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ABSTRACT 

This dissertation has shown the significant variants extant in the Gə‘əz witnesses of the Ethiopic 

Book of Joel, dated from the 14th century until 20
th

 century. The thesis has confirmed the 

scholarly consensus according to which the Gə‘əz version of the Book of Joel is a translation 

from the LXX, while still remembering Ethiopian innovations, sign of a dynamic interpretation. 

In fact, compared with the Hebrew or Greek versions, the research has shown that the Ethiopic 

Book of Joel is by and large a faithful translation. The cause of the textual variants has been 

discussed from a philological and literary point of view. The examinations of the Hebrew and the 

Greek versions have been helpful to see how the Ethiopic translation shows a careful attention to 

its readers and its audience. One major finding concerns the changes made in view of making the 

text understandable to the new Ethiopian context. By doing this, we see how Ethiopian 

translators solved problems of understanding caused by sentences that contain grammatical or 

semantic complications in the Hebrew or the Greek versions. One can also conclude that most 

Ethiopian manuscripts are close to the Greek or Septuagint version while very few recent 

manuscripts show a particular affinity with the Hebrew version of the book of Joel. This has 

been confirmed during the research work in which a critical edition of the Ethiopic version of the 

Book of Joel has been produced with an annotated translation of the same in English. The critical 

edition has enabled us to identify different families and to trace the textual history of the Ethiopic 

Book of Joel. Through the identification of quotations and allusions from Ethiopic Book of Joel 

in Ethiopic literature, the research has demonstrated that Ethiopic version of Joel has been 

widely received in Ethiopic literature. Qəne, Sənksār, in liturgical texts like the Dəgg
w
ā and 

Anaphora. The research has demonstrated the presence of various meanings of the original 

biblical text throughout the Ethiopian literary and liturgical history. Thanks to Jauss‘ Reception 

History Theory, we have been able to appreciate the value of Ethiopian hermeneutics through the 

Andǝmta commentaries as well as the oral interpretations of the Book of Joel in Ethiopian liturgy 

and Qǝne. In general, the dissertation has been organized in seven chapters. 
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A) Consonant 

ሀ =h ረ= r ተ= t አ=ʾ ዠ=ž ጠ= ṭ ፈ= f 

ለ= l ሰ =s ቸ= č ከ= k የ= y ጨ=c ፐ= p 

ሐ=ḥ ሸ=š ኀ= ḫ ወ= w ደ=d ጰ=p ቈ= q
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CHAPTER ONE 

1. INTRODUCTION 

1.1 Background of the study 

1.1.1 Translation of the Ethiopian Bible 

The translation of the Bible into classical Ethiopic is a landmark in Ethiopian spiritual literature. 

This took place during the Axumite period, namely, from the 4
th

 to 7
th

 Centuries.
1
 According to 

Ethiopian tradition, the Old Testament would have been translated from Hebrew in a pre-

Christian era.
2
  Western Scholars affirm, however, that the Ethiopian Bible, including the Old 

Testament, is by and large, a translation from the Greek, starting from the 5
th

 century AD.
3
 

Besides, the Ethiopic text would have undergone a second phase, whereby a revision based on 

Arabic or ―Syro-Arabic‖ texts may have taken place since the 14
th

 Century. A third phase would 

consist of a revision from a Hebrew in the 15
th

 century.
4
  

Though of minor importance to textual criticism of the Septuagint; the Ethiopic version of the 

Bible is nevertheless of some value in crucial points, where cumulative evidence is necessary to 

clinch an interpretation. Hence it is surprising that this version was never published in its entirety 

for the benefit of European scholars. Dillmann, it is true, edited the most important part, namely 

the Pentateuch and the early historical books. Nevertheless, after him a long pause intervened 

before several Old Testament Ethiopic texts were edited. Among theses one may mention the 

Minor Prophets and Daniel were issued by Löfgren, Job, Ezra and Nehemiah by Pereira, and 

Ecclesiastes by Mercer. The most recent achievement was Knibb‘s critical Edition of the 

Ethiopic Book of Ezekiel (2015).  

 

                                                           
1
 The Old Testament was originally written in Hebrew. The transmission of the Holy Scriptures into the Gə‘əz 

language is processed as early as Latin and other ancient languages. Christianity in Ethiopia can be traced back all 

the way to the ancient Kingdom of Axum when King Ezana first adopted the faith. Although the religion existed in 

Ethiopia before then, it did not take hold in the region until it was declared a state religion in 330AD. It is not known 

when exactly Christianity emerged in Ethiopia, but the earliest known reference is Acts 8:26-38 in the New 

Testament when Philip the Evangelist converted an Ethiopian court official in the 1st Century AD (although 

scholars argue that 'Ethiopian' was a term used to refer to a black person, not necessarily an Ethiopian as we know 

now). E. Ullendorff, Ethiopia and the Bible, London: Oxford University, 1967, 31-67. 
2
See Ibid. 

3
 P. Wegner, A Student‘s Guide To Textual Criticism of The Bible, 2006, IVP Academic, 282-283.  

4
 M. Knibb, Translating the Bible. The Ethiopic Version of the Old Testament, Oxford: Oxford University, 1995: 2. 
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While almost all the biblical texts common to the Christian world are also extant in Gə‘əz, there 

are also books that are available today in their entirety only in Ethiopia. Among these, are the 

Book of Enoch, the Book of Jubilees, the Book of Maccabees and the Fourth Book of Esdras.
5
  

The EOTC has the largest list of books as far as the biblical canon is concerned. A new Gə‘əz 

Bible has been prepared by the council of Ethiopian Scholars under the Patriarchate of the 

Ethiopian Orthodox Tawāḥǝdo Church and the consultancy of the Ethiopian Bible Society. In 

terms of the type of text, it will be closer to Māhbara Hawariat (MH) rather than to the edition of 

Da Bassano. Yet, it is not a critical edition. This new edition, while relying basically on 

the textus receptus has, however, the intention of indicating for the reader some important and 

significant textual variants in footnotes. This third complete edition of the Old Testament will 

probably include the New Testament in one volume, unlike the two previous editions. In 2021, 

the EOTC published a ―new modern Textus receptus‖ taking into consideration some witnesses. 

It is for the first time in the history of the Ge‘ez bible that we find all the biblical books in one 

volume, printed by the Ethiopian Bible Society.   

The Liturgy is a prosperous field of Ethiopian Christian Literature, with at least twenty-one 

Anaphoras, huge monastic and cathedral divine office for every season of the liturgical year 

called Dəgg
w
ā (ድጓ), and countless hymns. Ethiopia is a household to a precise brand of 

Christianity, Tedros Abraha, (2010:1), distinct even from the rest of the sister oriental Churches. 

One of the most striking aspects of these compositions is that they are, (Books which are listed 

above) often a combination of foreign elements, totally acculturated by local creative minds.
6
  

1.1.2. Printed texts of the Gə’əz Bible 

The first printed Gə‘əz book of the Old Testament is the Psalter edited by Johannes Potken in 

Rome, in 1513. The diplomatic text is based on a manuscript from the Vatican Library (Vat. 

Aeth.20), and comprised the Psalms, the Song of Songs together with biblical canticles. Five 

years later Potken produced a polyglot
7
 edition of the Psalter with the Hebrew, the Greek, the 

Gə‘əz and the Latin texts. In 1701, Hiob Ludolf prepared a corrected edition of the Psalter, based 

                                                           
5
 The Amharic Bible with the Old Testament based on Septuagint, 2007, the Bible society of Ethiopia, Addis Ababa, 

Ethiopia. 
6
 Tedros, Abraha. 2010. Isaac of Ninive, Filoxenus of Mabbug, John Saba three fundamental names to Ethiopian     

monasticism, theology and spirituality. Kottayam, India.  
7
 Poly means in Greek many; so that, polyglot means multiple languages printed in separated column in one codex.   
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on two editions of Potken and three other manuscripts, with a Latin translation, accompanied by 

the usual Canticles. The text of Ludolf does not differ much from the one Potken did, except that 

it includes some adjustments and is followed by textual notes. 

Regarding critical editions of the Ethiopic Bible, much of the Old Testament still remains 

unprinted, and what has already been edited requires new editions, in the light of newly 

discovered manuscripts. There are no critical editions of the complete Gə‘əz Old Testament. 

There are, however, critical editions of individual books or parts of the Old Testament, most of 

which go back to the second part of the 19
th

 century and the first half of the 20
th

 century. For 

some books, more than one edition has been printed. In this connection, the following have never 

yet been published: Chronicles, Proverbs, Ecclesiastes, Jeremiah, Ezekiel, Daniel, Hosea, 

Micah
8
, Amos, Habakkuk, and Nahum

9
.  All the other books have been published, but in very 

different forms and at widely different dates. The Psalter, as has been already mentioned, was 

the first book printed in Ethiopic. Canticles was given along with the Psalter in 

Walton's Polyglot. In the seventeenth century some of the shorter books were published 

separately, namely, Zephaniah and Ruth by Nisselius, and Malachi and Joel
10

  by Petraeus. It 

was not until two centuries later that the Octateuch was first published, by Dillmann in 1853-

1855. The Books of Samuel and Kings were afterwards edited by the same scholar in 1861 and 

1871 respectively. The last decade of the nineteenth century saw the publication of four more 

books, Obadiah, Lamentations, Isaiah and Zechariah. The first three were edited by Bachmann 

in 1892-1893, and the fourth by Kramer in 1898. Four new books have been added to the list 

during the present century; all published in the Patrologia Orientalis, namely, Job, Esther, 

Ezra and Nehemiah. Mention should also be made of the edition of the Ethiopic Octateuch which 

commenced in the Bibliotheca Abessinica (E. J.Brill, Leyden).  

Two volumes have already appeared the first containing Genesis in 1909, the second (1911), 

containing Exodus and Leviticus. In this edition which is based on six manuscripts the method 

adopted is to print the text of the oldest manuscript, corrected only where obviously in error, and 

to give the variants of the other five at the foot of the page. The editor, Dr. J. O. Boyd, believes 

                                                           
8
Garcia, M.A. 1999. Ethiopian Biblical Commentaries on the Prophet Micah (AeF 52). Wiesbaden: Harrassowitz.  

9
 Dillmann, A.1853. Veteris Testamenti Aethiopici Tomus primus, sive Octateuchus, Aethiopicus (3 vols., Lepzig,).  

10
 The Bible of the Ethiopic Church. J. M. Harden, 1926. An introduction to Ethiopic Christian Literature. 
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that this oldest manuscript does not, as is commonly supposed, belong to the thirteenth century, 

but to the fifteenth, or to the fourteenth at the earliest. 

Apart from this, Dillmann edited Joel on the basis of five manuscripts (1879).
11

  In 1879, 

however, stepping outside his comprehensive scheme, Dillmann had already published the Gə‘əz 

version of Joel in a collective publication devoted to this prophet. Beyond the biblical books, D. 

translated the Gadla Adam (Jahrbücher der biblischen Wissenschaft 5, 1852/53; 1853) and in his 

Chrestomathia Aethiopica offered editions of a number of shorter religious texts in Gə‘əz. Also 

in the field of OT studies proper, D. counted among the leading scholars of his day. His main 

contributions in this domain were a series of commentaries on major OT books (the whole 

Pentateuch, Job, Isa.).  

In the Old Testament volumes, Walton provides a Gə‘əz translation only for the Psalms (vol.3 

89–319) and Song of Songs (vol. 3, 419–47), following Potken. Johann, Georg, Nissel and 

Theodor Petraeus edited some of the smaller books, sometimes together with the Arabic 

versions, and provided Latin translations: Jonah, Joel, Mal, Song, Ruth, Zeph, 1–3 Jn, Jude, Jas 

(s. Rahlfs 1917:271–84; Lockot I 279f.). Still important as the only critical edition of Psalter is 

Hiob Ludolf‘s edition (1701a) that is based on Potken‘s two editions and three manuscripts, 

together with a Latin translation and a critical apparatus, Accompanied by the usual canticles. A 

second edition of the same text (Ludolf 1701b) was made without translation and apparatus for 

distribution in Ethiopia through the United East Indies Company (cf. Horn 1995). P.569. 

As far as the principles for the editions are concerned there is no uniformity. Most of the former 

critical editions adopted a base text, with corrections, and collated Ethiopic manuscripts in their 

critical apparatus
12

. Editors often look for an older and best representative text as far as closeness 

to original languages (especially the Greek) is concerned. While most editors give such 

information in their introduction or conclusion, a more explicit presentation of ancient languages 

is found in Hosea‘s edition by Fuchs, in 1971. 

Knibb, Michael A. 1985. ‗The Ethiopic Version of the Lives of the Prophets, II: Isaiah, Jeremiah, 

Haggai, Zechariah, Malachi, Elijah, Elisha, Nathan, Ahijah, and Joel‘, Bulletin of the School of 

Oriental and African Studies, University of London, 48/1 (1985), 16–41. 

                                                           
11

 Encyclopaedia Aethiopica, Vol. I. P.569. 
12

 Dillmann, A. 1879.  The Ethiopic Book of Joel. 
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Concerning the Book of Ethiopic Joel, the following Western scholars are noteworthy. Theodor 

Petraeus
13

 published several books on the Minor Prophets in 1660 and 2 1661. (1) Nissel 

published an edition of Zephaniah with a Latin translation in 1660, based on an unidentified 

Ethiopic manuscript. (2) Petraeus published an edition of Jonah with a Latin translation in 1660 

and editions of Joel and Malachi with Latin translations in 1661. It is important to note that (3) 

Petraeus did not specify the manuscript upon which these editions were based. 

Bodleian Aeth d. 12 (=Huntington 625). Furthermore, Dillmann stated that Bodleian Aeth d. 12 

(Huntington 625) was the base text for Petraeus‘ edition of Joel.4 The singular reading of Jonah 

1:01 and the evidence from Ethiopic Joel suggests that Bodleian Aeth d. 12 (Huntington 625) 

served as the base text for Petraeus‘ editions of Jonah and Joel as well as for the editions of 

Zephaniah and Malachi prepared by Nissel and Petraeus.  

1.1.3 The Content of the Book of Joel  

Beyond textual criticism, this dissertation must also address issues of content, as it explores the 

Ethiopian reception of the Book of Joel.The book is titled in Hebrew: (  יוֹאֵל , Yoel; Greek: Ἰσήι, 

Iōḗl; Syriac: ܝܘܐܝܢ, Yu'il; Arabic: ٌََوُئٌِل, Yu‘il ;) Ethiopic: ኢዩኤሌ; Iyyuel ;) was a prophet in 

the Southern Kingdom of Judah during the period of the Divided Kingdom (930-722 BC).  In the 

Ethiopic manuscript tradition, the Book of Joel is located with the 12 Minor Prophets, usually 

following the Book of Daniel. The Book of Joel is famous for its call to repentance and 

correction of interior life during fasting time, emphasizing the Day of the Lord symbolised by 

locust swarms, battles, and powerful imagery. Moreover, the Book of Joel plays a very 

significant role in connection with the feast of Pentecost (the birth of the Church), more precisely 

with the pouring out of the Holy Spirit. The spiritual and physical dimensions, as well as the 

reference to the Day of the Lord are significant motifs of the Book of Joel.   

                                                           
13

 Theodor Petraeus, Prophetia Joel, Æthiopice, Interpretatione Latina ad Verbum donate & perbrevi vocum 

Hebraicarum & Arabicarum harmonia illustrat (Leiden: Nisselianis, 1661). Theodor Petraeus, Vaticinium 

Malachiae, prophetarum ultimi, Aethiopice, Latino idiomate donatum ad verbum donatum, & ad usum ac captum 

ton philologon accommodatum (Leiden: Nisselianis, 1661).  

4 August Dillmann, ―Der äthiopische Text des Joel,‖ in Adalbert Merx, Die Prophetie des Joel und ihre Ausleger 

(Halle a.S.: Max Niemeyer, 1879), 449-458. 
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Stuart has extensively discussed the issue of restoration as exposed in the book of Joel. 

Accordingly, the material restoration would be realised when God heals the land, as one may 

find in Joel 2:21-27. The outpouring of the God‘s Spirit brings about a spiritual restoration (Joel 

2:28-32). As for a national restoration, one needs to refer to divine judgment, concretized in the 

punishment of the unrighteous (Joel 3:1-21).
14

  

Stuart mentions three important aspects of the disasters presented in the Book of Joel, namely 

invasion, drought and desolation. 

Three distinct crises facing Judah and Jerusalem can be discerned in 1:12, 2:17. The most 

obvious is an invasion, whether of locusts literally or of an actual army compared 

metaphorically to locusts. (On this issue, see below.) A second crisis is that of drought, as 

evidenced in the descriptions of general herbal dryness, shriveling of crops, lack of water 

supply, etc. (e.g., 1:10, 12, 17–18, 20) and in the descriptions of relief therefrom in the 

restoration-promise portion of the book (e.g., 2:22–23). A third is desolation. This 

desolation may in part have been the result of the drought (as perhaps in 1:11–12) but is 

connected more closely to the invasion itself, the aftermath of which was a parched, 

ruined, even burned-over land (1:9, 16, 19–20; 2:3, 5). (On desolation as a result of 

divinely ordained enemy invasion, cf. Exod 23:29; Isa 27:10; Jer 4:27; 33:10; Ezek 6:14; 

26:19; Mic 7:13; etc.) From the point of view of the curses, invasion, drought, and 

desolation are, of course, major punishments for infidelity to the Mosaic covenant. (See 

Hosea, Introduction.)  

Their presence implies general national disobedience to Yahweh, regardless of whatever 

particular sets of violations may have been foremost in Joel‘s day. Stuart, 1987:123. 

For God‘s people today, the promise of spiritual restoration through the outpouring of the Holy 

Spirit, as seen on the Day of Pentecost (Acts 2), is only a taste of the final glory and power of 

Christ‘s presence and kingdom that will be released after the Day of the Lord. 

Joel promises that this day is coming. All should look to the physical signs and wonders of the 

earth as a reminder of God‘s sovereignty and coming judgment. However, for those who seek the 

                                                           
14

 D. Stuart. ―Joel‖ in Word Biblical Commentary Vol. 31 (Hosea - Jonah). Bruce M. Metzger (Ed.)  (et.al) Texas: 

Word Book Publishers. 1987. P.224. 

https://www.biblestudytools.com/joel/passage/?q=joel+2:28-32
https://www.biblestudytools.com/joel/passage/?q=joel+2:28-32
https://www.biblestudytools.com/bible-stories/pentecost-bible-story.html
https://www.biblestudytools.com/acts/2.html
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Lord, turn from their sinful ways, and rend their hearts and not their garments, the Day of the 

Lord is a day to be anticipated with great joy, not terror. 

As it is written, ―do not fear, O land, rejoice and be glad, for the Lord has done great things‖ 

(Joel 2:21) and ―rejoice, O sons of Zion, and be glad in the Lord your God; for He has given you 

the early rain for your vindication‖ (Joel 2:23). 

The book of Joel regularly mentions Judah and Jerusalem, but not Israel or Samaria. Can this 

give some hint regarding the dating of the Book of Joel? While the issue of its dating will be 

discussed in the next chapter, it is for the time interesting that the Book of Joel is ambiguous as 

far as the region and the time of its composition is concerned. For instance, one would be 

inclined that the oracles were uttered in the South that is in Judah and Jerusalem because these 

two words are more frequently used in the text. Having said, the fact that there are three 

references to the term ―Israel‖ in the Book of Joel, might compromise the thesis according to 

which the Book of Joel must have been composed after the fall of the Northern Kingdom. 

You shall know that I am in the midst of Israel, and that I,… (Joe 2:27 NRS) 

―on account of my people and my heritage Israel, because they have scattered them among the 

nations. They have divided my land,‖ (Joe 3:2 NRS) 

But the Lord is a refuge for his people, a stronghold for the people of Israel. (Joe 3:16 NRS) 

Why should one find the term ―Israel‖ in the Book of Joel if the focus was only on the South? 

The answer is far from being clear. It depends on how one understands the term ―Israel‖ which 

has a large semantic range, signifying a people, a land, but also part of a people (the 10 tribes of 

the North) or part of a land (the Northern Kingdom which last up to 721 BC). Now, while the 

Ethiopic version reflects this phenomenon, there is an intriguing case where an Ethiopian 

manuscript uses the term ―Israel‖ where one would expect the term ―Jerusalem‖. The concerned 

manuscript EMML 2080, found in Hyq Estifanos, dated 16
th

 century, replaces Jerusalem is 

replaced by Israel.  

1.1.4 Chapters and Versification of the Book of Joel 

In Joel the Hebrew text is divided into four chapters, whereas the Ethiopic versions, following 

LXX, have three chapters. References to those parts of Joel where Hebrew and English differ 

will here be given in the form of Joel 2:28 [MT 3:1]. 

https://www.biblestudytools.com/joel/2-21.html
https://www.biblestudytools.com/joel/2-23.html
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MT LXX Ethiopic 

Chapter One Chapter One Chapter One 

Chapter Two 

 

Chapter Two Chapter Two 

Chapter Three 

3:1 

 
וֹךְ אֶת־רוחִיִ֙    ן אֶשְפּ֤ חֲרֵי־כִֵ֗ וְהָיָָ֣ה אַַֽ

(Joel 3:1 WTT) 

 

Chapter Two 

2:28 

θαὶ ἔζηαη κεηὰ ηαῦηα θαὶ 

ἐθρεῶ ἀπὸ ηνῦ πλεύκαηόο 

κνπ (Joel 3:1 LXT) 

Chapter Two 

2:28 

3:1-5 2:28-32 2:28-32 

Chapter Four Chapter Four Chapter Four 

 

1.1.5 The outline of the Book Joel  

One who explores the Ethiopian reception of the Book of Joel can not ignore the outline or 

structure of the original text. Accordingly, Chapter 2 speaks of God's mercy (2:13-14), and the 

end reveals a future time of Divine intervention. Chapter 3 relates the Day of Judgement and the 

salvation of God's children. Cited in literary works such as Dante's Divine Comedy, the "Valley 

of Jehoshaphat" (3:2 and 3:12) is a symbolic name for the place of the Last Judgement. 

Jehoshaphat means "Yahweh judges" and may be the Kidron Valley. The most noted passage is 

Chapter 2:28-32, which is quoted by Peter the Apostle in Ac. 2:17-21. Lk. the writer sees the 

Pentecost, the coming of the Holy Spirit, as the fulfilment of the first part of this passage. The 

following Scripture is from the Authorized King James Version of the Holy Bible, now in the 

public domain. King James I commissioned a group of Biblical scholars in 1604 to establish an 

authoritative translation of the Bible from the ancient languages and other translations at the 
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time, and the work was completed in 1611. The original King James Bible included the 

Apocrypha but in a separate section.  

 1.1.6 Selection criteria of Ethiopian manuscripts used for this Research   

This research has been inspired by Dirk's approach to manuscript selection for the edition of the 

Greek New Testament. 

The majority of textual decisions are influenced by four key factors: 

a. Distribution of the Evidence 

According to Dirk, the evidence is derived from the readings of various manuscripts, which 

originate from different contexts and centuries. It is essential to track which manuscripts contain 

specific readings and to note any corrections made to these readings. If a reading is 

predominantly found in earlier manuscripts and not in later ones, the evolution of the language or 

liturgical practices may explain how one reading developed from another. Late manuscripts can 

include variant readings that are significantly older than the date of the manuscript itself, 

reflecting the contemporary reader's interest in the correct text according to current practices. 

Evidence from the versions and early church fathers carries less weight and primarily serves to 

confirm the text or raise questions about variant readings. 

b. Knowledge of Individual Manuscripts 

Understanding the unique characteristics of each manuscript, including spelling variations and 

word order, is vital. 

c. Knowledge of Groupings of Manuscripts 

While individual manuscripts are important, they are often grouped together, and these groupings 

may exhibit shared tendencies. 

d. Knowledge of Scribes' Behaviors 

Scribes aimed to copy the text accurately. However, errors can often be attributed to common 

scribal practices, many of which are recognizable in contemporary reading and writing. The 

reasons for misreading a sentence are similar to those that lead a copyist to misread a text. 

Anyone who writes extensively is familiar with the peculiar errors that can occur, such as the 

confusion of similar-sounding words or the insertion of unrelated associations. These tendencies 

contribute to textual variants. 
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A frequently cited textual criticism principle states, "The more difficult reading is to be preferred 

to the easier reading" (lectio difficilior potior). This principle may be helpful, provided that 

textual critics can agree on what constitutes a difficult reading. 

Textual Variants 

Textual variants may arise from several factors during transmission.  

We must ask ourselves what we can learn about Scripture, assuming that God permitted variation 

to occur. 

Revelation 22:18-19 warns against adding to or taking away from the words of the book. While 

this warning may resonate with similar admonitions to careless copyists found in manuscripts, its 

significance extends beyond the careful transcription of the text. 

Additionally, Nehemiah 7:5 implicitly references textual variants. Nehemiah presents a list of 

individuals who returned from exile with Zerubbabel, which is somewhat similar but not 

identical to the earlier list in Ezra 2:5-7. Does this discrepancy indicate what Nehemiah found 

written compared to Ezra? However, in none of these examples do we find an superscription 

discussion of the perils of textual transmission. 

When we refer to variants, we are specifically addressing textual variants. 

Textual variants are part of the "noise" in communication and rarely obstruct our understanding 

of the text (Dirk 2019:103). All words, their meanings, and syntactical relationships work 

together to recreate the author's intended meaning in the mind of the listener or reader. This 

intention is conveyed even when some words are obscured by ambient noise. Although more 

precise hearing enhances understanding of the speaker's nuances, the difference is merely one of 

degree. This phenomenon is rooted in the nature of human communication. 

Some Important Variants 

With regard to textual issues, Dirk Jongkind has the following to say: 

Most textual variants have minimal impact on the narrative or the flow of thought. This is not surprising, as 

the meaning of a text seldom relies on a single word; rather, it is the interplay of words, phrases, and 

clauses—the web of language—that outlines the message. However, as with all communication, greater 

precision in word access leads to a more nuanced understanding of the message.
15

  
 

This underscores the importance of having an accurate Ge'ez/Arabic text and the value of 

learning Ge'ez/Arabic to enhance textual comprehension within our department; this principle 

holds true for other languages as well.  

                                                           

15 Dirk, Jongking. An introduction of the Greek New Testament. Tyndalehouse, Cambridge Crossway. (2019:78).  
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Dirk also adds: nevertheless, some textual variants significantly impact interpretation, warranting 

awareness. Below, we briefly discuss four of the more important variants, recognizing that we 

cannot fully address all arguments and considerations. 

Before listing specific cases of variants, it is crucial to note the nature and tendencies of 

variations. The predispositions found in the variant readings of individual manuscripts and 

groups allow us to appropriately assess the value of their witnesses. While scholars evaluate 

variants on a case-by-case basis, they do so with a comprehensive understanding of the evidence 

(Dirk Jongkind 2019:74). 

1. To specify the unspecified, e.g., 1:15 አሌ፡ ሊተ፣ አሌ፡ ለክሙ፣ አሌ፡ ለ኎፣ አሌ፡ ሎሙ፡ 

If communication were personal, "alas for me, alas for us, alas for them, and alas for you" would 

convey different meanings to the audience. "Alas for them" and "alas for you" would resonate 

less than "alas for me" and "alas for us." "Alas for the day" is more distant from the individual, 

as found in various languages, including both classical and modern forms, which are believed to 

reflect the original language of the Bible. 

2. To enhance logical coherence, e.g., 3:18 መዐር. 

3. To ensure clarity, e.g., 1:5 ኎ስሑ. 

4. To minimize ambiguity, e.g., 1:8 ትብኪ. 

These factors significantly influence the variant readings within a single text. 

In some instances, specific textual variants may appear to be fundamentally interpretive. Certain 

ancient editors, scribes, or translators might have felt compelled to alter or expand the underlying 

text to align with specific theological views. They may have sought to articulate a meaning that 

was not entirely clear. Such variants, which likely arose in later phases of textual development, 

should not be regarded as valid alternatives. 

Emanuel Tov discusses Barthelmy‘s formulation regarding the potential for theological 

amplification to alter the text or clarify ambiguities (Emanuel Tov 2001:308, Textual Criticism of 

the Hebrew Bible). 

1.1.7 The Book of Joel and other Prophetic Books of the Old Testament 

In Ethiopian tradition, Joel is not isolated. His prophetic message is often related to the message 

of the other Minor Prophets (see the discussion below; 1.1.8). Besides, the Ethiopian 

commentary of the Book of Ezekiel mentions explicitly motifs of the Prophet Joel. This 

phenomenon, visible both in the Old Testament literature and Ethiopian tradition will be the 
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focus of the following paragraphs. Regarding the relationship between Joel and other Old 

Testament prophets, Ethiopian tradition posits that Joel predated all other prophets
16

. It is noted 

that ―Isaiah quotes Joel or has him in mind when he writes certain passages. The phrase in Isaiah 

13:6, ‗The day of the Lord is at hand; it shall come as a destruction from the Almighty,‘ is cited 

verbatim from Joel, including the alliteration in the original text and the notable use of the name 

Shaddai, or Almighty. In the same chapter of Isaiah, there are further echoes of the earlier seer: 

for instance, Isaiah 13:10 parallels Joel 2:10, 31 in substances, if not in wording; Isaiah 13:13 

corresponds with Joel 3:15-16; and Isaiah 13:8 align with Joel 2:6. Additionally, Obadiah 1:11, 

which discusses ‗casting lots upon Jerusalem,‘ relates to Joel 3:3; Obadiah 1:10, which speaks of 

violence against your brother Jacob, corresponds with Joel 3:19; and Obadiah 1:15 resonates 

with Joel 1:15. Similarly, Zechariah exhibits many similarities in wording and meaning. This can 

be observed in a comparison of Joel 2:30-32 with Zechariah 12:2, 9; and 14:1, 5-11. Notably, the 

reference to the valley of Jehoshaphat in Joel 3:2 may suggest that Joel lived after King 

Jehoshaphat and, by symbolically utilizing this locale, alludes to events that transpired there 

specifically, the defeat of the Moabites and their allies, as narrated in 2 Chronicles 20:22. 

1.1.8 Reception of Joel 

To recognize the profound appreciation of biblical prophets in Ethiopia, one may refer to the rich 

heritage of Ethiopic poetry. 

ጉባኤ ቃና /Gubae Qana (Assembly of Cana) 

ነቢያት ዯቂቅ ዲኅና ሌሂቃነ ሊዔሌ ወታኅት 

አግሐሱ ገዴሇ ሇምፅዒተ ወሌዴ ክሱት፡፡ 

The Minor Prophets [who are] esteemed elders, both celestial and terrestrial 

They navigate the [forthcoming] revelation of the Day of the Son.  

ሰም፡ ደቂቅ ኎ቢያት የተሰወረውና ወይም ያልተገለጠውና የወደፊቱና የሩቁናኑ የቅርቡና መተናበያቸው 

ሲሆና 

The denotative meaning of this qəne highlights the significant role of the Minor Prophets, who 

conveyed oracles regarding concealed aspects of the past and future. 
                                                           
16 Cf. The Ethiopian Synaxarium, (November 01), in the name of the Father and the Son and the Holy Spirit, one 

God. 
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ወርቅ፡ የወልድ (የክርስቶስና) መምጣት ወይም መወለዱና ሳያዩ አለፉ (ሞቱ) ማለት ኎ው፡፡ 

The connotative meaning emphasizes the Minor Prophets who foretold the arrival of Christ, 

despite not having witnessed Him personally. 

This poem highlights the eschatological significance of the coming Day of the Lord, a theme 

prominently shared among the Minor Prophets, with Joel being particularly noteworthy. The 

motif of the Day of the Lord is so essential that it is referenced in each chapter (cf. Joel 1:15; 2:1; 

3:14). 

To recognize the profound appreciation of biblical prophets in Ethiopia, one can explore the rich 

heritage of Ethiopic poetry. 

ሚበዝኁ/ Mibazḫu (How Plenty)  

ቃሊተ ነቢያት አኃው                                                

አሌህምተ ግብፅ ይርእዩ ውስተ ቤተ ፇርዖን ቦኡ፣          

ወውስተ ምሳላ ገራኅት ሕጠጣተ ፇርዖን ዗ርዐ፣                  

ወ዗዗ቤተ ፇርዖን ቃሌ ወይነ ምሳላ ሐዱስ ጣዕመ ዋሕዴና ዏይዴኡ። (ገብረ 

እግዚአብሔር ጎርፈ)17                                                                                   

Words of fraternal prophets      

Entered Pharaoh‘s residence to tend to the Egyptian cows,  

They cultivated Pharaoh‘s crops in the image of farm and in the house of Pharaoh they spoke of 

the word in the image of new flavored wine.        

This is a complex Qəne that addresses various themes, from the seven cows in Pharaoh‘s dreams 

to the seven ears of wheat. It highlights how Pharaoh‘s two dreams were interconnected (Gen. 

41:25) and emphasizes that the messages of the Old Testament prophets, although seemingly 

diverse, collectively pointed to the singular new wine of the New Testament Christ. 

The text contains intriguing quotations and allusions to the Book of Joel. Additionally, 

significant variants reflect important differences in meaning, suggesting a compelling narrative 

                                                           
17 ከኢትዮጵያ ቋንቋዎች አካዲሚ ፡፡ግእዝ ቅኔያት የሥነ ጥበብ ቅርስ ንባቡናትርጓሜው፡፡አዱስ አበባ፤ 
ብርሃንና ሰሊም ማተሚያ ቤት፡፡1980፡፡ 
Academy of Ethiopian Langauges. Ya Gǝ‘ǝz Qǝniāt Art and Archive, the reading and its interpretation. Addis 

Ababa. Bǝrhān ǝna Salām publishing. 1980. 
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regarding the interpretation and reception of the Ethiopic Book of Joel. Notably, it is essential to 

examine specific New Testament verses that reference the Book of Joel
18

, such as Ac. 2:16. 

Moreover, the Ethiopic Book of Joel is quoted or alluded to in various Ethiopic texts, including 

the Synaxarium (ስናክሳር), Book of Hours (ሰዓታት), Oral Teaching (የቃል ትምህርት), Antiphonary 

(ድጓ), Lexicon of the Holy Week (ግብረ ሕማማት), Qəne/poetry and Anaphoras (ቅዳሴያት). It is 

evident that the traditional ʾandəmtaCommentary of the Book of Joel warrants thorough 

examination concerning its reception. 

An exploration of the origins or causes of these differences is necessary. This dissertation will 

investigate whether these variations stem from the existence of different versions in other ancient 

languages. It is therefore crucial to explore the underlying reasons for the variants. If these 

ancient versions do not account for the aforementioned differences, it would suggest that 

Ethiopian translators opted for more dynamic and creative translations, transcending literal or 

word-for-word reproduction. The innovations of Ethiopian translators regarding ancient biblical 

texts merit serious consideration in terms of contextualization. 

Certain texts are treated appropriately in Chapter Six, and the following texts have been 

presented: 

a. መጽሐፈ ብርሃና (Maṣḥāfa Bǝrhān, ‗the Ethiopic Book of Light‘) 

b.  መጽሐፈ አሰርቱ ወክሌቱ አዕኑቁዕ (Maṣǝḥāfa ʾsartu wa-kǝletu ʿǝnāqu‗The Book of the 

Twelve Pearls‘) 

c. ስናክሳር, (Sənkəssār ‗Synaxarium‘) 

d. ክብረ ኎ገሥት (Kǝbra Nagaśt, ‗The Glory of the Kings‘) 

e. መጽሐፈ ሰዓታት, (Maṣḥāfa Saʿatat, ‗The book of hours‘) 

f. ቅዳሴ ማርያም, (Qǝddāse Maryam, ‗Anaphora of Mary‘)  

g. መዓዚ ቅዳሴ (Maʿāzā Qəddāse, ‗Anaphora of Fragrance‘)  

                                                           
18

 Re. 9:8; 2:2;  Mt. 24:21; 2:4,5; Re. 9:7, 2:5; Re.9:9, 2:10; Mt. 24:29; Mk. 13:24-25; Re.6: 12-13, 8:12, 2:11; Re. 
6:17, 2:23; Jas. 5:7, 2:28; Ac. 21:9; Tt. 3:6, 2:30-31; Lk. 21:10:13, 2:31; Mt. 24:29; Mk. 13:24-25; Re. 6:12, 2:32; Ac. 
2:39, 22:16, 3:4-8; Mt. 11:21-22; Lk. 10:13-14, 3:13; Mk. 4:29; Re. 14:15, 18, 19:15,  3:15; Mt. 24:29; Mk. 13:24-25; 
Re. 6:12-13, 8: 12, 3:18; Re. 22:1 
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h. ድጓ, (Dəgg
w
ā, ‗Antiphonary‘)   

i. ማኅሌተ ጽጌ, (Māḫleta Ṣəge, ‗Canticle of the Flower‘)  

The Ethiopian interpretation of the Book of Joel, like other biblical commentaries, demonstrates 

a profound engagement with literary tradition. 

In addition to the literary texts, the Book of Joel has inspired poets to compose Qǝnes. Among 

the themes addressed in these compositions are historical, socio-political, and contemporary 

issues. Notable examples include: 1. Qəne of Malāka Bərhān Admāsu Gammbare, referencing 

Joel 1:11 and Joel 3:21; 2. Qəne of Goll ā Matāfaria, referencing Joel 3:13; and 3. Qəne of Alaqā 

Marshā Hāilu. These Qǝnǝs highlight the significant emphasis placed on creativity, biblical 

materials, and the observation of nature, which will be explored in greater detail in Chapter Six. 

1.2 STATEMENT OF THE PROBLEM 

This research seeks to conduct a philological study of the Ethiopic Book of Joel, encompassing a 

comprehensive examination of its reception in Ethiopic literature, including both literary and 

liturgical traditions. Specifically, the study will provide a critical edition of the Ethiopic version 

of the Book of Joel, alongside an annotated English translation and an analysis of its reception in 

Ethiopia, with particular emphasis on the ʾandəmta commentary. 

Manuscripts of these materials have been known to Western scholarship for some time, and the 

text of Joel in one of the manuscripts was previously collated by August Dillmann in his critical 

edition of Ethiopic Joel, as noted by Harden (1926). There is a pressing need for the 

establishment of critical Ethiopic texts. However, some commentary materials, such as the 

Ethiopic Genesis (ʾandəmta Commentary) have been done and eidited by Mersha Alehenge 

(2011), have been published and critically edited. This dissertation aims to address that gap. 

A comparison between the Ethiopic Old Testament and the Hebrew or Greek versions reveals a 

largely faithful translation. The process of translation involves both fidelity to the original text 

and clarity for the new audience. For example, in Joel 1:15, significant differences emerge 

among various Ethiopic manuscripts. UNESCO 10_34 reads ―አኅ አኅ አኅ ዕለት እስመ አልጸቀት 

ዕለተ እግዙአብሔር,‖ while EMML1768 states, ―አሌ ሊተ አሌ ሊተ ይእተ ዕለተ እስመ አልጸቀት ዕለተ 

እግዙአብሔር.‖ In contrast, d‘Abbadie 35 has ―አሌ ለ኎ አሌ ለ኎ ይእተ ዕለተ እስመ አልጸቀት ዕለተ 

እግዙአብሔር,‖ while IES and the ʾandəmta Commentary present ―አሌ ለክሙ ይእተ ዕለተ እስመ 
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አልጸቀት ዕለተ እግዙአብሔር.‖ The reading in UNESCO 10_34 conveys a sense of pain and 

impending danger without specifying the subject of suffering, whereas EMML1768 suggests that 

it is the prophet who suffers. D‘Abbadie 35 indicates that both the prophet and the people are 

suffering, while IES 0077 and the ʾandəmta Commentary address the warning directly to the 

people, excluding the prophet. This raises the question: how can such differences arise if the 

translation originates from a single text or language? Alternatively, do these differences stem 

from the use of various source texts and languages? 

A similar phenomenon is observed in Joel 2:3. UNESCO 10_34 reads ―like the garden of 

delight‖ (ከመ ገ኎ተ ተድላ), while EMML1768 uses ―like the garden of rejoicing‖ (ከመ ገ኎ተ 

ትፍስሕተ). Although the two expressions are similar, they employ different terminology. How 

can we explain this variation? Which reading is older, and which one likely gave rise to the 

other? In examining IES 0077 and the ʾandəmta Commentary, we encounter another intriguing 

reading: ―like the garden of Edom‖ (ከመ ገ኎ተ ኤዶም). Which reading might have influenced the 

others? Should we compare the Ethiopic text with the original Hebrew and Greek versions? Are 

we potentially dealing with literal versus dynamic translations? The influence of Arabic and 

Syriac as intermediary languages should also be considered. In Joel 2:16, IES 0077 employs 

―ወሐድሱ‖ (and renew), differing from EMML 1768, UNESCO 10_34, and the ʾandəmta 

Commentary, which use ―ወቀድሱ‖ (and bless). Are these distinctions due to intentional changes 

or scribal errors? In Joel 2:20, many manuscripts read ―South,‖ while UNESCO 10_34 and the 

ʾandəmta Commentary state ―North.‖ In Joel 3:13, UNESCO 10_34 has ―and descend‖ (ወረዱ), 

while EMML1768 has ―trample‖ (ኪዱ), and IES-0077 states ―and cause to trample‖ (ወአኪዱ). 

The examples presented indicate significant variants. A critical edition will facilitate the 

identification of different textual families and trace the textual history of the Ethiopic Book of 

Joel. How can we account for these substantial variants? Are we witnessing Ethiopian 

innovations during the translation and transmission processes? Such innovations are evident in 

several other manuscripts and are widely distributed throughout the manuscript tradition. Were 

they intentionally included or excluded by scribes? The manuscripts alone do not provide 

conclusive answers. 
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Research Questions 

 What are the major similarities and differences among the Gə‘əz witnesses of the 

Ethiopic Book of Joel? 

 Can we explain philologically the cause of the variants based solely on the Ethiopic 

witnesses? 

 How crucial is the examination of the Hebrew and Greek versions, given that the 

Ethiopic version is a translation of these original languages? 

 How did Ethiopian translators address issues of understanding arising from grammatical 

or semantic complexities in the Hebrew or Greek versions? 

 Are there Ethiopic manuscripts that align more closely with the Greek or Hebrew 

versions compared to other manuscripts? 

 How is the Ethiopic version of Joel received in Ethiopic literature? 

 Do we find citations and allusions to Joel in liturgical texts such as the Dəggwa, the 

Anaphoras, and other related texts? 

1.3 Objectives: 

1.3.1 General objective:  

The primary objective of this research is to produce a critical edition and annotated translation of 

the Ethiopic Book of Joel, accompanied by a comprehensive analysis of its reception within the 

Ethiopian literary and liturgical tradition. 

1.3.2 Specific objectives: 

In line with the stated general objective, the study aspires to achieve the following specific 

objectives: 

 To identify the Ethiopic Ms. of the Book of Joel 

 To transcribe the Ethiopic Mss. of the Book of Joel 

 To collate the different witnesses of the Ethiopic Book of Joel 

 To identify the distinctive readings and the significant variants 

 To edit the Gəʾəz version of Joel with a critical apparatus  

 To enrich the critical apparatus with relevant data available existing in the Hebrew, Greek, 

Syriac and Arabic versions 

 To identify quotations from Ethiopic Book of Joel in Ethiopic literature 
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 To identify allusions to the Ethiopic Book Joel in Ethiopic literature 

1.4 Methodology 

1.4.1 Issues of method 

There are in practical various kinds of methods used in the discipline of philology in general and 

in text edition in particular. Right at the beginning, edition can broadly be categorized under 

―Critical‖ and ―Non-Critical‖ or under popular and scholarly editions. Research methodology is 

a way to systematically solve the research problems, so it differs from research method that 

refers to all techniques used for a research operation like Kothari (2004), edition, such as Textual 

Commentary, Photographic, facsimile, edition and diplomatic edition. Refer to reproducing a 

text which is already in existence, whereas the critical one is attempting to establish a text based 

up on a sort of research.  

As noted by scholars like Alessandro Bausi and Paulo Marrassinni, both of whom are strong 

promoters of the so called Neo-Lachmannian method of critical edition, the Ethiopic Bible needs 

a ―… the biblical texts exhibit their own peculiarities and need a particular methodology.‖
19

  

Having this note in mind, the researcher tried to review the methodologies different biblical 

scholars have applied in doing their critical editions of the book(s) of their choice.  In this 

connection it is interesting to examine the work of Paul. D. Wegner (2006: 31), who presented 

what he called the ―perceived goals of Old Testament Textual Criticism‖.  The following table 

summarizes the goals different scholars have had in preparing their editions: 

Table.1 

Goal  Description Scholars 

1. Restore the original 

composition 

The goal is to recover the author‘s ipsissima 

verba, ―to establish the text as the author 

wished to have it presented to the public.‖ 

Most older 

textual critics, 

Harrisona 

2. Restore the final form of the 

text (most modern textual 

The goal is to recover the ipsissima verba of 

the final redactor, if the book has gone 

through some evolutionary process to get to 

Brotzman, 

Deist, 

                                                           
19

 Proceedings of the vol.XV
th. 

2003. International Conference of Ethiopian Studies, Hamburg. 
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critics) this final form. Würthwein 

3. Restore the earliest attested The goal is to recover the earliest attested 

form of the text for which there are actual 

textual witnesses. Generally, the text in view 

is from the second century B.C., and 

conjectural emendations are not allowed. 

Hebrew 

University 

Bible Project, 

UBS Hebrew 

Old Testament 

Text Project 

4. Restore accepted texts (plural) The goal is to recover the texts as they were 

accepted by religious communities. Each text 

may differ according to the authoritative 

standard of its community. 

Hebrew 

University 

Bible Project, 

UBS Hebrew 

Old Testament 

Text Project 

5. Restore final texts (plural) The goal is to recover the final form of the 

text. In some books or pericopes this may 

mean that there are several equally valid texts 

of the Old Testament that need to be restored. 

Emanuel Tov, 

Bruce K. 

Waltke 

6. Restore all various ―literary 

editions‖ of the Old Testament 

The goal is not to just reproduce the MT, but 

to restore all the ―literary editions‖ of the 

various writings that can be discerned in the 

evolution of the Hebrew Bible (e.g., the LXX, 

SP, MT, as well as all others represented at 

Qumran and other places).  

Eugene 

Ulrichg 

However, a close examination of the text relevant to this study reveals that the Neo-

Lachmannian method of creating critical editions can be applied, albeit with an integration of 

additional principles and procedures from biblical textual criticism, specifically those outlined as 

#3 and #5. In applying the Neo-Lachmannian method, the texts have been initially collected and 
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collated, resulting in the establishment of a stemma codicum (Recensio) and Emendation 

(Emendatio). 

This dissertation adopts the Reception History Theory of Hans Jauss
20

. The selection of this 

theory is justified by an analysis of the concrete data within the Ethiopian literary and liturgical 

tradition. Jauss‘ theory is particularly effective for exploring the evolution of meanings in the 

passages of the Book of Joel over the centuries within an Ethiopian Orthodox context. The 

Ethiopian Orthodox Tawahǝdo Church has provided numerous opportunities for understanding 

and utilizing citations from the Book of Joel. For a comprehensive study of the evolution of 

meanings in this ancient biblical prophetic text, one should consider various liturgical activities 

alongside the oral poetic improvisation in the Qene. 

1.4.2. Research design  

A research design is the structured framework for data collection and analysis, aiming to align 

relevance with procedural efficiency in relation to the research objectives. It involves decisions 

regarding what, where, when, how much, and by what means of an inquiry or research study.
21

 A 

well-defined research design facilitates the seamless execution of various research operations, 

optimizing the process to yield maximal information with minimal expenditure of effort, time, 

and resources. The primary objective of this study is to reconstruct the archetype text of the 

Gəʿəz Book of Joel the Prophet through a critical edition and annotated translation. 

Consequently, the research design employs a qualitative approach, specifically a systematic 

methodology in philological terms. This approach is closely aligned with the philological 

discipline, which seeks a comprehensive understanding rather than a numerical analysis of data. 

Accordingly, the data collection tools and analysis methods are qualitatively oriented, utilizing 

words and expressions instead of numerical metrics. Nonetheless, the statistical findings, 

represented in a dendrogram of manuscript clusters by THEOT, are also taken into account. 

 

 

                                                           
20 H. Jauss, Toward an Aesthetic of Reception. Theory and History of Literature, Vol. 2, Minneapolis: University 

Press, 1982, 23-34. See also, R. Evans, Reception History, Tradition and Biblical Interpretation. Gadamer and 

Jauss in Current Practice, London 2014, 10-12. 
21

 Research methodology is a systematic approach to solving research problems, distinguishing it from research 

methods, which encompass all techniques employed in research operations (Kothari, 2004). 
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1.5 Limitations of the Study 

This research is confined to the production of the critical edition, annotated translation, and a 

general discussion of the text's reception within the Ethiopian liturgical and textual tradition. 

However, the examination of reception is not exhaustive, as it considers only a limited selection 

of Ethiopic texts and liturgical activities.  
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CHAPTER TWO 

2. LITERATURE REVIEW 

2.1 The Location (place) of the Book of Joel 
The placement of the Book of Joel within the Minor Prophets provides a significant external 

argument for determining the time of its composition. There is little doubt that the collectors 

were influenced by chronological considerations. The fact that they positioned Joel's prophecies 

between those of two prophets, whose inscriptions and contents indicate they belonged to the 

reigns of Jeroboam and Uzziah, serves as explicit testimony that Joel also lived and conducted 

his ministry during that period. 

Elie, Assis; (2013) published a monograph entitled titled ―The Book of Joel: A Prophet between 

Calamity and Hope”, which is divided into four parts and twelve chapters. The final chapter 

serves as a conclusion, summarizing the preceding chapters discussed in detail. In the first 

chapter of Part One, Assis addresses issues of dating and explores eight sub-topics that highlight 

points of controversy regarding the historical context of the Book of Joel. Assis posits that the 

Book of Joel should be situated within the exilic period (between 587 and 538 B.C.E.), 

emphasizing that the tragic destruction of the Temple of Jerusalem and issues of cultic practice 

must be considered to fully understand Joel's central message. Additionally, he examines the 

unique responses of the priests, characterized by prayer, despair, and reassurance. Assis strongly 

defends the original unity and integrity of the Book of Joel. 

Elie, Assis pays considerable attention to the structure of the Book of Joel to better illustrate its 

content and the relationships among its various sections. He divides the prophetic book into two 

parts: the first part encompasses chapters 1-2:27, while the second part covers chapters 2:28-

3:21. The first part addresses the disastrous phenomena resulting from locust plagues and food 

shortages in the land. Various crops and grains will be consumed by different types of locusts, 

leading to unprecedented misfortune that is to be recounted to future generations. The 

identification of the locust types is problematic, as their names appear in two places but in 

different orders. 

The second part of the text presents a message of hope for restoration across spiritual, 

psychological, and material dimensions. It offers an intriguing explanation of agricultural and 
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political renewal. In response to prayers, the prophet delivers an oracle of salvation that resolves 

agricultural issues. He also discusses political matters through various associations and allusions, 

referring to the human adversaries responsible for the people's plight during and after the 

destruction Elie, Assis; (2013:199). 

Elie, Assis concludes by asserting that the Book of Joel encompasses profound and complex 

themes reminiscent of the Book of Lamentations. From this perspective, the Book of Joel 

enhances our understanding of how the community in Judah grappled with the calamity of losing 

its Temple, land, and sovereignty.Assis argues that the Book of Joel serves as "a vital bridge for 

understanding the community of Jewish history between the days of the first and second Temple 

periods" Elie, Assis; (2013:260). 

The ambiguity surrounding the names and their placement in the text, as highlighted by Assis, is 

particularly interesting when examining the Ethiopic textual tradition. Regarding the date of 

composition, the Ethiopic tradition suggests an earlier context, specifically a pre-exilic period. 

Palmer, Robertson (1995) categorizes the Book of Joel as a prophecy concerning the coming 

Day of the Lord, presenting a title in his work that spans 123 pages, including a bibliography. 

His analysis is organized into five sections based on the themes of Joel's message. Palmer 

allocates the first chapter of Joel (1:1-20) to "The Day of the Locust." The second section focuses 

on "The Day of the Lord," which is the central theme of the text (2:1-17). The third section 

addresses the restoration of the people in material terms (2:18-27), following a spiritual renewal 

characterized by the outpouring of the Holy Spirit upon all flesh (2:28-31 [3:1-5 in the Hebrew 

text]), which signifies democratization. The fifth and final section, titled "The Valley of 

Decision" (3:1-21), discusses nation-building and the retribution against the oppressors of Judah 

by foreign armies from various regions, particularly from the north and south surrounding Israel. 

Palmer concludes that the coming Day signifies a comprehensive judgment of the earth, 

indicating that no distinctions or priorities will be made during this judgment day. On that day, 

the wicked will be destroyed, while the righteous will stand vindicated in His presence Palmer, 

Robertson; (1995:114-15). 

According to Bruce, Brich; (1997:125), the Book of Joel has not garnered significant attention 

from readers and scholars alike. He observes: 
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The book of Joel has not always been held in high esteem among the prophets. In fact, even 

those in the church who have engaged in substantial biblical study would struggle to articulate 

Joel‘s message. Tucked unobtrusively between Hosea and Amos, the book has not received the 

regard afforded to other prophets. Many have considered the crisis of a locust invasion, which 

prompts Joel‘s prophecy, to be less significant than the major historical and political events that 

preoccupied many other prophets. The Book of Joel lacks social critique and does not exhibit the 

passion for social justice typically associated with the Hebrew prophets. Bruce, Brich; 

(1997:125). 

2.2 The Structure of Joel 
 

Irvin A. Busentiz. 2003:8. divided the book of Joel as follows: 

Source of message (1:1)  

Command to contemplate the devastation (1:2-4) 

Completeness of the devastation (1:5-12) 

Call to repent in the light of the devastation (1:13-20) 

Alarm sounds (2:1) 

Army invades (2:2-11) 

Admonition to repent (2:12-17) 

Introduction (2:18-20) 

Material restoration (2:21-27) 

Spiritual restoration (2:228-32) 

National restoration (3:1-21) 

The Book of Joel, as noted by Strazicich (2007:10), presents a substantial battleground 

for a refrain of mockery. The prophecy and call to repentance serve as a corrective 

mechanism intended to dismantle existing hierarchies and power dynamics among the 

elders and priests (Joel 1:2-2:17), while also establishing the Lord‘s theocratic rule 

through the motif of the Day of the Lord. 
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Barker (2020:28) discusses the historical context of Joel, which is analyzed across six 

distinct periods. He argues that both the first and sixth periods are particularly plausible. 

Baker's conclusion, when reading Barker (2014: 92), indicates that Joel 1:1-14 offers an 

excellent starting point for studying the persuasive potential of the entire book. The text 

effectively demonstrates that divine action impacts the natural world and culminates in 

Joel 1:1-14, where the prophet urges the implied audience to beseech the Lord, seeking 

divine intervention. 

2.3 Dating 

Elie Assis; (2013: 3) suggests in his introduction that the dating of the Book of Joel, attributed to 

the prophet Joel, corresponds to the exilic period, specifically between 587 and 538 B.C.E. 

Conversely, Irvin, Busentiz; (2003: 11-12) posits a pre-exilic date, noting that the generally 

accepted timeframe for the Book of Joel prevailed until the early nineteenth century, aligning 

closely with evidence from Ethiopic writings. However, he also asserts that the Book of Joel 

encompasses broad categories spanning both the pre- and post-exilic periods, with sentiments 

ranging from the ninth century to the third century B.C.E. Richard, Coggins; (2000: 15) 

acknowledges the uncertainty surrounding the dating of the Book of Joel, yet proposes a date in 

the fourth century B.C.E. John, Watts; (1975: 13) concurs, suggesting a timeframe in the first 

half of the fifth century B.C.E. 

The most significant disagreement among scholars pertains to the dating of the Book of Joel and 

the prophet himself, with proposed dates varying from as early as the ninth century to as late as 

the third century B.C.E. 

K. Credner was the first to propose that the Book of Joel should be dated to the ninth century, 

during King Joash‘s minority, which he argues accounts for the book‘s silence regarding the king 

(Credner, 1831).
22

 Credner contends that the four terms used for locusts in Joel 1:4 and 2:25 

                                                           

22 Credner‘s proposed dating of the nineteenth century was widely accepted. Although contemporary biblical 

scholars may reject it, some still advocate for it, noting the agreement of early Ethiopian documents, which align 

with pre-exilic dating, specifically the tenth century B.C.E. and earlier (Simkins, 1991: 79). 
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represent the developmental stages of these insects. Gazam is a specific term for locusts, while 

the other three terms denote its metamorphoses. According to his suggestions, the Targum 

translates these terms as ―people, tongue, government, and kingdoms.‖ In the sixth-century 

Septuagint manuscript (Q), the text interprets the locusts as representing Egyptians, Babylonians, 

Greeks, and Romans, Simkins; (1991: 78-79). 

Elie, Assis; (2013) authored a book titled "The Book of Joel: A Prophet Between Calamity and 

Hope," which is structured into four parts and twelve chapters. The concluding chapter 

summarizes the previous discussions in detail. In Part One, Chapter One, Assis examines the 

dating and interpretation of the Book of Joel, addressing various issues. This chapter spans 20 

pages and includes eight subtopics, such as the unclear dating of Joel, which is characterized by a 

lack of internal and external evidence. Nonetheless, he places it within the exilic period (between 

587 and 538 B.C.E.) and discusses the temple in Joel, cult practices, the central message, 

responses, the uniqueness of the priestly prayer, despair and reassurance, and the historical 

context. 

The primary focus of Elie, Assis's work is the structure and content of the Book of Joel. He 

divides it into two parts: the first from Chapter 1 to 2:27, and the second from Chapter 2:28 to 

3:21. He defends the unity of the text against claims that it is not a singular work. 

The first part addresses the disastrous phenomena caused by the locust plague and the 

consequent food shortages in the land. The types of crops and grains had been consumed by 

different plagues of locusts at the result of in unprecedented devastation, which is to be 

recounted to the future generations. The categorization of locusts presents challenges, as their 

names appear in two different sequences. 

The second part of the text offers a message of hope and restoration, both spiritually and 

materially. Assis provides an insightful analysis of agricultural and political salvation. In 

response to the prayers, the prophet offers a prophecy of agricultural restoration that addresses 

the agricultural issues the previously described.Throughout his discourse, the prophet alludes to 

political subjects, referring to the human adversaries responsible for the people's plight following 

the destruction Elie, Assis; (2013: 199). 
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In his conclusion, Assis reflects on the deep and complex nature of the Book of Joel, suggesting 

that it can be linked with the Book of Lamentations to enhance our understanding of the 

struggles faced by the community in Judah amidst the calamities resulting from the loss of its 

temple, land, and sovereignty. He emphasizes that Joel serves as a crucial bridge for 

comprehending Jewish history between the periods of the First and Second Temples Elie, Assis, 

(2013: 260). 

Palmer, Robertson; (1995) identifies the Book of Joel as a prophetic work concerning the 

forthcoming Day of the Lord, dedicating his 123-page study to this theme. He organizes his 

analysis into five sections based on the thematic messages within the Book of Joel. Robertson 

allocates the first chapter (1:1-20) to the Day of the Locust. The second section focuses on the 

Day of the Lord (2:1-17), the primary theme of the text. The third section discusses the 

restoration of the people in material terms (2:18-27), addressing the recovery from disaster 

followed by spiritual restoration through the outpouring of the Holy Spirit upon all flesh (2:28-31 

[3:1-5 in Hebrew text]), which indicates democratization. The final section, "The Valley of 

Decision" (3:1-21), contributes to nation-building and the retribution against the oppressors of 

Judah, represented by foreign armies from various regions, particularly from the north and south 

of Israel at that time. 

Robertson concludes that the coming Day of the Lord signifies a day of holistic judgment for the 

earth and the world. This judgment commences at the house of God, indicating there is no 

preferential treatment during this day of reckoning. On that day, the wicked will be completely 

destroyed while the righteous will be vindicated in the presence of God (Robertson, 1995: 114-

15). 

In Bakhtin's dialogical framework, three spheres exist in which words engage inter-individually.  

The word (or any sign) is inherently interindividual; everything expressed exists outside the 

"soul" of the speaker and does not belong solely to them. The word cannot be attributed to a 

single speaker. While the author (or speaker) retains an inalienable right to their words, listeners 

also have rights, as do those whose voices are echoed in the words before the author encounters 

them. Thus, the word becomes a drama involving three characters, forming a trio rather than a 

duet. 
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The typology of Bakhtinian dialogism can be outlined through the following triangulation, 

illustrating the inter-individual drama of the word: 

The word of another 

The author/speaker 

The reader/listener 

The vitality of the word lies in its transfer from one speaker to another, from one context to 

another, from one social collective to another, and from one generation to the next. Throughout 

this process, the word retains its historical context and cannot entirely detach from the specific 

contexts it has traversed. 

This aspect of dialogism, according to Bakhtin, serves as a valuable hermeneutic for 

understanding Joel's conceptual and literary transformation within Israel's prophetic literature 

Strazicich; (2007: 9-11). 

Further developments in the field of intertextuality emphasize the reader's role over that of the 

author. The text comprises multiple writings, drawn from various cultures, engaging in mutual 

dialogues, parodies, and contestations. However, the focal point of this multiplicity is the reader, 

not the author. The reader becomes the space where all quotations that comprise writing are 

inscribed without any being lost; thus, the unity of a text lies not in its origin but in its 

destination. 

Barthes‘ method of intertextuality seeks to eliminate authorial fixation on meaning through the 

displacement of the author by the reader Strazicich; (2007: 11). 

2.4 The meaning of the Book of Joel within Its Historical Context 
As previously mentioned, various dates have been proposed for the composition of the Book of 

Joel. The understanding and interpretation of this prophetic text may vary depending on the date 

assigned. What is the historical context of the Book of Joel? Some scholars, in their recent 

research, assert that the land of Judah remained populated after the exile Source: Elie, Assis; 

(2013:20-21). 
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However, the population in Judah following the events of 587 B.C.E. was quite small and in a 

state of decline. What was the outlook of the remaining inhabitants of Judah? How did they 

perceive the destruction of the Temple, and how did they respond to these catastrophic events? 

Additionally, how did they understand their covenantal relationship with God in the aftermath of 

the destruction? Given the lack of biblical evidence regarding the spiritual life of those who 

remained in Judah, it is challenging to address these questions. According to Assis, there are two 

primary sources for this period: the Book of Lamentations and the Book of Joel. If we accept the 

premise that Joel was active during this time, it would significantly enhance our understanding of 

the realities in Judah following the destruction of the Temple. 

Many scholars believe that the Book of Lamentations captures the sentiments of the people after 

the Temple's destruction. Some suggest that portions of the text originated during the exile, while 

others view it as a unified composition created immediately after the destruction. The book 

reflects the feelings of those who resided in Zion and is specifically addressed to them Source
23

. 

Elie, Assis; (2013:24-25) divides the Book of Joel into two parts: Chapters 1 and 2 constitute the 

first part, while Chapters 3 and 4 form the second part in the arrangement of the Masoretic Text. 

It is consistently suggested that these sections may have been written by two authors over 

different time spans. Nevertheless, the phrase ―the day of the Lord‖ serves as a common link 

throughout the text. 

Analysis of the Relationship between the Two Sections 

Linguistic correlations, such as those found between the two sections of the Book of Joel, exist 

among distinct texts authored by different individuals. The author may have intentionally 

addressed two separate topics using similar terminology, particularly in Joel, where both topics 

encompass common themes related to the "Day of the Lord." This shared theme facilitates the 

use of a consistent vocabulary. 

A comprehensive examination of the connections within the Book of Joel reveals that both 

sections are integral to the overall narrative. A detailed list of connections between the two 
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 See. Elie, Assis; 2013:20-21. 
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sections is necessary, organized according to the corresponding terms in the first section of the 

book: 

 

 Joel 1-2:28 [MT -3]  Joel 2:28-3 [MT 3-4] 

1:5 እለ ትሰትይዎ ለወይና ለሰኪር እስመ 

ትስዕረ ፍሥሓ ወሐሴት እምአፉክሙ። 

3[4:18] ወይከውና ይእተ አሚረ ያናጸፈጽፍ መዐር 

እምአድባር 

1:9 ተሥዕረ መሥዋዕት ወሞጻሕት እምቤተ 

እግዙአብሔር። 

3[4:18] 18c:ወይፈለፍል ኎ቅዕ ወይወፅእ እምቤተ 

እግዙአብሔር። 

19a: ወይሰቂ ፈለገ ሰኪኔ኎ 

1:11 ወተኅፍሩ ሐረስት ወበከዩ ዐቀብተ ወይና 

በእናተ ወይና ወበእናተ ሥርኑይ ወሰገም 

እስመ ጠፍአ ማእረር እምገራውህ። 

3[4:13] ወእለ አድያም ፈናዉ ማዕጸደ እስመ 

በጽሐ  ማእረር ባኡ ወአኪዱ እስመ መልአ 

ምክያድ ወተክዕወ እም኎ ምክያዳት። 

1:14 ቀድሱ ጾመ ወስብኩ ምህላ ወአስተጋብኡ 3[4:9] ወዐሥሩ ጸብአ 

1:15 እስመ አልጸቀት ዕለተ እግዙአብሔር 3[4:14] እስመ አልጸቀት ዕለተ እግዙአብሔር 

2:1-2 እስመ አልጸቀት ዕለተ እግዙአብሔር 

ወበጽሐት። 2 ዕለተ ጽልመት ወዐውሎ 

ዕለተ ደመኑ ወጊሜ ከመ ጎሕ 

2 [3:4] ፀሓይነ ይጸልም ወወርኅነ ደመ ይከውና 

዗እናበለ ትብጻሕ ዕለተ እግዙአብሔር 

ዐባይ 

2:3 ወአልቦ ዗ያመስጥ እምኒሆሙ። 2[3:5] ወበኢየሩሳሌም ይድኅ኏ 

2፡7 ወይወርዱ ከመ መስተቃትላና ወከመ 

ዕደው ተባዕያና የዐርጉ ዐረፍተ ወኵሎሙ 

3[4፡9] ወአናሥኡ መስተቃትላ኎ አውፅእዎሙ 

ወይዕርጉ ኵሎሙ ዕደው መስተቃትላና። 

2፡10 ወይጸልሙ ፀሓይ ወወርኀ ወይጠፍእ 3[4፡15 ፀሓይ ወወርኀ ይጸልሙ ወለከዋብትነ 
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ብርሃኔሙ ለከዋክብት። የዐርብ ብርሃኔሙ። 

2፡11 ወይሁብ እግዙአብሔር ቃሎ 3[4፡16 ወይኬልሕ እግዙአብሔር እምጽዮና 

ወእምኢየሩሳሌም ይሁብ ቃሎ 

2፡11 እስመ ዐባይ ዕለተ እግዙአብሔር 

ወግርምት 

2[3፡4] ዗እናበለ ትብጻሕ ዕለተ እግዙአብሔር 

ዐባይ 

2፡16 ወአስተጋብኡ አሕዚበ ወሐድሱ 

ማኀበረክሙ ኀርዩ ሊቃውናተ 

ወአስተጋብኡ 

3[4፡2] ወአስተጋብኦሙ ለኵሎሙ አሕዚብ… 

እስራኤል በኀበ ተ዗ርዉ ውስተ አሕዚብ 

2፡17 18 ወይበሉ መሐክ እግዙኦ ሕዜበከ 

ወኢታኅሥር ርስተከ ከመ ኢይናጽሕዎሙ 

አሕዚብ ወከመ ኢይብሉ አይቴ ውእቱ 

አምላኮሙ። 

3[4፡17 ወተአምሩ እናከ ከመ አ኎ እግዙአብሔር 

አምላክሙ ዗አኀድር ውስተ ጽዮና በደብረ 

መቅደስየ ወትከውና ኢየሩሳሌም ሀገረ 

ቅድስት ወኢየኀልፍ እናከ እናተ ውስቴታ 

዗እምካልእ ሕዜብ። 

2፡24 25 ወይትከዐው ምክያዳተ 3[4፡13 ወተክዕወ እም኎ ምክያዳት። 

2፡27 28 ወተአምሩ እናከ ከመ ሀሎኩ አ኎ 

ማእከሌክሙ ወአ኎ እግዙአብሔር 

አምላክሙ ወአልቦ ባዕድ አምላክ 

዗እናቤለየ ወኢትትኀፈሩ እናከ ኵልክሙ 

ሕዜብየ ለዓለም። 

 

3[4፡21 ወእትቤቀል ደሞሙ ወኢ኎ጽሖሙ እስመ 

አ኎ እግዙአብሔር ዗አኀድር ውስተ ጽዮና። 

 

The preceding table demonstrates a clear connection between the two sections of the book, 

presenting them as a unified whole. This is evidenced by the thematic parallels revealed in the 

readings. The verses indicate that the prophecy in the second section addresses the issues raised 

in the first section. The first part of the book states, ―Let all the inhabitants of the land tremble, 
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for the day of the Lord has come; it has drawn near‖ ዕለተ ጽልመት ወዐውሎ ዕለተ ደመኑ ወጊሜ 

ከመ ጎሕ, describing a day of darkness and gloom, a day of clouds and thick darkness like the 

dawn. This depiction of the day of the Lord foreshadows disaster for the people in the present. In 

contrast, the second section employs similar language but refers to a future time: ፀሓይነ ይጸልም 

ወወርኅነ ደመ ይከውና ዗እናበለ ትብጻሕ ዕለተ እግዙአብሔር ዐባይ, ―The sun will be turned into 

darkness, and the moon into blood, before the great and awesome Day of the Lord comes‖ (2:31) 

[3‖4]. 

The analysis indicates that the sections of the book are intrinsically interconnected. Therefore, 

we can propose that the book represents a cohesive work centered around a central theme. The 

author intended to create a strong link between the problems articulated in the first section and 

the solutions presented in the second. See (Elie Assis, 2013: 27-31). 

2.5 Social aspect 
If we encounter issues with certain aspects of Joel‘s message, we must seriously consider the 

desperation of the community for which that message was intended. His words were directed at a 

people who had already endured significant suffering and were now at risk of perishing. 

Is a swarm of locusts a trivial matter deserving of prophetic attention? In developed countries 

like the United States, a failure of crops and subsequent food shortages caused by locusts may be 

perceived as little more than an inconvenience or a rise in prices. However, for the poorest 

families in our nation, it signifies malnutrition and hopelessness. In the world‘s poorest 

countries, it can lead to death for thousands, as evidenced by situations in Ethiopia and Somalia. 

Bruce, C. Brich, (1997:130). Augustine, in the City of God (331), states: 

When Africa was a Roman province, it was attacked by an immense number of locusts. Having 

consumed everything leaves and fruits a massive and formidable swarm of them was drowned in 

the sea. The dead insects, washed ashore, contaminated the air with their decay, resulting in a 

pestilence." Bruce, C. Brich, (1997:149). 

2.6 Joel’s Message  

The oracle of Joel arises from a singular crisis: the invasion of Judah by swarms of locusts. 

These massive clouds of grasshopper-like insects traverse the landscape, consuming all 
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vegetation, contaminating water sources, and leaving both humans and animals without 

sustenance. When environmental conditions align favorably, such swarms emerge, resulting in 

one of the most feared disasters globally. These insect plagues persist into modern times and 

remain challenging to control, even with advanced technological methods. In post-exilic Judah, a 

locust invasion posed a dire threat to survival, placing the Jerusalem community on the brink of 

existence, with the locusts appearing as the final catastrophe. 

In the midst of this crisis, the prophet Joel raises his voice. He interprets the situation in 

accordance with Israel‘s faith tradition and the prophetic themes with which he aligns. Beyond 

mere interpretation, he presents a response plan grounded in the conviction that God is our aid in 

times of trouble. We can examine his message more closely as it unfolds around major themes. 

Bruce, Brich; (1997:127). 
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By Michael Angelo reading the text with intention. 

In our well-meaning efforts to find solutions to the serious problems of our communities and our 

world, we sometimes forget that there is a spiritual dimension to our struggles and fail to seek 

spiritual resources alongside our practical programs. The repentance of the heart, of which of 

Joel speaks, could do much in helping to alleviate some of our most serious societal conflicts. 

Bruce, Brich; (1997:130). 

2.7 Biblical Quotations from or/and in Joel 

One of the features of the Book of Joel that persuades many contemporary commentators of its 

relatively late composition is the prevalence of apparent quotations from other sections of the 

Old Testament, although we cannot always ascertain whether these references indicate 

dependence on Joel's part. Crenshaw, in his work on Joel (pp. 27-28), offers a useful list of these 

quotations, which I have reproduced here, adjusting the translations to align with those utilized in 

my commentary. 

Cha. And No. from Joel Others Readings  

1:15 Ezek. 30:2 Alas for the day! Changed in 

Ethiopic Mss. the word day into 

different variation readings  

1:15 Isa. 13:6; Ezek. 30:2; Obadiah 1:15; 

Zeph. 1:7 

For the day of the Lord has 

drawn near 

1:15 Isa. 13:6 As destruction from shaddai it 

comes 

2:2  Zeph. 1:14-15 A day of darkness  and gloom, a 

day of clouds and thick darkness  

2:3 Isa. 51:3; Ezek. 36:35 [reversal of an image for 

paradise] 

2:6 Nahum 2:10 All faces grow pale 
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2:13 Exod. 34:6; Jonah 4:2 He is gracious and merciful, slow 

to anger, and abounding in 

steadfast love 

2:14 Jonah Who knows? He may turn and 

relent 

2:17 Ps. 79:10 Why should they say among the 

nations, ―where is their God?‖ 

2:21 Ps. 126:3 The Lord has done great things  

2:27 Isa. 45:5, 6,18 I, Yahweh, am your God and 

there is no other 

2:28 Ezek. 39:29 I will pour out my spirit 

2:31 Mal.  Before the coming of the great 

and terrible day of Yahweh  

2:32 Obadiah 1:17 in mount Zion and Jerusalem 

there shall be those who escape 

3:1 Jer. 33:15; 50:4, 20 in those days and at that time    

3:2 Isa. 66:18; Zech. 14:2 I will gather together all the 

nations 

3:4 Obadiah 1:15 I will turn your deeds back upon 

your own heads  

3:8 Obadiah 1:18 for Yahweh has spoken  

3:10 Isa. 2:4; Micah 4:3 [reversal of saying about beating 

swords into plowshares 

3:16 Amos 1:2 Yahweh roars from Zion, and 

from Jerusalem he utters his 
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voice  

3:17 Ezek. 36:11 So you shall know that I, 

Yahweh your God… 

18 Amos 9:13 The mountains shall drip sweet 

wine, changed in Ethiopic in all 

Mss. 

 

Not all of these parallels are equally compelling. For instance, it appears questionable to 

categorize the phrase ―for Yahweh has spoken‖ as a ―quotation.‖ Additionally, the notion of a 

―reversal of an image for paradise‖ is somewhat vague, and the purported parallels lack 

substantial proximity. In opposition to Bergler, it is reasonable to suggest that some of the 

similarities with other texts may stem from oral memory; both Joel and his alleged ―source‖ 

could be relying on commonplaces and sayings prevalent in oral tradition, rather than directly 

referencing one another. This may be applicable, for example, to the theme of ―swords into 

plowshares,‖ where Joel may be reversing what is conveyed in Isaiah and Micah, but it is equally 

plausible that all three prophetic books are drawing upon a widely recognized saying. 

Furthermore, some of the parallels are found in late post-exilic texts, which raises the possibility 

that there may be a significant dependence on Joel (see the commentary on Obadiah for the 

―quotations‖ from that book). Nevertheless, it seems that there are several instances where the 

likelihood of utilizing older materials is high, which may support Bergler‘s and Merx‘s 

assessment that Joel is more of an ―epigonist‖ than an original prophet in the tradition of Amos 

or Isaiah. 

I would like to highlight the following examples of literary dependence in Joel: 

a. Alas for the day! 

For the day of Yahweh has drawn near, and as destruction from Shaddai it comes; (1:15) 

There appears to be a clear case of dependence on Isaiah 13:6 and possibly also on the "day of 

Yahweh" as referenced in Zephaniah 1:14-18. However, the challenge lies in determining 

whether Joel is explicitly indicating that the day of Yahweh foretold by Isaiah is imminent; he 

may simply be drawing on relevant material without intentionally directing the reader back to the 
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earlier prophecy. Notably, in this context, the day of Yahweh is not characterized as a time of 

national retribution through battle, but rather is associated with the locust plague, with Yahweh‘s 

judgment manifested through famine. John, Barton; (2001:22-24.) 

2.8 The location of the Book of Joel among the Twelve Prophetic Books  

Before we proceed to discuss the Book of the Twelve, it is important to mention the historical-

critical tools necessary for the reconstruction of the text. The use of these tools is essential for 

situating believing communities within their historical context. An accurate historical 

reconstruction of the sociological, political, and theological challenges or polemics at work is 

crucial for understanding a particular biblical context. Once the sociological and theological 

context has been established, one can discern how the tradent has hermeneutically applied 

antecedent traditions to guide the community in its journey through life Strazicich, John; (2007: 

17). 

Barker; (2020:33-34) discusses Joel's significant role in understanding how the Minor Prophets 

function as a collection, commonly referred to as the Book of the Twelve. This title denotes the 

practice of transmitting these books on a single scroll and is frequently used in scholarly 

discussions of the corpus. The notion that these texts operate as a unified collection dates back to 

the interpretational period when Jesus ben Sirach celebrates ―the bones of the twelve prophets‖ 

(Sir 49:10). In the Hebrew Masoretic tradition, Joel is positioned in the second book of the 

twelve, following Hosea. In the LXX (Septuagint) tradition, it ranks fourth, following Hosea, 

Amos, and Micah, and preceding Obadiah. The Ethiopic tradition encompasses both the MT and 

LXX orders but predominantly follows the LXX sequence. Scholars have invested considerable 

effort in exploring the interrelationships between the books of this collection, searching for 

unifying themes and the processes of composition. Theories of redactional activity dominate the 

discourse as scholars seek to understand the formation of this collection. Joel‘s importance is 

underscored by suggestions that it serves as the ―literary anchor‖ for the Book of the Twelve. 

The connections between Joel and the rest of the Book of the Twelve are noteworthy, compelling 

us to consider a key hermeneutical question regarding the extent to which an adequate 

interpretation of Joel depends on its placement within this corpus. Nogalsky argues that this 

context is essential for understanding its meaning, suggesting that the book is crafted to align 

with themes presented in Hosea and Amos. 
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As Barker; (2020:71-72) summarizes, Joel 1:15-20 amplifies the horrors of the locust plague 

with a warning of the impending Day of the Lord, portrayed as a day of destruction and 

devastation. This initial mention of the Day of the Lord establishes its terrifying nature, to which 

Joel will add further detail. The passage continues to describe cultic and agricultural crises that 

heighten the audience‘s awareness of this fateful day. The withered crops, suffering animals, and 

desiccated fields that ignite into flames, combined with the locusts' assault, articulate the urgency 

of Lord's message. Consequently, Joel concludes this passage by crying out to Lord, voicing the 

suffering of the human community and its distressed animals. These models the response desired 

from the listening audience; however, Lord remains silent, leaving the situation unresolved. Joel 

1:15 fits into a pattern established in Amos 5:18, thought to be its earliest use, referring to a day 

when God‘s judgment may fall, even upon His own people. It also closely parallels Isa 13:6, 

with both verses stressing the nearness of the day with the clause ―for the Day of Lord is near.‖ 

Joel's linkage of the locust invasion to the Day of the Lord is central to this passage. Joel 2:1-11 

is replete with signs, including the sound of a trumpet, darkness, fire, and the shaking of the 

heavens and the earth Barker; (2020:91). 

Barker; (2020, 101) affirms that the Minor Prophets are structured on a conventional foundation 

employing a fourfold scheme: 1) indictment; 2) instruction; 3) judgment; and 4) 

incentive/salvation. While Joel lacks the element of indictment, it contains the other three, as 

Clendenen argues. 

Barker; (2020, 106) notes that Joel 2:16 calls even those about to be married to leave their 

preparations and join the rest of the community in sacred assembly. The seriousness of the 

situation necessitates that the couple depart from their private chamber. This is significant since 

newly married couples were typically exempt from certain aspects of cultic service (Deut 20:7; 

24:5). Calling the bride and bridegroom to gather emphasizes that every member of the 

community is in view. 

Divine Deliverance from the Locusts and Drought 

Joel 2:18-27 can be subdivided into three distinct addresses, marked by the implied speaker. The 

first, 2:18-20, reveals that the Lord is the agent of restoration, promising to restore His people by 

providing agricultural bounty and removing the invading army described in 2:1-11. Joel 2:18-20 

begins with a narrative introduction that sets the stage for divine speech (18-19). The Lord then 
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speaks in the first person, indicating what He will do for Israel (2:19-20). Secondly, in 2:21-24, 

the prophet commands the audience in Judah to rejoice in response to the Lord‘s promises, 

celebrating the results of His presence among His people. Joel‘s commands in this section 

markedly contrast with his previous imperatives, which called for fear and lamentation. In the 

third address, the Lord speaks again in 2:25-27, providing numerous promises of His 

commitment to His people. Consequently, the Lord‘s addresses to the Judah community bracket 

Joel‘s command to rejoice Barker; (2020: 118). 

Barker; (2020, 84) notes that Joel 2:3 emphasizes the totality of devastation through a similar 

construction. The prophet employs a simile that reinforces the image of a landscape ravaged by 

fire. Joel declares that the land was like the Garden of Eden before the invaders' arrival and 

becomes a desert afterward. Essentially, the invaders render fruitless what was once fruitful. The 

syntax of this simile differs from that in 2:3, as it is arranged as a chiasm reading ―ከመ ገ኎ተ 

ኤዶም ምድር ቀዳሚሁ ወትገብእ ድኅሬሁ ከመ በድወ ሐሩር,‖ beginning with ―ከመ ገ኎ተ ኤዶም‖ (―like 

the Garden of Eden‖) and concluding with ―በድወ ሐሩር‖ (―desolate wasteland‖). 

Joel (2:3-7) uses similes and metaphors throughout his writings. 

According to Barker; (2020, 37-38), the book of Joel employs four rhetorical strategies: 

inclusion, recursion, delay, and divine agency. 

The first individual to propose the post-exilic dating of the book of Joel was W. Vatke in 1835 

John, Barton; (2001:14-15). 

In the Book of the Twelve of the Hebrew Bible, Joel occupies the second position, following 

Hosea and immediately preceding Amos. This led early interpreters to assume that Joel, like 

these two, was a pre-exilic prophet, even though the book provides no overt indications of its 

date. In the tradition represented by the Septuagint, however, Joel appears later, alongside 

Obadiah and Jonah, following Hosea, Amos, and Micah. Here, too, it remains unclear whether 

any chronological judgment is implied; the compilers of the Greek Bible seemed more concerned 

with chronology than those of the Hebrew tradition. This arrangement of Hosea, Amos, and 

Micah together may reflect awareness that these three were pre-exilic while Joel was not John, 

Barton; (2001:4). 
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Conversely, the Ethiopic witnesses indicate that Joel was regarded as pre-exilic in some sources, 

such as the Ethiopic Synaxarium, Andǝmta commentary, and the unpublished Book of the Pearls. 

The reality is that we do not know what considerations influenced the arrangement of the books, 

nor do we have certainty regarding how they were ordered before the existence of manuscripts of 

either the Hebrew or Greek Bible Nogalski; (1993). Joel 3:16 parallels Amos 1:2, as well as Joel 

3:18 and Amos 9:13. 

There are no complete manuscripts of Joel predating the Cairo Codex of the Prophets (ninth 

century CE), the Aleppo Codex (tenth century), and the Leningrad Codex (eleventh century), 

from which modern printed Bibles, such as BHS, are derived (though the Hebrew United Bible 

project uses the Aleppo Codex as its basis). However, fragments have been discovered among 

the Dead Sea Scrolls (4Q78; 4Q82; and Mur 88, the Minor Prophets Scroll from Wadi 

Muraba‗at). Joel is not found in the Greek Minor Prophets Scroll from Nahal Hever (8HevXIIgr) 

(E. Tov, Textual Criticism of the Hebrew Bible, Minneapolis, 1992, regarding ancient 

manuscripts; also R.E. Fuller, ―The Minor Prophets Manuscript from Qumran, Cave IV,‖ PhD 

diss., Harvard University, (1988). 

The text of Joel is generally coherent and appears well-preserved; however, there are several 

hapax legomena and a number of textual cruces that do not significantly affect the overall 

meaning of the work. The LXX sometimes aids in resolving difficulties but generally seems to 

be translated from a text closely resembling the MT as we have received it. A particular issue 

arises regarding the division of Joel into chapters. Chapter divisions trace back only to Stephen 

Langton‘s work on the Vulgate around 1205 CE, corresponding to the divisions found in English 

Bibles, which include three chapters: 1:1-20, 2:1-32, and 3:21. This division was also 

incorporated into the Septuagint and the Hebrew text during the fourteenth century, appearing in 

the first (printed) Rabbinic Bible of 1516-17. The second Rabbinic Bible (1524-25), however, 

redivided the work into four chapters John, Barton. (2001:4-5). 

 

Vulgate, XLL, 1
st
 Rabbinic Bible                     2

nd
 Rabbinic Bible                        

  1:1-20                                                             1:1-20 

2:1-32                                                               2:1-28 
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3:1-21                                                               3:1-5  (4:1-2) 

                                                              

2. 9 Tense in the Book of Joel 

As noted by Wolff, the verb structure in the first two chapters of the Book of Joel is significant 

for philological and linguistic analysis. In chapter one, the majority of the verbs are in affix form, 

indicating completed or perfect action. In contrast, Joel 2:1-11 predominantly features verbs in 

prefix form, reflecting incomplete or future action. According to his argument, this suggests that 

the two passages cannot refer to the same event (Wolff; Joel and Amos, 42). 

See the following: 

 Table 3 

Joel 

1:9 

ተሥዕረ መሥዋዕት ወሞጻሕት እምቤተ 

እግዚአብሔር። 

The offering and the libation are cut off from the 

house of the Lord. 

ים הֲנִִ֔ בְלוּ֙ הַכֵֹּ֣ ית יְהוָָ֑ה אָָֽ ֵּ֣ ה וָנֶֶ֖סֶךְ מִב  ת מִנְחָָ֛ י  הָכְרַַ֥ ֶ֖ מְשָרְת 

 יְהוָָֽה׃

The offering and the libation are cut off from the house 

of the Lord. Mount o priests, the ministers to the altar. 

Joel 

2:6 

ወይትቀጠቀጡ አሕዛብ እምቅዴመ ገጾሙ 

ወይከውን ገጸ ኵልሙ ከመ ጸሇል መቅጹት። 

Before him peoples will be crushed every face will be 

like the soot of an earthen pot. 

ור׃ ו פָארָֽ ים קִבְצַ֥ ים כָל־פָנִֶ֖ ילו עַמִָ֑  מִפָנֶָ֖יו יָחִֵּ֣

Before him peoples will be crushed every face will be 

like the soot of an earthen pot. 

 

Joel first guides its readers through various exigencies such as swarms of locusts, drought, 

invasion, and the mockery of nations that threaten the destruction of the implied audience it 

constructs. Throughout this depiction, the text consistently emphasizes the response of the 

implied audience, urging them to cry out to the Lord and maintain their commitment by 

gathering under priestly leadership to lament. This culminates in the prophet‘s program of 

response presented in Joel 2:12-17. As noted by Baker; (2014: 267), there is no indication that 

the implied audience can address any of these exigencies without the intervention of the Lord. 
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However, the calls to assemble and appeal to the Lord (Joel 1:13-14; 19-20; 2:12-13, 15-17) 

actively engage the implied audience in the argument. 

 

Joel 2:28 - The Outpouring of the Holy Spirit, Quoted by St. Peter in Acts 2:16 

2.10 Metaphorical Language in the Book of Joel 

As Barker; (2014:105) summarizes, Joel 1:15-20 draws imagery from the locust plague and 

aligns it with the anticipated Day of the Lord, portrayed as a day of destruction and devastation 
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for the implied audience. This passage, structured as a lament (Elie, 2013, p. 57), employs 

additional images of cultic and agricultural crises to enhance the community's awareness of this 

critical day. The images emerge from the context of drought and combine with the depictions of 

the locust devastation found in Joel 1:1-14, underscoring the severity of the situation. Joel 1:15-

20 concludes with the prophet rhetorically calling upon the Lord, exemplifying the cry that the 

implied audience should adopt. This cry remains unanswered in this section, leaving the 

audience in suspense regarding whether the Lord will hear and respond. 

Barker; (2014:109) states, the term "covenant" serves as a central metaphor that describes the 

relationship between the Lord and Israel/Judah. The key idea is that the covenant represents a 

complex enactment of the relationship established between the involved parties. The covenant 

referred to in this book is the Mosaic covenant at Sinai, which codified the connection between 

the Lord and Israel. Many scholars, following Mendenhall, note the similarities between the 

covenant language in the Old Testament and Suzerain-vassal treaties of the ancient Near East, 

particularly as illustrated in Deuteronomy. Common features include: 1) the identity of the 

covenant giver, 2) a historical prologue, 3) stipulations, 4) a list of witnesses, and 5) a list of 

blessings and curses. Also significant to the Old Testament concept of covenant is the recognized 

inequality between the parties; the Lord initiates the covenant relationship with the Israelites, 

who are called to serve Him faithfully. Much of the prophetic literature in the Old Testament 

grapples with whether Israel/Judah will adhere to the stipulations of their covenant with the 

Lord, including the exclusive worship of Him and living according to His decrees. If the people 

fulfill these obligations, the prophets indicate that the Lord will bestow blessings; conversely, if 

they fail, the Lord will impose curses, including exile. 

In Joel 1:15, the Day of the Lord is depicted as judgment rather than salvation. Joel fears that 

God's judgment is upon them in the form of locusts, urging the people to repent to avoid the 

Lord's punishment. The day itself cannot repent as individuals do. The risk-takers are the people, 

including Joel, not the day concerning punishment or judgment. Consequently, the Ethiopian 

scribe of translators has adjusted terminology over time to find suitable words or subjects. 

Judgment and repentance are connoted with individuals rather than with the day or time itself. 

Figures of speech Metaphors in the book of Joel 

In the light David Baker: 
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 Personification: ―nation‖ of locusts, እስመ ዏርጉ አሕዛብ ጽኑዒን ውስተ ምዴርክሙ (1:6); 

ground mourns, ወትሊሑ ምዴር (1:10); land fear, is glad, and rejoice, ተአመኒ ምዴር 

ተፇሥሒ ወተሐሠዪ (2:21); ―innocent blood‖, ዯመ ጻዴቅ (3:19).  

 Animal: Yahweh roaring, ወይኬሌሕ እግዚአብሔር (3:16) 

 Plant: joy withers away,  ወተኀፍረ ፍሥሓሆሙ (1:12) 

 Meaning extension: rend your heart, ወሥጥጡ ሌበክሙ (2:13); locusts as fire and flame, እስመ 

እሳት አኅሇቀ ሥነ ገዲም ወነበሌባሌ አውዏየ ዕፀወ አእዋመ። (1:19; በፍጽምሂ እሳት 

ይበሌዕ ወበከዋሊሂ ያውዑ ነበሌባሌ (2:3), possibly literal); locusts eating years, ወእፇዴየክሙ 

ህየንተ ዒመት ዗በሌዏ አንበጣ ወዯጎብያ ወዕፄ ወአናኲዕ (2:25); harvesting of sins, በጽሐ  

ማእረር ባኡ ወአኪደ (3:13); Yahweh as stronghold and fortress, ይምሕክ ሕዝቦ ወያጸንዖሙ 

እግዚአብሔር ሇዯቂቀ እስራኤሌ (3:16); pouring out spirit, አክዐ እምነ መንፇስየ ሊዕሇ ኵለ 

዗ሥጋ  (2:28-29); treading grapes as judgment, (3:13) cf. Jer. 25:30; Lam. 1:15. 

The commentary on each passage adheres to a clear structure to facilitate readers' understanding 

of the text's flow and meaning: 

 The Main Idea of the Passage: A concise summary encapsulating the key ideas the 

biblical author intends to communicate. 

 Literary Context: A brief exploration of the specific text's relationship to the entire book 

and its role within the broader argument. 

 Translation and Exegetical Outline: Commentators provide their own translations of 

each text, formatted to highlight its discourse structure and accompanied by a coherent 

outline that reflects the text's flow and argument. 

 Structure and Literary Form: An overview of the literary structure and rhetorical style 

employed by the biblical author, illustrating how these elements contribute to the 

communication of the passage's main idea. 

 Explanation of the Text: A comprehensive commentary on the passage, focusing on 

how biblical authors select and arrange their materials, and how they utilize words, 

phrases, and syntax to convey their messages. 
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 Canonical and Practical Significance: Each commentary unit concludes by bridging the 

context of the biblical author with other biblical writers, reflecting on the contribution of 

this unit to broader themes in biblical theology particularly regarding how later Old 

Testament and New Testament authors have adapted and repurposed the motifs 

discussed. The discussion also includes reflections on the relevance of the passage's 

message for contemporary readers. 

The Zondervan Exegetical Commentary on the Old Testament series serves as an essential 

resource for pastors and Bible teachers seeking in-depth yet accessible studies that empower 

them to connect the needs of today's Christians with the biblical text. 

"Synopsis" may belong to another edition of this title. 
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Present Perfect Usage of Verbs in Joel 2:18–19 

The Book of Joel is apocalyptic in nature, referring to the "Day of the Lord." One needs to take 

into considerations the characteristics of apocalyptic literature not only in the original text but 

also in its history of effect in a new context, namely here, in the Ethiopian context.   

As a genre, the Book of Joel employs apocalyptic literature, as articulated by Troxel; (2015: 97-

98) it, like other apocalypses, chooses to provide reassurance through narrative as stated below:   
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Whether through the story of Enoch‘s tour of heaven, revealing that the world has an 

order guaranteed by strictly enforced standards, or through Daniel‘s visions that proclaim 

a reassuring view of history culminating in the triumph of the wise, a narrative provides 

grounds for reassuring the audience.
24

 

 

Troxel; (2015:11) observes that most patristic commentators interpret the day of the Lord as a 

culmination of history. Common themes in patristic readings of Joel as prophetic literature 

include the assumption that Joel refers to historical assaults on Israel, while also anticipating the 

coming of Jesus and the church. Troxel; (2015, 30) argues that Joel is ―a prophetic text which 

utilizes liturgical motifs and style, preserving an orally performed liturgy. The prophet calls the 

priest to lament and mourn in order to gather the people together.‖ Regarding the intertextual 

relationships between Joel and other biblical literature, Troxel (2015, 42) notes parallels between 

Exod 10:2 and Joel 1:3, asserting that the groups of locusts represent an unparalleled event, as 

suggested by Exod 10:14, which states that the locust plague in Egypt would stand without 

parallel. 

In the context of eschatology within the Book of Joel, Troxel; (2015:72) affirms that Joel 

3:1/2:28 serves as a focal point. The Gog and Magog references dispatched by the Lord, 

according to Rabbinic, interpreters, correlate with the Assyrian and Chaldean invaders 

mentioned in chapters 1 and 2. The announcement in Joel 1:15, as noted by Troxel; (2015:96), 

indicates that the day of the Lord is near; this serves as a sign of something more ominous, as 

attested by Amos 5, Zephaniah 1, and Isaiah 13, which portray it as a mere expectation. 

As a genre, the Book of Joel employs apocalyptic literature, as articulated by Troxel; (2015: 97-

98) it, like other apocalypses, chooses to provide reassurance through narrative. He states, 

―Whether through the story of Enoch‘s tour of heaven, revealing that the world has an order 

guaranteed by strictly enforced standards, or through Daniel‘s visions that proclaim a reassuring 

view of history culminating in the triumph of the wise, a narrative provides grounds for 

reassuring the audience.‖ 

                                                           
24

 Troxel; (2015: 97-98 
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Tofflmire; (2016:14) summarizes Nogalski and Sweeney‘s conclusion that the Book of Joel 

possesses the power to influence the Book of the Twelve. Within the context of research on the 

Minor Prophets, the Book of Joel serves as a subtext and unified text for studying the Twelve. 

The text comprises three basic elements derived from systematic functional linguistics 

approaches. 

According to Tofflmire, the structure of the Book of Joel, based on the MT tradition, is 

consistent in terms of tension. The degree of movement within the set dominates the primary text 

in terms of Actor and Speaker dynamics. Tofflmire; (2016:189) states that locusts act as proxies 

of Lord, fulfilling His judgment against the people of Lord on a national level. 

The Book of Joel addresses various groups of people, including congregations, elders, brides and 

bridegrooms, and children Tofflmire; (2016:195). The linguistically relevant context is divided 

into three subdivisions: context of situation, context of culture, and co-text. 

2.11 Difficult readings (verses) in the book of Joel 

Joel 1:5; 8; 15;  

          Joel 1:5: Wake up, you drunkards; 

              ነስሑ እሇ ትሰትዩ ወይነ 

              ንዝሑ እሇ ትሰትዩ ወይነ  

              ንቅሑ እሇ ትሰትዩ ወይነ 

              Repent you who drink wine 

                           Pour away you who drink wine 

                           Wake up you who drink wine 

The books of Joel and Jonah contain prophets commissioned to deliver oracles of judgment, 

emphasizing human repentance (shub), the wearing of sackcloth, and fasting (with animals often 

involved in one or both activities). Additionally, these texts present a divine attribute not found 

in the Lord's creed Journal of Biblical Literature; (2013:806). 

Awaken! Recognize your circumstances. Do not allow yourself to fall into a state of joylessness 

and misery akin to a person descending into drunken stupor. Be aware of the happenings in your 
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life; you may be sliding into a state of despair without even realizing it. It begins with a bitter 

dispute with your spouse over a trivial matter. Next, you make a rash decision at work that leads 

to financial losses for your company. Subsequently, you overindulge at the dinner table, fully 

aware that you should be exercising restraint. Before you know it, life has lost its joy. What 

should you do? Awaken! Shake off your lethargy, „you drunkards,‟ a term that carries strong 

negative connotations. That is how Joel refers to you overindulgent, self-centered individuals! 

You have become numb. You are so saturated with pleasure that you cannot see the obvious 

Palmer, Robertson; (1995:27). 

As Palmer affirms in these passages, the verse has multi-dimensional meanings. It pertains to 

individual life, encouraging saving money, avoiding disputes with family (especially a spouse), 

attending to personal health, and discerning community issues. Joel 1:5 and 3:18 [MT 4:18] are 

connected regarding wine, though this connection is absent in the Ethiopic version of 3:18 

[4:18], which reads "honey" instead of "new/sweet wine," unlike the LXX and MT. 

Wine and Alcohol: Wine was a common staple in the Israelite diet, playing a significant role in 

the agricultural life of the community. During a two-month period in the summer (August-

September; Num. 13:20), juice from wine grapes and other summer fruits (Jer. 40:10-12) were 

harvested with rejoicing over the bounty (Isa. 16:10; Jer. 48:33) David, Baker; (2006:58). 

These grapes were taken to the winepress (Isa. 16:10; 65:8), which was formed from natural 

stone or stone specifically crafted for this process (Isa. 5:2). The grapes were laid in the upper 

basin and trodden underfoot, squeezing out the juice (Job 24:11; Neh. 13:15; Isa. 63:3; Jer. 

48:33; Joel 3:13; Amos 9:13; Mic. 6:15). The juice then flowed down a channel into a lower 

holding basin, where the natural fermentation process began immediately David, Baker; 

(2006:58). 

The early-stage juice is termed ‗asis‘ (―must‖; Song 8:2; Isa. 49:26; Joel 1:5; 3:18; Amos 9:13). 

Once most active fermentation is complete, the result is transferred to jars or wineskins to allow 

the process to continue, identified as ‗tiros‘ (―new wine‖). After approximately forty days, it 

becomes wine (yayin), suitable for drinking (see Mic. 6:15 for the two stages of winemaking: the 

juice of newly trodden grapes and the wine itself). Some of this wine is allowed to mature with 

its lees, necessitating straining (Isa. 2:6). Typically, after forty days, it is decanted into new 
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vessels or skins to separate the liquid from the lees; otherwise, the resultant wine becomes overly 

sweet and thick, leading to spoilage (Jer. 48:11-12) (David W. Baker, 2006:58). 

Alcohol consumption was integral to daily life in the ancient Near East. In Israel, wine was a 

daily staple, regarded as a blessing from God (e.g., Gen. 27:5). It was a cause for celebration and 

joy (e.g., Judg. 9:13; Ps. 104:15; Song 5:1; Zech. 10:7; John 2:1-11) and was present at formal 

occasions (e.g., Gen. 14:18), even forming part of the people's tithes to Yahweh (e.g., Deut. 

12:17; 14:23; 26; Tobit 1:7) David, Baker; (2006:58-59). 

Wine contains alcohol even in its earliest stages, with levels increasing during fermentation. The 

must (‗asis‘) can cause inebriation (Isa. 49:26), as can new wine (tiros; Judg. 9:13; Hos. 4:11). 

Wine (yayin) is often associated with other fermented beverages, most likely beer (e.g., Lev. 

10:9; Num. 6:3; Mic. 2:11), and is intoxicating (e.g., Gen. 9:21; Isa. 29:9). Despite its potential 

for misuse leading to intoxication, wine drinking is generally not prohibited. However, priests 

are forbidden from consuming intoxicants while actively involved in Israel‘s rituals to ensure 

that their discernment remains clear (Lev. 10:9-10) David, Baker; (2006:59). 

In Ethiopia, the common staples of cultural food include local juice made from honey. 

Additionally, there are local alcoholic beverages known as Ṭağğ and Ṭallā. 

Joel 1:8:  Lament like a virgin girded with sackcloth 

                For the husband of her youth 

Joel 1:8:  ትብኪ መርዒት ወትቅንት ሠቀ በእንተ ምታ ዗ዴናግሌናሃ። 

        ብኪ 

        ብኪይ 

        ብክዩ 

         Let a bride lament and dressed in sackcloth for the husband of her virginity 

The Ethiopians attempted to introduce a subject but lost the continuity of the text's message, 

resulting in a disjointed reading experience when transitioning between previous and subsequent 

passages. 

This verse presents significant challenges, as Elie (2013:83) notes. One of the main difficulties 

stems from the word form י  meaning "lament." Most commentators believe that this form is ,אֱלִִ֕
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the second person feminine singular imperative derived from the root אלה, implying ―you [for 

women] lament.‖ The standard imperative form of the root אלה is אללי, but in this instance, it 

appears in an abbreviated form, אלי. Rudolph asserts that the Septuagint does not offer a better 

alternative.
25

 

As Elie, Assis; (2013: 83) observes, one of the challenges with this interpretation aside from the 

unusual word form is that all other imperative forms in the Book of Joel are in the masculine 

plural, even in some Ethiopic manuscripts, such as ብክዩ; let you cry. Furthermore, a crucial point 

is that the verse lacks a subject, which raises questions about the intended audience for this 

charge. Many scholars believe the verse is flawed due to the absence of a subject, leading to 

various proposals for correction (see Bewer; Obadiah and Joel, 80). 

Despite the difficulties presented by this verse, contemporary scholars generally agree that there 

is no need to amend the text (cf. Kapelrud, Joel studies, 31). Nevertheless, whether through 

emending the text to add a subject or interpreting the verse in its existing form, several attempts 

have been made to identify the address in the verse. Some suggest that the feminine form 

indicates the verse speaks of the people, using a term that frequently appears in the Hebrew Bible 

in the feminine form, such as "Daughter of Zion" or "virgin daughter of Zion" (Isa 1:8 and Lam 

2:1,4). Others propose that the verse addresses the land26, Jerusalem27, the speaker himself28, or 

the priests29 Elie, Assis; (2013: 83-84). 

Barton overlooks the feminine address, yet the call is for the nation to lament in what was 

considered the greatest expression of grief within Israelite culture. However, there is no evidence 

in the Hebrew Bible suggesting that the grief of a young woman mourning her husband was 

regarded as more severe than other expressions of grief. 

The numerous challenges posed by this verse necessitate a different form of examination. One 

issue is the directive to "lament," another is the absence of a vocative, and a third is the imagery 

of the young woman mourning for the husband of her youth. 

                                                           
25

 See Rudolph, Joel, Amos, Obadiah and Jonah, 39. And Cf. Kapelrud, Joel studies, 31. 
26

 Ibn Ezra.  
27

 Cranshaw, Joel, 97. 
28

 A second explanation given by Ibn Ezra. 
29

 Bewer, Obadiah, Joel,,80, Wolff, Joel and Amos,80. 
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The verb י  meaning ―lament,‖ is referred to by Simkins; (1991:131) as a hapax legomenon in ,אֱלִִ֕

the Masoretic Text (MT), though it has cognates in other Semitic languages. The second person 

feminine singular imperative has troubled many scholars since all other imperatives used by the 

prophet Joel in this genre are in the third person masculine plural. This may explain why 

Ethiopic manuscripts often employ the masculine plural imperative form for this reading. Indeed, 

the LXX reading can be clarified if the original text reads  ִאֱל with a waw, rather than a yod. The 

text may have been corrupted to י  due to common orthographic confusion between waw and אֱלִִ֕

yod. 

As Alström argues, the proverbial nature of verse 1:8 is significant. 

All five occurrences of the "day of the Lord" in the book refer to times of calamity, terror, 

destruction, and darkness. The first three instances pertain to Israel and her people, while the last 

two direct the judgment aspect of the day against Israel‘s neighbors (3:12) or those among Israel 

who are not responding appropriately to God David, Baker; (2006:29). 

Similarly, in the context of Joel, the "day of Yahweh" as represented by the locust plague has 

profound effects on the people of Yahweh: their land has been devastated, resulting in food 

shortages, the cessation of cultic offerings, and the shame of the people before their neighbors. 

Yet, there is no indication that the "day of Yahweh" signifies a day of judgment against Judah. 

Devastation and suffering do not necessarily imply Yahweh's judgment. The message of Job 

must be considered. Rather, amidst the people's suffering, Joel proclaims salvation: Yahweh will 

combat the locusts, they will be driven from the land, Yahweh will restore the land's original 

fertility, and the people will no longer experience shame. All that is required of the people is that 

they respond to Yahweh‘s salvation and return in allegiance to Him. As Zephaniah 14 indicates, 

the "day of Yahweh" in Joel, as chapter 3 makes explicit, is a day of judgment against the nations 

Simkins; (1991:259-260). 

There is a challenge in identifying the "day of Yahweh" in chapters 1-2 with the locust plague 

concerning the temporal relationship between these events. In 1:15, the "day of Yahweh" is 

characterized as קרונ, meaning "near," whereas the locust plague described in chapter 1 has 

already occurred. Of course, קרונ could refer to a new locust plague described in chapter 2. In 

other words, the severe devastation caused by the previous locust plague may indicate that the 

new infestation should be interpreted as the "day of Yahweh." However, this interpretation is 
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problematic, as this new plague is also characterized as קרונ, "near." Moreover, the ambiguous 

phrase נא יומ יהוהin chapter 2:1, translated as "the day of Yahweh has come," could also be 

rendered as "the day of Yahweh is coming." This latter translation aligns well with the further 

representation of the day as being קרונ, "near." Thus, a distinction could be made that the locust 

plague has arrived or is present, but the "day of Yahweh" is still forthcoming. However, such a 

distinction is unnecessary and imposes a Western conception of time onto the Hebrew text 

Simkins; (1991:260). 

Joel's expression ‗ קרוננא יומ יהוה  „should be compared to the semantically similar statement in 

the Gospelof Mark, where the evangelist summarizes the message of Jesus: "the time has come, 

and the kingdom of God is near" (Mark 1:15; here, there is even a similarity in chapter and verse 

numbers. See also similar statements in Matt 3:2; 4:7; 10:7; Luke 10:9, 11; and 21:31). New 

Testament scholars generally interpret this statement to mean that the kingdom of God is already 

present in the person of Jesus, while its full manifestation remains in the future Simkins; 

(1991:264). 

2.12 Quoting and borrowing  

It is challenging to assess the relationship between similar texts within the biblical literature. 

Such relationships are often characterized by literary dependence, raising questions about who 

quotes or borrows from whom or whether both draw from an earlier, now non-existent source. In 

the case of the book of Joel, however, there is minimal evidence to suggest that Joel consciously 

borrowed from previous literary sources. In fact, few passages within the biblical prophetic 

books exhibit this type of literary connection. A more plausible interpretation is that the 

similarities between passages in Joel and other biblical texts reflect common phrases and 

formulas prevalent in the vernacular of the people or part of a shared verbal repertoire or poetic 

canon among the prophets, which can be referred to as a prophetic tradition. For instance, Joel's 

statement in 2:17 regarding what the priests should say, ከመ ኢይናጽሕዎሙ አሕዚብ ወከመ 

ኢይብሉ አይቴ ውእቱ አምላኮሙ, appears almost verbatim in several psalms. It raises the question: 

Is Joel citing one of these psalms, or reflecting a commonly used formulaic expression? Given 

that this statement is reiterated in the psalms, which often served liturgical purposes, it is likely 

that Joel utilized a standard formula characterizing the nations' taunt of the people of Yahweh. 

The notable similarities between Joel 1:20 and Psalm 42:2 might suggest that Joel was familiar 
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with this psalm, but they could equally imply that he merely recognized a specific saying 

employed by the psalmist in verse 2. Due to the cultic nature of these and many other psalms, 

originally composed and performed orally and frequently recited as expressions of corporate and 

individual devotion to Yahweh, it is improbable that Joel had a literary dependence on these 

psalms Simkins; (1991:267). 

Scholars have traditionally distinguished between Joel‘s presentation of the locust plague in 

chapters 1-2 and his announcement of Yahweh‘s judgment on the nations in chapter 4 as two 

distinct and separable events. The locust plague is interpreted as a natural occurrence that can be 

reversed through the repentance of the people, while Yahweh‘s judgment on the nations is 

generally viewed as an eschatological event signaling the end of the current era. However, Joel‘s 

invocation of the day of Yahweh and the tradition of the enemy from the north complicates this 

interpretation. At a surface level, both the locust plague and the judgment of the nations are 

associated through their connection to the day of Yahweh. At a deeper level, Joel thematically 

and structurally links the locusts to the nations. Both the locusts and the nations participate in 

Yahweh‘s cosmogonic battle and are connected to the upheavals of nature. Just as the locusts 

advance like an army against Jerusalem, so will the armies of the nations gather in a valley 

(possibly outside Jerusalem) to confront Yahweh. Similarly, just as the locusts devastate the 

agriculture of the land of Judah, the nations will face destruction akin to that of agriculture. The 

land ravaged by the locust plague will be rejuvenated following Yahweh‘s victory over the 

nations. 

Furthermore, Joel‘s incorporation of the enemy from the north tradition, as developed in Ezekiel 

38-39, provides a framework for understanding the numerous parallels between the locusts and 

the nations. In that context, the tradition unfolds in three distinct stages: Gog-Magog, the 

northern enemy, is summoned against the land of Israel by Yahweh, he and his allies are 

defeated in the cosmogonic battle, and the people of Yahweh are delivered. In a similar manner, 

in Joel‘s adaptation of this tradition, the locusts serve as the northern enemy that attacks the land 

of Judah. Just, as the locusts are vanquished, so too will the nations be defeated in the 

cosmogonic battle. From Yahweh‘s triumph over the locusts and subsequently the nations arise 

the salvation of Judah. This is evident in the structure of the book: chapters 3-4, which discuss 

the judgment of the nations and the salvation of Judah, parallel 2:18-27, which promises the 
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destruction of the locusts and the salvation of Judah. Thus, the locusts and nations represent two 

facets of the same reality, both integral to the day of Yahweh, Simkins; (1991:272-73). 

2.13 Themes and Key Words in the Book of Joel 

2.13.1 The Origin and Meaning of the “Day of Yahweh” 

Among the challenging readings is the concept of the ―Day of the Lord,‖ first introduced in Joel 

1:15. Von Rad (1965:119ff) associates the Day of the Lord with holy war and future 

expectations. According to Simkins; (1991:252), Von Rad‘s interpretation of the Day of the Lord 

(Yahweh), based on more concrete evidence, is problematic of the numerous elements that Von 

Rad associates with the Day of Yahweh tradition, most appear solely in the book of Joel, and 

fewer still in Isaiah 13. Many texts regarding the Day of Yahweh, along with the holy war 

traditions themselves, exhibit few of these elements. Conversely, these elements are present 

elsewhere in prophetic and hymnic literature without any explicit connection to the Day of 

Yahweh. For example, Joel 3:9 [4:9] attests to what Von Rad terms the ―sacral conduct of war.‖ 

However, the root ―Qadash,‖ meaning holy, is employed in numerous prophecies regarding war 

without reference to the Day of Yahweh. Joel‘s command to sanctify a war does not necessarily 

elucidate the origin and meaning of the Day of Yahweh; he may have integrated the Day of 

Yahweh tradition with a holy war tradition. 

Ethiopic readings interpret these passages regarding the Day of the Lord differently, altering and 

adding pronominal suffixes: me, us, them, you, and ―day‖ itself, thereby rendering the ‗day‘ 

relevant in the vernacular language of Ethiopia. 

Yahweh‘s victory in the cosmogonic battle against Israel‘s enemies‘ serve as the foundation for 

the covenant established with his people. Interpretations by Mowinckel, Von Rad, M. Weiss, and 

F. Fensham emphasize various aspects of the conflict myth. However, they have not fully 

grasped that the origin and meaning of the Day of Yahweh should be understood within this 

broader context. Only the extensive background of the conflict myth can adequately account for 

all features of the Day of Yahweh tradition. Unfortunately, the conflict myth can only explain the 

traditional material associated with the Day of Yahweh; it cannot elucidate the origin of the 

concept itself. The first definitive occurrence of the Day of Yahweh concept in the biblical text is 

found in Amos 5:18-20. However, as the parameters of the concept remain unknown, it is 

impossible to trace it further back than this. It is even conceivable that Amos himself first 
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articulated the Day of Yahweh concept in response to the expectations of his audience Simkins; 

(1991:255). 

In Joel 1:15, the verse contains the definite article ―the‖ before ―Day of the Lord,‖ indicating that 

this event has not yet occurred and is the first introduced event in the book. A definite article 

typically refers back to something previously known or mentioned within the shared context of 

the speaker and audience
30

 Baker; (2006:52). The writer shifts the address to the first person; the 

speaker emerges more prominently, speaking in his own voice with first-person singular forms 

rather than as part of the collective, using the first-person plural forms found in the preceding 

section (1:16). Additionally, the following particle (cf. v. 15) is ambiguous, potentially indicating 

either the reason for the call or emphasizing its contents, ―indeed.‖ The emphatic interpretation 

aligns more closely with the literal sense, given that the clause at the beginning of the call refers 

to the burning fire Baker; (2006:53). 

Woe for the Day, parallel to Joel 1:15 (cf. Ezek. 30:2; Zeph. 1:15; Mal. 3:23). 

In Joel 1:15, a new theme is introduced that is characteristic of the book of Joel: the Day of the 

Lord.The shift in perspective from a summons to the assembly to a cry seemingly issued by the 

assembly suggests that we are now presented with part of the required laments. The somewhat 

disjointed style of the subsequent verses may indicate that only fragments of the laments have been 

preserved (as suggested by Wolff), or it may be a deliberate literary device to convey the 

incoherence of the lamenters in the face of the calamity that has befallen them James, Coggins; 

(2000:33). 

Elie, Assis notes a difficulty in interpreting the expression "all flesh" (Joel 2:28). He highlights that, 

according to the usage in the Hebrew Bible, this expression refers to all human beings, including all living 

creatures
31

. Assis aims to emphasize that the Book of Joel restricts the broader meaning found in the 

Hebrew Bible by focusing specifically on the people of God while excluding the nations and living 

animals Elie, Assis; (2013:202). 

This vision is unique to Joel and does not appear in other prophetic literature, as Elie (2013:202) points 

out. Joel predicts the prophesying of the masses, a phenomenon that will encompass the entire population, 

from the lower to the upper strata of society. 

                                                           
30

 Williams, Hebrew syntax, 83. 
31

 See Alies, Assis. 2023:202.  
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In light of the despair experienced by all due to the current calamities, there must be a glimmer of future 

hope, coupled with a warning that restoration is contingent upon repentance (David W. Baker 2006:29). 

In Joel 3:18, the reference to new/sweet wine is intriguing; the Ethiopic version translates it as honey, 

which connects with Joel 1:5, which mention wine. One might question why it is described as new or 

sweet. New wine is typically less potent than older wine, while sweet wine is non-fermented and thus not 

alcoholic. The prophet employs a rhetorical technique to suggest that drinking wine should be free from 

intoxication, contrasting with the drunkenness referred to in 1:5. The exhortation in 1:5 to "wake up" 

indicates a call to awaken from both natural sleep and the stupor of drunkenness, not merely for casual 

wine drinkers. The Ethiopic translation aligns with some English versions in Joel 1:5 but alters the 

reading in 3:18 to honey. Baker highlights the presence of Aramaic, Ethiopic, and Arabic cognates for the 

term Gazam in Joel 1:4, 2:25, and Amos 4:9 David, Baker; (2006:42). 

―The question, "Where is their God?" Although scholars interpret this verse in relation to the 

locusts, the actual wording pertains to a political situation. The author employs metaphor to address 

the political context indirectly while figuratively alluding to the locusts. This approach allows the 

prophet to convey his message indirectly Elie, Assis; from his article.‖ 

This review underscores the value of comparative ancient and medieval writings, as well as classical 

languages, in biblical studies. The aim of this project is to attune readers to the refracted voices of early 

Christianity through authoritative texts. This work demonstrates that biblical scribes, trained in the 

language of the kingdom, drew from the treasury of Scriptures, incorporating both old and new elements. 

At this intersection, readers are invited to discern the function of appropriation and resignification 

Strazicich; (2007:375) of Scripture. 

Portions of the text of Joel have been discovered at Qumran and the nearby Wadi Murabba‘at; however, 

these findings are modest in both extent and implications for the text, and references to them will be 

limited to the commentary. Similarly, references will occasionally be made to other forms in which this 

material has been transmitted, notably the Greek Septuagint (LXX). It is essential to emphasize from the 

outset that the Greek form of the material constitutes a different book from the original. This distinction is 

not merely linguistic; as previously noted, the main Greek tradition preserves the material in a different 

order. Furthermore, it addresses a different audience and should be treated as a literary work (or part of a 

larger one) in its own right.  

2.13.2 Prayer and fast 

The traditional practices of lamentation and repentance fasting, weeping, and mourning (v. 12) 

are noted and affirmed. However, Joel extends beyond these external practices to address the 
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internal aspects of the heart. He urges, ―Rend your hearts and not your clothing‖ (v. 13). In this, 

Joel aligns himself with the prophetic tradition (e.g., Isa. 1:11; Hos. 6:6; Amos 5:21-24), 

emphasizing that mere ritual observance is insufficient. While it was customary to tear clothing 

in ritual lamentation and repentance, Joel metaphorically calls for a tearing of the heart. True 

repentance involves not only a change in outward appearance but also a transformation of the 

inner self Bruce, Brich; (1997: 145). 

In addition to prompting individual reorientation of the heart, the prophet unexpectedly calls for 

a communal response. Echoing the instructions directed at the priests in 1:14, Joel reiterates the 

need for a solemn gathering of the people at the temple on Mount Zion (Joel 2:15). No one is to 

be excluded or neglected; the aged, children, and even nursing infants are to be assembled (v. 

16). No excuse is deemed acceptable; even the bridegroom and bride must leave their 

ceremonies for this urgent moment of community need (v. 16). Joel calls upon the priests to 

intercede on behalf of the people. He has summoned the community to engage in public 

lamentation and personal renewal of the heart, recognizing in the locusts the impending terror of 

God‘s judgment on the Day of the Lord. He has made his own personal plea for mercy to God. 

Before addressing the shift in Joel‘s message from judgment to salvation, it is important to note 

the specific combination of responses the prophet urges upon his people in 2:12-17. He 

advocates for heartfelt response and communal solidarity. The gathering, fasting, and prayer of 

the community, along with genuine repentance, risk becoming hypocritical if the heart is not 

aligned with truth; Bruce, Brich; (1997: 146). 

The prophet calls upon the people to designate a day for fasting and assembly: ―consecrate a fast, 

call a solemn assembly‖ (2:15). This gathering encompasses all segments of the population, 

including the elderly, the very young, and even those typically excluded from such events, such 

as brides and bridegrooms (2:16). The inclusion of the entire population, from elders to infants, 

exemplifies merism contrasting terms that encompass the whole, such as "body and soul." This 

indicates that everyone, from infants to elders, is included. The phrase ―all the inhabitants of the 

land,‖ appearing at the beginning of the first three oracles, is elaborated in the fourth oracle to 

specify various groups, including the congregation, elders, children, and nursing infants Elie, 

Assis, (2013: 60). 

Similarities with the New Testament 
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Joel 2:1-11 and Revelation 9:1-11 present striking  

Similarities (see Simkins 1991:161). In both texts, locusts are compared to horses and armies 

prepared for battle. Their teeth resemble those of lions, and their wings produce the sound of 

chariots. While it is possible that the passage in Revelation is influenced by Joel, these 

similarities are not unexpected. Taylor has demonstrated that the idea of locusts being formed 

from the parts of various animals is an ancient and widespread notion. Additional similarities 

between the two passages include the locusts marching like warriors in Joel and the depiction of 

iron breastplates and human faces in Revelation.  

However, the character of the locusts in Revelation differs significantly from that in Joel. The 

portrayal in Joel likely reflects the true nature of locusts, which are prohibited from destroying 

the earth's vegetation. In contrast, the locusts in Revelation possess tails like scorpions, 

indicating that they cannot be actual locusts. 

In Joel 2:1-11, the invading enemy is depicted in a manner characteristic of locusts. The 

description of the locusts is primarily concentrated in the latter sections of the text. In these 

sections, their destructive activity is likened to a consuming fire, transforming fertile land, 

reminiscent of the Garden of Eden, into a desolate wilderness. No vegetation escapes their 

devastation, a phenomenon that has frequently been observed. 

The verses (4:18-21) serve as the conclusion of the book. The primary themes of the Book of 

Joel related to the nation's agricultural and economic disasters as well as its political destruction 

are reflected in the careful structure of the book's closing. Regarding the political disaster, the 

prophet states: ―So you will know that I am the Lord your God, dwelling in Zion, My holy 

mountain; so Jerusalem will be holy, and strangers will pass through it no more‖ (3:17 [MT 

4:17]). This is emphasized in the two closing sections. The first closing concludes with, ―And a 

spring will go out from the house of the Lord,‖ while the second concludes the book with, ―And 

the Lord dwells in Zion‖ Elie, Assis; (2013:255).The term "plague" has both a literal and a 

metaphorical meaning. The metaphorical interpretation likens a plague to a military invasion, 

akin to a human attack. In contrast, the literal meaning refers to a locust invasion, which 

devastates crops and may invoke despair from God. The first metaphorical resemblance pertains 

to political situations, while the second literal interpretation relates to economic consequences 

Elie. Assis; (2022:409). 
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Joel conveys the message of the Lord through a complete cycle. Judgment begins with the house 

of God, commencing in this life. Repentance offers hope for restoration for God‘s people. The 

restoration of the years consumed by locusts is astounding, surpassed only by the outpouring of 

God‘s Spirit upon all flesh. Once the Spirit is poured out, the path is cleared for the arrival of the 

final Day of Judgment, the ultimate manifestation of the Day of the Lord. On that day, the 

wicked will be completely destroyed, while the righteous will be vindicated forever in His 

presence. This message offers significant hope for God‘s people while simultaneously issuing a 

warning to all nations, a warning that must be heeded Palmer, Robertson; (1995:114-115). 

By employing traditional lamentation materials, Joel underscores that both humans and animals 

have suffered from the devastation caused by the locust plague. As stated in Joel 1:20, "Even the 

animals of the plain have looked up." Kingdoms have endured the consequences of this 

devastation. Ultimately, due to the locusts devouring all agricultural crops, the people face a 

severe food shortage. Without grain, wine, or oil, the priests are unable to offer daily sacrifices. 

The little food that remains is likely preserved for personal sustenance. The storehouses and 

granaries stand empty, having deteriorated and broken down from lack of use Simkins; 

(1991:153). 

Joel‘s presentation of an unprecedented natural catastrophe can be summarized as follows: Judah 

experienced a devastating locust plague. Likely arriving in the spring, just prior to the grain 

harvest, the locusts consumed the grain crops, the foliage on the vines and trees, and the wild 

grasses used for pasturage. The immediate consequence of the infestation was the loss of the 

grain harvest; however, as summer progressed, the repercussions of the locust plague intensified.  

The livestock suffered due to a lack of pasture for feeding. The vines and fruit trees were unable 

to produce fruit because of their depleted foliage. Any immature fruit that survived the locust 

plague likely withered on the vine and fell to the ground. The ensuing shortage of food products 

led to the cessation of daily temple sacrifices, preventing the priests from partaking in the 

sacrificial meals. For Joel, these events could not merely be understood as a natural calamity 

resulting from natural causes. Rather, he interpreted such devastation as a clear indication of the 

Day of Yahweh Simkins; (1991:153-54). 

The final oracle of the book of Joel, chapter 3:18 (4:18), continues to emphasize the connection 

between Yahweh‘s cosmogonic victory over the nations and His restoration of the land, which is 
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similarly proclaimed in the salvation oracle of 2:18-27. Following the victory of the divine 

warrior and His subsequent enthronement on Mount Zion, the land of Judah will be restored to a 

state of paradisiacal fertility, and the people of Yahweh will live in peace, free from foreign 

oppression Simkins; (1991:237). 

The structure of the Day of Yahweh and the history of creation; 

The interpretation of the Book of Joel can now be succinctly summarized. The people of Judah 

endured significant devastation due to a severe locust plague. Crops were destroyed, trees and 

vines defoliated, and pastures consumed, resulting in a food shortage and the cessation of temple 

offerings. Furthermore, Yahweh's perceived failure to protect them from the locust plague 

brought shame upon them in the eyes of their neighbors. Exploiting their desperate situation, 

neighboring nations pillaged and looted, with some individuals sold into slavery. (These events 

may have occurred prior to the locust plague.) At the time of Joel‘s writing, a new locust plague 

was beginning to ravage the land. The locusts advanced like an invading army, relentlessly 

consuming all remaining vegetation in Jerusalem. Consequently, the people were distraught. 

They questioned how long Yahweh would remain indifferent to their suffering. If He was indeed 

their God, why had He failed to protect them? This led them to doubt His worthiness of their 

allegiance. In their disillusionment, the people turned towards self-preservation. To safeguard 

their dwindling food supply, they withheld the grain, wine, and oil necessary for the daily 

offerings to Yahweh. Perceiving Yahweh's lack of concern for them, they in turn diminished 

their efforts in the service of His temple. 

The prophet Joel, in contrast, perceived these events from a distinct vantage point. Amid the 

devastation wrought by the locust plague, he discerned the divine purpose of Yahweh. This was 

no ordinary locust infestation; Yahweh remained deeply concerned for His people. Joel 

recognized the locust plague as the realization of the prophetic expectation surrounding the Day 

of Yahweh. He identified the locusts as the enemy from the north that Yahweh was bringing 

against His land. However, this adversary would not prevail. For those who return in allegiance 

to Yahweh and honor Him through cultic rites, as well as those who call upon His name, 

Yahweh will provide salvation. He will turn against the locust plague, driving part of it into a 

desolate land and casting the remainder into the sea. Yahweh will gather all nations into the 

Valley of Jehoshaphat, where they will be defeated in a cosmic battle. Following His victory, 
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Yahweh will restore the original paradisiacal fertility of the land of Judah. The land will yield 

abundant harvests: the fields will flourish, and the trees and vines will bear fruit; the threshing 

floors will be filled with grain, and the vats will overflow with wine and olive oil. Yahweh will 

dwell in Jerusalem, inviolable and the source of fertility, as a fountain flows from the temple to 

irrigate the dry ground. The people of Yahweh will then recognize Him as their only God, and 

they will never again experience shame. For Joel, this salvation of the people is assured, 

guaranteed by the oracle of His prophet. All that Joel requires is that the people respond to this 

promise by returning to Yahweh with all their hearts, honoring Him through fasting, weeping, 

and lamentation. 

According to Joel, the Day of Yahweh is a multifaceted event based on a specific pattern rooted 

in the conflict myth. 

The text discusses the northern enemy's assault on the people of Judah, Yahweh's subsequent 

destruction of that enemy in battle, the judgment of the nations, and the comprehensive salvation 

of Yahweh's people and land. Within the royal cult of Jerusalem, an earlier version of this theme 

expressed Israel‘s belief in the inviolability of Zion. Because Yahweh is enthroned in Zion, 

Jerusalem remains impervious to all adversaries. However, through the prophetic tradition, this 

theme was transformed. The nations no longer gather autonomously to attack Jerusalem; instead, 

Yahweh Himself summons them against His holy city. 

Consequently, the book of Joel employs both historical and natural metaphors to depict the day 

of Yahweh. From one perspective, the day of Yahweh encompasses the invasion of a locust 

plague, its devastation of the land, Yahweh‘s annihilation of the locusts, and the restoration of 

the land to its original paradisiacal state. From another perspective, the day of Yahweh signifies 

the deliverance of Yahweh's people from the oppression of the nations, Yahweh‘s judgment 

upon those nations, and the reestablishment of Jerusalem as the holy, inviolable dwelling of 

Yahweh.  

In the book of Joel, the day of Yahweh is not a linear sequence of events within human history. 

Additionally, these two one-dimensional perspectives are not merely juxtaposed as independent, 

unrelated descriptions of the day of Yahweh. Rather, Joel integrates the human and natural 

dimensions, as well as the historical and cosmological aspects, into a singular, complex day of 

Yahweh that encompasses all creation: the invasion of the locust plague represents the assault 
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from the north; the destruction of the locusts aligns with Yahweh‘s judgment on the nations; and 

the deliverance of Yahweh's people and the reestablishment of Jerusalem are intertwined with 

the regeneration of the land. Moreover, structured according to the pattern of the conflict myth, 

the day of Yahweh serves as a re-enactment of Yahweh‘s primordial battle of creation. Through 

Yahweh‘s cosmogonic battle on this day, His enemies, which threaten His kingship and the 

stability of the created order, are defeated, leading to the renewal of creation itself. 

Consequently, human history and natural history are intricately linked within the broader 

narrative of creation. 

In the Book of Joel, the concept of creation encompasses both linear and cyclical 

dimensions of time—an arrow and a cycle. Time‘s arrow progresses continuously, with 

each moment being new and unique. This linear aspect of time represents the historical 

dimension, characterized by the irreversibility of history and the unparalleled nature of 

each event within a sequence interconnected through time. The "day of Yahweh" serves 

as a significant event in human history, representing a new salvific moment for the 

people of Judah. They will be liberated from the oppression of the nations, which will 

face judgment for their acts of violence against the people of Yahweh. Conversely, the 

history of creation also follows a cyclical pattern.  

The metaphor of time‘s cycle captures the stable aspects of nature that exhibit simple, 

repeating patterns, as they are products of nature‘s timeless laws rather than contingent 

moments in complex historical narratives. This cyclical nature of time represents the 

cosmological dimension. In the context of the natural world, the day of Yahweh signifies the 

renewal of the created order. 

Our interpretation of the Book of Joel suggests that Yahweh‘s actions cannot be fully understood 

through either historical or natural lenses. Moreover, Yahweh's involvement in human history is 

inseparable from His engagement in the history of nature. As the Creator, Yahweh operates 

within all of creation to fulfill His purposes, which can manifest in various forms, such as a 

locust plague or the defeat of human armies. The land of Judah suffers devastation from locusts, 

leading to lamentation among both people and animals. The creation begins to collapse; the 

cosmos trembles, and the nations are in turmoil. However, the day of Yahweh is also a day of 

salvation for His people. The land will be rejuvenated, overflowing with fertility, and the people 
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will live securely, free from oppression. Yahweh‘s redemption of His people is part of a broader 

redemption of the entire created order. Therefore, according to the Book of Joel, the day of 

Yahweh is a pivotal event within the history of creation. Simkins; (1991:276-79). 

The conclusion of the Book of Joel revisits two forms of redemption: agricultural and political. 

The text is rich in literary devices, including puns, ambiguities, metaphors, imagery, and 

allusions, and Joel‘s words are intricately woven throughout the various pericopes. The prophet 

extensively employs analogies with other texts in the Hebrew Bible, particularly within the 

prophetic literature, which imbues his statements with additional significance. Through these 

analogies, Joel emerges as a successor to the classical prophets of the monarchic period. The 

prophetic voice continues to resonate, enduring in the hearts of its messengers, now articulated 

through Joel, who seeks to convey the message that God‘s word is imparted to His prophets as it 

was in the past, even in the wake of the Temple's destruction and the exile of the people from 

their land. 

The thesis presented here represents a significant contribution to our understanding of the 

tumultuous period following Judah‘s destruction in 587 B.C.E., with relevance to contemporary 

circumstances. While we know that some people remained in Jerusalem and Judah after the 

destruction, information about this population is sparse. Through the lens of Joel, we gain insight 

into the emotional and spiritual condition of those who remained: they were broken, despairing, 

and felt rejected by God. Nevertheless, Joel‘s words reveal a powerful internal movement of 

encouragement and rejuvenation, as the faithful sought to inspire hope for the future among the 

people. These prophets and poets successfully preserved the national and religious identity of the 

people through the promise of redemption. In contrast to other peoples who lost their identity 

following the destructive campaigns of empires such as Assyria and Babylon, Judah retained its 

Jewish identity, both in exile and as a small group of survivors in the land. Joel was among those 

who remained in Judah, leading the remnant toward renewal and independence. Contrary to the 

claims of some scholars, he is not merely a prophet preoccupied with ritual; rather, he is a 

prophet of hope and promise, who perceived the light beyond destruction and endeavored to 

inspire his people through the restoration of their covenantal relationship with God. 

The composition of such profound and intricate texts amidst the darkness of destruction attests to 

the greatness of the men of God who labored during this period. Assuming that Joel authored the 
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text primarily for those who remained in Judah following the events of 587 B.C.E., it also reveals 

insights into the elevated moral standing of these individuals. The Book of Joel complements the 

Book of Lamentations, enhancing our limited understanding of how the community in Judah 

grappled with the calamity of losing its Temple, land, and sovereignty. Undoubtedly, Joel serves 

as a crucial bridge for comprehending the continuity of Jewish history between the First and 

Second Temple periods. Elie, Assis; (2013: 258-260) indicates that the development of prophetic 

literature within this tradition can be categorized into three stages. As John D.W. Watts (1975: 1-

2) states, the first and longest stage consists of narratives, followed by collections of prophetic 

oracles in the second stage, and culminating in the role of the prophet in worship in the third and 

final stage. 

2.14 The Book of Joel: An Analysis through the Lens of Historical Theory 

In the concluding section of his introduction, Simkins; (1991:75) asserts that, within the biblical 

tradition, human history and the history of nature are intertwined in the narrative of creation, 

where Yahweh, the Creator, acts and reveals Himself to fulfill His divine purposes. However, a 

systematic analysis of biblical texts in light of this thesis remains necessary to demonstrate that 

Yahweh's activity extends beyond human history to encompass all of creation. For this 

examination, the Book of Joel has been selected due to its unique characteristics. Firstly, the text 

integrates natural and historical categories. Secondly, the Book of Joel has yet to receive a 

satisfactory interpretation, a shortcoming in biblical scholarship attributable to scholars' reliance 

on the conceptual dichotomy between history and nature Simkins; (1991:75). 

Eliade posits that in archaic or traditional human societies, an object or act achieves reality only 

by imitating or repeating an archetype. He states, ―Reality is acquired solely through repetition or 

participation; everything which lacks an exemplary model is ‗meaningless,‘ i.e., it lacks reality.‖ 

In contrast, at all other times, society operates within a profane or blasphemous temporal 

framework, devoid of meaning. This contributes to a persistent inclination among archaic 

societies to resist history by any means necessary
32

  

                                                           

32 Ronald A. Simkins, Yahweh‟s Activity in History and Nature in the Book of Joel, Ancient Near Eastern Texts and 

Studies, Vol. 10, (1991:11). 
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According to Hegel, the changes occurring in nature repeat themselves endlessly, leading him to 

conclude that nature lacks inherent meaning. Conversely, Eliade argues that this repetitive nature 

is precisely what imbues it with meaning. Through the annual, seasonal, monthly, or daily cycles 

of nature, the events of creation are re-actualized. Consequently, nature provides a meaningful 

structure for profane existence. In contrast, history, which does not repeat itself but is always 

"new," offers no meaning or reality for ancient societies. Eliade contends, in opposition to Hegel, 

that it is unlikely such societies are fundamentally embedded in nature or unable to transcend it. 

Instead, humanity resists the changes of history, consciously retreating into the repetition 

inherent in nature. He notes, ―The desire felt by the man of traditional societies to refuse history 

and to confine himself to an indefinite repetition of archetypes testifies to his thirst for the real 

and his terror of ‗losing‘ himself by allowing himself to be overwhelmed by the meaninglessness 

of profane existence‖. 

 

 

 

 

 

 

 

 

 

 



67 
 

CHAPTER THREE 

3. PHILOLOGICAL INQURIES 

3.1 Philological inquiries 

Textual criticism is not merely a study of a text; it is a focused endeavor aimed at obtaining the 

most accurate reading of a biblical text in its original language or in the language of a specific 

edition. Throughout the centuries, scribes have introduced tens of thousands of minor alterations 

to biblical texts during the copying process. Some of these changes occurred inadvertently, such 

as when a scribe accidentally repeats a line, omits a word, alters the order of terms, or makes a 

spelling error. Other modifications appear to be intentional, as when a scribe adds clarifications 

of place names or theological corrections or expansions. 

In search of the Best Reading 

Textual critics employ two primary methods to determine the most accurate reading of Hebrew, 

Greek, or Aramaic biblical texts. The first method involves comparing ancient manuscripts of a 

specific passage to identify which manuscript or manuscripts may preserve a more accurate 

reading. A significant witness for the Hebrew Bible is the Masoretic Text (MT), the authoritative 

version of the Hebrew text produced by Jewish scribes during the medieval period. Other key 

witnesses include the biblical manuscripts discovered at Qumran, the Pentateuch maintained by 

the Samaritan community in northern Samaria, and various ancient translations of early Hebrew 

manuscripts, notably the Septuagint (LXX), which is a collection of translations of several 

biblical books into Greek. In some instances, a biblical scholar may determine that all available 

textual witnesses contain an error. In such cases, the scholar may propose a reading that is not 

found in any existing manuscript, a process referred to as conjectural emendation.
33

 

Before addressing issues of textual variations, a brief overview of the linguistic features present 

in the Book of Joel will be provided below. 

                                                           
33 Carr, David McLain, 1961–, 2010, An introduction to the Old Testament : sacred texts and imperial contexts of the 
Hebrew Bible / David M. Carr. USA. 
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3.2 Linguistics features  

The majority of the manuscripts have superscript: ―Joel the Prophet‖ 

Antithesis is juxtaposing of opposite terms, opposite meanings both in two affiliated cola. 

2:20 ወእሰድዶሙ: እምኒክሙ: ለእለ: መናገለ: ደቡብ: ወእሰድዶሙ: ውስተ: ምድረ: በድው:: 

(Hunt625_14
th) 

And I will chase them from you the one, towards the south and I will chase them to a barren 

land, towards. 

2:20 ወእሰድዶሙ: እምኒክሙ: ለእለ: መናገለ: ሰሜና: እሰድዶሙ: ውስተ: ምድረ: በድው:: (EMIP881_17th ) 

And I will chase them from you the one, towards the south and I will chase them to a barren 

land, towards. 

2:20 ወአርሕቆ: እምኒክሙ: ለዜኩ: ዗ሀሎ: ውስተ: ሰሜና: ወእሰድዶ: ኀበ: ምድር: ሙብእሰ: ወበድው: 

ወፍጽም::  

(UNES10.34_1931) 

And I willmake afar from you who is existed in the north and  I will chase them to a barren land 

and absolutely. 

Polyptoton is the repetition in affiliated cola of the same noun or pronoun in different 

inflections, including case, gender, and number alterations.  

1:6 እስመ: ዐርጉ: አሕዚብ: ውስተ: ምድርክሙ: ጽ኏ዓና: ወአልቦሙ: ኍልቈ: ስ኎ነሆሙ: ስ኎኎: አኑብስት: 

ወኵርኑቲሆሙ: ዗እጓለ: አኑብስት::,  

(Hunt625_14th) 

For powerful nations came up against your land, powerful
 
and innumerable; their teeth are lions' 

teeth, and they have the fangs of cubs. 

 

 

1:6 እስመ: ዓርጉ: አሕዚብ: ፅ኏ዓና: ውስተ: ምድርክሙ: ዗አልቦሙ: ኍልቍ: ስ኎ነሆሙ: ስ኎኎: አኑብስት: 

ወኵርኑዓቲሆሙ: ዗እጓለ: አኑብስት:: 

(IES77_1934) 

For powerful nations came up against your land, powerful and innumerable; their teeth are lions' 

teeth, and they have the fangs of cubs. 
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1:6 እስመ: ዓርገ: ሕዜብ: ውስተ: ምድርየ: ጽ኏ዕ: ወ዗አልቦ: ኍልቍ: ስ኎ነሁ: ከመ: ስ኎኎: አናበሳ: ወጥረሲሁ: 

ከመ: እጓለ: አናብሳ::  

(UNES10.34_1931) 

For powerful nations came up against your land, powerful and innumerable; their teeth are lions' 

teeth, and they have the fangs of cubs. 

1:4 ዗አትረፈ: ዕፄ: በልዐ: አናበጣ: ወ዗አትረፈ: አናበጣ: በልዐ: ደጎብያ: ወ዗አትረፈ: ደጎብያ: በልዐ: አኑኵዕ:: 

(EMIP881_17th) 

What the cutter-worm left, the locust has eaten, and what the locust left, the grasshopers have 

eaten, and what the grasshopers left, the destroying locust has eaten. 

1:4 ዗አትረፈ: ዕፄ: በልዓ: አናበጣ: ወ዗አትረፈ: አናበጣ: በልዓ: ደጎቢያ: ወ዗አትረፈ: ደጎብያ: በልዓ: አኑኵዕ::  

(IES77_1934) 

What the cutter-worm left, the locust has eaten, and what the locust left, the grasshopers have 

eaten, and what the grasshopers left, the destroying locust has eaten. 

 1:4 ዗አትረፈ: ዕፄ: በልዓ: አናበጣ: ወ዗አትረፈ: አናበጣ: በልዓ: ደጎብያ: ወ዗አትረፈ: ደጎብያ: በልዓ: አኑኵዕ:: 

(UNES10.04_l17e18th) 

What the cutter-worm left, the locust has eaten, and what the locust left, the grasshopers have 

eaten, and what the grasshopers left, the destroying locust has eaten. 

3:4 ምናተ: ብየ: ምስሌክና: ጢሮስ: ወኵሉ: ገሊላ: ዗ኢሎፍሊ: በቀለ኏: እናከ: ትትቤቀልነ: ወቂመ኏: 

ትትቄየምነ: ፍጡ኎: ወጕጉአ: እፈድየክሙ: ፍዳክሙ: ዲበ: ርእስክሙ::  

(Hunt625_14th) 

What
 
are you to me, O Tyre and Sidon and all Galilee of allophyles? I will surely revenge, and I 

will surely hold grudges against you. And quickly I will return your retribution back upon your 

own heads. 

3:4 ምናት: ብየ: ምስሌክና: ጢሮስ: ወሲዶኑ: ወገሊላ: ዗ኢሎፍሊ: በቀለ: እናከ: እትቤቀለክና: ወቂመ: 

እትቄየመክና: ፍጡ኎: ወጕጕዓ: እፈድየክሙ: ፍዳ: ዲበ: ርእስክሙ::  

(EMML6686_17th) 
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What
 
are you to me, O Tyre and Sidon and all Galilee of allophyles? I will surely revenge, and I 

will surely hold grudges against you. And quickly I will return your retribution back upon your 

own heads. 

3:4 ምናት: ብየ: ምስሌክሙ: ጢሮስ: ወሲደኑ: ወገሊላ: ዗ኢሎፍሊ: በቀለ: አትቤቀለክና: ወቂመ: 

እትቄየመክና: ፍጡ኎: ወጕጕዓ: እፈድየክና: ፍዳክና: ዲበ: ርእስክና::  

(EMIP1063_1889-1913) 

What
 
are you to me, O Tyre and Sidon and all Galilee of allophyles? I will surely revenge, and I 

will surely hold grudges against you. And quickly I will return your retribution back upon your 

own heads (famine form). 

Proper names 

Most Ethiopic manuscripts closely adhere to the LXX regarding the pronunciation of proper 

names. For example, ባቱኤል corresponds to the Greek Βαζνπει (Joel 1:1), in contrast to the 

Hebrew, which reads ל  This Hebrew form is mirrored by two Ethiopian .(Joel 1:1) פְתואֵַֽ

manuscripts (UNESCO 10.34, EMIP 949), influenced by the Latin Vulgate, as will be discussed 

further below. The same observation applies to certain Arabic versions, which render it as فثَُٕئِٛم 

(Joel 1:1). 

Harmonization or Emphasis 

The Gə‘əz adds a pronominal suffix second person plural for emphasis and seemingly for 

harmonization. 

Joel 1:2 

ኵሌክሙ: 

ἐλσηίζαζζε  

ל     כִֹ֖

In Joel 1:6 Some Ge‘ez versions read ―your land (2
nd

 mas. Plural suffix) instead of the Hebrew 

and the Greek that have ―my land‖. 

ውስተ ምድርክሙ 



71 
 

ἐπὶ ηὴλ γῆλ κνπ  

י   עַל־אַרְצִִ֔  

Our God instead your God (MT, LXX) 

Joel 1:14 

አምላክ኎ 

ζενῦ ὑκῶλ  

ם    אֱלֹהֵיכֶֶ֑  

UNESCO 10.34 and EMIP 949 have ―your God‖ 

See also Joel 1:16 

Semantic changes 

In Joel 1:5, an intriguing semantic shift is observed in the Ethiopic versions. Based on the 

immediate context, certain Ethiopic versions introduce the concept of repentance, while the 

majority of the syllables align more closely with the variants found in the LXX and the MT 

(ናቅሑ). 

ናዜሁ: እለ: ትሰትዩ: 

኎ስሑ: እለ: ትሰትዩ:   

 ናቅሑ: እለ: ትሰትዩ:   

ἐθλήςαηε νἱ κεζύνληεο ; 

יצו שִכוֹרִיםִ֙    הָקִּ֤  

The Ethiopic exhibits a noteworthy range of meanings with variations in the number of persons, 

whereas the MT and the LXX present only a second person singular imperative. 

ብኪዩ: ሊተ: በእናተ: መርዓት:  

ζξήλεζνλ πξόο κε ὑπὲξ λύκθελ;  
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י כִבְתולָָ֥ה    אֱלִִ֕

ትብኪ: መርዓት:  Here one has a jussive instead of an imperative  

 ብከ: በእናተ: መርዓት:  

 ብኪ :(ሊተ:በእናተ): መርዓት: 

ብክዩ: ከመ: ድናግል 

Joel 1:15 

The Ethiopic presents various readings that indicate a shift in the objects to whom the woe is 

directed, a shift not observed in other ancient versions.  

(Refer to the critical edition and the notes of the English translation.) 

አሌ: ሊተ: አሌ: ሊተ:  

አሌ: ለክሙ:   

አሌ: ለ኎: አሌ: ለ኎: 

አሌ: ሎሙ፡  

አኅ:  አኅ:  አኅ: ዕለተ: (UNESCO 10.34; EMP 949) 

νἴμμνη νἴμμνη νἴμμνη;  

וֹם  ה לַטֶ֑  אֲהִָ֖

  

آهَِعَلَىَالٌْوَْمِ!َ ;  ;  

.ܐܘܗ ܠܝܘܣܐ  ܐܘܗَ  

Joel 2:17 

The Ethiopic has ―horns‖ where the MT and the LXX read ―porch‖. 

በማእከለ: አቅርናተ፡  
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ማእከለ፡  ኤለም፡  

ማእከለ፡ ኆኅት፡  

κέζνλ ηῆο θξεπῖδνο 

ין הָאולָם  בֵּ֤

Joel 3:18 

Except the two Ethiopic manuscripts mentioned below, all the Ethiopic witnesses have ―honey‖ 

instead of ―sweet or new wine‖. 

መዓር 

 γιπθαζκόλ ;  

יס     עָסִִ֗  

ጣዕመ (UNESCO 10.34; EMIP 949) 

Congruence between the Ethiopic and the LXX or the MT 

ወስብኩ: ምሕላ: 

θεξύμαηε ζεξαπείαλ   

ወጸውኡ: ማኅበረ:  

ה    ו עֲצָרִָ֔ קִרְאֵּ֣  

Joel 2:14 

ለእግዙአብሔር: አምላክ኎፡  

 θπξίῳ ηῷ ζεῷ ἡμῶλ ; 

ለእግዙአብሔር: አምላክ፡  

ለእግዙአብሔር: አምላክክሙ፡ 

ם   ; לַיהוִָ֖ה אֱלֹהֵיכֶַֽ

بِّ إلِهَِكُمْ     .لِلرَّ
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 ܠܤܬܝܐ ܐܠܗܟܘܢ 

3.3 Textual variants  

The Book of Joel exhibits significant variations not only among different Ethiopic manuscripts 

but also in relation to the Hebrew and Greek versions. A notable example is found in Joel 1:15, 

as highlighted in the introduction (refer to the Statement of the Problem). The manuscript 

UNESCO 10_34 states, ―አኅ አኅ አኅ ዕለት እስመ አልጸቀት ዕለተ እግዙአብሔር,‖ which refers to the 

―day,‖ in contrast to other Ethiopian manuscripts that address human subjects. For instance, 

manuscript EMML1768 reads, ―አሌ ሊተ አሌ ሊተ ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር,‖ 

while manuscript D‘Abadie 35 states, ―አሌ ለ኎ አሌ ለ኎ ይእተ ዕለተ እስመ አልጸቀት ዕለተ 

እግዙአብሔር.‖ Additionally, IES 77 presents a different clause that addresses the second person 

plural: ―አሌ ለክሙ ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር.‖ 

    

UNESCO 

10-34 

1፡15 አኅ አኅ አኅ   ዕለት እስመ አልጸቀት ዕለተ እግዙአብሔር 

 

Alas Alas for the day! This day; For the day of the Lord is at hand. 

Dabbadi-55 1፡15 አሌ ለ኎ አሌ ለ኎  ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር 

 

 Alas for us Alas for us! This day; For the day of the Lord is at hand. 

EMML1768 1፡15 አሌ ሊተ አሌ ሊተ  ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር 

 

Alas for me Alas for me!
34

! This day; For the day of the Lord is at 

hand. 

                                                           
34

  The Ethiopic manuscripts present five distinct readings—me, us, you, them—indicating a shift in the objects to 

whom the woe is addressed. In the Masoretic Text (MT) and the Septuagint (LXX), the woe is attributed to the 

―day,‖ personifying it. In contrast, the Ethiopic version directs the woe toward human beings, reflecting an intention 

to clarify the message through a less abstract expression. This concrete approach enables readers to discern the 
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IES-0077 1፡15 አሌ ለክሙ         ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር 

 

Alas for you!  This day; For the day of the Lord is at hand. 

EMML2080 1፡15 አሌ ሎሙ       ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር 

 

Alas for them! This day; For the day of the Lord is at hand. 

 

UNESCO 

10-34 

2፡3 ከመ  ገ኎ተ ተድላ  ምድር ቅድሜሁ 

like a garden of pleasure 

EMML1768 2፡3 ከመ  ገ኎ተ ትፍስሕተ   ምድር ቅድሜሆሙ 

like a garden of joyfulness 

IES-0077 2፡3 ከመ  ገ኎ተ ኤዶም35      ምድር ቀዳሚሁ 

like a garden of Eden
36

, 

                                                                                                                                                                                           
connection between the oracle of woe and the affected individuals. The Ethiopic readings, therefore, attempt to 

avoid an implied audience. However, Joel 1:15 clearly indicates that the day of the Lord signifies a day of woe for 

the community of the Lord. The land has suffered a devastating locust plague, and the text aims to demonstrate that 

this calamity cannot be interpreted merely as a natural occurrence. Joel 1:15 serves as a precursor to further 

discussions of the motifs. In the transition of the Ethiopic readings to different interpretations, the cry of the prophet 

in Joel 1:19 shifts the rhetorical voice from the first-person plural, identifying with the implied audience, to a first-

person singular appeal from the prophet to the Lord. This change emphasizes the prophet's personal voice within the 

context of the devastation caused by the locust plague and drought. Joel 1:19 connects back to 1:15, where the 

prophet declares, ኀቤከ እግዙኦ እጸርሕ, ―To you, O Lord, I cry.‖ 

In this verse (1:15), the ―day of the Lord‖ signifies the consequences of the locust devastation and the political 

situation in Israel and other nations, whereas  

the other reference to the ―day of the Lord‖ may pertain to punishment.  

Cf. Barker, Joel. From the Depths of Despair to the Promise of Presence: A Rhetorical Reading of the Book of Joel.  

Winona Lake, Indiana: Eisenbrauns, 2014, p. 99. 

 
35

 All the above mentioned Ethiopic readings differ significantly from the Hebrew,  
36

 Some Ethiopian manuscripts have ―garden of delight‖. 

See. The equivalence of the word ‗ገ኎ተ ተድላ‘ in the Greek, Hebrew, Arabic and Syriac respectively, παξάδεηζνο 

ηξπθῆο ,  דֶן ܕܥܕܢ ܦܬܕܝܪܐ.  ,كَجََُّخِ عَذٌْ ,כְגַן־עִֵ֙  
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UNESCO 

10-34 

2:14 ለእግዙአብሔር አምላክክሙ።37 

for the Lord, your God 

EMML1768 2:14 ለእግዙአብሔር አምላክ። 

for the Lord, God 

IES-0077 2:14 ለእግዙአብሔር አምላክ኎። 

for the Lord, our God
38

. 

 

Interestingly, while the Greek version, is close to IES 0077, the Hebrew, the Arabic and Syriac 

much with UNESCO- 10.34. 

 

UNESCO 

10-34 

2:15 ቀድሱ ጾመ ጸውኡ ማኅበረ። 

sanctify a fast; call the assembly  

EMML1768 2:15 ቀድሱ ጾመ ወስብኩ ምህላ። 

sanctify a fast; and proclaim a solemn service; 

IES-0077 2:15 ቀድሱ ጾመ ወስብኩ ምህላ።39 

sanctify a fast; and proclaim a solemn service; 

                                                           
37

 Interestingly, while the Greek version, is close to IES 0077, the Hebrew, the Arabic and Syriac much with 

UNESCO- 10.34. 

See. θπξίῳ ηῷ ζεῷ ἡκῶλ, ם׃ كُىْ  ,לַיהוִָ֖ה אֱלֹהֵיכֶַֽ ِٓ ةِّ ئِنَ ܐܠܗܟܘܢ ܠܤܬܝܐ .نِهشَّ . 
 
38

 The Ethiopic has ―our God‖ like the LXX, unlike the MT, Arabic and Syriac which read ―your God‖.  
39 Greek, Hebrew, Arabic and Sriac eqivalece to the phrase of ቀድሱ ጾመ ወስብኩ ምህላ። 
ἁγηάζαηε λεζηείαλ θεξύμαηε ζεξαπείαλ, ה ו עֲצָרַָֽ וֹם קִרְאָ֥ عُ  ,קַדְשו־צִ֖ يًب. ََبدُٔا ثِٱعْزكَِبفلذِّ ْٕ ٕا صَ , 

ܟܧܘܭܝܐ ܩܬܘ ܨܘܣܐ ܩܕܭܘ . 
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UNESCO 

10-34 

2:16 አስተጋብኡ ሕዜበ ወቀድሱ ማኅበረ አስተጋብኡ     ልሂቃ኎ 

And gather the people (jentiles). Sactify your assembly welcome the 

aged; 

EMML1768 2:16 አስተጋብኡ አሕዚበ ወቀድሱ AC ማሕበረክሙ ሕረዩ ሊቃውናተ 

And gather the people (jentiles). Sactify your assembly welcome the 

aged; 

IES-0077 2:16 ወአስተጋብኡ አሕዚበ ወሐድሱ ማኀበረክሙ ኀርዩ  ሊቃውናተ 

And gather the people (jentiles). Renew
40

 your
41

 assembly welcome 

the aged; 

 

UNESCO 

10-34 

2:20 ወአርሕቆ እምኒክሙ ለዜኩ ዗ሀሎ ውስተ ሰሜና AC ወእሰድዶ ኀበ ምድር 

መብእሰ 

And I will chase them from you the one who are living in the north, 

and I will chase them to a barren land. 

EMML1768 2:20 ወእሰድዶሙ እምኒክሙ ለእለ መናገለ ደቡብ እሰድዶሙ ውስተ ምድረ 

በድው 

And I will chase them from you the one, towards the south
42

 and I 

will chase them to a barren land. 

                                                           
40

 Some Ethiopic manuscripts, including the text of Andǝmta, have ―renew‖ instead of ―sanctify‖ which is attested in 

the MT and the LXX.  
41

 The Ethiopic text has added a pronominal suffix given the reading ―your assembly‖ instead of ―an assembly‖, as 

one finds in the MT and the LXX.  
42

 Some Ethiopic Mss. Have ‘north’. The term ‘northerner’ is an appropriate reference for a human enemy who 
came from the north. Wolff, Joel and Amos, 62. Claims that “northerner” refers to the eschatological mythological 
enemy that would be destroyed after God restores the land from the locust plague.  
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IES-0077 2:20 ወእሰድዶሙ እምኒክሙ ለእለ መናገለ ደቡብ ወእሰድዶሙ ውስተ ምድረ 

በድው 

And I will chase them from you the one, towards the south and I will 

chase them to a barren land. 

 

UNESCO 

10-34 

2:26 ወትሴብሑ ስመ እግዙአብሔር አምላክክሙ ዗ገብረ ለክሙ መናክራተ 

and you will praise the name of the Lord your God, on account of the 

marvelous things he has done for you. 

EMML1768 2:26 ወሰብሑ ስመ እግዙአብሔር አምላክ኎ እስመ ገብረ ለ኎ መናክረ 

and praise the name of the Lord our God, on account of the 

marvelous things he has done for us. 

IES-0077 2:26 ወሰብሑ ስመ እግዙአብሔር አምላክ኎ እስመ ገብረ ለክሙ መናክረ 

and praise the name of the Lord our
43

 God, on account of the 

marvelous things he has done for
44

 you. 

 

UNESCO 

10-34 

2:28 እክዕው  መናፈስየ ላዕለ ኵሉ ዗ሥጋ 

I will pour out my spirit on all flesh, 

EMML1768 2:28 እሞዑ እም኎ መናፈስየ ላዕለ ኵሉ ዗ሥጋ 

I will comeover from my spirit on all flesh, 

IES-0077 2:28 አክዑ እም኎ መናፈስየ ላዕለ ኵሉ ዗ሥጋ 

                                                           
43

 The Ethiopic uses the first-person plural pronoun ―our‖ instead of ―your‖ attested in the MT and the LXX.  
44

 The Ethiopic has ―for you‖ whereas the MT and the LXX reads ―with you‖.  
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I will pour out from
45

 my spirit on all flesh, 

 

UNESCO 

10-34 

3:04 ምስሌክሙ ጢሮስ ወሲዶኑ ወኵሉ ደወለ ፍልስጥኤም በቀለ኏ ትትቤቀሉነ 

ወቂመ ትትቄየሙነ ፍጡ኎ 

With you, O Tyre and Sidon and all Galilee of allophyles? You will 

surely revenge, and You will surely hold grudges against me. 

EMML1768 3:04 ምስሌክና ጢሮስ ወሲዶኑ ወኵሉ ገሊላ ዗ኢሎፍሊ በቀል኏ እናከ ትትቤቀሉነ 

ወቂመ ትትቄሙነ ፍጡ኎ 

With you, O Tyre and Sidon and all Galilee of allophyles? You will 

surely revenge, and You will surely hold grudges against me. 

IES-0077 3:04 ምስሌክና ጢሮስ ወሲዶኑ ወኵሉ ገሊላ ዗ኢሎፍሊ በቀለ እትቤቀለክሙ  

ወቂመ እትቄየመክሙ ፍጡ኎ 

With you, O Tyre and Sidon and all Galilee of allophyles? I will 

surely revenge, and I will surely hold grudges against you. 

 

UNESCO 

10-34 

3:12 ቈላተ ዮሳፍጥ እስመ ህየ እ኎ብር ከመ እፍታሕ ኵሎ  አሕዚብ እምአድያም። 

the valley of Josaphat, for there as I untighted on allatios from the 

around. 

EMML1768 3:12 ቆላተ ዮሳፍጥ እስመ ህየ እ኎ብር ወአስተዋቅሶሙ   አሕዚብ። 

the valley of Josaphat, for there I will sit to contend on the nations.  

 

                                                           
45

 The Ethiopic here, like the LXX, reads ―from my spirit‖ while the MT has ―my spirit‖.      
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IES-0077 3:12 ቆላተ ዮሳፍጥ እስመ ህየ እ኎ብር ወእትዋቀሦሙ ለኵሎሙ  አሕዚብ። 

the valley of Josaphat, for there I will sit to contend
46

 on all the 

nations
47

.  

 

 

UNESCO 

10-34 

3:13 እስመ በስለ ማእረር ናዑ  ወረዱ እስመ መልአ ምክያድ 

For the harvest has come. Come in, comedown, for the winepress is 

full. 

EMML1768 3:13 እስመ በጽሐ ማእረር ባኡ ኪዱ እስመ መልአ ምክያድ 

For the harvest has come. Go in, tread, for the winepress is full. 

IES-0077 3:13 እስመ በጽሐ ማእረር ባኡ ወአኪዱ እስመ መልአ ምክያድ 

For the harvest has come. Go in, and made it tread, for the winepress 

is full.  

 

UNESCO 

10-34 

3:16 ይሁብ ቃሎ ወያድለቀልቁ ሰማያት ወምድር 

Let give his voice and the heavens and earth shall be shaken. 

EMML1768 3:16 ይሁብ ቃሎ ወያድለቀልቅ ሰማይ ወምድር 

Let give his voice and the sky and earth shall be shaken. 

                                                           
46 The Ethiopic has here ―contend‖, similar to the vocabulary in the prophetic literature whereas the MT. and the 

LXX have ―judge‖. R.M. Good argued convincingly that in which ancient Israel war was the strongly convinced as a 

judicial activity. In the book of the prophet Joel, war is been not merely an act of punishment by the Lord, rather it is 

the medium by which he acts as judge. See Ronald, A. Simkins. Yahweh‘s activity in history and nature in the book 

of Joel. Ancient near eastern texts and studies. Vol. 10. Edwin Mellen Press. 1991:233.   
47

 The Ethiopic omits here ―round about‖ attested in MT. and the LXX.  
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IES-0077 3:16 ይሁብ ቃሎ ወያድለቀልቁ ሰማይ ወምድር 

 

 

 

UNESCO 

10-34 

3:18 ያናጸፈጽፉ አድባር ጣዕመ ወአውግር ያውኅዘ ሐሊበ ወየሐውሩ ማያት 

ውስተ ኵሉ 

the mountains shall drip sweet  and the hills shall flow with milk, 

and all the water courses. 

EMML1768 3:18 ያናጸፈጽፍ  መዓር እምአድባር ወይውሕዜ ሐሊብ እምአውግር ወይ኎ቅዕ 

ማይ ኵሉ 

the mountains shall drip honey and the hills shall flow with milk, and 

all the water courses. 

IES-0077 3:18 ያናጸፈጽፍ መዐር እምአድባር ወይውሕዜ ሐሊበ እምአውግር ወይ኎ቅዕ ማይ 

እምኵሉ the mountains shall drip honey and the hills shall flow with 

milk, from all the water courses. 

 

 

UNESCO 

10-34 

3:21 ወአ኎ጽሕ ደሞሙ ዗ኢያናጻሕኩ ቅድመ ወእግዙአብሔር የሐድር ውስተ 

ጽዮና። 

And I will clean them which I could not clean earlier, and the Lord 

who shall dwell in Zion. 
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EMML1768 3:21 ወእትቤቀል ደሞሙ ወኢያ኎ጽሕ እስመ እግዙአብሔር የኀድር ውስተ ጽዮና። 

And I will avenge their blood, and I will not clear them for the Lord 

who shall dwell in Zion. 

 

IES-0077 3:21 ወእትቤቀል ደሞሙ ወኢ኎ጽሖሙ እስመ አ኎ እግዙአብሔር ዗አኀድር ውስተ 

ጽዮና። 

And I will avenge their blood, and I will not clear them for I am the 

Lord who shall dwell in Zion. 

 

The samples presented in the above charts indicate significant variations. A critical edition will 

facilitate the identification of different families and provide a comprehensive overview of the 

textual history of the Ethiopic Book of Joel. 

3.4 Manuscript description 

The descriptions provided below are derived from the following references. 

 - Dillmann, A. Catalogus codicum manuscriptorum Bibliothecae Bodleianae Oxoniensis, Part 7: 

Codices aethiopici (Oxford: Typographeo Academico, 1848), 10-11. 

- Getatchew Haile and W.F. Macomber, A Catalogue of Ethiopian Manuscripts Microfilmed for 

the Ethiopian Manuscript Microfilm Library, Addis Ababa and for the Hill Monastic Manuscript 

Library, Collegeville, vol. 4: Project Numbers 1101-1500 (Collegeville: HMML, 1979), 604–

605. 

- Getatchew Haile and W.F. Macomber, A Catalogue of Ethiopian Manuscripts Microfilmed for 

the Ethiopian Manuscript Microfilm Library, Addis Ababa and for the Hill Monastic Manuscript 

Library, Collegeville, vol. 5: Project Numbers 1501-2000 (Collegeville: HMML, 1981), 240–43. 

- Macomber, W.F. Catalogue of Ethiopian Manuscripts from Abbā Garimā, Ašatan (Church of 

St. Mary), Axum (Church of Zion), Dabra Bizan, Dabra Dāmo, Dabra Libanos, Gunda Gundē, 

Kebrān, Lālibelā (Church of the Savior of the World; Emmanuel Church), Maqalē, Ura, Kidāna 
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Mehrat, Monastery of Dabra Dāgā (Church of St. Stephen), Monastery of Lake Zewāy, Dabra 

Māryām, National Library and Haiq from Microfilms in the Collections of Dr. Donald Davies, 

De Land, Florida and Godfrey, Ontario, and of the Hill Monastic Manuscript Lib0rary, St. John‘s 

University, Collegeville, Minnesota (Collegeville: Privately printed, 1979), 14–22. 

- Rahlfs, A. ―Über einige alttestamentliche Hss. des Abessinierklosters S. Stefano zu Rom,― 

Nachrichten von der Gesellschaft der Wissenschaften zu Göttingen, Phil.-hist. Kl. (1918): 161–

203; and Siegbert Uhlig, Äthiopische Paläographie, ÄF 22 (Stuttgart: Franz Steiner, 1988), 137–

39. 

- Raineri, O. Inventario dei manoscritti Cerulli etiopici, Studi e testi 420, Cataloghi sommari e 

inventari dei fondi manoscritti 8 (Vatican City: Biblioteca Apostolica Vaticana, 2004). 

- Research Team of the Textual History of the Ethiopic Old Testament: THEOT   

- UNESCO: Catalogue of Manuscripts Microfilmed by the UNESCO Mobile Microfilm Unit in 

Addis Ababa and Gojjam Province (Addis Ababa: Ministry of Education and Fine Arts, 

Department of Fine Arts and Culture, 1970). 

- Wright, S.G and Hubbard, D. A. Catalogue of the Ethiopian Manuscripts in the Cambridge 

University Library (Cambridge: Cambridge University Press, 1961), 1–3; and Uhlig, 

Paläographie, 473. 

3.4.1 Bodleian Huntington 625  

One of the oldest manuscripts of the Twelve Minor Prophets, including the Book of Daniel, 

located in Europe, is the Bodleian Huntington 625, dating back to the late 14th century. This 

codex has been referenced in numerous studies and is frequently used as a base text for various 

editions. Traces of additions, emendations, and erasures are evident in the manuscript. The text is 

presented in two columns with a large and sharp script. However, the parchment is not in good 

condition.  

The Book of Joel begins with the superscription, ―዗ኢዩኤል ኎ቢይ ቃለ እግዙአብሔር ዗ኮ኎ ኀበ ኢዩኤል 

ወልደ ባቱኤል.‖ The manuscript lacks consistent chapter division markers, although later notations 

in Ge‘ez and Arabic indicate divisions. The Book of Joel is found on folios 17v-23r. The 

manuscript ends with the following words: “ወይሁዳሰ ለዓለም ት኎ብር ወእስሬኤልነ ለትውልደ 
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ትውልድ። ወእትቤቀል ደሞሙ ወኢያ኎ጽሕ እስመ እግዙአብሔር የኀድር ውስተ ጽዮን,” but it does not 

display a subscription. 
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The lack of Subscription is shown in the image above.  

3.4.2 EMML 2080  

The codex EMML 2080, located in Ḥäyq ‘Ǝstifanos (Wollo), measures 15.5 x 19 cm and 

comprises 160 folia, dating back to the 16th century. Each folio features two columns with 

approximately 43 lines per column. The manuscript exhibits erasures and rewritings, lacks 

decorative elements, and does not include chapter divisions. Although the various books are 

titled, there are no subscriptions at the conclusion of each text. The manuscript contains the texts 

of Enoch, Judith, Esther, Isaiah, Ezekiel, the Jeremiah corpus, the Twelve Prophets, and the 

Wisdom Books, with the exception of the Song of Songs. Joel is present on folios 129v-130r, 

and despite frequent editing, much of the older text remains intact. As noted below, the codex 

contains explicit statements but lacks subscriptions. 

The superscription reads ―዗ኢዩኤል ኎ቢይ ቃለ እግዙአብሔር ዗ኮ኎ ኀበ ኢዩኤል ወልደ ባቱኤል።‖   
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The codex lacks a subscription.   

3.4.3 EMML 6686   

The manuscript, measuring 34 x 32 cm and comprising 217 folios, is housed in Dabra Libānos. 

The text is presented in bold and legible letters. The manuscript features three columns, with 

each column containing approximately 32 lines. Notably, there is an absence of decorative 

elements throughout the manuscript. Official seals of the monastery of Dabra Libānos are 

prominently displayed at the beginning of each new book, and subscription can be observed at 

the conclusion of the texts. On folio 149r, which contains the final words of the Book of Sirach, 

the date of the manuscript's composition is provided. The codex includes the texts of Enoch, Job, 

the Wisdom Books, Isaiah, the Twelve Prophets, Daniel, Sirach, the Book of Jeremiah, and 

related texts, as well as Ezekiel. The Book of Joel is located on folios 110-113. This codex 

contains both a superscription and a subscription, as detailed below. While the manuscript does 

not feature chapter divisions, there are signs that have been added by a later hand. 
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The codex begins with this superscription: ―዗ኢዩኤል ኎ቢይ‖ 

 

Here is the subscription ― ተፈጸመ ―዗ኢዩኤል ኎ቢይ‖. 

 

3.4.4 EMML 1768  

The manuscript EMML 1768, housed at Ḥäyq ‘Ǝstifanos, measures 45 x 35 cm and consists of 

282 folia arranged in two columns, dating to the late 15th century. Each folio contains between 
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35 and 45 lines. The codex encompasses the texts of Enoch, 1-3 Maccabees, Isaiah, the Book of 

Jeremiah and related writings, Ezekiel, Job, the Books of Ezra, Daniel, the Twelve Prophets, the 

Wisdom Books, Judith, Tobit, and Esther. The Book of Joel is located on folios 209v-2012r, with 

the superscription reading ―዗ኢዩኤል ኎ቢይ.‖ The manuscript does not include a subscription and 

lacks chapter divisions. 

 

The superscription reads ―዗ኢዩኤል ኎ቢይ‖ 

 

As mentioned above, the Book lacks a subscrtption.  
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3.4.5 Axum Zion  

The manuscript of Axum Zion, dated to the late 15th century, consists of 102 folios and 

measures 48 x 38 cm. This codex features three columns, with each folio containing between 36 

and 39 lines. It is richly decorated, with ḥärägs at the beginning of most books. The prophetic 

books are accompanied by illustrations. The codex includes the Twelve Prophets, Isaiah, Enoch, 

Tobit, Judith, the Ezra corpus, Daniel, the Wisdom Books, Ezekiel, and Job. The Book of Joel is 

located on folios 145v-152r. The manuscript contains a superscription but lacks a subscription, 

and it does not include chapter divisions. 
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The superscription reads ―዗ኢዩኤል ኎ቢይ‖ 

The codex does not have an subscription.  

3.4.6 Gunda Gunde 152 

The manuscript Gunda Gunde 152, dated to the 16th century, comprises 78 folios and measures 

27.5 x 23 cm. It features a two-column layout with between 19 and 24 lines per column. The 

manuscript is adorned with ḥärägs and images, and it includes the Twelve Prophets, with the 

Book of Joel located on folios 13r-24v. Notably, the manuscript lacks both a superscription and a 

subscription. There are no chapter divisions; however, the conclusion of each book is marked by 

a traditional sign indicating a separate section. 

3.4.7 Gunda Gunde 181 

Gunda Gunde 181, dated to the 16th century, comprises 76 folios and measures 11 x 13.5 cm. It 

contains the Twelve Prophets presented in an irregular order. The text is arranged in two 

columns, consisting of 16 to 17 lines each. The manuscript lacks decorative elements. The Book 

of Joel is located on folios 15v-19v and 9:8b-15 on folio 31rv. The book's superscription reads 

዗ኢዩኤል ኎ቢይ, and the subscription reads ተፈጸመ ዗ኢዩኤል. There are no chapter divisions present. 

3.4.8 EMIP 2007 

The manuscript EMIP 2007, dated to the 18th century, features two columns, each comprising 29 

lines. It includes The Book of Job, the Wisdom Books, the Twelve Prophets, and the Book of 
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Isaiah. Additionally, it contains marginal notes, such as Andǝmta commentaries. The Book of 

Joel is located on folios 79v-81v. 

 

The superscription ―዗ኢዩኤል ኎ቢይ‖ is of a later hand.   
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The manuscript does not include an index. 

3.4.9 Gunda Gunde 106 

The manuscript Gunda Gunde 106, dated between 1682 and 1706, consists of 223 folios and 

measures 35.5 x 31 cm. The name of Emperor ‘Iyyasu is referenced on folio 2v. The text is 

organized into three columns, with each column containing approximately 40 lines. The codex 

does not display any decorative elements. The manuscript includes the following texts: The 

Books of Samuel and Kings, The Book of Chronicles, the Wisdom Books in the Ethiopian 

tradition, Isaiah, the Twelve Prophets, the Book of Jeremiah and related texts, the Book of 

Daniel, the Book of Ezra and related texts, Tobit, Judith, and Esther. The Book of Joel is located 

on folios 123v-125v. Notably, the manuscript lacks both a superscription and a subscription. 

3.4.10 EMIP 1029 

The manuscript EMIP 1029, authored by Mihur Gädäm (ms 54), is dated to the 15th or 16th 

century. It consists of 172 folios and measures 47 x 35 cm, featuring two columns with line 

counts varying from 34 to 45. The text is adorned with ḥärägs, while other forms of 

ornamentation are absent. The manuscript includes the Book of Proverbs, the Book of Qoheleth, 

the Book of Sirach, the Book of Ezekiel, the Book of Jeremiah and related texts, 3 Ezra, 2 Ezra, 

the Book of Daniel, the Twelve Prophets, the Book of Judith, the Book of Esther, and portions 

from the Book of Job. The Book of Joel is located on folios 149v-151r. The manuscript lacks 

superscription or subscription, and there are no indications of chapter divisions. 
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EMIP 1029/ Mihur Gadam 15
th

 c. 

3.4.11 Cerulli 75  

The manuscript Cerulli 75, dated to 1931, is housed in the Biblioteca Apostolica Vaticana. Each 

folio features two columns, with Gǝ‗ǝz and Amharic presented on facing pages. The codex 

includes the following texts: The Octateuch, the Book of Jubilees, the Book of Enoch, the Book 

of Samuel, the Book of Kings, the Book of Chronicles, the Books of Ezra in the Ethiopian 

tradition, the Book of Judith, the Book of Esther, the Book of Tobit, the Books of Maccabees, the 

Book of Job, the Psalms, the Books of Wisdom in the Ethiopian tradition, the Book of Isaiah, the 

Book of Jeremiah and related texts, the Book of Ezekiel, the Book of Daniel, and the Twelve 

Prophets. The Book of Joel is found on folios 430v-432v. The codex contains both a 

superscription and a subscription, and the chapter divisions adhere to modern versification 

standards. 
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The manuscript has the superscription ―዗ኢዩኤል ኎ቢይ” 

 

 

 

The manuscript has the subscription ―ተፈጸመ ዗ኢዩኤል ኎ቢይ” 

3.4.12 EMIP 746   

The manuscript EMIP 746 dates back to the early 19th century. It consists of 268 folios and 

measures 34 x 28.5 cm, housed at Čäläkot Sǝlasse (ms 5). The manuscript is devoid of 

ornamental features, but marginal interpretative notes are present. It is organized into three 

columns, with each column containing approximately 38 lines. The content includes the Books 
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of Samuel, the Book of Kings, the Wisdom Books in the Ethiopian Tradition, the Book of Isaiah, 

the Twelve Prophets, the Book of Enoch, the Book of Chronicles, the second and third Books of 

Ezra, the Book of Tobit, the Book of Esther, and the Book of Judith. The Book of Joel is located 

on folios 129r-132v. 

 

 

The manuscript does not have a superscription. 

 

The manuscript does not have a superscription. 
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3.4.13 IES 0077 

The manuscript IES 77 is from 1923. It measures 52 x 39 cm, offers the biblical text in four 

columns. The first and the third columns offer the Gǝ‗ǝz text while the Amharic are found on the 

second and the fourth column. It contains the Octateuch, the Books of Samuel and the Book of 

Kings, the Book of Chronicles, the Book of Jubilees, the Book of Maccabees, the Book of 

Enoch, the Book of Ezra and related texts in the Ethiopian tradition, the Book of Nehemiah, the 

Book of Tobit, the Book of Judith, the Book of Esther, the Book of Job, the Psalms, the Wisdom 

Books in the Ethiopian tradition, the Book of Isaiah, the Book of Jeremiah and related texts in 

the Ethiopian tradition, the Book of Ezekiel, the Book of Daniel, and the Twelve Prophets. the 

Book of Joel is found in ff. 530v-533v. The manuscript has a superscription and a subsription. 

 

 

The superscription reads ዗ኢዩኤል ኎ቢይ,  
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The subscritption reads ተፇጸመ ዗ኢዩኤሌ ነቢይ። ወሰብሐት ሇእግዚአብሔር አሜን. 

 

3.4.14 IES 436 

The manuscript IES 436 dates back to the 15th or 16th century and consists of 69 folios, 

measuring 35.5 x 26.9 cm. In addition to books from the Old Testament, it also includes texts 

from the New Testament. The manuscript features two columns, with each column containing 

approximately 28 or 29 lines. While no decorative elements are present, a small ḥäräg can be 

observed on the folio concluding the Book of Nahum. The margins appear to indicate chapter 

divisions. This codex encompasses portions of the Book of Jubilees, the Book of Daniel, and the 

Twelve Prophets, with the Book of Joel located on folios 18r-21r. It includes both an 

superscription and a subscription. 
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The explicit reads The explicit reads  
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3.4.15 EMIP 1123 

The manuscript EMIP 1095, dated to the 19th century and measuring 20.5 x 18.3 cm, consists of 

113 folios. It is housed in ‘Äddis ‗Aläm (ms 53). The text is organized into three columns, with 

an average of 32 lines per column. The manuscript is devoid of ornamentation and includes the 

Books of Samuel and Kings, the Twelve Prophets, and the Book of Sirach. The Book of Joel is 

found on folios 80r-82v.  

 

 

The book has a Superscription: ―዗ኢዩኤሌ ነቢይ”,  
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The manuscripts has a subscription, ―ተፇጸመ ዗ኢዩኤሌ ነቢይ። ወሰብሐት ሇእግዚአብሔር 

አሜን።” 

3.4.16 D’Abbadie 35 

The manuscript d‘Abbadie 35*, dated to the 17th century, measures 40 x 35 cm and contains 279 

folios. It is arranged in three columns, with each column comprising 38 to 40 lines. The 

manuscript is devoid of decorations. It includes the following texts: the Book of Enoch, the Book 

of Job, the Books of Samuel and Kings, the Book of Chronicles, the Wisdom Books according to 

the Ethiopian tradition, the Book of Isaiah, the Book of Jeremiah and related texts, the Book of 

Ezekiel, the Book of Daniel, the Twelve Prophets, the Books of Ezra in the Ethiopian tradition, 

the Book of Tobit, the Book of Judith, and the Book of Esther. The Book of Joel is found on 

folios 214r-215r. The manuscript has a superscription but no subscription. It appears that a later 

hand has added these divisions. 

 

 

The superscription reads ―዗ኢዩኤሌ ነቢይ” 
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The manuscript lacks a subscription.  

 

 

 

3.4.17 D’Abbadie 55  

The manuscript D‘Abbadie 55, dating from the 15th to 16th century, comprises 203 folios and 

measures 51 x 42 cm. It features three columns, each containing 46 lines. Some decorative 

elements, including ḥärägs, are present. The manuscript includes the following texts: the Book of 

Enoch, the Book of Job, the Wisdom Books in the Ethiopian tradition, the Book of Isaiah, the 

Book of Jeremiah and related texts according to the Ethiopian tradition, the Book of Ezekiel, the 

Book of Daniel, the Books of Ezra with related texts from the Ethiopian tradition, the Book of 

Esther, the Twelve Prophets, and the three books of Mäqabǝyan (Maccabees). The Book of Joel 

is located on folios 135r-138v. The manuscript does not contain a superscription but does have a 

subscription. 
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The subscription reads ―ተፇጸመ ዗ኢዩኤሌ ነቢይ” 
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3.4.18 EMML 1481 

The manuscript EMML 1481, dating from the early 17th century, measures 39.5 x 32 cm and 

comprises 274 folios. Each page features three columns with 32 lines per column. The 

manuscript is devoid of decorations. It includes the following texts: the Books of Samuel and 

Kings, the Wisdom Books according to the Ethiopian tradition, the Book of Judith, the Book of 

Esther, the Book of Daniel, the Book of Isaiah, the Twelve Prophets, the three Books of 

Maccabees, the Book of Chronicles, and the Book of Tobit. The manuscript contains both a 

superscription and a subscription.  

The superscription reads ―዗ኢዩኤል኎ቢይ” 

While the subscription reads ―ተፈጸመ ዗ኢዩኤል ኎ቢይ” 

 3.4.19 UNESCO 10.65  

The manuscript UNESCO 10.65, dated to the 18th or 19th century, measures 22 x 19 cm and 

consists of 162 folios. It is housed at Dimmä Qǝddus Giyorgis Church in Gojjam. Each of the 

two columns features 28 lines, with two lines, titles, and superscription used to delineate the 

different books. The manuscript includes the following works: the Book of Job, the Wisdom 

Books according to Ethiopian tradition, the Twelve Prophets, the Book of Isaiah, and other texts. 

The Book of Joel is found on folios 71v-73v. While this book contains a superscription, it does 

not include chapter divisions. 

. 
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The superscription reads ―዗ኢዩኤል ኎ቢይ”.  

 

The subscription reads ―ተፈጸመ ኢዩኤል” 

 

 

3.4.20 Princeton Garrett 7 

The 17th-century Princeton Garrett 7 manuscript measures 10 x 9 inches and comprises 145 

folios. It is devoid of decorations and features three columns with 28-29 lines per column. The 

manuscript includes the following texts: the Book of Job, the Wisdom Books according to the 

Ethiopian tradition, the Twelve Prophets, the Book of Daniel, and the Books of Ezra in Ethiopian 

tradition. The Book of Joel is located on folios 100v-104r. The manuscript contains both a 

superscription and a subscription, but lacks chapter divisions.  

 

The superscription reads ―዗ኢዩኤል ኎ቢይ‖  
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             The subscription reads ―ተፈጸመ ዗ኢዩኤል ኎ቢይ” 

3.4.21 EMIP 1063  

           The manuscript EMIP 1063 is dated between 1889 and 1913. Located in ‘Äddis ‗Aläm 

(ms 21), the codex contains 222 folia, formatted in two columns, with approximately 27 lines per 

column. While there are no decorative elements, the manuscript features book titles and chapter 

notations. The following books are included in the manuscript: The Books of Chronicles, the 

Book of Daniel, the Twelve Prophets, and the Books of Ezra and Nehemiah. The codex contains 

both superscription and subscription. The Book of Joel is located on folios 151v-153r, and it 

includes a superscription, ዗ኢዩኤል ኎ቢይ, as well as modern chapter and verse divisions. The 

subscription concludes with the text: ―ተፈጸመ ትናቢተ ኢዩኤል ኎ቢይ ጸሎቱ ወበረከቱ የሀሉ ምስለ 

ናጉሥ኎ ምነልክ ወምስለ ናግሥት኎ ወለተ ሚካኤል ለዓለመ ዓለም አሜና.‖  

The subscription reads ―዗ኢዩኤል ኎ቢይ.‖ 

3.4.22 Cambridge, Add. 1570 

The manuscript Cambridge, Add. 1570, dated 1588/89, consists of 276 folios. Each of the three 

columns contains an average of 39 lines. The manuscript includes the following texts: the Book 

of Enoch, the Octateuch, the Books of Samuel and Kings, the Wisdom Books according to the 

Ethiopian tradition, the Book of Job, the Book of Isaiah, the Twelve Prophets, the Book of 

Jeremiah, and related works such as Ezra Sutuel, the Book of Daniel, and the Book of Ezekiel. 

Unfortunately, the Book of Joel is not fully represented, containing only three lines (ff. -192v), 

and lacks both superscription and subscription. 
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Cambridge 1570 (16
th

 c.) 

 

 

 



108 
 

3.4.23 EMIP 949  

The manuscript EMIP 949, housed at Mäkälä Mika‘el (ms 172), dates back to the 20th century 

and comprises 142 folios, measuring 29 x 22.5 cm. This codex features two columns, each 

containing 33 lines. It is largely devoid of decorations. The texts included in the codex are the 

Book of Enoch, the Book of Tobit, the Twelve Prophets, and the Book of Ezekiel. According to 

the THEOT (Textual History of Ethiopic Old Testament) team, the Latin Vulgate has been 

utilized as a model for the order of the prophetic books, as well as for chapter summaries and 

versification. The codex does not contain either a superscription or subscription. 

3.4.24 UNESCO 10.34 

The manuscript UNESCO 10.34, dated October 26, 1931, comprises 197 folios and measures 

25.5 x 22.5 cm. It is housed at Dimmä Qǝddus Giyorgis Church in Gojjam (ms 34). The codex 

features two columns containing 19 lines each. It includes the following texts: the Computus, the 

Book of Daniel, the Twelve Prophets, and the Book of Ezekiel. Similar to EMIP 949, it adheres 

to the Latin Vulgate in terms of order and chapter summaries (cf. THEOT). The Book of Joel is 

found on folios 58v-60v. The codex has an introduction but neither a superscription nor 

subscription. 
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There is no superscription. 

3.4.25 UNESCO 10.04 

The manuscript UNESCO 10.04, dated 1679, measures 32 x 29 cm and comprises 245 folios. It 

is held at Dimmā Qǝddus Giyorgis Church in Gojjām (ms 4) and features three columns, each 

containing an average of 25 lines. No decorative elements are present. The manuscript includes 

the following texts: the Book of Enoch, the Wisdom Books according to the Ethiopic tradition, 

the Book of Isaiah, the Twelve Prophets, the Book of Jeremiah and related texts in the Ethiopian 

tradition, the Book of Daniel, and the Books of Chronicles. The Book of Joel can be found on 

folios 123r-120v. The codex contains a superscription and subscription. 

 

 

The superscription reads ―዗ኢዩኤል ኎ቢይ” 
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The codex has subscription ―ተፇጸመ ዗ኢዩኤሌ ነቢይ” 
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3.5 Gathering Manuscripts 
3.5.1 Groups of manuscripts in family 

Group I = Stands for, A, read thus; ―አሌ ሊተ አሌ ሊተ ይእተ ዕለተ እስመ አልጸቀት ዕለተ 

እግዙአብሔር‖,                                    Alas for me Alas for me! For the day of the Lord is at stand                                                                                                     

Group II = Stands for, B , read thus; ―አሌ ለክሙ  ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር‖,  

and the ʾandəmta Commentary have;  Alas for You! For the day of the Lord is reached 

Group III= Stands for, C, read thus; ―አሌ ሎሙ  ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር‖, 

EMML2080,                                       Alas for them! For the day of the Lord is reached 

Group IV= Stands for, D, read thus; ―አሌ ለ኎ አሌ ለ኎ ይእተ ዕለተ እስመ አልጸቀት ዕለተ 

እግዙአብሔር‖, d‘Abbadie 35,                Alas for us Alas for us! For the day of the Lord is reached  

Group V = Stands for, E, read thus;  ―አኅ አኅ አኅ ዕለት እስመ አልጸቀት ዕለተ እግዙአብሔር‖, 

UNESCO 10_34,                             Alas Alas Alas for the day! For the day of the Lord is reached 

        

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

      



112 
 

3.5.2 Sample from group I stands for letter A  

Bodleian-Huntington -625-14
th

 c.  

 

Among the manuscripts of Group I, Bodleian – Huntigton625 is presented here below   

Group I = ―አሌ ሊተ አሌ ሊተ ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር‖                                                                                                             

                  Alas for me Alas for me! For the day of the Lord is at stand                                                                                                     
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Here is a sample from group II stands for letter B  

Institute of Ethiopian Studies IES-0077- 20
th

 c 

 

 

Group II = ―አሌ ለክሙ  ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር‖ 

                    Alas for You! For the day of the Lord is reached 
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A Sample from group III stands for letter C  

EMML 2080-16
th

 c 

 

Group III= Stands for, C, read thus; ―አሌ ሎሙ  ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር‖ 

                                                              Alas for them! For the day of the Lord is reached 
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A Sample from group IV stands for letter D  

D‘Abbadi-35-Bibilotheque Nationale 

 

Group IV= Stands for, D , read thus; ―አሌ ለ኎ አሌ ለ኎ ይእተ ዕለተ እስመ አልጸቀት ዕለተ 

እግዙአብሔር‖, d‘Abbadie 35,               Alas for us Alas for us! For the day of the Lord is reached  
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A sample from group V stands for with a letter E  

UNESCO -10.34- 20
th

c 

 

Group V = Stands for, E, read thus;  ―አኅ አኅ አኅ ዕለት እስመ አልጸቀት ዕለተ እግዙአብሔር‖, 

UNESCO 10_34,                      Alas Alas Alas for the day! For the day of the Lord is reached 

 

 

 



117 
 

3.5.3 Groups with shelf mark and date 

The whole manuscripts which are collected, collated and examined in this critical edition are 

presented as follows. 

Group I 

 A  

includes 

MSs. 

Shelf mark  date 

                          Hunt625 14
th

 

 

                          EMIP1029 15
th

 

 

                          EAP704 1-5 15
th

 

 

                         EMML 1768                                                                                                                                                                                                                               15
th

 

                         DAVAZ1  

15-16
th 

 

                             BNAbb55 15-16
th

 

 

                             GG152 16
th

 

 

                             GG181 16
th

 

 

                             EAP704 2-6 

                                     

16
th

 

 

                            EAP704-2-12 16th 

                             EMML1481  17
th

 

 

                             EMIP2007 

 

18th 

                             UNES10.65 18-19
th
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                             UNES10.04 17-18
th

   

 

Group II  

 

B 

includes 

MSs. 

Shelf mark  Date 

                             IES436 15-16th  

                             EMIP881 17th  

                             EMML6686 17th 

 

                              GG106 1694 

                              Fait1 17th  

                             PrinceGarEth7 18th  

                             EMIP746 1719 

                             EMIP1095 19th  

                             EMIP1063 1889-1913 

                             EMIP1095 19th  

                             VatCer75 

 

1930/1 

                              IES77 1934 

 

Idiosyncrasy C  

C 

includes 

MSs. 

Shelf mark  Date 

                             BNAbb35 17
th

 

 

Idiosyncrasy D,  

D Shelf mark  Date 
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includes 

MSs. 

                             EMML2080 

 

16
th

 

 

Group V  

E 

includes 

MSs. 

Shelf mark  Date 

                             UNES10.34 1931 

                             EMIP949 20
th

 

 

 

The presented text in the critical edition is done based on the following manuscripts 

A=BHunt625+EMIP1029+EAP7041-5+EMML1768+DAVAZ1+BNAbb55+GG152+GG181+ 

EAP7042-6+EAP704-2-12+EMIP2007+ UNESO10.65+ UNESO10.04                                                                                                                                                                                                                  

B=IES436+ EMIP881+EMML6686+GG106+ Fait1+ PrinceGarEth7+ EMIP746+ EMIP1095+ 

EMIP1063+ EMIP1095+ VatCer75+ IES77 

C= BNAbb35 

D= EMML2080 and  

E= UNESO10.34+ EMIP949 
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3.6 Family tree of the Ethiopic Book of Joel with all witnesses. 

 

 

 

The software utilized by the researcher to create this hypothetical stemma is Graphviz, an open-

source graph visualization tool widely employed across various scientific disciplines. For further 

details, please visit the following website: https://graphviz.org/. 

In the critical apparatus, the witnesses are accompanied by the corresponding readings of the 

text. 

Additionally, alongside the Ge‘ez reading, the reader will consistently find the Greek and 

Hebrew data. Syriac and Arabic terms and expressions are also included in the critical apparatus 

when they offer valuable insights into the readings. 

 

  

https://graphviz.org/
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CHAPTER FOUR 

4. CRITICAL EDITION 

[I] I 

ዖኢዩኤሌ ነቢይ148  

1:1 ቃሇ: እግዘአብሔር: ዖኮነ: ኀበ: ኢዩኤሌ249: ወሌዯ: ባቱኤሌ350።  

1:2 ስምዐ: ዖንተ: ሉቃውንት451: ወአጽምዐ: ኵሌክሙ: እሇ: ትነብሩ: ውስተ: ምዴር: ሇእመ: 

ከዊነ552: ኮነ: ከመ: ዛ: በመዋዔሉክሙ: ወበመዋዔሇ: አበዊክሙ።  

                                                           

 [I] I 148
ABCD; ዗ኢዩኤሌ: ነቢይ: በረከተ: አምሊኩ: ትኩን: ምስሇ: ፍቁሩ:  ሇዓሇም: ዓሇም: አሜን፡፡ E; add. በ዗: አኀ዗: ይትኔበይ: ኢዩኤሌ: 

በዓቅሞተ: ምሳላ: ዗ዕፄ: ወአንበጣ: ወዯጎብያ: ወአናኵዕ: ፬: መቅሠፍታተ: መጸእያነ: ሇዕሇ: ይሁዲ: ያስተናሥእ: ኵለ: ፍዴፋዴሰ: ካህናት: ኀበ: ሊህ: 

ወጾም: ወጸልት: ውእቱኒ: እን዗: ይበኪ: በእንተ: ተመዝብሮት: ሀገሩ:: | 
2
D; add. ነቢይ:  | 3ABCD; ባቱኤሌ: Βαζνπει;  ܒܰܘܐܝܢ ; E; 

ፋቱኤሌ;   ל פְתואֵַֽ  .  فَثوُئِيلَ: :

 
 
4
ABCD; ሉቃውንት: πξεζβύηεξνη; E; ሌሂቃን:  ים הַזְקֵנִִ֔ 5 |: أيَُّهَا  ; ܩܮܝܮܐ ; 

E; om. ከዊነ:  | 6ABCD; ትንግሩ: ሇዯቂቅክሙ: ὑκῶλ 

δηεγήζαζζε θαὶ ηὰ ηέθλα; E; ንግሩ: ሇአበዊክሙ   רו יהָ לִבְנֵיכֶָ֣ם סַפֵֶ֑  :7A; ንዝኁ: እሇ: ትሰትዩ:  B; ነስሑ: እሇ: ትሰትዩ:  CE; ንቅሑ: እሇ | עָלִֶ֖
ትሰትዩ:  ἐθλήςαηε νἱ κεζύνληεο ;   ִ֙יצו שִכוֹרִים  ;9ABD |  גוֹיִ֙ עָלָָ֣ה  :8ABCD; ዏርጉ: አሕዚብ:  ἔζλνο ἀλέβε; E; ዓርገ : ሕዝብ |  הָקִּ֤

ውስተ : ምዴርክሙ :  C; ውስተ:  ምዴርነ: E; ውስተ : ምዴርየ: ἐπὶ ηὴλ γῆλ κνπ;  

י  עַל־אַרְצִִ֔  | 10ABCD; ጽኑዓን:  ἰζρπξὸλ;   ום  ;E;  ጽኑዕ:   | 11ABCD; ወአሌቦሙ: ኁሌቍ : ስነኒሆሙ: ἀλαξίζκεηνλ νἱ ὀδόληεο;  E : עָצִ֖

ወ዗አሌቦ: ኍሌቍ : ስነኒሁ: ר שִמָיו ין מִסְפֶָ֑ ום וְאֵָ֣ ה ;12ABCD; ስነነ: አናብስት:  E; ስነነ: አንበሳ: αὐηνῦ ὀδόληεο ιένληνο |  עָצִ֖  |  שִמֵָ֣י אַרְיִֵ֔
13ABCD; ወኵርናዓቲሆሙ: ዗እጕሇ : አናብስት:  E; ወጥረሲሁ:  ከመ : እጓሇ : አንብሳ: θαὶ αἱ κύιαη αὐηνῦ ζθύκλνπ; וֹ  יא לַֽ וֹת לָבִִ֖ מְתַלְעָ֥  |  וַֽ
14ABCD; ረሰይዎ: ምዴረ: E; ረሰያ : በዴወ: ἔζεην ηὴλ; ם  ;D; ሇወይንክሙ:  | 16ABCD :   גַפְנִיִ֙   ;15ABCE; ሇወይንየ: ἄκπειόλ κνπ |  שָּ֤

ወሰበሩ: በሇስየ: ἀθαληζκὸλ θαὶ ηὰο ζπθᾶο κνπ;  E; add. ወሌሕጸ : ቅርፍተ: י ה ותְאֵנָתִִ֖  :17ABCD;  ወኃሠሡ:  ወፇተኑ |  לְשַםִָ֔

ζπγθιαζκόλ ἐξεπλῶλ ἐμεξεύλεζελ;  E; እን዗: የአርቅ :ኅብሇያ: י לִקְצָפֶָ֑ה  חֲשָפָהִ֙    18ABCD;  በ዗: አጸዕዯወት:  ἔξξηςελ |   ותְאֵנָתִִ֖

ἐιεύθαλελ;  E; ወፅዕዴዋነ:  ינו  B; add. ምዴር: ACD; om. ምዴር:  E; add. ኮኑ:  | 19A; ብኪዩ: ሉተ: በእንተ: መርዓት: ζξήλεζνλ | הִלְבִִ֖

πξόο κε ὑπὲξ λύκθελ; B; ትብኪ: መርዓት:   C; ብከ: በእንተ: መርዓት: D; om. ብኪ :(ሉተ:በእንተ): መርዓት:  E; ብክዩ: ከመ: ዴንግሌ: י   אֱלִִ֕

ה ק :D; om.  እንተ : ቀነተት: ሠቀ |  ;  כִבְתולָָ֥ ֻֽרַת־שִַ֖  :20AC; ዗እምዴንግሌናሃ: αὐηῆο ηὸλ παξζεληθόλ; BD; ዗ዴንግሌናሃ: E; ሊዕሇ: ብእሲ | חֲגַֺֽ
዗ንእስናሃ:  ָיה עַל נְעורֶַֽ וָנִֶ֖סֶך  ;21AC; ተሥዕረ: መሥዋዕት:  B; ተሥዕረ: ሞጻሕት: ወመሥዋዕት: ἐμῆξηαη ζπζία θαὶ ζπνλδὴ |  עַל־בַָ֥ ת   הָכְרַָ֥

ה :E; ተሐጕሇ: መሥዋዕት : מִנְחִָ֛ ה ת מִנְחִָ֛  | :22ACD; እሇ: ትገብሩ: መሥዋዕተ: E; ሊእካነ: እግዙአብሔር: B; add. ውስተ: አቅርንተ: ምሥዋዕ |  הָכְרַָ֥
23

ABCD; እስመ: ኀሥረ: ገራውህ ውትሊኁ: ምዴር: πελζείησ ἡ γῆ ὅηη ηεηαιαηπώξεθελ;   י ד דָגִָ֔ כִִ֚ ןשֺדַָ֣  : E; ተመዝበረ: ብሔር: ሇሐወት: 

ምዴር: | 24ABCD;  እስመ: ኀሥረ: እክሌ: ζῖηνο ἐμεξάλζε;  E; እስመ: ጠፍዓ: ሥርናይ:  | 25ABCD; ወየብሰ: ወይን:ἐμεξάλζε νἶλνο; 
וֹש יש תִירִ֖ ר :E; ወተኃፍረ: ወይን: | 26ABCD; ወጠፍአ: ዗ይት:  ὠιηγώζε ἔιαηνλ;  E; ወመጽሇወ: ዗ይት : הוֹבִָ֥ ל   יִצְהַָֽ    :  אֺמְלַָ֥
 

 | 27ABCD; ወብከዩ:  ζξελεῖηε:  E; ወዓውየው:  ִ֙ילו ה  :28ABCD; እምገራውህ:  ἐμ ἀγξνῦ ፡  E; ገራኅት | :  הֵילִִ֙  | :B; add. ወይን :  שָדֶַֽ
29ABCD; ወየብሰ: ወይን: ወኀሌቀ: በሇስ: ἡ ἄκπεινο ἐμεξάλζε θαὶ αἱ ζπθαῖ ὠιηγώζεζαλ:   E; ወተኃፍረ: ወይን: ወመጽሇወ: በሇስ: 

ישָה  פֶן הוֹבִִ֔ לָההַגֶָ֣ הַשָדֶהִ֙   :30ABCD; አቅማሐ: ገዲም: ወየብሳ:  μύια ηνῦ ἀγξνῦ ἐμεξάλζεζαλ: E; ዕፀወ: ገዲም: የብሱ |  : וְהַתְאֵנִָ֖ה אֺמְלֶָ֑
שו י  יָבִֵ֔ :31ABCD; ወተኃፇረ: ፍሥሓሆሙ:  ᾔζρπλαλ ραξὰλ νἱ πἱνὶ:  E; እስመ: ተኃፍረ: ፍሥሐ |  עֲצֵּ֤ וֹן יש שָשִ֖ י־הֹבִָ֥  ;፡ | 32ABCD  כִַֽ

ሊሕዉ: ወቅንቱ: ሠቀ: ካህናት: πεξηδώζαζζε θαὶ θόπηεζζε νἱ ἱεξεῖο; E; ቅንቱ:  ርእስክሙ: ወብክዩ: ካህናት: ו הַכֹהֲנִִ֗  ו וְסִפְדִ֜  ;፡ E   יםחִגְרִ֙

om. ሠቀ: | 33ABCD; ወብክዩ: እሇ: ትሠውዐ: መሥዋዕተ: ζξελεῖηε νἱ ιεηηνπξγνῦληεο ζπζηαζηεξίσ;  E; አውይው:  ሊእካነ: ምሥዋዕ: 

חַ  י מִזְבִֵ֔ ילוִ֙ מְשָרְתֵָ֣ או  :34ABCD; ሑሩ : ወስክቡ: εἰζέιζαηε ὑπλώζαηε;  E; ባኡ: ወስክቡ | : הֵילִִ֙ חַ בִֹ֚  :35ABCD;  እሇ: ትሠውዐ  | : מִזְבִֵ֔

ሇእግዙአብሔር: ιεηηνπξγνῦληεο ζεῷ;  E; ሊእካነ: አምሊኪየ: י י   אֱלֹהֶָ֑  ;36ABCD; እምቤተ: እግዙአብሔር: ἐμ νἴθνπ ζενπ;  E | :מְשָרְתִֵ֖

እምቤተ: አምሊከክሙ: ית אֱלֹהֵיכִֶ֖ם ;37ACDE; ቀዴሱ: ጾመ: ἁγηάζαηε λεζηείαλ | :   מִבֵָ֥   :B; ኅረዩ: ጾመ :   קַדְשו־צוֹםִ֙  
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1:3 ከመ: ትንግሩ653: ሇዯቂቅክሙ: ወዯቂቅክሙ: ሇዯቂቆሙ: ወዯቂቆሙ: ሇካሌእ: ትውሌዴ።  

1:4 ዖአትረፈ: ዔፄ: በሌዏ: አንበጣ: ወዖአትረፈ: አንበጣ: በሌዏ: ዯጎብያ: ወዖአትረፈ: ዯጎብያ: 

በሌዏ: አናኩዔ።  

1:5 ንዛሁ7: እሇ: ትሰትዩ: ወይነ: ብኪዩ: ወሊሕዉ: ኵሌክሙ: እሇ: ትሰትይዎ: ሇወይን: ሇስካር: 

እስመ: ትስዔረ: ሐሴት: ወፍሥሐ: እምአፉክሙ። 

1:6 እስመ: ዏርጉ: አሕዙብ8: ውስተ: ምዴርክሙ9 ጽኑዒን10: ወአሌቦሙ: ኍሌቇ: ስነኒሆሙ11: 

ስነነ: አናብስት12:  ወኲርናቲሆሙ : ዖዔጓሇ: አናብስት13።  

1:7 ረሰይዎ14:  ምዴረ:  ሇወይንየ15:  ወሰበሩ16:  በሇስየ:  ወኀሠሡ:  ወፈተኑ17:  ወገዯፉ:  

በዖአጻዏዯወት18:  አዔጹቂሃ። 

1:8 ብክይ19:  ሉተ:  በእንተ:  መርዒት:  እንተ:  ቀነተት:  ሠቀ:  በእንተ:  ምታ:  

ዖዴንግሌናሃ20።  

1:9 ተሥዔረ21:  መስዋዔት:  ወሞጻኅት:  በቤተ:  እግዘአብሔር።  

1:10 ሊሕዉ:  ካህናት:  እሇ:  ትገብሩ22:  መሥዋዔተ:  እስመ:  ኀስረ23:  ወትሊሑ:  ምዴር:  

እስመ:  ኀስረ:  እክሌ24:  የብሰ:  ወይን25:  ወጠፍአ:  ዖይት26።   

1:11 ወተሐፈሩ:  ሐረስት:  ወበከዩ27:  ዏቀብተ:  ወይን:  በእንተ:  ስርናይ:  ወሰገም:  እስመ:  

ጠፍአ:  ማእረር:  እምገራውህ28።  

1:12 ወየብሰ:  ወይን29:  ወኀሌቀ:  በሇስ:  ወሮማን:  ወተምርት:  ወኮሌ:  ወኵለ:  

አቅማኃ30:  ገዲም:  የብሰ:  ወተኀፍረ:  ፍሥሓሆሙ31 : ሇዯቂቀ:  ዔጓሇ:  እመሕያው።  

1:13 ሊሕዉ32:  ወቅንቱ:  ሠቀ:  ካህናት:  ወብኪዩ33:  እሇ:  ትሠውዐ:  መሥዋዔተ:  

ሑሩ34:  ስክቡ:  ውስተ:  ሠቅ:  እሇ:  ትሠውዐ:  መሥዋዔተ:  ሇእግዘአብሔር35:  እስመ:  

ኀሌቀ:  መሥዋዔት:  ወሞጻሕት:  እምቤተ:  እግዘአብሔር36።  

                                                                                                                                                                                           
 | 38ABCD; ወስብኩ: ምሕሊ: θεξύμαηε ζεξαπείαλ ζπλαγάγεηε:  E; ወጸውኡ: ማኅበረ: ו ה  אִסְפָ֣ ו עֲצָרִָ֔  :፡ | 39ABCD; ሉቃውንተ: ኵለ קִרְאָ֣

዗ይነብር: ውስተ: ምዴር: πξεζβπηέξνπο πάληαο θαηνηθνῦληαο γῆλ;  E; ሌሂቃን: ኵል: ኅደራነ: ምዴር: רֶץ י הָאִָ֔ ל יֹשְבֵָ֣ ים כִֹ֚  ;40ABCD | : זְקֵנִִ֗

ቤተ: አምሊክነ: νἶθνλ ζενῦ ὑμῶλ;  E; ቤተ: አምሊክክሙ:  ית  יְהוָָ֣ה אֱלֹהֵיכֶֶ֑ם  E; om. ኅቡረ:  | 41A; አላ: ሉተ: አላ: ሉተ: νἴμμνη νἴμμνη :בִֵ֖

νἴμμνη; B; አላ: ሇክሙ:  C; አላ: ሇነ: አላ: ሇነ: D; አላ: ልሙ፡ E; አኅ:  አኅ:  አኅ: ዕሇተ: וֹם ה לַטֶ֑ آهَِعَلَىَالٌَْوْمِ!َ ;  אֲהִָ֖ .ܐܘܗ ܠܝܘܣܐ  ; ܐܘܗَ  . 
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1:14 ቀዴሱ37:  ጾመ:  ወስብኩ:  ምህሌሊ38:  ወአስተጋብኡ:  ሉቃውንተ39:  ኵል:  ዖይነብር:  

ውስተ:  ምዴር:  ቤተ:  አምሊክነ40:  ወጽርሑ:  ኀበ:  እግዘአብሔር:  ኅቡረ።  

1:15 አላ:  ሉተ:  አላ:  ሉተ41:  ይእተ:  ዔሇተ:  እስመ:  አሌጸቀት:  ዔሇተ:  እግዘአብሔር:  

ወከመ:  ዛ:  እምነ:  መቅሠፍት:  ውስተ:  መቅሠፍት:  ይመጽእ:  በቅዴመ:  

አዔይንቲክሙ42።54  

1:16 ወይጠፍእ:  እክሌ:  እምቤተ:  አምሊክክሙ43:  ፍሥሓ:  ወሐሴት።  

1:17 በውስተ:  ዔጏሌት44:  ጠፍኡ:  ሕዛአቶን45:  መዙግብት46:  ወተነሥቱ:  ምክያዲት47:  

እስመ:  የብሰ48:  እክሌ49።  

1:18 ምንተ50:  እንከ:  ንሰይም:  ሇነ:  በኪዩ51:  አዔጻዯተ52:  ሊህም53:  እስመ:  ኀሌቀ54:  

መርዓቶሙ55:  ወጠፍአ56:  መራዔየ:  አባግዔ።  

1:19 ኀቤከ:  እግዘኦ:  እጸርኅ:  እስመ:  እሳት:  አኅሇቀ57:  ሥነ:  ገዲም:  ወነበሌባሌ:  

አውዒየ:  ዔፀ:  አእዋም58።  

1:20 ወአንቃዔዯዉ59:  ኀቤከ:  እንስሳ:  ሐቅሌ:  እስመ:  የብሰ60:  አንቅዔተ:  ማያት:  

ወበሌዏት:  እሳት:  ሥነ:  ገዲም።  

[II] II 

2:1 ንፍኁ: ቀርነ: በጽዮን: ወስብኩ6155 :በዯብረ: መቅዯስየ: ወይዯንግፁ62: ኵልሙ: እሇ: 

ይነብሩ: ውስተ: ምዴር: እስመ: በጽሐት63።  

                                                           
 42ABCD E;  በቅዴመ አዕይንቲክሙ፡  θαηέλαληη ηῶλ ὀθζαιμῶλ ὑμῶλ;  43 | ; ܥܝܧܝܨ ;  عُيوُنِناَ  ;  נֶָֻֽ֥גֶד עֵינִֵ֖ינו ABD; እምቤተ፡ አምሊክክሙ፡ 

ἐμ νἴθνπ ζενῦ ὑμῶλ;  CE; እምቤተ፡ አምሊክነ፡  ינו ית אֱלֹהִֵ֖  :፤ | 44AB; በውስተ: ኅዝአቶን: ዕጏሌት ܒܝܰܗ ܕܐܠܗܢ  ; بَيْتِ إلِهَِناَ ; מִבֵָ֥

δαμάιεηο ἐπὶ ηαῖο θάηλαηο; CD; ዕጏሌት: E; በኁበኁ: እንስሳት ם תֵיהִֶ֔   45ABCD; ኅዝአቶን: ጠፍዐ: E; አዕዲዊሆሙ: ጠፍዐ:  | 46 | : מֶגְרְפָֹ֣

ABCD; መዚግብተ: ζεζαπξνί;  E; መዚግብተ: እክሌ: וֹת צָרִ֔ וֹת :ABCD; om. እክሌ: | 47ABCD; ምካያዲት  ;  אַֹֽ  :E; መ዗ግብተ:  ወይን  ; מַםְגֺרֶ֑

ιελνί; | 48 ABC; የብሰ: ἐμεξάλζε; יש :D; ኀሌቀ:  E; ተኃፍረ: | 49ABCD; እክሌ ;  הֹבִִ֖ ֻֽן  ;E; ስርናይ: ζῖηνο  | 50ABCD; ምንተ: ηί ;  E ; דָגַָֽ

ሇምንት: 51 |  מַהABD; እንከ: ንሰይም: ሇነ: ብከዩ: ἀπνζήζνμελ ἑαπηνῖο ἔθιαπζαλ C; ንገብር: ቦሙ:  E; ከሌሐ: እንስሳ: ወዓውየው:  ה בְהֵמִָ֗

כו אן  :AD; አዕጻዲተ:   βνπθόιηα; BC; ዓቃብያነ፡  E; om. ዓቃብያነ:  | 53ABCD; ሊህም: πνίμληα;  E; አሌህምት 52 | ;  נָבִֹ֙ ִֹ֖  ;54ABCD | ; הַצ

እስመ: ኃሌቀ: ἠθαλίζζεζαλ; E; እስመ: አሌቦ:  י עֶדְרֵָ֥ ;  | 55ABCD; መርዔቶሙ:  λνμὴ ηῶλ; E; ምርአዮሙ: ; ם  לָהֶֶ֑  E; add. ዓዱ:  | 56ABCD; 

ወጠፍአ: ἠθαλίζζεζαλ;  E; ጠፍዐ: | 57ABCD; አሕሇቀ: ἀλήισζελ;  E; በሌዓ:  ִ֙כְלָה  ;58ABCD; ዕፀ: ወአእዋመ:   μύια ηνῦ ἀγξνῦ; E |  ; אַָֽ

ኵል: ዕፀወ: ብሔር:   ה י הַשָדֶַֽ ה  :59ABCD; ወአንቃዕዯዉ: ἀλέβιεςαλ;  E; ዓዱ: ዗ጸምዓ: ዝናም: አንቃዕዯዉ | ; כָל־עֲצֵָ֥ ש אָכְלִָ֖ יִם וְאִֵ֕  | ; מִָ֔
60ABCD; እስመ : የብሰ: ηῆο ἐξήμνπ;  E;  እስመ: የብሱ: ר   . הַםִדְבַָֽ
 

[II] II 61ABCD; ወስብኩ :  θεξύμαηε ; E; ወጽርሑ: יעוִ֙   ו  :62ABCD;  ወይዯነግፁ: ζπγρπζήησζαλ ;  E; ወይትሐወኩ | ; וְהָרִִ֙  | ;  יִרְגְזִ֕
63ABCD; በጽሐት:  ἐγγύο ;: E;  መጽአት:  וֹב  | ; قَرِيب    ; ܘܩܬܒ  ; קָרַֽ

64ABCD; ዯመና:  ወጊሜ: λεθέιεο θαὶ ὁμίριεο ;  E; ዯመና: 

ወዓውል:  ל ש  ;  65ABCD;  ይ዗ረዉ : ρπζήζεηαη | ; עָנָןִ֙ וַעֲרָפִֶ֔   ; E; ዝርው:  | 66AB;  ሕዝብየ:  ብዘኅ:  CE; ሕዝብ: ብዘኅ: ιαὸο πνιὺο ;  פָרָֺ֣

ב ם רַָ֣ עִַ֚  ;D; om. ሕዝብ: | 67ABCD; ዗ኢኮነ: ከማሁ:  E; ኢኮነ: ከማሁ: | 68ABCD; እም: ፍጥረተ : ዓሇም: ἀπὸ ηνῦ αἰῶλνο ;  E ܥܤܐ ; 



124 
 

2:2 ዔሇተ: እግዘአብሔር: ወአሌጸቀት: ዔሇተ: ጽሌመት: ወዏውል: ዔሇተ: ዯመና: ወጊሜ64: 

ከመ: ጎሕ: ይዖረው65: ሕዛብየ66: ብ዗ኅ: ውስተ: አዴባር: ወጽኑዔ: ዖኢኮነ67: ዖከማሁ: 

እምፍጥረተ: ዒሇም68: ወኢይዯግም69: እንከ: እምዴኅሬሁ: እስከ: ዏመተ: ትውሌዯ: ትውሌዴ።  

2:3 በፍጽምሂ70: እሳት: ይበሌዔ: ወበከዋሊኒ: ያውዑ: ነበሌባሌ: ከመ: ገነተ: ትፍሥሕተ71: 

ምዴር: ዖቅዴሜሁ72: ያገብእ73: ዴኅሬሁ: ከመ: ዯብረ: ሐሩር74: ወአሌቦ: ዖያመስጥ: እምኔሁ75።  

2:4 ከመ: ገጸ: ፈረስ: ገጾሙ: ወረዋጺያን76: ከመ: አፍራስ።  

2:5 ወከመ: ዴምፀ: ሰረገሊ77: ውስተ: አዴባር: ይሜርደ: ወከመ: ዴምፀ: ነበሌባሇ: እሳት: እንተ: 

ትበሌዔ: ብርዏ78: ወከመ: ሰራዊት: ብ዗ኃን: ወጽኑዒን79: እሇ: ይታቃተለ: ውስተ: ሙራዴ80።  

2:6 ወይትቀጠቅጡ81: አሕዙበ82: እምቅዴመ: ገጹ: ወይከውን: ገጸ: ኵልሙ: ከመ: ሊህበ83: 

መቅጹት።  

                                                                                                                                                                                           
እምጥንት: ם עוֹלִָ֔ ף  :69ABCD; ወኢይዯግም: θαὶ μεη᾽ αὐηὸλ ; E; ወኢይከውን |  ;  מִן־הָָ֣ א יוֹסִֵ֔ ָֹ֣  70ABCD; በፍጽምሂ፡ E; ቅዴመ፡ ገጹ፡ηὰ |  ל

ἔμπξνζζελ αὐηνῦ ; 71AD; ከመ፡ ገነተ፡ ትፍሥሕት፡ὡο παξάδεηζνο ηξπθῆο ; BC; ከመ፡ ገነተ፡ ኤድም፡ |  ; לְפָנָיוִ֙   דֶן   E; ከመ፡ ;  כְגַן־עִֵ֙

ገነተ፡ ተዴሊ፡ὡο παξάδεηζνο ηξπθῆο ; | 72ABC; እምቅዲሚሁ፡  D; ዗ቅዲሜሁ፡πξὸ πξνζώπνπ ;  E; ቅዴሜሁ፡ יו    73A; ወያገብእ፡ | ; לְפָנִָ֗

BD; ወትገብእ፡θαὶ ἀλαζῳδόμελνο ; CE; om. ወያገብእ፡ חֲ       רָיוִ֙   וְאַַֽ ; | 74ABC; በዴወ፡ ሐሩር  D; ዯብር፡ ሐሩር፡πεδίνλ ἀθαληζμνῦ ;  E; 

በዴወ፡ ገዲም፡ ר  חֲרָיוִ֙ מִדְבַָ֣  75ACDE; እምኔሁ፡αὐηῷ ;  B; እምኔሆሙ ፡ | 76ABCD; ወረዋጽያን: ከመ: አፍራስ:  θαὶ ὡο ἱππεῖο νὕησο | ; וְאַַֽ

θαηαδηώμνληαη ;  ון ן יְרוצַֽ ים   כֵָ֥  E; ወከመ፡ አፍራሳውያን፡ ከማሁ: ይረውጹ፡ D; om. አፍራስ: | 77ACD; ወከመ፡ ዴምፀ: ሰረገሊ፡ὡο ;  וכְפָרָשִִ֖

θσλὴ ἁξμάησλ ;  B; ወዴምፆሙ፡ ከመ: ዴምፀ: ሠረገሊ፡ וֹת  וֹל מַרְכָבִ֗  E; ከመ: ዴምፀ: ሰረገሊት፡ | 78ABCD;  ትበሌዕ: ብርዏ፡ ;  כְקָ֣

θαηεζζηνύζεο θαιάμελ ;  E; ትበሌዕ: ሣዕረ፡ ש  ה קֶָ֑  79ABCD; ወከመ: ሰራዊት: ብዘኃን፡ ወጽኑዓን፡θαὶ ὡο ιαὸο πνιὺο θαὶ | ; אֹכְלִָ֖

ἰζρπξὸο  ;  E;  ወከመ: ሕዝብ: ጽኑዕ፡ וךְ  ום עֱרִ֖ ם עָצִ֔  80ABC; እሇ: ይትቃተለ: ውስተ : ሙራዴ፡ D; እሇ፡ ይትቃተለ፡ ውስተ: ፀብእ፡ | ;  כְעַָ֣

παξαηαζζόμελνο εἰο πόιεμνλ ;  E; ዗ተዯሇወ: ሇቀትሌ፡ ה  וךְ מִלְחָמַָֽ  ; ABCD; ወይትቀጠቀጡ: አሕ዗ብ፡ζπληξηβήζνληαη ιανί 81 |  ; עֱרִ֖

E; እም: ገጽ፡ ይሳቀዩ፡ ሕዝብ፡ ים  ילו עַםִֶ֑  ABCD;  ወይከውን፡ E;  ይትመየጥ፡  | 83 AD; ከመ: ሊህበ: መቅጹት፡ ὡο πξόζθαπμα 82 |  ; מִפָנִָ֖יו יָחִָ֣

ρύηξαο ; BC; ከመ: ጸሇል: መቅጹት: E; ኀበ: መቅጹት፡  ור ו פָארַֽ  ABCD; ወይረውጹ:  ከመ: መስተቃትሊን፡ δξαμνῦληαη θαὶ ὡο 84 |; קִבְצָ֥

ἄλδξεο πνιεμηζηαὶ ; E; ይረውጹ: ከመ፡ ኃያሊን፡ י ון כְאַנְשֵָ֥  :ABC; ወከመ: ዕዯው፡ ተባዕያን፡  θαὶ νὐ μὴ ἐθθιίλσζηλ ; D; ወከመ 85 | ;  יְרֺצִ֔

ዕዯው: ካሌአን፡ E; ወከመ፡ ዕዯው: መስተቃትሊን፡  יש בִדְרָכָיו וְאִּ֤ ; | 86 ABCD; በፍኖቶሙ፡  ηξίβνπο ; E; በፍናዊሆሙ፡ ון לֵכִ֔  ;ABCD 87 | ;  יֵַֽ

ወኢይትራሐቁ፡ νὐθ ἀθέμεηαη ; E; መኑሂ፡ ኢያጽዕቅ፡  ון א יִדְחָקִ֔ ָֹ֣  :ACD; አሐደ: እምካሌኡ፡ ἕθαζηνο ἀπὸ ηνῦ ἀδειθνῦ ; B; ፩ 88 | ; ל

እምካሌዐ፡  E; እኅዋሁ፡ አሐደ፡ አሐደ፡  ון א יִדְחָקִ֔ ָֹ֣  . גֶָ֥בֶר  אָחִיוִ֙ ל

 | 89 ABCD; ጽዉራኒሆሙ፡ ንዋየ: ሐቅልሙ፡ θαηαβαξπλόμελνηἐλ ηνῖο ὅπινηο αὐηῶλ ;  E; የሐውር፡ በፍናዊሁ፡  ון לֵכֶ֑ וֹ יֵַֽ  90 | ;  בִמְסִלָתִ֖

ABCD; ይረውጹ፡ ወየሐሌቁ፡ በገጾሙ፡ αὐηῶλ πνξεύζνληαη θαὶ νὐ μὴ ζπληειεζζῶζηλ ; E; ይወዴቁ፡ እንተ፡ መሳክው፡ ወኢይትሐጏለ፡   

עו א יִבְצַָֽ ָֹ֥ לו ל או ABCD; ወያስተጋብኡ፡ አህጉረ፡   ηῆο πόιεσο ἐπηιήμςνληαη ; E; ይበውኡ: ሀገረ፡ 91 | ; יִפִֹ֖ יר יָבִֹ֖  :ABCE;  እንተ 92 |  בָעִָ֣

መሳክው፡ δηὰ ζπξίδσλ ; D; እንተ: መስኮት፡ ים  ;ABCD 94 |  ;  כַגַמַָֽב ABCD;   ከመ፡ ሰረቅት፡  ὡο θιέπηαη ; E; ከመ፡  ሰራቂ፡ 93 |    הַחַלוֹנִִ֛

ወትዯነግፅ: ምዴር፡ ζπγρπζήζεηαη ἡ γῆ ; E; ወርእዯት: ምዴር፡  רֶץ גְזָה אִֶ֔  ; ABCD;  እምቅዴመ፡ ገጾሙ፡  πξὸ πξνζώπνπ αὐηῶλ 95 | ; רָָ֣

E;  እም፡ ገጹ፡  96 | ; לְפָנָיו ABCD;  ወታዴሇቀሌቅ፡ ሰማይ፡ θαὶ ζεηζζήζεηαη ὁ νὐξαλόο ; E; ወአዴሇቅሇቁ፡  ሰማያት፡  יִם ו שָמֶָ֑  97 | ; רָעֲשִ֖

AC; ወትጸሌም፡ ፀሓይ: ወወርኅ፡  BD;   ወይፀሌም፡  ፀሓይ: ወወርኅ፡ ὁ ἥιηνο θαὶ ἡ ζειήλε ζπζθνηάζνπζηλ ; E; ፀሐይ: ወወርኅ: 

ጸሌሙ፡  רו חִַ֙ קָדִָ֔ מֶש וְיָרִֵ֙  : ABCD;  ወይጠፍእ፡ ብርሃኖሙ፡ ሇከዋክብት፡  θαὶ ηὰ ἄζηξα δύζνπζηλ ; E; ወከዋክብት፡ አሰሰለ 98 | שֶּ֤

ብርሃኖሙ፡  ם ו נָגְהַָֽ ים   אָסְפָ֥ וְכוֹכָבִִ֖ ; | 99 ABCD;  ወይሁብ: እግዙአብሔር፡   θαὶ θύξηνο δώζεη ; E; ወእግዙአብሔር፡ ወሀበ፡  ן ה נָתַּ֤ יהוִָ֗  100 | ; וַַֽ

ABCD;  ገጸ፡ ኀይለ፡  πξὸ πξνζώπνπ δπλάμεσο ; E; ገጸ፡ ሰራዊቱ፡ וֹ  י  ; ABCD;  እስመ: ብዘኅ፡  πνιιή ἐζηηλ ζθόδξα 101 | ; לִפְנֵָ֣י חֵילִ֔ כִָ֣

E; እስመ: ብዘኃን፡ እሙንቱ፡  ב הו ABCD; ትዕይንቱ፡  ἡ παξεμβνιὴ αὐηνῦ ; E; ትዕይንታቲሁ፡ 102 | ;   רַּ֤  ABCD; ወጽኑዕ፡  ὅηη 103 | ;  מַחֲנִֵ֔

ἰζρπξὰ ; E; ጽኑዓን፡  ום ה  ABCD; ምግበረ፡ ἔξγα ; E; ወገባርያነ፡ 104 | ; עָצִ֖   ; A; ወምንት: መጠና፡ θαὶ ηίο ἔζηαη ἱθαλὸο αὐηῇ 105 | ; עֹשֵָ֣

BCD; ወመኑ፡ ይክሊ፡  מו י יְכִילֶַֽ E; ወመኑ: ይጸውራ፡ | 106ABCD; ሌበክሙ፡ ηῆο θαξδίαο ὑμῶλ ; E; አሌባቢክሙ፡ ; ומִָ֥  ;107ABCD | ; לְבַבְכֶֶ֑ם 

እስመ: መሐሪ፡   ὅηη νἰθηίξμσλ ; E; እስመ: ርኅሩኀ፡  ון י־חַמּ֤  108ACDE; om. ወጻዴቅ፡  ወብዘኃ፡ ምሕረት፡  θαὶ πνιπέιενο θαὶ | ; כִַֽ

μεηαλνῶλ ; סֶד  ;B; ወብዘኃ: ምሕረት፡ ወጻዴቅ፡ | 109ABCD; ወይኔስሕ፡ በእንተ፡ እኪት፡  θαὶ μεηαλνῶλ ἐπὶ ηαῖο θαθίαηο ; E ;  וְרַב־חִֶ֔

ወመሐሪ፡ ሊዕሇ፡ እኪት፡  ה ם עַל־הָרָעַָֽ ם   110ABCD; ወይኔስሕ፡ θαὶ μεηαλνήζεη ; E; ወይምህር፡ | ; וְנִחִָ֖   111ABD; ሇእግዙአብሔር: አምሊክነ፡ | ; וְנִחֶָ֑

θπξίῳ ηῷ ζεῷ ἡμῶλ ; C; ሇእግዙአብሔር: አምሊክ፡  E; ሇእግዙአብሔር: አምሊክክሙ፡  ם بِّ إِلَهِكُمْ   ; לַיהוִָ֖ה   אֱלֹהֵיכֶַֽ  . ܠܤܬܝܐ ܐܠܗܟܘܢ .لِلرَّ
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2:7 ወይረውጹ: ከመ: መስተቃትሊን84: ወከመ:  ዔዯው: ተባዔያን85: የዏርጉ: አረፍት: 

ወኵልሙ: እንከ: የሐውሩ: በበፍኖቶሙ86: ወኢይትገሐሡ: እምፍኖቶሙ።  

2:8 ወኢይትራሐቁ87: አሐደ88: እም: ካሌኡ: ጽውራኒሆሙ89: ንዋየ: ሐቅልሙ: ይረውጹ90: 

ወያኀሌቁ: በሐጾሙ።  

2:9 ወያስተጋብኡ: አህጉረ91: ወይረውጹ: ዱበ: አረፍት: ወይበውኡ: እንተ: መስኮት92: ከመ: 

ሰረቅት93።  

2:10 ወትዯነግፅ94: ምዴር: እምቅዴመ: ገጾሙ95: ወታዴሇቀሌቅ96: ሰማይ: ወይጸሌሙ97: ፀሓይ: 

ወወርኀ: ወይጠፍእ: ብርሃኖሙ: ሇከዋክብት98።  

2:11 ወይሁብ99: እግዘአብሔር: ቃል: ቅዴመ: ገጸ: ኀይለ100: እስመ: ብ዗ኀ101: ፈዴፋዯ: 

ትዔይንቱ102: ወጽኑዔ103: ምግባረ104: ቃለ: እስመ: ዏባይ: ዔሇተ: እግዘአብሔር: ወግርምት: 

ወታስተርኢ: ፈዴፋዯ: ወምንት: መጠና105።  

2:12 ይእዚኒ: ይቤ: እግዘአብሔር: አምሊክነ: ተመየጡ: ኀቤየ: በኵለ: ሌበክሙ106: በጾም: 

በሊሕ: ወበብካይ።  

2:13 ወሥጥጡ: ሌበክሙ: ወአኮ: አሌባሲክሙ: ወተመየጡ: ኀበ: እግዘአብሔር: አምሊክክሙ: 

እስመ: መሐሪ107: ወመስተሣህሌ: ውእቱ: ርሑቀ: መዏት: ወብ዗ኀ: ምሕረት: ወጻዴቅ108: 

ወይኔስሕ: በእንተ: እኪት109።  

2:14 መኑ: ያአምር: እመ: ይመይጥ: ወይኔስሕ110: ወያተርፍ: ዴኅሬሁ: በረከተ: ወመሥዋዔተ: 

ወሞጻሕተ: ሇእግዘአብሔር: አምሊክነ111።  

2፡15 ንፍኁ: ቀርነ: በጽዮን: ቀዴሱ: ጾመ: ወስብኩ: ምሕሊ11256።  

                                                           

| 112ABCD; ወስብኩ፡ ምሕሌሊ፡θεξύμαηε ζεξαπείαλ ;  E; ጸውኡ፡ ማኅበረ፡ ה  ו עֲצָרַָֽ 113ABCD; ማኅበረክሙ፡ | ܩܬܘ ܟܧܘܭܝܐ ; קִרְאָ֥

ἐθθιεζίαλ ;  E; ማኅበረ፡ ;114ABD; ኅረዩ፡ ἐθιέμαζζε ;  CE; አስተጋብኡ፡ | ; קָהָלִ֙   ו    ; 115ABCD;  ሉቃውንተ፡πξεζβπηέξνπο |  קִבְצָ֣

E; ሌሂቃነ፡ ים  116ABCD; እመንጦሊዕታ፡ηνῦ παζηνῦ αὐηῆο ;  E; እምጽርሓ፡ | ; זְקֵנִִ֔ ה  117ABCD; እሇ: ይሠውዐ፡ ሇእግዙአብሔር፡ | ;  מֵחֺפָתַָֽ

ιεηηνπξγνῦληεο θπξίῳ ;  E; ሊእከነ: እግዙአብሔር፡ י יְהוֶָ֑ה   118ABD;  በማእከሇ: አቅርንተ፡ C; ማእከሇ፡  ኤሇም፡  E;  ማእከሇ፡ |  מְשָרְתִֵ֖

ኆኅት፡ μέζνλ ηῆο θξεπῖδνο ; ין הָאולָם  119ABCD;  ወኢታሕስር፡ ርስተከ፡ E; ወኢትሁብ: ርስተከ፡ θαὶ μὴ δῷο ηὴλ | ; בֵּ֤

θιεξνλνμίαλ ;    ּ֤ן נַחֲלָתְך וְאַל־תִתִֵ֙  ; | 120ABCD;  ከመ፡ ኢይንጽሕዎሙ፡ ηνῦ θαηάξμαη αὐηῶλ ; E;  ከመ፡ ኢይቅንይዎሙ፡ לְחֶרְפָהִ֙  

ם 121ABCD; ወመሐኮሙ፡ ሇሕዝቡ፡ θαὶ ἐθείζαην ηνῦ ιανῦ αὐηνῦ ; E;  ወመሀከ፡ ሕዝቦ፡ | ; לִמְשָל־בָָ֣ וֹ  ל עַל־עַםַֽ   ܥܢ ܥܤܗ ; וַטַחְמִֹ֖

122ABCD;   ወተሰጥዎሙ፡ θαὶ ἀπεθξίζε ; E; ወተሠጥወ፡ | .وَيَرِقُّ لِشَعْبِهِ ; ܘܚܫ עַן   123ABCD;  ወይቤልሙ፡ | ; وَيجُِيبُ  ;  ܘܥܧܐ ; וַטִַ֙

θαὶ εἶπελ ;  E; ወይቤል፡ אמֶר  ָֹ֣ 124ABCD;  ወኢይሬስየክሙ፡ θαὶ νὐ δώζσ ὑμᾶο νὐθέηη ; E; ወኢይሁበክሙ፡ | ;  וַט ן   וְלאֹ־אֶתִֵ֙

ם   125ABCD;  ፅእሇተ: ሇአሕዚብ፡ εἰο ὀλεηδηζμὸλ ἐλ ηνῖο ἔζλεζη ;  E; ሇጽእሇት፡ ውስተ፡አሕዚብ፡ | ; אֶתְכֶָ֥ם ה בַגוֹיִַֽ   ;126ABCD | ; חֶרְפִָ֖

ወእሰዴድሙ፡  θαὶ ἐμώζσ αὐηὸλ ;  E;  ወአርሕቆ፡  יק  127ABCD; ሇእሇ፡ E; ሇዝኩ፡ | 128ABCD; ውስተ: ሰሜን፡  ηὸλ ἀπὸ βνξξᾶ | ; אַרְחִָ֣
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2፡16 ወአስተጋብኡ: ሕዛበ: ወቀዴሱ: ማኅበረክሙ113: ኅርዩ114: ሉቃውንተ115: ወአስተጋብኡ: 

ሕፃናተ: እሇ: ይጠብው: ጥበ: ወይፃእ: መርዒዊ: እምጽርሑ: ወመርዒት: እመንጦሊዔታ116።  

2፡17 ወይብኪዩ: ካህናት: እሇ: ይሠውዐ117: ሇእግዘአብሔር: በማእከሇ: አቅርንተ118: ምሥዋዔ፡ 

ወይበለ: መሐክ: እግዘኦ: ሕዛበከ: ወኢታኅሥር119: ርስተከ: ከመ: ኢይንጽሕዎሙ120: አሕዙብ: 

ወከመ: ኢይበለ: አሕዙብ120: አይቴ: ውእቱ:  አምሊኮሙ።  

2፡18 ወቀንአ: እግዘአብሔር: ሇምዴሩ: ወመሐኮሙ:  ሇሕዛቡ121። 

2፡19 ወተሠጥዎሙ122: እግዘአብሔር: ወይቤልሙ123: ሇሕዛቡ: ናሁ: እፌኑ: ሇክሙ: እክሇ: 

ወወይነ: ወዖይተ: ወትጸግቡ: ወኢይሬስየክሙ124: ጸእሇተ125: ሇአሕዙብ።  

2፡20 ወእሰዴድሙ126: እምኔክሙ: ሇእሇ127: መንገሇ: ዯቡብ128: ወእሰዴድሙ129: ውስተ: ምዴረ: 

በዴው130: ወአጠፍእ: ፍጽሞ: ውስተ: ቀዲሚት131: ባሕር: ወከዋሊሁ: ውሰተ: ዯኀሪት: ባሕር: 

ወየዒርግ: ጺአቱ:  ወየዒርግ:  ንስሐቱ132:  እስመ:  አዔበየ:  ምግባሮ133።    

2፡21 ተአመኒ134:  ምዴር:  ወተፈሥሒ:  ወተሐሠዪ:  እስመ:  አዔበየ:  እግዘአብሔር:  

ከመ:  ይግበር። 

                                                                                                                                                                                           
י ; אֶת־הַצְפוֹנִִ֞  ;130ABCD | ; וְהִדַחְתִיוִ֘   E; መንገሇ: ዯቡብ፡ | 129ABC;  ወእሰዴድሙ፡ θαὶ ἐμώζσ αὐηὸλ ; D; ወእወስድሙ፡  E; ወእሰዴድ፡ ;  וְַֽ

ምዴረ: በዴው፡  εἰο γῆλ ἄλπδξνλ ; E; ምዴር፡ መብእሰ፡ רֶץ צִטָָ֣ה  131ABCD;  ውስተ: ቀዲሚት: ባሕር፡   εἰο ηὴλ |    ושְמָמָה   ־אֶָ֣
ζάιαζζαλ ηὴλ πξώηελ ; E; ኀበ: ባሕር፡ ምሥራቃዊ፡     י  132ABCD;  ወየዏርግ: ንስሐቱ፡  θαὶ ἀλαβήζεηαη ὁ | ;  אֶל־הַטָםִ֙ הַקַדְמֹנִִ֔

βξόμνο αὐηνπ ; E; ወየዓርግ፡ ብኍባኃሁ፡  ֹו עַל   צַחֲנָתִ֔  133ABCD;  አዕበየ፡ ምግባሮ፡ ἐμεγάιπλελ ηὰ ἔξγα αὐηνῦ ; E; ገብረ፡ | ;  וְתִַ֙

በትዕቢት፡   וֹת יל לַעֲשַֽ י   134ABCD;  ተአመኒ፡  ምዴር፡  ζάξζεη γῆ ; E; ኢትፍርሂ፡  ምዴር፡ | הִגְדִִ֖ ירְאִִ֖ האַל־תִַֽ َلَ  ; ܱ ܬܕܚܡܝܨ ܐܪܥܐ ; אֲדָמֶָ֑
וֹת   :135ABCD; ተአመኑ፡  እንስሳ:  ζαξζεῖηε θηήλε ηνῦ ; E; ኢትፍርሁ፡ እንስሳ | ; تخََافِي أيََّتهَُا ירְאוִ֙ בַהֲמָ֣  136ABCD; ገዲም፡ | ;  אַל־תִַֽ

πεδίνπ ; E; ብሔር፡  י ו   137ABCD; እስመ: ብዕሇ፡  ὅηη βεβιάζηεθελ ;  E;  እስመ:ሠረፁ፡ | ; שָדִַ֔ י   דָשְאִ֖  138ABCD;  አሕቃሊተ፡ | ; כִָ֥

πεδία ; E;  ስናተ፡  וֹת וֹת  139ABCD; በዴው፡  ἐξήμνπ ; E; ገዲም፡ ስናተ፡ | ;  נְאָ֣ ר נְאָ֣  140AD;  ወፇርየ: ዕፀወ፡  μύινλ ἤλεγθελ | ;  מִדְבֶָ֑

ηὸλ θαξπὸλ ;  BC; ወፇረየ: ዕፅ፡ E; አውጽአ፡ ፍሬሁ፡   א וֹ  נָשָָ֣  141ABCD; በእግዙአብሔር: አምሊክክሙ፡ ἐπὶ ηῷ θπξίῳ ζεῷ | ; פִרְיִ֔
ὑμῶλ ; E; በእግዙእ: አምሊክክሙ፡  ם הֵיכִֶ֔  142ABCD; ወሀበክሙ: ሲሳየ፡ ጽዴቅ፡  δηόηη ἔδσθελ ὑμῖλ ηὰ βξώμαηα εἰο | ;  בַיהוָָ֣ה אֱלַֹֽ

δηθαηνζύλελ ; E;  ወሀበክሙ፡ መምህረ፡ ጽዴቅ፡ ה ה  לִצְדָקֶָ֑ ן לָכִֶ֛ם  אֶת־הַםוֹרִֶ֖ י־נָתַָ֥  143ABCD; ወያ዗ንም: ሇክሙ፡  θαὶ βξέμεη ὑμῖλ | ;  כִַֽ

ὑεηὸλ πξόημνλ θαὶ ὄςημνλ θαζὼο ἔμπξνζζελ ; E;  ወያወርዴ: ሇክሙ፡ וֹן וֹש בָרִאשַֽ ה ומַלְקִ֖ ם גִֶ֛שֶם  מוֹרֶָ֥ וֹרֶד לָכִֶ֗  ;144ABCD | ;   וַטָ֣

ወይመሌእ:  θαὶ πιεζζήζνληαη ;  E; ወይትመሌኡ፡  ו  ;145ABCD; ዏውዯ፡ እክሌ፡   ἅισλεο ζίηνπ ; E | فَتمُْلَُ   ; ܘܦܰܣܡܘܢ ;  ומָלְאָ֥

አውዲተ፡ እክሌ፡   ר וֹת בֶָ֑ יקו   146ABCD; ወይትከዏው፡ θαὶ ὑπεξεθρπζήζνληαη ; E; ወይሠፍፈ፡ | ; הַגֳרָנִ֖  ;147ABCD; ምክያዯ፡  E | ;  וְהֵשִָ֥

ምክያዲተ፡ αἱ ιελνὶ ; ים וֹל 148ABCD; ኃይሌየ፡  ἡ δύλαμίο μνπ ἡ μεγάιε  E; ኃይሌየ: ዓቢየ፡ | ;  הַיְקָבִִ֖  | ; ܚܝܡܝ ܪܒܐ ;  חֵילִיִ֙ הַגָדִ֔
149ABCD;  ወብሌዐ፡  θαὶ θάγεζζε ; E; እን዗፡ ትበሌዐ፡  ם  150ABCD; ወጽገቡ፡ θαὶ | ; فَتأَكُْلوُنَ أكَْلً   ; ܘܬܐܟܡܘܢ ; וַאֲכַלְתֶּ֤

ἐμπιεζζήζεζζε ; E; ወትፀግቡ፡    ַוֹע ם   151ABCD; ወሰብሑ፡ θαὶ αἰλέζεηε  E; ወትሴብሑ፡ | وَتشَْبَعوُنَ  ; ܘܬܩܒܥܘܢ  ; וְשָבִ֔  ; וְהִלַלְתִֶ֗

ם  ; 152ABCD; ስመ፡ እግዙአብሔር፡ አምሊክክሙ፡  ηὸ ὄλνμα θπξίνπ ηνῦ ζενῦ ὑμῶλ | ; وَتسَُبحُِّونَ  ; ܘܬܭܒܛܘܢ הֵיכִֶ֔ ם יְהוָהִ֙ אֱלָֹ֣  אֶת־שֵּ֤

ܐܠܗܟܘܢ ܮܤܗ ܕܣܬܝܐܠ ;  بِّ إلِهَِكُمُ  ;   E; ስመ፡ እግዙአብሔር፡ አምሊክነ፡ | 153AD; እስመ : ገብረ: ሇነ፡ BC; add. እስመ : ገብረ:  ሇክሙ፡ ; ٱسْمَ ٱلرَّ

ἃ ἐπνίεζελ μεζ᾽ ὑμῶλ ;  E; ዗ገብረ፡ ሇክሙ፡  ה עִםָכִֶ֖ם יא  ; 154ABCD; መንክረ፡ E; መንክራተ፡ ζαπμάζηα | ; אֲשֶר־עָשָָ֥  | ; לְהַפְלִֶ֑
154ABCE; ወተአምሩ፡  θαὶ ἐπηγλώζεζζε ;  ם  . وَتعَْلَمُونَ  ; ܘܬܕܥܘܢ  D; ወታአምሩ፡ ;  וִידַעְתִֶ֗
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2፡22 ተአመኑ135:  እንስሳ:  ገዲም136:  እስመ:  ብዔሇ137:  አሕቃሊተ138:  በዴው139:  ወፈርዩ:  

ዔፀወ140:  ወይን:  ወበሇስ:  ወሀቡ:  ኀይልሙ። 

2፡23 ተፈሥሑ:  ወተሐሠዩ:  በእግዘአብሔር141:  አምሊክክሙ:  ዯቂቀ:  ጽዮን:  እስመ:  

ወሀበክሙ:  ሲሳየ142:  ጽዴቅ:  ወያዖንም143:  ሇክሙ:  ጸዯየ:  ወመፀወ:  ከመ:  ትካት።  

2፡24 ወይመሌእ144:  ዏውዯ145:  እክሌ:  ወይትከዏው146:  ምክያዯ147:  ወይን:  ወዖይት። 

2፡25 ወእፈዴክሙ:  ህየንተ:  ዒመት:  ዖበሌዏ:  አንበጣ:  ወዯጎብያ:  ወዔፄ:  ወአናኲዔ:  

ኀይሌየ148:  ዒቢየ፡  ዖፈኖኩ:  ሊዔላክሙ። 

2፡26 ወተሴሰዩ:  ወብሌዐ149:  ወጽገቡ150:  ወሰብሑ151:  ስመ:  እግዘአብሔር:  አምሊክነ152:  

እስመ:  ገብረ:  ሇነ153:  መንክረ154:  ወኢይትኀፈሩ:  እንከ:  ሕዛብየ:  ሇዏሇም።  

2፡27 ወተአምሩ155፡57 ከመ:  ሀሇውኩ:  አነ:  ማእከሇ:  እስራኤሌ:  ወአነ:  እግዘአብሔር156:  

አምሊክክሙ:  ወአሌቦ : ባዔዴ:  ዖእንቤሇየ:  ወኢይትኀፈሩ:  እንከ:  ኵለ:  ሕዛብየ:  ሇዏሇም። 

 2፡28 እምዴኅረ:  ዛንቱ157:  እክዐ:  እምነ158:  መንፈስየ:  ሊዔሇ:  ኵለ:  ዖሥጋ:  

ወይትኔበዩ159:  ዯቂቅክሙ:  ወአዋሌዱክሙ:  ወሉቃውንቲክሙ:  ሕሌመ160:  የሐሌሙ:  

ወወራ዗ቲክሙ:  ራእየ:  ይሬእዩ። 

2: 29 ወሊዔሇ፡ አግብርትየ: ወሊዔሇ: አእማትየ161፡ ይእተ:  አሚረ162:  እክዐ:  እምነ163:  

መንፈስየ።   

2፡30 ወእገብር:  ተአምረ164:  በሰማይ:  በሊዔለ165:  ወበምዴር:  በታሕቱ166:  ዯመ:  ወእሳተ:  

ወተነ:  ጢስ። 

                                                           
| 156ABCD; ወአነ: እግዙአብሔር፡ አምሊክክሙ፡  θαὶ ἐγὼ θύξηνο ὁ ζεὸο ὑμῶλ ; E; ወአነ፡ እግዙእ፡አምሊክክሙ፡ י יְהוָָ֥ה אֱלֹהֵיכִֶ֖ם  נִי וַאֲנִִ֛  | ;  אִָ֔
157ABCD;  ወእምዴኅረ: ዝንቱ፡θαὶ ἔζηαη μεηὰ ηαῦηα ;  E; ወይከውን፡ እምዴኅረ፡ እለ፡ ן חֲרֵי־כִֵ֗  158ABCD; እክዐ: እምነ፡ መንፇስየ፡ | ;   וְהָיָָ֣ה אַַֽ

θαὶ ἐθρεῶ ἀπὸ ηνῦ πλεύμαηόο ;  E; እክዕው፡ መንፇስየ፡ וֹךְ   ;159ABCD; ወይትኔበዩ፡θαὶ πξνθεηεύζνπζηλ ;  E | ;  אֶת־רוחִיִ֙  אֶשְפּ֤

ወይትነበዩ፡ ו  וְנִבְאִ֖  ; | 160ABCD; ሕሌመ፡  የሐሌሙ፡ἐλύπληα ἐλππληαζζήζνληαη ;  E; ሕሌማተ፡ የሐሌሙ፡  ון וֹת יַחֲלֹמִ֔  ;161ABD | ; חֲלֹמָ֣

ወሊዕሇ: አግብርትየ: ወሊዕሇ፡ አእማትየ፡ C; ወሊዕሇ: አግብርትየ: ወሊዕሇ: አእማት   θαὶ ἐπὶ ηνὺο δνύινπο θαὶ ἐπὶ ηὰο δνύιαο ; E; ዓዱ፡ 

ሊዕሇ፡ አግብርትየ: ወአእማት፡ וֹת וְגַָ֥ם  ים וְעַל־הַשְפָחֶ֑ עֲבָדִִ֖  162ABCD; ወይእተ፡ አሚረ፡ηαῖο ἡμέξαηο ἐθείλαηο ; E; በእልን፡ መዋዕሌ፡ | ; עַל־הַָֽ

םָה ים הָהִֵ֔ 163ABCD;  እክዐ፡ እምነ፡ መንፇስየ፡ἐθρεῶ ἀπὸ ηνῦ πλεύμαηόο μνπ ;  E; እክዐ: መንፇስየ፡ | ; בַטָמִָ֣ י  וֹךְ אֶת־רוחִַֽ  ;164ABCD | ; אֶשְפִ֖

ወእገብር፡ ተአምረ፡ θαὶ δώζσ ηέξαηα ;  E; ወእሁብ፡ መንክራተ፡  ִ֙תַתִי ים וְנַָֽ וֹפְתִִ֔ מַֽ  | 165ABCD; በሰማይ፡  በሊዕለ፡ ἐλ ηῷ νὐξαλῷ ; E; 

በሰማይ፡ יִם  166ABCD; ወበምዴር፡ በታኅቱ፡θαὶ ἐπὶ ηῆο γῆο αἷμα ;  E;  ወበምዴር፡ | ; בַשָמִַ֖ רֶץ   ;E; om. በሊዕለ፡ በታኅቱ፡ | 167ABCD  ;  ובָאֶָ֑

ፀሓይኒ፡ይጸሌም፡ E; ፀሓይኒ፡ይትመየጥ፡ ኀበ፡ ጸሌመት፡ὁ ἥιηνο μεηαζηξαθήζεηαη εἰο ζθόηνο   ְשֶך ךְ לְחִֹ֔ מֶשִ֙ יֵהָפֵָ֣  ;168ABCD | ; הַשִֶ֙

ወወርኅኒ፡ ዯመ፡ ይከውን፡ θαὶ ἡ ζειήλε εἰο αἷμα ; E; ወወርኅ፡ ኀበ: ዯም፡ ם  חַ לְדֶָ֑  . וְהַטָרִֵ֖

| 169ABCD; ዗እንበሇ: ትብጻሕ፡πξὶλ ἐιζεῖλ ;  E; እምቅዴመ፡ ትምጻእ፡ י   וֹאלִפְנִֵ֗  170ABCD; እንተ: ታስተርኢ:  ἐπηθαλῆ  ; E; ወመዯንግፅት፡ | ; בִ֚

א 171ABCD; ወኵለ፡θαὶ ἔζηαη πᾶο ; E; ወይከውን፡ ኵለ፡ | ;  וְהַמוֹרַָֽ ל  ה כֹֹּ֧   172ABCD; ይዴኅኑ፡ἀλαζῳδόμελνο ;  E; ይከውን፡ መዴኃኒት፡ | ; וְהָיִָ֗

ה הְיֶָ֣ה פְלֵיטִָ֗ 173ABCD; ወእሇ: ይሜህሩ: θαὶ εὐαγγειηδόμελνη νὓο ; E; ወበእለ፡ ተርፈ፡ | ;  תִַֽ ים  שְרִידִִ֔  174ABCD; እሇ: እግዙአብሔር፡ | ; ובִַ֙

ጸውዖሙ፡ νὓο θύξηνο πξνζθέθιεηαη ; E; ዗እግዙአብሔር፡ ጸውዖሙ፡  א ר יְהוִָ֖ה קֹרֵַֽ  . אֲשֶָ֥
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2፡31 ፀሓይኒ:  ይጸሌም167:  ወወርኅኒ:  ዯመ:  ይከውን168:  ዖእንበሇ:  ትብጻሕ169:  ዔሇተ:  

እግዘአብሔር:  ዏባይ:  እንተ:  ታስተርኢ170።  

2፡32 ወኵለ171:  ዖጸውዏ:  ስመ:  እግዘአብሔር:  ይዴኅን:  እስመ:  በውስተ:  ዯብረ:  ጽዮን:  

ወበኢየሩሳላም:  ይዴኅኑ172:  በከመ:  ይቤ:  እግዘአብሔር:  ወእሇ:  ይሜህሩ173:  እሇ: 

እግዘአብሔር:  ጸውዕሙ ።  

[III] III 

3፡1 እስመ፡ ናሁ: ይእተ፡ አሚረ175፡58አነ፡ በእማንቱ፡ መዋዔሌ176፡ እመይጥ177፡ ፄዋ ይሁዲ፡ 

ወኢየሩሳላም። 3፡2 ወአስተጋብኦሙ178፡ ሇኵለ179፡ አሕዙብ፡ ወአወርድሙ180፡  

ቆሊተ፡ ዮሳፍጥ፡ ወእትዋቀሦሙ፡ በህየ፡ በእንተ፡ ሕዛብየ፡ ወበእንተ፡ ርስትየ፡ እስራኤሌ፡ በኀበ፡ 

ተዖረዉ181፡ በውስተ፡ አሕዙብ፡ ወተካፈለ፡ ምዴርየ።   

3፡3 ወተዏጸዉ፡ ዱበ፡ ሕዛብየ፡ ወወሀቡ182፡ ዯቂቆሙ183፡ ሇዖማት184፡ ወሤጡ፡ አዋሌዱሆሙ185፡ 

በወይን፡ ወሰትዩ186።  

                                                           
 

[III] III  175ABCD; E; ይእተ፡ አሚረ፡ δηόηη ἰδνὺ ἐλ ηαῖο ἡμέξαηο ; E; ናሁ በእልን መዋዕሌ፡   ִִ֗םָהכ ים הָהִֵ֖   176ABCD; በእማንቱ፡ |;  י הִמִֵ֛ה בַטָמִָ֥

መዋዕሌ፡  θαὶ ἐλ ηῷ θαηξῷ ; E; ወበውእቱ፡  ዗መን፡  יא ת הַהִֶ֑ ות  177ABCD; እመይጥ፡  ἐπηζηξέςσ ; E; አመ : ሜጥኩ፡ | ; ובָעֵָ֣  | ;  אֶת־שְבָ֥
178ABCD;  ወአስተጋብኦሙ፡  θαὶ ζπλάμσ ;  E; አስተጋብእ: 179 | ;  וְקִבַצְתִיAB;  ሇኵልሙ፡   አሕዚብ፡ πάληα ηὰ ἔζλε ; CDE; ኵለ፡ 

አሕዚብ፡ ם  ים  180ABCD;  ወአወርድሙ፡ θαὶ θαηάμσ ፤ E; ወእወስድሙ፡ |  ; אֶת־כָל־הַגוֹיִִ֔ וֹרַדְתִִ֔  ;181ABCD; ተ዗ርዉ፡ δηεζπάξεζαλ ; E | ; וְהָ֣

዗዗ረዉ፡  ו ו   182ABCD;  ወወሀቡ፡ θαὶ ἔδσθαλ ; E; ወዓቀሙ:  | 183ABCD; ዯቂቆሙ፡ | ; פִזְרָ֣ וַטִתְנּ֤ ; E; ዯቀ፡ | 184ABCD;  ሇ዗ሙት፡  πόξλαηο ; 

E; ውስተ፡  መካነ፡  ዗ምዎ፡  ה ה   185ABCD;  አዋሌዱሆሙ፡ ηὰ θνξάζηα ; E; ወሇተ፡ | ; בַזוֹנִָ֔  ;186ABCD; ወሰትዩ፡  θαὶ ἔπηλνλ ; E | ; וְהַטַלְדִָ֛

ከመ: ይስተዩ፡  ו ם 188ABCD;  ምስላክን፡ ὑμεῖο E; ምስላክሙ፡ | ; מָה לִיִ֙   187ABCD; ምንተ፡ ብየ፡  ηί  ἐμνί ; E; ባሕቱ፡ ብየ፡ | וַטִשְתַֽ  | ; אַתֶָ֥
189ABCD; ገሉሊ: Γαιηιαία ; וֹת שֶת  E; ዯወሇ፡ | 190ABCD; ዗ኢልፍሉ፡ ἀιινθύισλ ; E; ፍሌስጥኤም፡  ;  גְלִילָ֣  191AE; ትትቤቀለኒ፡  μὴ | ; פְלֶָ֑

ἀληαπόδνμα ὑμεῖο ἀληαπνδίδνηέ ;  ִ֙ול אַתֶם  ;B; እትቤቀሇክሙ፡ C; ትትቤቀሊኒ፡ D; እትቤቀሇክን፡ | 192AE; ትትቄየሙኒ፡  B ;  הַגְמִ֗

እትቄየመክሙ፡ ים ם  D; እትቄየመክን፡ | 193ABC; ናሁ: ነሣእክሙ፡ μνπ ἐιάβεηε ; D; ናሁ: ነሣእኩ: E; እስመ: ነሣእክሙ፡ ;   וְאִם־גֹמְלִּ֤  | ;  לְקַחְתֶֶ֑
194ABCD; ወዓሥራትየ: θαὶ ηὰ ἐπίιεθηά ; E; ወፍትዋንየ፡ ם חֲמַדַיִ֙   195ABCD; መሰንዮ፡  θαιὰ ; E;  ወስኑያንየ፡ | ;  הֲבֵאתִֶ֖  ;196ABC | ;   ומַַֽ

ቤተክሙ፡ εἰο ηνὺο λανὺο ὑμῶλ ;  D; om. ቤተክሙ፡ E; ውስተ፡ ቤተ፡ ምህራማቲክሙ፡ ם   197ABCD; ወሤጥክምዎሙ፡ | ;  לְהֵיכְלֵיכֶַֽ

ἀπέδνζζε ηνῖο ; E; ሤጥክሙ፡ ם ים  198ABCD; ኀበ፡ ዯቂቀ፡ አረሚ፡ πἱνῖο ηῶλ ἗ιιήλσλ ; E;  ሇዯቂቀ፡ ጸራውያን፡ | ;  מְכַרְתִֶ֖  | ; לִבְנֵָ֣י הַטְוָנִֶ֑
199ABCD;  ያጥፍእዎሙ፡   ἐμώζεηε ; E; ታእርቅዎሙ፡ ם עַן הַרְחִיקִָ֖  ;ABCD; እምብሔሮሙ፡ ἐθ ηῶλ ὁξίσλ αὐηῶλ ; E 200 | ;  לְמַָ֥

እምአዴዋሉሆሙ፡  ם ל גְבולַָֽ וֹם ABCD;  እምውእቱ: ብሔር፡ ἐθ ηνῦ ηόπνπ ; E; እመካን፡ 201 | ;  מֵעַָ֥ םָקִ֔  ABCD;  ወእፇዴየክሙ፡ 202 |   מִן־הִַ֙

ፍዲክሙ፡ θαὶ ἀληαπνδώζσ ηὸ ἀληαπόδνμα ; E; ወእመይጥ፡ ፍዲክሙ፡ י  ABD; ወእትቤቀልሙ፡  θαὶ 203 | ;  גְמֺלְכִֶ֖ם וַהֲשִבֹתִָ֥

ἀπνδώζνμαη ; C; ወአሠይጦሙ፡ E; ወእሰይጥ፡ י   ;ABCD 205 | ;  בְיַדִ֙  ABCD;  በእዳሆሙ፡ εἰο ρεῖξαο ; E; ውስተ፡ አዕዲው፡ 204 | ;  ומָכַרְתִִ֞

ወእትቤቀሇክሙ፡ θαὶ ἀπνδώζνληαη ; E; ወእሠይጦሙ፡ ;   וֹק רָחֶ֑ ; | 206 ABCD; በኀበ፡ ፄወዉክሙ፡  εἰο αἰρμαισζίαλ ; E; ሇሳቤያውያን፡   

ם ה   ABD;  ዏሥሩ: ፀብአ፡  ἁγηάζαηε πόιεμνλ ; CE; ቀዴሱ፡ ጸብአ፡ 207 | ; לִשְבָאיִִ֖ ו מִלְחָמֶָ֑  . קַדְשִ֖

 | 208 ABCD; መስተቃትሊነ፡  μαρεηάο ; E; ጽኑዓነ፡  ים ו ; ABCD; ወአውጽዕዎሙ፡  θαὶ ἀλαβαίλεηε 209 | ; הַגִבוֹרִִ֔ עֲלִ֔  E; ይቅርቡ፡  | 210  ;  יַַֽ

ABCD; ኵያንወ፡  ῥνμθαίαο ; E; አስይፍተ፡ וֹת חֲרָבִ֔  ;AC;  ወመዓጽዴክሙኒ፡  θαὶ ηὰ δξέπαλα ὑμῶλ ; BD; ወማዕፀዯክሙኒ፡ E 211 | ;  לַַֽ

ወጉዴበክሙ፡ תֵיכִֶ֖ם ים  ABCD;  ረምሐ፡  ζεηξνμάζηαο ; E; ረምኃተ፡ 212 | ;  ומַזְמְרַֹֽ   ;ABCD;  ጽኑዕ: አነ፡  ὅηη ἰζρύσ ἐγώ ; E 213 | ;  לִרְמָחִֶ֑

እስመ፡ ጽኑዕ፡ አነ፡  E; add. ጻኡ: አፍአ:  נִי וֹר אַָֽ ר גִבָ֥    .יאֹמִַ֖
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3፡4 ምንተ187፡ ብየ፡ ምስላክን188፡ ጢሮስ፡ ወሲድና፡ ወኵለ፡ ገሉሊ189፡ ዖኢልፍሉ190፡ በቀሇኑ፡ 

እንከ፡ ትትቤቀለኒ191፡ ወቂመኑ፡ ትትቄየሙኒ192፡ ፍጡነ፡ ወጉጉአ፡ እፈዴየክሙ፡ ፍዲክሙ፡ ዱበ፡ 

ርእስክሙ።  

3፡5 ናሁ፡ ነሣክሙ193፡ ወርቅየ፡ ወብሩርየ፡ ወዒሥራትየ194፡ መሠንዮ195፡ አባእክሙ፡ 

ቤተክሙ196።  

3፡6 ወሤጥክምዎሙ197፡ ሇዯቂቀ፡ ይሁዲ፡ ወሇዯቂቀ፡ ኢየሩሳላም፡ ኀበ፡ ዯቂቀ፡ አረሚ198፡ ከመ፡ 

ታጠፍእዎሙ199፡ እምብሔሮሙ200።  

3፡7 ናሁ፡ አነሥኦሙ፡ አነ፡ እም፡ ውእቱ፡ ብሔር201፡ ኀበ፡ ሤጥክምዎሙ፡ ህየ፡ 

ወእፈዴየክሙ202፡ ፍዲክሙ፡ ዱበ፡ ርእስክሙ።  

3፡8 ወእትቤቀልሙ203፡ ሇዯቂቅክሙ፡ ወሇአዋሌዱክሙ፡ በእዳሆሙ204፡ ሇዯቂቀ፡ ይሁዲ፡ 

ወእትቤቀሇክሙ205፡ በኀበ፡ ፄወውክሙ206፡ በውስተ፡ አሕዙብ፡ ርሑቃን፡ ነዋኀ፡ እስመ፡ 

እግዘአብሔር፡ ነበበ።  

3፡9 ስብኩ፡ ዖንተ፡ ውስተ፡ አሕዙብ፡ ዏሥሩ207፡ ፀብአ፡ ወአንሥኡ፡ መስተቃትሊነ208፡ 

አውፅእዎሙ209፡ ወይዔረጉ፡ ኵለ፡ ዔዯው፡ መስተቃትሊን።  

3፡10 ወማኅረሰክሙ፡ አግብሩ፡ ኲያንወ210፡ ወማዔፅዴክሙኒ211፡ አግብሩ፡ ረምሐ212፡ ዴኩምኒ፡ 

ይበሌ፡ ጽኑዔ፡ አነ213።  

3፡11 ወይትጋብኡ21459፡ ኵለ፡ አሕዙብ፡ ወይሑሩ215፡ ይዔግቱ፡ ወተጋብኡ216፡ የዋሃን፡ ይኩኑ፡ 

መስተባእሳን217። 3፡12 ወይትነሥኡ፡ ኵለ፡ አሕዙብ፡ ወይዏርጉ218፡ ቆሊተ፡ ዮሳፍጥ፡ እስመ፡ ህየ፡ 

                                                           
| 214 ABCD;  ወይትጋብኡ፡ ζπλαζξνίδεζζε ; E; ወንዐ፡ או  וָבֹֹּ֧ ; | 215 ABCD;  ወይሑሩ ይዕግቱ፡θαὶ εἰζπνξεύεζζε ;  E; እምዓውዴ፡ יב  מִןָבִִ֖ ; | 
216 ABCD;  ወይትጋብኡ፡ ህየ፡ የዋሃን፡θαὶ ζπλάρζεηε ἐθεῖ ὁ πξαῢο  ;  E;  ወተጋብኡ፡ ህየ፡ םָה   צו שִָ֕  217ABCD;  ይኩኑ፡ | ;   וְנִקְבֶָ֑

መስተባእሳን፡ ἔζησ μαρεηήο ;  E; ያወዴቅ: እግዙአብሔር፡ ጽኑዓኒከ፡ יך  ת יְהוִָ֖ה גִבוֹרֶַֽ נְחַָ֥ הַַֽ  ; | 218ABCE; ወይዕርጉ፡θαὶ ἀλαβαηλέησζαλ ;  D; 

ወይረደ፡ ו  219ABCD; ወአስተዋቅሦሙ፡ ሇኵለ፡ηνῦ δηαθξῖλαη πάληα ; E; ከመ፡ እፍታሕ: ኵል፡ | ;  וְיַעֲלָ֣ אֶת־כָל  ט   ב לִשְפָֹ֥ ם אֵשִֵ֛ י שִָ֗  ;220AB | ; כִָ֣

አዴያም፡ θπθιόζελ ;  D; ወእሇ፡ አዴያም፡ CE; እማዴያም፡ יב  ו ; 221ABCD; ፇንዉ፡ ἐμαπνζηείιαηε | ; מִןָבִַֽ  E; ፇኑ፡  ;  שִלְחָ֣

| 222ABCD; ማዕፀዯ፡ δξέπαλα ; ל E; ማዕፅዲተ፡| 223ABCD; እስመ:  በጽሐ፡ማእረር፡ ὅηη παξέζηεθελ ηξύγεηνο ; E; እስመ፡  በሰሇ፡  ; מַגִָ֔

ማእረር፡ יר  קָצִֶ֑ ל   י בָשִַ֖ ו  ; 224ABCD; ባኡ፡εἰζπνξεύεζζε | ;  כִָ֥ אַֽ E; ንዐ፡  | 225ABCD; ኪደ፡ παηεῖηε ; E;  ወረደ፡   בֹּ֤  :226ABCD; ናሁ | ; רְדוִ֙  

በዝሐ፡ὅηη πεπιήζπληαη ; E; እስመ: በዝኃ፡ ה  י רַבִָ֖ 227ABCD;  ወወውዐ፡ἦρνη ἐμήρεζαλ ; E;  ሕዝብ፡  ወአሕዚብ፡  ውስተ፡ | ; כִָ֥ ים   הֲמוֹנִָ֣

ים  228ABCD;  በቇሊተ: ቅስት ἐλ ηῇ θνηιάδη ηῆο δίθεο ;  add. ወዯምፁ፡ E;  ቇሊተ፡ ምትረት፡ | ;הֲמוֹנִִ֔ וץ  חָרֶ֑ מֶק  הֶַֽ   229ABCD; ፀሐይ፡ |  ;  בְעִֵ֖

ወወርኅ፡  ይጸሌሙ፡ ὁ ἥιηνο θαὶ ἡ ζειήλε ζπζθνηάζνπζηλ ;  E;  ፀሐይ፡  ወወርኅ፡  ጸሌሙ፡ רו  חַ קָדֶָ֑ מֶש וְיָרִֵ֖   ;230ABCD | ;  שֶָ֥

ወሇከዋክብትኒ: የዏርብ: ብርሃኖሙ፡ θαὶ νἱ ἀζηέξεο δύζνπζηλ θέγγνο αὐηῶλ ;  E;  ወከዋክብት፡  አሰሰለ : ብርሃኖሙ፡ ו   ים אָסְפָ֥ וְכוֹכָבִִ֖

ם ג   231ABCD;  ወይኬሌሕ፡ ἀλαθεθξάμεηαη ; E;  ወይጥሕር፡ | ; נָגְהַָֽ  232ABCD; ወያዴሇቀሌቅ፡ ሰማይ፡  θαὶ ζεηζζήζεηαη ὁ | יִשְאִָ֗

νὐξαλὸο ;  E;  ወያዴሇቀሌቁ፡  ሰማያት፡  יִם ו שָמַָ֣   233ABCD; ወእግዙአብሔርሰ፡ θαὶ ἐληζρύζεη θύξηνο ;  E;  ወእግዙአብሔር፡ |  ; וְרָעֲשִ֖

יהוָה וֹ   234ABCD; ይምሕክ:  ሕዝቦ፡  θείζεηαη ηνῦ ιανῦ  ; E; ይከውን፡ ተስፋ: ሕዝቡ፡ | ; וַַֽ ה לְעַםִ֔ חֲסֶָ֣   235ABCD; ወያጸንዖሙ፡ | מַַֽ

እግዙአብሔር፡  θαὶ ἐληζρύζεη θύξηνο ; E;  ወኃይሇ፡ וֹז     E; om. እግዙአብሔር፡ | 236ABD;  ወተአምሩ፡  እንከ፡ θαὶ ἐπηγλώζεζζε  ; ומָעִ֖

δηόηη ;  C; ወተአምርኑ፡  እንከ፡ E;  ወተአምሩ፡ ם ידַעְתִֶ֗  ;237ABCD; እግዙአብሔር፡ አምሊክክሙ፡  ἐγὼ θύξηνο ὁ ζεὸο ὑμῶλ ; E | ;   וִַֽ
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አነብር፡ ወአስትዋቀሦሙ219፡ ሇኵለ፡ አሕዙብ፡ወእሇ፡ አዴያም220። 3፡13 ፈንዉ221 ማዔፀዯ222፡

እስመ፡ በጽሐ223፡ ማእረር፡ ባኡ224፡ ኪደ225፡ እስመ፡ መሌአ፡ ምክያዴ፡ ወተክዔወ፡ እምነ፡ 

ምክያዲት። 

3፡14 ናሁ226፡ በዛኀ፡ እከዮሙ፡ ወወውዐ227፡ በቆሊተ፡ ቅሥት228፡ ወዯምፁ፡ እስመ፡ አሌጸቀት፡ 

ዔሇተ፡ እግዘአብሔር፡ በውስተ፡ ቆሊተ፡ ቅሥት።  

3፡15 ፀሓይ፡ ወወርኀ፡ ይጸሌሙ229፡ ወሇከዋክብትኒ፡ የዏርብ230፡ ብርሃኖሙ።  

3፡16 ወይኬሌሕ231፡ እግዘአብሔር፡ እምጽዮን፡ ወእምኢየሩሳላም፡ ይሁብ፡ ቃል፡ 

ወያዴሇቀሌቅ232፡ ሰማይ፡ ወምዴር137፡ ወእግዘአብሔርሰ233፡ ይምሕክ234፡ ሕዛቦ፡ ወያጸንዕሙ235፡ 

እግዘአብሔር፡ ሇዯቂቀ፡ እስራኤሌ። 3፡17 ወተአምሩ236፡ ከመ፡ አነ፡ እግዘአብሔር237፡ 

አምሊክክሙ፡ ዖየኀዴር238፡ ውስተ፡ ጽዮን፡ በዯብረ239፡ መቅዯስየ፡ ወትከውን፡ ኢየሩሳላም፡ 

ሀገረ240፡ ቅዴስተ፡ ወኢየኀሌፍ241፡ እንከ፡ እንተ፡ ውስቴታ፡ ዖእም፡ ካሌእ242፡ ሕዛብ።  

3፡18 ወይከውን፡ ይእተ፡ አሚረ፡ ያንጸፈጽፍ243፡ መዏር244፡ እም፡ አዴባር245፡ ወይውሕዛ246፡ 

ሐሉብ247፡ እም፡ ውስተ፡ አውግር፡ ወይነቅዔ፡ ማይ፡ ኵለ፡ በሓውርተ248፡ ይሁዲ፡ ወይፈሇፍሌ249፡ 

ነቅዔ፡ ወይወፅእ፡ እምቤተ፡ እግዘአብሔር።  

3፡19 ወይሰቂ፡ ፈሇገ፡ ሰኪኖን250፡ ወይማስን251፡ ብሔረ፡ ግብጽ፡ ወይከውን፡ በዴወ፡ ኤድምያ፡ 

ወይጠፍኡ252፡ በኀጢአቶሙ፡ በኀጢአቶሙ254፡ ሇዯቂቀ፡ ይሁዲ፡ እስመ፡ ከዏዉ፡ ዯመ፡ ጻዴቅ255፡ 

ውስተ፡ ምዴሮሙ።  

                                                                                                                                                                                           
እግዙእ፡ አምሊክክሙ፡   ם הֵיכִֶ֔ י יְהוָהִ֙ אֱלָֹ֣ ן ; 238AB; ዗አኀዴር፡ CDE; ዗አኃዴር፡ θαηαζθελῶλ | ; אֲנִּ֤  239ABD; በዯብረ: መቅዯስየ፡  ἐλ ὄξεη | ;  שֹכִֵ֖

ἁγίῳ ; E; ዯብርየ፡  ቅደስ፡  י דֶש   240ABCD; ሀገር፡ ቅዴስት፡ πόιηο ἁγία ;  E; ቅዴስተ፡ | ; הַר־קָדְשִֶ֑   241ABCD; ወኢየኀሌፍ፡ ወነኪራን፡ | ;  קִֹ֔

νὐ δηειεύζνληαη  δη᾽ αὐηῆο νὐθέηη ; E; ኢየኃሌፈ፡   עַבְרו לאֹ־יַַֽ ; | 242ABD; ዗እምካሌእ፡  ሕዝብ፡  ἀιινγελεῖο ; C; ካሌእ፡ ሕዝብ፡ ה   בִָ֖

וֹד ו  E; om. ዗እምካሌእ፡  ሕዝብ፡ | 243ABCD; ያንጸፇጽፍ፡ ἀπνζηαιάμεη ; E; ያንጸፇጽፈ፡  ; עַֽ  ;244ABCD; መዓር፡  γιπθαζμόλ ; E | ; יִחְפֹּ֧

ጣዕመ፡   יס   245ABCD; እም፡ አዴባር፡   νἱ βνπλνὶ ; E; አዴባር፡  | 246ABCD; ወይውሕዝ፡  θαὶ ῥπήζνληαη γάια ; E; ያውኅዘ፡ | ; עָסִִ֗

כְנָה ב  246ABCD; ሐሉበ፡  γάια ; E; ሐሉብ፡ | ;  תֵלַָ֣ י   247ABC; አምአውግር፡ D; እምውስተ: አውግር፡ E; ወአውግር፡ | ; חָלִָ֔  | ;  וְכָל־אֲפִיקֵָ֥
248ABCD; ወይነቅዕ፡ ማይ፡  θαὶ πνηηεῖ ηὸλ ρεημάξξνπλ ; E; ወየሐውሩ: ማያት፡  יִם  249ABCD; በሓውርተ፡ ይሁዲ፡  ἀθέζεηο | יֵָ֣לְכו מֶָ֑

Ινπδα ; E; አሥራገ፡ ይሁዲ፡  ה י יְהודִָ֖ א   250ABCD; ወይፇሌፍሌ፡ነቅዕ፡  ῥπήζνληαη ὕδαηα θαὶ πεγὴ ; E; ወይወጽእ፡ነቅዕ፡ | ; אֲפִיקֵָ֥ יֵצִֵ֔

ה ים 251ABCD; ወይሠቂ: ፇሇገ፡ ሰኪኖን፡  θαὶ πνηηεῖ ηὸλ ρεημάξξνπλ ηῶλ ζρνίλσλ ; E; ወይሰቂ፡  ፇሇገ፡ አስዋክ፡ |; וְהִשְקִָ֖ ה   הַשִטִָֽ וְהִשְקֶָ֖

ה     252ABCD; ወይማስን፡ ብሔረ: ግብጽ፡ Αἴγππηνο εἰο ἀθαληζμὸλ ; E; ግብጽ፡ ትከውን፡ ሇማስኖ፡ | ;אֶת־נַַ֥חַל הְיִֶ֔ ה תִָֽ יִםּ֙ לִשְמָמֵָּ֣  | ; מִצְרַּ֙
253ABCD; ወኤድምያስ: ወይጠፍኡ፡ θαὶ ἡ Ιδνπμαία εἰο πεδίνλ ἀθαληζμνῦ ; E; ወኤድምያስ፡  ሇገዲመ፡  ጥፍዓት፡  ר וֶאֱד֕וֹם לְמִדְבַַ֥
ה  חֲמַסּ֙  254ABCD; በሐጢአቶሙ፡ ἀδηθηῶλ ; E; ዗ገብሩ፡ እከየ፡ | ; שְמָמֶָ֖ ָֽ הְיֶָ֑ה מ   255ABCD; እስመ: ከዏዉ: ዯመ፡ ጻዴቅ፡ ἀλζ᾽ ὧλ |  ; תִָֽ

ἐμέρεαλ αἷμα δίθαηνλ ; E;  ወከዓዉ፡ ዯመ፡ ንጹሐ፡ יא ו דָם־  נָקִֶ֖ אֲשֶר־שָפְכַ֥ ; | 256ABCD;  ወይሁዲሰ: ἡ δὲ Ινπδαία ; E; ወይሁዲ:  

ה   . ; וִיהודִָ֖

| 257ABCD;  ሇዓሇም: ትነብር፡ εἰο ηὸλ αἰῶλα θαηνηθεζήζεηαη ; E; ሇዓሇም፡  ትትዯኃር፡ ב ם תֵשֵֶ֑  258ABCD; ወእትቤቀሌ፡  θαὶ | ;  לְעוֹלָָ֣

ἐθδηθήζσ ; E; ወአነጽሕ፡ יתִי יתִי  ABCD; ወኢያነጽሕ፡  θαὶ νὐ μὴ ἀζῳώζσ ; E; ዗ኢያንጻሕኩ፡ ቅዴመ፡ 259 | ;  וְנִקִֵ֖ א־נִקֵֶ֑ ַֹֽ  ;ABCD 260 | ; ל

዗አኃዴር፡  θαηαζθελώζεη ; E; የሐዴር፡  ן  . שֹכֵָ֥
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3፡20 ወይሁዲሰ256፡ ሇዏሇም፡ ትነብር257፡ ወኢየሩሳላምኒ፡ ሇትውሌዯ፡ ትውሌዴ። 3፡21 

ወእትቤቀሌ258፡ ዯሞሙ፡ ወኢነጽሕ259፡ እስመ፡ አነ፡ እግዘአብሔር፡ የአኀዴር260፡ ውስተ፡ ጽዮን። 
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CHAPTER FIVE 

5. ANNOTATED TRANSLATIONS  

 Joel the Prophet
60

 

1:1 The word of the LORD that came to Joel son of Bathuel
61

: 

1፡2 Hear this, O Sages
62

, listen, all you
63

 inhabitants of the land! Has anything like this happened 

happened in your days, or in the days of your ancestors? 

 1፡3 So that you may tell your children, and let your children tell their children, and their children 

another generation. 

 1፡4 What the cutter-worm
64

 left, the locust has eaten, and what the locust left, the grasshopers 

have eaten, and what the grasshopers left, the destroying locust has eaten. 

 1፡5 Pour away
65

, you who drink wine
66

, and weep; and wail, all you drink the wine in order to 

be drunk
67

, for joy and gladness
68

 removed are from your mouth. 

                                                           
60

 The some manuscripts as a super script: Joel the Prophet. The name Joel provides a little supporting in dating the 

prophecy; people named in the Old Testament have this name between the tenth to fifth century B.C. David. 

W.Baker. 2006:38. 
61

 The MT has Pethuel. Interestingly Unesco 10.34 has Fatuel, like some Arabic versions as well as the Latin 

Vulgate and close to Pethuel of the MT.  Pethuel, means ―a youth of/belonging to El‖, which reflects his parents‘ 

understanding of the divine source of offspring. David. W. Baker. 2006:38. 
62

 The MT and the LXX have ―Elders‖. In early Hebrew history elders were the heads of clans within the tribes. 

During the region of the monarchy the elders were responsible for local government.  So that Elders are the village 

or town leaders. See John. D.W. Watts. The Cambridge bible commentary new English bible: Joel, Obadiah, Jonah, 

Nahum, Habakkuk and Zephaniah. (1975:16). 
63

 The Ge‘ez adds a pronominal suffix second person plural for emphasis and seemingly for harmonization. One 

may see several examples of this phenomenon below.  
64

 There are different groups of locusts namely; in English translation gives unlike this translation. Four names of 

groups of locusts have been found as ―cutter, locust, grub and consumer‖. The verse formulation is that all which 

one insect leaves the next eats. The scholars suggest like Elie Assis. 2013:76. It is very difficult to decide between 

the different approaches the different stages in the development of the locusts. The same four terms for locusts occur 

in 2:25 but in a different order. See Romans. Ronald, (A.) Simkins. Yahweh‟s activity in history and nature in the 

book of Joel. Ancient near eastern texts and studies. Vol. 10. 1991:103. When one can see the Ethiopic manuscripts, 

the first order ዕፄ ‗cutter-worm‘ in the 1:4 comes in 2:25 to third order. See psalm 78 and 105 MT.  
65

 The Ge‘ez versions have mainly two readings. One, as seen above, means to get rid of the wine which makes 

people drunk. The other reading has ―repent‖. It is significant that the Ge‘ez versions do not use only the phrase 

―wake up‖ attested both in the Hebrew, the Greek or the Syriac.  
66

 The Ge‘ez has ―who drink wine‖, unlike the Hebrew, the Greek and the Syriac who have ―drunkards‖. The 

Hebrew Bible has many condemnations of ―drunkards‖, with strong negative connotations of the word, from Noah 

onwards (Gen.9:21, though there the main condemnation is less of Noah himself than of his son Ham). In the case of 

Noah, drunkenness is commonly associated with sleep, and therefore an inability to discern the significance of what 

is going on in round. Why this kind of wine should be described as ‗sweet‘? We do not know (in some versions it is 
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 1፡6 For powerful nations
69

 came up against your land
70

, powerful
71

 and innumerable; their teeth 

are lions' teeth, and they have the fangs of cubs.
72

 

 1፡7 They have turned my vines into waste
73

, and splintered my fig trees; they have stripped off 

their bark and thrown it down; their branches have turned white. 

 1፡8 Lament
74

 like a bride
75

 dressed in sackcloth for the husband of her virginity
76

.
77

 

 1፡9 The offering and the libation are cut off from the house of the LORD. Mourn
78

, o priests, the 

ministers to the altar
79

. 

 1፡10 For the fields are devastated, the ground mourns; for the grain is destroyed, the wine dries 

up, the oil fails. 

 1፡11 The farmers are ashamed
80

, wail
81

, you vinedressers, over the wheat and the barley; for the 

crops of the field are ruined. 

 1፡12 The vine withers, the fig tree droops. Pomegranate, palm, and apple-- all the trees of the 

field are dried up; their joy was ashamed
82

 among the children of humans. 

                                                                                                                                                                                           
‗new wine‘), but its use here and in much more hopeful context in 3:18 [MT 4:18) provides another literary link with 

Amos (9:13). Cf. Richard Jamea, Coggins. New century Bible commentary of Joel and Amos. Sheffield Academic 

press. 2000:28-29. On blaming an excessive drinking the people‘s lack of attention to the most important events to 

discern for those accused are to ‗wake up‘. (Elie, 2013:80). Though as Crenshaw points out that in the Hebrew 

culture, wine was a kind of common accompaniment of a meal. David. W. Baker. 2006:43-44. 
67

 Here the Ge‘ez and the LXX express the purpose of drinking wine, namely in view of drunkenness. The Hebrew 

does not have this phrase. 
68

 ―Joy and gladness‖ are attested in the LXX and most Ge‘ez manuscripts, unlike the Hebrew.  
69

 The Ge‘ez uses ―nation‖ in the plural, unlike the Hebrew and Greek. And this is consistently followed in the 

subsequent verses. 
70

 The Ge‘ez has ―your land (2
nd

 mas. Plural suffix) instead of the Hebrew and the Greek that have ―my land‖. 
71

 The Ge‘ez versions repeat the term ―powerful‖.  
72

 Most English translations have here ―lioness‖. 
73

 Literally the ge‘ez says ―earth‖.  
74

 In the Bodl. manuscripts, the verb used for lament can be ambiguous for it can mean either ―lament‖ or ―in you‖  
75

 This follows the LXX.  
76

 The Ethiopian manuscripts have her ―virginity‖ unlike many translations that have ―youth‖ following the Hebrew.  
77

 Here there is a change of theme and of the addressee. For an explanation of this shift see,  
78

 The LXX has the imperative ―mourn‖ whereas the MT uses the imperfect ―they mourn‖. 
79

 The MT has ―ministers of the Lord‖ absent in the LXX and in the Ethiopic versions that read ―ministers to the 

altar‖.  
80

 The Ethiopic versions are close to the MT as far as the meaning of the verb is concerned (be ashamed) though 

they use the imperfect instead of the imperative.  
81

 Here also the Ethiopic has the imperfect instead of the imperative.  
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 1፡13 Mourn and gird yourselves with sackcloth, you priests; wail, you ministers of the altar.
83

 

Grain offering and drink offering are withheld from the house of God
84

. 

 1፡14 Sanctify a fast, proclaim
85

 a solemn service
86

 and
87

 gather the elders
88

 and all the dwellers
89

 

in the house of
90

 our God,
91

 and cry out to the Lord together
92

. 

 1፡15 Alas for me
93

! This day; For the day of the Lord is at hand
94

, and it will come like misery 

from misery.
95

 

 1፡16 And joy and gladness
96

 are cut off before your
97

 eyes, from the house of your
98

 God.
99

 

                                                                                                                                                                                           
82

 Unlike the LXX, the children of human beings are not the cause of the disappearance of joy in the Ethiopic 

version. 
83

 ―pass the night in sackcloth you ministers of my God‖ has been omitted in the Ethiopic version. 
84

 Unlike the MT and the LXX, the Ethiopic manuscripts do not mention the possessive adjective ―your‖. 
85

 Like the LXX, the Ethiopic has ―proclaim‖ instead of call attested in the MT and related translations.  
86

 The Ethiopic has ―service‖ like the LXX, instead of ―assembly‖ of the MT.  
87

 The conjunction is not attested in the MT and the LXX.  
88

 Various words are used in Ethiopic to translate elders of the elders זְקֵנִים  and πξεζβύηεξνη 
89

 The Ethiopic omits ―of the land‖, attested in MT and LXX. There, all of the land‘s inhabitants (cf. 1:14; 2:1, 28) 

are summoned, so the parallelism cannot be synonymous but complementary, with elders representing part of the 

land‘s inhabitants. ―The Land in Joel is Judah, since Israel is not mentioned. David. W.Baker. 2006:39. 

 
90

 ―The Lord‖ is omitted in the Ethiopic.  
91

 The Ethiopic has ―our God‖ instead of ―your God‖ as attested in the MT and LXX, Syriac.. 
92

 The Ethiopic has ―together‖ where the LXX has ―earnestly‖, absent from the MT.  
93

 Interestingly, the Ethiopic manuscripts manifest 5 different readings…me, us, you, them… All these readings 

show a shift of the objects to whom the woe is addressed. In the MT and the LXX the woe is attributed to the ―day‖. 

In other words, here ―day‖ is personified. On the other hand, the Ethiopic transfers the woe to human persons. The 

transfer reflects an intention of making clear the message by choosing a less abstract expression. The Ethiopic is 

here more concrete and helps the reader to see the connection between the oracle of woe and the concerned human 

beings. The Ethiopic readings, in this case, tried to avoid the implied audience. In general, Joel 1:15 makes it clear 

however, that the day of the Lord is a day of woe for the community of the Lord. The land has experienced a terrible 

locust plague, and the text wants to make it as evidence that the community cannot interpret it as occurring simply 

due to natural causes. Joel 1:15 effectively reads foreshadowing further discussions of the motifs. For the trial of 

Ethiopic readings to change into different reading, we can see the cry of the prophet Joel 1:19 concludes the texts 

changing its rhetorical voice from the first person plural identification with implied audience to the first-person 

singular appeal from the prophet to the Lord. This shift is in voice highlights the prophet himself as he adds his own 

voice to the picture of devastation locust plague and drought. Joel 1: 19 is a hint to 1:15 the prophet declares, ኀቤከ 

እግዙኦ እጸርሕ ‗To you O Lord, I cry‘.     

Cf. Barker, Joel. From the depths of despair to the promise of presence A rhetorical reading of the book of Joel. 

Winona Lake, Indiana, Eisenbrauns. 2014; 99.  

In this verse (1:15) the ―day of the Lord‖ indicates the result of the locusts‘ devastation and political situation of 

Israel and other nations; whereas the other ―day of the Lord‖ may the punishment. 
94

 The Ethiopic has here አሌጸቀት instead of ቀረበ near‘.  See the other versions.  Near indicates not reach yet. The 

phrase of ―the Day of the Lord is near‖ might indicate that this event has not come yet. We do not know the reason 

completely the Ethiopic version have without distinctive two words አሌጸቀት ወበጽሐት it absolutely reached, instead 

near, often to emphasize message it seems. See Joel 2:1. 
95

 The Ethiopic is close to the LXX whereas the MT has destruction from the Almighty.  
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 1፡17 Heifers
100

 have disappeared from their mangers; storehouses have been annihilated; wine 

presses have been razed to the ground, because the grain has dried up. 

 1፡18 What then does it bring to us?
101

 The herds of cattle have wept, because there has been no 

pasture for them; even the flocks of sheep have been annihilated. 

 1፡19 To you, O Lord, I will shout, because fire has destroyed the fair things
102

 of the wilderness 

and a flame has kindled all the trees of the field
103

. 

 1፡20 Even the animals of the plain have looked up
104

 to you, and the fountains of water have 

dried up and fire has devoured the fair
105

 things of the wilderness. 

2:1 Blow a horn
106

 in Zion; make proclamation on my holy mountain! 

And let all the inhabitants of the land be frightened,
107

 for the day of the Lord is at hand
108

 and is 

close by. 

                                                                                                                                                                                           
96

 The Ethiopic omits ―food‖ attested in the MT and the LXX.  
97

 Like the LXX, the Ethiopic has ―your‖ whereas the MT reads ―our‖. The term ―our or your God‖ indicates the 

covenant community in this book that reflects the relationship between the Lord and the implied audience 

(community) that Joel constructs.  (Cf. Barker, Joel. 2014.) 109. We can solemnly find the pronominal suffixes that 

refer to ―your God‖ (Joel 1:13, 14; 2:13, 14, 23, 26, 27; 4:2 [3:2]), ―our God‖ (Joel 1:16), ―my people‖ (Joel 2:26, 

27; 4:2 [3:2]) and ―your people‖ (Joel 2:17) advocate the depth of the relationship. The Ethiopic has been mixing up 

these words such as ―our, your and my‖ in the case of suffixes.  
98

 Like the LXX, the Ethiopic has ―your‖ whereas the MT reads ―our‖. 
99

 The Ethiopic does not present a question like the LXX.   
100

 Like the LXX, the Ethiopic has ―heifer‖ whereas the MT refers to grain.  
101

 The Ethiopic here is close to the LXX, whereas the MT refers to groaning of the cattle. One sees variation among 

the Ethiopic manuscripts. Garett reading ―what shall we store up in them‖ is indeed very close to the LXX.  
102

 Like the LXX, the Ethiopic has ―fair things of the wilderness‖, whereas the MT reads the ―pastures of the 

wilderness‖ 
103

 The Ethiopic here uses two synonymous words meaning tree  ዕፅወ አእዋመ.  
104

 Like the LXX, the Ethiopic has ―look up‖, whereas the MT reads ―panting‖. See La Bible d‘Alexandrie, page 56.   
105

 See note 42.   
106

 The Ethiopic has ―horn‖ instead of trumpet. The primary theological OT text for the blowing of trumpet is put in 

Num 1:1-10. The function of the trumpet is to gathering the cultic community, for use at time of war and at time of 

sacrifice. As Milgrom put it the blowing of the trumpets, whether for religious purposes or for battle, serves as 

instruments of prayer Num 10: 9-10.  Therefore, the sounding of the trumpet serves for three purposes according to 

Jewish culture. 1) a call for alarm for forthcoming war to the citizen of Israel/Jerusalem. 2) an announce the 

approaching the Lord‘s day and heavenly army. 3) it is the cultic use. Cf. Joel‘s use of scripture and scripture‘s use 

of Joel; Appropriation and resignification in second temple Judaism and early Christianity. Strazicich, John. 

2007:116-117.  
107

 The MT has ―quake‖.  
108

 See note 34.  
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2:2 A day of darkness and storm,
109

 a day of cloud and mist! Like dawn, my
110

 numerous people 

will be scattered on the mountains, utterly mighty,
111

 like has not been from of old, and after him 

there shall not be added throughout the years for generations of generations.  

2:3 In front of him fire consumes,
112

 and a flame is burning behind him; the land before him is 

like a garden of Eden
113

, the earth is before him, and behind him
114

 there is like a burning 

wilderness and no one shall escape from them
115

.  

2:4 Their face is like the face of horses, and like horses they run on the mountains.
116

 

2:5 Like the noise of the flames
117

 of fire
 118

, devouring stubble and like a numerous and mighty 

army who fight in the valley. 

2:6 Before him peoples will be crushed
119

; every face will be like the soot of an earthen pot. 

2:7 Like fighters they will descend
120

, and like men of battle they will scale the walls. And each 

will go by his own way and not turn from their paths. 

2:8 And no one will stand aloof from one another
121

; weighed down by their own weapons, they 

shall run
122

, and they are destroyed
123

 by their arrows and not come to an end. 

2:9 And they shall gather
124

 into the city
125

 and run upon the walls;
126

 and enter through windows 

like thieves. 

                                                           
109

 Both the MT and the LXX have ―darkness or gloominess‖.  
110

 The Ethiopic here adds a pronominal suffix qualifying the people.  
111

 The Ethiopic separates the two attributes to the people: mighty does not follow immediately after numerous like 

in M and LXX. Besides, ―might‖ is emphasized with an additional term of the same root.   
112

 The Ethiopic uses here the imperfect ይበልዕ 3
rd

 person masculine singular, whereas the MT has the perfect    אָכְלָה  

(3
rd

 person feminine singular) and the LXX uses a participle ἀλαιίζθνλ.  
113

 Some Ethiopian manuscripts have ―garden of delight‖. 
114

 Here the reading is difficult to understand.  
115

 The MT and LXX have ―him‖ instead of ―them‖. 
116

 ―and the mountains‖ is attested only in the Ethiopic. 
117

 The Ethiopic has here ―the noise of the flame of fire‖ instead of the noise of chariots. We have here a 

transposition of the similes.  
118

 ―they shall leap on the tops of the mountains‖ is absent in the Ethiopic text. 
119

 The MT has ―they will tremble‖.  
120

 The Ethiopic text has ―they will descend‖ instead of ―they will run‖ as attested in MT and LXX. 
121

 The MT and the LXX read ―brother‖.  
122

 The Ethiopic text has ―they run‖ instead of they ―go‖ as attested in the MT and the LXX. 
123

 The MT and the LXX have ―they fall‖ while the Ethiopic text reads ―they are destroyed‖. 
124

 The MT has ―they rush into‖, while the LXX has ―they seized‖.  
125

 The Ethiopic text has ―cities‖, whereas the MT and the LXX have the singular form.   
126

 The Ethiopic text has omitted ―they will go upon the houses‖. 
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2:10 And the earth shall be terrified before them, and the sky shall be shaken. The sun and the 

moon shall grow dark, and the brightness of the stars will disappear.
127

 

2:11 And the Lord shall give forth his voice before his force, because exceedingly large is his 

encampment, because strong are the actions of his words. For great is the day of the Lord, 

awesome and exceedingly remarkable, and what is its measure,
128

 and who shall be sufficient for 

it? 

2:12 Even now, says the Lord, God,
129

 return to me with all your heart, with fasting and prayer 

130
 and with weeping and with mourning, 

2:13 and rend your hearts and not your clothes And return to the Lord, your God, for he is 

merciful and compassionate, whose wrath is far
131

, and abundant in mercy, and righteous
132

, 

repenting concerning evils. 

2:14 Who knows whether he will turn and repent and leave a blessing behind him, a sacrifice and 

a libation for the Lord, our God
133

. 

2:15 Blow the horn in Sion; sanctify a fast; and proclaim a solemn service; 

16 And gather the people. Renew
134

 your
135

 assembly; welcome the aged; gather the infants 

sucking the breast. Let the bridegroom come from his bedroom, and the bride from her chamber. 

2:17 Let the priests, who minister to the Lord between the horns
136

 of sacrifice, weep and say, 

―have pity on your people, O Lord, and do not afflict your inheritance to the nations‘ reproach, 

lest they say: ‗Where is their God?” 

                                                           
127

 The Ethiopic follows here the LXX by using the future tense, unlike the MT which has the perfect.  Such  types 

of cosmic phenomena have been seen elsewhere in both Old and New Testaments as accompanying divine 

intervention into human history.  The sun, moon and stars lose their light ( Joel 2:11; 2:31 [3:4]; 3: 14 [4:14], Amos 

5:18-20; Zech 14:1, Isa 13: 6). The heavens are trebled and earth has been shaken. Cf. Irvin A. Busentiz. 

Commentary on Joel and Obadiah. Christian focus publications (2003:43). 
128

 The Ethiopic has added ―what is its measure‖, absent from the MT and the LXX, to add explanation.  
129

 The Ethiopic has omitted the pronominal suffix, 2
nd

 person, plural, and masculine, attested in the LXX. The MT 

has just ―the Lord‖.  
130

 The Ethiopic has added ―prayer‖ after ―fasting‖, absent from the MT and the LXX.  
131

 Slow to agner.  
132

 The Ethiopic text addes ―righteous‖ absent from the MT and the LXX. This adjective is found in Exodus 34:6.  
133

 The Ethiopic has ―our God‖ like the LXX, unlike the MT which reads ―your God‖.  
134

 Some Ethiopic manuscripts, including the text of Andemta, have ―renew‖ instead of ―sanctify‖ which is attested 

in the MT and the LXX.  
135

 The Ethiopic text has added a pronominal suffix given the reading ―your assembly‖ instead of ―an assembly‖, as 

one finds in the MT and the LXX.  
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2:18 And the Lord became jealous for his land and spared his people. 

2:19 And the Lord answered and said to his people: Behold I am sending you grain and wine and 

oil, and you will eat the fat
137

 and will be satisfied, and I will no more give you over to reproach 

among the nations. 

2:20 And I will chase them from you the one, towards the south
138

 and I will chase them to a 

barren land, towards
139

 Persia
140

, and I will annihilate his front in the first sea and his rear in the 

last sea, and his decay will go up, and his foul smell will go up, because he magnified his work.  

2:21 Be confident
141

, O land, rejoice, and be happy, because the Lord has magnified his mercy
142

 

to do things on you! 

2:22 Be Confident
143

, you animals of the field, because the fields of the wilderness have 

blossomed, and the wine and fig trees fig have yielded their strength. 

2:23 Rejoice and be glad in the Lord, your God, Oh, children of Zion, for he has given you 

authentic
144

 food
145

 of righteousness, and he shall send you the early and later rain
146

 as before. 

                                                                                                                                                                                           
136

 The Ethiopic has ―horns‖ where the MT and the LXX read ―porch‖.  
137

 The Ethiopic text adds ―the fat‖ absent from the MT and LXX, who just mention the oil.  
138

 Some Ethiopic Mss. Have ‘north’. The term ‘northerner’ is an appropriate reference for a human enemy who 
came from the north. Wolff, Joel and Amos, 62. claims that “northerner” refers to the eschatological mythological 
enemy that would be destroyed after God restores the land from the locust plague.  
139

 In Bodleian, the term ―towards‘ is repeated‖ due to dittography.   
140

 Only the Ethiopic is mentioning here Persia.  
141

 The LXX has ―courage‖ and the MT has ―do not fear‖. The Ethiopic reads ―be confident‖. 
142

 The Ethiopic has added the term ―mercy‖ after the verb to make great. This term is not attested in the MT or the 

LXX.  
143

 See the note above.  
144

 This qualification of the food of righteousness as genuine (዗በአማና) is attested only in the Ethiopic neither LXX 

nor MT. 
145

 The Ethiopic text, like the LXX, has ―food‖ whereas the MT mentions, ה   .‖rain― (Joe 2:23) מוֹרֶָ֥

Joel substitutes the term ה ה    for the noun מוֹרֶָ֥  which is the usual term for autumn rain. The general term is more ,י וֹרֶָ֥

specifically identified as ―autumn rains‖ and ―spring rains‖. These two types of rain from a merism ( a literary form 

using two polar extremes to include everything in between them; cf. Deut. 11: 14; Jer. 5:24), which indicates the 

resumption of all rains. That resumption is indeed cause for celebration. David.W. Baker. 2006:95. 

The concept is remains the same in both texts; the Lord the one who provides the autumn and spring rains. Wolff 

assumes the reading found in Septuagint as the more original text. He suggests that the reading in the MT is a 

product of later developments/innovations within the tradition. In fact, he plainly states that the reading contained in 

the MT:   ה ה לִצְדָקֶָ֑  is to be translated as ―teacher for righteousness.‖  Wolff‘s analysis again is reasonable if one , הַםוֹרִֶ֖

assumes that ―food‖ represents the earlier reading of the tradition, as in the LXX. However, he never tells us exactly 

how one gets the reading ה ה especially since he thinks that the second occurrence of   הַםוֹרִֶ֖  in Joel 2:23 is מוֹרֶָ֥

originally ה  as he describes the LXX translation. Cf. Strazicich, John. Joel‟s use of scripture and scripture‟s use ,י וֹרֶָ֥

of Joel; Appropriation and resignification in second temple Judaism and early Christianity. Brill, Lieden, 

Netherlands, Boston. 2007, 186. 
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2:24 The threshing floors shall be full of grain, and the vats shall overflow with wine and oil.  

2:25 And I will repay you for the years that the grasshopper devoured, and the locust larva and 

the rust and the caterpillar, my great force, which I sent against you. 

2:26 And dine and eat and be satisfied
147

 and praise the name of the Lord our
148

 God, on account 

of the marvelous things he has done for
149

 you. And my people shall never again be put to 

shame. 

2:27 And you shall know that I am in the midst of you (Israel / Is this absent from the Ethiopic 

manuscripts), and I am the Lord your God, and there is none other but me. And my people, 

you
150

 shall never again be put to shame. 

2:28 And after these things, I will pour out from
151

 my spirit on all flesh,
152

 and your sons and 

your daughters shall prophesy, and your old men shall dream dreams, and your young men shall 

see visions.  

2:29 Even on my
153

 male and female slaves, in those days, I will pour from my spirit. 

2:30 I will make miracles in the sky above
154

 and on earth below
155

: blood and fire and the vapor 

of smoke.  

                                                                                                                                                                                           
This suggests that the LXX is attempting to make sense of a difficult passage by offering a reading that fits with 

promises made to the beasts of the field in the previous verse. This means that we have to address the challenges of 

the MT. One suggestion is that here it refers to what is right and appropriate, suggesting that the Lord is promising 

the return of the rains in their allotted amounts and seasons. cf. Baker Joel. Exegetical commentary on the Old 

Testament. 2020:125. 
146

 The Ethiopic uses two words that indicate seasons, namely autumn and spring.  
147

 Unlike the MT and the LXX that use the imperfect, normally translated in the future tense, the Ethiopic has here 

an imperative. It gives another perspective whereby God is directly inviting the people to enjoy food. 
148

 The Ethiopic uses the first-person plural pronoun ―our‖ instead of ―your‖ attested in the MT and the LXX.  
149

 The Ethiopic has ―for you‖ whereas the MT and the LXX reads ―with you‖.  
150

 The Ethiopic has specified by introducing a direct wish or address to the people as to be not ashamed. ―do not be 

ashamed‖ instead of ―they are not ashamed‖ which is attested in the MT and the LXX.  
151

 The Ethiopic here, like the LXX, reads ―from my spirit‖ while the MT has ―my spirit‖.      
152

 ―All flesh‖  ָרכָל־ב שִָ֔ , having used this literary devise, Joel insures the limited application of to all the members of 

the Israelite community without exception. Joel‘s resignification of Ezek. 39:29 should be understood as a 

democratization of the Lord‘s spirit among all Israelites and their adherent slaves, rather than a universalized 

interpretation favored by a minority of scholars. Cf. Stuart, Hosea- Jonah 260.  Slaves in Judaea nation consist of 

both economically and depressed countrymen, as well as an element of stranger population.  In this reason the 

outpouring of the Lord‘s spirit comes upon the least of those in Israel, and this includes the foreign slaves. See 

(Strazicich, John. Joel‘s use of scripture and scripture‘s use of Joel; Appropriation and resignification in second 

temple Judaism and early Christianity. Brill, Lieden, Netherlands, Boston. 2007:211.  

 
153

 The Ethiopic has ―my servants…‖ whereas the MT reads ―servants‖.     
154

 Only attested in the Ethiopic.  
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2:31The sun shall be turned to darkness, and the moon to blood, before the great and notable day 

of the Lord comes.  

2:32 And everyone who calls on the name of the Lord shall be saved
156

 in Mount Sion and in 

Jerusalem there will be saved, as the Lord has said, and those who announce
157

, whom the Lord 

has called. 

3:1 For,
158

 in those days and at that time, I
159

 shall return the captivity of Judah and Jerusalem, 

3:2 And I will also gather all the nations and bring them down to the valley of Iosaphat and hold 

a disputation with them there, on account of my people and my heritage Israel, who were 

dispersed among the nations. And they have divided my land. 

3:3 And have cast lots for my people, and they gave the boys to whores and would sell the girls 

for wine and would drink. 

3:4 What
160

 are you to me, O Tyre and Sidon and all Galilee of allophyles? I will surely revenge, 

and I will surely hold grudges against you. 
161

 And quickly I will return your retribution back 

upon your own heads,  

3:5 Behold
162

 you took my silver and my gold
163

 and you brought my beloved and beautiful 

things into your houses.
164

 

3:6 And you sold the sons of Judah and the sons of Jerusalem to the sons of the Unbelievers
165

 to 

banish them from their borders.  

                                                                                                                                                                                           
155

 Only attested in the Ethiopic.  
156

 The Ethiopic here omits ―because‖.  
157

 The Ethiopic, following the LXX, introduce the theme of announcing, absent from the MT.  
158

 The Ethiopic text omits ―behold‖, attested in the MT and the LXX.  
159

 The Ethiopic, like the LXX, has added ―I/ me‖ for a special emphasis, which is absent from the MT. See 2:19, 

3:7.  
160

 The Ethiopic has omitted here ―and‖, extant in the MT and the LXX. 
161

 Some Ethiopic manuscripts make the people the subject of revenge, like the MT and the LXX.  
162

 The Ethiopic differs from MT. and LXX. While the latter have ―since, because‖, the Ethiopic reads ―behold‖.  
163

 There is here transposition whereby ―silver and gold‖ (MT., LXX) has been changed to ―gold and silver‖ 

(Ethiopic). 
164

 The Ethiopic reads ―houses‖, whereas the MT. and the LXX have ―shrines or temples. According to the MT. and 

LXX, the people brought precious things belonging to God to a space which is not allowed, indicating probably a 

criticism of idolatry. Otherwise, they would not be criticized for carrying things loved by God in his own Temple. 

The Ethiopic focuses more on a mistake due to personal interest and egoistic action rather than due to idolatry.  
165

 The Ethiopic has chosen a more general term referring to people who are not believers, whereas the MT. 

mentions ―Javan‖ and the LXX has ―the Greeks‖. 
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3:7 Behold, I am rousing them up from the place, there where you sold them, and will turn your 

retribution back upon your own heads.  

3:8 And I will revenge
166

 your sons and your daughters through the hands of the sons of Judas, 

and I will revenge
167

 against you through those who led you into captivity to a very
168

 distant 

nation, for the Lord has spoken. 

3:9 Proclaim these things among the nations: fix an appointment
169

 for battle; stir up the fighters. 

Bring them out so that they may ascend
170

, all warrior men. 

3:10 And transform
171

 your plows into swords and your sickles into barbed lances; let the weak 

say, ―I am strong.‖ 

3:11 And let all the nations assemble
172

, and let them go
173

, let them gather around the 

fighters.
174

 

                                                           
166

 The Ethiopic uses the term of ―revenge‖ while the MT. and the LXX have ―sell‖.  
167

 See the note above. Besides, the action of revenge or selling which is executed through the enemies who led into 

captivity is presented as a direct action by God in the Ethiopic. 
168

 The Ethiopic adds an attribute to the term ―distant‖ absent from the MT. and LXX. 
169

 The Ethiopic has ―fix ወዐሥሩ and an appointment for battle‖ where the MT. and the LXX read ―sanctify a war‖. 

calls for the nations to consecrate the battle in opposition to the Lord. This inverts the idea of holy war where the 

Lord fights and a priest sanctifies an army to be his agents. (cf. Deut 20:1-20). Prophetic literature, Sweeney, 

Twelve,181. also envisions the Lord fighting alongside a supporting army. This army might not explicitly be 

sanctified by a priest according to the law of war in Deut. 20 however it clearly is understood to be doing the Lord‘s 

will.  

The theme holy war appears in other Old Testament passages also. The verb presented in Joel 3:9 (lit.―to sanctify‖ is 

found twice with war as a direct object (Jer.6:4; Mic. 3:5). In another case (Jer. 22:7), it is as warriors who serve this 

grammatical function, and yet in another passage the context indicates that the verb itself, without a specific direct 

object, is used with the meaning old ―prepare for war‖ (Jer. 51:27-28). See David. W. Baker, 2006:128. According 

to Baker, in Israel war was initiated by divine oracle (e.g., Josh. 6:2-5) and preparation for war is included rituals 

(Judg.20:26). Simply war in Israel he affirms in his statement was more than a sociopolitical act it was also 

theological, and in this could be understood as ―holy‖. 

Today wars he confirms of nation interest such as extremists against their opponents that is humanly instigated and 

definitely not‖ holy‖ with some kind of theological elements. That might be the cause Ethiopians made less attention 

for the war.   

The difficulty of a literal translation of the Hebrew or Greek is visible in modern translations who choose other 

expressions like ―prepare‖. The Ethiopic ጸብአ is less solemn that war; one would have expected the term ኲይናት One 

may look here for Joel 1:14 where reference is made to ―sanctify the fast‖.   
170

 The Ethiopic puts the verb to ascend as a purpose of bring the fighters out,.   
171

 The Ethiopic has ―transform, make, change‖ whereas the MT. and the LXX read ―beat‖.  
172

 The Ethiopic has the jussive ―let all the nations assemble‖ whereas the MT and the LXX have the imperative 

―assemble…‖ MT reads ושו  ,hapax legomenon; it is not jussive rather imperatives like LXX. See Simkins   עָ֣

(1991:229). 
173

 The Ethiopic has ―go‖ whereas the MT. and the LXX have ―come‖.   
174

 Some Ethiopic manuscripts like Bodleian,…. here does not mention ―let the weak become a warrior‖ attested in 

the LXX.  
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3:12 And let all the nations rouse themselves and come up to the valley of Josaphat, for there I 

will sit to contend
175

 on all the nations
176

.  

3:13 And those who are at the square
177

, Send forth sickles, because the harvest has come. Go in, 

tread, for the winepress is full. The vats overflow, behold
178

 their wickedness is full. 

3:14 Noises have rung out in the valley of bows,
179

 because the day of the Lord is near in the 

valley of bows.
180

    

3:15 The sun and the moon shall grow dark, and the stars shall shed their brightness. 

3:16 And the Lord shall cry out from Zion and give his voice from Jerusalem, and sky and earth 

shall be shaken. But the Lord will spare his people, and the Lord will strengthen the sons of 

Israel. 

3:17 And you shall know that I am the Lord your God, who tents in Zion, in my holy mountain. 

And Jerusalem shall be holy, and strangers shall never again pass through it. 

3:18 And it shall be in that day, the mountains shall drip honey
181

, and the hills shall flow with 

milk, and all the water courses of Judas shall flow with water, and a fountain shall come forth 

from the house of the Lord and give drink to the river
182

 of Sakinon
183

 trees.  

3:19 Egypt shall become annihilation, and Edomias shall become wilderness for the sins
184

 

through the hand of the sons of Judah
185

, because they shed just blood in their land. 

                                                           
175 The Ethiopic has here ―contend‖, similar to the vocabulary in the prophetic literature whereas the MT. and the 

LXX have ―judge‖. R.M. Good argued convincingly that in which ancient Israel war was the strongly convinced as a 

judicial activity. In the book of the prophet Joel, war is been not merely an act of punishment by the Lord, rather it is 

the medium by which he acts as judge. See Ronald, A. Simkins. Yahweh‘s activity in history and nature in the book 

of Joel. Ancient near eastern texts and studies. Vol. 10. Edwin Mellen Press. 1991:233.   
176

 The Ethiopic omits here ―round about‖ attested in MT. and the LXX.  
177

 The Ethiopic adds ―those who are at the square‖, not attested in the MT. or the LXX.  
178

 The Ethiopic has ―behold‖ whereas the MT and the LXX have ―because‖.  
179

 The Ethiopic uses ―the valley of bows‖, perhaps referring to the battle, whereas the MT and the LXX have ―the 

valley of judgement or decision‖. Here the Ethiopic has a difficult reading.  
180

 See the note above.  
181

 The Ethiopic has ―honey‖ whereas the MT, together with the LXX, has ―new or sweet wine‖. Note that one of the 

signs of the being the richness of the one land vowed to the sons of Israel is that it would be ―flowing with milk and 

honey‖ (Num. 13:27; Deut. 6:3). See David. W. Baker, the NIV application commentary. 2006:137.  
182

 The Ethiopic has ―river‖ instead of ―Wadi‖ which is attested in the LXX and which can also understood as 

―Wadi‖ in the MT. The productivity of the Nile river valley through the centuries does not support a historical event 

but rather implies a future time when even the constantly/perennially faithful Nile river will no longer lend its 

strength. The obvious contrast with (3:18) puts to a judgment containing of agricultural destitution and the absence 

of material prosperity. Cf. Commentary on Joel and Obadiah. Irvin A. Busentiz.. (2003:221). 
183

 The Ethiopic uses a word for a type of a tree with a transliteration from the Greek.  
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3:20 But Judah shall dwell
186

 forever and Jerusalem from generation to generation. 

3:21 I will avenge their blood, and I will not clear
187

 them, for
188

 I am
189

 the Lord who shall 

dwell in Zion. 

  

                                                                                                                                                                                           
184

 The Ethiopic has ―sins‖ whereas the MT. has ―violence‖ and the LXX reads ―injustice or unrighteousness‖.  
185

 The Ethiopic specifies the agent of punishment, namely ―the sons of Judah‖ which is not mentioned either in the 

MT. or in the LXX.  
186

 The Ethiopic, like the MT. has ―dwell‖ while the LXX refers to the inhabitants of Judah or to the fact that Judah 

will always be inhabited.  
187

 The Ethiopic here is close to the LXX, expressing the idea of not removing guilt, whereas the MT. uses twice the 

expression of revenge. Here we can see the similarities between the LXX, Syriac/Peshitta and Ethiopic versions, 

whereas the LXX and Syiriac translations render the verb as ―avenge‖ as Ethiopic version while others have 

translated it ―their blood guilt, which I have not pardoned, I will pardon,‖  thereby vowing that all Judah‘s sins will 

be forgiven. Cf. Irvin A. Busentiz. Commentary on Joel and Obadiah. (2003:223). 
188

 The Ethiopic has ―for, because‖ which is not attested either in the MT or in the LXX.  
189

 The Ethiopic adds ―I am‖ which is absent from the MT. and the LXX. Due to that, the Ethiopic uses the first 

person masculine singular as the subject of ―dwelling in Zion‖. There are though some Ethiopic manuscripts who 

use the third person, like the MT. and the LXX. Nevertheless, there is discrepancy because it is grammatically 

wrong to use ―I‖ as a subject and to use the verb in the third person singular.  
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CHAPTE SIX 

6. RECEPTION OF THE BOOK OF JOEL  

6.1 Reception History Theory 

As outlined in the introduction, the theoretical framework for this section of the dissertation will be based 

on Hans Jauss' Reception Theory, which encompasses seven key characteristics.
190

 

The first thesis challenges "historical objectivism" and emphasizes the "historicity of literature" by 

considering the experience of readers engaging with a literary work. This perspective justifies the 

examination of the reception of the Ethiopic Book of Joel. Notably, the transformation of "sweet or new 

wine" into "honey" serves as a significant example, alongside other variants identified in the philological 

investigations. 

The second thesis posits that the reception and influence of a work should be analyzed in relation to the 

pre-understandings of both the work itself and its genre. The author‘s anticipation of reader responses, as 

well as the reader's horizon of expectation, is influenced in part by earlier works, which the current work 

can either fulfill or subvert. 

The third thesis further develops the concept of a shifting horizon of expectation. The variants in Joel 

1:15, as reflected in the Ethiopic witnesses, illustrate these shifts effectively. A reading that conveys a 

sense of pain and the imminence of danger—without specifying the exact source of suffering—has been 

observed in UNESCO 10_34. In contrast, EMML1768 indicates that it is the prophet who suffers. 

Additionally, the shared suffering of both the prophet and the people is noted in d‘Abbadie 35. Research 

has also revealed that according to IES 0077 and the ʾandəmta Commentary, the warning is directed 

specifically at the people, excluding the prophet. These discrepancies have been examined, revealing that 

their causes are internal and not reliant on a single original language. 

Jauss's fourth thesis addresses the distinctions between prior and contemporary interpretations of 

a work, emphasizing the importance of reconstructing the "horizon of expectations" in which a 

work was created and received. When applying this thesis to the Book of Joel, one can discern 

the differences between the ostensibly original meaning and the new understanding reflected in 

Ethiopian literature and tradition. 

                                                           
190

 H. Jauss, Toward an Aesthetic of Reception. Theory and History of Literature, Vol. 2, Minneapolis: University 

Press, 1982, 23-34. See also, R. Evans, Reception History, Tradition and Biblical Interpretation. Gadamer and Jauss 

in Current Practice, London 2014, 10-12. 
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Jauss's fifth thesis further examines the Formalist theory of "literary evolution," positing that a 

text should be understood as part of a broader "literary series." Historical changes occur within 

this system or series in the realm of literature. This study will demonstrate how Ethiopian 

literature has proposed solutions to issues that were evident in the ancient text of the Book of 

Joel. Notably, the debate surrounding "the pouring of my Spirit" versus "pouring from my spirit" 

is significant. The original Hebrew text aligns with the former interpretation, while the Greek 

and much of the Ethiopian text favor the latter. This interpretation maintains a certain logic, 

suggesting that God bestows a portion of His spirit rather than the entirety of Himself. 

In his sixth thesis, Jauss emphasizes what he terms "epoch-making" moments within a literary 

series. He explores the understanding of reading a text within a literary series synchronically 

while acknowledging the importance of diachrony. In this context, the synchronic "cross-

sections" will involve an intensive examination of a specific Ethiopic text concerning the issue of 

reception. 

Jauss's seventh thesis pertains to the social function of literature, wherein the literary experience 

of a reader intersects with "the horizon of expectation of their lived praxis." This aspect is 

particularly relevant to this study, as various verses of the Book of Joel have been received 

within the Ethiopian liturgical context, especially during festivities that resonate with the 

expectations of the Ethiopian Orthodox Christian community. 

6.2 The Book of Joel  

As previously noted, the translation of the Bible into classical Ethiopic, known as Gə‘əz, 

represents a significant milestone in Ethiopian spiritual history. This translation, primarily of the 

New Testament, took place during the Axumite period, approximately between the 4th and 7th 

centuries AD. While the Ethiopian Bible contains much of the same content as other Christian 

traditions, it uniquely preserves several important texts, including the Book of Enoch, the Book 

of Jubilees, the Book of Maccabees, and the Book of Esdras.
191

  

The Ethiopian Bible occupies a distinctive position in Christian history, not only due to its early 

translation but also for its inclusion of several additional texts. These non-canonical works, often 

                                                           
191

 Cf.The Amharic Bible with the Old Testament based on Septuagint, the Bible society Ethiopia, 

Addis Ababa,    Ethiopia. (2007). 
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referred to as ―biblical apocryphal books,‖ provide a rich layer of local context and 

interpretation. Among the most notable is a unique narrative concerning the events of Jesus‘ life, 

originally composed in Greek in the region of Palestine. This text was subsequently translated 

into Arabic and ultimately reached Ethiopia, where it is preserved to this day.
192

 Ethiopian 

Christian literature is replete with liturgical treasures, featuring at least twenty-one Anaphoras, 

each providing a distinct interpretation of the Eucharist. Furthermore, extensive collections of 

hymns and prayers, known as Dəggwā (ዴጓ), are available for every season of the liturgical year, 

enhancing worship experiences in both monastic and cathedral settings. Ethiopia is home to a 

unique expression of Christianity, as noted by Tedros Abraha (2010:1), which distinguishes it 

from other Oriental Churches. What renders these compositions particularly remarkable is their 

ability to blend influences from various cultures with distinctive local creativity. Many of the 

aforementioned works exemplify this intriguing fusion, seamlessly integrating foreign elements 

with Ethiopian voices and perspectives.
193

  

The nature of Old Testament citations and allusions in Ethiopic literature necessitates a 

comprehensive study. This may serve an apologetic purpose, as seen in the Book of Mysteries 

and the Book of Light (both composed in the 15th century), where the Book of Jubilees is 

referenced to emphasize the significance of honoring the Sabbath. It suggests that Sabbath 

observance should be approached with a level of dedication comparable to that of Sunday. This 

notion aligns with the broader theme of Sabbath observance, indicating a shared practice across 

spiritual realms (cf. Jubilees 2:17-19) (CSCO, 1993). 

Over two millennia ago, the prophet Joel raised his voice amid the crises in Israel and Judah. He 

interpreted these crises within the framework of Israel‘s faith tradition and the prophetic themes 

                                                           
192

 Let us remind the reader about the transmission of the holy scriptures into the Gə‘əz language is 

processed as early as Latin and other ancient languages. Christianity in Ethiopia can be traced back all 

the way to the ancient Kingdom of Axum when King Ezana first adopted the faith. Although the 

religion existed in Ethiopia before then, it did not take hold in the region until it was declared a state 

religion in 330AD. It is not known when exactly Christianity emerged in Ethiopia, but the earliest 

known reference is Acts 8:26-38 in the New Testament when Philip the Evangelist converted an 

Ethiopian court official in the 1st Century AD (although scholars argue that 'Ethiopian' was a term used 

to refer to a black person, not necessarily an Ethiopian as we know now). Today, Christianity is central 

in Ethiopia, with many denominations being followed, the largest of which is the Ethiopian Orthodox 

Täwaḥǝdo Church which has the largest and most diverse biblical canon in traditional Christendom. 

Ephrem Isaac, (2012:3).  
193

Isaac of Ninive, Filoxenus of Mabbug, John Saba three fundamental names to Ethiopian 

monasticism, theology and spirituality. Kottayam, India. Tedros Abraha, (2010:5). 
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with which he is aligned. Beyond mere interpretation, he provided a strategic response based on 

trust in God as our help and refuge during times of trouble. A closer examination of his message 

reveals its expression around the major themes of the Book of Joel. The repentance of the heart, 

which Joel advocates, was intended to alleviate significant societal conflicts Bruce, Brich, 

(1997:130). 

As mentioned in the introduction, this research comprises two main components. The 

preliminary phase involved a philological study of the Ethiopic Book of Joel, culminating in a 

critical edition of the Ethiopic version and an annotated English translation. The current phase of 

the research will focus on an in-depth examination of the book's reception in Ethiopic literary 

and liturgical traditions. This reception includes, but is not limited to, the ʾandəmta commentary 

on the Book of Joel. In terms of reception history, we will investigate how the Book of Joel has 

been read, understood, alluded to, quoted, and interpreted by Ethiopian readers, authors, and 

commentators. It is presumed that various aspects of Ethiopian literature, spirituality, and liturgy 

have referenced or alluded to the Ethiopic Book of Joel at different points in history. 

The Book of Joel, with its vivid imagery of locust plagues and divine proclamations, has 

profoundly resonated within Ethiopian literary traditions. This paper explores the diverse ways in 

which Joel has been received, reinterpreted, and integrated into Ethiopian literary expression. 

Beyond straightforward commentary, Ethiopian engagement with Joel encompasses literary and 

artistic interpretations. It examines how subsequent texts, both liturgical and homiletic, 

reference, allude to, and reimagine the book's themes and imagery. By analyzing these echoes, 

we gain insights into how Joel has inspired and shaped Ethiopian literary tradition. The paper 

will delve into specific examples, such as liturgical compositions incorporating Joel's motifs into 

prayers and hymns, devotional and poetic works drawing inspiration from the book's imagery 

and messages, and historical and philosophical writings employing Joel's themes to reflect on 

Ethiopian experiences. Through this exploration, the paper aims to illuminate the dynamic 

interplay between biblical text and Ethiopian literary creativity. By tracing the echoes of Joel, we 

acquire a richer understanding of how this ancient text has nourished and been transformed 

within Ethiopian literary contexts. 

The Book of Joel employs vivid imagery and symbolism to convey its message. For instance, 

locusts can be interpreted literally, as a devastating pest, and metaphorically, as a potent force, 
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such as an invading army. This multifaceted meaning adds depth and complexity to the prophet's 

words. According to Elie, Assis; (2013:41), understanding these layers of meaning necessitates 

careful consideration of the context and literary devices utilized. In the case of the locusts, the 

Book of Joel references the earlier plagues in Egypt (Exodus 10:1-20), suggesting a connection 

between the literal and symbolic interpretations. This paper aims to explore how different 

approaches to interpretation (hermeneutics) can influence our understanding of the Book of Joel 

in light of the Ethiopian reception of the text. 

The Ethiopian interpretation of the Book of Joel reflects a profound interest in biblical exegesis 

and Christian hermeneutics. Ethiopian scholars, like their counterparts elsewhere, have long 

endeavored to uncover the deeper meanings within biblical texts. This pursuit, known as 

ʾandǝmtā, involves examining passages, phrases, and even individual words to unlock their 

theological significance. In the case of Joel, both historical and allegorical approaches are 

utilized. The quest for the inner meaning of passages, phrases, and words enriches the 

understanding and appreciation of Christian faith. This article explores how Ethiopian scholars 

have drawn inspiration from Joel's words for their own beliefs and practices. We will examine 

noteworthy examples, including liturgical hymns and devotional writings that uniquely and 

meaningfully connect back to the Book of Joel. 

In the Old Testament, particularly in the Book of Joel, prophets are portrayed as figures who 

played crucial roles alongside priests within the religious framework of the time. They served as 

intermediaries, seeking guidance and answers from the Divine on behalf of individuals and 

communities. These inquiries often pertained to everyday life, personal choices, or matters of 

faith. Prophetic elements are woven throughout many liturgical psalms, enhancing the depth and 

meaning of these devotional texts. These elements may include visions, pronouncements, and 

even hymns and prayers, creating a rich tapestry of spiritual experience John, Watts; (1975:7). 

6.2.1 The Ethiopic Book of Joel: Content and Variations 

In the Ethiopic manuscript tradition, the Book of Joel is situated among the twelve Minor 

Prophets, following the Book of Daniel. As previously noted, the Book of Joel is distinguished 

for its call to repentance and its focus on the reformation of the inner life during periods of 
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fasting. Additionally, it symbolizes the Day of the Lord
194

 through vivid imagery, including 

locust swarms and battles. In a Christian context, particularly as referenced in the Acts of the 

Apostles, the feast of Pentecost marking the birth of the Church and the outpouring of the Holy 

Spirit—holds significant relevance within the Book of Joel, reflecting both its spiritual and 

physical dimensions. 

Comparing the Ethiopic Old Testament with its Hebrew and Greek counterparts reveals a 

predominantly faithful translation. However, there are instances where the translations adopt a 

more dynamic and creative approach, moving beyond a literal or word-for-word reproduction. 

The Book of Joel serves as an exemplar of both methodologies, highlighting the nuances of 

translation within this tradition. 

For instance, when examining Joel 1:15, notable variations arise among various Ethiopic 

manuscripts. These significant variants reflect important differences in meaning, suggesting a 

compelling narrative regarding the interpretation and reception of the Ethiopic Book of Joel. 

While two recent Ethiopic versions align closely with the Hebrew, Syriac, Arabic, and Greek 

texts, most Ethiopian versions, including the earliest attested manuscripts and the textus receptus, 

have opted to enhance clarity and readability by employing personal pronouns instead of 

referencing "the day," as will be elucidated following the two tables. The first table illustrates the 

correspondence between the two recent manuscripts that adhere to the readings of the ancient 

languages. 

 

 

 

 

 

 

                                                           
194

 The Day of the Lord is common motif in prophetic literature of ancient Israel, expected to be a day 

of God‘s intervention in favor of his people. While the people expected relief, peace and prosperity at 

the coming of the Day of the Lord, prophets were not always reflecting the same idea. They were even 

warning the people that the Day of the Lord could be a period of suffering if there was injustice, 

idolatry and the suffering of innocents (cf. Amos 5). 
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Table 1 

Ethiopic Hebrew Syriac Arabic Greek 

UNES

CO 

10_34; 

Joel 

1:15 

―አኅ አኅ አኅ ዕለት 

እስመ አልጸቀት 

ዕለተ 

እግዙአብሔር‖, 

 

Alas (3x) for the 

day! For the day 

of  

the Lord is near, 

וֹם  י קָרוֹבִ֙ יָ֣ וֹם כִּ֤ ה לַטֶ֑ אֲהִָ֖

ה  (Joe 1:15 WTT) יְהוִָ֔

, 

 

Alas for the day! For 

the day of 

the Lord is near. 

 

 ܐܘܗ ܐܘܗ

195ܠܝܘܣܐ
 ܕܩܬܝܒ 

 ܕܣܬܝܐ ܝܘܣܗ ܗܘ

 

Alas for the 

day! For the 

day of 

the Lord is nea

r. 

 

وِ  ْٕ وَ  !عَهَٗ ٱنَْٛ ْٕ َٚ ٌَّ َ لِِ

ةِّ لَشِٚتٌ    ,ٱنشَّ

 

Alas for the 

day! For the 

day of 

the Lord is nea

r. 

 

νἴκκνη 

νἴκκνη 

νἴκκνη εἰο 

ἡκέξαλ ὅηη 

ἐγγὺο ἡκέξα 

θπξίνπ (Joe 

1:15 BGT) , 

 

Alas for 

day! For the 

day of 

the Lord is n

ear. 

 

 

The table below presents the variants found within the Ethiopian textual tradition, highlighting 

readings that exclude "the day" as represented in ancient and original languages. This serves as a 

notable example of a contextual Ethiopian translation.              
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 In Syrac: this day, today, daytime, sun light,time period adv. the absolute from is yōm/yūm and the 

most common pl. is the emphatic for yawmāṯā while the absolute and construct have the masculine 

plural ending as does the emphatic following numbers; BA יוֹמָתָא ; elsewhere yaōm, yaw/ōmīn; there 

appears to be a lexical distinction between the two plurals in the older dialects, with yawmīn referring to 

literal "days," while yawmāṯā refers rather to "time, times," but they can be used interchangeably even 

in the same text: see Hugoye 14(2011:55). 
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Tabe 2 

 

EMML 1768; 

1:15 

D‘Abbadie 35; 

1:15 

IES 0077; 1:15 

& AC 

EMML 2080; 

1:15 

―አሌ ሊተ አሌ 

ሊተ ይእተ ዕለተ 

እስመ አልጸቀት 

ዕለተ 

እግዙአብሔር‖, 

 

Alas (2x) for 

me! For the day 

of 

the Lord is near, 

―አሌ ለ኎ አሌ ለ኎ 

ይእተ ዕለተ እስመ 

አልጸቀት ዕለተ 

እግዙአብሔር‖, 

 

Alas (2x) for us ! 

For the day of 

the Lord  is near, 

―አሌ ለክሙ 

ይእተ ዕለተ 

እስመ አልጸቀት 

ዕለተ 

እግዙአብሔር‖. 

 

Alas for you! 

For the day of 

the Lord is near, 

―አሌ ሎሙ ይእተ 

ዕለተ እስመ 

አልጸቀት ዕለተ 

እግዙአብሔር‖, 

 

Alas for them! 

For the day of 

the Lord is near 

 

In textual transmission, variant readings may arise for various reasons. 

Notably, the Ethiopic manuscripts presented above (cf. Table 2) exhibit five distinct readings: 

አላ፡ ሉተ፣ አላ፡ ሉተ፣ አላ፡ ሇነ፣ አላ፡ ሇነ፣ አላ፡ ሇክሙ፣ አላ፡ ልሙ፣ አኅ አኅ አኅ, which translate to "Alas for 

me, Alas for us, Alas for you, Alas for them, Alas Alas Alas." These readings reflect a shift in 

the objects to whom the lament is addressed. In the Hebrew (MT), Greek (LXX), Arabic, and 

Syriac versions, the lament is attributed to the "day," indicating personification of the term. The 

Ethiopic version, however, presents a more concrete interpretation, allowing readers to recognize 

the connection between the oracle of woe and the affected individuals. In this context, the 

Ethiopic readings seem to avoid the implied audience. Overall, Joel 1:15 clarifies that the day of 

the Lord signifies a time of woe for the community, particularly following a devastating locust 

plague, emphasizing that the community cannot attribute this event solely to natural causes. 
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The examples provided indicate significant variants that are found in several other witnesses and 

are broadly distributed throughout the manuscript tradition. For  

instance, in UNESCO 10_34, a reading that evokes pain and imminent danger is presented 

without specifying the sufferer. In contrast, EMML1768 identifies the prophet as the one 

experiencing suffering. According to d‘Abbadie 35, both the prophet and the community suffer 

together. EMML2080 separates the suffering from the community and addresses others in 

warning. In IES 0077 and the ʾandəmta Commentary, the warning is explicitly directed at the 

people, excluding the prophet. How can such variations arise if translations originate from a 

single text or language? Alternatively, could these discrepancies be attributed to diverse source 

texts and languages, including Hebrew, Greek, Syriac, and Arabic? 

The aforementioned samples reveal significant variants. A critical edition would enable us to 

identify different families and trace the textual history of the Ethiopic Book of Joel. How can one 

account for these notable variants? Do we not also observe Ethiopian innovations in the process 

of translation and transmission? 

These variants are found in several other witnesses and are widely distributed throughout the 

manuscript tradition. Were they added by scribes who wished to include them, or were they 

omitted by scribes who preferred their exclusion? It is challenging to ascertain this based solely 

on the manuscripts themselves. 

Moreover, the significant variants reflect essential differences in meaning, suggesting an 

intriguing narrative regarding the interpretation and reception of the Ethiopic Book of Joel. 

Notably, it is worthwhile to examine the following Old Testament verses that contain quotations 

and allusions to the Book of Joel, such as Obadiah 1:15 and Joel 1:15. Additionally, Zechariah 

exhibits many similarities in wording and meaning, as evidenced by a comparison of Joel 2:30-

32 with Zechariah 12:2, 9; 14:1, 5-11. One such reference is found in the name "the valley of 

Jehoshaphat" (Joel 3:2), which may serve as evidence of Joel's context. 

In Joel 1:15, a unique message is conveyed, wherein locusts and drought symbolize that "the day 

of the Lord is near." This day is distinctly understood as one of devastation and judgment. Amos 

similarly references "the day" as familiar to his contemporaries, noting that on that day, the Lord 

approaches His people with light and the promise of blessings. However, Amos warns that 
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Israel‘s sin and triviality would transform the Lord‘s visitation into one of judgment rather than 

approval (Amos 5:18-20). 

Joel's teachings resonate with themes found in the celebration of festival days, suggesting that 

one of these days may still be observed as the day of the Lord's coming. While some may 

anticipate blessings and fulfillment of divine promises, Joel utilizes the locust plague to convey 

that the Lord's arrival will bring significant devastation. Similar to the announcements made by 

John the Baptist and Jesus ("the kingdom of God is upon you"), Joel's proclamation of "the day 

the Lord... is near" transcends tense distinctions in Ethiopic and Hebrew, which represent 

completed or ongoing actions. This challenges translators to determine the appropriate tense in 

English based on context. The overarching theme in Joel is the imminence of this dreadful day, 

necessitating a decisive response from the people in the present or immediate future, as noted in 

the Cambridge Bible Commentary (Watts, 1975: 21-22). According to some scholars, such as 

Elie Assis (2013:109), Joel's prophetic message in the aforementioned verse does not solely 

pertain to future events; rather, it addresses the present reality. While some interpret it as 

referring to the impending Day of Judgment, Ethiopians, in their manuscript transmission, 

provide variant readings to interpret and contextualize these events.  

6.3 The Ethiopic Book of Joel and Its Reception in Ethiopian Literary Tradition  

Before discussing the reception of the Book of Joel within the Ethiopian literary tradition, it is 

essential to acknowledge that the New Testament is the first significant corpus to incorporate 

various verses from the Book of Joel. 

The subsequent examples and tables effectively illustrate the Book of Joel's crucial role in 

themes such as the descent of the Holy Spirit and eschatology. 

Conversely, the notable variants reveal important differences in meaning, highlighting a 

compelling narrative regarding the interpretation and reception of the Ethiopic Book of Joel. For 

instance, it is particularly relevant to examine the following verses from the New Testament that 

contain quotations and allusions to the Book of Joel. One of the most noteworthy quotations 

from the Book of Joel appears in Acts 2:16-21: 

"No, this is what was spoken through the prophet Joel: 'In the last days it will be, God declares, 

that I will pour out my Spirit upon all flesh, and your sons and your daughters shall prophesy, 
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and your young men shall see visions, and your old men shall dream dreams. Even upon my 

slaves, both men and women, in those days I will pour out my Spirit; and they shall prophesy. 

And I will show portents in the heaven above and signs on the earth below, blood, and fire, and 

smoky mist. The sun shall be turned to darkness and the moon to blood, before the coming of the 

Lord's great and glorious day. Then everyone who calls on the name of the Lord shall be saved.'" 

Another reference can be found in the Book of Revelation 9:7-8: 

"In appearance the locusts were like horses equipped for battle. On their heads were what looked 

like crowns of gold; their faces were like human faces, their hair like women's hair, and their 

teeth like lions' teeth." 

For a more comprehensive examination of the relationship between the Book of Joel and New 

Testament passages, please refer to the following references: 

Biblical quotations are taken from the New Revised Standard Version 

Joel 1:2 Mt. 24:21 

Has such a thing happened in your days, or in 

the days of your ancestors?  

For at that time there will be great suffering, 

such as has not been from the beginning of 

the world until now, no, and never will be. 

(Matt. 24:21 NRS) 

Joel 2:4 Rev 9:7 

What the cutting locust left, the swarming 

locust has eaten. What the swarming locust 

left, the hopping locust has eaten, and what 

the hopping locust left, the destroying locust 

has eaten. 

  

 

In appearance the locusts were like horses 

equipped for battle. On their heads were what 

looked like crowns of gold; their faces were 

like human faces. 

Joel 2:10 Rev 6:12 
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The earthquakes before them, the heavens 

tremble. The sun and the moon are darkened, 

and the stars withdraw their shining 

When he opened the sixth seal, I looked, and 

there came a great earthquake; the sun 

became black as sackcloth, the full moon 

became like blood, (Rev. 6:12 NRS) 

Joel 2:10; [2:30] 3:4; ]  [3:15] 4:15] 

 

Mk. 13:24-25;  

 

 

The earthquakes before them, the heavens 

tremble. The sun and the moon are darkened, 

and the stars withdraw their shining 

 

They had scales like iron breastplates, and the 

noise of their wings was like the noise of 

many chariots with horses rushing into battle. 

Joel 2:11 

 

Re.6: 12-13 

 

 

And the Lord shall utter his voice before his 

host: for his camp is very great: for the 

execution of his words is mighty: for the day 

of the Lord is great, very glorious, and who 

shall be able to resist it?  

And I beheld when he had opened the sixth 

seal, and, lo, there was a great earthquake; 

and the sun became black as sackcloth of hair, 

and the moon became as blood;  And the stars 

of heaven fell unto the earth, even as a fig tree 

casteth her untimely figs, when she is shaken 

of a mighty wind. 
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Joel 2:12 

 

Re. 6:17 

 

 

Yet even now, says the LORD, return to me 

with all your heart, with fasting, with 

weeping, and with mourning. 

For the great day of their wrath has come; and 

who is able to stand?" 

  

Joel 2:28-30 

 

Tt. 3:5-6 

 

Then afterward I will pour out my spirit on all 

flesh; your sons and your daughters shall 

prophesy, your old men shall dream dreams, 

and your young men shall see visions. 

 Even on the male and female slaves, in those 

days, I will pour out my spirit. 

 I will show portents in the heavens and on 

the earth, blood and fire and columns of 

smoke.  

Not by works of justification that we did, but 

by his own mercies, he gave us life by the 

washing of the birth from above and by the 

renewing of the Holy Spirit,  which he poured 

out on us abundantly by way of Jesus Christ, 

our Life-giver.  

Joel 3:2 

 

Lk. 21:10-11 

I will gather all the nations and bring them 

down to the valley of Jehoshaphat, and I will 

enter into judgment with them there, on 

account of my people and my heritage Israel, 

because they have scattered them among the 

nations. They have divided my land. 

for nation will rise against nation and 

kingdom against kingdom,  and great 

earthquakes will occur in various places, and 

famines and plagues, and there will be fears 

and panic, and great signs from heaven will 

be seen and there will be much foul weather. 

 .  
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Joel 3:18 

 

Re. 22:1-2.
196

 

In that day the mountains shall drip sweet 

wine, the hills shall flow with milk, and all 

the stream beds of Judah shall flow with 

water; a fountain shall come forth from the 

house of the Lord and water the Wadi Shittim.  

And he showed me a pure river of living 

water, also shining as crystal, coming out 

from the throne of God and of the Lamb. 

 And in the middle of its broad streets, on this 

side and on that side by the river, was the tree 

of life that produced twelve fruits and in 

every month gave its fruits. And its leaves 

[were] for the healing of the nations.from 

heaven will be seen and there will be much 

foul weather. 

 .  

Joel 2:28 

 

Act 2.:4 

Then afterward I will pour out my spirit on all 

flesh; your sons and your daughters shall 

prophesy, your old men shall dream dreams, 

and your young men shall see visions.  

And all of them were filled with the Holy 

Spirit and they began to speak in different 

languages, as the Spirit gave them to speak.  

 

 

 

                                                           
196 According to Dirk (Dirk 2019:103), textual variants are as part of the ―‗noise‖ in communication and rarely block 

our understanding of the text‖. Thus, all the words, their meaning and syntactical relations function to recreate the 

intended meaning of the author in the mind of the listener or the reader. This intention comes across even when 

some of the words are drowned out in ambient noise. Although the more precisely listeners hear the words, the 

better they will understand the nuance of the speaker‘s intentions, still, the difference is only one of degree of 

understanding. The explanation for this lies in nature human communication.‖        
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Joel 2:28 

 

Act 2.:39 

Then afterward I will pour out my spirit on all 

flesh; your sons and your daughters shall 

prophesy, your old men shall dream dreams, 

and your young men shall see visions.  

For the promise is to you and to your children 

and to all those who are far away, those 

whom God will call."  

Joel 2:28-31 

 

Act 2:16-21 

Then afterward I will pour out my spirit on all 

flesh; your sons and your daughters shall 

prophesy, your old men shall dream dreams, 

and your young men shall see visions. 

Even on the male and female slaves, in those 

days, I will pour out my spirit. 

 I will show portents in the heavens and on 

the earth, blood and fire and columns of 

smoke. 

The sun shall be turned to darkness, and the 

moon to blood, before the great and terrible 

day of the Lord comes. 

Then everyone who calls on the name of the 

Lord shall be saved; for in Mount Zion and in 

Jerusalem there shall be those who escape, as 

the Lord has said, and among the survivors 

shall be those whom the Lord calls. 

  

But this is that which was spoken by Joel the 

prophet: 

 It will be in the last days, said god, [that] I 

will pour out my spirit on all flesh. Your sons 

will prophesy and your daughters and your 

young men will see visions, and your old men 

will dream dreams. 

 And on my servants and on my handmaidens 

I will pour out my spirit in those days and 

they will prophesy. 

 and I will give signs in heaven and mighty 

works on the earth, blood and fire and vapor 

of smoke. 

 The sun will be turned to darkness and the 

moon into blood before the great and terrible 

day of the lord will come. 

And it will be [that] everyone who calls on 

the name of the lord will live. 
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The Ethiopic Book of Joel occupies a prominent position in Ethiopian literary tradition, 

significantly influencing cultural expression and religious discourse. The text, characterized by 

its powerful imagery and prophetic messages, has been directly quoted in various Ethiopian 

literary works across multiple genres. Ethiopian writers, from poets to historians, have drawn 

inspiration from Joel's teachings to articulate moral lessons, political commentary, and spiritual 

insights. Scholars within the Ethiopian Orthodox Church have integrated Joel's prophecies into 

their theological discussions, interpreting them within the framework of Ethiopian religious 

beliefs and practices. 

In addition to its religious significance, the Book of Joel has also shaped Ethiopian cultural 

expressions. Direct quotations from Joel frequently appear in traditional songs, folklore, and oral 

traditions, illustrating the enduring impact of this biblical text on Ethiopian cultural identity. 

These quotations and allusions, present in both the literary and oral traditions of the Church, 

have left a lasting mark on Ethiopian literary heritage, influencing religious discourse, cultural 

expressions, and societal values. The messages contained within the Book of Joel continue to 

resonate with Ethiopian writers, artists, and theologians, underscoring the ongoing relevance of 

biblical texts in shaping Ethiopia's cultural landscape. Consequently, this section of the paper 

will examine the reception of the Book of Joel within Ethiopian literary tradition, with a 

particular focus on its direct quotations and allusions in various Gə‘əz literary works. 

6. 3.1 The Book of Joel as alluded in (መጽሐፈ ብርሃን), [Maṣḥafa Bǝrhān], ‘the Ethiopic Book of 

Light197
‟ 

"Maṣǝḥafa Bǝrhan," known as "The Ethiopic Book of Light," represents a significant literary 

endeavor by Aṣe Zara Yaǝqob, aimed at reforming the Ethiopian Church during the 15th century. 

The author aptly titled his compilation of treatises "M.b.," which stands for "Book of Light," also 

implying "Book of Christ." As stated by Conti Rossini-Ricci (1964:15 f.), this designation stems 

                                                           
197

 In this collection of treatises, or homelier, the Emperor, probably in cooperation with the group of 

clergymen serving at the royal camp, treats 121 subjects that concern both church and state. 

Encyclopedia, Aethiopica. Vol. I. P.533. 
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from the recognition of Christ as the embodiment of light, guiding Christians toward devotion to 

the Orthodox faith. 

The book is organized into 15 parts (dǝrsanat), with the final section for Passion Week divided 

into six segments corresponding to the six days of passion, from Monday to Saturday. "Maṣǝḥafa 

Bǝrhan" serves as a unique source of information on the political and social life in 15th-century 

Ethiopia. One example of the Emperor's rationale for designating Saturday as the Lord‘s Day 

illustrates this point. The treatises function as both lessons and lesson plans for biblical and 

apocryphal readings, each contributing a wealth of new historical insights and social phenomena 

of significance. 

Furthermore, allusions to the Book of Joel are evident in "Maṣǝḥāfa Bǝrhān," providing valuable 

insights into the interpretation and integration of Joel's teachings within Ethiopian religious 

discourse. The following example serves to further illustrate this connection. 

ወአናትሙነ፡ ግበሩ፡ በዓሎሙ፡ ለ኎ቢያት፡ ከመ፡ ትናሥኡ፡ ዕሤቶሙ፡ ለ኎ቢያት፡ በከመ፡ ይቤ፡ እግዙእ኎፡ 

በወናጌለ፡ ማቴዎስ፡ (10:41-42) ዗ተወክፈ፡ ኎ቢየ፡ በስመ፡ ኎ቢይ፡ ዕሤተ፡ ኎ቢይ፡ ይ኎ሥእ፡፡ ወበዓሎሙሰ፡ 

ዜውእቱ፡ አመ፡ ፰፡ ለመስከረም፡ ሙሴ፡፡ አመ፡ ፲፡ ዮዲት፡ ወአመ፡ ፲ወ፰፡ ጦቢት፡፡ አመ፡ ፳ወ፭፡ ዮኑስ፡፡ አመ፡ 

፳፡ ኤልሳዕ፡፡ አመ፡ ፳ወ፩፡ ኢዩኤል፡፡ 

It is important to honor the remembrance of the prophets in order to receive the rewards they are 

promised, as our Lord stated in the Gospel of Matthew (10:41-42): "Whoever welcomes a 

prophet in the name of a prophet will receive a prophet‘s reward." The commemorative days for 

the prophets are as follows: September 17 (Maskaram 8) for Moses; September 20 (Maskaram 

12) for Edith; September 28 (Maskaram 20) for Tobit; October 10 (Maskaram 30) for Jonah; 

October 25 (Təqəmt 16) for Elijah (Elisha); and November 02 (Təqəmt 21) for Joel. 

In the aforementioned text, the author of "Maṣǝḥafa Bǝrhn" lists Prophet Joel among those 

whose annual commemorative day falls on Təqəmt 21. This highlights the ongoing reverence for 

the blessings of the Prophet within the church, in alignment with the Scriptures (Matthew 10:41-

42). By mentioning Prophet Joel alongside Moses and Elisha, the significance attributed to Joel 

in Ethiopian tradition is emphasized. It is noteworthy that this discussion does not engage in 

quotations or references to specific passages from the Book of Joel. The Lord‘s Day is but one of 

the themes presented in both the Book of Joel and the Book of Light, as previously noted.  
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6.3.2 The Book of Joel as alluded in (መጽሐፈ አሰርቱ ወክልኤቱ አዕናቁዕ), [Maṣǝḥāfa ʾAssartu wa-

kǝlǝetu ʾAǝnāquʿǝ] ‘The Book of the Twelve Pearls
198

‟ 

"The Book of the Twelve Pearls" occupies a significant position in Ethiopian religious literature, 

providing valuable insights into various biblical texts, including the Book of Joel, and 

highlighting the dynamic interplay between these biblical texts and Ethiopian religious traditions. 

ኢዩኤል፡ ኎ቢይ፡ ወልደ፡ ባቱኤል፡ ኮ኎፡ እም኎ገደ፡ ሮቤል፡ ወቦ፡ ዗ይቤ፡ እም኎ገደ፡ ብናያም፡ ወስመ፡ እሙ፡ 

ርሜል፡ እምሀገረ፡ ባሮና፡፡ ትናቢቱ፡ ይቤ፡ ወትሄሉ፡ መናፈስየ፡ ላእለ፡ ኵሉ፡ ሰብእ፡  ወይተኒበዩ፡ ደቂቅክሙ፡ 

ወአዋልዲክሙ፡ ወአእሩጊክሙ፡ ሕልመ፡ የሐልሙ፡፡ ወበይእቲ፡ ዕለት፡ ይፀልም፡ ፀሐይ፡ በመናፈቀ፡ መዓልት፡ 

ወይከውና፡ ጽልመት፡ ውስተ፡ ኵሉ፡ ምድር፡፡ ወድኅሬሁ፡ ይሠርቅ፡ ብርሃና፡ በፍጻሜ፡ ዕለት፡ ወይከውና፡ 

ድልቅልቅ፡ ብዘኃ፡ ወኅድአት፡ ይተሉ፡ ምስሌሁ፡፡ ወዓዲ፡ ይቤ፡ እግዙአብሔር፡ ያሰምዕ፡ ቃሎ፡ ወይኬልህ፡ 

እምጽዮና፡ ወያድለቅልቅ፡ ሰማይ፡ ወምድር፡ ወይከውና፡ መብረቅ፡ ወ኎ጎድጓድ፡ ይፀልሙ፡ ፀሐይ፡ ወወርኅ፡ 

ወለከዋክብትነ፡ የዐርብ፡ ብርሃኔሙ፡፡ ወእግዙአብሔር፡ ያፀናዕ፡ ሕዜቦ፡ እስከ ፡዗ለዓለም፡፡ ኏ኃ፡ ትናቢቱ፡ ኮ኎፡ 

እናከ፡ ቅድመ፡ ለምጽዓተ፡ እግዙእ፡ በሥጋ፡ በዐሠርቱ፡ ምእት፡ ዓመት፡፡ ተዜካሩ፡ አመ፡ እሥራ፡ ወአሚሩ፡ 

ለጥቅምት፡፡ 

Joel the prophet is the son of Pethuel from the Robel tribe. There are also those who say it is 

from Benjamin's side. His mother's name is Rimel from the land named Baron. In his prophesy 

the prophesying spirit rests upon all people, your children say; your elders are dreaming a 

dream, he said. On this day the sun darkens at noon; all over the earth will be dark after that 

light comes out; At the end of the day, it will be a great exchange. After him silence 

follows/comes; heaven and earth shake there will be lightning and thunder; sun and moon 

darken; God his people forever. Hence, before the Lord came in the flesh, it was 1000 years. 

The memorial is October 21. (P. 54). 

The "Book of Twelve Pearls" provides significant information about Joel, including his tribal 

lineage. However, this contradicts the assertions made in the ʾandəmta Commentary of the Book 

of Joel. In the commentary, there is evidence suggesting that Joel is from the tribe of Robel, with 

                                                           
198 The Book beings with the following words: ―In the name of Father, the Son and the Holy Spirit one 

God's help, we will begin to read the prophecies of our Lord Jesus Christ, which have been spoken by 

the prophets and their countries, saying that there is one God in the Father, the Son and the Holy Spirit. 

From the great and the small, their blessings and thanks from ……. He will be with forever.‖There is an 

unpublished version of the book of the Twelve Pearls (መጽሐፈ አሰርቱ ወክሌቱ አዕኑቁዕ) at the National 

Archives. In the manuscript the text is not chaptered.  The interpretation divided it into chapters and 

verses; but not yet publication  
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his mother's name recorded as Mersla. Conversely, another interpretation states that Joel is from 

the tribe of Benjamin, with his mother's name given as Rəmel. Additionally, the "Book of 

Twelve Pearls" places Joel's prophesies approximately one thousand years before the birth of 

Christ. 

6.3.3 ስንክሳር, [Sənkəssār] ‘Synaxarium199
‟   

The Synaxarium is a significant literary work of the Ethiopian Church, serving as a nearly 

comprehensive catalog of the saints and holy individuals commemorated by the Church. It is one 

of the most widely disseminated texts, with nearly every church possessing a copy. Catalogs 

indicate the existence of at least 100 extant manuscripts of the Synaxarium (cf. Colin 1988: 

294f.). Traditionally, major episodes from the lives of the daily saints are read before the priest 

delivers the closing words of the service. Furthermore, in the Ethiopian tradition, there is hardly 

any other text of comparable length; the Synaxarium typically appears in the form of two or four 

codices. 

This work primarily consists of translations from Arabic, which rely on Coptic and/or Greek 

texts, reflecting the influence of additional Arabic collections through intricate transmission 

processes. Notably, a Copto-Arabic collection appears to have merged into the Synaxarium no 

later than the 14th century, as evidenced by documents within the textual tradition. 

a) Ṭǝkqǝmt 21 (October 31) 

The text includes a minimum of three narratives that explore the life and actions of Prophet Joel. 

Notably, the narrative intended for recitation on Ṭǝkqǝmt 21 (October 31) commemorates the life 

of Prophet Joel. This account states that Prophet Joel passed away on Ṭǝkqǝmt 21 (October 31) 

after successfully fulfilling his mission of preaching to the people and delivering prophecies. 

ወበዚቲ፡ ዕለት፡ አዕረፈ ዐቢይ፡ ኎ቢይ፡ ኢዩኤል፡ ጻድቅ፡ ወልደ፡ ባቱኤል፡ ወተ኎በየ፡ በመዋዕሊሁ፡ ለአብያ፡ 

ወልደ፡ ሮብዓም፡ ወልደ፡ ሰሎሞና፡ ናጉሥ፡፡ 

                                                           
199 Sənkəssar (Marie-Laure Derat), The S. from Gr. synaxárion, in turn from sýnaxis, ‗religious 

service‘, with reference to the memorial section of it) is a hagiographic work consisting of 

commemorations in the form of short Vitae, or mentions of name and death day only of saints and 

martyrs of the Ethiopian Orthodox (Tawahədo) Church. Encyclopedia, Aethiopica; Vol. IV. pp. (622-

23).  
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፲፱ ወመሀሮሙ፡ ለሕዜብ፡ ወገሠፆሙ፡ ወተ኎በየ፡ በእናተ፡ ኅድረቱ፡ ለእግዙአብሔር፡ በጽዮና፡ ወበእናተ፡ 

ሕማማቲሁ፡ ለእግዙእ኎፡ ወበእናተ፡ ርደተ፡ መናፈስ፡ ቅዱስ፡ ጰራቅሊጦስ፡ ላእለ፡ ሐዋርያት፡ ወከመ፡ 

ይትኒበዩ፡ አዋልዲሆሙ፡ ወውሉዶሙ፡ ወአዕሩጊሆሙ፡ ወወራዘቶሙ፡ ወአናስት፡ እለ፡ ይ኎ብራ፡ 

ምስሌሆሙ፡፡ 

፳. ወይቤ፡ በውስተ፡ ትናቢቱ፡ እጐሥዕ፡ እም኎፡ መናፈስየ፡ ላዕለ፡ ኵሉ፡ ሰብእ፡ ወኢጐሥዓ፡ ዗እናበለ፡ ላዕለ፡ 

ሐዋርያት፡ ዜናቱሰ፡ ቦቱ፡ ፪፡ ትርጓሜያት፡ እስመ፡ ሐዋርያት፡ ቅዱሳና፡ በእናተ፡ እሙናቱ፡ ኮ኏፡ ፍጹማ኎፡ 

በገቢረ፡ ጽድቅ፡ ሰመዮሙ፡ ሰብአ፡ እስመ፡ ዗ኢኮ኎፡ ፍጹመ፡ በገቢረ፡ ጽድቅ፡ ኢይሰመይ፡ ሰብአ፡፡ 

፳፩. ወዳግመ፡ ትርጓሜ፡ እስመ፡ እምሐዋርያት፡ ጐሥዐ፡ መናፈሰ፡ አእምሮ፡ ላዕለ፡ ኵሎሙ፡ ቅዱሳና፡ 

መሃይምኑና፡ እምጊዛ፡ ስብከቶሙ፡፡ 

፳፪. ወተ኎በየ፡ በእናተ፡ ፀዓተ፡ ሕገ፡ ወናጌል፡ እምጽዮና፡ ሶበ፡ ይቤ፡ ይውኅዜ፡ ኎ቅዕ፡ እምቤተ፡ እግዙአብሔር፡ 

ሰጢም፡ ወይሠቂ፡ ፈለገ፡ ምሥጢር፡፡ 

፳፫. ወከሠተ፡ ከመ፡ እምድኅረ፡ ምጽአቱ፡ ለእግዙእ኎፡ ይት኎ሣእ፡ ፀብዕ፡ ውስተ፡ ምድር፡ ወተኑገረ፡ በእናተ፡ 

ዕለተ፡ ትናሣኤ፡ ወይቤ፡ ፀሐይ፡ ይጸልም፡ ወወርኅነ፡ ደመ፡ ይከውና፡ ወለከዋክብትነ፡ ይትኀባእ፡ ብርሃኔሙ፡፡  

፳፬. ወተ኎በየ፡ እምቅድመ፡ ምጽአቱ፡ ለእግዙእ኎፡ በ፲፻፡ ዓመት፡ ወኮ኎፡ ዜናቱ፡ እም኎ገደ፡ ሮቤል፡ ወበጽሐ፡ 

እስከ፡ ርስዕኑ፡ ሠኑይ፡ ወአሥመሮ፡ ለእግዙአብሔር፡ ወአዕረፈ፡ በሰላም፡ ወተቀብረ፡ ውስተ፡ ገራህቱ፡ በረከተ፡ 

አምላኩ፡ የሀሉ፡ ምስሌ኎፡ ለዓለመ፡ ዓለም፡ አሜና፡፡      

ሰላም ለከ ኎ቢይ ምህሮ ወግሣፄ  

ወልደ ባቱኤል ኢዩኤል በሊሐ ልሳና እም኎ ማኅፄ 

ከመ ትብል አናተ እስመ ኀልቀ ወርኀ ድናጋፄ  

በረከት ቆመ በክርስቶስ ዗አልቦ ኍፃፄ  

ህየናተ ዗በልዑ ቅድመ አናበጣ ወዕፄ፡፡ 

And on this day died the great [prophet] Joel. This righteous man prophesied in the days of 

‗Abya (Abijah) the son of Jeroboam, the son of Solomon the king. He taught the people, and 

admonished them, and prophesied concerning the dwelling of God of Zion, and concerning His 

Passion, and concerning the descent of the Holy Spirit, the Paraclete, upon the holy Apostles on 

the day of the festival of Pentecost. And he revealed that they would prophesy, their daughters, 

and their sons, and their old men, and their young men, and the women who dwelt with them. 
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―And if there be a prophet who prophesies, I will pour out My Spirit upon all men‖ (Joel ii. 28); 

and I will not pour except [on] the Apostles. Now of this passage there are two interpretations; 

I, Because the holy Apostles were perfect in working righteousness he called them ―men,‖ for 

he who is not perfect among men in doing the good pleasure of God is not called a ―man‖; II, 

From the Apostles the Holy Spirit was poured out upon all the believing saints from the time of 

their preaching to the day of the Resurrection. And this prophet prophesied also concerning the 

going forth of the Law of the Gospel from Zion, when he said, ―A stream of water shall flow 

forth from the house of God, and it shall water the valley of Shittim‖ (Joel iii.18). And he made 

known that after the coming of our Lord Jesus Christ war should break out on the earth, and he 

spoke also concerning the day of the Resurrection. And he said, ―The sun shall become dark, 

and the moon shall become like blood, and the light of the stars shall be hidden‖ (Joel ii. 31). 

Now this prophet prophesied more than a thousand years before the coming of our Lord Jesus 

Christ. This righteous man belonged to the tribe of Reuben, and he arrived at a good old age, 

and he pleased God and died in peace, and was buried in the fields. Salutation, to Joel the 

prophet, the son of Batuel, whose tongue was sharper than a razor. 

Peace be to the prophet of teaching and wrath; 

Joel the son of Petuel, your tongue sharper than a razor; 

As you say for ending of the terrible month; 

Blessing stopped by Christ who has not gapped; 

Because of them who have eaten earlier locust and worm. 

b) Tahǝsas 29, (January 07)  

Conversely, the narrative intended to be read on Taḫsas 29 (January 07) also cites and recounts 

the words of Prophet Joel as follows: 

፴፬. ወኢዩኤልነ፡ ይቤ፡ ˝ርኢኩ፡ ወለተ፡ ድናግለ፡ እም኎ገደ፡ ይሁዳ፡ ወእም዗ርአ፡ ዳዊት፡ ወይእቲ፡ ትልህብ፡ 

ከመ፡ እሳት፡፡ 

፴፭. ወተሰአልክዎ፡ ለኪሩብ፡ በእናቲአሃ፡ ወእቤሎ፡ መ኏፡ ይእቲ፡ ዚቲ፡፡ 

፴፮. ወይቤለነ፡ ዚቲ፡ መናበሩ፡ ለእግዙአብሔር፡ ወኅሪት፡ እምአዋልደ፡ አዳም፡ ወባቲ ይድኅ኏፡ አሕዚብ፡ 

ኅሡራና፡ ወይእቲ፡ ረድኤት፡ ወፀወና፡ ለ዗አም኎፡ ባቲ፡፡ 
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And Joel the prophet prophesied, saying, ―I see the virgin daughter of the tribe of Judah and of 

the seed of David become a seat for God, and she shall burn like fire. And I asked the Cherubim 

concerning her, and I said unto him,‘ who is this [virgin]?‘ And he said unto me, ‗This is the 

virgin, the seat of God, chosen from among the sons of Adam, and by her He shall redeem the 

abominable nations, and she shall be a helper and a support of him that shall believe on her.‘ 

C) Gənbot 18 (May 26)  

Another similar report is also included in the text designated to be read on Gənbot 18 (May 26): 

፳. አኮ፡ ከመ፡ ትትሐ዗ብዎሙ፡ አናትሙ ፡ስኩራና፡ እሙናቱ፡ ዗ትብሉ፡ እስመ፡ ኎ግህ፡ ብሔር፡ ሶቤሁ፡ 

ሠለስቱ፡ ሰዓት፡ አላ፡ ዜውእቱ፡ ዗ይቤ፡ ኢዩኤል፡ ኎ቢይ፡፡ 

፳፩. ወይከውና፡ እምድኅረዜ፡ ይቤ፡ እግዙአብሔር፡ እሠውጥ፡ እም኎፡ መናፈስየ፡ ዲበ፡ ኵሉ፡ ዗ሥጋ፡፡ 

፳፪. ወይትኒበዩ፡ ደቂቅክሙ፡ ወአዋልዲክሙ፡ ወወራዘቲክሙ፡ ራእየ፡ ይሬእዩ፡ ወሊቃውናቲክሙ፡ ሕልመ፡ 

የሐልሙ፡፡ 

፳፫. ወላዕለ፡ አግብርትየ፡ ወአእማትየ፡ እሠውጥ፡ እም኎፡ መናፈስየ፡ ይእተ፡ አሚረ፡ ይትኒበዩ፡፡ 

፳፬. ወእሁብ፡ ትእምርተ፡ በሰማይ፡ በላዕሉ፡ ወመናክረ፡ በምድር፡ በታሕቱ፡ ደመ፡ ወእሳተ፡ ወጢሰ፡፡ 

፳፭. ፀሐይነ፡ ይጸልም፡ ወወርኅነ፡ ደመ፡ ይከውና፡ ዗እናበለ፡ ትብጻሕ፡ ዕለተ፡ እግዙአብሔር፡ ዐባይ፡ 

ወግርምት፡፡ 

፳፮. ወኵሉ፡ ዗ፀውዐ፡ ስመ፡ እግዙአብሔር፡ ይድኅና፡፡ 

This is what the prophet Joel said, ―And it shall come to pass after this that I will pour out my 

spirit upon all souls, and your sons and you daughters shall prophesy, and your young men shall 

see visions and your old men dream dreams‖ (Joel 2, 28). ―And upon my slaves and upon my 

handmaidens I will also pour out my spirit, and they shall prophesy, and I will give a sign in the 

heavens above, and wonders on the earth beneath‖ I will make miracles in the sky above and on 

earth below: blood and fire and the vapor of smoke. The sun shall be turned to darkness, and the 

moon to blood, before the great and notable day of the Lord comes. (Joel 2: 29, 30). 

On the day, Təqmət 21 Festival of the Virgin Mary, Translation of the body of Lazarus, 

Archbishop John, Joel the Prophet, Deliverance of Matthias by the Virgin Mary respectively. 

Joel has been remembered three days in one year in the synaxárion (the book of Saints). Təqmət 

21 (October 31), Tahəsas 29 (January 07) and Gənbot 18 (May 26) are the day of the Great Joel 
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the prophet. Təqmət 21 (October 31), is the day of the remembrance of Joel. In that quotation his 

prophesies are stated thematically. On Tahəsas 29 (January 07) symbolically byVirgin Mary in 

the text. The festive of descent of the Holy Spirit, Abba Ga‘argi and Sinoda are on the day 

Gənbot 18 (May 26) related to out poring of the Holy spirit in Pentecostal day. 

This direct quotation in this huge book indicates the value of the text in the Ethiopic book of Joel 

in the history of biblical reception in Ethiopians literature. Almost all the themes in the book of 

Joel have been incorporated into the book of Saints, which is celebrated three times a year. 

Therefore, we can argue that the book of Joel has been well represented in literary works. 

6. 3. 4 The Book of Joel as alluded (ክብረ ነገሥት), [Kǝbra Nagaśt], ‘The Glory of the Kings
200

‟ 

This text represents a form of "historical novel" that, according to most scholars, seeks to 

validate and exalt the Ethiopian Solomonic dynasty by highlighting its Israelite lineage. 

Although the work itself is untitled, it has been referred to as Kǝbra Nagaśt since the 15th 

century, deriving its name from the heading of the first Ba ʾƎnta Kəbra Nagast, 'On the Nobility 

of the Kings,' which comprises 117 chapters, each with its own title. Furthermore, the term 

Kǝbra Nagaśt is occasionally used to denote other later compositions that address Ethiopian 

history, incorporating only excerpts or summaries from the original content of the Kǝbra Nagaśt. 

The text makes intriguing references to the prophecies of Joel, featuring some notable 

modifications. The following example illustrates this: 

በከመ፡ ተ኎በየ፡ ኢዩኤል፡ ኎ቢይ፡ ወይቤ፡ አማ኏ኤል፡ ሰማያዊ፡ ይመጽእ፡ ወያድኅና፡ ተግባሮ፡ ዗ለሐኰ፡ 

በእዴሁ፡ እምእደ፡ ዲያብሎስ፡ ተዐጋሊ፡ ወአጋናናቲሁ፡ መስሕታና፡፡   

As Joel the Prophet prophesied and said, ―The heavenly Emmanuel shall come and shall deliver 

the work which He hath fashioned with His own hand from the hand of the devil, the deceiver, 

and his devils which led astray.‖  

                                                           
200 The ‗Glory of the Kings‘, or, better, ‗Nobility of the Kings‘) is a kind of ―historical novel‖, intended, 

according to the majority of scholars, to justify and glorify the Ethiopian- Solomonic dynasty by 

demonstrating its Israelite descent. The work is in fact untitled, but at least since the 15
th

 cent. it has 

been known as K.N, fromthe heading of the first,  Baənta Kəbra Nagast, ‗On the Nobility of the Kings‘) 

of its 117 chs., each one with a title of its own. Otherwise, the title K.n. is also sometimes used to 

denote other, later compositions dealing with the history of Ethiopia and incorporating only excerpts or 

summaries of the K.n. proper (e.g., mss. EMML 1515, 3081). Ensyclopedia Athiopica Vol. III. p. (364). 
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In the quoted text from the Kǝbra Nagaśt, the name Amanuel is presented in contrast to the 

reading found in the Book of Joel. This indicates that the author(s) of the Kǝbra Nagaśt 

interpreted the Book of Joel as a prophetic text anticipating the incarnation of Jesus Christ, the 

Son of God. Furthermore, both the Book of Joel and the Kǝbra Nagaśt are distinguished by their 

strong emphasis on eschatological expectations. Notably, the verbs ይመጽእ (He will come) and 

ወያዴኅን (He will save) frequently refer to future divine intervention on behalf of the people of 

God. The eschatological salvations promised in the Book of Joel may have inspired, alongside 

other biblical texts, the Kǝbra Nagaśt regarding the special role of Ethiopia at the end of history. 

Ethiopia is depicted as indistinguishable from Israel, with the Ethiopians considered the chosen 

people (Bazakəbr 130) and the supremacy of Ethiopian kings (Bazakəbr 171) providing a sense 

of shared cultural identity and shaping their mentality. Additionally, an affiliation with Solomon 

and biblical Israel is claimed by other ethnic groups, with their narratives linked to the legend of 

the Queen of Sheba and Menelik I, ultimately connecting to the Kǝbra Nagaśt. 

The Kǝbra Nagaśt has proven to be significant in the political, religious, and social life of the 

Ethiopians. Regardless of the original intent of its composers, it established the legal foundation 

for both the Solomonic monarchy's claim to political power and the institution of divine 

kingship, at least from the 14th century. 

6.3.5. The Book of Joel as alluded in መጽሐፈ ሰዓታት, (Maṣḥāfa Saʿātāt), ‘The book of 

hours’)201
‟ 

The Book of Hours, referred to as the ‗Horologium‘ in Ethiopic or simply ‗ሰዓታት‗, is designed 

for recitation at designated hours throughout the day and night. This liturgical service 

encompasses psalms, biblical passages, and hymns. There are three distinct varieties of 'ሰዓታት', 

with the first two primarily reflecting Ethiopic traditions. 

Table 3 

Book of Hours Joel and Psalms 

አይቴ፡ ውእቱ፡ አምላኮሙ፡ ከመ፡ Joel 2፡17 ወይበሉ መሐክ እግዙኦ ሕዜበከ ወኢታኅሥር ርስተከ 

                                                           
201

 Bbook of  hours  is a church service made up of psalms, biblical readings and hymns. Ensyclopaedia 

Athiopica,Vol. V. p.(501). 
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ኢይበሉ኎፡ አሕዚብ፡ ምሕላ኎፡ ስማእ፡ 

አምላክ኎፡፡  

 Lest nations/gentiles say where is 

their God? Hear, our God our 

supplication. 

 

ከመ ኢይናጽሕዎሙ አሕዚብ ወከመ ኢይብሉ አይቴ ውእቱ 

አምላኮሙ። 

And they say, ―have pity on your people, O Lord, and do 

not afflict your inheritance to the nations‘ reproach, and 

lest nations/gentiles say: ‗Where is their God?‖ 

Psalm 78፡10   ከመ ኢይበሉ኎ አሕዚብ አይቴ ውእቱ አምላኮሙ፡፡202
  

Lest nations/gentiles say where is their God? 

Psalm 113፡10 ከመ ኢይበሉ኎ አሕዚብ አይቴ ውእቱ አምላኮሙ፡፡  

Lest nations/gentiles say where is their God? 

 

The table above illustrates that the Book of Hours contains expressions found in both the Psalms 

and the Book of Joel. This suggests that Abba Georgis of Sagla may have referenced either the 

Prophet Joel or Psalm 78:10 or Psalm 113:10 in his composition, the Book of Hours. The 

question arises: which biblical text has been utilized in the Book of Hours? Is it derived from the 

Psalms or the Book of Joel? At this point, it is challenging to definitively favor one over the 

other. Although one might lean towards the Psalms due to their widespread recognition, this does 

not preclude the possibility of a reference to the Book of Joel, particularly from the perspective 

of the author of the Book of Hours.  

It is essential to acknowledge the intertextual relationship between the Psalms and the Book of 

Joel, as the aforementioned quotations reflect a plea for salvation from the disdain of the nations 

regarding the suffering of God's people.  

In this context, Elie Assis (2013:33) provides an insightful interpretation, suggesting that the 

governance of other nations over the people results in their being regarded as a 'mockery' among 

those nations. This notion of 'mockery' does not necessarily pertain to a natural disaster; rather, it 
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 Cf. Mazmura Dawit (ʾndəmta); አሕዚብ: እስራኤሌ ፇጣሪ አሇን ይሊለ፡፡ ፇጣሪ ካሊቸውማ ሇመቼ ይኾናቸዋሌ፡፡ 
አያዴናቸውምን? እንዲይለን፡፡ ኢዩ. ፪፡፲፯፡፡ 

The Gentiles; Israel say we have a creator, but if they have a creator, when will He be to them or not 

save them? Joel: 2:17. 
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aptly characterizes the humiliation experienced by a people subjected to the actions of their 

human adversaries. This scenario exemplifies the process of actualization, in which Ethiopian 

literature applies verses that convey the pleas and invocations of ancient Israel to their God 

within a contemporary context the afflictions faced by Ethiopian Christians. 

6.3.6 The Book of Joel as alluded in in ቅዳሴ ማርያም, (Qǝddāse Māryām, ‘Anaphora of Mary’ 

and መዓዛ ቅዳሴ (Maʿāzā Qəddāse, ‘Anaphora of Fragrance’)  

The Anaphora of Mary, also referred to as the Anaphora of Fragrance, was composed by Abba 

Georgis the Gasça, a notable writer from the medieval period of Ethiopian literature. This 

composition is dedicated to St. Mary and is recited in a shorter form during the monthly 

remembrance of St. Mary. The term "Qǝddāse," derived from Gǝ'ǝz, means "sanctification" or 

"hallowing," akin to the Arabic term "al-quddas." It denotes the Eucharistic liturgy of the 

Ethiopian Orthodox (Tawāhǝdo) Church, which is viewed as a process of transforming the 

community into the body of Christ through the communion nurtured by the Holy Spirit. This 

liturgy is comparable to the Eucharist practiced in Roman, Byzantine, Syriac, Armenian, and 

Coptic Churches and is believed to perpetuate the tradition established by Jesus Christ himself. 

The Anaphora of Fragrance is one of the fourteen Anaphoras utilized in Ethiopia. 

Furthermore, the Anaphora of Mary uniquely references the prophet Joel, incorporating 

distinctive themes and expressions, such as ―Elda‖ and ―honey,‖ which are not found in other 

original versions. 

ናዒ፡ ማርያም፡  ገ኎ተ፡ ዕፁ፡ ለሲሎናዲስ፡ ወምድረ፡ ኤፍራታ፡ ዗ሚክያስ፡ ወምድረ፡ አናቅዕቱ፡ ለኢዩኤል፡ 

኎ቢይ፡ ኤልዳ፡ ወመዓረ፡ ጸቃውዕ፡ ዗ይሁዳ፡ ምስለ፡ ወልድኪ፡ ኢየሱስ፡ ክርስቶስ፡ ኎ቅዐ፡ አእምሮ፡ ወጥበብ:: 

Come, Mary the Tree of Paradise of Silondis, and the land of Ephrata of Micah, and the Land of 

Spring of Joel, Prophet of Elda and the pure honey of Judah; with your Son Jesus Christ the 

source of mind and wisdom. (Joel. 3:18).   

It is noteworthy to examine the association of the prophet Joel with the location known as Elda, 

which is linked to the Garden of Eden. Is there a connection between the term Elda and the 

Garden of Eden? 

Regarding textual variants, the Ethiopic term for ―honey‖ warrants particular attention. It is not 

found in the Masoretic Text (MT) or the Septuagint (LXX), both of which reference ―new or 
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sweet wine.‖ It is important to highlight that one of the indicators of the richness of the Promised 

Land, as pledged to the sons of Israel, is that it would be "flowing with milk and honey" 

(Numbers 13:27; Deuteronomy 6:3). This observation is supported by David W. Baker 

(2006:137) in the NIV Application Commentary. 

6. 3.7 The Book of Joel as alluded in ድጓ, (Dəgg
w
ā, ‘Antiphonary’) 

The Ethiopian Antiphonary, known as "ዴጓ‖ (Dəggwā), serves as a daily liturgical resource for 

the Ethiopian Orthodox Tawāhədo Church. It is traditionally attributed to St. Yared, a 6th-

century figure renowned as the composer of the Church‘s spiritual music. Many church services 

have been derived from this extensive text, which is primarily divided into three sections based 

on the liturgical seasons. 

The Dəggwā is the official liturgical book of the Ethiopian Church, containing hymns for the 

Divine Office, and is organized in accordance with the calendar and the seasons of the liturgical 

year.  

The book outlines the orders of service for various celebrations, including the daily Divine 

Office, feasts, Sundays, and commemorations of saints and martyrs, in addition to special 

occasions.  

Despite its significance, attempts to clarify various aspects of the Dəggwa, including its origins 

and the relationship between the text and its function as a book of hymns, have yielded 

inconclusive results. According to Ethiopian tradition, St. Yared, believed to have originated 

from Aksum, is regarded as the author of at least some of the liturgical texts utilized in the 

Ethiopian Church.
203

 

The etymology of the term Dəggwa remains uncertain, and its function as a hymnal continues  

to warrant further study. Additionally, the development of the numerous Anaphoras within the 

Ethiopian liturgy suggests a link to the theological controversies that have historically influenced 

the region. It can be hypothesized that the evolution of the Dəggwa was initially shaped by 

similar controversies, particularly concerning the Sabbath and other significant issues. This 

notion is supported by the existence of liturgical offices dedicated to St. Yared and other post-

Aksumite saints, indicating ongoing developments over the centuries. 
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 See Encyclopaedia Aethopiaca, Vol. II, p. 123. 
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   Table 4 

ድጓ, Antiphonary  Joel  

1. ናፍሑ ቀር኎ በጽዮና ወስብኩ 

በደብረ መቅደስየ፡፡ ገጽ 43o. 

 

 

Blow a horn in Zion; make 

proclamation on my holy 

mountain! 

 

Joel 2:1 ናፍኁ፡ ቀር኎፡ በጽዮና፡ 

ወስብኩ፡ በደብረ፡ መቅደስየ፡ 

ወይደናግፁ፡ ኵሎሙ፡ እለ፡ 

ይ኎ብሩ፡ ውስተ፡ ምድር፡፡ 

Blow a horn in Zion; and 

make proclamation on my 

holy mountain! 

 

 

2. ኎ፍሑ ቀር኎ በጽዮና ቀድሱ ጾመ 

ወሰብኩ ምህላ ወቀደሱ 

ማኅበረክሙ፡፡ ገጽ 344. 

  

Blow the horn in Zion; 

sanctify a fast; and proclaim a 

solemn service; and sanctify 

Joel 2: 15-16 

ናፍኁ፡ ቀር኎፡ በጽዮና፡ ቀድሱ፡ 

ጾመ፡ ወስብኩ፡ ምህላ፤ 

አስተጋብዑ፡ ሕዜበ፡ ወቀድሱ፡ 

ማኀበረክሙ፡፡  

 

Blow the horn
204

 in Zion; 

sanctify a fast; and proclaim a 
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 The Ethiopic has ―horn‖ instead of trumpet. The primary theological OT text for the blowing of 

trumpet is put in Num 1:1-10. The function of the trumpet is to gather the cultic community, for use at 

time of war and at time of sacrifice. As Milgrom put it the blowing of the trumpets, whether for 

religious purposes or for battle, serves as instruments of prayer Num 10: 9-10.  Therefore, the sounding 

of the trumpet serves for three purposes according to Jewish culture. 1) a call for alarm for forthcoming 

war to the citizen of Israel/Jerusalem. 2) an announce the approaching the Lord‘s Day and heavenly 

army. 3) it is the cultic use. Cf. Joel‘s use of scripture and scripture‘s use of Joel; Appropriation and 

resignification in second temple Judaism and early Christianity. Strazicich, John. (2007:116-17). Some 

Ethiopic manuscripts, including the text of ‟Andəmtā, have the word "renew" instead of "sanctify," 

which is found in the MT and the LXX. 
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assembly. 

 

solemn service; 16 And gather 

the people. Renew your 

assembly. 

3. ናፍሑ ቀር኎ በጽዮና ወስብኩ 

በደብረ መቅደስየ ዛናው 

ትናሣኤየ ለ዗የአምና ብየ፡፡ ገጽ 

412. 

Blow a horn in Zion; and 

make proclamation on my 

holy mountain let you talk my 

resurrection for those who 

believe in me! 

 

Joel 2:1 ናፍኁ፡ ቀር኎፡ በጽዮና፡ 

ወስብኩ፡ በደብረ፡ መቅደስየ፡፡  

Blow a horn in Zion; and 

make proclamation on my 

holy mountain! 

 

4. ናፍሑ ቀር኎ በጽዮና ሰብኩ 

በዓለ ጰራቅሊጦስ ዛናዉ ዕርገቶ 

ለክርስቶስ፡፡ ገጽ451. 

Blow a horn in Zion; make 

proclamation the feast of 

Peraclite; let you talk the 

ascension of Christ. 

Joel 2:1 ናፍኁ፡ ቀር኎፡ በጽዮና፡ 

ወስብኩ፡ በደብረ፡ መቅደስየ፡፡  

 

5. ናፍኁ፡ ቀር኎፡ በእለተ፡ ሠርቅ፡ 

በእምርት፡ እለት፡ በዓል኎፡ ሶበ፡ 

ተ዗ከርኑሃ፡ ለጽዮና፡፡ 212/387 

Blow trumpet on the dawn of 

the day of sign our feast while 

we remember zion.  
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Consequently, several factors lead to the conclusion that, with the exception of its original core, 

the Dəggwa is a compilation of hymns that has been developed over the centuries by various 

authors and adapted to meet the needs of different historical contexts. 

The words, phrases, and sentences presented in the table as exemplars have been cited fifty-nine 

times in the antiphonary; however, the forms of these words vary, including instances of both 

future and past tense. In this analysis, the verbs are in the past form. The Book of Joel (2:1 and 

2:15-16) references this concept two times. 

The sounding of the horn is frequently noted as an integral aspect of God's presence and His 

special visitation on behalf of His people, serving both as a call for judgment and as a signal of 

blessing. The horn has been sounded, and alarms have been raised in Zion, on my holy mountain. 

Typically, warnings of any approaching enemy would be announced along the borders and from 

the highest hills. A similar practice continues today in Ethiopia, where we utilize alarms for 

various issues in our daily lives. 

Here, one can observe the influence of the Book of Joel as applied in the antiphonary. The 

reference to the Book of Joel is evident to Ethiopian scholars. 

6.3.8 The Book of Joel as alluded in ማኅሌተ ጽጌ, (Māḫleta Ṣəge, ‘Canticle of the Flower’)  

Maḫleta Ṣəge (‗Canticle of the Flower‘) is one of the most revered hymns dedicated to St. Mary 

and is regarded as one of the finest examples of genuine poetic expression in Gə‘əz literature. 

Comprising 156 stanzas of five lines each, the Māḫleta Ṣəge extols St. Mary by reflecting on her 

nature, her miracles, and her life, including her Dormition (əraftā) and Assumption (Fələsatā), as 

well as the life of Jesus. The author of the Maḫleta Ṣəge is likely to have been an exceptional 

writer and a learned theologian. Furthermore, the author's scholarship is evident through 

numerous references and allusions to various works of Gə‘əz literature. There is, however, some 

debate regarding the authorship of the Māḫleta Ṣəge, which is traditionally attributed to a figure 

known as Abba Ṣəge Dəngəl. 

The following poem or effigy contains allusions to the Book of Joel. 

ማእረረ ትናቢት ማርያም ዗መ኎ ጽጌ እናግዳ፣ 
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ወ዗መ኎ ፍሬ ጽጋብ ዗ዓመተ ረኃብ ፍዳ፣ 

ብኪ ተአምረ ዗ይቤ ኢዩኤል ኎ቢየ ኤልዳ፣  

ያናጸፈጽፍ እምአድባሪሁ ወእምአውግሪሁ ለይሁዳ፣  

ፀቃውዐ መዓር ቅድው ወሐሊብ ፀዓዳ፡፡ 

The fulfillment of prophecy Mary, an unfamiliar blossom 

And the season of harvest of fullness which the age of suffering 

In you there is a miracle who said Joel the prophet of Elda 

From the mountain and hill of Jude pour out the pure honey and white milk which is fetched. 

As previously noted, prophetic literature can be categorized into three distinct stages. The nature 

of prophetic literature encompasses liturgical elements that were practiced within Israelite 

communities. These elements drew from both ancient prophetic texts and contemporary 

compositions, significantly influencing the perspectives of those who collected, composed, read, 

or edited the prophetic books. 

In the Ethiopian tradition, the flower (ṣəge) serves as a prevalent symbol representing Mary. 

Within the Maḫleta Ṣəge, a diverse array of similes and descriptions associated with Mary is 

employed, many of which are rooted in floral imagery. Examples include "flower of Aaron," 

"flower of the faith," "flower of the resurrection," "perfume of the flowers," and "flower of the 

king." The authors also reference prophets such as Abba Ṣəge Dəngəl, who explicitly identifies 

Joel and the historical context in which they operated. Additionally, the circumstances 

surrounding the original spoken oracle are sometimes documented. To interpret the liturgies 

effectively, one must consider the overarching purpose of the rituals within the established 

prophetic liturgies. 

John, Watts; (1975: 6-7) illustrates that the liturgies, as a collective, hold historical, social, and 

religious significance that is comparable to that of individual oracles, particularly in relation to 

the times and communities that have engaged with them in worship. Thus, the quotations and 

allusions to the Ethiopic book of Joel in the aforementioned texts are indeed valuable. 

The essay by the reasercher, has been preseted below will be appeared on the Magazine of 

HMML, Collegaville, MN on witer 2025. 
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Honey Instead of Sweet/New Wine in the Ethiopic Book of Joel 3:18
205

 

―The term ‗Honey‘ in Ethiopic, ‘መዏር’ has been substituted (many manuscripts share this for 

instance EMML1768, EMML2080, EMML1481 and others) for the expression ‗New/Sweet 

Wine‘ found in Hebrew ‗ יס  עָס ִ֗ ‟, meaning ‗juice‘, and in Greek „γλυκασμόν‟, meaning 

‗sweetness‘. The Ethiopic text contains the word ―honey‖ whereas both the Masoretic Text (MT) 

and the Septuagint (LXX) refer to ―new or sweet wine.‖ Baker (2006:137) observes that a 

significant indicator of the fertility of the land promised to the sons of Israel is its description as 

being ―flowing with milk and honey‖ (Num. 13:27; Deut. 6:3).  Regarding textual variants, the 

Ethiopic term ―honey‖ merits special consideration, as it is not present in the MT  or LXX, 

which both use the phrase ―new or sweet wine.‖  The theoretical framework of Reception 

Theory, as articulated by Jauss, can be applied in this context. Hans Jauss (2014: 10-12) outlines 

seven key characteristics of his theory, the first of which challenges ―historical objectivism‖ and 

emphasizes the ―historicity of literature‖ by highlighting the experiences of readers with a 

literary work. This justifies the exploration of the reception of the Ethiopic Book of Joel. In this 

context, the alteration from ―sweet or new wine‖ to ―honey‖ the translation of γλυκασμ ν as 

መዏር: Joel 3:18 and Amos 9:13; is particularly noteworthy. 

            Joel 3:18 ይእተ፡ አሚረ፡ ያንጸፈጽፍ፡ መዏር፡ እም፡ አዴባር፡፡ 

                  In that day, the mountains shall drip honey. 

The motif of honey, prominent in the Ethiopic version of Joel, is also reflected in its reception in 

Ethiopic hymns, such as ማኅሌተ ጽጌ (Māḫleta Ṣəge, ‗Canticle of the Flower‘)."  

Among the numerous quotations from the Book of Joel in Ethiopic literature, the Maḫleta Ṣəge 

('Canticle of the Flower') stands out as particularly significant. This hymn, dedicated to St. Mary, 

is widely recognized as one of the most exquisite examples of authentic poetic expression in 

Gə‘əz literature. Comprising 156 stanzās, each with five lines, the Māḫleta Ṣəge extols St. Mary 

by reflecting on her nature and miracles, as well as her life, including her Dormition (ərafta) and 

Assumption (Fələsatā), in conjunction with the life of Jesus. The author of the Māḫleta Ṣəge is 

                                                           

205 See Winter Magazine of hmml, St. John University MN, USA. 
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undoubtedly an exceptional writer and a learned theologian, as evidenced by the numerous 

references and allusions to various works within Gə‘əz literature. 

The following poem or effigy includes a quotation from the Book of Joel, present as follows: 

ማእረረ ትንቢት ማርያም ዗መነ ጽጌ እንግዲ፣ 

ወ዗መነ ፍሬ ጽጋብ ዗ዒመተ ረኃብ ፍዲ፣ 

ብኪ ተአምረ ዗ይቤ ኢዩኤሌ ነቢየ ኤሌዲ፣  

ያንጸፇጽፍ እምአዴባሪሁ ወእምአውግሪሁ ሇይሁዲ፣  

ፀቃውዏ መዒር ቅዴው ወሐሉብ ፀዒዲ፡፡ 

The fulfillment of prophecy, Mary, an unfamiliar blossom, 

And the season of harvest of fullness which the age of suffering 

In you there is a miracle foretold by Joel, the prophet of Elda. 

From the mountains and hills of Judea pour out the pure honey and white milk which is fetched. 

These elements draw from both ancient prophetic texts and contemporary compositions, 

significantly influencing the thoughts of those who collected, composed, read, or edited the 

prophetic books.  

In Ethiopian tradition, the flower (ṣəge) serves as a common symbol representing Mary. Within 

the Maḫleta Ṣəge, a variety of literary devices, particularly similes and floral descriptions, are 

employed. Examples include "flower of Aaron," "flower of the faith," "flower of the 

resurrection," "perfume of the flowers," and "flower of the king." The text also introduces 

prophets such as Abba Ṣəge Dəngəl, who notably references Joel and the context of his time. 

Additionally, it documents the circumstances surrounding the original spoken oracle. When 

interpreting the liturgies, it is essential to consider the overall purpose of the ritual within the 

existing prophetic liturgies. Watts (1975: 6-7) illustrates that the liturgies, considered as a whole, 

possess historical, social, and religious significance that is on par with individual oracles for 

communities that have heard and performed them in worship. Thus, the quotation and allusion to 

the Ethiopic book of Joel mentioned above is of considerable value.‖ 
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6. 3.9 The book of bound (መጽሐፈ ግንዘት Maṣḥāfa Gənzat) 

This book of prayer serves for the burial srvies.  It significantly uses in the liturgical ceremony. 

The servis sometime it can be longer and shorter according to the season and the instructiin of 

the the church custom. 

ጸሎት፡ ላዕለ፡ ማይ፡ ወቅብዕ፡፡ 

በስመ፡ አብ፡ ወወልድ፡ ወመናፈስ፡ ቅዱስ፡ ፩ዱ፡ አምላክ፡ ናስአል፡ ወኑስተበቊዕ፡ ኀቤከ፡ ኦ፡ እግዙአብሔር፡ 

዗ድኀ኎፡ አዳም፡ በስምከ፡ ዗ገብረ፡ ኀይለ፡ በሙሴ፡ ሊቀ፡ ካህኑት፡ በኢያሱ  ወበሳሙኤል፡፡ በዳዊት፡ ወበጋድ፡ 

ወኑታና፡ በኤልያስ፡ ወኤርምያስ፡ በሕዜቅያስ፡ ወበሶፎናያስ፡ በስምዖና፡ ወበፊናሐስ፡ በምኑሴ፡ ወበሆሴዕ፡፡ 

በዕዜራ፡ ወጌዴዎና፡ በአሞፅ፡ ወበሚኪያስ፡ በኢዩኤል፡ ወአብድዩ፡፡ በኑሆም፡ ወበዕናባቆም፡ በሐጌ ፡ 

ወ዗ካርያስ፡ በዮሐናስ፡ ወበሲሎናዲስ፡ ወሚልክያስ፡ እሉ፡ እሙናቱ፡ እለ፡ ተ኎በዩ፡ በእናተ፡ ምጽአቱ፡ 

ለክርስቶስ፡ ኅሩያና፡ ወስሙያና፡ በጸቶሎሙ፡ ወበትናብልኑሆሙ፡ ለእሉ፡ ዜናቱ፡ ማይ፡ ወቅብዕ፡ ወአዕረፈ፡ 

኎ፍሰ፡ ገብረከ፡ ዕገሌ፡፡ 

Prayer upon the water and oil: 

In the name of the Father and the Son and the Holy Spirit one God we beseech and appeal to 

you O, God, who Adam has been saved by your name that acted a power on Moses a master of 

priests, on Joshua, and on Samuel. On the David, and on Gad and Nathan, on Elijah, and 

Jeremiah, on Ezqayas; and on Zephaniah, on Simon, and on Finhas, on Minas, and on Hosea, on 

Ezra and on Gedion, on Amos, and on Micah, on Joel and on Obadiah, on Nahum, and on 

Habakkuk, on Haggai, an on Zachariah, on John, and on Silondin, and Malachi, all those who 

prophesized about the coming of Christ that are chosen and being heard in their prayer and in 

their beseech  for whom this water and oil and hover the soul of someone.  

This passage mentioned the name of prophets from Major and Minor and even from apostle, like John 

telling one of the main themes about the book of Joel talking about.   

6.3.10 The history of king of kings ‘Aəlāf sagad (ታሪከ ነጉሠ ነገሥት አእላፍ ሰገድ)  

This text is focusing at the history of the kings of Ethiopia rather religious text. However, it 

consulted and quoted the Book of Joel as follows:   

መናክርኬ፡ ጥቀ፡ ምሥጢረ፡ ጥበቡ፡ ለእግዙአብሔር፡ ዗ከሠተ፡ ሎሙ፡ ዗መጠ኎ዜ፡ ትናቢተ፡ ኎ገረ፡ 

መናግሥት፡ በከመ፡ ይቤ፡ ላዕሌሁ፡ በአፈ፡ ኢዩኤል፡ ኎ቢይ፡ እሠውጥ፡ እም኎፡ መናፈስየ፡ ዲበ፡ ኵሉ፡ ዗ሥጋ፡ 

ወይትኒበዩ፡ ደቂቅክሙ፡ ወአዋልዲክሙ ፡፡ 
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How is absolutely amazing the mystery of God‘s wisdom what revealed for them in this level, 

the prophesy of the kingdom as he said on the mouth of Joel the prophet; "I will pour out My 

Spirit on all flesh. Your sons and daughters will prophesy."  

It admires (Joel 2፡28) first the sacred wisdom of God how unveil prophesy the kingdom issues.  

As Joel prophesized in the vision that ‗pour out‘ the day of the birth of Jesus or the coming day 

of the Lord. The verb is differing from the ‗እሠውጥ‘, ‗pour out‘ instead of ‗እክዑ‘. 

6.3.11 The Faith of Fathers (ሃይማኖተ አበው)  

The Faith of Fathers is well known nationwide by the church scholars I general patristic study in 

particular. It would be expected to be alluded and quoted in the Book of Joel since it is the 

spiritual writings.  One can read the quotation from the Book of Joel thus: 

዗አትኑቴዎስ፡ ምዕራፍ ፴፤፴፩ 

፮፤ ወኢዩኤልሂ፡ ኎ቢይ፡ ጸሐፈ፡ በውስተ፡ ትናቢቱ፡ እና዗፡ ይብል፡ ከመዜ፡ እክዑ፡ እም኎፡ መናፈስየ፡ ዲበ፡ 

ኵሉ፡ ዗ሥጋ፡ ወዜናቱ፡ ትርጓሜ፡ ኢይበጽሕ፡ ኀበ፡ ኵሎሙ፡ ለባስያ኎፡ ሥጋ፡ እለ፡ ኢይ኎ብቡ፡ አላ፡ ይተረጐም፡ 

ለሰብእ፡ ለባሕቲቶሙ፡ ዗በእናቲአሆሙ፡ እግዜእ኎፡ ኮ኎፡ ሰብአ፡፡ ኢሳ ፪፡፳፰፡፡ ግብ ሐዋ ፪፡፲፮፡፡ 

And Joel the prophet however, wrote in his prophesy saying like this; "I will pour out My Spirit 

on all flesh." (Joel 2፡28).  And this interpretation does not reach to all who have a flesh that who 

is not spoken. For it has been interpreted for human being only for them our Lord became 

human.   

Theosis/Deification/; by implication God become human, so that human became divine/Godly. 

This citation reserves a unique role to human beings. Unlike other beings that may have flesh, 

human beings are different by their faculty of speech. Function Remark of God!  

 6.3.12. The book of the Sun (መጽሐፈ ፀሐይ, Maṣḥāfa ṣaḥāy)  

The book of the sun is unknown text which is found at IES library. It would be expected to be 

alluded and quoted in the Book of Joel since it is the spiritual writings.  One can read the 

quotation from the Book of Joel thus: 

዗ኢዩኤል፡ ኎ቢይ፡ “ተአመነ፡ ምድር፡ ተፈሥሒ፡ ወተሐሠዪ፡ እስመ፡ ዐብየ፡ እግዙአብሔር፡ ከመ ፡ይግበር። 

ተአመ኏፡ እናስሳ፡ ገዳም፡ እስመ፡  ብዕሉ፡ አህቃላተ፡ በድው፡ ወፈርዩ፡ ዕፀወ፡ ወይና፡ ወበለስ፡ ወሀቡ፡ 
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ኀይሎሙ።  ተፈሥሑ፡ ወተሐሠዩ፡ በእግዙአብሔር፡ አምላክክሙ፡ ደቂቀ፡ ጽዮና፡ እስመ ፡ ወሀበክሙ ፡ 

ሲሳየ፡ ጽድቅ፡ ዗በአማና፡ ወያ዗ናም፡ ለክሙ ፡ ጸደየ፡ ወመጸወ፡ ከመ ትካት።  

ይመልእ፡ ዐውደ፡ እክል፡ ወይትከዐው፡ ምክያዳተ፡ ወይና፡ ወ዗ይት። ወእፈድየክሙ፡  ህየናተ፡ ዓመት፡ 

዗በልዐ፡ አናበጣ፡ ወደጎብያ፡ ወዕፄ፡ ወአኑኲዕ፡ ኀይልየ፡ ዗ፈኔኩ፡ ላዕሌክሙ። ወተሴሰዩ፡ ወብልዑ፡ 

ወጽግቡ፡ ወሰብሑ፡ ስመ፡ እግዙአብሔ፡ አምላክ፡ እስመ፡ ገብረ፡ ለ኎፡ መናክረ። ምድርሰ፡  ዗ይቤ፡  

ቤተክርስቲያና፡ ይእቲ፡ እናተ፡ አም኎ት፡ በክርስቶስ፡ ወተፈስሐት፡  በወይ፡ መለኮት። ገዳምሰ፡  ይተረጎም፡ 

በዓለም። ወእናስሳሂ፡ ዗ተአመ኏፡ በአሕዚብ። 

ወካዕበ፡ ይቤ ኢዩኤል፡ ወይከውና፡ 3:18 “ይእተ፡ አሚረ፡ ያናጸፈጽፍ፡ መዓር፡ እምአድባር፡ ወይውሕዜ፡ 

ሐሊበ፡ እም፡ አውግር፡ ወይ኎ቅዕ፡ ማይ፡ እምኵሉ፡ በሓውርተ፡ ይሁዳ፡ ወይፈለፍል፡ ኎ቅዕ፡ ወይወፅእ፡ እም፡

ቤተ፡ እግዙአብሔር። 19 ወይሰቂ፡ ፈለገ፡ ሰኪኔ኎፡ ወይማስና፡ ብሔረ፡ ግብፅ፡ ወትከውና፡ በድወ፡ 

ወኤዶምያስ፡ ይጠፍኡ፡ በኀጢአቶሙ፡  በእደዊሆሙ ፡ ለደቂቀ፡ ይሁዳ፡ እስመ ፡ ከዐዉ፡ ደመ፡ ጻድቅ፡ 

ውስተ፡ ምድሮሙ። 20 ወይሁዳሰ፡ ለዓለም፡  ት኎ብር፡ ወኢየሩሳሌምነ፡ ለትውልደ፡ ትውልድ።  

 ወእትቤቀል፡ ደሞሙ ፡ ወኢ኎ጽሖሙ ፡ እስመ፡ እግዙአብሔር፡  የኀድር፡  ውስተ፡ ጽዮና፡ ደብረ፡ መቅደሱ።“ 

ውእተ፡ አሚረ፡ ዗ይቤ፡ ኎ቢይ፡ ዗መ኎፡ ወናጌል፡ ውእቱ። ወመዓርሰ፡ ዗አናጸፍጸፈ፡ ዗ውእቶሙ፡ ኦሪት፡ 

ወ኎ቢያት። ወሀሊብነ፡ ትምህርተ፡ ወናጌል፡ እምአውግረሰ፡ ሶበ፡ ይብለከ፡ እምሐዋርያት፡ ብሂል። ይሁዳሰ፡ 

዗ተሰምየ፡ ክርስቶስ፡ ውእቱ። ወበሐውርትነ፡ ቤተክርስቲያና፡ እማናቱ። ወማነ፡ ዗ተክዕወ፡ ውስቴቶሙ፡ 

ዜውእቱ፡ ትምህርተ፡ ሕይወት። ዓዲ፡ ደመ፡ ሕማሙ ፡ ለክርስቶስ፡ ዋሕድ። ወቤቱሰ፡ ለክርሰቶስ፡ 

ትስብእተ፡ ሥጋሁ፡ ይእቲ፡ ወ኎ቅዕነ፡ ዗ወጽአ፡ እምኒሃ፡ ደም፡ ወማይ፡ ውእቱ። ሰኪኔናስሰ፡ ትተረጎም፡  

በቤተክርስቲያና። ወአፍላግነ፡ መምህራና፡ እሙናቱ፡ እለ፡ ተሰቅዩ፡ በደመ ፡ ዋሕድ። ግብፅሰ፡ ተሰምዩ፡  

እስራኤል፡ በእናተ፡ ርኩሶሙ፡ ወበሐውርቲሆሙ፡ እለ፡ ማሰኑ፡ ምኩራባቲሆሙ። ኢዩኤል፡  ይቤ 3:19b 

“ወይጠፍኡ፡  በኀጢአቶሙ ፡ በእደዊሆሙ፡  ለደቂቀ፡  ይሁዳ፡  እስመ ፡ ከዐዉ፡  ደመ፡  ጻድቅ፡ ውስተ፡ 

ምድሮሙ።”  

Joel the prophet ―Be confident, O land, rejoice, and be happy, because the Lord has magnified 

his mercy to do things! Be Confident, you animals of the field, because the fields of the 

wilderness have blossomed, and the wine and fig trees fig have yielded their strength. Rejoice 

and be glad in the Lord, your God, Oh, children of Zion, for he has given you authentic food of 

righteousness, and he shall send you the early and later rain  as before.‖ 

The threshing floors shall be full of grain, and the vats shall overflow with wine and oil.  
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 And I will repay you for the years that the grasshopper devoured, and the locust larva and the 

rust and the caterpillar, my great force, which I sent against you. And dine and eat and be 

satisfied and praise the name of the Lord our God, on account of the marvelous things he has 

done for us. However, the earth saying is the church which is believed in Christ and rejoiced by 

the wine of Devine. But the jungle will be interpreted by the worldly and the animals that are 

relied in gentiles.  

And again Joel says and it shall be in that day, the mountains shall drip honey, and the hills shall 

flow with milk, and all the water courses of Judas shall flow with water, and a fountain shall 

come forth from the house of the Lord and give drink to the river of Sakinon trees. Egypt shall 

become annihilation, and Edomias shall become wilderness for the sins through the hand of the 

sons of Judah, because they shed just blood in their land. But Judah shall dwell forever and 

Jerusalem from generation to generation. 

 I will avenge their blood, and I will not clear them, for I am the Lord who shall dwell in Zion in 

his holy mountain.  The prophet says that day is the time of gospel. And however, the honey 

dropped, are the Old and Prophets. And the milk is the teaching of the gospel. However, to say 

from hills, saying apostles. However Judah who‘s named is Christ. And the ways are the 

Churches. And the water which over flow in their inside is the teaching of the life. Again the 

blood of Christ‘s suffering is only begotten. And but the house of Christ incarnation is and the 

source which is sprout from it blood and water.  However, Sekinon (the tree) is been interpreted 

the Church and the sources are teachers who is drunken in the blood of the only begotten.  But 

Egypt named Israel by their impurity and ways which are demolished their temples. Joel says 

and they will be perished by their sins with their hands to the sons of Judas for they shade the 

blood of righteous in their land. 

6. 3.13 Andǝmta Tradition with Syriac commentary 

Here follows the commentary on Joel.  Joel lived in the same age as Hosea according to Robert 

Kitchen, and prophesied about the same events. Based on Joel 1:4; read thus; ―What the cutter-

worm left, the locust has eaten, and what the locust left, the grasshopers have eaten, and what the 

grasshopers left, the destroying locust has eaten.‖  The biblical commentary material in the 

Ethiopian Orthodox Church includes a commentary on the book of Joel among minor prophet. 

The Ethiopian commentary tradition is the outlook of seventeenth century in Gondar, then the 

whole of Ethiopia, although it undoubtedly contains much older material. The Book of Joel is a 
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small in in size but bombarded. The book of Joel, in the Ethiopian Anədmta Commentary 

tradition with its theology underpinning the interpretation of many other books is alike. This 

article presents a translation of the commentary on Joel selected verses, and the related 

commentary on Ezekiel 47:8.Joel contains locust‘s invasion, absence of food, oil, the earth, the 

animals are afraid of nothing to eat. 

See the table below how the Syriac commentary show similar name in semantic interpretation of 

Ethiopic commentary. 

Four group of locust plagues symbolize four kingdoms  

 

Commentaries  

Gǝ‘ǝz-Amharic 

commentary 

Gǝ‘ǝz by Gǝ‘ǝz 

commentary 

Syriac 

commentary 

 

English  

 

1  ፎሐ  ܠܞܔܡܞܧܡܪܬ  

 

 

Teglatphalasar 

 

2 ቴሌጌሌ  ܠܮܡܤܧܥܪܬ 

 

Salmanasar 

3 ስሌምናሶር ሰናክሬም ንጉሠ 

ፋርስ 
 ܠܪܧܛܬܝܒ

 

Sennacherib 

4 ናቡከዯነፆር ናቡከዯነፆር 

ንጉሠ ባቢልን 

 ܠܧܒܘܟܕܨܪ

 

Nabuchodonosor 
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There is a few unsimilarity between Gǝ‘ǝz-Amharic commentary through it the prophet signifies 

Teglatphalasar, because the troubles which he caused to the people of Israel were mild. 

According to Syriac commentary, it calls Salmanasar the flying locust (Bible = swarming 

locust), because the devastation which he caused was more grave than that by Taglatphalasar.  

He calls zahla (cf. Peshitta Joel 1:4) the crawling locust (Bible = hopping locust), that does not 

fly and feeds on everything.  He signifies through it Sennacherib, because he exceeds his 

predecessor in the ruin (caused) and brings about the annihilation of ten tribes.  The sarsoura (cf. 

Peshitta Joel 1:4; Bible = destroying locust) creeps on the ground and is only equipped with a 

sting; when it strikes the roots of a tree, any tree it finds, it immediately withers.  And he 

signifies through it Nabuchodonosor, was the cause of total destruction. The same is true with 

Ethiopian commentary except the one kingdom has been not memtioned. 

6.3.14. Qǝne 

In the school of poetry, when students think, meditate, and count poetry, they run through 

infinite ideas. What particularly surprising is that the motivational teaching method is the most 

valuable part of creating a new perspective. One of its distinguishing features is to bring the 

scattered and diverse natural and man-made perspectives to a consolidated point. As the poem is 

an expression of history and emotions, it is said that when someone ironically mentions the life 

story of a friend for praise or criticism, it is said that it is a person's life. They talked to each 

other and tasted history. Put on righteousness. It is called an olive inside. Poems are alive 

forever. They are called poets because their ideas are universal. It is not limited by one person's 

feelings. It binds all human hearts together. Even though there are not as many poets as in the old 

days, there are fewer poets, and because he hears a new praise every day for the same 

composition; A new mystery is also believed to be a new perspective or observation. Sirgiw 

Gelaew (2009) argued as Gə‘əz Qəne, is oral literature. The reason why to identify as oral 

literature it has rhythm (measure) and rhymes (verse); in one hand and it has a form of literature 

on the other hand according to Sirgiw. He continuous his debate the figure of speech known as 

sam- na-worq too explicitly has a form of literature behaves.  

In Gə‘əz Qəne, sam- na-worq is a vehicle to transport the Ethiopian people as a means of 

transmitting their theological, cultural, historical, political and social events generation to 
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generation. Qəne is again a tool to reflect socio cultural thoughts, feelings and ideas such as 

cheerfulness, grief, and others. Education can unite the society with individual in the world.  

Let us look examine the important Qəne, referring to the Minor Prophets, we already saw in the 

introduction.   

ጉባኤ ቃኑ 

኎ቢያት ደቂቅ ዳኅኑ ልሂቃ኎ ላዕል ወታኅት 

አግሐሱ ገድለ ለምፅዓተ ወልድ ክሱት፡፡ 

The minor prophets in well manner elders of above and beneath; 

They sidestep the act of the coming day of the Son which is revealed. 

ሰም፡ ደቂቅ ኎ቢያት የተሰወረውና ወይም ያልተገለጠውና የወደፊቱና የሩቁናኑ የቅርቡና መተናበያቸው 

ሲሆና 

The apparent meaning shows the special role of the Minor Prophets who uttered oracles on 

hidden matters concerning the past or the future. 

ወርቅ፡ የወልድ (የክርስቶስና) መምጣት ወይም መወለዱና ሳያዩ አለፉ (ሞቱ) ማለት ኎ው፡፡ 

The deeper meaning underlines the Minor Prophets who predicted the coming of Christ, although 

they did not see him yet.  

This poem emphasizes the eschatological coming day of the Lord shared by Minor Prophets, Joel 

being one of the most significant. The motif of the day of the Lord is indeed so crucial that it is 

mentioned in each chapter. (Cf. Joel 1:15; 2:1; 3:14). 

a) Qəne of the Alaqā Marshā 

The following Qənes are composed by the following Ethiopian scholars. Among these, one has 

to mention Aläqa Märsha Hailu who was born in Gojjam province Däbrä Worq Mariam 

monastery or (Dima St. Georgis in 1840/62; he died in1928/29 E.C). He has contributed many 

Qənes. Below is a Qəne that refers to various biblical figures, particularly prophets, including 

Joel (cf. 3:21)   
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The Qəne (cf. Mawaddəs)
206

 has one point at the beginning. Nativity is the main issue in which 

Jesus Christ being got birth in the form of human being. The theme of this Qəne is 

interconnecting Nativity with biblical readings by utilizing the methodology of poem/Qəne 

format.   

መወድስ (Mawaddəs), Praising by Alaqā Marshā
207     

ሊቀ መበስላና ፀሐይ ልብሰ  ዕሩቃና፤  

ፍዳ አስሐትያ ይ኎ሥእ ወአመ ካዐባ ለቈጽል፡፡ 

እስመ ሰሌዳ ወርኅ ኮ኎ ሰሌዳ ፀሐይ በጎል፡፡ 

እመነ ታስተማውቆ ዕዋል አቢሳ ለዳዊት ቃል፡፡ 

ወእና዗ አናበሳ ኢትፈርሆ  

አምጣ኎ አናበሳ ኃደገ በቀለ አእዱግ በኢዩኤል፡፡ 

ሶምሶናሂ አስተዳለወ ለ዗ተበኵረት ድናግል፡፡ 

አምጽኦ መዓር በአናበሳ ወቀዲሐ ማይ በዕዋል፡፡ 

ኢሳያስነ አምጽአ በግዐ በዓል፡፡ 

ወበግዕ እናተ አምጽኦ ላሕመ ሉቃስ የአክል፡ 

 

                                                           
206

 Mawaddəs consists of 8 lines and reflects the highest level of poetry. 
207 መጋቢ መርሻ ኃይሉ የትውልድ ሀገራቸው በጎጃም ጠቅላይ ግዚት ስመ ጥሩው ገዳም ዲማ ጊዮርጊስ ኎ው፡፡ በትናሹ ራስ ዓሊ 

዗መና በ፲፰፻፵ ዓ/ም ተወልደው በሕግ በሥራት አድገው ለትምህርት ሲደርሱ የቀረውና የቤተ ክርስቲያና ትምህርትኑ ጸዋትወ 

ዛማ በዙያው በሀገራቸው ከተማሩ በኃላ አለቃ ተክለ ጽዮና ዲማ በ኎በሩበት ዗መና ከርሳቸው ተምረዋል፡፡ መጻሕፍትናም 

ከርሳቸው ሰምተዋል እጅግ የተመሰገ኏ ቅኒ አዋቂ ኎በሩ፡፡ እናደ ሀገሩ ልማድ መጋቢ ተብለው የተሾሙ በዙው በዲማ ገዳም ኎ው፡፡ በ 

፲፰፻፹፰ ዓ/ም ለአናድ ጉዳይ እናደመጡ በድናገት ታመው አዲስ አበባ ላይ አርፈው መኑገሻ ጊዮርጊስ ተቀብረዋል፡፡ ርሳቸው ጥሩ 

ጥሩ የሆ኏ ብዘ ቅኒዎች ደርሰዋል፡፡ ከብዘ አናዱ እ኎ሆ፡፡ መጽሐፈ ቅኒ (ዜክረ ሊቃውናት)፡፡ ፲፱፻፷፫፡፡ ገጽ፡፡ ፲፡፡   
The Master Mersha Haileu's native place is Dima Giorgis, a monastery in the name of Gojjam province. He was 

born in the era of Ras Ali in 1840 AD, grew up in proper manner, and when he reached  to the school, he learned the 

the church education including Zema or church music from the local . They heard books from him and he was a 

highly praised poet. According to the custom of the country, they were appointed pastors in the same Dima 

monastery. Menagesha Giorgis was buried in Addis Ababa when he suddenly fell ill while coming for a case in 

1868 AD. He has received many good poems. Here is one of many. Book of Poetry (the remembrance of Scholars). 

1963. P. 10. 
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Translation 

The sun
208

, master cook, stands bare (is naked)
209

 

He is freezing though putting on the leaf
210

. 

For the surface of the sun became the surface of the moon in a manger.
211

 

Whereas the foal kept him warm as Abishag kept
212

 warm David, the word
213

 

And even if she did not fear the lion 
214

 for the lion ignored to revenge on donkeys, in 

Joel
215

 

And Samson prepared [food] to the first born virgin  

Bringing honey through lion and fetching water on a foal
216

 

And Isaiah brought the lamb
217

 of the feast 

And the lamb, which he brought, is as big as the cow of Luke. 

Discussion 

This Qəne synthesizes and intertwines biblical texts and concepts from the Old and New 

Testament in a remarkable manner. One main theme is the motif of the incarnation of the Son of 

God which is described through various images. The poem also establishes interesting 

connections, particularly through the use of paradoxes. In this context, the term "avenge" is taken 

                                                           
208 But for you who revere my name the sun of righteousness shall rise, with healing in its wings. You shall go out 

leaping like calves from the stall. (Mal 4:2 NRS). 
209

 They stripped him and put a scarlet robe on him, (Mat 27:28 NRS). 
210

 This will be a sign for you: you will find a child wrapped in bands of cloth and lying in a manger." (Luk 2:12 

NRS). 
211

 but emptied himself, taking the form of a slave, being born in human likeness. And being found in human form, 

(Phi 2:7 NRS), 
212

 So they searched for a beautiful girl throughout all the territory of Israel, and found Abishag the Shunammite, 

and brought her to the king. (1Ki 1:3 NRS). 
213

 In the beginning was the Word, and the Word was with God, and the Word was God. (Joh 1:1 NRS) 
214

 The wolf shall live with the lamb, the leopard shall lie down with the kid, the calf and the lion and the fatling 

together, and a little child shall lead them. (Isa 11:6 NRS). 
215

  I will avenge their blood, and I will not clear the guilty, for the Lord dwells in Zion. 

 (Joe 3:21 NRS). 
216 The men of the town said to him on the seventh day before the sun went down, "What is sweeter than honey? 

What is stronger than a lion?" And he said to them, "If you had not plowed with my heifer, you would not have 

found out my‘ 

[[; riddle." (Jdg 14:18 NRS). 
217

 He was oppressed, and he was afflicted, yet he did not open his mouth; like a lamb that is led to the slaughter, 

and like a sheep that before its shearers is silent, so he did not open his mouth. (Isa 53:7 NRS). 
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from the Book of Joel and serves to illustrate important differences. The contrast here lies 

between the divine punishment announced in the Book of Joel and expressed through the idea of 

revenge. The poem emphasizes the distinction between the wrath of God and the mercy of 

Christ, referred to as the "sun of righteousness" (Mal 3:2). Several images and metaphors of 

Christ are presented in relation to this. The first line, for instance, portrays Christ as the "sun" 

that bestows everything. While the sun, symbolizing Christ, is much brighter than the moon, 

symbolizing human beings, the transformation of the former into the latter illustrates the mystery 

of the incarnation. The moon and the sun exchange their positions. The paradox in the first line is 

quite remarkable. The sun, which provides heat and light, is "naked" by being deprived of 

warmth during the incarnation. The master cook, who nourishes all creatures, is in need of 

protection and sustenance.  

While Abishag failed to keep King David warm in his old age, the foal succeeded in warming the 

sun of righteousness. In the fifth line, the poem describes the harmonious coexistence between 

domestic animals and predatory beasts, referring to the eschatological hope mentioned in Isaiah 

11. In fact, the revenge alluded to in the Book of Joel through the revenge of a lion is 

transformed into the peaceful situation described in Isaiah, thanks to the birth and humiliation of 

Jesus. In other words, the lion that normally preys on sheep and cattle for food changes its 

behavior through the mystery of the incarnation. The paradox continues in the story of Samson, 

originally a powerful man, who falls in love and provides food and water through the lion, a 

predatory beast. The contrast is intensified by the fact that both the agent and the instrument have 

become meek, although they were initially forceful. 

The apparent meaning, or the wax, in line 8 refers to Isaiah, who brings a lamb to be slaughtered 

for a festive occasion, something frequently done in Ethiopian society. The inner meaning, or the 

gold, is that Jesus is the lamb who is offered for the Passover feast. Moreover, just as a person 

who brings a lamb as big as a cow for a feast is greatly appreciated, the sacrifice of Christ is the 

ultimate, glorious, and efficacious one.  

The moon and the sun, Abishag and David, Delila and Samson, a donkey and a lion, water and 

honey, Isaiah and Luke, a lamb and a cow constitute a series of contrasting pairs, reflecting 

various biblical motifs and theological themes. It is noteworthy that all these elements are 

encompassed within a single Qǝne. 
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b) The Qəne of Gollā Mattāfariā (cf. Joel 3:13)  

The Psalm Sunday/Hosanna is among major feasts of Jesus Christ according to Ethiopian 

Orthodox Church. The healing power of the human being and the scripture readings intertwine in 

the following Mawaddəs, Praising/Qəne. 

መወዴስ (Mawaddəs), Praising by Gollā Matāfariā) 218 

ምሳሌ አርዌ ብርት ይናግርከ ሆሣዕኑ ኵሉ፤  

በቃለ ምልክዐም ጸውዕ ኢሳኢያስሃ ልዑለ ቃል፡፡ 

እስመ ኀበ ርእስከ ሴኬም ፍኑ ሐቅለ ድማኅ ቀትል፡፡ 

በጽባሕ ይገይሡ  

ስምዖና ተኰርዖ ወሌዊ አክሊል፡፡ 

ሠረገላ እሳት መለኮትከ  

እስከ ጽናፈ ባሶር በጽሐ እና዗ ይስሕቦ ዕዋል፡፡ 

ለ዗ወድቀሂ መልዕልተ ኰኵሕ ዗ርዐ ቅዳሴከ እክል፡፡ 

በቆዑ ይበልዕዎ አዕዋፈ ቤትከ ኪሩቤል፡፡ 

ወእመ በሮም ሠምረ ሐመልማለ አይሁድ በቀል፡፡ 

ለማዕረረ219 ኢዩኤል በዐልከ ያስተጋብኦ ዕፀ መስቀል፡፡ 

 

 

 

                                                           
218 አለቃ ጎላ መታፈሪያ የትውልድ ሀገራቸው በሸዋ ጠቅላይ ግዚት ሐር አናባ ኎ው፡፡ በ፲8፻፷፱ ዓ/ም ኎ሐሴ ፲፱ ቀና ከመምሬ 

መታፈሪያ ወልደ አምላክኑ ከወይ዗ሮ አባይ ቀዳሁ ተወልደዋል፡፡ በ፲፱፻፶፱ ዓ/ም ሐምሌ ፳፬ ቀና አርፈው ከድናባሮ ወደ ደብረ 

ብርሃና  ከደብረ ብርሃና ወደ ሐር አናባ አስክሬኑቸው ተጉዝ በዙያ አርፏል፡፡ እርሳቸው ብዘ ቅኒ አሏቸው ከብዘው አናዱ እ኎ሆ፡፡ 

መጽሐፈ ቅኒ (ዜክረ ሊቃውናት)፡፡ ፲፱፻፷፫፡፡ ገጽ፡፡ ፪፻፸፡፡  
Alaqa Gola Matafaria hometown is Har-Anba in Shawa province. On August 19, 1899 AD, a son was born to 

Mamre Matafaria, Wolda Amlak and Mrs. Abai Qadahu. On July 24, 1959 AD, his remains traveled from Danbaro 

to Dabra Bərhan, from Dabra Bərhan to Har-Anba and rested there. He has many poems, here is one of them. Book 

of Poetry, (the remembrance of Scholars). 1993. Page. 270.  
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Translation  

Let the symbol of the Bronze-Serpent
220

 tell you,  

which is the healing (Hosanna) of all 

Call Isaiah
221

 with the exalted voice of Melkam (Moses) 

For the way of battle in the middle of the jungle
222

 

Leans to yourself, that is Shechem
223

   

Simon, smitten, and Levi, crowned, rush in the morning   

The fiery chariot of your divinity  

Reached the edge of flesh till being pulled out by a foal, 

While the seed of the crop of your glory fall on the rock, 

The Cherubim, your house‘s birds, will eat  

And even if the sprout, the revenge of Jews, has been harmonized in Rome,  

The cross (wood cross) will recapitulate the harvest of Joel
224

 your feast 

 

 

 

 

                                                           
220 And the Lord said to Moses, "Make a poisonous serpent, and set it on a pole; and everyone who is bitten shall 

look at it and live." (Num 21:8 NRS). So Moses made a serpent of bronze, and put it upon a pole; and whenever a 

serpent bit someone, that person would look at the serpent of bronze and live. (Num 21:9 NRS).  
221

 Then they remembered the days of old, of Moses his servant. Where is the one who brought them up out of the 

sea with the shepherds of his flock? Where is the one who put within them his holy spirit, (Isa 63:11 NRS). who 

caused his glorious arm to march at the right hand of Moses, who divided the waters before them to make for 

himself an everlasting name, (Isa 63:12 NRS). who led them through the depths? Like a horse in the desert, they did 

not stumble. (Isa 63:13 NRS). 

Cf. For thus says the Lord God: Long ago, my people went down into Egypt to reside there as aliens; the Assyrian, 

too, has oppressed them without cause. (Isa 52:4 NRS)…….The Lord has bared his holy arm before the eyes of all 

the nations; and all the ends of the earth shall see the salvation of our God. (Isa 52:10 NRS). 
222

 On the third day, when they were still in pain, two of the sons of Jacob, Simeon and Levi, Dinah's brothers, took 

their swords and came against the city unawares, and killed all the males. (Gen 34:25 NRS). 
223

 Cf. the whole chapter Gen 34. 
224 Put in the sickle, for the harvest is ripe. Go in, tread, for the wine press is full. The vats overflow, for their 

wickedness is great. (Joe 3:13 NRS). 
224 ወእሇ አዴያም ፇንዉ ማዕጸዯ እስመ በጽሐ ማእረር ባኡ ወአኪደ እስመ መሌአ ምክያዴ ወተክዕወ እምነ ምክያዲት። (ኢዩኤሌ 3፡13)።  
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Discussion 

In this Qəne, the poet draws the reader‘s attention to the stories of the Old and The New 

Testament before reaching the culminating point of the Cross. The first reference to the Old 

Testament concerns the story of the bronze serpent. Moses is told by God to set on a pole the 

bronze serpent so that the people who were bitten by the poisonous serpent may be healed. The 

Ge‘ez uses the term Hosanna, with double meaning. On the one hand, reference is made to 

healing and salvation. On the hand, the poem focuses on Palm Sunday which leads to the 

reaction of nature as Jesus enters into Jerusalem, and experiences humiliation leading to the 

Cross. 

The issue of healing has however another connotation. It uses the term Hosanna and invites the 

reader to situate the whole poem in the context of the feast of Palm Sunday, called in Ethiopia 

the feast of Hosanna. From Moses, who became an instrument of healing, the poem invokes the 

theme of healing which is abundantly present in the Book of Isaiah. This is followed by the 

incident of Genesis 34 where Simon and Levi, the children of Jacob, took an action of revenge 

against Shechem and his family. However, this is mentioned in order to connote the suffering of 

Christ.  

The paradox of incarnation is illustrated through reference to the divine fiery nature of Christ and 

his humble entry into Jerusalem on a foal. Similarly, the paradox is continued with regard to 

Cherubim who glorify Christ are replaced by stones who praise God. As often, Qəne borrows 

several images from nature and scriptures to convey a deep message. This is visible in this Qəne 

where the reader is summoned to travel from the reality of seed up to harvest. As for its deeper 

meaning, the invitation is to move from the Jewish origin of Jesus, through the sprouting of 

Christianity up to the end of the earth (Acts 1:8) based on the ultimate mystery of the Cross.     

c) The Qəne of Malāka Bərhān Admāsu Gammbare (cf. Joel 1:11) 

This Qəne has a unique character though the current situation was the insight of the Mawaddəs/ 

Qəne. It shows the theological dissimilarity the Ethiopian Orthodox with Roman Catholic 

Churches.  The theme of this Qəne is the refusal of Catholics‘ invitation the Ethiopian clergies in 

Gondar for lunch.  
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መወድስ (Mawaddəs), Praising by Malāka Bərhān Admāsu Gammbare 225  

እናትኩ በለሰ እመ በላዕክሙ፣ 

 ወተጋባእክሙ ደርገ ኀበ ሀለወ  ገደላ፤ 

አናስርተ ዲዮስቆሮስ ሊቅ ሊቃውናተ ጎናደር ገሊላ፤ 

እሞትክሙ ሞተ ዗ኢዩኤል  

ወእምየብሰት እስከ ፍጻሜሃ ዛኑክሙ ሰግላ፤ 

በሊዐ እክለ ባዕድ እስመ ውእቱ፤  

዗በርእሰ ኎ቢይ አብቈለ አፈ አናበሳ ሐቅል አሜከላ (ሆሴዕ 10፡8)፤ 

ማዕዳነ እና዗ ናዉር በትፋዐ ጽልዕ  መሐላ፤ 

በዐልተ በለስ እፎ኏መ ጸውዐተክሙ ለበዓላ፤ 

ይገብሩ኏ ኅቡረ በዓለ ሐሤት ወተድላ፤ 

ደዋርህ ምስለ ዐናቄ ወበግዕ ምስለ ተኵላ፡፡ 
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 መሌአከ ብርሃን አዴማሱ ጀንበሬ በጏጃም ጠቅሊይ ግዚት ዱማ ቅደስ ጊዮርጊስ ከሚባሇው ታሊቅ ገዲም ከአባታቸው አቶ ጀምበሬ አዱሱና 
ከእናታቸው ከወይ዗ሮ ወሇተ ማርያም ኃይለ ነሐሴ ፩ ቀን ፲፰፻፹፭  ዓ/ም ተወሇደ፡፡ ይህንን (ዝክረ) ሉቃውንት የተባሇውን ከፍጻሜ ዯርሶ ሇማየት 
በጣም ይጓጉሇት የነበረውን መጻሐፋቸውን በማሳተም ሊይ ሳለ ዴንገት በዯረሰባቸው የአእምሮ ዴካም (ስትሮክ) በሽታ ሐምላ ፳፬ ቀን ፲፱፻፷፪ 
ዓ/ም ከዙህ ዓሇም በሞት ተሇዩ፡፡ መጽሐፇ ቅኔ (ዝክረ ሉቃውንት)፡፡ ፲፱፻፷፫፡፡ ገጽ፡፡በ፲፱፻፶፫ ዓ/ም የካቶሉክ ሰባኪዎች ጎንዯር ሊይ ተማሪ ቤት 
አሠርተው በሚመረቅበት ቀን የጎንዯርን ሉቃውንት በዓሊችንን አክብሩሌን ምሳ ተጋበዘሌን ብሇው ቢጠሯቸው ከዙህ በዓሌ አንሳተፍም ብሇው 

ሰሇቀሩ ያበረከቱሊቸው ቅኔ ነው፡፡ መጽሐፇ ቅኔ (ዝክረ ሉቃውንት)፡፡ ፲፱፻፷፫፡፡ ገጽ፡፡ ፻፳፫፡፡  Malāka Bərhān Admāsu Jambare was 

born in the great monastery of Dimā Saint George in Gojam province. His father Ato Jembre Addisu and his mother 

Mrs. Wolete Mariam Hailu on August 1, 1865, AD. He died of a stroke on July 24, 1992, while he was publishing 

his book, which he was very eager to see the completion of this Book of Poetry (the remembrance of Scholars). 

1963. Page. Mal‘ake Berhan Admasu‘s one of the poems he contributed in 1953 AD, when Catholic preachers built 

a student house in Gondar and on the day of their graduation, the scholars of Gondar said that if they call  to 

celebrate our festival and invite us to this lunch, they did not participate in this festival. 1953. Page. 123. 
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Translation  

Had you eaten this fig-tree and gathered together where carcasses are laid;    

The eagles of Dioscorus the scholar, who are the scholars of Gondar, Galilee, 

You would have died like the death of Joel (mentioned by Joel)
226

 and your history would have 

dried up forever, like a fig-tree. 

For it, eating the food of alien is like eating the thistles (Hos 10:8; Gen 3:18) sprouting from the 

mouth of the wilderness (of lion), by the prophet himself;  

And the food which is immoral, spouted out from an oath of hatred  

How come that the mistress of the fig-tree invited you to her feast? 

Do they celebrate together a feast of joy and pleasure? 

Hens with hawks and lamb with wolf? 

Discussion 

This Qəne is called ―historical Qəne‖ in as much as it tells what was taking place in the country 

regarding matters of faith. The historical context is as follows. Church Scholars of Gondar were 

invited to a banquet by Catholics, who had built a modern school. Now their invitation was not 

accepted by the Church Scholars.   

Here, the master poet is approving their decision and indirectly saying: ―good that you did not 

participate in the celebration prepared by the Catholics‖. Otherwise, your history and memory 

would have been extinct. The image driven from the world of nature, namely of hens and hawks 

is used to underline the incompatibility of two theological positions. This phenomenon takes 

back 451 A.D. the conference of Chalcedon the dissimilarity of the theological issues between 

Oriental and Catholic domains as the leaders St. Cyril the patriarchate of Alexandria and Leo the 

pope of Rome. 

Summary 

The above presented, translated and discussed Qǝnǝs show the extraordinary importance given to 

creativity, to biblical materials and observation of nature. Besides, the poets are inspired by 

historical, socio-political and current situations which are addressed in their Qǝnǝs. Abǝnnät 

schools  have contributed a lot to aesthetics, poetry, street composition, music and philosophy in 

Ethiopia. Now, since these works were composed in Gǝ‘ ǝz, it may take some time before they 

                                                           
226 Be dismayed, you farmers, wail, you vinedressers, over the wheat and the barley; for the crops of the field are 

ruined. (Joe 1:11 NRS). 
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are translated and presented and their true value is known. It is unavoidable that the poems of our 

fathers will be forgotten as each generation passes by. Therefore, as Alemahehu Moghas. (1948) 

stated it is great importance for the community to write record and study what was brought down 

to the next generation through poetry.   

It is noteworthy to study verses in the New Testament that contain quotations and allusions to the 

Book of Joel, among other things. The Ethiopic Book of Joel is quoted or alluded to in the 

aforementioned Ethiopic texts. In the Book of Joel, different symbols have their own symbolic 

emblems to be interpreted. For example, locusts symbolize the Babylonian army, and the 

blowing of a trumpet is used to drive away the army or the real locusts, if they exist traditionally. 

This entire still applied in Ethiopia today. Like other biblical commentaries, the Ethiopian 

interpretation of the Book of Joel reflects a thorough interest in literary tradition. Both historical 

and allegorical exegetical methods are given space as long as they help uncover the mystery of 

Christian teaching. The search for the inner meaning of words, phrases, and passages is done in 

order to explore and appreciate Christian theology. This paper provides a glimpse into the most 

interesting theological, liturgical, or devotional texts that offer comments, references, and 

allusions to the Ethiopic Book of Joel. In doing so, it highlights the significance of textual history 

as a source of inspiration in Ethiopian literature or commentary on Joel, as well as the use of 

biblical passages in subsequent liturgical and non-liturgical texts. 
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CHAPTER SEVEN 

7. CONCLUSION 

7.1 Summary 

The main objective of this research was to produce a critical edition and annotated translation of 

the Ethiopic Book of Joel followed by an in-depth discussion of its reception in the Ethiopian 

literary and liturgical tradition. Accordingly, the Ethiopic manuscripts of the Book of Joel had 

first been identified and collected. After the transcription of the collected manuscripts the 

research proceeded to the work of collation in view of identifying the distinctive readings and the 

significant variants. This led into the critical edition of the Gəʾəz version of Joel with a critical 

apparatus that takes into consideration the pertinent data of the Hebrew, Greek, Syriac and 

Arabic versions.  

7.2 Findings 

7.2.1 Philological findings 

This dissertation has shown the significant variants extant in the Gə‘əz witnesses of the Ethiopic 

Book of Joel, dated from the 14th century until 20
th

 century. The thesis has confirmed the 

scholarly consensus according to which the Gə‘əz version of the Book of Joel is a translation 

from the LXX, while still remembering Ethiopian innovations, sign of a dynamic interpretation. 

In fact, compared with the Hebrew or Greek versions, the research has shown that the Ethiopic 

Book of Joel is by and large a faithful translation. The cause of the textual variants has been 

discussed from a philological and literary point of view. The examinations of the Hebrew and the 

Greek versions have been helpful to see how the Ethiopic translation shows a careful attention to 

its readers and its audience.  

One major finding concerns the changes made in view of making the text understandable to the 

new Ethiopian context. By doing this, we see how Ethiopian translators solved problems of 

understanding caused by sentences that contain grammatical or semantic complications in the 

Hebrew or the Greek versions. One can also conclude that most Ethiopian manuscripts are close 

to the Greek or Septuagint version while very few recent manuscripts show a particular affinity 

with the Hebrew version of the book of Joel. 
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Some peculiar Ethiopian readings have been explained in connection with an examination of 

original languages, namely the Hebrew and the Greek versions of the Ethiopic book of Joel. In 

this connection the peculiar readings of UNESCO 10.34 and EMP 949, (family 5), that are close 

to the Hebrew via a Latin Vulgate, enabled the researcher to take into consideration issues of 

historical context. The research has demonstrated that most of the variants are based within the 

tradition of Ethiopic witnesses. The internal variants reflect, in a remarkable manner, local 

innovation, adaptations and contextualization. The Ethiopian innovations betray a rich 

hermeneutical endeavor.  

This has been confirmed during the research work in which a critical edition of the Ethiopic 

version of the Book of Joel has been produced with an annotated translation of the same in 

English. The critical edition has enabled us to identify different families and to trace the textual 

history of the Ethiopic Book of Joel.  

It has been examined that the translation of the Book of Joel into Ethiopic paid attention both to 

issues of fidelity and clarity. On the one hand, we have seen that tried to reproduce the message 

from the original versions. On the other, the Ethiopian translators have struggled to offer an 

intelligible text to the Ethiopian readers. In this connection, the research has given particular 

attention to Joel 1:15, whereby significant differences between several Ethiopic manuscripts 

have been detected. Thus, while UNESCO 10_34, reads ―አኅ አኅ አኅ ዕለት እስመ አልጸቀት ዕለተ 

እግዙአብሔር‖ EMML1768, has ―አሌ ሊተ አሌ ሊተ ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር‖. 

When we come to d‘Abbadie 35, one gets ―አሌ ለ኎ አሌ ለ኎ ይእተ ዕለተ እስመ አልጸቀት ዕለተ 

እግዙአብሔር‖. As for IES and the ʾandəmta Commentary, we remarked another reading, namely, 

―አሌ ለክሙ ይእተ ዕለተ እስመ አልጸቀት ዕለተ እግዙአብሔር‖.  

A close examination of these differences has allowed us to remark on various elements. Among 

these, a reading that expresses pain and the imminence of some danger, without precision as to 

who is suffering, has been observed behind UNESCO 10_34. On the other hand, EMML1768 

has shown that it is the prophet who suffers. The fact that not only the prophet but also the 

people are suffering has been detected in d‘Abbadie 35. The research has also shown that 

according to IES 0077 and the ʾandəmta Commentary, the warning is directly addressed to the 
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people, without including the prophet. These differences have been discussed in which their 

cause is internal and did not depend on reliance on one original language. 

A similar phenomenon has also been noticed in Joel 2:3 whereby one finds three variants. 

UNESCO 10_34 read ―like the garden of delight (ከመ ገ኎ተ ተድላ), and EMML1768 had ―like the 

garden of rejoicing‖ (ከመ ገ኎ተ ትፍስሕተ) and ―like the garden of Edom‖ (ከመ ገ኎ተ ኤዶም) were 

attested in IES 0077 and the ʾandəmta Commentary. The study has shown that the latter is close 

to the Hebrew, where the former two readings are closer to the Greek, while also showing some 

freedom of translation.    

The Ethiopian innovation has also been examined in In Joel 2:16, whereby IES 0077, unlike 

EMML 1768, UNESCO 10.34 and theʾandəmta Commentary that read ወቀድሱ (and bless), has 

ወሐድሱ (and renew). It has not been able to determine whether we are dealing here with 

intentional changes, or a difference caused by scribal error. What one should underline is the fact 

that the variant attested in IES 0077 is meaningful since it invites the renewal of the assembly or 

the community.  

This study has also shown that the Book of Joel is very much appreciated in Ethiopian literary 

and liturgical world. 

This research has identified important manuscripts of the Book of Joel. Besides, it has also 

collated the transcribed manuscripts which allowed the research to identify the distinctive 

readings as well as the most significant variants. After that, the research produced a critical 

edition of the Ethiopic Book of Joel.  

The critical apparatus has included the relevant data available existing in the Hebrew, Greek, 

Syriac and Arabic versions. 

7.2.2 Findings concerning the reception of the Book of Joel 

As far as reception is concerned the work has quotations and allusions have been identified in 

Ethiopic literature. Through the identification of quotations and allusions from Ethiopic Book of 

Joel in Ethiopic literature, the research has demonstrated that Ethiopic version of Joel has been 

widely received in Ethiopic literature. Qəne, Sənksar, in liturgical texts like the Dəgg
w
ā, 

Anaphora. The research has demonstrated the presence of various meanings of the original 
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biblical text throughout the Ethiopian literary and liturgical history. Thanks to Jauss‘ Reception 

History Theory, we have been able to appreciate the value of Ethiopian hermeneutics through the 

Andǝmta commentaries as well as the oral interpretations of the Book of Joel in Ethiopian liturgy 

and Qǝne.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



197 
 

References 

Bachmann, J. 1893. Der Prophet Jesaia nach der Bibeluebersetzung auf Grund 

Handschriftlicher Quellen herausgegeben von Dr. J.B., I: Der aethiopische Text. Mit 

einem photographischen Specimen des Cod. Aeth. Berol. Peterm. II. Nachtr. 42 (Berlin: 

Verlag von Emil Felber. 

Barker, J. 2020. Joel : despair and deliverance in the day of the Lord, Zondervan exegetical 

commentary on the Old Testament; v. 25; volume 25 (Grand Rapids, Michigan: 

Zondervan Academic, 2020). 

Barker, J. 2014. From the Depths of Despair to the Promise of Presence: A Rhetorical Readin 

the Book of Joel (Vol.11). https://doi.org/10.5325/j.ctv1bxgzjm. 

Barton, J. 2001. Joel and Obadiah: A Commentary. Louisville, Kentucky: Westminster John 

Knox Press.  

Bausi, A. 2016. ‗On editing and normalizing Ethiopic texts‘, in Alessandro Bausi and Eugenia 

Sokolinski, eds, 150 Years after Dillmann‟s Lexicon: Perspectives and Challenges of 

Gǝʿǝz Studies, Supplement to Aethiopica, 5 (Wiesbaden: Harrassowitz Verlag, 2016), 43–

102. and History of Abyssinia, 2 (Leyden–Princeton, N.J.: E.J. Brill–The University 

Library, 1905). 

Bausi, A. 2016. ‗On editing and normalizing Ethiopic texts‘, in Alessandro Bausi and  Eugenia 

Sokolinski, eds, 150 Years after Dillmann‟s Lexicon: Perspectives and Challenges of 

Gǝʿǝz Studies, Supplement to Aethiopica, 5 (Wiesbaden: Harrassowitz Verlag, 2016), 43–

102). 

Boyd, J. O. 1905. The text of the Ethiopic version of the Octateuch, with special reference to the 

age and value of the Haverford manuscript, Bibliotheca abessinica, Studies concerning the 

Languages, Literature 

_______,1909.The Octateuch in Ethiopic. Part I: Genesis (Bibliotheca Abessinica 3) Leiden and     

            Princeton. 

Böll, V. 1994.  How it came that Judas castrated his father - remarks on the ʾandəmtā corpus. 

The legend of Judas Iscariot in Ethiopia. 

https://doi.org/10.5325/j.ctv1bxgzjm


198 
 

Bruce. C. B. 1997. Hosea, Joel and Amos. Westminster John Knox Press Louisville, Kentucky. 

Budge. E. W. 1928.  Synaxarium the Bool of the Saints of the Ethiopian Orthodox Tewahedo 

Church Translation.  Printed by the Ethiopian Orthodox Tewahedo Debre Meheret St. 

Michael Church Garland, TX. USA. 

Crenshaw, J. L.  1995. ―Joel: A New Translation with Introduction and Commentary‖. The   

Anchor Bible Series. New York: Doubleday Publishers.  

Colin M. T. 2016. A discourse and register analysis of the prophetic book of Joel.                           

Leiden; Boston: Brill, Series; Studia Semitica. 

Cowley, R.W.  1971. Preliminary notes on the bälaandem commentaries. Journal of Ethiopian 

Studies 9(1): 9-20.  

________,1974. ‗Old Testament introduction in the ʾandəmtā commentary tradition‟, Journal of    

           Ethiopian Studies, 12(1): 133-175.  

________, 1977. New Testament introduction in the ʾandəmta commentary tradition. 

Ostkirchliche Studien 26(2-3): 144-192. 

________, 1977. „New Testament introduction in the ʾandəmtā commentary tradition‟, 

Ostkirchliche Studien, 26(2-3),144-192.  

 ________, 1977. ‗The identification of the Ethiopian Octateuch of Clement‟, Ostkirchliche 

Studien,    

________, 1980. Scholia of Ahob of Qatar on St. John‟s Gospel and the Pauline, 27(1), 37-45. 

               Epistles. Le Muséon 93(3-4): 329-343.  

________, 1980. ‗Patristic Introduction in the Ethiopian Andemta Commentary Tradition‟, 

Ostkirchliche      

              Studien, 29 (1980), 39–49. 

 ________, 1983. The Traditional Interpretation of the Apocalypse of St John in the Ethiopian  

             Orthodox Church, University of Cambridge Oriental Publications, 33 (Cambridge:  

            Cambridge University Press, 1983). 



199 
 

________, 1985. ‗The So-Called “Ethiopic Book of the Cock”: Part of an Apocryphal Passion 

Gospel, “The Homily and Teaching of Our Fathers the Holy Apostles‖‘, Journal of the 

Royal Asiatic Society of Great Britain and Ireland, 1 (1985), 16–22. 

________,1986. ‗Mämhǝr Esdros and his Interpretations‟, in Proceedings of the Sixth  

            International Conference, TelAviv, 14 – 17 April 1980 (G. Rotterdam/Boston:1986), 41-

69. 

________,1988. Ethiopian Biblical Interpretation: A Study in Exegetical Tradition and   

              Hermeneutics, University of Cambridge Oriental Publications, 38 (Cambridge:    

             Cambridge University Press, 1988). 

Charles, R. H. 1906. The Ethiopic version of the Book of Enoch, together with the fragmentary   

            Greek and Latin versions, Anecdota Oxoniensia (Oxford: Clarendon Press, 1906). 

_______, 1906. The Ethiopic version of the Book of Enoch, together with the fragmentary Greek 

and Latin versions, Anecdota Oxoniensia (Oxford: Clarendon Press, 1906). 

Crenshaw, J. L.  1995. ―Joel: A New Translation with Introduction and Commentary‖ in The 

Anchor Bible Series. New York: Doubleday Publishers.  

Da Bassano, F.  1922-1926.  Bǝluy Kidān (4 vols. Asmara: Francescana. 

David. W. B. 2006. The NIV application commentary: Joel, Obadiah and Malachi; Zondervan, 

Grand Rapids, Michigan. 

Dillmann, A.  1851. Liber Henoch Aethiopice (Leipzig, Vogel). 

_______, 1853. Veteris Testamenti Aethiopici Tomus primus, sive Octateuchus    

       Aethiopicus (3 vols., Lepzig,).  

_______, 1861, 1871.Veteris Testamenti Aethiopici Tomus Secundus, sive Libri Regum, 

Paralipomenon, Esdrae, Esther. Fasc.1: Reg. 1 et II; fasc.2: Reg. III et IV  (Leipzig).  

Dibia. E.O. 2017.“An Exegesis and Reflection on Joel Chapter 1: 13-18” Santa Clara University 

press, United States.  



200 
 

Dirk, Jongking. 2019. An introduction of the Greek New Testament. Tyndalehouse, Cambridge 

Crossway.  

Elie, A. 2013. The book of Joel A prophet between calamity and hope. Bloomsbury, New York, 

USA.  

Encyclopaedia. Aethiopica. 2003. Vol.I.P.569. (vol. 1: A-C). Eisenbrauns, Germany. 

Flemming, J. 1902. Das Buch Henoch: Äthiopischer Text (Leipzig, Hinrichs‘sche 

Buchhandlung). 

Fuchs, H. F. 1971. Die äthiopische Übersetzung des Propheten Hosea (BBB 38, Bonn). 

_______, 1968. Die äthiopische Übersetzung des Propheten Micha (BBB 28, Bonn), Gleave, H. 

C. 1951. The Ethiopic Version of Song of Songs (London). 

Getatchew, Haile. 1993. The Mariology of Emperor Zära Ya‟qob of Ethiopia: Texts and 

Translations.  Rome: Pontificium Institutum Studiorum Orientalium. 

Heyer, F. 1969. The teaching of Tergumin the Ethiopian Orthodox Church, Proceedings of the 

Third International Conference of Ethiopian Studies, Addis Ababa 1966, vol. 2, pp.140-

150. Addis Ababa: Institute of Ethiopian Studies, Haile Selassie I University.  

Hiebert, T. 1992. ―Joel, Book of” in the Anchor Bible Dictionary Vol. 3 (H-J). David N. reedman 

(Ed.) New York: Doubleday Publishers.  

Irvin, A. B. 2003. Commentary on Joel and Obadiah. Christian focus publications,  Geanies 

house, fearm, Ross-shire, IV201TW, Great Britain. 

James, C.1995. Joel (the Anchor Yale Bible Commentaries); Word biblical Commentary. 

Jauss, H. 2014. Toward an Aesthetic of Reception. Theory and History of Literature, Vol. 2,  

Minneapolis: University. Press, 1982, 23-34. See also, R. Evans, Reception History, 

Tradition and Biblical Interpretation. Gadamer and Jauss in Current Practice, London. 

_______, 1982. Toward an Aesthetic of Reception. Theory and History of Literature, Vol.1 

Minneapolis: University, Press, 23-34 

John, B. 2001. Joel and Obadiah a commentary. Westminster, John Knox press, United States of 

America. 



201 
 

John. D. W. 1975. The Cambridge bible commentary new English bible: Joel, Obadiah, Jonah, 

Nahum, Habakkuk and Zephaniah. Cambridge University press, Cambridge, London, 

New York, Melbourne.   

Knibb, M.A. 1978. The Ethiopic Book of Enoch: A New Edition in the Light of the Aramaic 

Dead Sea Fragments (2 vols. Oxford, Oxford University Press). 

_______, 2015. The Ethiopic Book of Ezekiel. A Critical Edition (Oxford, Oxford University, 

Press). 

_______, 1999.  Translating the Bible: The Ethiopic Version of the Old Testament. New  

            York, Oxford University. 

Ludolf, J. 1701. Psalterium Davidis aethiopice et latine cum duobus impressis et tribus  

           MSStis codici diligenter collatum et emendatum (Frankfurt), Germany. 

Löfgren, O. 1927.  Die äthiopische Übersetzung des Propheten Daniel (Paris). Maemire 

menasemay. 2021. Qine hermeneutics and Ethiopian critical theories. Tsehay Publisher.  

Maxey, A. 2017. ―The Minor Prophets: Joel‖ in http://www.zianet.com/maxey/proph6.htm.  

Māhəbara Hāwāriāt (ed.), 1978. Bǝluy Kidān: The Octateuch (Asmara). 

Māhəbara Hāwāriāt (ed.), 1982. Bǝluy Kidān: 1&2 Samuel, 1& 2Kgs, 1&2 Chronicles, Ezra,  

         Nehemiah, Ester, Job, Proverbs, Ecclesiastes, Song of Songs, Wisdom (Asmara). 

Māhəbara Hāwāriāt (ed.), 1985.  Bǝluy Kidān: The Books of the Prophets (Asmara). 

Marcus, H. G.  1994.  New Trends in Ethiopian Studies. Proceedings of the 12
th

 International 

Conference of Ethiopian Studies, Michigan State University, 5-10 September vol.1, pp. 

1175-1184. Lawrenceville, N.J.: Red Sea Press.  

_______,1998. ―Unsere Herrin Maria‖. Die traditionelle äthiopische Exegese    

            derMarienanaphora des Cyriacus von Behnesa.    

Mersha, Alehegne. 2011. The Ethiopian commentary on the Book of Genesis Critical Edition and  

           Traslation, Harrassowitz Verlag. Wiebsbaden. 

Mercer, S.  B. 1931. The Ethiopic Text of the Book of Ecclesiastes (London). 

http://www.zianet.com/maxey/proph6.htm


202 
 

Palmer. O. R.1995. Prophet of the coming day of the Lord: the message of Joel. Evangelical     

          Press. 

Pedersen, K. S.1995. Traditional Ethiopian Exegesis of the Book of Psalms.    

        Wiesbaden: Harrassowitz, vii + 302 p. 

Pereira, F. M. 1907. Le livre de Job: version Ethiopienne (PO ii.5 Paris).  

Pilkington, H. A. 1978. A Critical Edition of the Book of Proverbs in Ethiopic; (PhD dissertation, 

Oxford University). 

Potken, J. 1513. Psalterium Davidis et Cantiqua aliqua, Canticum Canticorum (Rome). 

_______, 1518. Psalterium in quator linguis: Hebrea, Graeca, Chaldaea, Latina (Cologne). 

Richard, J. C. 2000. New century Bible commentary of Joel and Amos. Sheffield Academic press, 

Trowbridge, Wiltshire, Great Britain. 

Ronald, A. S. 1991.  Yahweh‟s activity in history and nature in the book of Joel. Ancient near 

eastern texts and studies. Vol. 10. Edwin Mellen Press. 

Ronald, L.T. 2015. Critical studies in the Hebrew Bible Joel Scope, genre s) and meaning. 

Eisenbrauns, United States of America.   

Sərgew Hable Sellassie, 1972. Ancient and Medieval Ethiopian History to 1270. Addis Ababa: 

United Press. 

Sirgiw Gelaw. 2009. Historical development of Gə‟əz Qəne, (PhD dissertation,  Addis Ababa 

University. 

Stuart, D. 1987. ―Joel‖ in Word Biblical Commentary Vol. 31 (Hosea - Jonah). Bruce M. 

Metzger (Ed.)  (et.al) Texas: Word Book Publishers.  

Strazicich, John. 2007. Joel‟s use of scripture and scripture‟s use of Joel; Appropriation and   

       resignification in second temple Judaism and early Christianity. Brill, Lieden, Netherlands, 

Boston.  

Sweeney, M. A. 2000. ―The Twelve Prophets‖ Vol. 1 (Hosea, Joel, Amos, Obadiah and Jonah) 

in Berit Olam: Studies in Hebrew Narrative and Poetry, Cotter, David W. (Ed.). 

Collegeville, Minnesota: The Liturgical Press.  



203 
 

Taddesse Tamrat 1972. Church and State in Ethiopia 1270–1527 (Oxford: Clarendon Press. 

Tedros Abraha, 2010. ‗Isaac of Ninive, Filoxenus of Mabbug‟, John Saba three fundamental 

names to Ethiopian monasticism, theology and spirituality. Kottayam, India. 

The Catholic Study Bible, New American Version. 2017. The Minor Prophets in 

https://bible.org/seriespage/7-minor-prophets. 

The Amharic Bible with the Old Testament based on Septuagint, 2007, the Bible society of 

Ethiopia, Addis Ababa, Ethiopia. 

Tiller, P. A. 1993.  A Commentary on the Animal Apocalypse of 1 Enoch (SBLEJL 4, Atlanta: 

Scholars Press). 

Tov, E.  2001. Textual Criticism of the Hebrew Bible (2
nd

 ed). Minneapolis: Augsbur Fortress. 

Ullendorf, E. 1968. Ethiopia and The Bible. London: Oxford University.   

Walter, W. 1977.  Joel and Amos, A Commentary on the Books of the Prophets Joel and Amos 

(Hermeneia-A Critical and Historical Commentary on the Bible). Fortress Press.  

Weninger, S. 2003. ‗Gǝʿǝz Bible Editions‘, in Encyclopedia Aethiopica, I (Wiesbaden:  

           Harrassowitz Verlag, 2005), 569-571. 

West, M. L. 1973. Textual Criticism and Editorial Technique. 2020-02-01 10:11:37.     

          textualcriticismandeditorialtechniquemartinwestl. ark:/13960/t74v52b37.Ocr language not  

          Currently, OCRable, 600. Germany. 

Wolff, H. W. 1977. “Joel and Amos: A Commentary on the Books of the Prophet” in 

Hermeneia: A   Critical and Historical Commentary on the Bible. McBride, Dean S. 

          (Ed.) Philadelphia: Fortress Press. 

Wood, G. E. 1968. “Joel, Obadiah” in The Jerome Biblical Commentary. Raymond E. Brown  

            (Ed.) (et. al). New Jersey: Princeton Hall.  

Wright, W. 1857. The Book of Jonah in four Semitic versions, viz. Chaldee, Syriac,  

           Aethiopic, and Arabic, with Corresponding Glossaries (London, Williams and   

           Norgate). 

https://bible.org/seriespage/7-minor-prophets
https://www.logos.com/search?filters=publisher-3247_Publisher


204 
 

Würthwein, E. 2014. The Text of the Old Testament: An Introduction to the Biblia Hebraica.  

          Publisher, Eerdmans. 

Yirga, Gelaw. 2017. Native colonialism education and the economy of violence against  

          tradition in Ethiopia. Trenton, NJ: The Red Sea Press. 

ይኄይስ ወርቄ፡፡ 1960፡፡ ናባብ፣ ወትርጓሜ ዗ቅኒያት፣ አእማደ ምሥጢራት፡፡ ናግድ  

      ማተሚያ ቤት፡፡  

ኅሩይ ወልደ ሥላሴ፡፡1918፡፡መጽሐፈ ቅኒ፡፡ አዲስ አበባ፤ ልዑል ራስ መኮ኎ና     

      ማተሚያ ቤት፡፡ 

አለማየሁ ሞገስ፡፡1987፡፡ ኢትዮጵያዊ ቅኒ፡፡ ያልታተመ፡፡ 

አድማሱ ጀናበሬ፡፡ 1963፡፡ መጽሐፈ ቅኒ፣ ዜክረ ሊቃውናት፡፡ አዲስ አበባ፤     

      ትናሣኤ ዗ጉባኤ ማተሚያ ቤት፡፡ 

ከኢትዮጵያ ቋናቋዎች አካዳሚ ፡፡ 1980፡፡ የግእዜ ቅኒያት የሥ኎ ጥበብ ቅርስ     

      ናባቡኑትርጓሜው፡፡ አዲስ አበባ፤ ብርሃናኑ ሰላም ማተሚያ ቤት፡፡ 

ከኢትዮጵያ ቋናቋዎች አካዳሚ፡፡1984፡፡ የግእዜ ቅኒያት የሥ኎ ጥበብ ቅርስ ናባቡ  

      ከ኎ትርጓሜው፡፡ አዲስ አበባ፤ ብርሃናኑ ሰላም ማተሚያ ቤት፡፡ 

ከኢትዮጵያ ቋናቋዎች ጥኑትኑ ምርምር ማእከል አዲስ አበባ ዩነቨርሲቲ፡፡1995፡፡የግእዜ 

     ቅኒያት የሥ኎ ጥበብ ቅርስ ናባቡ ከ኎ትርጓሜው፡፡ አዲስ አበባ ዩነቨርሲቲ ፕረስ፡፡ 

 

 

 

 

 



205 
 

Appendix I 

Gə‟əz-Amharic-Adəmta Commentary 

 That is found in Bahr Dar at the hand of Liqa Liqawunt Simakona Malak digitized by the 

researcher. 
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Appendix II 

Gə‟əz by Gə‟əz commentary very selected verses. 

  

Here is a link to the images of the Vienna 16 Tərgw
a
me manuscript. 

 

https://digital.onb.ac.at/RepViewer/viewer.faces?doc=DTL_6261085&order=1&view=SINGLE 
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Appendix III 

In the underneath table presented ancient biblical languages namely Ethiopic, 

Hebrew, Greek, Syriac and Arabic respectively. 

JOL 1:1 - JOL 3:21 [4:21]  

Gǝ‘ǝz/Ethiopic MT/ Hebrew LXX/Greek Syriac/Aramic AVD/Arabic 

1:1  ቃለ 

እግዙአብሔር 

዗ኮ኎ ኀበ ኢዩኤል 

ወልደ ባቱኤል። 

ר   1:1 דְבַר־יְהוָהִ֙ אֲשֶָ֣

ל ל בֶן־פְתואֵַֽ ה אֶל־יוֹאִֵ֖  הָיִָ֔

1:1  Λόγνο θπξίνπ, 

ὃο ἐγελήζε πξὸο 

Ισει ηὸλ ηνῦ 

Βαζνπει. 

 

 ܦܰܓܤܗ  1:1

 ܥܢ ܕܗܘܐ ܕܣܬܝܐ

ܒܰܘܐܝܢ ܒܬ ܝܘܐܝܢ  

 

ةِّ ٱنَّزِ٘   1:1 لُ ٱنشَّ ْٕ لَ

 ٍِ صَبسَ ئِنَٗ ُٕٚئِٛمَ ثْ

 فثَُٕئِٙ لَ 

1:2  ስምዑ 

዗ናተ ሊቃውናት 

ወአጽምዑ 

ኵልክሙ እለ 

ት኎ብሩ ውስተ 

ምድር ለእመ 

ከዊ኎ ኮ኎ ከመዜ 

በመዋዕሊክሙ 

ወበመዋዕለ 

አበዊክሙ። 

ים   1:2 שִמְעו־זאֹתִ֙ הַזְקֵנִִ֔

רֶץ  י הָאֶָ֑ ל יוֹשְבֵָ֣ ינו כִֹ֖ אֲזִִ֔ וְהַַֽ

ם  ם וְאִִ֖ ימֵיכִֶ֔ יְתָה זאֹתִ֙ בִַֽ הֶהָּ֤

ם תֵיכֶַֽ י אֲבַֹֽ  בִימֵָ֥

1:2 Ἀθνύζαηε δὴ 

ηαῦηα, νἱ 

πξεζβύηεξνη, θαὶ 

ἐλσηίζαζζε, πάληεο 

νἱ θαηνηθνῦληεο ηὴλ 

γῆλ. εἰ γέγνλελ 

ηνηαῦηα ἐλ ηαῖο 

ἡκέξαηο ὑκῶλ ἢ ἐλ 

ηαῖο ἡκέξαηο ηῶλ 

παηέξσλ ὑκῶλ; 

 ܗܕܐ ܭܤܥܘ  1:2

 ܘܨܘܬܘ ܩܮܝܮܐ

 ܥܤܘܪܝܗ ܟܘܠ

 ܗܘܬ ܐܢ ܕܐܪܥܐ

 ܗܕܐ ܐܝܟ

 ܐܘ ܒܝܘܣܝܟܘܢ

ܐܒܗܝܟܘܢ ܒܝܘܣܝ  

ب   1:2 َٓ َْزاَ أَُّٚ عُٕا  ًَ اعِْ

أصَْغُٕا َٚب ٱنشُُّٕٛرُ،  َٔ
ٌِ ٱلِْسَْضِ!  ب ٛعَ عُكَّ ًِ جَ

َْزاَ فِٙ  َْمْ دَذسََ 
ْٔ فِٙ أََّٚبوِ  أََّٚبيِكُىْ، أَ

 آثَبئكُِىْ 

1:3  ከመ 

ትናግሩ 

ለደቂቅክሙ 

ወደቂቅክሙ 

ለደቂቆሙ 

ወደቂቆሙነ 

ለካልእ 

ትውልድ። 

רו   1:3 ם סַפֵֶ֑ יהָ לִבְנֵיכֶָ֣ עָלִֶ֖

ם  ם ובְנֵיהִֶ֖ ובְנֵיכֶםִ֙ לִבְנֵיהִֶ֔

ר׃ וֹר אַחֵַֽ  לְדָ֥

1:3  ὑπὲξ αὐηῶλ ηνῖο 

ηέθλνηο ὑκῶλ 

δηεγήζαζζε, θαὶ ηὰ 

ηέθλα ὑκῶλ ηνῖο 

ηέθλνηο αὐηῶλ, θαὶ 

ηὰ ηέθλα αὐηῶλ εἰο 

γελεὰλ ἑηέξαλ. 

 ܐܭܰܥܘ  1:3

 ܠܒܧܝܟܘܢ ܥܡܝܗ

 ܠܒܧܝܗܘܢ ܘܒܧܝܟܘܢ

 ܠܕܪܐ ܘܒܧܝܗܘܢ

  ܦܐ ܐܚܬ

أخَْجِشُٔا ثَُِٛكُىْ   1:3

ىْ،  ِٓ ثَُُٕكُىْ ثَُِٛ َٔ  ،ُُّْ عَ

سًا آ ْٔ ُْىْ دَ ثَُُٕ خَشَ  َٔ  

1:4  ዗አትረፈ 

ዕፄ በልዐ አናበጣ 

ወ዗አትረፈ 

አናበጣ በልዐ 

ደጎብያ 

ወ዗አትረፈ 

ደጎብያ በልዐ 

አኑኵዕ። 

ל   1:4 יֶּ֤תֶר הַגָזָםִ֙ אָכַָ֣

ה  ה וְיֶָ֥תֶר הָאַרְבִֶ֖ אַרְבִֶ֔ הַָֽ

לֶק  ל הַטֶָ֑לֶק וְיֶָ֣תֶר הַטִֶ֔ אָכַָ֣

יל׃ ל הֶחָסִַֽ  אָכִַ֖

1:4  ηὰ θαηάινηπα 

ηῆο θάκπεο 

θαηέθαγελ ἡ ἀθξίο, 

θαὶ ηὰ θαηάινηπα 

ηῆο ἀθξίδνο 

θαηέθαγελ ὁ 

βξνῦρνο, θαὶ ηὰ 

θαηάινηπα ηνῦ 

βξνύρνπ θαηέθαγελ 

ἡ ἐξπζίβε. 

 ܕܐܘܬܪ ܕܣܕܡ  1:4

 ܐܟܢ ܣܮܘܝܐ

 ܦܬܚܐ ܩܤܨܐ

 ܕܐܘܬܪ ܘܣܕܡ

 ܐܟܢ ܦܬܚܐ ܩܤܨܐ

 ܙܚܲ ܩܤܨܐ

 ܙܚܲ ܕܐܘܬܪ ܘܣܕܡ

ܐ ܨܪܨܘܪ ܐܟܢ  

صِ   1:4 ًَ فَعْهَخُ ٱنْمَ

فعَْهَخُ  َٔ بفُ،  دَّ ب ٱنضَّ َٓ أكََهَ

بفِ  دَّ غَبءُ، ٱنضَّ ْٕ ب ٱنْغَ َٓ أكََهَ

ب  َٓ غَبءِ أكََهَ ْٕ فَعْهَخُ ٱنْغَ َٔ
 .ٱنطََّّٛبسُ 
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1:5  ኎ስሑ እለ 

ትሰትዩ ወይ኎ 

ብክዩ ወላሕዉ 

ኵልክሙ እለ 

ትሰትይዎ 

ለወይና ለሰኪር 

እስመ ተሥዕረ 

ፍሥሓ ወሐሤት 

እምአፉክሙ። 

יצו שִכוֹרִיםִ֙   1:5 הָקִּ֤

תֵי יֶָֻֽ֑יִן  לו כָל־שָֹ֣ ו וְהֵילִִ֖ ובְכִ֔

ת  י נִכְרִַ֖ יס כִָ֥ עַל־עָסִִ֕

ם  מִפִיכֶַֽ

1:5  ἐθλήςαηε, νἱ 

κεζύνληεο, ἐμ νἴλνπ 

αὐηῶλ θαὶ 

θιαύζαηε· 

ζξελήζαηε, πάληεο 

νἱ πίλνληεο νἶλνλ, 

εἰο κέζελ, ὅηη 

ἐμῆξηαη ἐθ ζηόκαηνο 

ὑκῶλ εὐθξνζύλε 

θαὶ ραξά. 

 ܐܬܬܥܝܬܘ  1:5

 ܘܐܝܡܡܘ ܘܒܟܘ ܪܘܝܐ

 ܚܤܬܐ ܭܰܝܝ ܟܘܠ

 ܣܨ ܕܥܒܬ ܚܤܬܐ ܥܢ

ܢ ܦܘܣܟܘ  

ب اِصْذُٕا     1:5 َٓ أَُّٚ

ٱثْكُٕا  َٔ ٱنغَّكَبسَٖ، 

ٛعَ  ًِ نُٕا َٚب جَ ِٕ نْ َٔ َٔ
شِ عَهَٗ  ًْ شَبسِثِٙ ٱنْخَ

 ٍْ َْمطََعَ عَ ٱنْعَصِٛشِ لَََُِِّّ ٱ

ِْكُ  ا َٕ  أفَْ

1:6  እስመ ዐርጉ 

አሕዚብ ጽ኏ዓና 

ውስተ 

ምድርክሙ 

዗አልቦሙ 

ኍልቍ 

ስ኎ነሆሙ ስ኎኎ 

አኑብስት 

ወኵርኑዓቲሆሙ 

዗ዕጓለ 

አኑብስት። 

ה עַל־  1:6 י־גוֹיִ֙ עָלָָ֣ כִַֽ

ום  י עָצִ֖ ר אַרְצִִ֔ ין מִסְפֶָ֑ וְאֵָ֣

וֹת  מְתַלְעָ֥ ה וַֽ שִמָיוִ֙ שִמֵָ֣י אַרְיִֵ֔

וֹ יא לַֽ  לָבִִ֖

1:6  ὅηη ἔζλνο ἀλέβε 

ἐπὶ ηὴλ γῆλ κνπ 

ἰζρπξὸλ θαὶ 

ἀλαξίζκεηνλ, νἱ 

ὀδόληεο αὐηνῦ 

ὀδόληεο ιένληνο, θαὶ 

αἱ κύιαη αὐηνῦ 

ζθύκλνπ· 

 ܕܥܤܐ ܣܞܢ  1:6

 ܥܮܝܨ ܱܪܥܝ ܩܡܫ

 ܣܧܝܨ ܠܗ ܘܠܝܰ

 ܭܧܐ ܐܝܟ ܭܧܘܗܝ

 ܘܦܝܒܘܗܝ ܕܐܪܥܐ

 ܦܝܒܐ ܐܝܟ

ܕܐܪܝܐ ܕܓܘܪܝܐ  

ئِرْ لَذْ صَعِذدَْ   1:6

َّٚخٌ  ِٕ خٌ لَ عَهَٗ أسَْظِٙ أيَُّ

 ٌُ ب أعََُْب َٓ ثلََِ عَذدٍَ، أعََُْبَُ

ب أظَْشَاطُ  َٓ نَ َٔ ٱلِْعََذِ، 

حِ  َٕ  .ٱنهَّجْ

1:7  ረሰይዎ 

ምድረ 

ለወይናየ 

ወሰበሩ በለስየ 

ወኀሠሡ 

ወፈተ኏ ወገደፉ 

በ዗አጻዕደወት 

ምድር 

አዕጹቂሃ። 

ם   1:7 ה שָּ֤ גַפְנִיִ֙ לְשַםִָ֔

ף  ה חָשֹּ֤ י לִקְצָפֶָ֑ ותְאֵנָתִִ֖

ינו  יךְ הִלְבִִ֖ חֲשָפָהִ֙ וְהִשְלִִ֔

יהָ   שָרִיגֶַֽ

1:7  ἔζεην ηὴλ 

ἄκπειόλ κνπ εἰο 

ἀθαληζκὸλ θαὶ ηὰο 

ζπθᾶο κνπ εἰο 

ζπγθιαζκόλ· 

ἐξεπλῶλ 

ἐμεξεύλεζελ αὐηὴλ 

θαὶ ἔξξηςελ, 

ἐιεύθαλελ θιήκαηα 

αὐηῆο. 

 ܓܧܰܝ ܥܒܕ  1:7

 ܘܬܬܝ ܠܛܘܪܒܐ

 ܦܮܛܗ ܠܧܘܭܛܐ

ܘܚܘܪ ܘܭܕܗ  

  ܩܘܟܝܗ

جَعَهذَْ كَشْيَزِٙ   1:7

خً.  ًَ شَّ َٓ َُزِٙ يُزَ رِٛ َٔ خَشِثَخً 

ب  َٓ غَشَدَزْ َٔ ب  َٓ لَذْ لشََشَرْ

ب َٓ ذْ لعُْجَبَُ  فَٱثَْٛعَّ

1:8  ትብኪ 

መርዓት 

ወትቅናት ሠቀ 

በእናተ ምታ 

዗ድናግልኑሃ። 

ה   1:8 י כִבְתולָָ֥ אֱלִִ֕

עַל  ק עַל־בַָ֥ ֻֽרַת־שִַ֖ חֲגַֺֽ

יהָ   נְעורֶַֽ

1:8  ζξήλεζνλ πξόο 

κε ὑπὲξ λύκθελ 

πεξηεδσζκέλελ 

ζάθθνλ ἐπὶ ηὸλ 

ἄλδξα αὐηῆο ηὸλ 

παξζεληθόλ. 

 ܐܝܟ ܐܠܝ  1:8

 ܕܟܒܝܧܐ ܒܰܘܠܰܐ

 ܒܥܢ ܥܢ ܩܪܐ

 ܝܡܝܘܬܗ

َُٕدِٙ َٚب أسَْظِٙ   1:8

غْخٍ  ًَ كَعَشُٔطٍ يُإْرضَِسَحٍ ثِ

َْب ٍْ أجَْمِ ثعَْمِ صِجَب  .يِ

1:9  ተሥዕረ 

መሥዋዕት 

ወሞጻሕት 

እምቤተ 

እግዙአብሔር 

ה וָנִֶ֖סֶךְ   1:9 ת מִנְחִָ֛ הָכְרַָ֥

ים  הֲנִִ֔ בְלוִ֙ הַכָֹ֣ ית יְהוֶָ֑ה אַָֽ מִבֵָ֣

ה מְשָרְתִֵ֖   ׃ ייְהוַָֽ

1:9  ἐμῆξηαη ζπζία 

θαὶ ζπνλδὴ ἐμ νἴθνπ 

θπξίνπ. πελζεῖηε, νἱ 

ἱεξεῖο νἱ 

ιεηηνπξγνῦληεο 

ζπζηαζηεξίῳ, 

 ܩܤܝܕܐ ܥܒܬ  1:9

 ܒܝܰܗ ܣܨ ܘܦܘܩܝܐ

 ܝܰܒܘ ܕܣܬܝܐ

 ܒܐܒܲ ܣܡܟܐ

 ܕܣܮܤܮܝܨ ܘܟܗܦܐ

َْمطََعَذِ ٱنزَّمْذِيَخُ   1:9 ٱ

ْٛذِ  ٍْ ثَ ٱنغَّكِٛتُ عَ َٔ
َُخُ  َٓ ةِّ. ََبدَذِ ٱنْكَ ٱنشَّ

ةِّ    خُذَّايُٱنشَّ



215 
 

ላሕዉ ወብክዩ 

ወቅናቱ ሠቀ 

ካህኑት እለ 

ትሠውዑ 

መሥዋዕተ 

ውስተ አቅርናተ 

ምሥዋዕ። 

 ܠܤܬܝܐ

1:10  እስመ 

ኀሥረ ገራውህ 

ወትላሑ ምድር 

እስመ ኀሥረ 

እክል ወየብሰ 

ወይና ወጠፍአ 

዗ይት። 

ה   1:10 ה אָבְלִָ֖ ד שָדִֶ֔ שֺדַָ֣

יש  ן הוֹבִָ֥ ד דָגִָ֔ י שֺדַָ֣ ה כִִ֚ אֲדָמֶָ֑

ר ל יִצְהַָֽ וֹש אֺמְלַָ֥  תִירִ֖

1:10  ὅηη 

ηεηαιαηπώξεθελ ηὰ 

πεδία· πελζείησ ἡ γῆ, 

ὅηη ηεηαιαηπώξεθελ 

ζῖηνο, ἐμεξάλζε 

νἶλνο, ὠιηγώζε 

ἔιαηνλ. 

 ܐܬܒܙܬ  1:10

 ܘܝܰܒܰ ܚܪܲ

 ܐܪܥܐ ܒܐܒܲ

 ܕܐܬܒܙܙ ܣܞܢ

 ܘܝܒܯ ܥܒܘܪܐ

 ܘܚܬܒܘ ܚܤܬܐ

 ܙܝܰܐ

رهَِفَ ٱنْذَمْمُ،   1:10

ََبدَذِ ٱلِْسَْضُ لَََُِِّّ لَذْ 

خُ، جَفَّ  ًْ رهَِفَ ٱنْمَ

غْطَبسُ، رثَمَُ  ًِ   ٱنْ

ْٚذُ   ٱنضَّ

1:11  ወተኀፍሩ 

ሐረስት ወበከዩ 

ዐቀብተ ወይና 

በእናተ ወይና 

ወበእናተ 

ሥርኑይ 

ወሰገም እስመ 

ጠፍአ ማእረር 

እምገራውህ። 

ים   1:11 ישו אִכָרִִ֗ הֹבִָ֣

ילוִ֙  ה הֵילִִ֙ ים עַל־חִחִָ֖ רְמִִ֔ כַֹֽ

יר  ד קְצִָ֥ י אָבִַ֖ ה כִָ֥ וְעַל־שְעֹרֶָ֑

ה  שָדֶַֽ

1:11  ἐμεξάλζεζαλ 

νἱ γεσξγνί· ζξελεῖηε, 

θηήκαηα, ὑπὲξ ππξνῦ 

θαὶ θξηζῆο, ὅηη 

ἀπόισιελ ηξπγεηὸο 

ἐμ ἀγξνῦ· 

 ܒܗܬܘ  1:11

 ܘܐܝܡܡܘ ܐܟܬܐ

 ܚܞܐ ܥܢ ܟܬܣܐ

 ܕܥܒܬ ܩܥܬܐ ܘܥܢ

  ܚܨܕܐ

 ܕܚܪܲ

، خَجِمَ   1:11 ٌَ دُٕ ٱنْفلَََّ

ٌَ عَهَٗ  ايُٕ لَ ٱنْكَشَّ َٕ نْ َٔ
عَهَٗ ٱنشَّعِٛشِ،  َٔ ُْطَخِ  ٱنْذِ

لَََُِِّّ لَذْ رهَِفَ دَصِٛذُ 

 ٱنْذَمْمِ 

1:12  ወየብሰ 

ወይና ወኀልቀ 

በለስ ወሮማና 

ወተምር ወኮል 

ወኵሉ አቅማሐ 

ገዳም የብሰ 

ወተኀፍረ 

ፍሥሓሆሙ 

ለደቂቀ ዕጓለ 

እመሕያው። 

ישָה   1:12 פֶן הוֹבִִ֔ הַגֶָ֣

לָה  וֹן וְהַתְאֵנִָ֖ה אֺמְלֶָ֑ רִםִ֞

י  וחַ כָל־עֲצֵּ֤ ר וְתַפִ֗ גַם־תָמָָ֣

יש  י־הֹבִָ֥ שו כִַֽ הַשָדֶהִ֙ יָבִֵ֔

ם׃ וֹן מִן־בְנֵָ֥י אָדַָֽ  שָשִ֖

1:12  ἡ ἄκπεινο 

ἐμεξάλζε, θαὶ αἱ 

ζπθαῖ ὠιηγώζεζαλ· 

ξόα θαὶ θνῖλημ θαὶ 

κῆινλ θαὶ πάληα ηὰ 

μύια ηνῦ ἀγξνῦ 

ἐμεξάλζεζαλ, ὅηη 

ᾔζρπλαλ ραξὰλ νἱ 

πἱνὶ ηῶλ ἀλζξώπσλ. 

 ܓܧܰܐ  1:12

 ܚܬܒܰ ܘܬܬܐ ܝܒܮܰ

 ܘܕܩܲ ܘܪܘܣܧܐ

 ܘܟܡܗܘܢ ܘܚܙܘܪܐ

 ܕܚܪܲ ܐܝܡܧܐ

 ܕܒܞܡܰ ܣܞܢ ܝܒܮܘ

 ܒܧܝ ܣܨ ܚܕܘܬܐ

 ܐܦܮܐ

انَْجَفَُْخُ ٚجَغَِذْ،   1:12

بََخُ  يَّ ٱنزَُِّٛخُ رثَهُذَْ. انَشُّ َٔ
ٱنزُّفَّبدَخُ، كُمُّ  َٔ ٱنَُّخْهَخُ  َٔ
أشَْجَبسِ ٱنْذَمْمِ ٚجَغَِذْ. ئََُِّّ 

ٍْ ثَُِٙ جَخُ يِ ْٓ  لَذْ ٚجَغَِذِ ٱنْجَ

 ٱنْجشََشِ  

1:13  ላሕዉ 

ወቅናቱ ሠቀ 

ካህኑት ወብክዩ 

እለ ትሠውዑ 

መሥዋዕተ 

ሑሩ ወስክቡ 

ו   1:13 ו וְסִפְדִ֜ חִגְרִ֙

י  ילוִ֙ מְשָרְתֵָ֣ ים הֵילִִ֙ הַכֹהֲנִִ֗

ינו  או לִָ֣ חַ בִֹ֚ ים מִזְבִֵ֔ בַשַקִִ֔

י נִמְנִַ֛ע  י כִָ֥ י אֱלֹהֶָ֑ מְשָרְתִֵ֖

ה  ם מִנְחָָ֥ ית אֱלֹהֵיכִֶ֖ מִבֵָ֥

סֶךְ  וָנַָֽ

1:13  πεξηδώζαζζε 

θαὶ θόπηεζζε, νἱ 

ἱεξεῖο, ζξελεῖηε, νἱ 

ιεηηνπξγνῦληεο 

ζπζηαζηεξίῳ· 

εἰζέιζαηε ὑπλώζαηε 

ἐλ ζάθθνηο 

 ܟܗܦܐ  1:13

 ܩܪܐ ܐܬܟܒܧܘ

 ܘܐܝܡܡܘ ܘܐܪܩܕܘ

 ܣܕܒܛܐ ܣܮܤܮܧܝ

 ܒܘܬܘ ܥܘܠܘ

 ܣܮܤܮܧܘܗܝ ܒܪܪܐ

َُٕدُٕا   1:13 َٔ مُٕا  رََُطَّ

نُٕا َٚب  ِٕ نْ َٔ َُخُ.  َٓ ب ٱنْكَ َٓ أَُّٚ

زثَْخِ. ٱدْخُهُٕا  ًَ خُذَّاوَ ٱنْ

غُٕحِ  ًُ َٚب خُذَّاوَ ثِٛزُٕا ثِٱنْ

 ٍْ ٙ، لَََُِِّّ لَذِ ٱيْزََُعَ عَ ِٓ ئِنَ

 َٔ كُىُ ٱنزَّمْذِيَخُ  ِٓ ْٛذِ ئِنَ  ثَ

 ٱنغَّكِٛتُ 
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1:14  ቀድሱ ጾመ 

ወስብኩ ምሕላ 

ወአስተጋብኡ 

ሊቃውናተ ወኵሎ 

዗ይ኎ብር ውስተ 

ምድር ውስተ ቤተ 

አምላክ኎ ወጽርሑ 

ኀበ እግዙአብሔር 

ኅቡረ። 

ו   1:14 קַדְשו־צוֹםִ֙ קִרְאָ֣

ל  ים כִֹ֚ ו זְקֵנִִ֗ ה אִסְפָ֣ עֲצָרִָ֔

ית יְהוָָ֣ה  רֶץ בִֵ֖ י הָאִָ֔ יֹשְבֵָ֣

ה ו אֶל־יְהוַָֽ ם וְזַעֲקִ֖  אֱלֹהֵיכֶֶ֑

1:14  ἁγηάζαηε 

λεζηείαλ, θεξύμαηε 

ζεξαπείαλ, 

ζπλαγάγεηε 

πξεζβπηέξνπο 

πάληαο 

θαηνηθνῦληαο γῆλ εἰο 

νἶθνλ ζενῦ ὑκῶλ θαὶ 

θεθξάμαηε πξὸο 

θύξηνλ ἐθηελῶο 

 ܩܕܭܘ  1:14

 ܩܬܘ ܨܘܣܐ

 ܐܬܟܧܮܘ ܟܧܘܭܝܐ

 ܘܟܡܗܘܢ ܩܮܝܮܐ

 ܕܐܪܥܐ ܥܤܘܪܝܗ

 ܕܣܬܝܐ ܠܒܝܰܗ

 ܓܥܘ ܐܠܗܟܘܢ

 ܣܬܝܐ ܠܘܬ

ܘܐܣܬܘ ܐܠܗܟܘܢ  

يًب.   1:14 ْٕ عُٕا صَ لَذِّ

ََبدُٔا ثِٱعْزكَِبفٍ. 

عُٕا ٱنشُُّٕٛرَ،  ًَ ٱجْ

ٌِ ٱلِْسَْضِ  ب ٛعَ عُكَّ ًِ جَ

كُىْ  ِٓ ةِّ ئِنَ ْٛذِ ٱنشَّ ئِنَٗ ثَ

ٱصْشُخُٕا ئِنَٗ َ  َٔ  

ةِّ   .ٱنشَّ

1:15  አሌ ለክሙ 

ይእተ ዕለተ እስመ 

አልጸቀት ዕለተ 

እግዙአብሔር 

ወከመዜ እም኎ 

መቅሠፍት ውስተ 

መቅሠፍት 

ይመጽእ። 

י   1:15 וֹם כִּ֤ ה לַטֶ֑ אֲהִָ֖

ד  ה וכְשִֹ֖ וֹם יְהוִָ֔ קָרוֹבִ֙ יָ֣

וֹא י יָבַֽ  מִשַדַָ֥

 

1:15  Οἴκκνη νἴκκνη 

νἴκκνη εἰο ἡκέξαλ, 

ὅηη ἐγγὺο ἡκέξα 

θπξίνπ θαὶ ὡο 

ηαιαηπσξία ἐθ 

ηαιαηπσξίαο ἥμεη. 

 ܐܘܗ ܐܘܗ  1:15

 ܗܘ ܕܩܬܝܒ ܠܝܘܣܐ

 ܕܣܬܝܐ ܝܘܣܗ

 ܣܨ ܘܒܙܬܐ

 ܐܠܗܐ

 ܬܐܬܐ

وِ!   1:15 ْٕ ِِ عَهَٗ ٱنَْٛ آ

ةِّ لَشِٚتٌ.  وَ ٱنشَّ ْٕ َٚ ٌَّ َ لِِ

 ٍَ َٚأرِْٙ كَخَشَاةٍ يِ

 ٱنْمَبدِسِ عَهَٗ كُمِّ 

ءٍ   ْٙ  شَ

1:16 - በቅድመ 

አዕይናቲክሙ 

ይጠፍእ እክል 

ወእምቤተ 

አምላክክሙ ፍሥሓ 

ወሓሤት። 

וֹא נֶָֻֽ֥גֶד  - 1:16 הֲלִ֛

ית  ת מִבֵָ֥ כֶל נִכְרֶָ֑ עֵינִֵ֖ינו אָֹ֣

יל׃ ה וָגִַֽ ינו שִמְחָָ֥  אֱלֹהִֵ֖

1:16 - θαηέλαληη ηῶλ 

ὀθζαικῶλ ὑκῶλ 

βξώκαηα 

ἐμσιεζξεύζε, ἐμ 

νἴθνπ ζενῦ ὑκῶλ 

εὐθξνζύλε θαὶ 

ραξά. 

 ܗܐ - 1:16

 ܥܒܬ ܥܝܧܝܨ ܠܘܩܒܢ

 ܣܨ ܣܐܟܡܰܐ

 ܕܐܠܗܢ ܒܝܰܗ

ܘܕܝܨܐ ܘܚܕܘܬܐ  

َْمطََعَ  - 1:16 أيََب ٱ

ٱنطَّعَبوُ رجَُبَِ عََُُُِٕٛب؟ 

ٍْ ٱنْفَشَحُ  بجُ عَ َٓ ٱلِثِْزِ َٔ
َُب ِٓ ْٛذِ ئِنَ  ثَ

1:17  በውስተ 

ኅዜአቶና ዕጐልት 

ጠፍኡ ወኀልቁ 

መዚግብት 

ወተ኎ሥቱ ምክያዳት 

እስመ የብሰ እክል። 

וֹת   1:17 ו פְרֺדִ֗ עָבְשָ֣

םוִ֙  ם נָשִַ֙ תֵיהִֶ֔ חַת מֶגְרְפָֹ֣ תִַ֚

וֹת צָרִ֔   אַֹֽ

1:17  ἐζθίξηεζαλ 

δακάιεηο ἐπὶ ηαῖο 

θάηλαηο αὐηῶλ, 

ἠθαλίζζεζαλ 

ζεζαπξνί, 

θαηεζθάθεζαλ 

ιελνί, ὅηη ἐμεξάλζε 

ζῖηνο. 

 ܘܝܘܝ  1:17

 ܥܢ ܣܘܭܛܐ

 ܚܬܒܘ ܐܘܪܘܬܗܝܨ

 ܐܘܨܪܐ

 ܘܐܩܰܚܨ

 ܘܝܒܯ ܣܥܨܪܬܐ

 ܥܒܘܪܐ

ذَِ   1:17 عَفَُّ

َْب.  ٱنْذُجُٕةُ رذَْذَ يَذسَِ

شَاءُ.  ْْ َ خَهذَِ ٱلِْ

ٌُ لَََُِِّّ  خَبصِ ًَ ذيََذِ ٱنْ َٓ َْ ٱ

  لَذْ ٚجَظَِ 

خُ   ًْ  ٱنْمَ

1:18  ምናተ እናከ 1:18   ה מַה־מֶאֶנְחָָ֣ 1:18  ηί ἀπνζήζνκελ 1:18  1:18 ܠܤܧܐ    ٍُّ كَىْ رئَِ

ውስተ ሠቅ እለ 

ትሠውዑ 

ለእግዙአብሔር 

እስመ ኀልቀ 

መሥዋዕት 

ወሞጻሕት 

እምቤተ 

እግዙአብሔር። 

ιεηηνπξγνῦληεο ζεῷ, 

ὅηη ἀπέζρεθελ ἐμ 

νἴθνπ ζενῦ ὑκῶλ 

ζπζία θαὶ ζπνλδή. 

 ܣܞܢ ܕܐܠܗܝ

 ܒܝܰܗ ܣܨ ܕܐܬܟܡܝ

ܩܤܝܕܐ ܕܐܠܗܟܘܢ  

 ܘܦܘܩܝܐ
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ይሬሲ ለ኎ በከዩ 

ዐቃብያ኎ ላሕም 

እስመ ኀልቀ 

መርዔቶሙ 

ወጠፍአ መራዕየ 

አባግዕ። 

ר  י בָקִָ֔ כוִ֙ עֶדְרֵָ֣ ה נָבִֹ֙ בְהֵמִָ֗

ם גַם־ ה לָהֶֶ֑ ין מִרְעִֶ֖ י אֵָ֥ כִִ֛

מו אן נֶאְשַָֽ ִֹ֖ י הַצ  עֶדְרֵָ֥

ἑαπηνῖο; ἔθιαπζαλ 

βνπθόιηα βνῶλ, ὅηη 

νὐρ ὑπῆξρελ λνκὴ 

αὐηνῖο, θαὶ ηὰ 

πνίκληα ηῶλ 

πξνβάησλ 

ἠθαλίζζεζαλ. 

 ܒܥܝܬܐ ܣܰܬܦܛܐ

 ܒܪܬܐ ܘܒܟܝܨ

 ܠܗܝܨ ܕܠܝܰ ܕܬܘܪܐ

 ܓܙܪܐ ܐܦ ܪܥܝܐ

 ܕܥܧܐ

 ܩܧܘ

 ٌُ َْبيَذْ لطُْعَب بئِىُ!  َٓ ٱنْجَ

ب  َٓ ْٛظَ نَ ٌْ نَ َ ٱنْجمََشِ لِِ

 ٌُ يَشْعًٗ. دَزَّٗ لطُْعَب

 .ٱنْغََُىِ رفََُْٗ

1:19  ኀቤከ እግዙኦ 

እጸርሕ እስመ እሳት 

አኅለቀ ሥ኎ ገዳም 

ወ኎በልባል አውዐየ 

ዕፀወ ወአዕዋመ። 

יך יְהוִָ֖ה   1:19 אֵלֶָ֥

כְלָהִ֙  ש אַָֽ י אִֵ֗ א כִָ֣ אֶקְרֶָ֑

ה  הָבִָ֔ ר וְלֶָ֣ וֹת מִדְבִָ֔ נְאָ֣

ה י הַשָדֶַֽ ה כָל־עֲצֵָ֥  לִהֲטִָ֖

1:19  πξὸο ζέ, θύξηε, 

βνήζνκαη, ὅηη πῦξ 

ἀλήισζελ ηὰ ὡξαῖα 

ηῆο ἐξήκνπ, θαὶ 

θιὸμ ἀλῆςελ πάληα 

ηὰ μύια ηνῦ ἀγξνῦ· 

 ܠܘܬܟ  1:19

 ܐܘܪܐ ܣܬܝܐ

 ܕܐܟܡܰ ܣܞܢ

 ܠܕܝܬܐ ܦܘܪܐ

 ܕܣܕܒܬܐ

 ܘܭܡܗܒܝܰܐ

 ܠܟܡܗܘܢ ܐܘܩܕܐ

ܕܕܒܬܐ ܐܝܡܧܐ  

ْٛكَ َٚبسَةُّ   1:19 ئِنَ

ٌَّ ََبسًا لَذْ  َ أصَْشُرُ، لِِ

َّٚخِ،  َٙ ٱنْجَشِّ أكََهذَْ يَشَاعِ

ٛعَ  ًِ ٛجًب أدَْشَقَ جَ ِٓ نَ َٔ
 .أشَْجَبسِ ٱنْذَمْمِ 

1:20  ወአናቃዕደዉ 

ኀቤከ እናስሳ ሐቅል 

ወኀልቁ ወየብሱ 

አናቅዕተ ማያት 

ወበልዐት እሳት ሥ኎ 

ገዳም። 

 

 

 

 

ה   1:20 וֹת שָדִֶ֖ גַם־בַהֲמָ֥

בְשוִ֙  י יַָֽ יך כִּ֤ וֹג אֵלֶֶ֑ תַעֲרָ֣

ה  ש אָכְלִָ֖ יִם וְאִֵ֕ יקֵי מִָ֔ אֲפִָ֣

ר׃ פ וֹת הַםִדְבַָֽ  נְאָ֥

1:20  θαὶ ηὰ θηήλε 

ηνῦ πεδίνπ 

ἀλέβιεςαλ πξὸο ζέ, 

ὅηη ἐμεξάλζεζαλ 

ἀθέζεηο ὑδάησλ θαὶ 

πῦξ θαηέθαγελ ηὰ 

ὡξαῖα ηῆο ἐξήκνπ. 

 ܐܦ  1:20

 ܕܕܒܬܐ ܚܝܘܬܐ

 ܠܘܬܟ ܓܥܝܐ

 ܕܝܒܮܘ ܣܞܢ

 ܕܣܝܐ ܦܨܝܕܐ

 ܦܘܪܐ ܘܐܟܡܰ

ܕܣܕܒܬܐ ܠܕܝܬܐ  

بئِىُ    1:20 َٓ دَزَّٗ ثَ

ْٛكَ،  ُْظُشُ ئِنَ ذْشَاءِ رَ ٱنصَّ

ِِ لَذْ  َٛب ًِ لَ ٱنْ ِٔ ٌَّ جَذاَ َ لِِ

ٱنَُّبسَ أكََهذَْ  َٔ جَفَّذْ، 

َّٚخِ  َٙ ٱنْجَشِّ  .يَشَاعِ

2:1  ናፍኁ ቀር኎ 

በጽዮና ወስብኩ 

በደብረ መቅደስየ 

ወይደናግፁ 

ኵሎሙ እለ ይ኎ብሩ 

ውስተ ምድር እስመ 

አልጸቀት ዕለተ 

እግዙአብሔር 

ወበጽሐት። 

וֹן   2:1 ר בְצִטִ֗ ו שוֹפִָ֜ תִקְעִ֙

י  ר קָדְשִִ֔ יעוִ֙ בְהַָ֣ וְהָרִִ֙

רֶץ  י הָאֶָ֑ ל יֹשְבֵָ֣ ו כִֹ֖ יִרְגְזִ֕

י  א יוֹם־יְהוִָ֖ה כִָ֥ י־בָָ֥ כִַֽ

וֹב  קָרַֽ

2:1  Σαιπίζαηε 

ζάιπηγγη ἐλ Σησλ, 

θεξύμαηε ἐλ ὄξεη 

ἁγίῳ κνπ, θαὶ 

ζπγρπζήησζαλ 

πάληεο νἱ 

θαηνηθνῦληεο ηὴλ 

γῆλ, δηόηη πάξεζηηλ 

ἡκέξα θπξίνπ, ὅηη 

ἐγγύο, 

 ܭܝܧܘܪܐ ܩܬܘ  2:1

 ܘܩܥܘ ܒܨܗܝܘܢ

 ܕܩܘܕܭܝ ܒܞܘܪܐ

 ܟܘܠܗܘܢ ܦܙܘܥܘܢ

 ܕܐܪܥܐ ܥܤܘܪܝܗ

 ܕܣܞܐ ܣܞܢ

ܕܣܬܝܐ ܝܘܣܗ  

 ܘܩܬܒ

اِظْشِثُٕا ثِٱنْجُٕقِ   2:1

رُٕا فِٙ  ِ ّٕ . صَ ٌَ ْٕ َٛ ْٓ صِ

فِٙ جَجَمِ لذُعِْٙ! 

 ٌِ ب ٛعُ عُكَّ ًِ نَِٛشْرعَِذْ جَ

وَ  ْٕ َٚ ٌَّ َ ٱلِْسَْضِ لِِ

 ُ ةِّ لَبدِوٌ، لَََِِّّ  ٱنشَّ

 لَشِٚتٌ  

2:2 ዕለተ ጽልመት 

ወዐውሎ ዕለተ 

ደመኑ ወጊሜ ከመ 

ጎሕ ይ዗ረዉ ሕዜብየ 

ብዘኅ ውስተ 

አድባር በመዐት 

ወጽ኏ዕ ዗ኢኮ኎ 

ה  2:2 שֶךְ וַאֲפֵלִָ֗ וֹם חָֹ֣ יֹּ֧

חַר  ל כְשִַ֖ וֹם עָנָןִ֙ וַעֲרָפִֶ֔ יּ֤

ב  ם רַָ֣ ים עִַ֚ הָרִֶ֑ ש עַל־הֶַֽ פָרָֺ֣

הְיָהִ֙  א נִַֽ ֹּ֤ הו ל ום כָמִֹ֗ וְעָצִ֔

א  ָֹ֣ חֲרָיוִ֙ ל ם וְאַַֽ עוֹלִָ֔ מִן־הָָ֣

וֹר׃ וֹר וָדַֽ ף עַד־שְנִֵ֖י דָ֥  יוֹסִֵ֔

2:2 ἡκέξα ζθόηνπο 

θαὶ γλόθνπ, ἡκέξα 

λεθέιεο θαὶ ὁκίριεο. 

ὡο ὄξζξνο 

ρπζήζεηαη ἐπὶ ηὰ 

ὄξε ιαὸο πνιὺο θαὶ 

ἰζρπξόο· ὅκνηνο 

αὐηῷ νὐ γέγνλελ ἀπὸ 

 ܝܘܣܐ  2:2

 ܕܚܮܘܟܐ

 ܝܘܣܐ ܘܕܥܤܞܧܐ

 ܘܕܥܬܦܲ ܕܥܧܧܐ

 ܭܧܬܐ ܐܝܟ

 ܝܘܪܐ ܥܢ ܕܦܬܝܗ

 ܩܔܝܐܐ ܥܤܐ

لزَبَو  2:2 َٔ وُ ظَلََوٍ  ْٕ َٚ

ظَجَبةٍ،  َٔ ْٛىٍ  وُ غَ ْٕ َٚ

زذًَّا عَهَٗ  ًْ يِثمَْ ٱنْفَجْشِ يُ

ٱنْجِجَبلِ. شَعْتٌ كَثِٛشٌ 

ٍْ َظَِٛشُُِ  ٌّ٘ نَىْ ٚكَُ ِٕ لَ َٔ
 ٌُ َٚكُٕ لََ  َٔ ُْزُ ٱلِْصََلِ،  يُ

ْٚعًب ثعَْذَُِ ئِنَٗ عُِِٙ  أَ

سٍ  ْٔ فَذَٔسْ  دَ  
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ከማሁ እምፍጥረተ 

ዓለም ወኢይደግም 

እናከ እምድኅሬሁ 

እስከ ዓመተ 

ትውልደ ትውልድ። 

ηνῦ αἰῶλνο θαὶ κεη᾽ 

αὐηὸλ νὐ 

πξνζηεζήζεηαη ἕσο 

ἐηῶλ εἰο γελεὰο 

γελεῶλ. 

 ܕܐܟܘܬܗ ܘܥܮܝܧܐ

 ܥܡܥ ܣܨ ܗܘܐ ܱ

 ܦܗܘܐ ܱ ܘܒܰܪܗ

ܕܪܕܪܝܨ ܠܮܧܝ ܥܕܣܐ  

2:3  በፍጽምሂ 

እሳት ይበልዕ 

ወበከዋላሂ ያውዒ 

኎በልባል ከመ ገ኎ተ 

ትፍሥሕት ምድር 

ቀዳሚሃ ወትገብእ 

ድኅሬሁ ከመ በድወ 

ሐሩር ወአልቦ 

዗ያመሥጥ 

እምኒሆሙ። 

ש  2:3 כְלָה אִֵ֔ לְפָנָיוִ֙ אָָ֣

ה  הָבֶָ֑ ט לֶַֽ יו תְלַהֵָ֣ וְאַחֲרִָ֖

יו  רֶץ לְפָנִָ֗ דֶן הָאִָ֜ כְגַן־עִֵ֙

ה  ר שְמָמִָ֔ חֲרָיוִ֙ מִדְבַָ֣ וְאַַֽ

ה  יְתָה וְגַם־פְלֵיטִָ֖ לאֹ־הָָ֥

ו׃  לַֽ

2:3  ηὰ ἔκπξνζζελ 

αὐηνῦ πῦξ 

ἀλαιίζθνλ, θαὶ ηὰ 

ὀπίζσ αὐηνῦ 

ἀλαπηνκέλε θιόμ· 

ὡο παξάδεηζνο 

ηξπθῆο ἡ γῆ πξὸ 

πξνζώπνπ αὐηνῦ, 

θαὶ ηὰ ὄπηζζελ 

αὐηνῦ πεδίνλ 

ἀθαληζκνῦ, θαὶ 

ἀλαζῳδόκελνο νὐθ 

ἔζηαη αὐηῷ. 

 ܦܘܪܐ 2:3

 ܩܕܣܘܗܝ ܐܟܲ

 ܦܘܪܐ ܐܟܲ

 ܣܘܩܕܐ ܘܒܰܪܗ

 ܐܝܟ ܭܡܗܦܝܰܐ

 ܕܥܕܢ ܦܬܕܝܪܐ

 ܩܕܣܘܗܝ ܐܪܥܐ

 ܣܕܒܬܐ ܘܒܪܰܪܗ

 ܘܠܝܰ ܚܬܒܐ

ܣܧܗ ܕܣܮܰܘܙܒ  

خَهْفَُّ   2:3 َٔ  

لذَُّايَُّ ََبسٌ رأَكُْمُ،  

ٛتٌ َٚذْشِقُ.  ِٓ خَهْفَُّ نَ َٔ
ٱلِْسَْضُ لذَُّايَُّ كَجََُّخِ 

خَهْفَُّ لفَْشٌ  َٔ  ٌٍ عَذْ

 ُُّْ ٌُ يِ لََ ركَُٕ َٔ خَشِةٌ، 

 ََجَبحٌ 

2:4  ከመ ገጸ ፈረስ 

ገጾሙ ወረዋጽያና 

ከመ አፍራስ። 

ים   2:4 ה סוסִִ֖ כְמַרְאֵָ֥

ן  ים כֵָ֥ הו וכְפָרָשִִ֖ מַרְאֵֶ֑

ון ׃  יְרוצַֽ

2:4  ὡο ὅξαζηο 

ἵππσλ ἡ ὄςηο αὐηῶλ, 

θαὶ ὡο ἱππεῖο νὕησο 

θαηαδηώμνληαη· 

 ܚܙܘܐ ܐܝܟ  2:4

 ܚܙܘܗ ܕܪܟܮܐ

 ܦܬܭܐ ܘܐܝܟ

ܪܗܝܝܨ ܗܟܧܐ  

ْٛمِ   2:4 ُْظَشِ ٱنْخَ ًَ كَ

يِثمَْ  َٔ ُْظَشُُِ،  يَ

 ٌَ  ٱلِْفَْشَاطِ َٚشْكُعُٕ

2:5  ወድምፆሙ 

ከመ ድምፀ ሠረገላ 

ውስተ አድባር 

ይሜርዱ ወከመ 

ድምፀ ኎በልባለ 

እሳት እናተ ትበልዕ 

ብርዐ ወከመ 

ሠራዊት ብዘኃና 

ወጸ኏ዓና እለ 

ይትቃተሉ ውስተ 

ሙራድ። 

וֹת   2:5 וֹל מַרְכָבִ֗ כְקָ֣

הָרִיםִ֙  י הֶַֽ עַל־רָאשֵּ֤

הַב  ון כְקוֹלִ֙ לַָ֣ ש יְרַקֵדִ֔ אִֵ֔

ום  ם עָצִ֔ ש כְעַָ֣ ה קֶָ֑ אֹכְלִָ֖

ה ׃ וךְ מִלְחָמַָֽ  עֱרִ֖

2:5 ὡο θσλὴ 

ἁξκάησλ ἐπὶ ηὰο 

θνξπθὰο ηῶλ ὀξέσλ 

ἐμαινῦληαη θαὶ ὡο 

θσλὴ θινγὸο ππξὸο 

θαηεζζηνύζεο 

θαιάκελ θαὶ ὡο 

ιαὸο πνιὺο θαὶ 

ἰζρπξὸο 

παξαηαζζόκελνο εἰο 

πόιεκνλ. 

 ܩܲ ܐܝܟ  2:5

 ܕܣܬܟܒܰܐ

 ܪܝܮܝ ܥܢ ܕܣܧܗܙܢ

 ܘܐܝܟ ܝܘܪܐ

 ܕܭܡܗܒܝܰܐ ܩܲ

 ܕܐܟܲ ܕܦܘܪܐ

 ܘܐܝܟ ܚܒܰܐ

 ܥܮܝܧܐ ܥܤܐ

ܠܪܬܒܐ ܕܩܕܝܬ  

كَصَشِٚفِ  2:5

شْكَجَبدِ عَهَٗ  ًَ ٱنْ

 . ٌَ سُؤُٔطِ ٱنْجِجَبلِ ٚثَجُِٕ

ٛتِ ََبسٍ رأَكُْمُ  ِٓ كَضَفِٛشِ نَ

َٚبءَ  ِٕ وٍ ألَْ ْٕ لشًَّب. كَمَ

ٍَ نِهْمِزبَلِ  ٛ  يُصْطَفِّ

2:6  ወይትቀጠቀጡ 

አሕዚብ እምቅድመ 

ገጹ ወይከውና ገጸ 

ኵሎሙ ከመ ጸለሎ 

መቅጹት። 

ים   2:6 ילו עַםִֶ֑ מִפָנִָ֖יו יָחִָ֣

ור ו פָארַֽ ים קִבְצָ֥  כָל־פָנִִ֖

2:6 - ἀπὸ πξνζώπνπ 

αὐηνῦ 

ζπληξηβήζνληαη 

ιανί, πᾶλ πξόζσπνλ 

ὡο πξόζθαπκα 

ρύηξαο. 

 ܩܕܣܘܗܝ ܣܨ - 2:6

 ܣܐ̈ܥܥ ܦܙܘܥܘܢ

 ܦܐܟܤܨ ܐܦܝܨ ܘܟܢ

 ܭܘܚܬܐ ܐܝܟ

 ܕܩܕܪܐ

ُُّْ رشَْرعَِذُ  - 2:6 يِ

 ِِ جُٕ ُٕ ٱنشُّعُٕةِ. كُمُّ ٱنْ

شَ حً  ًْ عُ دُ ًَ  رجَْ

2:7  ወይረውጹ 

ከመ መስተቃትላና 

ወከመ ዕደው 

ון   2:7 ים יְרֺצִ֔ כְגִבוֹרִָ֣

ו  ה יַעֲלָ֣ י מִלְחָמִָ֖ כְאַנְשֵָ֥

יש בִדְרָכָיוִ֙  ה וְאִּ֤ חוֹמֶָ֑

ון  א יְעַבְטִ֖ ָֹ֥ ון וְל לֵכִ֔ יֵַֽ

2:7  ὡο καρεηαὶ 

δξακνῦληαη θαὶ ὡο 

ἄλδξεο πνιεκηζηαὶ 

ἀλαβήζνληαη ἐπὶ ηὰ 

 ܐܝܟ  2:7

 ܦܬܗܝܘܢ ܓܧܒܬܐ

 ܓܒܬܐ ܘܐܝܟ

2:7   ٌَ َٚجْشُٔ

 ٌَ كَأثَْطَبلٍ. َٚصْعَذُٔ

ٱنغُّٕسَ كَشِجَبلِ 

ٌَ كُمُّ  شُٕ ًْ َٚ َٔ ٱنْذَشْةِ، 
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ተባዕያና የዐርጉ 

አረፍተ ወኵሎሙ 

እናከ የሐውሩ 

ፍኔቶሙ 

ወኢይትገኀሡ 

እምፍኔቶሙ። 

ם  ηείρε, θαὶ ἕθαζηνο אֹרְחוֹתַָֽ

ἐλ ηῇ ὁδῷ αὐηνῦ 

πνξεύζεηαη, θαὶ νὐ 

κὴ ἐθθιίλσζηλ ηὰο 

ηξίβνπο αὐηῶλ, 

 ܦܪܪܘܢ ܩܬܒܰܐ

 ܘܓܒܬ ܒܮܘܪܐ

 ܦܐܙܠܘܢ ܒܐܘܪܚܗ

 ܣܨ ܦܪܞܘܢ ܘܱ

 ܐܘܪܚܰܗܘܢ

لََ  َٔ  ، ِّ ادِذٍ فِٙ غَشِٚمِ َٔ
 ٌَ ىْ ٚغَُِّٛشُٔ ُٓ عُجُهَ  

2:8  ወኢይትራኀቁ 

አሐዱ እምካልኡ 

ጽዉራነሆሙ ናዋየ 

ሐቅሎሙ ይረውጹ 

ወያኀልቁ በሐፆሙ። 

א   2:8 ָֹ֣ יש אָחִיוִ֙ ל וְאִּ֤

וֹ  בֶר בִמְסִלָתִ֖ ון גֶָ֥ יִדְחָקִ֔

לו  לַח יִפִֹ֖ ד הַשִֶ֛ ון ובְעַָ֥ לֵכֶ֑ יֵַֽ

עו א יִבְצַָֽ ָֹ֥  ל

2:8  θαὶ ἕθαζηνο ἀπὸ 

ηνῦ ἀδειθνῦ αὐηνῦ 

νὐθ ἀθέμεηαη· 

θαηαβαξπλόκελνη ἐλ 

ηνῖο ὅπινηο αὐηῶλ 

πνξεύζνληαη θαὶ ἐλ 

ηνῖο βέιεζηλ αὐηῶλ 

πεζνῦληαη θαὶ νὐ κὴ 

ζπληειεζζῶζηλ. 

 ܘܓܒܬ  2:8

 ܱ ܱܚܘܗܝ

 ܐܱ ܦܕܚܪܘܢ

 ܒܮܒܝܡܗ ܓܒܬ

 ܣܨ ܦܐܙܠܘܢ

 ܕܙܝܧܗܘܢ ܝܘܩܬܐ

 ܘܱ ܦܧܡܘܢ

ܠܬܝܝܯ ܦܪܪܘܢ  

لََ ٚضَُادِىُ   2:8 َٔ
ىْ ثعَْعًب.  ُٓ ثعَْعُ

ادِذٍ فِٙ  َٔ ٌَ كُمُّ  شُٕ ًْ َٚ

ٍَ ٱلِْعَْهِذَخِ  ْٛ ثَ َٔ  ، ِّ عَجِٛهِ

 ٌَ ُْكَغِشُٔ لََ َٚ َٔ  ٌَ  ٚمَعَُٕ

2:9  ወያስተጋብኡ 

አህጉረ ወይረውጹ 

ዲበ አረፍት 

ወየዐርጉ ውስተ 

አብያት ወይበውኡ 

እናተ መሳክው ከመ 

ሰረቅት። 

קו   2:9 יר יָשִֹ֗ בָעִָ֣

ים  ון בַבָתִִ֖ חוֹמָהִ֙ יְרֺצִ֔ בַַֽ

או  ים יָבִֹ֖ ד הַחַלוֹנִִ֛ ו בְעַֹּ֧ יַעֲלֶ֑

ב  כַגַמַָֽ

2:9  ηῆο πόιεσο 

ἐπηιήκςνληαη θαὶ 

ἐπὶ ηῶλ ηεηρέσλ 

δξακνῦληαη θαὶ ἐπὶ 

ηὰο νἰθίαο 

ἀλαβήζνληαη θαὶ δηὰ 

ζπξίδσλ 

εἰζειεύζνληαη ὡο 

θιέπηαη. 

 ܒܤܕܝܧܰܐ - 2:9

 ܘܥܢ ܦܪܪܘܢ

 ܦܬܗܝܘܢ ܭܘܪܐ

 ܒܰܐ ܘܥܢ

 ܟܘܐ ܘܣܨ ܦܪܪܘܢ

 ܐܝܟ ܦܥܡܘܢ

 ܓܧܒܐ

ٌَ فِٙ   2:9 ٚزَشََاكَعُٕ

ٌَ عَهَٗ  ذَُِٚخِ. َٚجْشُٔ ًَ ٱنْ

ٌَ ئِنَٗ  ٱنغُّٕسِ. َٚصْعَذُٔ

 ٍَ ٌَ يِ ٱنْجُُٕٛدِ. َٚذْخُهُٕ

ٖ كَٱنهصِّّ  َٕ  ٱنْكُ
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2:10  ወትደ኎ግፅ 

ምድር እምቅድመ 

ገጾሙ ወያደለቀልቅ 

ሰማይ ወይጸልሙ 

ፀሓይ ወወርኅ 

ወይጠፍእ 

ብርሃኔሙ 

ለከዋክብት። 

גְזָה   2:10 לְפָנָיוִ֙ רָָ֣

יִם  ו שָמֶָ֑ רֶץ רָעֲשִ֖ אִֶ֔

רו  חִַ֙ קָדִָ֔ מֶש וְיָרִֵ֙ שֶּ֤

ו  ים אָסְפָ֥ םוְכוֹכָבִִ֖ נָגְהַָֽ  

2:10  πξὸ 

πξνζώπνπ αὐηῶλ 

ζπγρπζήζεηαη ἡ γῆ 

θαὶ ζεηζζήζεηαη ὁ 

νὐξαλόο, ὁ ἥιηνο 

θαὶ ἡ ζειήλε 

ζπζθνηάζνπζηλ, θαὶ 

ηὰ ἄζηξα δύζνπζηλ 

ηὸ θέγγνο αὐηῶλ. 

 ܩܕܣܘܗܝ  2:10

 ܐܪܥܐ ܐܬܕܠܛܰ

 ܭܤܝܐ ܘܙܥܘ

 ܘܩܗܪܐ ܭܤܮܐ

 ܘܥܬܒ ܚܮܟܘ

ܕܟܘܟܒܐ ܦܘܗܪܐ  

لذَُّايَُّ رشَْرعَِذُ   2:10

رشَْجُفُ  َٔ ٱلِْسَْضُ 

شُ  ًَ ٱنْمَ َٔ ظُ  ًْ بءُ. انَشَّ ًَ ٱنغَّ

ٱنُُّجُٕوُ  َٔ  ، ٌِ ب ًَ ٚظُْهِ

ب َٓ ََ عَب ًَ  رذَْجُضُ نَ

2:11  ወይሁብ 

እግዙአብሔር ቃሎ 

እምቅመ ገጸ ኀይሉ 

እስመ ብዘኅ 

ፈድፋደ ትዕይናቱ 

ወጽ኏ዕ ምግባረ 

ቃሉ እስመ ዐባይ 

ዕለተ እግዙአብሔር 

ወግርምት 

ወታስተርኢ 

ፈድፋደ ወምናት 

መጠኑ ወመ኏ 

ይክላ። 

ן   2:11 ה נָתַּ֤ יהוִָ֗ וַַֽ

י  וֹ כִָ֣ קוֹלוִֹ֙ לִפְנֵָ֣י חֵילִ֔

י  הו כִָ֥ ב מְאֹדִ֙ מַחֲנִֵ֔ רַּ֤

י־ וֹ כִַֽ ה דְבָרֶ֑ ום עֹשֵָ֣ עָצִ֖

א  וֹל יוֹם־יְהוִָ֛ה וְנוֹרָָ֥ גָדֹּ֧

מו י יְכִילֶַֽ ד ומִָ֥  מְאִֹ֖

2:11 θαὶ θύξηνο 

δώζεη θσλὴλ αὐηνῦ 

πξὸ πξνζώπνπ 

δπλάκεσο αὐηνῦ, 

ὅηη πνιιή ἐζηηλ 

ζθόδξα ἡ 

παξεκβνιὴ αὐηνῦ, 

ὅηη ἰζρπξὰ ἔξγα 

ιόγσλ αὐηνῦ· δηόηη 

κεγάιε ἡ ἡκέξα ηνῦ 

θπξίνπ, κεγάιε θαὶ 

ἐπηθαλὴο ζθόδξα, 

θαὶ ηίο ἔζηαη ἱθαλὸο 

αὐηῇ; 

 ܝܗܒ ܘܣܬܝܐ  2:11

 ܚܝܡܗ ܩܕܡ ܩܡܗ

 ܕܩܔܝܐܐ ܣܞܘܠ

 ܣܮܬܝܰܗ ܝܒ ܗܝ

 ܥܒܕܐ ܘܥܮܝܨ

 ܣܞܢ ܕܦܰܓܤܗ

 ܝܘܣܗ ܗܘ ܕܪܒ

 ܝܒ ܘܕܚܝܢ ܕܣܬܝܐ

 ܣܮܟܜ ܘܣܧܘ

ܠܗ ܣܪܝܒܬ  

ةُّ   2:11 ٱنشَّ ٚعُْطِٙ َٔ

 ٌَّ . ئِ ِّ ْٛشِ رَُّ أيََبوَ جَ ْٕ صَ

 ٌَّ عَغْكَشَُِ كَثِٛشٌ جِذًّا. فَاِ

 ٌَّ َ ، لِِ ٌّ٘ ِٕ ِّ لَ نِ ْٕ صَبَِعَ لَ

ةِّ عَظِٛىٌ  وَ ٱنشَّ ْٕ َٚ

 ٍْ ًَ يَخُٕفٌ جِذًّا، فَ َٔ
 ٚطُِٛمُّ؟ُ

2:12  ይእዛነ ይቤ 

እግዙአብሔር 

አምላክ ተመየጡ 

ኀቤየ በኵሉ 

ልብክሙ በጾም 

ወበጸሎት ወበላሕ 

ወበብካይ። 

וְגַם־עַתָהִ֙   2:12

י  בו עָדִַ֖ ה שָֺ֥ נְאֺם־יְהוִָ֔

וֹם  ם ובְצָ֥ בְכָל־לְבַבְכֶֶ֑

ד׃ י ובְמִסְפֵַֽ  ובְבְכִִ֖

2:12  θαὶ λῦλ ιέγεη 

θύξηνο ὁ ζεὸο ὑκῶλ 

἖πηζηξάθεηε πξόο 

κε ἐμ ὅιεο ηῆο 

θαξδίαο ὑκῶλ θαὶ 

ἐλ λεζηείᾳ θαὶ ἐλ 

θιαπζκῷ θαὶ ἐλ 

θνπεηῷ· 

 ܐܣܬ ܣܟܝܢ  2:12

 ܠܘܬܝ ܐܬܦܧܘ ܣܬܝܐ

 ܠܒܟܘܢ ܟܡܗ ܣܨ

 ܘܒܒܟܰܐ ܒܨܘܣܐ

 ܘܒܤܬܩܕܬܐ

2:12   ، ٌَ ْٜ ٍِ ٱ نكَِ َٔ
، ٱسْجِعُٕا  ةُّ ٚمَُٕلُ ٱنشَّ

َّٙ ثكُِمِّ لهُُٕثكُِىْ،  ئِنَ

ٱنْجكَُبءِ  َٔ وِ  ْٕ ثِٱنصَّ َٔ
حِ  ْٕ ٱنَُّ َٔ  

2:13  ወሥጥጡ 

ልበክሙ ወአኮ 

አልባሲክሙ 

ወተመየጡ ኀበ 

እግዙአብሔር 

አምላክክሙ እስመ 

መሓሪ 

ወመስተሣህል 

ውእቱ ርኁቀ መዐት 

ወብዘኀ ምሕረት 

ወጻድቅ ወይኒስሕ 

ו   2:13 וְקִרְעּ֤

ם  לְבַבְכֶםִ֙ וְאַל־בִגְדֵיכִֶ֔

ובו אֶל־יְהוָָ֣ה  וְשִ֖

ון  י־חַמּ֤ ם כִַֽ הֵיכֶֶ֑ אֱלַֹֽ

רֶךְ  וא אֶּ֤ וְרַחוםִ֙ הִ֔

ם  סֶד וְנִחִָ֖ יִםִ֙ וְרַב־חִֶ֔ אַפִַ֙

ה  עַל־הָרָעַָֽ

2:13   θαὶ 

δηαξξήμαηε ηὰο 

θαξδίαο ὑκῶλ θαὶ 

κὴ ηὰ ἱκάηηα ὑκῶλ 

θαὶ ἐπηζηξάθεηε 

πξὸο θύξηνλ ηὸλ 

ζεὸλ ὑκῶλ, ὅηη 

ἐιεήκσλ θαὶ 

νἰθηίξκσλ ἐζηίλ, 

καθξόζπκνο θαὶ 

πνιπέιενο θαὶ 

κεηαλνῶλ ἐπὶ ηαῖο 

θαθίαηο. 

2:13  

 ܠܒܝܟܘܢ ܘܨܪܘ 

 ܦܛܰܝܟܘܢ ܘܱ

 ܠܘܬ ܘܐܬܦܧܘ

 ܐܠܗܟܘܢ ܣܬܝܐ

 ܗܘ ܕܣܬܚܤܧܐ ܣܞܢ

 ܘܦܔܝܬܐ ܘܣܬܚܧܧܐ

 ܘܩܔܝܐܐ ܪܘܚܗ

 ܘܣܗܦܟ ܝܝܒܘܬܗ

 ܒܝܮܰܐ

2:13  

لُٕا   يَضِّ لهُُٕثكَُىْ لََ َٔ

ٱسْجِعُٕا ئِنَٗ «. ثَِٛبثَكُىْ  َٔ
كُىْ لَََُِِّّ  ِٓ ةِّ ئِنَ ٱنشَّ

سَؤُٔفٌ سَدِٛىٌ، ثطَِٙءُ 

أفَْخِ  كَثِٛشُ ٱنشَّ َٔ ٱنْغَعَتِ 

ُْذوَُ عَهَٗ ٱنشَّشِّ  َٚ َٔ    
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በእናተ እኪት። 

2:14  መ኏ የአምር 

እመ ይትመየጥ 

ወይኒስሕ ወያተርፍ 

ድኅሬሁ በረከተ 

ወመሥዋዕተ 

ወሞጻሕተ 

ለእግዙአብሔር 

አምላክ኎። 

י   2:14 וב מִָ֥ עַ יָשָ֣ יוֹדִֵ֖

חֲרָיוִ֙  יר אַַֽ ם וְהִשְאִּ֤ וְנִחֶָ֑

סֶךְ  ה וָנִֶ֔ ה מִנְחָָ֣ בְרָכִָ֔

ם׃פ  לַיהוִָ֖ה אֱלֹהֵיכֶַֽ

2:14  ηίο νἶδελ εἰ 

ἐπηζηξέςεη θαὶ 

κεηαλνήζεη θαὶ 

ὑπνιείςεηαη ὀπίζσ 

αὐηνῦ εὐινγίαλ, 

ζπζίαλ θαὶ ζπνλδὴλ 

θπξίῳ ηῷ ζεῷ 

ἡκῶλ; 

2:14  

 ܐܢ ܝܕܥ ܣܨ

 ܘܣܬܚܥ ܣܰܦܧܐ

 ܘܣܘܬܪ ܥܡܝܨ

 ܒܘܪܟܰܐ ܒܐܪܬܗ

 ܘܦܘܩܝܐ ܘܩܤܝܕܐ

ܐܠܗܟܘܢ ܠܤܬܝܐ  

2:14  

ُْذوَُ،   َٚ َٔ نعََهَُّّ َٚشْجِعُ 

سَاءَُِ ثَشَكَخَ،  َٔ  َٙ فَٛجُْمِ

ةِّ  عَكِٛجًب نِهشَّ َٔ رمَْذِيَخٍ 

كُىْ  ِٓ  ئِنَ

2:15  ናፍኁ ቀር኎ 

በጽዮና ቀድሱ ጾመ 

ወስብኩ ምሕላ። 

ר   2:15 ו שוֹפִָ֖ תִקְעָ֥

וֹם  וֹן קַדְשו־צִ֖ בְצִטֶ֑

ה ו עֲצָרַָֽ  קִרְאָ֥

2:15 - ζαιπίζαηε 

ζάιπηγγη ἐλ Σησλ, 

ἁγηάζαηε λεζηείαλ, 

θεξύμαηε 

ζεξαπείαλ, 

 ܭܝܧܘܪܐ ܩܬܘ  2:15

 ܩܕܭܘ ܒܨܗܝܘܢ

 ܩܬܘ ܨܘܣܐ

 ܟܧܘܭܝܐ

اِظْشِثُٕا ثِٱنْجُٕقِ   2:15

عُٕا  . لَذِّ ٌَ ْٕ َٛ ْٓ فِٙ صِ

يًب. ََبدُٔا ثِٱعْزكَِبفٍ  ْٕ  صَ

2:16  ወአስተጋብኡ 

አሕዚበ ወቀድሱ 

ማኅበረክሙ ኅረዩ 

ሊቃውናተ 

ወአስተጋብኡ 

ሕፃኑተ እለ 

ይጠብዉ ጥበ 

ወይፃዕ መርዓዊ 

እምጽርሑ 

ወመርዓት 

እመናጦላዕታ። 

ם   2:16 אִסְפו־עִָ֞

ו  ו קָהָלִ֙ קִבְצָ֣ קַדְשּ֤

ים  וֹלָלִִ֔ ים אִסְפוִ֙ עַֽ זְקֵנִִ֔

א חָתָןִ֙  יִם יֵצֵּ֤ י שָדֶָ֑ וְיֹנְקִֵ֖

ה ה מֵחֺפָתַָֽ וֹ וְכַלִָ֖ חֶדְרִ֔  מֵַֽ

2:16  ζπλαγάγεηε 

ιαόλ, ἁγηάζαηε 

ἐθθιεζίαλ, 

ἐθιέμαζζε 

πξεζβπηέξνπο, 

ζπλαγάγεηε λήπηα 

ζειάδνληα 

καζηνύο, ἐμειζάησ 

λπκθίνο ἐθ ηνῦ 

θνηηῶλνο αὐηνῦ θαὶ 

λύκθε ἐθ ηνῦ 

παζηνῦ αὐηῆο. 

 ܟܧܘܭܘ  2:16

 ܥܕܬܐ ܩܕܭܘ ܥܤܐ

 ܩܒܐ ܟܧܘܭܘ

 ܥܡܝܤܐ ܘܟܧܘܭܘ

 ܦܧܘܩ ܬܪܝܐ ܘܝܧܪܝ

 ܩܝܞܘܦܗ ܣܨ ܚܰܦܐ

 ܒܝܰ ܣܨ ܘܟܡܰܐ

 ܓܧܘܦܗ

عُٕا ٱنشَّعْتَ.  2:16 ًَ  اِجْ

بعَخَ.  ًَ عُٕا ٱنْجَ لَذِّ

ٱدْشُذُٔا ٱنشُُّٕٛرَ. 

عُٕا ٱلِْغَْفَبلَ  ًَ ٱجْ

 .ِ ّ٘ سَاظِعِٙ ٱنثُّذِ َٔ
 ٍْ نَِٛخْشُجِ ٱنْعَشِٚظُ يِ

 ٍْ ٱنْعَشُٔطُ يِ َٔ  ِّ يِخْذعَِ

 َ  دَجَهزَِٓب

2:17  ወይብክዩ 

ካህኑት እለ 

ይሠውዑ 

መሥዋዕተ 

ለእግዙአብሔር 

በማእከለ አቅርናተ 

ምሥዋዕ ወይበሉ 

መሐክ እግዙኦ 

ሕዜበከ 

ወኢታኅሥር 

ርስተከ ከመ 

ኢይናፅኅዎሙ 

አሕዚብ ወከመ 

ኢይበሉ አሕዚብ 

አይቴ ውእቱ 

ין הָאולָםִ֙   2:17 בֵּ֤

חַ יִבְכוִ֙  וְלַםִזְבִֵ֔

י  ים מְשָרְתִֵ֖ הֲנִִ֔ הַכָֹ֣

וסָה  ו חֹּ֧ יאֹמְרִ֞ יְהוֶָ֑ה וְַֽ

ך וְאַל־ יְהוָָ֣ה עַל־עַםִֶ֗

ן נַחֲלָתְךּ֤ לְחֶרְפָהִ֙  תִתִֵ֙

םָה  ם לִָ֚ ם גוֹיִִ֔ לִמְשָל־בָָ֣

עַםִִ֔  ו בַָֽ ים אַטִֵ֖ה יאֹמְרָ֣

ם  אֱלֹהֵיהֶַֽ

2:17  ἀλὰ κέζνλ ηῆο 

θξεπῖδνο ηνῦ 

ζπζηαζηεξίνπ 

θιαύζνληαη νἱ 

ἱεξεῖο νἱ 

ιεηηνπξγνῦληεο 

θπξίῳ θαὶ ἐξνῦζηλ 

Φεῖζαη, θύξηε, ηνῦ 

ιανῦ ζνπ θαὶ κὴ 

δῷο ηὴλ 

θιεξνλνκίαλ ζνπ 

εἰο ὄλεηδνο ηνῦ 

θαηάξμαη αὐηῶλ 

ἔζλε, ὅπσο κὴ 

εἴπσζηλ ἐλ ηνῖο 

ἔζλεζηλ Πνῦ ἐζηηλ ὁ 

ζεὸο αὐηῶλ; 

 ܒܝܧܝ  2:17

 ܩܪܞܬܘܣܐ

 ܦܒܟܘܢ ܠܤܕܒܛܐ

 ܣܮܤܮܧܘܗܝ ܟܗܦܐ

 ܘܦܐܣܬܘܢ ܕܣܬܝܐ

 ܥܢ ܣܬܝܐ ܚܘܣ

 ܬܬܠ ܘܱ ܥܤܟ

 ܠܛܪܕܐ ܝܬܬܘܬܟ

 ܣܐ̈ܕܥܥ ܘܠܮܘܠܞܧܐ

 ܦܐܣܬܘܢ ܕܱ

 ܐܝܟܘ ܣܐ̈ܥܥ

 ܐܠܗܗܘܢ

َُخُ   2:17 َٓ نِٛجَْكِ ٱنْكَ

ٔاقِ  ٍَ ٱنشِّ ْٛ ةِّ ثَ خُذَّاوُ ٱنشَّ

ٚمَُٕنُٕا:  َٔ زثَْخِ،  ًَ ٱنْ َٔ
ٱشْفِكْ َٚبسَةُّ عَهَٗ »

ىْ  لََ رغَُهِّ َٔ شَعْجكَِ، 

يِٛشَاثكََ نِهْعَبسِ دَزَّٗ 

ىُ ٱلِْيَُىُ يَثلًََ.  ُٓ رجَْعَهَ

 ٍَ ْٛ ٌَ ثَ براَ ٚمَُٕنُٕ ًَ نِ

ىْ؟ ُٓ ُٓ ٍَ ئِنَ ْٚ  ٱنشُّعُٕةِ: أَ
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2:18  ወቀናአ 

እግዙአብሔር 

ለምድሩ 

ወመሐኮሙ 

ለሕዜቡ። 

וַיְקַמֵָ֥א יְהוִָ֖ה  - 2:18

וֹ  ל עַל־לְאַרְצֶ֑ וַטַחְמִֹ֖

וֹ  עַםַֽ

2:18  Καὶ ἐδήισζελ 

θύξηνο ηὴλ γῆλ αὐηνῦ 

θαὶ ἐθείζαην ηνῦ ιανῦ 

αὐηνῦ. 

 ܣܬܝܐ ܘܝܨ  2:18

 ܥܢ ܘܚܫ ܒܐܪܥܗ

 ܥܤܗ

فَٛغََبسُ   2:18

 ِّ ةُّ لِِسَْظِ ٱنشَّ

 ِّ َٚشِقُّ نِشَعْجِ َٔ  

2:19  ወተሰጥዎሙ 

እግዙአብሔር 

ወይቤሎሙ 

ለሕዜቡ ኑሁ አ኎ 

እፌ኏ ለክሙ እክለ 

ወወይ኎ ዗ይተ 

ወቅብዐ ትበልዑ 

ወትጸግቡ 

ወኢይሬስየክሙ 

ጽዕለተ ለአሕዚብ። 

ה   2:19 עַן יְהוִָ֜ וַטִַ֙

י  וֹ הִנְנִִ֙ אמֶר לְעַםִ֗ ָֹ֣ וַט

חַ לָכֶםִ֙ אֶת־הַדָגָןִ֙  שֹלֵּ֤

ר  וֹש וְהַטִצְהִָ֔ וְהַתִירָ֣

וֹ וְלאֹ־ ם אֹתֶ֑ ושְבַעְתִֶ֖

וֹד  ם עִ֛ ן אֶתְכֶָ֥ אֶתִֵ֙

ם ה בַגוֹיִַֽ  חֶרְפִָ֖

2:19  θαὶ ἀπεθξίζε 

θύξηνο θαὶ εἶπελ ηῷ 

ιαῷ αὐηνῦ Ἰδνὺ ἐγὼ 

ἐμαπνζηέιισ ὑκῖλ ηὸλ 

ζῖηνλ θαὶ ηὸλ νἶλνλ 

θαὶ ηὸ ἔιαηνλ, θαὶ 

ἐκπιεζζήζεζζε 

αὐηῶλ, θαὶ νὐ δώζσ 

ὑκᾶο νὐθέηη εἰο 

ὀλεηδηζκὸλ ἐλ ηνῖο 

ἔζλεζη· 

 ܣܬܝܐ ܘܥܧܐ  2:19

 ܗܐ ܠܥܤܗ ܘܐܣܬ

 ܠܟܘܢ ܐܦܐ ܣܮܕܪ

 ܘܚܤܬܐ ܥܒܘܪܐ

 ܕܬܩܒܥܘܢ ܘܣܮܛܐ

 ܐܬܠܟܘܢ ܘܱ

 ܠܛܪܕܐ ܬܘܒ

ܣܐ̈ܕܥܥ  

2:19  

ةُّ   ٚجُِٛتُ ٱنشَّ َٔ
 : ِّ ٚمَُٕلُ نِشَعْجِ َٔ

أَََزاَ يُشْعِمٌ نكَُىْ » َْ
يِغْطَبسًا  َٔ ذًب  ًْ لَ

ْٚزبً نِزشَْجَعُٕا  صَ َٔ
لََ أجَْعَهكُُىْ  َٔ ب،  َٓ ُْ يِ

 ٍَ ْٛ ْٚعًب عَبسًا ثَ أَ

 ٱلِْيَُىِ 

2:20  ወእሰድዶሙ 

እምኒክሙ ለእለ 

መናገለ ሰሜና 

ወእወስዶሙ 

ውስተ ምድረ 

በድው መናገለ 

ብሔረ ፋርስ 

ወአጠፍኦሙ 

እምቀዳሚት ባሕር 

እስከ኎ ባሕር 

ድኃሪት ወየዐርግ 

ጺአቱ ወየዐርግ 

ናስኀቱ እስመ 

አዕበየ ምግባሮ። 

י   2:20 אֶת־הַצְפוֹנִִ֞ וְַֽ

ם  יק מֵעֲלֵיכִֶ֗ אַרְחִָ֣

רֶץ  וְהִדַחְתִיו֮ אֶל־אֶָ֣

יו  צִטָָ֣ה ושְמָמָה  אֶת־פָנִָ֗

י  אֶל־הַטָםִ֙ הַקַדְמֹנִִ֔

וֹ אֶל־הַטָָ֣ם  וְסֹפִ֖

וֹ  ה בָאְשִ֗ וֹן וְעָלָָ֣ חֲרֶ֑ הָאַַֽ

וֹ עַלִ֙ צַחֲנָתִ֔ י  וְתִַ֙ כִָ֥

וֹת יל לַעֲשַֽ  הִגְדִִ֖

2:20  θαὶ ηὸλ ἀπὸ 

βνξξᾶ ἐθδηώμσ ἀθ᾽ 

ὑκῶλ θαὶ ἐμώζσ 

αὐηὸλ εἰο γῆλ ἄλπδξνλ 

θαὶ ἀθαληῶ ηὸ 

πξόζσπνλ αὐηνῦ εἰο 

ηὴλ ζάιαζζαλ ηὴλ 

πξώηελ θαὶ ηὰ ὀπίζσ 

αὐηνῦ εἰο ηὴλ 

ζάιαζζαλ ηὴλ 

ἐζράηελ, θαὶ 

ἀλαβήζεηαη ἡ ζαπξία 

αὐηνῦ, θαὶ ἀλαβήζεηαη 

ὁ βξόκνο αὐηνῦ, ὅηη 

ἐκεγάιπλελ ηὰ ἔξγα 

αὐηνῦ. 

 ܘܠܔܬܒܝܝܐ  2:20

 ܣܧܟܘܢ ܐܕܚܘܩ

 ܘܐܕܚܪܝܘܗܝ

 ܨܗܝܰܐ ܱܪܥܐ

 ܐܦܘܗܝ ܘܚܬܒܰܐ

 ܩܕܣܝܐ ܠܝܤܐ

 ܠܝܤܐ ܘܚܬܬܗ

 ܘܦܤܛܐ ܐܚܬܝܐ

 ܘܬܩܫ ܪܝܛܗ

 ܥܢ ܩܘܬܗ

ܠܤܥܒܕ ܕܐܬܬܪܝܥ  

2:20  

  ُّٙ بنِ ًَ ٱنشِّ َٔ  

ُْكُىْ،  أثُْعِذُُِ عَ

أغَْشُدُُِ ئِنَٗ أسَْضٍ  َٔ
يُمْفِشَحٍ. ََبشِفَخٍ  َٔ

يُمَذَّيَزُُّ ئِنَٗ ٱنْجَذْشِ 

عَبلزَُُّ  َٔ  ،ِ ّٙ شْلِ ٱنشَّ

 ،ِ ّٙ ئِنَٗ ٱنْجَذْشِ ٱنْغَشْثِ

فََٛصْعَذُ َزََُُُّ، 

زُُّ،  ًَ ْْ رطَْهعُُ صُ َٔ
لَََُِِّّ لَذْ رصََهَّفَ فِٙ 

 ِّ هِ ًَ  عَ

2:21  ተአመነ 

ምድር ተፈሥሒ 

ወተሐሠዪ እስመ 

አዕበየ 

እግዙአብሔር 

ሣህሎ ከመ ይግበር 

י   2:21 ירְאִִ֖ אַל־תִַֽ

חִי  ילִי ושְמִָ֔ ה גִָ֣ אֲדָמֶָ֑

יל יְהוִָ֖ה  י־הִגְדִָ֥ כִַֽ

וֹת  לַעֲשַֽ

2:21  ζάξζεη, γῆ, 

ραῖξε θαὶ εὐθξαίλνπ, 

ὅηη ἐκεγάιπλελ θύξηνο 

ηνῦ πνηῆζαη. 

 ܬܕܚܡܝܨ ܱ  2:21

 ܘܚܕܝ ܕܘܨܝ ܐܪܥܐ

 ܕܐܬܬܪܝܥ ܣܞܢ

 ܠܤܥܒܕ

2:21  

ب  َٓ لََ رخََبفِٙ أََّٚزُ

جِٙ ِٓ  ٱلِْسَْضُ. ٱثْزَ

ةَّ  ٌَّ ٱنشَّ َ ٱفْشَدِٙ لِِ َٔ
هَُّ  ًَ ىُ عَ  ٚعُظَِّ

አምላኮሙ። 
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ላዕሌኪ። 

2:22  ተአመ኏ 

እናስሳ ገዳም እስመ 

ብዕሉ አሕቃላተ 

በድው ወፈርየ ዕፅ 

ወይና ወበለስ 

ወሀቡ ኀይሎሙ። 

ירְאוִ֙   2:22 אַל־תִַֽ

ו  י דָשְאִ֖ י כִָ֥ וֹת שָדִַ֔ בַהֲמָ֣

י־עֵץִ֙  ר כִַֽ וֹת מִדְבֶָ֑ נְאָ֣

פֶן  וֹ תְאֵנָָ֥ה וָגִֶ֖ א פִרְיִ֔ נָשָָ֣

ם ו חֵילַָֽ  נָתְנָ֥

2:22  ζαξζεῖηε, θηήλε 

ηνῦ πεδίνπ, ὅηη 

βεβιάζηεθελ πεδία 

ηῆο ἐξήκνπ, ὅηη μύινλ 

ἤλεγθελ ηὸλ θαξπὸλ 

αὐηνῦ, ἄκπεινο θαὶ 

ζπθῆ ἔδσθαλ ηὴλ 

ἰζρὺλ αὐηῶλ. 

 ܬܕܚܡܝܨ ܱ  2:22

 ܕܕܒܬܐ ܚܝܘܬܐ

 ܬܪܐܐ ܕܝܥܐ ܣܞܢ

 ܕܣܕܒܬܐ ܒܕܝܬܐ

 ܝܗܒ ܘܐܝܡܧܐ

 ܘܓܧܰܐ ܦܐܪܘܗܝ

 ܝܗܒ ܘܬܬܐ

 ܚܝܡܗܝܨ

ٙ َٚب لََ   2:22 رخََبفِ

ذْشَاءِ،  بئِىَ ٱنصَّ َٓ ثَ

َّٚخِ  َٙ ٱنْجَشِّ ٌَّ يَشَاعِ فَاِ

 ٌَّ َ ُْجذُُ، لِِ رَ

مُ  ًِ ٱلِْشَْجَبسَ رذَْ

َْب، ٱنزَُِّٛخُ  شَ ًَ ثَ

 ٌِ ٱنْكَشْيَخُ رعُْطَِٛب َٔ
ب ًَ ُٓ رَ َّٕ  لُ

2:23  ተፈሥሑ 

ወተሐሠዩ 

በእግዙአብሔር 

አምላክክሙ ደቂቀ 

ጽዮና እስመ 

ወሀበክሙ ሲሳየ 

ጽድቅ ዗በአማና 

ወያ዗ናም ለክሙ 

ጸደየ ወመጸወ ከመ 

ትካት። 

ילו   2:23 וֹן גִּ֤ ובְנֵָ֣י צִטִ֗

וְשִמְחוִ֙ בַיהוָָ֣ה 

ם  ן לָכִֶ֛ י־נָתַָ֥ ם כִַֽ הֵיכִֶ֔ אֱלַֹֽ

ה  ה לִצְדָקֶָ֑ אֶת־הַםוֹרִֶ֖

ם גִֶ֛שֶם  וֹרֶד לָכִֶ֗ וַטָ֣

וֹש  ה ומַלְקִ֖ מוֹרֶָ֥

וֹן  בָרִאשַֽ

2:23  θαὶ ηὰ ηέθλα 

Σησλ, ραίξεηε θαὶ 

εὐθξαίλεζζε ἐπὶ ηῷ 

θπξίῳ ζεῷ ὑκῶλ, δηόηη 

ἔδσθελ ὑκῖλ ηὰ 

βξώκαηα εἰο 

δηθαηνζύλελ θαὶ 

βξέμεη ὑκῖλ ὑεηὸλ 

πξόηκνλ θαὶ ὄςηκνλ 

θαζὼο ἔκπξνζζελ, 

 ܨܗܝܘܢ ܒܧܝ  2:23

 ܒܤܬܝܐ ܘܚܕܘ ܕܘܨܘ

 ܕܝܗܒ ܐܠܗܟܘܢ

 ܣܐܟܘܠܰܐ ܠܟܘܢ

 ܘܣܛܰ ܕܙܕܝܪܘܬܐ

 ܣܞܬܐ ܠܟܘܢ

 ܘܠܪܝܮܝܐ ܐܪܒܝܥܝܐ

ܠܘܩܕܡ ܕܣܨ ܐܝܟ  

َٚب ثَُِٙ   2:23 َٔ
جُٕا  ِٓ ، ٱثْزَ ٌَ ْٕ َٛ ْٓ صِ

ةِّ  ٱفْشَدُٕا ثِٱنشَّ َٔ
كُىْ، لَََُِِّّ ٚعُْطِٛكُىُ  ِٓ ئِنَ

شَ عَهَٗ  جكَِّ ًُ طَشَ ٱنْ ًَ ٱنْ

ْٛكُىْ  ُْضِلُ عَهَ ُٚ َٔ  ، ِّ دَمِّ

شًا  يَطَشًا يُجكَِّ

لِ  َّٔ شًا فِٙ أَ يُزأَخَِّ َٔ
لْذِ  َٕ  ٱنْ

2:24  ይመልእ 

ዐውደ እክል 

ወይትከዐው 

ምክያዳተ ወይና 

ወ዗ይት። 

ו   2:24 ומָלְאָ֥

ר  וֹת בֶָ֑ יקו הַגֳרָנִ֖ וְהֵשִָ֥

וֹש  ים תִירָ֥ הַיְקָבִִ֖

ר  וְיִצְהַָֽ

2:24  θαὶ 

πιεζζήζνληαη αἱ 

ἅισλεο ζίηνπ, θαὶ 

ὑπεξεθρπζήζνληαη αἱ 

ιελνὶ νἴλνπ θαὶ 

ἐιαίνπ. 

 ܘܦܰܣܡܘܢ  2:24

 ܥܒܘܪܐ ܐܕܪܐ

 ܣܥܨܪܬܐ ܘܦܮܧܥܨ

ܘܣܮܛܐ ܚܤܬܐ  

لََُ   2:24 ًْ ُ فزَ

ُْطَخً،  ٱنْجََٛبدِسُ دِ

رفَِٛطُ دَِٛبضُ  َٔ
عَبصِشِ  ًَ شًا ٱنْ ًْ خَ

ْٚزبً صَ َٔ  

2:26  ተሴሰዩ 

ወብልዑ ወጽግቡ 

ወሰብሑ ስመ 

እግዙአብሔር 

አምላክ኎ እስመ 

ገብረ ለክሙ 

መናክረ 

ወኢይትኀፈሩ እናከ 

ሕዜብየ ለዓለም። 

ם   2:26 וַאֲכַלְתֶּ֤

וֹעַ  אָכוֹלִ֙ וְשָבִ֔

ם  ם אֶת־שֵּ֤ וְהִלַלְתִֶ֗

ם אֲשֶר־ הֵיכִֶ֔ יְהוָהִ֙ אֱלָֹ֣

יא  ם לְהַפְלִֶ֑ ה עִםָכִֶ֖ עָשָָ֥

י  שו עַםִִ֖ וְלאֹ־יֵבָֹ֥

ם׃  לְעוֹלַָֽ

2:26  θαὶ θάγεζζε 

ἐζζίνληεο θαὶ 

ἐκπιεζζήζεζζε θαὶ 

αἰλέζεηε ηὸ ὄλνκα 

θπξίνπ ηνῦ ζενῦ 

ὑκῶλ, ἃ ἐπνίεζελ κεζ᾽ 

ὑκῶλ εἰο ζαπκάζηα, 

θαὶ νὐ κὴ 

θαηαηζρπλζῇ ὁ ιαόο 

κνπ εἰο ηὸλ αἰῶλα· 

 ܘܬܐܟܡܘܢ  2:26

 ܘܬܩܒܥܘܢ

 ܠܮܤܗ ܘܬܭܒܛܘܢ

 ܐܠܗܟܘܢ ܕܣܬܝܐ

 ܥܤܟܘܢ ܕܥܒܕ

 ܘܱ ܬܕܣܬܬܐ

ܠܥܡܥ ܥܤܝ ܦܒܗܬ  

2:26  

ٌَ أكَْلًَ   فزَأَكُْهُٕ

 ٌَ رشَْجَعُٕ َٔ
ٌَ ٱعْىَ  رغَُجِّذُٕ َٔ
كُىُ ٱنَّزِ٘  ِٓ ةِّ ئِنَ ٱنشَّ

صََُعَ يَعكَُىْ عَجَجًب، 

لََ َٚخْضَٖ شَعْجِٙ  َٔ
 ئِنَٗ ٱلِْثََذِ 

2፡27 ወተአምሩ 

እናከ ከመ ሀሎኩ 

አ኎ ማእከሌክሙ 

ወአ኎ እግዙአብሔር 

አምላክሙ ወአልቦ 

ባዕድ አምላክ 

י  - 2:27 ם כִָ֣ וִידַעְתִֶ֗

נִי  רֶב יִשְרָאֵלִ֙ אִָ֔ בְקֶּ֤

ם  י יְהוָָ֥ה אֱלֹהֵיכִֶ֖ וַאֲנִִ֛

שו  וֹד וְלאֹ־יֵבָֹ֥ ין עֶ֑ וְאֵָ֣

ם׃ י לְעוֹלַָֽ  עַםִִ֖

2:27  θαὶ ἐπηγλώζεζζε 

ὅηη ἐλ κέζῳ ηνῦ 

Ιζξαει ἐγώ εἰκη, θαὶ 

ἐγὼ θύξηνο ὁ ζεὸο 

ὑκῶλ, θαὶ νὐθ ἔζηηλ 

ἔηη πιὴλ ἐκνῦ, θαὶ νὐ 

κὴ θαηαηζρπλζῶζηλ 

 ܘܬܕܥܘܢ  2:27

 ܐܝܪܬܝܢ ܕܒܔܘ

 ܐܦܐ ܐܦܐ ܐܦܐ

 ܐܠܗܟܘܢ ܣܬܝܐ

 ܣܧܝ ܠܒܬ ܬܘܒ ܘܠܝܰ

 ܥܤܝ ܦܒܗܬ ܘܱ

2:27   ٌَ ٕ ًُ رعَْهَ َٔ
عْػِ  َٔ أََِّٙ أَََب فِٙ 

أََِّٙ أَََب  َٔ ئعِْشَائِٛمَ، 

ْٛظَ  نَ َٔ كُىْ  ُٓ ةُّ ئِنَ ٱنشَّ

لََ َٚخْضَٖ  َٔ ْٛشِ٘.  غَ

 شَعْجِٙ ئِنَٗ ٱلِْثََذِ 
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዗እናቤለየ 

ወኢትትኀፈሩ እናከ 

ኵልክሙ ሕዜብየ 

ለዓለም። 

νὐθέηη πᾶο ὁ ιαόο κνπ 

εἰο ηὸλ αἰῶλα. 
 ܠܥܡܥ

2፡28 ወእምድኅረ 

ዜናቱ አክዑ እም኎ 

መናፈስየ ላዕለ ኵሉ 

዗ሥጋ ወይትኒበዩ 

ደቂቅክሙ 

ወአዋልዲክሙ 

ወሊቃውናቲክሙ 

ሕልመ የሐልሙ 

ወወራዘቲክሙ 

ራእየ ይሬእዩ። 

3፡1  

ן  חֲרֵי־כִֵ֗ וְהָיָָ֣ה אַַֽ

וֹךְ אֶת־רוחִיִ֙  אֶשְפּ֤

ו  ר וְנִבְאִ֖ עַל־כָל־בָשִָ֔

ם  וֹתֵיכֶֶ֑ ם ובְנַֽ וְבוְנֵיכֶָ֣

וֹת  זִקְנֵיכֶםִ֙ חֲלֹמָ֣

ם  ורֵיכִֶ֔ ון בַחָ֣ יַחֲלֹמִ֔

ו׃ וֹת יִרְאַֽ  חֶזְיֹנִ֖

 

2:28 θαὶ ἔζηαη κεηὰ 

ηαῦηα θαὶ ἐθρεῶ ἀπὸ 

ηνῦ πλεύκαηόο κνπ ἐπὶ 

πᾶζαλ ζάξθα θαὶ 

πξνθεηεύζνπζηλ νἱ 

πἱνὶ ὑκῶλ θαὶ αἱ 

ζπγαηέξεο ὑκῶλ θαὶ νἱ 

πξεζβύηεξνη ὑκῶλ 

ἐλύπληα 

ἐλππληαζζήζνληαη θαὶ 

νἱ λεαλίζθνη ὑκῶλ 

ὁξάζεηο ὄςνληαη. 

3፡1 

 ܐܭܘܕ ܒܰܪܟܨ ܘܣܨ

 ܟܡܒܪܬ ܥܢ ܪܘܚܝ

 ܒܧܝܟܘܢ ܘܦܰܦܒܘܢ

 ܘܒܧܰܟܘܢ

 ܚܡܤܐ ܘܩܒܝܟܘܢ

 ܦܛܡܤܘܢ

 ܚܙܘܦܐ ܘܥܡܝܤܝܟܘܢ

 ܦܛܙܘܢ

2፡28 

 ٌُ ٚكَُٕ ثَعْذَ رنِكَ َٔ

أََِّٙ أعَْكُتُ سُٔدِٙ 

عَهَٗ كُمِّ ثشََشٍ، 

فَٛزََُجََّأُ ثَُُٕكُىْ 

َٚذْهَىُ  َٔ ثََُبركُُىْ،  َٔ
  شُُٕٛخُكُىْ أدَْلَيًَب،

َٚشَٖ شَجَبثكُُىْ  َٔ
  سُؤًٖ.

2፡29 ወላዕለ 

አግብርትየ 

ወአእማትየ ይእተ 

አሚረ እክዑ እም኎ 

መናፈስየ። 

3:2 

ים  עֲבָדִִ֖ וְגַָ֥ם עַל־הַָֽ

ים  וֹת בַטָמִָ֣ וְעַל־הַשְפָחֶ֑

וֹךְ אֶת־ םָה אֶשְפִ֖ הָהִֵ֔

י׃   רוחִַֽ

2:29 θαὶ ἐπὶ ηνὺο 

δνύινπο θαὶ ἐπὶ ηὰο 

δνύιαο ἐλ ηαῖο 

ἡκέξαηο ἐθείλαηο 

ἐθρεῶ ἀπὸ ηνῦ 

πλεύκαηόο κνπ, 

3:2 

 ܥܒܕܐ ܥܢ ܘܐܦ

 ܐܣܗܬܐ ܘܥܢ

 ܪܘܚܝ ܐܭܘܕ

ܗܦܘܢ ܒܝܘܣܰܐ  

2:29 

 

عَهَٗ  ْٚعًب َٔ انْعجَِٛذِ أَ

عَهَٗ الِإيَبءِ  َٔ
أعَْكُتُ سُٔدِٙ فِٙ 

  رِهْكَ الََِّٚبوِ،

2፡30  ወእገብር 

ተኣምረ በሰማይ 

በላዕሉ ወበምድር 

በታሕቱ ደመ 

ወእሳተ ወተየ ጢስ 

3:3 

ים  וֹפְתִִ֔ תַתִיִ֙ מַֽ וְנַָֽ

ם  רֶץ דָָ֣ יִם ובָאֶָ֑ בַשָמִַ֖

ן׃  וֹת עָשַָֽ ימֲרִ֖ ש וְתִַֽ  וָאִֵ֔

2:30 θαὶ δώζσ ηέξαηα 

ἐλ ηῷ νὐξαλῷ θαὶ ἐπὶ 

ηῆο γῆο αἷκα θαὶ πῦξ 

θαὶ ἀηκίδα θαπλνῦ. 

 

3:3 

 ܬܕܣܬܬܐ ܘܐܥܒܕ

 ܘܒܐܪܥܐ ܒܮܤܝܐ

 ܘܦܘܪܐ ܕܣܐ

ܕܬܦܧܐ ܘܥܞܬܐ  

2:30 

أعُْطِٙ عَجَبئتَِ  َٔ
بءِ  ًَ فِٙ انغَّ

الِسَْضِ، ديًَب  َٔ
ذحََ  ًِ أعَْ َٔ ََبسًا  َٔ
 . ٌٍ   دخَُب

2፡31 ፀሓይነ 

ይጸልም ወወርኅነ 

ደመ ይከውና 

዗እናበለ ትብጻሕ 

ዕለተ እግዙአብሔር 

ዐባይ እናተ 

ታስተርኢ። 

3፡4 

שֶךְ  ךְ לְחִֹ֔ מֶשִ֙ יֵהָפֵָ֣ הַשִֶ֙

וֹא  י בִ֚ ם לִפְנִֵ֗ חַ לְדֶָ֑ וְהַטָרִֵ֖

וֹל  ה הַגָדִ֖ וֹם יְהוִָ֔ יָ֣

א׃  וְהַמוֹרַָֽ

  

 

2፡31 ὁ ἥιηνο 

κεηαζηξαθήζεηαη εἰο 

ζθόηνο θαὶ ἡ ζειήλε 

εἰο αἷκα πξὶλ ἐιζεῖλ 

ἡκέξαλ θπξίνπ ηὴλ 

κεγάιελ θαὶ ἐπηθαλῆ. 

3፡4 

 ܦܰܗܦܟ ܭܤܮܐ

 ܘܩܗܪܐ ܠܛܮܘܟܐ

 ܠܕܣܐ

 ܕܦܐܬܐ aܩܕܡ

 ܪܒܐ ܕܣܬܝܐ ܝܘܣܗ

 ܘܕܚܝܲ

2፡31 

ظُ ئِنَٗ  ًْ لُ انشَّ َّٕ رزَذََ

شُ ئِنَٗ  ًَ انْمَ َٔ خٍ،  ًَ ظُهْ

ٌْ َٚجِٙءَ  دوٍَ لجَْمَ أَ

ةِّ انْعظَِٛىُ  وُ انشَّ ْٕ َٚ

خُٕفُ.  ًَ   انْ

2፡32 ወኵሉ 

዗ጸውዐ ስመ 

እግዙአብሔር 

ይድኅና በደብረ 

ጽዮና 

ወበኢየሩሳሌም 

ይድኅ኏ በከመ ይቤ 

እግዙአብሔር 

3:5 

א  ל אֲשֶר־יִקְרִָ֛ ה כֹֹּ֧ וְהָיִָ֗

י  ט כִִּ֠ ם יְהוִָ֖ה יִםָלֵֶ֑ בְשֵָ֥

ם  ִִ֜ וֹן ובִירושָלַ בְהַר־צִטִ֙

אֲשֶרִ֙  ה כַַֽ הְיֶָ֣ה פְלֵיטִָ֗ תִַֽ

ים  שְרִידִִ֔ ה ובִַ֙ ר יְהוִָ֔ אָמַָ֣

א׃ ר יְהוִָ֖ה קֹרֵַֽ  אֲשֶָ֥

  

  

2:32 θαὶ ἔζηαη πᾶο ὃο 

ἂλ ἐπηθαιέζεηαη ηὸ 

ὄλνκα θπξίνπ 

ζσζήζεηαη ὅηη ἐλ ηῷ 

ὄξεη Σησλ θαὶ ἐλ 

Ιεξνπζαιεκ ἔζηαη 

ἀλαζῳδόκελνο θαζόηη 

εἶπελ θύξηνο θαὶ 

εὐαγγειηδόκελνη νὓο 

3:5 

 ܕܦܪܬܐ ܘܟܢ

 ܕܣܬܝܐ bܭܤܗ

 ܣܞܢ ܦܰܦܨܐ

 ܕܨܗܝܘܢ ܕܒܞܘܪܐ

 ܬܗܘܐ ܘܒܐܘܪܭܡܥ

 ܐܝܟ ܣܮܘܙܒܘܬܐ

 ܣܬܝܐ ܕܐܣܬ

2:32 

 ٍْ ٌَّ كُمَّ يَ ٌُ أَ ٚكَُٕ َٔ
ةِّ  َٚذْعُٕ ثِبعْىِ انشَّ

ُْجُٕ. لَََُِّّ فِٙ جَجَمِ  َٚ

فِٙ  َٔ  ٌَ ْٕ َٛ ْٓ صِ

 ٌُ أُٔسُشَهِٛىَ ركَُٕ

ب لَبلَ  ًَ ََجَبحٌ، كَ

 ٍَ ٍَ انْجَبلِٛ ْٛ ثَ َٔ  . ةُّ انشَّ

 . ةُّ ٍْ َٚذْعُُِٕ انشَّ   يَ
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ወእለሂ ይሜህሩ 

እለ ጸውዖሙ 

እግዙአብሔር። 

θύξηνο πξνζθέθιεηαη. ܕܩܬܐ ܠܤܮܘܙܒܐ 

 ܣܬܝܐ

3፡1 እስመ ይእተ 
አሚረ አነ 
በእማንቱ መዋዕሌ 
እመይጥ ፄዋ 
ይሁዲ 
ወኢየሩሳላም። 

4:1 

ים  י הִמִֵ֛ה בַטָמִָ֥ כִִ֗

יא  ת הַהִֶ֑ םָה ובָעֵָ֣ הָהִֵ֖

ר  [אָשוב( אֲשֶָ֥

יב) ות  ]אָשִִ֛ אֶת־שְבָ֥

םִ׃ ה וִירושָלַָֽ  יְהודִָ֖

  

3:1 δηόηη ἰδνὺ ἐγὼ ἐλ 

ηαῖο ἡκέξαηο ἐθείλαηο 

θαὶ ἐλ ηῷ θαηξῷ ἐθείλῳ 

ὅηαλ ἐπηζηξέςσ ηὴλ 

αἰρκαισζίαλ Ινπδα θαὶ 

Ιεξνπζαιεκ. 

4:1 

ܕܒܝܘܣܰܐ ܣܞܢ 

ܗܦܘܢ ܘܒܙܒܧܐ ܗܘ 

ܕܣܗܦܟ ܐܦܐ 

ܭܒܝܰܐ ܕܝܗܘܕܐ 

 ܘܕܐܘܪܭܡܥ

3:1 

لأنََّهَهُوَذَاَفًَِتِلْكََ
الأٌََّامَِوَفًَِذلِكََ
الْوَقْتِ،َعِنْدَمَاَأرَُدَُّ
ٌَهَُوذَاَ ًَ سَبْ
  وَأوُرُشَلٌِمَ،

3፡2 
ወአስተጋብኦሙ 
ሇኵልሙ አሕዛብ 
ወኣወርድሙ 
ቆሊት ዮሳፍጥ 
ወእትዋቀሦሙ 
በሕየ በእንተ 
ሕዝብየ ወበእንተ 
ርስትየ እስራኤሌ 
በኀበ ተ዗ርዉ 
ውስተ አሕዛብ 
ወተካፇለ 
ምዴርየ። 

4:2 

וְקִבַצְתִיִ֙ אֶת־כָל־

ים  וֹרַדְתִִ֔ ם וְהָ֣ הַגוֹיִִ֔

ט  וֹשָפֶָ֑ מֶק יְהַֽ אֶל־עִֵ֖

ם  י עִםִָ֜ וְנִשְפַטְתִִ֙

י  ם עַל־עַםִִ֙ שִָ֗

י יִשְרָאֵלִ֙   וְנַחֲלָתִּ֤

ם  ו בַגוֹיִִ֔ ר פִזְרָ֣ אֲשֶָ֣

קו׃ י חִלֵַֽ  וְאֶת־אַרְצִִ֖

  

3:2 θαὶ ζπλάμσ πάληα 

ηὰ ἔζλε θαὶ θαηάμσ 

αὐηὰ εἰο ηὴλ θνηιάδα 

Ισζαθαη θαὶ 

δηαθξηζήζνκαη πξὸο 

αὐηνὺο ἐθεῖ ὑπὲξ ηνῦ 

ιανῦ κνπ θαὶ ηῆο 

θιεξνλνκίαο κνπ 

Ιζξαει νἳ δηεζπάξεζαλ 

ἐλ ηνῖο ἔζλεζηλ θαὶ ηὴλ 

γῆλ κνπ θαηαδηείιαλην. 

4:2 

ܐܟܧܯ ܠܟܡܗܘܢ 

ܥܤ̈ܤܐ ܘܐܚܰ 

ܐܦܘܢ ܠܧܛܲ 

ܕܝܘܭܧܟ ܘܐܕܘܢ 

ܥܤܗܘܢ ܬܣܨ ܥܢ 

ܐܦܝ ܥܤܝ ܘܥܢ ܐܦܝ 

ܐܝܪܬܝܢ ܝܬܬܘܬܝ 

ܕܐܬܒܕܪܐ ܒܝܰ 

ܥܤ̈ܤܐ ܥܢ ܕܦܡܔܘ 

 ܐܪܥܝ

3:2 

َالأمَُمَِ أجَْمَعَُكُلَّ
لهُُمَْإِلَىَوَادِيَ وَأنَُزِّ
ٌهَُوشَافَاطَ،َ
وَأحَُاكِمُهُمَْهُنَاكََ
عَلَىَشَعْبًَِ

مٌِرَاثًَِإسِْرَائٌِلََوََ
ٌْنََ الَّذٌِنََبَدَّدُوهُمَْبَ
الأمَُمََِوَقسََمُواَ
  أرَْضًِ،

3፡3 ወተዏጸዉ ዱበ 
ሕዝብየ ወወሀቡ 
ዯቂቆሙ ሇ዗ማት 
ወሤጡ 
አዋሌዱሆሙ 
ሇወይን ወሰትዩ። 

4:3 

ל  ו גוֹרֶָ֑ י יַדָ֣ וְאֶל־עַםִִ֖

ה  לֶדִ֙ בַזוֹנִָ֔ ו הַטִֶ֙ וַטִתְנּ֤

ו בַטִַֻֽ֖יִן  ה מָכְרָ֥ וְהַטַלְדִָ֛

ו׃   וַטִשְתַֽ

3:3 θαὶ ἐπὶ ηὸλ ιαόλ κνπ 

ἔβαινλ θιήξνπο θαὶ 

ἔδσθαλ ηὰ παηδάξηα 

πόξλαηο θαὶ ηὰ θνξάζηα 

ἐπώινπλ ἀληὶ νἴλνπ θαὶ 

ἔπηλνλ. 

4:3 

ܘܥܢ ܥܤܝ ܐܪܣܝܘ 

ܦܨܐ ܘܝܗܒܘ ܝܡܝܐ 

ܒܐܓܬ ܙܦܝܰܐ 

ܘܝܡܝܰܐ ܙܒܧܘ 

 ܒܛܤܬܐ ܘܐܭܰܝܘ

3:3 

وَألَْقوَْاَقرُْعَةًَ
عَلَىَشَعْبًِ،َ
وَأعَْطَوْاَ
َ ًَّ بِ الصَّ
بِزَانٌَِةٍ،َ
وَبَاعُواَالْبنِْتََ
بِخَمْرٍَ
  لٌِشَْرَبوُا.

3፡4 ምንተ ብየ 
ምስላክን ጢሮስ 
ወሲድና ወኵለ 
ገሉሊ ዗ኢልፍሉ 
በቀሇ እትቤቀሇክሙ 
ወቂመ 
እትቄየመክሙ 
ፍጡነ ወጉጉዏ 
እፇዴየክሙ 
ፍዲክሙ ዱበ 
ርእስክሙ። 

4:4 

ם לִיִ֙  גַם מָה־אַתֶָ֥ וְִּ֠

ל  וֹן וְכִֹ֖ ר וְצִידִ֔ צָֹ֣

שֶת  וֹת פְלֶָ֑ גְלִילָ֣

ול אַתֶםִ֙   הַגְמִ֗

י  ים עָלִָ֔ מְשַלְמִָ֣

ים אַתֶםִ֙  וְאִם־גֹמְלִּ֤

ה  ל מְהֵרִָ֔ י קַָ֣ עָלִַ֔

יב גְמֺלְכִֶ֖ם  אָשִָ֥

ם׃  בְראֹשְכֶַֽ

  

3:4 θαὶ ηί θαὶ ὑκεῖο ἐκνί 

Τύξνο θαὶ Σηδὼλ θαὶ 

πᾶζα Γαιηιαία 

ἀιινθύισλ κὴ 

ἀληαπόδνκα ὑκεῖο 

ἀληαπνδίδνηέ κνη ἢ 

κλεζηθαθεῖηε ὑκεῖο ἐπ᾽ 

ἐκνὶ ὀμέσο θαὶ ηαρέσο 

ἀληαπνδώζσ ηὸ 

ἀληαπόδνκα ὑκῶλ εἰο 

θεθαιὰο ὑκῶλ. 

4:4 

ܣܧܐ ܚܮܝܒܨ ܐܦܰܝܨ ܠܝ 

ܨܘܪ ܘܨܝܕܢ ܘܟܡܗ 

ܓܡܝܲ ܕܦܡܮܰ ܕܠܤܐ 

ܦܘܪܥܧܐ ܦܬܥܝܨ 

ܐܦܰܘܢ ܠܝ ܘܐܢ 

ܚܘܒܲ ܪܣܝܨ ܐܦܰܘܢ 

ܥܡܝ ܒܥܔܢ 

ܘܣܪܬܗܒܐܝܰ 

ܐܗܦܟ ܦܘܪܥܧܟܘܢ 

 ܒܬܝܮܟܘܢ

3:4 

َلًَِ وَمَاذَاَأنَْتنَُّ
ٌَاَصُورَُ
ٌْدُونَُ وَصَ
ئِرَةَِوَجَمٌِعََدَا

فِلِسْطٌِنَ؟َهَلَْ
تكَُافئِوُننًََِعَنَِ
الْعمََلِ،َأمََْهَلَْ
تصَْنعَوُنََبًَِ
ٌْئاً؟َسَرٌِعًاََ شَ
بِالْعَجَلَِأرَُدَُّ
عَمَلكَُمَْعَلَىَ
 رُؤُوسِكُمْ.
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َ  

3፡5 ናሁ ነሣእክሙ 
ወርቅየ ወብሩርየ 
ወዏሥራትየ 
ወመሠንዮ 
አባእክሙ 
ቤተክሙ። 

4:5 

י  י וזְהָבִִ֖ אֲשֶר־כַסְפִָ֥

ם  חֲמַדַיִ֙ לְקַחְתֶֶ֑ ומַַֽ

ם  ים הֲבֵאתִֶ֖ הַחֹבִִ֔

ם׃  לְהֵיכְלֵיכֶַֽ

  

3:5 ἀλζ᾽ ὧλ ηὸ ἀξγύξηόλ 

κνπ θαὶ ηὸ ρξπζίνλ κνπ 

ἐιάβεηε θαὶ ηὰ ἐπίιεθηά 

κνπ θαὶ ηὰ θαιὰ 

εἰζελέγθαηε εἰο ηνὺο 

λανὺο ὑκῶλ. 
 

4:5 

ܕܦܪܒܰܘܢ ܟܪܧܝ  aܥܢ

ܘܕܗܒܝ ܘܣܐܦܝ ܭܧܝܬܐ 

ܐܥܡܰܘܢ 

 ܠܗܝܟܡܝܟܘܢ

3:5 

لأنََّكُمَأخََذْتمَُْ
تًَِ فِضَّ
وَذَهَبًِ،َ
وَأدَْخَلْتمَُْ
نفََائسًَِِالْجٌَِّدَةََ
  إِلَىَهٌََاكِلِكُمْ.

3፡6 ወሤጥክምዎሙ 
ሇዯቂቀ ይሁዲ 
ወሇዯቂቀ 
ኢየሩሳላም ኀበ 
ዯቂቀ አረሚ ከመ 
ታጥፍእዎሙ 
እምብሔሮሙ። 

4:6 

ובְנֵּ֤י יְהודָהִ֙ ובְנֵָ֣י 

ם  ם מְכַרְתִֶ֖ ִִ֔ יְרושָלַ

עַן  ים לְמַָ֥ לִבְנֵָ֣י הַטְוָנִֶ֑

ל  ם מֵעַָ֥ הַרְחִיקִָ֖

ם׃  גְבולַָֽ

  

3:6 θαὶ ηνὺο πἱνὺο Ινπδα 

θαὶ ηνὺο πἱνὺο 

Ιεξνπζαιεκ ἀπέδνζζε 

ηνῖο πἱνῖο ηῶλ ἗ιιήλσλ 

ὅπσο ἐμώζεηε αὐηνὺο ἐθ 

ηῶλ ὁξίσλ αὐηῶλ. 

4:6 

ܘܒܧܝ ܝܗܘܕܐ ܘܒܧܝ 

ܐܘܪܭܡܥ ܙܒܧܰܘܢ 

ܠܒܧܝ ܝܘܦܝܐ ܕܬܪܚܪܘܢ 

ܐܦܘܢ ܣܨ 

 ܬܚܘܣܗܘܢ

3:6 

وَبعِْتمَُْبَنًَِ
ٌهَُوذَاَوَبنًََِ
أوُرُشَلٌِمََلِبنًََِ
َ ًْ الٌَْاوَانٌٌِِّنََلِكَ
تبُْعِدُوهُمَْعَنَْ
  تخُُومِهِمْ.َ

3:7 ናሁ አነ 
እነሥኦሙ 
እምውእቱ ብሔር 
ኀበ ሤጥክምዎሙ 
ህየ ወእፇዴየክሙ 
ፍዲክሙ ዱበ 
ርእስክሙ። 

4:7 

ם מִן־ י מְעִירִָ֔ הִנְנִָ֣

ם  וֹם אֲשֶר־מְכַרְתֶָ֥ םָקִ֔ הִַ֙

םָה  ם שֶָ֑ י אֹתִָ֖ וַהֲשִבֹתִָ֥

ם׃ ם בְראֹשְכֶַֽ  גְמֺלְכִֶ֖
  

3:7 ἰδνὺ ἐγὼ ἐμεγείξσ 

αὐηνὺο ἐθ ηνῦ ηόπνπ νὗ 

ἀπέδνζζε αὐηνὺο ἐθεῖ θαὶ 

ἀληαπνδώζσ ηὸ 

ἀληαπόδνκα ὑκῶλ εἰο 

θεθαιὰο ὑκῶλ. 

4:7 

ܗܐ ܐܦܐ ܣܥܝܬ ܐܦܐ 

ܠܗܘܢ ܣܨ 

ܕܙܒܧܰܘܢ  bܐܬܪܐ

ܐܦܰܘܢ ܠܰܣܨ 

ܘܐܗܦܟ ܦܘܪܥܧܟܘܢ 

 ܒܬܝܮܟܘܢ

3:7 

أنُْهِضُهُمَْهأنََذََ
مِنََالْمَوْضِعَِ
الَّذِيَبعِْتمُُوهُمَْ
ٌْهِ،َوَأرَُدَُّ إِلَ
عَمَلكَُمَْعَلَىَ
  رُؤُوسِكُمْ.

3፡8 ወእትቤቀልሙ 
ሇዯቂቅክሙ 
ወሇአዋሌዱክሙ 
በእዳሆሙ ሇዯቂቀ 
ይሁዲ 
ወእትቤቀሇክሙ 
በኀበ ፄወውክሙ 
በውስተ አሕዛብ 
ርሑቃን ወነዋኃን 
እስመ እግዚአብሔር 
ነበበ እን዗ ይብሌ። 

4:8 

ם  י אֶת־בְנֵיכֶָ֣ ומָכַרְתִִ֞

ם בְיַדִ֙ וְאֶת־בְנַֽ  וֹתֵיכִֶ֗

ום  ה ומְכָרָ֥ בְנֵָ֣י יְהודִָ֔

וֹי  ם אֶל־גָ֣ לִשְבָאיִִ֖

ר׃ י יְהוִָ֖ה דִבֵַֽ וֹק כִָ֥  רָחֶ֑

3:8 θαὶ ἀπνδώζνκαη ηνὺο 

πἱνὺο ὑκῶλ θαὶ ηὰο 

ζπγαηέξαο ὑκῶλ εἰο 

ρεῖξαο πἱῶλ Ινπδα θαὶ 

ἀπνδώζνληαη αὐηνὺο εἰο 

αἰρκαισζίαλ εἰο ἔζλνο 

καθξὰλ ἀπέρνλ ὅηη θύξηνο 

ἐιάιεζελ. 

4:8 

ܘܐܭܡܥ ܒܧܝܟܘܢ 

ܘܒܧܰܟܘܢ ܒܝܕ ܒܧܝ 

ܝܗܘܕܐ ܘܦܙܒܧܘܢ 

ܐܦܘܢ ܠܮܒܐ ܠܥܤܐ 

ܪܚܝܪܐ ܣܞܢ ܕܣܬܝܐ 

 ܣܡܢ

3:8 

وَأبٌَِعَُبَنٌِكُمَْ
وَبنََاتِكُمَْبٌَِدَِ
بنًٌََِهَُوذَاَ
لٌِبٌَِعوُهُمَْ
لِلسَّبَائٌٌِِّنَ،َ
ةٍَبعٌَِدَةٍ،َ لأمَُّ
َقدََْ بَّ َالرَّ لأنََّ
 تكََلَّمََ

3፡9 ስብኩ ዗ንተ 
ውስተ አሕዛብ 
ወዏሥሩ ጸብአ 
ወአንሥኡ 
መስተቃትሊነ 
አውፅእዎሙ 
ወይዕርጉ ኵልሙ 
ዕዯው 
መስተቃትሊን። 

4:9 

ם  קִרְאו־זאֹתִ֙ בַגוֹיִִ֔

ירוִ֙  ה הָעִִ֙ ו מִלְחָמֶָ֑ קַדְשִ֖

ו  עֲלִ֔ ו יַַֽ ים יִגְשָ֣ הַגִבוֹרִִ֔

ה׃ י הַםִלְחָמַָֽ ל אַנְשֵָ֥  כִֹ֖
  

3:9 θεξύμαηε ηαῦηα ἐλ 

ηνῖο ἔζλεζηλ ἁγηάζαηε 

πόιεκνλ ἐμεγείξαηε ηνὺο 

καρεηάο πξνζαγάγεηε θαὶ 

ἀλαβαίλεηε πάληεο ἄλδξεο 

πνιεκηζηαί. 

4:9 

ܐܟܬܙܘ ܗܕܐ ܒܝܰ 

ܥܤ̈ܤܐ ܩܕܭܘ ܩܬܒܐ 

ܐܥܝܬܘ ܠܔܧܒܬܐ 

ܦܪܬܒܘܢ ܘܦܪܪܘܢ 

ܟܡܗܘܢ ܓܒܬܐ 

 ܩܬܒܰܦܐ

3:9 

ٌْنََ نَادُواَبهِذَاَبَ
سُواَ الأمَُمِ.َقَدِّ
حَرْبًا.َأنَْهِضُواَ
الأبَْطَالَ.َ
مَْوٌََصْعََ دَْلٌِتَقََدَّ

َرِجَالَِ كُلُّ
  الْحَرْبِ.َ

3፡10 
ወማሕረሰክሙኒ 
አግብሩ ኩያንወ 

4፡10 
וֹת  חֲרָבִ֔ תו אִתֵיכֶםִ֙ לַַֽ כֹּ֤

ים  ם לִרְמָחִֶ֑ תֵיכִֶ֖ ומַזְמְרַֹֽ

3፡10 ζπγθόςαηε ηὰ 

ἄξνηξα ὑκῶλ εἰο 

ῥνκθαίαο θαὶ ηὰ δξέπαλα 

4፡10 

ܪܘܥܘ ܩܟܝ ܦܕܦܝܟܘܢ 

ܠܪܝܧܐ ܘܣܔܡܝܟܘܢ 

3፡10 

اطِْبعَوُاَ
سِكَّاتكُِمَْ
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3፡11 
ወይትጋብኡ ኵለ 
አሕዛብ ወይሑሩ 
ወይዕግቱ 
መስተባእሳነ። 

4፡11 
ם  ל־הַגוֹיִִ֛ או כַָֽ ושו וָבֹֹּ֧ עָ֣

םָה  צו שִָ֕ יב וְנִקְבֶָ֑ מִןָבִִ֖

יך׃ ת יְהוִָ֖ה גִבוֹרֶַֽ נְחַָ֥   הַַֽ

4፡11 ζπλαζξνίδεζζε 

θαὶ εἰζπνξεύεζζε 

πάληα ηὰ ἔζλε 

θπθιόζελ θαὶ 

ζπλάρζεηε ἐθεῖ ὁ 

πξαῢο ἔζησ 

καρεηήο. 

4፡11 

ܐܬܟܧܮܘ ܘܬܘ ܟܡܟܘܢ 

ܕܚܕܝܬܝܨ ܥܤ̈ܤܐ 

ܐܬܩܬܒܘ ܘܬܣܨ ܬܒܬ 

 ܣܬܝܐ ܓܧܒܬܘܬܟܘܢ

3፡11 

واٌََاَ أسَْرِعُواَوَهَلمُُّ
َ جَمٌِعََالأمَُمَِمِنَْكُلِّ
نَاحٌَِةٍَوَاجْتمَِعوُا.َإِلَىَ
َ هُنَاكََأنَْزِلٌََْاَرَبُّ
  أبَْطَالكََ.

3፡12 
ወይትነሥኡ ኵለ 
አሕዛብ ወይዕርጉ 
ቆሊተ ዮሳፍጥ 
እስመ ህየ እነብር 
ወእትዋቀሦሙ 
ሇኵልሙ 
አሕዛብ። 

4፡12 
  

ם אֶל־יֵעוִֹ֙רוִ֙  ו הַגוֹיִִ֔ וְיַעֲלָ֣

ם  י שִָ֗ ט כִָ֣ וֹשָפֶָ֑ מֶק יְהַֽ עִֵ֖

ט אֶת־כָל־ ב לִשְפָֹ֥ אֵשִֵ֛

יב׃ ם  מִןָבִַֽ  הַגוֹיִִ֖

3፡12 
ἐμεγεηξέζζσζαλ θαὶ 

ἀλαβαηλέησζαλ 

πάληα ηὰ ἔζλε εἰο 

ηὴλ θνηιάδα 

Ισζαθαη δηόηη ἐθεῖ 

θαζηῶ ηνῦ δηαθξῖλαη 

πάληα ηὰ ἔζλε 

θπθιόζελ. 

4፡12 

ܘܦܪܪܘܢ ܦܰܬܥܝܬܘܢ 

ܥܤ̈ܤܐ ܠܥܘܣܪܐ 

ܕܝܘܭܧܟ ܣܞܢ ܕܬܣܨ 

ܐܬܒ ܠܤܕܢ ܠܟܡܗܘܢ 

 ܥܤ̈ܤܐ ܕܚܕܝܬܝܨ

3፡12 

تنَْهَضَُوَتصَْعَدَُالأمَُمَُ
إِلَىَوَادِيٌَهَُوشَافَاطَ،َ
لأنًََِّهُنَاكََأجَْلِسَُ
لأحَُاكِمََجَمٌِعََالأمَُمَِمِنَْ
َنَاحٌَِةٍ.َ   كُلِّ

3፡13 ወእሇ 
አዴያም ፇንዉ 
ማዕጸዯ እስመ 
በጽሐ  ማእረር 
ባኡ ወአኪደ 
እስመ መሌአ 
ምክያዴ ወተክዕወ 
እምነ ምክያዲት። 

4፡13 

ל  י בָשִַ֖ ל כִָ֥ ו מַגִָ֔ שִלְחָ֣

י־ ו רְדוִ֙ כִַֽ אַֽ יר בֹּ֤ קָצִֶ֑

יקוִ֙  ת הֵשִִ֙ לְאָה גִַ֔ מָָ֣

ה  י רַבִָ֖ ים כִָ֥ הַיְקָבִִ֔

ם׃  רָעָתַָֽ

3፡13 ἐμαπνζηείιαηε 

δξέπαλα ὅηη 

παξέζηεθελ 

ηξύγεηνο 

εἰζπνξεύεζζε 

παηεῖηε δηόηη πιήξεο 

ἡ ιελόο 

ὑπεξεθρεῖηαη ηὰ 

ὑπνιήληα ὅηη 

πεπιήζπληαη ηὰ 

θαθὰ αὐηῶλ. 

4፡13 

ܭܬܪܘ ܣܔܲ ܣܞܢ 

ܕܒܮܢ ܩܞܧܐ ܥܘܠܘ 

ܕܘܭܘ ܣܞܢ ܕܠܤܘ 

ܓܘܒܐ ܘܭܧܥ 

ܣܥܨܪܬܐ ܣܞܢ 

 ܕܩܔܝܰ ܒܝܮܘܬܗܘܢ

3፡13 

َ أرَْسِلوُاَالْمِنْجَلََلأنََّ
الْحَصٌِدََقدََْنَضَجَ.َ

واَدُوسُواَلأنََّهَُقَدَِ هَلمُُّ
امْتلَأتََِالْمِعْصَرَةُ.َ

َ فَاضَتَِالْحٌَِاضَُلأنََّ
هُمَْكَثٌِرٌ.َ  شَرَّ

َ  

3፡14 ናሁ በዝኀ 
እከዮሙ ወወውዐ 
በቆሊተ ቅስት 
ወዯምፁ እስመ 
አሌጸቀት ዕሇተ 
እግዚአብሔር 
በውስተ ቆሊተ 
ቅስት። 

4:14 

ים  ים הֲמוֹנִָ֣ הֲמוֹנִִ֔

י  וץ כִּ֤ חָרֶ֑ מֶק הֶַֽ בְעִֵ֖

ה  וֹם יְהוִָ֔ קָרוֹבִ֙ יָ֣

וץ׃ מֶק הֶחָרַֽ  בְעִֵ֖

  

3:14 ἦρνη ἐμήρεζαλ 

ἐλ ηῇ θνηιάδη ηῆο 

δίθεο ὅηη ἐγγὺο 

ἡκέξα θπξίνπ ἐλ ηῇ 

θνηιάδη ηῆο δίθεο. 

4:14 

ܪܓܮܐ ܕܪܓܘܭܝܐ 

ܒܥܘܣܪܐ ܕܦܪܝܪܰܐ 

ܣܞܢ ܕܩܬܝܒ ܗܘ 

ܝܘܣܗ ܕܣܬܝܐ 

 ܒܥܘܣܪܐ ܕܦܪܝܪܰܐ

3:14 

جَمَاهٌِرَجَمَاهٌِرَُفًَِ
َ وَادِيَالْقَضَاءِ،َلأنََّ
بَِّقَرٌِبٌَفًَِ ٌوَْمََالرَّ
  وَادِيَالْقَضَاءِ.

3፡15 ፀሓይ 
ወወርኀ ይጸሌሙ 
ወሇከዋብትኒ 
የዏርብ 

4:15 

רו  חַ קָדֶָ֑ מֶש וְיָרִֵ֖ שֶָ֥

ו  ים אָסְפָ֥ וְכוֹכָבִִ֖

ם׃   נָגְהַָֽ

3:15 ὁ ἥιηνο θαὶ ἡ 

ζειήλε 

ζπζθνηάζνπζηλ θαὶ 

νἱ ἀζηέξεο δύζνπζηλ 

θέγγνο αὐηῶλ. 

4:15 

ܭܤܮܐ ܘܩܗܪܐ ܚܮܟܘ 

ܘܥܬܒ ܦܘܗܪܐ 

 ܕܟܘܟܒܐ

3:15 

الَشَّمْسَُوَالْقمََرَُ
ٌظَْلمَُانِ،َوَالنُّجُومَُ
  تحَْجُزَُلمََعَانهََا.َ

ወማዕጸዯክሙኒ 
አግብሩ ረምሐ 
ዴኩምኒ ሇይበሌ 
ጽኑዕ አነ። 

וֹר  ר גִבָ֥ ש יאֹמִַ֖ חַלִָ֔ הַַֽ

נִי׃  אַָֽ

ὑκῶλ εἰο ζεηξνκάζηαο ὁ 

ἀδύλαηνο ιεγέησ ὅηη 

ἰζρύσ ἐγώ. 

ܠܬܘܣܛܐ ܘܣܨ ܕܚܡܯ 

 ܦܐܣܬ ܕܓܧܒܬܐ ܐܦܐ

سٌُوُفًا،َ
وَمَنَاجِلكَُمَْ
رِمَاحًا.َلٌِقَلَُِ
عٌِفُ:َ الضَّ

  بطََلٌَأنََا!»
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ብርሃኖሙ። 

3፡16 ወይኬሌሕ 
እግዚአብሔር 
እምጽዮን 
ወእምኢየሩሳላም 
ይሁብ ቃል 
ወያዴሇቀሌቁ 
ሰማይ ወምዴር 
ወእግዚአብሔር 
ይምሕክ ሕዝቦ 
ወያጸንዖሙ 
እግዚአብሔር 
ሇዯቂቀ 
እስራኤሌ። 

4:16 

ג  וֹן יִשְאִָ֗ ה מִצִטָ֣ וַיהוִָ֞

וֹ  ן קוֹלִ֔ לַםִִ֙ יִתֵָ֣ ומִירושִָ֙

רֶץ  יִם וָאֶָ֑ ו שָמַָ֣ וְרָעֲשִ֖

וֹ  ה לְעַםִ֔ חֲסֶָ֣ יהוָהִ֙ מַַֽ וַַֽ

ל׃ וֹז לִבְנֵָ֥י יִשְרָאֵַֽ  ומָעִ֖

3:16 ὁ δὲ θύξηνο ἐθ 

Σησλ ἀλαθεθξάμεηαη 

θαὶ ἐμ Ιεξνπζαιεκ 

δώζεη θσλὴλ αὐηνῦ 

θαὶ ζεηζζήζεηαη ὁ 

νὐξαλὸο θαὶ ἡ γῆ ὁ 

δὲ θύξηνο θείζεηαη 

ηνῦ ιανῦ αὐηνῦ θαὶ 

ἐληζρύζεη θύξηνο 

ηνὺο πἱνὺο Ιζξαει. 

4:16 

ܣܨ ܨܗܝܘܢ  dܘܣܬܝܐ

ܦܧܗܡ ܘܣܨ ܐܘܪܭܡܥ 

ܦܰܠ ܩܡܗ ܘܦܙܘܥܘܢ 

ܭܤܝܐ ܘܐܪܥܐ 

ܘܣܬܝܐ ܦܛܘܣ ܥܢ 

ܥܤܗ ܘܦܛܝܢ ܠܒܧܝ 

 ܐܝܪܬܝܢ

3:16 

َمِنَْصِهٌْوَْنََ بُّ وَالرَّ
ٌَزَُمْجِرُ،َوَمِنَْأوُرُشَلٌِمََ
ٌعُْطًَِصَوْتهَُ،َفتَرَْجُفَُ
السَّمَاءَُوَالأرَْضُ.َ
َمَلْجَأٌَ بَّ َالرَّ وَلكِنَّ
لِشَعْبِهِ،َوَحِصْنٌََلِبنًََِ
 إسِْرَائٌِلَ.

3:17 ወተአምሩ 
እንከ ከመ አነ 
እግዚአብሔር 
አምሊክሙ 
዗አኀዴር ውስተ 
ጽዮን በዯብረ 
መቅዯስየ 
ወትከውን 
ኢየሩሳላም ሀገረ 
ቅዴስት 
ወኢየኀሌፍ እንከ 
እንተ ውስቴታ 
዗እምካሌእ 
ሕዝብ። 

4:17 

ידַעְתִֶ֗  י יְהוָהִ֙ וִַֽ י אֲנִּ֤ ם כִָ֣

וֹן  ן בְצִטָ֣ ם שֹכִֵ֖ הֵיכִֶ֔ אֱלָֹ֣

ה  י וְהָיְתָּ֤ הַר־קָדְשִֶ֑

ים  דֶש וְזָרִָ֥ לַםִִ֙ קִֹ֔ יְרושִָ֙

וֹד׃  ה עַֽ עַבְרו־בִָ֖  לאֹ־יַַֽ

  

3:17 θαὶ 

ἐπηγλώζεζζε δηόηη 

ἐγὼ θύξηνο ὁ ζεὸο 

ὑκῶλ ὁ θαηαζθελῶλ 

ἐλ Σησλ ἐλ ὄξεη ἁγίῳ 

κνπ θαὶ ἔζηαη 

Ιεξνπζαιεκ πόιηο 

ἁγία θαὶ ἀιινγελεῖο 

νὐ δηειεύζνληαη δη᾽ 

αὐηῆο νὐθέηη. 

4:17 

ܘܬܪܥܘܢ ܕܐܦܐ ܐܦܐ 

ܣܬܝܐ ܐܠܗܟܘܢ 

ܕܥܒܬ ܐܦܐ ܒܨܗܝܘܢ 

ܕܩܘܕܭܝ  eܝܘܪܐ

ܘܬܗܘܐ ܐܘܪܭܡܥ 

ܩܕܝܮܐ ܘܦܘܟܬܝܐ ܬܘܒ 

 ܱ ܦܥܤܬܘܢ ܒܗ

3:17 

َ بُّ فتَعَْرِفوُنََأنًََِّأنََاَالرَّ
إِلهُكُمْ،َسَاكِنًاَفًَِ
قدُْسًِ.َصِهٌْوَْنََجَبَلَِ

وَتكَُونَُأوُرُشَلٌِمَُمُقَدَّسَةًَ
وَلاٌَََجْتاَزَُفٌِهَاَ

 الأعََاجِمَُفًَِمَاَبعَْدُ.

َ  

3፡18 ወይከውን 
ይእተ አሚረ 
ያንጸፇጽፍ መዏር 
እምአዴባር 
ወይውሕዝ ሐሉበ 
እምአውግር 
ወይነቅዕ ማይ 
እምኵለ 
በሓውርተ ይሁዲ 
ወይፇሇፍሌ ነቅዕ 
ወይወፅእ 
እምቤተ 
እግዚአብሔር። 

4:18 

וא  וֹם הַהִ֜ וְהָיָה֩ בַטִ֙

ו הֶהָרִָ֣  יס יִחְפֹּ֧ ים עָסִִ֗

כְנָה  וְהַגְבָעוֹתִ֙ תֵלַָ֣

י  ב וְכָל־אֲפִיקֵָ֥ חָלִָ֔

יִם  ה יֵָ֣לְכו מֶָ֑ יְהודִָ֖

ית יְהוָהִ֙  ן מִבֵּ֤ ומַעְיִָ֗

ה אֶת־נַָ֥חַל  א וְהִשְקִָ֖ יֵצִֵ֔

ים׃  הַשִחִַֽ

3:18 θαὶ ἔζηαη ἐλ ηῇ 

ἡκέξᾳ ἐθείλῃ 

ἀπνζηαιάμεη ηὰ ὄξε 

γιπθαζκόλ θαὶ νἱ 

βνπλνὶ ῥπήζνληαη 

γάια θαὶ πᾶζαη αἱ 

ἀθέζεηο Ινπδα 

ῥπήζνληαη ὕδαηα θαὶ 

πεγὴ ἐμ νἴθνπ 

θπξίνπ ἐμειεύζεηαη 

θαὶ πνηηεῖ ηὸλ 

ρεηκάξξνπλ ηῶλ 

ζρνίλσλ. 

4:18 

ܒܗ ܒܝܘܣܐ ܗܘ 

ܦܞܧܘܢ ܝܘܪܐ 

ܚܡܝܘܬܐ ܘܪܣܰܐ 

ܦܬܕܝܨ ܚܡܒܐ ܘܟܡܗܘܢ 

ܦܨܝܕܐ ܕܝܗܘܕܐ 

ܦܬܕܘܢ ܣܝܐ ܘܣܒܘܥܐ 

ܣܨ ܒܝܰܗ ܕܣܬܝܐ 

ܦܧܘܩ ܘܦܮܪܐ ܠܧܛܲ 

 ܕܩܞܝܥ

3:18 

فًَِذلِكََالٌْوَْمَِوٌَكَُونَُ
َالْجِبَالََتقَْطُرَُ أنََّ
عَصٌِرًا،َوَالتلِّالَََ
تفٌَِضَُلبَنًَا،َوَجَمٌِعََ
ٌنََابٌِعٌَِهَُوذَاَتفٌَِضَُ
بََِّ ٌْتَِالرَّ مَاءً،َوَمِنَْبَ
ٌَخْرُجٌََُنْبوُعٌَوٌَسَْقًَِ
  وَادِيَالسَّنْطِ.

3፡19 ወይሰቂ 
ፇሇገ ሰኪኖነ 
ወይማስን ብሔረ 
ግብፅ ወይከውን 
በዴወ 
ወኤድምያስሂ 

4፡19 

ה  יִםִ֙ לִשְמָמָָ֣ מִצְרִַ֙

ר  וֹם לְמִדְבַָ֥ ה וֶאֱדִ֕ הְיִֶ֔ תִַֽ

חֲמַסִ֙  הְיֶֶ֑ה מֵַֽ ה תִַֽ שְמָמִָ֖

ה אֲשֶר־ בְנֵָ֣י יְהודִָ֔

3፡19 Αἴγππηνο εἰο 

ἀθαληζκὸλ ἔζηαη θαὶ 

ἡ Ιδνπκαία εἰο 

πεδίνλ ἀθαληζκνῦ 

ἔζηαη ἐμ ἀδηθηῶλ 

πἱῶλ Ινπδα ἀλζ᾽ ὧλ 

4፡19 

ܣܨܪܝܨ ܠܛܒܲ 

ܬܗܘܐ ܘܐܕܘܡ 

ܠܤܕܒܬܐ ܚܬܒܐ ܣܨ 

ܚܞܘܦܝܐ ܕܒܧܝ ܝܗܘܕܐ 

3፡19 

مِصْرَتصٌَِرَُخَرَابًا،َ
وَأدَُومَُتصٌَِرَُقفَْرًاَ

خَرِبًا،َمِنَْأجَْلَِظُلْمِهِمَْ
لِبنًٌََِهَُوذَاَالَّذٌِنََ

سَفكَُواَدَمًاَبَرٌِئاًَفًَِ
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ይጠፍኡ 
በኀጢአቶሙ 
በእዯዊሆሙ 
ሇዯቂቀ ይሁዲ 
እስመ ከዏዉ 
ዯመ ጻዴቅ 
ውስተ 
ምዴሮሙ። 

יא  ו דָם־נָקִִ֖ שָפְכָ֥

ם׃  בְאַרְצַָֽ

ἐμέρεαλ αἷκα 

δίθαηνλ ἐλ ηῇ γῇ 

αὐηῶλ. 

ܕܐܭܕܘ ܕܣܐ ܙܟܝܐ 

 ܒܐܪܥܗܘܢ

 أرَْضِهِمْ.

َ  

3፡20 ወይሁዲሰ 
ሇዒሇም ትነብር 
ወኢየሩሳላምኒ 
ሇትውሌዯ 
ትውሌዴ። 

4፡20 

ב  ם תֵשֵֶ֑ ה לְעוֹלָָ֣ וִיהודִָ֖

וֹר  םִ לְדָ֥ וִירושָלִַ֖

  וֹר׃ וָדַֽ 

3፡20 ἡ δὲ Ινπδαία 

εἰο ηὸλ αἰῶλα 

θαηνηθεζήζεηαη θαὶ 

Ιεξνπζαιεκ εἰο 

γελεὰο γελεῶλ. 

4፡20 

ܝܗܘܕܐ ܠܥܡܥ ܬܬܒ 

 ܘܐܘܪܭܡܥ ܠܕܪܕܪܝܨ

3፡20 

ٌَهَُوذَاَتسُْكَنَُإِلَىَ وَلكِنَّ
الأبََدِ،َوَأوُرُشَلٌِمََإِلَىَ
  دَوْرٍَفَدَوْرٍ.َ

3፡21 ወእትቤቀሌ 

ዯሞሙ 

ወኢነጽሖሙ 

እስመ አነ 

እግዚአብሔር 

዗አኀዴር ውስተ 

ጽዮን። 

 

 

4፡21 

א־ ַֹֽ ם ל יתִי דָמָָ֣ וְנִקִֵ֖

ן  יהוִָ֖ה שֹכֵָ֥ יתִי וַַֽ נִקֵֶ֑

וֹן׃    בְצִטַֽ

3፡21 θαὶ ἐθδηθήζσ 

ηὸ αἷκα αὐηῶλ θαὶ 

νὐ κὴ ἀζῳώζσ θαὶ 

θύξηνο 

θαηαζθελώζεη ἐλ 

Σησλ. 

4፡21 

ܘܐܬܒܥ ܕܣܗܘܢ 

ܘܱ ܐܚܪܐ ܘܣܬܝܐ 

 ܥܤܬ ܒܨܗܝܘܢ

3፡21 

ئَُدَمَهُمَُالَّذِيَلَمَْ وَأبَُرِّ
ٌَسَْكُنَُ بُّ ئهُْ،َوَالرَّ أبَُرِّ
 فًَِصِهٌْوَْنَ.

 

 


