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Abstract

This thesis focuses on the late medieval 14t ¢, Mss. of Gidld Qdwstos. The
reason why the researcher chose this gidl as his research subject those targets
on this g4dl, and also it is not well known comparing with the Ms. of Géadla
Tiéklda Haymanot and also it had not been deeply studied by the scholars. The

researcher introduces the Mss. of Giadld Qawstos and assesses the activities of

the saint towards the expansion of Christianity and monasticism.

The researcher mainly describes the textual tradition of five Mss. of Gidla
Qiwstos that are found from Garr Qaddast Sallase monastery, Biyyo Abuni

Qdwstos church, Nobge St. Mary and Abunid Qdwstos monastery, and from the

National Archives and Library Agency and classify the stemma codicum of the

Mss. depend on their internal evidences or they had shared conjunctive errors.

Finally, the researcher analyzes the biography of Abuni Qiwstos depend on the

gadl and philological analysis of the text.
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Definition of Terms, Abbreviations and Transliteration Style
Terms
¢ Gadl = Ga‘z term from the root-meaning “combat and acts” equivalent
to the latin Word ( term) “vita”
» Monastery = A compound in which a church and a monastic
Community building is found inside live ascetic life together.

* Nebge Maryam = a monastery which is found in North shewa

Amhara region, around the destrict of Tdgulit Bulga; it is believed to

be founded by Abuni Qawstos.
Abbreviations
* B.R. = Best reading
* EAE = Encyclopedia Aethiopica
*» EMML = Ethiopian Manuscripts Microfilm Library
« EOTC =Ethiopian Orthodox Tiwahado Church
« f/1f = folio/folia/s
« G/s = Gadl/s
* M.B. = Manuscript of Biyyo
* M.D.L. = Manuscript of Dibri Libanos
* M.D.S. = Manuscript of Dibri Sslalas
* M.G. = Manuscript of Girr
*» M.NALA = Manuscript of National Archives and Library Agency

« M.N1 = the first Manuscript of Nabge

« M.N2 = the second Manuscript of Nabge

* Ms/ss = Manuscript/s

s r = recto

* [sic] = in brackets to indicate that the preceding letter, word, etc. is
correctly quoted ,even though it is a mistake.

* vV = VETSO

IV



Transliteration

The transliterations of phonemes that [ used in the thesis is done in

accordance with the EAE.

Vowels
Sound symbol Go‘az examples transliterations

A A (3) (T4 wiridid
e U (u) ches- huru
A, I (i) h LA iyyokl
A A (a) ALt ayat
h E (e) A PN Eloyas
A q (s) APy A Hmmoni Sayon
h O (o) AN A Hgzi’o

Sound symbol Gsaz examples transliterations

v H (h) UVhw hillawa

i} L (1) Ao labbawd
h H (h) AhPCY Hawaraya
ao M (m) av’p4.N Méanfas

w S () A0, Sallase

- R (1) ann rakaba

S (s) AAQT s&’alat

] S (3) P Sawa

+ Q (g P8y, qadami

n B (b) nan-r barakit
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Chapter One
1. Introduction

1.1, Background of the Study
Monasticism is introduced to Ethiopia in the fifth century by the Nine Saints.
Of course, according to some literatures, monasticism existed in Ethiopia in
the primitive form of anchorites and later highly organized in the form of
coenobitism. (Sergew,1972:119). The main aim of these saints was to
evangelize the country and they were also contributed to the growth of Go%az
literature by translating the most parts of the Bible from Syriac, Greek, and
other languages to Ga%z. (Sergew 1972: 119).
Kaplan (1984: 51) also states that the missionary foreign monk, Abba Libanos

(cf. Gérima), translated the Gospel of Mathew from parts of the Bible. The

former form of monasticism was initiated by St. Anthony of Egypt, who
introduced it to Ethiopia through individual monks, while the later institution
is attributed to the nine saints.( Kaplan, 1984: 51).

Abba Aragawi (cf. Zamika’el), for example, is believed to be the first founder of
monastic habits and center of learning at Dabréd Damo.(Kaplan, 1984: 51).

In fact this habit was continued throughout the thirteenth, fourteenth and
fifteenth centuries and the leadership of Ethiopian’s monasteries were drawn
from the ranks of the wealthy and honored families like the famous monks
Abuni Tékla Haymanot of Débra Libanos, Abuni Qawstos, etc. were born from
the royal families. (Kaplan, 1984: 98)

Beginning to this time, different monks started to write hagiographies or gddlat
for the leaders of their monasteries after their decease.

Hagiographies are valuable for the study of the medieval history of Ethiopia in
general and the study of Ethiopian philology in particular. (Taddesse,1970: 3).
In the hagiographical traditions about the Sadgan and some of the Nine Saints,

it also appears that these early missionaries were confronted with considerable



local opposition. Most probably such local opposition was even more wide
spread particularly after the decline of Aksumite power. (Taddesse,1970: 4).
Go‘z hagiographies constitute, by far, the largest group of sources for medieval
Ethiopian history which is invaluable for the reconstruction of the Ethiopian
history. (Taddesse,1970: 4).

The hagiographic tradition of the Ethiopian church consists of two major
divisions. The first major group deals with the martyrs and saints of the early
Christian Church. The second one is the life of local saints.

The most interesting group is the large collection of hagiographical tradition
about medieval Ethiopian saints who have actually lived between the thirteenth
and sixteenth centuries. These three centuries saw the revival of Christian
kingdom of Ethiopia as the strongest single power in the horn, and this led to

an intensive literary and monastic development in the Ethiopian church.(ibid).

Similarly, Kaplan (2005: 969) mentions the intensive growth of Ethiopian
hagiography must have started in the period of the late fourteenth and early
fifteenth centuries. In the subsequent century, most of the important Ethiopian
hagiographic works were composed. This growth was linked with the
development of the Ethiopian monasticism; on the one hand, and to the
increased role and local veneration of Ethiopian holy men, on the other.(ibid).
When we see some points about the term of gddl, the other feature of
hagiography, Kaplan (2005: 642) briefly states that, gddl, literaly, means,
contending struggle but, comprises also the meaning of vita, biography of the
holy person. It is the most popular genre of the Ethiopian hagiography, which
is in turn one of the most important constituents of Ga%z literature.

Gddl is divided in to two major categories: the translated passions of the
martyrs and lives of saints of other, particularly eastern churches, and the
second one is lives of local saints. (Kaplan 2005: 642 ).

There is a standardized pattern in which all gddlat are composed. The first

part, of the gadl usually consists of the story of the life of the saint. In the



introductory paragraphs of this section, we are usually told something about
its authorship and the date of its composition. (Taddesse,1970: 5)

The second part of the gddl is the description of what is called pact (kidan).
This is a kind of formal pact between God and the saint, usually on his or her
death bed, that his monastic achievements on earth will be repaid in
heaven.(Kaplan,2005:642)

The third section of the gddl consists of the stories of the outstanding miracles
attributed to the saint. The last part of the gddl is what is called the mdlk%
which is usually made up of short poems consisting of rhythmical prayers
addressed to the saint and praising his holy and ascetic ways of life and asking
for his intercession. (ibid)

The evangelization of the Ethiopian region followed very closely the expansion
of the Christian state. The fourteenth century, which was marked by the
maximum expansion of the kingdom, was also the period when the Ethiopian

church exerted its pressures most on the non Christian people in the area. The
Siwan plateau, which had increasingly, came to be the most important theater
for the military activities of the Christian army, also assumed a key position as

the center for propagating Christian teaching among the conquered peoples.
(Taddesse,1972: 156)

It is apparent that the presence of isolated Christian families in Siwa preceded

the establishment of effective Christian political control of the area. These early
Christian emigrants in Siwa apparently lived in a pagan country, under pagan
chiefs. Despite the tendency in the hagiographical traditions to give them a
long clerical background they were probably most lay Christians who were
anxious to maintain peaceful co existence with their pagan neighbors and they
kept contact among themselves and with their distant kinsmen in Amhara and
Togray.( Taddesse,1972: 156)

The cultural center of the Ethiopian church still remained in Tagray,

particularly in the centers of the monastic activities of the Nine Saints



established over seven centuries before. The story of monasticism in Amhara
and Siwa, and the systematic evangelization of the newly conquered areas only
started with Iyydsus Mo’a of the island Monastery of Dibrd Hayq. Iyydisus Mo’a

founded a monastic school at Hayq dstifanos and many young men from
among the Christians and from areas further afield seem to have joined the
monastic school which he founded. When they graduated from there, they are

believed to have left Hayq and established their own monastic centers in
different areas. Among the pupils of Iyyisus Mo’a, Tikli Haymanot of Siwa has

later assumed particular significance in the monastic traditions of the

Ethiopian church. (Taddesse,1972: 156)

After Tikld Haymanot return to Siwa, he founded the monastery of Dibri ’Asbo

and lived in a cave with his disciples and he kept the tabot [consecrated] in the

name of St. Mary in half the cave, which he partitioned with a Curtain straw.

Then,Tdklda Haymanot and his disciples began to have some contact with the

local people, who could not understand their strange ways of monastic life.
They probably used these early contacts for teaching the new religion to the
local people. (Taddesse,1972: 156)

After Tékld Haymanot stayed for about 29 years with his disciples in Débri

’Asbo, he passed away.Following to his death; there was apparently a struggle

between his disciples for the succession of his seat that Abunid Ya‘gob made
an arrangement to divide the province of Siwa for the disciples of Tikld
Haymanot. Among these disciples, Abunid Qawstos was the first and after he
appointed by Abuni Ya‘sqob in the district of Sirmat and Mihagsl, he founded
the monastery of Nobge Maryam like his master Abuné Tikld Haymanot. (ibid)

The hagiographical works of Abuni Q&awstos deals with the life of King Amda

Soyon; because, Amda Soyon ruled Ethiopia from 1314-1344 A.D. At the same



time, Abunid Qawstos was also lived in the same century. Amd&a Soyon was the

grandson of Yokunno ’Amlak and the son of Wodom R& ad; and his military

successes temporarily resolved the situation in favor of the Christian
monastery. (Mantel and Nosnitsin, 2005: 229).

However, other Ethiopian sources reported as there was a serious conflict
between the king and the monastic leaders; because, they accused him of

polygamy marriage; and also his having concubines and also an incestuous

liaison with his mother. Following this, Amd& Syon persecuted such monastic
leaders including Abund Qawstos. (ibid)

‘Amda Soyon’s goal was to remove those monks; such as: Abba Basélotd Mika’el,
Anorewos, Tadewos, Q&wstos, etc. from their loyal local followers and to

relocate them in areas under relatively royal control. (Kaplan,1984: 256).

Among these monks, Abunid Qawstos was one, and he was lived in fourteenth

century and his father’s name was Gélawdewos, the governor of Dawaro and

his mother’s name was Hmmoné Soyon. (Sergew,1976: 116).
Similarly, Nosnitsin (2010:915) also mentioned that, Abunid Qawstos was lived

between the thirteenth and fourteenth centuries and he is venerated by the

EOTC. His gddl! also shows that, he had a strong link with the hagiographic
tradition of Abuna Takla Haymanot.

Similarly, Kaplan (1984: 248) also mentioned that, the disciples of TZkla
Haymanot, including Qawstos were followed the missionary activities of Takla
Haymanot after he was died. After Amdé Soyon died and his son Sayfa

’Ar ‘ad became king of the country and he was eager to placate all parties until
he had consolidated his grip on the throne, agreed to the conditions laid down
by ’Abuni Ya‘qob and he returned the bishop’s monastic alliance from exile.

However, no sooner had the young rulers secured his position; then he

returned to the ways of his father. (Kaplan,1984: 257).



The Egyptian bishop, ’Abuni Ya‘sqob was framed a program to evangelize the

region of Sdwa for the disciples of Tékld Haymanot; because, there was
apparently a struggle for succession following the death of Téakla Haymanot.
(Taddesse,1972:174).

However, the struggle between the disciples of Tdkla Haymanot was changed

followed by the advent of "Abun& Yasqob and he reorganized the monastic
groups in Sdwa and divided the areas of Sdwa for the disciples of Tékla
Haymanot. (ibid)

In the East direction: Anorewos in Kslo’at!, Qawstos in Mahagel and Sdrmat?;

Tadewos in Solalas®, and Matyas in Fatagar®.
In the North West direction: Anorewos “the junior” in Moréat5 and Wagsdda®,

Méaqorewos, in Méarrhabete?.

1.Gé&dla Filoppos, £.197a

2. Gadla Filappos, f.122.In his own gédl, Sdrmat was also his district, GAdl4Qé&wstos, ff.68b-692,Sarmat
seems to be an ancient name for what is today the central part of Bulga.

3. Solalas,it is an ancient name for [tisa. Which is still a popular center of pilgrimage as the
birth place of Téakla Haymanot. cf. Tekle Sadaq Mekuriya. Hstory of Ethiopia. (Amharic,) 11, p20.

4. G&dla Filoppos, f.11a, This area was immediately south of Sélalés on the plateau, Gadla Qawstos,
ff.4-5.1t included what are today the districts of Mangar and Sankora.

5. Morét is found in the border Insaro to the south, and the river Addabay to the west.

6. Gadla Filoppos, f.10>.Wégadda is still the name of the edge of the plateau overlooking the precipitous
districts of Tagulat to the north and Morét to the south.

7. Gadla Filoppos, f.11b, Mérrhabete is still the name of the district between the rivers Wancit and

Addabay before they join to form Gama in Dérra.



To the south and south west: Anorewos “the elder” in Warab and Sagaga®,
Adhani in Damot?, Iyosyas, in W&;j!0, Yosef, in dnnar’st!! and Gabri Krastos, in
Dambi, the border of Awas river. Filoppos, the leader of the evangelists appears
to have confined his activities to the area around D&bra °Asbo. (Kaplan,
1984:252)

As discussed, the time of the king of ‘Amd&a Soyon was full of conflicts in
between monastic leaders and kings and local lords. This put most of the
saints including Qawstos to be exiled to pagan areas which gave the chance for
the church to be expanded in to the southern part of the country. But Qawstos
and Tadewos are both said to have been killed on their ways in to exile.
Nosnitsin (2010 :915) by quoting Gadla Qawstos, mentioned that, he was
beaten and imprisoned in Biyyo, around dnsaro in north Sdwa then killed in

Ansaro on Torr 21st;and the vita (cf. Gadl) of Qawstos was composed during the

reign of ’Ase Dawit II (1382-1413).

8.Gadla Filappos, £.10. Giddld Anorewos, f.12. Wirdb and Sigaga were in the district of 3ndigabton, ibid,
£.93. Gédld Zena Marqos, f.44a. Hndégobton was in the Gudér river basin, south west of Gondabirit.

9.Gidld Filoppos, £.11b. Until the Muslim invasions of the sixteenth century, Damot reoffered to
the region south of the Blue Nile, and west of the sources of the Awas river.

10. Gidli Filappos, f.12b. Wig appears to have been the area immediately to the south of the head water of
the Awas.

11. Gadli Filsppos, £.12b. Inndra’st and Innarya seem interchangeable. The upper course of the great Gibe
still called Gibe Innarya. Innarya is the area where Motilimi, the legendary king of Damot, is said to

have withdrawn from being conquered by Yokunno 'Amlak.



Nosnitsin (2010: 916) also mentioned that Gadla Qawstos was composed

between the years 1380-1388 A.D. by his disciple Abunad Maba’a Soyon of

Andéagobton.
This study will carry out the biographical, linguistic, literary features,

(figuirative languages) and texual tradition of Gadla Qawstos.

1.2, Objectives of the study
The general objective of the study is to analyze the textual tradition of the Mss
of Gadla Qawstos, and also briefly discussed the biographical and philological
of Gadla Qawstos.
The specific objectives of the study are:

¢ To introduce the manuscripts of Gadla Qawtos.

* To present the contents of Gadla Qawstos.

» To discuss the textual history of Gidld Qawstos based on the Mss available

to the researcher.
* To assess the activities of the saint towards the expansion of Christianity

and Monasticism.

» To analyze the biography of Abuni Qdwstos.

* To analyze the linguistic and literary features of Gadla Qawstos.

1.3. Method of the Study
The main activities that will apply by the researcher is carefully read Gidlid

Qawstos line by line and also read different books and researches pertinent to
the Vita.

The researcher will also conduct field trip to the monastery of Nobge Maryam
which is believed to be founded by the saint and other monasteries to find out

more versions of the Gadl and collect oral information about the Saint.



The researcher will also conduct interviews with monastic officials in Nabge
Maryam and with traditional scholars and monks from different monasteries to

collect different oral history about Abuni Qawstos.

The study will follow the approach of qualitative research method and the

analysis of the text will apply a descriptive research method.

1.4. Statement of the Problem
Ethiopia developed its own literary language known as Ga®z since very early
times. A vast body of literary works in Ga‘az grew up from the fifth century A.D.
on wards. However, a major problem towards Ethiopic manuscript is often no
indication about the date when the works were written.(Hayatt, 1928: 246).
Similarly, Taddesse (1972:2) stated that, the composition of a gddl is thus a
crucial factor. But it is often very difficult to establish precisely. The
hagiographical traditions about a local saint generally consist of four essential
parts.
(a), the story of his life: his evangelical work and his monastic pursuit in an
isolated hermitage;
(b), the kidan or pact, which he receives from God in return for his endeavors.
According to this the saint receives God’s forgiveness for the sins of who every
prays and is charitable to the poor and to the Church in his name;

(c), the miracle attributed to him both in his life time and after his death; and
(d), his Milk% or the short hymns composed in praised of his holy life. Each of
those sections, in part or as a whole, may be written at different periods of
time.

And thus complicate the problem of fixing the date of the Géddl. Generally, the

Milk‘ and many of the miracles attributed to the saint after his death are

written much later.( Taddesse (1972:3) According to Nosnitsin (2010: 916)
however, the colophon of Gadla Q&awstos clearly reveals the date of its

composition (from 1380-1388 A.D.).



Fouyas (1979:260) also stated that Ethiopic manuscripts are containing a
historical frame work and religious interpretation. Equally there can be little
doubt that their biographer did exaggeration in order to emphasize their piety
which tends to be another problem.
The hagiographies of Abund Qawstos is an invaluable source of information
about the Ethiopian medieval history in general, and the history of the
expansion of Christianity during the reign of king “Amda Soyon in particular.
Gadla Qawstos is not yet studied. So, this paper tries to answer the following
research questions.

* How many manuscripts (copies) of Gadla Qawtos are available?

» Are there some literary values (figurative languages) and linguistic features

in the vita of Gadla Qawstos?

* What events, actions and episodes are recorded in it?
* What did Abunéa Qawstos contribute for the expansion of Christianity

during the Reign of king “Amda Soyon?

1.5. Significance of the study
The researcher believes that, the findings of the study will have to enhance our
knowledge of the Ethiopian philology in general, and that of the Ethiopian
medieval history in particular. So, this research is assumed to have the
following significance:

It will help to understand the general features of Gadla Qawstos.

* It will help the readers to become familiar with the religious, political, and
historical dimensions of medieval Ethiopia and philological features of
Gadla Qawstos.

* It will help to serve as starting point and resource for future research, and

also generate for other philologist to conduct research or similar studies

about other Ethiopic manuscripts; especially on the genre of gddiat.

10



Chapter two
2. Textual Tradition of Giadld Qédwstos

2.1, General Information about Giadlda Qiawstos

The researcher identified and explored seven manuscripts of Gidld Qawstos.
Among these Mss, the researcher could copy four Mss through digital means
and the fifth Ms is found from National Archive and Library Agency (M-NALA)
copied by hand. The first Ms (M-B.) is found from the Church of Abuni Qéwstos
in the district of Biyyo, near to Lami town. The second and the third Mss. (M-
N.! and M-N.2) are discovered from the Monastery of Nobge Maryam which is
found in the district (wardda) of Taguldt and Bulga. The fourth Ms (M-J) is

found from the famous Monastery of Garr Qaddast Sallase. The rest two Mss are

(M-D.S. and M-D.L.) that are found in Dibra Sslalas (Itisa) and Débrda Libanos

monasteries are not digitalized by thc researcher; because, the administrators

of the monasteries did not give permission to the researcher.

2.2, Physical Description of the Manuscripts
A. The Manuscript of Girr (M. G.)
The size of this Ms. is 26cm X 19cm. It bound with wood and its folio type is
hard paper. The main body of the text started from fol. 5r ended on fol. 106v.

The hagiographer used to write this text with black and red ink.

He used the red ink for the Name of God and other holy persons including
Abuni Qawstos.

Each folio is divided into two columns with 8-10 mm margin in between. The
copyist tasted his traditional pen on the first folio of the Ms. and devoted to a
pen trial: 41Co0 wGL HEAT Phov AhdU) 0MA. ‘A nice pen [by] which

[someone] pen trial the ink the writer is somebody’. The second and the third
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folios are blank. On the below margin of the fourth folio, there is a stamp of the

Monastery of Girr.(see Ann.2)

The hagiographer is introducing the text by glorifying the name of God:

e Al owA L oow3d.n $5.0 & A0 1P.CAT U A Ax?
WA Taw30% ARULD A7 M5 ARCOFA A3 0CF 0697 ...

In the Name of the Father, and of the Son, and of the Holy Spirit, One God;
I, the servant of Christ, abnegate you Satan, my enemy, believing in and

entrusting by the Holy Trinity.

All the folios had uniformly 25 lines except fol.5r which has 22 lines. The

hagiographer inserted a colophon on the fol.54r: PN @AL& “ICLP NTHET
Goot PPl Mooy TCELOH AT T 7 BEC 159° LHo-t Ul aemsg
a3 Fwy...On Gonbot 7 of the year of Mark, 1910, Qiffazmac Walda

Maryam entered into the Monastery of Gérr with his land ...

There is a stamp of this person below to the colophon (see Ann.3). But fol.54v,
fol.18r and fol.94v are blank.
The scriber of this text wrote his baptismal name and the baptismal name of
the owner who sponsored the scribe:
Adel: wNdirkE PUA 9°0A B84 OALR 8P 0AdhLU oML 1LCLO A%Nav
909° A9%3:: (fol.5v)
May his [Qéwstos’s| prayers and benediction be upon with his beloved

Walda Sadosq; and with the scriber Walda Giyorgis forever and ever amen.

The scriber finishes the combat of Abunéd Qawstos by revealing the date of its
composition in the fol. 106v:
TéAov (wAage HAINA LR oh”19° NIeXPTol Yoot 9°ndit Trw
i Dl il 1-§ 7 R
Without illness and disease, it is finished in the Year of Mercy 1887
[during the reign of] Manilak, King of Kings.
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There is also a colophon on fol.107v which describes the name of the person
who donates the manuscript to the Monastery and the year it was given:
Haw@ h%: Ho-kh'k AW oAL A&CP Hovut A%« BC NToZfions Yoot
PPl (Maoy AP0 Prw Lot S99 9LAn::
This book is belongs to Azzaz Walda Sadoq who gave it to the Monastery of

Gérr in the year of Luke 1895 [E.C.] [during the reign of] Manilok, King of
Kings.

The last folio of the Ms. Fol.108 is blank.

B. The Manuscript of Biyyo (M.B.)

The size of this Ms. is 23cm X 16cm. It is bounded with wood which is covered
with a piece of cloth (suti) and also had its leather case for keeping it (Mahddr).

This combat was written on a neat parchment (Boranna) and it has 140 folios.

On the first folio, there is a colophon introducing the name of the donor: (lwC?>
Oz & +7 9% 9.9 haLéd a0 (ATCAT Pova) oo PPk ML
TIC LI (fol. 1v)

It is given; by said to that, “be forget not [us]!” on the month of Séne 2, 58

[E.C.] from Sayfa Ssllase whose baptismal name is Gabra Maryam.

There is also a colophon which warns and ex-communicates the one who

attempts to damage and steal the manuscript:
HOLS oléah® o FH 020Ny APEN olo-0e0 Al oA L a0 {7 (fol. 1v)

The one who scratches and steals this book let be excommunicate by the

authority of Peter and Pole, Abba Wald4 Sollase Saiogu.

The copyist used to write this text with black and red ink. He used the red ink

to written down the name of God and other holy persons including Abuni

Qawstos.
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Each folio divided into two columns with 5-7 mm margin in between and it has
uniformly 20 lines except fol.19r which has sixteen lines. ff. 33r and 88.v are
blank.

The copyist begins his text with illustration (Adrdg) on the above margin of the

text after which he describes the nature of God. (See Ann.4)

finoe A4 @@d & wav3d.0 P40 & A9°4h APCOT 0 AHI AAI°?
WAl aw30% AhVEh A% 15 ARCAFAN A OCF A6aq7 ...

In the Name of the Father, and of the Son, and of the Holy Spirit, One God;
I, the servant of Christ, abnegate you Satan, my enemy, believing in and
entrusting by the Holy Trinity.

There is also a stamp of the church at the bottom of the text.

The Ms. is paginated with pencil in Arabic number. Unlike the other Mss, the

scriber of this Ms. wrote one hymn (Mélk®%) of Abunéd Qawstos on fol.19v.

012" AASSPH N716 AaeT HGidh::

oA NcNh W0l (1028 A7°40 HA7Y::

W11 Bhs Po-ami A%l 1000 (0Fh::

A PCAPDN ARZNOF PLA::

DAL DL 0 DPH oodech:

Salutation to your hands stretched forth during prayer;
And to your knee which is active to prostrate to the Lord;
While Qdwstros may receive it [the torture] arrived upon you;
May he [Lord] will see you his mercy [lit. red] hand;

The son of Mary talked to you, [while you there] in the prison.

The copyist also wrote his name and the owner’s (commissioner’s) name at the

end of the combat of Abuni Qawstos.
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Al oNdhrl: PUA. °0A 190 Add) (Tha oAL o900 14 oAL 270
A%hae AT WL}

May his [Qawstos’s] prayers and benediction be upon the soul of the scriber,
Takla Wald; and be with His servant Walda Ssllase, forever and ever Amen.
Unlike the other Mss., this combat of Abuni Qawstos is divided into weekly
reading and each seven dates of the week wrote on the above of the text with

pencil. Finally there is a stamp of Abba wilda Ssllase below the Fol.3v, 80v,
92v, 114v, 124v, 138v and 140r. The copyist of this Gadl also wrote three

miracles of St. Giyorgis and Abuni Miba‘a Sayonl!? next to miracle of Abuna
Qawstos from fol.125r-127v and from fol.128r-140r respectively.
This Giddl was briefly described in 1993, by Getachew Haile in the EMML,

4490.

C. The First Manuscript of Nobge (M. Nl.)
The size of this Ms. is 35cm. X 221cm. It is bounded with hard cartoon and
covered with a piece of cloth (suti).
This combat is written on a paper sheet and has 146 folios. The first folio is

blank and on the second folio there is the ex-communication (Wagzdt) mixing

with Ga%z and Amharic languages.

P32 Al Pom) oPCOt “9CP9° Wil 406 P50 1MCHA 1597
BEHhG sw-:: 93T dw APSEHIw w i ALHhF (NATDF 2PN
WA Pl hoo ACPN0 Pl U7 L b::

12. The first composer of Gidld Qidwstos between the years 1380-1388. As the hagiography of Abuni

Qiwstos is clearly revealed, he is the only left disciple of the saint. (Nosnitsin 2010)
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This book is belongs of the monastery of Nabge Abund Qdwstos, St.
Mary and Sifdjj St. Gdbra’el. No one allowed to touch it [if someone
wants to touches it let she or he be excommunicated like Arayos by

the authority of Peter and Paul.

The copyist also wrote his baptismal name into the text. Let see the sentence.

Y FRTIY D24 11 EO 17 WLV W S0 (T — OANLY DLA LECLA
A%09° 909 ~W%F:: (fol.3r)
May his prayers and benediction be upon with His beloved ............. and

with the scribre Hayld Giyorgis forever and ever Amen.
The main body of the text starts by introducing the nature of God; like the
other Mss. (The Géarr and the Béyyo). He also used black and red ink for the

writing of this text.

Each folio divided into two columns with 8-10 mm margin in between; and it
has also unlikely 31, 32 and 33 lines between all the folios except f.89r which
has 28 lines, f. 90r, 27 lines, f.137v, 8 lines, f.138r, 28 lines and f.143r, 30
lines.

The copyist also clearly revealed on the colophon of f0l.87v, the year when he

scribed the manuscript.

WPt wEhS 1Zdd. (Mav; aFFrod: A7 3720 5LA0 +29
aoflFF AWM Al IUET KD DCEI WL B AR (IHaws
D20 NIPoNGPTms 3ol A vA° (AL 2PCLN (17701 HAhE:
20 27C0 Aov-::

This book was scribed during the reign of Hayli Ssllase I Mékonnon,
King of Kings while Sage Maryam was the Abbot of the Monastery of
Nabge; and it was written down in the year of Matthew in 1941 E.C.;

the name of the scribe Hayli Giyorgis and written down while there is
in the Cathedral (d4br) of Giyorgis Sima %t (lit. Martyrdom).
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Unlike the other Mss., it annexes Gidld Tadewos which begins from ff.88r up to
ff.151v with illustration next to the Gadl under discussion (see Ann.5). The

milk® of Abuna Qawstos is clearly scribed by a different hand:

A AZPAN Po-dm0 0PN whCTE Aovhic 9 w0 AeIUCE KD
DI wINN Rhd) awihd LPCLN A90am 0T AL

0! Lord of Qdwsros may you keep and cure the body (flesh) and soul
of our teacher Sage Maryam and the Scribe Mdnkard Giyorgis forever
and ever amen.

This manuscript, unlike the other Mss, had the image (milk‘) of Abuna
Qawstos including the image (malk$) of Abunid Tadewos and King Dawit (David

I). (see, ann.6)

D. The Second Manuscript of Nobge (M. N2.)
The size of this Ms. Is 27cm. X 20cm. It is bounded with hard cartoon and
covered its half part with leather.
This Gddl was written on hard paper not parchment and the text has 135
folios.
Each folio divided into two columns with 5-7mm margin in between. Unlike the
other Mss., there is no colophon into the folios.
All the folios had uniformly 20 lines except f.112v which hasl15 lines, f. 108r
and f.113r which havel?7 lines, f.125r.which has18 lines and the last f.135v
with 6 lines.
The copyist of this combat put the baptismal name of Queen Ziwditu, and
Hayla Sollase I and himself.
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T3IAGTY w2360 AAt: PO 9°0A4 39715 ANNA “7C.°9° wdNn
ATHAY 2280 #290 w9700 Rhd ) WAL A“7rhdl wd’0N WAy &4
A90av 309" A“27:: (fol. 124r)

May his (Qdwstros’s) intercession and power of pray be with our

Queen, Askald Maryam, and be with our king (Lord) Hayld Ssllase
and be with the Scribe Wildd Amanu’el and be upon with all us his

sons forever and ever Amen.
This combat is divided into weekly readings and the name of each seven
weeks are written on the top margin of the text and its page numbers are

also written around the same place.

E. The Manuscript of National Archives and Library Agency (M.NALA.)
The size of this Ms. is 24.9cm. X 17.9cm. It is bounded with wood which is
covered with decorated leather.
Each folio is divided into two columns with 6-7 mm margin in between. This
combat was written on a neat parchment (Bsranna) and it has 113 folios. The
first and the second folios are blank except the second folio where there is a
pen trial:

DAL avFL( P40 1104 Al Por-Om)

The Holy Spirit was filled upon Abuni Qdwstos.

All the folios had uniformly 22 lines except the first which has 20 lines and f.
60v with 9 lines. The combat is divided in to weekly readings and names of
each seven weeks are written on the top margin of the text.
Similarly, with the second Ms of Nobge, this combat was written down by two
scribers.
ANl wlclrl: P70 7°00 G0l At PP @wRhdy M oAl
NNaw 3097 /727 :(Fol.3v.)
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May his (Qdwstos’s) prayers and benediction be upon with his beloved
Hhoti Maryam and the scriber Gébrd Wild, forever and ever amen.

The baptismal names of the second copyist and commissioner are scribed at

the end of the text.

ThIct) AAll: Pao-dmn (09P ZAad: wfldht: Pua- 2700 %45
AR oo P00 w0 FPCE ATl VT @wBdhdy IAF U0
N%0Nav 309° A727%::(fol.112v).

The miracle of his gracious Abund Qdwsros; may his prayers and
benediction be upon with his beloved Asamd Giyorgis and Hhata

Maryam and the scriber Kidand Maryam forever and ever Amen.
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Chapter Three

3. Biographical Analysis of Abuna Qawstos

This paper examines five manuscripts of Gadla Qawstors. Among these Mss.,

the researcher selected one Ms. which was discovered from the famous

monastery of Girr Holy Trinity to analyze the biography of Abuni Qéwstos; but,
he consulted all Mss. to identify as such there is a difference between them.

Before providing the analysis of the biography of Abunid Qdwstos, discussing
the (place) where about of the Monastery of Abuni Qéwstos is worth mentioning

along with some discussions of the oral accounts of the Saint.

3.1, Oral Accounts on Abuna Qawstos

The monastery of Nobge St. Mary and Abunid Qawstos is believed to be founded

by Abuna Qawstos in the 14t century. Nosnitsin (2010: 916) also stated that
he established the sanctuary of Nobge Maryam.

This monastery is located in the Amhara region, North of Siwa administrative
zone, and in the district of Tégulat and Bulga in the gorge of Zima [river]. The

monastery is 67kms far from Addis Ababa and around 15kms from Sino town.

There is no clear evidence when this church was founded (established).

The monastery has two churches. The old one is named by St. Mary and the
second one is by the Archangel Gébro’el (see Ann.7). There is also the tomb of

Abuna Qawstos in the church of St. Gabra’el. According to Q&sis Damoss;

Abuni Qiwstos was buried under the church of Archangel Gibra’el (see Ann.8).

Besides, there was a small church before the church of St. Géabra’el was built

up on the tomb of Abuna Qawstos. (Damass, March 8,2005 E.C.).
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There is also a big tree surrounding to St. Mary and St Garl’el churches and
this tree had its own story relating with Abuna Q&awstos. According to Qisis
Arragaw (March 8,2005 E.C.), when Abund Q&awstos was lived in the
monastery, one day a big serpent came out from this tree and bit Abuna
Qawstos. (see Ann.9).

This account of the saint was handed down from generation to generation. But,

Giadld Qawstos and other evidences did not approve this as he was buried in
this monastery. When Géadld Qéawstos cleary mentioned where he was killed by
the solider of “Amda Sayon at the district of dnsaro and the sub district (Qibile)

of Qidnn; but, it didn’t described where his cemetery was.

3.2. His parents
The combat of Abuna Qawstos is started by introducing the parents of Abuné

Qawstors how his father Gilawdewos had been given alms to the poor people by

the name of God and how he married his (Qawstos’s) mother, dmmoni Soyon

and that they stayed without getting/having their own son; because, dmmona

Soyon was barren. Finally they have got a handsome son by the announcement

of Archangel Mika’el, Gabr’el and St. Mary.

wile 64 AMAid wAL o}y S Hov- @620 LY
AMUMANC OHLTIC 25F A35°F wAI0NT? (X% Nov ATMAS
AP0 hCOta ... w07l AU WA 8E Ahd wodAlr
AAULAANNC WAIEH Nt AwAA D20 aohe3F 006 RCALCTP
HA“? A9°5 B0 @At Pad2 (lhl @32A hoo wCo®? HhPCPT ..
whdt o0 044 N%4- AP40 “2hrin AP owdihl hov Tw &
AwCD YUY A LRAR haoll PCav opq PP avf ke
WP P40 GhhA oPS0 MICAA 900 ATHATE  DCLIC
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wVeA AR ... @BOAALZ (197 Ahov- A 106,20 @AIr RP7
IOHA Ar e g0 U Pow o AATHATE TDCPIT Adew 40770
Adet-hoo (1PCaw ZUANNC hoo TChl- wAL (1-5fi oA0A (1731
AUMANCE ... (ff, 50-70). |

There was a man by the name Galawdewos who revered God and

was the son of the governor of Dawiro.}3 He used to perform good

deed to the poor and needy people in the name of Jesus Christ ...

Hearing this his [Gilawdewos’s] father admired and praised God; and

he brought Ammona Ssyon, the daughter of the honored Christian
governor Matewos, to him; and got him married with her according to
established the Law of the Gospel by the Apostles .... On Tahasas 12
(20th December), the day of the commemoration of St. Mika’el the
Archangel: while they [Gilawdewos and dmmona Sayon] were praying
standing before her [St. Mary] icon, St. Mika’el and St. Gabra’el came
to them with our Lady Mary, the mother of Lord... and said (to them),
“peace be with you O! Galawdewos and dmmoand Sayon! What do you
always search for in front of the portrait of our Lady Mary? That your,

beseech is heard before God; so that you will get a blessed and

esteemed son on to God.”

13. This place is found near to Dibri Sina.
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3.3. His Birth and Baptismal Day
3.3.1. His birth

As stated above, Abuna Qawsidos was born to the royal family Gilawdewos and

dmmeond Soyon who were known for gathering the elderly poor together and

providing them with their needs. The birth date of Abunéd Q&awstors has been

stated in all Mss. Let see as follows.

o0 haow & AwCE 7301 o0AT A0 Z 091 A% AP oo
As8.°% oFadioo 16593 wiar0Ftoo- AQY§I hoo 700 Aoov-
IV HLP (AAFF AU 190 AL NAaw A9°ARh “7CFP9° ... wllil
G a9 A via WTT Aot ZCh 07 ... wAL4 3 wAL
W20 A4 ACY7 ... (Fol. 13v)

On the next day, on Gonbot 1 at 6 o'clock, she spent [stayed] by
summoning the clergies for lunch, the needy to feed, and the deserted
[naked] to dress in commemoration to the birth day of the mother of
the Lord, Mary. When the time was 9, while the clergies were in her
house... she gave birth to the purified son who was covered with a

bright cloth.

3.3.2. His Baptismal Day

After Abund Q&awstos was born and become forty days old, his parents

Gilawdewos and dmmoné Soyon went to the church with their child to get him
baptized. He was baptized by the priest ndoroyas and Sdgga Za’ab, the father

of Tikld Haymanot. All the Mss. Consulted in the study stated the baptismal

day of Abuna Qawstos.

whae hS 7 001t A9°hor TwAL Rw-dP00 Ally) wAhov- ALl A2
Wadl Aflv- AAlls: 4ha 77957 QALY AAMAi 1l oad ArY
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ANAT°r BPF Aoo- AUDE hT? All: Po0ml ofA7.C0C00 P00 Atw
Wit B2 Whadl hoo PAIAL RCOTS (har 7 HELA HPCoP” ANP)
HPCPt hCAFA wthysr A200C°0 (a1 P05 wi2 HA1l (14545
AATIeEA Whe H¥? Alls Pw-dmn... (Fol.14rv)

When he was forty days old, his father and mother called Abund
Sdgga Za’ab who was the father of Abunéd Takli Haymanot and the
husband of Agzi’s Haraya, the daughter of dmmona Sayon's brother;

who was the mother of this child. Sigga Zi’ab and Hndaryas the

priests took this child to Christen him according to the Law set by our
Fathers, the Apostles of Christ; and the child Abunéd Qdwsros was

baptized by fAndorayas who served as a Priest and Sigga Zi'ab as

Deacon.

According to his Gidl, Qawstos was given by his parents to his uncle Sdgga
Zd’ab so that he could grew up with Abuna Taklda Haymanat. After staying few
years, Sdgga Za’ab took them (Abuna Tikld Haymanat and Abunid Qawstos) to
Abba Hoywit Boni Bisayon to let them learn ethics, wisdom and others books of

church.

AN wdYC hLwt N N80 omAidy AHl LAY 201
wa. wZh A HALOT oHhPCPT whAF e Wae VA LA
RCHNRT A7 Yoo AThav AwAb. Al Podmi whlls 4ha
VYT WL AhB Fov- A9H] A wlwid A (1877 U1E 19,
(Fol.4or)

This teacher, Hoywit Bond Bisoyon, has started teaching (them) the

canons in the Books of all the prophets and the Apostles; and they
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finished all the teachings of the Church in seven years. Since the time

when Abund Qdwsros and Abund Takli Haymanot were born, they

grew up together in the district of Zom under Abba Hoywit Beni

Bisaoyon
34, His Ordination as Deacon and Journey to Jerusalem
3.4.1. His Ordination as Deacon

After they finished their education, Abund Qawstos and Abuné Tédkla Haymanot

went to Tagray to be ordained as deacons from Archbishop Gerslos!4. Nosnitsin

(2010:916) also stated that they were six years and six months old when they

were ordained as deacons.

AU ML At oo GPETT WA Al AR Te7
wwllov Yoo G CETT (lhdil ONT HIE whHICoo- (18 Lo
A4 Ahn TV P97 wNAl Ponmi (18200 w18d Hild
PN o KT LA-Pofove weaiNav 5794 VL7957 ... (fol.46r)

And then he (Gerslos) prepared ordination to him (Qdwstos) and gave
them an appointment of Deacon with Abund Takld Haymanot within a
day together and he sat down Abba Tikli Hamanot in his right side

and Abba Qdwstos in his left side at the time of dinner; and he

passed the night with them discussing theology.

14. Archbishop Gerslos is the 24th bishop of Ethiopia starting from Abba Silama [Frumentius] Kisate
Borhan.cf. Horuy Wildi Sollase.1921.Wazema (Amharic) p80.
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3.4.2. His Journey to Jerusalem

After Abunéd Q&awstos and his father Gilawdewos met, they stayed for three

years in the Cathedral of Aksum St. Mary Church. Then, they went to

Jerusalem to visit the tomb of Christ and to get blessed with the river Jordan.

ollf Yo wik AFPHIAIT A AP A341 HAORICCP A1
A2z b0 & AT°A.PF AR41 HAQRZCCHY A s lon3ld 704N
WI2AP WHAPFANI" A0 £CA0 19 76775F... (Fol.59r)

After three years, he went down to Jerusalem to the one who was

appointed on the seat of Mark the Evangelist Archbishop
Andaraniqos!> the “dskandaryas and to Abba Qerslos (Cyril) the Orthodox

father of Jerusalem.

whd Ml LAT PCASN odm9 Pt ottt otowem AFUF owlL
el P8 WINN AU~ Ok oflZdh V14 A4 5w ... (Fol.59r)

And he went to the river Jordan and got baptized into it; he then
returned and went down to the land of Egypt with his father and

arrives at the district of dndinaw.

As stated above, Abunéd Qawstos and his father Gilawdewos stayed for two and
half years in the district of Andinaw and they wanted to live in this; Because,
there is the tomb (burial place) of Fiqror and Gilawdewos, the Martyrs; but,

Archbishop Hndraniqos ordered him (Qawstos) to return to his country,

Ethiopia and evangelize the people and convert them to Christianity.

15. Archbishop dndraniqos is the 37th bishop of Alexandria starting from Mark the evangelist. cf.
Horuy Wildi Sellase.1921.Wazema (Amharic) p67.
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DOA N LPE LHIC @it whl L1T.ILA UP (W1 I°IHNG::
WAI°H L VP 4 vt wil ha-d widy Rw-Ff A A2Ce580
DLIA deC VICH Al A PR Alem LAhd HFARN... (Fol 59)

Therefore, he wanted to live in to this place and begin an ascetic life
into. Then, there after he stayed here for two and half years, Abba
Andoranigos called (him) and said to him; “Go to your country
Ethiopia; because, it (she) is favorable to you.”
As briefly stated in Gédla Abuna Qawstos, after he returned to Ethiopia with his
father, he went to Aksum to be ordained priest from Bishop Abba Yohannas!®.
He was 32 years old by the time he was ordained a priest. After ordination, he
went back to his birth place and began to spread the Word of God to his

country men and women.

PPy LAIL AP h whs ¥ A PhP0 330 ... wllH A74° “9°
oo PO (idw€ Gavdf: A9°%hav F@AL:: @AI"H AFh K9P H]
430 wevBh w30 9L AP AUV VL wllidh Ul @ D8...

(Fol.62r)
Today now, they stood up and went toward the bishop Abba

Yohannss... after saying this, he ordained him as priest after he was

born 32 years old. And he (Qdwstos) left the bishop and went to the

land of Siwa from Tagray and arrived at the district of Wagaddal?,

16. Archbishop Yohannos is who take the authority from Abba Tikli Haymanot of Dibri Libanos in the
14t ¢ during the reign of *Agbo ‘a Soyon (1268-1277). cf. Horuy Wildi Sollase.1921.Wazema (Amharic).

17.Wégadda is still the name of the edge of the plateau overlooking the precipitous

districts of TAgulét to the north and Morét to the south. cf. Taddesse, 1972.
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3.5, His Service of Evangelization

After he ordained Q4sis, Abund Qawstos began to preach the Gospel to the

people of Wigodda and did different miracles before the people; then
demolished the Idol which was worshiped by the people and converted them to
Christianity by baptizing them (by) the name of the Father, of the Son, and of
the Holy Spirit. From there, he started preaching Christianity fighting “pagan

cults” and performing miracles.

WAL, Aav B AIA PN Wl 1Sm awPoN wrl PPLL
@78 witPh ARV Pm. w001 P47 LAlL PE wdiioo
AA BAC A PowAR® ANLGTT ... ol M170° 1A AFCH,
Apfeov ZAIN0N @Ak PIC... owlie 40 017 1. w1?84° ... wifl
CAR NWHE +A9°¢ Al Ponm) wHac hay 191 A wllhn Aoy
Aagmahh k AlF5 RC PEO AATHANGC WA TLICr 7700 oo, FF
DAI°H  Aa-ovh ARy Pardmd o L0ANov- A LLAN1o0- AIH
G9on Yhrow R, @b PIPA AIUALFP hew  ALCHAIROD-
W5E NAA wBLF wh?PodM 100 DL whravPov-:: (Fol. 65r-737).

Thereafter, he returned from Jerusalem, and stayed in the district of
Wdgadda. He left the cave of Mati (near to wogolo village) and ascend
to the hill of Ydy where he found the people of the hill worshiping to
satans ... after saying this, he took up the Idol Qorki from the tree ...
and vanquished it with a big stone and crushed it ... When they saw
the miracle of Abund Qdwstros, all the people cried loudly and said,
“O! Our father the merciful and the blessed, now we believe in the
name of your Lord, may you not classify us with the magicians... ”
then Abund Qdwstros replied to (them) “may the fire of the hell

wouldn’t meet you again ... may now my hand baptize you so that
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you will not face the suffering and judgment of the hell.” He then

blessed the water and baptized them.

According to the hagiography of Abuna Q&wstos, he baptized and preached the

Gospel of Jesus Christ, and built different churches and appointed servants of

the church in to the different places of Siwa.
whar 4 @Al Al Pa-dmid ol Az AmdePhoo- (Inae A4l
WAL wooFd0 PGS0 F AT ... wAILAL A0 hAG A
ncate? hoe $5.0 29k AP a@widhit o0t UIE o247A
whrangoo- Adflh Lil UVIC o0t 407 37 IPwidid bLw
At A1 w%oo Acov Fwod QWA :: wAI°U 907 LAl av}38.5
1607 450 A RCAEPS Qdan $5.0 4200 (17701 ... (fol. 75v).

And Abund Qawstos replied saying, “But I baptized you in the name
of the Father, and of the Son, and of the Holy Spirit one God ...” After
that, he built other church in the name of the Archangel St. Mika’el in
the district of Mahagal (near to Nobge); then, he baptized five thousand
six hundred people in the river of C‘é’ngi within a day; and he also
appointed to (them) twenty four priests (servants of church); then, he

went up to the hill of Mindida and built up a church in the name of

Tewodros, the Martyr...

While serving his people, he began to struggle with the governor of Fintalle
which ended up being in jail by the soldiers of the governor.
wlii aofie}y @-dl: BAC whtl otwe: A 610 aoRAhr hoo
TOCLE ATVICE ... ollF N0 4527 A% Wl V14 A20CTU-
A LA NAao (1Zdh “HLhov- W NAQ, @702 @04 7. (fol. 86r)
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And the governor of this territory found and arrested (him); and
beaten (Abund Qawstos) saying, “Did you come to my district to expel
me from my country?” After saying this, he exiled him to the district of
his servant ordering, “while this man arrived at you, throw him into

the pit.”

According to the hagiography, the governor of Fiantalle!® released Abuna

Qawstos being aware of the grace of Abuna Qawstos and miracles done by him.

Even the governor was converted to Christianity along with the people of his
district. The governor’s devotion to the new faith he embraced urged him to

fight the rulers of the Muslims in his area. (Taddesse, 1972:186)

WAP°H (A whid: awhe3} @i Pt wwcd wht? (P:: ol
A& P A BRA Tdhd B4 PI° WA (1A PE & .61 oo
AAn A2MCT ootk (11800 401 9°CC @015 At ohay 1006
LA A AN AT (AT AAN A9°AR HAHIA AZ°ah A4 Pa-0m)
... (fol.89)

Then, the governor and his troops and Sariti (magician) and her

brother Bawwa, went and found our father praying under the shadow

of a tree which was at the gate of the servant; then, these servants
bowed down to him, and said by shouting loudly, “Truly and sincerely

there is no god without the Lord of Abund Qawstos!”

18. This place is found near to Lake Mitihara. Cf. Taddesse, 1972,
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3.6. Abuni Qawstos as Half brother of King Yakunno *Amlak

According to the Gadl under discussion, Yokunno Amlak is the half brother of
Abuni Qawstos. Except the hagiography, there is no any concrete evidence to
prove this story. Taddesse (1972: 66) also states that the origins and early life

of Yokunno ’Amlak still remain very obscure. On his father side tradition

makes him a descendent of Dolnd’ad who is said to have been the last

Aksumite king deposed by the Zag¥we. His mother is nevertheless said to have

been on the slaves of a rich Amhara chief in Sagirat!®.

WAI"H 90y 1510 hao dMlh 200 ATHATSE DCPI° NAI BP7
Wb LLov TDAY GE WAL WAl WAL ALHhoF Al A1 4
a“geP P whofl dwdl AN AN ANcAAP wLhwo-?
27w hed- ATPAEP whor wALHP QR A9° LhG AR

(fol.8r)

Then, again the Icon of our Lady Mary spoke unto Ammand Sayon like a
person saying, “First, you will give birth to a son; [but] he will not be
with you as a son; but, be the servant (lit.Soldier) of the King of

Heaven. Again, you will give birth to a son from an Israelite whom you

shall name his as Yokunno ‘amlak; and he will be the King of the

whole Ethiopia.
As the hagiography of Abunid Q&awstos is clearly mentioned that, Yokunno

’amlak was the half brother of the saint; but, there is no any evidence that

supported the gadl. Therefore, this paragraph is still open for discussion.

19. This place is found on the main road of Lake Hayq. cf. Taddesse, 1972.
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3.7 His Last Struggle and Imprisonment
During the reign of king ‘Amdid Ssyon, many monks, priests, and Gospel

preachers were leaving their home and monastery and exiled to other area; few
monks were also killed by the soldiers of the king. Among these monks, Abunéa
Qawstos is one. He condemned the King because he was having concubines

and also an incestuous liaison with his mother. In the same way, Nosntsin

(2010, 916) stated that Abunéd Q&awstos criticized king “Amdid Soyon I for his
marital habits, but was beaten and imprisoned in Bdyyo and killed in dnsaro

on 21 torr (29, January).

DAL Ny 772 9P BP7 31 WAL LHT AZ°A0 w 9" <
Al (1£.9L PobAl 230 10N V14 ACDT wowh A wwih At T
PAA VIC: :whd U1 D9 wodlr arrw FI82 oht o1°f (151
Adt: whe Ml 7L hF ol & AN ACALPTT otLd ik
Al POoBA willh Y7951 hCA4P} wh 2l UA° w0t 01 he 0770
hae Aol AP Al 39°8 BP7 whoe dRL.ov- AAl: 4LAAN
DRICCLN P00 whl dw-bd 3P Ao SACA v whUL 5UCov-: :
WAIH A Th (1A A9V he w1807 50 w711 (CYE Lok
W& ch 1 &4 ond Wl TOLHE N3978 B3 will CAP T°Bht oAl
77 00w “Trl ik Lldcov- ALl ATAENS HLE AWk
Atw AP Anoo aofh Dov Por- Iz wlAd9°%s ... A~C2 (13730
wPPhd WA LOZD HLY awrd AS70A L4F ... (Fol. 96v)

Then after wards, the son of Yskunno ‘Amlak ‘Amda Ssyon was

become king and he appointed a chief ecclesiastic head of the church

by the permission of Bishop Ya‘aqob in the districts of Sarmat and

Mihagal, and he also added ten sub districts to Abund Qdwstos; then
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he went to Kifa and fought with the king of Janjarro and Kifa; and
won (him) with the vow power of Abund Qdwsros. Then, Abund
Qdwsros went to the district of Kifa, and he built up seventy
churches, and hallowed by Abba Ya‘aqob; then he preached the
religion of Christianity, While he was there in the district of Kifa
Abund Qdwsros heard as Amda Sayon had got married the concubine

(guarded) of his father and chase away Abund Filappos, Qésis

Andarayas and Abba Samu’el the rightous from the seat (Monastery)

and he abjured them,; thereafter, he (Abund Qdwsros) quickly be
harnessed upon his horse chariot of light and went out from the

district of Kifa, and he arrived at the town of Amda Sayon after five

days;, when Amda Soyon saw him, he shut down the door of the
house.

Then, ordered his guarders said to that “don’t bring forward on to (me)
the brother of my father; because, he will came to condemn and
enraged me... so, you have to chained him with a hard chain, and no

one eventhough, my families are don’t meet him!”

3.8. His Pact with Jesus Christ
After Abund Qawstos preached the Gospel, baptized a lot of people and
converted them to Christianity, built up several churches, made different
miracles and finished his struggle with different governors including king
‘Amda Soyon and there was in prison, our Lord Jesus Christ appeared to him
in a revelation with Myriad of angles, Martyrs, Apostles and St. Mary. Then,
our Lord greeted and got pact with him.
oMl Ll HH1 awfh ATAr 2PN RCOFN HLU- HI°AN ADPTA1TS
DRI oo HILOTL wh PCPTL HIOLU whdd. hoAg1- avdA it
WA Py ARt A LAAHS oPCl HLY- wllae 4197 Ah FECP
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A3t bV a@PAt (A 09°F Qoo PPl Anao Ay 11
01L22 ALwf wWAICP h77h o}t N70° ACAP ATHAY ARBAOLU-
PLh:: wlAA” RGO whid%et aoPd HILCC whi Avr~hl
whs7eh G701 ... oA 0 Hiioh G 7°0C 19°0 P
AAHAP (-ChA- 107 howr Y1d APSANIT VI 5P olly 118
WY Lh} hov Hi1€ APsAAI° ool ao PACP wh 0.6 Pmhi
N4 oMd AhP At Aror p5m AP wvld (140 Wi VIC
ngeh As ALaw0n mia+t ... w7l N5 oL AAl) Parimn)
007 AMAS w01 497,07 : (fol. 98v-99v)

since he said to this, our Lord Jesus Christ came to him with our Lady
Mary, the Martyrs, the Apostles, the Archangels and Myriad of angles
are singing the song, and (the Lord) be approached to, and said to
him, “peace be to you, my beloved (Qdwsros); why are you frighten
the death by means of my name? Because, I also died by transfixing
to my hands and feet with nails to you.” After he said to this, our Lord
saw his juried wound to him; then, the Lord engaged him said to this,
“Be hardened and didn’t afraid the death of this earth (world); I rose
up (you) from the death and enthroned (appointed) you to the heaven

. therefore , the land which from you are rose up may it will be
blesses just like the land of Jerusalem the country of David; if the
person who pilgrimage to your buried place, be seems to as pilgrimage
my buried place of Jerusalem; if the person who made a big sin, then
s/ he gave little alms in this place in your name, I abolished his/her
sin ... ” Then after, our Lord gave to this pact to Abund Qdwsros, he

ascended to the heaven.

DA FEN AN 372 LA (A1 @01 Ul AP oflvf
LPTALZ HAHIN LOAI°0 0Pt wHAPHIA  Eii 7k 1A (b4
ALFP oo @Y 1AL Twids APNCEY Add 1 Awo-de?
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AaoCahll V14 F o030 U1d APHC @AflAZ aroil ada, 1597
of E1N2 MPLU- A5 IV ool Lovo- Ph LLhH wh(fCT
ALPN LA VIC...:: ol IV wdl & ovfe3F A9°H] ardl 37
700 NPt wih ot ~o0 Ah0C 0.6 Anae Lhd VIC
W QA AT°FdAd I°0WGr LAl aCAP Thod Lov- A% LACY
hoo 08 0.0, whdoof ALhd UIC 177 47 ... (Fol.100v)

Thereafter, the king (‘Amda Sayon) ordered his servants to accompany

Abund Qdwsros in the night to the district of dAnsaro to will be kills
without his troops are heard, and also without his familiy are wake
up the sleep. Then, the seventeen servants of the king took him in the
night and they went to on the road of Bdyyo to the district of Ansaro
and they entered him to the monastery (forest): then, they pierced his
side (flank) with the sharp spear and his blood was flew and it had
been resplendent of red color, and enlightened the territories of this
area (Qann)...

On the next day, the governor who came from the territory of the king
went to with his armies, where Abund Qdwstos was killed. Then, he
took the body and buried with a big honor. While, the governor who
governs this area saw the miracle that the place where Abund

Qdwstos was killed and his blood was flew on to it, shone or brighten
like the sun in the night he renamed the area, Qan (cf. “day”, in

Ambharic)

As the hagiography of Abunid Qdwstos was indicated that, the time or the era

when the saint was lived, a full of controversy between the king and the
monastic holy monks. The preaching of Gospel and expansion of Christianity

also increased throughout the country; especially, in the northern direction of

the country.
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Chapter Four
4. Philological Analysis of Gédld Qawstos

4.1. Linguistic Features
The researcher used the manuscript which was discovered from the famous
monastery of Girr Holy Trinity to study its linguistic features; because, the
researcher main goal is to show the linguistic errors by selecting one Ms., not

comparing the whole Mss. of gidli Qiwstos. Again, the errors that appeared in
to the five Mss., might be different; and impossible to discuss the whole Mss.
But although the Ms. of Girr is clear and legible, it is not error free. These
errors might be appeared due to various reasons. Among these reasons the
basic one is, Goaz language in the time of composing this vita was no more a
spoken language; and the copyist might be influenced by his native language
and adulterated all the text.

On the one hand, he might be added, omitted, repeated, and changed the

letters, words and phrases due to lack of the linguistic rules of the language.

The following errors are cited from the hagiography of Abunid Qidwstos.

4.1.1. Orthographical Errors
Orthography is the conventional spelling system of a language and the study of
spelling; and how letters combine to represent sounds and form words. The
Go‘ez language has in early times four grouping of letters that had specific

phonetic representation. But now, these letters considered phonetically a kin to

one another. These are, the three types of “h” (Vichi1) the two “S, §” (d:») the

two of §, S (A30) and the two a,‘a (h:0 ).

As mentioned above, each letters had its own origin (sound) and written down

according to their proper forms. But, the vita of Abunid Qdwstos occasionally
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written down by interchanged these four groups of letters. The following
examples can show the errors in the text.

4.1.1.1. The Interchanging of h, hand h (U «h and 1)
O T CA awRm® T $45AT:: (fol.221)
When we see the underlined word, there is the copyist made error using the
letter pharygeal “sh” (hs) in terms of laryngeal “v” (hs).
ANoo A0de AP N2 7IC:: (fol. 22v)
There is also copyist error that was done on the underlined word “halsyo”.
Phonetically this word has no meaning; because, the sounds of “h” and “h” are
mixed each other or merged to one. But the correct syllable of this word is:"1Af

“hallsyo”- thinking.

4.1.1.2. The Interchanging of ’a and ‘a (A and 0)
ANh La-d: Adt HPCO ¢ (fol. 461)

As seen the underlined word in to the sentence we understood as the copyist
done the mistake by exchanging the two pharyngeal and laryngeal sounds each
other. Phonetically, it is wrong

If the letter was written in the word (%lat) with the pharyngeal (%) rather than

laryngeal (’5), ““aldt” it gives full meaning of a “day.”

4.1.1.3. The Exchanging of s and § (A and )
oha-th 0LALN AAO A Lady, (fol. 57r)

[n the early time of Ga%z language the two s, (1 and ) had their own unique
name. the first s(A) was called dsatu “4” (the fire); and the second S () was
also called, Nogu$ (the king).When the word of king (#2-#~), respond (Am-/~A),
rose up (1r#7h), etc. writng, they must be written down with the letter Nagus§,

AwSo’a, TinSa’a, etc. respectively.
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4.1.1.4. The Interchanging of S and § (P and &)
oVl R Hlard 0077 14 (fol. 18v)
As seen from the underlined word the letter “S” is written down instead of “S”.
Because, the correct spelling of the word “run” is (¢4 “rosd” “S” () not S (8).
These all graphic errors appeared, due to the Go%z language was ceased to be

widely used by the time it was scribed.

4.1.2. Phonological errors
Phonology is the system of contrastive relationships among the fundamental
speech sounds of a language. It studies the relationships within and between
languages.

The Go%z vowels consist of seven utterances, namely: &, u, i, a, e, » and o. But,

when the copyist copied the vita of Abunid Qawstos, he didn’t follow the rule of

Ga®az; because, there are a lot of phonological errors appeared in the text. The

following examples are cited from the text.

O7IC ¥, TACIw: NAANA 74T ooCPd ..(fol.10v)

As seen from the underlined word “tasargaw”- (9) is not fit with the statement.
Because, the pronominal suffix (morpheme) “-u” is omitted or changed by “3”
and the word “1"AC1a."-be adorned, is the right form of the word. On the one
hand, the correct form of the sound is (-u) rather than (s) or . Let see

corrected sentence.
O7C L. TOACIm, NAANG 72417 ooCP::

“And the magicians were adorned with the clothes of scarlet and gold.”

@OAPN A“LE Wit ThI°d P KI°hé. 00 htot a0t LD, (fol.131)

As clearly seen the two underlined words, they are not fit each other.
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Because, there is number disagreements between the two verbs; the syllable of
“ ‘a” is changed by“-0”. The sentence that described about feminine and it
became distracted. The right form of the sentence is presents as follows.

WAPH A0 Wrt Th9*l PN RI°hé. 0N hTol o0t 03 ::

And after she heard the word of this miracle from the mouth of the icon, (she)

entered to the house.

4.1.3. Morphological Errors
Morphology, in the field of linguistics, is the study of the structure of words in
a language including patterns of inflections and derivations.
As briefly described above, the copyist also didn’t keep few structure of the
Go‘z language while he copied this vita. These morphological errors might be
appeared due to lack of awareness of the detailed characteristics of the
language; or by simple misreading of words. Let us see the following examples
extracted from the text.
AATETAL b AMNATC aohé T oCACTT ... (fol.12v)
This sentence gives no sense; because, the underlined word is corrupted. The
pronominal suffix “itatqott -’a-nni” do not fit in the sentence. This morpheme
shows the second person masculine rather than the first person singular
feminine. The correct form of this word or morpheme is “itatqott->2-nni”.
hANEPRY, o
Again let see the following sentence.
@ 1817 AAFEOVP oo AOHAT CAF (fol. 69v)
As seen from the above underlined word in the sentence it was interpolated by

the copyist by transposition of letters and alterations of the graphic of letter.

The correct plural form of “hyenas” is written by adding the prefix morpheme

“a-” and the suffix morephome “-t” in the singular word of “z2’ab” and its right

form is “azo’abt”. @ 18711 AAGEAVL oo ANAAT Cita%:: (fol. 69v)

And they deserted (me) for their hyenas horses the profaned.
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4.1.4. Syntax Varieties
Syntax is the arrangement of words and phrases to create well formed
sentences. The basic sentence structure of the Go%%z language follows the
pattern VSO i.e. verb- subject -object sequence. This norm of sentence building
is very widely used in Gaz. But the scholars of Qone also arbitrarily used the

whole patterns of sentence structures; and there are also find different patterns
SOV, SVO, etc. in the text. The following examples show the different pattern

discussed above:

NLH A0 ACh:: (fol.44v)
The underlined verb has come at the end of the sentence. But we can also

wrote like this: hCir (17,0 &0 :: I went in (the) morning.

Ghov hov'pir (1neA. AAIC::(fol.69v).
This sentence is built up with the pattern of SVO. As we have seen from these

two sentences, Goa‘z followed all patterns and its syntax is free. But, also
possible form just like this: Aev7 il Ga&ov (T AAIP::
I perfectly believed with my whole heart.

4.1.5. Semantic Errors
Semantics is the branch of linguistics which studies the meaning of word,

phrase, sentence, or text; and logic concerned with meaning. The copyist or the

hagiographer of the vita of Abuni Qédwstos made errors which affected the

meaning in the text.

o LU~ Pov- Gigt ¢ MoCF (fol.72v)
And they gave to (him) momthly thirty million.
Here, we see the copyist skipped (jumped) a word in this sentence. Because,

the message of the sentence hadn’t gave meaning. When we ask questions like:
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what did they give them monthly? Money? Gold? or what? we don’t get the
answer. To rewrite the correct form of this sentence by consulting the rest
manuscripts, we didn’t find the missed word, which tempts the researcher to

claim that the whole Mss. are corrupted at this sentence.

o LLA Ahar @Al Al a7} deé ATHRTP ... (fol.73r)

This sentence has an ambiguous meaning. Because, the underlined pronoun
doesn’t fit with the sentence for it indicates masculine, rather than feminine.
Again “Afl” is unnecessarily inserted in the sentence; and it might be
exchanged with the noun “A#»” and jumped it. Because, from the whole
message of the sentence, one can see that there was the missing word in the
sentence. This missed noun might be “A@n” or “A9"” Because, the whole

sentence described about the mother of the governor, not about his father. All

Mss agree with the Ms. of Girr. The correct semantics statement should be:

OLMLA Ahoo LA hav ave}} dvéd ATNAAY...And he said to for the mother

of the governor, “Go my lady...”

4.1.6. Dittographical Errors
Dittography is the reduplication of a syllable, word or phrase in to a text. These
errors might be appeared due to the copyist’s or scriber’s faulty eye sight or by

careless inspection of the original text. There are also dittographical errors in

the Vita of Abunid Qawstos that they were made by the copyist. The following

examples are dittographical errors cited from the text.

Aot A“L45F 5 ... (fol. 58r)

The copyist repeatedly wrote twice the letters “@” and “%” what ought to be
written once, and this error polluted the message of the phrase. The correct
form of this phrase is: A@A-1+ A“7.54]...To the daughter of Aminadab...

The following same error also made by the copyist.

41



Lo N7t AZ¢F HAP0T BLTTU-... (fol.23r1)
The letters “?” and “9” from the underlined words are written twice which
ought to be written once. Again, this error might confuse the concrete message

of the text. The correct form of the sentence is: hG@d -7 NA™7 HA’T70%

L5V-... That we heard the news (who) Hoywit Bonid Bisoyon.... The following

examples are the reduplication of words in the text.

o L0LAZ HC F0C WP (fol. 23r)

Here, the underlined words are repeated (in a wrong way). The correct form of
the sentence is: @ &(LA2 HIC MHP::And they said to (me), “Sat down here!”

Ad 1 V14 o0& D o0& D o0 Alded-:: (fol.9v)

In the same way, the copyist also wrongly wrote words in frequent way in the
text; but, he should be written once. These errors might be happened due to an

absence of attention of the copyist mind towards his job.

The copyist not only repeatedly wrote syllables and words into the text, but

also repeatedly wrote numbers or numerals.

A L0Ne 511 o0& ... (fol. 22v)

We observe unnecessary repetitions here too. The correct form of the sentences

is: A7H 0N 511... while they wept once a time....

4.1.7. Omission of Letters and Words

The copyist might omit letters and words in the text due to lack of coordination

between mind and hand or by over sight.

The copyist of the Vita of Abunid Qdwstos omitted letters and words while he

copied the text. The following sentences are examples taken from the text.

HAL10 TAH @324 ARCARN (fal 6v)
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From the above underlined word there is one omitted letter “C”. As discussed
before, this error might happen because of the hurry of the copyist to finish the
text. The correct form or reading of this sentence is:

HA.LMIC FAHH o72A. ARCA+0: Who didn’t perform the order of the Gospel
of Christ.

The copyist not only omitted letters in the text, he also jumped words. The
following is one example:

-0 AU~ &9 HAAL...(fol.92v).

To rewrite the correct (missed) word, one must refer the other Mss. of Gadla
Qiwstos; and the skipped word found from the other versions (M.B, M.N' and

M.NALA) of Giddla Abunid Qidwstos is (L. Therefore, the full sentence can be
read as follows.

a0t (Lt Alkpe A2 HAAL.. In the house of his father Sigga Zi’ab...(M.B.
fol.109v)

4.1.8. Possessive Errors
Possessive is relating to or denoting the case of nouns and pronouns
expressing possessing. In Go‘sz, there are three ways for possessing: the first is
the relative pronoun “H-” is written as prefix in the noun like: H"7C £9° of Mary.
The second one is also written next to the possessive suffix like: (bl A7h2»

Bet-u ld nogu$ or Bet-a li Maryam, The house of Mary. The third one is the
construct state “-d” traditionally called the hidden “H”, “Z&” @+Qm H. Such as:

A nCoker: WiPA ACYY...The copyist of the Gidl under discussion

repeatedly made errors. The following can be seen as example.

A°ANTIA AY°AR TI0AT L (fol.72v)
Here, we see that the copyist did not form possession by using the third rule

which caused the diversion of the message of the sentence.
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The correct writing form of the sentence is with the transcription: A¢°Ah0
AseAah A10AT ... Amlakonissid Amlak-d tinbalat. “But our Lord is the Lord of

the Muslims”... Again let see the following example.

ATANT A Lot A QR Q9T odCh:: (fol. 25r)

Similarly, the copyist made the same error in the text. This tend to that the
copyist is not aware of possessions and their purposes.

The correct writing form to the quoted sentence is: A 1H? h ot -
NZ¢7 N9°1 oALhn:: °Itohozn O Hoywit Bonid Bidsoyon bdmot-d wildokd. “O!

Hoywit Boand Basayon you won’t be sorrowed by the death of your son.”

4.1.9. Number Disagreement
Number is used in a grammatical classification of words that consists typically
of singular and plural. If there is number of disagreement between the
sentences, the message of the sentence can be distracted or changed.

There are sentences where one can see number disagreements in the

hagiography of Abunid Qawstos. The following are some examples.

ol ANLA ~OLS AN 1901 A0AT @?1C P (fol.73v)

The underlined two words do not fit with each other. Because, the first inactive
verb is singular (third person masculine) and the next verb is plural (third
person masculine). But, the sentence describes about the plural men (people).
The first verb “M17.0°” is wrongly rewritten in the text.

The correct form of writing (the above sentence) is: @HF 1 A17.A° o0 hdd4- AAL
YAt PHIAT @TIC P "After they said this, rest on the souls of these
magicians and the Muslims.” The following examples are also that they had
disagreement of number.

@LARY dov- -1l HUNCD aohy A0D Tk, 180 A9°ANL:: (fol. 68r)

The wunderlined verbs do not agree in the sentence. The first

verb “dav-” is plural and the second verb “HUA°IY” is singular.
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The right form of the sentence is: @&Aal% €9 -1l HUAh avhy Adh Téh.
180 A°ANS:: And now stand up where you are there in this place, up to

(you) will see the power of my Lord.

4.1.10. Gender Disagreement
Gender is a class (usually) masculine feminine common or “neuter” into which
nouns and pronouns are placed in some languages, distinguished by a
particular inflection.
Go‘az also has three forms of gender like most languages: masculine, feminine
and common. When someone wrote a text he or she must keep gender
agreement between the sentences or paragraphs. But, the copyist of this Vita
did gender errors when he copied the text. The following are some examples:
o0l AP0+ Wt I ARD Po-amO TTHY PP:: (fol. 41v)
Here, the two underlined verbs do not agree one to another. Because, the
subject from the first verb is feminine (third person singular), but the subject of
the second verb is masculine (third person singular).
This kind of error might be appearing in a text due to the eagerness of the
copyist to finish the text or the absence of coordination of the copyist mind
with his hand. The right form of reading to the quoted sentence is: @Ol AY°0T
Wt 1¢ AR0 Pao-ama 10T Pe::“While she was heard these issues of Abba

Qiwstos, (she) extremely sorrowed.”

OAPNH G928 Wit ThIL PN A9°hé. 00 htTaoT o0t (LD :: (fol.131)

The above underlined words (verbs) also do not agree to each other. Because of
this, the message of the sentence was changed; because, the first verb
indicates masculine, where as the second verb indicates feminine between the
sentence. The correct form of this sentence is: @AY°N A720 Wit Tho°l PA
AP hé. 0N Aol o0l (LJ:: And after this, she heard this word of

miracle from the mouth of icon, (she) entered to her house.
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4.2. Figurative Languages
There are different types of figurative languages used by composers of the
hagiographies of different Ethiopian holy persons. They are used these
figurative languages in the text to magnify the grace of the persons; especially,

they are used for the sake of reverence. Among these composers, one is Abuni

Maba“a Sayon, who is the composer of the hagiography under discussion.

There are different figurative languages used in the Vita. These are: simile,
metaphor, personification, Hyperbole, Apostrophe, parallelism and biblical

allusion.

4.2.1. Simile
Simile is a figurative of speech that draws a comparison between two different
things or persons; especially, a phrase containing the word “like” or “as”.
The following examples demonstrate the above examples:
W LAT UL ADPORw N77F Al 2040 wh IR NwAAll A7 AMNRC
HAZIA AN Fodm):: wildid: A9°0 CI°0 ARGV A LoD
W EN70 heow CI°0 77036 Haodfldd wnd”0- hnis Hda 900 Al
200°0 330 A2 wCAR W 14974 (fol.45V)
And this time, Abba Geralos had been devout (his eye) towards the sky

and he couldn’t saw the angle of God except Abba Qawstos; but he

heard the sound of the wings (of the angle) while applause and it was
heard like the sound thunder of lighting. The people who were there
with the bishop Abba Geraolos heard this and they admired to this
miracle.

As stated above, the hagiographer used similes to compare and contrast the

sound of the thunder with the sound of the wings of the angle applauding to.
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L NAD Pom) wardiki A PRIA Ohdid: 20 W2 0a° Adnta
AN Heove awZdh Gl Fams bt 001-... HowZhd. w32A whit
DT C37G o0 AawZdh Gl A Pw- 3l ANy YAl AR A9
ATANIC 297NN @0t QCw dooo el @@Ll hoo P 156
ATPHC e Zooe WA L7 601 :: (fol.40v)

To Abba Qawstros while (Geralos) taught (lit.told) to once time the whole

words of books, he (Qawstos) quickly stead fast (studied) within a day

. the book of the Gospel, Pentateuch and the commentaries of the
book of the scholars. The wealth of authority was given to on to his
God worshipped in (starting to) the honored and chosen of his Mather’s
womb; as John (the Baptist) was chosen from his mother Elsabe’s the
grace womb.

As seen from the above examples, the hagiographer tried to use simile to

compare Abuni Qiwstos with John and also the womb of his mother (Ammona

Sayon) with the womb of Elizabeth, the mother of John. This artistic style of

writing can create positive image in the mind of readers as well as listeners of

the text.

4.2.2. Metaphor

Metaphor is a figure of speech in which a word or phrase applied to changes
the things, persons or the body parts of a persons completely in to another
thing.

The hagiographer of Gidld Qawstos describes the body of Abunid Qawstos with
the flower of Aday which it grew in Ethiopia in the month of September. He
used this figurative speech to vivid the beautifulness of his whole body parts by
resembling it with the Aday flower in the mind of the listeners of his Vita or
Gadla Qawstos.

The following can be examples:
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Alao AI°A-9° WA AP EN B2 HALL WAL A9"7 P2 HCO
sl wwAL Mw-620 CAl Wdvoo aof 70 @lA?1TU 187 3.7
WAl whd (Z771 A4 HAHIN LATDS BG HhPCk w30 430::
(fol.40v)

Because the body of the son of dmmeond Sayon the descendant of kings
and son of Galawdewos the chief of all governors was smoothed like

the leaf of Aday flower. Therefore, Sigga Za’'ab left (him) and quietly

went to wards of the bishop without no one hears his journey news.

Again the hagiographer also used metaphor while he wrote the milk® (image) of

Abund Qawstos. The following examples are extracted from the hymn of the

saint.

19" AA37.8%%0 mé.d TVTT oFPC::

M @A OAA BAC Ach 207 28 90 UVIC::

0P Pl Po-dm) (L5 A0 ZLP “D0I°C: :

L0 18 Add A0ALov AOC::

N3ar-£ 1L 9K Z7 1tz 52%C::.

Salutation to your chest firmament of love and humbleness;

When your pure flesh territory was built up on the mountain;
And the holder of chain Qawstros for (the sake of) the intelligence Lord
the righteous;

May your blood flame of fire eat (burn) the enemy;

at the court of the seat (assembly) of Amdi Sayon the heretics that

who had the dishonor.

48



4.2.3. Personification
Personification is the attribution of human qualities to an abstracts or the
characteristics of human being to an in animate objects.

There are also personifications in the hagiography of Abunid Qdwstos which

were used by the composer of the text. Let’s see the following examples that are
obtained from the text.
wA2°n oz 15100 hoo 4k 00 A7UWAT: “TCPI° NAI° K7
Wl PGoo JwAS 58 WAL Wil WAL ALHwF Ah A1 4he
“9PP Fpr:: wholl Twd g AN AN ANdH1P wLhaoF Fre
o APEL whaoo @A ChP- N9°E 097 LW A9PAR (fol.8r)

Then, again the Icon of our Lady Mary spoke unto Ammoand Sayon like a
person saying, “First, you will give birth to a son, [but] he will not be
with you as a son; but, be the servant (lit.Soldier) of the King of

Heaven. Again, you will give birth to a son from an Israelite whom you

shall name his as Yskunno ‘amlak; and be the King of the whole

Ethiopia.

As seen in the above example the portrait of our Lady Mary talking with
Ammond Sayon like a human being or person.This style of writing might be used

to catch the mind of the listeners and also written for the sake of religious zeal.

wh8? @t A Fls. wilifle oAy .97 HEiC 10a0- w.lil
N0z A dhlh BAA UIC Aden Ay LT AONTS AAd A1 075
AAZ"A PoOm AT ARP Alav whd: WIHIE 177 @ L4 7700
na e otdtoo:: . 18rr NP whSIARL hor ALPTPEAL
wit: Poamd AT ha 804 NEAIC 8790 7084 WAs:: wll?f
N0 CAGU A LTI L A7°100 14P15... (fol.90r)
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Since it fell from the seat and broken; and the Satan who belong upon
it (the idol) howled said to, “O! Listen to the people of this country don’t

prostrate to (me);, because, I am Satan; but, you prostrate for the Lord
of Qawsros; and worshiped; because, he made (created) the earth and
the sky with the whole there was in to...left me alone and don’t

worshiped me; for Qawstos to won’t vanished me; as, he destroyed the
mountain of Fanttale the dwell of (us).” After said this, we saw it while

exiled upon our idol...
4.2.4. Hyperbole

Hyperbole is a style of writing to deliberate an exaggeration used to magnify the
Holiness of the saint; or something is presented as better, larger, and more

important than the other.

The hagiographer of Gadla Qawstos also used hyperbole in the text; and the

following examples are obtained from text.

W CAT L A2POLw N77F Al 2000 @A 82 NawAAhl ATHATAC
HAZIN Al Po-0md wlditb a7°0 CI°0 ARTLY A PO15 40
W L(T0 oo C9°0 77oC3.C Havdldd wdd0- hillz HAaw, 2°00 A1
200°0 240 AW @CAR W 1A9°d:: (fol. 45V)

And the time of this moment, Abba Gerslos had been devout (his eye)
towards the sky and he couldn’t saw the angle of God except Abba
Qéawsros; but he heard the sound of the wings (of the angle) while
applause and it was heard like the sound thunder of lighting. The
people who there with the bishop Abba Gerslos heard this and they

admired to this miracle.

The hagiographer resembles the applaud sound of wings of the angle with the

sound thunder of lightning in the way of exaggerating. The way of expression
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using figurative speeches in religious books might create positive thinking in

the mind of the peoples that they listened to the readers or preachers.

WAI"H AROr AL ACY? Ml A9°ov- wlhP Hh“D%7 F0dd
wthy Ally Ponmi P05 whlls 1B 7CE0 14545 oPLa #0075
wama P A9 20 wLov- ARCAFON (I AP whodd.d (An47°
Wik Ay ~9Y PO wRA0r 40 wl1W0o HACYTE @wh it
Ldvrs Bl AT MhEIT @-dil Hovy HAOLL A Mk (1450 w471
ANCYT3 hg &AL AATN (AwwAdA+ PC (AFd hoo PEOA+4 967
%m-5...(fol. 96r)

Thereafter, they (Zena Maragos and Qiawstos) embarked by the chariot

of light toward their mother; and they found (her) with a few ill feeling.
And, Abuna Qawsros be ordained as priest and Abund Qidwsros as
deacon; and they performed the sacred communion and they delivered
to (her) the flesh (Holy Communion) of Christ in the territory of Anzira
(the name of the place found near to Johur, as well as Ethiopian

bread); and she rest (lit. died) with peace; and they took the sacred
corpse of (her) and they loaded (it) upon their chariot of light; and they

start to go to Déabra Libanos.The season which that she was rest is

summer; and they went to Dabra Libanos embarked by the chariot of

light upon the air (sky) and they quickly arrived like the vibration of

eye.

The hagiographer tried to create an image intentionally using hyperbole in our

mind, how the chariot is speedy comparing with the vibration of eye.
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4.2.5. Apostrophe

Apostrophe is the style of writing which is used in a rhetorical passage in
which an absent or inanimate entity is addressed directly; and a person talks

with inanimate things; but, which cannot give any response.

The composer of hagiography of Abuni Qawsros also used apostrophe in the

text. Now let see the following examples that are obtained from the text.

wwd ALl PoOmd AN @Al PP whimh (1< emQda
wPrPtm A5 hen, wif WALY wlth o0t P91 617 Hoae (A794
whd: P9 am PN it Bhl w8150 @AAP 10U Aokt
oM aoifov §PT HT NEl WP 1CC AL8h4d AOA ANR 198784 :
WAP01M 100 @Ak 0417 wlll AWHh A 047 (dee A9°ANF
AP RCOFN HTOAL APt CHIA E PCPI° Aaw izt
HAY (1A +md wh? ~mt oPrem hov ACO 0797:: wiy hy
AheA hea Al ol heat:: o0C? Ad Ahead A7l 1id
vt w-dd: 0% 1L wZro how AC+ AN50 @kt LLTPEP Chioo
wPtacoo- Aacoo- ARCAT ALH [I01E oA ARCA+FA: : (fol 661)

And Abba Qdwstos descended upon the tree; and picked his stick and
smashed the one serpent (snack) and the others exiled and entered in
the cracked stone which there is towards the east at parallel of the
tree, he followed them. And he prayed onto the stone from the Psalm of
David 90, said to, ‘the dwelling who to the benediction of prince.’ up to
the end. And he made the sign of cross upon the stone and said to,
“May I order (you) to crack in the name of my Lord Jesus Christ who
bomn from the twofold Virgin Mary the remedy of us; now, (you) crack

and smash like the chandelier of arrow.

At the time of this moment, it was cracked in thirteen parts; and the

serpents went out from the great and harden stone like the metal of
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Lebanon; and he begin to smash the head of all the serpents and killed
all of them with the stick of the cross of Christ that he caught.

As stated from the above paragraphs, Abunid Qiwstos ordered the stone to be

cracked and naked the serpents; and the stone also immediately performed the

order of Abund Qidwstos. This event (action) might not be believed in the real

world; but, the hagiographer used to this figurative language (apostrophe) in

order to magnify (elevate) the gracefulness of the saint.

4.2.6. Parallelism

The hagiographer used parallelism in writing of this vita by deliberately
repeating words or sentence structures, especially to describe the gracefulness
of St. Mary. This style of writing shows how the Gosz literature was developed

in the fourteenth century, and also outlines the ability of the hagiographer of

Giadla Qawstos. Let see the following example that cited from the text.

fAaee A70AMNC A1l FAGCTIoN 780 X .CP::

olltae A ANIC WAL A9°@01 NCA7H Hvdd::

Hheoo G4t AHPLA WAHIA LA1Lm hDPR CPIATH dd::
oo AMA NG av 3.0 P40 HEOPH NP4 hLwt: T°CFP::
ANVTOPG0, 2 APHATP P.COT C3 78 (1§ “DCrP9°

hao Ldohés 114 WAP w8 oFdezy AAll?

P00 FECH WA TAI A 180 PP :

HAPLARE PLOGP oo havmy APIP wdr-B

Hheo fohd. A9°AL avflgd Re-L9P:

NN 309" A“27%::

In the name of God, the Father, who embellished (you) clearness and

righteous;
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In the name of God, and of the son who, rose up from your womb;

your virginity gate fatedly opened like the gate of Hozga’el;

In the name of the God, and of the Holy Spirit who, prepared (you) for
the seat of his word of life.

O! My Lady, twofold virgin, St. Mary, may I ask your intercedes

toward the sons and be loves of Abuni Qéwsros to let they accept from

the several miracles of (Abund Qawsros);

What I present before them as much as my little ability; as (Lord)

received the (little) alms of nun; forever and ever amen.

4.2.7. Biblical Allusions

Biblical allusion is the act of making an indirect reference to somebody or
something. The hagiographer of Abund Qdwstos also widely used this figurative

speech in the text by extracting from different chapters of the Holy Bible.

Among these, the following example is taken from the text:

W31 N2 “Zm 18 w30 I°rodP wRAAP A LAA Hhw-dLh
Add AZ°077L whAwO0LH 0 NAALO TICH w@ECh A 70
NPE04 20 Novillh ALAPO TICH 96w} wA79°h NS0 (AZ0F:
A Qoo @i Awrc A7%0 SO4 ANcrhAP? oAwm-did: 5ALH
[HJACZ 2 AI°AL AHLA whDLT @01 154 404 Ard11 hLwid::
hy- P5oh (A% 790 HWdh W MIC 100000 AP 720 Ao
WAY At aw3th waaik EAC HVE HICT L9700 hav 4RI
w19 WA HIN @ohe2r AU LAIC HPwd.z ALHT AP PmAd VP Ht
HPwd ;. Aloo A aodhd @andPUA wilh Aro-h AwA.Ch il
AU h-A- 09" PrgP ALYC @A ALPIoo-:: A4 AdT0iP
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Smhtav-:: @AIU ALY HAHIN LERI" PA AAt wdk Adl 7997
AL w00 Aw-dd: BAIC H7°0N A 2331 Ale? Hifls. 400
wALAPAPT WA 7L TP:: (fol.86v)

And said to this, turned his face towards of east; and he prayed said
to, as (the Lord) descended fire from the sky and burnt the enemy of

your trusted beloved and servant ’Elayas (Elids) when he be jealous;

since, the command that you gave to was ceased out; and you reined

the rain for three and half years; since, he prayed for the vexation of

Nabuti the Israelite; and that you saved ‘Eloyas was from the hand of
‘Elzabel and ascended (him) to the suitable of heaven by the chariot of
light. Again, I am also be jealous for the vexation of your people that
she (Sariti. the magician) made wicked upon (them); again, you ascend
the fire of rage upon her, and on the territory that she was there
vanished like Sodom and Gomorra except the governor of that territory

who flogged (me) don’t count as a sin for beaten (me); because, you are
merciful and mediator. While you (God) sent your son toward us, for
the redeemer of world, the Jews flogged (him) and (he) won’t rancor
(threatened) them; but, he (Christ) pardoned their sin. Since, he

(Qawsros) not finishes his pray, the terrible fire descend from the sky

and vanished the territory with the evil Satans that they lived in to;

and all the land of Séwa was shocked.
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Summary, Conclusion and Recommendations
Summary and Conclusion
The researcher obtained and identified five Mss. of Abunid Qawstos from the
famous monastery of Garr Holy Trinity, Biyyo Abuni Qédwstos Church, National

Archives and Library Agency, and the two Mss. were found from the monastery

of Nobge Abuni Qawstos and St. Mary, which is believed to be established by
Abuni Qiwstos. Among these five Mss, the researcher selected the Ms. of Girr

monastery, for the analysis of the biography of Abuni Qédwstos, and philological

analysis gidli Qiwstos (the linguistic features and figurative languages) that
appeared in the text depend on its legibleness and age.

The researcher described the textual tradition of all (five) Mss.of Gédld Qédwstos.

The two Mss. (M.J. and M.N?) were written on hard paper; but, The Ms-1. of
Nobge was written on a modern lined paper; the rest (Ms. of NALA and Ms. of

Bédyoo) were written on a parchment. Among these Mss, unlike the others, in
Ms-1 of Nobge, the image (milk®) of Abund Qédwstos was written in to; and the
combat of Abunid Tadewos including the milk® was written, and there was also
the mailk® of king David II written in to this Ms. Whereas, in the M.B, the
miracles of St.Geoge and Abund Miba‘a Ssyon were written next to the miracles

of Abuni Qédwstos.

The researcher also tried to group the stemma of the Mss based on their
internal contents (conjunctive errors) rather than external evidences that they

share. The five Mss. form two families (“A” and “Y”) and these two Mss, are

descended from the hypothetical (assumed to be lost) Ms. of “X”.

The oral accounts pertinent to the biography of Abunid Qiwstos were also

analyzed based on the hagiography. Finally, the researcher analyzed the
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linguistic features and figurative languages of the text by extracting from the
Mss. of Giadla Qdwstos. Orthographical, phonological, morphological, syntax
and semantic errors appeared in the text are discussed with examples. The
dittographical and omission errors are also identified and analyzed. The
gender, number and possessive disagreement made by the copyist are also
discussed. In the figurative languages: simile, metaphor, personification,
hyperbole, apostrophe, parallelism and biblical allusions were identified and

analyzed with examples.

To conclude, the hagiography of Abuni Qawstos was shown the so called the

era (14th c.) of expansion in the general framework of Ethiopian history. It was
during this era that Christianity was spread throughout the country especially,

in the northern direction. There were also controversies (conflicts) between

kings and fathers of the Church. The conflict between “Amdi Ssyon and the
monastic holy monks including Abund Qdwstos is one example. All these

accounts are narrated in the Gadl which makes it to be a valuable historical

and religious document to know the study of the Ethiopian philology in

general, and the medieval history of Ethiopia in particular.
Recommendation

As the study indicates, it is closely related with historical, theological
(religious), philological and linguistic features. It is also useful to know, the
Ga%z language of the fourteenth century. Based on its invaluableness, the

researcher can put the following recommendations.

e Gadla Qawstos is not published. To make it useful and reliable for the

followers of Orthodox Christians, it should be published and distributed.

¢ Even though, the country has several documents (Mss.) of the medieval

period which teaches ethics and theologies, many of them had not been
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translated from Ga%z to Amharic and to others Ethiopian languages.
Therefore, Scholars should be engaged to uncover and translate these

Mss. including Gadla Qawstos.

The Gadl was not deeply studied; especially, on the aspect of critical

edition and translation. Philologists should take this task into account.

Although, the Gadl has much value, some of the Mss. of Gaddld Qawstos

are endanger. The concerned body (Ministry of Tourism and Culture,
EOTC, etc.) should microfilm and digitize and put these and other

precious written heritages of the country for future generation.

Finally, few monasteries are not cooperative to the researchers by
opening their collections for research. This should be fixed by the

concerned parties.

58



Bibliography
A. Primary Sources

Biyyo Qiwstos Church. 1962. Gadla Qawstros. Unpublished Ms. (M.B.)
Girr St. Trinity monastery. 1895.Gidli Qawstos. Unpublished Ms. (M.G.)

National Archive and Library Agency. . Gadld Qawsros. Unpublished Ms.

(M.NALA)
Nobge Abuni Qawstos and St. Mary Monastery. 1949.Géadli Qawsros.
Unpublished Ms-1. (M.N!,)
--------------------------------------------------------- . 1930-1974.Géadla Qawsros.

Unpublished Ms-2. (M.N2.)
B. Secondary Sources
AMSALU AKLILU. 1988. Amharic-English Dictionary. Addis Ababa: Kuraz
Printing Agency.
--------------------- . 2010.Ga%z Text Book. Addis Ababa: Shama books.
BRITA, A. 2007. “Nine Siants”.In Encyclopedia Aethiopica, vol.III,

Wiesbaden: Harrasso witz, p1188.
BUDGE, E. A. W. 1928. A History of Ethiopia, Nubia and Abyssinia. London:
Menthuem and Ltd.
DILLMANN, AUGUST. 1907. Ethiopic Grammar. Second edition Enlarged and
improved by Carl Bezold. Trabs by Jams A. Crichton,

London: Williams and Norgate.

GETACHEW HAILE. 2005. “Ga%z Literature.” In Encyclopedia Aethiopica, vol.ll

Wiesbaden: Harrasso witz, p736
------------------------ . 1993. “A Catalogue of Ethiopian Manuscripts Microfilmed
for The Ethiopian Manuscript Micro Film Library,
Addis Ababa and for the Hill Monastic Manuscripts Library,”
project numbers (4001-5000) St. John’s
University: Collegeville. Vol. X.

59



HAYATT, HENRY.M. 1928. Manuscript and Literature. London: Luxax and
comp.

HUNTINGFORD,G.W.B.1979. Saints of Medieval Ethiopia. In Methodius

FOUYAS. 1979.“Abba Sidlama”. Areview of the Association of Ethio-Hellenic

Studies. Vol.X, Athens.
KAPLAN,S.B. 1984. The Monastic Holy Man and The Christianization of early

Solomonic Ethiopia. Wiesbaden: Fraz Steiner Verlag.

------------------ . 2005. “G&adl” In Encyclopedia Aethiopica, Vol.Il, Wiesbaden:

pbH42.

————————————————— . 2005. “Hagiography” In Encyclopedia Aethiopica, vol.Il
Wiesbaden: Harrasso witz, p 969.

KAUFMAN, K .S. 2005. ”Gs%z” In Encyclopedia Aethiopica, vol.Il,

Wiesbaden: Harrasso witz, p732.
KEFYALEW MERAHI. 2001. Saints and Monasteries in Ethiopia. Addis

Ababa: Vol.I, commercial printing press.
————————————————————————— . 2003. Saints and Monasteries in Ethiopia. Addis
Ababa: Vol.Il, commercial printing press.
KENEFE RIGEB ZELEKE. 1975. “Bibliography of the Ethiopic hagiographical
Traditions”. In Journal of Ethiopian studies, XIII, Addis
Ababa: vol.Il, p61-67

KIDANE WELD KEFLE (Aldqa).1956. “Misshifid Siwasow Wi-Gosso Wiamaizgibi

Qalat Haddis”. Addis Ababa: Artistic printing press.

LAMDIN, O. THOMAS. Introduction to Classical Ethiopic (G2°z). Mchigan:
Edwards and Brothers Inc. Ann Arbon.
LASLAU WOLF. 1987. Comparative Dictionary of Ga%z (Classical Ethiopic).

Wiesbaden: Harrasso witz.

60



MANTEL,J.N.and NOSNITSIN,D.2003.“°Amda Sayon”.In Encyclopedia
Aethiopica Vol.Il, Wiesbaden: Harrasso witz, p.229.
MARRASSINI,PAULO. 1982. “ Ethiopian Hagiography: History of facts and
history of ideas.” In the international symposium on
history and ethnography, Addis Ababa: p.10
NOSNITSIN, DENNIS.2010. “Qawstos”. In Encyclopedia Aethiopica, Vol. 1V,

Wiesbaden: Harrasso witz, p.916.
SERGEW HABLE SILASSIE. 1972. Ancient and Medieval Ethiopian History.
Addis Ababa: United Printers.
—————————————————————————————————————— . 1976. Amharic Church Dictionary . (Amharic)

Addis Ababa: (Unpublished) Vol. VII, p116-17

TADDESSE TAMRAT. 1970. Hagiographies and the Reconstruction for
Medieval Ethiopian History. Addis Ababa: Haile

Silassie [ University.

—————————————————————————————— . 1972, Church and State in Ethiopia. 1272-1527.
Oxford: Clarendon press.
TEKLE TSADQ MEKURIA. 1950. History of Ethiopia (Amharic). Addis Ababa:

Tesfa Gebre Silassie printing press.

TANSA’E MATTAMIYA. 1995. Siwasowi Ga%z. Addis Ababa: Tensae printing

press.

UHLIG SIGBERT. 1990. Introduction to Ethiopian Paleography. Stuttgart:
Fraz Steiner Verlag.

ULLENDORFF, E.1962. The Ethiopians. An Introduction to the Country and
the People. New York: Oxford University Press.

—————————————————————— . 1955. The Semitics Languages of Ethiopia: a comparative

phonology. London: Taylors’s (Foreign) Press.

61



No | Name Age | Date of interview | Place of | Remark on the
interview | current status

1 | Qisis 52 | March 8,2005 Nobge Qesd Gibiz of
Alamorriw B Nobge
Mandéfrot

2 | Qésis Alayyu |98 | March7,2005 Biyyo Qesé Gabaz of
Gobeze E.C. Bayyo

3 Q&SIS Damoss 79 March 8,2005 N:—)bge priest {QHSIS) of

E:C.

Sawol

Nobge

Table one: List of informants
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The stamp of the Monastery of Girr St.Trinity Monastery on the Ms. of

Gidld Qiwstos (M.G). Photo by Fiseha Eshete, March 6, 2005 E.C.
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The stamp of Qéiifiazma¢ Wildid Maryam on the Ms. of Gérr St.Trinity
monastery. (M.G). Photo by Fiseha Eshete, March 6, 2005 E.C.
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The ornament or illustration (Adrdg) of Bayyo, Gadla Qawstos. (M.B). Photo by
Fiseha Eshete, March 7, 2005 E.C.
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The ornament of Ms.-1 Nobge Gédla Tadewos which it was written with Gadla

Qéawstos. (M.N'). Photo by Fiseha Eshete, March 8, 2005 E.C.
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The ornament on Ms.-1 Nobge on the Image (milk®) of Abuna Qawstos (M.INY).
Photo by Fiseha Eshete, March 8, 2005 E.C.
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The churches of St. Mary and Archangel Gabr’el at Nobge Abuna Qéawstos.
Photo by Fiseha Eshete, March 8, 2005 E.C.
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The big tree that, the Serpent was lived in to. Photo by Fiseha Eshete, March 8,
2005 E.C.
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he picture (Icon) of Abunad Qawstos. Photo by Fiseha Eshete, March 8,
2005 E.C.
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The place or territory, that Nobge Abuné Qéwstos Monastery is found. Photo by
Fiseha Eshete, March 8, 2005 E.C.

Annex- 11




	MX-M464N_20201102_182120
	MX-M464N_20201102_182305
	MX-M464N_20201102_182425



