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Abstract

The principal and general objective of this study is Lo asscss the intellectual
contributions of Ethiopian Muslim scholars towards (he development of

[slamic culture in the country.

To achieve this objective | have used the works of the Shaykh of Abret as a
case study. The specific objectives the study are: writing a bricl biography of
the Shaykh of Abret, collecting and preserving his works, making a brief

‘content analysis, and making his works available ready for further studics.

Using primary and sccondary sources and the :MSS of the Shaykh of Abret,

the study has attempted to achicve both objectives.

Bascd on thc above specific objective and mclhods, the biography and the
works of the Shaykh of Abret are discussed bricfly. As a result, the cultural,
social and idcological influcnces of the Shaykh arc studied. In chapter onc
the background of the study, in chapter two the historical. .and rcligious
background of the Gurage pcople, in chapter three a brief biography of the
Shaykh of Abret, in chapter four the works ofMhe Shaykh, and in chapter
conclusion and recommendations arc discussed. Since the contributions

written by him arc many in number, the study could only give a brief content

analysis.
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Chapter I

1.Introduction

1.1 Background

[slam in Ethiopia played, and 1s still playing, a significant historical,
linguistic, cultural, social and cconomic role. However, intentionally or
because of political or other reasons, ISthiopian Muslims' history has been
totally ignored or given very little attention by Ethiopian as well as Western

scholars.

Jon Abbink stated that despite its ancient history and roots in the country,
Islam in Ethiopia has always bcen a religion with sccondary and, in the cyes
of many Lthiopian lcaders, inferior status. It cmerged in the shadow of
Christianity and often suffered [rom suppression and discrimination. This
has had its impact on social opportunitics, rcligious and civil rights and the
pattern ol scll organization of the Muslims (1998:113). "Bchind the facade of
rcligious cquality and tolerance and fiction of national identity irrespective of
rcligious affinity there were various forms of subtle and overt political, legal,
social ,cconomic and cultural discrimination against, and restriction upon,
Ethioptan  Muslims".(Husscin  Ahmad, 12" International Conlference  of

Iithiopian Studies, Michigan State University, September 19947:776).

Without giving Islam and Muslims an appropriatc position, it would be
difficult to get clear, complete and reliable historical and cultural cvidence

about Ethiopia.

To do so, it is vital to investigate the contributions made by them towards
their country since 615 A.D. It is hard to bclicve that Islam after so many
centurics o presence in Ethiopia has noco lefl any more positive literary
influcnce (Abrcham Demoz, 1972: 10).

" Al dates mentioned are in Gregorian calendar exeept those stated specifically. Like: E.C. Ethiopiar Calendar or
AL Anno Hejirae (The Musiim Calendar)



Since most Muslims works arc written in Arabic or have some Arabic
influcnces, knowledge of the Arabic language is an important mstrument 1o
deal with the issucs. The influcnce of Arabic on Ge’ ez and other Scemitic
languages started before Islam or even Christianity. There had always been a
migration ol Arabic spcakers into the various regions ol the country. ifrom
very. carly times, there was contact between Yemen in Arabia and the old
Aksumit Kingdom. There was a flourishing trade and slavery was an
institution in both countrics before Islam (Zwemer, S W. 1936: 10 11).

As a result of 1these contacts, many Arabic words were adopted by almost all

(&1

[Ethiopian languages especially the Semitic. Speakers of Ge'ez as well as of

other spoken languages were in constant contact cither in Arabic speakers or

with Muslim Ethiopians (W.Leslau 1990: [X).

Most ISthiopians belicve that Arabic has a significant importance only for
[slam. Howecver, it has also a spccial place in the literature of Kthiopian
Christianity. Many ancient religious writings were translated from Arabic
through the Coptic Church. W.Leslau and A.Gori stated that for Christian
Ethiopia, the most relevant aspect linked to Arabic is the fact that a great
number of Christian Arabic texts were translated (W.Leslau 1990: 58 59)

(A.Gori 2006: 1),

Abrcham Demoz added it is not surprising thercfore that hardly any Islamic
litcrary tradition scems to have affected Ethiopic religious literature despite

the centuries of contact between the two religions (1972, p: 2).

As a matter of fact it is among Muslims all over the world, including those in
[Ethiopia, that Arabic enjoys a particular prestigious status. It 1s the language
of the last divine revelation given by God to humankind 1s prescrved in the

inimitable holy Qur’an (A.Gori 206: 2).



The impact of Arabic in icthiopia became more influential alter e Prophet
Muhammad (PB3BUI) sent his followers to Aksum. The event is known as the
first Iejirae (Trimingham 1965: 45), (Abbink 1998: 111), (Rashid Moten 1998:
221). It was a turning point in that [slam started developing in this couniry
and lcaving its traces behind. In fact the first converts Lo the new rehigion

oulside the close circle of the Prophet Muhammad (PBUI) were [Kthiopians

(Abbink 1998:111).

As mentioned above, because Arabic is the language of the Qur’an, Kthiopian
Muslims have given a special attention to this language. That is why most of

their works were written in Arabic (W.Leslau 1990: x).

Islamic and Orthodox Christian litcratures have been influcnced by the
Arabic language. It is very important to analysis those ancicnt Arabic (exts in
onc way or another. In order to write a complete and rcliable Ethiopian
history bascd on original sources, philological cxamination of Arabile lexls
thus become nccessary instruments for Ethiopian history, culture and
ideology. Especcially to bridge historical, cultural and social gaps created in
this country, it should not be only the responsibility of Mushm students and
rescarchers to do fruitful philological studics, but also the responsibility of all

[Sthiopians and forcign scholars and rescarchers.

A few scholars have turned their attention to the preservation of Islamic MSS
and to show the contribution of Muslims in different aspects, cspecially
historical and cultural ones. There are a few MSS found in Harar, Wollo and a
very few in Silte arcas. (A.Gori 2006: 2-3). Morc cffort should be made to

preserve and introduce all MSS scattered all over the country. Some hopelul

clfforts have alrcady started in Addis Ababa University by bright mindcd
scholars. They have launched the philology department with its two broad

divisions i.c. Arabic and Ge'cz.




In order w push our country forward, creale a conhdence in today's
generation and re-write a more complete Ethiopian history, it is nccessary 10

make philological rescarches on what Muslim scholars contributed.

1.2 Statement of Problem

[Ethiopia is the home of many cthnic groups and rcligions with their own
cultural and historical values. In order to get a full picture of Ethiopian
history and (o understand our valucs and ideologics, it is ecssential (o

investigate different religious contributions.

[slam was introduced to Ethiopia at the time of Prophet  Muhammad
(PBUH).Since then it has remained an important religion all over the country.
However, Muslim contributions towards their country have been ignored for a

long time. That is why we get today a large gap in this aspcect.

To show how Islam contributes to the development of national cultural valucs
mn the country, we as philology students should collect, preserve, deseribe,
and prepare content analysis and cataloguc of MSS of Muslim scholars, so

that they, the MSS, serve as tools for solving the stated problems.

A few rescarches have already collected in Harar and Wollo Islamic MSS. In
this study, will try to describe and prepare a brief content analysis of the
Arabic MSS of the Shaykh of Abret, one of the most famous Gurage shyukh

(plural of shaykh).

In this rescarch, the focus will be on the following questions:
* Who is Abret Shaykh?
* What arc the literary works of the Shaykh of Abret? t‘\\x}

¢ What arc the contributions of the Shaykh of Abret in social.

cultural and idcological terms?

s
Y




1.3 Objectives of the Study.

Muslim scholars by taking the works of the Shaykh of Abret as a casc study.

The specific objectives of the study arc:
e To wrilc a bricf biography of the Shaykh ol Abret.
e To introduce the works of the shaykh.

e To make ready his works for further study.

1.4 Methodology

A varicty of mcthods will nccessarily be cmployed to conduct clfective

rescarch on the subject.

The study is based on two sources, primary and sccondary data. The primary

data is the main source.
Although there are different types of primary data collection techniques, the
interview technique was usced. Intensive interview was conduccd with twenty

persons. Two of them arc the shaykh's sons and the others are his followers.

A very few sources for sccondary data were uscd. Thesce include articles,

books and onc BA thesis.

1.5 Scope and Limitation of the Study

Duc Lo various reasons such as time constraints, the study on some MSS is
not as detailed as it should be. In addition to this, textual analysis and
criticism has not been made. And there was a difficulty to get the original
MSS which was written by one of the shaykh's followers. So I was [orced 1o

usce some MSS which were copicd from the original oncs.



1.6 Application of Results

It is clear that a full historical and cultural study of IEthiopia can not be

shown without an understanding Muslims contribution.

The work also gives a hint for any onc who has an interest to know ISthiopian

Muslims' contributions towards their religion, socicty and country.

The study will serve as a tool to investigate the works of the Shaykh ol Abret

and his contributions in dctail.

1.7 Review of Related Literature

Despite its ancient history and roots in the country, Islam in Ethiopia has
always been a religion with sccondary status. As may be cvident from the
historical sketch, Islam has inevitably been in an inferior position VIS a-vIS
Orthodox Christianity in IEthiopia terms of p()llitical influcnce and cultural

dominance (Abbink 1998:113).

In October 1879, Yohannes declared that" ... no Muslim might be allowed to
remain in the holiest city in the cmpire. If any onc says, | will not be
converted ...and does not want be baptized, let him Icave my country, he
commanded: adding that such books as thc Muslims had should be taken
and burned". After the Boru Meda agreement between Yohannces and Mcnclik
in (1878) ... Mcnclik collected Muslim books from allover Sawa and burnt
them (R.A. Caulk 1972: P. 28). There arc many documented cvidences Lo
show how Islam and Muslims were mistreated in their own homeland. Sueh
kinds of actions were started during the rcign of Amds'yon (1314-44). llc
distracted the Muslim Stat of Hadiy and exterminated all residents in the

state (Taddesse Tamrat 1972:77).

The impact of this long discrimination has been reflected in historical, social,

rcligious, cultural, cconomical aspects and the patterns of sclf-organization of

O



(he Muslims. This has also bcen onc of the main hindrances ftor lorcign
rescarchers not to turn their attention (o investigate the role of Muslims n

constituting the development of their country.

The study of Arabic Islamic literature in Ethiopia still hecavily suffers from the
delay and limits of the rescarch activity on the Islamic presence and cultures
in the country started by painstaking and pioncering works ol lénrico Cerulli,
the rescarch on Islam in Ethiopia has been for a long time considered as a
sccondary ficld by scholars who were much morc attracted by the Christian
heritage of the country. Now a day, this Lake of consideration is on its way (0O
vanish, thanks to the renewed interest of scholars, cspecially from thiopia

itsell. Still some basic work nceds to be done (A.Gori 2006: 12);

The study of the history and cultures of the Muslim people of Ethiopia has
been the preserve of a small number of Europcan scholars, among them
Paulitschke, Cerulli and Wagner to namc a few (Husscin Ahmed, R.S. O

'Fahey and Ewlad Wagner 2003: p. 18).

Onc of the first general works on Islam in north-castern of the Africa owes
‘self Lo the cnormous scholarly productivity of Enrico Cerulli (1941). The
comprchensive monograph  Islam in Ethiopia by J. Spencer Trimingham
published in 1952, It has maintained its position as a standard opus on this

topic ever since.

After Trimingham's overview, rescarch on Islam in Ethiopia has rcmained
scarce, and interest in this subject did not increase much before the 1990s.
As onc of the few contributions of Ethiopian scholars to Islam, an ariiele &f
Abrham Demoz (1972:1-11) may be mentioned. (Ulrich Braukamper 1998:2
3).

Prof. Husscin Ahmad in a paper entitled "Studics on Islam in [thiopia (1952

2002): a Review", rcad at the First International Littmann conference in



Munich, Germany in iviay 2002 surveyed the evolution of works on Islain from
the publication of Triminghm's book up to the present. Some of them were of

MA and BA thescs. (Braukamper 1998: 3).

Some helpful works on Arabic Islamic MSS have been done [ro Harar, Wolo
and a very few in Silte. Some of them are kept in the Institute of Ethiopian
Studics. Cerulli kept some Harari MSS at the Vatican Library. Another
I[talian, Robecchi-Bricchetti, kept 12 Arabic MSS all from Harar, at the Civic

Library.

The German Orientalist and diplomat, Hans Martin who stayed in Ethiopia
from 1925 to 1928 collected 22 MSS most of them in Arabic and a few in Silie

and other local languages which he deposited at the Archiv der Berlin

Brandcburgischen Akademi der Wissenschaften in Berlin (A.Gori 2006:3).

Regarding the Shaykh of Abret, I have scen only two works. The first was
written by A. J.Drewes. He mentioned only onc of the Shaykh's works i.c.

Arabic dhikr. The second is the BA thesis of Dinncka Kornema. e mentioned

most of the Shaykh's works like Tawhid, Salawat, Misbah, Khutab al-Juma’

and Mansuma. The Managib and Sawahid have not been included. Dinncka

stated that the Futuh al-Habesha was one of the shaykhs works. This is wrong
because it is about Imam Ahmad's war written by ‘Arab Fagih. (Dinncka

1990 E.C:18, Sayd Migbas).

1.8 Structure of the Thesis

This thesis has five chapters. The [irst chapter deals with the background of
the study, statement of problem, objectives of the study, mcthodology, scopc
and hmitations ol the study, application and review of related literature. The
sccond chapter provides historical and cultural background of the Gurage

pcople. It deals with the origin, bclicfs and cultures of the Gurage people.

e



Chapter three is the biography of thc Shaykh of Abrct. The fourth chaptoe
deals with the works of the shaykh. Emphasis is given to the desceription of
his works with a bricf content analysis. The conclusion and reccommendations

of the study arc presented in the fifth chapter.



Chapter Two

2 Historical and Cultural Backgrounds of the

Gurage People

2.1 The Origin of the Gurage Pcople.

The Gurage people scttled in south Sawa province. The region is bounded by
the Awash River in the north, Hadiya in the south, Lake Ziway in the cast and
the Omo River in the west. The Sabat-Bet Gurage inhabit the western parts of
Gurageland ,which is bounded by the Walane in the north, the RKanbata in
the south ,the Gogot, Alico Wiriro , Silte and Azarnat Barbarc in the cast and
the river Gibe in the west. The name Sabat-Bet Gurage (i.c. the scven houscs
or tribes of Gurage) is used to refer to the tribal confederation formed by the
scven tribes of Gurage. The confederation is formed by the Geyto, Caha, [£7&.
Mohur, Ennamor, Maqorqor and Endagan (W.Leslau 1990:100) and Worku
Nida, Intcrnational Conference Study, Addis Ababa V.11, 1994:359).

Alaga Tayye G/Maryam mentioned the Gurage people, "the Gurage tribe at
the time of Amdscyon came from Gurac, which is in Akala Guzay léritrea with
their leader Sibhat and scttled in the place called Aymalal. From this time
onward the place where they scttled is called Gurage” (Alaga Tayye 1985 1£.C
). Worku Nida also shares the idea of Alaga Tayyce (Jebdu 1983: E.C 1), It is
well known tradition that about 1330, an Ethiopian army under Azmac
Sibhat left the town of Gurac in the Eritrean district of Akala Guzay and
founded a military colony in the mountainous arca south of the upper Awas.
[Sthnically, these people were of Tegray origin (Braukamper: 51). Scifu Dibab=
states that there were alrcady scttled tribes in that place and other man
tribes from different arcas came and sctiled with them (Scifu Dibabe 1967

1£.C. : Dinncka 1990:2).



To sum up, it is possible to suggest that cach group ol Gurage has ils own
tradition of origin origin. So it nceds a dcetailed and specific investigation in Lo

cach group's origin, which is beyond the scope of this thesis.

2.2 Beliefs and Culture of the Gurage Region

To get a clear idea about Gurage pcople’s living condition and examine the
influcnce and works of the Shaykh ol Abret, it is important to study the

beliefs and cultures of the people.

In this aspcct, it is possible to classify the Gurage people into three grouns:
traditional belicvers, Muslims and Christians. The active participation of the
individual in the rituals of his or her faith ,together with the type of head
dress affected, kinds of amulet worn, and the degree of deference shown a
religious dignitary of an opposite faith arc overt symbols of bchavior thai
distinguish the members of various faiths (Shack 1966 :173) and (Worku

Nida 1985:16).

Some important featurcs of each group will be presented below. The
traditional rcligion, which was initially followed by almost all Gurage people,
has its own cults. There are many cults in the traditional religion. The
dominant and the principal oncs arc: Wagq, Boze and Damwamit (Worku Nida

1985 E.C.: 28, Dinncka E.C. 1990:9).

2.2.1 Waqg 1s the sky-god, and its manifestation is a

shooting star.

Wagq is belicved to be responsible for maintaining pcace order and justice in
socicty. The adherents have to win the goodwill of Waqg, who is, they belicve,
powerlul and hcelpful in a very walk of life, cspecially in political life and

warfarc. They do this through praying, and making offerings and szcrifices



(Worku Nida 11" International Conference ol Ithiopian Study, Addis Ababa

V.II April 1991:366).

According to Gurage myth, Wag is a male deity whose spiritual favors
cnhance the prestige and valor of tribes who honor him, and respect his
supcrnatural powers. In Gurage mythology Waq is akin to a culturce hero;
symbolically his role in cultural traditions is rcvalidated annually by the
rituals of the cult (Shack 1966:181). There is an annual festival for Wag, the
cclebration of which is considered the most important way to deal with the
deitv through its mediator and her assistants (Worku Nida 11t International

Conference of Ethiopian Study, Addis Ababa V.II April 1991:367).

Each Gurage tribc has its won namc by which Wag is known, in Gyeto
Mandow, in Ccha Awcgotl, in Eza Engycber, in Enncmor Gabar and in

Enendegan Saamar (Work Nida 1985:38)

2.2.2 Boze is "Thunder-god" of Sebat-Bet Gurage and lightning is its main
manilestation. Boze is a single cult universally worshiped by all adherents of
the region. The ritual-dignitary of BoZe is a man from the clan of Entezera
known by the sacred title Gowaytakuya .He lives in Ennemor in the village of
Yinnangara- a sacred shrine of Boze and it symbolizes the resting place of the
cult. It is also the focus of the rituals of the deity (Worku Nida 1st

International Conference of Ethiopia Study Addis Ababa, April 1990:112).

Gowaytakuya, as mentioned above, is a representative of Bofe. [U1s known
that the great forefather of the Shaykh of Abret Gowaytakuya was the follower
and representative of this belief. His son Sayd Ibrahuim, a grandfather of the
Shavkh of Abret, left his father’s traditional belicl BoZe to accept Islam (Shack
1966:183 and Dinneka 1960:9). This point will be discussed in the noxt

chaptcr.



Gowaytakuya iz highly respected by the subiccts. There is o aediaior with
the deity and acts its agent on carth. In Gurage beliel, Yigzar handed over o
BoZe responsibility of regulating the daily conduct of Gurage and aflfording
ritual protection against theft and the destruction of property by arson. Ancd
the ritual duties of the cult are believed to be undertaken on carth by
Gowaytakuya, helped by his assistants the Magas. Morcover the agent has a
sole ritual authority over the whole adherents of the Sebat-Bet G uage Lo exact
tribute in the name of Bofe. And he has a considcrable part to plav in the
maintcnance and establishment of social order of the socicly. As the naturc of
Gurage political authority is primarily moral, il is backed by ritual and
supcrnatural  sanction (Work Nida 1985E.C.:39-40, Worku Nida st

International Conlerence of Ethiopian Study Addis Ababa, April 1990:114).

[t 1s belicved that in the form of lightning, the Bofe cult burns anvihing. It
kills pcople and destroys their property. And this, they believe, is the deity’s
punishment against the followers for misbchavior and violation of sacred

taboos.

Morcover, supposing BoZe burns onc’s house, the owner cven in his prescnce
docsn’t venture to extinguish the blaze in order to save his housc. Instead,
the victim congratulates and celebrates the deity by reciting. Only the Magas
have the power to put out the fire by praying and appcaling to the cult. When
the house is thus burnt, the pcople summon the Maga to put out the blazc
and the Magas spit a small mount of honey on the fire o extinguish it Then,
after the Magas confiscate the victim's cattle, his undestroyed property, and
the center-pole of the house, of which a larger part is taken by themsclves

and some part is presented as a tribute to the virtual-head of Bose.

The adherents of Boze try to influcnce the deity in different ways by praying,
olfcrings and scarifics to them, the most important way of dealing (through its
hcad and the Maga) with the deity is celebration of its annual festival known

traditionally as Nipwar, which is celebrated twice a year and thesc festivals



are ‘raditionally called Nig Nipwar(the big Nipwar) which is the maia {ostival
cclebrated in January 24 /25-27/28 and Ya-Sariya-Nipwar (Nipwar of Sene )
celebrated in June. Two weeks before the festival arrives, the Maga declarce
the cve of Nipwar through out the markets in the adherents' districts. This
time of the two weeks is traditionally called Gotena ("eve of Nipwar") (Worku
Nida 1985K.C.:40, Worku Nida 1st Intcrnational Conference of Kthiopian
Study Addis Ababa, April 1990:115-116).

2.2.3 DAM VAMWIT

Damwamwit cult is the focus of religious activitics for Gurage women. The
o

origin of Damwamuwit appecars {0 be obscure in Gurage oral traditions. Tribal
folklore contains no myth of her origin; to parallel to the amorous tales
concerning the origin of Damwamuwit can be called a 'guardian spirit’, devoting
hersell to looking after the welfare of the Gurage and increasing their tribal
solidarity. A good life is guarded by Damwamwit, and men and women can
achicve this only by upholding her moral and ritual decrees, which sct the
standard for Gurage social bchavior which is linked with ritual behavior.,
Thus, in order o carry out social duties, that arc to bechave in a moral way,
ritual assistance is often rcquired. In the continued performance of these
dutics, Gurage as a wholc and spccially their women, intercede through the
reprchensive of Damwamwit whom they call Yaway Daman. The ritual dutics
and obligations of Gurage women arc carricd through his assistants called

MWeyat. (Shack 1966:185, Worku Nida 1985E.C.:30).

Yaway Daman forms the core of the Damwamuwit cult. 'Collector of honev' is
the litecral meaning the Gurage give for his title. Traditionally, the master
(Damam) of 'honcy' demands tribute in honcy, amongst other thing for

keeping away sickness. (Shack 1966:186).



2.2.4 Islam in the Gurage

Specifically in theSeven House

The history of Islam in the Scven House goes back to 1530% Of course, it is
very difficult to get written documents or any historical cvidence on the issuc
before 16t century. As to my knowledge, it is possible to present gencral
historical facts which show the presence of Islam in Gurage at the period of

Imam Ahmed Ibn Ibrahim.

Most of the people of southern Ethiopia including the Gurage people aceepted
Islam, after the Imam had defecated Christian king's army. The conversion
took place with only very little opposition. Morcover, some cthic groups joincd
and rcached an agreement with the Imam to fight against the Chrisuan army.
When Iméam Ahmad rcached Hadiya with his army in 1532, the lcader of
Hadiva weclcomed the Imam with a great joy (Lapiso 1982 [£.C.:1381 -139,

Worku Nida 1985 E.C:45-46, Braukampecr: 54, Shack 1966:17).

After the defeat of Imam Ahmad, a policy of cvangelization was adopted by
Galawdewos (1540-1559 and Sarsc Dingle (1563-96). This campaign of
Christianization led some Gurage pcople to cmbrace Christianity (Shack
1966:17, Braukamper: 54). Shack said that, "during the rcign of Galawdcwos,
Gurage paid an annual tribute ...this, in effect, mcant that Gurage were
under the suzerainty of Negus Gelawdiwos". [Ethiopian rule, continucd
through the reign of Sarse Dingel into the scventeenth  century

(Shack1966:17).

But, this domination did not bring long-lasting cffect in the arca. Similarly,
with the  exception of some few survivals, the old Islam of the sixteenth
century also disappeared, until re-Islamization began three hundred years

later (Braukamper: 54, Worku Nida 1985 £.C.:45 -46).

In1830, rc-Islamizaton of the Gurage was begain by a person named Al
Dennebo. Leaving his traditional belief, he dedicated himscll to preaching and
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propagating Islam in the Gurage region. e traveled to Silte to lecarn about
basic idcas and practices of Islam from Shaykh Yaruna Gosten. After his
return from Silic he stayed cight ycars in Caha QGurage in preaching Islam
among traditional belicvers. Kven though he has got some followers, the
traditional believers opposed his idca strongly and after cight ycars of conflict
they forced him to leave for his home in Ennamor Gurage (Work Nida 1985

£.C:45, Abdulfettah 1998 [£.C.:99-103). Strong rc-Islamization of Scbat-Bet

Guragc, was rcorganized and led by Hasan Enjamo in 1878-1889.

Hasan's campaign affected the whole Schat-Bet Gurage cxcept a very few
arcas. It had a negative impact upon the cults like Wag, Boie and
Damwamwit. Muslims destroyed the deitics' cults. This cvent affected the
mode of thinking of some adherents, and made them realize that the cults
were not capable of  defending cven their own representatives and shrines,
let alone their adherents. For this reason many of the converts in the region
retained Islam after Hasan's defeat by Ras Gobena at the batte of Jebdu in
1889. Hasan's campaign wcakened the position of traditional belicfs and
cstablished Islam in the region. (Worku Nida 1985:45-46, Worku Nida Isl
International Conference of Ethiopia Study Addis Ababa, April 1990:12).

2 2.5 Few Descriptions about Abret Region and Its

Residences

Abret is a place where Scho¢ spent almost all of his life. Abret is a village in

Ceha Gurage which is about 48 kms from Wolgite or 198 kms south of AL A.

The mosque of Abret, which is built by Schoé and his followers, gave the
placc very intercsting cultural values. The mindra on which Adhan (call for
praycr) is made is built in at the middle. This is different from other mosqucs'’

minaret, in that most other mosques' minaret arc attached to them. There arc
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also morc than 400 small rooms with an arca ol about 20m“ cach buiil
around the mosque. All these rooms scrve as guest housces [or belicvers who

come from far arcas. They give 24 hours scrvices in holy month of Ramadan.

Beside the mosque, there are two houscs: onc is the home of Schoc and the
other is called the housc of "Hadra' in which supplication (Du‘a) and ritual
recitations (dhikr) taken place. In addition, precaching (da‘wa), which was
madc cvery night in the Ramadan by Schog, was also conducted in the Tadra

rooinmn.

Abret ‘was not only a school famous throughout the whole of the Gurage
arca, but also a center of pilgrimage on the occasions of the great festivals: at
the end of Ramadan and the Prophet’s (PBHI) birth date many pilgrims camc
from diffcrent parts of Ethiopia (Ddinncka 1990 KE.C :11-12, Gannar
1972:20)

Most of the people around Abret had traditional belicvers. But after the rise of
Sayd BusSra and his son the Shaykh of Abret, most of the people accepted

[slam.



CHAPTER III
3 Biography of the Shaykh of Abret

The great Shaykh Sayd Budclla was born in 1907 from his father Sayd BuSra
and- [rom his mother Abida in the Qabale of Yesfa Atat in the region of £7a, in
the Sebat-Bet Gurage. The Shaykh is known by various names, the most
popular being Schoc, Abba Ramuz (the father of Ramuz), Abana (our lather)
and Abret’s Shaykh. His father was a great scholar (‘alim) and renowned for
his picty and under his guidance and cncouragement Schoc concentrated on
rcligious practices (‘ibada) and retrained from worldly desires. (Sayd Migas,

Shaykh Sifa, Hajj Nega$, Dinncka 1£.C.1990:13, Shack 1966:191).

3.1 Family Background

Here it is important to mention the turning point of thc Schoc's family
rcgarding their belief. The family, going back [rom thc Schoés' great grand
father called Nigye Gowaytakuya. were the followers of traditional belicl
(discussed in chapter two) of Boze. Shack mentioned that Sheoé is a direct
descendant of the lincage with traditional rights as guardians of the shrinc

and representative of Boze(Shack 1974:30).
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The family tree of the Sfwykh of Abrel

1. Mulu Gowaytakuya ~

2. Dbray i

3. Draga “

4. Gobisa & - - v
5., Chpeame B k All were the representatives ol 3oze.
6. Agaz l

7. Nigye “ y

8. Sayd Ibrahim

9. Sayd BuSra

10. Sayd Budella (S ehod).

Agaz Gowaytlakuya made a prophecy about the conversion af one of Nigve
Gowaytakuya’s sons to another religion by leaving his forcfathers traditional
beliel i.e. Bofe. Agaz Gowaytakuya told the prophecy to Nigye Gowavtakuva
and cmphasized not to create any kind of obstacles in front of a ncwly
converted son. If he did so, the family would be in danger as a whole (Sayd

Migbas, Dinncka 1990 E.C:14, Shack 1966:192).

The childhood of Sayd Ibrahim was diffcrent in many aspcects from thosc of
other Niqye Gowaytakuya sons. Hc ncver participated in the festival of

Nipwar which is dedicated to BoZe.

Hearing of the presence of a few Muslims in Geyto arca, he left his home to
live and lecarn Qur’an from Shaykh Yusuf. The shaykh changed the bov’s
namc to Ibrahim. This is because, like Prophet Ibrahim (Abraham), he left nis
parents traditional belief to worship only one God (Sayd Migbas, Shayhk Sifa.

Hajj Negas, Dinncka 1990 E.C:15).

After Sayd Ibrahim complcted his studics, he rcturnced to Inangara, nis
original placc, and marricd Asyal Imam Juhar a much respected person’s
daughter. Before his death Sayd Ibrahim, f(caring that the traditiona
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believers might kill his son BuSra (later Sayd BuSra), left a will for Besir
Wabatc, who lived in the Geyto region, to adopt his son . Basced on this will,

BeSir took the son and taught him the holy Qurian and other [slamic subjects.

Sayd BusSra the lather of the Shaykh of Abret went to Dana in Wollo for
further Islamic studics. His teacher and collected all important teachings and
practices from a respected and miraculous shaykh called Sihabuddin al-Sayvd
Ahmed he spent three years. After completing his studics, the Dana Shaykh
advised Sayd BuSra to return to Gurage and starl tcaching and prcaching
[slam at a place called Abret. Taking the shaykh's advice into account, Sayd
BusSra scttled in Abret and built a small mosquc. Sayd BusSra's inllucntial and
miraculous personality made many traditional believers to aceept o Islam. A
week before Sayd BuSra's death, he assigned his son Sayd Budclla (later

écho(;) in his place in 1337 A.H. (1919).

3.2 The Childhood and Religious Training of Scho¢

On his completion of memorizing the holy Qur'an at the age of six under his
Qurian tecacher Shaykh Muhammad Aberra, he continued his studics. He
studied Figh i.c. jurisprudence according to the ééﬁ‘i School. For further
Islamic education he traveled to some arcas in the Gurage region, specifically
to Geyto. There he established with Shaykh BeSir (known by the name
Azckers’s Shaykh) to learn Nahw (grammar and syntax). After this, he
returned to Abret and studied Tafsir (cxplanation of the IHoly Qurian) and
hadi(Prophctic tradition) from Shaykh Ismail (known by Anfowar Shaukh)
(Sayd Migbas, Shaykh Sifa | Hayj Nga$).In this aspect all informants stressed
that the knowledge of the Shaykh of Abret was a gift from Allah  and not

acquired.

The Shaykh of Abret played an important role in cxpanding Islamic lecarring
and from his ccnter Abret, which had alrcady been founded by his fatrer,

Sayd BuSra. The center scrved as a place for the study of Islamic subjcets
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such as Figh, Nahw, Tafsir, Tawhid (Islamic thcology), Dhikr (ritual
recitations), Awarad (mystical practices) cle. In addition the center also
granted permission to those who had completed their studics. The Schod sent
them to different parts of the Gurage region to propagatc, prcach and tecach
Islam. In this system Islam could casily cxpanded in the region. Shack
mentioned that "during the Menclik period Amhara clfforts to destrov the
sacred forests in Gurage land where the shrines of their deitics were located
and replace them with Churches, had the unforescen ncgative conscquences
of increasing traditional cult activitics and giving rencwed impetus o Islam
which Gurage became converts ; the emergence of Islamic cult of Shaykh

T

Budella is a striking example" (Shack 1968 :467 , Dnncka 1990 ok 7 1é3=17).

The reputation of Scho¢ is not only in the Gurage region, but also cxpanded
allover the Ethiopia. Especially in the holy month of Ramadan and at the

celebration, many believers gathered at Abret from all over IKthiopia.

According to Shack, two factors contributed to the rise to political and
religious prominence of Schoc: his recognition as spiritual lecader, and the
increasing religious importance of the annual pilgrimage to his village.
[ntertribal recognition of Scho¢ as a political-religious leader is an outgrowth
of the spread of Islam in southwcest Ethiopia which incrcascd in the late
nincteenth century. In recent years, the Sidamo, Hadiya, Jimma-Oromo and
some Harari, have joined with Gurage Muslims in making the pilgrimage 1o
the shrine of Schoé at Abret. Alliances with Jimma-Oromo were cstablished
by the father of Schoé with the Sulran of Jimma Abba Jifar [l during the reign
of Menclik. The Gurage-Jimma Oromo alliance was [urther strengthened by

the marriage of the daughter of Sultan Abba Jabir, grandson of Abba Jifar 1o

v

Schod.

There is also another factor that Shack did not consider, and which oral
traditions and some writers have confirmed. That is the miracles periormed
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by Scho¢. Numcrous numbers ol miracles have been mentioned but it is not
the purposc of this paper to write all of them. However, I will try to mention a

fcw of them in the next scctlion.

The Shaykh ol Abret distributed copy of Holy Qurian and other Islamic books
to all Gurage land. In addition to this, the shaykh taught many students and
motivated many scholars to scttle in Abret in order to tcach different Islamic

subjects.

Scho¢ never stopped teaching at Abret, many of his disciples became famous
and a fcw of them cven claimed miraculous power. Among them are Lhis son

Sayd Migbas , Shaykh Nur husain, Shaykh Jcmal who taught Tajwid
(intonation and reciting of the Qurian ) in Abret, Shaykh Muze Silie, Shaykli

Sifa (Gerera's Shaykh), Hajj Negas who lived with Scho¢ for more than fourty

Years and others (Sayd Migbas, Shaykh Sifa, Hajj Negas ).

Scho¢ wrotc a numbcer of Arabic works both in prosc and in verse (Sayd

Migbas, Shaykh Sifa, Hajj Nega$, Dinncka 1990 E.C:18).

Among his works, Memu‘, which is a collecction of cleven small Dala’il

(Books), was published in Cairo in 1365 A.H. and 1366 A.1l. (1946 and 1947).

The collection is composed of:
=  Al-Kibrit al-Ahmar
*  Gidhau al-*abidin
= Salat al-Nur
= Salat al-wejiz
*  Salal al-Istigata

*  Mahbet al-Anwar
=  Kasift al-Astar



v Al-Badr al- Munir

= Riyad al- Anwar

= Awrad al- qadiriyya
=  Qatarat al-Imdad

= Al-badr al-Munir

= Riyad al-Anwar

The other unpublished works arc:

Misbahu al-Sa’irin ‘ala tarigat al-‘arifin
- Muthafu al-Ahibba’ fi Menaqib Abi al-Nujaba

Sawahid al-Nabawiya

- Khutab al-Juma’ li-Jami * al-Sanah

- Kutub al-Tawhid, which is composcd of scven  small
manuscripts:

- Al-Duratu al-Mukhtasar.

- Al-Najmu al-Hadi bil-IHagqi

- Durtu al-Astar.

- Mardatibu al-Rijal 'the status (position) of men .

- Qiladatu al-kiram min lazmin ‘ala dini al-Islam
- Durar al-Ma‘ani Fi-mawlid akmal al-Anbiyyi al ‘Adnani
- Manzumah. Five volumes.
(Sayd Migbas, Shaykh Sifa, Hajj Nega$, Shaykh llyas, Dinncka 1990
£.C:18).

3.3 Some Miracles Performed by the Shaykh of Abret

and Their Influence on His Followers.

Any kind of miracle increases the reputation and holincss of a person who
performed it. As I mentioned in the last scction, onc of the main factors which
increased the Schoé's holiness was the miracles performed by hir. [t was
believed that the mere touch by his hand or the supplication for a patient was
enough Lo curc any kind of discascs including leprosy, blindness, dumbriess,
dcaflness, sterility cte. There was a person named Shaykh Jamal Hasan, who
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was a teacher of die Holy Qur’an in Abret and was one of the famous disciples
of Schoc. He had a son of 14 years old called Zeynu Shaykh Jamal. The son
was born lame and  never walked. One day, while Scho¢ was going Lo visit his

mother, he saw the crippled son.

Scho¢ asked whose son he was, Somconce answered that he was the son of
Shaykh Jemal Hasan. Schoé became angry and said "why did you not tell me
this before”. He looked at the son and shouted “stand up”, Immediately the
son ran away. The person died in 2005 after living for many years without

any problem since that occasion (Sayd Migbas, Dinncka 1990 [5.C:2 1-22).

The other well known miracle concerned a boy named Jamal ‘Utman who was
deal. The father of the son had a good rclationship with Schoé. e used to
spend time with Schoé reeiting the Holy Qur'an in the Abret Mosquc. The
lather took the son and put him in front of Scho¢ and said: "This is my son
who was born dcaf'. Schoé held the hand of the son and called him bv namc.
The boy at the moment heard the Schod and answered him (Dinncka 199

£.C.:23).

The other miracle took place in Ennemor in the village of Gangur at 193¢
£.C. A bride had a scrious problem on her back i.c. she was humpbacked.

She was advised (o wait for Scho¢ on his way from the Gangur,

When Schoé pass through Gangur, she lay down in front of his mule. Schoe
said (o her:" Please stand up and go 1o your home Allah will restore vour
health”. On  the same night the bride was cured. (Alemayzh 1985
E.C.:56",Dinncka 1990 E.C . :22).

- This miracle is mentioned by Alemayah Neri the author of the book Aset, ne was an

cyc witness on this occasion, as mentioned in a footnote on page 56.



The healing was not donc only in the above mentioned ways by touching of
making supplication for the paticnt, but was also realized withoul Schoc's
presence. The main way to perform this action was that pilgrims  who
gathered at Abret for the celebration of Mawlid often rcturncd with samples of
the carth collected from around the shrine and especially [rom the spot where
Schoé had walked. This carth is held to be sacred. A potion said 10 have
special spiritual and curative powcers is made (rom the sacred carth and is
drunk on occasions when a spiritual uplift 1s needed  (Shack1966:193

Dinncka 1990 E.C.: 23-24).

The Shaykh of Abret always said that his ability was to make only a
supplication for the paticnt and that Allah may accept his praycr and grant
all what you want. Without His assistance no one can do anything”. (Dnncka

1990 E.C:24).

3.4 Social and Cultural Influence of Sehod

We have scen in the previous sections how the reputation of Schoc¢ spread all
over the Gurage region and other regions of Ethiopia. The very reason lay on
his respectful, cooperative and problem solving behavior for all human beings
without making any diffcrence among Muslins, traditional believers and
Christians. His being constant readiness to advisc and give assistance Lo all

has won for him the great respect of Muslims, Christians and othcers.

Regarding this, Ato Atnafu Marango, an Orthodox Christian, said that “Uhe
Shaykh of Abrct had spccial good behavior which made him the beloved
person among all of us. He was helping the paticnts, the poor and also giving
a spccial assistance Lo those whose lands had been taken awayv by the
landlords. 1 think thesc virtuous activitics and other good behavior of Schoc
led many non-Muslims to return to Islam” (Dinncka 199V 18.C:26 27, Shayth

Wole 1425 A.H. [2004]:221).



The healing was not done only in Lthe above mentioned ways by touching or
making supplication for the paticnt, but was also realized without Schoc's
presence. The main way to perform this action was that pilgrims who
gathered at Abret for the celebration of Mawlid often returned with samples of
the carth collected from around the shrine and especially from the spot where
Sehoé had walked. This carth is held to be sacred. A potion said to have
special spiritual and curative powers is madc from the sacred carth and is
drunk on occasions when a spiritual uplift 1s needed  (Shack 1966:193

Dinncka 1990 E.C.: 23-24).

The Shaykh of Abret always said that his ability was to make only a
supplication for the paticnt and that Allah may accept his praycr and grant
all what you want. Without 1is assistance no onc can do anything’, (Dnncka

1990 1.C:24).

3.4 Social and Cultural Influence of Sehod

We have scen in the previous scctions how the reputation of Schoc spread all
over the Gurage region and other regions of Ethiopia. The very rcason lay on
his respectful, cooperative and problem solving behavior for all human beings
without making any diffcrence among Muslins, traditional belicvers and
Christians. His being constant rcadiness 10 advise and give assistance o all

has won for him the great respect of Muslims, Christians and othcers.

Regarding this, Ato Atnafu Marango, an Orthodox Christian, said that “the
Shaykh of Abrct had special good bchavior which made him the beloved
person among all of us. He was helping the patients, the poor and also giving
a special assistance to thosc whose lands had been taken away by the
landlords. 1 think these virtuous activitics and other good behavior of Scho¢
led many non-Muslims (o return Lo Islam” (Dinncka 1990 1£.C:26 =27, Shaylkh

Wole 1425 A.H. [2004]:221).
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In addition to this, there were many occasions which show the social
participation of the Shaykh of Abret. In the month of Ramadan, the fasting
month of Muslims, more than 1000 believers were gathered in Abret Lo spend

the whole month with Schoé.

The celebration of the Mawlid festival in Abret was held once a ycar among
mor(; than 200,000 belicvers who gathered [rom all over Gurage land and
other parts of Ethiopia. On this occasion, the Shaykh of Abret discusscd with
them social and religious problems which they faced in their regions and

presented the appropriate solutions and gave advice.

The other main occasion was the annual Id al-Adha festival, The festival is
important in the Gurage region. On this [estival, Schoé¢ used to buy many
oxcn to distribute among the poor. He also gave special assistance 1o
orphans, widows and the old. (Dinncka 1990 E.C:28, Alemayah Neri 1985
15.C:56).

Scho¢ had a great social acceptance inside the community. The main reason
was his skillful approachces, justice and fairncss among all. In this aspect,
William Shack stated "political and recligious lcadership of Scho¢ has
increcased in the past two decades. During the Italian occupation Schaoe
symbolized resistance against Europcan aggression by offering lenicney in
his Muslum court (Qadi ) where matters were dealt with according to the
Shari‘a (Islamic law), an attraction not only for Muslim Gurage, but for Gurage
of Christian and traditional leanings as well". The supcrior position Schod
holds in tribal politics is further indicated by the way in which his presence
altered the structure of Yejoka (the Gurage customary law and the place
where the asscmbly takes place). The sctling  arrangement shifts and Schoc
is at the pivot of the assembly. He occupices the senior place in the assembly

and only after he is scated do other dignitarics take up their positions.
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llc opened the discussions and gave [inal sancuon o any decision that is
taken by the council. The decisions of Scho¢ were never overridden. (Shack

1966:192, Dinncka 1990 E.C:28-29).

The Shaykh of Abret also made significant financial and moral contributions
to road and bridge construction in Gurage land. In addition, hc was

encouraging others Lo participate in such kinds of tasks.

To sce how much Schoc was beloved and respected among his followers, |

would like to present what William Shack wrotce in his book titled" Gods and

Herocs”
/
De abano, mr nbarhu?
Getwano, mr nharhu?
Abrhus, kar bambakarhu
Sanafhum karamahu
5. Gweta zabr Somanahum!

Somem bethus ankorahu
Abem bethus ankorahu
badanara antgatahu
yamwak fwafwaya anthatarhu

10. Bezi agr wag fatarhum
Tegana hwi maqwa chonahum!
Tamangst gpi gapahum
Worg bor¢hma abanahum .
Torawepwa baranahum!

15 yawarq sanda abenahum

sadqopwa baranahum
Eya bamr anfana a tarahu!
De abano mr nabrhu?
Farangi dar haranahum:

20, Solila abret baranahu!



Hache Gana haranah!

Gana gradate abanahu

Abrhus gar bambakarhu
25  sanafhunm karamahu

adya kwantam haranahum!

Salila abret baranahum!

Beyetm dan eyal watam
30. Binagara bagamata

Basum Abret bagamata

Yabatgar mular nasa?

Yabret getoch wrba ambasa!

Translation.

Oh my fathre! what shall [ say Lo you?
Oh my Getoé? what shall I say to you?
I would not hesitate for what so say

If your majesty had no made afraid

5 For God has made you so great!

You did not boast: 'He made me great’, and become ground?
You did not boast: 'He made me rich', and become ground
You did not sleep on a danara®

You did not dress in warm clothing.

Fhe young girl who made the recording of this chant assumcs a fictional kinship

with She Budella in adressing the praise to him.

> Getoch the Amharic equivalent for ‘lord’. The Gurage refer to She Budella as both

Yetoch and Schoé.

This line is difficult to translate since it alludes to a combination of personality Lraits
by which She Budella is known; ¢.g. the quality of humbleness: subordination o a
higher, supernatural authority; acts of self abasement by strict religious adherence to

Muslim dictary laws ctc.

' danara a well-tanned and supple cowskin which is decorated with ochre painted
geometric designs, and uscd by wealthy men as a kind of sleeping mat.
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10 In recent days you performed a wander:
You took counscl with his majesty!®
You went inside the palace with the superior and
Ile gave you a golden bor¢mma®
He said: 'sit on 1!
15 He gave you a knife
He said: 'cut with 1t'l?
Haw darc I mention your name!
Oh my fathcr what dare [ say Lo you?
cven the farang® have heard of you
20 They call you Salila® of Abret!
The Gana (Oromo) down there have heard of you
The Gana (Oromo) gave you their daughter!'
Oh son oh moon, what darc [ say to you?
[ would no hesitate for what to say?
25. If your majcsty had not made me afraid
Adya and kwantm!'have heard of you;
They call you Salila of Abret!
Anther son sprouted inside the sun'?;

Anther moon sprouted inside the moon;

* Ilis majesty: this refers to Emperor Halie Sellasic 1. Scho¢ had met him frequently.
® Bor¢mma is a round three legoed stool.

Cut with it ‘for slighting animals,
¥ farangii.c forcigners
Salila probably an Arabic loan phrase used whenever referring to local saints.

" Daughter an allusion to the marriage of She Budclla to the granddaughter of

Abba Jifar of Jima. Her name was Digiti.
"' Kwantam the Sidamo people

© lines 28 and 29 Shack said the mecaning is not clear. But the correct meaning is as
follows: Another son {moon)= She I3udalla
Inside the son (moon) = his father She Busra.
Mecans Seh Busra,the father of She Budalla ,was a great saint. I'rom him another great

saint i.c. Seh Budalla was born.



30. in the very ynagra itscell;
In the holy Abret itselfl
Who received that which belonged to his fathers?

Getoc of Abret the brave line (Shack 1974:128-131).

The last part of the life of Schoc is shrouded in mystery. There are two views.
The firs onc is that the shaykh left his home (o scltle in another place and is
cxpected to return onc day.

According to the sccond view he was taken by the Darg sccurity. Why he was
taken? Where? What happened to him? These and other related questions
can not be answered at present. But some people said that he was killed by
the Darg olfficials. (Bilal Magazine, Tigmt 1983I8.C., I{ikma Ncws paper,
Maskaram 23, 1990E.C. and Dinncka 1990E.C.:19).

The only fact that can be said is in 1978 he, his son (Sayd Ansar) and driver

were taken by Qabale and Worada officials.



CAPTER IV
4. The Literary Works of the Shaykh of Abret
(Sehog)

Scho¢ has written a number of Arabic works, onc of which was published in

[Cgypt. The descriptions with briefl content analysis of the works are presented
2YT 3

below.

Before I start the description of cach MS, it is important to wrile somc

common linguistic and physical fcatures of the MSS.

All works of Schoc have been written in a standard classical Arabic.

All MSS withoul cxception arc not hand written by Schoé. Most of thern werc
written by his disciples. That is why it is impossible to conform
calligraphically whether these works were his contributions. The only wav Lo
corroborate Schoc's works is the account of all my informants and his
followers. The other method T tried to differentiate between his works from
others is his writing skill like the usage of strong and many adjectives for a

single noun and resemblances of subject matter in most of his works.

As I was tolled by my informants (Sayd Migbas, Shaykh Sifa, Hajj Ngas),
Schoc¢ uscd o write on scattered papcrs which he gave o his disciples. One of
his disciples was Shaykh Nur-Hussicn who gathered these scatlered sing.c
papers and rewrote them in the form of MSS. A very few papers which were
written by Scho¢ have been collected and are shown in an appendix at the

cnd of this thesis. However most of them are lost,



4.1 Sawahid

4.1.1 Basic Data

Title: the title of the MS is not mentioned clearly; the only hint which we car

get in the preface is the subject matter of the MSS. It is about the history oi
Prophct the Muhammad (PBUH).The account [rom before the creation of

Adam until the childhood of the Prophet (Peace be upon him).

leven if the title of the MS is not given by the writer, the book is known among
his followers by Sawahid. The possible rcason why the MS is known by this

name will be discussed in the description.

Language: the MS is written in classical Arabic in the form ol prose, except

for a few scattered verses.

Pages: the MS is alrcady paginated by an unknown person whosc
handwriting is different from the copyist’s. It has 74 pages. lach page
contains 15-16 lines of unlined paper. '

Dale: date of the MS is not mentioned.

4.1.2 Physical Features

Paper (modern) 26x21cm 1col, recto and verso, the manuscript is written 1n
black ink cxcept the name of the Prophet Muhammad (PBUII) and a f=w
words were written in red ink, good and readable Arabic handwriting, and
covered with classer. The last page has only four lines. Two blank papcrs erc

left at the beginning and end of the MS.



4.1.3 Linguistic Features

The grammatical, syntactic and lexical usages arc in a standard form. Ther
arc no ‘ajami words and no grammatical mistakes. There arce a very simple
palcographical mistakes, for instance (p.70, linc 11) such as '!(iha'(w) which
should be written as 'Idh(Y) and on the samc page line 14 the (Jee>)
meaning beautiful, should have been as(ds) which means mountains,
hecause of the context.

4.1.4 Content Analysis

The copy is found in the hands of Hajj Negas, onc of my informants. The MS
‘s not divided in chapters or cven scctions. Except the introduction, all

harratives arc written under only one scction.

Like many Islamic MSS the introduction started with the praisc of Allah and
invocating Allah's mercy on the Prophct Muhammad (PBBULI). Then the writer

explained the reason why wrote this work.

The main body of the MS is wrilten in a chronological scquence.
(pp. 3-41) narratcs how the light (represents Prophct Muhammad PBUL)
descended from one person to another starting from Adam to Abdullan then

to Amina, the mother of the Prophet Muhammad (PBUH).

The other topic included in this part is the prophccy made by different

soothsaycrs in many parts of Arabia.

(PP. 52-73) is about the childhood of the Prophcet Muhammad (PBUH) This
period of time can be divided into three. The first is how the Prephol
Mohammed (PBUH) spend with his wet-nurse for the first two ycars ol kis

childhood. The sccond refers to time that Muhammad (PBUH) spent with ©is



grandflather. The third referred to the Prophet’s {(PB3UI I} life (after the death of

his grandfather) with his uncle Abu-Talib.

4.1.5 Special Descriptions.

The MS is known by the name Sawahid mcaning something witnesscd. This is
beeause the writer mentioned in many places the word witness to show that
upon his writing of the lifc of the Prophet Muhammad (PBUH like cyc witness.

e did not mention the name Sawahid as the title of the work at all.

In the preface of the text, Scho¢ said that he wrote this work to fulfill the
promisc he had madc to write the history of the Prophet Muhammad (PBUH).

The book stated that before the creation the first man, there was a kind of
light. The light represents the Prophet Muhammad (PBUH), which then had
passcd to Adam, from Adam to his son Sit then to ’Aunus. It passcd on [rom
onc person to another until it recached Ibrahim (PBUH) then, to Isma‘il, then
after many transformations, the light of Muhammad rcached to ‘Amr
nicknamed Hasim. Hasim marricd Salma from Mecdinah, (its initial name was
Yatrib). Sclma gave birth to a baby called Scbyctu al-Hamd.His father Hasim
dicd before his birth. When he became seven years old his uncle Al-Mutialib
camc Lo Medina to take the boy to Mckka. His mother, Salma asked the boy
to stay with her in Medina. But he preferred to go with his uncle to live in the
sacred city of Mckka. During their journcy, Al-Muttalib told the boy not to tell
his father's name to any onc. This was simply beccause the boy was ven
handsome, so that his uncle was afraid of the Qurays, the tribe in Mckka.
knew that he was the son of Hasim, they might cnviously (spitcfully) kill him.
When they rcached Mckka, Al-Mutalib took the boy to the Great Ka‘abo
found in the sacred mosque of Mckka. The Mckkans asked al-Muttelib whosc
boy he was bring. He immediately answered that he was a salve he bought ir
a market. They belicved him and called the boy '‘Abd al-Muttalib, mcaning the

slave of al-Muttalib.
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Abd al-Muttalib married six women. Fatuma al-Mahzumiya was onc ol them.
She bore the beloved and handsome boy called Abdullah, the father of
Prophct Muhammad (PBUL). Abd Al-Mutialib made a vow that if Allah gave
him ten boys, he would sacrifice one of them to the gods of the Ka'aba.

He took all his ten boys Lo the Ka‘aba to sclect the boy to be sacrificed. The
sclection process was done by drawing lots among his sons. The lot fell on
Abdullah. Most of Abdullah’'s family, especially his mother's relatives, refused
to allow this action. After a long argument, they decided to consull a
renowned soothsayer. She asked them what the ransom for a man was in
their land. They answered that it was ten camels. She told them to draw lots
between the name of Abdullah and ten camels. T the lot fell on the camels 1
would show that God accepts their exchange. I not, the lots would be drawn
again by adding another ten camels. The samc procedure was Lo be repeated
by adding ten camcls and drawing the lots until the lot fell on the camels. The
lot fell on the name Abdullah nine times. At the tenth, it rcached on the onc
hundred camels. All the onc hundred camels werce slaughtered instead of

Abdullah.

Abdullah marricd Aminah Bint Wahb Bin Abdu Manal. Two monihs after
Abdullah's death, Amina gave birth to Prophct Muhammad (PBUH]). On the
scventh day of his birth, his grandfather wanted to give the child to wet
nurscs, because this was the custom of Arabs at that time. Abd al-Muualib
chose the woman called Halimat al-Sa’adiya as a wcl nursc for the child.
Amina the mother of Muhammad (PBUH) told Halimah that the child she was
going Lo nursc would be a very blessed and prosperous one. Amina also said
(hat staring from the time of his birth; she ncver lighted anything at nigat or
day, because the light came oul from the face of this child and sprcad all over
the home. When Halimah saw the child, she became very happy, delighted
and loved him more than her own child. Abd al-Muttalib and Aminah gave tne

child to Halima with money and food.



When Halimah returned to her village with the child, all blessings came
following her hecls. All the villagers and her tribe, Banu Sad, knew that they
got a prospcrous child and they loved him. He grew very fast. Iis growth i a
month was more than that of children in a year. In the third months he could
stand up and in the ninth he became a fluent speaker of Arabic, his mother

Longue.

When he became two vears old, Halima took him to his grandfather and his
mother. They were happy to sce their beloved child. Halima lcft the baby with
his grandfather. After a few years Abd al-Mutalib, became ill and he left a will
for the baby's uncle Abu Talib and his uncle's wifc Fatma al sadva. His uncle
and wife accepted the will and loved him morce than themsclves and their
children.

Muhammad (PBUH) beccame a very famous boy in the Mckka for his
(ruthfulness and honesty.  That is why he was known by the namc

Muhammad al-Amin meaning the truthful, the sincerc and the trust worthy.

4.2 MISBAH

4.2.1 Basic Data

Title: the title of the MS is mentioned in the introduction. The title is Mishah
al-Sa’irin_‘ala tarigat al-‘arifin. Mcaning 'guidance (light) for thosc who
want (o follow the right path (way) of knolcgeable.

Language: the MS is written in a clear classical Arabic

Pages: thc manuscript is alrcady paginated. It has 192 pagces including the

introduction and cach page contains 14 to 19 lincs.



Date: the date of the MS is not mentioned. This might be because the wriler
did not complete the work. He might have intended to put the date after his

complction.

4.2.2 Physical Features: the copy is writlen on simple white modern

paper 23x16 cm, 1 col, 14-19 lines. All the pages arc in a good condition and
legible. It is written in a black ink cxcept some very important words which
arc written in a red ink. Three pages at the begging and six pages al the end

are left blank for protection and other reasons.

[nside the cover, the name of the owner of the MS Hajj Dalil Awal is written,
On the first page the title of the MS and the name of the copyist arc also

written.

4.2.3 Linguistic Features:

I did nol come across any words, cxpressions or phonectics other than Arabic
usage. There are no grammatical or syntactic crrors. Therce also no phonetic
representations in this MS.

4.2.4 Content Analysis and Brief Descriptions

The introduction refers to the necessity of the knowledge of mysticism. The
MS is written to fulfill the request of somce scholars who wanted o know

about, follow and practice Islamic mysticism.

In the introduction, Schoc¢ stated that the MS would be divided into ecn main
scctions. But unfortunately, the last three scctions are not written. One of my
informants, Sayd Migbas, said that he had asked his father Scho¢ why
although hc had written in the introduction that the text would cover en
scetions but actually wrote only seven. The son added that cither the number

of scctions mentioned in the introduction should be scven or that the

)
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remaining last three scctions should be completed. Scho¢ answercd that he

would complete the remaining three scctions later if he got time.

The preface and introduction arc written from (pp.1-9). In this part, the book
stated the importance of understanding and practicing Suflism. The title of
the book and some important introductory points arc also mentioned here.
The Tfirst scction covers pp.9-26. The scction clarifics the importance of
brotherhood (7ariga). Without passing through brotherhoods' way, any onc

cannot get full satisfaction in his worship. Without the assistance ol
accomplished scholar shaykh, it would bc very difficult to follow the correct
way. The Shaykh who would be followed should fulfill somc important
criteria: the first onc is that the shaykh's family should bc known and he
should have a gencalogy linking to Prophet Muhammad's (PBULH) gencalogy.
The sccond is the shaykh should be in a state of clear pereeption. The third is
that the shaykh should have the correct and nccessary knowledge. The fourth
onc is his behavior should be very good.

The fifth he should have a great interest and a high aspiring

The shaykh sclected the Qadiriyya brotherhood among others for the land of

Habasa.

The sccond section covers pages 26 to 39.This scction is about the virtucs of
dhikr (ritual rccitations), the sclected times and conditions for different kinds
of adhkar (plural of dhikn. The benefits of cach dhikr arc also clearly

mentioned in this scction.

The third scction covers pages 39 Lo 51. This part is about the rules and

cthics of adhkar and the ritual reciters (who perform ritual recitations).

The fourth scction covers pages 51 to 50. This part refers to what the ritual
reciters should do in order to help and strengthen themselves in the

recitation process and time.



The fifth scction covers pages 50 to159. In this part, the main issuc discussca
‘s the rules and cthics of recitation that the followers should have with Allah
and their shaykh.

The sixth scclion covers pages 159 1o 186. This part stresses on clarification

of what they call the truth and its secrel.

The scventh scction covers pages 186 to 192. This scction cxplains the kinds
of spirits in human beings. There are scven kinds of spirits: the first kind of
soul is called al-Ammarah. Such kind of soul orders the person to do bad
things. The sccond 18 al-lawwamah mecans blame because such kind of soul
blamcs, the person for his wrongdoing. The third, al-Mulhimah, mcans being
inspired. This namc is given because such soul is inspired by Allah toward
good things and deeds. The fourth, al-Mumme’innah, means peaccful soul. The
fifth, al-Radiya, mcans satisficd, becausce the soul is satisfied with Allah's gift,
a person with such kind ol soul accepts and loves whatever Allah has given
and donc. The sixth, al-Mardiyya, mecans beloved or dear, because such soul

is loved or dear by Allah and all His creations. The scventh, al-Kamilah,
means complete and perfect because such kind of soul rcached its perfection
stage.

4.3 Manaqib

4.3.1 Basic Data

Title: the title is clearly written in the introduction of the MS. The full ttle is

Muthafu al-Ahibba’ fi Manaqib Abi al-Nujaba 'thc lovers gills on virtucs of

the father of Nujaba'. Nujaba is the namc of the brother of Scho¢. After the
completion of the narration, three pages arc written on the occasion of
pilgrimage of Scho¢ without any title.

Language: the MS is in classical Arabic. The narrative is in prosc form.



Page: the MS is alrcady paginated by hand. It has 130 pages. It also contains
another three pages at the cnd on differen( topics but with the same
handwriting.

Date: date of the MS is not mentioned. The year of the pilgrimage is writlen
at the beginning of the three pages MS. The occasion was on 1390 AL
(1970).

4.3.2 Physical Features

Modern paper with the size of 21.5x15 ¢m, lcol, recto and verso, with few
exceptions of words with red ink, the whole MS is written in black ink. The
handwriting is good and almost clear. It is covered with slightly hard covcer.
llach page contains 12 to 17 lincs. Only page 130, the last page ol this
narrative has scven fragmented lincs, which arc in the form of V shape as

practiced in many endings of Islamic MSS.

4.3.3. linguistic features:

The work is written in classical Arabic in the form ol prosc. Not a singlc verse
is inserted. As to my knowledge, there arc no grammalical or syntactic
mistakes. Even though all of the shaykh's works arc written in standard
classical Arabic, it is possible to noticc a very few morphological
representations of some sounds which arc not found in Arabic. All of these
‘ajami sounds arc found in personal or placc namcs. The phonetic

representations for thesc ‘ajami sounds arc shown below in the table.
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| No | Sound | IPA ; Symbol E Example [ 'Gloss' | Pagce

\JLEL_',\ 1) A place name ncar Abrel. 13
| ' i & :_il i
1 [)] [g] d > 2) Nickname of a person. | 106
|
} il The name of a green leal |

which is chewed by many | 52.70

20 [etn] ] S Ethiopians.
l - !
It 1s a place namc | 89&90 |

4.3.4 Content Analysis

The MS, as the title shows, concerns on the Managib of Shaykh Busra. The
MS contains [iftcen major scctions. It has also a preface and introduction (pp.
1-5). The title of the work is clearly stated in the introduction. The [ull namec
of Shaykh Busra, his holiness, status and ranks arc emphatically mentioned
in this part. The main body of the MS is divided into fiftcen scctions. Kach
has its own massage. To start with, the first scction extends cover pages (p.
to 8). This scction refers to the telling of some soothsaycrs about the coming

of Shaykh Busra, the father of Scho¢, known by al-Ba‘u al-Tani.

The sccond scction refers to the birth, childhood and a very few miracles he
performed in his childhood. Shaykh Busra was born in 1287A.H. (1870).
When he became two vears old, his sister Sabira took him with her to live and
lcarn Qur’an in her home. Then, Muhammad Busra took the child for further
lcarning to Shaykh Abdu al-Karim al-Gaty, to Shaykh ‘Umecr al-Sibly and to
Shaykh ‘Umer al-Walane successively, and, at the cnd, to Schabuddin al-

Daniy (ppS-22).



The theme of the third scction is the journcy of Sheik Budra to thic hoy
Shaykh Schabuddin Abu-Lubaba al-Daniy for further study. He spent nearly
thrce years with Shaykh Sehabuddin. The shaykh loved him and gave him a
special place. The shaykh advised all his students and family to love Shaykh
Busra and not to create any problem on him. After he acquircd the nccessary
knowledge in Dana his Shaykh told him to rcturn to Abret, his village, to
teach and transfer what he had learned. Accepting the advice, Shaykh Busra
returned to Abret. In this scction, the writer also mentioned many miracles

which were done by Shaykh Busra when he was living in Dana (pp22 11).

The fourth scction is about Shaykh Busra's return to Abret, tcaching Muslim
communitics and showing many miracles. Because Shaykh Busra did not
own a home when he return from Dana, he stayed with his sister Sabira in

Gasbar, then left to a village called Wotara to his uncle Ali and then o
Inangara. Ilc spent six months in cach placc to stay 18 moths totally. At the
end he scttled in Abret. On page 45, the writer mentioned the dcath of
Schabudin al-Daniy was in 1322 A.H. (1904) in the month of Dhulgi'da. In
Abret, Shaykh Busra bccame a respected  saint. All men and women,

Muslims, Christians and pagans followed and obeyed him (4 1-56).

In the fifth scction, the work emphasizes the high divine sceret ol Shaykh
Busra. His wisdom, divinc power and his holiness arc known all over the
country (56-72).

The sixth scction of the hagiography deals with the external appcarances of
Shaykh Busra. The explanation covers all parts of the shaykh's body (pp. 72
74).

The seventh scction describes the shaykh’s good, honorable, respectlable and
helpful exemplary behavior for all human beings. His good advice and [ricndly

admonition made him a very beloved and obeyed person (pp 74-78).



The cighth scction refers o his knowledge of different subjects and his
piousness. He was a very brilliant and outstanding scholar in many ficlds

such as ’Usul (Foundations of Islamic Jurisprudence), Tawhid (theology)
Tafsir (explanation), Figh (jurisprudence in Islam), Nahw (grammar and

syntax), Sarf (morphology) ‘arud (prosody, a scicnce of versification),

Tal_S‘awwuf([slamic mysticism) and others (pp.78-81).

The ninth section is his invocation of God and supplication. Allah had
accepted all his supplications immediately. The writer mentioned many
occasions that Allah gave immediate responsc to the shaykh's prayvers. (81
90).The tenth scction relers to the shaykh's ability to curc different discasces
in the name of Allah. In addition to this, many miraculous actions arc
mentioned here .These show the shaykh's grate miracle, holiness and power

of intercession (Safa‘a) (pp.90-9 7).

The cleventh section is on the shaykh's celebration of the Mawlid festival. The
occasion is held once a year in his mosque at Abret. The believers (men,
women, and children) from all over the country gathered to participate in the
celebration. The writer emphasizes on the bencfits that the bc]ic‘:\'crs gol

because of their participation in the celebration (pp.97-102).

In scction twelve the writer wanted to show the shaykh's reading skill and
power. le used to finish a large text within a very short period of time. The
shaykh also had a power to rcach a very far arca within a short pericd. This
propertly in Arabic or in the language of Sufism is called 7ayy thc meening in
this context is to cover quickly a path, a distance or any kind of work

(pp.1021-105).

Section thirteen is about the shaykh's family (his father, mother. wives,

children and some relatives) (pp. 106-109).



Section fourteen is about his death, prophecy made about his dcath, somec
miracles shown upon his death and signs scen which conlirm thc acceptance
of his good dced in front of Allah. The death of Sheik Busra was on
Wednesday 1327 AH. (1919) in the 3™ month of Islamic Calendar while he

was in the sccond prostration of Zuhr alternoon prayer (pp . 110-112).

The last scction of this MS, scction fifteen, is on Shaykh Busra's knowledge,

his tcachers, his way of brotherhood (7ariga) and his lincage in accepting the

Tariga.

[lc has studicd different types of brotherhoods and knowledee in different
subjects. A substantial part of the last scction is on the lincage ol Sufi
scholars who transmit the Tariga form one Shaykh to another until it rcached
Shaykh Busra. The lincage scrics starts from Allah, then to Angel Jebril, then
to Prophct Muhammad (PBUH) then to... and continucs until Shaykh
Sahabuddin al-Sayd Ahmed al-Daniy, then to Shaykh Scmsuddin al Savd
Busira al-Abrety [bn Ibrahim. Allah's blessings be on all of them. The scholars
mentioned in this scries arc from different countrics and nations. They arce 38

in number until Shaykh Busra the father of Schoc.

4.4 Majmu’

4.4.1 Basic Data

Title: the title of the book is not Majmu‘. The word Majmu' rciers to the
collection or bringing a numbcr of things together. This namc is given Lo show
that the content of the book is composcd of many small different bosks.

The book is mainly divided into two main groups with different titles for cach.



The title of the first part of the book is Majmu“al al Kibrit al Ahmar Fi al Salat
We-Salami ‘ala al-Nabiyyt al Anwari. The meaning is 'the collection of red
sulphur to refer to a kind of blowing light. Blessing and peace be on Prophct
Muhammad (PBUH). The title of the sccond part is Al-Majmu'‘at al-Bahiyya I
al-Salati We-Salami ‘ala Hayru al-Bariyya.The meaning is 'the collection of
Glorious, to make blessing and peace on the best of mankind i.c. (Prophct

Muhammad PBUH)".

The first part of the book is the collection of cight books. Somc of them arc

very short.

The title of cach book in the collection of part onc is written below:
| ALKibrit al-Ahmar Fi al-Salati Wa-Salami ‘ala al-Nabiyyi al-
Anwart. (pp.2- 81).
2. Gidhau al-‘abidin wanuzhtu al-‘asigina (pp.82-162).
The meaning is: nourishment of worshipers and  pleasure  of
swecthearts'.
3 Salat al-Nur (pp.163-167).
The meaning is: 'the light of blessing'.
4  Salat al-Wajiz (pp.167-169).
The meaning is: 'concisc blessings'.
5. Salat al-Istigata (pp.169-177).
Mcaning: 'blessing for the relief'.
6. Mahbatu al-Anwar (pp.177-183).
Mcaning: 'a place of descent of lights'.
7. Kasgifatu al-Astar (pp.184-191).
Mcaning: 'the revealation of scerets'.

8. Awarad al-Qadiriyya (pp.192-213).
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Mcaning: ‘a kind of recitation in onc way ol the religious brotherhood
called al-Qadiriyya’'.
The sccond part of the book is a collection of three books. The titles of these
books arc:
1. Qatrat al-Imdad (pp.3-62).
2. Al-badr al-Munir (pp.63-136).
Mcaning: 'luminous full moon'.
3. Riyad al-Anwar (pp.137-158).
Mecaing: It refers to the kind of lights which help for practice in

reciting of praising and blessings on prophcet Muhammad (PB3ULH).

Language: the language of the book is standard classical Arabic.

The whole work is wrilten in prose, except page 162 which is in verse. IU s
(he commendation to the book Gidhau al-‘abidin made by an unknown
person who is diflferent [rom the writer. This can be casily understood from

the praiscs, and supplication made towards the writer i.¢ Schoc.

Date and publishing. _
The first part of the book is published in 1366 AH. (1947) and the sccond
part is published in 1365 A.H. (1946). The publishing expensc covered by a

person called Shaykh ‘Utman ‘Umer [rom Asmara.

The book was first published in the publishing company called Mustefa al-

Babi al-Halabi and his sons in LEgypt, Cairo. I have asked my informants

aboul the original MS, but all of them did not have any information.

4.4.2 Physical Feature

Since the work is published, there is no necd of physical description.




4.4.3 Linguistic Features

The book is written in classical Arabic. There arc no grammatical and
syntactic mistakes, as well as any kind of ‘ajami usage in the book.

The whole work is donc by the writer except (p.162) as mentioned above.
Lines 13 to 17 (5 lines) of page 200 arc written by a Shaykh called Shaykh
Besir of Jimma. The content of these five lines arc aboul the praisc of Schoc's

father Sied Busra. (Shaykhllyas).

4.3.4 Content Analysis with Few Additional

Descriptions

The content of the first book i.c. Al Iibrit Al-Ahmer. The book contains scven

scections excluding the introduction.

The introduction (pp.2-4) starts as many Islamic books with the name of
Allah most gracious and most Mcrciful and good wishing, pcacc and blessing
arc on prophct Muhammad (PBUH). The title of the book and number of
sections are writlen here. The Shaykh's intention in dividing the book mmto
seven scctions scems Lo make onc scction for onc day. That is why hc had

writlen as scction one for Saturday; scction two for Sunday, and so on.

The major contents of all seven scctions arc the same i.c. explain good wishes
(o prophct Muhammad (PBUH) by repeatedly reciting the phrasce peace and

blessings be upon him, in Arabic Sallaldhu ‘Aaiyhi Wasallam.

This is not only the content of the first book but that of also the other ninc
hooks. The only book which has a complete difference from others is Awrad
al-Qadiriyya (ppl192-231); it is in the style (order) of recitation of the Al

Qadiriyya's brotherhood. Even if this book is written continuously without
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any clear partitions, it is possible to extract lrom the contents some kind of
chronological scquences. The first page of this book i.c. (p.192) is the

introduction.

After the introduction, the lincage tree of Sufi scholars is written in dctail,
This scrics shows the transformation of Awarad (which is almost the samce as
1‘itua1- recitations) from onc shaykh to the next shaykh until it reached Sayd
Busra, the father of Sehoe. Some of Schoé's disciples added that the lincage
tree stretches to Schoc¢ through his fathcr.

(Pp.195-196) spells out the bencfits of adhkar (ritual rccitations). Krom
(pp.196 -202) statcs the kind and numbcrs of adhkar and the sclected time
for them arc discusscd.

From (pp.202-213), the writer collected the sclected adhkar from dilfcrent

kinds of brotherhoods' adhkar.

4.5 Tawhid

4.5.1 Basic Data

Title: Tawhid is not a litle given Lo a single MS; rather the, namg is uscd
simply to refer to the collected MSS written by Schoc in the ficld of Islamic

theology. Each MS from the collection has its own title.

Language: the language of all MSS in the collection is writlen in classical

Arabic. The narrative is in the form of verses.

Page: The MSS arc not paginated. Recto and verso, the lines of the MSS arc
almost from14-18, cxcept few folios which have less than 14 lines. The detail

of cach MS's page and linc will be discussed specilically onc by onc.



Date: since the volume is a collection of dilferent MSS, the date ol cach MS

differs from the other. The date of cach MS will be scen later.

4.5.2 Physical Features.

Modcrn paper with the size of 29x21 c¢m, 2col, recto and verso. The whole MS

is written in black ink. The calligraphy is very clear and rcadablec.

As is mentioned above, this small MS is onc of the MSS collected 1n onc

volume. The volume contains two unrclated MSS. The first MS is discusscd
on page 13 with the title ,Muﬁlgfu__g‘li\};ijﬁqg’ﬂﬁ_Mguﬁd_q;’_b Abi al-Nwaba.
Before T got this collective volume, I got and uscd on¢ single MS of Muthafu al-
A_%@@:Mn@g_ib Abi al-Nujaba. Bcecause of the shortage of time, it 1s
impossible to enter into the textual analysis and comparison of the two MSS.
The only thing that I can say is the handwritings in the two MSS arce not the

same i.c. the copyists were different persons.

The sccond different collective MS is Tawhid. This is written after five black
pages of the first MS. This MS which is known by Tawhid contains six small
MSS. The reason all these small MSS collected in the name of Tawhid is may

be the contents of all of them arc nearly the samc i.c. on Islamic theology.

Regarding the external featurcs of this volume which cmbraces all mentioned
MSS, the external covering is a very hard carton with leather protection on it.
31x21 cm.

4.5.3 Linguistic Features.

The language ol the Tawhid MS is a standard classical Arabic. The entire
narrative is in the form of verses. No any kind of ‘gjami usages or
cxpressions. There arc somce unclear usages arc writlen. Somc of them arc
abbreviations, just by taking the first letter of the words. For instance (f2r) in
the last line the letter of gafya (A2W) is written to represent the word
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qu'ud(2s=V). Like wise on (f2v) linc one the letter @ (W) s written 1o
represent tasahud (—1&“4“) Such kind of representations may be clear for only
scholars who have a good knowledge on the subject matter. All the remaining

parts arc understood able.

4.5.4. Content Analysis with Brief Descriptions

The first MS from the collection is titled Al-durtatu al-Mukhtasar. The work is
on Islamic theology (Tawhid). The first four lines arc introduction. The date of
the MS is 1352 A.H (1933). Starting from the fifth lincs to the ninth lines of

2r is about the attributes of Allah. The stress is made on Allah’s onencess.

From (f2n linc 10-M2v linc 11), the writer discussed the sccond pillars of faith
i.c. the obligation should be performed by cach and cvery Muslim. This
principal article of faith states that, cvery Muslim should belicve in all the
messengers of Allah (God) without any discrimination among them. The
criteria to be sclected as a messenger and some important behaviors of the
messengers arc discussed here. The writer specifically mentioned Prophet
Muhammad (PBUH) by namc and stated that the he 1s last messenger sent to
all mankind. The next few lines discussed about the beliel in the life of here

after, in the different books which are given by Allah to diffcrent messengers,

and in angcls who are created by Allah to spend their days and nigh.ts in the
scrving of Allah. Jebril is onc of the angels who services as the connector
(transferor) of any massage from Allah to messengers.

From (f3r line 5-f4r linec 7) is about pray (Salat) the criteria to be fulfilled by

cvery person to perform prayer.

The next few lines from f4r:8 to the end of the folio spell that the five pillars of
Islam and the importance of knowledge to perform all Islamic obligations.

The significance, cpiloguc and the date of the MS arce written in ([4v).

The seccond MS from the collection of Tawhid is Al-Najmu al-Iladi bl-1aqgi 'the

start of guidance to the truth'.



The name of the MS is stated clearly at the end ol it. The date is wrillen at the
last line of the MS with the main body of it. The date is 1353 AL (1934).
This small MS contains two folios and scven lines of [3r. It has [our main

contents.

The introduction is the first part of the MS. The sccond part is aboul the
oneness of Allah and His Devine propertics. The third onc is on Allah's
messengers and their behavior. A very short biography of the Prophcet
Muhammad (PBUH) is also discussed hcre. The fourth part covers the

cpilogue, date and name of the MS.

The third MS from this collection is not named. It is one folio verses. The date
of the MS is 1360 A.H. (1941).

The introduction is composcd of three lines: the body contains two main
themes: the lincage of Prophet Muhammad (PBULH) and his offspring. The last

five lines arc about the cpiloguc and the date of the MS.

The fourth MS from this collection named Durtu al-Astar.

The date of the MS is 1352 A.H. (1933). The MS has scven folios and the last
page is hall a recto.

The first few lines are the introduction on some benefits the reader may get
from the MS. The next topic is on Allah's property and what kind of bchavior
(he believers should have. The other main topic (f3-4) is about the
rcelationship between saints and his followers. The behaviors should the
Mowerers show towards the saint. The fourth folio-f5r deals with the general
characteristics that the followers must have to rcach the proposced good
standard. FSv-fév line 7 deals with the kinds of sins performed by somc
criminals and the advices made to them to stop from their culprit. The fov

Jin8,[7r is on general advices, the epilogue, the name and the datc of the MS.



The (ifth MS from the collection of Tawtud is titled by Maratibu ¢! Rijali 'the

status (position) of men'.

Pagc: It is the longest from the collection. It has onc verso at the beginning,

cight folios and onc recto at the end.

The numbers ol lincs in cach pagc arc 13-14.

Datc: The date of the completion of the MS, which is written al cpiloguc ol it,
is 1384 A.H. (1964).

The first few lincs arc introduction of the MS. Alter the introduction, the main
topic discussed is the property and the life of this world (dunya), and the kind
of spirits in human beings.

geven kinds of spirits with the characteristics of cach arc discusscd in (f3v-
(3r).The importance of ritual recitation (dhikr) 15 discussed in few lines of
(F3v).The obligations and significance of rcpentance LO Allah as soon as
possible is given a spccial attention (far). Starting from (fav-[5v) the MS relers
the status of men based on the knowledge they have and the degree of their
ability to apply in their life. The best of all men 18 a God fecaring person. And
important advices are given for the followers of any saint in ([Sv of the last five

lincs-for linc9).

The other main topic discussed in (fér linc 10-[7v to lincd) is listing of
criminals and their negative impacts on the individuals who perform  the
crimes.

Starting from ([7v line5 to the cnd of [7) the shaykh mentioned  the

importance of Ikhlas (worshiping Allah faithfully and sincerely).

The beginning of (f8r) spclls two types of life in the hereafter. The first onc 1

the life in the hell and the other onc 18 lifc in the paradisc.
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The property of hell and the kinds of sulferings in 1t has been stated i
(I8r). Whereas, the life in the paradisc, its propertics and kinds of happincss

and joy arc discussed in detail (in the beginning of (Sv-9v line3).

The significance of supplication (du‘a’) and acknowledgment o Allah s
discussed from (f9v lined-r10r line 12).The short cpiloguc contains the date

and the name of the MS.

The sixth MS from the colleclion of Tawhid is titled as qiladatu al-kiram min
lazmin ‘ala dini al-Islam. "The noble-minded exquisites on the obligation of
[slam'.

Page: it is not paginated. It has one verso, onc folio and onc recto with
additional only two lines from the verso of this folio. The numbers of lines arc

13-14.

Date: The date is written at the end of this MS. The complction date is 1384

AH. [1964].

The first four lines are introduction of the MS.
The (f1v line 5-f2r line 7) is a detail discussion on Allah's property. The verse

mentioned more than twenty behaviors of Allah.

The obligation to believe in messengers of Allah and their spccial propertics
are discussed (2r line 8-2v line 1). The belief in Prophet Muhammad (PBUT),
accepting as the last and the sclected from all of the Prophcts (PBUT) arc
mentioned here. In addition to this, the Prophet Muhammad's lincage, his
offspring and wives are listed by names and also his companions' bechaviors

arc discussed ([2v line 2-13r line 4).

The obligation to believe in the pillars of faith, all issucs in the hereafier.

fatalism and the five pillars of Islam arc discusscd (f3r line 5-13r line 13).
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The epilogue to the MS is written in the last three lines. The name and the

complction date are included here.
Onc of the informants, Shaykh llyas, assurcd that the collation ol Tawhid

consists of scven secparated MSS. But as | have gonce through the entire

collection, only six scparated MSS have been founded.

4.6 Khutab Al-dJuma’ Li-dam1i1‘ Al-Sana

4.6.1. Basic Data and Few Ideas on the MSS.
The title of the MSS is Khutab al-Juma‘ li-dami‘ al-Sanah the contribution

has three scparated MSS, i.c. three volumes. 'Fridays' lectures for the whole
Fridays in the yecar'. As the name shows, these are the kinds of lectures and
prcachcs made by scholars cvery Friday in the mosques. Every lecture has
tow parts i.c. the first and the sccond lecture. The lecturcer cvery IFriday
makes the first lecture and after taking a breath for about two minucts on the
chair, he rises to continuc the sccond lecture. This 1s the Friday's sermon

held in the mosque.

Scho¢ has madc this contribution to serve the Muslim preachers, scholars
and orators in the Fridays' Scrmon. He has prepared two lectures for cach
Friday of the ycar. He madc I[slamic months as a reference. The first lecture is
for the first Friday from the first month i.c. Muharem. The sccond lecture for
this first Friday is also preparced. Like wise, cxcept two Fridavs, he has
written for cach and every Friday of the year two different lectures. Schoé did
not write the first and the sccond lectures for the fourth Friday of Sa‘ban i.c.
the cighth month in Islamic colander. After he has written the lectures for the
third Friday of Sa‘ban, hc dircctly, lcaving the forth Friday’s lecture, went o
the first Friday's lectures of Remadan. He also left the sccond lecture frorm,
forth IFriday in Rajab, thc scventh month of Islamic calendar. This gap can he
casily identificd from the MS, [ also initially have told by Shaykh llavs. m

informant, upon intervicw.



As mentioned above the contribution has three scparate volumes, MSS. kKach

MS contains four months Fridays' lectures.

Language: as almost, all of the Schoé's works, the contribution is writlen in

a standard from of classical Arabic. The entire work is in the form of prosc.

Page: the contribution is paginated with diffcrent handwriting from that of
copyist's. The first and the sccond volumes paginated with a pen, while the

third is in ink. The MSS have recto and verso.

The first volume 161, the sccond 130 and the third have 153 pages

respectively.

Date: the date of the contribution is not written.

4.6.2. Physical Features.

Modern paper 22x15.5cm cm, lcol recto and verso, blank ink cxcept the
months' namec, the number of Fridays and somc Punctuation made with red
ink. The handwriting is legible and rcadable. Hard carton covered. Each page
contains 12-16 lines. The sccond and the third volume have 6 and 8 lincs at

the last page of cach respectively.

4.6.3. Linguistic Features.

The contribution is written in classical Arabic. Its grammatical, syntactic anc
lexical usages arc in a standard form. It has no any morphological and other

kinds of ‘ajami usagcs.



4 6.4 Content Analysis with Brief Descriptions.

The first volume starts with supplications madc by Scho¢, which should be
done after the first Adhan (call to praycrs). The supplications arc four In
numbers, cach of them arc madc after the first Adhan of four consccutive

Juma‘ of Muharrem, the first month of Islamic calendar (pp. 1-2).

The first lecture for the first Juma® of the first month, Mhuharram, starts with
4 fast introduction, and then it mentions some important historical 1ssucs
taking place in this month. The importance of Good dceds and leaving all bad
things, repentance to Allah before death, hating hypocrisy and to be nearcr
to believers and to be far from hypocrisy (pp.3-6) . The cnd of the first lecture
is supplications and praisc (0 Allah. The sccond lecture starts with the
introduction just by giving praiscs to Allah, blessings to prophet Muhammad
(PBUII) and his companion. Ilc then mentioned about death and its ncarncss
form man kinds, so be alert and do good things such as trust in onc Allah,
paticnce cte. and be far [rom all bad things, such as cating (taking) the wealth

of orphans and others. At the end the supplications and blessings on prophct

(MPBH) arc donec.

Almost in all lectures of Fridays, the beginnings and the endings of lectures
arc the same, i.c. it starts with the name of Allah most gracious and most
merciful, wishing Allah’s blessings and peacc be upon Prophct Muhammad.
AL the end, the different supplications, Allah’s blessings and pcace be upon
Prophct Muhammad and all his companions, and [ollowers arc donc
regularly. Because of thesc beginning and cnding similaritics, [ only try 1o

write the main topics of the lectures only.

The sccond Friday’s lecture from the first month, Muharram.

The first lecture is the advice for human spirit Lo obey Allah’s order and
forbid the spirit from bad and illegal things. This month is a holy month, so
that Allah orders us to do more good things to get His love. In turn, His love

helps to get the highest paradisc.



Whereas, a person who do not obey Allah's order; rather, he simply spends
his time wishing good things without performing any good deeds, he will be in

the hell (pp-13-16).

The second lecture is about uncountable graces which Allah gave for human
beings and the importance of presenting continuous praiscs Lo Allah. In doing

so Allah will increascs his grace to all thanklul persons (pp.19-21).

The third Friday’s lecture of the first month, Muharram (pp.23-30). The first
lecture is on requiring Allah’s love by worshiping Him all time. On the other
hand there arc some persons who arc the same as animals. They did not
rccognize what they arc doing. Allah’s abhorrence and hate become on such
pcrsons for their bad deeds (pp-24-25). The sccond lecture is about this
world’s life. The life in this world passced quickly and all human bcings
transferred to other life within a short period. The life in this world, without

Allah’s [caring is just playing (pp.29-30).

The fourth Friday’s lecture of the first month, Muharram (pp30-37). The first
lecture is the importance of Allah's fearing to get his love and all good things.

The benefit in this world is for a short period (pp. 31-32).

The sccond lecture is aboult the promiscs human being make to worship Allah
and protect themselves from false testimony and all forbidden things (pp.36-

27

The first Friday’s lecture of the sccond month, Safar (pp.37-45). The first
lccture 1s Allah’s fearing and worshiping llim. It blamcs persons lcave
worshiping Allah and spending their times opposing Allah’s order (pp.32-40).
The sccond lecture is the importance of prayer (Salat), knowledge and of being

[ar [rom what Allah is forbidden (pp 43-45).



The sccond Friday’s lecture of the month ol Safar (pp.46 53). The first lecturce
is about a person who presents all bad deeds and criminals to his soul, his
<oul will be dead, while who spends well deeds on his soul, his soul becomes
clean. Do not forget, all human beings good or bad dceds arc rccorded by
Angels so that they become witnesses in the hercafter. This world will be
vanished soon, while, the life in the hereafter is long lasting and never
vanished. A foolish man is the man who sclls the long lasting life to buy the
vanished life. The wisc person is just the opposite of the above, who trics Lo
buy the long lasting lile by dong good things in this world. Be wise, the truc

lifc is a life after here (pp.46-48).

The sccond lecture spells that Allah sent for you prophct Muhammad (PBUI)
to show you the path of beliel and rightcous. Follow this path do not break it.
Al this time bad deeds arc spread such as injustice, unfairness, bribery cte.

try to be on the correct way. Do not assist any bad deeds (pp.51-952).

The third IFriday’s lecture of the month of Safar (pp.53-62). The firs lecture
states that Allah creates you and makes His cntirc bonus on you. He also
shows you all the paths that bring Allah's love. What cver you did bad or
vood, big or small will be measurced by Allah to pay you bascd on your own
job. Bc awarce! Turn your face to Allah, because there is no other ways (pp.55
56)-

The sccond lecture: you mankind, follow what Allah and prophct Muhammad
(PBBUH) ordered you, be thankful to Allah, He knows all what you arc doing
and thinking so do only good things. Remember, there is the resurre ction in
front of Allah. If vour dced is good, Allah pays you by mulliplying these good
deeds many limes. If your deeds are bad, llc pays you only what you have

donc (pp.60-61).

The fourth Friday’s lecture of the month of Safar (pp.62-71). The first lecture

is about human beings life in this world, the lifc in the grave and the life after
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praycrs, and give charity to the needy cte. To the opposite, who do not believe
in Allah and not follow His orders will be in the hell (pp.63 66). The sccond
lecture: at this time bad decds are become many in numbers and at the same
time obvious. To be far from these, learn about hereafter which in turn helps

to get Allah's love and fear. Recite the phrase- Sallalahu ‘Aaiyhi Wasallam
mcaning 'pcacc and blessings upon Prophet Muhammad' these are the

bascs for salvation (pp.69-70).

First Friday's lecture of the month of Rabi‘ni al-Awwol (pp.71 81). The first
lecture: do whatever your lord Allah ordered you. Keep voursclf away from all
what Allah has forbidden you. This month is a blessing and a prosperity
month. Because, Prophet Muhammad (PBUIH) be born in this month (pp 73
75). The sceond lecture: Allah sent for you prosperitics and blessings accept

all of them (pp.79-80).

The sccond Friday's lecture of this month (pp.81-93).

The sccond lecture is about saints. How they worship Allah and how Allah
has given them success and prosperity in all aspects (pp 83-85). The sccond
lecture: This life is not a long life; the death is in front of you it is very near.
How many persons we have scen, left their wealth, family and all what they
colleccted. Turn your face to Allah. Make repentance to Allah. Te is merciful

(pp 90-91).

The third Friday's lecture of this month (pp.93-103).

The first lecturce: Worship Allah always. Do all goods so thal Allah loves you.
Do not follow your own scnsc lcaving Allah's orders and tcachings behind
(pp.94-96). The sccond lecture: do not break your promisc, kcep your trust be

justicc and remember the day of resurrection (pp 102-103).

The fourth Friday's lectures of the month of this month (pp.104-113.
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The first lecture is the importance of (zuhud) ‘to fear Aliah in this world, trust
in Allah and to leave pleasure in worldly things'. Knock Allah’s door by
performing all good things and leaving bad deeds. (pp.105-107). The second
lecture is the importance of thankfulness and repentance to Allah and the

significance of thankfulness and repentance to Allah.

The first Friday's lecture of the month of Rabi‘ni al-Tani (pp.113-124). The

first lecture discussed about the correct faith, the cfforts should be exerted to
perform Allah's order and what kind of preparation should be donc for the life
of hereafter. Boasting in onc's father or lincage is not a behavior of Muslims

(pp.114-117).

The sccond lecture: Oh! You slaves of Allah. Keep yoursell away from what
Allah’s forbid you. Give and rcturn all rights to the owners. Do nol breach

your faith (pp.120-121).

The sccond Friday's lecture of this month (pp.124-133). The first lecture: It is
necessary to follow Islamic path and law. How onc can happy in this world
lcaving the hereafter behind while you arc watching many kings have been
arrested in the tomb. How can you afraid your God, you have donc many
crimes (pp.126-127).The sccond lecture is almost about the picty (pp.128-
129).

The third Friday's lecture of this month (pp.133-148). The first lecture spclls
the nccessity of adherence and loyalty to Islamic law and a continuous
worshiping to Allah. As the result of these Allah will make you to enter the
paradisc. The propertics of paradisc arc discusscd in detail. A long advicc 18
also given to criminals to make them return to the correct path. Thc
importance of knowledge and ritual recitation (dhikn) is also discusscd
(pp.134-138). The sccond lecture stresscs on the mecaning and bencelits of

picty, the gracc-of Allah towards mankind and thankfulness to Allah. The
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imporiance ol repentance and the benclits of Islam also discussed here

(pp.144-146).

The fourth Friday's lecture of this month (pp.148-161). The first lecture raiscs
different issues. Such as the significance of picty, the bencfits of obedience Lo
Allah and c¢ndcavor in the way of Allah, the obligation to treat oncs parcnts,
kinships, orphans, the ncedy and others well, the importance of remembering
the difficultics in the hereafter if you died with your criminals, and the
importance of preparing oursclves for resurrection to sce Allah's face (pp.149

153).The sccond lecture is discussed that why human beings arc created, the
kinds of favors that Allah has given to mankind and the importance of
repentance from all sins (pp.158-161).

Here is the end of the first volume.

The first Friday's lecture of the month of Jumadu al-ula. (pp. 1-11). The first
lecture of this Friday is about picty. The most picty persons in his world arc
saints. The characteristics of saints arc discusscd. The advices are given for
criminals and the obligation to rcturn to Allah through repentance belore
death and regression comce (pp.2-5).The sccond lecture deals with the
importance of following Islamic law, the way of Prophcet Muhammad (PBUH)

and the path of great saints. The benefit being humiliating to Allah (pp.9-10).

The sccond Friday’s lecture of this month (pp.12-24).

The first lecture deals with some important bcehaviors of faithful such as:
stead fastness at the time of problems, thankfulness at the time of joy, trust
in Allah, and ctc. The properties of hell and paradise, the importance of good
deeds and sincerity are discussed here (pp.13-17). The sccond lecture is
about propertics of the life of this world and hcereafter, the importance of
investigation and detail cxamination of why human beings came to this

world, who brought him and the importance of knowledge (pp.21-23).
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The third Friday's lecture of this month (pp.24 34). The first lecture is the
comparison between the life of this world and the hereafter. The obligation to
follow Allah's order and wavs of Prophet Muhammad (PBUH), to help fathers
and mothers, kinships and the nceds, to participate in only legal busincsscs
and to abandon all unlawful thing such as falsc testimony (pp.25 27).The
sccond lecture spells on the creation of heavens, carth and mankind. And
Allah sent to you different sacred books to be guidance for you. All these and
other good things arc a blessing from Allah so do not perform any forbidden

things (pp.31-33).

The fourth Friday's lecture of this month (pp.34-42). The firs lecture is the
obligation to believe in Allah, in Muhammad (PBUI) as hc is a last
messenger, in Allah's word-sacred books- and to do good things to inherit
paradisc. The dctail discussion is made on the bencefits of death for who
inhcerit the paradisc and the disasters of death for disbelicvers (pp.35-37).The
sccond lecture is about the extinction of this world , the satisfaction on what
in your hand, lcgal business, the nceessary knowledge for your life and the

importance of ritual recitation (dhikr) (pp.40-41).

The first Friday’s lecture of the month of jumad al-akhira (pp.43-51). The first
lecture is the necessity of obeying Allah's order and abandoning what Allah
has forbidden. Remember, death makes all persons cqual ,the only difference
is onc who perform good deeds will get especial prize ,while who perform bad
things will be punished in hell (pp.44-46).The sccond lecture is the obligation
to recite the phrase peace and blessings of Allah be on Prophet Muhammad

(PBUH) and its benefit (pp.50-51).

The sccond Friday's lecture of this month (pp.51-59).

The first lecture states that any criminal performed by you never harts Allah.
He is a sufficient from your worship the benefit is your own sclf. In addition,
the lecture states about the death and its impact among human being.

Important advice is also given to preparc our sclves before being too late i.c.
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before death (pp 52-54). 1he sceond lecture is aboul picty and its benefis
prohibition of following the ways of hell and importance of reciting the phrasc

pcacc and blessings be upon Prophet Muhammad (PBUH) (pp.58 59).

The third Friday's lecture of this month (pp.59-66).

The first lecturce states that if anyone spends all of his time to ulfill only
worldly desire his end will be surly in the hell. [l you do the opposite, you will
be in the paradise (pp.61-62).The sccond lecture: if anyonc wants to inherit
paradisc, he should follow the path of Prophet Muhammad (PBUL) (pp 63-
B5).

The fourth Friday's lecture of this month (pp 66-73).

The first lecture is about the importance and benefits of pictv and
knowledge, the profligates and  their destiny in the hercafter, and the
piousness and their benefits in the herealter (pp.67-69). The sccond lecture is

about prevention of oursclves from the deception of this vanish world (pp.73].

The first Friday’s lecture of the month Rajab (pp.74-82).

The first lecture states that the number of pious persons and keen slighter
arc bccome very small, while the unnccessary  arguments, lics, falsc
testimonics ,crimes and unlawful things arc increasing very much and vou
will Iecave Prophet Muhammad's (PBUH) way. Remember what cver yvou did
you will sce, thercfore pay attentions for each and every single works of you
(pp.75-76). The second lecture is the importance of good deeds; multiple

rewards arc given what ever the kinds of good dceds. About Ramadan and its

benefits and the obligation to leave crimes are discussed (pp.78-79).

The sccond Friday's lecture of this month (pp.82-90).

The first lecture is the importance of thankfulness to Allah for is gracc and
blessings on us, and of straggles and holy wars. The other point mentioned
here is the destiny of human being should not be the life of this world (pp.83-
84).The sccond lecture: the discussion is on the behavior of negligence
towards worship and the benefits of repentance (pp.88-89).
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The third FFriday's lectures of this month (pp.91 -100).

The firs lecture is on importance and benefit of picty and on negligence and
its misfortune. How human beings forget the log process and journcy of
hercalter. How a person, forgetting the difficultics in (he herealter. perform
crimes. These ideas arc discussed in detail (PP-92-94). The sccond lecture is
on the obligation of reciting peace and blessings of Allah be upon Prophect
Muhammad (PBUH). The writer in this scction said that strict altention
should be given to the decath. He also mentions the holiness of this month

and the importance of performing many good things in this month (pp.98-99).

The fourth Friday's lecture of this month (pp.100- 104). The lecture in this
Friday is only one, the first le cturc. The attention should be given o death,
tomb and the lifc in the hereafter. Do not be deceived by the wealth of this
world, all will be vanished (Pp.101-103).

The first Friday's: lectures of the month of Sa‘ban (Pp-104-112). The first
lecture is about the hypocritc and its disadvantage, death and hell. and love
of wealth (pp.105- 107). The sccond lecture states that the importance of
following the Quran (Allah's words) and the way of Prophet Muhammad
(PBUH), dhikr (ritual recitation) and the ‘advantagcs and bencefits of this
month and the kind of worship to be done in the month (pp.110-111).

The sccond Friday's lectures of this month (pp.112-1 19). The first lecture
deals with the benefits of obcying Allah's order, the importance of
remembering death and what will human beings face in the hcrcaﬁ%‘r. end
the benefit of doing good things (pp.113-1 14).In the scecond lecture the WTEST
comparcs between the benefits which can be gotten by obeying Allzh's ordors
and the loss by ncglecting His orders. Also few important issucs which have

taken place in this month are mcentioned (pp.17-118).

The third Friday's lectures of this month (pp.119-130).
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The first lecture deals with few important tasks which icad to paradisc and
another few tasks which lead to hell. The benefits and importance of truth,
the problem and harm of falschood are discussed in detail (Pp.120-122). The
sccond lecture deals with different issues such as how Allah cratecs human
beings, His blessing on mankind, His question to human being of his life
whether he /she spends in doing good or bad in order (o award or punish and
cte., This scction also contains the dignity of the month of Sa‘ban and the
benefits that human beings can get from it (pp.125-129).

This is the end of volume two.

The fourth Friday's lecture in this month is not written,

The first Friday's lectures of the month of Ramadan (pp.1-12). The first
lecture is all about the holy moth of Ramadan. The benefits can be gotten in
this month discussed in detail. The obligation to increasc the tvpe and
number of worships and to abandon totally any kind of criminals and all
unnccessary things should be given up. In this month, the saints and their
followers spend all of their time in worshiping Allah (pp.2 5).The sccond
lecture deals with worshipping Allah leads to paradise, which is a long lasting
never vanish, while who spends his time in collecting the benefit of this

worldly life, his benefit is for a short time it will be vanished soon (pp.10-11:.

The sccond Friday's lectures of this month (pp.13-24). The first lecture
comparcs between the benefit and conscquence ol obedicnce to Allah's order
and the bad and cvil consequences of performing objectionable and forbidd«n
things. The comparison is also donc between this world and the hereaftor.
The graces that Allah makes on this holy month and the important thir gs
done by Allah in this moth have also been discussed here (pp-14-16).Tc
sccond lecture deals with picty and its uncountable benefits the derail
propertics of paradise and some important worships in this holy month @:ke

ritual recitation reciting holy Qur’an supplication and cte. (pp.21-22).

The third Friday's lectures of this holy month (pp.24-32).
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The first lecture deals with the objective of the ereation of human beings and
Jinns the mischiel behavior of this short lived world and the blessings which
Allah gives in this holy month (pp.25-26).The sccond lecture gives a detail
asscrtions to the benefits that Allah puts in this holy month, and what Allah
preparced for whom they spend their all times in worshiping IHim in this holv

Ramadan (pp.31-32).

The fourth Friday's lectures of this holy month (pp.33-43).

The first lecture states that this time is the end of the world so that many bad
things and criminals arc performed now and then. Do not be deceived by this
short lived life, but do for the hereafter. This holy month lefts two groups of
pcople. The first group spent all of their time in worshiping Allah and good
deeds. The other group just the opposite of that of the first. The benefits and

losses of cach arc discussed her (pp.34-37).

The sccond lecture is the importance of Allah's f[caring and its benefits. The
blessings and the illumination given to the persons who enter paradisc arc

discussced (pp.40-42).

The fifth Friday's lecture of this holy month (pp.43-54).

The first lecture stresses on blessings and graccs madce in this holy month,
il e ~ s - o 3 - 4.1 g = o 2 P AT R ~
tne rewards given to obedience and the importance of repentance of wrong
docers have been seen in detail (pp.45-47). The sccond lecture is about the
paradisc and its blessings and graces that Allah preparcs for obedicnee Few

advices are given to disobedience (pp.51-53).

The first Friday's lcctures of the month of Sawwal (pp.54-65).

The firs lecture deals with the importance of kceping the promiscs that
human bcing madc to worship Allah and follow Prophet Muhammad (PBULH),
the death and resurrection and the graces prepared to the followers of
Prophet Muhammad (PBUH) by Allah in the hereafter (pp.55-58). The sccond

lecture is the obligation to follow Islamic way, to abandon unlawful weal-h
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collection like wealth of orphans, to remember death and to make propearation

for the hereafter by doing good things (pp.62-64).

The second Friday's lecture of this month (pp.65-74).

The first lecture i1s the vanishing of this world including human beings, what
Allah makes in this world 1s simply to test human beings to sce whether they
arc. doing good or bad. Why human beings forgot his decath and rcturn to his
crecator? Why do not recognize the destination of who were before him? such
and such similar qucstion arc raised here (pp.66-68).The sccond lecture
states that the most uscful task in this world is to obecy Allah's order, follow
Prophct Muhammad's (PBUH) way and love him, picty and fcaring to Allah
(pp.72-73).

The third Friday’s lecture of this month (pp.74-82).

The firs lecture deals with deferent issucs such as: obeying Allah's ordcr,
Abandoning what Allah has forbidden, the importance of doing good before
the coming ol death, the thankfulness for any kid of Allah's blessings and the
firmness at the time of any misfortunc (pp.75-77).The sccond lecture is about
the importance of following Islamic way, the vanishing of this world, the more
you spend your time to collect this worldly wealth, the more you be upsct.
Satisfaction on what you have owned is much better. Scarching nccessary
knowledge and doing legal task arc an obligation on cverv individual (pp.80-

81).

The fourth Friday's lecture in this month (pp.82-90).

The first lecture is an important advice especially for the hercafter. The write
said that, have not you scen! Your grandfathers, mothers, friends, and
rclatives, where arc they? All of them passed away. How all of these practical
advices make you not to abandon crimes (pp .84-85).The sccond lecture s
about fulfilling the promisc we made to worship Allahk, the returning zn
kind of trust to the owner ,the abandoning of any kind of falsc testimony the

remembrance of the life of hereafter and make preparation for it (pp.88-89).
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The first Friday's icciures of the month of Dau ai Qida (pp.9u 9.

The firs lecture contains two main issucs the position of human beings was
the same as the position of angles. But now, in this world, because of their
works, their position is totally changed. Bascd own their works one group
inherit paradisc and other group the hell. The first group because of their
obedience to Allah's order and good deeds they return to their original place
1.c. paradisc. The other group as the result of their wrong doing, guilt and
disbelieve in Allah, they will enter hell (pp.91-93). The sccond lecture deals
with the importance of picty, obedicncee, abandoning all guilt; knowledge and

dhikr (ritual rceitation) (pp.97.98).

The sccond Friday's lectures of this month (pp.99-105).

The firs lecture states that the main intention in this world should be to get
Allah's love through obeying him and following Prophet Muhammad's way
(PBUH). Remember Islam is simple and practical rcligion. The principle
regarding this 1s not sclecting the hard way, while the simple or casy onc is
possible. The true life is the life of hereafter (pp.100-101). The sccond lecture
deals with the holiness of this month the importance of using this

opportunity to do better things (p.104).

The third Friday's lectures of this month (pp.105-114).
The first lecturce is about the group of human beings regarding their behavior.

The first group refers those whose benefits extend to other persons. These

58]

kinds of pcrson arc the head of all human beings. The sccond group is who
never harms others. This is a good person. The third group is whose wicked
and mischicl transferred to others. The best scholars are who knows about
Allah and his messenger Muhammad (PBUH) where as the most ignorance

persons arc those that of the opposite of the above.

Adhere to Allah's fearing and adhkar (Plural of dhikr ritual recitations
(pp.106-107).The sccond lecture concerns to the cfforts should be exerted by

all human bcings to rcturn their original place i.c. paradisc. The only mears
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Lo ecl this chance is obevine Allah's order and giving the obhigalor rights o
o ®, te] o o o &

Allah's angles, human beings, jinn and animals (p.112).

The fourth Friday's lectures of this month (pp.114-123).

The first lecture deals with the vitality of picty, following [slamic way, dhikr
(ritual recitation) and of being in a state of good behavior. Aboul death and
what is happening after death is discussed. A person who spends his life in
doing bad, wrong and disrobing Allah's order will be punished and sulffered in
the hell. Whercas a person who spends his life in doing goods, worshiping
Allah and abandoning what Allah has forbidden will be rewarded in the
paradisc (pp.113-117). The sccond lecture emphasis on obeying Allah’s order

and pcerforming the five prayers at their intual times (p.121).

The [irst Friday's lectures of the month of Dhu al-Ifijjah, the last month of the

[slamic calendar (pp.123-131).

The first lecture is about trust in Allah, firmness in obedience of Allah's order,
thankfulness to Allah in all conditions. The life in this world is very short don
not be deceived. You can not burden the punishments if you do not preparc
yourself for the hercafter. Obey Allah's order and follow Prophet Muhammad's
(PBUH) way, before you died {(pp.124-125).The sccond lecture is about the
month itscll. Adam, Ibrahim and all prophets (pcace and blessings be upon
them) visited Mckka at this month. Give and rcturn all rights to the owners in

order to be peace with Allah in this world and in the hereafter (pp.129-130).

The sccond Friday's lectures of this month (pp.131-138).

The first lecture numerates some important phenomenon taken place in this
month. The month also contains some holy days. All these should initiate us
to do good things cspecially feeding the starved onces. Abandon all bad things
especially false testimony (pp.132-133). The sccond lecture states that the

obligation of scarching paradisc through picty and good dceds, fearing hell
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and firc through abandoning all what Allah has [orbidden. in this month do
many good things such as: hospitability lor guests, create a good relation

with relatives cte. (p . 137).

The third Friday's lectures of this month (pp138-146).

The first lecture deals with abandoning all for bidden things and guilt and
making repentance before death. For prosperity follow the way of prophet
Muhammad (PBUH) (pp.139-140).The sccond lecture is on the holiness of this
month, as a result, all good things and obcedicncee's to Allah arc given multiple
rcwards. Morcover, your criminals will be dismissed by Allah, the most

mercy. Learn about your religion, recite adhkar and do not follow the path of

non-rightcous pcrsons (pp.144-145).

The fourth Friday’s lectures of this month, the end of the last volumce (pp. 146-
153).

The firs lecture deals with the importance of picty and preparing oursclves Lo
the most certain and sure issuc i.c. death. The preparation should be in
doing good things, loving and following Prophct Muhammad (PBUH), and
obeying the commands of Allah (pp.147-148).The sccond lecture deals with
the obligation to scrutinize what has been done in the past to take into
account the good things and to make improvement on what was bad.
Remember you are going to die, any kind of reward or punishment will be
bascd on only your work. Do not he deccived in this world; do for the

hereafter (pp.191-192).
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4.7. Manzuma

4.7.1 Basic Data and Few Introductory Idcas on the

Manzuma MSS.

The contribution consists of five volume MSS. This contribution is very long
poétical work, which is almost all part of it written by Scho¢. Only a few
manzumat arc written by others. Out of 217 manzumat (the plural of
manzuma), five arc written by Sayd Busra, the lather of Schoc.

The titles of these are: Sallalahu ‘Aaiyhi Wasallam

= Allahumma Salli ‘ala Muhammad Mubarika al-Salamu ‘alika.

Salatu Rbi dhi al-Jalal ‘ala al-Mukhtar dhi al-kamal.
= Allahumma Salli ‘ala Muhammad Jamal al-‘alam
Allahumma Salli ‘ala Muhammad Jamal al-‘alam
*  Ya Rabbi Salli ‘ala Muhammad wakadha al-Salam Ma'‘abi Ahmad.

= Salla Allahu ‘ala salla-Allahu ‘ala Muhammad jamal al-'ala (onc of

my informants, Shaykh llyas).

There is also other four manzumat parts of them arc written by Scho¢ and the

other parts arc written by others.
These four manzumat arc called mukhammasat means five line pocms which

arc composed of one long line and three short liens.

The titles of these are:

» Salla Allah ‘ala  Muhammad Salla Allah  ‘ala  Muhammad

Muhammed ‘alami al-huda Muhammad.



The author of the long lines in this manzuma is Sthabdu al Din al Daniy,
whercas the three short lines between cach long lines poem are written by
Schoc.

= Al-Salat we al-Slam, al-Salat we al-Slam ‘ala al-Nabi khayru al-

andaimn

= Salatu al-Allah Salamu al-Allah ‘ala jamii al-‘alamin Muhammad

in we ‘alihi wa Sahbihi al-Mukarrami.

Likewise, these two manzumat, the long line pocms arc written by al-Daniy

while, the short lines between them are written by Schog.

The fourth manzuma titled:

= Awayyo Salam ‘alayk Awayyo Salam ‘alayk Salawatu al-allah
‘alayk.
The long linc pocms arc written by Jamalu al-Din al-Anniy.

The short lines pocms arc written by Schoc.

There is onc Mukhesms Manzuma included in the Schoé’s manzumat titled:-

* Bismui al-Allahi al-Rahman al-Rahim
Bismi al-Allahi al-Rahman al- Rahuim Allahumme Salli ‘ala Zaynu
ql—Wujudi.
The long poems arc writlen by Jamalu al-Din al-Anniy. While the short line
pocms arc written by onc of the disciples of Schoé called Shaykh Besir Jimma

(Shaykh llyas).

The other all manzumat arc written by Scho¢ (Shaykh llyas , IHajj Negas

,Shaykh Sifa).



Title: the title manzuma is not mentioned in the mazuma MSS. This namec

may bec given for these MSS, becausce of the poctical behavior of the work.,
Languagc: The contribution is written in the verses of classical Arabic.

Page: the first and sccond MSS arc written together in one volume. This
volume i1s not paginated. The MSS have 143 f(olios. The firs MS has 63 lolios

and the sccond MS has 80 folios.

The third volume is paginated with pen. It has 190 pages recto and verso.
The fourth volume i1s also paginated with pen. This MS has 284 pages, recto

and verso.

The fifth volume is also paginated with pen. This MS has 287 pages .Reclo

and verso.

Date: The first volume from the contribution has no any complction datc.

The whole manzuma in this volume is written without date.

The sccond volume contains 32 manzumat. Out of which only 5 manzumat
has the completion date. The dates are:

1345 A. H. (1926), 1349A.H. (1930), 1350 A.H. (1931),

1351 A H. (1932}, 1351 A.H. {1932), and 1355 A:H. (1936}.

The remaining 27 manzumat have no complction date.

The third volume, Almost All manzumat cxcept 3, has the completion dates.
The dates of the manzumat lic between

1351 AH. -1350 AH (19321936

The fourth volume, all the manzumat except 10, has the completion datces.

The completion date is from 1355 A.H. (1936) to 1365 A.H. (1945).



All the fifth volume manzumat has the completion dates. The dates extended

from 1367 A.H. (1947) to 1394 A.H. (1974).

4.7.2 Physical Features

The first and the seccond MSS arc collected in one volume. The next physical

description also scrvice for both MSS.

Modern paper 32x20 cm, 1 or 2 col, recto and verso, black ink, cxcept the
title of the manzumat and the namc of Prophet Muhammad (PBUH) arc
written in red ink. The calligraphy is very clear and rcadable. Hard carton
and lcather covered. Each page contains 14-17 lines. The last page of the first
and the sccond MSS have 8 and 6 lincs respectively.

The first and the sccond MSS are separated by only onc blank verso.

The third volume:

Modern page 32x20 cm, 1 or 2 col, recto and verso black ink except the title
of the manzumat and the name of Prophet Muhammad (PBUH) are written in
red ink. The handwriting is very clear which is the same as the handwriting of
volume one, Hard carton and lecather covered. [Each page contains 14-17

lines.

The fourth volume:

Unlined paper 25.3x18 cm, lor 2 col., recto and verso, black ink except the
title of the manzumat and the namc of Prophct Muhammad (PBUI) arc
written in red ink. Good and rcadable calligraphy, hard carton and lcather
covered, cach page contains 12 to 15 lines. From 19 to 22 arc blank white

papers.

The fifth volume:
Unlined paper 25x18cm, lor 2col, recto and verso, blank ink except the little

of the manzumat and the name of Prophet Muhammad (PBUH) arc wriltten 1in
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red ink. A good handwriting, hard cartan and lcather covered. Each page

contains 11-17 lincs.

Al the end of cach manzuma, the word Tammat meaning cnded is written.

This is to show that complction of the manzuma,

4.7.3_Linguistic Features.

The contribution is written in Arabic verses. Its grammatical, syntactic and
lexical usages arc in Arabic standard form. Lexically, in this work, no ‘ajami
words arc uscd. In such kind of works, there could be some slight shifts from

the classical standards of Arabic for the convenicnee of pocms.

4.7.4 Content Analysis

The contribution, as discussed above, has five volumes. It has about 217
manzunmat with the average of 40 verses of cach to be the total lines of the
whole poctrics More than 8500. Bcecause of time constraints and the
objectives of this thesis, it is impossible to make content analysis of cach
manzuma. So it would be more practical and acceptable to classily the total
manzumat into major topics and make few main content analyscs. Regarding

the content analyscs of these manzumat, two major topics will be discusscd.

4.7.4.1 The First and Major Topic is the Praises. The praises
consist of three subtopics. The main subtopic is the glorifications of Prophet
Muhammad (PBUH). The sccond subtopic is the praiscs of Sayd Busra, the
father of Shaykh Budella and. The third subtopic is of other few scholars.

The first major subtopic topic, glorifications of Prophet Muhammad (PBUH,
contains 161 manzumat. All of them in onc way or another glorify the Prophct
(PBUH). In these manzumat (verses) different issues which concerned the
Prophet Muhammad (PBUH) arc raised. Such as, the status and position of

the Prophet Muhammad (PBUH) comparced with that of other prophets’
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(PBUT), the benefits that human beings get and will get because of his birth,
the history and biography of the Prophet Muhammad (PBUI), the greatness
of his companions, the history of his family the Prophcet Muhammad's (PBUH)

power of intercessions which are given by Allah.

The cpilogue of such manzumat is the praiscs of the prophet (PBUIL), the
wishing to be Allah’s love on the companions of Prophcet Muhammad (PBUH)

and his family.

The subtopic under the first major topic is the praiscs of Sayd Busra Ibn
Ibrahim, the father of Schoc, the praises of Sayd Busra are discussed under
14 manzumat. All these manzumat state his holiness, noble charactleristics.
honor, humility, firmness in worshiping Allah, trust in Allah, some miracles

performed by him, and ctc.

The other subtopic is on the praises of some scholars who were living outside
the Gurage region. The praiscs arc about Kabir Hasim, Anniy, Daniy, IFeqgih
Zubair, Ahmed Ibn Salah, Getaw Shaykh Sayd and Jam‘ Nigus. Thesc

manzumat arc only scven in numbers and arc scattered over five volumes i.c.

they arc not concentrated in only once volume.

4.7.4.2 The Other Main Topic is Supplications (Du‘a).

About 24 menzumat arc specificd for supplications. The supplications
concern with the request of all good things in this world and in the hereafter.
invoke Allah to protect Islam and Muslims form all disasters and troubles.
beg Allah prosperities, salivations and asking Allah to forgive us all the sins

which have been done before.

All these manzumat are recited at holidays and occasions. Special continuous

recitations arc also taken place in the holy month of Ramadan.



4.8 Durar al-Ma‘ani fi Mawlid al-Nabyyt

4.8.1 Basic Data.
Title: the title is clearly written at the end of the MS. The title i1s Durar al-
Ma‘ani fi Mawlid al-Nabyuyu.

Language: the MS is written in Arabic verses.

Pages: the MS is already paginated by an unknown person in pen. It has 80
y pag b p p
pages including onc manzuma. The number of this narrative without the

manzuma covers 68 pages.

Date: the date of the MS is writlen at the end. The handwriting of the date is
different from the copyist's handwriting of the body. The completion date is

1366 A.H. (1946).

4.8.2 Physical Features
Modern paper 29.7x20 cm, lcol, recto and verso, black ink, good and
recadable handwriting. Covered with hard plastic. Each page has 10 to 1<

lines.

The MS is found in the hand of Shaykh ‘Umcr Ibn ‘Utman who lived 1n

Taglay Biro in Addis Ababa he is onc of the followers of Schoc.

4.8.3 Linguistic Features.
The narrative is written in Arabic verses. Lexical and morphological ‘a'ar.
usages arc not found in the MS. The chronological scquence of the subijec:

matter is also well organized.



4.8.4 Content Analysis.

The topic of the MS is history. The history of the Prophcet Muhammad (PBUH)
and somc of his followers' history with few supplications arc written in the
text. The MS is recited repeatedly at the festival of Mawlid and in the holy

month of Rabi‘ni al-Awwol, the third month of the Muslim Calendar, in which

Prophct Muhammad (PBUH) was born.

The author in thesc verses started with the praises of Allah. The praiscs
should be to Allah for his creating of Prophct Muhammad (PBUH) in the

month of Rabi‘ni al-Awwol (pp.1-3).

The creation of the light of Prophet Muhammad (PBUI) before the creation of
human beings and the transformation of this light from onc person o
another until it reached to Abdullah, the father of the Prophet (PBUH) (pp.3-
8).

The pregnancy of Amina, the mother of the Prophet Muhammad (PBUH). the

miracles shown at her pregnancy and her birth arc explained (pp.8-14).

The birth of Prophet Muhammad (PBUH), the miracles taken place at his
birth, the childhood of the Prophet (PBUH) with the wet-nursce Halim Bin Abu
Dhu‘ayb and the benefits she got because of this son, the return of Prophet
Muhammad (PBUH) to Mckka from Halima and the lifc in it and the marriage

with Khadija arc discusscd in detail (pp.14-29).

The coming of the angle Jebril to announce Muhammad (PBUH) that his
sclection as the last Prophet, his being invited by Allah to visit heavens. the
reward which is given to him by Allah and diffcrent miracles performed Ly
him arc mentioned (pp.30-42). The immigration of Prophct Muhammed
(PBUH) to Yatrib (today Madinah), the problems and the miracics he Taced

upon the journcy, the joy of the residences in Madinah and the well ard
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Iriendly acceptance to Prophet Muhammad (PBUH) and his ability in creating

[riendly society in Madinah are discussed (pp.43-53).

The position and status of some companions and wives of (he Prophet’s

(PBUH) are discussed (pp.53-56).

The summary of the narrative, the importance of remembering Allah's great
blessing i.c. the gift (birth) of Prophet Muhammad (PBUH) to us ,the necessity
of lollowing and loving him, and the vitality of invocation (o get Allah's love,
mercy, paradisc and protects us from all dangcers arc discusscd (pp.56-68).

One manzuma about the praise of the Prophet Muhammad (PBUH) arc

written in this MS (pp.67-80).
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Conclusion and Recommendations

[thiopian history has bceen written based on  Christian  sources and
sometimes cven legends. That is why the majority of rescarchers have always
considered Ethiopia as a region where Orthodox Christianity has been the
only rcligion. Conscquently, a German rescarcher Hiob Ludoll (1624-1704)
the pioncer of Ethiopian studics considered Habasa as the representative of
Christian dominated culture. For a long period Islam in ISthiopia has been
totally ignored. Some rescarchers go beyond this; they assumed [slam as a
thrcat to Christianity and cven o Ethiopia. Despite a long presence of islam
in KEthiopia, it has not becen given any attention. Political, legal, social,
cultural and cconomic discrimination on Muslims have persisted for a long
period. How a country, like Ethiopia with at least hall of its population being
Muslim is ncglected from all kinds of contribution and rights can flourish its

development. Without participations and contributions of Muslims in this

country, the cxpccted development can never be achieved.

To show the contributions of Muslims towards their country in their long
cxistence, scholars and rescarchers should give attention to the contributions

madc by them.

Arabic has got a prestigious status among Ethiopian Muslims. This is
becausce the last massage of Allah's words (the Holy Quran) was revealed in
Arabic. That is why almost all of Ethiopian Islamic MSS have been written 1n
Arabic or in local languages in Arabic script. Eventually, to understand the
contribution ol Muslims towards thcir country and rewrite the Kthiopian
history [rce from bias, all Islamic MSS should be examined and studicd. But;
only a few Islamic litcraturcs which arc found in larar have got somc

attention. So, it nceds systematic philological tasks to fill the gap.
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[n order to assist this task, the rescarcher has tried 1o collect, deseribe and
give a very briel content analysis on the works of the Shaykh ol Abret. His
work includes theology, hagiography, adhkar (ritual recitations), manzuma
and supplications. Although, this paper has not given detailed content

analysis, it has provided bricl descriptions of cach MS.

The MSS of the shaykh were written with classical Arabic verse or prose. The
other important issuc is that the handwriting of all the MSS are not the
Scho¢'s but that of his disciples'. The shaykh uscd to wrilc on single
scattered papers which he gave his disciples. Who gathered all the papcrs
and wrotc them in the form of a MS. [ never came across a MS written by

Schoé.

Most of his works arc on praisc of Prophct Muhammad (PBUH). FFor instance,
the manzuma MS has 217 titled manzumat, out of these about 84% refer the

praiscs of Prophet Muhammad (PBUH).

Schoc¢ as influential person, he has changed the ideology, culture and

perspective of the society.

From the point of view of textual analysis, almost all the works of the Shaykh
ol Abret have been copied by different copyists, conscquently, a detailed
textual analysis of these copics are very important and nceds scrious

investigations.

The aim of this and other rescarches is to throw light to the other forgotien
aspects ol Ethiopian  history and culture to examine specifically  the
contributions of Islam and Muslims towards their country. In order Lo asscss
the contribution and create historical linkage between the present with the
past, philological rescarch should be undertaken. The first and most
important task is to look for, collect and preserve the works of all Muslims

scholars through out the country. Hence, the systematic collection of Arabic
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and ‘aqjami MSS should be collected and kept where they will be available and
preserved for further rescarches. Then critical studies of these materials will
contribute to the writing of the history of Ethiopian Muslims, their social and

cultural achicvements in their country.

So it is advisable to study the shaykh's works onc by onc in detail and make
different analysis on cach MS. Spccially textual analysis, because almost all

of the MSS arc copied many times by different copyists.
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APPENDICES

Appendix I: List of Unpublished Arabic
Manuscripts.

1. Sawahid.

Fven if the title of the MS is not given by the writer, the book is

known among his followers by Sawhid meaning something
witnessed'.

2. Misbahu al-Sa’irin ‘ala farigat al-‘arifin.

Mcaning 'guidance (light) for who wants to [ollow the path
(way) of scholars.

3. Muthafu al-Ahibba’ fi Manaqib Abi al-Nujaba

'The lovers gifts on virtues of the father of Nwaba'. Nujaba is the
name of the brother of Sehoc.

4. Tawhid

Tawhid is not a title given to a single MS; rather the name 1S
used simply to refer the collected MSS written by Schoc in the
ficld of Islamic theology. Each MS from the collection has its cwn

title.

4.1 Al-Duratu al-Mukhtasar.

4.2 Al-Najmu al-Hadi bil-Hagi 'the start of guidance to the truta’.
4.3 Durtu al-Astar.



4. 4 Maratibu al-Rijal 'the status (position) of men'.

4.5 Qiladatu al-kiram min lazmin ‘ala dini al-Islam. '"The noble-

minded exquisites on the obligation of Islam'.

5.Khutab al-Juma’ li-Jami‘ al-Sanah
‘Fridays’ lectures for the whole Fridays in the year'.

6. Manzumd. '"Poetical works'

7. Duraru al-Ma‘ani fi Mawlid al-Nabyyt.

Appendix 11 Published Text.

‘

Majmu
The title of the book 1S No

collection or bring a number of things together.
ymposcd of many

t Majmu'‘. The word Majmu‘refers Lo the

This namec is
given to show that, the content of the book is ¢

small different books.
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Appendix IV: The Picture of Seho¢ (the Shaykh of
Abret).




Appendix V. List of Informants

Name '
“Sayd Zuruq Sayd Ramuz
Shaykh llyas Q-adfi'i\/iusa

Hajj Maki Ahmad

Sayd Migbas Sayd

Hajj ‘Umar ‘Utman
Shaykh Glan Awol

Hcijjiya Zubaida Ahmad
Hajj Samsu Yishaq

Hajj Sa‘ud Samman

Hajj Samman Muhammad
Shaykh  Sifa  Shaykh
Mahmmud

‘Imran Shaykh Nur-Hussein
Shaykh Rada ‘Umar

Hgj Badru Sifa

Date of Interview

20/12/06

28/12/06

| 15/01/07

| 28/02/07
13/03/07
15/03/07
16/03/07
16/03/07
17/03/07
18/03/07
08/02/07

1 09/03/07
10/03/07
10/03/07
12/03/07

113/03/07

' Place

Abret

Addis
Ababa

Wrabe

Age

40
60
50

70
o¥4
78
60
52
50
72
65

70
47
90
63

48
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