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CHAPTER 1
INTRODUCTION

1.1. Background
1.1.1. The Land

Silte (Né\M,) zone is one of the thirteen zones of South Nation, Nationalities and Peoples
Region, SNNPR. It is located 173 km. southwest of Addis Ababa and is organized in
cight warddas (county-sized districts) namely ’Alli¢éo-Wiriro (AAF R4E), Silte
(Né\m,), Misraq ’Azirnit Birbire (9°0é- AHCYT NCN&), Mi‘rab *Azirnit Birbire
(9°06-N AHCYT NCNS), Wilbarag (@-A04-7), Daloééa (40F), Lanfuro (A74-C7), and
Sankura (A7fr¢4-) as shown on the map below (the spelling on the map is sometimes
inaccurate). There is also the Wirabe (@¢-~(L) “city administration’.

il ewve et wrer e s e

Silite

: MIRAB AZERN Dalocha

= FEns

LTIOMAP SILT ONE 5
Note: The second map from the top in the right margin bears the label South Nations
Nationalities and Peoples Republic (illegible).
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These are further subdivided into 231 gabales. The people speak an Ethio-Semitic

language, Siltififia.

1.1.2. The People

The present-day Silte people have been called by different names at different times. Of

these, the following can be mentioned:

|. Harla, indicating a relation to the Harari people; the language name was Harlififa.

2. Hadiyya, which was the name of the Islamic Sultanate formed after the eastward

retreat and termination of the Wilasma Sultanate; the language name was

Hadiyyififia. (This is distinct from the Cushitic language Hadiyya.)

3. ’Islam, after the Christian highlanders attacked and defeated the Hadiyya

N

Sultanate; the language name was ’Islamifia.

4. Gurage; the language name was Guraginia. (Gurage is a much broader term,

embracing many languages.)

5. Silte; the language name is Siltinna.

The names Silti and Silte, as used today, are not synonyms: the Silti are considered a

subset of the Silte. The two names arose as follows.

First, the Silti people (the smaller group) claim that they are the descendents of Haji
*Aliyyi of Harar, who came with the army of ’Imam ’Ahmad bin ’Ibrahim (commonly
called by the Christians ’Ahmad Gratfi), married an indigenous woman and gave birth to a
son named Sultan, from which the name Silti is said to have been derived. Again this
tradition extends to categorize the people into nine clans: walaya, ’abzana, gora, fite,

dane&o, mukkimre, ‘arat-bér, ‘ansebesso, date (wézir sidist). Second, the larger Silte

group are historically not the descendants of just one person or tribe, but of different



sultanates and nations like Silti, Hadiyya, Bale and ’Arébabini (in *Arsi) who have come
together by stages to form one society. Thus recently the people agreed to have the name
of their nation be Silte. This name has gained social and political acceptance and is the

term I will use in this thesis. The economy of the people is based on agriculture, some

cattle raising, and a little trading.

As we understand from this historical background, starting from the formation of the first
Ethiopian Islamic Sultanate, i.e. the Sultanate of Séwa (WP) in the year 896, this area
and its people have been in close contact with Islam and the Islamic medium of

communication, Arabic, alongside their own language. Consequently, they cultivated the

Islamic culture and Arabic writings through their religion. Furthermore, Muslim
immigrants from Harar (V4C) and Willo (@A@) strengthened the local Silte religious
base both in socio-economic and spiritual terms. These circumstances provided an

excellent opportunity to learn Arabic from the learned immigrants, and this trend

continues even today. Early writings in Arabic by indigenous clerics include the works
of Sayh ‘Umar Basir (called the Wiline Sayh) and Sayh ‘Abdallah ‘Ali (called Dangiyy

al-’ Awwal). The nickname Dangiyy is derived from the name of the village Dange.

Before the official introduction of institutional education by Emperor Haile Selassie, in
the “national” language, Amharic, and one of the international languages, English, the

people used Arabic as the medium of religious education and legislative issues.

The central Christian government related the Arabic language directly to the Islamic
religion. Hence instead of preserving Arabic written works, it preferred to undermine and
even destroy the written heritage of Arabic. That is why there are relatively few Arabic

works in the Ethiopian national and regional museums.

It is clear that traditional Islamic education held sway throughout the Silte zone.

Everybody sent his children and even himself to get an Islamic education at the madrasa



(Islamic school). This shows that the Silte nation is well acquainted with the Arabic

language; but for different reasons no opportunity was provided and no one was

interested in exploring and preserving this Arabic heritage of the people.

1.1.3. The Manuscript

Accordingly, I was attracted to work in this area and to search for manuscripts by Muslim

clerics of the zone. Fortunately I learned that gayb ‘Abdallah bin Salih (called the
Gola&’dba Sayh), living at Golid¢’dba village, had written a history manuscript in the year

1388 AH (1968 AD) entitled Mishbah al-zalam fi dubil din al-’Islam fi mamlaka
‘Ityiibbya bi-al-salam (Lamp in the darkness: The peaceful entry of the Islamic religion
into the kingdom of Ethiopia). I went to the place, Gold¢’dba, hoping to find the
aforementioned manuscript; but I learned that the manuscript had been partly burnt in
2008 AD and what I found was only a remainder of the burnt original. Immediately I

recognized that I could not do anything on this manuscript unless I could get a copy, if

there was any.

Continuing my search, after four months of personal contact with rural Muslim scholars
and telephone calls to Saudi Arabia, I succeeded in finding in Riyadh a photocopy of a
photocopy of the original made by ‘Abdul Wasi‘, the grand son of Dangiyy al-’ Awwal.
The photocopied manuscript consists of 310 pages and 48 sections, all of which deal with

history.

What makes this manuscript exceptional is, first, that it is the work of an indigenous
Muslim cleric in the Arabic language; second, that it compiles selectively the works of
Arab historians on Ethiopian history from the ancient period up to the reign of Haile
Selassie from the Islamic perspective; third, that it also compiles the unpublished
historical writings of indigenous Muslim clerics; fourth, that it has a multidimensional

quality, i.e., it covers the socio-economic, political, cultural, historical, spiritual and



moral aspects of the society, not only of Silte zone but of Ethiopia as a whole. Even

though much of the content of the manuscript is mentioned by other historians in passing,

the point of focus of the Sayh is to produce an explanatory and detailed work from an

[slamic perspective.

Almost all historians of Ethiopia, both professional and non-professional, refer to Arabic

sources in their works. For example, Trimingham, Braukdmper, Budge, Cerulli, Abir,

Taddesse Tamrat, Bahru Zewde, Tekletsadik Mekuria, Hussein Ahmed, Yilma Diressa,
Lapiso G. Dilebo, Sergew Hableselassie, Muhammed Hassen, and others have written

Ethiopian-related history books drawing on Arabic sources by such writers as Al-

Magrizi, ‘Arab Faqih, Tabari, Al-Mas‘udi, Ibn Haldlin, Al-Yaqubi, Ibn-Batuta, Al-

“Umari, ’Abu Dawid, Hawagqil, Al-Qalqasandi, and others.

Most works of Ethiopian history, with few exceptions, have been based on external (non-
Ethiopian) Arabic sources, European travelers’ accounts and Ethiopian Christian
chroniclers. These need to be supplemented by indigenous Muslim sources composed by
Ethiopian Muslims themselves in order to broaden the existing historiographical
perspective. Especially the works of the Southern Muslim clerics, the forgotten ones, can

be expected to contribute a lot to the reconstruction of the Islamic history in Ethiopia.

1.2 Objectives

1.2.1 General Objectives

» To place the Arabic written heritage by Ethiopians in its rightful position and
enrich the available documentary evidence by Ethiopian Muslim scholars.

» To reveal the historical, philological and linguistic value of the works of
Ethiopian Muslim clerics and scholars.

» To encourage and aid professional Islamic historians by providing them with

valuable manuscripts.



1.2.2 Specific Objectives

Hoped-for outcomes of this study are:

> To publicize the life and contributions of Sayh ‘Abdallah bin Salih.

» To have this thesis on the works of Sayh ‘Abdallah bin Salih and the photocopy

of the manuscript preserved, if possible, in the Manuscript and Documentation

Unit of the Institute of Ethiopian Studies (IES) and similar institutions.

> To bring to light Sayh ‘Abdallah bin Salih’s contribution to the documentation of

Ethiopian history.

1.3 Delimitation of the Study and Brief Presentation of Its Contents

This study will examine the works of Sayh ‘Abdallah bin Salih, particularly his history

manuscript. Textual criticism (historical and philological description) will be applied
only to the history manuscript. Since the work exists in only a single manuscript, no

comparison of multiple manuscripts is possible.

In chapter 4, I will discuss the contents of the manuscript in close detail. Here, for general

orientation, I will just give a list of the section titles.

The manuscript consists of the following 48 different sections, of which 45 section
headers are given by the writer himself and the remaining 3 have been added contextually
by the researcher (these are indicated as “reconstructed” in the list below). These are:
1. Introduction (page 2)
. Needs of the historian (page 3)
Sources of history (page 3)

. The beginning of history (the Creation) (page 5)

2
3
4. Supporting knowledge for history (page 5)
5
6. Language (page 9)

7

. Periods of history (page 10)‘



10.

(5l

12,

13,
14.

13;

16.

17

18.

18,
20.

21.
22.

23,
24,

25.
26.

27

28.

29,

30.

3l
32.

33.

The motives of the writer for writing this ms [reconstructed] (page 12)

The original condition of Habaga before Islam [reconstructed] (page 15)
Habaga-Arab relationship (page 17)
Habasa conquest of Yemen (page 18)

Migration of the followers (of Muhammad) to Habasa (page 27

The first migration (page 28)
The second migration (page 31)

The first Islamic military expedition to Habasa (page 44)
Economic occupation of the coastal area of HabaSa (page 44)
Expansion of Islam in HabaSa (page 46)

Obscurity of Islamic history in Haba3a before the 8" century (page 56) [AH]

[The feelings] the Christians harboured toward the Muslims (page 64)
Islam and Christianity in the 8" century (page 64)

Boundaries of Habasa at that time (page 68)

The battle of Sumbar Kure (page 71)

The weakness of the Islamic sultanate after that (page 79)
The Ottoman Empire in Haba3a (page 80)

The Muslim kings (page 82)

VW

Muhammad Ra‘uf Bassa, governor of Harar (page 87)
Attack of Haba3a on Harar Muslims (page 89)
Military expedition of Egypt against HabaSa (page 91)
Divine revenge on King Yohannis (page 93)

King Minilik and Islam (page 93)

Islamic Sultanate of Jimma (page 96)

How the Jimma Sultanate was viewed by the Muslims (page 98)

Elimination of the Jimma Sultanate and its annexation to Habasa (page 99)



34.

33,

36.
.7/
38.

39.

40.

41.

42.

43.

44.

45.

46.
47.
48.

Christianization of Muslims in HabaSa (page 101)

Islamic organizations in Habasa (page 109)

Emperor Haile Selassie (page 110)
Italian invasion of Ethiopia (page 111)
The reason for the Italian entry into Ethiopia (page 112)

Virtues of Habasa (page 116)

Religions and languages of Habasa (page 127)

About Tarip al-‘awarid (page 136)

About what Sayh Wiline wrote in his manuscript Dahab al- ‘Ibriz (page 147)
The chief masters of Islamic doctrine, who were influential in opening up Habasa

(page 157)
Some of the virtues of Harar (page 201)
The king >Ashama [reconstructed] (page 210)

The scholars and patron saints of our region (page 241)
Some (Muslim) leaders who magnified Islam and supported scholars (page 262)

Our ancestors who immigrated from Hadiyya (page 279)

1.4. Methodology

The goal of the research is the description and content analysis of the manuscript. Thus

the remainder of the original burnt manuscript was photographed with a digital camera as

partial check on whether the photocopied document is truly a photocopy of the original,

visual inspection shows that the two are identical in every way. Selected parts are printed,

translated and discussed. Interviews with Sayh ‘Abdallah bin Salih’s senior students and

members of his family, who are residing in Addis Ababa, Gurage Zone, Silte Zone and

Jimma Zone, were conducted as well. Secondary literature was also examined.



1.5. Review of Related Literature

Since the opening of the philology section in the Department of Linguistics and Philology

at Addis Ababa University, works describing Arabic manuscripts have been done by

Muhammad Seid Abdella, Oumer Mekonnen, Endris Muhammad, Muna Abubeker,
Khalid Muhammad, Nuredin Delil, Muhammad Hakim, Abdulkerim Seid, Hassen
Muhammad, Hussein Muhammad, Kemal Abdulwahab, Muhammadamin Hussein
Mussa, Adnan Muhammad, Remedan Ahmed Abdu and Faysel Hussein in their MA
theses. None of their manuscripts is exactly similar to the history manuscript of Sayh
‘Abdallah bin Salih, Misbah af-..zaldm}‘i dufril din al-"Islam fi mamlaka 'ltyiibbya bi-al-

re

salam. Note, however, that brief biographies of the clerics Mufti Dawud (see recent MA

thesis by Muhammad Seid Abdella), Abret Sayh (MA thesis by Nuredin Delil) and Jamal
al-Din al-’Anniyy (MA thesis by Faysel Hussein) are given by Sayh ‘Abdallah bin Salih

in this manuscript.

There exists an unpublished Arabic manuscript by Sayh Muhammad Tajuddin Ahmad
entitled 'I'lam al-"agbiya’ bi-hayat al- ‘uzama’ 'Ityabbiya min al- ‘ulama’ wa-al-"awliya’
wa-saldafin al-’Islam wa-al-"asafin al-"asfiva’ ‘Helping the ignorant through the

biography of famous Ethiopian ‘ulama’, saints and Islamic Sultans and pious authorities’.

This work is similar to Sayh ‘Abdallah’s manuscript by virtue of including the
biographies of famous Ethiopian ‘u/ama’ and Islamic Sultans, but Sayh ‘Abdallah’s work

includes many other historical events too, starting from pre-Christianity up to the reign of

Haile Selassie.

Almost the same is true in the case of Sayh Muhammad Wale Ahmed’s published

biographical work entitled Kitab ’igaz himam al-'agbiya’, bi-rass al-qatarat min



tarajim al-‘ulama’ wa-al-"awliya’ fi jumhuriyya al-’Ityabbiya ‘A book awakening the
ambitions of the ignorant through selections from the biographies of Muslim clerics and

saints of the Republic of Ethiopia’. This book corresponds to only one single section

(section 43) of the subjects in Sayh ‘Abdallah’s work, a section which deals with the

biographies of famous Ethiopian ‘ulama’. The translated part unfortunately doesn’t

include these biographies.

In the numerous works of Ethiopian history by indigenous and foreign writers, the name

of Sayh ‘Abdallah bin Salih is mentioned only once, in the senior essay by Sherif Keri
entitled “The History of the Silte Community in Addis Ababa” (1985), as an informant

simply.

The writer of the manuscript, Sayh ‘Abdallah bin Salih, himself explicitly mentions

numerous reference works that he used in his writing. Although he does not provide any
bibliographical information on these references, such as their authors, publishers,
volumes, page numbers, paragraphs etc., I have tried to check whether he directly quoted
or simply took the general idea from them. From the specific detailed points of the
manuscript, I understand that he used many other references in addition to those he

mentions in the manuscript.

I will now go through the manuscript page by page and discuss briefly those sources
which are explicitly mentioned by Sayh ‘Abdallah bin Salih.
» The author mentions the Arabic writer and historian Ibn HaldGn in connection

with “needs of the historian” (page 3), “sources of history” (page 3), “the
beginning of history” (page 5), “supporting knowledge for history” (page 5),
“language” (page 9) and “periods of history” (page 10). This refers to the book

Tarth Ibn Haldin (Beirut: Dar al-Fikr Printers, 2001, volume 1, pages 13-18, page

54 and page 770 in a very broad sense).

10



> On pages 50 and 55 of the manuscript, the author mentions the book Subh al-
'a‘Sa regarding the Wifat Islamic state. This refers to the book Subh al-'a‘sa fi
sin‘a al-'insa’ by Tbn al-’Abbas *Ahmad bin ‘Aliyy al-Qalqasandi (volume 5,
pages 311-334; Damascus: Dar al-Fikr Printers, 1987), where the Wifat state is

discussed in detail.

» On page 51 of the manuscript, the scribe mentions the book Al-badr al-tali* in
connection with the first Islamic State in Haba3a, and its leader Muhammad bin
’Abi Baraka bin ‘Aliyy bin Muhammad bin ‘Umar al-Jabarti and his successor
and brother. This refers to the book Al-badr al-fali‘ bi mahasin min ba ‘d al-qarn
al-sabi* by Muhammad bin ‘Aliyy bin Muhammad bin ‘Abdallah al-Sawkani
(volume 2, page 136; Beirut: Dar Ibn Katir Publisher, 1* edition).

» In connection with the lack of reliable documentation regarding what happened
between the Christians and Muslims before the eighth century and the hardships

that the Muslims faced under the rule of the seven Muslim sultanates on page 56

of the manuseript, the Sayh refers to the book Tarij al- ‘Islam fi al-Habasa by
Yusuf bin *Ahmad (Cairo: Hijazi Publishers, 1935).

» On page 58 of the manuscript, the Sayh mentions the Arabic writer Tabari with
reference to the harshness and injustice of the Habasa to the Muslims, particularly
their killing of the refugees. This detail is found in Tabari’s book Tarih al-rusul
wa-al-muliik. It seems that the author of the manuscript took his summary from
Tarih al- Tabari (Beirut: Dar al-Kutub al-‘Ilmiyya, 1987).

» The Sayh mentions the case of a HabaSa patriarch who disagreed with the king in
the year 547 AH/1152 AD, whereupon the king wrote to the Egyptian sultan to

replace him. In writing this the Sayh drew on the book entitled Lubab al-" adab

11



by *Amir *Usdma bin Mungqid on page 59 of the manuscript and also Kitab al-

‘['tibar by the same person on page 62 of the manuscript.

On page 65 of the manuscript, the Sayh mentions the book Kitab al-'llmam by
Al-Magrizi in connection with King ’Ishaq bin Dawud, crowned in the year 812
AH/1409 AD over Habasa. The full reference is Kitab al-"ilmam bi-"ahbar man
bi-’ard al-Habasa min mulitk al-’Islam by *Ahmad bin ‘Aliyy bin ‘Abdulgadir
bin Muhammad al-Magrizi (Cairo: al-Ta’lif Printing Press, 1895; pages 4-5). The
idea is that King ’Ishaq took the rule of the Islamic sultanates out of the Muslims’

hands and destroyed them. He captured and killed many Muslims and suppressed
Islam for a long time, then wrote to westerners to meet to discuss the total
eradication of the Islamic sultanates. This fact is discussed by Taddesse Tamrat in
his book Church and State in Ethiopia 1270-1527 on pages 254-258 in the section
“Ethiopia and the Crusades”.

On pages 14 and 70 of the manuscript, the Sayh mentions the book Futiih al-
Habasa regarding the first military expansion of Islam within Ethiopia, the
battlefields, the rise, the victories and the defeat of ’Imam ’Ahmad bin *Ibrahim
(Grari). This refers to the well-known book Futith al-Habasa by Sihab al-Din
’Ahmad bin ‘Abdulgadir bin Salim bin ‘Utman al-Jizaniyy commonly called
‘Arab Fagih. The Sayh used entire sections of the book. Almost all historians and

history writers who have written on medieval Ethiopian history refer to this book.

The book was translated into French and published by the orientalist René Basset

from 1897-1909, and then into English by Paul Lester Stenhouse with annotations
by Richard Pankhurst.

On pages 82-83 of the manuscript, the Sayh mentions the book Rifla al-Habasa

regarding the conquests of Habasa by Ahmad Gran until the Christian king agreed

to accept help from the Portuguese in exchange for allowing them to bring
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Catholic priests into the country. This refers to Rifila al-Habasa min al-'Istana
'ila Addis Ababa by Sadiq Bassa (Abu Dhabi: Arab Foundation for Studies and
Publishing, 1896).

On page 83 of the manuscript, the Sayh mentions an Ethiopian “writer” Ato
Haile Mariam in regard to the origin and the rule of Ahmad Gran throughout
Habaga. However, [ could not find either the author or the book.

On page 86 of the manuscript, the Sayh refers indirectly to the book First

Footsteps in East Africa by the British traveler and adventurer Richard F. Burton.

He does not mention either the book or its author by name, but says only that an

“Austrian” (Al-Namsawi) writer had visited Harar in the year 1302 AH/1885 AD.

Burton was British, but starting in 1871 he lived in Trieste, which was part of the
Austro-Hungarian Empire. Hence the word “Austrian”. He was indeed one of the
first Europeans ever to visit Harar, and described his impressions in Chapter 8,
“Ten Days at Harar”. Burton’s visit was in 1855; apparently the year “1885”

(above) is an error.

On page 100 of the manuscript, the Sayh mentions the book Masalik al-’absar in

connection with the weak internal relations between the Muslim Sultanates, their

wealth, their internal differences of thought and their dependency on the Christian

king (Ambhara). This refers to the book Masalik al-"absar fi mamalik al-’amsar
by Ibn Fadl Allah al-“Umari (pages 16-17).

On page 108 of the manuscript, the Sayh mentions the book Mas’ala al-
Habasiyya with regard to the fact that during the reign of Emperor Haile Selassie,
two Muslim teachers, namely Sayh Mahmiid Nasawiyy and Sayh Yisuf ‘Al
Yiisuf, were sent to HabaSa from Egypt. This refers to the book Mas’ala al-

Habasiyya by ‘Abdallah Husayn (Cairo: Al-Rahmaniyya Publisher, 1935).

13



» On page 136 of the manuscript, the Sayh mentions the manuscript 7arif al-
‘awarid with regard to the events which happened in the lifetime of Jamal al-Din
al-’Anniyy. This refers to the unpublished manuscript Tarih al-‘awarid
(commonly known as 7arif al-'Anniyy) by Jamal al-Din al-’ Anniyy himself.

» On page 147 of the manuscript, the Sayh mentions the manuscript Dahab al-"ibriz

in connection with the biographies of certain Muslim scholars and well-known

persons. This refers to the unpublished manuscript Dahab al-'ibriz fi managqib al-
‘awliya’ wa-al- ‘ulama’ wa-al-suhada’ wa-sulha’ al-'ahbas wa-Sayh ‘abdul ‘aziz
by ‘Umar bin Sayh Basir, commonly called the Wiiline Sayh.

> On page 216 of the manuscript, the Sayh mentions the book Al-tanbih wa-al-
muhaddab. In a marginal note on the same page he says that this book is
mentioned in another manuscript called Rabi‘ al-qulib with regard to a certain
person from Bale who went to Yemen to study under the Yemenite Sayh ’Ahmad
bin ‘Ujayl. The Yemeni teacher sent him back to Ethiopia, urging him to spread
Islamic education with this book Al-tanbih wa-al-muhaddab. The full reference is
Rabi* al-qulib fi dikr manaqib wa-fada'il sayyidina al-sayh Nurhusayn (page 30

of part 1 and page 28 of part 2).
In reading the manuscript, I noticed many places where the wording of the text reminded
me of other Arabic works I have read. Regarding such works, which the Sayh could well
have known of and drawn upon but did not mention by name, 1 will categorize them into:
(A.) Arabic by foreign (non-Ethiopian) writers, (B.) English by foreign writers, and (C.)
Ambharic by indigenous writers. I list these works below with a brief summary of their

relevant contents (i.e., topics for which the Sayh probably used the given book).
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A. Works in Arabic by foreign (non-Ethiopian) writers

» The Holy Qur’an:

e Suras 3:200 and 9:111. These verses were recited to the army of ’Tmam

>Ahmad bin ’Ibrahim (Grari) to spur on the army at the battle of Sumbar Kure,

the battle between the HabaSa and *Imam *Ahmad.

e Sura 5:83, regarding the weeping of 70 Ethiopians at the Prophet’s recitation

of the Qur’an. They had come to Medina from Ethiopia with the immigrant

followers of Muhammad.
e Sura 85:4-5, regarding the persecution of the Najran Christians by Di Nuwas.

e Sura 18:83, regarding Du al-Qarnayn (Alexander the Great).

e Sura 105:1-5, regarding the Companions of the Elephant [the Abyssinians

ruling Yemen] who departed for Mecca to destroy the Ka‘ba.

» Al-Sawiy fi Hasiya al-Jalalayn by ’Ahmad Sawiy al-Malikiy, regarding the

funeral prayer over the Nijasi.
» Sira Ibn Hisam by ‘ Abdulmalik bin Hisam, regarding:

e Habasa conquest of Yemen.
e First migration (of the followers of the Prophet to Haba3a).
> Sahth al-Bupari (4" edition, volume 4, pages 287-290, hadit number 429,
translated into English by Dr. Muhammad Muhsin Han), regarding:
e The Nile River, on the topic “The Virtues of Haba3a”.
»  Sira Ibn 'Ishdg, volume 1, page 59, by Muhammad bin *Ishaq regarding:
e The sayings of the Prophet when sending the emigrants to Haba3a.
» Al-Rahig al-Mahtim by Safiyy al-Rahman al-MubarakfurT, on:
e Habasa-Arab and Haba8a-Yemen relations.

» Sira Rawda al-’Anwar by Safiyy al-Rahman al-MubarakfiirT on:
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Virtues of Habada (particularly the Haba$a nurse of the Prophet, "Ummu

’Ayman al-Baraka).

The second migration (of the followers of Muhammad).

» Hayat Muhammad (The Life of Muhammad), pages 3-22, by Muhammad Husayn

Haykal on:

Haba3a-Arab and Haba$a-Yemen relations.

» Sira al-Habasa by Al-Haymi al-Hasan bin ’Ahmad on:

HabaSa-Arab and Habasa-Yemen relations.

The conditions of Habasa before Islam.

Economic occupation of the coastal area of Habag3a.

Expansion of Islam in Habasa (focus on the formation of sultanates).

Virtues of Haba3a (including ’Ahmad Grar).

Ottoman Empire in Haba$a.

Christianization of Muslims in Haba$a (includes Libnd Dingil and
Gilawdewos).

King Minilik and Islam.

» Al-Habasa by Hasan Muhammad Jawhar on:

Religions and languages of Haba3a (including the origin and meaning of the
word Habasa).

Boundaries of Haba3a.

> ’Iryubbiya by Hasan Muhammad Jawhar on:

HabaSa-Yemen relations.
The condition of Habasa before Islam.

The Emperors of Haba$a up to Haile Selassie.
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» Raf* $a’n al-Hubsan by Al-Suyutt on:

Habasa-Arab relations.

The migration (of the followers of the Prophet to Habasa) including mention
of the Néjasi.

Virtues of Habada (including what is said about Haba$a in the hadf and

Qur’an; the Prophet’s nurse Ummu ’Ayman, Baraka al-HabaSa; the first

mu’azzin, the Ethiopian Bilal; the River Nile).

Economic occupation of the coastal area of Haba3a.
Expansion of Islam in Haba3a.

Boundaries of Habasa.

» Tanwir al-gabas fi fadl al-Sudan wa-al-Habas by *Abi al-Faraj ‘Abdurrahman

bin al-Jawziyy on:

The migration (of the followers of the Prophet to Habasa), including mention
Virtues of Haba$a (including the first muezzin, Bilal).

Religions and languages of HabaSa (including Du al-Qarnayn).

> Al-"Islam fi "Ityabbya by Dr. Zahir Riyad on:

Religions and languages of Habasa (including the people and their history).

» Al-Kamil fi al-Tarth (commonly known as Tarih Ibn al-’Afir) by ‘lzzaddin *Abu

al-Hasan ‘Aliyy bin Muhammad ‘Abdulkarim al-Jazriyy, commonly known as

Ibn al-’Atir. This book deals with:

The first Islamic military expedition to Haba3a.
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B. Works in English by foreign (non-Ethiopian) writers

» Islam in Ethiopia by J. Spencer Trimingham (1952). Inter alia, the book deals

with:

Paganism.

Judaism.

Christianity.

Distribution of Islam across the territories of Ethiopia.

The Aksumite conquest of Yemen and the building of a church in San‘a.

The migration of Arab Muslims to Ethiopia.

The conversion of the Abyssinians to Christianity.
Islamic kingdoms in eastern Séwa.
The Solomonic dynasty.

The Muslim sultanates.

The Christian struggle with the sultanates.

The great conquest of ’Ahmad Gran.

Minilik’s conquest of Muslim and pagan regions and Lij ’tyyasu’s attempt at

a so-called Muslim revolution.

European military forces in the region.

The reign of Haile Selassie.

The dervish orders.

» A History of Ethiopia, Nubia and Abyssinia by Sir Ernest Alfred Thompson
Wallis Budge (1928). Inter alia, the book deals with:

The meaning /origin of the word Haba3a.

The religion of Abyssinia; here he mentions that the Abyssinians worshipped

gods other than the one God of Noah.
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The migration (of the followers of Muhammad to Haba$a); he mentions that

Christian majority so as to protect his people and country from bloodshed.

The economic occupation of the coastal areas.

The reign of *Armah (the Nijasi).

The battle of Sumbar Kure and other battles with *Imam *Ahmad.
Libné Dingil.

’Imam ’Ahmad.

Gilawdewos.

"Ifat, Bale, Fitagar, Hadiyya and Wajj.

Sérs’d Dingil.

Christianization of Muslims.

C. Works in Amharic by indigenous (Ethiopian) writers

» Kita’ot ‘amliko wédi kristinna by Taklds’adiq Mékuriya (1958). This book

deals with:

Ethiopians originally worshipped idols (gods other than the one God).

» Y& ’Ityop’ya tarik, Nubya, Aksum, Zaguye by Taklds’adiq Mikuriya (1973a).

Inter alia,the book deals with:

Ethiopian rule in pre-Islamic Egypt and South Arabia.
The assignment of Abraha as a governor and his campaign with elephants to

destroy the Ka 'ba, his defeat and death.

The hospitality of the Néjasi, his happiness while listening to the Qur’'an

recitation, his refusal to send the Muslim refugees back to Qurays, and the

Muslims’ stability in Ethiopia.
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Christian seaports in Ethiopia that were lost to the Muslims during the entry
of Islam; the weakening of Ethio-Roman relations at this time; the collapse of
Aksum.

Contact of the Zagwe government with the Ottomans through Egypt.

» Yi ’ltyop’ya tarik: ki 'As’e Yakunno ‘Amlak ‘iskd 'As’e Libnd Dingdl by

Tiklas’adiq Mikuriya (1959). Inter alia, the book deals with:

The fighting of *As’e Yakunno "Amlak against the Adal [Afar and ’Issal.
Because of this the Egyptian Sultan refused to send a patriarch to the

Ethiopians; thus Yékunno *Amlak contacted Jerusalem and asked them to

intervene.

The entry of the Quray§ Muslims, who called themselves Walasma, to

Ethiopia in the seventh year of the reign of *As’e ’Amdé S’iyon.
The termination by ’As’e Dawit of the forced Christianization of the
Ethiopian Muslims, which had been the practice of Sadyfa "Ar’id.
The arrival in Ethiopia of four Egyptians including one military officer who
joined ’As’e Yishaq, thus enabling him to strengthen his military and

economic power. He also opened communication with the French
government to eradicate Islam, but Jamal al-Din forced him to retreat to
Abbay.

*As’e *Amdi tyyisus’s conquest of the Muslims; his death in a plague.
Muhammad bin Badlay’s payment of tribute to *As’e Bé*dd Maryam.
’As’e *Iskindir’s conquest of Adal.

The fighting of *As’e Naod with Mahfuz.

> Yi liyop'ya tarik: ki *As’e Libnd Dingil 'iskd 'As’e Tewodros by T#klds’adiq

Mikuriya (1973b). Inter alia, the book deals with:

The war between ’As’e Libnd Dingil and Mahfuz.
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Ya

The first war against *’Ahmad Grail.

The entry of the Portuguese into Ethiopia to support the Christian

highlanders, and the victory over ’Ahmad Graii at Wigdra and Dénbiya
(Zantdra) during the reign of *As’e Gilawdewos.
The death of >’Ahmad Gra, the capture of Garad ‘Ali and the return of Minas

from Muslim captivity.

The rise of Nur Muhammad and the death of Gédlawdewos.

The Galla (Oromo) and the campaign of Sérs’d Dingil to Ennaria.

The victory of Sérs’a Dingil over the Sultan of Harar and the Turks.

The principalities of Ras ‘Ali, Ras Gugsa, Ras Yimam, Ras Mariyyd, and Ras

Dori.
‘Ityop’ya tarik: ki "As’e Tewodros “iskd 'As’e Qadamawi Haile Sellassie by

Téklds’adiq Mikuriya (1968). Inter alia, the book deals with:

Tewodros’s war in Willo and his suicide.

Yohannis’s wars with Egypt and Italy.

Yohannis’s attempt to unify all religions under Christianity.

The battle of Méatdmma and Yohannis’s death.

Minilik’s relations with Italy; the war in Méqéle; why Minilik left Asmara for

the Italians.

The tripartite agreement between Britain, France and Italy; territorial

expansion of Minilik.
The reign of Lij "tyyasu and Empress Zawditu.
The imprisonment of Lij tyyasu.

The death of Empress Zawditu.

The crowning of Haile Selassie.
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>

e Italian invasion of Ethiopia.
e The flight of Haile Selassie to Europe and his return with the British army

and defeat of the Italian army.

‘Ksliminanna 'Afiiga, translated by Gobize T’affdt’d from the book written by the

Reverend Godfrey Dale (1967). Inter alia, the book deals with:

e The Muslim convert to Christianity called Zakariyya Jibril.

More recent works treating the same topics

A.

»

>

Works in Arabic by foreign (non-Ethiopian) writers

Al-"Islam wa-al-Habasa: ‘abr al-tarith by Muhandis Fatht Gayt (1998).

Ma‘alim al-hijratayn ’ila "ard al-Habasa by Dr. ‘Aliyy al-Sayh ’Ahmad ’Abii
Bakr (1993).

Kitab al-tiraz al-mangiis fi mahasin al-Hubis by Muhammad bin ‘Abd al-Baqr al-
Buhariyy al-Makkiyy (1980).

Al-’Ahbas bayna Ma 'rib wa-’Aksiim by Mumtaz al-*Arif (1975).

Bayna al-Habasa wa-al-‘Arab by *Abdulmajid ‘Abidin (1998).

. Al-sira al-nabawiyya: duriis wa- ‘ibar by Dr. Mustafa al-Saba‘iyy (1985).

Al-"alagat al-siyasiyya bayna muslimiy al-Zayla" wa-nasara al-Habasa fi al- ‘usir

al-wasaff by Rajab Muhammad ‘Abdulhalim (1995).

B. Works in Arabic by Ethiopian writers

>

‘Ityubbya wa-al- ‘Uriiba wa-al-"Islam by Muhammad al-Tayyib bin Muhammad

bin Yusuf al-Ysuf (1996).
Manhal al-‘atsan fi tarih al-hubsan by Sayyid Muhammad Sadiq (2001).

Tarth Ityabbya, part one, by Muhammad Taj ‘Abdurrahman al-*ArisT (1999).
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C;. Works in English by Ethiopian writers (books and articles)

Cs.

»
»
»

Y V. V VY V¥

Islam in Nineteenth-Century Wallo, Ethiopia by Hussein Ahmed (2000).
“Aksum in Muslim Historical Tradition” by Hussein Ahmed (xxix 2:47-66).

“Italian Colonial Policy towards Islam in Ethiopia and the Response of Ethiopian

Muslims (1936-1941)” (paper read at the International Conference on Africa

Orientale Italiana) by Hussein Ahmed(2006b).

Ancient and Medieval Ethiopian History to 1270 by Sergew Hable Sellassie
(1972).

Church and State in Ethiopia 1270-1527 by Taddesse Tamrat (1972).

A Short History of Ethiopia and the Horn by Bahru Zewde (1998).

A History of Modern Ethiopia (1855-1991) by Bahru Zewde (2008).

The Oromo of Ethiopia: A History 1570-1860 by Muhammed Hassen (1994).

“Some Notes on Harar and the Local Trade Routes: A Report on the Views of Ex-

merchants of Shawa” (1839-1935) by Ahmed Hassen Omer (2001).

Works in English by Ethiopian writers (theses and senior essays)

>
>

Ethiopia and the Arab World, BA thesis by Muhammedamin Salah (2005).

Islam and the Muslim Community in Gommaa, A Historical Survey (1886-1974),
MA thesis by Aman Seifedin (2006).

The First Hijra: A Study of the Earliest Christian-Muslim Relations, MA thesis by
Alam, S (1982).

Islam and the Muslim Community in the Kingdom of Jimma (1870-1974), MA
thesis by Endalew Djirata (2008).

The Origin and Development of Jimma Town up to 1942, MA thesis by Tadessa
Semma (2007).



> The History of the Silte Community in Addis Ababa, BA thesis by Sherif Keri

(1985).
» A Cultural History of the Silte People, MA thesis by Abdi Kedir (2005).

> A History of the Silte People: A Special Emphasis on Their Struggle for Identity
and the Subsequent Socio-Economic Development of Silte Zone (1 274-2004), BA

thesis by Yalew Tezera (2005).
D. Works in English by foreign (non-Ethiopian) writers

» Localizing Salafism: Religious Change among Oromo Muslims in Bale, Ethiopia
by Terje @stebe (2008) .

» Islamic History and Culture in Southern Ethiopia by Ulrich Braukémper (2002).

» Saudi Arabia and Ethiopia: Islam, Christianity and Politics Entwined by Haggai
Erlich (2003). The standard work on HabaSa-Arab relations.

E. Works in Amharic by Ethiopian writers

» Y4 Grarf ’Ahmad Wiirdra by Taklds’adiq Mikuriya (1975).
» Yi ’ltyop’yawinnit tarikawi mésérétocc *inna masariyawocc, by Dr. Lap’iso G.

Dilebo (1999).
> Tirond: Yé 'Ityop’ya qiddéamtinna talalag ‘ulamocC tarik, translated by Abdallah
Muhammad Ali (2006) from the Arabic manuscript of ‘Umar bin Sayh Bagir,
Dahab al-’ibriz fi manaqib al-’awliya’ wa-al-‘ulama’ wa-al- Suhada’ wa-sulha’
al-’ahbas wa-sayh ‘abdul‘aziz.

> Imam’ Ahmad 'Ibrahim (C Abmad Gran) by Ta3omd Birhanu Kamal (2008).

» Yi 'Ityop’ya tarik: bi ‘asra sidistifiaw kifli zimén by Yilma Diressa (2008).
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» Jéabdu by Wirqu Nida (1991).

»  Yésilt’ennit biherawi méggilic’awodd ‘“inna 13’ityop’yawinnat hillfwinnanna
‘idgét yabarikkitut “astiwas’io by Abdulfatah Huldar (2008).

> Sayh Zakariyya Jibril (‘Aliga Nawayékristos): ki ’isliminna wédi kristinna by

Tiruneh Waldeselassie (2002).

> Vi ‘ltyop’va muslimod yé siqayinna yiméakara tarik by Muhammad Yusuf
Ya‘qub (1995).
> Yé‘ayn misikkir by Abdellah Abdurrahman Nur (2005).

Full information about the aforementioned sources is given in the bibliography.
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CHAPTER 2
BIOGRAPHY

2.1. From birth to adolescence

Sayh ‘Abdallah bin Salih (called the Gold¢’dba Sayh) was born in the village of Boriira,
Dalo¢¢a wérdda in Silte zone. The area around this village is commonly called *Arat Bir,
which is the name of one of the nine tribes of the Silti people. According to my
informants, he was about 37 years old during the Hidar bésita or ‘epidemic’ during the
Ethiopian month of Hidar— that is, in 1918 AD. This means he would have been born
during the region of Minilik in 1881 AD. His father was a farmer, *Ato Salih

Muhammad, and his mother was Wayzdro ’Amina ‘Ali.

He studied the following religious and language subjects with the corresponding Muslim

scholars, listed below in the chronological order in which Sayh ‘Abdallah bin Salih
studied the subjects:
» Qur’an recitation and figh (jurisprudence) for beginners with Sayh Hamid

Muhammad’amin (called the Kolisa Sayh)
> figh courses like Suja‘ (taken from the name of the book’s author *Abu Suja‘),

bafadl, ‘umda al-'akkam (‘pillar of the rules’), and minhaj with Sayh Sifa (called
the Kassay Sayh), who came from *innémor, the present Gurage zone and resided
at Godidbamo, somewhere between Dalo¢a and Gold¢’dba

» nahw ‘syntax’ with Sayh Muhammad Hattat, commonly called Wa&’¢’a Sayh and

also called Gurage Sayh
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> ‘ilm al-nalw wa-al-sarf ‘(advanced) syntax and grammar’ with Sayh Basir bin

Salih (called the Jardmo Sayh) at *Innéiqor, West *Azirnit subdistrict

» fath al-wahab, fath al-jawad and ‘arud (different advanced courses of figh) with
Sayh Muhtar (called the Ga¢’@msto Sayh), at West *Azérnit subdistrict near
Jardmo

» balaga and mantiq (‘eloquence’ and ‘logic’) with Siro Sayh near Jimma with his
teacher, Sayh Muhammad Hattat

> tafsir al-Qur’an (exegesis of the Qur’an) and gadiriyya, ahmadiyya and
rashadiyya tariga (three sufi doctrinal schools) with Sayh ‘Abdallah ‘Ali (called

Sayh Dangiyy al-’awwal)

2.2. From adolescence to maturity

2.2.1. Married life

When he reached adolescence, his neighbour and first teacher, Sayh Hamid
Muhammad’amin (called the Kolisa Sayh), arranged the marriage of Sayh ‘Abdallah bin

Salih to his daughter and assigned him to teach at the village of Gold¢’aba. They had six

children: Kamal, Sirdj, Taju, Sayyid, Lubaba and Taqiyya.

’Imam Siraj *Abégaz Sediso, a leading and wealthy person in Stlte, arranged the Sayh’s

second marriage to his daughter *Amina Siraj and gave them a large farm as her dowry.

She had five children: ‘Ala’uddin, Bahraddin, Nizamuddin, Badruzaman and Fathiyya.
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Once his children from his second wife were born, to avoid disagreement and tension

between the two wives and their children, he moved his first wife with her children to

Lanfuro Wiridda in the village of Néjate beside the Wén¢’ico River.

2.2.2. Life as a teacher

Assigned as a new teacher at Goli¢’ba, Sayh ‘Abdallah bin Salih at first faced a problem
of social rejection by the surrounding community because they had been supporting the
two popular local religious leaders and teachers, ‘Abret Sayh and Qétbére Sayh, and their
students. But the two local Sayhs made peace between Sayh ‘Abdallah bin Salih and the

surrounding community and convinced the people to send their children to him. The
people of the community also started to benefit from his teachings, to sponsor his

students, and even started to farm his land for him.

Soon he built a mosque in collaboration with the local people, and within a short time he
became popular and got a large number of students. As some of his students informed

me, the number of students reached about 750.

His way of teaching was very different from that of other traditional teachers. For
example, when new students joined his school, before class began, he asked them where
they came from, their level of education, and the conditions in their living place. Then,
after completing the round, he resumed his place and told the students about the social,

political and economic history of each place. Only then would he begin to teach.

The other distinctive quality of the Sayh was that he urged his students to participate in

practical work. For example, he urged them to plant cash crops like eucalyptus, enset and

¢’at in the compound of their local sponsors. He also motivated them to get formal

education in government schools. Two of my informants, Sayh Siraj Sarif and *Anwar

Muhammad, got their education as the result of his advice.

28



His senior students, who continued as teachers after him, are: Haj ‘Ali (MilSa Sayh),
Sayh Safi Muhammad (‘Urago/Goto Sayh), §aylg Muhammad ‘Abdallah (Dangiyy al-
Tani), Sayh Muhammad Sayh ’Issa (‘Agawa Sayh), Sayh ’Ibrahim (Gambella Sayh),
Sayh Nuri Sayh Dawid (Mukkare Sayh), Sayh Nuri (Kusaye Sayh), Haj *Idris (Dalo¢a

Sayh), Sayh Siraj Sarif, the judge in Silte wérdda Islamic court.

Of his contemporaries, some well-known figures are: Sayh ‘Abdallah (" Am Sayh), Sayh
' Adam (Wajja Sayh), Sayh Muhammad ‘Abdallah (Dangiyy al-Tani), (contemporary and
also student), Sayh Sulayman (contemporary and also student), Sayh ‘Abdul‘aziz (" Asano

Sayh) and Galme Sayh (Dalo&a).

2.2.3. His writings

His love of reading led him to dig out history materials like Futiih al-Habasa, dealing

with ’Imam ’Ahmad bin ’Ibrahim (called Grati by the Amhara); Dahab al-’Ibriz, on the
biography of indigenous Muslim scholars; Ibn Hisam and Halabiyya, about Ethio-Arab
and Ethio-Yemeni relations and the migration to Ethiopia of the followers of
Muhammad; Hayat Muhammad, about the life of the Prophet Muhammad; and
magazines and journals presenting general information. His fafsir teacher Dangiyy al-

’awwal motivated him to write something about Ethiopian history from the Islamic

perspective. As a result, in 1388 AH/1968 AD he wrote a 310-page history manuscript
entitled Misbah al-zalam fi dupil din al-"islam fi mamlaka 'Ityabbya bi al-salam ‘Lamp
in the darkness: The peaceful entry of the Islamic religion into the kingdom of Ethiopia’,

which was his final work. This manuscript is the focus of this thesis. Earlier he had

written the following works:
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o ’I'lan fi haqiqa(t) al-'insan ‘Manifestation on the true nature of human beings’. It

tells about the evolution of human beings and what make them different from
animals.
o Dald'il: mishah al-sayyar fi salat ‘ald nabiyy al-mufitar ‘Proofs: lamp for the

traveler in the blessing for the chosen Prophet’. It teaches how to pray for the

Prophet and to invoke Allah, but without directly quoting from the Qur’an and
hadit.
e Barzanj: Kitab jal al-fikr; multasar samt al-durar fi ‘ahbar sayyid al-basar

‘Barzanj: The book of the field of ideas; Abridgement of the chain of pearls about
the news of the Lord of humanity’. It tells about the life of the Prophet in the form

of manziima.
o Managib Sayh dangiyy al-’awwal wa-qasida madfihi wa-tawassul bihi ‘Deeds of
Sayh Dangiyy al-’ Awwal, and poems in his praise and intercession through him’.
o Tawassulat ‘Intercessions’, manzima (poetry) and praise.

e Mawlid al-rasil ‘Birth of the messenger’, the biography of the Prophet

Muhammad.

e Tawhid ‘Unity of God’, beginner’s text.

e Tamrin ‘Introduction to nafw’, syntax.

2.2.4. His other interests

Unlike the majority of traditional Muslim teachers, Sayh ‘Abdallah bin Salih was very

interested in gathering local, national and international news from the available media

and from educated persons. For example, he read a monthly bulletin from Egypt which he

borrowed from the Ibn Salam bookshop in Addis Ababa. He also bought books directly

from this shop when he visited Addis Ababa to apply for permission to go on Hajj.
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Not only reading but also collecting and copying the important ideas from what he read
was another of his qualities. For example, he collected a number of poems from the
books he read and bound them together as a single manuscript. He paid particular
attention to historical events in Ethiopia, which finally enabled him to write his history

manuscript.

In 1953 E.C./1960-61 AD, he made the pilgrimage to Mecca and used this opportunity to
refer to history materials at Medina. He stayed there one month more than the usual time
in order to read and note important historical events concerning Ethiopia. After returning

to his homeland, he started writing his history manuscript, which he finished in 1968 AD.

Another quality was that he respected educated people and government-assigned officials
in his district and intentionally established contact with them to discuss and learn from
them about the country’s condition. In addition to this he collected relevant materials in
Ambharic and English and asked these elites to read them aloud to him. He invited his
guests to read his Ethiopian history manuscript and requested them to give him

comments, new ideas and suggestions.

In writing this manuscript, he used materials like Sira Ibn Hisam, Sira Halabiyya, Hayat
Muhammad (the life of Muhammad), Dahab al-’Ibriz, Tarth al-‘Awarid, the Qur'an,
Salith al-Bupari. He also used the book Futith al- Habasa which he got from his Harari

student Taha ‘Utman.

2.3. Old age

When he reached about 90, he could no longer continue his regular duties and thus
arranged for his students to continue their lessons with neighbouring scholars. But he
kept up his reading and continued to do a little writing. When he reached 100, he was
bedridden and stopped his writing. But when guests came to visit him, he invited them to
read aloud from his history work. Finally, in the year 1992 he died a natural death at

home at the age of 112.



CHAPTER 3
PHILOLOGICAL ANALYSIS

3.1. Physical Materials of the Manuscript
The history manuscript of Sayh ‘Abdallah bin Salih, Misbah al-zalam fi dulail din al-

'Islam fi mamlaka ‘Ityiibbya bi-al-salam (Lamp in the darkness: The peaceful entry of
the Islamic religion into the kingdom of Ethiopia), is written on thin, white, lined paper in
bright blue and red ink with a modern ballpoint pen. The manuscript is written in a

modern notebook covered with cardboard; the notebook measures 23.9x17.4x2 cm, and

the paper size is 22.8x16.3 cm. There are 24 ruled lines per page. For clarity, the Sayh

wrote double-spaced, leaving every other line blank. There are margins on all four sides,
leaving a writing field of 19.5x14.2 cm. The manuscript has 310 pages altogether; each

page is written on one side only

3.2. Overall Condition of the Manuscript

As mentioned in section 1.1.3 above, the manuscript was badly damaged in a fire in 2008.
Fortunately, a photocopy had been made before the fire. According to the photocopy and
the informants (his sons and senior students), the original manuscript was complete, i.e.
no pages were missing, ripped or torn off; the pages of the surviving manuscript are
clean, not fragile, have no holes and the ink is clearly legible. Here is a photograph of a

typical page of the original (p. 43), showing the damage by fire.
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3.3 Page Layout

The author himself provided Arabic page numbers at the top of the page, going from right
to left, starting from the main body of the manuscript (excluding the introductory parts)
up to the end of section 48, i.c. leaving the first 11 introductory pages without any type
of numbering. These numbers are sometimes enclosed by a kind of parentheses, often of
the form 2 . However, the sequence of these page numbers is very strange, as will be
shown below. Therefore, one of his senior students later provided his own page numbers
in the top margin, beside the original page numbers, for the entire book. Unfortunately,
he skipped some numbers and left a few pages with no number. Recognizing these errors,
he later went back and again wrote page numbers, this time in the bottom margin and
now in the correct, full sequence. It is this pagination that has been used by the

researcher.

The original sequence of page numbers as given by the Sayh is shown below. I have

added in square brackets the probable page-sequences that the Sayh perhaps intended.

1,2.3,4,5.6,7,8,9, [1-9]
0, 10, 20, 30, 40, 50, 60, 70, 80, 90, [10-19]
200, 201, 202, 204, 205, 203, 204, 205, 206, 207, 208, 209, [20-29]
30, 301, 302, 303, 304, 305, 306, 307, 308, 309, [30-39]
40, 401, 402, 403, 404, 405, 406, 407, 408, 409, [40-49]
50, 501, 502, 503, 504, 505, 506, 507, 508, 509, [50-59]
60, 601, 602, 603, 604, 605, 606, 607, 608, 609, [60-69]
70, 701, 702, 703, 704, 705, 706, 707, 708, 709, [70-79]
80, 801, 802, 803, 804, 805, 806, 807, 808, 809, [80-89]
90, 901, 902, 903, 904, 905, 906, 907, 908, 909, [90-99]
00, 100, 0120, 103, 104, 105, 106, 107, 108, 109, [100-109]
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1010, 1020, 10201, 10202, 10203, 10204, 10205, 10206, 10207, 10208, 10209, [110, 120-129]

0130, 01301, 01302, 01303, 01304, 01305, 01306, 01307, 01308, 01309, [130-139]
0104, 01041, 01042, 01043, 01044, 01045, 01046, 01047, 01048, 01049, [140-149]
0105, 01051, 01052, 01053, 01054, 01055, 01056, 01057, 01058, 01059, [150-159]
0106, 01061, 01062, 01063, 01064, 01065, 01066, 01067, 01068, 01069, [160-169]
0107, 01071, 01072, 01073, 01074, 01075, 01076, 01077, 01078, 01079, [170-179]
0108, 01081, 01082, 01083, 01084, 01085, 01086, 01087, 01088, 01089, [180-189]‘
20, 201, 202, 203, 204, 205, 206, 207, 208, 209, [200-209]
2010, 20011, 20012, 20013, 20014, 20015, 20016, 20017, 20018, 20019, [210-219]
30, 301, 302, 303, 304, 305, 306, 307, 308, 309, [300-309]
3010, 30101, 30012, 30013, 30014, 30015, 30016, 30017, 30018, 30019, [310-319]
3020, 30201, 30202, 30203, 30204, 30205, 30206, 30207, 30208, 30209, [320-329]
30302, 30303, 30304, 30305, 30306, [332-336]
30041,30042,30043,30044,30045,30046,30047,30048,30049, [341-349]
3005, 30051, 30052, 30053, 30054, 30057, 30056, 30058, 3059, [350-359]
3006, 30061, 30062, 30063, 30064, 30065, 30066, 30067, 30068 [360-368]

What I have given as “0” (zero) in this list is of course a dot + in Arabic. A reasonable

assumption is that not all of these dots were intended to be “zero”, but perhaps were a
kind of decoration. This is especially likely since many of the dots are written underneath
(not beside) the other digits. But even with this assumption, it was impossible to create a
rational sequence from these page numbers. The best that can be said is that there is a sort

of ascending sequence (see bracketed numbers above).

Decorations of various kinds appear on some of the pages. On page 11 the word 4%

“end” is repeated, with decoration. On page 156 and 229 the phrase aSuull g 134 are
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decorated; on page 227 a meaningless flowery decoration is added; and on page 201
some of the letters in the chapter-title are decorated. The decoration typically involves a

graphic doubling of the strokes which make up the letter.

There are copious marginal notes written in all four margins, usually the left and right
margin but sometimes the top and bottom; some of these are written diagonally or even
upside down. The notes are in the author’s own handwriting, and thus represent his

revisions to his own text.

The text is not divided into columns and is written without indentation. Frequently, but

inconsistently, the symbols £ or —« appear in order to mark a new

paragraph, a new idea, or a title; the symbol is written over the given word or phrase.

3.4. Style of the Writing

As seen on the unburnt portions of the original manuscript, the letters are medium in size,
legible but somewhat messy, written in blue and red. The author uses red ink in writing:

e Main points

e Punctuation marks and diacritics

e Chapter titles

e Raised numbers in the text which are keyed to marginal notes (like footnote

numbers).

Vowel diacritics and §adda occur frequently but with no consistency.
The words are separated from each other mostly by a space. Rarely he uses commas to
separate repeated words. Often a period or formulaic ending-phrase appears at the end of

a sentence, using a great variety of different notations as follows:

> He uses the symbol ¢ at the end of a paragraph on pages: 4, 5, 12, 32, 80, 110,
111, 115, 198, 281

» He uses the symbol /[ (especially at the end of the marginal notes) on
pages: 39, 40, 47, 63, 66, 69, 72, 77, 80, 87,95, 112, 113, 115, 121, 126, 130,

. )



137, 139, 147, 149, 151, 167, 171, 175, 196, 199, 205, 210, 257, 267, 208,
281, 285, 299, 301
> He uses the phrase 2l 5 134 on pages: 185, 229, 246, 249, 262, 268, 290

» He uses both the word 2>uull 5 134 and the symbol ~ on page 156 and the
reverse on page 249

» He uses the symbol /5 on page 69 at the end of the marginal note

» He uses the symbol 2/ on pages 147, 255

» He uses the word 4% on pages 11, 112

> He uses unique symbols on pages: 224, 264, 277

» He usually uses the notation « for comma (also occasionally used as a period)

» He uses the symbol € 9 to enclose some topics on page 3 and to enclose
most of his page numbers

% He sometimes uses other symbols to enclose the topic (e.g. pages 80, 136)

» He uses the quotation mark 3¢ ¢ on page 83.

3.5. Orthography of the Text

The text is written in modern literary Arabic, almost always with standard spelling (see

section 3.5.2 below).

3.5.1. Transliteration

On some pages of the manuscript, the author transliterates non-Arabic words

inconsistently as follows:

To transcribe the sound /g/ in Arabic script, the author inconsistently uses six different

letters 4 <@ & & & &
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Representing | Arabic word Transcription | Ethiopic
letter of the Ethiopic word Page
| jaa | Gera L 129
JJ‘-?.T' ’Aggaro R 129, 130
¥ | Gondir 1§ 194
b | Gibbar MC 171
Ws> | Gobina ns 151, 153
s | Geddiyy 4.8 180
La i | *Argobba ACN 197
Y | Galla 24 148
>3 | Dangiyy 5.8 12,274,300, 309
> | Grati D67 69, 82, 83
d2i2 | Dingil &N | 69,209
& Ay | *Ingliziyya ATV | 13
Sdad) | ngliz A | 111
onla ol | "Ogaden hILh 94
L_,?_"s'l o Gurage YAy 279
&> | Gurage P 148
o2l Gurage A 266
> ' | Gurage 14 151
s bl | Milgagillu o210 | 280
Ly | Guna S 280
< &) | Inddgait nIL0% | 280
Ual | Aggiitta e 281
ol Agr aC 281
Yie | Galla Y 54,79, 82,86,92,94,96
Dldie | Gondir TG 90
aY s | Willigga ®A.» 94
& s | Gore 16 125
ss | Gore 14 129
L, | Gumma 1-9Y 129
Ue | Gita 15 184, 185
&/l | Hulbarag U-ANg-7 | 280
s\ | Agawiyy hIPL 260
¢ ssel | Agawiyy hoTg | 308
Jxexa | Bidgemidir neLc | 96
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Representing Arabic word Transcription Ethiopic
letter of the Ethiopic word Page
4 LS S | Gugsa 194 82
0233528 | Gilawdewos ML PN | 69
s e | Niggade 198 96
d >3 | Dangiyy 518 299

He also uses two different graphemes & and z to represent the sound ¢’, as shown below:

Representing | Arabic word | Transcription Ethiopic
letter of the Ethiopic word Page
G| gat - 125
& x| ¢ amiso RN 273
<yl | YEE it Pae il 280
BB | Curear mCemC | 130
z s8ils | Cdldngo (AN WL 89




3.5.2 Spelling mistakes

There exist many words in the manuscript which have non-standard spellings as shown
below.

A. Misuse of ’alif (1) in writing 3""-masculine-plural verb forms

Wrong Page number Line Correction
spelling number

saals 29 7 ) saala
WY 30 3 PRGN,
pliald 30 10 | glindla
galad 31 8 | galad
333 33 3 |53
sale 39 9 | gale
sala 48 8 | galay
SIS 79 7 | $ilS
96 80 10 J 9o
934l 93 9 | g3al

7

3

Z

4

8
&) galial 64 6 i galial
al g yiic] 70 5 s ¢ e
Ul 418 38 2-3 U 40
L ga 38 3 U ga
Ul 5 062 38 5 Uy yed
Ll galls 38 5 U galln
ol 532 4l 6 )
ol gaulal 41 6 o gualal
o) ol 3 103 8 5 ¢l il
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Ll iy 45 2 L sting
O soles 42 4 O3l
O soales 43 2 O3l

Note that the incorrect spelling ()} 5,8 and the correct spelling (% both cooccur
consecutively in the very same line (page 73, line 7)!

B. Other spelling mistakes involving "alif (!)

Wrong Page Line Correction Comment
spelling number | number
lac| g 77 1 lac 5| Misquote from Qur’an
Ly 33 4 s
SN Very often Sl

C. Non-standard kursi (seat) for hamza ()

Ms Standard | Page Line
kursi kursi number | number
kD) 950 | 76 6,7
o I8 |76 10
(e e | 13 12
05| 0s3a[ 80 10
e sl 73 12

D. Subject marker on verb (apparent grammar errors)

Text Should be Page | Line Comment
9S8 | 53 oS4 39 1 See below
(B Caf 71 11 | Subject is 423l 5 (fem.)

The spelling i sS (2™-feminine-singular) is very strange and makes no sense in context.
pelling g ¥ g
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E. Mistakes due to oversight

Carelessly Correction Page Line
written word number | number
S oSy 3 4
T s z5814 10
el el | 19
D Do | 44 6

In spellings like (\LSiy and @3Liiel the scribe has carelessly written 3 small “teeth”
instead of two.

F. Inconsistently spelled place names

Names Transliteration | Ethiopic
word Page
S 5 Siwa ae 71
Lol "Tltriya hCTe | 80
A ) "Iritriya ACTe | 91
G. Inconsistently spelled words (mostly foreign)
Inconsistently | Transliteration Meaning | Page
spelled word
S i | Atrak Turks 69
098 o | Turkiyytina Turks fi,
Omilxd y | Burtganiyyina Portuguese | 77
owlas | Burtgaliyyina Portuguese | 83
Sl 4 | walakinnant But me 13
g | walakinnt But me 14
& sk | batriyark patriarch 57
& ks | batrak patriarch 57, 60, 61

Also Gurage, Gondir, Dangiyy, *Agawiyy, Gore, Galla are inconsistently spelled, as

already mentioned above under “Transliteration” (Section 3.5.1).
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3.5.3 Miscellaneous Points

e Often (almost always) the combination 'alif-kasra is written with the hamza

above the “alif, with the kasra written below the ‘alif” ( ).

o There exists a noteworthy use of the Arabic letter & to transcribe the Amharic
letter N kd. Instead of using the correct Arabic letter & kaf in transcribing the
name “9hi\ Mika'el, he writes Jsi3«  on page 101 line 12 and page 102 line

4. Curiously, this is the correct form in Hebrew. The Sayh’s native language, Silti,
does not have the sound h at all. (In Arabic loanwords into Amharic there is the

reverse phenomenon: Arabic ¢ is often transcribed as Amharic i (Leslau 1990:

7))

e He also adds the Arabic letter 2 in transcribing the Amharic word (title) Z#, i.c. he

writes - on pages 102 and 103.

e Note the use of the form g8 *Ifidnj on pages 7 and 66 as (apparently) a plural

of g8 Féranj ‘European’,

e Most of the time he uses the symbol _ to represent two diacritic dots .. (both

below and above the letter), and similarly the symbol , to represent three

diacritic dots ... (both below and above the letter). But the usage is inconsistent.

Thus on page 148, for example, we find:

Cﬁéﬁ, line 3; here he uses the symbol  for the two dots

€ line 11; here he uses the usual two dots.

2035 Jine 4; here he uses the symbol | for the three dots.

5_yimy line 12; here he uses the usual three dots.
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e In writing dates, he occasionally uses unnecessary dots in between the digits. The
same practice is seen (inconsistently) with his page numbers (see Section 3.3
“Page Layout” above). The dot would normally mean “zero”, but here it is better

interpreted as empty decoration. Examples:

VoYY o) (1030301) to write YY) (1331) on page 102,
VY'Y £ (1303034) to write YV € (1334) on page 103,
VY €9 (13049) to write 1Y £ (1349) on page 103,

YAY ) (19201) to write Y 3YY (1921) on page 106.

Note that here even the positions and the quantities of dots in each number

are not consistent.

." 1
A -9 )

o There is a unique way of writing the word pSallas at b “._xJ on page 68.
e There exist a number of broken words in the manuscript. In all cases, the word

break occurs after a letter which does not join to the left (1 ¢ 2 «3 ¢y ¢ «5). An

example (p. 161) is

for <wlS . (The same practice has been observed in some Arabic manuscripts from

Arsi.) Here is a complete (?) list of such broken words.

Page Starting Page Starting Page Starting

number line number line number line
9 8 114 4 203 2,6
12 11 118 11 207 B!
16 10 122 11 208 1
17 2 124 3,6,7,10,11 | 216 5
19 7 125 ] 16 220 9
20 2 126 4 231 10
23 3 130 9 236 7
29 3 132 3 240 7,9 12
34 5,6,8 133 1,6, 11 241 4,9
36 9 135 2 242 8
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37 4 136 2,3: 12 243 10

38 2 | 137 25 1y 11 248 2

39 3 138 5 249 9

40 8, 10 139 1,2,10 252 10

45 Sy T 140 1,12 253 4,7
47 8 141 1 263 11

48 7 144 7 264 3

50 10 148 9 265 8

51 ) 149 7 266 9

55 1 151 7 268 2

56 5 152 7 270 3,12
57 8,9, 11 157 27,89 272 11

62 6 158 6,8, 10 273 4

64 1 160 28 274 11

66 25350, 11 161 3, 5,6 280 2

68 4 162 3 281 2

69 2 163 10 284 11

70 2,7, 8 165 4 286 11,12
71 1 168 2,8 288 1, 10
73 11 170 1 289 9,10
82 8 171 4 290 8

83 3,9 173 6,7 291 9

84 i 176 6 293 2

85 9 178 1 294 4,8,10
93 5 181 1 296 1,58
100 3 182 2 297 5

103 39 183 9 299 2

104 1,6, 10 184 9 300 5

105 152 186 4,8 301 5,8, 10
107 3 188 2 302 3

108 4 194 11 306 4,12
111 g 198 10 308 6

112 8

At least once a word is broken in this way across a page break (pages 306-307).

3.6. The Language of the Text

The text is written entirely in modern literary Arabic, in good normal style with

numerous quotations from the Qur’an, hadit, history books, etc. As noted above, there

are some spelling mistakes. The grammar is good.
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3.7. Organization of the Manuscript

3.7.1. Title
The title of the manuscript adtally Lusdil ASlaa (3 2OLY O Jsdo B DU Fluas
Misbah al-zalam fi dubil din al-"Islam fi Mamlaka 'Ityibbya bi al-salam (Lamp in the

darkness: The peaceful entry of the Islamic religion into the kingdom of Ethiopia) is

clearly written on the first page in decorated and stylized handwriting. Below this title is
written o 4w JYAA aidul ey anlly ey die A e alla op dilve 4xalal 1
jami ‘ihi ‘Abdallah bin Salih ‘afa "Allahu ‘anhu wa-‘an walidayhi wa-‘an “aslafihi 1388
sana AH (May Allah forgive the compiler ‘Abdallah bin Salih and his parents and his
predecessors, Year 1388 AH). In between the word 483Lul and the date ) YAA, there is an
unreadable sign. At the bottom of the page e al N & JA) e min “ahir al-garn

al-rabi‘ ‘asar (from the end of the fourteenth century) is also written. Above the title,

there is a shaded region which might be a decoration or crossed-out writing.

3.7.2. Subtitles
The manuscript consists of 48 subtitled chapters as listed in section 1.3. There are 45

subtitles, all written in red ink; I have added 3 more (reconstructed titles). Of the titles, 15
are run into the preceding text continuously, i.e. written with no leading spaces or line

break, as follows:

Sequence number Page number Sequence number | Page number
of subtitle of subtitle

14 31 32 98

15 44 34 101

17 46 38 112

22 71 40 127

25 82 43 157

28 91 46 241

29 93 47 262

Ly 97
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The following four subtitles are written at the bottom of the previous page:

Sequence number of | Page number
subtitle

11 18

20 64

26 87

30 25

3.7.3. Date and colophon

The date of completion of the manuscript is written on the title page below the title as

» 4 YTAA (year 1388 AH/1968 AD) but there is no final colophon.

3.7.4. Introduction

The manuscript has a brief introductory part on pages 1-11 consisting of the subtitles:
i Definition of history
ii. Needs of historian
iii. Sources of history
iv. Supporting knowledge for history
V. The beginning of history
vi. The language

vii.  Periods of history.

3.7.5. Author

The compiler of the manuscript is Sayh ‘Abdallah bin Salih, as is stated on the title page.
3.7.6. Theme

The manuscript presents the history of Islam in Ethiopia, dealing especially with the
peaceful entry and expansion of Islam into Ethiopia and the mistreatment of the Muslims
by the Christian highlanders, notably at the time of the formation of the Islamic

kingdoms.
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CHAPTER 4
TRANSLATION AND BRIEF COMMENTARY

In this chapter, sections 1-24 of the manuscript (pages 1-82) will be translated and
commented on. The Arabic text consists of a total of 48 sections and thus continues to
page 310. Due to time constraints, I could not provide the translation and comments for
sections 25-48 of the manuscript but their titles are given in the table of contents and

section 1.3 of this thesis.

The title of the manuscript, adball Lusdl 4Shae (A 2BaY) G0 Jsaa A aal ~luas

Misbah al-zalam fi dubiil din al-"Islam fi Mamlaka 'Itytibbya bi-al-salam (Lamp in the
darkness: The peaceful entry of the Islamic religion into the kingdom of Ethiopia)
coincides with the first main theme of the manuscript, the coming of Islam to Ethiopia. In
the following text, numbers in square brackets such as [2] refer to a new page-number in
the manuscript; parenthesized numbers in brackets such as ([3]) mean that this page-
number has already been given in a previous section. Arabic words in square brackets

represent my corrections to the original manuscript.

4.1 asa N Craa Y ) ans 2]
dadia

olinay Cufgill (g salll olina jacae gl ot gl ol Al (Cumd (o) s (8

JSI die sy 3 alally 3 bl Cusedll s dualdl aa¥) Jlsal 4 Gy ale 2Nl

) Gliyh

[2] In the name of Allah, Most Gracious, Most Merciful.

Introduction

Definition of history: History (ta’rih, tarth) is a word whose linguistic

meaning is appointing the time (limiting the time), and whose technical

meaning is a science whereby one may learn the conditions of bygone
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nations and of past and present peoples. It is useful for all classes of

mankind.
4.2 gl dala [3]
Db Cuag de gile Cijlaeg Baeie Ml I pliae il o) Ak 4d e LS £ 54l
Eo3d Wi il g Jallaally < 3l e 4 Sy Gad () Lagaaliay olualy i

.c.);-.a” uL‘u..ag aiba?l

[3] Needs of the historian

The historian, as defined by the scholar Ibn Haldiin, is in need of multiple

sources and diverse knowledge, and goodness of insight and verification,
which will predispose their possessor to the truth and to turn away from
lapses and errors. The greatest virtue of the historian is to discern its true

meaning (i.e. of history).

4.3 gkl AL ([3])
.aagjﬁ'l Jtﬁ” c:d)g.'\.qj'i Jlﬂ‘z’l cz‘\.}:_gg.n.'a.on Jtﬁ}“ ] D GEJ.L.HJJ‘J _)'l:\‘ﬂl (e .J;j:\ @Jtﬂ‘

([3]) Sources of history
History is taken from traces and inscriptions that are of three (types):
explicit traces (from records and ledgers), traces transmitted orally, and

ancient traces (from ancient monuments).

He explains each category on pp. 3-5, which I have omitted.

4.4 fa ) ot A aghall [5]
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[5] Supporting knowledge for history
The fields of knowledge that support the historian and clarify the facts of
history are many; the most important are geography, chronology, and

knowledge of the layers of the earth (geology? archaeology?)

4.5 & ul saa ([S])
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([5]) The beginning of history (the creation)
It has been the custom of people, even the common people, to give special
importance to major occurrences and very naturally to continue to recount
them, and people have dated events in terms of these occurrences. ...
[6]... there are a great many major occurrences which have been
considered as a beginning of history, but the most commonly used are the

beginning of creation, the birth of Jesus and the migration (Hijra) of
Muhammad (the Prophet).

He discusses this part for nearly four pages, mainly focusing on the major events that can
be taken as reference dates for historians [I have omitted]. He mentions especially the
birth of the Prophet Jesus and the migration of the Prophet Muhammad as two of these

major events.

4.6 a2l [9]
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[9] Language
Social intercourse necessarily leads to conversation and communication.
After the organization of society, man made use of verbal expressions to
express his intentions, and this is what is called language. Languages thus
had a common origin and then branched out as mankind branched out into
nations, classes and races.

In this part he also discusses the types of history, that is, general and specific.
4.7 Gl ) [10]
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[10] Periods of history
Historians divide history into three periods. The first, which is called
antiquity, starts from unknown time to the end of the western Roman
Empire; the second, which is called the Middle Ages, starts [11] from the
end of the western Roman Empire to the end of the eastern Roman

Empire, that is, the conquest of Constantinople by Bani ‘Utman; the third,

which is called modern history, starts from the conquest of Constantinople
up to our present century.
In the above seven parts, the author gives a general idea of what history is, what
the needs of historians are, what educational background they should have, when
‘history’ began, the origin and importance of language and the periodization of

history.
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[12] In the name of Allah, Most Gracious, Most Merciful.

The motives of the writer for writing this manuscript [reconstructed title]

Praise be to Allah for the bounty of Islam, Peace and Blessings be upon

the chief of mankind (the Prophet Muhammad), his family and his

respected companions, as long as the nights and the days endure.

Since the science of history is of great benefit and of manifold impact, as
it opens up our horizons, and teaches us lessons, and makes us at home

with past events, and yet the scholars of our area do not attach much

importance to knowing it except for a few like our Sayh Dangiyy and
Sayh Wilédniyy, may Allah be well pleased with them; when I recognized

this, I thought to write a book recounting the history of Habaga. I had the

good fortune to read a book about this in the Sacred (place) [13] of the
Prophet [Medina], but it was long, its subject was international law and
mixed with English; so I set it aside once I understood its [general]

intention. And T want to explain to our scholars the relationship between

Haba3a and the Arabs both before Islam and after the appearance of Islam,

so that they may understand clearly the origin of the Islamic religion and
its entry into Habasa; in the words of the Most High, “The Religion before
Allah is Islam” [Qur’an 3:19]. For he who does not know the history of his
religion, his heart may waver in defeat and his belief may weaken; and a
scholar who does not know the history of his lineage, the deficiency will
catch up with him sooner or later. And | urged our brothers to take an
interest in their lineages and to ask the elders of the area in this respect.

But T was troubled by my lack of knowledge [14] of the Amharic

language, to read the books (written in it) about the history of Haba3a; but

I asked some people who do know them [Amharic books], and they told

me that they do not do justice to Islam and attribute to it insignificance and
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weakness. Hence 1 left off being concerned with what is in them and

turned back to reading Arabic books like the above-mentioned book from

Medina and the book of Sayh Wiliniyy, namely the one that he wrote
about the virtues of Haba$a and the biography of its (Muslim) scholars;
but he failed to mention the entry of Islam to it (i.e. to Haba3a) at the time
of its first appearance (i.e. of Islam). And I read the book Futih al-Habasa
by the erudite Sihab *Ahmad bin ‘Abd al-Qadir al-Jizaniyy called ‘Arab

Fagih al-Harariyy [Harariyy is added between the lines], and I read the

book al-’Islam fi al-Habasa which gives a true and valuable [15] record of

the condition of the Muslims in the kingdom of Ethiopia from the rising of
the sun of Islam up to the present day, I mean the reign of his Majesty

Haile Selassie the First.

In the next part, part 4.9, the author turns to his main subject but does not give any title.

From its content, specifically the last line of the part, the hypothetical title can be

reconstructed as “The condition of Habaga before Islam”. At the beginning, he mentions

that Ethiopia was originally a pagan, idol-worshipping country:

4.9 N ([15])
Lialiny alids A8 g0 (g Lo se 5 L Lo ginn g el uthy S Lgald Lol Jls S3U

Sl Jd Ll s A oS Lt [17] .

([15]) The original condition of Ethiopia [reconstructed title]

To begin with, T will recall the (original) condition of Ethiopia, which was

pagan, north and south and east and west; but the paganism encompassed

various forms of worship... [17] This was the condition of Habasa before

Islam.
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The author explains the various types of worship in different regions and nations of the

country. Furthermore he mentions that even after Christianity was introduced into the

country and the Christians fought against idolatry, the people south of northern Sdwa

resisted conversion and did not change their culture before the entry of Islam.

4.10 oy Akl Aidle 4 Y Juad ([17])
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([17]) HabaSa-Arab relationship

The relationship between Haba3a and the Arabs goes back to the time that

the Arabs realized that they needed slaves to tend their camels and milk

their she-camels and to be in their service. The ships of Yemen raided the
coastal area of Haba3a to abduct their women and children, and they sold

them as slaves throughout the Arabian Peninsula and elsewhere.
Trade relations between Ethiopia and the eastern and western world have been discussed
extensively by various writers, especially for the Axumite period. In particular, they
mention the slave trade, although which party or country was a seller and which one was

a buyer is generally unspecified. The author of this manuscript, however, discloses that

Arabs were buyers through Yemen. Moreover, Jalal al-Din ‘Abdurrahman al-Suyuti, in
his book Raf" §a’n al-Hubsan, includes a lengthy discussion (pages 182-317) of Bilal bin
Rabidh, Abu Bakrah Nafi‘ bin Masrth, Halid bin al-Hawariyy, DG Mahbar, Dt Mahdam,
"Ummu *Ayman, Mamtiir *abii Salam, and thirty-three other Ethiopian slaves in the Arab

world, who were later freed after the introduction of Islam.
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[18] Haba8a conquest of Yemen

[19] The Arab historians reported about the Haba3a occupation of Yemen
in great detail. In brief, a king of Yemen named D Nuwas was a Jew and
persuaded people to embrace Judaism. The people of Najran were
Christians but among them were a few Jews. One of the Jews came to Du
Nuwas to complain about the Najran Christians, claiming that they had

killed his son; Di Nuwis became angry and campaigned against them and
killed many people and compelled the survivors to embrace Judaism. the

Najran Christians refused, and so DG Nuwas made a trench in the ground
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and filled it with fire and showed it to them; those who embraced Judaism
were left to go their way, [20] and those who refused were thrown into the
trench. That is what Allah the Most High recalls in his glorious Book
saying, “Woe to the makers of the trench (of fire) supplied (abundantly)

with fuel” [Qur’an 85:4-5]. Someone from (among the persecuted) called

D Ta‘ban escaped and he came to Qaysar [Caesar], the Roman [i.e.
Byzantine] king, and asked him for help against Di Nuwas. Qaysar sent
him (Dt Ta‘ban) to the king of HabaSa and wrote to him (the king)
ordering him to help him, for the king of Habasa was subject to his orders.
He (the king of Haba$a) sent an army with him (Dt Ta‘ban) under the
command of a man named ’Aryat, who entered Yemen and liberated
them in the name of the N4gjasi, king of Haba3a, after he had killed and
taken prisoners and devastated the land, and the N4gjasi appointed him
(’Aryat) as governor over the part of Yemen that he had annexed. In his
army there was a cunning man called *Abraha al-’ ASrdm contended with
him for power. They ("Aryat and ’Abraha) fought each other [21] and

’Abraha killed him and assumed power, and the N&jasi acknowledged his

rule over Yemen...
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_When he was finished with that matter, he built a church in San‘a’ and

called it A/-Qulays and wrote (a letter) to the king (of Habasa) saying, “I

have built for you a church whose like has never been seen, and (with it) 1
will distract the Arab pilgrims.” In that pre-Islamic time, the Arabs
performed pilgrimage to Bayt al-‘Atig in Mecca. And the news spread
among them of what *Abraha had decided upon, and a man from Bani
Fagim [i.e. Bani Fugaym) came to Al-Qulays and in it (the church) he
perpetrated an outrage against 'Abraha. News of this reached ’Abraha

[22] and he took an oath to destroy the House to which the Arabs practiced

pilgrimage. Then he prepared an army of Habasa and set out at its head

riding an elephant until he reached 74'if. A skilled man called *Abu Ragal

was sent with him as a guide to show him the way to Mecca. He went until

he reached the place near Mecca called A/-Magmas. *Abu Ragal perished

(there) and the Arabs still stone his grave today...
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[24] When he prepared to enter Mecca with his army to destroy the House,
he mounted his elephant and faced it towards Mecca. And it kneeled
down and did not stand up. They beat it and hurt it but it wouldn’t stand
up. When he faced it in a different direction, it stood up. When he turned it

back to the direction of Mecca, it kneeled down. And at this terrible time
Allah sent against *Abraha and his army an army of his own soldiers—

and no one knows the soldiers of your Lord except Himself. And this is
nothing other than a reminder to mankind. And this army consisted of
small birds carrying [25] minute stones in their feet and beaks, and they
pelted *Abraha and his army with them. Anyone who was hit was
destroyed. *Abraha and his army retreated, falling dead one after the other.
And this is among their stories, as is revealed in the “Chapter of the
Elephant” (Sura 105 of the Qur’an) in the words of the Most High:

Seest thou not how thy Lord dealt with the companions of the

elephant; did he not make their treacherous plan go astray? And

he sent against them flights of birds, striking them with stones of

baked clay; then did he make them like an empty field of stalks

and straw (of which the corn) has been eaten up.
And when ’Abraha and the HabaSa who were with him perished, his son
Yiéksum took over the kingship of Yemen after him. He was a tyrant and

humiliated the Arabs and he made them taste different types of oppression

in revenge for his father and his people. And when the pressure on them

(the Arabs) intensified, Sayf bin Di Yazan went [26] to Kisra the Magus,

ruler of Persia, to request his support against the Habasa (in Yemen), and

he showed him how advantageous it would be to annex Yemen to his

kingdom because of all the good things in it. So he (Kisra) sent a strong
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army with him (Sayf bin Di Yazan) capable of crushing the Haba3a in
Yemen, and they occupied it and captured the remaining women and their

children (of Habaga). This increased the enmity of HabaSa to the Arabs

because they were the cause of their withdrawal from Yemen after having
occupied it for some 70 years, along with the annihilation of their men and

the enslavement of their women and offspring.

In this section Sayh ‘Abdallah draws upon Ibn Hi$am, whose wording is sometimes
identical; note that in both versions, the Byzantine Qaysar orders the king of Haba3a to

provide help against D@l Nuwas. This is Ibn Hisam’s text:
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The affair of Daws Di Ta‘laban and the beginning of the kingdom of Haba#a,
including mention of ’Aryat who was appointed governor over Yemen
(The resolution of Daws and his request for help from Qaysar)

Ibn ’Ishaq said: And a man from Saba’ called Daws DT Ta‘laban escaped

from them on his horse, he crossed the sandy desert and he outstripped

them. He proceeded in this way until he reached Qaysar, the king of Rome
[Byzantium], and requested his help against DG Nuwas and his army. He

informed him (Qaysar) what had happened to them (the people). He
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(Qaysar) said to him: “Your country is far from us, but I will write on your

behalf to the king of Haba$a, who is of the same religion. He is closer to

your country”. And he wrote to him ordering him to help them and to seek

revenge.

In connection with these events, Sergew Hable Sellassie remarks in his book Ancient and

Medieval History to 1270 (page 135):

After the final defeat of Dhu Nuwas, there was no radical change in
administration. The only innovation was the appointment of Abreha
as commander of the Ethiopian garrison there.
Quoting from Procopius, he continues:
‘Now this Abramos [Abraha] was a Christian, but a slave of a
Roman citizen who was engaged in the business of shipping in the
city of Adulis in Ethiopia’.
Earlier, Sergew also mentions the persecution of the Christians in South Arabia (pp. 126-

128).

Most of the events mentioned here by Sayh ‘Abdallah are found in the text and

commentary of the Holy Qur’an. Thus it is very probable that he used it as a reference.

4.12
[27] Migration of the followers (of Prophet Muhammad) to Haba3a

This part (omitted here) is a brief summary of the next two parts, i.e. concerning the first
and the second migrations. The two migrations are treated separately in detail in parts

4.13 and 4.14 below.
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[28] The first migration

Eleven men and four women of the Muslims set out [29] and crossed the

Red Sea to Habaga; they asked the N#jasi for refuge, which he granted.

And he learned from them about the coming of the Prophet, Peace and
Blessings be upon him, and he gave them a distinguished dwelling place;

this was in the fifth year of the Prophet. But the patriarchs of his people

(the Habaga) were extremely zealous for their religion, and it was hard for
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them to (accept) the rituals of another religion to be held in their Christian

capital of Haba3a; thus they began to intimidate the immigrants and

pressured them to embrace Christianity. (But) Allah made the Muslims
firm in their belief except one who was ‘Ubaydullah bin Jah$ [literally

“little servant of Allah, son of donkey”]. Because he was weak in his
Islam, he became an apostate and converted to Christianity. And when he
had converted, he began to pressure the Muslims to convert. This alarmed
the Nijasi, and he encompassed the Muslims in the wall of his care and
forbade the patriarchs [30] to interfere with them. Then the patriarchs were
stirred up against him, and they almost deposed him. And had not Allah
helped him against them, they would have subverted his command that the
immigrants could perform prayer publicly at the appointed times in the
place that Néjasi had provided for them; and the Muslims lived in the
finest of dwelling places. At this time a king appeared to threaten NijaSi’s
throne. This greatly distressed the Muslims, and when Néjasi went to fight
against him (his opponent), the Muslims sent someone from among them
to bring information about him (N#jasi) and they prayed for his victory.
And they (Né#jasi and his enemy) fought each other and Nédjasi was

victorious, and nothing ever made the Muslims happier than his victory.
Then ‘Umar and Hamza, the uncle of the Prophet, Peace and Blessings be
upon him, embraced Islam, and the followers [31] of the Prophet got a

certain relief upon their conversion. And [mis]information came to Haba3a

that the Quray$i had responded (positively) to the call (to convert to Islam)
and had stopped troubling the Prophet, Peace and Blessings be upon him,
and his followers. And the immigrants preferred to seize this opportunity

of peace to escape from the loneliness of exile, and most of them returned

to Mecca. And their sojourn in HabaSa in this migration was for about

three months. But when they arrived at Mecca, they found that just as the
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number of Muslims had increased, so had the oppression of the Quraysi

increased. And so they returned to Habaga for a second time...
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([31]) The second migration

As the Quraysi did not stop troubling the Muslims, a large number of

those who had converted to Islam, numbering 80 men, besides women and

children, gathered and headed for Haba3a again. [32] Najasi welcomed
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them and gave them living quarters together to perform their religious

observances, and he himself became a Muslim at the hands of Ja‘far bin
’ Abi Talib who was with the immigrants at this time. And it is said that his
conversion to Islam was kept secret for fear that the patriarchs would
depose him. Hence the histories written by both Haba3a and faranj do not
corroborate his conversion to Islam. Then the unbeliever Quraysi feared
that such a large number of immigrants would be a force for preaching

Islam in Habaga, and if they succeeded in that, they would return (to

Qurays) with a large army of Haba3a for their war and in support of the

Messenger of Allah, Peace and Blessings be upon him; for their mind was

still stuck on the Habaga invasion of Yemen and Mecca. [33] When the

army of Habada comes this time, it will be in support of the religion of
Allah; Allah will not turn it aside from Mecca as he turned aside the army
of ’Abriha which was aiming at the destruction of His House, and He
destroyed him. According to another account the Quraysi wanted them
(the immigrants) sent back to Mecca to kill them (in revenge) for those

who were killed at the battle of Badr. And the Quray3i collected precious

gifts to present to the Néjasi and other gifts to present to the patriarchs,
and they sent them (the gifts) with ‘Amr bin *AsT and ‘Abdallah bin ’Abi
Rabr‘a. And they instructed those two to make an agreement with the
patriarchs to support them in sending back the immigrants to their own
people. When the two of them arrived at Haba3a they presented their gifts
to the patriarchs and told them [34] why they had come, and asked them to
intervene between the immigrants and the N&jasi so that he would not

listen to their (the immigrants’) words and would not be affected by their

eloquence and the beauty of their words. And then they presented to them

the gifts that were for the Néjasi, and the patriarchs forwarded them (the

gifts) to him. Then he (the Néjasi) summoned ‘Amr and ‘Ubaydullah
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[‘Abdallah], thanked them and asked them about their business. ‘Amr
said, “O king, foolish young men from among us have entered your
country and they have departed from the religion of their own people but
have not entered into your religion, and they come with a religion that they
have invented which neither we nor you know. We have been sent to you
in their regard by the nobles of their people, by their fathers and uncles
and kinsfolk, that you may send them (the immigrants) back to them (to
their people). [35] And they (their people) are superior to them (the
immigrants). Help us and know for what reason they have censured and
blamed them.” When he kept silent, the patriarchs spoke up to try to
convince the Nijadi of the necessity of sending them back (the
immigrants) to their people and expelling them from his country. And they
saw in the coming of ‘Amr and ‘Abdallah a valuable opportunity to get rid
of these guests (the immigrants) whose religion differed from theirs. Now,
the Nijasi had converted to Islam as you know and kept his Islam hidden
from his people; and it would have been in his power to send the Qurays
delegates back without hearing the argument of the immigrants, but he
wanted to have his companions listen to the call of Islam, wishing to
soften the hearts of some of them towards it. For this reason he refused to
issue a decision in the case before hearing [36] the speech of the
immigrants, who were the other party. And so he sent for the immigrants
and when they appeared at his council he said to them, “What is this
religion for whose sake you have separated yourselves from your people

and do not enter into my religion nor any of the (established) faiths?”” And

Ja‘far bin *AbT Talib spoke, describing the virtues of Islam; he was the

spokesman for the people and the bravest of them. He said, “O king, we
were a people of ignorance, worshipping idols, eating carrion (improperly
slaughtered meat), committing adultery, breaking ties with our kinsfolk,
doing evil to our neighbours, the stronger among us devouring the weaker.
We were in this condition until Allah sent to us a messenger from among

us. [37] We know his lineage and sincerity and honesty and integrity and
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he called us to Allah to declare His unity and to worship Him and to
renounce the stones and idols that we and our fathers used to worship
instead of Him. And He commanded us to speak the truth and to maintain
faithfulness and to keep ties with kinsfolk and to do good to our
neighbours and to cease from forbidden (deeds) and murder and to stop
committing adultery and telling lies and eating the money of orphans and
slandering virtuous women. And he commanded us to worship Allah and
not to join any partner with Him, and he commanded us to observe prayer
and alms and fasting”; and he enumerated to him the precepts of Islam.
Then he continued, “And we saw the truth of his words, and we believed
in him and followed him in what he brought from Allah, and we worship
Allah and only Him, and we do not join any partner with Him, [38] and
we have forbidden what He forbade us and have made lawful what He
made lawful for us. And our own people made us their enemy and they
punished us and they tempted us away from our religion, to make us return
from the worship of Allah to the worship of idols and to make us again
countenance the wickedness that we used to countenance. And when they
overpowered us and oppressed us and made (conditions) tight for us and
came between us and our religion, we left to (come to) your country. And
we prefer you over anyone else, and we sought out your company and we
hope there is no oppression with you.” And the Néjasi believed them and
reassured them and refused to hand them over to ‘Amr and ‘Abdallah.
Then ‘Amr took the patriarchs aside and said to them, “I will go to the
Néjasi tomorrow concerning the matter that they (the Quray3i) are urging
upon him, namely to expel them (the Muslims) from your land. Truly,
what they say about [39] Jesus the son of Mary is different from what you
say. So be with me and support me.” And they promised him good. He
went to the Nijasi the next morning and said to him, “Truly, what those
people (the Muslims) say about Jesus is not what you believe.” And he
(the Nijasi) summoned the immigrants and he said to Ja‘far, “Do you have

anything with you that your Prophet brought from Allah, and can you read
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it to me?” And he said yes, and recited from the beginning of the Sura of
Mary (Sura 19) up to the words of the Most High “And the day that I shall
be raised up to life again” (19:33). And when the patriarchs heard these
words they knew that it confirmed what is in the Gospel. They were
caught, and the Nijasi said, “Truly, both this and what Jesus said come
from the same source.” Then he picked up a stick from the ground and
said to Ja‘far, “Jesus did not go beyond what you have said (even by as
much as) this stick.” [40] And his patriarchs grumbled and he (the Ndjasi)
said “If you grumble!” and he said to ‘Amr and his friend, “Leave! I swear
by Allah that I will not hand them over to you.” And he returned their gifts
and said to the immigrants, “Go, you are safe.” The Muslims lived under
his protection in spite of the desire of the patriarchs until the Prophet,

Peace and Blessings be upon him, sent for them and they went back to
Medina. And the period of their sojourn in the land of Haba3a was about
sixteen years; this was in the eighth year AH. The historian says that the
father of the Nijasi *Ashama died when he ("Ashama) was a boy and the

patriarchs wronged him in regard to his father’s throne and drove him

away to the country of the Arabs; he reached the Christian Arabs and

learned [41] the Gospel, Torah and the Arabic language. Now the Haba3a

.....

house of the monarchy. In the meanwhile, injustice was increasing in

Habaga and security was decreasing. And the patriarchs met to seek the

right person to take over the throne, and that was the boy (’Ashama); they

found him to be righteous and brought him and placed him on the throne
of his father. He swore to treat his subjects justly and to eliminate
oppression. And the HabaSa were secure and tranquil during his reign.
And what helped him receive (this?) good fortune was his first (earlier?)
good fortune. Indeed, he (immediately) understood the meaning of the

Qur’an when Ja‘far recited it to him. And he believed in the prophecy of
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Jesus regarding the coming of the Rider of the Camel (Muhammad), and

he believed it the moment he heard it from [42] the companions (of the
Prophet). (And when he died years later) the Prophet, Peace and Blessings
be upon him, prayed for him (N#jasi) and ordered his companions to pray
for him, as the learned Al-Sawiyy says in his marginal notes to (the book)
Al-Jalalayn. Now, when the immigrants returned to Medina, seventy
Habaga persons went back with them. When they arrived to the Prophet,
Peace and Blessings be upon him, he did them honour and personally
attended to them, saying “Truly, your king the N&jasi did honour to my
followers” and recited the Chapter Ya Sin (sura 36); and their eyes
overflowed with tears and they embraced Islam. And concerning them the
word of the Most High was revealed: “And when they listen to the

revelation received by the Messenger, thou wilt see their eyes overflowing

with tears, for they recognize the truth” (sura 5:83). And in this account

[43], seventy of the (Prophet’s) followers were of Haba3a origin. And so

the immigrants planted this Islamic seed, and they did not return to their

country (Arabia) without having left a trace behind. This shows us that the

Habasa Muslims who were left behind after the immigrants (left) were

(originally) Christians who had embraced Islam when they saw its merits.
Then Islam continued to grow from these seeds step by step. And the

preceding remarks conclude our discussion of the relationship between

Habaga and the Arabs during pre-Islamic times and what happened in the

migration to Habasa of some of the companions, may Allah be well

pleased with them, and their return, all of them, to Medina except the two

boys who died in Habasa [44] and were buried beside the grave of the

Nijasi in Tigray.
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Large parts of the above account are taken directly (quoted or near-quoted) from Ibn

Hisam’s Sira. Elsewhere in the same work (V. 2, pp. 25-26), Ibn Hisam expressed how

Nijasi kept his religion secret from his own Christian bishops and the people, as follows:
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Ziyad narrated from Muhammad bin ’Ishaq: Ja‘far bin Muhammad told

.....

“Truly, you have left our religion” and they rose up against him.

71



And he (Ndjai) sent to Ja‘far and his friends and made ready boats for

them and said: “Get into them but remain (here) as you are. If I am
defeated, leave and go wherever you like; if I win, stay here.”

Then he took up a book and wrote in it. He testified that there is no god
but Allah, and he testified that Jesus is His servant and His messenger and
His spirit and His word which He delivered to Mary (cf. Qur’an 4:171).

Then he put it in his outer garment on the right side.

And he went out to the Haba$a and they drew themselves up in ranks

before him and he said:

You, the Habaga community! Am I not the worthiest man among you?

They said: Certainly.

He said: How does my reputation stand with you?

They said: The best reputation.

He said: Then what is it with you?

They said: You have left our religion, and claim that Jesus is [merely] His
servant and His messenger.

He said: What do you say about Jesus?

They said: He is the son of God.

Putting his hand on his outer garment, Nijasi testified that Jesus is the son
of Mary. He didn’t add anything to that, but what he meant was what he
had written.

And they were content and departed.

And it (the news) reached the Messenger of Allah, Peace and Blessings be

.....

him.
In the chapter “The Reign of >Armah” (pp. 270-274) of his book The History of Ethiopia,

Nubia and Abyssinia, E.A.W. Budge discusses the two migrations of the followers of

Muhammad to Ethiopia and all the events that happened at that time. He says (p. 273):
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When we remember the ardent and fanatical character of Abyssinian

Christianity it must come as a surprise that *Armah and his bishops
accepted Islam, and that the Nagashi regretted that he could not go in
person to Muhammad and testify to the holiness of his mission. As

Muhammad only put forward in his letter to the Nagashi his views about

Christ, and concealed his ambition to conquer the East and West as known

to him, and as these views resembled the Abyssinian teaching about

Christ, he subscribed to them and readily admitted that Muhammad was

the Apostle of God. But there was another good reason for his submission

to the Apostle of God, and that was undoubtedly political in character. The

Nagashi knew by report the nature of Muhammad’s conquests, and that
the peoples he had attacked in Arabia were obliged to accept Islam or the

sword. The Nagashi was in no position to fight, and he had no wish to see

his people slain and his country drenched in blood; hence his acceptance
of Islam, and his diplomatic answer and his gifts to the Prophet. He had no
reason to fear that hordes of Muslims would fill his country as a result of
his submission, for he would have a shrewd idea that ‘Amr, the conqueror

of Egypt, had reported to his master the geographical situation of Aksum,

and the difficulties that would have to be encountered in passing over the

mountains that lie between it and the sea coast. The Nagashi saved his

country from an Arab invasion by his submission, and this is what his
acceptance of Islam was intended by him to effect. Of all the countries of

the Middle East Abyssinia alone preserved her Christianity undisturbed

for several centuries after the reign of *Armah.

Thus, according to Budge, Néjasi embraced Islam to keep his country safe, while Sayh

‘Abdallah and Ibn Hidam agree that he kept his conversion secret from the bishops. All

three agree that he embraced Islam.
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The names of the Muslim immigrants to Habasa are listed by many writers like
Muhammad bin ’Ishaq in his biographical book on page 205-210, Ibn Hisam in his
biographical book, V.1, pp. 234-242, Ibn Katr in his book Al-Bidaya wa-al-Nihaya V.2,
pp. 67-69, Ibn Jawziyy in his book Tanwir al-Gays, pp. 68-72, Tbn Sayyid al-Nas in his
book ‘Uyiin al-’Atar, V.1, p. 142, ‘Abdurrahman al-Suyiti in his book Raf* Sa’n al-
Hub3an, pp. 165-176, Sayyid bin Muhammad Sadiq in his book Manhal al-'afsan, pp.

165-220, and others.

4.15 Adaalt Lol &gy Jgb ([44])
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([44]) The first Islamic military expedition to Haba8a
The leader of the believers ‘Umar bin al-Hattab, may Allah be pleased

with him, desired to spread the call of Islam in Haba%a and sent a military

detachment to it from the Muslims in the year 20 AH under the leadership
of ‘Alqama bin Mujazziz al-Mudlijiyy. It didn’t achieve anything but was
beaten; and ‘Umar made an oath not to send anyone across the sea (again)

on (military) campaign.
This campaign had neither political nor religious effect on Ethiopia, and thus almost none

of the indigenous or the western historians wrote about it. Most of them do not even seem

to have known of the event. However, some Arab writers do mention this event, such as
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Ibn al-’Atir in his book Al-Kamil fi al-Tarth (commonly called 7artf Ibn al-'Afir) on

page 348 in the single-volume edition and on page 567 (volume II) in the multi-volume

edition as follows:
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‘Umar sent ‘Algama bin Mujazziz al-Mudlijiyy to HabaSa, which had

been seeking to penetrate into the Islamic countries, and the Muslims were
beaten. And ‘Umar made an oath never again to send anyone across the

sea, I mean on campaign. This was said in the year thirty-one (AH).

Ibn ’Asakir al-Dimasqiyy also recorded this event in his book Tarth Dimasq, volume 41

on page 196, adding that the cause of sending the Muslim detachment was the incursion

of the Ethiopian army to the coastal territory of the Arabs.
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([44]) Economic occupation of the coastal area of Haba3a

Haba$a and its affairs were left alone after the detachment of ‘Algqama,

and the Muslims did not send a military expedition to conquer it by the

sword. Rather, they undertook to occupy it economically. [45] A flood of

Muslim traders streamed into the coastal area of Habasa, and step by step
they began to settle there. They took the island of Dahlak (i.e. *Adal) then
Musuwwa‘a [Massawa] and Zayla® and persisted in this way until (all) the
coastal area of Habaga was in their hands. They converted many of the

pagan tribes to Islam. Before Islam the kingdom of Habasa, with its capital

at *Aksum, was of great power, strength and vigour. In our view, an
indication of its strength is the fact that it was able to occupy Yemen for
about seventy years. What increased its clout is its topography and the
natural barriers that Allah the Most High gave it [46] which place it

beyond the reach of (would-be) conquerors. And this fragrant garden

which encompasses the HabaSa plateau is naturally fortified by high

mountains, deep valleys, rugged trackless pathways, arid deserts, and
unpredictable weather. For this reason the Caliphs and the Islamic rulers
who came after them did not try to conquer it by force at the time when

their armies overran Syria, Iraq and Egypt and surpassed Persia; rather, it

was Allah’s will to spread Islam in it (Haba$a) in a peaceful way.
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Let us recall the title of the manuscript “Lamp in the darkness: The peaceful entry of

Islamic religion into the kingdoms of Ethiopia”. The details of this theme are what is

discussed in this part “Economic occupation of the coastal area of Habasa”.
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([46]) Expansion of Islam in HabaZa

We cannot relate in detail [47] how the occupation of the coastal areas of

Habaga by the Muslims proceeded peacefully without war and made it

Islamic, and how they spread the true religion among the barbarian tribes
until they civilized them and made them into a strong army with which
they founded an Islamic power having a nobility of character and qualities

to a very high degree. However, we can demonstrate how a great Muslim

nation arose in HabaSa which extended its rule over all its parts for a not
inconsiderable time. Among those who came down to Habasa with the
traders from Yemen and Hijaz was a group of Quraysi descended from the

son of ‘Aqil bin *Abi Talib. They settled in the region called Jabart in the
territory of [48] Zayla® and were called after that Jabartiyya, which is still
the name of a large tribe of Muslims in Habasa as we shall see. Since
Allah had given the Quraysi resoluteness and strength, wisdom and high-

mindedness, and since they were people of honour and mastery wherever

they settled, it was these heroic pioneers who undertook the founding of
the first Islamic state in Habaga. They established its seat at Wafat, that is
Jabart, and they organized its administration and strengthened it. And its

people submitted to them, and their rule increased in power, and their
authority grew and their dominion expanded. And whenever they founded
one kingdom it smoothed the way to founding another one, until by the

beginning of the [49] eighth century AH, fourteenth AD, they had

achieved seven shining and flourishing kingdoms in HabaSa, which were
called the Islamic “embroidery” because they were like an embroidery on

the coastal areas of Habasa. These were:

First, the kingdom of Wafat, also called ’Ifat;
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Second, the kingdom of Dawaro, also called *Adal;
Third, the kingdom of > ArabinT [’ Arabéb(i)ni], below *Adal;
Fourth, the kingdom of Hadya, beside Sarha;

Fifth, the kingdom of Sarha, above Bale;

Sixth, the kingdom of Bale;

Seventh, the kingdom of Dara.

On pages 50-51, 54-56 of the manuscript, the following points are mentioned: [N.B.: The
numbering of the pages in the manuscript has a mistake: the numbering jumps from 51 to

54, i.e. pages 52-53 are missing, but there is no omission in the text.]

Drawing upon the writer of Subh al-’a‘sa fi sin‘a al-"insa’ , Ibn al-’ Abbas *Ahmad bin

‘Aliyy al-Qalqgasandi, he mentions Wafat (Jabart) and says:

The people there are very beautiful; they look like Egyptians and

Yemenites. It is located in eastern Sawa.
He also cites the writer of Al-Badr al-Tali* bi-Mahasin min ba‘d al-Qarn al-Sabi’,
Muhammad bin ‘Aliyy bin Muhammad bin ‘Abdallah al-Sawkani, who discusses various
points:
» The first leader of Wafat was Muhammad bin *Abi Baraka(t) bin *’Ahmad bin
‘Aliyy bin Muhammad bin ‘Umar al-Jabarti. He said that this leader took power

in 828 AH and died in 835 AH.
» He was succeeded by his brother.

> Dawaro (also called *Adal) followed Wafat in time; it is located at the border of

Harar.
» Hadya is located south of Wafat.
» The people of *ArabinT are said to be strong.
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> Bale is located south of Séwa, next to Sarha.

» Dara is next to Bale; its people are said to be weak.

» According to him, the Islamic kingdoms were dependent on the (Christian)

highlanders.
Most historians mention the above seven Islamic states, but an eighth Islamic state, Séwa,
is also mentioned by some of them—for example, Rajab Muhammad Abdulhalim in his
book Al-‘alagat al-siyasiyya bayna Muslimiy al-Zayla ‘ wa-nasara al-Habasa fi al-‘usir

al-wasafi (pages 23-25).

The geographical location of the Muslim states at the time of ’Amda S’iyon (1314-44)
looked like the following (from Islam in Ethiopia by J. Spencer Trimingham, p. 64)
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[56] Obscurity of Islamic history in HabaSa before the eighth century [AH]

Yusuf bin >Ahmad in his book Tarif al-’Islam fi al-Habasa said: “It

troubles us grievously that we have not succeeded in [57] discovering any
documents which we might rely on and from which we could learn what
happened between the Christians and the Muslims before the eighth
century [AH] and what hardships those people faced in the creation of the

seven kingdoms which they founded. But it is uncontested that the

relationship between HabaSa and Egypt was never interrupted. This

relationship was a purely Christian religious one, inasmuch as the

appointment of the bishops of the Habaga Church was issued by the Coptic
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Patriarchate of Egypt (the province of St. Mark), going back to the time

when Christianity was brought to Habaga in the early fourth century AD

by the bishop Frumentius who was appointed by the patriarch of

Alexandria [58] as bishop over Habasa — I mean the abun(a), who is a
spiritual father. We have come across a document of few words but of
great significance, transmitted by Al-Tabari and others, which shows the
cruelty of Habasa to the Muslims and the misfortune of having them as
neighbours. The text reads: When Marwan bin Muhammad, the last of the
Umayyad caliphs, was killed at Biistr [...] in Egypt in 132 AH/750 AD,
his two sons ‘Abdallah and ‘Ubaydullah fled to HabaSa. And they met
with misfortune at the hands of the Habaga: the Habaga attacked them and

killed ‘Abdallah, while ‘Ubaydullah managed to escape with some of

those who were with him. Look at this barbarous people, [59] how they
attacked guests who had come to their country to take refuge among them
and to find security from their enemies, and they received them with the
sword and killed some of them and drove away the rest. And there has

also come to us an elegantly written text which draws upon Lubab al-
‘adab by *Amir *Usama bin Munqid; we quote literally from it, even
though it is not relevant to our subject except that it indicates something
about the tyranny of the kings of Haba$a. The text says: In the year 547
AH/1152 AD a messenger from the king of Habagsa arrived (in Egypt) with

a letter to the just king ’Abu al-Hasan bin ‘Aliyy bin al-Sallar, asking him

to order the Egyptian patriarch to depose the patriarch of HabaSa and to

return the entire country [60] to the jurisdiction of the patriarch of Egypt.
The just king summoned the patriarch and he came, I " Amir *Usama) was

with him, and he (the king) said to him (the patriarch): “The king of
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Habaga has complained about the patriarch who is assigned to his country
and he asked me to order you to depose him.” And he (the patriarch) said:
“My lord, I didn’t appoint him until I had tested him and saw that he was
worthy of the faith that he belongs to. There appears to be nothing in his
case that would require his dismissal. According to my religion I cannot
do anything to him except what is required. Thus it is not permissible to
depose him.” The just king got angry at his words and ordered him to be

imprisoned, and he was imprisoned for two days. Then he sent for him
(the patriarch) in my (" Amir *Usama’s) presence and said to him: “There
is no choice but to depose this [61] patriarch, in light of the request of the
king of Haba3a in this matter.” He (the patriarch) said: “My lord, I have no
answer except what | have already said to you. And your judgment and
your power extend only to the weak physical body which is before you,
whereas over my religion you have no power.” Then (the king) said, “By

Allah, T would not depose him even if all detestable things beset me.”

Thus the just (king) released him and made his excuses to the king of

Habaga as follows: “We say that the testimony of the patriarch of Egypt

concerning the patriarch of Haba$a, whom he appointed personally after

testing him and finding him worthy of his appointment, is a testimony

which it is impossible to consider as tarnished with anything untrue.” And

you see what sort of vengeance the king of HabaSa meant to take against

him (the patriarch of Haba3a), simply because the king was a tyrant who

committed injustices that offended [62] against Christian teaching and the
patriarch prohibited him from it and instructed him to pursue justice; and

the king of HabaSa appealed to the king of Egypt hoping to depose the

patriarch so as to get relief from his strictures, since it was not possible to
ill-treat him. Thus the narrator related. And 1 discovered in Kitab al-

I'tibar, also by *Amir bin Mungqid, a valuable document from which it can
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be inferred that the Christians were launching raids on the neighbouring

Egyptian territory and mistreating its people. And the virtuous king Tala’i’

(of Egypt) wanted to appoint bin Munqid governor [63] over "Uswan

(Aswan?) and to provide him with money and manpower to strengthen
him to fight against the Habaga. That was in the year 550 AH/1155 AD,
and this is the text: “Then I (bin Mungid) joined the service of the just
king Nariddin (of Syria); and he wrote to the virtuous king (of Egypt) to

send for my family and my children who had stayed behind in Egypt, and
he was benevolent to them. And he sent back the messenger and
apologized that he was afraid for them (my family) because of the Ifranj
(westerners). (The king) wrote saying: ‘Come back to Egypt, and you
know what is (the understanding) between you and me. And if you feel a
dislike for the people at the palace, then contact Mecca and I will write

you a letter handing over to you the town of *Uswan and I will provide

you (with help) to strengthen you in fighting against Haba3a. (And "Uswan

is one of the Muslim ports, i.e. in Sudan next to HabaSa.) And I will send

you your family and your children’.
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[64] [The feelings] the Christians harboured toward the Muslims

The kings of Haba$a looked at these small peaceloving kingdoms with

eyes of envy and hatred because of their civil and economic development,
to say nothing of the long-standing enmity they harboured toward the
Muslims. For this reason they didn’t acknowledge the land which the
Muslims had occupied and improved for a comfortable life, as if they
feared the consequences of their progress. And they began to watch for
opportunities to kill and destroy the Muslims and occupy their kingdoms.
This appears clearly in what the historians wrote in the eighth century AH,

as we shall explain.
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([64]) Islam and Christianity in the eighth century [AH]

[65] Historians began recording the events of the HabaSa at the beginning

of the eighth century AH. In his book A4/-"[Imam, Maqriziyy mentioned the

king ’Ishaq bin Dawud who came to power over HabaSa in the year 812

AH/1409 AD, saying: This king strengthened his position by inviting
people from Al-Jarakisa (they are a Sudanese people) to his country,
where they initiated the production of weapons like swords, spears and
daggers, whereas arrows and spears had been the mainstay of their
weaponry till then. And the finances of his country were also in good
order due to the presence of a Copt from Egypt whom he put in charge of
the wealth of the kingdom (as minister of finance). And he kept it under
good control and promoted its growth, and it was filled with abundance
and prosperity. But he was also a tyrant and an oppressor, and he agreed
with his state counselors [66] to take the kingdoms of the Muslims out of
their hands and to expel them from the country and exterminate them. This
is what Magqriziyy said. And when his country became civilized and his
power increased, his evil spirits tempted him that he should seize the

Islamic kingdoms. And he fell upon all the Muslims who were in his

power in the kingdom of Habag$a in atrocious and protracted battles, during

which he killed and took captive and enslaved a quantity that only his
Almighty Creator can calculate. Then he wrote to the kings of the Ifranj,
urging them to meet with him to eliminate the Muslim state [i.e.
kingdoms]. And he arranged a meeting with them for this, and began
smoothing and improving the roads between him and the Muslims’ lands

and summoning the Bedouins [i.e. the nomads] to him. But Allah [67] the
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Most High forestalled him by His vengeance in the year 833 AH/1429 or
1430 AD [the year of his death]. This is according to the testimony of a

historian [probably Magriziyy] who was a contemporary of the events that

occurred between the kings of Habaga and the Muslims. It will be clear to

the reader what kind of enmity the kings of Haba3a and their people had to

the Muslims, and they did not respect the rights of their (Muslim)
neighbours (even) after they (the Muslims) had gotten rid of paganism in
their country and civilized it and established in it the practices of orthodox
Islam. And thus the Muslims found no alternative but to prepare for
resistance against their enemies. There is no doubt that the rising of Islam
in this country occurred as a means necessary to defend the Muslims

themselves and their freedom.

Regarding this topic, Taddesse Tamrat in his book Church and State in Ethiopia writes:

Magrizi accuses King Yishaq of writing to Europe proposing a
grand Christian alliance against Islam. According to Taghri Birdi
(1409-70), Yishaq sent his envoys on the occasion of the
Mamluke conquest of the kingdom of Cyprus... Yishaq also had
at his court a former Mamluke official in Upper Egypt and an
Egyptian Christian with whose help he was reorganizing his army

and the administration of his kingdom. (p. 258)

The precise period of King Yishaq’s reign varies with writers. Thus:

Taddesse Tamrat in Church and State says 1413-1430,
Magriziyy in Kitab al-"ilmam says 1412-1427,

J.S. Trimingham in Islam in Ethiopia says 1414-1429, and
Sayh ‘Abdallah in his manuscript says 1409-1429/1430.
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[68] Boundaries of HabaSa at that time

The kingdom of Habasa at that time encompassed Séwa and *Amhara and

Tigray; and the people were suffering from fatigue and misery due to the

rulers and the mismanagement of their administration. And the authority

of the Mameluke state extended to northern Haba$a. Then a man named
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Yiakunnu >Amlak set about to establish a HabaSa state, and this was the
Solomonic dynasty. And he began to mount raids on the Muslims in the
south and southeast, and the Muslims set about to repel the Habasa

aggression, and there was fierce fighting in the war between them. These

terrible wars continued for some three centuries and reached fever pitch in

the tenth century [69] AH/ sixteenth century AD when king Libnd Dingil

came to power, and his son Gilawdewos after him. And the Muslims

suffered great hardships under them, and their state, whose capital was

established at Hardr in the year 926 AH/1520 AD, was weakened and

nearly collapsed. And it would have been doomed, but for a daring and

brave young man who arose from the Muslims and whose name was
’Ahmad bin ’Ibrahim. He united the Muslims and took over their
command and they nicknamed him a/-’imam and al-gazi (warlord) and

sahib al-fath (victorious) because of his victory and mastery over Habasa.
And the Haba$a called him Gran, the left-handed. And he launched

powerful campaigns against Haba$a with the support of the Turks, [70]

who controlled Judda and Yemen. And he advanced deep into the country
until he reached the northern parts of Tigray. And his wars with Habasa
reached the utmost extreme of fervour and courage because the Muslims
considered them a Jihad (holy war) and set out to fight a war of

martyrdom in the name of their religion, so that their physical and moral

strength prevailed. And these battles, at whose horrors little children’s hair
turns white, are described in the book Futih al-Habasa, by the scholar Al-
Sihab *Ahmad bin ‘Abd al-Qadir al-Jizaniyy, called ‘Arab Faqih. And

whoever reads this book will find in it mention of deeds of chivalry and
heroism and the appalling power of the battles [71] that the Muslims

fought, things which have no parallel (even) in familiar accounts of the
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earliest victories of Islam. Now see what the writer said in describing the
battle of Sumbar Kure in the region of Sdwa. [Note that the author, who is
clearly drawing here upon Futif al-Habasa, has made minor changes in

wording in a few places, probably inadvertently. In the Arabic text below,

“FH” refers to the original text of Futiih al-Habasa.]
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([71]) The battle of Sumbar Kure

This battle occurred at the new moon of Rajab in the year 935 AH/1529

AD, and it was one of a series of battles with heavy losses among the
Muslims, and the Habaga almost wiped them out, so that many ignorant
Muslims of weak faith reverted to unbelief in order to escape the killing
and the persecution. In the battle of Badaqge, which preceded the battle of

Sumbar Kure, the Muslim army was almost destroyed, but [72] Allah set

things right for them and gave them victory. The Muslims were advancing

under the leadership of ’Imam ’Ahmad, and the army of Haba3a left the
way open before them. Whenever they asked any of the local people about

the army of Habas3a, they denied the presence of any force there. And this

Badage was the location of the houses and the treasury of the king, and the
Muslims advanced towards it without any order and arrangement. When
they approached it, they clashed with the army of the infidels who were

like swarming locusts, and they prevented the Muslims from entering the

town. There was a river called Samarma between the two armies, and the

Muslims stayed [73] in their place until the (next) morning. Then a group
of them crossed the river and met with the enemy and joined in battle. And
fear struck the hearts of two of the Muslims and they fled, and at their
flight the entire group fled, and they crossed the river in disorder and a
group of them drowned. And the ’Imam confronted the deserters and
shouted, “Where are you fleeing!? Do you flee from Paradise? What is
this but the appointed time that was written?” And one of his aides said to

him, “Pitch your tent here; we will fight before you the fighting of the
Arabs”, and he was alluding to the battle of *Uhud. He (al-’Imam) pitched

his tent, and the Muslims gathered around him and stood firm in their

places; and they had already lost some of their men. Then [74] Imam

’Ahmad saw that this spot was narrow and not suitable for fighting, and he
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retreated with his army; and the enemy followed them until they overtook

them at Sumbar Kure. And when the Muslims saw that the infidels were

overtaking them, al-’Imam took counsel with men of judgment from his
army and they said, “As for us, fighting is our wish and our desire and we
will never cease pressing them with (sword) blows and (spear) thrusts and
battle ‘until Allah judges between us, for He is the best of judges’ (Qur’an
7:87)”. Al-’Imam rejoiced for them and prayed for them, and they passed
the night in preparing for the morning. When the day broke, Al-faqth
’Abubakar known as ’Aba Rastinah [’ArS§tinah] preached to them, and he
brought them the good news of Paradise and warned them against Hell-
Fire, and he recited to them the words of the Most High: [75] “Ye who
believe! Preserve in patience and constancy; vie in such perseverance;

strengthen each other; and fear Allah; that ye may prosper” (Qur’an

3:200). At that time ’Imam ’Ahmad drew them up and arranged them in

ranks. And the HabaSa (also) fell into ranks, and they comprised seven

ranks. And the Muslims were afraid because of the greatness of their
numbers. And Al-’Imam set about to strengthen them by his prayer,
saying “O Allah! Make us all patient and victorious for your religion.”
Then he said to his army, “Remember Allah; don’t look at them, but look
at the ground; ask help from Allah against them, be patient, and Allah will
be with you and Allah will be your supporter.” As the infidels drew near

to them, there was a cloud above them that shaded them, while the
Muslims were exposed to the (full) heat of the sun. ’Imam *Ahmad abased
himself and prayed, and in his prayer he said: “O Allah, O Living One,
[76] O Eternal One, O Creator of the heaven and the earth, O Glorious and
Gracious One, these are the enemies of Your prophet and the enemies of

Your Messengers. They eat the nourishment You give them but they

worship other than You. Yet You give them shade and we Muslims are in

the heat of the sun.” Hardly had 'Imam ’Ahmad finished speaking when
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the cloud moved from above the heads of the infidels to above the heads
of the Muslims and their ranks, and it gave them shade. Then the infidels
attacked the Muslims and they fought, and there was fierce fighting
between them until the time of the afternoon prayer. And Al-faqth
*Abubakar preached to them and recited the words of the Most High:
“Allah hath purchased of the believers their persons and their goods; for
theirs (in return) is the Garden (of Paradise): they fight in His Cause and
slay [77] and are slain: a promise binding on Him in Truth, through the
Torah, the Gospel and the Qur’an: and who is more faithful to his
Covenant than Allah? Then rejoice in the bargain which ye have
concluded: that is the achievement supreme” (Qur’an 9:111). Then the
Muslims raised a great noise, saying /@ ‘ilaha ‘illa Allah and Allahu
‘akbar, and Allah struck fear into the hearts of the infidels and they turned
their backs and fled. The Muslims followed, killing and capturing them

until it became night. Thus *’Imam >Ahmad and his army achieved victory.
And we say, whoever looks into this book will realize the enormity of
these wars that the Haba%a waged against the Muslims at all times and
places to expel them (the Muslims) from their territories. They (the
Habaga) turned for help against them to the Portuguese [added in margin:

a kind of English race] who had occupied part of East Africa, and they
supported them with guns and soldiers who were trained to operate them;
[78] “And they ill-treated them for no other reason than that they believed
in Allah, Exalted in Power, Worthy of all praise” (Qur’an 85:8). And it is

also mentioned in this book that ’Imam ’Ahmad continued to fight the

Habaga with an army numbering ten thousand men for twelve years, from

the year 937-950 AH/1531-1543 AD; then he was killed on one of the
battlefields. His nephew, Al-’ Amir Nir bin Mujahid, succeeded him to the
leadership of the Mujahidin and the sultanate of Harar. And he was the

best of leaders, and the Muslims called him “Sahib al-fath the second” and
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it was he who killed the king Gélawdewos in the year 966 AH on one of

the battlefields. And he continued in his leadership until he met with his
Lord in the year 975 AH/1568 AD.

Special note should be taken of the author’s marginal note (above) identifying the

Portuguese as “a kind of English race”.

4.23 At Adlud) Al Ciaa [79]
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[79] The weakness of the Islamic sultanate after that

The glory of the Islamic sultanate of Harar terminated with the death of
Al-’Amir Nir bin Mujahid. The Habaga returned to distress and inflict
harm on the Muslims, who were weakened after the crushing wars of
resistance to the aggression of Haba3a against them, assisted by the faranj.
And as for the Turks who had been supporting the Muslims, they were

preoccupied by the war that the Arabs were fighting against them. And at

the beginning of the eleventh century AH the situation of the Muslims

continued to regress, while the borders of Haba3a were penetrated from
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south of the Wabe River by the pagan Galla (Oromo), and indeed they
came close to destroying Islam in that area. And the kingdoms of Bale

[80] and Hadya were wrested from the hands of the Muslims, and they

(the Oromo) penetrated deep into the highlands of Haba3a and made their
capital between Harar and Siwa and ’Amhara, and they spread out over a
large territory. As for the Muslims of eastern Habaga, they gathered in

' Awsa and made it the seat of the ’Imam instead of Harar.
There is a numerical discrepancy in the manuscript. On page 75, line 4 of the manuscript,
the author says that the number of lines in the Habasa army in the battle of Sumbar Kure
was seven, whereas ‘Arab Faqih in his book Futiih al-Habasa on page 67, lines 3-4 or in

its translation The Congquest of Abyssinia on pages 78-79 says that “Each of the infidel
lines was five times bigger than that of the Muslims who were like a white birth-mark on

the hide of a black bull.”

4.24 Liall A dgildiad) A1 ([80])

sl gl sin GEaSUly cppabuaall (5 yaiase oondl i Cufi el dgal) (3 U
il s =] 059 b Oslady [1s3n =] sens p 1557 /b 964 Liw A g sean o
el s Atnll 5l [81] s Huls Ll () gani () Aalaliall (3 Gpalusdl O Qs
ol Atall Lgd il oIS & 1578 /—a 986 s Canlediall (s pet Adiie cpay Y]
Alall ¢ & Adlayl Lt Ldonl) iy el pallae o oud sl laba Dl
s ol aalae o i opedl 438 Gl edar s o (0 sl AlaYl Lg S8 A Jooluy)
pdi Loy 955 Lued (& Al (B s Gacagd) 3 DY) Ll (B Law ColS 208 o
s ede Aite Jae i lsas a 1648/6 1058 diu b sl I oall Gl ol s
giie] Apdeall duagl) g€ Gl [82] afisl Vs LS e 1oaS Leud OY Cebusally

il (e 4 ) gan g Ll Sl [ sisiel]

98



([80]) The Ottoman Empire in HabaSa

In the north the flames of war continued to burn between the Muslims and

Habaga until the Ottomans took possession of Musuwwa‘ [Massawa] in

the year 964 AH/1557 AD. They began to intervene in the affairs of

Habaga and supported the Muslims in the region now called Eritrea. And
this excited [81] the fury of the Habasa, resulting in a violent war between
them and the Ottomans in the year 986 AH/1578 AD. The victors in this
war were the Habaga under the leadership of Malak Sagad (Sérs’d Dingil),

who put an end to the ambitions of the Ottomans with the victory of the

Habaga supported by Italy [sic]. But the Islamic campaign led by 'Tmam

*Ahmad ibn ’Ibrahim and after him his nephew al-’ Amir Nar bin Mujahid

did not go in vain; it was a cause of the spread of Islam into the highlands

and even into the heart of Haba$a, in Ddmbya and Wikkédnno. And when
ambassadors of the ’‘imam of Yemen reached HabaSa in the year 1058

AH/1648 AD, they came upon a town near Gonddr full of Muslims,

because a large portion of the pagan Galla (Oromo) tribes [82] living in

the Habaga plateau had embraced Islam because of the virtues they found

in it.

The reference to “Italy” above is an anachronism.
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CHAPTER 5
SUMMARY, CONCLUSIONS AND RECOMMENDATION

5.1. Summary and Conclusions

éay}} ‘ Abdallah bin Salih, the model rustic Muslim cleric from the remote countryside, of

a poor peasant family, having no academic education and no access to authentic reading
materials in Ethiopia, crossed the sea to Saudi Arabia and observed from the foreign
sources how the lingua-political policy of the Christian ruling class had caused the
wholesale destruction of Arabic written materials in Ethiopia. The consequence was not
only that Muslim ethnicities lost a cherished part of their national heritage and Arabic
literary background, but also that Ethiopian Muslim clerics were unable to get sources to
write their own historiography. The result was a decline in writing interest and skill as a
whole. History documents written by Ethiopians, particularly in Ambharic, do not focus on

Islam and do not address the reading interests of Ethiopian Muslims.

This situation motivated the Sayh to try to preserve the lost mental and spiritual

achievements of Ethiopian Muslim society by writing this model manuscript, which can
be used as a history textbook and teaches political, geographical, economic, social and
religious history from ancient times up to the modern period, including how to be a
historian and indirectly how to be a good history reader. We can also learn from this
work and from the author’s own life the national and religious patriotism of some Muslim
figures; how to continue to be a productive citizen while studying religious subjects; the
importance of formal (academic) education in understanding the world; the political,
religious and social virtues of being diplomatic to the public, the government, etc. For
centuries, especially in the Middle Ages, almost nothing was done for the development of
the country due to civil war between the royal families, wars between Ethiopia and other
nations, and religious strife, in addition to repeated natural disasters like drought and

famine,
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The central concern of this study has been a historical and philological analysis of Sayh

‘Abdallah’s history manuscript, which is a reconstruction in miniature of Ethiopian
Muslim history including their Arabic written heritage. It focuses in particular on
illuminating the hitherto obscure history of Islam in Ethiopia, the genealogical lineage of
Ethiopian Muslim ethnicities, the relations between the Christian leaders and the Muslim
sultans, and the main historical events that occurred in the country up to the reign of

Haile Selassie.

It cannot really be said that the author, Sayh ‘Abdallah bin Salih, was a “good” historian

in the academic sense of the word. He sometimes telescopes several centuries into one or

two sentences, for example on ms pages 68-69, where the three centuries between

Yikunnu *Amlak and Libnid Dingil are covered in some three sentences. Sometimes

several pages are taken over from other writers (as quotations or near-quotations, with or

without attribution) —thus with Futiih al-Habasa or Ibn Hisam’s Sira. The author prefers

to dwell on dramatic events or stories. This is clear, for example, in his portrayal of the

wars of *Imam *Ahmad, which is mostly a collection of pious and colourful scenes taken

from Futiih al-Habasa.

Rather, the manuscript is interesting chiefly for what it reveals about the author and his

way of viewing history, which surely was typical for the time and place he lived in.
5.2. Recommendation

Many of the issues raised in Sayh ‘Abdallah’s works are still timely today. They should

be discussed as the Sayh himself did, in a way that is conducive to developing a culture

of religious tolerance; the warrior mentality and superiority complex should be replaced
by productivity, thoughtfulness and a spirit of cooperation. Secondly, much of Ethiopian

written heritage is held by the uneducated descendants of the clerics; hence the more
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educated part of society, particularly the institutions of higher education, should teach the
rural community the importance of these documents so that they can work together in
gathering and giving information. Thirdly, such investigations should be publicized
through the media, especially to the rural population among whom the manuscripts are
mostly to be found. Fourthly, researchers should be provided with sufficient funds and
resources. Finally, the Department of Linguistics and Philology should pay special
attention to preserving the results of the philological investigations undertaken by its

students.
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