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3. 'Ajami transliteration ( Amharic in Arabic letter) 

A) Special consonants (as discussed by the shaykh himself) 

('£ = 1 ga 

1.$ 'I iia 

, 
'I' ca ()" = 

.E = /Xl, ca 

B) Emphatic equivalences in Amharic 

m 

q 

C) Vowel transcription 

- As in Arabic (not Amharic), except: 

- Suk un indicates tidal 6th order ( 0 etc.), and will be transcribed either as a or 

as zero (as appropriate) 

D) Sadda is marked in the ' Ajam and will be transliterated as a double consonant (bb, dd , 

etc.) 

For example : ';W., t..;H, ~ ,J 'j i 'j :Q, G iJ. j 

Calla, banna, hulle, ~anJ1 iifnaw, zakkana 
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Abbreviations 

A.A.U. Add is Ababa University G.c. Gregorian calendar 

Am. Amharic term H. Hijra 

Ar. Arabic term Q. Qabena term . 
d. Died MSS. Manuscripts 

E.C. Ethiopian calendar rl. Ruled 

fl . Floruit (flouri shed) SNNPRS Southern Nation and Nationali ties 

Regional State. 

IRCC Islamic Research and Qiilma Qabena Development Association 

Cul tural Center 
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IV 



Dedication 

I dedicate this thesis to the memory of my uncle 

Engineer !jaj Mul;sin 'Abdural;man AI-Jifri 

Dear uncle, I am here because you were there. 

v 



Abstract 

This work present s one 'agami manuscript of Sayyid Mubammad I:HiwI entitled Man?iimal AI-Taw/:1fd, 

one of the most popular compositions of the Sayl], The manuscript is incomplete, and contains only 

about one-third of the poem; the remainder was given to me orall y, I have also reviewed the historical 

background , language and geographical location of the Qabena people .. 

The thesis encompasses six chapters. The first contains an introduction which lays out the structure of 

the stud y. The second presents a brief biography of Sayl] Sayyid Mubammad !:IawL The third presents 

the 'agam i Manzi/mal AI-Tawhldwith roman transliteration of the ' ajami , fidal equivalent and Engl ish 

trans latio n: sections or the poem that were transmitted orally are presented onl y in normal Amharic 

(jelHi and in Engli sh, The fourth chapter gives an analysis of the manuscript of Man?umal al-Tawbld. 

The last chapte r includes the conclusion and recommendations. 
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Chapter One: Introduction 

Muslim scholars of Ethiopia have been using both the Arab ic language and Arabic script in the writing 

and teaching of various secular disciplines beside Islamic teachings, and they have also used local 

languages written in 'ajami. According to Siraj Kassim (201 1:5) the 'agamT form is found in many 

languages of Ethiopia: Afan Oromo, Amharic, Harari , Tigrinya, Gurage, Sil te, Halaba etc. The focus of 

thi s study is on a particular Amharic 'ajami manuscript by SaYh Sayyid Mul)ammad l:IawT (Rumuga 

Sayh): ManZi/mal AI-Tawhld. 

1.1 Historical Background and Geographical Setting ofQabena 

According to Mohammedawel Rashad (20 12:4) there is no written evidence when and where the 

Qabena people began to use the name Qabena. But he mentions different oral traditions about the origin 

of the name Qabena: 

a) The first hypothesis suggests that the name Qabena derived from "Qabamneeraa" which is an Afan 

Oromo word meaning "occupied". This refers to the oral-traditional history of the arrival and 

settlement of the Qabena people at the place where they are reside today. 

According to tradition, the Oromo expressed their surpri se by saying "Qabamneeraa" which means 

"we are occupied". when the Qabena people settled on their (originally Oromo) land. 

b) A hypothesis suggested by the Qabena elites is connected with religious thinking. It is said that a 

man called Omer gave hi s child the name "Qiibetiinii" which in the Qabena language means "a gift of 

Allah" . 

c) Another oral tradition indicates the name Qabena means the settler of "Qolla." (This is hard to 

understand.) 

The Qabena are one of the 56 nations and national ities in the South Nations, Nationalities and Peoples 

Regional State (SNNPRS). Linguistically the Qabena language belongs to the Highland East Cushitic 



(HEC) subfamily of Cushitic. The Qabena are not Gurages, but they are neighbors of the Gurage, so it 

is appropriate to mention here works about Gurageland and especially Muslim culture in Gurageland. 

Such works are by Shack ( 1966), Braukamper (2002), Nuraddfn Dam (2007), etc. Works specifically on 

Qabena are few, notably Crass (2005) on the Qabena language. 

The Qabena people have their own geographical setting, language, beliefs, ph ilosophy, hi story, culture 

and administrative system, known co llectively as Boobane Galtitaa. But also they have strong ties with 

other HEC groups like the Alaba, T ;)mbaro, Hadi yya and Kambata, and culturally they have been very 

much influenced by neighbouring Gurage groups, particularl y the Caha, Eza, Mu~er, and Boze and by 

the Oromo groups of lhe upper Gibe (Waliso and Amaya). In the 19th century they were strong fi ghters 

against Menil ikll , under the leadership of Hassen Enjamo. 

The Qabena di stri ct is located in Gurage zone of the SNNPRS ; the capital of the zone is Wolqitte town, 

which is located 150 km to the southwest of Addis Ababa on the way to Jimma and 430 km n0l1hwest 

of Awasa town. Qabena di strict is located between the rivers Rebu and Wabe; it is bordered on the 

north by Oromia regional state, on the west by the Gibe River, on the east by the Wolane, and on the 

south by Gurageland (Wama 2006). There are al so Qabena people living outside of the Qabena district: 

in Oromia region, in the di stricts of Jimma and Shoa Goro, elsewhere in SNNPRS in the districts of 

Abasagare, Muher. Halaba and Hayqochena Buttajira, and in major cities like Addis Ababa and Dire 

Dawa. 

Population 

According to the 2007 Census of the Central Stati stical Authority in Addis Ababa, the total population 

of Qabena people is 59,3 13. All the Qabena people are followers ofi siam. 
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Economic Activities 

The main economic activity of the Qabena people is agriculture, including both farming and animal 

husbandry. Conce rn ing crop production, '~nsat is the main subsistence crop and their most important 

product. In fact , the land is very ferti le and good for any kind of agriculture. 

Language and Family 

According to certa in informants of the woreda, the linguistic differences between Hadiyya, Mareko and 

Libido are not significant. As for the neighboring language T~mbaro , there ar~ manuscripts found near 

Wolq i\le which informants say are written in "T~mbaro", which they say is also called "Qabena". This 

means the Tgmbaro and Qabena languages were almost the same in the past. Linguistic scholars 

consider Qabena and Tdmbaro as both belonging to the Kambata group (Bender 1971, Braukamper 

1973). 

Oral tradition of the Qabena again traces their language to Hadiyya and Sidama, rather than to the 

languages of neighbouring peoples li ke the Yam and Kefico who speak Omotic languages. The 

neighboring nations li ke Oromo and GUI·age often call the Qabena language by the name Hadiyya, even 

though the Qabena people themselves do not accept this name. However, thi s shows how close the 

people and the language are to the Hadi yya. Currently most of the Qabena people can also speak 

Amhari c and Afan Oromo. 

Migrations of the Qabcna people 

Accord ing to Crass and Meyer (200 I : 177), "The Qabena people consider their place of origin to be the 

city of Tarabl us [Tripol i] in Libya. From there they went to the Arabian Peninsula and stayed for an 

unknown period of time in Yemen. They further claim to have reached Ethiopia via a port in Somalia 

now known as Saylac, conquered Gojjam and the Shinasha area and went on to the city of Harar." 
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The main cause of this movement of the people was the interest of the "Hadiyya" (including today's 

Qabena) to open potential new markets for their trading activities. When the 'people came to Ethiopia 

they settled in l ebarti. l ebarti was the land in the northwest of present-day Ethiopia and pari of Eritrea, 

which included the territory from Gojjam north to Kesela and east to Afar (Wiima 2006: 15). 

According to Qabena ora l tradition, the settlement of Hadiyya in lebarti was followed by a clash with 

the Amhara of Gojjam and the other nearby people. The reason behind this was the harsh and immoral 

taxation levied upon the Hadiyya: they were ordered to pay one girl per annum as a tax . In fact the 

people used to hold a funeral when the girls were about to be given to the Christian lords; when these 

Muslim girls were given to the Christians, their families treated them as if they had died. This situation 

caused them to leave the area to Harar and then to Ciircii r. However, after only 'SO years in Ciirciir they 

moved on to Bale, specifically to Sirka. They lived only one year here before proceeding southward to 

present-day Sidama. For that matter, the name of the current Sidama is believed by informants to be 

originall y deri ved frorn the word side or sa 'adi, which is a name of one of the Qabena clans called 

Ajamo. This sign ifies the close hi storical relation Qabena and Sidama have in genealogy rather than any 

especially close lingui stic affiliation (Wiima 2006: 16). 

The Qabena sti ll had not settled down and continued wandering for the betterment of themselves and 

their cattle. In Sidama they li ved for only about 10 years and then moved to Gera, between Kambata 

and Wolayta. After a decade or two, they passed on to Wachamo (now Hosa'~na) and lived there for 

only two years. Finall y, when they found untouched arable land between Sil\e and Sebat-Bet Gut'age, 

they settled there once for all (Wiima 2006: 19). 

4 



Administrative Rules and Political Powers 

According to my informants, in Qabena, political power was based on merit even though many of the 

rulers were drawn from a single clan or fami ly as the dynastic power base of the society. As the elders 

testify, their rulers were elected democratically. The criteria were: 

• The ruler should be endowed with a talent for ruling; 

• The ruler should exhaustively implement justice and practice all Islamic rules and regulations and 

should behave properly. 

Once the ruler was elected, as long as he continued to respect the traditional rules and customs, he could 

rule for life. On the other hand, in case the appointee failed to do thi s, the shengo (council) would soon 

dethrone him. 

In this regard , the most renowned family who ruled Qabena was founded by Walga Moche, who brought 

the people to Zanabanar, the original nucleus of their current habitat. Walga founded the ruling family 

" of the Qabena, which included hi s famous son Hassen Enjamo. Power among the Qabena had not 

traditionally been handed down hereditarily, but it was in the Walga family. Walga Moche founded his 

political capital at Seba, which simultaneously served as market and Islamic teaching center. He was 

known for hi s construction of many mosques and Islamic schools. Walga, however, was wounded at 

Waliso fighting a long war with the Oromo, which led to hi s death a few years later. 

He was succeeded by ' Imam Omer Baksa from Caha, for his son Hassen Enjamo was still too young to 

succeed. ' Imam Baksa changed the political center from Seba to Mojar. He also continued Islamic 

teachings like hi s predecessor. I-li s harsh and unpopular policies, however, resulted in a popular uprising 

led by Hassen Enjamo, which ended the ' Imam' s 33 -year rule over Qabena. 

Hassen Enjamo was a formidable ruler of the Qabena, who had strong relations with the neighbouring 

Muslim states like Ji mma. Enarya and Gurage, and strong religious ti es with the Wallo Oromo Muslims. 
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As mentioned by Wama, it was this strong relationship which enabled the Wallo Oromo Muslims to 

flee Emperor Yohannes [v in [878, when he forcefully tried to convert them to CIu·istianity. Some of 

these Muslims from Wallo came to Qabena to Hassen, while other is joined the Mahdist march around 

the western border of Ethiopia. Still others went to Harar, Jimma and Arsi while a few were baptized. 

When there was a political threat against the Qabena from Shewa, Hassen Enjamo tried to defend 

Qabena by using hi s relations with the Mahdists. According to Braukamper (2010), De organized ajihad 

"holy war" against the Shewan army of M:lI1ilak II , which had stm1ed invadi ng the area in 1876. The 

Ethiopian troops under Ras Gobana Daci and Ras Walde Assagre met spirited resistance and were 

repeatedly beaten between 1886 and 1888 until they finally conquered Qabena in 1889, when Hassen 

was defeated at Jebdu Meda by the Shewan Amhara troops. Sara, the son of Hassen, was given nominal 

success ion, but he was hated by the Qabena because of his collaboration with Manilak II. When he 

finally clashed with Habtegiorgis Dinagde, he was taken to Addis Ababa as a' prisoner, where he died 

and was buried at Gulele Muslim cemetery. 

Traditional Rules and Judgement 

The Qabena had their own well-organized system of traditional justice. This was called Boobane Galtita, 

which had juri sdiction over all crimes. Qabena clans sent representatives to the Boobane which met 

once per month, where the accuser presented his problem to the Boobane in the presence of all 

representatives. This monthly meeting of the Boobane was known as the meeting of the Qabena, and 

named "Qabena Ogati". "Qabena Ogati" did not allow any action of revenge. A person who committed 

a crime of any kind had to accept the decision given by the Boobane Galtita, which was based upon the 

traditions of the Qabena anclupon the Holy Qur' an. 
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1.2 Islamization 

Prior to the introduction and expansion of the two dominant religions, Islam and Christianity, into 

Gurageland, the people as a whole adhered to their traditional religions known as: Wag (sky-god), Boze 

(Thunder-god) and Damwamwit (a guardian of the spirit) . Accord ing to Worku Nida, Wag is believed 

to be responsible fo r maintaining peace, order and justice in the society. Each Gurage tribe has its own 

name by which Wag is known: in Geto as Mandow, in Caha as Awgegot, in Eza as Engyeber, in 

Elmemor as Gabar and in EndegaI'i as Saamar (Worku Nida 1993 :38). 

Gurageland has a long hi story of connection with Islam, going back to the time of the medieval Islamic 

states and principal ities like Dawaro, Arbabini , Hadiyya, Sharka, Bali , Shewa and Dara. However, 

according to Nuredin Deli! (2007), the large-scale Islamization of the Gurage people happened chiefly 

in the 16th century, duri ng the time of ' Imam AI/mad Ibn ' Ibrahim nicknamed Gra!,i (left-handed). Most 

of the southern Ethiopian people, including the Gurage, accepted Islam after the 'Imam had defeated the 

Christian king's army. 

After the defeat of ' Imam AI/mad a policy of Christian evangelization was adopted by Gelawdewos (r1. 

1540-1559) and Sarse D::ll1g;) I (r1. 1563-1596) . This campaign of Christianization led some Gurage 

people to embrace Christianity (Shack 1966: 17, Braukamper 2002:54). Re-Islamization in the area was 

begun by a person named Ali Dennebo (Braukamper 2002:54, Worku Nida 1993 :45-46). But the strong 

re-Islamization of Sebat-Bet Gurage was led by Hassen Enjamo in 1878-1889. 

The leaders of Qabena under Hassen Enjamo were committed to the promotion of Islam in their 

territory, until they were defeated by Emperor M;)nil;)k II (r1. 1889-19 13). Under the rule of the three 

Qabena leaders Walga, Omer Baksa and Hassen Enjamo, Islam reached a highpoint in the region. As a 

7 



result many mosques and Qur'an schools were built and Hassen brought to the Qabena a Say!}s 

from Yifal. At present the Qabena people are all fo llowers of Islam. 

1.3 Statement of the Problem 

Qabena woreda, where the manuscripts for the present study were obtained, is one of the Gurage areas 

surrounding the capital Wolqille. There are many works by Qabena Muslim scholars but their 

manuscripts have not been co llected, organized and analyzed. Some studies have been made on Qabena 

language and culture, but no philo logical research has been done thus far, although currently another 

philology student, Nejat Abdu, is preparing a thes is on a different Qabena say!}. 'In particular nothing has 

been done on the life and works of Sayyid Mul)ammad !:fawl (Rumuga Say!}). This is the main purpose 

of the present thesis . 

1.4 Objectives of the Study 

The objectives of thi s study are: 

a) To identify and di scuss in general the works of Sayyid Mu~ammad !:fawl 

(Rumuga Sayl]), 

b) To describe and analyze in detail one' Agaml work of the scholar, Man?iimal Al- Taw/:lfd. 

c) To give the life of the scholar. 

1.5 Delimitations of the Study 

This study presents a general survey, introduction and description of all the available manuscripts of 

Sayyid Mubammad Hawl. But the dominant focus is on the 'Agaml manuscript entitled Man~iimat Al­

Tawl)ld. The other works of the Sayl] are not dealt with deeply in the study. 
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1.6 Research Methodology 

A systematic collection and analysis of the MSS was made using standard philological methods, with 

special attention given to the ' agaml MS Man:(:iimal Al-Taw/:zfd. 

Concerning the life and works of the scholar interviews were also conducted with family members and 

his students. 

1.7 Review of related literature 

Before di scussing the li terature related to ' Ajami, it is important to highl ight the Arabic term 'Ajami 

(~). The word was first used by the ancient Arabs to designate "Persians, Iranians, Indians, and 

Pakistanis" and generally to mean " fore igners" or non-Arabs (both the language and the people), other 

than Arabic and Arabians. 

In this research context 'Ajami, refers to any literary work which is composed using the Arabic alphabet 

in a non-Arabic language. The case is the same in any Ethiopian language; Muslim scholars very 

naturally chose to use the Arabic script for their own Ethiopian languages in their literary works (both 

secular and religious) . 

Amongst the scholars to di scuss Ethiopian Muslim poetry written 111 Amharic 'Ajami was Cerulli 

(1926), who co llected about 12 short pieces of poetry. Alula Pankhurst (1994) also described verses 

written in Arabic script in hi s article " Indigenizing Islam in Wollo". 

Hussein Ahmed (1982). referred to in Muhammad Hakim (2007 MA thesis), says that, although 

Islamization in Ethiopia was not followed by Arabization as in northern Africa and some of the eastern 

African countri es, what was manifested in Ethiopia was the graphic Arabization of local languages 

using Arabic sc ript, 'Ajam i. 
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According to Mohammed Hakim, there are several Ethiopian researchers from Addis Ababa University, 

Department of Literature, who have dealt with ' Ajami; they have conducted research on Amharic 

'Ajami ora l li terature (Assefa Mamo 1987) and on poetry (mw1?iimat) (Birhanu Gebeyehu 1998). As far 

as my knowledge is concerned, the following researchers from Addis Ababa University, Philology 

Program unit, have conducted research on 'Ajami: 

1. Mohammed Hakim (2007) _ _ Oromo 

2. Kemal Abdulwahab (2007) Amharic 

3. Muhammedamin Hussein (2008) Oromo 

4. 'Abdulla 1::la<;lr (2009) _ Oromo 

5. Redwan Negash (2010) Wolane 

6. Amira Abdu lkad ir (20 II ) _ Tigrigna 

7. Siraj Kassim (2011 ) _ Oromo 

8. Fatl~albarT Muhammad Nilr (2011) Halaba 

9. Nejat Abd u (in preparation) _ Amharic 

The stud y of the hi sto ry and culture of the Muslim peoples of Ethiopia has been dealt with by a 

relatively sma ll number of European scholars, among them Paulitschke, Ceru lli and Wagner, but 

remains relati vely understudied (Abbink 1998: 109). According to Hussein Ahmed (1983), the 

earliest sources for the history of Islam andMuslims in Ethiopia are the writings of classical Arab 

wri ters like Ibn Hisam (d. - 833 AD) and Ibn Isbaq (d. 768 AD). The works of European travelers 

and mi ss ionari es fr0111 the sixteenth to the late seventeenth century also incorporate some useful 

materials for the reconstruction of the hi story of Is lam, Muslims and their interaction with 

10 



Christ ianity in Ethi opia. In the twentieth century, theltalian philologist Enrico Cerulli collected 

numerous Arabic manuscripts from Ethiopia and published a series of articles, i.e. Cerulli (1931), 

Cerulli (1936), Cerulli (1938) and Cerulli ( 1971). His accounts of Hassen Enjamo, Say\)l;Iussein of 

Bale, the hi story of the last years of the Shewa sultanates and the hi story of Harar can be cited as 

valuable contributions. The general survey ofI slam in Ethiopia is the book-by the great scholar J. S. 

Trimingham (1965). Hussein Ahmad (200 I) 

presents a useful survey of the evolution of works on Islam in Ethiopia from the publication of 

Trimingham 's book up to the present, including BA and MA theses. 
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Chapter Two 

Biography of Say!.! Sayyid Mul!ammad I:Iawl (Rumuga Say!.!) (1903-1966 AD) 

In this chapter the biography of Sayb Sayyid Mul~ammad Bawl is presented. The biography is based on 

information, from both oral and written sources, that was collected during my fie ldwork from the son of 

Rumuga SaYb, SaYb Fari s. The sources (both oral and written) were scanty, so this chapter is a brief one. 

The subsections of the chapter are as follows: Early life, family life, role in society, and writing of 

different manuscripts. 

2.1 Early life 

Say!.! Sayyid Mubammad I:IawI was born in December 1903, in Gurage Zone, Qabena Woreda, in Bone 

vi llage, and died in 1966 in RUl11uga at the age of 63. His father was lawhar Salh and his mother was 

Salibat Birsat. 

According to my informants, Haji Faris and Haji Muhammedamin Sayb Sayyid Mul~al11mad I:Iawf' s 

mother died when he was five years old. He was the only male child in his family. He started the 

Qur'an school in Wo lqi\\e in Bone village under Sayb Miisa at the age of seven' and completed hi s study 

of Qur'an at the age of eight at the village of Raka Boqa under Sayb Sa'ld. He also studied I:Iadil, 

Tafslr (explanation of the Qur'an) , Tawl~ld (Theology), and Fiqh Uurisprudence) from Haj Suriir Baslr 

"Obiyu" for fifteen years at the Zebimolla center in Wolqitte . Zebimolla Sayb Obiyu had taken note of 

Mubammad I:IawT' s brilliance at a very young age, and made a point of fostering hi s education. 

Mul~al11mad Hawl shone among the students of that time in the Zebimolla Islamic teaching center. 
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2.2 Family Life 

Say!] Sayyid Mul}ammad Hawl married five wives: Zinat AIJmad, RaIJma Aman, Zaynab Samman, 

Mayya Lemma, and Zul fa Mul)ammad. Of course, he divorced Zinat before marrying the other four. He 

had six children. three sons and three daughters, a ll from Zulfii Mul)ammad and Zaynab Samman; their 

names are Mu ' ni s, ¢ ulli t, Faris, Su'ayb, Rawi, Hindiya. 

2.3 His role in society 

Say!] Mul)ammad Haw) settl ed in the village of Rumuga near Wolqirte, where he was a religious leader 

and teacher. He was very popular and honored among hi s people in Rumuga. He was a good public 

speaker, mediator, and generous in helping needy people, especially orphans, by collecting donations 

from the people of Rumuga. He was a devoted teacher, who used to teach various Islamic disciplines by 

translating the Arabic texts into Amharic . He was known for treating all equall y. He would give advice 

and ask mercy of Allah by fasting and prayer when disasters occurred like epidemics, drought, famine 

and floods. The people of Rumuga always accepted and practiced his advice. Even though his actual 

name was M ul)ammad Hawl, the people of Rumuga called him Rumuga Say!] for hi s good deeds and 

devotion to the village. 

2.4 The literal"), works of Say!] Sayyid Mul)ammad Hawi 

According to my inform ants, there are four manuscripts that were written in Rumuga by Rumuga Say!]; 

in thi s thesis the forth ms onl y has been examined in detai l: 

I. Zubdat al-Aswaq (Arab ic Man?uma) 

2. Ma?har ai-Sara 'ir /i- 'Ahl al-Ba$a 'ir (Arabic Sufi literature) 

3. Rabi ' al- Fu 'ad (Arab ic Man?uma) 

4. Man?Llmat AI-Tawhid (Amharic 'Agaml Man?uma) 
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Chapter Three: Man~(jmat al-taw~Td 

3.1 Basic data about Man~(jmat al-tawl)Td 'agamT ms. 

Title: ~~ I U ~ Manplmat al-taw/:ITd (not written in the ms, but based on oral tradition) 

Place: Rumuga, near Wo lqine 

Author: Sayl] Sayyid Mui)ammad I:Hiwi (not written in the ms) 

Date: 1345 AI-I (not written in ms; oral tradition) 

Page Size: 19.5 x 16.5 em; written field: 17 x 14 cm 

Number of folios : 8 

Material: Ruled paper 4 recto 4 verso (exercise book) 

Binding: bound in hard cardboard; sewing mostly intact, but separated from the cover. Two mss are 

bound together in one book: first RabT' al-fu' ad (in Arabic), then Man~iimat a1-tawi)ld. The book is 21 x 

17 cm. 

Overall condition: paper is old and stained, but the text is clear and readable. 

Language: Amhari c ' ajaml with Arabic words mixed in. 

Paleography and Voweling: Good handwriting; full voweling in the introductory ~alawat and du 'a' and 

Man~iimat al-tawi)ld; the 8-line discuss ion of the ' ajaml transcription has no vowels at all. 

Pagination: none 

Catchwords: abse nt in ili/anpimal al-taw/:Ifd; present in RabT' al-fu'ad. 

Contents: • ff. I I' - 3v (lines 1-3): ~alawat and duT (in Arabic) 

• f. 3v (lines 4-11): discllssion of Ajami transcription (in Arabic) 

• ff. 4-8: Man~Omat al-tawi)ld ('agamT Amharic) 
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The last fo lio is a loose sheet and the folio that should precede it has been lost (this is clear from 

comparison with the oral version) . The ms has only the first 113 lines of the Man:?uma. 
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3.2 The written text of Man.ztimat al-taw{tld 'Agami ms. 

1- Bismillahi 'arra~mani 'irra~im 

2- M;lsgana y;ldrasaw labalaqan giyta 

3- Dagagmo sukrun;lm baqan;lm bamata 

4- C;llla 'alalan;lm banabi gumata 

5- Bayaqanan;lma ya lan;lm qa\;lta 

Macem ' aq::Jm ya lan ' ;lIla liiqa\;lta 

4- T<\ Mt\,}~ mo. '1''''1;1' 

In the name of Allah most merciful most compassion 

Thanks to God who created us 

Thanks to Him during the day and the night 

repeatedly 

He did not ignore us, for He gave us the Prophet 

Had not He directed us, we could not have 

righteousness 

We do not have the power to be righteous. 
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6- Ral;mat~m dal;n~nnat y;Jwrad 'ala ' all~b 

7- Ba'alamu geta bazaw baM dag 

8- Ba(ayba lay yalaw yabalqun itrik 

9- Yabazza 'adadu tamulaw falak 

' 8lia bamannaqaw bam~taqaw I~k 

10- Macem ' ibram yallaw yiine ' iikkatatab 

11- Bagarm~m ' aygaba ' ~nkawan mast1i'jab 

12- Uirasem 'albaqah ';lllkwan lasaw wag~b 

13-YazamanacCgn saw wa-yallllllayl ' agab 

14- Hulle masalcal naw bli ataw~1ll 

' aYlag~b ';lsti ' ~nnastawqacaw baiiI1a lay 

' ~ndaywaj0b 

Let there be peace and mercy in plenty 

By the Lord of the universe ~ho is kind to us 

Whose light of creation is on Teyba (Medina) 

More numerous than all the stars. 

By the amount that we don't know but You do know. 

My writing style is no example (for others) 

[t is inconsiderable, let alone deserving of amazement 

Let alone obliged to others, I camot be sufficient to myself 

The people of our era do not realize 

We need to always remind, for they are always 

unconcerned, 

Let us enlighten them to fulfill our obligation 
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15- Tawl)Tdun bamulu ~anniifnnaw bamara 

16- LiiwandO laslt(i lah ull u ' ;mdigara 

17-J:lalqO ' andaymogatan naga ba'aDTra 

18-' Alnaggarun balaw yawiiqutan sara 

'aiii'ia naggarnaccaw malmadOn ' adara 

19-' AhOn bimmakarut yasa llil baliin naw 

20-Tawu wandamocce mammalas wajab naw 

21-Wada ' asl imana ma(ayyaq gadd naw 

22-Hulle manor yall iim (drat yamayqar naw 

, 
..sl j ~ I 

", j ""'lL:W":" '.i:L;w " " ~j .J-' <...J-'-: u ,_ J'" , u~ 

~IJ~~'y>~J:,J 

.j :...;. '< '. 1_ -. I " ~ \ ' " i ..s~J-
...T"""" -:~ , 

We composed all the tawhids in the Amharic language 

In the way that both men and women can understand easily 

So that the people would not challenge Hereafter 

By saying that he didn 't tell us about the duty he knows 

We told them, please (learn) master it 

Considering that it is better to discuss now 

Please my brothers you must turn to the right way 

Towards Islam, inquiry is a duty 

Since there is no living forever, death is inevitable 
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23-'Am;Jst ' ;Jslim;Jnna dam mow masammar naw 

24-Yafitli ' andtiI'\iiaw hulal sa had a niiw 

25-Salat;Jna 10m naw ziikkana I)aj naw 

26-Lakin biij malat Iatacalaw saw naw 

;Jslim;Jna malat ' ;Jhin;Jn yah;)1 naw 

• , \~1 -. " 2.,lA. • G :L, i " . ­.J-' '1j-'" .J _ ~ 

j', ; ; U\.S.J j.l..:..1 w )L;., 

I..J .', ; ;" i 2.J \..4 \.i.a..:.., i 0' 0 - o. j \1:...il2.J t... ° • ' . <: j 
• u--- _ .J-' .J-'-" .:r' e::-'" (J-;'-' 

j.jJ...A 

To stick to the five [pillars JofIslam accord ingly 

The primary and the second is Sahiida (to give first to the 

Oneness of Allah and second that, Muhammad is His 

messenger) 

Prayer, fasting, charity and pilgrimage (bajj) 

But hajj means, for those who can do it 

The concept ofIslam invo lves this 
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27-0iimmo s;:)d;)st ' iman ' ;lI1d ihll g;:)dd niiw 

28- Uiw'iindllm lasTtum lahlllilim ';:)kul naw 

29-' lman b;:) lo malat babaliq maman niiw 

30- Fa\arfym gadaym 'and ' ;:)ssu b;:)ca naw 

31- Baddunyam babiram slimatU yassu naw 

32- Bamala' ikllcum bakitabllcun;:)m 

33- BarusuhI(5;:)n~m ' ;:)ndih ll ma!rat naw 

34- Oiimom ba 'abir qan ' ;:)ndihu maman naw 

35- Biiqadam baqadar ' ;:)ndihu maman naw 

36- Oahnaw;:)m kUIum yaw tawada' asu naw 

37-Qac;la b;:)ye yalkOh mawdadu g;>d niiw 

38-0ahna behon bfu ';:)kkulmaqqabal naw 

39-'8ndazih talhuna mamanu wllsat naw 

28-(lW1.l1.1" (\(\,1'9D (ltr(\-1" htrC\ ~CD-

29-h. "'11 ·fl(l· o~M- fl1it\..p °1170 1 ~w· 

30-6.nlt1" 7.<1~1" h1~ M · 'flr ~CD-

31-flh.ll.1J'1" flh 1'1.601" ll-OD.p ro· ~CD-

32 -fl 17vllh. p,; 1" fl h.;I-(1'; 11" 

33-fl~c'J.(I·';11" h 1-'ttr "'I'l'6o-r ~CD-

34-.1':'1"1" flh 1'I.c </>1 "1-".tr9D 0?OD1 ~CD-

35-fl</>.<I1" M.I':C h1"l.tr °71701 ~w· 

36-.I':V'lCD-1" h-4-CD-1" J'w, -/'OJ.I':hc'J. ~CD-

37-</>.<I ·flM· J'C\h-li ODCD-.I':.~_ "1.1':- ~CD-

38-.I':V'l [UJ'1 h4- "h·C\ OD</>flc\ ~w· 

39-"l.1':lLli ;MIf~ "'Iao~_ W-o-r ~w-

"t.:::..:, ' " 'i'T - " \1,j .J-' . lY".l..J H ~ H) 

, , , • - • ! - ', T . L ' \.jj' :ill u 
.J-'~~f'~.f'- . 

~~.H~~~~~ 
>J ~Ij.b t...,.A;J i ~~y' 
• , , - LA .":.~ i .', ~ ' . L ' , ~ .J-' U" .r- _ v-..H?-. r-' 

>J0-0t..y" ;Ji~ \~!f~ 

>J u. i ~ .:,J j w. f:,..iS f jll.A. ~ 

>J ~ j ~.J-A 0 j.S.j y ~ L..:.aJ 

, , J..:J..;. J.S'i '. ; <: ' ' ill ~ .J-'. ~ U.J+-1 

~j';:'" t.. u~ Uo) D i 

[n addition to this the six [pillars] of 'iman (faith) 
are obligatory, 
This is equally so for both men and women 

'lman means to believe in the Creator 

Since only He gives life and death 

He is the powerful in both earthly and heavenly life 

Believing in the angels, the books 

And messengers (prophets),' 

[n addition it is important to believe in the Last Day 

Also to believe in judgment and destiny 

Good or bad, they are from Him 

Destiny means accepti ng all (good and bad) 

Good or bad, accept all 

Unless it is like thi s, believing is fa lse, 

20 



40- Macem wusaWi'll'iaw maqac' aw 'agab naw 

Sgdgst ' iman malat ' ~hangn yahl naw 

41-'Aqa'iduccungm ' gndihu mawaq naw 

42-Lgnagargh nawgnna balgbgh madma\ naw 

43- ' Andglmat bamulii ' adadu ' amsa naw 

44-Ya ' allah 'anbiyuccll ' andglay ' arggan naw 

Katto ' and ' iman mamulal ' ~S ll s itawaq naw 

4o-OD:f9" (1}<n'r<;' OD¥'i(1}< OIJ'O ~(1}< 

ftJ:{t:,. h. "'11 "'11'1',' h.V11 J'ut. ~(1}< :: 

41-0:J'h.J2.'fi19" l,1"l.v, "'liD'" ~(1}< 

44-VMU h1'OI":f h1Y: II$? hen ~iD' 

0L.A..:. 1 ~ L:... 0.,j W 1 i.e ' l.li..l... . I' ! ~ :'." . ' • -- _ ..r- . j j" j i"+':'-" 

.J-\ J.A \:,! 0lA i ..:J t.. 

o GY ! ~ i.:,.is >J ~ .J i .:> ':i ~ i J;.:,+,J i :& 1 L:1 

~J~:'-:' i ~ fu 

In all cases hell is the punishment for liars 

This are the six 'imans. 

In add ition knowing what to follow is a must 

I am go ing to tell you, listen from your heart 

All together their number is fifty 

Taking together the prophets of Allah 

The fulfi llment of the 'iman means knowing this 
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45-Ui 'all ah gal'\anatu yatagabaw naw 

46-Dammow yallam malat yaltagabaw naw 

47-Qadimanat Qad imannat dammow 

yatagabbaw naw 

48-Dammow 'addi s;;lIlat ya ltagabaw naw 

49-Bahawla maqratu yatagabbaw naw 

50-Diimmow lassu tarat yailagabbaw naw 

51-Tiioalqu ' alamamsa! yatagabbaw naw 

52-Dammow mammassa lu yaltagabbaw naw 

53-Banafsu miiqomu yatagabbaw naw 

54-Wada 'anddac makajjal yalragabbaw naw 

49-0VI\ [O~I\J (/0<"1--/, V-I'1(]Ul' jar 

50-.l:qu M· 'T'4·-r Ycd'7(]Ul' jUl' 

. , . ~ lu ~ ~I . ,. J 
~ j .., . J--'" 

~ j I'.' ~ ~ J ';".:r-L ':i J-'+i 
• , . G..:..:...:J U'G Lll. ." .1 • ,. J 
~ j . ., . .:t-'""-' J--'" 

~ j I :' & ~ :<j.;.....4.A 0 I ~ 
• , • G..:.....'J u . I ' L:...;, • ,. J 
~ j . < • J-"-"" J--'" 

• , • G..:.....'J u ~ '. i~ I I J . ~j .. , •. lY' j 

Accepting Allah's ex istence is right for Him 

Denying His existence is not right for Him 

His being primordial is uncontested 

Being new is not for Him 

To remain even at the end (of the universe) is right for Him 

Disappearance is not right for Him 

He does not look like any creatures 

Compari son (with others) is not right for Him 

His autonomous existence, is right for Him 

Expecting (anything) from,something else is not right Him, 
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55-Diimmow'andaniitu yatiigabbaw naw 

56-Hulat suwiist malat ya ltiigabbaw naw 

57-Dammow macalu yatagiibaw naw naw 

58- Basulay massan u ya ltagiibaw naw 

59- Sato masgiiihiatun yatagiibbaw naw 

60-Yagad miisg1i1'iI'iiitu ya l tiigabbaw niiw 

6 1- Mawaq lassu dam mow yii tagabbaw naw 

62- Masat dammow lassu yii ltagabbaw naw 

63-Lak yiilelliiw manor yatagabbaw naw 

64- Miicem Macem mamot yiiltagabbaw naw 

65-Hullunam miismatu yatiigiibbaw naw 

66-l)unqurun nat dammo w ya ltiigiibbaw niiw 

61-"Y(Jl<P /VI- y.'l" V'/'1r]ar ~ar 

62-0DI']7o y.'l" (\(r Ytl1'1r]ar WJ· 

.J.J j \ :''1 1} ~ ~ iI~ :i 

.J.J j \' ! ~ ~ i ~ (:J t:... G.:.,.? .::....LA. 

.J.J .J.Jj\!~~}.:,..lu....~:i 

.,.t...:....:...l.t:, '~''l' ' .J-'.J .., _ .J-' <.,? IY'-! 

.J.J j \ :' ~ 1) .J.! :i :,..;..J 0:,t:... 

. , . G...;.jj t:, ·x i . , . :i 2., L:....4 
.J-'.J . < • ~ .>-" 

. " \ " " " ' . ·.il'...5.:J .J-'.J .' ~ 'J.J.J-"-A ~ 

"' G...;.jjt:,~ ' .. ' .". .J-'.J . < • ' L.J.J-"-" r-':"-'" r-':"-'" 

.J.Jj\!S~}2.,~~ 

Oneness is right for Him. 

To say two or tlu-ee is not right for Him 

He is the omnipotent Lord, (who can do all) 

It is forbidden to say that He can't 

Everything will happen by His will 

To make anything happen outside His will is not right 

for Him 

Knowing is right for Him. 

No mistake should be attributed to Him 

His eternal existence is right for Him 

Never never is death expected for Him 

Hearing all (things) is right for Hi m 

And deafness is not right for Him 
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79- Dammow sam iy mahon yatagabbaw naw 

80- Dunquro mahonu ya lWgabbaw naw 

8 1- 'Ay mahonu dam mow yatiigabbaw naw 

82- Dammow ';)ww;)r mahon yaltagabbaw naw 

83- Tiinagari mahon ya ltiigabbaw naw 

84- Dammow duda mahonatgn yaltagabbaw naw 

85- '8hi ' arba molJa yaqaraw ja' iz naw 

86- Taja ' izu gara ' arba 'and malat naw 

87-Ya yalkuhgn ja ' iz sgmaw lawayygh naw 

88- Yamatiiccaw hulla biyaragaw mgn naw 

89- Yatawiimm ' gndahon tiimadrag ' gkkul naw 

90-Macyem ja' iz malat baqi naw malat naw 

91- Yanbiyoccu qartuwa l 'iha yabiiliq naw 

79-y'qD (t"'l. UV(f1 H7(j1lJ' )1IJ. 

8o--'l-l<!1C' UV(f'} Yt'd --l(jllJ- ) lIJ-

81-M UD(f). Y-t-7(j1lJ' )1IJ. 

8Z_y'QD hllJ-C UD(f). YtI-t-7(j1lJ' )1IJ. 

83-'/''1':>6 UD(f). Y'/'7(j1lJ' )1IJ. 

84-Y.qo ,'Pl UD(f)1'1 Ytl1'7(jllJ- )1IJ. 

8S-h.U hCCl qDI\ Y<Pt.lIJ· 'P;h. 11 )lIJ-

86--t-'P;h.l/' .:>tr hCCl h1Y: "'/{IT )1IJ. 

87-Y YtlttV1 'P;h. 11 1l"'l1lJ' 1\ 'P.ev )lIJ-

88_yUD'/''fllJ- v-I\ fLYt.711J' 9"1 )1IJ. 

89-Y'/,1IJ9" h 1y'(f1 ,t·,,~y"t."I htttl )1IJ. 

90-uv'f9" 'P;h.11 "'In'}' O-e )lIJ- "'In'}' )lIJ-

91-Yh1fLY9''I' <PC'F'PtI h.U Y'fin.<p )lIJ-

., . OF. ' :" ' , " ! ~ _ - \0 ,. j 
.>-J) ' ., .. U.J--d-" ~ .J-A 

j.:.i _; \ h " j l! ~..H-:-o l,jjij.s 

j.:.i ,j 1 ! Y' J ~ j I,;..\..H-:-o .:" j 

j.:.i ,j \ :" ?,' " j j 'l! 0..H-:-o .Jj i ~ j 

.,' ·'~) - :,, - l - ) ~ ' . , ~ \.::.::. W .>-J) . -. .. U.J--d-" '-i') ., 

j.:.i ) '1 h " j l! 0--U* b,j.s ~ j 
' " '. , L.. ' ',", )L;, L ' j ' i .>-J..>-! .) ~ ,.J. 

, " 2D L. "j i L; I i Go ,'l:..:.....:.:i .>-J . .J i.S.J,..>-! ' 

"' GI ' <; ~i"· L.. ', :'·(ibb .>-J .. )) ..>-!' v-.:;--"--' .. .. 

, '! •• - ' I ' . _'0...11_ "1,1:: .-
.J---' 0----'" .J-7.J '-:!---t -"-") ", , Q J 

.J-J JJ; i ..s j'.l LW 0,:p. i,j i fJ ~ J 

" 2jL..;, " " ' ~L.4 '''L..'. ' .>-J .>-J ~ ..>-! ' r':"-'" 

" '" \ l.J......:i 0 < J I ' !,' '. ' ' Li .>-J <..:>-: .. , .>-J.,,>-9 <.Y' ~ .. 

Hearing is right for Him 

Deafness is not right for Him, 

Seeing is ri ght for Him 

Blindness is not right for Him, 

Speaking is right for Him 

Dumbness is not right for Him 

These are forty (out of fifty) and the rest is optional (ja 'iz) 

With the optional, it is f0l1y-one 

Let me tell you, li sten to me about what is optional 

It sould be done by those who can do it 

If one cannot do it it is not a sin 

Optional means, it is adequate/sufficient. 

This is about the Creator; the rest is about the prophets 

ONE FOLIO MISSfNG 

(ORAL TEXT CONTfNUES) 

2S 



124- Jazm balo mal iit ' andazih satkun naw 

12S-Mala' ika yalkuaccu ya ' allah baryocc 

naccaw 

126- Qu\raccaw bazu niiw ' adadam yiillacaw 

127- Tiinur Qalaqacaw gikr naw mablacciiw 

128-'AybalUm 'ay\anOm 'anqalfa m yii ll acciiw 

129-'Ala ' abbat ' ala ' annat ' and ihu 

' asgiii\niicciiw 

130- Mawaq gadd yahona langarah qu\raccaw 

131- 'Asr niiccaw ' ana balabbah yazaccaw 

~~ F~~ :,.J jy ~I~ 
.:,..:; ~ :,.J:.r.-s s .:,..:; LiL. ~:,...l.J 

, ',. )u f; i ; ii " , 1-1_ " \ " , \ -, "\ 
.J-"". f' ~ f' ~ 

.:,..:; \ ~ ...A j...i......U u~ " ; .:; J LA 

, " I '· Li :...:.L U ' 'u U ' , 1 
.J-'"' .J. . , .J-'"' ..>--" 

Devotion (jazm) means to be love your lord with great 

piety, 

Angels are the slaves of Allah 

They are numerous, they are countless 

They were created from light (nOr) And their diet is 

worshiping 

They neither eat, nor drink nor sleep 

They were created without father and mother 

Let me tell you the number of those (angels) that should 

be known 

Keep in mind that they are ten in number 
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132- ' Adma\aili'i ' andal'i J'iijw sayyad j abra'T naw 

133- Mika'T1 'israfil dammow 'azra' T1 naw 

134- Munkaranna nak ir dagmo raqTb naw 

135- ' Atidanna malik dagmo ri<;lwan naw 

• , .·t ~ .\ • " ~. G iJi 'I.. ~ ~i .J-' u-; , ..>-!--'?- _ j., ....--

"..j "t ' \ ' '.' • '~ J..-+j \ ' " \ J..;-i ~ ..r- <-H-: .J J--Z J-" _, ->-"', _ , _ , 

.:,.J , .,j~j H~ ~ U~ 

., '\ ' " .,"' .illLAui:i.C. ~ u J-'""' ,) J--"-7 J , , 

Listen to me, the first is Sayyid Jibrfl, 

Mika'il , 'Asrafil, and 'Azrael 

Munkar and NakTr as we ll as RaqTb, 

'AtTd and Miilik as well as Ri<;lwan. 

MS ENDS 

(ORAL TEXT CONTINUES) 
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3.3 The oral text of Man.zOmat al-taw(tTd 

1-l1.il "'//1 U h.t. U"'I,} h.t.rh. 'f" 

4-f'l Mt\ '}'f" m 0. .,."'I;r 

5-CJY'P'J'}"'I vt\ '}'f" </>1';r 

av'li'f" ho/'f" vt\'} h<;' M1';r 

6-?Uavt'f" '\:U'})1' f?,art.~ M~h 

9-V(llf h.I:'<;' 1"'1"'1 ar ... 1'1 h 

h<;' (l"'l'lar</>ar (l'f";J·ar</>ar ~h 

IO-av'li'f" 't 11?'f" vt\ar n hh;J'l"'(l 

11-(l7C'f"'f" hf?,7CJ h,}1;1. ') "'lil;ro)'."l1 

12-t\?!'h'f" M(l:J>ar h '}1;1. '} Mar 'P~11 

13-VHav'lf'} (tar 'P V"'lf?,~ h)'."·(l 

14-IJo/\. 'f" "~M'ft )W' f'l;J'ar'f" hf!,m7'(l 

hilt h'lil;rar :J>'1:ar (l<;' 'If?, ",}.llf?,w~l1 

In the name of Allah most mercifull1)ost compassionate 

Thanks to God who created us 

Thanks to Him during the day and the night repeatedly 

He did not ignore us, for the fact that. He gave us the Prophet 

Had not He directed us, we could not have righteousness 

We do not have the power to be righteous 

Let there be peace and mercy in plenty 

By the lord of the universe who is kind to us. 

Whose light of creation is on Tayba (Medina) 

More numerous than all the stars. 

By the amount that we don't know but You do know. 

My writing style is no example (for others) 

It is inconsiderable, let alone deserving of amazement 

Let alone obliged to others, I cannot be sufficient to myself 

The people of our era do not realize 

We need to always remind, for they are always unconcerned 

Let us enlighten them to fu lfill our obligation 
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16-lIw1.1l. MI>l: IIv·1t- h·}"l. 7t-

17-ne.q, h1 ... .eqD"I·/·1 ~7 (lh 1i.t-

18-M ~7t,.1 '(111- )'wq,'}1 (jt-

21 -WY. MM''', u'mV<P "IY.· ~ar 

22-U-n. uo'1'C VII'f" '1'1·,)' V(I~ .e<J>C ~ar 

23 -h'f"{j·} MMD'i' Y. '1" "'/t'lu'C ~W· 

24 -Vt..-t: h1y'~ar u-II~' Orh'" ~ar 

25-M~''i' 7-'f" ~ar Hl'J'i' rh'f; ~ar 

26-'\h.1 rh:( (I'/II'} II-/';rllar ow· ~ar 

hM'f"'i' ~II')' .eV11 J'Ve. ~W· :: 

27-Y.'1" {jJ'.'{]1. h. on h 1.PcU- "IJ': ~W· 

We composed all the tawhids in the Amharic language 

In the way that both men and women can understand easi ly 

So that the people would not challenge us in the Hereafter 

By saying that he didn' t tell us about the duty he knows, 

We told them, please (learn) master it 

Considering that it is better to discuss now 

Please my brothers you must turn to the right way 

Towards Islam, inquiry is a duty 

Since there is no living forever, death is inevitable 

To stick to the five pillars ofIslam 

The primary and the second is Sahada (to give witness first to the 

Oneness of Allah and second, that Muhammad is His messenger) 

Prayer, fasting, charity and pi lgrimage (l)ajj) 

But hajj means, for those who can do it 

The concept of Islam involves thi s 

In addition to this the six pillars of 'il17iin (faith) are obligatory, 

This is equally so for both men and women 

'ImclI1 means to bel ieve in the Creator 
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30-6.£1169" 7'<>'j?,9" hlY: M· 'flil' ~(]}o 

31-flM.l.l'9" flh 1l.609'' n'u",~ rll· '/(]}o 

32-fluDII,\.r'l'9" fl h..;l-n·T:19D 

33-fl-rIl·Il°'liI9" h 1·'tv- 0'/1'601' ~W· 

34-J:'I"9" flh 1l.c </>1 hl'pLv-9" °7uDl ~(]}o 

35-fl</>'<>'9D fl</>J:C },1.P,.v- °7anl ~(]}o 

36-J: tJ'l(]}o9" M·(]}o9".l' (]}o h W ~ II· ~ (]}o 

37-</>'<>' 'flj?,~ .l'e.lru anw,.~'p" "I$'; ~(]}o 

38-J:tJ'l rlln hf. }'lre. uD</>fle. ~(]}o 

39-},IJ:/W ;l-e.V'~ a7an~. (]}on'} ~(]}o 

40-an'f9" (]}on1-';' anMw' O~'fl ~(]}o 

1I$';il'l' ,\,"71 a'/n'} }, 't11 .l'Ue. ~(]}o 

4J-I'l:!''\'f'.'liI9'' }, 1.P,.v- (I'/wip ~w· 

43-}'1$';~·)' flan-I\- O~'<>'. MDe'! ~w, 

44-rMU }'11l1':r I'll$'; 1Ij?, I'lcn ~(]}o 

hf. I'll$'; ,\."71 uDan'II')' M· c'L;i"wip ~w, 

Since only He gives life and death 

He is the powerful in both earthly and heavenly life 

Believing in the angels, the books 

And messengers (prophets) , 

In addition it is important to believe in the Last Day 

Also to believe in judgment and destiny 

Good or bad, they are from Him 

Dest iny means accepting all 

Good or bad, accept all 

Unless it is like this, believing is fal se 

In all cases, hell is the punishment for liars. 

These are the six 'imans. 

In addition knowing what to follow is a must 

I am going to tell you, li sten from your heaJ1 

All together their number is fifty: 

Taking together the prophets of Allah 

The fulfillment of the 'iman means knowing this 
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46-.1:'1" VII'!" "'lll~' .Pt.r7(jar )lD-

47-<P"t'!")t .1:'1" Vr7(jlD- )lD' 

48-.1:'1" t."ttM' .PM-7(jar )ar 

49-0:'111 uoq,t.1: Vr7(jlD' )lD' 

50-.1:'1" Me 'I'4-~' .Pt.r7(jar )lD-

51-rnt.q, Mav'!"M V-/'7(jar )ar 

53-0)<j:rr ov.j\_ V-/'7(jar )ar 

54-lD.ll t.1.llf uDhJ:t. .PM-7(jar )ar 

58-orr 1I.e UD!])_ .Pt.-1-7(jlD- )ar 

59-of- "'l11711: V1-7(jar )ar 

60-V"I.e.- "'l1171~' .Pt.r7(jar )ar 

Accepting Allah's existence is right for Him 

Denying His existence is not right for Him 

His being primordial is uncontested 

Being new is not for Him, 

To remain even at the end (of the universe) is right for Him 

He is undying 

He does not look like any creatures 

He should not be compared (to anything) 

His autonomous existence is right for Him 

Expecting (anything) from something else is not right for Him 

Oneness is right for Him 

To say two or three is not right for Him 

He is the omnipotent lord, (who can do all) 

It is forbidden saying that He can't 

Everything will happen by His will 

To make anything happen outside His will is not right for Him 

Knowing is right for Him. 
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63-tlh ~t\,t\ar U"'1e ~1-7I]ar ~W-

64-uo'li1" uo'li1" uo'l":r YtI-r7I]W- ~ar 

69-.l:'l" 1"1"1C1 ~-1-7I]ar ~ar 

70-.l:'l" Il..IlH- YtI-r7l]ar ~ar 

73- ~"'l.i1 uolY'r ~-1-7I]ar ~w-

74-~"1J': uolY'r YtI'r7I]W- ~W' 

77-.l:'l" Yt\ uolY~- ~'1-7I]ar ~W-

78-~"'!. 'l"t uvlY~- YtI-r7I]W- ~w-

79-.l:'l" II"'!. uvIY1 ~1-7I]ar ~W-

No mistake should be attributed to Him 

His eternal ex istence is right for Him-(Alpha and omega) 

Never never is death expected for Him 

Hearing all (things) is ri ght for Him 

And deafness is not right for Him 

Seeing all is right for Him 

Blindness is not for Him. 

And speaking is right for Him 

And dumbness is not right for Him 

Being mighty is right for Him 

Being weak is not right for Him 

That He should exerci se His will is right for Him 

That He should be compelled (to do anything) is not right for Him 

Knowing is right for Him 

Ignorance is not right for Him 

His existence is a must 

Death is not right for Him 

Hearing is ri ght for Him 

Deafness is not right fo r Him 
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85-,e't hcrt 'l°il Y1>t.w' 'i'ih..l1 ~W, 

86-1''i'ih..tr ;Jt- hCll h'H'; oM'r ~w, 

89-Y'rw9" h1.1!lf1 '1' 0 75':1."1 hire. ~ar 

90-aD"'9° 'i'ih.. 'Il "71'11' O<e ~w' O?I'I'r ~ar 

91-Yh1n..I'9''fi 1>c;t;e. ,e't y'fll\.'p ~ar 

92-Y~i'I'19" .I!'l" h HI)< O?w<P ~w, 

93-Y1'?ll'far1 "7w<p Y"I.I!' ~ar 

94-,{.11)'l M'far H1ll'l'ar ~w' 

Seeing is right for Him 

Blindness is not for Him, 

Speaking is right for Him 

Dumbness is not right for Him 

These are forty (out of fifty) and the rest is optional (jti'iz), 

With the optional, it is forty-one 

Let me tell you, listen to me about what is optional 

It should be done by those who can do it 

If one cannot do it it is not a sin 

Optional means, it is adequate/sufficient. 

This is about the Creator; what remains is about the prophets 

MS OMITS ONE PAGE 

Knowing about their (affairs) is also important 

Knowing what they deserve is also obligatory 

Sagacity is their character 

Non-sagacity is not their character 

Truth is their character 
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97-arnT<;' aDlf'} YtI'l'7ft.y.ar )w· 

9B-I'l.t:'.I'J.y.ar l1'/Y.:t.f1 H7ft.y.ar )ar 

99-~'I" M"'IY:t.f1 j't:'.·/·7ft.y.ar )ar 

102-h'b f19",}')' q0'l Y</>t.W· '.'fh.l1 )W' 

103-T'.'fh.ij.y.ar ?C tlI1l1 "'Iflr )ar 

104-Y)(l.'}9" '.'fh.11 f1°7 I\'P.eU )ar 

IOs-onar j'fI )7C o)Mo j'fI )ar 

107-9°C'l' '1'fw· h'}Jt aD'li9" h,}~<;'w' )ar 

10B-I\Q'} Uuo°7-rw, h '}~ <;' 'I.elf,} )ar 

112-I\Cft 1\'}Y:'1 tlI1l11\,}~' 'I.e 1\9"<'1 )ar 

113-1\9"'1 O:Ph.~' °7f1')' h 'b,},} j'Ut:'. )ar 

Lying is not their character 

Conveying His messages is also their character, 

Not to convey the message is not their character 

Trustworth iness is their character 

Not to be trustworthy is not their character 

This is eight; the rest are optional 

With the optional, it is nine 

Listen, let me tell you about what is optional for them (prophets) 

What exists in (ordinary) people exists in them too 

They can have marriage, sickness, ea~i ng and drinking 

Even though they are chosen ones, they are like us, 

But their sickness is not like ours, 

Like pimples, it is superf icial 

A slight sickness is like this 

The truth about the prophets is just like thi s 

Forty-one and nine become fi fty 

The fifty fundamentals of faiths CAqa'id) are thi s much 
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117-0'rlJ/t9" o.t1'1 h~i\-') <j:<;.') ~ar 

I1B-V9";l-var YUt. O.pnr UD<j:6-'r ~ar 

119-.1:'1" ;"11' f];l-var M , VU'lSf!..U ~ar 

120-rrM,tt UDh;g't. rrM,tt UD<j:t.r ~ar 

121-0;".ll.1Y9" ~;J' ~ar 0;..11.6-9" M· ~ar 

122-;g'11UDU M9"lU ~;l-U1 UDW'.I:!!: ~w, 

127-1''rC 1'lA:pfar ILhc ~ar (1D·O<\for 

12B--MOi\-9" Mmnr9" h1.pt.<j:9" v<\fm. 

MS RESUMES 

The Creator's favours are uncountable 

He is the lord to whom one must get close and worship 

Who is to be loved and feared 

His command is: Seek Me and fear Me 

Inasmuch as you see Him, fear Him 

Even if you calmot see Him, He can see you 

Always seek Him and fear Him 

He is the lord of both this world and the Hereafter 

You need to love your lord from your heart 

Even if someone disobeys, you have' to obey (your lord) 

Devotion (jazm) means to love your lord with great piety 

Angels are the slaves of Allah 

They are numerous, they are countless 

They were created from light (nur) and their diet is worshiping 

They neither eat nor drink nor sleep 
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130-0 ?mip "IY: Ylf~ t\ 17Ct! </?'l't-'Far 

131-MC 'i'Far "'1 OMIt! Y~'Far 

132-hY:9"m1 "15'.<;'m· MY: ;R·fl t-h.t\ ~ar 

:33-"'l.1-jh,t\ : Mt-.l..t\ 5'.'l"9" 01Jt-h.t\ ~ar 

135-MY:'i O?/\.h 5'."I'l"9" 6Y:'P1 ~ar 

137-MT 1l0?'Far9D O?mip "IY: ~ar 

138-5'.'l" h.;/"n~ M:t- 'i'Far 

139-"IY: Y5'.l7·m "1Y:'iar :J>'Fm' 

140-0l(l.(\o~ 'If!, yml.<','Far 

They were created without father and mother 

Let me tell you the number of those (angels) that should be known 

Keep in mind that they are ten in number 

Listen to me, the first is Sayyid JibrIl , 

Mika'il , 'Asrafil, and' Azrael 

Munkar and Naklr as well as Raqlb, 

' AtId and Malik as well as Ric;lwan. 

MSENDS 

Knowing thi s is an obligatory fo r both men and women 

Knowing including their names is a must 

And the books are four 

Which we are obliged to know, 

Which He gave to the prophets 

Of these. Tawriit (Torah) was given to Musa (Moses), 

Zabur (psalms) to Dawud (David), know it my brother 

'lnji/ (Gospel) to ' Isa the son of Maryam (Mary) 
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146-M<;'1' <;.o,o":f r·t,mt.? )ar 

147-h9"<'Iar o,tre;; 0 Hl. ito )ar 

148-M<'Iar'} ,(','1" M(l. h.j';tO )m' 

149-M£:''Ii'} ,(','1" nh.l1G--rh.9" )ar 

153-)·fl.eS <;.(}'tI r9""9"'}(]'far 

154-h't'} .I'Vtl l1n'} fl~'9"1\ <P.'I'G--'far 

159-(I!l'r au.y. ;:O·tI ;J'OG-- rO'r ,,'far 

160-tro'9" mYth r;rHII' ,,'far 

Furqan (Qur 'an) to our lord Muham(l1ad 

These four books were written in hundred 

The other books were given to the other prophets 

Fifty of the books to the prophet Sil (Seth) 

Thirty to the prophet ' Idris 

Ten to ' Ibrahim 

Ten to Musa (Moses) before the Tawrat was given to him 

These are the hundred books that I mentioned to you 

Collect, count and keep them in your heart 

The prophets and the messengers whom we believe in. 

When one counts the total number 

They are one hundred and twenty- four thousand 

The first one is the Prophet Adam, 

The last one is our Messenger (the Prophet Muhammad) 

Of the ones mentioned, the number of messengers [not "prophets"] 

Is three hundred thirteen messengers. 

All of them were commanded by sarta (Islamic law), 
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173-Mt. IF/H-;;' /Hl~;;'ar '>&-0 ~ar 

174-Mt. {1M;;' ~o. 0-0,£',-0 ~ar 

175- ~'0\(I\V u~'} M t. M-I-;;' ~OJ' 

But to the messengers (He said), "Deliver (My message) !" 

There are twenty-five whom one must know 

Those who are distinguished by Allah in the Qur 'tin 

Pay attention, my brother, let me enumerate their names: 

The first one is Adam, the father of all humanity, 

The second is ' Idrfs[Henoch], the third is Noah 

The fourth is the prophet of Allah Hud 

The fifth is Salil~ ; who is the sixth? . 

It is Abraham the beloved; the seventh is Lot 

The eighth is the prophet ' Isma' il 

The ninth is Isaac, the tenth is Jacob, 

The eleventh is Joseph, the son of Jacob 

The twelfth is Job, the patient, 

The thirteenth is the prophet Su 'ayb 

The fourteenth is the prophet Aaron 

The fifteenth is the prophet Musa (Moses) 

The sixteenth is Isa iah 
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183-.1:'1" Hh6Y VY rr(\'r ~w' 

184-~1l\!I\V YVY vY (1M;;' ~ar 

18S-'rV,!' M"r;;'ar ';"VMV h/l ~ar 

188-1"'l'I' ar ar (\ 'I' .I: '1" ht'r 'I''1!f'f ar 

189-'i<'I't-'far MDiI:" h.t'r~ o1J'1"f C:;'far 

The seventeenth is the prophet 1)0 I-Kifl 

The eighteenth, yo u must know, is David 

The nineteenth is Solomon 

With Elijah it becomes twenty. 

The twenty-first is the prophet Jonah 

The twenty-second is Zakariyya 

The twenty-third is the prophet John 

The twenty-fourth is Jesus, the life of Allah, 

The twenty-fifth is our Prophet Muhammad 

The QUI' 'an identifies them all 

Among them there are the main ones 

The great ones, five in number: 

The primary one is our Prophet Muhammad 

The next is Abraham, then Moses 

Then the prophet Jesus, next Noah, 

Peace be upon all of them and 

On their families and their loved ones 
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The one who knows this is called a believer 

Leaving the life of the infidel behind and entering the life 

of peace 

Relieved of punishment he shall be in Paradise, 

Then what is expected is to know what is commanded and 

what is forbidden, 

Distinguishing the ~alal from ~aram (what is permitted from what 

is prohibited) 

If one didn ' t know it before, one must learn by asking, 

The one who does wrong knowingly should repent. 

One must repent quickly before death. 

Since death comes without warning 

Priority should be given to the life after death 

If you repent to Allah, our God is merciful 

Repentance means obeying the commandment 

Pray ing the obligatory prayer properl y 

There are the basic elements, my brother, which you need to know. 

Knowing the bas ic elements of prayer is obligatory 
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213-'1'<1>9" W\.t\ar tl4-'} If'! t\UD<I>d' jar 

214-tlov.l:" StltrU hCil1 </<'1'';' MIt. MT jar 

2IS-Mlt. (1(11:1 ht..mt.9" OVQ;l,OVC jar 

216-th9"'H'I t." ODthtl Otl{lU o~<j:i'IIl jar 

217-""~ ilC\1'77 'Oill'i ovlfj· jar 

218-C\4·1: iltl<l'l aJ'}.I:""'I. OV'l''1T jar 

219-11011 <1''1 "'It\T lXL'P;/' SUtI jar 

220-sar9" olin.</< iL~' hilt hIlr1Tjar 

221-hf·9" t\S7';'T Y"'I.e 7f] jar 

222-h1.1:" Otl (D1.1:""'I. YiL1: 1.1' jar 

223-rhfllrtl t..Ut.9" u-t\'} "'It\T jar 

224-.1:'1" ov4l- (lilT a'/t\'} j(D' 

22s-ht.r<;'ar .1:'1" 4-t,h1 UD<I>t.T jar 

226-h9"I11'<;'ar .I:"l'1D nOll a?t\T jar 

227-.1:'1" <1''1 "'1M, 1l.l:"1l'} a?t\'} jar 

The elements are like a wall 

As a house will never stand without walls 

So if it (wall) does not stand, what use it to build it? 

It will remain a useless endeavour 

The elements you need to know are thirteen in number, 

Thirteen in addition to the ' l/:1ram (i.e. ' Allahu ' akbar) 

Between hamza and ra' (i.e. 'Allahu ' Akbar) pour it into your heart. 

If thi s is not achieved it is in vain. 

My brother the effort is worth perseverance 

Simply bowing down and rising up is mere play 

One must contemplate before the Creator, 

Talking about it is never necessary 

First, my brother, is niyya (intention) 

The second is takblrat al- 'l/:1ram (saying Allah is great), 

Standing up is the third ; 

The fourth one is reading the Fati/:1a, 

The fifth is to bow down 

The sixth is to stand upright. 
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230-.!!'1" NNhN tim') "'ItI~- ~ar 

231-.!!'1" UD<j>UD'I'V Mc:<;'w- ~ar 

232-mCL IIJ?, t-VUD'r Mt- ,>,1.!!<;'ar ~ar 

233-Mt- u-M<;'ar Vt/t- M9";J- ~ar 

234-Mt- (\il'/-<;'W' h 1P,Wt'\ ~w- ~ar 

235- h1"1-'tV '1"II~ Hv at.!!,r 

236-Ilt.N- Ma'l'9" 'r-{J1l '>'C"IIIr 

237-tl1]II7C ot {Ju;J.19" Y~J-

238-1-"-trh'r MI\. "'11 J?,Y;7ao-IIr 

239-1\."'11 c'J01-tlr M.1 IIw:p'r 

24o-Mt'l9"9" CLtf1 V9";J-"I11 '1'r 

241-tlun9" M9" oar V9"rtf1 '1~-

242-tlU-t\-9" h 1.<'. 7t- 'Otlc YO:( ~. 

243-n;J- ar}'.,;J- J?,'r-CI]~· 

244-V,t-O;HOr V'{f:t- aUD~' 

The seventh is performing prostration, touching the ground with 

your forehead 

The eighth is sitting, 

The ninth is tahfyatu (tasahhud: reciting the du 'a) 

And again sitting is the tenth 

Saying peace be upon the Prophet is the eleventh 

The twelfth is the first tasllm (saying al-sali'imu 'alaykum 

wa- ra/:mwtu Allah at the end of prayer) 

The thirteenth is as we said earlier (i.e. the second tasllm), 

All the principles of faith are completed now 

Make a copy of it (this) text to be sufficient for all mankind 

For a simple person, its name is sufficient. 

Make it the sign of (our) faith 

Someone who knows this is one who is firm in faith 

Even for a scholar it is helpful 

Even for those of understanding Culii l- 'albab) 

It is made easy for everyone 

Let the love of Allah be in it. 

(This book) was written in the Hijra year 
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245-lt '1'(\0'''' av·f· -rhCIJ h~o·)· 

246-·,·avlj 'r)Mar m.e,rl .,.'/,.<: .. ). 

247-'0/" rMv t.vav.)· .ew·a·o·)· 

248-m"'l"'l O'r.l'~ oo.e~ ~l1'Ud' 

249-Mh.rI"'Ii .ll. '} O"'l.rOJf.r 

250-0<P'l' nAavar IlIFt\-~ h.oD .) ' 

251-MhV V~· h."'I,} hl1-l' Ito;. 

252-111'1- .e1l~)VA r (]6r r t.</!o;. 

253-av1i~ her</! )V arOm-'}~ 11't0;. 

256-"'IC.rV'} .eIlVA r.var,} ~~o;. 

257-hM r.t.(\'Ii h.y.~ hM 110;. 

258-av·ilI\. 'I"'Ii'} 1Ft\- 1'11.0;. '} ho.o;. 

1345 (1926 AD) 

He who went from Mecca to Tayba (Medina) 

Let Allah's boundless mercy be upon him 

Who strikes the twisted monsters (infidels) with a sword 

By his followers who established the religion 

Give this faith to all human beings 

Please, my Lord, (give me) the faith with its secret 

Your poor slave is begging you 

You are one who knows (everything), internal and external. 

Lead him to the way you like. 

Prohibit him from what is forbidden and let him abide by your 

order 

Your poor (slave) is asking seriously for your forgiveness. 

With all his students and all his fam ily 

All the Muslims both the children and the elders 

Your slave intens ifies hi s supplication 

My Protecter, my Protecter, don 't ignore him 

Give me the good character that You gave to those You love, 
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265-(]V'li9" hJ:f]'flJ}. VUU!S.t.f1 )ar 

266-Vt;rf1 <P.17~ jar hIT, .. )ar 

267-M&. h1.17 hJ:·n </>.I7(]VV hM'1t)ar 

Keep me (away) from their wrong conduct 

Oh! My true brothers, thi s is an unattainable duty 

If Allah is not for liS, YOll are like that. 

Their (superb) discipline is unattainable 

The (high) rank of the Lord is always the winner 

Try to make the analysis of the eleven ri ght principles prior to 

everyth ing, 

If one can perform this, all will be possible. 
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3.4 Differences between the written and the oral version 

MS Oral Translation Comments on 

MS 
Line Arabic = Fidlil 

L.o ... Hlh..;..; OJ'<f>'l'}"'1 (] J'<f>'l,}"'1 if He has 

not directed us 
. . - ~ . . t. van}'l" t-VaO-r'l" Mercy , 
~.J 

~JI<JI M\ M tlh M tlh without limit Repetition 

...sy I ~'- ;,.,~ h h,t\,h-rth Electric lek omitted 

I . , li.:W y . 09" ?'<f>W' O'l" ;rCIr<f>CIr You know it w omitted 

~ • Li.:.J I MO;/,V MO;/'CIr not sufficient h instead of w 

~ ~ .J aJ~·O 'l'~ .. O obligation 

, 
w~l - '1' .e"'l ?>tI '1' r"'l?>tI who doles) wrong vowel ) .. ,. 3 

not pay attention 

t ~ 1Ft\, IFt\,9° Always m omitted 

(cf. line 120) 

~,23,26 \ -i ~ I . , I Mi\.'l"'l MtI'l"'l Islam Ii (imala?) 

5 i--b m'l" :<9" Fasting I vs . ~ (dialect) 

5 ~ ! ~,.v'}'} ?>V'}'} This iha ... vs. yah ... 

~ ;..;,~ .~ao,'l" .~ 'f"'l" in addition mu ... vs. mo ... 

(spell ing only) 

r ;. j...iS. h+CIr'l" h1--CIr'l" Bad a has assimilated to J 

u 

5 tY I ~ .J-'i -,' aJY.Ml- haJ.~n. to Him/from Him ta ... vs. ka-

(dialect) 

... ' asu vs. -su 

0 ~I h,U'}'} h'bll This iha ... vs. ahe ... 

7 l! ~ l! <f>.P'.(fD)1. H'l"'/} (xI) Eternal (existence) Repetition 

~ 1P.P,,cfO)-r (x 2) 
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) 'J 1 -
> -+-1 nuaro\ n:.\ o\ After haw- vs. hwa-

)-60 .' L..;, "'I tn·) -" U'ltn7 -r producing, making suffix -u added , II ::::a , 
-; .; 

) w.j.J..!W j 11'')'1<'-'' )'r ,(';,)'I<CH' Deafness j (z) instead of j (d) 

P has assimilated 

o u (twice) 

) Ij.J..!W ~ .p" ,)41C' _~,)41C' Deaf ~ has assimilated to 

i<u> = [oj 

\ ~ "~ , , GDU')-r') GnU',) Being t;m added <.J-l-l .J+-" 

5, 91 . ) leU f0't This iha vs . Y::lhe 

~ 
~:: :. - - ~o"-r'f'(l}- HGD'f'ar those who can metathesis; nH J 1 ) C 1 

instead of t-m 

I J Ij.:i ~ <PC-J>'PtI <PC-r'M Remain variant spellings 

15 ..::....J -.. -
~ 

rO'L 71t'(\'l' ~U'L7t"-r the worship prepositional suffix -

lat "for Hin1" 

nstead of object 

uffix -t "Him" 

W . . j.lA 
H u'M~ u-tl7,1t Always variant words (cf. 

ine 14) 

" J.+,91 -· I lel1?~tI M?~tI the angel Asrafil l 1- vs. a-),) .' - ..>-""' , 

Israfil (cf. Ibrahim vs. 

Abraham) 
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Chapter Four: Analysis 

4.1. Analysis of the manuscript of Man?-iimat al-TawQid 

The term Man~Oma and its various subtypes have been given different meanings by different scholars 

and researchers. For instance, Hussein Ahmed (200 1), Assefa Mamo (1987), Birhanu Gebeyehu (1988) 

and Andreas Wetter (2007) define the term as the general name given to any song sung at the different 

religious festiva ls . The Man~Oma attempts to preserve and cultivate the inner humi lity of mankind deep 

in his sou l, and condemns bad behaviour. There are various kinds of Man~Oma performance sty les: 

Man:;;!ima biiqum (Man~lllna chanted standing) ; Man:;;!ima bdqucala (Man~On1a chanted whi le sitting); 

Man:;;!ima 'angurguro (lamentation) mode, a Man~uma which is performed by only one singer, 

sometimes supported by a chorus but no accompaniment; and dibbe Man?!lma, which is a Man~uma 

accompanied by drum beating and clapping of hands. 

The Man~umat al -Tawl)fd composed by Sayl] Sayyid Mul)ammad t Iiiwi is a kind of Man:;;!ima 

'angurguro (lamentation). It ex ists in both written and oral forms, though the oral one is dominant, since 

much of the written tex t is lost. Both written and oral versions begin by praising Allah as in any Islamic 

text. The text (both written and oral) recites the names of prophets and messengers of Allah and their 

messages in Islamic teaching. 

The main ai m of Sayl] Sayy id Mul)ammad I:liiwi in composing the Man:(:umat al-Tawl)id was to teach, to 

warn, to direct and to instruct the largely illiterate Muslim society about the permitted (!faitH) and 

unlawful (ljaram) in Islam. As an Islamic teacher, he did the work of translation from Arabic to 

Amhari c so as to enable the people to understand the message in simple and fam iliar language. 

In doing so Sayl] Sayyid Mul)ammad l;Iawi sought to teach the commandments of the Qur' an and l:ladi1 

through poetry. He exhorts hi s people to sti ck to the five pillars of Islam and the six pillars of faith 

which are the base of Islam. The first of the fi ve pi llars o f Islam is Sahada, i. e. to give witness to the 
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oneness of Allah and that Mohammed is His messenger. The second is Saltlf, i.e. the prayers which must 

be prayed five times a day by any Muslim. The third is Zakat (alms), which is a' duty for those who have 

money. The fo ul1h is Sawin (fasting), i. e. to fast during the month of Ramac;Hin from dawn to dusk. The 

fifth is /fa;), i.e. to make pilgrimage to Mecca if one is able to do so. The six pillars of faith are the 

fo llowing: the first is bel iev ing in Allah, the second is believing in Allah' s angels, the third is believing 

in the books (sent to the prophets), the fourth is believing in the messengers of Allah (prophets), the fifth 

is believing in the Last Day (the Day of Resurrection), when all mankind will be judged individually on 

the basis of what he/she did in this world. The sixth is believing in Qadar (destiny): everything (good 

or evi l) happens by the wi ll of Allah . Faith ('[man) means to know all these things and act accordingly. 

Sayl] I;HiwI' s poem continues: Allah is the beginning and the end (Alpha and Omega) of the world. He 

is the omnipotent Lord, who can do all. Nothing is hidden from Him. He is the guide, director and 

Almighty; no mistake is His, He is free from error. He does all knowingly and deliberately. In 

Man?ijmal al-Tffw/:lld one can find the general principles of Islamic teaching, the main attribute of God 

,the number of prophets (messengers) , and the books sent to them. 

The ten angels whose names one must know are: Jibrli, Mika 'li , , Israfil , 'Azra'li , 

Raqfb, 'Atfd, Malik, RiQwan. 

Munkar, Nakfr, 

The four books which were given to the prophets are stated in the oral text though not in the written one: 

Tawrat (Torah) to Musa (Moses), Zabur (Psalms) to Dawiid (David) , 

'/njU (Gospel) to '[sa (Jesus), Furqan (Qur ' an) to Mul:Iammad. The total number of prophets and 

messengers is one hundred and twenty-four thousand. The first one is the prophet Adam and the seal is 

Prophet Mui)ammad . 

Sayyid Mui)ammad Hawi left this treasure to his society as a guide to the right path, 
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4.2 ARABIC LOAN WORDS IN THE MANZ,UMAT AI:.-T A WI,IID MS 

There are a large number of Arabic loan words in Man(:umat al-Tawi)Id. Though most such words are 

used in the daily language, some of them cannot be easily understood by the common people. The 

Arabic word is used with Amharic prefix or suffix Some of these words are li sted as follows : 

Line 'Ajami 
No. 

2 

3 

6 

8 

9 
10 

12 

13 

15 

IS 

17 

2 1 

24 

25 

25 

25 

26 

27 

31 

32 

1 ' • L ' ' .' .: - .' 

, , , 

.l .l.c 

• 1 • i' .J-+-'? 
· . I ' ..,..,....,.. ..J 

· - -
( I ? c 

• W'::J \...j i' .. ' 

Transcription Arabic 
source 

lagalaqan 

Sllkrun:lm 

Banabi 

rai)mat:lm 

batayba 

' adada .l .l.c 

' ibram 

'aj ab 

~anafnaw 
~ . ": ~ 

( 9! a 

ba'aglra 

. )L:., 1 
i' , 

Sahada 

(om 

Zakkana 

I;ajj 

'inlan . Lwl u _, 
Baddunyam 

bamala' ikucum 

32 \is...:, BakitabuClln:lm 
~ ~. ':. . , 
r-'.J-"'~ 

33 
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Transcription Glosses 

galiq 

Sukr 

nabiyy 

rai)mat 

' adad 

' ibram 

' ajab 

~anaIa 

':lslam 

Sahada 

~alat 

~om 

Zakka 

i)ajj 

'itnan 

dunya 

mala'ikii 

Kitab 

rasul 

Creator 

Thanks 

the Prophet 

Compassion 

the good 
(Medina) 
Number 

Icon 

Obligation 

Surprising 

Theology 

Wrote 

Hereafter 

Islam 

Witness 

Prayer 

Fasting 

, Alms 

Pi lgrimage 

Faith 

this world 

Angels 

Books 

Messengers 



35 .. ~ r . baqa(lam < L.;.,j qa(la' Judgment 

35 J~ Baqadar J il qadar Destiny 

40 Ylu. 'agab y lu. ' agab pain , punishment 

41 ~Lh ' aqa ' id .l..JLh ' aqa ' id Belief · . 

44 ..ill b. ya'a llah ..ill\.;! ya 'allah o Allah 

44 • ,. " • . I 
U" .J-;!-!-' 'anbiyuc <4,WI ' anbiya' Prophets 

47 ~~ Qadlmanat H~ Qadfm ancient; the 
. Eternal 

85 . ' L.. f . ja' iz . , L.;. 
f . ja ' iz Permitted 

106 • t5..-i c: . nikal) l..S....i c: . nikal) Marriage 

11 0 J 9 9 S S kakafifal (~) kafif Simple 

~ 
110 · . 

mara(l 
. . 

mara(l Disease ~ .>--'> ~ ->-" 
I II ',. LL=. 

baqqacaw 
~., ; 

i)aqq TlUth .>--" <..9-"" 

108 0.SJ Lakin ~ Lakin But 

199 Wb balaIana Jb i)alal Permitted 

199 • I ' . r ..r'> i)aram I ' . r ..r'> i)aram Prohibited 

109 0 LS .J I 'arkan u LS.JI 'arkan Pillars 

128 o . . ;:; 
tanur nur Light J.J->-' J..J-' 

128 .J-.S~ gikr ~~ gikr praise of God 

196 U.>W Takafrana ~ kafrana to be an 
unbeliever 

20 1 ~.J3 Tawbat ..,.J3 Tawbat Repentance 

207 .b ' ', . . 
~ basart 1,~ sari Condition 

240 .. I ' j r ' . • la'alimam p 'a lim Scholar 
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4.3 Analysis of the differences 

The differences are amazingly small. The Ms was written in 1926; the oral version was recorded 85 years 

later in 20 11 ; yet the two versions are almost identical. Moreover, almost all the differences are good 

Amharic in both versions, i. e. the ajami ms has (almost) no "mistakes". 

Here is an analysis of recurrent types of differences. Most of the differences are phonological or even just 

orthographic, and we will start with these. (The oral version will be taken as standard) . 

Phonologica I / Orthogra phical 

1. Ms has Sh011 a, should be long a (i .e. fidiil 4th order) . Only 3 examples 

2. The vowel d or ii assimi lates to a neighboring round vowel (see Leslau 1995: 40). Examples: 

bfu-m ---+ kufu-m (36) 

ddllqurdl1l1a ---+ dunqurunna (66) 

diinqoro ---+ donqoro (80) 

3. Amharic 0 is spe ll ed w ith <;Iamma (ambiguous between u, 0). Ex.: diimom, donqoro, qartowal. 

4. Amharic d or a is spe lled with kasra. Two examples: 

· isldmdnna is spell ed islimdnna 

· Asrafel is spell ed Israfil (the standard Arabic version of the name) 

5. Spelling of wa varies: 

• bahwala is spe ll ed 

'i t • -
-" -+-i <bahawdla> 

. qarto' al is spelled qartuwal (see Leslau 1995 : 387) 

6. The Arabic spelling ' iha- is used for 3 different forms of " thi s": Ydhdllndn 
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Morphological changes 

7. Suffix -u added: masgMiI1at-u 

8. Suffix -m deleted: Ms hule, oral hulem 

9. Ms has prepos itional object suffix -Hat "for Him" instead of plain object suffi x -t "Him" 

10. The w in awwaqa is omitted in the ms (see Leslau 1995: 31): 

bamdtawqaw -+ bamdtaqaw 

11. Metathesis: see 16. below 

Dialect differences 

12. Ms has 10m instead of som 

13. Ms has ta- instead of ka- (Leslau 1995 : 605) 

Word is repeated in Ms: 

14. qadimannat qadimannat [for oral qadimdnnatj (47); ala ala (7) 

Mistakes 

15. Ms has itrik for elektrik 

16. Erroneous metathes is: Ms has yamiitaccaw for yatiimaccaw 
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Chapter Five: Summary and Recommendation 

Ethiopia is the home of an extensive corpus of indigenous historical and cultural literary heritage by 

Ethiopian clerics in Ge 'ez, Amharic, Arabic and 'Ajami forms in different parts of the country. The 

'agamT text ex ists both in written (incomplete) and oral versions. I consider the oral text to be dominant 

and primary, since ' Ajami in general is composed to be performed orally in the presence of an audience. 

There are very few differences between the oral and written text. The content of the Man?umat al­

Taw/:1ld is largely drawn few passeges from the Qur an like suratul 'ilyla$ and suratul Baqara and from 

1:fadil, like Bubari and Muslim the contents were discussed in the Man?fimat al-taw/:lfd are almost the 

same to the above mentioned passeges of Qur an and 1:fadif. 
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Recommendation 

Although there are many interesting and valuable written sources in Walqit\e, neither the local people 

nor academic philologists have paid much attention to them. To my knowledge, this thesis and that of 

Nejat Abdu are the first attempts to explore this important source. There are many other areas like 

Walqine in Ethiopia wh ich have barely been examined by philologists. Therefore, I would like to 

recommend strongly to the Philology program students to give attention to thi s area and to the literary 

works of the SaYb. I am wi llingful to co ll ect all mss by the Sayb Sayyid Mul)ammad BaWl and analyze 

indetail philologicall y, linguistically and it is my duty and the local people:s to give the necessary 

information about the literary works of the Sayb Sayyid Mul)ammad Bawl. Addis Ababa University and 

other governmental bodies should advertise these understudied indigenous written sources, and the local 

communities shou ld make an effort to make such materials easil y avai lable to scholars and the pUblic. 
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LIST OF INFORMANTS 

No NAME AGE DATE LOCATION 

1 Hajj Fari s Muhammad Hawi 58 15- 8 - 11 Walqi\le 

2 ¢ ulit Muhammad Hawi 53 15-8 - 11 Wiilqi\le 

3 Hajj Muhammad Ami n 63 15-8 - 11 Wiilqi\le 

4 Makyu Nassir 50 15- 8 - 11 Walqilte 

5 Abdulmanan Yass in 50 15-8 - 11 Wiilqi\le 

6 Kedi r J ubeir 120 15-8 - 11 Walqi\le 

7 Saman Shafi 80 15-8-1 1 Walqit\e 

8 Shamsu Hamza 55 15- 8 - 11 Walqi\le 

9 Abdulatif Abdu ljalii 22 15- 8- 11 Waiq ille 

10 Hajj Ahmadaihadi 63 20 - 8 - 11 Hiiwiisa 
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Appendix 1 

11 23: 33 

Sayb Sayy id Mu~ammad Hawi (Rumuga Say b) (1903-1966 AD) 



Appendix ii 

, , 

The SOli of Sayu Sayyid Mu~ammad l;liiwi Hajj Faris 
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