
THE ROLE OF THE BOOK OF ETHIOPIC ENOCH IN THE PRODUCTION OF 

MEDIEVAL G3'3Z TEXTS: 

IDENTIFICATION, EXPLANATION AND ANALYSIS WITH TRANSLATION 

HAILEYESUS ALEBACHEW MOLA W 

A THESIS SUBMITTED TO THE DEPARTMENT OF LINGUISTICS AND 

PHILOLOGY IN PARTIAL FULFILLMENT OF THE REQUIREMENTS FOR THE 

DEGREE OF DOCTOR OF PHILOSOPHY IN PHILOLOGY 

ADDIS ABABA UNIVERSITY 

ADDIS ABABA, ETHIOPIA 

MARCH,20IS 



THE ROLE OF THE BOOK OF ETHIOPIC ENOCH IN THE PRODUCTION OF 

MEDIEVAL GEl'ElZ TEXTS: 

lDENTIFICA TION EXPLANATION AND ANALYSIS WITH TRANSLATION 

HAILEYESUS ALEBACHEW MOLA W 

A THESIS SUBMITTED TO THE DEPARTMENT OF LINGUISTICS AND 

PHILOLOGY IN PARTIAL FULFILLMENT OF THE REQUIREMENTS FOR THE 

DEGREE OF DOCTOR OF PHILOSOPHY IN PHILOLOGY 

ADDIS ABABA UNIVERSITY 

ADDIS ABABA, ETHIOPIA 

MARCH, 2018 



THE ROLE OF THE BOOK OF ETHIOPIC ENO H IN THE PRODUCTION OF 

MEDIEVAL G3.'3.Z TEXTS: 

IDENTIFICATION, EXPLANATION AND ANALYSIS WITH TRANSLATION 

HAILEYESUS ALEBACHEW MOLA W 

A THESIS SUBMITTED TO THE DEPARTMENT OF LINGUISTICS AND 

PHILOLOGY IN PARTIAL FULFILLMENT OF THE REQUIREMENTS FOR THE 

DEGREE OF DOCTOR OF PHILOSOPHY IN PHILOLOGY 

ADDIS ABABA UNIVERSITY 

ADDIS ABABA, ETHIOPIA 

MARCH, 2018 



ADDI ABABA UNIVERSITY 

HOOL OF GRADUATE STUDIES 

o 

Thi i to certify that th thesis by Haileyesu AI bachew, entitled "The Role of the Book 

of Ethiopic Enoch in the Production of Medieval Gd'dZ T xl : Idenlification, Explanation 

and Analysis wirh Translation" and ubmitted in partial fulfillmenl of the requirements 

for the Degree of Doctor of Philosophy in Philology complies with the regulations of the 

university and meets the accepted standard with respect to the originality and quality. 

Signed by the Examining Committee: 

[j IA"-J i'R.A>JCf ~ CO kO~ N I q~""" ~ L~ oq ·021 . :2..c ~<S 
External Examiner Signature. Date ____ _ 

DArV"IEL A ~5EF-A JJ J A~A Pn c,#/[)/ ~ '3 l,o l ~ 
Advisor ________ O/h,i ___ fi_s::.i;~re_r-;r---' _\ _____ Da~_·_O __ _ 

Chair, Department Graduate Committee (DGC) 



Dedication 

To my beloved sister Banchiamlak Alebachew, your love and care for our 

family never be forgotten! May God rest you in peace, Amen! 

iii 



Declaration 
I declare that tbi tbesi entitled 'The Role of the Book of Ethiopic Enoch in the 

Production of Medieval (?)'~Z Texts: Identification, Explanation and Analysis with 

Translation' has been carried out in Addis Ababa University for the study of Philology, 

under the guidance of Dr. Abba Daniel Assefa. The WOo is original and. has not been 

submitted in part or full by anyone for any degree at any other university. 

I further declare that the material obtained from other source has been duly 

acknowledged in the dissertation. 

Haileyesus Alebachew Molaw 

Date: March, 2018 

Place: Addis Ababa, Ethiopia 

iv 



Table of Contents 
Dedication ....................................................................................................................................... iii 

Declaration ....... .... ........................ ................ ... ... ................... .... ...................................................... iv 

Table of Content .................... ........................... .. ............................................................................ v 

Abstract ...................... ... .................................. ... ........................................................................... viii 

Acknowledgement .... .................... .. ............. ... ... ........ .. ...... ..... .. ... ...... .................. ... ................. .. ..... ix 

Li t of A"l:>reviations ........................................ .. ...... .............. ... ... ..... .... ..... .... ............ 1 ....... ... ......... xi 

Tables of Symbols for Tran [iteration .... .............. ........... ..... ......... .. ............. .. ............................... xii 

A. Con onants ..... ....... ....... ..... ... ..... .................... ................... ....... .. ..... ....... ....... .... .................. xii 

B. Labiovelars .............. ... ...................................................................................... .. ................ xiv 

C. Vowels .... ............ ................................ .. .... .... ........ ......... ... .... .. ................ ........................... xv 

D. Numerals ............................................................................................................................ xv 

Chapter 1. General Background of the Study ...................... .... .. ........ .......................... .............. ..... 1 

1.1. Introduction ........................................................................................................................... 1 

1.2. Statement of the Problem ... ................... .. .............................. ....... ..... ..... ............................. 12 

1.3. Objectives of the Study ....................................................................................................... 14 

1.3.1. General Objective ........................................................................................................ 14 

1.3.2. Specific Objectives ....... ............................... ....... ........ ..................................... ..... ....... 14 

1.4. Basic Research Questions .................. ........................... ...... ... .... ..................... .................... 15 

1.5. Significance of the Study ............. ..... ... .... .... ...... .................... .............. ........ .. ..................... 15 

1.6. Scope of the Study .......................... .. .......................................... .... .................................... 16 

1.7. Organization of the Dissertation .. .. ...... .... .. ............. ................ ............................ .... ............ 16 

Chapter 2. Methods and Description of Sources of Data ............................................................... 19 

2.1. Introduction ..................................................................................... .... ................................ 19 

2.2. Methods ... ................................ .............. .. .. ............................................. ..... ..... .................. 19 

2.2.1. Data Collection Procedure ................ .. ................................ ...... .................................. . 19 

2.2.2. Data Analysis ......................................................... .. ... ........ .. ......................... .............. 20 

2.3. Physical and Content Descriptions of Manu cripts .................................... .. ...................... 23 

2.3.1. De cription of tTD1\th6. 9DP"m.C (Mii$ablifa Masttir) .................. .... ................ ...... .......... 23 

2.3.2. Description of tTD1\th6. -(lcn (Ma~blifa Barhan) .............................................. ........ .... . 43 

2.3.3 . Description of tTD1\th6.11ihC.e (Mli~blira Baharay) .................... .. .................... .. ............. 44 

2.3.4. De cription of tTD1\thJ. eth,e (Ma~bafa $abay) ............................................................... 46 

v 



2.3.5. Description ofuD?\m6. (10,77- (Ma~batli Sa·atat) .... ..... ........... ....... ............... .... ... .......... 47 

2.3.6. Description of ~Clt~ hot-1bA (D~rsanii 'Ura 'el) ................................... .... ........ .... ... ... .. . 51 

2.3.7. Description of ,\ch. (' Arke) ............................................. .. ... .. .. ......................... .. ......... 52 

2.3.8. Description ofUD"h'\ 7-Clh.: (Malkk~'a Gubae) .................. .. ....................... ................. 54 

Chapter 3. 1 Enoch as a Source of Ethiopic Literatures: Translation and Explanation .................. 74 

3.1. Introduction .... .. ................. ............................................. .... .............. .. .. ..... ...... ...... .. ......... .. 74 

3.2. lEnoch in UD?\m6. lIC'f} (Ma~bafa B~rhan) .......................................... ..... ......................... 74 

3.3. 1 Enoch in UD?\m6. 91'fPm.C (Ma~l)afa M;)snir) ..................................................... .. .. ... ... .. .... 80 

3.4. IEnoch in UD?\m6. ClfhC.e (Ma~l)afa Bah;)r~y) .. ........... .... ............................. .... ... . . .. ...... 92 

3.5. IEnoch in UD?\m6. l'I1Mc (Ma~l)afa S:mk~sar) ...................... .. ....................... .. .................... 96 

3.6. lEaoch in UD?\m6. 8m.e (Ma~bafa $abay) .. .................................................... .. .. ................. l01 

3.7. lEnoch in UD?\m6. (lo,:r'r (Ma~bafa Sa·atat) ..................................................... ........ .... ...... 104 

3.8. 1 Enoch in ~Clt~ hot-h." ~rsana 'ura 'el) ..................................................... .... ; ............... 106 

Chapter 4. Enochic Poems Presentation: Transliteration, Translation, Classification, and 

Explanation ........... .... ............................................................................. ....................................... 112 

4.1. Introduction ....................................................................................................................... 112 

4.2. Enochic Poems about God .... ........... ... ................. ... .............. .. ....... ..... .... ....... ....... ......... ... 114 

4.3. Enochic Poems about Saint Mary ..................................... ...... ............... .. ......................... 141 

4.4. Enochic Poems about the Angels ....................................... ..... .......................................... 15 4 

4.4.1. St. Michael as Subject Matter .................................................................................... 154 

4.4.2. St. Gabriel as Subject Matter .... ............ ... ................ .............................................. .. .. 172 

4.4.3 . St. Urael and St. Ragual as Subject Matter ............................................................. ... 183 

4.4.4. Other Angels as Subject Matters .. .............................................................................. 192 

4.5. Prophet Enoch as Subject Matter ..... .... ............. .... ... ........ ................................................. 197 

4.6. Other Saints as Subject Matter ................... ...... ................................................... .............. 203 

4.7. Enochic G~':)z Q~ne ......................................................................................................... 213 

Chapter 5. Philological Discussion on Enochic Poems .............................................................. 238 

5.1. Introduction .............. ..................... ... ... ...... ............ ........ ... .............. ........... ...... .................. 238 

5.2. Polygenetic Variants ........................ ... ...................... .... .. ...... ...... .... ..... .. .... ..... ..... ............. 239 

5.2.1. Banalization ............................................................................................................... 239 

5.2.2. Transposition .............. ................................................................................................ 244 

5.3. Addition ................... ............................ .................... ................................. ... .... ... ...... ........ 245 

vi 



5.4. Omission ..................... .................... ... ........... .................................................................... 247 

Chapter 6. Reflection on Enochic Poems .................................................................................... 250 

6.1. Introduction ..................................................................................... .................................. 250 

6.2. Theological Reflections of Enochic Poems ...................................................................... 250 

6.2.1. On the Triune-God ................................................................................................... 250 

6.2.2. On Christology ........... ................ ................... .. . .................................................... 256 

6.2.3. On Mariology .... ......................... ......... .................................... .... ........ .................... 261 

6.3. Historical Reflections of Enochic Poems ............ ................................ ........................ ...... 272 

6.4. Cosmological Reflections of Enochic Poems ....... . .. .... ............................................... 273 

6.5. Moral Lessons Depicted in Enochic Poems ...................................................................... 275 

6.6 The Figure of Enoch According to Enochic Poems .......................... .. ............................... 278 

Chapter 7. Conclusion and Recommendation .................................................................. ........... 279 

7.1. Conclusion ............... ....... ........... ....... .. ..... ............. ..... .. ....... ... .......... .......................... ...... 279 

7.2. Recommendation ............................ .......... ........ ... .. .. ... .... ...... ............................................ 281 

• Bibliography ... ............. ........ .......... ..... .... ...... .. ...... .... ........ ........ ..... : .. ... .... ....... .. ..... ... .... ..... ........ .. 283 

vii 

• 



Abstract 
The book of Enoch is one of the ancient compositions, which exists centuries before the 

birth of Christ. It was thought to have been lost, for over 2,000 years, with many ancient 

sources referring to it. However, it is believed that the Greek version was entirely 

.' translated and preserved in G ':)z language. Consequently, this book was not known in 

Europe until James Bruce, Scottish explorer, took the manuscripts of Enoch from 

Ethiopia to England in 773. Currently, Scholars of philology, ancient history, and 'I • 

Second Temple Judaism, and the Origins of Christianity are very much interested in 

studying the book of Enoch. Nevertheless, attention has been given to its role neither in 

the study of Ethiopic literatures nor in the study of Enochic traditions. The objective of 

this dissertation, therefore, is to explore the place of Ethiopic Enoch in medieval G:)' :)z 

• Literature and to make annotated translation and textual analysis on some selected 

Ethiopic prose and poetic texts which might indicate the Ethiopian socio-religious 

context in which the book has been transmitted and used. Hence, both prose and poetic 

manuscripts dated from 14th _18th centuries were consulted, In addition, various 

collections of Q:)':)z Q:)ne were assessed for the search of Enocruc Q~ne. Then, the 

Enochic poems were categorized according to their subject matter and form. Besides, the 

Enochic readings in each manuscript were transliterated and translated followed by 

annotation and brief explanation of the quotations which are taken from lEnoch. Using 

the hermeneutical approach of textual analysis, the Enochic poems were analyzed from 

different point of views such as theological, philological, historical, cosmological, moral, 

and other aesthetic qualities. The study, in general, showed that the contents of book of 

Enoch were repeatedly referred and used as a source of prose and poetic genres of Q:)':)z 

literatures. 
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Chapter 1. General Background of the Study 

1.1. Introduction 

Every society, be it ancient or modem has its own medium of expression in the form of 

either a language or art handed down from generation to generation by oral or written 

teaching. From this point of view, (f.}'~z is the I." sical language of Ethiopia. As stated 

by Stefan Weninger (2005. p.732), G~'~z was the language of inscriptions and was used 

for all literary purposes during the Aksumite period. Lule Melaku (2008. p.58) also 

attested that ~'~Z was one of the major languages such as Sabean and Greek' (trilingual) 

that were used as references to the economic and literal accomplishments as well as 

international recognitions of the supremacy ofAxum. Moreover, during the Aksumite 

period, ~'~Z was a language of teaching or medium of instruction used by the head 

priests. For instance, in the school called Bete Ketin, Axum, the head priest (rabbi) whose 

name was Enberem used to teach the king's (Ell. Amida's) children called Ezana and 

Saizana2
• Furthermore, Ancient Ethiopian Christian Literatures such as the Bible and 

apocrypha books like the 'book of Enoch' 3, the 'book of Jubilees', the Ascension of 

Isaiah, which do not exist in their entirety in many other Christian literatures, are 

preserved in this language. Many religious and philosophical thoughts, codices, hymns 

and other types of literature are also translated, written and preserved in G~'~z language. 

I Sirgew Hable Sellasse (1972. p.1 00) wrote that the Aksumite Kings knew Greek and they used it in their 
inscriptions; he also confirmed that a Greek inscription, dated in the first century A.D, which was found on 
the hill of Abba Pentelewon proof that the Greek language penetrated to the inland parts of the Aksumite 
Empire (1972. p. 7). 
2 See Lule Melaku (2008. p. 49) 
3 Note: For Ethiopian Orthodox Tewahido Church, the book of Enoch and book of Jubilees are not 
Apocrypha or a writing of disputed authenticity because they are canonized and accepted like any other 
parts of the Bible. 

1 
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Poetic genres of G~\)Z literatures such as OD~h" (Mal k:;,l') 4. M9D (Salami, hell. CArke)6 

~'?P' (Nags)7 are also produced in ~'~Z language. In addition, one of the major genres of 

~·~Z literature as well as the mode of its poetry is c}>i (~ne). It appears in both written 

and oral forms. It is said to be written because some ~neyat are written down and 

preserved for the use of students, to be learnt by hearf <is a model to compose their own 

~ne, as well as for the traditional scholars, to maintain the cultural patrimony/ the 

various styles and forms of ancient Q.me 8. On the other hand, it is a form of oral 

communication since it transmits messages from speakers/composers to listeners 

spontaneously using words. In addition, since Q::lne is not a mere random collection of 

words, but has a strictly arranged rule of position and composition, it is said to be an art. 

As briefly discussed in the presentation section, all the above forms of poetic genres of 

~'::lZ literatures as well as Q::lne are replete and rich with allusions to history, the Holy 

Scriptures, the lives of the saints, historical events, classical texts, nature and popular 

wisdom9
. Therefore, it is important to examine some prose and poetic genres of G~'~z 

literature to know and understand how Ethiopic Enoch is received and interpreted by 

Ethiopian scholars-in their G::l'~z writings. 

4 It is a rhythmical writing in ~'~Z language honoring different parts of the body of a saint, an angel or of 
the Trinity. Usually, it has five lines. 

S It is a form of short hymn in G~'~z which is always found in the s~nk~sar. It summarizes the account and 
exposes, in the poetic mode, the essence of the saint's spiritual deeds, stressing the most peculiar episodes 
of the saint's life (Denis N. 2014. p. 484). 

6 It is five line (most of the time) ili'~z poetic composition dedicated to praise the saint, or an angel who 
performed the miracles and to request his/her intercession. 

7 It is almost the same with' Arke. 

8 Habtemichael Kidane (2010. pp. 283-285), 

9 Sergew (2009) 

2 
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As mentioned above, the book of Enoch is one of the ancient compositions, which exists 

centuries before the birth of Christ; and translated and preserved in G3\}Z language. 

According to Pankhurst (2005. p.31!), this book was emerged between the 4th cen. B.c. 

and the 1 st A.D. The book was thought to have been lost, for over 2,000 years, with many 

ancient sources referring to it. Consequently, the entire work is preserved only 10 ~'3Z 

version; in other words, the Ethiopian culture contributed to its preservation 10. 

The time and reasons for the importation of 1 Enoch IEthiopic Enoch) II to Ethiopia is 

still unclear as well as doubtless complex. However, scholars made different hypothesis. 

For example, using the fourth and sixth centuries, when the Bible was translated into 

~'3Z, as a benchmark, Nickelsburg, (2001. pp.l64-67), hypothesized the following 

questionable reasons and circumstances that contributed for the introduction of lEnoch 

into Ethiopia and its acceptance when the book's fortunes were waning in the West. 

(1) According to Neckelsburg, "The book enjoyed considerable popularity in Egypt at the 

time of the establishment of the Ethiopian Church. Thus the close ties between the 

Ethiopian Church and the patriarchate in Alexandria and the book's widespread and 

long-standing use in Egypt would have been a factor in the book's importation into 

Ethiopia". But the question here is, if the book was popular and widely used in Egypt, 

why it was lost or not found at least its literary influence in Coptic scriptures like in 

~'3Z literatures in Ethiopia? Or if the close tie of the two countries is mentioned as 

means for the importation of the book to Ethiopia, why the book was not found 

10 Siegbert Uhlig (2005. pp. 311-313) 

II These two names will be used interchangeably here after in this study 

3 
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widely in Egypt l2 given that Ethiopia was a diocese of Coptic Church since 330 until 

1958? In my opinion, therefore, his hypothesis is unjustifiable and far from the truth. 

(2) He also speculated that Enoch took root in Ethiopia because, "Its worldview spoke to 

the Ethiopians' worldview, and the environment it imaginatively portrayed resonated 

with their environment". ill ' l" expression, "Ethiopians' world view", Neckelsburg 

thought that demons and spirits were part of one' s understanding of everyday life 

during the fifth and sixth centuries A.D. Consequently, he concluded that the book's 

(lEnoch) developed angelo~ogy, with its plethora of heavenly intercessors and 

guardian spirits in general and the story of the watchers ' breeding a world of demons 
f 

in particular was compatible with such a worldview and made the book to take its 

root in Ethiopia. One can ask the questions such as: how demonolatry and magical 

practice can be taken as "Ethiopians' world view" during the fifth and sixth centuries 

when Christianity was consolidated and became a state religion?13 Again, if we trust 

Nickelsburg's first assumption which proclaims as, "the book was brought to Ethiopia 

by Egyptian missionaries (in this case the bishops) who came from an environment 

that had long cherished the book", is it plausible to say that the missionaries brought 

and disseminated demonolatry and magical practicing book? It seems, to my sense, 

humorous. As a result, although Nickelsburg deserves sincere gratitude for his fifty 

12 Nickelsburg, (2001. p.155), himself wrote little about a Coptic Enoch apocrypha which as he stated is a 
Christian text of the fifth century, extant in fragments of only one MS; and which depicts Enoch as a 
functionary at the judgment and indicates important points in common with both the long and short 
recessions of the Testament of Abraham and with a range of Egyptian Christian speculation about Enoch; 
however, he said nothing wither it is similar or not with lEnoch. 

13 During the fourth century Ethiopia was the second nation in the world to become a Christian state, next 
to Armenia who declared Christianity as state religion (see Lule MeJaku 2008. p. 63). 

4 
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years intensive examination of L Enoch, as he told us in the preface of 1 Enoch2 14, he 

also has to be criticized for his narrowly conception of the "Ethiopians' world view" 

of that time! 

(3) In his another hypothesis to justify the reason why lEnoch was not excluded in 

EOTC canonical books and why ito; tatus in Ethiopia has been fostered, Nickelsburg 

wrote as, "Ethiopian Christianity lacked the theological and intellectual counter 

forces that led to the book's rejection in Mediterranean Christianity". His hasty 

generalizing statement implies that although 1 Enoch is not worthwhile in its 

theological contribution, its canonical status continued to the present time because of 

deficient theological understanding of EOTC; which is again, at least to my sense, a 

scholarly harassment on the church . 

However, regarding "Ethiopians' world view", one should know that let alone in the 

fourth and sixth centuries when Christianity was the state religion of the country, 

demonolatry and idolatry cannot be taken as a general manifesto of the country even one 

thousand years before the birth of Christ while she was practicing religion of Judaism. 

According to Lule Melaku, (2008. p.15) Ethiopia throughout the ages worshiped the one 

true God uninterrupted following the Law of Consciousness (Roman 2: 12-16), the Law 

of Moses and the Gospel consecutively. Similarly, an inscription written in a Sabean 

language earlier than 450 B.C. (pre-Aksumite Culture) witnessed a dedication to God for 

the victory by a certain war leader, if not a king; besides to its witness for the political 

organization in Ethiopia (Sergew Hable Sellasie, 1972. pp. 59-60). Nevertheless, it does 

not mean there were not people here and there who were either pagans or idolatries. For 

14 Nickel burg, (2012), I Enoch 2: A Commentary on the Book of I Enoch: Chapters 37-82. Fortress Press, 
Minneapolis 
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Lule Melaku, (2008. p. 15) the history of such people who wor hiped nature such as the 

sun, moon, trees, rivers, dragons, and the like is quite similar with those Israelites who 

trespa ed the Law of Moses and worshiped other gods. 

As stated, Ethiopia's early relation with Israel was at a pick in the time of King Solomon 

and Queen of Sheba. As depicted in "Kil egest" (Glory of the Kings), cited by Lule 

Melaku, (2008. p.16), the Queen of the land of Sheba (locally known as Queen 

M~dda), who reigned over Ethiopia and Southern Arabia (Yemen) introduced Judaism 

as the official state religion of Axum around 1000 B.C. The Holy Bible made the 

narration beyond doubt saying: "When Queen of Sheba heard about Solomon, she came 

to challenge him with difficult question ... she visited Solomon and discussed with him 

everything that was on her mind ... "( 1 kings 1 0; 2chronicles 9). The Queen returned to 

Ethiopia after six months' stay in Jerusalem and bore him a son, whom she named 

Minilik. When the son grew up he visited his father in Jerusalem, and came home 

accompanied by many Israelites, 318 sons of the Levites, and brought with him the arc of 

the covenant I 5. From then on, Judaism was practiced and its many elements were 

acculturated. Lule Melaku, (2008. pp.27-40) pointed out the following typical Jewish 

features in order to prove "Ethiopian Monotheistic world view" as perfectly as Jewish. 

These living customs and practices are: 

~ Tabot (Ark)- which is the most venerated liturgical treasure of the EOTC 

~ The observance of the Sabbath 

~ Circumcision 

IS ..... Azarias wa told by the Archangel Michael in a dream that he should take the Arc of the Covenant to 
Ethiopia. Thus, by the will of God they took the original with them ... " (Lule, History of EOTC, 2008. p. 
23) 
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~ Food regulation and diets laws (the distinction between clean and unclean) 

~ Ceremonial vestments and musical instruments 

~ The square (basilica) church buildings appear as copies of the Hebrew Temples 

~ The three sections (parts) in the interior of the church- that seem to follow the 

pattern of the three fold of the Temp'! in Jerusalem 

~ The legendary claim of the Solomon ian descent by Ethiopian Emperors 

In my opinion, in addition to the above Jewish customs, the holy scriptures (0 ) have 

also been imported to Ethiopia in the same era (1000 B.C.). Logically it is appropriate to 

think that if the sons of the Levites (priests of OT) came to Ethiopia with the Ark which 

is the heart 'of their worship, they should have their prayer and teaching scriptures, which 

were translated latter to Ethiopian. This fact is also stated by Mersha Alehegn, (2011. p . 

2). Citing Tewodros Abraha and Seyfe Sillase Y ohanns, he discussed that, ''The 

beginning of T;}r;}gYRm (translation) in Ethiopia fixes the date to the return of King 

M:;mil;}k I, the son of King Solomon of Israel and Queen Mak~da of Ethiopia, in the 10 lb 

century B.c. from his visit to Jerusalem". According to this scholar, the 318 Levites 

successfully fulfilled their responsibility translating and interpreting the scriptures of the 

OT to the people of the kingdom ofM:mil;}k, I. Above all, Assres Yenesew (1951 pp. 63-

90), in his historical account which connects Ethiopian history with Ham (Noah's son), 

reads us that ~';}Z language was the tongue of the first man- Adam; and OT writings 

were translated from different languages such as Hebrew and Greek to G;}'~Z one 

thousand years before the Birth of Christ. 

In general, the above perspectives, specially the long textual history of OT in Ethiopia, 

can be supported by the Biblical explanation recorded about the conversion of Ethiopian 
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Eunuch by Philip the Apostle in 34 A.D. According to the Act of the Apostle (8:26-40), 

the Ethiopian Eunuch, locally called "Bacos", was reading the Old Testament, the 

prophecy of 1 aiah and it shows us the familiarity of Ethiopians to the scriptures which 

came with the Arc of the Covenant. Furthermore, this Biblical truth also reveals us the 

fact that from the early period, :thiopian pilgrims went annually to Jerusalem wh , 

there is an Ethiopian Monastery built a long time ago on the land which wa presented by 

King Solomon to the Queen of Sheba- "Deir Sultan", means a fief of ruler l6
; and aJ 0 tc 

celebrate Jewish feasts like Pentecost, in the case of Ethiopian Eunuch. 

Bearing in mind the above narration and literature reviews, it is reasonable as weU as 

justifiable to speculate that I Enoch might have been imported to Ethiopia either by the 

sons the Levites together with the Arc of the Covenant or by Ethiopian pilgrims who 

went annually to Jerusalem. 

Regarding the language of this book it is believed that the book was originated in 

Aramaic and translated into Greek, and from Greek into Ethiopic/ G:}':}z language 17
• The 

assumption might be true that, since these two languages (Greek and G~'~z) were widely 

used by Aksumite kings, as mentioned earlier. Whatever the case and also as a matter of 

fact stated by Bausi (2015. p.358), it is quite true that texts were not only passed from 

generation to generation in their own language but often also translated into other 

languages, sometimes quite soon after they had been written. 

16 See Lule Melaku (2008. p.25), History of EOTe, Part I 

17 Nickelsburg, (2001. p. 48) 

8 

L' 



• 

• 

• 

Another important fact to be noted is that the book of lEnoch wa not known in Europe 

until Jame Bruce, a Scottish explorer, took the manuscripts of Enoch from Ethiopia to 

England in 1773 18
• In the book where his life acount has been recorded, it is stated that 

Bruce took back to Europe a select collection of Ethiopian manuscripts (three copies of 

Ethiopic Enoch and other unknown umber of Ethiopic MSS). Then, as an 

acknowledgement of the favors, which he has received from the French nation in the 

course of his travels, he presented a copy of the prophecies of Enoch, a literary curiosity 

of considerable value, to the Royal Libraryl9. 

Since that time, consequently, lEnoch attracted considerable attention in the research 

globe; many scholars in the modem western world are paying much attention towards 

copies of the long vanished book of Enoch, Enochic literature, and other apocryphal 

works in the Enochic tradition. For example, Annette Y.R., (2005. p.3) bears witness to 

the continued preservation of Enochic literature in Ethiopia that led, after several failures 

and false starts, to the Western rediscovery of the Book of the Watchers and other early 

Enochic pseudepigrapha in 1773, when three manuscripts containing Ma~l)afa Henok 

Nabiy were took to Europe by James Bruce. Another scholar, Pieter M. Venter, (2014) 

explored and identified the influence of 1 Enoch in the works of Mani (216-276); and he 

concluded that Mani adopted his ideas mainly from the Book of the Watchers (IEnl-36), 

the Book of Parables (lEn 37-71), and the Astronomical Book of Enoch (lEn 72-82). In 

his study about the Fallen Angels and the History of Judaism and Christianity, Annette 

Y.R. (2005. p. 8) was not able to deny the numerous treasure of manuscripts of the (f.}'~z 

II Siegbert Uhlig. (2005. p.313), 

19 Bruce J. , (1813 . p. 96) 
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translation of the Book of the Watchers. He witnessed that in contrast to the Greek 

version, the G~'~z version alone preserves the entirety of the Book of the Watchers. 

Moreover, since the nineteenth century, several editions and translations of the book of 

Ethiopic Enoch were made and many critical inquiries into its contents are published2o . 

In order to understand better how Ethiopic .-; och draws the attention of the scholars in 

the world, it is also worthwhile to look at the following lists of scholarly findings21. 

~ Bautch, KC. (2003). A Study on the Geography of 1 Enoch 17-19: "No One Has 

Seen What I have Seen" Or The Geography of 1 Enoch 17-19. Leiden: Brill. 

~ Beckwith, RT. (2001). Calendar and Chronology, Jewish and Christian, 

Biblical, Intertestamental and Patristic Studies. Leiden: Brill. 

~ Bedenbender, A. (2005). Reflection on Ideology and Date of the Apocalypse of 

Weeks, in Enoch and Qumran Origins. Edited by G. Boccaccini. Michigan, 

Eerdmans, pp. 200-203. 

~ Black, M. (1985). The Book of Enoch or 1 Enoch: A New English Edition with 

Commentary and Textual Notes in Consultation with James C. Vanderkam. 

Leiden: Brill, pp. 386-419. 

~ Charles, RH. (1906). The Ethiopic Version of the Book of Enoch: edited from the 

twenty-three MSS together with the fragmentary Greek and Latin Versions 

(Anecdota Oxoniensia, Semitic Series XI), Oxford, Clarendon Press; 

~ Nickelsburg, OWE. (2001). A Commentary on the Book of 1 Enoch: Chapters 1-

36; 81-108. Minneapolis: Fortress. 

20 Charles, R.H. (1917), A. Knibb. (1978), Ralph. (20]4), Richard L. (1883) can be mentioned as an 
example 

21 For an extensive summary on Enochic studies, it is important to see Nickelsburg, (2003, 168) 
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);> Nickelsburg, GWE. (2003). Salvation without and with a Messiah: Developing 

beliefs in Writings Ascribed to Enoch. George W.E.Nickelsburg in Perspective: 

An Ongoing Dialogue of Learning. Volume One (Neusner, 1. & Avery-Peck AJ. 

eds). Leiden: Brill, pp.61-82. 

);> Stuckenbruck, L. (2007). 1 Enoch 91-108 (CElL). Berlin: Walter de Gruyter. 

» Stuckenbruck, L T. (2002). "Genesis 6, 1-4 as the Basis for divergent Readings 

during the Second Temple Period", Henoch Vol. XXIV, pp. 99-106; 

» Tiller, PA 1993. A Commentary on the Animal Apocalypse of 1 Enoch (SBLEJL 

4). Atlanta: Scholars. 

» Vanderkam, JC. (1984). Enoch and the Growth of an Apocalyptic Tradition 

(CBQ Monograph Series 16), Washington: Catholic Biblical Association. 

» Daniel Assefa. (2006). "The Enigmatic End of the Animal Apocalypse (1 En 85-

90) in the Light of Traditional Ethiopian Commentary", Proceedings of the XVth 

International Conference of Ethiopian Studies, Wiesbaden, 2006, pp. 552-560. 

» Daniel Assefa. (2010). "Dreams, Book of (1 Enoch 83-90)" in The Eerdrnans 

Dictionary of Early Judaism (ed. 1. Collins & D. Harlow), Grand Rapids, 

Eerdmans, 2010 pp.552-553. 

);> Daniel Assefa. (2016). "Matthew's Day of Judgment in the Light of 1 Enoch" in 

Enoch and the Synoptic Gospels (L. Stuckenbruck and G. boccaccini, eds.), 

Atlanta, SBL, 2016. pp. 199-213. 

There are also other scholars who contributed their own works on the study of Ethiopic 

Enoch. For example, Yewubdar, (2012) has reflected the influence of 1 Enoch: in the 

Light of some selected Geez Texts. Another researcher, Daniel, (2006 E.C) clearly 
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indicatcd Enochic studies in our time and some contents of 1 noch as Commented on by 

the Book of the Mystery of Heaven and Earth. Daniel, (2014) again reviewed orne 

concept of lEnoch such a the elects (i);}ruyan), and The Fourteen leave ba ed on 

Ethiopic Enoch Commentary (Andemta). 

1.2. Statement of the Problem 
As mentioned above, since the nineteenth century several editions and translations of the 

book of Ethiopic Enoch were made, and many critical inquiries into its contents 

published by various researchers. Scholars of philology, ancient history, and Second 

Temple Judaism, and the Origins of Christianity are very much interested studying the 

book of Enoch. However, their primary objective is not to investigate the position of 

Enoch in Ethiopic literatures rather to enhance their knowledge of Jewish folklore and to 

• seek infonnation upon the religious ideas of Judaism, especially concerning the 

Messiah22
. Regarding this, Nickelsburg, (2001. p. 162) stated as, "1 Enoch's influence 

has been discussed only in relation to early Jewish texts and the literature of Western 

Christianity". Supporting this, Annette Y.R. , (2005. pp. 8-9) also wrote as, "Other studies 

either have cited I Enoch as the Jewish "background" to Christian traditions or have 

limited their analyses to inner-Jewish developments". 

Even though it is frequently mentioned in academic literatures about Ethiopic book of 

Enoch, most of scholars do not pay attention to its role in the production Ethiopic 

literature. Concerning this fact, Milik noted, as cited in Nickelsburg, (200 I. p.162), 

scholars of 1 Enoch have paid little systematic attention to the historical matrix of the 

Ethiopic version and to the book's ongoing role in the life and thought of Ethiopian 

22 Daniel, (2007 E.C). 
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Christianity. In other words, it is to mean that there is a very huge gap and untouched 

area of inquiries regarding the place of this book in Ethiopic literatures. Very little is 

studied as for the Ethiopian socio-religious context in which the text has been transmitted 

• and used. Particularly its position in the poetic genres of Ethiopic literatures is 

overlooked or do not receive much attention in most of he studies. This hinders the 

possibility of appreciating the influence of the book of Enoch. It indirectly limits our 

study of lEnoch. 

On the other hand, the study of Ethiopic literature did not pay attention to the place of 

Ethiopic Book of Enoch in ~';}Z literature. Here, many questions can be raised 
I 

concerning this issue. How can we interpret the lack of interest for Ethiopic prose and 

poetic literature by scholars who study the book of Enoch? How can we explain the 

ignorance of its influence in Ethiopic literature? Does that mean its influence on 

Ethiopian literature is not relevant for the study of the Book of Enoch? After all, to affirm 

its relevance or to deny its importance, do we not first need to verify the existence or the 

absence of such prose and poetic material inspired by the book of Enoch? 

In general, the position that the book of Enoch occupies in Ethiopic manuscripts, and its 

contribution as a source of literatures in various genres of G;}';}Z writings such as Malk;}', 

Nags, hymns, homilies, hagiographies etc is found to be a research area which should be 

explored. 

Moreover, there is no any research that shows Ethiopian poets and ~ne scholars' 

knowledge on lEnoch. These church scholars had/still have enough respect to look after 

it. Their understanding of Enoch is clearly reflected in the long and glorious tradition of 

composition which is a form of poetic expression and expressive of the Ethiopian literary 
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genre. On the other hand, de pite the fact that several researcher and collectors of Q.me 

tried to collect and document some sort of (f,}' az Qaneyat 23
, nothing has been don 

about Ga'az Qane in relation to the book of Ethiopic Enoch . 

Becau e of the aforementioned reasons, the present study is mandatory to indicate the 

place of Ethiopic Enoch Ga'az literatures including Qaneyat/ poems in one way and I ! 

the collection ofGa'az poems and Q~neyat based on thematic approach in the other way. 

1.3. Objectives of the Study 

1.3.1. General Objective 
Generally, the aim of this study is focused at exploring the role of 1 Enoch in the 

production of medieval G:}':}z texts and investigating the themes of Enochic readings 

(both prose and poem) by analyzing words, lines, stanzas, and paragraphs of Enochic 

writings. It is also targeted to examine the interests of Ethiopian Church scholars towards 

Ethiopic Enoch in their G:}':}z Q:}ne. 

1.3.2. Specific Objectives 
The specific objectives of the study are: 

I. Transliterating and translating Enochic G:}':}z literatures (both prose and poems, 

including ~ne,) and disclosing them for non- G:}':}z readers. 

2. Classifying and organizing Enochic poems24 depending on their structure and subject 

matter. 

23 For example, Afeworq & Qetsela (1984)., Admasu. (1983). , Ealyas & Kefyalew (1992), Yekunno 
Amlak (1966), Yiheyis (1968) played a vital role in collection and documentation of Ga';)Z Q;me 

2A Hereafter the expressions like 'Enochic poems and Enochic writings/reading' are used to denote 
Ethiopic writing which are developed quoting directly or indirectly the book of Enoch. 
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3. Reflecting the repletion (richness) of G~'~z texts with allusions and quotations to 

classical texts, including Ethiopic Enooh. 

4. Deriving philological, theological, historical, moral, cosmological, and related lessons 

depicted in Enochic poems. 

5. Explorin~ various poetic devices applied in Enochic poems of classical Ethiopic mss. 

6. Enhancing the contribution of Ethiopian researchers in the areas of Enochic studies. 

1.4. Basic Research Questions 
The major questions answered in this study are: 

1. What is the contribution of Ethiopic Enoch as a source of prose and ipoetic genres of 

~':')z literature? 

• ii. How ~ne masters (EOTe scholars) reflect contents of Ethiopic Enoch in their Q~ne? 

iii. Who/what are the subject matters described in Enochic poems and the messages implied 

there? 

IV. How the prophet Enoch is figured in Enochic poems? 

1.5. Significance of the Study 
On the one hand, it is in ~'~z language that the book of Enoch is preserved while it has 

been disappeared for more than two millennium, with several ancient sources referring to 

it. On the other hand, Q~ne is an Ethiopian cultural treasure in which, Ethiopian church 

• scholars reflect their feelings, thoughts, and contemplations. Therefore, it is the duty of 

Ethiopians to study ~'~z mss in general and ~':;}z poetic literatures (both written and 

oral ~nes) to inquire Enochic literature, and other G:;}'~z mss in the Enochic tradition 

preserved in both treasures. This study is one of the attempts towards this effort. 
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Moreover, tudying the tendency of <pne to use allusion and quotation al 0 enables those 

in academia to know more about {f,) ' ~z literatures depicted in {f,)':,}z Q~ne, in general, 

and the b ok of Enoch, in particular. More importantly, due to the fact that Poetry is a 

• compact language that expre ses complex feelings and needs to be analyzed considering 

many elements uch as figurative and rhetorical poetic devices, interested researchers can 

get insight into orne important ways of analyzing G:,}'~z poems (Q~ne) . Therefore, the 

significance of this study is to fill these gaps in this specific area. 

1.6. Scope of the Study 
There can be many investigations to be made in connection with (f.} ' ~z ~ne . Some of 

these include its aspects in relation to Ethiopian history, social affairs, politics, both 

physical and human environment, psychology, different sacramental books, 

traditions ... etc. On the other hand, there might be infinite number of Ethiopic literatures 

that can be studied from different perspectives. However, it is too broad for the present 

dissertation to be concerned in all these domains of research. Therefore, this study is 

limited to identify and explain some contents of the Ethiopic Enoch which are illustrated 

/portrayed in both prose and poetic genres of some selected G~';)Z literatures from 141h 

_18th century. 

1.7. Organization of the Dissertation 

• This dissertation has seven chapters. The first chapter introduces the historical 

background of Ethiopic Enoch and its present position in the research world. The chapter 

also seeks to locate the existing research gap on the position of 1 Enoch in the creation of 

Ethiopic literatures and the objectives of the present paper followed by its significances 

and scope. In the second chapter, the methods that are applied to choose the mss wherein 

the book of Enoch is used as reference are presented. Besides, the techniques employed 
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to organize and analyze the collected data are explained in this chapter. The physical and 

content description of the sources (mss) is also incorporated in this section. 

The third and fourth chapters present us the corpuses of both pros and poetic Enochic mss 

respectively. Hence, seven mss are presented in the third chapter in order to show the 

place of 1 Enoc.h in the prose genres of(}'}';}z texts. The translation ofEnochic readings of ." 

each manuscript, explanations of the quotations from 1 Enoch is also comprised in ,th~ 

same section. The fourth chapter, as stated, deals the place of Ethiopic Enoch in poetic 

genres of G;}';}Z literature. Here, 73 Enochic G;}';}Z poems and 13 Q;}neyat are collected, 

and classified according to their subject matter and structure correspondingly. The 

chapter includes the Latin transliteration and the English translation of each poem 

followed by an explanation of the crucial points (quotations) of the text. In addition, 

various poetic devices employed in the poems are also illustrated in this chapter. 

The fifth chapter is about philological discussion on Enochic poems. It mainly concerns 

the internal inconsistency of linguistics of the poems in different texts. The chapter, 

consequently, points out reading variants of the poems which appeared in various forms 

such as banalizations (substitutions), transposition, additions and omissions. 

In the sixth chapter an attempt is made to analyze the poems from different perspectives 

and to draw the lessons depicted in them. Therefore, the theological perspective analysis 

treated in sub topics such as reflections of . the Enochic poems on Triune-God, 

Christology and Mariology. Furthermore, the historical and cosmological reflections of 

the poems and how Enoch is figured in the poem is covered in this section. In the last 
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chapter, the dissertation is concluded by restating the main findings and recommending 

orne important points that have to be done for the future . 
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Chapter 2. Methods and Description of Sources of Data 

2.1. Introduction 
In this chapter, the method that is used to collect, transcribe, and analyze data is 

explained. In addition, the physical and content description of sources (Manuscripts) 

from which the data (Enochic readings) are coUected is presented in order to help the 

readers to have a broad-spectrum on the source manuscripts. The physical description of 

manuscripts is directly taken from Ethiopian manuscript microfilm library, which is 

found in National Archives and Library Agency (NALA). Call number of the manuscript, 

the title of the manuscript, the language, the date in which the manuscript is written, the 

property of the manuscript, its province, district, material, columns, size, number of 

folios, marginal notes, writings, designs, binding and condition of the book and other 

• remarks are some of the main points included in the physical description of each 

manuscript. Moreover, after intensive reading of the mss I tried to describe them based on 

their contents. Therefore, the main ideas depicted in each section of manuscripts are 

shortly highlighted. 

2.2. Methods 

2.2.1. Data Collection Procedure 
Before collecting the data (Enochic poems and prose), it was mandatory to have general 

awareness about the contents of the Book of Ethiopic Enoch and various issues dealt in it. 

• Therefore, I repeatedly read both the Amharic version and the Ethiopic commentary of 

the Book of Enoch to the extent at least I may be able to remember a notion directly or 

indirectly quoted from this book. Then in order to collect the required poems for this 

study it was also must to apply a certain method that enables me to select the source mss. 

Hence, considering types of the manuscript and the time in which the manuscripts 
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written, I systematically selected mss, from ample number of Microfilm mss listed in 

National Archives and Library Agency (NALA), dated from 14th up to 18th century. I 

preferred these period as lower and upper boundaries for two different reasons. The first 

is that there are not adequate manuscripts dated before 14th century and included in the 

microfilm manuscripts f NALA. As a second reason the Ethiopic Boot.' of Enoch was 

unknown all over the world until James Bruce, Scottish explorer, took the mss of Enoch 

from Ethiopia to England in 1773. Therefore, I selected the upper boundary to indicate 

the fact that this book was not simply translated and kept in Ethiopia; rather it has been 

used as a source of knowledge and literature during the aforementioned period before it 

was introduced to the scholars of the g\.obe. Above all, time and space also may not allow 

me to go beyond the lower and upper boundaries that I set. 

On the other hand, the G~'~z Q~ne types ofEnochic poems were collected from available 

~'::lZ Q::lne colIections using the so called available sampling technique- regardless of 

time and type. The data gathered in these ways is enriched and supported by facts 

collected from secondary sources such as readings of various commentaries and informal 

interviews/discussions with experts of Q::lne and Enochic literatures, followed by 

computer browsing. 

2.2.2. Data Analysis 
Before deciding the method that is appropriate to analyze the collected data, it is 

worthwhile to understand the concept of philology in its broad sense. Hence, Philology is 

a word originated from Greek '4)1AOMYyia', which is to . mean • Love of learning'. 

According to Giuliano B., (1980 p.701), this term is used in three senses: (a) it denotes 

linguistics, or the study oflanguage. (b) It may mean criticism or interpretation of a text. 
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(c) It may stand for the study of all documents concerning the past of humankind, such as 

language, writing, art, eloquence, poetry, history, law, mythology, religion, costumes, and 

folklore, as a means for a full reconstruction and realization of man's history. Giuliano 

stated that language and written documents is only fragment of philology in the broad and 

humanistic sense of philology. Another scholar, o. Jespersen, (1952. pp.740-742) also 

defined the word philology as the science of languages, thus corresponding to linguistics. 

It includes comparison of languages land the historical development of their structures; 

description of each sound and its formation; precise accounts of the changes of the 

sounds in the inflection and formation of words. This scholar also reviewed us various 

types of philology such as comparative philology, Aryan philology, psychological 

philology, and historical philology. 

From another point of view, philology can also be perceived as a "book history" or 

"history of the book" or a "Textual Culture" which refers to the material processes and 

ideological formations surrounding the production, transmission, reception, and 

regulation of texts. It studies the interactions between these processes and formations in 

order to show how texts get made and how they are understood. It works within and 

across intellectual history, literary criticism, critical theory, linguistics and critical 

discourse analysis, history of the book, and publishing-as-process. It does not have an 

allegiance to a single disciplinary area, and it contests the boundaries and traditions of 

existing disciplinary categories25
. 

25 Joe Bray & Ruth Evans (2007) Textual Cultures v.2, No.2, pp. 1-8 
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Based on the above general understanding of philology, particularly conceiving it as a 

study of reception of religious texts, which is also the sole purpose of this dissertation, I 

used the hermeneutic approach of textual analysis in order to analyze the data in this 

paper . 

Hermeneutic approach, from the Orthodox religion point of view26
, considers the m.e of 

the Church's doctrine and theology as well as her Tradition in interpreting a Biblical text. 

In other words the Orthodoxy Biblical interpretation (hermeneutic) approach confIrms the 

two-source theory that both Bible and the Holy Tradition of Orthodox Church; which 

forms a sharp difference to the Protestant theory that the Bible alone is a lsufficient 
I • 

source27. Therefore, the second and entirely practical reason for selecting hermeneutical 

approach to analyze the texts under the present study lies that it has a rich background in 

the history of Biblical interpretation; hence, the book of Enoch which is the subject of 

this study is also one of the Holy Scriptures in EOTC which ought to be interpreted 

hermeneutically. 

Consequently, I organized the data structurally and classifIed them thematically. Then, 

the homegrown technique of Qme analysis known as T~rgum (literal translation), 

M~s~tir (interpretation) and Tarik (narration of background), Sirgiw, (2009) is utilized to 

analyze the data. Accordingly, selected Enochic G~'~z poems and prose are transliterated, 

26 For detail information on Orthodoxy, Roman Catholicism and Protestantism perspectives of 
Hermeneutics, see Michael G. Cartwright (2002. pp.513-518), Hermeneutics, in Dictionary of the 
Ecumenical Movement, WCC Publications, Switzerland. 

27 For the main principles and features of Orthodoxy hermeneutic, see Alexander Negrov. (2001), "Biblical 
Interpretation in the Russian Orthodox Church: An historical and hermeneutical perspective" (a summary 
of his Doctoral thesis); ISSN 1609-9982 = VERBUM ET ECCLESIA JRG 22 (2) 2001 available on line; 
and the last chapter (summary and conclusion) on Orthodox Hermeneutics, available online 
https:/ Irepository.up.ac.zalbitstreamlhandlel2263/251281l3chapter7 .pdf?sequenc - 14 
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translated, interpreted, and narrated in to English. Besides the above methods, some tools 

and techniques of poetry analysis such as figurative devices (metaphor, simile, 

personification, metonymy ... ), rhetorical devices (irony, hyperbole, allusion, paradox ... ), 

connotation, allegory and the like are taken in to consideration in order to recognize all 

that the data has to offer, and thereby gain a fuller, more rewarding appreciation f 

Enochic ~'az poems. Moreover, textual analysis method is appJied for those Enochic 

G,}'az poems which are gathered from various Ethiopic mss. In connection with the 

analysis and interpretations, attention was given to the expressive style to find out 

whether it is a quotation, allusion, and allegory, or kind of samna- warq (gold and wax) in 

relation to Ethiopic Enoch. Furthermore, in order to give more background information 

and explicit justification for some Enochic ~'az poems and to look for different ways to 

discuss problems of interpretation of contents in Ethiopic Enoch (if any), annotations and 

commentary is given as footnotes. 

2.3. Physical and Content Descriptions of Manuscripts 28 

2.3.1. Description of ao~thL ?DP'm.C (Ma~~l).afa M~sttir) 

2.3 .1.1. Physical description 
Call No. EMML6456 

Language: Ga'az 

Date: 14th century 

Property: private (Ks Zewde Techal?) 

Province: Shewa 

District: Addis Ababa 

28 It is important to note that manuscripts under this study may have different copies; however, the 
description given here refers only the copy of each ms. which is consulted in the present study and 
identified by a specific call number. 
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.) Material: vellum 

.:. Columns: two 

.:. Size in cm (HW): 43x28 

.:. Folios: 124 

.:. Writings: bold and neat; the headings and some names up to the middle are rubricated 

.:. Binding and condition of the book and other remarks: Half-wooden bound in the front 

and there is note at the end of each section. Because of old age the book is in poor 

condition; also it is destroyed by rat at the margins. 

2.3 .1.2. Content description 

In broaden sense, Ma~al;lafa M;}sHir consists of twenty-three sections that reprove the 

heretics and answer their various heretical teachings. Each section begins praising the 

Triune God and ends reproving the heretic (s) using poetic expressions. I attempted to 

describe shortly the contents of each section as follow. 

In the first section and the introduction part of the manuscript, the author clearly 

identified that the believers are his readers. He also put his prospect that the non-believers 

do not recognize his writing and explained as they may contest it. The introduction reads 

9D1I~'11r /\OD-f\, Mlh ),,(leW>:" 9D1;C OJCIMm.y.OD- OJh.tt~ VJCjV </>1;00 ~ 'H:lfOD- /\.£# "'to Mh 

OJK'h:" M:" hooh1'i.lfOD- OJ(lM~:: 1'''1''fX h,AYlI ~n..e tt'iOD- O"'U /\hhMl OJ/\Ja.tVIll.A hllh 
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t\.\'TH· fmll~UD- t\.\'11r.... (Lit (This is) the book of secret which is ought to be 

read/told to the believers, but not to the non-believers. Because the ruling of Moses did 

not satisfied, Dathan and Abiram until the earth was opened and swallowed them up; 

neither the sons of Korah blessed by the ruling of Moses until fire carne out from their 

censer and consumed them. Ahab and lezebel considered the chastisement of Prophet 

Elijah as adversity until dogs had eaten their carcasses ... and for our Lord, Jews said 

'Physician, heal yourself and they said 'He casts out devils through the prince of the 

devils '). Moreover, in the first section (from ff 2-7) the writer shortly introduces the 

heretics and their wrong teachings on Christology and Pneumatology followed by a short 

answer, leaving the detail discussion to the next sections. 

The second section (ff 8-11) discusses the wrong teaching of Aburius on the holy Trinity . 

First the writer introduces the heresy and his heretics saying: 11ltll~ h1h Ht\4-lJ. t\Ml'Cf'1'l 

H.en. n11 mmAf: mUD1t..1'l :"~I'l HHH.nrr ... (Now we write to reprove Aburius who says the 

Father, the Son, and the Holy Spirit are separated (Gods). Then, the writer briefly 

discusses the characteristics of God related to His Ousia (divinity) and hypostasis. Citing 

from both Old and New testaments, he asserts that God is one in His Ousia and three in 

hypostasis (person). 

In section three (ff 11-16), discussion on Christo logical heresy of Arius is held. After the 

introductory poem of the section, the writer reproves Arius saying, "11ltll~ h1h Ht\4-rr 

MCf'1'l HO"l <W1rr nl'lt.a oAm'N mo·MC;rr n~t.~ Y'h :}m.nr:: nCf'I'lIPt.7Itrr t\1P.en}'} mo.;rtolfUD­

M;J'}1ri nCf'1'l UD-o.~ ,.,t\s mllAtllm A11 mtll/P<UD :}.eOlf'ir .... (Now, we tell and reprove 

Arius who brought leasing during his deaconship; and brought thorns of sin in his 

priesthood. Arius is the chariot of Satan and he is the member of devils; he has dirtiest 
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conscience; unclean heart and erroneous faith ... ). Then the author refers the wrong 

interpretation of Arius from the Bible and puts the right understanding of the readings 

from the Orthodox Church perspective. In general, citing numerous evidences from the 

holy Bible, the writer discusses the perfect manhood and Godhead of our Lord-Jesus 

Christ. 

The fourth section (ff 16-23) is an answer to the heretical teaching of Nestorius that 

provokes the union of divinity and humanity in Jesus Christ was only a union in the level 

of 'prosopon'; that means the union was in peri.pherallevel. This section also explains the 

source for the heretical taught of Nestorius as follow: ... CD't/ lD'h.p 91'h,}.N· hu~.p:- h'}n~ 

aHl1' ODtf"1111' llu1'.y.un. l\hOD-'}.p h,?\ll .f>M-r .... (the cause of his heresy was like this: in the 

ancient time bishops/ priests called Tasros and Didros29 who wrote and kept a wrong 

book that says He (Jesus) is adopted; while Son of God met him in Jordan, Jesus become 

governor/ lord in adoption. And Nestorius found this trick book in their trashed 

collections .. . ). Then, the author strictly reproved and opposed the Nestorius's heresy and 

thoroughly discussed the divinity of Jesus Christ by quoting Biblical evidences and the 

works of Christ. 

In the fifth section (ff23-31), the writer reflects the Christo logical heresy of f:.rn. 'iN 

Fotinos comparing with that of Arius and of Sub Ii anus. He summarized the heretical view 

of Fotinus as '}K'mtt: h'}h Hl\4-rr l\f:.rn.'ill H.en.l\to hoYfCN" Ut\l£rr l\hCllfll CDhl1 h91'hdl HU(\-IJ 

29 This understanding is also shared by Theodotus and Paul of Samosata. The former is the one who taught 
that Jesus was a mere man who was anointed with the Holy Spirit at His baptism and thus became Christ. 
He believes that Jesu was called God only in the sense that a power of influence rested upon His person. 
Paul ofSamosata is also a bishop from Antioch supported this movement. 
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hl1 (lit. We write to reprove Fotinos who teachesl says that Christ was not existed with 

Father before His birth from Marry ... ). In addition, this section mentions the persecution 

that the apostles received in various places while they preach Christ to the world. It also 

narrates the introduction of Christianity to Ethiopia without shedding the blood of any 

apostle. After a brief narration of the development of Christianity since the queen Sheba 

up to the coming of the nine cents of Rome, the writer gets back to its main point of 

discussion and reproves the heresy saying: 

1Too\''rh. un Htt4-u- t\~m. 'Iii hilero t/ltJ'iU- nn'H- ~"C eD-(a1- ll/M ~'i:: 1(l(\oh. t\~ '1i1:- " 

~m. 'Iii hAl1 Hhl1~ Y~lD'\" t\H~I'l\'l m(l~crc ~<g ~eroeD-:r Ht\h~ (lMCJ'z.u-:: mhUYu- H'l ~1'l'PtJ 

'r'PUC-i'h ~~'f (lillUYero ilillffh ... (Lit. Let us get back to the admonishment of Fotinos 

which we forgot ~t discussing another topic. Let us speak to Fotinos; 0 Fotinos; as a man 

who is bitten by a mad dog would be wounded and died after suffering plague, likewise a 

man who listens your teaching shall be endangered by a plague of your heretical 

teaching). Moreover, the writer argues the heresy citing persuasive arguments from the 

bible as follow: 

" ~m.'1i1 h~'" :rl1(\o t\t., hUYCY'P ut\«gu- t\hCiI-fil t\Hnh1thu- .en. hl1 (lero~thc{. ill"l h~'P \'l~ 

h'P~~; ~'f:r'z. ~n. h'P;P~ero 8th~ u(\o illlD' ; V'th1i1'z. m11A'f .en. </>~"'l.u- ~A eD-h-f: meD-h-f: ~A ..,n 
h"lH.hl1th.C eD-h-f:1 mh"lH.hl1th.C eD-h-f: ~A ... 'iu-h. ~ ~"lC ;P~ero \Jt\'gu- 'PM hl1 mh'JD'H Y-i'tr h 1H 

.el1A H(1-f: h-tr \'l~ mHh1n/\,u-1'l hA(1 H\'l~ mh.M:r'z. h'PH\'l~1 'iu-h. h"lUi. hero M(1 H-i'.,l1l n\Jt\«g 

hl1 Clill·t-f: Hh1nt\ f)'Pl-i' m~ . .. (0 Fotinos, how could you say the existence of Christ is 

after His birth from Marry, about Him the Father said, in the book of lawl Torah, ' the 

man is become a one of us '? David also said 'His name was existed before the sun'. 

John the evangelist also said, "in the beginning was the word, and the word was with 
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God and the word was God'. Before everything el e, John speaks His existence with the 

Father· then he peaks again saying, "All things were made by Him; and without Him 

was not anything made that was made". Now he revealed, as there was nothing done by 

the only existence of the Father, without the oneness of the Son ... ) . 

The sixth section deals about Virgin Mary; and it argues those who taught that Joseph 

took St. Marry as his wife after she gave birth. The central idea of this section reads as: 

1?i'mft: h1h H(\4- hnp-aD< (\h1m.-'t~Cy(Tlh M haD<1i: l.l lPfCyro h(\ .e-(1~ hro!:lJl m(\~'" 

(\tID!:;}'r.~ ""f.,tIDlt roM ~n.ft::: m7-(1?- f'r>aD< roh1Y..,. hro:J>(\ m1'1A~ H.en. hShtID6- ~n.ft: Mh 

m~.,.:: mhaD<1i:o ~hcsP t\1f tA;}n -(11£(\ ""f.,tIDlt hro!:lJl m(\f.,'" (\tID!:;}'r.L.:: (Lit. Now we 

shall write the reproach of h1m.-'t",lPfCY(Tlh ('~nttidiqomar~yatos), for their foolishness, 

who are enemies of St. Mary, and 'ay "after she gave birth our Lord, she became the wife 

of Joseph". And they made a cause for their wrong ideas, from the teaching of the 

evangelist which says, "Joseph new her not till she had brought forth (her firstborn)". 

And they interpreted this word /concept as she known him after she brought forth our 

Lord ... ). Then the author exhaustively discusses the sentence" hShtIDt. ~n.ft: hhh CD~"''' 

comparing it with other similar biblical readings in order to convey the ever virginity of 

St. Mary. He also reviewed prophesies about St. Mary and her symbolic representations 

in the bible that indicate her purity and virginity before, while and after giving birth . 

In the seventh part (ff 34-35), the writer presented a summary of the teachings of 

orthodoxy fathers against each heretical view and their condemning statements on each 

heresy. Somewhere at the middle of this section he put the purpose of his review and said 

" ... nh1..,. h1;Jl ~Mt CD~~h ",Allt HMof';Jtlhll- htID 'f"(JN'Ih ntID?i'th~ roP'm.C htt h1H huM 

tIDe!:h (\H(\4- 6Acr1:: CDhroo ?i'J'..'+o Hh+roll- +!:aD< (Doh..,. tID?i'rh~ roP'm.C hro:J>(\ Mt m~Cl.J't 
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"9":1>1\ w'}u\ Wth<fCS'r "9"hhl\i:: ... WH10Ch-n ..,.lD-t'lh h9":M P'~Utf~ o...,.hClI,tn hODh..eOt\-i 

8crc't~ U~UtfCjr 0~:1>,.E!. Chn. h</>,.E!.OD flo.,., '1~UtfCj"" ~mt- h,}+ hJ'H' h9"10 hOlD- ",R,lIfMr 

wOh'>+'H h-HDh- tll\4-1f17D' OX''>'' '1~UtfCjr I\hl\ hlD-71t Whrfloh- ~7l :1>1\ U~UtfCj.y.qo. I\M hlD-71t 

hOD ~:"hOD?- hl\ OD'l- hl7D',}"" hl\ 'fTlh- Whl\ "''10h-... ( lit. Regarding the teachings of bishops 

and priests, which I included as additional in the book of secret, it is notto have a support 

for the admonishment of the heresies. If it had been for searching of true witness, it was 

enough the evidence that I wrote in the book of secret citing the teaching'ofthe prophets 

from the Old Testament and the words of the apostles from the New Testament. 

However, the reason why I mentioned the teaching of the rulers of the church is lest they 

(heresies) should say that he, in his own will, established a false religion that is not from 

the fathers-bishops. For this reason, I cited their condemning statements with orthodoxy 

faith, and then I added the religious teaching of the ex-communicators for they ought to 

be known who were the champion and the conquered once) . 

In the eighth section (ff 35-39), the writer praised and discussed the existence of the 

Triune God. Using the name C1:h ;}~UtfCjr (R~tu'a ga~manot) as his pen name, he begins 

this section as: h~1;+ ~C(11 HC1:h ;}~UtfCjr: UAlD- hi) 9"M wt\"t w9"M OD')~1I :t>~1I h9":t>j>:OD 

n'H wMr h<JO:t>j>:OD h'HUtf,} wM:rr hACl 'I>"tOD Ut\'R Mth~ h9"l"tAcr wl\l"tAcr h9"UfAn. ... (lit. 

offering praise of~tu'a gay-Jmanot: the Father exists with the Son and the Holy Spirit 

before the time and the day; and before the years and ages. The first (Father) does not 

have precedence from the second (Son) and the second from the third (Holy Spirit) is 

too ... ). In !he same section, the writer also confessed his religious position and entitled it 

as "~fIo+ '1~UtfCjr H7.\"C7.lI H+'O(h1\ </lCfIoll .. ./ the creed of Giorgis who is referred as 

CyriL). Then, he firmly disclosed his belief in one substance and three divine persons of 
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God like this: ( ... hhM Ohm~. h"1tLh·Oth.C HVt\o>- hlJO:PS!'UD 'MlJO roh'HD'f1 Hht\(l1: 1'1r 

roh.1'Ij:Sl,OtJ,r .. . roMM Ohm~ h"1H.Mlth.C OJt\S!' CPihS!' heM' 11.. rohlJOlll\- Hrot\/l. "!ttl "!I\'R roM·V 

UD1"1P':t •.. . rohhM OUD1t.ll :P,t;;.tI .. .I lit. I believe in one God who was before the creation of 

the world and the time, and who do not have beginning and end .. .. And I believe in one 

God the Son, begotten from the Father in ttl image of His (Father's) person ; and one 

existence and kingdom ... (And) I believe in the Holy Spirit...). 

Moreover, the author strengthens hi Trinitarian discussion quoting the teaching of 

Athanas ius, " ... '1tb I\-f '1~D'f'1r ercH· ... H1'C;1l hrC;i;1'tI Ct1l!'f ... h11' ~kt mCPCf'fr h11' 

rOtJ,VC ?>lJOl1' 1"'1\1\. P'l\-tI Oh.rf:l)'t. roS!'(1I)oC Oh.ttM.. .. .I Alleluia; Orthodoxy faith ... that 

Athanasius of Rome taught...which is Apostolic Teaching and teaches the oneness of the 

Trinity who are three without addition, and one without division ... ) . 

The ninth section discusses the heresy of hC7.1t1 (Origen) and admonishments forwarded 

to him. The writer put the summary of Origen's hierarchical views and teachings on the 

Trinity, the angels and human being as follow" ... 10t\h, Ht\4-tr MC7.1t1 H~(l, ~ht\ ~ChV" 

ro~ t\hrO Oh11' hO~ HI\61\.tr t\hrO ~ ~ht\ ~ehV" UD1t.tI :P~tI t\ro~ Oh11' hO~ Hl\htbtr 

t\roA~; h.,ehl\- ~C~1' UDl\hhr t\UD1t.tI :P~tI Oh11' M~ Hl\htbtr t\UD1t.tI :P~tll h.,ehl\­

~C~1'(11)0 O>-I\-~ orOh t\UDl\hh1' OD'f~ Oh11' hO~ Hl\otbl1(11)o t\UDl\hh1' OD'f~ .. .I lit. Let us 

reprove Origen who says the Son could not be able to see the Father because of the glory 

of the Father; the Holy Spirit could not be able to see the Son because of the glory of the 

Son. And the angels could not be able to see the Holy Spirit because of His glory; and 

human beings could not be able to observe the heavenly angel because of the glory of 

the angels ... ). Then after a quotation of excessive biblical evidence that reflect the 

onenes and equality of the Triune God, the writer persistently conveys the position of 
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the Orthodox Church saying " ... '};Mo ~~?D,} hav Ml ([J([JA~ CDUO'}LlI ;P~(I "'frt.~ ut\«g CD"'frt.~ 

uo'}"1;» • .,.. "'frt.~ t.hf!, CD'~frt.~ uot\p-r "'frt.~ "'(\./1 (l),.,rtt.~ "'1tJ't/ lD;»Cq-r ... .flit. However, we 

believe that the Father, the Son, and the Holy Spirit are one in existence and power, one 

in view and divinity, one in will, order and law ... ) . 

, The tenth section is dedicated to give answer for the heretical groups who believe that 

Logos (word of God) is changed and became man. The writer brought biblical examples 

to clarify what a change mean. He thoroughly discussed how Lot's wife was changed and 

became a pillar of salt; how Nebuchadnezzar was changed and became like wild animal 

for seven years and then get back to his humanity; and the change of the water to wine in 

Cana of Galilee. He further illustrated the case of the water and the wine in relation to the 

interceding role of St. Mary; as well as the wine as symbolic representation of the blood 

of Christ. Above all, the writer put very strong arguments to specify the nature of Jesus 

Christ; and how God became man, and vice versa, without any change. Some of his 

arguments reads as ' ... huon TUOf!,m ;}f!,t\ uot\p-r t\hce~ Mlh h?Dh.Y1<pq ut\.O h?D~'l'ClT ~1"'1A; 

CDhuo'l. TUOf!,m -rMlh-r t\h'f~ oPt\p-r h?Dh.NI</>CD M·u- t\mO-CD ~'l'Cl-r:: ... huon TUOf!,m "'f!,t\ 

uot\p-r t\hce~ Mlh h?Dh.ln~ t\OTJf!, CDf!,~ OJ>tj' H7t\.M .... CDhuo'l. TUOf!,m -rll<Oh1: nh'f~ oPt\p-r 

h?Dh.f!,OA M?Dt.'f-r ~1I-rf!,'l. OTJV ... :: (lit. If His (Christ's) divinity had been changed to 

humanity, He may not be able to bring out the milk from the virgin's breasts. On the 

contrary, if humanity had been changed to divinity, He would not open His mouth for 

breastfeeding. If (the power of) His divinity had been changed to humanity, He might not 

be able to make the water wine in Cana of Galilee; and if His humanity was changed to 

divinity, He might not asked the woman of Samaria saying, "give me water to drink ... "). 
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The eleventh part reproves those heretical groups that say the existence of the Holy Spirit 

is after the baptism of Jesus Christ. As opening statement of the discu sion, the composer 

forwarded a question to these heretics, " ... ~ MV\1 CD'HI\-4·') "b':h. M!'..,ch9"sP I'IODI'IP1' "9"I\M 

At.~I'I.(T't1 "9"'I''}1' UI\CJ?IfOD- 1'I~m-t. n MOD n~,-~(l){;~m@ qODt "9"(j:'I'I.1' ql'l9" P~ '1'9"# 

hCM·t1:: CD"ODI'lh. 1'14 "9"'1'9"# hctl.y.t1 P~ h<P~v- I'IOD')ctll ~~t1 "b':h. fj'OD~P I'IHJ?,~;}C "9"~~ 

CDHhOD "b': "')h '}t<llf.t1 OHJ?,th.CD~ "9"~L.(Lit. 0 , you reproved hypocrites, how you made 

the divinity of our Lord Parac1ete younger than the beginning time of the creations, for 

Christ's baptism was held five thousand, five hundred and thirty years later the creation 

of the world? If the existence of the Holy Spirit is after the Baptism of Christ, how can 

we worship Him, who is younger than we are? And how can we be blessed by Him, 

whose existence is too late of us ... ?" Furthermore, he raised the heretical taught 

discussed in the Council of Chalcedon and he reproved the heresies. In general, the 

author listed biblical readings that prove the existence of the Holy Spirit before the 

creation of time. 

The twelfth part is entitled as "~O'l') 0",)1' ~6~t P(j:/ Lit. Homily about the white bird"; 

and it mainly describes and interprets the symbolic representations of St Mary in the 

bible. The writing pattern of this section reads as, " ... +t1"AhsPOD- Mo..rt V11. OD-I\~ I'IJ?,kti 

M"M "-t'tJ?,J't1 CDJ?,M~:- tCD~" otc "9"t1CCD "I'I.J?, CDY"C"l ~ M"7·,}~ ... ::/ lit. I inquired the 

prophet her birthplace; Isaiah responded and said to me, "there shall come forth a rod out 

of the stem of Jesse, and a branch shall grow out of his root..." in this manner, the writer 

surveyed the figurative expressions used by the prophets followed by explanation. 

The thirteenth section is a response for a heretic called 0.1: Bitu; his heresy is both 

Trinitarian and eschatological in its nature. Applying argumentative writing style, the 
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writer put the summery of Bitu's heretical teaching and the reasons that Bitu used in the 

first paragraph of the section like this. u .•. tD.ehtL'l. h1~C H(\4--v- (\(l1l H.ehv,e- 9"~h"" MU 

tD.en. .e(ID~h tD(;\,e- Hh1Cl(\ hl1 (\fj:~ ?1W} tD(\h"t1' 9.,e-J>1 ... 'H CD'h'fJ Mol! -r9IlVCt: (\(l-fJ .e(ID?\h 

tD(;\,e- h'}(l(\ MhrI (\hl1l'l ll'lr- h(ID 11-fP tD(\tD(;\,e-1'l ll'lr- h(ID (ID(;\hh ;.eM Clh(ID .et..,'t- 11-fP Chl'l 

rht-v- h(ID .e~·Cl"'t\"dD' (\Mo1: tDh(ID .eMIr-oo- (\h(\ ft..iJ>c~ tDhU1fV- lM 9"~h.y. (\tD~ ... :: (Now, 

I declare the admonishment of Bitu who denies the coming of the Father; and he teaches 

that the Son will come alone (without the Father) to judge upon the sinners and righteous. 

This is Bitu's heretical teaching- the Son will come without His Father; he considered the 

Father like a king and the Son like a captain of the host. As the king can send his captain 

to revenge his enemies and to reward his beloveds, Bitu thought the coming of the Son 

likewise .. . ). 

Then the writer briefly discussed the answer in the main body and confirmed that there is 

no hierarchical position like the king and the captain of the host, wherein one is a sender 

and the other is messenger in the order of the Triune God. He also cited numerous 

biblical evidences to confirm the coming of the Father; for instance " ... tDOh1..,. 9Il~h"" hl1 

.en. ~1M:- tDh9ll~h- out;l1C"" (\l1tH' qD(fJo(;\ tDfPoC"" chl'l- 8q~ h(ID 891lC tDM.e1tv- h(ID t(! 

M-r tDt.Nl M-r .ear"t'H iJ>,e-t1'£cr:: tDh9"~h- (lD9.mfj:..,. tDhl'l-r'P 0iJ>,e-(ID h~tIJ\l1m.C tD(\(ID?\rht.. 

m.etD-r1'l hU'-r'P h1..,. llmt;rf tD(ID?\h tD(;\ol! h~(\ h(IDmyar tD~Cll ;0 11tH (ID'Po(;\ tD..,.arvCl (\o-fJ 

9Iltr(j"') H(\q9ll tD(lD1~fPll'l. (ID~fP-r HhJ'?(;\iJ> ... ::/ Lit. regarding the coming of the Father, 

Daniel ' ... they brought thrones to the Ancient of days, hair of His head is white like the 

pure wool, and His eyes are like fiery flame; and the fiery stream came forth from before 

Him. And they brought books and opened one of it in front of God, whereas they opened 

the book of life separately. And the Son of man came and sat alongside the Ancient of 
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days; and there was given Him an eternal dominion; and His kingdom is an everlasting 

kingdom .. . " then, the writer precisely interpreted Daniel's prophesy and deduced that 

while the Ancient of days refers the Father, the Son of man refers Jesus Christ. 

• The fourteenth section (ff 54-65) is a rebuke against Pope Leo-I of Rome and the 

members of the council of Chalcedon and an wers their misunderstanding of Christ's 

nature. The writer refers them 'dogs' and their council ' council of dogs ' . As a historical 't'."t .... 

background, be mentioned the time, the number of the bishops attended in the council, 

and their Christological heresy as follow: " ... 11"1Ch. Ml~ t9DUC-foD- tlO'fUOl h.~'iP.1 

.I 

• lDHlflht .et'Rhlj: UO'fUD? ... HO 1\., "1,," UI\'Rv- tllD~ h"1ff.hflm.C ... .1 Lit. Let us state the 

heresy of members of council of Chalcedon who are seven hundred and thirty seven 

bisbops gathered during the reign of Mercian .. . for they divided His (Christ's) divinity 

and humanity in to two saying , this is the manner of divinity, and that is the manner of 

humanity .. . ' 0, association of dogs, do you say divinity makes wonders, but humanity 

receives suffering ... ? This is not the state of existence of the Son of God ... ". Then, the 

writer thoroughly discussed the one nature of God, the incarnated word, of two natures 

without intermixing or fusion or change . 

• 
The fifteenth part condemns those who say the Son of God was not crucified, but his 

image was crucified. Its summarized introduction reads as " ... 1~,nlj: h1M HM·lfOD- tlhtl 

to'f.U~ .. .1 Lit. Now we write the admonishment for those who say He (Christ) is not the 

one who crucified, rather His image was crucified ... you, who teach like this, let you, be 
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crucified with nails of hell ... " then the writer disputed their point of view presenting 

evidences that testify Christ is the one who is crucified. Just to mention example, he said, 

" ... h"1tLM'l .en. nCD'}U\:- Ft..e fr'00' M ht\(JlJ nHh.\,h?D ... .e711"'~ ~arfr't'l~ .en.:- {I(lo M(JlJ", 

h?Dh.(ac#'tlP' t\h"1tLh t'll1fh-rl11~ F?Dt..p t\h"1tLhl1rh.C arh.p:: h(JlJ1'I M(JlJCP' h?Dh.I'I<I'tlP'l CDh(JlJ'l 

h.o<l'tlP' nqn.,.. (JlJ). h9D~"'~:: CDnh,}""ll .en. ~arfr'll:- CDll'l"" tLh(},OO' 11M \'l~ t\hihl1l1 .... CDh(JlJo 

h.\'l~ llhDTf,} F;JV- H""<I'~aJ t\?D'}-rh. h9Df.:"It. -r'}"'''' .en.fr' t\fOlJll:- ul1 h.£..h CD"1FF M'.ar\' ..,n 

""1'I41t. nfh,ar'}1' (JlJll<l'tl; 1\9u7\h hfTJfl6.,..h aJhl1h arll.,.. 7M ... ( Our Lord, in the gospel, said, 

'Father, forgive them; for they know not what they do'. And Paul said, 'for had they 

know Him, they would not have crucified the Lord of glory'. Indeed, this is the will of 

God. If they had known Him, they would not crucify Him; and if they had not crucified 

Him, by whose death we would be saved? Due to this reason, Paul said, 'their 

transgression (in crucifying Christ) became grace for many people ... If the nailed one had 

not been His true flesh, why He said, after the resurrection, to Thomas 'reaches hither 

your hand and touches my nailed hands in the cross; bring your fingers and thrust them 

into my side ... ?" 

The heresy discussed in the sixteenth section is neither Trinitarian, nor Christo logical. It 

is about the spirit of life (soul) given to the conception /baby. Here, the author reproves 

those who deny how a baby receives his soul from his parents' nature. The general notion 

of the discussion stated as, " ... ,}l1tlh. Ht\4-lfOO' t\ht\ .e-rhfh~ '}Fh.,.. (JlJ'}t.ll ih.eCD-r H.ehar') 

t\ihn h9Dmfl.eh hCl'v- CDhOO' CD.en.h- n~ M-r h9DM.,.. -r~CfOO' .e~Ij:\J h"1tLhl1rh.C arll1' 7~ 

ihn (JlJ'}t.o ih.eCD-r CD.e-rt\thtt~ ll~ h"1tLhl1rh.C .. .fLit. Let us state admonishment for those 

who deny as a conception/baby could get his soul from the nature of his father and 

mother; but, they say (believe) that in the 40th day, after his parents made intercourse, 
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God breathes the breath of life into the nostrils of the baby and the baby's soul is created 

by God's hand ... ". Then the writer belittled this idea, as it is their fiction, but not the 

knowledge received from God. Moreover, bringing the creation of Adam and Eve as a 

case, the author argued that the spirit of life was given to Adam for the first time, and 

God created Eve taking everything (her bones, flesh, soul) from Adam. Hi interesting 

analogy is summed up like, " ... Choir hO'O ho~tt:m h"ltLMlth.C (J)<M' 1~ /\th.'n O'O'M.O fh~CDt 

OhO'O ~tt:m 1\60 h"l9D:: (\(10 ~Y-{'\'f!' /\fh,-) '}P'h-t' 0'0,}t.0 fh~CD'r M"VO ""ltLMlth.C MllY-/\'P om,'P,} 

~"t.h O'O'}~.O fh~CD:r' "l"10'0 h9"ht. h"1tf.Mlth.C t.fT)/''1 hoO'O P';J CDh7>9" roy-9" rog1-C rohftt-(J)< 

CDO'O,}t.O fh~CDt 01lh Hh"t-;) h"l9" mP'h-r hA-.t h7>O'O 1(l .. .lLit. I saw (understood) that God 

did not breattw the breath of life into the nostrils of Eve as He did (breathed) on Adam. If 

getting the spirit of life from God were mandatory for a baby, it also would be 

compulsory for Eve to receive her spirit from the mouth of her Lord-God. However, she 

obtained her flesh, bone, blood, hair, and sinews receiving just a bone from the side of 

her brother, Adam. 

In the seventeenth section, the author condemned hC'l,'}ft (Origen) who was reproved in 

the ninth section for his hierarchical views and teachings on the Trinity. Here he is for 

reproved for his heretical thought that is sated bellow. " ... roh"t ~o. M"l/\ Hh{.\.O{lO'O' 

h"1tf.Mlth.C /\h"l9" CD/\'t'n hO'O 6O-r O{.\.tr "9"0(} hoO/\.o {.\.-fln M"l (J}<h-l: I\ot\,~ rohlt {.\.-flO M"l{.\. 

Hh9"oftt (Lit. Again, Origen said, 'the coats of skin that God clothed Adam and Eve, 

while they ate from the tree which was not lawful for them to eat, was the coat of skin 

similar to ours; but was not the animals' skin ... ", In order to disprove this wrong 

ideology, the writer raised a range of biblical evidences and discussed them in 

argumentative manner as " ... hO'Oo P';J h{.\.(10'0' 4>"tO'O' /\9"'}th. to. ~Y.'ilt h/,t Oh'}-r 't'n:-
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CDaoM I-";J aott~ CD~~:J> CDh'PP\~ ;0 h"l'PI CD.eo. h"l'P Wi: I-";J h'PI-";JV CDqo'P h~oM ... ~rrh. 

.e~"llh hao (lao- I-";J M~.l':ao .e{\t\lr 6B ht\r;>·.,.. .. .1 Lit. For they had had not flesh in the very 

beginning, why the holy Torah said while speaking about Eve 'He /God closed up 

(Adam's side) the flesh and He made Eve and brought her into Adam. Adam said, ''This 

is now flesh of my flesh, and bo Ie of my bone". Now this tells you (Origen) as they had 

flesh before they had had the unlawful tree .. . " 

The eighteenth ection refutes those who deny the descending of the Holy Spirit upon the 

church and the change of the bread and the wine into the flesh and blood of Christ. The 

writer explained the presence of the Triune God and all saints and angels in the church. 

Moreover, comparing the church of the New Testament with that of the covenant of the 

Old, he tried to reflect the glory of the church the doubtless of the coming of the Holy 

Spirit upon her as follow. " .. . hao(} ~{\"'t. f1'Po h1.,. ao-n, CDOo..,. OO<;~f1 H'1{\l (}~ hrt­

~ao ht\tJ'Pt CDUt.'l.t .et~,.,tJ 1''1{\l. (\01 ;}.etl CDfI{\th1' h"lH.h{\rh.C -f'oDt\'H CD~~ {\cn M(\o1 

hflh M'l- neeh ~# h~ tttJ~ti hb':h. 00.1' hCfltn h11' #~c'lt n~ao h.Vc'l-f1 hCM·f1 .e~t.O 

C~1' ao')ctfl +~f1 h'Pt\M.'1 ... ? (Lit. if glory was done for the Tent of testimony of Moses 

and the temple of Solomon that were sanctified by the blood of cow and heifers; if they 

had been filled by the glory of God, and if the cloud of light covered them to the extent 

that the sons of Aaron (the priests) could not enter to minister; how the descending of the 

Holy Spirit upon the Church, which is sanctified by the blood of Jesus Christ, could be 

ceased)? 

Subsequently, the writer clarified how the change of the bread and the wine into the flesh 

and blood of Christ is accompli hed by the power of the Holy Spirit via the prayer of the 

priest. Taking as example how God became man without changing his divinity to 
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humanity and the humanity to divinity, the author explained how the change of the bread 

and the wine also takes place without any physical change ...... ClhOD ~1'ODJ?,mT Hll1h+. 

(\h'f!~ ;)J?,A CD;)J?,M. (\h'f!~ TlIl1hT h 1t1 full''',- OACD< h 1Cl(\ ~"mT~ CDhD1ltr "I 1111h. CDCDJ?, 1 

J\.J?.tODf'l' htJDhCM'tr H<I>~D1l.. (I(l J?,(ICD'l' CD<lIt·/l ;)J?,(\ OD(\I't-r .. . CDClh 1+11 J?,o. ODf;;)'l.~ M CD<h1: 

"111M- ihJ?,CDT HCDt..r. h?pc'lD1lYTI HCl"O P;Jf fth~ Clh1tM'i CDc'lTf .r.tJDf J\.J?.'f'6qt> (\qt>T ... Chr c'IODf 

"111M- CDCDJ?,) MOD ;)J?,(\ OD(\1't1' J?,c'ICD'f' CD<1I-t1: hOD J?,C1'f.(fI "ICl h'f!~ P;Jtr CD.r.OD'... ( ... Lit. As his 

humanity was not changed to divinity and the divinity to humanity, as they exist untidily ' 

without separation, likewise, the bread and the wine never changed from its former 

physical state when the power of Godhead united with it. Due to this, our Lord says 'I am 

the bread of life that came down from heaven; whoso eats my flesh, he shall live by me;. 

whoso drinks my blood, he shall no taste of death'. He named Himself bread and wine for 

the power of Godhead united with it and changes it to His flesh and blood ... ). 

Section nineteenth admonishes those who think as the Old Testament and the teaching of 

the prophets are destroyed and replaced by the New Testament and the teaching of the 

apostles; and the Sabbath (Saturday) is substituted by the Sabbath of Christians (Sunday). 

Putting side by side the Old and the New Testaments, the prophets and the apostles, and 

the two Sabbaths, the writer showed their acceptance and importance as follow. 

" ... ODcpf;ODc'l1TCJCll1 (\MT hhOD J?,ht ODIJ.1t.T ... (l). D1l"lU: Hh10(\ ODIJ.1t.T? CD(1'1- ih6[ Hh1Cl(\ MT? 

(1'1- CD<(rf; Hh1Cll\ hClCD<? CD(1). th'PCYT Hh10(\ ~Cl.f-r? (1'1- tht\.iI Hh10t\ h'f'll-r? CD(1'1- 'I.:J>fD'o 

Hh1Cl(\ 10il ... (Lit. First we speak about the Old Testament for it is the base ... yea, is there 

a house without foundation? And is there law without (that excludes) the Torah? Yea, are 

there sons without fathers? And are there apostles without the prophets? Is there milk 

without breasts? And is there honey without bee?) 
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After inten ive biblical quotations that show the value of the Old Testament, the writer 

cited the teaching of Jesus Christ about the case as follow. " .. . h"lH.M'l .eo. OCD11.A:- htt M 

HM+<f~~hOl>- u(\o 00'1\ HY()+CP~~hOl>- Hh.J'tr tl\t.£D.I Moo Oh1tM ?rhlL OI>-I\~ {IOn hoo'}h9D?' 

t\0I>-1\ h.J'n h?Oh001hOl>-~:: hooc'l H?rhlL 01>-1\ "'+h?O'1- M! h.J'~ +h?OH .. (Lit. our Lord also 

says in the go pel, 'do not think that I will accuse you; there is Moses that accuses you, in 

whom you trust; for had you believed Moses, you would have believed me: for he wrote 

of me. But if you believe not his writings, how shall you believe me ... ?) Consequently, 

the writer was able to show clearly indicated the significance of the teachings of the 

prophets for Christ cited them in the new covenant. 

Similarly, the author discussed the glory of the two Sabbaths followed by number of 

justifications. For example, he said, 

" ... 1"t~c'I ~hM OM+ 1'1116t hoo M+ Mc~ .eht MOft:'l'l+ ~t\?oI CD~hM OM+ Nh-~ hoo 

n10+ t1Ufh.tr .eht t\"'~c'I-() hc().y.() :: CD1h"I'H ht:\h.tn O?"fDlt Ohoo hHtf' rhcpcYt .. . Ohoo Mt.IL 

"'~"'t hoo IL?OO ~t\oo ILm.t. OM+ n10t CD.e""L~ MllL h~"'I CDih"'l?O CDCj'OO ClJo()+ hcn oo.4>-Oc 

h?Ol\+ ~C{l Mh M+ Nh-~:: "'~"'t Mt.IL Ohh{lC' h9Oft:'l't.+ ~t\?oI CD.ehH.~ "'~I'I 0'fD.p HClJoh.p 

OO~;}~+ ~t\?O:: "'~"'t llt.tt OB?trl CD.ehH.~ ~+ll ooo()."t\-I "'~"'t c'looy n10+ H6{1t-ClJonl CD.ehH.~ 

t.M n10+ HOO'l.efJDCj} Moo 0'fD+ H.htr """~c'lt .. . CD.ehH.~ '}"IOC +'Httt. 'fD.p t\oo~;}~~ OM+ 

n10t CDT'Httt. t'}"fh.tr~ OM+ hm.~ ... 

(Lit. But we believe in the seventh day for it is the rest day since the creation of the 

world. And we believe in the first day (Sunday) for it is the Sabbath of Christ's 

resurrection; hence, we own the two Sabbaths together as the apostles ordered ... As, in 

the beginning, He (God) had rested after finishing creating the world, He also rested now 

from weakness and sufferings, and He slept in the womb of the tomb from the evening of 
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Friday until the midnight of Sunday. In the beginning, He rested (made a rest day) for the 

sake of the reverence of the creation (man); but now He sanctified the dad by His death 

which is the savior of the world. In the beginning, He blessed it (the Sabbath) in His 

grace, but now by His cross. First, He named it the Sabbath of Hebrews, but now makes 

it the Sabbath of believers for it is !essed by His death ... Therefore, let us observe the 

commemoration of the death of our Lord in Sabbath and the remembrance of His 

resurrection in Sunday ... ) 

In general, citing the teachings of the prophets such as Isaiah, Ezra, Ezekiel, and others 

from the Old Testament, and the order of the apostles, from the Book of Sinodos (synod) 

that declares the observance of the two Sabbaths, the author bluntly communicated his 

readers with a smooth and logical flow of ideas . 

The twentieth section (ff 97-109) condemns those who say the soul days with the flesh 

and it resurrects with the flesh at the resurrection day. The writer interrogates them 

raising various interweaving questions such as, ..... h~h. .erO'lt\:- r(fDCIrr ~Cj:(t 9UM P;J? 

h'H:hv- .eo. h"1H.h~ O(IJ1u\:- h:rCj:CtJ~CID' t\ht\ .e#tr p;JhClD' (IJt\~Cj:{thClD'{t h...e<l>rtr <f>tfto;r:: 

h~h. r(fDarT ~Cj:(t HU(tf'Ch.. OO.e1 lDh.rr'llPp MMICIr? .. (IJh(fDoh. T(fDCIrr ~Cj:(t MD'lrh. ro. 

<I>~(tT Mr:- (IJ'1f1C' h"1H.hflth.C t\h~t\ h(fDlhYCIr h9U~ (fDt,f' 9U~C (IJ~Cj:th CIr(tf' '1?- (fD1t.o lh.elDT 

lhYCIr ~Clll? h~h. .e(fDCIrr t\1\.v- H(IJ~h h9Uh~V- oh"1H.hflth.C ... ? (Lit. How it could be said 

that the spirit days with flesh? He, our Lord, said in the gospel, 'fear not them who can 

kill your body but are not able to kill your soul. How the soul, which cannot be seen and 

touched, could day? For it cloud day, how the holy Orit says that God formed man of the 

dust of the ground and breathed into his nostrils the breath of life and he became a living 

soul? So, how the spirit that came out from God's mouth could day ... ?). In such a way, 
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the author inspires his readers to understand the eternity of the soul and to keep 

themselves pure. 

Section 21 (ff 109-1 IS) reproves ODtpP. ')r-ll (Macedon ius) for his denial of the divinity of 

the Holy Spirit. Disregarding the baptism and priestly service of this heretic bishop, the 

author stated as, " ... ~ oo;pP.,)f'll J\b:h. hu~1't (\OD,)Lll tp~ll MOD OD'}LI'I ml'lt ODAll ID-ll1' Aflh:: 

1'M'rth~ .. h.1'tfD# J\llOD h.1'.,.llth O?.e(\ OD'}LfI tp~ll ... mJ\OD'l tflA tun. M · h.ihfr9 h')1' 

J\tfD7~ID-1' h01fAht .. . hb:h. tflA hCP~t'\ (\0.1' hClltn Hh.~"fhh OD'}Lll tp~./'t ... ? (0, Macedonius, 

you denied the Holy Spirit for your mind is filled with the deceptive spirit; your baptism 

is false for it is not sanctified by the power of the Holy Spirit. If you say, '1 am a priest' , 

your priesthood is not far from idolaters priests. How could you say, 'I bless the church' , 

without having the Holy Spirit...?) Then, quoting from the bible, the author justified the 

divinity of the Holy Spirit and His existence before the creation of the world. Moreover, 

in order to verify the graces of the Holy Spirit given to the church, the writer made an 

explicit commentary on the seven spirits that are before the throne of God (Rev 1:5). 

Section 22 (ff l1S-121) is a response for those heresies that advocate the teaching of 

Sadducees and deny the resurrection. Followed by concise explanation, the writer made a 

wide range of review on the matter from the teaching of Christ, the apostles and the 

prophets. Moreover, he wrote an advice for his readers (the believers) about the 

importance of alms-giving for the glorious resurrection. Then, claiming that the number 

of citation is not the ground to believe the matter, he returned his pen to another issue: 

" ... Phhtn J\')hl'l lltfDh OD~ih~t h(\ .e~"1t. Oh')1' ·t')"fh. OD-;t-'); (\hOD/'t OM')-#: "I"It1}1 :1>1\1' OD(\l'tt 

h.htfD't- (\hOD hflljih~ M»-tf~ h.VhtfD't-.... mhtfD.eM./'t 1"111h "10 HS ~7C nm11.l\ID-n HhOD h.e~h­

Oh11' 6C71' ~lIl ;t-llC ... (Now let us cease citing books that state the resurrection; because, 
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if they (the heresies) did not believe by these few words of God, they will not be also 

convinced by our abundant citations... Henceforth, let us start to discuss the news 

wherein the evangelists proclaimed concerning the ascending (of Christ) to Mount 

Tabor. ... ). After that, he gave a commentary why Jesus chose and took the tree apostles 

(Peter, James, and John) and the two prophe ' ( ~oses and Elias). 

In the last section, the writer highlighted the main sources of his writing and its overall 

importance to the readers using the following poem. 

Il '}..,. M..,. ;.>ClIl ~ 1l'l" ~h Mt aJ~n..,rt 

aJll'l"~h aJ'}'U\ aJdt'PC,rt 

aJ~l1t. ~7t-tt Oil'}"" '1~P'i'lt ctot 

hOD ~tt..hm- IlCldJo aJllCldJot 

1l000..,Ot ~C;~I!\ aJ..,.h·l\t 

Il'l"1-Clh. NhCaJ- aJhl1Mlt 

HaJ-h.y.oo. OD9"Ut.~ dtttt 

hh ttm'1''P hl!\1l0 '1''1''# 

aJUJ8C'P hOtt hu~t ... 

This book is concluded; 

We collected it from the prophets' 

teaching the Old Testament 

And from the apostles' teaching m the 

New Testament. 

And its aim is about orthodoxy faith; 

So as to be a guide to blinds 

For the sheep and the ewes can be 

separated 

From the congregation of foxes and 

wolves, 

Who are false teachers that tore 
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the cloth of baptism 

And who broke the stave of priesthood 

• 2.3.2. Description of l1D7\m~ llC'l1 (Mii$Qafa ~rhan) 

2.3.2.1. Physical description 
.: . Call No. EMML 7001 

.. , .:. Language: G;}':;,z 

.:+ Date: 16th century 

.:. Province: Wollo 

.:. District: Lasta 

.: . Property: Zamado Maf;}yam 

. :. Material: vellum 

.:. Columns: two 

.:. Size in cm (HW): 26.5x22 

.:. Folios: 82 

.:. Writings: bold and neat 

2.3.2.2. Content description 
M~l)afa B;}rhan (the Book of the Light) is a voluminous work by , A~e Zlir'a Ya';}qob 

composed in 15th century. The word 'Light' is a symbolic expression that refers Jesus 

Christ for He is called 'Light' (cf. In. 1 :9). The composer bluntly described the reason 

why he used the title of this book as: " ... (toof.,'irr 1\111-1: ~C'\1 OD1\thL ilCY'} Hf.,¥Dl}C "9D~tt.,. 

C",," f.,Cl. M CD-"-I: ilC'f't. l\'\l\9D H1-l\tD'z. h.fthCD-C CD-i\1- ~~oo:,. ... (Lit. we named this homily 
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the Book of the Light which teaches worshiping of God the Light.. .. This homily called 

the Book of the Light means the Book of Christ for it guides the Christians to Orthodoxy 

faith and it brings them to Christ-the Light a He said about him elf ' I am the Light of the 

world, the one who follows me never walks in darkness' ... ).Taking this in to 

consideration, it seems that the writer entitled his composition as Ma~Qara B~rhan, 

becau e the book may guide the readers (Christians) to Orthodox faith. 

The author organized this book in to 15 sections (homilies) whish are lessons as well as 

lesson plan for biblical and apocryphal scriptures such as Did~sq~l~ya, Sinodo, 

Ma~Qafa Kidan and so on. In this book, the writer ordered the priests to read the 

scriptures, the prophetic books by night and the Psalms of David by day which 

consequently my help the hole churches to have a uniformity of service3o 
• 

2.3.3. Description of (1D1\mJ. CltllC.e (M~~afa Bam~y) 

2.3.3.1. Physical description 
.:. Call No. EMML 1480 

.:. Date: 14th century 

.:. Property: Adadi Mariam 

.:. Province: Eritrea 

.:. District: Seraye 

.:. Material: Parchment 

.:. Columns: two 

~. Size in cm (HW): 52x35 

30 For further ummary and description of this book, see Getachew Haile (2003, 533) 
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.:. Folios: 128 

.:. Writings: bold and good; the headings and some names are rubricated . 

• :. Binding and condition of the book: wooden boarded covered with stamped leather . 

2.3.3.2. Content description 
The manuscript entitled as GD?\tht. IllhC.e (M1i~bafa Bah'm;)y) and identified by the 

aforementioned call number consists of the following subjects. In the first forty folios the 

history and honors of the three Patriarchs, Abraham, I aac and Jacob is presented in 

separate sections. The Hagiography and miracles of an Ethiopian saint known as Nun. 'ill 

(Y osttinos) is the subject of ff. 41-47. Moreover, the large number of folios of this 

manuscript (i.e. ff. 48-96) contains the homilies that ought to be read in the feast of each 

of the twelve apostles. Here, besides honoring and blessing the apostles, the author, ' A~e 

Zar'a Ya'::>qob, frequently cited their teachings especially from a book called Sinodos in 

order to condemn the practice of magic and the inclination of the people (Christians) 

towards the magicians. He strictly warns the Christians not to hear and follow the 

foretellers/ magicians. 

Ma~l;tafa BaOOr::>y 'the Book of the Pearl' is the title of the last section of this manuscript. 

It is supposed to be of ritual prayer book for the annotating of the sick. At the beginning 

lines of this section its author, 'A~e Zar'a Ya'::>qob, explains the objective of the book 

and its procedure as follow: "1n~ OD?\th~ IllhC.e H""lPCh h9DUO M'f~ .p~.t'l1 th'PCy:,· H""lD'UO 

IU t\hclltn M'UD-{I h9D~'i P';J (I)~~ll (l)t\P'CV+ ?(Jl.h:t- 9Dllt\ +h9D'i ?fT}lD'h t\t'tUC;:t-:: {I(l 

.e~(I)<f. hClltn ~lD' (l)h1llt .e?lD'cr </>t'tlD'll"" hOD .e?Af. ItM .p.oa, H.et M1thlfov­

(I).e.p.o69'ov-:: ov.pf;OD ttn- .e ')<'IC f;lD'.e ?fT}(I)<h.tr t\t'tV1 0'l'1:J><B:: (l)VU(l t'tU1 11"''1 t\f;lD'.e 

ODm~ .ehA hOD .ellllA ..,0 ODtht h"1Hldlth.C Oh1..,. P'CV+ ?(Jl.h~:: (l)h9Df:"t&'tr .e?A~ ""~ 

t'tUC;:t-... Str ?th~tJ. t\hov- H1+ OD?\th~ IllhC.e H.eH011 ItM H.et (l)t1'/.e t\~(I)<{I f;lD'n (l)t'toO 
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~m~h- t\hOD' peeH''' CDtMtI Hhov t111~ .. ." 'this book of the pearl has been ordained by our 

holy fathers the Apostles, and given to us, Christians, for our healing from bodily and 

spiritual sickness and for the remission of our sin, with the confession of sins to priests. 

When Christians, both men and women, are sick, let them call the priests to pray on the 

oil and anoint them (the ills): Before everything, the sick man has to confess carefully his 

sins to the priest; and let the priest chasten the weak, according to his capacity, so that 

that he has to beg the merciful God about the remission of his sin. After this, let thel 

priests pray to him (the sick) ... Now, I wrote you this Book of the Pearl which is to be 

read on oil and water for the healing of sick; I also wrote (for you) its order and rule how 

to perform it...). In general, it is thought that Zar'a Ya';,')qob composed it "to reinforce his 

all-out campaign to root out the practice of seeking help from soothsayers and diviners 

rather than priests,,31 

2.3.4. Description of (JD?\"'~ 8"'~ (Ma~i).ara $ai).ay) 

2.3.4.1. Physical description 
.:. Call No. EMML 1389 

.:. Language: G~'~z 

.:. Date: unknown 

.:. Province: Addis Ababa 

.:. District: EnUotto 

.:. Property: IES (Institution of Ethiopian Studies) 

.:. Material: Parchment 

.:. Columns: two 

31 Getachew Haite.(2003, 446) 
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.:. Size in em (HW): 21.5xl6 

.:. Folios: 45 

.:. Writings: bold and neat; headings and sub-headings are rubricated . 

• • :. Binding and condition of the book: wooden bound covered with stamped leather. 

2.3.4.2. Content description 
Ma~l)aili $al)ay (Lit. the Book of the Sun) is a G:;,':;,z by G:;,':;,z commentary on various 

selected readings of the bible, especially on the Old Testament. The term "$al)ay" (sun) is 

a symbolical expression that stands for the word of God. The self explanatory statement 

at the first paragraph precisely describes the title of the book like this: " ... 1~mfj: H11' 

~AooT ... " (Lit. we write this book called the Book of the Sun for it lights in the mind of 

men as the sun lights while it enters into a darken house ... ). In other words the author 

intends to say that as the sun shines a darkest place when its ray enters, the word of God 

also brightens the heart of a Christian that is darkened by the darkness of ignorance and 

transgression. In its writing approach, the writer first quotes reading line(s) directly from 

the Old Testament and then he thoroughly discusses the quoted text point by point 

supporting his explanations citing inter-textual evidences. 

2.3.5. Description of ODR'mt. oo,;t-t (Ma~l;lafa Sa'atat) 

2.3.5.1. Physical description 

.:. Call No. EMML7020 

.:. Language: G:;,'~z 

.:. Date: 15th century 

.:. Property: Jero Sellase Church 
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.. 

.:. Province: Shewa 

.:. District: Selale 

.: . Material: vellum 

. :. Columns: two 

-: . Size in cm (HW): 24x19 

. :. Folios: 153 

.:. Marginal notes: non 

.:. Writings: medium and neat; the headings and some names are rubricated 

.:. Designs: I a, 

.:. Binding and condition of the book and other remarks: bounded in wood; and because of 

old age, the book is in poor condition. 

2.3.5.2. Content description 

As the writer vividly described in the first page, this manuscript is a prayer book, which 

is organized and classified based on the twenty-four hours of the day. " .. . 1?orh~ h1h 

?ltOH HM'.t'r c\QDm~Cf"<j'1 CDc\QDm~roCj1'- flfl'tH.lJ- CDHhP'~ CDht\h, I'Iq;t-rf' uuqt\1'- CDhP'~ CDht\h. 

I'Iq;t-rf' t\c\.1'-1 fl"N\cf> /lUYrf' ?oCD HCD-h'f: hP'1r CDt::ctDl fl1-t\cf> 4>l'Ill1I'1U1JYCD-j'1 ... ( Lit. Now we 

write prayers that deserve to be prayed by the believers during the 12 hours of the day 

and the 12 hours of the night; the 24 hours are examples of the 24 letters of Hebrew and 

the 24 heavenly Priests ... ). Furthennore, each hour's prayer has its symbolic 

representation. For instance, ?flo:,. Hht\h,'f: I'Iqrf' uuqt\1'- ~rf't::')ro flht\'l. .Vrflrf' rh"l HCD-h-f-1 

th.llll CDllt'r~ ... ?c\4 HIJoIc\il-I: I'IQ1'- ~rf't::')ro fllPc\ll'f: h.lIUlJrf' /-'"'1\0.: fllJolc\ll'f: f.#: fllJolc\ll'f: h.ChllT 

h.flCD-.. . (Lit. the second hour prayer represents the two breasts of law which are the New 

and the Old testaments; the third hour's prayer represents the three names of the Trinity; 
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the three children (Hananiah, M ishael, and Azariah), and the three heads of father 

(Abraham, I aac and Jacob). In addition, there are also certain situations/events to be 

remembered in each prayer hours uch a , " ... "'htr-th ~~M (}TI'M,<I> (\,/\'-r h1.,. ~lrl: n~'" 

"'h"ltf~'h hMl1C'i"'" t\.;J>~ t'jU'i"-r· ... ~ c\lft n~'" UH1 h1.,. r~-r n~'" ~P'm CD;}Uf.-r OM'" 

hfh.J:· .. .elt '''~P't. CDA~ h'?tLhl1rh.C OM," ~C l h(}TI~~;rU U'/blPC: M~tT)'H CIt "'1P'h h(}Tl';r1 

OM.,. hfh.J: CD'i"Htf(}Tl' c\hCJ:h-r htJDJ:"lt. "'1P'~1: ... (Lit. my soul praises you at the midnight, 

in which the chief has caught you. Woe, for this time of sorrow that became time of joy 

and pleasures at Sunday's night; on Friday in this time, the Son of God was bounded in 

order to 10 e the bond of Satan (from Adam); on Sunday in this time, He resurrected and 

comforted the di ciples after His resurrection ... ). 

Concerning its genre of writing, the manuscript can be seen as both prose and poetry. It is 

prose for it directly and fully took several chapters from different parts of both Old and 

New Testament books such as Exodus, Leviticus, the book of kings, prophesy of Isaiah, 

Jeremiah ... Psalms, the gospels, the Acts of the apostles, the epistles and so on (e.g. fr. 

26-40). As a poetic genre of literature, the manuscript consists of several poems with 

deferent length and themes, which are also quoted directly and indirectly from the two 

testaments. More interestingly, the writer symbolizes theme by two breasts of a mother as 

follow: 

~ Hn4-uh ~'fh "to ()8 (}TIh<l>A ttL hJ:h-fl n~-r h4-m h1..h AbA.,. h11' h(}TIAM'" tJDiht.-rI CDClCh 

"b(\'~ OOt.h.,. nU'/Y-r CDtJDJ:C ... OOt.h.,. h'l'CI-r lDU'/ihfJ1 Hc"J:h-r 0..,. hchtn h'H' CD~"'~ htJD~h 

Hh1Oc\ Ch-h ... CDh'l'Cltmn -r()lflf.,. 11n-~ CDm"th:: hA(l ihn H~mo- MCJf CDfthf.4 ~;>D'lfI CDhA(l 

t'j()0 H.etno- ~;>'"If CDfmf:<'l M'lf:: hh(}TI h.,e0.,,() 11/\'-r h10C\ m"th h(}TIh.fm-fl t..-rA h10C\ 'I>1l()I 

CDh.,eO<#l() t..-rA h 10C\ 'I>1lM CDl1C'I'I U'/ih#n fhC~ U'/()hc\ ht!Vblf1 Oh(}TI fhC~ hCh.p.h U'/()hc\ 
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{It\."" (Dth"tfl:: (DOh'}-r1f ""~"lC o,1'hCfltY'> OOD'~Af oo;Af, h'}H ""{It\: - C71f6ht\ hTlltth fhCfi::: 

~ h"lH.~ ll'l.eh t\.1' h1'Il'" m"l (\0.1' hCfltY'> lM~ '}1'fr h'}O(\ ?\C"..,.· (D'}""ODUC h91lW'') Hh,}O(\ 

uh,..,. '}~t\. Hh'}O(\ ?\Afh."" (Dh,}1''l. "'(Dhfi: M arM- I'lD"fY..,. ... (Lit. 0 , you who stretched out 

your hands on the cross at the sixth hour please stretch out your precious hand from the 

high of mercy and bless us by the blessing of heavens and earth; bless us by the blessing 

of breasts and womb of the Church who bared us from you without abomination. And the 

commandment of the Old and the New Testaments are her breasts. There is no a child 

who suck the right and leaves the left breast; there is no also a child who sucks the left 

and leaves the right breast. The Old is meaningless without the New as a thread cannot 

give light without the oil, and the thread is not important without the oil. However, the 

light of torch is revealed from both of them as Christ revealed in both the Old and New 

Testaments. For this reason, the church teaches, in Solomon's songs of songs, saying, 

"He shall be rested among her breasts". 0, our Lord, you prepared for me the church's 

breasts of law! Make us to suck them without fail; and let us learn them without 

deceitfulness; let us pray (using them) without fraud and let you receive our prayer in 

heaven ... ). 

To sum up, in this manuscript the writer composed praises, salutations, and supplications 

that should be presented to God, St. Mary, the holy angels, saints, martyrs etc in each 

hour of the day. Combining both the Old and New Testaments and symbolizing them by 

two breasts of a mother, he inspired the believers to feed themselves from these breasts 

during the twenty-four hours of a day and to serve their mother- the Church. 
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2.3.6. Description of ~Clt~ 1\.t.h,l\. (Darsana 'Ura 'el) 

2.3.6.1. Physical description 
.:. Call No. EMML 8818 

.: . Language: G~'<)z 

• .: . Date: 18th century 

. :. Province: Debre Tabor 

.:. Woreda: Fogera 
l .. 

.: . Material: vellum 

. :. Columns: two 

.:. Size in em (HW): 32x29 
j 

.:. Folios: 34 

• .:. Writings: bold and neat 

.:. Bineting and condition of the book and other remarks: wooden bound; the book is in good 

condition. 

2.3.6.2. Content description 
The word ~Cll1 (Thman) is a derivative form of the G<)'<)z verb ~Ln (Darasa) which 

describes the exegetical or homiletic activity developed by an ecclesiastical interpreter or 

darasi; therefore, the expression D<)rsan stands for the written result of this activity 

(Lusini G. 2005: 136). Consequently, D<)rsana 'Ura 'el 'Homily of Uriel' is a manuscript 

which is devoted to the nature of the Archangel, his Honor, glory and miraculous deeds. 

It mostly a prayer book through which the believers ask for St. Uriel's intercession, 

mediation and other blessings. 

l)<)rsana 'Ura 'el is basically divided in to 12 sections according to each months of 

Ethiopian Calendar. In addition to the homily of each month, elements such as ta'amm<>r 
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(miracles) and malk~ ' are al 0 incorporated in this D~rsana 'Ura 'el. Generally, the 

primary role of St. Uriel that he played in guiding prophet Enoch's heavenly journey, 

revealing him various mysteries uch as the revolution of the great lights (the un, moon, 

• and star ); his role in helping prophet Ezra to drink from the 'cup of wisdom' (j)'Ph ~crCJ) 

is portrayed in this manuscript. Above all, the ms also discusses the role St Urile that 

he did in gathering the blood poured out from the side of Christ on the Cross, by the cup 

of gold, and spreading it over different Ethiopian places and determining in this way their 

fortune as worshiping places. 

2.3.7. Description of hell. (' Arke) ·1 

2.3.7.1. Physical description 
.:. Call No. EMML3128 

• .:. Language: ~'~z 

.: . Date: 16th century 

. :. Property: Ankober's St Michael Church 

.:. Province: Shewa 

.:. District: Ankober 

.:. Material: vellum 

.:. Columns: two 

• 
.:. Size in cm (HW): 16.5x14.2 

.:. Folios: 105 

.: . Marginal notes: 1 a 

• :. Writings: bold and neat; the headings and some names are rubricated 
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.:. Binding and condition of the book and other remarks: bounded in wood in the front and. 

Becau e of old age the book is in poor condition. 

2.3.7.2. Content description 

• On the out et, reader should under tand that this manuscript known' Arke is a collection 

which consists of according to my bird's-eye view inventory, more than 950 'Arkeyat 

(poem) that have quite different themes. Consequently, attempting to describe each 

poem may consume time and effort; however, it i important to look at some common 

features of this manuscript in order to help thc readers to construct general understanding 

about it, as well as other similar types of collections, as follow. 

After a long introductory poem, the collection starts with " ... 1~ih(j: h"ltl.Mlth.C ~"lUJ Hh-no 

uo<fM .. .1 Lit. We write 'God reigned' for each day .... " From this phrase, therefore, one 

• can see that this collection is also called h"lH.Mlth.C ~"lUJ l'Egzi'abl,ter Nagsa (Lit. God is 

reigned) for it reflects the Glory of God. As a result, a reader can perceive that each 

poem, be it directly or indirectly, glorifies God. For instance, if a subject matter of an 

'Arke (a poem) is a one of the angels, the archangels, saints, martyrs, holy places or holy 

days etc, God's glory is absolutely reflected there. 

Another important message depicted in the phrase "Hh-no uo<fM (Lit. Of each day) is that 

this 'Arke is a collection of praises and supplication, composed based on events of the 

• Orthodox Church accomplished in each day of the year. Since number of events can be 

commemorated in each day, there can be also many' Arkeyat (poems) composed on each. 

For example, in September 1, according to EOTC calendar, Job the righteous, St. 

Ragueal, St. Milki, and Bartholomew the apostle, and others32 are commemorated for 

32 See: Synaxarium September, one E.e. 
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their variou spiritual events. Hence, we can find in the collection one and even more 

, Arkeyat (poem ) that praise / supplicate each saint. 

Regarding their tructure, most of the ' Arkeyat (poems) have five rhyming lines. In roo t 

• cases each 'Arke (poem) summarizes the tory and the essence of the saint's spiritual 

deeds, emphasizing maimy typical events of the saint's life. In general, the collection has 

thirteen ections, which are organized according the thirteen months of the year of 

Ethiopian calendar. Each section begins introducing the month using a phrase 1Pl.</> 

ODllhl.?O! 1Pl.</> 'l'W-r ... (Lit. September begins; October begins ... ). 

2.3.8. Description of aoAhh ?-Clh.: (Malkk~'a Gubae) 

2.3.8.1 Physical description 
.: . Call No. EMML8937 

• 
.:. Language: G~'~z 

.: . Date: 1 i h century 

. :. Property: Mah~dara Mar~iam 

.:. Province: Diibrii Tabor 

.:. District: Farta 

.:. Material: vellum 

.:. Columns: two 

• .:. Size in cm (HW): 23 x20 

.:. Folios: 210 

.: . Marginal notes: 56b 

• :. Writing: bold and good; the names and the headings are rubricated 

.:. Design: none 
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.:. Binding and condition of the book and other remarks: wooden boards 

2.3.8.2. Content description 
The manuscript named by ODt:\h" ",€lit. /Malkk~'a Gubae is a collection that includes 

• various/ ODt:\h.\t/Maikk;:, 'at (poetic praises) with different subject matter. Since such type 

of collection is an open ended by its nature, there might be different collection having 

plus or minus subject matters. The Malkk~'a Gubae collection which is used as a source 

of Enochic poems in this study has 56 subject matters and more than 1,902 stanzas. Even 

though it is impossible to describe the contents of each poem explicitly, the following 

table helps the readers to have an overall description of the collection of Malkk;:,'a 

Gubae. 

• Table 2.1: Content description of Malkk;:,'a Gubae 

No. Title (Malkk~'~ or Subject No.of Folios Remark 

other) matter Mallli';:, 

(poems) 

1 ODt:\h" 7i1l t"'th111 St. Gabra 41 ff.l-5 

Malkk;:,'a Gabra Yohann~s 

Yohiinn;}s 

2 t9Duc-t ..,crqt Christ - ff.5-7 

3 ODt:\h" tJ"'I"'Itrr Christ' s 57 ff.7-12 The first 

t\OD~;)~ qt\vu agony strophes of each 

(Malkk;:,'a poem begins 
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H~ffiamtihu with M9D 

Himfirlbane 'iiHiffi tUJ"'I9Dh ... ( hail 

to your 

agony ... ); and 

the third ~ines of 

each stanza 

; reads as "''''I'''B~ 

Oiht11f9Dh ... (we 

pray in your 

suffering ... ) 

.. 4 UDAhh hClI.fll Christ 30 ff.13-l5 The phrase: 

(Miilkk~ 'it l'I'PlI(I) fj:~C ... 

K~rnsttos) 
(Christ, the 

ladder of love ... ) 

is common 

throughout the 

third lines of 

• each stanza . 

5 UDAhh h.t'tl-li Jesus 53 ff. 15-19 Frequently used 

(Miilkk~'ii 'iyyasus) in the church's 

service 
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6 ODAh)\ Ml mOJA1: The Father, 15 ff.19-21 The phrase Ml 

mC1D'}6.fI ~~fI the Son, and mmAf; mC1D'}6.fI 

(M~lkka'~ 'ab the Holy CJ>~(I. .. (The 

wawald w~manfas Spirit Father, the Son, 

q~ddus and the Holy 

Spirit...) is 

common in the 

third lines of 

each stanza. 
: 

7 ODAh)\ hCflfofl Christ 22 ff.21-22 Each poem 

(Malkk~'a mainly raises 

K~r~sttos) 'other,33 Christ's 

sufferings as a 

central idea 10 

the first lines of 

each stanza; 

like; 

" hCfI.y.fI )\1"1~ 

Hh.Tmh4-h O-oh 

..,-o~ 

mh.lh-Oh MC{;! 

33 I used the word 'other' to denote that the Millkka':} (poem) is completely different from the others in the 
same title. 
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oarn·,. /tth~ 

/t'}.,.?; ... 

(0, Christ the 

• stranger, the 

people of Egypt 

did not receive 

you; and you did 

not get a rest 

, anywhere ... 

~ Ctr-n H'IiTlhh 

• ~,?cg 

/tuo ;)UJ Fh uoot;\/t 

OFC/t.,. ihn 

evarCtlcg ... 

(0, the hungry 

one, you did not 

receive anyone 

• to offer you food 

while you 

requested like a 

baby and a 

youth .. . 
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~ 1ttJD<h Hh.lh-llh 

WVo. 

"'IV '}llt.,. h'}{lfl 

rhCfDt when. ... 

. (0, the thir-'ty . 
one, you did not 

get anyone who 

could give you 

little water 

except a gall 

mingled with 

• 
myrrh .... 

8 OD/.\hh ""een I The wine and 24 ff.22-26 It is part of the 

Malkka'a the bread Eucharistic 

(Christ's prayer that shall 

blood and be chanted 

fleshO during 

Communion 

service 

9 OD/.\hh At.<I>t\.(Oll The Holy 13 ff.27-28 

(Malkk~ 'a Spirit 

paraqlitos 
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10 OD~h" C1IfCfCfD St Mary 64 ff.28-33 Commonly used 

(Malkk~'a Mar;)yam in the church' s 

service 

• 11 OD~h" C1If C S'tJU ~~o St. Mary 34 ff.33-36 

(Malk.k;)' a Mar~yam 

'other' 

12 (l<f>~m ~'}..,~ St. Mary and 54 ff.36-41 It is a 

{Saqoqawa d;)ngg;)l her laments lamentation of 

, 
while she was the Virgin which 

driven tells of her 

• sorrow and 

distress caused 

by various 

tribulations the 

Holy Family 

experienced 

during the Flight 

to Egype4 

13 OD~h" i1f.:r St. Mary 27 ff.41-43 the central idea 

(M1Ukk~'a S;)ddata of each poem is 

the sufferings of 

34 Witakowski, W. (2010, 534-36) 

60 



St. Mary during 

her journey to 

Egypt 

• 14 ODAhh Oq;r St. Mary 28 ff.43-46 The entrance of 

(Malkk~'a ba'ata St. Mary, at the 

age of three, to 

the temple is the 

theme of each 

poem 

15 ODAhh h.~~ 91'thl1' St. Mary 50 ff.46-50 The covenant of 

• (Malkk~'a Kidana mercy given to 

m~Q~rat) St. Mary and her 

supplication for 

the sinners is 

the main idea 

16 ODAhh U?Cf91' "tAb St. Mary 32 ff.50-53 Each poem is 

(Malkk~'a Mar~yam composed based 

'other' on various 

miraculous 

deeds of St. 

Mary 
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17 OV~hh ~~IP.:r St. Mary 18 ff.53-54 Each poem 

de cribes as St 

Mary is 

• resurrected and 

carried up into 

heaven by the 

glory of her son-

Jesus Christ 

18 OV~hh CTT/Cf<JO ~~o St. Mary 12 ff.54-55 Each twelve 

(Malkk~'a Mar~yam poem 

'other' extensively • 
connects the 

twelve Apostles 

to St. Mary one 

by one 

19 OV~hh M~ St. Mary 24 56-60 Each poem 

(Malkk~'a S~'~l discusses St. 

Mary's miracles 

• 
via her icon 

20 OV~hh '1Ci (Malkk~'a St. Hanna 15 ff.60-61 Praises for St. 

Hanna) Hanna, the 

mother of St. 
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Mary, is given 

21 ODt\hh h.f<kVO St. ' iyyaqem 12 ff. 61 -62 Praise for St. 

(Mlilkk;}'li ' iyyaqem, the 

' iyyaqem) father of St. • 
Mary, is given 

22 ODt\hh' hJ'<kVO (J)'1Ci St. 'iyyaqem 7 ff.62-63 ' .,. 
(Mlilkk.;}'li ' iyyaqem and Hanna 

wa Hanna 

23 ODt\hh h-flCYVO ~ftth+ Abraham, 22 ff.63-65 The three fathers 

(J)f~4'>-fl (Mal kk.;}' a Isaac and are praised 

• 'Abf;}ham, yy;}sQaq Jacob jointly 

waya';}Qob) 

24 ODt\hh f'th 1ft OD'l'N St. John the 34 ff.65-67 

(Malkk.;}' a YOQann;}s baptizer 

matm;}q 

25 ODt\hh ~'l'C!'ft St. Pitter and 37 ff.67-72 Their teaching 

(J)~arlWl (Miilkk;}'a Paul and persecution 

• pet;}ros wapaw;}los is discussed 

26 ODAhh f'th1ft (J)M St. John the 12 ff.72-73 His teaching, 

H-fl1.1'il apostle miracles, 

(M!Ukk;}' a YOQiinn;}S revelation .. are 
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wiildJi ziibdewos explained 

• 27 ODAhh m'PCY:" The Apostles 29 ff.73-75 Each poem 

(Malkk~'ii mentions the 

l)aWar.lyat) 
, 

Apostles' 

teaching, 

miracles, 

persecutions ... 

28 auAhh 'l.~C'l.ll St. Giyor~gis 55' ff.75-80 The poems 

(Malkk~'a praise the martyr 

• 
Giyo~gis) and explain his 

miracles, 

supplication 

sufferings ... 

29 ODAhh 'l.~C1.11 I1Ao St. Giyor~gis 15 ff.80-81 » 

(Malkk~'a 

Giyor.;)gis 'other') 

30 ODAhh hl)(Tl..4-Cfll St. Stephen 58 ff.81-87 » 

(Malkk~'a 

'~stifanos 
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31 oot:\hh 4·0.(\~ll 0"'10:'- Fasiliidas 57 ff.87-93 » 

(Miilkk::> ' a Fasiliidiis 
sarna'::>t 

sarna'::>t 

32 OOt:\hh tCcf>ll Qirqos the 55 ff.93-98 » 

(MaIkk~'ii Qirqos martyr 

33 avt:\hh +h(\ 'IJ?"'Icr:,- Tiikl- 57 ff.98-103 Each poem 

{Malkk::>'a Till 
haymanot praises the 

haymanot 
righteous monk 

and mentions his 

miracles, prayer, 

• 
etc. 

34 avt:\hh ",roll fT}rf;sPll ' Ewiistatewos 60 ff.l03- » 

(Miilkk::>'ii 
108 

'Ewiistatewos 

35 avt:\hh :r~sPll Thaddaeus- 46 ff.l08- The poems 

{Miilkk::>'ii Tadewos the apostle 112 praise the 

• martyrdom of 

the apostle and 

explain his 

sufferings 

miracles, 
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supplication ... 

36 ODAhh V'rh 1f1 ht11f yol)~nn~s 30 ff.112- Each poem 

(M~lkk~ ' 11 yol)11nnas kama 115 praises the 

klima monk for his • 
righteousness, 

purity; mentions 
. 

his miracles, 

sufferings, 

,prayer; and 

requests his 

• supplication, 

prayer etc 

37 ODAhh M 'l0l'-h,A 'Abba 28 ff.115- » 

(M~lkk~'a 'Abba 
Samuel-the 118 

Samuel 
righteous 

38 ODAhh Hil OD1t..fI Gabra- 31 ff. 118- » 

~~ M11nflis 121 

• 
(MiUkka'~ G~br~- qaddus 

M11nfas qoodus 

39 ODAhh h.C'fI 'Abba Kiros- 28 ff. 121- » 

(M~lkk~ '~ Kiros the righteous 123 
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40 oo"hJ\ J\o.o 'Abba 'Abib 30 ff.123 - » 

(M~lkk~ a -the righteou 125 

'Abib 

• 
41 oo"hJ\ J\fi:cf>t.~ ""1H." 'Abba 35 ff. 126- » 

(Malkk~'a 
' Afqlirlinna- 128 

, Afqariinna-
'~g~zi'~ 

'~g~zi'~ 

42 oo"hJ\ " ')(Tl ,)f'll 'Abba 20 ff.129- » 

(Malkk~'~ '~n~non~yos 131 

• '~n~non~yos 

43 oo"hJ\ C7'f. tth.i:\ St. Michael 48 ff.132-36 Each poem 

Malkk~'a Mika'el praises the angel 

and describes his 

glory, his roles 

In serving God 

and men, his 

miracles, etc 

44 ooAhJ\ 1{1Ch.i:\ St. Gabriel 27 ff.136- » 

(Malkk~'a Gabr~'el 138 

45 aoAhJ\ ~4-h.i:\ St. Raphael 25 ff.138- » 
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(Malkk;}'a Rufa'el 140 

46 ooAhh hCC16.p h 1M ' A~ba';}tu- 45 ff.140- The poems 

(Malkk;}'a 
144 describe the 

\:m ;}s;}sa (the 

'~rnba';}tu- four beasts) 
glory and praises 

of the four 
';}n ;}s~sa 

beasts 

(Cherubim); 

their heavenly 

role etc 

47 OOAhh hilt. OJhCC16-1: The four and 52 ff.144- The poems 

• tU}""" ncry~ twenty 149 describe the 

(Malkk~'a '~sra heavenly glory and praises 

wa'mba'~tu priests of the four and 

kah~nata- samay twenty heavenly 

priests; their 

heavenly role etc 

48 Ml"''''' fi:<I!C (~b1!ata Multi subject Not ff.149- Most of these 

• bqur) matter counted 162 poems are triplet 

in their stricter. 

The supplication 

is addressed to 

God through the 
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interce sion of 

the prophets, the 

patriarchs, the 

• Apostles, St. 

, Georg of 

Lydda, Takl 

Haymanot. .. 35 

49 ?H "'?71":"~ CIlJCJ'90 St. Mary - ff.168- It is the prayer 

(~alota '~gz~'~t~na 
178 of Mary, our 

\ 

M~yam) 
lady, in a prose 

• form; and it is 

unique from that 

of ~alota 

'~gz:)' :)t:)na 

Mar.Jyam in our 

daily prayer 

50 Untitled God 75 ff.168- Unlike most 

178 Malkk~'at, these 

• 
poems do not 

follow the 

systematic 

J5 Habte Michael Kidane (20 I 0, 590) 
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worship of the 

different parts of 

God's body. 

• The interjection 

letter .~ / 0' is 

used at the 

; beginning of 

each poem; and 

the third lines of 

each stanza 

begins with the 

• name 1l"1H.hflth.C 

(God). 

The first lines of 

each stanza cite 

God's merciful 

deeds on fathers 

and mothers In 

• the Old 

Testament; in 

the remaining 

lines 

supplication is 
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addres ed to 

Him . 

• 
51 '"1"'(\,1' ~1. (Mab~leUi St. Mary 157 ff.178- Commonly used 

~~ge) 192 in the service to 

memorize 

Mary's flight to 

Egypt. 

-
52 Untitled Jesus Christ 30 ff.192- The poems are 

195 couplet. Each of 

• 
them opens with 

the expression 

"~ ""'H.M h.fo-tl 

hCtl-ftl 'l'croo tllJD 

rom~ro1' hoI\-

'MIJD ... (0, my 

Lord, Jesus 

• Christ, your 

name is beloved 

and savior of the 

entire world ... ) 
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53 Untitled St. Mary 32 ff.195- Like that of 

198 O~.pCD ~,)'?t!\ 

Saqoqawa 

• d:}ngg~l fLament 

(Elegy) on the 

Virgin), these 

poem also tell of 

her mourning 

and suffering in 

different times 

due to various 

reasons. The • 
poet expressed 

his personal 

involvement by 

recalling 

distressing 

events and 

conditions which • 
affected her. 

54 Untitled Glory of the 35 ff.199-

Cross 201 
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55 ""1tlMlth.C HllC'I'l'r God prose ff.201 -

'8gzi ' abl)er 
205 

Zabrhanat (God the 

• creator of light ) 

56 OD~h" 71ll OD'}LfI Glibra- 5 F205-

CP~f1 tt~~ (Malkk~' a tvHinfiis 

Gabra-Manfas q~dus 

q~dus 'other' 

• 

• 
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Chapter 3. lEnoch as a Source of Ethiopic Literatures: Translation and 
Explanation 

3.1. Introduction 
If critical analysis and examination is made on various Ethiopic manuscripts/texts, 

numerous Enochic quotations and allusions can be found. Abundant evidences can be 

cited to understand the reality to what extent the Ethiopic Book of Enoch has influenced 

the religious perspectives and general world outlook of the society (the religious pr~ctices 

and literary expressions) that preserved and cherished ie6
. The following quotations and 

allusions of Ethiopic Enoch are presented, based on my examination, just as an evidence 

to prove not only the preservation of the book of Enoch in Geez language but also its role 

as a source of Ethiopic literatures composed by Ethiopian Church scholars. 

3.2. IEnoch in OD?;rht.. -{le'/1 (Ma~bafa B~rhan)37 
As it is described in the previous chapter, Ma~Qafa B~rhan (the Book of the Light) is a 

voluminous work by 'A~e Zlir'a Ya'~qob composed in 15th century. The writer quoted 

directly and indirectly from 1 Enoch in order to develop his composition. The following 

passages are presented as example. 

""'lf9D~ 1'\1lJ\ 9D~C; eD(t.t'lh.l1'OU- "Jl.f'o.A~ lD-hrf: ~7l; eDODCpM ~OD:H- J\~~~I eDOlD-to;}1- IPC~ 

eDI'\10,r1- ~OD,r""':: eDllllO h1H j'?t~ ~7e f\'ttfh ~ll.fto h"1tlJ\llm.C f\ou-o. OODK'rht.. h-... t\. eDh11-'1. 

36 Yewubdar (2012. p.13) 

31 Source: EMML 7001. Date 161h c 
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~'H1f0D- t\f.t<t> MI&.M ~M'o- ~(lD;J-1' 011 .., .. A<f>'. tIO)ll1 (tPt\c'lil VO,,:,. roM rolcr~) OD'pM 

ro~h(lJ<'} ~R,(lD ~(lD.,. (cf En 74:9_13)38:: 

~ro'(\olli MI.:- O1'MlXf ~~t\{I t\'t'ih h(lD ~C~~ t\qn:,. roh(lD ~~:"lhfl hVOf:..,l ~~t\{I 

~"1tL~flm.C ~CfOq,f;(1D ~At\il O"'l"1' P'i h(lD hP-'(lDC: 't'ih t\h"1tL~fI'tC:: ~h. H~flA ~:,.cghb.': 

t\(lD7ltht.. 't'ih {1(1 ;J-<t>(IJ<VO \.1' lIVO~ t\H~<I>VOsP th'f'Cf'''' liM O(lD7ltht.. (lDMhil .e~ h"Nr ( 

t\f"~fI:: roh"11L~flm.Ci P'i lIVO~ t\(lD7ltht.. 't'ih ro~7C: t\OD-(\. ;"A<f>'. (lD'f'M ~~:: M~'" 

~:"hvt\h ;J-hVOC crf.1' ath.e roroc.., roh'f'h-(l'N VOA~1' -(le'/1 rorfl.''lv-i roP'C'H ~(lD;J-:" Hh '}ot\ 

't'ih :: 

~O..rtv- t\h"1tLMlm.Ci Oh(lD ~fl.t\- th'f'Cf:" O"tf:lIq,AfIfOD- h{1(lD ~O(lJ< <t>f.VO:" 1'f.q, hV01il Mev­

t\h"1tL~r(lm.Ci ro't'ihi ~~ hVOh(l(lJ< <t>f.VO:" ro'hili M·v- t\h"1tLMlm.C:: roOh'}1'1I C;t.!"c: 

(Lit. And we accept the book of Enoch for the apostles used it as a reference saying that 

"Enoch also, the seventh from Adam, prophesied"; "And Enoch pleased God and he was 

not found because God had translated him" (Heb 11 :5). And God became witness about 

him saying to Moses, in the book of Jubilee, "and he wrote, before everything, testimony 

to the sons of Israel via their ancestors. And he told / taught the counting of jubilee, the 

days of years, and he determined months and the sevenths (weeks) of the years. Again 

lB For the search of sources., quotations, and allusions in the book of Enoch Knibb's edition, which i based 
on a manuscript of the 18th century has been chosen. For comparison, it is better to refer on an Ethiopian 
manuscript, which reflects standardization in the textual history of the Ethiopic of Enoch. On the one hand. 
uch a method is enough for the identification of sources, given that the purpose is not to compare the 

manuscripts of the book of Enoch but rather to analyze the Enocbic prose and poems. On the other hand, 
one can iove ligate in the future. in another study, whether the authors of the poems and prose depended on 
a certain type of manuscripts of the Book of Enoch. 
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emphasizing the teaching of Enoch, God told to Moses in the book of jubilee that he 

hould command the children of Israel to maintain years, that each (year) has three 

hundred and ixty four days to be a perfect year (cf. En 74:9-13) . 

And Paul said; "by faith Enoch was translated that he should not see death and should 

not be found after God translated him: for before his translation he had this te t" mony, 

that he pleased God" (H~b II :5). Behold now the person that says, "I never receive ,the 

book of Enoch", while you are giving him testimony which was cited by the apostle5., in 

the epistle of Jude, the brother of James. And God also bear witness to the book of Enoch 

and He told to Moses the numbers of the days of a year. How you could be able to 

understand the revolution of the sun, and the moon, and the stars? How do you know the 

fullness and waning of the light (the moon), and the calendar of the years, without 

Enoch? 

And the apostles speak about the glory of Enoch .... And (if) the apostles glorified and 

equalized the book of Enoch in their teaching (Didascalia) with the book of Moses, 

Isaiah, and of David, and the books of other elderly fathers; these fathers are God's 

prophets as the apostles stated in their teaching saying that: since elderly fathers are 

perfectly God's spokespersons; and Enoch the prophet is also one of the elderly fathers 

and he is God's spokesperson. For this reason, we love and receive the book of Enoch 

understanding that the apostles cited it for testimony loftheir teaching). 

The quoted passage in the above three paragraphs show that 'A~e Zar'a Ya'~qob 

defended the Ethiopic Enoch's canonicity at theological controversies around it. In the 

opening entence of the first paragraph, the author confidently confirmed the acceptance 
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of the book of Enoch as canonical by justifying the fact that the book was cited in the 

teachings of the apostles. In the same paragraph, the author also bluntly validated that 

God Himself bears a witness to the accurateness of the book of Enoch while He ordered 

Moses, in the book of Jubilee, regarding the days of years; like that of Enoch, each year 

should have three hundred and sixty four days to be a perfect year. 

In the second and third paragraphs above, the writer recited the epistles of Paul, Jude, and 

the teachings of the apostles in general and tried to show the canonical position of the 

book of Enoch in the apostolic tradition. Similarly, he questioned those people who are 

reluctant to receive and canonize this book as any other parts of the Holy Bible which are 

written by the inspiration of God in His prophets. Lastly, the writer concludes his 

apologetic argument with a statement "m't'l'h'L ~(l.e 1-19"'1\00>- <l>5'.9"'t o>-kP'!. M·v-

that affirms Enoch is God's spokesperson and one of the elderly fathers. Then, the writer 

made a confession of love and care that we need to have for the book of Enoch knowing 

that it is used as a reference in the works of the apostles. 

In his another prolific composition known as Mii~Qiira Milad39
, Emperor Ziir'a Ya'~qob 

extends his apologetic explanation as follow: 

flClf/6 h {I1-11'l. 1-Ioo'!. P1h hCflt.f'C;cg m1-loo'!. p'}h l\.ev-~cg ml\..ethut\h tththP. t\'t'l'h Moo 0>-"1: 

<l>J'.oo +~{I~ (l)"9"'trt\- "t\ Moqt\9'" ~(l.f't:: m"9"'trt\oOD- "t\ 1'~0~ M-f t\hCfl-ffl "artC.f'9'" ~1"1" 

39 Call No. 6838; Mit!1l.Uifll Milad boldly discusses the orthodox doctrine of the Incarnation and of the 
Trinity and defend them from presumed heresies. In this manuscript we found Enochic readings which are 
quoted directly and extensively followed by explanation, such as ff22-23; 35-48; 80-84; 89-90; 138; 151-
154; 165-167. 
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ro(\(\ Mil Ooo"hro f1Utff!.:: Ohoo f!.o. (\t\.u-:- rofh~t. (\Mt ro(\M t ro.,.;) (\Mt ro(\(\,/\. t 09'Pfh'Pl 

8thf!. CD-hil f!.tt\.M.:: roOh1t"u- f!.~CD-fh 9'Pfh'Ptu- Mt h9'PMt rot\,t\.t h9'Pt\,t\.t (cf. lEn.72: 

33-35):: Moo t\Othf!. -Ott-"'! CD-h-F "to-M:u-:: ro(\CD-,,"~ 9'P~C~ 't'ih ~7l ro9'PP'm.t.t'l rofh8t'/ 

«(\roC"t) ... rol'l()Cl f!.o. 't'ih Clh'}th'l:- (J}O')"tt "'''IUtfce ooocp()~ 9'P()t (J}f1-oq (J}f1-oqil roHoo~ H."U­

OO-'h- /pMT roC;) fil1-Ch. OOM":: ro/pIIil"- roC;) fliTCh. ClO()P't. (J}.,.(a.() oocp()~: : ClMt 

fliTCh. ClCl()p't. hoo -OM\. CDOOO~T hoo f1Utff!. Moo 11~() 9'P'}t~ ~~Clt Hh,}Cl(\ -oC'I~ H.~'1 (cf. 

lEn. 78:15-17):: CD116Cl "cM (CM) 't'ih P'C":H:lfOO- (\h'Ph{lt h(\ voccr ool1l1tlfoo-

CD"'HUtf~lfOD- (J}Clql\tlfOD- (J}Cl"CD-t.;)tlfOD-:: (J}(\h'Ph-oT ~Clfh'l ro(\h'Ph-oT 9'PI'I.t Mool "tcrl 

9'PlIt\,lfOD- (cf. I En. 82:9-11) :: ~ -ohn. oollTl1fh~ h(\o'}T (I(l t~hC tfloof!.h. mn.Cl CDUtfh9'Pl:: 

lIUtf6 ~ -ohn. Htth"''' (Hthfh") (\ 'tlJ'h h9'Phf!.'" ;roo~h M;r'" /pMT 9'PhT CDM CD"CCl6T 

M;r"':: CDq-'t "CD-t.;) O/PCT roh~h."':: (J}q-'t 116Cl f1-oq 9'Ph.,. qoo;rT HCD-hil Mil tim qOD;rtu­

(\h"1H."{lth.C:: Clhoo nl 't1J'h h,}H f!.-o~ hOD7f:- "(J}h9'Pt:"tl 'H1r#l (l(a,}Clt oP'ct ,,-o'\t 6"1 Clt 

hc.~)' h'}T t\qt\9'P qn.f!. Hf!.to.",~ hUtfhh(\ooD" OOl\hhT (J}f1Utff!. "'''IUtfCf f!.(J}~h CDVth~fi::: CDflUtff!. 

th-'tll f!.tlhf!.:: CDltf\oOD" ;)f!.(\ f1Utfft fClCu- t\qt\9'P f1-oq.,. 9'PMn.T:: (J}h9'P~"tl'H f1'}O;J-T -otf";)t 

ht\ "~(l'} "N:\"'" Cl'M9'P O"t.~t CDO~H f!.hCD-.,. ... "( cf. lEn. 91: 15-17):: (J}"'}TfI hf!.~ce t-oM 

hOD7f CDh9'P~l f1{lqil n.V qoo;rt v(\o qoo;rt -OM:: H'}T HTtl17C {I(l T;)'I'h ~u- (J}orI\).u­

t\tfi:p'fhth CDth"1.th hlloo C1D1fCll CD;)OO~ p'} ... :: (fT 4s-47) 

(And again, Enoch saw the laws of the stars which set in their places, at their times, and 

at their feasts, and in their months (cf. 1 En. 82:9-11). And he distinguished the evening 

stars and the night stars all together. 0 deceivable man, if you are able to interpret these, 

you will be called wise and intellectual man. 0 men, who refute Enoch, listen! Where 

you can bring three hundred and sixty four days, or twelve months? Or (where can you 

bring) eventy hundred years which is seven thousand years of God? As Enoch stated 
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saying that, "(and) after this in the tenth week, in the seventh part, there will be the great 

eternal judgment which will revenge amongst the angels (rulers). And the first heaven 

will vanish and pas away; and a new heaven will appear. And all the powers of heaven 

will shine for ever (with) sevenfold (light). And after this there will be many weeks 

without number or ever in goodness and in righteousness ... " (d . lEn. 91:15-17). 

However, you Jewish say (believe) that after the seven thousand years, there will be other 

many years; yet you say this for you lack the limit and boundary of your joy and 

satisfaction, since you are ruin and dust.) 

As seen in the above quotation, the writer strictly argues that without the book of Enoch 

it is impossible to know and understand the number of months and of the days of the 

years, throughout the world. The twelve months and the three hundred days of a year 

what we have is not something which we got arbitrarily or by general consensus. Rather 

it is the result of the revolution of the great lights as it has been revealed to prophet 

Enoch. The calendar system of the world, whither it is the solar cycle or lunar cycle, and 

the feasts and fasts of any person (religion) can be clearly known and understood by the 

help of the book of Enoch. Zar' a Ya ':xJob summed up this truth in the following poem 

llUlflJ t. {lML hclltf'l'f m(l{l 

OllOD 1-"1\1\ lJ.p{l Mth~ hO-{l 

"".,.,t: 'I,eUlf'lth lJf:(D< h"""{l~~ A{l:: 

hOD'!. OD1\h {lh/t h""I-"t-:; mh.,.,ht-{l 

h""" 01J. '} mh"" ~n-{l 

mhMw\- tC{llJ+ qt\.,., C1. {l 

hOD'!. ~ mhOD'!. <f./tttu- mhOD'!. Oql\tu-

o men, the wise Christian, listen! 

You are blessed in the name of Trinity, and 

your birth is glorious. 

Your conscience of religion is different from 

foolish people. 

If there is a person who is from East or West, 
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from North and South 

Hh1(lt\ ~'lh hJ?,-rh'lt\ h<.h- thft{l:: ( f 165) And from every comer of the widest world, 

And if his Fast, Easter or feasts (calendar) are 

whether by the sun, the moon or by the stars, 

." fIe could not compute (them) without Enoch. 

In general, it is believed that like Emperor Ziir'a Ya'~qob, certain authors in the second 

and third centuries accepted at least parts of the Enochic corpus as Sacred Scripture 

written by the prophet Enoch. Nickelsburg (2001. p.159) confirms that the appeal to 

Enochic authority is explicit in Jude, Barnabas, Irenaeus, Tertullian, Clement of 
\ 

Alexandria, and Origen. 

3.3. IEnoch in C1D?\(ilt.. ~P'm.C (Ma~bafa M~sUir)40 
As explained in the previous section, Mii~bafa M8sttir deals with various contents which 

are specially focused on answering heretical teachings on Christo logy and other 

theological aspects. The composer of this book, Abba Giorgis Za Gasca, quoted thoughts 

either directly or in directly from the book Enoch and applied them to meet his intended 

objective accordingly. For instance, the writer referred the book of Enoch in developing 

the following paragraphs wherein he discussed that Jesus Christ is not one of the 

prophets. 

40 EMML 6456. 14th century 
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En85: 1) mrrtuo O'i"l H111l (\<>-fl uotl<l>l "ro~CU+ M~,"I ~~~ M 1+ "I.~1: roM 11M\. 1: m.r.~ 

mh1M·y.r.<I?<Il . . .. .. . ? (f24) (cf. En89:1) 

(Lit. 0 Nestorius, how you are confident to say that God the Son is the son of Joseph and 

to con ider the God of the prophets a one of them? Those people who consider God as 

one of the prophets, by whom they compare Him? Is it with Adam who driven from the 

garden of gladness di obeying the order of God? Is it, or else, with Abel whose 

blood hed was not a ransom for many? Is it by Enoch who took a woman, her name is 

Edna and was born Methuselah from her? Is it by Noah who built for himself vessel, for 

fear of the flood, and saved with his wife, sons and wives of his sons, for his godliness?) 

The writer again took ideas from I Enoch to convince his readers that there is no man who 

has ascended up to heaven except the Son of God came down from heaven, became man 

and ascended to heaven. To strengthen this notion, he briefly narrated the story of prophet 

Enoch and Elijah as follow . 

.. ... "~(lIVl(l, F;J 01'1"'15'7' H"10/\ m~.r. ""1H.hl1m.c mFh F;J "'H:M mal~ Mf. l&t1+ "1t"v­

Ul\cg:: Ohuo .eo. /\t\.v- om1u\ h~(l HO,C1 l'I"'1f H" 10/\ Hml.r. hrol'l"'1YT mM ,,~/\ "uoihYC&:: m(l 

"/\ .e111\- huo 't'ih mMYti OC1- I'I"'1Y+:: thl'l M +uotlnr "rof:C "1+ 1~l1C 1U~ -'to.'1 mhn.y.uo­

""1H.hl1m.C l&t1+ rof:C "111670 "1+ +l'ImlT O'rnn tLhV- m~(l F~fT)~ 'fOT 1\61\.'1:: mM'H- 't'ih 

m.eo.:- mMuoe /\""1tL"l1m.C m1'hl1+ "?"11'. 'fOT mh.1'lhO Muo :>11~ ""1H.hl1m.C (cf. EnI2:1) 

:: mn" 1+ Mftl .eo.:- UOY\h I'Il11\ "liT mfUO "'1"ht\v- £DD'1hh/\ MII6 If:h- mM+l"lfuo-I 

muol'l(l' /\H.e.r.~?' mml'l!- ;n H.e.r.1\- 11'. uotl1 huo .eThn-l· h?"1? 'fO-l-... :: 

( No one is there in heaven that clothed of flesh (incarnated) except the Son of God who 

took our flesh and united it with His nature; as He says in the gospel: ''No man has 
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ascended up to heaven, but the Son of man that He came down from heaven (is in 

heaven)" (John 3: 13). (There are (many) who believe (say) Enoch and Elijah ascended to 

heaven. This is untrue. Rather they were caught up (to heaven) from the earth on which 

we are livening; and God hidden them in the unseen earth which is kept secret by His 

wisdom and death has no power upon it. Again, about Enoch, it is stated that he pleased 

God and he had been hidden from the eyes of death; and he was not found because God 

has concealed him (cf. EnI2:1). And regarding Elijah, it (the scripture) says that there 

appeared a chariot of fire and stood between he and his disciple Elisha and parted them; 

and caught away the one who deserves it (Elijah) and took him to the appropriate place 

(of the earth) to be concealed from the eyes of death). 

According to the aforementioned passage, one can understand that the place wherein the 

two prophets (Enoch and Elijah) concealed is not somewhere in heaven; rather it is on the 

part of the earth wherein we live (we are living), but we cannot see it. It is also stated that 

death has no power upon the earth where the two prophets are living. In other words it 

implies that there is another special world, which belongs to this world, wherein chosen 

and righteous people, like Enoch and Elijah, are living without suffering, and death41. 

Similarly, in the following passage, the writer discussed where paradise is found . He 

stand against those who believe that paradise is on heaven, but not on the earth. He 

forwarded logical questions based on biblical readings and form the book of Enoch too as 

follow. 

41 According to the book ofAximaros (UOJlirht. "hl'l."'1C'I'l) God created twenty worlds and categorized them 
in to four as: nine worlds of fire; two worlds of wind; four worlds of water; and five worlds of earth (see 
(uoJlirht. "hl'l."'1C'1'l P 92). And the five worlds of the earth are named as OCl'\C't'IIl'l.~t:\ (hell), 9".i!'C (earth), 
-flrh.l -flO-"',} (land of the righteous), 'Orh.l ih.\"1"} (land of the living) and 7~'~' (paradise). 
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£D(l ~t\ .eo,h- hOD 7H-'z. h,fl,fJD artc1' (}a<J.e .eht £D)\r £D<tc1' fJD~C:: £DhODo (l(}a<JY:,. .eht t\fJD'}tlb 

to, ~~tct !'6t £D6-.t\"l .e£DlJh hfJD~ ~Y,'a<J,'1 hOD .e{)q,y M~t £DhfJDVV .et6-.t\'r t\)\010'l: ODo,'li~ 

o,t\fJD ... . £D(I(l(} (loa<JN' .eht hfJD.eo, .et.~ hOD HhfJDt\oh- £D,l\..eo, .e£DlJ~ ~fJD7~t ... . :: £DfJD~CO H~(lt. 

)\,P,fJD artcr/;;J- 'I')J> 7~t .eot H)\ '}~t. ~'l1fh ... :: £D),fJD)\,~fJD Mh Cf"l ~(l~ ,P..cecp )\·~fJD ar{)1' 'I')J> 7~t:: 

£D(I(l )\a<Jo'l- arh-~ Or(l~ fi:Cf.y..O'D' (l0t\.£D t~lflftrr t\h"lti.)\r(lrh,C )\OD c~.y..O'D' t\t7-?~ oa<J.e M. 

1'~OD~ fJDM ;\CPt:\.~ or(lh £DODU~ ODtt. )\p't-ar £D7Qt. P't-.e £DCM1' rhr(l £DODt:\.)\t fJD~C OOD' 

£DtOQ1' £Dth"lt:\.1' fi:"lo, £D'li0'D'1' £DCPtt\ £DhO£D1' ~fJD (cf. En7:1-5):: £D~flrh h"lti.)\·(lrh,C (lh,}1' 

H7r(lC' t\Mt\ hODmyar £D.eo,t\<' t\Cf/~ "l(lC t\h ODflcpt. (lHt~"I,} )\'}1' ... :: £D7H-o .eht H1'!-tt\ 

),"lti.)\r(lrh,C £D.eht t~·(lC ~h-1' t\C{)1' ~,p,.t't'} ~1,'1 ,l\..et~7fi: £Dfi:6.'1 ,l\.VOr(lC £D*~I\ ,l\..e~ODLl (cf. 

En24:4 MOD ~"lti.)\r(lrh,C 1'M ... :: 1~' 84-89 

(And there are (people) that say as Eden Ithe paradise is in heaven, but not on earth . 

Whereas, if it has been in heaven, why the Holy Orit (Octateuch) says, "And a river went 

out of Eden to water the garden; and from thence it was parted, and became into four 

heads ... " (Gen. 2: 10? If it (the paradise) had been in heaven, he (Moses) shall say that the 

river comes down from above, and he could not say, "It (river) went out of Eden". 

However, the earth wherein Adam was living is (found) nearer to the eastward of 

paradise ... ; and from Adam up to Noah, the children of Adam used to live in the side of 

paradise. Nevertheless, (while) the sons of men corrupted all their way (doings) 

transgressing the commandments of the Lord, as the heavenly watchers came down (from 

the holy mountain) and promiscuous with them. And they taught them the cutting of 

roots, and making of spells and astrology; and the earth was filled with violence, deceit, 

and spoil; fornication and uncleanness; slaughter and bloodshed (cf. En7: 1-5). And (due 

to this), Lord repented for creating man; and He said to Noah "construct an ark to save 
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yourself ... " . Whereas, the paradise is planted by God, and it lives prepared as possession 

of saints; its flower shall not fade; neither shall the fruit thereof be consumed (Cf. Ezek 

47: 12), and its leaf shall not wither (cf. En24:4) for God planted it..." . 

In the passage above, interestingly, the writer deduced not only the existence of paradise 

on the earth but also its direction; he indicated that it is found in the east. In addition, the 

river that comes out of Eden; the presence of the sons of Adam near to the Garden from 

the time of Adam up to Noah are some of the themes that are considered in the paragraph. 

Moreover the history of the heavenly watchers, their fornication with the sons of man, 

and the consequences of their transgression is extensively quoted from Ethiop ic Enoch . 

Another allusion from Ethiopic Enoch is found in Ma~l:tafa M~snir. In the next two 

paragraphs the writer portrayed the situation that happened while Christ s spirit 

descended to hell and preached liberty for the sou ls who were in a enormous agony. He 

mentioned it as follow: 

CDC1~tf, it (1'flh1:) c'I~t CDU.t CTD~6.c'r (\CTD~,)'z.~ arcH t'L~t\ CDhara~urr (\h~~ CDM'.<fctl CDhl1~urr 

arfl1' 7~t . . . . h'}6.C~tr ~fLYt (1(1 cM?· aBCD CTD~li HHlthtr hChYtr CDHHlthtr ,.,l1l ?\~tr CDHHlthtr 

7..'1 CTD~litr CDHHlthtr M!,)(\ Et:~tr .... Iff. 97 (cf. En32:3) (Lit. At the ninth hour the soul 

(ghost) of our savior descended to hell, and He drought up Adam and his sons' and He 

brought them to paradise .. . . The prophets bounced while they saw fragrant trees which 

have their own kind of image, color of flower, fragrance of smell, and cluster of fruit.. . 

(cf. En32:3). 

CDM,tf,'z. '}~ar~urr (\hC1'e~ .e711~ (.e"1 C1~) C1~(\ ~flM: : 1>~O"J. ttl\- '}~CD'P (\h~~ CD'}ntto '1trh. 

1'6.~CTD H.en. h"1lthl1rh.C hCTD Bhth h~7H' 'h~~ r~ hCTD hrh~ h~~~' I h"1lth·C1rh.C (\11c'1 1"';; 
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Mhr . .. .Iff. 174 

(Lit. And now, let us call (invite) our fathers to make (celebrate) the feast with us. First 

of all, let us call Adam and tell him that, it is completed what God said, while you came 

out from paradise, "The man became as one of us". God clothed the flesh (incarnated) 

from your daughter and sat in the right side of His Father, in heaven .. .. Enoch, come to 

celebrate the feast with us; this who hidden you from the eyes of death and kept you in 

the unseen place (cf. En12:1), (he) hid himself out of men, and he sat in the right side of 

His Father) . 

According to the order of Orthodox Tewahido Church, there is a specific direction to 

which a Christian should stand during hislher pray. We are supposed to pray facing to the 

east for different reasons42
. Some of the reasons are discussed by Abba Giorgis Za-

Gascca; and he enriched his argument quoting reasonable evidences from Ethiopic Enoch 

as follow. 

42 " CD-l\T ~Il;n ~~~ / my. '1"1"'1r.p -root\h-F 1"1'l.1\CD-1 h1.l!·'1";r ·1·c:>,"'1. -f'OOAh-}' (oo~(ht.. .p.v,t\. /<}>.llt\. '1"C.l''1'') (see 
the commentary on "Look at the East", in the Anaphora of t. Mary) 
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H?(\o-r:: ..,n H1-}U1f, ~~ -~.ltG u\' IJ1(\(t. nhh;JG ihl\.!J:: M(fD nh 11'11 1'IJ.'CO h(fD ~h'1 ?'(\o,}~ (fD'}1(\ 

1~1' ~'/j:P'fh-r h 11' ~ht 01>11(\ ~()fh fht\cgy ... .If. 1 06 

(Lit. Wherefore, the apostles ordered our pray to be eastward, and to turn our face from 

west to east wherein paradise, the place of gladness which is a dwelling of saints (cf. En 

39:3), is found. For where there our treasure is, there will our heart be also. For where 

there the trees of paradise yield fruits is, there will our mind's eyes be also. For where 

there a chief fragrance after its kind of odor is, there shall smell our noses (cf. En32:1). 

For where there bunches of the fruits of paradise after its kind of color and its fruit is 

hundred by hundred, there shall look our eyes (cf. En24:4). For where there we hope to 

enter, there we shall knock the door. For where there we want to go, we shall prepare 

victuals of pray. For where there we wish to dwell, we shall walk there in our mind's 

feet/legs. For this reason, there is an order to make our prayer towards the paradise of 

happiness, which exists in the east...). 

As we read in Ma~Qafa Masttir above, we turn our face from west to east wherein 

paradise is found. As long as one of the primary objectives of our pray is to join to 

paradise which is a place of gladness and wherein saints dwell, it is proper to face and 

look at the east opening our mind's eye. Facing to the east, therefore, is not simply a 

matter of physical position' rather it is a matter of an able to use our spiritual senses and 

to understand God's blessings and glories which are symbolized by the trees of paradise 

with bunches of the fruits and sweet fragrance. Facing to the east and hopping all these 

blessings, we do our pray. 
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Ma$~afii M:>sttir also advises us to beware of fake thoughts and actions such as astrology, 

making of spells cutting of roots, divinization etc; and not to follow people who are 

astrologer, and not to learn astrology from them. The lesson reads as follow: 

(f.112) 

(Lit. and in the Sinodos43
, one of the apostles says, "0 my son, do not be astrologer; 

divinatory of bird; because, all this may led to practice idolatry". Don't you know that 

when the angels (sons of Seth) who were promiscuous with sons of men (Cain), taught 

their children astrology, making of spells and the cutting of roots? If it was possible for a 

man to save (himself) by means of astrology, the giants' children might be saved from the 

deluge, which destroyed them. Why the angels of fault who taught astrology bound in to 

the deep of darkness and covered by jagged stone, by the hand of mighty angles? If 

43 (It is) a collection in eight books of ecclesiastical constitutions and canons that is canonized in the 
Ethiopian church and a Geez translation from Arabic of Didascalia. 
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astrology brought captivity upon those who taught astrology and destruction upon those 

who learned it thereof, why do you seek the astrologer that causes destruction? Seek the 

Lord that he tells the number of the whole stars; and he calls them all by their names. The 

Lord do not made (to you) the lights of heaven to divinize them, but He made the lights 

of heaven to give light upon you. If you have power on the lights of heaven, say to the 

sun, give us your light in the night; and say to all the stars, let us observe you at the day. 

If you do not have power upon them, do not be devoted of seeking them, and do not 

mount up to the heavens. 

In the above quotation we can see that how the writer used lEnoch as a source of 

evidence to validate his point of discussion. Hence, he mentioned the case of the fallen 

angels (Sons of Seth) who taught astrology, making of spells and the cutting of roots for 

the sons of Cain and the punishment they received as explained in lEnoch. 

Beyond its content and theme, the influence of the writhing style of Ethiopic Enoch can 

also be another mirror to reflect the influence of this book in Ethiopic literatures. While 

reporting his heavenly journey and the secrets that revealed to him, Enoch used a 

combination of different writing styles such as descriptive, narrative, dialogue and the 

like. We also see Enochic writing technique in other Ethiopic works. For instance, the 

following miracles of Thomas the apostle found in a hagiography (book of martyrs), as 

cited by Abba Giorgis Z~ Gasca, is developed in a similar manner of the book of Enoch. 

m"M .e111\- ~,~(1 6"t.t t\ll,~,9>'} m~~ t\;)'l'h '} UD~.h, ~tf .el1t\0UD· "'}H .etT<J.U4- are-a, "UDll,th~'r:: 

,}th~o Lh·m ar(\l' UD?,m6. 7~~tTP· t\cp~ttl m(lUD'}ht.", f-O'J(\ mCf'CY.... .e~"1C (l"11' l1MLt 

HmL~Cf' (In.,,. UDYo. "'},,. hl(\~ f-O'J(\ "'oM mCf'CY m.en.t\ '}"1C'z. h.e'l; (lll,thh.:: mhm'(\hf- m1·n.~ 

h ,}1' "'}H u~h VO(\t\,\, o"t t6.CP~ :"(\O'J6 ;)(l (lll,rhh-:: mtn.~ V~ ~ 11"0. HUDom'z. (Hl'UDmm'z.) 
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7.c\.?D tM,};hr CDt\llfl.1 Cfl.V Clrh<l? aJCDI'l~1 ~rh1' ODll~ H(l..p 111t"! Clo;rt CD"!IP-'?D 7"C; ?..~1~(CD/~IP-'OD 

ODo,t1 H.e?,.,.) CD"?DV\' ~ar8~1 artt1' ~ OCD-Y; ODll'} CDC~tr ClcpY;l71[.\' "1Cl M1' (H).e~y;y; CDOD'}hot.ttL 

Mt (cf. En 17) CD~~t'tt M-t. '} artt1' ar"..p OD'}hot.ttc; );'-'It?DM llt\";r .et'Prp-'l CDY~CD.e'P 

CD.e7.Crh- CD~t\(l HYY;"!'lOD':: CD.e(l,(\ I 'litr 7.c\.9'D 11M_ Mr ~~t'tt Hrh11-Clh. "av-,}..p:: CDt..?.. qoav­

OD'Poc\.lfav- 1'arvo- Mt tt~i (cf. En 18: 14) :: Mr "av-'}rJ:: "'}tl 1'Clo1' hOD ~'}tt1' LM C,,(tav-:: 

CDO"t c~tr rh~c;1'(1') 111t;}~ CDCD'm-rh~ (CDar""fTl,}) ~ (~rh~,) aDt\ot\1' llt\~:: CD~arl"'~1 CD.e(l,(\1 

Mr "av-,}..p rh~c;t Cl",}1' M' ~~t'tt Cl",}1' 'li 'li\' ~,}ClC'av- hOD.e'lit\~9'OD· (\"n- ~~t'tt:: CDO"t CDI'l~1 

artt1' llt\" ODll~ "111 CDrhCDP\h· CDC~h- aY;t.. CD?Dn-" arttrf;..p CDO'lS1' CD~~t'tt n1L"1?- arttrf;..p 

CDYrhCPV. tt~'z.lfav- (cf. En 21:7-10 En22:5):: CD.e(l,(\1 'litt- 11"c'l. "n- ~~t't1' );.'}ttt "av-,}1: M 

\'rhY;;> ~?D;rtlf,} CD?DM CloY; .eH.?D'P:: CDO~arl M \'rhY;1- ~'}tttYlfav- CD.eH.?Dar Cl~'}tt1' CloY; 

CDClP\rh- artt1' 'li mi:: CD~CM'1 "1Cl CDrhCDotr CDC~tr ClV\' ~~t't1' tt<l?t\ ~I (l ,,(\ Clt\t't'lav-I CD(l ,,(\ 

ClI"'o Cf-OD' I CD(l M Cl~celfav-I CD(l ,,(\ Cl"1tlfav- CDC"(tav- ;rrh1':: CDm.tt CD1'.e .em.ett 

Cl;rrhrf;lfav-:: CD.e(l,(\ I 'litt- 11"c'l. M' ~~t't1' tt<l?l\ '} Clt\t't'lav- "n- "av-,}1: 'lin-4-'} M Ytt1''P ~v. Clrhl'lt 

CD.e~"1?- rhlP-'OD CD~\'rh~?-:: CDM Cll"'oCf-av- tt<l?t\'} "av-,}1: 'lin-4-'} ,,(\ ~\';}~?- artt1' o,(\?D CDhfl.1' 

\'rhar?- ODt."!l11' ~11"c'l. CD~~'}ttt:: CD"(\ Cl~celfav- tt<l?t\'} "n- "av-,}1: 'lin-4-'} M ~\,rh~?- M 

.eI'lC<I? CD(\ ~~n );.t\(l ~OD CDUo- ?DP\'P1' .... CD"(\ Cl""1C'av- tt<l?t\ '} "n- "OD',}1: ,,(\ .eLCD-?,. Cl~'l1' 

"h.1' CD~ary~ ~t\(lav- ~OD rhCD?,. CD(\M ML~ ~t..~ar <f>11C'av- (cf.E22:8-12):: CDCl",}1'11 hrht 

~~tt 1'1'~.e ClhOD ?D"1Clt.:: CDo,"t CDI'l~1 llt\);. ODll~ p\t\ODrr H"tt.e 7,,'1 ?..~1: CDl1tt-;}'r ~~t}1' 

.erh,ar?,. v\' hOD .eC);.V, CD"(\ \'OCPl19'ao, .eht\MPav- hOD ~rhar?,.:: CD'litr tl?Dttt\.\' .e1''11C 11"c'l. 

.e(l,(\ I 'li ar"..p tt~ilfav- (\ 'li ~~t}1'... M artt1' arkh l1rh,L ;hUOf?D... Cl<f>1\ \' ~.e '} artt1' t..(\7 

M1'(ff. 163-164 ) 

(If there are some who say that there is no joy for the righteous and there is no agony 

upon the sinners, who will receive them while they are teaching out of the scriptures? 

However, we received in the hagiography (book of martyrs) and in the miracles (Acts) of 
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Thomas44 
... that tells about a woman beheaded in the bar. Thomas the apostle raised and 

requested her, where have you been? And she answered and told him: do you wish to 

listen, where I went, from me while you have been with me? And she told him: "there 

was a man that caught me away; he was black at whole; and his cloth was completely 

grimy. He brought me to a place, wherein there are many dwellings, and its stink is 

horrible. Then he brought me into a court of a place, and I saw, in front of me, a pit of 

burning fire, and chariot of fire; and there were captive sprits in that chariot. The spirits 

sigh, weep, and cry one another, but no one is there to save them. And the black man said 

to me: 'these are the spirits of your kindred; after spending their days (in sin), they are 

delivered into this suffering; these are who considered themselves as females while they 

were males'. Again, I saw multitude of little children who set in order one against 

another. And he answered me and said to me: 'these are the little children He (God) kept 

them here for those spirits to surely reprove them'. Again, he (the black man) took me 

into another place of pit and I visited and saw a valley full of worms; and there the spirits 

suffer and gnash their tooth. And this man answered me and said to me: 'these spirits are 

of females who leaved their husbands and fornicated with others; and males who leaved 

their wives and fornicated with others' wife brought to this suffering'. A nd he saw me a 

pit, and I visited and saw therein hanged spirits; there were hanged in their tongue, hair, 

44 According to Nickelsburg, (2001. p.158) an allusion to the myth of the watchers is appeared in the Acts 
of Thomas. Here we read as the apostle meets the demonic dragon, who identified himself as the one who 
prodded the villains of biblical antiquity into sin. In the Acts of Thomas, , as cited by ickelsburg, Dragon 
states, "I am the one who cast the angels down from above and bound them fast in their desire for the 
women, so that the earth-born children might be born of them and I might work my will in them '. More 
strikingly, this statement is affirmed by the reading" ... 'If CD-h'/: C1Dt:\hh H"'l.m ih(\S(fC1D' (\CD-(\'~ (t"'lJ?, hC1D J?,H9"CD. 
nM't\~ Mll, Mh hCD·fI.':. f.oD P';J ... 'II CD'h'" C1DMh Hl(t\"C1D' (\lMr hC1D J?,<t>rt\- Mlh CDhC1D ,I'·mf~ ()t.y.,.. ~n 9".I!'C 
CD(M<\) nM'f'Ii!".This is the angel who changed the mind of children of heaven to make fornication with the 
sons of men until they begot bloody-flesh; this is the angel who made the watchers to kill man and to 
multiply charms upon earth, and to sin against bird' which is quoted from M!1$\:l!1lli !1'!itat. 0, Dragon is 
working his will in them. 
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hands; and there were hanged in their legs and their head is downward; and smoking and 

brimstone smokes under them. And this man said to me: 'those spirits hanged in their 

tongue are the reproved ones who make a false discord among brothers, and never 

ashamed of speaking mischief. And those spirits hanged in their locks are the reproved 

ones who never ashamed of walking nakedly through the streets, whoever they are, male 

or females. And those spirits hanged in their hands are the reproved ones that shall not 

regarded man while they stolen; and there was no time in which they gave alms for the 

poor. And those spirits hanged in their legs are those who run in a perverse way; and 

there was no time in which they visited the poor, and they never went to bury the dead . 

Therefore, every spirit rendered according to her work. Again, he took me into another 

place of darkness, and its stink is horrible. And multitudes of spirits want to look at there, 

but their watchers refuse them not to see. And the person that speaks with me, said to me: 

' this is the affliction of these spirits who live in this place of suffering, deep of misery, 

and river of fire ' ... "). 

As we see here, there are some commonality between the Ethiopic Enoch and the above 

miracles of Thomas the apostle both in their form and content. For example, as Enoch 

was caught away and guided by the holy angels, the subject of the miracle (the woman 

whom Thomas the apostle rose miraculously) also caught away by a person who was 

black at whole (i.e. demon). In addition, as Enoch saw the dwellings of the righteous and 

the sinners, a pit of burning fire, chariot of fire etc (cf. En 17) and recorded it in a 

narrative and descriptive ways, she also saw a place in which the sinners are punished in 

different ways. In general, the structure, expressions and concepts of the aforementioned 

miracle are adopted from lEnoch. 

91 



• 

• 

• 

• 

3.4. lEnoch in tTDR'rh~ I1rhC.e (Ma~lJafa Bah;}r;}y) 
Ma~~aili Babor;}y is a book of ritual for the anointing of the sick, compiled by , A~e Zar'a 

Ya';}qob at the end of 1442 A.D 45 . The writer intensively quoted ideas from 1 Enoch for 

different purposes. For example, in order to condemn the practice of seeking help from 

soothsayers and diviners /Magicians, he developed the following paragraphs citing 

evidences from the Ethiopic Book of Enoch. 

m<Jllq,cpuo q,~o (cf. En12:4, 15:3); mJ\,(l~-r. huo fa<fO'l- ntffr Ctfo tLJ\If,}(UO-) t\J\'}or:: muou-r. 

t\m'frY, O«lh -r.R,r 8rh~ mmc"! mh'Ph«lr mtft\" <JIlt-f'/'! mtf~ <JD"1f1t-'" <JD'I-'1"'( cf. En8: 1-4):: 

f~"!~~ h"1H.J\«lrh.C huoh6.~\'f'UO- t\hfr M t\r'h11n· t\J\f1"10 uot,1:; m~t.M~ '1<J1l~r nR'~q, mnCro 

(However, you Christians do not hear the foreteller; the foretellers are those whom the 

apostles referred as Jews and charmers who are the sons of the teaching of the wicked 

angels of darkness who have left the high heaven and the holy eternal place; and who 

have chosen to defile the women by their all abomination. Moreover, they taught to the 

sons of men: the path of the sun, the moon, and the stars, and all foretelling, and 

everything that was vile. May the Lord save us, His own people and herds, from the 

portion of these wicked men; and let God help us to worship alone Him in truth and 

uprightness, forever and ever, amen!) (f 57) 

4S Getachew Haile (2003.p. 446) 
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~~M rohCfD'1 ~~t'l H1'IP\'CfDh (\;" ~M1'r ~\t\.nh. H\,q(l hCfD1t QlJOC7 hU'1-r .. . rohl1'c'l hCfDj:"lt. n9,ihh 

art'l1' 1tl-P QlJOC"1 herc hlmC\h h-no QlJOC7 huH; roPlh o~cf> hCfD'l'CfDcf>1' hCt'l-r'i'h:: rot.f1.eh 

CMh h.eU-~~ roQIJmO~ n"lc\'1'h Ott.." hCfD6(\.:r: roOO1' hCfDOO-r; ro(l'1;;rC'-rh 8m\' roroc; roh'Phl11' 

n-rhCfDC1' hh.e n-rCfDUCf-QlJ< (\aDl\hh1' ;;rt\.QIJ-r M roJ':<Il hlJDflC1tJ.e -'to CfD.~C; roQIJU~ CM1' h'Phl1-r 

roh'no -rhCfDC;r1' hh.e:: htr h(7D<l'p Ot..p.Pt\. rophl1/bC\ rofTlCfD~bt\. roMj:t.h,t\. hOro t.h.e-r M p;'h 

t\hl Mro:: OhQIJ .en. 'b~h 1'\110 hCfDh~CfD Ot..p/bt\. crDUt. t.h.e.P'1 phl1I rophl1h,C\ -rhCfDC;r1'I 

romCfDh,t\. QlJUt. t-M phl1I roMj:t.h,t\. QlJUt. ~?1' roc.., t\h"''J-<.no1' c'll1h .... (ff. 57-58) , (cf. 

En8:1-4) 

(0 man, that you are called Christian; and from Christian, you are ordained as singer; 

and from singer you are ordained as Anagunistis; and from Anagunistis you are ordained 

as sub-deacon; and from sub-Deacon you are ordained as Deacon; and from Deacon you 

are ordained as priest; and from priest you are ordained as Episcopes; and from Episcopes 

you are ordained as Bishop; and from Bishop you are ordained as Archbishop. There is 

no an ordination above this ... ! However, after you received this respected hierarchy of 

ordination, you destroyed all hierarchies of ordination; and you became naked from your 

baptism of Christianity. You made yourself Jewish and charmer by comparing day from 

days, and hour from hours; and by watching the sun, the moon and the stars according to 

the philosophy of angels of darkness who have fallen from heaven (from the holy 

mount) upon earth and taught astrology and every evil practices . They are: Baraqiel, 

Kokebael, Tamiel and Asradel who are the fathers of the watchers and your fathers too. 

As Enoch, the seventh of Adam, said, "Baraqiel taught astrologers, and Kokebael 

portents; and Tamiel taught astrology, and Asradel taught the path of the moon" for 

demolition of men) (ff57-58). 
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As can be seen in the above two paragraphs, the writer considers all Christians at 

different level: the layman deacons, archdeacons, priest, episcopes, and bishop and 

archbishop and he rigorously warned them not to be naked from their baptism of 

Christianity by fottowing magicians and exercising their evil practice. It implies that the 

magical practice was reached to its climax point. Quoting from Ethiopic Enoch, the 

author also lists the names of the fallen angels who taught every evil practices to human 

being; and he referred them as angels of darkness. 

Besides, there is a section in Ma$l)afa Bal)::l~y which is designated as a homily for the 

holy angels. The author excessively cited the book of Enoch in this section. The passages 

below, for instance, are entirely developed based on this book . 

. .. 'H orkf:: '1llctt,t:\ HOh 1thv- .en, 't'i'h: - CDt\'IllCtt,t:\ .en,(\o h"1tLhllrh.C ''In,(fat>-' t\ao1tLt. 1 

CDt\9D'r1J} CD"tO ortrY. Ht11f CDhih1'(\oat>-' t\ortrfl.at>-''l CDt\ortrY. t7-'/1 h9Dollh (cf. EnIO:90:: CDttoO 

.en, 't'i'h Oh11' '1llCtt,t:\:- '1llCtt,t:\ h9D~ .p·~t'\1 aol\hht H"lO '1~t CDhh.etlr CDh.~n,t:\ (En20:7):: 

CDttoO .en,:- CDOh~t.v- t\h"1tLh ao'l~tlt Ch.h- Q '1~1' CDt'\t11foh- :J>(\oat>-' t\ht:\h- h1H .e(bllrlr .pf:ao 

h"1tLh tlllrhr:: CD"1t:\O :J>t\ Ot11fOh- h 1H .eMtr CD.e~t:\ v. Oh 11' ht\ \,~f:~ ortl1' \'1lc'l CDYll1'O<l><-a. 

Otlao< t\h"1tLh ao'l~tlt(cf. En40:] -6)1 CD'H "1t:\tl H"tO tttr ').et:\ CDh'/:: '1llCtt,t:\(cf. En40:9) I H('H) 

orh'/:: :J>I\1' or~(bv- t\'I·OCtt,t:\ H1-'l'lt. OCD'}1,t\ aot\pr:: CDO~1tt,t:\ ~n..e CDO't'i'h t.h\" ~rrht ... (ff. 

5-7):: 

(Lit. This is Gabriel about him Enoch said, 'And to Gabriel, God said (ordered): 

'Proceed against the bastards and the reprobates and against the sons of the fornicators, 

and destroy the sons of the fornicators and the sons of the watchers from among men' ." 

Again, about Gabriel, Enoch said, "Gabriel, (is) one of the holy angels who (is) in charge 
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of the garden, the serpents, and the Cherubim". Again, he said, "On the side of the Lord 

of Spirits, I saw four figures and I heard the voice of those four figures as they sang 

praises before the Lord of glory. And the third voice I heard as they petitioned and prayed 

on behalf of on those who dwell on the dray ground and supplicate in the name of the 

Lord of the spirit. ... And this third one is the holy Gabriel who is in charge of all power". 

These are praising words that Gabriel spoke in the gospel of divinity, Daniel the prophet, 

and Enoch the visionary .. . ). 

~Ct'tl H.et~(Hl 0.p~t11l.e t'1101- h{fl.~ ... CDODl\hhtt'1 ~rrr6-1 ht\(l hOD Mt.i- h~"711C'(/D< tl1-hH/t:: 

ht\(l(/D< ht.~t h~.p~M:: CDh~t'111rh1:: M"7H.Mlrh,C CDh~h~t\\'l1:: t\h~I\\'l(/D< "70 htl/i(/D< MOD 

p'V,t11l1 h(/D<l1:: ODl\hht h~;>O h"1H.h11dbC t\OceO ttl\- ~'J't.t CDt\6..~'fO "111C'(/D< (cf. En61 :9-13, 

60:1 -25) ... 8rh.e CDCDC"7 CDh'Ph11t hJ'8Co- 'f.~.y.(/D< 0t'110t (cf. En72:37)I ht\ p'V,t11l1 ODl\hht 

1\00\,If(/D< hOD .e6..~(/D< ODt\hh.y.OD· ~f1t\,1f0D' (cf. En75:3)I OhOD .en, 'b'lh H~rh6.. CJ1l.m1- 11C'I'11-

t'1t11l.e:- hrh~. hrh~. OhOD u(\o OOmHo.lf(/D<I hrh~ hrh~ OOP'NTl'l(/D< CDOOHOD'l(/D<I hrh~ hrh~ 

OOfl'fO(/D< CD(/D<I\~tlf(/D< CDOOhCD<6-11f(/D< M hCM'z. h-6-h,t\ ODt\hh CP~f1 HUt\° ~f1t\,\, HCD<h1:: 

OD6-'iIfOD' (cf En72: 1):: '11Joh. 8rh.e CDCDC'~ CDh'Ph11t hJ'8Co- 'f.~.y.(/D< 0t'110t:: CDh-'f.h,t\'1. oo..e 

ODt\hh h~M1:: t\.j>~ ODl\hht hJ'8Co 'f.~.y. ~f1t\,If(/D< Ot'11ot MOD CD<kp OD6-11f(/D< (cf. 

En74:2) . .. (f98) :: 

(Lit. A scripture (homily) (to be) read on the first Sabbath- Sunday ... : (And) the angels 

(are) creatures that never take a rest from their work that they are assigned (ordered). 

They do not have a rest from blessing and glorifying God and worshiping of their Lord; 

for the angels are ordained of God in watching of all creation and making their work 

sufficiently. The sun, the moon, and the stars never stop their path in Sabbath (cf. 

En72:37). (There are) angels in charge of upon them (the lights) to accomplish their task 
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jointly (cf. En7S:3). As Enoch, who wrote the revolution of the lights of heaven, said, 

"each as it is, according to their classes, according to their (period) of rule and their time, 

according to their name and place of origin, and according to their months, which Uriel , 

the holy angel who was with me and their leader, showed to me". Now, the sun and the 

moon, and the stars never stop their path in Sabbath. And Uriel , the great angel of the 

seven archangels, never stops his running with them in Sabbath for he is their leader) ... (f 

98). 

3.5. 1 Enoch in C1D?;m~ olht'tC (Ma~4afa Sankasar)46 

Mi:i~~i:ifa S:mkasar (Synaxarium) is one of the most important literary works and the most 

widespread texts in Ethiopian Orthodox Tewahido Church; almost every church 

possessing a copy of it47
. It is a record of commemoration days and characters including 

Jesus Christ, our lady St. Mary, holy angels, prophets, apostles, saints, and martyrs of 

each day to be read and venerated in the daily divine service of EOTC. In this liturgical 

and a day -to-day serviceable text, the contribution of Ethiopic Enoch as source material 

is boldly seen. Specially, the commemoration of the holy angels as depicted bellow is 

synthesized from this book. 

CD(llit Mt (l~tr t\&.?-);,t\ ODt\hh hrh~ h~1't'trp t\..j>~ ODt\hht Hht\(l?> t\'b'l'h Oh'}1' Mt H.e~~~ 

CDtrtr ~~t'tn. ~t\~; CDar"rp ODt\hh llC'/'lt48 (cf. En20:4, 23:1-4):: (Lit. And on this day is 

celebrated the festival of Raguel, the angel, one of the nine archangels, who informed 

46 Call o. EMML 4273, 16th C 

41 Alessandro Bausi, (20 I O. p. 623). 

48 {nMC ool'lhG!1" 11·ooc!\h-}· 
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Enoch concerning the fire which burnet, and the destruction of the world ; and he is the 

angel of lights). 

CD(1tft Mt t't6(1 (1qt\- t\M~'l.1 (lDt\hh tvl> (lDl'\hht hd,.~. hlJOf't'!'t: t\.:J>CJt 11 Grh1: H\'O<}{I (lD'}(1l 

(I{lrht IJOM c'l-t.t.,t\ H(1h'}thrr .en. 'tCfh:- CD\'M)--t:sP t\CD'kt: n.t qCD'fl, c'!.t.t.,t\ CDh.~(l,t\ CDM:'l.1 

CDht\- hllD''},/:: ht\h..e~CD'lID' \'o<}er (lD'}(1l (I{lrhtrr49 (cf. En71:6) ... (f67):: (And on this day is 

commemorated the festival of Afnin the Archangel, one of the nine archangels, who 

together with Surafel guards the throne of glory. Of him Enoch said that "Surafel, 

Kirubel , and Afnin round that house; and these (angels) are those who never sleep, and 

who guard the throne of His glory," Salutation to this Trinity of Angels who guard the 

throne of God . 

CD(1l1t Mt f'11t'tl (1qt\- t\(lDt\hh herc 17'l.t'th,t\ t\.4> (lDl'\hht CDcM lPt.cef' c'!0Tf?CD'J'} (lDt:\hh (lDrht 

t\ H (lD ,e. Mt\ h (lD in? CD' H .e4>CD'1JO ttl\" 'lJI. <} t:(lD (lD'}(1 l 6 m~ t\""1 H.h {lrh.C .ef' ~{I t:\ (1 h '}f' Mt\ 

h(lDin?CD' ... (cf. En40: 1-9):: M(lD CD"h'/:: .eOhl\" t\h"lH.h{lrh.C Clh '}f' ct.t,?f' IJOt:C CD(1h '}'r c,e.f' 

11CJCJlft CD(1h'}f' CJlf?f' hct.I'\"1 CD(1h'}f' ~'i..t')t IPCJ?t h(lD ?6.~'l"lID' h"lH.h{lrh.C t\ttl\"lID' (1Ct650 
... 

(f. 70):: 

(Lit. On this day is celebrated the festival of the honored angel, Michael the archangel, 

the head of the hosts of heaven, the angel who is merciful to the children of men, who 

stands at all times before the great throne of God speaking on behalf of the children of 

man. Because, he beseeches God for the fruits of the earth, and the descent of the rains, 

and the (flooding of the) rivers, and for good winds that God may make perfect all of 

them in integrity. 

49 t'llMC u-'lc 8 -j'ODl!\ht 

50 t'llMC lI-'lC 12 1'ODl!\ht 
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mOllt Oc\ . .,.. hHIt'~ CID~Vt.~ rh"l hCID '}"lOC o "r/\oCID' /\hM~ hM'r''''' M- CID'}~t'}m-n h,}O/\ f"';J 

mCID1''}·Ot\'} /\h-I\- "r/\~ tlOh'}thlJ'CID' .eo. 't'ih:- M 't'ih h'}H Ut\<'h- m-1l1' C1'fY1' ~'} O~'} (cf. 

En13:7) mMt:r'l. H,t'}t m.(',ClDc;t mMl~rIr'l. m-1l1' o.t rh~~ O~t'}~ Mti mCh.h- u~ hMt. hM'rt 

(cf. En 14: 8-1 0,22):: mlloO .eo.:- Ch.hsPCID' t'lm-I\-~ ClDt\hht h'}H .ecf>m-CID' ~o t\UO MtI otJf:.CID' 

m~ofl(ICID' hCID HOG~51 (cf. En71:1) ... (f.71):: 

(On this day, the teachers of the Law commanded us to make a feast in honor of the 

thousands of thousands of spirit beings who have no bodies, and who make intercessions 

for the entire world; and of whom Enoch speaks, "Me Enoch, while I was (sat) down by 

the waters of Dan in Dan, and the winds and the clouds carried me up and brought me 

into a house which was built with a tongue of fire; and there I saw thousands of 

thousands." And he says again, "1 saw the children of the angels standing upon flames of 

fire and their apparel was as white as snow"). 

mOllt Oc\ . .,.. 1100 ~f"'hsP t'I'b'ih m~~ yt,~ m~~ ClDt\~h,~ m~~ :J>.eC;'} m~~ h'~~ (cf. En37: 1) 

O-r~1' h'Phoflt mCIDl1c<t>t m~'rt'}t mh'}f"'hsP t\0c\ m-1l1' OC1'f.eI (cf. EnI4:8-9) mh'}OCsP Utfoht'l 

h~h, CID'}t.t'}t (cf. En70:3)I m1'o~~ ~rh6... thlllt' t'lh"lH.hoflrh.C (cf. En 12:4):: .eo. hm-"thh­

Oh'}i' 9,~:J>'} ~M H.eCID~h <t>~ll ooo..e hUtf"I~-r h~t\hI mh~u~ .eh.e~ "to oS ~'OC mYtI1'Ch. 

Oth.e,}rf:I mYll1'Ch. O;>.et'l ~'}'" h~oC1'f.eI m.et.CIJ< ttl\- h'}H Ut\<' "to C1'fY1' ~'} o~'} h,}1' .eht 

},~~Utf~ "rGO hC'r',} mh~oflofl 1'11IlG llMtClD' Mh ~cf>llh- (cf. En 13:7):: rh~~ ~m-p mt.Mt 

,{to.lJ< m~4l hCID .e11t\~CID' t'lt"..'1~ c'tUtf.ei mcf>CO ·~o 0.1' "ro..e H;M'~ OMI1~ OG~ mhGfi:1' m-hrf: 

o.t hCID ~fi:~t. ot\,~t:: mCM Ilt\h 0.1' H~Oo. h~11h-r. mttl\- "i'H~ C'~m- mrh~~ ot\t'}~ Mt 

m.et~fi:~ Oll'Orht mhoflC:: m~~G mCM CID,}OG ~a.t'I mt.hv. hCID M",tY mh(lcr hCID Brh.e m:J>t'I 

h.-ro.t\ hCID:rrh1' CID,}O-r .em~h (cf. En 14: 1-22):: mCM Mi- h~I1G 1Pt\ll-r. CID'}7t'1 ~l1rh mlP/\l\rt: 

51 111MC U"lC 13 1'oo"h'}' 
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(f[I'}7t\ 1\/1,11 mOTfhM~r'I J?-?~:h Mh r'l0Tf~ (cf. En24: 1-4, 18:6-8):: mcM 1\Cflh-P h~~1F t\h"1tl1\ 

(f[I'I~(VN mCM 7~"'" 1'1t\1\ (cf. En40:2):: m'''~M Oh'}"'" hcM·c'l h,}H J?-11t\:- mCh.tr 9DM cM 

(f[I'Pot\ h '}H \' marc 1'1t\0 m7~ hC1D CM..,.. r'll1h (IJ9Dtr~\ ~,.? h(f[l 1\m~ h(f[lt'\hht cp~t'l'} (cf. 

En46:1):: (IJ1'100 ~o, Oh'}"'" hCc'l.f-c'l:- (IJn~ot Mt r,.~aro, (IJt\~ r'll1h cp)':(f[I CM (f[I'Pot\ Hh'}Ot\ 

J?-1'6..mC em~ (IJ~t7n-r h'Ph111':: (IJ~o, 1'100:- arkt~ ~har'} n1'~ M)': j>'} (IJl1C'/~ t\1\fht111 (IJ..,..c'l4. 

t\M \'m9D(f[I' (cf. En48:2-S):: ~7~ m~o, Oh'}"'" I1'l.m"'" l1C'/'I"'" r'l0Tf~:- 1\m~ J\m~, nOfhHn.(fC1D' 

nnp't\fTlCj'C1D' (IJnoc'l'1"C1D' (cf. En72:1):: (IJ~7t. nh'};" ;)'P1(IJ ~4.t'lt (IJ~o,:- UJt\c'l-P 07)1. r'l0Tf~ 

(IJUJt\c'l1: 09"1'06011 (IJUJt\flr/:: MOTf,} (IJUJt\c'l1: 0)1.,.?9D (cf. En76:1-3):: J?-o, Oh'}"'" J\"l9D:- 'IIF (IJ~1\ 

t'\U9D h9D),:C mp~ 11tr eo,"l:: mnh,}"'" rh.'P,}'l ~o,:- (IJ~}<.,t fTlo'P J\,}c'ltycet (cf. En8S:3-4):: (IJ~o, 

nh'}"'" 9Dtr6ol1:- mCh.tr Mh mar9D ('1") t\11h1: o,t l1trJ?- (IJJ\areMPC1D' t\l"tt\"C1D' MOTf),: ml"ttr ..,..htr 

mp'~ t\arh1: o,t ""'mar(f[l 9Dc'lt\,1F (cf. En90:28):: mnh'}"'" o,""'hCc'ltn ~o,:- (IJCh.tr Mh J\9D~1\ 

h"1tlJ\ M"1o 0,..,.. mY:r'I (IJo,n.\' (IJt\crt\ h9D4'''l0Tf~ (IJo,4'(f[I arc'l"'" 4'''l11'l. t J\ '}..,.. ""'ml1Mt ml"tt\"(f[I' 

MOTfY. tlJ\'/ m.ILt'l'} mp''I m.ILc'l (IJOn.~ h9D4'''ll1'l.t l1t\.t h'}"'" 1\ar~J\ ml"tt\"C1D' M"1o OTfoM (cf. 

En90:29):: m~o, Oh '}..,.. 9Dh(f[l'l'}: - ht\tr M"1o p~ l"tt\<>C1D' eo,·'l (IJe7't. tlJ\(fC1D' on.~ (IJ'}~fh 

h9Dl"ttr H;'HCH-r l"ttr J\6oce..,.. 7"l9D (IJ1\h'P6.. r'l0Tf~ ""'''?11~ arc'l"'" 11'}-P o,t M(f[I p~ l"tt\"C1D' ""6o~52 (cf. 

En90:32-33) .. .. : : 

(And on this day they (angels) carried away Enoch, the son of Jared, the son of 

Mahalaleel, the son of Cainan, the son of Henok (Enos), the son of Seth, the son 0 Adam, 

with the rushing of stars, and of lightening and of winds. And they took him up above 

the heavens and seated him between two spiritual beings. And he is called the scribe of 

the commandments of God. And he said, "1 will answer on behalf of the righteous, and of 

him that goes forth, holy and great, from the habitation of God." And thence he treaded 
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upon Mount Sina, and appears with the armies and mighty powers from heaven, and 

everyone fears him when he is on the waters. He judges Dan, which is on the right hand 

of the Arabs, and he recites the memorials of their petitions until the sleep of a dream 

calls him, and visions of all are upon him; and they revile the watchers of heaven. And he 

drew nigh a house which was built upon a stone of crystal, and the walls whereof were 

inlaid with slabs of stone. And he saw another house which was larger than this, and all 

its doors were open, and it was built on a tongue of fire, which uttered praise and glory. 

And he looked and saw a high throne and the appearance thereof was that of ice, and the 

circle thereof was like the sun; and the voice of a cherub was going forth under the 

throne. And he saw seven mountains, three facing the east and three facing the south, and 

the middle one projected upwards into the heavens. And he saw one hundred and forty 

wings, and the lord of the winds, and he saw four other faces. And he prophesied 

concerning Christ, saying, "With the Head of Days was going another, and His face was 

like the face of a man, and it was fitted with grace like one of the holy angels. And he 

said concerning Christ, "And in that day the Son of man shall be called before the Head 

of Days, when as yet the sun shall not have been created, nor the stars made. ' And he 

said, "He shall be a staff to the righteous, and a lights of heaven and described them, one 

by one, each to its people, each to its dominion, and each by its name. And he spoke 

concerning the doors of heavens; one in the west, one on the right hand, and one on the 

left." And he spoke concerning Adam, 'Behold, a bull went forth from the earth, and this 

[bull] was white." And he spoke concerning Eve, saying, There went forth a calf, a 

female." And he said concerning the Temple: '1 saw them overturning this ancient house, 

and they brought out all the pillars and all the plants (?), and beauty of this house." And 
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concerning the Church he stated, "God brought sheep into a new house, which was larger 

and higher than the one before it. And He set them in the front one, which was veiled, 

and all the pillars thereof were new, and the beauty thereof was new, and greater than that 

of the former house which was rejected, and all the sheep were in the midst thereof." And 

he speaks concerning the believers saying, "These sheep were all white, and their wool 

was abundant and pure, and all those who were scattered and the wild beasts of the 

desert, and the fowl of the heavens, were gathered together into this house, for they were 

all chosen, and they returned to his house." Salutation is to Enoch who was caught up 

into heaven). 

3.6. lEnoch in (1D?\rhtL Brh,e (Mii$1)iifa $ii1)iiy) 
Ma~Qafa $aQay (the Book of Sun) is a G~'~z by G~'~z commentary on different readings 

of the bible, especially on the Old Testament. The term "$aQay" (sun) is a symbolical 

expression that stands for the word of God. As the sun shines a darkest place when its ray 

enters, the word of God also brightens the heart of a Christian that is darkened by the 

darkness of ignorance and transgression. This book, like others, used Ethiopic Enoch as a 

means of reference in order to elaborate thoughts depicted in other parts of the bible. For 

example, the prophetic readings of Isaiah, Habakkuk, and Ezekiel are elaborated 

according to Ethiopic Enoch as follow . 

eDr~ hlJD~'C (cf. En8S:3) CDhuoo f!,.uo Mo h<1]/thllth.C (\h(1- '1 h~lJD ... CDDr"l f!,.o, I\UlJDi hhUOt. 

Hh'rt.\" CDh.~<1]i lJD:Pcr<Jlf CDo,r h<1]/tho; ht:\UlJD·h hOeD- </>~lJD'r hUl><71: M hhUOC~ (\h<1]/thllth.C 
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oar(trf;;r -r~UC1' '1J!..O"]Cf-r:: 'tCfh'z. J!..Cl, Oh'}1' M1C'I~ CDMO"]~t\:- CD'tlh· IIU~ tlo,~ CDt'I~ ~7 

7~~r I\U~I'I tlo,~ ~llC'I~ arM: CDM:rTJ'z. MO"]~t\ (cf. En89:11) ... (ff. 23-25):: 

(Again, Isaiah said "his beauty is like calf (bull),'. A bull signifies Adam; Enoch said, 

about Adam, "A white bull came out of the earth". Hence, our father Adam resembles 

God (cf. En85:3). Again, he (Isaiah) said, "the cow known his owner and the ass his 

master's crib"; as Enoch named (symbolized) them, the oxen are early fathers who 

recognized (worshiped) God; and the asses are the gentiles (heathen); and the house of 

their master signifies the church wherein they feed the creed. With reference to Abraham 

Ismail, Enoch said, ' 'that white bull begat a wild ass", the white bull is Abraham; 

whereas, the wild ass is Ismail (cf. En89: 11 )) . 

... CDo,-'t J!..Cl, ~CL,e o,}Cl<f.~:- CDJ!..tcpmcprrr ~ClC h~')U'r CDJ!..-rCTDc'lCD. ~arrTJC Hh~o,t\~ 

Ch.~ ... ~Clcc'I CD~arrTJC ht'l 1'cp'l'CPm' ~7P'-r o,lIarj"} hCTD<'},p:: CD'tCfh'z. J!..Cl, Oh '}t~IfCTD<:- ~llG 

rht '} CD~llG U,q, ~'OG ll?-C CD~'OG CDCq, ~llG ~mllfTJ'O CD~llG ~GC Mr ~t\<>CTD< Oq,~O"],tr t'I"l?-J!.. 

J!..har.,. hCTD CTDo,G rTJt. Hq,~CTD MtI CDhCTD CTtfJ!.. HJ!..CDC~ h~lIof'r -'to hf'r ~ClC CDJ!..har.,. ~~CTtf~ 

O;rfh1' ~7ttr (cf. En52: 6) :: hf'rh. ~7P'-r ~~ClC h~o,t\~ ht\ J!..cpmq,(I\CTD< CDt\~ OM1' (tq,t\,p ... 

(Again, Habakkuk the prophet said, "1 saw while the mountains were scattered from His 

potent power, and the perpetual hills did bow"; the scattered mountains and hills denote 

the heathen kings. Regarding them, Enoch also said, "the mountain of iron, of copper, of 

silver, of gold, of soft metal, and of lead, all these before the chosen one will be like wax 

before fire; and like water which comes down from above on these mountains, and they 

will become weak under his feet" (cf. En52 :6). These are the kings whom God the Son 

scattered on the time ofRis Crucifixion). 
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Muo OMl h.tt..t lD~~'Cc'l h.,r711C c't..t'l.'''' '''''''1-t'r M"1o huor(Jt:\o lD"t:\U~tl h.,e'h::hcr OlD-O'" 

O)t:\ ... lD"'}c'l ht6.-"tm Oh"1tl"r(Jrh.C:: OM H.e(1 (1'" ,Po<l'>r(J hUO',}.p . .. lD9"'~·C'l. ~h-&-r(J .eht . . . M"1o 

H.e(1 (1'" M&-h.t:\ hUO''}'P ... lD'b'ihl .e(1 Oh'}t"tJ'UO':- lDC"'h- Mh "';>1-t'r h-(\odO< "'fl"1O ",n.n; 

lD'}()-t't'} 1''},w,,· U\,,}i'tJ'UO' lD(l". lD-o", UOC%t (cf. En 89:37):: o)t:\c'l H.e(1 ~h-&-r(J .eht; 

lD"t:\;h~tl uo~u&-'} hoo<'}1= ht\ mEj':(}- h~i 'I . .. (ff.2 7 -28) 

(Although the fig tree shall not blossom; (although) the fields shall not yield meat; 

(although) the flock shall be cut off from the fold , and (although) there shall not be herds 

in the stalls ... yet I will rejoice in the Lord (cf. Hab3: 17). The fig tree stands for the house 

of Jacob; the field stands for the synagogue; and the flock denote house of Israel. For 

their sack, Enoch also said, "And I look until all the large sheep were destroyed and small 

ones rose up in their place, and they came to a pasture ... " (cf. En 89:37). The stall stands 

for the synagogue and, and the herd refers the teachers who disappeared from it). 

Hm11o/h.t:\: - "OlD- Ot:\(r <f>m lDY.to/ e~c'l< MltJ'uo<:: MlD-c'l ""l9l' lDm, Cf"}: lD<f>Ol "9l't'tt\ ,w;Jffi. 

t\hc.fo HOt:\(}- h~o/ ~·uo .elPo) I Ohuo .e(1 't'ih Oh '}", oe uo"'l1 .e(1t\ l O'l.ilh.t:\ 11,}1= lD-h1= otJ HOt:\(}­

"crh "~;Jce lDh9l'h h(1&-.et (cf. En32:6) :: lDY.to/ ec~ MltJ'UO' H.e(1 n",lPco CfDt 1I.0t\ 

Y.t~ ... (ff. 43-44) (Lit. Ezekiel said, "The fathers have eaten the sour grapes' the 

children ' s teeth are set on edge" (EzekI8: 1). The fathers are Adam and Eve; and the sour 

grape is the symbol of Christ's flesh that they have eaten before He became man. As 

Enoch said about the fragrant tree, "And Michael answered me and said to me: this is the 

tree of wisdom from which your old father and aged mother eaten ... " (cf. En32:6). The 

statement, "the children ' s teeth set on edge" indicates the death declared upon his 

children) . 
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3.7. lEnoch in dD~rh&'. (}~;r1' (Ma$4~Wi Sa'atat) 
A reader can find the influence of lEnoch in different sections and themes of Ma$l)afli 

Sa'atat (Book of Horologium) as recorded bellow . 

• 
mM J\art.7.1F (cf. En82:9) 1 ma.~::r+ Brhj?,'1. HVOM MlVC1:1F (cf. En72:4-37) r m~7.+ mc,,!'l. 

(Lit. By the instruction of the wisdom (God) is established the law of setting and rising of 

the stars at their times and in their months (cf. En82:9). The revolution of the sun with its 

lights (cf. En72:4-37), and the path of the moon in its periods, and its waning until it 

• remain as per of its rotation (cf. En78:8); and the origin of its light and its growth from 

time to time until its disk is completely full (cf. En73: 8, 78: 1 0); and everything is set and 

done by the mighty of the Holy Trinity). 

M.J\j?,t hUD j?,;Ptc't- !'t1lJ\ mhUD Yll11"" ot.Y+ -'to VOf:C m (!'t7I\) OM<Pft: (cf. En7:4-5)1 11 arkf:: 

• UDt!\J\h HL!'t~ t\J\ft:httf: hUDYoc't- UD9,,nft:+ P't.j?, tfUfto aro+ hotf,n H7.rh~ L~t hUD J\.j?,~VOM 

OJ\j?,,n ... (cf. En69:9) (f. 9) :: 

(This (is) the angel who winks the sprits into destruction; this is the angel that teaches 

false from his Owen. This is the angel that taught Cain killing of his brother (cf. En69:6). 

This is the angel who changed the mind of children of heaven to make fornication with 
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the sons of men until they begot bloody-flesh (cf. En6:1 , 69:4). This is the angel who 

made the watchers to kill man and to multiply charms upon earth, and to sin against bird 

(cf. En7:4-5). This is the angel who made Arfaksed to reveal the writings of charm, 

which the watchers wrote on rock, not to be destroyed by the flood of water). 

In this extract, we notice that the angle-Dragon is the one who played the big role in 

changing the minds of the children of heaven (the watchers) and pushing them to 

fornicate with the sons of men. It is also stated that he helped (worked in them) to kill 

people and propagate charms and sins upon earth . 

... Ohoo ~IPC;P arh~ 0rlJ''''-r ~C1rh 1't~1' CDM1' Hr"<ro {\o.p (cf. En72:2)I CDhU']tr CDt\~h'l IPl.</> 

','fDrlJ''''-r oo,;>flC OIP~ M1' HIPC~ I'\Chn- .... (f. 101):: (Lit. As the sun rise in the eastern gate 

at the time and day set for it (cf. En72:2), similarly, your Son rose from the gate of the 

sepulcher at the time of the day set for Himself) . 

.. . M1''fD OU']rh-rOO 'tilh H-r'fDVl. ~~I\ 0~«i:~6.. 1'tU']~ CDCM' 'fDr"rn.t.-r OOl\hh1' CD~<p..y.OD- 1\1'1-'/1 

',1'\ Ann- (cf. En81:1):: CM) 001170 Mrh1'.P CDOC~ CDOOC</.:I CM' OD-'h arh~ CDCDC'" CDh'Phfl1' 

CDOD-'" ~4.t't1'I CDh'fD1i hJPOO~ I'\hOZH.hflrh,C CD-rhfl;' h'fD7~ tfD1' ... (f. 120), (cf. En41:4, 60:12-

17) :: 

(I sealed (myself) by the seal of Enoch who learned letters on the firmament of heaven, 

and saw the mysteries of angels and the falling of the watchers that transgressed (cf. 

En8l:1). He saw the storehouse of hail, snow, and mist; he saw the source of the sun, the 

moon and the stars, and the source of winds. Then, he pleased the Lord and hidden from 

the eye of death (cf. En41 :4, 60: 12-17)). 
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3.8. 1 Enoch in ~c,..~ "'t.lbt\. (Ddrsana ' ura 'el) 

St. Uraiel is one of the devoted angels that Enoch the prophet saw. He is mentioned in 

many places of the book of Enoch. Similarly, when we come across to D::lrsana 'ura 'el, 

(the homily of St. Uraiel) we can find readings of Ethiopic Enoch which are quoted 

meticulously. Let us see the following examples: 

rovtto "rh~ (lMl. Clsro~l ",?VC) Hlll1l>< 0,1' roccrkf:: rotl.~ "~sro HP~ cf>11a<J. tI~'l'l1' c'I{l": :ro11,}1: 0,1-

rotlp. MUtJ,Vi rot\C11J,V roflP. fI:J>,ec),} I ro:J>,eC)'} roflP. flt1Dt\tl.1\,tl. I rot1Dt\tl.1\,tI. roflP. Mt.~I roJt.~ 

roflP. fl'tCJh:: rop~ h-t\- ,rro-tl.~ "sro"~sro Mh 'bCJh ttrClo Clht1D ,en, ,err~ rh<f'CJ Clt1DtI."h1::: roccr,,1' 

"a<J.l Mro. ~cf~ flo,1- ht1D ~cfcf> :J>\'tI. M \'rhccr~ Cl~1'ro-f11l>< ro1'o"1t1.1- P~ sro"1CJC'I1I><:: ro,et.M· 

t1Dt\"h1' ""1H."rClrh.C "'}H \,o,C1- ro,eroc~ iCl o~tI "t1D rhJccr:: rop~, ~cfcf> 0,1- ~~:J>~ rot1DrhCJ~ 

rot1D'}CJ 0, fI sro ro" '} :J>6 ~ fJ' i tiS i Cl "sro t\ PI1I><: : 

ro (l il- ccr II l' "1 Cl sro ~C E 1: ! ",}ll tJ If 111>< ro" <f' tI. Jt If 111>< "fI \'" sro t. rCl" 0, Cl ~ 11 n, ro" sroM tI. (l11l>< c'I,enl') 

ht1D "fI h.1'rotl.~ Cl~Iln, ~6111>< 6-.mC'11I>< ""1H."{lrh.C ht1D t1Dt\"h1' i~n:: Mo ",}ll1- P'~ 7~'} 

,eClCCP ht1D erh,eI ro,ecf>C9.. p'''C-f,} Clt1DCPl?> ro,et.M ~'l'l1' 7~'} (lt1D?>'t1':: ro"<f'tI.~ :J>\'tI. J~ccr:> 

"114-l tI.{l(l'} ro~cev Mro-Jtlf'} t1Dm~ ll11C Cl"rht "?>CJ61' Ht1Dt\"h'r:: rorhrClm tI.(l11l>< ht1D ?>Cltt 

fI~t1D1' (~·t1D1' Cl1'<f>fTJ 1.li "1~a<J.~4-) ... : : ro"sro11 hlP1' tto1 ""1H."{lrh.C fI"CT'J11: ",}ll1' 6e H,ecf>1'tl. 

roJrhV-:: roH11''l. (I(l 1'<f'~J "1ll1' sroM t1Dt\"h1' ""1H."{lrh.C:: roh.,e1-6-.tl.m- t1Dt\"h1' t1Do,tl.rf' 

roc\,c\..1' "sro"<f'M :J>\'tI.: : roM1'l"~1 t1DtI."h ""1H."{lrh.C iCl Hh.,e1'l",e Mh MClfJ'1 sroP'm.l 

i(}" tI"t1D P~ IPC)\' rotl"t1D 'l. P~ "h-\':: 

ro~1. C(D11I>< t1Dt\"h1' 1'CJ\'~'fJ'1 fI"CT'J,}1: "'}ll1' ro~7CfJ'1 flfJrht-f,} HJ~ce roJ~hsro HJllrh1' roHJ?>6C .... 

ro"S"'11 c'I"tl.fJ' fI""1H."rClrh.C t1Dt\"h1' c'lCT'J,e rosro~c h-flo "a<J.l "1H ,erClt\- flsro11' h.6-.mCh~ (l"srottfl 

"l1sro "sroQ1: mCJ,e,,:: ro"sro~il ''''t.mC~ ,}rh~ hCT'Jrr M1Dp~ flh,}1: ,en,tl.fJ' 11h- ~7C 6~{l ccr"1::: 

.. ... Mt1D t\V(l ~CPl "1ll'1' Jro~"': roJllrh'r t1Dt\"h1' >,sroOCT'J,e:: ro(l"11'11 MC7<f' CM'1 (lroCCP 

106 



• 

• 

• 

• 

lD(ll1~C lD~~t-C',} P'i' ~'i'~tI. ht1'f"rf:: H~'i'11(Un Ij>M,} hOD t\~ I lDOD~C"z.C p~ ,9>(\<>'} h?De,9>ar~ 

OD~C I lD" '}(l~ ~'H f1u'p lDMc'I· h·t\<>OD· (/D1\"h'r "~tU,l1(h,C (l~11~ tl.t1'f?,}:: 

lD~OD ~~f1m. h?Dht\ ~h,l1c'1· "f,qt>0D< arM' "t'\1' Ht\~t\?D (lhOD ~(l, rh'PCj lD"~H.~l1rh,Cc'I 

t\a°t\hhtu- 1''1> M.(\OD< ~ODrhPOD< M lDJ~r-OD< arM' 9,0~ ~~ '} HCn.'} ODmsPOD' ~rp~"" lD~ '}(l~ 

arflr M~ ~~'} .... :: lDP"" ')jt\~ htl.h· M 'rlDtI.~, ~'}pOD<'z, hOD~'}~ rh?"'}lDl1Ct lDtI.(\OD< hOD "11,} 

lD" '}') ll'(\<> ,,\-t(\<>0D<:: lDM~~ ~~. CJ,)tIfOD< (lh(/D1' (/DtI."h ~ arkf:l (l"ODr c'I11M ~har'} .,..rCj'0D< 

ODm ~ 1:1: f lDfI'HC:: 

lD~har'} ,.,..tI.~OD< t\"tr ~cf'l> c'\,t f lD~ lDc'lOD~ MGtftlfOD< t\"rh~ c'IC11lr- h,}H ~11t1. c'I.?D'i'tf (f1Gtf'Hj) 

lDt\\-ttl.,I\. "tf'Hh,tI. lDI'Ivttl.c'I· ~a<J. 'Ht-h lDt\t-'(lo- 1;C;>:: lDM· "?DM ~(l'HU- ~r-OD< "0D<'}1: lDrht\lD 

MGtftIfOD' H~ r~ar~ (l"OD<C ~7C:: lD~CGtfIfOD< nC?D hC1ll ",}M lDY:?DI'OD< hOD Y:?De Y:11 

lD') ~(\<>OD< hOD ') ~t\ ODt\"ht H"Cj?D:: lDM~ '}tlfOD< hOD ~~ Mt lD~tfl~ q, ll't\ '} ;J'1f0D< hOD Y:?De 

~7<>Y:~Y: ... :: h-tr ~t-cet lD" '}M I'IhOD r ;>11,1\. arflr t-~(l hcy-'OD< ~ODtI.,I\. lD~~ '}O Gtf6c'l P' ;>1f0D< 

hOD "11,} lD ~tI. (\OD< 9, Gtf OD ~tI. r lD (\,1\. r tI(lt\5 P';>:: lD ~ l' 0 qt>0D< h?D,} h (\ OD< (ll'l.. ~ P';> lD fI t~ ~?D 

Hll'tr ~t-cet lDh'}M lDHM'Pfi: lDll'(\<> H~hcr (lrhq,tI.:: lDjaro'? (le(h~ ODl1t1.POD< .. . lDMr'i'c'IpOD< 

" ~ H.~ 11 rh,C hOD htl. 11 (l OD~1: (lh'}r rOD ~(Tlf-OD< ; (l ~cr If OD< lD h qt>0D< h OD ~ 11 tI. 0- P';> If OD< : : 

lD6..'isP ~a<J,'1 ','?H.~l1rh,C t\~rh~, ODtI.~h HflOD< o-t-h,tI. 1'1..'1> ODt\"ht lD~?Dc'I(\OD< I'Ih·(\<>OD< M p"" 

~tr~~ lD'L 7-j'i (lq,Y:OD h~H.~l1rh,C (lHraru(\ P'NTJ,} (l~n.~ '?~tr:: lD~c'Ir-OD< hOD "~lD' Harflr ~11 

lDP' ;>1f0D<'z, H~lD hOD ~(ltl. Harflr ?DY:C H~H~ar m4-f1 hV07~ ?DY:C ... (ff. 127-136):: 

(Lit. There was a man, in the land of' Aghana, his name was Seth; and he was the son of 

Adam-the first creation of human being. This Seth had begotten Lamech; and Lamech 

had begotten Cainan; and Cainan had begotten Mahalaleel; and Mahalaleel had begotten 

Jared; and Jared begat Enoch. And all generation from Adam to Enoch became seven a 

the apostle Jude said in his epistle. During that time the Sons of Seth were disobeyed like 

Cain's sons who walked in their sentiment; and their deed became wrong. They (Seth's 
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sons) had been watching the angels of God while they (angels) were ascending and 

descending towards the son of man. And Seth ' s sons became righteous, mercifu l; and 

they were able to dislike the world (sin), and their mind was concerned about their God ... 

Three hundred woman and children who were sexually adult entered in the cave of the 

earth. And Satan changed their mind and made them to think as they had been born 

without intercourse; rather, God created them like the elected angels. The beauty of those 

women shines like the sun; and they cut their hair with razor; and they watch their image 

through the mirror. And the sons of Cain enlarged their garments; and their necks were 

as long as a span of an angel. Their heart was lifted up (hardened) like a writhed cat...And 

then, for those women, God revealed herb that kills and makes alive while they were 

playing with the angels of God (Seth's sons). The angels (i.e. sons of Seth) never 

departed from the sons of Cain through the day and the night. And God's angel showed 

them the hidden mystery, whatever it was good or bad. 

And over again, the angels established friendship with those women and taught them 

alone a languishing and tiring; erring and sorrowing (thing) .. .. And then, the angels of 

heaven and earth frequently asked God saying, "Why you did not created us like Adam 

from the four natures? If we had been created like them, we would be for vain; and they 

said to Him, this thing is incredible ... because the flame of women's love makes the 

angels to fell down from the sky and deceives them. And due to this, the women decked 

themselves with gold and silver. The virgins, whose locks are weaved like scarlet and 

whose words are sweeter than honeycomb, became the enemies of the angels (sons of 

Seth); for this reason, every one of the angels of God (Seth's sons) deceived and became 

filthy by the work of the women .. . " 
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God put them in an everlasting fire for they were not able to repent from their 

transgression as the apostle said, "God spared not the angels that sinned, but cast them 

down to hell, and delivered them into chains of darkness to be reserved unto 

judgment"(2Pet 2:4) ... And those who were born became powerful; and they were strong 

as brass and iron; and their heart was as hard as stone; and He (God) made giant their 

entire body. And everyone's height was forty cubits in the elbow of the angel; whereas it 

is three thousand cubits and a span in man's hand (En 7:-2) 

And the number of the sons of Seth is around one hundred and d fOrty53; and he called 

their names: one of them is called Semyaza, the second Azazel; and the third Amezarak; 

and the fourth Terga54. They are much in number; and their names are not identified 

clearly. Their grace is terrifying like lion; and their voice is like wolf; and their power is 

like the mighty of heavenly angels; and their eyes are like flame of fire and their entire 

body is brighten like the voice of thunder ... their belly never be filled if every kind of 

beasts and animals gathered into it. The skin of their flesh is as tough as stone; they shall 

not faint in eating flesh through tout the day and the night. Eating and drinking the flesh 

and blood of every beast, animals, birds, and of any kind that they found in the earth, 

satisfied them since their childhood. They cook their food by the sun. God gave them, in 

His sore displeasure, as a prey one to another like a dog since they (the giants) were 

turned against their fathers and mothers in order to eat them. During that time, God send 

one of the angels his name is called Uraiel the archangels; and using his given power he 

53 The number is inconsistent with Ethiopic Enoch (i.e. 200: En 6:6) 

54 This name is not mentioned in Ethiopic Enoch; therefore, it is additional knowledge on the proper name 

listed in Ethiopic Enoch. 
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(Uraie\) destroyed all of them for they were sinned and transgressed in the eyes of God. 

He made them like the filth of the house; and driven their flesh like the dust of the earth 

which is driven with whirlwind out of the earth) . 

Interestingly, the above paragraphs revealed many new ideas that may have a significant 

implication in the study of the sons of Seth and Cain. For instance, in the opening 

sentence of the first paragraph a reader can notice the place where Seth was living- the 

land of Aghana. Besides, in the second paragraph, the 300 number of women (who are 

the wives of the Sons of Cain) and their sexually adult daughters are mentioned followed 

by an explanation of their beauty, physical appearances, clothing styles and the 

instruments that they used to cut their hair, and to watch their image . 

In the third paragraph above we read and understand that how the angels (Sons of Seth) 

established friendship with the daughters of Cain to the extent their contact astonished 

even the heavenly holy angels. Moreover, the fourth and fifth paragraphs describe the 

nature of the newly born children, which is not stated in Ethiopic Enoch; they are 

described, for instance, as powerful; strong as brass and iron; and their heart was as hard 

as stone; and everyone's height was forty cubits in the elbow of the angel. In general, 

their character and physical description is briefly stated in the fifth paragraph. 

To wrap up, other scholars also identified the value of lEnoch as the source of reference 

in Ethiopic manuscripts. For instance, Yewubdar, (2012) clearly pointed out the influence 

of lenoch throughout the three subject areas of her study (in Kibre Negest Metsihafe 

Mistire Semay Wemidir and GedleLialibela). She concluded that the narrative pattern of 

the three texts is hilly influenced by the mythical narrations of lEnoch. Moreover, 
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Daniel55 reads us the content and form similarities between lEnock and the Book of the 

Mysteries of Heaven and Earth "Ma~\}l)afa M\}stira- samay wa m\}dr" which is quite a 

peculiar work, was probably written in the 14th or 15th century by an Ethiopian monk. 

Appreciating the innovations of this book, Daniel concluded using the following 

sentences: 'If Enoch is the hero of 1 Enoch, Babayla-Mika'el is also in the BMHE. 

However while Enoch sees, Babayla-Mika'el reads . Enoch narrates his visions, whereas 

Babayla-Mika'el speaks of his texts. Enoch travels in space, while Babayla-Mika'el 

explores passages. Both are curious, longing for further knowledge. The first is fascinated 

by the universe, the second by the world of texts. An angel interprets the Cosmos to 

Enoch. And similarly, an angel does exegesis for Babayla-Mika'el..." In addition, Daniel 

has made a summary of the position of Enochic studies in our time, and he indicated the 

scholars in the field 56 . 

5S Daniel Assefa,"l Enoch Commented on by the Book of the Mystery of Heaven and Earth', CFIPT, 
Addis Abeba 

S6 Daniel Assefa, (2006 E.C.). 
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Chapter 4. Enochic Poems Presentation: Transliteration, Translation, 
Classification, and Explanation 

4.1. Introduction 

Reading and analyzing poetry is not as simple as other written materials. As Greene, 

(1968,140) pointed out: A reader encounters when he involves himself with a poem a 

patterning of sounds, a play of images, a structure of intricately organized meanings with 

the power to address his senses, feelings, and intelligences at one and the time. They may 

enable him to become conscious of a kind of message, which cannot be paraphrased, 

which does not even exist except at the moment when the reader is actively engaged with 

the work. Thus, to study or analyze poetry, one must consider many elements such as the 

poem's structure, organization, diction, subject matter etc . 

Considering this speculation, I classified the Enochic poems of this study based on their 

types Iforms and subject matter in to two and four respectively. The Malk~, Salam 

(salamta) 'arke, Nags, and 'others,57 are grouped together for they have some sort of 

similarities; whereas, Enochic poems which are composed in Q;}ne forms are treated in a 

separated section. According to their subject matter, the first groups are categorized under 

four sections. Besides, the texts (poems) are edited in fidal and carefully transliterated in 

Latin characters, a choice which proved to be appropriate, because in many cases the 

transliteration helps very much the reader in reconstructing the exact grammatical form 

and consequently in understanding the real sense of the poetic words. Moreover, in order 

to avoid unnecessary redundancy, I presented the Enochic poems and their transliteration 

in a tabulated form followed by their literal translation placed at the center. Above all 

57 I used the word 'other' to refer poems with more than live lines like the first and second poems. 
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even though it is not as sweet as the original verses, I attempted to maintain the rhyming 

nature of the poems while translating them without distracting the intended message. 

The manuscripts, which are used as sources of the Enochic poems, are also abbreviated 

using their first letter and subscripted with their Call No, according to NALA as, follow: 

~ A3128 = stands for hCh, ('Arke) Call No, 3128, date: 16th cent. 

~ EN7061 = stands h"1/tiv(lrh,C ~"11J.l (Na~S 1'8gzi'abi).er Na~sa); Call No. 7061, 

date: 15th cent. 

~ H7020 = stands for 7,c\'''r l'Io,;r HCTDo,C\t CDHc\,t\.t (Horologium of the day and the 

night); Call No. 7020, date: 15th cent. 

~ MM6456 = stands for CTD7\mi. 9DP'm.C (Ma$i).afa M8sWr); Call No. 6456, date: 14th 

cent. 

~ MG7521 = stands for CTDC\hh -rCl)b (Malkk;;,'a Gubae); Call No. 7521, date: 17 th cent. 

~ MG8937 = stands for CTDC\hh -rCl)b (Malkk;;,'a Gubae); Call No. 8937, date: 17th cent. 

~ MG I297 = stands for CTDC\hh -rCl)b (Malkk;;,'a Gubae); Call No. 1297, date: 18 th cent. 

~ M8204 = stands for CTD~(1c\ (Madbal); Call No. 8204, date: 17th cent. 

~ N625 = stands for ~"1P' (Nag;;,s); Call No.625, date: 17 th cent. 

~ N3592 = stands for ~"11J.l (Nag;;,s); Call No. 3592, date: 18th cent. 

~ MNALA= stands for CTD7,'mi. 9DP'm.C (Ma$i).afii M8sttir) published by NALA 

~ S4273 = Stands for Synaxarium; Call No.4273 Date: 16th cent. 
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4.2. Enochic Poems about God 

1. Oc'lao P'trc'l cp~.c'I "l(h~ vt\cgr.rs Basmii ~Ilus qaddus baburli hallawehu 

Hh.,er%'I'l'S9 roh,,e·Y.t'\rh zli' iyya-twellli~ wa' iyyattosab 

HYIPCcf>C1I><61 Orh'P"lro ourt,e ;'J,ett H,t'\r 

h '}H ,e ~fj:m 

58 UfI'I! (MNALA f22) 

59 Hh..ert.tVr (MNALA) 

60 CDCDC"I (omitted in MNALA) 

61 H.I'Ll'C4\ (MNAlA) 

62 ,e~'t.'I'''' (MNALA) 

63 tIOCD'~ (MNALA) 

64 H,e'l!o\'l (MNAlA) 

65 7rhih (MNALA) 

za'abada yasssaggad wa-'li blida yassebbab 

zayasarraqomu babawabawa samay 

baylanafasat ':mza yanaffab 

wanabalbaia $abay 'anza yatnorrab 

ba'awada qamaru iawarab 

zayawessak barhana Wa ~ababa 

zanamat 
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H.e<f>f.'''1 

?,~t\ ouC\C.p~· "1H .etpcp;n ~~dal~ m~ba~qt '~nz~ y~tgawwaQ~ 

(IJ:}>t\ ~1~~f.' "1H .eh.t:\;n 

(\01: n'(lrht t\our11 tttt· ~'T'Gt 
lottu s~bQ~t llimlikonn~nli kulu f~~rlit 

lli'allimli 'allim ' limen 

Source: Ma~Qlifli MBsttir of Giorgis Zli Gasca; Call No. 6456, date: 14 th cent. 

In the name of the Holy Trinity, 

His existence is one without change and addition; 

He is (being) worshipped and praised in union . 

He (who) made the revolution of the sun and the moon 

On the chariot of winds; 

He raises them in the gets of heaven 

By blowing power of winds; 

And the flame of the sun is transferred into the moon 

According to its period of revolution; 

Light is given to it (moon) every morning 

Until its light is exactly, full. 

He draws drops of rains 
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From the womb of clouds' 

While the lightning flashes, 

And the thunder gives its voice; 

Praise to Him, to the Lord of all creatures 

Forever and ever 

Amen! 

Reflecting the wisdom of God is the central idea of the above poem; the poet mainly 

discusses how God created the great lights; how He rises and sets these lights (the sun 

and the moon) on the chariots of wind into the gates of heaven. In addition, the wisdom 

of God on clouds, rain, lightning, and thunder is also the theme of the above poem. Some 

lines from this stanza are alluded from Ethiopic Enoch. For instance, the third and fourth 

lines are composed based on the readings of lEnoch (En72:5); it reads as follow: 

"And I saw six gates from which the sun rises, and six gate in which the sun sets. And the 

moon (also) rises and sets in those gates, and the leaders of the stars together with those 

whom they lead; (there are) six in the east and six in the west, all exactly in place, one 

next to the other; and (there are) many windows to the south and north of those gates . 

And first there rises the greater light, named the sun, and its disc (is) like the disc of 

heaven, and the whole of it (is) full of a fire which gives light and warmth. The wind 

blows the chariots on which it ascends, and the sun goes down from heaven and returns 

through the north in order to reach the ea t, and is led so that it comes to the appropriate 

gate and shines (again) in heaven". 
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Similarly, the readings of fifth and sixth lines are adopted from En73:1-8. According to 

Enoch, the moon is smaller than the sun and light is given to it in a fixed measure. It 

takes its light from the sun phase by phase. In order to achieve this, it sets with the sun, 

and when the sun rises, the moon rises with it, and receives its light phase by phase. 

When the moon is uniformly full, its light becomes the seventh part of the light of the 

sun. Therefore, the poem synthesized all this idea in the lines saying: 

Correspondingly, some of the secrets that Enoch saw in his vision and indirectly quoted 

in the above poem are the following: secrets of the flashes of lightning and of the 

thunder, and the secrets of the clouds and of the dew ... (En 41:3). Enoch also wrote 

as" ... for the thunder has fixed intervals (which) have been given to its sound for waiting; 

and the thunder and the lightning are not separate, and (although) not one, through a spirit 

the two of them move inseparably; for when the lightning flashes, the thunder utters its 

voice ... " (En60: 14-15). Hence, the poet put all these in the following condensed lines in 

his poem above precisely. 

R~t\ (J'DflCq,t ~1H ~t;JCP;h / ~adala mabaraqt '~nza y~tgawwah~ 

m:J>t\ ~?~~~ ~1H ~h.t\m/ waqala nagWiidgwad ';:mza y~kell~h 

117 



• 

• 

• 

• 

(While the lightning flashes and the thunder give its voice, He draws drops of rains from 

the womb of clouds). 

2. nt'l(]D h"lH),th,C Basma agzi'abber 

h CJD;P»;(]D ~ t\ CJD P"' 1\(\ 1I' H hrh n ~ 
':;,mq:;,-dma 'alam §::lllasehu za'ab~bara 

'anbala tusabe h:;,lIawehu zadammara 

Za'ikona futura wa' igbura 

za':;,nbala 'amd wasawaq samaya zafatara 

Hh'}n~ wam:;,dra r:;,g:;,':;,ta diM zabana babr za'anbara 

oar~ Bth,e roroc,., h(]D 7? (]D?l'tt ' aw:;,da $abay wawaf:;)Q kama ga~~a ma~:;,het 

HCP(]D~ zaqammara 

roUJC0
68 

("r>(]D< Hn~71\ ~4-t'tt wasar'a lomu zasaragalla nafasat man~~ara 

(]D'}?~69 

66 'l"J>:l (MNALA, f34) 

67 C"161" (M ALA) 

68 ,,!pca (MNALA) 

69 OU~l (MNALA) 

70 II'Hll (MNALA) 

gabra lomu baga~~a samay rngb:;,wara 

'anza y:;,megg:;,bwwomu mala':;,kt watra 

71 h1H .e,t1'/,"11l9'{/D' OUl\hh-l· m.e,ouCih9'ou- h'Ph·n-l· hOU17t1 K"Clm tlou17t1 Olll h')Ol (MNALA) 
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CD~(1DC;hsPar>- h'l'Ml-r Mn~c\ih waymarb<lwwomu kawak<lbt 

t\(1D'}7t\ Olll )\,}?l lamangala 'arab 'an$ara 

)\"'1,'}: : 

' amen 

Source: ibid, fl3 

In the name of God, 

That holds His Trinity before the foundation of the world ; 

Without confusion, His substance is united; 

Who is not created and not formed; 

He created the heaven without pillar and scaffold; 

And He founded the frozen earth upon the ocean. 

He set the revolution of the sun and the moon, 

And for them he has don 

Chariots of wind to run; 

For them he has don 

Ways upon heaven, 

Always guided by the Angeles, 

And lead by the stars 
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From east to west; 

Glory is to the Lord of lights, 

Haw MOTf~ htTD m~tTDr 

lDH5'?'}~73 (\fJOY:C "to cp/lSr 

H5't.ar~ (\(Jm~ Oc'lt.1t\ ~4-t'tr 

" '} H ~ cry, "1119' tTDt\" h l' 

lD~tTDCm9' hq>hl1r 

H?Om 75 O~t.1' r'}Q1' ~Q5'1' 

OH~1' rfJOVC·y.tTD.76 (\mCf'C5'r 

72 Ml (Omitted in MNALA) 

73 WHM',}'" (M ALA) 

74 O:l'W'", (MNALA) 

7S tloo,m (MNALA) 

76 '1J!,"'I<f.f.qo. (MNALA) 

Amen! 

Basma ' agzi'abl)er 'ab 

zar1i b1ibo l1isamay kamat 

wazaya~ann~'a lam~dr diba qalayat 

zayaraww~~o la$al)ay basaragalla nafasat 

'~nza y~megg~bwwo mala'~kt 

waymarl)~wwo k1iwak~bt 

zatosha haliba wangel m~sla $aqawa'a 'orit 

za~a'ata 'afarata tanbita nabiyat 

bazaytii tamh~rtomu lal)awaryat 

zawa'atu wahabiha lal)~gg wamakonn~na lasar at 
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biitaWdsaka 'arba'~tu wangelat 

zal)addasa lablit 

kama tkun mar\:la la'awawurt 

wamab~tota t~biib Ui'aqqabta bet 

was~b\;lat la'agzi'ab\;ler 

zarasayanna dll~wana ladagm l)~gg 

wa'iyya w$~'anna '~mqadamit 

kama n~lbaq wan~labbu batabiwa k~l'e 'at~bat 

haD ,}~rhCP (IJ'}ner nmCLw78 

h~h. ~'l'l1t 
la'alama 'alam 'amen 

Source: ibid. 

n (){\m:" (MNALA) 

78 (lmCl.CD (MNALA) 

In the name of God the Father, 

That suspended the heaven like a tent; 

And He who founded the earth upon the water; 

He turns/runs the sun by chariot of winds, 

Guiding (it) by Angele and leading (it) by the stars. 
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He mingled the milk of the New Testament 

With the honeycomb of Old Testament; 

He embalmed the ointment of prophecy of the prophets 

By the oil of doctrine of the apostles; 

He is the law giver and ruler of order; 

By inclusion of the four Gospels, 

He renewed Old Testament, 

For it should be a guide of the blinds; 

And a light of wisdom for the house keepers. 

And glory is to God who made us worthy for law the second; 

And who didn't drive us out from the Old; 

We shall grow and comprehend 

By sucking (these) two nipples 

Forever and ever, 

Amen! 

Likewise, the first, these two poems also explain the wi dom of God in crating the 

heaven without pillar, the earth on ocean, the revolution of the sun and the moon on the 

firmament of heaven, the Chariots of wind that He made for the sun and the moon and th 
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like. The composer of this poem uscd Ethiopic Enoch as the source of his poems. For 

e ample, we read in (En 69 : 15-17) that by the power of Oath (the name of God) "heaven 

was suspended before the world was created and forever. And through it (Oath) the earth 

was founded upon the water, and from the hidden (recesses) of the mountains come 

beautiful waters from the creation of the world and forever" . Tn addition, the poem 

discusses that God made chariots of wind and ways in heaven for the revolution of the 

sun and the moon, and there are angels and stars that guide the revolution of the two 

lights (En.72: 1-5). 

Moreover, in the third poem starting from the fifth line, the poet praises God for He is a 

lawgiver. Then the poet says that He gave us honey and milk (the Orit and the gospel); 

the prophets and the apostles (their teachings); and the two breasts of the church (the Old 

and ew testaments) which can help us to grow spiritually and to comprehend His work. 

Fascinatingly, the poet uses symbols such as honey and milk, ointment and oil and the 

two breasts to construct a horizontal bridge between the Old and New testaments. Thus, 

the poet makes use of symbolical exegesis as a means of describing the mysterious work 

of God. The following four Enochic poems also bluntly reveal some attributes of God. 

4. aullGCP eo,o m'r7.e-~.e-

• t\H~(lCfOP(JD< Go,.e- l azay~samm~ 'omu ra'ad 

• 

~m?\h. },CfOh '};t-ht au,}OG ihS'ar H'r .e­

flue CP.e-CJ1],tr hau HOG.e-

hp'1r m}lCflh1: i1ull1- 0"10' t\mtl..e-

~wa~$~ ' u '~m~'~nttakti manbara I)~yaw 

zanadd 
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':;,sra wa'ar:;,ba':;)ttu kah:;,naH1 bagg:;,'u 

lawald 

ba aw:;,da manbaru y:;,qawwumu t:;,guhan 

'angad 

Source: hCh. (' Arke) Call No, EMML3128, f7, date: 16th cent. 

Flash of lightning, brightness and thunder 

They are terrible to hear; 

They flowed out from the Living throne of fire 

(That) is surrounded by the sea of snow . 

The four and twenty priests of the Lamp Son 

(They) stood surrounding His throne. 

5. M9D t\hl1 mt..~ (1,1: ClL.{7 Salam la ' .A.b:;, tafara betu barad 

t\ (J) tI,.{7 M 9D mt..L (1, 1: ClL.{7 

t\C1D'}t..O ep4.o M9D mt..L (1,1: ClL.{7 

Source: ibid 

laWald Salam tafara betu barad 

Lamanfasq:;,ddus Salam tafara betu barad 
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Hail to God the father 

The roof of His house is snow; 

Hail to God the Son 

The roof of His house is snow; 

Hail to God the Holy Spirit 

The roof of His house is snow; 

Like the voice of thunder, their voice is terrible. 

Worship must be for Trinity surely at all. 

6. Ohuo 't'i"h H,~m~ ~hoC\;l.L ~4-11 H1'~o~ 

t\/I~ Mt m""~ HtL~q, uol1~ 

7.t.q,t\..(T'1l ~~ $CrH ~1'"'m.C Hj'l~ 

hL~"" m"1h ~~'}~ -'l.(l,~ 

Bakama Henok zenawanna nakwarkwara 

nafas zata- ~g'gna 

Igssana 'gsat i:tgnu~ zatgraffgq makana 

paraqlitos nadd qurbana mgstir zakona 

Mh~~79 mn~ ll'l.~ HJ't..6 ·m:: kgramta i:tggggka nafngf dibena 

'Askarena wangel sghina zayafarri bgna . 

Source: ibid . 

As Enoch, that rides a whir lwind, told us, 

Paraclete, you are a fire; 

79 Ml'Jr'I (A3128) Mh&. ~( N3592) 
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(You) sit on a place built of a tongue of fire. 

(You) rain upon us your winterlLaw 

That is an offering of mysterious; 

It should bring forth fruit of the gospel among us. 

7. arh~ /1..})h: 

mmc"! t\h 

h<f'hl1t -r"1flth: 

c'\t\,-'\ (It:::~ )1,~)1,~h 

l1CV'} ~'(l-r&-h: 

$aMy zi' aka 

Wawarb laka 

Kawak~bt tagbarika 

Dammanat I)awa~yatika 

Wanafasat saragallatika 

'8sat ' arafta bet~ka 

Saleda bi:irad ~i:if~~af~ka 

&rhan dabtaraka 

Wamabraqa ~bl)at man~nola'~ta s~wwarika 

, Al~bo zabo'a ladi:ibUira mab~da~ki:i 

Wa'al~bo zaqal'o lii'~nnola'e m~s~nir~ka 

, Alabo zar~'~yo lah~lIaweka za ~n bala 
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wald~ka .... 

ource: M°-r I'IQ,1' Hauqt:\t CDHt\,t\.t IHorologium of the day and the night. Call No. 

7020 date: 15th cent. 

Yours is the sun! 

And yours is the moon! 

The stars are your creation! 

Clouds are your messengers! 

And winds are your chariots! 

Fire is the wall of your house! 

Heaven is its firmament! 

Hailstone is your mosaic! 

Light is your tent! 

Glorified thunder is the curtain of your pavilion! 

No one could enter to your dwelling tent! 

And no one could disclose your mystery of curtain! 

And no one could understand your existence 

Except your only begotten Son .... 
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The glory of God and His terrible throne and house can be taken as the theme of the 

above four poems80
. Taking the idea from Ethiopic Enoch the writer organized a precise 

and condensed five line stanzas in the 41
\ 5th

, and 6th poems. The i h verse also discusses 

that the sun, the moon, and the stars are the works of God; and clouds are His messengers 

as well as winds are His chariots; it also precisely describes the glory of the house of God 

and no could enter to this house. Regarding the glory of God's throne and house, Enoch 

saw and recoded as follow: 

roCJIr Il~h o,t H\'O(L h9l''I111: o,t roITtt- -<i"l1: C"Iar n<p~U11,\, rom'1-~ n~c'!~ Mt:: ronITtt- ~4-~ 

nt'l{\(/Yr ronh{\c ronon,e Mh h.,eh~ tI. ,}S/'1'h(1l>< nh ,}1' t'l{\r/d;1r ronh '},,.. on~:: ro9l'~?-c'I Mt 

rouo~ot:\.1;1r UO{\l<P ro9l'C'P~ h'Ph{\t rom6.?-~ Mt H,e~~~:: ro'l~Ch- roCh.h- art'l1;1: uo'}nl ~o-{\ 

rot.hV. huo Mrhty rohncr huo erh,e HynCtJ ro:J>{\ h.?-o,t:\.:: roh9l':rm1' uo'}n?- o(L,e ,eroao- Afi:t\7 

Mt H,e 'l~~ roh-.ehtt- Ch\",1'-:: roO(L,e t'l{\rh1' ,e ~{\C t\O(\,1r roo~4-1'1 H,enCtJ h9l'Brh,e ro,e~o~ 

h9l'ITtt- nl~:: roh-.eht:\. uo'1-'!. huot\hht nceA rot.h\' 7~ {\hcrc rot'lcrm roh.,eh~ uo'1-'!. Hf";J ,eCA,e 

h.YIr M1':: Mt H,e 'lJ>:~ noar~ roMt o(L,e ,ecpw-9l' <p~U11,1r roA~(l H,eCPC'{1 "!0,1r h9l'},{\ oar~ 

th~6..1' th~6..t <p~U11,1r roarh1:t'l h-.e6.<P~ 9l'hl <P~t'l1' ... " 

... And behold, another house, which was larger than the former, and all its doors (were) 

open before me, and (it was) built ofa tongue of fire. And in everything it so excelled in 

and splendor and size that r am unable to describe to you its glory and its size. And its 

floor (was) fire, and above (were) lightning and the path of the stars and its roof also 

(was) a burning fire. And I looked and I saw in it a high throne, and its appearance (was) 

like ice and its surrounds like the shining sun and the sound of Cherubim. And from 

underneath the high throne there flowed out rivers of burning fire so that it was 

80 The 4th, 5th and 6th poems are classified as ' Arke" types of Geez poems. 
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impossible to look at it. And he who is great in glory sat on it, and his raiment was 

brighten than the sun, and whiter than any snow. And no angel could enter, and at the 

appearance of the face of him who is honored and praised no (creature of) flesh could 

look. A sea of fire burnt around him, and a great fire stood before him, and none of those 

around him came near to him . Ten thousand times ten thousand (stood) before him, but 

he needed no holy counsel (En 14:15-22). 

The fourth and fifth poems are also quoted from the revelation of John in the Bible (Rev. 

4:4-5) wherein he wrote about the throne of God and the four and twenty heavenly priests 

who ' surrounded the throne. According to him, there was a rainbow round about the 

throne . ... and out of the throne proceeded lightings and thundering and voices. Besides, 

round about the throne, there were four and twenty seats; and upon the seats four and 

twenty elders sitting. This can be taken as an evidence for the intertextuality of the poems 

above. 

"llrC vt\'Rtr Hh..e:rOa,~ 

(\o-/:: tV'Ivt-/:: .e~t\. c't'l.~:: 

Q~ddus Q~ddus Q~ddus '~gzi 'abber 

, A.rafta betu zanadd 

Wa~af~~afa betu bariid 

lj.~bur h~llawehu za'iyy~- tba ad 

Lottu labah~titu y~dallu sagid 

Holy, Holy, Holy (is) God 

Fire is the wall of His house; 
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9. 

And hailstone is the mosaic of His house. 

?\Crh (l,'p (1try.e 'I'foc 

H'i'oarp. HM1' rhI1..C:: 

His existence is one and undivided; 

Only He shall be worshiped . 

Q:;,ddus Q:;,ddus Q:;,ddus '8gzi'abl)er 

Zaya' aww:;>do za':;,sat I)a$ur 

Holy, Holy, Holy (is) God 

His house is made of water 

And (it is) circled by hedge of fire. 

1 O. q,~ll q,,l},ll q,,l},ll h"ltLA'Clrh.C ?ru.1' 

~Clttlr -(1C'I'11' 

Q:;,ddus Q:;,ddus Q:;,ddus '8gzi'abl)er $aba'ot 

Dabat:;)rihu b:;,rhanat 

Wamanttola':;,tu za':;,sat 

Holy, holy, holy is God 

Holy, Holy, Holy (is) the mighty God 

His tents are lights 

And his curtains are fire. 

The subject of the above three poems (8-10) is the same as the aforemention d poems. 

The compo er emphasized the holiness of God and the glory of His dwelling. These 
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poem cannot be categorized as either malk;}', salam (salamta) 'arke, or nags)81. They 

have their own structure. In terms of form, the t h poem is a Quatrain poem, where as the 

8th and 9th are Triplet poems. These two forms of stanzas are common, in addition to 

other forms, in the manuscript of ~('d' c'I~;r tfdD~~t mHt\,t\.t IHorologium of the day and 

the night. In the Quatrain stanza, the first line that reads as: <}~.t1 <}~.t1 <}~t1 h"lH..hllm,cl 

Holy, holy, holy is God) is common throughout the stanzas like a refrain of a song. The 

remaining lines in this stanza are rhymed. But the first line in the other two triplet stanzas 

(8th & 9th poems) is not simply an opening line; rather the ending word(s) of the line is 

carefully selected to be rhymed with the succeeding lines as the case in poem 9 above and 

loth and 11th bellow: 

11. 

12 . 

13. 

H.ec'\,·f1ih9' dDl(C<}t 

m.et/\hh9' J',dD'i't:: 
wa~tla'abwwo dammanat 

la Baruch 

81 Most of the time, the G3 'az poems can be referred as M!1lk~, !ilam (slliamta) arke, Or ags; but, the 
problem is that there is still no way to draw a line between them; they merge continuously into each other. 
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'~gzi'abber $1iba'ot 'am~lak~na 

Mitata b~rhanat zasar'a 

• Wamuladatihomu ya'amm~r 

Za~~ew~o lagob~ 

Wayasarr~qo labarh~ 

(Poemll) Holy, holy, holy (is) praised God; 

Thunders praise Him, 

And clouds obey Him . 

• (poem 12) Holy, holy, holy (is) the blessed God 

He had hidden Enoch from the eyes of death 

And Baruch from captivity. 

(Poem 13) Holy, Holy, Holy is God; 

And powerful is our Lord. 

He made the revolution of the lights; 
• 

And He knows their source. 

He calls the day and raises the light. 

~ddus Qdddus Q~ddus 
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8gzi'abber $aba'ot 'amalakana 

Batanna gime raq iq 

• Zaya'aqquro lamay 

Ya' arago 'amqalay 

Wayawarrado 'amanuba samay 

ource (poem 8-14): ~(\o..,. t'I('1.1- H(JDa,~t m/ic\.c\.t IHorologium of the day and the night. 

Call No. EMML7020, (ff37, 44, 73, 74, 86, 104,) date: 15 th cent. 

Holy, Holy, Holy is God; 

Mighty is our Lord; 

He draws the water 

By the toss of the intangible mist; 

He ascends it from the deep; 

And descends it from the heaven- utmost 

The subject matter of these poems is about the mighty God and His wonderful works on 

• the lights and rainfall. In the l3 th stanza, the composer explains that God is the one who 

sets the revolution of the lights and He knows their sources. This idea is indirectly quoted . 
from Ethiopic Enoch (En72: 1). The concept of the 14th poem is adapted from En.41:4. 

According to Enoch, ' there are closed storehouses from which the wind are distributed, 

and the storehouse of the hail, and the storehou e of the mist, and the storehouse of th 
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clouds; and its cloud remained over the earth from the beginning of the world". 

Rephrasing this notion, the writer discussed in his poem that how the mighty Lord set the 

cyclic proce s of rainfall. The chain is that the cloud (mist) that remained over the earth 

carries (draws) water from the ocean (on the earth); and there is a chariot of wind that 

ascends the mist from the deep and descends it from the utmost heaven. Indeed, there are 

also angels who manage this cyclic process of rainfall as Enoch stated: " ... And when the 

spirit of the rain moves from its storehouse, the angels come and open the storehouse, and 

bring it out· and when it is scattered over all the dry ground it joins with all the water that 

(is) on the dry ground; ... " (En.60:21). 

15. (lo~h h'}1' ""1tl~ 

O~Crh ;P~t't1' c'l'Orh-th 

HO,gfltl -nc'/'} t"tCDC 

16. O'~h h'}1' ""1tl~ 

H1'ht:\h 7'11' CD-c'l1' h,P-CfD 

H" '}Oi\ .e1·6..m~ SC~,9>'} 
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Buruk ' antta ':;,gzi'o 

Zabadabatlra b:;,rhan t:;,ssewar 

wabamanttola':;,ta dammana zatusul) 

ba':;,sat 

Buruk 'aorta ':;,gzi'o 

Zatakalka Gannata W:;)sta Edom 

za ':;,nball:i y:;,tHitiiru ~ad:;,qan 

wa'astadalaw:;,ka s:;,qaya gahannam 

mangala arab za :;,nbala y:;,t'amaru 
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Source: ibid ff. 77-78 

(poem 15) 0 Lord, you are blessed in your glorious tent! 

You hide (yourself) in tents of light 

And by the cUltain of clouds offire. 

(poem 16) :- 0 Lord blessed you are! 

You established the paradise in Eden 

Before the righteous were created; 

And you prepared the hell in the western 

Before the sinners were identified. 

The 15th poem is a free verse that has neither regular rhyme nor regular meter. However, 

its subject matter is similar with the aforementioned poems which capitalize the 

blessedness of God and the glory of His dwelling. The theme in the 16th poem is about 

the direction where the two places (paradise and hell) are located and to whom God 

prepared them. Enoch wrote about the beautiful place where the righteous souls are 

gathered (i .e. , paradise) and the second place where sinners' souls are separated (i.e. , 

hell) for great torment until the great Day of Judgment and punishment (En. 22: 1-14). 
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17. M9D (\C\.,p..p mUo(.~ rv;J m~~f1 

-rmC\.~ ~9D qofl-rBb~ CP~fh 6.t.f1 

9DfhCI1 (lC$' ~tI1U\ fh91 ,}O'f1 

mC\.~ ('\-(1" ~qoflc\' 'b q'h ,eA1C\. 

11" '}-r
82 hCM'f1 :Pc\' 

Slilam laldatu banasi'li s~ga wanafs 

Tawalda yom masta$a'ana qayyab fliras 

mabarka sorya yatkafflil ba$an na ' us 

walda sab'a yamassal Henok yabl 

ba';;mtta karstos qal 

lazatawalda bazayom bab'al 

tal)aflir 'ayhudawi banbaba nabiyy bal:1al 

wa'akko bawangel zalana ba'al 

Source: ~'1rv/ "'1li~-(lrh,C ~'11J1 (Nagas /'8gzi'abber Nagasa) Call o. 7061, f.31, 

date: 15th cent. 

Hail to His birth by taking the flesh and soul; 

The youth boy, who sat on red horse, is now born; 

And the little boy divided the Spoil of Syrians. 

About Christ the incarnated-word 

That was born on this feast day, Enoch said: 

, He looks like the Son of Man". 

82( 3592,fJO & A3128); h '}nM (E 7061, f 31 ; and the first three lines are omitted 

83 nHtI ~ (EN7061) 
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You, Jewish be confounded by the word of this prophet (Enoch), 

But not by the glorious Gospel which is our treasure. 

This poem discusses God the Son, one of the three persons (Trinity), His incarnation and 

birth. In the fourth and fifth lines of this poem, the writer directly quoted and reported a 

word, "Sun of Man, used by the prophet Enoch. The incarnation of God the Son was 

revealed to Enoch during his holy vision; and he used the name "Sun of Man" to refer 

what he saw in his vision (En.46:2). When the time of Enoch's vision (prophesy) was 

fulfilled and God the son became man and born, He (Jesus Christ) used the name 'Sun of 

Man" around seventy times in the synoptic Gospels while He was referring about 

Himself. 

Henok ~bl 

M~s la Micheal waGebriel 

CDraM .y..4-lbt\ CD 4-'rlbt\ 
Wam~sla Rufa'el waFanu el 

raM h·t\"01>- "M6.. "M4-t84 

M~sla k~lIomu'a'~lafli'a'~lafat 

'~ lIa 'albomu 1J\.,glqwa Sarawit 

Source: ibid f6 

84 (A3128,f4,& E 7061,[6) 'l"M MI\'i: MI\<\'-" (N3592,f6) 

85 (N3592 & E 7061); uOl\hh-r (A3 128) 
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noch said that: 

The Head of days came to me 

With Michael and Gabriel, 

Raphael and Phanuel; 

And with thousands of thousands 

Infinite number of hosts. 

Looking at the number of angels included in the poem, one may think that the above 

poem consists of multilevel subject matters. But, in my understanding, there is only one 

subject matter named as eM avcpbt:\ / Head of days, in the first line of the poem. The 

poem entirely discusses how this subject matter was revealed to Enoch accompanied by 

various angels. In the source book, Enoch narrates saying, " ... 1 saw one who had a head 

of days, and his head (was) white like wool. .. " (En 46: 1). In another vision wherein he 

saw numerous secrets, Enoch recorded the following line which is exactly the same with 

verse 18; it reads as: ' ... CDav7\~ ar"rp eM avcpbt:\ ~M 0Tt.11/\h,t:\ CD1'Oeh,t\ c;..~h,t:\ CD4·Hbt:\ 

CD,I\M~ CDt"t:\~1' ~M~ "/\ ~t:\(lav· "rt\~ ...... And that Head of Days came with Michael and 

Gabriel, Raphael and Phanuel, and thousands and tens of thousands of angels without 

number ... " (En71: \3). 

19. .eo. Hl.e CT'fb~e rh~6..,y.. be hl1e 

1'011 ~~;!IC; /\C;,., A~l1rhe 

Yabe nabiyy ma'amr baddafiitto a~a kabr 
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tablib ' lidblino HiNoab 'ambba!:tr 

Maryam ya ' ati makbatli krastiyan masqar 

Batti dabnu ama ta' ayyob madr. 

Source: ibid, f.125 

A wise prophet said: 

A wood (vessel) of glory saved Noah; 

Wisdom saved Noah from the flood; 

And the wisdom is Christ- the firstborn; 

Mary is the vessel, Christians' habitation 

Wherein they were saved 

While the earth was destroyed. 

In this short, but striking, poem two subjects are treated jointly. In the first two opening 

lines the poet puts those two subjects symbolizing by glorious wood and wisdom. In his 

poetical thought, he precisely interpreted these symbols as Mary and Christ respectively 

that saved Noah while the earth was destroyed by the flood of water. Regarding wisdom 

that stands for Christ, Enoch taught to his son Methuselah saying: 1 have given wisdom 

to you and to your children, and to those who will be your children which may gi e (it) 

86 (N3592 & A3128, f69); 9"n"'1h (E 7061 , f 125) 
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to their children for all the generations forever this wisdom which is beyond their 

thoughts. And those who understand it will not sleep, but will incline their ears that they 

may learn this wisdom, and it will be better for those who eat (from it) than good food" 

(En.82:2-3). It has been also written that mystery (wisdom) was revealed to Noah (by the 

angel) in order to build a large vessel and dwelt on it with his family during the 

destruction of the ealth by the flood of water (En.89:1). Most of the time Noah's vessel is 

used to be the symbol of St Mary in the teachings of Orthodoxy and commentary 

manuscripts (See Gen. 8: 19 (~':;)z commentary). It is also common to symbolize Jesus 

Christ by wisdoms7 . 

'Ah:;)gura $ar:;) warasa 'iyyasu (Joshua) 

Source: (1I)t:\hh 7·Clh.: (malkk:;)'a Gubae), Call No.8937, f.15, date: 1 t h Cent. 

Hail to the fame of your name 

That is the name of Oath, which never lie. 

And at the beginning, God has set it in His throne; 

87 ;"J?,.-f; {lrh.&' (vrO{l m;"J?,.-f; "'1U.~&. M'I; .\:mo\ mOM-f; 'h::hO ;"1J.It, 1i:'i';J .... 'rO'M (1ll~'?l~ or"", .. . (Where is the 
country of the wisdom? Where is her dwelling place and her province? Where her step is found .. ? The 
wisdom, however, is our Lord ... ). «(1ll7irh&. ~.Ill\- -r.lln. H;",RA·'}1"'1'l '17i 392-395). 
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Jesus Christ, you (are) the son from the nature of David; 

Having your name as a crown on his head, 

Joshua possessed the rivals' lands. 

The present poem is categorized in the Malk~ type of G~'~z poems and its subject matter 

is doxology of Jesus Christ. The word "Oath" is the content word, which directly quoted 

from Ethiopic Enoch (En. 69: 13). God showed His secret name to the holy ones as He 

showed to Enoch. He also created the world in this word. Therefore, the poet used this 

name intentionally to declare his faith that Jesus Christ is the perfect God who possessed 

this name as His divine name. In the last two lines of the poem, the writer also boldly 

reflected the power of this name. He notified that by which Joshua conquered his rivals 

and possessed their lands; this is because if God showed His name "Oath" to the holy 

ones according LEnoch, Joshua is also one of the holy prophets who served God and His 

people by the power of His name, Oath. In general, the subject matter of this poem, as 

well as the aforementioned 19 poems, allied with the glory of God, His name and the 

holiness of His dwelling. 

4.3. Enochic Poems about Saint Mary 

21. P''}h.. ~?..p t.CJD~ -(lC'IlJt hC\~..p 

CftJCSCJD ~~'} tlt."1H.Mlrh.C ::1'(l1' P'co,..p 

A(]lJ "l)!-£:th.. tlMl~t. (l(l,..p 
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k~l > ettu 

Lakonn~no ma'alt walelit ~lIa 

~kulan '~mmunttu 
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s~r ' atu 

' ama b~dra~ki Hi' Abidara (Obed) 

babetu 

ba' ~ntti'aki tabaraka r~stu 

Source: ~'11Jl (Nag.;ls) Call No. 3592, f. 10, date: 18 th cent. 

Your beauty is lighter than 

The two Lights- the sun and the moon 

Which are made to rule the day and the night; 

Mary Zion, you are the ark of covenant of the Lord . 

When you rested in the house of Obed, 

His household was blessed. 

22. Salam laMaryam beta Henok nabiyy 

Ba~dr hawaz s~na b~n~eha abbay 

CDfP'1 1J."t,.&.'1 Yl1CU "A lJl'fP '1 Wa~na surareha yabarr~h ~ms~na $a1)ay 

Oth~89 

Falasat y~ 'ne kabkaba samay 

88 Ofl.e 3592); (I)·tr.e (E 706 1,f40 & A3 128) 

89 This li ne is omitted in A3 128 
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Uimao$anna batti '~mk\\Ollu 'okkuy 

Source: ibid, 

Hai I to Mary, house of Enoch the prophet 

That was set up in the land of pleasant; 

Its beauty and work is great; 

And its appearance of building is lighter than sunlight. 

In this day, she is transferred into heavenly bride-chamber; 

We put our trust in her 

To be protected from every danger. 

The central idea in the above two poems is related with St Mary, the mother of Jesus 

Christ. Comparing her beauty with the sun and the moon which are set to rule the day and 

the night (En. 75:3), the poet declared in the first poem that she is lighter than the two 

lights. Yet again, in the last three lines of this poem the writer symbolize her by Zion 

which is the ark of covenant of the Lord by which the household of Obed was blessed 

while she rested at his home. 

In the second poem here, St Mary is signified by the house of Enoch the prophet that was 

set up in the land of pleasant with a beautiful and great work. In order to compo e this 

90 ~},Ij, (N3592) \"1.( EN7061 & A3128) 

143 



• 

• 

• 

• 

• 

poem, the poet made allusion from Ethiopic Enoch ( n90:20-29). In his vision Enoch 

aid ' ... 1 looked until a throne was set up in the pleasant land and the Lord of the sheep 

at on it .. .. I also looked a large, high and new house ... and all its pillars were new ... and 

its ornaments (were) new; and the Lord of the sheep was in the middle of it ... This is the 

house of Enoch that the poet used to signify St Mary who is the perfect house and throne 

of God, the Lord of the sheep. All the adjectives such as large, high, and new which are 

u ed to describe the house; and the words like pillars, and ornaments, if they are analyzed 

thoroughly, their possibility for analogy with St Mary is obvious. 

23. o,tAut-.. {\ 'bCJh HllO. 'i" ChSTDC1' ll91'I'tt-..h. 0,1' ~Y; U ra ' el lahenok za 'ar ' ayo 

t~ ' ~m~rta 'amsalki beta nadd 

Za mabraq tafara wa b~bra barad 

Bakama tanabayki d~g~l S~ge 

(beta) nagWadgWad 

Wa ' ~m~nehomu ' ansa gabrki 

wah~d . 

Source: Mab~leta ~~ge in (J'Dt-..hll 'I'll}\' /Malkk~'a Gubae (call No. 8937, f.31) date 17th 

cent. 

The house, which is built of fire and 

Which Uriel revealed to Enoch is your hadow; 
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Its roof was lightning and its color was snow; 

Virgin, house of thunder, as you prophesied, 

All generations shall call you blessed; 

And J, your servant, am one of them 

As described in 1 Enoch, chapter fourteen verse nine up to nineteen (14:9-19), the prophet 

aw two houses of fire. The second house was larger than the former; and in everything it 

so excelled in and splendor and size that cannot be possible to describe its glory and its 

size. The floor of this house was fire, and its roof also (was) a burning fire. 

~7, oa 7~r C1'fC~'fD Hh. rr~7t.. 

hc'\,{lr'h Th'fDt:h. Oh.P. l1Dt:\hh '~~t:\ Mt.. 

Source: ibid,f.8 

bakWinatii' :}sat 

qq:}bakki surafi 

zaya 'a 

wa ' a<;ienawa ma' azaki Henok ~alJafi 

Esebbel) ta ' am:}raki ba' :}da mal:} 'aka 

bay:}1 sayyafi 

With a furious spear, eraph guards you; 

And Enoch, the scribe, odors your aroma; 

Mary, you are the flower of paradise s tree that never strips. 
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I praise your miracle. By the hand of an angle of power and demol isher, 

You (Mary), cut instantly the heads of my enemies like flower. 

The above poem is composed based on (En 24:4). About the fragrant tree that Enoch saw 

in paradise he said that, " ... and there was among them a tree such as I have never smelt, 

and none of them nor any others were like it: it smells more fragrant than any fragrance, 

and its leaves and its flowers and its wood never wither; its fruit (is) good, and its fruit 

(is) like the bunches of dates on a palm ... ". This vision symbolizes the nature of St. 

Mar. 

25. M 91> NT,! CY91> (\ h -'l91> m (\ 1: 

>l,P-"'lcet 7~1: 

~O.S't h91>;P~91> llt l'hl11: 

't'fh m>l,t\YtI 66 H~t ht\>l,1: 

hoh ~91> J\.cr>1: mY<J'l h(]'l><l1::: 

Salam laMaryam laAddam walatu 

'Edomawit gannatu 

Nabiyat 'gmqgdm batti takabtu 

Henok waElyas 'g$a zayt b\'ettu 

'gska yom 'imotu bgyawan 'gmmunttu 

~'1fPl h'1H.h'Orh.C ~'11P (Naggs I 8gzi'abberNaggsa) Call No. 7061, f.127 

Hail to Mary, the daughter of Adam 

And his garden in Eden 

Wherein prophets inhabited, 

Enoch and Elijah, the two trees of olive, 

Died not; they are yet al ive. 
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In this poem, St. Mary is considered as the daughter of Adam as well as his garden in 

Eden. She is also referred as the garden wherein the prophets, such as Enoch and Elijah, 

inhabited. mbolizing St. Mary by the garden is a common trend in other writings. For 

in tance, in the readings ofa hymen of praise for the fourth day of the week (ar.p,1'I, tr?CfCfD 

tlL(}6) rft?rh. ~ 7~t ~'1o..·r tr?"I.e.~ t\hcof-o Hr~ .Pr"ltr?~ >l.PrCfD Oh,}-1' >l.PrCfD CP.PrO'TJ. -ClMtJ Rejoice 

you, 0 Garden endowed with reason, you abode of Christ, who became the second 

Adam, because of the first Adam, the man". In the next poems (26
th

, 2ih and 28
th

) the 

writer signifies St. Mary by the same symbol- paradise. 

26. 7~1'h. ~~rh ~4-t'I auo,I-j H'£'(}'(1 

>It.aJ o-Clrh,rh. far"ll1 hCfD>lt. ~7'n thl1-(1 

,}Oz. '}Oz. ~'}"l t\ MIr)\,t\ m '1 '0 

t\rf~,CfDCh. "10 ~t70C h-(1t')-(1 

hIH P"'Mh. ~~t\t\ h.~-(1:: 

Gannatki naf1)ii niifasa mii'aza 

ziidabuub 

'Afawa sabi)atki yawbn '~m'afa 

~~guyan i)nb 

Latii'amm~rki babii ~tgabbar 

kabkab 

'Snza S~ ~liiki y~ ~elk;)l kirub 

Source: Mab~letii ~~ge in aut\h>l7''1)\' !Miilkk~'a Gubae (call o. 8937, f.3 

(St. Mary), your paradise blew the southern aromatic wind 

To bring your glories flood 

From the mouth of flowered people. 
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The wise daughter of Israel, 

Please come, wherein delight is there for your miracle; 

(While) Cherub is covering your symbol. 

Here, the poet describes St. Mary symbolizing by paradise that blows aromatic wind. He 

took the concept from Ethiopic Enoch (En 76:7). According to Enoch, there are twelve 

gates' and there are twelve types of wind that blow over the earth coming out from each 

gate. The reading continues like this: 

"Three of them (are) open in the front of heaven, and three in the west, and three 

on the right of heaven, and three on the left. And the three first (are) those which 

(are) towards the east, and three (are) towards the north, and the three after these 

on the left (are) towards the south, and three (are) in the west. Through four of 

them come winds of blessing and peace, and from those eight come winds of 

punishment,' when they are sent, they bring devastation to the whole earth, and to 

the water which (is) on it, and to all those who dwell upon it, and to everything 

which is in the water and on the dry ground. And the first wind from those gates, 

called the east (wind), comes out through the first gate which (is) towards the 

east, (the one) which inclines to the south; from it come devastation, drought, and 

heat, and destruction. And through the second gate in the middle comes what is 

right, and from it come rain, and fruitfulness, and prosperity, and dew; and 

through the third gate, which (is) toward the north, come cold and drought. And 

after these the winds toward the south come out through three gate. First, 

through the first of the gates, (the one) which inclines towards the east, comes a 
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hot wind. And through the middle gate, which (is) next to ii, corne pleasant 

fragrances, and dew, and rain, and prosperity, and life. And through the third 

gate, which (is) towards the west, come dew and rain, and locusts, and 

devastation. And after these the winds towards the north .... From the seventh 

gate, which (is) towards the east, come dew and rain, locusts and devastation. 

And through the middle gate exactly come rain, and dew, and life, and prosperity. 

And through the third gate which (is) towards the west ... come mist, and hoar­

frost, and snow, and rain, and dew, and locusts. And after these .. . the winds 

towards the west. Through the first gate, which inclines towards the north, come 

dew and rain, and hoar-frost, and cold, and snow, and frost. And from the middle 

gate come dew and rain, prosperity and blessing. And through the last gate, 

which (is) towards the south, come drought and devastation, burning and 

destruction. And (thus) the twelve gates of the four quarters of heaven are 

complete" 

Therefore, using his knowledge of Ethiopic Enoch, the poet praises St. Mary signifying 

by paradise's gate through which winds of blessing, peace, pleasant fragrances, dew rain 

prosperity, and life are blowing. In the second line the poem interpreted the importance of 

the wind that comes out from the paradise (St. Mary) and it is to bring her glories flood 

from the mouth of the flowered people. How awesome this poem is referring St Mary as 

a source of winds of blessing, peace, life etc! 
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28. 

91 {)(H' 

• 

Samayuki nabiyat '~ lI a r~'~yu 

b~bu 'ata 

'~gzi'abl:ter wahaba '8nza y~bl 

labeta Dawit ~'8mm8rta 

Kama m$ann~si D~ng~l wat~wal~di 

I:t~y~wata 

Essay~yyasni nagara bsuta 

The prophets who saw secrets 

Named you the flower of enclosed garden 

And the shut gate of eastern. 

God made (you) symbol for the house of David. 

Virgin, as you shall conceive and bring forth the Life, 

Isaiah openly notified. 

Bagannata fuqr~ki Mar~yam 
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CD H H Ii~ V· 7., C; IJ' H ,e(tt:\ 11 ~t:\ Cl 0 

Mt~ ort:t.t 1.~·C'u'l (/00,11 CDUO:: 

Wl1fure s~bl)l1t~ki f~dfud '~skl1 

b11011behu taml1k~ ' ~bl1 

Zazzazi '1ihu ta '~mu $l1~Yo n~baba 

Source: ibid,f.31 

Wl1zazzazi'l1hu $enahu za)'dsl1l1~b 

'1ilbabl1 

L~ssan1i 'af~r1it Gior~gis ml1' aza 

wl1hl1ba 

Mary, the garden of your love gave the banner of fruit 

Until the multitude fruit of your praise is increased on it. 

It flourished reading that consists of every taste; 

And every odorous that rejoices hearts; 

Giorgis, the tongue of ointment, yielded fragrant). 

Although the poet did not mentioned directly the names of the prophets in his 27th poem 

above, it is possible to understand who they are from the content of the poem. Enoch is 

one of the prophets who saw the secrets and visited Garden and flowers there; and the 

second prophet is Ezekiel who saw the closed gate of the outward sanctuary toward the 

east (Ezek 44: 1-2). Quoting the visions of these two prophets indirectly, the poet praises 
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t. Mary symbolizing by the flower of Garden and the closed gate. Her virginity is 

signified by both the flower of Garden that never withers (En.24:4) and by the gate that 

shall not be opened for ever due to the fact that her virginity was not changed before, 

during and after giving birth her son-Jesus Christ. 

t. Mary is also the subject matter of the 28 th poem above. The writer developed this 

poem based on Ethiopic Enoch. According to the vision of Enoch the prophet, there was 

a tree (in Garden) that smells more fragrant than any other... and its fruit is like the 

bunches of dates on palm (En.24:4). Synthesizing this idea in a special order, the author 

composed his poem. It seems that the poet signifies Giorgis92
, the tongue of ointment, 

(may be the poet himself) as a beloved Garden of St. Mary wherein (from his mind or 

mouth) the banner of fruit or a multitude fruit of praise is set for her. 

Salam la';}st;}nfas;}ki zama azahu b;}~wat 

OhhCJ~h. C"11W "It1':: ';}mmot 

Source: aot:\hh 7'Clh. lMalkk;}'a Gubae (Call o. 8937, f.29 

92 This name may refer t. Giorgis Zii Giis~a, who is a well known composer in the 14th c. and referred as 
the tongue of ointment in the poem. ince the t. has many compositions concerning t. Marry. this poem 
can be also taken as evidence that Mabaletii sage (the source of this poem) also might be the work of 
Giorgis za Giis/!a. Traditionally MagaleUI $:lge is ascribed to Abba $:lge Dingle. 
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Hail to your breathing, its smell is life 

Like the fragrant of the elected tree in paradise. 

Mary, the virgin, you (are) a holy house; 

My blessed dove, keep me in goodness; 

And hide me from demise by your wings). 

The composer quoted ideas indirectly from Ethiopic Enoch and composed the above 

poem. As stated earlier in the case of poem 28 the tree of the Garden smells more fragrant 

than others. The poet, therefore, symbolizes St. Mary by the tree of the Garden and her 

breathing by the fragrant of the tree, which gives life. In addition, he also used a holy 

house to denote St. Mary and supplicates her to keep him in goodness and hide him from 

death by her wings (prayer and supplication). 

30. M9D t\t:\1lh. h9D~ ncpt:\ C"rq, 

)\9Dt11 ~ )\L·n WlJ..'cq, 

CT'JC~9D ~1"1t:\ 7~t "l-rn .{'.ceq, 

h.{'.'lz ~·nc'l hlll1ll t\q,~.~h. h-rq, 

Source:ibid,f. 31 

Salam lal;)bb;}ki ';)mnna baqal r;}Duq 

'am;}tana 'arab wasarq;} 

Maf;}yam d;}ngg;}1 gannata D;}ruyan daqiq 

K;}dn;)nni I;)bsa kabkab Hiq;}nnuy;)ki ';}ruq 

Kama podare ~;)gehu zawarq:) 

Hail to your heart eschewed of vengeance 

As north is far from east; 
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Mary, the Virgin, (you are) the paradise of the righteous children. 

Clothed me, your naked servant, a weeding garment 

That resembles a scarlet with golden ornament. 

Here Mary the Virgin is referred as Garden of the Chosen Children; the phrase Chosen 

children' is quoted from Ethiopic Enoch ( n.39: 1). In the sense of the poem the chosen 

children are those who are baptized and born of water and the Spirit (In.3:5) hence given 

the power to become the sons of God (J n. 1: 12). Therefore, it is to mean that she is the 

mother of Christians-chosen children. 

4.4. Enochic Poems about the Angels 

In his revelation, Enoch saw angels of God and he was guided and helped by the angels. 

He mentioned the names of the angels and their particular authority (En.20: 1-7). Quoting 

directly and indirectly from Ethiopic Enoch, EOTC scholars composed poems in which 

they praised the angels. The following poems are some examples ofEnochic poems with 

a subject matter of angels. 

4.4.1. St. Michael as Subject Matter 
31 . Mer ~CfDnt:\ h1Hl em~ ~~,t:\ K~babu y~mass~1 bbaba $a\:!ay $~dul 

93 roM.. Y&.~ ,e1l':-' Ch.h- OD10e t\hl1'J~·h,':-' (N62S) 

94 CDYfl'i'M'o (N62S) 
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aQadu 'gmliqanat qgddus Michael 

Source: Na~s Call No 3592 f.6 

Enoch the son of Jared said: 

His surrounds (is) like the disk of brightened sun 

He worships and prays absolution, 

Saint Michael (is) one of the archangels). 

While describing the high throne (of God), Enoch said, " its surrounds (was) like the 

shining sun" (En. 14: 18). Referring Enoch, the son ofJared, as a source, the poet says that 

Saint Michael's surrounds (his glory) looks like the disk of brightened sun. Here, the poet 

compares the glory of the angel with the disk of the sun, which is full of I ight and heat. 

The writer also praises St. Michael as he is one of the angels who supplicate and pray on 

behalf of the sons of men (En.39 :5). St. Yared also states the angel's worship and prayer 

of absolution in his Hymnological book (D~ggua). 96 

32. M~ t\UTf.I1h,~ t\. <#> ODI\"ht 'HL.e
97 

t\H.e?"CIrP ~lll").e 

"~C1o~ here "llh ~~.e 

Salam laMichaelliqa maJa'~kt abiyy 

95 (l<#>c\QIl M"t- (l}\.t:\ i>.ll.t't ~11h,t:\ (added in N625 , f7; but not in 3592 & E 7061) 

96 ~11h,t:\ 1,QIll\hh1" QIl~. h"'lh M·t:\ ... MI"1f!: CHlt:h.u" Mh J!.,on'1.·" 0&,1' t"'I'l"'l'>"'(f!:J:i HV·P,C ~11~t:\ 1St; 85) 

97 QIlMh a:~1' on..e (A3128) c\.. tf QIll\hh1- (N3592 , f12 & E 7061) 
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Hisab ':;> ta ' azzazi wiidiba ~annaytu D:;>ruy 

ource: l,"1tlMlrh.C 7"1UJ ('8gzi'abber Nag:;>~a) Call No. 7061, f.24 

Hail to the great, Archangel Michael 

He is a refuge for whom that calls upon him; 

He is in charge offor both very rich and poor man; 

And he is chosen in his best part of mankind 

Because Enoch the prophet wrote like this. 

In the above poem, the poet describes the Archangel Michael as great (glorified)' and 

citing what has been written by Enoch the prophet (En 20:5), the poet verifies that this 

Archangel is chosen in his best part of mankind so as to be a refuge for both rich and 

poor man. Therefore, according to the poem, St. Michael can help anyone, be it poor or 

rich, if he (the man) calls firm Iy the name of St. Michael. 

Salam laMichael mal aka m:;>kr wat :;>zaz 

za'alabbawo laHenok ba':;>$a ma'aza 

98 t\Mt\ >,(1Dffi.l'CD· >'It't/ n.'',.(1 7.'t-1: I}J~~ (A3128 & E 7061) 

99 ~C~I'" t\'tc,"h t\60 (loo,tj rh'l"tl (N3592 & 1\3128) 
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rocp,'H Qawaz 

'am~:i'aQlaqomu Tewadaros lasab'a 

' arami waquz 

Basafa mawi C) zamattawo Michael 

' azziz 

ource: ibid, f.38 

Hail to Michael, angel of counsel and order; 

The staff of the weak, 

He taught Enoch to understand about the beautiful fragrant tree . 

Tewodros consumed the Barbarian people of Quz 

By a conquering sword, that Michael the overseer gave to him. 

Here St. Michael is referred as the angel of counsel and order as well as staff of a week 

for he counsels, orders and helps men as mentioned in the poem. For instance in Ethiopic 

Enoch it is recorded that St. Michael is the one who taught Enoch to understand clearly 

secrete of the beautiful fragrant tree which he saw (En 25 : 1-5). In the last two lines, the 

poet took another historical evidence/DO to substantiate that St. Michael is the staff of the 

week. 

100 sec: inksar 
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Salam laMichael qaddase b~yaw b1i$~rbu 

wamabari baf;}brabehu 

bawaryat zenawu '~baya zi'1ihu 

laHenok za'al1ibbawo la ' ~$a ma' aza f~rehu 

'Iyy~$amahhi la' alam y~be $~gehu. 

Source: ibid,f. 147 

Hail to Michael, who is a singer in God ' s house, 

And a merciful in his kindness; 

The Apostles announced his glory. 

He taught Enoch about the fruit of the fragrant tree, 

Saying: its flower never withers. 

The poem above explains more specifically and particularly about St. Michael and what 

he told to Enoch concerning the fragrant tree. In the opening line of the poem, the writer 

declares that salutation should be given to St. Michael who is a singer in the house of the 

Living (God). The writer adapted the concept from Ethiopic Enoch which illu trates 

about those angels who do not sleep and bless Him (God) standing before His glory and 

praise and exalt, saying, "Holy, holy, holy, Lord of Spirits; he fill the earth with spirits 

101 ooth6 OC'I6-"Ltr (A3128), (llootht. OC"rt."Lu· 3592) 

102 a,f!,~:cr (A3 128 ), H.~CD. 3592) 
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(En 39: 12). In addition, quoting indirectly from (En 40:9), and rephrasing in his own 

language, the writer exalts t. Michael as "merciful in his kindness" . 

In the last two lines of the above poem the message is cited indirectly from Ethiopic 

Enoch. (En 24:4-6 and n 25:4). Enoch describes the tree that he saw during his vision 

like this "".And there was among them a tree such as I have never smelt, and none of 

them or any others was not like it. It smells more fragrant than any fragrance and its 

leaves and its flowers and its wood never wither; its fruit (is) good; and its fruit (is) like 

the bunches of dates on a palm . .. " (En24:4) . While Enoch was inquiring and urging to 

comprehend the message of his vision, St. Michael helped him to understand clearly the 

intended meaning of the revealed message (En 25:4). The poet tries to inculcate all this 

idea in the readers' mind, using the last two lines of the above stanza . 

35. M911 (\t\..CP AMI}: an{lLcp Mt ere-I}: Salam laliqa 'a '~lafmabraqa '~sat 'u$uf 

Ohan .eo, 't'lh c,,!·cp ano,t an~Ah 

Aan.po,,} ~~hl04~ .eh·"" 9ll1'lC1t!h 

ource: ibid, f.129 

Walaza $aw~'o baddaf 

Banabiyat wabwaryat k~bru ~~buf 

Bakama y~be Henok r~i}uqa rna at mal'ak 

lIail to the arch of thousands (of angels). 

103 OJ~C$':"~'( A3128, f69 & E 7061); OJrhc.H 3592) 

104 "QD"'o,~ o,tW" .e:~h (N3592, & A3128) 
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He is clothed of thunder of flames ' 

And he shall save whom that calls him. 

His glory is written by Prophets and apostles . 

As Enoch has said: he is an angel, slow to anger; 

Let he be our protection from a fierce danger. 

In the beginning lines of the above stanza, the writer portrays St. Michael as arch of 

thousands of angels who is clothed of thunder of fire. This reading is nearly similar with 

Ethiopic Enoch that read as "I saw ... the holy angels treading upon flames of fire and 

their garments (were) white, and their clothing, and the light of their face (was) like 

snow" (En 71: 1). Here in his poem, the writer substituted the expression flames of fire' 

by a phrase "thunder of fire" which has almost equal meaning with the original. The 

concept of the third lines of both 34rd and 35 th poems is analogous; one can perceive that 

the glory of St Michael is announced or written by both the prophets and the apostles. In 

order to substantiate this fact, the poet cited from Enoch, one of the prophets' therefore, 

the reading in Ethiopic Enoch" ... this first one is he holy Michael, the merciful and long­

suffering" is rearticulated by the poet in the 4th line of the poem above . 

36. M9l' t\t\.<f> C1Dt\Aht 

9l'nC1tJh M"1o mM"1ot 

ma,,<J>(l, ttl\- ~~t'\t 

I?-"L~t\ (11: ~d1.t>1' hcnt.t>CJ1' 

Salam laliqa mala'~kt 

m~smaka 'abag~'~ wa 'aba g~'::lt 

wa'aqqabe k\\IIll u nafsat 
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Y<lbeyyala botuu ' abyata karstiyanat 

waMichael ' ai:ladu rabuqa ma' at 

Blikamli yabe Henok ba ' edom kabut. 

ource: ibid f.89 

Hail to the archangels, 

(Who is) a fold for th.e sheep and the ewe lamps, 

And shepherd of every souls; 

By him, the churches shall be strong; 

And Michael (is) a long-suffering 

As stated by Enoch who was translated into Edom. 

Here again, after praising the archangels St. Michael symbolizing by a shepherd and a 

fold wherein the sheep and ewe lamps (the Christians) can be kept (saved from danger), 

the poet verifies that the church shall be strong by him (St. Michael). And at last, 

referring what is stated by Enoch and citing it from Ethiopic Enoch (En40:9), the writer 

declares that St. Michael, one of the archangels, is a merciful and long suffering . 

Salam laMichael mai:lari wa'atu 

wata ' azzazi lasab'a badiba sannayatu 

laqarna z;>nttu mal'ak blidma.li nafablitu 

161 



• 

• 

• 

• 

.. 

bliklimli kona qadami W<lsta samayat 

' ~rgiitu 

la ' ~gzi ' abl:ter y~kliww<ln dag<lrma m<l~ ' atu 

UD.e;·Ot\ / Madblil Call No. 8204, f.118 , date; lihcent. 

Hail to Michael the generous, 

And he obeys man in his kindness; 

As His first ascension to heaven was accompanied 

By this angel's trumpet's sound, 

God ' s second coming will be likewise. 

'8mnna Addam sab ' <l Henok ~al:tafa 

Kama r<lbuqa rna at zalfli 

Lanaday bas<lmu soba )'Jhub ' a~fli 

ya'add<lWo Michael za- '<lsat 'a ~<ldafii 

Source: h"1tl>lllrh,C ~"11J.1 (,8gzi 'abl:terNag<lsa) Call No. 7061 , f.l11 

Enoch the seventh from Adam wrote 

That he (Michael) i ever long- suffering. 

For his supplication is beloved of the Living, 
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If Christian (s) clothed the poor in Michael ' s name, 

He helps him to pass over the valley of flames . 

The subject matter in poem 37 and 38 above is the same as the preceding one; in both 

cases the generosity, mercifulness and the ever forgivingness of St. Michael is reflected . 

Reordering and substituting some words, the poet directly quoted the second line of the 

37th poem from the source that says "atz.I,>t,l\ )\rI,.~ hODt\hh1' .p~t't1 MOD n"tn 1Jl'i'~1l Ml1h 

1')\tftL -"l.n ;"1111" (Michael , one of the holy angels, namely the one put in charge of the best 

part of mankind, in charge of the nation). In the remaining three lines of the 3th poem 

the writer describes that Christ's ascension to heaven was accompanied by the trump 

sound of Michael strumpet (ps47:5); likewise, the second coming of our Lord Jesus from 

heaven also will be with the archangel's trump voice (Thess. 4: 16). 

In the opening line of the 38th poem, the composer cited the genealogy of Enoch the 

prophet speaking as "the seventh from Adam" (En 93:3) and quoted what has been said 

about St. Michael by this prophet to describe him (the angel) as merciful and long­

suffering forever (En 40:9). Then the writer wraps up his poem by indicating that if there 

is anyone among Christians who clothed the poor in the name of St. Michael, the 

beloved suppl ication of this angel can help that person to pass over the valley of fire, 

lOS h'!"M (N3592, & A3128) 

Salam laMichael '~mliqana mala ~kt 

'al)adu 
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nnr: (nn 1J1t'\.{l..,:) <p.~o. h'}"I06 .f"}'Jo~1'~. 

nvt:\'P /\"l0·'-',. M ~6..<p.~, Babba saliistu qddase 

Source: ibid,f 82 

Biisayfa Michael yat'a$adu liisiiynan 

waludu. 

Hail to Michael, one of the archangels 

That worship in front of the living (God) . 

Thundering (singing) by a threefold praise, 

They tried to move his house at their thundering voice. 

By Michael's sword, 

Let Satan ' s children be reaped. 

According to Enoch, there are angels who do not sleep, bless Him (God), and they stand 

before His glory and bless and praise and exalt, saying: "Holy, holy, holy, Lord of 

Spirits; He fills the earth with spirits." (En 39: 12). Quoting this concept from Ethiopic 

Enoch, the poet composed the above poem with a special word order and expre sion' and 

he said t. Michael is one of the archangels who worship in front of the Living God, 

106 M (E 7061) 
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praising with a thundering voice to the extent that their voice move the house of God. It is 

a similar expression used by Isaiah the prophet while describing his vision saying 

' ... And the posts of the door moved at the voice of him ( eraphim) that cried, and the 

house wa filled with smoke ... ' (lsa 6:4). 

From another perspective, the last two lines of the above poem can also be interpreted as: 

the sword of Michael shall destroy those people (unbelievers) who wish and try to 

destroy the church in general and the church named after the name of t Michael in 

particular. 

40. HOt\UO I07 Mt t\.trll l08 h'}H Zabalahba 'gsat 19hub 'gnza 'a'ggarihomu 

c\aDt\hht cp~t't'} h7lf:.arr CDt\.ll(larr Lamala'gkt qgddusan 'a~gfomu walgbsomu 

haD HOL~ e~.Il 

Source: ibid, f. 80 

107 .1\.11 (E 7061, & A3128 

kama zabarad $a' ada 

ygbe nabiyy soba rg'gku baga~~gya 

wadaqqu 

'Abazanni wa'angg'anni Michael zgkku. 

Enoch the prophet says: 

When I saw the holy angels 

108 AIHl (N3592); arcr~ (A3128); (omitted in E 706) 
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4 1 . .e (l, ~ Cjh O-V>o • ..p 

h!j:1\1 M'r h~h,.p 

Source: ibid, f. 3 

Treading on their legs upon fire's flames, 

And clothing whitest garments 

I fell upon my face; 

Michael took and raised me. 

Y~be henok bat~nbitu 

Aaf~laga ' ~sat k~l ' etu 

kama zayak~nt b~rhanomu yabatu 

Mika'el ma$ 'a ' abazani wa ' ans~ ' anni 

In his prophesy, Enoch says: 

The two rivers of flames, 

Their light (of that fire) shone like hyacinth; 

When I saw this, 

I fell upon my face . 

Michael came, hold and raised m ; 

109 The line is omitted in A3128 , f 3 
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He showed me the secrets of mercy 

And his fine righteousness , 

Mika'el 'abadu ;}m ' ar' ;}sta 

';}deya 'abazani zayaman 

wabbu 'atihu la~;}dq basamay zahallo 

Source: Na~s Call 0 3592 ,fA 

Michael, one of the archangels- devoted 

Holed of me by my right- hand: 

Enoch, one of the prophets said 

And he showed me all the secrets 

And the secrets of righteous in paradise, 

III "HU'')'' is a masculine plural form of ' ~n..e" (prophet); the femin plural form of ' ~n..e·F ' is "~n..I'·F ' ee 
M:t' hj(Jl/h<j:t\. (1948, 1P\ 115), oDjI;'(h~ n'l'n(Jl' (Jl"111 (JlOD11'ln ;Pt\~, 
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Source: ibid 

Wamaza~btihomu Hikawak:)bt 

ar'ayanni Michael y:)be Benok M:)lu'a 

t~nbit 

badiba sannaytu ';;,zzuz lakW-lll u nafsat. 

Enoch, full of prophecy, says: 

Michael the archangels 

Showed me the Storehouses of the lights, 

And storehouses of the stars; 

Be is obedient for every Creation. 

In order to compose the above four poems (40-43) the poet used the following paragraph 

from Ethiopic Enoch: 

" ... CAhfP{flJ< tlOJyh~do- tldDtll1h:;' <p,lj.I,} ,eh,e,lj, ,ljJI tlVfl 111:;' OJIIIYlrilf{flJ< JW.II 

OJoR'c;{flJ<i OJ'flCn 7,R{flJ< hdD flc.!?': :OJCAtr htlA,1'1I ~tl7 111:;' OJllCn 71tr 111:;' hdD .Ph '}-l' 

.PflCV:: OJOJ.!?tfJ fl7R'P fI<P,e-dD 11 "lILII dDlJ~t'I-1':: OJfT7.I]A,tI dDtlllh IId,,IJ. IIrIlCt'l1' dotll1h-l' 

lI?lti k£:'P liP"'!,} OJ)j'}?M OJ)jOJyjlli 1f1 trlt' 1(rld r/hc:;' OJ1fl'!d R'.f?'CP:: OJIIC)jPi trtl° 

1(Nd' IIA'"lJ~ 1I"'!,e OJtrfto dDll"lllr htfh'flr OJllCYlJr. .. " ( ... 1 aw the on of the holy 

angels treading upon flames of fire , and their garments (were) white, and their 

112 Mll~ ~(j:I'\~' (E 7061, f 148); M1l1, ~(j:l'\t( A3128 , 1'86); f\h·f\· 3592) 
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clothing, and the light of their face (was) like snow. And I saw two rivers of fire, 

and the light of that fire shone like hyacinth, and I fell upon my face before the 

Lord of Spirits. And the angel Michael, one of the archangels, took hold of me by 

my right hand, and raised me, and led me out to all the secrets of mercy and the 

secrets of righteousness. And he showed me all the secrets of the ends of heaven 

and all the storehouses of all the stars and the lights ... " (En 71: 1-4). 

One can compare the reading cited above and the poems in the table; the entire idea of 

the first three poems (40, 41 &42) is developed with a special word order and flow of 

idea, without changing the concept depicted in the main source. It plainly reveals the 

summarizing skill of the poet. Similarly, the message portrayed in the four lines of poem 

43 is parallel with the last line of the cited source; both of them affirm that the archangel 

Michael is the one who showed Enoch the storehouses of the stars and the lights. At the 

last line, quoting indirectly from (En20:5), the poet confirms the obedient of Michael (his 

supplication) is for every man. 

44. M~ (\11hL o~h ~M OOD t:\crt:\ H-f't't-f'6.- Salam l~bra s~m~ka m~sla s~ma 

(10 M"ar6 oODh hut. H (;.6.-

L~f;., ~,}~fl,} tntl1h,t:\ OhOD :r(\CfDY: Ht:\6.­

(\LY:~H ~o, t'I,wh h'}6.-:: 

169 

l~'ul~ zatasatafli 

Walda Yared Henok bakama ~iil)afa 

Soba '~~ew~'~ s~m~ka kasit~ya 

'afa 

Rada'e m~ndduban Michael bakama 

taHimm~d zalta 
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Uir~d~'ot~y~ n~'a s~fiha k:mili 

ource: Malk~ ~ Michael in Malkb'a Gubae (Call 0.7521 f. 60, date: 17th cent. 

Hail to the fame of your name 

That has communion with the most High's name; 

Enoch, the son of Jared as wrote (it). 

When I call your name opening my mouth, 

Michael, helper of the poor in every morning 

Spreading abroad your wing, 

Please, come and help me. 

Michael q~b'~nni ' ~f~r~ta ma' aza $~ u~ 

~zuban '~lla yabassu l~ ~stagab ' o s~l1ut~ 

, Ansa '~h~ss~s f~tt~ka h~data 
v .' 

Source:ibid, f. 65 

Hail to your palm that holds name of Oath! 

I named you' Mannir'-a white flaming bird. 
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Michael, please anoint me the sweet fragrant oil; 

Many are there who wish to accumulate a large amount; 

But, what I need is a morsel of your consent. 

ij.~ruma baqal waq~n't 

c'I>'.tcf> »64"11 HhUc'lEt:l'l(1l>< flUtJ6ht\ C\fhC Michael ~'us badiba baylat 

"ICCJD:r 
Ladaqiqa ya ~qob za'ah~latkomu 

Source: ibid f. 66 

Hail to your heart, a treasure of meekness and mercy, 

And free of vengeance and envy. 

Michael, you are the head of Powers' 

As you passed the children of Israel through the terrible sea, 

Please, pass me every day from a hidden snare. 

These poems (44, 45, &46) are categorized under malkk~ types of G~'~z poem and taken 

from malkk~'a Michael. The theme of the first two lines in poem 44&45 conceptualizes 
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that there is a spiritual union between the name of God and St. Michael. The poet took 

this conception from the readings of Ethiopic Enoch that illustrate various names of God 

such as h(l'(V"t:\ (Kesbeel , the chief of the oath), (l,,!#> (Beqa) and ill1a (Akae) (En 69: 13). 

According to Enoch God showed His name (Oath)-Kesbeel to the holy ones when lie 

dwelt on high in glory; and God also told His name (Oath) - Beqa to the holy Michael. 

We also read that God placed His Oath (name) Akae in the hand (charge) of the holy 

Michael. Therefore, putting all this together, the writer, in his poem, exalts holy Michael 

restating that the Oath (name of God) is given to him. 

In the 46lh poem, the writer applauds St. Michael for his meekness and mercy. 

Rephrasing and illustrating the phrase "(/D~t lDCrh-</> (/D~t merciful and long-suffering" 

(En 40:9) the poet declares the heart of St Michael as the treasure or a storehouse of 

meekness and mercy. The expression ""l<f.(/D o</>t:\ lDq"ot/ Free of vengeance and envy' 

used in the second line of the poem also has an equivalent meaning with the phrase "Crfl.</> 

(/D~t/ long-suffering" employed in Ethiopic Enoch. In The 3 rd line, the poet discusses that 

t Michael is a head of angels; this fact is also explained by Enoch (En 71 :3). 

4.4.2. St. Gabriel as Subject Matter 
St Gabriel is one of the archangels whom Enoch the prophet saw during his visionary 

journey. In different chapters of Ethiopic Enoch, one can read about St. Gabriel and other 

• 
archangels. For instance, «lDiltry,y rhaJ7., ottl1>ht:\ lD11lC>ht:\ aJc'l+.(>t:\ lDi\.C.(>t:\ hCfDc'lUTfJ!- lDCh~ 

R"t.rhtlfur>- at.,!#> ~Crh'r CfD.I!'C Mh ~,,</>~ c'lUTfJ!- .. .lAnd then Michael, Gabri I uriel and 

Uriel looked down from heaven and saw the mas of blood that was being hed on the 

earth and all the iniquity that was being done on the earth. And they said to one another' 
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Let the devastated earth cry out with the sound of their cries unto the gate of heaven ... ' 

(En9: 1-3). In another chapter it is written regarding St Gabriel as follow: "mt'\711Ch,~ 

• 
M(1D 'to"! (1DCPO~ J1~(l(1D< .. ./ ... And the Lord said to Gabriel: "Proceed against the bastards 

and the reprobates and against the sons of the fornicators , and destroy the sons of the 

fornicators and the sons of the Watchers from amongst men. And send them out, and 

send them against one another, and let them destroy themselves in battle, for they will not 

have length of days ... ) (En 10:9). 

In general based on the above and other similar readings of Ethiopic Enoch, EOTC 

• scholars composed poems having St Gabriel as a subject matter. The following poems 

can be taken as examples. 

Salam laka Gebriel liqa mala'~kt zadiba 

gannat 

WaKirubel 'adi badiba 'aky~st 

Bakama y~be Henok mu$a'a t~nbit 

Ba'~ntta s~gahu wadamu ba k\\Ollu sa at 

• 
Source: A"7t1.J111rh.C ~"7(JJ (' Egzi 'abber Nag~sa) Call No. 7061,f. 26 

Hail to you Archangel Gabriel, 

113 l'1li9" (\h 71lCh.A 1\..1' OD<\hh1'(N3592, f 19); /I.lW 1H· h.~.1l m.p~(1 hh.eM·( 7061, f 26); l'1li9" (\h '1llCh.A 
1\..1' OD<\hh1' "I.P" tl.P~(1 '1H' mh.~.·(1 m.p~(1l\h.e1'l1· (A312) 

114 ODP'1ct(A3128) 
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(You are) in charge of the Garden 

And the Cherubim and the serpents, 

As Enoch, the source of prophesy, says . 

Now deliver us from a sudden death and noose 

For the sake of His (Christ' s) flesh and blood. 

In this poem the writer directly quoted from Ethiopic Enoch (En20:5) and praised St. 

Gabriel asserting that he (Gabriel) is an archangel who is in charge of the Garden, the 

Cherubim and the serpents. At the end lines of the poem, the writer, for himself and 

behalf of us, supplicates St. Gabriel in order to protect us from a sudden death and snare . 

48. 

m~M ~~,h,t:\ ro~ ~'h,t:\ Cl1 ~h 11 7 

,1\"'1.'1118:: 

liS flt1'fC'l" ~'l"1t:\ (EN7061 , f SI , & A3128) 

116 ~)\e (EN7061 , f 81 , & A3128) 

117 C],I>'( EN7061 ,f81 , & A31 28) 

118 M1.'1 (EN7061 ) 

, .Absare fussg Qa 

UiMaryam zatgssammay ~grha 

Henok ld 'gyakka mgsla Michael tgguha 

Wamgsla Rufael wa- Fanuel rg 'gyakka 

'ameha 
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ource: ibid, f. 81 

1 said hail to Gabriel the announcer 

He brought Annunciation to Mary, the Bride-chamber . 

Enoch saw you devoting together with Michael , 

And with Raphael and Phanuel he saw you then. 

49. M~ t\h H1Ch,t:\ fJcT<f~ 

~{lttt. tn{lh1~11 9 t\aJt:\~ 

Salam laka Gebriel $ammad 

'Absare ~sb~ ' ~tu lawald 

t\cT<fCS'~ It'1h n'111t.t a,e~ 

'b'1h CMh ~M cT<f.1')h,t:\ na,aJ~ 

aJ~M ?-4.h,t:\ aJ~.~.h,t:\ ;»C"I0/1 

m~:: 

Source;ibid, f. 92 

LaMaryam zenoka banazret ' a$ad 

Henok ~'~yakka m~sla Michael ba' awd 

Wam~sla Rufael waFanuel s~rgg~wan 

banadd 

Hail to you, Gabriel- the devoted, 

Announcer of the birth of the Son of God 

To Mary, in the corner of Nazareth, you announced. 

Enoch saw you together with Michael at the court 

And with Raphael and Phanuel who are clothed of fire . 

119 (N3592); t',,('../: (E 7061); t',,('.-I'- (A3128) 
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Si:ilam'~bl 'absare I~datu lamadb~n 

71lCh.c\ \'"tv'} Gabriel kah~n 

tlcryCJCfD (1'111&'1' oul-n LaMaryam banazret makan 

'tCJ'h C~~121 CfDM C1'/.11h.C\ CfDoou') Henok ~'~yo m~sla Michael m~ ' ;)man 

WCfDM .;..4-h.C\ CIH'} 
Wam;)sla Rufael waFanuel r;)ssuyan bas~n. 

Of"''} 122: : 

Source: Na~s, Call No 3592 

I said hail to Gabriel the priest; 

(Who) brought Annunciation of the birth of Christ 

To Mary, in the city of Nazareth; 

Enoch saw him together with Michael-the faithful 

And with Raphael and Phanuel who are beautiful. 

51. Salam laka Gebreal la ~ka ber 

'Absare I~datu labak \\':lr 

120 ( 3592); 1!I..I'.f' (A3128); -N)·Old, (E 7061), 15th c 

121 (N3592) HC"!" (E 7061 & A3128) 

122 nco'} (E 7061 & A3128 , f 112) 

123 (N3 592); MII!I. MlIC>l.1!I. (E 7061 & A3128 

124 1!I..!!.f. (A3 128) 
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UiMaryam s~gawit masqar 

Henok r~ ' ~yakka m~sla Michael bakbr 

Wam~sla Rufael waFanuel t~guhan b~bur 

Source: ibid 

Hail to you, Gabriel the good messenger; 

You brought Annunciation of the first-born (Christ) 

To Mary, the manly vessel; 

Enoch saw him in glory together with Michael; 

And with the devoted Raphael and phanuel. 

Salam Salam laGabriel Salam 

t\~,}h.t:\ C1D~~~ LaDaniel ma'add~m 

t\hCt'lf-t'l125 ~~p h~cp~~ Lak~stos addamko '~mq~dm 

Henok ld '~yakka m~sla Michael s~yyum 

aJ9"D(\t\ ~4-h.t:\ aJ4-~.h.t:\ "1t:\(rcn 

(l~U~:: 

Wam~sla 

baf~hm 

Rufael waFanuel 

Source: h"1tLh'(lrh,C ~"11)J ('8gzi ' abl)er Na~sa) Call No. 7061 ,f.150 

Hail, hail , to Gabriel hail 

12S t\hCMo AM' M.9"I't "9":P~ (E 706 1, f 150 & A3128, f 87) t:\~1" is omitted in 3592 
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That enjoyed Daniel; 

From the beginning you served Christ. 

Enoch saw you with Michael the ruler, 

And (he saw you) with Raphael and Phanuel clothed of tire. 

As we can notice above in the tables, the last lines of almost all the poems (48-52) have 

the arne theme wherein St Gabriel is praised together with the other three archangels, 

namely Michael Raphael and Phanuel. Enoch the prophet saw these four angels standing 

on the four sides of the Lord of Sprits; his vision reads as follow: 

UJCAtr IJ9l'.e-1~71 )jM", )jIJIJ1-';· UJ';'lJtltf-T )jIJ lJ4.r UJ)jtl{117D- 1-tl1>~ UJrh17J IlIJIl ,e1>(J1.17D­

,p.e-OD k'llt.)j ODrfi:llr:: UJCA tr UJfl)j Cf/ 01: M tf-tr Ilk'llt.)j ODrfi:llr)j C f/ 01' 7J? r I]tlJd' 

IJ9l'IJIl ,e1>(J1.OD- UJ)jllry1:lfl7D- )jIJODCtr 1I)j,e,£?'Oi ODtl)jh IfOD}{')j 9l'lltiP UJtrfto 1fl-I,T 

)j C)j Pi:: UJn ry 0 tr ,!Pftol7D- II IJ tl h 1: 7}{' )j Cf/ 01: 7}{' IJ '}II ,en, 7J rh- ,p J;OD k'llt.)j ODrfi:Ilr:: UJ'!ptl 

1>.1{ryr; ,ef/C/1llk'llt.)j ODrfi:llr ll'fIlOD 'f1l9l':: UJ,!p1l I]tl)j nryoh- IJ '}II ,ef/C/11l1';',e UJIl1';'.?'} 

IJIl IlrplJ'} IlIJ "llt.)j ODrfi:/l-r:: UJUftln ,!P1l nU70h- IJ '}If ,eIlIJt1- UJ,e~tll? flIJ '}T IJIl p·jJ?'f. Ul-IIT 

f·flll UJ,PIlTfl1>"O- fllll7D- Ilk'llt.)j ODrfi:llr:: UJ,!p1l ?7JOf nryoh- IJ '}II ,enJ;f!.17D- Iln,eflJr'r 

UJAf'1.e-717D- ,ef//t. 1fl IJ"lIt.)j ODrfi:llr hOD ,PIlT'PJ;,ef"I7D-IlIJIl P1J;.;. ·'ifl P7JIl:: UJIJ9l'J;1~ 

711'IlIJtlhfP IlODtl)jh nlJ?" IIfrhUJ-C 9l'lltiP IIUl-k/: )jC)jfi trite> Infl-IJ UJIJ7Jfto I7Oj. Ul-IJ""UIr 

IJIt- )jCf/o1: 7X' IICAh- UJIJIl nryoh- )PIf<>OD' UJXrhfi:hfPl7D-;: UJ,efllli 71)Ptl 1>.1{ryp Ul-IJ 1: 

ODd,6 UJCrh-1> OD'f';· ,p,lf.1l OZI]A,tl UJl]tlIJ II-'ifl trlt- r'hry?" m-'ifl trlt- 1>"lltl /lUl-t1-J: n7JIJ 

UJ'lr1: .;.tf·A,tl UJUftlll If,fl.fl trlt· 'j,etl UJ'lr1.; ,p.fl.1l 77JCA,tl UJ?7Jo II-'ifl ,}Ild, 111'114. IJIl 

,eUJCn- r'h,eUJ1' Ifll'fll?" UJ'lr'fJ 1-j·A,tl:: UJIJIl' )jCf/o'fJ ODIJIJh1;Vo Ilk'lIt.)j7JdLC tlo-tl 

UJ)jCf/01',!P1l nryotr flUl-IJ..,.'} OD'Potl:: (And after this 1 aw a thou and thou ands and 

ten thousand times ten thousand, (a multitude) beyond number or reckoning, who 
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stood before the glory of the lord of spirits, 1 looked, and on the four sides of the 

Lord of Sprit 1 saw four figures different from those who were standing,' and J 

learnt their names, because the angel who went with me made known to me their 

names, and showed me all the secret things, And J heard the voices of those four 

figures as they sang praises before the Lord of Glory, The first voice blesses the 

Lord of Spirits forever and ever, And the second voice 1 heard blessing the 

Chosen One and the chosen that depend on the Lord of Spirits, And the third 

voice J heard as they petitioned and prayed on behalf of those who dwell on the 

dty ground and supplicate in the name of the Lord of Spirits, And the fourth voice 

J heard driving away the Satans, and not aI/owing them to come before the Lord 

of Spirits to accuse those who dwell on the dry ground. And after this 1 asked the 

angel of peace who went with me and showed me everything which is secet: 'Who 

are these four figures whom 1 have seen and whose words J have heard and 

written down?' And he said to me: 'This first one is he holy Michael, the merciful 

and long-suffering,' and the second, who (is) in charge of all the diseases and in 

charge of all the wounds of the sons of men, is Raphael; and the third, who( is) in 

charge of all the powers, is the holy Gabriel,' and the fourth. who (i.5) in charge of 

the repentance (leading) to hope of those who will inherit eternal life, is 

Phanuel. " And these (are) the four angels of the Lord Most High; and the four 

voices / heard in those days, 

Therefore, applying a perfect rhyme scheme in general and consonance rhyme cherne in 

particular, the poet puts his enthusiastic outlook on the subject matter of his poems, 

Moreover, the intentional recurrences of ideas in the last lines of each poem above may 
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force the reader to think over and to give emphasis on the subject matter. If the reader 

examines the last two lines of each poem (48-52), he/she can appreciate the poet realizing 

hi diction (choice of word) and the way in which the poet connected his idea with 

Ethiopic Enoch. One can look at the following two cases just for a better understanding 

of this fact. For instance, from poem48, the expression: 

OJ9l'M ~4-h,t:\. OJ4-'rh,t:\. CMh hUtL'I: (Enoch saw you together with the devoted Michael, 

Raphael, and Phanuel) is an allusion from Ethiopic Enoch. In his vision, Enoch says, 

"And there my eyes sawall those (angels) who do not sleep standing before him (God) 

and blessing and saying: 'Blessed are you, and blessed is the name of the Lord forever 

and ever! (En39: 113). Therefore, the message depicted in the aforementioned two lines 

of poem 48 is equivalent with the quoted idea. 

The point raised above can also be verified and strengthen by the end lines of poem 49 as 

follow: 

OJ9l'M ~4-h,t:\. OJ4.~.h,t:\. P'C"1Cf',} m.~:: (Enoch saw you at the court together with Michael, 

Raphael, and Phanuel who clothed fire). The composer synthesized this idea quoting 

indirectly different parts of Ethiop ic Enoch. The lines are organized based on Enoch's 

vision and the first line states that where does Enoch saw him (St Gabriel). On the other 

hand, the second line answers the question in what manner Enoch saw him (Gabriel). 

According to Ethiopic Enoch, we understand that the prophet Enoch looked a high throne 

and He who is great in glory sat on it; and Ten thou and time ten thou and ( tood) 
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before Him (En 4: 18). Besides, he saw the holy angels treading upon flames of fire, and 

their garments (were) white, and their clothing, and the light of their face (was) like snow 

(En 71: 1). From this point of view one ean imagine that the expression " 'bl1h CM)h 9DM 

U1f.11h,t:\. n~w~'/ Enoch saw you at the court" is a diction employed by the poet to substitute 

the high throne (of God) and the angels stood around it. In the second line the phrase 

, .. . ruc"]'!',} m~/ who clothed fire" is also nearly the same as "treading upon flames' . 

In general, besides the diction, the placement of the words in those poems can also give a 

special musical and pleasing sound if one tries to hear the tones of these lines with his 

mind s ear. Except the rhyming words of each line in the poems, the remaining 

words/phrases have similar arrangement. This is to mean that in the above poems all the 

4th and 5th lines are patterned as: "'bl1h CM'h (Ch\,,) 9DM U1f.11h,t:\. .. ./ Henok ~'~yakka m~sla 

Michael. .. and w9DM "'4-h,~ w4-'rh,~ .. ./ Wam~sla Rufael wa Fanuel ... respectively. 

Salam laGebriel ba'~dawihu zata'asru 

aol\hhr c'IG'fJ!., ~,?~ n"'!'~~ c'Illh Mala'~kta samay gegaya ba'awal~da sab ~ 

H71l.,. zagabru 

Lw mal'ak '~nbayna ;)bayu wabbru 

Babbera ~b~ mamh~rana s~r'ata 'anbaru 

Bazatti ';)lat y;)tgabar tazkaru 

Source: ao~h" 7·f\h, (Malkk;)'a Gubae Call No. 8937 

Hail to Gabriel! 
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By his hands the heavenly angels, those who have done 

Wickedness upon the sons of man, were bound . 

For the absolute glory of this angel, 

Fathers made ordinance in Egypt's soil, 

To be celebrated, in this day, the feast of his memorial. 

The author bases the opening lines of the above poem by transforming concepts of 

Ethiopic Enoch (En 10: 1-9). As we can read from the cited source, the Lord sent His 

angels to punish the sons of Seth and their leaders who taught men various sins. For 

instances the Lord sent Raphael in order to bind Azazel 126 by his hands and his feet, and 

throw him into the darkness. And split open the desert which is in Dudael , and throw him 

there ... and let him stay forever. And the Lord said to Gabriel: 

"Proceed against the bastards and the reprobates and against the sons of the 

fornicators. And destroy the sons of the fornicators and the sons of the Watchers 

from amongst men; and send them out, and send them against one another, and 

let them destroy themselves in battle, for they will not have length of days " (En 

10:9). 

126 Azazel is one of the leaders of the sons of Seth and he taught men to make swords, and daggers, and 
shields and breastplates. He also showed them the things after these, and the art of making them: bracelets, 
and ornaments, and the art of making up the eyes and of beautifying the eyelids and the most precious and 
choice stones and all (kinds of) colored dyes. As a result, the world was changed . 
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And the Lord also ent Michael to inform Semyaza l27 and the others with him who have 

a sociated with the women to corrupt themselves with them in all their uncleanness. 

One may think that there is inconsistency of information between the first two lines of 

poem 53 and the source of the information (Ethiopic Enoch). According to the poem, St. 

Gabriel is praised for binding the heavenly angels l28 (leaders of the sons of Seth) who 

have done wickedness upon man's sons. Whereas, the source testifies that St. Raphael is 

the one who took the order to bind Azazel (one of the leaders) by his hands and his feet. 

Destroying the sons of the fornicators and the sons of the watchers from amongst men 

was the mission of St. Gabriel. In my understanding, there is no a big conceptual 

difference between the content words "binding" and "destroying" according to the above 

context. As a result, I can say that there is no a logical and internal inconsistency and 

fallacy of ideas depicted in the opening lines of the above poem and the source, book of 

Enoch. In another point of view, for the copies of lEnoch is much in number 129
, the 

Enochic manuscript that the composer used as his source of notion might give the role of 

"binding' Azazel to St. Gabriel. 

4.4.3. St. Urael and St. Ragual as Subject Matter 
The archangels Urael and Ragual like other holy angels, are extensively discussed In 

various contexts and sections of the book of Enoch. These two angels are treated as 

127 emyaza is the one who has made known spells (magic words) (En9:7) 

128 In EOTC Tradition as well as in the understanding of the early church fathers, the son of eth, a 
righteous son of Adam, were considered as heavenly angels and sometimes named as the elect the 
righteous or the sons of God (see Gen 6:2) for they have been chosen by God to live saintly on some Holy 
mountain; and man's sons (daughters of the other son of Adam, Cain) underneath. Therefore. the name 
heavenly angels were ascribed to the sons of Seth referring their purity and the Holy Mountain wherein 
they have been living (EnI5:3). But they look down up on man's sons and desired to be with them. 
Eventually, they descended from the mountain and fornicated with the children of ain to produce the 
Giants of Genesis 6. 

129 According to Nickelsburg (200I.p. 48) there are more than 49 pre-1900 Ethiopic Mss. of lEnoch 
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ubject matters of some of Enochic poems collected in this study. For they are few in 

number, the poems are organized in this sub title and presented as follow. 

54. flhav 'b<Jh H. ~CD~ ~hoe\;l,~ H·1'l H-t'?\h ~ Baklima Benok zenliwanna nak wark wara 

'Bnza y~bl n~fa/:l dibena '~muna 

Urael kamahu f,}~mana 

B~i'~ntta s~gahu wadamu la'amlakna 

Manfasa 'a'~mro zaya- lebbu n~fa/:l dibena 

Source: hell. (' Arke) Call No, EMML3128, f 62 . 

As Enoch, that carried off by a whirlwind, told us 

Saying, "he (Uriel) inspired me"; 

(Uriel), we also beseech you by the flesh and the blood of our Lord, 

To breathe upon us the spirit of wisdom that helps us to understand. 

130 (N3592); ;'.t-h.t\, hl1'ltr 14·m Cj:l1.·aD~ (A3 128, f 62) 

13 1 (A3128) -l·roM .. (N3592) 

Bakama sar'a la'~bla walda d~ngg~1 

UUIenok 'aT'ayo Urael '~muna 
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'~mza t~wlill~di latti baq~dma $abay 

b~rhana 

Waba warb zala'~leha batti m~kWl nnana 

Nasosawli k~I ' e ~fl~t ' azmana 

Source: ibid, f. 62. 

Uriel showed verily to Enoch 

As our Lord, Son of the Virgin 

Made a decree for the Moon; 

When light is transferred !Tom the Sun; 

And its decree on different month; 

The revolution of the two divides the season(s). 

BaM~sraq s~ssu waba m~'~rab s~ssu 

H~wabgwata 'gila y~tkennasu 

LaHenok 'ar'ayo Urael qgddusu 

132 (N3592); ~(I<'lm 1"'1 Mho'l: f.,UNr h11"'1~ (A3128) 

133 91>l"tr'l> (0 is omitted in (N3592) 

134 ?D6tr11 (0 is omitted) (N3592) 

I3S ;}'f'''l'f'''' 3592) 
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Btikiima stir'a qad~mu s~ga Maryam I~bsu 

Lti'~mmare ' ~Iatat $alJtiy botton yan ossu 

ource: ibid 

Six gates from the east 

And six gates from the west, 

Gates against gates 

On which the sun rises and sets 

To become a sign for days; 

Saint Uriel showed to Enoch; 

As He (Christ), Mary's flesh is his clothing, 

Created them in the beginning. 

57. M91' t\h t\..cp hM~ rht­

co.\' hht\..~ ant-

h·t-h,~ ~1ar MD n"'1Ycet ~l1Tt­

t\'t'fh hl7D :rCll\'"' C11l.mT 'flCY'!'} ~ht-

136 </>"l"'l. (A3128 , f 62) 

137 (MG1297); IDV"I'"'m.t--/:'1 (\~r-1 (M8204) 

Salam laka liqa 'a'~laf Qara 

R~ssuya 'aklil wagera 

Urael funn~w '~msamayawit dabtara 

LaHenok ktima tar'~yyo mitatti b~rhanat 

nakara 
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Wam~stira ~~yon toflikkar laEzra 

ource: uo~ntV Madbal ; e ll No. 8204, f.34. 

Hail to you, the chief of thousands soldiers (hosts), 

A crown and diadem is upon you . 

You (Urael) are sent from the heavenly tent 

To show Enoch the marvelous revolution of lights' 

And to disclose to Ezra the mystery of Zion. 

The author composed the above poems quoting directly and indirectly pieces of 

information from Ethiopic Enoch and synthesizing them in a sensible and logical order. 

To explain it bluntly, let us see the lines of each poem. The opening line of poem 54 

declares the fact that Enoch is carried off by a whirlwind; and it is an allusion from 

Ethiopic Enoch which says, " ... CD~4-t'tt nt-h.£. JOC';"z CDJ,,"""h-,Z CD~?,h-,Z II.MI Mh ocry.£. ... 

land in the vision winds caused me to fly and hastened me and lifted me up into 

heaven . .. ' (En 14:8). There is also another phrase which closely related with the 

expression used by the poem; it reads as, " ... Muo 1'uoUJ'T'h- mttoC\;!,L ~4-() CDCDI'l~z ar()1' 

Odl.. .1 for I had been carried off by a whirlwind, and they had brought me to the west. .. " 

(En 52:1). 

The second and third lines of this poem also developed from (En 82:7); and the source 

reads as follow, " ... CD~~'" .tt(l,~ h·Ch,tI, uotl,hh HhHH c\..1' h"1lih ttt\- ~'T'Lt n..,.£.t\ I'lcry.£. .. .I ... and 

Uriel inspired me he to whom the Lord of the whole crated world gave command about 

the host of heaven for me .. . " . Here, one may be able to understand that when noch the 
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prophet says, "Uriel inspired me' , he is proclaiming that St. Uriel guided and helped him 

to have a clear understanding of the created world in general, and the revolutions of the 

lights of heaven, in particular ( n 72: 1). Customizing this concept to his own thought, the 

poet beseeches St. Uriel, by the flesh and the blood of our Lord, for himself and behalf of 

us in order to breathe upon us the spirit of wisdom that helps us to understand all 

goodness. 

The entire message of poem 55 is referenced from the book of Enoch, particularly called 

the Book of the Heavenly Luminaries or Book of Luminaries (from chapter 72-82), 

wherein the revolutions of the lights of heaven, their classes, their (period ot) rule and 

their times, their names and etc is recorded (En 72). In the first line the poet employed 

directly the word Mlt\ I '~bla" which is the name of the moon used by Enoch (En 78:2) . 

Then, in the remaining lines of the poem, the author illustrates as St. Uriel showed verily 

to Enoch the law or the order in which the light is transferred to the moon from the sun 

(En 78: 1 0). At the end lines of his poem, the writer summarizes that the revolution of the 

two lights (the sun and the moon) is to divide seasons. 

To compose his 56th poem, the poet used the following source: " .. . J\CM'z A.Ch.t\ aDt\J\h 

CP"?l'l HUtto ~M,\, HlIrh-P aDtrrh.lf(1D<... roCJ\.h- on- ,,/cp,,/ro M l,~,,/(l ~roah e",~ roM- ,,/cp,,/ro M 

'~(l \'Oc{1 e",~ roroC/~ (l(lJ<M",} '~(P"lro- ~/PCCP ro\'OCll .. .lUriel, the holy angel who was with 

me and is their leader, showed to me . .. And I saw six gates from which the un rises, and 

six gates in which the sun sets, and the moon (also) rises and sets in those gates ... ' (En 

72: 1). Enoch explicitly discussed how the sun and other lights (the moon and the stars), 

rises and sets appropriately in each eastern and western gates. Combining thi broaden 
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concept and rephrasing in his dictions the author reads us the twelve heavenly gates in 

which the sun revolve for a sign of separation between the day and night. 

The aforementioned source can also be referred to understand the theme of poem 57. The 

subject matter is St. Uriel, and he is praised as the chief of thousands soldiers (hosts). The 

poet tells his readers that St. Uriel was sent from the heavenly to show Enoch the 

marvelous revolution of lights. According to the last line of the poem, this angel was also 

sent to Ezra to disclose him mystery of Zion. 

Salam'gbllaHenok matargum 

Zaru~ata nafas 'ar'aya 'gnbala dgkam 

Source: Synaxarium EMML 4273 Date: 16th cent; September,l E.C (September, 11) 

I said hail to Raguel who 

Showed to Enoch, the interpreter, 

Course of the wind, devoid of infirmity· 

Raguel the angel, up to the second coming of God 

You are empowered and authorized 

138 CDI\6t\ trl\- ( 4273); CD"I,Cl (MG 1297, f 16) 
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59. 

Upon the lights and every world . 

Salam Jaka mal'aka 'aryamu 

, mliqanat 'ai)adu Raguel s;}mu 

Bakama ~be Henok qadimu 

Ba';}ntHi s;}gahu suqanna ';}m'aliim 

b;}samu 

Source: ~ch, (' Arke) Call No, EMML3128, f. 75 

Hail to (you) the angel of the most high, 

One of the archangels, his name is Raguel. 

As Enoch said in the past: 

You take vengeance on the world and on the lights; 

For His (Christ's) flesh sake, keep us 

From every worldly iniquitous . 

The central idea of the above two poems allied with the archangel Raguel. Like other 

angels, t, Raguel was guiding Enoch the prophet during his travel and vi its to heaven; 

139 (\1\9" t\h t\t:\O.t\ (A3128, f 75) 

140 3592); o,t\UD rol1C'ICj'1' ui'i·!l.'Pt\oao' (E 7061 , f 34 & A3128) 

141 9"mI)JUD' (EN7061) 
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and his visions, dreams and revelations were interpreted by St.Raguel. To develop the 

first three lines of poem 58, the poet quoted made an allusion from the source bellow: 

"(J)"9l'U\' Cidr i1t\A avi1~ (JD11t\ OLll Mh M;C;t.. 9'D~'C:: (J)Cit.h· >,I't1' H.et~:~ (J).eL(1)<?; 

"'H i1.\'OC~ (J)i1..e ~t<1! MD~?1: av'7t\1' (J)(\,t\.1' M hO'tJtr hav:: CD1'O"t\\r "'H "1lt\ 1111: 

9'D11' (1)<,,1: H"t\(l OL~1':: (1)<,,1' 1.1t ,,(1)<P'A'z. t-1,;;"t\ ;\(h~ "dDI\"ht ;P~,1't1 HUt\'> 9'DO(\,\' 

(J).e(bt\~. 1111: HCi1.h ~?1' Hav,1t\ OLll Mt H.e~~J; (1)<,,1: It('\- llC'IC;1' OO'tJ.e ... (En23: 1) 

And from there J went to another place towards the west, to the ends of the earth. 

And J saw a fire which burnt and ran without resting or ceasing from running by 

day or night, but (continued) in exactly the same way. And J asked saying: 'What 

is this which has no rest? ' Then Raguel, one of the hole angels who was with me, 

answered me and said to me: 'This burning fire whose course you saw, towards 

the west, is (the fire oj) all the lights of heaven 142 n. 

Comparing the poem with the cited source, one may raise a question, what Enoch saw 

something that was running without resting? Is it a "fire" or a «wind"? As stated by the 

poet it is a "fire", but not a "wind". By extending the idea, however, it possible to think 

the fire refers the greater light, the sun which is full of fire (En 72:4), and runs day and 

night in (its) chariot, without resting or ceasing/decreasing (En72: 37). We also read that 

the chariot of the sun is the wind (En72:5). Therefore, whenever the fire (i.e. the sun) 

runs without rest, its chariot (wind) also never rest. As a result of this analogical 

combination, a reader can deduce that the word "wind" in the poem is not something 

fallacy; rather, it is intentionally employed and reflects the comprehensive understanding 

and deepest knowledge of the poet on the book of Enoch. 

142 M.A. Knibb 
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In order to complete the last two lines of poem 58, allusion is made from this sentence: 

angels who take vengeance on the world and on the lights" (En 20:4). Quoting indirectly 

• from this source and intensifying the notion, the poet praises St. Raguel as he is an 

empowered and authorized angel upon the lights and every world up to the second 

coming of God. 

On the other hand, the phrase "(\~(\?"D wM1C'I'lt" above in the poem also stands for the 

Devil and his angels 143. For instance, the term "~(\?"D" (world) in the context of 110hn 

2: 15-16) refers devil. Similarly, the word "wM1C'I'lt" stands for the angels of devil as 

written in (2Cor 11: 14) "For Satan himself is transformd into an angel of light". therfore, 

• according to the fourth line " (\ ~ (\ ?"D wllC'I'lt 11t'rO,cp(\o(]D-" in the above poem we 

understand that St. Ragual is one of the holy angels who take vengeance on devil and his 

messengers. 

Poem 59 is also entirely developed from the same reference. Here, the poet first exalts 

St. RagueJ as one of the archangels of the most high; then, he proclaims as this angel is 

the one who will take vengeance on the world and on the lights. And at the end the writer 

concludes the poem pleading St. Raguel in order to keep us from every wicked thing for 

the sake of Christ's flesh . 

• 
4.4.4. Other Angels as Subject Matters 
During his vision and travels to heaven, Enoch saw multitudes of heavenly hosts. He al 0 

. saw the four beasts praising day and ni ght without rest. Among Enochic poems of this 

study, some of them are composed based on the theme of countless angels that stood 

143 (Cr. ((.l'az commentary 1 En 6:5) 
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surrounding God 's house. Followed by some explanations, the poems are presented 

together wi th their citation from the book of Enoch, as follow : 

Source: ibid, f. 4 

(In) the city (heaven), I saw the angels that are countless, 

</>-'\t1.1'1 

~C~quI 45 

A thousand thousands and ten thousand times; 

They surrounded that house; 

Enoch, who did not test death, says . 

Qaddasyan ba' iyyarm~mo 

144 (A3 128, f 4) M I?~O)'Y;II' arM fl..,. (EN7061 , f 9 

145 /\HI?U.~C ~cJ>'f" (is omitted in 3592, f7. but not in E 7061 , f7 & A3128) 
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aryamo 

Hi' ali:im ' ali:im dibeni:i ki:i' awu si:ilamo 

Source: ibid 

Hail to all of you, Thousands of thousands 

And a ten thousand times angles, 

We beseech you! 

And we sheltered in you from the snares of sin; 

Without silence, you praise 

God who dwells in heights; 

Pour out His peace forever and ever up on us. 

The main source of allusion on which these poems are developed reads as: ' CDCn.lr 

h9D~"'Ctl hMt. hMlrt CDth~6-1' hMlr1' CDh~(lOf}< "I--~</>'- CDrhttl1 (1M ~</>CD-Of}< :P~UD h"1H..h 

UDc;'ft.flt .. .1 And after this, I saw a thousand thousands and ten thousand times ten 

thousand, (a multitude) beyond number or reckoning, who stood before the glory of the 

lord of spirit. .. " (En 40: 1). As can be seen in poem 59 with a slight retouch and some 

arrangements of words, the poet precisely reported what Enoch saw and described in his 

book. According to the author, in the fourth line of poem 60, as well as the book of 

Enoch, these angels who could not be counted enclose the house of God (En71:8) . At the 

end line, the poet tells his readers about Enoch, as he (the prophet) didn't pas a\ ay. 
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Likewise poem 60, the subject matter of poem 61 , the words and phrases used are quoted 

from the same source. The difference is that the ways in which the two poems are 

organized and presented. While the former poem is structured applying a report writing 

style, the latter poem is prepared in a salutation manner and spirit of supplication. In 

poem 60 moreover, the author grouped the countless angels in to two: as thousands of 

thousands angels and a ten thousand times angels. He used Rhyming words in order to 

separate the groups. Lastly, asserting their praise that they offer to God without silence, 

he supplicates them in order to pour out the peace of God up on us everlastingly. 

(\h~H.Ml(h,C C7D'i'flctlJ-

Salam Salam 'arba'~ttu '~ns~sahu 

La'~gzi'abber manab~rttihu 

'~sataw~yan nahu sarallahu 

Q~ddus Q~ddus Q~ddus '~nza y~blu 

y~kell~hu 

'Abatta sa'ata '~nbala 'a~~ 0 ba~~rbu. 

Source: h~H.;"flrh.C i~1Jl (8gzi'abberNagdsa) Call 0.7061, f. 158 

Hail, hail to the four beasts (angels), 

That (are) God's thrones and His fiery chariots' 

They praise in the house of God 

Saying: Holy, Holy, Holy 

146 (E 7061 , f 158; & 3592); no (A3128, f91 
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Without ceasing for a second; 

Pray for us the devoted angels of God. 

Sa' alu lana 'astamD~ru lana 

Mab~bara mala'~kt f~ssuban 

'alia 'it;:mawwumu ~guhan 

'anbala 'a~~'o sabbab~yan 

ource: Horologium of the day and the night, f. 38 

Supplicate for us! Pray for us! 

Delighted and devoted congregation of angels, 

You never sleep, and you are singers without cease. 

As plainly narrated in the book of Enoch, there are four figures, on the four ides of the 

Lord of Sprits, different from those (a multitude) angels who were standing before the 

glory of the lord of spirits (En 40:2). Based on this revelation, the poet praises the four 

figures (angels), in poem 62, as they are God's thrones and His chariots of fire. He 

referred them God's thrones and chariots of fire for His throne is fire (En 14: 19) and His 

angels too (14:11). In addition, citing from (En 39: 12), the poet xplain that these 

angels honor God without ceasing for a second. The writer closed the poem a king them 

to pray for us. 

196 



• 

Poem 63 is a quatrain type in its structure, and it is taken from Horologium of the day and 

the night, which is a poetic genre of G:;>'~z literature, composed by Abba Giorgis Za 

Gasca. The author refers the subject matters of his poem as "congregation of angels" 

• which is nearly similar with "multitudes of angels" an expression used by Enoch the 

prophet (En 71 :8). The poet also described them as delighted and devoted angels, who 

never sleep and stop praising. Correspondingly, the book of Enoch reads us that the 

hearts of the holy ones were full of joy (En 47:4); and they stand before the glory of God 

praising and exalting Him sleeplessly (En 39:12). 

4.5. Prophet Enoch as Subject Matter 
Some of the poems included in this study are found to be directly connected with Enoch 

himself, describing his travels to heaven and revelation experiences. They are sorted out 

as follow. 

64. M9D (\'b'i'h h11' 1'avom (l~ar{\o Salam laHenok ':;>ntta tamas~a ba'awlo 

• 
'iyyJklo 

147 (MGI297, f90); Mh~ M~ tl"lVI!\ OJ"'lh~ M-l· tl-j'o<f>t\° ( 4273, f 158) 
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bat::>baba 'amlak s::>ww::>ra wak<)buta hallo. 

ource: ynaxarium EMML 4273 (scc: January,27 E.C) 

• Hail to Enoch that carried off by a storm 

• 

• 

To the end of the heaven to see the rising of all lights; 

Until the day of forgiveness and the day of vengeance, 

He lives in the place wherein death never reaches and grieves never beats 

Being protected and concealed by the wisdom of God. 

Here, the poet exalts Enoch describing as he was carried off by a storm-wind to the end 

of the heaven; this is an allusion cited from the book of Enoch wherein Enoch narrated 

the situation and the affair what happened on him (En 39:3). The poem is self explanatory 

for it illustrates that Enoch was carried off by a storm-wind in order to see all the 

storehouses of all the stars and the lights, from where they come out, as written in (En 

71 :4). In the last three lines of the poem, the author discusses that Enoch lives in the 

place in which death never reaches and grieves never beats; until the day of forgiveness 

and the day of vengeance, he will be protected and concealed by the wisdom of God. 

65. m'b~oh .e1lt\ artlr (tCIl]~ (tCIl]5't Wahenok y::>bl w::>s<)ta samaya samayat 

U(\oh· haloku 

mav'H'101lC'f'} tt(\o t\ '}hch-
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Aaf~laga > ~sat ba cawda betu na~arku 

bbuCata m~lJ.:lrat ' ar 'yani mika ' cl z~kku 

ource: hCh, (' Arke) Call No, MML3128 f.5 

And Enoch says I was in the heaven of heavens; 

There I saw the storehouse of the stars; 

And I admired every storehouse of the light (s); 

I saw the rivers of fire around His house; 

He (Michael) showed me the secrets of forgiveness. 

66. ht:\(l HCM' Hhao Odr M 

.en, 'b'lh h'Fr H.r:"l~ 

Albo zam 'ya zakama r~ ' iku ' ana 

CDhCM'z. (ltr~ep "lCl-"tv- (l~.r:ep 

hCfD~ aoo,r c"rep C1'J. t"JJbt:\ t\. ep: : 

Source: ibid 

Wa'ar 'yani biityyuq bbu ' atihu ba~~dq 

Em~na maCat rbuq Mika 'elliq. 

Enoch, who is saved from demise, 

A whirlwind is his chariot, says: 

149 The line is omitted in (E 7061 , f5) 
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No man saw like me; 

He (Michael) vividly showed me 

His secrets undoubtedly; 

Michael, the arch, is far from fury. 

Writing from a third person point of view in these two poems above, the poet reports 

what Enoch said and watched. Using the aforementioned source in the case of poem 64, 

the author verifies that Enoch was traveled in the heaven of heavens and there he saw the 

storehouse of the stars; and he admired all the storehouse of the light. Lastly, the poet 

concludes reporting as Enoch saw the rivers of fire around God's house (En 14:19) and 

St. Michael showed him all the secrets of mercy. (En 71:3) . 

The sentence, " ... mht\(l HCM' h91'l'Il1h han h ~ C>l.h·::/ ... and no man has seen what I have 

seen" is quoted from (En 19:3) and employed in the first line of poem 66 with a slight 

arrangements of words and with a direct reported speech style of writing. The subject 

matter, Enoch, is figured as the one who is being saved from death and who drives 

whirlwind as a chariot (En52: 1). Likewise poem 65, the finishing point of this poem 

highlights that the archangel Michael, who is far from wrath, showed Enoch all secrets 

vividly and undoubtedly. 

67. M91' hl1t\ t\'t'ih ~rh&...tr Salam'dbllaHenok ~a~afihu 

Mu$a'a ~nbit dmqddmehu 

ISO (E 706) , f 50; N3592),'pP't1'/.{)o (A3 ) 28 , f 23) 

200 



• 

• 

• 

• 

• 

hvnh~vn Mhr roMh hcn-Nt ~Cj'u· mAddam 'fibuhu wfi '~ska K~r tos gennahu 

(lUD'}(l£: MI rh l' "1~vn h'}/l .e~-ClC bfinbfirfi s~bl)fit ~rum ':mzfi y~nfibb~r bay.> I 

~.etl.: : 

ource: h"1H.h-Clrh,C 'l"1UJ ('8gzi'abl)er Na~sa) Call No. 7061, f. 50 

68. Mvn (\h 'b'l'h -Clfro 

hvn~ h~vn t')-Clh 

r said hail to Enoch the scribe, 

And who prophesied at first 

From his father Adam to Christ; 

And He said: "I saw the power, 

Sitting on the glorified throne, 

That looks like the Son of Man". 

Salam laka Henok oo$u'~ 

'~mnna Addam sab ~ 

'im~l)af '~nka zazi'aya bataw~ ~ 

baba 'asrat~ka kiyaya ~awwa'~ 

waUihabbayani ba'a$abt sa a. 

lS I aiM o-(1h .f,I7DM (E 7061 & A3128) 
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ource: Na~s, Call No 3592 

Hail to you blessed noch 

The seventh (generation) from Adam; 

Do not scribe now my crimes. 

Call me to your inheritance; 

And intercede for me at a desolation instance. 

In the 6ih poem, Enoch is dignified as a scribe and prophet since the first man/ Adam up 

to Christ for he wrote and prophesied about both of them. Regarding Adam, Enoch wrote 

in the form of Parable and he said, " ... Cl\.h- Ot.M'152 orot'll-t{W m'ltr t'\rhro m~A 'hro~c mp~ 

1itr t'\rhro ?O~ m'hro~"Jt:,tr m~At fTJ6CP A'}t'lt.l'cet Arht mrot'ltb'/ m~;" ht\,lt,1: fTJ6CP mArh~ 

'hroLifOD-' p~ ?(\pD mArh~. CP~rh ... ::/ ... I saw in a vision on my bed, and behold, a bull came 

out of the earth, and that bull was white; and after it a heifer came out and with the heifer 

came two bullocks, and one of them was black and the other red ... " (En 85:3). According 

to the commentary of Ethiopic Enoch, the white bull that came out of the earth signifies 

the first man, Adam, who was created from the earth; and the adjective ' white refers 

Adam's intellect l53
. The heifer that came out after the white bull symbolizes Eve who 

was created after Adam; and the two black and red bulls also parables of Cain and Abel 

respectively; and the first is described as black for he is sinner; and the second as red for 

his bloodshed. 

152 The appropriate reading is "toM" 

153 ce the Book of Enoch (commentary Translation) (2003 E. ) page 215 
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On the other hand in order to substantiate the idea in the third line and to confirm Enoch 

as a prophet the writer quoted from the book of noch chapter 46, 47 and 48 and 

included them in the last two verses of the poem. The sources narrate precisely that 

• Enoch saw the Head of Days sitting down on the throne of His glory and with Him the 

on of Man who has righteousness. 

In the 68th poem, Enoch is regarded as blessed and described as the seventh generation 

from Adam. The word 'seventh' in the poem is a content word and very significant 

expression. While writing about generations dividing them by seven weeks, which is a 

special counting system and known as Senbete Henoch (the Sabbath of Enoch), Enoch 

called himself the seventh; and said, " .. .I was born the seventh in the first week ... " (En 

93:3). We all know that there are seven days within a week; likewise in Enoch's counting 

system, there are seven generations in each week or Sabbath of Enoch. Therefore, Enoch 

is the seventh day of the first week which means, he is the seventh born in the first 

generation; Enoch's family tree and the first generation clearly mentioned in the book of 

Enoch (En.37: 1). 

In the remaining lines of the above poem, the writer restates the scribing role of Enoch, 

and he requests Enoch not to write his (the writer's) transgressions. Rather, the poet asks 

• . Enoch to call him to his (Enoch's) inheritance and to comfort him at the time of 

despondency. 

4.6. Other Saints as Subject Matter 
Using the book of Enoch as the source of thought, the poets transferred their knowledge 

in order to establish a link between Saints' life and some revealed facts to Enoch. There 
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are some Enochic poems, included in this study, which are composed on the theme of 

various Saints. Some are presented and explained bellow. 

Salam laGorgor;;)yos 'ama ~amawa watagha 

makanna ba~'an b~kaya wamakanna 

HOO 7-:1'1)- ~R.e fltf'? 

AM ar(H' 'fO~C I1'tr c'tOh lorh:: zababba $otahu na$$iro b;;)zuba 

Source: an~OM Madbal ell No. 8204, f. 82 

Hail to Gorgoryos (Gregory). 

While he was watching zealously 

On the mount, in the land of Roha, 

He saw sinners' place of moan 

And righteous' place of elation one by one; 

Then, he preached repentance 

To all (people) on the earth) 

154 W"1C M8204, f82); ~"nc (S4273) 
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The central idea of this poem is about a saint called Gorgoryos (Grcgory)155 and about his 

vision of the places of sinners and righteous. The vision depicted in the poem is similar 

with that of noch. During his revelation, Enoch observed the two places how the 

righteous and sinners live there; he boldly discussed the case in different sections of his 

book. Regarding the place of the righteous, for instance, he says: 

.. . OJflOJolt~ Z/I, QDtPrni ..eOD'i" OJOOJ·/t<' H·t'I ltf!D~ 7f{ IlfD.e-C OJ/r ,}flLi OJ-llrf /?'U. t'I"7.f''!-:: 

OlflVf CAho I]tt/r t:f.lt f "71..e6lfOD' Ilf{.e-:/>') OlfDt'lI]f}1;lfQD' 1l.p,iJ.IJ,}:: OJflVf Clt.f /ro,e '}rf 

"71..e6lfOD' fDt'l1l QDtllth,,' OJfDt'll]f}1.·lfQD· fDt'l1l .p,IJ.IJ'J OJ,et'lltl'l' OJ.ft'l1'fltf>"o- OJ,e/?,tt~ fllt'J1' 

OJ'I).,e n{Jlt OJ/?".e-.p hQD "7,e ,eOJorh7t fl.p.e-tTZlfOD' OJfDmL';' hQD rn61 OJot'l1' fD.e-C hQD 71 

OJ.lt'ft "7lth/t<'OD' IlqllQD qll~.. (En 39:3-6) I And at that time clouds and a storm­

wind carried me off from the face of the earth, and set me down at the end of 

heaven. And there I saw another vision, the dwelling of the righteous and the 

resting-places of the holy. There my eyes saw their dwelling with the angels and 

their resting places with the holy ones; and they were petitioning and supplicating 

and praying on behalf of the sons of men; and righteousness like water flowed 

before them and mercy like dew upon the ground. Thus it is among them forever 

and ever . 

... OJM"'Vf rltCh· I]tVi QDI]~ ltfD 71 /I,ehCfD OJCAh· dJ'flL dJ1-QD ltlJ,,' oM flVf /I,e~.e-.e­

OJ.f'Jflll71tt OJ'(VtPCr (1~ OJOJn~' ltt'lh CPtl,e r;:~fD /ro"7..e ltlJr Ofl,er /1.fOJC.e-fPQD· OJA 

MfDt'177' OlA oflf' AhV6Ih· ~/?"e OJt'llt 'Jh' ~/?"e o,e~ ... ( En 21 :7) lAnd from there I went 

to another place, more terrible than this, and I saw a terrible thing: (there was) a 

great fire there which burnt and blazed, and the place had a cleft (reaching) to 

ISS The story of the Saint is found in Synaxarium (sec March 1 E.C.) 
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the abyss, full of great pillars offire which were made to fall; neither its extent 

nor its size could I see, nor could 1 see its source. 

Hence this broaden perception is summed up within five lines in the poem and the 

revelation is a cribed to St. Gregory. At the end line of the poem the writer states that 

Gregory preached repentance to all (people) on the earth . This is a similar action taken by 

Enoch; he advised his children to love righteousness and walk in it; for the paths of 

righteousness are worthy of acceptance, but the paths of iniquity will quickly be 

destroyed and vanish (En94: 1). Moreover, he rebukes the sinners saying " ... Woe to those 

who build iniquity and wrong doing and found deceit, for they will quickly be thrown 

down and will not have peace. Woe to those who build their houses with sin, for from 

their whole foundation they will be thrown down, and by the sword they will fall ; and 

those who acquire gold and silver will quickly be destroyed in the judgment. .. ' (En 

94:6) . 

70. M~ nMt14-f1h Mt14-c't m~OJt 

OJ1'1C1t\, 

HYiltt ;}H~ OJU.fIO OJ~t\, 

t\.C1'l'f1 On'!. OJtJ.h A~(r"1t\, 

m ~~h- nh C7'f"lJ.t. Hilt\Jl ~t}t\, 

ource: ibid 

Salam la'gstgnfasgka 'gstgnfasa bgywat 

watmbale 

zaya'amt hazana waya- rassg ' g wayle 

Libanos baianni waridaka 'gmlu ' ale 

bana$ku taka mabdar aza ' albo mgssale 

~af~afu maragd wah~bru birale 

Hail to your breath which is breath of life and supplication 
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That takes away sorrow and afi1 iction; 

Coming down from heaven, Libanos, tell me saying: 

'} have built you unimaginable house; 

Its wall is (made) of onyx and its roof is beryl. 

The poet praises St. Libanos and appreciates his breathe as it is a breath of life and 

supplication. In my understanding, the word ' breath' denotes the prayer of the saint, 

which is nearly the same (synonym) with the word supplication. His prayer is considered 

as a breath of life and a supplication that takes away sorrow and affliction; this is due to 

the fact that the effectual fervent prayer of a righteous man avails much (Jas 5: 16). 

Quoting from the book of Enoch, the writer pleads the Saint to build and grant him (the 

writer) the incredible house of habitation; its wall is (made) of onyx; and its roof is 

(made) of beryl (En14:15). 

oah's tradition is one of the major themes discussed in the book of Enoch. His 

miraculous birth, his vision on the destruction of the earth by the deluge and his 

communication with his great-grand father- Enoch, in a bitter crying and weeping 

voice .. . (En 65:1) are some of the general points included in the book of Enoch. These 

and other related themes are used as a source of Enochic poems; some examples are 

presented bellow. 
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71. lilam lliwaldli Lamel:t ' libli K:;,rsto Noah 

kama $al:tay 'abr:;,ha bagize l:;,datu m:;,zub 

hOD M(hrS
157 e(V~ mhOD ~'],l~ kamli 'asl:tat:;,y $a' ada wlikama ~:;,gerada 

</>,eu 

basa'a I:;,datu barako la 'amlaka samay 

'limlako 

li:izar'a 'alam :;,m ' ayh ' :;,gzi ' u mal:tako 

Source: h"lH.}1.llrh.C ~"I/)J ('8gzi'abl:ter Nag:;,sa) Call No. 7061, f. 36 

Hail to the son of Lameh-father ofChrist/Noah· 

When he (Noah) was born, 

He brightened like the sun; 

He was white like snow and red like the flower; 

While he was born, 

He praised and served the God of heaven . 

As the seed of the world 

His Lord saved him from the great flood. 

156 3592); c...YvlJo (A3128 & E 7061 r 36 

157 (A3128 & EN7061); hlfO M6.if>5'( N3592) 

158 (N3592); h"1It.Mlrh.C (A3128 & E 7061) 
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~UDflt\ jP~. M;Jt. Orh~ 

h"1tl.Ml'bC hJ:;)'i' ~UD Ml<J>~ <J>t\~ 160 

MMl M-1· 161 hrp(Jcr<J~ ~UD ar,)H 

cr<J~: : 

S~i1am obi HiNoah l~huy 

'~mtorb'~t~ 'al~m b~ruy 

'~gzi'abber 'adbano '~m~ y~saqq~y qalay 

'asraba '~sat '~ms~may am~ w~bz~ may 

ource: ibid, f.36 

I said peace to the handsome Noah 

That is chosen from the world' generation; 

His beauty is like the rays of the sun. 

God saved him while the abyss (deep) was filled, 

When fire-channels discharged 

Much fire like fire spouts upon it. 

73. ~UD 1"~rpM ~t\rp ('Icr<J~ ~~') -Ott') '~ma t~damsasa al~m b~maya 'ayh 

~zub 
M'ht\ 7;~'~ 1"Ct. rpM -('1M.:'!: GJ~ce41 M'~ Cj'') 

Lat~kl~ $~dq t~rfa m~sla b~'~ itu 

159 3592); "';hf,. (E 7061); (:\fh·f,. (A3128) 

160 h"1llMl'tc hJ':;}c;' h(/D .enm'l' "''If,. (A3128); h"1H.Mlfh.C .. rO f,.V'mif> "''If,. (E 7061) h(/D M<f>f,. <f>"'f,. ( 3592) 

161 (/Do,:,. (A3128, & EN7061) 
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Wadaqiqu 'abuna Noah 

ma' aza manggstu ' a$enawa 

'ggzi' ab!:ter sgbbu!:t 

' arafia 'gmgnnehu samayo Lameh 

Source: 7,Ch, (' Arke) Call No, EMML3128 

When the earth was destroyed by the great flood , 

Our father Noah, together with his wife and daughters, was saved 

As a seed-bearing plant for righteousness; 

The blessed God smelled the sweet odor of his reign; 

And Lameh called him rest). 

The notion of poem 71 and the concept in the first three lines of poem 72, is inclusively 

alluded from Ethiopic Enoch and it accurately recites the astonishing situation happened 

during the birth of Noah. The main source reads as follow: 

OJAYD.i?'1t: OV?-'otl ~.P'); OJtl.i?'f O7,-p1'1 tlOJtl~ '1OZtlJ 7lMl.i' OJOl(Jr AYDitF OJOltl;::r OJM:; 

OJM .P',:JV- JW,f! hov );lImrj' OJ1',etlJ hov J?'Z t:-fI OJ)?'J+t: CA(J· hov OYDC )?o-fl OJ.i?'YD.i?'07tF 

OJtPtf,e );o,elrL'V- OJ(lfi htPi' );o,el'tv- );71CY tr'1 ai' hov BrItE OJtI,;::'tf..e fiCO trtt- a-l':; 

OJ(lfi i'l.P'); AYDk~ Y tlovOJtl,~ r htPi' );?-tF OJi'tf7t: l171ddv- tlk71i); Jr.i?'.p:: OJtI,CO '1OZm 

);ff'V- AYDio· OJ7o f OJODJr); 1f1 );frV- 07·/;1'1:: OJ,eatl°); ~ OJtl.i?'tr OJ61J? artt-m OJli./1 ~ hOD 

(J'flA OJ,eovll61 ;::1:1' oD'1Ahi' (J07,e OJt;:rt:,-p IJ61Ar OJli.M h07~ OJ);o,e l'tv- hov Jr 76tF 

tlOrl,,e OJ7)?' 1If1-m ... (En 106: 1-6) ;: 
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And after (some) days my son Methuselah took for his son Lamech a wife, and she 

become pregnant by him and bore a son. And his body was while like snow and 

red like the flower of a rose, and (he hair of his head (wa.~) while like wool ... and 

his eyes (were) beautiful; and when he opened his eyes, he made the whole house 

bright like the sun so that the whole house was exceptionally birth. And when he 

was taken from the hand of the midwife, he opened his mouth and spoke to the 

Lord of Righteousness. And his father Lamech was afraid of him and fled and 

went to his father Methuselah. And he said to him: 'I have begotten a strange son; 

he is not like a man, but is like the children of the angels of heaven, of a different 

type, and not like us. And his eyes (are like the rays of the sun, and his face 

glorious ... 

In the fir t line of poem 71, the writer exalts Noah as a son and a father simultaneously. 

Within a single line, Noah is referred as the son of Lameh and the father of Christ. Then, 

by extending the message depicted in the word " Jio,e'}1;tr " from the reading " mllfi hLP1' 

Jio,e ,}1;tr JiflCY trt1 fl1' h(7lJ (Jrl-,,e", the poet intentionaly intended to say that when oah 

was born, his entire body, not only his eyes, was brightened like the sun. In the third line, 

he also vividly describes the physical appearance of Noah comparing his whiteness as 

snow and rosiness like the flower, which is a comparison statement used in the source . 

Moreover, in the remaining lines of this poem, the writer rephrases as Noah praised and 

served the God of heaven while he was born; and as Lord aved him from the deluge, in 

order to be the seed of the world. 

From another perspective, comparing poem 71 with the cited reference on may be able 

to see that the poet transmitted words and phrases directly from the source material to hi 
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poem with a slight, but important rearrangement. For instance, a line from the source, 

' ... JW'I hov ;'tlrhr.P OJ1>,et11 htTD K'Z L:,q' is reshifled and writen in the third line of the poem 

as hC1D Mrhtr a~"l aJhC1D ~nG~ cp~U , without changing the meaning. In general, it is 

possible to say that poem 69 is the summarized version of the cited reading. 

Likewise the preceding poem, Noah is also the subject matter of poem 72. Here, the write 

lauds and appreciates Noah for his good-looking and for he is being chosen from the four 

corners of the world 's generation. In the second line, his loveliness is symbolized by the 

rays of the sun- similar expression in the source cited above. Lastly, testifying as Noah 

was saved by God from the deluge, the poet also recounts in a more descriptive manner 

how the deep hole of the earth was filled with much fire, like fire spouts when fire­

channels discharged upon it. In the last line, "MMl Mt 'h·'fDttcPf~ ftC1D ar'iH cPf~" the 

phrase, "MMl Mtl fire-channels" is an expression substituted in the place of "water­

channels" . According to the source Enoch says, " ... aJftt\ot\h-- t]oO M~ "ttr C1D"t7(\ ocPf~ 

aJCft..h-- 'i' a,O Mr(\ aJMlO1: Mt.ll -'to,tr ... aJCft..h-- t]OO aJi'P ft "to/OTt -rC'ial. -'to 'fD,'?:c ... oarM: 

ott on..~ aJftiH ar'h1: cPf~ ~~ltrh aJ~riUfl, ·'to lJOJ:C . ..!. .. And I again raised my eyes to 

heaven and saw a high roof, with seven water-channels on it. .. . And I looked again, and 

behold, springs opened on the floor of that large enclosure, and water began to bubble up 

and to rise above the floor ... " (En 89: 2-3). A reader can notice that the earth was 

demolished by the flood that came from two directions; one from above that came out 

from the seven water-channels and the other, a flood that bubbled up from the springs 

(abysses) of the earth itself. As a result, the flood was not simply a cold one, rather it was 

burning! Therefore, the term "fire-channels", in the poem is intentionally applied to draw 

the attention of the readers in to this reality. 
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Poem 73 also can be understood as expansion of the prior poem. As stated earlier, God 

saved Noah when the earth was destroyed by the flood of great water. The additional 

information which incorporated in this verse is that our father Noah was not saved alone, 

• rather he was kept together with his wife and daughters. Quoting indirectly from (En 

84:6), the author justifies that Noah was saved as a seed-bearing plant for righteousness. 

ubsequently he proclaims Noah's reign was smelled (esteemed) as sweet odor. Then, 

the poet concludes by indicating that Lameh, the father of Noah, named his son "ht.ft.tl 

Rest". But, according to the source, one may not able to get the word "Rest" designated to 

Noah; rather it reads as, " ... roc'\dD\" {)qo t\1itr rotl.~ 'l"t MdD arkt: j{)1'6.,fP~ t\9l'~C h9l'ttt\-

u?<-tI. I ... And he called the name of that child Noah; for he will comfort the earth after all 

the destruction" (En 107:3). Therefore, the reader should understand that the poet used 

• 
the name 'ht.ft.tl Rest" to imply the fact that Noah is the one who "comforted" the earth 

after all its destruction for God established His covenant with him (Noah) in order to 

"neither shall all flesh be cut of any more by the waters of a flood' neither shall there any 

more be a flood to destroy the earth" (Gen 9: 11). Further more, the name Noah has three 

meanings: "nt.ft.t/ot.ft.t" (Rest) , "tft.fPrht" (pleasure) ''i't. ft.'' (seed) 162. 

4.7. Enochic Ga'az Qane 
Qane is one of the major genres of Ga'az poetry. Qane appears in both written and oral 

• forms; Alemayehu (1970.p.99) cons iders Q:me as an art form, having a language (Ga az) 

as its medium of expression, handed down from generation to generation by oral 

teaching; it is also the characteristic of the people who created it. Another researcher 

Luigi F. (1984.p. 99) has also explained Qane as a kind of poetry which is considered the 

162 H<t:'l'~'r (5:29) h'H':'I";J·1·~:>''''l.aV} -t·qot\h,l· ( ee Genesis Ethiopic commentary and translation chS, v29) 
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boast of Ethiopian literature; which is too difficult (and indeed, at times, impossible) to 

interpret even for Ethiopian scholars because of its deep and complex nature. 

~ne is r plete and rich with allusions to history, the Holy Scriptures, the lives of the 

saints historical events, classical texts, nature, and popular wisdom 163. Consequently, 

like in the other Ethiopic manuscripts and poetic genres of Ga'az literatures, the book of 

Enoch is quoted and illustrated by Qane composers. The following Qaneyat (Ga'az 

poems) demonstrate how Ethiopic Enoch is depicted in Ga'az poetry / Qane. They are 

presented according to their level of complexity (from simple to complex); which means 

from the shortest Qane that consists of two lines, known as 1'flh. :PC; (Gubae Qana) up to 

the longest one, called 6fT}~ CfD1C (611t\)('atana Mogar) which has eleven lines. Hence, one 

should notice that for this study, the level of complexity of the poems (Qaneyat) depends 

on their structure, particularly, numbers of the lines in each stanza (Qane). 

Lamal'aka gannat Henoch 'iyyafarraho mawit 

uro.." h~~u- hhC;~ h'J'lfT}'[ {11: Wasta 'adawihu 'aknaf 'amtana bottu as mat 

M"'It 

Mal'aka gannatl Henoch shall not fear death 

For he has 'asmat in his hands/ wings 

As stated above, this couplet is the first order in the lists of Ga az Qane and it is known 

as 1'fltb :PC; (Gubae Qana). In its special character, it is also called 'H1C .pi / babr Qane for 

the words 'CfDt\hh 1H' and 'hO"'l1' , have dual meanings. In a common sense, the word 

163 ergew 2009 
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aot\Ah 7~t' is a title name given for some church leaders (bosses); and the word' M10llt' 

'asmat in its popular meaning, stands for a written amulets (magic scrolls). The literal 

message of this Qane, therefore, refers an individual magical person called Henoch 

(whose title name is Mal'aka Gannat) that thinks as he will not be troubled in any case 

because of his 'asmatl magic. 

The secret and the most important concept of this Q~me help us to think about the life of 

the angels and Enoch the prophet. In this context the above words, 'aot\Ah 7~'}' and 

MOll-I" have different meanings; the first is translated as 'angel of the paradise ', and the 

second as 'names'. According to the above Qane this angel has 'names' in his wings. The 

concept is taken from Ethiopic Enoch. The book (lEnoch) reads us that God placed His 

secret names such as AI-] C aka), ht'l1l,l\,t\ (kasba ' el) and (1,,9> (Beqa) in the hands of 8t. 

Michael (cf. En69:3-6). In other words, we know that the angels are not mortal or liable 

to death naturally. Having this fact the composer of the above Qane states that Enoch the 

prophet who is symbolized by the angel of paradise (because he lives there) never 

frighten death. 

OllCSc;n '}(1,(\o Hao)? Hao.e • tawalda 

l111t- aJ't'lh Mao t.c'l~5P (Ul)?I 64 :: 
Marayam tabelo zamada zamada 

Ezra wahenok 'asama rasaywo ba < ada 
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For the son of Adam/death that is born of him (Adam), 

Mary made him (the death) kinsman; 

For Ezra and Enoch made him outsider. 

This ~'oz poem (Q~ne) is known as HA~t\h.\' (za'amlakiya) and found at the second 

rank having three lines. In order to develop this Triplet Q~ne, the composer took its 

theme from Ethiopic Enoch. Hence, the life of Marry is compared with the life of Enoch 

and Ezra considering death as a comparison criterion. In the poem it is said that St. Mary 

made the death, the so called son of Adam, kinsman while Ezra and Enoch made him 

outsider. Here we can understand that death is considered as the 'son of Adam' due to 

the fact that it/death was born for the first time, from Adam's transgression· there was 

no death upon men before his transgression 165. Starting from the time of Adam, all human 

being, except Enoch, Ezra and some others, died and are stile dying. About Enoch, it is 

written in the book of Enoch as: "h~;P~(1D ttt\- '11C 1'h1l1' 'bc,"h mht\(l H\'A~C h~art\-J. ('\oflh 

f!'~f! 1'hll-r m'if! Vi\<' m~l'r PL.I and before everything Enoch had been hidden, and none 

of the sons of men knew where he was hidden, or where he was, or what had 

happened .. .' (En 12:1). St. Paul also testifies in the bible saying, By faith Enoch was 

translated that he should not see death; and was not found, because God had translated 

him ... " (Heb 11 :5). The same is true about Ezra. Taking thi idea from the bible, the 

composer of the Q~ne/poem said that while Ezra and Enoch made the son of Adam 

(death) outsider, Mary made him (the death) kinsman. Shortly, it implie that whil Mary 

died, Enoch and Ezra remained alive. 

165 ee: Rom 5:12 in the Bible 
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3. ~t.tH)'z.u' /\ ~Cfh UO :J>llC (J)qn,1, /\huo ~cp.p', Hirahyanihu UiHenok mliqabr 

-t?lhCf-t wlimot Ui'~mmli faqlidu tli~~'~ta 

Bazabanli fciras Yobann~s '~ntta 

"uo~ h.~n,t\ h'}~ h'~H /\<JUO' ~hl1'z.u- 'anfcir a~li samayata 

1"lt\h,-t166 : : 
Zamada kirubel bnf 'abaza lomu 

While the grave and death, which are afraid of Enoch, 

Wanted to mount on the back of the horsellohn-

That leaped to heaven, 

The wing/relative of Cherubim holds them his (John's) ears). 

4. ~uo 07/\/\ -tMt. h'l";'J~/\ -tuo:r~ ihOTJ'I" ' Ama bagalila ta$~'<;)ra '<;)mbayla tamatro 

:J>/\ Oo/"t uo'l"VC b~mam qala' awadi mamh~r 

ocM ~Cfh (J)HI"lC,PtI Oh"7C 

166f1 'l"M.;P /fI~O' 

167 HfI~'l" (ODt~p') 

Bar '~ska Henok wazakaryas ba ~gr 

, Abazwo darga '~sma zamadomu kona 

w~stli betli Herods nakir 
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ource: ibid, p.3l 

While the teacher/Qale Awadi (John the baptizer), was in affliction 

From the power of sickness of hewing, 

There were Enoch around his head and Zacharias in his leg; 

And they took him together for he is their kinsman 

In the house of Herod the alien. 

The above two poems I Qdneyat are known as otz.Ol1"1· lMibazbu. Even though they are 

Triplets in their structure and the same as the former type, they are more advanced in 

terms of the lengths of each line within theme. Both poems discussed John the baptizer, 

as their subject matter. In poem 3, the poet symbolizes: grave and death as people who 

are afraid of Enoch; and also as people who wanted to mount on the back of a horse. The 

poet also symbolizes John by a horse that leaped to heaven. Another figure of speech 

depicted in the last line of the poem is the wing of Cherubim which is symbolized by a 

kinsman (somebody's relative). Then, the poet said that while these people (grave and 

death) wanted to mount on the back of the horse (John), this kinsman, Cherubim's wing, 

holds them the two ears of the horse (John's ears). All these are allegorical expressions' 

the golden messages of this Q~ne (poem) are two; these are: 

First, the anxiety of the so called people, grave and death is used to indicate that death 

and grave are not able to control Enoch the prophet. In other words, since Enoch neither 

died nor buried yet, death and grave are powerless upon him. In short, the compo er 

accurately explains as Enoch being concealed from the face of death. 
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econd, the subject matter of the poem John is discussed as a horse driven by death and 

grave to notify as he died and buried. Jnterestingly, the poet explains that while John 

died he wa given two wings like Cherubim, instead of his two ears. As we read in the 

Bible, John was beheaded by the order of Herod and his body was buried by his disciples 

(Mt 14: 1-13). Whereas, his head, accord ing to the teaching of EOTC, brought two wings 

and flight for fifteen years teaching the word of God 168. 

Likewise the above ~ne, the composer of the 4 th ~ne also used cultural and Biblical 

references in order to articulate his message. From cultural point of view, especially in 

Ethiopian, it is understood that when a person is very sick and comes at the door of the 

death, his relatives may approach him and hold the person 's legs and head. Based on this, 

in the first line of this Q~ne, Qale Awadi (another name of John the baptizer) is referred 

as a teacher (person) who is in affliction from the power of sickness which leads to death . 

Then in the last two lines, Enoch and Zacharias are considered as his relatives who 

gathered around him and hold his head and legs respectively. The main point of this Q~ne 

is also depicted in these lines. When John was beheaded, he did not die completely; 

rather his head was alive while his other body died. To signify this the poet says "Enoch 

holds John 's head" which is to mean that as Enoch the prophet concealed from death; 

John's head was also remained alive while he was beheaded by the order of Herod . 

Whereas the poet says, Zacharias holds John in his leg (i.e. John's leg)" to notify that as 

Zacharias whose blood was perished between the altar and the temple and died (Luk 

11:51), John, the son of Zacharias, was also died. Therefore, the poet made an allu ion 

168 U?-i; 14:5 >'()~:'1D:J' -'I·G~"'1.ar') -j'{/Oflh-'l' ( ee the Gospel of Mathew: Ethiopic commentary and translation 
ch14 v5) 
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from the book of Enoch to use the life of ~ noch as a source of his Q:;)ne together with the 

ubject matter (John). 

EiayastafS/:two nadayan 

Muse waNoD lazamada s;)ga l:;)dat 

S:;)ww:;)ma 'sma 'abdarwo babrhan bet 

ht\(JD ~M (JDo,c ~<p(.(l U/\'(l r'h~CDt 

CD'H101' H~,,(l (JD06.ct 169 

Esma m:;)sla ma 'ar 'aqraba haliba /:t;)ywat 

The poor Moses and Noah, 

Could not please to the birth/kinsman of the flesh; 

For they made him to pass the night fasting. 

But, the rich Son (God the Son) honors the respected birth; 

For He brought living milk with honey, 

And bread without number. 

The 5th ~ne/ poem in the above in known as 'PH,u'1 ep'b/ Wazema ~ne· tructurally it i a 

Cinquen or a five line stanza. This Q:;)ne discusses the miracles that happened during the 

169 H'lM «(TrI/e lI.ec'll11lt\) 
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time of the birth of Christ comparing with the birth date of the two prophets (Moses and 

Noah). In Ethiopic EnochlEn 106: I), it is explained and reported that when Noah, the son 

of Lamech, was born, 'his body was white like snow and red like the flower of a rose; the 

hair of his head (was) white like wool; ... and his eyes (were) beautiful. And when he 

opened his eyes, he made the whole house bright like the sun so that the whole house was 

exceptionally bright ... ' The Orthodox Tewahido Church also believes that the same 

ep isode was happened during the birth of Mosses 170. Regarding to the miracles that 

happened during the birth of the rich son (God the Son) the church teaches that the 

mountainslhills turned to living bread; the trees showed fruits of blessings; the rivers 

turned to milk and honeyl?l. In the Q;;,ne, the birth is symbolically represented by 

kinsman Iguest who came to the houses of the poor Moses and Noah and of the rich Son 

(God the Son). In our culture, even in the others, it is clear that a guest cannot be treated 

equally if he went to the house of the poor and the rich. The poor gives him nothing; 

whereas, the rich brings to the guest whatever in the hOllse. Considering these cultural 

facts and the biblical narrations and holy Tradition of the church about the birth of Noah, 

Moses, and Jesus, the poet stated that the time in which Jesus Christ was born is highly 

glorified than the two prophets. There for the poet sues the book of Enoch as reference 

to compose his Q;;,ne. In general, the theological implication of the poem is that the world 

becomes full of happiness by the birth of Jesus Christ. 

170 ~t'l- 116M- 2:2 "'·C~"'l.1D·1 r/1D~h'r (see exodus 2:2 ofEthiopic commentary and translation) 

171 Clh1'1' M.1: t'!hCI'l'M h.I:'IlC t>~. ""ClM ihJ?,lDt : OJo6OJ 1·l',9"~ U.f. Milt'! ClG ht; "'l,{ llihC~ t>~t rht'\.Cl IDUDo,G .. .1 
(<r.~-I'l J'to~· 'H"1&. H~"") (Lit. During the birth of Christ, mountains became bread of life; and the trees of the 
wood yielded fruits of blessing; and the river's water became milk and honey .... ). I Iere, the reader hould 
note that if the symbolic expressions like 'mountains', 'trees of the wood' and 'ri er's water' are analyzed 
thoroughly, they yield us numerous theological fruits that could be sweeter than milk and honey! 
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t1~dgwwo wamann:}nn:}wwo 

Dliwe wlimot w~ludli qlidamay Adam 

W1i'itb1ilwwo llimliret geslim 

Amtana M:}ny:}lk n:}gus bawi'a ganat 

da~m 

Badaro laHenok zayqadd:}m 

'Amawas1ido manfas mangala gadam 

Wa'anbaro babaddis alam 

The plague and death, the sons of the first Adam, 

Let leave and esteemed least Emperor Minilk, the world of the flesh; 

And do not make him dust by tomorrow. 

(For) the king Minilik went before Enoch into the second paradise 

When the spirit caught him to the wi lderness 

And set him in' Haddis Alem ' Ithe new world). 
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This Q~ne is called r"1\t'b ;Pi/ s~lIase Q~ne that has six rhyming lines with various lengths. 

It ubject matter is Emperor Minilik II who wa king of kings of Ethiopia. According to 

the Tradition of Orthodox Tewahido Church, some people, especially monks, leave this 

world of flesh or the material world and they esteemed it least. Taking this notion into 

account and symbolizing the plague and death by the sons of Adam, the poet requests 

them to go away from Emperor Minilik-who is also signified by the world of flesh. In a 

straight line, the poet is wishing or praying for the Emperor, neither to be sick nor today. 

He also compares the king with Enoch; as Enoch was lifted up into heaven (the new 

world) the poet also says, the spirit caught Minilik II to the wilderness and set him in 

"Haddis Alem" (new world). The phrase "Haddis Alem" is a name of a particular place 

(small town) which was established by the Emperor, and a place wherein he constructed 

his palace. 

7. h.,S'n. 1'rr" 1'r1J.' rht. Eyyasu n~gus n~gusa !:tara 

o~C1'f,h .em7\C haD o~C1'f,rr t\O'Ht. 

Wagannata y~kun maqabrika 

kama msma'~ d~m$o laHenok ~nzlra. 

Source: aD7\rh6.-.pi ('Hht: t\..,!PCD<lt) (1983 E.C), 77\ 378 

King Eyasu, the king of soldiers, 

Let your age be shorten like the age of Ezra; 

And let your grave be in paradise 
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For you shall hear the voice of nochl the psaltery. 

In its special name, this Q~ne is known as Vfut:\h ep'i, / sah~l~k Q~ne and it has three 

rhyming lines, which are completely different from the previous ones. King Eyasu is the 

ubject matter of the poem; using ironical expression the poet consecrates the king 

aying, 'Let your age be short like the age of Ezra". Paradoxically, Ezra's age is not 

hort; rather the holy angels took him to paradise and he lives there until the end of this 

world 173. The second paradox is "Tomb in paradise"; here the poet communicates his 

subject matter and says, 'Let your grave be in paradise to hear the voiee of Enoch the 

psaltery' . One can understand that there is no grave in paradise. As a result, the author is 

conveying his enthusiastic message to the subject matter wishing him a long life to live 

together with Ezra and Enoch in paradise. 

'Agzi'abl:ler tabib 'iyyasta'araya 

t:\mh~1' h~v- Et:'l'L1' M.1' 9l't'tt\ 'l'V-ep L~I:I~kwata '~dehu f~trata ba~ota m~ssale 

~,9l'r11~ MH MO,!' ), 9l'~ 0&-.&-.10 9llm·ep t~yyuq 

H'}1''z, huo ,!'?\~epl D'H&-' t:\'M,eo, Wala'~la araft armn'em (Hermon) tadbaba 

owc"! DCep 

h9l'tV:ClC ~..,..;}'} OBW I'r&-.&, w'}~ep 

(\11't oe~ w,e '} MM h9l'l\h ?\J):ep:: 

173 ee the book of Ezra utuacl 13: 49 

gabro laTabor m~rfaq 

Zanttani kama ya~dGq Ezra l~bb~ya y~be 

bawarba ~rq 
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l1~llL fl~C H;ritd:'1 C>l.h· .£.flL Uizatti ' a$ada wawayn 'a'~baya 'amlaka 

roc;P: : 

Source: ClD7\m6.;Pi (11hL t\.,1>Clr'}t) (1983 E.C), 77\ 565 

The wise God never made equal the creation, 

The work of His hand; in every group it is clearly known; 

Because He elevated the paradise more than the lofty Ararat; 

And, He made Tabor as roof of a house 

Upon the basement of the Mount Hermon; 

To assure this, Ezra! my heart says: 

, In the time of peace, the righteous God elevated 

This vineyard (temple of God) more than 

The mountains (houses) made of trees" · 

Again my heart! Enoch that saw hidden mystery ay: 

"1 saw the mount of gold where the mountains of silver are under it' . 
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Structurally, the above Qane has eight rhyming lines of various lengths; and such types of 

poems are known as (/Dm~o <Pi. I Mttwaddas Qane. The theme of this Qane discusses the 

wisdom of God in creating the universe. The author explains that God did not make equal 

the creation and the work of His hand. In order to verify his argument, the poet mentions 

some geographical evidences; for instance, he says that the paradise is created being 

elevated more than the lofty Ararat. He also argues that God made Tabor as roof of a 

house upon the basement of Mount Hermon. Moreover, the poet cites Biblical references 

to make the issue more logical and persuasive. Citing from (2Ezra 6:25), he elaborates as 

the righteous God elevated the vineyard (temple of God) more than the mountains 

(houses) made of trees. More interestingly and signifying his own heart by Enoch the 

prophet, the poet says, "My heart, Enoch that saw hidden mystery says, '1 saw the mount 

of gold, where the mountains of silver are under her"'. When the poet compares his heart 

with Enoch who saw hidden mysteries, I understand that he is amazingly referring his 

knowledge of Qane that brightens his intelligence and helps him to think dynamically. 

In his book Enoch reported what he observed and speaks, "there my eyes saw the secrets 

of heaven, everything that will occur on earth: a mountain of iron, and a mountain of 

copper, and a mountain of silver, and a mountain of gold, and a mountain of soft metal, 

and a mountain of lead ... " (En 52:2). According to the lists of the various mountains in 

the quoted text, we understand that the mountain of gold is found next to of silver. 

Therefore, the poet considers the first as a base or a mountain with lower status, and the 

second mountain as a superior one. In my understanding the main message of this Qane 

is depicted at the concluding line. Although the poet is anonymous, 1 speculate that he is 

from .e.llL mcifl Dabra warq, ancient historical church located in eastern Goliam 
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Province. Consequently, using mountains of gold and silver as a symbolic representation 

of the church and other non-Christian worshiping places respectively, he exalt the 

church in general, and his church-~11G (DCep/ Dabra wlirq (mountain of gold) in particular; 

and concludes that the righteous God elevated the church more than the palaces and 

houses of pagans. 

9. <P'tt'l PC,?, "'Ii-a ?,'6t\1' ~cet 

(DH9DsP m'HO' (\('\,t OMJ~~ :P\'~ ~(D·C 

Qatila 'Oryo (Uriah) ggfu'g $g'gliitii 

Dawit 

MI(]D h(]D ~9Dmt\- rJ.l9D~ O?,CD-? o"C'P''} ~11C Waziimmgwo J:tgzbu liiset (Seth) 

ba'awalda Qayal (Cain) nawr 
~fln.c'l :p~ (10 ~om ~"7G ~o 11M. h..yaep~ 

~7C 

9D~C 

h.. ;~,7t 9DtCJlJo 11~c'l.1' 5t~:p'} 9D"7flC 

'8sma kama ygm J:talu samru 

Nababissa qal sob a nababa 'ggra 

Igbba bg 'gsi 'iyya'gqgfnagar 

h9DfIl~ hot\- ~t6...<pc O'l.tilJo (DOh.. 'l.tilJo 'Ama Hose'g (Hosea) bagomer 

~1·6...CPC 

h..Yfl·",CPY.''?' t\t'l(]D<h,C\ (]D'}7t'1 ~"7H.J1.. 

~"7H.h,(lm,C: : 

227 

Hgyya zamawwa mangala zamawwat 

mgdr 

'lbadagat mtgnnahu bg ' gsita $adqan 

mggbar 

'Amtana kullu ygtfaqqar bagizehu 

waba' igizehu'iygtfaqqar 



• 

• 

• 

• 

Biiriimb:mi ~bul qatila 'aggag 

(Agag) nakir 

'Iyyastliwadd~yo IliSamuel mlinglilli 

'~gzi'u '~gzi'libber 

Source: (]D?lrhi. 'h (11ht:: t\.,9>0).'}1-) (1983 E.C), 1?l 408 

Killing of Uriah the oppressed is David's guiltiness; 

And fornication of the people of Seth with the sons of Cain is humiliation· 

Because, they agreed to swear calling the name of Mount Hermon; 

But, when the speaker Word speaks, never hinder the foot of man's heart . 

While Hosea took Gomer, like the land has committed whoredom 

The woman! work of the righteous never ceased to be his wife; 

For everything is good in its time and not good in its wrong time, 

Hewing of Agag the stranger by the edge of the sword 

(It) has not rebuked Samuel with his Lord, God. 

In terms of its structure, this poem is the same as the preceding one. Here, the poet 

explained his ideology of time as the central idea. He discussed that one action can be 

good or bad depending on the time it happens. In order to substantiate his philosophy, the 

author cited two Biblical evidences i.e. killing, and fornication. In the opening phra e and 

the last two lines of the poem, he mentioned David and amuel as the murderer of Uriah 
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and Agag respectively. According to the Bible, the death of Uriah was organ ized and 

ordered by King David (2Sam 11: 15); hence David was reproached by God (2Sam 12: 1-

12). On the contrary, even though Samuel hewed Agag in pieces before the Lord in 

GilgaJ (lSam 15:33), the Lord speaks him nothing. Based on this, the poet confirmed that 

wh ile David is guilty in his action of killing, Samuel was not accused by his action; 

because, he says, "everything is good in its time and not good in its wrong time". 

Fornication is the second argument raised in the poem. The composer presented two 

scenarios of fornications, of which one is immoral and the other is not. In one side, citing 

from the book of Enoch (En6: 1-6), he discussed that the sexual behavior of the sons of 

Seth with the sons of Cain was humiliating. On the other hand, the poet mentioned the 

fornication of prophet Hosea who took Gomer, the daughter of Diblaim; then, he argued 

that although Hosea committed adultery like the other people, his righteousness was not 

taken away from him ((Hos.l :3). It is to mean that his fornication not perceived as 

immoral as the sons of Seth was . In general, the poem asserts that there is time/ situation 

in which a certain action can be good or bad. 

10. rh(JD~"'lt\cet 7lt ~{lG CPt.l~ 

;rHl"1h t!\(l (l(JD"1f1'1 f"'C"1t 

aJThc'lT (larll-t;r 

M,{lClrr' h IT h,(JDl'l (JD~hR,.e,.CP U{l'} 

I:Iamalmalawit ganat dabra qaranyo 

Tazanag'~ I~bba bama' azaha ~r' at 

'amma ' ibaqola dati soka AI ' azar ndet 

Watakasta ba~steta 

UiAbrham '~nta ' imannano Melkechzedek 
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habt. 

Za'Maranna 'inbur faqra zi aha masgart . 

A 'amarnahi kama halo baqaranyo gannat 

Yared zawalado Henok mabalet. 

Esma latabab 'adlawu emanna balafi 

nabrat 

Ella ba'a'anaqWa tamassalu Mazamraniha 

bawaryat 

The Herby paradise, "Dabra Qaranayo" (Mount of Calvary), 

(She) flatters the heart in her fragrant order; 

If a thorn/affliction of Lazarus shall not come up there; 

And if the wealthlMelchizedek, Which despises not Abraham, Was abundant there; 

When we, men of joy that her love bound us not move, searched her, 

We understood that the spiritual song/Enoch the son of Jared 

Exists in the Calvary/paradise; 
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Because her singers/the apostles who are signified by fine gold 

(They) favored wisdom than a corruptible wealth. 

The church named ~·(lL c/>t.'}~ / Dabra Qaran~yo (Mount of Calvary) is the subject matter 

of the above (JDrot:tt .pi / Mawadd~s Q~ne. In this poem, quoting signifier form the book 

of noch (En 32:3-5), the author signified the church by the Herby paradise and the order 

of the church by the fragrance of trees in paradise. Then, he declared that the church 

flatters the heart (of believers) in her fragrant order as the sweet smell of trees in paradise 

spreads and penetrates afar. In the contrary, the poet pointed out the financial crisis in the 

church and the low salary that servants/ priests earn there; and he compared it with the 

thorny affliction of Lazarus (Luke 16:20-22). What so ever the problem he regarded the 

love of the church as a snare that bounds them (servants) not to move anywhere leaving 

her. 

Once more, the poet compared the church with paradise wherein Enoch the son of Jared, 

lives. Extending the comparison, he associated the notion UTf"ltbt/ mab~let (lit. 

hymnological service) with Enoch, and its inventor', St. Yared 175 with Jared, Enoch's 

father. Then, he deduced that as Enoch the son of Jared lives in paradise, UTf'~tbt/ mab~let, 

the son! work of St Yared, also exists in Qaran~yo-the church. Lastly, the poet clinched 

his Q~ne exalting the singers/priests of the church for they are serving the church with a 

low salary favoring the wisdom of the church than a corruptible wealth. He also referred 

175 In its broader sence, the notion t1'/"lt\,t l mauolet (canticle) designates the extended hymnological services 
delivered in Ethiopian Orthodox Tewahido Church. Primarily, t Yared is the supposed inventor of 
U'I'~(\,~'I maU:llet-Ethiopian church music. (Ezra GlMedhin , 2005. pp. 659-60). 
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them apostles and signified them by pearls realizing that the twelve pearls denote the 

tv el e apo tles l76
. 

1 I. he:. hf.,lr~ h1't1<f~ h9'Dh 

~'01't- aoorf>t\ 1'htr Oo?'~ Cboh c'\,(\" 

h 1H (1 OC(11 Hf.,~t\5P 1'eVpf\o 

Effo'iiyhud'iiz;;)madii '~mm;)ka 

Dabtiira masqal tiikalu bii'a~adii 

r'~s~ka selo 

Enza bo barban (Barabbas) 

Wa'amiita ~~yon bii~~yon nawibii 

tiisamyo bakurii ~~yon hallo 

o zatale ~lo babnfa diimana 

liimay Waliidamana k~nafa 'awulo 

BaD~ttu '~s~ma siima'~nii wii'~ma 

r' ina kullo 

Enbiilii zamiid laziimiidu alba 

za)'Jqatt~lo 

Akonu laqayal (Cain) Abel enzii 

walddii '~mm~y y~blo 

Qayal waldii ~mmu liiAbel 

176 I'I"m'}t'\ trh~ 2 1 :21 (see Rev 21 :21 ofEthiopic commentary and translation) 
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tlibaqqalo 

ource: aD~(h6. cp~ (llh~ t\..,9>ar'}t) (1983 E.C), 7~ 191 

How Jewish/the families of your mother, 

Made tent of the Crosse on your head/Silo 

While Barabbas is there who deserve crucifixion? 

And the time of Zion in Zion, 

Is considered as long lives as the chief of Zion; 

o you, who made the water to be lifted up by the wing of the cloud, 

And the cloud by the wing of storm of wind; 

But, if we hear and listen everything, 

There is no one that kills a person except his relative; 

Because Cain killed Abel, the son of his mother; 

Although Abel was saying, "Cain (is) my mother's son '. 

Crucifixion of Jesus Christ is the main idea discussed in the above aoro~(l. cp~ / Mawaddas 

Qane. In the first two lines of the stanza, the poet articulated in an exclamatory tone 

blaming Jewish for they made the Crosse and crucified Jesus while they are His familie 

and of His mother. Moreover, the poet contested their action of crucifying Jesll hile 

there is Barabbas the robber who deserves crucifixion (John 18:40). Then quoting 

indirectly from Ethiopic Enoch the phrase, " ... roCh.h· lI"tO fJDf:C ~4-tt·,.. H.e?ar~ j,(JDCj-r .. ./ 
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.. .And I saw the winds on the earth which support the clouds ... " (En ] 8:5) and 

rephrasing it as '~ H:i'I\,6c'\°1 nh'}6.. .€.(1Df) tlffCJf!. mM.avf) h)6. ~m·tlo', the poet wondered and 

atte ted that the crucified Jesus Christ is the one who lifts up the water by the wing of the 

cloud and the cloud by the wing of storm of wind. In short, he affirmed the divinity of 

the crucifi d hrist. 

In the last four lines of the stanza, the author provided supplementary evidence to 

confirm the uncommonness of death of a person by his relatives, as happened in Christ. 

Taking the case of Cain and Abel, he stated that Cain killed Abel, his mother's son, while 

Abele was saying and thinking of him "the son of my mother". In general, the poet took 

this notion from Ethiopic Enoch, particularly from the section of parables wherein Enoch 

discussed Cain and Abel symbolizing them by black and red bullocks respectively; and 

reported that the black bullock struck the red one and pursued it over the earth (En 85:3-

4). 

12. ~'OG ffCJCS'CfD ""4>,o~t ~(1D nffCJCS' 

m\"tUf)t'l f'n1'(1D' OffCJhOtI ~CfD ~bCtb-

~CH Ml,OTJ,t\.h l\.4> rhb-

Mh nffCJ,}S' 6..GN· nCfD~G 'b<i"h mol1b-... 

Source: tc~OTJ, 6..t17 (h.emt, 77\ 224 

Dabra Mardyam taqab'at dama samar;;)ya 

Wakah~natiha tasat;;)mu bama';;)bala dam 

Ertra 

bab~ttu bana!?u mamh~rana t~bab esra 

beta Henok ~dme Za'~ sat q~!?ra 

ArZa Abimelech liqa bara 

eska saman~ya farayat bamdra Henok \ a 

Ezra .... 

234 



• 

• 

• 

Dabrii Marclyam, (the Mount of Mary) anointed blood of Samaria; 

And her priests sunk in to blood/flood of Red sea; 

But, twenty instructors of wisdom build 

The house of Enoch ' s life, fenced offire; 

Until the cedars of Abimelech, the chief of soldiers, 

Yielded eighty fruits in the land of Enoch and Ezra. 

The above Q~ne is half of a Miiwiidd~s, and it mainly discusses destruction of the church 

and the death of her priests. The poet says that only twenty teachers of the church were 

saved while other priests were sunk by the blood which is compared as the flood of Red 

sea. In order to indicate the survival of the twenties, the poet declares as they build the 

house which is symbolized by Enoch's age and by the house fenced of fire that was 

revealed to Enoch (En 14:9). In short, the poem states that these twenty teachers were 

saved miraculously. 

13 .... M1Tl>l~"'1 o~rr<f, h,t\Yo wo.,.f&-. '8m'iiflagii '~d~me Elyas wiiEzra 

Hfhee '(Dt >It\(lcnr 
zii b~$a$ii mot 'iilbomu 
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'8smlt Hikahnat heran bakama s~mu 

Llt'alam w~'~tu r~stomu 

Source: UD~rh6.. ;p~ ('Hht: t\..,POJ'Z1') (1983 E.C), 1~' 247-8 

The Trinity, who fetched the age of Enoch 

From the rivers, age of Elijah and Ezra, 

Wherein abatement of death is out, 

Please, fetch again the age of Minilik. 

And (you) tripled it every day . 

According to his name, 

He is an everlasting treasure of the good priests. 

This ~ne is half of the longest type of Q~ne called tnlt:\. ann «D1C ;p'!, ('~ lana Mogar 

~ne) that has twelve rhyming lines. Most of the time, Q~ne Masters designate the 

second part of their ~tana Mogar Q~ne, like the 13 th Q~ne here, to discusses matters 

related with kings, rulers, bishops and so on; hence in its particular name, this section is 

called Mt:-z1'P' /~;J"t. ('asarii n~gus /niigasi), lit. 'Honor of king' . 

Emperor Minilk II is the central idea of the poem above. The master of ~ne made a 

prayer and requested the Trinity to give the Emperor long life like Elijah Ezra, and 

Enoch. The poet signified Elijah and Ezra by the river and their age by the water that 

never abates. He also symbolized the Trinity by people who fetch wat r from the river 

177 Hcon .e.·oc .I?',}</: Ht-H\.t\ 
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repeatedly. Then, he beseeched the Triune God to fctch the age of Minilik and tripled it 

every day a they (Trinity) previously did to Enoch. Here one should note the poet s 

knowledge on the life history of Enoch, Ezra, and Elijah. In short, the poet is directly 

praying prolonged existcnce to the Emperor for the Emperor, as asserted in the poem, is 

an everlasting treasure of the excellent priests. It is simply to indicate that the goodness of 

the Emperor mainly to the priests in this world. 

To sum up, the samples of Enochic poems presented in this chapter evidently verify the 

earnest understanding of their composers in general and the influence of the book of 

Enoch in each poem in particular. The poems vary in terms of their structure, messages, 

and styles of writing and so on. Therefore, I attempted to classify them based on their 

subject matter followed by structural classification as presented above. Moreover, I tried 

to put background information and explanations of each poem, based on the source books 

(i.e. Ethiopic Enoch and others) to help the readers in order to have a straightforward 

understanding on each poem. Furthermore, each poem consists of several implied lessons 

that can be seen from different perspectives such as theological, philological, historical. .. 

and the quality of each poem itself. In the sixth chapter, an attempt is made to reflect the 

lesson depicted in Enochic poems under this study . 
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Chapter 5. Philological Discussion on Enochic Poems 

5.1. Introduction 
From the outset, it should be noted that the intention of this dissertation is not a critical 

edition and reconstruction of a given manuscript. There is no one and single manuscript, 

in my work, to be compared with other kinds of its copies in order to find out various 

types of errors, and reproduce an original or nearly original text by correcting the reading 

variants. The core purpose of this dissertation, however, is to explore the role of l Enoch 

as source of Ethiopic literatures in general and poetic genres of G~ ' ~z texts in particular. 

Consequently, a reconstructed form of a given poem under this study may not be 

necessarily expected. 

evertheless, it is important to identify Linguistic and philological variations observed in 

each poem because it warns the reader against the possibility of misunderstanding the 

texts due to material mistakes. For this reason, this chapter pointed out some linguistic 

and philological variations observed in each poem gathered from different manuscripts. 

In other words, it is to mean that a poem in the same content and context but in different 

texts and copyists may be resulted with some difference such as orthographical, 

phonological, and morphological inconsistency due to various reasons 178. If the features 

of the variants /errors are simple like transposition of word/phrase; repetition of word; 

substitution of synonymous words (banalization); addition/or omission of conjunctions 

etc; they are known as polygenetic or adiaphoric variants. Whereas, if the reading variant 

causes confusion, misunderstanding, or change of meaning in the reading text, it should 

be corrected and reconstructed for the error is critical. 

178 cr. Wegner, Paul D. (2000). The Journey from Texts to Translation 
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ome of the Enoehic poems in this study, are found to be somehow different in terms of 

their linguistic and internal philological expressions. Examples of different features of the 

errors/variants are presented in the tab les bellow. Each table consists of the poems and 

the lines as P&L (e.g. PI, L3 stands for the first poem, third line), the abbreviated names 

of each manuscript, the reading variants followed by the correct readings (if necessary). 

5.2. Polygenetic Variants 

5.2.1. Banalization 
These types of innovations or errors are easily happen in numerous mss due to the fact 

that when the writers copy a given ms, they may use their own choice of words that have 

the same or nearly the same meaning with the original word/phrases. The table bellow 

shows the case of banalizations occurred in the Enochic poems of each mss . 

Table 5.1 Examples of Banalization in Enochic poems 

No. P& L Chosen reading. Banalizaion Ms(sy 1':1 with 

No. banalizayion 

I PI,L Hh..et'f?t\ 'I' CD h..e.ft'tth Hh..ett..t\'I' CDh..e.ft'tth MNALA 

MM6456 

2 P3,L7 (lH.ef' trovC.foD< t'lrhCPCft (lH.e'r Y.eO'f/'f.foD< t'lrh'Pcft MNALA 

MM6456 

3 P6,L5 hc'lh~~ CDn~ Mo'1 Hft..t 11'1 hOt"tt\ CDn~ 0'1.'1 H.Pt..& 11'1 A3 128 

179 For the consulted manuscripts are few in number, they are not categorized in a family and sub families' 
they are mentioned directly. 

239 



• 

N 3592 

4 PI8, L5 M il~nuo- i~~<f>'. IPt.<f-r:: M il~nuo- "".~<#>~ aDl\hh-r (A3128) 

• 3592 

E 7061 

5 P9 L4 cryCj<JD ~ht <JDhll-r hctttn cryCj<JD ~ht <JDocryh EN7061 

aDO<#>C hcotn aDO<#>C 
N3592 

A3 128 

6 P22, (l<JD~C rh'P1i t'l~ m'}CJ.'1 Oll~ (l<JD~C tf,o/1i t'l'I m'}~'1 (EN7061 & 

L2&4 arh-~ A 3128 

• 
3592 i.tuH ~h/1, hl1l1(l ncry~ i.M-r M. hl1l1(l ncry~ 

7 P3,L4 IJ\' ~n<rt~ CD~T~l1t\ c\"1IJ~ IJ\' ~n<rt~ CDjM·Oro N 625 

c\"1IJ~ 

3592 

8 P32, Ll M<JD c\ atz.11il.t\ l\. <#> aD"" h-r M<JD c\ atz.I1Jbt\ aDt\ilh A 3128 

• a,n.~ ~Jb-rOn.~ 

3592 

EN7061 

P32,L4 c\l'Il1h -rillftL CD"tO IPC;~,t: '~?o~ c\Mc\ haDfhjar hH-1i O"tO 

'i?or/:: IPC; ~ 

3592 
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A 3128 & 

• 
EN7061 

9 P33,L2 HhMlsP i\ 'bCfh ooa dD~~' rh'P'11 hCh\" i\'bCfh Me dD~'" N3592 & A3128 

rh'P'11 
EN7061 

10 P34,L3 rh'PCS"} MID. oM lOUr rh'PCY'} q.e~cr oM tUur A3 128 

N3592 

11 P35, L3 mn.N' CDdtCS't hll-r ~m.~ mn.S't CDhU:ht A3128 

• hll-r ~m.~ EN7061 
3592 

12 P39,L3 OOE (00 I'IMrf:) CP"lc'b h1H OOE (00 MOrf:) CP"lc'b M EN7061 

n?o)',1'~ n?o)',1'~ 

N3592 

13 P40,Ll HOt\UO 7,t'),} AlJ<ll h1H -'LOt\UO M'} arcr.e " '}H EN7061 

hh:J (', If 110' .e h.e,'l hh:J(',lfdD< .eh.e"l 
A 3128 

N3592 

• 
14 P43,L5 O-'LO !Pc;'.e,r. hH''11 i\h-t\- o "to !Pc;' .erf: h H''11 MlrOh A 3128 

~~t')t:: ~~t')1':: 

N3592 

15 P48,L5 m9l'M -r4-J\,A m4-'rJ\,A Ch ~h m9l'M -r4-J\,A m4-'rJ\,A (EN7061) 

hUTJ.'f 
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A31 28 CM'h Ml.'1 

16 P49,L2 t\'OVjt, tllllhrfl (l.OJt\J .. : ~ ,0 Vj t, N'. rfl (I. OJ t\ J.: EN7061 

N3592 

17 P51 , Ll M9l' (l.h 7,OC)bt\ t\6h ;'C M91' hllt\ t\7'OCh.t\ t\6h EN7061 

;'C 

N3592 
A 3128 

18 P56,L4 o h av !PC 0, <f> J:CTD< ;-u;; 0Tf C5'91' Ohav !PC 0, <f>~0Tf. ;-u;; A31 28 

t\1l0- OTfC5'91' t\ '00-

3592 

19 P57,L5 OJ91';-um.l K'~1 t6.hC M'Ht.:: OJ91' ;-u m.t.t'l (l.K'~1 M8204 

t6.hC 180 M'Ht.:: 

MG 1297 

20 P58,L4 t\0t\ llC,/c;t OJ-'tO h·tr 0,(l.9l' t\0t\ llC'/c;t OJt\Ot\ trtr S 4273 

0,(1.91' 

MG1297 

21 P59,L4 (1.0,(1.91' OJllC'IlJt Htto,cf>(\oav· o,(l.av OJllC'IC;+ H''r''r(l.cf>(\oav· EN7061 

A3 128 
N3592 

180 The expressions like " vu,wffi.G R'I"'L ", '?",wffi.&-'t'l M:I"'} ... " are different forms of a possessive case and 
can be translated similarly, (in this context) as: Zion's mystery/ies ... (Cf. MI.:/' I1./m/h<;:t\. 1948, '1R' 110-12:: 
(1llR'rh~. n'l'n~ CD"1n CD""1110 :/'I\'}) 
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22 P64 L3 Mh~ M'r H"'fUC\. mMlh OD'f'{)C\ >,tlh~ >,t\t lI"'fUC\. mMh~ S4273 

H1'(lCpt\" Mt H'r(lep(\o 

MG 1297 

• 
23 P67,L2 av-'1o, ,rlfi.t h'P'P)':CI'/,V- av-?o, tlfi.,r cf>~"tv- A3128 

EN7061 

24 P69, OD C\. M\'r ~ 11 C (l U 7 £: f:'1 ODC\oC\'r m"1C (lU7£: f:'1 M8204, 

L2 

S4273 

25 P71 L2 hOD Bm~ ~11C'I (l'l.li Mrp hOD Bm~ ~,(lC'I (l'l.li ~v- A3128 

• 
'Pit"! 'Pit"! EN7061 

N3592 

t\H£:o, o,t\'P h'Po,~u h"1tf.h. t\H£:o, o,t\'P h'Po,~u 

P71, L5 
ODmP h"1tLh11th.C ODmP 

N3592 

A3128 

EN7061) 

• 26 P72,Ll M'P or(lt!\ M';) C\V-~ M'P or(lc\' t\Cf;) t\m~ EN7()61 

h"1tL~r(l~C h)':;)Cf hOD ~Ocf>~ h"1tL~r(l~C h)':;)Cf hOD 

L3 
cf>t\~ ~Om'l' cf>t\~ 

A312 
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h"1H."'·O'tC "'.(>";}'f ~(TD !MI<P~ },"1ILM1'tC M~';}'f M 

<PII.~ ~l)Im:" CPII.~ 
L4 

• 3592 

(E 7061 

5.2.2. Transposition 

As its name indicates, transposition is a displacement or positional exchange of words or 

phrases in a text. Depending on the pattern of the language of a text, the transposition 

mayor may not distract the message in the text. For example, if the words in the 

following correctly written sentence in Amharic language: """OC'l~ hl~t-

011. [S+O+V])181 are transposed and written like, ""'-flC'I~ 011. hl~t-" [S+V+O) or ' 011. 

"'-flC'I~ hl~t-" [V+S+O]) or "hl~t- "'-flC'I~ 011." [O+S+V]), the message will be distorted . 

Whereas, in the pattern of G~'~z language the case is quite different; all the above forms 

can be used interchangeably as: ""'-flC'I~ ih-flM' O~h" [S+O+V]); " h-flC'I~ O~h ih-flfl1-" 

[S+V+O); " ih-flfl1- MC'l~ O~"''' [O+S+V]). Some transpositions observed in Enochic 

poems under this study are summarized in the following table: 

Table5.2. Examples of Transposition from the manuscripts 

• 
No. P&LNo. Chosen reading. Transposition Ms(s) with 

Tran position 

1 P27,L2 7~1- ~n ..,:r~1- OJrlj"H' 7~1- ~.1, {)fH' OJrlj"~1- ~?'t-cp MNALA 

181 
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MM6456 CJD f'" t."P "fH- "l:"CJD.,. 

• 2 32,U M'Oh ,rh'ilt. CD.!tO IPCjIYP M,~/\ h(1Dfh.rar hlt'H 0.!t0 A3128 & 

"l~,e 7.~rp IPCj,e EN7061 
3592 

3 P64, LS 0'1'00 hCJDt\h {tart. CDhCH- 0'1'00 h CJD t\ h her.,. CD {t art. S4273 

vt\<' : : vt\<': : 
MG 1297 

• 5.3. Addition 
In Some Enochic poems additions in the form of a word, phrase or conjunctions are 

observed and they are recorded in the table here. 

TableS.3. Examples of Addition from the manuscripts 

No. P&LNo. Chosen reading. Addition Ms(s) with 

Addition 

1 P2, L8 71lt. t\<'(1D< 07 ~ n t1<l,e c;n MP l. H71ll. t\<'(1D< 07~ nt1<l,e c;n;hq>l. MNALA 

• 
P2,L9 

MM6456 MNALA 

CD,e(1DCfh$P(1D< hq>h·O:" hc;n~Clm CD ,e(1DCm$P(1D< hq>hll:" 

h(1D'}7/\ ~Clm /\ (1D'}7 /\ 0 l. '0 
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~an'}71\ OL fI 1\ '}?,L 1\'}f)L 

2 PI7 L7 w1\p (lwnt\ Hin f1ot\: w1\p (lwnt:\ OHM f1ot:\: E N 7061 

N3592 

• 
A3128 

3 P31, L2 wt\~ ~ ~~ • .e·Ot\ wt\~ ~~~ .eflt\ Ch..tr N625 

&L an,}OC: 1\1\ Otf 'l-h.A 

N3592 

EN7061 
1\rh,$? h 'JD t\.j>'l1' ;P~fl 1\rh~ >,'JDt\.j>'lt ~~fl 

"lllh.t\: : "lll~bt\: : N625 

• 
OCPt\t1D Mt M.t:\ .p~fl 

"ll'th.A 

P35, L5 han.p'7,) ~~h .etr~~ 'JDfl""'lh han.p'7~ '71\'JD ~~h .etr~~ N3592 

'JDfl""'lh 
A 3128 

EN7061 

4 P42,Ll "lllh.A 1\rh·~ W"lllh.A ~,rh~ A 3128 

N3592 

• 
5 P48, L2 I\""'lCg'JD Htc'lan,e ~cu I\""'lC~'JD ~1"lt:\ H'rc'lan,e EN7061 

~Cu A 3128 
N3592 

6 P50,L4 ~'i"h Ch~ 'JDM "lllh.A ~'i"h HC),~ 'JDM cnz.ll h.A EN 706 I 

'JDoan'} 'JD6fTO'} 
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N3592 A3128 

7 P52,L3 t\hCM'c'l A.g91lP A91lCp~vn t\hcc'l1'-t'l M.f A.g91lP EN706I, 

• 
A91lCp~91l 

A3128 
N3592 

8 P54,L3 ~t.h,t:\ ht1'lv- (j::~(1ll~ ~t.h,t:\ ht1'lv- 140m (j::7I(1ll~, (A3128 

N 3592 

9 P55, L5 ~(It'tCD ht:\h, ,e(j::t:\1' A'Ht1'l~:: ~(It'tCD P''i'18T ht:\h,..p ,e6.t:\ l' A 3128 

A 'Ht1'l~ 
N3592 

10 P59,Ll M 911 t\ h (1ll t:\A h A CY fID"' M91l t\h t\Acrt\ (1llt:\Ah A 3128 

• ACYfID"' 
N3592 

11 P67,L4 CDAJ. ,e(1llc'lA CD t:\.g (\ 1lh ,e (1ll c'lt:\ EN7061 

N 3592 A3128 

5.4. Omission 

Omission is one of among rarely happened reading variants of Enochic poems of this 

• study, except the conjunctions like "CD" and "n". ince the majority of the poems have 

fixed rhyming forms (most of them are Cinquen) the scribes may not be able to omit a 

word or a phrase; because, if a word is omitted from a line of a given poem it makes the 

182 "1j: '1" might be the meaningful word 
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tanza to lose its rhyming melody and even its notion. Poems are very selective and 

economical. 

Table5.4. Examples of Omission from the manuscripts 

No P&LNo. Chosen reading. Om itted word/phrase Ms(s) with 

Omission 

I P,L3 -'to c'I~ 11\ 'l4,t'lt am·)'. arh~ mmc"!:=: omitted MNALA 

mme., H~cg'f'm 

MM6456 

2 P3, Ll Ot'laD h"1H.Ml,h.C J\1l J\1l » MNALA 

Lll mt'lllrht (\h"1H.hllrh.C ml ~j » MNALA 

MM6456 

3 P17 Ll- M9D (\t\)'.1: m"t.h P';J m'l~t'1 Ll-3 Omitted EN7061 

3 1'mA)', ~9D aDM-eo" CP~m 6..Gt'I 

3592 9DmCil (ICY ~tll6..A mn '}D't'1 

A3128 

4 A3 128 9DM h·(\<lO'D' MI\6.. MI\~t ~(\oO'D': Omitted (N3592 

EN 7061 

183 It is not worthwhile to list each Omission and addition of characters such as, " CD", '1'1", "0", and "II" for 
they are very immense; even if they play different rolls together with the words they are attached with. 
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5 P22, L3 mp->~ u>-/rt. 'I ,PI1CV MDM erh.e Omitted (all) A3128 

N3592 

EN7061 

P41 , L3 h(]1) H,Ph'H {lC'I'1(]1)< \';>'P Omitted (all) A3128 

N3592 

EN706 1 

P65, L5 hfi:t\7 Mt l1o,a.r~ (1,-1: ~~Ch· Omitted (all) EN7061 

N3592 

In general, there are also very limited number of reading variants (but not critical errors) 

regarding vowel, gender and number marking changes. For instance the first word in PI, 

L7 (MM6456) "n,eQUlh 'I1C'I~ M~Clm" is written as n,e%'lP (MNALA) indicating the definite 

number and gender of the receiver of the action . In addition, the reading difference in 

h{lvtt. ~~-I: (P50, Ll , N3592); and h{lvtt. ~~.y. (A3 128) is happened due to change of vo\! el 

from ' -u' to ' -0' . To sum up, the linguistic and philological variants recorded in Enochic 

poems, except few, cannot be taken as critical errors; rather they are reasonable option 

substituted in a way that they make genuine logic. 
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Chapter 6. Reflection on Enochic Poems 

6.1. Introduction 
A presented in the previous chapter, Enochic poems in this study are categorized in 

different sections based on the subjects the poems discussed. Not forgetting the fact that 

poetry is most resistant to exegesis, the next chapter will bring us into the province of 

Enochic poems reflection. The particular exertion of exegesis is to find out the literal or 

plain sen e of the texts in Holy Scripture. Exegesis, consequently, is concerned with the 

"world behind the text". Hence, I selected some poems and analyzed from different 

perspectives such as theological, philological, historical cosmological, moral and other 

aesthetic qualities of the poems. 

6.2. Theological Reflections of Enochic Poems 

6.2 .1. On the Triune-God 
According to the belief of Orthodoxy, calling the name of Trinity ahead of any task is a 

religious duty, and it makes the task to be accomplished successfully. It might be due to 

this reason that the first two poems begin with the name of the Trinity. Besides calling 

their name, the poet reflected the nature of the Triune-God in the first lines of each poem 

as follow. 

The above two lines are very significant in the understanding of Trinitarian Theology. To 

look at one by one, the phrase, '00(10 Ptro cP,P"o lin the name of Holy Trinity', emphasize 

the three persons: the Father, the Son, and the Holy Spirit. And the expre ion' "In-l 

ut\~u- I His existence is one' is used to state the onene s of the Triune-God in His 
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existencel essence; whereas the word 'Hi1...e,r'R(\'T'/lit. 'Not changed' describes God as 

unchangeable, eternal, and always existing. This word also indicates that God never be 

manifested exchanging roles; in other words, God is not one person who took three 

consecutive roles 184
, i.e., the Father did not become the Son and then the Holy Spirit. 

Instead, there have always been and always will be three distinct persons in the Godhead. 

The Bible teaches that God is eternal and unchangeable (Duet. 33:27, Ps.90:2, Ma1.3:6 

Rev 1:8). 

Moreover the expression, '(D{t...ef.fllhl 'No addition' denotes that there is no addition on 

His Trinity as there is no division in His unity. To state it in other words, this expression 

reveals that God is one in His essence, but not two; and God is three in person, but not 

four. This concept is described using both Amharic and G;;>';;>z languages concurrently as 

"Cll~H $fDl,:r'R: (1Y'ot~.p CClo" \'(\(11'$fD". Therefore, there is no addition (duality) in His 

oneness and no fourth in His Trinity. No more than three persons are ever recognized as 

God. In short, within His one undivided being, there can be an unfolding into 

interpersonal relationships; so that there can be three distinct persons. In the second line 

the poet confirms that for the Triune-God is one, He is praised and worshiped in oneness. 

The second poem, the first three consecutive lines, discusses another important Issue 

regarding the nature of the Triune-God: 

184 Sabellius, (in Monarchianism theory) taught there were three modes or manifestations of the one God. 
They appear at different times (dispensations) throughout history under the different forms (Father as 
Creator, on as Redeemer, and Sprit as Sanctifier) (see: Philip chaff, D.D. LL.D. & Henry Wace, D.D. 
(Edit.) (1890; pp74-S): Nicene and Post-Nicene Fathers, second eries, volume 4 Athanasius: elect works 
and Letters, fifth printing 2012, P xxiv note; ( See also: lIaymanote Abew ze Baslios Ch34, v3 116) 
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The phra e in the first line ' ... A9uCp~'(7D ,}MU P't\c'l.tr H~;"C1t: /'gmq~dma ' alam sgllasehu 

za ai:tgbara (lit. That He holds His Trinity before the foundation of the wOrld)185 reveals 

us the reality that Trinity of God is not something which appeared later in time; rather 

God was there in His Trinity before the creation of the world; however, one can never 

pinpoint where God is located; or who He is at which time, for He is out of time and 

space. In order to indicate this incommunicable nature of God, the poet uses the phrase 

H7d'~ Et:m·t: all\. "7frt: (lit. who is not created and not formed) in the third line above. 

In poem 5, an implicit reference is given about the perfect equality of the three persons. 

The composer attempts to tell us about the Trinity in terms of the house wherein they 

dwell; their equality is most beautifully pictured as follow: 

Hail to God the father 

The roof of His house is snow' 

Hail to God the Son 

The roof of His house is snow; 

Hail to God the Holy pirit 

185 This reading is nearly similar with that of the anaphora of t Dioscurus .... .. h'/"'t>j':(ID ''II\'/'' UlMh fI'M.'/" 
Uflo h"lIlMlth,C 0-1'1"''''01>. h"lH.)\·Orh,C O(IDflt>.p 1 1,"ltL)\'0th,C OOD'>"lP'1: ... cr"lo. H.llI'·f\4'>C't\ 7~ 448 (Lit. Before 
the creation of the world and forever: God is (there) in llis Trinity; God is (there) in His Divinity; God is 
(there) in His Kingdom ... ). 
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The roof of His house is snow ... 

One maya k that are there three houses for each person (the Father, the Son and the 

Holy Spirit)? The answer is absolutely no! It is unthinkable to confine the Triune-God in 

a given house. The expression, in my ignorance, is symbolic; in human understanding, 

someone's house, its quality and standard may be able to reflect the status and the wealth 

of the owner. Therefore, one of the best ways to know a person, in our culture, and in 

others too is visiting his/her home. This is because a person's home is a place where he or 

she can be expressed. If a home is neat and clean then we know that a neat, clean, and 

prosperous person I ives there. If a home is beautifully decorated then we know that the 

person who lives there appreciates beauty. The principle might be the same with God. To 

know God we should find out, in our mind's eyes, where He lives, and what His dwelling 

place looks like. 

However, God cannot be limited or confmed so as to be put into one place. God fills the 

universe and beyond! God is present everywhere (Ps 139:7-12). He does not have His 

dwelling place in heaven; it is written in the Bible as, " ... But will God indeed dwell on 

the earth? Behold, the heavens and the heaven of heavens are not able to contain you, 

how much less this house which I have built' (lKgs 8:27). Though heaven is God's 

throne and earth is the footstool for His feet, neither heaven nor earth is a place of rest for 

Him (Isa 66: I). 

When the holy writings refer to "The house of God," they are implying to a place or a 

state where and how God makes known and revealed His presence in a very special, ay. 

For instance, God made Himself known to Jacob in a special way, ( e Gen 28: 1 0-19). 
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Furthermore, God revealed to Enoch the prophet being in a larger house, which was built 

of a tongue of fire; its floor (was) fire, and above (were) lightning and the path of the 

stars, and its roof also (was) a burning fire. noch also saw in that house a high throne, 

and its appearance (was) like ice and its surrounds like the shining sun ... And on that 

throne, the one who is great in glory was sat, and His raiment was brighten than the sun, 

and whiter than any snow (En 14: 15-22). 

Consequently, the composer of the above Enochic poem genuinely reflected the 

consubstantiality of the Trinity in glory and any other elements using one and the same 

symbolic expression, but three times, 'm6.L (1,-1: (lL~ Ithe roof of His house is snow' 

ascribing for each person of the Triune-God . 

Moreover, the word M1' ('~sat) or ~~ (nadd) (fire) is frequently used in different contexts 

of Enochic poems like t\tt~ Mt th~·~· HtL~<P CTD'r\V You sit on a place built of a tongue of 

fire (Stanza 6 Line2), Mt hL~1' (1,thl Fire is the wall of your house (S7 L6) hL~1' (1,-1: 

H~.r: I Fire is the wall of His house (S8 L2), H~oarp. HMt ("~Cl (His house) is circled by 

hedge of fire (S9 L3), mCTD'}(Tlt\h-l: HMtl And His curtains are fire (S 1 0 L3) .... Here the 

word, "of fire" is not simply used as adjective to describe the house of God and His 

curtain; it has a special symbolic representation to discuss the qualities of the Triune-

GOd 186 to some extent. 

186 h{l M'~': roM: Mol·! UD'M.t'I 'I>.ll.t'I M'l'! hrh.ll. arhof, MT ih,erool' (Lit. the Father is fire the on is Fire, the 

Holy pirit is fire; He is one Living fire) (sec Anaphora of t. Mary). What this metaphor reveals is that: 

Fire has three clements (attributes) i.e., the fire itself (the form), its flame (light) and heat. In other word, 
the fire is the source of the light and the heat. In human understanding, there is no fire which does not have 

light and heat; the two elements also could not be existed without fire. Among the three elements of the 
fire, one never preside the others; the moment where there if the fire (the form) the light and heat are also 

there. Although fire has these three element, each element is not said to be fire independently; ) el there is 

still One Fire. When the analogy is connected with the Trinity, regardless of its ab olute limitation the 
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The Bible describes God as "a consuming fire ' (Heb 12:29). The figurative use of fire in 

the Bible as God ' s glory, His holiness, His protection of His people, I [is Word in power, 

His Divine truth, the Holy Spirit lS7
, and so on is numerous. 

In the more focused sense the metaphoric expression of ' fire ' is used to be the wonderful 

picture of the work of the Holy Spirit in the Enochic poems like in poem 6, line 2-3 

P.t..pt\.(Tlt'l ~j; I paraqlitos nadd (paraclete, you are fire) , and t:vn Mtl ~ssana ' ~sat 

(tongue of fire). These expressions are also used in the Bible. For instance, at the very 

beginning of the New Testament, John the Baptist predicts that Jesus will be the One to 

' baptize you with the Holy Spirit and with fire" (Matt. 3:11); here the Holy Spirit is 

being assoclated with fire for He is like a fire in at least in ten ways 188. When the Holy 

Spirit began His ministry of indwelling the early church, He chose to appear as "tongues 

of fire" resting on each of the believers. At that moment, "all of them were filled with the 

Holy Spirit and began to speak in other tongues as the Spirit enabled them ' (Acts 2:3-4). 

In general , the aforementioned Enochic poems reflect the EOTC scholars understanding 

of the Trinitarian Theology and their analogical innovation as a sense-making tool when 

they need to explain and understand something new, unusual or hidden. To a deeper 

understanding of religion, religious scholars look in nature and other possible sources 

using religion as investigative lens to take ideas from what is already known as the base 

three elements (form, light, and heat) signify the Father, the on, and the Holy pirit respecti vel y. The 
Father is the source fo r the on is begotten from the Him and the Holy pirit proceed from the Father. 
Among the three persons, one never preside the others; and one never existed is existing and will be 
existed wit hout the others. The three persons are not said to be three separated Gods; there is only one God, 
one Lord, and one creator. 

187 ee:(Dan 7:9, 1sa. 33: 14, 2Kings 6:17; Zec. 2:5 , Jer. 5:14; Jer. 23 :29, Ps. 39:3' Jer. 20:9; Lk. 12:49, Acts 
2:3) 

188 ClIN; 3: I I -)·C~"'I.ar -"uot'lh'r ( ec: Matt. 3: II the G~' ;)Z commentary) 
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or source domain and move some of the attributes of the base analogy over to the 

target/object domain, like fire in the above case. 

6.2.2. On Christology 
• ome of the Enochic poems in this study are very important in the study of the doctrinal 

understanding of the Church regarding the person and work of Jesus Christ. To discuss 

the matter with evidence, let us recite the 1 i h stanza and see it line by line. 

Salam laldatu banasi'a saga waniifs 

Tawalda yom masta$a'ana qayyab faras 

ma\:larka sorya yatkaffal \:la$an na'us 

walda sab'a yamassal Henok yabl 

ba'antta karstos qal 

lazatawalda biizayom bab'al 

talJafar 'ayhudawi banbaba nabiyy babal 

wa'akko bawangel zalana ba'al 

Hail to His birth by taking the flesh and soul of man 

• Now, the one who sat on red horse is born; 

And the little boy divided the Spoil of yrians. 

About Christ, the incarnated-word, 

That was born on this feast day, Enoch said: 
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'He looks like the Son of Man" . 

You, Jewish be confounded by the word of this prophet (Enoch), 

But not by our glorious Gospel (which is) a treasure for us. 

The first line of this poem is not merely a salutation; rather it consists of key 

Christo logical terms. The expression ' m"'Lh !-,,;J (]J~€f.M banasi ' a s~ga wanafs (by taking 

the flesh and soul) reveals the way how God the Son was born and became man . Christ is 

the one who is perfect God and perfect man for in Him the two natures, divinity and 

humanity, are united without confusion, without conversion, without division, and 

without separation. 

Numerous Christo logical heresies and false teachings emanate from the inappropriate and 

poor understanding of this nature of Christ, i.e., the perfect union between the Godhead 

and manhood in Jesus Christ. For instance, Appolinarius, a heretic Bishop of Laodicea 

(360), taught that, relying on the resources of his rhetorical sophistry, the Logos did not 

unite with rational soul of human nature. He explained that in Christ the Divine Logos 

replaced the human rational soul. That means, Christ was human according to the body 

which was animated by the divine Logos. For him the Son of God has assumed the flesh 

from Virgin Mary and absorbed it into H is Divinity and Logos served remain the life­

Principle in Jesus Christ. To state it in a word, Appolinarius taught that God the word 

assumed a human body without a soul,189. This heretical v iew leads us to conclude that 

Apollinarius clearly denies the perfect humanity of Jesus Chri t. It also implies that our 

soul is not saved by Christ' s crucifixion and death. 

189 Philip Schaff, D.O. , LL.D. & Henry Wace, D.O. (Edit.) (1890. pp. 74-5). 
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To disprove this heretical ideology the early Church Fathers like St. Cyril of Alexandria 

taught that in the incarnation, the eternal Word took to Him and made H is own, human 

flesh animated by a rational soul. According to V.C Samuel, (200 l.p.301 ), "the Church in 

every age and in every geographical area should be able to work out its own method of 

communication of the faith and patterns of life, without diluting or destroying the faith 

itself. Correspondingly, the EOTC scholars developed a key expression 'm"LA fP;J 

a>~~fl ' (by taking the flesh and soul) using their own tongue and commonly use it in their 

writings like in the poem above. 

In the second line the phrase, ' ao01'eo~ cp~th 6..t.O / masta$~ ' ~na qayy~1) faras (the one who 

sat on red horse) is another important metaphoric expression which consolidates the 

aforementioned one. God revealed Himself to Zechariah the prophet and John the apostle, 

both in the Old and New Testament (or before and after His incarnation), taking the 

image of a man who sat on red horse (Zech 1 :3, Rev 6:4). According to EOTC 

understanding and commentary tradition, the ' red horse' denotes, other things remain 

constant, the humanity of Jesus Christ in general; and the adjective ' red' signifies His 

blood sacrificed for the redemption of the world . 

In the third line, synthesizing his knowledge of prophesy of Isaiah the poet calls our 

Lord Jesus ' th'n '}crtll \:l~$an n~ ' us (lit. little boy) referring His birth like any other infant. 

Via the concept ' ~thCI1 (Ie.\' ~-rI16..t:\ / m~\:l~rka sorya ~tkaffal (lit. to receive the Spoil of 

Syrians), the poet also reminds us one episode that happened at the time of the birth of 

this little boy. The gold, one of the gifts that the little boy-Jesus received from the wise 
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men (Matt 2: 11), is referred as Spoil of Syrians' for it has a long history that starts from 

the first man, Adam, and goes to the wise men. 190 

Meanwhile, in the fourth line the poet quotes the prophetic statement of Enoch as: "rot\Y, 

cHlh J?,(JfJOt\ 't'ih J?,1lt\" (lit. Enoch said, "He looks like the Son of Man"). Thousands 

years before the Birth of Christ, Enoch saw God the Father and the Son in the image of' 

Old man' who had a head of days and his head was like 'white wool' 191, and of ' the Son 

of Man" respectively. Consequently, the poet tells us that Enoch's vision of the "Son of 

Man" was "(WH hcofo ;j>t\ (about Christ, the incarnated-word). 

As conceived by the poet, there are number of readings, in the Book of Enoch itself that 

correspond with other biblical readings that testify Enoch's "Son of Man" is Jesus Christ. 

Including the name "Son of Man" itself, other attributes described by Enoch about the 

subject are also found in both Old and New Testaments. To see just some; (En 46:4 vs. 

Luke 1:52, Ps.3:7) for that He rouses (puts down) the kings and the powerful from their 

seats, and the strong from their thrones; and He has broken (still breaks) the teeth (power) 

of the sinners. In addition, (lEn 48:2-5 vs. Ps.72: 17; 11 0:3, Isa.9:2, Matt. 4: 16) for the 

name of the Son of Man was there, even before the sun and the stars of heaven were 

made; and He is the light of the nations, and he is the hope of those who grieve in their 

hearts . 

More precisely, in (lEn 47:4), we read that the redemption of the world by the blood of 

this Son of Man blessed the God the Father " roY,(fO< t\9..~.cp (lcpY,'(JfJ h''1tL)\ oDC;~M' 1'6.CPY," 

190 il/. 8:4, ",/-1; 2: II ill~9";:I'1'C~"'La)-'} .,·t1llt:\h;,' (Isa. 8:4, Matt. 2: I I see the G:J dZ commentaries) 

191 ee: En.46:2, According to the GO'<lZ commentary of Ethiopic Enoch, the ' white wool' indicates the 
pureness of the God the Father. 
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(lit. the blood of the righteous had been required/ blessed before the lord of Sprits). This 

notion discloses that the mystery of the salivation of the world by the blood of this' Son 

of Man" was also the will of God the Father. Furthermore, Enoch blesses the Lord of the 

spirits for His will and says, "May the name of the Lord of Spirits be blessed" (En 48: 10). 

It is nearly the same with the blessing of Paul to God the Father of OUf Lord Jesus Christ, 

who has blessed us with all spiritual blessings in heavenly places in Christ (Eph 1 :3). 

Moreover, it has been also written in (lEn.89: 1) concerning the mystery (wisdom) that 

saved Noah and his family during the destruction of the earth by the flood of water. This 

wisdom is interpreted as Christ in stanza 19, line 2&3 and rephrased as: 1'0-0 ~;)1' /\1"', 

M1DCltttC: 1'o·m. hCt'lf-t'I ntrC (lit. Wisdom saved Noah from the flood; and the wisdom is 

Christ- the firstborn). From another Christological point of view, the poet is affirming the 

Pre-existence of Christ calling and symbolizing Him by the wisdom that saved Noah 

from destruction. 

In general, Enochic poems, like the above stanzas, are vital in the study of Jesus Christ. 

As we have seen in the last two lines of poem 17, the composer boldly underlines the 

value of Enoch's prophesy regarding Christological understanding. He referred this book 

in order to reprove the Jew who do not believe in Christ and by His Gospel: l";)&.C 

A.eIF"l'e O'}ClO ~(l.e Cltttt\:: (DAP O(Dnt\ H/\~ -Oot\:: (YOLl, Jewish be confounded by the word 

of this prophet (Enoch)J92, but not by our glorious Gospel-our treasure). 

192 hctttYc;'f 'O;r It,elf.,. J\.ev·t:'1D aU7\rh~ rh.c;'h M «'1,e"'lc;'?'~:1: M;l-tt,T1: I'\tVlrh"'T1» ,ert7trt.\ 1'0'Lt.\ "1111(1, ",,e 
~Cf'l<I't.\::M "l11\.t.\ M4-: I'ou~'(h~ ~c;'h 'l'rt1' flllou'i'T1 1" 2007 '\. yo 
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6.2.3. On Mariology 

ome of the Enochic poems under this study have very significant and notable 

contributions to Marian theology. Several of these poetic tales involve aspects of Mary's 

life such as her Immaculate Conception, perpetual virginity, Purification, Assumption, 

etc. In the following exegesis, I will try to discover the literal or plain sense of the Marian 

lines depicted in some selected stanzas. 

S~n~ki yahattu '~m~nna b~rhanat 

k~1 'ettu 

Lakonn~no ma'alt walelit '~lla 

tdkulan '~mmunttu 

Maryam ~~yon la'~gzi'abDer Taborn 

s~r'atu .... 

In the opening lines of this 21 st stanza, the poet compares the beauty of St. Mary with 

that of the two greatest lights and concludes that her beauty is lighter/ greater than light 

of the sun and the moon, those are made to rule the day and the night. Here it should be 

noted that the reign of this world is confined by these two grate lights-the sun and the 

moon. To make it more clear, every movement of this physical world is guided and 

controlled by time; there is nothing to be done out of time. Meanwhile, the timing method 

(calendar) of the world is strictly attached, in one or another way, with the revolution of 

the sun and the moon. To say it in a word, the sun and the moon are the Queens of the 

day and the night respectively. Similarly, St. Mary, who is symbolized by the e two grate 

lights, is also the Queen of heaven and earth. 
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If \: e extend the analogy, we can also think that the night and the day may signify the 

Dark Age' (the age before the birth of Christ, which is commonly referred as, '0,(10,,.. Ej:-,\: 

0,(101' h·~}; (Lit. the days of recompense and condemnation) and the' light age' after His 

birth, also known as, '0,(10,/' 9Dr'ht.+ (Lit. Time of mercy and forgiveness); and the moon 

and the sun can also stand for the Old and New Testaments which ruled (the latter is still 

ruling) the two ages respectively, Besides the night and the day are typologies of this 

earthly world and the heavenly world that is supposed to come, respectively. 

Consequently, symbolizing St. Mary by these two lights, which rule the night and the 

day, is very helpful to conceptualize the fact that Mary is the Queen of the earth and the 

heaven. 

Hence, the poet, in the above lines, may be intended to say that the glory of St. Mary is 

eulogized and honored by both the prophets (during the Old Testament) in their 

allegorical prophesy, and by the Apostles, apostolic fathers, martyrs, monks and various 

saints throughout their sanctified life 193. Scriptures reveal that, in addition to the 

straightforward prophesies such as (Isa 7: 14, Mic. 5: 1-4, Ps 45:9, etc), she was 

foreshadowed in many readings of the Old Testament194
, Scholars conducted various 

193 t. Yared affirms this notion and says, " ... CDt\1' ~(l..I't ,p~"',) IHlh1' rh'PC.l'1· 1j:'}'P,} h{/D o<1'lh;Jot UD'P}",I''} 
1'9P hu1'-11D' ;''}·t t\UD~t>"'1' 7'p'<1'ICD . .I'1 .. (UD1.·rh~ IL,p H ,p/.I't..f: .. ), (Lit. Marry, you are the daughter of the holy 
prophets; the teaching of the apostles who had been sent; the mother of the victorious Martyrs; and you are 
the glory of the monks in the desert), He also says 'OMt <1'IC.I''1'' Oh~ ir"'1 h.H1.t:\ .el'\,l1rh.h., CDo.t-~tI 
.e<tl~·o.h.1 UDt\hht Om7,1!.o,," .e'N'~V. t\h.r CDMUD' t\~(l..I'1· .ek/: °1C.I''1''1 h'1"UD' t\rh'PC.I'1· .ekt °'lC.l''1''l ~111't-

1j:1.''1''1' ,,'},/. h.711t- h,e. o'Oh ... (f:~ wrc 21 71.' 229), (Lit. Mary i blessed by the tongue ofe ery one; hcrubs 
hallow you' and Seraphim praise you' the Angles, according to their tribes (groups) serve you, Mary is the 
daughter of the Prophets; Mary is the mother of the Apostles; she is a holy tent that is not made man's 
hand .. ,), Abba Giyorgis of Gasicha also similarly states as, , .. ,arf:ot h'}1; Oh~ ~(l..rt CDol1iht Orh'PC.l't 
hht\.t\ OLh'j. /\1.\"C1.0 CDt'1"hu-t· 0,./; /\M;.,tI .. .I (M;I·t Ht\,t\.1' CD/fUD"ltI-T' 77; .. , 1'UDt:\ht) (Lit. Mary, you are 
hailed by the tongue of the prophet; and you are blessed by the apostles; you are the blessing crown of 
Georgis (St. Georg) and the glory for the house of Israel. 

194 For instance, according to the G~"az commentaries of each the following Biblical reference and in the 
writings of t Ephraim, t Mary wa seen as the econd Eve' (cf. Gen 3:20 and' ... h'1"(IDo t\h·(\<>O'" ih'P1 ... 
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profound exegetical studies in order to explain the position of Mary in the New 

Te tament l95
, and in the teachings of the Church Fathers, such as St. Basil the great, t. 

Gregory of Nazianzen, and St. Gregory of Nyssa concerning her divine maternity, purity, 

and perpetual virgini ty l96. 

Regarding this notion it is worthwhile to cite the exegesis, on Rev 12:1, made by 

Ethiopian Emperor- Zera-yaekob in his fames religious text called UD?\rht. C1mC.e (Lit. The 

book of nature); for the sake of introducing the marvelous expressions of the writer and 

better understanding of his deepest knowledge of Mariology, I directly quoted the source 

language as follow: 

Mother of all the living ... " CD-P'r'I. "'IC)''I'' tlc'lt\ot'l / A hymn of praise for the third day of the week (Tuesday); 
t Ephrem also states, " ... noAaJ~· H7fld· flh(lr nM~' 1-.'I"O(j. n1-.·}1· 't'f'1 1'a,(jaJ -<;"11' ni'l aJn1-.'}-t· "'IC)''I'' 

,r.·'}"1A 1'C"IaJ 1'1', P'''1dD ... ''/ (aJ·,~r'I. '''lC)''I'' IIrhdD·t'l ... through the disobedience which the woman (Eve) was 
committed and when she ate from the tree, the door of the garden was shut fast; however, because of Mary 
the Virgin, it has been opened to us again ... " ( ee: A hymn of praise for the fifth day of the week 
(Thursday). Mary was seen as the Ark of Noah, built by the order of God wherein oah was escaped, as a 
seed of the world, from the destruction the earth by flood (ef. Gen 6:9). The golden Ladder of Jacob, which 
reached from earth to heaven and the Lord stood above it; the angles of God ascending and descending on 
it, was seen as the mystery of the incarnation of God the on from t. Mary, and the blessings of the angles 
presented for her; and also the intercession of the Blessed Virgin for us (cf. Gen 28: 12 and aJ·,~t'I. t17CY'l" 
tlr'lt\ot'l / A hymn of praise for the third day of the week (Tuesday». The Fathers saw Moses Burning BLl h 
as a symbol of Mary, because it held the presence of God within itself, but did not e perience material 
corruption (cf. Ex 3: I). 

195 ee: Robert C. Garafalo. (2009). 

196 ee: achef, B .. 0., Rev. Antoine E. - STD. (1997). 
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/, J-r :;Yl1711 om£' OJOJC1 ;h-ll'f /, 7t:Y OJrrh,t1c. fJhtph17,l, "lfJ c/,1 II/' ,}fJt1 OYtf.,P?D '}'V"P'r 

tra. CJt1?D:: '10'h, r,:;17/' OJrtf.J?tTD fJt!t}t1 OYC,P?D t1C') trt1- CJt1?D t1C') tTDCJc.r OJt1C')liltr 

M,tTD fJ/,71:/,Y 1i1.'T'e tra. CJt1?D:; /'lItTD /,c.(J IIfCJ,fj.. dI,eOJ.p t1r'117/' /,tTDCJc.r OJtilt:;, fl?t 

CJt1?D:: OJfJ/',}1'71 /,II1'C/,fr OYC,PJfD fJt1C,) tTDCJc.:;, OJtilt:;, htTD ,e~'} r-'h,eOJTI7D" t1/'t1 fl'h,eOJ. 

fJ1'f/Cf' tTD'M:;' OJIiIt 7' fJ/, ')1:ir Y. .. 

Om,er'l 111'tf.'T'e t1CJ'T'tJf' tra. II"P'':; OJt1ir17Clf t1tra. t1/'t1 /'JfD;/'dd t1OY,e t1C') UDCJc.r OJ'iJ.pf 

OJOJC1 OJh'1'h'fJr t1C7Iilt7: .. flhtTD Me trr1" CJt1?D Ol"II1' J?"c.tTDr /'?D,p~'tTD /?-rtf.mC 'flCY'}f 

OJflhtTD A rir?De ir ?tOY'} OJ170'1'tJC. OJirOl"tf.1 OJir l7o;/'r /'?D,p,e'tTD ,ertf.m';" Om,e OJOJC1 

OJhtph17rf OJhOYlJ" A1'ir?De OJAM tTDJ:'1i.p t1t117/' OJ17Cr>- t1/,qt1/' tTDdI,POl" /,?D,pJ:'tTD 

rrOJt1J?' OYC,P?D OJ/,?D,pJ:'tTD rt1~ t1 tTDJ?"?iCJt1r. .. .'.' OJ/, '}It tra. CJt1?D 0t10 1'r'lm. 'fO Ol"II1' 

f/dle J?"c.tTDr It?m.irr OJ/, '}It ,eh,c.lJ" trt1ol7D" m 7117 ?m.AI7D" 17en J?"J:',p It,POJJ{'AI7D" /'?Df/dle 

J{'c.tTDr tJtTD·.p, .. OJ/'?D7I OJJ{'irr 17/'r'l.r /'?D7I~ CJt1?D itOif<' Ol"II1' f/dle J{'c. 17or:: OJc.171 

t1,e/,i' 17/'r'l.r Om,e OJOJC1 ;/'V1' /'7t:Y OJh'1'h'fl-r' irhltt1 c/'1 ... ;: A,PII1'Cirfr flt1fl..r'I Om/?­

f/dli'.p t1C,) tTDCJc.rf OJAJ'II1'Cirf7' I]tJfJ fl17C1> OJC1 OJh'1'h17r f/dli'TI7D" /'11' /,17D"'}.p t1C') 

tilt rf irt! irll1'cir fr fJirmi' Z/t, OJflirmi' "P'C1>r fJt1C') tTDCJkr OJflr'lC7 tilt r. ... :: 17/'r'I. rt1 

ItOJJ?'irr OJirll1'Cirfr ,eArth, OYC,P?D ltir17CY7' If<'I7D" t1/'t1 ,e>17';" OJ'II1' J{'c.tTDr OJJ?'t!t1°1' 

'fOr fJ'flcn Om,e Itrt117l1f OJJ?7fP,fl7D" I7D"tp1' tTD'MArl. .. .'.' (Lit. (This is) the miraculous 

revelation that John, the son of thunder, saw and which proclaims the twofold 

virginity of the mother of our Lord ... John saw the astonishing glory of Mary, 

while she was clothing the sun, and the moon under her feet, and upon her a 

crown of stars.. . However, the sun that Mary clothed is not like the sun of this 

world that we can conceal (from it) getting in to caves, dens, houses, tents, and 

dwelling places. Rather, the sun that our lady Maty clothed is the one who rests 

upon Cherubim and sees abroad to the deep ... Where does any other fleshly 
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woman have been appeared clothing the sun, and the moon under her foot, and 

crowning the stars, except Mary, the Queen of the entire world? Now, behold that 

the splendor of the entire world, both the ornament of the day (i. e. the sun) and of 

the night (moon and stars) is gathered together and accomplished in Mary, for the 

entire world (glory) is created to her. Whatsoever is human's affaire there is 

nothing to be done, in this world, out of the day and the night (time); for this 

reason, Mary was revealed in the glory of the day and the night so that the life of 

the people, that live through the revolution of the day and night, shall be in her .... 

The sun is created for the wellbeing of every flesh (living thing) and to light upon 

everyone Ithing under the firmament,' it is the beauty of the day. And the moon 

and stars are beauty of the night ... As the entire world had been stayed through 

darkness till the light was created; as the day and night, months and years had 

not been known before the creation of the sun, the moon and the stars; likewise, 

the salivation and light of human being was not made and known before the birth 

of Mary and before she brought forth the Savior of the world. ... While the entire 

world was living, being overflowed by the sea of darkness of the sin; and while all 

people were crying lacking light of righteous that shall drew them out of the 

deepest of the sea of darkness; behold that the women (Mmy) wa found (born) 

from this world which was living in the sea of darkness. The sun was her robe,' the 

moon was under her foot, and the stars were her crown. She did not appear 

clothing the sun alone, which is the beauty of the day; she did not al 0 appeal' 

with lights of the moon and the stars alone, which are the beaulie of the night. 

Rather, she appeared at one revelation with (having) the glory of day and night 
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simultaneously .... The woman that was risen and revealed was Mary who lights 

from the light of the sun that she clothed for those who have been living in 

darkness and shadow of death; she bestowed them spiritual heat ... " 

Coming to the poem, in the third line of the aforementioned poem we read that Mary is 

compared with Zion-the Ark as, "UtfCJlJD ~\"'} (\h'1H.Mlrh.C ;r(l1' f'-'Cq1~" (Lit. Zion-Mary, 

you are the Ark of God's order). This expression is perhaps one of the most prominent 

and frequently used images of Mary, especially in the Old Testament. As God's mercy 

and miracles was revealed via the Ark of the Covenant wherein His words (the Ten 

Commandments were written)197 for Israelites, and the Word of God (God the Son) was 

also born from St. Mary and revealed Himself for the world. In general Mary is the 

absolute and perfect Ark for she is real dwelling place of the Triune-God' as St. Yared 

(Lit. the Father covered you by His right hand (power); the Holy Spirit shadowed you; 

the power of the Highest (God the Son) strengthened you, and Jesus took your flesh ... ) 198 

So far so good, we have seen the analogies of the sun and the moon as well as the day 

and night in relation to some attributes of St. Mary. Now let us open our eyes and see 

another striking Enochic poem that proclaims the ho liness of St Mary and her 

assumption . 

Salam laMaryam beta Henok nabiyy 

197 The Ark and the Tables are also used interchangeably like in ' .. , <ryCy~ R'Y''} .Tn.,· :i'fI R'~;P UD'}t.,</> hP'tr .. .1 
Zion-Mary the Arkffables of half of twenty (Ten) commandments) 

198 ee: 1\'}</>lI. l1C'/'} <11.2 (Gate of Light 0.2) 
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Blimgdr hliwaz sgnli ~gn~eha 'abbay 

Flillislit yg'gze klibkabli samay 

tlimao$anna batti 'gmk w:l liu 'gkkuy 

As it has been explained in the previous chapter under 22nd poem, here, t Mary is 

signified as Enoch's house that was set up in the land of pleasant with a beautiful and 

great work (En90:20-29). To remember and have a clear image of Enoch's house, let us 

recite shortly what Enoch says in his vision as follow: 

" .,. I looked until a throne was set up in the pleasant land and the Lord of the 

sheep sat on it .... I also looked a large, high and new house ... and all its pillars 

were new ... and its ornaments (were) new; and the Lord of the sheep was in the 

middle of it... " 

This is the house of Enoch that the poet used to signify St Mary. ow, a careful 

examination of the nouns like house, land, throne, pillars ... and adjectives such as large, 

high, new ... is very important in order to explore Mariology depicted in this Enochic 

poem. 

From Biblical point of view, a house denotes the body of human being' for instances 

when Jesus Christ said, 'Destroy this temple, and in three days, I will rai e it up (In 

2: 19), He was speaking of the temple of His body. Similarly when the prophet I aiah 

came to King Hezekiah and said, "Set your house in order; for you shall die, and not live" 

(2Kgs 20: I) the prophet was advising the king to repent and purify his body from sin. 
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imilarly, Enoch's house in the poem signifies 8t. Mary and her personality. According 

to Enoch s expression the house is large and high; 8t. Mary in her holiness and 

cleanline s is also larger and higher than any creature l99. 

Moreover, the newness of the house and the expressions depicted in the second line of the 

poem as, "n9"~C rh'P?1 fP~ rh,}?,'/ OCl.e" (Lit. In the land of pleasant, the beauty and work of 

the house is great) leads us to contemplate and visualize that "the land of pleasant 

~ herein the foundation of the new house set can refer, in my understanding, that the 

blessed and pleasant womb of Anne2OO, Mary's mother, wherein the immaculate 

conception of Mary took place. The throne, whereas, the Lord of the sheep sat on it, can 

be understood as the womb of the Virgin Mary that became the perfect throne of our Lord 

Jesus Christ. Above and beyond, the third line of the above stanza, (J)fP~ IP-t,.&,'/ .rncv 

l,9"fP~ BrI,.e' (Lit. And the appearance of its building is lighter than sunlight) precisely 

signifies the uncorrupted nature of the Virgin Mary2ol. In addition, the greatness of the 

199 t. Ephrem, in the hymn of praise for the first and sixth days of the week (Sunday and Friday) proclaims 
like, ' .. X),t 1'0111'.. "'!"tt..:P~ ~Mh w6~4·~ thl1t "'!"~n..!'-r:: -011.. "IC"'1 t-M MOn. "'!""IC"'1 fi.t-t..tI 
wh.';'(1t1 ... / ... Lit. (Mary), you are greater than the high-priests, and you are more honorable than the 
prophets; you have majesty of appearance which is greater than the majesty of the eraphim and 
Cherubim ... ) and also, cc ... rrcht h1,t 1'0'0\' .. ','!"O"'1J? w'l'h-Ot ','!"~·c WI\M ttl\- .nfl.St ... " (You are blessed! 
You are greater than heaven (hosts of angels)! You are more glorious than earth (sons of Adam)! And you 
are exalted above the conception of cvery mind! 

200 Praising St. Anne and presenting her symbolically is common in the works of Ethiopian church scholars; 
for example, Abba tige Dingel in his poem says, cc,l·00{\t:\ "'!"h.. "'1C.!''!'' oM ... tlM· wt-·oo1'r /lwfl~t in w)l,,M' 

eM'!" 'OCV1':: 1100 tOD{\t:\ ""Oo'r oM', MOD U.'?i· h...!'h..1'O'!"t. "1"'/1 010"':: flM 00"'1.e w'!"f.':C /1"'111.. ot.Ij:1' (Lit. 
Mary, your mother resembles the third and fourth days (of the creation) that bare the flower and the bright 
sun of the world. Again, she also resembles the seventh day for she has born you-a mark for the liberating 

abbath, and (you) a resting plaee both in heaven and earth). 
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appearance of the building, being compared with the sunlight, testifies that the perfect 

holiness and glory of Mary than any other saints, for the sun is a symbol of saints202
. 

When we come to the last two lines of the above stanza, we read two basic Marian 

concepts: her assumption and intercession. Regard ing the first the composer says, "l!.Mt 

~)../i, hlll'ln (jCTlf~" (Lit. In this day, she is transferred into heavenly bride-chamber). This 

line clearly states not only the assumption of Mary but also the place where she has 

rested. At her Assumption, she is said to enter 'into heavenly glory' Hence the phrase, 

"hlll'ln (jCTlf~' (bride -chamber) directs and elevates our mind to realize the joyful and 

glorified position of the bride of God the Father, the Mother of God the on and the 

Dwelling of the Holy Spirit. Lastly, asking favors from Mary and seeking protection from 

her, the poet wraps up his stanza praying as "'rCTlf"le~ Clt )..91'11'1\- Mr~" (Lit. We beseech 

her to protect us from every hazard). 

In the 23 rd stanza, the poet pointed out another Enoch's house, which is also very 

important for our study of St. Mary. In the first two lines of the poem that read as, 

'h-Irh.~ t\ 't'i'h Hhchl?' C)..91'C,r h91't't~h. n,,,. ~~I Hov·nt.q, ffi6.1r ro"llllr nt.~' , St. Marry is 

symbolized by the house that was built of fire and revealed to Enoch. As described in 

lEnoch (14:9-19), the prophet saw two houses of lire. The second house was larger than 

the former; and in everything it so excelled in and splendor and size that cannot be 

possible to describe its glory and its size. According to the commentary of Ethiopic 

Enoch, this house is interpreted as the city or the house of God. In the other context, t. 
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Marry is also referred as the city and house of God203 for she became the city (the throne) 

of the Lord where the Holy and Great One, the Lord of Glory, the Eternal King sat when 

He came down to visit the earth for good (cf. lEn 25:4). The fire, of which the house was 

built, is also an allegorical expression. It represents the Holy Spirit who created her 

saintly and righteously, and who came and overshadowed his power upon her. In 

addition, the lightning roof and snow color of the house signify the perfect holiness, 

cleanline s and glory of t. Marry. 

According to Enochic poems in the 24th stanza, " ... CD>1't~CD aoa,tlh. ;,£),h 7.rht..i 7\1. DB 7~:r 

C1'fC?lJD Hf\.:r:r~7t.. ( ... And Enoch, the scribe, odors your aroma; Mary, you are the flower of 

paradise's tree that never strips ... ), we can find the following analogy. The tree of 

paradise its flower that never strip and its aroma, on the one hand; and St. Mary, her 

everlasting virginity, holiness and purity, in the other hand; are represented as signifier 

and signified respectively. About the fragrant tree that Enoch saw in paradise he said that, 

... and there was among them a tree such as I have never smelt, and none of them nor 

any others were like it: it smells more fragrant than any fragrance, and its leaves and its 

flowers and its wood never wither; its fruit (is) good, and its fruit (is) like the bunches of 

dates on a palm ... " (lEn. 24:4). This vision symbolizes the nature of St. Mary. The 

Orthodox Tewahido Church believes that there is no any creature in the heaven and the 

203 0011 87:3 Hl.c ~7'" (lA'}thh. U7t. h"lIlh·(lrh.C tC~D"f.av} -/,oD"ht (Glorious things are spoken of you, 0 city 
of God. Selah. Ps 87:3 see the (}.) 'az commentary); ... ~1lt. ~.I",} /1hlj:</>t. h.,i'" /11P9"t. U7t. hoo 1·h·<j "'I"'~t.::(He 
(God) loved Mount Zion (Le. 1. Mary) and He chosen that eity for His habitation ) ~ U,~· ~.~ /1\"rh'}f1 hOD 

I(IJ?: t\ooflht.9" 77> 25:: oo(l(l (lJC~ A'}'" oor; h'}</>/J h~"I'i /17>~~ t.r'l.\':: (IJ,en. 111' h;}.P:C Moo ;}t.,eh'l' .... A'}·'· pH· 
Vuh~, tIIr(I"'} h'}M'I nooy "'I"'~t. oot\pt:: Moo h.Yh. ;}CI' t\;l'},t'tu-. hoo ·Hr~.1" "'I"'~t. (IJ"'I"'.I!~·n f\oo,}~f1 ~.I',.f1 r 
~</>y. .eMt)' A9"~h. I ;}U I\M.h.. (IJ'(lA(t, -/,(IJ"~ A9"~h.:: (Lit. He (God) made her the golden basket containing 
bread; and the righteous gate for salivation. And He said, "I dwell in her because I elected her ... he is the 
glory of e ery womanl He named her the house of Godhead! (For) He has chosen you a His room and 
dwelling as well as for the dwelling of I loly pirit. He (God the on) loved to be born (incarnated) from 
you; He took flesh from you and man (Christ) was born). (11"'1&' " ~. Y&'~) 
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earth / in the universe like t. Mary' she is above all the creatures. In the Tradition of 

Orthodox Tewahido Church it is not uncommon to symbolize St. Mary, her virginity, 

holiness, purity and her Son by the tree of paradise, its flower, fruit and aroma that smells 

fragranf04
. The aroma of the tree that Enoch the scribe odors symbolizes the holiness 

and purity of St. Mary. As this tree smells more fragrant than any fragrance, her holiness 

and purity are also more than other saints'. As the leaves and the flowers of the tree and 

as well a its wood never withers, the virginity of St. Mary is also eternal. he is virgin 

before conception, while conception and after conception of her Son; she is also virgin 

before while and after baring her son. Moreover, the flower and the fragrance of the tree 

also signify the beloved son of St. Mary, Jesus Christ. Above all, as the tree of paradise is 

Beautiful to look at and pleasant (are) its leaves and its fruit very delightful in 

appearance... ..from its fruit life will be given to the chosen ... ", St. Mary is also 

beautiful to look at and pleasant (are) her leaves (miracles, kindnesses, virtues .. . ) as well 

as her fruit / Jesus Christ is fruit of life which is given to the chosen and righteous. 

In general, the composers of the above poems used their knowledge of Ethiopic Enoch to 

directly address the blessed virgin in several ways. Mary's Immaculate Conception, 

perpetual virginity absolute holiness purity resurrection, intercession and so on are 

204 h')1: CD-h1: M rr.,.h 68 ih~(1)t (1)66 OD~"~~~':: V1'11- 68 ih~(1)t /I(1)<M< 'I~t tI\1')h. 6fJ ;n~(1)'l< O,'Hl 9D~C:: If:&.h.z 
If:&. ih~(1)t (1)'M::: (1)tlOM h9D~rr ih~(1)'r tlt'I"u'l9D ~rh~:: in M1-Ch\' h9D~h. tllJ''I~ OD~'f ~9D61i 0"10 M ~h9DClP 

(1)'M- ttt'\' h~'It. ~t'I9D:: (Lit. You ( t. Mary) are the blessed tree, the living tree, and tree of salivation. You 
are the tree of life on the earth, behalf of the tree of life in the Garden. Your fruit (Christ) i fruit of life; 
anyone who cats from r lim lives forever. The flower (Christ) appears (born) from you; His fragrance mells 
everywhere for those who know Him). (.p. !?&..I!: h')<I'1I. 'OC'I1):: ... h,)'I:, ro'h1:: II.''/.: OD~'f: (/lOD~tf'I): IJ''I~:: (.p, 
h,1j:&.9D (1)<.1\1'1. t1'JC!?9D tI hrfl.,!!') ; .. ... OD~1j hH hOD \1t:\ hOD 6lf:G'l' h,)1- CD-f\1- 7~t 'ISh. hv'H ODC~'''' IJ''I~~' h,)1: 
h'l"h')flt ... .. (~~ tI .p .. '(&.~: 'PC 21 '/11.' 75); ----M9D t'lhtH·')4,flh. /lOU~ I IV- (ll.e(1)t~ hOD OD~1j 60 "I~ • .e tI(1)'fl-!-
7~'l' .... (ODt:\hh t1'JC!?9D) 
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depicted in the Enochic poems above. Numerous explicit examples of direct prayer and 

bles ing to the Mother of God are al 0 found in the poems. 

6.3. Historical Reflections of Enochic Poems 
orne of the Enochic poems in this study may play important role in the study of various 

historical events such as life history of saints, and churches. For example, poem 67 

narrates how St. Gregory was watching zealously on the mount, in the land of Roha. 

Hence if a historian investigates much more about this saint and the place called mount 

Roha, this poem can be used as a historical reference. Similarly, poem 69, 70 and 71 also 

describe the historical situation that happened during the birth of Noah, and how God 

saved him at the time of the destruction of the earth by the great flood. 

Moreover, the first four lines of 12th Enochic Q~ne discuss an important historical event 

occurred in a place called J'.11~ UtJeYtfD (Dabra Ma~yam) (Lit, Mount of St. Mary'. The 

lines read as follow: 

Dabra Mar~yam taqab'at dama samar~ya 

Wakah~natiha tasar~mu bama'~bala dam 

Ertra 

Bal)~ttu Dana~u mamh~rana t~bab esra 

Cl.rf' 'b<1h 6Y:UtJ, HMt CP7\&-. En14:9 Beta Henok ~dme Zii'~ sat q~~ra 

The composer of the above Q~ne compared his subject matter (Diibrii Mar~yam) with 

Samaria wherein the blood of Naboth was shed, for the ake of his vin yard, by King 

Ahab (1 Kgs 20: 1-19). We can also infer that the priests of Dabra Ma~yam are compared 
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with aboth since they shed their blood for the sake of their vineyard (i.e. the church). 

According to historians, Tiesse C.B., (2005.p.32) and Lusini G., (2005.p. 33) there are 

two monasteries named Dabra Mar~yam; both monasteries experienced persecution. The 

former historian identified a monastery located on island that bears the same name, on the 

southern side of Lake Tana, which is believed to have been burnt down during the 

Zazamana Masafunt IEra of the Princes (1769-1855) and later rebuilt under 'A~e 

Tewodros II. And the later writer discussed a monastery which is found in QWal)ayn 

district of Saraye province (in present day Eritrea, Zoba Dabub), west of 'Addi KWala. 

According to Lusini, the community of this monastery was persecuted for its loyalty to 

Ewostatewos s rule. Consequently, from these historical backgrounds one can guess the 

role of the above Enochic poem (Q~ne) to investigate further which Dabra Mar~yam 

monastery the destruction refers . 

6.4. Cosmological Reflections of Enochic Poems 
umerous Enochic poems in this study discuss the origin, structure and nature of the 

universe from religious philosophical point of view. These poems also reveal 

cosmological understanding of the then Ethiopian Orthodox Church scholars. To 

recognize the matter clearly, let us see the following few lines just from the first Canto: 

-'to tPL11\ ~4.t't,r oar~ Bm$?- Diba saragalla nafasat aw~da $aQay wawar;:)G 

zaywe~1) 
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'anz~ yanaffa I:I 

Wan~balbala $~l:Iay ' anza yatnorrab ba' awada 

qamaru lawarab 

Zayawessak barhana lala ~abal:Ia 

h?Uhc(}J t,C1DCj'-r 1mllfllO 1/Cj'UtJ-r 'aska yamalla'a tanquqa ba'alata gahah 

/I~.p J':'1 ... 

zanamat zayqaddaba .... 

Here, the first two lines describe the role of the wind in the revolution of the sun and the 

moon. According to the poet, the two lights use the winds as means of chariot during 

their orbit in the gates of heaven (see also poem 2, line5-7 and poem 3, line 3). Besides 

twelve gates of heaven (six from the east and six from the west) in which the sun and the 

moon revolve are also mentioned in poem 54. 

In the same stanza the table above, the lines: m~O~Clt\ Brh~ h1H ~tCj'b-'1 ooart, .pC1Dt,.. t\mc'1 

H~cgt'lh 1l~'1~ M~Clm Mh ~C1D~h 'T''}~.p OM1- ;JUV explain how the moon daily receives its 

light from the sun until its disc is completely full. A similar notion is depicted in the 3 rd 

and 4th lines of poem 53. Furthermore, the scholars also pointed out about the 

Storehouses of the lights and the stars in their poems (see poem 41and 63). 

The last I ine of the stanza above '''~hC(}J t,(]PCj't 1mllfllO 1/Cj'tryt H~.p.e;-'1 al 0 educates us 

regarding the cyclic process of rainfall; the scholars of Enochic poems affirm that the 

Mighty God draws the water from the deep and a cends it by the toss of the intangible 

mist and He descends it from the utmost heaven (see poem 14). To say it in other word, 
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the composer affirms that the cyclic process of rainfall begins with the evaporation of 

water from the surface of the ocean; as moist air is lifted through the wind, it cools and 

water vapor condenses to form clouds; and then the moisture drown from the cloud, as 

stated by the poet, and returns to the surface as precipitation. Synthesizing all this, the 

composer of Enochic poem, in one of the lines of his 9th dD(D~tI q,'l. / Mawadd::ls Q::Ine 

said, ',,", H:N\'oc'\<'I Oh'}i. ~dDC) tlOTff!- (DtI.e.dDC) h~6. }1(Jrc'\<''' / 0 (God), you made the water to be 

lifted up by the wing of the cloud, and the cloud by the wing of storm of wind". 

Another interesting cosmological lesson of Enochic poems is about the foundation of the 

earth. The authors tells us that the earth, wherein the animals, the big trees the big 

mountains, rocks ... and we are living, is established on the water. The lines from poem 2 

(And He founded the frozen earth upon the ocean) and "(DH,P~n>l. tI'JD~C -'to </>t\,Pt" / 

wazaya~ann::l'a lam::ldr di ba qalayat (And who founded the earth upon the water) confirm 

that this frozen earth is set upon the ocean. More interestingly, the location of paradise 

and hell in the earth is implied in the 16th poem (see in chapter 4). Above all, the four 

mountains (i.e. Paradise, Ararat, Tabor and Mount Hermon) are being compared based on 

their elevation (see the 8th Enochic Mawadd::ls Q::Ine). 

6.5. Moral Lessons Depicted in Enochic Poems 
From Biblical point of view, sacred scriptures are closely intertwined with moral values 

that shape how the believers think about, how we should live or to understand what a 

good human life is and to practice it both individually and socially. The Holy Bible, for 

Ttlf.~ (For whatsoever things were written aforetime were written for our learning! 
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di cipline, that we through patience and comfort of the scriptures might have hope) (Rom 

5:4). Sa ed on this fact, the following moral lessons can be extracted from Enoehie 

poems of th is dissertation. 

In poem 36 wherein St. Michael is praised as a subject matter, the poet declares that 

since this angel is beloved of God in his supplication, he can help those who clothed the 

poor in his name to pass over the valley of flames (M~,e ottmr (In ,e{Hl M,6. ~h,(':t;J attl1h.t\ 

HMt M·~6.). Therefore the main ethical value of this poem is that it motivates the 

believers to help and fulfill the basic needs of the deprived and disabled persons- by 

clothing and feeding them. Correspondingly, aiding a person who is very sick and even 

facilitating almost a dead person by bounding his foot, face, hand and entire body with 

grave clothes is also an important moral lesson which is depicted in the 4th attn11"r 

IMibazbu Q;me. 

In the same way, the 5th Q~ne which is composed in a wax and gold style, although its 

gold or main message is beyond the plain understanding, addresses its readers to 

welcome warmly a stranger in their home. For instance, the last three lines of this 

Enochic Q;me: 

CD"1f1tl'r Hht\(l (JDtl6.ct (see chapter 4) firmly instruct to honor and respect guests by etting 

table, including honey and milk if possible. 
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Another significant ethics is overshadowed in the 8th Enochic Mawlidd~s Q()ne. In the la t 

two lines the composer calls his audiences to choose wisdom than a corruptible wealth 

and he says, "Muo (\'PMI h.{'.'(\G.r "CfD~ ;>t\&, 'H1L1,7 M OMc;'<f>~ ','£TDM' UOH9"t.'z.'1 rh'Peft' . 

Hence signifying them by fine gold the poet exalts the priests for they are favored 

wisdom than a spineless prosperity. Above all, it is also worthwhile to refer the 19th 

Canto in which the wisdom that saved the righteous oah is cited as, " ... 'PO'O AJ;;>'1 (\'1"1 

"CfDflrhC .. .' The lines of both cantos, in a plain sense, morally inspire the readers to strive 

in seeking and acquiring knowledge, wisdom or intelligence. However, the notion behind 

these lines is to instruct the readers in order to develop the fear of God which is the first 

and perfect wisdom (cf. Ps Ill: 1 0). 

To state the last but not the least, the 7th Enochic Mawadd~s Q~ne helps us to identify an 

action as ethical or unethical based on the intention of the doer of the action rather than 

its result. In the poem, a similar action, i.e. killing a person, is presented as justice and 

injustice according to the intention of the killers. Based on Biblical evidences, the poet 

mentioned David and Samuel as the murderers of Uriah and Agag respectively. David 

was reproached by God (2Sam 12: 1-12) because he performed the action for the sake of 

his own interest; on the contrary, even though Samuel hewed Agag in pieces before the 

Lord in Gilgal (lSam 15:33), the Lord speaks him nothing for the action wa done to 

please God. Based on this, the poet confirmed that while David is guilty in hi action of 

killing, Samuel was not accused by his action; because, he says, "~CfDfTl~ hot'\- ~t6.<f>e 0'l./1,ll' 

CllOt\. 'l.lill' t\.~t6.<f>C" (everything is good in its time and not good in its wrong time). In 

another line of the same Q()ne, the writer condemn a sexual behavior which is considered 
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immoral' he said, 'OJHVOsP rh1if} (\(\:1' (Wp~.e. .9'\'~ ~arc" (fornication of the people of eth 

with the on of Cain is humiliation). 

6.6 The Figure of Enoch According to Enochic Poems 
The composers of Enochic poems described Enoch using various figures and adjectives. 

orne of them are listed as follow: 

./ Enoch as Scribe (poem 65 

./ Enoch as Olive Tree (poem 23 

./ Enoch as Interpreter (poem 56) 

./ Enoch as Prophet (poems 2230 40) ,full of prophesy(P 41), source of prophesy 

(P45) 

./ Enoch as psaltery (Q~ne7) 

./ Enoch as Righteous, 66 

./ Enoch as Intercessor 66 

./ Enoch as observer of hidden mystery (~ne8) 

./ Enoch as rider of whirlwind (6, 52,62, 

To sum up, as reflected in this chapter, Enochic poems constitute a series of reports on 

wider ranges of experience. Building a particular perception out of a given poem is a hard 

task that involves a spectacular activity due to the fact that the quality of perception 

consolidated in a certain poem is as much a datum as its date of composition. However I 

attempted to explore the lessons depicted in the poems, at least to the extent that ati fies 

my sense. Consequently, Enochic poems are found to be theologically, historically 

morally and cosmologically important. 
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Chapter 7. Conclusion and Recommendation 

7.1. Conclusion 
In thi dissertation I tried to explore the role of Ethiopic Book of Enoch in both prose and 

poctic genres of Ethiopic literatures in medieval period. The study was aimed to fill the 

gap which was uncovered by scholars of philology, ancient history, Second Temple 

Judaism, and the Origins of Christianity who were very much interested in the study of 

the Book of Enoch on the one hand, and by the scholars who were devoted in the study of 

Ethiopic literatures on the other hand . 

First after a review of related works in the first chapter of this dissertation, I tried to 

hypothesize the time in which the Book of Enoch was imported to Ethiopia and translated 

in to ~'az language. Then, in order to answer the basic research questions of the study, 

both prose and poetic manuscripts dated from 14th _18th centuries were systematically 

selected and consulted. In addition, various collections of ~'az Qane were assessed for 

the search of Enochic Qane. The result showed that the Book of Enoch was frequently 

referred and used as a source of prose and poetic genres of ~'az literatures like in 

(Horologium of the Day and the Night), ~Ctn h,t.h.tI. (Homily of St Uriel) CfD7\m6-. olMc 

(Ethiopic Synaxarium), hCh. (' Arke), CfDtl.hh 'rflh. (Malkka'a Gubae) and Qane 

collections. In addition to various Enochic reading sections of each prose texts, 73 

Enochic poems and 13 Enochic Qaneyat are explored in this study. 

The collccted data are transliterated and translated into English language; and the 

quotations from thiopic Enoch are explained in the light of the Book of Enoch 
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accompanied by other liturgical and historical writings and annotated tran lations. 

Moreover, the Enochic poems are categorized according to their subject matter and 

discussed from different perspectives. The philological discussion of the poems revealed 

that there are orne reading variations like banalization (substitution), transposition, 

addition, and omission among the poems recorded in different manuscripts. Furthermore, 

the Enochic G~ n Q~neyat of this study colorfully demonstrate to what degree the 

Ethiopian Orthodox Tewahido Church Q~ne masters had/still have respect to look after 

the- Book of Enoch. 

Above all , the present dissertation goes beyond the investigation of the influence of the 

Book of Enoch. Behind it, there is a profound reflection and analysis, at least to my 

sense, on the values or significances of Enoch ic poems from d ifferent perspectives such 

as theological, philological, historical, cosmological, moral, and other aesthetic qualities. 

Therefore, this study has an original contribution to our knowledge of the Book of 

Ethiopic Enoch- not only the role of 1 Enoch as a source of Ethiopic literatures but also 

multi-dimensional thoughts of Enochic G~' ~z texts . The present findings can help the 

readers to adjust their latitude of thinking knowing the fact that the presence of Ethiopic 

Book of Enoch in the ~'n literature doesn't have to do with idolatry and magical 

practice. Rather, in the post- Enochic literature we find the manifestation of refined 

theological points of view about Trinity, Christo logy and Mariology. Thi dissertation 

makes clear that the survival of the Book of Enoch in the G~ ~z literary tradition is a 

question of reception. Moreover, it disclo es the truth at lea t in the m die al period 

Christian Ethiopian intel lectuals applied the ancient texts, like the Book of Enoch, in 

order to find in them doctrinal or moral or even cosmological teachings till valid after 
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centuries and millennia. Therefore, it is possible to generalize that the ancient texts 

particularly the Book of Enoch, became the basis for strong and important literary 

developments, as witnessed by prose and poetry G~'~z texts in the dissertation. 

In conclusion, I hope that my analysis of the reception-histor/o5 of the Book of Enoch on 

some selected prose and poetic G~'n texts has succeeded in pointing to some potential 

gains - both for our knowledge about the role of this book in composing Ethiopic 

liturgical texts and for our understanding of the Ethiopian socio-religious context in 

which the text has been transmitted, heard, and read. 

7.2. Recommendation 

Based on the findings of the present study, I would like to recommend the following 

points. 

1. In this dissertation I attempted to look at the place of Ethiopic Enoch in the 

production of medieval ~'~z texts based on some selected prose and poetic 

genres of ~'~z mss in a very narrow context, comparing with our innumerous 

manuscript treasure, because of space and time limitation. I, therefore, highly 

recommend that other philologists, historians, and theologians who are inspired 

on the study of 1 Enoch as well as on Ethiopic literatures to make further inquiry 

on the issue as a widely as possible. 

2. It is also appealing if the themes of different sections of lEnoch which are: the 

Book of the Watchers (1 noch 1- 36), the Book of Parables of Enoch (I Enoch 

37- 71), the Astronomical Book or Book of Luminaries (IEnoch 72-82), the Book 

20S The phrase ' Reception of Enoch in Ethiopic literature', in this study, is used to refer how the book of 
Enoch is studied, interpreted, and understood by scholars ofEthiopic literatures. 
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of Dreams (IEnoch 83- 90), and the Epistle of Enoch (lEnoch 91 - 108) arc 

studied separately and independently. 

3. And perhaps needless to say, the canonicity of the Book of Enoch in the 

Ethiopian Orthodox Tewahido Church cannot be explained by a number of mss 

that show its position. However if the Church pays attention for the study of the 

influence of this book in her liturgical mss, it is doubtless that the canonical status 

of the Book of Enoch can be well established. 

4. Ethiopic mss including Enoch, are sources of various wisdoms like philological, 

theological, historical, cosmological and so on; therefore, both the EOTC and the 

government should take care of protecting the mss and should promote scholars to 

make investigation. 
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