
i 
 

 

ADDIS ABABA UNIVERSITY 

SCHOOL OF GRADUATE STUDIES 

COLLEGE OF HUMANITIES, LANGUAGE STUDIES, 

JOURNALISM AND COMMINICATION, DEPARTMENT OF 

LINGUISTICS AND PHILOLOGY 

  

 

Philological and Textual Analysis of Gädlä Məlkam 

 

 

 

By: Muluneh Getie 

                             Advisor: Abba Petros Solomon (PhD.) 

 

                                                                                                        

                                                                                                                                          July, 2021 

                                                                                                                           Addis Ababa, Ethiopia                                                                                      



ii 
 

                          ADDIS ABABA UNIVERSITY 

SCHOOL OF GRADUATE STUDIES 

COLLEGE OF HUMANITIES, LANGUAGE STUDIES, 

JOURNALISM AND COMMINICATION, DEPARTMENT OF 

LINGUISTICS AND PHILOLOGY 

 

Philological and Textual Analysis of Gädlä Məlkam 

 

By: Muluneh Getie 

A Thesis Submitted to the School of Graduate Studies, Department of Linguistica and Philology 

In Partial Fulfilment of the Requirments for the Degree of Master of Arts in Philology 

 

 

Approved by: 

Examiners                                                    Signature                                                   Date 

1. External_____________________             ____________                                _____________ 

2. Internal_____________________            ______________                           _______________ 

 

Advisor  

____________________              _______________                       ________________ 

 

 

                                                                                                         July, 2021 

                                                                                                                   Addia Ababa, Ethiopia 



iii 
 

 

Dedication 

This thesis is dedicated to my Qəne professor, Mäggabe Məśṭir Gebre wold W/Mikael. 

 

 

 

 

 

 

 

 

 

 

 

 

 



iv 
 

 

Declaration 

I, the undersigned, declar that this Thesis is my own original work has not been presented for a 

degree in any other university and that all sources of materials used for this Thesis have been 

dully acknowledged. 

 

Name of the Researcher_______________________ 

Signature________________________ 

Place of Submission_______________________ 

Date of Submission_________________________ 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



v 
 

Acknowledgment 

First and foremost, I would like to praise and thank the almighty God with His Mother Virgin 

Mary, for His graces, strength, sustenance and above all His countless blessings, knowledge, and 

opportunity He gives me. Moreover, His benevolence has made me excel and accomplish my 

study and thesis work.  

Apart from my efforts, the success of my study depends largely on the encouragement and 

guidance of many others. I would like to take this opportunity; therefore, to express my deepest 

gratitude to those who have been helpful in the successful completion of my study. I would like 

to express my deepest unalloyed appreciation to my amiable, ever supportive and humble advisor 

Abba Petros Solomon (Ph.D), for his invaluable advice, continuous support, and patience during 

my MA study. His immense knowledge and plentiful experience have encouraged me all the 

time during my thesis work.  

I must not fail to sincerely appreciate and acknowledge my families for their uninterrupted 

support and encouragement to continue my master's degree programe philolgy. Without their 

tremendous understanding and encouragement in the past two years, it would be impossible for 

me to complete my study.   

Last but not least, I would like to thank all the members of the National Archive and Liberary 

especially Abba Bisrateab Getachew for their support. More over I would like to Eshetie Berhan 

(Associate Proffesor) for his support and advice. During my study, one way or another the 

guidance and support received from my instructors and colleagues were helpful and supported 

me a lot to bring me to this level.  

 

 

 

 

 



vi 
 

Abstract 

Ethiopian has developed a rich Ethiopic, Gǝʿǝz, literary tradition since the Aksumite period. This 

rich literary tradition embraces different literary genres such as Bible, Homily, Hagiography, and 

History which are translated from foreign languages- Greek, Hebrew, Coptic, Arabic- and other 

local developments of Gǝʿǝz literatures. These different genres of Gǝʿǝz literatures have both 

religious and secular values and contribute higher significance for the overall understanding of 

Ethiopia. This thesis tries to analyze Gädlä Məlkam so as to explore different facts and elements 

hidden in it.  

Gädlä Məlkam is a local Gǝʿǝz hagiography which tells about the life of Saint Məlkam- his birth, 

growth, monastic life, education, combating, miracles, and death. Even though the gädl includes 

several intertwined significances, it is still far from the eyes of the philological researchers; it has 

not been studied, and even has not been catalogued yet. Therefore, the aim of this study is to 

introduce the manuscript of Gädlä Məlkam and to examine different valuable elements, namely 

philological, historical, cultural, social, literary, linguistic, religious which are included in it. The 

primary data source for the study is a manuscript of Gädlä Məlkam which is found in the 

monastery of Kəbran Gabriel and the National Archive and Library Agency (NALA) being both 

microfilmed and digitalized. 

As a result of deep qualitative analysis of the manuscript it is estimated, using philological tools, 

that the gädl was composed in the first half of 16
th

 century. The subject of the gädl, Məlkam, is 

the saint who has combated and did several miracles in the monastery of Däbrä Halleluya found 

in the Western Tigray. In addition to his monastic life, he is described in the manuscript as he 

was Bible scholar, author, prophet of the New Testament and singer of the chant of St. Yared. As 

findings, the manuscript comprises different values and importance which are significant for 

both religious and secular purposes. Among the investigated values of the manuscript 

philological, historical, social, cultural, theological, literary, and linguistic elements are included.  
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Transliteration Symbols 

The following symbols are used consonant and vowel sounds 

A. Consonants 

ሀ    h በ      b ወ     w ጨ                    ኯ     k
w
 

ሇ      l ተ      t ዏ        ʿ ጰ    p   

ሐ     ḥ ቸ        ዖ       z ጸ      ṣ  

መ    m ኀ       ḫ ዠ      ž ፀ      ṣ   

ሠ     ś ነ       n የ      y ፇ    f 

ረ      r ኘ       ñ ዯ      d ፐ      p
 

ሰ     s አ       ʾ ጀ       ǧ    ቇ      q
w
 
 

ሸ     š ከ       k ገ    g         ኈ      ḥ
w
 
 

ቀ    q ኸ      ḵ ጠ   ṭ     ጏ      g
w
 
 

 

B. Vowels 

1
st
 order 2

nd
 order  3

rd
 order 4

th
 order 5

th
 order 6

th
 order 7

th
 order 

ä u i a e ə o 

mä mu mi ma me mə mo 

k
w
ä

 
 k

w
i k

w
a k

w
e k

w
ə

 
 

 

Numerals  

፩        1 ፰         8 ፷         60 

፪        2 ፱         9 ፸         70 

፫        3 ፲         10 ፹         80 

፬        4 ፳        20 ፺          90 

፭        5 ፴        30 ፻          100 

፮        6 ፵        40 ፲፻         1000 

፯        7 ፶         50 ፼         10000 
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Abbreviation 

 

EMML=   Ethiopian Manuscript Microfilm Library 

EOTC=   Ethiopian Orthodox Täwahədo Church 

f = folio 

ff= folios  

GM=Gädlä Məlkam  

IES= Institute of Ethiopian Studies 

Ex= Exodus 

Jn= John 

LXX= Septuagint (70 Scholars of Old Testament) 

Ms= Manuscript 

Mt= Mattew 

NALA= National Archive and Liberary Agency 

r= recto 

St. = Saint 

1Tim= 1 Timothy 

v= verso 
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Chapter One 

Introduction 

1.1. Background of the Study 

“Ethiopia has a rich literary tradition. Its traditional universities, otherwise called monasteries 

and churches, have produced a wide range of manuscripts.” (Ayele, 1997:131). According to 

Fikre (2008:17), Ethiopia is the only country in Africa which has its own writing system and one 

of among the four countries in the world which have their own writing systems. Its literary 

history starts from several hundreds of years and especially according to Asres Yenesew (1958) 

and Ayele Bekeri (1997) the Ethiopian literary history has strated before the birth of JesusChirst. 

By creating her own writing system which is called Ethiopic or Gǝʿǝz, Ethiopia has established 

different literary genres since Aksumite Period as claimed by many scholars. Bausi (2020:222) 

confirms that “the second/third century CE
1
 provides the earliest Gǝʿǝz inscriptions, undoubtedly 

in connection with the emergence of the kingdom of Aksum from the first century CE, so that 

Gǝʿǝz can be rightly styled as the language of the kingdom of Aksum and of the Aksumites”. 

Gǝʿǝz literature has been started on hard materials like stone, metal, clay and wood, and in the 

fourth century A.D. it developed to soft writing material that is on vellum. Onward the fourth 

century when Christianity became state religion of Ethiopia (Brita, 252), Ethiopia has established 

different Gǝʿǝz literatures mainly focusing on translations from Greek, Arabic, Syriac, Coptic, 

Latin and the like. In a century later, namely in the fifth century the translation activity is 

flourished by the Nine Saints who were responsible for the translations of different Biblical and 

Theological texts. In the sixth century, in addition to translations, original indigenous works, for 

example, the five revealed books of saint Yared have been existed. 

Gǝʿǝz literature embraces different genres like biblical, theological, homily, hagiography, poetic, 

qene, secular such as historical, philosophical and others. Generally, based on the originality, 

these Gǝʿǝz literatures can be classified into three groups namely translations from different 

languages, adaptations and indigenous works. 

                                                           
1
 This is Common Era which is similar with A.D. 
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Among the many genres of Gǝʿǝz literature hagiography is usually common. According to 

different scholars, various amounts of hagiographies are registered. 103 (Hiruy, 1920), 292 

(Akilile Berhan, 1952), 201 Kineferigib (1975), and 472 (Amsalu, 2018) gädlat are still known 

and registered. In different monasteries and churches abundant manuscripts of hagiographies 

which are translated from different languages and original Gǝʿǝz works are found. In the concern 

of gädlat, Getachew (2017:77)
2
 has said that:-  

    ገዴሊትና ተአምራት የግዔዛ ሥነጽሑፌ ታሊቁ ክፌሌ ናቸው 

 Gädlat and Miracles are the larger parts of Gǝʿǝz literature. 

Hagiography has different typologies.  Brita (2020:261) has listed the types of hagiography as 

follow:- 

The main typologies of hagiographic composition in Gǝʿǝz include: (a) the gädl (pl. 

gädlat; lit. “spiritual fight,” here translated as Life), which in general consists of the 

story of the deeds that a saint performed in his or her lifetime. It treats the lives of 

confessors rather than martyrs and focuses on exemplary ways of living; (b) the sǝmʿ 

(lit. “martyrdom,” here translated as Acts), which in general consists of the story of a 

saint’s suffering and cruel death for upholding his or her faith. The core of the narrative 

structure of the sǝmʿ usually concentrates on the last part of the life of the martyr 

(arrest, torture, and violent death); unlike the gädl, no detail about his/her childhood, 

adolescence or education is given; (c) the dǝrsan (lit. “homily”), similar to the gädl in 

narrative structure but usually shorter and with a specific liturgical function; d) the 

invention or revelatio, the story of how a new saint or more often a saint’s bodily re-

mains were discovered; (e) the translatio, the story of how a saint’s relics were brought 

to a church or moved to a new shrine; (f ) the raʾǝy(“vision”), the story of how a saint 

appeared to someone in a vision; (g) the täʾammǝr(“miracle”), the story of how a 

miracle was performed on the saint’s behalf by God; and (h) anaphoras
3
 and hymns, 

which include various types of poetic compositions, like mälkǝʾ, sälam, and qǝne. 

                                                           
2 All dates in this study are according to the Gregorian calendar. 
3
Anaphora refers to the 14 anaphoras of EOTC and does not include mälkǝʾ, sälam, and qǝne. The above 

definition is not the researcher‟s; however it is direct citation from Brita. 
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According to Kidanewold (1955:301) the term gädl comes from Gǝʿǝz verb tägadälä and has the 

following meanings:- 

1. contending, struggle, combat, hardship, tiring until defeat comes 

2. Spiritual news, history, the book which tells the adversity and grace of Saints. 

In connection to the term, gädl, Harden (1926:73) adds that “the word that is used for „Life' is a 

some what peculiar one. It is gädl, which, according to its root meaning had the signification of 

„conflict, struggle.' When applied to the saints, it seems to be used in the sense of the Latin 

Acta”. 

Moreover, Tesfaye (1997:182) by referring Hyatt (1928:  251) also tries to  define the gädl as an 

Ethiopic word for  life which is used with regard to the life  of  a saint  with a technical meaning 

similar to the  Latin acta  i.e. struggle or conflict. Another author adds the following relating to 

gädl:- “the person who is written for gädl is the righteous who defeated the combat of Satan”. 

(Getachew, 2017:77). 

Most of the gädlat
4
 embraces four parts (Brita, 2020, Amsalu, 2018). According to the above two 

scholars gädl, miracles, mälkǝʾand sälam are the four common parts of a gädl. Many gädlat 

extend their narration well beyond the scene of the saint‟s death to include miracles performed 

post mortem. In the first part, gädl, which is used as the name of the manuscript, the history of 

life of the saint and the „kidan‟ (promise) which is given to the saint by God, will be introduced. 

The bodies of the saint will be glorified from the hair up to the nail of the leg with five verse 

poetic form of literature which is called mälkǝʾ. The sälam is three stanza poetic expressions 

which is thanksgiving for the saint. 

 

The tradition of gädl writing in Ethiopia began with translations from foreign sources. In this 

connection,  Tesfaye (1997) by citing Kaplan  (1982:  10) asserts  “„the hagiographic literature  

of  the Ethiopian Orthodox Church may be  divided  into  two major categories: the translated 

lives  of  the  saints and martyrs  of the early Christian church and lives  of  local  saints.‟” 

                                                           
4
 The plurar form of gädl 
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The first examples of hagiography attested in Ethiopia are two collections of texts about foreign 

saints circulating in multiple text manuscripts. These collections are known as Gädlä Sämaʿǝtat 

and Gädlä Qǝddusan. The saints and the martyrs in these hagiographies are universal saints and 

martyrs. The texts are translated from Greek to Gǝʿǝz during Aksumite period (presumably 

between the fourth and the seventh century), and partly from Arabic, starting from the thirteenth 

century at the latest. 

Hagiography as literature about saints and as the field of study devoted to sainthood –started to 

be considered a proper discipline, dealing with a proper literary genre, in Europe in the 

seventeenth century. (Brita, 2020). According to Amsalu (2018:95) this similar study on 

hagiography in Ethiopia started in half of 19
th

 century. Since this time many hagiographies have 

been studied by different European scholars like August Dilman, Ignazio Guidi, Carlo Conti 

Rossini and other several scholars who are famous in Ethiopian studies.  

 

Basing on those previous hagiographic studies, Paolo Marrassini started new trends of 

methodological approach in Gǝʿǝz hagiography. In this new trend of hagiographical study, 

hagiographies are considered as multi-disciplinary texts which provide historical, social, cultural, 

anthropological, and other significant values. (Brita, 2020). The new hagiographical 

methodology also starts focusing on the studying of material features of manuscripts, codicology.  

Local hagiographies have been composed mainly from 13
th

 century to 16
th

 century for about 

three hundred years. This period is called golden period of Gǝʿǝz literature. In relation to this in 

Encyclopedia of Ethiopica volume 2 (EAE, vol2), Nosnitsin (2005:969) has confirmed the above 

idea by saying “hagiography was bound to the coeval flourishing Gǝʿǝz literature”. Gädlä 

Məlkam which is going to be studied by the researcher is the grace of this golden period of Gǝʿǝz 

literature. 

Gädlä Məlkam is one of among several indigenous works of Ethiopian Orthodox Täwahədo 

Church (EOTC) hagiographies. The manuscript is found in Bahǝr Dar district at the monastery of 

Kəbran Gabriel. The setting of the gädl is monastery of Däbrä Halleluya which is found in 

Təgray region, about 30 km north-west from the city of Aksum. It is not well known although it 

has invaluable values. The saint, Məlkam, who is described much in the manuscript, has done 

several miracles and is analogized with different prophets such as Moses, Ezra, Ezekiel and 

others.  
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Gädlat have both religious and secular importance. The life of the saints described in the gädlat 

will serve the laities by being as the exemplars, role models, and the way of Christian life. The 

manuscripts serve as prayer books, for personal prayers and prayers by the priests on the water to 

sanctify the water for healing purpose. Most gädlat have also theological values by exploring 

different doctrinal elements. Gädlä Məlkam which is found in the monastery of Kəbran Gabriel 

is among those gädlat which provide the above mentioned and other related servings.  

An Ethiopian scholar in Gǝʿǝz literature concerning religious importance of gädlat has said:  

በኦርቶድክስ ቤተክርስቲያን እምነት የገዴልች ዋና ዒሊማ አባቶቻችን[ን]ና እናቶቻችንን 

በአርአያነትና በውሇታቸው እንዴናስታውሳቸው፣እኛ ስናስታውሳቸው እነሱም 

በጸልታቸው እንዱያስታውሱን ነው፡፡ (Getachew, 2017:77). 

By the Faith of Orthodox Church the major objective of gädlat is to remember our 

model Fathers and Mothers, and when we remember them they also remember us by 

their prayer.  

Gädlat also have different secular values. Among gädlat especially indigenous gädlat are rich in 

Gǝʿǝz verb derivation and inflection. Therefore, these types of gädlat have invaluable importance 

for the study of Gǝʿǝz grammar, syntax, morphology and others. Gädlat are also rich in different 

literary expressions like simile, metaphor, and others. Gädlä Məlkam is among from such local 

gädlat which comprises the above mentioned issues. 

The person who is interested in better understanding of Ethiopian history, socio-cultural setting, 

economic and political issues is advised to explore different gädlat. Gädlat embraces several 

issues which can be analyzed and interpreted. Concerning on the importance of gädlat, Brita 

(2020:271) has said “one of the interesting aspects of these local hagiographic texts is their 

reflection of the historical time in which they were written. In some cases, the Life was 

composed shortly after the death of the saint, by an author period, aspects of whose historical 

circumstances can be perceived through analysis of the text”. 

Getachew (2017:13) has stated the different importance of gädlat as follow:- 

የኢትዮጵያ ታሪክ ምርምር እስካሁን የዯረሰበትን ውጤት ብቻ መነሻ በማዴረግ 

ስሇግዔዛ ሥነ ጽሑፊዊ አስተዋጽኦ መናገር የአባቶቻችንን አስተዋጽኦ ከማቃሇሌ ሊይ 
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ሉጥሇን ይችሊሌ፤…የተሟሊ የግዔዛ ሥነ ጽሑፌ ታሪክ ሇመጻፌ መጀመሪያ ገዲማቱ 

የከተቱ[ት]ን የሥነ ጽሑፌ ፌቅርስ ማየትና መመርመር ይኖርብናሌ፡፡ ያንን ገና 

አዴርገን አሌጨረስንም 

Talking about the contribution of Gǝʿǝz literature based only on today‟s outcome of 

the researches of Ethiopian history makes to abnegate the contribution of our 

fathers….To write the complete history of Gǝʿǝz literature, we must first look and 

search heritage of literature which the monasteries have collected. We have not 

finished doing that yet. 

1.2. Statement of the Problem 

Gädlä Məlkam is an indigenous work which seems that composed either at the end of 15
th 

or in 

the beginning of 16
th

 century. Even though both translated and original works of hagiographies 

have several advantages, most of the time the indigenous gädlat may have more values than the 

translated one. One reason is that according to Tesfaye (1997:4) “local gädlat are longer by 

comparison to foreign, non-Ethiopian, precedents. Whereas foreign sources, and  their  

translations,  remained  limited in  size,  from  a paragraph to  a  few pages at  most,  local  ones 

may  run  to hundreds  of pages. Their open-endedness and  their  size  are  a sign of how the 

local gädlat reflect  their  difference  in  terms  of  the  number of incidents, miracles,  local 

colouring and  elaborate expressions as opposed to  their shorter  ancestors”. 

Another significant importance of local gädlat is their different values beyond spiritual or 

religious content. Apart from their spiritual content, local gädlat are laden with historical, social, 

political, as well as economic information of the medieval Ethiopia. In regarding to this, 

Ullendorff (1973:143) quoted by Tesfaye (1997:4) said that  “„the gädl introduces  us to the 

historical events  of  the  time,  many of  which  cannot  be gleaned from  other  sources‟”. 

Kaplan cited by Tesfaye (1997:4) also confirms this by saying, “„gädlat are our richest and 

frequently our only sources for the history of Ethiopia outside the churches, battlefields, and the 

royal court‟”. (Kaplan 1982: 29). 

Concerning to the significance of historical values of gädlat, Getachew (2017:77) said that “I 

think that the person who wants to read social history of Ethiopia, among all spiritual writings, 



7 
 

will prefer Lives and Miracles of Ethiopian Saints”. To clarify the above statement Getachew 

(ibid) also puts one example by stating that “reading the combat and miracles of the disciples of 

abuna Täklä Haymanot during their preaching Ethiopia by dividing it into regions is reading of 

Ethiopian history”. 

As many gädlat, especially the indigenous one, the gädl of Məlkam has several issues. Among 

different importance philological, paleographical, historical, moral, socio-cultural, linguistic, 

literary and theological values are included. However, it seems that the gädl is not known well; 

even it is not catalogued yet. Therefore, the researcher has been stimulated by these different 

values of the gädl and tried to explore those various values of the manuscript.  

In addition to this, there is no study and publication which the researcher found that is done on 

the gädl. Because there is no study and publication on the gädl and since the gädl has several 

values which have both secular and religious significance, this is the main reason which incited 

the researcher to do the current study on it. 

1.3. Research Questions 

The study has answered for the following questions: 

1. What is Gädlä Məlkam about and the physical features of the manuscript? 

2. What is the period in which the gädl was composed? 

3. How is the gädl organized? 

4. What is the content of the gädl? 

5. What is the philological, historical, cultural, social, theological, literary, linguistic, and 

ethical value of the gädl? 

1.4. Objectives 

1.4.1. General Objective 

The main objective of the study is to analyze the manuscript of Gädlä Məlkam philologically for 

the purpose of having grasp on the gädl and its different values. 
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1.4.2. Specific Objectives 

The specific objectives of the research are the following: 

1. To introduce the manuscript of Gädlä Məlkam 

2. To describe the physical features of the manuscript 

3. To explain the content and the organization of the text 

4. To estimate the period in which the gädl was composed using different tools 

5. To examine philological, historical, social, cultural, literary, linguistic, theological, and 

ethical values of the manuscript 

1.5. Significance of the study 

Unlike other familiar indigenous gädlat of EOTC, Gädlä Məlkam is not known well in Gǝʿǝz 

literature. Therefore, the study will provide some important information about the book of the 

Gädlä Məlkam and thus will incite researchers for further future study. The study will cover the 

following significances for different professionals: 

The study will have its own importance for historians because it tries to analyze some relevant 

historical issues which need further analysis and explanation by historians. Linguists will be 

benefited from the study because the study tries to find some information on linguistics such as 

sound change and morphology of Gǝʿǝz words that will provide linguistic values for linguists. 

The study has its own significance for literature professionals and will stimulate them for further 

study. Theologians are other benefited stakeholders from the study since the study will contribute 

some information on some Church doctrines. The study will also provide information for 

professionals who are engaging on cataloguing of different manuscripts  

1.6. Scope of the Study 

The scope of the study is describing the textual and philological analysis of the manuscript of 

Gädlä Məlkam. The study is limited mainly on analyzing the manuscript of Gädlä Məlkam as 

primary source and other related secondary sources; however, it does not involve critical edition 

and annotated translation.  
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1.7. Research Methodology 

1.7.1. Study Design 

Since the study is text analysis the researcher has used qualitative research method. Searching 

out, close reading and rereading of primary and secondary sources for the purpose of analyzing is 

the major task of the study. Therefore, the study can be called library based research.  

1.7.2. Sources of Data 

The primary data source for the study is Gädlä Məlkam which is found in the National Archive 

and Library Agency (NALA). The manuscript which is found in the monastery of Kəbran 

Gabriel is both microfilmed and digitalized and found in NALA. The researcher has used both 

the microfilmed and digitalized manuscript which is found in NALA. He has copied the 

digitalized manuscript as many folios as the rule of the NALA and for the remaining folios he 

has used the library appropriately. The researcher has also visited the monastery of Kəbran 

Gabriel where the manuscript found. 

The relevant published and unpublished manuscripts, books, journals, articles, websites, 

magazines, newspapers and other sources were consulted as secondary data. In addition to 

analysis the text concerned bodies to the gädl, the librarians of Kəbran Gabriel Museum, were 

interviewed for further information.  

1.7.3. Document Analysis 

Primary document, the manuscript of Gädlä Məlkam, was described and analyzed appropriately 

using qualitative analysis method. Secondary sources such as books, articles, magazines were 

also analyzed by applying the same method, qualitative analysis method. 
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1.8. Organization of the Study 

The study is organized in six chapters. The first chapter deals with the study and its approaches. 

The second chapter deals with the philological analysis of the manuscript. This chapter tries to 

describe the manuscript using philological tools. Doing so, it provides information on the general 

description of the manuscript, the authorship and datation of the gädl. Textual analysis of the 

manuscript is dealt in chapter three. In this chapter the life of Saint Məlkam, from birth to death, 

is discussed. The fourth chapter presents linguistic analysis of the manuscript, namely 

phonological issues, morphological and syntactic problems. Different values of the gädl such as 

literary, historical, social, ethical, cultural and theological elements are presented in chapter five. 

The last chapter, chapter six, deals with conclusion and recommendations. 
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Chapter Two 

2. Philological Analysis of the Manuscript 

2.1. Background History of the monastery of Däbrä Halleluya and Gädlä 

Məlkam5 

Introduction 

The setting of Gädlä Məlkam is the monastery Däbrä Halleluya which was one among from 

flourished monasteries in 15
th

 -16
th

 in Ethiopia. As stated in Gädlä Məlkam and Gädlä Samuel, 

this monastery was well known in Ethiopia and many individuals, from every corner of Ethiopia, 

who have been attracted by the life of monasticism had always went to this monastery. It was in 

this way that Məlkam who lived far from it had crossed many kilometers and inhabited ascetic 

life in it.  

Location  

Däbrä
6
 Halleluya

7
 was an important monastery before 16

th
 century. It is found in the district of 

ʾAddi Arbaʿətä in Tigray region. The monastery is located about 30 kilometer north-west from 

the city of Aksum, on a hill overlooking the Märäb River. This monastery is also sometimes 

called Däbrä Hallelo, Allelo and often people confused with Däbrä Damo because Däbrä Damo 

which is considered as the first monastery in Ethiopia, founded by Zämikael Arägawi, is also 

sometimes called Däbrä Halleluya. (EAE.Vol.2: 22) 

 

 

                                                           
5
  The researcher has tried to search several studies and literatures inorder to find some information about 

this gädl. Unfortunately, he has never found any studies and literatures which mentioned the manuscript. 

That is why he jumped literature review part of the research, chapter two. 
6
 Däbr means the land which is somewhat high from the level place; mountain. (Kidane wold, 1955: 336) 

7
 Halleluya means praiseworthy, glory, thanks (Kidane wold, 1955:372; Yared, 2010:228). Combining the 

two terms provides the meaning of the mountain of praiseworthy, glory, or thanks.    
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Establishment 

The monastery was founded by abunä Samuel of Däbrä Halleluya
8
, who was a spiritual son of 

the monk ʾƎnṭonəs of Däbrä Tämbuk. After abunä Samuel excelled in self mortification and 

ascetic life style at Däbrä Tämbuk, ʾƎnṭonəs sent him to the desert on mount Halleluya. When 

abunä Samuel was on the mount of Halleluya, Jesus Christ was revealed to him and told him to 

found a community. The first to join abunä Samuel on Halleluya was a little boy ʾƎnṭonəs. The 

new monastery followed the rules of pachomius and attracted many followers.  The exact time of 

its foundation is not determined, but it is estimated sometime in the late years of aṣe ʿAmdä 

ṣəyon (1314-1344) or during his successor aṣe Säyfä Arʿəd. (EAE.Vol.2: 22; EAE.Vol.4:  512-

13) 

Testament between Däbrä Halleluya and King Dawit 

During the office of abbot Zäʾiyäsus, who is Samuel‟s successor, aṣe Dawit, bestowed on Däbrä 

Halleluya, gold, vestments and land possessions. His initial intension had been to punish Däbrä 

Halleluya, since one of his officers assumed the monastic habit there against his will. Yet, due to 

the miraculous intervention of Samuel, he changed his mind, and therefore, made gifts and made 

a testament with abbot Zäʾiyäsus. Concerning to the testament made between King Dawit and 

the abbot Zäʾiyäsus, the gädl of Samuel says the following:  

  ወጸሐፇ ዒዱ ዱበ መንበሩ ወዱበ ኵለ ንዋየ ክብር ዖመንግሥቱ እስከ ጻሕሌኒ 

ወጽዋዔ፡፡ ወእምዛ ነሥኦ ሇአቡነ ዖኢየሱስ ኀቤሁ ወአብጽሖ ውስተ ኵርጓኔሁ ከመ 

ይትካየደ ኪዲነ፡፡ ወሶበ ወጠኑአ ተካይድ መጽአት እግዛእትነ ማርያም ኀቤሆሙ 

ወቆመት ማእከላሆሙ፤ ወአኀዖት እዳሁ ሇዲዊት ንጉሥ ወእዳሁ ሇአቡነ ዖኢየሱስ 

ወአስተሊጸቀቶሙ ከመ አሐደ በአስተናብሮ ወአስተካየዯቶሙ እንዖ ትብሌ፣ እምዮም 

ወእስከ ሇዒሇም እስመ አንትሙ ፌቁራንየ፡፡ ወቆመት ዙቲ ኪዲን እስከ ዮም፡፡ ኵልሙ 

ዯቂቁ ሇዲዊት ንጉሥ አሌቦ ዖአሕፀፀ ክብራ ሇሃላ ለያ፤ ወዲእሙ ፩፩ በበመዋዔሉሆሙ 

                                                           
8
 The monastery was destroyed by the army of Grañ in 1535 and disappeared completely from the 

Ethiopian sources. (EAE. Vol.2: 22) 
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ያበዛኁ ወያፇዯፌደ አክብሮታ በሢመትኒ ወበወርቅ ወብሩር ወበአሌባስ ክቡር9 

(Getachew, 2017: 80). 

And he (king Dawit) wrote again on the throne and on all materials of prestige of his government 

including the plate and the chalice. And then he took our father, Zäʾiyäsus, to him and reached to 

his palace for the purpose of making testament. When they started promising, our Lady, Mary, 

came to them and stood up in between them; She held the hand of king Dawit and the hand of 

our father, Zäʾiyäsus. And She made beween them unity and She made testament between them 

by saying till today and forever for you are my friends. And this testament stood up till today. 

There is no one from all children of king Dawit who minimizes the prestige of Däbrä Halleluya; 

however, each and every [king] during their reign maximizes the prestige of Däbrä Halleluya by 

authority, gold, money and by vestments which are gent.  

Däbrä Halleluya and the Officer of King Dawit 

The monastery of Däbrä Halleluya became more popular during the reign of king Dawit and it 

reached the status of attracting the officers of the King. The act of abunä Samuel confirms this 

issue by saying that: 

ስምዐ ዖንተኒ ተአምረ ዖገብረ ማር10 ሳሙኤሌ እምዴኅረ ሞቱ እንዖ አበ ምኔት አቡነ 

ዖኢየሱስ ወሌደ፡፡ ሰም[ዒ]ዏ ዚናሃ ሇሃላ ለያ ፩ እምነ ሐራሁ ሇንጉሥነ ዲዊት ዖይብሌዎ 

ሌጋባ11 ወሥነ ጽዴቆሙ ወሥርዒቶሙ ሇመነኮሳቲሃ ወነዯ ሌቡ በፌቅረ ምንኵስና፡፡ 

ወወፅአ እምዳዳ ንጉሥ በኅቡእ ወበጽሐ ዯብረ ሃላ ለያ ወቦአ ኀበ አቡነ ዖኢየሱስ 

ወነገሮ ኵል ትካዜ በእንተ ምንኵስና፡፡ ወአውሥአ ወይቤል ኢይትከሃሇከ ዖንተሰ ኦ 

ወሌዴየ ወኢምስላነ ነቢረ እስመ መጽብብ መቅዒን ውእቱ ፌኖቱ ሇምንኵስና ወፇዴፊዯሰ 

ሇዛንቱ ዯብር ዔፁብ ሥርዒቱ ወረኃብኒ ኀቤሁ፡፡ ወአንተሰ ነዋ እሬእየከ ከመ ብእሲ ክቡር 

ወዒቢይ፡፡ ወይቤል እስመ በእንተዛ ዖመጻእኩ ዛየ፡፡ ወአንተሰ ባሕቱ ፇጽም ሉተ 

ፌትወትየ ፌጡነ ዖእንበሇ ይትዏወቅ ተኃጥኦትየ በኀበ ንጉሥ ወኢይሚጡኒ ኀቤሁ፡፡ 

                                                           
9 In Gǝʿǝz manuscripts usage of two points between words is common. The above text was taken from 

recent publication and did not use two points. 
10 ማር (Mar) is derived from Syriac language and used as „mar‟ Ephraim, „mar‟ Jacob and others. The 

word „mar‟ means educated, scholar, lord, righteous, holy. (Berihun, 1990: 61).  
11 ሌጋባ (Ləgaba)  is the name of ancient authorship (Getachew, 2017: 82) 
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ወሶበ ነጸረ ጥብዒቶ ወሙቀተ ሕሉናሁ ኀበ ምንኵስና ቤተ ኵሊ ላሉተ እንዖ ይጼሉ ሊዔሇ 

መሌበስ ወቅናት ወቆብዔ ወአስኬማ፡፡ ወአሌበሶ እንዖ ይብሌ ይባርክ እግዘአብሔር 

ምንኵስናከ ዖባረከ ምንኵስናሁ ሇእንጦንስ አበ መነኮሳት ወይፌርሁ ወይጕየዩ አጋንንት 

ሶበ ርእዩ ቆብዒ ርእስከ በከመ ጏዩ በርእዮተ ቆብዐ ሇአባ እንጦንስ ወትኩን ዖታወፅእ 

አጋንንተ ከመ ቆብዏ አባ ሇንጊኖስ፡፡ ወእምዛ ባረክዎ ኵልሙ ጉባኤ ማኅበር በከመ ሕግ፡፡ 

ወሰመዮ ስሞ በኪሞስ፡፡ (Getachew, 2017: 77-78). 

Let you hear this miracle that righteous Samuel did after his death while his son, our father 

Zäʾiyäsus, was the abbot. One officer of king Dawit who is named Ləgaba heard the news of 

Däbrä Halleluya and the righteousness and the order of the monks; and his heart became fired by 

the love of monasticism. And he went out from the gate of the king without being seen, and he 

reached to Däbrä Halleluya, and he entered into our father Zäʾiyäsus and he told his all worrying 

about monasticism. He [Zäʾiyäsus] replied and said to him Oh my son you cannot [do] this 

because the way of monasticism is narrow and arduous and moreover, the order of this mountain 

is very difficult and there is starving here. And behold I saw you as you are gent and great. And 

he [the officer] said to him the reason why I came here is for the aim of this [monasticism]. And, 

however, let you do to me my desire quickly without being known my fleeing by the king and in 

order not to they bring back me to the king. When he [the abbot] saw the strict decision of the 

officer to the life of monasticism, he stayed all night while he was praying on the vestments of 

monasticism. He made him dress [vestments of monasticism] by saying let God, who blessed the 

monasticism of abba ʾƎnṭonəs- the father of monks, bless your monasticism and let demons be 

afraid of you and be fleeing from you when they see your headgear as they fled by seeing the 

headgear of abba ʾƎnṭonəs. And let you be the one who exorcise like the headgear of abba 

Länginos. And then all the monks blessed him as their law; and they named his name Bäkimos.  

According to the above text monasticism is a very difficult journey and symbolized as a narrow 

way. In this monastery the food which is common for the mass people is forbidden. The monks 

did not accept the endowments which were sent from the king. The king has sent different gifting 

again and again until the monks accepted the endowment. 

ወእምዛ ሇአከ ንጉሥ ኀበ ዯብረ ሃላ ለያ ኀበ አቡነ ዖኢየሱስ እንዖ ይብሌ ንሥኡአ 

ዖንተ ወርቀ ወግምዙ ሇቤተ ክርስቲያን ወሇሲሲተ ቅደሳን፡፡ ወይቤሌዎ አሌብነአ 
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መፌቅድ ሇዛንቱ፣ ወባሕቱሰ ብነ ሲሲት ዖሠርዏ ሇነ እግዘአብሔር ሐምሇ ምዴር 

ወስርወ ዔፅ ወእክሇሂ ጻማ እዳነ፡፡ ወጸልተሰ ንገብር ሇከ በእንተ ምዴርከ፡፡ አኮኑ ሇከ 

ወሀበከ ክርስቶስ ዔፀዊሃ ወእበኒሃ፡፡(Getachew, 2017፡ 79). 

And then the king sent to Däbrä Halleluya, to our father Zäʾiyäsus by saying take this gold and 

pall for the Church and the food for the Saints. The monks said to him we do not want this; 

however, we have food which our God prepared  for us, cabbage of the earth, root of the tree and 

cereal from which comes from our hands work. And we will do prayer for you because of your 

earth since Christ has provided to you the trees and the stones of the earth.  

After several communications made between the monks of Däbrä Halleluya and different 

messengers or diplomats of king Dawit, the monks agreed to receive the endowment from the 

king. When king Dawit heard such good news from his messengers, he became very glad as 

written in the act of abba Samuel. 

ወሖረ ባሮ12 ወአጠየቆ ሇዲዊት ንጉሥ ሰሚዕ ቃልሙ ሇቅደሳን መነኮሳት፡፡ ወዒዱ ነገሮ 

ኵል ዖርእየ በአዔይንቲሁ ጾሞሙ ወጸልቶሙ ትጋሆሙ ወሥርዒቶሙ፡፡ ወተፇሥሐ 

ወተሐሥየ፡፡ ወእምዛ ነሥአ መስቀሇ ወርቅ ዖዖዘአሁ ዖአዲም አርአያሁ ወይመስሌ 

ፀሐየ፡፡ ወጸሐፇ ውስቴቱ መጽሐፇ ዖይብሌ፣ ወሀብኩ ዖንተ መስቀሇ፣ወጏሇትኩ ጕሌተ 

ሇእግዛእትየ ማርያም ወሇመቃብረ አቡየ ሳሙኤሌ ከመ ትኩኖሙ ጕሌተ ወርስተ እስከ 

ሇዒሇም፡፡ ወከመ ይዛክሩኒ ባቲ ወይግበሩ ተዛካርየ እስመ ማኅበራንየ እሙንቱ፡፡ ወከመሂ 

አሌቦ ዖይትዒገልሙ እምዯቂቅየ አውገዛኩ፡፡ ናሁ ወሰበኩ በስመ ክርስቶስ አምሊኪየ እስከ 

ሇዒሇም፡፡ (Getachew, 2017:79). 

And Baro went and described to the king Dawit by hearing the word of saint monks. And again 

he told the king all what he saw by his eyes; their fast, prayer, diligence and order. And the king 

became very delightful. And then the king picked golden Cross which is stunning and that seems 

like the sun. And then he wrote text inside the Cross which says that I have provided this Cross; I 

have bestowed ɡʷəlt and fief for my Lady Mary and for the tomb of my father, Samuel, for 

becoming the fief to them forever; and then so that they will remember me by it and they will do 

my commemoration because they are my accomplice. And then there is no one who plundered 

                                                           
12

 ባሮ (Baro) is the name of officer among king Dawit‟s peerages. (Getachew, 2017: 82) 

https://en.wikipedia.org/wiki/Labialization
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from my children, if there is I condemned. Behold and I have preached by the name of my God 

Christ forever.  

Observance of the First Sabbath in Däbrä Halleluya 

Observance of the first Sabbath was the main issue for the cause of disturbance of the Ethiopian 

Orthodox Täwahədo Church in 14
th

-15
th

 century. There were two separated schools on the 

concern of this issue, namely Betä Täklä Haymanot-who were against on the observance of the 

first Sabbath-and Betä ʾEwäsṭatewos who were the proponents for the observance of the first 

Sabbath. Even though the monastery of Däbrä Halleluya did not participate actively in the 

argument of the two schools directly (EAE vol.2), Gädlä Məlkam provides a clue that it was the 

supporter of the school of Betä ʾEwäsṭatewos-the school who accepts the equal observance of the 

first Sabbath with the second Sabbath.  

ተሃውከ፡ ዛንቱ፡ አቡነ፡ ቅደሰ፡ እግዘአብሔር፡ ሶበ፡ አሕዖኖ፡ አሓደ፡ ብእሲ፡ ወወጽአ፡ 

እምዯብር፡ ወሖረ፡ ኀበ፡ ካሌእ፡ ዯብር፡ ዖመነኮሳት፡፡ ወነበረ፡ ህየ፡ ንስቲተ፡ ወርእዮሙ፡ 

እንዖ፡ ይሥዔሩ፡ ሰንበተ፡ በቀዱኀ፡ ማይ፡ ወበአብስል፡ ሕብስት፡፡ ወበዒጺረ፡ ምዛር፡ 

ወእምዛ፡ ገሠጾሙ፡ ወይቤልሙ፡ ሇምንት፡ ትገብሩ፡ ከመዛ፡ ኢሰማዔክሙኑ፡ ዖይቤ፡ 

እግዘእነ፡ በ፲ ቃሊት፡ አክብር፡ ሰንበቶ፡ ሇእግዘአብሔር፡ አምሊክከ፡፡ ወሓዋርያትኒ፡ 

ይቤለ፡ ክሌኤሆን፡ ሇክርስቶስ፡ ረስዩ፡ ወዖሰ፡ ኣብዯረ፡ ቦቶን፡ ግብረ፡ ሇይሙት፡፡ 

ወፇርሁ፡ እምቃለ፡ ወይቤሌዎ፡ ምንተ፡ ንግበር፡ ወይቤልሙ፡ ኣክብሩ፡ በተጠናቅቆ፡ 

ወአነ፡ ስምዔ፡ ሊዔላክሙ፡ ከመ፡ ትርከቡ፡ ኵል፡ ሠናያተ፡ በዛኒ፡ ዒሇም፡ 

ወበዖይመጽእኒ፡፡ ወይቤሌዎ፡ ኦሆ፡ ወአክበሩ፡ ሰንበታቲሁ፡ ሇክርስቶስ፡ እምአሜሃ፡ 

እስከ፡ ዮም፡፡ (f.68v). 

This holy of God, our father [Məlkam], became disturbed when one person made him sad. And 

he went out from the mountain and went to another mountain of the monks. And he lived there 

for a short time and he saw them [the monks] while they were abrogating the Sabbath by 

fetching of water, cooking of food, and preparation of ale. And then he reprimanded them and 

said to them why did you do like this? Did not you hear what our Lord has said in Ten 

Commandments-respect the Sabbath of God, your Deity? And the Apostles said, let you do the 

twos [Sabbath] for Christ.  And the one who wants to work on them, let him die. And they 
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[monks] feared because of the word of him [Məlkam] and they said to him what we shall we do? 

And he said to them, respect [the two Sabbaths] correctly, and I will be witness on behalf of you 

to receive all the good in this world and the world which will come. And they said to him ok, 

they observed the Sabbaths of Christ since that time till today. 

Däbrä Halleluya as the pass by for the Jerusalem Pilgrims 

The monastery of Däbrä Halleluya was the center to pass by the pilgrims through it to the holy 

land, Jerusalem. Since the earlier time pilgrims from most corners of Ethiopia pass through 

Däbrä Halleluya, then to Red sea to Jerusalem. This decisive natural geographical position 

helped it to be known well and many pilgrims were attaracted by the monstic life undergone by 

the monastery. 

መጽአ፡ ፩ ብእሲ፡ ማኅላታዊ፡ እምዴረ፡ ሴዋ፡ ዖስሙ፡ ጴጥሮስ፡ እንዖ፡ የኀሥሥ፡ ፌኖተ፡ 

ኢየሩሳላም፡ ወይቤል፡ ተማህሇሌ፡ ሉተ፡ ኦ፡ አባ፡ ከመ፡ ይሠራሕ፡ ፌኖትየ፡፡(f. 48v). 

One person who is chanter named Peter came from the place of Sewa while he was finding the 

way of Jerusalem; and he said to him [Məlkam] Oh, abba let you pray to me so that my journey 

becomes well. 

ሀሇው[ዉ] ፪ ፌቁራኒሁ፡ ሇአቡነ፡ ምሌካም፡ ፩ ዖመጽአ፡ እምብሔረ፡ ሴዋ፡ ፇቂድ፡ ነጊዯ፡ 

ኢየሩሳላም፡፡ (f. 71r). 

There were two friends of our father, Məlkam, one who came from the place of Sewa for the 

purpose of going to Jerusalem 

Däbrä Halleluya as the Center of Education 

The monastery of Däbrä Halleluya was not only the center of monasticism but it was also the 

center of education. It was the center of education in the chant of St. Yared and Biblical studies 

as stated in Gädlä Məlkam (GM). 

አንሰ: ኢፇቀዴኩ: ከመ: እትመሀር: ኣርያመ፡ ወመዛሙረ፡ ማኅላተ፡ ያሬዴ፡ ካህን፡ አሊ፡ 

መጻእኩ፡ በእንተ: ጽዴቅ፡ ሶበ፡ ሰማዔኩ፡ ዚናሃ፡ ሇዯብረ፡ ሃላ ለያ፡ ቅዴስት፡ እንዖ፡ 
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ይብለ፡ ሃ[ሀ]ሇው[ዉ]አ፡ መነኮሳት፡ በውስቴታ፡ እሇ፡ ይተግሁ፡ ከመ፡ መሊእክት፡ 

ወይሰርሩ ከመ፡ አንስርት፡ ወይሴብሑ፡ እንበሇ፡ ጽርዒት፡ (f.11r). 

 I did not desire to learn the chant of priest Yared; however, I came [to this place] because of 

righteousness when I heard news about the holy mountain of Halleluya; when people said that 

inside it there are monks who are active like angels; and they fly like eagles; and they thank 

without interrupt.  

Däbrä Halleluya and Abunä Məlkam 

Abunä Məlkam is a celebrated saint in the monastery of Däbrä Halleluya, and called the pillar of 

Däbrä Halleluya. An anchorite has prophecied on Däbrä Halleluya as arduous adversity will 

occur on it after Məlkam dies. 

ወእምዛ፡ መሰጠኒ፡ ሰረገሊ፡ ወአብጽሐኒ፡ ዯብረ፡ ሃላ ለያ፡ ወርኢኩ፡ ዒምዯ፡ እሳት፡ 

ዒቢይ፡ ቀዊሞ፡ ውስተ፡ ማእከሊ፡ ወቦቱ፡ አክናፇ፡ ከመ፡ ንስር፡ ወአክናፉሁኒ፡ እሳት፡ 

ወይጼሌሊ፡ በክነፉሁ፡ ሇይእቲ፡ ዯብር፡ ኵሇንታሃ፡ ከመ፡ ዯመና፡ ወከመ፡ ዖተሐቅፌ፡ 

ኦፌ፡ አፌሕርቲሃ፡ የሓቅፊ፡ እስከ፡ ፬ መኣዛኒሃ፡፡ ወእምዛ፡ ተስእሌክዎ፡ ሇዖመሰጠኒ፡ 

ወእቤል፡ ምንትኑ፡ ዛንቱ፡ ዒምዯ፡ እሳት፡ ዖይቀውም፡ ማእከሇ፡ ዙቲ፡ ዯብር፡ ዖቦ፡ 

ክሌኤ፡ አክናፇ፡ እሳት፡ ዖይጼሌሌ፡፡ ወይቤሇኒ፡ ዛንቱሰኬ፡ አቡነ፡ ምሌካም፡ ውእቱ፡ 

ዖይቀውም፡ ወትረ፡ ከመ፡ ዒምዴ፡ በትጋህ፡ ወበዖምሮ፡ ሇአሥምሮ፡ አምሊኩ፡፡ ወነዋ፡ 

ትሬኢ፡ ዖከመ፡ ይጼሌሊ፡ ወይከዴና፡ ሇዙቲ፡ መካን፡ በአክናፉሁ፡ አሌባቲ፡ ኃዖነ፡ ወትካዖ፡ 

እንዖ፡ በሕይወቱሰ፡ ሀሇወ፡ ወባሕቱ፡ እምዴኅረ፡ ሞተሰ፡ ይበጽሓ፡ ዏቢየ[ይ]፡ ኀዖነ[ን]፡ 

ወመከራ13፡ ወአንከረ፡ ውእቱ፡ ጾማዔታዊ፡ (ff. 83v-84r). 

And then chariot enthralled me and made me reach to the mountain of Halleluya. And then I saw 

large pillar of fire standing in the middle of it. It [the fire] has wings like eagle; and its wings are 

fire, and it curtains off the whole of the mountain [Däbrä Halleluya] like the cloud and it clasps it 

[the mountain] in all four directions like the bird which clasps its chicken. And then I asked to 

the one who enthralled me; and I said to him what is this pillar of fire, which has the wings of 

fire that curtains off, that stands in the middle of this mountain. He said to me this is our father 

                                                           
13

 This arduous sadness and temptation may be the destruction of Däbrä Halleluya by the army of Gragn 

Ahmed in16th century. 
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Məlkam who always stands like pillar in enthusiasm and praise for the pleasing of his God. And 

behold you will see how he curtains off the mountain and encloses it, the place of this, with his 

wings. It does not have any sadness while he is alive; however, after he dies, arduous sadness 

and temptation will occur on it. And that anchorite became admired.  

2.2. Manuscript Description 

2.2.1. General Description  

Gädlä Məlkam is one of among several indigenous works of Ethiopian Orthodox Täwahədo 

Church hagiographies. The gädl is found in the monastery of Kəbran Gabriel. It is both 

microfilmed and digitalized and found in the National Archive and Library Agency (NALA)
14

.  

 Title- Gädlä Abunä Məlkam 

 Shelf- Call.No-KG-66 (NALA Digital Library) and EMML 8263 

 Material-Parchment 

 Format- Codex 

 Size-19x15cm 

 Column-2 

 Lines-16 (Fixed) 

 No. of Folios-108 

 Queries- 14, 4 bifolia 

 Type of writing- Fairly good 

                                                           
14 As much as possible the researcher have tried to get another witnesses or copies of this manuscript by 

consulting micro film and digital libraries of NALA; however, he could not found extra copy for the 

manuscript. The researcher has consulted not only micro film and digital libraries of NALA but also 

catalogue of the Institution of Ethiopian Studies (IES) library. Unfortunately, he could not get any 

additional copy/copies. He has also asked some people, who have better experience with manuscripts, 

about the gädl. Adding all, the copy/copies of the manuscript may be found somewhere but in his 

maximum effort, the researcher could not get yet. Therefore, the researcher is obliged to undergo his 

study by the available manuscript. 
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 Hand-One 

 Ink- Black and Red 

 Illustrations-No 

 Designs- Yes  

 Marginal Notes- No 

 Other books inside it- No 

 Stamp- Yes 

 Signature-Yes 

 Binding-Wooden with covered by a suit 

 Region- Amhara 

 District- Bahirdar 

 Specific location- Lake Tana 

 Monastery- Kəbran Gabriel 

 Diocese- West Gojjam 

 Period of composition- 16
th

 century 

 State of the Manuscript- with frequent service it has been old 

As mentioned above there are two inks used in the manuscript, namely black and red inks. The 

black ink was used to write most of the words except some selected words. However, the names 

God, Jesus Christ were not written in the red ink.  

The red ink was used to write the followings: 

 Mary 

 Məlkam 

 Samuel 

 Any beginning words in the paragraph/passage 
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 Numbers 

 Punctuation marks (five points) 

 In the manuscript we find nine points at the end of a sentence. These nine points are written in 

black and red inks, namely four points are written in black ink whereas five points are written in 

red inks. At the end of the paragraph or the passage these nine points become double, eighteen 

points separated by three lines. The middle line in the three lines is written in red ink and it is not 

written boldly unlike the other two lines. 

The manuscript does not comprise mälkǝʾ. However, most of the time there are poetic 

expressions at the end of most paragraphs or the passages. The introduction or doxology is 

organized in the poetic style.  In addition to poetic style, the manuscript consists of Biblical and 

other books‟ allusions, figurative expressions. 

2.2.2. Textual Elements of the Manuscript  

Content 

 Introduction: Doxology-ff.1-3v  

            The doxology has been expressed in poetic form
15

. 

 Example: 

በስመ፡ እግዘአብሔር፡ አብ፡ ምቅዋመ፡ እገሪሁ፡ ዖርእዩ፡ እስራኤሌ፡ ከመ፡ ግብረተ፡ 

ግንፊሌ፡ ዖሰንፔር፡፡ 

ወበስመ፡ እግዘአብሔር፡ ወሌዴ፡ ዖአስተርአዮ፡ ሇሙሴ፡ እምዱበ፡ ዔፀት፡ በመሌዔሌተ፡ 

ዯብር፡፡ 

ወበስመ፡ እግዘአብሔር፡ መንፇስ፡ ቅደስ፡ ዖዖረወ፡ ሌሳናተ፡ አመ፡ ሕንፀተ፡ ሰናኦር፡፡ 

(f.1v) 

In the name of God the Father that Israelites saw the standing of his legs as the brick of 

sapphire, 

And in the name of God the Son who was seen for Moses on the bush over the mountain, 

                                                           
15

 This type of poetic expression in doxology part is seen in Mäṣḥafä məśṭir of Abba Giorgis of Gascha. 

However, it is not common in most hagiographies, in doxology part. 
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And in the name of Holy Spirit who mixed up languages during the building of Babylon. 

 Life history of Məlkam: ff. 4r-26r 

 Birth: f.4r 

 Growth: f.4v 

 Journey to monastery: ff. 5r-10v 

 Education: ff.11r-13v 

 Combating: ff.14r-26r 

 Miracles, Apocalypses: ff. 26v-102r 

 Death: 102v-103v 

 Miracle after death: ff. 104r-106r 

 Composition of the gädl: ff. 106v-107v 

 Name of the Hagiography 

The author called the manuscript by the following names: 

ንጽሕፌ፡ ወንዚኑ፡ ንነግር፡ ወናየዴዔ፡ ገዴሌ፡ ወስምዔ፡ ራእይ፡ ወተነብዮ፡ ተአምር፡ 

ወተጸምድ፡፡ ዖብእሲ፡ ትሩፌ፡ ጥዐመ፡ ዚና: (f.2v). 

We scribe and tell Live and Act, Apocalypse and Prophecy, and Miracle and Service of the 

man of struggle who has a good news.  

Colophon 

1. ዛንቱ፡ መጽሐፌ፡ ዖአቡየ፡ ሰ[ሠ]ረቀ፡ ብርሃን16፡ ዖአጥረዮ፡ ሇመዴኃ[ኀ]ኒተ፡ ነፌሱ፡ 

ይጽሐፌ፡ ስሞ፡ ሀ[ኀ]በ፡ አ[ዏ]ምዯ፡ ወርቅ፡ ሰ[ሠ]ናይ፡ ሇዒሇመ፡ አ[ዒ]ሇም፡፡ ምስሇ፡ 

ሐሉበ…(አይነበብም) 

(f. 107v). 

                                                           
16 The person who donated the manuscript to the monastery of Kəbran Gabriel is not mentioned. As 

indicated in the colophon Säräqä Bərhan is the person who bought the manuscript for personal usage. 

Perhaps this man would have given this gädl to Kəbran Gabriel monastery. 
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This manuscript is of my father Säräqä Bərhan that he bought for the purpose of healing 

of his soul so that He [God] will write for ever his name in the good pillar of gold. With 

milk… (Unreadable).  

 

2. EMML No 8263 

በማይክሮፉሌም ተቀርጿሌ 

የክብራን ገብርኤሌ መጽሐፌ ነው 

ሐምላ 24 ቀን 1977 ዒ.ም 

It has been microfilmed 

It is the manuscript of Kəbran Gabriel. 

July 24 1977 A.D.  (f.108r). 

3. Finally, there is a stamp with signature. (f.108r). 

2.2.3. Author 

The name of the author of the gädl is not mentioned in the manuscript. However, the manuscript 

confirmed that it was written by the guidance of Məlkam‟s disciples in Däbrä Halleluya some 

years later after the death of Məlkam. One of the helper of Məlkam who had been living outside 

Däbrä Halleluya said the following which tells how the manuscript was composed: 

ወሓሇዩ፡ አጽሕፍተ፡ ገዴለ፡ አኃውየ፡ እሇ፡ ሀሇው፡ ውስተ፡ ዯብር፡ ወሇኣኩ፡ ኀቤየ፡ 

ነዒአ፡ ከመ፡ ናጽሕፌ፡ ገዴሇ፡ አቡነ፡፡(f.106v). 

My brothers who were in the mountain [Däbrä Halleluya] thought about the writing of the gädl 

[of Məlkam], and they sent [messenger] to me, by saying come so that we make the hagiography 

of our father [Məlkam] to be written.  

The author seems like formal scribe of different manuscripts since the flow of ideas are well 

organized. He also seems that he has advanced knowledge of Gǝʿǝz Grammar and Qəne. Several 

quotations and allusions found in the manuscript can also be used to suggest that the author or 

his guiders, the monks-the helpers of Məlkam, were highly learned of the Bible, Theology and 

Church history.   
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2.2.4. Datation of the Manuscript 

Exploring and identifying the date or the period in which a manuscript composed is one activity 

in philological works because while some manuscripts indicate their date of composition, most 

of the manuscripts both the translated and the indigenous do not mention the time in which they 

are produced. For this purpose of identifying the date or the period in which the manuscripts are 

produced, there are some methods which are employed by the scholars: 

1. Radiocarbon Analysis 

2. Colophon 

 the name of the copyist(s)  

 the name of the customer(s) or of the buyer(s) 

 the name of the institution for which the ms. was copied 

 the day, the month, the year of the completion of the copying. 

3. Content of the Text 

 Whether the manuscript is translated or indigenous work 

4. Marginal Notes 

 data on land sales and grants 

 marriage settlements  

 Church and monastic inventories, etc. 

5. Contemporary Notes 

6. Paleography 

As stated before, the above methods are the tools to date the undated manuscripts and the first 

step among them is to check the colophon. However, the date of copying of the manuscript of 

Gädlä Məlkam is not mentioned in the colophon. Therefore, it is indispensable to apply other 

methods to estimate the period of copying. No marginal notes, which can be used for aging 

purpose, are found in the manuscript; so it is necessary to proceed to the other methods of 

identifying of the age of the manuscript.  

The fourth method which bases on the identification of the manuscript whether it is translated or 

indigenous work can tell at least the period of copying of manuscript of GM is not before 15
th

 

century. This is because works on indigenous gädlät have not been started before this century 
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and as stated previously GM is an indigenous work. As a result, in order to estimate the period of 

copying of the manuscript consulting the other two remaining methods, namely contemporary 

notes and palaeography, is indispensable without any choice. 

2.2.4.1. Contemporary Notes 

A manuscript is datable on the basis of contemporary notes. A contemporary note may 

mention the name of an Ethiopian king, patriarch or abbot (ነ [ን]ጉሠ ነገሥት፡ -ሉቀ፡ 

ጳጳሳት፡ -መምህር:) within the text. In some cases a name will have been erased and 

another added in its place; sometimes it is possible to guess what name originally filled 

the space. It is possible with an ultra-violet lamp or the vidicon camera to read almost 

totally obliterated letters. (Uhlig, 1990: 20). 

Concerning to the contemporary persons who can be used to determine the date of copying of the 

manuscript, there is the name of a bishop mentioned in the gädl. The manuscript says: 

 ወሀል፡ ረዴኡ፡ ሇአቡነ፡ ምሌካም፡ ዖሓፀኖ፡ ሇሉሁ፡ እምንእሱ፡ በቅዴስና፡ ቅዴመሰ፡ 

ነበረ፡ በዱቈና፡ ወእምዛ፡ ተሠይመ፡ ወኮነ፡ ቀሲሰ፡ አመ፡ ፀአቶሙ፡ ሇአባ፡ ይስሐቅ፡ 

ጳጳስ፡(f.87v). 

And there was the helper of our father Məlkam who Məlkam cared saintly since his childhood. 

Previously the helper had lived in deaconship and then he was ordained and he became a priest 

during the withdrawal of Bishop Yəsḥaq.  

In the Ethiopian Orthodox Täwahədo Church (EOTC) history there are two Bishops who came 

from the Egypt, Alexandrian Orthodox Church, named by the name Abunä Yəsḥaq. According to 

Mersha (1996: 17), the first Abunä Yəsḥaq was the eleventh bishop starting from Bishop Abunä 

Minas, second bishop of Ethiopia following Abunä Sälama Käsatie Bərhan whereas according to 

Aklile Birhan (1946: 98) this Abunä Yəsḥaq was the twelfth Bishop starting from Abunä Sälama 

Käsatie Bərhan, the first Bishop of EOTC. However, the period which is proposed by the two 

authors is similar because Mersha Alehegne  has started from the second bishop, and numbered 

Abunä Yəsḥaq as eleventh bishop whereas Aklile Birhan W/ Kirkos has started from the first 



26 
 

bishop and numbered the same bishop as the twelfth bishop. This period is the period of the 

Zag
w
e Dynasty which is not claimed as indigenous gädlat were composed.  

The second Abunä Yəsḥaq is 83
th

 bishop according to Mersha (1996:18) and 85
th

 bishop 

according to Aklile Birhan (1946: 100). Aklile Birhan stated that the second Abunä Yəsḥaq was 

the bishop of EOTC during the reign of ʿAṣ e Naʿod (1487-1500 E.C). Therefore, the period of 

the composition of Gädlä Məlkam may be at the end of 15
th

 century to the first half of 16
th

 

century. The gädl points out as it was written some years later after the death of Abunä Məlkam. 

(ff.106v-107r). 

Making judgments on the period of copying of manuscripts based on the contemporary persons 

(Kings, Bishops and others) sometimes may lead to wrong conclusion since the name of these 

persons may be copied in a later period of copying; even colophons may be copied. Thus, in 

addition to contemporary notes and colophons, it is indispensable to use paleographic hints to 

reach in the better conclusion concerning to the period of copying of manuscripts generally, and 

the studied Gädlä Məlkam specifically. 

2.2.4.2. Palaegraphy 

Paleography (from Greek παλαιός «old» and γράφω «to write») is the study of the features and 

of the diachronic development of the writing aimed to establish a correlation between the shape 

of the characters and the age of the manuscripts; it is of fundamental importance in the case a 

manuscript doesn‟t bear a colophon (as in most cases).  

The study of normal punctuation is also part of Palaeography, yet, in the absence of reliable 

editions which also take punctuation into consideration, no correlation has been consistently 

established with manuscript dating. (Uhlig and Bausi, 2010: 106). 

The study of palaeography is not only the analysis of a series of letters; the investigation must 

consider the manuscript as a whole. Therefore, features other than the writing itself must be 

considered in our research. These include the size of the codex, the number of text columns, and 

the size of the letters. (Uhlig, 1990: 17). 
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According to Uhlig and Bausi (2010: 106), the script of Ethiopic manuscripts are roughly 

identified in the following seven consequent periods: 

1. Monumental script 

 The earliest manuscripts until the second half of the 14
th

 cent. 

 The characters appear in trapezoid or triangular shape 

2. Square script 

 Second half of the 14
th

 to mid-15
th

 cent. 

 The letters become wider and more rounded 

3. Rounded script 

 Mid-15
th

 to mid-16
th

 cent. 

 The letters are maximally rounded. 

 The manuscripts have two columns of text. Three text columns are rarely found.  

4. Compressed slender script 

 Mid-16
th

 to mid-17
th

 cent. 

 The letters become taller; the lines are even and dense 

 From this time on, the text usually appears in three columns 

5. G
w
əlḫ script 

 Mid-17
th

 to the second half of the 18
th

 cent. 

 The characters are evenly shaped and clear, and the most elegant. 

6. Räqiq script 

 Mid-17
th

 to mid-19
th

 cent. 

 Smaller size of characters 

 Cursive slant becomes another trend 

7. The bulky and the cursive script  

 19
th

 to 20
th

 cent. 

Accordingly, the age of the manuscript of Gädlä Məlkam can be estimated by paleographical 

hints and it is grouped in the third period: mid 15
th

 century to mid 16
th

 century. Some evidences 

for this claim are the following: 
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A. The shape of  Scripts 

 The scripts of the manuscript are maximally round which is the feature of mid 

15
th

 century to 16
th

 century manuscripts as is described by Sigbert Uhilg, and 

Uhlig and Bausi. 

 The letter ʿ(ዏ) and its consecutive six letters seem like triangle which has shown 

similarity in shape with scripts in this period of other manuscripts. 

 Letter p   (ጵ) is written as፡  

 

This shape of letter p   (ጵ) is the feature of the script written on mid 15
th

 century to 16
th

 

century manuscripts, and on the manuscripts before this period. However, Gädlä Məlkam is 

not the manuscript which was copied before 15
th
 century because except the shape of letter p   

(ጵ) there is no much such similarity with the former manuscripts of this period.  

 The second order „wu‟ (ዉ) is written as the sixth order „w‟ (ው) unlike that of latter 

manuscripts. This shape of „w‟ (ው) may indicate that Gädlä Məlkam was written in 

around 15
th

 and 16
th

 century. 

 The shape of the seventh order „Lo‟ (ል) 

 

 

 

B. Forms of numerals  

 Number one (፩) seems like the shape of egg unlike that of its former shape which is 

slightly downwards oriented triangular. (f.35 v). 



29 
 

 Number four (፬) approaches into the shape of triangle which is upwards oriented. 

(f.35v). This shape of the numbers is the characteristic feature of numbers before 16
th

 

century manuscripts.  

C. Codicological Element 

As stated before, until to mid 16
th

 century manuscripts have two columns and four bifolia 

fascicles, and after this period onward three column and five bifolia fascilce manuscripts 

have been started. Therefore, two columns and four bifolia fascicles in manuscript of Gädlä 

Məlkam can be one evidence, not strong evidence, that this manuscript was copied before the 

mid of 16
th

 century. 

D. Punctuation Marks 

In Gädlä Məlkam the punctuation marks which are used mostly are: 

 Two points: between any two words 

 Nine points: after the final word of a sentence; used as a full stop. 

 Semi-colon: between two sentences. 

There are few usages of four points, in Gädlä Məlkam, which are common in latter manuscripts. 

Instead of four points most of the time the composer has used nine points
17

. Among the nine 

points four of them are black points and the remaining five points are written in red ink. 

According to Feqade Silasse (2016: 52), using the four points at the end of the sentence has been 

started since the 10
th

 century. According to the same author the use of four points has continued 

for some centuries and had stopped. And finally, the use of four points has been started again 

since the mid 16
th

 century. (ibid: 54). Therefore, we can understand that the use of nine points 

was common before the mid 16
th

 century.  

According to Fekade Sillase (2009:28&30), Miracle of Mary written in the reign of aṣe Dawit, 

1365-1395, Gädlä ʾEwäsṭatewos which was written in the reign of aṣe Naʿod, 1487-1500 and 

Miracle of Mary written in the reign of aṣe Ləbnä Dəngəl, 1505-1533 have used nine points. As 

                                                           
17 According to Fekade Silasse (2009: 52-53) in Gǝʿǝz literature there were from one upto seventy two 

points. Kidanewold (1965: 24) also affirms the usage of nine points by reffering Gǝʿǝz Qəne:  

ፌቅዯ ነጥብ በዒሊተ ወሌዴ ተስዏቱ ውእቱ፡ the number of points, Holidays of God the Son is nine. In this 

Qəne the nine points are compared with the nine Great Holidays of Jesus Christ. Perhaps these nine points 

may also symbolize the Five Mysterious Pilllars of the Church and the Four Gospels. 
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a result it can be estimated that the manuscript of Gädlä Məlkam was copied before the mid 16
th

 

century.   

2.2.4.3. Morphological
18

 Clues 

In the verbs which have wä (ወ) in the middle or in the end, during inflection the letter wä (ወ) 

disappeared and influenced the letter before it to be changed into the seventh order (sabəʿ) letter, 

in subjunctive and imperative, which is abundantly seen in the 15
th

 century manuscripts. Gädlä 

ʾEwäsṭatewos which was written in the regin of aṣe Naʿod, 1487-1500, as Fekade Sillase 

(2009:28) claims, shows this morphological structure. 

 Example from GM: (f. 40r)  

Words                       Gloss in Imperative 

 ይሖር- yəḥor                     let him go 

 እሖር --ʾəḥor                    let me go 

 ንሖር --nəḥor                   let us go etc. 

Generally, the above listed features lead the researcher to conclude that Gädlä Məlkam was 

copied between the periods of mid 15
th

 to mid 16
th

 century especially in the beginning of 16
th

 

century. 

 

 

 

 

 

 

                                                           
18

 Morphology is the study of internal structure of words and the rules of word formation. It is the study 

of systematic covariation in the form and meaning of words. In the above case it is the producing of 

different forms for the same word (verb), go, and this is inflectional morphology. 
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Chapter Three 

3. Textual Analysis of the Manuscript of Gädlä Məlkam 

3.1.  The Life of Məlkam 

3.1.1. Birth 

Məlkam was born in the place called ʾAngot
19

, in specific village which is named wämbälet. His 

father is called Täsfanä ʾIyyäsus who was Arch Diacon for that place and his mother is named 

Ṣəge Wäyn. His parents were very rich compared with the people of the place and righteous who 

lead their life according to the word of God, and they had many sons and daughters. And finally 

Täsfanä ʾIyyäsus and Ṣəge Wäyn delivered the son called Məlkam who is selected from the 

womb by Jesus Christ like prophet Jeremiah
20

. Concerning to his birth the manuscript says: 

ወሀሇወት፡ በሀገረ፡ አንጎት፡ አሓቲ፡ ሃገር፡ እንተ፡ ትሰመይ፡ ወምበላት፡፡ ወሀል፡ 

ኀቤሃ፡ ብእሲ፡ባዔሌ፡ እምአበዊሁ፡ እስከ፡ ሇሉሁ፡ በኵለ፡ ንዋየ፡ ዒሇም፡ ዖይትፇቀዴ፡፡ 

ወስሙ፡ ተስፊነ፡ ኢየሱስ፡ወሉቀ፡ ዱያቆናት፡ ውእቱ፡ ሇይእቲ፡ ሀገር፡ ወስመ፡ ብእሲቱ፡ 

ጽጌ፡ ወይን፡ ወጻዴቃን፡ እሙንቱ፡ ወየሓውሩ፡ በኵለ፡ ትእዙዙቲሁ፡ ሇእግዘአብሔር፡፡ 

ወወሇደ፡ ውለዯ፡ ብ዗ኃነ፡ ተባዔተ፡ወአዋሌዯ፤ ወእምዛ፡ ተወሌዯ፡ ዛንቱ፡ ሕሩይ፡ 

ዖሐረዮ፡ ክርስቶስ፡ እምከርሠ፡ እሙ፡(f.4r). 

There was one place named wämbälet in the nation of ʾAngot. The person who was very rich 

more than his ancestors by the money of the world was living there. The name of that person is 

Täsfanä ʾIyyäsus and he was the arch-diacon for that place. His wife‟s name is called Ṣəge Wäyn 

and they were righteous and were living according to the word of God. They bore several sons 

and daughters and after that this [Məlkam] who is selected from the womb of his mother by 

Christ was born. 
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 ʾAngot is the name of the place which is found in the province of the contemporary Wollo. ወሖረ፡ 
ካዔበ፡ ዛንቱ፡ቅደስ፡ ዐራኤሌ፡ ኀበ፡ አዴያሚሃ፡ ሇምዴረ፡ ሊስታ፡ እንተ ፡ ይእቲ፡ ምዔራቢሃ፡ ሇአንጏት, 
And again, this Holy Urael went to the district in the land of Lasta which is locted in the west of ʾAng

w
ot. 

(Homily of Urael). 
20

 I choose you before I gave you life, and before you were born I selected you to be a prophet to the 

nations. Jer 1:5 
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3.1.2. Growth 

Məlkam has been grown by nurse maid since this is the usual tradition for the wealthy people to 

employ nanny for the care of their children during that time in the place where he was living.   

ወወሀብዎ፡ ሇሐፃኒት፤ እስመ፡ ከማሁ: ሕጎሙ፡ ሇኣብዔሌት፡ እመሂ፡ ሇሮስ፡ ወእመሂ፡ 

ሇወሇት፡፡ወኣኮ፡ ከመነዲያን፡ ዖየኀፅናሆሙ፡ እማቲሆሙ21: (f.4v). 

His parents provided him for the nurse maid because this was the custom of the rich whether 

they bore son or daughter. This was not the case for the rich mother to care their child by 

themselves unlike that of the poor who cares their child themselves.   

During the nanny has been giving care for Məlkam, one day upon a time one monk who was 

living in celibacy came to her and told her as she should care him carefully because he is 

righteous and God dwells in him. He has also foretold for him as he will be great in the Heaven 

and will save several souls by his intercession.  

ወእንዖ፡ ይእቲ፡ ተሐፅኖ፡ መጽአ፡ ኃቤሃ፡ ብእሲ፡ ገዲማዊ፡ ዖይነብር፡ በጽማዌ፡ 

ወይቤሊ፡ ሕፅንዮኬ፡ ሇዛሰ፡ ሕጻን፡ ሠናየ፡ ሕፅነተ፡ ወዔቀብዮ፡ እስመ: ጸጋ፡ 

እግዘአብሔር፡ ሕደር፡ ዱቤሁ፡ወይከውን፡ ዏቢየ፡ በመንግሥተ፡ ሰማያት፡ ወያዴኅን፡ 

ነፌሰ፡ ብ዗ኃን፡ በተንብልቱ22፡፡ (f.4v). 

And while the nurse maid has been caring him, one monastic man who lives quietly came and 

said to her care this child well; protect him since the grace of God dwells upon him. And he will 

be great in the Heaven and will save the soul of several in his intercession.  

Məlkam was grown in the grace of God. He was too quiet in his behavior until he seems like a 

monk during his childhood. He never plays with his families, brothers, sisters and friends and 
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This is the culture how former Ethiopians made grew their chidren. In this case, we can say that 

hagiographies are mirrors which can show the face of history and culture.  
22

In the manuscript, the foretelling which is told to Məlkam is compared with the prophecy told about the 

birth of Noḫ by Lameh: በከመ፡ ተነበየ፡ ሊሜህ፡ አመ፡ ሌዯቱ፡ ሇኖኅ፡ እንዖ፡ ይብሌ፡ ዛንቱ፡ሀሇዎ፡ 
ያዔርፇኒ፡ እምቅኔየ፡ ወሇምዴርኒ፡ እንተ፡ ረገማ፡ እግዘአብሔር፡፡ Like Lameh propheted during the birth of 

Noḫ by saying that this [Noaḫ] will rest me from slavery and from the earth that God cursed it. 
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because of this behavior they call him a monk by pawky. However, according to the author of 

the gädl this abuse by pawky indicates his foreshadowing of being a monk later.  

ወመኃዙሁኒ፡ ወሰብአ፡ ቤተ፡ አቡሁ፡ አኃዊሁ፡ ወኣኃቲሁ፡ ይሰምይዎ፡ መነኮሰ፡ አኮ፡ 

እምሌቦሙ፡አሊ፡ እንዖ፡ ይትዓየሩ፡ ሊዔላሁ፡ ይቤለ፡ ዖንተ፡ እንዖ፡ ይትኔበዩ፡ ዖሀል፡ 

ይኩን፡ ዴኅረ23፡(f.5r). 

And his friends and families, his brothers and sisters, were naming him by saying a monk not 

from their heart, but they are scoffing him and this saying of a monk is the foreshadowing for the 

later to come. 

Although Məlkam was born from very rich family, he was never happy by this world from since 

his childhood. He did not think as he will live in this world like his parents. He had always 

thought about the life of monasticism and his heart was being fired by Holy Spirit.  

ወልቱኒ፡ አሌቦቱ፡ ሕሉና፡ ሇከዊነ፡ ዛንቱ፡ ዒሇም፡ ዖእንበሇ፡ ሇምንኵስና፡(f.5r). 

 He never thought to become worldly rather than being a monk. 

3.1.3. Journey to the Life of Monastery 

Məlkam‟s parents heard that there is one priest who is righteous and living not far from their 

living place. When his age reached to schooling, they took him, Məlkam, to the priest for the 

purpose of learning the words of God. The priest had the grace of prophecy and prophesized 

what Məlkam will become later. The priest prognosticated for him by saying:  

ወአንተሰ፡ ባሕቱ፡ ትወርዴ፡ ሀገረ፡ ትግራይ፡ ወትበጽሕ፡ ዯብረ፡ ሃላ ለያ፡ ወትሇብስ፡ 

አሌባሰ፡ ምንኵስና፡ ወትከውን፡ ዏቢየ፡ መነኮሰ፡ ወበህየ፡ ትዚከር፡ ስምየ፡(f.5v). 

And you, however, will come down to Təgray and will reach to the Mountain of Halleluya; and 

you will dress monastic vestment and you will be a great monk, and you will memorize my name 

there.  
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This is similar with the scoffing of Pilate for Jesus Christ by saying that “Are you the King of Jews?” Jn 

18:33 
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After Məlkam had lived some years in the house of his parents, he wanted to go to the nation of 

Təgray to become a monk as being told before. Before he went to the monastery he decided to 

visit his sister who loves her much since he will not see her after he enters into the monastery. 

While he was going to the place of his sister, one little boy followed him behind and said to 

Məlkam: Oh! Monk peace to you: “ሰሊም፡ ሇከ፡ ኦ፡ መነኮስ”24. The little boy has said so many 

times the above expression following behind Məlkam. Məlkam became wonderful by the action 

of the little boy and he admired by his heart by saying who told to this little boy my interest of 

being a monk. He thought much by admiring who is this little boy and who could tell him my 

wish, and finally Məlkam believed that this calling is from God and sayed: 

ወባሕቱ፡ መንፇስ ቅደስ፡ ነበበኒ፡ በአፈሁ፡ ሇዛ፡ ሕጻን፡ ወእምዛ፡ ነዯ፡ ሌቡ፡ 

በአፌቅሮ፡ ምንኵስና፡ ወይቤ፡ እምኀበ፡ እግዘአብሔር፡ ኮነ፡ ሉተ፡፡(f.6v). 

And the Holy Spirit told me, however, in the mouth of this little boy and then his heart became 

fired by the love of monasticism, and said this [monasticism] is done for me from God.  

Then Məlkam reached into the house of his sister. He advised her: to love and obedience her 

husband, to protect her soul from adultery, to become hospitable, to provide alms for the poor 

and to do other good things which are ordered by God in her whole life. After doing this, he 

returned to his families‟ home. Not staying long, Məlkam went out from home unseen and 

started going to the monastery of Däbrä Halleluya. 

ወእምዛ፡ ወፅአ፡ ጽምሚተ፡ እንዖ፡ ይመርሖ፡ መንፇስ ቅደስ፡ ወኢናፇቀ፡ ኣበ፡ 

ወእመ፡ ወእኅወ፡ ወእኅተ፡ ወአዛማዯ፡ አብያተ፡ ወገራህተ፡ ወኵል፡ ዖመዯ፡ እንስሳ፡ 

ጥሪተ፡፡ ወአሌባሰ፡ ክቡራተ፡ ኢተዖከረ፡ ወኢተመይጠ፡ ኀበ፡ ፌቅረዛ፡ ኵለ፡ እንዖ፡ 

ብ዗ኅ፡ ብዔሇ፡ አቡሁ፡ እስመ፡ ፄወወቶ፡ ፌቅረ፡ ክርስቶስ፡ አምሊኩ፡፡ ወኢተማሌአ፡ 

ምስላሁ፡ ዖእንበሇ፡ ሌብስ፡ ዖዱበ፡ ዖባኑ፡ ወዴርንማቅ፡ ዖውስተ፡ ሓቈሁ፡፡ 

ወአርትዏ፡ ሇወሪዴ፡ ብሔረ፡ ትግራይ፡ ከመ፡ ይብጻሕ፡ ትንቢተ፡ አባ፡ ገብረ፡ 

ማርያም፡ መምህሩ፡ ወበጽሐ፡ ዯብረ፡ ሃላ ለያ፡ እንዖ፡ አበ፡ ምኔት፡ አቡነ፡ ሲኖዲ፡ 
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This is similar with life of Abba ʾƎnṭonəs when he was called to the life of monasticism: ሑር አንተ 
መነኮስ መንገሇ ገዲም:  O, a monk Let you go to Monastery. 
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ወሇብሰ፡ ሌብሰ፡ምንኵስና፡ እንዖ፡ ኢይጏነዱ፡ ነቢረ፡ እምጽኣቱ፡ ኀበ፡ ዯብር፡ ወአሌቦ፡ 

ዖርእዮ፡ ወዖኣእመሮ፡ ዖእንበሇ፡ አበ፡ ምኔት፡ ባሕቲቱ፡፡ (f.7rv). 

And then he went out [from home] quietly being led by Holy Spirit. And he did not yearn father 

and mother, sister and brother, near relatives, farm, and all the affluence of animals. He did not 

worry about the expensive dresses, and he did not return to the wish of all while the riches of his 

father is too much because the love of Christ, his God, attracted him. He did not take with him 

except the cloth for covering the body and the belt for the waist. He started to come down to the 

nation of Təgray for the fulfillment of the prophecy his teacher, Abba Gäbrä Maryam. And he 

reached to the monastery of Däbrä Halleluya while abunä Sinoda was the abbot of Däbrä 

Halleluya. And then, he dressed monastic clothes as soon as he reached without any delay. And 

no one saw and knew him except the abbot only.   

On the date of Məlkam reached at the monastery of Däbrä Halleluya, one anchorite who is 

named Abba Abel saw apocalypse. Abba Abel has said:  

ሰማዔኩ፡ ቃሌ፡ እምሰማይ፡ በዙቲ፡ ላሉት፡ እንዖ፡ ይጸርኅ፡ ወይብሌ፡ ፫፡ጊዚያተ፡ 

ምሌካም፡ ሕሩይ፡ ሇመንግሥተ፡ ሰማያት፡፡ ምሌካም፡ ሕሩይ፡ ሇመንግሥተ፡ ሰማያት፡

፡ ምሌካም፡ ሕሩይ፡ ሇመንግሥተ፡ ሰማያት፡፡(f.8r). 

I heard word from the sky in this night shouting and it [the word] says three times. Məlkam 

chosen for the Kingdom of Heaven; Məlkam chosen for the Kingdom of Heaven; Məlkam 

chosen for the Kingdom of Heaven. 

Abba Abel ordered his helper to find the person who is called Məlkam whether he is present in 

that mountain, the field or near the church. After finding Məlkam, the helper of Abba Abel 

brought him to Abba Abel and Abba Abel held Məlkam by his hand and kissed him. Then he 

said:  

ብፅዒን፡ ሇከ፡ ኦ፡ ወሌዴየ፡ ዖሐረዮ፡ ክርስቶስ፡ ሇመዛገቡ፡ ዒቢይ፡ ወሰዒሞ፡ ርእሶ፡ 

ወፇነዎ፡ ይሖ[ሑ]ር፡ ምስሇ፡ አብያጺሁ፡፡ ወይቤልሙ፡ ሇእሇ፡ ሀሇው[ዉ]፡ ምስላሁ፡ 

እምአፌቀርኩ፡ ወእምአብጻዔኩ፡ ሇእመ፡ ይሬሲ፡ ሉተ፡ ማኅዯር[ረ]፡ ምስሇ፡ ዛንቱ፡ 

ብእሲ፡ በሰማያት፡(f.8v). 
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Oh my son! Let the eminence that Christ prepared for his indwelling be for you; he kissed his 

head and sent him to go with his friends. The Abbot said to the monks who were with Məlkam, I 

would prefer if God makes abode with Məlkam in the Heaven.  

In the monastery where Məlkam entered in, Däbrä Halleluya, he is provided private home: 

አመ፡ ሇብሰ፡ ሌብሰ፡ ምንኵስና፡ ወሀቦ፡ አባስ25፡ ማኅዯረ፡ ኀበ፡ መነኮስ፡ ፌቁሩ፡ 

ሇአባስ፡ ወባዔሌ፡ ውእቱ፡ ወሀሇው፡ ውስተ፡ ቤቱ፡ መነኮሳትኒ፡ ወዒሇማዊ[ው]ያን፡ 

ብ዗ኃን፡ እሇ፡ እምታሕቴሁ፡ ወአዖዖ፡ ልቱ፡ ሲሳዮ፡ ከመ፡ የሀብዎ፡ (f.9v). 

When he dressed monastic vestments, the abbot provided to him the abode near the house of the 

monk who is the friend of the abbot. And that monk was rich and there were several monks and 

worldly persons under him and this monk ordered to Məlkam to provide him his food. 

Sometimes the monks forget to give the food for Məlkam and in this time he becomes very 

happy. He puts the reason why he becomes so by saying:  

እስመ፡ ብየ፡ ውስተ፡ ማኅዯርየ፡ ንስቲተ፡ ቀሡተ፡ ማይ፡ እንተ፡ ባቲ፡ እሰቲ፡ 

ወእትኃ[ኀ]ፀብ፡ እዯዊ[ው]የ፡ ወእረክባ፡ ከዊና፡ መዏረ፡ ዖአሌቦቱ፡ ዖይትዌረቅ፡ ዲእሙ፡ 

አያያተ፡ መዏር፡ ኵሇንታሁ፡ ወኪያያ[sic.]ሁ፡ ረፉቅየ፡ እበይት፡፡ ወባሕቱ፡ አመሰ፡ 

ኢረስዐኒ፡ ወበሊዔኩ፡ ዖወሀቡኒ፡ ኅብስተ፡ እረክባ፡ ከዊና፡ ማየ፡ ዔራቁ[ቆ]፡፡ (f.9v). 

Since I have in my abode a small pitcher of water which I drink by it and I wash my hands by it 

and I get it becoming honey which does not have anything which can be spit, however, it is 

whole honey. And I stay all night sitting on it [pitcher]. But, when they did not forget me and ate 

what they gave me the food, I get the water becoming water only.    

All the above and other activities of Məlkam were done without humanly learning of Məlkam. 

He all learned from Holy Spirit according to the author of the gädl:  

ንኡስ፡ ውእቱ፡ ወኢበጽሐ፡ መጠነ፡ ገዴሌ፡ ወዒዱ፡ ኢርእየ፡ መስተጋዴሊነ፡ እስመ፡ 

ኢነበረ፡ ውስተ፡ ዛንቱ፡ ዯብር፡ ወኢተምህረ፡ ሕገ፡ ምንኵስና: ወባሕቱ፡ ይኄይስ፡ 

ወየዒ[ዏ]ቢ፡ መንፇስ ቅደስ፡ ዖመሀሮ፡ በከመ፡ ይቤ፡ ዲዊት፡ ባዔሇ፡ መሰንቆ፤ ብፁዔ፡ 

                                                           
25አባስ means the Abbot of the monastery. 
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ብእሲ፡ ዖአንተ፡ ገሠጽኮ፡ እግዘኦ፤ወዖመሀርኮ: ሕገከ፡ እግዘኦ፡፡ ከመ፡ ይትገኃ[ኀ]ሥ፡ 

እመዋዔሌ፡ እኩያት፡፡ (f.9v). 

He is little, and he did not reach for combating. And again he did not see monks since he was not 

in this mountain, and he did not learn the order of monasticism; however, it is better and great 

the one who Holy Spirit taught him as David who is with harp said: Oh Lord! the person who 

you berated is eminent and the one who you taught is eminent too, for the sake of he flees from 

the years which are baddish. 

3.1.4. Education 

Məlkam started learning when he was from the house of his families before he became a monk. 

However, this learning was not more than the stage of elementary, namely identifying scripts and 

simple reading of the books. After he became a monk the abbot of the monastery, abunä Sinoda, 

sent him with his friends to the teacher to have a lesson. Nevertheless, Məlkam was not happy by 

the decision made by the abbot that he should learn. His main intention was to devote all his time 

for ascetic life. He had expressed his feeling what has felt during that time as: 

አንሰ፡ ኢፇቀዴኩ፡ ከመ፡ እትመሀር፡ ኣርያመ፡ ወመዛሙረ፡ ማኅላተ፡ ያሬዴ፡ ካህን፡ 

አሊ፡መጻእኩ፡ በእንተ፡ ጽዴቅ፡ ሶበ፡ ሰማዔኩ፡ ዚናሃ፡ ሇዯብረ፡ ሃላለያ፡ ቅዴስት፡ 

እንዖ፡ ይብለ፡ ሃ[ሀ]ሇው[ዉ]አ፡ መነኮሳት፡ በውስቴታ፡ እሇ፡ ይተግሁ፡ ከመ፡ 

መሊእክት፡ ወይሰርሩ፡ ከመ፡ አንስርት፡ ወይሴብሑ፡ እንበሇ፡ ጽርዒት፡ ወዖንተ፡ ሶበ፡ 

ሰማዔኩ፡ መጻእኩ፡ ኀቤሆሙ፡ ከመ፡እንሣእ፡ በረከቶሙ፡ ወከመ፡ እኩን፡ ከመ፡ ፩ 

እምኔሆሙ፡፡ ወሶበሰ፡ ኣጽሀቀኒ፡ ተምህሮ፡ መዛሙር፡ ሀሇው[ዉ]፡ በብሔርነ፡ 

ዯብተራ፡ እሇ፡ ይሬስይዎ፡ ሇባሕረ፡ መዛሙር፡ ከመ፡ አቡነ፡ ዖበሰማያት፡ 

ወሇመዛገብኒ፡ ከመ፡ መዛሙረ፡ ዲዊት፡፡ ወአንሰ፡ ኢኀሠሥኩ፡ በብሔረ፡ ትግራይ፡ 

ዖንተ፡ ኵል፡ ዖእንበሇ፡ ሇባሕቲታ፡ ጽዴቅ፡ ወአሥምሮ፡ አምሊኪየ፡፡ (f.11r). 

I did not desire to learn the chant of priest Yared; however, I came [to this place] because of 

righteousness when I heard news about the holy mountain of Halleluya, when people said that 

inside it there are monks who are active  like angels; and they fly like eagles; and they thank 

without interrupt. And when I heard it, I came to them to have their help, and to be one of them. 
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If learning of chant made me worried, scholars of chant who makes the sea of chant as „Our 

Father in heaven‟ and the lexicography as psalm are in our nation. But I did not want it in the 

nation of Təgray except only righteousness and serving of my God.    

Məlkam has been worrying too much: “ወጽዔቀተኒ፡ መንፇስየ”- my spirit made me worried, and 

he thought to go to another monastery because of his hostility to learn. When he was in this 

unanswerable cross road, he decided to ask the will of God by engaging in deep pray to God. 

While he was praying deeply and quietly in the broken spirit, the monks who were buried in the 

monastery of Däbrä Halleluya came in apocalypse to him. Those monks seem like angels, and 

told him as they came from the Kingdom of Heaven because of his praying. They have prayed 

long prayer standing and making their face eastern ward. After they have finished their long 

prayer, they pointed to Məlkam to provide him something what had been prayed. Concerning to 

this he himself has said: 

ወመጠውኒ፡ ጽዋዏ፡ ምለአ፡ ወይቤለኒ፡ ንሣእ፡ ስተይ፡ ዖንተ፡ ጽዋዏ፡ ዖወሀበከ፡ 

እግዘአብሔር፡፡ ወተመጠውኩ፡ እምእዳሆሙ፡፡ ወሶበ፡ ነጸርክዎ፡ ይመስሌ፡ ኅብሩ፡ 

ሐሉበ፡ ጸዒዲ፡ ወአንሰ፡ ሰተይክዎ፡ በትፌሥሕት፡ ወበርሀ፡ ሕሉናየ፡ ከመ፡ 

አዔይንት፡ ወመሰሇኒ፡ ከመ፡ ዖወፃዔኩ፡ እምጽሌመተ፡ ላሉት፡ ውስተ፡ ብርሃነ፡ 

መዏሌት፡ ወእምዛ፡ ይቤለኒ፡ ዛንቱ፡ ይሜህረከ፡ ጥበበ፡ ሰማያዌ፡ ወይከውነከ፡ 

አሶተ፡ ወሌባዌ፡ ወዖንተ፡ ብሂልሙ፡ ተሰወሩ፡ እምቅዴሜየ፡ ወአነኒ፡ ገባእኩ፡ ኀበ፡ 

ዖትካት፡ ህሊዌየ፡፡ ወሶበ፡ ኃሇይኩ፡ በእንተ፡ ትምህርቱ፡ ቦአ፡ ውስተ፡ ሌብየ፡ ፌቅረ፡

ቃሇ፡ እግዘአብሔር፡ ከመ፡ ርኁብ፡ ዖይሴስዔ፡ ሇበሉዔ፡ ወከመ፡ ጽሙእ፡ ሇሰቲየ፡ 

ማይ፡፡ ወሶበ፡ እሔሉ፡ ውስተ፡ ዴርሳን፡ ይትረኣይ፡ ቅዴመ፡ አዔይንትየ፡ ተሰናሲል፡ 

ከመ፡ አሕባሇ፡ ወርቅ፡፡ ወእምዛ፡ ወጠንኩ፡ ትምህርተ፡ ወዖነገሩኒ፡ ይበውእ፡ ፌጡነ፡ 

ውስተ፡ ሌብየ፡ ወይጸሐፌ፡ ውስተ፡ ሕሉናየ፡፡ ወሶበ፡ ኢተከፌሇ፡ ሕሉናየ፡ ኀበ፡ 

ክሌኤ፡ ፌና፡ በላሉትኒ፡ ኀበ፡ ትጋህ፡ ወዖምሮ፡ ወአውትሮ፡ ጸልት፡፡ ወመዒሌትኒ፡ 

ኀበ፡ ትምህርት፡ ወኀበ፡ መሌእክት፡ እምአስተጋባእኩ፡ ብ዗ኀ፡መጻሕፌተ፡፡ (f.12rv). 

They gave me a chalice which is full and they said to me let you hold and drink this chalice that 

God provided to you. And I received [the chalice] from their hand. When I looked it, its color 

seems like white milk. And I drink it happily and my mind lighted as eyes, and it seems to me as 

that I exited from the darkness of night to the light of the day. And then they said to me this will 
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teach you heavenly wisdom and this will be spiritual power and mind for you. And saying this, 

they became out of my sight from my face, and I returned back to my previous being. When I 

thought about the learning, the love of the word of God enters to my heart like the starved be 

hurry for eating and the thirsty for drinking of water. When I thought in homily, it is seen in the 

face of my eyes joining as the chains of gold. And then I started to learn and that they tell me 

enters fast to my heart and it is written on my mind. When my mind was not divided into two, in 

night [I go] to thanksgiving and prayer. And in the day [I go] to learning and obedience from 

several books that I gathered.   

3.1.5. Combating 

Abunä Məlkam did several ascetic activities in the monastery of Däbrä Halleluya. In his 

beginning of monastic life, he served the monks of the monastery especially the elderly and the 

sick monks by obedience. Besides his obedience to the monastery he has served God by 

prostration, prayer, fasting and other monastic activities.   

ወእምዴኅረ፡ ነበረ፡ በመሌእክት፡ ወተአዛዜ፡ ሇሰብአ፡ ማኅዯሩ፡ ወኣሰንዮ፡ ሇአእሩገ፡ 

ምኔት፡፡ አኀዖ፡ ወወጠነ፡ ይትባአስ፡ ምስሇ፡ ሥጋሁ፡ ከመ፡ ያብአ፡ ኀበ፡ ገዴሌ፡ 

ጽኑዔ፡ ወያዚክራ፡ ቃሇ፡ መጻሕፌት፡ ከመ፡ ትጽናዔ፡ ልቱ፤(f.14v). 

And after he had lived by obedience for the persons of his abode and the elder of the monastery, 

he started combating with his flesh to enter it to strong combat; and to remember it the word of 

the books to be strong by it.  

His combating activities are expressed as follow: 

ወእምዛ፡ አኃ[ኀ]ዖ፡ ይጻሙ፡ ወይትጋህ፡ በቀዊም፡ ከመ፡ ዒምዴ፡ እንዖ፡ ሀሇወ፡ 

ፀሐይ፡ መንገሇ፡ ዖባኑ፡ እስከ፡ ይገብእ፡ መንገሇ፡ ገጹ፡፡ ወበዖምሮ፡ ወሰብሖ፡ ከመ፡ 

መሊእክት፡ በሰጊዴ፡ ከመ፡ መንኯራኵረ፡ ሰረገሊ፡፡ ወበአውሕዜ፡ አንብዔ፡ ከመ፡ ዖቦ፡ 

ነቅዒ[ዏ]፡ ፇሌፇሇ፡ ማይ፡ መሌዔሌተ፡ ርእሱ፡፡ ወበተቀሥፍ፡ ዖባን፡ በጥብጣቤ፡ 

ሓ[ሀ]ብሌ፡፡ ወበተሞቅሖ፡ ሓ[ሐ]ቈ፡ በሓ[ሐ]ፃውንት፡፡በረኃብ፡ ወጽምእ፡፡ 

ወበተሓርሞ፡ ኵል፡ መባሌዔት[ተ]፡ ወመስቴ፡ እስከ፡ መዏርኒ፡ ጥቀ፡ዖኢይትኄረምዎ፡ 

ገዲማዊያን፡ ወጾማዔታዊን፡፡ ወከሌኣ፡ ሇሥጋሁ፡ ኵል፡ ዖትፇቱ፡፡ (f.15v). 
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And then he started to work hard by standing as pillar starting since the sun was on the side of 

his back up to it return back to his face. In thanksgiving and praising [he is] like angels, and by 

prostration [he is] like the rocket of chariot. And by flow of the liquid of crying [he seems] like 

that it has the source of water upon his head. And being hit on back by the whip of chain; in 

being jailed by metals; by starving and thirst; by leaving off all foods and drinking including 

honey that the monks and anchorites do not leave off and he prohibited his body from all that it 

wants.  

3.1.5.1. Prostration and Related Activities 

Abunä Məlkam always prostrates without interrupting several prostrations as many as 10,000 

prostrations per a day. Not only for the salvation of himself has he that prostrates but also on the 

behalf of the king, his teacher and people who ask him to prostrate as many as 1000 prostrations. 

In addition to doing several prostrations, he becomes crucified upside down like St. Peter for the 

memory of the crucified Jesus Christ.  

Moreover, he is thrashed as many times as 500 every day. He always tethers his waist by 

manacle. Because of several prostrations he has done and upside down crucifixion his brain 

becomes deformed and pus like liquid flows from his nose. He never interrupts his ascetic 

activities, and God has cured him by sending his messenger. After became cured, his head 

becomes hard and strong like a stone that can resist any harmful activities. 

3.1.5.2. Prayer 

Prayer is an attribute of monastic life. In the worldly life of Christianity, seven times of prayer 

per a day is ordered for every Christian. However, in the monastery prayer is the full time 

activity. In this sense Abunä Məlkam always prays without break. He never sits while he is 

praying. He seems like angels by his unceasing prayer. His prayer is not mere recitation of the 

words of God but with full understanding of each and every word; with broken heart by crying 

restlessly seems like he is told to die tomorrow. He sings and prays one hundred and fifty songs 

of David with fifteen prayers of prophets. He also prays that Wuddase Maryam
26

 with ʾAnqäṣä 

                                                           
26

 Praise of St. Mary 
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Bərhan
27

. He also prays the Gospels of St. John and St. Mark with the Apocalypse of St. John
28

. 

In addition to the above prayers, he also prays ʾƎgziʾabəḥer Nägśä
29

 and other several prayers 

only he himself knows.  

3.1.5.3. Fasting 

Prostration, prayer and fasting are inseparable usual activities of monasticism. They can be done 

parallelly, and or consequently. Abunä Məlkam had always impeded himself from any food that 

his body wants.  

ወዒዱ፡ ጸዊም፡ እንበሇ፡ አበይኖ30፡ ከመ፡ ዖኢሇብሰ፡ ሥጋ፡(f.18v). 

And again fasting without selecting makes him to seem without flesh.   

According to the above expression, Abunä Məlkam fasts all items of food not only he fasts from 

the foods that are forbidden during the time of fasting. 

3.1.6. Some Selected Miracles and Translations 

Miracles are acts that are performed by God driven saints. The saints may perform different 

miracle during their life time or after their death time. The following are some miracles 

performed by father Məlkam during his life time on earth. 

፩ 

ወዒዱ፡ ስምዐ፡ ንንግርክሙ፡ ዖንተኒ፡ እሙነ፡ ነገረ፡ ዖርኢነ፡ በአዔይንቲነ፡፡31 ሀል፡ ፩32ብእሲ፡ 

ባዔሌ፡ ዖይትአመኖ፡ ሇዛንቱ፡ ጻዴቅ፡ አቡነ፡ ምሌካም፡ ወአንበረ፡ ኀቤሁ፡ ሌብሰ፡ ክቡረ፡ ዖቦቱ፡ 

                                                           
27

 Means „Gate of Light‟ 
28ራእየ ዮሐንስ 
29 Means „God became King or God reigned‟, it is the name of prayer which is claimed as written by King 

Zärʾa Yaʿ əqob.  
30

 Bäyyänä, ʾbäyyänä –to select, to judge 
31

 In the manuscript the author used nine points at the end of the sentence instead of four points. However, 

for the sake of convenient I have used four points in the place of nine points in my transcription. 
32

 The shape of number one and four is vice versa in the manuscript; however for the sake of clearance I 

used, in transcription, this common shape for the number one. 
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ወርቀ፡ ውስተ፡ አዛፊሪሁ፡ ዖይሇብስዎ፡ ክቡራነ፡ ምዴር፡፡ ወተሰርቀ፡ ውእቱ፡ ሌብስ፡ በቤተ፡ 

አቡነ፡ ምሌካም፡ ወነዯ፡ ሌቡ፡ ከመ፡ እሳት፡ ሇውእቱ፡ ባዔሌ፡ እስመ፡ መፌቀሬ፡ ንዋይ፡ ውእቱ፡፡ 

ወይቤል፡ ሇአረጋዊ፡ ኦ፡ አባ፡ ኢየአምን፡ አንሰ፡ ከመ፡ ሰረቆ፡ ባዔዴ፡ ሇውእቱ፡ ንዋይ፡ ዖእንበሇ፡ 

ዯቀ፡ ቤትከ፡፡ ወይቤል፡ አረጋዊ፡ እመሰ፡ ኢተአምን፡ ይምሐለ፡ ሇከ፡ በስመ፡ ክርስቶስ፡ 

አምሊኮሙ፡፡ ወይቤ፡ ውእቱ፡ ባዔሌ፡ በማሕሊኒ፡ ኢየኀዴጎሙ፡ መኑኬ፡ ዖይሠርቅ፡ እምነ፡ ቤትከ፡ 

ዯፉሮ፡ ዖእንበላሆሙ፡ ወሇእመሰ፡ ኮኑ፡ ጽሩያነ፡ የአኀ዗፡ ሉተ፡ እሳተ፡፡ ወይቤ፡ አቡነ፡ ምሌካም፡ 

ሇፌቁራኒሁ፡ ሇውእቱ፡ ባዔሌ፡ በሌዎ፡ የሀበኒ፡ ዔዴሜ፡ እስከ፡ እትመሀሇሌ፡ ኀበ፡ አምሊኪየ፡፡ 

ወእምዴኅሬሁሰ፡ ይግበሩ፡ ልቱ፡ በከመ፡ ይቤ፡፡ ወእምዛ፡ ቦአ፡ ዛኩ፡ ሕሩየ፡ እግዘአብሔር ውስተ 

ግቡ፡ አንቃእዯወ፡ ጸሇየ፡ ወሰአሇ፡ ኀበ፡ አምሊኩ፡ በቅጥቁጥ፡ ሌብ፡ ወበአንብዔ፡ ውዐይ፡ እንዖ፡ 

ይብሌ፡ ክስት፡ ሉተ፡ እግዘኦ፡ ዖሠረቀ፡ ውእተ፡ ሌብሰ፡፡ ወእንበሇ፡ ይትፇጸማ፡ ውእቶን፡ ሰቡዔ፡ 

መዋዔሇ[ሌ]፡ እሇ፡ ወሀቦ፡ ዔዴሜ፡ ውእቱ፡ በዒሇ፡ ንዋይ፡፡ መጽአ፡ እምሀገረ፡ ሲሬ፡ ብእሲ፡ እንግዲ፡ 

ወጽሐ፡ ዯብረ፡ ሃላ ለያ፡ ወሐተተ፡ እንዖ፡ ይብሌ፡ አይቴኑ፡ ማኅዯሩ፡ ሇአባ፡ ምሌካም፡ 

ወአርአይዎ፡ ሰብአ፡ ምኔት፡ ወሖረ፡፡ ወይቤልሙ፡ ሇዯቂቀ፡ አረጋዊ፡ አብኡኒ፡ ኀበ፡ አቡክሙ፡ 

እስመ፡ ብየ፡ መሌእክተ፡ ወአብእዎ፤ ወይቤል፡ መኑኬ፡ ዖይሌእክከ፡ ኀቤየ፡ ኀበ፡ ብእሲ፡ ነዲይ፡፡ 

ወይቤል፡ ውእቱ፡ እንግዲ፡ ኦ፡ አባ፡ አንሰ፡ ርኢኩ፡ ፪ መነኮሳት፡ በፌኖት፡ እንዖ፡ ይሰፌሩ፡ ሌብሰ፡ 

ክብርተ፡፡ ወሖርነ፡ ሕቡረ፡ ምስላሆሙ፡ ወቤትነ፡ ኀበ፡ ፩ ሀገር፡ ወእንዖ፡ ሀልኩ፡ ንውምየ፡ 

በላሉት፡ መጽአ፡ ኀቤየ፡ ብእሲ፡ ብሩህ፡ ወይቤሇኒ፡ ዛንቱሰ፡ ሌብስ፡ ዖርኢከ፡ ትማሌም፡ ዖተሠርቀ፡ 

በቤተ፡ ገብርየ፡ ምሌካም፡ ወይእዚኒ፡ ሖ[ሑ]ር፡ ዯብረ፡ ሃላ ለያ፡ ወንግሮ፡ ልቱ፡፡ ወበዛንቱኬ፡ 

ምክንያተ፡ ነገር፡ ዖመጻእኩ፡ ኀቤከ፡፡ ወእምቅዴመ፡ ዮምሰ፡ ኢበጻሕኩ፡ ኀበ፡ ዛንቱ፡ መካን፡ 

ወኢሰማዔኩ፡ ክመ፡ ዘአከኒ፡ ዖእንበሇ፡ አሜሃ፡፡ ወይቤል፡ አረጋዊ፡ አይቴ፡ ሀሇው[ዉ]፡፡ 

ወአውሥአ፡ ወይቤል፡ ውእቱ፡ ብእሲ፡ ይምጽኡ፡ ዯቂቀ[ቅ]ከ፡ ኀቤየ፡ ወአነ፡ አበጽሖሙ፡ ኀበ፡ 

ሀሇው[ዉ]፡ ውእቶሙ፡ ሠራቅያን፡፡ ወሇአከ፡ አቡነ፡ ምሌካም፡ ፩ እምዒበይተ፡ ዯብር፡ ሀገረ፡ ሲሬ፡ 

ወነገሮ፡ ሇሥዩመ፡ ምዴር፡ ወወሀቦ፡ ኪያሆሙ፡ አሲሮ፡ ምስሇ፡ ውእቱ፡ ንዋይ፡ ወአእተዎሙ፡ 

ኀበ፡ ዯብር፡፡ ወወሀቦ፡ አረጋዊ፡ ቅደስ፡ ንዋዮ፡ ሇውእቱ፡ ባዔሌ፡ ወተፇሥሐ፡ ወአንከረ፡ 

ወአስተዏፀበ፡ ተአምሪሁ፡ ሇአቡነ፡ ወኵልሙ፡ እሇ፡ ርእዩ፡ ወሰምዐ፡ ተዯሙ፡፡ ወይቤለ፡ ስብሐት፡ 

ሇእግዘአብሔር፡ ዖወሀበነ፡ ዖንተ፡ ነቢየ፡ በዛንቱ፡ መዋዔሇ፡ ዒባር፡ እስመ፡ ኢኀዯጋ፡ ሇሃላ ለያ፡

እንበሇ፡ ነቢይ፡ ወካህን፡፡ ጸልተ፡ ዛንቱ፡ መስተጋዴሌ፡ ጥዐመ፡ ንባብ፡ ከመ፡ አስካሇ፡ ወይን፡፡ 

ያዴኅነነ፡ እመሥገርተ፡ አርዌ፡ ምዩን፡፡ ሇዒሇመ፡ ዒሇም፡፡ አሜን፡፡ ወአሜን፡፡ (ff. 26v-28v). 
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And again hear, let us tell you this true thing what we saw in our eyes. There was one wealthy 

man who believes by this righteous- our father Məlkam; he put in Məlkam prestigious cloth 

which has gold in its endings that prestigious people wear. And that cloth was stolen in the house 

of our father Məlkam, and the heart of that wealty man became fired like the fire since he was 

the lover of money. And he told to the old man (Məlkam) oh father, I do not believe as someone 

stole that cloth except the sons of your house; the old man said to the rich man, if you do not 

believe, let them swear for you by the name of Christ, their God. And that wealty man said I do 

not leave them by swearing; who does steal from your house except them. And if they are 

innocent, let them hold fire, and our father Məlkam said to his beloveds, tell that wealthy man in 

order to give me time until I pray much to my God; after then they did to him as he said. And 

then this God choosed (Məlkam) entered into his hole; he held up his face towards the sky and he 

prayed to his God in the broken heart and the firing tear by saing oh Lord show me someone who 

stole that cloth. Before being finished the seven days which that man of the cloth gave to 

Məlkam, guest man came from the country of Shire and reached to the mountain of Halleluya; he 

asked by saying where is the house of father Məlkam, and the persons of the monastery showed 

him and he went. And he said to the sons of the old man take me to your father since I have a 

message and they took him. And he (Məlkam) said to him who does send you to the poor person; 

that guest man said oh father I saw two monks in the road while they were measuring prestigious 

cloth. And we went together with them and we spent all night somewhere. And while I was 

sleeping at night, the bright man came to me, and he said to me this cloth which you saw 

yesterday was the cloth stolen in the house of my servant Məlkam; go to Däbrä Halleluya and 

tell to him. And because of this I came to you. I did not come to this place before to day and 

except to day, I did not hear about you. And the old man said where they are?  That man replied 

and said to him let your sons come to me and I will make them to reach the place where those 

thieves are. And our father Məlkam sent someone from the great of the mountain, the country of 

Shire. And he told to the lord of the land, he gave to him them by tethering with that cloth, and 

he let them enter into the mountain. And the holy old man gave the cloth to the rich man; he 

became happy, and admired the miracles of our father. All who saw and heard became admired. 

And they said let it be praise to God who gave us this prophet in this drought time since He did 

not leave the mountain of Halleluya without prophet and priest. Let the prayer of this combating 
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man whose speech is sweet like the fruit of vineyard save us from the pitfall of Devil evil, 

forever and ever, Amen and Amen. (ff. 26v-28v). 

፪ 

ወካዔበ፡ ንነግር፡ ተአምሪሁ፡ ሇአቡነ፡ ምሌካም፡ ዖገብረ፡ በሕይወቱ፡ እንተ፡ ትመስሊ፡ ሇቀዲሚት፡፡ 

ኮነ፡ በ፩ እምነ፡ መዋዔሌ፡ ሖረ፡ ፩ ረዴኡ፡ ኀበ፡ ምሥያጥ፡ ከመ፡ ይሢጥ፡ አሐተ፡ ሌብሰ፡ 

ሇሲሲቶሙ፡ ወበህየ፡ ተሠርቀት፡ ይእቲ፡ ሌብስ፡ በኀበ፡ አዔቀባ፡ ወኢተዒ[ዏ]ውቀ፡ ሰራቂሃ፡፡ 

እስመ፡ ሖረት፡ ርሑቀ፡ ሀገረ፡፡ ወተማህሇሇ፡ አቡነ፡ በከመ፡ ሌማደ፡ ወእምዛ፡ ረከብዎ፡ ሇውእቱ፡ 

ሠራቂ፡ ሰብአ[እ]፡ [በ]ጸልቱ፡ ሇአረጋዊ፡ እንዖ፡ ይሠይጥ፡ ካሌአ፡ ሌብሰ፡ እስመ፡ ይእቲ[ተ]ሰ፡ 

ሌብስ[ሰ]፡ ዖሠረቀ፡ ነሥአ፡ ሥዩመ፡ ሀገር፡፡ ወአእሚሮሙ፡ ከመ፡ ሰራቂ፡ ውእቱ፡ አሐዛዎ፡ 

ወአሰርዎ፡ ወአምጽእዎ፡ ኀቤሁ፡ ምስሇ፡ ሌብስ፡ እንዖ፡ ይብለ፡ ናሁአ፡ ዛንቱአ፡ ዖሠረቀአ፡ 

ሌብሰከአ፡ አኃዛናሁአ፡ ወአምጻእናሁአ፡ ኀቤከአ፡፡ ወርእዮ፡ ቅደስ፡ ሇውእቱ፡ ብእሲ፡ ወሇይእቲ፡ 

ሌብስ፡ ይቤ፡ ብእሲሁሰ፡ ውእቱ፡ ዛንቱ፡ ዖሠረቀ፡ ንዋይየ፡ ወሌብስሰ፡ ኢኮነት፡ እንቲአየ፡፡ 

ወሌብስየሰ፡ ያመጽአ፡ እግዘአብሔር፡ በዔዴሜሁ፡ እስመ፡ አእመረ፡ ከመ፡ ኢትጠፌእ፡፡ ወፇትሖ፡ 

ሇውእቱ፡ ብእሲ፡ ወሖረ፡ ፌኖቶ፡፡ ወእምዴኅረ፡ ኮነ፡ መንፇቀ፡ ዏመት፡ ፌጹመ፡ ሇአከ፡ ውእቱ፡ 

ሥዩም፡ ኀበ፡ አቡነ፡ ቅደሰ፡ እግዘአብሔር፡ እስመ ቦ፡ ዖአስተ[ር]አዮ፡ በዴንጋፄ፡ መፌርህ፡ 

ላሉተ፡ በውስተ፡ ምስካቡ፡ ወይቤ፡ በቃለ፡ እንዖ፡ ይገኒ፡ ሇቅዴስናሁ፡ ሇአቡነ፡፡ ኦአባ፡ ምንትአ፡ 

ይሤኒአ፡ ተአምሪከአ፡ እምአመ፡ ነሣእክዋአ፡ ሇዙቲ፡ ሌብስአ፡ ናሁአ፡ ኮነአ፡ መንፇቀአ፡ ፌጹመአ፡ 

እንዖ፡ ኣኣውዴአ፡ ኵሇሄአ፡ በኃውርትአ፡ ወአበየተኒአ፡ ተሠይጦአ፡ እመሂአ፡ ፇቀዴኩአ፡ እሢጣአ፡ 

ሇእክሌአ፡ የአብዩኒአ፡ ነሢኦታአ፡፡ ወእመሂአ፡ ሐሇይኩአ፡ ኀበ፡ ሊህምአ፡ ከማሁአ፡ እስከ፡ 

በጽሐትአ፡ ዛየአ፡ ኃቤከአ፡፡ ወይእዚኒ፡ ንሣእአ፡ ንዋየከአ፡ ወሉተኒአ፡ መሐረኒአ፡ በእንተ፡ 

እግዘአብሔርአ፡፡ ወይቤ፡ ቅደስ፡ በአማን፡ ዙቲኬ፡ ሌብስየ፡ ንዋይየ፡ አግብአ፡ ሉተ፡ እግዘአብሔር፡ 

ወልቱኒ፡ ይስረይ፡ ልቱ፡ ኃጢአቶ፡፡ ወሖረ፡ ሊእክ፡ ወአተወ፡ ብሔሮ፡፡ ኦ አባ፡ ዖንተኒ፡ ከመ፡ 

ትግበር፡፡ እስመ፡ ሰማዔካሁ፡ ሇመክብብ፡ እንዖ፡ ይብሌ፡፡ በረከተ፡ እግዘአብሔር፡ ውስተ፡ አዔጻዯ፡ 

ጻዴቃን፡ ወሇዔቡያንሰ፡ ይትቃወሞሙ፡፡ ሇትሑታን ይትወሀቦሙ፡ ክብረ[ር]፡፡ ክብረ፡ ይወርሱ፡ 

ጠቢባን፡፡ ወዒዱ፡ ሇበውከ፡ ዖይቤ፡፡ ወሌዴየ፡ እመ፡ ተወከፌከ፡ ቃሇ፡ ትእዙዖ፡ ዘአየ፡ ወኀባእከ፡ 

ሊዔላከ፡ ነገርየ፡፡ ይሰምዔ፡ ጥበበ፡ እዛንከ፡፡ ወትሁቦ፡ ሇሌብከ፡ ሇአእምሮ፡፡ ወታቀርባ፡ ሇተግሣጸ፡ 

ወሌዴከ፡፡ ወእመኒ፡ ሇጥበብ፡ ጸዋዔካ፡ ወሇአእምሮ፡ ወሀብካ፡ ቃሇከ፤ ወሇሇብዎ፡ ኀሠሥከ፡ 
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በዏቢይ፡ ቃሌ፡፡ ወእመ፡ ኀሠሥከ፡ ከመ፡ ብሩር፡፡ ወከመ፡ መዴፌን፡ ፇተንከ፡ አሜሃ፡ ተአምር 

ፇሪሀ፡ እግዘአብሔር (ff.28v-30r).   

And again, we tell the miracle of our father Məlkam that seems with the first miracle which he 

did during his life time. Ones upon a time one of his disciples went to the marketto sell one cloth 

for their food. And there, that cloth was stolen in the place where he put it, and its thief was not 

known because it went far away. And our father Məlkam prayed much as common, and then they 

got that thief man by the prayer of the old man while he was selling another cloth since the stolen 

cloth was taken by the lord of the country. Knowing as he is thief, they held, fastened, and 

brought him to Məlkam with the cloth while they were saying behold this is the man who stole 

your cloth; we held and brought to you. And seeing that man and cloth, the holy man (Məlkam) 

said the man who stole my cloth is this; however, the cloth is not mine; God will bring my cloth 

in time because he knew as it won‟t disappear. And he (Məlkam) unhitched him and this man 

went to his journey. And after half years, that lord of country sent to our father, the holy of God 

since there was something seen to him at night while he was in sleeping by dream which is 

frightening. And he said in his word while he was praising the sainthood of our father, oh father 

what pleasure your miracle! Since I have taken that cloth, today became half years. While I was 

always shuttling the nations, it could not be sold; when I wanted to sell it for someone, they 

rebelled to take it. And even if I thought to give it to the cow, it was still upto it reached into you 

here. And now take your cloth and mercy me because of God. And the holy said this is my cloth, 

my possession. God gave back it to me, let God allay his sin; the servant of the lord went and 

enter into his country. Oh father you did this since you heard to Ecclesiasticus while he said that 

bless of God is in the place of the righteous; however, God came out against the sinful. Stature is 

given for the modest. The wise will take prestige. And again you understood what he said; my 

son, if you receive my word of order and cover my matter, your ear will hear wisdom; you will 

provide knowledge for your heart, and you will make it to approach into the admonition of your 

son. If you call wisdom, and if you give your word for knowledge; if you find wisdom in great 

word, and if you find it like money, and if you test like gold, at that time you know the fear of 

God. (ff. 28v-30r).  
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፫ 

ወኮነ፡ ዒዱ፡ እንዖ፡ ይጼሉ፡ አቡነ፡ ምሌካም፡ በውስተ፡ ጾማዔቱ፡ እንተ፡ ዒፀዯ፡ ቤተ፡ ክርስቲያን፡ 

ሰምዏ፡ ዴምፀ፡ ከመ፡ ዖወዴቀ፡ እምነ፡ ሰርዌ፡ ቤት፡ ኀበ፡ ጸፌጸፌ፡ እብን፡ ዏቢይ፡ ወጼነወ፡ ጼና፡ 

መዒዙ፡ ጥዐመ፡ ከመ፡ ዖምስክ፡ ወአንከስ፡ ወከሌበኔ፡፡ ወእመ፡ አኮ፡ ከመ፡ ጽጌረዲ፡ ወከመ፡ 

ዔፌረት፡ ዖቅዴው፡ መዒዙሁ፡፡ ወሶበ፡ ጸብሐ፡ ይቤልሙ፡ ሇዯቂቁ፡ ሕሡ፡ ውስተ፡ ዛንቱ፡ ጸፌጸፇ፡ 

ቤት፡፡ እስመ፡ ሰማዔኩ፡ በላሉት፡ ከመ፡ ወዴቀት፡ እብን፡ ዏቢይ፡፡ ወእምዛ፡ ኀሠሡ፡ ዯቂቁ፡ 

በከመ፡ ይቤልሙ፡፡ ወረከቡ፡ ዔጣነ፡ ዏቢየ፡ ዖይመስሌ፡ በረዯ፡ ወይቤሌዎ፡ ናሁ፡ ረከብነ፡ ዔጣነ፡ 

ጸዒዲ፡ ወዛንቱሰ፡ ኢኮነ፡ ዔጣነ፡ ምዴራዌ፡፡ ወነሥአ፡ አቡነ፡ ውስተ፡ እዯዊሁ፡ ወአንከረ፡ 

ወወሀቦሙ፡ ሇዯቂቁ፡ ወይቤልሙ፡ አንብሩ፡ ኀበ፡ መስኮተ፡ ቤት፡ ከመ፡ ንሰድ፡ ውስተ፡ ቤተ፡ 

ክርስቲያን፡ በጊዚ፡ ዔርገተ፡ ቈርባን፡ ከመ፡ ይትዒጠን፡ ሇምሥዋዔ፡፡ ወጏንዱዮሙ፡ ንስቲተ፡ እስከ፡ 

ውእቱ፡ ጊዚ፡ ኀሠሥዎ፡ ወኢረከብዎ፡ እስመ፡ ተሰወረ፡፡ ወኀዖነ፡ ውእቱ፡ ጻዴቅ፡ ምስሇ፡ ዯቂቁ፡ 

ዒቢየ፡ ኀዖነ፡፡ ወቤተ፡ ይእተ፡ ላሉተ፡ እንዖ፡ ይቴክዛ፡፡ ወእምዛ፡ መጽአ፡ መሌአክ፡ ዖይናዛዜ፡ 

ወይቤል፡ ኢትሕዛን፡ ኦ ቅደሱ፡ ሇአምሊከ፡ ያዔቆብ፡ በእንተ፡ ውእቱ፡ ዔጣን፡ ዖተሰወረ፡ እስመ፡ 

ውእቱሰ፡ ኢወረዯ፡ ሇተዒጥኖ፡ አሊ በእንተ፡ ጸልትከ፡ ውኩፌት፡ ወንጽሐ፡ ዴንግሌናከ፡ ሥምርት፡፡ 

ወሰሚዕ፡ ዖንተ፡ ኑዙዚ፡ እምቃሇ፡ ውእቱ፡ መሌአክ፡ ተፇሥሐ፡ ጥቀ፡ ዏቢየ፡ ትፌሥሕተ፤ 

ስምዐኬ፡ ኦ አበውየ፡ ወአኃውየ፡ መኑ፡ ከመ፡ አቡነ፡ ምሌካም፡ ዖይወርዴ፡ ኀቤሁ፡ ዔጣነ፡ ሰማይ፡ 

ክቡር፡ ከመ፡ ይቤ፡ ፩ እምአዔርክቲሁ፡ ሇኢዮብ፡ ዖስሙ፡ ኤሌዩስ፡ መኑ፡ ሰብእ፡ ከመ፡ ኢዮብ፡ 

ዖይሰትያ፡ ሇትእግሥት፡ ከመ፡ ማይ፡፡ ኢአበሰ፡ ወኢጌገየ፡ ወግሙራ፡ ኢተሳተፇ፡ ምስሇ፡ ገበርተ፡ 

ዏመፃ፡ ወኢሖረ፡ ምስሇ፡ ኃጥአን፡፡ ወከማሁ፡ ዛንቱኒ፡ አቡነ፡ በጸዊረ፡ ትእግሥት፡ አዴምአ፡ 

ተስፊሁ፡፡ ጸልቱ፡ ወበረከቱ፡ ያዴኅነነ፡ እመሣግሪሁ፡ ሇሰይጣን፡ ወያንግፇነ፡ እምእዯ፡ አዛማን፡ 

ሇዒሇመ፡ ዒሇም፡ አሜን፡፡ (ff. 32r-33v). 

And again while our father Məlkam was praying in his celibacy which is found around the 

church, he heard sound which seems like a voice created when a big stone fell on the upper 

extremity of the house to the porch. And a good smell which resembles smelled; if not, it tainted 

like rose and like the perfume which has best aroma. When became morning, he said to his 

disciples let you interrogate in this porch of the house since I heard at night like the fall of a big 

stone. And then his sons looked at as he said to them, and they found great incense which 

resembles snow. And they told him behold we found white incense; this is not earthly incense. 
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Our father held it in his hands, and he admired and provided it to his sons. He said to them put it 

into the window of the house in order to send it to the church during the Eucharstic ceremony so 

that Holy Communion will be fumigated. And being late a small time until that time, they 

searched for; however, they did not find it since it was enclosed. That righteous with his sons 

mourned big dejectedness. He spent all night while he was down casting. And then an angle 

which reassure him came, and said to him o the holy of the God of Jacob do not be sad because 

of that incense that was enclosed because that did not come for fumigating, but because of your 

prayer and virginity. Hearing this bequest from the word of that angle, he became very 

delightful. Hear me oh my fathers and brothers, who is like our father Məlkam which the 

prestigious incense from the heaven comes to him as one of the friends of Job named Elihu said, 

who is the person like Job among the humanbeings who drinks the temptation like water. He 

(Job) never sinned; he never participated with the sinfull; he never went with the evils. Like this, 

our father got his hope by carrying patience. Let his prayer and blessing save from the net of the 

Satan and the wave of the times, forever and ever, Amen. (ff. 32r-33v).  

፬ 

ስምዐ፡ ዖንተኒ፡ ካዔበ፡ ተአምረ፡ ራእዩ፡ ሇአቡየ፡ ምሌካም፡፡ ወሀል፡ ፩ ረዴኡ፡ ኄር፡ መነኮስ፡ 

ወቦቱ፡ አበ፡ በብሔረ፡ አንጎት፡፡ ወይቤል፡ ስማዔ፡ ኦ ወሌዴየ፡ ዖክሮ፡ ሇአቡከ፡ እስመ፡ ሞተ፡ 

በዙቲ፡ ዔሇት፡ በከመ፡ ይቤልሙ፡ እግዘእነ፡ ሇአርዲኢሁ፡ አመ፡ ቅዲሴ፡ ቤታ፡ ሇእግዛእተ፡ ኵሌነ፡ 

ዛክሩ፡ አበዊክሙ፡ ወጴጥሮስኒ፡ ይቤ፡ በሲኖድስ፡ ዛክሩ፡ ምውታኒክሙ፡ በጊዚ፡ ቅዲሴ፡ እስመ፡ 

ይበቈዕሙ፡ ፇዴፊዯ፡ ወያቀርቦሙ፡ ኀበ፡ መዴኅን፡ ክርስቶስ፤ ወይቤል፡ ውእቱ፡ ረዴእ፡ መኑ፡ 

ነገረከ፡ ኦ አባ፡ ከመ፡ ሞተ፡ አቡየ፡ ቦኑ፡ ዖመጽአ፡ እምህየ፡ ዖይዚንወከ፡ ዖንተ፡፡ ወተሰጥዎ፡ 

ወይቤል፡ መጺአሰ፡ አሌቦ፡ ዖመጽአ፡ ሰብእ፡ ወባሕቱ፡ ኢየኀብእ፡ እምኔከ፡ መሠጡኒ፡ በዙቲ፡ 

ላሉት፡ ወአብጽሑኒ፡ ኀበ፡ ሀሇወ፡ አቡከ፡ ወረከብክዎ፡ የሐምም፡ ወእቤል፡ ይምሐርከ፡ 

እግዘአብሔር፡ ወእምዛ፡ አንሥአ፡ አዔይንቲሁ፡ ወነጸረኒ፡ ወይቤሇኒ፡ ሰሊም፡ ሇከ፡ ኦ አቡየ፡ 

ምሌካም፡ ወአሌዒሇ፡ እዳሁ፡ የማናዪተ፡ ወአኃዖ፡ አስኬማየ፡ ወይቤሇኒ፡ ናሁኬ፡ አንሰ፡ እመውት፡ 

ዮም፡ በዙቲ፡ ዔሇት፡ ማሕፀንትከ፡ ውእቱ፡ ወሌዴየ፡ ዖሀሇወ፡ ምስላከ፡፡ መዒድ፡ ወገሥጾ፡ ከመ፡ 

ይኅዴግ፡ አሐተ፡ ግብረ፡ እስመ፡ ቦቱ፡ ቈጥዒ፡ ወመዒተ፡ ዖንተ፡ ይቤሇኒ፡ አቡከ፡፡ ወእምዛ፡ 

ወዴቀ፡ ወአንገርገረ፡ ታሕተ፡ እገሪሁ፡ ሇአቡሁ፡ ምሌካም፡ ወእምዴኅረ፡ ነገፇ፡ ሊሐ፡ በንስቲት፡ 

ዖመን፡ መጽኡ፡ እምህየ፡ እሇ፡ ይነግርዎ፡ ጥዩቀ፡ ሞተ፡ አቡሁ፡ ከመ፡ በይእቲ፡ ዔሇት፡ እንተ፡ 
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ነገሮ፡ አቡነ፡ ምሌካም፡ ሞተ፡፡ ወአንከረ፡ ውእቱ፡ ረዴእ፡ ወይቤ፡ መሰሇኒ፡ ሉተሰ፡ ዖእነብር፡ 

ምስሇ፡ ብእሴ፡ ሥጋ፡ ወባሕቱ፡ አእመርኩ፡ ይእዚ፡ ከመ፡ መሌአክ፡ ምዴራዊ፡ ውእቱ፡ ዖይሰርር፡ 

በሰረገሊ፡ ወእምአሜሃ፡ አፇዴፇዯ፡ አክብሮቶ፡ ወተሌእኮቶ፡፡ ተፇጸመ፡ ሊዔላሁ፡ ዖይቤ፡ መጽሐፌ፡ 

እስመ፡ ሇኄር፡ ፌሬ፡ ጻማሁ፡ ክብር፡፡ ወአሌቦ፡ ዴቀት፡ ሥርወ፡ አእምሮ፡ እስመ፡ ሥምረት፡ 

ሇእግዘአብሔር፡ ነፌሱ፡ ጸልተ፡ ዛንቱ፡ ቅደስ፡ ሇኀውፆ፡ ነፌሳት፡ በሰረገሊ፡ ሰራሪ፡ ያዴኅነነ፡ 

እምቴገሪ፡ ሇዒሇመ፡ ዒሇም፡ አሜን፡፡ (ff. 33v-35r). 

Again let you hear this apocalypse of miracle of my father Məlkam. There was one 

magnanimous monk, his helper, who has father in the nation ofʾAngot. He said to him hear me 

O, my son, remember your father since he died today, as our Lord told to his Apostles during the 

house consecration ceremony of our all Lady by saying remember your fathers, and as Peter said 

in Creed remember your deads during liturgy since it benefits them more and make them 

approach to Seviour Christ. And this helper said o, father who did tell you as my father died? Is 

here any person who came from there that told you this? He replied and said to him no one came 

from there; however, I do not enclose from you: they let ascend and reached me in today‟s night 

where your father was. And I got your father while he was sick and I said to him let God forgive 

you; then he lifted uo his eyes and looked me, he said to me peace to you o my father Məlkam. 

And he raised his right hand and held my my headgear and said to me behold I will die today in 

this day, consignable is my son who was with you; advice and reprimand him so that he will 

leave one conduct since he has outrage and acrimony, your father said this. And then he fell 

under the legs of his father Məlkam. After the sadness passed in short period of time, the persons 

who will tell him as his father died in the day that our father Məlkam told him before came from 

there. And that helper admired and said it had seemed to me that I was living with the person of 

the flesh; however, today I understood as he is earthly angle who flies in chariot. Since that day, 

he multiplied respectfulness and helpfulness to Məlkam. It was completed upon him that Bible 

said since the tiredness fruit of the magnanimous is respect; no fall which is the base of 

knowledge since his soul is affectionate of God. Let the prayer of this holy (man) who flies in 

chariot to help persons save us from Satan, forever and ever, Amen. (ff. 33v-35r). 
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፭ 

ወኮነ ዒዱ በ፩ እምዔሇታት፡ ኣምጽአ፡ ልቱ፡ ሥዩመ፡ ዯብር፡ ህየንተ፡ መምህር፡ ሌብሰ፡ ሠናይተ፡ 

ዖሌሙጽ፡ እንመታ፡ ወይቤል፡ ንሣእአ፡ ሌበስ፡ ሉተ፡ ከመ፡ ትብጽሐኒ፡ በረከትከ፡፡ ወአግብአ፡ 

ልቱ፡ ወይቤል፡ አንብራ፡ ሉተ፡ ኀቤከ፡፡ ወበጊዚ፡ ፇቀዴኩ፡ እነሥአ፡ ዖንተሰ፡ ዖይቤ፡ ከመ፡ 

ኢይኩኖ፡ ምክሐ፡ ወኢያሕዛን፡ ሌቦ፡ ሇዖ፡ ወሀቦ፡፡ ወበይእቲ፡ ላሉት፡ ይቤ፡ መሠጡኒ፡ 

ወአቀሙኒ፡ ውስተ፡ ኣየረ፡ ሰማይ፡ ወመጽአ፡ ንጉሥ፡ ዒቢይ፡ ግሩም፡ ወነበረ፡ ዱበ፡ መንበር፡ 

ወአምጽአ፡ ሌብሰ፡ ጸዒዲ፡ ዖኢይጤየቅ፡ ሇአዔይንት፡ ወማዔከለ፡ እኁዛ፡ በእዯዊሁ፡ ወአዖዜሙ፡ ሇ፬ 

እም መሊእክት፡ ከመ፡ የአኀ዗፡ ሌብሰ፡ በ፬ ጽነፉሁ፡፡ ወሖረ፡ ፩ መሌአክ፡ ምሥራቀ፡ እኂዜ ፩ 

ጽነፉሁ፡ ወካሌኡኒ፡ ሖረ፡ ምዔራበ፡ እኂዜ፡ ፩ ጽነፉሁ፡፡ ወሣሌስ፡ መሌአክ፡ ሖረ፡ ዯቡበ፡ እኂዜ፡ 

ሣሌሳዊ፡ ጽነፉሁ፡፡ ወከማሁ፡ ራብዔኒ፡ መሌአክ፡ ሖረ፡ መንገሇ፡ ሰሜን፡ እኂዜ፡ ራብዔ፡ ጽነፉሁ፡፡ 

ወአንሰ፡ እኔጽር፡ ቀዊምየ፡ መንገሇ፡ የማኑ፡ ሇውእቱ፡ ንጉሥ፤ ወይቤልሙ፡ በቃለ፡ እንዖ፡ 

እሰምዔ፡ ሇእሙንቱ፡ መሊእክት፡ ግብኡአ፡ ፌጡነ፡፡ ወተመይጡ፡ ግብተ፡ ከመ፡ ቅጽበተ፡ ዒይን፡ 

ነሢኦሙ፡ ይእተ፡ ሌብሰ፡፡ ወአንሰ፡ አንከርኩ፡ ወእቤ፡ ሇመኑ፡ ይዯሌዎ፡ ዖንተ፡ ሌብሰ፡ ዖይመሌእ፡ 

ዒሇመ፡ በምሌኡ፡፡ ወይቤሇኒ፡ ውእቱ፡ ንጉሥ፡ ሇከ፡ ወሀብኩከ፡ ህየንተ፡ ዖመነንከ፡ ትማሌም፡ 

ሌብሰ፡ ምዴራዊተ፡፡ ወአምጽአ፡ ካዔበ፡ ሌብሰ፡ ልግዮ፡ ዖይብሌዎ፡ በነገረ፡ ግዔዛ፡ ቀሚስ፡ 

ዖኵሇንታሁ፡ እኑም፡ በወርቅ፡፡ እምክሳዴ፡ እስከ፡ ሐt፡ ወእንተ፡ ፌጽምኒ፡ ከማሁ፡፡ 

ወእምእንግዴዒ፡ እስከ፡ መናቅዏ፡ አእዲው፡ እኁዛ፡ በቈሌፇ፡ ወርቅ፡፡ ወእንተ፡ ጽንፇ፡ ኣውደ፡ 

ጸናጽሇ፡ ወርቅ፡ ዖዴምጹ፡ ከመ፡ ነጎዴጓዴ፡፡ ወይቤሇኒ፡ ዛንቱሰ፡ ሌብሰ፡ ክህነት፡ ውእቱ፡ 

ዖይትወሀብ፡ ሇካህናት፡ ንጹሐ[ሓ]ን፡፡ ዖንተኒ፡ ንሣእ፡ ህየንተ፡ ክህነትከ፡ ንጽሕት፡፡ ወአምጽአ፡ 

ዒዱ፡ ዴርማንቀ፡ ዖዔሡቅ፡ በወርቅ፡ ወይቤሇኒ፡ ዛንቱሰ፡ ኢይትወሀብ፡ ዖእንበሇ፡ ሇክቡራን፡ ፩፩ 

እሇ፡ ከማከ፤ ዙቲሰ፡ ህየንተ፡ ዴንግሌናከ፡ ዖንጽሕት፡ ከመ፡ ቢረላ፡ ማህው፡፡ ወአንሰ፡ እቤ፡ 

ምንትኑ፡ እግዘኦ፡ ዖመጠነዛ፡ ክብራት፡ ሉተ፡ ሇምስኪን፡ ዖእመስሌ፡ ጻዔፃአ፡፡ ወይቤሇኒ፡ ኦ 

ፌቁርየ፡ ምሌካም፡ አኮ፡ ዖንተ፡ ባሕቲቶ፡ ክብረ፡ መንግሥትሰ፡ ሀሇወ፡ ዴኅረ፡፡ ወእምዛ፡ ሜጠኒ፡ 

ኀበ፡ ማኅዯርየ፡ ውእቱ፡ ዖመሠጠኒ፡፡ ዖንተ፡ ይቤ፡ በከናፌሪሁ፡ እሇ፡ ምዐዙት፡ ከመ፡ አፇው፡ 

ወከርቤ፡ ወንሕነኒ፡ ናእኵቶ፡ ሇአምሊክነ፡ ዖይሁብ፡ ዖመጠነዛ፡ ክብረ፡ ወሞገሰ፡ ሇእሇ ያፇቅርዎ፡ 

ሇዒሇመ፡ ዒሇም፡ አሜን፡፡ (ff.35r-36v). 

And again, once upon a time the lord of the mountain bring to him a good cloth whose weaving 

is smooth, that the cloth which is given to the teacher. And he said take the cloth in order to 
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reach your grace to me. He brought back and said to him let it put to me in you; when I want, I 

will take it. He said this in order not to make sad that man who gave the cloth. And by that night, 

he said they made ascend and stand me in the sky, and the great majesty king came and sat on 

the seat; he brought white cloth which dazzles the eyes, and at the middle it was held by his 

hands. He ordered four from among the angles to hold the cloth in four edges. And holding one 

edge, one of the four angles went to eastward holding one edge; the second angle went to 

westward holding the second edge; the third angle went to southward holding the third edge, and 

like this the fourth angle went to northward holding the fourth edge. And I was looking standing 

in the right side of that king; while I was listening, he said to those angles by his words let you 

return quickly; they returned instantly as the moment of eye holding that cloth. I admired and 

said for whom deserves this cloth which extends to the entire world. And that king told me I 

provided it to you because of despising yesterday the earthly cloth. And secondly, he brought the 

vestment of priesthood which is called dress in the language of Gǝʿǝz, which was weaved from 

gold entirely, from neck to the waist, and to forehead. And it was held together by the gold lock 

from the chest to hands; its edge has gold made material which sounds like thunder. And he asid 

this is the cloth of priesthood which is provided for the prestigious priests. Take this cloth instead 

of your neat priesthood. And again, he brought the dress which was made from gold and said to 

me this is not given for everyone except for respectiful as you; this is instead of your neat 

virginity like the glass of gold. And I said Lord, what is this prestige for me poor who I seem 

after birth. And he said to me o my beloved Məlkam, this is not the only prestige; there is the 

prestige of kingdom after. And then he who ascent me return me to my home. He (Məlkam) said 

this in lips which smell like perfume. And let us praise our God who provides this amount of 

prestige and aspect for those who love him, forever and ever, Amen. (ff. 35r-36v). 

፮ 

ወዙቲኒ፡ ዒዱ፡ ስምዐ፡ እንተ፡ ትመስሌ፡ ኪያሃ፡ ሇቀዲማዊት፡ ኮነ፡ እንከ፡ እስመ፡ ዛንቱ፡ አቡነ፡ 

ኀሊዬ፡ ማኅላት፡ ውእቱ፡ ዖይዙዋዔ፡ በማኅላተ፡ ያሬዴ፡ ካህን፡፡ ወእምዛ፡ ዯረሰ፡ ልቱ፡ ሇሊሉበሊ፡ 

ማኅላተ፡ እግዘአብሔር፡ ነግሠ፡ ሇሇወርኁ፡፡ ወአመ፡ ይፋጽም፡ ኪያሆን፡ አምጽኡ፡ ኀቤሁ፡ 

ሌብሰ፡ ዏቢየ፡ ወይቤሌዎ፡ ዛንቱ፡ ውእቱ፡ ሌብሱ፡ ልቱ፡ ሇሊሉበሊ፡ ንሣእ፡ ይቤሇከ፡ እግዘአብሔር፡ 

ህየንተ፡ ዖኀሇይከ፡ ልቱ፡፡ ወከማሁ፡ ካዔበ፡ አመ፡ ቦአ፡ ውስተ፡ ዒቢይ፡ ወጸቢብ፡ ተኀርሞ፡ ገዴሌ፡ 
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ዔፁብ፡፡ አርአይዎ፡ ሌብሰ፡ ዖግሩም፡ ንጻሬሁ፡ ወየአክሌ፡ ክምሩ፡ መጠነ፡ ወግር፡ ዒቢይ፡ 

ወይመስሌ፡ ይቤ፡ ሇሉሁ፡ አእባነ፡ በረዴ፡ ጸዒዲ፡ ወእመ፡ አኮ፡ ከመ፡ ጊሜ፡ ዖገሌበቦ፡ ሇዯብር፡ 

ነዊኅ፡ ወጸርኀ፡ ቃሌ፡ እንዖ፡ ይብሌ፡ አግብኡ፡ ወሚጡ፡ ኀበ፡ ዖትካት፡ ህሊዌሁ፡ እስመ፡ ሌብሰ፡ 

መንግሥት፡ ውእቱ፡ ወኢበጽሐ፡ ጊዚሁ፡ ከመ፡ ይሌበሶ፡ ዖእንበሇ፡ በፀኣተ ነፌሱ፡፡ ወይቤሇኒ፡ 

አሓደ፡ መሌአክ፡ ተፇሣሕኬ፡ ወተኀሠይ፡ ኦ ምሌካም፡ እስመ፡ ሇከ፡ ውእቱ፡ ሌብሰ፡ መንግሥት፡ 

ወአምጽእዎ፡ ዛየ፡ ወአርአዩከ፡ ከመ፡ ትትፇሣሕ፡ በነጽሮቱ፡፡ ኦ አቡየ፡ ብፁዒዊ፡ አየኬ፡ እነግር፡ 

ወእዚኑ፡ እስመ፡ ይዖነግዏኒ፡ ሌብየ፡ ከመ፡ ስካረ፡ ወይን፡ ወእመ፡ አኮ፡ ከመ፡ ኃመር፡ እንተ፡ 

ታንኮሌሌ፡ ማእከሇ፡ ባሕር፡ እስመ፡ ኢተውህበ፡ ሉተ፡ ጥበበ፡ ወአእምሮ፡ እንዖ፡ አንጌጊ፡ ሇፋ፡ 

ወሇፋ፡ ኀበ፡ ገዴሌከኒ፡ ወኀበ፡ መንክራቲከ፡ ኀበ፡ ራእያቲከ፡ ወነጊረ፡ ተአምራቲከ፡፡ ወእፇርህ፡ 

ከመ፡ ኢይርከበኒ፡ ቃሇ፡ ነቢይ፡ ዖይቤ፡ ይሇስሕ፡ አምሳሌ፡ ውስተ፡ አፇ፡ አብዴ፡፡ እስመ፡ በጊዚሃ፡ 

ኢይነግራ፡፡ ወካዔበ፡ ይቤ፡ ኢኮነ፡ አዲም፡ ቃሇ፡ አፈሁ፡ ሇኃጥእ፡ ወባሕቱ፡ ፄወ፡ መሇኮቱ፡ 

ሇአምሊክከ፡ ወቅዴስና፡ ዘአከ፡ ይቀስሞ፡ ሇሌሳንየ፡ ሌሱሕ፡ አሜን፡ ወአሜን፡፡ (ff. 37r-38r). 

And again, hear this one which seems the former miracle since our father is the chanter who 

serves by the chant of priest st. Yared. And then he wrote the chant of „God became king‟ which 

is chanted every month for Lalibäla. When he completed those writings, they brought him great 

cloth and told him this is the cloth of Lalibäla; God said to you, take it because of you chanted 

him. And again like this, when he entered into difficult struggle of silence which is agnoized, 

they showed him the cloth which frightens its prospect; it amounts big hill, and as he said it 

seems the stones of white snow or like the mist which encloses a tall mountain. And it was heard 

sound while it was saying, bring back it as its former existence since it is the cloth of Heaven, 

and now it is not the time to wear it without exiting his soul.  One angle said to me o Məlkam let 

you be pleased and happy because yours is this cloth of Heaven, and they brought it here and 

showed to you so that you will be pleased in seeing. O my blessed father, what can I say and tell 

since my mind forgets like the inebriation of grape, or otherwise like the ship which climbes over 

in the middle of the sea because wisdom and knowledge are no given to me while I am roving 

here and there into your combating, wonder, apocalypse, and telling of your miracles. And I 

become afraid in order not get me the word of prophet which says image disappears in the lazy 

mouth since he does not tell it timely. And secondly, he said the word of the mouth of the sinful 

is not good. The salt of divinity of your God and your holiness, however, sweetens my word 

which is not cashew. (ff. 37r-38r). 
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፯ 

ወአቡነሰ፡ ምሌካም፡ ሰምዏ፡ በእንተ ፩ ፌቁሩ፡ ከመ፡ ሞተ፡ በብሔር፡ ርኁቅ፡ ወሐዖነ፡ ዒቢየ፡ 

ኀዖነ፡ እስመ፡ ያፇቅሮ፡ ፇዴፊዯ፡ ከመ፡ ነፌሱ፡፡ ወይቤ፡ ኢይሁቦን፡ ንዋመ፡ ሇአዔይንትየ፡፡ 

ወኢዴቃሰ፡ ሇቀራንብትየ፡፡ እስከ፡ አአምር፡ ምብጻሐ፡ ሇነፌሱ፡፡ ወዖንተ፡ ብሂል፡ ወዯየ፡ ርእሶ፡ 

ውስተ፡ ዒቢይ፡ ጻማ፡ እንዖ፡ የሓምማ፡ ሇሥጋሁ፡፡ ወሰአሇ፡ ወተማህሇሇ፡ እንዖ፡ ያውኅዛ፡ አንብዐ፡ 

ከመ፡ ማይ፡፡ ወበተፌጻሜተ፡ ፵ ዔሇትየ፡ እምዖ፡ ወጠንኩ፡ ይቤ፡ ርኢኩ፡ ፫ ነገሥት፡ ይነብሩ፡ 

ዱበ፡ አሐደ መንበር፡ ወገጾሙ፡ ይመስሌ፡ ከመ፡ ፩ ኢይ[የ]ዒቢ፡ ፩ እምካሌኡ፡ ወካሌኡ፡ 

እምሣሌሱ፡ ዔሩያን፡ ወዖውግ፡ እሙንቱ፡፡ ወአንሰ፡ እቀውም፡ ቅዴመ፡ ሠሇስቲሆሙ፡ ወመሰሇኒ፡ 

ህየ፡ ምቅዋም፡ ወትረ፡፡ ወእበኪ፡ አዴኒንየ፡ ርእስየ፡ ወአውሥኡ፡ ሠሇስቲሆሙ፡ በ ፩ ቃሌ፡ እንዖ፡ 

ይብለ፡ ንግበር፡ ልቱ፡ ተምኔቶ፡ ዖየኀሥሥ፡ እስመ፡ ተመንዯበ፡ ወይቤለ፡ በ፩ ሥምረት፡ 

ይኩንከ፡ ዖትቤ፡ መሐርነ፡ ሇከ፡፡ ወሶበ፡ ከመዛ፡ ይቤለ፡ ኮነ፡ ዴሌቅሌቅ፡ ዏቢይ፡፡ ወይቤለ፡ አማን፡ 

መሓረ፡ ሇከ፡ እግዘአብሔር፡ ወገብረ፡ ሇከ፡ ተምኔተከ፡ ወርኢኩ፡ ሕዛበ፡ ብ዗ኀ፡ ዖኢርኢኩ፡ 

ቀዲሚ፡፡ ወይሇብሱ፡ ጸዒዴወ፡ ወትዔይንቲሆሙሰ፡ ኢያግመሮ፡ ዒይንየ፡፡ ወጾሩኒ፡ ወወሰደኒ፡ ኀበ፡ 

ተዒይኒሆሙ፡ እንዖ፡ እሇብስ፡ አሌባሰ፡ ብሩሀ፡ ወኢያአምር፡ ዖአሌበሰኒ፡፡ ወእምዛ፡ ሜጡኒ፡ ኀበ፡ 

ምቅዋምየ፡ እንዖ፡ ይብለ፡ መኑ፡ ከማከ፡ ዖይከውኖ፡ ዖሰአሇ፡፡ ኦ አባ፡ በመኑ፡ አስተማስሇከ፤ 

በእስጢፊኖስኑ፡ ቀዲሜ፡ ሰማዔት፡ ዖርእየ፡ ህለና፡ ስ[ሥ]ሊሴ፡ በሊዔለ፡ ወሚመ፡ በሳዊሮስ፡ ሉቀ፡ 

ጳጳሳት፡ ዖነጸረ፡ ፫ አካሇ፡ ወአንከረ፡ ጸልትከ፡ ውኩፇ፡ ከመ፡ ጽንሐሐ፡ መሥዋዔት፡ ዖሠምረ፡ 

በኀበ፡ ንወፌር፡ ወነአቱ፡ ይትኖሇወነ፡ ወትረ፡ ሇዒሇመ፡ ዒሇም፡ አሜን፡፡ ወአሜን፡፡ (ff.38r-39r). 

And our father Məlkam heard about his beloved as he died in the far country, and he mourned 

great sadness since he loved much as himself. And he said I did not give sleeping for my eyes 

and rest for my eye brow until I knew the destination of his soul. Saying this, he greatly started 

to struggle while he made suffering his body. He implored and adjured while he was splurging 

his tear like water. And when forty days are completed since I have started invoking, he said, I 

saw three kings sitting on one pew, and their face resembles as the first is not greater than the 

second and the second is not greater than the third, they are equal. And I was standing in front of 

them, and it seemed to me I always stand there. Tilting my head, I was crying and they replied 

three of them in one word by saying let us do his wish what he desires since he mourned; they 

said in one will let it be happen what you said, we forgave him because of you. When they said 
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this, great loud happened; they said truly God forgave because of you and he completed your 

wish. And I saw several people whom I did not look before; they wore white vestments and my 

eye could not see them. They carried and took me into their place while I was wearing brilliant 

clothes which I did not know who wore me. Then they returned me into my stop while they were 

saying who is as you what he invokes happens. O father by who can I analogize you, by the first 

martyr Stephen who looked the existence of Trinity or by Archbishop Severus who saw the 

Three Persons and admired. Let your prayer, which is beloved and received as the material of 

sacrifice always protects us where we enter and go out, forever and ever, Amen and Amen. (ff. 

38r-39r). 

፰ 

ወካዔበ፡ አንክሩ፡ ኦ ሰማዔያን፡ ዖንተኒ[እልንተ]፡ ተአምራቲሁ፡ ሇዛንቱ፡ ኅሩየ፡ አምሊክ፡፡ ወሀል፡ 

፩ ሕፃን፡ ዖይትመሀር፡ ቃሇ፡ እግዘአብሔር፡ ወይቤ፡ ውእቱ ሕፃን፡ ርኢኩ፡ በውስተ፡ አየር፡ ፫ 

አክሉሊተ፡ ወይመስሌ፡ ግብረቶሙ፡ ከመ፡ ቀስተ፡ ዯመና፡ ወብርሃኖሙሰ፡ ይጸዴሌ፡ ምስብዑተ፡ 

ዛንቱ፡ ፀሐይ፡ ወይትበሃለ፡ በበይናቲሆሙ፡ ሇመኑ፡ ውእቱ፡ ዛንቱ፡ አክሉሊት፡፡ ወአውሥአ፡ 

ቃሌ፡ እንዖ፡ ይብሌ፡ ሇምሌካም፡ ውእቱ፡ ዛ፡፡ ወሶቤሃ፡ ጸርኁ፡ ሰራዊት፡ ብ዗ኀን፡ እንዖ፡ ይብለ፡ 

ይዯሌዎ፡ ዖንተ፡ ዚነወነ፡ ውእቱ፡ ሕፃን፡ ከመ፡ ይትፇጸም፡ ዖይቤል፡ ሰልሞን፡፡ ጥበብ፡ ከሠተት፡ 

እዛነ፡ ጥዩአ፡ ወሌሳነ፡ ሕጻናት፡ ረሰየት፡ ርትዔተ፡፡ ወንሕነኒኬ፡ ንሴፍ፡ ትንብሌናሁ፡ ከመ፡ 

ያዴኅነነ፡ እምዒቢይ፡ ስቃይ፡ ሇእሇ፡ ተአመነ፡ በጸልቱ፡፡ ሇዒሇመ፡ ዒሇም፡ አሜን፡፡(f. 39v).   

And again, O the hearers let you admire this miracle of this man whom God choosed. There was 

one child who was learning the word of God. That child said in the sky, I saw three skullcaps 

which resemble like rainbow and their light illuminated seven times of the sun. They talked one 

another for who are those skullcaps; the word replied saying this is for Məlkam. During that time 

many persons shouted while they were saying this deserves to him, that child told us as it will be 

completed what Solomon said: Wisdom opened the deafen ear; made the dumb tongue of the 

children speaker. And we hope his invocation, we who believe in his prayer, in order to 

safeguard us from great misery, forever and ever, Amen. (f. 39v). 
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3.1.7. Testament between God and Məlkam 

God has promised him by saying: 

ኵለ፡ ዖጸውዏ፡ ስመከ፡ ወዖገብረ፡ ተዛካረከ፡ ወዖተአመነ፡ በኀይሇ፡ ጸልትከ፡ ከመ፡ 

እምሕሮ፡ ሇከ፡ መሐሌኩ፡ በቃሇ፡ ኪዲንየ፡ ዖኢይሔሱ፡(f. 97v). 

I swore by my word of testament which is not liar as I will forgive, because of you, all who 

called your name, did your commemoration, and believed in the power of your prayer. 

The Sickness of Məlkam and His Receiving of Additional Years 

Məlkam had been sick until he reached for death. However, by the prayers of monks and saints 

he became alive. 

ወበ፡ ዖመን፡ ሐመ፡ አቡነ፡ ምሌካም፡ ዒቢየ፡ ሕማመ፡ እስከ፡ ኢያአምር፡ ጥቀ፡ ሰብአ፡ 

ዖሐወፆ፡፡ወእምዛ፡ መጽአ፡ ኀቤሁ፡ አቡነ፡ ጳውልስ፡ ባዔሇ፡ ሰዒታት፡ ወይቤል፡ 

ኢትፌራህኬ፡ ኦ፡ ምሌካም፡ ወኢይምሰሌከ፡ በዛንቱ፡ ሕማም፡ ዖትመውት፡ እስመ፡ 

ተአዛዜሰ፡ ተአዖዖ፡ ሇከ፡ ሇመዊት፡፡ ወባሕቱ፡ ሰአሌናሁ፡ ኵሌነ፡ ሇአምሊክነ፡ 

በእንቲአከ፡ ወወሰከ፡ ፴ ዒመታት፡(f. 63v). 

And in time, our father Məlkam became diseased much until he could not identify persons who 

visit him. And then the man of Hours, Paul, came to him and said do not quail Oh Məlkam, and 

do not think that you will die by this disease since it was ordered on you for death. However, we 

all implored our God on behalf you and he added to you thirty years more.  

The author of the gädl describes the condition in poetry as follow: 

ክርስቶስ፡ አምሊኪየ፡ ወተስፊየ 

ወማርያም፡ እሙ፡ እግዛእትየ 

ትስአሌ፡ ወታስተምሕር፡ በእንቲአየ 

ከመ፡ አይዴዔ፡ ገዴል፡ ሇምሌካም፡ አቡየ 

እምሰዒተ፡ ጽባሕ፡ እስከ፡ ፌና፡ ሰርክ፡ ዖተቀንየ 
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ነሢኦ፡ መካሌየ፡ ካዔበቶ፡ ዖፇዯየ 

ቅዴመ፡ ሥዔሊ፡ ሇማርያም፡ ዴንግሌ፡ ቀዊሞ፡ ሶበ፡ ጸሇየ 

መዋዔሇ፡ ሕይወቱ፡ እምዴኅረ፡ ኀሌቀ፡ ወበሌየ 

ዒመተ፡ ዔቡያን፡ ዖተወፇየ 

ወይእዚኒ፡ ይባርክ፡ ምኔተ፡ ወኵል፡ መራዔየ 

ኀበ፡ ይትነበብ፡ መጽሐፇ፡ ገዴለ፡ በጺሖ፡ ዛየ 

Christ is my God and Hope. Let His Mother, Mary, my Lady pray and invoke for me so that I 

will tell the Lives of my father, Məlkam, who served since morning until evening, and who owed 

his gift making it twofold. When he prayed standing in front of the icon of Virgin Mary, after his 

years are completed, he was provided many years. And today let him bless the monastery and 

monks reaching the place where his hagiography is read. (f.3r) 

3.1.8. Depiction of Məlkam in the Manuscript 

A. Məlkam as Spiritual Chanter 

   እስመ፡ ዛንቱ፡ አቡነ፡ ኀሊዬ፡ ማኅላት፡ ውእቱ፡ ዖይዙዋዔ፡ በማኅላተ፡ ያሬዴ፡ ካህን፡ 

           (f. 37v). 

Because, this, our father is chanter who sings by the chanting of priest yared.  

    ንሣእአ፡ መሀሮሙ፡ ሇእለ፡ ሕፃናት፡ ማኅላተ፡ ያሬዴ፡ ካህን. (f. 86r). 

Take, and let you teach these children the chant of priest yared. 

ወሀል፡ ፩ መነኮስ፡ ወሌደ፡ ዖያፇቅር፡ ፇዴፊዯ፡ ከመ፡ ነፌሱ፡ እስመ፡ መሀሮ፡ 

ልቱ፡ ማኅላተ፡ ያሬዴ፡ ካህን. (f.105v). 

And there was one monk, Məlkam‟s son, who loves him much like his soul since he taught him 

the chant of priest Yared. 
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B. Məlkam as Author 

     ወእምዛ፡ ዯረሰ፡ ልቱ፡ ሇሊሉበሊ፡ ማኅላተ፡ እግዘአብሔር፡ ነግሠ፡ ሇሇ፡ ወርኁ(f.49r) 

And then he wrote for Lalibäla the chant called „God reigned‟ for every month. 

C. Məlkam as the Prophet of New Testament 

ወእምዛ፡ ወሰዴዎ፡ ኃቢሮሙ፡ ኀበ፡ ይእቲ፡ መቃብር፡ ዖይቤ፡ ነቢየ፡ ወንጌሌ፡ 

ምሌካም፡ ወአንከረ፡ ውእቱ፡ መነኮስ፡ ሶበ፡ ተፇጸመ፡ ትንቢተ፡ እንተ፡ ሰምዏ፡ 

በእዛኑ፡(f. 48v).   

And then they took him uniting into that tomb which Məlkam, the prophet of the Gospel, said; 

that monk admired when the prophecy he heard was completed.  

አጽምኡ፡ ዒዱ፡ ዙተኒ፡ ትንቢተ፡ ዖተነበየ፡ ዛንቱ፡ ነቢየ፡ ወንጌሌ፡ ቅደስ፡ እሙነ፡ 

ትንቢት፡ከመ፡ ኢሳይያስ፡(f. 77v). 

Listen again this forecast which this holy prophet of Gospel foretold, true prophecy like Isiayah.  

ወዖንተኒ፡ ናየዴዔ፡ ከመ፡ ይሇብው[ዉ]፡ ሰማዔያን፡ ተአምሪሁ፡ ሇዛንቱ፡ ፊዴሌ፡ 

መስተጋዴሌ፡ነቢየ፡ ወንጌሌ፡(f. 87v). 

And we tell this so that the hearers will understand the miracle of this combatant, prophet of 

Gospel.  

D. Məlkam as the Man of Apocalypse 

     እስመ፡ ያአምርዎ፡ ከመ፡ ረአዬ፡ ሕቡኣት፡ ውእቱ፡(f. 9r). 

Since they knew him as he is the revealer of the mysteries  

ወከማሁኒ፡ ገብረ፡ እግዘአብሔር፡ ረአዬ፡ ኅቡአት፡ ነገረ፡ ወይቤ፡ ነሥአኒ፡ ሰረገሊ፡ 

በመንፇስ፡(f. 101v). 

And like this the servant of God, the revealer of the mysteries, talked and said chariot took me in 

spirit. 
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3.1.9. Death 

The manuscript has described as Məlkam became enthusiastic to die and to go to his God like 

Apostle Paul did. 

ተዯሇወ፡ ሇሐዊር፡ ኀበ፡ አምሊኩ፡ ከመ፡ ዖይወስዴ፡ አምኀ፡ ሇንጉሥ፡፡ ወከመ፡ 

ዖጸውዕ፡ ንጉሥ፡ሇዒርኩ፡ ውስተ፡ ከብካብ፡ በፌሥሐ፡(f. 98v). 

He became ready to go to his God like someone who takes endowment for the king, and like 

someone, beloved of King, whom the king fetes in the ceremony of wedding happily.  

Date of Death 

ወጽአት፡ ነፌሱ፡ እማኅፇዯ፡ ሥጋሃ፡ አመ፡ ዔሥራሁ፡ ሇወርኀ፡ ነኃሲ[ነሐሴ]፡ በበዒሇ፡ 

እግዛእትነ፡ ማርያም፡ በከመ፡ ዖወሀበቶ: (f. 103r). 

His soul left from its indwelling of flesh in the month of August, on date of 20, on the holy day 

of our Lady Mary as She gave him promise.  

Chanting in the Heaven during the Death of Məlkam 

ሰማዔኩ፡ በሰማይ፡ ዴምፀ፡ ማኅላት፡ ብ዗ኅ፡ ፇዴፊዯ፡ ወዯ[ዴ]ምፁ፡ ከመ፡ ነጎዴጓዴ፡ 

ወከመ፡ ወ[ው]ኂዖ፡ ማይ፡ ዒቢይ፡ ወእቤ፡ ምንትኑ፡ ዛ፡ ዖመጠነዛ፡ ዴሌቅሌቅ፡ 

ዒቢይ፡፡ ወይቤለኒ፡ ዛንቱሰ፡ ማሕላት፡ ዖትሰምዔ፡ እስመ፡ ናሁ፡ ምሌካም፡ ይፇሌስ፡ 

እምዛኩ፡ ዒሇም፡ ውስተ፡ ዒሇመ፡ ብርሃን፡ ወዛኒ፡ ማሕላት፡ ሇቀበሊ፡ ነፌሱ: (f. 

101r). 

I heard several sounds of chanting in the heaven, and its sound is like thunder and great flow of 

water. And I said what this amount of great loudness is. They said to me that this you hear is 

chanting because behold Məlkam will transfer from this world to the world of light, and this 

chant if for receiving his soul.                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                                      
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Chapter Four 

4. Linguistic Analysis of the Manuscript 

3.1. Phonological Issues 

3.1.1. Sound Changes 

Sound change is common in the history of languages. Gǝʿǝz is the former Ethiopian language 

which shows different sound changes. The following are Gǝʿǝz words that are influenced by 

sound changes. 

A.  Sewa (ሴዋ) (f.48v, 71r) 

  This sewa (ሴዋ) is changed after times into šewa (ሼዋ)33. In this event there is a sound change 

from sound „s‟ to sound „š‟. 

*sewa> šewa 

                                                           
33 This sound change from ሴዋ to ሼዋ might have another reason; however the researcher has believed 

the linguistic issues are more reasonable and have more weight. For example, Kidane wold (1955: 862) 

states the etymology of ሼዋ/ሺዋ as follows: 

 

ጥንታዊው፡ የወል፡ ባሊባት፡ ሴት፡ ሌጁን፡ ሇግሼው፡ ባሊባት፡ ሇወንዴ፡ ሌጁ፡ በሕግ፡ አጋብቷት፡ ስትኖር፣ 
ከብ዗፡ ዖመን፡ በኋሊ፡ ሌጆቿን፡ ይዙ፡ አባቷን፡ ሇማየት፡ ወል፡ ኼዯች፡፡ አባቷም፡ በሌጆቿ፡ ብዙት፡ 
ተዯንቆ፡ እነዘህ፡ ኹለ፡ ምኖችሽ፡ ናቸው፡ ቢሊት፤ እኩለ፡ ሌጆቼ፣ እኩለም፡ የሌጅ፡ ሌጆቼ፡ አሇችው፡፡ 
ሌጄ፡ ሺዋ፣ሌጄ ሺዋ፤ ቀዴሞም፡ ስዴርሽ፡ ሺ፡ ኹኚ፣ ሺ ያዴርግሽ፡ ብየ፡ መርቄሽ፡ ነበረ፤ አኹንም፡ 
እንዯምርቃቴ፡ ሺ፡ ስሇ፡ ኾንሽ፡ ከእንግዳህ፡ ወዱህ፡ ስምሽ፡ ሺዋ፡ ይኹን፣ ሺዋ፡ ብዬሻሇኹ፡ አሊት፡፡ 
ርሷም፡ እንዯ፡ ሳራ፡ በቡራኬ፡ ሊይ፡ ቡራኬ፡ ጨምራ፡ ሺዋ፡ ተብሊ፡ ተመሇሰች፡፡ ሌጆቿም፡ ሺዎች፣ የሺዋ፡ 
ሌጆች፡ ተብሇው በያህጉሩ፡ ተበትነው፡ መንዛን፣ ተጕሇትን፣ ይፊትን፣ ቡሌጋን፣ ጠራን፣ መርሐ፡ ቤቴን፣ 
ላሊውንም፡ ኹለ፡ አቀኑ፡፡  
The ancient aristocrat of Wollo made marry his daughter for the son of the aristocrat of Gǝše. After 

several years with her sons and daughters she went to Wollo to visit her father. Being admired by the 

amount of her sons and daughters, her father asked her what are they for you? She replied and said to him 

half of them are my sons and daughters, and half of them are my grand children. Her father replied my 

daughter thousand, my daughter thousand; I had blessed you saying be thousand and now since you 

became thousand as my blessing let your name be thousand; I have said you thousand. And adding 

blessing on blessing like Sara, she returned being named thousand. And being said thousands and the 

children of thousand and being scattered in every nation, her children established Mänz, Täg
w
ulät, Yǝfat, 

Bulga, Tära, Märḥabete and others. 
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 *s > š 

Sound „s‟ and sound „š‟ are similar in manner of articulation, both are fricative, and phonation, 

both are voiceless. Their difference is only in place of articulation, because „s‟ is alveolar 

whereas „š‟ is post-alveolar. Thus, this sound change occurs due to palatalization, the change 

which can be occurred because of the difference of the place of articulation.  

Because of the palatal property of the front, high and unrounded vowel „e‟, s is changed into the 

post alveolar sound š, which has palatal property. Therefore, this „e‟, which has palatal property, 

influenced s to become š because post alveolar consonant sounds have palatal property, and so š 

has palatalization property. This palatalazation property is common in sound change process of 

most languages. (Campbell,1998:39; Ringe&F.Eska, 2013:93; Baye, 2009: 33).  

B.  Sire (ሲሬ) (f.27v, 28r) 

There is a sound change from sire (ሲሬ) into šire (ሺሬ) after patterns of time. 

 *s > š 

 The cause of sound change is similar with the above sound change, due to palatalization. In this 

sound change the palatal sound „i‟ causes the sound before it, s, to be changed into š, which has 

palatal property. (Ringe&F.Eska, 2013: 93; Getachew, 1994:177). 

C.  Ṣana (ጻና ) (f.46v, 73v) 

There is a sound change from Ṣana (ጻና) to Ṭana (ጣና)34 in the process of time.  

 * ṣ> ṭ 

The two sounds are similar in place of articulation, both are alveolar consonant sounds. They are 

also similar in phonation, both are voiceless.  

                                                           
34 There is a Tradition which says the etymology of ጣና is ጸዏና በዯመና, let you saddle Her (St. Mary) 

with cloud. God ordered His Angel, Urael, to take Saint Mary with cloud from Lake ጣና to Jerusalem, 

Her homeland. During the lines of time the letter ዏ was deleted, common for sound changes, and ጸ 
was changed to fourth order, ጻ. Finally, by the rule of strengthening letter ጻ became ጣ and the name 
ጣና was formed. 
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However, they are different in the manner of articulation, namely „ṣ‟ is fricative ejective whereas 

„ṭ‟ is ejective. Therefore, the change is from fricative ejective-„ṣ‟ to ejective-„ṭ‟. According to 

Shimelis (2020), this type of sound change is called Strengthening such as:  

 Fricative   > Stop 

 Fricative   > Ejective, stop 

 Affricate  >  Ejective, stop 

 Voiced     > Voiceless 

3.1.2. Orthographical Problems
35

 

Several orthographical problems are found in Gädlä Məlkam. The author/ copyist of the 

manuscript wrote a word by different scripts/graphs in different places. It seems that he does not 

bother for the use of the correct graph. 

Example:        

Text                                                                             Gloss 

ኢየአምን፡ አንሰ፡ ከመ፡ ሰረቆ፡ ባዔዴ (f.26v)                   I do not believe as someone stole it. 

መኑኬ፡ ዖይሠ[ሰ]ርቅ፡ እምነ፡ ቤትከ (f.27r)                        who does steal from your house? 

ወተሰርቀ፡ ውእቱ፡ ሌብስ፡ (f.26v)                                  and that cloth was stolen. 

ክሥት፡ ሉተ፡ እግዘኦ፡ ዖሠ[ሰ]ረቀ፡ ውእቱ፡ሌብስ 

(f.2r)   

 

 

 

 

 

 O Lord show me the one who stole that cloth. 

         

 

                                                           
35

 Orthography is the conventional/commonly used spelling system of a language. In this case the current 

orthographical problem indicates some scriptal errors against the common usage of Gǝʿǝz scripts.  
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Folio Incorrect Form Correct Form Gloss 

1v ኣ36ዲም አዲም Adam 

1v ኣውራኂሁ አውራኂሁ His months 

4v ኣብዔሌት አብዔሌት Rich 

4v ኃቤሃ ኀቤሃ To her 

5r ኣርምሞ አርምሞ Quietness 

6r ሓሇየ ኀሇየ He thought 

4r ኣኮ አኮ Not 

48r ሓመ ሐመ He became sick 

2r ስምዒ ወሌደ ስምዏ ወሌደ The witness of his son 

43v የዒጽብ የዏጽብ Frighten 

6r የኃውር የሐውር He will go 

5r የሓውር የሐውር He will go 

51v ሥርዒት ሥርዏት Order 

52r ኃዊረ ሐዊረ Going 

54r ብ዗ኀን ብ዗ኃን Several 

60v አሓተኒ አሐተኒ One of  

60v አዴኃነኒ አዴኀነኒ He cured me 

68r ኣኃዛኩ አኀዛኩ I started 

68v ቀዱኀ ማይ ቀዱሐ ማይ Fetching of water 

68v ሕብስት ኅብስት Bread 

69v መኃትወ ጥምቀት መኀትወ ጥምቀት The Eve of Theophany 

70v ዖዒርገ ዖዏርገ He who ascended 

80r ዒንቀጽ አንቀጽ Gate 

84r ኃዖን ሐዖን Sadness 

39r ስሊሴ ሥሊሴ Trinity 

103r ነኃሲ ነሐሴ August 

  

                                                           
36

 The author the manuscript has mostly used the fourth order letter of ሀ, ሐ, ኀ, አ, ዏ in writing words 

especially when these scripts become in the beginning of a word. This usage might have linguistic issue 

and may encourage linguists for further analysis. This difference may be due to regional difference. 
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4.2.  Morphological Problems 

4.2.1. Misuse of Nominative and Accusative Cases 

ኦ አባ፡ ናሁ፡ ሐሌቀ፡ ጼወ፡ ዖንጸብሕ (f.52v) 

Corrected: ኦ አባ፡ ናሁ፡ ሐሌቀ፡ ጼው፡ ዖንጸብሕ 

Gloss: O father, behold salt that we cook wäṭ has been finished.  

ወአሥመሮ፡ በኰለ፡ ዒቂበ፡ ትእዙዙቲሁ፡ ወኢያተከዖ፡ መንፇስ ቅደስ፡ ዖኅደር፡ ሊዔላሁ፡ (f.52v) 

Corrected: ወአሥመሮ፡ በኰለ፡ ዒቂበ፡ ትእዙዙቲሁ፡ ወኢያተከዖ፡ መንፇስ ቅደሰ፡ ዖኅደር፡

ሊዔላሁ፡  

Gloss: And he made him happy in all protecting of His orders (God‟s) and he did not make sad 

the  Holy Spirit that indwelt upon him.  

ወውእቱሰ፡ ረዴእ፡ ሖረ፡ ሶቤሃ፡ ወበጽሐ፡ ህየ፡ ወፇትሐ፡ ሐስሇ፡ አዴጎ፡ ወወአሇ፡ በእንተ፡ ትእዙዖ፡ አቡሁ፡ 

Corrected: ወውእቱሰ፡ ረዴእ፡ ሖረ፡ ሶቤሃ፡ ወበጽሐ፡ ህየ፡ ወፇትሐ፡ ሐስሇ፡ አዴጉ፡ ወወአሇ፡

በእንተ፡ ትእዙዖ፡ አቡሁ፡ 

Gloss: And that helper went at that time and reached there, and he unhitched the saddle of his 

donkey and he consorted on behalf of the order of his father. (f.53v) 

ወተማሕፀንኩ፡ ኀበ፡ እግዘአብሔር፡ አምሊኪየ፡ ከመ፡ ያእትት፡ እምኔየ፡ ውእቱ፡ ሕሉና፡(f.58v). 

Corrected: ወተማሕፀንኩ፡ ኀበ፡ እግዘአብሔር፡ አምሊኪየ፡ ከመ፡ ያእትት፡ እምኔየ፡ ውእተ፡ ሕሉና 

Gloss: And I begged into my God so that he avoids that thought from me.  

ወባሕቱ፡ እምዴኅረ፡ ሞተሰ፡ ይበጽሓ፡ ዏቢየ፡ ኀዖነ፡ ወመከራ፡(f. 84r). 

Corrected: ወባሕቱ፡ እምዴኅረ፡ ሞተሰ፡ ይበጽሓ፡ ዏቢይ፡ ኀዖን፡ ወመከራ 

Gloss: And, however, after he died, a great sadness will get it.  

በካሌእ፡ ላሉት፡ ርኢኩ፡ ከይሲ፡ ዒቢይ፡ እመንገሇ፡ ምሥራቅ፡ ወርእሱ፡ የአክሌ፡ መጠነ፡ ዯብር፡ ዒቢይ 
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Corrected: በካሌእ፡ ላሉት፡ ርኢኩ፡ ከይሴ፡ ዒቢየ፡ እመንገሇ፡ ምሥራቅ፡ ወርእሱ፡ የአክሌ፡ መጠነ፡ 

ዯብር፡ ዒቢይ 

Gloss: In the second night, I saw a great snake in Eastward direction; and his head amounts a big 

mountain. (f. 90v)  

ወእምዛ፡ ሶበ፡ ቀርበ፡ ጊዚ፡ ሰዒታ፡ ሇይእቲ፡ እሇተ፡ መርዒሁ፡ እንተ፡ ይሴፍ፡ መጽአ፡ ሊዔላሁ፡

ሕማመ፡ ወሰከበ፡ ውስተ፡ ምዴር 

Corrected: ወእምዛ፡ ሶበ፡ ቀርበ፡ ጊዚ፡ ሰዒታ፡ ሇይእቲ፡ እሇተ፡ መርዒሁ፡ እንተ፡ ይሴፍ፡ መጽአ፡ 

ሊዔላሁ፡ ሕማም፡ ወሰከበ፡ ውስተ፡ ምዴር 

 Gloss: And then when the time of his wedding day that he hopes reached, sickness came upon 

him and he slept in the land. (f. 100r) 

ወይቤልሙ፡ ሇእሇ፡ ሀሇው፡ ምስላሁ፡ እምአፌቀርኩ፡ ወእምአብጻዔኩ፡ ሇእመ፡ ይሬሲ፡ ሉተ፡

ማኅዯር፡ ምስሇ፡ ዛንቱ፡ ብእሲ፡ በሰማያት 

Corrected: ወይቤልሙ፡ ሇእሇ፡ ሀሇው፡ ምስላሁ፡ እምአፌቀርኩ፡ ወእምአብጻዔኩ፡ ሇእመ፡ ይሬሲ፡ 

ሉተ፡ ማኅዯረ፡ ምስሇ፡ ዛንቱ፡ ብእሲ፡ በሰማያት 

Gloss: And he said to them, who were with him, I would like if He (God) makes me dwelling 

with this person in the Heavens. (f. 8v) 

እረክባ፡ ከዊና፡ ማየ፡ ዔራቁ 

Corrected: እረክባ ፡ከዊና፡ ማየ፡ ዔራቆ 

Gloss: I get it becoming only water. (f. 9v) 

ወእንበሇ፡ ይትፇጸማ፡ ውእቶን፡ ሰቡዔ፡ መዋዔሇ፡ እሇ፡ ወሀበ፡ እዴሜ 

Corrected: ወእንበሇ፡ ይትፇጸማ፡ ውእቶን፡ ሰቡዔ፡ መዋዔሌ፡ እሇ፡ ወሀበ፡ እዴሜ 

Gloss: And without being finished those seven years that he has given an appointment. (f. 27r) 

ወእምዛ፡ ረከብዎ፡ ሇውእቱ፡ ሠራቂ፡ ሰብአ 
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Corrected: ወእምዛ፡ ረከብዎ፡ ሇውእቱ፡ ሠራቂ፡ ሰብእ 

Gloss: And then they got that thief person. (f. 28v)  

እስመ፡ ይእቲሰ፡ ሌብስ፡ ዖሠረቀ፡ ነሥአ፡ ሥዩመ፡ ሀገር 

Corrected: እስመ፡ ይእተሰ፡ ሌብሰ፡ ዖሠረቀ፡ ነሥአ፡ ሥዩመ፡ ሀገር 

Gloss: Since he who stole that cloth held with the lord of the country. (f. 29r) 

እመሂ፡ ተርፍሙ፡ ንስቲተ፡ ጌጋየ፡ በህየ፡ ይትወቀሱ 

 Corrected:  እመሂ፡ ተርፍሙ፡ ንስቲት፡ ጌጋይ፡ በህየ፡ ይትወቀሱ 

Gloss: If they have little sin which is remained, they will be blamed here. (f. 41v) 

4.2.2. The Misuse of Accusative case by the verb to have: “ቦ-Has” and its negative 

form“አልቦ-Do not have” 

ሀል፡ ፩ብእሲ፡ ባዔሌ፡ ዖይትአመኖ፡ ሇዛንቱ፡ ጻዴቅ፡ አቡነ፡ ምሌካም፡ ወአንበረ፡ ኀቤሁ፡ ሌብሰ፡ 

ክቡረ፡ ዖቦቱ፡ ወርቀ፡ ውስተ፡ አዛፊሪሁ፡ ዖይሇብስዎ፡ ክቡራነ፡ ምዴር፡፡ (f. 26v) 

Corrected: ሀል፡ ፩ ብእሲ፡ ባዔሌ፡ ዖይትአመኖ፡ ሇዛንቱ፡ ጻዴቅ፡ አቡነ፡ ምሌካም፡ ወአንበረ፡ 

ኀቤሁ፡ሌብሰ፡ ክቡረ፡ ዖቦቱ፡ ወርቅ፡ ውስተ፡ አዛፊሪሁ፡ ዖይሇብስዎ፡ ክቡራነ፡ ምዴር፡፡ 

Gloss: There was one wealthy person who believes this righteous person Məlkam, our father and 

nearby Məlkam, he set aside the cloth prestigious that has gold on its fringes, that prestigious of 

the land wear. 

ወይቤል፡ አቡነ፡ ምሌካም፡ ኢትቤሇኒኑ፡ አሌብየ፡ ትካዖ (f. 70v) 

Corrected: ወይቤል፡ አቡነ፡ ምሌካም፡ ኢትቤሇኒኑ፡ አሌብየ፡ ትካዛ 

 Gloss: And our father Məlkam said to him, do not you say to me that I do not have sadness?  

ወይቤልሙ፡ ሇዯቂቀ፡ አረጋዊ፡ አብኡኒ፡ ኀበ፡ አቡክሙ፡ እስመ፡ ብየ፡ መሌእክተ፡ (f. 27v) 

Corrected: ወይቤልሙ፡ ሇዯቂቀ፡ አረጋዊ፡ አብኡኒ፡ ኀበ፡ አቡክሙ፡ እስመ፡ ብየ፡ መሌእክት፡ 
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Gloss: And he said to the sons of the old man enter me into your father since I have message. 

ወሀል፡ ፩ ረዴኡ፡ ኄር፡ መነኮስ፡ ወቦቱ፡ አበ፡ በብሔረ፡ አንጎት (f. 33v) 

Corrected: ወሀል፡ ፩ ረዴኡ፡ ኄር፡ መነኮስ፡ ወቦቱ፡ አብ፡ በብሔረ፡ አንጎት 

Gloss: And there was one his helper monk who has father in the nation of ʾAngot. 

መዒድ፡ ወገሥጾ፡ ከመ፡ ይሕዴግ፡ አሐተ፡ ግብረ፡ እስመ፡ ቦቱ፡ ቈጥዒ፡ ወመዒተ (f. 34v) 

Corrected: መዒድ፡ ወገሥጾ፡ ከመ፡ ይሕዴግ፡ አሐተ፡ ግብረ፡ እስመ፡ ቦቱ፡ ቈጥዒ፡ ወመዒት 

Gloss: Let you advice him so that he will leave one conduct because he has ire and outrage. 

ወእመሂ፡ ቦቱ፡ ኀጢአተ፡ ንሕነ፡ ንወቅሦ (f.41v) 

Corrected: ወእመሂ፡ ቦቱ፡ ኀጢአት፡ ንሕነ፡ ንወቅሦ 

Gloss: And if he has sin, we will blame him.  

ወባሕቱ፡ አሌብየ፡ ስሌጣነ፡ ሇአሕይዎ (f. 42v) 

Corrected: ወባሕቱ፡ አሌብየ፡ ስሌጣን፡ ሇአሕይዎ 

Gloss: And, however, I do not have authority for saving.  

ወቦቱ፡ ሇአቡነ፡ ምሌካም፡ አሐተ፡ ሌብሰ፡ ዖተርፇት፡ እምሤጠ፡ መጽሐፈ፡ ወሇካሌኣንሰ፡ ሤጥዎን፡ 

ዯቂቁ፡ ሇእክሌ፡ ሇሲሳዮሙ፡ (f. 73r) 

Corrected: ወቦቱ፡ ሇአቡነ፡ ምሌካም፡ አሐቲ፡ ሌብስ፡ ዖተርፇት፡ እምሤጠ፡ መጽሐፈ፡ 

ወሇካሌኣንሰ፡ ሤጥዎን፡ ዯቂቁ፡ ሇእክሌ፡ ሇሲሳዮሙ፡ 

Gloss: And our father, Məlkam, had one cloth which was remained from the selling of his book.  

And, however, his sons sold other clothes for [to buy] the cereal of their food.  
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4.2.3. Pronoun problems 

ተአምረ፡ ራእዩ፡ ሇአቡነ፡ ምሌካም፡ 

 ባሕርየ፡ ኤሊም፡ 

 እምከርሠ፡ እሙ፡ ዖሐረዮ፡ ወሌዯ፡ ማርያም፡ 

 ወኢይዯክማ፡ እገሪክሙ፡ እምቀዊም (f. 42r) 

Corrected: ወኢይዯክማ፡ እገሪሁ፡ እምቀዊም 

Gloss: The miracle of the apocalypse of our father Məlkam, the pearl of the gate of peace, who 

the Son of Mary sanctified from the womb of his mother; and because of standing, his legs will 

not be tired. 

 ወእቤ፡ በውሣጢተ፡ ሌብየ፡ ተዖከር፡ አንብዔየ፡ እሇ፡ አርሐሳ፡ እገሪከ፡ ኦ ምሌካም (f. 61r) 

   Corrected: ወእቤ፡ በውሣጢተ፡ ሌብየ፡ ተዖከር፡ አንብዔየ፡ እሇ፡ አርሐሳ፡ እገርየ፡ ኦ ምሌካም 

   Gloss: And I said in my heart, O Məlkam; let you remember my tear that drenched my legs.  

4.2.4. Problems of verbs 

 ወዚነወ፡ ሇፌቁራኒሁ፡ ሕዴረቶሙ፡ ወይብሌ፡ ኀበ፡ እገላ፡ ሀገር፡ ኀዯሩ፡ ወከመዛ፡ ረከቡ፡ እም፡ 

አመ፡ ወጽኡ፡ እስከ፡ በጽሑ (f. 54v) 

 Correted: ወዚነወ፡ ሇፌቁራኒሁ፡ ሕዴረቶሙ፡ ወይብሌ፡ ኀበ፡ እገላ፡ ሀገር፡ ኅዴሩ፡ ወከመዛ፡

ረከቡ፡ እም፡ አመ፡ ወጽኡ፡ እስከ፡ በጽሑ 

Gloss: And he told to his friends about their indwelling of night; and he said let you spend the 

night somewhere, and they got [place of spending night] from their going out to their reaching.  

ወይቤልሙ፡ ምንተ፡ አእመርክሙ፡ ዖአእመርኩ፡ አነ፡ ወእምዛ፡ አርመሙ፡ ወኢተዋቀሥእዎ፡

እስመ፡ ያአምርዎ፡ ከመ፡ ረአዬ፡ ሕቡኣት፡ ውእቱ (f. 9r) 
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Corrected: ወይቤልሙ፡ ምንተ፡ አእመርክሙ፡ ዖአእመርኩ፡ አነ፡ ወእምዛ፡ አርመሙ፡ 

ወኢተዋቀሥዎ፡ እስመ፡ ያአምርዎ፡ ከመ፡ ረአዬ፡ ሕቡኣት፡ ውእቱ 

Gloss: And he asked them, what did you know what I knew? And then they mewed; they did not 

blame him since they knew him as he is the seer of mysteries.  

ሶበ፡ ይሬኢ፡ እንዖ፡ የዒቢዮ፡ ወይኄይሶ፡ በኵለ፡ ክብራተ፡ ሰማይ (f. 81v)    

Corrected: ሶበ፡ ይሬኢ፡ እንዖ፡ የዏብዮ፡ ወይኄይሶ፡ በኵለ፡ ክብራተ፡ ሰማይ 

Gloss: When he sees while he is better in all prestigious of heaven  

ወሶቤሃ፡ አስተንፇስኩ፡ ሥሌሰ፡ ከመ፡ ዖንቅሀ፡ እምንዋም፡ (f. 23v) 

Corrected: ወሶቤሃ፡ አስተንፇስኩ፡ ሥሌሰ፡ ከመ፡ ዖነቅሀ(ዖንቃህ)፡ እምንዋም፡ 

Gloss: And during that time I breathed three times like the one who woke up from sleeping.  

ወአምጽኡ፡ ማየ፡ ወከዏው፡ ሊዔላሁ (f.82v ) 

Corrected: ወአምጽኡ፡ ማየ፡ ወከዏዉ፡ ሊዔላሁ 

Gloss: And they brought water and splurged over him.  

ወአነ፡ አበጽሆሙ፡ ኀበ፡ ሀሇው፡ ውእቶሙ፡ ሠ[ሰ]ራቅያን (f.65r) 

Corrected: ወአነ፡ አበጽሆሙ፡ ኀበ፡ ሀሇዉ፡ ውእቶሙ፡ ሠ[ሰ]ራቅያን:(f.74v) 

Gloss: And I made them reach the place where those thieves were. 

4.2.5. Number Problem 

ወተአምራቲሁሰ፡ ወመንክራቲሁ፡ ዖያዯምም (f. 2v) 

Corrected: ወተአምራቲሁሰ፡ ወመንክራቲሁ፡ ዖያዯምሙ 

Gloss: And his miracles are wonderful.  

ሇመኑ፡ ውእቱ፡ ዛንቱ፡ አክሉሊት፡፡ (f. 39v) 
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Corrected: ሇመኑ፡ ውእቱ፡ እልንቱ፡ አክሉሊት፡፡ 

Gloss: For whom are those diadems?  

4.2.6. Gender Problem 

እስመ፡ ብየ፡ ውስተ፡ ማኅዯርየ፡ ንስቲት፡ ቀሡተ፡ ማይ፡ እንተ፡ ባቲ፡ እሰቲ፡ ወእትኃፀብ፡ እዯዊየ፡

ወእረክባ፡ ከዊና፡ መዏረ፡ ዖአሌቦቱ፡ ዖይትዌረቅ፡ ዲእሙ፡ አያያተ፡ መዏር፡ ኵሇንታሁ፡ ወኪያሁ፡ 

ረፉቅየ፡ እበይት (f.9v) 

Corrected: እስመ፡ ብየ፡ ውስተ፡ ማኅዯርየ፡ ንስቲት፡ ቀሡተ፡ ማይ፡እንተ፡ ባቲ፡ እሰቲ፡ ወእትኃፀብ፡

እዯዊየ፡ ወእረክባ፡ ከዊና፡ መዏረ፡ ዖአሌቦቱ፡ ዖይትዌረቅ፡ ዲእሙ፡ አያያተ፡ መዏር፡ ኵሇንታሁ፡ ወኪያሃ፡

ረፉቅየ፡ እበይት 

Gloss: Because in my house I have a small jar of water in which I drink and wash my hands; and 

I get it becoming honey which does not have that can be spit. However, it (the water) is entirely 

honey comb; and I spend all night sitting on it (on the jar).  

አኀዖ፡ ወወጠነ፡ ይትባአስ፡ ምስሇ፡ ሥጋሁ፡ ከመ፡ ያብአ፡ ኀበ፡ ገዴሌ፡ ጽኑዔ፡ ወያዚክራ፡ ቃሇ፡

መጻሕፌት፡ ከመ፡ ትጽናዔ፡ ልቱ (f. 14v) 

Corrected: አኀዖ፡ ወወጠነ፡ ይትባአስ፡ ምስሇ፡ ሥጋሁ፡ ከመ፡ ያብኣ፡ ኀበ፡ ገዴሌ፡ ጽኑዔ፡ 

ወያዚክራ፡ ቃሇ፡ መጻሕፌት፡ ከመ፡ ትጽናዔ፡ ልቱ 

Gloss: He started struggling with his flesh so that he makes it to enter into the great combating; 

and he makes it to remember the word of the books so that it cleaves on it (word).  

4.2.7. Omissions of Free Morphemes 

A. Omission of በ- Bä 

ወእምዛ፡ ረከብዎ፡ ሇውእቱ፡ ሠራቂ፡ ሰብአ[እ]፡ ጸልቱ፡ ሇአረጋዊ፡ እንዖ፡ ይሠይጥ፡ ካሌአ፡ ሌብሰ (f. 28v) 

Corrected: ወእምዛ፡ ረከብዎ፡ ሇውእቱ፡ ሠራቂ፡ ሰብአ[እ]፡ በጸልቱ፡ ሇአረጋዊ፡ እንዖ፡ ይሠይጥ፡

ካሌአ፡ ሌብሰ 
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Gloss: And then they got that thief person by the prayer of the old man (Məlkam) while he was 

selling another cloth.  

B. Omission of Accusative ሇ- Lä 

ወሌብስየሰ፡ ያመጽኣ፡ እግዘአብሔር፡ በዔዴሜሁ፡ እስመ፡ አእመረ፡ ከመ፡ ኢትጠፌእ (f.29r) 

Corrected: ወሇሌብስየሰ፡ ያመጽኣ፡ እግዘአብሔር፡ በዔዴሜሁ፡ እስመ፡ አእመረ፡ ከመ፡ኢትጠፌእ 

Gloss: And God will bring my cloth in the time because he knew as it will not be disappeared.  

C.  Omission of Gerund 

ይቤ፡ ርኢኩ፡ ፫ ነገሥት፡ ይነብሩ፡ ዱበ፡ አሐደ፡ መንበር፡ (f.38v) 

Corrected: ይቤ፡ ርኢኩ፡ ፫ ነገሥት፡ እንዖ ይነብሩ፡ ዱበ፡ አሐደ፡ መንበር፡ 

Gloss: He said I saw three kings sitting in one Throne. 

4.2.8. Some unique Features 

A.  The Free Morpheme Lä-ሇ 

The free morpheme “Lä-ሇ” has different functions in Gǝʿǝz Grammar. Among its eight 

functions, the most common functions are Lä-ሇ (በቁም ቀሪ-that remains as it is), accusative 

ተሳቢ- Täsabi and possession-“of” (ዖርፌ-Zärf). It can be translated as “to-ወዯ”; however it is 

rare. But we find this usage in the current being studied manuscript-the manuscript of Gädlä 

Məlkam. 

ሇእለ፡ አነ፡ አወጽኦሙ፡ ሇበርሀ፡ ብርሃናት፡ ወአነብር፡ ፩፩ ዱበ፡ መንበረ፡ ክብር (f. 103v) 

I will raise them to the light of lights and I will make sit each and every [of them] on the Throne 

of Kingdom. 

B.  Double Accusative Mark “Ya-ያ” 

ወይእዚኒ፡ አበስኩ፡ ስረይ፡ ሉተ፡ ወጸግወኒያ፡ ሇዙቲ፡ ኃጢአት፡ እስመ፡ ኢይዯግም፡ እምይእዚ 
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And I sinned today; let you forgive me and give to me [bring back to me] that sin [again] 

because I will not do it again since today.   

In this sentence the accusative mark „ያ’ is used in addition to „ሇ’ which indicates accusative 

case. 

C.  Refelexive of the Influencing Stem/Tädäraragi Form of the verb “ዚነወ-Zenäwä” 

           The common Tädäraragi forms of the „ዚነወ-Zenäwä‟ are: 

                                                                                              Gloss 

 ተዛያነወ-Täzəyanäwä                   He talked each other. 

 ተዘያነወ-Täziyanäwä                    He talked each other. 

According to Afeworq (1996), there is also another form for this verb: ተዖያነወ- Täzäyanäwä. 

This third form of the verb „ዚነወ-Zenäwä‟ during its Tädäraragi usage appeared in the 

manuscript of Gädlä Məlkam in its imperfect form. 

ወእንዖ፡ ይዖያነው፡ ምስሇ፡ ሰብእ፡ በዛንቱ (f.74r) 

And while they are talking with the person about this… 

D. The Verb አእመረ-ʾAʾəmärä 

   The Form of Past Tense- ኀሊፉ አንቀጽ 

The form of The Verb አእመረ-ʾaʾmärä is usually controversial. Some scholars of Gǝʿǝz grammar 

confirm the form of Past Tense- ኀሊፉ አንቀጽ as አእመረ- ʾaʾmärä whereas others argue it is not, 

and they say that the form of past tense of the verb is ʾamärä instead of ʾaʾmärä. Both groups of 

grammarians try to defend their arguments. (Afewerq, 1996; Kidane wold, 1948; Yared, 2009). 

Gädlä Məlkam always uses the first form which is አእመረ-ʾaʾmärä. 

 ወ[ሇ]ሌብስየሰ፡ ያመጽኣ፡ እግዘአብሔር፡ በዔዴሜሁ፡ እስመ፡ አእመረ፡ ከመ፡ ኢትጠፌእ (f.29r) 

And God will bring my cloth in the time because he knew as it will not be disappeared.  
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       The Present/Future Form 

In the usage of the present/future form, imperfect, Gädlä Məlkam uses a new approach that is not 

commonly touched by most grammarians. It uses the fourth letter (ራብዔ ፉዯሌ) ya- ያ instead of 

using the first letter (ግእዛ ፉዯሌ)-የ. 

Examples from the Manuscript: 

እሇ፡ ያአምሩ፡ ምሥጢሮ (f. 86v) 

… they who will know the mystery 

ዖቦቱ፡ መንፇስ፡ ቅደስ፡ ያአምር፡ ኵል፡ ወልቱሰ፡ አሌቦ፡ ዖያአምሮ 

     He who has Holy Spirit will know all; however, no one will know him. (f. 49v) 

E.  The Property of Wä-ወ in the Verbs 

The verbs which have wä-ወ at the middle or at the end have unique properties in the inflection 

process. In these verbs wä-ወ will be rejected and the letter before it will be changed into the 

seventh order (ሳብዔ) in the perfective and into the second order (ካሌእ) in the subjunctive and 

imperative. However, in Gädlä Məlkam wä-ወ was rejected in the perfect and the letter before it 

was always changed, uncommonly, into the seventh order (ሳብዔ) in the subjunctive and 

imperative. 

Common Properties of Wä-ወ 

Perfect                       Imperfect                Subjunctive              Imperative 

ሐወረ/ሖረ                      የሐውር           ይሑር                        ይሑር                        

Ḥäwärä/ḥorä     

He went                                                    

yäḥäwwər    

He goes/will go              

yəḥur    

so that he will go                    

yəḥur  

let him go  
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Unique Properties of Wä-ወ in Gädlä Məlkam 

Perfect                       Imperfect                Subjunctive              Imperative 

ሐወረ/ሖረ                    የሐውር           ይሖር              ይሖር 

Ḥäwärä/ḥorä  

He went                         

yäḥäwwər  

He goes/will go                

yəḥor  

so that he will go                        

yəḥor 

let him go 

Some Lists from the Manuscript: 

ወጽዔቀቶ፡ መንፇስ፡ ልቱ፡ ከመ፡ ይሖር፡ ገዲመ 

And the spirit makes him worry in order that he will go to a monastery. (f.40r) 

ሇምንት፡ ትኤዛዛ፡ ይሰዴዎ፡ እንበሇ፡ ይሕዮ 

Why do you order them to take while he does not cure? (f.43r) 

ወይቤ፡ በሌቡ፡ እሖር፡ ኀበ፡ እኅትየ 

And he said in his heart let me go to my sister. (f.6r) 

ወአኀዖ፡ ይሖር፡ ሀገረ፡ እኅቱ 

And he started going to the nation of his sister. (f.6r) 

ወፇነዎ፡ ይሖር፡ ምስሇ፡ አብያጺሁ 

  And he sent him so that he will go with his friends. (f. 8v) 

ሕዴጎ፡ ይሖር፡ ፌኖቶ፡ ወሖረ፡ እንዖ፡ ይዚምር 

Let you leave him so that he will go his way and he went by singing. (f. 10v) 

ወይእዚኒ፡ ሖር፡ ዯብረ፡ ሃላለያ፡ ወንግሮ፡ ልቱ 

And today let you go to the mountain of Halleluya and tell him. (f.28r) 

ዖነበበ፡ ሇፉሌጶስ፡ እንዖ፡ ይብሌ፡ ሖር፡ ትሌዎ፡ ሇዛ፡ ሰረገሊ 

He who told to Philip by saying let you follow this chariot. (f. 1v) 
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ተንሥኡ፡ ብ዗ኀን፡ እምዛንቱ፡ ዯብር፡ ከመ፡ ይሖሩ፡ ኀበ፡ ክህነት 

Many stood up from this mountain in order to go to Ordination. (f.54r) 

ወይቤል፡ ሇሊእክ፡ ሖር 

And he said to the servant let you go. (f.72r) 

4.2.9.  Deletion/ Loss and Substitution 

Folio Incorrect Form Correct Form Gloss Remark 

96v ወአሌዒተኒ ወአሌዏሇተኒ And she raised me Deletion 

99v እስኤሊዊ እስራኤሊዊ An Israelite Deletion 

105v ዖብረ ዖገብረ He who did Deletion 

4v ያነብዮ ያተነብዮ He makes him prophesize Deletion 

29v ዖአስተአዮ ዖአስተርአዮ That is seen to him Deletion 

73r እግዘአብ እግዘአብሔር God Deletion 

54v ሕዯረቶሙ ሕዴረቶሙ Their spent of night Substitution 

79v ከከ ከመ As Substitution 

23v ሰበ ሖሩ ሶበ ሖሩ When they went Substitution 

41r ወሳጢተ ውሳጢተ Inside Substitution 

1o1v ዯምፁ ዴምፁ The sound/its sound Substitution 

101v ወኂዖ ማይ ውኂዖ ማይ Flow of water Substitution 

4.2.10. Loan Words 

There are loan words in the manuscript of Gädlä Məlkam from different languages, Hebrew, 

and Greek. Loan word is the common property of languages. Different Words and sounds 

can be borrowed between different languages.  
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Hebrew Gǝʿǝz              Gloss 

መሲሕ(f.40r) ቅቡዔ Anointed 

Rarely Used Word: 

                    Word Gloss 

          ፊዴሌ(ff.83r,85v) Perfect 

4.3. Syntactic Problems 

4.3.1. Problem of using the form of respecting People-ʾAntuta (አንቱታ) 

There is no the form of a word which indicates ʾantuta, form of respecting people, in Gǝʿǝz 

Grammar unlike that of Amharic. However, I find this problem in my case.  

ወእምዛ፡ ተሠይመ፡ ወኮነ፡ ቀሲሰ፡ አመ፡ ፀአቶሙ፡ ሇአባ፡ ይስሐቅ፡ ጳጳስ (f. 87v) 

Corrected: ወእምዛ፡ ተሠይመ፡ ወኮነ፡ ቀሲሰ፡ አመ፡ ፀአቱ፡ ሇአባ፡ ይስሐቅ፡ ጳጳስ (f. 87v) 

And then he was ordained and became priest during the coming out of bishop father Yəsḥaq. 

4.3.2. Problem of Punctuation 

There are two types of full stop used in Gädlä Məlkam. These are nine points and sometimes 

four points. This is by itself a problem of inconsistency. These two punctuation marks are 

sometimes used in the misplaced manner. 

እስመ፡ ሰማዔካሁ፡ ሇመክብብ፡ እንዖ፡ ይብሌ፡፡፡፡. በረከተ፡ እግዘአብሔር፡ አዔጻዯ፡ ጻዴቃን 

Because you heard from Ecclesiastes when he said that the blessing of God is in the places of 

righteous. (f.30r).  

In this sentence the nine points are misplaced. When it is corrected, it becomes: 

             Greek                  Geez                Gloss 

ኤጲፊንያ(f.99v) አስተርእዮ   Seeing 

ኤሊም(f.42r) 

 

ዳዳ ሰሊም        Gate of Peace 
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እስመ፡ ሰማዔካሁ፡ ሇመክብብ፡ እንዖ፡ ይብሌ: በረከተ፡ እግዘአብሔር፡ አዔጻዯ፡ ጻዴቃን 

The punctuation mark of semi-colon is also used and sometimes it is placed in the improper 

place. 

ወወሀብዎ፡ ሇሐፃኒት፤37 እስመ፡ ከማሁ፡ ሕጎሙ፡ ሇአብዔሌት(f.4v) 

Corrected: ወወሀብዎ፡ ሇሐፃኒት: እስመ፡ ከማሁ፡ ሕጎሙ፡ ሇአብዔሌት 

Gloss: And they provided him for the nurse because this is the tradition of the rich.  

In the above sentence, the unnecessary semi-colon is misplaced between a noun and the 

conjunction.  

Missed and misplaced punctuation: 

ይተነብሌ፡ በእንተ፡ ኵለ፡ ፌጥረት፡፡ በእንተ፡ ነገሥት፡ ግረተ፡ ፀር፡ ወኑኀ፡ መዋዔሌ፡ 

ወአፌቅሮ፡ አብያተ፡ ክርስቲያናት፡ ከመ፡ ይጸግዎሙ፡ ክርስቶስ፡ ሇጳጳሳት፡ አርትዕ፡ 

ሃይማኖት፡፡ ወሇመ኱ንንትሰ፡ አርትዕ፡ ፌትኀ፡ ነዲያን፡ ወእጓሇ፡ ማውታ፡ ሇጻዴቃን፡ 

ወመስተጋዴሊን፡ ፇጽሞ፡ በዴር፡፡ ወሇካህናት፡ ጽምዯት፡ ወሇመነኮሳት፡ ኢያፌቅሮ፡ 

ዒሇም፡ ወሇኃጥኣን፡ ስርየት፡፡(f.95rv). 

Corrected Punctuation:  

ይተነብሌ፡ በእንተ፡ ኵለ፡ ፌጥረት፤ በእንተ፡ ነገሥት፡ ግረተ፡ ፀር፡ ወኑኀ፡ መዋዔሌ፡ 

ወአፌቅሮ፡ አብያተ፡ ክርስቲያናት፤ ከመ፡ ይጸግዎሙ፡ ክርስቶስ፡ ሇጳጳሳት፡ አርትዕ፡ 

ሃይማኖት፤ ወሇመ኱ንንትሰ፡ አርትዕ፡ ፌትኀ፡ ነዲያን፡ ወእጓሇ፡ ማውታ፤ ሇጻዴቃን፡ 

                                                           
37 Another example for the usage of semi-colon in the gädl: 

ወእምዴኅረ፡ ነበረ፡ በመሌእክት፡ ወተአዛዜ፡ ሇሰብአ፡ ማኅዯሩ፡ ወኣሰንዮ፡ ሇአእሩገ፡ ምኔት፡፡ 
አኀዖ፡ ወወጠነ፡ ይትባአስ፡ ምስሇ፡ ሥጋሁ፡ ከመ፡ ያብአ፡ ኀበ፡ ገዴሌ፡ ጽኑዔ፡ ወያዚክራ፡ 
ቃሇ፡ መጻሕፌት፡ ከመ፡ ትጽናዔ፡ ልቱ፤ ወይቤሊ፡ አኮኑ፡ ይቤ፡ ሲራክ፡ ጠቢብ፡፡(f.14v). 

And after he had lived by obedience for the persons of his abode and the elder of the monastery, he 

started combating with his flesh to enter it to strong combat; and to remember it the word of the books to 

be strong by it; and he said to it because the wise Sirach said.  
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ወመስተጋዴሊን፡ ፇጽሞ፡ በዴር፤ ወሇካህናት፡ ጽምዯት፤ ወሇመነኮሳት፡ ኢያፌቅሮ፡ 

ዒሇም፤ ወሇኃጥኣን፡ ስርየት፡፡ 

He prays on behalf of all creations; on behalf kings- conquer of the enemies, long years, and the 

love of churches; for the bishops- orthodoxy of religion, in order that Christ will give them; for 

the lords and judges- justice of the poor and the orphans; for the righteous and ascetics- finishing 

of the combating; for the priests- service; for the monks- not loving of secularism; for the sinful-

forgiveness of sin.   
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Chapter Five 

5. Analysis the Values of the Manuscript 

5.1. Literary Value 

Figurative language is the use of descriptive words, phrases and sentences to convey a message 

that means something without directly saying it. Its creative wording used to build imagery to 

deepen the audience's understanding and help provide power to words by using different 

emotional, visual and sensory connections. Figurative language is used in literature like poetry, 

drama, prose and even speeches. Figures of speech are literary devices that are also used 

throughout society and help relay important ideas in a meaningful way. 

5.1.1. Poetic Expression 

       ዖንተ፡ ይቤ፡ በቃለ፡ አቡነ፡ ምሌካም፡ ፌጹም፡ በዴንግሌና 

       ዖጠንቀቀ፡ ሥርዒተ፡ ምንኵስና 

       ከመ፡ ባሕርየ፡ ገዲም፡ እንጦና 

       ኀይሇ፡ ጸልቱ፡ ያዴኅነነ፡ እሞትምይንተ፡ ስጥና (f. 60r) 

Our father Məlkam, who was pure in virginity and applied the order of monasticism like 

ʾƎnṭonəs, said this by his word. Let the power of his prayer save us from the evil of Devil.    

       ከመዛ፡ ዚነወነ፡ በአፈሁ፡ አቡየ፡ ምሌካም፡ አፇ፡ ዖርብ 

        አሊዳ፡ ጽጌ፡ ከመ፡ ንህብ 

        ዖስኩር፡ በዯመ፡ ወይን፡ ወውጉዔ፡ በጸዒዲ፡ ሐሉብ 

        ትንብሌና፡ ጽዴቁ፡ ያንጸፇጽፌ፡ ዱቤነ ፡ከመ፡ አስራብ 
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My father Məlkam whose mouth is the stick of harp, who collects flower like bee, who is 

drunken by the blood of grape, who drunk the white milk told us by his mouth like this. Let the 

supplication of his righteousness be on us.  (f. 12v) 

      ጸልተ፡ ዛንቱ፡ መስተጋዴሌ፡ ከመ፡ ዔብነ፡ አዴማስ፡ ጽኑዔ 

      ወእምሰይፇ፡ ኃፂን፡ ትቡዔ 

      ያዴኅነነ፡ እምኀይሇ፡ መስቴማ፡ ጽሩዔ 

Let the prayer of this combater who is strong like the stone, and powerful from metal save us 

from the power of Devil. (f.35r) 

    ወዛንቱሰ፡ አእመረ፡ እንዖ፡ ሀሇወ፡ ፺ ዏመታተ 

    ወተነጥፇ፡ ከመ፡ ብሩር፡ ዖአጽረይዎ፡ ምስብዑተ 

    ወከመ፡ ወርቅ፡ ዖተፇትና፡ በከውር፡ ወበሕንቅርተ 

    ምንት፡ ይሤኒ፡ ሇአቡየ፡ ምሌካም፡ ሰሚዏ፡ ተአምሪሁ፡ ወትሩፊቱሂ፡ ከመ፡ ዔጣን፡ ሇአንፌ 

    ወከመ፡ መዏር፡ ሇአፌ 

    ወከመ፡ ሇሌብ፡ አስካሇ፡ ወይን 

    ወከመ፡ ዚና፡ ሠናይ፡ ሇእዛን 

    ጸጋ፡ ረዴኤቱ፡ ወሞገሰ፡ ተስፊሁ፡ ትክዴነነ፡ ከመ፡ ሌብስ 

    ሇኵሌነ፡ ሇንኡስ፡ ወሇዏቢይ [ሇዏቢይ፡ ወሇንኡስ] 

And this knew while he was living ninety years, and he becomes clean like metal which is 

cleaned seven times; and like gold which is broiled. How is pleasure hearing of the miracle of 

my father Məlkam, which is like incense for the nose and like honey for the mouth; and the fruit 

of grape for heart; and good news for the ear. Let the grace of his help and hope cover all us like 

cloth. (f.94rv) 
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    ኦ፡ አባ፡ መጽሐፇ፡ ገዴሌከ፡ በተአምኖ፡ ሇዖተርጏመ 

    ወዒዱ፡ በርእሰ፡ መጽሐፌ፡ ሇዖ፡ ቀሇመ 

    ተንብሌ፡ ቅዴመ፡ አምሊክ፡ ዖይነብር፡ አርያመ 

    በዛ፡ ዒሇም፡ ኢይርአዩ፡ ሕሡመ 

    ወበዯኀሪኒ፡ ዒሇም፡ ይባኡ፡ ምስላከ፡ ሀገረ፡ በግዐ፡ ሳላመ 

O father, let you pray in front of God who lives in the Heaven, in this world so that they will not 

see evil and in the coming world so that they enter with you into Jerusalem which is the country 

of the sheep, for those who translated your book of struggle in faith and again for those who 

wrote your book of struggle in the title of book.  (f. 90r) 

ወይእዚኒ፡ ንግበር፡ ተዛካሮ፡ 

ወንጏዴጉዴ፡ ዛኅሮ 

እግዘአብሔር፡ ሇዖ፡ አፌቀሮ 

ሇምሌካም፡ አቡነ፡ እስመ፡ በዛየ፡ ኢያፌቀረ፡ ተከብሮ፡ 

ሇነዲያን፡ ወሇዔጉሣን፡ ዖይትወሀብ፡ አእሚሮ 

ኀበ፡ አምሊኩ፡ በእንቲአነ፡ ኢያስትት፡ አስተምሕሮ 

And today let us do the commemoration of our father Məlkam whom God loves and let us knock 

his tomb since in this world he does not love respect which is provided for the poor and the 

patient. Knowing to his God, let him not avoid mercy on behalf of us. (f. 98rv) 

ርእዩኬ፡ አኀውየ፡ በዛየ፡ እሇ፡ ተጸነሱ 

ከመ፡ በህየ፡ ክብረ፡ ይወርሱ 

ወይእዚኒ፡ ረዴኤተ፡ ዘአሁ፡ እንዖ፡ የኀሥሡ 

ሇሰሚዏ፡ ገዴለ፡ በተአምኖ፡ ሇእሇ፡ ጌሡ 
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ወተአምራቲሁ፡ መዴምም፡ ሇእሇ፡ ከርተሱ 

ወበማኅላተ፡ ቅኔ፡ ኪያሁ፡ ሇእሇ፡ ወዯሱ 

እዯ፡ እንዖ፡ ይጠፌሑ፡ ወእግረ፡ እንዖ፡ ያጽሕሱ 

ወይንሥኦሙ፡ አሥራተ፡ ዒሇመ፡ ብርሃን፡ ምስላሁ፡ ከመ፡ ይትዋረሱ 

ወበሊዔላሆሙ፡ ሇይክዒው፡ ሞገሱ 

O my brothers, let you see those who are fussing hear (in this world) as they receive prestige 

there (in the coming world-heavenly world). And today let he (Məlkam) take into the world of 

light so that they will confiscate with him, for those who went in faith for the hearing of the 

witness of his combating while they are finding his help; and for those who wrote his wonderful 

miracles; and for those who praised him in chanting while they are clapping by their hand and 

dancing by their leg. (f. 52rv) 

ምንት፡ ይሤኒ፡ ዛንቱ፡ ተአምር 

ተአምሪሁ፡ ሇምሌካም፡ ዔንቇ፡ ሰንፔር 

ዖምኩር፡ ከመ፡ ወርቅ፡ ወፌቱን፡ ከመ፡ ብሩር 

ትንብሌናሁ፡ ያዴኅነነ፡ እምክረ፡ ጸሊኢ፡ ወፀር 

What pleasure is this miracle that is the miracle of Məlkam who is the jewel of sapphire; that is 

tested like the gold and copper. Let his invocation retrieve from the consultation of enemy. (f. 

107r) 

ጸልታ፡ ሇሐና፡ እንተ፡ ፇረየት፡ ሕይወተ፡ ኵለ፡ ዒሇም 

ወሀብተ፡ በረከቱ፡ ሇአቡነ፡ ምሌካም፡ 

ጸዋሬ፡ ጻማ፡ ወዴካም 

ሇዯቂቀ፡ ዙቲ፡ ኤሊም  

ሇዒሇመ፡ ዒሇም 
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Let the Prayer of Hanna who provided the life of the entire world, and the blessing of our father 

Məlkam who carries the tiredness be forever with the children of the gate of peace.  (f. 25r) 

ኦ፡ አባ፡ በመኑ፡ አስተማስሇከ፡ በእስጢፊኖስ፡ ቀዲሜ፡ ሰማዔት፡ ዖርእየ፡ ህለና፡ ስ[ሥ]ሊሴ፡

በሊዔለ፡ ወሚመ፡ በሳዊሮስ፡ ሉቀ፡ ጳጳሳት፡ ዖነጸረ 

፫ አካሇ፡ ወአንከረ 

ጸልትከ፡ ውኩፇ፡ ከመ፡ ጽንሐሐ፡ መሥዋዔት፡ ዖሠምረ 

በኀበ፡ ንወፌር፡ ወነአቱ፡ ይትኖሇወነ፡ ወትረ (f. 39r) 

O father, by whom can I analogize you, is by the first martyr, Stephen who saw the existence of 

Trinity or by Arch Bishop Severus who saw Three Persons and admired?  Let your prayer, which 

is beloved and received as the material of sacrifice always protects us where we enter and go out.  

5.1.2. Simile 

A simile is a comparison between two unlike things using the words “ከመ”-like," or "as". 

ንዚኑ፡ እምነ፡ መንክራቲሁ፡ ሇውእቱ፡ ጻዴቅ፡ ወንጹሕ፡ ከመ፡ መሊእክት (f. 57r) 

We will tell from his miracles, for that righteous and pure [person] like angels. 

ምሌካም፡ ተክሇ፡ ገነት፡ ከመ፡ ዔፀ፡ ሕይወት፡ ዖተሠቅየ፡ በ፬፡ አፌሊጋት (f. 64r) 

Məlkam who is the plant of the paradise, like the tree of life that drunk from the four rivers 

ሇዛንቱ፡ ረአዬ፡ ሕቡኣት፡ ከመ፡ ነቢያት (f. 79v) 

For this [person] who sees the mysteries like prophets 

ወዖመረ፡ ከመ፡ መሊእክት፡ ዖእንበሇ፡ ነቢር፡ ወነዊም (f. 80r) 

And he sang without sitting and sleeping like the angles. 

ወዒዱ፡ ስምዐ፡ ዖንተኒ፡ ተአምሪሁ፡ ሇዛንቱ፡ ፊዴሌ፡ ሠናየ፡ መዒዙ፡ ከመ፡ ኮሌ (f. 83r) 

And again let you hear this, the miracle of this perfect [person] who has good smell like ʾənkoy 
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ወእምዛ፡ ቆመ፡ ሰፉሖ፡ ክሌኤሆን፡ እዯዊሁ፡ እንዖ፡ ይበኪ፡ ከመ፡ ከይሲ፡ ወያስቆቁ፡ ከመ፡ 

አዋሌዯ፡ ሰራኖን፡ እንዖ፡ ይተነብሌ፡ በእንተ፡ ኵለ፡ ፌጥረት (f. 95r) 

And then he stood up by unrolling his two hands while he was crying like a snake and daughters 

of sägäno, for the purpose of praying on the behalf of the entire creation. 

ሃሇውአ፡ መነኮሳት፡ በውስቴታ፡ እሇ፡ ይተግሁ፡ ከመ፡ መሊእክት፡ ወይሰርሩ፡ ከመ፡ አንስርት፡

ወይሴብሑ፡ እንበሇ፡ ጽርዏት (f. 11r) 

Inside it, there are monks who pray like angles; and who fly like eagles; and who praise without 

interrupting.  

ወሶበ፡ ነጸርኩ፡ ገጾሙ፡ ይመስለ፡ ከመ፡ መሊእክት፡ ወግሩማን፡ ከመ፡ አናብስት (f. 12r) 

And when I looked their face, they resembled like angles, and they make afraid like lions. 

5.1.3. Metaphor 

A metaphor is a direct comparison without using the comparative words “ከመ” -"like" or "as." 

Metaphors equate the two things being compared to elicit a stronger connection and deepen the 

meaning of the comparison. 

አጽምኡ፡ ዒዱመ፡ ከመ፡ ንዚኑክሙ፡ ተአምሪሁ፡ ሇምሌካም፡ ተክሇ፡ በረከት (f.64r) 

Again let you listen so that we will tell you the miracle of Məlkam who is the tree of bless. 

ምሌካም፡ አቡየ፡ ዕፇ፡ ገነት፡ ዒዯዎ፡ ሇፌኖት፡ መብእስ (f. 99v) 

My father Məlkam who is the bird of paradise crossed the hard road.  

ምሌካም፡ ተክሇ፡ ገነት፡ (f. 64r) 

Məlkam is the tree of paradise. 

በከመ፡ ይቤ፡ ሠርፀ፡ ብንያም፡ ዖቦቱ፡ መንፇስ፡ ቅደስ፡ ያአምር፡ ኵል፡ ወልቱሰ፡ አሌቦ፡ ዖያአምሮ  

As the germinal of Bənyam said the one has Holy Spirit will understand all, and however, no one 

will understand him. (f. 49v). 
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In this sentence St. Paul is metaphored by the germinal of Bənyam. 

5.1.4. Personification 

Personification is attributing human characteristics to nonhuman things. This personifies objects 

and makes them more relatable. 

ወንጼመም፡ ባሕቱ፡ እንዖ፡ ይነግሩነ፡ ወይዙሇፈነ፡ መጻሕፌት፡ ወንሰምዕሙ፡ ተመሲሇነ፡ ጻዴቃነ፡

ወንጹሓነ፡ እንዖ፡ ኃጥኣን፡ ንሕነ (f. 91v) 

And, however, we become careless while the books tell and abuse us; and we hear them by 

seeming righteous and pure while we are sinful. 

ወሌህቀ፡ ውእቱ፡ ሕፃን፡ እንዖ፡ ተአውድ፡ ጸጋ፡ እግዘአብሔር (f.5r) 

And that child grew while the grace of God was rounding. 

ወያረውጾ፡ ሇነጎዴጓዴ፡ ምስሇ፡ ኀይለ፡ አሰረ፡ ዘኣሁ፡ እንዖ፡ ይተለ (f. 2r) 

And he makes run the thunder with his powers, while he follows his print. 

ወኢተመይጠ፡ ኀበ፡ ፌቅረ ዛ፡ ኵለ፡ እንዖ፡ ብ዗ኅ፡ ብዔሇ፡ አቡሁ፡ እስመ፡ ፄወወቶ፡ ፌቅረ፡ 

ክርስቶስ፡ አምሊኩ (f. 7r) 

And he did not return to the love of this all while many are the riches of his father because the 

love of his God, Christ, attracted him. 

5.1.5. Hyperbole 

A hyperbole is an over-exaggeration used to emphasize an emotion or description. Sometimes 

hyperbole also implements the use of simile and comparative words. 

ወይቤ፡ ሇእመ፡ ዖንመ፡ እሳት፡ እምሰማይ፡ እመ፡ ኢበጠሌኩ (f. 71v) 

And he said, I would not be absent even if the fire rained from the sky. 
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5.1.6. Symbolism 

Symbolism is using of symbols or words to reveal something which is hidden especially spiritual 

things or mysteries.  It is usually compared with metaphore; however it is not identical with it. 

ኦ፡ እሇ፡ ብክሙ፡ ተስፊሁ፡ ሇዛንቱ፡ ጻዴቅ፡ ሠናየ፡ ቃሕው፡ ዖሐፀነቶ፡ መርዏተ፡ ወንጌሌ፡ እንዖ፡

ትብሌ፡ አሰትየከ፡ እምርኄ፡ አፇውየ፡ ወእምስቴ፡ ሮማንየ፡ አጽምኡ (f. 69v) 

Let you hear O you who have the hope of this righteous, good [person], that the bride of the 

gospel makes grow him by saying that I will make you drink from the perfume of perfumes and 

from the drink of my roman. 

In this sentence the Church is symbolized by the bride of the gospel. 

ወይቤልሙ፡ ዔጣንሰ፡ ቅስና፡ ውእቱ፡ ይከውን፡ ቀሲሰ፡ ወያዒርግ፡ ዔጣነ፡ ወፌካሬሁኒ፡ ሇወርቅ፡

ቀዪሕ፡ ወይነ፡ ዯሙ፡ ሇክርስቶስ፡ ውእቱ፡ (f. 86v) 

And he said to them incense is priesthood; he will be priest and will raise incense. The meaning 

of the red gold is the wine of blood of Christ. 

5.2. Sources 

Source of the text is the presence of other texts in the construction of the present text; it shows 

the internal relations of a text with all other relating texts. 

5.2.1. Old Testament 

በከመ፡ ኮነ፡ በቤተ ፡ሰራጵጣ፡ ዖሲድና ፡በበአተ፡ ኤሌያስ፡ ነቢይ፡ መሌኡ፡ ኵለ፡ ቤታ፡ 

ሙዲየ፡ ቅብእ፡ ወሐሪጽ38
: (f. 63r). 

As became in the house of Särap  əṭa of Sidona- in the celibacy of Prophet Elijah, they filled her 

entire house by olive and powder.   

 

                                                           
38

 2 Kings 4:1-7 
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በከመ፡ ይቤል፡ ሇዔዛራ፡ ባሕር፡ እንተ፡ ውስተ፡ ርኂብ፡ መካን፡ ሀሇወት፡ ወረኃብ፡ 

ይእቲ፡ ወስፌሕት፤ ወፌኖተ፡ ምብዋኢሃ፡ ጸባብ፡ ወትከውን፡ መጠነ፡ ፇሇግ39፡…(f. 

99rv). 

As he told to Ezra, there is a sea in the place which is wide; this sea is wide and its way of 

entrance is narrow and will become the size of a  river. 

5.2.2. New Testament 

    አኮኑ፡ ይቤ፡ በወንጌሌ፡ ዖየአምን፡ ብየ፡ ግብረ፡ ዖአነ፡ እገብር፡ ይገብር40፡  (f. 55v). 

Since He (Jesus Christ) said in the gospel, he who believes in me will do what I do. 

    ኢመጻእኩ፡ እጸውዔ፡ ጻዴቃነ፡ አሊ፡ ኃጥአነ: ሇንስሓ41፡  (f.43r ). 

I did not come for the calling of the righteous, but to call the sinful for confession. 

እስመ፡ ትቤ፡ ሇሉከ፡ አፌቅር፡ ቢጸከ፡ ከመ፡ ነፌስከ42፡፡ ወዒዱ፡ ትቤ፡ ብፁዔ፡ ውእቱ፡ 

ዖይሜጡ፡ ነፌሶ፡ ህየንተ፡ ቢፁ43፡(f. 65r). 

Because you yourself said, let you love your friend like you. And again you said he who gives 

his soul on behalf of his friend is gent.  

    ዖይቤ፡ አቡነ፡ ጳውልስ፡ እስመ፡ አኮ፡ በመስፇርት፡ ዖይሁብ፡ እግዘአብሔር፡ መንፇሰ፡(f. 72v). 

Our father Paul said, because God do not provide the spirit in amount.  

ወጠነ፡ ይትመሀሇሌ፡ በእንተ፡ አዛማዱሁ፡ ተዖኪሮ፡ ዖይቤ፡ ጳውልስ፡ ዖሰ፡ ይሔሉ፡ 

ሇቤቱ፡ ወይገዴፌ፡ አዛማዱሁ፡ ክሕዯ፡ ሃይማኖቶ፡ ወየአኪ፡ እምዖ፡ ኢየአምን44፡(f. 

79v). 

                                                           
39

 Ezra Sutuel  5:2-5. This book of Bible (Ezra Sutuel) is found only in EOTC Bible; other churches do not include it 

in the Holy Bible.  
40

 Jn 14:12 
41

 Mt 9:13 
42

 Mt 22:39 
43

 Jn 15:13 
44

 1Tim 5:8 
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He (Məlkam) started praying on behalf of his families by remembering what Paul said, he who 

thinks for his house and neglects his families subvert his religion and is more evil than 

unbeliever. 

5.2.3. Books of Orders 

ወጴጥሮስኒ፡ ይቤ፡ በሲኖድስ፡ ዛክሩ፡ ምውታኒክሙ፡ በጊዚ፡ ቅዲሴ፡ እስመ፡ ይበቈዕሙ፡ 

ፇዴፊዯ፡ወያቀርቦሙ፡ ኀበ፡ መዴኅን፡ ክርስቶስ፡(f. 33v). 

And Peter said in Synod: let you remember your dead in the time of liturgy since it benefits 

them, and will present them into the Savior Christ. 

ወተፇጸመ፡ ትንቢቱ፡ ሇዛንቱ፡ ኅሩይ፡ በከመ፡ ይቤለ፡ ሐዋርያት፡ በሲኖድስ፡ ሇእመ፡ 

ኮነ፡ ነቢየ፡ ሶበ፡ ነገረ፡ ዖእንበሇ፡ ይኩን፡ ዖበአማን፡ ነቢይ፡ ውእቱ፡(f. 71v). 

And the prophecy of this best (Məlkam) was completed as the Apostles said in their synod, if the 

one prophesized before it becomes, he is truly prophet. 

5.2.4. Other Books 

ወኢንሕዴግ፡ ትእዙዜ፡ ሇአቡነ፡ ሳሙኤሌ፡ እስመ፡ ከማሁ፡ ኀዯገ፡ ሇነ፡ ውስተ፡ 

መጽሐፇ፡ ሥርዒቱ፡ ጽሒፍ፡  (f. 58r). 

And let us not leave the order of our father Samuel because he has put like this by writing in the 

order of his book. 

ተዖኪርየ፡ ዖይቤ፡ መጽሐፇ፡ አበው፡ ሶበ፡ ያመጽእ፡ ሊዔላከ፡ ሰይጣን፡ ሕሉና፡ ዛሙት፡ 

ተንሥእ፡ ሶቤሃ፡ ወጸሉ፡ እንዖ፡ ትብሌ፡ አዴኅነኒ፡ እግዘኦ፡ ወአንግፇኒ፡ እግዘኦ (f. 58v) 

Remembering what the book of the fathers said, let you stand at the time when Devil brings the 

thought of fornication upon you and pray by saying, O Lord save and retrieve me.  
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ኦ፡ ወሌዴየ፡ አንብብ፡ በህዴአት፡ ወበጥንቃቄ፡ ከመ፡ ኢይትገዯፌ፡ ቃሊቲሁ፡ እስመ፡ 

ይሰምዒከ፡ ዛንቱ፡ ንጉሥ፡ ዖሀሇወ፡ ነቢሮ፡ ዛየ፡ ወከመ፡ ኢይሕዛን፡ በእንተ፡ ቃሌ፡ 

ዖተገዴፇ45፡(f. 102v). 

O my son let you read quietly and carefully so that His (God‟s) words will not fall because this 

King (God) who was sitting here will hear you and so that He does not down cast by the reason 

of the fallen words. 

5.3. Historical Value 

Gädlat have different historical values by describing different events which occurred in the past 

during the life time of the saints. Different names of people, the name of kings and bishops, the 

names of contemporary saints may be included in hagiographical manuscripts. The manuscripts 

of gädlat are also indispensable by providing different place names which may be changed today 

because of different reasons. 

5.3.1. Place Names 

No. Name of the Place Present Name Remark 

1 አንጎት ራያ? South/North 

Wollo? 

 

2 ወምበላት   

3 ሴዋ ሼዋ/ሺዋ  

4 ሲሬ ሺሬ/ሽሬ  

5 ጻና ጣና The name of Lake 

6 መረብ መረብ The name of the river 

7 ሳፌ   

8 ጕዙም ጎጃም?  

9 ትግራይ ትግራይ  

10 ኢትዮጵያ46 ኢትዮጵያ  

                                                           
45

 Homily of St. Mikael which is prayed on November. 
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11 ዯብረ ሃላ ለያ ዯብረ ሃላ ለያ  

12 ምዴረ ሰራዌ   

5.3.2. Person Names 

No. Name of the Person Remark 

1 ገብረ ማርያም The teacher of Məlkam in his birth place  

2 አቡነ ሲኖዲ The Abbot of the monastery of mountain of Halleluya during 

the time of Məlkam 

3 አቡነ ይስሐቅ The Bishop of Ethiopia during the life time of Məlkam  

4 አባ አቤሌ An ascetic in the monastery of Halleluya during Məlkam went 

to 

5.3.3. Saint Names 

No. Name of the Saint Remark 

1 አቡነ ሳሙኤሌ The founder of the monastery of Däbrä Halleluya 

2 አባ ኤሲ The saint who was revealed to Abba Məlkam 

3 እምነ ተክሊ The saint who was revealed to Abba Məlkam 

4 ሳዊሮስ Arch Bishop of Antioch in 6
th

 Century 

5.4. Social Value 

Gädlä Məlkam shows different social contexts of the time. Among those different social 

contexts, it is possible to mention what were the activities of the monks to get their everyday 

food. 

ሐዊረሰ፡ እምሖርኩ፡ ምዴረ፡ ሰራዌ፡ ከመ፡ እንግዴ፤ ወባሕቱ፡ ሀሇውአ፡ ጸናሕያነ፡ 

ፌኖት፡ ውስተ፡ ማየ፡ መረብ፡ ወአሌቦ፡ ዖየአቱ፡ በዲሕን፡ ዖእንበሇ፡ ይንሥኡ፡ ንዋዮ፡

(f.53r). 

                                                                                                                                                                                           
46

  It is one witness that the name „Ethiopia‟ was used in 16
th

 century for today‟s Ethiopia. 
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I can make the journey to the land of särawe to trade; however, there are robbers in the river of 

märäb and no one can return back in safe without being robbed his material.  

The above sentence shows that the monks of the monastery of Däbrä Halleluya trade for the 

purpose of finding every day food. This indicates that being a monk is not being a lazy. 

Monasteries do different activities like the secular people in order to get their everyday food. 

The sentence also indicates the contemporary social conditions by referring that there are 

brigands who rob people during their long journey of trading. 

ወቦቱ፡ ሇአቡነ፡ ምሌካም፡ አሐተ፡ ሌብሰ፡ ዖተርፇት፡እምሤጠ፡ መጽሐፈ፡ ወሇካሌኣንሰ፡ 

ሤጥዎን፡ ዯቂቁ፡ ሇእክሌ፡ ሇሲሳዮሙ፡(f. 73r). 

And our father, Məlkam, had one cloth which was remained from the selling of his book. And, 

however, his sons sold other clothes for [to buy] the cereal of their food.  

This sentence tells that in addition to trading the monks were writing the manuscripts for selling. 

They were also preparing and selling of the clothes for buying the cereals of the food.  

5.5. Cultural Value 

 As is well-known, our country, Ethiopia, has rich culture in hospitality, besides different cultural 

activities. Gädlä Məlkam gives witnesses of this culture of hospitality, receiving of guests. 

ወእምዛ፡ ጏንዱዮ፡ ንስቲተ፡ መጽአ፡ ፩ አረጋዊ፡ እንግዲ፡ ወረከቦ፡ ቅዴመ፡ በማእከሇ፡ 

ዯብር፡ ሇወሌዯ፡ አቡነ፡ ምሌካም፡(f.73r). 

And then after a short time one old [man] guest came. And in the beginning, he [old man] met 

the son of our father Məlkam in the middle of the mountain [Däbrä Halleluya].  

5.6. Ethical Value 

Ethics is indispensable for a community to live together in peace and safe. It is very important 

for each and every individual- individuals, lords, kings, soldiers, priests, bishops etc. When 

ethics is broken, social disorder will occur. 
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ይተነብሌ፡ በእንተ፡ ኵለ፡ ፌጥረት፡፡ በእንተ፡ ነገሥት፡ ግረተ፡ ፀር፡ ወኑኀ፡ መዋዔሌ፡ 

ወአፌቅሮ፡ አብያተ፡ ክርስቲያናት፡ ከመ፡ ይጸግዎሙ፡ ክርስቶስ፡ ሇጳጳሳት፡ አርትዕ፡ 

ሃይማኖት፡፡ ወሇመ኱ንንትሰ፡ አርትዕ፡ ፌትኀ፡ ነዲያን፡ ወእጓሇ፡ ማውታ፡(f.95rv). 

He prays on behalf of all creations; on behalf of kings conquer of the enemies, long years, and 

the love of churches; for the bishops, in order that Christ will give them orthodoxy of religion; 

for the lords and judges justice of the poor and the orphans.  

Gädlä Məlkam puts the fear of God on the center of ethics. According to this manuscript fear of 

God is the acme of all ethical values. This fear of God is analogized with the paradise of God-

Heavenly Kingdom of God. 

ይከብሩ፡ ነገሥት፡ ወመ኱ንንት፡ በዔሌገቶሙ፡፡ ወእምኔሆሙ፡ አሌቦ፡ ዖየዒብዮ፡ 

ሇፇራሔ፡እግዘአብሔር፤ ፇራሔ፡ እግዘአብሔር፡ ትኄይስ፡ እምኵለ፡፡ ፇሪሀ፡ 

እግዘአብሔር፡ ከመ፡ ገነተ፡ እግዘአብሔር 

Kings and lords have high prestige in their castrating. And among them no one will excelled 

from the fear of God; fear of God is the best of all. Fear of God is like the paradise of God.  

5.7. Theoleogical Value 

Religious value of hagiographies is more familiar one. The combating life of a saint described in 

the manuscript may comprise several religious importances for the laities. This life of a saint 

may serve as the role models for the believers‟ life journey and this may contribute for the 

religious life development of the believers. There may be also different miracles done by the 

saint that are active now and then, which provides healing. Moreover, gädlat could include 

different religious contributions such as doctrinal, church history, canonical, mysticism and 

others. Gädlä Məlkam has embraced the following religious elements. 

5.7.1.  Doctrinal/Dogmatic Value 

5.7.1.1. Holy Trinity 

ርኢኩ፡ ፫ ነገሥት፡ [እንዖ] ይነብሩ፡ ዱበ፡ አሐደ፡ መንበር፡ ወገጾሙ፡ ይመስሌ፡ 

ከመ፡ ፩ ኢይ[የ]ዒ[ዏ]ቢ፡፩ እምካሌኡ፡ ወካሌኡ፡ እምሣሌሱ፡ ዔሩያን፡ ወዖውግ፡ 
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እሙንቱ፡፡ ወአንሰ፡ እቀውም፡ ቅዴመ፡ ሠሇስቲሆሙ፡ ወመሰሇኒ፡ ህየ፡ ምቅዋምየ፡ 

ወትረ፡፡ ወእበኪ፡ አዴኒንየ፡ ርእስየ፡ ወአውሥኡ፡ ሠሇስቲሆሙ፡ በቃሌ፡ እንዖ፡ 

ይብለ፡ ንግበር፡ ልቱ፡ ተምኔቶ፡ ዖየኀሥሥ፡ እስመ፡ ተመንዯበ፡ ወይቤለ፡ በ፩ 

ሥምረት፡ ይኩንከ፡ ዖትቤ፡ መሐርነ፡ ሇከ፡(f.38v). 

I saw three kings while they were sitting on one Throne. And their face resembles as the one is 

not greater than the second, and the second is not greater than the third; they are very equal. And 

I stood up in front of them.  And that is seemed to me my every day standing. And I was crying 

by slanting my head; they replied in word by saying let us do his wish what he wants since he 

worried. And they said in one will let it be that you said we forgave for you.  

The above short paragraph has Trinitarian value which is the base of Christianity-which is the 

one and the first among from the five pillars of mystery. The Three Persons of Holy Trinity have 

been explained. The one will, word, operation of the Holy Trinity have also been described in 

these sentences.  

5.7.1.2. Holy Eucharist and Priesthood 

ወሇቡ፡ መጠነ፡ ሰሙን፡ ዖይትሇአካ፡ ሇቤተ፡ ክርስቲያን፡ ወመጠነ፡ ቦቶን፡ ዖይትሜጦ፡ 

ቈርባነ፡ኢይከውና፡ ኵል፡ መዋዔሇ፡ ሕይወቱ፡ ዖይትጋዯሌ፡ ብእሲ፡ በውስተ፡ ገዲም፡፡

(f.41v). 

And let you notice that one [priest] who serves the church (laities) for a week and receives the 

Eucharist in those weeks has more prestige than the person who combats all his time in the 

monastery.  

This sentence shows that the Eucharistic life is not comparable with any monastic and ascetic 

life. As the teaching of the church, there is no heavenly life without participation in Holy 

Eucharistic
47

. This doctrine of the church is explained in the above sentence. The priesthood is 

also more prestige than monasticism. 

 

                                                           
47

 Jn 6: 53-54 
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5.7.2. The Hidden Church in Wali (Waldəbba) 

ወእምዛ፡ ቦአ፡ ኀበ፡ ቤተ ክርስቲያን፡ ስውርት፡ ዖሕንብርተ፡ ዋሉ፡ ወተመጠወ፡ 

ቈርባነ፡ ዖምስሇ፡ ስውራን፡ እሇ፡ ይትቄረቡ፡ ህየ: (f.77r). 

And then he entered into the church which is concealed in the center of Wali; and he received the 

Holy Communion with the concealed who receive the Holy Communion there.  

This sentence indicates that there is concealed church in the monastery of Wali (Waldəbba). This 

is the input of the church history. 

5.7.3. Orders of Old and New Testaments 

  ወሰሉጦ፡ በዴሮ፡ ዖተአዖዖ፡ በ፲ ቃሊት፡ ዖዯብረ፡ ሲና፡፡ ወስሱ፡ ትእዙዙት፡ ዖዯብረ፡ ዖይት፡(f.98v). 

And finishing his struggle which is ordered in Ten Commandments of the mountain of Sinai; and 

the Six Orders of the Mount of Olives…  

This sentence presents the two Testament Orders of the Church. The text also tells the two places 

in which those Orders were given. Therefore, the manuscript has its own advantages with the 

relation of church history. 

5.7.4. Canonical Bible History 

     ወነበበ፡ ቦቱ፡ ፺ወ፬ መጻሕፌተ፡ ዖአውዒየ፡ ናቡከዯነጾር፡ ንጉሠ፡ ባቢልን፡48 (f.13v) 

                                                           
48 ተጋብኡ፡ ወመጽኡ፡ ኀቤሁ፡ ወ ፡ መምህራነ፡ መጻሕፌት፡ ወአሜሃ፡ አኀዖ፡ ይንብብ፡ ሱቱኤሌ፡ 
ዔዛራ፡ ማኅላታይ፡ እንዖ፡ ይነብር፡ ማዔከላሆሙ፡ ሇፋ፡ በየማኑ፡ አንበረ፡ ወተ፡ መጻሕፌተ፡ ኦሪት፡ 
ዖይጽሕፈ፡ ወሇፋ፡ በጸጋሙ፡ አንበረ፡ ወተ [] መጻሕፌተ፡ ነቢያት፡ ወዖነገሥተ፡ ኤሌ፡ (Homily of 

Urael, 194)  

Being together, 44 teachers of the Bible came to Ezra. sitting at the middle, at his right side made stand 

teachers who write 24 books of Old Testament and at his left side 20 teachers who write the books of 

Prophets and Kings, then chanter Ezra Sutuel started telling.  
There are 46 books of the Old Testament in the Orthodox, and Catholic Bible, 39 in the Protestant Bible 

based on the Greek division of the LXX, and 24 in the Hebrew Bible according to the Jewish division. 

Accordingly, how Ezra was revealed 94 Books is a question. Perhaps there may be other books which are 

not included in the Canonical Bible of Old Testament or the composer of Gädlä Məlkam might write 
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And He [God] told upon him [Ezra] the books that Nebuchadnezzar, the king of Babylon had 

burned.  

5.7.5. Mysticism and Apophatism 

Mystical and apophatic theology is the center of the Orthodox Church teaching. These doctrines 

of the church are available in Biblical texts, dogmatic documents, homilies, hagiographies and 

other genres of the church‟s literature. The manuscript of Gädlä Məlkam embraces these 

teaching of the Church. Even though the two terms are not identical, they have very related 

meaning.  

The following three sentences show Apophatism (Negative Theology)
49

: 

 ወእምግርማ፡ ቃለ፡ ወእምብርሃኑ፡ ተመስወ፡ አባሌየ፡ ወወዯቁ፡ ውስተ፡ ምዴር፡

(f.65r). 

And because of the charisma of his word my body wilted; and I fell into the land.  

      ወአንሰ፡ አንከርኩ፡ እምስነ፡ ራእዩ፡ እስመ፡ ያጸሌም፡ ዏይነ፡(f. 88v). 

And I admired because of the vision since it (the vision) darkens the eye.  

      ወሶቤሃ፡ ቀሌዏ፡ ወአርአየኒ፡ ወልቱሰ፡ ፌጹመ፡ ስእንኩ፡ ንጻሬሁ50፡(f. 89r). 

And at that time he turned, and he showed me; and I could not look Him completely.  

 

                                                                                                                                                                                           
mistakenly as 94 books. However, the homily of Urael has provided to some extent near the correct 

number of Old Testament Books, 44, which are claimed to be revealed to Ezra.  

49
 Negative theology (also known as Apophatic theology) is a method of describing God by negation, in 

which one avers only what may not be said about God. This approach, often called the via negativa, is a 

favorite among mystics who often insist that their experiences of divinity are beyond the realm of 

language and concepts. The purpose of Negative Theology is to gain a glimpse of God (divinity) by 

articulating what God is not (apophasis), rather than by describing what God is.  

(https://www.newworldencyclopedia.org). 

Apophatic theology ,  in  its  true  and full meaning, leads not to  an absence but to  a presence ,  not to 

agnosticism  but to  a  union of love . Thus  apophatic theology  is  much  more  than  a  purely  verbal  

exercise , whereby  we  balance  positive  statements  with negations .  Its aim is to  bring  us to a direct 

meeting with a  personal  God,  who  infinitely  surpasses everything  that  we  can  say  of  him , whether  

negative or  positive. (Ware, 1986: 167). 
50

 This is compared with Biblical Expression: “So Moses covered his face, because he was afraid to look 

at God”. Ex 3:6 

https://www.newworldencyclopedia.org/entry/God
https://www.newworldencyclopedia.org/
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The sentences indicate mysticism
51

: 

ነሥአኒ፡ ሰረገሊ፡ በመንፇስ፡ ወመሠጠኒ፡ በቅጽበት፡ ወአብጽሐኒ፡ እስከ፡ ጽነፉሃ፡ 

ሇምዴር፡(f.101v). 

The chariot carried me in spirit, and it rose me instantly; and it reached me up to the end of the 

earth.  

ወሶበ፡ ወፃእኩ፡ ርኢኩ፡ ሀገረ፡ ብርህተ፡ ምእሌፉተ፡ ፻፻ እምፀሐይ፡ ወርኅበታሰ፡ 

መኑኬ፡ መዋቲ፡ ዖይክሌ፡ በዏይኑ፡ ወበሕሉናሁ፡ ይመጥን፡ ኪያሃ፡(f.101v).   

And when I rose, I saw a country which is lighted hundred thousand times from the sun, and no 

one, mortal man, can measure its width neither in his eye nor in his mind.  

 

 

 

 

 

 

 

 

 

 

 

 

                                                           
51 Mysticism is frequently opposed to theology as a realm inaccessible to understanding, as an unutterable 

mystery, a hidden depth, to be lived rather than known; yielding itself to a specific experience which 

surpasses our faculities of understanding rather than to any perception of sense of intelligence. (The 

Mystical Theology of the Eastern Church, 2) 
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Chapter Six 

6. Conclusion and Recommendation 

6.1. Conclusion 

At least onwards fourth century AD, Ethiopia has become a country with rich literary tradition. 

The literary tradition of Ethiopia may comprise Biblical, Homily, Hagiographical, Historical, 

Philosophical, and other literature genres. Of several types of Gǝʿǝz literature hagiographies, 

both translated and indigenous works are common genres in the long literary history of Ethiopia.  

Gädlä Məlkam is a local Gǝʿǝz hagiography which tells about the life of Saint Məlkam- his birth, 

growth, monastic life, education, combating, miracles, and death. Focusing on the well-

structured characteristics of the manuscript, the researcher has concluded that the gädl was 

written by the official scribe by the monitoring of Məlkam‟s helpers and disciples. The gädl did 

not mention the date in which it was composed; however, using different estimating tools such as 

contemporary notes, paleography, codicology, morphological clues, and punctuation systems it is 

estimated that the manuscript was composed in the beginning of 16
th

 century.  Even though 

several years are numbered since the gädl was composed, it is not lucky to see the light of edition 

and publication yet. 

Unlike most hagiographies the manuscript does not embrace mälkǝʾ; however, instead of mälkǝʾ 

it consists of many poetic expressions at the end of most passages especially the first three folios, 

the introductory part of the gädl-doxology, are fully organized in verses. The poems are 

structured by different metre of verses, from two up to twelve stanzas. These poetic expressions 

of Gädlä Məlkam indicate the development of poetry in Gǝʿǝz language in the 16
th

 century, 

following different verses produced by St. Yared and Abba Giorgis of Gascha. The manuscript 

has also consisted of several apocalypses and prophetic elements, which seems the apocalypses 

of St. John the Apostle. 

Abba Məlkam was a monk and ascetic who was born in the land of ʾAngot, a place which is 

found in the province of Wollo. He did several miracles during his life time even though no 

many miracles after his death were registered. This may be due to the destruction of the 
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monastery of Däbrä Halleluya, his home and combating monastery, by the army of Gragn 

Ahmed in the third decades of 16
th

 century and because if his home monastery, monastery of 

Däbrä Halleluya, is destroyed completely by armies, the ignorance of his monastic and 

combating life is estimated well. 

According to the his manuscript, Abba Məlkam was singer of the chant of St. Yared, author of 

praise for Saint and king Lalibela, the prophet of the Gospel, and the monk of apocalypse. The 

saint is also analogized and compared with different prophets- due to his wonderful works- such 

as Ezra, Moses, Ezekiel, and other well-known prophets in the Bible. He is not well known, 

however, in the Ethiopian Orthodox Church; even he is not commemorated in Synaxarion, the 

book of the Saints of the Church. This scenario informs us as there is much remained home 

works that should be done by every concerned body especially by philologists, concerning on the 

Ethiopian Gǝʿǝz hagiographies and the saints who are the subject of those hagiographies. 

Multifarious values are clasped in the manuscript. Different Philological importance including 

paleographical elements is the former from among several values of the gädl. These 

paleographical elements of the manuscript may contribute its multitude significance for 

researchers who are interested in paleographical study of the contemporary. The usage of 

different figurative languages such as simile, metaphor, personification, hyperbole, and 

symbolism is obviously seen in the manuscript. In addition to figurative language, poetic 

arrangement of words is the repeatedly looked style of the gädl.  

Moreover, several quotations and allusions from the Old Testament, New Testament and other 

religious books have been abundantly used. This usage of quotations and allusions, 

intertextuality,  from different Biblical sources make the researcher to judge that the scribe was 

the Bible scholar, and the citation skills- both direct quotation and paraphrasing- had been used 

much here in Ethiopian by Church scholars and scribes. The system of punctuation is another 

literary element seen in the manuscript. The semicolon which is not well common in Gǝʿǝz 

literature has been used several times in Gädlä Məlkam where it is necessary. Furthermore, the 

nine points were used instead of four points at the end of a sentence. This unique usage of 

punctuation marks will incite researchers to study further the punctuation system of Gǝʿǝz 

literature before and after this contemporary period, 16
th

 century. 
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Phonological, morphological and syntactic investigations are familiar linguistic elements usually 

identified in the manuscript. These linguistic investigations are indispensable for linguists in 

general and for Gǝʿǝz language scholars in particular. Also, having mentioned different names: 

places, bishops, saints- and events the gädl has contributed too much of historical significance. 

Identifying of social and cultural elements of the manuscript are not said to be rare. Moreover, 

the gädl of Məlkam is filled with different ethical elements and investigations which will share 

benefits to the community and future generation.  

Whether it is widely or narrowly, it is well known that religious contents will be distributed in 

the manuscripts of hagiographies. This fact is also true for the manuscript of Gädlä Məlkam. 

Doctrinal teachings of Ethiopian Orthodox Täwahədo Church such as the doctrine of Holy 

Trinity and Holy Eucharist are described in the manuscript. Some aspects of Ethiopian Church 

history, Bible history and the doctrinal value of priesthood are among from the discussed 

theological issues. In addition to these, some practical theology activities like fasting, prayer, 

almsgiving, hospitality, prostration, and thanksgiving which are the ways of spirituality are 

abundantly discussed. The perspective of Mystical and Apophatic Theology of the Ethiopian 

Orthodox Täwahədo Church are intertwined in the manuscript. All these and other religious 

aspects have the lion part on the understanding and practicing of theology well.  

All in all, it can be assured what was said before in the introduction part those hagiographies are 

multidisciplinary manuscripts. They have holistic approach in their nature, not merely religious 

nor secular books. This is the case that I have finally reached from the study of Philological and 

Textual Analysis of the current manuscript, Gädlä Məlkam. 

6.2. Recommendation 

Based on the findings of the analysis and conclusion, the followings are recommended: 

 Even though several catalogues and studies are employed on hagiographies, there are still 

unknown manuscripts even in name; therefore, it is advisable to search, digitalize and 

catalogue hagiographies in different institutions such as monasteries, church libraries and 

from the hands of individuals. 
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 Cataloguing of Gädlä Məlkam is not there even after it has been microfilmed and 

digitalized by NALA before 30 years. Cataloguing of this manuscript is thus highly 

recommended. 

 Searching of other copies of the gädl, if any, is very significant; especially visiting of the 

monastery of  Däbrä Damo which is located in Eastern Tigray  is highly advisable due to 

the relationship of the two monasteries, Däbrä Damo and Däbrä Halleluya. The 

researcher did not get the chance to visit the monastery of Däbrä Damo because of the 

current political issue of the country. 

 It is useful for philologists to have edition and publication on this manuscript since no 

edition and publication is there on the gädl. 

 As tried to show before, the manuscript of Gädlä Məlkam is rich in different linguistic 

elements. Therefore, it is very pleasant for linguists and Gǝʿǝz language scholars to 

undergo further deep study on it. In grammarian studies, the 16
th

 century Gǝʿǝz grammar 

usage can be compared and contrasted with today‟s styles.  

 It is advisable to analyze and explore different Gǝʿǝz manuscripts especially 

hagiographies to understand Ethiopia in its past and to foretell its future.  
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