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TRANSLITERATION

The transliteration of fidil (in Geez as well as the other Ethio-Semitic
languages) remains problematic. There is no uniform and standardized
system of transliteration for these languages. My transliteration may not
be based on the International Phonetic Alphabet. However, I have tried to
use the same phonological sound for the same word. The transliterations
that are applied in this paper are listed below.

P e =
-
o

5+

W ow nea o
: ~g =
=

- s
%
~

-~
-~
-

p’ A

i first order vowel W

u second order vowel A
i third order vowel A.
a fourth order vowel A
e fifth order vowel N
o sixth order vowel h
o seventh order vowel h

Some of these symbols are needed because there are words of Tigrigna,
Amharic and Hebrew (?) written with these symbols in the manuscript.



ABSTRACT

Yom‘ata is one of the Nine Saints (Roman monks according to tradition) who

came to Ethiopia in the 5th - 6th centuries. This period is known as the Second
Christianization of Ethiopia. All the Nine Saints contributed a great deal to the
spreading of Christianity throughout the Northern parts of Ethiopia. Each of
the Nine Saints has his own hagiography. At least two of them have been edited

and published by Italian scholars; for instance, Gadla Ardgawi by Ignazio Guidi

and Géadla P’ant’dlewon by Conti Rossini. G&dla Yom‘ata is among the unedited

and unpublished hagiographies. Manuscripts of the hagiography of Saint

Yom‘ata are found in Géar'alta and W4jarat. The focus of this research is thus
the textual analysis of Gadl& Yam‘ata. The researcher collected ten manuscripts

of Gadla Yom'ata, digitalized and printed them. The objective of this study is to

analyze philological and historical features of the manuscripts, to show the use
of figurative language in the manuscripts, to show some linguistic and textual
differences among the manuscripts and to propose a stemma for the
manuscripts. This research will deliver a new primary source to historians,

linguists and scholars of literature.

The analysis in this paper draws on interrelated fields (philology, history,
linguistics and literature). Philologically, the paleography, parchment, number
of folios, number of columns, penmanship, family tree, archetype, and sub-
archetypes of the manuscripts have been analyzed. The researcher has also
presented a brief comparative historical analysis of the names of the Nine

Saints, where they came from, and where they lived in Ethiopia. The figurative
language found in G&adla Yem'ata and some poems attributed to Yom'ata have
also been analyzed. Highly expressive and figurative poems about the likeness

of Yam'ata’s body (eeAn%:. £9°%3) are given at the end.
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Chapter One

1. Introduction

1.1. Background of the Study

The influence on Aksumite tradition of outside Christian culture of
mainly the Mediterranean world, reached its first climax during the
middle of the 4% century, when King Ezana was converted to
Christianity. The second significant period for the spread of Christianity
all over the northern region of Ethiopia is between the end of the 5t
century and the beginning of the 6% century, when the Nine Saints, a

group of Roman monks (according to tradition and the hagiography of

Yom‘ata and other saints), came to the Aksumite kingdom. According to

other traditions and some scholars, the Nine Saints are said to have been
Syrian missionaries. “It is in fact more than a century after Ezana’s
conversion, with the advent of groups of Syrian missionarie — the
S’adgan, and the Nine Saints-that the traditions of the church show
definite signs of progress in the kingdom of Aksum” (Taddesse Tamrate

1972:22).

Edward Ullendorff (1962:102) explained some Geez words as Syriac
Aramaic loan words and considered the missionaries as Syrians:
haymanot (faith’), orit (‘Torah’), k’'warban (oblation, sacrifice, Eucharist),
s'dalot (‘prayer’), méak’déds (sanctuary), s'om (‘fast), etc... are among the
Syriac loan words explained by him. Polotsky (1964) argues that the
Aramaic loan words in Geez are not necessarily Syriac Aramaic. This
weakens the argument that the Nine Saints were Syriac speakers and

hence came from Syria.

[t is clear, rather, that the Nine Saints were Greek speakers; in Gadla

Yam'ata, when King Ella-Ameda met the them (as will be mentioned in



section 2.1.2.10), they said: ANge: “ich': COYD-£5: On: hACELEP:
AR R AT HRNIY0: A C9° B:hI°OE-PAn::
‘We are Romans but you are an Ethiopian, bring one of your troops who can speak the

Roman language’.

In the 4th and 5% centuries there were several Christian councils: Nicea
(325), Constantinople (381), Ephesus (431) and the council of Chalcedon
(451). The doctrinal decisions of all these councils, except the council of
Chalcedon, were accepted and recognized by the Eastern Church. The
issue was the nature of Christ. According to some, the human nature of
Christ has been absorbed by the divine and thus disappeared, whereas
the others believed that in Christ the human nature was perfectly united
with the divine and a single nature resulted from this complete union.
The latter view is termed monophysaite at that time. However the
representatives of the oriental Orthodox churches today strongly reject to
their being called Monophysites. In August 29, 1976 in the Venna
Christological declaration, it has been suggested as more appropriate to
use the names Miaphysites or anti-chalcedonian for the adherents of the

churches.

The Virgin (St. Mary) is the mother of God rather than of Christ (God’s
human nature), and this is why she has a special place in the Ethiopian
cult. The perfect unification of human and divine is also the dogma of the

Ethiopian Orthodox Church.

According to many scholars like Ullendorff, the coming of the Nine Saints
to Ethiopia is connected with the condemnation and persecutions of the

monophysite belief in the wake of the Council of Chalcedon.

Edward Ullendorff (1962:101-102) said:

R



The monophysites who rejected the definition of the Council
of Chalcedon (A.D 451) took refuge in Egypt, Arabia, and
Abyssinia and thus contributed very notably to the spread of
Christianity throughout the Aksumite Empire. At the same
time their infiltration determined once and for all the
fanatical adherence of Ethiopia to the monophysite doctrine.
Among these fugitives were the famous Nine Saints’ who
came to Ethiopia in the fifth century, founded monasteries
and engaged in the translation of the Bible into Ethiopic. The
New Testament was rendered according to the Lucianic
recension current in the patriarchate of Antioch- yet another

aspect of the Syriac monophysite impact.

According to Ullendorff, it could be understood that the Nine Saints were
Syrian missionaries who translated the Bible— but not necessarily from
the Svriac language. The Syrian missionaries (according to him) might
have known Greek, and the Syriac loan words found in the Geez Bible
were probably directly copied from the Greek Bible, which in turn were

borrowings from the Hebrew Bible.

The other point is that monophysite refugees came not only to Ethiopia,
but also to Arabia and Egypt. Thus there might have been other saints
who left Rome or Syria, but did not come to Ethiopia. Indeed, it might

have been that the Nine Saints came to Egypt and Arabia before their

arrival in Ethiopia. In all ten manuscripts of Yom‘ata (collected by the

researcher), it says that the Nine Saints went from Rome to Jerusalem
and then to Ethiopia. So the refugees who went to “Arabia” (according to
Ullendorff) may be the Nine Saints themselves. Of course the saints who
came to Ethiopia are not only the Nine Saints but also the S’adk’an, who

are venerated mainly in Tigray and Eritrea.

L5 ]



According to Antonella Brita (2008:1188-1191), the reason for the

coming of the Nine Saints has not yet been explained on the basis of

" reliable and scientific evidence. Based on the Gadl of Yom‘ata, the eight

Saints (except Gerima) came to Ethiopia (Aksum) during the reign of king
Ella-Ameda II, and Gerima came at the time of king Tazena (the son of
king Ella-Ameda II). And all the Nine Saints left Aksum during the reign
of king Gebre-Mésqal (the son of Kaleb and the grandson of Tazena).

Their mission is believed to have extended from around the river Marab,
which is north of Aksum (today), to the district of Gar'alta, which is 50
kms north of the rock-hewn church of Abrha wéi-As’bha in Wagro.

Gar'alta is connected only with Yom'ata. This area is believed to be the

southern extremity of the Nine Saints’ expansion. However, there are
churches of some of the Nine Saints, though not popular, around 40-

80kms south of Mekelle. The church of Guba is in May¢’ew (Mahobari

Békru) and there is another church of St. Mary where Yom‘ata is highly
venerated and commemorated every Tak’smt 28, in W4jdrat ‘isra-‘Addi
(lit. ‘Twenty district)). It is believed that Yem‘ata prayed there and that the

mountain of the monastery of Yam'ata in Gérfalta had physically come

from Wé&jarat. This mountain is called Dabra Tayatron (lit. ‘theater
mountain’; explained in the manuscript as ‘mountain reaching to the

sky’). In these two churches the respective hagiographic manuscripts of

St.Guba and St. Yam‘ata are found.

This thesis is devoted to YomWata only. Ten manuscripts of Ysm'ata

(unpublished) have been collected by the researcher. All the manuscripts

have similar contents, but there are some polygenetic and conjunctive



errors. The conjunctive errors are very useful in classifying the

manuscripts into a family tree or stemma.

There are some linguistic differences among the manuscripts. The

variation seen in the following four manuscripts can serve as an

example:

Ms 1: H&LA ANk 180 Ay 8909
zadaraso lazontu gadl z& abund Yom‘ata
Who composed this hagiographyv of our father Yom‘ata
Ms 2: HLLA ANUFE 180 ANy 8979
zadarasa lazantu gddla abuné Yam'ata
Who composed this hagiography of our father Yom'ata
Ms 3: H&LLA AWk 120 Al 000 NAN ANLANLEC TIC LIPS
zadarasa lazontu gddla abund bas’u’ ba’ase “ogzi'abher mar Yom‘ata
Who composed this hagiography of our father, the saint, man of
God, respected, Yom"ata
Ms 4: HELA AW 18N 1A AN 000 89°G%
zadarasa lazentu gddl gaddla abund bas'u® Yom'ata

Who composed this hagiography, hagiography of our father saint Yom‘ata

There are some grammatical differences, and addition of words in some
of the manuscripts. The construction of the genitive in Ms1 is different
from the other manuscripts: here the genitive marker za is attached to
the possessor (zéd-abuna), whereas in the other manuscripts the genitive

1s marked by the Construct state (gddl-4) of the thing possessed. In Mss

3 and 4 Yom'ata is explicitly called a saint, whereas in Mssl and 2

I



nothing indicates that he is a saint, except the word gadl, which is found

in all the manuscripts.

1.2. Statement of the Problem

The hagiographies of the Nine Saints are invaluable sources of history,
providing information on many of the kings of Ethiopia; they have
historical value mainly for the second Christianization of Ethiopia. Some
hagiographies of the Nine Saints have been edited and published by
I[talian scholars like Ignazio Guidi (Gadla Ardgawi) and Carlo Conti

Rossini (Gadla P’ant’alewon).

Gadla Yam'ata is among the unpublished manuscripts. To get reliable

historical evidence as well as accurate linguistic analysis, a sound
philological treatment of the manuscript is indispensable. The
manuscripts will need to be properly edited and published. However, in
this thesis the researcher will proceed directly to give historical,
philological and some linguistic analysis even prior to editing the

manuscripts.

This research also provides information as to where the southern
extremity of the second Christianization of Ethiopia was located. Yom‘ata
and Guba are the only saints (of the Nine Saints) who are venerated,

whose holydays are celebrated, and the manuscripts of whose

hagiographies are found in the southern part of Tigray.

1.3. Literature Review

Very little has been written that is directly relevant to Gadla Yam'ata, as

this Gadl has never been published and there is no edition. There exist

published Gédls of at least two of the Nine Saints: Gadla Ardgawi (Guidi



1896) and Gadla P’dntdlewon (Conti Rossini 1904). A general treatment
of the Nine Saints is the article by Antonella Brita in the Encyclopaedia
Aethiopica. The Ethiopic Synaxarium is invaluable as well (Budge 1928).
See also Kinefe Rigb Zeleke’s hagiographical bibliography (1975).

Specific articles in the Encyclopaedia include articles on Afs’e, Alef,

Gérima, Guba and several articles on Géralta (see References). Articles

on the other Saints including Yomata are to appear in the final volumes

of the Encyclopaedia.

1.4. Objective of the Study
1.4.1 General objective

The general objective of this study is to carry out a textual analysis of

Gadla Yom'ata and to briefly present all the unpublished manuscripts of

Gadla Yom'ata.

1.4.2. Specific Objectives

Specifically, the objectives of this research are:

To assemble all the manuscripts of Gadl4 Yom‘ata.

To give a historical analysis comparing Gadld Yom'ata to other

hagiographies of other saints (like Guba, Liganos, Alef, Afs’e e,
and to give the views of some scholars.

To show the physical features of the ten manuscripts of Gadla

Yom‘ata, i.e. the paleography, parchment, number of columns,

penmanship, number of folios etc.
To show the common innovations and family tree of the ten
manuscripts.

To show the archetype (Urtext) of all the manuscripts



To explain some linguistic differences among the manuscripts.
To point out the literary language used in the manuscripts.

To give a summary of the hagiography.

1.5. Significance of the Study

As this study is aimed at the presentation and textual analysis of Gadla

Yam'ata as a primary source, it should have significance for linguists,

historians, philologists, etc. who may wish to further analyze the text

from the perspective of their respective fields. This study also provides

information about the life history of Yomata as well as the other Nine

Saints, because there are many important points in Gadla Yem'ata which

are not found in the hagiographies of the other saints. The study also
gives an indication of the southern extremity of the spread of Christianity
by the Nine Saints. It shows the development of Geez language and Geez
literature during the Aksumite period, and will contribute to our
knowledge of the tradition and culture of the Aksumite kingdom (mainly

of the people of Gér‘alta and of W&jarat). In general terms, this research

should be significant for its contribution to the reconstruction of the
history, language and literature etc. of the Aksumite period over the

north of Ethiopia.

1.6. Delimitation of the Study

This study is limited to areas of Tigray (Northern Ethiopia). The original
manuscripts were copied to other manuscripts that are kept at various
churches and monasteries in Tigray. The researcher has divided the sites
of the manuscripts in two, i.e. north and south of Mekelle (the capital

city of Tigray).



The manuscripts north of Mekelle were found around Gértalta, in Guh
(rock-hewn church and original church of Yom‘ata), ‘Addi-"Agva,
‘Addi-Mayda, ‘Addi-Bildw, Maryam-Baraqit, °‘Addi-hiza, °‘Addi-Yo'olo;
there are two manuscripts in ‘Addi-Bilaw (the word ‘Addi’ means ‘home

land/house’ in Tigrigna). Manuscripts south of Mekelle were found in

Wéajarat ‘isra-‘Addi (‘twenty districts’); they are only two in number

(manuscript of ‘Addi Bati and manuscript of K’irk'os Hala). Wijarat is

located around 80-90 kilometers south of Mekelle.

According to oral tradition, all the other manuscripts are said to have
been copied from the manuscript of Guh, which is the only manuscript
written in three columns. The names of all the manuscripts will be
represented in this thesis according to the place where they were found,

using the following abbreviations:

1. "Addi -‘Agv¥a A
2. ‘Addi- Balawl Bl 1
3. ‘Addi- Balaw?2 Bl 2
4. Maryam-Béraqit iy
5. ‘Addi-Bati Bt
6. Guh G
7. ‘Addi ~hiza B
8. K’irkos-Hala K’
9. "Addi-Mayda Y
10. *Addi-Ya'olo V%



1.7. Methodology of data gathering

The researcher went to the places where the manuscripts were located,
photographed them with a digital camera, and then printed out hard
copies of the digitalized folios of seven manuscripts. The researcher also

collected information and oral traditions from informants.

The researcher employed all the manuscripts found, because the full set
of manuscripts is necessary to show the family tree, the archetypes and
sub-archetypes. The researcher proceeded to carry out a historical and
philological analysis of the manuscripts, and noted some linguistic
differences among them, based on the manuscripts themselves and on

other edited hagiographies of other saints (like Ardgawi and P’ant’dlewon)



Chapter Two

Historical Analysis of Giddla Yom‘ata

2.1. Hagiographical Tradition and the Nine Saints
“Ethiopian sources describe colorfully an event which took place towards
the end of the fifth century, namely the advent of the Nine Saints which
is regarded as the Second evangelization” (Sergew HableSelassie,
(1972:115)). Christianity was introduced to Ethiopia during the 4th
century A.D (but according to the Ethiopian Orthodox church it was
before that by Eunch) and became strengthened when King Ezana was
converted to Christianity. The coming of the Nine Saints to Ethiopia
marks the second important period for the spread of Christianity through
the northern part of the Aksumite Empire. “The tradition underlines their
role as missionaries who propagated the faith and imported monasticism
into Ethiopia” (Brita p.1189). This shows how great was their influence
on the religion and culture of the territory thev lived in. The names of the
Nine Saints are listed below.

1. Zamikael/Aragawi

2. Pant’dlewon

3. Gerima/Yashaq

4. Alg'’e

S. Guba
6. Alef

7. Yom‘ata
8. Liganos
9. Shhma

The Nine Saints came to Ethiopia during the time of King Ella-Ameda,

the son of Sal'adéba according to G&dla Ardgawi (edited by Ignazio Guidi

11



1896:54) or "Al'alddba according to Gadld Yam'ata. Based on Gadla

Yom'ata, the Nine Saints came from Rome to Jerusalem and then to

Aksum. However, many scholars have suggested that in fact they came
from Syria. “Syriac monks fled to Ethiopia from their original country,
but also from South Arabia and Egypt, and were instrumental, or even
essential in a deeper rooting of Christianity in Ethiopia” (Marrassini
(1990:35)). The places where the Nine Saints came from are very much
matters of debate; mainly Antioch/Ansokya of S»hma and Caesarea of
Alef are open to doubt and question. Based on the Ethiopian
Sonkssar/Synaksarous, the commemoration date and the place where

every Saint came from is listed in the table below.

' Name of the Saint | Place of origin Celebration date in Ethiopia }
1| Zamikael/Ardgawi | Rome 14 T’ak amt ]
2 ' Gerima/Yashaq Rome 17 Séane
3 ' P’ant’dlewon Rome 6 T’arr

| | |
4 Guba Qilgaya/Cilicia | 29 Ganbot |
3 f Varntaba ' Qosya 28 T’ak’amt ‘

i |

‘Eil Alef Esya 11 Méagabit
7 ’ Afs’e | Esya 29 Ganbot
8 | Shma Ans’okya/Antioch | 6 T arr

o Sl

9 | Liganos Qwast’ont’snia/ 28 hoadar
L ( Constantinople




In Gadla Aréagawi (Guidi, p. 36), Alef was not from Esya but from Qisarya.

Sergew HableSelassie explains that Liganos and P’ant’dlewon are Greek

names; Gerima, Guba, Yom'ata and S’»hma are Aramaic or Syriac names.
) ) b y

The Nine saints left Aksum during the time of Gebre Maskéal and went to

Mount Soloda near ‘Adwa. Then the angel Gebriel told them to split up

and go apart from one another.

2.1.1 Giérfalta
Gér'alta is the place where Yomfata established his own community in

Aksumite times. He had his own disciples from the Gar‘alta community,

of whom As’boha, Petros, Adonay, and Zamaryam are the best known

(according to his G&dl). P’etros and Adonay are not Ethiopian names, but

were given by Yom'ata himself.

“The beginnings of the history of Gér‘alta could be connected to the

South-Arabian migration to Ethiopia (8™®-7% century B.C.) if the name of
‘the village of Hawzen is in some way reminiscent of the south-Arabian

place-name HWZN. It is precisely in the district of Hawzen that Aksumite
pottery (next to Dagum) and the early Ethiopic inscription ‘Anza (2°d-3rd
cent. A.D.) were found, conﬁmﬁng the participation of south-eastern
Tigray in one of the most ancient phases of Ethiopian civilization”
(Gianfrancesco Lusini 20035:698). Lusini also suggests that this area was

crossed by one of the country’s major routes, connecting the new capital

city (Lalibela) with Aksum via Lasta, Wag and Temben during the Zagwe
period. Today Gar'alta is a district in the sandstone escarpment of south

central Tigray, to the north of historical Temben.



Niall Finneran- Red (2005: 697) writes as follows:

The district [of Gar'alta] is approximately half- way along the

western side of the main Mekele ‘Adigrat road; Hawzen, some
22 km to the west of this road, abuts the northern flank of

the area, also accessible from ‘Abiy Adi to the South- West.

In such a predominantly rugged mountainous zone, crossed
by the S’alet River, the major foci of settlements are the
villages of Degum and S’egarada (the district’s administrative

center).

Ewa Balicka-Witakowska (2005:700) has made a map of all the small

districts of Gar'alta; however, she puts Baraqit (where one of the
manuscripts of Gadla Yom‘ata is found) west of Guh (the rock-hewn
church of Yemfata where another manuscript is found). But actually

Baraqit is North/ North East of Guh and East of ‘addi-Balaw.

2. 1. 2. The Nine Saints
Most of the Nine Saints have similar hagiographies. As noted above, the
Nine Saints were Roman monks (according to the tradition) or Syrian

missionaries (according to some scholars) who came to the Aksumite

kingdom. According to G&adla Yom‘ata eight saints, all except Gerima,

came during the reign of King Ella-Ameda; Gerima came later, during the

time of Tazena. According to Gadla Yam'ata the Nine Saints departed from
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one another at Mount Soloda. The following table shows the saints and

the places where they lived, as given in Gidld Yom‘ata.

No | Name of the Saint | Place/ Monastery

1 P’ant’dlewon Dé&abra S’oma’it near Aksum

2 Liganos Dabra K'onas’l near
S’oma’it

3 Afs’e Yoha

4 Gerima Madara

5 Guba Neighbor to Gerima

6 S’ohma S’adya, which he later

renamed Dabra hatata

F Yam‘ata Garfalta, which he later

renamed Dabra Tayat’ron

8 Zamikael/Ardgawi | Dabrd Haleluya, which he

later renamed Dabra Damo

9 Alef

This table is based on G&adld Yom'ata. The place of Guba is not clearly

indicated, and that of Alef is not given.

In Gadla Ardagawi (edited by Guidi p. 63), the places are described as
follows:

n AT B0 LA GO0 AN ATrmASr WAL AU aomYy: §9004-9%
WA @AGP: Uo-hdz 1497 ovfé: OaN: 10 W33 gufd-. avmey:
F9°04-9 a0 Ach]: AL a0 9790 1CANS: @A Al heh(9:
Wits ool AR a0 A £ WA AN ALDIPT @O AN
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—
wn



Abba Liganos to D&abrd K'onas»l. Abba P4nt’dlewon 2 kms(?) (Geez:

ma'aoraf) opposite to Liganos, Abba Gerima/Ysshaq to Méddéra, Abba Guba
3 kms (?) opposite to Madéra. Abba S»hma to S’adya, Abba Yom'ata to
Gar'alta, Abba Alef to Ahso'a, also called Bohza, Abba Afs’e to Yaha, and

Abba Ardgawi went east to a place called ’agéla, which takes two days for

a strong runner.

It says “two days”, but the starting point is not specified; it might be
either Aksum or Mount Soloda. When the two manuscripts are

compared, there are some differences.

~ In Gadla Yem'ata no distances are given, in contrast to the
distances in Gadla Aragawi.

» In Gadla Ardgawi the place of P’ant’dlewon (Dabrd S’oma‘it) is not

named.

» The place of Alef is not mentioned in G&adla Yom‘ata but according
to Gadla Aragawi it is Ahsa'a / Bohza.
~ In G&dla Yom'ata, Ardgawi went to Ddbra Haleluya / Dabra Damo,

but in Gadla Ardgawi it says that Ardgawi went to "géla. This name

may be another name for Dabrd Damo.
~ In Gadla Yom’ata the place of Afs’e is Yaha, but it is Yaha in Gadla
Aragawi.

» In Gadla Aragawi, the place of S’hma is S’adya; in another variant

edited by Guidi, it is S’edénya.



In Gadla P’ant’édlewon (edited by Conti Rossini, p. 45), the only clearly
indicated places are the church of Liganos and the church of

P’ant’dlewon himself.

According to the hagiographies, Gddla Yom‘ata and Gadla Ardgawi were

written by St. Yared, while Gadla Pdnt’dlewon was written by the
unnamed bishop of Aksum. The texts read as follows:
1. G&dla Yam‘ata:
L MLLAE A 18N AN N00F NAGATLANNC: TG 2979
Lol tooll9°C: MUY ANOIT: OATLE NEILIPC N7 10 YA
i 6 8
Saint Yared the singer and priest of Aksum and Ethiopia who
sings in the ceremony of Haleluya wrote the hagiography of our

father, saint, man of God, Yom‘ata.

2. Gadla Aragawi (Guidi p. 57):
LML NATEAY: P2 #AN TTUAT L NCTS: AhTERP:
N 77001 ATNEL aohdd: MAL: hAaA:
Saint Yared the priest, singer, the Ethiopian light, in the time of GAbra

Mésqgal the son of Kaleb, wrote........

This mentions the time when St. Yared wrote the hagiography of St.
Aragawi: during the reign of King Gabra Méasqal.
3. Gadla P’ant’alewon ( Conti Rossini p.43):
NLLA: C-k0: Y8291 AN $a0: NFALov: 430 hn(9®°

The upright episkopos of the faith who is also the bishop of Aksum wrote. ...



This tells only that the writer was bishop of Aksum; it does not tell the
time when this bishop wrote, which might have helped us to pinpoint the

author more precisely.

The father of Ella-Ameda is given differently in the various texts.

1. Gadla Yom'ata

MsA: AA%GLN  [sél-‘addba]
MsB1/2: ANGNLN  ["al-‘alddba]
MsBr: NA%GALN ["al-alddba]
MsBt: nANLN ["al- "adéba]
MsG: NA9AL0 ["al-"alddba]
Msh: NGO ["al-‘aldabal
MsK’ ad9en  [al-‘adibal
MsM: N9ALN [séd'alddba]
Msy: AN ["al-alddba]

1. Gadla Aragawi (Guidi p. 62): AA%L0 [sdl-"adéba)]
2. Gé&dla P’ant’dlewon (Conti Rossini, P. 44): (AN LA [sd-"ald4ba]

3. Hiruy Weldesilassie (1999:13): AA%£A [sédl-‘adédba]

As shown above there are differences and similarities among the sources
about the father of King Ella-Ameda.

v In Gadla Yem'ata five manuscripts (all except Mss A, M, K, Bt)

say AfN9ALN  ["al-"aldabal.
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v In Gadla Yom'ata Mss K and Bt have the almost identical
readings [‘a-‘addba] (K’) and [al-‘adéba] (Bt), but still there is a

difference between [*]and [*].
v In Gédld Yom'ata, Mss A and M have similar readings [sd’aldaba]

(M) and [sél-"addba] (A). Of the manuscripts of Gadld Yomat, the

sound [s] occurs only in these two versions. However, the

positions of the sounds [l ] and [ ] are interchanged in the two

manuscripts ( metathesis).

v Gadla Ardgawi is identical to Ms A and the reading found in the
book of Hiruy Weldessilassie.

v Gadla P’ant’dlewon is also similar to Gadla Aragawi, Mss A and
M of Gidld Yem'ata. It is almost identical to Ms M, but [] has
shifted to [s |.

v" The Book of the Saints of the Ethiopian church: A translation of

the Ethiopic Synaxarium (Budge p.117) give the form [sédl'adab].

The difference of the initial A in mss A and M, as compared to & in the

other versions of Gadla Yam'ata, surely reflects a copyist’s error, as the

letters are graphically similar. The fact that (i occurs in the Gadl of
Aragawi and Pdnt’dlewon argues that 0 is the original and A is a

corruption.

According to Hiruy Weldesilassie (1999:19) the Aksumite kings from Sal-

‘adédba to Gibri Miskil are as follows:



No | Name of the king | Date in Ethiopia | Date in Gregorian
Calendar

1 | sal-‘adaba 461 AD- 469 AD | 469-477

2 | Ella-Ameda 470-477 478-485

3 | Zena 478-484 486-492

4 | Kaleb 485-514 493-522

5 | Zi-Israel One month One month

6 | Gibra Miskil 515-528 523-536

King Zena (486-492) is generally known as Tazena in other sources.
Scholars and traditional sources generally connect the Nine Saints’
coming with the Council of Chalcedon (451). If so, they must have spent
at least twenty-seven years en route to Ethiopia from Rome, because all
the sources agree that they came during the time of Ella-Ameda (478-

485).

According to Hiruy Waldassilassie (p.19), the exact date of the coming of
the Nine Saints was 483 AD. All the above kings are from the same line.
The first is the father of his successor, etc.; but Zi-Israel and Gibri
Méskidl are both sons of Kaleb. Sergew Hablessilassie, Aksum: The

successors of Kaleb (1970:2) says, “Zi-Israel was the eldest son of Caleb”.

2.1.2.1. Afs’e

Afs’e has traditionally been associated with Yoha; he was originally from
Esya. As mentioned in Marassini (1990:37), Conti Rossini proposed a
Syriac origin for Afs’e, saying that the name does not have a satisfactory
Ethiopian etymology, and he considered that it derived from the Syriac
root *pt’ [should be p-s’] meaning “he liberated, saved”. Marrassini
opposes this idea. He says, “There are no Syriac personal names of this

type and we would therefore suppose the very unlikely construction of a



proper name, by Ethiopians, from a foreign root! Moreover, the same root
exists, with the same meaning, also in Hebrew and Arabic.” He says that
Afs’ay or Afs’a is a good North-Arabic name, which was well attested in
Lihyanite and Nabataean. The presence of this name in Ethiopia he says,
could be easily explained by the long historical interactions between this
country and the Araban peninsula. According to Kinefe Rigb Zeleke

(1975:62) Afs’e came to Ethiopia, in the 6th century, and founded the

monastery of Dabrd K’onas’»sl. However, according to Gidld Yom'ata, Dabra

K'onas’l is attributed to Liganos. In Gadla Arédgawi also Dabra K'onas’l
was founded by Liganos. Many sources say that Afs’e founded Ysha.
Sergew Hablessilassie (1972:119) says, “Abba Liganos made his seat on
the hill north of Aksum which is better known today under his name
rather than Débra K'onas’sl ... Abba Afs’e went to a well-known center of

the Sabean region, Yeha”.

According to Kinefe Rigb Zeleke, copies of Gadla Afs’e are found it the
monastery of Afs’e, the National Library (Addis Ababa), and the Institute
of Archaeology (Addis Ababa), and Dersana Afs’e is found in Yaha.

Sergew Hableselassie, New Historical elements in Gadla Afs’e (1964:200),
says: “The best-known Gadls had been only those of Abuna Aragawi,
Abuna Pantalewon, and Abuna Gerima. When the famous scholar, Conti
Rossini, visited Yeha in 1937, he was told by the ecclesiastics of Yeha
about the existence of Gadla Afse.” He also says that Conti Rossini did
not manage to get hold of this manuscript, but he told the ecclesiastics
to write and send him a copy of the Gadl, and they sent him an
incomplete copy. Sergew explains that the newly found G&dla Afs’e is
divided into two parts, historical and religious. According to him, this
source also tells about the first immigrants from South Arabia who came

to Ethiopia, founded Yaha, and constructed many buildings. According to



Roderick Grierson (2003:136), the Portuguese Alvares mentioned a town
between peaks called “Abafacm”. Grierson suggests that this is derived
from Abba Afs’e. According to Ethiopian tradition and the Ethiopian book

of Sankasar, Afs’e is commemorated on 29 Ganbot.

Antonella Brita (p. 1189) suggests that Gadla Guba shows a particular

similarity to Gadla Afs’e.

2.1.2.2, Alef
As is well known, the word Alef is the first letter of the Hebrew alphabet.
“According to tradition Alef came from Caesarea” (Roderick Grierson, p.

194). As suggested in the same source, in the Gadl of Abba Gerima, the
place of Abba Alef is taken by Abba ‘Os, who is also said to have come
from Caesarea. However, according to Kinefe Rigb Zeleke (p. 62), Alef
migrated from Esya, which is similar to Afs’e. According to this source,
Alef is said to have contributed greatly to the evangelization of Ethiopia
in the period of the Second Christianization. Conti Rossini and
Marrassini say that Alef should be connected with the name of the

monastery of Elef (or Elpep, or Alpip).

The church/monastery of Alef is not indicated in Gadla Yom'ata and

Gadla P’ant’alewon. In Gadla Aragawi (Guidi p. 63) the monastery of Alef

is Ahsa'a/Bohza. Kinefer Rigb Zeleke says Gadla Alef is found at Yaha,

and Darsana Alef in Méagéale. In Gadla Yam‘ata, the place of Saint Alef is

not mentioned.
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2.1.2.3. Gerima

Also called Yoshaq (Isaac), Gerima was the founder of Madara, and he is
believed to have spent twenty years there. “The mission of Abba Gerima
seems to have extended to Adi Qayeh( today there is a name Adi Qayeh
Eritrea). The church of Abba Gerima there is of Aksumite style” (Sergew
Hableselassie, p. 117). As quoted in Marrassini (p. 36), Garima was
tentatively explained by Guidi and Conti Rossini identify as reflecting the
name of the Syriac monastery of Beth Garme. Marrassini (p. 37) argues

against this:

everyone knows of the Ethiopian prince Grmt, wld

ngsy, documented in the two Sabean inscriptions

Ja. 5 77:36, and Ja. 585:14-15, dated around the

middle of the third century A.D. This personal name
seems to be an almost exact equivalent of Gerima with
the final -a rendered -at in South Arabian (like Gaddara=
Gdrt), and of course it puts our Syriac Beth Garme in very

big doubt.

In the Ethiopian tradition the name Gerima is closely related to his
miracles. One day the Nine Saints ate together and shared ingera; all of
the Nine Saints ate, but Gerima didn’t, rather he put the ingera in his
pocket. Then later he attended a mass and received Holy Communion.
The other Saints were amazed at him, because according to Ethiopian
tradition ingera must not be eaten before taking Communion. So they

judged him a sinner. But the rocks and trees followed him saying

“Gerima giramkini” (lit. ‘You are admirable to me’). In Gédld Yom'ata it

says:



hao: TOZ: AN's: N0AT: +Hh9°C: WINL: A 1697 Nch“ bt ‘r4d: 0N S0.AL:
NA2: FLN: €GO o0t G 104 +a9°s: Al Shdd: Ho-ht: A
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This gives the specific date of the miracle done by Gerima. As reported by
Denis Nosnitsin, Encyclopaedia Aethiopica (Vol II, p.705), Conti Rossini
says that king Gébrd Miskil built the church of Gerima. It is also said
that P’ant’alewon initiated Gerima into monastic life. “The father of this
saint was Emperor of Rome, and his name was Masfeyanos; the name of
his mother was Sefengeya, and she was barren. And having besought our
holy lady, the Virgin Mary, the God bearer, she gave her this son; and
she called his name Isaac” (Budge 1928: 1009). But Marrassini says that
there was no emperor of Rome called Masfeyanos. Based on the
Ethiopian Synaxarium, Isaac was once appointed emperor, but St.
P’ant’dlewon advised him to forsake the kingdom. According to the
Ethiopian Synaxarium, the celebration and commemoration of Saint

Gerima is on 17 Sane.

According to Gadla Yam‘ata, Gerima came to Ethiopia during the time of

king Tazena, later than the other eight saints. The oldest existing Geez
manuscript is found in the church of Gerima and it is believed that he

translated it from Greek into Geez.

2.1.2.4. Guba

Guba is said to have come from Qilgaya/Cilicia. “Most obscure among
them, Guba is only mentioned in a few hagiographical sources (e.g. the
Gadla P’ant’dlewon, ed. Conti Rossini); his own Acts have not been found
vet” (Stuart Munro- Hay-Gianfranco Fiaccadori, 2005:897). He is

believed to have stayed at Aksum with Abba P’ant’dlewon and later went

to Madara (place of Gerima); Gidlid Yomata says: @a9:A- An0: 7-0: 174Nk
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AnN: S0chd (‘the place of Guba is neighbor to Abba Yeshaq’). Munro-Hay
and Gianfranco Fiaccadori suggest that the commemoration of Guba falls
together with that of Afs’e and Yashaq, on 29 Genbot, but as explained

above Gerima/Yashaq is actually commemorated on 17 Séne.

As indicated in the same source, in rare variants of a Senkasar from
Dibrd Bizin, Eritrea, 25 kilometers south of Asmera (a place where the

Nine Saints stayed before their arrival in Aksum, according to Gidld

Yam'ata), Guba went out into the desert Baraka (Barka). Today there is a

place called Baraka in Eritrea. According to this and other sources Guba
is believed to have had no monastic foundation, nor a Gidl of his own. As
indicated in Fiaccadori (p. 898), the Jesuit Pedro Paez believed that Guba
was a name later given to Oz/Os’, who sometimes is included among the

Nine Saints.

However, Guba in fact does have his own Gidl. I have found a three-

column manuscript of Gddld Guba at Giralta, at a place called ‘addi Béldw

(where two manuscripts of Gidld Yom'ata are also found); there is another

manuscript of Giddlda Guba in May¢w (Southern Tigray), at a place called

Mahabirid Bokru. Brita says that the church of Guba is found in Mayc’dw.

According to Gidld Yamata, Guba was the confessor of Yom'ata.

aoqh: PG MNCHKA: @900 U NOO AN 1N Al by PSav aIPYL
1900 Al An BITG
The angel Gebriel came with Saint Abba Guba, because he [Guba] was

the confessor of Yam‘ata from he beginning.

In the “Bibliography of the Ethiopic Hagiographical Tradition”, by Kinefe
Rigb Zeleke(1975), Abba Guba is not listed.
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2.1.2.5. Liganos

Liganos was nicknamed bhfl 749° Kokibd Gidam ‘Star of the Desert’.
“The story of Liganos and his life is known from his vita, which is nearly
devoid of historical information, and to a better extent from the
hagiographies of his fellow saints. According to these Liganos was a
native of QWast’ant’anya, i.e. Constantinople (not mentioned in his vita),
and came to Ethiopia “from Rome and from Egypt” with the Nine Saints
under Ella-Ameda (II)” (Antonella Brita, p. 581). According to tradition,
when Liganos prayed for a night “in Sanctuary” before the Tablets of Moses
(Aksum S’ayon), an angel revealed to him his destination, i.e. Dibri

K’onas’l. This is found on top of a hill near Aksum, opposite to the place

of Abba Gerima. According to G#dld Yom‘ata, it is near Dibri S'oma‘it of

Piantidlewon: @ngia: Aa0: ALTN: LNL $GTON: P40 ALANL: 2700,

“Alef should be compared with the name of the monastery of Elfef (or
Elpep, or Alpip) and Liganos with that of the monastery of Liginya
although there are good examples in the Greek papyri from Egypt of
names like Liganos, Loukanos” (Marrassini 1990:38). According to Brita
the only specific source on Liganos is the unpublished Gidli Liganos,
attested in three copies: two from Dibrid K'onas’l and one from Aksum
S’ayon. These manuscripts are dated to the reign of As’e Yohannes IV.
Brita also explains that Giddla Liganos differs in style, language and
content from the Gidls of the other saints, and that it seems to have an
intellectual bias for toward theological digression rather than the actual
story. There 1s a church called Abba Liganos to the northeast of Aksum,
and this is one witness to the cult of Abba Liganos. “Liganos and Abba
P’ant’dlewon seem to have had great prestige among the people. Both of
them lived neér the structure today known as the Tomb of Kaleb and his

son Gebre Miskil” (Kinefe Rigb Zeleke p.80).



According to Ethiopian tradition, while Liganos was praying, all his
fingers shone with light. As quoted by Kinefe Rigb Zeleke there is a poem
about this written in M#s’hafi Arke.

AAT° AL APTN Ach8e

AT PENE Uk AN L 8

Ot Chte: UL WhAA: (h@o: 294,

AN U NOAT: A9 AN 101 11h5

ONALI 01C: DoN: 1-FARLT: hs.

Salutation to Abba Liganos,

Who is one of the Nine Saints

On the top of his head the crown of life continually rotates

His fingers burn in prayer like a torch

And 1n seizing a stick his hand

is burned a second time

This poem is an appreciation of Liganos, his miracles and his grace.
According to the Ethiopian tradition and Ethiopian Synaxarium, Liganos

is commemorated on 28 Hadar.

2.1.2.6. P’ant’dlewon
Gddld P’ant’dlewon was edited by Conti Rossini (1904) in Paris. According

to this edited Gadl, it was written by the bishop of Aksum. According to

Giddlda Yom'ata, before the Nine Saints departed from one another,

P’ant’dlewon fed them all and they considered him their father.

M Napek LANC NWOANAL: QNG GGaod: Al NhC990C oo
AT BOOR: NNL: W8P U-: m,(’.z}n"](luu-: nPao N00: WY
ATMAL 0L UNav ANBE: (AP av: mAN: BAAD-: nhGLhE: b
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They lived together on the mountain called Soloda for five years.
Once they were being fed by the hands of their father saint
P’ant’dlewon; he gave food to each of them. While they were
eating no one looked at anyone, because this was the custom of
their fathers, Abba Makars and Abba P’akumis, [a custom] which

is free of heresy.

According to Gidld Yam'ata the church of Abba Pdnt’dlewon is called

Dabra S’oma’it, near Aksum; in Gidld Ardgawi (Guidi p. 63) it says about

two kilometers away, and Gidli P’dant’dlewon (Conti Rossini p. 45) says
five kilometers (the distance may be from Aksum or from Mount Soloda).

Kinefe Righ Zeleke says that it is called Dabra P’ant’alewon. This should

be the later name of Dabrd S’oma’it. He also explains that Pdant’dlewon

had a great influence on the political and social life of the country and he
was greatly beloved by the people. As quoted in this source, the following

Geez poem about P’ant’dlewon is found in Méds’hafd Arke.

NAI™: AN AZTMAL T 9°h-C
Nw-tum: 0% My-0: hao: oo PAC
Nrhho 9Pl Naoairl #a- NG
aim: @0F: ek Mg Advdk: 00C

| say peace be unto P’ant’dlewon, who resisted temptation, who
lives in a cave which is strongly built like a tomb, who raises up
the dead by his respected word, and he changed the lamentation of

an old woman into happiness.



He is said to have been the son of a noble folk, who were among the great
ones of Rome, and once sat at the right hand of the emperor. According
to the Ethiopian tradition and Ethiopian Synaxarium, Abba P’ant’dlewon
is commemorated on 6 Tarr. He is also the one who is said to have
encouraged Aragawi/ Zamikael to leave fame and royalty and to follow

him to Ethiopia.

2.1.2.7. S’3hma

He said to have come from Ans’okya/Antioch. According to Gidld Yam‘ata,

the place of S’shma is Sdya; and later he named it Dabrad hatéta.
However, Kinefe Righ Zeleke says that it is called Enda Abba S’shma (‘the
house of Abba S’shma’). Sergew Hablesilassie says that S’shma while Os’

are the same person:

“Abba S’»hma or Os’ settled on a plateau, similar to that of Ddbr&d Damo,
South East of Adwa” (Sergew (1972:119)). However, according to the
Ethiopian Synaxarium, S»hma and Os’ commemoration have different
dates of commemoration, S’»hma on 6 Tarr while Os’ commemoration

date 1s given by Budge as 13 Tahisas- 13 Tarr.

2.1.2.8. Zamikael/ Ardgawi

Ardagawi was the founder of DAbrd Damo. Marrassini (p. 37) says,
“‘Ardgawi is extremely well attested in Geez, and already van den
Oudenrijn explained it as a simple translation of the Greek appellative
term, géron (“an elder”), usual in the Byzantine monastic accounts.”
Géadla Aragawi has been edited by Ignazio Guidi, and is about thirty-one
pages long. He is said to have been influenced by Abba P’4dnt’dlewon to
join the monastic life. Before he named it Ddbrd Damo, his monastery
was called Dabra Haleluya. Today the monastery of Dabrda Damo is one

of the Ethiopian historical places and a tourist attraction. As quoted in



Kinefe Righ Zeleke (p. 65) the following poem is found in Mas’hafd Arke

and it is attributed to Zamikael/ Aragawi.

NAZY: aliane: AP hiDP
Anoe: dvdel: MOA OFTTU: AP
00U -4 HOach & AR

N9 APSAT: G50 09
hoo: N0A~T: SNG4 av 0T AhCP

Salutation to Zadmikael who is named Ardgawi, because all his
ways are full of wisdom, also peace be to the saints who are
peacefully congregated together with him, that they defeated the

power of the Arwe [a wild beast] by their prayer.

2.1.2.9, Yoam'ata

As indicated earlier Yom‘ata was one of the Nine Saints. Kinefe-Rigb
Zeleke (1975:96). suggests that Yom‘ata was of Syrian origin. He also
suggests that Yoam‘ata founded the monastery of Guh in Géar‘alta. In the
manuscripts (unpublished) of G&dla Yam'ata, it says that the original
name of Yom'ata was ’Altroman. This seems to be an Arabic word,

because al- may be the Arabic definite article.

As mentioned by Marrassini (p. 36) Noéldeke proposed that the place

Qosyat, where Yam'ata came from, is on Arabic mistranscription of the

town of Fustat which was founded in 643, in the delta. Conti Rossini

suggested that the name might have derived from Kussaye, a place where
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the Persian martyr Pethion preached. As Marrassini (36) explains, ‘I
should like to point out another possibility, much less remote and much
more, so to speak, “at home” in Ethiopian literature. This is the Arabic
town of al-Qusiyyah, near Qusgam, well known from the Miracles of
Mary.” The word Qusqam found in the miracles of Mary refers to Dabra
Qusgam (Egypt). Marrassini has also suggested that the final- t in

Qusyat needs more explanation. In Gadla Ardgawi (Guidi’s edition

1896:58) it is Qosyat; in the manuscripts of Gadla Yom‘ata it is Qosya.
When the Nine Saints split up, Yem'ata went to Géar'alta, later called
Débra Tayatron. Later the angel Gebriel and Guba came to Yam‘ata.

Guba was the confessor of Yam'ata (according to Gadla Yam'ata). Yom'ata

planted an olive tree, brought from Dabra Bizédn, where the Nine Saints

waited for some time before they came to Aksum. According to tradition,

there is still an olive tree in Gar‘alta which is considered to be the tree
which was planted by Yam‘ata. Nowadays this tree is called Awl'a Bizan

(lit. ‘Olive of Bizan’). There is a poem written in Gadla Yom'ata about this

tree.
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Salutation to Yom'ata messenger of God

- Messenger of heaven,
Who planted a tree of life, by his right hand.
For his children in his holy church has been given
The tree to be food.
This tree has
quickly sprung up,
quickly grown,
In the morning,
he planted it;
By the
evening
it has

ripened.

According to the people of Gar‘alta, mainly the monks, priests and

deacons, this poem has to do with Awla Bizédn. The phrase QAP L&

(food of his sons’) doubtless refers to the fruit of the olive tree; the poet

may also be thinking of the service of the olive as shelter and other uses.

Yom'ata is commemorated in the Ethiopian tradition on T’akamt 28. “And
on this day also died saint Abba Yom'ata, who was one of the Nine Saints.
Salutation to Yem'ata, whose body was buried in rock, on the top of a

mountain.” (Budge, 1928:249). This shows that Yom‘ata died, unlike

Ardgawi, who is believed to have ascended to Baherd Hoyawan (lit. ‘the

country of eternal people’). Yom'ata’s burial on a mountaintop is also

suggested in Més’hafd Arke, as it is quoted in Kinefe Rigb Zeleke (96):

(o8]
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Line four relates that his holy flesh was buried on top of a mountain.

The exact identity of Yam‘ata is not fully clear. “Abba Yom'ata or, as he is

sometimes called Mat’a®, went to the region of Gar'alta, and founded a

monastery which is still flourishing.” This is the view of Sergew

Hableselassie (1964:118). Marrassini, however, argues that Yam'ata and
Méat’a® are two different people, and he explains that Mat’a" is the second
name of Saint Libanos. “There is no doubt that ... Mat’a‘ is different from
Yom‘ata in G&dla Garima; and it is in fact the well-known second name of

Saint Libanos” Marrassini (36). Saint Yam'ata’s church in Géar'alta was

originally called Dabrad harasat (lit. ‘mountain of labor’ ); he renamed

Guh and later Dabra Tayat’ron:

Gér'alta ___, Dabra harasat ___, Guh __, Dabra Tayatron.

Gar‘alta is a more general name than the others; it describes a region
rather than a specific locality. Gadla Yam'ata is not yet published. I have
found ten manuscripts of it in Géar‘alta areas and in Wéjarat ‘isra ‘addi.

According to his Gadl, first Yom'ata was originally called ’Altroman.
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2.1.2.9.1. Gadld Yom'ata and Yom'ata in his Gadla

There are ten manuscripts (unpublished) of G&dld Yom'ata in Tigray.

Even though there are some philological and linguistic differences, there
is no historical difference among the manuscripts. Except for MsG, all
the manuscripts are written in two columns. According to this Géadl,

eight of the Saints came during the reign of King Ella-Ameda, and at that

time the Noburd-"ad (‘chief priest’) of Aksum was called Iyasu. Before their

arrival at Aksum, the eight saints waited in Dabré Bizén, place of Filip’os
(the son of Ewost’atewos); then the angel Gebriel came and told them to
go to Mat’dra where many other Saints were staying. They blessed
Méat'ara locates and named it Ddbra Bardknaha (lit. ‘a mountain that we
blessed’), and they waited there for a month. Then Gebriel came for a
second time, telling them to go to Aksum. After some years thev went to
Mount Soloda, where they departed from each other. The long journey of

these eight saints is thus:

Rome/Syria —* Jerusalem — Eritrean Sea — Débri Bizdn

—— Mat'dara ——» Aksum — Mount Soloda

The sanctuary of Sayon (Zion) at Aksum has four gates, which are a
symbol of the four angels/cherubs who guard the throne of God It also
evokes the four evangelists (Matthew, Luke, Mark and John) and the four

corners of the sanctuary of Solomon.

The eight Saints were grouped into four pairs, corresponding to the four

directions of the sanctuary:




Abba S’hma and Abba Yam‘ata in the East

Abba Afs’e and Abba Ardgawi in the West
Abba P’dnt’dlewon and Abba Liganos in the North
Abba Alef and Abba Guba in the South
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The above picture can serve as a map in miniature for the direction each
of the Saints would go to establish his mission. The one who would go to
the Northern part of Aksum prayed in front of the Northern gate of the
sanctuary of Aksum (S’syon), and similarly for the others. When King
Ella-Ameda died, his son Tazena was enthroned. When Tazena came to
power the angel Gebriel brought Gerima from Rome to Aksum. When the
Nine Saints came, the king showed them a serpent and they killed it in

prayer.

King Ella-Ameda was able to speak Greek. As written in Gadla Yom'ata,

said to the king:
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Since we are Romans and you are an Ethiopian, bring any one of your
troops who can speak the Roman language. Whereupon King Ella-Amada
changed his speech into the Roman language [Greek] and he spoke to
them in the language of their country. From this we can infer that there
had already been an Ethio-Roman relationship before the coming of the

Nine Saints.

When after the Nine Saints left Mount Soloda, Yam'ata did not go directly
to Dabra Tayatron but waited in ‘Addi Baldaw (where manuscripts of both
Yom'ata and Guba are found today). According to his Gadl, Yom'ata lived
at ‘Addi Balaw with his confessor, Abba Guba, for some while. Later

Guba permitted him to go to Dabrd Tayatron. Yom‘ata entered his

church of Dabra Tayat'ron /Guh on 7 Méagabit.

2.1.2.9.2. Ddbrid Tayat’ron / Guh

Originaly this was called Dabra harasat (lit. ‘mountain of labor’) and later
named Guh, after the word guh ‘dawn’ found in the well-known passage
from Kaddase Maryam’ afl: Tch: OAL: Tch: avidai; ¢80 1ch (‘The
father is dawn, the son is dawn, the Holy Ghost is dawn’). Yom‘ata started
to lead a monastic life in this mountain. According to his G&dl the

mountain of Ddbrd Tédyatron was originally not as high as it is today.

When Saint Yom'ata died, four mountains from four different directions

are said to have come running to raise his tomb. There are two different

accounts of these mountains in Gadla Yom‘ata.



The first:
One mountain from Tamben
One from Hagidrd hamasen

A third from haramat

2w

The fourth from Wéajarat

The second:

1. adhvls A9 060 ARLL: TTUAD L avh’: PPAPLU Wil Shd:
AT U4 A% HUA@T: D@L R9°: 904
One from the country of the singer Yared, where he was concealed,
which is found in the North, and West of Tawalhe.

2. Madl: A9 UL ATV HUA@T: (U4 h9°Q: AL N7
And one is from the country of hamasen, which is found in the
country of Embasénayt, in the North.

3. Wadl: AP U4 A Radi 9040 A9t QNN NUADT N&16Y:
NEANL: héAT

And one is from the country of haramat, which is S’a’da-Emba (‘Wwhite

mountain’), in the South, found behind Déabra harasat.
4, @hvls h9° 9PN T avdh: WIT UL Pldl

And the other is from the East, from the country of Wajéarat.

Of these four mountains, the fourth (from W4&jarat) won the race, and

raised the tomb of Yom‘ata. Now his tomb is found on the top of this

mountain. Because of this the mountain was called Dabrd Tayatron

(‘Theater mountain’, i.e. mountain that touches the sky). In fact the
mountain was called Dabrad Tayatron even before the death of Yam'ata.
because God had prophesied to him that after his death a mountain

would come to Gar'alta and raise it “to the sky”. Indeed,-Yom'ata prayed



and preached both in Garfalta and in W&jarat. Today two manuscripts of

his Gadl (MsK’ and MsBt) are found in Wé&jarat.

Yom‘ata performed many miracles. In his Gadl, twenty-three miracles are

recorded. The following are some of them.

1. There were two men, buyer and seller of an ox. After the buyer
bought the ox, the seller denied that he had sold it; rather, he
claimed that his ox had been stolen by the buyer. In addition, the
seller accused the “thief’/buyer, because there was a girl who had
loved him (the buyer) and had committed suicide because of his
love. Thus, the innocent man was accused of theft of the ox as well

as the death of the girl. He cried and shouted in the church of
Saint Yam‘ata, and prayed that the truth would emerge. Then
Yom'ata caused an ulcer to appear on the neck of the deceitful

man/seller. The seller was terrified, confessed, cried and prayed

Yam'ata. As a result he was healed and the buyer was not judged a

thief.

2. One day one of the servants of Yam'ata church stole properties of

the church. When he was accused of his action he swore in front of

the church of Yam'ata, that he had not stolen. Therupon he went

mad, went to a precipice near the church, fell off the cliff and died.

3. One day a man gave a sheep as a gift to the church of Yom‘ata. The
sheep was taken by a hyena. The people of Gér‘alta went and

prayed before their father Yom‘ata. After a day the hyena returned,



together with the sheep. The hyena shouted three times and died.

The people of Gar‘alta marveled at the grace of St. Yom'ata.
4. After St. Yom‘ata died, many people came from different parts of

Tigray to celebrate his holy day. The gate of the church of Yom'ata

is very narrow, so that the people were shoving one another to get

in first. About 28 people fell off a cliff. But no one died because of
Yam'ata’s grace.

5. There was a woman who kept chickens. One day a falcon took a

chicken. The woman prayed to Yomata before his church. Yam'ata

caused the falcon to return. It landed on her house, and stretched
its feathers. The people killed the falcon, and the chicken was

saved.

According to G&adla Yam'ata and the people of Gér'alta and Wé&jarat,

Yam'ata performed uncountable miracles. Today these miracles are

alwayvs read out in front of the people on Holvdays, and every Sunday in
the churches. All the miracles have significant social, moral, ethical and
psychological values for the society. Even today people avoid committing

evil deeds because they have heard what St. Yem'ata did to their evil

ancestors and evil creatures. In addition this is a very important way of
preaching religion, i.e. to inform everyvbody of the power of prayer, so that
they should be faithful in keeping the commandments of God. It is
because of such things that the Nine Saints plaved such a significant

role in the Second Christianization of Ethiopia.
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Yom'ata had four disciples from Gar‘alta, As’bha, Zamaryam, P’etros,

and Adonay. Their places were in the four direction of Dabra Tayat’sron.

As’bha went to the North, Zdmaryam to the East, P’etros to the West and

Adonay to the South. Binyami was the son of Yam‘ata’s sister; he was an

artist, and most of the paintings in the church are said to have been

painted by him.

2.2, Oral Tradition

Yom‘ata went to Wajadrat during the reign of King Gabra Mask’al.

According to oral tradition, the people of Wijarat at that time were not

religious people: they committed adultery, they were robbers, etc.

However, after Saint Yom‘ata preached about Christianity, they became

deeply religious and gave up all evil deeds. They appreciated Yom‘ata very
much because of his preaching. There is one folktale about this. The
people of Wéjarat decided to be buried in Géar‘alta, in the church of their
spiritual father, so that they would get the grace of St. Yom'ata. For many

years they buried the dead there and transported the corpses on camels.

Once the people of Wéajarat brought a corpse to Géar‘alta for burial. After

a very long distance they lost the camel carrying the corpse. They looked

for the camel for a long time but they couldn’t find it, because the camel

had returned to Wajarat without ever arriving at Géar‘alta. The people of

Wajarat who were waiting at home saw the camel with the corpse on it;

they were amazed and full of sorrow. They did not bury the corpse;

rather, they hid the camel until the people who had gone to Gir'alta

returned to Wajarat. The people of Wéajarat who had gone to Gar'alta

agreed to act as if they had buried the corpse and lost the camel,
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because they did not know where the camel was. When they returned to
W4jarat and were asked where the camel was, they said what they had
agreed on. The people of Wajédrat were angry, and were doubtful even
about the proper burial of people who had died before that. From that

moment on they decided to have their own graveyard.

Today there is a separate burial place in Gar'alta for Wéjdrat people,
called ev -l @41+ mdk’abrd Wdjdrat (‘graveyard of Wajarat’). Today
the place in Wéjarat where Dabra Téayatron was split off from is called
400 Py1A, Faga® Dongola (‘split big stone’). And it is said that Yom'ata
blessed the people of Wijarat and chased out the demons to Raya. There
is a place called a628.%, Afo Jijji between Wéjadrat and Raya. In Wéjérat,

[jijj] means ‘to stutter/stammer’. Thus it is believed that Yom'ata chased

the devils to that place, and they have kept stuttering there to the

present day.

Today the Wajarat people say that Yom'ata blessed them mainly in view of
two very important things:
- Yam‘ata said that the people of Wéjarat would never be colonized or

be defeated.
- There would be only one religion (Orthodox Christianity) in

Wéjarat.

The people of Wéjarat have fought many times and usually they were the
winners. There have been many conflicts with the Afar; the first Weyane
(rebellion) against the Haile Selassie regime began there; in thse
rebellions the Wajdrat were the winners. Even the word Weyane is
originally from Wéajarat. The first people in Tigray who resisted the Oromo

expansion in the 16t century, and who defeated them, were the Wajarat.
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There are some jokes and proverbs about the Oromo in Wajarat. There

are also many words in Wéjarat that are similar to Oromo.

Word Wijarat Oromo
Muuca Child/children Child
Sanga an ox an ox

Wajarat/Wéajira Wajarat (the place itself) office (Wajira)
et

However, the word Wé&jarat cannot be derived from the Oromo word for
‘office’, as many believe, because the name is known from Yom‘ata's Gadl
which was written during the Aksumite period, many centuries before
the Oromo expansion. According to some traditions the word Wéajarat is

believed to come from the Geez word wdyzdrat (‘beauties’). (Of course,

the girls of Wajarat are extremely beautiful.)

In a W4jarat folktale there are two people who were known for fighting
against the Oromo. They are called Tamir and Gé&ladda, they had a
fortification on the top of a mountain inside a cave. [t is found around
Gebriel church of Gonka (Northern tip of Wajarat) and the name Géladda

1s also commen in Gonka.

Another folktale in Wéjdrat is about a plant called fidNA"} (Sal’an). This
plant is said to have been brought by Saint Yom‘ata, and it is believed

that the plant would repel demons. It is also thought that the demons

were chased out to Raya by means of this plant.

Today 100% of the people of Wéajarat are followers of the Orthodox

Tewahido religion. Every Tok’amt 28 Yom'ata is commemorated in



Wijarat, in the church of Maryam ‘Addi Bati. Yom'ata is venerated and

remembered today in both Géar‘alta and Wéjéarat.

2.3. Some Poems about Yom‘ata from His G&adl

There are poems about Yom'ata, written by St. Yared, in the manuscripts

of Gadla Yom‘ata.
a) OA9: AOCTTh: &N T ETCT Sht:
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We solute your ascending, Mt. Tdyatron, on the Holyday of the

birth of the Virgin, where all the people of Gar‘alta are congregated,

to bring a gospel there. Yom‘ata, friend of the Forgiver of Sin, who

never dies. Father! Bestow upon us time for confession so that we

will not depart from there [your church].

b) (A9 AKQ: 89093~ llev’y: av’ it
0A.2: &4 309 ¢4t o Ndm+t
@A b o L0470 -Bha: @
(0N aon0-: AN%Gne: heo: S V&M@
NAh: 0@Paos; @A hh. nb@-Pav:
@UNav-: h9™: B0 ATILA: hG8Y 9 mdT

Salutation! to Abba Yam‘ata, who renounced and ignored this

tiresome world. He erected a monument in Bete Mask’al (‘the house

of cross’) in Dabra Angba. He also had his image painted so that it



should be life. To those whom he called, and those whom he did not

call, To all of them he gave a covenant of mercy from the Lord.

Dabra Angaba is Northwest of Garfalta, and the image of Yom'ata was

painted there by Binyami (Yom'ata’s nephew). the image stands as a

monumernt.
¢) Nag®: hh: B9% 4 KT
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Salutation to you our father Yam'ata
You are called our refuge
He is also a priest

for the people of Guh and Garalta

You gave them the mystery
of the Holy communion!
So that they will not see the damnation.

And you gave them a covenant.

d) AAYTs An: &9C9 3 AnNLaNduC: 2278,

Hehdd: 190 ANLAY 09977 A8
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Salutation
to Abba Yom'‘ata
who is the servant
of God,
whose soul
The Lord embraced with his right arm And He gave him

the covenant of mercy at the Rock of shrouding for every one

of the people of Gar‘alta. Let them be a tithe to him.

So that they
should bless

his church fortress,
Our Lord ordered
them to kneel down

to the glory

of his (Yom'ata’s) blood.

According to his Gadl Yom‘ata was killed by the people of Barbér(?) in

Gar‘alta, and his blood flowed on the rock. He was shrouded at that rock.

Today the rock is decorated with symbols that look like blood. The people

of Gar‘alta kneel down there, believing that it is Yom'ata‘s blood, and this

rock is known as Kokuha Moagnaz (‘Rock of shrouding)).

=
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Salutation to Abba Yam‘ata who became a leader to all the people of

Wajorat, who were sinners. And he turned them away [from idolatry]
through the roaring words of a wild boar. And they left off worshipping
idols, by the word of his covenant, joyfully, on 4 T’akamt,

commemoration day of the Aksumite kings, Abroha and Asbsha.

Yamata used toprech and teaching people who had been worshipping

idols; he had a wild boar that could speak and teach and that sometimes
preached for him. As a result the people repented and confessed because

of this and other miracles.

Yam‘ata’s long and complex spiritual journey was:

Rome/ Syria Jerusalem —*Eritrean Sea —— Dé&brd Bizen —*
Matdara—Aksum —Mount Soloda—Dédbra hatédta (the place of

Abba S’»hma}— ‘addi Béldw (sometimes the place of Guba) Guh/Dabra

Tayatron —_, W4gjdrat_,back to Géar'alta/ Guh/ Dabra Tayat'ron

, Kokuha Moagnaz (where he was killed)
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Chapter Three

Philological Analysis of the Manuscripts of Gadid Yoem'ata, and

Linguistic Examination among the Manuscripts

3.1. Some Orthographic differences of the manuscripts
There are several examples of orthographic differences among the
manuscripts:
IL.a, 0
1. Wi1SAC [zétotnas’s’ar] ‘opposite to’ MssBl, Y, A, h, M, Br, G

vs. W-1"G0C [zétotnas’s’dar] Mss Bt and K’

2,08 F [s’adya] Mss Bl, Bt, K’, M, G, Br
vs, ALE [s’adya] Mss Y, A, h

The orthography of the sound [s'] is written in two different forms in
the manuscripts- 8 and 4. However today these two orthogrgaphies
are pronounced in the same way.
[ U-"%-ch
1. 7480 {maxaddar] ‘shelter’ in all the manuscripts except Ms K’
vs, TULC [maxadéar] Ms K7

2. aAUge’alhamt] ‘cows/cattle’ in all the manuscripts except Ms Y

vs. A ch¢ 1 [alhemt] Mss Y, A

The form with N is correct; but N and G frequently interchange in
Geez manuscripts.

All the manuscripts, but Ms K’, have the reading orthography “ in
the word [maxadér]. In the second case manuscripts A and Y have
v but the other manuscripts have . Thus the word ["alhomt 1s
written with different orthography of the sound [h] in the

TIanuscripts.



I1I. The word Wé&jarat is written in three forms:
1. PELT1- [Wajorat] Mss Bl, G, Br, K’
2. PELT [Wajirat) Mss M, A, Y, h
3. mEL1 [Wajarat] Ms Bt
The last reading (Bt), which is found in Wéjarat itself is the correct
reading, because the people in Wajarat only use this pronunciation

[Wajdrat]. Elsewhere in Tigray all three pronunciations can be heard.

[V. One day robbers killed a boy; his mother heard and cried out 17%C ‘in

a moan’.

1. N719C [baga'ar] Mss Bl, M, A, h, G, Br

2. MaC [bagd’ar] MsY

(U]

N70C[bagaar] Ms K’

4. NU1C|bagéa’ar| Ms Bt

The normal form of the word is N7%C, with a pharyngeal. The sound [‘a]

can be spelled 4 or 0; Ms K’spells it with 0. Ms Y use n instead. The
interesting change is seen in MsBt. This Ms Bt presents a totally different
word U1C ‘country’ instead 7%(C in a moan. It must have been corrupted
from MsK’ because, orthographically, 0 and U are very similar. Plausibly,
the change was 110C——— N07UC—> NUIC. It could be assumed that
manuscript K’ is the Vorlage/ archetype of manuscript Bt.
Because:
v Geographically, they are in the same area (W&jarat)
v' The copyist of MsBt must have considered that N70C was
written as N7UC, which has no meaning, and ‘corrected’ it to
NU1C. This progression only makes sense if MsK’ was the

Vorlage of Ms Bt.

48



V. A more substantial difference involves the name of the mother of Saint

Yam‘ata, which is written in different ways in the manuscripts:

1. 0T 1P [K'ust’ant’ansya] Mss K, Bt, A

o

BN TPT P [Kustant’aya] Mss Bll, BI12, M, G, Br, h

(U]

AT Tre [Kusthtonya) Ms 'Y

Here the reading found in the first group agrees with the name
Constantinople (the place where Liganos came from), thus gives sense
and should be the original. The others are plausibly corruptions, created
by different processes of haplography which deleted either the first n

(group 3) or the second n (group 2).

There are also morphological and syntactic differences among the
manuscripts. The following sentence, discussed in chapter one, can serve

as an example.

Ms Bl fi: H&LA AHHE 12A Al N0O6 NAN ANLaNdC 7IC 29°% >
Za-dardsa lazentu gadla abuna bas'u’ ba’ase "agzi’baher mar Yom'ata
Who wrote this hagiography of father, Saint, person of God
respected Yom‘ata.

Ms Y: HLLO ATt 1A N00 hlk'r S99

Za-dardsa lazentu gédld bas’u’ abund Yom'ata
Who wrote this hagiography of Saint, father Yom'ata
Ms K HLLN AHHE: 1840 120 ?;ﬂ"! No-d &9°9 4+
Za-dardso lazentu gadl gddld abuné bas’u’ Yom'ata

Who wrote (it) this hagiography, hagiography of father, saint
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Yam ata

Ms M: H&LA ANl 180 a7 L9793

Za-darasia lazentu gadla abuna Yom'ata

Who wrote this hagiography of father Yom‘ata

Ms A: HELA AN FE 120 HalT 290G

Za-daréasa lazontu gadl za-abuna Yom'ata

Who wrote this father Yom‘ata’s hagiography

The genitive marker in Ms A is different from the others: it is expressed
by zd- “of” attached to the possessor Hafl7 (zd-abund). In all the other

manuscripts the genitive is indicated by the construct state of the

possessee, gddl-d In manuscripts K’, B, Bl, h, Yam'ata is called a saint

and spiritual person. In the other manuscripts, there is no clear
indication that he is a saint, except the word gddl itself, which is
common to all the manuscripts. Notice also the distinctive construction
of the verb in Ms K’: ddrdis-o “he wrote it”, which is found in no other Ms.

Manuscript K also is the only one to repeat the word gddl

The above points are an example of linguistic differences among the
manuscripts. However, these differences are not all useful in
constructing a family tree, because philologically most of these errors are

common, natural, polygenetic errors rather than conjunctive errors.

3. 2. Physical Features of the Manuscripts

3.2.1. Physical Material

The manuscripts are made of parchment and all most all of them the
parchement is thick. Thev are written with traditional pen, in two colors

i.e. red and black. The red ink is used, as usual, mainly for the name of



God, Angels and Yom‘ata himself. The word Yom‘ata is written above five

hundred times in each manuscript; this is the equivalent of at least five
full folios of red ink in a single manuscript or fifty folios in all the

manuscripts, which means there could be a single manuscript consisting

only of “Yam'ata” Each manuscript is bound as a codex. The binding is

made of wood covered by leather or cloth, manuscripts (A, G and BIl2) are
covered with cloth; the others are covered with leather. In all of the

manuscripts the front and back cover are still well preserved.

3.2.2. Page layout and style of writing

The pages are not numbered, and only Ms Bt has any decorations at all

(picture of Yom'ata). There are page margins on the left, right, top and

bottom. Marginalia (marginal notes) are most commonly found in the top
margin. The text is written continuously, generally with no gaps or blank
spaces between lines; only rarely do gaps occur in some of the
manuscripts. Except for manuscript G, which is written in three
columns, all the other manuscripts are written in two columns.

Catchwords are used only occasionally.

The style of writing of all the manuscripts are very similar, they are
written with medium size of letters, there is word divider i.e. two dots.
The penmanship of the manuscripts is almost completely clear and neat
except in a few places. The paleography appears quite modern— probably
18-20% century, to judge from the samples given in Uhlig (1990). An

example from Ms Bl is given on the next page.

3.2.4 Overall condition of the Manuscripts

All the manuscripts are complete, but there are some pages left out

inadvertently. For instance, in the manuscript of ‘Addi-Bati Bt, the
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copyist has left out about three folios unwittingly, between two instances

of “In the name of the Father, the son, and the Holy Sprit”.

Recto 67 of Bl 2 reads (like all the other manuscripts):

Caodhd: Aok hov: A BCHhL: L84 Nhov: adfl: MOAL: mavpba PEQ
BUG: WICAN: hoos RO ATl h9CLmi: AL NAT °hA: bk
av'thi ...

Three and half folios later (verso 75) it says:

Nhoo: afl: OOAL: @Mavidh: PL&N aUS: h9vAR: O9T0: GRG0 N
OO YIICHao FATLLU PRI (KL Tah.

But in the manuscript of Bt it is not like that in Recto 108 of Bt it says:

Cgohd: Aeds hao: fBCKhE: L& Nhevs hfl: MOAL: mav il PO
nUS:  AYCARE N9P0-h: @deifE T nehel e rrlCneo: a7 U
$899: NF°LL: Teh...

This shows the copyist of manuscript Bt has inadvertently omitted three
and half folios. Clearly this is because the identical phrase.fifgve: aAfl:
OOAL: maviln: P&N occurs in two places. The copyist apparently
skipped to the second one. Because of this confusion many important

passages have been omitted in manuscript Bt.

There are also some pages which are damaged in the manuscripts. More
than thirty folios of manuscript Bt have been partly eaten by mice. There
are holes in all the manuscripts. However, the parchment itself is well
preserved, not fragile or brittle. But the condition of the manuscripts 1s
not necessarily a good clue to their age. A manuscript may have
deteriorated because of poor handling or bad conservation. And of course
a manuscript is two things, the physical [parchment) and the message.
Thus, the age of the parchment is not a good witness to the age of the
“manuscript text. The ink of most of the manuscripts is clearly legible,

and logically the ink and the paleography are better clues to the date of
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actual writing than the parchment itself. The physical features of

manuscripts are summarized in the following table.

the

No | Ms | No. of folios No. of | Parchment Covered

columns | (length x width | with

in cm)
written | unwritten Total
F M B

L & 127172 |4 - | Ve 132 | Two 35.6x15.9 cloth
2 | BI1 |95 - 95 Two 30.0x15:9 leather
3 |BI2|85 2> 1% | 89 Two 30.5x15.9 cloth
4 |Br |78 - 78 Two 27.9x16.5 leather
5 | Bt | 129 1 - |- 130 | Two 35.6x16.5 leather
6 |G 80 -2 83 Three 35.6x16.0 cloth
7 |h 84, 2 - |2 87 Two 27.9x15.9 leather
8 |K |101 Yo 1/3% |106 |Two 27.9%x15.9 leather
9 |M |96% 2 - | 2% 101 | Two 33.0x16.5 leather
10 Y |69 5 [-[- |71 |Two | 27.9x159 leather |

(In columns 4-6, F= front, M= middle, B= back pages)

As shown in the above table, the manuscripts have different numbers of

folios (from a minimum of 71 up to a maximum of 132). Manuscripts A,

Bt and G have the largest page size. All the manuscripts except G have

only two columns. Manuscript K’ is the only one which has an unwritten

folio in the middle; the blank folio comes after the introduction, which is

not commonly found in the other manuscripts. Except for three

manuscripts (A, G and Bl 2), all the manuscripts are covered with

n
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leather. Note that manuscript A, the longest one, also contains a different

text (excerpts from the Miracles of Mary).

3.3. Some Internal Features of the Manuscripts

There are linguistic and internal philological differences among the
manuscripts, including phonological, morphological, orthographical, and
textual differences. That means there are common innovations/errors.
Some of these are polygenetic (an innovation which is not used to make
family tree) and others are conjunctive( an innovation which is used to
make family tree) (in the researcher’s judgment). The conjunctive errors

are used to make a stemma of the manuscripts.

3.3.1. Family tree/ Stemma of the manuscripts

There are many criteria to reconstruct a family tree of manuscripts. The
criterion of the codex optimus (the best codex/manuscript) is a very old
criterion: one manuscript, which appears to show the most correct and
the smoothest text, is chosen, and it is printed in all the editions.
Another method is the codices plurimi (“the most codicies/majority
manuscripfs”): the reading found in the majority of the fnanuscripts is to
be preferred. The third one, which is accepted by most scholars, is the
Lachmannian method. In this method there are two important points:
recentiores non-deteriores (“the more recent manuscripts are not the
worst”) and lectio difficilior (the most difficult reading is most probably of
an older time). [ have used this method. There are shared innovations,
both conjunctive as well as polygenetic, in the manuscripts. The
manuscripts thus can be tentatively grouped into three families based on
common innovations of the conjunctive type. The following points are key
criteria.

I. In all the manuscripts, the Nine Saints came to Aksum at the time of
king Ella-Ameda; Ella-Ameda’s father is naméd in all the manuscripts,

but in different forms:
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MsA:

nAANGTLE WAL (AT

MSBI11: AA%G"%G MANS hNToLA

MSBI2: hA%G7%4% ONS hANTALA

MsBr:
MsBt:
MsG:
Msh:
MsK’:
l{dsM:

MsY:

NGOG AL ho\TeL1

NAGTLS NG hAN LN

NG AR AL

NNGTLG NG hANTAL

NAGTLE MG hoNTLA

ANTTLG DAG (G0N

HNNGTLG ML hANTALA

[sal-adébal]

ral-‘aldébal

[al-"aldibal]

[al-"aldébal]

[al-"adébal

["al-‘aldabal]

[(al-‘aldébal]

[a-‘adébal

[s&-‘aldabal

[al-"aldébal

Based just on this reading the manuscripts fall into the following groups:

1) Mss

A - NA%RN

M -N9ALN

BI1 - AA9ALN
ééégggg_BD-hmqmﬂﬂ

Br -AAIAL

2) MSS?%SEEEE:G ChAGALA
h -AA9GALA

Y -hAGALN

n
L

[sél-*addba)/ [sd-‘aldabal

[al-‘aldébal



[al-*adébal/ [‘al-"adébal
K - hA9en

i Bt -hahea
SS

In Group 1 (Mss A,M ) there is an initial /s/ that is not present in the
other Mss. Group 3 and Ms A omit the second [l]; Ms M apparently omits
the first [-1]. The difference between A and M could be the result of

graphic metathesis, a reversal of the letters % and A\.

The six manuscripts of the second group have identical readings. Based
on the criterion of codices plurimi (the most codices), this group might be
taken as representing the original reading. The third group consists of

the two manuscripts (K’ and Bt), which have very similar readings,

except for the difference in the sounds of [-’] and [-Y]. Manuscript K’ is

more similar to the other manuscripts than manuscript Bt is. There is
another feature common to group one and three: these groups have five,

not six, characters, as they only have one [l | sound.

However, we cannot fairly judge the archetypes and sub-archetypes only
from this single example. Rather, additional readings must be

considered.

II. According to Gadla Yam'ata the angel Gabriel called Yom®ata using an

(allegedly) Hebrew word, Srzmal (0CH?7A) with the meaning “who has

won over the demon”. (Actually this and the phrases in IIl and IV show
no resemblance to Hebrew (Orin Gensler, p.c). In all the manuscripts this
word is written in different forms. These can also be grouped into three

families,



‘arzmal wi ‘orzmal

t ‘arzmal wi ‘orzmal
‘arzmal wi ‘arzmal
Br farzmal wi farzmal

‘arzmal wi ‘arzmal

‘arzmal, ‘arzmal

11
12 ®srzmal, ‘srzmal
2. Mss
‘w

‘arzmal, ‘orzmal

‘arzmal , “arzmal

3. MsM ‘orzmal, ‘erzmal, Torzmal

. In the first group, the conjunction wd- ‘and’ is added. The second and

third groups do not have the conjunction. In the third group, consisting

only of a single manuscript, the word 7zmal is written three times. This

third repetition may be unconscious, or it may be connected with the

theological concept of the Trinity.

III. An angel also greeted St. Yom'ata, again allededly in the Hebrew

language. The following phrase occurs in each of manuscripts, meaning
“How do you do and did you come well?” Based on this phrase, the

manuscripts can be grouped into three families.

Wn
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L. Mss A mo‘arfas wigadis wa'alis

M mo‘arfas wagadis wa'alis

BIl moarfis wigadis wi’alis

BI2 mafarfds wigadis wi’alis
fal

2. Mss h moarfds wigadis wid’alis
Y moarfds wigadis wi’alis
G moarfds wigadis wi’alis

Br maarfds wigadis wi’alis

. . .

3. Mss — K’ moarfasd wagadisd wd'alisa

< Bt mo‘arfisd wagadisd wa'alisa
The two mahuscripts of the first group are different from the other
groups because they have the pharyngeal [* ] instead of [* |. The
pharyngeal sound was still pronounced in ancient Geez. Thus in the

other manuscripts, this pharyngeal sound might have been lost. In the

second group of manuscripts, the readings are identical.

The third group is again different: at the end of every word there is an [&]
sound, which is not found in the other manuscripts. This may perhaps

be the influence of Afar. In Afar to say, ‘good morning, how are you’ etc.

they say “nagasd wargasa”. These two manuscripts K’ and Bt are found
in Wajarat (bordered by Afar to the east); and in Wajarat, it is common

to use some Afar words. So, the pattern s&, sd or &, & may be because of

58



that influence. Plausibly, if the copyist knew Afar or some Afar words,
this might have led to the corruption.

IV. The people of Wajarat and Gar‘alta paid cattle as a tax to the church.

This is recorded in different forms in the different manuscripts. The

meaning of the phrase is: seventy fat (cattle) with long horns.

A @ 039 OANDI®T AN-h? Ad YPh

L Ms /M’C'}-I:U’cfﬂ‘

M @& Oh? hd 1P APCih oo
Bl 1é& anh? At 1Pch adbCil P ao-

Bl2 & aM-h ad 4Ph adP kP av:
S v & 0 Ad 1R PCIEP a0

2. Mssx B @ O0hs A 1D WGP oo
G & 7 Ad TR ARG oo

Br & 007 A 1Ph AP CrL ov-

K' @ AN% A2 ANhI 1l A 1Pch adPCil P oo-
3. Mss Bt @ (7.2 AdNMI% T I 1Ph AP CihPao

In this context, manuscript A does not agree fully with any other
manuscript. The two Wajarat manuscripts K’ and Bt are similar but not
identical. In manuscript K’, the copyist has written the number 70 twice

(as a Geez numerical symbol and spelled out as a word). Manuscript Bt

also uses Il (z&) instead of haA (%214 ).
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V. The angel Gebriel also speaks to Yom'ata, again alleged in the Hebrew

language. The meaning of the phrase is not explained

manuscripts, but is written as follows:

A: nafamin wé’arfamin wétiman widmé arsyon
1 = MSS ~ . e - s . (X3 .
M: nafamin wé’arfamin wétiman widmé'arsyon

Bl1 nafamin wé’arfamin wétiman wdmé‘arseyon

5 Mss 12 nafamin wé’arfamin witiman wiméa‘arseyon
' h nafamin wé’arfamin witiman wdmé'arseyon
Y nafamin wé’arfamin witiman wimé‘arseyon

Br nafamin wé’arfamin wétiman wima‘arseyon

G nafamin wid’arfamin wétiman widmé‘arseyon

3. Mss / K’ bafamin watiman wimé&‘arsayon
T B (omitted)

in the

Manuscripts M and A have the same reading. All the other manuscripts

are the same, except (again) for the two manuscripts K’ and Bt.

On the basis of these five criteria, we can tentatively set up the stemma

tree given below. I am very grateful to my advisor for his help and advice

in this section.

It is clear that K’ and Bt form a group. These two manuscripts, and no

others, share the following features:

a) ’al-’adédba/’al-"addba (one 1, no s)
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b) added -4 in the angel’s greeting to Yom'ata.

There are two other features which K’ and Bt share only with A; these

will be discussed below.

still focusing only on K’ and Bt, it is also clear that K’ is the prototype for
Bt, and that Bt is a corruption, for several reasons:
a) Bt omits 3 Y2 pages

b) Bt omits Gebriel’s greeting to Yem'ata.

c) Bt’s reading U1C is clearly corrupt, and only makes sense if it is
derived from K”s reading 70C

d) Only Bt writes the father of Ella-Ameda as -A£0 (with A not 0)

e) Only Bt has zd instead of " alld, and z& can be considered “simpler”

Geez.

f) Bt is the only ms to have the correct spelling of W&jarat. But this too
could be an innovation; Bt comes from Wéjarat, and the copyist could
easily have corrected the wrong spellings of his own home region. This
argues for a substructure that looks like this:

K

Bt

As noted above, K’ and Bt also have features which they share with A:
a) sanga (wa-) ’alhamt

b) K'ust’ant’anya
This suggests that K’, Bt’ and A might make a subfamily. But are the

shared features really shared innovations? Shared retentions would be



useless for subgrouping. As for k’ust’at’anya, this is very likely to be a
shared retention. The only plausible source for this woman’s name is
something like “Constantin(i)a”, with the sequence t-n-t-n; and K’, Bt,

and A all preserve this reading ( in the form t-n- t-n). On the other
hand, the phrase Sdnga (wd)- "alhomt is very likely to be an innovation.
The scribe surely was thinking of the biblical passage where Joseph
interprets Pharaoh’s dream (Gen 41: 2):

sdb‘atu "alhomt sédnnay ra’syomu wa sebuhan ssgahomu

Literally translated: “seven cows beautiful their appearance and fat their
flesh”

The passage in Gadld Yom‘ata uses the same syntactic construction and

some of the same words, and is describing cattle. But there is no reason
to repeat the word “cows”, which is what we find in K’, Bt and A. In fact,
sdnga is a Cushitic word (e.g. Oromo) for “ox” and is thus clearly an

addition.

Hence K’, Bt and A show a shared innovation of a very specific nature—
thus a conjunctive innovation, and a good argument for subgrouping

them together. This gives us a substructure:
Q
/ K’
A
Bt

Here Q indicates an older intermediate ancestor manuscript which is

presumably lost.
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We turn now to the remaining manuscripts. M will be discussed
separately below. All the other manuscripts (G, Br, Y, Bl, h) share several

features in common:

a) The name of Ella-Ameda’s father is given as "al-"aldaba

b) The angel’s greeting to Yam'ata has a not 0.

c) The angel Gebriel’s greeting to Yom'ata has -seyon instead of -

sayon or -sayon
They also share two features with Ms M:
d) The description of the 70 cows does not contain any explicit word
for “cow”
(neither alhamt nor sdinga).
e) The woman’s name does not have the sequence t-n-t’-n, but only
3 letters (t-n-t’ or t’-t’-n), a case of hapolology.
This would suggest that G, Br, Y, Bl, and h form a subfamily of their

own. But again we must ask: are there shared innovations? With the two

pseudo-Hebrew greetings, it is impossible to know what the “correct”

original version was. But the name ’al-‘alddba very likely is a shared
innovation. The reason is that the variant sdl-addba/sé alddba (found in

A and M) is also found in other sources outside the direct Yom'ata

tradition. Gadla Ardgawi, Gadla P’ant’dlewon, and the Ethiopian
Synaxarium (as well as the historian Hiruy Weldesilassie) all give the

name with initial sd-. This argues strongly that the archetype for Gadla
Yam'ata also had sd-. If so, the variants in initial ‘a- represent a shared
innovation, plausibly a conjunctive innovation. We symbolize the

hypothetical intermediate ancestor of this group as W. The substructure

1s then:



Br Y h

A few minor notes. “Bl” indicates two manuscripts, not one; but they
are from the same church and are identical in all the above respects.
Second, Y shows two small innovations: the woman’s name is spelled t’-

t’- n (plausibly a metathesis from t’- n- t’), and the word for “moan” is

spelled 74C with &. Third, Br and G use the phrase wildéa al-‘alddba,

which is correct Geez (construct of wdld), whereas all the other
manuscripts (Y, h, Bl, but also A, M, K’, and Bt) have the version wdldu,
which is not good Geez. It is hard to know whether Br and G represent

an innovation or a retention in this case.

Based strictly on text-internal evidence, the identity of the hypothetical

Ms W is unknown. However, it may be that W is actually G. This is due

to external evidence. Ms G is the only one found in Yom‘ata’s own church

of Guh; moreover, the priests assert that all the other manuscripts were
copied from G. On the other hand, G is the only manuscript written in
three columns, which seems unlikely if it is to be the ancestor of two-

column manuscripts.

Manuscript M is the most challenging. It shows similarities with A, but
also with group W. The similarities with A are as follows:
a) Only A, M give the name of Ella-Ameda’s father beginning with sa-.

This is probably a shared retention.
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b) In two of the Pseudo-Hebrew greetings to Yem'ata, A, M differ from

group W:
A, M: ‘alis W: "alis
A, M: ma‘arsyon W: ma‘arseyon

It is unclear which variant here is an innovation, since the “original” of

this nonsense- Hebrew is unknown.

The similarities with group W are these:

c) The description of the 70 cows is identical. It is unclear if this

version is a retention or an innovation.

d) The woman’s name is K’ust’antya, with the sequence t’- n- t’. This is
very likely to represent a shared innovation, since the original was
probably t’- n — t’- n.

It is hard to make any strong argument on the basis of this data.

Perhaps M should be grouped with W; but it seems safest to present M

as a separate group of its own.

Putting all the pieces together, we get a stemma that looks like this:

05



W M Q

Br N h A
Bt

The nodes X, W, and Q are hypothetical; X is the presumed ancestor of the whole

manuscript family.
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Chapter Four
Figurative Language in Giddlid Yom'ata

There is ample use of figurative language in Gadlda Yom'ata. This shows

the literary development of the Geez language in the Aksumite period.
Such poetic figures can add psychological and philosophical richness
and symbolism to the text. The writer of the GAadl, St. Yared, uses
imagery very effectively. For instance, a'r'h: bhh: 9°04Gch: @9°79:
LarhH:  LI°P: ovdbdivEh,/anti kokuha moes’nah wamoagnaz yowahoz
damaya méal‘slteki/

‘O you rock of waiting and shrouding! May my blood spill out upon you!’

Here St. Yom'ata 1s speaking directly to the rock, the literary figure called

apostrophe. Simile, metaphor, personification, hyperbole apostrophe and
biblical allusion are among the figurative uses of language seen in the

Gadl. These will be discussed in turn below

4.1. Simile

Simile compares things/people with things/people. The Geez word hev
kamd (‘as, like, similar to’) figures prominently here. The following are
some examples of simile found in Gadla Yam'ata.

1. During the reign of Tazena (the son of Ella-Ameda), there was a
python which the people worshipped. After the Nine Saints came to
Aksum, one day the python whistled. The Nine Saints heard and
said, A7 G 9 HIA9R0: €900 4.49: hao ao(iP

Oh! king Tazena, what are we hearing, a sound of whistling like a

violin.
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Here the sound of the python is compared to the sound of a violin.
The king then told them that it was a python, and the Nine Saints
killed it through prayer.

2. When Saint Yam‘ata was praying, he was sorely tried; many demons

came to deceive him, but he prayed over them. As a result they

were cast out. The writer uses simile to express all this.

v A SR OBATL: NGE: Dy A% hoo: YmNAN: NG9
NooPOA: LI T @AY N7 W27 oodine: D0 VAR

ANy AN0O: NG BYCG A laoliAraus NA9CAAT hAPE:T hA:
CACS: @MN: NA9°AA: PANTFER: OPAg: @ NAY°AN: (A

BHET eeieenss MALh: AdAWPeo: @4HLia: M0 hev:

m.0...
When he prayed and prostrated himself ten thousand times, his

perspiration was like the drops of rain in the rainy season. At that
time many demons would come to where our father Saint Yom'ata
was, they resembled flying birds, some were like an ape or a
monkey, and others were dancing like human beings. After he

made the sign of the cross over them, they were scattered and

extinguished like dissipating smoke.

These images are powerfully impressed on the reader’s mind: the

perspiration of St. Yam‘ata, the demons which are like flying birds, apes

and monkeys. Anvone can see, in spirit, the demons dancing, becoming

scattered like smoke etc. The writer uses this imagery to highlight the

spiritual strength of Saint Yom'ata, and the evil of the demons.
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3. Yam'ata, in his spiritual life, was tempted by Satan many times,

as Jesus Christ was tempted in the desert. One day while

Yom‘ata was praying, a serpent came to him and there was a

demon on the serpent. The writer narrates this as follows:

aoX k. WCP: LG 9Ne: @y oomy: P @7Lov IO
MAOL LU LINANA: hao: hGihao: Add: OANT: avjd: hov: 6T
NAY: ®NAOAD 0% GG DWW @10 Boelii: hoo: PAL ..

A serpent (Arwe) came to him. It was huge, its height was 200 and
its breadth 15, its eyes were blazing like coals of fire, it had double
tongues like a sharp spear, carrying a big demon with a face like a

monkey.

In this description of the serpent the writer uses powerful imagery.
Everyone can picture what the eye, tongue of the snake and the face of
the demon look like. Such expressive words and phrases are very
effective in preaching and convincing the people of the faith of saints and
the terribleness of Satan. In the above example the length and width of
the snake is suggested but not given explicitly: it might be 200 and 15

meters or centimeters. But the numbers suggest immensity.

4. Saint Yom'ata is said to have planted 40: 71 "as’dgénét (‘tree of
paradise’) on the eastern side of his monastery and the plant grew
tall in a short period of time:

5. FhA: Ay @Yot ARAL: 60: Trl: §501 OTAGANT: @b 1P
hev: hCH: ANT0 @hoe: 600 1190

Our father Yomata planted this tree of paradise, and it grew tall, as tall

as the sycamore of Lebanon and the cedar tree.
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sometimes like the voice of the Arwe (serpent), which Yom'ata

killed through the protection of his cross.

Here the writer compares the voice of the madman with the voice of
animals and the torrent. The expressions used in the text make it clear

how terrifying and horrible the voice of the crazy person is. Throughout

Gidld Yam'ata, there is this kind of figurative language.

7. The following poem found in Gidld Yom'ata also uses simile:

AAZ°: AP SO Nhe IPEELAT: NAL: Alh: A RoY
AL HETE S oo NCh: WToohid: 0he: 6
L9°G 3 Qs ARTNLANLE: 4,79

Ad: Al Qch':s heo: f LN0% oo

SA: 0Ah: AGAPT: TANAT avinC: @G

Salutation to your holy sanctuary, which was blessed by the hand

of your father S’shma, Déabrd Tayat’ron, your tomb, which is like

the sun of Rama (the sixth Heaven from top to bottom). Yam‘ata,

friend of the almighty God, Father! Father! Bless us so that Satan
will not come to us and may the power of your exalted prayer

shelter us, wonder and majesty.

The above is a 3-line poem with the rhyme scheme [ma]. The word Afl

‘father’ is repeated to give emphasis to Saint Yom‘ata. The poem may be a
prayer of the people of Garalta; it is also an appreciation of the church of

Yom‘ata, Dédbra Tayat’ron.
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In Ethiopian tradition there are seven heavens. Their names are listed

here from uppermost to lowest:

7= K ACFP S’arha Aryam

B (P3ERA: pFLANTT Samayawit Iyvirusalem (‘real Jerusalem’)
5. ool a0 Pl Maéanbird Mangost

4. N9 @£ Samayd Wadud

3. aSC Iyor

2. ¢ Rama

l. héoC Erer

Rama is the sixth heaven, where the angel Gebriel is believed to be living
with his hosts. The writer says “like the sun of Rama”, a simile referring
to the eternal and spiritual light in that area. All the seven heavens are
lit up with spiritual light; but the writer chose specifically Rama, perhaps
for two reasons. The first one is that Rama is the only heaven whose
name ends with [ma], so it mayv be for the sake of the rhyme. Second, the

angel Gebriel (found in Rama) is an angel who was always talking with

Saint Yom‘ata and with all the Nine Saints. Because of this, the: writer

compares the church of Yam'ata with the place of Saint Gebriel in the

heaven. The phrase Il1@o(ii\ (zd-tomissal) ‘Tesembles’ may be an

exaggeration, but it serves to appreciate and admire the church of

Yoam'ata and the glory of Yom'ata himself.

4.2, Metaphor

This kind of figurative language also appears frequently in Gidli Yom'ata.

Instead of comparing things, metaphor changes the thing completely into

another thing. The following are examples of the metaphorical use of

language in Gidld Yom'ata.



1. The monastery of Yom'ata, Ddbrd Téyat’ron is called the monument of

Joshua.
@A A LA AL YOF: a0 A hI° UL LT
The monument of Joshua the son of Nun, coming from the district of

Wajarat.

Here the writer changes the mountain of Dé&brd Tayatron to the

monument of Joshua, a reminder of the Old Testament. This

metaphorical equation lends emphasis to Yam'ata’s monastery.

2. @b N9 ALY NOA NAd: ATLANAG: P80 29C: 89°% 4 hhfl:
OOch ... L1040 Tch
The cave of our Father, the man of God saint Yam‘ata, the morning star,

is Dibrd Guh (‘mount dawn’).

Saint Yam‘ata is called the morning star, as if he had been truly changed
into a star. In the Ethiopian Orthodox Church, Jesus Christ is always
symbolized by the sun, his mother by the moon and all the saints by the

stars. Thus, the morning star here is a parable for Yom'ata.

3. Yam'ata was also called the spring of the Euphrates (river)
Y™ ANKCT: Chith: @1 P ' AT
HOOP: Chdh: 9°8C: &4 PAdS ndI™h
LAY WGETN: 29G4 1k avid: P&O: 1
LOPCLE ANOAA: @ LIVED: Al
Al 1Ll AP 1A Odhd-Co T



Salutations to your hair, beautiful flowers, and the flesh of your head

which is the earth when the rain season has passed. Spring of the

Euphrates, Yam‘ata, you are the drink of the Holy spirit which is

heaven; and let me drink your prayer, every day, that flows, because

my heart has become dry in the heat of weariness.

The whole poem can be said to be a metaphor; every point explained is

figurative and metaphoric. This:

The hair of Yom‘ata — beautiful flowers

The flesh of his head — the earth crust

Yom‘ata himself ~ spring of the Euphrates

Yom‘ata’s prayer = a drink

All these expressions are metaphor. The expressions are highly

imaginative.

4., PR Ie G B9V
The water of miracles, Yom' ata.

Here Yam‘ata is changed into water, to glorify him.

5. Yamata is also described as a horse: en(\-dd': 4..0: &9°9 T

'the horse of loading'.

6. 9CH: ANTC: &9°% A U charA?PN: ho-

Sycamore of Lebanon, Yamata, who make the branches green
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Here Yom‘ata is a tree and he makes the leaves green. What/who are the

leaves? It might be about the people of Gar'alta, meaning that Yom®ta

leads them from dry (sin) to green (spiritual strength).

i NAY°: APAh: 9°0A: Ah: 1704
Adl: BOCAH: @pgv: INL QAN P& HT
huy: ACLPI°: BP9 0+ 2Cm: hiihoT: 284
Lt (NATEAR: M DeAN: PId
AT OLTLU My ABCP: $4

Salutation to your word and your heart together, which cry out in

fullness psalms about the holy Trinity. Priest of Aryam (heaven)

Yam‘ata, you are adorned with a monastic robe. Let your power, the

smoke and incense, kill Korah, my enemy, prematurely in a short

time for my sake.

Here Yomata is represented metaphorically as the: priest of Aryam

(heaven).

4.3. Personification

In personification the characteristics or behavior of a human being are
attributed to an inanimate object. In this type of figurative language,
mountains laugh, plants walk, the sun cries, the clouds joke, animals

think, etc.

The following are examples of personification found in Gadla Yamata.

1. According to G&adld Yam‘ata, a hundred fifty people were Killed by a

snake. After their death they were in Hell. However, after Saint



Yom‘ata prayed, all the dead people were resurrected. Hell was

shouting:

LA aodRh: h@-C T AN OhAdT: 1902 PN @0 hI™:
n@k Wik Al
After you came, Hell cried and shouted loudly and said, “Where is

this person from?”

Crying and shouting are characteristics of human beings, not of
Hell. Literature present deviations from reality, but based on reality.
The reader can be amazed at the shouting of Hell, and at the same
time be impressed by the expressive power of the writer. This
instance of figurative language is not only personification, but also

metonymy: Hell represents the creatures in Hell.

2. One day, while Yom‘ata was praying, demons came to him, but he
chased them éway.
L @0 NAPAA hAPE AAr SACS: @ NA9TAA: AN orng
ANA9°AN: (A AILGIHG Y.
Some of them were like flying birds; some were like an ape or a

monkey, and others were dancing like human beings.

Demons may be abstract creatures in the tradition, but here they are

dancing like human beings, or like apes and monkeys.

3. After Yam‘ata died, he was buried in Dibrd Tayatron/Guh. Later

four mountains came from different areas of Tigray to raise his

grave. St. Yared narrates this in a very expressive way.
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4. vt AL FPPNE Ohd ATPUTL hTIN T Oadhel:

A9 hé-TT1: hdll: 1890 LML MGAF70: hoo: .01 7400 DPAN:
@@hk: BAOCH W@ C: Ot Shlk: HUA®T: QUL 030 ONLDE
Thov@: AL ALTCH 1Ph: TP Adh: @LAL: LAC
TPy MUK 9O Th: AL ARG o hh: N&Th: @040
AN COoN: @0 0 G218 H0TE @ N NomAamY: hall:
Trtvh OAdG: 710 Ghdk: U140 N9 PELel: hoo: 49°AC @17
mrn...

One (mountain) from the land of Tamben, and one from the
country of hamasen, and one from haramat, fleeing and running,
and their runnings were like the running of the mighty wind, and
the mountain to which you should go is found in the country of the
East and later will be called Dabra Tayat’ron, tall and towering to
the heights. And this mountain, at the time of your death, will beat
the three (other) mountains, and it will raise up your corpse and
lift you up to the summit in the heights of heaven, Tayatron, and
vou will be buried inside it. So stand up and go to that countrv

named Wijarat so that vou should teach and preach the gospel.

In this poem the orthography also shows us a phonological process at

work, i.e. assimilation and change to gemination. A?"£4:-H9°07F "ommeodrd

Temben was first A9": 9°&4: 1°9°07 "am modrd Temben ‘from the country of

Temben’. The two m’s combined and the result was gemination.
The poem includes three types of figurative language:
» Simile, heo: ¢-0-: 1400 kamd rus’iti nafas ‘like the running of the

wind’
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= Hyperbole, a0+ §:% (1918: wasii nuxa simay “up to the heights of
heaven’

» Personification, a7l £718¢: ®&LM1 5nzd yagoyaya wd yardwas'a

‘while they were racing and running’

Here the mountains behave like human beings, they run like a person.
This figure illustrates how the power of literature can act like the power
of prayer: the difference is that the power of prayer is applied in reality

and the power of literature is imaginative although it is based on reality.

4.4. Hyperbole

In hyperbole, something is presented as better, larger, more important

etc. than it really is. Here are some examples in Gadla Yom'ata:

1. During the reign of Tazena, there was a python in Aksum and it was
whistling. The text goes:

A9°0 £9°0: 4.9 LMk hhh: LA%10: 900 Ahh: K094 907" They heard
a thin sound of whistling, so much that its sound could be heard to the

O

ends of the earth.

This is hyperbole. How can the sound of a single snake be heard
throughout the world, even throughout Tigray? This is imaginative
hyperbole. Anyone can say that he fell in love with a girl for three
thousand years, to mean “for most of her life”. Saint Yared also wrote that
the sound of the python was terrifving and horrible; this is the basis for

the writer’s exaggeration.

2. ONLILY . 4900 oAl LG ao9: @aoSY A AN AL T7YNA:
AIPH-A WA MALPT: @l ASP: mmuNav-: AMbL: . NP97Y:

7\ -Gﬂ U N



At that time the tree blossomed and the scent of its perfume

smelled sweet; no scent can be compared to its odor. And when it

bore lovely fruit, he (Yom‘ata) gave some to every one of them,

having plucked it with his right hand.

Here the odor of the tree is exaggerated.

3. 0NN oL @hd: hCER: OaTrEU oWl goLd: HAT
g9 Pao-: @01 e h& 09 1168 O1CINT
At that time the snake and its demons fell (on the ground). And

when they fell the sound was heard throughout all the regions of

Tigray and Géar'alta.

This is about the snake which was killed by Saint Yem‘ata; the noise of

the snake’s falling is exaggerated.

4.5. Apostrophe
In apostrophe, a person talks with inanimate things, which cannot give

anv response. This type of figurative language is also found in Gadla

Yom‘ata.
One day Yom‘ata was talking to the rock where he was later killed.

nrl: hheh: 9°AGh: @974 &m-chH: L9°C: aoi\div-Eh,

O you rock of waiting and shrouding! My blood will spill out upon you.

The rock is called the rock of waiting and shrouding, because the people

of Barbar waited there and killed Yam'ata, and his body was shrouded

there. Before his death, Yam‘ata knew what would happen to him there.
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So he was talking about the future with the non-living organism, the

rock.

4.6. Biblical allusion

Allusions to the Bible are common in G&Adli Yem‘ata, as shown by the

following examples:

1. Fithe: ALA: ATNCh: 89793
Nheo-FHOCH: AL B HPTT ...
Nhao: +HACH: ArALO: 10CH ...
thoo: AHhCH: Aeo(.: TNCH ..
(thoo: AHACH: AT 1Ch ..
(hoo: FHOCH: AANCYI®: 1CH ..
Nhov: HINCH: AGOhT: 1ICh ..
Nheo: HACH: ALOPN: T0CH ...
Nhao: +HhCh: AKGI°: 1Ch ..

Oh Lord! Be mindful of your servant Yam'ata

As you were with the robber (who was crucified in) the right side
As you were with Elijah, your servant...

As you were with Moses, your servant...

As you were with Noah, your servant...

As you were with Abraham, your servant...

As you were with Isaac, your servant...

As you were with Jacob, your servant...

As you were with Adam, your servant...
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This is a prayer of St. Yared for St. Yom‘ata. The prayer recalls many

| saints from the Bible, in parallelism. The allusion is biblical (not

philosophical or historical) because a saint’s life is rooted in the Bible.

There are also some expressions which are in effect biblical quotations
with some modifications. The following is a good example.

2. aowl At @0 ALAC: PE&AT: POLCT ATMLANGC: ARGTPR: L4
-0 MALNL: 1CGAD: ORI A 1GRLU: A9 Ll: hAPRE

He has set his foundation on the holy mountains; the Lord loves the

gates of Dabrd harasat and the mountains of Gér'alta more than all the

dwellings of the land of Ethiopia.

This is a biblical quotation taken directly from Psalm 86/87:1/2, but
with some pointed modification. The quotation in the Bible says:
av(\ L3t @0k ALOC: $8AT: PNECT: A THLaNhC: AnGPO: OF7: MAY®:
A F9eLU: ALoPA

He has set his foundations on the holy mountains: the Lord loves the

gates of Zion more than all the dwellings of Jacob.

Here Dabra harasat and the mountains of Garfalta are substituted for

the gates of Zion and Jacob in the Bible text.

3. A9 ALY R9CG Rl hA%A: 00,8

AN NG oPA: 20T ONYAA-L

AT PN WoaU- V14 ACANT: hrl: thaol: hed e
an: nG: 1L OhPCre

achy: AL<edh: Neohdbdh: 18

hao: Qb7 WNLN9°: A DAL
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Salutation to our father Yam‘ata, who, with glory and splendor and the

words of the canticles and with hallelujah, raised up his grave in the

country of Gar‘alta which is called Ethiopia. Father! You are an honored

prophet as well as an apostle; bless us, your children, by this, your cross

as Abraham blessed Sarah and Leah.

This is a biblical allusion. Abraham, Sarah and Leah are found in the 0ld
Testament. In the text Abraham blesses his wife Sarah and the wife of
his grandson, the wife of Jacob (Leah). Nonetheless, there is no
indication in the Bible of such a blessing, nor is it likely that Abraham
was alive during the time of Jacob and his wife. But the writer was not

concerned with biblical authenticity.

4 Nheo: Al NOTLAL: P80 NPAP: hov: Alnao-: Yo7 gomy: “unch:
AGL: O TNAL: AN LNC: AN MBEAN: MW oo hao: hlk: AT
ShNO: ALNL: @0 A9 Lhov: Heaooh: hdel: DA O 0.

In my holy gospel I have said in my words, “If you have the faith of a
mustard seed, and you say to this mountain “Move”, then it will move.
And vou also, just as I say, can move mountains. And if anyone amongst

you sets fire to a garment, the garment will not be burnt.

This is quoted from the New Testament. This expression motivates the

reader to think back to the time of Jesus Christ and his disciples.

4. 7. Symbolism

Yom‘ata’s four disciples (As’abha, Petros, Zé-mariam, Adonay) were

positioned in the four directions of Débra Téyatron: in the East, West,

North and South. These four disciples are symbols of the four cherubs,



and Dabra Tdyatron symbolizes the throne of God. The symbol for God
Himself is not explained; perhaps it is Saint Yam'ata. However, the writer

had no confidence to say that a saint could be a parable for the almighty

God.

4.8. Parallelism

There is also parallelism in Gadla Yam'ata. The following is an example:
OO0l Al AHAOLTL: 1N Het: LA

Olchil: AmAL: AlaNdh: “i0: Y LAC

O Age7dad: $50: AHSTNL L QL oohy

Praise be to the father who let me climb to this mountain.

Praise be to the son who let me arrive at this mountain.

Praise be to the Holy spirit who will help me to live in this place.

Gadla Yom‘ata is full of figurative speech and literary language. Simile

and biblical allusion are the dominant types of figurative language found

in Gadla Yomata. Gadla Yom‘ata can .be read as a source of history, of

belief, of literature and of the Geez language. As has been indicated many
times, Gadld Yom'ata was written by Saint Yared. These figures of speech
point out Saint Yared’s intellectual and literary ability. They also show
how the Geez language and Geez literature were advancing during the

Aksumite period

In the appendex part | will present (without translation) poems
portraying the likeness of Yom'ata (a°An% £9°94). These poems are

especially rich in expressive and figurative language.
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CHAPTER Five

Conclusion

The Nine Saints who came to Ethiopia at the end of the fifth
century are said to have come from different places according to
different scholars and different traditions: from Rome, Syria,
Egypt, and Arabia.

Among the hagiographies of the Nine Saints, Gadl4 Arédgawi, Gadla

P’ant’alewon, and Gadla Gerima have been edited and published

by Italian scholars. However, Gadla Yom'ata and the Géadls of other

saints like Guba remain unedited. For this research ten

manuscripts of Gadlad Yom'ata were found in Tigray and were

studied and compared. Nine of the manuscripts are written in two

columns while one manuscript, found in the rock-hewn church of

Yam‘ata (Guh), is written in three columns. The paleography of the

manuscripts is perhaps of the 18t -20th centuries. Geographically,

the manuscripts are all found around Gar‘alta and Wéjérat.

Across the hagiographies of the Nine Saints, there are some
linguistic, historical, and philological differences. The names of
some of the saints and the names of their monasteries are

sometimes written differently in the different hagiographies. For

instance, Saint Yom' ata is sometimes called Mat’a®, and Saint Afs’e
is sometimes called *Os’. In Gadla Yom' ata, the place of Alef is not
given, but according to Gadld Ardgawi, it is Ahsa'a/Bohza.
According to Gadld Yem'ata, Yom'ata was originally called

‘Altroman, but this name is not found in the other hagiographies.

84



*
* ..

Yom‘ata performed many miracles and gave grace to the people of

Garalta and Wéijdrat. Yom'ata is commemorated on Tak’amt 28

(based on the Ethiopian Sankssar) and sometimes on Ganbot 1 in
Wajarat.
The manuscripts of G&dld Yam'ata contain some linguistic,

orthographic and textual differences. Some of these are polygenetic
and the others are conjunctive. Based on the conjunctive errors a

tentative stemma of the manuscripts is shown.

The use of figurative language in Géadla Yem'ata has also been

analyzed. Simile, metaphor, personification, hyperbole, apostrophe,
biblical allusion, and symbolism are among the figurative uses
commonly found in the manuscripts. According to the Gadl itself
the manuscripts were written by Saint Yared of Aksum. He
composed the Gadl using imaginative and expressive diction. This
way of writing is very valuable in preaching and exhorting the
people to religion. Miracles are also narratéd, sometimes in highly
imaginative and hyperbolic fashion. For instance, the phrases afh:
eATTA: ©9V0: AQh: h0G4A:9A9° il it could be heard through out the
world’ is an obvious exaggeration. This action happened at Aksum,
and might have been important throughout Ethiopia - but there is

no need to present it as being heard ‘throughout the world, There

are also poems written about Yam'ata. These artistic poems, and

all the figurative language, can serve as evidence for the

development of Geez literature during the Aksumite period. Poems

describing the likeness of each part of Yom‘ata’s body (#e0\n%:

£9°9 4 are the best-known poems in the manuscripts.
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Appendex

The Likeness of Abba Yom'ata (eeAn% hft7 £9°%3)
AAge: AHRé: hgeh: on: Rhe: N
nenm: h&Ar oinelho: i

§:999: ONcht:h: £9°93: hChP' Ml
AL OGN hoo: ALA: 190 b
A 994905 AR hhae: D A
AA9°: ANAKCA: Conh: &P 0 RLeT

H/e 29 Chhh: °2C &% Dhd: nlyeT

LAT hWEETN: LIPS vk aohda P& 1T
LNPe: ANdAL:: m-":.ti"!'ﬁ: Al

nhao: P16k ANE: 1PA Nehé-Co dhhT

AA9T: ACADN: Akt AL NG

A9 RRAA: 9P 4P PN WKWV ao(CY
AP 690G eds C1T0T hYY A0d
wm-&'z.f @N-b: AAGh: A9 TNANAN: v Y

hav: K¢ h @1 wod: AT

& = =

88



AAZ™: AT%h: Hadhe g AP°LC
@G AENCh: AT$A: hoot PR hh O
AL ATANT: QAo PNG PLAG ANC
Yypqt: GPCHh: AN NANTS: QA9 ORPC
Ao NlaoCos NP 200

& & &
A9 APLr IR HachE-ha: AL PN
NAAG: G@7Fh: 1INCE &LA “TP T HhaN
oo RO LN LI°G I @AM 4Pt T4
ACILAN: TN PTG @AZCYITR: 9% 1ECN
Ahaes BRSAL: h L0 caO

& & &
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