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3. ‘Ajami transliteration ( Amharic in Arabic letter)

A) Special consonants (as discussed by the shaykh himself)

E = 1 gd
¢ = T ni
o= F &
L = g
J =1

S a S
b m t
A P q

C) Vowel transcription

- As in Arabic (not Amharic), except:
- Sukin indicates fidél 6th order (1 etc.), and will be transcribed either as o or

as zero (as appropriate)

D) Sadda is marked in the ‘Ajam and will be transliterated as a double consonant (bb, dd,

etc.)
For example: M, L;l-a,u_uh ,JJ_iJ_Za, LS

¢alla, binna, hulle, sinndfndw, zdkkana
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Abbreviations

A.A.U. | Addis Ababa University G.C. Gregorian calendar

Am. Ambharic term H. Hijra

Ar. Arabic term () Qabena term

d. Died MSS. Manuscripts

B, Ethiopian calendar rl. Ruled
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Abstract

This work presents one “agami manuscript of Sayyid Muhammad Hawi entitled Manziimat Al-Tawhid,
one of the most popular cdmpositions of the Sayh. The manuscript is incomplete, and contains only
about one-third of the poem; the remainder was given to me orally. I have also reviewed the historical

background. language and geographical location of the Qabena people. .

The thesis encompasses six chapters. The first contains an introduction whin;,h lays out the structure of
the study. The second presents a brief biography of Sayh Sayyid Muhammad Hawi. The third presents
the "agami Munziimar Al-Tawhid with roman transliteration of the ‘ajami, fidil equivalent and English
translation: sections of the poem that were transmitted orally are presented only in normal Ambharic
fiddl and in English. The fourth chapter gives an analysis of the manuscript of Manziimat al-Tawhid.

The last chapter includes the conclusion and recommendations.
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Chapter One: Introduction

Muslim scholars of Ethiopia have been using both the Arabic language and Arabic script in the writing
and teaching of various secular disciplines beside Islamic teachings, and they have also used local
languages written in ‘ajami. According to Siraj Kassim (2011:5) the “agami form is found in many
languages of Ethiopia: Afan Oromo, Amharic, Harari, Tigrinya, Gurage, Silte, Halaba etc. The focus of
this study is on a particular Amharic “ajami manuscript by §ayb Sayyid Muhammad Haw1t (Rumuga

Sayh): Manzimat Al-Tawhid.

1.1 Historical Background and Geographical Setting of Qabena

According to Mohammedawel Rashad (2012:4) there is no written evidence when and where the
Qabena people began to use the name Qabena. But he mentions different oral traditions about the origin
of the name Qabena:

a) The first hypothesis suggests that the name Qabena derived from “Qabamneeraa” which is an Afan
Oromo word meaning “occupied”.  This refers to the oral-traditional history of the arrival and
settlement of the Qabena people at the place where they are reside today.

According to tradition, the Oromo expressed their surprise by saying “Qabamneeraa” which means
“we are occupied”’, when the Qabena people settled on their (originally Oromo) land.

b) A hypothesis suggested by the Qabena elites is connected with religious thinking. It is said that a

man called Omer gave his child the name “Qibetinid” which in the Qabena language means “a gift of

Allah”.

¢) Another oral tradition indicates the name Qabena means the settler of “Qolla.” (This is hard to

understand.)

The Qabena are one of the 56 nations and nationalities in the South Nations, Nationalities and Peoples

Regional State (SNNPRS). Linguistically the Qabena language belongs to the Highland East Cushitic
1



(HEC) subfamily of Cushitic. The Qabena are not Gurages, but they are neighbors of the Gurage, so it
is appropriate to mention here works about Gurageland and especially Muslim culture in Gurageland.
Such works are by Shack (1966), Braukédmper (2002), Nuraddin Dalil (2007), etc. Works specifically on

Qabena are few, notably Crass (2005) on the Qabena language.

The Qabena people have their own geographical setting, language, beliefs, philosophy, history, culture
and administrative system, known collectively as Boobane Galtitaa. But also they have strong ties with

other HEC groups like the Alaba, Tombaro, Hadiyya and Kambata, and culturally they have been very
much influenced by neighbouring Gurage groups, particularly the Caha, EZa, Muheér, and BoZe and by
the Oromo groups of the upper Gibe (Wiliso and Amaya). In the 19" century they were strong fighters

against Menilikll, under the leadership of Hassen Enjamo.

The Qabena district is located in Gurage zone of the SNNPRS; the capital of the zone is Wolgitte town,
which is located 150 km to the southwest of Addis Ababa on the way to Jimma and 430 km northwest
of Awasa town. Qabena district is located between the rivers Rebu and Wabe; it is bordered on the
north by Oromia regional state, on the west by the Gibe River, on the east by the Wolane, and on the
south by Gurageland (Wadma 2006). There are also Qabena people living outsi(ie of the Qabena district:
in Oromia region, in the districts of Jimma and Shoa Goro, elsewhere in SNNPRS in the districts of

AbaSagare, Muher, Halaba and Hayqochena Buttajira, and in major cities like Addis Ababa and Dire

Dawa.

Population

According to the 2007 Census of the Central Statistical Authority in Addis Ababa, the total population

of Qabena people is 59,313. All the Qabena people are followers of Islam.



Economic Activities
The main economic activity of the Qabena people is agriculture, including both farming and animal

husbandry. Concerning crop production, *ansit is the main subsistence crop and their most important

product. In fact, the land is very fertile and good for any kind of agriculture.

Language and Family
According to certain informants of the woreda, the linguistic differences between Hadiyya, Mareko and

Libido are not significant. As for the neighboring language Tombaro, there are manuscripts found near
Wolgitte which informants say are written in “T'ombaro”, which they say is also called “Qabena”. This
means the Tombaro and Qabena languages were almost the same in the past. Linguistic scholars

consider Qabena and Tombaro as both belonging to the Kambata group (Bender 1971, Braukédmper
1973).

Oral tradition of the Qabena again traces their language to Hadiyya and Sidama, rather than to the
languages of neighbouring peoples like the Ydm and Kefico who speak Omotic languages. The
neighboring nations like Oromo and Gurage often call the Qabena language by the name Hadiyya, even
though the Qabena people themselves do not accept this name. However, tﬁis shows how close the
people and the language are to the Hadiyya. Currently most of the Qabena people can also speak
Ambharic and Afan Oromo.

Migrations of the Qabena people

According to Crass and Meyer (2001:177), “The Qabena people consider their place of origin to be the

city of Tarablus [Tripoli] in Libya. From there they went to the Arabian Peninsula and stayed for an

unknown period of time in Yemen. They further claim to have reached Ethiopia via a port in Somalia

now known as Saylac, conquered Gojjam and the Shinasha area and went on to the city of Harar.”

3



The main cause of this movement of the people was the interest of the “Hadiyya” (including today’s
Qabena) to open potential new markets for their trading activities. When the people came to Ethiopia
they settled in Jebarti. Jebarti was the land in the northwest of present-day Ethiopia and part of Eritrea,
which included the territory from Gojjam north to Kesela and east to Afar (Wama 2006:15).

According to Qabena oral tradition, the settlement of Hadiyya in Jebarti was followed by a clash with
the Amhara of Gojjam and the other nearby people. The reason behind this was the harsh and immoral
taxation levied upon the Hadiyya: they were ordered to pay one girl per annum as a tax. In fact the
people used to hold a funeral when the girls were about to be given to the Christian lords; when these
Muslim girls were given to the Christians, their families treated them as if they had died. This situation
caused them to leave the area to Harar and then to Cir¢ir. However, after only 50 years in Ciréar they
moved on to Bale, specifically to Sirka. They lived only one year here before proceeding southward to
present-day Sidama. For that matter, the name of the current Sidama is believed by informants to be
originally derived from the word side or sa’adi, which is a name of one of the Qabena clans called
Ajamo. This signifies the close historical relation Qabena and Sidama have in genealogy rather than any
especially close linguistic affiliation (Wama 2006:16).

The Qabena still had not settled down and continued wandering for the betterment of themselves and
their cattle. In Sidama they lived for only about 10 years and then moved to Gera, between Kambata
and Wolayta. After a decade or two, they passed on to Wachamo (now Hosa‘ana) and lived there for
only two years. Finally, when they found untouched arable land between Silte and Sebat-Bet Gurage,

they settled there once for all (Wiama 2006:19).



Administrative Rules and Political Powers
According to my informants, in Qabena, political power was based on merit even though many of the
rulers were drawn from a single clan or family as the dynastic power base of the society. As the elders
testify, their rulers were elected democratically. The criteria were:

® The ruler should be endowed with a talent for ruling;

® The ruler should exhaustively implement justice and practice all Islamic rules and regulations and
should behave properly.
Once the ruler was elected, as long as he continued to respect the traditional rules and customs, he could
rule for life. On the other hand, in case the appointee failed to do this, the shengo (council) would soon
dethrone him.
In this regard, the most renowned family who ruled Qabena was founded by Walga Moche, who brought

the people to Zinabanir, the original nucleus of their current habitat. Walga founded the ruling family

of the Qabena, which included his famous son Hassen Enjamo. Power among the Qabena had not
traditionally been handed down hereditarily, but it was in the Walga family. Walga Moche founded his
political capital at Seba, which simultaneously served as market and Islamic teaching center. He was
known for his construction of many mosques and Islamic schools. Walga, however, was wounded at
Waliso fighting a long war with the Oromo, which led to his death a few years later.

He was succeeded by 'Imam Omer Baksa from Caha, for his son Hassen Enjamo was still too young to
succeed. 'Imam Baksa changed the political center from Seba to Mojar. He also continued Islamic
teachings like his predecessor. His harsh and unpopular policies, however, resulted in a popular uprising
led by Hassen Enjamo, which ended the "Imam’s 33-year rule over Qabena.

Hassen Enjamo was a formidable ruler of the Qabena, who had strong relations with the neighbouring

Muslim states like Jimma, Enarya and Gurage, and strong religious ties with the Wallo Oromo Muslims.



As mentioned by Wima, it was this strong relationship which enabled the Wallo Oromo Muslims to
flee Emperor Yohannes Iv in 1878, when he forcefully tried to convert them to Christianity. Some of
these Muslims from Wallo came to Qabena to Hassen, while other is joined the Mahdist march around
the western border of Ethiopia. Still others went to Harar, Jimma and Arsi while a few were baptized.

When there was a political threat against the Qabena from Shewa, Hassen Enjamo tried to defend
Qabena by using his relations with the Mahdists. According to Braukédmper (2010), he organized a jihad
“holy war” against the Shewan army of Monilak 1I, which had started invading the area in 1876. The
Ethiopian troops under Ras Gobina Da¢i and Ras Wilde AsSagre met spirited resistance and were
repeatedly beaten between 1886 and 1888 until they finally conquered Qabena in 1889, when FHassen
was defeated at Jebdu Meda by the Shewan Amhara troops. Sofa, the son of Hassen, was given nominal
succession, but he was hated by the Qabena because of his collaboration with Manilok II. 'When he
finally clashed with Habtegiorgis Dinagde, he was taken to Addis Ababa as a prisoner, where he died

and was buried at Gulele Muslim cemetery.

Traditional Rules and Judgement

The Qabena had their own well-organized system of traditional justice. This was called Boobane Galtita,
which had jurisdiction over all crimes. Qabena clans sent representatives to the Boobane which met
once per month, where the accuser presented his problem to the Boobane in the presence of all
representatives. This monthly meeting of the Boobane was known as the meeting of the Qabena, and
named “Qabena Ogati”. “Qabena Ogati” did not allow any action of revenge. A person who committed
a crime of any kind had to accept the decision given by the Boobane Galtita, which was based upon the

traditions of the Qabena and upon the Holy Qur’an.



1.2 Islamization

Prior to the introduction and expansion of the two dominant religions, Islam and Christianity, into
Gurageland, the people as a whole adhered to their traditional religions known as: Waq (sky-god), Boze
(Thunder-god) and Damwamwit (a guardian of the spirit). According to Worku Nida, Waq is believed
to be responsible for maintaining peace, order and justice in the society. Each Gurage tribe has its own

name by which Waq is known: in Geto as Mandow, in Ciha as Awgegot, in EZa as Engyeber, in

Ennemor as Gabar and in Endegan as Saamar (Worku Nida 1993:38).

Gurageland has a long history of connection with Islam, going back to the time of the medieval Islamic
states and principalities like Dawaro, Arbabini, Hadiyya, Sharka, Bali, Shewa and Dara. However,
according to Nuredin Delil (2007), the large-scale Islamization of the Gurage people happened chiefly
in the 16th century, during the time of "Imam Ahmad Ibn ’Ibrahim nicknamed Gran (left-handed). Most

of the southern Ethiopian people, including the Gurage, accepted Islam after the ‘Imam had defeated the

Christian king’s army.

After the defeat of 'Imam Ahmad a policy of Christian evangelization was adopted by Gelawdewos (rl.
1540-1559) and Sarse Doangol (rl. 1563-1596). This campaign of Christianization led some Gurage
people to embrace Christianity (Shack 1966:17, Braukédmper 2002:54). Re-Islamization in the area was
begun by a person named Ali Dennebo (Braukdmper 2002:54, Worku Nida 1993:45-46). But the strong

re-Islamization of Sebat-Bet Gurage was led by Hassen Enjamo in 1878-1889.

The leaders of Qabena under Hassen Enjamo were committed to the promotion of Islam in their
territory, until they were defeated by Emperor Manilak II (rl. 1889-1913). Under the rule of the three

Qabena leaders Walga, Omer Baksa and Hassen Enjamo, Islam reached a highpoint in the region. As a



result many mosques and Qur’an schools were built and Hassen brought to the Qabena a Sayhs

from Yifat. At present the Qabena people are all followers of Islam.

1.3 Statement of the Problem

Qabena woreda, where the manuscripts for the present study were obtained, is one of the Gurage areas
surrounding the capital Wolgitte. There are many works by Qabena Muslim scholars but their
manuscripts have not been collected, organized and analyzed. Some studies have been made on Qabena
language and culture, but no philological research has been done thus far, although currently another

philology student, Nejat Abdu, is preparing a thesis on a different Qabena $ayh. In particular nothing has

been done on the life and works of Sayyid Muhammad Hawi (Rumuga Sayh). This is the main purpose

of the present thesis.
1.4 Objectives of the Study
The objectives of this study are:
a) To identify and discuss in general the works of Sayyid Muhammad Hawi
(Rumuga Sayh).
b) To describe and analyze in detail one “Agami work of the scholar, Manzamat Al- Tawhid.

¢) To give the life of the scholar.

1.5 Delimitations of the Study

This study presents a general survey, introduction and description of all the available manuscripts of
Sayyid Muhammad Hawi. But the dominant focus is on the ‘Agami manuscript entitled Manziimat Al-

Tawhid. The other works of the Sayh are not dealt with deeply in the study.
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1.6 Research Methodology

A systematic collection and analysis of the MSS was made using standard philological methods, with

special attention given to the ‘agami MS Manziimat Al-Tawhid.

Concerning the life and works of the scholar interviews were also conducted with family members and

his students.

1.7 Review of related literature

Before discussing the literature related to “Ajami, it is important to highlight the Arabic term ‘Ajami
(¢=2=). The word was first used by the ancient Arabs to designate “Persians, Iranians, Indians, and
Pakistanis” and generally to mean “foreigners” or non-Arabs (both the language and the people), other

than Arabic and Arabians.

In this research context *Ajami, refers to any literary work which is composed using the Arabic alphabet
in a non-Arabic language. The case is the same in any Ethiopian language; Muslim scholars very
naturally chose to use the Arabic script for their own Ethiopian languages in their literary works (both

secular and religious).

Amongst the scholars to discuss Ethiopian Muslim poetry written in Amharic ‘Ajami was Cerulli
(1926), who collected about 12 short pieces of poetry. Alula Pankhurst (1994) also described verses

written in Arabic script in his article “Indigenizing Islam in Wollo™.

Hussein Ahmed (1982). referred to in Muhammad Hakim (2007 MA thesis), says that, although
[slamization in Ethiopia was not followed by Arabization as in northern Africa and some of the eastern
African countries, what was manifested in Ethiopia was the graphic Arabization of local languages

using Arabic script, “Ajami.



According to Mohammed Hakim, there are several Ethiopian researchers from Addis Ababa University,
Department of Literature, who have dealt with ‘Ajami; they have conducted research on Amharic
‘Ajami oral literature (Assefa Mamo 1987) and on poetry (manziimar) (Birhanu Gebeyehu 1998). As far
as my knowledge is concerned, the following researchers from Addis Abal;a University, Philology

Program unit, have conducted research on ‘Ajami:
1. Mohammed Hakim (2007) _ Oromo
2. Kemal Abdulwahab (2007)  Ambharic
3. Muhammedamin Hussein (2008) _ Oromo
4. “Abdulla Hadr (2009)  Oromo
5. Redwan Negash (2010)  Wolane
6. Amira Abdulkadir (2011)  Tigrigna
7. Siraj Kassim (2011)  Oromo

8. Fathalbart Muhammad Nar (2011) Halaba

9. Nejat Abdu (in preparation)  Ambharic

The study of the history and culture of the Muslim peoples of Ethiopia has been dealt with by a
relatively small number of European scholars, among them Paulitschke, Cerulli and Wagner, but
remains relatively understudied (Abbink 1998:109). According to Hussein Ahmed (1983), the
earliest sources for the history of Islam andMuslims in Ethiopia are the writings of classical Arab
writers like Ibn Hisam (d. ~ 833 AD) and Ibn Ishaq (d. 768 AD). The works of European travelers
and missionaries from the sixteenth to the late seventeenth century also incorporate some useful

materials for the reconstruction of the history of Islam, Muslims and their interaction with

10



Christianity in Ethiopia. In the twentieth century, theltalian philologist Enrico Cerulli collected
numerous Arabic manuscripts from Ethiopia and published a series of articles, i.e. Cerulli (1931),
Cerulli (1936), Cerulli (1938) and Cerulli (1971). His accounts of Hassen Enjamo, Sayh Hussein of
Bale, the history of the last years of the Shewa sultanates and the history of Harar can be cited as
valuable contributions. The general survey of Islam in Ethiopia is the book'by the great scholar J.S.

Trimingham (1965). Hussein Ahmad (2001)

presents a useful survey of the evolution of works on Islam in Ethiopia from the publication of

Trimingham’s book up to the present, including BA and MA theses.

1]



Chapter Two
Biography of §ayb Sayyid Muhammad HawT (Rumuga éayb) (1903-1966 AD)
In this chapter the biography of Sayh Sayyid Muhammad Hawi is presented. The biography is based on
information, from both oral and written sources, that was collected during my fieldwork from the son of
Rumuga Sayh, Sayh Faris. The sources (both oral and written) were scanty, so this chapter is a brief one.
The subsections of the chapter are as follows: Early life, family life, role in society, and writing of

different manuscripts.

2.1 Early life

Sayh Sayyid Muhammad FHawl was born in December 1903, in Gurage Zone, Qabena Woreda, in Bone
village, and died in 1966 in Rumuga at the age of 63. His father was Jawhar Salh and his mother was
Salihat Birsat.

According to my informants, Haji Faris and Haji Muhammedamin Sayh Sayyid Muhammad Hawi’s
mother died when he was five years old. He was the only male child in his family. He started the
Qur’an school in Wolgitte in Bone village under Sayh Misa at the age of seven and completed his study
of Qurian at the age of eight at the village of Raka Boqa under Sayh Sa‘1d. He also studied Fladit,
Tafsir (explanation of the Qur’an), Tawhid (Theology), and Figh (jurisprudence) from Haj Surtr Basir
“Obiyu” for fifteen years at the Zebimolla center in Wolgitte. Zebimolla Sayh Obiyu had taken note of
Muhammad Hawi’s brilliance at a very young age, and made a point of fostering his education.

Muhammad Hawi shone among the students of that time in the Zebimolla Islamic teaching center.

12



2.2 Family Life

gayb Sayyld Muhammad Fawi married five wives: Zinat Ahmad, Rahma Aman, Zaynab Samman,
Mayya Lemma, and Zulfa Muhammad. Of course, he divorced Zinat before marrying the other four. He
had six children, three sons and three daughters, all from Zulfa Muhammad and Zaynab Samman; their

names are Mu’nis, Cullit, Faris, Su‘ayb, Rawi, Hindiya.

2.3 His role in society

Sayh Muhammad Hawr settled in the village of Rumuga near Wolgitte, where he was a religious leader
and teacher. He was very popular and honored among his people in Rumugd. He was a good public
speaker, mediator, and generous in helping needy people, especially orphans, by collecting donations
from the people of Rumuga. He was a devoted teacher, who used to teach various Islamic disciplines by
translating the Arabic texts into Amharic. He was known for treating all equally. He would give advice
and ask mercy of Allah by fasting and prayer when disasters occurred like epidemics, drought, famine
and floods. The people of Rumuga always accepted and practiced his advice. Even though his actual
name was Muhammad Hawi, the people of Rumuga called him Rumuga Sayh for his good deeds and

devotion to the village.

2.4 The literary works of Sayh Sayyid Muhammad Hawi
According to my informants, there are four manuscripts that were written in Rumuga by Rumuga Sayh;
in this thesis the forth ms only has been examined in detail:

1. Zubdat al-ASwaq (Arabic Manzima)

2. Mazhar al-Sard'ir  li-’Ahl al-Basa’ir (Arabic Sufi literature)

3. Rabi’ al- Fu'ad (Arabic Manziima)

4. Manzimat Al-Tawhid (Amharic ‘Agami Manziima)

1.8



Chapter Three: Manziimat al-tawhid

3.1 Basic data about Manzimat al-tawhid ‘agami ms.

Title: J—J-BJ—U ) da J—b-m Manzimat al-tawhid (not written in the ms, but based on oral tradition)
Place: Rumuga, near Wolqitte
Author: Sayh Sayyid Muhammad Hawi (not written in the ms)
Date: 1345 AH (not written in ms; oral tradition)
Page Size: 19.5 x 16.5 cm; written field: 17 x 14 cm
Number of folios: 8
Material: Ruled paper 4 recto 4 verso (exercise book)
Binding: bound in hard cardboard; sewing mostly intact, but separated from the cover. Two mss are
bound together in one book: first Rabi" al-fu’ad (in Arabic), then Manziimat al-tawhid. The book is 21 x
17 cm.
Overall condition: paper is old and stained, but the text is clear and readable.
Language: Amharic “ajami with Arabic words mixed in.
Paleography and Voweling: Good handwriting; full voweling in the introductory salawat and du‘a’ and
Manziimat al-tawhid; the 8-line discussion of the ‘ajami transcription has no vowels at all.
Pagination: none
Catchwords: absent in Manziimat al-tawhid, present in Rabi* al-fu’ad.
Contents: « ff. 1r— 3v (lines 1-3): salawat and du‘a’ (in Arabic)
« £ 3v (lines 4-11): discussion of Ajami transcription (in Arabic)

« ff. 4-8: Manztmat al-tawhid (“agam1 Amharic)

14



The last folio is a loose sheet and the folio that should precede it has been lost (this is clear from

comparison with the oral version). The ms has only the first 113 lines of the Manzuma.

13



3.2 The written text of Manzimat al-tawhid ‘ Agami ms.

1- Bismillahi ’arrihmani *irrihim PUCNG FUPENg P o

2- Mosgana yadrisiw ldhildqin giyta Lita 5180 v ya B la s

3- Digagmo Sukrunom bdgdnam bamata Gl 2445 (,_. gL = 1342 L33

4- Colla * alalinom binibi gumata G LA; i ?_,_] Y e Sk
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Mécem “dqom yildn “ana ldqétota

1 (AAU Q9° KB 119 i KB (9P 44 In the name of Allah most merciful most compassion

2- PUIG L.L A NTIAPT DI Thanks to God who created us

Thanks to Him during the day and the night
3- £999° fih419° (1$79° N9 5
repeatedly
4- TA KRAATI® (. 7975 He did not ignore us, for He gave us the Prophet
o Had not He directed us, we could not have
5- (19PTIT LA P avLg° hPI° 0AT AT AP
righteousness

We do not have the power to be righteous.
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6- QUaTI> QUTHT RO-4& RO A&\ Ah Let there be peace and mercy in plenty
7- NGAee- 14 (HD- (Fo £ By the Lord of the universe who is kind to us
8- NmEN AL PA®- PNAE Atdh Whose light of creation is on Teyba (Medina)
9- POH AL% TIPA@- LAh More numerous than all the stars.
KT 0IGP@: (FFb@- AN | By the amount that we don’t know but You do know.
10- @I K A129° PA@- 05 A1l My writing style is no example (for others)
- (91CIPP° AL10 A7 “10 AP A [t is inconsiderable, let alone deserving of amazement
12- A9 RANSY W39 AQD+ OF( Let alone obliged to others, I cannot be sufficient to myself

13- PHOPGEY A~ P La9eA KB The people of our era do not realize

14- U0 TIANTT 10« FAF@D9° AN We need to always remind, for they are always

unconcerned,

AOE RSTLh ST I AR KIGEME Let us enlighten them to fulfill our obligation

17



15- Tiwhidun bdmulu sdnnidfnndw bamara
16- Lawénda lastta ldhullu ondigéra
17-Hélqu ’eandaymogatidn ndgd bd’ahira

18-’ Alndggdrun baldw yawéquton sora

onna nédggirnacéiw milmadin adard
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We composed all the fawhids in the Amharic language

In the way that both men and women can understand easily

So that the people would not challenge Hereafter

By saying that he didn’t tell us about the duty he knows
We told them, please (learn) master it

Considering that it is better to discuss now

Please my brothers you must turn to the right way
Towards Islam, inquiry is a duty

Since there is no living forever, death is inevitable
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23-"Amost “aslimanna dimmow masammir ndw
24-Yéfith "anddnnaw huldt $ihada niaw
25-Sédlatona tom ndw zdkkana hidj nidw
26-Lakin hdj) maldt latacalaw sdw niw

oslimona maldt *shinon yahal ndw
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26-AN7T B TIAT ATFAD A@- Yo+

ANALIPS TINT AUTT PUA 100~

30 Halleta 134 AL Eulen
31363 &6 56 38T i
Al GRS it G M

Loia TETh LT 50 55 3T W AT E T e gea (<
535

To stick to the five [pillars]of Islam accordingly

The primary and the second is Sahdada (to give first to the
Oneness of Allah and second that, Muhammad is His
messenger)

Prayer, fasting, charity and pilgrimage (hajj)

But hajj means, for those who can do it

The concept of Islam involves this
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28- Law’dndum lasitam ldhullum ’akul ndw 3 I8 (:.LQJ (’3_9-1—)—-‘&-\—\ (:33_1'13_\
29-’Iman bolo maldt bihaliQ mamén niw 5 Gak IS G 510 )
30- Fitariym géddaym ‘and ‘essu bofd nidw FES we A e—JbA., e—,‘_)Uh—“
31- Baddunyam bahiram Sumétl ydssu ndw 35 3l had ‘al_)al_u A Ll B
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34- Damom bid’ahir gédn’andihu mamén ndw Hhale paaiiGE s [ a2
35- Bigddam biqadir "ondihu mamén ndw i de e a a3l )83 LIadg
36- Dahnawam kufiim yaw tdwddd’dsu ndw Blelidyly fa)_qﬁ PR
37-Qida baye yalkiih mawdadu gad ndw 3aa835a 55800 Jliad
38-Dahna behon kafu “akkul méqqibil ndw o J&T 538 Gagg Lk 3
39-’Ondézih talhind maménu wusit ndw SAES s La O3 U 5) Y

27-8° O&OT AT NTRY- IR 10 In addition to this the six [pillars] of 'iman (faith)

are obligatory,
28-NDBHI” AT AU lr 10 This is equally so for both men and women

29-R.997 1t° 7t NAAP 9900 @+
30-4.ME9° 1RLI° A8 Al 1F 10+

'Iman means to believe in the Creator

Since only He gives life and death
31-NA% 789> MATLEP (Fart: S0 0 He is the powerful in both earthly and heavenly life

Be PG (IFERT Believing in the angels, the books
33-04-(AET° K190~ TITeT 10
34-29°9° QATLC P77 ATEU-I° TYavy 10+
35-0PA9° NPLLC ATLU 9707 10-
36-LUGM9° hegm-g° P+ TDLAN 1D~

37-P4 (1£% AV aP@-L4 QL 1@+
38-2U5 (LIP7 hé hh-d a0l 1o- Destiny means accepting all (good and bad)

And messengers (prophets),’
[n addition it is important to believe in the Last Day
Also to believe in judgment and destiny

Good or bad, they are from Him

39-A7LHU FAUT “evr @0t ho- Good or bad, accept all

Unless it is like this, believing is false,
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40- Micem wusitinnaw miqi¢’aw ‘adab ndw

Sodoast ’iman maldt shdnon yahl ndw
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42-Landgiroh niwanna bidlobsh madmit niw
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[n all cases hell is the punishment for liars
This are the six ‘imans.

[n addition knowing what to follow is a must
[ am going to tell you, listen from your heart
All together their number is fifty

Taking together the prophets of Allah

The fulfillment of the ’iman means knowing this
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45-L4 ’allah gonondtu yitdgibaw nidw
46-Dammow yillim malédt yaltdgédbaw nidw
47-Qéddimanit Qadimanndt dimmow
yétdgdbbaw ndw

48-Dammow ’addiseonit yaltigdbaw nidw
49-Bihawla méqratu  yatdgibbaw niw
50-Ddmmow ldssu tofat yaltdgdbbaw ndw
51-Tédhédlqu ’aldmamsél yitigibbaw niw
52-Ddmmow madmmassilu yaltigibbaw ndw
53-Bindfsi maqomi yétdgdbbaw naw

54-Wiada 'andda¢ mékajjal yaltigdbbaw ndw

45-0hAV TrrE P00 -
46-29° “PAT™” TINT PATIND- YO

47-PL.9°1rt PAI°TE L9° 0@ 1@+

48-L9° A%.0rF fAT 1N+ 10>
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Accepting Allah's existence is right for Him

Denying His existence is not right for Him

His being primordial is uncontested

Being new is not for Him

To remain even at the end (of the universe) is right for Him
Disappearance is not right for Him

He does not look like any creatures

Comparison (with others) is not right for Him

His autonomous existence, is right for Him

Expecting (anything) from something else is not right Him.
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55-Dammow "andsndtu yétidgidbbaw niw
56-Hulit suwést malédt yaltdgabbaw ndw
57-Dammow méicéalu ydtdgdbaw ndw ndw
58- Bisulay mdissanu yaltdgdbaw ndw

59- Soto masganfiatun yitigibbaw nédw
60-Ydgod misganiitu yaltigdbbaw nidw
61- Mawiiq ldssu dimmow yétdgidbbaw nidw
62- Misat dimmow ldssu yaltdgdbbaw nidw
63-Lak yilelliw minor yétdgibbaw niw
64- Micem Macem miamot yaltdgdbbaw ndaw

65-Hullunom mésmatu yétdgdbbaw niw

66-Dunqurunnit dimmow yaltigibbaw naw
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59-(iF FNTTET @ -
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61-990P AQ L9° PH1N@- j@-
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Oneness is right for Him.

To say two or three is not right for Him

He is the omnipotent Lord, (who can do all)

[t is forbidden to say that He can’t

Everything will happen by His will

To make anything happen outside His will is not right

for Him

Knowing is right for Him.

No mistake should be attributed to Him

His eternal existence is right for Him

Never never is death expected for Him

Hearing all (things) is right for Him

And deafness is not right for Him
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79- Ddmmow sdmiy méihon yitdgibbaw ndw
80- Dunquro méhonu yaltigdbbaw ndw

81- Ay mihonu ddmmow yitidgibbaw ndw
82- Dammow “awwor méihon yaltdgibbaw ndw
83- Tdndgari médhon yaltdgdbbaw ndw

84- Dammow duda mihonitan yaltdgibbaw ndw
85-"Ohi ‘drba molla yiqirdw ja’iz ndw

86- T#ja’izu gara "drba “dnd maldt ndw
87-Ya yalkuhon ja'iz samaw lawayysh nidw
88- Yamitaccaw hulla biyardgdw mon naw
89- Yitawamm “onddhon tdmadrag okkul ndw
90-Midyem ja’iz maldt baqi niw maldt nidw

91- Yanbiyo¢éu qirtuwal ‘iha ydhalig ndw
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Hearing is right for Him
Deafness is not right for Him.

Seeing is right for Him
Blindness is not right for Him.
Speaking is right for Him

Dumbness is not right for Him

These are forty (out of fifty) and the rest is optional (ja 'iz)

With the optional, it is forty-one

Let me tell you, listen to me about what is optional
It sould be done by those who can do it

If one cannot do it it is not a sin

Optional means, it is adequate/sufficient.

This is about the Creator; the rest is about the prophets

ONE FOLIO MISSING
(ORAL TEXT CONTINUES)
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124- Jizm balo malidt ’ondédzih satkun ndw

125-Méla’ika yalkuaccu yd allah baryoc¢

naccaw

126- Qutracc¢dw boazu ndw ‘adddom yéllacaw

127- Téanur hildqacaw dikr ndw méblaccaw
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Devotion (jazm) means to be love your lord with great
piety.
Angels are the slaves of Allah

They are numerous, they are countless

They were created from light (nfir) And their diet is
worshiping

They neither eat, nor drink nor sleep
They were created without father and mother

Let me tell you the number of those (angels) that should
be known

Keep in mind that they are ten in number

27



132-> Admotinn “andidn naw sdyyad jobra’t ndw
133- Mika’il israfil ddmmow ’azra’il ndw

134- Munkironna nékir dédgmo rdqib ndw
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Listen to me, the first is Sayyid Jibril,
Mika’il, *Asrafil, and ‘Azrael

Munkar and Nakir as well as Raqib,

‘ Atid and Malik as well as Ridwan.

MS ENDS
(ORAL TEXT CONTINUES)
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3.3 The oral text of Manziimat aFtawhid
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In the name of Allah most merciful most compassionate

Thanks to God who created us
Thanks to Him during the day and the night repeatedly
He did not ignore us, for the fact that. He gave us the Prophet

Had not He directed us, we could not have righteousness

We do not have the power to be righteous

Let there be peace and mercy in plenty

By the lord of the universe who is kind to us.

Whose light of creation is on Tayba (Medina)

More numerous than all the stars.

By the amount that we don’t know but You do know.

My writing style is no example (for others)

[t is inconsiderable, let alone deserving of amazement

Let alone obliged to others, I cannot be sufficient to myself
The people of our era do not realize

We need to always remind, for they are always unconcerned

Let us enlighten them to fulfill our obligation
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We composed all the tawhids in the Amharic language

In the way that both men and women can understand easily
So that the people would not challenge us in the Hereafter
By saying that he didn’t tell us about the duty he knows,
We told them, please (learn) master it

Considering that it is better to discuss now

Please my brothers you must turn to the right way

Towards Islam, inquiry is a duty

Since there is no living forever, death is inevitable
To stick to the five pillars of Islam

The primary and the second is Sahada (to give witness first to the
Oneness of Allah and second, that Muhammad is His messenger)

Prayer, fasting, charity and pilgrimage (hajj)

But hajj means, for those who can do it

The concept of Islam involves this

In addition to this the six pillars of 'iman (faith) are obligatory,
This is equally so for both men and women

'Iman means to believe in the Creator
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Since only He gives life and death

He is the powerful in both earthly and heavenly life
Believing in the angels, the books

And messengers (prophets),

In addition it is important to believe in the Last Day
Also to believe in judgment and destiny
Good or bad, they are from Him

Destiny means accepting all

Good or bad, accept all

Unless it is like this, believing is false

In all cases, hell is the punishment for liars.

These are the six 'imans.
In addition knowing what to follow is a must

[ am going to tell you, listen from your heart

All together their number is fifty:

Taking together the prophets of Allah

The fulfillment of the ’iman means knowing this
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45-0hAY Ik PN - Accepting Allah's existence is right for Him

46-29° PAI° TIAT PAFIND- @ Denying His existence is not right for Him

47-P8IVE R9° @+ Y- His being primordial is uncontested

48-L9° A0t Lot - Being new is not for Him,

49-(73A @l 0@+ - To remain even at the end (of the universe) is right for Him
50-£9° Al P4t LTI Ja- He is undying

51-F AP AAoegPAA P00+ 10 He does not look like any creatures

52-L9° v PAHINWD- G- He should not be compared (to anything)

53-01§ 0 avpav 0@+ Y- His autonomous existence is right for Him

54-08 A34T aPhga pat100- jo- Expecting (anything) from something else is not right for Him
55-£9° K&k ¢H10@- 1@+ Oneness is right for Him

56-v-0t oot @ik Pat0@- - To say two or three is not right for Him

57-L9° @ Fe ¢H100- o He is the omnipotent lord, (who can do all)

58-I+ AR @A’ PA-F10@- 1@+ It is forbidden saying that He can’t

59-TiF “I0TTH P00 1@ Everything will happen by His will

60-291L INTTT fotIND- - To make anything happen outside His will is not right for Him
61-710P A £9° P00+ 10 Knowing is right for Him.
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79-£9° 47 a7 eH0@- @+

80-£1¢C 7 AT IND- 0+

No mistake should be attributed to Him
His eternal existence is right for Him'(Alpha and omega)
Never never is death expected for Him
Hearing all (things) is right for Him
And deafness is not right for Him
Seeing all is right for Him

Blindness is not for Him.

And speaking is right for Him

And dumbness is not right for Him
Being mighty is right for Him

Being weak is not right for Him

That He should exercise His will is right for Him

That He should be compelled (to do anything) is not right for Him

Knowing is right for Him
[gnorance is not right for Him
His existence is a must

Death is not right for Him
Hearing is right for Him

Deafness is not right for Him



81-AL ( P1EL ) OV PFI00- 100+

82-L9° h@-C PP Lovh0a- o+

83-149.24 avPy P10« 10>

84-L29° £.8 av(P'r PN 0@ 1@+

85-2% ACO 9°A PP BRH 10

86-TBAH D¢ ACO A3 TIAT -

87-f ANV BhH 1@< APLY 10+

88-¢hav T+ i (L9~ 9o -

89-2T@9° KWILWPT T91L:4°1 hvd\ 10+

90-02Fg® B H TN (1 10+ 90T 1@+

91-PALEPE PCHA 2% PRALP -

92-P1(119° L9° K4.U- “JOP -

93-PH1VF@-7 TjOP 998 10

94-4.MG AYF@- eH10Fa- Y-

95-hATPEMT L LOTINVTFD- 10+

96-h@ 15 aoPy 10 F - 1o+

Seeing is right for Him

Blindness is not for Him.

Speaking is right for Him

Dumbness is not right for Him

These are forty (out of fifty) and the rest is optional (ja iz).
With the optional, it is forty-one

Let me tell you, listen to me about what is optional

It should be done by those who can do it

[f one cannot do it it is not a sin

Optional means, it is adequate/sufficient.

This is about the Creator; what remains is about the prophets

MS OMITS ONE PAGE

Knowing about their (affairs) is also important
Knowing what they deserve is also obligatory
Sagacity is their character

Non-sagacity is not their character

Truth is their character
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97-00+5 aofy SN INT D 1@+ Lying is not their character

98-(LANTF®- T4 TH10TF @ j0- Conveying His messages is also their character,

99-L9° ANTILLN LOTIVF@- j- Not to convey the message is not their character

100-£9° avFavy ¢+ 10F @+ 10+ Trustworthiness is their character

101-hdee vy SO0 TFO- 1@ Not to be trustworthy is not their character

102-h% A9°FF A PPLar BhH h0r This is eight; the rest are optional

103-FEAHF@ 2C Hm' @10t 1o With the optional, it is nine

104-210+79° FAH Q97 APLY 1@+ Listen, let me tell you about what is optional for them (prophets)
iOS-ﬂﬂ“" £4 11C N10-9° A 10+ What exists in (ordinary) people exists in them too
106-2hy © o Ja0g® 1ao(|ATE ao )t - They can have marriage, sickness, eating and drinking
107-°CT GF @+ WTE, ovF9° WILT - 1o+ Even though they are chosen ones, they are like us.
108-AIL7 VoPoIF @+ W5 ALUT 100+ But their sickness is not like ours,

109-A28 (161 1AL 1AL 198 1 Like pimples, it is superf icial

10-hé4d a8 TNt WILHY 10 A slight sickness is like this

M-PAMLE hPTFO KLY A 10 The truth about the prophets is just like this

12-hCA A7RG H'Y WL AR AP h- Forty-one and nine become fifty

13-A9°0 0PRL TNt KT PUAN 10 The fifty fundamentals of faiths (‘4¢a 'id) are this much
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14-PAAP @A Po72L40 0

n5-2oLntt 1.2 0oLt 1o

N6-297.0849° 1@ 0T 4.4T9° 10+

N7-FFHH9® (LIP? AT 4.7 10+
N8-29°+0@- PUA NPy av§:l-t 1+

19-L9° A'rt NF3P@ h(x P7L.LLY 10>

120-U-\LH, 9°h A U-ALH 9°§.é 1o+
121-0A% 7990 1.0 10+ NATLEI° A 10+

122-2HoPY  AA9PLY LU apm-L 0 1+

123-A7T7 faAeeL (Lmd® ATE AThS 1o

124-EH9° Ae 0T ATEHY Ah7 1o-

125-aPA kN PAREY PAAV OCTF ST @-

126-BTPET @ Al 10+ ALL:I° AT M-

127-F*+C NAFTO- ILAC 10+ aoNATF@-

128-—-ALNNI° ALMM-9° ATPAGI® PAT AL

MS RESUMES
The Creator’s favours are uncountable
He is the lord to whom one must get close and worship

Who is to be loved and feared

His command is: Seek Me and fear Me

Inasmuch as you see Him, fear Him

Even if you cannot see Him, He can see you
Always seek Him and fear Him

He is the lord of both this world and the Hereafter
You need to love your lord from your heart

Even if someone disobeys, you have to obey (your lord)

Devotion (jazm) means to love your lord with great piety

Angels are the slaves of Allah
They are numerous, they are countless

They were created from light (n#ir) and their diet is worshiping

They neither eat nor drink nor sleep
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120-A0 AN AA AST AP0~ ANTTFO-

130-790F <18 PT ATICY BT T O

131-AN0C GF@ AT (ANY CHT@-

132-A89°M7 AT D (10,8 Pldhd 10+

133-7Lhadh § A4 L9°9° OHE-AA 10+
134-9270CGS Th.C £99°9° L) 1@+

135-AL8G TIALh Lo9°° 4P 1@+

136-1035.9° (L EI° avhav s, PE-(] 10+

137-A0rt QFPF@-9° ayP L~ -

138-£9° . (VE hét STFar-

139-1L $LLTOT Wi&G O FTm-

140-040-0F AL PO 5 Fm-
141 @ g Aao< 10 Aot FAGTFO-
142-H(C AG@-L: 1@+ @799, hDPD-

143-A.18.0 A9P409° AP AL AN 10+

They were created without father and mother

Let me tell you the number of those (angels) that should be known

Keep in mind that they are ten in number

Listen to me, the first is Sayyid Jibril,
Mika’il, *Asrafil, and ‘ Azrael
Munkar and Nakir as well as Raqib,

*Atid and Malik as well as Ridwan.

MS ENDS

Knowing this is an obligatory for both men and women

Knowing including their names is a must

And the books are four
Which we are obliged to know,

Which He gave to the prophets

Of these, Tawrat (Torah) was given to Musa (Moses),

Zabur (psalms) to Dawud (David), know it my brother

'Injil (Gospel) to ‘Isa the son of Maryam (Mary)
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144-GC.P7T AT B Ag0chav s 1@+

145-h% hét 0 deoes oo yo-

146-0P%T ¢ T PHDLL 10+

147-A9°A@+ (-G A1 LN Yo~

148-0A4@-7 £9° AL h.L40 10

149-A0CET £9° AR AG-ch.9P 10+

150-A04-7 Aavq +D 41 ALAMD- -

151-07F (kche PONU A%T PUA 10

152-0100Y $72To- NANY CHOD-

153-11185 404 LIPTI° 0T+

154-h%7 UM AT NEI°A R PLTFm-

155-A77L aof Y@ ke LU GF -

156-a0Cavs, QR M- (1, hLI® CTFa-

157-9°.AOT @ 05 LA §TF@-

158-AUT NAGTD* P40+ RPLT -

159-007 aof 4\ FH0é- A ST -

160-U~9° (1044H PFHH- G Fa-

Furgan (Qur’an) to our lord Muhammad

These four books were written in hundred

The other books were given to the other prophets
Fifty of the books to the prophet Sit (Seth)

Thirty to the prophet ’Idris

Ten to "Ibrahim

Ten to Musa (Moses) before the Tawrat was given to him
These are the hundred books that I mentioned to you

Collect, count and keep them in your heart
The prophets and the messengers whom we believe in.
When one counts the total number

They are one hundred and twenty-four thousand

The first one is the Prophet Adam,

The last one is our Messenger (the Prophet Muhammad)

Of the ones mentioned, the number of messengers [not “prophets”]
Is three hundred thirteen messengers.

All of them were commanded by sar7 ‘a (Islamic law),



161-AIL7 Al AL GO ANT@-

162-02 APOPE L° P00 NGO P T D"

163-0%RCAT OO AhY PALT D

164-A-1 A @£ NTPFD ARl

165-00B a0 P hLI° P AT 1@+

166-UATE D A 60 MEFD 1y -

167-hé 5@ L9° 1AV U-£ 10

168-APNHG @ AAU OO TT @ 977 10+

169-A.0é-ch 9 hdhAd antGa- pep 1@+

170-Q9° 75 @ £9° 1l AT 10+

171-HMIT @ A Ah® AQC NN LodN 1@+

172-A06- RIRG @ L9° 2L0%N AL RO-& 10

173-A06 AT NG D AR 10+
174-A0¢ 005 1L B-020 o~

175-1018AU V47 AQ hdtg 1o-

176-10%AY 94 A0 APPOHT -

177-R0¢- T AN DA PAA -

But to the messengers (He said), “Deliver (My message)!”

There are twenty-five whom one must know

Those who are distinguished by Allah in the Qur’an

Pay attention, my brother, let me enumerate their names:
The first one is Adam, the father of all humanity,

The second is ’Idris[Henoch], the third is Noah
The fourth is the prophet of Allah Hud
The fifth is Salih; who is the sixth?

It is Abraham the beloved; the seventh is Lot

The eighth is the prophet *Isma‘il

The ninth is Isaac, the tenth is Jacob,

The eleventh is Joseph, the son of Jacob

The twelfth is Job, the patient,

The thirteenth is the prophet Su‘ayb

The fourteenth is the prophet Aaron

The fifteenth is the prophet Miisa (Moses)

The sixteenth is Isaiah
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178-A01¢- AOFF@- 10, HAhGA 1o

179-A0é- NI°THT D+ AOPD- G0 10+

180-£9° T(-AL7? Alid- Hn'Y j@-

18111 AALA L9° VP avav-A-t @

182-11%AU 10 VP ARG @ 10

183-29° Hhéf vf vt 0+

184-12AV SV Uf MOTE -

i85-TUP AT M ¢UAAU AA 10+

186-UF AP0 G @ 95 av-hav@: 1+

187-0RCAT TO% U-I° AR1S 10-

188 AT @OT L9° htv PTIT@-

189-RPLTFD AI°NT Ahtvd OHIOT GTF@-

190-PGF@- av-hao@: 95 1,4 GCFaw-

191-P e AAlGh I? L° av GFar-

192-29° 3. A4 PTh° 'tV ST O

193-&-Uav g LTt BM-4.L NIPATFD-

194-00TANTI® (@8EFFo-

The seventeenth is the prophet D [-Kifl

The eighteenth, you must know, is David

The nineteenth is Solomon
With Elijah it becomes twenty.

The twenty-first is the prophet Jonah

The twenty-second is Zakariyya

The twenty-third is the prophet John

The twenty-fourth is Jesus, the life of Allah,
The twenty-fifth is our Prophet Muhammad
The Qur’an identifies them all

Among them there are the main ones

The great ones, five in number:

The primary one is our Prophet Muhammad
The next is Abraham, then Moses

Then the prophet Jesus, next Noah,

Peace be upon all of them and

On their families and their loved ones

40



195-A%71 @+ haey AN 10

196-Th&CS @f (1AAF° avat ja-

197-¢Mk PCAAT ALYE APT 10+

198-1H9Y FHIY hahi? “YoP jm-

199-chAAS ché-9° NPT avAPT -

200-PLq° PADMP MLPH ao)ore: 10+

201-h@P 999.9mé o0t aeqOt yo-

202-9%1 AgPLav@- fhe AU~ aOROT 10+

203-T9ThE ARoeM k- (LT 10

204-TA% 719 (L1 Ahé? T1NAT 1o

205-MF hAY P L377 avps 1o+

206-T@(1't N4 “I0T FOHNT aPQTPT J0-

207-POOZN®- (AT NTCHM- aPN18: 10

208-AChT AAD-G 7L, avf\avg: 1@~

209-P0AE7? ACHT oPhar e PP-( j0-

The one who knows this is called a believer

Leaving the life of the infidel behind and entering the life
of peace

Relieved of punishment he shall be in Paradise,

Then what is expected is to know what is commanded and
what is forbidden,
Distinguishing the halal from haram (what is permitted from what

is prohibited)
If one didn’t know it before, one must learn by asking,

The one who does wrong knowingly should repent.
One must repent quickly before death.

Since death comes without warning

Priority should be given to the life after death

If you repent to Allah, our God is merciful
Repentance means obeying the commandment

Praying the obligatory prayer properly

There are the basic elements, my brother, which you need to know.

Knowing the basic elements of prayer is obligatory
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210-ACT7T 14° “I0T W18 F1C914 -

20-0LF PA ICG RILIPT ALBI° 10>

212-A714.0 hddar AT A.Oé 1o

213-TP9° LAND- AdT IPT AavPlt -
214-Aar L CADY ACNT T4 AOé 00T 0
215-Ald O0rET NAhGI® aogn,ovC 1o+

216-ch9™HG &k aPch ANV “1600 10+

217-h% AT NAT oo -
218-A 4wt hA Pl @7, avpgt o+
219-7700 ¢ TINF L PF LU 1@+

220-P0-9° NAAE &1 Al AOT 10

221-hP9° A5G4 972110 Y-
222-A7L (1 @80, ot 1P 10~

223-Th(LéTA AVEI® AT TIAT 10+

224-29° avgav- A\t TINF D+
225-hé-TG D L9° dotich’y avplt -
226-RPPNTT @ LA YA TIAT YD+

227-L° ¢ TNt QLT TIAT @

The elements are like a wall
As a house will never stand without walls
So if it (wall) does not stand, what use it to build it?
It will remain a useless endeavour
The elements you need to know are‘ thirteen in number,
Thirteen in addition to the */hram (i.e. *Allahu "akbar)
Between hamza and ra’ (i.e. *Allahu ’Akbar) pour it into your heart.
If this is not achieved it is in vain.
My brother the effort is worth perseverance
Simply bowing down and rising up is mere play
One must contemplate before the Creator,
Talking about it is never necessary
First, my brother, is niyya (intention)
The second is takbirat al-'Thram (saying Allah is great),
Standing up is the third;
The fourth one is reading the Fatiha;
The fifth is to bow down

The sixth is to stand upright.
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228-00FF @ (-8.8: oot avar ity 1o+

229-L9° (9° T @+ aopaopyy 1@~
230-£9° hFchf+k HMF 90T Y-

231-L9° avpavpy JALT @+ 10>

232-11M. AL &Vt Al ATLT @ 10+

233-A01¢ ATT D+ 04 (AP F 1o

234-Alld AOTT D XI5OAD- D+
235- h719.V AT WEU 0L T
236-N4.P1 ANOP® HNh ACIAT
237-00A1C O A179° AT
238-tAtdt AAATTY RE10v-AT
239-A.°17 ANTAT hQ? AD ST
240-00A9°F° (LIPT 9°FIH G
241-A7779° AOG° Q@+ PIOFHPT G
242-A0-g° W38.2¢- o PO+
243-21F @87 &'rCOT

244-2FOETOT 08¢ pavt

The seventh is performing prostration, touching the ground with

your forehead
The eighth is sitting,
The ninth is tahiyatu (tasahhud: reciting the du ‘a)
And again sitting is the tenth
Saying peace be upon the Prophet is the eleventh

The twelfth is the first tasiim (saying al-salamu ‘alaykum

wa- rahmatu Allah at the end of prayer)
The thirteenth is as we said earlier (i.e. the second taslim),
All the principles of faith are completed now

Make a copy of it (this) text to be sufficient for all mankind
For a simple person, its name is sufficient.

Make it the sign of (our) faith
Someone who knows this is one who is firm in faith

Even for a scholar it is helpful

Even for those of understanding ("uli 1-’albab)
[t is made easy for everyone
Let the love of Allah be in it.

(This book) was written in the Hijra year
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246-tavh +ito- men L4

247-(H PhAY &UavT R4 LN+

248-m17Y 1'% NNL& Lot
249-N+heE 87 N7L.eNEAA
250-0PT AAPD AU-AI° koot

251-A00Y 2% A9 A0 AL

252-{1 CAIPIUA £ 048 £ 449
253-00°FE90 APE 1Y O-Am19° HES-
254-90A0< 19T DLM ao-PM A8

255-T1U% hAhAv ARee@- (1AT°4

256-T1CHUT LAUN LUDT7 P97
257-A0rt LLOVE f9° AQt He-

258-0AATE7 U+ O'Le7T hLS-

259-0\PG M AmS Al £ N14PY 10+

260-Pa0@-A Par@-) FA W8 TAD- 1D+

261-N0PTY QUC ATAPT 0L 1o

1345 (1926 AD)

He who went from Mecca to Tayba (Medina)

Let Allah’s boundless mercy be upon him

Who strikes the twisted monsters (infidels) with a sword
By his followers who established the religion
Give this faith to all human beings
Please, my Lord, (give me) the faith with its secret
Your poor slave is begging you

You are one who knows (everything), internal and external.
Lead him to the way you like,

Prohibit him from what is forbidden and let him abide by your
order

Your poor (slave) is asking seriously for your forgiveness.
With all his students and all his family

All the Muslims both the children and the elders

Your slave intensifies his supplication

My Protecter, my Protecter, don’t ignore him

Give me the good character that You gave to those You love,
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262-tar-hAdTFa- 1Mg° mNP7T 10

263-PRAOF AAALP T PTINTA 10+

264-A0U SUTT ATE RrH9° K140 TV

265-00 90 RROT®- Pa92.L20 10r
266-213 17 ¢4 PO A(1G4, 10+

267-k01d- K18 ACA ¢Lavy AN rTHim-

268-h( TTFA U-heg° PrLavT -

Keep me (away) from their wrong conduct

Oh! My true brothers, this is an unattainable duty

If Allah is not for us, you are like that.
Their (superb) discipline is unattainable
The (high) rank of the Lord is always the winner

Try to make the analysis of the eleven right principles prior to

everything,

If one can perform this, all will be possible.
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3.4 Differences between the written and the oral version

MS Oral Translation Comments on
MS
Line Arabic = Fidil
oG ls | 0eee 094777 if He has
not directed us
. Al Lyavtge AV S Mercy
LJe i hA hA Ah At ah without limit Repetition
S a0 noheh hohrten Electric lek omitted
l P nge - Ng°J- 0@ You know it w omitted
) o Laal] AN AN Far not sufficient h instead of w
) A e PN obligation
3 P ) A P 2180 P PTIRA who do(es) wrong vowel
not pay attention
} R (S UOI° Always m omitted
(cf. line 120)
,23,26 Liall) AOAIOT AOATPq Islam li (imala?)
) Al (m-J° 270 Fasting t vs. s (dialect)
) By AUTY eUTY This iha- vs. ysh-
| ah 3 Lav-ge £qog° in addition mu-  Vvs.  mo-
(spelling only)
> a5es (-7 -9 Bad 5 has assimilated to
u
5 e ldsa TOLAN: NOL to Him/from Him | ta- vs. ka-
(dialect)
-'asu vs. —su
) Crid AUTT Wb This iha- vs. ohe-
] Ciiay A8 | pRav PLIVNT (x1) Eternal (existence) Repetition
B P800 T (x2)
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) Y g v@-4 (0744 After haw- vs. hwa-

)-60 Cualila TN TE TIOTT producing, making suffix -u added

) Cub yas s | R LCrt Deafness 3(z) instead of 2 (d)
o has assimilated
to u (twice)

) 1yyes ) | & LaeC Deaf i has assimilated to
<> = o]

L Saieean | U v Being ~ton added

5, 91 5) Al L% This iha vs. yohe

3 PR oot - PtavFm- those who can metathesis; m-t
instead of t-m

1 J1s5 y8 PCEPA PCFAA Remain variant spellings

5 G P9t P -t the worship prepositional suffix -
llat  “for  Him”
instead of object
suffix -t “Him”

20 51k v-aR7 et Always variant words (cf.
line 14)

33 Jad )y ANGE6\ ANt the angel Asrafil/| i- vs. a-

Israfil (cf. Ibrahim vs.

Abraham)
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Chapter Four: Analysis
4.1. Analysis of the manuscript of Manziimat al-Tawhid

The term Manziima and its various subtypes have been given different meanings by different scholars
and researchers. For instance, Hussein Ahmed (2001), Assefa Mamo (1987), Birhanu Gebeyehu (1988)
and Andreas Wetter (2007) define the term as the general name given to any song sung at the different
religious festivals. The Manzlima attempts to preserve and cultivate the inner humility of mankind deep
in his soul, and condemns bad behaviour. There are various kinds of Manziima performance styles:
Manziima bagum (Manzima chanted standing ); Manziima béqucata (Manzinia chanted while sitting);
Manziima ‘angurguro (lamentation) mode, a Manzima which is performed by only one singer,
sometimes supported by a chorus but no accompaniment; and dibbe Manziima, which is a Manziima
accompanied by drum beating and clapping of hands.

The Manzimat al-Tawhid composed by Sayh Sayyid Muhammad Hawi is a kind of Manzima
angurguro (lamentation). It exists in both written and oral forms, though the oral one is dominant, since
much of the written text is lost. Both written and oral versions begin by praising Allah as in any Islamic
text. The text (both written and oral) recites the names of prophets and messengers of Allah and their
messages in [slamic teaching. |

The main aim of Sayh Sayyid Muhimmad Hawi in composing the Manziimat al-Tawhid was to teach, to
warn, to direct and to instruct the largely illiterate Muslim society about the permitted (Halal) and
unlawful (Haram) in Islam. As an Islamic teacher, he did the work of translation from Arabic to
Ambharic so as to enable the people to understand the message in simple and familiar language.

In doing so Sayh Sayyid Muhammad Hawi sought to teach the commandments of the Qur’an and Hadit

through poetry. He exhorts his people to stick to the five pillars of Islam and the six pillars of faith

which are the base of Islam. The first of the five pillars of Islam is Sahada, i.e. to give witness to the
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oneness of Allah and that Mohammed is His messenger. The second is Saldt, i.e. the prayers which must
be prayed five times a day by any Muslim. Thé third is Zakat (alms), which is a duty for those who have
money. The fourth is Sawm (fasting), i.e. to fast during the month of Ramadan from dawn to dusk. The
fifth is Hajj, i.e. to make pilgrimage to Mecca if one is able to do so. The six pillars of faith are the
following: the first is believing in Allah, the second is believing in Allah’s angels, the third is believing
in the books (sent to the prophets), the fourth is believing in the messengers of Allah (prophets), the fifth
is believing in the Last Day (the Day of Resurrection), when all mankind will be judged individually on
the basis of what he/she did in this world. The sixth is believing in Qadar (destiny): everything (good
or evil) happens by the will of Allah. Faith (‘7man) means to know all these things and act accordingly.

Sayh Hawi’s poem continues: Allah is the beginning and the end (Alpha and Omega) of the world. He

is the omnipotent Lord, who can do all. Nothing is hidden from Him. He is the guide, director and
Almighty; no mistake is His, He is free from error. He does all knowingly and deliberately. In
Manzamat al-Tawhid one can find the general principles of Islamic teaching, the main attribute of God
,the number of prophets (messengers), and the books sent to them.

The ten angels whose names one must know are: Jibril, Mika’1l, "Israfil, ‘Azra’ll,  Munkar, Nakir,
Raqib, ‘Atid, Malik, Ridwan.

The four books which were given to the prophets are stated in the oral text though not in the written one:
Tawrat (Torah) to Misa (Moses), Zabir (Psalms) to Dawitid (David),

Injil (Gospel) to ‘Isa (Jesus), Furgan (Qur’ an) to Muhammad. The total number of prophets and
messengers is one hundred and twenty-four thousand. The first one is the prophet Adam and the seal is
Prophet Muhammad.

Sayyid Muhammad Hawi left this treasure to his society as a guide to the right path.
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4.2 ARABIC LOAN WORDS IN THE MANZUMAT AL-TAWHID MS

There are a large number of Arabic loan words in Manziimat al-Tawhid. Though most such words are

used in the daily language, some of them cannot be easily understood by the common people. The

Arabic word is used with Ambharic prefix or suffix Some of these words are listed as follows:

Line | ‘Ajami Transcription | Arabic Transcription | Glosses
No. source
1 Gali] lahalaqan RS haliq Creator
2 A 35_...; Sukrunam JS_:E Sukr Thanks
3 s Banabi L nabiyy the Prophet
6 Adas ] rahmatom daa rahmat Compassion
3 S batayba ianl tayba the good

. (Medina)
9 Jlc ‘adada LTS ‘adad Number
10 alyae ‘ibram 5 e ‘ibram ‘Icon
12 Caly Wajob el Wajab Obligation
13 - ‘ajab «wac ‘ajab Surprising
15 O3 daa 35 | tawhidaon s tawhid Theology
15 PEEETR sanafnaw LR sanafa Wrote
17 PR ba’ahira 35al ’ahira Hereafter
21 el “aslomona Ry *aslam Islam
24 lale Sihada AR Sahada Witness
25 iy Sin salatona i N salat Prayer
25 sk tom Py o som Fasting
25 |G&; 7akkana R Zakka Alms
26 == hajj = hajj Pilgrimage
27 Sl “iman O lay) ’iman Faith
31 a WAL Baddunyiam Lad dunya this world
32 55 Mas | bamala’ikactm i< N mila’iki Angels

,“;js =
32 Lss Bakitabii¢unom i K Kitab Books
3 ardylisyy | Barasuli¢onam Jss ) rasul Messengers
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35 Al | baqadam e Liad qada Judgment
35 P Baqadar ,Ab qadar Destiny
40 RS ‘adab wlie ‘adab pain, punishment
41 29lae ‘aqa’id il ‘aqa’id Belief
PV e ya’allah A5 ya'allah 0 Allah
44 uij_ia_\_n i *anbiytc ¢ L}_u j "anbiya’ Prophets
47 cisniad | Qadimonat A A8 Qadim ancient; the
] - Eternal
85 als ja’iz s ja’iz Permitted
106 s ) nikah - nikah Marriage
110 Js &< | kakafifil (SR kafif Simple
110 e —a marad ua a marad Disease
111 5585 | haggacaw A hiqq Truth
108 | 5s] Lakin oS Lakin But
199 Glda halalona JAa halal Permitted
199 ala haram pla haram Prohibited
109 H1L 5] “arkan oyl “arkdn Pillars
128 PYE tandr 90 nar Light
28 | 523 dike X3 | dikr praise of God
196 | U &3 Takofrona P is kofrona to be an
o unbeliever
201 | oS Tawbat 4 55 Tawbat Repentance
207 | Ldn bagart hya sart Condition
240 | aads] la‘alimam e ‘alim Scholar
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4.3 Analysis of the differences

The differences are amazingly small. The Ms was written in 1926; the oral version was recorded 85 years
later in 2011; yet the two versions are almost identical. Moreover, almost all the differences are good
Ambaric in both versions, i.e. the ajami ms has (almost) no “mistakes”.

Here is an analysis of recurrent types of differences. Most of the differences are phonological or even just

orthographic, and we will start with these. (The oral version will be taken as standard).

Phonological/Orthographical

1. Ms has short a, should be long a (i.e. fiddl 4™ order). Only 3 examples
2. The vowel 2 or 4 assimilates to a neighboring round vowel (see Leslau 1995: 40). Examples:
kafu-m — kufu-m (36)
danquranna — dunqurunna (66)
ddngoro — dongoro (80)
3. Ambharic o is spelled with damma (ambiguous between u, 0). Ex.: ddmom, donqoro, qartowal.
4. Ambharic o or a is spelled with kasra. Two examples:
+islomanna is spelled islimanna
+ Asrafel is spelled Israfil (the standard Arabic version of the name)
5. Spelling of wa varies:
+bdhwala is spelled
¥ $'—4— <bihawala>
+qarto al is spelled girtuwal (see Leslau 1995 : 387)
6. The Arabic spelling “iha- is used for 3 different forms of “this™: yahonnan
"ohennon

yohe

52



Morphological changes

7. Suffix -u added: masgénnét-u
8. Suffix -m deleted: Ms hule, oral hulem
9. Ms has prepositional object suffix -llat “for Him” instead of plain object suffix -t “Him”
10. The w in awwagqa is omitted in the ms (see Leslau 1995: 31):
bédmatawgiw — bédmotaqiw

11. Metathesis: see 16. below

Dialect differences

12. Ms has tom instead of som

13. Ms has ta- instead of ka- (Leslau 1995 : 605)

Word is repeated in Ms:

14. qadiménnit gddiménndt [for oral qadimannit] (47); ali ald (7)

Mistakes
15. Ms has itrik for elektrik

16. Erroneous metathesis: Ms has ydmiiti¢éaw for yatimiccaw
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Chapter Five: Summary and Recommendation

Ethiopia is the home of an extensive corpus of indigenous historical and cultural literary heritage by
Ethiopian clerics in Ge’ez, Amharic, Arabic and ‘Ajami forms in different parts of the country. The
‘agami text exists both in written (incomplete) and oral versions. I consider the oral text to be dominant
and primary, since ‘Ajami in general is composed to be performed orally in the presence of an audience.
There are very few differences between the oral and written text. The content of the Manziimat al-
Tawhid is largely drawn few passeges from the Qur an like suratul 'ihlas and suratul Bagara and from
Hadit, like Buhari and Muslim the contents were discussed in the Manziimat akFtawhid are almost the

same to the above mentioned passeges of Qur an and Hadit.
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Recommendation

Although there are many interesting and valuable written sources in Walgitte, neither the local people
nor academic philologists have paid much attention to them. To my knowledge, this thesis and that of
Nejat Abdu are the first attempts to explore this important source. There are many other areas like
Walqitte in Ethiopia which have barely been examined by philologists. Therefore, I would like to
recommend strongly to the Philology program students to give attention to this area and to the literary
works of the Sayh. I am willingful to collect all mss by the Sayh Sayyid Muhammad Hawi and analyze
indetail philologically, linguistically and it is my duty and the local people’s to give the necessary
information about the literary works of the Sayh Sayyid Muhammad Hawi. Addis Ababa University and
other governmental bodies should advertise these understudied indigenous written sources, and the local

communities should make an effort to make such materials easily available to scholars and the public.
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LIST OF INFORMANTS

No NAME AGE DATE LOCATION
1 Hajj Faris Muhammad Hawi 58 15-8—-11 Walgqitte
2 Culit Muhammad Hawi 53 15-8—11 Wilqitte
3 Hajj Muhammad Amin 63 15-8-11 Wilqitte
4 Makyu Nassir 50 15-8 11 Wilqitte
5 Abdulmanan Yassin 50 15-8—11 Wéilqitg:a
6 Kedir Jubeir 120 15-8—11 Wilqitte
7 Saman Shafi 80 15-8-11 Wilqitte
8 Shamsu Hamza 55 15-8—11 Wilqitte
9 Abdulatif Abduljalil 22 15-8—-11 Wilqitte
10 | Hajj Ahmadalhadi 63 20-8-11 Hawasa
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Appendix i

Sayh Sayyid Muhammad Hawi (Rumuga Sayh) (1903-1966 AD)
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The Son of éayb Sayyid Muhammad Hawi Hajj Faris
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