haile has dealt with old Amharic texts and forms in
many of his writings. To mention some of the articles: “Archaic Amharic Forms” in
Proceedings of the Third International Conference of Ethiopian Studies, Addis Ababa,
1970, 61-80; “Some Archaic Features of Ambharic,” in Proceedings of the Fifth
International Conference of Ethiopian Studies, session B, Chicago 1978, 111-124; “Some
Notes on ‘A Text in Old Amharic’ of Roger Cowley,” in Bulletin of the School of
Oriental and African Studies, 43 (3), 578-580; “Old Amharic Features in a Manuscript
from Wollo,” in S. Segert and A. J. E. Bodrogligeti (eds.), Ethiopian Studies Dedicated to

Wolf Leslau on the Occasion of his Seventy-fifth Birthday, Wiesbaden 1983, 157-169.

1.7 The Procedure of the Study

In order to accomplish the above stated purposes, this paper will start by discussing the
historical part. The second part discusses the biography of Abba Abraham. It will be
followed by a brief history of Amharic literature. Chapter four gives a comment on the
Ambaric. This linguistically oriented study is important to our topic because Amharic at
the time was in its early stages of development as a literary language. Chapter five

compares the Ambharic translation with the Greek and Ge’ez versions. The last chapter



concludes the paper, first by summarizing the evidence, then suggesting some

recommendations and the need for serious study in the future.

1.8 Methods
During the research both primary and secondary data were used. The primary data is the
printed translation of Abba Abraham’s Bible, and the secondary data are books related to

the subject at hand.



Part Two
1.1 History of Bible Transmission and Translation: General History

As modern readers of the Bible we generally use translated texts. What we now call the
Hebre Bible or Old Testament was originally written in Hebrew except parts of Daniel
(2:4b-7:28) and Ezra (4:8-6:18; 7:12-26) and one verse in Jeremiah (10:11), which are in
Aramaic. The OT was translated into Greek in the 3™ century BCE. The New Testament
was originally written in Greek. And those translations were copied and recopied in
various periods. We don’t have the original autographs. We are entirely dependent on
copied and transmitted texts. These are the texts that were canonised by the early Church
fathers. In the following sections, we wish to study the manner in which the texts of the

Bible were transmitted and kept.
1.2 The Hebrew Bible

Before about 100 CE, there did not exist a single standard text of the various books of
Scripture that was regarded as possessing sole authority (a fextus Jmf:'(,‘ezpfus).14 From about
100 CE onwards, the textual tradition of the OT known as the Masoretic Text (MT)
existed. We can give this textual tradition such a name, because the Jewish scholars
known as Masoretes from 600 CE through to the 10" century CE edited a form of the
Hebrew text that had already been in existence in oral form.'"> The biblical manuscripts
found in the Judean Desert between 1947 and 1954 (known as the Dead Sea Scrolls and
dating to the early part of the 2™ century BCE) agree to a considerable extent with the

MT." So the Masoretic text is the standard Hebrew text used today. There are variants

"“See Craig A. Evans and Emanuel Tov (eds.) Exploring the Origins of the Bible: Canon Formation in
Historical, and Theological Perspective (Grand Rapids: Baker Academic: 2008).

'S MT is the official version of the Hebrew Bible, or Old Testament. The Masoretes were the scholars who
preserved, edited, and pointed the text (i.e., added vowel signs, accents, and punctuation of a sort). Craig A.
Evans, “Introduction” in Exploring the Origins of the Bible: Canon Formation in Historical, Literary and
Theological Perspective (Craig A. Evans and Emanuel Tov (eds.) (Grand Rapids: Baker Academic: 2008),
16.

W Evans, “Introduction”, 15.



among the preserved manuscripts of the MT because of simple scribal errors, but overall

the MT has been transmitted with remarkable accuracy.'”

But can we speak of the OT before 100 CE as a canon of Scripture? It depends what we
mean by ‘canonical’. The Greek word kanon means “rule” or “yardstick™ or “norm™.'* If
by canonical we mean a strictly limited number of books regarded as a single standard
text, as having special authority and being holy and inspired, the OT in the pre-late first
century CE cannot be spoken of as canonical. However, in the prologue of Ecclesiasticus
or the Book of Sirach, the grandson of Ben Sira (the author) refers to the Scripture as ‘the
Law, the Prophets and the other or rest of the books’. By ‘the other or rest of books’, the
writer may be referring to the Writings. If so, he is agreeing with the sort of division that
existed at the time of Christ. That is that the Jewish Scriptures were known by the three-
fold division: the Law, the Prophets and the Writings (the Hebrew acronym is Tanakh:

Torah, Nevi’im, Kethuvim).w

The Torah or Pentateuch (the Five Books of Moses) was the first corpus or body of
literature that came to be regarded as authoritative Scripture. Probably, the Torah was
first translated into Greek in the 3™ century BCE, by which time the Pentateuch had
achieved a primary status as the Scripture of the Jews. But before the adoption of the
Pentateuch as the Law of Moses, there were certain writings that were probably compiled
shortly before the death of King Josiah and during the Babylonian exile. Those writings
are Deuteronomy, Joshua, Judges, Samuel and Kings. These (except Deuteronomy) came
to be grouped together as the Former Prophets. The Latter Prophets are Isaiah, Jeremiah,
Ezekiel and the book of the Twelve (or the Minor Prophets).

'" Evans, “Introduction”, 22.
'8 Daniel J. Harrington, Invitation to the Apocrypha (Grand Rapids, MI: William B. Eerdmans Publishing
Company, 1999) 3.

1 Evans, “Introduction”, 21.



Finally, the books of the Writings. These were not edited in groups as in the case of the
other books, but circulated separately. These books are: 1 and 2 Chronicles, Ezra,
Nehemiah, Daniel, Psalms, Proverbs, Job, Song of Songs, Ruth, Lamentations,
Ecclesiastes, and Esther. The books of | and 2 Chronicles, Ezra and Nehemiah are a
connected history (some even attribute their authorship to a single person). The canonical
status of the Song of Songs and Ecclesiastes was disputed until the time of the Christian
era. Esther’s canonicity was much contested by certain Jews as late as the fourth century
CE and later by a number of Greek Church fathers. The five shortest books of the
Writings, Song of Songs, Ruth, Lamentations, Ecclesiastes and Esther, came to be known

as the five scrolls (megilloth) that are read at the great festivals of the Jewish year.”’

1.3 The Septuagint

Our earliest witness to the origin of the ancient Greek translation called the Septuagint
(LXX) is the Alexandrian Jewish philosopher Aristobulus (who lived in Alexanderia in
181-145 BCE). He tells us simply that a translation of the Law was made in the reign of
Ptolemy II Philadelphus (283-246 BCE).?' Josephus (Antiquities 12:3ff) also tells us that
during the reign of Ptolemy II Philadelphus the Torah was translated into Greek. The
source of Josephus’ story is the Letter of Aristeas, a pseudepigraphal document in which
the label “Septuagint” first appears.”” The Letter of Aristeas purports to be a letter written
by a high official at the court of Ptolemy II Philadephus to his brother Philocrates.” The
letter describes how, at the instigation of Demetrius of Phalerum, the king’s librarian;

Ptolemy Il gave orders for a translation of the Jewish law into Greek to be made. The

*Evans, “Introduction”, 23. Exactly when the content of this portion became widely known and accepted is
unclear and a subject of debate.

#! “Aristobulus... claims that the Law was translated before the time of Plato and that Plato drew upon it in
his thinking” (E. Porter, “Septuagint/Greek Old Testament” in Dictionary of NT Background, Craig A.
Evans and Stanley E. Porter (ed.) (Downders Grove, IL: Intervarsity Press, 2000), 1100.

z Metzger, The Bible in Translation, 14,
# Albert C. Sundberg, “The Septuagint: The Bible of Hellenistic Judaism™ in The Canon Debate (Lee

Martin McDonald and James. A. Sanders, eds.) (Peabody: Hendrickson Publishers, 2002), 69. cf. also
Metzger, The Bible in Translation, 14.

10



letter tells how an embassy was sent to the High Priest Eleazar to obtain both a reliable
copy of the law and suitably qualified individuals to undertake the translation. 72 elders
or scholars (six from each tribe) were chosen and sent to Ptolemy 1I, who threw a 7-day
banquet in their honour and installed them on the island of Pharos to do the translation of
the Pentateuch from Hebrew into Greek. The 72 elders completed their task in 72 days
around 200 BCE. The narrative concludes by describing how the translation was given
official approval. The production of the LXX enabled Jews who lived outside Judea and

could not speak Hebrew to have access to their scriptures.*

There are two obvious differences between the Septuagint and the Hebrew OT. First, the
Septuagint’s translations of the canonical books of the OT are in many cases different
from the Hebrew reading. 23 Second, a number of other books commonly called
apocryphal or deuterocanonical are included in the Septuagint but not in the Hebrew.?
These are a very varied collection. Some are translations of Hebrew originals, while some
were composed in Greek. They include history, propaganda, wisdom literature,
philosophy, religious novels and stories. None of the books claims to be inspired
Scripture. But in them theological doctrines that are only hinted at in the OT find
expression. They teach us about the impact that Hellenism had on Judaism particularly in

the Second Temple period. In them we learn about anti-Semitism. They also teach us

about the kind of persecution that the Jews suffered because of their faith.?’

The finding in the Dead Sea Caves (Qumran) of Greek and Hebrew biblical manuscripts
that represent to a degree the probable Vorlage of the so-called Old Greek (i.e. the
‘autographs’ from which the uncial manuscripts [or their predecessors] of the fourth and

fifth century were copied) suggests that in the case of certain books the Hebrew text with

- Sundberg, “The Septuagint: The Bible of Hellenistic Judaism”, 73; Metzger, The Bible in Translation,
14-15.

* The Book of Isaiah is a very good example. Major difference are to be seen in Job, Proverbs, Jeremiah,
as well as there being additions to Daniel and Esther.

26 Evans, “Introduction”, 23-26.

1 Cf. Harrington, Invitation to the Apocrypha, 1999.
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which the LXX translators worked was not necessarily the same as the MT.?® It has been
shown that the Qumran writings show considerable agreement with the medieval MT in
their consonantal framework etc., arguing that the predecessors of the MT or texts that
resembled them plausibly were extant to a large degree in Qumran. But there are also
sufficient orthographical and morphological variations between some texts of the MT and
some Qumran texts (e.g. lleab and MS L 48-51) to suggest that there also existed
biblical texts which differed from the predecessors of the MT.” This, coupled with the
noticeably large amount of differences between the MT and our earliest witnesses to the
Greek OT, prevents us from readily regarding the MT (or its predecessor) as the parent
text of the Septuagint translation of Habakkuk available to us. The LXX can give some
help towards establishing with greater and more detailed accuracy what the original

Hebrew text must have been.

It is worth pointing out here, however, that it is wrong to assume that in the early period
people like Paul had a copy of the Masoretic text or the LXX. There may have been a
collection of biblical extracts (previously called a book of testimonies) used by those like
Paul in their controversy with other Jews.” These biblical extracts may have been used,

using Lim’s terms, as ‘handy collections of biblical passages for reference’.”!

** S.E. Porter, Dictionary, 1099.
* James Vanderkam, fntroduction to Apocrypha (Grand Rapids: William E. Eerdmans, 2002), 25,

*® See Dodd, Scripture, 26f and Lim, Scripture, 150-158 for a survey of the scholarship regarding the so-
called Testimony Book hypothesis. According to this hypothesis, there was ‘one lost Testimony Book
against the Jews which was first compiled by Matthew, used by Paul and other New Testament writers,
attested to in Papias, cited by the Church Fathers (especially Cyprian), and extant in a secondarily redacted,
sixteenth-century manuscript found in the monastery of Iveron on Mount Athos’ (Lim, Scripture, 150). Lim
prefers ‘biblical extracts’ to ‘testimony book® and reinforces the hypothesis by using examples from
Qumran, which, not surprisingly, include 2 Cor 6:14-7:1 in relation to texts such as 4QFlor (4Q174) and
1QM 4:1-2.

*' Lim, Seripture, 154. For the possible existence of a collection of passages used by Paul and his disciples,
see Lk 4:16-19; Acts 17:2-3 and 2 Tim 4:13.

12



1.4 The New Testament

In the earliest days of the Christian church, there was a tradition of sending an apostolic
letter to a congregation or an individual as Paul, for example, did. An account of the
gospel of Jesus Christ would also be produced to meet the needs of a particular
community of people. Copies would be made not only in order to extend the sphere of
influence of these writings but also to enable others to benefit from the writings. Those
copies were of course made by hand and thus would inevitably contain differences from

one another. There are different reasons that such differences arise.

First, differences could arise from quite accidental causes such as mistaking a letter or a
word for another that looked like it. Such accidental errors are unavoidable when lengthy
passages are copied by hand, particularly if the scribe had defective eyesight, was
fatigued or interrupted while working.*® Secondly, differences could arise from deliberate
attempts to smooth out grammatical or stylistic harshness or to eliminate obscurities of
meaning in the text. The result of this, of course, is that we have today hundreds (or
thousands) of variant readings. > Thirdly, during the second and third centuries
translations were made into languages that existed in Syria, southern Egypt and North
Africa. So translations in Syriac, Latin and several dialects of Coptic were made. In the
fourth and following centuries, translations were made into Armenian, Georgian, Ge’ez,
Arabic and Nubian.** That was in the East. In the West, translations were done into
Gothic and later into Anglo-Saxon. In all these cases, the quality and faithfulness of the
translation obviously depended on the carefulness of the translator and the degree to
which he was familiar with both Greek and the language into which the translation was
made. Finally, scribes might transmit handwritten copies with a slightly different form of
text, because they would have deliberately adjusted the new copies with wording and

content that, in their view, would have been preferable.

32 Cf. Leon Vaganay and Christian-Bernard Amphoux, An Introduction to New Testament Textual Criticism
(Cambridge: Cambridge University Press), 5-46.
** Vaganay and Amphoux, An Introduction to New Testament Textual Criticism, 5-46.

* Vaganay and Amphoux, An Introduction to New Testament Textual Criticism, 5-46.
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Despite this variability, the tendency to develop and preserve a particular type of text
prevailed. Thus distinctive types or groups of NT text grew up. The most important of

these text groups are: >

1. The Alexandrian text: considered to be the best text and the most faithful in

preserving the original. The two chief witnesses are Codex Vaticanus (B) and

codex Sinaiticus (X) — parchment mss dating from about the mid-fourth century

2. The Western text: used by Marcion, Irenaeus and Tertullian — P** (300 CE)* and
codex Bezae (D) of the 5™ or 6™ century and codex Claromontanus (D) of the 6"
century.mr

3. The Caesarean text: originated in Egypt (perhaps brought by Origen to Caesarea)
— P* (Chester Beatty Papyrus).*®

4. The Byzantine text: otherwise called the Syrian text, Koine text, the Ecclesiastical
text and the Antiochian text: characterised chiefly by a striving for stylistic
lucidity and completeness and a tendency to combine two or more divergent

readings into one conflated expanded reading.*

The Byzantine text, corrupt though it was, became the standard form of the NT text in
printed editions. The first published edition of the Greek NT was done in 1516 by the
Dutch humanist Erasmus, who depended on the Byzantine and two other inferior texts

from the 12" century. The 2™ and corrected edition was produced in 1519. William

* Paul D. Wegner, A Student’s Guide to Textual Criticism of the Bible: Its History, Methods & Results
(Downers Grove, IL: IVP Academic, 2006), 244-246.
Ly e Wegner, A Student’s Guide to Textual Criticism of the Bible, 2006.

7P refers to the Greek papyri.
g Wegner, A Student’s Guide to Textual Criticism, 2006.

¥ Wegner, A Student's Guide to Textual Criticism, 243. Cf. also Vaganay and Amphoux, An Introduction

to New Testament Textual Criticism, 5-46.
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Tyndale (1522) and Martin Luther (1525) depended on Erasmus’s translation for their
English and German translations. The corrupt Byzantine text provided the basis for
almost all translations of the NT into modern languages down to the 19" century. In the
19" century, critical editions appeared, the most notable of which was done by two
Cambridge scholars, Westcott and Hort (1881). It is this edition on which the UBS

editions are based.

1.5 Translation of the Bible in Ethiopia

Usually we read the Bible in a modern printed edition and in a modern translation,
whether it be in Amharic or English or some other language. Printed Bibles date back to
the sixteenth century.*® Prior to the sixteenth century, the Bible had to be copied by hand,
a slow and a laborious process. The invention of the printing press had two consequences
for the Bible. First, printing made it possible for the Bible to be circulated widely and
more cheaply. Second, it helped to standardize the arrangement and contents of the Bible

(introduction of standardized systems of chapter and verse numbering).*'

Many translated works exist in Ge’ez from foreign sources.*? These include biblical
scripture, the service book of the Coptic Church, exegeses, and texts dealing with the

lives of saints of the Universal Church that existed before the schism at the Council of

0 Sebastian Brock, The Bible in Syriac Tradition (New Jersey: Gorgias Press, 2006), 7.

4 Brock, The Bible in Syriac Tradition, 7.

“® Translational works reflect different kinds of approaches to translation, which are characterized by
scholars sometimes as extremely literal, sometimes as meaning-based, and sometimes as free and

periphrastic.
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Chalcedon in 451 CE® and of saints of the Coptic Church, especially the desert fathers,

and homilies by the early church fathers.**

In Ethiopia the Bible translation from Greek into Ge’ez has a long history going back to
the Aksumite period. According to the tradition of the church, the Bible translation was
carried out by Abba Salama, or Frumentius, as he is known to western Christendom.* It
is believed that all the canonical and Apocryphal books of the scripture were available in
Ge’ez before the end of the 5™ century.® These represent the most notable literary

achievement of the Aksumite kingdom.

Ge’ez was eventually replaced by the Amharic vernacular and today is no longer spoken,
although it remains the cherished heritage of scholars within the Ethiopian Orthodox

Church.

According to Ullendorff the Ge’ez Bible translation extended over a century or two, a
view shared by Conti Rossini, who rules out early dates of the fourth century for the

work.*” The translation of the Bible into Ge’ez is traditionally attributed to Syrian monks

* Councils are summoned to settle disputes of interpretation, or to pass judgment on matters not found in
scripture, and their decision are binding if they are ‘received’ by the church as being in accordance with
Scripture and its traditional interpretation. The council of Chalcedon, held at Chalcedon in 451, condemned
the Christology of Eutyches. The council’s famous declaration was that Jesus Christ was one divine person
in two natures, one human and one divine. This eventually drove the Egyptian and Syrian Churches into
schism, because they upheld the doctrine of monophysitism, according to which Christ had one nature,
which was divine.

* Such as Athanasius of Alexandria, John Chrysostom, Severus of Antioch, and Cyril of Alexandria.

* Ullendorff, Ethiopia and the Bible, 50.

% Ullendorff, Ethiopia and the Bible, 33-34.

Y Ullendorff, Ethiopia and the Bible, 35.
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who had taken refuge in Ethiopia during the 5" and 6" centuries.*® The earliest printed
Bible texts in Ge’ez were done by a small group of Ethiopian monks at Santo Stefani dei
Mori in Rome: the Psalms in Ge’ez were published in 1513 and the New Testament in
1548 CE.” By that time, Ge’ez was no longer used as a vernacular language in Ethiopia

and the official language was Ambharic.

Nevertheless there were no printed works in Amharic prior to Peter Heyling's Gospel
publication and distribution in the 1640s. When the British Bible Society decided to
distribute the Bible in Ethiopia, the only portion of Scripture available to them was Job

Ludolf’s version of the Psalter of 1701 in Ge’ez.>’

Abba Abraham’s Bible is a notable publishing event in the history of Ambharic Bible
translations. In Europe, after the Reformation most Bible translation work was tied to the
missionary movement.”' However, the first Amharic Bible translation was not done by
missionaries but by an Ethiopian, Abba Abraham. The missionary played a role only in

the printing and distribution process.

® Ullendorff, Ethiopia and the Bible, 56.

* Ullendorff, Ethiopia and the Bible, 8.

** Job Ludolf was the first foreign scholar to study Ethiopian languages. He studied Ge’ez and Amharic
under the Ethiopian monk Gorgoreyos, and published a Ge’ez-Latin dictionary, Ge’ez grammar, and an
Ambaric dictionary and grammar. Habte Mariam Marcos, “Scholarship on the Ethiopian Languages —
Retrospect and Prospect” in Silver Jubilee Anniversary of the Institute of Ethiopian Studies, Richard
Pankhurst and Taddese Beyene, eds. (Addis Ababa: Addis Ababa University, 1990), 97.

' Cf. William A. Smalley, Translation as Mission: Bible Translation in Modern Missionary Movements

(Macon: Mercer University Press, 1991).
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In many cases, we know that Bible translations have been done by a group of experts
gathered together for the task. Example: King James I first initiated The King James
English Bible translation, as he appointed 54 men as translators.’* Most of these
translators were leading classical and oriental scholars in England, Anglican or puritan,
with some laymen scholars. The same holds for the revision process of the English Bible
that took place in 1881 and 1885: 16 scholars were appointed to supervise the project,
and 54 translators were assigned. i By contrast, Abba Abraham’s Amharic Bible
translation was completed by one man, that is, himself, except for the help he received

from Asselin, the French consul in Cairo.

The British and Foreign Bible Society (BFBS), founded in 1804 as a voluntary
association for the wider circulation of the Holy Scriptures in Britain and abroad, was the
result of the evangelical revival that revitalized many evangelical churches in Europe.™
When the society started collecting MSS to publish the Bible in Amharic, it was able to
obtain only Ludolf’s version of the Psalter of 1701 in Ge’ez. Job Ludolf, the German
scholar and diplomat, worked closely with Abba Gorgorious of MakaneSelassie in

Ambhara.”

In December 1818 William Jowett, the agent of the Church Missionary Society (CMS)
Mediterranean, came to Egypt and met Asselin de Cherville, the French vice-consul in

Cairo, who owned a translation in manuscript of the entire Bible in Ambharic. The

2 Paul D. Wegner, The Journey from Texts to Translations: The Origin and Development of the Bible
(Grand Rapids, MI:, Baker Academic Books, 1999) 305.

3 Wegner, The Journey from Texts to Translations, 305.

** Aren, Evangelical, 41.

% Ullendorff, Ethiopia and the Bible, 55.
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manuscript was the work of an Ethiopian monk from Gojjam by the name of Abba

Abraham.>®

Reflecting on Ethiopian history in connection with Bible translation, Jowett made the
following observation: “Instead of attempting to torture the Abyssinians into Popery, the

Jesuits in the courts of Gonder could have worked on the Holy Scriptures in the
357

vernacular, and Christian missions would have long made a difference in Africa.
1.6 Translation and Translation Theories
Translation can be defined as an attempt to communicate “what was first expressed in

one language by expressing it in another.”*® Leeuwen consider translation as:

A communicative process in which the translator in effect “quotes” (directly or indirectly) what
was first written in an SL in a TL [a source language (SL) in a target language (TL)]. The
communicative goal is that readers in the TL will understand what Isaiah, Matthew, or Paul wrote
in a SL, and ultimately what God said over many generations to Israel and the human race through
them. Crucial here is that readers of translated Bibles expect the translator to give them, as

faithfully as possible, what God said through the human biblical authors.*®

By nature, translation involves at least two languages and a message.®’ Language, and
any text in a language, involves both form and meaning. Everyone would agree that

meaning is the primary concern in translation. Yet how to handle form has occasioned

%6 Aren, Evangelical, 42.

37 Crummey, Priests and Politicians, 12.

% Raymond C. Van Leeuwen, “Translation” in Dictionary for Theological Interpretation of the Bible.
(Keiven J. Vanhoozer, ed) (Grand Rapids, MI: Baker Academic; London: SPCK, 2005), 812.

% Van Leeuwen, “Translation”, 8§12.

% For detailed discussion see John Beekman and John Callow, Translating the Word of God (Grand Rapids:
Zondervan Publishing House, 1974), 19-21.



wide diversity of opinion. Modern Bible translators have followed various translational
philosophies and as a result a proliferation of translations exists which reflects the widest

possible applications of specific methodologies.®!

Translation theories have changed over the course of time. Contemporary Bible
translators approach their task very differently from the way in which the ancient
translators went about their work. “The aims and the self-understanding of ancient and of
modern biblical translators were radically different.”® It seems reasonable to generalize
that ancient translators were oriented toward the original text, while modern translators
are oriented toward the reader.” As a result, many ancient translations seem to be ‘word
for word’ type of translation. On the contrary, modern translators tend to render the text
in a way which is more intelligible to the reader. This type of translation is normally
referred as ‘sense for sense’ or ‘dynamic equivalence’.** “Virtually all ancient biblical
translations, into whatever language, are basically text-oriented rather than reader-

oriented.”®

®! Nida sees four periods of translating the scriptures: Early Church, Reformation, Modern

Missionary Endeavor, Indigenous National Translations. See Eugene A. Nida, “The Book of a Thousand
Tongues,” The New Testament Student and Bible Transiation, ed. John H. Skilton (Phillipsburg, N.J.:
Presbyterian and Reformed Publishing Co., 1978), 1-4.

@ Brock, The Bible in Syriac Tradition, 11.

% This might not be always the case. There are some ancient translations like LXX which in some instances
deviate from the original text.

 Ancient translators thus tend to be more literal and modern translators tend to be more free and
interpretive.

% Brock, The Bible in Syriac Tradition, 11.
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1.7 Some Ambharic Translations of the Bible

There are many different translations of the Bible in Ambharic, the first being Abba
Abraham’s. A new translation was being prepared, under Emperor Haile Selassie's
patronage, when the Italian army invaded. This manuscript was later sent to Britain and
printed, but most of the copies were destroyed in a fire during the bombing of London.
This translation is sometimes known as the “Buxton” translation, after the British BCMS
missionary named Alfred Buxton who was instrumental in sending the mansucript from
occupied Ethiopia to Britain. This same basic translation, with some changes, was later
printed in the USA, with funds raised by Rev. Donald Barnhouse. Sadly, after it was
printed, this translation (sometimes referred to as the “Barnhouse New Testament”) was

found to contain serious errors so that most copies were destroyed.%

In 1962, a new Ambharic translation was printed, again under the patronage of the
Emperor, by the Ethiopian Bible Society. This version of the Bible, first published in
1962, was the fulfillment of the express desire of Haile Selassie.®’ Ullendorff has the
following to say regarding this translation: “I can find no evidence that the new recension
[‘Emperor’ translation] has been subjected to any perceptible collation with the Hebrew
and Greek originals. The Amharic has certainly been modernized and ‘up-dated’; the
order of words, in particular, has been brought into conformity with contemporary

stylistic tastes in Amharic. The use of Abu Rumi’s [Abba Abraham’s] text can be clearly

o Brian Fargher, The Origins of the New Churches Movement in Southern Ethiopia, 1927-1944 (Studies of
Religion in Africa, 16) (Leiden: Brill, 1996) 291.

57 Eskil Forslund, The Word of God in Ethiopian Tongues: Rhetorical Features in the Preaching of the
Ethiopian Evangelical Church Mekane Yesus (Uppsala: International Tryck, 1993), 38. Ullendorff 1968, 62
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discerned, even where the changes that have been introduced are by no means

n(:gligible.”68

A new translation was printed in 1987, and a revised version of this in 2005. Also, Living
Bibles International produced a New Testament in 1985 and the International Bible
Society produced a complete Bible in 2001. There is still another recent translation by the

Ethiopian Bible Study, published in 2007.

1.8 Types of translations

What sort of Bible version should the modern translator consider authoritative and
translate from? Many would agree with the following answer: Hebrew text for the Old
Testament and Greek text for the New Testament. However, some disagree with this

idea.”” Assuming that Abba Abraham’s translation was primarily based on the Ge’ez

% Ullendorff, Ethiopia and the Bible, 67.

% Brock argues that this cannot be the only possible answer. He further argues: “Certainly most modern
translations set out to translate from the Hebrew and the Greek, but even here problems arise; the edition of
the Hebrew Bible used is in fact a medieval Jewish one where the originally consonantal text goes back
more or less in its present form to the late first century AD, but in many cases (especially in poetic books)
this consonantal text can be read with different vowels, providing somewhat a different meaning. Modern
translators normally follow the medieval Jewish tradition of understanding the text, but it would also be
possible to take the consonantal text as the starting point, without necessarily following the particular
interpretation of reading the vowels which the medieval tradition provides...” Sebastian Brock, The Bible
in Syriac Tradition (New Jersey: Gorgias Press, 2006), 14. In defense of his position Brock employs two
terms which are relevant for his argument: “literary authenticity” and “scriptural authenticity” He defines
the two terms as follows: “Literary authenticity” refers to the exact wording of the original author (which in
the case of Hebrew is unattainable) and “scriptural authenticity” refers to a form of biblical text which has
been held by the religious community as authoritative™ (Brock, The Bible in Syriac Tradition, 14). He
claims that these two terms have a distinction which in turn has important consequences. Namely, literary

authenticity can be applied only to a single form of text while scriptural authority refers “simultaneously to
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version (as 1 will argue in Chapter 5), it can be categorized as both a secondary (NT) and

tertiary (OT) translation: a translation of a translation, and a translation of a translation of

a translation (see the following table).

Type of Translation

Definition

Example

Primary translation

A translation directly from

the Greek or Hebrew text

LXX, Latin Vulgate (for the

most part)

Secondary translation

A translation from a
primary translation, or a

translation of a translation

Old Latin Versions
(translated from the LXX in

the Old Testament)

Tertiary translation

A translation of a secondary

translation, or a translation
of a translation of a
translation

Georgian version (translated
from  the  Syriac or
Armenian  versions that

were translated from the

LXX)

Taken from Wegner, 4 Student’s Guide to Textual Criticism, 270.

different forms of text” (Brock, The Bible in Syriac Tradition, 14-15). Hence, if we take the Hebrew Bible
as example, we can say that scriptural authenticity applies to both the medieval Jewish edition of the
Hebrew and the Hebrew text which was used by the translators of the LXX. But this does not mean that
scriptural authenticity is confined only to the Hebrew Text and the LXX; “it applies just as much to the
ancient versions, the Greek Septuagint and the Syriac Peshitta, since both these translations have been
regarded as authoritative biblical texts by the communities using them” (Brock, The Bible in Syriac
Tradition, 15). The logical conclusion of this argument is that modern biblical translations should not be

made exclusively from the Hebrew or Greek.
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1.9 The Impact of the Translation

In the 19th century, Emperor Tewodros welcomed missionaries who were skilled in
practical and technical craftsmanship. This is because Tewodros, in his attempt to unify
Ethiopia, wanted to use the technical skills of the missionaries to produce weapons. This,
of course, was contrary to the purpose of the missionaries in coming to Ethiopia. As a
result, the task of promoting the Gospel and Bible study in the Gondar area proved to be

difficult.

The distribution of the Bible led to the “Bible Movement” in the city of Tseazega in the
Hamasen area west of Asmara. Subsequently, the important work of two local pastors,
ges Solomon Atsqua and ges Zer’a Tsion Muse, grew out of this movement. They had
been co-workers of the Swedish Mission that eventually reached out the Gospel to
Nekempte and Nejo (western Wollega). Qes Solomon Atsqua and ges Zer’a Tsion Muse

and their followers are referred to as “Bible readers”.”

1.10 What is the underlying text (vorlage)?

Most versions of the Bible in Africa and the rest of the world have been translated from
English, French or some other modern language, but not from Greek or Hebrew. In all
such cases the translations were made from other translations (secondary translations).”!

In the case of Abba Abraham’s translation there are disagreements on the question of the

" The name “Bible readers” was given to the group of Ethiopian Orthodox priests and followers who most
probably received illumination and inspiration of salvation by reading vernacular scripture in Amharic
translation.

™ Fabian, “The Need for Indigenization”, 30.
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underlying vorlage. Various scholars have suggested various answers. “He [Abba
Abraham] used as his source an Arabic version, and script in Hebrew and Syriac, together
with Ge’ez.”” Aren says, “Presumably he [Abba Abraham] knew [a] portion of the
Ge’ez Bible by heart or else had access to it in manuscript.”” Still others suggest Arabic.
Ullendorff has to say the following about vorlage, “critical study of the Amharic Bible is
not sufficiently advanced to throw any light on this question [regarding vorlage, Abba
Abraham’s knowledge of Arabic and Asselin’s knowledge of Hebrew, Greek and

374

Syriac].”"™ In a lecture deliverd to students of Ethiopian Graduate School of Theology,

the former consultant for Ethiopian Bible Society, Dr. Mikere Silassie, argued that Abba

Abraham’s translation was mainly done from the King James vesion.”

1.11 Editions of the Translation

A number of changes have been introduced to Abba Abraham’s translation since the first
edition. Most of these have been minor, but some of them reflect the thoughts of editors.
“Ludwig Krapf published an improved edition of this Amharic Bible in the 1870s. It
becomes the very key to Protestant mission work in the nineteenth century. Missionaries
distributed the Bible in their evangelical effort to reform the Orthodox Church from

within. In certain northern monasteries, the printed Amharic Bible caused distrust and

2 Bengt Sundkler and Christopher Steed, 4 History of the Church in Africa (Cambridge: Cambridge
University Press, 2000), 156.

= Aren, Evangelical Pioneers, 43.

™ Ullendorff, Ethiopia and the Bible, 64.

75 Lecture given on the topic of Ge’ez Bible Translation, May 2009,
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fear, as well as great expectations. Here indeed was a ‘revolutionary prepared in the

womb of the established society’, to use Karl Mark’s expressive m.i:taphor.”76

Johann Martin Flad with the Falasha convert Aleqa Mikael Aregawi (1850-1931) worked
on editing and publishing the Bible translation of Abba Abraham, which appeared in a
one-volume edition in 1886.”” Even today, the Abba Abraham Bible translation is held in
high regard within some churches in Ethiopia. It remains uncertain whether Flad used

material of earlier translators such as Peter Heyling (1607/08-1652).

76 Sundkler and Steed, A History of the Church in Africa, 157.

" Johann Martin Flad (1831-1915), a German-born missionary, spent about 60 years in Ethiopia. Among
his other activities, he worked to convert the Falashas (Ethiopians of Jewish faith), and produced an
Ambharic translation of the Old Testament that was widely read throughout the country. Cf. Dictionary of

African Christian Biography for more discussion.
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Chapter Two: Biographical Note
2.1 Biography
We do not have many sources for the biography of Abba Abraham. One resource we do
have is an exchange of letters by missionaries, the French consul and the BFBS. A
second major source is the story recorded by William Jowett (1824). These letters and
records are found in archives in London and are not readily accessible to researchers. So,

in this section I must depend on secondary data.

Abba Abraham was a monk from Gojjam, though we do not know which part. He was
educated in the Ethiopian Orthodox Church, but it is not clear if he was a monk, priest, or
had any official status within the church.”® According to Jowett, Abba Abraham was a
teacher of James Bruce and Sir William Jones.” Abba Abraham had acted as an
interpreter and instructor for Bruce in Gondar in 1872, at the age of 22,59 However, this
is not corroborated by other evidence (e.g. Bruce’s writings).Sl Abba Abraham also
served as a translator for William Jones. “We are not told what he is supposed to have

taught that great orientalist”, writes Edward Ullendorff, “but presumably it was a

" Since he had a good knowledge of Ge’ez it might be safe to assume that he had mastered the Ge’ez
Bible.

7 Ullendorff, Ethiopia and the Bible, 63.

% Michael Kleiner, “Abu Rumi” in Encyclopaedia Aethiopica, 54. Born around 1750 and died 1818 or
1819 in Cairo (in Jerusalem according to Pankhurst: Richard Pankhurst, “Two Forgoten Ethiopian
Scholars of the Late 18" and Early 19" Century: Abu Rumi and Liq Atsqu, Ethiopian Observer 12:
1969,140.

8! Kleiner, “Abu Rumi” in Encyclopaedia Aethiopica, 54.
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smattering of Ge’ez and Ambharic poetry”.’ Kleiner said that Abba Abraham studied
under Sir William Jones.*

2.2 Journey to Jerusalem (pilgrimage)

The practice of pilgrimage to the Holy Land by Ethiopians is believed to have started in
the early days of the Ethiopian Christian kingdom. At the age of twenty-eight Abba
Abraham went on pilgrimage to Jerusalem by way of Egypt. “From the Holy Land he
went on to Syria, Armenia, and Persia. He even went as far as India before he returned to

»84

Ethiopia.”™" It can be assumed that his encounter with different cultures enabled him to

master various languages more easily.

He stayed for some period in Ethiopia. At the age of about 50, he went to Egypt for a
second time. While he was in Cairo he fell seriously ill, but he was found and “snatched
from the arms of death™ by the French vice-consul, M. Asselin de Cherville, “to whom he

become strongly attached.”®

The French vice-consul found that Abba Abraham *“was not only a linguist, who spoke
Persian, Italian, Greek and other languages, but also a true scholar and master of

Ethiopian literature, ... [he] set him to translate the entire Bible into Amarinya, the

82 Ullendorff, Ethiopia and the Bible, 66.

¥ Kleiner, “Abu Rumi” in Encyclopaedia Aethiopica, 54.

o Aren, Evangelical Pioneers, 42.

% Aren, Evangelical Pioneers, quoting Asselin to BFBS, in 1814, quoted in BM/MM 1817 555-556; Jowett
1822 200.
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vernacular spoken at Gonder.”®® The French Consul in Cairo provided Abba Abraham

with food, lodging, medical care, and writing materials.

When William Jowett of the Church Missionary Society in the Mediterranean came to
Egypt and met the French consul Asselin in December 1818, the plan for publishing the

Ambharic Bible translation was born.®’

2.3 The Translation Process

Ethiopia is among the few African countries with a long history of literature. It has also
had the privilege of preserving that literature. A number of texts which have been lost in
their Greek, Hebrew or Aramaic versions now exist only in Ge’ez translation. The
literary tradition of Ethiopia contains both translation and original works. “Medieval
Ethiopia was a country surrounded by nations with little or no literary traditions. Our
ancestors, therefore, received little inspiration from their neighbors. Always striving to
learn more about Christianity, Ethiopians never abated their trek to the north. The road
from Ethiopia to Egypt, Cyprus, the Holy Land, and (sometimes) Armenia was littered

with the relics of these persistent and stubborn Ethiopians.”*®

These two, Abba Abraham and the French consul, spent every Tuesday and Saturday

together translating the Bible for about ten years. Abba Abraham translated the Bible

% Aren, Evangelical Pioneers, 43.

¥ Aren, Evangelical Pioneers, 43.

% Getachew Haile, “Highlighting Ethiopian Traditional Literature” in Sifence Is Not Golden: A Critical
Anthology of Ethiopian Literature (Tadesse Adera & Ali Jimal Ahmed, eds.). Lawrenceville, NJ: Red Sea
Press, 1995), 39-40.



verse by verse with great care while Asselin helped him by explaining difficult words and
phrases with the aid of “the Hebrew original, the Syriac version, or the Septuagint as well
as a few glossaries and commentaries if Abraham himself had trouble finding the

expression in Ge’ez.”*’

In Ethiopia Ge’ez was and is considered to be a sacred language. This might be the
reason why the Ethiopian Orthodox Church did not attempt to translate the Bible into
Amharic. The same was true of medieval church history in Europe. When John Wycliffe
translated Jerome’s Latin Vulgate Bible into English in the fourteenth century, his
translation was rejected by the church because English was considered as a language for
the common people.” The Bible was meant for ministers and the learned; it was not to be
made easily accessible to all members of the church. As Fabian noted, “The monopoly of
the Bible being understood by only certain categories of people was being threatened
with the translation of the Bible into English.””' We do not know what motivated Abba
Abraham to translate the Bible into Amharic. Perhaps it might have been to create a tool

for evangelism, as part of the missionaries’ agenda.”

% Aren, Evangelical Pioneers, 43; cf. CMS/CM/E 3. 79: Asselin to Jowett, 1819.05.31.

% Jerome translated the Bible into Latin during the fourth century.

°! Dapila N. Fabian, “The Need for Indigenization of Bible Translations for African Christians” in African
Ecclesial Review Volume 40, Number 1, February, 1998, 22.

*2 The missionaries considered the Bible in the local language to be a very powerful tool for converting

people to Christianity.
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2.4 His Death
Upon the completion of the translation process Abba Abraham wanted to go to Jerusalem
‘there to die and be buried’. In Jerusalem “Soon after his arrival there, the plague made

its appearance, and he fell a victim to it.””* He died of the plague at the beginning of 1818.

2.5 Asselin and Jowett

When Asselin met Jowett, Asselin agreed to be part of the process of distribution of the
vernacular Bible. The translation of Abba Abraham consists of about 9,539 pages in
small octavo “in the handwriting of the translator.”** Asselin requested the “repayment of
actual expenses” and the Bible Society accepted his offer. He received £ 1,250. He took
the translation to Britain where it was typeset and printed. These printed copies were sent
back to Ethiopia. According to Ullendorff, “Abu Rumi's version, with some changes and
amendments, held sway until the Emperor Haile Sellassie I ordered a new translation of

the entire Bible which appeared in 1960/1.”%

* Aren, Evangelical Pioneers, 43 quoting Burckhardt’s letter 1818.03. 25. Christopher Burckhardt was a
Swiss clergyman who traveled in the countries of the Near East studying the religious situation in the
region.

* Aren, Evangelical Pioneers, 43.

 Ullendorff, Ethiopia and the Bible, 66.
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Chapter Three: Brief History of Amharic Literature

3.1 A Brief History of Amharic Literature/Language History

Amharic is the second most widely spoken Semitic language, next to Arabic. It is
estimated that around 80% of the present Ethiopian population speak Amharic as a first
or second language.’® This brief chapter attempts to argue that Abba Abraham’s

translation contributed greatly to the development of Ambharic literature.

Ambharic belongs to the Ethio-Semitic language family, with Ge’ez, Tigre, Tigrinya,
Argobba, Harari, Gurage and Gafat. “A. [mharic] had been the language of the royal
court and the dominant political elite in Ethiopia since the rise of the Solomonic dynasty

at the end of the 13" cent.”’

Ambharic, the official language of Ethiopia, was originally spoken in northern Ethiopia in
the regions south of Tigray (Lasta, Amhara, Goggiam, Shoa), where the Amharas held
political supremacy from about 1270 (Solomonic dynasty). Because of this, Amharic has
been the dominant language of Ethiopia down to the present day, where it is spoken in

almost all parts of the country at least as a second language.

 Meyer, Ronny and Richter, Renate, Language Use in Ethiopia from a Network Perspective: Result of
Sociolinguistic Survey Conducted among High School Students (Frankfurt: Peter Lang, 2003) 40.
7 David L. Appleyard, “Amharic” in Encyclopedia Aethiopica (vol 1), 233.
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It is difficult to pinpoint exactly when Amharic begins. However, many scholars agree
that it began before the 13"™ century “in a region on the southern fringes of the old

Aksumite heartland.””®

It is believed that Ge’ez was used as a spoken language only until the 12th century.” Yet
it continued to be the major literary language of Ethiopia until the second half of the
nineteenth century.'® Amharic became a literary language only long after its birth. We
have “modern™ written documents available in Amharic already from a century ago. But
unlike the other modern Ethiopian languages except Harari, Amharic is also documented

in an ancient phase, consisting of different kinds of texts:

1) The first attested written Amharic documents known to us are the the eleven Royal

Songs written in honor of the Ethiopian kings between the 14™ and 15" centuries.'”"

These texts are sometimes called “Ge’ez-Amharic” because their language seems to be

% David L. Appleyard, “Amharic” in Encyclopedia Aethiopica (vol. 1), 233.

®However, Ge’ez continued to be used as a religious and scholarly language. As the official language of
the country, Amharic was introduced. Ge’ez was called “the language of the Books™, and Ambharic “the
language of the kings”. Ayele Teklehaymanot, “Early Christian Traditional Sources in the Ethiopian
Ghe’ez Literature”, Ethiopian Review (Vol. 2) (Addis Ababa: Capuchin Franciscan Institute of Philosophy
and Theology, 2000), 237.

1% Renate Richter, “Some Linguistics Peculiarities of Old Amharic Texts’ in Ethiopia in Broader
Perspectives: Papers on the XIIIth International Conference of Ethiopian Studies vol. 1 (eds., Katsuyoshi
Fukui; Eisei Kurimoto; Masayoshi Shigeta) (Kamigyo, Kyoto: Shokado Book Seller, 1997), 543.

' These are eleven royal songs which praise the power and glory, the courage and heroism of the famous
Ethiopian kings Amda Seyon (1314-1344), Yeshaq (1414-1429), Zara Yaeqob (1434-1468) and Asnaf
Saggad or Galawdewos (1540-1559). These eleven royal songs are preserved in the libraries of Paris,

Oxford, and Frankfurt.
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somewhere between Ge’ez and AmharicOalthough it is difficult to say if it was a real

language, or Amharic with a strong influence of literary Ge’ez.

2) The morphological and lexical Amharisms in the historical Chronicles, the language of
which is considered as a particular kind of Ge’ez (the lassand tarik “the language of
history”). During medieval times all sort of writings, secular, religious and historical,
were written in Ge’ez. Richter has the following to say about the Amharic language
during this time: “Like pearls in a mussel the old Amharic texts are usually embedded in
chronicles and other literary writings in Ge’ez. Beside these songs there exist other
Ambaric texts with riddles, proverbs and folktales, manuscripts on medicine, on historical
events or documents on problems of everyday life written between the fifteenth and

. . 102
nineteenth centuries.”'”

These written documents “offer the rare chance for detailed studies in the history of this
[Amharic] language.”'? It is possible to assume, based on the language and style of these
songs, that the Ambharic language had already gone through a considerable stage of

internal linguistic development.'™

12 Richter, “Some Linguistic Peculiarities of Old Amharic Texts”, 543.
' They also hold importance for literary and historical research. Cf. Richter, “Some Linguistic
Peculiarities of Old Amharic Texts”, 543.

"% Richter, “Some Linguistic Peculiarities of Old Amharic Texts”, 543.
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3) Various texts of the 17th century: a) the small theological treatises against the
Catholics, in particular the Jesuits;'™ b) the magico-medical treatises; c) the sdwasaw
(“stair”, a term translated from Coptic), Geez-Amharic dictionaries, frequently preceded
by a grammatical introduction; d) the writings of the German Job Ludolf (the father of
Ethiopian studies in Europe), notably his grammar and dictionary of Ambharic;'% e) the
writing down of oral commentary in the form of marginal notes (andamta commentary) is

another development of Ambharic literature.

3.2 The Translation’s Role in Language History

Abba Abraham’s translation represents an enormous contribution to the development of
Ambharic literature. Ge’ez serves as the source of lexical innovations needed by Amharic

to meet the needs of the translator.

The actual quantity of words and lines of attested Amharic prior to Abba Abraham’s
Bible translation is tiny. The translation increased the corpus enormously. However, most
scholars who have studied the history, development and grammar of Ambharic have

simply overlooked this translation.

95 «In the 16" century the Portuguese are reported to have written some texts in Amharic in order to
promote their Catholic faith. The religious confrontation caused by their attempts gave an impetus to native
counter-activity in creating Ambharic writings.” Denis Nosnitsin, “Ambharic Literature” in Encyclopaedia
Aethiopica, 236.

1 Cf. W. Leslau, Reference Grammar of Amharic (Wiesbaden: Harrassowitz, 1995) and Lecture notes of
Paolo Marrassini for Historical Linguistics and Philology class (Addis Ababa: Unpublished Lecture Notes,
2007), 64-65.
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Recently Girma Demeke has published a book entitled The Origin of Amharic, 2009. In
the appendix, various written documents are mentioned which he assumes will be helpful
for the study of Amharic. He mentions some imperial songs, a lyric for Zar’a Ya’qob, a
poem praising the deeds of Gelawdewos, Timhirta Haymanot and Debtara Zenebe’s
Meshafe C’hawata Sigawe Wamanfesawi. Compared with the other written documents
Meshafe C’hawata Sigawe Wamanfesawi, written by the chronicler of king Tewodros
around 1850, is (relatively) quite large. But Abba Abraham’s translation predates this

book, is much larger, and has much more significance for the study of Amharic.
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Chapter Four: Linguistics and Stylistic Features of the Text

The comparison of Abba Abraham’s translation with modern Ambharic leads to
interesting findings from the morphological, orthographical, syntactical as well as
semantical point of view. In this chapter, 1 will discuss some of the text’s linguistic
peculiarities. The discussion is based almost entirely on the Gospel of Matthew (1824

edition). In some instances, I will mention other passages from the other Gospels.

Abba Abraham’s Amharic language usage is much older than ours, and differs in many
ways compared with current Amharic. Prior to the present research, there has been no

scientific study undertaken of these differences.

The translation of Abba Abraham contains the following noteworthy features:
4.1 Stylistic Features of the Text
4.1a Divisions

Abba Abraham’s translation divides the text into chapters, verses, and subdivisions.
Although there are no descriptive introductory words/phrases, the chapters and
subsections are numbered and printed in red. The translation of Matthew is divided into

the usual 28 chapters, with 101 subsections.'%’

4.1b Lexical Innovations

Much vocabulary in any language is culture-specific, and we can see this in Abba

Abraham’s translation. Example: Matt 6: 24

7 The subsections are based on pericopes.
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AATMLANNCS: AhT: T WL W91

Literal translation: “You cannot be a servant for both God and cattle.” “Cattle” (h-lT-,
not U-IT) is used here to translate “wealth”, which seems very natural in an Ethiopian
context.

ag0: 08 AfheI°m-: OLB: ITT Matt. 9: 17 “Neither do men pour new fej into
old jars . Just as wine was a normal drink in Middle Eastern culture, fej was the common

drink in the northern parts of Ethiopia during the translator’s time.

4.1C Theology

It is believed that the Ge’ez version of the Bible was translated from the Septuagint. As a
result, the Apocryphal books are included in the Ge’ez Bible and they are part of the
Ethiopian Orthodox Church canon.'” However, the translation of Abba Abraham did not
include Apocryphal books. This might be an indication that the author subscribed to

Protestant religious convictions, or that his French collaborator influenced him.

PP LoLm-: 1" (“The Lord of Saturday™), modern Amharic PO 27 (Matthew
12:8). The original Greek simply reads “Sabbath” but the translator, knowing that the
Sabbath is Saturday, employed Saturday instead of Sabbath. It is one of the clearest

pieces of evidences that no translation exists without interpretation.

'% The Greek term popwv@ can refer to money, wealth, property.

' Cowley writes, “The Biblical corpus is recognized in Ethiopia as a limited group of writings, and is
generally called ‘the 81 books™; R. W. Cowley, “The Biblical Canon Of The Ethiopian Orthodox Church
Today ” Ostkirchliche Studien, 1974, 23: 318-323.

105994 means Pooland @@k (“the first™).
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4.2 Linguistic Features of the Text

4.2a Syntax
In Ambharic the normal word order is Subject, Object, and Verb (SOV). On the contrary,
Ge’ez syntax is flexible. It is probably because of the influence of Ge’ez that we see
some flexibility of word order in Abba Abraham’s translation. For example:
3:17 h0918 :ovd: L£I9°K: QLA AR:
Translation: “Came from heaven a voice saying ‘my son’”. In modern Ambharic it would
be hn998: L9°A:eo  “From heaven a voice came”
11:25 NMARAY- : A0t : IPS : PATRS : P9°2C : 1T
Translation: “I will submit to you father, the Lord of heaven and earth”. In modern

Ambharic it would be PACYLG : P°LC : b2 AT : P2 AMMAMAU-

4.2b Phonology

The translator prefers the glottalized fricative s’ (A) instead of the glottalized stop ¢’ (m);
the latter is more typical in modern Ambharic. On the other hand, sometimes we see the

reverse phenomenon: ‘FmMm-+S (regret) vs. modern Amharic (-FAA-FS).

On the first page of the translation the language-name is written NAZ":AC% instead of
present-day MA97C%. This clearly archaic form of orthography reflects the older

pronunciation.'"!

The pronoun AACAT®- appears as ACA'F@-, indicating a phonetic reduction of the
glottal stop: ld’arsacdw— larsacdw “for him”. Similarly we have CN-?" for ACNA-2", and

many similar examples.

""" Some early Amharic literature also uses this form A9°hC%.
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The letter T is not common today in Amharic fidil; instead it is written as ‘V’. In the
translation of Abba Abraham one finds many instances where i is used instead of ‘v’,
especially in the 2msg ending. This surely reflects an earlier pronunciation [x], as in

Tigrinya.

4.2¢ Orthography

Four types of 4 are used in the translation (V¥ chi1EN), two 15 (A7 0), two s (W i), and
two ‘a (A% 0). Many words involving these sounds are spelled in a consistent way. Some
examples:

A'HA (not VHAN or THA)

%09° (not AN?)

afl (not 0N)

Pch’i (not U or ©17HN)

As in many manuscripts of Ge’ez, the distinction between 1 and 0 is not always

graphically clear.

4.2d Interrogatives
Like contemporary Ambharic the translation does not have any graphic sign for question
mark.''? This may sometimes be misleading to modern readers. The translation uses
various interrogative words to indicate a question, just as in modern Amharic, e.g.
9% NP 1

Matthew 5:13 19°%: MG

"2 The question mark (“?”) was borrowed only later from western languages.
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Matthew 7:10 %¥I0 O.A210-:: AQN7 SAMPA:: Translation: “If he asks for a fish,
will he give a snake?” -7 is apparently used here as a question marker, not an object

marker.

4.2¢ Pronouns
&G 7tE AA7F (You plural) vs. modern-day Amharic A5 7%+
AICNF@- (they) vs. modern-day Amharic A%CAO-. Here the -u of modern Ambharic
HKYCN- is replaced by the suffix ~Fa-.

ACAT@- (for him (polite)) vs. modern day-Amharic AACAT®- [see Phonology]

4.3 Other Peculiar Features

In Abba Abraham’s Bible there is apparently no use of the explicit copular sentence

construction as is found in modern Amharic.'"?

e.g.. O\B hAPNA 10-::
The boy is eating
Perhaps this kind of sentence with copula ndw might not have been known at the time of

Abba Abraham, about two hundred years ago.

The absence of copula is found in all the ancient Semitic languages, including Ge’ez,

except in a few cases.'

'3 Getachew, The copula Néiw, 141
" Getachew, The copula Niw, 141-144
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4.3a Punctuation Marks in the Text

Punctuation marks appear in all the manuscripts of the translation (1829, 1870, and 1886).
Each word in the sentence is separated by two dots (:), also called colon.'"” The end of a
sentence is marked by a double colon (::) which is used as a period. Western punctuations
marks like the question mark (?), semicolon (+[;]), explanation point (!) are absent in all
the publications of Abba Abraham’s Amharic Bible translation, except the publication of

1886, which has all the punctuation marks known from the later period.

Absence of punctuation can make a significant difference in the translation of several
passages in Abba Abraham’s Bible. The modern reader, if by chance s/he is not already
familiar with the text of the Bible in some version, might not understand properly the true
meaning intended by the author of the original Bible (Hebrew, Aramaic and Greek).
Many examples could be given from selected verses of the Gospels. For example,

John 3:4 reads:

AR &AM A LoAL NI ACHY° 197970,

Literal translation: “how is it possible for a man to be born, he (being) an elder”

In this sentence, we would expect a copula in modern Amharic: ACA-9: Ti9770.: P
Without the copula, the sentence becomes hard to understand, as I checked with several
informants. Thus this sentence in Abba Abraham’s translation could be understood
properly only from our modern knowledge of the Biblical text. If there had been a

graphic question mark at the end, the meaning would have been clearer.

4.3b Vocabulary

'3 This practice is now being discontinued.
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PPN-0 (of Jesus) vs. modern Amharic $A.PN-(1

v (wife) vs. modern Amharic @101

=50} (fiancé ) vs. modern Ambharic h6™%}

9°0CY° (Egypt ) vs. modern Amharic 7-0A 9"
AMETN (tax collectors) vs. modern Amharic ¢ &-6=T0
037 (speck) vs. modern Amharic 726

Ak (Lord) vs. modern Amharic 2.

L% LA (sits) vs. modern Amharic S aoA-

?62T (birds) vs. modern Amharic ®62°F

NAZé-'"" (embarked) vs. modern Amharic N-+A4.4-
Tmm S (regret ) vs. modern Amharic (TAATS) [see Phonology]
P<AN?Y (Jerusalem) vs. modern Amharic (AP$-AMA7")
f0nC (first born) vs. modern Amharic (Ph-C)

h-1- (cattle) vs. modern Amharic (Y01-F 773HN)
he0- 2T U+ (nug oil)'"® vs. modern Amharic (hil82"*1-U-)

a1 (synagogue)''’ vs. modern Amharic (9°h-¢-M)'%°

"' Most likely the translator borrowed the word 9°0C from Arabic. Alyvrtog “Egypt” is a very old word
and the Ge’ez reads the same as the Greek “7'NA". The Ambharic rendering differs from the Greek and Ge’ez.
""" The Ge’ez N&4 has a wider meaning: fly, fly forth, flee, leap up in the air, leap up on, rush upon, spring
forth, assault, cover (of male animal), roam (Leslau, 4 Comparative Dictionary of Ge'ez, 514) At the
same time in Amharic the meaning of 44 could be taken as: jump, mount, climb, copulate (male animal).
But the common usage of the verb 144 in Amharic is to copulate (male animal). Obviously the translator
used the verb in its archaic form. Cf. Kassahun, “Old Amharic Lingustic Feature[s]”, 12.

"8 1t is formed from two words %0 ‘oil’ and 7°7 ‘kind of leguminous plant with oily seeds”.

""? g0y, is not commonly used as a term for Christian or Jewish houses of prayer. It normally means

“mosque”.
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In this chapter 1 have briefly discussed two issues. First, I attempt to describe the text.
Second, I discussed some of the linguistic features of Abba Abraham’s Matthew Gospel.
Compared to contemporary Amharic, it shows some noteworthy features in terms of

syntax, phonology and vocabulary.

"In verse 6:2 the Amharic 701% “assembly/congregation” is used instead of @PN'LE to refer to a

synagogue.
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Chapter Five: Comparative Study: Matthew 5-7

Almost all Christians read the Bible in translation, and usually identify their translation
with the true word of God. Because of this, “the quality and character of the translations
people read have an extraordinary importance for shaping worldview and theology—

whether for good or i

The work of translating the Bible presents special difficulties. Since the Scriptures are a
source of both information and inspiration, Bible translations must be accurate as well as
felicitous. They must be suitable for rapid scanning as well as for detailed study, and
suitable for ceremonial reading aloud to large and small audiences. Ideally, they should
be intelligible and even inviting to readers of all ages, of all degrees of education, and of
almost all levels of intelligence. Such an ideal is, of course, virtually impossible to

attain, '

Bible translations have increased tremendously beginning in the 20™ century. Many
languages have their own version of the Bible, and multiple versions in the same
language are not unusual.'” “Thus, awareness of the nature of Bible translation and its

limitation is crucial for the church’s well-being.”'**

"2l Van Leeuwen, “Translation”, 812.
"2 Bruce M. Metzger, “The Bible in Translation” 8-10
2% See Metzger, “The Bible in Translation™ 8-10.

12 van Leeuwen, “Translation”, 8§12.
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During the time of Abba Abraham, translation was not yet developed as a scientific
discipline. Today translators of the Bible are equipped with different tools of translation
and with different kind of translation philosophies. As any Bible translator will admit,
conveying a message from a source text to a receptor language is sometimes a very
difficult task. As Maanga puts it, “This is because the language structure of the receptor

language is to a certain degree different from that of the source text.”'*®

Translation demands 1) the translator’s clear understanding of the content and the
author’s intention 2) a good command of the two (or more) languages involved 3) proper
representation of the customary usage of the native language and 4) consideration of the

environment of the people.'*

5.1 Translation Problems

Many translational problems are connected with real-world differences—distance in time,
geography, culture, fauna and flora, artifacts, measurement, color vocabulary, etc. Some
terms and phrases that we find in the Bible may have no equivalent in the receptor

language.

Understanding this, the translator has in part to coin a language to make his translation

relevant to the people for whom he is translating. Translators normally refer to this as

' Godson S. Maanga, “Occasional Hurdles in Translating the Bible into the Changga Language: Focus on

selected sections” in African Theological Journal, Vol. 31 No. 1, 2008.
126
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“re-creation”. The source text is faithfully re-rendered in equivalent forms of the receptor

language.'*’

5.2 The Gospel of Matthew in Ge’ez Textual Tradition

Rochus Zuurmond, who has edited the critical edition of Matthew, argues that “The
textual tradition of Matthew is much more complicated than the tradition of the Gospel of
Mark.”'?® In the comparison process, I have simply followed Zuurmond’s textual edition
of the Gospel of Matthew. The basic text | used is Zuurmond’s reconstructed text, which
is accompanied by textual variants. This relieved me of the task of directly comparing
various Ge’ez manuscripts by myself (an impossibly huge job). However, whenever |
found it necessary I consulted other Ge’ez versions like the United Bible Societies
Edition, as well as alternative readings in Zuurmond’s critical apparatus. It is probably
impossible to know which Ge’ez text Abba Abraham was familiar with or used as

vorlage, but surely it was a late version.

The Ge’ez Matthew Gospel is classified into five different text groups: the A-text, the B-
text, the C-text, the D-text and the E-text. Zuurmond in his textual edition attempts to

reconstruct the original reading by comparing these different manuscript traditions.

127 See Jan P. Sterk, “Translation as re-creation” in the Bible Translator, ed. Paul Ellingworth, United Bible
societies, Technical Papers Vol. 45, No. 1, January 1994 for a good discussion of re-creation in translation
process.

'8 Rochus Zuurmond, Matthew, prefix.
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5.3 Greek Text
Currently there are two versions of the Greek New Testament available in critical
editions. The first is UBS 4 and the second is the Nestle-Aland edition. In the

comparative process [ will be using UBS 4.

5.4 Comparison of Matthew 5-7: Semantic and Interpretive Point of View

In the Gospel of Matthew Jesus preaches five sermons: the sermon on the Mount in
chapter 5-7, the missionary sermon in chapter 10, the sermon in the parable in chapter 13,
the church sermon in chapter 18, and finally the eschatological sermon in chapters 24-25.
The Sermon on the Mount is the longest discourse section in Matthew and it is Jesus’ first

on the ethics of the kingdom of God.

The comparative study will be a verse-by-verse analysis of Matthew 5-6, with a briefer
treatement of Matthew 7. Each verse will be compared with the respective verses from
Ge’ez and Greek. However, much emphasis will be give to the comparison with the
Greek.'* 1 will translate each verse of the Amharic into English and compare it with the
respective Greek and Ge’ez versions.'™ In the process of comparison emphasis will be
given to semantic and interpretive issues. This is done because the Bible is translated
largely in order to be used in the church setting, mainly for homiletical and liturgical

purposes.

*® Greek is the standard against which all translations of the New Testament should be measured.
Comparison with the Ge’ez is needed because many believe that Abba Abraham used a variety of sources
when he translated the Bible. Comparing with Ge’ez and other relevant versions will shed light on the
process of identifying the base text of the translation.

1% Except where 1 find it particularly important T will not translate the Greek and Ge’ez verses separately.
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Sometimes the Ambharic translation shows some graphic errors. I will indicate what
seems to be the right reading in square brackets “[ ]”. Often the Amharic text deviates
from both the Greek and the Ge’ez; sometimes we could call this an error, sometimes a
difference of interpretation. What is particularly interesting is when the Amharic agrees
with the Ge’ez but not the Greek. Such cases provide a strong argument for a Ge’ez

vorlage, and 1 will emphasize them in the discussion below.

Matthew 5

Matthew 5:1 i ¢-FONONO-9": AP LW @L: Féé+ @M (-hPaem?: LI:
Ld: avav-if: @L: Ch aome:: (]

@ON: CAP: - AchdO: 0C: @0 @04 @avR i ACSHU: "TLU-:

Towv &t Tolg OxAoug avépn el to Opog, kal kaBlowvtog wbtod mpoofilbuyv altg ol
podntal adtod

Translation: “Seeing the crowds, he went up on the mountain. When he sat down his
disciples came to him.” It correctly reflects both the Ge’ez and Greek.

Matthew 5:2 h4-29°710AA L0 T Td ATV LA

oha-k: hd-U-: @avyCao-: MP.:

kol Grotfag T0 otopa adtod ESiduoker altolg Aéywy,

Translation: “He opened his mouth to teach them, saying”. The Greek should be
translated as “opening His mouth He began to teach them”. It is a New Testament idiom;
Jesus’ teaching followed immediately after he went up on the mountain; it is not
something to be done in the future. In the Greek the action is simultaneous, while the
Ge’ez reading can be either simultaneous or future. The Ambharic is an immediate future.

Matthew 5:3 N7GAT®: PFF14: Choo: ST@: a3 b: (29800
ACNTF@-: GG
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NO-Fr: hh: L1208 19000 Ahov: Avov: Lhcl: ooy 1271+ (9101
Maokapior ol Ttwyol T¢) Treduatt, 6Tt adt@Y éoTLy 1) Protdele TGOV odpavGY.

Translation: “blessed are those who are lacking (troubled) in soul. Theirs is the kingdom
of heaven.” The Greek mvetpatt (“spirit”) is translated into Amharic as “soul”. In
theological discussion there is a debate as what constitutes a human being. Some argue
that humans are constituted of soul, spirit and flesh. Others argue that in the scriptures the
two terms “soul” and “spirit” are used interchangeably, so that human beings are
composed of two elements, “soul/spirit” and body."”' Here in the translation the Greek
term spirit is translated as soul. The Ge’ez also, like the Ambharic translation, renders it
as 19:0\ao- “soul”. This translation might mislead a modern reader if he/she is not aware
of the original Greek. This is also a clear piece of evidence that the translator used his
Ge’ez Bible knowledge in the translation process: both the Amharic and the Ge’ez use
the same word 7401

Matthew 5:4 Hé: PoL2APN: PhaoO ' ST L0 BATPAG:

N0-%7 Ah: LAGO-: Lhll: Alov: hav-ik: @l do”ch:

poakaprol ot merbobrteg, OTL autol TopakAnOnoovtal.

Translation: “Blessed are those who mourn today, for they shall be happy” The Amharic
introduces one new word which is not in the original Greek: Hé “today”. The Ge’ez has
Zall “now” like Amharic, an indication of Ge’ez influence on the Amharic translation;
the Greek has no adverb at all. Though the Greek is in the present tense, the temporal

reference is not limited to the present. It has relevance for all time.

! These two beliefs are referred by theologians as trichotomist and dichotomist, respectively. “The major
foundation of trichotomy is certain Scripture passages that either enumerate three components of human
nature or distinguish between the soul and spirit™; Millard J. Erickson, Christian Theology (Grand Rapids:
Baker Academic, 1998), 539 (cf. 1Thess 5:23; Heb 4:12).
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Lh: BATPAG “for they shall be happy” should be translated as “for they shall be
comforted” to represent the original. Here £0: £ATFPAG is contrasted with P9 LAPN:
“those who mourn”. The Ge’ez has £1"6u/”ch like Amharic, again an indication of
Ge’ez influence on the Ambharic translation.

Matthew 5:5 1CT9° P+avO1y: GF@-: 9°LCH LOCANS::

NOFYr: CPYE: Rheo: havipk: LOCOHP: AP°LC:

HekdpLor ol mpaelc, dtL altol kAnpovouoovoLy THy yiv.

Translation: “Blessed are the meek/gentle, for they shall inherit the earth”. This is a
perfect translation which is in line with both the Greek and Ge’ez.

Matthew 5:6 ¢7%.¢4-0- Po0A00-9°: (A R&P: P hoo(y: SF@: LOT70A-G::
NO-%h: Ad: SCIN: OLATAP: AALP: Aloo: hao it LAT-::

LoKapLoL ol TeLv@vteg kol SuPdrteg ThY Sikatoodvny, dtL altol xoptaodnoovToL.
Translation: “Blessed are those who are hungry and thirst for righteousness, for they shall
be satisfied.” Apart from a syntactic problem the Amharic translation exhibits no major
deviation from the Greek or the Ge’ez.

Matthew 5:7 £97.9°¢. N0-47 ST® L9740\

NO-Fr: aohC ' Ahoo: havpk: BI°h(C P av-:

pokapiol ol éAefuoveg, 6Ti altol eAendroovtal.

Translation: “Blessed are the merciful: for they shall obtain mercy.”

Matthew 5:8 AVF@: ¢34 ChooO 1 ST ACAT®: ATHANhCY
FRING::

NOFG7: %A A Ahov: hoopl: Lbh L2 AATHAN: NchC::

Hokdpror ol keBepol Tf kepdig, 6t adtol tov Bedv dfovtal.

Translation: “Blessed are those who are pure in heart, for they shall see God”
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Matthew 5:9 OCP: P299.£8CTH: ool STm: ACNT@: CATHANICG:
AZT: 20ANG::

NO-97: Ad: £10%: NA9°: Alee: hovpl: AL A7MA: NdC: Sho-T::
pekdpLol ol elpnromotol, 6tL altol viol Beod kAndroovtol.

Translation: “Blessed are those who are the peacemakers. They shall be called sons of
God”. Here the Amharic translation is broken into two sentences. This affects the clear
cause and effect sense of the Greek and Ge’ez versions: the cause is being peacemakers
and the effect is being called sons of God. The word 611 “for” in each beatitude explains

why the person is a blessed individual.

Matthew 5:10 QAZLP: CFONLS ¢hoo01r: GF@-=: Pav32pb: (21070
ACOT@: G5

-ﬂﬂ-":’?‘: hh: GALELav: (Arh: ALP: Rhoo: Geov: Shck: oo
098

pokdplor ol Oediwypévor €veker Sikmioolvmg, 0Ty alt@r ot 1) Paotdele TGV
oDpOVGY.

Translation: “Blessed are those who are persecuted for righteousness’ sake. For the
kingdom of heaven belongs to them.”

Matthew 5:11 &A% PHaoO1ST U STU: MALANPT U AALLPTU-I% LI
NALT U NSO U-a A0 UL Ocha: DA

M09 a¥rhev: O: EYa0hoo: @OLUYIIThae: @SN ha~:  hhe:
AdAhao: NchOT: NAFEAL:

pekaplol €ote Otav Oveldiowowy UPdc kol SLWEwOLY kal elTwoly TEv movnpov ke’
DuGV [Pevdopevol] €veker éuod.

Translation: “blessed are you, when men reproach you and persecute you. When they
utter all evil against you falsely'** on my account” This is also a good translation apart
from a syntactic problem in the Amharic.

Matthew 5:12 20: LNAT U h 9% ALLT: PIOT U FAd: 106 NN290T:
AT U AOLPAS: MN.LT7F hAF: Né s PINgT7F:

P eviopevor] “falsely” may or may not be original. It is not in all the manuscripts.
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ONY: Hhdv: @FhoR: Ahoo: AN @-hck: O0Thoo: MAY19T:: Ao
hou-: AL Lav: ALLT: ALY hav-:

yaipere kol dyoddiioBe, Ot 6 pLoBog Duav moAlg év tolg olpavoig oltwg yip EStwEwy
TOUC TpodNTeG TOUG TPO LUGV.

Translation: “Rejoice and be glad, for your reward is great in heaven, similarly they
persecuted the prophets who were before you.” Verses 11-12 offer an expansion of the
final beatitude and, in addition to promising reward to those who face opposition because
of their allegiance to Jesus (5:11), serve to remind them that this is not something new or
unprecedented — they stand in line with the prophets who suffered for their allegiance to
God.

Matthew 5:13 AA%F: P°LC: @ STU: @ hdem: hfr: 9%
LAGAN: U@+ PA°: 705 L& PN ATED ADF* BLTMPAHN::
Arteod,: OW: @ APLC: OAhee(: Ad AN 09T A
PEOIL: hdh: AH: &04¢0: ATh: HATNA: HE1LEL: A%h: @LhSA: (A
“Yuelg €ote 10 GAag Thg yiig € &€ 10 dAng pwpavdi, € tive dliobrioetal; eig obdev
loyver €tL el pn PAnBer €w katamatelobal LTO TGOV AVOpWTWY.

Translation: “You are the salt of the earth; if salt lost its taste, how can it gain taste? It
will not be useful (to others or to itself). It will be thrown out and trodden underfoot by
men.” By placing “Ypeig "you” in the emphatic position in the Greek text,

Jesus was stressing the unique calling of His disciples. This is clearly rendered in the
Amharic (AA¥ 1), as also in Ge’ez.

YoL40m: YAZ":: involves a potentially ambiguous interpretation: it can mean two
things “won’t be useful to others” or “won’t be useful to itself”.

Matthew 5:14  AA%: P9A9": NCYE STV WICT™: ooO\@C: h@FATI™
Nhéd AG: w3

arhooh: @Ak NCYT: AN hoThA: RheQP: UG RFE: cRhTAT:

ao\ O LAC:
“Yueic €ote 10 ¢p@d¢ T0D KOopou. ol Suvatal TOALG kpupfival émavw Opoug kelpevn:
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Translation: “You are the light of the world. A country which is built on a hill cannot be
hidden”. Generally Amharic U1C or A7C means “country”; Ge’ez UTC and Greek
moALG can be “city” or “country”, though in context the intended meaning should be
“city”. The Amharic translation retains the Ge’ez word, but narrows the meaning to just

“country”.

Matthew 5:15 ao-14-F9°: hPNS9°: N3P0 ONT ALGST: NaoPli: AR A7
ArSLPNEE LT AA: U-A-:

OAL T O 2P hov: LReIP: Fihek: hé.C: HAMNA: hoo: EHNCP:
&.0: FPPer: @FNCY: aha: O NAa: HoN0d: Lk

) o\ 4 / \ I 3 A t \ A / k3 ) 1 A \ ’ \
ov0E Koiovowy Auyvor kel TLBexoly «lTor LWO TOV WOSLov GAA’ emi Tny Auxviay, kol
AapmeL maowy Tolg év TR olkLig.

Translation: “No one lights a lamp and puts it under a bushel, but on a stand so that it

gives light to all in the house”

Matthew 5:16 A7LU+ NLYSTU: £NE MA@ &1t eophaop: (LT U-H
hetm: Lao(\ 7 Wi PAZIRT: ANFTU-7:

h?7u-h:  BANév: NCYHhee: NPLov: ONA: hee: GCht: hev: 2%
go0sneo: @Lah-T2: AhNhoo: HNATT LT

oUTwg Aapdtw T0 GO¢ VUGV éumpoober ToV avfpunwy, 0mwe (Swoly UUGVY To Kedd
€pyo kol SoEdowoLY TOV THTEPE DUAY TOV €V Tolg olpavolc.

Translation: “In the same way let your light shine before men, so that after seeing your

good work they may praise your Father in heaven”

Matthew 5:17  ARI°AATU PoomMu hotiG: WNLTT AavhC: Aoolic:
WAGM U9 NLRT: hTE:D

a LI NANav: ANOCav: AnéT: @AILET: HavAhh: hevlhh: A3271av-
HAHA: hov: ALK I°ao-:

Mn voptonte otv NABov katadloot tOv vopov 1) Tobg mpodntec: olk TABOV KotaAbowl
GAAL TANPDOLL.

' The terms h&135: LT “the Law” and “the Prophets™ refer to two of the three major divisions of
the Hebrew Bible.
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Translation: “Do not think that 1 came to abolish the law and the prophets. I have come

not to abolish them but to fulfill them™'**

Matthew 5:18  A@-71: C716-TUs: (9985 °LC ANh.LAG: &40 Po:
NrEET MBI RAAP: WHAE hhdt: hFAG9°: U-a ADhP D 40

h?L7: ANAhao: Ahoo: hoo: PIAG: (978: @9°LC: hdvl: T1C9°T: Madvl:
RCOT: hAIAG: W9°héT: O Anh: heas Bho-h:

auny yop Aéyw Duiv: €wg &v mapéldn O obpavog kol 7 vA, idta ev fi pla kepaio od pj
Tapérdn &mo tod vopou, éwg &v mavta yéumtol.

Translation: “Let me tell you the truth. Until heaven and earth and pass away, not an iota,
not a dot, will pass from the law until all is accomplished.” Introduced by [J{J] (‘for’
[untranslated in Ambharic]), verse 5:18 is tied tightly to 5:17 in the Greek. It explains
Jesus’ understanding of the abiding authority of the law and so provides support for the
assertion of 5:17. Cf. Davies and Allison 1988, 489: “In the present clause the
conjunction shows that 5.18 establish the basis for 5.17.” This is not communicated in the

Ambharic translation. The two verses stand as if verse 18 has no connection with the

preceding verse. The Ge’ez resembles the Amharic: it also does not preserve [J[][].

In the Amharic syntax U-A- A0h.UP'?: &40 comes at the end of the sentence and as a
result it creates semantic ambiguity. In Greek yévntor “accomplished” refers to the law
but in Amharic it put the reader into doubt as to what it refers to.

Matthew 5:19 ¢A49°: WS-ET hilT: FaHdT: hTPPr: hOA@9°: AU

eorteds: Naod vt A28 S0 LOAAGALLLT T PoLeNHIC: &1
SAP: LOAA:: (@209 0

1** All three infinitives in 5:17 are infinitives of purpose, modifying [JO000 and thus making statements
(both positive and negative) about the goal(s) of Jesus® mission (cf. Wallace 1996, 591).

35 Some Ge’ez texts do have the word @Y while others do not.
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OHN: LA hchel: A9°AATE: TAHT: Ad: £PAN: LTLUC: ANNA: hool:
Fehed: SGhad: Neo?04: (278 : olh: L7%WCE: OLTNC: haol: AQNA:
ONP: Shamr: @&t Nao vl (2901

oc €dv olv Aloy plev tev évtoddv toltwy TV €Awyiotwy kel S16afy olTwg Tolg
avBpuwimovg, €AayLotog kAnOroetar €v T Puoihely TGOV olpavdy: O¢ & &v mounon Kol
S1oaEn, obtog péyag kAnOnoetar €v tf) Paoiliely TOV obpavev.

Translation: “Whoever rejects one of the least of these commands and teaches men to do
the same, will be called least in the kingdom of heaven; but whoever does them will be

called great in the kingdom of heaven.”

Matthew 5:20 &'%: AT1ST U KL PTU+ DAM: hAAS TS hdLao-£7 0L
ao b A8 W INge

ANAhao-: Nhov: hL4.L4.8: avo-: AL L2 L
AP AMET: OAP°4.LAD-£F: hANDAP: Aao ¥ 774 (19T

Aéyw yap Upiv OTL Qv puf) TEPLOCEUOT VMGV 1) SLKeLooUVT) TAELOV TOV YPOUHETEDY Kol
Qaproaiwy, od un eloéAdnte elg thv Prolieiay TGV obpavev.

Translation: “Let me tell you, unless your righteousness exceeds that of the scribes and
Pharisees, you will never enter the kingdom of heaven.” The Greek Aéyw yip “I say to
you” or “for I tell you™ is a claim to having authority (cf. 7:29). It is translated more

weakly as A's? ANF14-T U= “let me tell you”, which does not reflect a claim of authority.

Matthew 5:21 ON°7TU PHANDF: AdLoorfiz hF7L0: P14 LALENTAG:
N°10hao: HEMLALov: ALLI>Inov: A P10 150 ©OHA: A 190
Lnrr: NLeF:

"Hroloute 6tL éppébn toic dpyaiorg, OO dovedoelg O¢ 8’ dv dovelor, €voyog €otar T
kploet.

Translation: “You heard that it was said to those of ancient times, ‘You shall not kill* and

M

‘whoever murders shall be liable to judgment.

Matthew 5:22 &% 9% AATU- AU PREA: pas (@3Loo: Oh7ls
LLLENT NG @139 POYLAD: L CP: ANTE AT LALENT AT AL
P ANTU: hAU-: OREA: pa (@3 ov: (NFE BALENIN: L7349
POLAD: N1Y739°: AGT: RALENIA::

arih: ANAheo: heo: hA: HEI°00: NA: Nh¥l: 1420 01287 OHLNA:
ALA-: 10-C: &y N0@-2: OHLSMLA: ANL: LThrT: NAAF: 1719°:
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3 A} \ [4 L3 - oW - t 3 4 - k) - 3 - ElA ~ r ©"
eyw 06 A€yw UULY OTL WAC O OpYL{Operog TR wdeAd@ aUTOU EVOYOC €0TOL TT] KPLOEL' OC
n

8 av €lmy tQ adeddy witod, ‘Poke, €voxoc €otet TG ouvedply' O¢ & Av
elm, Mwpé, évoxog €otur elg THv yéevvay tod Tupdc.

Translation: “But I say to you that anyone who is angry with his brother, he will be liable
to judgment; and anyone who insults his brother, will be liable to the council; and if you
say, ‘You fool,” you will be liable to the fire of hell [lit. Gehenna].” Here the interesting
difference between the three languages is that the Greek reads “hell of fire” while the
Ge’ez and Amharic both read “fire of hell”.

Matthew 5:23  av2PoT 9% NFPCN: NaowPLa- AL hHL™: NJAN:
LN DT hOHT - W80

MAZ°hevh,: FO@-A: evlhh: AE: evdfh: @-FHhCh: (WP: heo: Ph@nh:
LAhh:

€y obv Tpoodépnc TO S@pOV cou ém TO BuolaoTiplov kdkel pwynodfic OtL O &deAddg
OoU €YEL TL KaT® 00D,

Translation: “When you offer your sacrifice/gift at the altar, if you remember that your

brother has something against you,”

Matthew 5:24  ao2POH0E hILE: 0@ NowPLd-: 4l AhdLavTig®:
h&3 h@7&I°V: D4 FLPA90 Fao U a2 POT IR WPCA:

12 UP: @vlhh: OAGC: PLov: FHY Y 9°0A: N4 h: @MNLAL: AMh: eolhh::
adeg kel O SOPOVv gov éumpoober Tob Buolaotnplov kal Umaye TpdTor SteAidynfL T
aberdp® oou, Kol ToTe EMDQY TPOodEpe TO SPPOV ToU.

Translation: “Leave your gift there before the altar and first go and be reconciled to your
brother, and then later come and offer your gift.”

Matthew 5:25 hAATT: 24 09197 LPTR: hCOs 265 N9°HIL: Adv
ANTTR: AL TG AAAGD: AZSLOATH: Ald: THI%: Add: PATTMA::

@h7 MmN AdLah: Fmy: ATH vAs: hah: o0k &9 HAHA:

PNAhh: NAL: 0L @h: "Il: eoh’¥y: @eoh¥y: LoLTOh: AO9GAU: OO%N.U-:
LPchh: @L: 0TI FI0AY:
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To0L ebvodv 1® drtidikw oov tayd, €wc Gtov el per’ altod &v TR 08G), uimoTé o€
TepadE 0 arTidikog TG KPLTY) Kal O KpLTg TQ UTMpETn kel el dudakny PAnbron:

Translation: “Come to terms quickly with your opponent while you are on the way lest
your opponent hand you over to the governor and the governor to the guard, and you be
thrown into prison.” The implication (in all three languages) is that you should reach a

quick agreement even while you are still en route to the court.

Matthew 5:26  (@-¥F: AFICNAU: AP ToM: Qe W4T 4P Qi
N TPCH: Ahh: AT: 40

h?y: hNah: hoo: AT@dhkh: RI°UP: Adh: TAAT: L4441 oo

GUIY Aéyw oot, ol um €EEABMC ékelBev, €wg Gv amodG TOV EoyaTov KOSpEVTNV.

Translation: “Truly I tell you, you will never get out until you have paid the last penny.”
Matthew 5:27 N7TU- AL 1A APLoo-t: hiaoyHC:

N970hav: hov: GAALav: APLLI°ThHav: W/l hé: NAM: Nhh:

"Hkoloate otL éppédn, 00 poryeloerg.

Translation: “You have heard that it was said to those in the past, ‘You shall not commit
adultery.”” The Ge’ez phrase in the above version Naf: 1AM “a man going to a man”
is a strange translation; it seems to be objecting to homosexuality. Some Ge’ez
manuscripts simply read 197hev-: hev: FNvA: AN O-

Matthew 5:28 A'%: 7% AATU-AAU:: @L: AT £0: VA Prhanih9°: LA TO:
hao s NAN-:

Arh: AflAhoo: heo: A HCAS: ANAOT: @6FP: 0Lh: Heo@: Ok
NAN-::

éyw 8¢ Aéyw Lplv Ot mig 6 PAETwY yuvoike mpodg O EémBupfoal wbthy fi6n Euolyevoer
abthv &v 1§ kapdly abdtod.

Translation: “But I say to you that everyone who looks at a woman and lusts has already

committed adultery with her in his heart.” The Amharic £¢: U-A+: P-Fao% 19" “looks

at ... and lusts” shows two coordinated, conjoined verbs. The Ge’ez also resembles the
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Ambharic HCAZ: ANANA: ®4A4P “looks at a woman and lusts”. In the Greek it reads
“looks at a woman to lust for her”. émibupijont ‘to lust” describes BAémwv ‘looks’. So, in
the original Greek ‘lust’ and ‘looks’ are not separate actions. This is very common in

Ge’ez Bible translations; Ge’ez style prefers finite verbs.

Matthew 5:29 ¢+ 92709 NJ0FH: AdTAH: MAT: hrk LAATAG:
AL NN mds ANATE U0 1999° Ar8L0::

OAhovy: 087Th: HP?T: Phchbh @ 9047 @ @anhd: A9°h: £-h@80h: 1%4h:
Tax:  ohé:  eeFNe: A1 RTFOR: @Né: 119 9P
NP oL rEh:

el 8¢ o' OdBuApde ocov O SekLdg okowduAiler o€, €eke abtov kol Pode &mO oob
oupdéper yap Ooor Tve dmdinton &v TV peddv cou kel pf olov to odud cov PANGH
elg yéevvav.,

Translation: “If your right eye causes you to do wrong, pluck it out and throw it away; it
is better for you to lose one of your members than for your whole body to be thrown into

Gehenna.”

Matthew 5:30 ¢+F ACTH9° NF04Tv: £CmY aFh: MAF: LAATAG AL
NN Lmd. AT U-A 1Y9739° w880

Mhoo'y: AL: A¥: P97% Jhchvth: 9°1¢- @ @726 A°A00ALh: O£
Lo TaId: Ad&: A°h0Ah: A9°T0A: @0k 1919°: 9°04: hea-: YRhTh:
[30A mAheo'y: L-0¢8: AICh: HPOTh: 9°0¢: OILG: h9°AdAh: L-L8nh:
T lhid: hchB: A9°A0NADh: A°h-A: 2200 @0 Adqk: 1919°: LA-mL.L]
kol €l 7 Sefud oouv Yeip okovduAiler oe, Ekkopov althy kel Pale &md 0od cuudépeL
vop oot Tva dmoAnTaL € TGOV PeAdv gov kal un dlov tO o@ud cou elg yeevvaw amerd).

Translation: “And if your right hand causes you to do wrong, cut it off and throw it away;
it is better for you to lose one of your members than for your whole body to go into
Gehenna.”

Matthew 5:31 -+0A9°: 9°TikD: P PETPT: ool GNANVT::

N?96hao:  HEMLALav:  APLI*Thov: HLLMC: NANT: LAAR:  Al:

oo chg: 12 ok
"Eppédn &€, “O¢ dv amoilon tv yuvaike aitod, §6tw i) drootdoLov.
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Translation: “"It was also said, ‘Whoever divorces his wife, let him give her a certificate
of divorce.””

Matthew 5:32 A% 77 AATU havus 9Tk} P4 £a: Hooob: 9Nt
ACH hao il h8LIT CHLJT@79°: 210 havilld::

aMh: Aahneo: ha: HRLMC: NAMP: AT holthoo: NAOAU: AN
FHLI°P: R 1L.2: 9°F: Hho-\0: Haom:

Eyw 8¢ Aéyw Luiv OtL mig O &moAbwy Ty yuveike olToD TepekTOC AGYOL TOpVeELug
moLel abTHY poLyevdijval, kol 0¢ €V dmoAedupévny younor, pouxdtol.

Translation: “But I say to you that anyone who divorces his wife, except on the grounds

of unchastity, causes her to commit adultery; and whoever marries a divorced woman

commits adultery.”

Matthew 5:33  £79°9°: A°TFu-= ¢FIA@D AbLoo-: NPT hT29A:
ahATE AATLANNC: 0T RFE:

0910nav: HEMLAL oo ALLI*Thav: W A9°ha: OhOTl: OATNA: gohAh:
NAM.A: NchC:

[adiy fkoUoate OTL €ppédn toig dpyelorg, Olk émopkroelg, Gmodwoelg ¢ TG Kuplw
Tobg OpKoug gov.

Translation: “Again, you have heard that it was said to those of ancient times, ‘You shall
not swear by your right, but give your vows to the Lord’”. Here the Amharic translation
reads N H: AT2TA: “not swear by your right”. This is very odd; both the Greek and
Ge’ez translation read émiopkrioerg / A T9°ha: Nch(vl ‘not swear falsely’. This is

among some of the (apparent) mistakes that we find in the translation.

In this verse Greek amodwoelg “give back, restore” and Ge’ez A7 A: “return, give back,

restore™ are more precise than the Amharic 0T “give” which is a little vague.
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Matthew 5:34 At D AATU hav ek ATOIANACTe: QY
PATHANMNCG: 1477 GG

arh: ANAheos A9 Davde ANNYTL:  Ahep: ool ARTA:
NeuC: @-k-k:

3 \

Eyw 8¢ Aéyw LMLV pun Opooar OAwg prjte év 1@ obpave, ot Bpdvog €otiv Tob Beod,
Translation: “But I say to you, do not swear at all, even by heaven, for it is the throne of

God,”

Matthew 5:35 N9°LCI°: P74 27 GG (IPSAAI°I®: PFAd: 71 RIC:
Gq

OAN°LC: Rhav: aohPL: W14V DAk OWNALGANI®: Alao: U145 AT1-A7:
ONg: Skl

unite &v Th vi, OtL LmomdSidr Eotv TV modGv altod, puite eic Tepoodiupa, dtL mMOALC
éotiv tod peydiov Puotiéwc,

Translation: “Also by the earth, for it is his shoe, or by Jerusalem, for it is the city of the
great King.” This seems strange: 42,77 “shoe” is not in the Greek and Ge’ez, which have
“footstool”. However, Littmann (1943: 498) in his glossary to the Royal Songs notes that

w9 apparently meant “footstool”; he refers to the dictionary of Kefla Giorgis.'*®

Matthew 5:36  N&-0T9™: AT ATTAIRG: FLCT NI WP8 1 ATC:
1990 PG PPCIC: TG

@hTI°chd-: NChhhae-,: hhaoo: hoTna hchet: 270Gt
M 7A08: DA AN oD::

pnte €v Tf) kedpaAf cov Ouoorg, OTL ob duvaowt piay tpiye Acukmy moifioar i pédaivay.

Translation: “And do not swear by your head'”’, for you cannot make one hair white or

black.”

Matthew 5:37  714-TU+ LU A18: 10 1@ hRLATY: hLLAIC: NANT:
foM: Phé: -
ach®: Gh'r: PAhaov: hov'l: hd: hA@: Ohovy: H0M: @EL£450: AHY::
A9°Ah-0: M-kt

%% In the Royal Song III we read the following 9°#~&-#: Tyd: M99 (“the eat becomes your
footrest/footstool™)
"7 The Amharic word N4-NT19° can mean either “your head” or “yourself”.
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€otw &€ 0 Aoyog Upav vel val, ol ol 1o d¢ TepLocdr toltwy ek Tod movnpod EoTLY.
Translation: “Let your word be ‘Yes, Yes’ or ‘No, No’; anything more than this comes
from evil.”

Matthew 5:38 ¢-FQA®-F: (T FuU-: 9875 1987 TCHI™: NTCH::

Naobhiav: HEMLAL av: APLYI>nav: 0L VPl 087F: O verk: O
"Hrovoate 0t éppédn, 'OdOuipov dvtl 0dpBuipod kel 686dvte drti d&ovtog.

Translation: “You have heard what is said, ‘an eye for an eye and a tooth for a tooth.””
Matthew 5:39 A% 7% AATU: hAU-: W4t hbdoao-snC T P
LT ARGU: @ ANNT: £79°: U rFF®-F: L7290

arh: ANAheo: AT PO°P: ARh-£: AHL: AT0h: aodJ chekh: HPOTF
o)1 Aok Wk

€yw O Aéyw Lpiv pn dvtiotiiver TQ movmp®: &AL’ Gotic oe parifer elg Ty Sefow
oyove [oov], otpéliov alte kel thy &Ainy:

Translation: “But I say to you, do not resist an evildoer. But if anyone strikes you on the
right cheek, turn the other also;”

Matthew 5:40 A®LL: ANNNII*: AONL: PTLNNTI: L29°: F@-At::

OAHL: actah: @iLh: n&ih: 127 A~k ANAL:

kol T¢) Bélovti ooL kpLBfveL kel TOV YLTOVE cov AaPelv, dbec wbtd kel TO ipdtiov:
Translation: “And to one who wants to take your garment, give your cloak as well.” Here
all three languages differ. The Greek begins “If anyone wants to judge you”; the Ge’ez
begins “to someone who oppresses/defrauds you™; the Amharic simply has “to one who
wishes to take your garment”. The Greek and the Ge’ez have two verbs, while the
Ambharic has only one.

Matthew 5:41 A7€ 9°04-9°: V1 hCO: IC: hB: U0

@AHL: ONMmh: Achf: 9°04-4: G °0AU: hART:

kol 00TLG O€ Gyyapeloel pwidiov év, Umaye pet’ aldtob vo.

Translation: “And if anyone pulls [i.e. forces] you to go one mile, go with him two

miles.”
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Matthew 5:42 AAee’1v: AT ANLCT™: POLL: AN hTOA::

@AHL: Ahdh: UN: @AN'L: -FAddhh: hhAA::

¢ aitolvti oe 80¢, kol TOv Bélovta Gmd ool SevicwoBul pT dmootpudi.

Translation: “Give to anyone who begs from you. Do not refuse anyone who wants to
borrow from you.”

Matthew 5:43 N7 U~ A%7L: -MA: ONTES T @& MATIE TA:
N976hav: HNVA: AGPC: HELPLh: ORAR: AdA-Th::

"Hkotoate 0t éppédn, "Ayamioerg tov TAnolor oov kol pLotjoelg tov €x0pov cou.
Translation: “You have heard that it was said, ‘Love your companion. Hate your
enemy.”” The Ge’ez reads h&PC: HP4PLh “love who loves you” instead of “your
companion”. The Amharic seems to follows the Greek reading. However, there are other
Ge’ez versions which read A%PC (LAh “Love your companion”.

Matthew 5:44 A: U AATU hAU AAFTUCE @-£5: QChe
PULLTTT U aophg®: aLCl: ATLAAPT U AARI:NATLLI°PT U
NALLALPT U-9°::

Arh: ANAhee: AE P4 Adk-Theo: @AChPov: ARN: BLTav-hov: NG L:
Mé: AR LAANRTD: MAAR: AON: AN: S Th10hoo: LN S oo

Eyw 8¢ Aéyw Uuiv, dyamite Tolg &xfpolc VU@V kol TpooelyeaPe bmep TOV SLwkdvTwY
Vg,

Translation: “But I say to you, Love your enemies and bless those who curse you. Do
good to those who hate you, and pray for those who rob you and persecute you.” This
translation has additional phrases not found in the Greek text. The Greek text literally is
translated as follows “but 1 say to you, love your enemies and pray for those who

persecute you”. The Ambharic adds, “bless those who curse you.” Here, the expanded

Ambharic translation is a direct copy of the expanded Ge’ez translation. This is an

"% Some Ge’ez MSS lack the phrase @NCh® oo ARN: BL7av-hao-:
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unmistakable indication that Abba Abraham’s translation was informed by the Ge’ez

. ¢
VC['SIOH.IS)

Matthew 5:45 009724 AN AT U ALT: Py Wi ACH OhRF:
LOIAG: ANFEI®: An-GTEI°: HGav-39° PHIPING: NAL $79° NOTRIIO:
hoo: Fh'r: @02 AhNhoe: HN: A2T01:: Aheo: @-hk: PwWCP: 0AhP: 40
AET 0Bl OPHTI: AN AL P OATRY::

omwg yévnoBe viol Tod TaTpOg LuGv Ttod év obpavolc, 6tL Tov HAtov ahtod dratéddel
€mL TovMpoLg Kol GymBolc kal Ppéxer emi Sikaloug kol &dikoug.

Translation: “So that you may be children of your Father in heaven; for he makes his sun

rise on the evil and on the good, and sends rain on the righteous and on the unrighteous.”

Matthew 5:46  POLET U9 h@LATU: P2A: PIATU AMCTN: ATLY:
PLCT: PA™:

Alao: hGPChov: HLAPChav: 9°41: O0vl-hov: ab': evdchf3L: holu-0:
A L | Lo

€V YOp GyamonTe TOUC GyumOUTeg LUdC, Tive piobov €éxete; oyl kol ol Teddvol To
aOTO ToLoDoLY;

Translation: “For if you love those who love you, what reward do you have? Do not even
the tax collectors do the same?”

Matthew 5:47 h@ILPFTUI%: 26 NF: WHIST: 98 Fédeb: ©LLITU-:
AMETN: R79° WLU: PRCT: PAT:

MAhov'y: NAhao: -Fagoihov: 9°pR: 42420 HIIChee: aAb': hchHAYL:
hu-0: 21N4-::

kel €y domionofe Tolg adeAdole Uuav pdvov, Tl meprocov moreite; odyl kol ol
eBrikol TO abTO ToLoloLY;

Translation: “And if you meet only your brothers, what more are you doing than others?

Do not even the Gentiles do the same?” The Greek word domaonofe ‘to greet, salute’ is

translated as Amharic 17197 “meet”. The Ge’ez follows the Greek (“greet”).

¥ 1t is interesting that the King James Version also reads “bless them that curse you.” In the B-text of the
Ge’ez version the phrase MNChPao: AhN: L47ao-nev- is missing. The B-Text is the exact equivalent
of the Greek of UBS.
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Matthew 5:48 ANT 0 GA2T3 U POA%9%: ANFTU: QA9 ATL: P
hrlov(: e RAT1hoo: hllhoo: QA9 @-hok::

"EoeoBe olv Upelg téletol w¢ O mathp DRGY 6 olpaviog TEAELOG E0TLY.

Translation: “Be perfect, as your heavenly Father is perfect.” The Greek has the word otv

‘therefore, then, accordingly’ which is missing in the Amharic. Thus the Amharic

translation does not indicate the continuity of v. 48 with the previous verses.

Matthew 6

Matthew 6:1 -Fmidd: hFLCH: PRPHTUTE M@ bt ACHT®: hFe:
H7&: AT%U: DA P2 PAT U9 10218 QA@- O0FTU- NIk

@0 chek: 0-<k: O L 9°AP-Fhav-: N0LY:
Na: OAYTADNA: Fh1aa: dfthen: 07I0: Alheo: HO: A7727F::

IIpooéyete [8€] thy Sikaioolvmy LUGY pn molelv &umpoofer tdv dvfpwmwy mpog To
Deadfivar altolg: el St pr ye, pLoBor obk Exete mopd TG TaTpl VUGV TG € Tolg
olparoic.

Translation: “Beware, do not put your alms before others in order to be seen by them; for
then you have no reward from your Father in heaven.” The Greek has Sikaitogivmy
“righteousness”. The Ambharic and Ge’ez have 9°AP 3104 9°A P-Hhoo: “alms”. This
is probably the influence of the following verse, where the Greek term élenpooivny

. 4
“alms” is used.'*

Matthew 6:2 X P19 QLLTV: L avAhT: hd014:: Mé TV AISLCH
00 N10%: NULE°: M@= HIL: ool HIL: (@9t AY746TU-:
nav: POFmY 004G

o0 TG PRPEh: A G 0P£%h: hao: 21N4: e S AP
n°h=é-0-kPao:  @MNQSM: hoo:  LChLPav: ANh: ~%Lr AllAhoo-:
1t O0foo-:

' The New Confessional Bible which is translated by the Ethiopian Orthodox Church under the
supervision of the Ethiopian Bible Society also reads as °APZ7-U-% “alms”. The New Amharic Standard
Version, which is translated by the International Bible Society, reads @od\h9® 74-FU-} “your good
deeds”.
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“Otav olv molfi €Aenpoolvmy, uf coAmione €umpooBév oou, womep oL LTOKPLTOL
TotoboLy v el ouvaywyalc kol év tolc pipotg, omwe dofuofdoLy OO TGV AvlpuTwy:
auny Aéyw Opiv, améxovoly Tov piobov adtdv.

Translation: “So whenever you give alms, do not sound a trumpet before you, as the
hypocrites do in the synagogues and in the markets, so that they may be praised by others.
Truly 1 tell you, they have received their reward.” The Greek and Ge’ez versions have
“street”. Here Ambharic innovates from both Greek and Ge’ez and has instead the word

M.E “market”. However, Ge’ez MSS like E and D concur with the Ambharic translation.

Therefore, this tells us that the Amharic translator did not follow the A text only.

Matthew 6:3 AHF 7% PAPH: ALLTV: U 60T hdNdo-P: ¢V
PN

OnFEA: 0N NG PPAPTh: A RICC: 0.99°h: WFING: P99%h:

00D 6€ ToLoDYTOG EAENHOCUVTY |T) YVWTW T) APLOTEPE oou Ti ToLel 1) OekLd oov,

Translation: “But when you give alms, do not let your left hand know what your right

hand is doing,”

Matthew 6:4 AP MN@-C: A&7 AVFR: NNO-C: P97.28: NTAR:
L2OTHA::

hev: &h%: (%7 °APTh: @ANh: HALAPH: (&3 PONPh: huwwtf::

OTwg 1) oov 1) Erenuoolvn &V TG KPUTTE' kel O TETNP 00U O PAETWY €V TG KPUTTG
aTodWOEL COL.

Translation: “So that your alms may be done in secret; and your Father who sees in secret

will reward you.”

Matthew 6:5 NAAZTNZ™: LH: A7 PNHT: AT U7 LOANS: LAAR: HIL:
dao@: (17:0%: NALANLI™: 90T AGD:  AFR: Al AFIETU-
PIOT®F: AL MO5.::

OON'L: TRAR: Aclth: hoo: oo@APY: Adov: £LP4: N9°HE-0T: ON@NtF:
i Hy: ovCihll: $PIPov: LAAR: hov: LChLPav-: (Nh: hoLF: AflAhav-:
T O0tao-::
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Kal 6tev mpooelynofe, olk €oeafe wg ol Lmokpital, 0TL grAoboly év talg ocuvaywyelg
Kal &V Tel¢ ywvielg TOV TAXTELQV €0T@Te¢ Tmpooelyeolul, Omwe ¢av@oly Toig
avOpwTOLS” GUTY Aéyw DMLY, améxouvoiy tov piobov altov.

Translation: “And when you pray, do not be like the hypocrites. For they love to pray
standing in the congregation and at the street corners, so that they may be seen by men.
Let me tell you truly, they have received their reward.”

Matthew 6:6 A7 77 NAAZY: L @L: Fv: 720 QNS N79°: HO: ANLI™:
AVFY: N20C A“LER: NA2O-C UL U N7AR: SOT TN
OhrHA: O0: TN Ak Oebh: @0%: -F71Fh: @AA: Adlh: NS @hlch:
HR4n: "il-h: CONTHh: Il

ob Oe Otav TpooelyT, €loeAfe el TO Topeldr oov kel kAelowg THY BUpar cou TpooEvELL
TG THTPL OOV TG €V TG KPUTTG® KoL O TaTHp 0ov O PAETWV €V TG KPUTTE dmodwoeL
got.

Translation: “But whenever you pray, go into your house and shut the door. Pray to your
Father who sees you in secret; and your Father who sees in secret will reward you in
public.” There is a translational problem in this verse. The Amharic and Ge’ez
translations deviate from the Greek version. The Ambharic translation reads “will reward
you publicly” (likewise in Ge’ez). The Greek just simply says amoduwioer “will reward
you” with no mention of publicness. Here again, the Amharic has evidently used the
Ge’ez as vorlage.

Matthew 6:7 NAALTU-9° UL 19C: AJNH: A3L: AdHN: N114F@-: QW
POLATINT @+ LaoNATPAG::

OO0 FANR: A FHTT0+: heo: hdhHA: Ahee: Looheao: NANH-F: ‘.Nao-:
HENI"Pav-:

IIpooevyopevor &€ um Pattedoyronte womep ol &Bvikol, Sokoloww yap OTL € Tf
ToAvdoyie adt@dv eloakovobnoovtat.

Translation: “When you are praying, do not use vain repetitions as the Gentiles do; for

they think that they will be heard because of their many words.”
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Matthew 6:8  WFPOAPT @ AOFTU:  LO-PAG: PTNER  @LCH:
ATAPT3:

h T av (P av-h,: LY HE Alao:  Ph9°C:  hlheo:  ao§ipLhav-:
HATNA: FchiP::

un obv OpotwBfite altolg older yop O Tathp POV v xpelav €xete TPO TOD ULWGAG
aitfioot abtov.

Translation: “Do not be like them, for your Father knows what you need before you ask

”

him.

Matthew 6:9 AATF: A7V AAR: ANZTE Ve NATL2: P21.9°C: O9°Hh:
Lo}

Ohrrov-O: hooll: A ON: TAAR: Al HO: 4727 S1¢Lh: h9°h:

OUtwg olv mpooevyeofe Uuelg Ilatep MUy O év Tolg obpavolg, dyLaeoditw TO OVopd
oov

Translation: “But you pray in this way: Our Father, who lives in heaven, hallowed be
your name.”

Matthew 6:10 Lo Vel A T AP SRR o 1 ERY B E |11 B § R W XA VA
2‘99“’?“8?.? ;ﬂ'}'?/”"f‘h: 4 en: Nheo: NA272: W0 (9°LCL:

EABéTw 1) Paotdela oovr yermditw TO BEANUE ooV, WG &V olpavE Kol emL Yiig'
Translation: “Your kingdom come. Your will be done, on earth as it is in heaven.
Matthew 6:11 A7€4T17 PoULOPTE OME: Hé::

unz: AP HAA: oAty 9o

TOV @GpToV MUKV TOV emoloLor 50¢ NIV oruepor:

Translation: “Give us enough injera, today.” The Ambharic translation lacks the word
“daily”, and seems to focus on a given day, “today”. The Greek adjective “daily”
(émovorov) modifying &ptov “bread” has given translators and interpreters a great deal of
trouble. As most interpreters agree, it does not refer to one specific day but also refers to

“on the coming day,” “for each day of ours”[J a daily prayer for the needs of the day. The

Ambharic seems to lack this sense.
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Matthew 6:12 L&¢C: NA} 05 LA@F:: AFI™: L0y BPC: AN N7 AF:
PANET::

@17 A alAy: @20 hee: b FIRTE Al AlA: A

kol &deg MLV To OPel Aot UGV, OC Kol NUEL APTKUUEY TOLG OPELAETHLS THOY:
Transalation: “And forgive us our debts, so that we may forgive our debtors.” Here the
Amharic mistranslates the Greek and the Ge’ez. In the Ambharic forgiving others is
considered as a result of being forgiven by God. But in the Greek (and in Ge’ez) the
appeal is made for God to forgive on the basis that “we forgive others”. So, the
translation should have been “and forgive us our debts, as we also have forgiven our
debtors”; we ask forgiveness “in proportion as” (w¢) we have forgiven those in debt to us,
a most solemn reflection.

Matthew 6:13 @£ ovhd-9°: hF10F hhé: W@ wWiEs el o9
a3 SLAIC PN DG AlANGD-: ho

oA N @0t a0t hd: h&TY: A9Ah-@: 13A Aloo: Hhh: Shk:
a1 2 @180 ONNdvl: AGAae: GA9*: WO

kol un eloevéykne Nuéc elg mewpaopdy, dArd pdoal fpdg &md tod mornpod.

Translation: “And do not bring us to the time of trial, but rescue us from the evil one. For
yours is the kingdom and the power and the glory, forever, Amen.” The doxology in the
second half of verse 13 (“For yours is the kingdom and the power and the glory, forever,
Amen™) does not exist in all Greek manuscripts.'*’ As a result in some English

translations we do not find this part. The Ge’ez version does have this sentence. We do

not know whether the Greek text available to Abba Abraham had this phrase or not.

I “The familiar doxology closing the modern version of the Lord’s Prayer appears in a textual note in
many translations because the earliest manuscripts of Matthew do not include it.” [bold in the original]
Craig S. Keener, 4 Commentary on the Gospel of Matthew (Grand Rapids: William B. Eerdmans, 1999)
225.
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Matthew 6:14 ANLT dMhZTor SPC NTa: ANFTU9° PA%TR: L79°:
LPC: hOAT U

aflae:  hao:  tjL%ao:  ANNA:  AlAWPeo: €727 Aheoy:  alhev:  HN:
N210: alAnav-:

'Edv yap adfite tolg dvBpumorg & mapamtwpete adtdy, ddrfoer kel Dulv 6 Tathp UGV
o olpavLog

Translation: “For if you forgive others their sins, your heavenly Father will also forgive
you.” The Greek mopantoduote “trespasses” which is translated as a2 F@-7 ‘their

sins’ in Amharic is not part of the Lord’s Prayer. The Greek word mapentupete
“trespass” is literally “falling to one side,” a lapse or deviation from truth or uprightness.
The ancients sometimes used it of an intentional falling or attack upon one's enemy, but
“slip” or “fault” (Gal 6:1) is the common New Testament idea. So, the translation should
have been @o-AA4."Fa-7 ‘their trespass,” for it is not in the power of humans to forgive
sins.

Matthew 6:15 L£PCo°: A AAET: SMAI T AT U9 DM TUT
LPC: hGAAT V-9

Mhav: n 18700 AlAPae: AGNA: AL T Moo Allheo: WNdhoo-:

v Se pn adfite Tolg avpumoLg, obde O mathp VRGOV ddrjoel To TUPETTORNTE DLGY.
Translation: “But if you do not forgive others, neither will your Father forgive your sins.”
It is correctly translated except that “trespass” is rendered as M.hZFm% “sin”. The
Greek word means “trespass™; the Ge’ez ANAWP@e- means “trespass” or “sin”; the
Amharic means “sin”,

Matthew 6:16 297709 WM hTAm-AT: AL T ACKT-:
LAOAING: & T@ 79 LBPRENG: AJOR: ANPT: RIL: Ravi: h@yi
W16 U havs POTFOF Wil he0n-::

oONY.: FA®-ao: Achr: hov: oo APE Ahav: GTaviam-: OLERSG: 1Aan-:
hav: PRI°Cavs (\la: hev: Rev-: W7 wldhev: hTA-: O0Fao-:

“Otav 8¢ vnotelnte, un yiveobe ¢ ol Umokpital okuBpwmol, ddpavifovoly yip Ti

TpoowT adTGY OTwe Gar@oLy Tolg ardpwnolg YMoTelovTes' GUTY Aéyw LUV, dTéxovoLy
TOV [Lofov altov.
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Translation: “And whenever you fast, do not look dismal, like the hypocrites, for they
disfigure their faces so as to show others that they are fasting. Truly I tell you, they have

received their reward.” The Amharic goes in line with both the Greek and Ge’ez.

Matthew 6:17 h'%F: % NA9°H: UL 007 B0 A9 J00:
artah: o0 FAO9°: TAPOA: Chnh: @4-100: 14h:
ob 6¢ vnotebwy drevfiel gov TV kepaAny kel O TpdowTor cov viut,

Translation: “But when you fast, put oil on your head and wash your face,”

Matthew 6:18 AG®-: A741FL: Aav§: avpAv: TIC: 7% AQTV: (9°A~MC:
A“LLL: NI°A2MECI° P00 A0 N7AAR: LOAThA:

hao: W PRY°Ch: ONA: hoo: Z9°h: HAMA: AN-h: HNASF: @a-h: HR4ALh:
N7 f0NCh::

oTwe pn paviic Toig avdpwmoLg vmotebwy GAAY TG ToTpl oov TG €V T¢) Kpudalw: Kol 6
ToTp 0oL O PAETWY v TG Kpudalwy GTOSWOEL ToL,

Translation: “So that your fasting may be seen not by others but by your Father who sees

in secret; and your Father who sees in secret will reward you in public.”

In the Greek and the Ge’ez God is portrayed first as the one “who is in secret”, then as
the one “who sees in secret”; but the Ambharic renders it twice as “the one who sees in
secret” (cf. 6:4). The Amharic also adds “in public” at the end of the verse, unlike the

Greek and the Ge’ez (cf. 6:6).'*

Matthew 6:19 0407 ATANAN: AN N9°LC: AL A @L2LNAD-: ¢ HI™:
@L7.E1PHM:: ANT-I: 1&AD: @LTLONCET:

A HIN: Ango: oo 19°LC: 71N LAA: @P7ING: 19 Ob~bas: @7IN:
BhCe: ALP1: LOCE::

M1 Onoauvpilete Duiv Onovpolg eml tig yiig, 6mov ofg kol Ppdole ddaviler kol Bmou
kAéntoL SLoplooOUOLY KaL KAETTOLOLY®

"2 Note: Some Gee’z manuscripts add the word i+,
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Transaltion: “For where your box is, there your heart will be also.” Here the word
“10ST U “your box” corresponds exactly to the Greek o Omoauvpdg cov “your treasure”.
See the point made in 6:19-20.

Matthew 6:22 P2~.2: avflé-l: 987 10 GLFH K NHPE 200 UA
PNé: LIPGAN:

oY yppel: A2 20 @Ak 087 A9%hee: 0870 O4ch: @Ak hens Y50 Th:
Nev: Ohk:

‘0 Abyvoc tob owpotdc €otiy 0 O0PBuANGS. v obv 1) 6 0pOuALdg cou amdolg, OAov TO
OGUE 0ov PwTELVOV €0TOL"

Translation: “The eye is the lamp of the body/flesh. So, if your eye is healthy, your whole
body will be full of light.” The Greek word odpa “body” is rendered in some Ge’ez
versions as Y60-1"h “your soul”. However, this is not the case in all manuscripts; some

manuscripts and the UBS edition read #~.2h “your body/flesh”.

Matthew 6:23 qe T h: Uk g NFPR 20T U0 Pehhor:
LUSA:NYR: Lam: NCYF aunT: hUPy: s Ia-0: 0l B

Mhov: 0@ he19%: @ik hardh: Kdeed: okl oo 0CY:
HAGAD: Adaod: @-k-k: KAdeoTh: “Laoms: @-hk::

€ 8¢ 0 0pBuAude cov Tormpdg 1), AoV TO OGUE COU OKOTELVOV €0TOL. €L 0DV TO GG
10 €V 0ol OKOTOC €0TLY, TO OKOTOG TOCOV,

Translation: “But if your eye is unhealthy, your whole body will be full of darkness. If

then the light in you is darkness, how much will be the darkness?”

Matthew 6:24 A72£: Q4L AU-AT: oo ARFADI°: W18 ANT: h187F
NAMLL:: W34759° AnNE: VAP hAGe: AATNLANGCS: Ah: Pk
H7&: hbTa-9:

AN HEHA: Ahdh: A0 ™ 3 A%hb: hchf: PEPC: Dhdh:
LRAR: MAIAD: AhchS: ShThHH: @AhAA: Phl: Aqdhd: AATMLA:
NchC: AP0 OATPL::

Obdelg Slvater Suvol kuplog SovAelewy: # yop TOV €ve pLofoer kol TOV €Tepov
Gyamioet, | €voc avBeetar kul Tod €Tépou katappovnoel. ob Svaofe Bed SovAelely
KoL OV

1% Some manuscripts read h.2A0-F.
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Translation: “One slave cannot serve two masters; for he will either hate the one and love
the other, or respect the one and despise the other. You cannot serve God and cattle.” We
expect “God and wealth” as in the Greek and Ge’ez; but the Amharic says (or seems to

say) “God and cattle”. See discussion in section 4.1.

The Greek and Ge’ez begin with a general introduction “No one can serve two masters”.

In Ambharic this is more specific: “A slave cannot serve two masters”.

Matthew 6:25  OALD:  AATU= AAU=: A0 A1SATU: 091009
Nemmetoe:: AT U M EANNT IEN: heoiA: POCTNAR:
hLLATI°:: 2 09° hh::

(1] 1 ¥ & H Tt ANlAhao-: hohchg: N5 0hoo-:
HHOAO: OHTATe: AN 0o HEANG:  Aby: 990 FOR:
AP°ANN: @7 Ihov-: PO A9°AALHov-::

Aik tolto Aéyw Uplv, pun pepipvite th Yoxf Luav ti gaynte [f) ti minte], punde TG
owpatt tuGv Tl evdlonofe. oyl 7 Yuxn mAEldv oty TR Tpodfic kol TO O@Ue TOD
evdipuToc;

Translation: “Therefore I tell you, do not worry about your life, what you will eat or what
you will drink, or about your body, what you will wear. Is not life more than food and the

flesh more than clothing?” There exists a difference in the order of the nouns among the

three versions. Here the Ambharic agrees with the Greek but apparently disagrees with the

Ge'ez :

Greek: “life” is more than “food” “body” is more than “clothing”
Ge’ez: “life” is more than “clothing” “flesh” is more than “food”
Ambharic: “life” is more than “food” “flesh™ is more than “clothing”
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However, some Ge’ez MSS (notably Zuurmond’s D text) reverse the words “clothing”
and “food”, thus creating a text which is the same as the Amharic. Thus Abba Abraham

very likely did not use the A text, but a text like the D text.

Matthew 6:26 ®£: (?97%: %627 Tovphk: ATSLHEG: AT4EF 5 019
A8k PAYTIRYC: AT U e WP AN AR hCAT o+
NTAAPT@-9°::

qU Chf: A0Pd: 0218 NALHCh: @OAPACC: oA LHMN: ot
a7 @hl-hoo: ACT0P: LANPao: hh't: hiTav: T Le0Pav: LL:4.L:
€upAéyate €elg ta Terewwd ToD ovpavod Ot ol omelpouoiy obde Oepilouoir olSE
ouvdyouoLy €lg dmobnkeg, kol O TaTnp LUV 6 obpaviog Tpédel altd: oly buelc uailov
SLodépete adTOV;

Translation: “Look at the birds of the air; they neither sow nor reap nor gather into barns,
and yet your heavenly Father feeds them. Are you not of more value than they?”
Matthew 6:27 271@-: hArF: AdM: Nkao-k: AR AT AL aoghhooC:
PO

av’p: R9Chao HEHA: hAS: ohbh: Advl: heotb: 18.0: Pov-::

Tig O€ €€ DOV peptuvdr SUvatel TpooBelval emi v HAikiay adtod miyuy €ve;
Translation: “Who among you can by worrying add a single cubit to his height?”” The
Greek word nAikiav is potentially ambiguous, refering either to height (stature) or length
of life (age). Either makes good sense here, though probably “stature” suits the context
better. Certainly anxiety will not help either kind of growth. In any case, both the Ge’ez
and the Amharic convey unambiguously only the sense “height”.

Matthew 6:28 AZ°70: FONATU-: OANN:: AR PI°L4: N8 ANNT: A48
h@Lhav: h@l A

ONAFFL: A %% AR SUe ChR: A1 189°:  Hhoo:
Chl: h.LAM.: Oh.Léh AN

Kol mepl evdipatog Ti pepLuvite; katapddete to kpivee tod dypod mog abidvouaiyt od
komL@oty obde viifovoLy:
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Translation: “And why do you worry about clothing? Observe the lilies of the field, how

they grow; they neither toil nor spin.”

Matthew 6:29 AATU-9°: AU DA ATH: OHE: v-a: Nl hChP:
ATETS R AANGYY::

Allnhoo-: N9 T QA Bls: A0 hov: hchBe: R9VAG::

Aéyw 8¢ Duiv 6tL obde Zolopwy v maoy th 86EY adtod mepLefrieto we v TolTwy.

Translation: “Yet I tell you, even Solomon in all his glory was not clothed like one of
these.” meprepaieto can be translated as “did not clothe himself or “did not put around
himself”.

Matthew 6:30 ¢9°%4: N4 Adet: M P9UL7% 41 @f: AR PoLMA:
AT U PULANN@: hU’'r ATLANGNC: BAAFFYE 12995 PrefAT Y-
adnn: AiLu:

Caf: ¥l0d: 189°: 9°: UA=: @bwev: O-(vk: afrh S8 MATNA: NhC:
haoll: PANN: A6 ATh: 4.£4.2: Ahao: chi-A': 129951

Matthew 6:30 el 8¢ tOov Yoptov Tob aypod ofuepov Ovte kol abprov elg kAlPavov
BuAAdpevov 6 Bedg oltwg dudrévvuoiy, ob ToAAG pdilov budc, dAvydmiatol;
Translation: “But if God so clothes the grass of the field, which is alive today and
tomorrow is thrown into the oven, will he not much more clothe youOOyou of little
faith?” The Ge’ez has the word CA% “see” which is not found in the Greek and Amharic
versions.'*® At first instance it might seem that the Ambharic translation follows the Greek
and not the Ge’ez, but this might not be the case. Some Ge’ez manuscripts do not have
CA%. Zuurmond suggestes that the Ge’ez translator erroneously read el 8¢ tov as

{Setde. 6

Matthew 6:31 ATNA-9°:: 9°F AFNAAT: 9200 AINAAT: 9°50 ATANANT::
AAhAR: ATh: A T0A: 9 NG @9 F: vk @2 TAA:

% Again some Ge’ez MSS lack CAh®which is a clear indication that the translator did not follow the A-
text.
1% Zuurmond, Matthew, 79.
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Matthew 7
[ will not discuss the whole of chapter seven. There not many cases where the Ambharic
deviates from the Greek and the Ge’ez. As a result there is little point in giving every

verse with its translation. I will only mention those verses which exhibit a clear deviation.

Matthew 7:3 A9°70: J£AV: NOTLI°H: L7 PADT: 1+&: 0Q7TH: PAD-T:
AreT hdOtarin:

ok TRACE hwd: Ho-hrk: 089 NAh: ohtéh: wCP: Ha-ht: 0&7%h:

Tl 8¢ PAémerc to kdpdoc T €V T 0pPaAu® Tod ddeAdol couv, THY &€ €V TG 06 OPOUAUED
SokOV o0 KOTOVOELG,

Translation: “Why do you see the dirt in your brother’s eye, but do not notice the grass(?)
in your own eye?”

Greek: first kapdog “twig, straw, chip”, then dokov “beam/log”.

Ge’ez: first chtP4 “(piece of) straw”, then WWCF “beam”™.

Amharic: first 7226 “dirt, filth”, then A7 T “grass(?)”. The Amharic has innovated
compared with the Greek and Ge’ez; the sense “beam/log” (i.e. a large piece of wood) is
absent in A%<l Again in verse 7:4.

Matthew 7:4 &% 1 @& 0 TAPAY: 4@ heThH: L6 Ao-MAy::
AP At ARV haei

OAGZ: PNae: ANAh: 127 ha-0h: hwi: h9°0L7h: o5V wCE: @t
021 Hah:'Y

| To¢ épeic T adeAdd oov, "Adeg ékPiiw TO kappog €k Tod OPOuAuoD cov, kel idob 1|
dokog €v T¢ 0dpOarpng cob;

Translation: “How can you say to your brother, ‘Permit me to take the dirt out of your

eye,” while the grass is in your own eye?” Again, the Amharic has A% where “log”

would be expected.

7 5 i g, ik
" In some Ge’ez manuscripts the whole verse is missing.
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Matthew 7:5 v 0N AP Laop: Wi€]ET? W@V A9 hilLg: NHAY:
20V ARy ol H1E: ho7L9h: 987

&AM PLI% Ad-Oh: WCP: Ho-hrk: 0f7Fh: OAF°RU TRAC: J@-0h:
hwd: A9°0L' LA h::

bmokpLtd, €kPadie Tp@Tov ék tob 0pOuApol cod TNv Sokov, kai Tote SiePAéfierc exPaiely
10 kapdog €k 10D 6¢pOuALol Tob ddeAdod gov.

Translation: “You hypocrite, first take the grass out of your own eye, and then you will
see clearly to take the grass out of your brother's eye.” The Amharic word A%<¢1* is used
to refer to various things: “grass” (6:30), “log” (7:4), “tree” (7:19). In verse 5 the Greek
and the Ge’ez have “take the log ... take the speck ...” (or Ge’ez “straw”). The Amharic

apparently uses the identical word A7 k7 twice. This is hard to understand except as

148

carelessness. ~ (Note, however, the misspelling above: &'7E7 not &7k, Perhaps this

is a different word?)

Matthew  7:7 A9°r:  RATMTLAG: Al TTHONNTU L8 9k
LNEANTING::

AN OPUNRgo: G2w-: oL 12715 OFCIm-hao-:

Altelte kal Sofroetar bulv, {nrelte kol ebprioete, kpolete kol drolyroetat Duiv:

Translation: “Ask, and it will be given to you; seek, and you will find; knock, and the

door will be opened for you.” Here and in verse 8 the Amharic adds the word £2: “door”,

which is not present in the Greek or the Ge'ez.

Matthew 7:15 -Fmibd: hAHEF: 90271 ¢ND: A9°L: ANA@: Po%002-0FU-
@-NWF@-: 9% pOg: S

FOPN: AhA@L T ML AN Lookhe  Cibheo:  NAANG:  AN20:
@@-NMao-(\: FAF: o P: hoopp

"8 In the 1886 edition, instead of A<~ twice, the text has first @A “post” and then AFME@-F “chip”.
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Ambharic differ here from the Greek. The Greek word fAf8ov “(the floods) came” is
rendered as “to flood, to flow, to overflow” in Amharic and Ge’ez.

Matthew 7:26 2V 11467 (901 P2108C00: A@: A19% Q@+ SaoAp::
N7 we-: QAP: AL::

o0 HeA°0: Wik 1ICe: @aLTNE: Lovh: NAN: ANL: HhYA: 0P
L0 A

kol mag O GkolwY pou Tobg Adyoug toltoug kel pf moidr wdtolg Opotwdioetor dvdpl
HWP®, 00TLE WkoSOuNoey nuToD THY oikley éml THY upov:

Translation: “And everyone who hears these words of mine and does not act on them will
be like a lazy man, who built his house on sand.” In verse 24 we have N£719: AG:
w¢- (lit. “on rock he built”), while in verse 26 we have wé-: QAP: AL (lit. “he built

on sand”). In the Greek (and the Ge’ez) the two passages are structurally exactly parallel;

here the Amharic has made a creative change of word order.

There is another interesting change that the Amharic translation made. The Greek pwpg

and Ge’ez &1L mean “foolish, mad” while the Amharic has (1'79% “lazy”.

Matthew 7:29 £O-F9°4-Fm- MNCS: 20NMNE AHEAD ArL: AGTI% h@LAT:

ANgo: hoo: aohe 'y LY ev-: @hh: hao: {h§i oo
v yap S1daokwy aldtolg w¢ €Eovolar €xwy kol oy ¢ ol ypappatels adTtdy.

Translation: “for he taught them as one having authority, and not as scribes.” The Greek

and Ge’ez have “their scribes”. The Ambharic translation simply says “scribes”.
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5:44 AAFTUF (today mAZTU-D)
6:1 ACKNT®- (today AACHT®-) (see Phonology)

These are some of the changes Amharic undergoes for the past two hundred years.

Compared with the Royal Songs the syntax of Abba Abraham resembles modern
Ambharic. It is an indication that Amharic has undergone various changes through time.
Let’s see some examples from the Royal Song II:

hr9°: L1 (“And where to now?) In moder Ambharic it should be AU @2,
+avFh: 11917 (“your harp has been played”) In moder Ambharic it should be
N75v -Faod,

We do not find such sentence construction in Abba Abraham’s translation. In the Royal
songs the normal word order of modern Ambharic: subject, object, verb is often not
adhered to. But, in Abba Abraham’s translation, though we encounter some odd sentence
constructions, the text follows today’s normal Amharic word order. Example:

N7es: NF: Am: A28LL7T  (4:4). In today’s Ambharic it should be written as (1@-:
Nree NF: RAI8LTC ; but in both versions normal Amharic word order is

followed.

6.3 Semantic Ambiguity
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Translating the Bible is a challenging endeavor. It is not simply finding labels in the
receptor language for biblical terms. Culture divides up reality differently. '’ This is

clearly exhibited in Abba Abraham’s translation. Examples:

0%: APOPI°m: OLE: 29T Matt. 9: 17 “neither do men pour fej into old gane
(jars) ” In the Greek, men pour new wine into old wineskins. Both the drink and the

container differ in a culture-specific way.

N3es: NF: Am: AH8LLT  (4:4) “man is not saved/healed by bread alone” where

the Greek and Ge’ez read “man does not live on bread alone.”

6.4 Ge’ez as Primary Vorlage
As the comparative study shows it is clear that Ge’ez was used in the translation process
as the primary vorlage. This does not mean that Ge’ez was the only base text used by the

translator.

6.5 Conclusion

In this thesis we have presented the biography of Abba Abraham, a brief sketch of the
language history of Ambharic (in order to highlight the significance of the translation), a
brief analysis of the language of the translation and finally a detailed comparison of

Matthew 5-7 vis-a-vis the Greek and Ge'ez,

" The “cultural gap’ poses one of the biggest challenges to Bible translation. This might not be a big

problem to Abaa Abraham because the Bible was part of the Ethiopian culture, long ago it was translated

into Ge’ez.
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Further studies can be done on this monumental translation. In the study of Amharic

literary development Abba Abraham’s translation of the Bible should not be neglected.
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