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ABBREVIATIONS 

A 'Addi -'Agwa 

BIl 'Add i- Balawl 

Bl2 'Addi- Balaw2 

Br Maryam-Baraqit 

Bt 'Addi -Bati 

f folio 

G Gul1 

1'1 'Addi -l1iza 

K ' k'irkos-Hala 

!vi 'Addi-Mayda 

Ms Manuscript 

lvIss Manuscripts 

Rc Recto 

Vr Verso 
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TRANSLITERATION 

The transliteration of fid iil (in Geez as well as the other Ethio-Semitic 
la nguages) remains problematic . There is no uniform a nd standa rdized 
system of transliteration fo r these la nguages. My trans litera tion may not 
be based on the Internationa l Phonetic Alphabet. However, I have tried to 
use the same phonological sound for the same word . The translitera tions 
that are applied in th is paper are listed below. 

h U 

h rh 
x ' ) 

k' 'I' 
c' (,f,), 

q :p 
S i'i 
s LP/(] 

s' Y,/U 

J :C!.. 

gw 7" 

0 

fl 

p' ~ 

ii first order vowel ( , 

1I second order vowel ft· 
third order vowel fl, 

a fourLh order vowel >, 
e fifth order vowel f\, 
d sixth order vowel i, 
0 seventh order vowel f' 

Some of these symbols are needed because there are words of Tigri gna, 
Amha ric and Hebrew (?) written with these symbols in the manuscript. 



ABSTRACT 

Yam'ata is one of the Nine Saints (Roman monks according to tradition) who 

carne to Ethiopia in the 5 th - 6 th cen turies . This p eriod is known as the Second 

Christianization of E thiopia. All the Nin e Sain ts con tributed a great deal to the 

spreading of Chris tianity th roughou t the Northern parts of Ethiopia . Each of 

the Nine Saints h as his own h agiography . At least two of them h ave been edited 

and pu bl ished by Italian sch olars ; for instan ce, Giidlii Ariigawi by Ignazio Guidi 

and Giidlii P'iint'iilewon by Conti Rossin i. Giid lii Yom'ata is amon g the un edited 

and unpublished h agiographies . Manu scripts of the h agiograp hy of Saint 

Yam'ata are found in Gfu'alta and Wiij fuat. The focus of th is research is thus 

the textual analysis of Giidlii Yam'ata. The researcher collected ten manuscripts 

of Giidlii Yom'ata, digitalized and printed them. The obj ective of this study is to 

analyze philological and historical featu res of the m anuscripts, to show the use 

of figu rative language in th e manuscripts, to sh ow som e linguistic and textual 

differences among the manuscripts and to propose a stemma for the 

manuscripts . Th is research will deliver a new pnmary source to historians, 

linguists and scholars of literature . 

The analysis in this paper draws on interrelated fields (philology, history, 

lin guist ics and li terature) . Philologically, the paleography, parchment, number 

of folios, number of columns, penmanship, family tree, archetype, and sub­

archetypes of the manuscripts h ave been analyzed. The research er has also 

presented a brief comparative historical analysis of the names of the Nine 

SQints, where they came from, and where they li \'ed in Eth iopia. The figurative 

language found in Giidlii Yam'ata and some poems attri bu ted to Y~m'ata have 

also been analyzed. Highly expressive and figurative poems about the likeness 

of Y;>m'ata's body (£Tntdl'?: ,e9''''?;:/ ') are given at the end. 
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Chapter One 

1. Introduction 

1.1. Background of the Study 

The influence on Aksumite trad ition of outside Christian culture of 

mainly the Mediterranean world, reached its first climax during the 

m iddle of the 4th century, when King Ezan a was converted to 

Christianity. The second sign ificant period for the spread of Christianity 

all over the north ern region of Ethiopia is between the end of the 5 th 

century a nd the beginning of th e 6 th century, when the Nine Saints, a 

group of Roman monks (according to tradition a nd the hagiography of 

Y~m'ata and other saints), came to the Aksumite kingdom. According to 

other traditions and some scholars, the Nine Saints are said to have been 

Syrian missionaries . "It is in fact more than a century after Ezana's 

conversion, with the advent of groups of Syrian missionarie - the 

S'adqan, and the Nine Saints-that the traditions of the church s how 

definite s igns of progress in th e kingdom of Aksum" (Taddesse Tamrate 

1972 :22). 

Edward Ullendorff (1962: 102) explained some Geez words as Syriac 

Aramaic loan words and considered the missionaries as Syrians: 

haymanot ('faith '), orit ('Torah 'J, k'w::>rban (oblation, sacrifice, Eucharist) , 

s'alot ('prayer'), mak'das (sanctuary), s'om ('fast'), etc ... are amon g the 

Syriac loan words explained by him. Polotsky (1964) argues that the 

Aramaic loan words in Geez are not necessarily Syriac Aramaic. This 

weakens the argument that the Nine Saints were Syriac speakers and 

hence came from Syria. 

It is clear, rather, that the Nine Saints "'e re Greek speakers; in Gadla 

Ydm'ata, when King Ella-Ameda met the them (as will be mentioned in 



section 2. 1. 2 .1 0), they said : M)t7o : ' i :h '/: C'''']lD'J' 'i : (Il~, 'H': ~d·I'· ?·J'ce: 

(,9"7,"7,: o~: 11,(',09"0: :Po: C'9" : 1i:7,9"Ou.'I?~·h:: 

'We are Romans but you are an Ethiopian, bring one of your troops who can speak the 

Roman language' . 

In the 4tl' and 5th centuries there we re severa l Ch r istian cou ncils : Nicea 

(325), Constant inople (381 ), Eph esus (431) and the council of Chalcedon 

(45 1). The doctrinal decisions of all these councils, except the council of 

Chalcedon, were accepted a n d recognized by the Eastern Church. Th e 

Issue was the nature of C h r ist. Accordi n g to some, the h u man nature of 

Christ has been absorbed by the divine a n d thus disappeared, whereas 

the others believed that in Christ the human nature was perfectly uni ted 

\\'ith the divine and a single nature resulted from this complete union, 

The latter view is termed monophysaite at that time . However the 

representat ives of the oriental Orthodox ch urches today strongly reject to 

the ir being called Monophysites . In August 29, 1976 in th e Ven na 

Christological declaration, it has been su ggested as more a pprop riate to 

use the names Miaphysites or anti-chalcedonian for th e adheren ts of the 

churches . 

The Virgin (St. Mary) is the mother of God rather than of Christ (God's 

human nature), and th is is why she has a special place in the Ethiopian 

cult. The perfect un ificat ion of human and divine is also the dogma of the 

Ethiopian Orthodox Church . 

According to many scholars like Ullendorff, the coming of the Nine Saints 

to Ethiopia is connected with the condemnation and persecutions of the 

monophysite belief in the wake of the Council of Chalcedon . 

Edward Ullendor[f (1962: 10 1- 1 02) said: 

2 



The monophysites who rej ected the definition of the Council 

of Cha lcedon (A.D 451 ) took refuge in Egypt, Arabia, and 

Abyssinia a n d thus con tributed very notably to the spread of 

Christianity th roughout the Aksumite Empire. At the same 

tim e their infiltra tion determined once and for a ll the 

fana tical adherence of Ethiopia to the monophysite doctrine . 

Amon g these fugitives were the famous 'N ine Saints' who 

came to Ethiopia in the fifth cen tu ry, founded monasteries 

and engaged in the translation of the Bible in to Ethiopic. The 

New Testament was rendered accord ing to the Lucia nic 

recension current in the patriarchate of An tioch- ye t a nother 

aspect of the Syriac monophysite impact. 

According to Ullendorff, it could be understood that the Nine Saints were 

Syrian missionaries who translated the Bible- but not necessarily from 

the Syriac language. The Syrian mission a ries (according to him) might 

have known Greek, and the Syriac loan words found in the Geez Bible 

were probably directly copied from the Greek Bible, which in turn were 

bOlTo\\'ings from the Hebrew Bible. 

The othe r point is that monophysite refugees came not only to Ethiopia, 

but a lso to Arabia and Egypt. Thus there might have been other saints 

who left Rome or Syria, but did not come to Ethiopia. Indeed, it might 

have been that the Nine Saints came to Egypt and Arabia before their 

arrival in Ethiopia. In all ten manuscripts of Y;Jm'ata (collected by the 

researcher), it says that the Nine Saints went from Rome to Jerusalem 

and then to Ethiopia. So the refugees who went to "Arabia" (acco rding to 

UllendorfD may be the Ni ne Sain ts themselves . Of course the saints who 

came to Eth iopia are not only the Nine Saints but a lso the S'adk'an, who 

are venerated mainly in Tigray a nd Eritrea. 

3 



, 
Accord ing to Antonella Brita (2008: 1188-1191), the reason for the 

coming of the Nine Saints has not yet been explain ed on the basis of 

reliable and scientific evidence. Based on the Gadl of Y;Jm'ata, the eight 

Saints (except Gerima) came to Ethiopia (Aksum) during the reign of king 

Ella-Ameda II, a n d Gerima came a t the time of king Tazena (the son of 

king Ella-Ameda II) . An d a ll the Nine Saints left Aksum during the reign 

of king Gebre-Masqal (th e son of Kaleb and the grandson of Tazena ). 

Their mission is believed to have extended from around the r iver Marab, 

which is n orth of Aksum (today), to the d istrict of Gar'a lta, wh ich is 50 

kms north of the rock-hewn church of Abrha wa-As';Jbha in W;Jqro. 

Gar'a lta is connected only with Ydm'ata. Th is area is believed to be the 

southern extremity of the Nine Saints' expansion. However, there are 

churches of some of th e Nine Saints, though not popular , around 40-

80kms south of Mekelle . The church of Guba is in Mayc'ew (Mah;J bara 

Ba kru) and there is another church of St. Mary where Y;Jm'ata is highly 

venerated and commemorated every T';Jk';JI1l! 28, in Wajarat 'isra-'Addi 

(lit. 'Twenty district') . It is believed that Y;)m'ata prayed there and that the 

mountain o f th e monastery of Y2m'ata in Gar'alta had physically come 

from Wajarat. This mountain is called Dabra Tayat'ron (lit. 'theater 

mountain '; explained in the manuscript as 'mountain reaching to the 

sky'). In th ese two churc h es th e respec tive h agiographic m a nuscripts of 

St.Guba and St. Y;Jm'ata are found . 

This thesi s is devoted to Y;)m'ata only . Ten m anuscripts of Y;im'ata 

(unpublished) have been collected by the researcher. All the manuscripts 

h ave similar contents, but there a re some polygenetic and conjunctive 

.j 



errors. The conjunctive errors are very useful in classifying the 

manuscripts into a family tree or stemma. 

Th ere are some linguistic differences among the m a nuscri pts. The 

va riation seen in the following four manu scripts can serve as a n 

example: 

Ms 1: Ilf. /. (1 t .. WH: '7.e:A 11M·', ,e9"'};J' 

zadaraso laz;lIltu gad l za a buna Y:lm'ata 

Who composed th is h agiographv of our father Y;)m'ata 

Ms 2: I\.e././'l tl11'H: 7.'!:A ~.n-', ,e?"'};J' 

zadarasa laz:llltu gadla abuna Y~m'ata 

Wh o composed thi s h agiograph\' of our fathe r Ydm'ata 

Ms 3 : IIY././'l tlll'H: '1.e.·A ~.n-', ·(10·6 ·nMI, ~\'711)\·n'L.C "'IC ,e9"'};:I' 

zadarasa laz::mtu gadla abuna b~s'u' b;)'dSe 'dgzi'abher m a r Y:lm'ata 

Who composed this h agiography of our fathe r , the saint, man of 

God, respected, Y:lm' ata 

Ms 4: I\.e./. /'l A'WH: '/ .e:A 7,e.' tl M", ·nO'6 ,e.?"'};J · 

zadarasa laz:;mtu gadl gad la abuna b~s' u ' Y:lm'ata 

Who composed this hagiography, hagiography of our fa the r sain t Y:lm'ata 

There are some grammatical differences , and add ition of ,,"ords in some 

of the manuscripts, The construction of the genitive in Msl is different 

from the other manuscri p ts : here the genitive marker za is attached to 

the possessor (za-abuna), whereas in the other m a nuscripts the gen it ive 

is marked by the Construct state (gad!-a) of the thing possessed, In Mss 

3 and 4 Y:lm'ata is explicitly called a saint, wh ereas in Mss 1 and 2 
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nothing indicates that he is a saint, except the word gadl, which is found 

in all the manuscripts. 

1.2 . Statement of the Problem 

The hagiographi es of the Nine Saints are invaluable sources of history, 

providing information on many of the k ings of Ethiopia; they have 

historical value mainly for the second Christianization of Ethiopia . Some 

hagiographies of the Nine Saints have been edited and published by 

Italian scholars like Ignazio Guidi (Gadla Aragawi) and Carlo Conti 

Rossini (GadIa P'ant'alewon). 

Gadl§. Y;)m'ata is among the unpublished manuscripts . To get reliable 

historical evidence as well as accurate linguistic analysis, a sound 

philological treatment of the manuscript I S indispensable. The 

manuscripts will need to be properly edited and published. However, in 

this thesis the researcher will proceed directly to give historical, 

philological and some linguis tic analysis even pnor to ed iting the 

manuscripts . 

This research also provides information as to where the sou thern 

extremity of the second Christianization of Ethiopia was located. Y;)m'ata 

and Guba a re the only saints (of the Nine Saints) who are venerated, 

whose holydays a re celebrated, and the manuscripts of whose 

hagiographies are found in the southern part of Tigray. 

1.3. Literature Review 

Very little has been written that is directly relevant to Gad la Y;)m'ata, as 

this Gadl h as never been published and there is no edition . There exist 

published Gadls of at least two of the Nine Saints : Gadla Aragawi (Guidi 
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1896) and Gadla P'ant'alewon (Con ti Rossini 1904). A gen eral treatment 

of the Nine Saints is the article by An tonella Brita in the Encyclopaedia 

Aethiopica. The Ethiopic Synaxarium is inva lu a ble a s well (Bud ge 1928). 

See a lso Ki nefe Rigb Zeleke's h agiographical bibliogra phy (1 975). 

Specific artic les in the Encyclopaed ia include articles on Afs'e, Alef, 

Garima, Guba and several articles on Gar'alta (see References). Articles 

on the othe r Saints includ ing Y;)m'ata are to appear in the fi nal volumes 

of the En cyclopaed ia . 

1.4. Obje c t ive o f t he Study 

1.4. 1 Gene ral o bjective 

The ge neral obj ect ive of this s tudy is to carry out a textual analys is of 

Gadla Y;)m'ata and to briefly present all the unpublished manuscripts of 

Gadla Y;)m'ata . 

1.4.2. Specific Obj ectives 

Specifically, the objectives of this research are : 

To a ssemble a ll the manuscripts of Gadla Y8m'ata. 

To give a historical analysis comparing Gadla Y;)m'ata to other 

hagiograph ies of other sain ts (like Guba, Liqanos , Alef, Afs'e etc .)' 

and to give the views of som e scholars . 

To show the physical features of the ten manuscripts of Gad la 

Y;)m'a ta, i. e. the paleography, parch ment, number of columns, 

pen m ansh ip , number of folios etc . 

To show the common in novations and family tree of the ten 

manuscrip ts . 

To sho\\' the a rchetype (Urtext) of a ll the manuscripts 
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To explain some linguistic differences among the manuscripts . 

To point out the li terary language u sed in the ma nuscripts. 

To give a summ ary of the hagiography. 

1.5. Significance of the Study 

As this study is aimed at the presentation a nd textual analys is of Gadla 

Ydm'ata as a primary sou rce, it shou ld have significance for linguists, 

hi storians, philologists, etc. who may wish to further analyze the tex t 

from the perspective of their respective fields. Thi s study a lso provides 

information about the life hi story of Ydm'ata as well as the other Nine 

Saints, because there are m any important points in Gad la Ydm'ata which 

are not found in the h agiographies of the other saints . The study also 

gives an indication of the southern extremity of the spread of Ch ri stianity 

by the Nine Sai n ts. [ t shows the development of Geez language and Geez 

lite rature during the Aksumite period, and will contribute to our 

knO\\"ledge of the trad ition and culture of the Aksumite kingdom (mainly 

of the people of Gar'alta a nd of Wajarat). [n gen eral terms, this research 

should be significant for its contribution to the reconstruction of the 

history, language and literature etc. of the Aksumite period over the 

north of Ethiopia. 

1. 6. Delimitation of the Study 

Thi s study is limited to areas of Tigray (Northern Ethiopia). The original 

m anuscripts were copied to other manuscripts that are kept at various 

churches and monasteries in Tigray . The re search er has divided the sites 

of the manuscripts in two, i. e . north and south of Mekelle (the capital 

ci ty of Tigray) . 
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The manuscripts north of Mekelle were found around Gar'alta, in Gun 

(rock-h ewn church and origina l church of Yam'ata), 'Addi-'Agwa, 

'Addi-Mayda, 'Addi-Balaw, Maryam-Baraqit, 'Addi-hiza, 'Addi-Ya'olo; 

there are two manuscripts in 'Addi-Balaw (the word 'Addi' means 'home 

land/house' in Tigrigna). Ma nuscripts south of Mekelle were found in 

Wajarat ' isra-'Add i ('twenty districts'); they are only two in number 

(manuscript of 'Addi Bati and manuscript of K'irk'os Hala). Wajarat is 

located around 80-90 kilometers south of Mekelle. 

Accord ing to oral tradition, all the other manuscripts are said to have 

bee n copied from the manuscript of Gun, \\·hich is the only manuscript 

written in three columns. The names of a ll the manuscripts will be 

represen ted in this thesis according to the place where they were found, 

u si ng the following abbreviations: 

l. 'Addi -'Agwa A 

2. 'Addi- Balaw l 811 

3. 'Addi - Balaw2 Bl2 

4. Maryam-Baraqit Br 

5. 'Addi-Bati Bt 

6. Gun G 

7 . 'Addi -l1iza 11 

8. K'irkos-Hala K' 

9. 'Addi-Mayda M 

10. 'Addi-Ya'olo Y 
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1. 7 . Methodology of data gathering 

The researc her went to the places where the manuscripts were located, 

photographed them with a d igital camera, and then printed out hard 

copies of the digitalized foli os of seven manuscr ipts. The researcher a lso 

collec ted information a nd oral traditions from informants . 

The researcher employed all the manusc rip ts found, because the full set 

of manuscripts is necessary to show the family tree, the archetypes and 

sub-archetypes. The researcher proceeded to carry out a hi storical a nd 

philological a na lys is of the manuscripts, and noted some linguistic 

differences amon g them, based on the manuscripts themselves and on 

other ed ited hagiographies of other saints (like Araga\\·j and P'ant'alewon) 
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Chapter Two 

Historical Analysis of GadHi Y;)m<ata 

2.1. Hagiographical Tradition and the Nine Saints 

"Ethiopian sources de scribe colorfully a n event which took place towards 

th e end of the fifth century, namely the advent of the Nine Saints which 

is regarded as the Second evangelization" (Sergew HableSelassie, 

(1 972 : 11 5)) . Christian ity was introduced to Ethiopia during the 4th 

century A.D (but according to the Ethiopian Orthodox church it was 

before that by Eunch) and became strengthe ned when King Ezana was 

converted to Christian ity. The coming of the Nine Sain ts to Ethiopia 

m a rks the second importa nt period for the spread of Christianity through 

the northern part of the Aksumite Empi re. "The tradition underlines their 

role as missionaries who propagated the faith a nd imported monasticis m 

into Ethiopia" (Bri ta p.11 89 ). This shows how great was their inf1uence 

on the religion and cu lture of the te rri torY they li ved in. The names of the 

Nine Saints are listed below. 

l. Zamikael/ Aragawi 

2 P'an t'alewon 

3. Gerima/Y;Jsliaq 

4 . Afs 'e 

5 . Guba 

6 . Alef 

7. YJm'ata 

8. Liqa nos 

9. S'dhma 

The Nine Saints cam e to Ethiopia during the time of King Ella-Ameda, 

the son of Sal'adaba accordin g to Gad la Aragawi (edited by Ignazio Guidi 
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1896:54) or 'Al'aldaba accordi ng to Gadla Ydm'ata . Based on Gadla 

Yam'ata, the Nine Saints cam e from Rome to J erusalem and then to 

Aksum. However, ma ny scholars have suggested that in fact they came 
from Syria. "Syriac monks fled to Ethiopia from their origina l country, 
but a lso from South Arabia and Egypt, and were instr umenta l, or even 
essential in a deeper rooting of Christianity in Ethiopia" (Marrass ini 
(1990 :35)). The places \\·here the Nine Saints came from are very much 
matters of debate; mainly Antioch/ Ansokya of S'anma and Caesa rea of 
Alef are open to doubt a nd que s tion. Based on the Eth iopian 
Sankasar / Syn a ksa rou s, the commemoration date a nd the place where 
every Saint came from is listed in the table below. 

Name of the Saint Place of origin Celebration date in Ethiopia 
1 Zamikael/ Aragawi Rome 14 T'ak ·all1 t 

2 Gerima/ Ydsnaq Rome 17 Sane 

3 P'ant'alewon Rome 6 T'arr 

4 Guba Qilqaya/Cilicia 29 Gdnbol 
5 Yam'ata Qosya 28 T'aK· ;'Il1l 

I 
6 Alef I Esya 11 Magabit 

I 

7 Afs'e Esya 29 Ganbot 
8 S'anma Ans'okya/ Antioc h 6 T';nr 

9 Liqanos Q"'ast'ant';mia/ 28 ndciar 

Constantinople 

I~ 
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In Gadla Aragawi (Guidi, p. 36), Alef was n ot from Esya but from Qisarya . 

Sergew HableSelassie explains that Liqanos a nd P'ant'a lewon are Greek 

names; Gerima, Guba, Ydm'ata and S'dnma a re Aramaic or Syriac names. 

The Nine sa ints left Aksum during the tim e of Gebre Maskal and went to 

Mount Soloda nea r 'Adwa . Then the angel Gebrie l told them to split up 

a nd go a pa rt from one a n othe r. 

2.1.1 Gar'alta 

Ga r'alta is the place where Y;:, m 'a ta e s ta bli s hed his own commu ni ty 111 

Aksumite times . He had hi s own d isciples from the Ga r'alta com munity, 

of whom As 'b;:,ha', P'etros, Adona)", and Zama ry a m a re the best known 

(according to his Gadl). P'et ros a nd Adonay a re not Ethiopian na mes, but 

were given by Ydm'ata him self. 

"The beginnings of the h is tory of Gar'alta could be connected to the 

South-A rab ia n m igra tion to Ethiopia (8 t1'- 7 ll1 century B. C.) if the na me of 

t he village of HaI,·ze n is in some way remin iscent of th e south-Ara bia n 

place-name HWZN. It is p·recise ly in the di s trict o f Hawzen tha t Aksumi te 

pottery (nex t to Odgum) and th e ea r ly Ethiopic inscrip tion 'Anza (2nd_3 rd 

ce nt. A.D.) were found, co nfirming the participation of sou th-eastern 

Tigray in one of the m ost a ncient phases of Ethiopia n c ivil ization" 

(Gia n fra n cesco Lusini 2 005 :698). Lus ini al so s u ggests that this a rea was 

crossed by one of the country 's major routes, connecting the new ca pital 

city (La libela ) with Aksum ,·ia Lasta, Wag a nd Temben dur ing the Zagwe 

period. Today Gar'a lta is a d istri ct in the sa nd stone escar pment of south 

cen tra l Tigray, to the no r th of hi s torical Temben. 
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Nia ll Finneran- Red (2005 : 697) wr ites as follows: 

The district [of G iir'altaJ is approximately h alf- way a long th e 

western side of the main Mekele 'Adigrat road; Hawzen, some 

22 km to the west of this road, abuts th e northern flank of 

the area, also accessible from 'Abiy Adi to the South- West. 

In such a predominantly rugged m ounta inous zone, crossed 

by the S'alet River, the major foc i of settlements a re th e 

villages of Degum and S 'egarada (the d istrict 's adm inistrative 

center). 

Ewa Balicka-Witakowska (2005 :700) has made a map of a ll the small 

districts of Giir'a lta; however, she puts Biiraqit (wh ere on e of the 

manuscripts of Giidlii Ydm'ata is found) west of Gun (th e rock-hewn 

church of Ydm'ata where another manuscript IS found) . But actually 

Biiraqit is North/ North East of Gun and East of 'add i-Biiliiw . 

2. 1. 2. The Nine Saints 

Most of the Nine Saints have similar hagiographies . As n oted above, the 

Nine Saints were Roman monks (according to th e tradition) or Syrian 

missionaries (according to some scholars) who came to the Aksumite 

kingdom . Accord ing to Giidlii Ydm'ata eight saints, a ll except Gerima, 

came during the reign of King Ella-Ameda; Gerima came later, during the 

time of Tazena. According to Giidlii Ydm'ata the Nine Saints departed from 
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one another at Mount Soloda. The following table shows the saints and 

the places where they lived, as given in Gadla Y;lm'ata. 

No Name of the Saint Place/ Monastery 

1 P'ant'alewon Oabra S 'oma'it near AksllI11 

2 Liganos Oabra K'ona s';ll near 

S'oma' it 

3 Afs'e Y;lna 

4 Gerima Madara 

5 Guba Neigh bor to Gerima 

6 S ';lr1ma S 'adya, which he late r 

ren amed Oabra n a tata 

7 Y;lm'ata Gar'a lta , which he later 

renamed Oabra Tayat 'ron 

8 Zamikael/ Aragawi Oabra Haleluya, which he 

later renamed Oabra Oa mo 

9 Alef 

Thi s ta ble is ba s ed on Ga.dla Y:lm 'a ta. The place of Guba IS n ot clearly 

indicated, a nd that of Alef is n ot given. 

In Gadla Araga wi (edited by Guidi p. 63), the pla ces are described as 

follows : 

Ilfl: 1'I •• ~' (;'rl: ;:'0 : .\'.11t.: ,I"<;u ('\ : m/lfl: ;>(}ml'l,9") : 11·} JI,t. : lUlU': aDm'/: !{9"U6''!:: 

mllO-',: ,et'\,,,;,' : l/m·id:: 7tO'I: aUf.u. : aJ/lfl : 7·fl 11'}7.t.: aDf.(r: aDm<;: 

i.' 9"6(.· '!: : (1)/111: 7.rh rnl: 7".\': ,(' : (l) /l fl: ,e9n q;1': '1 CQ(,\ ;1' : aJ/lfl: 111'1,9.: Ilrh{]Q: 

il'j·/·: ')'t'\(7U,e : 'Orh'l: (1)/111: II '!: 7,,: J';:': lrH:t'\: lIn·',: IIL.?'C : (l)t'JIl: I'I'O'LL: 

9"/»('· ;": II'H': :"t'\ (7D ,e: /,7 1'1: 119";",I't. : !{aD 'l'u(,\: I'I;:'J'(,\ : L'1'7, .... 
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Abba Liqanos to Dabra K'onas ';)1. Abba P'ant'alewon 2 kms(?) (Geez: 

111d';)rat) opposite to Liqanos , Abba GerimajY;)shaq to Madara, Abba Gu ba 

3 kms (?) opposite to Madara. Abba S'ahma to S'adya, Abba Yam'ata to 

Gar'alta, Abba Alef to Ahs;)'a, a lso called B;)hza, Abba Afs'e to Yaha, and 

Abba Aragawi went east to a place called ';)gala , which takes two days for 

a strong runner. 

It says "two days", but the s tarting point IS n ot specified; it might be 

either Aksum or Mount Soloda. When the two m a nuscripts are 

compared, there a re some diffe rences . 

:;.- In Gadla Yam'ata no distances are given, 111 contrast to the 

distances in Gadla Aragawi. 

> In Gad la Aragawi the p lace of P'ant'aJewon (Dabra S'oma' it) IS not 

named. 

> The place of Alef is not m entioned in Gad la Yam'ata but according 

to Gadla Araga\\'i it is Ahsa'a j Bahza. 

r [n Gadla Y:Jm'ata, Aragawi went to Dabra Haleluya j Dabra Damo, 

but in Gadla Aragawi it says that Aragawi we nt to 'agala. This name 

may be another name fo r Dabra Damo . 

r [n Gadla Y;;lm'ata the place of Afs'e is YGha, but it is Yalia in Gadla 

Aragawi . 

'r In Gadla Araga\\'i, the place of S'Ghma is S'adya; in another variant 

ed ited by Guidi, it is S'edanya. 
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In GadIa P'ant'alewon (edited by Conti Rossini, p. 45), the only clearly 

indicated places are the church of Liqanos and the church of 

P'a nt'alewon himself. 

According to the hagiographies, Gadla Y;)m'ata a nd Gadla Aragawi were 

written by St. Yared, while Gadla P'ant'alewon was written by th e 

unnamed bishop of Aksum. The texts read as follows : 

I. Gadla Y;Jm'ata: 

... IWLn: r'l1rH,: 7.r;C\: i'dl"': ·no·o : ·nI,n.:7,"7II),·nch.C: 0l1C: ,e9''''};J': 

,Plog.: :aoIl9n c: flU": I,nn'?": (llfd·\" p",P: 1I.eIL9n c: nl1l!')It,1': 'in.: 

n· r .. 

Saint Yared the singer and priest of Aksum and Ethiopia who 

sings in the ceremony of Haleluya wrote the hagiography of our 

father, saint, man of God, Y;)m'ata. 

2. GadHi Aragawi (Guidi p. 57) : 

... II.~.Lo: nI, ' }'f:{, v' : ,Pt.,.r; : "'o,fl: OllUt'I.;J',e: 'nC'/C;: Md'\"p,',P: 

nao'}'?O"': 1'17·nL: aoO",t.\ : (llC\,r.: Ill'l.·n: 

Saint Yarecl the priest, singer. the Ethiopian light, in the time ofGabra 

Masqal the son of Ka leb , \\Tote ........ 

This mentions the time when St. Yared wrote the hagiography of St. 

Aragawi: during the re ign of J";ing Gabra Masqal. 

3. Gadla P'ant'ale\\'on ( Conti Rossini p.43) : 

IWLn: C·"O: 'l,ea'J';' ;": fl,;:>" Il: ,I;~fl: 1I "'O,eao: l\l\o : f,nO'9" 

The upri ght episkopos of the faith \\ho is also the bishop of Aksum wrote .... 
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This tells only tha t the write r was bishop of Aksum; it does not tell the 

time when this bishop wrote, which might have helped us to pinpoint the 

author more precisely. 

The fath er of Ella-Ameda is given differently in the various texts. 

1. Gadla Ydm'ata 

MsA: oA 'FJl [sal-'adabaj 

MsBl j2: II A '} A g,l] ['al-'a ldabaj 

MsBr: IIA,}A.~,I] ['al- 'aldaba j 

Ms Bt: IIAllf,1] ['a l- ' adabaj 

MsG : IIA,}A.r,1] ['al-'aldabaj 

Msh: IIA,}AY,I] ['a l- 'aldaba] 

MsK ' 1,,:-. '} Y,fJ ['a l-'adabaj 

Ms M: o,}AfJl [sa'a ldabaj 

Msy: II A '} (.\.\',1] ['al-'aldaba] 

l. Gadla Aragawi (Gu idi p . 62): oA'FJI [sal- 'adabaj 

2 . Gadla P'ant 'a lewon (Conti Ross ini, P. 44): M,A.r,1] [sa-'aldabaj 

3 . Hi ruy Weldesilassie (1999 : 13) : oNlY,1] [sal- 'adabaj 

As shown above there are d ifferences a n d s imi la rities a mong the sources 

about the fa ther of King Ella-Ameda . 

./ In Gadla Y:Jm'ata five manuscripts (all except Mss A, M, K, Bt) 

say IIA,}Ag,1] ['al -'aldaba j. 
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./ In Gadla Y::lm'a ta Mss K and Bt have the a lmost identical 

rea d in gs ['a-'ada ba] (K') and ['al-'adaba] (Bt), but still there is a 

difference between [' ] and [' ] 

./ In Gadla Y::lI11'ata, Mss A and M have similar readings [sa'aldaba] 

(M) and [sal- 'ada ba] (A). Of the ma nuscripts of Gadla Ydm'at, the 

sound [s l occurs only in these two vers ions . However, the 

pos ition s of the sounds [l ] a nd [' ] a re inte rchanged in the two 

manuscripts ( metathesis) . 

./ Gad la Aragawi is identical to Ms A and the reading found in th e 

book of Hiruy Weldessilass ie . 

./ Ga dla P'ant'a le\\'on is a lso s imila r to Gadla Aragawi, Mss A a nd 

M of Gadla V::l I1l 'ata. It is almost identical to Ms M, but ['J h as 

shifted to [s ]. 

if The Book of th e Saints of the Ethiopian church : A transla tion of 

the Ethiopic Synaxarium (Budge p. 11 7) give the form [sal'adabJ . 

The differe nce of the initia l n in m ss A a nd M, as compa red to (' in the 

othe r ve rs ions of Ga d la Y~m'ata, surely refl ec ts a copy is t's e rror, a s the 

let ters a re gra phically s imila r. The fac t tha t n occurs in the Gadl of 

Aragawi and P'ant'alewon argu es tha t n is the origina l a nd " is a 

corruption . 

Accord ing to Hi ruy We ldes ilass ic (1 999 : 19) the Aks u m ite k in gs from 8al­

'adaba to Giibra Mas kal are as fo llows : 
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No Name of the king Date in Ethiopia Date 10 Gregorian 

Calendar 

1 Siil-'adiiba 461 AD- 469 AD 469-477 

2 Ella-Ameda 470-477 478-485 

3 Zena 478-484 486-492 

4 Kaleb 485-514 493-522 

~ Za-Israel One month One month 

6 Gabra Maskal 515-528 523-536 

King Zena (486-492) is generally known as Tazena in other sources. 

Schola rs an d traditional sources generally connect the Ni ne Saints' 

coming with the Council of Chalcedon (45 1). If so, they must have spent 

at least t\\'enty-seven years e n route to Ethiopia from Rome, becau se all 

the sources agree that th ey came during the time of Ella -Ameda (478-

485). 

According to Hiruy WaldassiIassie (p.1 9), the exact d ate of the coming of 

the Nine Saints was 483 AD. All the above kings are from the same line . 

The fir st is the father of h is successor, etc.; but Za-Israel and Gabra 

Maskiil are both sons of Kaleb. Sergew Hablessilassi e, Aksum: The 

successors of Kaleb (1970: 2) says, "Za- Israel was the eldest son of Caleb". 

2.1.2 . 1. Afs'e 

Afs'e has traditionally been associated \\'ith Ydna; he was originally from 

Esya . As mentioned in Marassini (1990:37), Conti Rossini proposed a 

Syriac origin for Afs'e, saying that the name does not h ave a satisfactory 

Ethiopian etymology, and he considered that it derived from the Syriac 

root 'pt' [shou ld be p-s'] meaning "he libe rated , saved". Marrassini 

opposes th is idea . He says , "There are no Syriac personal names of this 

type and we would therefore suppose he very unlikely construction of a 

20 



proper name, by Ethiopians , from a foreign root! Moreover, the same root 
ex ists, with the same meaning, a lso in Hebrew and Arabic ." He says that 
Afs'ay or Afs'a is a good North-Arabic name, which was well attested in 
Lihyanite and Nabataean. The presence of this name in Ethiopia he says, 
could be easily explained by the long hi storica l interac tions between this 
country a nd the Araban penins ula . According to Kinefe Rigb Zeleke 
(1975:62) Afs 'e came to Ethiopia, in the 6 th century, and founded the 
monastery of Dabra K'onas';ll. However, accord ing to Gadla Y;lI11'ata, Dabra 

K'onas'JI is attributed to Liqanos . In Gadla Aragawi a lso Dabrii. K'onas';ll 
was founded by Liqanos. Ma ny sources say that Afs'e foun ded YJna . 
Sergew Hablessilassie (1972: 11 9) says, "Abba Liqa nos made his seat on 
the hill north of Aksum whic h is better known today under his name 
rather tha n Dabra !('onas'JI ... Abba Afs'e went to a well-kno\\'n center of 
th e Sabean region, Yeha". 

According to Kll1efe Rigb Zeleke, copIes of Gadla Afs'e are found in the 
monastery of Afs'e, the National Library (Addis Ababa), and the Institute 
of Archaeology (Addis Ababa), and Dersana Afs'e is found in Y;lna. 

Sergew Hableselass ie, New Historical elements in Gadla Afs'e (1964 :200), 
says: "The best-known Gadls had been only those of Abuna Aragawi, 
Abuna Pantale\\'on, and Abuna Gerima. When the famous scholar, Conti 
Rossini, visited Yeha in 1937, he was to ld by the ecclesiastics of Yeha 
about the existence of Gadla Afse." He also says that Conti Rossini did 
not manage to get hold of this manuscript, but he told the ecc:esiastics 
to write and send him a copy of the Gadl, and they sent h im an 
incomplete copy. Sergew explains that the newly found Gadla Afs'e is 
divided in to two parts, historical and religious. According to him, thi s 
sou rce a lso tells about the first immigrants from South Arabia \\'ho came 
to Ethiopia, founded Ydna, and constructed many buildings . According to 
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Roderick Grierson (2003: 136), the Portuguese Alvares mentioned a town 

between peak s called "Abafacm" . Grierson suggests that this is derived 

from Abba Afs'e . Accordin g to E thiopia n tra dition a nd th e Ethiopian book 

of S;mkdsar, Afs'e is commemorated on 29 Gdnbot. 

Antonella Brita (p . 1189) suggests that Gad la Guba shows a particular 

similarity to Giidla Afs'e. 

2 . 1.2.2. Alef 

As is well k n own, th e word Alef is the first letter of th e Hebrew a lph abet. 

"Accord ing to tradition Alef came from Caesarea" (Roderick Grierson, p . 

194) . As suggested in the same source, in the Gadl of Abba Gerima, the 

place of Abba Alef is taken by Abba 'Os, who is also said to have come 

from Caesarea . However, according to Kinefe Rigb Zeleke (p. 62), Alef 

migrated from Esya, which is similar to Afs'e . According to this source, 

Alef is said to have contributed greatly to the evangelization of Ethiopia 

in the period of the Second Ch ristianization. Con ti Rossini a nd 

Marrassini say that Alef should be connected with th e name of the 

monastery of Elef (or Elpep, or Alpip). 

The church/monastery of Alef is not indicated in Gadla Y;,m'ata and 

Gadla p'ant'alewon. In Gadla Aragawi (Guidi p . 63 ) the monastery of Alef 

is Ahs;l'a/B::lnza . Kinefer Rigb Zeleke says Gadla Alef is found at Y;,na, 

and D::l rsana Alef in Maqale . In Gadla Y~m'ata , the place of Saint Alef is 

not mentioned. 
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2.1.2.3. Gerima 

Also ca lled Y;Jsn aq (Isaac), Gerima was the founder of Madara , and h e is 

believed to h ave s pent twen ty years there. "The m ission of Abba Gerima 

seems to h ave extended to Adi Qayeh( today there is a n a m e Adi Qayeh 

Eri trea). The church of Abba Gerima there is of Ak sumite style" (Sergew 

Hableselassie, p . 11 7 ). As quoted in Marrassini (p. 36), Garima was 

tentative ly explained by Guid i and Conti Rossini identi fy as reflecting the 

name of the Syriac monastery of Beth Garme. Marrassini (p. 37) a rgu es 

against th is : 

everyon e knows of the Ethiopia n p r ince Grmt, wId 

ngsy, documented in the two Sabean inscriptions 

J a . 577:36, and J a. 585:14-15, dated around the 

middle of the third centu ry A.D. This person al name 

seems to be an a lmost exact equivalent of Gerima with 

the final -a rendered -at in South Arabian (like Gaddara= 

Gdrt), a nd of cou rse it puts our Syriac Beth Garme in very 

big doubt. 

In the Ethiopian tradition th e name Gerima is closely related to hi s 

miracles. One day the Nine Saints ate together and shared ingera; a ll of 

the Nine Sai nts ate, but Gerim a didn't, ra ther he put the inge ra in his 

pocket. Then late r h e attended a mass and received Holy Communion. 

The other Saints were amazed at h im, because accord ing to Ethiopia n 

tradition ingera must no t be eaten before taking Communion. So they 

judged him a sinner. But the rocks and trees foll owed him saying 

"Gerima gariimkiin i" (lit. 'You are ad m irable to me'). In Gacl la Ydl11'ala it 

says : 
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7,l70: .!m%: t'lt'I'b: 001'1'1': N,9"C: 1I'10L: 7,1): 7t°'l: OrhU'].'r: ~ ' <I .'I:: (l0: .e0,('\9-': 

Ot'l.? : ..,·.j:LO: 'I,CI1'/: mOll: 'I7C: 1'OL : '1't,?"L: 7,1): ,e{}rhq': 11m·;"": : 7,1): 

1tO'] .. . 

This gives the specific date of the miracle done by Gerima . As reported by 

Denis Nosnitsin, Encyclopaedia Aethiopica (Vol II , p.705), Conti Rossin i 

says that king Gabra Maskal bui lt the chu rch of Ge rima . It is a lso said 

that P'ant'alewon initiated Gerima in to monastic life. "The father of this 

saint was Emperor of Rome, and his name was Masfeyanos ; the na m e of 

his mother was Sefe n geya, and she was barre n. And having besough t our 

holy lady, th e Virgin Mary, the God bearer, she gave her th is son; a nd 

she called his name Isaac" (Budge 1928: 1009). But Marrassini says that 

there \\'as no emperor of Rome called Masfeyanos . Based on the 

Ethiopian Synaxarium, Isaac was once appoin ted emperor, but St. 

P'ant'alewon advised him to forsake the kingdom. According to the 

Ethiopian Synaxarium , the celebratio n and commemora tion of Saint 

Gerima is on 17 Sane. 

According to Gadla Y~m'ata, Gerima ca me to Ethiopia during the time of 

king Tazena, later than the other e ight saints. The oldest existing Geez 

ma nuscript is found in the church of Gerima and it is believed th at he 

translated it from Greek into Geez. 

2 .1. 2.4. Guba 

Guba is said to have come from Qilqaya/Cilicia . "Most obscure a mong 

them, Guba is on ly mentioned in a few hagiographical sources (e.g. the 

Gadla P'ant'alewon, ed . Conti Rossini); his own Acts have not been found 

yet" (Stuart Munro- Hay-G ianfranco Fiaccadori, 2005 :897). He is 

believed to have stayed at Aksum with Abba P'ant'alewon and later went 

to Madara (place of Gerima); Giidli~ Ydl11'ala says : mn<J:t'I·: 1'17,1): 1'1): O'ILO.·I:: 
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M,I1: ,e{Jrh:" ('the place of Gu ba is n eighbor to Abba Ydsli.aq'). Munro-Hay 

a nd Gianfranco Fiaccadori suggest that the commemoration of Guba falls 

toge ther with that of Afs'e and Ydsnaq, on 29 G;mbot, but as expla ined 

above Gerima / Yds li.aq is actu a lly commemorated on 17 Sane. 

As indicated in the same source, m rare variants of a Sdnbsar from 

Dabra Bizan, Eritrea, 25 kilometers south of Asmera (a place where the 

Nine Saints stayed before their arrival in Aksum, according to Gadla 

Ydm'ata), Guba went out into the desert Baraka (Barka). Today there is a 

place called Baraka in Eritrea . According to this and other sources Guba 

is believed to have had no m onastic foundation , nor a Gadl of his own. As 

indicated in Fiaccadori (p. 898), the Jesuit Pedro Paez believed that Guba 

was a name la ter given Lo Oz / Os', who sometimes is included among the 

Nine Saints . 

However, Guba in fact does have his own Gad!. I hm'e found a three­

column manuscript of GadJa Guba at Gar'alta, at a place called 'addi Balaw 

(where t\\'O manuscripts of Gadla Ydl11'ata are also found); there is another 

manuscript of Gadla Guba in Mayc'aw (Southern Tigray), at a place called 

Mali.dbara Bokl'Ll. Brita says that the church of Guba is found in Mayc'aw. 

According to Gadla Ydl11'ata, Guba was the confessor of Y;1Il1'ata. 

0'0)1,'1,: :".",,{J: 7'(lCh,CI: m9"ntl,U- : '(l O-O: 1,11: ')-11: ~,(Jh: /,', -","r,on- o09"UL 

','1:n- (I)), ./: M,I1 ,e9" '7 ;:I-

Th e angel Gebriel came with Saint Abba Gu ba, because h e [Guba] was 

the confessor of Y::1I11 'ata from he beginning. 

In the "Bibliography of the Ethiop ic Hagiographical Trad ition", by Kinefe 

Rigb Zeleke( 1975), Abba Guba is not li sted . 
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2.1.2.5. Liqanos 

Liqanos was nicknamed /lhn 7,1',9" Kokaba Gddam 'Star of the Desert'. 

"The story of Liqanos and his life is known from his vita, which is n early 

devoid of historica l information, a nd to a better extent from the 

h agiogra phies of his fellow saints . According to th ese Liqa nos wa s a 

n a t ive of QlVdst';mt';H1ya , i. e. Constan tinople (not mentioned in his vita ), 

a n d came to Ethiopia "from Rome a nd from Egypt" with the Nine Saints 

u nde r ElIa-Ameda (If) " (Antonella Brita, p. 58 1). According to trad ition, 

whe n Liqa n os prayed for a night "in Sanctuary" before the Ta blets of Moses 

(Aksum S'dyon), an angel revealed to him his destination, i. e . Dabra 

K'onas 'dl. Thi s is found on top of a hill near Aksum, oppos ite to the place 

of Abba Geri ma. According to GadJa Ydlll 'ata, it is n ear Dabrii S'oma'it of 

P'ant'a lewon: mh<):n·: n,VI: n . .'!, ,;'!'!: g.·n.'.: ,1;<;6/.\ : :/'<;·fJ: n.v,·n.'.:iJO'/td'. 

"Ale f should be compa red wi th the name of the monastery of Elfef (or 

Elpe p, or Alpip) a nd Liqanos with tha t of the monastery of Liqinya 

a llhough the re are good examples in the Greek pa pyri from Egypt of 

na m es like Liqa nos , Loukanos" (Ma rrassini 1990:38) . According to Brita 

the only specific source on Liqanos is the unpublished Gadla Liqanos, 

attested in three copies : two from Dabra K'onas'dl and one from Aksum 

S'dyon. These manuscripts are dated Lo the re ign of As'e Yohannes IV. 

Brita a lso explains tha t Gadla Liqanos d iffers in style, language and 

conten t from the Gad ls of the other saints, a nd tha t it seems to have an 

in tellectua l bias for towa rd theo logical digress ion rather tha n th e actu a l 

story . The re is a ch urc h called Abba Liqanos to th e northeast of Aksum, 

and this is one witness to the CUll of Abba Liqanos . "Liqanos and Abba 

P'ant 'iiJewon seem to have had great prestige a mong the people. Both of 

them lived near the structure today known as the Tomb of Kaleb and hi s 

son Gebre Maskal" (Kinefe Rigb Zeleke p .80) . 
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According to Eth iopian tradition , while Liqanos was praymg, a ll his 

fin gers shone with light. As quoted by Kinefe Rigb Zeleke there is a poem 

about this written in Mas'hafa Arke. 

M?"': M,f]: t'l.:/";'Il: {lfh.ll. 

~,?''',: ;".';.<'\'}: 11-1:: ~,t'l: ,e.·i·t.""",' 

nh"''''I: O,t'l·: IIAt.: Mlt'l,t'l: ;h,e(IJ}: ,eq,';. 

{,<I'W}' u-: nUt'l·':": {,?"t'\t'l: O'I'H·· :/·: 11',,",· 

mM,'UI : n'i'c lion: II'/'c'l</,t.'i-: i,,",. 

Salutation to Abba Liqanos, 

Who is one of the Nine Saints 

On the top of his head the crown of life continua lly rotates 

His fingers burn in prayer like a torch 

And in seizing a stick his hand 

is burned a second time 

Thi s poem is an a ppreciation of Liqanos, his miracles and his grace. 

According to the Ethiopian tradition and Ethiopian Synaxarium, Liqanos 

is commemorated on 28 Hddar. 

2,1.2.6. P'iint'iilewon 

Gtidlti P'ant'§Jewon was edited by Conti Rossini (1904) in Paris. According 

to this edited Gadl, it was written by the bishop of Aksum. According to 

Gtidlti Ydl11'ata, before the Nine Saints departed from on e another, 

P'ant'alewon fed them all and they considered him their father. 

',n<.: nm)..,:: .r.·nc: Il,e·nA,9>: o t'l" ,'I: ("tfl ll ' /': {,rh.,..,.: M,ml"lnc.'fI" ·: 

i,'ili: ,en.rl\'.: W7·nt.: il.p.'P.U·: mP,oO·7(lt7D .: {,n·[frJIJ ·: ·nu·o: 1& ',: 

;>, ' imt\,,9>'i: m,e U·(lflO·: AMi?i: n/Won.: m(\n: ,enAO': {"e(..M~: ii 

Mi: ml",: ·i·nt.·r·on .: hon'lI: IlC"H·ou,: M,·n'l~[foD.: {,f]: oo:/'CIl : 

(ll{,f]: 9./1·0'],11: 1Ii,'ino: ',·1, .'1: 
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They lived together on the mountain called Soloda for five years . 

Once they were being fed by the hands of their father saint 

P'ant'alewon; he gave food to each of them. While they were 

eating no on e looked at anyone, because this was the custom of 

their fathers, Abba Makars and Abba P'a kumis, [a custom] which 

is free of heresy. 

According to Gadla Y;lIn'ata the church of Abba P'ant'alewon is called 

Dabra S'oma' it , near Aksum; in Gadlii Aragawi (Guidi p. 63) it says about 

two kilometers away, and Giidla P'ant 'alewon (Conti Rossini p. 45) says 

five kilometers (the distance may be from Aksum or from Mount Soloda) . 

Kinefe Rigb Zeleke says that it is called Dabra p'ant'alewon. This should 

be the later name of Dabra S'oma'it. He also explains that P'ant'alewon 

h::td ::t great influence on the political an d social li fe of the country and he 

was greatly beloved by the people. As quoted in this sou rce, the following 

Geez poem about P'ant'alewon is found in Mas'nafa Arke. 

M9": ;,·ni.\: tl:>'·}lIltl.9>'}: 9"h-C 

n(JJ-(]IIl: nq ·i,: r"',-O: hOD: rJI>j··nc 

~dn), : 9"OJ"'-: nODi.\id'l'/-: .9'1'\': hn-C 

"'I.m: OJ-(]- '-: ,/:(],I,: -nl](' : ~"'d: : on.C 

r say peace be unto P'ant'ale\\'on, \\' ho resisted temptation, who 

li ves in a cave which is strongly built like a tomb, who raises up 

the dead by his respected word, and he changed the lamentation of 

a n old woman into happiness. 
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He is said to have been the son of a n oble fol k, who were amo ng the great 

ones of Rome, a nd once sat at the right hand of the emperor. According 

to the Ethiopian tradition and Ethiopian Synaxarium, Abba P'ant'iiJewon 

is commemorated on 6 T'arr. He is also the one who is said to have 

encouraged Aragawij Zamikael to leave fam e a nd royalty and to follow 

him to Ethiopia . 

2.1.2.7. S'aftma 

He said to h ave come from Ans'okya j Antioch. According to Gadta Yal11'ata , 

the place of S'anma is S'adya; and later he named it Dabra natMa. 

However, Kinefe Rigb Zeleke says that it is ca lled Enda Abba S'anma ('the 

house of Abba S 'anma'). Sergew Hablesilassie says that S'gnma while Os' 

are the saIne person : 

"Abba S';Jnma or O s' settled on a plateau, similar to that of Dabra Damo, 

South East of Adwa" (Sergew (1972 :119)) . However, accord ing to th e 

E thiopia n Synaxarium, S'anma and Os' commemoration have different 

dates of commemoration, S'anma on 6 T'grr while Os ' commemoration 

date is given by Budge as 13 Tan isas ~ 13 T2rr 

2 . 1.2 .8 . Zamikael / Aragawi 

Arii.gawi was the found er of Dii.brii. Damo. Marrassini (p. 37) says, 

"Arii.gawi is extremely well attested in Geez, and already van den 

Oudenrijn explained it as a simple translation of the Greek appellative 

term, geron ("an elder")' usual in the Byzan tine monastic accounts ." 

Gii.dlii. Arii.gawi has been edited by Ignazio Guidi, and is about thirty~one 

pages long. He is said to have been influenced by Abba P'ii.nt'ii.lewon to 

join the monastic life . Before he named it Dii.brii. Damo, his monastery 

was called Dii.brii. Haleluya. Today the monas te ry of Dii.brii. Damo is one 

of the Ethiopia n historical places and a tourist attraction . As quoted in 
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Kinefe Rigb Zeleke (p . 65) the following poem is found In Mas'nafa Arke 

and it is attributed to Zamikael/ Aragawi. 

M9": t'Il1 °'U"I{bA: II l' 1'I9"\': {1t..J'e 

7.1"/0"0: rll't. 'r.: mn.'n : ro<;: <;'I? U': AWl? 

9"t'lt'l. U·: ",n·t.: IIntlch."r.: u"l'(? 

M9": t'I:/,.v,.t!"}: lI'Un'?m.: t'l.},?,(? 

110"0: nU(\"'/': ,e,iI'?<;,: ao'},?t'l'!" : MIC't? 

Salutation to Zamikael who is named Aragawi, because all his 

ways a re full of wisdom, also peace be to the saints who are 

peacefully congregated together with him, that they defeated the 

power of the Arwe [a wild beast] by their prayer. 

2.1.2.9. YJIll 'ata 

As indicated earlier Ydm'ata was one of the Nine Saints. Kinefe-Rigb 

Zeleke (1975 :96) suggests that Ydm'ata was of Syrian origin. He also 

suggests that Ydm'ata founded the monastery of Gun in Gar'alta. In the 

manuscripts (unpublished) of Gadla Ydm'ata, it says that the original 

name of Ydm'ata was 'Altroman. This seems to be an Arabic word, 

because 'al- may be the Arabic definite article . 

As mentioned by Marrassini (p. 36) N6ldeke proposed that the place 

Qosyat, where Ydm'ata came from, is on Arabic mistransc ription of the 

town of F'ustat \\'hich was founded in 643, in the delta. Conti Rossini 

suggested that the name might have derived fro m Kussaye, a place where 
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the Persia n martyr Pethion preached . As Marrassini (36) explain s, "I 

should like to point out another possibility, much less remote and much 

more, so to speak, "at horne" in Ethiopian literature. This is the Arabic 

town of a l-Qu siyyah, near Qusqam, we ll known from the Miracles of 

Mary." The word Qusqam found in the miracles of Mary refers to Dabra 

Qusqam (Egypt). Marrassini has a lso suggested that the fina l- t in 

Qusya t needs more expla n ation . In Gadla Aragawi (Guidi's edition 

1896 :58) it is Qosyat; in the manuscripts of Gadla Y~m'ata it is Qosya . 

When the Nine Saints split up, Y:lm'ata went to Gar'alta, later called 

Da bra Tayat'ron. Later the angel Gebriel and Guba came to Y:lm'ata. 

Guba was the confessor of Ydm'ata (accord ing to Gadla Ydm'ata). Ydm'ata 

planted a n o live tree , brought from Dabra Bizan, where the Nine Saints 

wa ited for some time before they came to Aksum. According to tradition, 

there is still a n olive tree in Gar'alta wh ich is con s idered to be the tree 

which was planted by Y:lm'ata. Nowadays this tree is called Awl'a Biza n 

(lit. 'Olive of Bizan'). There is a poem written in Gadla Y:lm'ata about th is 

tree. 

M9": 1l 0 'lC: ,e9""t;J': "'Mn'r"/ ' 

11'/'/1"': n\'°TI: 7,)',.: 1160: v,em:" 

n/ll': .P.'H,: .'foil ·'}: nI""l'l : .~.· n<;.: :".<': 0'( 

(I) ,e i, + '1.: ';') ;,.: ro 'I' b\ "til :, . 

'I'? '/: "-Ilk: ronnen: ~,r,:t, \,:,. 
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Salutation to Y;lm'ata messenger of God 

Messenger of h eaven, 

Who planted a tree of life, by his right hand. 

For his children in his holy church has been given 

The tree to be food. 

This tree h as 

quickly s prung up, 

quickly grown, 

In the morning, 

he planted it; 

By the 

evenmg 

it has 

ripened . 

According to the people of Gar'alta, mainly the monks, priests and 

deacons, this poem h as to do with Awl'a Bizan . The phrase A/l1' J'.'I:'/, 

('food of his sons') doubtless refers to the fruit of the olive tree; the poet 

may also be thinking of the service of the olive as shelter and other u ses . 

Ydm'ata is commemorated in the Ethiopian tradition on T';:,k_mt 28 . "And 

on this day also died saint Abba Y;:>m'ata, who was one of the Nine Saints. 

Salutation to Y;lm'ata, whose body was buried in rock, on the top of a 

mountain ." (Budge, 1928 :249). This shows that Y;lm'ata died, unlike 

Aragawi, who is believed to have ascended to Bdhera Hdyawan (lit. 'the 

country of eternal people') . Y;lm'ata's buria l on a mountaintop is also 

suggested in Mas'nafii. Arke, as it is quoted in Kinefe Rigb Zeleke (96) : 
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M lin: MI fJ: ,('.lIn "} ;:1' : I H' <'I 'I'll. : MJ ';,1 

~lt'I: (,;)M' : flC"}"': roM: ('01'11-: ;h1 

Op'?nL-J': t.9nt'th: /1 Ut'I.: ~l'}" ' : /pm "' : (1 <J: t't1 

O.~" /: P' ;J U' : ;" ,~,fl: (I {TO : l7D b\Ob\" ' : .I'.'O C: OC1 

(IIYL "l'}IHo: OI>/1';h: t'I'i'MnC:": ·'· ;).~"l 

Line four relates that his holy flesh was buried on top of a mountain. 

The exact iden tity of Ydll1'ata is not fu ll y clear. "Abba Ydll1 'ata or, as h e is 

sometimes called Mat'a', went to the region of Gar'alta, and founded a 

monastery ... vh ich is sti ll flourishing." This is the view of Sergew 

Hableselassie (1964 : 118) . Marrassini, however , argu es that Y"'Ill'ata and 

Mat 'a' are two different people, and h e explains that Mat'a' is the second 

name of Saint Libanos . "There is no doubt that ... Ma t 'a' is different from 

Ydll1'ata in Gadla Garima; and it is in fact the well-kn own second nam e of 

Saint Libanos" Marrassini (36). Saint Y;:>ll1'ata's church ill Gar'al ta was 

originally called Dabra llarasat (lit. 'mountain of labor' ); he renamed 

Gun and later Dabra Tayat'ron : 

Gar'alta ___ Dabra n a rasat ___ Gun ___ Dabra Tayat'ron , 

Gar'alta is a more general name than the others; it describes a reglOn 

rather than a specific locality , Gadla Y;:>Ill'ata is not yet published, I have 

fou nd ten manuscripts of it in Gar'alta a reas and in Wajarat ' isra 'addi, 

According to his Gadl, first Ydlll 'ata was originally called 'Altroman. 



2.1.2 .9.1. Gadlii. Y~m'ata and Yam'ata in his Gii.dla 

There a re ten manuscripts (unpublis hed) of Gadla Y::lm'ata in Tigray. 

Even though there are some philological and linguis tic differences, there 

is no historical difference among the ma nuscripts. Except for MsG, all 

the manuscripts are written in two columns. According to this Gadl , 

eight of the Saints came during the reign of King Ella-Ameda , and at that 

ti me the N;>burii.-';>d ('chief priest') of Aksum was called Iyasu. Before their 

a rrival at Aksum, the eight saints waited in Dabra Bizan, place of Filip'os 

(the son of Ewost 'atewos); then the angel Gebriel came a nd told them to 

go to Mat'a ra where many other Saints were staying. They blessed 

Mat'ara locates and named it Dabra Barakna h a (lit. 'a mountain that "'e 

blessed'), a nd they wai ted there for a month . Then Gebrie l came for a 

second time, telling them to go to Aksum. After some years the" went to 

Moun t Soloda, where they departed from eac h other. The long journey of 

these eight saints is thus: 

Rome / Syria • Jerusalem --... Eritrean Sea ---+ Dabra Bizan 

--+. Mat'ara • Aksum --... Mount Soloda 

The sanctuary of S'dyon (Zion) at Aksum h as four gates, which are a 

symbol of the four angels/cherubs who guard the throne of God It also 

evokes the four evangelists (Matthew, Luke, Mark and John) and the four 

corners of the sanctuary of Solomon. 

The eight Saints were grouped into four pairs , correspondin g to the four 

directions of the sanc tuary: 
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Abba S ';,n m a and Abba Y;lI11'ata in the East 

Abba Afs'e and Abba Aragawi in the West 

Abba P'ant'a le won and Abba Liqa nos in the North 

Abba Alef a nd Abba Guba in the South 

(\ '/: q, 
(\I'. .:J'I? 

inmt'l,fD') 
t'I :i";'{j 

AkslIl11 

MI.'/: 
7·f] 

t'!rhO? 
,e,9"Q ). 

The above p icture can serve as a map in min iature for th e directio n each 

of the Saints would go to establish h is m ission . The one who would go to 

the Norther n part of Aksum prayed in fronL of th e Northern gate of the 

sanctuary o f Aksum (S'~yon), and similarly for th e othe rs . Whe n King 

Ella-Ameda d ied, h is so n Tazena was enth roned . When Tazena came to 

power the a ngel Gebriel brough t Gerima from Rome to Aksum. Wh en the 

Nine Saints ca:nc, the k ing showed th em a serpen t and they killed it in 

prayer. 

I~ing Ella-Ameda \\'as able to speak Greek. As written in Gadla Y~m'ata, 

said to the k ing: 
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"'IUU: '};,, ',: C'o'lm·f·} : m~, 'H': ~d·I'·7".f"C: ~,9 "X), : 0": lI,eM"o: :}'o: C'9": 

Ij:7,9"O?-'E:/'h: (IJ{l(1, '/ : mtlm: '},/.{]: :}'t1 .. : n"'IL: C'°'lm',f"i: m'/"1'7C'{To,: m7L 

·n r/bC' {TO· ... 

Since we are Romans and you are an Eth iopia n, bring anyone of your 

troo ps who can speak the Roman language. Whereu pon King Ella-Amada 

changed his speech into the Roman language [Greek) a nd he spoke to 

them in the language of their country. From th is we can infer that there 

had already been an Ethio-Roman relationship before the coming of the 

Nine Saints. 

When after the Nine Saints le ft Mount Soloda, Y::> Il1 'ata did not go directly 

to Dabra Tayat'ron but waited in 'Addi Balaw (where manuscripts of both 

Y::>m'ata and Guba are found today). According to his Gadl, Y;)I11'ata lived 

at 'Addi Bi:i.law with h is confesso r , Abba Guba, for some while. Later 

Guba permitted him to go to Di:i.bra Tayat 'ron. Ydm'ata entered his 

church of Dabra Ti:i.yat'ron /GUl1 on 7 Magabit. 

2.1.2.9 .2. Dabra Tayat'ron / Guh 

Originaly this was called Di:i.bra l1arasat (lit. 'mou ntain of la bor') and later 

named Gun, after the word gun. 'dawn' found in the well-known passage 

from 'K_ddase Maryam': ~, ·n : 7';h: mA.": : 7';h: aO'ili,{] : :",<j.{]: 7' ;h ('The 

father is dawn, the son is dawn, the Holy Ghost is dawn'). Ydm'ata started 

to lead a monastic life in lhis mountain. According to his Gadl the 

mountain of Dabra Ti:i.yat'ron was originally not as high as it is today. 

When Saint Y;>m'ata died, four mountain s from four different directions 

are said to ha ve come running to raise his tomb. There are two different 

accounts of these mountains in Gi:i.dli:i. Y;)Il1 'a ta. 
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The firs t: 

1. One mountain from Tamben 

2. One from Hagara namasen 

3 . A third from naramat 

4. The fourth from Wajarat 

The seco nd: 

l. 1"'1"1; : i,9":V"J(',V': nJ'(.S:: o'lun.;J',e : (m',',: ~"I1'P('.V': id'/': ,e.il"l; 

i,~": V'll'.: nO'],'!: IIvnm')': (l'/'(IJ'A'/,: l.9": ~"O(r·(l 

One from the country of the singer Yared, where he was con cealed, 

which is found in the North, a nd West of Taw;)lhe. 

2 . (Il/,"1"I;: MI" : V71'.: ,,.,mln,"} : IIVn(IJ:": (lV71'.: i,?"ll; n'"e:,': (In'''I,"} 

And one is from the cou ntt)' of namasen, wh ich is found in the 

cou ntt'y o f Embasanayt, in the North. 

3 . (Il/"'I"I;: i,9": V'll'.: ,',1.-'''1')': ,e,i..,;: 'Io,(~: i,?"ll : (l .r,(l"(l: IIVn(ll'( (l .e." )(.,'/: 

n.r.·nl'.: ,h("<'\')' 

And one is from the country of n a ramat, which is S'a'da-Emba ('white 

mountainl, in the South, found behind Dabra narasat. 

4 . (11/"'1"1;: i,?": 9"11(.,:/' : 1I'"!-<7DM,: i,9"V'}I'.: 'F':":·t·l 

And the other is from the East, from the country of Wajarat. 

Of these four mountains, the fourth (from Wajarat) won the race, and 

raised the tomb of Y;)m'ata . Now his tomb is found on the top of thi s 

mountain . Because of this the mountain was cal led Dabra Tayat 'ron 

(Theater mountai n', i.e . mountain that touches the sky) . In fact the 

mountain was called Dabra Tayat'ron eve n before the death of Ydm'ata. 

because God had proph es ied to him that afte r his death a mountain 

would come to Gar'a lta and ra ise it "to the sky" . Indeed,Y:Jm'ata prayed 
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and preached both in Gar'alta and in Wajarat. Today two manuscripts of 

his Gadl (MsK' and MsBt) are found in Wajarat. 

Ydm'ata performed many miracles. In his Gadl, twenty-th ree miracles are 

recorded. The following are some of them. 

1. There were two men, buyer and seller of an ox . After the buyer 

bought the ox, the seller denied that he had sold it; rather, he 

claimed that his ox h ad been stolen by the buyer. In a ddition , the 

seller accused the "thief'/buyer, because there was a girl who had 

loved him (the buyer) and had committed suicide because of his 

love . Thus, the innocent man was accused of theft of the ox as \\'e11 

as the d eath of the girl. He cried and shouted in the church of 

Saint Ydm'ata, and prayed that the truth would emerge. Then 

Ydm'ata caused an ulcer to appear on the neck of the deceitful 

man/ seller. The seller was terrified, confessed, cried and prayed 

Y~m'ata . As a result he was healed and the buyer was not judged a 

th ief. 

2. One day one of the servants of Ydm'ata church stole properties of 

the church . When he \\'as accused of his action he swore in front of 

th e church of Ydm'ata, that he had not stolen. Therupon he went 

mad, went to a precipice near the church, fell off the cliff and died. 

3 . One day a man gave a sheep as a gift to the church of Ydm'ata. The 

sheep was taken by a hyena. The people of Gar'alta went and 

prayed before their father Ydm'ata . After a day the hyena returned, 
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wgeth er with the sheep. The hyena shouted three times and died. 

The people of Giir'alta marveled at the grace of St. Y;:,m'ata. 

4. Afte r St. Y;:,m'ata died, many people came from differen t parts of 

Tigray to celebrate h is holy day. The gate of the church of Y;:,m'ata 

is very narrow, so tha t the people were s hoving one another to get 

in firs t. About 28 people fell off a cl iff. But no one died becau se of 

Ydm'ata's grace . 

5. There was a woman who ke pt chickens. One day a falcon took a 

ch icke n . The woman prayed to Y;:,m'ata before his church. Y::>m'ata 

caused th e falcon to return. It la nded on her house , and stretched 

its feath ers . The people killed the falcon, and the chicken was 

saved . 

According to Giidlii Ydm'ata and the people of Giir'a lta and Wiij iirat, 

Ydm'ata performed uncounta ble miracles. Today ~:hese miracles are 

alwa\'s read out in front of the people on Holydays , ~nd every Sunday in 

the church es . All the miracles have sign ifican t soci,d, moral, eth ical a nd 

psychological values for the society . Even today people avo id committing 

evil deeds because they have heard what St. Y;:,m'ata did to the ir evil 

ancestors and evil c reatures . In addition th is is a very important way of 

preaching religion, i .e . to inform everybody of the power of prayer, so that 

they should be fai thful in keepin g the commandments of God . It is 

because of such things that the Nine Sain ts playep such a significant 

role in the Second Christianization of Ethiopia. 
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Yam'ata had four disc iples from Gar'alta, As 'bha, Zamaryam, P'et'ros, 

a nd Adonay. Their places were in the four direction of Da bra Tayat'aron. 

As'bha went to the North, Zamaryam to the East, P'et'ros to the West a n d 

Adonay to the South. Binyami was the son of Yam'ata 's s is ter; he was an 

artist, and most of th e paintings in th e church are said to have been 

painted by him. 

2 .2. Oral Tradition 

Yam'ata went to Wajarat during the relgn of King Gabra Mask'al. 

According to oral trad ition, the people of Wajarat at that time were not 

religious people : they committed adultery, they ,,·ere robbers, etc . 

However, afte r Saint Y;:)m'ata preached about Christianity, they became 

deeply religious a nd gave up all evil deeds. They appreciated Yam'ata very 

much because of his preaching . There is one folktale about this. The 

people of Waja rat decided to be buried in Gar'alta, in the church of their 

spiri tual fath er, so that they would get the grace of St. Y;:)I1l'ata. For many 

years they buried the dead there and transported the corpses on camels . 

Once the people of Wajarat brought a corpse to Gar'alta for burial. After 

a very long distance they lost the camel carr'ying the corpse . They looked 

for the camel for a long time but they couldn't find it, because the camel 

had returned to Wajarat without ever a r riving at Gar'alta . The people of 

Wajarat who were waiting at home saw the camel with the corpse on it; 

they were amazed a nd full of sorrow. They did not bury the corpse; 

rather, they hid the camel until the people who had gone to Gar'alta 

returned to Wajarat. The people of Wajarat who had gone to Gar'a lta 

agreed to act as if they h ad buried the corpse and lost the camel, 
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because they did not know where the camel was . Wh en they returned to 

Wiijiirat and were asked where the camel was, they said what they had 

agreed on. The people of Wiijiirat were a ngry, and were doubtful even 

about the proper burial of people who h ad died before tha t. From that 

m oment on they decided to have their own graveyard. 

Today there is a separate buria l place in Giir'alta for Wiijiirat people, 

called O'Dj"f1L (If(>j .. ··~· rnak'abra Wajarat ('graveyard of Wiij ii rat'). Today 

the place in Wiij iirat where Diibrii Tiiyat'ron was s plit off from is called 

t.;Jo fl.'}'/iI, Fiiga' Dongola ('split big stone '). And it is said that YJm'ata 

blessed the peo ple of Wiijiirat and chased out the demon s to Raya. There 

is a place called {IC::(UL A/a Jijji between Wiijiirat and Raya. In Wiijiirat, 

[jijjj means 'to stutte r /stammer'. Thus it is believed that Y~J11'ata chased 

the devils to that place, and they have kept stuttering the re to the 

present day. 

Today the Wiijiirat people say that YJm'ata blessed them mainly in view of 

two very important things: 

YJI11'ata said that the people of Wiijiirat would never be colonized or 

be defeated . 

There would be only one religion (Orthodox Christianity) 111 

Wiijiirat. 

The people of Wiijiirat have fou ght many times and usually they were the 

winners. There have been many conf1icts with the Afar; the first Weyane 

(rebell ion) against the Haile Selassie regime began there; in thse 

rebellions the Wiijiirat were the winners. Even the word Weyane is 

origina lly from Wiijiirat. The first people in Tigray who resisted the Oromo 

expansion in the 16th century, and who defeated them, were the Wiijiirat. 
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There are some jokes and proverbs about the Oromo in Wiijiirat. There 

are also many words in Wiijiirat that are similar to Oromo . 

Word Wajarat Oromo 

Muuca Child/ children Child 

Sanga 

Wiijiirat/Wiij il"a 

etc ... 

an ox 

Wiijiirat (the place itselD 

an ox 

office (Wajira) 

However, the word Wiijiirat cannot be derived from the Oromo word for 

'office', as many believe, because the name is known from Y;)I11'ata· s Giidl 

which was written during the Aksumite period, many centuries before 

the Oromo expansion . According to some traditions the word Wiijiirat is 

believed to come from the Geez word wayzarat ('beauties'). (Of course, 

the girls of Wiijiirat are extremely beautiful.) 

In a Wiijiirat folktale there a re two people who were known for fighting 

against the Oromo. They are called Tamir and Giiliidda, they had a 

fortification on the top of a mountain inside a cave . It is found around 

Gebriel church of Gonka (Northern tip of Wiijiirat) and the name Giiliidda 

is also commen in Gonka . 

Anothe r folktale in Wiijiirat is about a plant called or.. );·i (S;)l'iin). This 

plant is said to have been brought by Saint Y;)m'ata, and it is believed 

that the plant would repel demons . It is also thought that the demons 

were chased out to Raya by means of this plant. 

Today 100% of the people of Wiijiirat are followers of the Orthodox 

Tewah ido religion. Every T'~k';)mt 28 Y~m'ata is commemorated in 
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Wajarat, in the chu rch of Maryam 'Addi Bati . Ydm'ata is venerated and 

remembered today in both Gar'aIta a nd Wajarat. 

2.3. Some Poems about Yam'ata from His Gadl 

There are poems about Ydm'ata, written by St. Yared , in the manuscripts 

of Gadla Ydm'ata. 

a) M9": i\t'ICH'h: .r.·flL: ·)· .("f'C"): .eld; 

flfl'}n: A f.:J': M:Y1A: 1,'H': .e :I· ;;·(]{,-: 1]-1: 

;hllfl: 7CO,A;J ': /l ·n··uo.: nM"?,{"I': ([r}?'A: flll ' l; 

.e9"'};J ·: '1; '1,<-: n/lI]'I:: (Iflt'): {1.oo 'P· I: 

{,fl: '/,''}(I)'/: og.:"'],: Hlr": hUD: (,.'H·b.n ' r: 1]"; 

We solu te your ascending, Mt. Tayat'ron, on the Holyday of the 

birth of the Virgin, where all the people of Gar'a lta are congregated, 

to bring a gospel there . Ydlll 'ala, friend of the Forgiver of Sin, who 

never dies. Father! Bestow upon us time for confession so that we 

wi ll not depart from there [your church J. 

b) (1119": MIl] : .e?"'};J': 11170 '/'/: uo')''} tH' 

Un,P : r,:;I'L : '}M": q>h"'I' : Ii;;: M ·m.-I' 

(I)'n-" : fl .. ,·: uoM 'A : .r.·flL : {,'),?I]: " '/lI'1: ,I, (I)A·'· 

lion: ooAnO': (I Ii '}t\": hrfO : ,eh"): v.em·' · 

t'\i,n : (lm!,ulJ ' : mn: lin: (,.uro·poo. 

mU(lt7lJ· : 1,9": ;ofl: 1,'711).: h .. Cl'/: ?";hd· 

Salutation! to Abba YJIll'ata, wllo re nounced a nd ignored this 

tiresom e world . He erected a monument in Bete Mask'al ('th e house 

of cross ') in Dabrii Angba. He a lso had his image painted so that it 



should be life. To those whom he called, and those whom he did not 

call, To a ll of th em he gave a covenant of mercy from the Lord. 

Dabra Angaba is Northwest of Gar'alta, and the image of Y;;,m'ata was 

painted th ere by Binyami (Y;;,m'ata's nephew). th e image stands as a 

monument . 

c) 1'lI19" : I'\h : .e?"'};J-: M·', 

~I'H ': -/'(j uO,ell: Um ', 

I'\U1/O : 7';h: m7C'}i.\;J ': {100: ,,',: I'JU C; 

uomm·I'oo.: {]C,}"': 9n {]m.C: '/:CrJ', 

hao: (l .. ect.I~: h·','/, 

mm v·OIIUo.: h.-'~', 

Salutation to you our father YJIll'ata 

You a!'e called our refuge 

He is a lso a p riest 

for the people of Gun and Gar'alta 

You gave them the mystery 

of the Holy communion! 

So that they will not see the damnation. 

And you ga\'e them a covenant . 

d) ()l19": MlrJ : g,9",}) ': MI'?Ii)I'O,h,C: Y,o',,';. 

1It/1'I'6. : ',q:() : i,olll),: 01'0', ',: iJ". 

mV(l: II.,';',: 9n ;h /..'J-: 01111 ·,1,: 9 .... /C;·1I: 1'\;,,'110: 7C'}i.\;.t·: 1'\ Mi'<;· 

'} {](.. ,/.: ,e 11 · 'i ::v: 1101l: g, '/' .r: M;TJ: 1'\ "'l"II~ . ,",. 

{Ililioll' : il'111.i, '" I'\h·O/.: gpo.; !lao : ,e{]·7,'''. 



Saluta tion 

to Abba Y;)Ju'ata 

who is the servant 

of God , 

whose soul 

The Lord embraced with his righ t arm And He gave h im 

the coven ant of m e rcy at the Rock of sh roud ing for every one 

of the people o f Gar'alta . Le t them be a t ithe to him. 

So that they 

should bless 

his church fortress, 

Our Lord ordered 

them to kneel down 

to the glory 

of his (Y;llll'ata's) blood. 

According to his Gadl Y:llll'ata was killed by the people of Barbar(?) in 

Gar'alta, and his blood flowed on the rock. He was shrouded at that rock . 

Today the rock is decorated with symbols tha t look like blood. The people 

of Gar'alta kneel dO\\'n there, be lieving that it is Y;lI11 'ata's blood, and this 

rock is known as Kokul1a M:lgnaz ('Rock of shrouding') . 



e) c'lt'\?": M,Il : ,ell",} ),: 1I/,';'tIo , : tIUe,', 

c'lrh'/lO: (1':C~·tr'I·: h·c'l"tIo . : ')-(11'~"}: ~,7,?"C.' : ~,o'L 'I 

°'l,(I' tIo,: 0:/'1'\: ",traJ',P: IIht\rI, 

;).r:I·: ~,9n(.'dl"·: nlP"': 0:/>1'\: h . .<',',·: 1I0'l:t'l,h 

(IJ~, l7o : Qt\ ' p:,'9":": 001'\"': o,,'I:'I" l7o,: 1'\'J7t'l ',, : Mlc'l'9": ~"OC'/: m~,o'n'1 

Saluta tion to Abba Ydm'a ta who beca m e a leader to a ll the people of 

Wajdra t, wh o were sin n ers . And h e tu rn ed them a way [fro m idola try] 

through the roa ring word s of a wild boa r. And they le ft off wors hipping 

id ols , by th e word of his coven an t, joyfu lly , on 4 T'gkamt, 

commemoration day of the Aksum ite k ings, Abrdh a and Asbgha. 

Ycll1'ata used top rech and leaching people who had bee n worshipping 

idols; he h ad a wild boar that cou ld speak a nd teach a nd tha t sometimes 

preached for him . As a result the people re pented a nd confessed becau se 

of this and oth er miracles . 

Y;1l11'a ta's long a n d complex spir itua l journey was : 

Romc / Syria - Jerusalem -Eritrean Sea _ Dabra Bizen -

Mat'ara_Aksum _Mount Soloda_Dabra r1atata (the place of 

Abba S';:,nma)--+ 'addi Balaw (someti mes the place of Gu ba ) Gu n / Dabra 

Tayat'ron _ Wajara~back to Gar'a lta/ Gun / Dabra Tayat'ron 

_Kokuna Mggnaz (wh ere he was k illed) 
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Chapter Th ree 

Philological Analysis of the Manuscripts of Giidlii Y~m'ata, a nd 

Linguistic Examination among the 11,1anus cripts 

3.1. Some Orthographic differe nces of the manuscripts 

There are several examples of orthographic differences a mong the 

manuscr ipts: 

I. 7., U 

1. II :H.c;y.c [ zat~tnas 's'a r ) 'oppo s i te to ' MssBl, Y, A, n, M, Br, G 

\'s . II.'f-lCj(lC [za t~tnas's'':i.r) Mss Bt a nd K' 

2. (J.~: .f' [s'adya ) Mss Bl, Bt , K', M, G, Br 

[s'adya) Mss Y, A, n 

The orthography of the sound Is') is wri tte n in two d iffere nt forms in 

the manuscripts- (I and Y .. However today th ese two orthogrgaphies 

a loe pw n ou nced in the same way . 

I l. tJ ,-"/ -e/' 

i, "'I'·lg.r; imax~)d8.r) 'shelter' in all the ma nuscripts except Ms f~' 

\'s, "'IU.V.C [max~clar) 1I1s K' 

') i'd\lJ9"I'a lh:lmt) 'cows/ ca ttle' in all th e manuscripts except Ms Y 

Thc form with N is correct; but Nand G frequently inte rchange in 

(;ecz manuscri;:)[s. 

All the manuscri pts , but Ms K', have the read in g orthography "1 in 

the \\'ord [max:edarJ. [n t.he second case manuscripts A and Y have 

;11 but t'he oth er manuscripts have IJ . Thus the word ['a!hilD1t is 

\':i-itten with differen t orthography or the: sou nd [h) in the 

rn:1 n u ~c l-ipts . 

47 



III. The word Wiijiirat is wri tten in three forms: 

I. 'P!!:.t-:/. [Wajgra t] Mss BI, G, Br, K' 

2. 'P:{t-,), [Wajirat] Mss M, A, Y, h 

3, m:!!:t-:/· [Wiij iirat] Ms Bt 

The las t read ing (Bt), which is found in Wiij iirat itself is the correct 

reading, because the people in Wiijiirat only use th is pronuncia tion 

[Wiijiirat] . Elsewhere in Tigray all th ree pronunciations can be h eard. 

IV. One day ro bbers killed a boy; his mother heard and cried out fl7"}C 'in 

a moan'. 

I. fl7"}C [biigii'ar] Mss BI, M, A, fl, G, Br 

, fl '/f'C [biigii'iir] MsY 

3. fl'70C[biigii'iir] Ms K' 

4. flU7 C[biigii'iir] Ms Bt 

The normal form of the word is fl7"}C, with a pharyngeal. The sound ['a] 

can be spelled "} or 0; Ms K'spells it with O. Ms Y use f' instead . The 

in terestin g change is seen in MsBt. This Ms Bt presents a tota lly d ifferent 

word II'IC 'cou ntry' instead '/"}C: in a moan. It must have been corrupted 

from MsK' because , orthographicalh', 0 and U are very similar. Plausibly, 

the change was ll70C: • n'JUc ---+ flU7C . It could be assumed that 

manuscript K' is the Vorlage/ archetype of manuscript Bl. 

Because: 

./ Geographically, they are in the same area (Wiijiirat) 

./ Th e copyist of I\1sBL must have considered that ll70C: was 

\\Titten as n7UC, which has no meaning, and 'corrected' it to 

f]rI'lC. This progress ion on ly makes sense if MsK' was the 

Vorlage of Ms Bt. 
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V. A m ore subs tantia l difference involves the n ame of the moth er of Sain t 

Y;>m'ata, which is written in different ways in the manuscrip ts : 

I. '"fl'1"VIV }f [K'us t':mt';mdya] Mss K', Bt, A 

2. ", fl'l" }'1'f [K'ust':mt'dya] Mss B11, B12, M, G, Br, Ii. 

3. ",fl'1' '1' '} ,<' [K'ust'dt'dnya] Ms Y 

Here the read ing found in the first group agrees with the name 

Constantinople (the p lace wh ere Liqanos came from), thus gives sen se 

and shou ld be the or iginal. Th e others are plausibly corruption s, created 

by differen t processes of haplography which deleted either the first n 

(grou p 3) or th e second n (group 2). 

There are also morphological and syntactic differences among the 

manuscripts . Th e fo llowing sen tence, discussed in chapter one , can serve 

as an. example . 

Za-darasa laz;>ntu gadlii abunii b;>s'u' b;>';,se ';,gzi'b;>li.er mar Ydm'ata 

Who wrote th is hagiography of fath er, Saint, person of God 

respected Ydm'ata. 

Za-darasa liiz;:mtu giidla bdS'U' abunii Y;>m'ata 

Wh o wrote th is hagiography of Saint, father Ydm'ata 

Za-diiraso laz;ll1tu giid l gii.dlii. abunii. bdS'U' Y;,m'ara 

Who wrote (it) this hagiography, hagiography of father, saint 
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Za-darasa laz;mtu gadla abuna Ydm 'ata 

Who wrote this h agiography of father Ydm'ata 

Ms A: 11.r.L (1 (I'IrH: 75::1:1 11M'" ,e9"'};J-

Za-darasa laz;:mtu gadl za-abuna Ydm'ata 

Who wrote this father Ydm'ata's hagiography 

The genitive m arker in Ms A is different from the others: it is expressed 

by za- "of" attached to the possessor III,n· ', (za-abuna) . In a ll the other 

manuscripts the genitive is indicated by the construct state of the 

possessee, gadl-a In manuscripts ](', B, Bl, n, Ydm'ata is called a saint 

and spiritual person . In the other manuscripts, there is no clea r 

indication that he is a saint, except the word gadl itse lf, which is 

common to all the manuscripts, Notice also the distinctive construction 

of the verb in Ms K': daras-o "he wrote it", which is found in no other Ms. 

Manuscript K' also is the only one to repeat the word gadl. 

The above points are an example of linguistic differe nces among the 

manuscripts . However, these differences are not a ll u seful 111 

constructing a fam ily tree, because philologically most of these errors are 

common, n atural, polygenetic errors rather than conjunctive errors. 

3. 2. Physical Features of the Manuscripts 

3 .2 . 1. Physical Material 

The manuscripts are made of parchment and all most all of them the 

parchemcnt is th ick. They are written with tradi tional pen, in two colors 

i.e . red and b lack. The red ink is used, as usual, mainly for the n ame of 
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God, Angels and Y;lm'ata himself. The word Y;lm'ata is written above five 

hun dred times in ea ch m a nuscript; this is the equiva lent of a t least five 

fu ll fo lios of red in k in a single manuscript or fifty folios in a ll the 

manuscrip ts, which means there could be a s ingle manuscript consisting 

only of "Y;lm'ata"! Each manuscript is bound as a codex. The b inding is 

ma de of wood covered by leather or cloth, m anuscripts (A, G and B12) a re 

covered with cloth; the others a re covered with leather. In a ll of the 

manuscripts th e front and back cove r are still well preserved . 

3 .2.2. Page layout and style of writing 

The pages are not numbered, a nd only Ms Bt has any decorations at a ll 

(picture of YJm'ata). There are page margins on th e left, right, top and 

bottom. Marginalia (marginal notes) are most commonly fou nd in the top 

margm. The text is written continuously , generally with no gaps or blank 

spaces between lines; only rarely do gaps occur in some of the 

manuscripts . Excep t for manuscript G, which is written in three 

columns, a ll the other manuscripts are written in two columns. 

Catchwords are used only occasionally . 

The style of writin g of a ll the manuscripts are very similar, they are 

written with medium size of letters, there is \\'ord divider i.e . two dots. 

The penman s h ip of the manuscripts is a lmost completely clear and neat 

except in a few places . The paleography appears quite modern- probably 

I S-20th centUl-y, to judge from the samples gIven in Uh lig (1990). An 

exa mple from Ms Bl is given on the n ext page . 

3 .2.4 Overall condition of the Manus cript s 

All the manuscripts are complete, but there are some pages left out 

inadvertently. For instance, in th e manuscript of 'Addi-Bati Bt, the 
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copyist has left out about three folios unwittingly, between two instances 

of "In the name of the Father, the son, and the Holy Sprit". 

Recto 67 of Bl 2 reads (like all the other manu scripts): 

. .. uv(ho: 0"'1,: hUD: ~ •. f,C~.,e: J'.f,',:: nfluo : ~dl: alalA.!?:: alUD'}t.fl: ')'~.fl: 

~.V,<;.; ~.9"t'\n:: ~.uv: !'!al( OrN'9":": 7.9",\?;.:ht:: -I'alt.l': h.~',: 9"fltl: .!?1: 'I:: 

170 ',Ilt) } . .. 

Three a nd h a lf folio s la te r (ve rso 75) it says : 

Ofluo : ~,'O: (D(llAJ': : (DuD'it.fl : ;".':.fl: ~.V··<;,; ~.9"t'\n : M"O·h,: '/:'I,&-'}f': rhl/O 

nCfl:/-.!'·i: Ti,?CnUD': -I·~."'l.tV·: 'M"'7.: 09",~'L: 7·rh .... 

But in the m a nuscript of Bt it is not like that in Recto 108 of Bt it says : 

... uD(htl: 0"'1,: haD: ~ ... eC~.,e: ,r .. e',: : Oi'luo: ~,'O: (llOlA ,~': (Dao'}t.fl: ;".<;,fl: 

~. V~·: ~dl"t'\n: M"O·h,: '/: 'I:";· '}I': ;h'/lO: 11Cfl')-'n: 'j'},?Clwo,: ' I'k"7,t V': 

This shows the copyist of manuscript Bt has inadvertently omitted three 

and h a lf fo lios . Clearly th is is because the identica l phrase .Ofluv : ~"O: 

(llalA.\?;: alUD'it.fl: :,',<;,fl occurs in two places . The copyist apparently 

skipped to th e second one. Becau se of this confusion many important 

passages have been omitted in manuscript Bt. 

There a re a lso some pages which are damaged in the m a nuscripts . More 

tha n thirty folios of manuscript Bt have been p a rtly eaten by mice . There 

are holes in a ll the m a nuscripts. However , the pa rchment itself is well 

preserved, not fra gile or britlle. But the co ndi tion of th e m anuscripts is 

not necessari ly a good clue to th eir age . A manuscript may h ave 

deteriora ted because of p oor handling or bad conservation . And of course 

a m a nuscript is two things, the physical (parchment) and the message. 

Thus, the age of the parchment is no t a good witness to the age of the 

. manuscript text. The ink of most of the m a nuscripts is clearly legible, 

and logically the ink and th e pa leography are better clue s to the date of 
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actua l writin g tha n the parchment itself. The physical features of the 

manuscripts are summarized in the following table . 

No Ms No. of folios No. of Parchm en t Covered 

columns (length x width with 

in c m) 

written unwri tte n Total 

F M B 

1 A 127 1/2 4 - \12 132 Two 35.6xI5 .9 cloth 

2 BI1 95 - 95 Two 30.5x I5.9 leath er 

3 BI2 85 2'/2 1'/2 89 Two 30. 5x I5 .9 cloth 

4 Br 78 - 78 Two 27 .9xI6 .5 leathe r 

5 Bt 12 9 1 - - 130 Two 35 .6x I 6 .5 lea ther 

6 G 80 1 - 2 8 3 Three 35. 6x I6. 5 cloth 

7 n 84\12 2 - '12 87 Two 27 .9x I5. 9 leather 

8 K' 101 Y2 1 3 '/2 106 Two 27 .9x I 5.9 leather 

9 M 9 6 '/2 2 - 2 '12 10 1 Two 33 .0x I6 .5 lea the r 

10 y 6 9 2 - - 71 Two 27.9xI5.9 lea ther 

Un colu m n s 4 -6, F= front, M= mIddle, B= back pages) 

As shown in the above ta ble , the m a nuscripts have different numbers of 

folios (from a minimum of 71 up to a maximum of 132). Manuscripts A, 

Bt and G have the largest page s ize. All the m a nu scripts except G have 

on ly two columns. Manuscript K' is the only one ,,·hich has an unwritten 

fo lio in the mid dle; the bla nk folio comes after the introduction, which is 

not commonly found in the oth er manuscripts . Except for th ree 

manu scripts (A, G and BI 2), all the m a nusc ripts a re covered ,\·i th 
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leather. Note that manuscript A, the longest one, also contains a d ifferent 

text (excerpts from the Miracles of Mary). 

3.3. Some Inte rnal Features of the Manuscripts 

There a re lin guistic and internal philological differences among the 

manusc ripts, including phonological, morphological, orthographical, and 

textua l diffe rences . That means there are common innovations/errors . 

Some of these are po lygenetic (a n innova tion ,,·hich is not u sed to make 

fam ily tree) and others are conjunctive( a n innovation which is used to 

make family tree) (in the researcher's judgment) . The conjunctive errors 

are u sed to m ake a stemma of the m anuscrip ts . 

3.3.1. Family tree / Stemma of the manuscripts 

There are m a ny c riteria to reconstruct a family tree of manuscripts. The 

criterion of the codex optimus (the best codex/ manuscript) is a very old 

criterion : one manu script, which appea rs to s how the most correct a nd 

the smoothest text, is chosen, a nd it is printed in a ll the editions. 

Another meth od is the codices plurimi ("th e most codicies/majority 

manuscripts") : the reading found in the majorin· of the manuscripts is to 

be preferred. The third one, which is acce pted by most sc holars, is the 

Lachmannian method. In this method there are two important po in ts : 

recentiores non-deteriores ("the more recen t manuscrip ts a re not the 

\\'orst") and lectio difficilior (the most difficult reading is m ost probably of 

an older time) . I have used this m ethod . There are shared innova tions, 

both co njunctive as well as polygenetic, in the manuscripts. The 

manuscripts thus can be tentatively grou ped into three families based on 

common innovations of the conju nctive type. The following points are key 

criteria . 

I. In all thc manuscripts, the Nine Saints came to Aksum at the time of 

king Ella-A meda; Ella-Ameda's father is named in all the m anuscripts , 

but in d iffe rent form s : 
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MsA: {ltI'}o,/, .<; mtl.<;. ()tI'} ,~. fJ [ sal-' ada ba ] 

MSBll: {Itl '}O'],.<; mtl.<;· {Itl '}tlY.fJ ['al-' aldabaJ 

MSBI2: {Itl '}"'/, '<; mtl.<;· {Itl '}tI.~.fJ ['al-' a ldabaJ 

MsBr : {I(,\ '}"'/ . .<; (Il(,\,~. {I(,\ ,}('\.~.fJ ['al-'aldabaJ 

MsBt: {I(,\ '}O'U: m('\ .",. {ltI{lg.fJ ['al-'adabaJ 

MsG : {I(,\ '}O'],.", m(,\.\'. {I(,\ '}(,\g.fJ ['al-' aldabaJ 

Msn : {I(,\ ,}'''l'<; m(,\.<;. {I(,\ ,}Ag.fJ ['al-'aldabaJ 

Msf(': {I(,\'} o,/ .. ", (l)A.",. {IA,}J'.q ['a-'adabaJ 

• 
MsM : {I tI '} "'],.'" (I) tI.<;· () '} A Y. q [sa -'aldabaJ 

MsY : {IA '}m/ •. ", (l)A.",. (IA ,}A.l':fJ ['al-'aldabaJ 

Based just on this reading the manuscripts fall into the fo llowing groups: 

1) Mss 
~A 

M 

[ sal-'ada ba ] / [sa -' a ldaba ] 

['al-'aldabaJ 
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3 ) Mss 

K ' - ~l A'}g.1] 

Bt - ~lMl.\'.1] 

['al-'adii.baJI ['al-'adii.ba J 

In Group 1 (Mss A,M ) there is an initial I sl that is not present in the 

other Mss. Group 3 and Ms A omit the second [I]; Ms M apparently omits 

the first [-IJ. The difference between A a nd M could be the result of 

graphic metathesis, a reversal of the letters'} and A. 

The s ix manuscripts of the second group h ave identical readings. Based 

on the criterion of codices plurimi (the most codices), th is group might be 

taken as representing the original reading. The thi rd group con s ists of 

the t\\'o manuscripts (K' and Btl. which have very s imilar read ings, 

except for the difference in the sounds o f [-'J a nd [-'). Manuscript K' is 

more s imilar to the other manuscripts than manuscript Bt is. There is 

another featu re common to group une emu three: these groups have five, 

not six, characters , as they only have one [I J sound . 

However, we cannot fairly judge the archetypes and sub-archetypes on ly 

from this s in gle example. Rather, add itional readings must be 

considered. 

II . According to Gadla Ydm'ata the angel Gabriel called Ydm'ata using an 

(allegedly) Hebrew word, 'jrzmal (6CII'''IA ) with the meaning "who has 

\\'on ove r the demon". (Actually this and the phrases in III and IV show 

no resemblance to Hebrew (Orin Gensle r, p.c). In all the manuscripts th is 

word is written in different forms. These can also be grouped into three 

families. 



1. 

2 . Mss 

3. MsM 

A 'grzmal wa 'arzmal 

M s r---4i' t 'arzma l wa 'Jrzma l 

J( ' 'a rzmaJ \\'a 'a rzmaJ 

Br 'arzmaJ wa ',rzmaJ 

G 'arzmaJ wa 'arzmaJ 

/11 '::lrzmal, 'Jrzmal 

~
12 'arzma l, 'arzmal 

'arzm a l, 'arzmal 

'arzm a l , 'arzmal 

tarzmal , t~rzmal J tarzmal 

In the first group, the conjunction wa- 'and' is added . The second and 

third groups do not have the conjunction . In the third group, consisting 

only of a single manuscript, the \\'ord 'rzmal is written three times . This 

third repetition may be unconscious, or it may be connected with the 

theological concept of the Trinity . 

III. An angel a lso greeted St. Yam'ata, agall1 a lleded ly in the He brew 

language . The following phrase occurs in each of manuscripts, meanmg 

"How do you do a nd d id you come we ll?" Based on this phrase, the 

manusc rip ts can be grouped into three families. 
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I. Mss 

2. Mss 

3. iliss 

ffid'a rfas wagadis wa'alis 

ffid'arfas wagadis wa'alis 

811 I11d~arfas wagadi s wWali s 

812 Ill'd f arfas wagadis \\'a'al is 

n I11d'arfas wagadis wa'a li s 

y J11d'a rfas wagadis wa'alis 

G J11;l'arfas wagadis wa'al is 

Br J11;l 'arfas wagad is \\·a'alis 

!{' md'&rf:isa wagadis:i \\':i'alisa 

Bt m;l'arfas8. wagadisa w8.'al is8. 

The two manuscripts of the first group are different from the other 

groups because the\' have the pharyngeal [' ] instead of [' ]. The 

pharyngeal sound \\'as still pronounced in a ncient Geez. Thus In the 

other manuscripts , this pharyngeal sound might have been lost. In the 

second group of manuscripts, the readings are identical. 

The third group is again different: at the end of every word there is an [a] 

sound, wh ich is not found in the other manuscripts. This may perhaps 

be the inOuence of Afar. In Afar to say, 'good morning, how a re you' e tc. 

they say "nagasa wargasa". These two manuscripts K' and Bt a re fou nd 

in W8.j8.rat (bordered by Afar to the east); and in W3.jarat, it is common 

to use some Afar words. So, the pattern sa, sa or a , a may be because of 
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that inf1uence. Plausibly, if the copyist knew Afar or some Afar words, 

this might have led to the corruption. 

IV, The people of Wajarat a nd Gar'alta pa id cattle as a tax to the churc h . 

Thi s is recorded in diffe rent forms in the different manuscripts . The 

meaning of the phrase is: seventy fat (cattle) with long horns. 

l. Ms 

3. MSS~ 
K' !;'. o·nn, O'i ;J {\(.\;,,?"} 1.0 'I 'C;" {\ :"CH;U'o-o · 
Bt {;' O'i ;J (\(.\;"9":'· II 'I'e;" {\:"Ci ·';U'OD. 

In this context, manuscript A does not agree fully with any other 

manuscript. The t\\·o Wajarat manuscripts [(' a nd Bt a re s imilar but not 

identical. In m a nuscript K', the copyist has wri t ten the number 70 twice 

(as a Geez numerical symbol and s pelled out as a \\·ord). Manusc rip t Bt 

a lso uses II (za) in stead of iii') ('dla ). 
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v. The angel Gebriel also speaks to Y;;,m'ata, again alleged in the Hebrew 

language . The meamng of the phrase I S not explained 111 the 

m anuscripts, but is writte n as follows: 

~ 
A: nafall1in wifarfall1in w3till1an w31l13'arsyon 

1. Mss 
tv1: nafamin wa'arfan1 in watiman waJ11a~arsyo n 

811 nafamin w3'a rfamin w3till1an w3 m3'arseyon 

12 nafamin w3'arfall1in w3timan \\,am3'arseyon 
2. M ss ~;:::::::===~ 

h nafam in \\"a'adamin w3l iman \yalll~rarseyo n 

_'. Mss 

Y nafam in \\'3'arfamin w3t iman \\'3m3'arseyon 

Br nafamin w3'arfam in w3timan w3m3'arseyon 

G nafa ll1in w3'arfamin w3timan w3m3'arseyon 

l(' bafamin \\'(ltiman \\'al11a~arsayon 

Sr (omi tted) 

Manuscripts M and A h ave the same reading . All the other manuscripts 

are the same, except (again) for the t\\'o manuscripts K' and Bt. 

On the bas is of these five criteria, we can tentatively set up the stemma 

tree given bc low. I am very grateful to my adviso r for his help a nd ad vice 

in this section . 

It is clear that K' and Bt form a group . These two manuscripts, and no 

others, share the following features: 

a) 'al-'adabafal-'adaba (one 1, no s) 
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b) added -a in the ange l's greeting to Ydm'ata. 

There are two other features wh ich K' and Bt share only with A; these 

will be discussed below. 

Still focusing only on K' and Bt, it is also clear that K' is the prototype for 

Bt, and that Bt is a corruption, for several reasons : 

a) Bt omits 3 '/2 pages 

b) Bt omits Gebriel's greeting to Ydm'ata. 

c) Bt's reading U1C is clearly corrupt, and only makes sense if it is 

derived from K"s reading 10C 

d) Only Bt writes the father of Ella-Ameda as -M'Jl (with (\ not 0) 

e) Only Bt has zii instead of ' ~lla, and za can be considered "simpler" 

Geez . 

o Bt is the only ms to have the COlTect spelling of Wajarat. But this too 

could be an innovation; Bt comes from Wajarat, and the copyist could 

easily h ave corrected the wrong spellings of his own home region. This 

argues for a substructure that looks like this: 

K' 

j 
Bt 

As noted above, K' and Bt also have features which they share with A: 

a) sanga (wa-) 'alhdmt 

b) K'ust'dnt'dnya 

This suggests that K', Bt' and A might make a s ubfamily. But are the 

shared fe a tures really shared innovations') Sha red rete ntions would be 
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u seless for subgrouping. As for k'ust 'd t ';mya , th is is very likely to be a 

shared re tention . The only p la usible source for this woma n 's name is 

something like "Co n stantin(i) a" , with the sequence t-n -t-n ; a nd K', Bt, 

a nd A a ll preserve th is reading 111 the form t'- n - t '-n) . On the other 

ha nd, the phrase Sdnga (wd)- ' a lmmt is very likely to be a n innovation. 

The scribe surely was thinking of the biblical passage where Joseph 

in te rprets Pha raoh's drea m (Ge n 4 1: 2): 

siib'atu 'alhdmt siinnay ra'dyomu wii sdbunan sdgahomu 

Literally translated : "seven cows beautiful their a ppearance a nd fat their 
flesh" 

The passage in Giid lii Y;>m'ata u ses the same syntactic construc tion and 

some of the same words, and is describing cattle . But there is no reason 

to repeat the word "cows", which is \\·hat we find in K', Bt and A. In fact, 

sdnga IS a Cush itic word (e .g . Oromo) for "ox" and is thus clearly an 

add ition. 

Hence [( ', Bt and A show a shared innovation of a very specific nature­

thus a conjunctive innovation, and a good a rgument for subgrouping 

them together. This gives us a substructu re : 

Q 

/ K ' 

A 

Bt 

He re Q indicates an older intermedia te ancestor manuscript which IS 

presum ably lost. 
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We turn now to the remammg manuscripts. M will be discussed 

separately below. All the other manu scripts (G, Br, Y, Bl, ti) sh are several 

features in common: 

a) The name of Ella-Ameda's fa ther is given as 'al-'aldiiba 

b) The angel's greeting to Y;Jm'ata h as ~, not O. 

c) The angel Gebriel's greeting to Ydm'ata has -seyon instead of -

sayon or -sayon 

Th ey also share t\\'o features with Ms M: 

d) Th e description of the 70 cows does not contain any explicit word 

for "CO VI" 

(neither 'ailla mt nor sdnga). 

e) Th e "'oman's name does not have the sequence t'-n-t'-n, but only 

3 letters (t'-n-t' or t'-t '-n), a case of hapolology. 

Thi s would suggest that G, Br, Y, Bl, and 11 form a subfamily of the ir 

own . But again we must ask: are there shared innovations? With the two 

pseudo-Hebrew gree tings, it is impossible to know what the "correct" 

original version was . But the name 'al-'aldiiba very likely is a shared 

innovation. The reason is that the variant sal-' addba/sd'aldaba (found in 

A a nd M) is also found in other sources outside the direct Y:lm'ata 

tradition . Giidlii Ariigawi, Giidlii P'iint'iilewon, and the Ethiopian 

Synaxarium (as well as the historian Hiruy Weldesilassie) a ll give the 

name with initial sa- . This a rgues strongly that the arche type for Giidlii 

Y:lm'ata also h ad sa- . If so, the variants in initial ' a- represent a shared 

innovation, plausibly a conjunctive innovation. We symbolize the 

hypo thetical intermediate ancestor of this group as W. The substructure 

is then : 
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BI 

Br y h 

A few minor notes. "81" indicates two manuscripts, not one ; but they 

are from the same church and are identica l in a ll the above respects. 

Second, Y shows two small innovations: the woman's n ame is spelled f­

t'- n (plaus ibly a metathesis from f- n- t,), and the word for "moan" is 

spelled 71'C with II. Third, Br and G u se the phrase walda 'al-'aldaba, 

which is correct Geez (construct of wald) , whereas a ll the other 

manuscripts (Y, n, Bl, but also A, M, K', and Bt) h a ve the version wdldu, 

which is not good Geez. It is hard to know whether Br and G represent 

an innovation or a retention in this case. 

Based strictly on text- internal evidence, the identity of the hypothetical 

Ms W is unknown. However, it may be that W is actually G. This is due 

to external evidence. Ms G is the only one found in Y;)m'ata's own church 

of GUl1; moreover, the priests assert that all the other manuscripts were 

copied from G. On the other hand, G is the only manuscript written in 

three columns, which seems unlikely if it is to be the a ncestor of two­

column manuscripts . 

Manuscript M is the most challenging. It s hows similarities with A, but 

a lso with group W. The similarities wi th A are as follows : 

a) Only A, M give the name of Ella-Ameda's fath er beginning with sa- . 

This is probably a shared retention . 
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b) In two of the Pseudo-Hebrew greetings to Y;}m'ata, A, M differ from 

group W: 

A, M: 'alis W: 'alis 

A, M: ma'arsyon W: ma'arseyon 

It is unclear which variant here is an innovation, Slllce the "original" of 

thi s nonsense- Hebrew is unknown. 

The similarities with group Ware these: 

c) The description of the 70 cows is identical. It IS unclea r if this 

version is a reten tion or an innovation. 

d ) The woman's name is K'ust';}nt'ya, with the sequence t'- n- t'. This is 

very likely to represent a shared innovation, since the original was 

probably t '- n - t'- n. 

It is hard to m ake any strong argument on the basis of this data. 

Perhaps M should be grouped with W; but it seems safest to present M 

as a separate group of its own. 

Putting all the pieces together, we ge t a s temma that looks like this: 
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x 

\\1 M Q 

BI j G 

Br y Ii A 

Bt 

The nodes X, W, and Q are hypothetical; X IS the presumed ancestor of the whole 

manuscript fami ly. 
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Chapter Four 

Figurative Language in Gadla Yam'ata 

There is ample use of figurative language in Gadla Y:lm'ata. This shows 

the li terary developmen t of the Geez language in the Aksumite period. 

Such poetic figures can add psychological and philosophical richness 

and symbolism to the text. The writer of the Gadl, St. Yared, uses 

Imagery very effectively. For in stance, ~\'H;: /lh"J., : 9"6<;;h: 019""1""11 : 

,(',01';1111 : g,9"\' : a o A6CI'I;h, /anti kokuna m:ls'nan wam:lgnaz Y:lWdnn 

dam:lya mal':llteki/ 

'0 you rock of waiting and shroudingl May my blood spi ll out upon you!' 

Here St. Y:lll1'ata is speaking directly to the rock, the literary figure called 

apostrophe . Simile, metaphor, personification, hyperbole apostrophe and 

biblical allusion are among [he figurative uses of language seen in the 

Gad!. These will be discussed in turn below 

4.1. Simile 

Simile compares things/people with th ings/people . The Geez word haD 

kama ('as, like, similar to') figures prominently here. The following are 

some examples of s imile found in Gadla Y:lll1'ata. 

1. During the reign of Tazena (the son of Ella-Ameda), there wa s a 

python wh ich the people worshipped. After the Nine Saints came to 

Aksum, one day the python whistled. The Nine Saints heard and 

said, (. :'i'i·;» : ;:J 'I\. ";: ~u"}'I': 11',M"6: g:?"(j: ",'I: han aor'l'H 

Oh! king Tazena, what are we hearing, a sound of whistling like a 

violin. 
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Here the sound of the python is compared to the sound of a violin. 

The king then told them that it was a python, and the Nine Saints 

killed it through prayer. 

2 . When Saint Y:lI11'ata was praying, he was sorely tried; many demons 

came to deceive him, but he prayed over them . As a result they 

\\'ere cas t out. The writer uses simile to express all this . 

... ~l'ill: .£.7,,1'1. : m.e n'?\?·: nMl': t, ', : ,,,'t.: haD: ',rn·nllln: 'W,?" 

nao'Pal'l: trL?"+: m~10'7>'/: ,nil ,;),: ~l ;)'n+: a o7.'71': ;)n: UI'I" : 

~ln· ',: ,no'a: o'}C: ,e9"o,;:I': 'I·au{rl'l .. "n.: n~19"t'lt'l: ~la'P<j:. : ~ll'l: 

.('.nr.~,: m(l: nr19"(~t'I: )t'I{r'h~.: 0)11'11,('. : (/J(l: n~19"t'lt'l: n·ni,: 

,e,II<j:',· 

m,i'l. .. 

When he prayed and prostrated himself ten thousand times, his 

perspiration was like the drops of rain in the ra iny season . At that 

time many demons would come to where our father Saint Y:lm'ata 

,,'as, they resembled flying birds, some were like an ape or a 

monkey , and others were dancing like human beings. After he 

made the sign of the c ross over them, they were scattered a nd 

extingu ished like diss ipa ting smoke . 

These images are powerfully impressed on the reader's mind: the 

perspiration of St. Y;>lTI'ata, the demons which are like flying birds , apes 

and mon keys . Anyone can see, in spirit, the demons dancing, becoming 

scattered like smoke etc. Thc writer uses this imagery to highlight the 

spiritual strength of Saint Y:lm'ata, and the evil of th e demons. 
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3. Ydm'ata, in his spiritual life, was tempted by Satan m a ny times, 

as Jesu s Christ was tempted in the d esert . One day while 

Ydm'ata was praying, a serpent came to him and there was a 

demon on the serpent. The writer n a rrates this as fo llows: 

UI)7,),: f,C'I? : 9".(':[: 'HI,e: OJ', ")': 170m ', : !!.Ii: OJ'7.<':ao.: .raJ?;: 

mfdl,e'i":II'; .r'·inn·nn,: /lm>: f,":''''''': i,<'\:I' : Q)t.\ <'\ ' ;': aD'i )': /lao: Ir.c;:I ·: 

nn.u: OJnilon.[}·: '1 '00,:;-: o,fl. ,e: ,:J',:i : (IJ 7fj ': ,eao()t.\: haD: lffl ,e ". 

A serpent (Arwe) came to him. It was huge, its height was 200 and 

its breadth 15, its eyes were blaz ing like coals of fire, it had double 

tongues like a sharp spear , carrying a big demon w ith a face like a 

monkey . 

In this description of the serpent the writer uses powerful imagery . 

Evelyone can picture what the eye, tongue of the snake and the face of 

th e demon look like . Such expressive words and phrases are very 

e ffective in preaching and convincing the people of the faith of saints and 

the te rribleness of Satan . In the above example the length a nd width of 

th e s nake is suggested but not given explicitly: it migh t be 200 and 15 

meters or centimeters . But the numbers suggest immensity . 

4 . Saint Y::JIll'a ta is said to have planted oU : 'J'd' '::Js 'aganat ('t ree of 

para dise ') on the eastern side of hi s monastery and the plant grew 

ta ll in a short period of time: 

5 . '/'Iln : (,n·',: ,e9uo,,?': (l,{',id:: oU: 'J'd': ';';:':1': m"·t.\'}n'''': mI" ' :": ','1';,,: 

h ao : f.ell: n/l';'(): m/1£7O : M/ : lI'71f 

Our father Y~I11 'ata planted this tree of parad ise, and it gre\\' tall , as tal! 

as the sycamore of Lebanon and the cedar tree . 
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sometimes like the voice of the Arwe (serpen t), which Y~I11 'ata 

killed through the protection of his cross. 

Here the write r compa res the voice of the m a dman with the VOlce of 

a nima ls a nd the torre nt. The expres sion s used in the text m a k e it clear 

h ow te rrifying a n d h orrible the voice of th e crazy person is . Th roughout 

Giidla Y;'I11'ata, there is this kind of figurative la n gu age . 

7 . The following poem found in Gad lii Ydll1 'ata also u ses s im ile : 

IV\9": I'\:"."rt't, : (H'Il: 1I ·""',P,t't:,': n7,.r,: ,&h: '1';h°'] 

f ,'fl£'.: " 'Jure"}: lTO ,~" nCh: 1I :"lTD{j&\: U,hl': Ira', 

,f',?" O,)': <]: " ,.; , : t'\1, "l II)" fl '/,r:: (,,,'''' 

"I]: 1,1]: I]Ch',: haD: " .. eW}'f: (ID{j-t:"" 

) ,f',I'\: UI'\ " :/'I1: I'\-qt'\'e -)-: -)';1,&\1'\',: lTD-HIe: aY7Co', 

Salu tation to your holy sanctuary , which was ble s sed by the h and 

of your fa ther S ';,h ma, Dabra Tayat'ron, your tomb, which is like 

the sun o f Rama (the sixth Heaven from top to bottom) . Ydl11'ata, 

fr iend of the almighty God, Father! Father! Bless us so that Satan 

will not come to us and may the power of your exalted prayer 

shelter us, wonde r and majes ty . 

The above is a 5-line poem with the rhyme scheme [mal. Th e word 1,1] 

'father' is repeated to give emphas is to Saint Y~Il1'ata. The poem m ay be a 

prayer of the people of Gar al ta; it is also an appreciation of the chu rch of 

Y~I11 'at a, Dabra Tayat 'ron . 

71 



In Ethiopian tradition th ere are seven heavens . Their names are listed 

here from uppe rmost to lowes t: 

7 . 7'Crh ~\C ;'9" S 'drna Aryalll 

6. () "'lS"/? .~ . ~\ . r <;. <'t t'\, 9" Sal11ayawit lyarusalel11 ('rea l Jerusalem') 

5. ou'iOL 00·}"7 p./ . Manbara Mangdst 

4 . () ml l' m· J': g: S1il11aya W;>dud 

3 . ~\. r·c lyor 

2 (,-.0'1 Rama 

l. ~\,toC Erer 

Rama is the s ixth heaven, where the angel Gebriel is believed to be living 

with hi s hosts. The wri ter says "like the sun of Rama", a s imile referring 

to the eternal and spiritual light in that area. All the seve n hea,·ens a re 

li t up with s pil-itual ligh t; but the writer chose specifically Rama, perhaps 

for two reasons. The first one is that Rama is the only heaven whose 

name ends with [rna], so it may be for the sake of the rhyme . Second, the 

angel Gebriel (found in Rama) is an a ngel who was a lways talking with 

Saint Ydl11'ata and with all the Nine Saints . Because of this, the writer 

com pares the church of Y;)I11 ·ata with th e place of Saint Gebriel in the 

hea'·en. The phrase iI·/·on{]t."I (zii-t;lmassd l) 'resembles' may be an 

exaggeration, but it serves to appreciate and admire the church of 

Y:lI11'ata and the glory of Y:lI11'ata himself. 

4.2. Metaphor 

This kind of figurative language a lso appears frequently in Gadl ti Y:lI11'ata. 

In stead of comparing things, metaphor changes the thing completely into 

another th ing. Th e following are examples of the metaphorical use of 

language in GadJa YdIll 'ata . 
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l. The monastery of Y;Jm'ata, Diibrii Tiiyat'ron is called the m onument of 

J oshua . 

,h(!ltd' : ~" fO ' : mAf.: ',m·\, : 170'1), : i,9": IJ'IL: m :ej r ') ' 

The monument of Joshua the son of Nun, coming from the district of 

Wiij ii rat. 

Here the writer changes the mountain of Diibrii Tiiyat'ron to the 

monument of J oshua, a reminder of t he Old Testament. This 

metaphorical equation lends emphasis to Y;JI11'ata's monastery . 

2. m/", : n'}'/, : M,n·',: ·nU·i, : ·ni,o,: i, "lIl)d l,h,C: ;/',<;·11: O'IC;: ,ell" '};:I ': /Ihn : 

Uf]rh .... I'.·flt.: .,.;" 

The cave of our Father, the man of God saint Y;JJ11 'ata, the morning star, 

is Dabra Guh ('mount dawn'). 

Saint Y;JIl1'ata is called the morning star, as if he had been truly changed 

into a star. In the Ethiopian Orthodox Church, Jesus Christ is always 

symbolized by the sun, his mother by the moon and all the saints by the 

stars . Thus, the morning star here is a parable for Y;1Il1'ata . 

3. Y~Il1'ata \Vas also called the spring of the Euphrates (river) 

(1(\9": nfli,C/': CMl/]: q:·i·'I"I: fY;: '1" ,y,i· 

II II,:;'/?: Ci.ll h: lI u g:C: g:"It.: ;OM,: I It.II" 'i· 

l.,t1'I: ( .. '1:(.-'1'11 : ,e?"~;:I': iH;: r",' ;I.,II: ;/',<;.11: ,,'!'i' 

.e,II,N",,: nnu n'/, : m,' ), p'i ' ll : M" -i-

Mwn : " /t.t. : A·()\': " ;/''1, : flrh <.r;: ,hh:i-
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Salutations to your hair, beautiful flowers, and the flesh of your head 

which is the earth when the rain season has passed . Spring of the 

Euphrates, Yal11 'ata, you are the drink of the Holy spirit wh ich is 

heaven; and let me drink your prayer, every day, that flows , because 

my h eart has become dry in the heat of weariness. 

The whole poem can be said to be a metaphor; every point explained IS 

figu rative and m etaphori c . Thi s : 

The h a ir of Ydl11'ata beauti ful flowe rs 

The fl esh of his head - the earth crust 

Y;JI11'ata himself spring of the Euphrates 

Y;Jll1 'ala'S praye r a drink 

All these expressIons are metaphor . The expressIO ns are highly 

imagina tive . 

The water of miracles, Yclll ' ala. 

Here Y;)Ill 'ata is changed into water, to glorify him. 

5 . YJI11'ata is also described as a horse : (fI}{)'h)6 ',: I..LI1: ,e9'''};:l' 

'the horse of loading'. 

Sycamore of Lebanon, Y;) Ill 'ata, \\'ho make the branches green 

74 



Here Y:llll 'ata is a tree a n d h e m akes the leaves green . What/who a re th e 

leaves? It migh t be a bout the people of Ga r'a lta , meaning that Y:lm'ata 

leads th em from dry (sin) to green (s p ir itual strength) . 

7. M9": t\ j'AI1: 9"M: A'OIl: O')·fl t. 

i, 'H ': ,eOCrI, : <J:O'lTu: '?·n ,::: flt\ ·fl: :/·,'l.fl : 1/a'l(~ 

I IU '/: (,C,<'9" : ,e9"o,;J': / JJC'?m: (,flh,o,/: PS. t'~ 

,e:/,:/·t\,,: fli ,'i'/;M' : m,fl : ?eMl: :/ ' :J'(~ 

i ,'}Ot\: 6 .'!.:o'W': <J:m" /: MJCP: 'I: t'~ 

Saluta tion to your wo rd a nd your heart togethe r , \V hich cry out in 

fullne s s psalms about th e holy Trinity . Pries t of Aryam (heaven) 

Ydm'ata, you a re a d orned with a monastic robe . Let you r power, the 

smoke a n d incen se , k ill Kora h , my enemy, prema ture ly in a short 

t ime for my sake . 

Here Ydm'ala I S represe n ted m eta phorically as the ' priest of Aryam 

(heave n). 

4 ,3, Personificatio n 

In pe rso ni fica tion the cha rac te ristics or beha vior of a huma n being are 

attri bu ted to a n ina nim a te object. In this type of fi gurative la ngu a ge, 

mounta ins la u gh , p lan ts walk, the sun cries, th e cloud s joke, anima ls 

think, etc . 

The follO\\' ing a re exa mples of pe rsonification found in Gad la Y:Jm'ata. 

1. Acco rd in g to Gadla Y:>Ill 'a ta , a hund red fifty people we re ki lled by a 

snake . After their death they were in He ll. However, a fter Saint 
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Y~Il1'ata prayed, a ll the dead people were resu rrected. Hell was 

shouting: 

.. . (!l {,'H·'/. : l7o !U,h : {,(!l·\,od· : t'l), A : (!lh A rld' : Oq·o,e: :I' A: (!l.'(-o.: 7,9": 

{" e 'I: : 11'}-/: : 'm,n,:: 

Afte r you came, He ll cried a nd shouted loud ly and said, "Where is 

th is person from?" 

Crying and s h outing are characteristics of human beings , no t of 

Hell. Literature present deviations from rea lity, but based on reali ty. 

The reader can be a mazed at the shouting of Hell, and at the same 

time be im pressed by the expressive power of the writer . This 

instance of figurative language is not only personification, but also 

m eto nymy : Hell represents the creatures in Hell. 

2. On e day, whi le Y~Il1 'a ta was praying, demons came to him , bu t he 

chased them away . 

... (!l (l : 0(,9"<,\1'1 : {,i,cl'~ : i,l'I: ,e, t'lC';· : (lJ(l : 0{,9"<'\n : )l'Ifl'H " : (!l U' f],e 

(!l0{,9" <,\1'I : 1'I .n;,: i, 'iil ,ell<j:'/ · .. .. 

Some of th em were like flying birds; some were like an a pe or a 

monkey, and others were dancing like huma n beings . 

Dem ons may be abstract creatures in the tradition, but here they are 

dancing like human beings, or like apes and monkeys . 

3 . After Ydl1l'ata d ied, he \\ 'as buried in Dabra Tayar'ron/Gun . Later 

four moun tains came from different areas of Tigray to ra ise his 

grave. St. Yared narrates this in a very expressive way . 
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4. . .. 7I(h";: 7,9"~l: -,,')"n:i: m7I(h":: 7,9"U?l: (h"'7n:i: m7I(h'I:: 

7,9"(ht-°'l-1-: i,'ill: ,e'l.e.r: m.et-(Il'I: m<;.;<·f,'in: h u o: <,,0"' : ';t"n: ;)5'1,\: 

m,e,..,:: g,'nc: II:"(hm,e: (H;: ,e7,II,: IIUnm"": nU?l: 'l"flt-;,': Oln.\',;)& 

:f'(wll,e: ,~,'nl: "- ,f"T'C"i: ','P;": m'l"rp;f':,, : I'\on: m.eid:: g,'nc: 

:" 'I'S!;(I"'i: n7.II,: (Iu:'-h: M -':U" i: II.I!;I]C: W;J",M,: n,~"il1: m;J'Ol?ll: 

I'\on: Col'\: m,fl,," ';';): n'''J.e, : "-,P'f C"i: m""')' ",nc: nOH\rn,'/: ,e7,11'",,: 

YiM,: m(h·C: -)n: ,ei"':: Uu.: IIfl"'/: 'P:e>:·t-:,-: 11170: :' -'l" r l,e: (I)')'n,m): 

ol'i7n .. , 

One (mou ntain) from the land of Ta m ben , a nd one from the 

country of ha m asen, and one from haramat, f1ee ing and run n ing, 

and their runnings were like the run ning of th e migh ty wind, and 

the mounta in to which you sh ould go is fo u nd in the coun try of the 

East a n d la te r wil l be called Oabra Tayat'ron , tall and towering to 

the heigh ts . And this mountain, at the time of your death, will beat 

th e three (oLher) mounLa int; , and iL will ra ise up your corpse and 

lift you up to th e su mmit in the heigh ts of h eaven , Tayat'ron , a nd 

you will be buried inside iL. So sLand up and go to that country 

named Wi3.jarat so that you s hould teach and preach the gospel. 

In Lhis poem the o rthography also shows us a phon ological process at 

work, i. e . assimila tion and change to gem ination. i,'l",~'t.: "'9"n:i ' ;>I11 I11 dcl ra 

Tel11bcl1 ",as nrsl i,'l": 'l",~' t. : " ,')" n:i 'dl11 l11 :)ci ra Tel11bc ll 'from the country of 

Tembe n', The two m 's combined and the result was gemina tion , 

The poem includes three types of figurative language : 

• Simile, 11I7u : <,,0"' : 'i 1.{1: "limei rus'titii Ilrifas 'l ike the ru nning of the 

\vind' 
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• Hype rbole , 01'11 '1' : ':';:..: n'''l,f!-: lI 'aslii I7I1XO siillloy 'Up to the heights of 

heaven' 

• Pe rsonification, 7.'}II: .f!- 't.f!-J' : m,f!-Lm'~ ~nza yagoyaya lila y"raw"s'a 

'while they were racing and running' 

Here the mounta ins behave like human beings, they run like a person. 

This figure illustrates how th e pO\\'er of literature can act like the power 

of p rayer: the difference is that the powe r of prayer is applied in reality 

and th e power of literature is imaginative a lthough it is based on reali ty , 

4.4. Hyperbole 

In hyperbole, someth ing IS presen ted as bette r, larger, more importan t 

etc , than it really is . He re a re some examples in Gad la YJl11'ata : 

l. During the re ign of Tazena, there was a python in Aksum and it was 

whistling. The text goes: 

M"O': .1':9"0 : ,,·'1: 'I'nl,'}: i.{lh: ,U I"'16: .1':9"0,: 7.ilh: t16'1 t.: '7M" They hea rd 

a thin sound of wh istling, so much that its sound could be h eard to the 

ends of the earth, 

Th is is hy pe rbol e , Ho\\' ca n the sound of a s ingle snake be heard 

th roughout the world, even throughout Tigray? This is imaginative 

hyperbole . Anyone can say that he fe ll in love with a girl for three 

thousand years, to mean "for most of her life". Saint Yared a lso wrote that 

the sound of the python was terrifying and horrible; this is the basis for 

the \\Titer 's exaggeration. 

2 , mn 'l.II, '/ : y,/I'} : (IlY,'f(Il}: 'IS: (/u'} lj: mOiJ'}Ij'ln : t .(.\(l: t.g .. '!-'''ln'''.: 

i .9"1I ·1I· : t./'.(I)·: (IJ/..LI'·i ·: tJ:i.: (I~'I': (IJ(IJ U(lan . : II II (iii: ,hm.(l : nl,o'l't: 

i • .<' .. u· 
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At that time the t ree blossomed and the scent of its perfume 

s m elled sweet; n o scent can be compared to its odor. And when it 

bore lovely frui t, he (Yam'ata) gave some to every one of them, 

having plucked it with h is r ight hand . 

He re the odo r of the tree is exaggerated. 

3. (I)(ln, '/ : (Ilg: 'I ' : (1)-71'1: : (,C'I?: (l)1, ;J')"H: U' : (I)~,-} II: ,em.(!'·'I,: 'h't?"'}: 

g:9"YCTO.: (I).{} -i-: /1 .1'\': (I.(!,· ,f''''/·I ·: :" '1(r ,e : (I) '/C'}t\;J"' 

At that time the snake and its demons fell (on the ground). And 

when they fell the sound was heard throughout a ll the region s of 

Tigray and Gar'alta. 

This is about the snake which was killed by Saint YJm'ata; the no ise of 

the snake's falling is exaggerated. 

4 .5. Apostrophe 

In apostrophe, a person talks with inanimate things, which cannot give 

any response . This type of figurative language is a lso found in Gadla 

Y;:>I11 'ata. 

One day Yalll'ata was talking to the rock I,'here he was later killed . 

{,'; -/:: l'h· ,I, : 9u 1;<;;h : m9""7 I.· 'I/: ,e(IJ'rh1/: .~.9"\': CTo(.\ot\ ·/;h. 

o you rock of \I'aiting and sh roudin g! My blood "'ill spill out u pon you . 

The rock is called the rock of waiting and shrouding, because the people 

of Ba rbar waited there and killed YJI11'ata, and his body was sh rouded 

there . Before his death, Y;:>I11'ata kne\V ,,'hat would h a ppen to him there . 
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So he was talking about the future with the non-living organis m, the 

rock. 

4.6. Biblical allusion 

Allusion s to the Bible are common In Gad la Ydm'ata, as shown by the 

following examples: 

l. "'IIIlC' : ;,'711),: M 'flCIl: ,e9"q;:l' 

nhaD:,t' I"IIlCII: I'l/. .. f';:l".ce: Ilf' OV,} .. . 

flhao : " 'IIIlCI" M,.A,f'f1: 'I·flCIl .. . 

nllan: "'IIIlCI" I'lao·c), : 'HICh ... 

filIOn: "'lIh CI' : I'l';"'" ·J·flCIl .. . 

nhaD : "'IIIlCI" MdIC'/9": HICIl 

nllao : " 'IIIlCI1: I'l.eflrh;": '1·nCll ... 
nllao : "'lIhCI1: M'lH·fl : 'l·flCIl ... 
flhan: "' IIIlCII: MI·",9": 'I'flCIl ... 

Oh Lord! Be mindful of your servant Ydl11'ata 

As you were with the robber (who was crucified in) the right side 

As you ,,"ere with Elij ah, your servant. , 

As you were with Moses, your servant"," 

As you were with Noah, your servant "," 

As you ,,"ere with Abraham, your se rvan t." 

As you ,,"ere with Isaac, your servan t., 

As you ,,"ere with Jacob, your servant"", 

As you \\"ere with Ad am, your servant""" 
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This is a prayer of St . Yared for St. Ydm'ata. The prayer recalls m a ny 

saints from the Bible, in parallelism. The a llusion is biblical (not 

philosophical or h is torica l) because a s a int's li fe is rooted in the Bible. 

There are a lso some expressions which a re in effect biblical quotations 

with some modifications . The following is a good example. 

2. O"DUJt.;:i·· ';'/: OJ'II"' : ~l.e:IlC : :",'l.t')'}: ,en.e:C";: i,'?lu" n,h,C;: M,C,:"R: .I'.·nt.: 

,t.(..t'):,.: (lJ~,.~:qt.: '/Co,?'.;:!·: mi,1"IH'\': ".<~.e/I.II · : M"g:/.: ~,:I·f'·?·f 

He has se t his foundation on the holy mountains; the Lord loves the 

gates of Dabra ha rasat and the mountains of Gar'a lta more than all the 

dwe llings of the land of Eth iopia. 

This IS a biblical quotation taken directly from Psalm 86/87 :1 /2 , but 

with some pointed modification . The quotation in the Bible says : 

our'lt.;:! "l;'/: m'II"' : ~1.(':qC: :" ,<;.t')'; : fn.e:C"}: 1I'?IUdl,il,C: M,r,:"fJ: of"'}: OJI,9": 

/1.t'\.: ".o,g,'/.,/! ' : tl,f'o,HI 

He has set his foundati ons on the holy mountains: the Lord loves the 

gates of Zion more than a ll the dwel lings of Jacob. 

Here Dabra harasat and the mountains of Gar'alta are substitu ted for 

the gates of Zion and J acob in the Bible text. 

3 . r'l1'\9": M,n·'I: ,e9"'};:!-: i,';",: ~,?'.o,t'\: 6nf 

lI 'n,ld': Ol·ml"fIC: (I)-"'t'\ : "'l"It'\.-/- : mn'/t'\,t'\ ' '(' 

t'\°'l .~'·nt.: 1]), 11' : [J'It.: 7co,?'.;:J-: {,';".: +r'l O"u e: ~l.;'-f"?'S' 

~,q: hn·c;: 'rn,e: (I),t.'I'Cf 

QC/1 'I : t'\.I'.,H'/l : n{lDII " ' ?'./l: '1,(' 

/l ao : fl/.II·}: ~dlt.'1 1": t'\t')(.. : Olt'\f 
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Salutation to our fath er Yam'ata, who, with glory and splendor a nd the 

words of the canticles and with hallelujah, raised up his grave in the 

coun try of Ga r'alta which is called Ethiopia. Father! You a re an honored 

prophet as well as a n apos tle; bless u s, your children , by this , you r cross 

as Abraham blessed Sarah and Leah . 

This is a biblical a llu sion. Abraham, Sarah a nd Leah a re found in the Old 

Testament. In the tex t Abraham blesses his wife Sarah and the wife of 

his grandson, the wife of Jacob (Leah) . Nonethe less, there is no 

indication in the Bible of such a blessing, nor is it likely that Abraham 

was alive during the time of Jacob and his wife . But the writer was not 

concerned with biblical a uthenticity . 

4 .mWD: l,n,: nro/7.(.\\': :".",.{l: n)'(.\\,: l,rro: ·mltT"·: '/.e"'/'!·1-: aDm',: ')m"': 

(j<; T : (1)·) ··(1(.\9>: 1'l1/'i.,:: g. ·ne: <j:b\{]: (I).et.(.\{]: (l)7, 'H·l7o,',.: nnl7O: l,n.: ~,',: 

;t' /'.('\(j .: 7\.~:qL: (l)n: i,?''',JItT''': IIJ'aD 6i,: M\-": n(.\·(I{] : (I)~, .. e ro·'L .. 

In my holy gospel I have said 111 my words, "If you h ave the faith of a 

mustard seed, and you say to this mountain "Move" , then it \\'ill move . 

And you also, just as I say, can move mounta ins. And if anyone amongst 

you sets fire to a garment, the garment will not be burnt. 

This is quoted from the New Testament. Thi s expressIOn motivates the 

reader to think back to the time of Jesus Christ and his d isciples. 

4 . 7. Symbolism 

Y:JI11'ala'S four disciples (As';)bha, P'et'ros, Za-mariam, Adon ay) were 

positioned in the four di rections of Di:ibra Ti:iyat'ron : in the East, West, 

North and South. These four disciples are symbols of the four cherubs, 
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and Dii.brii. Tii.yat'ron symbo lizes the throne of God. The symbol for God 

Himself is not explained; perhaps it is Saint Y~m'ata . However, the wri ter 

had no confidence to say that a saint could be a parable for the almighty 

God. 

4.8. Paralle lism 

The re is a lso pa ra lle lism in Gii.dl ii. Yom'ala . The following is a n example : 

IHlr/"i ': Mdl: (\l1f\6~7'/.: ')n: II·':: .e.·nc 

Ii·nrh';': I'\(I)A.I';·: 1'\II,\·norh'/.: ')n: 'I " :: .\'..·nc 

{]·nrh+: l'\aD'}(..Ii: :".I',.{]: I'\IIJ"l'n~'J,: n'l·t: O1:1!l'; 

Pra ise be to the fathe r who let me climb to this mountain . 

Praise be to the son who let me arrive at th is m ountain. 

Praise be to the Holy spirit who will help me to live in thi s place. 

Gii.dlii. Y~m'ata is full of figurative speech and literary language. Simile 

a nd biblical a llus ion are the dominant types of figurative language found 

in Gii.dlii. Yom'ata. Gii.dlii. Y~m'ala can .be read as a source of history, of 

belief, of literature and of th e Geez language . As has bee n indicated many 

times , Gii.dlii. Y;)I11'ata was written by Saint Yared. These fi gures of speech 

poin t out Saint Yared's inte llec tual and litera ry a bility . They a lso sho\\' 

how the Geez language a nd Geez lite ratu re were advancing during the 

Aksumite period 

In the appe ndex part will present (without transla tion) poems 

portray in g the like ness of Y;)I11'ata (aoA )l") .e?""};J ·). These poems a re 

especially rich in expressive and figurative language . 
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CHAPTER Five 

Conclusion 

.:. The Nine Saints who came to Ethiopia at th e end of the fi fth 

cen tury are said to h ave come from different p laces according to 

d ifferent scholars a n d different traditions : from Rome, Syria, 

Egypt, a nd Arabia . 

• :. Amon g the hagiographies of the Nine Saints, Gadla Aragawi, Gadla 

P'ant'a lewon, and Gadla Gerima have been edited and published 

by Ita lia n scholars . However, Gadla Ydm'ata a n d the Gadls of other 

saints like Guba rema1l1 unedited . For th is research ten 

manuscripts of Gadla Ydm'ata \\'ere found in Tigray a nd were 

studied and compared. Nine of the manuscripts a re written in two 

columns whi le one manuscript, fo u nd in the rock-hewn church of 

Ydm'ata (Gun), is written in three co lumn s . The paleography of the 

manuscri pts is perhaps of the 18th -20th centuries . Geographically, 

the m a nuscr ipts are a ll found a round Gar' a lta and Waj arat. 

.:. Across the hagiographies of the Nine Sain ts, there are some 

linguistic, historical, and philological differences . The names of 

some of the saints and the names of their monasteries a re 

sometimes written d iffe rently in the different hagiographies. For 

instance, Saint Y"m' ata is sometimes called Mat'a', and Saint Afs'e 

is sometimes called 'Os'. In Gadla Y;)m' ata, the place of Alef is no t 

gl\'en, but acco rding to Gadla Aragawi, it is An s;)'a/Bdnza. 

Acco rding to Gadla Y:l m'ata, Y:lm'ata \\'as origin ally called 

'A ltroman, but this name is not found in the other hagiographies . 
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.:. Yam'ata performed m a ny miracl es and gave grace to the people of 

Gar'alta and Wiijarat. Ydm'ata is commemorated on T'dk'dmt 28 

(based on the Ethiopian Sank;)sar) and sometimes on GJnbot 1 in 

Wajarat. 

.:. The m anu scripts of Gadla Y;)m'a ta contain some linguistic, 

orthographic and textual differences . Some of these are polygenetic 

and the othe rs are conjunctive. Based on the conjunctive errors a 

tentative stemma of the ma nuscripts is s hown . 

• :. The u se of figura t ive language in Gadla Ydm'ata h as a lso been 

analyzed. Sim ile, metaphor, personification , hyperbole, apostrophe, 

biblical a llus ion, a nd symbolism are a mong the figurative u ses 

commonly found in the manuscripts. Accord ing to the Gadl itself 

the m anusc rip ts were written by Saint Yared of Aksum. He 

composed the Gad l u s ing imaginative a nd expressive diction. This 

way of writing is very valuable in preaching a nd exhorting the 

peo ple to re ligion. Miracles are also narrated, sometimes in highly 

imaginative and hype rbolic fashion . For instan ce, the phrases idlh: 

,eno'/i\: .\':9"{J·: Mlh: (d)<;'t. :qM" 'till it could be heard through out the 

world' is a n obvious exaggeration . Thi s act io n h a ppened at Aksum, 

and migh t h ave been important throughout Ethiopia - but there is 

no need to present it as being heard 'throughout th e world, There 

arc a lso poems written about Y;)m'ata. These artistic poems, and 

all th e figurative la nguage, can se rve as evidence for the 

development of Gcez literature du ring the Aksum ite period . Poems 

descr ibing the li ke ness of each part of Yam'ata 's body (ouC\)/q : 

,e9"'};J') a re the best-known poems in the manusc ripts. 
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Appendex 

The Likeness of Abba Y~I11'ata (anClh,,} M·'I ,e9" "};:I') 

M9": M/ht.: {)?"n : (In: -/'lIhC': CI'n'!: 

II.f'WWt: '/'5';"'. : mll.f't.M : )11 '1 

tJ:>\o'L : (J'Or/"';n : .e9""};:I' : ~,CM"/ : tJ:m·'1 

7,:/'(UI'\J':: nn,e'/l/: ~, uo: CI,r.-/·: '/ tJ:{J : "'1 

7n(l: "'1",0<; : I'\(}),CI: 7,(}au: Inn·: ~\'I 

M9": I'\M,C-" : CoM!: tJ::/"P'/: {J'}: 7,"1,.1'.)­

lip' ;IT: O,{JI1 : 9n J':C: .<':,.,t.: )1'\':.: t,t.9"'i· 

':,M: h,tJ:t-'T'{J : .e9""};:r: {J,~,: an'}':,{J: ~',~.{J: 7'11' 

,e{J:/'\"I.: 1'\1'\61'\'/:: (1)0'),":"11: '/.1'\'''''' 

{,{Jail: ",ot.: CI 'O\': '1:"7, : O,h<;·C: ,hll,:" 

M9": I'\O.{J/J: {,'H': ~,'M.{.:'·: ntJ:'h" 

h9 n
: ~,ht\ .CI : 9n .l?:(,,'p.: ,!I.O"}: {,'}(l1 ' }{J: {FUCU 

,Y~L"'.'I? : .e,!""};:J· : Oll·t. : "'I'PO'/: {,'In: 7,£1;" 

/JI(U·t. 'I ,: (U.{J',.: f,Y,,,:ll: {,'I'''/ : '/n ClfjCl: uutJ:CU 
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Mr: t'l77.·h: 1I~,t,\(h"';r: M",e:C 

1]:'1: MH"OCt'>: (d'';'?': haD : 1.'Pl",f"): ~,7,.?C 

.\';",1.: ~,1'flfl:/': 1]:)I,.ao: :" 'O',}: :".\':{]'I: hO'C 

O'l')fl."·: I]:;/'Ch: ~,f]: O~,'WII'r,': M9": ml]::"C 

",/-,-';»: OaoC(I: t,\'m': ;»(1)'C 

M?": fl</'t-'HH:h: lI~d·t-I1fJ: fl,e: j'{] 

Ot'lfl.,v,: "} g:ill: :ViOe: b .. r.fl: o'l'W'P."": ./).'''{] 

an{] " 'j!,' o',: b.I.{]: ,e?""};J': (1)I,f]m,: I. ·H ' : ·i1·f~ 

7,9"11./,11: ',1'0: ""[''1: (1)7,9''',,\'0: g.?": 7,\" (,"1,(1 

M?": 7, ·0t,\: flh'P))·o·i·: ~,o,e'H:1l 

~,tI: t.1i\'.:i: ~19"t'\~/: ;»C.?'/?: (jO'I,e: 'J)I,1l 

I]:Y,"'L: b.j·g:: ,e?""};J~: fl;),'imfl.9"i : M·1l 

'i'O,tlll: 9".\':e: O·"'j'''IC': ',"I '/: (llUJCIl 

~"t.Il·OIl·: 7,'iOfl: j'(:\: 0.11 : h"'7h 

t'lt'\9": M,7,II",Il: ~,fl: ' /'1,/-,-,) ': M,l',?"!' 

~ " '~Ill , I.: :"'i ')~L : ;h .f!,(I}·i·: (1)9"/-,-,rl1, t. : ~,9" 1'\ )1: ·,"nt, 

7,(1) : :J,' ,e ?""};J~: O{],,}·'· : ./"i'C;: (I)o/"I'O!' 

89 



90 



16 

';1 . (.,,: :l{Vo'(' :,,}'LV :,I'(H. 'W :'V'H:o' 

';I 'S\! :/.o'I{l!'< :Wt..:J rr/ :·(. 0u(, 'a' : "M:J'·: :/.f1 11 

';11.01/, :t!'!i,': :l!·Vrd :7U'I" :011" /' :9 :'V:J'/,o' :,H.'( 

'i'ld .U :l{U·V :Vl),,6 :lIV·('V : .. 6\,!V 

~ ~ ~ 

'UU,\ :·':U.C'< : ,I l!:9 I. :·I:nb :·/>0:]011 11 

·U,':0·'· :,;),/::9'< .. 6'( :(l11l!'( :·/:"< .';) 7 : ';I 'a' V :"~'voD+() 

·UI/."~ :'UClIFJ ::J<I I'U"(lIl.'(V :·('0,,60' :V"<II'I." 

·Ul.I I·/· :qU'V :-"l!'W :,1:1.1 ,(, .i :/.I/Jun 

'UlJ{' :7lv ';I :+'FU·l! :q{.vVV :,,6vV 

c'f, ~ tp 

""cl'W Il :U-l. :./·l)·W :,,6 ',\ :/.'(11 :/.oLJIIU 

,/· '77 :q'VQ'v :011'< :'/.lI){. '{ :'',)1. :f1J,U+ 

'H1Q'< :V,,6Vnnl/?·(-1I :·(-0 ,,60' :l!,~,lJ-VII :Jb 

,/. '1~ :"7 nnQJ"'< :V'{ :'/.·/:a}, :VL('{ :0-VUV 

.,.'1'«(/ :bo11b :';i/.uV :lfJ,~l!'<V :,,6vV 

~ ~ ~ 

/.o'6W :·I: rdl..Q·I:1I ::9o'V :q\;l.':'F :,lcb{'U 

/.o:/-l!oo :q\;lVV'{W :(j'l.nV :d,:J'< :4VVV '< 

/.ol/?'/, :4J"':9 :Vl!u6W :J,C7'< :Vl),,6 

l.n"7V :f.n.~{. :';i\;lOJ ::J~u6V :f.,. •• ~{. :V\;Q 

l.n'<l! :V '{ :lo'/? :·,·tJ·(- :'7 '{ :l{-1-'<V :,,6VV 



1'\1\9": M,fl')·'}</.{lh: 7,9"7b<;: Mlqo: (IJuol'lh 

Id'l"' )1,'<; '/ : 'l'rhO' : nn, 'I': <;llb-'I!: h?"t'\h 

'/,"1.: g:i'It'\,i· : ,e?"q), : ,hO'l.: 77,: "1(..1:\: ~ph 

I]Ch ',,: i'lIl 7, II. V ·: nuofl</'I:\h: n'<;,h 

tl ,e')'7;)/-,,: i,9"7'/,'\': Ob-ce: l7D1:\~,h 

c'lt'\9": M 'C:°"h: aO' )\/,: fl,n,h:": m;,·,V,n. 

tllln<J:fl,h: \,qC?: c70'}'Jtl: ~,.?O'lI:'·: /-"tln . 

. e9"q;J·: .r'04\,n: 'In: ',<J:flh: 9"r,n. 

aJt\/'../l: n·nC:h: '/,;J: 'n/,n, ' I': (IJ'n/,r'b 

c'lt'\9": M,"/.r:/l: 11 flh,'''/: aot'\l,h-i- : 11,,',4\ 

OJfl'?g.'I·: 1:\0,1:\: 1I~,.l'.'tl;,'tl'l\ 

,e9"q;J' : ~m'tl"fl: c70 9"tJl. : ),,'\,"): I LV.O'lfl'f\ 

).P.'Jh : g,,'''/fl: l.J'.),/l: I:\°'l.f!.: 'n/,n,: <;1]:4\ 

nt'\9": tl afl ;J'!,<J:'I;/l : Pl.: OJ'i7. tl: 'i'?/-": Iltl: Plr 

i,'i'I': nm'fl'I:;J ' : .e-i-l./l ·n : UD·nl:\q: C)·Wi : *·CflC;:;t., 
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.e')n'};r: ~d-I1A: ~dA: ~,_f'Mnt. 

l1,?c,)n-}-: '}(ll-~: A~'!:M: '1.IL: .el'.t.6: 9n'?lJt. 

7,/11: .e&. A '1',9>: 7,9": ~,1J,?6: 00117,11:/-: ,ht. 

A 119": AIIIJ'}h: 'l°rllri.'/': 1Ie'1'}: IH'oo'1',h 

9nt)t'I,: t'I,'l'm-,n: ;hl/'l1h: Al'.'f'-'): tIU<;-I;'1 

7,°'luUJ/.: '],;J.e: ~,IJ: 7d'r : -j-H1C: 'i>/:,h 

1I~1,;)t'l.eIlP>: (1"'1-: Mwo : ;)11 : j» ;Jf : Ill'.',h 

l'ltd': ;)'1'~I'): mAJ':h: UIl'I,: '}Il," 

M9n: t'l/, '},?,t:' ,}h : nrht'l.n: (In~A: '1''}S 

1I~IC'/I1'I": )I,ti,"": m~I'?II&.,r, : n ';h'! 

,(',9n '}j' : t)O'o,~ .. A: mAY.: O'o '}tl ll: :"-,\,{j: ;hA:P'! 

7,11,: (lflh: n:h,ln/: m,{j,/': n,'/': '}7' j»: -/";'<; 

-/"1'1:-'1.: 6(H : t'l11,:J'1: O'o-{j'! 

Oll,)n: t'l;hl'nh : M.I\': '?1I1.: 1":/': O'D'OI' 

11 ~I(IJ'(hll'I': 11-/;: ,h&, : 111.h:/ ' : m~IIl'/"flC/1 

o'I6</'fl: 7,'?IL/,\': ,(',,)n'}j': J','fll.: -I'h'fl 'r,: ~1 • .l'6I' 

7,'}II: -/-rIDm"I': ~11.\,}(H'I1: 11;)-'\,1: -/''1:,)'': '/'rhm,/1 

mflll6t'1, 'I: ll '!:AIl: t'l,}M": ~IOI ,(',I' 
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M9": 1'\7,6--"/h : h'H': 1' ~ 1': 9"hf.\'. 

fl fl,' /' : ,',';'<;: 7, '/'0: 7.11, : ~,'fll/"/h: 07 .. ~. 

:-'.'7·fl: ~,09"e' : ,e9''',} ;:)' : lI~vI 'MoC: oM. 

M":>\ °'1h : M,oCe;: ,, '}II : ,{',/·o·: '17 ,'<-

7, ;J : {TIJ'} 'l:{): ;"J':{): rhf',(J)') ': ? fl,h: ml .p. 

M9": oM:·fl'}.h: ') 'fl{)'/' : aoo/,:"O : M \ : 6. ' /';:)' 

a o(,\o (,\ 'I': 7Nl.. " : I\)I,'\{.'}: 0'7"/0,'/ ': '/fl(,\(] (,\: } C{);J' 

g.·(Jl : 9"06--'/: 11: ~,(] : l, '}II: p';Jh : rhf', Ul ;:r 

-'i-1I,9"C: .<l.fl: CM{)h : M"Cht'l : ~,J':(]C: 'Hll;J' 

1l'J7. : &.'1](, : ao,/:CLJ: :":"au!/lJ: J':(,\Ul;r 

0"19° : oM\·". L: M~,h: 7,·0·V,'1! : fl L!?:: 711'1 : ~, {).,..,: 

(If! : Lt'll'·ao.: (J) (,\ g.: ' /' 7,"1 : ~, 'I' fl o: I·/: 

.e,?'''};:)' : P' \~ 9": 1'\7, '71 I)"(J rh,C: fl LJ ', : fl.'/: 

0" ' /1 '/. : t'l ,), 'n h : h aD : ~, .. e'T't,.O: (Jh 'H: 

/lao : ", ,/' (I ao, : ?b 'l' Ctl : o·flll·"/: aoC"':I: 
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M9" : M 1C1 : tI')'i '(lC " ': 11),11 : dbll 

7,'i'/': I'\<):t,: n'(lC: 1'\7t-'H': I1C"/h: (lo'17,M 

,e9"q;J~: rl, ·11:".f'{): '}'1'W : h ,~'(l/' , ,·: '11'\,11 
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M,"lIU ,: n(l,h :/': ,eCM'.,: ult.t.: n·/' .~' II 

nil?": l'\,h !l:h: :/", .. ,, : ;17 ,h~"} 

VIC'/: <):{]rh : t'\', <): {]h: rowc'! : ) 11', : 1'\(l J'n 

,e9" Q ;J~ : ~" CI,('{] : )I,"I' (l: " ,';'';': IIlTo'} 

I'\ (IlCl.~'h : ~"Clcl O: /..O ,h: M"Il ;h/' : (!,CW~{] : )II'} 
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()(I)·()· .r, : n.-i-h: ,,(]: v·,'nan . : ()(): (, "'I.t" 

{diu" : (,'H ' : m(.\ .",. : m(l)&-n,: ·ncu·)·: U'K 

M~": M,·n(.,/l .I1 : nUl S',;!"": (l ' (. .(,.(.\ : /l. ()" 

t.tl : (, 'IIl (): '16C: /. .1,"'/: )1l.C'·): 11 ,1,'/ ' I1'1:tI" 

.e?"'};!· : ;,'<· ·n: 1'19" ;,, <'..)-: (I). , .u/U tl" 
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N'/m'{''}: o'-'f,~·: OJA.~: un:I,: oUL'" 

Oft9": Mn~'f':"h: OJAg,: {,?,'ftl1: .e.·'~L: {hM.: M;t­

{,I1"lQ.h: .e9n AO·: ML:"h: nOJ'<'Im,;J' 

.e.··}"l('\ : 111'1 .... : Y,·'I ·O: OJODCq·,, : ou·n: {h" ';J' 

'/1'..111': m'(H': 7,<'1"': hoo: {,.:,··}nc: 11;'1'I;;J' 

V 1'1 OJ 'I, : IIi, :,. {,OD';': OJ (,\.e.'h : ,e9"Q;J' 

(lft9" : M'.I'l'''/'h: h'.c;·'!·: OJl'lo,e<i:h: oofl"'t\ 

,e9"Q;J': OJ!.,I,: 7.e.' (,\ 
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1'1119": tlt,Lflll: L 'P7,,: ~,9'u: 'n rh,L : fl ;J : -rflC;'} 

117(',ell: 7tf] : ,, }ntl: VII'} 

,e9""};:l' : Y, 'nell : '1',f''rC''} 

nil!!": nh: 11{,Y,7n'I'/l: ·nll·",: "']0.1', : 'I"n: mY.?" 

,e9"'l;:l': ',Off, : 1'1119" 

U'lJ" I': \,·e,'''';'fl: {"e;rJC .!':}'/U·: (l)t,C,/'· 

fl',)/,'C': ''lco'l V' 

"/t9" : 1111' (n il.: ilL',~}h: {,q : {/ulli,ll'I' : (:d ', : fll("(,, . 

(/"'/ 1\(11';' /-: mc:": fl,:J/l : i,'i ll : g,"}(I).,q. 

flY,,/, : M,',· : 0)-/'/', (111,, : ?''''ll]£l(' 

i .'inn: MH·,'''tI .: {,'I : cYi'I' : 'I :';'}(' 

i, 'inn,h: {,fl'l .. n'/:''!-\': i.?" : ·non: fl,-i'll: tl ,,:n',. : {,II·n!' 
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nll9°: M,t:flh : t:'P7.,: 7,9": ·nrh,t: : fl ;J : -" flC,'} 

II-)l',e.h: ~I(j: 7,'}ntl: VIr> 

.e9"~;:I' : .I?·nCh: -, . .l'lJ'C"} 

,e.9"~;J ·: 'I'?.!?.: nll9" 

111; ,' 1: 6.1.': '''I,U· 

'''' .1'. ,. : \'·C.': ';' fl: ~1.1?;(j C: .I'.'i '/U·: m6.Crlt­

/I 'liI;C:': '7Co'] V' 

,,/,9": Ill!' fi lII.: ("(.', : '"1-1 1: ~I(j : (fUllidH' : (I" " ,IIi' .. ': , 

fl" '/£)tn 'j-/ ' : mc;,': fl .J h : il ' i ll : g, ,}(Il ' ,':, 

fl1; ,JI : 11) ,'1" (I) ·h UI/;,, : 9''''}fJU\' 

(,'i ntl : 11I1·,·,':tI· : ~I '/ : fY i"~' : (, :' ;',1-\' 
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