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ABSTRACT

This dissertation has shown the significant variants extant in the Goa’oz witnesses of the Ethiopic
Book of Joel, dated from the 14th century until 20" century. The thesis has confirmed the
scholarly consensus according to which the Ga’sz version of the Book of Joel is a translation
from the LXX, while still remembering Ethiopian innovations, sign of a dynamic interpretation.
In fact, compared with the Hebrew or Greek versions, the research has shown that the Ethiopic
Book of Joel is by and large a faithful translation. The cause of the textual variants has been
discussed from a philological and literary point of view. The examinations of the Hebrew and the
Greek versions have been helpful to see how the Ethiopic translation shows a careful attention to
its readers and its audience. One major finding concerns the changes made in view of making the
text understandable to the new Ethiopian context. By doing this, we see how Ethiopian
translators solved problems of understanding caused by sentences that contain grammatical or
semantic complications in the Hebrew or the Greek versions. One can also conclude that most
Ethiopian manuscripts are close to the Greek or Septuagint version while very few recent
manuscripts show a particular affinity with the Hebrew version of the book of Joel. This has
been confirmed during the research work in which a critical edition of the Ethiopic version of the
Book of Joel has been produced with an annotated translation of the same in English. The critical
edition has enabled us to identify different families and to trace the textual history of the Ethiopic
Book of Joel. Through the identification of quotations and allusions from Ethiopic Book of Joel
in Ethiopic literature, the research has demonstrated that Ethiopic version of Joel has been
widely received in Ethiopic literature. Qane, Sonksar, in liturgical texts like the Dagg"a and
Anaphora. The research has demonstrated the presence of various meanings of the original
biblical text throughout the Ethiopian literary and liturgical history. Thanks to Jauss’ Reception
History Theory, we have been able to appreciate the value of Ethiopian hermeneutics through the
Andomta commentaries as well as the oral interpretations of the Book of Joel in Ethiopian liturgy

and Qane. In general, the dissertation has been organized in seven chapters.
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1.

CHAPTER ONE
INTRODUCTION
1.1 Background of the study
1.1.1 Translation of the Ethiopian Bible

The translation of the Bible into classical Ethiopic is a landmark in Ethiopian spiritual literature.
This took place during the Axumite period, namely, from the 4" to 7" Centuries.! According to
Ethiopian tradition, the Old Testament would have been translated from Hebrew in a pre-
Christian era.? Western Scholars affirm, however, that the Ethiopian Bible, including the Old
Testament, is by and large, a translation from the Greek, starting from the 5" century AD.?
Besides, the Ethiopic text would have undergone a second phase, whereby a revision based on
Arabic or “Syro-Arabic” texts may have taken place since the 14™ Century. A third phase would

consist of a revision from a Hebrew in the 15" century.”

Though of minor importance to textual criticism of the Septuagint; the Ethiopic version of the
Bible is nevertheless of some value in crucial points, where cumulative evidence is necessary to
clinch an interpretation. Hence it is surprising that this version was never published in its entirety
for the benefit of European scholars. Dillmann, it is true, edited the most important part, namely
the Pentateuch and the early historical books. Nevertheless, after him a long pause intervened
before several Old Testament Ethiopic texts were edited. Among theses one may mention the
Minor Prophets and Daniel were issued by Lofgren, Job, Ezra and Nehemiah by Pereira, and
Ecclesiastes by Mercer. The most recent achievement was Knibb’s critical Edition of the

Ethiopic Book of Ezekiel (2015).

! The Old Testament was originally written in Hebrew. The transmission of the Holy Scriptures into the Go’oz
language is processed as early as Latin and other ancient languages. Christianity in Ethiopia can be traced back all
the way to the ancient Kingdom of Axum when King Ezana first adopted the faith. Although the religion existed in
Ethiopia before then, it did not take hold in the region until it was declared a state religion in 330AD. It is not known
when exactly Christianity emerged in Ethiopia, but the earliest known reference is Acts 8:26-38 in the New
Testament when Philip the Evangelist converted an Ethiopian court official in the 1st Century AD (although
scholars argue that 'Ethiopian’ was a term used to refer to a black person, not necessarily an Ethiopian as we know
?ow). E. Ullendorff, Ethiopia and the Bible, London: Oxford University, 1967, 31-67.

See Ibid.

:p. Wegner, A Student’s Guide To Textual Criticism of The Bible, 2006, VP Academic, 282-283.

* M. Knibb, Translating the Bible. The Ethiopic Version of the Old Testament, Oxford: Oxford University, 1995: 2.
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While almost all the biblical texts common to the Christian world are also extant in Ga’az, there
are also books that are available today in their entirety only in Ethiopia. Among these, are the
Book of Enoch, the Book of Jubilees, the Book of Maccabees and the Fourth Book of Esdras.’

The EOTC has the largest list of books as far as the biblical canon is concerned. A new Ga’oz
Bible has been prepared by the council of Ethiopian Scholars under the Patriarchate of the
Ethiopian Orthodox Tawahado Church and the consultancy of the Ethiopian Bible Society. In
terms of the type of text, it will be closer to Mahbara Hawariat (MH) rather than to the edition of
Da Bassano. Yet, it is not a critical edition. This new edition, while relying basically on
the textus receptus has, however, the intention of indicating for the reader some important and
significant textual variants in footnotes. This third complete edition of the Old Testament will
probably include the New Testament in one volume, unlike the two previous editions. In 2021,
the EOTC published a “new modern Textus receptus” taking into consideration some witnesses.
It is for the first time in the history of the Ge’ez bible that we find all the biblical books in one
volume, printed by the Ethiopian Bible Society.

The Liturgy is a prosperous field of Ethiopian Christian Literature, with at least twenty-one
Anaphoras, huge monastic and cathedral divine office for every season of the liturgical year
called Dagg“a (£3), and countless hymns. Ethiopia is a household to a precise brand of
Christianity, Tedros Abraha, (2010:1), distinct even from the rest of the sister oriental Churches.
One of the most striking aspects of these compositions is that they are, (Books which are listed

above) often a combination of foreign elements, totally acculturated by local creative minds.®
1.1.2. Printed texts of the Go’oz Bible

The first printed Go’oz book of the Old Testament is the Psalter edited by Johannes Potken in
Rome, in 1513. The diplomatic text is based on a manuscript from the Vatican Library (Vat.
Aeth.20), and comprised the Psalms, the Song of Songs together with biblical canticles. Five
years later Potken produced a polyglot’ edition of the Psalter with the Hebrew, the Greek, the

Go’oz and the Latin texts. In 1701, Hiob Ludolf prepared a corrected edition of the Psalter, based

> The Amharic Bible with the Old Testament based on Septuagint, 2007, the Bible society of Ethiopia, Addis Ababa,
Ethiopia.

® Tedros, Abraha. 2010. Isaac of Ninive, Filoxenus of Mabbug, John Saba three fundamental names to Ethiopian
monasticism, theology and spirituality. Kottayam, India.

7 Poly means in Greek many; so that, polyglot means multiple languages printed in separated column in one codex.



on two editions of Potken and three other manuscripts, with a Latin translation, accompanied by
the usual Canticles. The text of Ludolf does not differ much from the one Potken did, except that

it includes some adjustments and is followed by textual notes.

Regarding critical editions of the Ethiopic Bible, much of the Old Testament still remains
unprinted, and what has already been edited requires new editions, in the light of newly
discovered manuscripts. There are no critical editions of the complete Ga’oz Old Testament.
There are, however, critical editions of individual books or parts of the Old Testament, most of
which go back to the second part of the 19" century and the first half of the 20™ century. For
some books, more than one edition has been printed. In this connection, the following have never
yet been published: Chronicles, Proverbs, Ecclesiastes, Jeremiah, Ezekiel, Daniel, Hosea,
Micah®, Amos, Habakkuk, and Nahum®. All the other books have been published, but in very
different forms and at widely different dates. The Psalter, as has been already mentioned, was
the first book printed in Ethiopic. Canticleswas given along with the Psalterin
Walton's Polyglot. In the seventeenth century some of the shorter books were published
separately, namely, Zephaniah and Ruth by Nisselius, and Malachi and Joel*® by Petraeus. It
was not until two centuries later that the Octateuch was first published, by Dillmann in 1853-
1855. The Books of Samuel and Kings were afterwards edited by the same scholar in 1861 and
1871 respectively. The last decade of the nineteenth century saw the publication of four more
books, Obadiah, Lamentations, Isaiah and Zechariah. The first three were edited by Bachmann
in 1892-1893, and the fourth by Kramer in 1898. Four new books have been added to the list
during the present century; all published in the Patrologia Orientalis, namely, Job, Esther,
Ezra and Nehemiah. Mention should also be made of the edition of the Ethiopic Octateuch which

commenced in the Bibliotheca Abessinica (E. J.Brill, Leyden).

Two volumes have already appeared the first containing Genesis in 1909, the second (1911),
containing Exodus and Leviticus. In this edition which is based on six manuscripts the method
adopted is to print the text of the oldest manuscript, corrected only where obviously in error, and

to give the variants of the other five at the foot of the page. The editor, Dr. J. O. Boyd, believes

8Garcia, M.A. 1999. Ethiopian Biblical Commentaries on the Prophet Micah (AeF 52). Wiesbaden: Harrassowitz.
° Dillmann, A.1853. Veteris Testamenti Aethiopici Tomus primus, sive Octateuchus, Aethiopicus (3 vols., Lepzig,).
1% The Bible of the Ethiopic Church. J. M. Harden, 1926. An introduction to Ethiopic Christian Literature.



that this oldest manuscript does not, as is commonly supposed, belong to the thirteenth century,

but to the fifteenth, or to the fourteenth at the earliest.

Apart from this, Dillmann edited Joel on the basis of five manuscripts (1879)." In 1879,
however, stepping outside his comprehensive scheme, Dillmann had already published the Ga’oz
version of Joel in a collective publication devoted to this prophet. Beyond the biblical books, D.
translated the Gadla Adam (Jahrbicher der biblischen Wissenschaft 5, 1852/53; 1853) and in his
Chrestomathia Aethiopica offered editions of a number of shorter religious texts in Ga’oz. Also
in the field of OT studies proper, D. counted among the leading scholars of his day. His main
contributions in this domain were a series of commentaries on major OT books (the whole

Pentateuch, Job, Isa.).

In the Old Testament volumes, Walton provides a Ga’az translation only for the Psalms (vol.3
89-319) and Song of Songs (vol. 3, 419-47), following Potken. Johann, Georg, Nissel and
Theodor Petraeus edited some of the smaller books, sometimes together with the Arabic
versions, and provided Latin translations: Jonah, Joel, Mal, Song, Ruth, Zeph, 1-3 Jn, Jude, Jas
(s. Rahlfs 1917:271-84; Lockot | 279f.). Still important as the only critical edition of Psalter is
Hiob Ludolf’s edition (1701a) that is based on Potken’s two editions and three manuscripts,
together with a Latin translation and a critical apparatus, Accompanied by the usual canticles. A
second edition of the same text (Ludolf 1701b) was made without translation and apparatus for
distribution in Ethiopia through the United East Indies Company (cf. Horn 1995). P.569.

As far as the principles for the editions are concerned there is no uniformity. Most of the former
critical editions adopted a base text, with corrections, and collated Ethiopic manuscripts in their
critical apparatus*?. Editors often look for an older and best representative text as far as closeness
to original languages (especially the Greek) is concerned. While most editors give such
information in their introduction or conclusion, a more explicit presentation of ancient languages

is found in Hosea’s edition by Fuchs, in 1971.

Knibb, Michael A. 1985. ‘The Ethiopic Version of the Lives of the Prophets, II: Isaiah, Jeremiah,
Haggai, Zechariah, Malachi, Elijah, Elisha, Nathan, Ahijah, and Joel’, Bulletin of the School of
Oriental and African Studies, University of London, 48/1 (1985), 16-41.

 Encyclopaedia Aethiopica, Vol. I. P.569.
12 Dillmann, A. 1879. The Ethiopic Book of Joel.



Concerning the Book of Ethiopic Joel, the following Western scholars are noteworthy. Theodor
Petraeus™® published several books on the Minor Prophets in 1660 and 2 1661. (1) Nissel
published an edition of Zephaniah with a Latin translation in 1660, based on an unidentified
Ethiopic manuscript. (2) Petraeus published an edition of Jonah with a Latin translation in 1660
and editions of Joel and Malachi with Latin translations in 1661. It is important to note that (3)

Petraeus did not specify the manuscript upon which these editions were based.

Bodleian Aeth d. 12 (=Huntington 625). Furthermore, Dillmann stated that Bodleian Aeth d. 12
(Huntington 625) was the base text for Petracus’ edition of Joel.4 The singular reading of Jonah
1:01 and the evidence from Ethiopic Joel suggests that Bodleian Aeth d. 12 (Huntington 625)
served as the base text for Petracus’ editions of Jonah and Joel as well as for the editions of

Zephaniah and Malachi prepared by Nissel and Petraeus.
1.1.3 The Content of the Book of Joel

Beyond textual criticism, this dissertation must also address issues of content, as it explores the
Ethiopian reception of the Book of Joel. The book is titled in Hebrew: ( 8%, Yoel; Greek: TonA,
I6€l; Syriac: L.~<eu, YU'il; Arabic: dis, Yu’il ;) Ethiopic: A& A; lyyuel ;) was a prophet in
the Southern Kingdom of Judah during the period of the Divided Kingdom (930-722 BC). In the
Ethiopic manuscript tradition, the Book of Joel is located with the 12 Minor Prophets, usually
following the Book of Daniel. The Book of Joel is famous for its call to repentance and
correction of interior life during fasting time, emphasizing the Day of the Lord symbolised by
locust swarms, battles, and powerful imagery. Moreover, the Book of Joel plays a very
significant role in connection with the feast of Pentecost (the birth of the Church), more precisely
with the pouring out of the Holy Spirit. The spiritual and physical dimensions, as well as the

reference to the Day of the Lord are significant motifs of the Book of Joel.

3 Theodor Petraeus, Prophetia Joel, Athiopice, Interpretatione Latina ad Verbum donate & perbrevi vocum
Hebraicarum & Arabicarum harmonia illustrat (Leiden: Nisselianis, 1661). Theodor Petraeus, Vaticinium
Malachiae, prophetarum ultimi, Aethiopice, Latino idiomate donatum ad verbum donatum, & ad usum ac captum
ton philologon accommodatum (Leiden: Nisselianis, 1661).

4 August Dillmann, “Der dthiopische Text des Joel,” in Adalbert Merx, Die Prophetie des Joel und ihre Ausleger
(Halle a.S.: Max Niemeyer, 1879), 449-458.



Stuart has extensively discussed the issue of restoration as exposed in the book of Joel.
Accordingly, the material restoration would be realised when God heals the land, as one may
find in Joel 2:21-27. The outpouring of the God’s Spirit brings about a spiritual restoration (Joel
2:28-32). As for a national restoration, one needs to refer to divine judgment, concretized in the
punishment of the unrighteous (Joel 3:1-21).*

Stuart mentions three important aspects of the disasters presented in the Book of Joel, namely

invasion, drought and desolation.

Three distinct crises facing Judah and Jerusalem can be discerned in 1:12, 2:17. The most
obvious is an invasion, whether of locusts literally or of an actual army compared
metaphorically to locusts. (On this issue, see below.) A second crisis is that of drought, as
evidenced in the descriptions of general herbal dryness, shriveling of crops, lack of water
supply, etc. (e.g., 1:10, 12, 17-18, 20) and in the descriptions of relief therefrom in the
restoration-promise portion of the book (e.g., 2:22-23). A third is desolation. This
desolation may in part have been the result of the drought (as perhaps in 1:11-12) but is
connected more closely to the invasion itself, the aftermath of which was a parched,
ruined, even burned-over land (1:9, 16, 19-20; 2:3, 5). (On desolation as a result of
divinely ordained enemy invasion, cf. Exod 23:29; Isa 27:10; Jer 4:27; 33:10; Ezek 6:14;
26:19; Mic 7:13; etc.) From the point of view of the curses, invasion, drought, and
desolation are, of course, major punishments for infidelity to the Mosaic covenant. (See
Hosea, Introduction.)

Their presence implies general national disobedience to Yahweh, regardless of whatever

particular sets of violations may have been foremost in Joel’s day. Stuart, 1987:123.

For God’s people today, the promise of spiritual restoration through the outpouring of the Holy
Spirit, as seen on the Day of Pentecost (Acts 2), is only a taste of the final glory and power of

Christ’s presence and kingdom that will be released after the Day of the Lord.

Joel promises that this day is coming. All should look to the physical signs and wonders of the

earth as a reminder of God’s sovereignty and coming judgment. However, for those who seek the

* D. Stuart. “Joel” in Word Biblical Commentary Vol. 31 (Hosea - Jonah). Bruce M. Metzger (Ed.) (et.al) Texas:
Word Book Publishers. 1987. P.224.


https://www.biblestudytools.com/joel/passage/?q=joel+2:28-32
https://www.biblestudytools.com/joel/passage/?q=joel+2:28-32
https://www.biblestudytools.com/bible-stories/pentecost-bible-story.html
https://www.biblestudytools.com/acts/2.html

Lord, turn from their sinful ways, and rend their hearts and not their garments, the Day of the

Lord is a day to be anticipated with great joy, not terror.

As it is written, “do not fear, O land, rejoice and be glad, for the Lord has done great things”
(Joel 2:21) and “rejoice, O sons of Zion, and be glad in the Lord your God; for He has given you

the early rain for your vindication” (Joel 2:23).

The book of Joel regularly mentions Judah and Jerusalem, but not Israel or Samaria. Can this
give some hint regarding the dating of the Book of Joel? While the issue of its dating will be
discussed in the next chapter, it is for the time interesting that the Book of Joel is ambiguous as
far as the region and the time of its composition is concerned. For instance, one would be
inclined that the oracles were uttered in the South that is in Judah and Jerusalem because these
two words are more frequently used in the text. Having said, the fact that there are three
references to the term “Israel” in the Book of Joel, might compromise the thesis according to

which the Book of Joel must have been composed after the fall of the Northern Kingdom.
You shall know that | am in the midst of Israel, and that I,... (Joe 2:27 NRS)

“on account of my people and my heritage Israel, because they have scattered them among the

nations. They have divided my land,” (Joe 3:2 NRS)
But the Lord is a refuge for his people, a stronghold for the people of Israel. (Joe 3:16 NRS)

Why should one find the term “Israel” in the Book of Joel if the focus was only on the South?
The answer is far from being clear. It depends on how one understands the term “Israel” which
has a large semantic range, signifying a people, a land, but also part of a people (the 10 tribes of
the North) or part of a land (the Northern Kingdom which last up to 721 BC). Now, while the
Ethiopic version reflects this phenomenon, there is an intriguing case where an Ethiopian
manuscript uses the term “Israel” where one would expect the term “Jerusalem”. The concerned
manuscript EMML 2080, found in Hyq Estifanos, dated 16™ century, replaces Jerusalem is

replaced by Israel.
1.1.4 Chapters and Versification of the Book of Joel

In Joel the Hebrew text is divided into four chapters, whereas the Ethiopic versions, following
LXX, have three chapters. References to those parts of Joel where Hebrew and English differ
will here be given in the form of Joel 2:28 [MT 3:1].


https://www.biblestudytools.com/joel/2-21.html
https://www.biblestudytools.com/joel/2-23.html

MT LXX Ethiopic

Chapter One Chapter One Chapter One
Chapter Two Chapter Two Chapter Two
Chapter Three Chapter Two Chapter Two
31 2:28 2:28
STNR TIDWR 197708 1) Kol £oton petd TobTo Kol
(Joel 3:1 WTT) EKYED GO TOD TVELLOTOG

uov (Joel 3:1 LXT)

3:1-5 2:28-32 2:28-32

Chapter Four Chapter Four Chapter Four

1.1.5 The outline of the Book Joel

One who explores the Ethiopian reception of the Book of Joel can not ignore the outline or
structure of the original text. Accordingly, Chapter 2 speaks of God's mercy (2:13-14), and the
end reveals a future time of Divine intervention. Chapter 3 relates the Day of Judgement and the
salvation of God's children. Cited in literary works such as Dante's Divine Comedy, the "Valley
of Jehoshaphat" (3:2 and 3:12) is a symbolic name for the place of the Last Judgement.
Jehoshaphat means "Yahweh judges™ and may be the Kidron Valley. The most noted passage is
Chapter 2:28-32, which is quoted by Peter the Apostle in Ac. 2:17-21. Lk. the writer sees the
Pentecost, the coming of the Holy Spirit, as the fulfilment of the first part of this passage. The
following Scripture is from the Authorized King James Version of the Holy Bible, now in the
public domain. King James | commissioned a group of Biblical scholars in 1604 to establish an
authoritative translation of the Bible from the ancient languages and other translations at the



time, and the work was completed in 1611. The original King James Bible included the
Apocrypha but in a separate section.

1.1.6 Selection criteria of Ethiopian manuscripts used for this Research

This research has been inspired by Dirk's approach to manuscript selection for the edition of the
Greek New Testament.

The majority of textual decisions are influenced by four key factors:

a. Distribution of the Evidence

According to Dirk, the evidence is derived from the readings of various manuscripts, which
originate from different contexts and centuries. It is essential to track which manuscripts contain
specific readings and to note any corrections made to these readings. If a reading is
predominantly found in earlier manuscripts and not in later ones, the evolution of the language or
liturgical practices may explain how one reading developed from another. Late manuscripts can
include variant readings that are significantly older than the date of the manuscript itself,
reflecting the contemporary reader's interest in the correct text according to current practices.
Evidence from the versions and early church fathers carries less weight and primarily serves to
confirm the text or raise questions about variant readings.

b. Knowledge of Individual Manuscripts

Understanding the unique characteristics of each manuscript, including spelling variations and
word order, is vital.

C. Knowledge of Groupings of Manuscripts

While individual manuscripts are important, they are often grouped together, and these groupings
may exhibit shared tendencies.

d. Knowledge of Scribes' Behaviors

Scribes aimed to copy the text accurately. However, errors can often be attributed to common
scribal practices, many of which are recognizable in contemporary reading and writing. The
reasons for misreading a sentence are similar to those that lead a copyist to misread a text.
Anyone who writes extensively is familiar with the peculiar errors that can occur, such as the
confusion of similar-sounding words or the insertion of unrelated associations. These tendencies

contribute to textual variants.



A frequently cited textual criticism principle states, "The more difficult reading is to be preferred
to the easier reading” (lectio difficilior potior). This principle may be helpful, provided that
textual critics can agree on what constitutes a difficult reading.

Textual Variants

Textual variants may arise from several factors during transmission.

We must ask ourselves what we can learn about Scripture, assuming that God permitted variation
to occur.

Revelation 22:18-19 warns against adding to or taking away from the words of the book. While
this warning may resonate with similar admonitions to careless copyists found in manuscripts, its
significance extends beyond the careful transcription of the text.

Additionally, Nehemiah 7:5 implicitly references textual variants. Nehemiah presents a list of
individuals who returned from exile with Zerubbabel, which is somewhat similar but not
identical to the earlier list in Ezra 2:5-7. Does this discrepancy indicate what Nehemiah found
written compared to Ezra? However, in none of these examples do we find an superscription
discussion of the perils of textual transmission.

When we refer to variants, we are specifically addressing textual variants.

Textual variants are part of the "noise™ in communication and rarely obstruct our understanding
of the text (Dirk 2019:103). All words, their meanings, and syntactical relationships work
together to recreate the author's intended meaning in the mind of the listener or reader. This
intention is conveyed even when some words are obscured by ambient noise. Although more
precise hearing enhances understanding of the speaker's nuances, the difference is merely one of
degree. This phenomenon is rooted in the nature of human communication.

Some Important Variants
With regard to textual issues, Dirk Jongkind has the following to say:

Most textual variants have minimal impact on the narrative or the flow of thought. This is not surprising, as
the meaning of a text seldom relies on a single word; rather, it is the interplay of words, phrases, and
clauses—the web of language—that outlines the message. However, as with all communication, greater
precision in word access leads to a more nuanced understanding of the message.*®

This underscores the importance of having an accurate Ge'ez/Arabic text and the value of
learning Ge'ez/Arabic to enhance textual comprehension within our department; this principle

holds true for other languages as well.

5 Dirk, Jongking. An introduction of the Greek New Testament. Tyndalehouse, Cambridge Crossway. (2019:78).
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Dirk also adds: nevertheless, some textual variants significantly impact interpretation, warranting
awareness. Below, we briefly discuss four of the more important variants, recognizing that we
cannot fully address all arguments and considerations.

Before listing specific cases of variants, it is crucial to note the nature and tendencies of
variations. The predispositions found in the variant readings of individual manuscripts and
groups allow us to appropriately assess the value of their witnesses. While scholars evaluate
variants on a case-by-case basis, they do so with a comprehensive understanding of the evidence
(Dirk Jongkind 2019:74).

1. To specify the unspecified, e.g., 1:15 Ad: At Ad: ARTET AA: ATF AA: AedD:

If communication were personal, "alas for me, alas for us, alas for them, and alas for you" would
convey different meanings to the audience. "Alas for them" and "alas for you" would resonate
less than "alas for me" and "alas for us." "Alas for the day" is more distant from the individual,
as found in various languages, including both classical and modern forms, which are believed to

reflect the original language of the Bible.

2. To enhance logical coherence, e.g., 3:18 @®0C.

3. To ensure clarity, e.g., 1:5 10 v.

4. To minimize ambiguity, e.g., 1:8 +Nn..

These factors significantly influence the variant readings within a single text.

In some instances, specific textual variants may appear to be fundamentally interpretive. Certain
ancient editors, scribes, or translators might have felt compelled to alter or expand the underlying
text to align with specific theological views. They may have sought to articulate a meaning that
was not entirely clear. Such variants, which likely arose in later phases of textual development,
should not be regarded as valid alternatives.

Emanuel Tov discusses Barthelmy’s formulation regarding the potential for theological
amplification to alter the text or clarify ambiguities (Emanuel Tov 2001:308, Textual Criticism of

the Hebrew Bible).

1.1.7 The Book of Joel and other Prophetic Books of the Old Testament
In Ethiopian tradition, Joel is not isolated. His prophetic message is often related to the message

of the other Minor Prophets (see the discussion below; 1.1.8). Besides, the Ethiopian
commentary of the Book of Ezekiel mentions explicitly motifs of the Prophet Joel. This

phenomenon, visible both in the Old Testament literature and Ethiopian tradition will be the
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focus of the following paragraphs. Regarding the relationship between Joel and other Old
Testament prophets, Ethiopian tradition posits that Joel predated all other prophets™. It is noted
that “Isaiah quotes Joel or has him in mind when he writes certain passages. The phrase in Isaiah
13:6, ‘The day of the Lord is at hand; it shall come as a destruction from the Almighty,’ is cited
verbatim from Joel, including the alliteration in the original text and the notable use of the name
Shaddai, or Almighty. In the same chapter of Isaiah, there are further echoes of the earlier seer:
for instance, Isaiah 13:10 parallels Joel 2:10, 31 in substances, if not in wording; Isaiah 13:13
corresponds with Joel 3:15-16; and Isaiah 13:8 align with Joel 2:6. Additionally, Obadiah 1:11,
which discusses ‘casting lots upon Jerusalem,’ relates to Joel 3:3; Obadiah 1:10, which speaks of
violence against your brother Jacob, corresponds with Joel 3:19; and Obadiah 1:15 resonates
with Joel 1:15. Similarly, Zechariah exhibits many similarities in wording and meaning. This can
be observed in a comparison of Joel 2:30-32 with Zechariah 12:2, 9; and 14:1, 5-11. Notably, the
reference to the valley of Jehoshaphat in Joel 3:2 may suggest that Joel lived after King
Jehoshaphat and, by symbolically utilizing this locale, alludes to events that transpired there

specifically, the defeat of the Moabites and their allies, as narrated in 2 Chronicles 20:22.
1.1.8 Reception of Joel

To recognize the profound appreciation of biblical prophets in Ethiopia, one may refer to the rich

heritage of Ethiopic poetry.
T0h PG /Gubae Qana (Assembly of Cana)
MNET LeP 819 A'LPY AN @I
h2chix 120 AP°0% 1+ OAL ahT:
The Minor Prophets [who are] esteemed elders, both celestial and terrestrial
They navigate the [forthcoming] revelation of the Day of the Son.
A9: P NPT PHADZM-T MLID PATIAMMY PMLLA+®T P4eTT PPLMT ao+3NPFMD-

ALY

The denotative meaning of this gone highlights the significant role of the Minor Prophets, who
conveyed oracles regarding concealed aspects of the past and future.

16 Cf. The Ethiopian Synaxarium, (November 01), in the name of the Father and the Son and the Holy Spirit, one
God.
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MCP: POAL (PACAPATY) ARIPMT LR CMALT APR AAG (Tok) TIAT 1D

The connotative meaning emphasizes the Minor Prophets who foretold the arrival of Christ,

despite not having witnessed Him personally.

This poem highlights the eschatological significance of the coming Day of the Lord, a theme
prominently shared among the Minor Prophets, with Joel being particularly noteworthy. The
motif of the Day of the Lord is so essential that it is referenced in each chapter (cf. Joel 1:15; 2:1;
3:14).

To recognize the profound appreciation of biblical prophets in Ethiopia, one can explore the rich
heritage of Ethiopic poetry.

.01+ Mibazhu (How Plenty)

LAt 0.0 hDo-

ANV T 1o LCAL o0 (LT 6.CP7 Nh:

o0t AN 16T T L.CP7 HCO-:

oI 4.C87 PA 0L 9°AA h%N Moo PRES 0LL A= (L
AMANNC 1CE)

Words of fraternal prophets
Entered Pharaoh’s residence to tend to the Egyptian cows,

They cultivated Pharaoh’s crops in the image of farm and in the house of Pharaoh they spoke of

the word in the image of new flavored wine.

This is a complex Qane that addresses various themes, from the seven cows in Pharaoh’s dreams
to the seven ears of wheat. It highlights how Pharaoh’s two dreams were interconnected (Gen.
41:25) and emphasizes that the messages of the Old Testament prophets, although seemingly

diverse, collectively pointed to the singular new wine of the New Testament Christ.

The text contains intriguing quotations and allusions to the Book of Joel. Additionally,

significant variants reflect important differences in meaning, suggesting a compelling narrative

YV DA e e RIROT ANSOL RN PPt 1 e PCA FAUFGTCATLo A% ANOE
NCT7S (A9° “P1+7.0 (L1::1980::

Academy of Ethiopian Langauges. Ya Ga’az Qoniat Art and Archive, the reading and its interpretation. Addis
Ababa. Barhan ana Salam publishing. 1980.
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regarding the interpretation and reception of the Ethiopic Book of Joel. Notably, it is essential to

examine specific New Testament verses that reference the Book of Joel*®, such as Ac. 2:16.

Moreover, the Ethiopic Book of Joel is quoted or alluded to in various Ethiopic texts, including
the Synaxarium ("A7hAC), Book of Hours ("% 31), Oral Teaching (P4 +92UCY), Antiphonary
(£3), Lexicon of the Holy Week (1N @99%), Qone/poetry and Anaphoras ($4%02F). It is

evident that the traditional ‘andomtaCommentary of the Book of Joel warrants thorough

examination concerning its reception.

An exploration of the origins or causes of these differences is necessary. This dissertation will
investigate whether these variations stem from the existence of different versions in other ancient
languages. It is therefore crucial to explore the underlying reasons for the variants. If these
ancient versions do not account for the aforementioned differences, it would suggest that
Ethiopian translators opted for more dynamic and creative translations, transcending literal or
word-for-word reproduction. The innovations of Ethiopian translators regarding ancient biblical

texts merit serious consideration in terms of contextualization.

Certain texts are treated appropriately in Chapter Six, and the following texts have been

presented:
a. d®&hd NCYY (Mashafa Borhan, ‘the Ethiopic Book of Light”)

b. @&hd ANCE O@AA+ A0SR0 (Masohafa “sartu wa-koletu ‘onaqu‘The Book of the

Twelve Pearls’)
c. NYAAC, (Sonkassar ‘Synaxarium’)
d. AN 174°%F (Kobra Nagast, ‘The Glory of the Kings’)
e. @ghd NYFT, (Mashafa Sa‘atat, ‘The book of hours’)
f. $8M TMCPIP, (Qoddase Maryam, ‘Anaphora of Mary’)

g. °9H $50, (Ma‘aza Qoddase, ‘Anaphora of Fragrance’)

¥ Re. 9:8; 2:2; Mt. 24:21; 2:4,5; Re. 9:7, 2:5; Re.9:9, 2:10; Mt. 24:29; Mk. 13:24-25; Re.6: 12-13, 8:12, 2:11; Re.
6:17, 2:23; Jas. 5:7, 2:28; Ac. 21:9; Tt. 3:6, 2:30-31; Lk. 21:10:13, 2:31; Mt. 24:29; Mk. 13:24-25; Re. 6:12, 2:32; Ac.
2:39, 22:16, 3:4-8; Mt. 11:21-22; Lk. 10:13-14, 3:13; Mk. 4:29; Re. 14:15, 18, 19:15, 3:15; Mt. 24:29; Mk. 13:24-25;
Re. 6:12-13, 8:12, 3:18; Re. 22:1

14



h. £3, (Dagg"a, ‘Antiphonary’)
i. T9A+ &1, (Mahleta Soge, ‘Canticle of the Flower”)

The Ethiopian interpretation of the Book of Joel, like other biblical commentaries, demonstrates

a profound engagement with literary tradition.

In addition to the literary texts, the Book of Joel has inspired poets to compose Qones. Among
the themes addressed in these compositions are historical, socio-political, and contemporary
issues. Notable examples include: 1. Qane of Malaka Borhan Admasu Gammbare, referencing
Joel 1:11 and Joel 3:21; 2. Qane of Goll a Matafaria, referencing Joel 3:13; and 3. Qoane of Alaqga
Marsha Hailu. These Qoanas highlight the significant emphasis placed on creativity, biblical
materials, and the observation of nature, which will be explored in greater detail in Chapter Six.

1.2 STATEMENT OF THE PROBLEM

This research seeks to conduct a philological study of the Ethiopic Book of Joel, encompassing a
comprehensive examination of its reception in Ethiopic literature, including both literary and
liturgical traditions. Specifically, the study will provide a critical edition of the Ethiopic version
of the Book of Joel, alongside an annotated English translation and an analysis of its reception in
Ethiopia, with particular emphasis on the ‘andamta commentary.

Manuscripts of these materials have been known to Western scholarship for some time, and the
text of Joel in one of the manuscripts was previously collated by August Dillmann in his critical
edition of Ethiopic Joel, as noted by Harden (1926). There is a pressing need for the
establishment of critical Ethiopic texts. However, some commentary materials, such as the
Ethiopic Genesis (‘andomta Commentary) have been done and eidited by Mersha Alehenge
(2011), have been published and critically edited. This dissertation aims to address that gap.

A comparison between the Ethiopic Old Testament and the Hebrew or Greek versions reveals a
largely faithful translation. The process of translation involves both fidelity to the original text
and clarity for the new audience. For example, in Joel 1:15, significant differences emerge

among various Ethiopic manuscripts. UNESCO 10_34 reads “A" A A OAT ANT® AAR$T
O0At+ A9IHANAC,” while EMMLI1768 states, “Ars A+ A A+ £A+ OA+T ANTD AARPT OA+
AL AN AC.” In contrast, d’Abbadie 35 has “AN AT AA AT AT OA+ ANTD AdRPT OAT
A ANAC,” while IES and the ‘andomta Commentary present “Afs ARA™ A+ OA+ ANAD
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hARPT OA+ A°THANAC.” The reading in UNESCO 10 34 conveys a sense of pain and
impending danger without specifying the subject of suffering, whereas EMML1768 suggests that
it is the prophet who suffers. D’ Abbadie 35 indicates that both the prophet and the people are
suffering, while IES 0077 and the ‘andomta Commentary address the warning directly to the
people, excluding the prophet. This raises the question: how can such differences arise if the
translation originates from a single text or language? Alternatively, do these differences stem
from the use of various source texts and languages?

A similar phenomenon is observed in Joel 2:3. UNESCO 10 34 reads “like the garden of
delight” (ha® 77+ +£A), while EMML1768 uses “like the garden of rejoicing” (hd® 77+

T&NAt). Although the two expressions are similar, they employ different terminology. How
can we explain this variation? Which reading is older, and which one likely gave rise to the
other? In examining IES 0077 and the ‘andomta Commentary, we encounter another intriguing
reading: “like the garden of Edom” (N@® 77+ A£9™). Which reading might have influenced the
others? Should we compare the Ethiopic text with the original Hebrew and Greek versions? Are
we potentially dealing with literal versus dynamic translations? The influence of Arabic and
Syriac as intermediary languages should also be considered. In Joel 2:16, IES 0077 employs

“OAhLM" (and renew), differing from EMML 1768, UNESCO 10 34, and the ‘andomta

Commentary, which use “@%£” (and bless). Are these distinctions due to intentional changes
or scribal errors? In Joel 2:20, many manuscripts read “South,” while UNESCO 10 34 and the
‘andamta Commentary state “North.” In Joel 3:13, UNESCO 10 34 has “and descend” (DZ%-),

while EMML1768 has “trample” (N.5.), and IES-0077 states “and cause to trample” (DAN.S).
The examples presented indicate significant variants. A critical edition will facilitate the
identification of different textual families and trace the textual history of the Ethiopic Book of
Joel. How can we account for these substantial variants? Are we witnessing Ethiopian
innovations during the translation and transmission processes? Such innovations are evident in
several other manuscripts and are widely distributed throughout the manuscript tradition. Were
they intentionally included or excluded by scribes? The manuscripts alone do not provide

conclusive answers.
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Research Questions

What are the major similarities and differences among the Go’oz witnesses of the
Ethiopic Book of Joel?

Can we explain philologically the cause of the variants based solely on the Ethiopic
witnesses?

How crucial is the examination of the Hebrew and Greek versions, given that the
Ethiopic version is a translation of these original languages?

How did Ethiopian translators address issues of understanding arising from grammatical
or semantic complexities in the Hebrew or Greek versions?

Are there Ethiopic manuscripts that align more closely with the Greek or Hebrew
versions compared to other manuscripts?

How is the Ethiopic version of Joel received in Ethiopic literature?

Do we find citations and allusions to Joel in liturgical texts such as the Doggwa, the

Anaphoras, and other related texts?

1.3 Objectives:

1.3.1 General objective:

The primary objective of this research is to produce a critical edition and annotated translation of

the Ethiopic Book of Joel, accompanied by a comprehensive analysis of its reception within the

Ethiopian literary and liturgical tradition.

1.3.2 Specific objectives:

In line with the stated general objective, the study aspires to achieve the following specific

objectives:

To identify the Ethiopic Ms. of the Book of Joel
To transcribe the Ethiopic Mss. of the Book of Joel

To collate the different witnesses of the Ethiopic Book of Joel

To identify the distinctive readings and the significant variants

To edit the Ga’oz version of Joel with a critical apparatus

To enrich the critical apparatus with relevant data available existing in the Hebrew, Greek,

Syriac and Arabic versions

To identify quotations from Ethiopic Book of Joel in Ethiopic literature
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To identify allusions to the Ethiopic Book Joel in Ethiopic literature
1.4 Methodology

1.4.1 Issues of method

There are in practical various kinds of methods used in the discipline of philology in general and
in text edition in particular. Right at the beginning, edition can broadly be categorized under
“Critical” and “Non-Critical” or under popular and scholarly editions. Research methodology is
a way to systematically solve the research problems, so it differs from research method that
refers to all techniques used for a research operation like Kothari (2004), edition, such as Textual
Commentary, Photographic, facsimile, edition and diplomatic edition. Refer to reproducing a
text which is already in existence, whereas the critical one is attempting to establish a text based

up on a sort of research.

As noted by scholars like Alessandro Bausi and Paulo Marrassinni, both of whom are strong
promoters of the so called Neo-Lachmannian method of critical edition, the Ethiopic Bible needs
a “... the biblical texts exhibit their own peculiarities and need a particular methodology.”*®
Having this note in mind, the researcher tried to review the methodologies different biblical
scholars have applied in doing their critical editions of the book(s) of their choice. In this
connection it is interesting to examine the work of Paul. D. Wegner (2006: 31), who presented
what he called the “perceived goals of Old Testament Textual Criticism”. The following table

summarizes the goals different scholars have had in preparing their editions:

Table.1
Goal Description Scholars
1. Restore the original The goal is to recover the author’s ipsissima Most older
composition verba, “to establish the text as the author textual critics,
wished to have it presented to the public.” Harrisona

2. Restore the final form of the The goal is to recover the ipsissima verba of Brotzman,

text (most modern textual the final redactor, if the book has gone Deist,

through some evolutionary process to get to

19 Proceedings of the vol.X\/™ 2003. International Conference of Ethiopian Studies, Hamburg.
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critics)

3. Restore the earliest attested

4. Restore accepted texts (plural)

5. Restore final texts (plural)

6. Restore all various “literary

editions” of the Old Testament

this final form.

The goal is to recover the earliest attested
form of the text for which there are actual
textual witnesses. Generally, the text in view
is from the second century B.C., and

conjectural emendations are not allowed.

The goal is to recover the texts as they were
accepted by religious communities. Each text
may differ according to the authoritative

standard of its community.

The goal is to recover the final form of the
text. In some books or pericopes this may
mean that there are several equally valid texts

of the Old Testament that need to be restored.

The goal is not to just reproduce the MT, but
to restore all the “literary editions” of the
various writings that can be discerned in the
evolution of the Hebrew Bible (e.g., the LXX,
SP, MT, as well as all others represented at

Qumran and other places).

Wiirthwein

Hebrew
University
Bible Project,
UBS Hebrew
Old Testament

Text Project

Hebrew
University
Bible Project,
UBS Hebrew
Old Testament

Text Project

Emanuel Tov,
Bruce K.
Waltke

Eugene
Ulrichg

However, a close examination of the text relevant to this study reveals that the Neo-
Lachmannian method of creating critical editions can be applied, albeit with an integration of
additional principles and procedures from biblical textual criticism, specifically those outlined as

#3 and #5. In applying the Neo-Lachmannian method, the texts have been initially collected and

19



collated, resulting in the establishment of a stemma codicum (Recensio) and Emendation
(Emendatio).

This dissertation adopts the Reception History Theory of Hans Jauss?’. The selection of this
theory is justified by an analysis of the concrete data within the Ethiopian literary and liturgical
tradition. Jauss’ theory is particularly effective for exploring the evolution of meanings in the
passages of the Book of Joel over the centuries within an Ethiopian Orthodox context. The
Ethiopian Orthodox Tawahodo Church has provided numerous opportunities for understanding
and utilizing citations from the Book of Joel. For a comprehensive study of the evolution of
meanings in this ancient biblical prophetic text, one should consider various liturgical activities

alongside the oral poetic improvisation in the Qene.
1.4.2. Research design

A research design is the structured framework for data collection and analysis, aiming to align
relevance with procedural efficiency in relation to the research objectives. It involves decisions
regarding what, where, when, how much, and by what means of an inquiry or research study.?* A
well-defined research design facilitates the seamless execution of various research operations,
optimizing the process to yield maximal information with minimal expenditure of effort, time,
and resources. The primary objective of this study is to reconstruct the archetype text of the
Go'oz Book of Joel the Prophet through a critical edition and annotated translation.
Consequently, the research design employs a qualitative approach, specifically a systematic
methodology in philological terms. This approach is closely aligned with the philological
discipline, which seeks a comprehensive understanding rather than a numerical analysis of data.
Accordingly, the data collection tools and analysis methods are qualitatively oriented, utilizing
words and expressions instead of numerical metrics. Nonetheless, the statistical findings,

represented in a dendrogram of manuscript clusters by THEOT, are also taken into account.

2% H, Jauss, Toward an Aesthetic of Reception. Theory and History of Literature, Vol. 2, Minneapolis: University
Press, 1982, 23-34. See also, R. Evans, Reception History, Tradition and Biblical Interpretation. Gadamer and
Jauss in Current Practice, London 2014, 10-12.

*! Research methodology is a systematic approach to solving research problems, distinguishing it from research
methods, which encompass all techniques employed in research operations (Kothari, 2004).
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1.5 Limitations of the Study

This research is confined to the production of the critical edition, annotated translation, and a
general discussion of the text's reception within the Ethiopian liturgical and textual tradition.
However, the examination of reception is not exhaustive, as it considers only a limited selection

of Ethiopic texts and liturgical activities.

21



CHAPTER TWO
2. LITERATURE REVIEW

2.1 The Location (place) of the Book of Joel
The placement of the Book of Joel within the Minor Prophets provides a significant external

argument for determining the time of its composition. There is little doubt that the collectors
were influenced by chronological considerations. The fact that they positioned Joel's prophecies
between those of two prophets, whose inscriptions and contents indicate they belonged to the
reigns of Jeroboam and Uzziah, serves as explicit testimony that Joel also lived and conducted

his ministry during that period.

Elie, Assis; (2013) published a monograph entitled titled “The Book of Joel: A Prophet between
Calamity and Hope ”, which is divided into four parts and twelve chapters. The final chapter
serves as a conclusion, summarizing the preceding chapters discussed in detail. In the first
chapter of Part One, Assis addresses issues of dating and explores eight sub-topics that highlight
points of controversy regarding the historical context of the Book of Joel. Assis posits that the
Book of Joel should be situated within the exilic period (between 587 and 538 B.C.E.),
emphasizing that the tragic destruction of the Temple of Jerusalem and issues of cultic practice
must be considered to fully understand Joel's central message. Additionally, he examines the
unique responses of the priests, characterized by prayer, despair, and reassurance. Assis strongly

defends the original unity and integrity of the Book of Joel.

Elie, Assis pays considerable attention to the structure of the Book of Joel to better illustrate its
content and the relationships among its various sections. He divides the prophetic book into two
parts: the first part encompasses chapters 1-2:27, while the second part covers chapters 2:28-
3:21. The first part addresses the disastrous phenomena resulting from locust plagues and food
shortages in the land. Various crops and grains will be consumed by different types of locusts,
leading to unprecedented misfortune that is to be recounted to future generations. The
identification of the locust types is problematic, as their names appear in two places but in

different orders.

The second part of the text presents a message of hope for restoration across spiritual,

psychological, and material dimensions. It offers an intriguing explanation of agricultural and
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political renewal. In response to prayers, the prophet delivers an oracle of salvation that resolves
agricultural issues. He also discusses political matters through various associations and allusions,
referring to the human adversaries responsible for the people's plight during and after the
destruction Elie, Assis; (2013:199).

Elie, Assis concludes by asserting that the Book of Joel encompasses profound and complex
themes reminiscent of the Book of Lamentations. From this perspective, the Book of Joel
enhances our understanding of how the community in Judah grappled with the calamity of losing
its Temple, land, and sovereignty.Assis argues that the Book of Joel serves as "a vital bridge for
understanding the community of Jewish history between the days of the first and second Temple
periods"” Elie, Assis; (2013:260).

The ambiguity surrounding the names and their placement in the text, as highlighted by Assis, is
particularly interesting when examining the Ethiopic textual tradition. Regarding the date of

composition, the Ethiopic tradition suggests an earlier context, specifically a pre-exilic period.

Palmer, Robertson (1995) categorizes the Book of Joel as a prophecy concerning the coming
Day of the Lord, presenting a title in his work that spans 123 pages, including a bibliography.
His analysis is organized into five sections based on the themes of Joel's message. Palmer
allocates the first chapter of Joel (1:1-20) to "The Day of the Locust." The second section focuses
on "The Day of the Lord,"” which is the central theme of the text (2:1-17). The third section
addresses the restoration of the people in material terms (2:18-27), following a spiritual renewal
characterized by the outpouring of the Holy Spirit upon all flesh (2:28-31 [3:1-5 in the Hebrew
text]), which signifies democratization. The fifth and final section, titled "The Valley of
Decision™ (3:1-21), discusses nation-building and the retribution against the oppressors of Judah

by foreign armies from various regions, particularly from the north and south surrounding Israel.

Palmer concludes that the coming Day signifies a comprehensive judgment of the earth,
indicating that no distinctions or priorities will be made during this judgment day. On that day,
the wicked will be destroyed, while the righteous will stand vindicated in His presence Palmer,
Robertson; (1995:114-15).

According to Bruce, Brich; (1997:125), the Book of Joel has not garnered significant attention

from readers and scholars alike. He observes:
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The book of Joel has not always been held in high esteem among the prophets. In fact, even
those in the church who have engaged in substantial biblical study would struggle to articulate
Joel’s message. Tucked unobtrusively between Hosea and Amos, the book has not received the
regard afforded to other prophets. Many have considered the crisis of a locust invasion, which
prompts Joel’s prophecy, to be less significant than the major historical and political events that
preoccupied many other prophets. The Book of Joel lacks social critique and does not exhibit the
passion for social justice typically associated with the Hebrew prophets. Bruce, Brich;
(1997:125).

2.2 The Structure of Joel

Irvin A. Busentiz. 2003:8. divided the book of Joel as follows:
Source of message (1:1)
Command to contemplate the devastation (1:2-4)
Completeness of the devastation (1:5-12)
Call to repent in the light of the devastation (1:13-20)
Alarm sounds (2:1)
Army invades (2:2-11)
Admonition to repent (2:12-17)
Introduction (2:18-20)
Material restoration (2:21-27)
Spiritual restoration (2:228-32)
National restoration (3:1-21)

The Book of Joel, as noted by Strazicich (2007:10), presents a substantial battleground
for a refrain of mockery. The prophecy and call to repentance serve as a corrective
mechanism intended to dismantle existing hierarchies and power dynamics among the
elders and priests (Joel 1:2-2:17), while also establishing the Lord’s theocratic rule
through the motif of the Day of the Lord.
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Barker (2020:28) discusses the historical context of Joel, which is analyzed across six

distinct periods. He argues that both the first and sixth periods are particularly plausible.

Baker's conclusion, when reading Barker (2014: 92), indicates that Joel 1:1-14 offers an
excellent starting point for studying the persuasive potential of the entire book. The text
effectively demonstrates that divine action impacts the natural world and culminates in
Joel 1:1-14, where the prophet urges the implied audience to beseech the Lord, seeking

divine intervention.

2.3 Dating

Elie Assis; (2013: 3) suggests in his introduction that the dating of the Book of Joel, attributed to
the prophet Joel, corresponds to the exilic period, specifically between 587 and 538 B.C.E.
Conversely, Irvin, Busentiz; (2003: 11-12) posits a pre-exilic date, noting that the generally
accepted timeframe for the Book of Joel prevailed until the early nineteenth century, aligning
closely with evidence from Ethiopic writings. However, he also asserts that the Book of Joel
encompasses broad categories spanning both the pre- and post-exilic periods, with sentiments
ranging from the ninth century to the third century B.C.E. Richard, Coggins; (2000: 15)
acknowledges the uncertainty surrounding the dating of the Book of Joel, yet proposes a date in
the fourth century B.C.E. John, Watts; (1975: 13) concurs, suggesting a timeframe in the first
half of the fifth century B.C.E.

The most significant disagreement among scholars pertains to the dating of the Book of Joel and
the prophet himself, with proposed dates varying from as early as the ninth century to as late as
the third century B.C.E.

K. Credner was the first to propose that the Book of Joel should be dated to the ninth century,
during King Joash’s minority, which he argues accounts for the book’s silence regarding the king

(Credner, 1831).% Credner contends that the four terms used for locusts in Joel 1:4 and 2:25

2 Credner’s proposed dating of the nineteenth century was widely accepted. Although contemporary biblical
scholars may reject it, some still advocate for it, noting the agreement of early Ethiopian documents, which align
with pre-exilic dating, specifically the tenth century B.C.E. and earlier (Simkins, 1991: 79).
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represent the developmental stages of these insects. Gazam is a specific term for locusts, while
the other three terms denote its metamorphoses. According to his suggestions, the Targum
translates these terms as “people, tongue, government, and kingdoms.” In the sixth-century
Septuagint manuscript (Q), the text interprets the locusts as representing Egyptians, Babylonians,
Greeks, and Romans, Simkins; (1991: 78-79).

Elie, Assis; (2013) authored a book titled "The Book of Joel: A Prophet Between Calamity and
Hope," which is structured into four parts and twelve chapters. The concluding chapter
summarizes the previous discussions in detail. In Part One, Chapter One, Assis examines the
dating and interpretation of the Book of Joel, addressing various issues. This chapter spans 20
pages and includes eight subtopics, such as the unclear dating of Joel, which is characterized by a
lack of internal and external evidence. Nonetheless, he places it within the exilic period (between
587 and 538 B.C.E.) and discusses the temple in Joel, cult practices, the central message,
responses, the uniqueness of the priestly prayer, despair and reassurance, and the historical

context.

The primary focus of Elie, Assis's work is the structure and content of the Book of Joel. He
divides it into two parts: the first from Chapter 1 to 2:27, and the second from Chapter 2:28 to

3:21. He defends the unity of the text against claims that it is not a singular work.

The first part addresses the disastrous phenomena caused by the locust plague and the
consequent food shortages in the land. The types of crops and grains had been consumed by
different plagues of locusts at the result of in unprecedented devastation, which is to be
recounted to the future generations. The categorization of locusts presents challenges, as their

names appear in two different sequences.

The second part of the text offers a message of hope and restoration, both spiritually and
materially. Assis provides an insightful analysis of agricultural and political salvation. In
response to the prayers, the prophet offers a prophecy of agricultural restoration that addresses
the agricultural issues the previously described.Throughout his discourse, the prophet alludes to
political subjects, referring to the human adversaries responsible for the people's plight following
the destruction Elie, Assis; (2013: 199).
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In his conclusion, Assis reflects on the deep and complex nature of the Book of Joel, suggesting
that it can be linked with the Book of Lamentations to enhance our understanding of the
struggles faced by the community in Judah amidst the calamities resulting from the loss of its
temple, land, and sovereignty. He emphasizes that Joel serves as a crucial bridge for
comprehending Jewish history between the periods of the First and Second Temples Elie, Assis,
(2013: 260).

Palmer, Robertson; (1995) identifies the Book of Joel as a prophetic work concerning the
forthcoming Day of the Lord, dedicating his 123-page study to this theme. He organizes his
analysis into five sections based on the thematic messages within the Book of Joel. Robertson
allocates the first chapter (1:1-20) to the Day of the Locust. The second section focuses on the
Day of the Lord (2:1-17), the primary theme of the text. The third section discusses the
restoration of the people in material terms (2:18-27), addressing the recovery from disaster
followed by spiritual restoration through the outpouring of the Holy Spirit upon all flesh (2:28-31
[3:1-5 in Hebrew text]), which indicates democratization. The final section, "The Valley of
Decision™ (3:1-21), contributes to nation-building and the retribution against the oppressors of
Judah, represented by foreign armies from various regions, particularly from the north and south
of Israel at that time.

Robertson concludes that the coming Day of the Lord signifies a day of holistic judgment for the
earth and the world. This judgment commences at the house of God, indicating there is no
preferential treatment during this day of reckoning. On that day, the wicked will be completely
destroyed while the righteous will be vindicated in the presence of God (Robertson, 1995: 114-
15).

In Bakhtin's dialogical framework, three spheres exist in which words engage inter-individually.

The word (or any sign) is inherently interindividual; everything expressed exists outside the
"soul" of the speaker and does not belong solely to them. The word cannot be attributed to a
single speaker. While the author (or speaker) retains an inalienable right to their words, listeners
also have rights, as do those whose voices are echoed in the words before the author encounters
them. Thus, the word becomes a drama involving three characters, forming a trio rather than a
duet.
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The typology of Bakhtinian dialogism can be outlined through the following triangulation,

illustrating the inter-individual drama of the word:
The word of another

The author/speaker

The reader/listener

The vitality of the word lies in its transfer from one speaker to another, from one context to
another, from one social collective to another, and from one generation to the next. Throughout
this process, the word retains its historical context and cannot entirely detach from the specific
contexts it has traversed.

This aspect of dialogism, according to Bakhtin, serves as a valuable hermeneutic for
understanding Joel's conceptual and literary transformation within Israel's prophetic literature
Strazicich; (2007: 9-11).

Further developments in the field of intertextuality emphasize the reader's role over that of the
author. The text comprises multiple writings, drawn from various cultures, engaging in mutual
dialogues, parodies, and contestations. However, the focal point of this multiplicity is the reader,
not the author. The reader becomes the space where all quotations that comprise writing are
inscribed without any being lost; thus, the unity of a text lies not in its origin but in its

destination.

Barthes’ method of intertextuality seeks to eliminate authorial fixation on meaning through the

displacement of the author by the reader Strazicich; (2007: 11).

2.4 The meaning of the Book of Joel within Its Historical Context
As previously mentioned, various dates have been proposed for the composition of the Book of

Joel. The understanding and interpretation of this prophetic text may vary depending on the date
assigned. What is the historical context of the Book of Joel? Some scholars, in their recent
research, assert that the land of Judah remained populated after the exile Source: Elie, Assis;
(2013:20-21).
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However, the population in Judah following the events of 587 B.C.E. was quite small and in a
state of decline. What was the outlook of the remaining inhabitants of Judah? How did they
perceive the destruction of the Temple, and how did they respond to these catastrophic events?
Additionally, how did they understand their covenantal relationship with God in the aftermath of
the destruction? Given the lack of biblical evidence regarding the spiritual life of those who
remained in Judah, it is challenging to address these questions. According to Assis, there are two
primary sources for this period: the Book of Lamentations and the Book of Joel. If we accept the
premise that Joel was active during this time, it would significantly enhance our understanding of

the realities in Judah following the destruction of the Temple.

Many scholars believe that the Book of Lamentations captures the sentiments of the people after
the Temple's destruction. Some suggest that portions of the text originated during the exile, while
others view it as a unified composition created immediately after the destruction. The book

reflects the feelings of those who resided in Zion and is specifically addressed to them Source®.

Elie, Assis; (2013:24-25) divides the Book of Joel into two parts: Chapters 1 and 2 constitute the
first part, while Chapters 3 and 4 form the second part in the arrangement of the Masoretic Text.
It is consistently suggested that these sections may have been written by two authors over
different time spans. Nevertheless, the phrase “the day of the Lord” serves as a common link

throughout the text.
Analysis of the Relationship between the Two Sections

Linguistic correlations, such as those found between the two sections of the Book of Joel, exist
among distinct texts authored by different individuals. The author may have intentionally
addressed two separate topics using similar terminology, particularly in Joel, where both topics
encompass common themes related to the "Day of the Lord." This shared theme facilitates the

use of a consistent vocabulary.

A comprehensive examination of the connections within the Book of Joel reveals that both

sections are integral to the overall narrative. A detailed list of connections between the two

> See. Elie, Assis; 2013:20-21.
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sections is necessary, organized according to the corresponding terms in the first section of the

book:

1:5

1:9

1:11

1:14

1:15

2:1-2

2:3

2:7

2:10

Joel 1-2:28 [MT -3]

AN FATEP ADLT AANC ANAD
FNOZ &2 A MANT ATPAGNOD:

+ol mePHE mIPRAT ATRNt
ATH.ANAC::

O+964 AZNF ONNE 0PN+ ML
NAT+ MLY MNATtT A~CTL MAIFP
AN M&AR MALC ATPT1L-D-Us

¢ L 202 AN TRUA DANTIN A

ANT® AARDPT OAt ASTH AN AC

ANOD  RARPT  OAT  A9IHANHAC
ON&hT: 2 OA+ KAMDT MOM-Ae
O0A+ £ang Mm79g hado 44

MAAN HPARAM AFRL P aP::

MeMmCE hdd dPA+PTAT  @hAR

0Lm +NOLT POCT 04L&+ M Aedm

MLRAM™ gAHL MMLYT MEME&EA

3[4:18]

3[4:18]

3[4:13]

3[4:9]

3[4:14]

2 [3:4]

2[3:5]

3[4:9]

3[4:15

Joel 2:28-3 [MT 3-4]

MENMT LAt ATRZ PIREREG dROC
ATPRENC

18Cc:MLLAGA 190 MLMBA ATPN+
AMH. AN A C::

19a: @2N% AT AT

MAA AEPID LIM. ORL AR
N&h TIALC Ni OANS. ANOD d0ARK
gORnPe M+HNOM AIPY 9N P8 F:

MO 4 AA

ANT® AARPT OAtT ATH AN AC

BAHLL LRAIE MMCYL LAD hmd-7
HATNA  FN&AH  0A+ ATHANAC
one

ONAPENATE L2

MATP AR OA+PFTAT  AO-HAPI

DLHCTH NAea™ JRM DN+ S AT:

AL MMCY LA™ MANPNTL
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2:11

2:11

2:16

2:17

2:24

2:27

NCYFa™ ANPANF=

LU ATHANAL Pie

AhdD ong OA+ AT AN AC
®ICTF

OANTINA AchHN DAL
aqnNhae- IcR APO>Tt
OANTINA

18 ®&NA dhh  A9IHA  AHAN
MAFIC CA+Nh hae A RhghPae-
AhHN @hd® A eNA ALt OrA®
AFPANTD-::

25 mL+hom 9o P8+

28 M™+A9Pe ATh hd® Ukeh: AT

mAnAha™ MAT ATHANAC

AFRPARO™  MAAN  NOL  AJPAR
HATNRAP OATT 44 ATh hrdhde

AHNP AGATR:

3[4:16

2[3:4]

3[4:2]

3[4:17

3[4:13

3[4:21

POCN NCYFar-:

menAh  ATMHANARC  ATRRET

MAPPAPEAATR U e

HATNA  F+N&A O0A+ ATHANHC
onge

OANTINAT  ANrAT™  AhHA...
ANGRA NN THCO. Nt AchH

M+A9R¢ AT NA® AT ATHANAC
AFPART™ HATEC @Nt &E7T NENL
m$ene dFThamy APHAAT® UL
PENT OALIAG AT ATH Nt
HATPNAA hHN:=

®+nom ATRT PN Pe T

MATNPL LIoaD MDA §&AdR RAAD
AT ATTHANAC HATLC Nt &0

The preceding table demonstrates a clear connection between the two sections of the book,

presenting them as a unified whole. This is evidenced by the thematic parallels revealed in the

readings. The verses indicate that the prophecy in the second section addresses the issues raised

in the first section. The first part of the book states, “Let all the inhabitants of the land tremble,
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for the day of the Lord has come; it has drawn near” OA+ £AIPF MOM-A OA+ LOPGT M7TH

nae 94, describing a day of darkness and gloom, a day of clouds and thick darkness like the
dawn. This depiction of the day of the Lord foreshadows disaster for the people in the present. In

contrast, the second section employs similar language but refers to a future time: 8217 £2A9™

OOCYL 2a® 2ha@7 HATNA FN&AH OA+ AHANALC 0NL, “The sun will be turned into

darkness, and the moon into blood, before the great and awesome Day of the Lord comes” (2:31)

[374].

The analysis indicates that the sections of the book are intrinsically interconnected. Therefore,
we can propose that the book represents a cohesive work centered around a central theme. The
author intended to create a strong link between the problems articulated in the first section and
the solutions presented in the second. See (Elie Assis, 2013: 27-31).

2.5 Social aspect
If we encounter issues with certain aspects of Joel’s message, we must seriously consider the

desperation of the community for which that message was intended. His words were directed at a

people who had already endured significant suffering and were now at risk of perishing.

Is a swarm of locusts a trivial matter deserving of prophetic attention? In developed countries
like the United States, a failure of crops and subsequent food shortages caused by locusts may be
perceived as little more than an inconvenience or a rise in prices. However, for the poorest
families in our nation, it signifies malnutrition and hopelessness. In the world’s poorest
countries, it can lead to death for thousands, as evidenced by situations in Ethiopia and Somalia.
Bruce, C. Brich, (1997:130). Augustine, in the City of God (331), states:

When Africa was a Roman province, it was attacked by an immense number of locusts. Having
consumed everything leaves and fruits a massive and formidable swarm of them was drowned in
the sea. The dead insects, washed ashore, contaminated the air with their decay, resulting in a
pestilence.” Bruce, C. Brich, (1997:149).

2.6 Joel’s Message

The oracle of Joel arises from a singular crisis: the invasion of Judah by swarms of locusts.

These massive clouds of grasshopper-like insects traverse the landscape, consuming all
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vegetation, contaminating water sources, and leaving both humans and animals without
sustenance. When environmental conditions align favorably, such swarms emerge, resulting in
one of the most feared disasters globally. These insect plagues persist into modern times and
remain challenging to control, even with advanced technological methods. In post-exilic Judah, a
locust invasion posed a dire threat to survival, placing the Jerusalem community on the brink of

existence, with the locusts appearing as the final catastrophe.

In the midst of this crisis, the prophet Joel raises his voice. He interprets the situation in
accordance with Israel’s faith tradition and the prophetic themes with which he aligns. Beyond

mere interpretation, he presents a response plan grounded in the conviction that God is our aid in

times of trouble. We can examine his message more closely as it unfolds around major themes.
Bruce, Brich; (1997:127).
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By Michael Angelo reading the text with intention.

In our well-meaning efforts to find solutions to the serious problems of our communities and our
world, we sometimes forget that there is a spiritual dimension to our struggles and fail to seek
spiritual resources alongside our practical programs. The repentance of the heart, of which of
Joel speaks, could do much in helping to alleviate some of our most serious societal conflicts.
Bruce, Brich; (1997:130).

2.7 Biblical Quotations from or/and in Joel

One of the features of the Book of Joel that persuades many contemporary commentators of its
relatively late composition is the prevalence of apparent quotations from other sections of the
Old Testament, although we cannot always ascertain whether these references indicate
dependence on Joel's part. Crenshaw, in his work on Joel (pp. 27-28), offers a useful list of these
quotations, which I have reproduced here, adjusting the translations to align with those utilized in

my commentary.
Cha. And No. from Joel Others Readings

1:15 Ezek. 30:2 Alas for the day! Changed in
Ethiopic Mss. the word day into

different variation readings

1:15 Isa. 13:6; Ezek. 30:2; Obadiah 1:15; For the day of the Lord has
Zeph. 1.7 drawn near
1:15 Isa. 13:6 As destruction from shaddai it
comes
2:2 Zeph. 1:14-15 A day of darkness and gloom, a

day of clouds and thick darkness

2:3 Isa. 51:3; Ezek. 36:35 [reversal of an image for
paradise]
2:6 Nahum 2:10 All faces grow pale
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2:13

2:14

2:17

2:21

2:27

2:28

2:31

2:32

3:1

3:2

3:4

3:8

3:10

3:16

Exod. 34:6; Jonah 4:2

Jonah

Ps. 79:10

Ps. 126:3

Isa. 45:5, 6,18

Ezek. 39:29

Mal.

Obadiah 1:17

Jer. 33:15; 50:4, 20

Isa. 66:18; Zech. 14:2

Obadiah 1:15

Obadiah 1:18

Isa. 2:4; Micah 4:3

Amos 1:2

He is gracious and merciful, slow
to anger, and abounding in

steadfast love

Who knows? He may turn and

relent

Why should they say among the

nations, “where is their God?”
The Lord has done great things

I, Yahweh, am your God and
there is no other

I will pour out my spirit

Before the coming of the great
and terrible day of Yahweh

in mount Zion and Jerusalem

there shall be those who escape
in those days and at that time

I will gather together all the

nations

I will turn your deeds back upon

your own heads
for Yahweh has spoken

[reversal of saying about beating

swords into plowshares

Yahweh roars from Zion, and

from Jerusalem he utters his
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voice

3:17 Ezek. 36:11 So you shall know that I,
Yahweh your God...
18 Amos 9:13 The mountains shall drip sweet

wine, changed in Ethiopic in all
Mss.

Not all of these parallels are equally compelling. For instance, it appears questionable to
categorize the phrase “for Yahweh has spoken” as a “quotation.” Additionally, the notion of a
“reversal of an image for paradise” is somewhat vague, and the purported parallels lack
substantial proximity. In opposition to Bergler, it is reasonable to suggest that some of the
similarities with other texts may stem from oral memory; both Joel and his alleged “source”
could be relying on commonplaces and sayings prevalent in oral tradition, rather than directly
referencing one another. This may be applicable, for example, to the theme of “swords into
plowshares,” where Joel may be reversing what is conveyed in Isaiah and Micah, but it is equally
plausible that all three prophetic books are drawing upon a widely recognized saying.
Furthermore, some of the parallels are found in late post-exilic texts, which raises the possibility
that there may be a significant dependence on Joel (see the commentary on Obadiah for the
“quotations” from that book). Nevertheless, it seems that there are several instances where the
likelithood of utilizing older materials is high, which may support Bergler’s and Merx’s
assessment that Joel is more of an “epigonist” than an original prophet in the tradition of Amos

or Isaiah.
I would like to highlight the following examples of literary dependence in Joel:

Alas for the day!
For the day of Yahweh has drawn near, and as destruction from Shaddai it comes; (1:15)

There appears to be a clear case of dependence on Isaiah 13:6 and possibly also on the "day of
Yahweh" as referenced in Zephaniah 1:14-18. However, the challenge lies in determining
whether Joel is explicitly indicating that the day of Yahweh foretold by Isaiah is imminent; he
may simply be drawing on relevant material without intentionally directing the reader back to the
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earlier prophecy. Notably, in this context, the day of Yahweh is not characterized as a time of
national retribution through battle, but rather is associated with the locust plague, with Yahweh’s

judgment manifested through famine. John, Barton; (2001:22-24.)

2.8 The location of the Book of Joel among the Twelve Prophetic Books

Before we proceed to discuss the Book of the Twelve, it is important to mention the historical-
critical tools necessary for the reconstruction of the text. The use of these tools is essential for
situating believing communities within their historical context. An accurate historical
reconstruction of the sociological, political, and theological challenges or polemics at work is
crucial for understanding a particular biblical context. Once the sociological and theological
context has been established, one can discern how the tradent has hermeneutically applied
antecedent traditions to guide the community in its journey through life Strazicich, John; (2007:
17).

Barker; (2020:33-34) discusses Joel's significant role in understanding how the Minor Prophets
function as a collection, commonly referred to as the Book of the Twelve. This title denotes the
practice of transmitting these books on a single scroll and is frequently used in scholarly
discussions of the corpus. The notion that these texts operate as a unified collection dates back to
the interpretational period when Jesus ben Sirach celebrates “the bones of the twelve prophets”
(Sir 49:10). In the Hebrew Masoretic tradition, Joel is positioned in the second book of the
twelve, following Hosea. In the LXX (Septuagint) tradition, it ranks fourth, following Hosea,
Amos, and Micah, and preceding Obadiah. The Ethiopic tradition encompasses both the MT and
LXX orders but predominantly follows the LXX sequence. Scholars have invested considerable
effort in exploring the interrelationships between the books of this collection, searching for
unifying themes and the processes of composition. Theories of redactional activity dominate the
discourse as scholars seek to understand the formation of this collection. Joel’s importance is

underscored by suggestions that it serves as the “literary anchor” for the Book of the Twelve.

The connections between Joel and the rest of the Book of the Twelve are noteworthy, compelling
us to consider a key hermeneutical question regarding the extent to which an adequate
interpretation of Joel depends on its placement within this corpus. Nogalsky argues that this
context is essential for understanding its meaning, suggesting that the book is crafted to align

with themes presented in Hosea and Amos.
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As Barker; (2020:71-72) summarizes, Joel 1:15-20 amplifies the horrors of the locust plague
with a warning of the impending Day of the Lord, portrayed as a day of destruction and
devastation. This initial mention of the Day of the Lord establishes its terrifying nature, to which
Joel will add further detail. The passage continues to describe cultic and agricultural crises that
heighten the audience’s awareness of this fateful day. The withered crops, suffering animals, and
desiccated fields that ignite into flames, combined with the locusts' assault, articulate the urgency
of Lord's message. Consequently, Joel concludes this passage by crying out to Lord, voicing the
suffering of the human community and its distressed animals. These models the response desired
from the listening audience; however, Lord remains silent, leaving the situation unresolved. Joel
1:15 fits into a pattern established in Amos 5:18, thought to be its earliest use, referring to a day
when God’s judgment may fall, even upon His own people. It also closely parallels Isa 13:6,
with both verses stressing the nearness of the day with the clause “for the Day of Lord is near.”

Joel's linkage of the locust invasion to the Day of the Lord is central to this passage. Joel 2:1-11
is replete with signs, including the sound of a trumpet, darkness, fire, and the shaking of the
heavens and the earth Barker; (2020:91).

Barker; (2020, 101) affirms that the Minor Prophets are structured on a conventional foundation
employing a fourfold scheme: 1) indictment; 2) instruction; 3) judgment; and 4)
incentive/salvation. While Joel lacks the element of indictment, it contains the other three, as

Clendenen argues.

Barker; (2020, 106) notes that Joel 2:16 calls even those about to be married to leave their
preparations and join the rest of the community in sacred assembly. The seriousness of the
situation necessitates that the couple depart from their private chamber. This is significant since
newly married couples were typically exempt from certain aspects of cultic service (Deut 20:7;
24:5). Calling the bride and bridegroom to gather emphasizes that every member of the

community is in view.
Divine Deliverance from the Locusts and Drought

Joel 2:18-27 can be subdivided into three distinct addresses, marked by the implied speaker. The
first, 2:18-20, reveals that the Lord is the agent of restoration, promising to restore His people by
providing agricultural bounty and removing the invading army described in 2:1-11. Joel 2:18-20

begins with a narrative introduction that sets the stage for divine speech (18-19). The Lord then
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speaks in the first person, indicating what He will do for Israel (2:19-20). Secondly, in 2:21-24,
the prophet commands the audience in Judah to rejoice in response to the Lord’s promises,
celebrating the results of His presence among His people. Joel’s commands in this section
markedly contrast with his previous imperatives, which called for fear and lamentation. In the
third address, the Lord speaks again in 2:25-27, providing numerous promises of His
commitment to His people. Consequently, the Lord’s addresses to the Judah community bracket

Joel’s command to rejoice Barker; (2020: 118).

Barker; (2020, 84) notes that Joel 2:3 emphasizes the totality of devastation through a similar
construction. The prophet employs a simile that reinforces the image of a landscape ravaged by
fire. Joel declares that the land was like the Garden of Eden before the invaders' arrival and

becomes a desert afterward. Essentially, the invaders render fruitless what was once fruitful. The
syntax of this simile differs from that in 2:3, as it is arranged as a chiasm reading “Nd® 77+
AEGR gL ST U MFTNA £946U NAR NED 4L, beginning with “NA® 77+ ALIP” (“like

the Garden of Eden”) and concluding with “NE&® 4L (“desolate wasteland”).
Joel (2:3-7) uses similes and metaphors throughout his writings.

According to Barker; (2020, 37-38), the book of Joel employs four rhetorical strategies:

inclusion, recursion, delay, and divine agency.

The first individual to propose the post-exilic dating of the book of Joel was W. Vatke in 1835
John, Barton; (2001:14-15).

In the Book of the Twelve of the Hebrew Bible, Joel occupies the second position, following
Hosea and immediately preceding Amos. This led early interpreters to assume that Joel, like
these two, was a pre-exilic prophet, even though the book provides no overt indications of its
date. In the tradition represented by the Septuagint, however, Joel appears later, alongside
Obadiah and Jonah, following Hosea, Amos, and Micah. Here, too, it remains unclear whether
any chronological judgment is implied; the compilers of the Greek Bible seemed more concerned
with chronology than those of the Hebrew tradition. This arrangement of Hosea, Amos, and
Micah together may reflect awareness that these three were pre-exilic while Joel was not John,
Barton; (2001:4).
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Conversely, the Ethiopic witnesses indicate that Joel was regarded as pre-exilic in some sources,

such as the Ethiopic Synaxarium, Andomta commentary, and the unpublished Book of the Pearls.

The reality is that we do not know what considerations influenced the arrangement of the books,
nor do we have certainty regarding how they were ordered before the existence of manuscripts of
either the Hebrew or Greek Bible Nogalski; (1993). Joel 3:16 parallels Amos 1:2, as well as Joel
3:18 and Amos 9:13.

There are no complete manuscripts of Joel predating the Cairo Codex of the Prophets (ninth
century CE), the Aleppo Codex (tenth century), and the Leningrad Codex (eleventh century),
from which modern printed Bibles, such as BHS, are derived (though the Hebrew United Bible
project uses the Aleppo Codex as its basis). However, fragments have been discovered among
the Dead Sea Scrolls (4Q78; 4Q82; and Mur 88, the Minor Prophets Scroll from Wadi
Muraba‘at). Joel is not found in the Greek Minor Prophets Scroll from Nahal Hever (8HevXllgr)
(E. Tov, Textual Criticism of the Hebrew Bible, Minneapolis, 1992, regarding ancient
manuscripts; also R.E. Fuller, “The Minor Prophets Manuscript from Qumran, Cave 1V,” PhD
diss., Harvard University, (1988).

The text of Joel is generally coherent and appears well-preserved; however, there are several
hapax legomena and a number of textual cruces that do not significantly affect the overall
meaning of the work. The LXX sometimes aids in resolving difficulties but generally seems to
be translated from a text closely resembling the MT as we have received it. A particular issue
arises regarding the division of Joel into chapters. Chapter divisions trace back only to Stephen
Langton’s work on the Vulgate around 1205 CE, corresponding to the divisions found in English
Bibles, which include three chapters: 1:1-20, 2:1-32, and 3:21. This division was also
incorporated into the Septuagint and the Hebrew text during the fourteenth century, appearing in
the first (printed) Rabbinic Bible of 1516-17. The second Rabbinic Bible (1524-25), however,
redivided the work into four chapters John, Barton. (2001:4-5).

Vulgate, XLL, 1% Rabbinic Bible 2"l Rabbinic Bible
1:1-20 1:1-20
2:1-32 2:1-28
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Joel
1:9

Joel
2:6

3:1-21 3:1-5 (4:1-2)

2.9 Tense in the Book of Joel

As noted by Wolff, the verb structure in the first two chapters of the Book of Joel is significant
for philological and linguistic analysis. In chapter one, the majority of the verbs are in affix form,
indicating completed or perfect action. In contrast, Joel 2:1-11 predominantly features verbs in
prefix form, reflecting incomplete or future action. According to his argument, this suggests that
the two passages cannot refer to the same event (Wolff; Joel and Amos, 42).

See the following:

Table 3

T 0L av o Ph-I O9°Ah T AZ°0-F 'pYn DGD3D 172X N NN 01 NNIN NN
AM.NANhC = NN

The offering and the libation are cut off from the The offering and the libation are cut off from the house

house of the Lord. of the Lord. Mount o priests, the ministers to the altar.

oL Aldtmbm  AmiN AP Lov  JZov- XD 1¥AP D977 DAY 17'D! 179N

@ LW AR wdoav- how RAQ oo PRt Before him peoples will be crushed every face will be

Before him peoples will be crushed every face will be like the soot of an earthen pot.

like the soot of an earthen pot.

Joel first guides its readers through various exigencies such as swarms of locusts, drought,
invasion, and the mockery of nations that threaten the destruction of the implied audience it
constructs. Throughout this depiction, the text consistently emphasizes the response of the
implied audience, urging them to cry out to the Lord and maintain their commitment by
gathering under priestly leadership to lament. This culminates in the prophet’s program of
response presented in Joel 2:12-17. As noted by Baker; (2014: 267), there is no indication that

the implied audience can address any of these exigencies without the intervention of the Lord.
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However, the calls to assemble and appeal to the Lord (Joel 1:13-14; 19-20; 2:12-13, 15-17)

actively engage the implied audience in the argument.

Joel 2:28 - The Outpouring of the Holy Spirit, Quoted by St. Peter in Acts 2:16
2.10 Metaphorical Language in the Book of Joel

As Barker; (2014:105) summarizes, Joel 1:15-20 draws imagery from the locust plague and
aligns it with the anticipated Day of the Lord, portrayed as a day of destruction and devastation
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for the implied audience. This passage, structured as a lament (Elie, 2013, p. 57), employs
additional images of cultic and agricultural crises to enhance the community's awareness of this
critical day. The images emerge from the context of drought and combine with the depictions of
the locust devastation found in Joel 1:1-14, underscoring the severity of the situation. Joel 1:15-
20 concludes with the prophet rhetorically calling upon the Lord, exemplifying the cry that the
implied audience should adopt. This cry remains unanswered in this section, leaving the

audience in suspense regarding whether the Lord will hear and respond.

Barker; (2014:109) states, the term "covenant™ serves as a central metaphor that describes the
relationship between the Lord and Israel/Judah. The key idea is that the covenant represents a
complex enactment of the relationship established between the involved parties. The covenant
referred to in this book is the Mosaic covenant at Sinai, which codified the connection between
the Lord and Israel. Many scholars, following Mendenhall, note the similarities between the
covenant language in the Old Testament and Suzerain-vassal treaties of the ancient Near East,
particularly as illustrated in Deuteronomy. Common features include: 1) the identity of the
covenant giver, 2) a historical prologue, 3) stipulations, 4) a list of witnesses, and 5) a list of
blessings and curses. Also significant to the Old Testament concept of covenant is the recognized
inequality between the parties; the Lord initiates the covenant relationship with the Israelites,
who are called to serve Him faithfully. Much of the prophetic literature in the Old Testament
grapples with whether Israel/Judah will adhere to the stipulations of their covenant with the
Lord, including the exclusive worship of Him and living according to His decrees. If the people
fulfill these obligations, the prophets indicate that the Lord will bestow blessings; conversely, if

they fail, the Lord will impose curses, including exile.

In Joel 1:15, the Day of the Lord is depicted as judgment rather than salvation. Joel fears that
God's judgment is upon them in the form of locusts, urging the people to repent to avoid the
Lord's punishment. The day itself cannot repent as individuals do. The risk-takers are the people,
including Joel, not the day concerning punishment or judgment. Consequently, the Ethiopian

scribe of translators has adjusted terminology over time to find suitable words or subjects.
Judgment and repentance are connoted with individuals rather than with the day or time itself.
Figures of speech Metaphors in the book of Joel

In the light David Baker:
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K/
°

Personification: “nation” of locusts, Afler 0CF+ AWMl A'+97 @01 9°LChov- (1:6);
ground mourns, @-FAh 9°LC (1:10); land fear, is glad, and rejoice, -Theny 9°LC
Aé.7ch, @ Tchwe. (2:21); “innocent blood”, Lov L4 (3:19).

Animal: Yahweh roaring, @ &tbAch AM.AhC (3:16)
Plant: joy withers away, @-1194 G27-hPov- (1:12)

Meaning extension: rend your heart, @ #Pm- Allfav- (2:13); locusts as fire and flame, ANav
AN ATTAP 7 1890 o1ADAN ho-0f 00 A”Pov: (1:19; NFAI°YL. AN
LOAO oNNPAYL L% TNAOA (2:3), possibly literal); locusts eating years, @A é.£:¢fov-
Vet %oot HOAO AI0MN @L10f 02 ®ohSTh-0 (2:25); harvesting of sins, (1A ch
TPHhéC O oAl (3:13); Yahweh as stronghold and fortress, £9°i N @ A7 P ov-
ANMANC AREP ANi-hA (3:16); pouring out spirit, ARO- AY°Y ov74.0¢ AdA Q.
Hrv 2 (2:28-29); treading grapes as judgment, (3:13) cf. Jer. 25:30; Lam. 1:15.

The commentary on each passage adheres to a clear structure to facilitate readers' understanding

of the text's flow and meaning:

» The Main ldea of the Passage: A concise summary encapsulating the key ideas the

biblical author intends to communicate.

» Literary Context: A brief exploration of the specific text's relationship to the entire book

and its role within the broader argument.

» Translation and Exegetical Outline: Commentators provide their own translations of
each text, formatted to highlight its discourse structure and accompanied by a coherent

outline that reflects the text's flow and argument.

» Structure and Literary Form: An overview of the literary structure and rhetorical style
employed by the biblical author, illustrating how these elements contribute to the

communication of the passage's main idea.

» Explanation of the Text: A comprehensive commentary on the passage, focusing on
how biblical authors select and arrange their materials, and how they utilize words,

phrases, and syntax to convey their messages.

44



» Canonical and Practical Significance: Each commentary unit concludes by bridging the
context of the biblical author with other biblical writers, reflecting on the contribution of
this unit to broader themes in biblical theology particularly regarding how later Old
Testament and New Testament authors have adapted and repurposed the motifs
discussed. The discussion also includes reflections on the relevance of the passage's

message for contemporary readers.

The Zondervan Exegetical Commentary on the Old Testament series serves as an essential
resource for pastors and Bible teachers seeking in-depth yet accessible studies that empower

them to connect the needs of today's Christians with the biblical text.

"Synopsis" may belong to another edition of this title.
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Present Perfect Usage of Verbs in Joel 2:18-19

The Book of Joel is apocalyptic in nature, referring to the "Day of the Lord." One needs to take
into considerations the characteristics of apocalyptic literature not only in the original text but
also in its history of effect in a new context, namely here, in the Ethiopian context.

As a genre, the Book of Joel employs apocalyptic literature, as articulated by Troxel; (2015: 97-
98) it, like other apocalypses, chooses to provide reassurance through narrative as stated below:
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Whether through the story of Enoch’s tour of heaven, revealing that the world has an
order guaranteed by strictly enforced standards, or through Daniel’s visions that proclaim
a reassuring view of history culminating in the triumph of the wise, a narrative provides

grounds for reassuring the audience.?*

Troxel; (2015:11) observes that most patristic commentators interpret the day of the Lord as a
culmination of history. Common themes in patristic readings of Joel as prophetic literature
include the assumption that Joel refers to historical assaults on Israel, while also anticipating the
coming of Jesus and the church. Troxel; (2015, 30) argues that Joel is “a prophetic text which
utilizes liturgical motifs and style, preserving an orally performed liturgy. The prophet calls the
priest to lament and mourn in order to gather the people together.” Regarding the intertextual
relationships between Joel and other biblical literature, Troxel (2015, 42) notes parallels between
Exod 10:2 and Joel 1:3, asserting that the groups of locusts represent an unparalleled event, as
suggested by Exod 10:14, which states that the locust plague in Egypt would stand without
parallel.

In the context of eschatology within the Book of Joel, Troxel; (2015:72) affirms that Joel
3:1/2:28 serves as a focal point. The Gog and Magog references dispatched by the Lord,
according to Rabbinic, interpreters, correlate with the Assyrian and Chaldean invaders
mentioned in chapters 1 and 2. The announcement in Joel 1:15, as noted by Troxel; (2015:96),
indicates that the day of the Lord is near; this serves as a sign of something more ominous, as

attested by Amos 5, Zephaniah 1, and Isaiah 13, which portray it as a mere expectation.

As a genre, the Book of Joel employs apocalyptic literature, as articulated by Troxel; (2015: 97-
98) it, like other apocalypses, chooses to provide reassurance through narrative. He states,
“Whether through the story of Enoch’s tour of heaven, revealing that the world has an order
guaranteed by strictly enforced standards, or through Daniel’s visions that proclaim a reassuring
view of history culminating in the triumph of the wise, a narrative provides grounds for

reassuring the audience.”

*Troxel; (2015: 97-98
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Tofflmire; (2016:14) summarizes Nogalski and Sweeney’s conclusion that the Book of Joel
possesses the power to influence the Book of the Twelve. Within the context of research on the
Minor Prophets, the Book of Joel serves as a subtext and unified text for studying the Twelve.
The text comprises three basic elements derived from systematic functional linguistics

approaches.

According to Tofflmire, the structure of the Book of Joel, based on the MT tradition, is
consistent in terms of tension. The degree of movement within the set dominates the primary text
in terms of Actor and Speaker dynamics. Tofflmire; (2016:189) states that locusts act as proxies

of Lord, fulfilling His judgment against the people of Lord on a national level.

The Book of Joel addresses various groups of people, including congregations, elders, brides and
bridegrooms, and children Tofflmire; (2016:195). The linguistically relevant context is divided

into three subdivisions: context of situation, context of culture, and co-text.
2.11 Difficult readings (verses) in the book of Joel
Joel 1:5; 8; 15;
Joel 1:5: Wake up, you drunkards;
10 Ad TATE 087
THh Ad FOTE @Y
TP AQ TOTR 087
Repent you who drink wine
Pour away you who drink wine
Wake up you who drink wine

The books of Joel and Jonah contain prophets commissioned to deliver oracles of judgment,
emphasizing human repentance (shub), the wearing of sackcloth, and fasting (with animals often
involved in one or both activities). Additionally, these texts present a divine attribute not found
in the Lord's creed Journal of Biblical Literature; (2013:806).

Awaken! Recognize your circumstances. Do not allow yourself to fall into a state of joylessness

and misery akin to a person descending into drunken stupor. Be aware of the happenings in your
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life; you may be sliding into a state of despair without even realizing it. It begins with a bitter
dispute with your spouse over a trivial matter. Next, you make a rash decision at work that leads
to financial losses for your company. Subsequently, you overindulge at the dinner table, fully
aware that you should be exercising restraint. Before you know it, life has lost its joy. What
should you do? Awaken! Shake off your lethargy, ‘you drunkards,” a term that carries strong
negative connotations. That is how Joel refers to you overindulgent, self-centered individuals!
You have become numb. You are so saturated with pleasure that you cannot see the obvious
Palmer, Robertson; (1995:27).

As Palmer affirms in these passages, the verse has multi-dimensional meanings. It pertains to
individual life, encouraging saving money, avoiding disputes with family (especially a spouse),
attending to personal health, and discerning community issues. Joel 1:5 and 3:18 [MT 4:18] are
connected regarding wine, though this connection is absent in the Ethiopic version of 3:18

[4:18], which reads "honey" instead of "new/sweet wine," unlike the LXX and MT.

Wine and Alcohol: Wine was a common staple in the Israelite diet, playing a significant role in
the agricultural life of the community. During a two-month period in the summer (August-
September; Num. 13:20), juice from wine grapes and other summer fruits (Jer. 40:10-12) were
harvested with rejoicing over the bounty (Isa. 16:10; Jer. 48:33) David, Baker; (2006:58).

These grapes were taken to the winepress (Isa. 16:10; 65:8), which was formed from natural
stone or stone specifically crafted for this process (Isa. 5:2). The grapes were laid in the upper
basin and trodden underfoot, squeezing out the juice (Job 24:11; Neh. 13:15; Isa. 63:3; Jer.
48:33; Joel 3:13; Amos 9:13; Mic. 6:15). The juice then flowed down a channel into a lower
holding basin, where the natural fermentation process began immediately David, Baker;
(2006:58).

The early-stage juice is termed ‘asis’ (“must”; Song 8:2; Isa. 49:26; Joel 1:5; 3:18; Amos 9:13).
Once most active fermentation is complete, the result is transferred to jars or wineskins to allow
the process to continue, identified as ‘tiros’ (“new wine”). After approximately forty days, it
becomes wine (yayin), suitable for drinking (see Mic. 6:15 for the two stages of winemaking: the
juice of newly trodden grapes and the wine itself). Some of this wine is allowed to mature with

its lees, necessitating straining (Isa. 2:6). Typically, after forty days, it is decanted into new

49



vessels or skins to separate the liquid from the lees; otherwise, the resultant wine becomes overly
sweet and thick, leading to spoilage (Jer. 48:11-12) (David W. Baker, 2006:58).

Alcohol consumption was integral to daily life in the ancient Near East. In Israel, wine was a
daily staple, regarded as a blessing from God (e.g., Gen. 27:5). It was a cause for celebration and
joy (e.g., Judg. 9:13; Ps. 104:15; Song 5:1; Zech. 10:7; John 2:1-11) and was present at formal
occasions (e.g., Gen. 14:18), even forming part of the people's tithes to Yahweh (e.g., Deut.
12:17; 14:23; 26; Tobit 1:7) David, Baker; (2006:58-59).

Wine contains alcohol even in its earliest stages, with levels increasing during fermentation. The
must (‘asis’) can cause inebriation (Isa. 49:26), as can new wine (tiros; Judg. 9:13; Hos. 4:11).
Wine (yayin) is often associated with other fermented beverages, most likely beer (e.g., Lev.
10:9; Num. 6:3; Mic. 2:11), and is intoxicating (e.g., Gen. 9:21; Isa. 29:9). Despite its potential
for misuse leading to intoxication, wine drinking is generally not prohibited. However, priests

are forbidden from consuming intoxicants while actively involved in Israel’s rituals to ensure

that their discernment remains clear (Lev. 10:9-10) David, Baker; (2006:59).

In Ethiopia, the common staples of cultural food include local juice made from honey.
Additionally, there are local alcoholic beverages known as Tagg and Talla.

Joel 1:8: Lament like a virgin girded with sackcloth
For the husband of her youth
Joel 1:8: -(ih, ovC% T @7+ wd OR7F 9 HETINGY =
h,
N, 2
Nht
Let a bride lament and dressed in sackcloth for the husband of her virginity

The Ethiopians attempted to introduce a subject but lost the continuity of the text's message,
resulting in a disjointed reading experience when transitioning between previous and subsequent

passages.

This verse presents significant challenges, as Elie (2013:83) notes. One of the main difficulties

stems from the word form >%%, meaning "lament." Most commentators believe that this form is
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the second person feminine singular imperative derived from the root 7%%, implying “you [for
women] lament.” The standard imperative form of the root 778 is *7%%, but in this instance, it
appears in an abbreviated form, *>x. Rudolph asserts that the Septuagint does not offer a better

alternative.?

As Elie, Assis; (2013: 83) observes, one of the challenges with this interpretation aside from the
unusual word form is that all other imperative forms in the Book of Joel are in the masculine
plural, even in some Ethiopic manuscripts, such as 10 €; let you cry. Furthermore, a crucial point
is that the verse lacks a subject, which raises questions about the intended audience for this
charge. Many scholars believe the verse is flawed due to the absence of a subject, leading to

various proposals for correction (see Bewer; Obadiah and Joel, 80).

Despite the difficulties presented by this verse, contemporary scholars generally agree that there
is no need to amend the text (cf. Kapelrud, Joel studies, 31). Nevertheless, whether through
emending the text to add a subject or interpreting the verse in its existing form, several attempts
have been made to identify the address in the verse. Some suggest that the feminine form
indicates the verse speaks of the people, using a term that frequently appears in the Hebrew Bible
in the feminine form, such as "Daughter of Zion" or "virgin daughter of Zion" (Isa 1:8 and Lam
2:1,4). Others propose that the verse addresses the land*®, Jerusalem?®, the speaker himself*, or
the priests” Elie, Assis; (2013: 83-84).

Barton overlooks the feminine address, yet the call is for the nation to lament in what was
considered the greatest expression of grief within Israelite culture. However, there is no evidence
in the Hebrew Bible suggesting that the grief of a young woman mourning her husband was
regarded as more severe than other expressions of grief.

The numerous challenges posed by this verse necessitate a different form of examination. One
issue is the directive to "lament," another is the absence of a vocative, and a third is the imagery

of the young woman mourning for the husband of her youth.

% See Rudolph, Joel, Amos, Obadiah and Jonah, 39. And Cf. Kapelrud, Joel studies, 31.
% |bn Ezra.

%" Cranshaw, Joel, 97.

% A second explanation given by Ibn Ezra.

29 Bewer, Obadiah, Joel,,80, Wolff, Joel and Amos,80.
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The verb *%%, meaning “lament,” is referred to by Simkins; (1991:131) as a hapax legomenon in
the Masoretic Text (MT), though it has cognates in other Semitic languages. The second person
feminine singular imperative has troubled many scholars since all other imperatives used by the
prophet Joel in this genre are in the third person masculine plural. This may explain why
Ethiopic manuscripts often employ the masculine plural imperative form for this reading. Indeed,
the LXX reading can be clarified if the original text reads 5§ with a waw, rather than a yod. The
text may have been corrupted to *5§ due to common orthographic confusion between waw and

yod.
As Alstrdm argues, the proverbial nature of verse 1:8 is significant.

All five occurrences of the "day of the Lord" in the book refer to times of calamity, terror,
destruction, and darkness. The first three instances pertain to Israel and her people, while the last
two direct the judgment aspect of the day against Israel’s neighbors (3:12) or those among Israel
who are not responding appropriately to God David, Baker; (2006:29).

Similarly, in the context of Joel, the "day of Yahweh" as represented by the locust plague has
profound effects on the people of Yahweh: their land has been devastated, resulting in food
shortages, the cessation of cultic offerings, and the shame of the people before their neighbors.
Yet, there is no indication that the "day of Yahweh" signifies a day of judgment against Judah.
Devastation and suffering do not necessarily imply Yahweh's judgment. The message of Job
must be considered. Rather, amidst the people's suffering, Joel proclaims salvation: Yahweh will
combat the locusts, they will be driven from the land, Yahweh will restore the land's original
fertility, and the people will no longer experience shame. All that is required of the people is that
they respond to Yahweh’s salvation and return in allegiance to Him. As Zephaniah 14 indicates,
the "day of Yahweh™ in Joel, as chapter 3 makes explicit, is a day of judgment against the nations
Simkins; (1991:259-260).

There is a challenge in identifying the "day of Yahweh" in chapters 1-2 with the locust plague
concerning the temporal relationship between these events. In 1:15, the "day of Yahweh" is
characterized as 11p, meaning "near,” whereas the locust plague described in chapter 1 has
already occurred. Of course, 1apcould refer to a new locust plague described in chapter 2. In
other words, the severe devastation caused by the previous locust plague may indicate that the

new infestation should be interpreted as the "day of Yahweh." However, this interpretation is
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problematic, as this new plague is also characterized as 11p, "near.” Moreover, the ambiguous
phrase > @y Riin chapter 2:1, translated as “the day of Yahweh has come,” could also be
rendered as "the day of Yahweh is coming.” This latter translation aligns well with the further
representation of the day as being 17p, "near.” Thus, a distinction could be made that the locust
plague has arrived or is present, but the "day of Yahweh" is still forthcoming. However, such a
distinction is unnecessary and imposes a Western conception of time onto the Hebrew text
Simkins; (1991:260).

Joel's expression ‘19p 7 2y Ra‘should be compared to the semantically similar statement in
the Gospelof Mark, where the evangelist summarizes the message of Jesus: "the time has come,
and the kingdom of God is near" (Mark 1:15; here, there is even a similarity in chapter and verse
numbers. See also similar statements in Matt 3:2; 4:7; 10:7; Luke 10:9, 11; and 21:31). New
Testament scholars generally interpret this statement to mean that the kingdom of God is already
present in the person of Jesus, while its full manifestation remains in the future Simkins;
(1991:264).

2.12 Quoting and borrowing

It is challenging to assess the relationship between similar texts within the biblical literature.
Such relationships are often characterized by literary dependence, raising questions about who
quotes or borrows from whom or whether both draw from an earlier, now non-existent source. In
the case of the book of Joel, however, there is minimal evidence to suggest that Joel consciously
borrowed from previous literary sources. In fact, few passages within the biblical prophetic
books exhibit this type of literary connection. A more plausible interpretation is that the
similarities between passages in Joel and other biblical texts reflect common phrases and
formulas prevalent in the vernacular of the people or part of a shared verbal repertoire or poetic
canon among the prophets, which can be referred to as a prophetic tradition. For instance, Joel's

statement in 2:17 regarding what the priests should say, Nd® A 23&APA> AhHA dha®
A2NA A+t DA+ AFPANAD appears almost verbatim in several psalms. It raises the question:

Is Joel citing one of these psalms, or reflecting a commonly used formulaic expression? Given
that this statement is reiterated in the psalms, which often served liturgical purposes, it is likely
that Joel utilized a standard formula characterizing the nations' taunt of the people of Yahweh.

The notable similarities between Joel 1:20 and Psalm 42:2 might suggest that Joel was familiar
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with this psalm, but they could equally imply that he merely recognized a specific saying
employed by the psalmist in verse 2. Due to the cultic nature of these and many other psalms,
originally composed and performed orally and frequently recited as expressions of corporate and
individual devotion to Yahweh, it is improbable that Joel had a literary dependence on these
psalms Simkins; (1991:267).

Scholars have traditionally distinguished between Joel’s presentation of the locust plague in
chapters 1-2 and his announcement of Yahweh’s judgment on the nations in chapter 4 as two
distinct and separable events. The locust plague is interpreted as a natural occurrence that can be
reversed through the repentance of the people, while Yahweh’s judgment on the nations is
generally viewed as an eschatological event signaling the end of the current era. However, Joel’s
invocation of the day of Yahweh and the tradition of the enemy from the north complicates this
interpretation. At a surface level, both the locust plague and the judgment of the nations are
associated through their connection to the day of Yahweh. At a deeper level, Joel thematically
and structurally links the locusts to the nations. Both the locusts and the nations participate in
Yahweh’s cosmogonic battle and are connected to the upheavals of nature. Just as the locusts
advance like an army against Jerusalem, so will the armies of the nations gather in a valley
(possibly outside Jerusalem) to confront Yahweh. Similarly, just as the locusts devastate the
agriculture of the land of Judah, the nations will face destruction akin to that of agriculture. The
land ravaged by the locust plague will be rejuvenated following Yahweh’s victory over the

nations.

Furthermore, Joel’s incorporation of the enemy from the north tradition, as developed in Ezekiel
38-39, provides a framework for understanding the numerous parallels between the locusts and
the nations. In that context, the tradition unfolds in three distinct stages: Gog-Magog, the
northern enemy, is summoned against the land of Israel by Yahweh, he and his allies are
defeated in the cosmogonic battle, and the people of Yahweh are delivered. In a similar manner,
in Joel’s adaptation of this tradition, the locusts serve as the northern enemy that attacks the land
of Judah. Just, as the locusts are vanquished, so too will the nations be defeated in the
cosmogonic battle. From Yahweh’s triumph over the locusts and subsequently the nations arise
the salvation of Judah. This is evident in the structure of the book: chapters 3-4, which discuss

the judgment of the nations and the salvation of Judah, parallel 2:18-27, which promises the
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destruction of the locusts and the salvation of Judah. Thus, the locusts and nations represent two
facets of the same reality, both integral to the day of Yahweh, Simkins; (1991:272-73).

2.13 Themes and Key Words in the Book of Joel
2.13.1 The Origin and Meaning of the “Day of Yahweh”

Among the challenging readings is the concept of the “Day of the Lord,” first introduced in Joel
1:15. Von Rad (1965:119ff) associates the Day of the Lord with holy war and future
expectations. According to Simkins; (1991:252), Von Rad’s interpretation of the Day of the Lord
(Yahweh), based on more concrete evidence, is problematic of the numerous elements that Von
Rad associates with the Day of Yahweh tradition, most appear solely in the book of Joel, and
fewer still in Isaiah 13. Many texts regarding the Day of Yahweh, along with the holy war
traditions themselves, exhibit few of these elements. Conversely, these elements are present
elsewhere in prophetic and hymnic literature without any explicit connection to the Day of
Yahweh. For example, Joel 3:9 [4:9] attests to what Von Rad terms the “sacral conduct of war.”
However, the root “Qadash,” meaning holy, is employed in numerous prophecies regarding war
without reference to the Day of Yahweh. Joel’s command to sanctify a war does not necessarily
elucidate the origin and meaning of the Day of Yahweh; he may have integrated the Day of

Yahweh tradition with a holy war tradition.

Ethiopic readings interpret these passages regarding the Day of the Lord differently, altering and
adding pronominal suffixes: me, us, them, you, and “day” itself, thereby rendering the ‘day’

relevant in the vernacular language of Ethiopia.

Yahweh’s victory in the cosmogonic battle against Israel’s enemies’ serve as the foundation for
the covenant established with his people. Interpretations by Mowinckel, Von Rad, M. Weiss, and
F. Fensham emphasize various aspects of the conflict myth. However, they have not fully
grasped that the origin and meaning of the Day of Yahweh should be understood within this
broader context. Only the extensive background of the conflict myth can adequately account for
all features of the Day of Yahweh tradition. Unfortunately, the conflict myth can only explain the
traditional material associated with the Day of Yahweh; it cannot elucidate the origin of the
concept itself. The first definitive occurrence of the Day of Yahweh concept in the biblical text is
found in Amos 5:18-20. However, as the parameters of the concept remain unknown, it is

impossible to trace it further back than this. It is even conceivable that Amos himself first
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articulated the Day of Yahweh concept in response to the expectations of his audience Simkins;
(1991:255).

In Joel 1:15, the verse contains the definite article “the” before “Day of the Lord,” indicating that
this event has not yet occurred and is the first introduced event in the book. A definite article
typically refers back to something previously known or mentioned within the shared context of
the speaker and audience® Baker; (2006:52). The writer shifts the address to the first person; the
speaker emerges more prominently, speaking in his own voice with first-person singular forms
rather than as part of the collective, using the first-person plural forms found in the preceding
section (1:16). Additionally, the following particle (cf. v. 15) is ambiguous, potentially indicating
either the reason for the call or emphasizing its contents, “indeed.” The emphatic interpretation
aligns more closely with the literal sense, given that the clause at the beginning of the call refers
to the burning fire Baker; (2006:53).

Woe for the Day, parallel to Joel 1:15 (cf. Ezek. 30:2; Zeph. 1:15; Mal. 3:23).

In Joel 1:15, a new theme is introduced that is characteristic of the book of Joel: the Day of the
Lord.The shift in perspective from a summons to the assembly to a cry seemingly issued by the
assembly suggests that we are now presented with part of the required laments. The somewhat
disjointed style of the subsequent verses may indicate that only fragments of the laments have been
preserved (as suggested by Wolff), or it may be a deliberate literary device to convey the
incoherence of the lamenters in the face of the calamity that has befallen them James, Coggins;
(2000:33).

Elie, Assis notes a difficulty in interpreting the expression "all flesh” (Joel 2:28). He highlights that,
according to the usage in the Hebrew Bible, this expression refers to all human beings, including all living
creatures®’. Assis aims to emphasize that the Book of Joel restricts the broader meaning found in the
Hebrew Bible by focusing specifically on the people of God while excluding the nations and living
animals Elie, Assis; (2013:202).

This vision is unique to Joel and does not appear in other prophetic literature, as Elie (2013:202) points
out. Joel predicts the prophesying of the masses, a phenomenon that will encompass the entire population,

from the lower to the upper strata of society.

30 Williams, Hebrew syntax, 83.
*! See Alies, Assis. 2023:202.
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In light of the despair experienced by all due to the current calamities, there must be a glimmer of future

hope, coupled with a warning that restoration is contingent upon repentance (David W. Baker 2006:29).

In Joel 3:18, the reference to new/sweet wine is intriguing; the Ethiopic version translates it as honey,
which connects with Joel 1:5, which mention wine. One might question why it is described as new or
sweet. New wine is typically less potent than older wine, while sweet wine is non-fermented and thus not
alcoholic. The prophet employs a rhetorical technique to suggest that drinking wine should be free from
intoxication, contrasting with the drunkenness referred to in 1:5. The exhortation in 1:5 to "wake up"
indicates a call to awaken from both natural sleep and the stupor of drunkenness, not merely for casual
wine drinkers. The Ethiopic translation aligns with some English versions in Joel 1:5 but alters the
reading in 3:18 to honey. Baker highlights the presence of Aramaic, Ethiopic, and Arabic cognates for the
term Gazam in Joel 1:4, 2:25, and Amos 4:9 David, Baker; (2006:42).

“The question, "Where is their God?" Although scholars interpret this verse in relation to the
locusts, the actual wording pertains to a political situation. The author employs metaphor to address
the political context indirectly while figuratively alluding to the locusts. This approach allows the

prophet to convey his message indirectly Elie, Assis; from his article.”

This review underscores the value of comparative ancient and medieval writings, as well as classical
languages, in biblical studies. The aim of this project is to attune readers to the refracted voices of early
Christianity through authoritative texts. This work demonstrates that biblical scribes, trained in the
language of the kingdom, drew from the treasury of Scriptures, incorporating both old and new elements.
At this intersection, readers are invited to discern the function of appropriation and resignification
Strazicich; (2007:375) of Scripture.

Portions of the text of Joel have been discovered at Qumran and the nearby Wadi Murabba’at; however,
these findings are modest in both extent and implications for the text, and references to them will be
limited to the commentary. Similarly, references will occasionally be made to other forms in which this
material has been transmitted, notably the Greek Septuagint (LXX). It is essential to emphasize from the
outset that the Greek form of the material constitutes a different book from the original. This distinction is
not merely linguistic; as previously noted, the main Greek tradition preserves the material in a different
order. Furthermore, it addresses a different audience and should be treated as a literary work (or part of a

larger one) in its own right.
2.13.2 Prayer and fast
The traditional practices of lamentation and repentance fasting, weeping, and mourning (v. 12)

are noted and affirmed. However, Joel extends beyond these external practices to address the
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internal aspects of the heart. He urges, “Rend your hearts and not your clothing” (v. 13). In this,
Joel aligns himself with the prophetic tradition (e.g., Isa. 1:11; Hos. 6:6; Amos 5:21-24),
emphasizing that mere ritual observance is insufficient. While it was customary to tear clothing
in ritual lamentation and repentance, Joel metaphorically calls for a tearing of the heart. True
repentance involves not only a change in outward appearance but also a transformation of the
inner self Bruce, Brich; (1997: 145).

In addition to prompting individual reorientation of the heart, the prophet unexpectedly calls for
a communal response. Echoing the instructions directed at the priests in 1:14, Joel reiterates the
need for a solemn gathering of the people at the temple on Mount Zion (Joel 2:15). No one is to
be excluded or neglected; the aged, children, and even nursing infants are to be assembled (v.
16). No excuse is deemed acceptable; even the bridegroom and bride must leave their
ceremonies for this urgent moment of community need (v. 16). Joel calls upon the priests to
intercede on behalf of the people. He has summoned the community to engage in public
lamentation and personal renewal of the heart, recognizing in the locusts the impending terror of

God’s judgment on the Day of the Lord. He has made his own personal plea for mercy to God.

Before addressing the shift in Joel’s message from judgment to salvation, it is important to note
the specific combination of responses the prophet urges upon his people in 2:12-17. He
advocates for heartfelt response and communal solidarity. The gathering, fasting, and prayer of
the community, along with genuine repentance, risk becoming hypocritical if the heart is not
aligned with truth; Bruce, Brich; (1997: 146).

The prophet calls upon the people to designate a day for fasting and assembly: “consecrate a fast,
call a solemn assembly” (2:15). This gathering encompasses all segments of the population,
including the elderly, the very young, and even those typically excluded from such events, such
as brides and bridegrooms (2:16). The inclusion of the entire population, from elders to infants,
exemplifies merism contrasting terms that encompass the whole, such as "body and soul." This
indicates that everyone, from infants to elders, is included. The phrase “all the inhabitants of the
land,” appearing at the beginning of the first three oracles, is elaborated in the fourth oracle to
specify various groups, including the congregation, elders, children, and nursing infants Elie,
Assis, (2013: 60).

Similarities with the New Testament
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Joel 2:1-11 and Revelation 9:1-11 present striking

Similarities (see Simkins 1991:161). In both texts, locusts are compared to horses and armies
prepared for battle. Their teeth resemble those of lions, and their wings produce the sound of
chariots. While it is possible that the passage in Revelation is influenced by Joel, these
similarities are not unexpected. Taylor has demonstrated that the idea of locusts being formed
from the parts of various animals is an ancient and widespread notion. Additional similarities
between the two passages include the locusts marching like warriors in Joel and the depiction of
iron breastplates and human faces in Revelation.

However, the character of the locusts in Revelation differs significantly from that in Joel. The
portrayal in Joel likely reflects the true nature of locusts, which are prohibited from destroying
the earth's vegetation. In contrast, the locusts in Revelation possess tails like scorpions,
indicating that they cannot be actual locusts.

In Joel 2:1-11, the invading enemy is depicted in a manner characteristic of locusts. The
description of the locusts is primarily concentrated in the latter sections of the text. In these
sections, their destructive activity is likened to a consuming fire, transforming fertile land,
reminiscent of the Garden of Eden, into a desolate wilderness. No vegetation escapes their

devastation, a phenomenon that has frequently been observed.

The verses (4:18-21) serve as the conclusion of the book. The primary themes of the Book of
Joel related to the nation's agricultural and economic disasters as well as its political destruction
are reflected in the careful structure of the book's closing. Regarding the political disaster, the
prophet states: “So you will know that I am the Lord your God, dwelling in Zion, My holy
mountain; so Jerusalem will be holy, and strangers will pass through it no more” (3:17 [MT
4:17]). This 1s emphasized in the two closing sections. The first closing concludes with, “And a
spring will go out from the house of the Lord,” while the second concludes the book with, “And
the Lord dwells in Zion” Elie, Assis; (2013:255).The term "plague™ has both a literal and a
metaphorical meaning. The metaphorical interpretation likens a plague to a military invasion,
akin to a human attack. In contrast, the literal meaning refers to a locust invasion, which
devastates crops and may invoke despair from God. The first metaphorical resemblance pertains
to political situations, while the second literal interpretation relates to economic consequences
Elie. Assis; (2022:409).
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Joel conveys the message of the Lord through a complete cycle. Judgment begins with the house
of God, commencing in this life. Repentance offers hope for restoration for God’s people. The
restoration of the years consumed by locusts is astounding, surpassed only by the outpouring of
God’s Spirit upon all flesh. Once the Spirit is poured out, the path is cleared for the arrival of the
final Day of Judgment, the ultimate manifestation of the Day of the Lord. On that day, the
wicked will be completely destroyed, while the righteous will be vindicated forever in His
presence. This message offers significant hope for God’s people while simultaneously issuing a

warning to all nations, a warning that must be heeded Palmer, Robertson; (1995:114-115).

By employing traditional lamentation materials, Joel underscores that both humans and animals
have suffered from the devastation caused by the locust plague. As stated in Joel 1:20, "Even the
animals of the plain have looked up." Kingdoms have endured the consequences of this
devastation. Ultimately, due to the locusts devouring all agricultural crops, the people face a
severe food shortage. Without grain, wine, or oil, the priests are unable to offer daily sacrifices.
The little food that remains is likely preserved for personal sustenance. The storehouses and
granaries stand empty, having deteriorated and broken down from lack of use Simkins;
(1991:153).

Joel’s presentation of an unprecedented natural catastrophe can be summarized as follows: Judah
experienced a devastating locust plague. Likely arriving in the spring, just prior to the grain
harvest, the locusts consumed the grain crops, the foliage on the vines and trees, and the wild
grasses used for pasturage. The immediate consequence of the infestation was the loss of the

grain harvest; however, as summer progressed, the repercussions of the locust plague intensified.

The livestock suffered due to a lack of pasture for feeding. The vines and fruit trees were unable
to produce fruit because of their depleted foliage. Any immature fruit that survived the locust
plague likely withered on the vine and fell to the ground. The ensuing shortage of food products
led to the cessation of daily temple sacrifices, preventing the priests from partaking in the
sacrificial meals. For Joel, these events could not merely be understood as a natural calamity
resulting from natural causes. Rather, he interpreted such devastation as a clear indication of the
Day of Yahweh Simkins; (1991:153-54).

The final oracle of the book of Joel, chapter 3:18 (4:18), continues to emphasize the connection

between Yahweh’s cosmogonic victory over the nations and His restoration of the land, which is
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similarly proclaimed in the salvation oracle of 2:18-27. Following the victory of the divine
warrior and His subsequent enthronement on Mount Zion, the land of Judah will be restored to a
state of paradisiacal fertility, and the people of Yahweh will live in peace, free from foreign
oppression Simkins; (1991:237).

The structure of the Day of Yahweh and the history of creation;

The interpretation of the Book of Joel can now be succinctly summarized. The people of Judah
endured significant devastation due to a severe locust plague. Crops were destroyed, trees and
vines defoliated, and pastures consumed, resulting in a food shortage and the cessation of temple
offerings. Furthermore, Yahweh's perceived failure to protect them from the locust plague
brought shame upon them in the eyes of their neighbors. Exploiting their desperate situation,
neighboring nations pillaged and looted, with some individuals sold into slavery. (These events
may have occurred prior to the locust plague.) At the time of Joel’s writing, a new locust plague
was beginning to ravage the land. The locusts advanced like an invading army, relentlessly
consuming all remaining vegetation in Jerusalem. Consequently, the people were distraught.
They questioned how long Yahweh would remain indifferent to their suffering. If He was indeed
their God, why had He failed to protect them? This led them to doubt His worthiness of their
allegiance. In their disillusionment, the people turned towards self-preservation. To safeguard
their dwindling food supply, they withheld the grain, wine, and oil necessary for the daily
offerings to Yahweh. Perceiving Yahweh's lack of concern for them, they in turn diminished
their efforts in the service of His temple.

The prophet Joel, in contrast, perceived these events from a distinct vantage point. Amid the
devastation wrought by the locust plague, he discerned the divine purpose of Yahweh. This was
no ordinary locust infestation; Yahweh remained deeply concerned for His people. Joel
recognized the locust plague as the realization of the prophetic expectation surrounding the Day
of Yahweh. He identified the locusts as the enemy from the north that Yahweh was bringing
against His land. However, this adversary would not prevail. For those who return in allegiance
to Yahweh and honor Him through cultic rites, as well as those who call upon His name,
Yahweh will provide salvation. He will turn against the locust plague, driving part of it into a
desolate land and casting the remainder into the sea. Yahweh will gather all nations into the

Valley of Jehoshaphat, where they will be defeated in a cosmic battle. Following His victory,
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Yahweh will restore the original paradisiacal fertility of the land of Judah. The land will yield
abundant harvests: the fields will flourish, and the trees and vines will bear fruit; the threshing
floors will be filled with grain, and the vats will overflow with wine and olive oil. Yahweh will
dwell in Jerusalem, inviolable and the source of fertility, as a fountain flows from the temple to
irrigate the dry ground. The people of Yahweh will then recognize Him as their only God, and
they will never again experience shame. For Joel, this salvation of the people is assured,
guaranteed by the oracle of His prophet. All that Joel requires is that the people respond to this
promise by returning to Yahweh with all their hearts, honoring Him through fasting, weeping,

and lamentation.

According to Joel, the Day of Yahweh is a multifaceted event based on a specific pattern rooted
in the conflict myth.

The text discusses the northern enemy's assault on the people of Judah, Yahweh's subsequent
destruction of that enemy in battle, the judgment of the nations, and the comprehensive salvation
of Yahweh's people and land. Within the royal cult of Jerusalem, an earlier version of this theme
expressed Israel’s belief in the inviolability of Zion. Because Yahweh is enthroned in Zion,
Jerusalem remains impervious to all adversaries. However, through the prophetic tradition, this
theme was transformed. The nations no longer gather autonomously to attack Jerusalem; instead,

Yahweh Himself summons them against His holy city.

Consequently, the book of Joel employs both historical and natural metaphors to depict the day
of Yahweh. From one perspective, the day of Yahweh encompasses the invasion of a locust
plague, its devastation of the land, Yahweh’s annihilation of the locusts, and the restoration of
the land to its original paradisiacal state. From another perspective, the day of Yahweh signifies
the deliverance of Yahweh's people from the oppression of the nations, Yahweh’s judgment
upon those nations, and the reestablishment of Jerusalem as the holy, inviolable dwelling of
Yahweh.

In the book of Joel, the day of Yahweh is not a linear sequence of events within human history.
Additionally, these two one-dimensional perspectives are not merely juxtaposed as independent,
unrelated descriptions of the day of Yahweh. Rather, Joel integrates the human and natural
dimensions, as well as the historical and cosmological aspects, into a singular, complex day of

Yahweh that encompasses all creation: the invasion of the locust plague represents the assault
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from the north; the destruction of the locusts aligns with Yahweh’s judgment on the nations; and
the deliverance of Yahweh's people and the reestablishment of Jerusalem are intertwined with
the regeneration of the land. Moreover, structured according to the pattern of the conflict myth,
the day of Yahweh serves as a re-enactment of Yahweh’s primordial battle of creation. Through
Yahweh’s cosmogonic battle on this day, His enemies, which threaten His kingship and the
stability of the created order, are defeated, leading to the renewal of creation itself.
Consequently, human history and natural history are intricately linked within the broader

narrative of creation.

In the Book of Joel, the concept of creation encompasses both linear and cyclical
dimensions of time—an arrow and a cycle. Time’s arrow progresses continuously, with
each moment being new and unique. This linear aspect of time represents the historical
dimension, characterized by the irreversibility of history and the unparalleled nature of
each event within a sequence interconnected through time. The "day of Yahweh" serves
as a significant event in human history, representing a new salvific moment for the
people of Judah. They will be liberated from the oppression of the nations, which will
face judgment for their acts of violence against the people of Yahweh. Conversely, the

history of creation also follows a cyclical pattern.

The metaphor of time’s cycle captures the stable aspects of nature that exhibit simple,
repeating patterns, as they are products of nature’s timeless laws rather than contingent
moments in complex historical narratives. This cyclical nature of time represents the
cosmological dimension. In the context of the natural world, the day of Yahweh signifies the

renewal of the created order.

Our interpretation of the Book of Joel suggests that Yahweh’s actions cannot be fully understood
through either historical or natural lenses. Moreover, Yahweh's involvement in human history is
inseparable from His engagement in the history of nature. As the Creator, Yahweh operates
within all of creation to fulfill His purposes, which can manifest in various forms, such as a
locust plague or the defeat of human armies. The land of Judah suffers devastation from locusts,
leading to lamentation among both people and animals. The creation begins to collapse; the
cosmos trembles, and the nations are in turmoil. However, the day of Yahweh is also a day of

salvation for His people. The land will be rejuvenated, overflowing with fertility, and the people
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will live securely, free from oppression. Yahweh’s redemption of His people is part of a broader
redemption of the entire created order. Therefore, according to the Book of Joel, the day of

Yahwebh is a pivotal event within the history of creation. Simkins; (1991:276-79).

The conclusion of the Book of Joel revisits two forms of redemption: agricultural and political.
The text is rich in literary devices, including puns, ambiguities, metaphors, imagery, and
allusions, and Joel’s words are intricately woven throughout the various pericopes. The prophet
extensively employs analogies with other texts in the Hebrew Bible, particularly within the
prophetic literature, which imbues his statements with additional significance. Through these
analogies, Joel emerges as a successor to the classical prophets of the monarchic period. The
prophetic voice continues to resonate, enduring in the hearts of its messengers, now articulated
through Joel, who seeks to convey the message that God’s word is imparted to His prophets as it
was in the past, even in the wake of the Temple's destruction and the exile of the people from
their land.

The thesis presented here represents a significant contribution to our understanding of the
tumultuous period following Judah’s destruction in 587 B.C.E., with relevance to contemporary
circumstances. While we know that some people remained in Jerusalem and Judah after the
destruction, information about this population is sparse. Through the lens of Joel, we gain insight
into the emotional and spiritual condition of those who remained: they were broken, despairing,
and felt rejected by God. Nevertheless, Joel’s words reveal a powerful internal movement of
encouragement and rejuvenation, as the faithful sought to inspire hope for the future among the
people. These prophets and poets successfully preserved the national and religious identity of the
people through the promise of redemption. In contrast to other peoples who lost their identity
following the destructive campaigns of empires such as Assyria and Babylon, Judah retained its
Jewish identity, both in exile and as a small group of survivors in the land. Joel was among those
who remained in Judah, leading the remnant toward renewal and independence. Contrary to the
claims of some scholars, he is not merely a prophet preoccupied with ritual; rather, he is a
prophet of hope and promise, who perceived the light beyond destruction and endeavored to
inspire his people through the restoration of their covenantal relationship with God.

The composition of such profound and intricate texts amidst the darkness of destruction attests to

the greatness of the men of God who labored during this period. Assuming that Joel authored the
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text primarily for those who remained in Judah following the events of 587 B.C.E., it also reveals
insights into the elevated moral standing of these individuals. The Book of Joel complements the
Book of Lamentations, enhancing our limited understanding of how the community in Judah
grappled with the calamity of losing its Temple, land, and sovereignty. Undoubtedly, Joel serves
as a crucial bridge for comprehending the continuity of Jewish history between the First and
Second Temple periods. Elie, Assis; (2013: 258-260) indicates that the development of prophetic
literature within this tradition can be categorized into three stages. As John D.W. Watts (1975: 1-
2) states, the first and longest stage consists of narratives, followed by collections of prophetic
oracles in the second stage, and culminating in the role of the prophet in worship in the third and

final stage.
2.14 The Book of Joel: An Analysis through the Lens of Historical Theory

In the concluding section of his introduction, Simkins; (1991:75) asserts that, within the biblical
tradition, human history and the history of nature are intertwined in the narrative of creation,
where Yahweh, the Creator, acts and reveals Himself to fulfill His divine purposes. However, a
systematic analysis of biblical texts in light of this thesis remains necessary to demonstrate that
Yahweh's activity extends beyond human history to encompass all of creation. For this
examination, the Book of Joel has been selected due to its unique characteristics. Firstly, the text
integrates natural and historical categories. Secondly, the Book of Joel has yet to receive a
satisfactory interpretation, a shortcoming in biblical scholarship attributable to scholars' reliance
on the conceptual dichotomy between history and nature Simkins; (1991:75).

Eliade posits that in archaic or traditional human societies, an object or act achieves reality only
by imitating or repeating an archetype. He states, “Reality is acquired solely through repetition or
participation; everything which lacks an exemplary model is ‘meaningless,’ i.e., it lacks reality.”
In contrast, at all other times, society operates within a profane or blasphemous temporal
framework, devoid of meaning. This contributes to a persistent inclination among archaic

societies to resist history by any means necessary*

*2 Ronald A. Simkins, Yahweh s Activity in History and Nature in the Book of Joel, Ancient Near Eastern Texts and
Studies, Vol. 10, (1991:11).
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According to Hegel, the changes occurring in nature repeat themselves endlessly, leading him to
conclude that nature lacks inherent meaning. Conversely, Eliade argues that this repetitive nature
is precisely what imbues it with meaning. Through the annual, seasonal, monthly, or daily cycles
of nature, the events of creation are re-actualized. Consequently, nature provides a meaningful
structure for profane existence. In contrast, history, which does not repeat itself but is always
"new," offers no meaning or reality for ancient societies. Eliade contends, in opposition to Hegel,
that it is unlikely such societies are fundamentally embedded in nature or unable to transcend it.
Instead, humanity resists the changes of history, consciously retreating into the repetition
inherent in nature. He notes, “The desire felt by the man of traditional societies to refuse history
and to confine himself to an indefinite repetition of archetypes testifies to his thirst for the real
and his terror of ‘losing’ himself by allowing himself to be overwhelmed by the meaninglessness

of profane existence”.
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CHAPTER THREE
3. PHILOLOGICAL INQURIES
3.1 Philological inquiries

Textual criticism is not merely a study of a text; it is a focused endeavor aimed at obtaining the
most accurate reading of a biblical text in its original language or in the language of a specific
edition. Throughout the centuries, scribes have introduced tens of thousands of minor alterations
to biblical texts during the copying process. Some of these changes occurred inadvertently, such
as when a scribe accidentally repeats a line, omits a word, alters the order of terms, or makes a
spelling error. Other modifications appear to be intentional, as when a scribe adds clarifications

of place names or theological corrections or expansions.
In search of the Best Reading

Textual critics employ two primary methods to determine the most accurate reading of Hebrew,
Greek, or Aramaic biblical texts. The first method involves comparing ancient manuscripts of a
specific passage to identify which manuscript or manuscripts may preserve a more accurate
reading. A significant witness for the Hebrew Bible is the Masoretic Text (MT), the authoritative
version of the Hebrew text produced by Jewish scribes during the medieval period. Other key
witnesses include the biblical manuscripts discovered at Qumran, the Pentateuch maintained by
the Samaritan community in northern Samaria, and various ancient translations of early Hebrew
manuscripts, notably the Septuagint (LXX), which is a collection of translations of several
biblical books into Greek. In some instances, a biblical scholar may determine that all available
textual witnesses contain an error. In such cases, the scholar may propose a reading that is not

found in any existing manuscript, a process referred to as conjectural emendation.®

Before addressing issues of textual variations, a brief overview of the linguistic features present

in the Book of Joel will be provided below.

33 Carr, David McLain, 1961, 2010, An introduction to the Old Testament : sacred texts and imperial contexts of the
Hebrew Bible / David M. Carr. USA.
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3.2 Linguistics features

The majority of the manuscripts have superscript: “Joel the Prophet”

Antithesis is juxtaposing of opposite terms, opposite meanings both in two affiliated cola.

2:20 MANL 2O AL AAD: ARA: ADYTA: 2MN: MANE A0 M-N+: 9oL/ N M-
(Hunt625_14™)

And | will chase them from you the one, towards the south and | will chase them to a barren
land, towards.

2:20 MANL AT AFRLAAD: ARA: APFIA: ATR Y AN A0D @-N+: J2L 2 Ne M- (EMIP8SII7")
And | will chase them from you the one, towards the south and | will chase them to a barren
land, towards.

2:20 MACAS: ATPLAT: AHN: HUA: @0+ AT T MANLL: 1N: TR L C: aNAN: DNL D
M&X IR

(UNES10.34.1931)

And | willmake afar from you who is existed in the north and 1 will chase them to a barren land
and absolutely.

Polyptoton is the repetition in affiliated cola of the same noun or pronoun in different

inflections, including case, gender, and number alterations.

1:6 ANAR: OCF: AchHN: @-N+: R CATE: 2RGT: MAANTD: “mAR: NYLPA™: N1 AGNNT:

onCTtPae: HA3A: AT NN,
(Hunt625_14"™)
For powerful nations came up against your land, powerful and innumerable; their teeth are lions'

teeth, and they have the fangs of cubs.

1:6 ANAR: GCF: AdhHA: 8% T @D+ FReChae: HAANTD: “Ad=: AL a™: N1 ATNNT:
ONCTytPa: HAZA: ATNNT:;

(IES77.1934)
For powerful nations came up against your land, powerful and innumerable; their teeth are lions'

teeth, and they have the fangs of cubs.
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1:6 ANAR: GC7: AHAN: @0+ RLCP: &F0: MHAAN: AP~ N1LU: NAR: A7 ATNA: DDLA U
hae: A3A: AT NA:

(UNES10.34.1931)

For powerful nations came up against your land, powerful and innumerable; their teeth are lions'

teeth, and they have the fangs of cubs.
1:4 HAFZE: 0%: NAO: ATNM: MHATZE: ATNM: NAD: £91NEL: MHATLZL: £1NP: NAD: Aahd::
(EMIP88117™)

What the cutter-worm left, the locust has eaten, and what the locust left, the grasshopers have

eaten, and what the grasshopers left, the destroying locust has eaten.
1:4 HATZE: 09: NA%: ATNM: MHATLL: ATNM: NAG: LIN.P: MHATLL: £9NL: NASY: ATN0::
(IES77.1934)

What the cutter-worm left, the locust has eaten, and what the locust left, the grasshopers have

eaten, and what the grasshopers left, the destroying locust has eaten.

1:4 HAPZL: 09: NAG: ATNM: @HATLL: ATNM: NAY: £9NP: MHATLL: £9NP: NA%: ATNrO::
(UNESI10.04_l17¢18™)

What the cutter-worm left, the locust has eaten, and what the locust left, the grasshopers have

eaten, and what the grasshopers left, the destroying locust has eaten.

3:4 %+ Ne: PAANT: MOH: Otk TAA: HAREA: NPAR ATN: THNPAL DR
TFTRPIRL: &MeT: D FA: ALEPNA: &80a: §N: CANhAR-:

(Hunt625_14™)

What are you to me, O Tyre and Sidon and all Galilee of allophyles? I will surely revenge, and |
will surely hold grudges against you. And quickly I will return your retribution back upon your

own heads.

34 P NP PAART: MOH: DALST: @IAA: HAEA: NPA: AT ATNPART: DPdD:
ATEPODNT: &M:1: MY AL EPhID: &8: B N: CANDOD::

(EMML6686.17™)
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What are you to me, O Tyre and Sidon and all Galilee of allophyles? | will surely revenge, and |
will surely hold grudges against you. And quickly I will return your retribution back upon your
own heads.

34 P NP PAARI: MON: ONALT: MIAA: HAMEA: NPA: ATNPANT: DD
ATRPMNTY: &Me1: @Y ALLPATY: &80T &N: CANNT:

(EMIP1063_1889-1913)

What are you to me, O Tyre and Sidon and all Galilee of allophyles? I will surely revenge, and |
will surely hold grudges against you. And quickly I will return your retribution back upon your

own heads (famine form).
Proper names

Most Ethiopic manuscripts closely adhere to the LXX regarding the pronunciation of proper
names. For example, N+hk4 corresponds to the Greek BaBouni (Joel 1:1), in contrast to the

Hebrew, which reads 5%ins(Joel 1:1). This Hebrew form is mirrored by two Ethiopian
manuscripts (UNESCO 10.34, EMIP 949), influenced by the Latin Vulgate, as will be discussed
further below. The same observation applies to certain Arabic versions, which render it as i st
(Joel 1:1).

Harmonization or Emphasis

The Go’oz adds a pronominal suffix second person plural for emphasis and seemingly for

harmonization.
Joel 1:2
n-A\noao-;
évoticacte

b

\

In Joel 1:6 Some Ge’ez versions read “your land (2" mas. Plural suffix) instead of the Hebrew
and the Greek that have “my land”.

@M-N+ geecham
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Emi TNV Yfjv Hov
TR0
Our God instead your God (MT, LXX)
Joel 1:14
AFRART
0g0D LUV
alRrindS
UNESCO 10.34 and EMIP 949 have “your God”
See also Joel 1:16
Semantic changes

In Joel 1:5, an intriguing semantic shift is observed in the Ethiopic versions. Based on the
immediate context, certain Ethiopic versions introduce the concept of repentance, while the

majority of the syllables align more closely with the variants found in the LXX and the MT

(1% ).
THU: AA: TNTE:
N AN FNATE:

TP AAD TATER:
gkvnyate ot pebvoviec ;
fakihiol 7N Sirh

The Ethiopic exhibits a noteworthy range of meanings with variations in the number of persons,

whereas the MT and the LXX present only a second person singular imperative.
NNe: A+: NAT+: PLYTF,

Opnynoov mpdg pe VIEP VOUENV;
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721023 V9

FNh,: 2C%%: Here one has a jussive instead of an imperative
N: NAY+: ALY

NN, (A +:NATT): RCYF:

NAR: Nae; L5974

Joel 1:15

The Ethiopic presents various readings that indicate a shift in the objects to whom the woe is
directed, a shift not observed in other ancient versions.

(Refer to the critical edition and the notes of the English translation.)

Atv: A A At
Ah: ARTD,

Atv: AT: Ak: AY:
At AedD:

A7: R R OA+: (UNESCO 10.34; EMP 949)
ofppot ofppot ofppoy;

o¥? AR

ezl e ol

moa) ma.mard
Joel 2:17

The Ethiopic has “horns” where the MT and the LXX read “porch”.

NTANA: APCY+:
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MANA: RATR:
TMANA: 7
HEGOV THG KPNTOO0G
D27 13

Joel 3:18

Except the two Ethiopic manuscripts mentioned below, all the Ethiopic witnesses have “honey”

instead of “sweet or new wine”.
ang -
YAVKOGUOV ;

oo}
MOa® (UNESCO 10.34; EMIP 949)
Congruence between the Ethiopic and the LXX or the MT
AN TohA:
Kknpvéate Beponeiov
MAD-F: TINL:

NRY 17
Joel 2:14
ARTHANAC: AIPANY:
Kuplw T® Oe® MudV ;
ARSTH AN A C: ATPAR:
AATHANAC: AFPARRID:
M2 00N ;
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LT AL L ATAN

3.3 Textual variants

The Book of Joel exhibits significant variations not only among different Ethiopic manuscripts
but also in relation to the Hebrew and Greek versions. A notable example is found in Joel 1:15,

as highlighted in the introduction (refer to the Statement of the Problem). The manuscript
UNESCO 10 34 states, “AT A7 A7 OAT ANT® AARPT OA+ ATHANAC,” which refers to the
“day,” in contrast to other Ethiopian manuscripts that address human subjects. For instance,
manuscript EMML1768 reads, “As A+ A A+ £A+ OA+ ANAD AARPT OA+ ATHANALC,”
while manuscript D’Abadie 35 states, “Are AT Ah AT RAT O0A+ ANT® AARPT OA+
AT ANAC.” Additionally, IES 77 presents a different clause that addresses the second person
plural: “As ARTE A+ OA+ ANAR AARPT OA+ ATH AN AC.”

UNESCO 1:15 AT AT AT OAT ANAR AARPT OAT ASTH AN AC
10-34

Alas Alas for the day! This day; For the day of the Lord is at hand.

Dabbadi-55  1:15  AA AT AA AT LA+ OA+ ANTE AARDT OA+ ASTH AT AuC

Alas for us Alas for us! This day; For the day of the Lord is at hand.

EMML1768  1:15  AA A+ Ad At LA+ OA+ ANCD AARPTF OA+ ATH AN AL

Alas for me Alas for me!**! This day; For the day of the Lord is at
hand.

¥ The Ethiopic manuscripts present five distinct readings—me, us, you, them—indicating a shift in the objects to
whom the woe is addressed. In the Masoretic Text (MT) and the Septuagint (LXX), the woe is attributed to the
“day,” personifying it. In contrast, the Ethiopic version directs the woe toward human beings, reflecting an intention
to clarify the message through a less abstract expression. This concrete approach enables readers to discern the
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IES-0077 1:15  AA Ahd™ 2At 0A+T ANTR AdR$TF OAT ATTHANAC

Alas for you! This day; For the day of the Lord is at hand.

EMML2080  1:15 AN Aed™ LA+ OAT ANTR AARPT OAT ACTH AN AL

Alas for them! This day; For the day of the Lord is at hand.

UNESCO 2:3 hae 77+ +2A o eC $emy

10-34 )
like a garden of pleasure

EMML1768  2:3  hdp 79+ +&0\h+ JoLeC $eagpam

like a garden of joyfulness

IES-0077 2:3 nae 79+ KRR gREC /M )

like a garden of Eden®,

connection between the oracle of woe and the affected individuals. The Ethiopic readings, therefore, attempt to
avoid an implied audience. However, Joel 1:15 clearly indicates that the day of the Lord signifies a day of woe for
the community of the Lord. The land has suffered a devastating locust plague, and the text aims to demonstrate that
this calamity cannot be interpreted merely as a natural occurrence. Joel 1:15 serves as a precursor to further
discussions of the motifs. In the transition of the Ethiopic readings to different interpretations, the cry of the prophet
in Joel 1:19 shifts the rhetorical voice from the first-person plural, identifying with the implied audience, to a first-
person singular appeal from the prophet to the Lord. This change emphasizes the prophet's personal voice within the
context of the devastation caused by the locust plague and drought. Joel 1:19 connects back to 1:15, where the
prophet declares, "IN A°1H.A ARCA, “To you, O Lord, I cry.”

In this verse (1:15), the “day of the Lord” signifies the consequences of the locust devastation and the political
situation in Israel and other nations, whereas

the other reference to the “day of the Lord” may pertain to punishment.

Cf. Barker, Joel. From the Depths of Despair to the Promise of Presence: A Rhetorical Reading of the Book of Joel.
Winona Lake, Indiana: Eisenbrauns, 2014, p. 99.

% All the above mentioned Ethiopic readings differ significantly from the Hebrew,
% Some Ethiopian manuscripts have “garden of delight”.

See. The equivalence of the word *77+ +.£A” in the Greek, Hebrew, Arabic and Syriac respectively, Tapade1cog
TPUPRG, TIVNI, O 438 v Kania,
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UNESCO 2:14  AROIHANAC AFRARHTD

10-34
for the Lord, your God

EMML1768  2:14  AASIH.ANAC AFPAR:E

for the Lord, God

IES-0077 2:14  ARIIHANALC AFRANY:

for the Lord, our God®,

Interestingly, while the Greek version, is close to IES 0077, the Hebrew, the Arabic and Syriac

much with UNESCO- 10.34.

UNESCO 2:15 $f v 0D QM-k AYYN

10-34 )
sanctify a fast; call the assembly

EMML1768 2:15 424 202 AN FRYA:

sanctify a fast; and proclaim a solemn service;

IES-0077 2:15 P 200 ™A JRUA:?

sanctify a fast; and proclaim a solemn service;

3 Interestingly, while the Greek version, is close to IES 0077, the Hebrew, the Arabic and Syriac much with
UNESCO- 10.34.

See. Kupi® T® Oed NUBV, :DPTR MY, a6l &5U, REECAL AT

% The Ethiopic has “our God” like the LXX, unlike the MT, Arabic and Syriac which read “your God”.
* Greek, Hebrew, Arabic and Sriac egivalece to the phrase of £ 20 MANN JRYA:
aytéoote vnoteioy knpoéate Oepomeioy, %Y P iy~ wTe, &l | 0 K sia ) 38

<. .cua oo r<>.><:\5 XX T-H
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UNESCO 2:16

10-34

EMML1768  2:16

IES-0077 2:16

UNESCO 2:20
10-34

EMML1768  2:20

ANt INA AHN @PL A TBINE ANTINAR ALPY

And gather the people (jentiles). Sactify your assembly welcome the
aged;

ANt INA AchHN DP L AC TANLNT R A PO+

And gather the people (jentiles). Sactify your assembly welcome the
aged;

MANTINA AchHN ALY TBINLAT IR A PO+

And gather the people (jentiles). Renew*® your** assembly welcome

the aged;

MACAS ATPLAT AHN HUA BN+ AT AC @ANE A 1N TRLC
amNAN

And | will chase them from you the one who are living in the north,

and | will chase them to a barren land.
MANE LA™ 49D A0 ARA ADFIA L) AN L0 N+ FR L&/
nem

And | will chase them from you the one, towards the south* and |
will chase them to a barren land.

“0 Some Ethiopic manuscripts, including the text of Andomta, have “renew” instead of “sanctify” which is attested in

the MT and the LXX.

*! The Ethiopic text has added a pronominal suffix given the reading “your assembly” instead of “an assembly”, as
one finds in the MT and the LXX.

* Some Ethiopic Mss. Have ‘north’. The term ‘northerner’ is an appropriate reference for a human enemy who

came from the north. Wolff, Joel and Amos, 62. Claims that “northerner” refers to the eschatological mythological
enemy that would be destroyed after God restores the land from the locust plague.
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IES-0077 2:220  @AAE LA™ AFRLAA™ ARA ADFTA L) MANL 2O M-N+ JRL
neo-

And I will chase them from you the one, towards the south and I will

chase them to a barren land.

UNESCO 2:26 @FANA N ATTHANAC ATRPANNT™ H1NZ ARdD> AR gt

10-34
and you will praise the name of the Lord your God, on account of the

marvelous things he has done for you.

EMML1768  2:26  oANA Na® AHANAC ATPART ANGD 7N AT ARTRL

and praise the name of the Lord our God, on account of the

marvelous things he has done for us.

IES-0077 2:26 @ANA NA® ATHANAC ATPART ANTR 11 ART™ AT

and praise the name of the Lord our*® God, on account of the

marvelous things he has done for** you.

UNESCO 2:28  ANdm aoYL NP AOA A HY D

10-34 ) .
I will pour out my spirit on all flesh,

EMML1768  2:28  kqeo- A9™Y a2 AP ASA oA HA 2

I will comeover from my spirit on all flesh,

IES-0077 2:28  Kho- A9PY AR YL NP AOA A Hv D

“* The Ethiopic uses the first-person plural pronoun “our” instead of “your” attested in the MT and the LXX.
* The Ethiopic has “for you” whereas the MT and the LXX reads “with you”.



UNESCO
10-34

EMML1768

IES-0077

UNESCO
10-34

EMML1768

3:04

3:04

3:04

3:12

3:12

| will pour out from* my spirit on all flesh,

FOAANT MCH OART DA LOA &ANDATR NPAF THNLPAL
M$dd ++gPar] gmny

With you, O Tyre and Sidon and all Galilee of allophyles? You will

surely revenge, and You will surely hold grudges against me.
FPAART MCH OALT ONA IAA HAAREA NPAF AT TTNPAL
MpAP +FHRAe] &MY

With you, O Tyre and Sidon and all Galilee of allophyles? You will
surely revenge, and You will surely hold grudges against me.

FPAANT MON OALT O A TIAA HAAEA NPA ATNPANT
MEa® ATRPARAID &MY

With you, O Tyre and Sidon and all Galilee of allophyles? I will

surely revenge, and | will surely hold grudges against you.

RAT PAED ANDD YP ATNC NAD A& Ao AchHN ATRAL PTR:

the valley of Josaphat, for there as I untighted on allatios from the

around.

SA+ A& ANAR YP ATNC MANTPPNAD AhHA):

the valley of Josaphat, for there I will sit to contend on the nations.

** The Ethiopic here, like the LXX, reads “from my spirit” while the MT has “my spirit”.
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IES-0077 312 @A+ eA&M ANAR UP RINC DATPPPA™ AR Aed™ khhHA:

the valley of Josaphat, for there I will sit to contend* on all the

nations®*’.

UNESCO 3:13  ANA® NNA TALC 710~ DS ANGR ADAR 9N PE

10-34
For the harvest has come. Come in, comedown, for the winepress is

full.

EMML1768  3:13  Ahae N MALC Nk N8 ANGD DAL JRRP L

For the harvest has come. Go in, tread, for the winepress is full.

IES-0077 3:13  ANA® N&h MALC N MANS. ANTD ARAR TR P L

For the harvest has come. Go in, and made it tread, for the winepress

is full.

UNESCO 316 U i @PLEAPAR NTHPT MIREC

10-34
Let give his voice and the heavens and earth shall be shaken.

EMML1768  3:16  2U i MPEAPAP NTIL MICLC

Let give his voice and the sky and earth shall be shaken.

46 The Ethiopic has here “contend”, similar to the vocabulary in the prophetic literature whereas the MT. and the
LXX have “judge”. R.M. Good argued convincingly that in which ancient Israel war was the strongly convinced as a
judicial activity. In the book of the prophet Joel, war is been not merely an act of punishment by the Lord, rather it is
the medium by which he acts as judge. See Ronald, A. Simkins. Yahweh’s activity in history and nature in the book
of Joel. Ancient near eastern texts and studies. VVol. 10. Edwin Mellen Press. 1991:233.

*" The Ethiopic omits here “round about” attested in MT. and the LXX.
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IES-0077

UNESCO
10-34

EMML1768

IES-0077

UNESCO
10-34

3:16

3:18

3:18

3:18

3:21

SUN £ MPEAPAR NTIL MIPLC

PIRL 2% AENC MOA® DAM-IC PO-TH AN MPAD-¢ T3 PF
@-N+ e

the mountains shall drip sweet and the hills shall flow with milk,

and all the water courses.

PIR4&EG AP AGRRENC MLMAH AN ATPAD-IC MLYIPY
e i

the mountains shall drip honey and the hills shall flow with milk, and

all the water courses.

PIR4.&& aRQOC ATPALNC ML M-hH AN ATPAD-IC MLYT1PO TIL

AP A the mountains shall drip honey and the hills shall flow with

milk, from all the water courses.

MAT&A LaPA™ HA PY&AN 200 MATH AN AL PheC @D+
P i

And | will clean them which I could not clean earlier, and the Lord

who shall dwell in Zion.
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EMMLI768  3:21  ma%N$d L9°0> MA PIRH AN ATHANAC P12C DN+ KEY:

And | will avenge their blood, and I will not clear them for the Lord

who shall dwell in Zion.

IES-0077 321 @ATN$A LIPT™ DR IRAMIS KAT® Y ATHANAC HATEC -
R

And | will avenge their blood, and I will not clear them for | am the
Lord who shall dwell in Zion.

The samples presented in the above charts indicate significant variations. A critical edition will
facilitate the identification of different families and provide a comprehensive overview of the

textual history of the Ethiopic Book of Joel.
3.4 Manuscript description
The descriptions provided below are derived from the following references.

- Dillmann, A. Catalogus codicum manuscriptorum Bibliothecae Bodleianae Oxoniensis, Part 7:

Codices aethiopici (Oxford: Typographeo Academico, 1848), 10-11.

- Getatchew Haile and W.F. Macomber, A Catalogue of Ethiopian Manuscripts Microfilmed for
the Ethiopian Manuscript Microfilm Library, Addis Ababa and for the Hill Monastic Manuscript
Library, Collegeville, vol. 4: Project Numbers 1101-1500 (Collegeville: HMML, 1979), 604—
605.

- Getatchew Haile and W.F. Macomber, A Catalogue of Ethiopian Manuscripts Microfilmed for
the Ethiopian Manuscript Microfilm Library, Addis Ababa and for the Hill Monastic Manuscript
Library, Collegeville, vol. 5: Project Numbers 1501-2000 (Collegeville: HMML, 1981), 240-43.

- Macomber, W.F. Catalogue of Ethiopian Manuscripts from Abba Garima, ASatan (Church of
St. Mary), Axum (Church of Zion), Dabra Bizan, Dabra Damo, Dabra Libanos, Gunda Gundg,
Kebran, Lalibela (Church of the Savior of the World; Emmanuel Church), Maqalg, Ura, Kidana
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Mehrat, Monastery of Dabra Daga (Church of St. Stephen), Monastery of Lake Zeway, Dabra
Maryam, National Library and Haiq from Microfilms in the Collections of Dr. Donald Davies,
De Land, Florida and Godfrey, Ontario, and of the Hill Monastic Manuscript LibOrary, St. John’s
University, Collegeville, Minnesota (Collegeville: Privately printed, 1979), 14-22.

- Rahlfs, A. “Uber einige alttestamentliche Hss. des Abessinierklosters S. Stefano zu Rom,*
Nachrichten von der Gesellschaft der Wissenschaften zu Goéttingen, Phil.-hist. KI. (1918): 161
203; and Siegbert Uhlig, Athiopische Paléographie, AF 22 (Stuttgart: Franz Steiner, 1988), 137—
39.

- Raineri, O. Inventario dei manoscritti Cerulli etiopici, Studi e testi 420, Cataloghi sommari e

inventari dei fondi manoscritti 8 (Vatican City: Biblioteca Apostolica Vaticana, 2004).
- Research Team of the Textual History of the Ethiopic Old Testament: THEOT

- UNESCO: Catalogue of Manuscripts Microfilmed by the UNESCO Mobile Microfilm Unit in
Addis Ababa and Gojjam Province (Addis Ababa: Ministry of Education and Fine Arts,
Department of Fine Arts and Culture, 1970).

- Wright, S.G and Hubbard, D. A. Catalogue of the Ethiopian Manuscripts in the Cambridge
University Library (Cambridge: Cambridge University Press, 1961), 1-3; and Uhlig,
Paléaographie, 473.

3.4.1 Bodleian Huntington 625

One of the oldest manuscripts of the Twelve Minor Prophets, including the Book of Daniel,
located in Europe, is the Bodleian Huntington 625, dating back to the late 14th century. This
codex has been referenced in numerous studies and is frequently used as a base text for various
editions. Traces of additions, emendations, and erasures are evident in the manuscript. The text is
presented in two columns with a large and sharp script. However, the parchment is not in good

condition.
The Book of Joel begins with the superscription, “HA.8AA 1N.2 PA ATHANALC HNYT 1N ALAA
MAL N+khA.” The manuscript lacks consistent chapter division markers, although later notations

in Ge’ez and Arabic indicate divisions. The Book of Joel is found on folios 17v-23r. The

manuscript ends with the following words: “@E&U-8M AIAT® +1NC DANLAAL ATO-AL
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The lack of Subscription is shown in the image above.

3.4.2 EMML 2080
The codex EMML 2080, located in Hayq ’dstifanos (Wollo), measures 15.5 x 19 ¢m and

comprises 160 folia, dating back to the 16th century. Each folio features two columns with
approximately 43 lines per column. The manuscript exhibits erasures and rewritings, lacks
decorative elements, and does not include chapter divisions. Although the various books are
titled, there are no subscriptions at the conclusion of each text. The manuscript contains the texts
of Enoch, Judith, Esther, Isaiah, Ezekiel, the Jeremiah corpus, the Twelve Prophets, and the
Wisdom Books, with the exception of the Song of Songs. Joel is present on folios 129v-130r,
and despite frequent editing, much of the older text remains intact. As noted below, the codex

contains explicit statements but lacks subscriptions.

The superscription reads “HA.RAd TN.2 PA ATHANAC HNT 1N ARAA DAL NhAd:”
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The codex lacks a subscription.

3.4.3 EMML 6686
The manuscript, measuring 34 x 32 cm and comprising 217 folios, is housed in Dabra Libanos.

The text is presented in bold and legible letters. The manuscript features three columns, with
each column containing approximately 32 lines. Notably, there is an absence of decorative
elements throughout the manuscript. Official seals of the monastery of Dabra Libanos are
prominently displayed at the beginning of each new book, and subscription can be observed at
the conclusion of the texts. On folio 149r, which contains the final words of the Book of Sirach,
the date of the manuscript's composition is provided. The codex includes the texts of Enoch, Job,
the Wisdom Books, lIsaiah, the Twelve Prophets, Daniel, Sirach, the Book of Jeremiah, and
related texts, as well as Ezekiel. The Book of Joel is located on folios 110-113. This codex
contains both a superscription and a subscription, as detailed below. While the manuscript does

not feature chapter divisions, there are signs that have been added by a later hand.
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Here is the subscription “ +4 0™ “Ha Rhe TME27.
3.4.4 EMML 1768

The manuscript EMML 1768, housed at Hayq ’dstifanos, measures 45 x 35 cm and consists of

282 folia arranged in two columns, dating to the late 15th century. Each folio contains between
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35 and 45 lines. The codex encompasses the texts of Enoch, 1-3 Maccabees, Isaiah, the Book of
Jeremiah and related writings, Ezekiel, Job, the Books of Ezra, Daniel, the Twelve Prophets, the
Wisdom Books, Judith, Tobit, and Esther. The Book of Joel is located on folios 209v-2012r, with

the superscription reading “HA.RRA 7M.£.” The manuscript does not include a subscription and

lacks chapter divisions.

The superscription reads “HA.8R4 1MN.27

As mentioned above, the Book lacks a subscrtption.
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3.4.5 Axum Zion
The manuscript of Axum Zion, dated to the late 15th century, consists of 102 folios and

measures 48 x 38 cm. This codex features three columns, with each folio containing between 36
and 39 lines. It is richly decorated, with hérdgs at the beginning of most books. The prophetic
books are accompanied by illustrations. The codex includes the Twelve Prophets, Isaiah, Enoch,
Tobit, Judith, the Ezra corpus, Daniel, the Wisdom Books, Ezekiel, and Job. The Book of Joel is
located on folios 145v-152r. The manuscript contains a superscription but lacks a subscription,

and it does not include chapter divisions.
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The superscription reads “HA.8R4 1MN.2”

The codex does not have an subscription.

3.4.6 Gunda Gunde 152
The manuscript Gunda Gunde 152, dated to the 16th century, comprises 78 folios and measures

27.5 x 23 cm. It features a two-column layout with between 19 and 24 lines per column. The
manuscript is adorned with hédrdgs and images, and it includes the Twelve Prophets, with the
Book of Joel located on folios 13r-24v. Notably, the manuscript lacks both a superscription and a
subscription. There are no chapter divisions; however, the conclusion of each book is marked by
a traditional sign indicating a separate section.

3.4.7 Gunda Gunde 181
Gunda Gunde 181, dated to the 16th century, comprises 76 folios and measures 11 x 13.5 cm. It

contains the Twelve Prophets presented in an irregular order. The text is arranged in two
columns, consisting of 16 to 17 lines each. The manuscript lacks decorative elements. The Book

of Joel is located on folios 15v-19v and 9:8b-15 on folio 31rv. The book's superscription reads

HARRA 1MN.2, and the subscription reads +£.2d™ HA /4. There are no chapter divisions present.

3.4.8 EMIP 2007
The manuscript EMIP 2007, dated to the 18th century, features two columns, each comprising 29

lines. It includes The Book of Job, the Wisdom Books, the Twelve Prophets, and the Book of
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Isaiah. Additionally, it contains marginal notes, such as Andomta commentaries. The Book of

Joel is located on folios 79v-81v.

The superscription “HA.RkA 1ML is of a later hand.

91



The manuscript does not include an index.

3.4.9 Gunda Gunde 106
The manuscript Gunda Gunde 106, dated between 1682 and 1706, consists of 223 folios and

measures 35.5 x 31 cm. The name of Emperor ’lyyasu is referenced on folio 2v. The text is
organized into three columns, with each column containing approximately 40 lines. The codex
does not display any decorative elements. The manuscript includes the following texts: The
Books of Samuel and Kings, The Book of Chronicles, the Wisdom Books in the Ethiopian
tradition, lIsaiah, the Twelve Prophets, the Book of Jeremiah and related texts, the Book of
Daniel, the Book of Ezra and related texts, Tobit, Judith, and Esther. The Book of Joel is located
on folios 123v-125v. Notably, the manuscript lacks both a superscription and a subscription.

3.4.10 EMIP 1029
The manuscript EMIP 1029, authored by Mihur Gadam (ms 54), is dated to the 15th or 16th

century. It consists of 172 folios and measures 47 x 35 cm, featuring two columns with line
counts varying from 34 to 45. The text is adorned with hérdgs, while other forms of
ornamentation are absent. The manuscript includes the Book of Proverbs, the Book of Qoheleth,
the Book of Sirach, the Book of Ezekiel, the Book of Jeremiah and related texts, 3 Ezra, 2 Ezra,
the Book of Daniel, the Twelve Prophets, the Book of Judith, the Book of Esther, and portions

from the Book of Job. The Book of Joel is located on folios 149v-151r. The manuscript lacks

superscription or subscription, and there are no indications of chapter divisions.
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EMIP 1029/ Mihur Gadam 15" c.

3.4.11 Cerulli 75
The manuscript Cerulli 75, dated to 1931, is housed in the Biblioteca Apostolica Vaticana. Each

folio features two columns, with Go‘az and Ambharic presented on facing pages. The codex
includes the following texts: The Octateuch, the Book of Jubilees, the Book of Enoch, the Book
of Samuel, the Book of Kings, the Book of Chronicles, the Books of Ezra in the Ethiopian
tradition, the Book of Judith, the Book of Esther, the Book of Tobit, the Books of Maccabees, the
Book of Job, the Psalms, the Books of Wisdom in the Ethiopian tradition, the Book of Isaiah, the
Book of Jeremiah and related texts, the Book of Ezekiel, the Book of Daniel, and the Twelve
Prophets. The Book of Joel is found on folios 430v-432v. The codex contains both a
superscription and a subscription, and the chapter divisions adhere to modern versification

standards.
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The manuscript has the superscription “HA.Rhd 7M.2”

The manuscript has the subscription “+4£ 80 HARAA 1MN.L”

3.4.12 EMIP 746
The manuscript EMIP 746 dates back to the early 19th century. It consists of 268 folios and

measures 34 x 28.5 cm, housed at Cilikot Solasse (ms 5). The manuscript is devoid of
ornamental features, but marginal interpretative notes are present. It is organized into three

columns, with each column containing approximately 38 lines. The content includes the Books
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of Samuel, the Book of Kings, the Wisdom Books in the Ethiopian Tradition, the Book of Isaiah,

the Twelve Prophets, the Book of Enoch, the Book of Chronicles, the second and third Books of
Ezra, the Book of Tobit, the Book of Esther, and the Book of Judith. The Book of Joel is located
on folios 129r-132v.
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The manuscript does not have a superscription.
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3.4.131ES 0077
The manuscript IES 77 is from 1923. It measures 52 x 39 cm, offers the biblical text in four

columns. The first and the third columns offer the Go‘oz text while the Amharic are found on the
second and the fourth column. It contains the Octateuch, the Books of Samuel and the Book of
Kings, the Book of Chronicles, the Book of Jubilees, the Book of Maccabees, the Book of
Enoch, the Book of Ezra and related texts in the Ethiopian tradition, the Book of Nehemiah, the
Book of Tobit, the Book of Judith, the Book of Esther, the Book of Job, the Psalms, the Wisdom
Books in the Ethiopian tradition, the Book of Isaiah, the Book of Jeremiah and related texts in
the Ethiopian tradition, the Book of Ezekiel, the Book of Daniel, and the Twelve Prophets. the

Book of Joel is found in ff. 530v-533v. The manuscript has a superscription and a subsription.

The superscription reads HA Rk 1.2,
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The subscritption reads -I'd.A@v HA.LaA 10.L: @O(hT AAMANNNC W7

3.4.14 IES 436
The manuscript IES 436 dates back to the 15th or 16th century and consists of 69 folios,

measuring 35.5 x 26.9 cm. In addition to books from the Old Testament, it also includes texts
from the New Testament. The manuscript features two columns, with each column containing
approximately 28 or 29 lines. While no decorative elements are present, a small hérdg can be
observed on the folio concluding the Book of Nahum. The margins appear to indicate chapter
divisions. This codex encompasses portions of the Book of Jubilees, the Book of Daniel, and the
Twelve Prophets, with the Book of Joel located on folios 18r-21r. It includes both an

superscription and a subscription.
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The explicit reads The explicit reads
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3.4.15 EMIP 1123
The manuscript EMIP 1095, dated to the 19th century and measuring 20.5 x 18.3 cm, consists of

113 folios. It is housed in *Addis ‘Aldm (ms 53). The text is organized into three columns, with
an average of 32 lines per column. The manuscript is devoid of ornamentation and includes the
Books of Samuel and Kings, the Twelve Prophets, and the Book of Sirach. The Book of Joel is

found on folios 80r-82v.

The book has a Superscription: “HA.¢&A 7012”7,
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The manuscripts has a subscription, “Td.aep HAfhA 10.L: @O ARTIANNC
h%h ="

3.4.16 D’Abbadie 35
The manuscript d’Abbadie 35*, dated to the 17th century, measures 40 x 35 cm and contains 279

folios. It is arranged in three columns, with each column comprising 38 to 40 lines. The
manuscript is devoid of decorations. It includes the following texts: the Book of Enoch, the Book
of Job, the Books of Samuel and Kings, the Book of Chronicles, the Wisdom Books according to
the Ethiopian tradition, the Book of Isaiah, the Book of Jeremiah and related texts, the Book of
Ezekiel, the Book of Daniel, the Twelve Prophets, the Books of Ezra in the Ethiopian tradition,
the Book of Tobit, the Book of Judith, and the Book of Esther. The Book of Joel is found on
folios 214r-215r. The manuscript has a superscription but no subscription. It appears that a later

hand has added these divisions.
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The manuscript lacks a subscription.

3.4.17 D’Abbadie 55
The manuscript D’Abbadie 55, dating from the 15th to 16th century, comprises 203 folios and

measures 51 x 42 cm. It features three columns, each containing 46 lines. Some decorative
elements, including hérégs, are present. The manuscript includes the following texts: the Book of
Enoch, the Book of Job, the Wisdom Books in the Ethiopian tradition, the Book of Isaiah, the
Book of Jeremiah and related texts according to the Ethiopian tradition, the Book of Ezekiel, the
Book of Daniel, the Books of Ezra with related texts from the Ethiopian tradition, the Book of
Esther, the Twelve Prophets, and the three books of Madgabayan (Maccabees). The Book of Joel
is located on folios 135r-138v. The manuscript does not contain a superscription but does have a

subscription.
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The subscription reads ““I'4.dov Hh.LhA\ 701,067




3.4.18 EMML 1481
The manuscript EMML 1481, dating from the early 17th century, measures 39.5 x 32 cm and

comprises 274 folios. Each page features three columns with 32 lines per column. The
manuscript is devoid of decorations. It includes the following texts: the Books of Samuel and
Kings, the Wisdom Books according to the Ethiopian tradition, the Book of Judith, the Book of
Esther, the Book of Daniel, the Book of Isaiah, the Twelve Prophets, the three Books of
Maccabees, the Book of Chronicles, and the Book of Tobit. The manuscript contains both a

superscription and a subscription.
The superscription reads “HARrATMNL"

While the subscription reads “+£.20® HaRhd TN.L"

3.4.19 UNESCO 10.65
The manuscript UNESCO 10.65, dated to the 18th or 19th century, measures 22 x 19 cm and

consists of 162 folios. It is housed at Dimmé Qoddus Giyorgis Church in Gojjam. Each of the
two columns features 28 lines, with two lines, titles, and superscription used to delineate the
different books. The manuscript includes the following works: the Book of Job, the Wisdom
Books according to Ethiopian tradition, the Twelve Prophets, the Book of Isaiah, and other texts.

The Book of Joel is found on folios 71v-73v. While this book contains a superscription, it does

not include chapter divisions.
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The superscription reads “Ha.8k4A 1MN.27.

The subscription reads “+4A0® ARhd”

3.4.20 Princeton Garrett 7
The 17th-century Princeton Garrett 7 manuscript measures 10 x 9 inches and comprises 145

folios. It is devoid of decorations and features three columns with 28-29 lines per column. The
manuscript includes the following texts: the Book of Job, the Wisdom Books according to the
Ethiopian tradition, the Twelve Prophets, the Book of Daniel, and the Books of Ezra in Ethiopian
tradition. The Book of Joel is located on folios 100v-104r. The manuscript contains both a

superscription and a subscription, but lacks chapter divisions.

b g Ry - B o

The superscription reads “HA Rk TN.L7
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The subscription reads “+£ A0 Halhd TMN.2"

3.4.21 EMIP 1063
The manuscript EMIP 1063 is dated between 1889 and 1913. Located in *Addis ‘Aldm

(ms 21), the codex contains 222 folia, formatted in two columns, with approximately 27 lines per
column. While there are no decorative elements, the manuscript features book titles and chapter
notations. The following books are included in the manuscript: The Books of Chronicles, the
Book of Daniel, the Twelve Prophets, and the Books of Ezra and Nehemiah. The codex contains

both superscription and subscription. The Book of Joel is located on folios 151v-153r, and it
includes a superscription, HARR4 1ML, as well as modern chapter and verse divisions. The
subscription concludes with the text: “+4£2d® F+IN+ ARRA 1NL Ade+ MNZN+ PUA TRNA
TR IRLAN DIPOAA 12T @A+ TN AZATD FAGR RART 7

The subscription reads “HA.RAQ TN.2.”

3.4.22 Cambridge, Add. 1570
The manuscript Cambridge, Add. 1570, dated 1588/89, consists of 276 folios. Each of the three

columns contains an average of 39 lines. The manuscript includes the following texts: the Book
of Enoch, the Octateuch, the Books of Samuel and Kings, the Wisdom Books according to the
Ethiopian tradition, the Book of Job, the Book of Isaiah, the Twelve Prophets, the Book of
Jeremiah, and related works such as Ezra Sutuel, the Book of Daniel, and the Book of Ezekiel.
Unfortunately, the Book of Joel is not fully represented, containing only three lines (ff. -192v),

and lacks both superscription and subscription.
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3.4.23 EMIP 949
The manuscript EMIP 949, housed at Mékala Mika’el (ms 172), dates back to the 20th century

and comprises 142 folios, measuring 29 x 22.5 cm. This codex features two columns, each
containing 33 lines. It is largely devoid of decorations. The texts included in the codex are the
Book of Enoch, the Book of Tobit, the Twelve Prophets, and the Book of Ezekiel. According to
the THEOT (Textual History of Ethiopic Old Testament) team, the Latin Vulgate has been
utilized as a model for the order of the prophetic books, as well as for chapter summaries and
versification. The codex does not contain either a superscription or subscription.

3.4.24 UNESCO 10.34
The manuscript UNESCO 10.34, dated October 26, 1931, comprises 197 folios and measures

25.5 x 22.5 cm. It is housed at Dimma Qoaddus Giyorgis Church in Gojjam (ms 34). The codex
features two columns containing 19 lines each. It includes the following texts: the Computus, the
Book of Daniel, the Twelve Prophets, and the Book of Ezekiel. Similar to EMIP 949, it adheres
to the Latin Vulgate in terms of order and chapter summaries (cf. THEOT). The Book of Joel is

found on folios 58v-60v. The codex has an introduction but neither a superscription nor

subscription.
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There is no superscription.

3.4.25 UNESCO 10.04
The manuscript UNESCO 10.04, dated 1679, measures 32 x 29 cm and comprises 245 folios. It

is held at Dimma Qaddus Giyorgis Church in Gojjam (ms 4) and features three columns, each
containing an average of 25 lines. No decorative elements are present. The manuscript includes
the following texts: the Book of Enoch, the Wisdom Books according to the Ethiopic tradition,
the Book of Isaiah, the Twelve Prophets, the Book of Jeremiah and related texts in the Ethiopian
tradition, the Book of Daniel, and the Books of Chronicles. The Book of Joel can be found on

folios 123r-120v. The codex contains a superscription and subscription.

The superscription reads “HA.8Rd 1N.L”
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The codex has subscription “t+4.29° HA LA 1(.2"
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3.5 Gathering Manuscripts
3.5.1 Groups of manuscripts in family

Group | = Stands for, A, read thus; “AA At A At £A+ OA+T ANTR AARPT OA+

ATTH AN AL, Alas for me Alas for me! For the day of the Lord is at stand
Group Il = Stands for, B, read thus; “Ad AR~ LA+ OA+ ANTP AARPT OA+ ATHANALC”,
and the "andamta Commentary have; Alas for You! For the day of the Lord is reached

Group 1= Stands for, C, read thus; “AA Ad™> LA+ OA+ AN AARPT OA+ ATHANALC”,
EMML2080, Alas for them! For the day of the Lord is reached

Group 1V= Stands for, D, read thus; “Als AT AA AT A+ OA+ ANAD AARPT OA+
A°H.ANAuC”, d’ Abbadie 35, Alas for us Alas for us! For the day of the Lord is reached
Group V = Stands for, E, read thus; “A%7 A7 A7 OAF ANT® AARPT OA+ ATHANALC”,
UNESCO 10_34, Alas Alas Alas for the day! For the day of the Lord is reached

111



3.5.2 Sample from group I stands for letter A
Bodleian-Huntington -625-14" c.

0?4"5'12 W71y o AP g

-+ ?-\. £ R sz -2,

;.‘;*f{—}’“?gfs- A;}z;. e 2T aoszzpa--
BRIV KTIN., L GO R Bl

KT 2ekn - SRTYDO: goA G215 a0
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AW GORITY 'Z’x DAY F- 32
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=< e 2 : Wr;
g‘ h—zggfbm P o UE =) a?-77 I
AT - GO O N - AT NG
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5 -yl r:-11% 241 -1 % prr
Vs O U c - § 3 8 o TNV TA
Sf-a w-12-F:-rpT- NaO-YAL272 =5

TN T - @ KL 5D BT , P2 G~ A
-G )ARDTH. B nEFINYESP NS 1)

s A1 ALV R . BROAY -
T e RAN T NIRRTV
AT N F: AT % 6 Frao o On
oz NARE T0O @O~ NN A
At =" KRN O Y-Al) 2D
AL TO P y 2 TF LD AR TEL
A0 T- : - AT ARRC T A

Among the manuscripts of Group I, Bodleian — Huntigton625 is presented here below

Group | =“AA At AA At £A+ OA+ ANAR AARPT OAT ASTHANACY

Alas for me Alas for me! For the day of the Lord is at stand

112



Here is a sample from group 11 stands for letter B
Institute of Ethiopian Studies IES-0077- 20" ¢

Group Il = “AA ART™> LA+ OA+ ANAD AARPT OA+ ATHAN ALY
Alas for You! For the day of the Lord is reached
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A Sample from group I11 stands for letter C
EMML 2080-16" ¢

Group 1= Stands for, C, read thus; “AA Aed™ LA+ OA+ ANT AARPTF OA+ ATHANAC”
Alas for them! For the day of the Lord is reached
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A Sample from group IV stands for letter D
D’Abbadi-35-Bibilotheque Nationale

B T anans - . -
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OCR a0 OM G a0l B 9AN

MO N NI A NAC AN hao:

Group IV= Stands for, D, read thus; “Acs AT AA AT A+ OA+ ANAD AARPTF OA+

A9IH.ANAC”, d’ Abbadie 35, Alas for us Alas for us! For the day of the Lord is reached
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A sample from group V stands for with a letter E
UNESCO -10.34- 20"c

Group V = Stands for, E, read thus; “A%7 A1 A7 OAF ANT® AARPT OA+ ATHANALC”,
UNESCO 10_34, Alas Alas Alas for the day! For the day of the Lord is reached
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3.5.3 Groups with shelf mark and date

The whole manuscripts which are collected, collated and examined in this critical edition are

presented as follows.
Group |
A Shelf mark
includes
MSs.
Hunt625
EMIP1029
EAP704 1-5
EMML 1768
DAVAZ1
BNAbb55
GG152
GG181

EAP704 2-6

EAP704-2-12
EMML1481

EMIP2007

UNES10.65

date

14

15th

l5th

15th

15-16"

15-16"

16th

16"

16th

16th

18th

18-19"
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UNES10.04
Group 11
B Shelf mark
includes
MSs.
IES436
EMIP881
EMMLG6686
GG106
Faitl

PrinceGarEth7

EMIP746
EMIP1095
EMIP1063
EMIP1095
VatCer75
IES77
Idiosyncrasy C
C Shelf mark
includes
MSs.
BNAbb35
Idiosyncrasy D,
D Shelf mark

17-18"

Date

15-16th
17th
17th

1694
17th

18th

1719

19th
1889-1913
19th
1930/1

1934

Date

17th

Date
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includes

MSs.
EMML2080
Group V
E Shelf mark
includes
MSs.
UNES10.34
EMIP949

16th

Date

1931
20th

The presented text in the critical edition is done based on the following manuscripts
A=BHunt625+EMIP1029+EAP7041-5+EMML1768+DAVAZ1+BNAbb55+GG152+GG181+
EAP7042-6+EAP704-2-12+EMIP2007+ UNES010.65+ UNESO10.04

B=1ES436+ EMIP881+EMML6686+GG106+ Faitl+ PrinceGarEth7+ EMIP746+ EMIP1095+

EMIP1063+ EMIP1095+ VatCer75+ IES77

C=BNADb35
D= EMML2080 and
E= UNES010.34+ EMIP949
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3.6 Family tree of the Ethiopic Book of Joel with all witnesses.

"

[0

"

The software utilized by the researcher to create this hypothetical stemma is Graphviz, an open-
source graph visualization tool widely employed across various scientific disciplines. For further

details, please visit the following website: https://graphviz.org/.

In the critical apparatus, the witnesses are accompanied by the corresponding readings of the
text.

Additionally, alongside the Ge’ez reading, the reader will consistently find the Greek and
Hebrew data. Syriac and Arabic terms and expressions are also included in the critical apparatus

when they offer valuable insights into the readings.
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CHAPTER FIVE

5. ANNOTATED TRANSLATIONS

Joel the Prophet®

1:1 The word of the LORD that came to Joel son of Bathuel®:

1:2 Hear this, O Sages®, listen, all you®® inhabitants of the land! Has anything like this happened

happened in your days, or in the days of your ancestors?

1:3 So that you may tell your children, and let your children tell their children, and their children

another generation.

1:4 What the cutter-worm® left, the locust has eaten, and what the locust left, the grasshopers

have eaten, and what the grasshopers left, the destroying locust has eaten.

1:5 Pour away®®, you who drink wine®, and weep; and wail, all you drink the wine in order to

be drunk®’, for joy and gladness®® removed are from your mouth.

% The some manuscripts as a super script: Joel the Prophet. The name Joel provides a little supporting in dating the
prophecy; people named in the Old Testament have this name between the tenth to fifth century B.C. David.
W.Baker. 2006:38.

8 The MT has Pethuel. Interestingly Unesco 10.34 has Fatuel, like some Arabic versions as well as the Latin
Vulgate and close to Pethuel of the MT. Pethuel, means “a youth of/belonging to EI”, which reflects his parents’
understanding of the divine source of offspring. David. W. Baker. 2006:38.

82 The MT and the LXX have “Elders”. In early Hebrew history elders were the heads of clans within the tribes.
During the region of the monarchy the elders were responsible for local government. So that Elders are the village
or town leaders. See John. D.W. Watts. The Cambridge bible commentary new English bible: Joel, Obadiah, Jonah,
Nahum, Habakkuk and Zephaniah. (1975:16).

% The Ge’ez adds a pronominal suffix second person plural for emphasis and seemingly for harmonization. One
may see several examples of this phenomenon below.

® There are different groups of locusts namely; in English translation gives unlike this translation. Four names of
groups of locusts have been found as “cutter, locust, grub and consumer”. The verse formulation is that all which
one insect leaves the next eats. The scholars suggest like Elie Assis. 2013:76. It is very difficult to decide between
the different approaches the different stages in the development of the locusts. The same four terms for locusts occur
in 2:25 but in a different order. See Romans. Ronald, (A.) Simkins. Yahweh’s activity in history and nature in the
book of Joel. Ancient near eastern texts and studies. Vol. 10. 1991:103. When one can see the Ethiopic manuscripts,
the first order 09 ‘cutter-worm’ in the 1:4 comes in 2:25 to third order. See psalm 78 and 105 MT.

® The Ge’ez versions have mainly two readings. One, as seen above, means to get rid of the wine which makes
people drunk. The other reading has “repent”. It is significant that the Ge’ez versions do not use only the phrase
“wake up” attested both in the Hebrew, the Greek or the Syriac.

% The Ge’ez has “who drink wine”, unlike the Hebrew, the Greek and the Syriac who have “drunkards”. The
Hebrew Bible has many condemnations of “drunkards”, with strong negative connotations of the word, from Noah
onwards (Gen.9:21, though there the main condemnation is less of Noah himself than of his son Ham). In the case of
Noah, drunkenness is commonly associated with sleep, and therefore an inability to discern the significance of what
is going on in round. Why this kind of wine should be described as ‘sweet’? We do not know (in some versions it is
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1:6 For powerful nations® came up against your land™, powerful’* and innumerable; their teeth

are lions' teeth, and they have the fangs of cubs.”

1:7 They have turned my vines into waste’®, and splintered my fig trees; they have stripped off
their bark and thrown it down; their branches have turned white.

1:8 Lament’ like a bride” dressed in sackcloth for the husband of her virginity’®.”’

1:9 The offering and the libation are cut off from the house of the LORD. Mourn’®, o priests, the

ministers to the altar’®.

1:10 For the fields are devastated, the ground mourns; for the grain is destroyed, the wine dries

up, the oil fails.

1:11 The farmers are ashamed®, wail®, you vinedressers, over the wheat and the barley; for the

crops of the field are ruined.

1:12 The vine withers, the fig tree droops. Pomegranate, palm, and apple-- all the trees of the

field are dried up; their joy was ashamed® among the children of humans.

‘new wine’), but its use here and in much more hopeful context in 3:18 [MT 4:18) provides another literary link with
Amos (9:13). Cf. Richard Jamea, Coggins. New century Bible commentary of Joel and Amos. Sheffield Academic
press. 2000:28-29. On blaming an excessive drinking the people’s lack of attention to the most important events to
discern for those accused are to ‘wake up’. (Elie, 2013:80). Though as Crenshaw points out that in the Hebrew
culture, wine was a kind of common accompaniment of a meal. David. W. Baker. 2006:43-44.

%7 Here the Ge’ez and the LXX express the purpose of drinking wine, namely in view of drunkenness. The Hebrew
does not have this phrase.

88 «Joy and gladness™ are attested in the LXX and most Ge’ez manuscripts, unlike the Hebrew.

% The Ge’ez uses “nation” in the plural, unlike the Hebrew and Greek. And this is consistently followed in the
subseq uent verses.

® The Ge’ez has “your land (2" mas. Plural suffix) instead of the Hebrew and the Greek that have “my land”.

™ The Ge’ez versions repeat the term “powerful”.

"2 Most English translations have here “lioness”.

" Literally the ge’ez says “earth”.

™ In the Bodl. manuscripts, the verb used for lament can be ambiguous for it can mean either “lament” or “in you”

" This follows the LXX.

"® The Ethiopian manuscripts have her “virginity” unlike many translations that have “youth” following the Hebrew.
" Here there is a change of theme and of the addressee. For an explanation of this shift see,

® The LXX has the imperative “mourn” whereas the MT uses the imperfect “they mourn”.

™ The MT has “ministers of the Lord” absent in the LXX and in the Ethiopic versions that read “ministers to the
altar”.

8 The Ethiopic versions are close to the MT as far as the meaning of the verb is concerned (be ashamed) though
they use the imperfect instead of the imperative.

8 Here also the Ethiopic has the imperfect instead of the imperative.
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1:13 Mourn and gird yourselves with sackcloth, you priests; wail, you ministers of the altar.®®
Grain offering and drink offering are withheld from the house of God®*.

1:14 Sanctify a fast, proclaim® a solemn service®® and®’ gather the elders®® and all the dwellers®

f90

in the house of*® our God,™ and cry out to the Lord together™.

1:15 Alas for me®! This day; For the day of the Lord is at hand®, and it will come like misery

from misery.*

1:16 And joy and gladness® are cut off before your®” eyes, from the house of your®® God.*

8 Unlike the LXX, the children of human beings are not the cause of the disappearance of joy in the Ethiopic
version.

8 «pass the night in sackcloth you ministers of my God” has been omitted in the Ethiopic version.

& Unlike the MT and the LXX, the Ethiopic manuscripts do not mention the possessive adjective “your”.

8 Like the LXX, the Ethiopic has “proclaim” instead of call attested in the MT and related translations.

8 The Ethiopic has “service” like the LXX, instead of “assembly” of the MT.

8 The conjunction is not attested in the MT and the LXX.

% Various words are used in Ethiopic to translate elders of the elders 01T and npecBotepot

8 The Ethiopic omits “of the land”, attested in MT and LXX. There, all of the land’s inhabitants (cf. 1:14; 2:1, 28)
are summoned, so the parallelism cannot be synonymous but complementary, with elders representing part of the
land’s inhabitants. “The Land in Joel is Judah, since Israel is not mentioned. David. W.Baker. 2006:39.

% “The Lord” is omitted in the Ethiopic.

°! The Ethiopic has “our God” instead of “your God” as attested in the MT and LXX, Syriac..

%2 The Ethiopic has “together” where the LXX has “earnestly”, absent from the MT.

% Interestingly, the Ethiopic manuscripts manifest 5 different readings...me, us, you, them... All these readings
show a shift of the objects to whom the woe is addressed. In the MT and the LXX the woe is attributed to the “day”.
In other words, here “day” is personified. On the other hand, the Ethiopic transfers the woe to human persons. The
transfer reflects an intention of making clear the message by choosing a less abstract expression. The Ethiopic is
here more concrete and helps the reader to see the connection between the oracle of woe and the concerned human
beings. The Ethiopic readings, in this case, tried to avoid the implied audience. In general, Joel 1:15 makes it clear
however, that the day of the Lord is a day of woe for the community of the Lord. The land has experienced a terrible
locust plague, and the text wants to make it as evidence that the community cannot interpret it as occurring simply
due to natural causes. Joel 1:15 effectively reads foreshadowing further discussions of the motifs. For the trial of
Ethiopic readings to change into different reading, we can see the cry of the prophet Joel 1:19 concludes the texts
changing its rhetorical voice from the first person plural identification with implied audience to the first-person
singular appeal from the prophet to the Lord. This shift is in voice highlights the prophet himself as he adds his own
voice to the picture of devastation locust plague and drought. Joel 1: 19 is a hint to 1:15 the prophet declares, "N
A0,k ARCA ‘To you O Lord, I cry’.

Cf. Barker, Joel. From the depths of despair to the promise of presence A rhetorical reading of the book of Joel.
Winona Lake, Indiana, Eisenbrauns. 2014; 99.

In this verse (1:15) the “day of the Lord” indicates the result of the locusts’ devastation and political situation of
Israel and other nations; whereas the other “day of the Lord” may the punishment.

% The Ethiopic has here hda#+ instead of ¢40 near’. See the other versions. Near indicates not reach yet. The
phrase of “the Day of the Lord is near” might indicate that this event has not come yet. We do not know the reason
completely the Ethiopic version have without distinctive two words hAha++ @0t it absolutely reached, instead
near, often to emphasize message it seems. See Joel 2:1.

% The Ethiopic is close to the LXX whereas the MT has destruction from the Almighty.

134



1:17 Heifers'® have disappeared from their mangers; storehouses have been annihilated; wine

presses have been razed to the ground, because the grain has dried up.

1:18 What then does it bring to us?** The herds of cattle have wept, because there has been no
pasture for them; even the flocks of sheep have been annihilated.

102

1:19 To you, O Lord, I will shout, because fire has destroyed the fair things~ of the wilderness

and a flame has kindled all the trees of the field'%,

104

1:20 Even the animals of the plain have looked up™" to you, and the fountains of water have

dried up and fire has devoured the fair’®®

things of the wilderness.
2:1 Blow a horn'® in Zion; make proclamation on my holy mountain!

And let all the inhabitants of the land be frightened,*”’ for the day of the Lord is at hand'®® and is

close by.

% The Ethiopic omits “food” attested in the MT and the LXX.

% Like the LXX, the Ethiopic has “your” whereas the MT reads “our”. The term “our or your God” indicates the
covenant community in this book that reflects the relationship between the Lord and the implied audience
(community) that Joel constructs. (Cf. Barker, Joel. 2014.) 109. We can solemnly find the pronominal suffixes that
refer to “your God” (Joel 1:13, 14; 2:13, 14, 23, 26, 27; 4:2 [3:2]), “our God” (Joel 1:16), “my people” (Joel 2:26,
27; 4:2 [3:2]) and “your people” (Joel 2:17) advocate the depth of the relationship. The Ethiopic has been mixing up
these words such as “our, your and my” in the case of suffixes.

% |ike the LXX, the Ethiopic has “your” whereas the MT reads “our”.

% The Ethiopic does not present a question like the LXX.

1007 jke the LXX, the Ethiopic has “heifer” whereas the MT refers to grain.

191 The Ethiopic here is close to the LXX, whereas the MT refers to groaning of the cattle. One sees variation among
the Ethiopic manuscripts. Garett reading “what shall we store up in them” is indeed very close to the LXX.

192 ike the LXX, the Ethiopic has “fair things of the wilderness”, whereas the MT reads the “pastures of the
wilderness”

1% The Ethiopic here uses two synonymous words meaning tree 6@ hhPav.

104 1 ike the LXX, the Ethiopic has “look up”, whereas the MT reads “panting”. See La Bible d’Alexandrie, page 56.

195 See note 42.

1% The Ethiopic has “horn” instead of trumpet. The primary theological OT text for the blowing of trumpet is put in
Num 1:1-10. The function of the trumpet is to gathering the cultic community, for use at time of war and at time of
sacrifice. As Milgrom put it the blowing of the trumpets, whether for religious purposes or for battle, serves as
instruments of prayer Num 10: 9-10. Therefore, the sounding of the trumpet serves for three purposes according to
Jewish culture. 1) a call for alarm for forthcoming war to the citizen of Israel/Jerusalem. 2) an announce the
approaching the Lord’s day and heavenly army. 3) it is the cultic use. Cf. Joel’s use of scripture and scripture’s use
of Joel; Appropriation and resignification in second temple Judaism and early Christianity. Strazicich, John.
2007:116-117.

197 The MT has “quake”.

198 See note 34.
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2:2 A day of darkness and storm,'® a day of cloud and mist! Like dawn, my*'® numerous people
will be scattered on the mountains, utterly mighty,*** like has not been from of old, and after him
there shall not be added throughout the years for generations of generations.

2:3 In front of him fire consumes,**? and a flame is burning behind him; the land before him is

113 114

like a garden of Eden~°, the earth is before him, and behind him=" there is like a burning

wilderness and no one shall escape from them*®.

2:4 Their face is like the face of horses, and like horses they run on the mountains.**®

2:5 Like the noise of the flames®’

of fire '8, devouring stubble and like a numerous and mighty
army who fight in the valley.
dll9.

2:6 Before him peoples will be crushe every face will be like the soot of an earthen pot.

12
dO

2:7 Like fighters they will descend ", and like men of battle they will scale the walls. And each

will go by his own way and not turn from their paths.

2:8 And no one will stand aloof from one another*?!; weighed down by their own weapons, they
shall run*??, and they are destroyed*? by their arrows and not come to an end.

126

2:9 And they shall gather'?* into the city**® and run upon the walls;**® and enter through windows

like thieves.

19 Both the MT and the LXX have “darkness or gloominess”.

119 The Ethiopic here adds a pronominal suffix qualifying the people.

11 The Ethiopic separates the two attributes to the people: mighty does not follow immediately after numerous like
in M and LXX. Besides, “might” is emphasized with an additional term of the same root.

112 The Ethiopic uses here the imperfect £NA6 3™ person masculine singular, whereas the MT has the perfect 93x
(3" person feminine singular) and the LXX uses a participle avaickov.

13 Some Ethiopian manuscripts have “garden of delight”.

1% Here the reading is difficult to understand.

15 The MT and LXX have “him” instead of “them”.

116 «and the mountains” is attested only in the Ethiopic.

W The Ethiopic has here “the noise of the flame of fire” instead of the noise of chariots. We have here a
transposition of the similes.

118 «they shall leap on the tops of the mountains™ is absent in the Ethiopic text.

119 The MT has “they will tremble”.

120 The Ethiopic text has “they will descend” instead of “they will run” as attested in MT and LXX.

121 The MT and the LXX read “brother”.

122 The Ethiopic text has “they run” instead of they “go” as attested in the MT and the LXX.

123 The MT and the LXX have “they fall” while the Ethiopic text reads “they are destroyed”.

124 The MT has “they rush into”, while the LXX has “they seized”.

125 The Ethiopic text has “cities”, whereas the MT and the LXX have the singular form.

126 The Ethiopic text has omitted “they will go upon the houses”.
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2:10 And the earth shall be terrified before them, and the sky shall be shaken. The sun and the

moon shall grow dark, and the brightness of the stars will disappear.*?’

2:11 And the Lord shall give forth his voice before his force, because exceedingly large is his
encampment, because strong are the actions of his words. For great is the day of the Lord,
awesome and exceedingly remarkable, and what is its measure,'?® and who shall be sufficient for
it?

2:12 Even now, says the Lord, God,"® return to me with all your heart, with fasting and prayer
139 and with weeping and with mourning,

2:13 and rend your hearts and not your clothes And return to the Lord, your God, for he is

131

merciful and compassionate, whose wrath is far'>!, and abundant in mercy, and righteous®*,

repenting concerning evils.

2:14 Who knows whether he will turn and repent and leave a blessing behind him, a sacrifice and

a libation for the Lord, our God*3,.

2:15 Blow the horn in Sion; sanctify a fast; and proclaim a solemn service;

16 And gather the people. Renew™* your'®® assembly; welcome the aged; gather the infants
sucking the breast. Let the bridegroom come from his bedroom, and the bride from her chamber.

2:17 Let the priests, who minister to the Lord between the horns*®

of sacrifice, weep and say,
“have pity on your people, O Lord, and do not afflict your inheritance to the nations’ reproach,

lest they say: ‘Where is their God?”

127 The Ethiopic follows here the LXX by using the future tense, unlike the MT which has the perfect. Such types
of cosmic phenomena have been seen elsewhere in both Old and New Testaments as accompanying divine
intervention into human history. The sun, moon and stars lose their light ( Joel 2:11; 2:31 [3:4]; 3: 14 [4:14], Amos
5:18-20; Zech 14:1, Isa 13: 6). The heavens are trebled and earth has been shaken. Cf. Irvin A. Busentiz.
Commentary on Joel and Obadiah. Christian focus publications (2003:43).

128 The Ethiopic has added “what is its measure”, absent from the MT and the LXX, to add explanation.

129 The Ethiopic has omitted the pronominal suffix, 2™ person, plural, and masculine, attested in the LXX. The MT
has just “the Lord”.

130 The Ethiopic has added “prayer” after “fasting”, absent from the MT and the LXX.

31 Slow to agner.

132 The Ethiopic text addes “righteous” absent from the MT and the LXX. This adjective is found in Exodus 34:6.

133 The Ethiopic has “our God” like the LXX, unlike the MT which reads “your God”.

3% Some Ethiopic manuscripts, including the text of Andemta, have “renew” instead of “sanctify” which is attested
in the MT and the LXX.

135 The Ethiopic text has added a pronominal suffix given the reading “your assembly” instead of “an assembly”, as
one finds in the MT and the LXX.
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2:18 And the Lord became jealous for his land and spared his people.

2:19 And the Lord answered and said to his people: Behold I am sending you grain and wine and

137

oil, and you will eat the fat™" and will be satisfied, and I will no more give you over to reproach

among the nations.

2:20 And I will chase them from you the one, towards the south'*® and I will chase them to a

139

barren land, towards**® Persia*®, and I will annihilate his front in the first sea and his rear in the

last sea, and his decay will go up, and his foul smell will go up, because he magnified his work.

2:21 Be confident**!, O land, rejoice, and be happy, because the Lord has magnified his mercy*

to do things on you!

2:22 Be Confident**®, you animals of the field, because the fields of the wilderness have

blossomed, and the wine and fig trees fig have yielded their strength.

2:23 Rejoice and be glad in the Lord, your God, Oh, children of Zion, for he has given you

authentic'** food** of righteousness, and he shall send you the early and later rain'*® as before.

13 The Ethiopic has “horns” where the MT and the LXX read “porch”.

37 The Ethiopic text adds “the fat” absent from the MT and LXX, who just mention the oil.

¥ some Ethiopic Mss. Have ‘north’. The term ‘northerner’ is an appropriate reference for a human enemy who
came from the north. Wolff, Joel and Amos, 62. claims that “northerner” refers to the eschatological mythological
enemy that would be destroyed after God restores the land from the locust plague.

39 In Bodleian, the term “towards’ is repeated” due to dittography.

140 Only the Ethiopic is mentioning here Persia.

I The LXX has “courage” and the MT has “do not fear”. The Ethiopic reads “be confident”.

142 The Ethiopic has added the term “mercy” after the verb to make great. This term is not attested in the MT or the
LXX.

143 See the note above.

% This qualification of the food of righteousness as genuine (HNA997) is attested only in the Ethiopic neither LXX
nor MT.

1 The Ethiopic text, like the LXX, has “food” whereas the MT mentions, 77i» (Joe 2:23) “rain”.

Joel substitutes the term ;199 for the noun 193 >, which is the usual term for autumn rain. The general term is more
specifically identified as “autumn rains” and “spring rains”. These two types of rain from a merism ( a literary form
using two polar extremes to include everything in between them; cf. Deut. 11: 14; Jer. 5:24), which indicates the
resumption of all rains. That resumption is indeed cause for celebration. David.W. Baker. 2006:95.

The concept is remains the same in both texts; the Lord the one who provides the autumn and spring rains. Wolff
assumes the reading found in Septuagint as the more original text. He suggests that the reading in the MT is a
product of later developments/innovations within the tradition. In fact, he plainly states that the reading contained in
the MT: np7¥% nqina, is to be translated as “teacher for righteousness.” Wolff’s analysis again is reasonable if one
assumes that “food” represents the earlier reading of the tradition, as in the LXX. However, he never tells us exactly
how one gets the reading qin3  especially since he thinks that the second occurrence of 17in in Joel 2:23 is
originally 771 °, as he describes the LXX translation. Cf. Strazicich, John. Joel’s use of scripture and scripture’s use
of Joel; Appropriation and resignification in second temple Judaism and early Christianity. Brill, Lieden,
Netherlands, Boston. 2007, 186.
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2:24 The threshing floors shall be full of grain, and the vats shall overflow with wine and oil.

2:25 And | will repay you for the years that the grasshopper devoured, and the locust larva and
the rust and the caterpillar, my great force, which | sent against you.

2:26 And dine and eat and be satisfied**’ and praise the name of the Lord our*®
149

God, on account
of the marvelous things he has done for™ you. And my people shall never again be put to

shame.

2:27 And you shall know that I am in the midst of you (Israel / Is this absent from the Ethiopic
manuscripts), and | am the Lord your God, and there is none other but me. And my people,
you™® shall never again be put to shame.

2:28 And after these things, 1 will pour out from™* my spirit on all flesh,*>

and your sons and
your daughters shall prophesy, and your old men shall dream dreams, and your young men shall

see visions.
2:29 Even on my** male and female slaves, in those days, | will pour from my spirit.

2:30 | will make miracles in the sky above™* and on earth below™: blood and fire and the vapor

of smoke.

This suggests that the LXX is attempting to make sense of a difficult passage by offering a reading that fits with
promises made to the beasts of the field in the previous verse. This means that we have to address the challenges of
the MT. One suggestion is that here it refers to what is right and appropriate, suggesting that the Lord is promising
the return of the rains in their allotted amounts and seasons. cf. Baker Joel. Exegetical commentary on the Old
Testament. 2020:125.

1% The Ethiopic uses two words that indicate seasons, namely autumn and spring.

Y7 Unlike the MT and the LXX that use the imperfect, normally translated in the future tense, the Ethiopic has here
an imperative. It gives another perspective whereby God is directly inviting the people to enjoy food.

8 The Ethiopic uses the first-person plural pronoun “our” instead of “your” attested in the MT and the LXX.

9 The Ethiopic has “for you” whereas the MT and the LXX reads “with you”.

130 The Ethiopic has specified by introducing a direct wish or address to the people as to be not ashamed. “do not be
ashamed” instead of “they are not ashamed” which is attested in the MT and the LXX.

'L The Ethiopic here, like the LXX, reads “from my spirit” while the MT has “my spirit”.

152 «All flesh” ta-53, having used this literary devise, Joel insures the limited application of to all the members of
the Israelite community without exception. Joel’s resignification of Ezek. 39:29 should be understood as a
democratization of the Lord’s spirit among all Israelites and their adherent slaves, rather than a universalized
interpretation favored by a minority of scholars. Cf. Stuart, Hosea- Jonah 260. Slaves in Judaea nation consist of
both economically and depressed countrymen, as well as an element of stranger population. In this reason the
outpouring of the Lord’s spirit comes upon the least of those in Israel, and this includes the foreign slaves. See
(Strazicich, John. Joel’s use of scripture and scripture’s use of Joel, Appropriation and resignification in second
temple Judaism and early Christianity. Brill, Lieden, Netherlands, Boston. 2007:211.

153 The Ethiopic has “my servants...” whereas the MT reads “servants”.
154 Only attested in the Ethiopic.
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2:31The sun shall be turned to darkness, and the moon to blood, before the great and notable day
of the Lord comes.

d*®® in Mount Sion and in

2:32 And everyone who calls on the name of the Lord shall be save
Jerusalem there will be saved, as the Lord has said, and those who announce®®’, whom the Lord
has called.

|159

3:1 For,™® in those days and at that time, shall return the captivity of Judah and Jerusalem,

3:2 And | will also gather all the nations and bring them down to the valley of losaphat and hold
a disputation with them there, on account of my people and my heritage Israel, who were

dispersed among the nations. And they have divided my land.

3:3 And have cast lots for my people, and they gave the boys to whores and would sell the girls

for wine and would drink.

3:4 What™® are you to me, O Tyre and Sidon and all Galilee of allophyles? I will surely revenge,
and | will surely hold grudges against you. *** And quickly I will return your retribution back

upon your own heads,

3:5 Behold'®* you took my silver and my gold'®® and you brought my beloved and beautiful
things into your houses.*®*

165 t

3:6 And you sold the sons of Judah and the sons of Jerusalem to the sons of the Unbelievers™" to

banish them from their borders.

155 Only attested in the Ethiopic.

1% The Ethiopic here omits “because”.

57 The Ethiopic, following the LXX, introduce the theme of announcing, absent from the MT.

158 The Ethiopic text omits “behold”, attested in the MT and the LXX.

59 The Ethiopic, like the LXX, has added “I/ me” for a special emphasis, which is absent from the MT. See 2:19,
3:7.

1%0 The Ethiopic has omitted here “and”, extant in the MT and the LXX.

181 Some Ethiopic manuscripts make the people the subject of revenge, like the MT and the LXX.

192 The Ethiopic differs from MT. and LXX. While the latter have “since, because”, the Ethiopic reads “behold”.

163 There is here transposition whereby “silver and gold” (MT., LXX) has been changed to “gold and silver”
(Ethiopic).

184 The Ethiopic reads “houses”, whereas the MT. and the LXX have “shrines or temples. According to the MT. and
LXX, the people brought precious things belonging to God to a space which is not allowed, indicating probably a
criticism of idolatry. Otherwise, they would not be criticized for carrying things loved by God in his own Temple.
The Ethiopic focuses more on a mistake due to personal interest and egoistic action rather than due to idolatry.

1% The Ethiopic has chosen a more general term referring to people who are not believers, whereas the MT.
mentions “Javan” and the LXX has “the Greeks”.
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3:7 Behold, I am rousing them up from the place, there where you sold them, and will turn your

retribution back upon your own heads.

3:8 And | will revenge™® your sons and your daughters through the hands of the sons of Judas,
and | will revenge®” against you through those who led you into captivity to a very'®® distant

nation, for the Lord has spoken.

3:9 Proclaim these things among the nations: fix an appointment*®® for battle; stir up the fighters.

Bring them out so that they may ascend"”°, all warrior men.

3:10 And transform'™* your plows into swords and your sickles into barbed lances; let the weak
say, “l am strong.”

172

3:11 And let all the nations assemble!”?, and let them go'”, let them gather around the

fighters.!

1% The Ethiopic uses the term of “revenge” while the MT. and the LXX have “sell”.

167 See the note above. Besides, the action of revenge or selling which is executed through the enemies who led into
captivity is presented as a direct action by God in the Ethiopic.

1%8 The Ethiopic adds an attribute to the term “distant” absent from the MT. and LXX.

1%9 The Ethiopic has “fix @044 and an appointment for battle” where the MT. and the LXX read “sanctify a war”.
calls for the nations to consecrate the battle in opposition to the Lord. This inverts the idea of holy war where the
Lord fights and a priest sanctifies an army to be his agents. (cf. Deut 20:1-20). Prophetic literature, Sweeney,
Twelve,181. also envisions the Lord fighting alongside a supporting army. This army might not explicitly be
sanctified by a priest according to the law of war in Deut. 20 however it clearly is understood to be doing the Lord’s
will.

The theme holy war appears in other Old Testament passages also. The verb presented in Joel 3:9 (lit.“to sanctify” is
found twice with war as a direct object (Jer.6:4; Mic. 3:5). In another case (Jer. 22:7), it is as warriors who serve this
grammatical function, and yet in another passage the context indicates that the verb itself, without a specific direct
object, is used with the meaning old “prepare for war” (Jer. 51:27-28). See David. W. Baker, 2006:128. According
to Baker, in Israel war was initiated by divine oracle (e.g., Josh. 6:2-5) and preparation for war is included rituals
(Judg.20:26). Simply war in Israel he affirms in his statement was more than a sociopolitical act it was also
theological, and in this could be understood as “holy”.

Today wars he confirms of nation interest such as extremists against their opponents that is humanly instigated and
definitely not” holy” with some kind of theological elements. That might be the cause Ethiopians made less attention
for the war.

The difficulty of a literal translation of the Hebrew or Greek is visible in modern translations who choose other
expressions like “prepare”. The Ethiopic & is less solemn that war; one would have expected the term h-£5+ One
may look here for Joel 1:14 where reference is made to “sanctify the fast”.

170 The Ethiopic puts the verb to ascend as a purpose of bring the fighters out,.

171 The Ethiopic has “transform, make, change” whereas the MT. and the LXX read “beat”.

172 The Ethiopic has the jussive “let all the nations assemble” whereas the MT and the LXX have the imperative
“assemble...” MT reads Wiﬂl] hapax legomenon; it is not jussive rather imperatives like LXX. See Simkins,
(1991:229).

'3 The Ethiopic has “go” whereas the MT. and the LXX have “come”.

7% Some Ethiopic manuscripts like Bodleian,.... here does not mention “let the weak become a warrior” attested in
the LXX.
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3:12 And let all the nations rouse themselves and come up to the valley of Josaphat, for there |

d175

will sit to contend®’ on all the nations®’®.

3:13 And those who are at the square'”’, Send forth sickles, because the harvest has come. Go in,
tread, for the winepress is full. The vats overflow, behold'"® their wickedness is full.

3:14 Noises have rung out in the valley of bows,*”® because the day of the Lord is near in the

valley of bows.'*°
3:15 The sun and the moon shall grow dark, and the stars shall shed their brightness.

3:16 And the Lord shall cry out from Zion and give his voice from Jerusalem, and sky and earth
shall be shaken. But the Lord will spare his people, and the Lord will strengthen the sons of

Israel.

3:17 And you shall know that | am the Lord your God, who tents in Zion, in my holy mountain.
And Jerusalem shall be holy, and strangers shall never again pass through it.

3:18 And it shall be in that day, the mountains shall drip honey™, and the hills shall flow with

milk, and all the water courses of Judas shall flow with water, and a fountain shall come forth

182 183

from the house of the Lord and give drink to the river—< of Sakinon™" trees.

3:19 Egypt shall become annihilation, and Edomias shall become wilderness for the sins'®*
through the hand of the sons of Judah'®®, because they shed just blood in their land.

175 The Ethiopic has here “contend”, similar to the vocabulary in the prophetic literature whereas the MT. and the
LXX have “judge”. R.M. Good argued convincingly that in which ancient Israel war was the strongly convinced as a
judicial activity. In the book of the prophet Joel, war is been not merely an act of punishment by the Lord, rather it is
the medium by which he acts as judge. See Ronald, A. Simkins. Yahweh’s activity in history and nature in the book
of Joel. Ancient near eastern texts and studies. VVol. 10. Edwin Mellen Press. 1991:233.

176 The Ethiopic omits here “round about” attested in MT. and the LXX.

" The Ethiopic adds “those who are at the square”, not attested in the MT. or the LXX.

178 The Ethiopic has “behold” whereas the MT and the LXX have “because”.

7 The Ethiopic uses “the valley of bows”, perhaps referring to the battle, whereas the MT and the LXX have “the
valley of judgement or decision”. Here the Ethiopic has a difficult reading.

180 See the note above.

181 The Ethiopic has “honey” whereas the MT, together with the LXX, has “new or sweet wine”. Note that one of the
signs of the being the richness of the one land vowed to the sons of Israel is that it would be “flowing with milk and
honey” (Num. 13:27; Deut. 6:3). See David. W. Baker, the NIV application commentary. 2006:137.

182 The Ethiopic has “river” instead of “Wadi” which is attested in the LXX and which can also understood as
“Wadi” in the MT. The productivity of the Nile river valley through the centuries does not support a historical event
but rather implies a future time when even the constantly/perennially faithful Nile river will no longer lend its
strength. The obvious contrast with (3:18) puts to a judgment containing of agricultural destitution and the absence
of material prosperity. Cf. Commentary on Joel and Obadiah. Irvin A. Busentiz.. (2003:221).

183 The Ethiopic uses a word for a type of a tree with a transliteration from the Greek.
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3:20 But Judah shall dwell*® forever and Jerusalem from generation to generation.

3:21 1 will avenge their blood, and I will not clear'®” them, for'®® 1 am*® the Lord who shall

dwell in Zion.

184 The Ethiopic has “sins” whereas the MT. has “violence” and the LXX reads “injustice or unrighteousness”.

185 The Ethiopic specifies the agent of punishment, namely “the sons of Judah” which is not mentioned either in the
MT. or in the LXX.

186 The Ethiopic, like the MT. has “dwell” while the LXX refers to the inhabitants of Judah or to the fact that Judah
will always be inhabited.

87 The Ethiopic here is close to the LXX, expressing the idea of not removing guilt, whereas the MT. uses twice the
expression of revenge. Here we can see the similarities between the LXX, Syriac/Peshitta and Ethiopic versions,
whereas the LXX and Syiriac translations render the verb as “avenge” as Ethiopic version while others have
translated it “their blood guilt, which I have not pardoned, I will pardon,” thereby vowing that all Judah’s sins will
be forgiven. Cf. Irvin A. Busentiz. Commentary on Joel and Obadiah. (2003:223).

188 The Ethiopic has “for, because” which is not attested either in the MT or in the LXX.

189 The Ethiopic adds “I am” which is absent from the MT. and the LXX. Due to that, the Ethiopic uses the first
person masculine singular as the subject of “dwelling in Zion”. There are though some Ethiopic manuscripts who
use the third person, like the MT. and the LXX. Nevertheless, there is discrepancy because it is grammatically
wrong to use “I” as a subject and to use the verb in the third person singular.
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CHAPTE SIX

6. RECEPTION OF THE BOOK OF JOEL

6.1 Reception History Theory

As outlined in the introduction, the theoretical framework for this section of the dissertation will be based

on Hans Jauss' Reception Theory, which encompasses seven key characteristics. ™%

The first thesis challenges "historical objectivism™ and emphasizes the "historicity of literature” by
considering the experience of readers engaging with a literary work. This perspective justifies the
examination of the reception of the Ethiopic Book of Joel. Notably, the transformation of "sweet or new
wine" into "honey" serves as a significant example, alongside other variants identified in the philological

investigations.

The second thesis posits that the reception and influence of a work should be analyzed in relation to the
pre-understandings of both the work itself and its genre. The author’s anticipation of reader responses, as
well as the reader's horizon of expectation, is influenced in part by earlier works, which the current work

can either fulfill or subvert.

The third thesis further develops the concept of a shifting horizon of expectation. The variants in Joel
1:15, as reflected in the Ethiopic witnesses, illustrate these shifts effectively. A reading that conveys a
sense of pain and the imminence of danger—without specifying the exact source of suffering—has been
observed in UNESCO 10 34. In contrast, EMML1768 indicates that it is the prophet who suffers.
Additionally, the shared suffering of both the prophet and the people is noted in d’Abbadie 35. Research
has also revealed that according to IES 0077 and the ’andamta Commentary, the warning is directed
specifically at the people, excluding the prophet. These discrepancies have been examined, revealing that

their causes are internal and not reliant on a single original language.

Jauss's fourth thesis addresses the distinctions between prior and contemporary interpretations of
a work, emphasizing the importance of reconstructing the "horizon of expectations” in which a
work was created and received. When applying this thesis to the Book of Joel, one can discern
the differences between the ostensibly original meaning and the new understanding reflected in

Ethiopian literature and tradition.

1904 Jauss, Toward an Aesthetic of Reception. Theory and History of Literature, Vol. 2, Minneapolis: University
Press, 1982, 23-34. See also, R. Evans, Reception History, Tradition and Biblical Interpretation. Gadamer and Jauss
in Current Practice, London 2014, 10-12.
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Jauss's fifth thesis further examines the Formalist theory of "literary evolution,” positing that a
text should be understood as part of a broader "literary series.” Historical changes occur within
this system or series in the realm of literature. This study will demonstrate how Ethiopian
literature has proposed solutions to issues that were evident in the ancient text of the Book of
Joel. Notably, the debate surrounding “the pouring of my Spirit" versus "pouring from my spirit"
is significant. The original Hebrew text aligns with the former interpretation, while the Greek
and much of the Ethiopian text favor the latter. This interpretation maintains a certain logic,

suggesting that God bestows a portion of His spirit rather than the entirety of Himself.

In his sixth thesis, Jauss emphasizes what he terms “epoch-making” moments within a literary
series. He explores the understanding of reading a text within a literary series synchronically
while acknowledging the importance of diachrony. In this context, the synchronic "cross-
sections” will involve an intensive examination of a specific Ethiopic text concerning the issue of

reception.

Jauss's seventh thesis pertains to the social function of literature, wherein the literary experience
of a reader intersects with "the horizon of expectation of their lived praxis." This aspect is
particularly relevant to this study, as various verses of the Book of Joel have been received
within the Ethiopian liturgical context, especially during festivities that resonate with the

expectations of the Ethiopian Orthodox Christian community.
6.2 The Book of Joel

As previously noted, the translation of the Bible into classical Ethiopic, known as Go’oz,
represents a significant milestone in Ethiopian spiritual history. This translation, primarily of the
New Testament, took place during the Axumite period, approximately between the 4th and 7th
centuries AD. While the Ethiopian Bible contains much of the same content as other Christian
traditions, it uniquely preserves several important texts, including the Book of Enoch, the Book

of Jubilees, the Book of Maccabees, and the Book of Esdras.!

The Ethiopian Bible occupies a distinctive position in Christian history, not only due to its early

translation but also for its inclusion of several additional texts. These non-canonical works, often

191

Cf.The Amharic Bible with the Old Testament based on Septuagint, the Bible society Ethiopia,
Addis Ababa, Ethiopia. (2007).
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referred to as “biblical apocryphal books,” provide a rich layer of local context and
interpretation. Among the most notable is a unique narrative concerning the events of Jesus’ life,
originally composed in Greek in the region of Palestine. This text was subsequently translated
into Arabic and ultimately reached Ethiopia, where it is preserved to this day.'® Ethiopian
Christian literature is replete with liturgical treasures, featuring at least twenty-one Anaphoras,
each providing a distinct interpretation of the Eucharist. Furthermore, extensive collections of
hymns and prayers, known as Daggwa (£3), are available for every season of the liturgical year,
enhancing worship experiences in both monastic and cathedral settings. Ethiopia is home to a
unique expression of Christianity, as noted by Tedros Abraha (2010:1), which distinguishes it
from other Oriental Churches. What renders these compositions particularly remarkable is their
ability to blend influences from various cultures with distinctive local creativity. Many of the
aforementioned works exemplify this intriguing fusion, seamlessly integrating foreign elements

with Ethiopian voices and perspectives.'*

The nature of Old Testament citations and allusions in Ethiopic literature necessitates a
comprehensive study. This may serve an apologetic purpose, as seen in the Book of Mysteries
and the Book of Light (both composed in the 15th century), where the Book of Jubilees is
referenced to emphasize the significance of honoring the Sabbath. It suggests that Sabbath
observance should be approached with a level of dedication comparable to that of Sunday. This
notion aligns with the broader theme of Sabbath observance, indicating a shared practice across
spiritual realms (cf. Jubilees 2:17-19) (CSCO, 1993).

Over two millennia ago, the prophet Joel raised his voice amid the crises in Israel and Judah. He

interpreted these crises within the framework of Israel’s faith tradition and the prophetic themes

1% Let us remind the reader about the transmission of the holy scriptures into the Ga’sz language is

processed as early as Latin and other ancient languages. Christianity in Ethiopia can be traced back all
the way to the ancient Kingdom of Axum when King Ezana first adopted the faith. Although the
religion existed in Ethiopia before then, it did not take hold in the region until it was declared a state
religion in 330AD. It is not known when exactly Christianity emerged in Ethiopia, but the earliest
known reference is Acts 8:26-38 in the New Testament when Philip the Evangelist converted an
Ethiopian court official in the 1st Century AD (although scholars argue that 'Ethiopian’ was a term used
to refer to a black person, not necessarily an Ethiopian as we know now). Today, Christianity is central
in Ethiopia, with many denominations being followed, the largest of which is the Ethiopian Orthodox
Tawahodo Church which has the largest and most diverse biblical canon in traditional Christendom.
Ephrem Isaac, (2012:3).

Plsaac of Ninive, Filoxenus of Mabbug, John Saba three fundamental names to Ethiopian
monasticism, theology and spirituality. Kottayam, India. Tedros Abraha, (2010:5).
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with which he is aligned. Beyond mere interpretation, he provided a strategic response based on
trust in God as our help and refuge during times of trouble. A closer examination of his message
reveals its expression around the major themes of the Book of Joel. The repentance of the heart,
which Joel advocates, was intended to alleviate significant societal conflicts Bruce, Brich,
(1997:130).

As mentioned in the introduction, this research comprises two main components. The
preliminary phase involved a philological study of the Ethiopic Book of Joel, culminating in a
critical edition of the Ethiopic version and an annotated English translation. The current phase of
the research will focus on an in-depth examination of the book's reception in Ethiopic literary
and liturgical traditions. This reception includes, but is not limited to, the ‘andamta commentary
on the Book of Joel. In terms of reception history, we will investigate how the Book of Joel has
been read, understood, alluded to, quoted, and interpreted by Ethiopian readers, authors, and
commentators. It is presumed that various aspects of Ethiopian literature, spirituality, and liturgy

have referenced or alluded to the Ethiopic Book of Joel at different points in history.

The Book of Joel, with its vivid imagery of locust plagues and divine proclamations, has
profoundly resonated within Ethiopian literary traditions. This paper explores the diverse ways in
which Joel has been received, reinterpreted, and integrated into Ethiopian literary expression.
Beyond straightforward commentary, Ethiopian engagement with Joel encompasses literary and
artistic interpretations. It examines how subsequent texts, both liturgical and homiletic,
reference, allude to, and reimagine the book's themes and imagery. By analyzing these echoes,
we gain insights into how Joel has inspired and shaped Ethiopian literary tradition. The paper
will delve into specific examples, such as liturgical compositions incorporating Joel's motifs into
prayers and hymns, devotional and poetic works drawing inspiration from the book's imagery
and messages, and historical and philosophical writings employing Joel's themes to reflect on
Ethiopian experiences. Through this exploration, the paper aims to illuminate the dynamic
interplay between biblical text and Ethiopian literary creativity. By tracing the echoes of Joel, we
acquire a richer understanding of how this ancient text has nourished and been transformed

within Ethiopian literary contexts.

The Book of Joel employs vivid imagery and symbolism to convey its message. For instance,

locusts can be interpreted literally, as a devastating pest, and metaphorically, as a potent force,
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such as an invading army. This multifaceted meaning adds depth and complexity to the prophet's
words. According to Elie, Assis; (2013:41), understanding these layers of meaning necessitates
careful consideration of the context and literary devices utilized. In the case of the locusts, the
Book of Joel references the earlier plagues in Egypt (Exodus 10:1-20), suggesting a connection
between the literal and symbolic interpretations. This paper aims to explore how different
approaches to interpretation (hermeneutics) can influence our understanding of the Book of Joel

in light of the Ethiopian reception of the text.

The Ethiopian interpretation of the Book of Joel reflects a profound interest in biblical exegesis
and Christian hermeneutics. Ethiopian scholars, like their counterparts elsewhere, have long
endeavored to uncover the deeper meanings within biblical texts. This pursuit, known as
‘andamta, involves examining passages, phrases, and even individual words to unlock their
theological significance. In the case of Joel, both historical and allegorical approaches are
utilized. The quest for the inner meaning of passages, phrases, and words enriches the
understanding and appreciation of Christian faith. This article explores how Ethiopian scholars
have drawn inspiration from Joel's words for their own beliefs and practices. We will examine
noteworthy examples, including liturgical hymns and devotional writings that uniquely and

meaningfully connect back to the Book of Joel.

In the Old Testament, particularly in the Book of Joel, prophets are portrayed as figures who
played crucial roles alongside priests within the religious framework of the time. They served as
intermediaries, seeking guidance and answers from the Divine on behalf of individuals and
communities. These inquiries often pertained to everyday life, personal choices, or matters of
faith. Prophetic elements are woven throughout many liturgical psalms, enhancing the depth and
meaning of these devotional texts. These elements may include visions, pronouncements, and

even hymns and prayers, creating a rich tapestry of spiritual experience John, Watts; (1975:7).
6.2.1 The Ethiopic Book of Joel: Content and Variations

In the Ethiopic manuscript tradition, the Book of Joel is situated among the twelve Minor
Prophets, following the Book of Daniel. As previously noted, the Book of Joel is distinguished

for its call to repentance and its focus on the reformation of the inner life during periods of
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fasting. Additionally, it symbolizes the Day of the Lord™® through vivid imagery, including
locust swarms and battles. In a Christian context, particularly as referenced in the Acts of the
Apostles, the feast of Pentecost marking the birth of the Church and the outpouring of the Holy
Spirit—holds significant relevance within the Book of Joel, reflecting both its spiritual and

physical dimensions.

Comparing the Ethiopic Old Testament with its Hebrew and Greek counterparts reveals a
predominantly faithful translation. However, there are instances where the translations adopt a
more dynamic and creative approach, moving beyond a literal or word-for-word reproduction.
The Book of Joel serves as an exemplar of both methodologies, highlighting the nuances of

translation within this tradition.

For instance, when examining Joel 1:15, notable variations arise among various Ethiopic
manuscripts. These significant variants reflect important differences in meaning, suggesting a
compelling narrative regarding the interpretation and reception of the Ethiopic Book of Joel.
While two recent Ethiopic versions align closely with the Hebrew, Syriac, Arabic, and Greek
texts, most Ethiopian versions, including the earliest attested manuscripts and the textus receptus,
have opted to enhance clarity and readability by employing personal pronouns instead of
referencing "the day," as will be elucidated following the two tables. The first table illustrates the
correspondence between the two recent manuscripts that adhere to the readings of the ancient

languages.

% The Day of the Lord is common motif in prophetic literature of ancient Israel, expected to be a day
of God’s intervention in favor of his people. While the people expected relief, peace and prosperity at
the coming of the Day of the Lord, prophets were not always reflecting the same idea. They were even
warning the people that the Day of the Lord could be a period of suffering if there was injustice,
idolatry and the suffering of innocents (cf. Amos 5).
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Table 1

Ethiopic Hebrew Syriac Arabic Greek
UNES | “h% A% k9 OAT | DT 2977 22 012 AgK mar mare | p3ll el a5 EY ofupot
10 _34; bt , o ofppot €ig
Joel nuépav 4t
AT AN AC”, Alas for the L
115 €YY NHEPQL
: Alas for the day! For day! For the )
Alas for the Kupiov (Joe
the day of dav! For th day of 1:15 BGT)
ay! For the : \
Alas (3x) for the the Lord is near. the Lord is nea
day! For the day day of }
of the Lord is nea
Alas for
. r.
the Lord is near, day! For the
day of
the Lord is n
ear.

The table below presents the variants found within the Ethiopian textual tradition, highlighting

readings that exclude "the day" as represented in ancient and original languages. This serves as a

notable example of a contextual Ethiopian translation.

195

In Syrac: this day, today, daytime, sun light,time period adv. the absolute from is yom/yiim and the

most common pl. is the emphatic for yawmata while the absolute and construct have the masculine
plural ending as does the emphatic following numbers; BA xnni; elsewhere yaom, yaw/omin; there
appears to be a lexical distinction between the two plurals in the older dialects, with yawmin referring to
literal "days," while yawmata refers rather to "time, times," but they can be used interchangeably even
in the same text: see Hugoye 14(2011:55).
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Tabe 2

EMML 1768; D’Abbadie 35; IES 0077; 1:15 EMML 2080;

1:15 1:15 & AC 1:15
“hos At Ak “hos AT Al AT “Al ADO™ “hi o™ RA+
At £At OA+  BAT 0A+ ANAD  RA+ OA+ OA+ Ahae
ANTD AdRPT  AARPT OAT ANTD AARPT AARPT OAT
oA+ ATTHANAC”, 0A+ ATHANAC”,
ATTHANAC”, ATTHANAC™.

Alas (2x) for us ! Alas for them!

Alas (2x) for For the day of Alas for you! ~ For the day of
me! For the day the Lord isnear,  porthe dayof  the Lord is near
of the Lord is near,

the Lord is near,

In textual transmission, variant readings may arise for various reasons.

Notably, the Ethiopic manuscripts presented above (cf. Table 2) exhibit five distinct readings:
At: AP Ade: ACFE Ad: ATE AN ATE Al ARoP T Ads: A<t A7 A1 A1, Which translate to "Alas for
me, Alas for us, Alas for you, Alas for them, Alas Alas Alas.” These readings reflect a shift in
the objects to whom the lament is addressed. In the Hebrew (MT), Greek (LXX), Arabic, and
Syriac versions, the lament is attributed to the "day," indicating personification of the term. The
Ethiopic version, however, presents a more concrete interpretation, allowing readers to recognize
the connection between the oracle of woe and the affected individuals. In this context, the
Ethiopic readings seem to avoid the implied audience. Overall, Joel 1:15 clarifies that the day of
the Lord signifies a time of woe for the community, particularly following a devastating locust

plague, emphasizing that the community cannot attribute this event solely to natural causes.
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The examples provided indicate significant variants that are found in several other witnesses and

are broadly distributed throughout the manuscript tradition. For

instance, in UNESCO 10_34, a reading that evokes pain and imminent danger is presented
without specifying the sufferer. In contrast, EMML1768 identifies the prophet as the one
experiencing suffering. According to d’ Abbadie 35, both the prophet and the community suffer
together. EMML2080 separates the suffering from the community and addresses others in
warning. In IES 0077 and the "andomta Commentary, the warning is explicitly directed at the
people, excluding the prophet. How can such variations arise if translations originate from a
single text or language? Alternatively, could these discrepancies be attributed to diverse source

texts and languages, including Hebrew, Greek, Syriac, and Arabic?

The aforementioned samples reveal significant variants. A critical edition would enable us to
identify different families and trace the textual history of the Ethiopic Book of Joel. How can one
account for these notable variants? Do we not also observe Ethiopian innovations in the process

of translation and transmission?

These variants are found in several other witnesses and are widely distributed throughout the
manuscript tradition. Were they added by scribes who wished to include them, or were they
omitted by scribes who preferred their exclusion? It is challenging to ascertain this based solely

on the manuscripts themselves.

Moreover, the significant variants reflect essential differences in meaning, suggesting an
intriguing narrative regarding the interpretation and reception of the Ethiopic Book of Joel.
Notably, it is worthwhile to examine the following Old Testament verses that contain quotations
and allusions to the Book of Joel, such as Obadiah 1:15 and Joel 1:15. Additionally, Zechariah
exhibits many similarities in wording and meaning, as evidenced by a comparison of Joel 2:30-
32 with Zechariah 12:2, 9; 14:1, 5-11. One such reference is found in the name "the valley of

Jehoshaphat" (Joel 3:2), which may serve as evidence of Joel's context.

In Joel 1:15, a unique message is conveyed, wherein locusts and drought symbolize that "the day
of the Lord is near." This day is distinctly understood as one of devastation and judgment. Amos
similarly references "the day" as familiar to his contemporaries, noting that on that day, the Lord

approaches His people with light and the promise of blessings. However, Amos warns that
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Israel’s sin and triviality would transform the Lord’s visitation into one of judgment rather than

approval (Amos 5:18-20).

Joel's teachings resonate with themes found in the celebration of festival days, suggesting that
one of these days may still be observed as the day of the Lord's coming. While some may
anticipate blessings and fulfillment of divine promises, Joel utilizes the locust plague to convey
that the Lord's arrival will bring significant devastation. Similar to the announcements made by
John the Baptist and Jesus ("the kingdom of God is upon you"), Joel's proclamation of "the day
the Lord... is near" transcends tense distinctions in Ethiopic and Hebrew, which represent
completed or ongoing actions. This challenges translators to determine the appropriate tense in
English based on context. The overarching theme in Joel is the imminence of this dreadful day,
necessitating a decisive response from the people in the present or immediate future, as noted in
the Cambridge Bible Commentary (Watts, 1975: 21-22). According to some scholars, such as
Elie Assis (2013:109), Joel's prophetic message in the aforementioned verse does not solely
pertain to future events; rather, it addresses the present reality. While some interpret it as
referring to the impending Day of Judgment, Ethiopians, in their manuscript transmission,

provide variant readings to interpret and contextualize these events.
6.3 The Ethiopic Book of Joel and Its Reception in Ethiopian Literary Tradition

Before discussing the reception of the Book of Joel within the Ethiopian literary tradition, it is
essential to acknowledge that the New Testament is the first significant corpus to incorporate

various verses from the Book of Joel.

The subsequent examples and tables effectively illustrate the Book of Joel's crucial role in

themes such as the descent of the Holy Spirit and eschatology.

Conversely, the notable variants reveal important differences in meaning, highlighting a
compelling narrative regarding the interpretation and reception of the Ethiopic Book of Joel. For
instance, it is particularly relevant to examine the following verses from the New Testament that
contain quotations and allusions to the Book of Joel. One of the most noteworthy quotations
from the Book of Joel appears in Acts 2:16-21:

"No, this is what was spoken through the prophet Joel: 'In the last days it will be, God declares,

that 1 will pour out my Spirit upon all flesh, and your sons and your daughters shall prophesy,
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and your young men shall see visions, and your old men shall dream dreams. Even upon my
slaves, both men and women, in those days I will pour out my Spirit; and they shall prophesy.
And | will show portents in the heaven above and signs on the earth below, blood, and fire, and
smoky mist. The sun shall be turned to darkness and the moon to blood, before the coming of the

Lord's great and glorious day. Then everyone who calls on the name of the Lord shall be saved.™
Another reference can be found in the Book of Revelation 9:7-8:

"In appearance the locusts were like horses equipped for battle. On their heads were what looked
like crowns of gold; their faces were like human faces, their hair like women's hair, and their

teeth like lions' teeth."

For a more comprehensive examination of the relationship between the Book of Joel and New

Testament passages, please refer to the following references:

Biblical quotations are taken from the New Revised Standard Version

Joel 1:2 Mt. 24:21

Has such a thing happened in your days, or in | For at that time there will be great suffering,

the days of your ancestors? such as has not been from the beginning of
the world until now, no, and never will be.

(Matt. 24:21 NRS)

Joel 2:4 Rev 9:7

What the cutting locust left, the swarming
locust has eaten. What the swarming locust
left, the hopping locust has eaten, and what
the hopping locust left, the destroying locust
has eaten.

In appearance the locusts were like horses
equipped for battle. On their heads were what
looked like crowns of gold; their faces were

like human faces.

Joel 2:10

Rev 6:12
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The earthquakes before them, the heavens
tremble. The sun and the moon are darkened,
and the stars withdraw their shining

When he opened the sixth seal, I looked, and
there came a great earthquake; the sun
became black as sackcloth, the full moon
became like blood, (Rev. 6:12 NRS)

Joel 2:10; [2:30] 3:4; ] [3:15] 4:15]

Mk. 13:24-25;

The earthquakes before them, the heavens
tremble. The sun and the moon are darkened,

and the stars withdraw their shining

They had scales like iron breastplates, and the
noise of their wings was like the noise of

many chariots with horses rushing into battle.

Joel 2:11

Re.6: 12-13

And the Lord shall utter his voice before his
host: for his camp is very great: for the
execution of his words is mighty: for the day
of the Lord is great, very glorious, and who

shall be able to resist it?

And | beheld when he had opened the sixth
seal, and, lo, there was a great earthquake;
and the sun became black as sackcloth of hair,
and the moon became as blood; And the stars
of heaven fell unto the earth, even as a fig tree
casteth her untimely figs, when she is shaken

of a mighty wind.
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Joel 2:12

Re. 6:17

Yet even now, says the LORD, return to me

with all your heart, with fasting, with

weeping, and with mourning.

For the great day of their wrath has come; and

who is able to stand?"

Joel 2:28-30

Tt. 3:5-6

Then afterward | will pour out my spirit on all
flesh; your sons and your daughters shall
prophesy, your old men shall dream dreams,

and your young men shall see visions.
Even on the male and female slaves, in those
days, I will pour out my spirit.

I will show portents in the heavens and on
the earth, blood and fire and columns of

smoke.

Not by works of justification that we did, but
by his own mercies, he gave us life by the
washing of the birth from above and by the
renewing of the Holy Spirit, which he poured
out on us abundantly by way of Jesus Christ,

our Life-giver.

Joel 3:2

Lk. 21:10-11

I will gather all the nations and bring them
down to the valley of Jehoshaphat, and I will
enter into judgment with them there, on
account of my people and my heritage Israel,
because they have scattered them among the

nations. They have divided my land.

for nation will rise against nation and

kingdom against kingdom, and great
earthquakes will occur in various places, and
famines and plagues, and there will be fears
and panic, and great signs from heaven will

be seen and there will be much foul weather.
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Joel 3:18

Re. 22:1-2.1%

In that day the mountains shall drip sweet
wine, the hills shall flow with milk, and all

the stream beds of Judah shall flow with

And he showed me a pure river of living
water, also shining as crystal, coming out
from the throne of God and of the Lamb.

water; a fountain shall come forth from the
house of the Lord and water the Wadi Shittim.

And in the middle of its broad streets, on this
side and on that side by the river, was the tree
of life that produced twelve fruits and in
every month gave its fruits. And its leaves
[were] for the healing of the nations.from
heaven will be seen and there will be much

foul weather.

Joel 2:28 Act 2.:4

Then afterward | will pour out my spiriton all | And all of them were filled with the Holy

flesh; your sons and your daughters shall | Spirit and they began to speak in different
prophesy, your old men shall dream dreams, | languages, as the Spirit gave them to speak.

and your young men shall see visions.

196 According to Dirk (Dirk 2019:103), textual variants are as part of the ““noise” in communication and rarely block

our understanding of the text”. Thus, all the words, their meaning and syntactical relations function to recreate the
intended meaning of the author in the mind of the listener or the reader. This intention comes across even when
some of the words are drowned out in ambient noise. Although the more precisely listeners hear the words, the
better they will understand the nuance of the speaker’s intentions, still, the difference is only one of degree of
understanding. The explanation for this lies in nature human communication.”
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Joel 2:28

Act 2.:39

Then afterward | will pour out my spirit on all
flesh; your sons and your daughters shall
prophesy, your old men shall dream dreams,

and your young men shall see visions.

For the promise is to you and to your children
and to all those who are far away, those

whom God will call."

Joel 2:28-31

Act 2:16-21

Then afterward | will pour out my spirit on all
flesh; your sons and your daughters shall
prophesy, your old men shall dream dreams,

and your young men shall see visions.

Even on the male and female slaves, in those

days, I will pour out my spirit.

I will show portents in the heavens and on
the earth, blood and fire and columns of

smoke.

The sun shall be turned to darkness, and the
moon to blood, before the great and terrible

day of the Lord comes.

Then everyone who calls on the name of the
Lord shall be saved; for in Mount Zion and in
Jerusalem there shall be those who escape, as
the Lord has said, and among the survivors

shall be those whom the Lord calls.

But this is that which was spoken by Joel the
prophet:

It will be in the last days, said god, [that] I
will pour out my spirit on all flesh. Your sons
will prophesy and your daughters and your
young men will see visions, and your old men

will dream dreams.

And on my servants and on my handmaidens
I will pour out my spirit in those days and

they will prophesy.

and | will give signs in heaven and mighty
works on the earth, blood and fire and vapor

of smoke.

The sun will be turned to darkness and the
moon into blood before the great and terrible

day of the lord will come.

And it will be [that] everyone who calls on

the name of the lord will live.
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The Ethiopic Book of Joel occupies a prominent position in Ethiopian literary tradition,
significantly influencing cultural expression and religious discourse. The text, characterized by
its powerful imagery and prophetic messages, has been directly quoted in various Ethiopian
literary works across multiple genres. Ethiopian writers, from poets to historians, have drawn
inspiration from Joel's teachings to articulate moral lessons, political commentary, and spiritual
insights. Scholars within the Ethiopian Orthodox Church have integrated Joel's prophecies into
their theological discussions, interpreting them within the framework of Ethiopian religious

beliefs and practices.

In addition to its religious significance, the Book of Joel has also shaped Ethiopian cultural
expressions. Direct quotations from Joel frequently appear in traditional songs, folklore, and oral
traditions, illustrating the enduring impact of this biblical text on Ethiopian cultural identity.
These quotations and allusions, present in both the literary and oral traditions of the Church,
have left a lasting mark on Ethiopian literary heritage, influencing religious discourse, cultural
expressions, and societal values. The messages contained within the Book of Joel continue to
resonate with Ethiopian writers, artists, and theologians, underscoring the ongoing relevance of
biblical texts in shaping Ethiopia's cultural landscape. Consequently, this section of the paper
will examine the reception of the Book of Joel within Ethiopian literary tradition, with a
particular focus on its direct quotations and allusions in various Ga’az literary works.

6. 3.1 The Book of Joel as alluded in (@™ & h{é, NCY7), [Mashafa Barhan], ‘the Ethiopic Book of

Light'®"

"Masohafa Borhan," known as "The Ethiopic Book of Light," represents a significant literary
endeavor by Ase Zara Yaoqob, aimed at reforming the Ethiopian Church during the 15th century.
The author aptly titled his compilation of treatises "M.b.," which stands for "Book of Light,” also
implying "Book of Christ." As stated by Conti Rossini-Ricci (1964:15 f.), this designation stems

7 In this collection of treatises, or homelier, the Emperor, probably in cooperation with the group of

clergymen serving at the royal camp, treats 121 subjects that concern both church and state.
Encyclopedia, Aethiopica. Vol. I. P.533.
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from the recognition of Christ as the embodiment of light, guiding Christians toward devotion to
the Orthodox faith.

The book is organized into 15 parts (dorsanat), with the final section for Passion Week divided
into six segments corresponding to the six days of passion, from Monday to Saturday. "Masohafa
Borhan" serves as a unique source of information on the political and social life in 15th-century
Ethiopia. One example of the Emperor's rationale for designating Saturday as the Lord’s Day
illustrates this point. The treatises function as both lessons and lesson plans for biblical and
apocryphal readings, each contributing a wealth of new historical insights and social phenomena

of significance.

Furthermore, allusions to the Book of Joel are evident in "Masahafa Barhan," providing valuable
insights into the interpretation and integration of Joel's teachings within Ethiopian religious
discourse. The following example serves to further illustrate this connection.

OATFADL: NG NGATD: AYNPF: NAD: FYh: GULRaD: AT PH: NNAD: BN ASTHAY:
NOYIA: TEPA: (10:41-42) HH@NL: TP NAGR: 10,82 Ouprt: TNL: L1A: MNGATEA:
Ha Ark: ATD: T: AGDANZGD: Aofyi: RAD: T: P8 F: MATD: TMT: MMt ATD: FME: PN ATD:
7 RAAG: AOD: FDE: ARAA

It is important to honor the remembrance of the prophets in order to receive the rewards they are
promised, as our Lord stated in the Gospel of Matthew (10:41-42): "Whoever welcomes a
prophet in the name of a prophet will receive a prophet’s reward." The commemorative days for
the prophets are as follows: September 17 (Maskaram 8) for Moses; September 20 (Maskaram
12) for Edith; September 28 (Maskaram 20) for Tobit; October 10 (Maskaram 30) for Jonah;
October 25 (Togoamt 16) for Elijah (Elisha); and November 02 (Toqomt 21) for Joel.

In the aforementioned text, the author of "Masohafa Borhn" lists Prophet Joel among those
whose annual commemorative day falls on Toqomt 21. This highlights the ongoing reverence for
the blessings of the Prophet within the church, in alignment with the Scriptures (Matthew 10:41-
42). By mentioning Prophet Joel alongside Moses and Elisha, the significance attributed to Joel
in Ethiopian tradition is emphasized. It is noteworthy that this discussion does not engage in
quotations or references to specific passages from the Book of Joel. The Lord’s Day is but one of

the themes presented in both the Book of Joel and the Book of Light, as previously noted.
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6.3.2 The Book of Joel as alluded in (& hd, ANC+H DhAh®k h0T+R0), [Masahafa *Assartu wa-

kalaetu ’Aanaqu‘a] ‘The Book of the Twelve Pearls'®®

"The Book of the Twelve Pearls™ occupies a significant position in Ethiopian religious literature,

providing valuable insights into various biblical texts, including the Book of Joel, and

highlighting the dynamic interplay between these biblical texts and Ethiopian religious traditions.

AeAA: TNR: MAL: NkAA: NT: ATRTIL: CNA: MN: HEN: AJRT78: NTPIR: MAAD: AdD-:
CA: ATPUTL: NCT: TN BN @FLA: ARTLNC: AAA: A NNA: DL+HIN8: BePphar:
MAPALNAD: MAAGTATD: hAMR: Prhdd™:: MNLAL: OAT: £OATR: BhL: NAPIL i ARG+
@LNMT: FAMF: @-N+: A IR MEI6U: LWCP: NCYT: N&RTR: 0AT: DEhDT:
ZAPAP: NHY: O@I1LAT: A FPNAU: Y8 BN: ATTHANAC PATRO: A MLNAY:
ATPZPT: MPRAPAP: NTHL: MIRL(: LN AP MT1L3L: LA™ BAHL: DDLY:
OANPANFL: POCN: NCYF A AT ANALC: £OT0: HN: ANN :HAGATR:: 15: F N4 NY:
ATh: $&a0: AGRRG+: A9HA: N2 J: NOWCH: FPAT: 00T +HNG: A0D: AL DATYG
AMPIOF::

Joel the prophet is the son of Pethuel from the Robel tribe. There are also those who say it is
from Benjamin's side. His mother's name is Rimel from the land named Baron. In his prophesy
the prophesying spirit rests upon all people, your children say; your elders are dreaming a
dream, he said. On this day the sun darkens at noon; all over the earth will be dark after that
light comes out; At the end of the day, it will be a great exchange. After him silence
follows/comes; heaven and earth shake there will be lightning and thunder; sun and moon

darken; God his people forever. Hence, before the Lord came in the flesh, it was 1000 years.
The memorial is October 21. (P. 54).

The "Book of Twelve Pearls" provides significant information about Joel, including his tribal

lineage. However, this contradicts the assertions made in the "andomta Commentary of the Book

of Joel. In the commentary, there is evidence suggesting that Joel is from the tribe of Robel, with

%8 The Book beings with the following words: “In the name of Father, the Son and the Holy Spirit one

God's help, we will begin to read the prophecies of our Lord Jesus Christ, which have been spoken by
the prophets and their countries, saying that there is one God in the Father, the Son and the Holy Spirit.
From the great and the small, their blessings and thanks from ....... He will be with forever.” There is an
unpublished version of the book of the Twelve Pearls (& hd, AACHE @AA+R AOTHE) at the National
Archives. In the manuscript the text is not chaptered. The interpretation divided it into chapters and
verses; but not yet publication
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his mother's name recorded as Mersla. Conversely, another interpretation states that Joel is from
the tribe of Benjamin, with his mother's name given as Romel. Additionally, the "Book of
Twelve Pearls” places Joel's prophesies approximately one thousand years before the birth of
Christ.

6.3.3 N ThAC, [Sonkassar] ‘Synaxariumlgg’

The Synaxarium is a significant literary work of the Ethiopian Church, serving as a nearly
comprehensive catalog of the saints and holy individuals commemorated by the Church. It is one
of the most widely disseminated texts, with nearly every church possessing a copy. Catalogs
indicate the existence of at least 100 extant manuscripts of the Synaxarium (cf. Colin 1988:
294f.). Traditionally, major episodes from the lives of the daily saints are read before the priest
delivers the closing words of the service. Furthermore, in the Ethiopian tradition, there is hardly
any other text of comparable length; the Synaxarium typically appears in the form of two or four

codices.

This work primarily consists of translations from Arabic, which rely on Coptic and/or Greek
texts, reflecting the influence of additional Arabic collections through intricate transmission
processes. Notably, a Copto-Arabic collection appears to have merged into the Synaxarium no

later than the 14th century, as evidenced by documents within the textual tradition.
a) Tokqoamt 21 (October 31)

The text includes a minimum of three narratives that explore the life and actions of Prophet Joel.
Notably, the narrative intended for recitation on Tokqomt 21 (October 31) commemorates the life
of Prophet Joel. This account states that Prophet Joel passed away on Tokgamt 21 (October 31)
after successfully fulfilling his mission of preaching to the people and delivering prophecies.

MNHt: OAT: AOZL ONLB: TNL: ARARA: 8L2%: MAL: NhAA: MTING: NAPPHAU: AANEL:
MAL: CNYGID: MAL: AAedPT: JhaV::

99 Sankassar (Marie-Laure Derat), The S. from Gr. synaxarion, in turn from synaxis, ‘religious

service’, with reference to the memorial section of it) is a hagiographic work consisting of
commemorations in the form of short Vitae, or mentions of name and death day only of saints and
martyrs of the Ethiopian Orthodox (Tawahado) Church. Encyclopedia, Aethiopica; Vol. V. pp. (622-
23).
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18 OAUCT™: ARHA: OIWPa™: O+ING: NAT+H: 1844 ARTHANMC NXEY: ONAY:
RO ARILAT ONATE: CR+: MILA: PBN: RGPAMN: ARA: PLPF: mhae:
2HUNR: APARO™: DMOARM™: MAGIFA™: MOLHFI™: OATNF: Ad: RIN¢:
FRNA LT

7 2N N@N+: FINH: ARG ATRY: AL AP AOA: oA ANA: DAY HATNA: AOA:
MPCLF: HYRA: Nk: B: FCITLTF: ANTD: APCPTF: $8AT: NATH: ATTh: Nh: §R.IY:
NINZ: & &d: ATRPar: ANA: ANAD: Ha NY: §&8.00: NN 2P ALLATL: ANA:

#&6. M89AD: FLaaq: ANAD: AFRAHPLLF: BA20: ARYEN: AATRLC: AOA: NrdedD: $8.AT:
Yy L.gogY: AGOUH: ANNFao:

78. @FTINC: NATT: 89+: AT @I ATPRET: AN &N £ H: 190: ATPN+: ATHANACE
AMI™: MEWd: £ AT FRIM,Ci:

AT. MNW+: NaD: 3gRe/: gogh+h: ARSIHAT: £F1WA: 6N0: @-N+: &L d+T4: NATH:
OAt: T 1YWk MEN: BAL: BRATR: DMLY £4P: 2N MANPANTL: &+ 9NA: NCYF AR
70. M+INP: AFRPLaD: goght: AAIH AT NIP: %ARF: MNY: HYHR: ATR178: CNA: DNRh:
ANN: CNOT: wel: AT AR AN AL MAGZL: NNATR: M+PNZ: D-N+: 14U+ NNt
RIPANR: PUA: FPAAT: AGATD: GAGD: fag T

AAT® AN 1N FRUC MoTYe

DAL Nkhd ARRA NAA AT ATRY 949

nae +NA A7+ ANAR 1A DCYT 27,99

NZn# &a® NACHFN HAAN =99

UPTt HNAC- $L£A° ATNM MO

And on this day died the great [prophet] Joel. This righteous man prophesied in the days of
‘Abya (Abijah) the son of Jeroboam, the son of Solomon the king. He taught the people, and
admonished them, and prophesied concerning the dwelling of God of Zion, and concerning His
Passion, and concerning the descent of the Holy Spirit, the Paraclete, upon the holy Apostles on
the day of the festival of Pentecost. And he revealed that they would prophesy, their daughters,

and their sons, and their old men, and their young men, and the women who dwelt with them.
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“And if there be a prophet who prophesies, I will pour out My Spirit upon all men” (Joel ii. 28);
and | will not pour except [on] the Apostles. Now of this passage there are two interpretations;
I, Because the holy Apostles were perfect in working righteousness he called them “men,” for
he who is not perfect among men in doing the good pleasure of God is not called a “man”; II,
From the Apostles the Holy Spirit was poured out upon all the believing saints from the time of
their preaching to the day of the Resurrection. And this prophet prophesied also concerning the
going forth of the Law of the Gospel from Zion, when he said, “A stream of water shall flow
forth from the house of God, and it shall water the valley of Shittim” (Joel iii.18). And he made
known that after the coming of our Lord Jesus Christ war should break out on the earth, and he
spoke also concerning the day of the Resurrection. And he said, “The sun shall become dark,
and the moon shall become like blood, and the light of the stars shall be hidden” (Joel ii. 31).
Now this prophet prophesied more than a thousand years before the coming of our Lord Jesus
Christ. This righteous man belonged to the tribe of Reuben, and he arrived at a good old age,
and he pleased God and died in peace, and was buried in the fields. Salutation, to Joel the

prophet, the son of Batuel, whose tongue was sharper than a razor.
Peace be to the prophet of teaching and wrath;
Joel the son of Petuel, your tongue sharper than a razor;
As you say for ending of the terrible month;
Blessing stopped by Christ who has not gapped;
Because of them who have eaten earlier locust and worm.
b) Tahasas 29, (January 07)

Conversely, the narrative intended to be read on Tahsas 29 (January 07) also cites and recounts

the words of Prophet Joel as follows:

00, MARRAL: BN "CAN: DA+ £79A: A9RY78: BUF8: MAJPHCA: 8P : MBAL: FAUN:
hao: AAF::

L OFARANP: AN NATEAY: @ANA: CPF: £A%: Ht::

151
1

. ENAL: HE: aING: ARTTHANAC: @947 ATPAPAL: A89™: DNt R&IF: AhHA:

151
[-2]]

UG LAY L8R MOMT: AHATRY: Ntz
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And Joel the prophet prophesied, saying, “I see the virgin daughter of the tribe of Judah and of
the seed of David become a seat for God, and she shall burn like fire. And | asked the Cherubim
concerning her, and I said unto him,” who is this [virgin]?’ And he said unto me, ‘This is the
virgin, the seat of God, chosen from among the sons of Adam, and by her He shall redeem the

abominable nations, and she shall be a helper and a support of him that shall believe on her.’
C) Ganbot 18 (May 26)
Another similar report is also included in the text designated to be read on Gonbot 18 (May 26):

&. Ah: AR FHAHNP A AYFA AT AT Yk HENA: ANAR: 191U NauC: ANLU:
WANE: AT AA: HOAR: HEMN: A RKA: TN, R

&. MENMY: ATRE I H: BN ACTHANALC: AWEM: AFRY: ARYLNP: 8 N: A HAY J::

121

g. MLTLNR: LePNA™: MAPALNA™: MMLHHNT: LAP: RoAR: DA PO-THAI: hAID:

11

Phad::

. MAOA: ACTNCHE: MAATIHP: AWM-M: AFPY: ADYL NP RA+: AR BALNR:

121
(el

. DAL FATRCH: NATIL: NAOA: @ARTAL: NFPLC: NFhk: BOP: MAA+: DMN::

11
101

E. BAhPL: RRAIR: DCYL: AP 2h@mY: HATNA: FN&A: O0A+: ATHANAC: 0NL:

11

IO
Z7. DA HO@-0: NAP: AT ANAC: £ 87

This is what the prophet Joel said, “And it shall come to pass after this that I will pour out my
spirit upon all souls, and your sons and you daughters shall prophesy, and your young men shall
see visions and your old men dream dreams” (Joel 2, 28). “And upon my slaves and upon my
handmaidens I will also pour out my spirit, and they shall prophesy, and | will give a sign in the
heavens above, and wonders on the earth beneath” | will make miracles in the sky above and on
earth below: blood and fire and the vapor of smoke. The sun shall be turned to darkness, and the

moon to blood, before the great and notable day of the Lord comes. (Joel 2: 29, 30).

On the day, Toqmat 21 Festival of the Virgin Mary, Translation of the body of Lazarus,
Archbishop John, Joel the Prophet, Deliverance of Matthias by the Virgin Mary respectively.
Joel has been remembered three days in one year in the synaxarion (the book of Saints). Toagmat
21 (October 31), Tahasas 29 (January 07) and Ganbot 18 (May 26) are the day of the Great Joel
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the prophet. Tagmat 21 (October 31), is the day of the remembrance of Joel. In that quotation his
prophesies are stated thematically. On Tahasas 29 (January 07) symbolically byVirgin Mary in
the text. The festive of descent of the Holy Spirit, Abba Ga’argi and Sinoda are on the day
Gonbot 18 (May 26) related to out poring of the Holy spirit in Pentecostal day.

This direct quotation in this huge book indicates the value of the text in the Ethiopic book of Joel
in the history of biblical reception in Ethiopians literature. Almost all the themes in the book of
Joel have been incorporated into the book of Saints, which is celebrated three times a year.
Therefore, we can argue that the book of Joel has been well represented in literary works.

6. 3. 4 The Book of Joel as alluded (h-N¢ 17/°%), [Kobra Nagast], ‘The Glory of the Kingszoo’

This text represents a form of "historical novel” that, according to most scholars, seeks to
validate and exalt the Ethiopian Solomonic dynasty by highlighting its Israelite lineage.
Although the work itself is untitled, it has been referred to as Kobra Nagast since the 15th
century, deriving its name from the heading of the first Ba "dnta Kobra Nagast, 'On the Nobility
of the Kings," which comprises 117 chapters, each with its own title. Furthermore, the term
Kobra Nagast is occasionally used to denote other later compositions that address Ethiopian

history, incorporating only excerpts or summaries from the original content of the Kobra Nagast.

The text makes intriguing references to the prophecies of Joel, featuring some notable
modifications. The following example illustrates this:

Nhae: +90P: A RAA: TNE: MEN: ATYRRA: NI PP: LAPZA: P LT +INC: HANe:
NALU: AFRAL: 8 PNARN: +0IA: MAITTIHU: APAAFT::
As Joel the Prophet prophesied and said, “The heavenly Emmanuel shall come and shall deliver

the work which He hath fashioned with His own hand from the hand of the devil, the deceiver,

and his devils which led astray.”

290 The ‘Glory of the Kings’, or, better, ‘Nobility of the Kings’) is a kind of “historical novel”, intended,
according to the majority of scholars, to justify and glorify the Ethiopian- Solomonic dynasty by
demonstrating its Israelite descent. The work is in fact untitled, but at least since the 15" cent. it has
been known as K.N, fromthe heading of the first, Baonta Kobra Nagast, ‘On the Nobility of the Kings’)
of its 117 chs., each one with a title of its own. Otherwise, the title K.n. is also sometimes used to
denote other, later compositions dealing with the history of Ethiopia and incorporating only excerpts or
summaries of the K.n. proper (e.g., mss. EMML 1515, 3081). Ensyclopedia Athiopica Vol. Il1. p. (364).
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In the quoted text from the Kobra Nagast, the name Amanuel is presented in contrast to the
reading found in the Book of Joel. This indicates that the author(s) of the Kobra Nagast
interpreted the Book of Joel as a prophetic text anticipating the incarnation of Jesus Christ, the
Son of God. Furthermore, both the Book of Joel and the Kobra Nagast are distinguished by their
strong emphasis on eschatological expectations. Notably, the verbs geozx (He will come) and
oeL17 (He will save) frequently refer to future divine intervention on behalf of the people of
God. The eschatological salvations promised in the Book of Joel may have inspired, alongside
other biblical texts, the Kobra Nagast regarding the special role of Ethiopia at the end of history.
Ethiopia is depicted as indistinguishable from Israel, with the Ethiopians considered the chosen
people (Bazakobr 130) and the supremacy of Ethiopian kings (Bazakabr 171) providing a sense
of shared cultural identity and shaping their mentality. Additionally, an affiliation with Solomon
and biblical Israel is claimed by other ethnic groups, with their narratives linked to the legend of

the Queen of Sheba and Menelik I, ultimately connecting to the Kobra Nagast.

The Kobra Nagast has proven to be significant in the political, religious, and social life of the
Ethiopians. Regardless of the original intent of its composers, it established the legal foundation
for both the Solomonic monarchy's claim to political power and the institution of divine
kingship, at least from the 14th century.

6.3.5. The Book of Joel as alluded in ®&hd NYJF+, (Mashafa Sa‘atat), ‘The book of

11201
hours’) 0l

The Book of Hours, referred to as the ‘Horologium’ in Ethiopic or simply ‘4%J+1°, is designed
for recitation at designated hours throughout the day and night. This liturgical service
encompasses psalms, biblical passages, and hymns. There are three distinct varieties of 'a%2+1,

with the first two primarily reflecting Ethiopic traditions.

Table 3

Book of Hours Joel and Psalms

ARE: @Ak AFRPANOD: naR: | Joel 2:17 MENA dBhh ATHA HNN DA FI4C Ch+HD

2% Bhook of hours is a church service made up of psalms, biblical readings and hymns. Ensyclopaedia

Athiopica,Vol. V. p.(501).
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ARENAT:  AHN:  FPAAT:  NTRA: | NA® A RIZAPI™ AhHN MDD ALNA AL+t (rA®
AFRANT:: AFRPANTD-::

Lest nations/gentiles say where is | And they say, “have pity on your people, O Lord, and do
their God? Hear, our God our | not afflict your inheritance to the nations’ reproach, and

supplication. lest nations/gentiles say: ‘Where is their God?”

78:10 Na® A 2NAYT AchHA AR @Ak AFRPAND::202
Lest nations/gentiles say where is their God?

113:10 ha® A 2NAYT AdhHA AL+E DA+ AFPANOD::

Lest nations/gentiles say where is their God?

The table above illustrates that the Book of Hours contains expressions found in both the Psalms
and the Book of Joel. This suggests that Abba Georgis of Sagla may have referenced either the
Prophet Joel or Psalm 78:10 or Psalm 113:10 in his composition, the Book of Hours. The
question arises: which biblical text has been utilized in the Book of Hours? Is it derived from the
Psalms or the Book of Joel? At this point, it is challenging to definitively favor one over the
other. Although one might lean towards the Psalms due to their widespread recognition, this does
not preclude the possibility of a reference to the Book of Joel, particularly from the perspective
of the author of the Book of Hours.

It is essential to acknowledge the intertextual relationship between the Psalms and the Book of
Joel, as the aforementioned quotations reflect a plea for salvation from the disdain of the nations

regarding the suffering of God's people.

In this context, Elie Assis (2013:33) provides an insightful interpretation, suggesting that the
governance of other nations over the people results in their being regarded as a ‘'mockery' among

those nations. This notion of 'mockery' does not necessarily pertain to a natural disaster; rather, it

22 ¢f. Mazmura Dawit ('ndomta); AhHA: AliG-hls 4ME AAT BAN:: 404 NAFD-T AGVE @ RGFPA::
hPLGTTFMIOT? WiRN T AR, €17

The Gentiles; Israel say we have a creator, but if they have a creator, when will He be to them or not
save them? Joel: 2:17.
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aptly characterizes the humiliation experienced by a people subjected to the actions of their
human adversaries. This scenario exemplifies the process of actualization, in which Ethiopian
literature applies verses that convey the pleas and invocations of ancient Israel to their God
within a contemporary context the afflictions faced by Ethiopian Christians.

6.3.6 The Book of Joel as alluded in in $80 ™ P9™, (Qaddase Maryam, ‘Anaphora of Mary’
and A% H $80, (Ma‘aza Qaddase, ‘Anaphora of Fragrance’)

The Anaphora of Mary, also referred to as the Anaphora of Fragrance, was composed by Abba
Georgis the Gasca, a notable writer from the medieval period of Ethiopian literature. This
composition is dedicated to St. Mary and is recited in a shorter form during the monthly
remembrance of St. Mary. The term "Qaddase," derived from Go'az, means "sanctification" or
"hallowing,” akin to the Arabic term "al-quddas.” It denotes the Eucharistic liturgy of the
Ethiopian Orthodox (Tawahado) Church, which is viewed as a process of transforming the
community into the body of Christ through the communion nurtured by the Holy Spirit. This
liturgy is comparable to the Eucharist practiced in Roman, Byzantine, Syriac, Armenian, and
Coptic Churches and is believed to perpetuate the tradition established by Jesus Christ himself.

The Anaphora of Fragrance is one of the fourteen Anaphoras utilized in Ethiopia.

Furthermore, the Anaphora of Mary uniquely references the prophet Joel, incorporating
distinctive themes and expressions, such as “Elda” and “honey,” which are not found in other

original versions.
W9 CLTR: Tt 06 AATERN: MIRLL: AT HTANLN: MIPLL: ATPOH: ARLAA:
1NL: hAS: MAPGL: R PM-0: HEUS: IPNA: MALN: APAN: NCATFN: 190: KATRC: DN
Come, Mary the Tree of Paradise of Silondis, and the land of Ephrata of Micah, and the Land of

Spring of Joel, Prophet of Elda and the pure honey of Judah; with your Son Jesus Christ the

source of mind and wisdom. (Joel. 3:18).

It is noteworthy to examine the association of the prophet Joel with the location known as Elda,
which is linked to the Garden of Eden. Is there a connection between the term Elda and the

Garden of Eden?

Regarding textual variants, the Ethiopic term for “honey” warrants particular attention. It is not

found in the Masoretic Text (MT) or the Septuagint (LXX), both of which reference “new or
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sweet wine.” It is important to highlight that one of the indicators of the richness of the Promised
Land, as pledged to the sons of Israel, is that it would be "flowing with milk and honey"
(Numbers 13:27; Deuteronomy 6:3). This observation is supported by David W. Baker
(2006:137) in the NIV Application Commentary.

6. 3.7 The Book of Joel as alluded in £3, (Dagg"a, ‘Antiphonary’)

The Ethiopian Antiphonary, known as "3 (Daggwa), serves as a daily liturgical resource for
the Ethiopian Orthodox Tawahado Church. It is traditionally attributed to St. Yared, a 6th-
century figure renowned as the composer of the Church’s spiritual music. Many church services
have been derived from this extensive text, which is primarily divided into three sections based
on the liturgical seasons.

The Doggwa is the official liturgical book of the Ethiopian Church, containing hymns for the
Divine Office, and is organized in accordance with the calendar and the seasons of the liturgical

year.

The book outlines the orders of service for various celebrations, including the daily Divine
Office, feasts, Sundays, and commemorations of saints and martyrs, in addition to special

occasions.

Despite its significance, attempts to clarify various aspects of the Daggwa, including its origins
and the relationship between the text and its function as a book of hymns, have vyielded
inconclusive results. According to Ethiopian tradition, St. Yared, believed to have originated
from Aksum, is regarded as the author of at least some of the liturgical texts utilized in the
Ethiopian Church.?®

The etymology of the term Daggwa remains uncertain, and its function as a hymnal continues

to warrant further study. Additionally, the development of the numerous Anaphoras within the
Ethiopian liturgy suggests a link to the theological controversies that have historically influenced
the region. It can be hypothesized that the evolution of the Doggwa was initially shaped by
similar controversies, particularly concerning the Sabbath and other significant issues. This
notion is supported by the existence of liturgical offices dedicated to St. Yared and other post-

Aksumite saints, indicating ongoing developments over the centuries.

203

See Encyclopaedia Aethopiaca, Vol. Il, p. 123.
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Table 4

£3, Antiphonary Joel

1. T&4 $CT NPT @NNN Joel 2:1 &R $CT: NXEY:

NeNZ aB$LNP:: 7% 430. OANM: N8NE:  dRPLAP:
ML LY9e: hrAed™:  AA:
L£1NG: @N+: I

Blow a horn in Zion; make Blowahornin Zion;and

proclamation on my holy make proclamation on my

mountain! holy mountain!

Joel 2: 15-16

2. 16w PCTNXET P& AP Y& $C1: NFCT: P

oNNh- gouA MPL(r RdP: @NNh-: FRUA:

@ INZhde:: 18 344, ANtIN0:  AHN: OPL:
MINAae:

Blow the horn in Zion;

sanctify a fast; and proclaim a  gjow the horn?® in Zion:

solemn service; and sanctify sanctify a fast; and proclaim a

?* The Ethiopic has “horn” instead of trumpet. The primary theological OT text for the blowing of
trumpet is put in Num 1:1-10. The function of the trumpet is to gather the cultic community, for use at
time of war and at time of sacrifice. As Milgrom put it the blowing of the trumpets, whether for
religious purposes or for battle, serves as instruments of prayer Num 10: 9-10. Therefore, the sounding
of the trumpet serves for three purposes according to Jewish culture. 1) a call for alarm for forthcoming
war to the citizen of Israel/Jerusalem. 2) an announce the approaching the Lord’s Day and heavenly
army. 3) it is the cultic use. Cf. Joel’s use of scripture and scripture’s use of Joel; Appropriation and
resignification in second temple Judaism and early Christianity. Strazicich, John. (2007:116-17). Some
Ethiopic manuscripts, including the text of ’Andomta, have the word "renew" instead of "sanctify,"
which is found in the MT and the LXX.
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assembly.

3. &4 PCT NRCT AN
neN¢ am$pLeNe Hyo-
TIYARE AHPATRY ANP= 1%
412.

Blow a horn in Zion; and
make proclamation on my
holy mountain let you talk my
resurrection for those who

believe in me!

4, &4 C1 NXET AN
NGA ALPAMN KD OCTF
ANCNAFN:: 78451,

Blow a horn in Zion; make
proclamation the feast of

Peraclite; let you talk the

ascension of Christ.

5. 18 $C1 NAAT: WCP:
NAFRCH: AAT: NYAT: NN:
+HNCSTY: AR e 212/387

Blow trumpet on the dawn of

the day of sign our feast while

we remember zion.

solemn service; 16 And gather
the people. Renew your

assembly.

Joel 2:1 &7 C1: NZETY:

OO NLNL: aPPLAP::

Blow a horn in Zion; and
make proclamation on my

holy mountain!

Joel 2:1 1&"r: $Cr: NXET:
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Consequently, several factors lead to the conclusion that, with the exception of its original core,
the Doggwa is a compilation of hymns that has been developed over the centuries by various
authors and adapted to meet the needs of different historical contexts.

The words, phrases, and sentences presented in the table as exemplars have been cited fifty-nine
times in the antiphonary; however, the forms of these words vary, including instances of both
future and past tense. In this analysis, the verbs are in the past form. The Book of Joel (2:1 and
2:15-16) references this concept two times.

The sounding of the horn is frequently noted as an integral aspect of God's presence and His
special visitation on behalf of His people, serving both as a call for judgment and as a signal of
blessing. The horn has been sounded, and alarms have been raised in Zion, on my holy mountain.
Typically, warnings of any approaching enemy would be announced along the borders and from
the highest hills. A similar practice continues today in Ethiopia, where we utilize alarms for

various issues in our daily lives.

Here, one can observe the influence of the Book of Joel as applied in the antiphonary. The
reference to the Book of Joel is evident to Ethiopian scholars.

6.3.8 The Book of Joel as alluded in ™“1A.+ &2, (Mahleta Sage, ‘Canticle of the Flower’)

Mahleta Soge (‘Canticle of the Flower’) is one of the most revered hymns dedicated to St. Mary
and is regarded as one of the finest examples of genuine poetic expression in Go’az literature.
Comprising 156 stanzas of five lines each, the Mahleta Soge extols St. Mary by reflecting on her
nature, her miracles, and her life, including her Dormition (arafta) and Assumption (Falosata), as
well as the life of Jesus. The author of the Mahleta Soge is likely to have been an exceptional
writer and a learned theologian. Furthermore, the author's scholarship is evident through
numerous references and allusions to various works of Ga’az literature. There is, however, some
debate regarding the authorship of the Mahleta Sage, which is traditionally attributed to a figure
known as Abba Soge Dongal.

The following poem or effigy contains allusions to the Book of Joel.

MALL FINF THCLIR HARY D A8
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MHAPT &6 &I HGAP+ 1) &8F

NN, +hTPL HEN ARRA TP haBT

PIRL &G ATPAENLL DATPAD-14U AR U5

8PM-0 AOG( LM MAhA N 6%5:

The fulfillment of prophecy Mary, an unfamiliar blossom

And the season of harvest of fullness which the age of suffering

In you there is a miracle who said Joel the prophet of Elda

From the mountain and hill of Jude pour out the pure honey and white milk which is fetched.

As previously noted, prophetic literature can be categorized into three distinct stages. The nature
of prophetic literature encompasses liturgical elements that were practiced within Israelite
communities. These elements drew from both ancient prophetic texts and contemporary
compositions, significantly influencing the perspectives of those who collected, composed, read,
or edited the prophetic books.

In the Ethiopian tradition, the flower (soge) serves as a prevalent symbol representing Mary.
Within the Mahleta Soge, a diverse array of similes and descriptions associated with Mary is
employed, many of which are rooted in floral imagery. Examples include "flower of Aaron,"
"flower of the faith,” "flower of the resurrection,” "perfume of the flowers," and "flower of the
king." The authors also reference prophets such as Abba Soge Dongal, who explicitly identifies
Joel and the historical context in which they operated. Additionally, the circumstances
surrounding the original spoken oracle are sometimes documented. To interpret the liturgies
effectively, one must consider the overarching purpose of the rituals within the established

prophetic liturgies.

John, Watts; (1975: 6-7) illustrates that the liturgies, as a collective, hold historical, social, and
religious significance that is comparable to that of individual oracles, particularly in relation to
the times and communities that have engaged with them in worship. Thus, the quotations and

allusions to the Ethiopic book of Joel in the aforementioned texts are indeed valuable.

The essay by the reasercher, has been preseted below will be appeared on the Magazine of
HMML, Collegaville, MN on witer 2025.
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Honey Instead of Sweet/New Wine in the Ethiopic Book of Joel 3:18°%

“The term ‘Honey’ in Ethiopic, ‘@»0C’ has been substituted (many manuscripts share this for
instance EMML1768, EMML2080, EMML1481 and others) for the expression ‘New/Sweet
Wine” found in Hebrew ‘®"9¥ °, meaning ‘juice’, and in Greek ‘yAvkaopdév’, meaning
‘sweetness’. The Ethiopic text contains the word “honey” whereas both the Masoretic Text (MT)
and the Septuagint (LXX) refer to “new or sweet wine.” Baker (2006:137) observes that a
significant indicator of the fertility of the land promised to the sons of Israel is its description as
being “flowing with milk and honey” (Num. 13:27; Deut. 6:3). Regarding textual variants, the
Ethiopic term “honey” merits special consideration, as it is not present in the MT or LXX,
which both use the phrase “new or sweet wine.” The theoretical framework of Reception
Theory, as articulated by Jauss, can be applied in this context. Hans Jauss (2014: 10-12) outlines
seven key characteristics of his theory, the first of which challenges “historical objectivism” and
emphasizes the “historicity of literature” by highlighting the experiences of readers with a
literary work. This justifies the exploration of the reception of the Ethiopic Book of Joel. In this
context, the alteration from “sweet or new wine” to “honey” the translation of yAukaouév as

oo (:: Joel 3:18 and Amos 9:13; is particularly noteworthy.
Joel 3:18 Bat: A%l £1ALARG: av0C: A9 hLOC::
In that day, the mountains shall drip honey.

The motif of honey, prominent in the Ethiopic version of Joel, is also reflected in its reception in

Ethiopic hymns, such as 972747 &2 (Mahleta Soge, ‘Canticle of the Flower’)."

Among the numerous quotations from the Book of Joel in Ethiopic literature, the Mahleta Sage
(‘Canticle of the Flower") stands out as particularly significant. This hymn, dedicated to St. Mary,
is widely recognized as one of the most exquisite examples of authentic poetic expression in
Go’oz literature. Comprising 156 stanzas, each with five lines, the Mahleta Sage extols St. Mary
by reflecting on her nature and miracles, as well as her life, including her Dormition (orafta) and

Assumption (Folosata), in conjunction with the life of Jesus. The author of the Mahleta Sage is

295 5ee Winter Magazine of hmml, St. John University MN, USA.
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undoubtedly an exceptional writer and a learned theologian, as evidenced by the numerous

references and allusions to various works within Go’az literature.
The following poem or effigy includes a quotation from the Book of Joel, present as follows:
TRl T TIC LI Naw'y XY RT15:
oo’y &6 X0 N%oot L3N &4
N, Th9°L HLN, Afhd 100 hAS:
126235 AT hLOCU OAT ho- 160 ALV
0.P@0 a9 PL o whaA 095::
The fulfillment of prophecy, Mary, an unfamiliar blossom,
And the season of harvest of fullness which the age of suffering
In you there is a miracle foretold by Joel, the prophet of Elda.
From the mountains and hills of Judea pour out the pure honey and white milk which is fetched.

These elements draw from both ancient prophetic texts and contemporary compositions,
significantly influencing the thoughts of those who collected, composed, read, or edited the
prophetic books.

In Ethiopian tradition, the flower (soge) serves as a common symbol representing Mary. Within
the Mahleta Soge, a variety of literary devices, particularly similes and floral descriptions, are
employed. Examples include "flower of Aaron,” "flower of the faith,” "flower of the
resurrection,” "perfume of the flowers,” and "flower of the king." The text also introduces
prophets such as Abba Soge Dongsl, who notably references Joel and the context of his time.
Additionally, it documents the circumstances surrounding the original spoken oracle. When
interpreting the liturgies, it is essential to consider the overall purpose of the ritual within the
existing prophetic liturgies. Watts (1975: 6-7) illustrates that the liturgies, considered as a whole,
possess historical, social, and religious significance that is on par with individual oracles for
communities that have heard and performed them in worship. Thus, the quotation and allusion to

the Ethiopic book of Joel mentioned above is of considerable value.”
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6.3.9 The book of bound (A®& 4. 17H+ Mashafa Gonzat)

This book of prayer serves for the burial srvies. It significantly uses in the liturgical ceremony.
The servis sometime it can be longer and shorter according to the season and the instructiin of

the the church custom.

Akt AGA: ML MPNG::

NAR: AN: MMAL: AN $EA: 585 ATPAN: TNAA: OTAHNP=0: TNN: A ATHANAC:
HE77: A89R: NATRN: HINE: 1A NAPA: A b: NUTT: NALA ONATTAA: N8RF: MNIEL:
MFTFT NRALH: DACTCPN: NAHPLA: DNARTLN: NNTRPYT: MNLTAN: NTPTA: MNP0
NOH&: MLEPT: NATRE: MNTLNPN: NALARA: MANELR: NTPIR: MNOTNSID: NAT :
MHNCPN: NPATN: ONAATEN: @TARPN: Ak A™Th: AA: HING: NATH: FPRAE:
ANCATN: 1407 ALY NAFAI: MNTTINATTEI™: AAA: HYyk: TR MPNO: DAOLL::
1&0: TNLN: 07A::

Prayer upon the water and oil:

In the name of the Father and the Son and the Holy Spirit one God we beseech and appeal to
you O, God, who Adam has been saved by your name that acted a power on Moses a master of
priests, on Joshua, and on Samuel. On the David, and on Gad and Nathan, on Elijah, and
Jeremiah, on Ezqgayas; and on Zephaniah, on Simon, and on Finhas, on Minas, and on Hosea, on
Ezra and on Gedion, on Amos, and on Micah, on Joel and on Obadiah, on Nahum, and on
Habakkuk, on Haggai, an on Zachariah, on John, and on Silondin, and Malachi, all those who
prophesized about the coming of Christ that are chosen and being heard in their prayer and in

their beseech for whom this water and oil and hover the soul of someone.

This passage mentioned the name of prophets from Major and Minor and even from apostle, like John

telling one of the main themes about the book of Joel talking about.
6.3.10 The history of King of Kings ‘Aslaf sagad (F<Zh 17+W 174 ARA& N1L)

This text is focusing at the history of the kings of Ethiopia rather religious text. However, it

consulted and quoted the Book of Joel as follows:
myAch: M ML DA AARTHANAC: HNWH: AedD: HADMYH: Y0+ 774
ayo 0t ANAP: BN AGAU: NAL: ARARA: TNR: AWMm: A9R7: ARG AP §N: A HAYJ:
mLFENR: LpPNaD: MAPAL A ::
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How is absolutely amazing the mystery of God’s wisdom what revealed for them in this level,
the prophesy of the kingdom as he said on the mouth of Joel the prophet; "I will pour out My

Spirit on all flesh. Your sons and daughters will prophesy."

It admires (Joel 2:28) first the sacred wisdom of God how unveil prophesy the kingdom issues.
As Joel prophesized in the vision that ‘pour out’ the day of the birth of Jesus or the coming day

of the Lord. The verb is differing from the ‘AW @M’ ‘pour out’ instead of ‘ANC-’.

6.3.11 The Faith of Fathers (12™M%+ AN@-)

The Faith of Fathers is well known nationwide by the church scholars I general patristic study in
particular. It would be expected to be alluded and quoted in the Book of Joel since it is the

spiritual writings. One can read the quotation from the Book of Joel thus:
HATTEPN: TROC-& DIda

T MARKRAY: 1NL: Ahd: N@-N+: TN+ ATH: £NA: NAPH: ARC: ARy ARYLNP: §N:
frde: H 9: @HYR: FCATR: A BN&A: TN: Drded®: ANALY: 200 AA: A RTNM: AA: R+ 90
ANNA: ANALFI: HNATEAP TR ATHAT: N1 ANA: AN B8:FT:: 91N P 81T

And Joel the prophet however, wrote in his prophesy saying like this; "l will pour out My Spirit
on all flesh." (Joel 2:28). And this interpretation does not reach to all who have a flesh that who

is not spoken. For it has been interpreted for human being only for them our Lord became

human.

Theosis/Deification/; by implication God become human, so that human became divine/Godly.
This citation reserves a unique role to human beings. Unlike other beings that may have flesh,

human beings are different by their faculty of speech. Function Remark of God!
6.3.12. The book of the Sun (& h< 642, Mashafa sahay)

The book of the sun is unknown text which is found at IES library. It would be expected to be
alluded and quoted in the Book of Joel since it is the spiritual writings. One can read the
quotation from the Book of Joel thus:
HALRA: TNB: “tAOPY: FREC: +4 M @tAhWR: ANAR: 0NP: ATHANAC: NAR 29N :
AR ATAA: 789%: ANAR: NOA: AUPA+T: NED: MLLR: 06M: MLY: MNAN: UM
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MRt AL e DHAWR: NATTHANAC: AFPANATE: Rhd: 07 ANAD : MUNATE :
ALNP: & P: HNATYY: MPHTIP: ARTD : RLP: MAPRM: NAD Fht:

LAPAR: 0O-L: ANA: METNOM: FPNP8+: ML MHLT: MALLPhar:  yYpPit: Gani:
HNAO: ATNM: MELINP: MOL: MATIHO: 1840 HATN: AOART: M+ANR: MNAC:
@t dANA: NAR: A ANA: AIPAR: ANAR: 7N A7 dRYRd: 922 CA: HEBN:
NAACAELY: BAL: ATt ATPYH: NACATN: OFLAAT: NOL: PANT: 789PA:  B4Z99P:
NGAgR: MATNAYL: HHATRR: NAAH:

®™NoN: BN ARKA: MENM-TY: 318 “2At: AT PIRERG: TRY(: ATPAENC: MEM-hH:
AAN: ATR: AD-91C: MRTPO: THL: ATRNA: NAD-Ct: BUS: MRAARA: 190: DLMOA: ATD:
Nt: AMHANACE 19 OLAG: LAT: AT LAY Ndd: 9Ne: OFhd-T: Ne:
ORLIPPN: EM&ER: NIMATI™: NALRUPI™ : ARbd: BUE: ANCOD : NOML: BOD: REd:
@-Nt: FReCa: 20 MEUEN: AGATR: FINC: OALEAATRL: ATMD-AR: FM-AL:

MATNPA: LA™ : MATRAD 1 AATR: AMH AN AC: P1LC: BNt X0 BANL: PP
@A+ AT HRM: JNL: HAPY: MYLA: M-Ak: MAPYLAH: HATRGRL: HOD-AFAT: kit
@INLF: MUANL: TFPUCH: @YTA: ATPAD-1ZN: MN: 2NAN: ATPAPCLT: N LU8N:
H+A9ee: ACATN: BrAk: ONAGCFL: HACALET: AT TER: @99 HHROM: @A+-Fdo:
HO-AR: FIPUCH: AROF: §8: fdP: Aagaee : ARCATN: Phl:= ONENA: ANCATH:
TNNA+: 2JU: BAt: @1POL: HDRA: AIREY: BIP: MTL: M-A+: ANTTINN: F+L990:
NNAACAE LT MAGAY: ARIRYLT: ATk AA: +APR: NLAD : PhL: 9en: +NIPe:
ANGRA: NATT: Chrhae: MOAD-CEPA™: AA: NG PNt P A RhA: BN 3:a9b
“@eME&ER: NIMATI™ : NALRLA™: ALed: BUE: ANCAR : Nodu: RAP: R2&: M-N+:
e epam:

Joel the prophet “Be confident, O land, rejoice, and be happy, because the Lord has magnified
his mercy to do things! Be Confident, you animals of the field, because the fields of the
wilderness have blossomed, and the wine and fig trees fig have yielded their strength. Rejoice

and be glad in the Lord, your God, Oh, children of Zion, for he has given you authentic food of

righteousness, and he shall send you the early and later rain as before.”

The threshing floors shall be full of grain, and the vats shall overflow with wine and oil.
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And I will repay you for the years that the grasshopper devoured, and the locust larva and the
rust and the caterpillar, my great force, which | sent against you. And dine and eat and be
satisfied and praise the name of the Lord our God, on account of the marvelous things he has
done for us. However, the earth saying is the church which is believed in Christ and rejoiced by
the wine of Devine. But the jungle will be interpreted by the worldly and the animals that are

relied in gentiles.

And again Joel says and it shall be in that day, the mountains shall drip honey, and the hills shall
flow with milk, and all the water courses of Judas shall flow with water, and a fountain shall
come forth from the house of the Lord and give drink to the river of Sakinon trees. Egypt shall
become annihilation, and Edomias shall become wilderness for the sins through the hand of the
sons of Judah, because they shed just blood in their land. But Judah shall dwell forever and

Jerusalem from generation to generation.

| will avenge their blood, and I will not clear them, for I am the Lord who shall dwell in Zion in
his holy mountain. The prophet says that day is the time of gospel. And however, the honey
dropped, are the Old and Prophets. And the milk is the teaching of the gospel. However, to say
from hills, saying apostles. However Judah who’s named is Christ. And the ways are the
Churches. And the water which over flow in their inside is the teaching of the life. Again the
blood of Christ’s suffering is only begotten. And but the house of Christ incarnation is and the
source which is sprout from it blood and water. However, Sekinon (the tree) is been interpreted
the Church and the sources are teachers who is drunken in the blood of the only begotten. But
Egypt named Israel by their impurity and ways which are demolished their temples. Joel says
and they will be perished by their sins with their hands to the sons of Judas for they shade the

blood of righteous in their land.
6. 3.13 Andamta Tradition with Syriac commentary

Here follows the commentary on Joel. Joel lived in the same age as Hosea according to Robert
Kitchen, and prophesied about the same events. Based on Joel 1:4; read thus; “What the cutter-
worm left, the locust has eaten, and what the locust left, the grasshopers have eaten, and what the
grasshopers left, the destroying locust has eaten.” The biblical commentary material in the
Ethiopian Orthodox Church includes a commentary on the book of Joel among minor prophet.
The Ethiopian commentary tradition is the outlook of seventeenth century in Gondar, then the
whole of Ethiopia, although it undoubtedly contains much older material. The Book of Joel is a
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small in in size but bombarded. The book of Joel, in the Ethiopian Anadmta Commentary

tradition with its theology underpinning the interpretation of many other books is alike. This

article presents a translation of the commentary on Joel selected verses, and the related

commentary on Ezekiel 47:8.Joel contains locust’s invasion, absence of food, oil, the earth, the

animals are afraid of nothing to eat.

See the table below how the Syriac commentary show similar name in semantic interpretation of

Ethiopic commentary.

Four group of locust plagues symbolize four kingdoms

Go’az-Amharic | Go’az by Go’az | Syriac
Commentaries commentary commentary commentary English
1 62ch coalal | ! \
Teglatphalasar
2 TABA . \) Salmanasar
3 NAI°GTOC Ashé9 rrw -4 \ Sennacherib
4-Ch
4 T(+hk12C T-hLY2C . \ Nabuchodonosor
1_5.13
e QLA
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There is a few unsimilarity between Ga’az-Amharic commentary through it the prophet signifies
Teglatphalasar, because the troubles which he caused to the people of Israel were mild.
According to Syriac commentary, it calls Salmanasar the flying locust (Bible = swarming
locust), because the devastation which he caused was more grave than that by Taglatphalasar.
He calls zahla (cf. Peshitta Joel 1:4) the crawling locust (Bible = hopping locust), that does not
fly and feeds on everything. He signifies through it Sennacherib, because he exceeds his
predecessor in the ruin (caused) and brings about the annihilation of ten tribes. The sarsoura (cf.
Peshitta Joel 1:4; Bible = destroying locust) creeps on the ground and is only equipped with a
sting; when it strikes the roots of a tree, any tree it finds, it immediately withers. And he
signifies through it Nabuchodonosor, was the cause of total destruction. The same is true with

Ethiopian commentary except the one kingdom has been not memtioned.
6.3.14. Qone

In the school of poetry, when students think, meditate, and count poetry, they run through
infinite ideas. What particularly surprising is that the motivational teaching method is the most
valuable part of creating a new perspective. One of its distinguishing features is to bring the
scattered and diverse natural and man-made perspectives to a consolidated point. As the poem is
an expression of history and emotions, it is said that when someone ironically mentions the life
story of a friend for praise or criticism, it is said that it is a person's life. They talked to each
other and tasted history. Put on righteousness. It is called an olive inside. Poems are alive
forever. They are called poets because their ideas are universal. It is not limited by one person's
feelings. It binds all human hearts together. Even though there are not as many poets as in the old
days, there are fewer poets, and because he hears a new praise every day for the same
composition; A new mystery is also believed to be a new perspective or observation. Sirgiw
Gelaew (2009) argued as Go’az Qone, is oral literature. The reason why to identify as oral
literature it has rhythm (measure) and rhymes (verse); in one hand and it has a form of literature
on the other hand according to Sirgiw. He continuous his debate the figure of speech known as

sam- na-worq too explicitly has a form of literature behaves.

In Go’az Qone, sam- na-worq is a vehicle to transport the Ethiopian people as a means of

transmitting their theological, cultural, historical, political and social events generation to
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generation. Qone is again a tool to reflect socio cultural thoughts, feelings and ideas such as

cheerfulness, grief, and others. Education can unite the society with individual in the world.

Let us look examine the important Qane, referring to the Minor Prophets, we already saw in the

introduction.
FNr PT
NPT BeP 845 ALPT AdA DF9T

Rt 12A ATR0%+ DAL Ayt

The minor prophets in well manner elders of above and beneath;

They sidestep the act of the coming day of the Son which is revealed.
A9e: Led NP+ P+HNMIMT MLID PATIAMMY PMLL+T P4dIT PRCMT dO+INPTFM-
AUy

The apparent meaning shows the special role of the Minor Prophets who uttered oracles on

hidden matters concerning the past or the future.
MCP: PDAL (PACNTFNTY) ARFPMT MLIP APMAST ALR AAG (T°+) THAT T0-::

The deeper meaning underlines the Minor Prophets who predicted the coming of Christ, although

they did not see him yet.

This poem emphasizes the eschatological coming day of the Lord shared by Minor Prophets, Joel
being one of the most significant. The motif of the day of the Lord is indeed so crucial that it is
mentioned in each chapter. (Cf. Joel 1:15; 2:1; 3:14).

a) Qane of the Alaga Marsha

The following Qanes are composed by the following Ethiopian scholars. Among these, one has
to mention Aldga Marsha Hailu who was born in Gojjam province Dadbrd Worg Mariam
monastery or (Dima St. Georgis in 1840/62; he died in1928/29 E.C). He has contributed many
Qoanes. Below is a Qone that refers to various biblical figures, particularly prophets, including
Joel (cf. 3:21)
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The Qone (cf. Mawaddas)?® has one point at the beginning. Nativity is the main issue in which
Jesus Christ being got birth in the form of human being. The theme of this Qone is
interconnecting Nativity with biblical readings by utilizing the methodology of poem/Qane

format.

amm e f (Mawaddas), Praising by Alaga Marsha®”’
AP TPNNAT AL ANN 0427
&8 ANt £1A MATR NON ARRA::
ANT® AAS MCT T AAS 8AL N4
AT FA+TD$ §PA AN ASPT PA:
MATH ATNA ATECYT
AFPMT ATNA 87 NPA AART NARRA::
AFPNTL ANFEAD AH+HNNZT & T4
ATRZ R ARG NATNA P A L NOPA::
AAPNL ATRZA N0 NYA::

MN°10 A7t ATPR A Achd® A PN PANA:

2% Mawaddos consists of 8 lines and reflects the highest level of poetry.

27 @), CA 324 PFMAL UTe-TFD NIET® MPAL IHT (AR Mem- 789> 89 18°C1LN 1a: NFIR &N A,
HARY NITPY &/9° +MALD- N NAGT ALTD ATTRUCT ARLHA PZ@m7 PN+ NCALPLY TTRUCTT APTHD
R NHP@ NUISFE N+Ts NIA AAP +hA &ET 8 NINGNT HARY NCAFE: +9°LPA: dPRA&TIIP
NCAF@ AFR+PA AB P+APATF &% APE 1NG:: ATL UT4 AL a2 N, +NAD- P+AT™ NH M N8I 789 j(M-:: )
ITPTT 9/9° ARTE 8L ATLAP M NEY7F FAP@ A&N ANN AR ACL D A°F7A 10CLN +PNLPA: CATFD: D4
MG PR Nt $1PF LCAPA: NN AT8 AT AP AL $1 (HAL A SDTT):: TEPERL:: TR I

The Master Mersha Haileu's native place is Dima Giorgis, a monastery in the name of Gojjam province. He was
born in the era of Ras Ali in 1840 AD, grew up in proper manner, and when he reached to the school, he learned the
the church education including Zema or church music from the local . They heard books from him and he was a
highly praised poet. According to the custom of the country, they were appointed pastors in the same Dima
monastery. Menagesha Giorgis was buried in Addis Ababa when he suddenly fell ill while coming for a case in

1868 AD. He has received many good poems. Here is one of many. Book of Poetry (the remembrance of Scholars).
1963. P. 10.
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Translation

The sun®®, master cook, stands bare (is naked)*®

He is freezing though putting on the leaf**’.

For the surface of the sun became the surface of the moon in a manger.?**

212

Whereas the foal kept him warm as Abishag kept**? warm David, the word®*®

And even if she did not fear the lion *** for the lion ignored to revenge on donkeys, in

Joel?*®

And Samson prepared [food] to the first born virgin
Bringing honey through lion and fetching water on a foal*'®
And Isaiah brought the lamb?!" of the feast

And the lamb, which he brought, is as big as the cow of Luke.

Discussion

This Qone synthesizes and intertwines biblical texts and concepts from the Old and New
Testament in a remarkable manner. One main theme is the motif of the incarnation of the Son of
God which is described through various images. The poem also establishes interesting

connections, particularly through the use of paradoxes. In this context, the term "avenge™ is taken

*°8 But for you who revere my name the sun of righteousness shall rise, with healing in its wings. You shall go out
leaping like calves from the stall. (Mal 4:2 NRS).

2% They stripped him and put a scarlet robe on him, (Mat 27:28 NRS).

219 This will be a sign for you: you will find a child wrapped in bands of cloth and lying in a manger.” (Luk 2:12
NRS).

21 hut emptied himself, taking the form of a slave, being born in human likeness. And being found in human form,
(Phi 2:7 NRS),

212 g0 they searched for a beautiful girl throughout all the territory of Israel, and found Abishag the Shunammite,
and brought her to the king. (1Ki 1:3 NRS).

213 In the beginning was the Word, and the Word was with God, and the Word was God. (Joh 1:1 NRS)

1% The wolf shall live with the lamb, the leopard shall lie down with the kid, the calf and the lion and the fatling
together, and a little child shall lead them. (Isa 11:6 NRS).

25 will avenge their blood, and | will not clear the guilty, for the Lord dwells in Zion.

(Joe 3:21 NRS).

¢ The men of the town said to him on the seventh day before the sun went down, "What is sweeter than honey?
What is stronger than a lion?" And he said to them, "If you had not plowed with my heifer, you would not have
found out my’

[[; riddle." (Jdg 14:18 NRS).

21" He was oppressed, and he was afflicted, yet he did not open his mouth; like a lamb that is led to the slaughter,
and like a sheep that before its shearers is silent, so he did not open his mouth. (Isa 53:7 NRS).

185



from the Book of Joel and serves to illustrate important differences. The contrast here lies
between the divine punishment announced in the Book of Joel and expressed through the idea of
revenge. The poem emphasizes the distinction between the wrath of God and the mercy of
Christ, referred to as the "sun of righteousness™ (Mal 3:2). Several images and metaphors of
Christ are presented in relation to this. The first line, for instance, portrays Christ as the "sun"
that bestows everything. While the sun, symbolizing Christ, is much brighter than the moon,
symbolizing human beings, the transformation of the former into the latter illustrates the mystery
of the incarnation. The moon and the sun exchange their positions. The paradox in the first line is
quite remarkable. The sun, which provides heat and light, is "naked" by being deprived of
warmth during the incarnation. The master cook, who nourishes all creatures, is in need of

protection and sustenance.

While Abishag failed to keep King David warm in his old age, the foal succeeded in warming the
sun of righteousness. In the fifth line, the poem describes the harmonious coexistence between
domestic animals and predatory beasts, referring to the eschatological hope mentioned in Isaiah
11. In fact, the revenge alluded to in the Book of Joel through the revenge of a lion is
transformed into the peaceful situation described in Isaiah, thanks to the birth and humiliation of
Jesus. In other words, the lion that normally preys on sheep and cattle for food changes its
behavior through the mystery of the incarnation. The paradox continues in the story of Samson,
originally a powerful man, who falls in love and provides food and water through the lion, a
predatory beast. The contrast is intensified by the fact that both the agent and the instrument have

become meek, although they were initially forceful.

The apparent meaning, or the wax, in line 8 refers to Isaiah, who brings a lamb to be slaughtered
for a festive occasion, something frequently done in Ethiopian society. The inner meaning, or the
gold, is that Jesus is the lamb who is offered for the Passover feast. Moreover, just as a person
who brings a lamb as big as a cow for a feast is greatly appreciated, the sacrifice of Christ is the

ultimate, glorious, and efficacious one.

The moon and the sun, Abishag and David, Delila and Samson, a donkey and a lion, water and
honey, Isaiah and Luke, a lamb and a cow constitute a series of contrasting pairs, reflecting
various biblical motifs and theological themes. It is noteworthy that all these elements are

encompassed within a single Qane.
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b) The Qane of Golla Mattafaria (cf. Joel 3:13)

The Psalm Sunday/Hosanna is among major feasts of Jesus Christ according to Ethiopian
Orthodox Church. The healing power of the human being and the scripture readings intertwine in

the following Mawaddas, Praising/Qane.

ao@ £:(1 (Mawaddss), Praising by Golla Matafaria) **
FRAA ACR NCT £791CHh Pwde et
NPA TRAROTR AM-0 ANA LAY AC-A Pa:
ANTR N CANN ANTR &9 hPA £T97 A
N&NA 278U
NTPPT +NeCP? MAR ANAA::
wWZ7A ANt ARANTN
ANN &4 NAC N& A ATH 2AAN OPA::
AHDE Y aPAOA+ e rh HCO 8N ANA::
N&0- LNAOP AOPL NN NGNA::
MATR NCTP WIRL MTRATIA AL UL NPA::

AT0LL219 hBRA NOAN £N+INA 6B APAPA::

218 KA A OOFLLP PFMAL UTLF@ NAP MPAL Y AC AN 10-: NIBETE %/9° 140 16 $7 hangos
NCYT N.NE NCYT ML AC AN ANAGTFE +FH NHPL ACKA: ACATE Nt $1 AATD NNHO- A78 ATV
®Fhe P (HNL ALOTH):: TGPET 1R+ BRE

Alaga Gola Matafaria hometown is Har-Anba in Shawa province. On August 19, 1899 AD, a son was born to
Mamre Matafaria, Wolda Amlak and Mrs. Abai Qadahu. On July 24, 1959 AD, his remains traveled from Danbaro
to Dabra Barhan, from Dabra Borhan to Har-Anba and rested there. He has many poems, here is one of them. Book
of Poetry, (the remembrance of Scholars). 1993. Page. 270.
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Translation

220

Let the symbol of the Bronze-Serpent™ tell you,

which is the healing (Hosanna) of all

h221

Call Isaiah*= with the exalted voice of Melkam (Moses)

For the way of battle in the middle of the jungle???
Leans to yourself, that is Shechem?®*

Simon, smitten, and Levi, crowned, rush in the morning
The fiery chariot of your divinity

Reached the edge of flesh till being pulled out by a foal,
While the seed of the crop of your glory fall on the rock,
The Cherubim, your house’s birds, will eat

And even if the sprout, the revenge of Jews, has been harmonized in Rome,

The cross (wood cross) will recapitulate the harvest of Joel?** your feast

*° And the Lord said to Moses, "Make a poisonous serpent, and set it on a pole; and everyone who is bitten shall
look at it and live." (Num 21:8 NRS). So Moses made a serpent of bronze, and put it upon a pole; and whenever a
serpent bit someone, that person would look at the serpent of bronze and live. (Num 21:9 NRS).

221 Then they remembered the days of old, of Moses his servant. Where is the one who brought them up out of the
sea with the shepherds of his flock? Where is the one who put within them his holy spirit, (Isa 63:11 NRS). who
caused his glorious arm to march at the right hand of Moses, who divided the waters before them to make for
himself an everlasting name, (Isa 63:12 NRS). who led them through the depths? Like a horse in the desert, they did
not stumble. (Isa 63:13 NRS).

Cf. For thus says the Lord God: Long ago, my people went down into Egypt to reside there as aliens; the Assyrian,
too, has oppressed them without cause. (Isa 52:4 NRS)....... The Lord has bared his holy arm before the eyes of all
the nations; and all the ends of the earth shall see the salvation of our God. (Isa 52:10 NRS).

222 On the third day, when they were still in pain, two of the sons of Jacob, Simeon and Levi, Dinah's brothers, took
their swords and came against the city unawares, and killed all the males. (Gen 34:25 NRS).

223 Cf. the whole chapter Gen 34.

4 put in the sickle, for the harvest is ripe. Go in, tread, for the wine press is full. The vats overflow, for their
wickedness is great. (Joe 3:13 NRS).

24 ORA AL LI 4.7M. TIHAL KNP (& ch TThLC OA DANLS. AQeP aPAR J°N 0L O-FhOD AJPT TPhPE T (AL 3113):
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Discussion

In this Qone, the poet draws the reader’s attention to the stories of the Old and The New
Testament before reaching the culminating point of the Cross. The first reference to the Old
Testament concerns the story of the bronze serpent. Moses is told by God to set on a pole the
bronze serpent so that the people who were bitten by the poisonous serpent may be healed. The
Ge’ez uses the term Hosanna, with double meaning. On the one hand, reference is made to
healing and salvation. On the hand, the poem focuses on Palm Sunday which leads to the
reaction of nature as Jesus enters into Jerusalem, and experiences humiliation leading to the

Cross.

The issue of healing has however another connotation. It uses the term Hosanna and invites the
reader to situate the whole poem in the context of the feast of Palm Sunday, called in Ethiopia
the feast of Hosanna. From Moses, who became an instrument of healing, the poem invokes the
theme of healing which is abundantly present in the Book of Isaiah. This is followed by the
incident of Genesis 34 where Simon and Levi, the children of Jacob, took an action of revenge
against Shechem and his family. However, this is mentioned in order to connote the suffering of
Christ.

The paradox of incarnation is illustrated through reference to the divine fiery nature of Christ and
his humble entry into Jerusalem on a foal. Similarly, the paradox is continued with regard to
Cherubim who glorify Christ are replaced by stones who praise God. As often, Qane borrows
several images from nature and scriptures to convey a deep message. This is visible in this Qone
where the reader is summoned to travel from the reality of seed up to harvest. As for its deeper
meaning, the invitation is to move from the Jewish origin of Jesus, through the sprouting of

Christianity up to the end of the earth (Acts 1:8) based on the ultimate mystery of the Cross.
c) The Qane of Malaka Barhan Admasu Gammbare (cf. Joel 1:11)

This Qane has a unique character though the current situation was the insight of the Mawaddas/
Qone. It shows the theological dissimilarity the Ethiopian Orthodox with Roman Catholic
Churches. The theme of this Qone is the refusal of Catholics’ invitation the Ethiopian clergies in
Gondar for lunch.
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am e (Mawaddas), Praising by Malaka Barhan Admasu Gammbare **
AT NAN AR NAGhaD-:
@™+INANT™ 207 N UAD 78AE
ATINCT B0NSCH AP A POVt 118C TAAL
A9PF+NAD qo+ Ha Rkl
MATPPNAT ANN &RT0Y HTAA™ (AT
NA.0 ANA NOL ANA® ™A+
HNCAN 1.2 ANRA A4 ATNA P ATRNA (L0 10:8)F
@o8L ATH TM.C NF40 FAO APAAL
NoA+ NAN ARFAD AM-0+NA™ ANGAE
L1N&F ML NAA AVt O+ AR

LPCY 9°NA 072 ™NT6 FPNA +hrA::

25 ganh ACYYT AT TG 01089 mPAL Mt 499 PSA 1ECLA NTLAAD- 74P 189° NAWFFD At BI0L AG.0G

ARCH®« 09900l P0F 7 P1I8CT ALPOTE N%ATFTY ARNGAT 924 HFI0HAT NAD- LMz Fo- DY N%A ATt Ao
OAPe POLNENTFD- Py 101 aoFhd, b3 (HNL ALPOFT):: THERF:: 1%:: §&F:: Malaka Borhan Admasu Jambare was
born in the great monastery of Dima Saint George in Gojam province. His father Ato Jembre Addisu and his mother
Mrs. Wolete Mariam Hailu on August 1, 1865, AD. He died of a stroke on July 24, 1992, while he was publishing
his book, which he was very eager to see the completion of this Book of Poetry (the remembrance of Scholars).
1963. Page. Mal’ake Berhan Admasu’s one of the poems he contributed in 1953 AD, when Catholic preachers built
a student house in Gondar and on the day of their graduation, the scholars of Gondar said that if they call to

celebrate our festival and invite us to this lunch, they did not participate in this festival. 1953. Page. 123.
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Translation

Had you eaten this fig-tree and gathered together where carcasses are laid,;

The eagles of Dioscorus the scholar, who are the scholars of Gondar, Galilee,

226

You would have died like the death of Joel (mentioned by Joel)=” and your history would have

dried up forever, like a fig-tree.

For it, eating the food of alien is like eating the thistles (Hos 10:8; Gen 3:18) sprouting from the
mouth of the wilderness (of lion), by the prophet himself;

And the food which is immoral, spouted out from an oath of hatred

How come that the mistress of the fig-tree invited you to her feast?

Do they celebrate together a feast of joy and pleasure?

Hens with hawks and lamb with wolf?

Discussion

This Qone is called “historical Qane” in as much as it tells what was taking place in the country
regarding matters of faith. The historical context is as follows. Church Scholars of Gondar were
invited to a banquet by Catholics, who had built a modern school. Now their invitation was not
accepted by the Church Scholars.

Here, the master poet is approving their decision and indirectly saying: “good that you did not
participate in the celebration prepared by the Catholics”. Otherwise, your history and memory
would have been extinct. The image driven from the world of nature, namely of hens and hawks
is used to underline the incompatibility of two theological positions. This phenomenon takes
back 451 A.D. the conference of Chalcedon the dissimilarity of the theological issues between
Oriental and Catholic domains as the leaders St. Cyril the patriarchate of Alexandria and Leo the

pope of Rome.
Summary

The above presented, translated and discussed Qonas show the extraordinary importance given to
creativity, to biblical materials and observation of nature. Besides, the poets are inspired by
historical, socio-political and current situations which are addressed in their Qonas. Abonnit
schools have contributed a lot to aesthetics, poetry, street composition, music and philosophy in

Ethiopia. Now, since these works were composed in G’ 9z, it may take some time before they

»¢ Be dismayed, you farmers, wail, you vinedressers, over the wheat and the barley; for the crops of the field are
ruined. (Joe 1:11 NRS).
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are translated and presented and their true value is known. It is unavoidable that the poems of our
fathers will be forgotten as each generation passes by. Therefore, as Alemahehu Moghas. (1948)
stated it is great importance for the community to write record and study what was brought down
to the next generation through poetry.

It is noteworthy to study verses in the New Testament that contain quotations and allusions to the
Book of Joel, among other things. The Ethiopic Book of Joel is quoted or alluded to in the
aforementioned Ethiopic texts. In the Book of Joel, different symbols have their own symbolic
emblems to be interpreted. For example, locusts symbolize the Babylonian army, and the
blowing of a trumpet is used to drive away the army or the real locusts, if they exist traditionally.
This entire still applied in Ethiopia today. Like other biblical commentaries, the Ethiopian
interpretation of the Book of Joel reflects a thorough interest in literary tradition. Both historical
and allegorical exegetical methods are given space as long as they help uncover the mystery of
Christian teaching. The search for the inner meaning of words, phrases, and passages is done in
order to explore and appreciate Christian theology. This paper provides a glimpse into the most
interesting theological, liturgical, or devotional texts that offer comments, references, and
allusions to the Ethiopic Book of Joel. In doing so, it highlights the significance of textual history
as a source of inspiration in Ethiopian literature or commentary on Joel, as well as the use of

biblical passages in subsequent liturgical and non-liturgical texts.
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CHAPTER SEVEN
7. CONCLUSION

7.1 Summary

The main objective of this research was to produce a critical edition and annotated translation of
the Ethiopic Book of Joel followed by an in-depth discussion of its reception in the Ethiopian
literary and liturgical tradition. Accordingly, the Ethiopic manuscripts of the Book of Joel had
first been identified and collected. After the transcription of the collected manuscripts the
research proceeded to the work of collation in view of identifying the distinctive readings and the
significant variants. This led into the critical edition of the Go’oz version of Joel with a critical
apparatus that takes into consideration the pertinent data of the Hebrew, Greek, Syriac and

Arabic versions,
7.2 Findings
7.2.1 Philological findings

This dissertation has shown the significant variants extant in the Ga’oz witnesses of the Ethiopic
Book of Joel, dated from the 14th century until 20" century. The thesis has confirmed the
scholarly consensus according to which the Ga’az version of the Book of Joel is a translation
from the LXX, while still remembering Ethiopian innovations, sign of a dynamic interpretation.
In fact, compared with the Hebrew or Greek versions, the research has shown that the Ethiopic
Book of Joel is by and large a faithful translation. The cause of the textual variants has been
discussed from a philological and literary point of view. The examinations of the Hebrew and the
Greek versions have been helpful to see how the Ethiopic translation shows a careful attention to

its readers and its audience.

One major finding concerns the changes made in view of making the text understandable to the
new Ethiopian context. By doing this, we see how Ethiopian translators solved problems of
understanding caused by sentences that contain grammatical or semantic complications in the
Hebrew or the Greek versions. One can also conclude that most Ethiopian manuscripts are close
to the Greek or Septuagint version while very few recent manuscripts show a particular affinity
with the Hebrew version of the book of Joel.
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Some peculiar Ethiopian readings have been explained in connection with an examination of
original languages, namely the Hebrew and the Greek versions of the Ethiopic book of Joel. In
this connection the peculiar readings of UNESCO 10.34 and EMP 949, (family 5), that are close
to the Hebrew via a Latin Vulgate, enabled the researcher to take into consideration issues of
historical context. The research has demonstrated that most of the variants are based within the
tradition of Ethiopic witnesses. The internal variants reflect, in a remarkable manner, local
innovation, adaptations and contextualization. The Ethiopian innovations betray a rich

hermeneutical endeavor.

This has been confirmed during the research work in which a critical edition of the Ethiopic
version of the Book of Joel has been produced with an annotated translation of the same in
English. The critical edition has enabled us to identify different families and to trace the textual
history of the Ethiopic Book of Joel.

It has been examined that the translation of the Book of Joel into Ethiopic paid attention both to
issues of fidelity and clarity. On the one hand, we have seen that tried to reproduce the message
from the original versions. On the other, the Ethiopian translators have struggled to offer an
intelligible text to the Ethiopian readers. In this connection, the research has given particular

attention to Joel 1:15, whereby significant differences between several Ethiopic manuscripts
have been detected. Thus, while UNESCO 10 34, reads “A" A A% OAT ANAD AARPT OA+
ATHANAC” EMML1768, has “AA A+ A At BA+ OA+ ANT® AARDPT OA+ ASTHANAC.
When we come to d’Abbadie 35, one gets “As AT AA AT BA+ OA+ ANAD AARPT OA+
ATTHANALC”. As for IES and the "andamta Commentary, we remarked another reading, namely,
“hd ANT RA+ OA+ ANTE AARPT OA+ ATHAN AL,

A close examination of these differences has allowed us to remark on various elements. Among
these, a reading that expresses pain and the imminence of some danger, without precision as to
who is suffering, has been observed behind UNESCO 10 _34. On the other hand, EMML1768
has shown that it is the prophet who suffers. The fact that not only the prophet but also the

people are suffering has been detected in d’Abbadie 35. The research has also shown that
according to IES 0077 and the ‘andamta Commentary, the warning is directly addressed to the
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people, without including the prophet. These differences have been discussed in which their

cause is internal and did not depend on reliance on one original language.

A similar phenomenon has also been noticed in Joel 2:3 whereby one finds three variants.

UNESCO 10 34 read “like the garden of delight (N@® 77+ +£A), and EMML1768 had “like the
garden of rejoicing” (NA® 77+ +&Nrh+) and “like the garden of Edom” (NA® 77+ A29%) were

attested in IES 0077 and the "andomta Commentary. The study has shown that the latter is close
to the Hebrew, where the former two readings are closer to the Greek, while also showing some

freedom of translation.

The Ethiopian innovation has also been examined in In Joel 2:16, whereby IES 0077, unlike

EMML 1768, UNESCO 10.34 and the ‘andomta Commentary that read @+ £+ (and bless), has

™AL (and renew). It has not been able to determine whether we are dealing here with
intentional changes, or a difference caused by scribal error. What one should underline is the fact
that the variant attested in IES 0077 is meaningful since it invites the renewal of the assembly or

the community.

This study has also shown that the Book of Joel is very much appreciated in Ethiopian literary

and liturgical world.

This research has identified important manuscripts of the Book of Joel. Besides, it has also
collated the transcribed manuscripts which allowed the research to identify the distinctive
readings as well as the most significant variants. After that, the research produced a critical
edition of the Ethiopic Book of Joel.

The critical apparatus has included the relevant data available existing in the Hebrew, Greek,

Syriac and Arabic versions.
7.2.2 Findings concerning the reception of the Book of Joel

As far as reception is concerned the work has quotations and allusions have been identified in
Ethiopic literature. Through the identification of quotations and allusions from Ethiopic Book of
Joel in Ethiopic literature, the research has demonstrated that Ethiopic version of Joel has been
widely received in Ethiopic literature. Qone, Sonksar, in liturgical texts like the Dogg"a,

Anaphora. The research has demonstrated the presence of various meanings of the original
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biblical text throughout the Ethiopian literary and liturgical history. Thanks to Jauss’ Reception
History Theory, we have been able to appreciate the value of Ethiopian hermeneutics through the

Andomta commentaries as well as the oral interpretations of the Book of Joel in Ethiopian liturgy

and Qoane.
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Appendix |

Gd’9z-Amharic-Adomta Commentary

That is found in Bahr Dar at the hand of Liga Ligawunt Simakona Malak digitized by the

researcher.

L% W3 WV

ELN P 0 Y
ARR Ao AT A e n s
MRS AT R o 4L Amp
B Y S N
120%"% fovn g0 b
A RCE:MCpa. 204
AT a1 g0 @ §opgm,
NPy A na N nn
BCATPY 0 AL A Am
A0 B AcHan % AN+
YL AN nakps
AENLRAANTE ¢
LRSS B RSN T
C:310:2 9:1@-seni om0
HUHA L ®- 0.5 Wb
BACURNEBADITE
AAFF LY T hav-2 00
Fgo 0 WANan-: AA 10
F- DT ECoN )y q
ATP T FT 2 AD T
Ub:hav-=anamney
Traa . 0an P b Ana-
OHan & Fa-:h% 8.9 0
83120420 w1ew
@®OaPHA RO TN 10
AP0 Nan1: 0
V-2 0:37CoFRC NI
U ienan:rig 08¢

v vM:'('r,AA'ijx‘;
lrurmv:.uﬂv;»mp,
VL. ARt ¥ an &Y

FHgALGF Ty,
IVEN om0 d g
LIANA D04 % gy
FOOAN A 0-AG.g,
i kL RCATERS P

Atnm LE N VRS N
BINMDA@< N pasp,
BUNMNAY-R200 0]
0M:Q+L@-1: 00 1n.
DAD-= N BFZ &Ry
L0405 1 0 D
N et i@ 1725000

ALEmNCh-e+L0T |

taza-ntaraetio
T:hamsoc:nname
fC. Q2@ 7:5 0001y
CoRm a5t hy h A
arLoli@elgmr
MmO A @ F: AN ESON G
@AY AR FLP DO
L ANNC: Addh C@
L1 mm-hoF:
B RAF O AdraD bR

D:P0AAmmAn g

BECII G A ANLA N,
Ahavk b0 & mp nan
T nge Ao Navi ok §A 0
N QNAF hamgeg
SEXHMT CNAMAN G
BT HO AP A @t
PO R FoNEC,
CAAT@ AMD.QLy

«1&F U hA@ - e

av-Lifivy AS0 0 Tes
FO-ILRIOATCH
1@ AT MANS For
Fr IO OWCNS Ere
HB2AB104:NI]FOn
BTLAON.02410m.
ik g M ANCTF Ok
O 26 LP: o RihD
CRTSXAS B AL S TS
LYAT SRR A

CEOBRERATATL S

@B 0F08nLNAMTT
B0 F AN RIPYBIR
PioEmEE L AvaT
PSS R P2 S
A1 hMF-=080KL 0
olntd b A nad-TE:
AT An-@S WOk

thor9d Nt
FPECANTY A0
LS r VRS N T Pes
LRERTE g An
LR VERTPAT
LLNeML a0 ¢ WM
A mesramn g
BEdaroemarin
WO A 19
REEUL SR PRV LES
@007 3 M
foLoamh DES0MEoH
AOAENUL N0 A.Co ML
NN AL LS
a0 P bk M $5 A%
OFTENENYC TN
AW 00T OO
[ER ISt TN
ONFCTEPAT DR |
T ke g™ A RF RS
B 0% Qe oD A 0BT
o rokmba Uk AhaD.
EVCIASPACS B L
MEEACw AL
& 0P RN AL
Wk 1B W RO
Db AN LOES
Gotna0ET ke

205



SCEAComME Ao
Hekom.me thacont
ME b hotea he-TF -
Ad.@0N C: b0 b
LT @eT-ma¥¥ aat
s 0r Tt meceon
P06 07 L hAme:
ARAD: G R HLT N
U@ RN -
DACHD me+ AT
DL AT .0 Lromm
FEAVend QA
@ 'Fan C T QMA@ A
BE NN T gnd
NARCT LRI C N
LN g lng. 8 Amf
VAN MEL AT NS
@ FYF L Embrap
LEEALA DaDHIO-
CA@F WAt AR ik
F@- M4 24 U0 0¥ TE
WERYG T @R
2 TEFEF:- D00
N DA NO-U WP
0% AD U ANACHANT
Wn N b CoaD 20 9 0°FL:
QIO A@- 0 NUCT:A
A% (e RRaD T Ad a0

L DR E PR VAT PN
ANV PV Che nan
AL NLO WA L)
@ A3 BT Aan a5
LR ER IS LI LIe
RUELEL TP LR P YA 7

TRC 00 L@+ 0%}
O:an - LHO-@7CF
WA YN kg RS
AcORLI2MLAIE Y
F i AANAAD b
ST @ A% Y0758 N
ULV -0 ym nana
F.afaan1:nmg 2.
0@ Ng ot € NO-L 0+
SheAF I Lontre)
Ab:0NTAL- L @ %.704
16 ECFNLA0C MIhA
CRVARL S PAH { e
EREELE PE N PAT R
NéAsn2Aa820m9:
ML ¥med=nieom
NABICHC:NATNE I
ONAM AL LMEA: MM
T DGOA-m 0L ArAE
LECE:LANC@: IV
g0 TP EC M- K4
f 097 T IEATENAAD

AU DD L

no
BH DO Coam gy
T@LLT M A,
B hgy,

T hADRA NN
TP 0 PPN AT G W
L & RO R ST
A4 @R f

IST LI TS T
AICHRAL-RIGI.
LR S s VAT
o ftign & 0@ b 04y
AN NK-2 90240
T-h@:0-&:NneMmLPy
T QZ 00 4@ L0
ANA0o OFCHA0M
Db G2 hT%R

SEE:NNIN A NAC
AL A0 e A ANarLh
TOATR L0 TAF
Uhix D BaD R ARSE:0 AFD
AWKD Az anta
M0N0 ETLCADTE

bk RN dig

@ UM@H- AT e |

nba ¥ 0 €3 Lan E AR
@ 6L VENa- AT R
¥ G ey 9o M A

LELOTINN R L g
@ EC LA gogy g
O Ranyr 1 RELLUY E
BADNEAD AT gy .
DYNS T A Ay Qpgn,
LLBES TR § 2 S

ORI L Lbigy
PHid i@ anipygy

o] TANLALY
R EAC E Y Fang
Nl A0 N0 Y Em
L1420 4@ 200y
hbde-qhde-aemnm:
BRa:1 0404 hat N4

ENAD 0T TATORN
ERELE LIRS EY A1)
k2 9P 03O0 had:mé
TAXTG Y R AR b
@00k - % o 5.0 018
[ERRET S RTEL 20
TR OW 0 & P G biY
@ RN B NLEQ e
As@LA PO FANE
APdfan ) Ra0-: uLFTO
[EST RPN P e
N- 7784 & RO

T

T AP N EF @M gom
ENLTFO La0Mp, g
LOER DDA A Ay,
e A 4 DALYt
@T Lh AL DL o @
4AS0D-At ANNEL o0
AT E B AP TFN 024
@ Mo AT Em amPaL
T F ARt Mgt At

FLUEE R T 7 S S
Lmtss0trimbopyg
LESPZ N P 7 PEN
N0 RS AYSRCRAC
WU 8L 0AY TR0
CAATA ANLAFNG
AYgm. B han D L@
{eamn . A0F k-
AEG-AON-D DL F @M
FRAGCOMERMLOL

AN90. A0 Mt
AC AN IR ARED

ALE TR MTERAT

© Al han afi pddt
£1:9 K97 FCF:0ELN
Rt w00 8T EHATE
Y0404 ADS 20000

M ZChrd T R AAE
TG AECE FACoORT

@O0 Rk 0.2 % g
0EF DI roFe

Bl
R 2R BTV ATy
DI A BVH U O i
& 90 - 8¢ Far
L9960l bhai nY
L@ T AL
ORLLAENML NN
LR AR B TS P Y
LRAR T BN VN = 1
EHO RIS A- T Ll
TP Qb d brade % L0 B
6 §:m & FOVEND- L0
A0 4 LA AR B
D¥EAVFOADT:Im 4
@Y AFTN D ARRLYTE
Vil & AELCIEH0L
400205 LE T OL00
& ATE: @ 4 W0 nan.HE
LA T NIRAREAE Y
RCHAN DD ANELI00

, DALY P AL

1 a0 NékF O 0

ok, 1nm a1ad
[t A LR oS SP VRN
DLVt eAme

OF LA b AT nT
" OMERANT KR

CRNmEL0% 2001
U&AMdTFs o o
Py
FhokTHO nee
7322 Hignch DO
-0 a-nt e A
m AGUANAC NN
0202 MLk e 00400
FROAPE AL
AR L LIV
PONYSAL R LR AL
MR AP b (b B0
290 nha N TATAOT
AL AOAC RALENAR
oy apsn-ar £1:4C04
FComUARER DS
MO0 & RATT
FALADRAMMOTE
R e DA 200 6O

PECALI9AF @p g4
UF 1021994

ko
WFArA0argore
B AP AL 00

LR PY R L RN
EIE R PTUN BT YT A
AN ontshenLing
ALY @ ARTRAHE
NPRDE D CICFD-0m
$ALMA WL E R
ATo- LarFo-Emea

i DL WAL

LU RTINS L)
ANACA DAL K @A
QHI A RO W Lgv: BT
ABLNAREE R MAT
MR LAMAnnan

W 4B AL A0LTR NN
Chem NAMNC WS
ool e har G B S
ADLIRLAASEACHL
ook REF AR D-C
PFALE @Ak TR
0a mpcEaRCE

AR OGO DA L
PRI T e S L
A AU DD D09

206



[ TR TN

V006 00 2B
1O G ht g Lot
M OGS UT:00:0A0
NT04-Qa HCL - Aoman.
BECTE M A iy
A0L R Dby Py
OO@-ICFr i@ T
2910 L WY Ao
204 AhADSN LG At nT
AN AP D na
L XU TS T P TR B
SHCenImy Wptng
F:Q YT @ N HC ko cd 4
DAHEMATAROTC e
@ITEa DT M.
PR ANO ot
L4 UM FAY M-
SANL: 20 A A NAe
AMAN R GT 4 ML
R RN ENAG
AT Y:A AT an e m-2y
Le.ama-oNnda- NFL
A0 SF @Y L
Afs0977:m0A0:@00
REES F LU LELE bV A8 |
A B@ILFA AN LT
M0 0 Q@ 305 AW
N ADGFEY LO0A-

TEEADENT 8 Lany
THTTAANRL ANy
RGNS D tangg,
0K K BN d Gk gy
NAD- AN RIS Ak g
REMLITFO-tana by,
AN DD b 20D ot oy
A F S RONAD g
A4 RPN 0y
CREmIT @0k gy
LE@A kT nams g
F.2¥CH@- 00N Foy
O-Ta@LLh & NN
Doraué-:hbad @y
§ Ac-ank:0hgo C. 04
MOT:aam:meLLhd®
NAEF @ LA LR
ARRTRIPS -2 WG
Uy L0 ¢ A0 |
FFALE0LN £::402D
FLEAT: ALV LY
2o-tA:mM e ot 0D
AFADTLB0AL 000
Fa AP OET. @RS
ABN AR AL RO

15 VFh- U0 % 108t
TAALF 90k o A0
a0 d-0:A20M:6a@bAN

s

Bk Gt Rgny
V%0 DT ok 9.4
@O0 WP AAG g 4 s
LU0 AF bR T
11 TVE:OATINL 4
05 W00 D e e
[ BT\ PA TR

) brih 5+
DAL DD T Mg
a0 04 LI AL
@A HIG TR

LAL@L N MCIRD
gn Ol @F Lan il
@D AQ: RO-MeD.
aCh A dan I M4 ot
7 a1 L AP,

12 @eauENET RS2
@0 T ot ANI LAD
PR YR TEL ISE
PG narett eat
0:a0 b DA AN AARL:
anmm P ot RO AT LR
Vo rgn:PAYhSOLON
@b EHOB AR DAL
026 ¥ 91 LPCOAT
@208 0NF 48 G
Ty 920 FDIRNED

AT Rt RFO 3R
¥AFD o nan:ALIE AP
fo-bARAL WM N agOn
L MNAETAF @ aho

RE0N n2r@wERmY
ha-&m e F o AR LAF
DAL % RO @At AA
MALASOT TS AN
AL AP &S NILMAL
AVT AR R EhA R 4T

Feombna-ANRN A
025 F - LAFO- 50 ThY

PO AN WL AN
MUNOAC@®ITRTOL
ArHEIATE-cn LA

ST L AN A DA
OEL)D A0S AT A
R LA B RSB L

A4 G RA @R AUk
DAFU-mAL LA N £
AE AN ER AN AT
MALCIFIPon bl 2m
MELn@-ARA 1A
4QONA VT ADF D

PR VLIS S

PAl-PIDAL EaAI
gmpm gt NEZATF I MLA
AEEMONT TAADIA

207



3

AANL go a2 ey
82820 000 A5 A
OX@ b R a0 @0+ b 20
Yo a3V AN AL GO f
N6Chroet.-mIpn
L2095 a0 GFT
Au—suiw'f.mn'ﬂ{m- @-at
LT O H OOt
RENSR PR TRV
N:%A-LCTIEFLh 00
CEXTANL NS R mE
P n T m pady
IO CHI AMEP O e
DAAIS AENSODLI BT
A G-F P Qs Dy

LOTNL NS TR e
P LM A han: 5000,
MANE T NEDE R

FHAY 90
IOLC AAD A b
% LA hap Al e
ARBD LAY b D L.
AOCABAL X IANAE
CXCAD-T-NVFAL:Q
909 NS ANULAT
T RaDE-A 041G Mine

Y SRR PLY RS
[CENETR A PAR T
FAETLE ARGk
-2 180:044: 201
CREC AT ALLAT
@UTEALNALOTS AN
Artean-: A A2 M0 0%
LI 2 LS
LFFEOA00 410
R A P R R
ST AS@ MDD SNL
AZEU-@ATZ U@L 0
ANGAK- ¥ 18T ¥ AT
ER AT P YT ER
A= WALES 120284
Lo 60 F AL FF
A0 LT 140 £ AFAY
&Add: LI P aFe
tuan--u AT

L2 he @ REND. . Lo
AR $E S F A
L2080 40A:0 00
TEORCEOA:AL On
BAMODEL 0T 0N
04T 1A
A Avsnent 3
ANOT AL TLAL

£L0L0PAT 6Ny

Aot & @
ERWENDI A apyp
GF-NNZPaS e 4.0
08N F AL A quy
0D 0 Ay
ORI OAGIWR.¢
F20ar 2k 4 e AR,
DA K AId-C: h g0 Hias,
TEEHTT 0% €A%
DD Z5F U 0 N Mb
L APCH N 705
BRNLN AN (Fondmn
U0nanAd 0.9 9200
YED-7:9090 A7 kws
ACa@ K T9m Anan-aL
VaRackma ncor Luip
AT s @m 4O Laih
ZIPV0T 40 41 UG
LN AF-TA: Nav: A0t
Land 0T @ - nndi: QAL
AO-E®M ALt EPO-L
MA &L AN @ onuE
BH:aflane s entd
@ 1A @ %W HCECT
2AjcDL T R BV
AaAHOAG AT 0m M |

NaNA-NaTLE
NO-6hh %4 AG

W Cot

A@02® S0kt
o g CNARNDnfmyy
na@L0F F:0 M09
LCoF AT &b LCOA
@ AL09T B NDERA
AO-AF bt rRayzy
A RTER 0% M0
SHN-A0 A% b
LM b Lann e
LEN P20 W R )
PATERR N LW
LrANNLLDF @24
AA20 KT+ nhe-ha
0 F @ R4 b deark
Lo AN AN TR ok
T a LA man T abiL
L3amabtnuvEl
M{A:0mC4 L IAdEA
AP LM FA AT
R EXH PO TR
Emiacoacdr gad
RO hdNen: AAD L
LM A HnT0 AR
O AT RN e b ©2% 0.
Aok 0 Qg1 0

31

0:AONA @ HAY: Ly
NEAF L AU=0 00

w0D-2: R A0AGH: £t
® 69 FAhONAG 31
A0 FIV hanAD-L
e LAUKLYO-hikh
AN 0§ THLamgF
LTS 2SN
AN AT A%F AnEATL
AU BY R ok ALAA
gOGBC S FnRESC
NANGFL YT hDEATE
AU ATk ek aed
HLAT DIAYE LA RN
2t b At aNAr o2
NATFE L0 A 0kA
Nan: AL AN A APARY

ALMZ IF T AVUMIAL
000G AT C e b O]
D20 ANADAD AN AT T

£14.0e-ACTAF R4%
AL S LEAIANDY

A4 - NI @O DA
NASA--ap n T+
FU AT Femant b
Koo nan: 0 4T B - 6DAN
- AL 05 VEamAna

[PATERNETUR LS

PUTOA-LTT g
e \m

"
b L04T: hamy,
THBDbCARM g i
LrNVC TR,y
04+ ma.hage
A ADRIBA b gy
OFrFELLG T A,
R ERONIAC 4 pmy,
NAT9LN0A+-a AT Ay
LN EC Ry
PLCIAG2an 2t
L0 LA PEC AN
LORTORNE R R VAR R
RLAMAAD e AAD
O D0nE0k 0
S:8UI RO P A-flA-
UL L9 : L dAA-aM
TR WANO-S @ T M
ot T TR B R R L R
M4IPG0hLLIANE
L lp: LU A DT
CR L PWUE 3 I BT B
Woaldnt: Om G- 42T
KM L9 At
2h:0ratANCH AT
Rhm Lot bt
LICIA DT h-OT:0AC

INEA4

(ISR ¢
€L - AL I
Ut @ kAN A
No%asmant NINAL N
LOTEAA LM Zaten
Ak@raru t
LBNTE TR T
LED ST SEY VAP
NFQ-APG5am

ARG h

BAUTA Y0
VONK KT 0N LT
ESSVRL TR B

® L4100 L1y

FINALCIZA DAY
D R YA D LA
AL AA MR AL DO
RRACO@L K AND LD
RARE M AKIER
IAALEN BT ERE
ASANIACHY MAOTY
CNAEFOCTF NOINE
NEFALLE AL AT
PAY 28k i magrth
PAE RS U 1.0
RLATADA TS HMD n

ALBALD NP N0t
TAAIRS . mA NN o
Prarltra ey
M€ 2n-maantaa
La:hi e cnn Ceape
A Q0 manna g4
[RLEEAE S PN ET
ADEALECID- @
LLoTta aretFyp
Bk Atennm- .
R romnnd 4 gs
G007 A D YA
@ATOY LGN,
2C:0 981 A7 FAT
S:FA45m 00009
QoAb CAFPA
AUHNTALAN G AL
0ot .me v 0 s

[T SR
(R C AT SEL VY
WMENA QM ATE

F29EA NI LY MA
FOHLE A NE A
AA IO AILE 2T RS
004194041 0D
AFo:RIPAELFOA
PN TIRRE 2 SN

208



Whi- 2 A AET

FasTeA D

@ 0O 0T AR

Oy PsAAMUANIR AR

LBY EYCENURRY

B9 W0 AT 00 Nl

LR FART0 2 ND

KA0ACEUTL 0BT

NHTERPEND €40
Sum bl

140 D s
» an--ACOF

weAm oy 2TF LM
CARCIFU:AN &T4
@23 00 % nan-Li A D
400 ch O O U0 H
ACALCIEF A bed
R 1L AZNAT 0L
Enay@gn L AeEAT
20 A 6020 b b
A B AN U AR

Q4 0a hmForT e
L@ ATk er A
Chibn AT DRCD
&b An ot A 0D
GAmLGT& b B1Y
ALY AME DA DR
FERvS ST LR
t Ao CtLl
(ST |
AD- & RArA XA
ASAE RO AN ARA
Abe Nt AN b
LT L a0y AT
NOERIBNLC
A laRTTA®LA
& 4RLANS TR al
©1.0maAs0LALd
AT AR @- U0 W I
EmmANTET LT N
@ CornmCET2t04
As@L AT AHLPD
2 ADORD &N b
LMméAyaLia:N%0
ELOGRTCAS
2P n: LM g0 AME
EP SR ESER T HATE

g 0%k L A-nhn
e ¢ TR0y
(R K R L ETE) S
0 . 20 A A R PY
o 1t am ihem
£:nAF: 1O o k0.
emc. AT AN
LU O LA A A P e
HH-0@L0CRAATTR
PRSP CE ST
DR m & 0509
\ fram B 2 AYAL DN
AW A-av-
Min 2ok @ R aie
Tira n @ AT FAUS
@ hash %I L1000

) 0 o 80
RACINFECAOE e
IREEL A g E
UIeF mc 2% R hdl
0090 Mg LK RCL
AT BT 4 F @ W haD
MA%Ign N Y E:OFNED

Agoy.gn )

T D AK AT A ka0

Qh gl h:h @FLR U]
AYF NAOEN: OO
Fo:RMAdh 0y
e 0%Q M0 ACEAD
LM " &
D b een
q.h@ Qo1 14F Oy
EHAPACSD fay
X %0
AS A0 ML 0T
@41
FO-A% A QS AAOPAS
¥ T Atk CEAF:
oA ELTA LT
@1 h0FA AL
NEL AhYAY

0ETT A% LR
TSRS IR SR
CALAY o >

P AT RIS R LR
2D Ao AT 1T 00
12 y:E AR s AN
Ahmgead T ¥1.008
2PCLh@Db T AN
DAC:ASOE: S AR

TeGCe Nas
YA0M M 4g4,,
OHTQ- At hnppae

V0T o

nx

DEan Aer.y 4
FE OO0 a-gripy 4
LELR T
LL90% 049 4
TRAF i hAGY
EATRIL. e
s A 243
) oa
L L XYY
BIURANAC 1 ¥
R B RN T P
QCOATS el mand
18 LAAND0rOR
TR w2 me aanT
VAP Q4L ACYS o gy
EPAT FO0 o %AL D
12 3P meA:mendk
AL A

Bt G @gn b
IOEC LY TON & AT
A0 A% et b NaDNE

XA
WAL im0y qy
B0 LT A py »@R
@e: a0 QAnn @h
TR EW R AAn gy e
btk DNk oy
BATCEE NAFCY.0m
LAYy - Mgq g
SFE-DKY D ey
P EPATLTE: R Eyom
RTREL LT me4a
REELEL AV T
®AXN A T:m e

LA N LN a0 ARNEER
LEU: - +DAFD- NAD
LE:ET 0ATO R AR
LEDS S PR &1/ BT
YO ErmeE HTEQ
LY PR PN
C:g AL AAFO-= 20T
TET RN ALRA
LA P R PLAE RN
©EAY- AT WKL
LE.S £ PR TN &
08 s B 6F @@ AND-
L8 RN L A O

S EIT RSN TP

Livoms.
ch n4
Vb9t amy

éa

h A7
K hetbr@nhzna
B e P S T T L 7Y

NaD®ATEL: 4 00 ke

R L DR PAEY S
ALATRCTE o @4 AF
" e g
0744804 A0y onm
WOCH0IC S A%
T
ANAWD Dot nAAR
M@ EM L 0C Gh
LR @ap1Em 4 emy

Lm0y 22

LRI CUSAeRy
LT MRS

DAAN: A AD QLR AD
VLIV Enb e

@5 2L 0T m
ntgdmt P aviat

LLE P e a a
C 9G04 5e
LUKt amaaT oy
L ST R TP
CrZmiunin:nyy
NI AMLE L0y
hedseme . annc
ROmT00-4: 00 004
LS E L N TS

BAF D0 bR @1k
IhéaPam:dpm@
LR TE L TPy
NCHDRAL DD 8-
LHO-Ravm-r+ K1

P h:hO% MY RAFFa:
BRERATF@- 400N
ANND DL P00 M2
YABAD- R d-gm R D
10.0:2 13 b DY
IR TR T LTI §Y
FTLE RE TR PO PN

ADA@ QT k06T
@ DA M8 1L N
DML CL nhTne
20 LPFY

ADEFEO LT P
AR 0b I A RO

209



Appendix |1

G9a’3z by Go’9z commentary very selected verses.

Here is a link to the images of the Vienna 16 Targw®me manuscript.

https://digital.onb.ac.at/RepViewer/viewer.faces?doc=DTL 6261085&order=1&view=SINGLE
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Appendix 11

In the underneath table presented ancient biblical languages namely Ethiopic,

Hebrew, Greek, Syriac and Arabic respectively.

JOL 1:1-JOL 3:21 [4:21]

Go’az/Ethiopic | MT/ Hebrew LXX/Greek Syriac/Aramic AVD/Arabic
1:1 A 1:1 gy mma7 | 1i1 Adyog kupiov, 11 Gl ool ds
RIANAG | FNITRATTIS AT O Eyeviin mpog | 1l e\ ha | GBS e
HPY N AeAd gone?» t(‘)\}irof) Ao o i | G5
MAL NEAA: avomA. A <ods 5 Lan
1:2 h9°0- 1:2 olprahxrwny | 1:2 Akovoate O 12 amonsme | 112 & 138 1 saald
HY+ Ayt | TIRT WP 22 wixm | todra, of oha <o oz G sl cwﬂ
DASITO0 aR) 02°n°3 DNT In°7a | mpecPitepor, kal ioone, daa 'uaﬂ‘ u\&» &
R XA alopiglnhjabil évorticacbe, mhvteg N B & “"j u:adm

ol katowodvteg v | T I R I W I PP LR
+9N¢ @-N+ »Yﬁv el ’Yé’YOVSV Kam < (,}S:,l_ﬂ
goeC AROR oL TOL €V TOIG o« oamous
n®Yy hy haey NUEPAUG DUOV T &V | _csumor< ymeus
NaPYA hao- wig’ﬁuépfugjd)v
DAAEPEA TOTEPWV DUDV;
)r\ﬂCE'ﬂa'D-
1:3 hao 1:3 10012 oy | 1:3 Omép adt®dV 101G | 1:3 e e 1:3 &K oAl
Fyepe, 0731 0137 DI | TéKVOLG U@V —oann) el (h RS Ju 5 ‘4_\;
ABgpha | IR dmyneacle, kadwh |\ o[R! R Es
o gn L IS

TEKVOLG OOTMV, Kol ~S
ALeea T0 TEKVO 0OTAV €lg I
MLeHar- YEVEQV ETEPAV.
ANAA
T4\ 2
1:4 HARZ4, |14 980po | 14 tokotdhomma | 134 harts mamn | L4 sl Alad
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