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ABSTRACT

The system of philosophy in G.F.W.Hegel is peciriais objective and realization. The
objective of system of philosophy is the knowingruth which is no less than self-
realization through self-determination. Since truth a self-thinking idea that is an
intrinsically concrete totality, it is not possikie know truth through the logic of being as
a negation of its other or through reflections skence (logic of essence).Those logics
are lower forms of knowing truth as they are relator dependent on some other element
for their determination. But truth must have alogelform since genuine truth is self-
supporting. Truth is a process that comes to sadfskng through development based on
self-realization (logic of concept). This is possibas truth is idea or adequate concept in
its structure having subjective and objective aspat the same time that allows it to be
self-knowing. Hence the construction of systemrdbalow any formalism or intrusion

of external element rather it is a process of dellermining and self-realization. The
implementation of system in the philosophy of reatamd philosophy of spirit is also a
free self-realization of idea in its otherness astht becomes totality only through
overcoming one-sidedness or, in other words, thinosglf-concretization. Thus this
thesis will reconstruct the system of philosophy Hegel using three chapters
emphasizing the anti-foundationalism of philosofttyapter one), pure construction of
system (chapter two) and implementation and tgtadit the system (chapter three).
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INTRODUCTION

G.F.W. Hegel is one of the most famous and conteie philosophers in his

significance, contribution and ways of interpretinig works ranging from those who
argue about his uselessness to philosophy to thbsesay an enormous philosopher with
multiple solutions and insights for the problemsdoing philosophy. Without taking

sides we can try to examine Hegel’s claim to bédeuniof system philosophy and what
does he mean by system philosophy. | think thieeispf the research is significant to
understand how philosophy is understood and in hvigspects we are now having a
different conception of philosophy. In addition weay be able to sympathize with
Hegel’s positions rather than marginalize him tlglomaking charges like racist, obscure
and useless philosopher. This is important, esfhgcito unveil the darkness those
charges create covering one’s resolution to sthdyphilosophers’ work which actually

has to be the only way to make proper argumertigreih favour of or against them.

G.F.W. Hegel is one of the philosophers who treedevelop the system of philosophy as
a self-developing system on its own account thateto self-knowing in his age that is
the modern period. In construing the system ofgsioiphy as self-knowing Hegel is also
announcing the completed determination of systetheasame time. As it is the logical
fact that knowing comes at the completion of selfedmination. In this thesis | would
like to reconstruct the exposition of the systenpbilosophy in Hegel in its historical
embeddedness and peculiarity of its objective aalization. Accordingly, the first
chapter introduces system from the perspectivastbiical forces that make possible the

opening up of system philosophy and the buildingwfh system through philosophers.



In addition, there will be few remarks on Hegellsim, how should philosophy (a

systemic one) make undeduced or presuppostiondggsring.

The second chapter examines the peculiarity of Feggstem in its logical knowing
(universality) as absolute idea (the term absakitke most misinterpreted term in Hegel
referred to ultimate reality beyond everything elsewever, it means the negation of
relation, abstraction or formalism; it consistsihaif ab-away andsaluteseparate that is
away from separate, not abstracted, not formahdependent), or, in other words, the
becoming of the activity of freedom from its sultjeity to objectivity and to truth (idea)
which is finally known as science or method. Foeadn the realm of logic is abstract at
the beginning and, hence the goal should be ty felilize freedom from its process as
the outcome of the subject or concept that is detiérmining and self-realizing. Truth
(idea) is this logical knowing through absoluteadbat is no more than a concretization
freedom. And system of categories in the domailegit makes this philosophy science.
Absolute idea is universal valid method (form) leé truth (system) in unfolding itself in
its totality through various shapes. But the metlsotbund intertwined with all content
that is the content of self- determination. Thehnodt(absolute idea) is the subject matter
and vise versa. The method is the truth in soganathod involves knowing, hence, both
come at the end. For Hegel truth is not correctresssve know commonly where
empirical reality corresponds to our representatagher truth is the whole or totality. As
such truth is more than descriptive correspondeatieer a normative correspondence
that comes only when there is a correspondenceeleataoncept and its objectivity as its
own objectivity (completed self-determination). Tieawhy Hegel's absolute idea is free

from the criticism of pantheism or alternatively fofite God. We know that pantheism



held that everything is God without giving an aatiolor the particularity of the other but
for Hegel God (synonym to absolute idea) is Godubh mediation that constitute it. In
Hegel the other is both determining and determwaith is also true to absolute idea
too. To put it in simple terms the absolute idealize itself through particularization,
however the particularization is itself universatizin so far as there is no other in the
realm of freedom. Previous categories n the logécabjective and universal as logic is
objective thinking and also as they are particaions of the absolute idea that is an
individuality that returns back to its beginningdaencompass them all through knowing

as its particularized universal or concrete unigers

The objective of system philosophy is nothing & knowing of the absolute (truth) in
its logical form and in its otherness (substartyalas realphilosophie(philosophy of
nature and finite spirit). Hegel’'s logic of concepves us a primary conception of the
logic of truth. The nature of concept is to be-sigfiferentiating and still remains to be the
same. Logic and its otherness presuppose each gihesuch logic exhibits this nature of
the concept. Thus, the system of philosophy ikttmving of truth both in pure form and
in the otherness of this pure form (as substamt@)ever the two spheres are completely
distinct and develop on their own. This distincgesthe spheres of knowing tells us the
freedom the spheres (disciplines) as totality oca@spletely self-determining. When we
reach at the end (philosophy), we realize thatcibgi(self knowing) is manifested in the
development ofealphilosophiesince the form of absolute idea is a universamfar
concrete universal that is coextensive with itdipalarization Truth is idea as such (self
knowing concept); it is the foundation of systenough we only know that through

philosophy in absolute mind/spirit in the complatiof system with its return to the



beginning or the return of the beginning in thd.dphilosophy realized that the absolute
idea is a universal valid method (self-knowing puaoacept) which is the structure of
truth per se as a negative unity (the unity of ecidjity and objectivity or theory and
practice or life and cognition) resulted from lagicnvestigation of philosophy or science
of logic in a pure way. Then absolute idea is thethod (form) of philosophy as self
determining and self realizing subject matter iowmg. The knowing of the truth means
the knowing of something independent, totalityjrité that is not relative or dependent
on anything else as it has nothing beyond it. Mmald be possible only through idea
(self-knowing reason) or we can say through idealis Hegel's sense — a free adequate
concept (subject) that encompasses everything owig. Hegel's logic of truth or
conceptual construction of system has three aspeds structure: subjective, objective
and absolute form. The absolute form is the unitythmse onesided (subjective or
objective) aspects. Hegel's system can be saicetedsentially the system of absolute
idea which is the truth of being in general realizrough the science of logic as
method. Absolute idea is the outcome of this s@ahat ends up knowing itself as the
form of all determinacy of any sort seen in the {eldevelopment of the logic. Absolute
idea is the method or form of all philosophical wnog as such it is a universally valid
method. Absolute idea has such universal form detercy as its content, thereby, form
and content coincide. In this way, Logic throughsaute idea coincides with
metaphysics in so far as it comprises the essesttiatture of being in general. In other
words, absolute idea as form is the form of allteahthat shows up till this point. Logic
as logic of content (ontological) transform its&f form determination to completely
determine itself as totality. In such a result faand content coincide which result in the

similarity of logic with metaphysics (the studyiaher unity of being). Logic can be said



to be a conceptual foundation or construction ef sigstem. This is not, however, the
whole story, absolute idea is not the system (g gystem only as system’s universality)
rather it is system of the logic. To put it in atlveords, it is the subject side if the truth
that needs to be mediated (substantiated) to yirscome a particularized universal,
thus we need a third chapter to highlight the dbgspect of the system. The situation
appears like this because of the nature of the thet concept (freedom) of the subject
matter to be universal, particular and individdal.other words, the situation has to be
like this because of the nature of the fataq sachethat is the concept which is always
in dialectical movement which in turn brings deyeteent. Universality should become
particularity to realize itself or to be what it Isnmediacy should become mediation and
vise -versa. As a unity of all this dichotomies fivel absolute idea which itself is organic
unity but in its immediacy brings in nature thdbwals us to see system from a different

perspective-in its objects aspect (substantiality).

The third chapter is the final chapter that expdsegel’s system proper in an intelligible
way possible relying on the universally valid methihat Hegel realized through his
logic that is conceptuality and also truth is trathly when it involves a reality that

knows the whole. This method is conceptual in reatexcept that it also involves

knowing as part of its conceptual truth. Truth aa@ncome without having access to the
knowing of everything. Absolute idea as the congaptoundation of system remains to
be a conceptual knowing of truth that is no mowntthe self knowing of absolute idea
purely as subject. However, Absolute idea in itmdiacy as totality is just the knowing
of truth purely without further mediation but th&t not enough, immediacy should

become mediation (dialectically speaking), hencellbws other spheres to develop



freely in their own realm like nature and finiteiréipthat would finally turn out to be
manifestations of its existence in other spheresplufosophical disciplines. Hence
absolute idea is not the whole truth; it may besbié knowing of the whole truth without
further qualification or specification as a conerahiversal. Thus, we see in this chapter
absolute idea in its further qualifications or dfieations becoming an inner unity of
being in general both as subject and substancevad3yof contrast the previous chapter
can be said to be the construction of system cdnaby that is also called method as it
is a conceptual knowing of conceptual knowing @githat is, as the form of all
knowing that returns back to all its previous deti@acies and take them in as its own
content (as their inner unity) at the end of thersme. Thus this chapter considers the free
implementation (mediation) of system in nature &nde spirit. This fact is figured out
by philosophy itself where the immediate closurdogfic brings in nature which in turn
similarly then brings in mind/spirit. Here in thmite spirit we can remind ourselves the
memories of the phenomenology of the spirit in Whtonsciousness ‘distinguishes itself
from itself and relates itself to it’. This is thgical character of consciousness that arises
in the system to be overcomed when we reach atlubsoind/spirit. Thus, the
opposition between finite spirit (consciousnessy amature as its object in the
phenomenology of spirit can be seen from the pointew of subjective standpoint of
the system. The system proper is the system ofi@bsmind (spirit) or subject which is
the unity of both logic antealphilosophieand the sublated unity of art and religion. This
is philosophy: a concrete cultural or spirituality that takes self-knowing reason as its
spiritual principle of knowing, that is, a concrdétem of absolute idea that returns back
through exhibiting logical form (method) or realdming in its manifestation in nature

and finite spirit. Philosophy is the highest forfnkaowing truth that comes after art and
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religion. In addition, it is the knowing of everytly either conceptual or real (substantial)
in its nature. Philosophy can be said to be a$mence of knowing not only as subject
but also as substance. The movement of logic tor@as not a conceptual movement
since logic in absolute idea already reaches aabsolute truth. Nor, we do have a
transition from logic to nature rather what we hav@ contraction of absolute idea into
itself as totality as a return to ‘immediacy ofiggithat is nature which is independent of
thought or thought is implicit in it. This is likabeling a picture of Monaliza as a piece
of canvass so to speak. Logic is an organic unityitis also an abstraction in a sense in
so far as it treats only thought or the purestf sthtruth. Thus the immediacy of this
purest staff in its totality gives us nature. Thlisa red light that tells us not to identify
philosophy with logic as if it is the whole philgdoy. Hegel claims at some point logical
system is the concept of philosophy (its univetgplbut the concept realizes itself
through further particularization. Then nature deps in its realm so as thought (idea)
finally returns back to itself out of that otheraess the outcome of its own development
as mind to nature in finite spirit. In short, Hegeuld say nature is for mind. This return
is not just the negation of nature but also sutatif the previous moments such as logic
and nature; hence it is also a return to logic imase concrete manner as spirit. The finite
spirit develops and becomes absolute spirit. Irolabes spirit (mind), philosophy is not
just the highest form that will express the whagtstem of philosophy. It will also be the
method (subject) or the knowing of forms of theedetinacies of all determinations as
logic, nature and finite spirit as their immanemnitth. As such, it is a self knowing reason
that particularizes itself in nature and spirit argimains to be the same in its

differentiations. That is a reason to say logicdmees identical to philosophy whose
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nature is self-knowing not merely logically but n@dso spiritually (real knowing in

nature and human mind).

In general terms we can say that the system obgdyhy aims at self-knowing not only
logically in pure way (in its subject aspect) blgoain the world of things (in its object-
aspect) in the real way. This aim is realized a&saim of freedom (philosophy) only at
the end of the process where system comes to kitsalf as what it is from the very
beginning through the realization of the self knogvof the identity of the end with the
beginning. This identity shows that there is a @ssnof ontology and epistemology.
This is philosophy as such that is self-knowingsoggin its essence so to speak. Since in
this case the ‘essence’ takes in its manifesta@sns necessary mediation or constitution
to be what it is, it is contrary to essentialisisontake manifestations as reflections. To
put it in other words, this is what it means to bmh determining and determined in
Hegel's logic of concept. The system knows itsetbtigh philosophy as logical element
(self-knowing reason) is a universal form that &tpand parcel of itself. Hence, the
system is a unity of all its various aspects andhit only be known through philosophy
that is speculative (retrospective or comes ataheé) in its nature. The unity of the
system is nothing but the nature of the conceptregdom (universal, particular and
individual) which has to be corresponding with litsend become concrete through such
correspondence both in its subject aspect and toaggect. In the coming chapters we

examine how this correspondence unfolds itself.
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CHAPTER | - ON THE PRESUPPOSITIONLESS BEGINING OF

SYSTEM PHILOSOPHY

1.1. An Overview on the Systemic view of Philosophy

System comes from the Gre&ynistemil put together, signifying the way things get
ordered or connected. System building may invaheedrdering of things based on some
fixed model that already existed. In addition, heere system may also involve the
ordering of things ‘in such a way that the ordeelit is thereby first projected’ as self -
ordering * In this sense, system exhibits an inner necefsitgverything in it including

the system itself.

System of philosophy is the inner ordering of ctigniin its necessary development. The
possibility of system philosophy opened up in thedern period in accord with the
feature of the epoch possessed as having a swentfld view in which self-certainty
gets the front position in any conception of trudlystem philosophy can be taken as the
essential characteristic of modern period as thadtion of system came under definite
historical conditions. To put it differently, if wake the concept of system in its genuine

sense, it can only come at specific time in analdarm?

In the modern period, scienc@/issenschafthas a meaning similar with philosophy:
Heidegger expressed philosophy of that time aswledge that knows the last and first
grounds and in accordance with this fundamentaivkedge present what is essential in

everything knowable in a reasoned-out essentialnection’> Accordingly, all
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knowledge (sciences) should be encompassed inspipitty in so far as philosophy is an
inquiry that tries to reach at the essential knogtein everything. Behind this scientific

view of philosophy, we get 'a hidden task of plolaisy'. This task is the system and for
philosophers, the task is the building of such stesy as it is. Before we come to the
concept of system, let's see factors that are edleg force philosophers to engage in the

task of building system philosophy.

Heidegget listed six main conditions for the first formatiofisystem in the modern era.
These are:

1. The predominance of the mathematical as the crigeof knowledge- This is a
new orientation of knowledge in which there is narfdation of knowledge in the
true sense of the term. Mathematical knowledge haracterized by self-
origination and everything in it is within first ipciples and in terms of those

principles.

2. The precedence of certainty over truthThis is related to the previous one in
which knowledge of the mathematical requires cetyaiThis involves finding
something knowable which at the same time makeff asfoundation. That is to
say a search for knowledge that becomes foundemlghr knowledge. This
cannot be anything other than absolute knowledgehwis not relative or
dependent on anything. Absolute knowledge is kndgeethat is completely in
and through itself. Consequently, when knowledgeeigain of itself, then that
knowledge considers itself founded. This certaititgn, is the foundation of all

knowledge. Thereby, reaching at certainty beconfes @rimary importance
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while the content is of secondary importance. Tglouhis precedence of
certainty over truth, we get an idea that certaibécomes part of truth and

precedence is given to method over content.

. The founding of certainty as the certainty of thd think"! - This is a historical
condition we get in Descartes, that is Ego - cog#dhe ground and foundation to

place knowledge in self certainty principle.

. Thinking as the court of judgment for the essentidetermination of being-
This makes ‘being known’ to be an essential parttrath or truly existent.

Thinking judges what is real and unreal.

. The shattering of the exclusive dominance of churctaith in shaping
knowledge- This is a turn to evaluate order and form truthterms of pure

thinking that knows its correctness based on satamty.

. The setting free of man from the creative conquasd rules and new formation
of being in all areas of human existencen the context of the decline of the role
of church in shaping truth, comes the view thasseas a liberation of man to
himself. But the liberation is situated in the dégly oriented history of this
liberation. Human thinking as the power that fonman is part of what is real -
law of things themselves. This begins the idea @fiquering the world in

knowledge and action.
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Though it is not possible to determine the exaciddmns that lead to the formation of
system, we can see that those factors mentioned imftlwenced the proliferation of

various systems of philosophy and as such charaetidére modern period beginning with
this task of building system as the quest of thi#ode Here we can mention Kant among

others who tried to build a system philosophy based mathematical model.

G.F.W. Hegel is one of the great philosophers whedtto build the system of
philosophy of his time. The Encyclopedia of philpkizal sciences is his work that is
written in the early 18 (1817, with new editions in 1827 and 1830) fostpirrpose. The
Encyclopedia has three parts: Logic, Nature andae-spirit. However, it is wrong to
identify Hegel's system with this mere appeararideespecific order of the parts of the
systenT. Philosophy, according to Hegel, can only be trueenvit is a system as a
totality. The system, thereby, must exhibit theesce of the sciences or the connection

between the distinct parts of the philosophicatisce.

Hegel's systemic view of philosophy is clearly stbas:
"The thought, which is genuine and self-supportimgst be intrinsically
concrete; it must be an idea, and when it is viewetie whole of its universality,
it is the idea, or the absolute. The science o ithéa must form a system. For the
truth is concrete; that is, while it gives a bonddaprinciple of unity, it also
possesses an internal source of developm@NC | 14)
Any thought that claims to be true must be absautedependent. If truth is dependent
or relative to something other than itself, themttiruth is not genuine and self-
supporting. Truth is idea - an adequate concephc@ut is a category of freedom-a

universal that remains to be the same in its pdaiization or differentiation. Concept

must pass through stages like subjectivity andativjéy before it becomes idea. Idea is
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an adequate concept (concrete) that possessesiie development of the concept both
as subjectivity and objectivity at once. To exptise true (idea as such), we need a
system —as idea is unity of subjectivity and oyt or intrinsically concrete. Hence,
system is a totality in which idea remains selfniiieal and self-developing in its self-
unfolding in so far as it is a free concept thaeroemes mere subjectivity and mere

objectivity.

In addition, this system becomes circular:
"Each of the parts of philosophy is a philosophieddole, a circle rounded and
complete in itself. The whole philosophy in thigyywesembles a circle of circles.”
(ENC 115)
All parts of the system are circles as they aréesatlosed. The totality is a circle of
those patrticular circles. Hence, Philosophy becoswesnce when it is circular - when
there is a return to itself as a knowing of itssdfa self-contained whole. Philosophy as
science provides the ground for both its beginrand end without any presupposition

from outside. This presuppostionlessness is the¢ pexsiliar character of Hegel's system

that Hegel attempted to maintain through out trstesy of philosophy.

1.2. On the presuppostionless beginning

Logic is the first part of the system but we do kbw that at first. If we do then it will
be a presupposition of the system. This sectiomées how logic begins without any
presupposition in its beginning. We know that threbem of foundation is a long-
standing problem in philosophy. Finding a beginningphilosophy is a difficulty for

thinkers and philosophy itself as a discipline. éher sciences begin with assumptions

17



about the subject matter and the method by whiely #udress their subject matter. It is
necessary to make a boundary in order to be afgpdigcipline. This boundary is not
something to be questioned or examined for the sékegitimizing its sphere of study.
Rather, it is accepted as familiar truth. Due tas thnquestioned assumption the

knowledge they arrive at is relative to this asstiomp®

Philosophy, in contrast, does not begin with arguagption about the subject matter and
method of its study. This boundary is part of itgdstigation that has to be established in
philosophical activity. Everything will emerge ihet final result as the conclusion of the
investigation. Thus, we cannot make any premissideiof the science - Logic makes an
absolute beginning’ Absolute beginning is different from relative bewging since it
doesn't rely on any assumption whatsoever. Hegedizes traditional logic as it exhibits
formal character. Formal logic presumes that thense of thinking (logic) is concerned
with forwarding rules that are abstracted from aoptent. As the content is outside of
the science of thinking (logic), this logic is rretl since the content which is essential to
the truth external to the logic. In addition, fotr@gicians are not aware of the fact that
the rules themselves are the contents that cotesthe logic. Moreover, this conception
of logic relied on the opposition of consciousniisg separates knowledge and the object
or method and subject matter (content) has to leecomed before even we enter into
philosophy. The opposition of consciousness takebjects as given as if the truth is not
the whole resulting in separation of truth and aietyy while certainty itself should be

part of truth®
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Hegel said ‘what is first for thought ought alsaothe first in the process of thinking.'
This critic of Hegel is forwarded to those who makenediate or mediated beginning in
philosophy. If one is beginning with an immediatenpiple, Hegel refutes their idea by
asking why this immediate rather than something.€lhis goes to all beginnings in
philosophy that make a particular determinate aunlike water, the one, nous, idea,
substance, monad, and others their principle. Thb8esophers should be able to justify
or legitimize their immediate beginning. But if theo so then it will no more be an
absolute and immediate beginning. If on the othemdhone begins with a mediated
principle, it will not fulfill the above prerequig of being ‘first for thought ought also to
be first in the process of thinking'. Mediation imp relation to some other term or
reference to something else as such the meditatgidrong is not real beginning. It is a
conditional or grounded beginning on some othemterhis is begging the question-
what is the ground of the grounding or the conditd the conditioning. In other words,
the problem is the problem of abstraction or makhmught outside of the science. Any
kind of thought that is outside of science implig® science is not scientifically
developed. Nonetheless, we should begin somewmeréh& choices seem to be either
an immediate or a mediated beginning which areadireshown to be refutable. How

does Hegel come out of this situation and ablesgirbhis philosophy (logic)?

Hegel deduced the concept of pure science (phitogop the science of logic from
phenomenology of spirit (PGS). PGS is the scierfoexperience consciousness whose
final outcome is absolute knowing. Absolute knowiaghe truth of all modes of finite
consciousness. This truth (Absolute knowing) resulfrom the overcoming of the

inherent problems of consciousness that functionthé separation (opposition) of the
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object and the knowledge of the object. The sci@icensciousness (PGS) shows that
consciousness take in object as given and disshgsiitself from the object to examine
the equivalence of the certainty of itself and titwth (object). The gap between the two
is eliminated only at the end of the science of scaousness (PGS) in absolute
knowledge in which consciousness no more diffead@si the subject and the object of its
knowledge. Thus, the phenomenology of the spitis s¢ a stage for the possibility of
the beginning of philosophy.In philosophy, we get the opposition of consciossne
overcomed and changed into ‘what it thinks’ islftas a thinking of thinking. At the end
of the science of logic, we see that this thinkafighinking is a conceptual knowing of
conceptual knowing. We get it as absolute ideaethod (composed of Greeketaafter
and hodosway) as a way of attaining truth and become oné wiith or totality and
found immanent in all content. Here, we should retmurselves that if method comes
either at the outset or before the end, then Ithela presupposition or fails to encompass
the whole truth respectively. Philosophy is a faee autonomous science independent of
anything else. One of the central intriguing poimdegel’'s system is that philosophy
cannot be anything at the beginning of its deteathom or self-developing. Since
philosophy is free and self-determining scienceyilt be what it is through establishing
itself by a process of determinations that con&ituhat it is after full exposition as a
final outcome. This point is universal (method)philosophy as we realize it in other
spheres of philosophical disciplines too. In othesrds, this is what it means for

philosophy to be ‘free and for itself’ or the preseof realization of freedom.

The Science of logic (philosophy) presupposes tlegamming of the separation between

truth and certainty or object and knowledge of tigect or method and content. The
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science of logic starts when the object of thoughtself objective. Philosophy begins
when we overcome the problem of the givennessutif {ithe standpoint dbegenstany
which externalizes the knowing subject from thehtras such makes its freedom limited.
The immediacy of absolute knowing from the completf the science of consciousness
is the true beginning of philosophy in so far aghris the same as certainty where we
have no opposition between the object of thoughttae knowledge of thought. This is
objective thinking where the object of thoughthsught itself. In the beginning of pure
science we should refrain from assuming the seiparat the subject and object of study
since thought is both the subject and the objet¢h@fsubject matter. It is this objective

thinking in which the object of thought is thougfiself that constitutes pure science.

In this manner, Hegel claims the beginning of pdolohy or his system to be logical pure
knowing that is ‘free and for itself. Pure knowing is only simple immediacy that has
sublated all oppositions of consciousness. Hegabtscomfortable with using the term
simple immediacy to absolute knowing since immeyliagolves reference to what is not
the mediated. Thus, Hegel should find the true acibf expression of this simple
immediacy. The true expression of this simple imiaeylis pure being since it signifies
the distinctionlessness of pure knowing. Pure bempeing in general, without any
further specification and filling? Thus, pure being is the beginning of logic taken i
immediately. This (pure being) is immediacy itselithout any determination. It is
completely indeterminate and it is supposed to @iitself to be the beginning in virtue
of its final result as the beginning of what thgibpaing is. The beginning of logic is pure
being. Pure being is completely indeterminate. Haxethings get qualified fairly soon,

this indeterminacy of the beginning becomes detaioy if we at least draw a distinction
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between the two. In this way thought starts to miovthought. We should not bring in
conceptions of time and space as we are in thesmigure science in itself. Let's see

just one triad of the logic of being at the begimyit (being, nothing and becoming).

Pure being, without any further determinationslindeterminate immediacy. It is equal
only to itself and also not unequal relative totaea We cannot use any other term that
is employed to plurality of entities since it isuadjonly to itself. We cannot refer to it the

other since it has no relation or difference toubat it is.

It is not unequal relative to another. Pure beiag ho diversity with itself or outside of
itself. Otherwise it would be determinate and latkspurity. The purity of being is its

indeterminacy with respect to something else cerimlly. In pure being there is pure
intuiting or it intuits nothing. There is nothingtérminate to be thought in it. It is empty

thinking. In fact, being is nothing.

Nothing is a second category next to pure being.d&/enot have any procedure to
transform being to nothing. Being is immediatelyhiiog. Pure nothing is equal to itself
like pure being. With respect to intuiting it is pty intuition. Like pure being we have

complete indeterminacy in pure nothing.

Pure being and pure nothing are the same. Puréngadlepends on pure being for it to

be. The unity of pure being and pure nothing isob&ng.
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In this logic we saw that we have being that is gdmately nothing and nothing that is
immediately being. Thus we have becoming. Puradghand pure nothing are the same
but now one has passed over to the other withopth@diation or middle term. This is

because both of them are indeterminacy withoutesudnt

But they are absolutely distinct in contrast tonigeielatively distinct in which we need
some factor to differentiate between them. Herehage them as distinguishable but

inseparable at the same time.

The moments of becoming are coming to be and cgasibe. Becoming contains both
moments as distinct elements and at the same tiseparable. Becoming as unity of the
two moments is more than just being and just ngthifis unity is a determinate unity
that is also a sublation. This is because bothgoaid nothing immediately vanishes or

gives way to one another.

The two sides of becoming are one that starts foemg and the other that starts form
nothing cancels them from within to be their oppmdit is the immediacy of this process

that we call becoming composed of coming to beaasing to be.

The two moments of becoming compose becoming iteelfis the conjunction of being
and nothing with one another. We have being antimgtin becoming as a stable unity.
In this unity being and nothing are vanishing mom&et as a double side vanishing

rests on their distinguishedness.
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However, their vanishing means the vanishing ofobeng. There is something self —
contradictory about becoming. The unity in becomisiga unity of opposites. But the
unity in becoming is a union that vanishes - its€lfe result is the collapse of becoming.
But, is it nothing? No, it is not. Because, thisuld bring us back to an already sublated
determination (sublation is the most popular tenntHegelianism that refers to German
aufhebermeaning to cancel, preserve and lift up at the samewhich is very important
to understand how dialectic in philosophy functjonRather the result is a stable
oneness- determination of the whole that consistis being and nothing. It is being as a

determination of the whole.

Thus becoming a unity which is in the form of beisgleterminate being- determinacy
as such that can be explained by not any otheuress than just being and nothing in
the form of one-sided immediate unity. The movenuamttinues through overcoming the

immediacy the unity we saw at the end that is &ywas a determinate being.

In this determination of the beginning we see mahinore than the self movement of
thought. Even the self in question can only be spokf in this minimal sense of
determinacy as such. Thus at the beginning of Feeggstem we see no relation between
the terms, no concept of the terms and also noadeth knowing of the terms involved.
All these things come on their own and justify wtteg beginning is the beginning of at

the end of the science.

Hegel's logic is divided into two major volumese thbjective logic and the subjective

logic. The objective logic has two major books: fbgic of being and the logic of
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essence. The objective logic is taken by Hegelhasldgic of his predecessors that is
unable to make an adequate exposition of truth.sUiigective logic constitutes his logic
of truth that is the logic of the concept. Hegstgence of logic consists of three major
different types of logics of being, essence andcept These logics have their own
peculiar characteristics and connectedness fronpartedo the other part as logic doesn’t

allow inserting in anything new outside of the scie.

Before we see the logic of Hegel's system thdteddgic of concept (the logic of truth), |
would like to compare and contrast the three logicslegel. We will see in the next
chapter the logic of concept which is Hegel’s logictruth that unites the preceding

logics of being and essence.

In the logic of being, terms are introduced immesliaone after the other as we saw it in
the initial movement of being, nothing and becomihge logic of being is the logic of
immediacy. The term being immediately gives risewtbat is not-being. The term
something immediately gives rise to the other drsoenething. The term finite gives rise
to infinite (not finite). The term one gives risethe many, repulsion to attraction, quality
as a whole to quantity. And finally the unity ofafity and quantity goes to measure - a
gualitative quantity. We come out of the logic lgginvhen measure gives rise to the
measureless, to essence. As the saying goes iheofdgeing is ‘one damn thing coming

after another'.

In the logic of essence, terms are mediated (iteitdcThe logic of essence is the logic of

meditation (reflection). This is a higher logiclafowing in contrast to logic of being. We
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have a two- tiered relation. There is a determaret the determined, the ground and the
grounded, cause and effect and other similar cglaiive come out of the sphere of logic
of essence, when logic overcomes or removes tHerglifce between the two tiered
relations in which the determiner has a primacyr éke determined or the positing has a
primacy over the posited. This two tiered relatisreliminated when we come to the
logic of concept that unifies positedness and beirgnd-for itself. In other words,
concept holds in unity being determined as detanginin the logic of being, what
unfolds is determinacy and there is no determiA#rterms are coeval. In the logic of

essence, there is a primacy of the determinerwhat it determines.

In the logic of concept, the difference between de¢ermining and the determiner is
removed and active determining is equally beingemieined. This sphere of logic is a
sphere of freedom since we are dealing with selétermination whereby we have an
identity of the determiner and the determined. Tinescan say that the logic of concepts
is the logic of truth as it sets out to be the vehiol and through itself. And for Hegel,
truth is the whole. The concept seems to be botimadiacy and mediation
simultaneously. The concept is immediacy in scafait doesn't depend upon something
outside or external to it for its determination aiso mediation in so far as it has a self-
meditated character. The logic of concept can ktecbe a unity of the preceding logic
of being and logic essence and also a sublatiotherh. It embraces their one-sided
character that makes them to be abstract deterionnat unity and make them more
concrete. As an immediate-meditation, the concegd Hevelopment as its typical
character different from the logic of being and kbgic of essence. It can be considered

as a self (subject) that is what it is throughoiten activity of determining (choices so to
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say) itself. In the next chapter we will deal witte logic of concept as the logic of truth

or system in more detail. Finally in the third cteapwe will see the significance of the

three logics in the determination of the systemhifosophy adequately.

NOTES

8.

9.

Heidegger (1985), 22

Heidegger said that it will be a misunderstandirigthee concept of system in
external sense if we expect to find system in Graekledieval philosophy. (ibid,
22-28)

ibid, 16

. ibid, 29-31

See at Chapter Il for the explanation of the gyikan based on the logic of concept
under the title the third syllogism (section 3.3)

Hegel (1989), 42

ibid

ibid, 42-3

ibid, 67-68

10.1bid, 48-49

11.ibid, 68

12.ibid, 81

13.ibid, 82-108

14.Look at the whole third chapter to get the details.
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CHAPTER II. HEGEL'S LOGICAL TRUTH

Hegel's logical truth can only be shown through ¢cberespondence between concept and
its objectivity. This is a classic correspondenbeoty of truth. In Hegel such a

correspondence turns out to be idea. Idea is tieedtr the truth per se.

Hegel's logical truth is explicated through theitogf concept or freedom. Truth (idea) is
the adequacy of freedom (concept) to itself. Astfithe concept is only something
subjective or inner as such it is formal concept thas not yet come to be its own subject
matter. Understanding determines concept in fix@thf as such the concept is “external
form which cannot count as a being-in-and-for-séfL 597). Immediacy (givenness) of
the concept, through the collapse of logic of essespecifically through reciprocity of
cause and effect, in fixed form puts it in dialeatimotion to overcome this formal aspect
as we are in the realm of freedom and self-deteatiuin that puts it in such activity. The
movement consists in avoiding the ‘separatednesdset moments’ as false externality
so to say. The movement of the concept as subijgctionsists in three moments
(concept per se, judgment and syllogism) whichtlaeeprocesses of overcoming its mere

subjective aspect and come to objectivity.

Objectivity is the objective concept. It is ‘thebgect matter in and for self’. As such, the
concept bears ‘a free determinate being of its oBat as objectivity comes to the front
through the collapse of subjectivity particularkprh disjunctive syllogism, it has an
immediate character of mere objectivity withoutatsn subjectivity. Thus its dialectical

moments (mechanism, chemism and teleology) resugjiving it the form of subjectivity.
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At this point concept becomes free concept thatosw adequate through removing its
formal aspect and indifferent objectivity. Here tlwoncept is idea that is the

correspondence between concept and its objectivity.

In this chapter we go through the logic of condepits subjectivity, objectivity and as
idea from the point of view of deciphering in whicaspect the one-sided aspect of
moments of subjectivity and objectivity should bee@womed in order to fully realize the

free concept.

2.1. Subjectivity

2.1.1. Concept

The genesis of concept comes through the closulegaf of essence which also comes
through the closure of logic of being. The condépis embraces being and essence in
some way. The logic of being is immediacy or ‘deteracy as such’ in which one damn
thing comes after another. The logic of essenceediation or relation in which we have
a determining and determined. Now the logic conespheir unity is self determining in
which we have a determination but as self deterti@inalt is immediacy but also self
mediating. Here, being determined will be the sa®do determine. It is being-in-and-

for-itself which is as much positedness.

Hence, conceptual determinations are self-difféaéiohs. Any determination now
becomes the whole concept, a determinate concepa atetermination of the concépt

Thereby, concept is universal, particular and irddial.
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Universal Concept

The concept is original and positing as it pod#elf and not posited by anything from
the outside. The logic of concept is self-determama that is ‘pure self-relation of
concept to itself (SL 601). This is universalitience concept should engage in the
process to be what it is. When it exhibits suchrattar it will only be self-differentiation

as there is nothing other than itself.

Particular Concept

The universal concept in its differentiation is tpardar concept. Particularity is not
otherness (logic of being) or difference (logicesfsence), it is concept as particularity.
Hence, particular concept is universal concept.NA¢e now two species: the universal
itself and the particular.

“The universal as concept is itself and its opp®sénd this again is the universal

itself as its posited determinateness, it embrasespposite and in it is in union
with itself.” (SL 606)

Individual concept

Individuality is the particularized universal thiatthe unity of itself and other. At first,

thereby, individuality is ‘the reflection of the moept out of its determinateness into
itself’ (SL 618). This aspect of individuality iseélf-mediation’ that is a self-related
moment of the concept. Thus, individuality is om¢edmination of the concept along side
others. As such the individual concept is the paléir concept; the particular concept is

also universal since all moments share it. Hendledetermination is totality and

30



individuality. This makes the moments of the cont@pactuality that is self subsistent in
and through themselves. This return of individyatgsulted in original partition of the
concept in so far as that mediation is not outeidée concept.
“Individuality is not only the return of the condeipto itself, but immediately its
loss. Through individuality, where the conceptngeinal to itself, it becomes
external to itself and enters to actuality(SL 621)

The concept now posited as judgment (the Gertdaeil, its root word, signifies

partition) which is the determining of concept Btefminate concept.

2.1.2. Judgment

Judgment is ‘the determining of the concept bylifit§8L 622) or ‘the positing of the
determinate concept by the concept itself’ (SL 62Rdividuality brings forth the
moments of the concept in which each is totalitg amdividuality. As such we see
partition of the concept that we call now judgmehitdgment is a necessary consequence

of self-determining concept.

We started with the concept per se as fixed detertion of universality, particularity
and individuality. Now we come to the determinatafrthe concept as individuals which
are themselves universals. Thus, if we say at égnbing, for instance, the universal is
individual. Now we say the individual is universa a particularized universal. At first,
judgment is the determination of concept (subjast)individuality is universality’ while
earlier the case was concept as fixed moments ofersality, particularity and
individuality. In judgment we have relation betwemoments as subject and predicate

coupled with the copula (is). The function of tbgpula is important in determining the
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process in judgment as the copula tries to ungentbments as one equivalent moments

of the concept without separatedness.

Judgment collapses when its unifying element islugberd as an external or merely
subjective element from the subject matter. Theutzofis) is mere subjective aspect of
judgment as the unifying element is not part anadgleof the subject matter. We are in
the sphere of the logic of concept which is fred aniversal and expected to determine
itself fully out of its own resources. Hence judgihengages in dialectical movement so

as to erase the external element and become syhogi

The status of
Typesof judgment | Types of universal Examples
individuality
Judgment of Quality Abstract Abstract Rose is red
Judgment of Individuality All plants are
Class
Reflection through membership medicinal
Judgment of Individuality
concrete Gold is metal
Necessity through necessity
Individuality The house
Judgment of the
concrete through constituted so and
concept
particularization so is good
Table 2.1

It is through the judgment of the concept that wene out of judgment as such. In the
judgment of the concept, terms no more merely genect by the copula (is) rather
terms get connected through right particularizatiost demonstrates such character of

unifying the subject and predicate. For exampledfsay ‘the house constituted so and so
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is good’ then both the subject and predicate pddized as such we are not in judgment
but in syllogism which is a kind of inference basedconcept or particularity as it is one

element of the concept.

2.1.3. Syllogism

Syllogism is ‘the restoration of the concept in jhégment’ (SL 664). This restoration is
the restoration of the element of the concept thatarticularity in order to justify or

demonstrate the truth of the judgment. Hence, we m@w a fulfilled copula that is the
particular taking the place of it. Accordingly, thelividual and the universal are now

connected by the element of the concept (the pdatic

Syllogism collapses when the particular is no maisginct from the extremes. At that
point concept becomes objective concept that s sebsistent subject matter in which
the middle term and the extremes are similar cdnten order to accomplish this

syllogism passes through three moments:

A) Syllogism of deter minate being

B) Syllogism of Reflection

C) Syllogism of Necessity

N.B. We may refer to table 2.1 to get additionalgsis on the type universals involved,
the status of individuality and examples. We canthis through comparing the

corresponding judgments to their syllogisms. Thipassible as syllogism is nothing but
a series of judgments.
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It is through syllogism of necessity particularigjdnctive syllogism that syllogism is no
more syllogism (middle term distinct from the extes). Disjunctive syllogism takes the
shape of:

AisB,CorD

A is neither C nor D.

Therefore, Ais B
The three premises in disjunctive syllogism exhib& same content. As a result of this
the form of syllogism is no more there as we havdistinction between middle term
and extremes. Extremes are no longer dependenbretsing outside them for their
determination. Each is the same totality at eadltjue of the form of syllogism. Here

we see that the universal necessarily differergtingelf as a concrete universal.

The middle term in disjunctive syllogism is ‘pregmavith form” that take the schema of
universality, particularity and individuality. Hee¢he middle term is:
“As universality it is first the substantial idetytiof the genus, but secondly an
identity that embraces with itself particularityutba particularity co-extensive
with the identity of the genus(SL 701)
In disjunctive syllogism, the middle term contathe extremes as totality of the concept.
Thus, through disjunctive syllogism we can deduoe objects by removing the last
remnant of subjectivity or externality of subjecatter. The mere subjective aspect of
syllogism (distinctness of the middle term) is neemoved as the concept accounts for
all its content by itself.
“The formal side of syllogism consists in the f#tat the mediating factor of

extremes is the concept as an abstract determimmatiad this latter is distinct
from the extremes whose unity it {(SL 703)
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In disjunctive syllogism, we do not have such distion between the middle term and
what is mediated. All the three terms have the seonéent. That is why we are able now
to go to objectivity.
“In the consummation of syllogism, on the other diarwhere objective
universality is no less posited as totality is tbien determinations, the distinction
of mediating and mediated has disappeared. Thathwid mediated is itself an
essential moment of what mediates it, and each moofevhat mediates it, and
each moment appears as the totality of what is atedi” ( SL 703)
This is what has been all along the way from cohtepbjectivity that is what mediates
and what gets mediated are the same as the nédtilne concept is to remain the same in
its self-differentiations. Hence Hegel continuedsty “the concept ... has obtained a
realty that is objectivity”. (SL 703) If we thinkfavhat reality is this reality, it is the
correspondence between concept and its objectiMist is what it means for the concept
to be real. Reality comes from the Latin realithattmeans ‘that which constitutes the

thing (re9) in what it is. The reality (that which constitutaf concept is objectivity in the

true sense of the term.

2.2. Objectivity

A transition to objectivity is made possible by thelf-knowing transformation of
subjectivity specifically through disjunctive sy§fisn?. In disjunctive syllogism we have
removed of the last element of subjectivity. Now meve to objectivity that possesses
objective universality in which form and contente asimilar entities. Contrary to
subjectivity, we have concrete content in objetfiviSubjectivity, as we have seen,
exhibits formal content in which the form of uniselity doesn’t directly entail its

content without conditionedness or reliance on $himg external for its determination.
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Both the mediating factor and what gets mediatedraimmediate identity in objectivity.
As such we can say in objectivity the concept &ized concept as that which is self-
determining and totality. As the object in objeityivis totality that is comprised of the
universal that has particularized itself and gieslf individuality, now the object stands
in completely external relation with entities ofchusort. It is a peculiar characteristic of
objectivity to be completely indifferent to relati® between objects. Obijectivity is
immediacy from the collapse of subjectivity theredmpjectivity is implicit in it at first.
Immediacy should always be overcomed as it is eatiy or givenness which doesn't fit
in the domain of self-determination; hence objegtiwgives itself the moment of

subjectivity through moments that includes mechanishemism and teleology.

2.2.1. Mechanism

In objectivity, we do no more have that disparigtiween what mediates and what is
mediated. Rather we are dealing with what is in #andugh itself in which the relation

between objects has no bearing on what they arembfects are now totalities on their
own, relations are external to them. This momerthpécts is called mechanism in which

objects exhibit indifference.

Those objects that arise from disjunctive syllogisme called mechanical objects.
Mechanical objects are similar with Leibniz’'s Mosa#lonads in Leibniz is totality that
is necessarily entailed by its concept since passible to completely exhaust monads
through their concept in a similar manner we sedaligjunctive syllogism in which

objectivity resulted from the equivalence betweles nediation of middle term and the
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mediated extremes. Everything about monads is fonrtie monad just as everything
about the extremes in the disjunctive syllogisnfosnd in the middle as they have
similar content. Monad could not be determined fieomgthing outside it. It is completely
mediated that cannot be penetrable by outside rfatitos concrete unity. Similarly,
mechanical objects are the unity of form and mattevhich ‘particularity is absolutely

reflected in the totality’. (SL 712)

Mechanical objects, at first, are indeterminate epxcthat they are just objects. As
mechanical objects arise from concepts, they area isense, concepts with parts.
However, as the outcome of disjunctive syllogisnoves each part is now as much
totality as totality is. To put it differently, elagremises are universal, particular and
individual. Hence, we have a plurality of objects aggregate manner. Mechanical
objects engage in mechanical process which is &ldosgide determinateness of
objectivity as indifference of objects for relatiand also however indifference becoming
determinateness peculiar to objects. Mechanicaga®passes through stages:

A) Formal Mechanical Process

B) Real Mechanical Process

C) Absolute M echanical Process, that allows for transition to chemism that ovenes
some level of lack of self-determination on thet pdrobjects due to their indifference to

mechanical relations they engage in.

37



2.2.2. Chemism

Through various forms of syllogistic stages, me@sranends up in chemism. While in
mechanism objects are almost indeterminate witpeeisto relations they engage in,
chemism arises to the extent that this externalticel to objects is just as much is
determined or posited by these objects. In chemishations are taken to be dependent
on objects own nature (impossible if it were not &bjects themselves). Objects in
chemism do not lose their character of being agisstent objects. But those external
relations between them have a link to their natlmechemical process, we have objects
drawn to one another. However, they do not makensleé/es coalesce. Rather something
else does the job of creating unity. Thus, in clsamiobjects are tensed to react one
another while still the relations made possibleathepon objects (that is to what they

are). Hence, in contrast to mechanism, in cheméations are dependent on objects.

In chemism, there is a product that is differentrfrobjects in relation. We also have a
third factor engaged in the relation. The producheutralization involves third factor.
This makes chemism not fully self-determinate infaoas external factor facilitate the

neutralization process.

Neutralization in chemism as unity is not equivalenthe process that is with respect to
a reference to the third factor involved in the gass. It would be equivalent if the

product comes from the objects themselves. In otarprocess, we see the self-realizing
unity in contrast to external objectivity that sesvas means for its own realization. This
sets up a situation for teleology (an end). Thid isrsubjective end, at first, in so far as it

stands in relation to given or external objectiypbised to be realized.
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2.2.3. Teleology

Teleology is the implicit truth of mechanism anceotism. Teleology has final causality

in contrast to an efficient casualty we see in dsemmand mechanism.

Teleology has three momentsubjective end, means, and realized end. At first
teleology is external teleology that arises fromeroital process exhibiting the
determinability of the objects by an end exterwaitt This determinability is subjective
end as it has its ideal external to the objectiwldv Subjectivity in Hegel has double
sense, it refers to subject that is self-deterngirimd it also refers to inner, formal,
abstract hidden, not fully realized objectivity.lfgective end is

“An internality... confronted by objective, mecharni@nd chemical world to

which its objectivity relates itself as to somethatready there”(SL 742).
Thus, Subjective end is finite for two reasonsstriit is a determinate content. As such,
subjective ends are individualized, multiple, degent, arbitrary and contingent, hence
lack intrinsic necessity of the objects. As thejsative end is confronted by an external
objectivity, it is not itself an objective realts such this is called a finite end since the
subjective end stands over and against anothedithié$ it. Secondly, teleology has a
means by which a subjective end is realized. Hegel syllogism to explain this, the
syllogism between the subjective end, the goaledathieved and a means. The minor
term is a subjective end. The major term is thd.gidee middle term is the means. Thus,

it is not fully self-determining.

The means is the object itself that functions ftasla tool for realization of the end. The

means is not the end by itself. Yet, it seems tiatend needs some means to be able to
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realize end as it will not realize itself immedigtén the product. The subjective end
should immediately become means to realize ender@tbe we will fall in infinite
regress if means requires means to be means. Meaokl immediately happen from the
subjective end. Means facilitates the realizatiberal. It is not objectifying itself. The
subjective end has to go outside of itself to mealiself that is why we said it is finite. It
confronts its object over and against itself. Thture of means is to subordinate itself to
the realization of the end.
“Universality is the relation of the activity of ¢hend and the means...To the end
(intention), therefore, which is the posited coricap (means) is absolutely
penetrable, and reception of the communicationabse it is in itself identical
with the end...consequently the object has the charaaf being powerless
against the end and of serving it; the end is thp@’s subjectivity or soul, that
has in the object its external sid¢SL 745)
Thirdly, teleology is realized end,
“The conclusion or the product of the purposive &tnothing but an object
determined by an end external to it: consequeritli ithe same thing as the
means. In such a product, therefore, only a meaws,a realized end, has
resulted, or the end, has not truly attained arecbyity in it” (SL 749-750)
In the realized end, we see that objectivity itsedfs the means of subjective ends own
self-realization. The fully realized end is the ientsystem of lower ends, means and
objects. To construct the whole, we must recogtheepriority of the whole and see the
subsidiary subsequent of determinacies distilledobthe whole.
“The movement of the end has now reached the sidgge the moment of
externality is not merely posited in the concegiere the end is not merely an
ought-to-be and striving to realize itself, butaasoncrete totality is identical with
the immediate objectivity’(SL 753)

Hegel's grandest claim is that the totality necegshas a certain essential structure.

And uncovering the nature of totality is the majbject of Hegel's systerh.
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“The consummation of the infinite End, thereforensists merely in removing the
illusion which makes it seem yet unaccomplished.Gbod, the absolutely Good, is
eternally accomplishing itself in the world: andethesult is that it need not wait
upon us, but is already by implication, as welliadull actuality, ac-complished.

This is the illusion under which we liv(ENC I. 212, Zustaz)

2.3. ldea

Idea arises from the collapse of external teleologthe realized end which is the unity
of both end and external objectivity. Idea is intdly purposive in so far as it is a unity
of subjective concept and its objectivity. Idean® concept per se rather an adequate
concept or the true as such. Idea overcomes alllithigations associated with the
moments of either one-sided subjectivity or objatti Thus, idea is a self-related
negative unity that can distinguish itself into tveemponents of subjectivity and
objectivity to further realization based on whatetlizes. Objectivity of idea is nothing
more than the realization of end posited by itSéfe have stages idea passes through
starting from immediacy as life to mediation asratign, till it gets its Absolute form. In

its immediacy the idea is only in its concept tisaio say it's objectivity is ‘not liberated
again into its concept'. It did not determine witaélf is theoretically. And on the other
hand, the concept ‘doesn’t exist for itself as aptc (SL 759) It did not determine what
itself ought to be practically. Thus at this stapere is not self-manifestation of idea in
its essential relations that come out of its coustie elements including subjectivity and
objectivity” In the second form that is in cognition, we capest the overcoming of this
problem of immediacy through mediation. Here theaiavill be in its judgmenfurteil)
from either of the two sides: for itself as concepibjective realty taking the shape of

the concept. Absolute idea will be the unity thve taspects of the idea in its judgment.
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2.3.1. ldea aslife

Life is for its own sake in so far as it is meansl &nd to itself. Life is means to its own
perpetuation. The end is realized and functionthis realization of what it realizes as
such it is internally purposive. Life is not sta#is it is a negative unity. Rather, life is an
active positing, renewing and sustaining of itselfa product of its own existence in so

far as it has itself as given unlike external tkdgg.

The processes life engages in ardiasg individual, life process andgenus. Life as
living individual is its own internal process like an organic utitgt stands in its own
right. As such corporeality is external to it. Theésthe first opposition life engages in.
This process involvesensibility, irritability and reproduction. As sensibility, it is
immediate form with omnipresence in its body asl 2oubody’As irritability, it is
reciprocal relation or affinity between the orgamisnd its external world. But as
reproduction, it is perpetually resorting itselbrn inner distinction of its members or
organs. The relation between organs and organigmedsliar as organs serve as means
and end one another for the sake of their sustainidee organism as a whole is concrete
and determines its components. Life as life processt merely inwardly but sustains
itself in relation to what is outside. This invodmetabolism or assimilation which is
the peculiarity of living being in embracing theoiganic elements in it. In this process,
the external objectivity gets integrated to lifelaxhibits a higher level of existence. The
result of life process gives genus or kind. The genus is a combination of specific order

of the living being. Genus is a generic name fang individuals.
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As a genus life reproduces itself in a number adfividuals through the connecting of
them as its species. This sets up a situationdgnition in which life sustains itself as a
genus that separates itself out of immediate livajviduals. The limits of life consist in
its lack of corresponding between its concept anéative reality. Hence, in life soul is
not yet freely self conscious. The process ofdibasists in overcoming this preliminary
stage of being. Passing through various stageshé&€omes a genus in which the process
of self-consciousness as subjectivity and objeagtive explicit. This is cognition.
Cognition involves a rationalizing activity of tledjective world and also an assertion of
subjective ideals in the midst of objective phennanef being, modifying and adopting
them to its needs and standards. The first prosegeoretical activity and the second

process is practical activify.

2.3.2. |dea as Cognition

Idea in its judgment is cognition. Contrary to Jifegnition involves the opposition of
subjectivity and objectivity within idea. Life likeoncept per se is a process within while
cognition like judgment per se is a relation betwe&tements within. The opposition
between subjectivity and objectivity brings in know -a driving force that brings forth
further development till idea overcomes such sepdres or opposition.
“ The concept, having truly attained is realty, tlis absolute judgment whose
subject, as self-related negative unity, distingutself from its objectivity and is
the latter’'s being-in-and-for-itself, but essenlyalelates itself to it through itself,
it is therefore its own end and the urge to reaiize(SL 758)

Idea as adequate concept is concerned with trutimvblves a process or an urge to

accomplish self-realization. Thus, at some poodid should treat cognition as part of its
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truth that as it is the case that without knowimgyw can we know we know the truth. We
already have seen, in the first chapter, logic does allow anything from outside,
knowing should be part and parcel of truth. Howewgnition is not philosophical
knowing as it is not absolute knowing if it were govould also be at the same time the
method of the subject matter. A philosophical knoywannot separate the subject matter
and method of the investigation of the subject ematn absolute knowing, the subject
matter and method will be one. If cognition wehglgsophical knowing, we would have
method before we reach at the end; an impossildetem science. The issue here is that
truth should contain or involve the knowing of trand it should only occur at the end or
the conclusion of the science. When we talk abauiht it couldn’t be truth if knowing is
outside of such truth. Knowing should be found he truth. As a matter of fact such
knowing can only come at the end since there cabaatther truth which is yet to be

known after we reach at the knowing of truth.

Cognition is not a philosophical knowing as it islyoa search for truth that sets as its
goal the searching of such truth. The goal of ciogmiis either the true or the good
whose realization remains to be one-sided as idifioation fall on the one side of the
twofold unity of idea as subjectivity and objectwiWhen transformation occurs on the
side of subjectivity, then we have a theoreticdlvayg of idea. When transformation

occurs on the side of objectivity, then we haveagtcal activity of idea.

Unlike teleology (external), in the idea objectwis conformable to the concept as the
concept is adequate in the idea overcoming mergecibty and objectivity. But in

external teleology we saw that subjective end istrested with the objectivity that is
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external to it. As such the realized end requiremediation of the means for its
realization. But in cognition the end is objecta it is either the true or the good. The
theoretical activity of the idea has its goal as ttue in which the process involves a
conceptualization that inherently is at one withecbvity. The practical activity of idea
has the good as its goal in which the process uagotransformation of objectivity in
accord with the conceptual determination of subjégt Both these complimentary
processes are finite to the extent that theorizintheorizing and practical activity is
practical. With respect to the finitude of cognitjiddegel said

“While idea is indeed the free concept has itsetfdbject, yet it is immediate...

what it seeks is the true... in its first stage stilbjective.”(SL 782)

“ Since therefore in this cognition the concept iposhe object as its own, the
idea in the first instance only gives itself a @mtwhose basis is given, and in
which only the form of externality has been suldlageccordingly, this cognition
still retains its finitude in its realized end, its realized end it has at the same
time not attained its end, and in its truth has yet arrived at truth. For in so far
as in the result the content still has the charactea datum, the presupposition
implicit being confronting the concept is not subti equally therefore the unity
of the concept and reality, truth, is also not @néd in it.” (SL784-785)
Hence, subjectivity in theoretical cognition is mgito determine itself in accord with
objectivity and rely on its own conceptual deteration, and still retain difference from
objectivity. It arrives at truth only in theory. Quaition, in general, is classified in two:
theoretical and practical cognition. Theoreticalgmition further divided into two:

analytic and synthetic cognition.

The process of cognition can be exemplified bydpposition of consciousness we have
in the phenomenology of the spirit (PGS). This apfian in cognition is between

subjectivity and objectivity in which the concepubject) distinguishes itself from the
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objectivity and relates itself to it. In the PGSed#l made an opposition between
consciousness and its object. dense certainty, for instance, we see consciousness
describing what it immediately senses as it is,jugt have a mental representation of
what is given independently. This is not the samec@gnition though we do have a
similar kind of opposition between subjectivity aolbjectivity and their unity as a goal.
In analytic cognition (first kind of theoretical goition), for instance, we see an
immediate theorizing about the given but it is mo¢ére description. Theorizing like
induction tries to hold on to the universal aspafctognition on the basis of what is
given. In analytic cognition, we have two elemethist separate it from mere descriptive
consciousness: positing and presupposing. Posgipgsiting what is given in the form
of the concept. The presupposing is about the ipgsdr conforming that is taken for
granted. This means theorizing leaves out whatsgive basic individuality of the given.
“Analytic cognition, the transformation of the givematerial into logical
determination, has shown itself to be two thingeme; a positing that itself no
less immediately determines itself as a presuppgds(sL 788)
In analytic cognition, idea takes in objectivity gszen. There is a passive element
(subjectivity) in this process of getting what yrus. The immediate apprehension of the
given has shown us the lack of synthetic cognitiopassivity in cognition. Here, idea is
basically conceiving what is given- datum. In tb@ceding to what is given, the given
has the character of individuality. Individualitypwever, is a manifold with multiplicity
of character. Hence, any attempt to put the ginelividuality in the form of the concept
wouldn’t bring us to concrete universality rathee get an abstract or class universals.
Analytic cognition is mainly characterized by Hegsla cognition we get in problem and

proof that we see, for instance, in arithmetic prots.
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“But if analytic proposition is not to mean the cpletely abstract identity and
tautology 12=12 and is to contain any advance tiemust present a difference
of some kind, though a difference not based on goglity, on any
determinateness of reflection, and still less & toncept. 5+7 and 12 are out
and out the same content; the first side also esges the demand that 5 and 7
shall be combined in one expression; that is t0 B&t just as 5 is the result of a
counting up in which the counting was quite arbiyrbroken off and could just as
well have been contained, so now, in the same weey,counting is to be
continued with the condition that the ones to bdeaddshall be seven. The 12 is
therefore a result of 5 and 7 and of an operatidncl is already posited and in
its nature is an act completely external and dewaidny thought.(SL 791)
In synthetic cognition, there is a transition fraistract identity that exhibits abstract
universal and particular content to difference aedmtion. Analytic cognition should
inherently become synthetic cognition in so far are concerned with the search for
truth. Unlike analytic cognition, we have theorend groof in synthetic cognition. The
proof plays the role of mediation to capture thaividual. In proof the solution we get is
not immediately at hand like analytic cognition.n8etic cognition involves mediation
through conceptual mediation to arrive at truthutfiy in its nature, requires mediation as
it doesn’'t immediately relate to the given thatasmanifold individual. Synthetic

cognition has three methods to grasp the individuaheir progressive form: definition,

division and theorem.

In definition, cognition tries to identify genusathallows for the differentiation of
universality and particularity. Definition has lisiits in that we already saw in the types
of the judgments that use genus and species irhwigcsee a necessary relation with the
two (genus and species) but still leaves the iddiziity of the species without any

account or treatment.
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In division, the limitation of the definition brisgus to division; still, the move from
universal to its particularization is not analyticdeducible. It confronts objectivity. Still
we are in the problem of cognition that tries te@gptualize ‘what is’. We do not have
any principle to make division. As such theorizthgough division has its own problem:
individuality never laid hold of through divisiohere is something that has not yet ever
been laid hold of through division. To put it ihet words, there is something that is not
yet fully self-determining and determined which regkt incompatible to the domain of

freedom. The problem of taxonomization will be beolved through theorem.

In theorem, we get various degrees of exhaustitermnation in a similar way we get in
Euclidean Geometry. Theorems are by definition pmvTheorem has a proof that
allows accounting for individuality as a unificatioof universality, and its
particularization. That unification rests upon grootheorem. Proof plays a connective
role between conceptualization and objectivity. e&grthe particularization still exhibits
a character of a datum or as found through giveheofem has principle of
particularization (axiom) that is taken as givetiirgt but be proved. Truth is constructed
in this synthetic cognition by the demonstratiomni®nstration brings with it necessity.
The product that comes with necessity has someratity as there is a presupposition of
working on necessity that is imposed on terms. iTaltould remove externality in this
case necessity and should exhibit immanent kindedérmination if it is truth, what is.

This takes us to the next part of cognition thataktion (idea of good).

This very end of synthetic cognition sets up aetag practical cognition and closure of

theoretical cognition. Practical cognition stilvolves the opposition of subjectivity and
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objectivity like theoretical cognition. Thereby, iitvolves the process or the urge for
further realization. We have already seen at filss, urge takes the form concerned with
theoretical cognition that involves conceptual deieation to take on the character of
the given determinacy of what objectively is. Thedves the theoretical cognition be
subjective or a one-sided correspondence in a séwe@ the opposition becomes
practical in which the process is concerned witbdpcing something that will alter
objectivity to make it true or what it ought to Bée modification, now takes place at the
side of objective reality in accord with what idhaved in the true domain of subjectivity
or conceptualization. Here, objectivity is stilvgh but taken as untrue that has not been
thoroughly conceptually determinable but still detmable. In practical cognition,
subjectivity already has a content that is wortliybeing true. But the objectivity it
confronts doesn’t conform to it. The discrepancythe theoretical cognition is empty
conceptualizabilty of the objective that is givendaachieves correspondence in the
domain of theory. In practical cognition, what ctaias objective is already mistaken to
be truthful. Hence, the opposite situation happta is the subjective side is a
determination that is true as it has individuaktyniversality that has particularized itself.
Thus, the transformation follows the logic of extrteleology in which subjective end
becomes realized end.

“The syllogism of immediate realization itself ré@s no detailed exposition

here, it is altogether the same as the syllogismexternal purposiveness

considered above, it is only the content that dartss the difference.(SL 819)
If we remind ourselves what has happened in extéstelogy, we have two premises or
two stages to get at the product. The first prensigbe immediate communication of the
subjective end with the means. The second premideirelation between the means and

the realized end in which the means is employea m&diation for the realization of the
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end. That is theunning of reason Hegel talks about, sometimes also calledctirning

of history to give similar account in historical process ofelepment of consciousness
The cunning of reason involves the action of onedailover another object by means of
which the end is realized irrespective of individwahims or in some cases through

individuals who grasped the spirit of the age.

“Reason is as cunning as it is powerful. Cunningynte said to lie in the

intermediative action which, while it permits thigjects to follow their own bent
and act upon one another till they waste away, aogs not itself directly

interfere in the process, is nevertheless only wgrlout its own aims. With this
explanation, Divine Providence may be said to stanthe world and its process
in the capacity of ab-solute cunning. God lets denas they please with their
particular passions and interests; but the ressiithie accomplishment of-not their
plans, but his, and these differ decidedly fromehds primarily sought by those
whom he employs(ENC I. 209, Zustaz)

“That the end posits itself in a mediate relatioithathe object and interposes
another object between itself and it may be regam@ethe cunning of reason... It
puts forward an object as a means, allows it tomieszlf out in its stead, exposes
it to attrition and shields itself behind it fromeghanical violence”(SL 746—
747)

With respect to the product of external teleologg,see that the means is the same as the

end. This sets up the situation for the emergehtiteo

Hegel characterized the good as follows:
“The good comes upon the scene with the worth migbabsolute, because it is
within itself the totality of the concept, the altjee that is at the same time in the
form of free unity and subjectivity(SL 818)

The end in practical cognition is the good. Herices, different from the end we have in

external teleology both in its content and in b&idusion. With respect to the difference

in content Hegel said:
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“In external (teleology) as in formal purposivengigavas an indeterminate finite

content in general: here, though it is finite tabis as such at the same time an

absolutely valid content.(SL 819-820)
The content of practical cognition is finite agsitnot realized or as it is in the stage of
pursuit. This end has such a subjective charagteveasaw in external teleology. The
content of practical cognition would not be finifeit works on the basis of its prior
realization. Hegel’s philosophy of right is the bpkace to look for this type of content.
Hegel's theory of ethics in the philosophy of rigipterates on actual freedom in which its
ethical community aims for already realized freedomby in the activity of realization.
This is somewhat similar with logical life that vksron the realization of self. Unless
actual freedom or logical life operates on its prealization, it will collapse as its life

consists in its activity.

The whole practical urge to do what is good invelttee good that is yet to be realized. It
is only after objectivity completely altered thaete will be no room for doing good. In
the practical cognition, though the good is finitas also ‘absolutely valid content’ that
has only immediate (inessential) givenness of dive As such, the objectivity it is
facing is not genuinely true which ought to be sfanrmable. With respect to the
difference in conclusion from external teleologygdksaid:
“The finite end in its realization, all the samestgio further than a means; since
in its beginning it is not an end already deterndine and for itself, it remains
even when realized an end that is not in and &alfit’ (SL 820)
Similarly Hegel also said about external teleology:
“The conclusion or the product of the purposive &tnothing but an object
determined by an end external to it, consequentig the same thing as the

means. In such a product, therefore, only a meaws,a realized end, has
resulted, or the end has not truly attained an otiygy in it. It is therefore a
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matter of completed indifference whether we regandobject determined by an
external end as a realized end or only as a me#ms:determination here is
relative, external to the object itself not objeetl’ (SL 749-750)
Thus what is the specific conclusion or realizatadnthe good different from external
teleology?
“Hence it is only the will itself that stand indlway of the attainment of its goal,
for it separates itself from cognition, and extdrneality for the will does not
receive the form of true being; the idea of the dyaan therefore find its
integration only in the idea of the trigSL 821)
In theoretical cognition, subjectivity treated atijeity as true and given to make it
conceptually determinable and have a subjectivegssson of truth. Now in the practical
cognition, objectivity should treat subjectivity similar manner subjectivity treated
objectivity for the realization of the good. Thdlsgism of this transition involves two
premises. The first premise is the ‘immediate rehabf the good end to actuality’ which
it immediately took over. In the second premise, weee an external means against
external actuality. The second premise has the dagie we see between means to
realized end in external teleology. After all, meama means in so far as it realized end.
The conclusion of the two premise is ‘to bring tbge the thoughts of the two
premises”.
“Now just as in the end relation in general, thaligzed end is also again merely
a means, while conversely the means is also tHeeeaend, so similarly in the
syllogism of the good, the second premise is imetedgli already present
implicitly in the first; but this immediacy is nstfficient, and the second premise
is already postulated for the first-the realizatiohthe good in the face of another

actually confronting it is the mediation which issentially necessary for the
immediate relation and the accomplished actualoratf the good.(SL 822)
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2.3.3. Absolute idea

Absolute idea is the final category in which thedstigation of logic comes to closure.
As such it is not just one category among othether absolute idea is what logic is all
about. Absolute idea is not just one category aiipecific content like other categories.
Absolute idea is a category under which all thevipres categories are somehow
encompassed within it as their truth. The contérabsolute idea (if there is any) is the
form determination that we find in all content. sch content coincide with form, which
is in line with the task of traditional metaphysi{cetermining the absolutely universal).
Absolute idea is the point at which the knowingtafth falls in the science. In the
determination of truth, knowing of truth can onbynee in the completed determination of
truth, if not; it would make the knowing of truthithout having access to all truth.
Absolute idea should also embrace previous categaas logic does not allow the
separation between knowing and its object or théhatkand its content. According to
Hegel absolute idea is
“...the sole subject matter and content of philosopBynce it contains all
determinateness within it, and its essential natar® return to itself through its
self-determination or particularization, it has wawms shapes, and the business of
philosophy is to cognize it in thes€S3L 824)
The opposition of consciousness could not be tiad fesult of the science of logic rather
it is the point at which science of logic startsotigh eliminating such opposition. In
German, Hegel calls such stand pdgaggenstandlichkeih which philosophy is not free
as its object is given from outside of the sciefides is the reason why absolute idea as
the knowing of truth is not separate from objecstégories) of truth that arise in the

process of determination.
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Philosophy is science when it is a system. Sysgetine return of the end to the beginning
so as to justify the beginning as its own presupiosess beginning, hence due to the
return now gets its new meaning as the beginninthefoutcome of the science. The
beginning of logic has now found its truth thataissolute idea. Absolute idea is the
beginning of science of logic as the end resuliefscience shows us to be. In the first
chapter we saw that science does not begin withpaagupposition with respect to its

subject mater, its method, concept, relation otttang. Science starts out of nothing (ex
nihilo) and sees what it realizes when there isdentity between starting point and the
outcome. In other words, when there is an idertétween form and content. Logic is

scientific as it exhibits a systemic character & tnd of its investigation through

absolute idea.

Absolute idea is the life of logic from its begingito the end. This is mainly due to the
nature of absolute idea as a negative unity of siipas of subjectivity and objectivity
or theory and practice or life and cognition. Astsknowing falls inside it. Hence logic
realizes or knows the whole development of logithesdevelopment of absolute idea at
the end of the science. Hegel calls this absoti¢a dr the method.

“More exactly, the absolute idea itself has for @sntent merely this, that the
form determination is its own completed totalithie tpure concept. Now the
determinateness of the idea and the entire courshowfed by this
determinateness has constituted the subject matténe science of logic, from
which course the absolute idea itself has issuedl am existence of its own; but
the nature of this its existence has shown itgelbe this, that determinateness
does not have the shape of a content, but existdlywhs form, and that
accordingly the idea is the absolutely universaadTherefore what remains to
be considered here is not content as such, buinhesrsal aspect of its form- that
is, method.”(SL 825)
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As a negative unity absolute idea exhibits oppwositbetween subjective idea and
objective idea but as both aspect exist simultasigoAs subjective idea, absolute idea is
a corresponding conceptual determining of objecteadty. As objective idea, it is also

the realization of good that is objectively detered in and through itself. Moreover, the
process by which conceptualization determines \¢hather than itself is now inherent in

the process of what is in and through itself incelamtly. This resembles life in some
sense that the realization process operates omrtieess of what it realizes as self
realization. Though absolute idea involves oppositof conceptual determination and
objectivity, the cognition we find is self knowinghis is the form determination that is

the content of the absolute idea but the one thrapcises all determinacy of any sort and

as such having a universal aspect that is method.

Method is the whole science as it comprises then fof all determinacy that come up to
this point. Method emerges through knowing of ftseht is a knowing of its objectivity
(self-constituting) as conceptually determinateisTrhethod is an absolute form we find
immanent in all content. The important issue is éledaims that content will have to
constitute knowing of itself at the end as a restilthe science. When this happens, we

have a closure of the science.

Now we need to examine this form that is identitathe development of the entire
content. This form is the logic of truth withouutin having further qualification or

purely. The method is universal in so far as iaisonceptual determination of all as
cognition of the whole providing their truth. Itgarticular in that it involves knowing as

such it is identical with the object (content).idtknowing of knowing as conceptual
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knowing of conceptual knowing. When logic was &tast there is no knowing, no
concept and no method. Logic was defined as juskitig of thinking. But when we
come to the conclusion of the science, we find filnendation of all determinacy
(absolute idea) that allows us to see all forms determinacy as conceptual
determinations. For instance we may take the firstd (Pure being, nothing and
becoming) in which pure being was nothing but ied®inacy, now we realize that pure
being a conceptual determination that gets itsdrigtuth through going to its opposite
(nothing) then returns back to becoming as a sedlatuth. This makes pure being a
concept. Thus, when logic is seen from the finatomne (absolute idea which has for its
content the form of all determinancy), it turn dot be the conceptual knowing of
conceptual knowing. As the final form determinafioit encompasses every
determination up to this point as itself or asdévelopment. As such it returns back to
the beginning and give the beginning a new meanitignk this is the main reason we
say logic coincide with metaphysics or form coimcwlith content. Now, the beginning is
the beginning of absolute idea or logic. The beigigms now filled with the fact that it is
the starting point of the whole that develops fteelt only as a self-determination but a
complete self determination as a totality. Theliiytas individuality as it involves the
knowing of itself not separate from what it knowsis the individual that unites the

subject that knows with content.

The method expands to take in all content and becalinthe system of determination
immanent to itself and become part and parcelselfit We are at the closure and also at
the starting point of a new beginning. Through rodttwe now see logic in new light as

the totality of determinacy that knows itself withaany distinction between it and its

56



object (content). This takes the shape of immedwctotality of logic in the form of
being automatically. Hegel calls this nature-imnaegliof totality of logic in the form of
being. This allows us to make a contrast betwegit land other spheres. Logic is self-
knowing of truth without qualification, without themergence of specific domains of
truth or philosophic discipline. Hence logic in d®sure provides a point of departure for
specific domains of truth like philosophy of natuaed philosophy of mind or spirit.
Philosophy of spirit comes as a return to logic bst mind to nature. The whole
phenomenology of the spirit is a proof of this dealization of nature. Logic can be
contrasted taealphilosophieso as logic is a pure form that will take on otf@ms to

which other determinacies are added and therebsidered as nature and spirit or mind.

In the whole development of the system of philogophits totality, something similar
with the culmination of the logic will happen wherehe totality of the forms of truth
will have to involve a reality that knows the whas well. This is what we see in
philosophy in absolute mind in contrast to art aakigion as a self knowing reason in
nature and finite spirit. It comes at the end infap as it operates with respect to
everything else or totality. In absolute mind/dpiphilosophy is a kind of being that will
be in non-logical realty which will itself involviegical determinacy. Philosophy in this
sense is a cultural reality or real realty thgbast of what is. As such it allows ‘what is’
to know itself in real way not just as in a pureywae see in logical determination
(logical truth). This involves a return in such ayathat philosophy will include logic as
part of itself in which philosophy as real cultugghenomena (mind) or subject that
includes logical investigation, philosophy of na&tuand philosophy of mind or spirit.

Philosophy operates on what logic provided as thesyppostionless science of
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development that end up cognition of itself buthwatdded features of determination of

nature and spirit.

NOTES

1. Hegel (1989), 600-601

2. We do not yet come to see the category of kng\{cognition) as that requires a stage
at which we see opposition of subjectivity and obyaty. But the subject is in
dialectical movement to become adequate concam,délf-knowing in this minimal
sense.

3. Devries, W.A. (1991), 68

4. Hibben, J.G.(1902),139

5. 1 think this is different from Christian souhweh is taken to be eternal while in this
case the soul perishes through death.

6. Hibben. J.G. (1902), 140
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CHAPTER Ill. THE SYSTEM OF PHILOSOPHY

The system of Hegel’'s philosophy can be exposed agllogism of a triad of logic,
nature and spirit as it is found at the very enthef Encyclopedia Ill. (575-577). | think
this syllogism is similar if one just exposes Hégalystem as the system of philosophy
which is the highest sublated form of absolute nohdrt and religion and also specific
philosophical disciplines like logic, nature andite spirit. Mind (spirit) is the truth of
logic and nature. It is a concrete unity as minch&ture or return of logic from nature
(we only know this at the end as the realization pbilosophy) but not merely
conceptually rather in higher form as a spirituabwing of the two that is a sublation of
the mere logical and mere externality of naturéoasy of determinacy that has become
absolute in art, religion and philosophy. Art araligion have the same content like
philosophy but philosophy has the highest form ralsging the truth that is a conceptual
form of universality, particularity and individugli In this context, the system of
philosophy is nothing more than the self-knowingabfolute mind in nature and finite
spirit as its particularity that is not just a ceptual system we saw in the logic but as a
real knowing in its otherness or alterity. To puffedently, system is the identity of
method and subject matter. Now the subject mastgrhilosophy or the more concrete
form of absolute idea (individuality through beifly particularized) or what has been
all along the entire course of development. Ashlis idea is a free adequate concept
that is a unity of theoretical idea and practicda becomes method and expands to
system of categories, in the same manner absolute as the unity of mind subjective
and mind objective becomes method or self-knoweagson that expands to system of

philosophy. Method is nothing but the form of cqoptcel knowing of conceptual
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knowing in the sphere of logic. Now method is rieabwing of everything or truth not
merely conceptually but also in nature and finggisin their unity at the same time and

this is Hegel’s philosophy of spirit as system pbdphy.

But we may also see the possible syllogisms ofrihds of logic, nature and spirit to find
out an adequate way of comprehending system. Timese spheres of philosophy are
totalities on their own. Each one of them is ciratea specific philosophical discipline.
The system proper is a circle of circles. This nseaach parts of the system get out of its

specific realm and take the shape of the biggéhn that is the systeln

Hegel showed the system of philosophy through tineet possible ways of exposing the
idea of philosophy. These are the three-fold sydlmg of the idea of philosophy.
Through this exposition Hegel is also at the same tried to expose the possible ways
of accessing the system and the most adequate fvayposing system based on his
method. One of the peculiar conceptions of trutliHégel is that truth is not something
ultimate that is found beyond everything else natingth is totality or the whole that
unites every partiality (one-sidedness) as eitHemar form of truth that takes the shape
of higher truth or by showing the immanence of Hrium every manifestations or
appearances of truth. Hegel can be taken to béharstaphilosopher in so far as he takes
the ultimate truth as not transcendent, in otherdaioHegel does not agree with the
conception of God beyond his manifestation as we fin Jewish, Christian and Islamic

religions. A true infinite should encompass evenghn it.
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One of the main challenges of understanding Hegslgem goes to figuring out the
place of logic in the final system. It appears frentyclopedia that logic is the starting
point of the system. However, system does not akowh externality of the subject
matter (truth) as system should make a presuppdss® beginning. It turns out,
however, at the end of the whole science of logmved itself to be identical with
absolute mind (spirit) as absolute mind is a setiwing reason (subject) in nature and
finite spirit in their specific realm that leadsilplsophy to encompass the whole science
as its determination as such logic is the stapimigt of absolute mind before it manifests
itself in other spheres. Logic is the pure formn@ept) of absolute spirit that is also
found animating nature and finite spirit. This iBet realization of (speculative)
philosophy at the end of the science. The ideahddgophy turns out to be self-knowing
reason in nature and spirit. As such philosophgwiahtotality (logic, nature and finite
spirit as parts) as knowing of itself. This is n@thhence is the place of logic in the final
system. As such philosophy returns back to logid becomes identical to it with the
added features of philosophy as nature and fingeits This is clear ‘for us’

(philosophers) who resolved to follow thought m self-development.

The relation between logic and phenomenology afitgjpnind) is also very important to
understand Hegel's philosophy. Phenomenology asdiece of consciousness brings
us to the starting point of philosophy through ésd result. Phenomenology passes
through lower forms of ordinary thinking before btings us to the beginning of
philosophy as a thinking of thinking. But Hegelabrgues that if one just be resolved to
engage in pure thinking that will be enough to ase®/stem of philosophy. In either case

we see phenomenology to be part of the systemirith plart of the system (Encyclopedia)
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as mind subjective. Hegel's philosophy of spirihsists of three parts: mind subjective,

mind objective and Absolute mind. We find phenomegyp in mind subjective.

3.1. The First Syllogism (logic-nature-spirit)

As we have seen in the second chapter syllogissesfrom the return of concept in the
judgment. Judgment consists in the connection kEtvaaibject and predicate with the
copula (is) which has externality from the subjexcttter. The copula (is) doesn't really
express the equivalence between the subject ardicate though it is expected to
perform that function. This leaves the determimatd truth of judgment to be merely
subjective or external from the subject mattertfru However, the judgment of the
concept takes us to syllogism by removing the bdsion of judgment. Syllogism
consists of the relation between two extremes tjitoa middle term as a unifying
principle of the extremes. Hegel said in the saeat logic that everything rational is
syllogism to express the nature of the conceptagetsal, particular and individual. We
can see the truth of any determination when itddke shape of syllogism. The shape of
syllogism is better equipped in exposing the truttconcrete manner. This is not the
whole story as we remember the distinctness thigcpkar as a unifying agent from the
extremes that are mediated still exhibits somel lekvexternality from the subject matter
(truth) as the unifying agent is also the essentiaent of what is mediated. As truth is
the whole if it is truth, all moments of truth shdibe universal, particular and individual.
This is the case in the third syllogism in whicle thiddle term is the true unifying agent
in so far as it is a concrete universal. Here Itatking about the absolute idea or self

knowing reason. When logic is a middle term, thgstesm stands as a system.
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With this perspective let’s see the first syllogifmough which the idea of philosophy is
exposed. The first syllogism takes nature as a laitdoim for logic and spirit. We should
note that system of philosophy tries to comprehéedparts of philosophy as an organic
unity since its concept is absolute idea (conaueigersal) as such there is a return to the
beginning. This return is the return of philosopbyits logical element as one of its
investigations but also identical to it. In a sinilvay the beginning of logic (pure being)
becomes identical to absolute idea as pure contepg logic becomes identical to
philosophy as universal conceptual system that hesome particularized through
processes in nature and finite spirit. This is pmesf we have the point of view of the

system as the science of sciences.

In reference to three syllogisms Hegel said thésrrie the idea of philosophy as such:
“This concept of philosophy is the sdlinking Idea, the truth aware of itself (=
236) — the logical system, but with the significatiohat it is universality
approved and certified in concrete content as sdttuality. In this way the
science has gone back to its beginning: its resuthe logical system but as a
spiritual principle”. (ENC 11l 574)

This means that philosophy has now returned badkdia taking it in as its universal

form. The point here is that how did Hegel makehsacreturn after passing through

concrete contents: nature and finite spirit. Thesiniamous Hegel'®oppelsatAll that

is real is rational, and all that is rational ialjecan easily be understood if logical system

is taken to be exhibited in its particularity asuna and finite mind justifying the logical

system as absolutely concrete universal (Partitylgritself universality as we see in the

logic of concept) rather than making essentialigtrpretations (logic of essence that

takes manifestations as not real universals ra#flerctions of the essence).
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Hegel stated the first syllogism as first appeagaas follows:
“The first appearance is formed by the syllogisrhjoh is based on the Logical
system as starting—point, with Nature for the medtdrm which couples the Mind
with it. The Logical principle turns to Nature ardature to Mind. Nature,
standing between the Mind and its essence, sutiidetf not indeed to extremes
of finite abstraction, nor itself to something awlagm them and independent —
which, as other than they, only serves as a litlvben them: for the syllogism is
in the Idea and Nature is essentially defined a@saasition—point and negative
factor, and as implicitly the Idea. Still the mettha of the concept has the
external form of transition, and the science ofMatpresents itself as the course
of necessity, so that it is only in the one extrémae the liberty of the concept is
explicit as a sefamalgamation.”(ENC 11l 575)
In the first syllogism, the figure can be put likagic-nature-spirit in which the middle
term is nature. Nature as a middle term shoulddodiffierent from the extremes as it is
their unity. But in this first syllogism the middterm (nature) plays no role other than be
a link to the extremes. It has no independent em¢st. Nor, it has the extremes as its
manifestation. The transition of logic to nature tise logic of being (logic of
determination through negation) that is no moreelas we are in the sphere of concept

which takes all determinations as its particuldires.

This syllogism is the syllogism of determinate lgein so far as nature is external to the
extremes and we did not see it in the conclusianth& major premise ‘logic is nature’ is
a transition to what the subject is not, it is neflection or particularization. Thus the
type of universal we have is abstract universaltfTis the whole as such what mediates
should be the essential moment of what is medidibd.transition of logic to nature is
abstraction as logical system (absolute idea) isirafividual that is completely
determined in and through itself. Logical systerbs(dute idea) as an individual is
necessarily a manifold that exhibits multiplicity features. The middle term nature is,

hence, abstract universal. ‘Logical system is matisr an abstraction like ‘Rose is red'.
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Rose can be other things like height, smell an@rsthAbsolute idea also has other form
determinations as its manifestations. In additiature can also inhere in another thing
like mind. As we already saw there is no logicavelepment from absolute idea to

nature as it is a true individual or a universail thas completely particularized itself. The
universal involved in this syllogism is abstractivemsal as nature is not a concrete
universal. It is just mere transition that only eegses an aspect of the individual as the
judgment ‘logic is nature’ is not a particularizati of the universal in which the

particular enjoys the same status of the universal.

Ancient Greek philosophy relied on formal logic tbe possession of truth. Truth is the
correspondence between the object and rules ofjtitolihe object of truth (content) is
found outside the rules of thought. We see anainpiroblem of the opposition of
consciousness that has to be overcome before weesner into philosophy. In a similar
manner with this first syllogism, logic is presugpd as immediate truth or starting point
in separation from the content which has to alsthieessential part of truth. Above all,
if truth is the whole we cannot separate ruleshoight from the truth. This makes this

idea of philosophy dogmatic or foundational inritgure.

3.2. The second syllogism (nature-spirit-logic)

Hegel stated the second syllogism as follows:

“In the second syllogism this appearance is sosigperseded, that that syllogism
is the standpoint of the Mind itself, which — as tihediating agent in the process
— presupposes Nature and couples it with the Ldgicaciple. It is the syllogism
where Mind reflects on itself in the Idea: philobgpappears as a subjective
cognition, of which liberty is the aim, and whighiiself the way to produce it.”
(ENC 111 576)
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The second syllogism as second figure can be esguleshature-mind (spirit)-logic in
which the middle term is mind. This syllogism isnfiiar for those of us who studied the
philosophy of subjectivity starting from DescartesKant. In this syllogism, the major
premise ‘nature is mind’ is as a reflection than@t a transition or particularization.
Nature is a reflection of mind and the point iskimow it in this through necessary
connection with logical principles. This is syllsgi of reflection in which the type of
universal is class universal. Hegel characteriresd philosophers who rely on this
syllogism in their claim to truth as subjectiveadist in so far as they make epistemology
foundation in contrast to ancient Greek philosophgntology, though both philosophies
can be rooted in the same line as the necessagjogenents to Hegel’'s philosophy. Both
made a similar mistake of foundationalism in difetr respects. Kant claims knowledge
is possible is so far as we have objects of expeeie Knowledge is restricted to the
realm of phenomena as such we cannot know thintleemselves or objectivity to put in
Hegelian terms. Rather than overcoming the oppmwsitif consciousness, the subject-
object dichotomy is taken for granted and used @s$naiple to reach at truth in the realm
of experience. Kant's knowing has no access tootdjbut to its representations. The
objective reference of representation lies in thelation to one another. This relation
becomes non-subjective by being necessary in dearathe relations owe their
necessity by being given independently of what they, laying hold of features like
spatio-temporal ordering that are indifferent teitfiorm. This necessity must be rooted
in subjectivity since there is no access to thimgghemselves. However Kant's strategy

still remains in the problem of foundationalism.iglis because Kant's objectivity is
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relative to the structure of cognition. This makémnt foundationalist. In addition the

transcendental element in Kant is not part of kealge or just dogmatically asserted.

The syllogism Hegel forwarded is similar with theoge analysis in that the syllogism
between the totalities exhibits the logic of esgenc reflection in which mind is the
middle term that unites nature to logical systenNature is presupposed to be
conformable to mind and mind reflects itself in tea based on necessity. This makes
the idea of philosophy a human construct or a stibgidealism. The kind of universal
is class universal that leaves out individualityheut account or as unknowable though it

is able to give determination of the universalifsrmembers.

3.3. The third Syllogism (spirit-logic-nature)

Hegel stated the third syllogism as follows:

“The third syllogism is the Idea of philosophy,igfhhas self- knowing reason,
the absolutely universal, for its middle term: addie, which divides itself into
Mind and Nature, making the former its presuppositias process of the Idea's
subjective activity, and the latter its universattreme, as process of the
objectively and implicitly existing Idea. The sglfelging of the Idea into its two
appearances (au575,576) characterizes both astlies $elf-knowing reason's)
manifestations: and in it there is a unification thie two aspects: — it is the
nature of the fact, the concept, which causes tbeement and development, yet
this same movement is equally the action of cagnitThe eternal Idea, in full
fruition of its essence, eternally sets itself trky engenders and enjoys itself as
absolute Mind”.(ENC 1l 577)

The third syllogism is an adequate expression @idea of philosophy as the third figure
(spirit-logic-nature) in which the middle term is self-knowing idea eason (absolute

idea). This syllogism allows for realization of érobjectivity in which the middle term is

no more external to what it mediates. Logical systes a middle term is the essential
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moment of what is mediated that is finite spirilarature. All the premises speak for the
same truth. The middle term is found in all premmiaad the conclusion. ‘Spirit is logic’
is as its universal spiritual principle of knowiegerything. The movement from logical
system to nature is a particularization in conttaghe previous syllogisms of transition
and reflection. The system is the system of oneatl{subject) that is spirit (mind) that

remains the same in its differentiation as bothestland substance.

Hegel's system proper can only be determined frioenpoint of view of the science of
the sciences or as a circle of circles. As eacts mdithe system are distinct and complete
sciences (logic, nature, and spirit), we cannotertaknsitions from one part to the other.
However, Hegel makes a connection between theng tisensame method (self knowing
of pure concept or subject) he used while devetpparch science but now from the point
of view of the absolute system or the entire systémhilosophical sciences since one
science is not a continuation of another. Thoughsttiences presuppose one another, we
cannot make linear connections as the encyclo@gatiaars to be so. The question now is
how can we make connections between those monfattare distinct through the same
method employed in each science from the pointi@iv\of philosophy in the absolute
mind?. Here we should be cautious that the cormeatannot be made between the
concept of, for instance, absolute idea and thenbegy of nature. The connection should
be made between logic as a totality and naturetabty and finite spirit as totality. Each
part of the system is a self—sufficient encloswefom the point of view of the system
proper they can be seen differently in a specwdatimanner. Hence the connection of the
parts can originate only from the final result betsystem proper (philosophy in the

absolute mind/spirit) which can be separated ooinfall of them as the truth of the
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whole and at the same time encompasses them sdlfasnowing: the spiritual knowing

of everything that arise till this point. This ififpsophy as system: a self realization in
the process of self-determination. The system @bgbphy is the system of the life of
cognition in those parts of the science. Hegehadaihat the method (self-knowing pure
concept) we find in the logic is an absolutely @ngally valid method of explanation of
philosophical science as the outcome of logicatgtigation is pure knowing of truth that
should also be method as truth is the whole. Tliet pd view of the final system is also

expressed using this same method. This pointeyf vé the point of view of philosophy

in the absolute mind in which philosophy is themdarlying ground. The parts of the
system should include a reality that knows therouph taking them in as philosophy’s

(absolute mind’s) knowing of the parts as its owtedminations.

Thus, in the third syllogism, the idea of philosgiecomes concrete as the middle term
(absolute idea) is a concrete universal. Heredbha of philosophy is exposed adequately
as truth is the whole both in subjectivity and ahjety (from the study of logic). In
absolute mind, philosophy (spirit) as self knownegson is both the subject and object
that knows itself without taking in anything fronutside of the science. Absolute mind
passes through the stages of the method as uriveasticular and individual that is also
self knowing in all this. As a universal, absolutend is absolute idea, and in its
particularization it is nature and finite spiritdaras individual it is the unity of the
previous two aspects. The individual, in genemaphilosophy or a self knowing reason
or subject that is particularized universal. As fmal results of the science of logic
shows, it also involves self-cognition in all thiBhe outcome of logical investigation

gives us the concept of philosophy as a self-kngvdea or reason. In this syllogism we
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see reason differentiatétself as self-differentiation; the end of the pres is reason
knowing itself in these differentiations as natarel finite spirit. The logiés neither ‘a
starting point nor an instrument’, but rather ideeilt with spirit itself asthe result of
science. Only in this syllogism logic and spirie @antirelyidentical — as we realize it at
the end of the Encyclopedthey must bé.This return is easily grasped if we see the
similarity between the return of the pure beingbsolute idea with the return of logic to

spirit after complete particularization.

Now, we are at the closure of the system which ith@ same time at the beginning of
pure being or the beginning of logic. The systenuss the system of philosophy that has
come to be known till this point both in its sulijeity (theoretically) and objectivity
(practically) in which it is aware of itself as skhowing; in short the system is
philosophy. Hegel's system of philosophy is noe‘thight in which all cows are black’
because philosophy is identity of identity and mdentity. The absolute idea is self-
differentiating in its subjectivity and objectivignd remains to be the same. Philosophy
as such is the identity of identity and non idgnés it is the unity of logic, nature and
finite spirit. The system is true in so far as pedphy (as the owl of Minerva) comes at
last as the knowing of everything preceded it &s atvn determination. As such
philosophy is science. Philosophy is totality thatludes all content in it. And
philosophy is circular as it returns to the begmgnas its particularization or mediation.
That is why all dichotomies like method and subjecatter, form and content,
epistemology and ontology, immediacy and mediatisappear in the system exhibiting
an identity. Philosophy is also a concrete cultaraspiritual reality as it's a knowing of

non-logical things that exhibit logicity (knowingh their own.
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NOTES

1. “The single circle, because it is a real totalliyrsts through the limits imposed by its
special medium, and gives rise to a wider cirdieNC I. 15
2. Baillie, J.B(1901),214-215

3. Ferrarin, A.(2004),57
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CONCLUSION

I would like to begin the conclusion with mentiogisome criticisms forwarded towards
the two crucial points in the system that is thgileing and the end of the system which
allowed Hegel to claim about his building a scigntphilosophy. Most researches in
Hegel's philosophy revolve around these importamtles in the system. Thus | will
introduce my readers of the thesis with criticisinieat are directed towards the
presuppositionless beginning of the system andeti@d point of the system that is

construed as coming to closure through self knowing

The presuppostionless beginning in the systenorsinktance, criticized by one of the
remarkable critical social theorist and reconstams$t Jurgen Habermas to be not a
genuine one since the absolute end in the systgresipposed at the beginning. The
absolute is the end point presupposed in Hegellssaphy in the sense of being a point
of destination. Similarly, we have lots of debateing on in the academic sphere
especially on the first triad that is pure beingthing and becoming that uniquely
expressed Hegelian presuppositionless beginning. i§hfor one thing, different from

most philosophical beginnings that raise the qaastvhy is there something rather than
nothing?’ and for another thing the reasoning abl@tbeginning is that there is nothing
that has began at the beginning. Everything comesigh a systematic argument and
gives us a justification of what the beginninghe beginning of. This argument makes
the beginning of philosophy without presuppositienbe a huge area of interest in
academic research and we see positive and negatpenses to the very possibility of

beginning philosophy without presupposition and@ne places you also see it being a
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source of other approaches in philosophy like Heenécs in Gadamer. Nonetheless, it
seems to be a little bit difficult to address su@ottensive research without necessarily
depriving oneself to give full accounts of suchticisms and developed insights

particularly in this thesis that specifically attet® to address the system as a whole from

the point of view of its totality.

When we come to criticisms forwarded to the enchipthiat is absolute idea, we see it as
a major area of controversy in Hegel's philosopspesially its very idea of being an end
point and self knowing closure with encompassingvigus contents are some among
many topics of criticisms. Hegel claims the complebf history, philosophy and truth in
his age but it seems that this claims are dependera specific cultural and narrow
conception history that forced Hegel and otheresysphilosophers to be influenced and
make remarks that marginalize other parts of tleegpthat has its own ways of doing
philosophy and conception of history because of bieang alienated from inclusion in
the system. In Hegel's philosophy, we clearly semialinear conception of history that
depends on the development of consciousness angstanmtic argument that is
logocentric. However, philosophy can be construgather conceptions of history and
philosophizing related with oral tradition and fegl emotion and passion. In relation to
this, the idea of self knowing as ultimate and ifiest end point is also seen as not
enough in so far as the enlightened self in knovisnig a sort of imprisonment in one’s
self while philosophy has to always be waiting smme content thereby keeping the

subject-object dichotomy in a sense.
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| think the above points show us the limits visibie system philosophy and the
alternative path philosophy should take, in thessethat philosophy should be broad
enough to acknowledge various philosophies andlgdrentertain different contents and
methods or approaches of philosophy. Thus what & ns not a specific method or
content of philosophy which can either be convergeth other approaches or seen
independently on its own merits. In other wordsréhare a lot of critics of Hegel's
claims who say what we need is not ultimate idgntither what we need is ultimate

non-identity which also celebrates unity and diitgrat the same time.

Though Hegel's system philosophy doesn’t allow mdékcritique as a concrete totality
in so far as it is impenetrable from outside anckrghing about the system is
exhaustively determined from its concept, we se# there is a possibility of doing
criticisms from the perspective of other ways & Bpecially from non-western countries
who exist in history with their own wisdom and wapfslife. We can also make internal
critique that is the only way to make valid crigigi through one’s evaluation of the
phenomenology of the spirit that allows Hegel oifggophy to get the concept of science
or absolute knowing. But this task would go beydimel scope of this thesis in the sense
that phenomenology of the spirit is a huge workt tieguires a lot of research and we
also need to face the challenge of addressing taipiretations by many thinkers
including Carl Marx’s that takes the phenomenol@gya philosophical doctrine in its
own rather than as introduction to the system peeuliar way. Hence | will just raise
some concrete issues that are visible in the tleeglsmportant for anyone interested in

Hegelian scholarship.
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The system of philosophy in Hegel showed itselfb® presuppostionless or anti-
foundational, logical in so far as we can show thish with adequate logic (subject) of
truth (logic of concept or freedom) and also therldv@f things and human mind also
exhibit this truth to finally justify the identitgf logical system with the system of the life
of philosophy as a cultural or spiritual realitytbhaas subject and substance coming to
self-knowing in the modern period. Philosophy ag/stem is nothing but a depiction of

the life of cognition in the world wherever thisitin is freely manifested.

Once again in the conclusion as | tried earliethim introduction, would like to examine
the objective of system. Hegel followed the tramhiil task of philosophy as a
metaphysical study. As such philosophy is the kmgvaf the structure of being. Though
structure tends to imply fixedness of being inntture, here in Hegel it is a dynamic
dialectical system. The dynamism takes the shapeelbfdetermining as universality,
particularity and individuality in which philosoplas a self is indeterminate at first but it
has the freedom to determine itself to what itas at the outset. Hence the objective of
system is this self knowing of dynamic self-detergnmovement of being. This is what
happens in philosophy of logic, nature and spp#cifically and also from the point of
view of the whole science. Absolute idea or a ketiwing reason, as we have seen, is
the outcome of logical (thought) investigation thain out to be an overarching reason
that exhibits an urge for self-realization bothdtetically and practically through self-
determination that means without an external imfageor in a completely free activity of
cognition. This point of view of philosophy is alige that is not subjective as it does not

take truth to be any subjective or one-sided kngwdoesn’t entertain external element).
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As such it removes the problem of relativism or elefence in any account for truth.

That is why philosophy is an autonomous free saenc

One may ask, why does philosophy comes at the €hid?has the same justification we
get in absolute idea which is the pure knowingatttin the science of logic. Philosophy
should come at the end since it is that part dhttiiat accounts for knowing. Philosophy,
though it comes at highest level of knowing afteraad religion, is not greater than what
preceded it. Rather the preceding features wouldobstituting elements of it. But as it
is related with the knowing of truth it should corae the end so as to encompass
everything that preceded it as its own momentshassyllogistic formulation somehow

depicted in chapter lll.

Philosophy is all about the realization of freedomthought or knowing whether in
logical realms and spiritual realms. Philosophylagic is all about the freedom of
thought thinking itself as a science. Philosophyatiure and philosophy of spirit are also
about the freedom of nature and mind in exhibitogjcity (an attempt to correspond to
the truth) on their own. The system of philosopBythe knowing of this dynamic
freedom through speculative science (philosophy)fact, there is no such separation
between the world of thought and the world of appeee as the opposition of

consciousness takes it for granted.

It is known that philosophers no more think thatsitpossible to develop a universal
philosophy like the system philosophy Hegel trieduild. The reason behind is Kantian

philosophy which says we cannot know things in tbelwes or we cannot know
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objectivity. Kant's solution is to rely on the stture of consciousness to grasp the truth
in so far as there is the object of experience.tBistis problematic for one thing it makes
epistemology foundation as such philosophy is meé fscience rather relative to the
structure of consciousness alleged to grasp tnuthirarelation to that for another thing
the objectivity in Kant is not genuine objectiviég it is not self-subsistent. In addition
truth is the whole but against this Kant limite@ tknowing of truth to the phenomenal
world. In line with Kant a number of philosophersplace Kant's ‘structure of
consciousness’ to know the truth with languagel, wipower, and other principles at the
heart of their philosophy without really considerinhe significant contribution of
Hegel's claim that philosophy should be a free presuppostionless science that is not
relative to anything else. Most importantly, Hegeime to such a stand point through the
science of experience of consciousness that tumstao show us that subject-object
dichotomy is false dichotomy rather than the trotkknowing as Kant takes it to be for
granted. In Hegel the truth of the opposition ohgmousness is absolute knowing that
allows for the opening up of philosophy. Hence,emsthnding Hegel requires more than
such Kantian conclusions. In addition, Hegel exadinthe logic of previous
philosopher’s claims for truth and find room in pisilosophy to embrace their logic in a
critical and more unifying principle (system) ratliean creating a new philosophy. Thus
we need a critical internal examination of the egstof philosophy to show in which
respects such a system failed to be a universabgumphy or failed to embrace the
intellectual experience of most non-western coestrThis task can be taken as the limit
of this thesis but a viable area of research thattb be further carried out in order to
make up one’s mind with respect to the relevancéiefel for Africans and Africa

philosophy in particular.
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It is my belief to say at the end that studying élelgy Hegel's works gives us much
proximity to clear understanding of philosophy ied¢l. Since the scholarship we get in
Hegel is so extensive and broad that we might Beito commentaries, critiques and
other approaches that arise from Hegel's philosdpfgre we come to see what exactly
Hegel has said about his philosophy. Hence, ihésdonviction of many great thinkers
who made a lot of research in Hegel's philosophgay the best commentary in Hegel’s

philosophy is Hegel himself.

78



REFERENCE

» Balillie, J. B.(1901):The Origin and significance of Hegel's logic: A Geal
Introduction to Hegel's SystenNewYork and London (Macmillan Batoche
Books Kitchener)

» DeVeris, W .A.(1991): The Dialectic of Teleology philosophical topics,
Vol.19,No.2 (University of New Hampshire)

* Ferrarin, Alferdo(2004): Egel and Aristotle the Edinburgh Building, UK
(Cambridge University Press)

* Hegel, G.W.F. (1989)Hegel's Science of Logidrans. A.V. Miller, Atlantic
Highlands (Humanities Press)

* Hegel, G.W.F. (2001):Philosophy of Mind trans. By William Wallace,
Blackmask online

* Hegel, G.W.F. (2009)Hegel's Logic Being Part One of the Encyclopedidhaf
Philosophical Sciencarans. By William Wallace, Ohio (Bookmasters)

* Heidegger, Martin (1985):Schelling’s Treaties on the Essence of Human
Freedomtrans. By Joan Stambaugh, London (Ohio UniveRigss)

* Hibben, J.G.(1902)Hegel’s logic: an essay in interpretatioNewyork (Batoche

Books limited)

79



