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Abstract

Ethiopian has developed a rich Ethiopic, Go‘az, literary tradition since the Aksumite period. This
rich literary tradition embraces different literary genres such as Bible, Homily, Hagiography, and
History which are translated from foreign languages- Greek, Hebrew, Coptic, Arabic- and other
local developments of Ga‘az literatures. These different genres of Goa‘oz literatures have both
religious and secular values and contribute higher significance for the overall understanding of
Ethiopia. This thesis tries to analyze G&dld Molkam so as to explore different facts and elements
hidden in it.

Gadla Malkam is a local Ga“az hagiography which tells about the life of Saint Malkam- his birth,
growth, monastic life, education, combating, miracles, and death. Even though the gadl includes
several intertwined significances, it is still far from the eyes of the philological researchers; it has
not been studied, and even has not been catalogued yet. Therefore, the aim of this study is to
introduce the manuscript of Gadla Malkam and to examine different valuable elements, namely
philological, historical, cultural, social, literary, linguistic, religious which are included in it. The
primary data source for the study is a manuscript of Gadla Molkam which is found in the
monastery of Kobran Gabriel and the National Archive and Library Agency (NALA) being both
microfilmed and digitalized.

As a result of deep qualitative analysis of the manuscript it is estimated, using philological tools,
that the gadl was composed in the first half of 16" century. The subject of the gadl, Molkam, is
the saint who has combated and did several miracles in the monastery of Déabra Halleluya found
in the Western Tigray. In addition to his monastic life, he is described in the manuscript as he
was Bible scholar, author, prophet of the New Testament and singer of the chant of St. Yared. As
findings, the manuscript comprises different values and importance which are significant for
both religious and secular purposes. Among the investigated values of the manuscript

philological, historical, social, cultural, theological, literary, and linguistic elements are included.
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Abbreviation

EMML= Ethiopian Manuscript Microfilm Library
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ff= folios

GM=Gidla Molkam

IES= Institute of Ethiopian Studies

Ex= Exodus

Jn=John

LXX= Septuagint (70 Scholars of Old Testament)
Ms= Manuscript

Mt= Mattew

NALA= National Archive and Liberary Agency
r=recto

St. = Saint

1Tim= 1 Timothy

V= VErso
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Chapter One

Introduction

1.1. Background of the Study

“Ethiopia has a rich literary tradition. Its traditional universities, otherwise called monasteries
and churches, have produced a wide range of manuscripts.” (Ayele, 1997:131). According to
Fikre (2008:17), Ethiopia is the only country in Africa which has its own writing system and one
of among the four countries in the world which have their own writing systems. Its literary
history starts from several hundreds of years and especially according to Asres Yenesew (1958)
and Ayele Bekeri (1997) the Ethiopian literary history has strated before the birth of JesusChirst.
By creating her own writing system which is called Ethiopic or Go‘az, Ethiopia has established
different literary genres since Aksumite Period as claimed by many scholars. Bausi (2020:222)
confirms that “the second/third century CE" provides the earliest Go‘oz inscriptions, undoubtedly
in connection with the emergence of the kingdom of Aksum from the first century CE, so that

Go‘oz can be rightly styled as the language of the kingdom of Aksum and of the Aksumites”.

Go'oz literature has been started on hard materials like stone, metal, clay and wood, and in the
fourth century A.D. it developed to soft writing material that is on vellum. Onward the fourth
century when Christianity became state religion of Ethiopia (Brita, 252), Ethiopia has established
different Go‘az literatures mainly focusing on translations from Greek, Arabic, Syriac, Coptic,
Latin and the like. In a century later, namely in the fifth century the translation activity is
flourished by the Nine Saints who were responsible for the translations of different Biblical and
Theological texts. In the sixth century, in addition to translations, original indigenous works, for

example, the five revealed books of saint Yared have been existed.

Go‘az literature embraces different genres like biblical, theological, homily, hagiography, poetic,
gene, secular such as historical, philosophical and others. Generally, based on the originality,
these Go'oz literatures can be classified into three groups namely translations from different

languages, adaptations and indigenous works.

! This is Common Era which is similar with A.D.



Among the many genres of Go‘az literature hagiography is usually common. According to
different scholars, various amounts of hagiographies are registered. 103 (Hiruy, 1920), 292
(Akilile Berhan, 1952), 201 Kineferigib (1975), and 472 (Amsalu, 2018) gadlat are still known
and registered. In different monasteries and churches abundant manuscripts of hagiographies
which are translated from different languages and original Go"az works are found. In the concern
of gadlat, Getachew (2017:77)? has said that:-

1EATG a9t €100 2218 hG FAk NEA ST
Gadlat and Miracles are the larger parts of Go‘az literature.

Hagiography has different typologies. Brita (2020:261) has listed the types of hagiography as

follow:-

The main typologies of hagiographic composition in Ga ‘2z include: (a) the gddl (pl.
gadlat; /it. “spiritual fight,” here translated as Life), which in general consists of the
story of the deeds that a saint performed in his or her lifetime. It treats the lives of
confessors rather than martyrs and focuses on exemplary ways of living; (b) the som
(lit. “martyrdom,” here translated as Acts), which in general consists of the story of a
saint’s suffering and cruel death for upholding his or her faith. The core of the narrative
structure of the sam ‘ usually concentrates on the last part of the life of the martyr
(arrest, torture, and violent death); unlike the gadl, no detail about his/her childhood,
adolescence or education is given, (c) the darsan (lit. “homily”), similar to the gddl in
narrative structure but usually shorter and with a specific liturgical function; d) the
invention or revelatio, the story of how a new saint or more often a saint’s bodily re-
mains were discovered, (e) the translatio, the story of how a saint’s relics were brought
to a church or moved to a new shrine; (f ) the ra ay(“vision”), the story of how a saint
appeared to someone in a vision; (g) the td’ammor(“miracle”), the story of how a
miracle was performed on the saint’s behalf by God; and (h) anaphoras3 and hymns,

which include various types of poetic compositions, like mdlka’, silam, and gane.

2 All dates in this study are according to the Gregorian calendar.
$Anaphora refers to the 14 anaphoras of EOTC and does not include milka’, sélam, and qone. The above
definition is not the researcher’s; however it is direct citation from Brita.



According to Kidanewold (1955:301) the term géadl comes from Ga‘az verb tdgadéld and has the

following meanings:-

1. contending, struggle, combat, hardship, tiring until defeat comes

2. Spiritual news, history, the book which tells the adversity and grace of Saints.

In connection to the term, gidl, Harden (1926:73) adds that “the word that is used for ‘Life' is a
some what peculiar one. It is gadl, which, according to its root meaning had the signification of
‘conflict, struggle." When applied to the saints, it seems to be used in the sense of the Latin
Acta”.

Moreover, Tesfaye (1997:182) by referring Hyatt (1928: 251) also tries to define the gadl as an
Ethiopic word for life which is used with regard to the life of a saint with a technical meaning
similar to the Latin acta i.e. struggle or conflict. Another author adds the following relating to

gédl:- “the person who is written for gé&dl is the righteous who defeated the combat of Satan”.
(Getachew, 2017:77).

Most of the gadlat* embraces four parts (Brita, 2020, Amsalu, 2018). According to the above two
scholars gidl, miracles, mélko’and sdlam are the four common parts of a gadl. Many gédlat
extend their narration well beyond the scene of the saint’s death to include miracles performed
post mortem. In the first part, gadl, which is used as the name of the manuscript, the history of
life of the saint and the ‘kidan’ (promise) which is given to the saint by God, will be introduced.
The bodies of the saint will be glorified from the hair up to the nail of the leg with five verse
poetic form of literature which is called milkoa’. The sdlam is three stanza poetic expressions

which is thanksgiving for the saint.

The tradition of gadl writing in Ethiopia began with translations from foreign sources. In this
connection, Tesfaye (1997) by citing Kaplan (1982: 10) asserts “‘the hagiographic literature
of the Ethiopian Orthodox Church may be divided into two major categories: the translated

lives of the saints and martyrs of the early Christian church and lives of local saints.””

* The plurar form of gad|



The first examples of hagiography attested in Ethiopia are two collections of texts about foreign
saints circulating in multiple text manuscripts. These collections are known as Gadl&4 Siama‘otat
and G&dla Qaddusan. The saints and the martyrs in these hagiographies are universal saints and
martyrs. The texts are translated from Greek to Go‘oz during Aksumite period (presumably
between the fourth and the seventh century), and partly from Arabic, starting from the thirteenth

century at the latest.

Hagiography as literature about saints and as the field of study devoted to sainthood —started to
be considered a proper discipline, dealing with a proper literary genre, in Europe in the
seventeenth century. (Brita, 2020). According to Amsalu (2018:95) this similar study on
hagiography in Ethiopia started in half of 19™ century. Since this time many hagiographies have
been studied by different European scholars like August Dilman, Ignazio Guidi, Carlo Conti

Rossini and other several scholars who are famous in Ethiopian studies.

Basing on those previous hagiographic studies, Paolo Marrassini started new trends of
methodological approach in Go'oz hagiography. In this new trend of hagiographical study,
hagiographies are considered as multi-disciplinary texts which provide historical, social, cultural,
anthropological, and other significant values. (Brita, 2020). The new hagiographical
methodology also starts focusing on the studying of material features of manuscripts, codicology.
Local hagiographies have been composed mainly from 13" century to 16" century for about
three hundred years. This period is called golden period of Ga‘az literature. In relation to this in
Encyclopedia of Ethiopica volume 2 (EAE, vol2), Nosnitsin (2005:969) has confirmed the above
idea by saying “hagiography was bound to the coeval flourishing Go‘oz literature”. Gadla
Molkam which is going to be studied by the researcher is the grace of this golden period of Go oz
literature.

Gadla Moalkam is one of among several indigenous works of Ethiopian Orthodox Tdwahado
Church (EOTC) hagiographies. The manuscript is found in Bahor Dar district at the monastery of
Kobran Gabriel. The setting of the gadl is monastery of Dabrd Halleluya which is found in
Togray region, about 30 km north-west from the city of Aksum. It is not well known although it
has invaluable values. The saint, Malkam, who is described much in the manuscript, has done
several miracles and is analogized with different prophets such as Moses, Ezra, Ezekiel and

others.



Gadlat have both religious and secular importance. The life of the saints described in the gadlat
will serve the laities by being as the exemplars, role models, and the way of Christian life. The
manuscripts serve as prayer books, for personal prayers and prayers by the priests on the water to
sanctify the water for healing purpose. Most gadlat have also theological values by exploring
different doctrinal elements. Gadla Malkam which is found in the monastery of Kobran Gabriel
is among those gadlat which provide the above mentioned and other related servings.
An Ethiopian scholar in Ga‘az literature concerning religious importance of gédlat has said:
NACEHL2a0 LAHACHEET A1 P1LAT PGS AT AMEFTI7]S AGSTIT 77
NACALYTTS NOAFTO A2ET0F 00T AT AT030-ATo: A9

NAN 3 TFa A78.203 @07 10+ (Getachew, 2017:77).

By the Faith of Orthodox Church the major objective of gadlat is to remember our
model Fathers and Mothers, and when we remember them they also remember us by
their prayer.

Gadlat also have different secular values. Among gadlat especially indigenous gadlat are rich in
Go'oz verb derivation and inflection. Therefore, these types of gadlat have invaluable importance
for the study of Ga‘az grammar, syntax, morphology and others. Gadlat are also rich in different
literary expressions like simile, metaphor, and others. G&dl4 Molkam is among from such local
gadlat which comprises the above mentioned issues.

The person who is interested in better understanding of Ethiopian history, socio-cultural setting,
economic and political issues is advised to explore different gadlat. Gadlat embraces several
issues which can be analyzed and interpreted. Concerning on the importance of gadlat, Brita
(2020:271) has said “one of the interesting aspects of these local hagiographic texts is their
reflection of the historical time in which they were written. In some cases, the Life was
composed shortly after the death of the saint, by an author period, aspects of whose historical

circumstances can be perceived through analysis of the text”.
Getachew (2017:13) has stated the different importance of gadlat as follow:-

P eREe Jén I°CI°C Adhu-7 PRLONET @-avit NF oot 09747
NA20H 221 Adhd P A0t PRA avGIC PaVTFT 7T At PRA h71PAN AL



ATAT LTAN:...O199A P70N /1 A& Féh Aoodq avBavl 1577k
ek P21 A& &PCh 2101G avaoCovC LTCANSTN: £77 19
aALCTT hARLLNTT

Talking about the contribution of Goa‘oz literature based only on today’s outcome of

the researches of Ethiopian history makes to abnegate the contribution of our
fathers....To write the complete history of Go‘az literature, we must first look and

search heritage of literature which the monasteries have collected. We have not

finished doing that yet.
1.2. Statement of the Problem

Gadla Molkam is an indigenous work which seems that composed either at the end of 15" or in
the beginning of 16™ century. Even though both translated and original works of hagiographies
have several advantages, most of the time the indigenous géadlat may have more values than the
translated one. One reason is that according to Tesfaye (1997:4) “local gidlat are longer by
comparison to foreign, non-Ethiopian, precedents. Whereas foreign sources, and their
translations, remained limited in size, from a paragraphto a few pages at most, local ones
may run to hundreds of pages. Their open-endedness and their size are a sign of how the
local gédlat reflect their difference in terms of the number of incidents, miracles, local

colouring and elaborate expressions as opposed to their shorter ancestors”.

Another significant importance of local gadlat is their different values beyond spiritual or
religious content. Apart from their spiritual content, local gadlat are laden with historical, social,
political, as well as economic information of the medieval Ethiopia. In regarding to this,
Ullendorff (1973:143) quoted by Tesfaye (1997:4) said that “‘the gddl introduces us to the
historical events of the time, many of which cannot be gleaned from other sources’”.
Kaplan cited by Tesfaye (1997:4) also confirms this by saying, “‘gddlat are our richest and
frequently our only sources for the history of Ethiopia outside the churches, battlefields, and the
royal court’”. (Kaplan 1982: 29).

Concerning to the significance of historical values of gadlat, Getachew (2017:77) said that “I

think that the person who wants to read social history of Ethiopia, among all spiritual writings,
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will prefer Lives and Miracles of Ethiopian Saints”. To clarify the above statement Getachew
(ibid) also puts one example by stating that “reading the combat and miracles of the disciples of
abuna Takld Haymanot during their preaching Ethiopia by dividing it into regions is reading of

Ethiopian history”.

As many gadlat, especially the indigenous one, the gadl of Malkam has several issues. Among
different importance philological, paleographical, historical, moral, socio-cultural, linguistic,
literary and theological values are included. However, it seems that the gadl is not known well;
even it is not catalogued yet. Therefore, the researcher has been stimulated by these different
values of the gédl and tried to explore those various values of the manuscript.

In addition to this, there is no study and publication which the researcher found that is done on
the gadl. Because there is no study and publication on the gadl and since the gadl has several
values which have both secular and religious significance, this is the main reason which incited

the researcher to do the current study on it.
1.3. Research Questions

The study has answered for the following questions:

What is Gadla Malkam about and the physical features of the manuscript?

What is the period in which the g&dl was composed?
How is the gadl organized?

What is the content of the gadl?

ok~ N F

What is the philological, historical, cultural, social, theological, literary, linguistic, and

ethical value of the gadl?

1.4. Objectives
1.4.1. General Objective

The main objective of the study is to analyze the manuscript of Gadla Malkam philologically for

the purpose of having grasp on the gédl and its different values.



1.4.2. Specific Objectives

The specific objectives of the research are the following:

To introduce the manuscript of Gadla Malkam
To describe the physical features of the manuscript
To explain the content and the organization of the text

To estimate the period in which the gadl was composed using different tools

o~ w0 DN PE

To examine philological, historical, social, cultural, literary, linguistic, theological, and

ethical values of the manuscript
1.5. Significance of the study

Unlike other familiar indigenous gadlat of EOTC, G&dla Malkam is not known well in Ga‘'az
literature. Therefore, the study will provide some important information about the book of the
Gadla Molkam and thus will incite researchers for further future study. The study will cover the
following significances for different professionals:

The study will have its own importance for historians because it tries to analyze some relevant
historical issues which need further analysis and explanation by historians. Linguists will be
benefited from the study because the study tries to find some information on linguistics such as
sound change and morphology of Ga‘az words that will provide linguistic values for linguists.
The study has its own significance for literature professionals and will stimulate them for further
study. Theologians are other benefited stakeholders from the study since the study will contribute
some information on some Church doctrines. The study will also provide information for

professionals who are engaging on cataloguing of different manuscripts
1.6. Scope of the Study

The scope of the study is describing the textual and philological analysis of the manuscript of
Gadla Moalkam. The study is limited mainly on analyzing the manuscript of Gadld Malkam as
primary source and other related secondary sources; however, it does not involve critical edition

and annotated translation.



1.7. Research Methodology
1.7.1. Study Design

Since the study is text analysis the researcher has used qualitative research method. Searching
out, close reading and rereading of primary and secondary sources for the purpose of analyzing is
the major task of the study. Therefore, the study can be called library based research.

1.7.2. Sources of Data

The primary data source for the study is Gadla Malkam which is found in the National Archive
and Library Agency (NALA). The manuscript which is found in the monastery of Kobran
Gabriel is both microfilmed and digitalized and found in NALA. The researcher has used both
the microfilmed and digitalized manuscript which is found in NALA. He has copied the
digitalized manuscript as many folios as the rule of the NALA and for the remaining folios he
has used the library appropriately. The researcher has also visited the monastery of Kobran

Gabriel where the manuscript found.

The relevant published and unpublished manuscripts, books, journals, articles, websites,
magazines, newspapers and other sources were consulted as secondary data. In addition to
analysis the text concerned bodies to the gadl, the librarians of Kobran Gabriel Museum, were

interviewed for further information.
1.7.3. Document Analysis

Primary document, the manuscript of Gadla Molkam, was described and analyzed appropriately
using qualitative analysis method. Secondary sources such as books, articles, magazines were
also analyzed by applying the same method, qualitative analysis method.



1.8. Organization of the Study

The study is organized in six chapters. The first chapter deals with the study and its approaches.
The second chapter deals with the philological analysis of the manuscript. This chapter tries to
describe the manuscript using philological tools. Doing so, it provides information on the general
description of the manuscript, the authorship and datation of the gadl. Textual analysis of the
manuscript is dealt in chapter three. In this chapter the life of Saint Molkam, from birth to death,
is discussed. The fourth chapter presents linguistic analysis of the manuscript, namely
phonological issues, morphological and syntactic problems. Different values of the gadl such as
literary, historical, social, ethical, cultural and theological elements are presented in chapter five.

The last chapter, chapter six, deals with conclusion and recommendations.
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Chapter Two

2. Philological Analysis of the Manuscript

2.1. Background History of the monastery of Dabra Halleluya and Gadla
Malkams

Introduction

The setting of Gadla Molkam is the monastery Déabré Halleluya which was one among from
flourished monasteries in 15" -16™ in Ethiopia. As stated in Gadld Molkam and Gadla Samuel,
this monastery was well known in Ethiopia and many individuals, from every corner of Ethiopia,
who have been attracted by the life of monasticism had always went to this monastery. It was in
this way that Malkam who lived far from it had crossed many kilometers and inhabited ascetic

life in it.
Location

Dabra® Halleluya’ was an important monastery before 16™ century. It is found in the district of
Addi Arba‘std in Tigray region. The monastery is located about 30 kilometer north-west from
the city of Aksum, on a hill overlooking the Marab River. This monastery is also sometimes
called Déabra Hallelo, Allelo and often people confused with Dabra Damo because Dabrda Damo
which is considered as the first monastery in Ethiopia, founded by Zamikael Aragawi, is also
sometimes called Dabra Halleluya. (EAE.Vol.2: 22)

> The researcher has tried to search several studies and literatures inorder to find some information about
this gadl. Unfortunately, he has never found any studies and literatures which mentioned the manuscript.
That is why he jumped literature review part of the research, chapter two.

® Dabr means the land which is somewhat high from the level place; mountain. (Kidane wold, 1955: 336)

" Halleluya means praiseworthy, glory, thanks (Kidane wold, 1955:372; Yared, 2010:228). Combining the
two terms provides the meaning of the mountain of praiseworthy, glory, or thanks.
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Establishment

The monastery was founded by abuna Samuel of Dabra Halleluya®, who was a spiritual son of
the monk ’dntonas of Dabra Tambuk. After abund Samuel excelled in self mortification and
ascetic life style at D&br& Tambuk, "dntonas sent him to the desert on mount Halleluya. When
abund Samuel was on the mount of Halleluya, Jesus Christ was revealed to him and told him to
found a community. The first to join abuna Samuel on Halleluya was a little boy *dntonas. The
new monastery followed the rules of pachomius and attracted many followers. The exact time of
its foundation is not determined, but it is estimated sometime in the late years of ase ‘Amda
soyon (1314-1344) or during his successor ase Sayfa Ar‘ad. (EAE.Vol.2: 22; EAE.Vol.4: 512-
13)

Testament between Dabra Halleluya and King Dawit

During the office of abbot Z&’iydsus, who is Samuel’s successor, ase Dawit, bestowed on Débra
Halleluya, gold, vestments and land possessions. His initial intension had been to punish Débra
Halleluya, since one of his officers assumed the monastic habit there against his will. Yet, due to
the miraculous intervention of Samuel, he changed his mind, and therefore, made gifts and made
a testament with abbot Z& iyasus. Concerning to the testament made between King Dawit and

the abbot Z&’iyasus, the gadl of Samuel says the following:

AL 98 BN ooNg @8N A TPe NG Hoo¥ 2k Ahh AhAL
OAPO: AN 175 AANT HALAN “ILU- @ANK A @0k 0-CAsU- hoo
L1PS% hA&1: 0N omrh FheL eoR it ATHATT CICLIC I oo
OPov TTanAPov-i O ALU ASPT 71/ OALU- AANT HALON
OANVTAAP a0 noo AdhvS NANTSNE @ANHIPLAao. ATH FNAT A9°P9°
AN AINI° Aloo Arloo §klI0: @boot W W87 Adh ¢9°: h-Aeoo-
Lbd ASPT ¥ AAD HAMDD Ne- A A-£i @8hao 55 NaoPOA.IPao-

® The monastery was destroyed by the army of Grafi in 1535 and disappeared completely from the
Ethiopian sources. (EAE. Vol.2: 22)
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PONr MPLLEES ANNCH (Yool ONOCP oNC onhAIn  ance
(Getachew, 2017: 80).

And he (king Dawit) wrote again on the throne and on all materials of prestige of his government
including the plate and the chalice. And then he took our father, Z& iyasus, to him and reached to
his palace for the purpose of making testament. When they started promising, our Lady, Mary,
came to them and stood up in between them; She held the hand of king Dawit and the hand of
our father, Za’iyasus. And She made beween them unity and She made testament between them
by saying till today and forever for you are my friends. And this testament stood up till today.
There is no one from all children of king Dawit who minimizes the prestige of Dabré Halleluya;
however, each and every [king] during their reign maximizes the prestige of Dabré Halleluya by

authority, gold, money and by vestments which are gent.
Dabra Halleluya and the Officer of King Dawit

The monastery of Dabr& Halleluya became more popular during the reign of king Dawit and it
reached the status of attracting the officers of the King. The act of abund Samuel confirms this

issue by saying that:

Ng°0- WL +h9°s WML 2IC° Qoo A9°CL 9% ATH AN 9°% T ANMY
HALO0 OAS:: A9°[F]0 BGYT A1A &2 b A1 dhé-U- A7 SR T HENAP
AN ot KEbaoe @CGFave AaothALY @12 AN N§PL 9VHING::
OMOA ~A°LLe T NItA ONAh 0L 10 A-f @A -I0 A0 HALANO
O7C¢ he AR 0ATE OT0SE 0hAdh 080A ASThYAn HPRN A
OALY MAI°ONAT 1L Ahao aoX NN aoP9T O-hk GGE A°THNG DLL4-L0
AHFE LANC 60N 22CE @LONL "IV OWFTO 1P AbhPh hoo AN 10-C
®90.L:: OBMA* Ahee NAFFH Hoodah He: OATHO Qb LX9° At
ST T? emy HANA S0P A >Tht? 0N 71/ O”ALTLmY. iU

° In Go'oz manuscripts usage of two points between words is common. The above text was taken from
recent publication and did not use two points.

0 o9 (Mar) is derived from Syriac language and used as ‘mar’ Ephraim, ‘mar’ Jacob and others. The
word ‘mar’ means educated, scholar, lord, righteous, holy. (Berihun, 1990: 61).

A0 (Logaba) is the name of ancient authorship (Getachew, 2017: 82)
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o0 1AL TNGt @ao-d+ hASU- "IN 970G 0F A AN ATH AN, AdA
oA OPST OPNO OAOKLTT: OAANG ATH SANA  LaCh ATH.ANLC
05 h HALh 970G U~ AATMIN AN oo1hd @2ECU- OLTC% AT rT
0N ChA% $0% Chhh Ohoo 1 (CAT+H $010- AAD ATMIN ©Th7 HI3®0A
a7k hao $0N0 A0 A0 OA°H AP h-heav- T0h “7190C Nhav h::
dOao? N9° Nh9°0:: (Getachew, 2017: 77-78).

Let you hear this miracle that righteous Samuel did after his death while his son, our father
Z3d’1yésus, was the abbot. One officer of king Dawit who is named Logaba heard the news of
Débré Halleluya and the righteousness and the order of the monks; and his heart became fired by
the love of monasticism. And he went out from the gate of the king without being seen, and he
reached to Dabré Halleluya, and he entered into our father Z&’iyasus and he told his all worrying
about monasticism. He [Z&’iyasus] replied and said to him Oh my son you cannot [do] this
because the way of monasticism is narrow and arduous and moreover, the order of this mountain
is very difficult and there is starving here. And behold | saw you as you are gent and great. And
he [the officer] said to him the reason why | came here is for the aim of this [monasticism]. And,
however, let you do to me my desire quickly without being known my fleeing by the king and in
order not to they bring back me to the king. When he [the abbot] saw the strict decision of the
officer to the life of monasticism, he stayed all night while he was praying on the vestments of
monasticism. He made him dress [vestments of monasticism] by saying let God, who blessed the
monasticism of abba *dntonas- the father of monks, bless your monasticism and let demons be
afraid of you and be fleeing from you when they see your headgear as they fled by seeing the
headgear of abba ’dntonas. And let you be the one who exorcise like the headgear of abba
Langinos. And then all the monks blessed him as their law; and they named his name B&kimos.

According to the above text monasticism is a very difficult journey and symbolized as a narrow
way. In this monastery the food which is common for the mass people is forbidden. The monks
did not accept the endowments which were sent from the king. The king has sent different gifting

again and again until the monks accepted the endowment.

OAH Ahh TH” I N4 TR A I AT HALAN ATH SN 7/7°hh
W7t oCe ©79° A0t AChELT oALNT PSAT: OLLAL  AdNNi1A
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aGPL AHYET O0hEN N1 O HRCO A1 AMANC  hI°A 9°LC
ONCO 00 ®ANN'L A7 AL%'T1:: @ANFO 7INC Ah A 9°2Ch:: Ah' Ah
ovnh acoth 6081 man'::(Getachew, 2017: 79).

And then the king sent to Dabra Halleluya, to our father Z&’iyésus by saying take this gold and
pall for the Church and the food for the Saints. The monks said to him we do not want this;
however, we have food which our God prepared for us, cabbage of the earth, root of the tree and
cereal from which comes from our hands work. And we will do prayer for you because of your

earth since Christ has provided to you the trees and the stones of the earth.

After several communications made between the monks of Dabrd Halleluya and different
messengers or diplomats of king Dawit, the monks agreed to receive the endowment from the
king. When king Dawit heard such good news from his messengers, he became very glad as

written in the act of abba Samuel.

Ol NC7P @AM ASET VI 0L Pheav APSAT ovthAF 098, TIC
o HCA? OMh0LT LU A9°ov- @ANToo- T I0Pa0 @ChFav: @147
o thP: OaH 172h oohbA OCP HHHAU- HASI® AChLU- @®LovOA
0he:: AL @0bE ooRdhd. HENAT @Uuh HFF oonda: @t TNt
AATHATY TICLT° DAoL ANY Ago-hi hoo Fh-Goo- TN+ @OCHF Adh
A%A9°:: mhoo EHNGL O @RS AHHICE Ahao 2940438 hao-bhki: ®haoY,
AAN HE 910 a0 A°LEP? Am-THIR: SU- @O Nhoo RCHFN AI°ANS Al
AGN9°:: (Getachew, 2017:79).

And Baro went and described to the king Dawit by hearing the word of saint monks. And again
he told the king all what he saw by his eyes; their fast, prayer, diligence and order. And the king
became very delightful. And then the king picked golden Cross which is stunning and that seems
like the sun. And then he wrote text inside the Cross which says that | have provided this Cross; |
have bestowed g“olt and fief for my Lady Mary and for the tomb of my father, Samuel, for
becoming the fief to them forever; and then so that they will remember me by it and they will do

my commemoration because they are my accomplice. And then there is no one who plundered

20 (Baro) is the name of officer among king Dawit’s peerages. (Getachew, 2017: 82)
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from my children, if there is | condemned. Behold and | have preached by the name of my God

Christ forever.
Observance of the First Sabbath in Dabra Halleluya

Observance of the first Sabbath was the main issue for the cause of disturbance of the Ethiopian
Orthodox Tiwahodo Church in 14™-15™ century. There were two separated schools on the
concern of this issue, namely Betd Takld Haymanot-who were against on the observance of the
first Sabbath-and Beta ’Ewéstatewos who were the proponents for the observance of the first
Sabbath. Even though the monastery of Débra Halleluya did not participate actively in the
argument of the two schools directly (EAE vol.2), Gadla Malkam provides a clue that it was the
supporter of the school of Betd 'Ewéstatewos-the school who accepts the equal observance of the
first Sabbath with the second Sabbath.

te@n: Hrk: Al P800 ATHANNC: 0N Ah©HS: AdSg: NAL: OO A
ATPAC: Mchd: 7IN: WA 8ANC: Hoothadtk: @iNsd: ve: 0kt @ChP oo
AT 04 A0 NP8 912 @NANDAC: T N9AL: 9UHC:
OAIH: MW hav: OLMLAgo: AP FF: NG hooll: ANT10hoo-: HE(:
ATAT 01 PAT: ARG AP AATHLANGDG: A9°ARh:: @APCETL:
LA AAAY T ARCHPN:  L0R: OHOA: ANLL: 7 N4 Agov-t:
MLCU A°PA: OBLAL: 9k TG OBMAcao-: AnNé: 1mGPP:
Ohr:  09°0:  Adhhoo:  hoo: FCh: hAe: S e (PHL: A9
ONHE PR AL OBLAL: AlP: @ARNS: OHNF-LU: ANCHFN: AI°A2DY:
Anh: ¢9°:: (f.68v).

This holy of God, our father [Malkam], became disturbed when one person made him sad. And
he went out from the mountain and went to another mountain of the monks. And he lived there
for a short time and he saw them [the monks] while they were abrogating the Sabbath by
fetching of water, cooking of food, and preparation of ale. And then he reprimanded them and
said to them why did you do like this? Did not you hear what our Lord has said in Ten
Commandments-respect the Sabbath of God, your Deity? And the Apostles said, let you do the
twos [Sabbath] for Christ. And the one who wants to work on them, let him die. And they
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[monks] feared because of the word of him [Moalkam] and they said to him what we shall we do?
And he said to them, respect [the two Sabbaths] correctly, and I will be witness on behalf of you
to receive all the good in this world and the world which will come. And they said to him ok,
they observed the Sabbaths of Christ since that time till today.

Dabra Halleluya as the pass by for the Jerusalem Pilgrims

The monastery of Dabra Halleluya was the center to pass by the pilgrims through it to the holy
land, Jerusalem. Since the earlier time pilgrims from most corners of Ethiopia pass through
Débré Halleluya, then to Red sea to Jerusalem. This decisive natural geographical position
helped it to be known well and many pilgrims were attaracted by the monstic life undergone by
the monastery.

aXh: & NaN: 7103 R A°L4L P Hhao-: 2,TCEN: ATH: 127/ €51
ALECAATY: @L0A: TUTVAN: Al At A0 hoo: Bwié-ch: K5719::(f. 48V).

One person who is chanter named Peter came from the place of Sewa while he was finding the
way of Jerusalem; and he said to him [Malkam] Oh, abba let you pray to me so that my journey

becomes well.

VA@(@.] € GkiLU= AT PANI™: B HooRh: A9Ndud: AP Lbl: TLL:
ALGANI®:: (. T1r),

There were two friends of our father, Molkam, one who came from the place of Sewa for the

purpose of going to Jerusalem
Dabra Halleluya as the Center of Education

The monastery of Dabra Halleluya was not only the center of monasticism but it was also the
center of education. It was the center of education in the chant of St. Yared and Biblical studies
as stated in Gadla Moalkam (GM).

a0 AdP L hoo: AtaoUC: ACPao: @avHao-l: 1901 L4680 U hA:
avdae: NA7T: AP M (20 HGY: ALNL: YA A-f: P&k ATH:
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NN Y[VA[@]h:  aothd R @0ES: Ad: 70 hoo: aoAjRl:
MLNCS hoo: ANCT: L0 A70A: ACY T (f.11r).

| did not desire to learn the chant of priest Yared; however, | came [to this place] because of
righteousness when | heard news about the holy mountain of Halleluya; when people said that
inside it there are monks who are active like angels; and they fly like eagles; and they thank

without interrupt.
Dibra Halleluya and Abuni Mslkam

Abund Molkam is a celebrated saint in the monastery of Débré Halleluya, and called the pillar of
Débra Halleluya. An anchorite has prophecied on Dabra Halleluya as arduous adversity will

occur on it after Malkam dies.

OA°H: oML NN OANA AL N4 10 AL OChh: 99°L: Adt:
IN.L: PRI @0 TTahA: @0k ANGd: hoo: NG OANSLUL Adk:
OLAAA: 14U ALAL: LNC: WATHY: hoo: LooG: @hoo: Hthd§:
At AGMCTEY: PAhP4: Al 8 ooAHLY . OAYPH: FOAARL: AHooAMYL:
OAMA: PP Wk 99°L: Ad: HeP®-9°: “TahA: HA: LAC: HO:
nAh: ANGd: AdT: HRAAA: @LMAL: HiEOh: AT 9°ANI°: @~k
He+®9°: @14 hoo: G9°L: (1FF)OU: OOHI°C: ALAI°C: h9°Ah-:: @19P:
Téh: Hhoo: RA0A: @Eh&S: AHL: oo} NANS & U hAONL: SHT: @ Fhl:
ATH: MAh@kN: VA®: OOk AZ°L4L: 910 S0RA: ONP[8]: THI[?]:
maond'3: AL @Ak 29103 (ff. 83v-84r).

And then chariot enthralled me and made me reach to the mountain of Halleluya. And then | saw
large pillar of fire standing in the middle of it. It [the fire] has wings like eagle; and its wings are
fire, and it curtains off the whole of the mountain [Dabra Halleluya] like the cloud and it clasps it
[the mountain] in all four directions like the bird which clasps its chicken. And then | asked to
the one who enthralled me; and | said to him what is this pillar of fire, which has the wings of
fire that curtains off, that stands in the middle of this mountain. He said to me this is our father

B This arduous sadness and temptation may be the destruction of Déabra Halleluya by the army of Gragn
Ahmed in16th century.
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Molkam who always stands like pillar in enthusiasm and praise for the pleasing of his God. And
behold you will see how he curtains off the mountain and encloses it, the place of this, with his
wings. It does not have any sadness while he is alive; however, after he dies, arduous sadness
and temptation will occur on it. And that anchorite became admired.

2.2.  Manuscript Description

2.2.1. General Description

Gadla Moalkam is one of among several indigenous works of Ethiopian Orthodox Tawahodo
Church hagiographies. The gédl is found in the monastery of Kobran Gabriel. It is both
microfilmed and digitalized and found in the National Archive and Library Agency (NALA)™.

e Title- Gadld Abund Moalkam

e Shelf- Call.No-KG-66 (NALA Digital Library) and EMML 8263
e Material-Parchment

e Format- Codex

e Size-19x15cm

e Column-2

e Lines-16 (Fixed)

e No. of Folios-108

e Queries- 14, 4 bifolia

e Type of writing- Fairly good

" As much as possible the researcher have tried to get another witnesses or copies of this manuscript by
consulting micro film and digital libraries of NALA; however, he could not found extra copy for the
manuscript. The researcher has consulted not only micro film and digital libraries of NALA but also
catalogue of the Institution of Ethiopian Studies (IES) library. Unfortunately, he could not get any
additional copy/copies. He has also asked some people, who have better experience with manuscripts,
about the gadl. Adding all, the copy/copies of the manuscript may be found somewhere but in his
maximum effort, the researcher could not get yet. Therefore, the researcher is obliged to undergo his
study by the available manuscript.
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e Hand-One

e Ink- Black and Red

e lllustrations-No

e Designs- Yes

e Marginal Notes- No

e Other books inside it- No

e Stamp- Yes

e Signature-Yes

e Binding-Wooden with covered by a suit

e Region- Amhara

e District- Bahirdar

e Specific location- Lake Tana

e Monastery- Kobran Gabriel

e Diocese- West Gojjam

e Period of composition- 16™ century

e State of the Manuscript- with frequent service it has been old
As mentioned above there are two inks used in the manuscript, namely black and red inks. The

black ink was used to write most of the words except some selected words. However, the names

God, Jesus Christ were not written in the red ink.
The red ink was used to write the followings:

s Mary
¢ Mobolkam

« Samuel

¢ Any beginning words in the paragraph/passage
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«» Numbers

¢+ Punctuation marks (five points)

In the manuscript we find nine points at the end of a sentence. These nine points are written in
black and red inks, namely four points are written in black ink whereas five points are written in
red inks. At the end of the paragraph or the passage these nine points become double, eighteen
points separated by three lines. The middle line in the three lines is written in red ink and it is not

written boldly unlike the other two lines.

The manuscript does not comprise mailks’. However, most of the time there are poetic
expressions at the end of most paragraphs or the passages. The introduction or doxology is
organized in the poetic style. In addition to poetic style, the manuscript consists of Biblical and

other books’ allusions, figurative expressions.
2.2.2. Textual Elements of the Manuscript

Content

e Introduction: Doxology-ff.1-3v
The doxology has been expressed in poetic form™.
Example:

Nhoo: AMaNhC: Az I°PPov: A16U: HCAR: ANd-nd\: hoo: Lt

774-6\: HATEC::

oNhoo: AMANMC: OAL: HANTFCA?: Aoo(: A°8N0: 601 NaoAdNT:
LAC::

oNnoe: AMaNhC: avFéD: P40 HHLD: AAGT: hoo: W10 AGKC::
(f.1v)

In the name of God the Father that Israelites saw the standing of his legs as the brick of
sapphire,

And in the name of God the Son who was seen for Moses on the bush over the mountain,

' This type of poetic expression in doxology part is seen in Mashafa mostir of Abba Giorgis of Gascha.
However, it is not common in most hagiographies, in doxology part.
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And in the name of Holy Spirit who mixed up languages during the building of Babylon.
e Life history of Malkam: ff. 4r-26r

v Birth: f.4r

v' Growth: f.4v

v" Journey to monastery: ff. 5r-10v
v" Education: ff.11r-13v

v Combating: ff.14r-26r

Miracles, Apocalypses: ff. 26v-102r

Death: 102v-103v

Miracle after death: ff. 104r-106r

Composition of the gadl: ff. 106v-107v

Name of the Hagiography
The author called the manuscript by the following names:

TRME: O TG 59800 1SN OO AL @FINe: PG
@OTAF°L:: HNAN: 146 T0-oo: G (f2v).

We scribe and tell Live and Act, Apocalypse and Prophecy, and Miracle and Service of the

man of struggle who has a good news.
Colophon
1. Hrk: aoRh&: HANY: A[w]dd: NCY7% HATLP: Aoo&S[ )Lt 190
LAMG: O9°: V[0 A[0]7°L: ®CP: O[]SL: A%GAav: A[F]AI°:: I°0A:

AN, (ALINNI°)
(f. 107v).

'® The person who donated the manuscript to the monastery of Kobran Gabriel is not mentioned. As
indicated in the colophon Sirdqd Borhan is the person who bought the manuscript for personal usage.
Perhaps this man would have given this gddl to Kobran Gabriel monastery.
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This manuscript is of my father Sardqd Borhan that he bought for the purpose of healing
of his soul so that He [God] will write for ever his name in the good pillar of gold. With
milk... (Unreadable).

2. EMML No 8263

NT1LACELANT° +PCAN

CNe-7 MChN aoX hE 10
h?°A 24 ¢ 1977 %4.9°
It has been microfilmed
It is the manuscript of Kabran Gabriel.
July 24 1977 A.D. (f.108r).
3. Finally, there is a stamp with signature. (f.108r).

2.2.3. Author

The name of the author of the gadl is not mentioned in the manuscript. However, the manuscript
confirmed that it was written by the guidance of Malkam’s disciples in Dabrd Halleluya some
years later after the death of Molkam. One of the helper of Malkam who had been living outside
Débré Halleluya said the following which tells how the manuscript was composed:

DOAAR: ARMGA: 1A ADOP: AN VAD: o0 LANC: @AAh: “INY:
19h: hoo: GAMG: 1&0: AlT::(F.106V).

My brothers who were in the mountain [Dabra Halleluya] thought about the writing of the gadl
[of Malkam], and they sent [messenger] to me, by saying come so that we make the hagiography
of our father [Malkam] to be written.

The author seems like formal scribe of different manuscripts since the flow of ideas are well
organized. He also seems that he has advanced knowledge of Go‘oz Grammar and Qane. Several
quotations and allusions found in the manuscript can also be used to suggest that the author or
his guiders, the monks-the helpers of Molkam, were highly learned of the Bible, Theology and
Church history.
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2.2.4. Datation of the Manuscript

Exploring and identifying the date or the period in which a manuscript composed is one activity
in philological works because while some manuscripts indicate their date of composition, most
of the manuscripts both the translated and the indigenous do not mention the time in which they
are produced. For this purpose of identifying the date or the period in which the manuscripts are
produced, there are some methods which are employed by the scholars:

1. Radiocarbon Analysis
2. Colophon
v the name of the copyist(s)
v’ the name of the customer(s) or of the buyer(s)
v'the name of the institution for which the ms. was copied
v' the day, the month, the year of the completion of the copying.
3. Content of the Text
v Whether the manuscript is translated or indigenous work
4. Marginal Notes
v' data on land sales and grants
v marriage settlements
v Church and monastic inventories, etc.
5. Contemporary Notes
6. Paleography

As stated before, the above methods are the tools to date the undated manuscripts and the first
step among them is to check the colophon. However, the date of copying of the manuscript of
Gadla Molkam is not mentioned in the colophon. Therefore, it is indispensable to apply other
methods to estimate the period of copying. No marginal notes, which can be used for aging
purpose, are found in the manuscript; so it is necessary to proceed to the other methods of
identifying of the age of the manuscript.

The fourth method which bases on the identification of the manuscript whether it is translated or
indigenous work can tell at least the period of copying of manuscript of GM is not before 15"

century. This is because works on indigenous gadlat have not been started before this century
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and as stated previously GM is an indigenous work. As a result, in order to estimate the period of
copying of the manuscript consulting the other two remaining methods, namely contemporary

notes and palaeography, is indispensable without any choice.
2.2.4.1. Contemporary Notes

A manuscript is datable on the basis of contemporary notes. A contemporary note may
mention the name of an Ethiopian king, patriarch or abbot (¥ [7]7w ‘1171 -Ab:
2541 -eo9™Y(C:) within the text. In some cases a name will have been erased and
another added in its place; sometimes it is possible to guess what name originally filled
the space. It is possible with an ultra-violet lamp or the vidicon camera to read almost
totally obliterated letters. (Uhlig, 1990: 20).

Concerning to the contemporary persons who can be used to determine the date of copying of the
manuscript, there is the name of a bishop mentioned in the géadl. The manuscript says:

OUA: LEht ARNFY: PPANIS: HAOS: ANV A9™Tan: NPLNG: PLooh:
ML NGPG: OATH: +weoo: O PO hoo: Phfao: AL Lhchd:
240 (F.87v).

And there was the helper of our father Malkam who Malkam cared saintly since his childhood.
Previously the helper had lived in deaconship and then he was ordained and he became a priest

during the withdrawal of Bishop Yashaq.

In the Ethiopian Orthodox Tdwahodo Church (EOTC) history there are two Bishops who came
from the Egypt, Alexandrian Orthodox Church, named by the name Abuni Yashaq. According to
Mersha (1996: 17), the first Abuné Yashaq was the eleventh bishop starting from Bishop Abuni
Minas, second bishop of Ethiopia following Abuné Sélama Késatie Borhan whereas according to
Aklile Birhan (1946: 98) this Abund Yashaq was the twelfth Bishop starting from Abund Sidlama
Késatie Borhan, the first Bishop of EOTC. However, the period which is proposed by the two
authors is similar because Mersha Alehegne has started from the second bishop, and numbered

Abunid Yoshaq as eleventh bishop whereas Aklile Birhan W/ Kirkos has started from the first
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bishop and numbered the same bishop as the twelfth bishop. This period is the period of the

Zag"e Dynasty which is not claimed as indigenous gadlat were composed.

The second Abuni Yoshaq is 83" bishop according to Mersha (1996:18) and 85" bishop
according to Aklile Birhan (1946: 100). Aklile Birhan stated that the second Abuni Yashaq was
the bishop of EOTC during the reign of ‘Ase Na‘od (1487-1500 E.C). Therefore, the period of
the composition of Gadla Malkam may be at the end of 15™ century to the first half of 16"

century. The gadl points out as it was written some years later after the death of Abunid Moalkam.

(f.106v-107r).

Making judgments on the period of copying of manuscripts based on the contemporary persons
(Kings, Bishops and others) sometimes may lead to wrong conclusion since the name of these
persons may be copied in a later period of copying; even colophons may be copied. Thus, in
addition to contemporary notes and colophons, it is indispensable to use paleographic hints to
reach in the better conclusion concerning to the period of copying of manuscripts generally, and
the studied G&dl& Molkam specifically.

2.2.4.2. Palaegraphy

Paleography (from Greek moloiog «old» and ypaowm «to write») is the study of the features and
of the diachronic development of the writing aimed to establish a correlation between the shape
of the characters and the age of the manuscripts; it is of fundamental importance in the case a

manuscript doesn’t bear a colophon (as in most cases).

The study of normal punctuation is also part of Palaeography, yet, in the absence of reliable
editions which also take punctuation into consideration, no correlation has been consistently
established with manuscript dating. (Uhlig and Bausi, 2010: 106).

The study of palaeography is not only the analysis of a series of letters; the investigation must
consider the manuscript as a whole. Therefore, features other than the writing itself must be
considered in our research. These include the size of the codex, the number of text columns, and
the size of the letters. (Uhlig, 1990: 17).
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According to Uhlig and Bausi (2010: 106), the script of Ethiopic manuscripts are roughly

identified in the following seven consequent periods:

1. Monumental script

e The earliest manuscripts until the second half of the 14™ cent.

e The characters appear in trapezoid or triangular shape
2. Square script

e Second half of the 14™ to mid-15" cent.

e The letters become wider and more rounded
3. Rounded script

e Mid-15" to mid-16" cent.

e The letters are maximally rounded.

e The manuscripts have two columns of text. Three text columns are rarely found.
4. Compressed slender script

e Mid-16" to mid-17" cent.

e The letters become taller; the lines are even and dense

e From this time on, the text usually appears in three columns
5. G"alh script

e Mid-17" to the second half of the 18" cent.

e The characters are evenly shaped and clear, and the most elegant.
6. RA&giq script

e Mid-17" to mid-19" cent.

e Smaller size of characters

e Cursive slant becomes another trend
7. The bulky and the cursive script

e 19"t0 20" cent.

Accordingly, the age of the manuscript of Gadla Molkam can be estimated by paleographical
hints and it is grouped in the third period: mid 15" century to mid 16™ century. Some evidences

for this claim are the following:
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A. The shape of Scripts
e The scripts of the manuscript are maximally round which is the feature of mid
15™ century to 16™ century manuscripts as is described by Sigbert Uhilg, and
Uhlig and Bausi.
e The letter (0) and its consecutive six letters seem like triangle which has shown
similarity in shape with scripts in this period of other manuscripts.

o Letter p (&) is written as:

5.3

This shape of letter p (&) is the feature of the script written on mid 15" century to 16"
century manuscripts, and on the manuscripts before this period. However, Gadla Molkam is
not the manuscript which was copied before 15" century because except the shape of letter p

(&) there is no much such similarity with the former manuscripts of this period.

e The second order ‘wu’ (@.) is written as the sixth order ‘w’ (@-) unlike that of latter
manuscripts. This shape of ‘w” (@+) may indicate that G&dla Moslkam was written in
around 15" and 16™ century.

e The shape of the seventh order ‘Lo’ (A~)

B. Forms of numerals
e Number one (&) seems like the shape of egg unlike that of its former shape which is

slightly downwards oriented triangular. (f.35 v).
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e Number four (0) approaches into the shape of triangle which is upwards oriented.
(f.35v). This shape of the numbers is the characteristic feature of numbers before 16™
century manuscripts.

C. Codicological Element

As stated before, until to mid 16™ century manuscripts have two columns and four bifolia
fascicles, and after this period onward three column and five bifolia fascilce manuscripts
have been started. Therefore, two columns and four bifolia fascicles in manuscript of Gadla
Molkam can be one evidence, not strong evidence, that this manuscript was copied before the

mid of 16" century.

D. Punctuation Marks
In G&dl& Molkam the punctuation marks which are used mostly are:
e Two points: between any two words
¢ Nine points: after the final word of a sentence; used as a full stop.

e Semi-colon: between two sentences.

There are few usages of four points, in Gadla Moalkam, which are common in latter manuscripts.
Instead of four points most of the time the composer has used nine points'’. Among the nine
points four of them are black points and the remaining five points are written in red ink.
According to Fegade Silasse (2016: 52), using the four points at the end of the sentence has been
started since the 10™ century. According to the same author the use of four points has continued
for some centuries and had stopped. And finally, the use of four points has been started again
since the mid 16™ century. (ibid: 54). Therefore, we can understand that the use of nine points

was common before the mid 16" century.

According to Fekade Sillase (2009:28&30), Miracle of Mary written in the reign of ase Dawit,
1365-1395, Gadla 'Ewéstatewos which was written in the reign of ase Na‘od, 1487-1500 and

Miracle of Mary written in the reign of ase Loabn& Dangol, 1505-1533 have used nine points. As

Y According to Fekade Silasse (2009: 52-53) in Go‘oz literature there were from one upto seventy two
points. Kidanewold (1965: 24) also affirms the usage of nine points by reffering Go‘az Qane:

CPL 1PN N9A+F @AL N0k ®-~-:: the number of points, Holidays of God the Son is nine. In this
Qane the nine points are compared with the nine Great Holidays of Jesus Christ. Perhaps these nine points
may also symbolize the Five Mysterious Pilllars of the Church and the Four Gospels.
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a result it can be estimated that the manuscript of Gadla Molkam was copied before the mid 16"

century.
2.2.4.3. Morphological*® Clues

In the verbs which have wa () in the middle or in the end, during inflection the letter wa (m)
disappeared and influenced the letter before it to be changed into the seventh order (saba®) letter,
in subjunctive and imperative, which is abundantly seen in the 15" century manuscripts. Gadla
"Ewaéstatewos which was written in the regin of ase Na‘od, 1487-1500, as Fekade Sillase

(2009:28) claims, shows this morphological structure.

Example from GM: (f. 40r)

Words Gloss in Imperative
o  @h(C- yohor let him go
e AhC --’shor let me go
e 7ch(C --nohor let us go etc.

Generally, the above listed features lead the researcher to conclude that G&dl4 Moalkam was
copied between the periods of mid 15™ to mid 16™ century especially in the beginning of 16"

century.

'8 Morphology is the study of internal structure of words and the rules of word formation. It is the study
of systematic covariation in the form and meaning of words. In the above case it is the producing of
different forms for the same word (verb), go, and this is inflectional morphology.
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Chapter Three

3. Textual Analysis of the Manuscript of Gadla Malkam

3.1. The Life of Malkam
3.1.1. Birth

Molkam was born in the place called *Angot®, in specific village which is named wambalet. His
father is called Tasfana ’lyyasus who was Arch Diacon for that place and his mother is named
Soge Wayn. His parents were very rich compared with the people of the place and righteous who
lead their life according to the word of God, and they had many sons and daughters. And finally
Téasfand ’lyyasus and Soge Wéyn delivered the son called Malkam who is selected from the

womb by Jesus Christ like prophet Jeremiah?®. Concerning to his birth the manuscript says:

OUADT: MV A7 adl: 1IC: At Theo: @9 0T oUde:
Y NANAOA: AZCANR U Adh: AAU-: OhtA: 7PP: GAT°: NG T4Pb L
®Noo-: N4 ALhNOAP: 8285 @At ALhE: VIC: @hoo: NAN L
A LT MALPT hoork: OPh@<: Ot FAHYEU: AATH AN
OONS: O-NL: NHDTE O OAPAL: OAIH: +TONL: Tk héS:
Hhif: aChf0: A9°hCw: hao-:(f.4r).

There was one place named wéambalet in the nation of *Angot. The person who was very rich
more than his ancestors by the money of the world was living there. The name of that person is
Tésfand *lyyasus and he was the arch-diacon for that place. His wife’s name is called Soge Wéyn
and they were righteous and were living according to the word of God. They bore several sons
and daughters and after that this [Malkam] who is selected from the womb of his mother by

Christ was born.

19> Angot is the name of the place which is found in the province of the contemporary Wollo. @ché:
WoN: Hrk:PS0: O-d-hd\: 71N AL P71 AI L ANS: ArE 2 Shadk: 900401 AWTIeT,
And again, this Holy Urael went to the district in the land of Lasta which is locted in the west of *Ang"ot.
(Homily of Urael).

20| choose you before | gave you life, and before you were born | selected you to be a prophet to the
nations. Jer 1:5
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3.1.2. Growth

Molkam has been grown by nurse maid since this is the usual tradition for the wealthy people to

employ nanny for the care of their children during that time in the place where he was living.

OOUNL: AhL T Adgo: D270~ oo AANONT: hoodl: ACH: MhovY;:
ADAT::@Ah: hao'18e7: HP 106G Pav-: Ao1LPan?": (f.4v).

His parents provided him for the nurse maid because this was the custom of the rich whether
they bore son or daughter. This was not the case for the rich mother to care their child by

themselves unlike that of the poor who cares their child themselves.

During the nanny has been giving care for Molkam, one day upon a time one monk who was
living in celibacy came to her and told her as she should care him carefully because he is
righteous and God dwells in him. He has also foretold for him as he will be great in the Heaven

and will save several souls by his intercession.

OAaTH: Gk HhOS oAl S0Y: ANAN: 1897 HRUWMNC: NACIP:
OLMLA: o7 AHON: A&7 wSee: ok 0PN Ahoo: A)D:
AMANNC: hEGC: SMLU:@Sha7: ONe: Nao 274 ATI9T: @LeTT:
190 NP7 MFHA=E: (f.4v).

And while the nurse maid has been caring him, one monastic man who lives quietly came and
said to her care this child well; protect him since the grace of God dwells upon him. And he will

be great in the Heaven and will save the soul of several in his intercession.

Molkam was grown in the grace of God. He was too quiet in his behavior until he seems like a

monk during his childhood. He never plays with his families, brothers, sisters and friends and

*1This is the culture how former Ethiopians made grew their chidren. In this case, we can say that
hagiographies are mirrors which can show the face of history and culture.
*’In the manuscript, the foretelling which is told to Malkam is compared with the prophecy told about the

birth of Noh by Lameh: hao: -Fi0¢: A°RY: Ago: AL-E: AT ATH: SN H7EVAL:
£OCL L h°Pe: MAT°LCL: Ak L1771 AMANhC:: Like Lameh propheted during the birth of
Noh by saying that this [Noah] will rest me from slavery and from the earth that God cursed it.
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because of this behavior they call him a monk by pawky. However, according to the author of

the gadl this abuse by pawky indicates his foreshadowing of being a monk later.

@avSHUL: OONA: bF: AU ADPU: OhS LU SAILP: avih(: hh:
A9°ANao:pA: ATH: £%P4: AdA U NN HPH: ATH: S11N%: HUA-:
L7 &4L%3:(F.5r).

And his friends and families, his brothers and sisters, were naming him by saying a monk not
from their heart, but they are scoffing him and this saying of a monk is the foreshadowing for the

later to come.

Although Moalkam was born from very rich family, he was never happy by this world from since
his childhood. He did not think as he will live in this world like his parents. He had always
thought about the life of monasticism and his heart was being fired by Holy Spirit.

OAEL: AANE: (hAS: ANEY: HrE: 909 HATNA: AZHT-0G:(F.50).

He never thought to become worldly rather than being a monk.
3.1.3. Journey to the Life of Monastery

Molkam’s parents heard that there is one priest who is righteous and living not far from their
living place. When his age reached to schooling, they took him, Molkam, to the priest for the
purpose of learning the words of God. The priest had the grace of prophecy and prophesized

what Malkam will become later. The priest prognosticated for him by saying:

OAFHO: Ochl: FOCE: V1L 10620 @ T0R R 804 10 &2 o ANn:
AANN: 970G @ Fho7: ONP: aoyhh: @NVEe: FHhC: N9°¢:(f.5v).

And you, however, will come down to Togray and will reach to the Mountain of Halleluya; and
you will dress monastic vestment and you will be a great monk, and you will memorize my name

there.

This is similar with the scoffing of Pilate for Jesus Christ by saying that “Are you the King of Jews?” Jn
18:33
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After Molkam had lived some years in the house of his parents, he wanted to go to the nation of
Togray to become a monk as being told before. Before he went to the monastery he decided to
visit his sister who loves her much since he will not see her after he enters into the monastery.
While he was going to the place of his sister, one little boy followed him behind and said to
Malkam: Oh! Monk peace to you: “0A9°: Ah: A: @ h”®*. The little boy has said so many
times the above expression following behind Molkam. Moalkam became wonderful by the action
of the little boy and he admired by his heart by saying who told to this little boy my interest of
being a monk. He thought much by admiring who is this little boy and who could tell him my
wish, and finally Malkam believed that this calling is from God and sayed:

OVhE: av3d PSO: INNLE NAdU= AN h&F OAZ™H: 18 AN
NARPC: 970G OLN: AN ATHANMNG: b Acd:(f.6v),

And the Holy Spirit told me, however, in the mouth of this little boy and then his heart became
fired by the love of monasticism, and said this [monasticism] is done for me from God.

Then Molkam reached into the house of his sister. He advised her: to love and obedience her
husband, to protect her soul from adultery, to become hospitable, to provide alms for the poor
and to do other good things which are ordered by God in her whole life. After doing this, he
returned to his families’ home. Not staying long, Molkam went out from home unseen and

started going to the monastery of Dabra Halleluya.

OAH: @K RI°7UA: AT LooCch: avid P40 OAGLP: Al:
Mhav: OAID: O~aTH: OAHTTIL: AL 01601 Oitde: Haof: A7NA:
Tot: @ANN: Akéot: hAqAHNL: OhAdoolm: I GPLH: A ATH:
AW NoA: AtV Adop: Lo €P4L: ACHTO: A9°AN:: OhATTNA:
OnU-: HAZNA:  Ah: HE.N: HAr: @LC799P: HoOb: ey
OACTO0: A®LL: ANhié: 262 hoo: CANAh: A A0 ML
TCLI: avd°Vs: ONAh: LANL: 1A Af: ATH: Al 9°% 1 AT A58

**This is similar with life of Abba *dntonas when he was called to the life of monasticism: dvC A%t
ao’ih(y av’y1A 1459°: O, amonk Let you go to Monastery.
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@ANA: ANOIHTNG: AFE ALI18: L4 AR AR N &ANC: MhAN:
HCAP: OHARGDE: HAHNA: AN 95 btk (£.7rv).

And then he went out [from home] quietly being led by Holy Spirit. And he did not yearn father
and mother, sister and brother, near relatives, farm, and all the affluence of animals. He did not
worry about the expensive dresses, and he did not return to the wish of all while the riches of his
father is too much because the love of Christ, his God, attracted him. He did not take with him
except the cloth for covering the body and the belt for the waist. He started to come down to the
nation of Togray for the fulfillment of the prophecy his teacher, Abba Gidbrd Maryam. And he
reached to the monastery of Dabra Halleluya while abund Sinoda was the abbot of Débra
Halleluya. And then, he dressed monastic clothes as soon as he reached without any delay. And

no one saw and knew him except the abbot only.

On the date of Molkam reached at the monastery of Dabré Halleluya, one anchorite who is

named Abba Abel saw apocalypse. Abba Abel has said:

A%90h: PA: APNSIL: (M AAT: ATH: LACH OBAA: FrLHLet:
GOANG®: @i AaDFD ot ATILT JOANTS: (R Aav TRt (9Lt
D gPANG®: (Bt Aav 3Dt AT eb(E.8).

| heard word from the sky in this night shouting and it [the word] says three times. Molkam
chosen for the Kingdom of Heaven; Molkam chosen for the Kingdom of Heaven; Molkam

chosen for the Kingdom of Heaven.

Abba Abel ordered his helper to find the person who is called Malkam whether he is present in
that mountain, the field or near the church. After finding Malkam, the helper of Abba Abel
brought him to Abba Abel and Abba Abel held Molkam by his hand and kissed him. Then he

said:

N097 Ah: h: OALP: Hhif: ACHFN: AaoHIN: 9L ONGT: Ch:
M2 Bh[h]C: 9°0A: ANPAU OLMLAoD: AAN: UAD[@]: 9°DU-
ATPAEPCI: MR ANAON: Ahov: G40 A TIMRC[L: 9°hA: Wk
NAN: 1077271:(F.8v).
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Oh my son! Let the eminence that Christ prepared for his indwelling be for you; he kissed his
head and sent him to go with his friends. The Abbot said to the monks who were with Malkam, |

would prefer if God makes abode with Molkam in the Heaven.
In the monastery where Molkam entered in, Dabra Halleluya, he is provided private home:

hoo: AIA: ANA: 9UINNG: UM ANNPY: 99924 I: opthi: §ide
ALOO: N0 @At OUVAD: @0 b oo1hd L @9A%TIP[a] 07
W57 Al AZ°Fehb U~ @AHH: A=k (LA hoo: PUND: (f.9v).

When he dressed monastic vestments, the abbot provided to him the abode near the house of the
monk who is the friend of the abbot. And that monk was rich and there were several monks and

worldly persons under him and this monk ordered to Malkam to provide him his food.

Sometimes the monks forget to give the food for Malkam and in this time he becomes very
happy. He puts the reason why he becomes so by saying:

Ahoo: AP @0t 99IRCE: vt dwetr 998 AR Ok Adk:
OATI[ 100 ALP[@]P: MALAN: hPG: av0l: HaAME:: HeTRLP: Shao-:
hLet: ao0C: ATF U ohfPO[sic.]U: LéPP: ANG T @bk hao(:
ALNOL: @0AGN: HOUNL: 0E: AN DS 9990 Od-+[F]:: (F.9v).

Since | have in my abode a small pitcher of water which I drink by it and | wash my hands by it
and | get it becoming honey which does not have anything which can be spit, however, it is
whole honey. And I stay all night sitting on it [pitcher]. But, when they did not forget me and ate

what they gave me the food, | get the water becoming water only.

All the above and other activities of Malkam were done without humanly learning of Molkam.

He all learned from Holy Spirit according to the author of the gadl:

a0 @Ak OANA R oomy: 1LN: 098 AChP: oot DILAY: AQoo:
AL @it Wk 8ANC: OAAIPVL: R 9°70G: OO 27580
@P9[0IN.: oo3dh PS40 Hoou: Nhoo: GN: SPT: 00A: aoid: 00:

»h00 means the Abbot of the monastery.
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Nah: Hazt: wah: A7HAiOHeoUCh: hlh: ATHA: hao: @[22
haoPON: A2 (f.9v).

He is little, and he did not reach for combating. And again he did not see monks since he was not
in this mountain, and he did not learn the order of monasticism; however, it is better and great
the one who Holy Spirit taught him as David who is with harp said: Oh Lord! the person who
you berated is eminent and the one who you taught is eminent too, for the sake of he flees from
the years which are baddish.

3.1.4. Education

Mbolkam started learning when he was from the house of his families before he became a monk.
However, this learning was not more than the stage of elementary, namely identifying scripts and
simple reading of the books. After he became a monk the abbot of the monastery, abund Sinoda,
sent him with his friends to the teacher to have a lesson. Nevertheless, Malkam was not happy by
the decision made by the abbot that he should learn. His main intention was to devote all his time

for ascetic life. He had expressed his feeling what has felt during that time as:
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| did not desire to learn the chant of priest Yared; however, | came [to this place] because of
righteousness when | heard news about the holy mountain of Halleluya, when people said that
inside it there are monks who are active like angels; and they fly like eagles; and they thank

without interrupt. And when | heard it, | came to them to have their help, and to be one of them.

37



If learning of chant made me worried, scholars of chant who makes the sea of chant as ‘Our
Father in heaven’ and the lexicography as psalm are in our nation. But I did not want it in the

nation of Togray except only righteousness and serving of my God.

Molkam has been worrying too much: “@& d+-1'.: av74.09”- my spirit made me worried, and
he thought to go to another monastery because of his hostility to learn. When he was in this
unanswerable cross road, he decided to ask the will of God by engaging in deep pray to God.
While he was praying deeply and quietly in the broken spirit, the monks who were buried in the
monastery of Dabrd Halleluya came in apocalypse to him. Those monks seem like angels, and
told him as they came from the Kingdom of Heaven because of his praying. They have prayed
long prayer standing and making their face eastern ward. After they have finished their long
prayer, they pointed to Malkam to provide him something what had been prayed. Concerning to

this he himself has said:
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They gave me a chalice which is full and they said to me let you hold and drink this chalice that
God provided to you. And | received [the chalice] from their hand. When | looked it, its color
seems like white milk. And I drink it happily and my mind lighted as eyes, and it seems to me as

that I exited from the darkness of night to the light of the day. And then they said to me this will
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teach you heavenly wisdom and this will be spiritual power and mind for you. And saying this,
they became out of my sight from my face, and | returned back to my previous being. When |
thought about the learning, the love of the word of God enters to my heart like the starved be
hurry for eating and the thirsty for drinking of water. When | thought in homily, it is seen in the
face of my eyes joining as the chains of gold. And then | started to learn and that they tell me
enters fast to my heart and it is written on my mind. When my mind was not divided into two, in
night [l go] to thanksgiving and prayer. And in the day [l go] to learning and obedience from
several books that | gathered.

3.1.5. Combating

Abund Molkam did several ascetic activities in the monastery of Dabrd Halleluya. In his
beginning of monastic life, he served the monks of the monastery especially the elderly and the
sick monks by obedience. Besides his obedience to the monastery he has served God by
prostration, prayer, fasting and other monastic activities.
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And after he had lived by obedience for the persons of his abode and the elder of the monastery,
he started combating with his flesh to enter it to strong combat; and to remember it the word of
the books to be strong by it.

His combating activities are expressed as follow:
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And then he started to work hard by standing as pillar starting since the sun was on the side of
his back up to it return back to his face. In thanksgiving and praising [he is] like angels, and by
prostration [he is] like the rocket of chariot. And by flow of the liquid of crying [he seems] like
that it has the source of water upon his head. And being hit on back by the whip of chain; in
being jailed by metals; by starving and thirst; by leaving off all foods and drinking including
honey that the monks and anchorites do not leave off and he prohibited his body from all that it

wants.
3.1.5.1. Prostration and Related Activities

Abuni Moalkam always prostrates without interrupting several prostrations as many as 10,000
prostrations per a day. Not only for the salvation of himself has he that prostrates but also on the
behalf of the king, his teacher and people who ask him to prostrate as many as 1000 prostrations.
In addition to doing several prostrations, he becomes crucified upside down like St. Peter for the
memory of the crucified Jesus Christ.

Moreover, he is thrashed as many times as 500 every day. He always tethers his waist by
manacle. Because of several prostrations he has done and upside down crucifixion his brain
becomes deformed and pus like liquid flows from his nose. He never interrupts his ascetic
activities, and God has cured him by sending his messenger. After became cured, his head

becomes hard and strong like a stone that can resist any harmful activities.
3.1.5.2.  Prayer

Prayer is an attribute of monastic life. In the worldly life of Christianity, seven times of prayer
per a day is ordered for every Christian. However, in the monastery prayer is the full time
activity. In this sense Abund Molkam always prays without break. He never sits while he is
praying. He seems like angels by his unceasing prayer. His prayer is not mere recitation of the
words of God but with full understanding of each and every word; with broken heart by crying
restlessly seems like he is told to die tomorrow. He sings and prays one hundred and fifty songs

of David with fifteen prayers of prophets. He also prays that Wuddase Maryam? with "Anqasa

* Praise of St. Mary
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Borhan?’. He also prays the Gospels of St. John and St. Mark with the Apocalypse of St. John?.
In addition to the above prayers, he also prays ’Hgzi’absher Nigéa® and other several prayers

only he himself knows.
3.15.3. Fasting

Prostration, prayer and fasting are inseparable usual activities of monasticism. They can be done
parallelly, and or consequently. Abuni Malkam had always impeded himself from any food that

his body wants.
M%4,: API*: AMNA: ANGG0: hae: HAANG: 27.2:(f.18V).
And again fasting without selecting makes him to seem without flesh.

According to the above expression, Abunda Malkam fasts all items of food not only he fasts from
the foods that are forbidden during the time of fasting.

3.1.6. Some Selected Miracles and Translations

Miracles are acts that are performed by God driven saints. The saints may perform different
miracle during their life time or after their death time. The following are some miracles

performed by father Malkam during his life time on earth.

o9

M35 NI°0: TIICHov: WL hovi: 1140 HCAN: NMhoL73 113" vae: 8%2Na0.:
W6A: HeThooG: AHFE: AP AT 9°ANI™: OAINL: LU ANO: Ad: HOE:

%" Means ‘Gate of Light’

240 0

* Means ‘God became King or God reigned’, it is the name of prayer which is claimed as written by King
Zéar’a Ya“ aqob.

%0 Bayyéna, bayyéna —to select, to judge

%! In the manuscript the author used nine points at the end of the sentence instead of four points. However,
for the sake of convenient | have used four points in the place of nine points in my transcription.

%2 The shape of number one and four is vice versa in the manuscript; however for the sake of clearance |
used, in transcription, this common shape for the number one.
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And again hear, let us tell you this true thing what we saw in our eyes. There was one wealthy
man who believes by this righteous- our father Malkam; he put in Malkam prestigious cloth
which has gold in its endings that prestigious people wear. And that cloth was stolen in the house
of our father Molkam, and the heart of that wealty man became fired like the fire since he was
the lover of money. And he told to the old man (Malkam) oh father, I do not believe as someone
stole that cloth except the sons of your house; the old man said to the rich man, if you do not
believe, let them swear for you by the name of Christ, their God. And that wealty man said | do
not leave them by swearing; who does steal from your house except them. And if they are
innocent, let them hold fire, and our father Molkam said to his beloveds, tell that wealthy man in
order to give me time until | pray much to my God; after then they did to him as he said. And
then this God choosed (Moalkam) entered into his hole; he held up his face towards the sky and he
prayed to his God in the broken heart and the firing tear by saing oh Lord show me someone who
stole that cloth. Before being finished the seven days which that man of the cloth gave to
Molkam, guest man came from the country of Shire and reached to the mountain of Halleluya; he
asked by saying where is the house of father Malkam, and the persons of the monastery showed
him and he went. And he said to the sons of the old man take me to your father since | have a
message and they took him. And he (Malkam) said to him who does send you to the poor person;
that guest man said oh father | saw two monks in the road while they were measuring prestigious
cloth. And we went together with them and we spent all night somewhere. And while | was
sleeping at night, the bright man came to me, and he said to me this cloth which you saw
yesterday was the cloth stolen in the house of my servant Malkam; go to Dabrd Halleluya and
tell to him. And because of this | came to you. | did not come to this place before to day and
except to day, I did not hear about you. And the old man said where they are? That man replied
and said to him let your sons come to me and | will make them to reach the place where those
thieves are. And our father Molkam sent someone from the great of the mountain, the country of
Shire. And he told to the lord of the land, he gave to him them by tethering with that cloth, and
he let them enter into the mountain. And the holy old man gave the cloth to the rich man; he
became happy, and admired the miracles of our father. All who saw and heard became admired.
And they said let it be praise to God who gave us this prophet in this drought time since He did

not leave the mountain of Halleluya without prophet and priest. Let the prayer of this combating
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man whose speech is sweet like the fruit of vineyard save us from the pitfall of Devil evil,

forever and ever, Amen and Amen. (ff. 26v-28v).
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And again, we tell the miracle of our father Molkam that seems with the first miracle which he
did during his life time. Ones upon a time one of his disciples went to the marketto sell one cloth
for their food. And there, that cloth was stolen in the place where he put it, and its thief was not
known because it went far away. And our father Malkam prayed much as common, and then they
got that thief man by the prayer of the old man while he was selling another cloth since the stolen
cloth was taken by the lord of the country. Knowing as he is thief, they held, fastened, and
brought him to Molkam with the cloth while they were saying behold this is the man who stole
your cloth; we held and brought to you. And seeing that man and cloth, the holy man (Moalkam)
said the man who stole my cloth is this; however, the cloth is not mine; God will bring my cloth
in time because he knew as it won’t disappear. And he (Molkam) unhitched him and this man
went to his journey. And after half years, that lord of country sent to our father, the holy of God
since there was something seen to him at night while he was in sleeping by dream which is
frightening. And he said in his word while he was praising the sainthood of our father, oh father
what pleasure your miracle! Since | have taken that cloth, today became half years. While | was
always shuttling the nations, it could not be sold; when | wanted to sell it for someone, they
rebelled to take it. And even if | thought to give it to the cow, it was still upto it reached into you
here. And now take your cloth and mercy me because of God. And the holy said this is my cloth,
my possession. God gave back it to me, let God allay his sin; the servant of the lord went and
enter into his country. Oh father you did this since you heard to Ecclesiasticus while he said that
bless of God is in the place of the righteous; however, God came out against the sinful. Stature is
given for the modest. The wise will take prestige. And again you understood what he said; my
son, if you receive my word of order and cover my matter, your ear will hear wisdom; you will
provide knowledge for your heart, and you will make it to approach into the admonition of your
son. If you call wisdom, and if you give your word for knowledge; if you find wisdom in great
word, and if you find it like money, and if you test like gold, at that time you know the fear of
God. (ff. 28v-30r).
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And again while our father Molkam was praying in his celibacy which is found around the
church, he heard sound which seems like a voice created when a big stone fell on the upper
extremity of the house to the porch. And a good smell which resembles smelled; if not, it tainted
like rose and like the perfume which has best aroma. When became morning, he said to his
disciples let you interrogate in this porch of the house since | heard at night like the fall of a big
stone. And then his sons looked at as he said to them, and they found great incense which

resembles snow. And they told him behold we found white incense; this is not earthly incense.
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Our father held it in his hands, and he admired and provided it to his sons. He said to them put it
into the window of the house in order to send it to the church during the Eucharstic ceremony so
that Holy Communion will be fumigated. And being late a small time until that time, they
searched for; however, they did not find it since it was enclosed. That righteous with his sons
mourned big dejectedness. He spent all night while he was down casting. And then an angle
which reassure him came, and said to him o the holy of the God of Jacob do not be sad because
of that incense that was enclosed because that did not come for fumigating, but because of your
prayer and virginity. Hearing this bequest from the word of that angle, he became very
delightful. Hear me oh my fathers and brothers, who is like our father Molkam which the
prestigious incense from the heaven comes to him as one of the friends of Job named Elihu said,
who is the person like Job among the humanbeings who drinks the temptation like water. He
(Job) never sinned; he never participated with the sinfull; he never went with the evils. Like this,
our father got his hope by carrying patience. Let his prayer and blessing save from the net of the

Satan and the wave of the times, forever and ever, Amen. (ff. 32r-33v).
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Again let you hear this apocalypse of miracle of my father Molkam. There was one
magnanimous monk, his helper, who has father in the nation of’ Angot. He said to him hear me
O, my son, remember your father since he died today, as our Lord told to his Apostles during the
house consecration ceremony of our all Lady by saying remember your fathers, and as Peter said
in Creed remember your deads during liturgy since it benefits them more and make them
approach to Seviour Christ. And this helper said o, father who did tell you as my father died? Is
here any person who came from there that told you this? He replied and said to him no one came
from there; however, | do not enclose from you: they let ascend and reached me in today’s night
where your father was. And | got your father while he was sick and | said to him let God forgive
you; then he lifted uo his eyes and looked me, he said to me peace to you o my father Molkam.
And he raised his right hand and held my my headgear and said to me behold I will die today in
this day, consignable is my son who was with you; advice and reprimand him so that he will
leave one conduct since he has outrage and acrimony, your father said this. And then he fell
under the legs of his father Molkam. After the sadness passed in short period of time, the persons
who will tell him as his father died in the day that our father Molkam told him before came from
there. And that helper admired and said it had seemed to me that | was living with the person of
the flesh; however, today | understood as he is earthly angle who flies in chariot. Since that day,
he multiplied respectfulness and helpfulness to Malkam. It was completed upon him that Bible
said since the tiredness fruit of the magnanimous is respect; no fall which is the base of
knowledge since his soul is affectionate of God. Let the prayer of this holy (man) who flies in
chariot to help persons save us from Satan, forever and ever, Amen. (ff. 33v-35r).
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plo )

®hY %8, 16 AI°0NIT: AI°Rh: Aok oo LAC: VO aodUC: AN wGeT:
HAoo-X: Arood: @@MA: Fhah: ANQ: AqAd: hoo: FNAAL: 0Lhih: ©OAMA:
Aek: @@MA: AL A CIhs: @O0 A Ch At HPHO: HEN:  hoo:
ALNS: 9°ach: OALHHT: AN AH: oOUN: ONSAT: AAT: S0 oowm
Ohdavy: @0t APL (P18 @avRh: TR GNL: V490 @INL: S0 oI
DAP°Xh: AN 295 HALMPP: ALOLTHT: @710hA: A rH: NALPU-: ®hHHoD-: AD
A9° aoApR: hoo: Paitk: AN N0 AY4.U-: @hd: & oodhn: 9°/24-+: wLH &
X140 ONARL hé: 906N ATLR: B X140 @PIAN: oo AR b4 QNN ATLH:
INAR: K140 ONPTU: N0 g bl oo TN AR ACLHE 4o R0
OhIN: ABRC: PRI°C: av 1A P11 A@AE: TR @LN0LACao: (PA: ATH:
aNgeo: Ahoo-pk: aoARnT: Mich: S’ @Foolav: 0+ hoo: PROE: G877
YLhao: Qaqt: ANA OATN: AThCh: @Al Aot GLAL: Hrh: ANA: HEooAA:
90ov: 19°Ah: OGNAL: @Ak TR A ouNirh: Ve Hootrh: HTIA9™:
ANO: 9P Pt AR AT o0 ANA: A7 HBANAL: 114 0H: oL
HvA73 U AT9™ NOCP:  A9°AAL: Al e OATH: €A hoPu-:
DMAIATILS: Ahh: oGP0 AASD: ArH: MPAd: OCP: OATF: XFh: A8
AGAAT OCP: HEI°A: hoo: I3 @GMAL: HPEA: ANA: vt owk:
HetmUAN: AMVST: FAch[h]7:: HPHL 7A0 ue 7k vrth: 7Rl 0”9 KA
98 LC: How-d: NOCP: OLNAL: HPEON: ALTOUN: HATNA: AREF: &5
AN h?lh: WO verh: £7AGh: H7AM T hoo: (LLA: “T0@:: OhTO: Al
7 AMA: HoeomyH: aNé-1: A A°ONT: HAooNd: A09h:: 0LMLAL: A
GRCP: 9°ANI°: Ah: Uk QdhvkP: A0d: o072 0: UA®: £145 @APH: “hm'L:
N CLCP: @Ak Heowm:: Wit @0 NhSERLU: A 9°0-H T hoo: hd.o-
ONCO: @FhYTL: Sh-P: AhI°ART: HEU-N: HoomTH: aNd: @I°10: AAA LLPCP:
A%Aav: GA9°: Aoy (FF.35r-36V).

And again, once upon a time the lord of the mountain bring to him a good cloth whose weaving
is smooth, that the cloth which is given to the teacher. And he said take the cloth in order to
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reach your grace to me. He brought back and said to him let it put to me in you; when | want, |
will take it. He said this in order not to make sad that man who gave the cloth. And by that night,
he said they made ascend and stand me in the sky, and the great majesty king came and sat on
the seat; he brought white cloth which dazzles the eyes, and at the middle it was held by his
hands. He ordered four from among the angles to hold the cloth in four edges. And holding one
edge, one of the four angles went to eastward holding one edge; the second angle went to
westward holding the second edge; the third angle went to southward holding the third edge, and
like this the fourth angle went to northward holding the fourth edge. And | was looking standing
in the right side of that king; while 1 was listening, he said to those angles by his words let you
return quickly; they returned instantly as the moment of eye holding that cloth. I admired and
said for whom deserves this cloth which extends to the entire world. And that king told me |
provided it to you because of despising yesterday the earthly cloth. And secondly, he brought the
vestment of priesthood which is called dress in the language of Ga'az, which was weaved from
gold entirely, from neck to the waist, and to forehead. And it was held together by the gold lock
from the chest to hands; its edge has gold made material which sounds like thunder. And he asid
this is the cloth of priesthood which is provided for the prestigious priests. Take this cloth instead
of your neat priesthood. And again, he brought the dress which was made from gold and said to
me this is not given for everyone except for respectiful as you; this is instead of your neat
virginity like the glass of gold. And I said Lord, what is this prestige for me poor who | seem
after birth. And he said to me o my beloved Molkam, this is not the only prestige; there is the
prestige of kingdom after. And then he who ascent me return me to my home. He (Malkam) said
this in lips which smell like perfume. And let us praise our God who provides this amount of

prestige and aspect for those who love him, forever and ever, Amen. (ff. 35r-36v).

M

oML 98: 09°0 A¥E: Foodd: hfY: APSTIP: bi: ATh: Ahoe: Wik AT
A% 990 @Ak HEHPO: 1910 P4 NUT: @APH: LLA: Ak AAANA:
it ATHANGNG: 170 ANDCT: @hoo:  B4,X9° NLPT AP°Kh: ILU-
AN ONE: OBLAL: Hrk: @At AN A~k AAANA: TR B0Aah: ATHANNC:
Vet HIAgh: Aok @h?0- 10N hoo: Na: @0k 908 OANAN: HICT°: 1A
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00-01: ACALP: AN HG9™ FR&U: OPARA: h9°¢: oomy: OIC: 9NL:
OLaAA: LM AAU: ARNY: 4L A8 Ohov: bt hov: 195 HIANM: ALAC:
YR OACT PAT AT SAA: ATA: @Lme i HFR VAU Adeo: AN
T Ot ARG LU= hoo: BANG: HAMNA: NOA+ 190 OLLAL
hchG: aoARR: F4PIhN: O IWR: A PANIP: Alao: A @Ak AN o039
OAPRAP: HP: MACKRN: hov: 4P MIRCE: h AP N09P: AP ATIC:
@Al Adov: QHYT0L: AP hoo: Dhé: @@ Mhov: hh: hoo: pooC: At
FIDAA: 9TANA: hC: Ahoo: AAd@oN: AdA4: TON: OAAIC: AT ATPL Ado
OAd: 1N 1EANL: @I oo Fdeli: (I GhSEN: OYLL AhICekhi ®ALCY:
hoo: A LCHIL: PA: ML HEM: LANA: AIPAA: @01 hd: AN Adoo: NLHY:
ALY ONON: B0 ADT hSIP PAT héU ASTAT OO L@ ooAbd:s
AATPARN: OPLNS: Hah: LN AAATP: Adrdh: A% OAD7:: (fF. 37r-381).

And again, hear this one which seems the former miracle since our father is the chanter who
serves by the chant of priest st. Yared. And then he wrote the chant of ‘God became king” which
is chanted every month for Lalibala. When he completed those writings, they brought him great
cloth and told him this is the cloth of Lalibala; God said to you, take it because of you chanted
him. And again like this, when he entered into difficult struggle of silence which is agnoized,
they showed him the cloth which frightens its prospect; it amounts big hill, and as he said it
seems the stones of white snow or like the mist which encloses a tall mountain. And it was heard
sound while it was saying, bring back it as its former existence since it is the cloth of Heaven,
and now it is not the time to wear it without exiting his soul. One angle said to me 0 Molkam let
you be pleased and happy because yours is this cloth of Heaven, and they brought it here and
showed to you so that you will be pleased in seeing. O my blessed father, what can | say and tell
since my mind forgets like the inebriation of grape, or otherwise like the ship which climbes over
in the middle of the sea because wisdom and knowledge are no given to me while I am roving
here and there into your combating, wonder, apocalypse, and telling of your miracles. And |
become afraid in order not get me the word of prophet which says image disappears in the lazy
mouth since he does not tell it timely. And secondly, he said the word of the mouth of the sinful
is not good. The salt of divinity of your God and your holiness, however, sweetens my word
which is not cashew. (ff. 37r-38r).
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OaN1A: F°ANI°: (900 AT & @44: hoo: 1 (NG CrP: Ol 0L
TN ANeD: PLPE: 4£4.L: hoo: 190 @GN ALUNT TPav: AROL TP
OAL PO APLTNTP: AN ARICC: 9°NA: A190: OH7: NYA: 09 Chl:
@0k GNL: A9 ATH: PAICTT: A DU 0OAN: @TTTVAN: ATTH: CaTH: A0
hoo: 98 ONTRA7YF: % 6ATP: A°H: @om7h: S0: Chh: T 1121 LhNé:
80: A8 oG @1Rav: GovhA: hov: & AB[PIN: & AhAA: OhAh:
APINN: 0427 OHD-: hav-pki: OhIN: AL@-9°: PLav: WANLP oo ®avOAL:
VP PPPPI°: @14 OANN: ALLTP: CANY: OAD-h: WANEPoo: | & PN ATH:
AN NG Ak AAIORP NP Aheo: a0 @LMLA: B IR
girh: HH: oo hCr: Ah:: @ON: hooH: GMLA: b2 SAPAP: 0NL:: OLMLA: AT
avhid: A ATHANGNGC: @4 Ab: F9°sth: @Chh: chHO: ANHT: HAChde:
+597:: OLANN: AGL®: OTOL L av(: A LNa0C: G870 DAL OONS1.: "I
T8 .Pao-: ATH: AANN: AANN: NGV OALHAC: HAANNL: @AI°H: TB2me: 7i0:
PPPI°P: A SANA: oo h9Th: HEh@-S: HAAA: A AN oot Al HoI0A:
NANMSGSOH: P89 4?7061 HCA?: VAS: O[22]A0: NAOA: @7ov: NAPCH: A+:
A0 HIAL: B hAhd: oaThéd: Adeth: @hrd: hoo: Ridhehi: a0 Po: HwgeL:

07N: TORC: O1hl: STTAOT @F4L: A%Aao: GNP WP T: @A (F.38r-39r).

And our father Malkam heard about his beloved as he died in the far country, and he mourned
great sadness since he loved much as himself. And he said | did not give sleeping for my eyes
and rest for my eye brow until I knew the destination of his soul. Saying this, he greatly started
to struggle while he made suffering his body. He implored and adjured while he was splurging
his tear like water. And when forty days are completed since | have started invoking, he said, |
saw three kings sitting on one pew, and their face resembles as the first is not greater than the
second and the second is not greater than the third, they are equal. And | was standing in front of
them, and it seemed to me | always stand there. Tilting my head, | was crying and they replied
three of them in one word by saying let us do his wish what he desires since he mourned; they
said in one will let it be happen what you said, we forgave him because of you. When they said
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this, great loud happened; they said truly God forgave because of you and he completed your
wish. And | saw several people whom I did not look before; they wore white vestments and my
eye could not see them. They carried and took me into their place while |1 was wearing brilliant
clothes which I did not know who wore me. Then they returned me into my stop while they were
saying who is as you what he invokes happens. O father by who can | analogize you, by the first
martyr Stephen who looked the existence of Trinity or by Archbishop Severus who saw the
Three Persons and admired. Let your prayer, which is beloved and received as the material of
sacrifice always protects us where we enter and go out, forever and ever, Amen and Amen. (ff.
38r-39r).

=

@ON: AT A 1027 WrHL[ANT ] Ha9°l-hU AN TE 1400 A°AR: OUA:
5 M7 HRTaouC: A ATMANKC: OLN: @Ak w17 Chh: OO0 APC: F
anaat: @@ao: MlApoo: hoo: Pivk: LooG: @NCYToo-O: LALN: 9°0NDt:
Nk 0ch®: O THNYA: NRSLWPor: Aovt: @hd: Nrk: ARAAT: OAD-£h:
PN AT LAA: AFPANYS: @Ak H: @OMLY: ACTH: AP AT ATH: 2
LLAL: Hrt: Wit @~k h9%: hoo: ST4A9° HEMLA: AAT°F:: PON: hwot:
AN TRA: OAAT: MAST: 0P CTot: @ichiih: 3062 FHASU: hoo:
LA WAL NP L AhA: Thoo'l: NAAE: A%Age: GAI°: K297 (f. 39V).

And again, O the hearers let you admire this miracle of this man whom God choosed. There was
one child who was learning the word of God. That child said in the sky, | saw three skullcaps
which resemble like rainbow and their light illuminated seven times of the sun. They talked one
another for who are those skullcaps; the word replied saying this is for Malkam. During that time
many persons shouted while they were saying this deserves to him, that child told us as it will be
completed what Solomon said: Wisdom opened the deafen ear; made the dumb tongue of the
children speaker. And we hope his invocation, we who believe in his prayer, in order to

safeguard us from great misery, forever and ever, Amen. (f. 39v).
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3.1.7. Testament between God and Malkam
God has promised him by saying:

0 HA@-0: hooh: ONINZ: HHhCh: OHThoor: (18A: AdeTh: hoo:
ATPC: AN aodhAle: NPA: 18I0 HABdwe:(f. 97V),

| swore by my word of testament which is not liar as | will forgive, because of you, all who

called your name, did your commemoration, and believed in the power of your prayer.
The Sickness of Malkam and His Receiving of Additional Years

Molkam had been sick until he reached for death. However, by the prayers of monks and saints

he became alive.

@N: Hooy: hoo: AT J°ANY®: GNP h9To0: Ahh: ALAIC: T Ala:
Hh®f: @A H: ooRh: “ILU: AT Ao-Ae0: 00A: (9T OLMLA:
ATV Al FPANIC: OALICOAN: NHPE: ho19°: Wheo@-T: hhov:
AU AFAHHE A AgoP: @0k AAASU: AT ARYPARY:
NAa7Eah: o®Oh: @ Goo g1 (f. 63v).

And in time, our father Molkam became diseased much until he could not identify persons who
visit him. And then the man of Hours, Paul, came to him and said do not quail Oh Malkam, and
do not think that you will die by this disease since it was ordered on you for death. However, we

all implored our God on behalf you and he added to you thirty years more.
The author of the gédl describes the condition in poetry as follow:
ncCo-f0: A9°Ane: o104-¢

OCICLI°: hav-: hTHATY

T0AN: @FNTI°NC: NATEA?

nao: hR.2:0: 1L0°0 A AT AP

A0S T XOch: AOD: 9 ACh: HHP7¢
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1ULA: aon AP MO0 HALP

PLav: oA ATICLIC: CTIN: PRI AN ANP
aoPHA: MLME: AT°LAL: TIAPT ONAP

Gav-: 6027 Hmd.?

oAl 20Ch: 9°bt: @h-Ae: avd-6F

10 SN avR chde 1€0: (Ah: HP

Christ is my God and Hope. Let His Mother, Mary, my Lady pray and invoke for me so that |
will tell the Lives of my father, Malkam, who served since morning until evening, and who owed
his gift making it twofold. When he prayed standing in front of the icon of Virgin Mary, after his
years are completed, he was provided many years. And today let him bless the monastery and

monks reaching the place where his hagiography is read. (f.3r)
3.1.8. Depiction of Malkam in the Manuscript

A. Malkam as Spiritual Chanter
Alov: Wk Al 1AG: 290 @~k HEHPO: N71101: 4L hur:
(f. 37v).
Because, this, our father is chanter who sings by the chanting of priest yared.
Iah: aoUCav-: Ahd: hIST: 10k P4 hud. (. 86r).
Take, and let you teach these children the chant of priest yared.

@OUA: & ooihh: OAS: HPLPC: 4.L4.L: hov: 190 Alov: aoy(C:

Aok TPt P42 T, (F.105V).

And there was one monk, Malkam’s son, who loves him much like his soul since he taught him

the chant of priest Yared.
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B. Malkam as Author

OATH: LL0: Aol AAANA: TT9A1: ATHLANGG: 17w Ad: OC(.49r)
And then he wrote for Lalibéla the chant called ‘God reigned’ for every month.
C. Malkam as the Prophet of New Testament

DA°H: ONLEL: DNCoo-: "IN Lhatl: aoPNC: HENM: P OFIA:
J°ANY°: MAThS: @hk: aothh: AN FéAae: RN AR A9C0:
NAaHT:(f. 48v).

And then they took him uniting into that tomb which Malkam, the prophet of the Gospel, said;

that monk admired when the prophecy he heard was completed.

aX9°h: 98 Y R HEINe: HPE: ML @7 P8O hooy:
T hao: A AL eH:(F. TTV).

Listen again this forecast which this holy prophet of Gospel foretold, true prophecy like Isiayah.

ONFFL: G0t hoo: CAND[D]: (91087 Fh9°lU: AHTE 4LA:
O ILANNE: OFIA:(T. 87v).

And we tell this so that the hearers will understand the miracle of this combatant, prophet of

Gospel.
D. Moalkam as the Man of Apocalypse
Alao: CRI°CP: hoo: Lal: hlbat: @-atk:(f. ).
Since they knew him as he is the revealer of the mysteries

OO0~ ML AMNANGNG: La%: 0wt 114 @80 127 (4A:
Noo34.0:(f. 101v).

And like this the servant of God, the revealer of the mysteries, talked and said chariot took me in

spirit.
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3.1.9. Death

The manuscript has described as Molkam became enthusiastic to die and to go to his God like

Apostle Paul did.

TLAM: AALPC: "i0N: A9°Ah: hoo: HEOAOAL: A9° 12 ATHA2:: @®hov:
HA®-2: 71/2:09CHh: @0tk nhn: 0922 (F. 98v).

He became ready to go to his God like someone who takes endowment for the king, and like

someone, beloved of King, whom the king fetes in the ceremony of wedding happily.
Date of Death

OF AT 1RO ATTUL: 20Y: hao: G200 AOCT TOA[1chA]: (NFA:
ATHATY: SICE9™: Nhao: HoUNF: (f. 103r).

His soul left from its indwelling of flesh in the month of August, on date of 20, on the holy day

of our Lady Mary as She gave him promise.
Chanting in the Heaven during the Death of Malkam

AT96h= NNTIL: £9°0: Tt A 4.84.0: ML[L]I°: hav: 4I&3L:
ohov: @@ LN “78: NL: OAL: FF: H: HoomirH: SAPAD:
aNL:: OBLAL: HrEA: “UhAd: FA°0: Ahao: Gu-: F°ANI™: LAAN:
AZUHR: GA9™: @0k GAom: NCYH: OHL: “Vhadd: AdDA: heae (f
101r).

| heard several sounds of chanting in the heaven, and its sound is like thunder and great flow of
water. And | said what this amount of great loudness is. They said to me that this you hear is
chanting because behold Malkam will transfer from this world to the world of light, and this

chant if for receiving his soul.
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Chapter Four

4. Linguistic Analysis of the Manuscript

3.1. Phonological Issues
3.1.1. Sound Changes

Sound change is common in the history of languages. Ga‘az is the former Ethiopian language
which shows different sound changes. The following are Go‘az words that are influenced by

sound changes.
A. Sewa (0P) (f.48v, 71r)

This sewa (M) is changed after times into Sewa (%)%, In this event there is a sound change

from sound ‘s’ to sound §’.

*sewa> Sewa

*3 This sound change from &% to (P might have another reason; however the researcher has believed
the linguistic issues are more reasonable and have more weight. For example, Kidane wold (1955: 862)
states the etymology of (LP/A.P as follows:

T3P PoA: QAN O ABT: AT QAN A@7L: AB: OWhD: AN NFSCE
N Hoo?: 073A: AZFE7 EH: ANk A%19 1 @A LT AL9™: OALT: Mt
+L3P: ALY T TN R NATE Alrd ABET AlradT: PAE: ALE: ANT@-:
AL APIAL AP: +L£I°°: OLCTH: A: TLF L PLCTN: NP aoCET: INLE W79
ATLICH B N QA IR hATILY: @8V 09T AP 07T AP NEANT: hAT::
CAI™: A28 Al Ré-h: AL: (Fé-hh: agPé NP I NA: FaoANT:: ABTI: LPTE POLP:
ALT: ANAD- NEVTS: AN HID: oo THTE TN @47 CAITT Mé-7F aoCh: BT E
(1% PASIN (ST &

The ancient aristocrat of Wollo made marry his daughter for the son of the aristocrat of GoSe. After
several years with her sons and daughters she went to Wollo to visit her father. Being admired by the
amount of her sons and daughters, her father asked her what are they for you? She replied and said to him
half of them are my sons and daughters, and half of them are my grand children. Her father replied my
daughter thousand, my daughter thousand; I had blessed you saying be thousand and now since you
became thousand as my blessing let your name be thousand; | have said you thousand. And adding
blessing on blessing like Sara, she returned being named thousand. And being said thousands and the
children of thousand and being scattered in every nation, her children established Manz, Tag"ulat, Yofat,
Bulga, Tédra, Méarhabete and others.
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o *3$>¢§

Sound ‘s’ and sound ‘§’ are similar in manner of articulation, both are fricative, and phonation,
both are voiceless. Their difference is only in place of articulation, because ‘s’ is alveolar

whereas ‘S’ is post-alveolar. Thus, this sound change occurs due to palatalization, the change

which can be occurred because of the difference of the place of articulation.

Because of the palatal property of the front, high and unrounded vowel ‘e’, s is changed into the
post alveolar sound $, which has palatal property. Therefore, this ‘e’, which has palatal property,
influenced s to become § because post alveolar consonant sounds have palatal property, and so §
has palatalization property. This palatalazation property is common in sound change process of
most languages. (Campbell,1998:39; Ringe&F.Eska, 2013:93; Baye, 2009: 33).

B. Sire (&) (f.27v, 28r)
There is a sound change from sire (N.&) into Sire (fl.&) after patterns of time.
o *s>3§

The cause of sound change is similar with the above sound change, due to palatalization. In this
sound change the palatal sound ‘i’ causes the sound before it, s, to be changed into §, which has

palatal property. (Ringe&F.Eska, 2013: 93; Getachew, 1994:177).
C. Sana (&%) (f.46v, 73v)

There is a sound change from Sana (44) to Tana (M5)>* in the process of time.
o *s>t

The two sounds are similar in place of articulation, both are alveolar consonant sounds. They are

also similar in phonation, both are voiceless.

* There is a Tradition which says the etymology of MG is A05 NLa04 let you saddle Her (St. Mary)
with cloud. God ordered His Angel, Urael, to take Saint Mary with cloud from Lake M4 to Jerusalem,
Her homeland. During the lines of time the letter O was deleted, common for sound changes, and A
was changed to fourth order, 4. Finally, by the rule of strengthening letter 4 became M and the name
mMq was formed.
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However, they are different in the manner of articulation, namely ‘s’ is fricative ejective whereas
‘t’ is ejective. Therefore, the change is from fricative ejective-‘s’ to ejective-‘t’. According to

Shimelis (2020), this type of sound change is called Strengthening such as:

v Fricative > Stop
v Fricative > Ejective, stop
v Affricate > Ejective, stop

v Voiced > Voiceless
3.1.2. Orthographical Problems®

Several orthographical problems are found in Gé&dlda Molkam. The author/ copyist of the
manuscript wrote a word by different scripts/graphs in different places. It seems that he does not

bother for the use of the correct graph.

Example:

Text Gloss

hALh?°r: W10 hoo: (LP: 00 (f.26v) | do not believe as someone stole it.
oo’ HEW[N]CP: A9™1: Mb+h (F.271) who does steal from your house?
@ FACP: @~ AN (F.26v) and that cloth was stolen.

et Aqts AMA: Hw[A)dd: @Atk O Lord show me the one who stole that cloth.
(f.2r)

% Orthography is the conventional/commonly used spelling system of a language. In this case the current
orthographical problem indicates some scriptal errors against the common usage of Ga‘az scripts.
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Folio Incorrect Form Correct Form Gloss
1v 1% gge h89° Adam
lv A4 1.0+ h@-¢4 1.0 His months
4v ANONT aNoNT Rich
4v S0 0y To her
5r EYOVAL b VAL b Quietness
er AhA? 10¢ He thought
4r Ap ah Not
48r oo chavo He became sick
2r 07°% ®ANS. N9°0 MANS- The witness of his son
43v PIAN fOA Frighten
er o0 ?ho-C He will go
or Pho-C Cho-C He will go
51v 7CYr 2°Co T Order
52r SPL hPL Going
S4r NH77 N7 Several
60v hchel, achH, One of
60v heSY a1 He cured me
68r aADHn n i | started
68v 4871 718 PLh 718 Fetching of water
68v O N0t Bread
69v aodt® TPt | avih@® TI°PI The Eve of Theophany
70v He G HOC? He who ascended
80r 9 1P NPk Gate
84r SH7 7 Sadness
39r 00 A0 Trinity
103r 150, 1ch(h August

% The author the manuscript has mostly used the fourth order letter of U, h, “7, A, 0 in writing words
especially when these scripts become in the beginning of a word. This usage might have linguistic issue

and may encourage linguists for further analysis. This difference may be due to regional difference.
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4.2. Morphological Problems

4.2.1. Misuse of Nominative and Accusative Cases
A AN GU dhAP: d@: H7ANMA (F52V)
Corrected: A a: U~ dhd\P: A@: H7ANch
Gloss: O father, behold salt that we cook wat has been finished.

Ohoo: (A GEeN: FAHHL U AL TN o340 P80 HA8C: AdAU-: (f52V)

Corrected: @as”an®: A GeN: taHd Ly ©Oaf+hd: oo P50 HISC:
AON V-

Gloss: And he made him happy in all protecting of His orders (God’s) and he did not make sad
the Holy Spirit that indwelt upon him.

OOAEN: L&A AL LY ONKd: VP @dotdh: hhA: AL OOan: DA H: FaHH: Alu-:

Corrected: @@-AtO: L&A dhé: MY ONEdh: V9 @b hOn: AL OOAA:
NA7+: FaHH: AU~

Gloss: And that helper went at that time and reached there, and he unhitched the saddle of his

donkey and he consorted on behalf of the order of his father. (f.53v)

@+21h070h: I AMANNG: A9°ANS: hoo: Ph-lT: AP @Ak hAS:(F.58V).
Corrected: @+97ch070: 71N ATHANALC: AIPANS: hoo: Ph-tt: A°LY: @~ hAS
Gloss: And | begged into my God so that he avoids that thought from me.

O0chE: AL °H0 BN A O0P: i1HT: @aohd-i(f. 84r).

Corrected: @0ch-k: A9 L4 110 BNAA: 0NL: "THT: ®avhd-

Gloss: And, however, after he died, a great sadness will get it.

MAA: AN Chhe: h@O: G0L: hAao¥Ih: 9°/24-P: OChN: Chnd: aom': LAC: 9N.L
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Corrected: MMAA: AAT: Chr: heO: 0P Aao ¥ 9°2724-P: OChN: Phnd: aom:
LAC: 9%

Gloss: In the second night, | saw a great snake in Eastward direction; and his head amounts a big

mountain. (f. 90v)

DA H: N: PCN: 2H: AGF: ALAT: ANT: aoCoU-: ArE: LOL6: aoXh: AJNU-:
ch?1av: @OhN: @Ot 9°LC

Corrected: MAZ°H: ON: ¢CN: LH: WG ALAT: ANT: aoCGU-: Al LM6L: aoXh:
AOA U+ ch®19°: onnN: o0k 9°LC

Gloss: And then when the time of his wedding day that he hopes reached, sickness came upon
him and he slept in the land. (f. 100r)

OLNAav: AAN: UA@-: °00U A°AGPCh: DAI°ANAON: NAhoo: L&N: At
TG 0N 7 NAN: 1G22

Corrected: m@MA~ao-: AAN: VAD-: °ONU: A9°AGPCh: MAT A NAOK: AAa: 24\,
At 99124 9°0A: H7E: NAO: NN7e-T

Gloss: And he said to them, who were with him, | would like if He (God) makes me dwelling

with this person in the Heavens. (f. 8v)

ALNN: hRG: 719 0L+

Corrected: AZn0 :h®SG: 719 06

Gloss: | get it becoming only water. (f. 9v)

OANA: L TELATT: @At T AO: aoPOA: AN OUN: AL

Corrected: @A7NA: S T4.A%T7: @At N0 avPOA: AN: OUN: AL

Gloss: And without being finished those seven years that he has given an appointment. (f. 27r)

DA H: LhNP: AD-Alk: we-d: A a
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Corrected: @AY°H: LhNP: A@-~k: Wi O NA
Gloss: And then they got that thief person. (f. 28v)

Ahao: a-TO: AN Hwide: 17270 2%av: UG

Corrected: ahao: Sa-tA: ANO: HWlP: 17270 2%av: U1C

Gloss: Since he who stole that cloth held with the lord of the country. (f. 29r)

hav'l: FCEov: v 309 VP S hodne

Corrected: Aan': +CEav-: 0t 3928: (VP L hoPh-

Gloss: If they have little sin which is remained, they will be blamed here. (f. 41v)

4.2.2. The Misuse of Accusative case by the verb to have: “N-Has” and its negative

form*“AAN-Do not have”
UAe: 8NAN: Q0A: HeThao§: AHYE: ALP: Ak 9°AMI°: OAINL: TILU-: ANNO:
né: HOE: oCe: o0t al44u HBANNL: alké-1: 9 (. 26v)

Corrected: UA*: & Nan: Q0A: HEThao§: AHYE: ALP: Al 9°ANI°: OATINL:
ALUANN: ad: HOE: @oCP: o0t AH44U-: HEANAL: and-y: 9°LC::

Gloss: There was one wealthy person who believes this righteous person Malkam, our father and
nearby Molkam, he set aside the cloth prestigious that has gold on its fringes, that prestigious of

the land wear.

OLMA: ALY AN ATLALY: ANNP: T (f. 70v)

Corrected: @@MA=: AT °AWI°: A FLALT: AANP: T
Gloss: And our father Malkam said to him, do not you say to me that | do not have sadness?

OLMhAav-: ALEP: WLIP: Al "IN alknao-: Adgo: AP gvdan-t: (f. 27v)

Corrected: @@MAcav-: ALEP: AlIP: Aflat: 7IN: Alkhoo-: Adov: NP: avAxhirt:
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Gloss: And he said to the sons of the old man enter me into your father since | have message.

OUA: & L&A 3G aoibi: o0k AN O Nduéd: A7t (F. 33v)

Corrected: @UA=: & L&A BC: avip: @O0k A O Ndwéd: AT

Gloss: And there was one his helper monk who has father in the nation of *Angot.

avg L M17R: hao: Bh&): hdvl: ML hdao: (Vi PG @av%t (f. 34v)

Corrected: a0%2.: @14 hoo: L& hchl: ML Ahoo: (Vi TG @av9 T

Gloss: Let you advice him so that he will leave one conduct because he has ire and outrage.

Mhov'l: (VE: ImaT: deh'e: ToPy (.41v)
Corrected: MAan'l: (k: “ImAat: 7ch't: TOPY
Gloss: And if he has sin, we will blame him.

OOk AANP: DANT ARKLE (f. 42v)

Corrected: MNcht:: AANTS: AANT: AAch2 P

Gloss: And, however, I do not have authority for saving.

O AL °ANI°: hdvE: ANO: HAFCéol: AZ°hm: avR ché-: OANARTN: LT P

Lbd: AANA: ALAPaD-: (. 73r)

Corrected: @ :  AANT:  9°AW9°:  advl:  ANO: HECET:  A9°PLm: aoXdhg:

OANARTN: LT LT Qb AhnA: AT gD

Gloss: And our father, Malkam, had one cloth which was remained from the selling of his book.

And, however, his sons sold other clothes for [to buy] the cereal of their food.
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4.2.3. Pronoun problems

A TAARZV S V| AR A U PAs

MhCP: wA?°:

A7°nNCw: hao-: Hhif: OAL: TICLT™:
OALLNTT: W1gnav: W9+ ERI° (f. 42r)
Corrected: ®A.LLNTT: A1LU-: AI°PRI°

Gloss: The miracle of the apocalypse of our father Malkam, the pearl of the gate of peace, who
the Son of Mary sanctified from the womb of his mother; and because of standing, his legs will

not be tired.

OAN: N@-2m 4 ANC: FHNC: ATNOY: Ah: AChA: Aldh: h I°Ha9° (. 61r)
Corrected: maN: N@-Im H: ANE: -FHNG: A7N0P: AN AChA: A1CP: A 9°Nh9I°
Gloss: And | said in my heart, O Molkam; let you remember my tear that drenched my legs.

4.2.4. Problems of verbs

OHID: ARRELU: M&Lfao: OLAN: - AT VIC: 7184 ®hovll: Lhl: A9™:
hoo: O Al N&dw (F. 54v)

Correted: @l'10: AGERELU: h&létan: @GN "IN AlN: UIC: 1£4: @hovH:
Lk A9°: hao: @A - AON: NA b

Gloss: And he told to his friends about their indwelling of night; and he said let you spend the

night somewhere, and they got [place of spending night] from their going out to their reaching.

oLMNAav-: 9%t hhaeChoo-: HahaoCir: At OAI°H: hCavao-: Oh+PPr hL:
ANao: ChI°CP: hav: Lhb: chl-at: @-wk (F.9r)
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Corrected: @@MA°go-:  9°pt: hhooChoo: HhahooCh: hW'1: OMAI°H: h(Covao-:

OhA PP hhao: PhI°CL: hav: L hikat: @-kk

Gloss: And he asked them, what did you know what | knew? And then they mewed; they did not

blame him since they knew him as he is the seer of mysteries.

0N Réohas AT PN @@ 20 N AT (918 (f. 8lv)
Corrected: AN: @ébn: ATH: LON: @S 120 MM At (918
Gloss: When he sees while he is better in all prestigious of heaven
@AY ANTRLON: 2200 hao: 7PV A9 3P (F. 23V)

Corrected: @AY : AdT74.00: 2200 hoo: H1PUHTPV): AI°TPI:

Gloss: And during that time | breathed three times like the one who woke up from sleeping.

OhI°Kh: 19 @h0@: AdAU- (F.82v)

Corrected: MAZ°K A 279 @hO®.: AON U~

Gloss: And they brought water and splurged over him.

OAT ANKWPao-: i UAD-: @-hfao: w[h]e-P L7 (f.65)
Corrected: @AY ANK P ao-: ~iN: VAD.: @-~Afav-: w[N]é-P 27 (f.74v)
Gloss: And | made them reach the place where those thieves were.

4.2.5. Number Problem

O+hP° T U0 @avid-1:U-: HELI®I® (f. 2V)
Corrected: @ +a9°¢T U0 @avind-tuU-: HELLIgo-
Gloss: And his miracles are wonderful.

hao'r: @-ak: Wk anaAt:: (f. 39v)
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Corrected: Aao'r: @At Al7k: AhAAT::

Gloss: For whom are those diadems?
4.2.6. Gender Problem

ANgo: NP @0k 979Ce: vkl w998 Al Ok AGk: @AT00: ALPE:
OALNN: hPS: av0l: HaAN: HeTPLP: Bhov: hPP+: ov0C: WA U ONLU:
LésPP: ANG T (fOV)

Corrected: ahoo: NP @0t 2949LCP: 0kl Pwob: 998 AR Ok Adk: @;aTO0N:
ALPP: MALNN: hPG: av0l: HAANE: He FRLP: Bhav: hPLP1: av0C: NN U OnhfY:
LéPP: WML

Gloss: Because in my house | have a small jar of water in which I drink and wash my hands; and
| get it becoming honey which does not have that can be spit. However, it (the water) is entirely

honey comb; and | spend all night sitting on it (on the jar).

a1l oom: 2F0Ah: 9°00: 2200 hao: Nk 7N 1A X100 @fHé: PA:
aodhG T hoo: FRGH: Aok (F. 14v)

Corrected: A7TH: @@my: L-F0AON: 9°0A: 2220+ hao: PNa: <IN 1LA: X'r0:
OfHNL: PA: avd/hG T hoo: FXSGH: Ak

Gloss: He started struggling with his flesh so that he makes it to enter into the great combating;

and he makes it to remember the word of the books so that it cleaves on it (word).

4.2.7. Omissions of Free Morphemes

A. Omission of 1- Ba
OAI°H: LD NP A~k Wi ONA[A]l: Adek: AALDI P ATH: LweT: hh: ANO (f. 28V)

Corrected: @A9™H: LnNP: AD-~Ak: wed: ONa[Al: NAAE: ARLIR: ATH: LwRT:
A AN
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Gloss: And then they got that thief person by the prayer of the old man (Malkam) while he was

selling another cloth.
B. Omission of Accusative A- L&
OANNPA: LovRn: AN ANIC: 10LhU-: Alop: hhovl: hov: h MGk (£.29r)
Corrected: @AANNPNA: Lo h: ATHANAC: N0LTLU-: ANoo: hhavl: hoo:h +mEh
Gloss: And God will bring my cloth in the time because he knew as it will not be disappeared.
C. Omission of Gerund
L0 Chhe: F 1121 8904 80N Adhg: ao30C: (£.38v)
Corrected: &M: Cadv: F 91771 A7H L4N<: 8N AchS: oo IC:

Gloss: He said | saw three kings sitting in one Throne.
4.2.8. Some unique Features

A. The Free Morpheme L&-A

The free morpheme “L&-A” has different functions in Go‘az Grammar. Among its eight
functions, the most common functions are La-A (N:9® <<-that remains as it is), accusative
+A(.- Tasabi and possession-“of” (HCG=-Zarf). It can be translated as “to-@L”; however it is
rare. But we find this usage in the current being studied manuscript-the manuscript of Gadla
Molkam.

AAN: AT A@Fhov-: ANCU: NCYST: ORMC: 58 S0 a0 ANC (f. 103v)

I will raise them to the light of lights and | will make sit each and every [of them] on the Throne

of Kingdom.
B. Double Accusative Mark “Ya-¢£”

OLARL: ANNh: NL8: At @ATDLL: AHL: DdMat: Ahoo: K LL79°: AI°LAhN
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And | sinned today; let you forgive me and give to me [bring back to me] that sin [again]

because | will not do it again since today.

In this sentence the accusative mark £’ is used in addition to ‘A’ which indicates accusative

case.
C. Refelexive of the Influencing Stem/T&adé&raragi Form of the verb “B1@-Zenawi”

The common Tadé&raragi forms of the ‘B'1@-Zendwai’ are:

Gloss
o THEIM-Tazoyanawa He talked each other.
e TH.C1m-Taziyanawa He talked each other.

According to Afeworq (1996), there is also another form for this verb: -+H€1®- Tazdyanawa.

This third form of the verb ‘Bi@®-Zendwi’ during its Tadararagi usage appeared in the

manuscript of G&dl&d Molkam in its imperfect form.
@A BHEI®-: 9°0A: (A WH Pk (F.74r)
And while they are talking with the person about this...
D. The Verb AAavl-’A’omiiri
The Form of Past Tense- “1Aé& A7PX

The form of The Verb ahanl.-’a’méréd is usually controversial. Some scholars of Goaz grammar
confirm the form of Past Tense- “104, A7+ A as hhavl.- *a’mard whereas others argue it is not,
and they say that the form of past tense of the verb is "améra instead of "a’maré. Both groups of

grammarians try to defend their arguments. (Afewerq, 1996; Kidane wold, 1948; Yared, 2009).
Gadla Moalkam always uses the first form which is AhoD&-"a’mara.

o  O[AANNPA: forRh: ATANIC: NOLTLU: Alav: hhovl: hov: hm&hk (F.29r)

And God will bring my cloth in the time because he knew as it will not be disappeared.
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The Present/Future Form

In the usage of the present/future form, imperfect, Gadl4 Moalkam uses a new approach that is not
commonly touched by most grammarians. It uses the fourth letter (&1 4.£6\) ya- £ instead of

using the first letter (7a™H &L4\)-F.

Examples from the Manuscript:

Al PhT%: 9 2mC (. 86V)

... they who will know the mystery

HO-:: oo 3 P50 LAT°C: -0 OAEO: AAN: HPAIC
He who has Holy Spirit will know all; however, no one will know him. (f. 49v)
E. The Property of Wa-@ in the Verbs

The verbs which have wé-@ at the middle or at the end have unique properties in the inflection
process. In these verbs wé-@ will be rejected and the letter before it will be changed into the
seventh order (A-d) in the perfective and into the second order (hé\a) in the subjunctive and
imperative. However, in Gadld Molkam wa-@ was rejected in the perfect and the letter before it
was always changed, uncommonly, into the seventh order (A1) in the subjunctive and

imperative.

Common Properties of Wa-@

Perfect Imperfect Subjunctive Imperative
h@l/dhl L ho-C LcdvC LcdvC
Hawara/hora yahdwwor yohur yohur

He went He goes/will go so that he will go let him go
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Unique Properties of Wa-@ in Gadla Malkam

Perfect Imperfect Subjunctive Imperative
OYAN YA fhao-C i ehC
Hawéra/hora yahawwor yohor yohor

He went He goes/will go so that he will go let him go

Some Lists from the Manuscript:
OX oI avpb.0: Ak hao: Bh(C: 18a0
And the spirit makes him worry in order that he will go to a monastery. (f.40r)
A° 7 FHH: SAL P AINA: Sohe
Why do you order them to take while he does not cure? (f.43r)
OL0: OAN: AAC: "IN AP
And he said in his heart let me go to my sister. (f.6r)
DA N &G UL Ak
And he started going to the nation of his sister. (f.6r)
@412 G 0N ANLA U
And he sent him so that he will go with his friends. (f. 8v)
A& B GTP: @i ATH: BHICC
Let you leave him so that he will go his way and he went by singing. (f. 10v)
OLaR'L: hC: LANL 1AM @716 Ak
And today let you go to the mountain of Halleluya and tell him. (f.28r)
HI00: ALAZD: ATH: &ANA: AC: TAP: AH: (LA

He who told to Philip by saying let you follow this chariot. (f. 1v)
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T he: AT AR R LG hoo: Bchde: i VYT

Many stood up from this mountain in order to go to Ordination. (f.54r)

OLNA: AAAN: hC

And he said to the servant let you go. (f.72r)

4.2.9. Deletion/ Loss and Substitution
Folio Incorrect Form Correct Form Gloss Remark
96v MANG T, DANON T, And she raised me Deletion
99v ANAP ANs-AP An Israelite Deletion
105v HANZ HINZ He who did Deletion
4v £1N¢ C1Ne He makes him prophesize Deletion
29v HahThA HaOTCht That is seen to him Deletion
73r ATH.AN AT ANhC God Deletion
54v chL.l+-ao- ch € lA-ao- Their spent of night Substitution
79v hh hao As Substitution
23v AN e 0N ke When they went Substitution
41r oM.+ o-Am.-+ Inside Substitution
lolv 2.9°0- £9°p- The sound/its sound Substitution
101v @ LH 298, @1LH 9782 Flow of water Substitution

4.2.10. Loan Words

There are loan words in the manuscript of Gadla Malkam from different languages, Hebrew,

and Greek. Loan word is the common property of languages. Different Words and sounds

can be borrowed between different languages.
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Hebrew Go'az Gloss

ao(\,ch(f.40r) +0-0 Anointed
Greek Geez Gloss
nA472(F.99v) antCht™ Seeing
nA9°(f.42r) 2.0, NAJ® Gate of Peace
Rarely Used Word:
Word Gloss
4-£:6\(ff.83r,85v) Perfect

4.3. Syntactic Problems
4.3.1. Problem of using the form of respecting People-’ Antuta (A7)

There is no the form of a word which indicates ’antuta, form of respecting people, in Go‘az

Grammar unlike that of Amharic. However, | find this problem in my case.

OAH: FwRav: @by PiLh: hov: Bhtoo: ARO: BOhd: 340 (f. 87v)

Corrected: @AY°H: +wQov: ®h'1: $AN: hoo: Oa-k: AnO: SOched: 330 (f. 87v)

And then he was ordained and became priest during the coming out of bishop father Yashagq.
4.3.2. Problem of Punctuation

There are two types of full stop used in Gadla Molkam. These are nine points and sometimes
four points. This is by itself a problem of inconsistency. These two punctuation marks are

sometimes used in the misplaced manner.
Afoo: A271000-: AaoaN: ATH: GAA:::: Ndhh: ATHANGC: hOAL: AL P

Because you heard from Ecclesiastes when he said that the blessing of God is in the places of
righteous. (.30r).

In this sentence the nine points are misplaced. When it is corrected, it becomes:
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Ahae: A%1600- AaopIN: A7H: &N Ndht: ATHANGGC: AORL: AL P

The punctuation mark of semi-colon is also used and sometimes it is placed in the improper

place.
OOUNL: Ah9LT % Ahev: hou-: hlao: ARNOAT(F.4v)
Corrected: @@UANL: AchQLT: Ahoo: n970-: hlao: AhNOANT

Gloss: And they provided him for the nurse because this is the tradition of the rich.

In the above sentence, the unnecessary semi-colon is misplaced between a noun and the

conjunction.
Missed and misplaced punctuation:

SN NATE: A €L MATE: 1127 ot 06 @11 aoPOAN:
OAGPC: aNeT: ACHELST: hov: LAIPov: ACHHN: AN WCTHP:
Y215 Aoy A ACTP: G 1887 AN TTo-F AL P
oo ILAT: LR N&CH @AMVST: K9P MAGRIhAT: A LEPC:
GA9°: OADTAT: NCLT::(F.95rv).

Corrected Punctuation:

SN Na%E: hd: ®TeTE AR 11221 Ut 0C: @11 aoPOAN:
OATPC: aNfh: ACNLEST: hoo: RATIPav: ACHTN: AN ACTP:
27951 @AaoY TN ACT?: @11 1587 OAGN: TTo-J i AAL P

3 Another example for the usage of semi-colon in the gadl:

DA LAl L Navdairl: OTaHR: AGNA: 97184 OANTP: AhAGT: 9% 1
ATH: @om: L H0AN: 9°0A: 200 heo: PANA: N 1LA: Ao @fHhd:
PO aRMGT: hoo: FRGH: Ak @LMA: Abr: B0 A4-h: mOA::(F14v).

And after he had lived by obedience for the persons of his abode and the elder of the monastery, he
started combating with his flesh to enter it to strong combat; and to remember it the word of the books to
be strong by it; and he said to it because the wise Sirach said.

75



OaoQFILAT: LA NECE OAMWSGT: AI°LT: MATDIhAT: W LEP(:
9A9°: MASTAT: NCPF::

He prays on behalf of all creations; on behalf kings- conquer of the enemies, long years, and the
love of churches; for the bishops- orthodoxy of religion, in order that Christ will give them; for
the lords and judges- justice of the poor and the orphans; for the righteous and ascetics- finishing
of the combating; for the priests- service; for the monks- not loving of secularism; for the sinful-

forgiveness of sin.
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Chapter Five
5. Analysis the Values of the Manuscript

5.1. Literary Value

Figurative language is the use of descriptive words, phrases and sentences to convey a message
that means something without directly saying it. Its creative wording used to build imagery to
deepen the audience's understanding and help provide power to words by using different
emotional, visual and sensory connections. Figurative language is used in literature like poetry,
drama, prose and even speeches. Figures of speech are literary devices that are also used

throughout society and help relay important ideas in a meaningful way.
5.1.1. Poetic Expression
W3t 80 MPA AT PPANT™: GRI° NLTIAG
Hn3bd: 2CoH: 920G
hoo: OhCP: 159°: AHMG
1A Adedl: £ RO TR 0TS (. 60r)

Our father Molkam, who was pure in virginity and applied the order of monasticism like

"dntonas, said this by his word. Let the power of his prayer save us from the evil of Devil.
hoo'll: 10 (hg-U-: al-e: 9°AN9°: Ad: HCA
a\L: A hao: Al
HON-C: NLoo: @LT: O®10: NA%4: hAA

TAG: AL d: CIALAG: S04 hoo: hhd-M
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My father Malkam whose mouth is the stick of harp, who collects flower like bee, who is
drunken by the blood of grape, who drunk the white milk told us by his mouth like this. Let the

supplication of his righteousness be on us. (f. 12v)
Aot Wk oot DN hao: 0N AN X0
WA ONGL: PUF -0
LN A 180 oo b K40

Let the prayer of this combater who is strong like the stone, and powerful from metal save us
from the power of Devil. (f.35r)

ON7EON: hAoold: wWiH: UA®: i Oao 3+

O-H114és hoo: 4G HAR LS L 7°0 Nt

®hov: OCP: WHLAS: Nh@-C: ONhTPCT

9l 8P AARY: 9PANI®: (9100 a4 @441 hoo: 6N ARTR
Mnoo: av0(C: AhG

@®hao: AN AhhA: L7

®hov: HG: wse: AAH7?

A0 L& hAT @1°0: 04U FaLT: hoo: AN

AN ATh0: OAONL [AONL: MATAN]

And this knew while he was living ninety years, and he becomes clean like metal which is
cleaned seven times; and like gold which is broiled. How is pleasure hearing of the miracle of
my father Molkam, which is like incense for the nose and like honey for the mouth; and the fruit
of grape for heart; and good news for the ear. Let the grace of his help and hope cover all us like
cloth. (f.94rv)
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nt A aoRdhde 10N HA°S: ARHCreop
M98 NCAN: avA h&: AH: PAago

TN Lo hI°AR: HRINC: AC Lo

(YH: 909" A LChR: hvr-go

ONL714'L: GNT°: LA °0Ah: V1L 0170+ Adoo

O father, let you pray in front of God who lives in the Heaven, in this world so that they will not
see evil and in the coming world so that they enter with you into Jerusalem which is the country
of the sheep, for those who translated your book of struggle in faith and again for those who

wrote your book of struggle in the title of book. (f. 90r)
LAl 70C: HHAC:
O7PLTL: HIC
AM.aNhC: AN ARPE
AZ°ANI°: AT Aheo: THY: ALePL: HhNE:
A1587%: OAOTUIY: N T@UN: hATLE
N ACAN: NATEAT ALOTT: Al EIPhE

And today let us do the commemoration of our father Malkam whom God loves and let us knock
his tomb since in this world he does not love respect which is provided for the poor and the

patient. Knowing to his God, let him not avoid mercy on behalf of us. (f. 98rv)
Cafh: a7 1@-?: NHP: Ah: A0
hoao: VY: aNd: LOCH
DLANL: L&t Havus ATH: ¢ 1w-

ANT0: 1L40: NHAICT: AhN: B-
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@At U ao29°9°: ARN: hCHir

ON0t: P NPV AhA: OLAN

hL: AH: eM&dh: @ADL ATH: LR ch-

DL T hav: h it Ghao: NCYH T ANV hoo: S PLi-
ONAOA P v ARAGD-: T

O my brothers, let you see those who are fussing hear (in this world) as they receive prestige
there (in the coming world-heavenly world). And today let he (Molkam) take into the world of
light so that they will confiscate with him, for those who went in faith for the hearing of the
witness of his combating while they are finding his help; and for those who wrote his wonderful
miracles; and for those who praised him in chanting while they are clapping by their hand and
dancing by their leg. (f. 52rv)

ok UL Wik +h9°C

FhgeLU AFPANI: 0Tk ATTEC
H°hC: hoo: OCP: OGET: hoo: N4-C
THAGU: L&A1 A9°nd: AAh: @0C

What pleasure is this miracle that is the miracle of Malkam who is the jewel of sapphire; that is
tested like the gold and copper. Let his invocation retrieve from the consultation of enemy. (f.
107r)

Aded: AchG: AHE: 4401 h@@F: hhe: GA9°
Ut 0Lk AalT: 9°Ah9®:

APL: 277 @Lage

NLed: HL: nAT

A%0av: G09°
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Let the Prayer of Hanna who provided the life of the entire world, and the blessing of our father

Mbolkam who carries the tiredness be forever with the children of the gate of peace. (f. 25r)

At AN: (oo’ AdFOINAD: NANMSESD: $49%: (9901 HCAP: VAG: D[27]A0:
NAOA: @001 NARCH: Ab: 2301 HIAL

i AhA: ®AThe
AneHn: @rd: hoo: Xidheh: ao2PoHH: Hw9°L
00: 708C: O'1vk: S HTADT: o1 (f. 39r)

O father, by whom can | analogize you, is by the first martyr, Stephen who saw the existence of
Trinity or by Arch Bishop Severus who saw Three Persons and admired? Let your prayer, which

is beloved and received as the material of sacrifice always protects us where we enter and go out.

5.1.2. Simile

A simile is a comparison between two unlike things using the words “hao”-like," or "as".
MY A1 Tk U AR ALP: OFh: hoo: aoARRT (f. 57r)

We will tell from his miracles, for that righteous and pure [person] like angels.

geANg": A 1 hov: 600 WG HTWwPe: 10: AGA DT (. 64r)

Molkam who is the plant of the paradise, like the tree of life that drunk from the four rivers
AHPE: Lat: kA hao: 00T (f. 79v)

For this [person] who sees the mysteries like prophets

®Havl: hav: avApnt: HANA: .G @'1R9° (f. 80r)

And he sang without sitting and sleeping like the angles.

d%4.: 09°0 WL +a9°oU-: AHPE: 4L0: wqe: av9H: hoo: hp\ (f. 83r)

And again let you hear this, the miracle of this perfect [person] who has good smell like "ankoy
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OAT™H: $ov: Nddhi NARVPT ALPU: AT BOh: hov: heh: o@fadd: hoo:
APAL: NGST A SFHIA: NAT: a: ST (F. 95r)

And then he stood up by unrolling his two hands while he was crying like a snake and daughters

of ségéno, for the purpose of praying on the behalf of the entire creation.

YAD-h: oothAT: O@NES: Ad @0 hoo: avARRT: OBACS: hov: WG
OLAAN: AINA: RCOT (F. 11r)

Inside it, there are monks who pray like angles; and who fly like eagles; and who praise without

interrupting.
@ON: TACHh: 1Aago-: @oofh: hoo: aoAjpnl: @477 hao: ASANNT (. 12r)

And when | looked their face, they resembled like angles, and they make afraid like lions.
5.1.3. Metaphor

A metaphor is a direct comparison without using the comparative words “heo” -"like" or "as."”
Metaphors equate the two things being compared to elicit a stronger connection and deepen the

meaning of the comparison.

ARI°h: 9800 hoo: 'R ThI°4LU: AF°ANI®: ha: OLhT (F.64r)

Again let you listen so that we will tell you the miracle of Molkam who is the tree of bless.
gEANG®: ANP: 245 1PH: 98P AGSUT: aolan (. 99v)

My father Molkam who is the bird of paradise crossed the hard road.

g°Ang°: Fhaa: 1t (f 64r)

Molkam is the tree of paradise.

lhoo: SN: w(CO: N7L9°: HVE: avpd: P50 PAI°C: hde: OAk:0: hAN: HEAIC

As the germinal of Bonyam said the one has Holy Spirit will understand all, and however, no one
will understand him. (f. 49v).
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In this sentence St. Paul is metaphored by the germinal of Bonyam.
5.1.4. Personification

Personification is attributing human characteristics to nonhuman things. This personifies objects

and makes them more relatable.

OF%a0g™: Oihd: AT L1740 OBHAST: aoRNGT: @INI oo FaoOA: AL T
@79 A TR BN (F. 91V)

And, however, we become careless while the books tell and abuse us; and we hear them by

seeming righteous and pure while we are sinful.

OAVP: @hk: hTr ATH: a2 A0 ATH.ANC (F.5r)

And that child grew while the grace of God was rounding.

OLLOA: ATILAL: 9°0A: 1840 A0L: HAvu: A7 & (f. 2r)
And he makes run the thunder with his powers, while he follows his print.

OhAdaolm: N €PL H: o AZH: AU N0A: AU AQgp: L@ Pl
NCOF0: A9°AR- (F. 7r)

And he did not return to the love of this all while many are the riches of his father because the
love of his God, Christ, attracted him.

5.1.5. Hyperbole

A hyperbole is an over-exaggeration used to emphasize an emotion or description. Sometimes

hyperbole also implements the use of simile and comparative words.

MLN: Ahov: Wiav: AT AI°ATIL: hao: ANMADN- (f. 71v)

And he said, | would not be absent even if the fire rained from the sky.
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5.1.6. Symbolism

Symbolism is using of symbols or words to reveal something which is hidden especially spiritual
things or mysteries. It is usually compared with metaphore; however it is not identical with it.

At AN oo R0 AR PR A& WGP Ph@+: o' f: aoCOt: 07BN ATH:
TN A0TPh: A°CE hd.0F: OATOE: €170 hX°h (f. 69v)

Let you hear O you who have the hope of this righteous, good [person], that the bride of the
gospel makes grow him by saying that | will make you drink from the perfume of perfumes and

from the drink of my roman.
In this sentence the Church is symbolized by the bride of the gospel.

OLMAa: HANHN: POG: @Ak LhaF PONT OPICTD 6N OFNLUL AOCE:
PPih: @R Lov: ANCHTN: @ak: (F. 86v)

And he said to them incense is priesthood; he will be priest and will raise incense. The meaning

of the red gold is the wine of blood of Christ.
5.2. Sources

Source of the text is the presence of other texts in the construction of the present text; it shows
the internal relations of a text with all other relating texts.

5.2.1. Old Testament

Nhoo: hy: A0F AL5M: HOLLS 00AF: AALH: 108 aoph: frd: ML
av-8¢: PNA: OhLAE: (f. 63r).

As became in the house of Sdrapsta of Sidona- in the celibacy of Prophet Elijah, they filled her

entire house by olive and powder.

*¥2 Kings 4:1-7
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Nhoe: LA AOHE: ARG AFF: @tk CLN: ooy VAT @45
Sat: OAFMTE OFTT: PNPAY: AN @Tho7: aemy: LA (F
99rv).

As he told to Ezra, there is a sea in the place which is wide; this sea is wide and its way of

entrance is narrow and will become the size of a river.
5.2.2. New Testament

A 20 NO7BA: HPAZ®F: NP 0L HaT: ANC: SNCY: (f 55v).
Since He (Jesus Christ) said in the gospel, he who believes in me will do what I do.
hovdhhe: AA@-0: AL P hA: DThT AT0AY: (.43r).
| did not come for the calling of the righteous, but to call the sinful for confession.

Aloo: F: AAL: ARPC: NAh: hoo: 19002 ©98: T0: N160: @Ak
HETBm: 19:0: VP 7k (L.6-*3:(f. 65r).

Because you yourself said, let you love your friend like you. And again you said he who gives

his soul on behalf of his friend is gent.
HEeM: AT A@-deh: Aheo: hAh: Noeond.C: HE U ATNANGC: ao3d.0:(f. 72v).
Our father Paul said, because God do not provide the spirit in amount.

omy: SavvAN: NATH: AHPIS. 0 HHLE: HEN: Aa-Aen: HA: Ldu.:
Al 0186 AHO8. U= Ahe: 18295 F: oPhh: A9°H: ALhI°7H:(f.
79v).

% Ezra Sutuel 5:2-5. This book of Bible (Ezra Sutuel) is found only in EOTC Bible; other churches do not include it
in the Holy Bible.

“n 14:12

Mt 9:13

2 Mt 22:39

“Jn 15:13

“1Tim5:8
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He (Molkam) started praying on behalf of his families by remembering what Paul said, he who
thinks for his house and neglects his families subvert his religion and is more evil than

unbeliever.
5.2.3. Books of Orders

O%TCENL: B0 NATLN: Hd: @ Lhoo: NUN: P8O Ahao: BNP-Pav-:
4L L:EPCNav-: -IN: oo LY COPN:(F. 33V).

And Peter said in Synod: let you remember your dead in the time of liturgy since it benefits
them, and will present them into the Savior Christ.

OFéAov: AT AR 4680 Nhoo: GMA: hPCLT: NASLN: Ahoo:
hy: 900 ON: 9740 HATNA: Bhed: HNASTT: 1.8 @-ht:(f. T1v).

And the prophecy of this best (Malkam) was completed as the Apostles said in their synod, if the
one prophesized before it becomes, he is truly prophet.

5.2.4. Other Books

OAThETD: FRHIE  AANT:  Aoo-hd: Aheo: hoqu- 121 A o0l
X hd: P2CUE R (. 58r).

And let us not leave the order of our father Samuel because he has put like this by writing in the

order of his book.

FHN.CP: HEN: avAchd: Al ON: PaoRh: AdAh: ALMT: hAS: Hoo-t:
T22h: Y @AN: ATH: HOA: ALATL AMLAT OAT4L: AINLA (F. 58V)

Remembering what the book of the fathers said, let you stand at the time when Devil brings the

thought of fornication upon you and pray by saying, O Lord save and retrieve me.
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At OALP: AN MWWEAT: ONTIPe: hoo: h L1106 PALU: hhoo:
LA°%N: NPk TR0 HUA®: NC: HP: @hao: A Lehl?: NAFH: PA:
H22:4.%:(F. 102v).

O my son let you read quietly and carefully so that His (God’s) words will not fall because this
King (God) who was sitting here will hear you and so that He does not down cast by the reason

of the fallen words.
5.3. Historical Value

Gadlat have different historical values by describing different events which occurred in the past
during the life time of the saints. Different names of people, the name of kings and bishops, the
names of contemporary saints may be included in hagiographical manuscripts. The manuscripts
of gadlat are also indispensable by providing different place names which may be changed today
because of different reasons.

5.3.1. Place Names

No. Name of the Place Present Name Remark
1 ATl ¢-£? South/North
Wollo?
2 oA T
3 0P LP/OP
4 MLé (WA VA
5 A9 mg The name of Lake
6 av/A) av/ A The name of the river
7 A%
8 THo® 189°7?
9 42 T24-8
10 hT o5 e AR g

** Homily of St. Mikael which is prayed on November.
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11 L4 1D AP AL 1D g

12 A AN TAL 3

5.3.2. Person Names

No. Name of the Person | Remark

1 ™ML TICL° The teacher of Malkam in his birth place

2 ant (L.¢% The Abbot of the monastery of mountain of Halleluya during
the time of Molkam

3 an? S0ched The Bishop of Ethiopia during the life time of Moalkam

4 a0 aAlA An ascetic in the monastery of Halleluya during Malkam went
o

5.3.3. Saint Names

No. Name of the Saint | Remark

1 a7 Ago-hA The founder of the monastery of Dabra Halleluya
2 a0 AN, The saint who was revealed to Abba Malkam

3 h9°7 +hA The saint who was revealed to Abba Malkam

4 APCNH Arch Bishop of Antioch in 6" Century

5.4. Social Value

Gédla Molkam shows different social contexts of the time. Among those different social
contexts, it is possible to mention what were the activities of the monks to get their everyday
food.

hPLA: AIPACI: o84 NG-P: hoo: A39L: OOhk: UAD-hA: AGhHEY:
QG @0k 990 oolAl: @AAN: HPAE: N8hF: HATNA: B7/7%h PP
(f.53r).

“® It is one witness that the name ‘Ethiopia’ was used in 16" century for today’s Ethiopia.
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I can make the journey to the land of sdrawe to trade; however, there are robbers in the river of

maérab and no one can return back in safe without being robbed his material.

The above sentence shows that the monks of the monastery of Débré Halleluya trade for the
purpose of finding every day food. This indicates that being a monk is not being a lazy.
Monasteries do different activities like the secular people in order to get their everyday food.

The sentence also indicates the contemporary social conditions by referring that there are

brigands who rob people during their long journey of trading.

@0 AR 9°ANT™: Al ANA: HECLTAI™LM: aoRché OANARTA:
SPDY: Ldd: AARA: ANAPao-i(f. 73r).

And our father, Malkam, had one cloth which was remained from the selling of his book. And,

however, his sons sold other clothes for [to buy] the cereal of their food.

This sentence tells that in addition to trading the monks were writing the manuscripts for selling.

They were also preparing and selling of the clothes for buying the cereals of the food.

5.5. Cultural Value

As is well-known, our country, Ethiopia, has rich culture in hospitality, besides different cultural

activities. Gadla Molkam gives witnesses of this culture of hospitality, receiving of guests.

OATH: P80 Wbl ook h: & WlIPD AFIG @Lh: PLav: NTTANA:
NG AMAL: A 9°AhI°:(f.73r).

And then after a short time one old [man] guest came. And in the beginning, he [old man] met

the son of our father Molkam in the middle of the mountain [D&bra Halleluya].

5.6. Ethical Value

Ethics is indispensable for a community to live together in peace and safe. It is very important
for each and every individual- individuals, lords, kings, soldiers, priests, bishops etc. When

ethics is broken, social disorder will occur.

89



SN NATE: hae: STLT: AT 112270 Ut 0C: @' aoPOA:
OAGPC: AN ACHELST: hoo: CAIPav-: ACHN: ARLAT: ACT2:
4 2795 Aoy 70 WGP G 18877 AN @ J:(f.951v).

He prays on behalf of all creations; on behalf of kings conquer of the enemies, long years, and
the love of churches; for the bishops, in order that Christ will give them orthodoxy of religion;

for the lords and judges justice of the poor and the orphans.

Gadla Malkam puts the fear of God on the center of ethics. According to this manuscript fear of
God is the acme of all ethical values. This fear of God is analogized with the paradise of God-

Heavenly Kingdom of God.

L6 1127 @aot Tl 10NTRav-:: ORI B av-: AAN: HPFNP:
Nl A M ANCE bilede: ATANNC: T1L0: AN 4.4U:
AM.ANNC: hao: Trh: AMH.aNdhC

Kings and lords have high prestige in their castrating. And among them no one will excelled

from the fear of God; fear of God is the best of all. Fear of God is like the paradise of God.
5.7. Theoleogical Value

Religious value of hagiographies is more familiar one. The combating life of a saint described in
the manuscript may comprise several religious importances for the laities. This life of a saint
may serve as the role models for the believers’ life journey and this may contribute for the
religious life development of the believers. There may be also different miracles done by the
saint that are active now and then, which provides healing. Moreover, gadlat could include
different religious contributions such as doctrinal, church history, canonical, mysticism and

others. G&dla Molkam has embraced the following religious elements.

5.7.1. Doctrinal/Dogmatic Value
5.7.1.1.  Holy Trinity

Chne: F 7ot [AH] £904: 80 A& ooINC: @1%av: Gavhi:
hoo: & AR[PIF[0IN:E A9°hAh: @OhAA: ATPIAGN: 0427 OHE-:
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haoplr AT AP@9°: PLao: wANLPav: @aoOAL: VP IPPPICP:
@ @ANh: AL CANY: @Oh@- P h: WANEP oo (1PN ATH:
SNA: TINC: Ak HICRRE HeIA 22 AQeo: taoif0: 0L0LA: b
290 ghrh: HEL: aohCh: Ah:(F.38V).

| saw three kings while they were sitting on one Throne. And their face resembles as the one is
not greater than the second, and the second is not greater than the third; they are very equal. And
| stood up in front of them. And that is seemed to me my every day standing. And | was crying
by slanting my head; they replied in word by saying let us do his wish what he wants since he

worried. And they said in one will let it be that you said we forgave for you.

The above short paragraph has Trinitarian value which is the base of Christianity-which is the
one and the first among from the five pillars of mystery. The Three Persons of Holy Trinity have
been explained. The one will, word, operation of the Holy Trinity have also been described in

these sentences.
5.7.1.2.  Holy Eucharist and Priesthood

@AM aom': hao-3: HeTAAh: ANE: ACOELT: @aemy: 43 HEom:
S CON:ALNDG: DA aoPOA: Me@E: HSTILA: NaO: N@-O1: 189°:
(f.41v).

And let you notice that one [priest] who serves the church (laities) for a week and receives the
Eucharist in those weeks has more prestige than the person who combats all his time in the

monastery.

This sentence shows that the Eucharistic life is not comparable with any monastic and ascetic
life. As the teaching of the church, there is no heavenly life without participation in Holy
Eucharistic*’. This doctrine of the church is explained in the above sentence. The priesthood is

also more prestige than monasticism.

" Jn 6: 53-54
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5.7.2. The Hidden Church in Wali (Waldabba)

DA H: 0a: I 0+ achkEe? ao-Ch: HhINCtH: PA: @toomo:
P~CO7: HI°0A: @7 an: Shdan: ve: (F.77r).

And then he entered into the church which is concealed in the center of Wali; and he received the

Holy Communion with the concealed who receive the Holy Communion there.

This sentence indicates that there is concealed church in the monastery of Wali (Waldsbba). This
is the input of the church history.

5.7.3. Orders of Old and New Testaments

OOAM: N&E: HhadH: 0 PAT: HRANL: G @0h-: TaHH T H&ANL: HE T (f.98v).

And finishing his struggle which is ordered in Ten Commandments of the mountain of Sinai; and
the Six Orders of the Mount of Olives...

This sentence presents the two Testament Orders of the Church. The text also tells the two places
in which those Orders were given. Therefore, the manuscript has its own advantages with the

relation of church history.
5.7.4. Canonical Bible History

@I00: (v G0 aoAhevt: Had99: GH-hLIAC: 71wt OLA=7:* (£.13V)

B oA @ooRhe: CILU @B 2 oo9PUL avRehG OACRY: W 20N Ak
OHé: NI 2: ATH: @UNC: “10hAWPao: Ad,: P91 AId: ROOt: aodhGt: kel
HEeA G DALt NADov: WL AOET [R] ovAhet: 0.1 ONTIA1: B (Homily of
Urael, 194)

Being together, 44 teachers of the Bible came to Ezra. sitting at the middle, at his right side made stand
teachers who write 24 books of Old Testament and at his left side 20 teachers who write the books of
Prophets and Kings, then chanter Ezra Sutuel started telling.

There are 46 books of the Old Testament in the Orthodox, and Catholic Bible, 39 in the Protestant Bible
based on the Greek division of the LXX, and 24 in the Hebrew Bible according to the Jewish division.
Accordingly, how Ezra was revealed 94 Books is a question. Perhaps there may be other books which are
not included in the Canonical Bible of Old Testament or the composer of Gadla Malkam might write
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And He [God] told upon him [Ezra] the books that Nebuchadnezzar, the king of Babylon had

burned.
5.7.5. Muysticism and Apophatism

Mystical and apophatic theology is the center of the Orthodox Church teaching. These doctrines
of the church are available in Biblical texts, dogmatic documents, homilies, hagiographies and
other genres of the church’s literature. The manuscript of G&dld Molkam embraces these
teaching of the Church. Even though the two terms are not identical, they have very related

meaning.

The following three sentences show Apophatism (Negative Theology)*:
OAIICT: PO OANCT T taoQ@: AONY: OOLd: @0t 9°LC:
(f.65r).
And because of the charisma of his word my body wilted; and I fell into the land.
OAIN: APCH: AZPNYT: ¢a%: Alap: PAAI®: 084:(f. 88v).
And | admired because of the vision since it (the vision) darkens the eye.
OONY: PAD: MACHLL: OA~EN: GAao: AT 7246 UC:(F. 89r).

And at that time he turned, and he showed me; and I could not look Him completely.

mistakenly as 94 books. However, the homily of Urael has provided to some extent near the correct
number of Old Testament Books, 44, which are claimed to be revealed to Ezra.

* Negative theology (also known as Apophatic theology) is a method of describing God by negation, in
which one avers only what may not be said about God. This approach, often called the via negativa, is a
favorite among mystics who often insist that their experiences of divinity are beyond the realm of
language and concepts. The purpose of Negative Theology is to gain a glimpse of God (divinity) by
articulating what God is not (apophasis), rather than by describing what God is.
(https://www.newworldencyclopedia.org).

Apophatic theology , in its true and full meaning, leads not to an absence but to a presence, not to
agnosticism butto a union of love . Thus apophatic theology is much more than a purely verbal
exercise , whereby we balance positive statements with negations . Itsaimisto bring us to a direct
meeting with a personal God, who infinitely surpasses everything that we can say of him, whether
negative or positive. (Ware, 1986: 167).

% This is compared with Biblical Expression: “So Moses covered his face, because he was afraid to look
at God”. Ex 3:6
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The sentences indicate mysticism®":
100 AL Neordh: @oowm: NPANT: OaNAAh'L: Ahh: A14.Y:
Ag° L3 (F.101v).
The chariot carried me in spirit, and it rose me instantly; and it reached me up to the end of the
earth.
oM @A Chd: 014 NCUT: °aldT: §8 A9°0hL: oCINI(:
oo’ oo P HEAA: 0L ONhAS U Lao Ty n fY:(f.101v).
And when | rose, | saw a country which is lighted hundred thousand times from the sun, and no

one, mortal man, can measure its width neither in his eye nor in his mind.

> Mysticism is frequently opposed to theology as a realm inaccessible to understanding, as an unutterable
mystery, a hidden depth, to be lived rather than known; yielding itself to a specific experience which
surpasses our faculities of understanding rather than to any perception of sense of intelligence. (The
Mystical Theology of the Eastern Church, 2)
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Chapter Six

6. Conclusion and Recommendation

6.1. Conclusion

At least onwards fourth century AD, Ethiopia has become a country with rich literary tradition.
The literary tradition of Ethiopia may comprise Biblical, Homily, Hagiographical, Historical,
Philosophical, and other literature genres. Of several types of Go‘az literature hagiographies,

both translated and indigenous works are common genres in the long literary history of Ethiopia.

Gadla Malkam is a local Ga‘az hagiography which tells about the life of Saint Malkam- his birth,
growth, monastic life, education, combating, miracles, and death. Focusing on the well-
structured characteristics of the manuscript, the researcher has concluded that the gadl was
written by the official scribe by the monitoring of Molkam’s helpers and disciples. The gédl did
not mention the date in which it was composed; however, using different estimating tools such as
contemporary notes, paleography, codicology, morphological clues, and punctuation systems it is
estimated that the manuscript was composed in the beginning of 16™ century. Even though
several years are numbered since the gadl was composed, it is not lucky to see the light of edition

and publication yet.

Unlike most hagiographies the manuscript does not embrace mélka’; however, instead of mélks’
it consists of many poetic expressions at the end of most passages especially the first three folios,
the introductory part of the g&dl-doxology, are fully organized in verses. The poems are
structured by different metre of verses, from two up to twelve stanzas. These poetic expressions
of Gadla Malkam indicate the development of poetry in Ga‘az language in the 16™ century,
following different verses produced by St. Yared and Abba Giorgis of Gascha. The manuscript
has also consisted of several apocalypses and prophetic elements, which seems the apocalypses
of St. John the Apostle.

Abba Malkam was a monk and ascetic who was born in the land of *Angot, a place which is
found in the province of Wollo. He did several miracles during his life time even though no

many miracles after his death were registered. This may be due to the destruction of the
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monastery of Dabra Halleluya, his home and combating monastery, by the army of Gragn
Ahmed in the third decades of 16™ century and because if his home monastery, monastery of
Débra Halleluya, is destroyed completely by armies, the ignorance of his monastic and
combating life is estimated well.

According to the his manuscript, Abba Moalkam was singer of the chant of St. Yared, author of
praise for Saint and king Lalibela, the prophet of the Gospel, and the monk of apocalypse. The
saint is also analogized and compared with different prophets- due to his wonderful works- such
as Ezra, Moses, Ezekiel, and other well-known prophets in the Bible. He is not well known,
however, in the Ethiopian Orthodox Church; even he is not commemorated in Synaxarion, the
book of the Saints of the Church. This scenario informs us as there is much remained home
works that should be done by every concerned body especially by philologists, concerning on the

Ethiopian Go“oz hagiographies and the saints who are the subject of those hagiographies.

Multifarious values are clasped in the manuscript. Different Philological importance including
paleographical elements is the former from among several values of the gadl. These
paleographical elements of the manuscript may contribute its multitude significance for
researchers who are interested in paleographical study of the contemporary. The usage of
different figurative languages such as simile, metaphor, personification, hyperbole, and
symbolism is obviously seen in the manuscript. In addition to figurative language, poetic
arrangement of words is the repeatedly looked style of the gadl.

Moreover, several quotations and allusions from the Old Testament, New Testament and other
religious books have been abundantly used. This usage of quotations and allusions,
intertextuality, from different Biblical sources make the researcher to judge that the scribe was
the Bible scholar, and the citation skills- both direct quotation and paraphrasing- had been used
much here in Ethiopian by Church scholars and scribes. The system of punctuation is another
literary element seen in the manuscript. The semicolon which is not well common in Ga‘oz
literature has been used several times in Gadl4 Molkam where it is necessary. Furthermore, the
nine points were used instead of four points at the end of a sentence. This unique usage of
punctuation marks will incite researchers to study further the punctuation system of Go‘az

literature before and after this contemporary period, 16" century.
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Phonological, morphological and syntactic investigations are familiar linguistic elements usually
identified in the manuscript. These linguistic investigations are indispensable for linguists in
general and for Go‘az language scholars in particular. Also, having mentioned different names:
places, bishops, saints- and events the gadl has contributed too much of historical significance.
Identifying of social and cultural elements of the manuscript are not said to be rare. Moreover,
the gadl of Malkam is filled with different ethical elements and investigations which will share

benefits to the community and future generation.

Whether it is widely or narrowly, it is well known that religious contents will be distributed in
the manuscripts of hagiographies. This fact is also true for the manuscript of Gadla Moalkam.
Doctrinal teachings of Ethiopian Orthodox Tawahodo Church such as the doctrine of Holy
Trinity and Holy Eucharist are described in the manuscript. Some aspects of Ethiopian Church
history, Bible history and the doctrinal value of priesthood are among from the discussed
theological issues. In addition to these, some practical theology activities like fasting, prayer,
almsgiving, hospitality, prostration, and thanksgiving which are the ways of spirituality are
abundantly discussed. The perspective of Mystical and Apophatic Theology of the Ethiopian
Orthodox Tawahodo Church are intertwined in the manuscript. All these and other religious

aspects have the lion part on the understanding and practicing of theology well.

All in all, it can be assured what was said before in the introduction part those hagiographies are
multidisciplinary manuscripts. They have holistic approach in their nature, not merely religious
nor secular books. This is the case that | have finally reached from the study of Philological and

Textual Analysis of the current manuscript, Gadla Moalkam.

6.2. Recommendation

Based on the findings of the analysis and conclusion, the followings are recommended:

% Even though several catalogues and studies are employed on hagiographies, there are still
unknown manuscripts even in name; therefore, it is advisable to search, digitalize and
catalogue hagiographies in different institutions such as monasteries, church libraries and

from the hands of individuals.
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Cataloguing of Gadla Molkam is not there even after it has been microfilmed and
digitalized by NALA before 30 years. Cataloguing of this manuscript is thus highly
recommended.

Searching of other copies of the gadl, if any, is very significant; especially visiting of the
monastery of Déabrda Damo which is located in Eastern Tigray is highly advisable due to
the relationship of the two monasteries, Dabrd Damo and Dabra Halleluya. The
researcher did not get the chance to visit the monastery of Débrd Damo because of the
current political issue of the country.

It is useful for philologists to have edition and publication on this manuscript since no
edition and publication is there on the gadl.

As tried to show before, the manuscript of Gadla Moalkam is rich in different linguistic
elements. Therefore, it is very pleasant for linguists and Ga'az language scholars to
undergo further deep study on it. In grammarian studies, the 16™ century Go‘az grammar
usage can be compared and contrasted with today’s styles.

It is advisable to analyze and explore different Go‘oz manuscripts especially
hagiographies to understand Ethiopia in its past and to foretell its future.
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