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Abstract

This paper deals with the Gadl of ‘dbuna Takla ‘4lfa, its philological and content analysis. The content
analysis provides fundamental information concerning the historical, theological, governmental, socio
-cultural events of the epoch. It also provides the philological and content value of the manuscript.
The main objectives of the study are to conduct philological and content analysis on the manuscript
of Gadla'abunad Takla ‘alfa and comment on the philological qualities and inconsistencies the
encountered on the Gadl. In addition, the researcher tried to identify some of the effects of the attack
of Ahmad Gragn on the Orthodox Church. The main concern of the research is the Gadl of ‘d4buna
Takla ‘alfa, which was found directly from the monastery. The processes included in analyzing the
manuscript is identifying the biography of the Saint, giving philological and content analysis of the
manuscript, briefing the theological values of the Gadl, and distinguishing the inconsistencies in the
G&dl. The method used in the process is, in general, qualitative analysis. From this method,
approximate years of birth and death of the saint from the personages in the G&dl| the
inconsistencies in the Gadl and their corrections and the writer of the Gadl were identified. The study
of the G&dl of this saint is essential in knowing the history of the monastery and the people of Gojjam.
Beside this, it is essential in knowing the suffering the Orthodox Church faced at the time of Ahmad

Gragn and the system of administrationof monasteries.
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Symbol Representation of Consonants and Vowels

Transliterature (Consonant)

h-Y k-h
- A w - ()
h-dh ‘-0
m - 9P z-H
§-M y-%
r-G d-&
s-N g-°
q-% t-m
b- p-X
t-* s-R
X-1 d-6
n-7 f-&
"= A p-T

Transliterature (Vowels)
a — first order

u — second order
i — third order

a — fourth order

e — fifth order

9 — sixth order

o — seventh order
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CHAPTER ONE
INTRODUCTION

1.1. Background of the Study

Ethiopia is a nation with a long and prosperous history, succession of sovereign
governmental system and complicated social structure. The ancient writing culture kept
the history of Ethiopia, and supported it to pass from generation to generations. The
literatures through which the culture and history of the Ethiopian society passed from
generation to generation include hagiographies, history manuscripts, biographies of
kings, and biographies of other personages. Of these literatures, hagiographies state

the history of Ethiopia through their narration of the biography of the saints.

Hagiographies are literatures which contain the biographies of saints, miracles of the
saints, and the covenant given to them in the Orthodox Church. Hagiographies are very
common in the Ethiopian Orthodox Church. They are either written originally or
translated from other languages. Hagiographies of Ethiopian saints are mostly written
by the Ethiopian language while the hagiographies of foreign saints are translated from
other languages. In the Ethiopian Orthodox Church, Hagiographies are essential for
teaching people about the Orthodox Spiritual life. A one who reads hagiographies sees
the teachings of the Gospel within the life of the saints, because the saints practiced the
teachings of the Gospel and kept the order of God. He/She will also get blessing from
the Saint.

Beyond their spiritual value, Hagiographies are essential sources of history of a country.
They are used as a source to study the historical, social, political and governmental
events at the time. These hagiographies also help to study the culture of the people at
the time the saint lived. Ethiopian Christians and the Ethiopian Orthodox Church are
related in their history. Thus, we get the interrelation of the Ethiopian Christian society
with the Ethiopian Orthodox Church. Hagiographies also have a philological value

because most of them are written in the Ga'az language. Some literatures which are
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found within these hagiographies have great literary value. These literatures are
composed of 5 verses with poetic form, and contain much of the biography, miracle and

praise of the saint.

But, most hagiographies are not well-known. The main reason is that the hagiographies
are not easily found, and that many people do not give the proper attention to these
precious properties of the Orthodox Church. One of the fathers that are not well known,
while having a hagiography written by his name is 'dbuna Takla 'alfa. ‘abuna Takla 'alfa

is also mentioned in the book senkasar.

'abuna Takla 'alfa is one of the fathers who kept and passed the system of monasteries
found in the Ethiopian Orthodox Tewahedo Churchtoday. In addition, he kept the ark of
Saint George during the invasion of the Ahmed ibn Ibrahim Al- gazi (gragn). So, he has a
history that can show the situation of the church at that time and the persecution of the

priests.

The Dima Saint George Monastery is presently situated 10 kilometers east of the main
road to Debre Work town, 124 kilometers far from Debre Markos, and 25 km far from
Bichena. Dima is a village in the west-central Ethiopia. It is located in the East Gojjam
Zone of the Amhara Region. It has a latitude and a longitude of 10°0N 38 °29°E and at an
elevation of 2076 meters above the sea level. The history of the monastery is found in
the book prepared by Dima monastery in 2009. The Dima monastery of Saint George
was founded by Abun& Takasta Barhan in 1436. (https//en.wikipedia.org/Dima, Gojjam)
Dima St. George Monastery is producing many church scholars like Melakebirhan today.
The Ethiopian Orthodox Church should build monasteries apart from the services they
provide to the faithful study and research centers. One of the few monasteries that can
demonstrate this is the Dima Saint George Monastery.

'abuna Takla 'alfa has a great role in strengthening this model monastery. Studying his
life story and the art of monastery leadership will be a step to give great experience to

the fathers who lead monasteries in different parts of the country today.

One of the basic reasons behind my interest in analyzing the manuscript of Gadla'abuna
Takla 'alfa is that this manuscript gives some information about the effect of the attack
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of Ahmad Gragn on the Ethiopian Orthodox Church and on the Ethiopian culture. The
attack of Ahmad Gragn both directly and indirectly affected the Ethiopian Orthodox
Church. There is a wrong perception that this attack only killed the Christians and has
no much effect in the current Orthodox Church. The researcher made this analysis in
order to show the culture of Ethiopian (specifically the Gojjam) society before and after
the attack of Ahmad Gragn. Because ‘abuna Takla ‘alfa administered the monastery of
Dima at the time by which Ahmad Gragn attacked the Ethiopian Orthodox Church.

‘abuna Takla ‘alfa was born for his mother Orni and father Aaron. When he reached
adulthood, his parents brought one of the children of the riches of the village to marry
him against his consent. He left his home before three days of the marriage. He began
his struggle with fasting and prayer in a cave south of the monastery from the day of his
departure from his home.

He was appointed as an abbot of Dima St. George Monastery and served the monastery
and its monks in order. After serving the monastery for 45 years, he left the world at the

age of 75.

At the time of his death, a stick that he had been carrying with him all his life went to the
association of the monks with a human tongue to tell them the passing away of ‘abuna
Takla "alfa.

Our God Jesus Christ appeared one day and said to him that as you have honored me in
this world, | will honor you in the next world. | will give you a promise of truth that you
have labored for my name. Our Lord gave him many covenants before his death and

also honored his monastery Dima.

Although these Ga'sz manuscripts are believed to contain a lot of knowledge and
history, there are very difficult conditions to find and study them. One of the difficulties
is that most of the manuscripts are located in monasteries and the churches. Another
difficulty is caused due to their remoteness. Due to their remoteness, they are not easily

accessible for research.

One of the things the researcher learned in his philology studies is that monasteries are
the major sources of Ga'sz manuscripts. Therefore, realizing that he can find
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manuscripts that will help me to prepare my study from monasteries, the researcher
has tried to see different sources in the field he can work. Among the reasons the
researcher found, the one that caught my attention was the story of 'dbuna Takla 'alfa,
who served as abbot of Dima Saint George Monastery.

1.2. Statement of the Problem

The main aim of this research is to know what the philological and content value of
message developed throughout the text.The features of the manuscript Gadla Takla
'Alfa and its linguistic and theologial values are also going to be discussed. The paper
also aims to identify the effects of attack of Ahmad Gragn on the Ethiopian Orthodox

Church that are mentioned in the hagiography in few numbers.

The manuscripts of Gadla Takla 'Alfa is not yet studied. The philological and content
analysis was not yet treated. Thus, this study will discuss the content and philological
features of the manuscript. Furthermore, Gadla Takla ‘Alfa is an indigenous work which
has to be studied and described. It is obvious that Gadlat are rich with historical, social,
political and economical information in addition to their spiritual and theological

contents.
1.2.1.  Research questions

This study is basically made in order to answer the following questions:
1) Does Gadla Takla 'alfa has a philological value?

2) Was the manuscript of Gadla Takla 'alfa written in the 16" century or in the 17"

century?

3) Does the Gadl of 'd@buna takla 'alfa give description about the culture of people of

Gojjam and relation of their culture with the Ethiopian Orthodox Church?

4) Does Gadla Takla 'alfa have philological and linguistic value?

4
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5) Has the invasion of Ahmad Gragn affected the Gojjam society? Has it affected
the Ethiopian Orthodox Church?

1.3. Objectives of the Study

1.3.1. General Objectives

The general objectives of this study is to give the philological and the content analysis
of the manuscript of the hagiography of ‘Abuna Takla ‘alfa.

1.3.2. Specific Objectives
> To introduce the manuscripts of Gadla Takla 'Alfa
> Mention some of the culture of people of Gojjam mentioned in the Gadl.
> To examine the philological values of the manuscript
> To provide brief philological description of Ga’az manuscript of ‘abuna Takla 'alfa

> To give Philological and content Analysis of Ga'az manuscript of 'abuna Takla
‘alfa
> Identify the time by which Gadla Takla 'alfa was written and 'abuna takla 'alfa lived

> To identify some of the inconsistencies found in the manuscript regarding

lettering and grammar.

1.4. Scope of the Study

There are 3 versions of the Gadl in Ethiopia that state about 'abuna Takla ‘alfa. But, this
study is concerned with the analysis of the manuscript from the Saint George
Monastery of Dima where he lived. The study will be limited to the physical, content and
philological interpretation of the Gadl of 'abuna Takla "alfa.
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1.5. Significance of the Study

In general, this study provides some important information about the manuscript for
those who study the historical, and theological issues of ‘dbuna Takla 'alfa’s life journey
and church service, as well as the 16th century Debre Dima St. George Monastery. The

detailed contributions of this study are:

1) Provide about the importance of Gadlat in historical background of Ethiopia
2) Revealing the philological and content value of Gadl of ‘abuna Takla 'alfa

3) Showing that Gadl could be a necessary source of history of the people at the

time of the saint.

4) Mentioning the effects of attack of Ahmad Gragn on the Ethiopian Orthodox

Church and the culture of people of Gojjam.
1.6. Methodology

The researcher used a method of qualitativeanalysis to analyze the manuscript. The

Gadla 'abuna Takla 'alfa was collected from Dima Monastery and analyzed philologically.

This research was carried out by looking at the physical, content and language condition
of the Ga’az manuscript in Dima St. George monastery. In addition, it was by collecting
traditional oral information from the monks who are knowledgeable about history living

in the monastery.

1.6.1. Source of Data
The main source of the study was a manuscript called Gadla'abuna Takla 'alfa, which

belongs to monastery of Dima Monastery.

1.6.2. Data Gathering

The main data used for the research was the manuscript of Gadla’abuna Takla 'alfa. The

researcher conducted a field trip to the monastery of Dima once.
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1.7. Organization of the Study

This study is organized into four parts. The first chapter includes the general
presentation of the research including the background, scope, methodology of the study
and review of related literature. The second part (chapter) contains the physical analysis
(description) and the features of Gadla'abuna Takla 'alfa. The third chapter is composed
of the detailed content analysis of the manuscript of Gadla’abuna Takla 'alfa. The fourth

and last part contains the conclusion and the recommendation of thisstudy.

1.8. Review of Related Literature

1.8.1. Literatures about 'dbuna Takla 'alfa

Before doing this research, the researcher has tried to look at the hagiographies written
about ‘abuna Takla 'alfa. The first of these is the hagiography written by Aleka Kinfu and
published by Enrico Cerulli. (2007: Volume Ill) This book divides the life story of 'dbuna
Takla 'alfa into 7 chapters.

The second version of the hagiography was prepared by theDima Monastery and this
book also lists the works of ‘dbuna Takla 'alfa extensively (2009). What makes this book
different from the first one is that the monastery has put the life story of ‘abuna Takla
‘alfa in the preface, and it has also included about the ministry of the monastery and its

current status in the book.

The Encyclopedia Aethiopica also mentions some of the biography of ‘abuna Takla 'alfa.
In Volume IV of the book, It mentions that the source of the biography that it used is the
book published by Enrico Cerulli. (2010, p.825)

7
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These three texts did not do any philological research about 'abuna Takla ‘alfa other

than directly presenting his detailed biography and services.

1.8.2. Monastery of Dima Saint George

'Abuna 'Ardgawi, one of the nine saints, brought the system of monks, which is the
system of angels into Ethiopia and taught 'Abunad Karastos Bezani. 'Abuna Koarastos
Bezana taught this system of angels to 'Aba Masqél Mo‘s; and 'Aba Masqal Mo'a taught
it '’Aba Yohani. 'Aba Yohani taught it to 'Aba 'lydsus Mo'a and 'Aba Takld Haymanot. 'Aba
Takla Haymanot taught it to 'Aba Filpos and 'Aba 'Anorewos. 'Aba 'Anorewos taught it to
'Aba Bakimos, who was later named ‘Abuna Takasta Barhan. ‘Abuna Bikimos was sent
by 'Aba Filpos to the province of Gojjam. While he was teaching and baptizing the

people of Gojjam, he found a cave in an area called Dima.

He found the ark of Saint Mary by which Saint George was praying saying, “O mother of
God, add me with your migration (Ascension).” He was always serving it in the cave.
Saint George is a saint born from his father Zarontos (‘Anastasyos) and his mother
'Aglesiya (Tewobasta). He struggled with the seventy kings. They declared that every
person should bow to an idol named 'Aplon and other idols. Saint George believed he
was a Christian in the front of the seventy kings. He received all the pain in patience for
seven years, died and rose 3 times. At last, he died and received martyrdom on Miyazya
23 (May 1). A fire from the sky ate all the seventy kings. While he was alive, Saint
George was praying in front of the ark of Saint Mary saying, “O mother of God, add me
with your migration (ascension)”. After his death, his three servants took him and buried
him in his place of birth, Leda, on Nahase 16 (August 22), the day on which Saint Mary

migrated (ascended) to her creator and son.

'Aba B&kimos, in a day, taught and baptized 9999 people in the province of Gojjam,
because of his diligence to spread the teachings of the Gospel. Then, a pillar of light
came down from the sky for him. After this, he was named 'Abuna T&ké&sta Barhan. Our

Lord appeared and made a promise of mercy for 'Abuna T&k&sta Barhan. Our Lord gave
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'Aba T&k&sta Barhan that the praise of God will never stop in his monastery of Dima,
and that his monastery will live till the day of advent. Again, Our Lord gave him a
promise that no heretic will step on the monastery of Dima, and even if some heretic
done it, that he/she cannot live there. Our Lord gave 'Abun& Takéasta Barhan all of these
and more covenants and ascended to the sky. After this, 'Abuna Takasta Barhan lived
through many tribulations and died on M&ggabit 10 (March 19). May his prayer and help

be with us, forever Amen.

After the death of 'Abuna T&kasta Barhan, 'Abund Tomas was appointed abbot on the
Dima Saint George monastery. ‘Abund Tomas, while he was going to the city of 'Aba
Yashaq, he heard that a tornado put a village where the ark in the name of Saint George
is found in a lot of trouble. The king seen this, then collected the abbots of churches
and monasteries. He begged them to take the ark of Saint George to their churches or
monasteries, because the place where it is found is not a proper place for respecting
the ark of Saint George. Many of the abbots of churches and monasteries competed to
take the ark of Saint George to their church, but none of them was able to lift the ark,
rather it was very heavy like a stone. At last, 'Aba Tomas tried to lift the ark. The ark was
lifted for him very simply. After seeing this, the king sent 'Abuna Tomas with many gifts
and awards to his monastery. Monastery of Dima was called Dima Saint George
monastery, from the day entrance of 'Abuna Tomas with the ark of Saint George. 'Abuné
Tomas served the monastery for 20 years and rested in peace. May his blessing be with

us forever Amen.

After the death of 'Abund Tomas, the monastery was administrated by 'Aba Sabbuha
'Amlak for 17 years. Then, by 'Aba Saraqa Barhan for 30 years, and by 'Aba Matewos for
18 years. After the death of '‘Aba Matewos, 'dbuné T&kla '4lfa was appointed abbot of
the monastery. At the administration of ‘abuna Takla 'dlfa, the Adal forces were in war
with the Ethiopian Government. When Ahmad Gragn took the rule in the Adal system,
the Ottoman Turkish Empire was fighting in many wars to convert all world into Muslim
with force. Ahmad Gragn asked for the help of the Ottoman Turkish Empire to
exterminate the Christians in Ethiopia and add Ethiopia into one of the Muslim colonies
of the Ottoman Turkish Empire. With the help of the Ottoman Turkish troops, Ahmad
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Gragn defeated king Labna Dangsal and began killing Christians and burning churches.
The ark of Saint George was taken by ‘abuna Takla 'alfa to cave until this time of war

was over.

After the 15 years of Ahmad Gragn’s invasion, Ahmad Gragn was defeated by king
Galawdewos and peace came again in Ethiopia. ‘abuna Takla 'adlfa came back with the
ark of Saint George. ‘abuna Takla 'alfa served the monastery for 45 years, then rested in
peace on Friday, Tax$as 8 (December 17). May his blessing be with us forever Amen.
After the death of 'dbuna T&kla 'alfa, the monastery was administrated by 'Aba Zawalda
M aryam, then by ‘Aba Matayas for 42 years. After the death of 'Aba Matayas, 'Aba
Bo'ase 'Jgzi‘dbher administered Dima for 2 years, then 'Aba Maswa‘staSsllase for a year,

then 'Aba Zayona for 14 years.

1.8.3. Theoretical Framework (Theory Model)

A study or a study contains a content analysis to answer the firstly stated statement
problems. Every book, every manuscript, every speech has an objective to fulfill. Thus,
the transfer of information in bounded with the objective and base of the idea. When
analyzing the Gadl of 'abuna Takla 'alfa, it is sure that there is a larger context which the
researcher will follow throughout the analysis. Regarding this concept, Jens
Zimmermann says
“A text, for example, consists of sentences that make up the text as a whole, and
the whole text defines the meaning of each part. A word only has meaning with in
a sentence, a sentence only with in a passage, a passage only with in a chapter, a
chapter only with in a book, a book only with in an author’s work as a whole, and

an author's work as a whole with in a certain historical or life context.” (2015,
p.26)

The researcher will follow Kloepfer's approach of translation:

"Translation is a creative writing, rewriting in a random fashion; it is the writership oc tbe

writer" (Goktirk, 2002, p.40). Kloepfer states that while the translator is reproducing a
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linguistic work in the target language, he should do his best to make the original
language text comprehendible in the target language test. The above Kloepfer's
definition of translation, Kloepfer refers that the basic task of a translator is to reflect
the language and the culture of the source text in the target language. But for symbolic
expressions and meanings, the translator should not write it casually. Kloepfer argues
that, inorder to enjoy the reader and transfer the proper message of the source text, two
elements should be transferred. These two elements are content and form. He defends
that the value of each indicator in the source text, their semantic fields, connotations,
associative meanings, and affective meanings should be considered. For symbolic

writings and expressions, Kloepfer states that interpretation is essential.

After translation comes the theory of interpretation of Paul Ricoeur. Ricoeur’s
contributions were mainly related to the concept of hermeneutics. Ricoeur defines
hermeneutics through saying “conflict interpretation and the problem of domination of
interpretations.” Ricoeur claims that interpretation is possible because of the necessary
cleavage between the subjective intentions (authorial) and objective significance (what
the statements mean). Interpretation fills that gap between what a speaker meant in
saying something and what her statements mean outside of her intentions. Ricoeur
considers the following as key concepts in the interpretation and analysis process;

Text of Distanction : human’s understanding is affected and influenced by history.
Ricoeur states that text displays a fundamental characterstic of historicity of human
experience, nemaly that it is communication in and through distance”

Explanation (What the text says) : Texts, through their foundation in language as
discourse, stand on the boundary between the expressed and unexpressed. For
understanding to occur, both the expressed and the unexpressed require interpretation.
Interpretation begins in a naive way when a student grasps the meaning of the text as a
whole, after which the interpreter proceeds to a deeper understanding through
recognition of the relationship of the parts to the whole. In general, explanation,
interpretation and understanding in the research will follow the idea of Paul Ricoeur on

order to interpret.
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CHAPTER TWO
PHYSICAL ANALYSIS OF GADL OF 'abuna Takl4 '4lfa

1.9. Physical Description of the Manuscript

Analysis of Ga'az Manuscript of 'dbuna Takla 'alfa
Language: Ga'az language
Title: Gadla Takla 'Alfa (Acts of 'dbuna Takla 'alfa)
Topic: Biography of ‘abuna Takla "alfa, and Miracles he done
Status: A hand written manuscript

Physical Material: the manuscript is covered with red covering prepared from hides of
goats to keep it longer. There are eight attached circular metals on the edges of
covering in each side. The four in the corners are larger than the ones in the other edges.
Of these one is used for locking the book. The papers are also made of prepared hide
which is named then ‘Berana’. The text is written in two columns in every folio except
the first recto. Black and red inks are used in the text. The black ink is used to write
most of the manuscript. The red ink was used when mentioning almighty God’s and
saints name. It is also used to indicate the beginning of a new section of the history or

in general the script.
Size: 33.5x20.5¢cm

Pagination: the manuscript has 54 folios, that is, 55 rectos and 54 versos including the
blank ones. The rectos which contain written object are 49 rectos while 4 rectos are
blank. The versos which contain written object are 46 versos while the 6 versos are
blank. 10 rectos and 13 versos are half written, while about 8 rectos and 2 versos
contain less than half blank spaces. 2 rectos and 2 versos contain drawings only, while
5 recto and 2 versos contain both drawings with the writings. Only the days written on

top of specific rectos or versos are used as reference. Of these days, the visible are
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Tuesday (Verso 10), Wednesday (Recto 15), Thursday (Recto 18), and Friday (Recto 23)
for the biography part. The days which are visible in the miracles of 'abuna Takla 'alfa
are Tuesday (Verso 35), Wednesday (Verso 39), and Daily (Recto 50). Other days are not
visible in the manuscript of Gadl of 'abuna Takla 'alfa. The introduction begins at Verso
2, then the biography (act) of 'abuna Takla 'adlfa begins at Recto 3, Column 2 and ends at
Verso 28, column 1, line 13. Nextly, the time by which the Hagiography is written is
written on Verso 28 of the manuscript. The author had written the manuscript with a
prayer for God to accept him what he written at the end of the biography at Verso 28
and Recto 29. The miracles done by 'abuna Takla 'alfaare found from Verso 29 to Verso
49.

Condition: The manuscript could be considered old, when mentioning the lettering
which is different from the recent type of lettering used. But, the book is well preserved.
The writings in black and red are seen well and also the details in the drawings also
could be seen well. The sewing and the covering are not damaged.

Writing Style: the manuscript is written in two columns by which the reader begins
reading the second column after finishing the first column. The first part and the second

part are written in form of narration.

Detailed Content: The main objective of writing Acts of ‘abuna Takla ‘dlfa and similar
writings is for two basic purposes. The first is for teaching the readers how these
fathers and mothers overcame every challenge that came from the world and the devil.
We can learn from many holy books, the definition of God's words and how to exercise
them. These manuscripts are specifically which we can see how fathers practiced God's
words. The second objective is to get blessing from testimony fathers and mothers
received for their good work. God has given the testimony “Whoever writes, make to
write, translates, and whoever reads it in faith, | will forgive him his sin”. The manuscript
as a whole is written to show what ‘abuna Takla 'alfa done in his life how was his
tribulation and also how was he rewarded for his work. The Ga’az manuscript of ‘abuna
Takla 'alfa has two parts. The first part is the life of 'abuna Takla 'alfa, which contain his

biography from birth to death, his appointment to administer Dima Monastery, the
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number of his good work and services before and after his appointment, the awards he
received from almighty God for his faith and work, his migration with the ark of Saint
George at reign of Ahmed Gragn, his resettlement in the monastery, his old age and
death. The second part is more concerned with the miracles done by the supplication of
‘abuna Takla ’alfa. About 22 miracles are mentioned in the second part of the

manuscript.
1.10. Features of Gadla'abuna Takla 'dlfa

1.10.1. Paleographic analysis of the manuscript

A part of philology which is essential to cleverly guess when the manuscript was written
is paleography. It is a method of identifying the type of letters used in the manuscript
and the way of writing in the manuscript. According to Siegbert Uhlig, there are about
six types of writings that occurred through out the history of Ethiopian manuscripts
writing (Introduction to Ethiopian Palaeography, 1990). These periods are Period |
(Monumental Manuscripts), Period Il (Square Script), Period Ill (Rounded Script), Period
IV (Compressed Slender Script), Final Period (Gwelh script), and Final Period (Raqiq
Script). Period One came until the second half of the fourteenth century, Period Two
lasted from second half of the fourteenth century to the mid-fifteenth century, Period
Three lasted from the mid-fifteenth century to the mid-sixteenth century, Period four
lasted from mid-sixteenth century to the mid seventeenth century and the Final period
of Gwelh script lasted from the mid-seventeenth to the second half of the eighteenth
century, and Final period of Raqiq script lasted from the mid-seventeenth to the mid-

nineteenth century.

The hagiography of of ‘abuna takla 'alfa is most similar to the Raqiq script in the final
period. From the book ‘Introduction to Ethiopian Palaeography’, we will see that the
distinguishing features of the raqiq script match with the paleography in the manuscript.
“General features of the Raqiq script stand out more clearly than the distinctive features
of the letters because the letter forms are inconsistent. A great variety of forms for a

single letter appears not only from one manuscript to the other, but also within a single
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manuscript. We must conclude that features and traits of letters of the Raqiq script
should be regarded as tendencies rather than distinct categories.” (Introduction to

Ethiopian Palaeography, 1990, p.108) The identifying letter forms of the raqiq script are:

- Relatively long corpus and/or long head: The corpus tends to be close to the
bottom line as scripts from the period of the mid-sixteenth to the mid-
75 seventeenth century. This is in contrast with the Gwelh script, in

which the letters are proportionately taller and the bodies shorter,

especially in such letters as

- Open xamas loop: The majority of scribes prefer forming

h Ao (b

certain letters with an open xamas loop; cf. e.qg.:

- B has a curved right leg: As in the contemporary Gwelh style, the letter g is
frequently written with a curved right leg, even though this feature is not fully
developed during the first decades of the Raqiq script:

- The upper stroke of 1 sadas: Many scribes form 7 sadss with a long, sloping
or well-rounded upper stroke, which is consistent with the aesthetic preference
for wide letter forms:

1.10.2. The physical analysis of the writings in the manuscript

While analyzing the physical part of the manuscript, then another analysis on the
physical writing of the manuscript is essential. It includes the lettering, the spacing and

other physical properties of the manuscript. This analysis is essential in order to know
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whether the manuscript is the original manuscript of hagiography of ‘abuna talka 'alfa or

not.

Within the hagiography, the biography of 'abuna talka 'alfa is written in the proper flow
physical writing. In some folios, a space is jumped and some part of the same sentence
is begun on the next folio (Recto 14, and Recto 23). In other folios, like Verso 23, it
jumps a significant space after finishing a full idea and begins another part of the

history after the space.

On the miracles of 'abuna talka 'alfa, there is very significant number of blank spaces
that are caused by jumping space. In some folios, the miracle begin from the half of the
folio, leaving the half blank (Verso 29, Recto 31). Again some of the miracles begin from
the second column leaving the first column blank (Verso 33). As in the biography part,
some part of the miracle jumps and finishes the same sentence in the next page (Recto
46).

Again, there are many inconsistencies that indicate that this manuscript is not the
original manuscript. For instance, the year on which the hagiography of ‘dbuna talka
‘alfa was written was in 1567 E.C, but the manuscript writes that it was written in 227
E.C. This inconsistency may have happened at the time of copying the manuscript. The
above information indicates that the manuscript is not the original manuscript of the

Gadl of 'abuna talka 'alfa.

1.10.3. Writer of Gadl&’abuna T&kla "dlfa

The writer of the manuscript of Gadla Abune Tekle Alfa was xaylaGeorge. Maybe the
two persons who made or supported xaylaGeorge in the writing the manuscript are
gabra heywat, walda mareyam and walatta mareyam. The names of these people are
mentioned in the miracles of Abune Tekle Alfa. They are found in the beginning or the
ending of most of the miracles of Abune Tekle Alfa. The miracles in the manuscript

mostly begin with the following sentences.
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1) Recto 32, Column 1

TAICU = ARNY 2 ThA @ AAG 2 RAek : ONANTE 2 RYA 2 IPAA : NN4 2 DAL @ I9CLI° + DIPAA :
%0D+% : OAT : 99CPI° : AGADD : GAT® : AT

The miracle of Abune Tekle Alfa, may his prayer and blessing be with his servant walda

mareyam and his servant walatta mareyam forever and forever Amen.

2) Verso 30, Column 2

TAPCY : AN 2 TAA © ARG 2 Rk : ONENE : YA 4 2 DAL : T9CR° = OFPNA : RehdU
AMA:OVTL  38A WA 2 AGATD : GAT® : TR

The miracle of Abune Tekle Alfa, may his prayer and blessing be with his servant walda

mareyam and his writer sinner xayla George forever and forever Amen.

3) Recto 33, Column 2

TAGPCU : AR 2 TRA 2 RAG : Riek @ QUANT : C&RF : TYA 1 PPNA : &Rq 2 INEG 2 AEDT -
OFPNA : Rechd U IBA : WECLA : GACD : GATP : RIB7::

The miracle of Abune Tekle Alfa, may his prayer and help be with his beloved gabra

heywat and his writer xayla George forever and forever Amen.

In some of the miracles there was a blank space where the name of the above people

was written.
1) Verso 44, Column 1

TAIPCU : AR 2 TRA : RAG 2 Rk @ ONANTE : TYA : PPAA : e 2 @ OFPAA = G0D% :
AGAQD : GAG® : AT2 7

The miracle of Abune Tekle Alfa, may his prayer and blessing be with his servant
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and his servant forever and forever Amen.

2) Verso 43, Column 1

TAPPCW : ARNG I TAA : RAG 2 Rk : ONENTE : YA : PPAA : &RG 2 NG AEDT 2 OIPNA :
90DF : : AGAQOD : GAI° : AIBY

The miracle of Abune Tekle Alfa; may his prayer and blessing be with his beloved gabra

heywat and his servant forever and forever Amen.

In other cases, it does not mention the writer or other name, rather it could be written in

the following sentences.
1) Verso 34, Column 2
TAIPCU : ARMKT : TAA : AAG 2 Rk : ONENE : YA IPAA - W14 - AGADD : GAGP : ATY

The miracle of Abune Tekle Alfa; may his prayer and blessing be with his servant forever

and forever Amen.

2) Verso 39, Column 1

TAIPCU : ARD : TRA : RAG 2 Rdek : ONENE : TYA : IPAA : AT : DAL 2 MIPPT : AGADD :
9AGP : WI2Y

The miracle of Abune Tekle Alfa; may his prayer and blessing be with all of us born from

baptism forever and forever Amen.

3) Recto 47, Column 1
TATPGU + ARNKY : TRA L AAS : Rk : ONENE : TY A FPAAY : RIRY

The miracle of Abune Tekle Alfa; may his prayer and blessing be with us forever and
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forever Amen.

1.10.4. Methods of Correction used in the G&adl

Two types of corrections were made in the script. Simply we could name them as

adding and cancelling.

a) Adding was made by simply writing the word above the colon between the two

words or in any sufficient space.

b) The method used in erasing of words is drawing two lines or points below and

above the letters that are not needed in the text.

CHAPTER THREE
CONTENT ANALYSIS OF G&dla 'abuna Takla "alfa

1.11.  Biography of 'dbuna Takla 'dlfa

The first theoretical perspective the researcher used is the historical context. Historical
perspective is essential for understanding the context of the manuscript, as it provides
a framework for analyzing the historical events that lead to the writing of the
manuscript and the socio political circumstances that surrounded its creation. It helps
in providing a comprehensive understanding of the manuscript's background of the role
of Ethiopian orthodox Tewahdo church and its impacts on the society at that time.
(Gadla Talka 'alfa, Verso 7)

1.11.1. Family and Birth

'abuna Takla 'alfa was born from his father ‘Aron and his mother ‘Orni in G"af¢emma, a

district in Gojjam. He was born on the day of death of Saint Mariam on Terre @ (January
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13). His father is from the family of priest and the district of birth of his family is in
Shewa province. ‘dabuna Takla 'alfa’s mother is from a region called Maya. The mother
and father of 'abuna Takla ’'alfa migrated to the village known as Gofchima, at
WosenAmba. His mother have seen a revelation that her son 'dbuna Takla 'alfa will be a
great Saint. 'abuna Takla 'alfa was born in Gofchima because his parents migrated there
at the reign of King Yishak. (Gadla Talka 'alfa, Recto 3)

1.11.2. Growth and Education

'abuna Takla 'alfa has grown with wisdom and with the support of almighty God. When
he reached the proper age, his parents sent him to a teacher to learn holy books, the Old
Testament, books of prophets, gospel, letters of apostles and their commentaries.
'‘abuna Takla ‘alfa was always thinking of living as virgin. When ‘abuna Takla ‘alfa
became adult, his parents brought a daughter from the wealthy people of the village for

him to marry without his desire. (Gadla Télka 'alfa, Recto 4)
1.11.3. Beginning of his tribulation

While his parents were preparing what is needed for a bridegroom, he left his
home and gone far before three days of his marriage. From that day, he began his
tribulation with prayer. He reached the monastery of Dima and asked for being monk
there. He was tested for three months and then has been a monk in the monastery. He
was always kind and hardworking. He never fear of anyone and gives the just judgment.
He was always praying and bowing the whole night and working at day without rest. In
order to remember the suffering of Our Lord Jesus Christ, ‘dbuna Takla 'alfa was spiking
his legs with thorns. People around Dima who secretly know his doings, when they see
a sign of blood on the road, then they say that ‘abuna Takla 'alfa has passed through
this road. (Gadla Talka 'alfa, Recto 6)

1.11.4. Appointment on Dima monastery

In many Gadlat of saints who were appointed as abbots, bishops, or priests, we
read that the fathers were trying their best to escape from being appointed. The same is

true for 'abuna Takla 'alfa. The manuscript mentioned that after the death of the former
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abbot of Dima monastery, the monks met together to choose another father to
administer them. Without the knowledge of 'abuna Takla 'alfa, they nominated him to
administer them because they saw his good doings. After their meeting, they told him
that they are going to appoint him on the monastery of Dima. But, ‘abuna Takla 'alfa
didn't accept what they said and refused to go with them. Word by word, the manuscript
says that they didn’t let him, rather they tied him and brought him the Church.

They condemned him not to refuse his appointment on the monastery of Dima,
and run away. At that time, 'abuna Takla 'alfa cried a lot. Then they taken him to the King
Labna Dangal, to approve 'dbuna Takla 'alfa’s appointment on the monastery. King
Labna Dangal saw that he was deserved to be the abbot of monastery of Dima. Then,
Abuna Marqos condemned him not to leave his appointment and run away from the
monastery. Thus, 'abuna Takla 'alfa returned to the monastery with the appointment and
the all the monks received him with a great celebration, joy and happiness, because he
was chosen by God to administer the monastery with fairness. (Gadla Talka 'alfa, Recto
8)

1.11.5. 'abuna T&kla 'dlfa as the abbot of monastery of Dima

After the appointment of ‘dbuna Takla 'alfa, he began keeping and teaching his
children as the apostles do. He teaches people who have gone in the wrong way and
returns them to the right one. He always helps people in trouble and poor people, even
by sacrificing the churches materials and himself. He gives a restroom for mothers who
have been pregnant with the law or without. He give clothes for people who are stripped,
even if until he become stripped. He fasts for very long time that he began to fall from
the persistence of his hunger. He always teaches his children to give for the poor and
troubled. He also, in secret, gives the money and material his children gave him to the
poor and the troubled. (Gadla Talka 'alfa, Verso 5)

1.11.6. Era of migration of the Ethiopian Orthodox Church

When Ahmad Gragn defeated the army of King Lebna Dengel and began burning

Churches and monasteries and also killing Christians, ‘abuna Takla 'alfa migrated with
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some monks and the ark of Saint George to a cave. ‘abuna Takla 'alfa, while going on a
mule one of his children gave him, found three children on his way. He putted the two
children on the mule and he carried the last child on his back the whole way until his leg
got swollen. He was in the cave with some of the monks, until the time of trouble was
over, by the defeat and death of Ahmad Gragn. He returned to the monastery after the
time of trouble. (Gadla Talka 'alfa, 2009)

1.11.7. Old Age and Death

His children always force 'abuna Takla ‘alfa to tell them the visions and the
miracles that he have seen or done. After administering the monastery of Dima for 45
years with peace and fairness, ‘dbuna Takla 'alfa knew that the day of his death is
coming near. On Tegemt 13 (October 23), he visited the house of Mika'el, temple of
Maryam, house of Saint George, house of Masqal, and to all the places of the town. He
collected the people and taught them. On Tuesday, he collected all the people until there
was stress of the number of people and taught them as he does always. On the night of
Wednesday, he was reading the Gadl of Saint 'Arsema and defining the secrets in the
Gadl to strengthen the monks. On the dawn, 'abuna Takla ‘alfa got into his room and
became ill very severely, that he was coughing from his illness. The monks were all
worried about ‘abuna Takla ‘alfa and they spent all the night with him. He recovered
from his pain on the dawn of Thursday, and then he ordered them to bring what left
from the money and he gave it to the poor. Then, on 3 o’clock of the night of Friday,
‘abuna Takla 'alfa rested in peace. May his blessing and help be with us forever and
ever Amen. (Gadla Takla 'alfa, Verso 24 and Recto 25)

1.11.8. Time of Birth and Death of 'abuna Takla 'alfa

The writer of the manuscript mentions the time of writing at the end of the biography of
'abuna Takla 'alfa, before beginning the miracles of 'abuna Takla 'alfa. The writer used
the Ethiopian system of calendar in representing the date of writing, and also indicated
the date in the Hebrew calendar system. The Ethiopian system of calendar uses the
Bahra Hassab in order to specifically identify the date. Bahra Hassab is method that
Saint Diyosqoros received from God to measure date with both the rotation of the Sun
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and the moon. The basic aim of this operation was to properly order the holidays of God;
specifically the 40 day fasting, Easter, etc... in the days that they originally occurred.
Now, it is also used to identify the day of beginning of the year, the day that any holiday
is made, etc... It enables us to count with both the sun and the moon'’s rotation and

know their movement in any specific time. (Bahra Hassab, 2000, p.24)

In this part there are new terms and concepts related to the Ethiopian calendar

and Bahra Hassab. The researcher will try to define the terms mentioned in the Gadl;
a) 'dbaqte: A year when counted using the sun is equal to 365% days, while a year

when measured using the moon is 354% days. In one rotation, the moon

preceeds the sun with approximately 11 days. This difference is called 'dbaqte. In
increases with 11 every year, thus when it becomes greater than 30, subtract 30
from it. Using this method, you can find the 'db&qte of this year. (Bahra Hassab,
2000, p.40)

b) ‘dwda qamar: There are seven cycles in the operation of Bahra Hassab. They are
namely ‘dwdéa ‘aldt (Cycle of Day (7 days)), ‘dwda warx (Cycle of Month(30

days)), ‘dwda ‘amat (Cycle of Year (3652_1 days with sun, and 354% with the

moon)), ‘dwda 'dbaqte (Cycle of 'dbaqte (19 years, by which the sun and moon
begin their year together)), ‘dwda dahay (Cycle of the Sun, (28 years)), ‘dwda
maxtam (Cycle of Seal, (76 years)), ‘dwda gamar (Cycle of Formula, (532 years)).
This is the largest cycle by which all the formulas came equal by the difference of
532 years. To find the ‘dwdéaqamaér of the year you could divide the sum of the
present year and 5500 by 532; then if the remainder is greater than 76, divide the
remainder by 76; then if the remainder is greater than 19, divide the remainder by
19; the remainder you obtain after this division is the ‘dwda qamar of this year.
(Bahra Hassab, 2000, p.45)

¢) Windows of the Sun: The sun has 3 windows to rise from and 3 windows to set

to. The sun rotates through a specific window in a specific month. When the sun
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took the windows of the shortest path, then the day is shorter than the night.

d) Wangelawi (Gospel Writer): The Gospel is written by four saints, namely
Matewos (Matthew), Markqos (Mark), Lugas (Luke), and Yoh&nnas (John). In the
Ethiopian calendar, the year is divided between these four saints. To simply
identify the Gospel writer of the year, divide the year by four then, if the remainder
is one, the year is of Matewos (Matthew). If the remainder is 2, the year is of
Markqos (Mark), and if the remainder is 3, the year is of Lugas (Luke). If there is
no remainder then, the year is of Yohdnnas (John).

The Gadl on Verso 28 uses this operation to tell the reader the time of writing of
the book. But, the written date in the Gadl does not meet with the mentioned people in
the Gadl. Maybe, the writer used other way of writing the date. | didn’t identify the date
correctly from the written one because as mentioned before, it doesnot meet with the

history. Let us mention these inconsistencies in the Gadl;

- In Verso 28, the Gadl mentions that this manuscript is written on 227 E.C., but the
Saint ‘abuna Takla 'alfa and King Labna Dangal which were mentioned in the Gadl
lived at the 16™ century. King Labna Dangal was king of Ethiopia from 1500 -
1527 E.C., thus the manuscript could certainly be written after this time.

Other way, which is very common in Ethiopian manuscripts, of indicating the time of
events is through indicating the year the occurred after the appointment of a king or a
father (especially in monasteries). The Gadl of 'dabuna Takla 'alfa also mentioned the

king and the father that administered the monastery at the time of writing the Gadl.

The Gadl mentions that the King at the time of writing the G&dl was called Sarda
Dangal. It also mentions that the manuscript was written in the twelfth year of reign of
King Sérda Dangsl. The abbot of the monastery of Dima at the time of writing the
manuscript was Saint Mateyas. The manuscript was written in the eighteenth year of

appointment of Saint Mateyas.

TR0 : W7k : DRAK : NANett : v : OOAL : OOYN : PN : KD : ZOZ AATPT : OCA -
NONG@LYEONYAN = OCT : NNR 2 OATTREHDNE : OC) : 1&CENMPOA : APN :
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OYVARENET : ZMZ 90Dt : AT : NTOZ ML : ¢ODC: NZ GNPE: MCY : AYH : Ude : BhE :
NNAO : £4% : NTOE @Dt : I F : AYTFY - WEB : 74 : NTOXE 90Dt : YDk : ARNS :
942N : ADIPACEANAYT : ARTTHANAC @ HAADE : RY&EOQ @K : & U T&R9%T : AGAQD : GAGP
P AOR

Tafdsaméa zentu méashaf ba'ak“atetd 'ab wawald waméanfas gaddus 'ama ‘adrdhu
wasadbu‘u lasaman warx ba'sbrawayan wabasales warx bagsbs wa'ityopaya zawa'stu
warxa xadar bamawa‘sla lugas wangelawi bakal'ettu ma‘at ‘adrahu wasabu‘u ‘amata
mahrat ba‘asartu wasab‘attu ‘awda qamar basab‘attu ‘abagte warx ‘snza hallo dahay

bakala’ xoxat ba'asartu

wakal'sttu  ‘amatd mangastu  ldnagusonaSarda Dengesl ba‘dsdrtu  wasamantu
‘amatasimatu la’abuna Matayas mamhar sabhat |a’agzi'abher za'albottu sanf wawa'stu

yahub tafsameta la'alama ‘alam 'amen.

“This book is completed with praise of the father, the son and the Holy Spirit, on the
twenty seventh day of the eight month in the Hebrew calendar, and the third month in
the Egyptian and Ethiopian calendar, namely the Xedar month. On the year of Gospel
writer Saint Lugas (Luke), in the year of 227 E.C. The ‘awda gamar is 17 and the ‘dbaqte
is 7. On the month, by which the sun is found on the second window. The manuscript is
written on the twelfth year of reign of our King Sarda Dangal and in the eighteenth year
of the appointment of our teacher 'Abund Mateyas. Praise to God, which does not have

limit, forever and ever Amen.” (Gadla Talka 'alfa, Verso 28)

Directly after this writing there is a prayer by which the writer begs 'abuna Takla 'alfa.

Period of Life of 'abuna Takla 'dlfa

The Gadl doesnot specifically give the year of the birth or the death of 'dbuna
Takla 'alfa, rather it written the date and the month ‘abuna Takla 'alfawas born and died.

The indication of the date and the month is essential in the Orthodox Church because
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the Saint is praised at the day of his birth and death, especially in a church named by his
name. Thus, the Orthodox Church finds the date of birth and death of holy fathers and
mothers right after giving them the name ‘Saint’. So, they specific year is not mostly
emphasized in the writing of Gadl.

The Gadl of 'abuna Takla 'alfaindicates major events and characters that were
present at the time. Using this information and with the support of Ethiopian historical
books, we could nearly give a clever guess of the year of birth and death of 'dabuna Takla
'alfa. In the Acts of ‘abuna Takla 'alfa, it is mentioned that ‘abund Takla 'adlfawas
appointed in the reign of King Lebna Dengel, which is from 1500 — 1527 E.C. On Recto
25, Column 2, the Gadl mentions that '@buna Takla 'alfalived 30 years before his
appointment and 45 years after his appointment. In Verso 24, Column 2, the Gadl also
mentions that 'abuna Takla 'alfadied in the night before the dawn of Friday. In the
Ethiopian calendar, a day is counted by bringing the night first and then the daylight. It is
taken from the holy bible, which says “... and there was evening and morning, one day”
/Genesis 1:5/ bringing the night before the day. In Recto 50, column 1, the manuscript
mentions that ‘dbuna Takla 'dlfarested in peace on eighth day of Taxasas (December
17). Using the above given informations we could give more near conclusion about the
year of life of 'dbuna Takla 'alfaand when the Gadl was written.

| will begin with the death of 'abuna Takla 'alfa, because it will help me to also

give a clever guess on the year of birth of 'abuna Takla "alfa.

‘abuna Takla 'alfadied after 45 years of his appointment. Thus, we could give the first
conclusion that 'abuna Takla 'alfa could have died between the years 1545 and 1572 E.C.
For the second conclusion, we found from the Gadl that 'abuna Takla 'alfadied on Friday,
Taxasas 8 (December 16). So, we just should find the years that Taxasas 8 (December
16) and Friday meet. Using the Ethiopan Bahra Hassab operation, we could get the day
that Taxasas 8 met on each year from 1545 - 1572 E.C.

The formula is as follows:

Firstly, 1545 / 28 = 55 with remainder 5 (This remainder is called Marya )
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Then, 5/ 4 (number of gospel writers) = 1 with remainder 1 (The quotient is called Sagr)

Then, Tanté yon = Marya + Ségr = 5 + 1 = 6 (this number is the Tanta yon of this year)

A month is approximately 4 weeks, but 4 weeks (28 days) is less than a month

(30 days). Thus there is two left in each month. The total number of these days until the

specific month is called ‘dsfa warx. Now, we can find the day by which Taxasas 8 met

on 1545 E.C.

Day = Tenta yon + ‘dsfad warx + number of that day

Day = 6 + 8 (Taxasas is the fourth month, thus 2*4=8) + 8 (Tdxa$as 8)

Day = 22 / 7 days = 3 with remainder 1

If remainder is 1, Sunday; if 2, Monday; if 3, Tuesday; ...; if no remainder, Saturday.

Taxasas 8 met on Saturday, in 1545 E.C.

Year from 1545 - 1572

Gospel Writer

Day Taxasas 9 met

1545 Matewos Sunday
1546 Mareqos Monday
1547 Lugas Tuesday
1548 Yohannas Thursday
1549 Matewos Friday
1550 Mareqos Saturday
1551 Lugas Sunday
1552 Yohannas Tuesday
1553 Matewos Wednesday
1554 Mareqos Thursday
1555 Luqgas Friday
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1556 Yohannas Sunday
1557 Matewos Monday
1558 Mareqos Tuesday
1559 Lugas Wednesday
1560 Yohannas Friday

1561 Matewos Saturday
1562 Mareqos Sunday
1563 Lugas Monday
1564 Yohannas Wednesday
1565 Matewos Thursday
1566 Mareqos Friday

1567 Lugas Saturday
1568 Yohannas Monday
1569 Matewos Tuesday
1570 Mareqos Wednesday
1571 Lugas Thursday
1572 Yohannas Saturday

Table 3.1. Years by which Taxasas 8 meet between 1554 and 1572

Then, the highlighted four years (1549, 1555, 1560, and 1566 E.C.) , are the

years by which Taxasas 8 and Friday met. One of these years is the year by which

'abuna Takla 'alfarested in peace. From these years, 1549 E.C. is the most relevant year

for the death of 'dbuna talka ‘alfa. We will see why in the time of writing of the

hagiography. Next, we are going to then write the years of the birth of ‘abuna Takla "alfa.
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b) On Recto 25 of the manuscript of ‘abuna Takla 'alfa, we find that 'abuna Takla "alfalived
75 years in the world. If the years by which ‘abuna Takla 'alfarested are 1549, 1555,
1560, and 1566 E.C. Then, the year by which 'dbuna Takla 'alfawas born is one of the
years 1474, 1480, 1485, and 1491 E.C. The most appropriate year for the birth of ‘abuna
talka ‘alfa is 1474 E.C. We will see why in the next subtopic. Next let us move on to the

year by which the manuscript of Gadl of ‘abuna Takla 'alfawas written.

1.11.9. Time by which the G&adl of 'dbund Takla ’'dlfa was

written

We have seen in above sections that the manuscript of ‘dbuna Takla ‘alfawas written in
the eighteenth year of appointment of Abuné Mateyas. In the section of history of Dima
monastery, after the death of ‘abuna Takla 'alfa, Abuna Zawalda Maryam was appointed,
thenAbuna Mateyas was appointed for 42 years. The year 'ba Zawalda Maryam was on
administration of Dima is not known, but we could be sure that the Gadl is written after
1567 E.C. (1549 + 18 E.C))

Another assumption is that the writer used a reference year when he written 227 years
in the Gadl. If we count from the founding of Monastery of Dima,which is in 1436, then
maybe the Gadl was written in 1663 G.C. But, if we proposed that this is the year, then
the period by which ‘aba Zawalda Maryam was abbot of the monastery will become 79

years, which is unlikely.

The best method in order to exactly find when the manuscript was written is by
identifying the king that was found at the time. The manscript tells us that the
manuscript was written on the twelfth year of the reign of King Sérda dengal. Sarda
dongal is the regnal name of King Malak Sagad whose reign was from 1563 to 4
October 1597 G.C. (1555 to 27 Méaskaram 1590 E.C.). He was the successor of King
Minas. (Encyclopedia Aethiopica, 2007, p.544) Thus we could find that the manuscript
was written on 1574 G.C. (1567 E.C.).
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Here comes the answer for the aforementioned information about birth and death of
‘abuna talka 'alfa. If the hagiography of'abuna talka 'alfa was written in 1567 E.C., then
the most probable date of 'abuna talka 'alfa’s death is in 1549 E.C. and his birth is most
probably on 1474 E.C., because there is at least 18 years gap between the death of
‘abuna talka 'alfa and the writing of the hagiography. Thus the hagiography of ‘abuna
talka 'alfa was written on 27 xadar 1567 E.C. This is more relevant date because it suits
with many of the surrounding informations. In 1567, the ‘abaqte is 7 as written in the
hagiography, and it also indicates that 'aba Zawalda Maryam was the abbot of the
monastery of Dima for less than a year, which may be the reason that his years of
administration was no tmentioned within the Gadl which was written in 2009 in the
monastery of Dima. The hagiography mentions that the ‘awda qamar was 17, and the

wanbar in 1567 was 17.

1.12. Cultural Content of the GadlI

This point of view will emphasize the importance of culture in shaping the beliefs,
customs and value of the society. Understanding the cultural background of Debre
Dima’s community helps in contextualizing the manuscript and its significance in the
wider EthiopianOrthodox Church tradition. These theories also emphasize on the
importance of understanding the challenges faced by the Ethiopian orthodox Tewahdo

church.

1.12.1. Education System

In the recent times, the lessons given in Orthodox Church are being thought to be
useless. Some people even think it was the root for the retarded development of
Ethiopia. But, we does not see this when we read the Ethiopian History. Every person
agrees with the prosperity of Ethiopia in the ancient history of the world. No prosperity
without wisdom and there is no wisdom without an education system. The tradition,
culture and knowledge cannot be transferred through generation without an education

system. Country with a long history, like that of Ethiopia, cannot keep its culture for that
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long time without an organized education system. This education system is named
‘dbnndt education. Thus, the education system was the base for the prosperous history

of Ancient Ethiopia.

In the time of 'abuna Takla 'alfa, the society and the education in the Orthodox Church
were closely related. Every person sends his children to Orthodox Church for Education.
This is the same for 'dbuna T&kla 'alfa. He was sent to learn in the Orthodox Church.

He learned reading books of Old Testament, gospel, letters of apostles and their
commentary. We could even see the step by step teachings in the ‘dbnnat education
system of the time in Gojjam. Any student first learns reading the books, and then

learns the definition of each line of the books.

1.12.2. Government System

As mentioned in the Ga’az manuscript of Acts of 'abuna Takla 'alfa, the king of kings at
the time of 'd@buna Takla 'dlfa was King LibneDingel (‘dde labnadangal). While 'abuna
Takla 'alfa was the abbot of the monastery of Dima, the joint forces of Adal and the
Turkish Ottoman Empire, with the leadership of Ahmed Gragn invaded Ethiopian
Government in 1527 E.C. and began burning and destroying the Ethiopian Orthodox
Churches. This invasion was lasted for 15 years, until King Gelawdewos defeated and
killed Ahmed Gragn with the support of the Portuguese forces. (Ya'ityopya ya'ammest
‘amat tarik, 2005, p.289)

'abuna Takla 'alfa lived in the monastery of Dima and was appointed in it at the reign of
King LibneDingel. When Ahmed Gragn'’s attack dominated in Ethiopia, ‘dbuna Takla 'alfa
migrated with the ark of Saint George and with some monks into caves. ‘dbuna Takla

‘alfa returned to his monastery after the attack of Ahmed Gragn was over.

1.12.3. Relation between the Orthodox Church and the government

At the time of King LinbeDingel, there was peaceful relation between the Orthodox
Church and the Government. The Ethiopian Orthodox Church was the origin of the

administration skills and the laws of the country. King LibneDingel was Orthodox
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Christian who contributed a lot to the Church by building Churches and supporting
fathers in their mission to teach and return more people to the Orthodox Faith. We get
from the Ga'az manuscript of Acts of 'dbuna Takla 'alfa that the abbots of monasteries
and churches get blessing from the bishop and the king. 'dbuna Takla 'dlfa was

appointed last by the blessing of King LibneDingel. (Verso 7)

In the government following King LibneDingel, time of suffering came over the Orthodox
Church, because the government of Ahmed Gragn launched a missionary of
exterminating Orthodox Christians. There was a rough relation between the Church and
the Government at this time. Many of churches, holy books, traditions, and cultures of
the Orthodox were destroyed at this time. Relation between Christians and Priests, the
number of Christian which was found at Church on Sabbaths decreased after this time.
Many new bad traditions came into attachment with the society after the attack of
Ahmed Gragn. Simply, we could see that Ga'az even lost many of its grammar and
phonetics after this time. (Ilasanata sem, 2009, p.13)

Peace revived again between the Orthodox Church and the Government after the death

of Ahmed Gragn. King Gelawdewos brought peace in the country.

1.12.4. Some other cultures in the society mentioned in the
manuscript

Mother and Father were the ones who choose a person and marry him/her with their
son/daughter. Mother and father of ‘abuna Takla 'alfa chosen a wife for him without his
wish. He was thinking of living his whole life with his virginity. So he left his home and
gone far when 3 days left for his marriage.

At the time, a person who kills a person was also killed. In one of the miracles done by
'abuna Takla 'alfa, a person who killed was caught. It was decided to kill him from the
law of the time. (Verso 39)

Another culture of the Gojjam people clearly mentioned in the book was the system
when a person loved in the village dies. 'abuna Takla 'alfa, although was exceptionally

loved by all the people, from the mothers to priests and bishops, was buried with burial
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ceremony system of the people of Gojjam

1.13. Philological Analysis of Gadld'abund Takla

"dlfa
This point of view focuses on the structural and linguistic components of a text. It also
helps in analyzing the manuscripts stay, languages and literary devises used by ‘abuna
Takla 'alfa. The literary point of view is particularly important in understanding its

theological teaching's.

Analysis of the Linguistic features of the Manuscript

The manuscript is written by the Ga'saz language. | will be concerned with analyzing the
linguistic features of this manuscript. The linguistic features of the manuscript could be

listed as:

a) Sound Representation

b) Alphabet (Lettering) Style
¢) Number System

d) Punctuation in the script
e) Lettering and Writing

f) Word and Sound Assimilation

1.13.1. Sound Representation

| used the transliterature in order to show the sound representation of the Ga'az
manuscript. See the table below to see the sound representation used in the manuscript,

which is the sound representation of the Ga'az language.

Ca Cu Ci Ca Ce C, Cs Co
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F d. &

P T 7
Ca Ci Ca Ce C,Cs

q" % P @ 2 P+

X" " N 3, oy N

k" e e n n, -

g" o T A A AL

Table 3.2. Alphabet System of the Ga’az language

1.13.2. Alphabet (Lettering) Style

The Ga'az language lettering style had shown significant change in the shape of the

letters within time. We can also range the date of a Ga'sz writing from the letter style

used in it. | have just seen some manuscripts which are known in date, such as Acts of

Abune Selama. The script used in this writing is similar to that of Acts of ‘abuna Takla

‘alfa. Thus, this writing style was used at the time of Abune Selama and came until time

of author of Acts of 'abuna Takla 'alfa kept well. This writing is significantly different

from the present lettering style. You could see carefully the lettering and the

punctuation style in the following scripts.

1.13.3. Number System

Numbers are used directly in many parts of the script. The number system is the same
as the number system of Ga'az language.

Name in Transliterature

Ga'az Number

Equivalent Arabic Number

‘ahadu

N

1
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Kal'ettu 3 2
Salastu [ 3
"arba‘attu 9 4
Xammastu g 5
Saddastu 3 6
Sab‘attu 0 7
Saméntu z 8
Tasa‘attu ) 9
‘Aé$értu i\ 10
‘Ad$artu wa'ahadu 18 11
‘Aédartu wikal'ettu T8 12
‘adra z 20
‘08ra wéa'dhadu ) 21
Silasa 0 30
'Arba 5 40
'Hamsa ) 50
Sadsa = 60
Sab‘a g 70
Samanya ™ 80
Tas'a o) 90
Ma‘at 100
Ma'at wa'dssartu o 110
Ma'at ‘d$$édrtu wa'ahadu M) "
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. 200
Kal‘ettu ma‘at ey
‘Ad$artu ma‘at I 1000
L 2000
‘J8ra ma'et 30
"JIf 14 10000

Table 3.3. Number System of the Ga'az language

1.13.4. Punctuation in the script

i. Use of Colon ( - )

In the Ga'az manuscript, the colon is used to separate a word from another in a
sentence. It is the most dominant punctuation in the script. It was used in any Ga'sz or
Ambharic writing till recent times. In the present times, using space is replacing the use

of colon to separate between words.

The colon is used between every word unless other punctuation is used or a
number is present. The colon is used before the number but it is not used after the

number in the Ga’'az manuscript of Acts of ‘abuna Takla "alfa.

The colon is found between every word except where other punctuation is found or after

L

the number ‘6’ (Ga'az number one). (Verso 2)

s OO ()

The researcher cannot identify the boundary between the usage of these punctuations

and symbols. We can get symbols between phrases when writing a series of words or
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phrases describing similar thing (as comma do in English Literature). They are also
sometimes found at the last of a sentence and act as the closing of the sentence (as
full stop does | English Literature). They could be found to separate what someone said
from the rest of the text (as quotations do in English Literature). Sometimes, they could
be found replacing colon without any significant use. To show the location of the
punctuation in the text, that are not found in the present symbols or writing. The

researcher will represent it with (p)

Verso 3, Column 2

‘OFNUA : NNLEELPAD (p) 7t : Mk : H&OL : HOBN : NN (p)’ (Figure 1, Line 3-6)
Watédbahalu babaynatihomu (p) mant wa'tu zara‘ay za ‘adub baxadbena

‘They said to one another (p) what is this revelation that is wonder for us (p)’

- Here the punctuations are used to separate what father and mother of ‘abuna

Takla 'alfa from the rest of the script.

Verso 2, Column 1

NAOD : AHANAC 2 AN 2 NANAT 2 @8 : NODADT (p) Nebwt : UAR : HRYNA : MY DLIGR -
HAYNA : T€R9%%:: 7TW : % 2 OATHA : ADOHY (p) HFYOC : @nE : AP : OPLIIU (v
AWt (p) Ak £8A : ANAT : OANEET @ AGADD : GAIP : A9%7 (p)’ (Figure 2, Line 1-14)

- Here, the punctuations are used to separate the elements in the list which praise

almighty God.

Recto 4, Column 1

‘OR9°H : AN : CREP (p) AMkU-: MAOD<: NAD : PCHO : @Y : NB-h : AJ°MY’ (Figure 3, Line 1-4)
‘When his father and mother saw (p) that he grown, and become adult now’
- The punctuation used here just taken the place of the colon, but other use cannot be
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identified.

Recto 4, Column 1

‘deh : Ak NAAT 2 RPPANOAT : UNC : HRAYNA : P& (p) DRTPLAL 2 H A&M : (DPOA : ATH :
AT&A : Aok HETEPL - AODCY ...

‘They chosen a wife for him from the rich people of the country (p) After this short time,
while they were preparing what is needed for a bridegroom ...”

- The punctuation here was used as a separator between two sentences. It was used to

close the first and begin the second sentence.

1.13.5. Writing and Lettering

Here we will mention the strengths in using some letters inconsistencies that
encountered in the Ga'az manuscript concerning the writing and the lettering. The basic
inconsistencies that appeared in the Ga'az Manuscript of Acts of 'dbuna Takla 'alfaare

listed as followed:

1.13.5.1. The use of Labialized consonants

In most of the recent writings, labialized consonants are being out of use. The Ga'az
script of Act of 'abund Takla 'adlfa has preserved the use of these labialized

consonants.

Example:

1) Verso 30, Column 2
K& - QU : Ach&. : DRY0 : HRh@C : NADYNeENC

Writing: wahallo ‘ahddu madag"'s zayahawar bamank"arak"er

39
Edit with WPS Office



2) Verso 39, Column 1
K& - ORANR Y, : 0D : MING : ARIK : A

Writing: wa'dbsshanni gadméa manbaéru 14'axaze k"sllu

1.13.5.2. Missing of Letters and words
Example:
1) Recto 8, Column 2, Line 17
K& - @TMLM : AN : ThA : AAG N : &NC: O : MDINAT : NEF b : DNIVET

Written:Watamayato 'dbuna Takla 'alfa xaba dabr wataga manakosat bafssha
wabaxasset

ntNNg -O+ALM : AN : ThA : KA : 1N : 8NC : OTPNAP : DIPAYT : NG dh ¢
ONIY%T

Corrected: Watamaysto ’‘dbuna Takla ‘dlfa xaba dabr watagabalwwo
manak"“asat baf$sha wabaxaset

Translation:"When ’‘dbuna Takla 'alfa returned to the monastery, monks
received he with joy and happiness.”

1)
Verso 6, Column 2, Line 16
K& -k ANOR : RS : OXt : &P : AL DY : AAOD : R40 : AY : DAL MN: &F1 : 2997 :00D°

Written: 'O 'abawya 'ay ya'sti fonota haywat ‘asma soaru’ 'ana wa'ifataku fonota

yaman wadagam
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9ATNNL - & : ANDY : AL : XL : €1 : ALY : AN : 4O : AY : DALAMN::
&6t : 2977 :.0029°

Corrected: 'O 'abawya 'dy ya'sti fonota haywat ‘asma searu’ ‘ana wa'ifalatku

fanota yaman wadagam

Translation: “Oh my fathers, where is the way of life? Because | am idle and |
didn’t identify the way of the right and left.”

2) Verso 30, Column 1, Line 3
K& - TRIPGU ¢ ARN 2 TAA : RO : Rk : ONENTE : YA : N4 : DAL : 99CL°

Written: Ta'amarihu |3'dabuna Takla 'alfa salotu wabarakatu yahala gabru walda

maryam

PN thng - TAPSU : ARNS : ThA : RAG : Rdek : ONENER : RY A PPAA : 4 : DAL
e

gabru walda maryam

Translation: This is the miracle of 'abunad Téakla 'alfa. Let his blessing and
prayer be with his servant Wolde Mariam

1.13.5.3. Adding of Letters and Words
Example:
1) Verso 8, Column 1, Line 14

Rh& - ORIPATRY : OAT : AIH : RGO : HN : HEAD  : ARNIHANAC : Aok : ANh -
(00 [ YO, it Yo o Y0

Written: Wa'am’ameha ‘slat 'axaza yasra's hazaba zadsllaw |&d’agzi'dbhar lottu
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sabhat waxayamahr tamhrta haywat

9nthng - OAIPATZY : OAT : AJH : £P&0 : dHN : HEAD: : ANIHANMC : Aok :
NN : OLIPHC : TPhCT : AL DT

Corrected: Wa'am'ameha ‘slat 'dxaza yesrd's hozeba zadsllew ld'sgzi'dbhar

lottu sabhat wayamahr tamhrta haywat

Translation: From that day, he begin making people which are ready for

almighty God and teaches lesson of life.

2) Recto 4, Column 1
Rh& - ORAPPLAE : HALM : (DPOA : AIH : $hh&A : Aok : HETL L : AODCY

Written: Wa'amdoaxra za xadat mawa'sl ‘anza yastadallu lottu zaystafaqqad
lamar‘a
aATNNE - OAPPLALS : 1&M : (DPOA : AVH : 2AH&A : Akt HE AP L : ADDCY

Corrected: Wa'amdoxra xadat mawa’sl 'snza yastadallu lottu zaystsfdqqad
lamar‘a
Translation: After short time while they were preparing for him what is needed

for a bridegroom.

In addition to adding of some letters, sometimes words are added or repearted
mistakenly. In Ga’az scripts, we could get words of similar meanings written together.
This is not mistake, rather it is used to emphasize on the idea shared. Another culture in
the literature of Ga'az language is the use of repeated words for giving another meaning.
For instance, xaba (1N) has a meaning ‘to (for location)’; but if we get the phrase xaba
xaba (1N “1N) in some writing, then the meaning is ‘while doing (something)’. | will just
mention the repetition that encountered in the Ga'sz manuscript of Acts of ‘abuna Takla

"alfa, which have no meaning or use.

Example:
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1) Verso 3, Column 1, Line 5and 6

K& - OATPH : ANTIDCOD: : AWHANMC : Aok 2 AT : NANAN : TR 2 ARMU- :
ARMU 2 @ARTD: 2 ARNS

Written: Wa'amza 'astadamaromu ’agzi'‘abhar lottu sabhat basabsab nasuh

|d'abuhu [d’abuhu wald’ammu ldazantu ‘abuna

9PAthNg - OAIPH : ANTIADCAD: : ANHANAC : Aok : AT : NANAN : 7R 2 ARNU- :
OARGD: : ARMY

Corrected:Wa'amzs 'dstddamaromu ’‘agzi'dbhar lottu sabhat basdbsab nasuh

[a’abuhu wald’'ammu ldzantu ‘dbuna

Translation: From this, God made them together in clean kinship for father and

mother of our father.

2) Verso 6, Column 2, Line 21
R & - RI°NAD : LRIPACD: : N+Ae 2 e 2 NG 2 NA 2 ANCE 2 RGGT : ThY
Written: 'smkama fasamkamu k"sllo k"allo gabira balu 'agbart saru‘an nshna
a9htnng - APNAOD : LRFPAEID : e : NG NA 2 ANCT : R4 2 Trhy
Corrected: 'omkama fasdmkamu k"sllo gébira balu 'agbart saru‘an nahna

Translation: After you have done all work, then say we are lazy servants

1.13.5.4. Using different letters for the same word

In the Ga'az language at the present time, some letters are thought to have the same
sound and use in writing. Some history books mention that this inconsistency was

caused in the 16" century after the reign of Ahmad Gragn. | am going to mention the
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inconsistency of these letters with a brief description after the correction. The bold

words in the examples below are the area of concentration.
Example:

1) Verso 8, Column 1, Line 14
DLIPhC : TIPh(Ct : ML DT
wadyamahr tamahrtd haywat

And he teaches lesson of life

2) Verso 8, Column 2, Line 7 and 12
‘alla lalihuni ya’ammear wayamehar
A AAUY : PA9PC: 0L93UC

But he also knows and teaches ...

The author used ‘h’ in the first part and used ‘h’ in the second one for the same
word. In the present time, the difference between these sounds is forgotten in speech,
but fathers of the church are still teaching the difference between them in their writing.
Some fathers say that the sound of these letters was forgotten in speech after Ahmed

Gragn attack. These sounds are:
h  is an ordinary [h], as in hope

h s the voiceless pharyngeal continuant [H], an h-sound accompanied by a

tense narrowing between the base of tongue and the back of the throat (Arabic z)
X is the voiceless velar fricative [x], as in German Bach (Arabic #)

1.13.5.5. Unwanted repeating of words
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1.13.5.6. Some letters which are written wrong

| will give one example for letters which written in a very close way to each other. And

again | will mention a letter written mostly with wrong vowel. The emphasized words

will be written in bold.

Example:

1)

2)

3)

Verso 2, Column 1, Line 4

Rh& - OAch& : NODAPY : Nehvt : UAR

Written: Wa’'ahadu bamalakot bahuta hallawi
antNNg - A& : NODAPY : Nt : UAR

Corrected: Wa'ahadu bamaladkot bahuta hallawe

Verso 11, Column 2, Line 8 and Line 13

Rdv& - NNAD : DY : NGP0 : AL : OLLELN : 1Y 2 HYk: AN ThA : ARG : SN TATPIP :
NAYT : RCNY : OACD : DLP : ALMOT : ARA : OALRCC: 979 : DLAMI° : NAWAN

Written: bakama kona sam‘a lalihu wafadfadassa kona zantu 'dbuna Takla 'alfa
yastadhdammeam ba’antd qurban wa'ama wadqa ‘iyst'am 'akla wa'iyyaq”drrar maya

wadyasawwam babbasalus

In this text the letter [da] in line 8 and [sa] in line 13

Verso 17, Column 2, Line 8 and Line 10

Reh& - Aok : AT : OANR MY PL0D : (DYNSG : ARIH - T
Written: lottu sabhéat wa'dbsshanni gadma manbéru |&8'dxaze k"sllu

- In this text the letter [se] and letter [la] are so similar and need careful view to
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identify from the context.

1.13.5.7. Grammar

The inconsistencies considering grammar could be included within the above part but |

emphasized on it because it caused grammatical problem.

Example:
Recto 9, Column 1

Reb& - DAL = BN 2 OFIHT = MP 2 AAOD : Ch4T 2 AN 2 DR 2 OEUNY = WET = 9918E -
OLWCEO : ANTY : DRGHY : ADTREY : @PA0 : HENAR

Written: wasadmi‘o yabakki waydxazzan taqqa 'asma raxruxa labb wa'stu wayshubon

§anaya maxdara wayasara’ sisdyon wa‘arazon wamansafon waqab‘a zaysballo'a ...

- The basic grammatical problem is that yeballe’a have no definition, rather the

correct form of writing is yebelle’a which means ‘they will eat (women)'.

1.14. Anthropological Content of the Gadl

This point of view helps in analyzing the relationship between cultural practice and
religious beliefs. It provides insight in to the cultural practice and beliefs system at the
time of manuscript’s creation, as well as how they influenced and were influenced by
the Ethiopian orthodox Tewahdo church. (Gadla Tékla ’ lfa, 2009)

1.14.1. Relation between the Orthodox Church and the society

This part generally covers the relation between the society of Gojjam and the monastery
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of Dima at the time of 'abuna Takla 'alfa, the influence and the contribution of the

Orthodox Church to the society.

The traditions and the cultures of the Ethiopian Christian society and the Orthodox
Church are so interrelated that it was difficult to differentiate the acts of the society as
culture or as faith. The basic reason behind this is that the society accepted the
teachings of the Ethiopian Orthodox church and attached it to their day to day life. The
cultures of the Ethiopian society, especially the citizens at the Northern Part of Ethiopia,

when examined carefully show a teaching of the Orthodox Church.

The Orthodox Church was the origin of government, education, spirituality, wisdom,
tradition for the society. The relation between the Orthodox Church and the government
is mentioned briefly above. The education is also well defined above. The teachings of
the Orthodox Church were also the basis for the tradition and culture of the society. The
basic reason why Ethiopians are mentions with great respect is the teaching the society
learned from the Orthodox Church and the good ethics they have seen from the fathers
and the mothers of the Church. In time of problems, the Orthodox Church served as a

place where citizens hide from the trouble. (Recto 9)

The society also supported the church in anyway they could. The first and the basic one
is accepting the teachings of the Orthodox Church. Next, every citizen supports the
servants of the Church in their needs. In the Ga'saz manuscript of Acts of 'abuna Takla
'alfa, we get that their children were always providing them with what they need for the
work in the monastery. The monastery of Dima possessed a vast land of agriculture.
The society around the monastery was the one who divides the lands, cultivate the

lands and provide the products to the monastery.

1.14.2. The contributions of ‘abuna Takla 'alfa

As a holy father, 'abuna Takla 'alfa’s life is a teacher which leads the reader through the
correct road of Orthodox Church teachings. Some other contributions of 'abuna Takla

"alfa in the culture and history of the Gojjam and Ethiopia will be listed as follows:

- ‘'abuna Takla ‘alfa was the abbot of monastery of Dima at the time by which
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Ahmad Gragn brought fire on Orthodox Church. He contributed to the history of
Ethiopia by keeping the system of monastery in the monastery of Dima and also
kept the history of monastery of Dima by keeping the ark of Saint George and

some monks.

- 'abuna Takla 'alfa was supporting the society with his good doings. He helped the

society keep the culture of doing well for every one.

1.14.3. The effects of the attack of Ahmed Gragn on the culture of the
society

The Orthodox teachings were the root for the culture of the society of Gojjam.By
affecting the Orthodox Church, Ahmad Gragn indirectly affected the culture of Ethiopia,

specifically the people of Gojjam.

1.14.4. The effect of the attack of Ahmed Gragn on the Orthodox
Church

As aforementioned, the reign of Ahmad Gragn was one of the worst times by which the
manuscripts, books, and children of the Orthodox Church were destroyed. It is obvious
that Ahmad Gragn directly affected the Ethiopian Orthodox Church through burning
churches and monasteries, burning books and manuscripts, killing priests and bishops,

etc...

1.15. Theological Content of Gadld'abuna Takla

"dlfa
This point of view helps in analyzing the major aim of the Gadl. It encompasses the
spiritual life of ‘abuna Takla 'alfa, his services, the miracles done by him and also the
covenant God made with him. It relates the Orthodox Church teachings with the doings
of 'abuna Takla 'alfa and shows why fathers and mothers write these types of
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manuscripts, and the significance of these manuscripts in the Orthodox Church.

1.15.1. The Servings of 'dbuna Takla 'adlfa
1.15.1.1. Keeping holy the Sabbath Day

“Remember the Sabbath Day, to keep it holy. Six days you shall labor and do all
your work, but the seventh day is the Sabbath of the Lord your God. In it you shall
do no work: neither you, nor your son, your daughter, your male servant, your
female servant, your cattle, nor your stranger who sojourns with you. For in six
days the Lord made heaven and earth, the sea, and everything in them, and
rested on the seventh day. Therefore, the Lord blessed the Sabbath Day and
hallowed it.” /Exodus 20:8-11/

ORYH : Rh@C: N&FFEAN : AT : NE: NebC: AT : B2 GCN 2 3L FFONA : NEO<:DAYNT
F@ING UL AN 2 OAT : ATLEONADH : ASPL. : e 2 RTZE : ILCENN = NN 2 AADY, : N&ET
OOt s AUTCEOH YR : e DY NRYT  RRNCG : AYNFY

Wa'anza yahawwar bafanot soba masaya bottu baher 'anta ya'sti ‘arb xadara ma‘skala
badw wasanbata wandbara hayya 'sska ‘slatd sdnuy wikdamaéazs lomadu k“slo 'amira

yaxadder xdba rdkaba 'smmahi bafsnot wastad 'dhagur wazentu k"slu konad ba'anta

'akbaro sanbatat

While he was going on his way, when it gets night on Friday, he spent the two days in
the wilderness. He sat there until Monday. It is his habit every time to spend anywhere

he found on the road or in villages, and this is for sake of respecting Sabbaths.
1.15.1.2. Teaching Children in Church
“And You gave met he shield of Your salvation;
And Your right hand supported me;

And Your instruction restored me to the end;
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And Your instruction will teach me.” /Psalms 17(18):35/

Abune TelkeAlfa, in his childhood, was taken to a teacher to learn holy books, and
Church’s teachings. This was the root for the growth of Christianity in Ethiopia. The
teaching institutions in Ethiopian Orthodox Church is responsible for the passing of the

Dogma, and Canon of Orthodox Church to many generations.

Recto 4, Column 1
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wazanabiyat wamashafa wangel wamal'aktata hawarayat wafakkarehomu

1.15.1.3. Tribulation of 'abuna T&akla 'alfa

“Whoever seeks to save his life will lose it, and whoever loses his life will
preserve it.” /Luke 17:33/ Every person should live with fasting, praying, bowing and
doing alms, in order to live with God. Saints are the mirrors by which we have seen the

teachings of Lord Jesus Christ.

‘abuna Takla 'alfa lived in tribulation after he left his home and parents. He lived
in hunger while he can eat, he lived in exhaustion while he can rest, and also he lived in
wakefulness while he can sleep, considering God’'s word saying “Do not love the world
or the things in the world. If anyone loves the world, the love of the Father is not in him.”
/1 John 2:15/

Remembering Lord Jesus Christ's words which say, “Whoever desires to come
after Me, let him deny himself, and take up his cross, and follow Me.” /Mark 8:34/

‘abuna Takla 'alfa always stands the whole night praying, whips his back many times,

50
Edit with WPS Office



and has entered a thorn in his leg to remember the suffering of Lord Jesus Christ on the
cross. There is time when he stands in a sea. He ties himself with chains of heated

thorns.

Recto 5, Column 1
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‘albo x"elq"e

Verso 5, Column 1
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wabamawa’sla ta'adwotuni ‘anta ya'sti soma ‘darba qgadast ‘iyat'am mantani hamusa
mawa‘sla ta‘aswotuni ‘anta ya'sti soma ‘arba gaddast ’‘iyyata’am meantani hamusa
mawa‘ala wabasanabatani kona sisdyu babasalastu 'atar wastehuni kona basswa's
masfarta 'ddaba‘'s na‘as wabasamuna hamamatahi yaxaddar wayswa'sl gawimo ‘anza

‘iyyasammoak ba’araft wa'iyyaxz batra ba'sdehu

Verso 5, Column 2

TI&AEN @ HHAGEDPY @ 0 2 W §AC 2 @O0t : hBU ¢ OOHCAUY @ OAPPRU : DDt :
hL¥ERAN : BFNRA : 99NN = PIU : ORANN : WeE@N : WK 2 £PO9° : BNt : NAC :

51
Edit with WPS Office
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Tagadlotussa zazalf kona bo gize ya'aser wa'atd haq“ehu wamazars'ihu wa'dq”ayasihu
gagata hadin 'aska yatbasal masasa sagahu wayslabbs saqgd wabo gize yagawam
wasta bahr wayaqgasaf Sagahu basanasala hadin zarasun ba'ssat yswaddaq goarrafa
dagahu wastd madr waysgdbbsrawwo wamasld zentu k“sllu '‘iyyatraya mansafa

lagabohu 'alla kona yasakab wasta madr

Recto 6, Column 1
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Wa‘adi takala waldk'a wasta 'asa‘snihu 'aswaka hadin 'slla dag“da sdk“ansawa "sgérihu

soba yahawwar wasta bata karastiyan

1.15.1.4. Doing alms

“I have shown you in every way, by laboring like this, that you must support the
weak. And remember the words of the Lord Jesus, that He said, ‘It is more blessed to

m

give than to receive” /Acts 20:35/

'abuna Takla 'alfa always gives for people who were in hunger or trouble. Before
he was appointed the chief of Dima’s Saint George monastery, he always keep a daily
food and yearly cloth for himself and give the left for poor people. After he was
appointed the chief of Dima’s Saint George Monastery, women who where pregnant by
or without keeping God'’s law come to him and tell him their problem. He cries for them
and give them a place to rest and their daily food. He was always there to help troubled

people. If he do not have anything to give them, he take from the materials of the church
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and give it to the troubled.

Verso 5,

OAPEL ¢ PATPRA + AV&EVEDARANGD: : 64N : NOD : &C&A : £NIP<:NNAD : TNUA :
AYTOD : RYYY 1 BCPOD: ANGEY = £NIP(D-

Wa'smannehu yastawasa' lanadayan wald’slla bomu tadnas kdma yamsa’ dekamomu

bakama tabhala 'antamuni senu‘an durswomu lasa‘unan dekdamomu

Recto 9 and Verso 9
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Wazantussa ‘abuna Takla ‘alfa 'albo ‘slata za'adlawa lara’asu bakama karastos lottu
sobhat ‘iyyadlawa lara’asu za'snbala da‘smu yshelli laraxub wayastahammam
ladenusan ba'antd fagadomu wasobahi yamassa'da ‘anast xabehu 'sllda yadannasa
bahagguhi waza'snbédla hagguhi wayanaggearahu tokkazon waxazanon wasami‘o
yobakki wayaxazan taqga ‘ssma roxruxa labb wa'stu wayshubon sanaya maxdara
wayasara’ sisayon wa‘arazon wamansafon waqgeb‘a zaysballe'a lara’sason
wabazdyaxadenna digiqon wak“sllo zdystfeqged bamawa'sld héaris walamma
waladathi yshubon kdamazs wa'smma tafasama mawa'sla nashon bo ‘alla ya'attowa
'dbayatihon wabo 'slld yanabbara xabehu k"allo mawa‘sla haywaton wabo zdyagaddefa
hadanatihon wasatd dedehu wayahawera wa'abundassa takla ‘adlfa yanabbaromu
lahadanayan masla sisay wa’'araz wahalib zayaqwagga'u hadanat wakamazs lomadu
lazalf la'srugdnshi yalabasomu ‘snza yat'arraq ‘smlabsu waldraxuban yshubomu
'amxabastu 'anza ‘iyyatarrof lara’asu wayaxaddar sswwamo wa'iyyata'am manatani
zd'anbala nastit maya salot 'aska 'asur mawa'sl wa'smsan‘a raxab kona yswaddaq
wastda madr bd’'ammantu mawa‘sl wawag'a sagahu diba 'a'sdemtihu waladewwayanahi
waldmadag"s'an zazazi'dhu hamamomu ‘slld ‘iyyawdsa’'u ‘smbetd matana ‘assartu
waxammastu ‘améat 'aw zdysbdzex yafesam lomu mafgadomu waysdawar k“sllo
z4'dkabadu |3'slehu bdkama yabe pawslos mé&‘aza kerastos waduru labisskemu k"sllo
za'akbadu la'slekamu wasobani yaxat'a zdyshubomu l&’ammuntu nadayan yasayyat
nawaya betédkarastiyan 'smlsbs wamawatah wa'smk"sllu maba’ zaystqerdab bakdama
yabe nabiyy maswata ‘abadder ‘smanna maswa'st wa'dlbo zayatarrof mantani
'amzarakaba wasobahi yafaqgadu $aga ystabbah lomu babbaxammastu wabasab‘attu
‘dlhamt 'amzd’amsa’u lottu lamafqgada batd karastiyan wayamhalomu ladagiqu kama
"iyyahabu laba‘adan wa'iyyatrafu lara’asomu za'snbala lanadayan bahatitomu

1.15.1.5. Working

As Saint Paul taught saying “For even when we were with you, we commanded
you this: If anyone will not work, neither shall he eat.”, every Christian is obliged to work.

Saint Paul didn't just taught it, he also lived it. While he can get what to eat from the
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Christians of the city he teaches, he sews and sells tents at night. Anyone who sits idle

will be a workshop of devil. Being idle is letting devil to make you think with evil doings.

'abuna Takla 'alfa, as we mentioned before, spends the night by prayer, fasting
and bowing. With all this, he doesn't sit idle in the day, rather he sews a clothing from

hide and skin of cattle and goats. He finishes a dress within a day.

Recto 5, Column 1
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1.15.1.6. Lowliness

“Therefore, as the elect of God, holy and beloved, put on tender mercies, kindness,

humility, meekness, longsuffering.” /Colossians 3:12/

'‘abuna Takla 'alfa was mentioned in the Ga'saz manuscript as ‘Mamhera textena’
‘Teacher of Humility'. He, with all of his works, always says that he have done nothing.
When people chosen him as abbot of Dima monastery, he didn't accept the
him to

appointment and also tried to escape many times until Abune Markos

stay in the appointment and protect his herd.

Verso 6, Column 2
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wa'astar'aya bagadmehomu ‘anza yabl maharuni ‘o ‘abawaya 'dy ya'ati fonotad haywat

'asma saru’ 'ana wa'ifalatku fonota yaman

1.15.1.7. Hating Praise or Conceit

“Let nothing be done through selfish ambition or conceit, but in lowliness of mind

let each esteem others better than himself.” /Philippines 2:3/

As mentioned above, in the biography of ‘dbuna Takla 'alfa, the reader could see
how he struggled to be far from conceit and praise, because he is the father of
lowliness. In every of the miracles he done for the people, he always tell them strictly
not to tell for anyone. All of this is because he always remember God’s words which say
“But when you do a charitable deed, do not let your left hand know what your right hand
is doing, that your charitable deed maybe in secret; and your Father who sees in secret
will himself reward you openly.”/Matthew 6:3-4/; “But you, when you pray, go into your
room, and when you have shut your door, pray to your Father who is in the secret place;
and your Father who sees in secret will reward you openly.”/Matthew 6:6/; “But you,
when you fast, anoint your head and wash your face, so that you do not appear to men
to be fasting, but to your Father who is in the secret place; and your Father who sees in

secret will reward you openly.” /Matthew 6:17/

Recto 31, Column 1

OFMbAe : ARMT : AL : ATHAN G 2 NRASTN 2 AIPAL, 2 ACE : NAY : @ILCN: 990NA : TAHOT
POARUA  ANET? : OATLP : AN TRA D AAG : RIFAA : @TWT : NAD : ATYC : ANNA
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wagasada kama ‘itenger lasab

Verso 5, Column 1
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Verso 8, Column 2
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zo wa'stu lomadu lazalf 'akko xabasta bahatito zayamehr wayamasawat ‘dlla yshub
k"sllo zarakaba 'smnawayat wa'iyyatrayd menténi lara’su "smnawayé zantu ‘alam ‘aské

gob‘s wa'askema wamashaf

1.15.2. Covenant given to 'dbuna Takla 'alfa

In every Gadl, the last part of the biography of the saint is the covenant our Lord gave
them before their passing away. In some Gadlat, such as Gadl of ‘abuna Takla 'alfa,
some covenants are given to them before their death. | will get through the covenant

that is found in the manuscript:
Covenant One (Verso 15)

Our Lord gave this covenant to 'dbuna Takla 'alfa while he was alive. This covenant is

found written within one of the visions that 'abuna Takla 'alfa saw.

OANLDY : NA&Y : RED : AYH : £NA : NNAOD : KANCNY = @IOON : NAYER? : NONT = Wk
AP : AT i ANNEN : NHEADRK : GATPEDALLEL : AANN : NADYI T 2 A998 : DANA : HRDG
$A0N : NG : AN 2 OFACYT : NRASTN @ OHINE : THNAN : RIPAC : AT : AN : ANO : 0L
FOAGY 0Vt s WER

57
Edit with WPS Office



wa'asaffawanni kidana sadq 'anza yabl bakama 'akbarkanni wadamawka ba'snti'aya
bawasta zantu ‘alam ‘anahi ’'kabbarakka bazayesmass’ ‘alam wa'afadaffed 'asbaka
bamangestd samayat waldk"sllu zdsdwwa'a semaka béatebu‘s labb wéatd'ammana
basalotaka wazagabra tazkaraka 'smharro 'ana ‘aska saba’s towladd wa'a‘assayo ‘aseta

sannaya

He gave me true covenant saying, “As you honored me and struggled for me in this
world, I will honor you on the coming world and make your award much in the heavens.
Anyone who call you name with faith and any one who believed in your prayer and

anyone who remember your name, | will give him the better award”

1.15.3. Miracles of ‘'dbuna Takla 'alfa

Miracles are one of the important parts of Gadlat. They are extraordinary works of God
on the hands of a saint. ‘abuna Takla 'alfa has done many miracles through out his life
and also after his death. The manuscript from the monastery of Dima contains about 22
miracles done by ‘dbuna Takla 'alfa. The miracles are essential in the Gadl of 'dabuna
Takla 'alfa to teach the reader that tribulations and sufferings in the earth will make a
person become near to God. It is used to teach that anyone who struggles for name of
God will get honor from our Lord, both before and after death. Some of the miracles that

are found in the manuscript are:

Miracle One is about the water that get out under the foot of 'abuna Takla 'alfa while he

was praying and fasting.

Miracle Two is about a person suffering from an evil spirit who relieved when 'abuna

Takla 'alfa’s shadow touched him.

Miracle Three is about a monk who was rescued from a hyena by the prayer of 'dbuna
Takla "alfa.

Miracle Four is about a monk who was raped and get pregnant. The sign of pregnancy
was not seen on her after she had drunk the water with which ‘abuna Takla 'alfa washed

his legs.
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Miracle Five is about a ruler, who has seen a vision about ‘dabuna Takla 'alfa. He has
seen a sun rising from the west and being seen till 30 days. The ruler knew that '@buna
Takla 'alfa was coming to him and accepted him with honor. It also includes the miracle
of a messenger who stolen 3 fishes from what ‘abuna Takla 'dlfawas going to give for
the poor people. The three fishes were changed into three snakes. Then the messenger
told 'abuna T&kla 'alfa about his sin, but ‘dbuna T&kla 'alfa let him to take the fishes.

Then the snakes were returned to fishes.

Miracle Six is about a man whose wife was unable to deliver a child. He took water that
‘abuna Takla 'alfa prayed on and gave it to his wife. She was able give a daughter, which
was named Ta’ammrawit (Miracle doer), after she drunk that water.

Miracle Seven is about thieves who took all the property of ‘abuna Takla 'alfa and his
children and hurt two of his children with javelin. These thieves became ill for days after
what they have done.

Miracle Eight is about the children of ‘abuna Takla 'dlfa who lost all their property and
the village whose people died from disease that lasted for a month. ‘abuna Takla 'alfa
told his children not to follow him to the town he is going to go. But, they refused to
leave him because they thought their property will be kept if they will be with him. At last,
within the terror, all of their property was lost. Then, they went to a village to get shelter,
but people of that village refused to accept 'abuna Takla ‘alfa and his children, because
the village was under control of the Islam forces. 'dbuna Takla 'dlfa and his children got
shelter in another village, but the people of that village died of a disease that lasted for a

month.

Miracle Nine is about the waves that stopped from disturbing by the prayer of 'abuna
Takla ‘alfa.

Miracle Ten is about a murderer who was saved from death by 'dabuna Takla 'alfa. The
murderer was judged to be killed for his crime. The murderer begged with the name of
'abuna Takla 'alfa for the person not to kill him. The sword melted when the killer hit the

head of the murderer.
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1.15.4. Revelation

In the Gadl of 'abuna Takla 'alfa, many part of the biography contains the visions ‘abuna
Takla ‘alfa saw. Visions could be defined as revelations that people chosen by God see
about themselves or others. The visions that 'abuna Takla 'dlfa saw are mentioned from
Recto 15 to Verso 23 in the manuscript. In general, the visions within the Gadl of 'abuna
Takla 'alfa are categorized as the visions that ‘abuna Takla ‘alfa saw and the visions

other people saw about 'abuna Takla 'alfa.

CHAPTER FOUR

CONCLUSION AND RECOMMENDATION
1.16. CONCLUSION

There is much more left to investigate on this Gadl, but | just mentioned the
philological, and historical aspect of the Gadl of 'abuna Takla alfa. Firstly, it is proper to
mention the use of Gadls as general because many of these Gadlat are not given that
much attention nowadays. Gadlat can be used as a basic secondary source of the
history of different times in the History of Ethiopia. For instance, Gadl of 'abuna Takla
‘alfa is one of the sources, besides of the Gadl of other fathers at the time, that is used
to understand the medieval history of Ethiopia and the history of the Orthodox Church.

Similarly, many Gadlat contain great philological and historical values within them.

This investigation just focused on precisely mentioning the biography of 'dbuna
Takla ’alfa, the linguistic, and other features of the Gadl, and also the theological,
linguistic, philological, cultural, anthropological values of the Gadl. Much of investigation
could be made on Gadl of 'abuna Takla 'alfa from many aspects. For instance, the
specific acts of 'abuna Takla 'alfa are not analysed with respect to the norms and the
values of the Gojjam society and the teachings of the Ethiopian Orthodox Church. The
biography of 'abuna Takla 'alfa during the reign of Ahmad Gragn needs more deep
interpretation. There are some parts of the life of ‘abuna Takla 'alfa at the time of reign
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of Ahmad Gragn which are mentioned in the miracles of 'abuna Takla 'alfa.
The study, in general, contains the following founding:

1) The Gadl of 'abuna Takla 'alfa mentions personages which were found at the

time "abuna Takla 'alfa

2) The history of the monastery of Dima in general, and its progress at the time of
appointment of 'dabuna Takla ‘alfa is investigated

3) The features of the Gadl of 'abuna Takla 'alfa are mentioned
4) The system of monastery of Dima at the time of 'dbuna Takla 'alfa is discussed

5) The culture of citizens of Ethiopia, specifically Gojjam and its relation with the
teachings of Orthodox Church is discussed

6) Some inconsistencies regarding the time of writing of Gadl of 'dbuna Takla 'alfa
and in the linguistic part and grammar.

In general, "abuni takls '4fa was afather who lived in the 16" century. As mentioned in
the Chapter 3, the time by which ‘abuna takla ‘alfa lived is from one of the following
years;1474-1549 E.C., 1480-1555 E.C., 1485-1560 E.C., 1491-1566 E.C.

1.17. RECOMMENDATION

| have tried to show that Gadlat are very precious manuscripts which need to be kept,
by showing how Gadl of 'abuna Takla 'alfa is crucial in understanding the governmental,

political, and social system in the country, specifically in the town of Gojjam. Thus,

1) The Ga'az language is essential in order to understand the Gadlat. Thus, Ga'az
language should be studied. All Gadlat are written in the ancient language of
Ethiopia which is Ga'az, thus it is crucial to study this language to understand

these precious manuscripts.
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2)

3)

4)

5)

6)

7)

The Ethiopian Orthodox Church should collect these Gadlat with the support of

universities and the government.

These Gadlat are currently being damaged from aging due to the lack of care and
protection. Thus, the original manuscripts should be collected and protected in a
secure place. At least, they should be putted in copies.

The Gadlat should be copied, translated and kept well. These manuscripts should
be carefully translated because they are not just a history, rather contain many

secrets.

The Gadl of 'abuna Takla 'alfa should be carefully analyzed, with manuscripts of

similar time to reveal the detailed history of medieval Ethiopia.

The damage that occurred in the Ethiopian Orthodox Church due to Ahmad Gragn
is still significantly seen until today. The Gadlat should be studied well to identify
and solve these problems.

Many foreign philologists studied these Gadlat. We can get many of the Gadlat in

foreign countries, so, we should collect these Gadlat and study them.
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APPENDIX |

Physical

View and Sewing

APPENDIX I
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Paleography and Punctuation in the Gadl

APPENDIX Il - Drawings within the Manuscript

Holy drawings are commonly used in the Ethiopian Orthodox Church. The Orthodox

Church uses holy drawings inorder to teach people about holy fathers and mothers.
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Many secrets of the Orthodox Church can be represented with holy drawings. The holy

drawings are also used when praying, and to get blessing from the saint drawn on the

holy drawing.

The drawings within the Gadl of 'abuna Takla 'alfa contain the tribulations that 'abuna

Takla 'alfa struggled in his life, main events within 'abuna Takla 'alfa’s life, and his death.

Some other holy drawings contain Holy Trinity, and Saint Maryam. The Gadl of 'abuna

Takla 'alfa contains 11 drawings within it. Within the hagiography of ‘abuna Takla 'alfa,

the drawings are found in two forms. 4 of the drawings are found covering a full folio. 7

of the drawings take half of the folio. The drawings which are present within the Gadl

are:

A) The Holy Trinity (Recto 2)

(R

\ ﬂnqiww.-unmh:q»ﬂ. Ahsb:'y}-ul,,g,.-'yﬁa
\ W‘:T"'f‘-hl'l‘ihl.‘.l‘l't‘("]::

Figure 2.13

b) Vision about the birth of 'dbuna Takla

aifl Figure 2.14
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c) 'abuna Takla 'dlfa while  d) Tribulation of e)

Appointment of

praying at night (recto5)

'abund Takla ‘alfa

(recto 6) 'abuna Takla ‘alfa
by
king lsbna dangal (recto 8)
Figure 2.17
Figure 2.15 Figure 2.16
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f) ’abuna Takla 'alfa g)  Dima monastery (Recto 16)

T B N L L wm e p =

at

time of migration (verso 12)

Figure 2.18 Figure 2.19

h)  That 'abuna Takla 'alfa was i) That angles protect '@buna Takla
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awarded with spiritual horse (verso
19) ‘alfa from rain (Recto 20)

i

Figure 2.21

Figure 2.20
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i) When Saint Maryam appeared for k) Death of 'abuna Takla 'alfa (Recto
25)
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