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Abstract

This thesis deals with the ‘Afar clan of Kadito (Asraf) and more specifically with the heritage
of Arabic MSS preserved in their Mosque of Dile, near the town of Aysa‘ita (Asaita) in
Awsa. I explain how, when, why and by whom the library in the Mosque of Pale was
established, and describe its present chaotic condition. The heart of the thesis is a short
catalogue of 29 MSS which I found in that Iibrary, followed by a closer philological analysis
of 10 of the MSS. In addition, the thesis discusses many issues relating to ‘Afar culture,
geography, history and economy. These include such geheral topics as “Afar oral literature,
food, law, clothing, as well as a history of Islamic and Muslim leaders in ‘Afar and
particularly in Awsa. The history and importance of the Kadito clan, and of other scholarly

clans such as the Kabirto and Seihak-Sarifa, are presented based on oral tradition.
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CHAPTER ONE: Introduction

1.1 Background of the Study

In this thesis, I decided to study Arabic MSS from the ‘Afar-speaking part of Ethiopia,
particularly MSS copied or written by the Kadito family (main clan of the Dale al-Sarifa tribe).
This family was a leading contributor to Islam in the Awsa sultanate through its Dale
traditional school. A branch of the family settled in the Tajorra sultanate in the northern part of
the Republic of Djibouti several centuries ago. Many manuscripts and documents of this
scholarly family have been lost, as informants revealed, especially during the Derg regime. As
the elderly people in the locality state, the history of this family has been handed down from
ancestors to. descendants via oral communication. They also state that the family Kadito gets
its name from the Arabic term Qadt “judge” (kadi in ‘Afar). In fact, the family has a long
career of serving as Islamic judges in Awsa. It can be assumed that the Arabic word Qadt has
been bhanged as: /q/ to /k/ and /d/ to /d/, since “Afar does not have the phoneme /d/ and does
not use /q/ very much in its phonetic system. The Kadito claim themselves to be descendants
of Sarifa, i.e. in their turn descendants of the Prophet. Thus their main tribe is called Dale al-

Sarifa, referring to the Pile traditional school in- Awsa.

According to informants, ever since the time of their ancestor Muhammad ‘Abd al-Qadir
Muhammad dufing the reign of Sultan Hanfare Ibn Aydahis, who ruled after his father Aydahis
(Arramis 2011:12), the family has held the office and power of Qadt (Muslim Judge) in Awsa.
They did not pass this power to other tribes, clans or families; there was even competition
among members of the family itself. To méintain this power of their family members they sent
their children to traditional Islamic schools both inside and outside of Ethiopia. For example,
inside the country, they sent their children to the famous traditional Islamic school at Dawwe
in southern Wallo, or they would send them abroad to Zabid in Yemen, or to Mecca and
Madina in Saudi Arabia. They also acted as conflict mediators among different tribes of the
‘Afar, and they gave advice to ‘Afar inhabitants of Awsa. They had an Islamic traditional
school called Dale. The place Pale is believed to have been the central focus of Islam in Awsa
since the reign of Hanfare Aydahis of the Aydahisso dynasty (the last dynasty to rule Awsa
sultanate) of the tribe of Afka‘ek-Ma‘ad in Awsa. Pale is located juét outside of Aysa‘ita
(Asaita), the former capital of both Awsa sultanate and ‘Afar Regional State in Ethiopia, 660
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kms northeast of Addis Ababa and 61 kms southeast of Samara, the current capital of ‘Afar

regional state.

My research work deals with this famous scholafly clan Kadito and their well-known
traditional school at Dale. In particular, this study focuses on the manuscripts of the Kadito
family originating in the library of Pale traditional school. As the first step of my research, I
found four MSS in Addis Ababa brought from Dale by ‘Ali Ahmad Kadr who himself belongs
to the Kadito clan. These four MSS enabled me to produée the proposal for my thesis topic.
Then, I pursued my search to locate more MSS during my two fieldtrips to the area of Dale. In
the library at Dale I succeeded in finding many manuscripts by Kadito scholars as well as some
MSS from outside Pale. On the other hand, for the oral history of Pale and Kadito, | worked
intensively with an elder of Kadito, an intellectual named Muhammad Ahmad. I relied on him
as my main informant for the oral history. He is considered the most knowledgable person in

Awsa regarding the history of Kadito and Dale.
1.2 Objectives of the Study
1; To provid'e an introduction to ‘Afar histbry and culture, especially in Awsa sultanate.

2. To explore the details of the Dale traditional school of the Kadito clan, which is located
near the town Aysa‘ita, and to present the rale of Kadito in spreading Islamic education to

Awsa since the advent of the Aydahissd Dynasty to the scene of Awsa.
3. To describe the library of the Kadito scholars in the mosque at Dale.

4, To make a brief catalogue of all the MSS which exist at the library of Pale traditional
school...not only the MSS which belong specifically to Kadtto scholars, but also some

Arabic MSS produced by other Muslim scholars. -

5. To conduct philological analysis and mention briefly the contents of ten MSS by Kadito

scholars at Dile traditional school.

6. To understand and create awareness and contribute to the preservation of the Arabic

MSS at DPale, which are considered part of the heritage of Kadrto.



1.3 Scope and Limitations of the Study

This study deals with MSS available in the library (in the mosque Dale) of the Kadito clan at
Dale traditional school in Awsa, as well as four MSS originally from Pale which are now in
Addis Ababa. One problem which the researcher faced was a scarcity of background
information about Kadito and Pale. As just mentioned, none of the written sources on ‘Afar or
Awsa mentions Kadito, with the single (possible) exception of Seih Gamal al-Din. Moreover,
there were no MSS that said anything about the Kadito’s genealogy or family history except
for some references to birth dates of some Kadito ind-ividuals. On the other hand, it was also
hard to collect oral history. I found almost no informants who had good information about
Kadito history, since the elder scholars who once knew about the Kadito clan have passed
away. The single exception was my informant Muhammad Ahmad Yasin (al-Awsiyy), a
middle-aged intellectual who possessed mucﬁ knowledge about the history of Kadito. I relied
heavily on his information. Finally, most of the MSS which were found at the Mosque of bale
were badly bound or (usually) completely unbound, carelessly kept, damaged by water and
insects, torn, tattered and scattered here and therg. This situation consumed my time and

money, and made the research slower more difficult and less clear than it would otherwise

have been.
1.4 Research Methodology

Standard philological methodology was used, including background reading, fieldwork,
interviews, and catalogue preparation. I made digital photographs of parts of about 15 MSS,
and full photocopies of 3 other complete MSS. I was not able to photograph any MS in its
entirety due to lack of time and sometimes due to restrictions imposed by the guardians of the
MSS (It should be noted that the guardians were-sometimes very helpful). Research conditions
were very difficult because the library is extremely disordered; sometimes I found a MS during
one field trip but could not find it again on later visites. Moreover, much of the content of the
library consists of loose, unbound sheets, and it was not always clear which sheets should

belong to a single “manuscript”.



1.5 Review of Related Literature

Of the sources I found relating to Awsa and the ‘Afar, only one refers to Dale or the Kadito

clan. I will discuss it at the end. First I will survey the other sources.

A useful but hard-to-get source (printed in Nigeria) is the 108-page book by Kadafo Mohamed
Hanfare entitled The Background History of the Sultanate of Awsa. On pp. 2-10 he discusses
the early history of the Aydahisso dynasty, who-even today are still considered a leading clan

in Awsa.

In his long article “Documenti arabi per la storia dell’Etiopia”, Enrico Cerulli has a section
(part V) containing three fragments of a chronicle of Awsa. None of the fragments, however,

mentions the Kadito clan, so I will only briefly summarize them.

Cerulli’s fragment (a) covers the period from the sack of Zayla until 999 A.H. In 999 the non-
Muslim Oromo made an expedition against Awsa. They defeated Awsa and killed many of the
‘Afar people; others died of thirst or disappeared. Fragment (b) describes internal conflicts
between different Adal rulers from 1008 A.H. onward. It also tells of a successful expedition of
the ‘Afar against the Oromo in 1030 A.H. F fagment () haé to do with volcanic eruptions and

an earthquake that occurred in 1017 A H.

Magqrizi (n.d:8) has some geographical and historical discussion of ‘Afar as part of the “Awfat”
(Ifat) Sultanate which was later succeeded by the Adal Sultanate. Braukdmper provides useful
background on the sultanates of Yifat and Adal (2004:24-28, 29-38).

Further, Rajab Muhammad ‘Abd al-Halim, in his book entitled al-'Alagat al-Siyasiyya bayna
Muslimt al-Zayla' wa-Nasara al-Habasa (2009[1984]: 11-12) deals with the political history
of ‘Afar up to 1402 A.D. He says that ‘Afar region in the Horn of Africa was considered part
of the Sultanate of “Fatajar”. After the decline of the Sultanate of Fatajar, the ‘Afar regions
became separated from Fatajar and formed their own independent sultanates. The ‘Afar
sultans were relatives of the Fatajar sultans.lHe gives the latitude of the Sultanate of “Afar at
that time as 8-12 N and longitude as 42-48 E. A significant point which is mentioned by this
source is that the “Afar area at that time included the region of Harar, Zayla“, the River Awﬁ§

and western Djibouti. The capital of “Afar Sultanate at that time was called Dakar. Rajab



Muhammad also suggests that the name ‘Afar come from a place near the ‘Afar port of

Tajorra.

Loren F. Bliese (1982-83) deals with the oral literature of ‘Afar. He describes ‘Afar literature
as having “sophisticated poetic forms” which are used on different socially appropriate
occasions. ‘Afar songs show a diversity of types. Each is “strictly” defined by “a number of
syllables per line and different melody patterns”. Bliese lists six kinds of ‘Afar songs:
Kalluwalle, sadda'a, horra, tirtira, sare, and kassowu. Interestingly, while four of these also
occur in Jamal ‘Abdulkadir Redd’s list (given in sec. 3), two are not included, tirtira and sare.
Tirtira “war shouts” (Bliese’s translation, p. 61) are sung only by males, usually performed as

short interruptions of the horra. The Sare “praise song” is performed by either men or women.
| p p g 1sp Y

J. Spencer Trimingham, in his study Islam in Etﬁiopz’a (1952:96-7), has some discussion of the
history of Awsa. After the defeat of the Harar army by the Christians and devastating raids by
the Oromo in the year 1577, the sultanate of Adal changed its seat from Harar to Awsa in the
hope of attaining greater security. But the Oromo raided Awsa repeatedly, and around 1672 it
disappeared as a political entity. Trimingham also devotes a section of his book to the ‘A far

(pp.- 171-177).

The only source which the researcher came across that apparently mentions the Kadito clan is
the book by Seih Gamal al-Din al-$amf and his son Ha%im Gamal al-Din, al-Manhal fi Tarih
al-"Afar al- Danakil (2007: 646). However, this source does not call them by the name Kadito
at Dale, discusses them as the “A$raf” or “Sarifa” clans of Pale. The question of whether

“Asraf” is the same as “Kadito” will be examined in chapter 3.

Finally, the Ethiopia Tourism Directory (2012: 134-135) discusses the famous paleontological
finds (Australopithecus afarensis: the skeletons of Lucy and Selam) in the Danakil desert in

‘Afar.



CHAPTER TWO: ‘Afar; Geography and culture; the Awsa Sultanate; and
the Dale Traditional School

2.1 Geographical Background

The area where the ‘Afar people live is known as the ‘Afar triangle. It extends from Djibouti
on the Red Sea coast, inland in the direction of Addis Ababa as far as Hawas$, and then north
along the eastern edge of the highland plateau as far as the Gulf of Zula near Massawa.
According to ‘Awad Dawiid Muhammad’s thesis al-Mas alah al-"Afariyyah fi al-Qarn al-ifrigi
(1993:3) the area of the ‘Afar triangle is 160,000 km2. In the second half of the nineteeth
century, ‘Afar land was divided by the European colonialists into three countries: Ethiopia
(105,000 km2), Eritrea (35,000 km2, which is known ‘as Dankalia) and Djibouti (20,000 km2
out of a total area of 23,200 km2). The ‘Afar region is a very hot lowland and dry desert area,

most of which is called the Danakil Depression.

As Seih Gamal al-Din and his son Hagim Gamal al-Din unanimously state in their book al-
Manhal fi tarik al-Afar (al-Danakil) (1997:333-4), the precise location of Awsa sultanate in the
periods of the “Haralla” and “Dardora” (Iméma) dynasties is not yet properly known.
However, if we look later to the period of the Aydahissd Dynasty, particularly in the time of
Sultan Hanfare Ibn Aydahis, we can more precisely locate the Awsa Sultanate. Some new
western areas like Mille and the western part of Teru became part of Awsa sultanate at this
time. This was due to the westward expansion of the Modayto clans from Awsa region into
those areas. As Seih Gamal al-Din and his son describe it, the location of Awsa Sultanate
before Italian colonialism apparently extended along the Red Sea Coast from Bari-‘Asoll
southeast to the area of ‘Asab, then southward past Mt. Musa Ali toward the Lake ‘Asal region,
- then west to the Abyssinian foothills at “Talalak” (near Bati?), then north along the foothills to
the Teru region, then east to the coast near Bari-‘Asoli. (The description as given was unclear
to me, and included many pléce names which I could not properly identify. This is my best
attempt to make sense of the description). The boundary of Awsa Sultanate, before the Italian
occupation, thus included the whole coastal area of ‘Asab. However, this boundary contracted
under the Italians to exclude the coastal areas. That was after the death of Sultan Yayyo in

1926.



In addition to Seih Gamal al-Din’s written source, I also consulted orally three ‘Afar
intellectuals, Jamal ‘Abd al-Kadir Redd, Muhammad Ibrahim Saheim and Muhammad Ahmad
al-Gani, about the location of Awsa sultanate. Although the territory of Awsa sultanate has
expanded and diminished over the centuries, there is a traditionally recognized location for
Awsa Sultanate among the ‘Afar people. The location of Awsa Sultanate according to these
two informants, is bounded to the north-east by Habuli-Goso, to the north-west by Baylil, to
the south-east by Tand’aho (near Logya town), and by Buha and Aya‘tta in the east. This
accout gives to Awsa sultanate asmaller territory than Gammal al-Din’s account. According to
own experience and partly also according to ‘Afar tradition, this oral information is more
correct than Gamal al-Din’s. In general, the same is true of ‘Afar sultanates in the Horn whose

people known and recognize their traditional boundries and territory.

For determining the location of ‘Afar Regional State, we can refer to Atlas 2 prepared by the
Bureau of Fin'ance and Economic Development of ‘Afar regional state (2009:6). ‘Afar
Regional State shares boundaries with four regional states in Ethiopia: in the northwest Tigray
Region, in the southwest Amhara Region, in the south Oromiya, and in the southeast Somali
region respectively. ‘Afar Regional State shares an international boundary with Djibouti in the
east and Eritrea in the northeast. Moreover, ‘Afar region consists of five zones, 32 woredas
(districts) and nearly 400 or more kebeles (sub-districts). The respective capitals of the

aforementioned zones are:
1) Zone One: Samara (Capital of the*Afar National Regional State)
2) Zone Two: Ab‘ala |
3) Zone Three: Awash Sabat Kilo
4) Zone Four: Kalluwan

5) Zone Five: bale-fage



2.2 Cultural Background of the*Afar

The Encyclopedia Aethiopica (article ‘Afar, Vol. I, pp. 115-6) states that the “Afar language
“Afaraf” belongs to one of the sub-groups of the Lowland East Cushitic Group. It is close to
the dialect of Saho and Irob.

*Afar customary law (Mada), according to Jamal ‘Abdulkadir, in his research paper entitled
“The ‘Afar Customary Law” (pp. 1-2), was compiled from the memories of well-known ‘Afar
leaders of the middle Eritrean coast in ‘Iddi, Arra‘ta and the surrounding areas. The
compilation was done by Fitawrari “Yascin Mohamede” (Yasin Mahamdda), who was a well-
known chief of that area. The ‘Afar people, wherever they live, ‘govern’ by applying their
customary law according to their needs and use it to solve their daily criminal, social, political
and other problefns. Such ‘governing’ can be done based on two kinds of ‘Afar customary
law. One is known as Bur‘ili Mad‘a (the customary law initiated by the tribe known as Bur"ili)
which was taken from the famous ‘Afar clan or tribe of Bidi and the surrounding areas. It is
well known among all the ‘Afar tribes and widely used by the ‘Afars all over the Horn of
Africa. The second one is “Buddutt Mad‘a” (the law of the clan Buddutt); this is also known
among the ‘Afar nation as a second ‘Afar customary law which was produced by the Modayto
tribe. It is used widely, but not as much as the first one. Regarding criminal responsibility,
‘Afar customary law is not concerned with who committed the crime individually, but with his
clan or his tribe as a whole. Furthermore, ‘Afar customary law has been influenced by classical

Islamic law (Kassim Shehim, The Influence of Islam on the ‘Afar, 1984:165).

The ‘Afar have their own distinctive culture, which distinguishes them from other ethnic
groups. An example is their general appearance: both sexes wear a skirt for covering the lower
part of their bodies and garments of cloth upon their uppef bodies, and the men carry a knife
called 'Afar Gile. But there are also some differences of style between the two sexes, in the
manner of wearing their clothes, and (especially in rural areas) by using different kinds of
embellishments, ornaments, and ofher decorations for their bodies. In addition there are slight
differences from region to region. Such small differences can appear in every aspect of their
lives: styles of wearing or decoration, accent of language, behaviour, wedding ceremonies,
religious ceremonies, folklore, play, food etc. Moreover, there is one thing which is considered

a universal aspect of “Afar culture, called Dagu. This means, that when ‘Afar males meet each
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other, they ask each other for any kind of news or new information, which then is spread by
word of mouth efficiently and rapidly. In this way, news of every incident which occurs

anywhere in the “Afar region is spread to all the ‘Afars.

As the informant éeib Muhammad Darasa Miisa described, there are some kinds of staple
foods which are well known in ‘Afar. Especially, these are considered to have been originally
known by the northwest ‘Afar and then introduced to other neighbouring ‘Afar regions. There

are six sorts of typical foods, which are as follows:

1. Gogoyta (bread) is originally known from the northern part of ‘Afar Regional State. It is
prepared by heating a round stone in the fire until it is red-hot. Then, the hot stone is covered
with dough (made of wheat flour) and the dough bakes quickly until well done. It is very easy
to prepare it wherever firewood is present, aﬁd it is often used by travelers as well as in
villages. It is u_sed by salt caravans bound for ‘As-‘Ale (Amole salt); even the neighbouring
Tigray people use it when they are traveling in an ‘As-‘Ale caravan. In modern ﬁmes all the

different freedom fighters of ‘Afar, Tigray and even Eritrea used Gogoyta bread.

2. Gagubeita and Barereyta are other kinds of bread used at home by the ‘Afar in the northern
part of ‘Afar Regional State. Unlike Gogoyta, Gagubeita and Barereitd are baked By putting
the dough directly onto the coals of the fire. Barereyta is a small type of bread with two “ears”,
a fast and soft food eaten especially by children until the time of the main meal. Gagubeita is

flat and bigger; it is shaped like a medium-sized dinner plate.

3. Mife is another kind of ‘Afar bread which is widespread in the whole “Afar triangle of the
Horn of Africa, except in the northwestern part of ‘Afar Regional State. Miife is made from the
same dough of wheat flour. It is baked underground in an ‘Afar traditional oven (a covered

hole underground). It has basically the same shape as Gagubeita.

4. Daro ('Asida) is known all over Ethiopia by the name Gonfo (porridge). This kind of food is
used in almost all African countries except in North Africa. It is main food of rural ‘Afar, and
most especially of the ‘Afar in the north. It is cooked in a pot of water which sits over the fire
on a tripod composed of three stones called by the ‘Afar Diandik. After boiling the water, they
throw into it the flour of wheat or some other érain, and use a special stick called Sarrita to

mix the flour with water. In the north Daro is eaten for all meals, three times a day.
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The ‘Afar nation, as a pastoralist people, also use animal products with all these kinds of

foods: milk, butter, meat, honey.

5. A very important kind of food, widespread among all the ‘Afar in the Horn of Africa is
called Sola al-Hado (grilled meat). It is cooked by putting the meat on smooth red-hot stones
sitting on the coals. It is considered a very delicious meat, the best that I have ever eaten. Such

kind of preparation is always done with small animals, like sheep, not with cows or camels.

6. Another imbortant traditional way of preparing meat is called Dagisa. A camel or cow is
slaughtered and the meat is boiled in a cauldron. Very large quantities of meat are involved.
Only men (not women) may eat Pagisa. Sometimes ‘Afar men may eat nothing but Pagisa for

several weeks.

According to Jamal ‘Abdulkadir Redd (2006.;353), the oralr literature of ‘Afar is known among
all the ‘Afar under the general name “Gad”. Thé oral literature is recited in a performance of
dance and singing. One man acts as the leader. He recites a line and the crowd of people
respond, clapping along with the text. There are many different styles. In most styles, the
leader accompanies himself on the drum, and the people dance as they clap. According to
Jamal ‘Abdulkadir Redd, the oral literature of ‘Afar has a rich poetry of all the different plays
and songs, some of which are for men, some for women, and some for both. Although my own
experience of the literature does not completely agree with Jamal’s, give his description of

the various styles, as follows:

1. Kassoowu (played only by men)

2. Laale ' (only meh)

3. Horra (only men)

4, Kee-Kee | (only women; in my experience, both sexes)
5. Walaabo (only wbmén)

6. Kalluwalle Sabo (men and one woman)

7. Ginni li adala (only men)
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8. Saxxaqa (both men and women)
9. Bori Saxxaga (Saxxaca) (both men and women)
10. Qadar (Qadaara) (both men and women)

According to the informant Ibrahim Hamad Seikd, there is a local belief among many ‘Afar
elders that some aspects of ‘Afar culture might have descended from the ancient Egyptians of
the time of the Pharaohs. The ‘Afar region is close to “Punt”, which is well authenticated in
the history of the Egyptians. The pre—Islainic ‘Afar religion is believed to have been somehoW
similar to Egyptian religion. Egyptian influence (it is believed) is also seen in their wearing of
skirts. It is also seen in one kind of hair style, where the hair is removed from every part of the
head except the two sides (right and left); it is believed that they borrowed such a hair style
from the soldiers of the ancient Egyptian Pharaohs. Furthermore, Seih Gamal al-Din al-Sami
and his son state (1997:137-9) that the pre-Islam ‘Afar religion was similar to that of South
Arabia, featuring the worship of the “gods of the night” (the moon and perhaps the stars).

Today, according to Seih Gamal and his son (1997:24), the ‘Afar are a 100% Muslim nation.
According to him the ‘Afar were the first Abyssinan nation accept Islam. According to the
informant Muhammad Awal Hayah, this was at the time of the first Hijra, the early migration
of the companions of the Prophet Muhammad to Abyssinia. The ‘Afar not only accepted Islam
and received the companions of the Prophet, but also accompanied them to the king of Aksum,

Al-Nagas.

According to the informant Muhammad Ahmad Miisa (who received a degree from Al-Azhar
University), the spread of Islam among the ‘Afar started in the period of Caliph Abiibakar (the
successor of the Prophet), brought from Arabia via Bab al-Mandab by the scholar “Umar
Ahmad Ibrihim al-Tamimiyyi. This was at the time when the Islamic proselytizers started their
[slamic activities in different parts of the .world, particularly in Africa and Asia. A second
direction for the spread of Islam was from the northern part of the Red Sea, perhaps during the
reign of the Omayyad Caliph ‘Abd al-Malik b. al-Marwan, through the efforts of the early
ascetics and Sufis. A third impulse, a thousand years later, came from the Sudan. The most
significant personality of them was the saint al-Seih Muhammad ‘Utman al-MirghanT (1793-
1852) founder of the Mirghaniyyah order (Trimingham 1952:244). Later came al-Seih Ibrahim
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al-Halil, who worked specifically among the ‘Afar and established his traditional schools
throughout ‘Afar territory. 'The history book of the ‘Afar, al-Manhal fi tarih al-'Afar (al-

Danakil), was written by Seih Tbrahim’s son Gamal al-Din.

Many historical sources present the “Afar as divided into two main tribes, ‘Asa-Yamara and
'"Ad6-Yamarda. Trimingham says: “The ‘Afar are divided into two main groupings, the Asa
Mara or ‘red-rﬁen’ and the ‘Ado Mara or ‘white-men’: The ‘reds’ are regarded as the nobility
whilst the ‘whites’ are thought of as an inferior stock” (1952:173). My informants
Muhammoda Ahmad Ga‘as and Seih Muhammad Hussein said that this terminology is
meaninglesé, because there are no upper o.r lower social groups among the ‘Afar people and
also there is no red and no white. But, this terminology is in common use by the ‘Afar people
who are living in the southern half of *Afar territory, starting from Djibouti and passing to the
areas of Awsa sultanate (Zone One), then up to western ward into Zones 3 and 5. According to
the oral tradition of the ‘Afar, this terminology originally came about as a result of a conflict
between two ‘Afar groups (living in fertile vs. arid areas). But this terminology has no
genealogical meaning or relation. The two groups are mixed with each other. Moreover, ‘Afar
people in the middle and north do not make use of or attach much importance to this

terminology about ‘Asa-Yamara and 'Ado-Yamara.

Another problem about the history of ‘Afar is that many history books have dealt with the
‘Afar as if they a.ll belonged to the five wel]-knéwn Sultanates of ‘Afar, namely, the Sultanates
of Awsa, Tajorra, Rahayto, Goba'ad and Girrifii or Birii. These five Sultanates are well
known due to their contacts and dealings with European colonialists in the areas near the Red
Sea. But this leaves extensive ‘Afar areas in‘the middle, west, and north still unstudied.
According to ‘Ali Nar Muhammad and Yayyo ‘Ali Gim‘or, in these regions there are oral
traditions which tell about ‘Afar history there in Dawwe, and Ba‘adu in the western part of
‘Afar region, in the middle ih places like Af-Péra, and in the north in the once-powerful area in
the foothills of Abyssinia called Awu, inhabited principally by the ‘Awi Leha bud’a’, and the
areas ‘Al3, and.Herto, now called Ab-"Ala (the capital of Zone 2). Powerful ‘Afar clans lived
in the north like the tribes Hadii, Bal® al-Suwa, Bédal, and the two subtribes Hummoma and
Abbayyiiya of the Dahimméla tribe. On the Red Sea, near the coast between ‘Iddi and the Buri

peninsula, are other ‘Afar groups: the sub-tribe Baddiréra of the tribe Dahimmeéla in the area of

12



Arra‘ta and ‘Iddi, and the Ga‘asso (a branch of the tribe of Dammohoytd) on the Buri
peninsula. The informant Jamal ‘Ali Halifa added in spite of these are leading clans or tribes

but there are llvmg many ‘Afar tribes including the minority of the old tribes of Baddi-Maru.

There are three charismatic ‘Afar personalities who have been considered especially important
leaders, both in religion and in politics, since the early part of the twentieth centtury. These
were Yasin Mahammoda, from the Red Sea port town of ‘Iddf and its surrounding areas; and
Hajj Siraj (Siraj Beh) and Seih Hussein Ahmad Masa, both of whom were from northwestern
‘Afar territory, specifically from Konnaba District (formerly Awu) in Zone 2. The leader Hajj
Siraj was a well-educated personality; he received his education somewhere in the Arab
countries. Hajj Siraj beside his important political role during the period of Italian colonialism
was a major religious proselytizer among the ‘Afar of Zone 2. He founded an Islamic
traditional school at the Mosque of Wahdeis, which was built by the Italians and which has
disappeared today. Of his many students, one was the saint al-Seih Hajj Halifah, who himself
produced many students; one of the later was al-Hajj Salihand Muhammad his student for

several decades and even today has been serving as Kadr (Muslim Judge) in the Konnaba

district.

Other Muslim scholars from ‘Afar played a similar role specifically in the field of religion. A
notable example is Seih Awwal Hayat who was originally from the area of Teru (Zone 4). He
lived in the period of Mufti Siraj of Rayya (sécond half of the twentieth century), and was
graduated from Mecca and Medina. He was a powerful personality who introduced the anti-
Sufi idea of al;SalaﬁJaza into two of the ‘Afar areas(Zone 4 and 2), as well aé the area of

Rayya in Tigray.

According to informants Muhammad-Niir- Salth Ibrahim, Al-Hajj ‘Aliyyu Salih, Muhammad
Ma‘raf ‘Utto Seih Balii‘a, Seih Muhammad Sa‘id these important ‘Afar personahtles and
scholars were influenced directly or indirectly by scholars of Rayya, with the exception of
Yasin Mahamdda from the Red Sea. The first such Rayya personality is the famous scholar
Jamal al-Din al-Anniyy who was originally from the ‘Afar tribe Seiha in the area of Zola neaf
the Red Sea. The second is the scholar Mufti Sirj (not the same person as Hajj Siraj above)
who was originally of the old ‘Afar tribe Doba‘a frém Konnaba district in Zone 2. The third

prominent scholar is Seih Muhammad Sa‘id Kurawule Seihi of the ‘Afar tribe Kabirto in

13



Awsa, who was known by his nickname Hama Seyyidi or Kurdwule Seih. He was a student of
Jamal al-Din al-Anniyyi. As my informants told me, Seih Muhammad Sa‘id was the most
influential Rayya scholar and tought many students from Zone 2 and Zone 4 of ‘Afar Region.
My informants mentioned to me many students of Muhammad Sa‘id as well as students of his
students. Their list includes Hajj Hussein ‘Ali; Muhammad Jawhar ibn Hajj .Kabir; Seih
Tayyib Muhammad Amin; ‘Abd Allah ‘Abd Amin; Muhammad Jawhar Muhammad Amin; the
saint Hajj Halifa, who was a student of Hajj. Siraj; Seih ‘Abd al-Kadir Suleyman, another
important student of Hajj Sirdj. Hajj Muhammad Sadik who was a Qadi ‘Muslim judge’ in
Mekele (Tigray) during the Derg regime, and then afterwards a general Muslim Qadi of
Ethiopia; Seih Tayyib Ahmad from the area Aradu; Hajj Hussein Muhammad °‘Ali; Seih
Dawad of the tribe Lak-Hina; Hajj Yasin al-Hajj Muhammad, who was a famous preacher and
who established a movable traditional school in different parts of ‘Afar region, Massawa, Bore,
‘Iddi, Ti‘6 on the Red Sea, and places in the hinterland of ‘Afar in Ethiopia like the town
Dubte; Hajj ‘Ali Darsa Muhammad;*Abd Allah Kadr; Muhammad Hassan Ambad; ‘Utman
Muhammad ‘Abd Allha.

The “Afar economy is basically dependent on the raising of animals in the open desert, and
traveling long distances as pastoralists with their animals. The kinds of animals they raise are
camels, cows, and sheep, and the base of their life is the products of their animals, like milk,
meat and butter. Previously, the ‘Afar were engaged in agriculture in only two areas: the Awsa
sultanate region and Bada in the far northern part of “Afar Regional State on the boundary with
Eritrea. But nowadays, according to our obsérvation, the ‘Afar people are also trying to
practice agriculture in the areas along the banks of the Hwas River, depending on irrigation. In
fact, since the time of the Emperor Haile Sellasie and the Derg regime, government-sponsored
projects of local or foreign companies have been investing in agriculture to encourage
commercial products. But, unfortunately, these projects seem not to have given due
consideration to the ‘Afar culture, as they are a pastoralist people whose lives depénd basically
on the products of livestock. In addition there are several different areas of ‘A far Regional
State which carry out limited agriculture that depends on seasonal rain or on the seasonal small
rivers that flow from the highland of Etﬁiopia down to the ‘Afar region. These areas are
primarily Ab-‘Ala, Magile, Konnaba and Brahle Districts in Zone 2, and Sifra and Mille in

Zone 1, as well as a few areas in Zonnes 3, 4, and 5.
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The “Afar region, and specifically the Danakil Depression, is the only region of Ethiopia which
produces salt. One well-known salt-producing area in Ethiopian history was ‘As-‘Ale or
Amole C’aw (the place that produces the Amole salt-bars). More recently, the areas of Af-
Peira and Doobi have become major sources of salt, from which Ethiopia now exports salt to

the markets of the world.

Most of the ‘Afar of Ethiopia are pastoralists. A few engage in legal and illegal trade. As far
as I know, in Eritrea and Djibouti, which are on the sea, more of the ‘A far engage in trade than
in Ethiopia. But in Ethiopia itself, and especially in the north, the ‘Afar people are facing a
decrease in their livestock, which is considered basic in their lives. This is due to drought. In
addition, the recent campaign of the Ethiopian government to fight illegal commerce
(contraband) has badly affected the ‘Afar and the Somali, who have depended to a large extent
on such illegal trade. The government has made no attempt to provide alternative, legal ways
of earning a living for the ‘Afar. The situation is especially severe because of the drought and

the decrease of their animals.

For a long time, there has been a chronic problem between the ‘Afar in the southeastern part
of ‘Afar Regional State in Zones 1,. 3 and the neighboring tribe of ‘Isa from the Somali Region.
The core of the problem is that the ‘Isa do not respect the boundary with ‘Afar. The ‘Isa
trespass routinely on “Afar land, partly as pastoralists but also cutting the road and founding
settlements there. Unlike the other neighboring pastoralist peoples of Tigray and Oromo, they
do not utilize these ‘Afar lands peacefully and temporarily, but as hostile looters and
expansionists. There have been seemingly endless conflicts between the “Afar and the ‘Isi. As
Muhammad Tﬁhiro, the former vice president of ‘Afar Regional State, said in a conference five
years ago in Aysa‘ita town, the ‘Isa tribe do not behave with ‘Afar as other pastoraliéts do, but
basically aim to take over the land of ‘Afar as they previously took over the area of Erer. This
uninterrupted conflict between ‘Afar and ‘Isa has had a very bad effect on ‘Afar economically,
socially, and especially with regard to security. The Federal Government of Ethiopia musf

give serious attention to resolving this problem between the ‘Afar and Somali Regions.
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2.3 Sultanate of Awsa

As the “Afar scholar ‘Arramis Hummad has explained to me (personal communication), it is
well known by the ‘Afar elders that the Sultanate. of Awsa was ruled by three famous
dynasties: the Haralla, Dardora, and Aydahisso. The ‘Afar elders also say that in earlier times
there were living and ruling in the Awsa region an ancient and powerful ‘Afar clan which was
called Doba‘a; tradition reports that 3000 children were born to them yearly. Other former

ruling groups in Awsa are said to include the Intigre, Abrora, and Bora-rata.

The same informant gave a list of the ‘Afar tribes who today are part of the Mddayto in the

Awsa Sultanate region. These are:

1. Kulayya, which is well known throughout Awsa as atribe of very respected clerics; 2.
Seihak-Sarifa, another tribe of highly reputed éaints and great Islamic scholars; 3. Am‘Tto-
Seyha (Gradar-Seyha); 4. Lak‘oli-Seyha; 5. Gorra'nta; 6. Am‘isittd; 7. Karbudda; 8.
Asmalik-Mﬁdaﬁﬁ; 9. Damlik-Had Sarra; 10. Habsti Sarra; 11. Am‘asa Sarra; 1-2. Am ‘asak

Haysamale

We do not have a fixed date concerning the establishment of Awsa Sultanate. J. Spencer
Trimlngham (1952:96-7) states that in 1577 AD the Awsa oasis became the last séat of the
Sultanate of “Adli (Adal) when this Sultanaté transferred its base from Harar. At this time the
Sultanate had become weak due to its continuous wars both internally and externally with the
Ethiopian Christians. Furthermore, as mentioned by Seih and his son Hagim Gamalu al-Din
(1997:334-5), a major role in the political history of Awsa Sultanate was played by the Haralla
and Dardora (nicknamed Imama) dynasties during the 9th and 10th centuries AH (roughly 15-
16" century AD).

During the period of the Haralla Dynasty, according to Gamal al-Din and his son Hasim
(1997:333), Awsa Sultanate played a major role. It was the base of the ‘Adli (Adal) Sultanate
of ‘Afar after Zeyla® and Harar. The Haralla tribe of ‘Afar is still living today in the Awsa
Sultanate region and it has numerous branches. The most famous of them was that of Seih
Kablr Hamzah and his clan, which became known as the ‘Kabirto’. After the Haralla dynasty,
the 1ole of the Awsa Sultanate declined, especially during the period of the Dardora (Imama)

dynasty. According to Jamal al-Din and his son Hagim (1997:333) the name Dardora means
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mamalik “mamelukes” [or mamalik “kingdoms™?]. Gamal al-Din says they are still living in
the region of Awsa, serving there as Muslim judges; however, this claim conflicts with the

centuries-old role of the Kadito as the Muslim judges in Awsa.

The political and economic empdwer during the time of the Aydahssd Dynasty in Awsa
Sultanate is treated briefly in ‘Awad Dawiid’s thesis book, entitled: al-Mas’alah al- ‘Afariyyah
Ji al-Qarn al-ifrigi [the issue of ‘Afar in the horn of Africa] ( 1993:16). He states that the
Sultanate of Awsa was considered the greatest, most important and economically strongest of
all the “Afar Sultanates in the ‘Afar Triangle in the Horn of Africa. Even the famous town of
Harar was ruled by the Awsa Sultanate. Awsa was stragically secure against any attack by
enemies and could not easily be taken by surprise because it was located in the heart of the
desert. Economically, it depended on raising animals and farming the fertile and well-watered

lands near the Hawas River and raising animals.

According to ‘Awad Datid (1993:16), at the beginning of the 18th century the tribe Aydahissd
seized the throne from the (Dardora) Imama Dynasty, namely, from Imam Salman. The new
Sultan, Data Kad'afo of the Aydahsso Dynasty, was strong enough to maintain security in his
country Awsa. Therefore merchants were attracted to its market and the Sultanate became a
market center for a variety of products. During that period, a number of powerful Sultans of
the Aydahisso Dynasty reigned in Awsa: Sultan Kad’afo, Yays, Kad'afo Mohammad, Aydahis
Muhammad and finally Sultan Hanfare who ruled Awsa for 60 years until his death in 1862
A.D. During those times, the Sultan of Awsa was the strongest of all the ‘Afar Sultans. He

behaved as a higher Majesty over all the other “Afar Sultans, and exerted great influence over

them.

LM. Lewis (1955:23-24) describes Awsa Sultanate in the period of the Aydahissd Dynasty as

follows:

“Awsa represents the most extreme form of a tendency towards the formation of small
centralized states as ruling islands in a sea of tribal society. The power and authority of their
heads is considerable, resting as it does on the sanction of force provided by an extensive

militia. Taxes are levied on produce and stock and fines are imposed the administration of

justice”
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Furthermore, due to its strategic location, Awsa Sultanate was able to keep its political stability
and flourished economically through the good system of ‘Afar customary law for collecting tax
revenues from both agricultural products and livestock. The key factor in maintaining the
political and economic stability of the Awsa region was the Hawas River, which ran through
the Awsa Sultanate. The Hawa$ River was the artery of the Awsa Sultanate region
distinguishing it from other ‘Afar Sultanates in the Horn of Africa. (See also Abdallah A.
Adou, 1993:38-40).

As the informants Muhammad Ahmad and Ahmad °Ali Kadr stated, the fertile land along the
HAwas River attracted pious immigrants originally from Arabia. These people introduced new

systems of agriculture into the Awsa Sultante region (see chapter 3).

2.4 The Traditional School of Pile

Dale (home of the Pale Traditional School) is located in the heart of the historical Awsa
Sultanate region. Administratively, it is now part of Zone One of “Afar regional state. It is less
than one km south of the town Aysa‘ita (A‘saité), the capital of the modern district of Aysa‘ita

and the last capital of the historical Sultanate of Awsa.

bale and the fertile land around it belong today to the Kadito clan, who has been there for the
last several centuries. There are rich oral traditions about the Piale area. As the informants
Muhammad Ahmad and ‘Ali Ahmad Kadi told me, it was originally heavy forest and was
cleared by their ancestor al-Hajji Muhammad ‘Abd al-Kadir, the grandson of Aba Sawarib.
The ‘Afar people of Awsa at that time believed that the Dile area was a dwelling of the Jinn
(demons); therefore, it wés called in the ‘Afar language “Ginni Koma” which means “Hill of
the Jinn”. As a result, no one had the courage to approach that area, except Seih Muhammad
‘Abd al-Kadir, when Sultan Hanfare Aydahis (Illalta I) granted him that land. It is said that the
Sultan gave Seih Muhammad ‘Abd al-Kadir an option to choose land wherever he liked; the
Sultan thought that he would choose the best and most fertile area. When the Sultan saw that
Seih Muhammad ‘Abd al-Kadir had chosen an area covered with forests and water and
generélly believed by the indigenous “Afar people to belong to demons, he was surprised: why
did he not choose another better area? Finally, convinced of the sincerity of Seih Muhammad

‘Abd al-Kadir, the Sultan accepted his request and gave him that land in the Pale area as tenure
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for him and his family including his students. On the hilltop the Seih built a mosque. Later,
the name of this Mosque was changed to Dale, which means “stony”, and this name was

extended to the surrounding farmland.

The Dale Mosque was not only a place of worship, but also played a great role in the spreading
of Islam and Islamic culture among the ‘Afar people in Awsa Sultanate, led by the Kadito
scholars. The Kadito clan founded an Islamic tradional school at the Pale Mosque. As
Muhammad Ahmad added, the school also provided non-local students with accommodation
and food; in fact the school had an endowment (wagqf) of fertile land specifi ically for that
purpose glven by Sultan Hanfare Aydahis (Illalta 1). The Pale School has a llbrary, and this

was the source of the manuscripts which I have studied in this thesis.

2009/01/09 07:50+

Figure 1: Dale Mosque in 2009
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Figuré 2 Ruins of the Residence of Ahmad Kabir (n.d).
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CHAPTER THREE: The Kadito family or clan

3.1 The origin of the Kadito clan

According to my informants (Muhammad Ahmad and ‘Ali Ahmad Kadi and the late
Muhammad 'Umar), the Kadrto clan trace its lineage back to ‘Aqil bin Abi Tallb the Qureisi
kinsman of the Prophet (the Ha3imi clan). The most famous Kadito chief was al-Kadi
Muhammad ‘Abd al-Salam; and his ancestor, the famous scholar Abi Sawarib, was the first

Kadito.

There is some confusion regarding the term “A$raf’ in connection with Kadito. Everyone
agrees that the ASraf are a broad tribal group who trace their lineage back to Husein bin ‘Ali
bin AbT Talib, a cousin of ‘Aqil bin Abt Talib. They include the Kadito, but also other groups
(such as Kabirto and Selhak-Sarlfa)

The problem arises when we examine the *Afar history book by Seih Gamal al-Din al-$ami
and his son Hasim (1993). Gamal does not mention the name “Kadito™; instead, he discusses
certain sub-tribes of the Asraf who came from Dale. Dile is the place where the Kadito live,
so it is natural to assume that these A3raf sub-tribes are themselves Kédito, although he does
not use the word Kadito. Seih Gamal al-Din also says that the ancestor of all the A3raf
(including Kadito, presumably) was Abii Sawarib; and his lineage, says the Seih, goes back to

Husein. This would mean that the ancestor of Kadito was not ‘Aqil but his cousin Husein.

This is clearly different from the information I was given by my informants. My informants
strongly argue that there is no nearer relation Between the clan Kadito and the tribe A3raf,
except for their very early common descent from the Hasimi clan of Qureis at the time of the
Prophet. My informants say that the Kadito are descended from ‘Aqil, and not from his cousin
Husein. Of these two accounts, I prefer to believe the story told by my informants. They
themselves are from Dale, whereas Seih Gamal al-Din is from elsewhere, from somewhere on

the Red Sea.

The confusion about the “ASraf” can also be seen in a different way. According to Seih Gamal
al-Din, the Asraf connected to Dale are as follows: 1. Abrat Sarifa at Dale of Awsa in Ethiopia;

2. Dakal Sarifa at Dale; 3. Borart Sarifa at Dale; 4. Daha Seiha at Pale; 5. Bolo al-Sarifa at
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Dile; 6. Sarifa in Tajorra of Djibouti. But my informants (Muhammad Ahmad and ‘Ali
Ahmad Kadr and the late Seih Muhammad: ‘Ali‘Umar) say that these six groups are “Kadito”;
except in the very broad sense, they do not belong to the Asraf, as claimed by Gamal al-Din al-
Sami and his son Ha$im (1993:470-3).

3.2 Biographies of Some Members of the Kadito Clan

According to the main informant Muhammad Ahmad, whom the Kadito consider a leading
intellectual, we can trace a genealogical chain of nine personalities of Kadito scholars, the first
eight of whom served as Kadi (full Judge) in Awsa Sultanate, with the informant Muhammad

Ahmad himself as the latest in the chain. Their names with their biographies are as follows:

1. As already mentioned, the first is Abii Sawarib (“he of the mustache”) who is considered the
grand ancestor of the Kadito clan. There are different versions of his biography. According
Gamal al-Din and his son Hasim (1993:472), Abti Sawarib was originally from “Gobad”
(Goba‘ad), located southwest of Tajorra in Djibouti. Abii Sawarib went to Harar with his
family and participated in the holy wars in Adal sultanate in the 16" century. He returned from
Harar to Tajorra in 1100 A. H. (1688/1689 A.D.) and died and was buried there. The books

that he wrote are still used for teaching both in Tajorra and in Awsa Sultanate region.

My informant Muhammad Ahmad presents the biography differently. According to him, Abd
Sawarib came from Al-Qalgasandiyyah in Upper Egypt; his ancestors had migrated there from
South Arabia in the distant past. He went from Egypt to Mecca, then to Yemen, and finally to
Tajorra in Djibouti. In Tajorra he played a great role as a Muslim scholar, building a mosque
there. There he composed some books on Islamic doctrine which are still taught both in
Tajorra and in Awsa. He also worked as an Islamic missionary in Tajorra, Awsa and even
Harar, after the decline of the Islamic Emirate in Harar. His most famous role was as a

participant among the “Afar group Malasay during the holy wars of the 16" century.

As Muhammad Ahmad told me, during the time of Imam Salman of Awsa (Dardora dynasty),
Abii Sawarib came from Tajorra to Awsa Sultanate. There he at first enjoyed good relations
with Imam Salman, who gave him his daughter in marriage. However, this good relationship
soon deteriorated. At that time Awsa was in a political crisis involving a conflict between

Imam Salman (of Darddra dynasty) and Data Kad'afo, the founder of the following Aydahisso
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dynasty. Abii Sawarib was accused by Ima@m Salman of supporting Data Kad'afo. When Abii
Sawarib heard that Imam Salman was plotting to murder him, he fled at night and returned to

his country Tajorra.

2. Al-Kadi Mu]jammad *Abd al-Kadir, the grandson of Aba Sawirib, was the founder of Dale
traditional school. He came to Awsa to complete the task which had been started before by his
grandfather Abii Sawarib as an Islamic missionary in Awsa. He settled at first primarily in the
place called Wayyira (on the Wayyira triButary of the Awa$ River) in Awsa region and he
stayed there for a while with the clerics of the *“Adoma tribe. When the Wayyira dried up, he
moved to the area of the other branch of the Awa$ River which was called the Nangalta.
Nowadays, the Wayyira has essentially disappeared and the Nangalta is the continuation of the
Awas River. As the informant Muhammad Ahmad says, this shifting of the water flow forced
people to move away from that area to the Nangalta side, where water was available. Among
these people was Seih Muhammad ‘Abd al-Qadir. When he asked Sultan Hanfare Aydahis for
a place to live with his family and students, Sultan Hanfare Aydahis granted him a place which
was called Ginni-Koma “the hill of Jinni” with its surrounding land. This land was fertile, but
it was covered with thick forests and water. Seih Muhammad ‘Abd al-Qadir cleared it,
established a residential settlement there and founded the Mosque of Dile which became the

initial nucleus of the Pale Islamic traditional school.

3. Al-Hajji Yasin, son of Mohammad ‘Abd al-Qadir, studied at Al-Azhar in Cairo. Earlier, he
had studied in Mecca or Medina for an extended period, perhaps fifteen years. This diverse
education made him able in his future life. to comprehend a wide variety of Islamic knowledge.
He was appointed as a Muslim judge (Kadi) in Awsa after his father Muhammad ‘Abd al-Qadir
died, and in addition he played a major role in his society in such areas as political, social and
economic and so on. He was especially well known for his invention of a new system for
storing farm pfoducts in Awsa Sultanate. The main farm product in Awsa Sultanate at this
time was dura Sami (probably maize); Haji Yasin invented a system for stockpiling this grain
by building special chambers with stones, called in ‘Afar “Daro al-Rigi” (chambers for storing

the harvest); which were used as a kind of bank of the products.

As the informant Muhammad-Ahmad asserted, al-Hajji Kadi Yasin also played other important

roles in the society. He was a traditional Muslim doctor and treated different kinds of diseases.
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For instance, he treated leprosy, inﬂamma’tion. of the eyes, and diseases of the stomach like
cholera. It was said that he treated the cholera using clay from underground. This experience
made.him very famous and his name became widespread and beloved among the whole ‘Afar

people in Awsa sultanate. He married a number of women and had many childen by them.

4. Al-Seih Muhammad ‘Abd Al-Salam (Kadr Yasin’s nephew) became Kadt (Muslim judge) in
the Awsa Sultanate region after his uncle Kadi Muhammad son of Seih Dawiid died. This
position was not an inherited position but was based on merit and was competitive among the
Kadito clan; Muhammad ‘Abd al-Salam was chosen for it because no one was as capable as
him among the Kadito clan. Moreover, Muhammad ‘Abd al-Sa[ﬁrﬁ was known for his
courage, frankness and quickness to reach a decision in issues which were related to Islamic
law. He also had been included, along with his uncle Kadi Muhammad son of Seih Dawiid and
Sultan Muhammad Yayo (Awsa), in the delegation to Rome during the Italian occupation of

Ethiopia and Eritrea in the regime of Mussolini.

5. Al-Hajji Basir son of Hajji Yasin succeeded té the position of Islamic judge (Kadr) in Awsa
Sultanate after his cousin Muhammad ‘Abd Al-Salam. He was known as an ascetic and pious
man, and because of that, he ultimately resigned his position as Kadi. His education was
typical for the Kadrto clan. Early in his life he studied basic courses in Islamic knowledge as
well as in Arabic, learning and memorizing the Holy Qur’an from Kadito scholars at Pile
traditional school in his country Awsa. Then he completed his studies abroad, as was the

custom of the Kadito clan, in Mecca.

6. Al-Seih Muhammad the son of al-Kadr Yasin succeeded to the position of Kadt after his
brother al-Hajji Basir had resigned. Like his brother al-Hajji Basir, Seih Muhammad son of
Kad1 Yasin was also a very pious man, and he too resigned his position as Kadi. Like the other
Kadito children, the young Muhammad began his studies by taking basic courses at the Dale
traditional school. Then he left home, as usual for Kadito clan members, and went to Dawwe;
the most famous Islamic traditional school in southern Wallo. He, too, could read and
memorize whole chapters of the Holy Qur’an. ‘His children were Nard, Ahmad, Waddiyyah,

Aminah and Fatumabh.
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7. Al-Haji Ahmad al-Kabir b. al-Kadi Yasin served as kadt and was known for his severity of
judgment in the Islamic court. He was said to be a great scholar, proficient in mathematics,
Arabic, astronomy and genealogy. He was considergd the most skillful Arabic grammarian
(Nahwi) and genealogist. He too studied basic Islamic and Arabic knowledge in the traditional
school at Dale, and then he went to Mecca to complete his higher education. He lived during
the 20th century, including part of the period of the late Sultan ‘Ali Mirah. He married several
wives, who bore him children: Ahmad, ’Abd al-Salam, Mahbiib, Asma, Zahra’, Madina, ‘Abd
al-Tif, and Basir Yasin. '

8. Al-Hajji Ahmad Sagir, son of al-Kadi Yasin, was considered a most careful kadf in the
Muslim court of Awsa Sultanate. Furthermore, during his time, Awqaf (Islamic endowments)
in Awsa increased and became more organized than before. Therefore, he was considered as a

kind of local “Minister of awqaf” as in Islamic countries.

9. The present Kadi of the Kadito clan is al-Seih Muhammad Ahmad Yasin (al-Awsiyyi) who
is the main informant for this research work. Not only is he the current holder of the position
of district kadt il_1 Awsa, but his engagement as kadi extended even outside of the country, to
Djibouti. Further, he is considered a wise and well-educated man among his clan members in
Ethiopia. So, the researcher relied on him in producing this research work, conducting

intensive interviews with him to get information about Kadito clan biographies.

He started his education by learning Holy Qur’an at Dale, as any child of Kadito did. Then, he
together with his cousin Mahbub Ahmad Yasin, he continued by studying basic knowledge in
Islamic jurisprudence (figh of the Safi‘i school) in Dubte, near to Samara, the capital of ‘Afar
Regional State. Their teacher was the scholar al-Seih Husein Nasri, who had previously
graduated from Dﬁ]e traditional school. Thereafter, he continued his education in the Islamic
primary school in Aysa’ita town, which was established by the late Sultan‘Ali Mirah Hanfare.
According to him, he was the first child to register in the first year of that school,
approximately in the 1960s. He completed his primary education at that school. Then, as
usual with the Kadito clan, he went abroad for further study. He was one of four Kadito
children who were sent to Zabid in Yemen in 1968/69 A.D. With the help of the well-known
‘Afar scholar Hajji Asado, who was living in Zabid, Muhammad Ahmad was able to enrol in

the Kuwaiti school in Zabid. He completed his intermediate school education there. In 1972
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A.D. Muhammad Ahmad Yasin returned to his homeland Awsa. In 1974 A.D. he went to
Cairo hoping eventually to continue his education in A!-Azhar University. In fact, when he
reached there, he registered in the Al-Ma‘hadu Al-Baramdni intermediate and high school of
Al-Azhar in Cairo. Unfortunately, after he completed his secondary level, he was unable to
pursue the degree program in Al-Azhar University due to the economical and social problems
he faced as a consequence of the political crisis in Ethiopia during the period 1974/75 of the
Derg regime, which profoundly affected him and his family as well as other ‘Afar people of

Awsa Sultanate.

He intended to return to Ethiopia, but he was forced to stay in the Republic of Djibouti. He
started to work there as an expert in the Islamic Court of the Republic of Djibouti. After a
short period, he was promoted to a vice president in the same Islamic Court. In 1982 A.D. he
was promoted again to president of the Islamic Court of a district in the capital city of Djibouti,

where he served for ten years.

After the Derg regime was overthrown in Ethiopia, Muhammad Ahmad returned home to také
part in the development of Ethiopia. He became head official of the Court in the newlly
established ‘Afar Regional State during the period of the transitional government in Ethiopia.
After almost three years, he was transferred to the office of Islamic court Judge and then he
became head of the Islamic Court in Aysa‘ita town. Later, he was chosen as a reprsentative of
‘Afar Regional State to the Organization of Islamic Affairs in Addis Ababa, where he worked
for three years. Then, he returned to ‘Afar Regional State and worked in the office for
preventing and controlling HIV/AID for two years. Finally, he returned to his original work as
a Muslim judge, in a court of the Afambo District in Afambo Zonal town of ‘Afar Regional

State, where he is still serving today.

There have also been other scholars of the Kadito clan, who were not working as a full Kadi.

To mention some of them:

1. The Kadito scholar Hajji Salih Turab is son of *Abd al-Malik. Hajji Salih was killed by the
Derg army during their campaign to Awsa Sultanate in 1975 A.D. It is known that this scholar
worked as a deputy judge (wakil Kadi) in Aysa‘Tta town, beside his regular job as a merchant

in Aysa‘ita. According to my informant, Hajji Salih Turab completed his basic Islamic
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education at Dale, and then studied in Rayya. He was then engaged as a Muslim deputy judge
by two main Muslim judges, al-Kadi Ahmad Kabir and al-Kadi Ahmad Sagir Yasin, in Awsa

Sultanate.

2. The Kaditd scholar al-Seih Yasin Ahmad Yasin (son of Ahmad Kabir), who passed away in
2009 A.D., was the most prominent scholar among his generation of Kadito, whence his
nickname “al-Seih al-Da‘iyah” (the Proselytizer). He was well known for his fine recitation of
the Holy Qur’an and for his knowledge and interpretation of it. Moreover, he translated part of
the Holy Qur’an into the “Afar language, using Arabic script (‘Ajami) and not the Latin script
that is commonly used today in ‘Afar Regional State. Al-Seih Yasin began his education
studying under two prominent scholars of the Kadito clan, al-Seih Muhammad (son of al-Kadt
Yasin) and his father, al-Hajji Ahmad Kabir YésTn. Then he went with his uncle al-Seih
Muhammad to Dawwe, where he memorized the whole Qur’an and continued his Islamic
studies. Theréafter, al-Seih Yasin Ahmad Yasin went to Egypt to continué his higher
education at al-Azhar University, although he did not realize his ambition of getting a B.A.
there. But in spite of this he influenced the*Afar people through his Islamic teaching and
proselytizing. Especially noteworthy here were his unique Islamic programs broadcast over
radio and T.V. from Djibouti, which benefited the ‘Afar people everywhere in the Horn of

Africa. These programs continue today, even after his death.

3. A third Kaditd scholar was Al-Seih Ahmad son of al-Kadi Muhammad ‘Abd Al-Salam. Hé-
is known by his nickname ‘Kadi Ahmad’. As the informant Muhammad Ahmad described, hé
was considered a great scholar of figh (Islamic jurisprudence) of the Safi‘T School. He was
also proficient in hadith (the traditions of the Prophet Muhammad) and he was known for his
clarity as a scholar. His early education was at Pale traditional school, studying under Kadito
scholars like his father and mostly under al-Seih Muhammad (son of Kadi Yasin). When he

was grown up, he went to Arabia (Mecca-Madina) for further study.

According to my informant Muhammad Ahmad there were also great women Kadito scholars.
Mention could be made of Fatuma Kadi Yasin, Asma’ Kadi Ahmad Kabir, Lialt Ahmad Sagir
and Hélima Ahmad Sagir. According to Muhammad Ahmad, LilT and Asma’ have passed
away, but the other two are still alive. Fatuma is considered the best known of them all. She

was well known for her patience and tolerance, and for her educational role as regards
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specifically female matters such as the do Islamic purification, which must be followed by
several kinds of rituals and worship. Fatuma played an important role in explaining to woman

about menstruation, confinement, and childbirth.
3.3 The role of the Kadito clan within the*Afar community
3.3.1 The direct role of the Kadito clan

Before dealing with the role of Kadito in Awsa Sultanate, it is better to briefly review and
expand on what we mentioned previously. For many centuries, the Awsa Sultanate region
attracted Muslim scholars from Arabia. Moreover, Awsa contributed in important ways to the
Islamic Adal Sultanate since its establishment, and also was its last seat. Therefore, even
before Kadito, Awsa was a center of Islamic learning. According to the informant Muhammad
Ahmad, the pre-Kadito scholafs of Awsa belonged to two well-known tribes called Kabirto and
Seihak-Sarifa. Both of these groups follow the Hanafiyy Madhab (School of jurisprudence),

whereas the Kadito are Safi‘iyy. Iwill discuss both of these groups below.

The scholars of the tribe Kabirto were active for a long period of time in spreading Islamic
knowledge among the “Afar people in Awsa. They contributed much for increasing popular
awareness, especially through Madh al-Rasiil (public poetry performances in praise of the
Prophet Muhammad). Their importance can be undefstood from the existence of eight well-
known mosques in Awsa constructed by the Kabirto in early times and still in use today, each
mosque with its own Jama‘ah (a congregation of Muslims). The Kabirto are also considered as

the descendents of the former Harala Dynasty of Awsa Sultanate.

According to the informant Muhammad Ahmad, the most prominent early scholars of Kabirto
were Seih Kabir Hamzah, his son Seih Kabir ‘Alf, and Kabir ‘Abd al-Bari. These earlier
scholars were known especially for madh (praise of the Prophet). Later, several of the Kabirto
became proficient scholars in Islamic jurisprudence: Hajji Jailani, Hajji Qamard, Haijji Sarif,
Seih Abdu Razzaq and Seih Mubtar. All these scholars of Kabirto received their education in
Mecca and Madind or in Zabid in Yemen. During the twentieth century, the most prominent
scholars were the two brothers al-Seih Siddiq Hamzah ‘Abd al-Qadir and especially his brother
Hajji Asado. Hajj Asado is considered the greatest of the Kabirto scholars. He was well-

known among the scholars of Zabid in Yemen; he received Yemeni citizenship and was
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appointed to higher positions in Yemen. In the recent period a younger scholar can be
mentioned, Seih Mahmiid, the son of Hajji Jailan1. "As far as I know, the legacy of these

Kabirto scholars has not yet been studied by scholars.

The second'grouf) of non-Kadtto scholars are the tribe of Seihak-Sarifa. As with the Kabirto,
the legacy of the Seihak-Sarifa remains unstudied. According to the informant Muhammad
Ahmad, the Sethak-Sarifa are known as the earliest tribe in the Awsa region. They have their
own three traditional schools in Awsa: the school of Sarifa al-Bolo, the school of al-Lasa BGIQ
and the school of Doba‘aytii. These traditional schools received ‘Afar students from all over
Awsa Sultanate, who then returned to their own regions and played an important role there.
The sorts of knowledge which they were taught included: ‘Ilm al-Tawhid (Islamic
monotheism), ‘Ilm al-figh (Islamic jurisprudence), and ‘Ilm al-Hadit (the traditions of the
Prophet Muhammad). The most famous of the earlier Seihak-Sarifa scholars were Hajji ‘Umar
and Hajji Tahah. They were businessmen as well as Islamic scholars and sufis. In recent

times, the most prominent scholars of Seihak-Sarifa are especially:

1) Seih ‘Ali Hamzah, who was knowledgeable in Islamic jurisprudence, in hadit (the
~ traditions of the Prophet) and in tafsir (the interpretétion of the Holy Qur’an).

2) Hajji Sayyidl (Muhammad ‘Umar), who was a proficient scholar in every aspect of

Islamic knowledge. "

3) His son Seth Muhammad .Aan Muhammad “Umar, who inherited broad and dcep

Islamic knowledge from his father Muhammad ‘Umar.

As the informant Muhammad Ahmad explained, in spite of the important role which was and is
still played by .scholars of Kabirto and Seihak-Sarifa, nevertheless the role playéd by Kadito
clan scholars was greater. The activities of the Kadito scholars were most systematic and
efficient because of their well-known traditional school at Dale, which was subsidized by an
endowment (wagf) of fertile farmland for their educational activity and for their own living.
As we discussed above, the Sultan Hanfare Aydahis (Illalta I) donated these lands to the
founding ancestor of the Kadito clan, Muhammad ‘Abd al-Kadir, who established the Pale
traditional school and was the first Kadito Kadi in Awsa. As mentioned, since the early period
of the Aydahisso dynasty from Illalta I until the late departed Sultan ‘Ali Mirah Hanfare (died

2011 A.D.), Kadtto scholars have monopolized the position of Kadf in Awsa Sultanate.
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As the informant Muhammad Ahmad stated, in earlier times, the ‘Afar people were not well
accustomed to Islamic morality and Islamic principles. So it is no wonder that there prevailed
among many of the “Afar un-Islamic practices. Such practices were gradually eliminated in
Awsa by the Kadrtto scholars through their good counsel and their teaching of different kinds of

Islamic knowledge. These un-Islamic practices included the following:

1. According to Islamic law, a divorced woman or a widow must wait for a certain period of
time called 'idda before remarrying. However, the ‘Afar used to violate this requirement.
Before agreeing to divorce his wife (e.g. due to sexual impotence), an ‘Afar man would often
impose the condition that his wife must imﬁediately remarry his brother or another close

relative in his clan. This is a violation of 'idda.

2. In Islamic law, when a man dies his widow is guaranteed a certain portion of his estate for
herself and her children. However, the ‘Afar tribes of Awsa and elsewhere considered all of
the dead man’s estate to belong to the clan, without any concern for his widow or children.
Moreover, if the widow wanted to remarry, they prevented her from marrying anyone who did
not belong to their tribe or clan; she could only marry within the clan, or else remain unmarried
for the rest of her life. This was her only choice. Thus the clan of the dead man had full power

over the widow.

3. Barring a woman from inheriting land from any of her relatives was another un-Islamic
practice ambng the ‘Afar tribes in Awsa. They were afraid that the wealth of the fertile

farming lands might ultimately be transferred out of their clan if the woman married an

outsider.

4. Another bad custom of the ‘Afar in Awsa had to do with the harvest seasons of corn and
dates. Men and women who were.working in the harvest would stay away from their homes
overnight, often making merry with members of the opposite sex and engaging in improper
behavior. This led to many cases of divorce during these periods. Kadi Hajji Ahmad Kabir the
son of Kad1 Yasin was known to have fought against such improper behavior, which as a result

of his efforts was eventually abandoned or reduced.

5. Among the ‘Afar, and throughout the Horn of Africa, possession by an evil spirit called zar

was recognized as a common occurrence. Among the ‘Afar, possession by a zar was restricted
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to women. Thé traditional way of treating zar possession was by hand-clapping, dancing, and
drum playing in a group around the possessed woman. The crowd’s behavior could become
wild and uncontrolled; they might take off their clothes, or slaughter a sheep and use its blood
to propitiate the evil spirit. This kind of Behavior was forbidden according to Islamic belief.
Al-Kadr al-Hajji Ahmad Kabir, the Kadito judge, established a special committee to fight
against this. Nowadays such cases of possession are much less common, as a result of

improved education and of the influence of spiritual leaders like Ahmad Kabir.

As the informant Muhammad Ahmad told me, alongside the Pale traditional school as a main
center, there were also other traditional schools of Kadito in and outside Awsa. These centers
functioned as sub-branches of the main Dale traditional school. There was a school, for
example, in the town of Aysa‘Tta, founded by the Kadito scholars Seih Muhammad b. Kadi
Yasin and Hajji Salih Turab; also a school in a place in Awsa called Seih Hasan (near the area
called al-Abror) which was established by al-KadT Muhammad ‘Abd al-Salam and his assistant
Seih Muhammad Kamal b. Kadi Yasin. Outside of Awsa there was a Kadito sub-school in
Tajorra of Djibouti, at the Mosque of Seih Ibrahim, which was founded by the ancestor of the
Kadito clan Abii Sawarib; today, that mosque is directed by a Kadito scholar called Banoyta
Hajji Turab b. ‘Abd al-Malik. These clerics of Kﬁdfto, beside their main role as teachers and

scholars also, were engaged as wakil Kadi (deputy judge) in their respective areas.

As the informant Muhammad Ahmad stated, the Kadito also contributed to AWsa
economically. This was by developing new methods of farming in Awsa, including the use of
new agricultural techniques and tools. Some of the tools, Muhammad Ahmad said, were
brought from Harar to Awsa by the ancestors of Kadito. Three specific techniques can be

identified:

» According to the informant Muhafnmad Ahmad, one agricultural instrument was an
iron piece which is called by the ‘Afar of Awsa hilkat (apparently Arabic halga “ring,
link, disk™). Muhamlﬁad Ahmad’s description was not fully clear to me, but apparently
this piece was intended to strongly connect parts of the plow, or the plow and the long
wooden shaft, to each other. Previously the Kadito of Awsa had used a rope for this

purpose, which however was not strong enough and was always coming loose.
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» Muhammad Ahmad also described a second farming instrument, called a ko ‘ar, which
was invented by the Kadito at Dale. This is a long hollow “pipe” made of bamboo or a
bamboo-like cane which is used for dropping seeds into the earth. The seeds slide
down the pipe into the furrow just ahead of the plow, which immediately covers them
with soil. Two men work together: one leads the oxen, the other keeps the pipe filled
with seeds. This is a big change from the traditional manner of planting seeds. The
‘Afar farmers used to sow grain by scattering handfuls of seeds through the air, as is
still done in other parts of Ethiopia. The disadvantage of this traditional method was
that the seed stayed on the surface of the earth. Birds could eat it; and even if the seeds

- successfully sprouted, the roots would not go deep fnto the ground and the plants could
be easily blown over by the wind. With the new method, the seed was immediately
buried in the ground. Birds could not eat it, and the plant’s roots would grow deep and

strong.

» The third farming innovation mentioned by Muhammad Ahmad was the development
of ston€ storage chambers for storing agricultural products. According to'Muhammad

Ahmad, this was the invention of the leading Kadito scholar Ahmad Kabir Yasin.

According to the-informant Muhammad Ahmad, a picture of these special tools was used as an
identifying mark of the Kadito clan. They put this mark on the bags of their products or used it
as a brand on the bodies of their animals, especially on their necks. Each ‘Afar tribe had its
own brand, which helped them to recover lost animals, especially camels. Therefore, the

Kadito mark became well known among all the ‘Afar tribes near Awsa.
3.3.2 The indirect role of the Kadito clan: The students of Dile

The indirect contribution of Kadto scholars was made by their students, who graduated from
bale traditional school and returned to their homes as teachers. As stated by the informant
Muhammad Ahmad, the students were from diverse ‘Afar regions aﬁd tribes, not all from
Awsa. The students passed on to the ‘Afar what they had learned from the Kadito: how to
perform prayers, fasting, Zakat (charity), pilgiimage (hajj) and so on. They also served as
Kadr or wakil Kadi (deputy Judge) in their districts where there was no kadi of the Kadito clan.
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The areas most influenced by students of the Kadito clerics were five. I will discuss these in

turn.

The first area which was influenced by Kadito students consists of Dubte town and its
surrounding areas, approximately 10-12 km east of Samari. The informant Muhammad
Ahmad mentioned several well-known Kadito stﬁdents from this area: Kadi Kad’a Seih Husein
Nasri, Kadi Husein Sagir Nasri and ‘Asa ‘Ali ‘Abdallah. The first two were made deputy Kadi

in their local areas. All were active in teaching Islam.

The second area which was influenced by students of Kadito scholars was the region of Mille
and Galaha, southwest of Samara on the main road which runs between Addis Ababa and

Djibouti. A noteworthy Kadrto student in this area was the prominent Seih ‘Arab.

The third area which was affected by students of Kadito scholars was the area of Sifra (or
Chifra). The Sifia region is located northeast of Dessie, in the lowlands just below the foothills
of the mountains of Abyssinia of northern Wallo. The students of Kadito from this area were
the children of Seih Wagris of Sifra. After returning from Pale to Sifia, they established a
mosque there which is known as the Mosque of the children of Wagris. Of these children of

Seih Wagris, Seih Muhammad Amin Wagris is still alive today.

The fourth area is Inming, in the northeastern part of Awsa sultanate. Here the most notable
personality was Seih Hayyu of Immino. According to Muhammad Ahmad, he learned only
through listening (apparently not through reading and writing). Nevertheless, Seih Hayyu was
a prominent student among his colleagues at Pale. He also held the responsibility for bringing
up the children of his teacher Kadi Yasin. He repeatedly went back to his country Immino to

advise the ‘Afar trlbes there about Islam.

The fifth area is Dar Hakaji which is near Inmins. The most noteworthy student from that
area was a worman, called Hajja Kaydah. Like Seih Hayyu, Hajjah Keydah learned by listening
only. She was a well-known woman jurist (fagiha). Furthermore, she established a mosque in

her region (Dar Hakajt), and appointed for that mosque an Imam
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3.3.3 Marriage practices of the Kadito

The marital system of the Kadito clan as well as‘ the Seihak-Sarifa tribe is different from that of
the other ‘Afar tribes. In traditional‘Afar marriage, which is called in the ‘Afar language
absuma, the man generally marries the daughter of his mother’s brother or the daughter of his
father’s sister. This holds for most of the ‘Afar who are living in Ethiopia, Djibouti and
Eritrea, especially in the countryside and especially in the southern and western areas.
However, the Kadto clan and the tribe Seihak-Sarifa have been in many respects assimilated to
general Arab culture, including marriage customs. Thus a man can marry any of his cousins,
including the daughter of the father’s brother or the mother’s sister, which in the general ‘Afar
culture is considered as a taboo. In addition, according to the informant Muhammad Ahmad,

the only tribe with which the Kadito clan normally has marital relations is the Aydahlsso

Dynasty tribe.

As the informants Muhammad Ahmad and Ali Ahmad Kadi explain, marriage among the
Kadito follows a process that has been part of their inherited culture since the 15th century,
The young man first approaches (indirectly) the girl’s father or her close relative. This
involves a special engagement ceremony, as the first step on the way to marriage in the near
future. Important personalities from both families (bridegroom and bride) as well as the elders
are present on the occasion of the engagement. This day is known by the name of al-Fatihah
(the day of opening or engagément) or Fatihatu Aklati. A main object of this ceremony is to

fix the date for the marriage.

The marriage ceremony among tﬁe Kadito clan and Seihak-Sarifa always occurs on Friday
night after the evening prayers (‘i33’) in the Mosque of Dale. This follows a tradition of the
Prophet Muhammad that there is special abundance and blessing from God during the night of
Friday. Preparations for the wedding always start three days before the marriage ceremony,
although in the past it used to be five days before. The wedding ceremony in the Mosque is
known as Madan (the oral contract of marriage). Leading representatives of both families are
present, mcludmg a Qadi who legally performs the marriage. The girl herself is not present;

she stays at home, but she sends to her consent orally with three trust worthy witnesses.

After the official wedding ceremony, the following ceremonies follow immediately:
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1) Early the next morning a sheep (a Big sheep) will be sent from the bridegroom to the

home of the bride with five kilos of butter. At noon of the same day, the groom sends
- 25 kilos of dates, five kilos of coffee, and one kilo of henna, and also an ox as a gift to
the bride’s father.

2) The bride-price to be paid by the groom is traditionally 48 birr (in silver) to the bride’s
mother and 24 birr (in silver) to the brid_e’s father. The money gifts, put in a specially
ornamented basket which is prepared for this purpose, are sent in a special public
procession to the bride’s parents. 7

3) Starting from the Monday after the wedding until the afternoon of Wednesday, the
wedding festivities continue in the house of the bride. Then on Thursday, they must be
transferred to the house of the groom. ‘It is worth mentioning that there is no mixing
between opposite sexes in the wedding celebration at all. Men and women celebrate

separately. Each sex has its own special folklore, dances and invocations of God.

A significant event that occurs just before the wedding ceremony itself, on the same evening, is
a special bath and purification of the groom, after which he puts on special new clothes made
for the wedding. The bath and purification are. done according to the order of elders who are
present on the occasion, and they also assist him in putting on the new clothes. These include
the traditional ‘Afar skirt, and a tunic to be worn on the upper part of the body, a tarboosh for
the groom’s head, an umbrella, a stick, a finger ring and a locally produced fan made of woven
sticks. The elders dress the bridegroom in these things, one after the other. After this he

stands above the other people, in an elevated place.
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CHAPTER FOUR: Catalogue and philological analysis of the MSS of
Kadito

4.1 General characteristics of the collected MSS at the library of Dale
mosque (brief survey of MSS)

The manuscripts which I found belong to the ‘Afar Islamic religious scholars of the Kadito
clan at DaleTraditional School (at Pile Mosque). In this chapter I will briefly list all the MSS
which I found in the library of Dale traditional school, not all of which are by Kadito scholars

Then, T will describe and analyze in detail ten of these MSS, all by Kadfto scholars.

In fact, it was very hard to carry out a study of the library at Pale traditional school. This was
due to the disorder in the library, with MSS dispersed here and there all over the library (see
fig. 3) below. Moreover, some parts or folios of these MSS as well as old printed books were
kept in or outside of old wooden boxes at the Mosque. So, general conditions of the MSS in
that library were very bad. It was very hard to get any full MS in all its parts. The Kadito are
well experienced in decoration of MSS with illustrations, diagrams, marginal anotations and
skillful handwriting. But on the other hand, they did not give due attention to proper
bookbinding, with the result.that almost all of the books are falling apart. This technical
problém of poor binding was accompanied by a-lack of awareness about the preservation and
safeguarding of the MSS. Many of the MSS are very badly damaged on their edges, and with
rips and disfiguration on the folios. These were partly due to man-made causes and partly to
natural causes like fire, rain, insects and so on. In particular, the informants Muhamrﬁad
Ahmad, ‘All Ahmad Kadi and the late Muhammad ‘Ali ‘Umar all confirmed that the Derg
army caused much damage through looting and setting fire to precious MSS during their

campaign to Awsa in 1975 A.D.

Many of the MSS which were produced by Kadito scholars were for religious purposes. I
found three copies of the Holy Qur’an, one MS of Figh (Islamic jurisprudence), two MSS of
Tawhid (Islamic Monothelsm) and two prose MSS consisting of praise of the Prophet (madh).
Furthermore, there are some MSS about Arabic language and literature: Arabic grammar or

nahw (two MSS), morphology or sarf (two MSS) and poetry in praise of the Prophet (five
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MSS). In addition, there is one MS on astronomy, as well as letters which were sent by leading

personalities like Mufti Siraj and others to Dale, addressed to Kadito scholars.

The photograph below shows the general condition of the MSS in the library.

(Figure. 3)
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4.2 Circumstaﬁces of the establishment of the library at Pale traditional schooll (when,
who, how and why)

According to the informants Muhammad Ahmad and *Alf Ahmad Kadi, the date of the Kadito
library goes back to the establishment of the Mosque at Dile (see chapter 3). The mosque
contained the Pale traditional school, and ‘from the beginning, books were necessary for
worship at the mosque as well as for the students at the school. It is worth mentioning the most
prominent scholars of Kadito who shared directly or indirectly in collecting MSS and bringing

old printed books to the library. According to the informants, these were:

1. Muhammad ‘Abdu al-Kadir himself, the founder of Dale, who lived at the time of
Sultan Hanfare Aydahis (Illalta I).

2. Kadr Yasin b. Hajji Muhammad lived around the reign of Sultan Muhammad
Hanfare (Illalta IT) and of Yayo Muhammad Hanfare (Dadas Yayo).

3. Hajji Basir b. Kad1 Yasin and his brother Seih Muhammad b. Kadi Yasin lived in

the time of Sultan Yayo Muhammad Hanfare.

4. Kadi Muhammad ‘Abd al-Saldam was a nephew of Kadi Yasin and lived in the

period of Sultan Muhammad Yayo Muhammad (Dadas Muhammad).

5. Al-Hajji Ahmad Kabir and Ahmad Sagir were two brothers, the sons of Kadi Yasin;
they lived during the reign of the late departed Sultan‘AlT Mirah Hanfare who died
in 2011 A.D.

The collection of books at the library of Dile traditional school began to be created through the
copying of MSS to fulfil the needs of the school before the emergence of the printing press.

The Kadito scholars wrote many MSS in Arabic on different Islamic and Arabic subjects.

After the emergence of the printing press and printed books, the Kadito scholars endeavored to
acquire printed books from the Middle East. _Indeed, according to the observation of the
researcher, the Mosque of Dale is crowded with many old printed books. The Kadito had a
long-established educational relationship with the Middle East. This was basically as a result
of the Kadito custom of pursuing their education abroad: in Zabid (Yemen), in Mecca and

Madina or at Al-Azhar in Cairo. In addition, all of the leading Kadito scholars had made the
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hajj to Mecca, as shown by their title Hajji. All this testifies to the Kadito clan’s long and
strong relation with the Islamic countries of the Middle East, arguing that they were certainly

in a good position to find printed books there on Islam and on Arabic.

The library of Kadito at Dale also contains some MSS produced by other Muslim scholars
from other Ethiopian regions. Here | will present four such examples, out of a total of nine
MSS that I found. The first is a MS entitled «>Uall @-u pbi A e =g by the great Islamic
scholar Seih Zakariyya al-Ansari. It is about F: igh (Islamic jurisprudence) of the Safi‘i school.
The MS had beéln copied by 35U\ 35l ustad al-'asatida ‘master of masters” Kabir Ahmad
Hajji ‘Abd al-Rahman. According to a letter dated 1381 A.H. which was found inside the
MS’s pages, the MS was sent to Yasin Muharhmad of Kadito by its former owner, Muhammad

Zein b. Seih Muhammad.

A second example is a MS enfit!‘ed‘,fll'-f\d'inkah al-Gaybiyyah, by Seih Muhammad Sirdj—
evidently Mufri Siraj, who is a Mufti aI¥Habq§a (an Ethiopian cleric, and therefore not a
Kadito). The MS also reminds me personal]y ofa prihled book 1 once read about Mufti Siraj,
which gives his responses to questions by Ethiopian students in Saudi Arabia. T found the
contents of this printed book to be velry similar to this MS from the ]ibi'ary of Pale. The MS
deals with the issue of tawassul, i.e. intercession to Allah by invoking the namne of a deceased
saint. This is a Sifi prabtice, but is rejected by Salafiyya scholars. The MS is a fesp()nse to the
Salafi idea that anyone'who follows this practice is falsely ascribing partners to Allah (§irk).
The MS’s auvthor rejects this salafi idca: rather, any Muslim who beiongs to' &l Jal 4Rl al-
Qibla, that is, who prays in the correct direction (¢gibla) facing Mecca, cannot be called a

heretic (kafir).

A t.hird_ example cﬁ‘ a non-Kadito MS from Dale is short MS entitled Xl gill g i Tabrid al-
Fawa'id by Seih Mu}_iamm;':d Sirdj Halifa al-Najhani who was also a Mufit al-Habasa, an
Ethiopiun Muslim _ciefic_. F his MS was serit to the Kédfto scholar Seih Yasin b. Seih Ahmad
ai-Awsiyyi. l'I’.}'le content of the MS is‘.z_ldviue, preacl'lin'g, the significance of me_ntioning Allah

(God), and praise of 'thf; Prophet Muhammad.

A fourth example is a poetry MS which apparently is trom Awsa, but not written by Kadito

scholars. The scribe is given as Muhammad bin Mahmiid. As the late informant Muhammad






‘Ali ‘Umar asserted, this man probably is one of the §eibak-§arifa scholars in Awsa, and ineed
this kind of poetry is believed to be associated with the Seihak-Sarifa scholars in Awsa, who
call it by the name of al-Burdah. By contrast, as he said, Kadito scholars use the genre called

al-Qasidah al-Witriyyah for praise of the Prophet (madh).

These Islamic documents from outside the Kadito clan are a reflection of the leading rolé
played by the Kadito in the educational process in Awsa. This contribution of Kadito came at
a time when secular education as observed nowadays in Ethiopia did not exist among the
‘Afar. The role of the Kadito scholars through the Dale traditional school was parallel with the

role which was played by the Ethiopian orthodox churches among the Christians.
4.3 A brief list of the MSS in the library of Pale

The total number of Arabic MSS that come, directly or indirectly, from the library of Dale
traditional school (excluding printed books) were 29 MSS. I divided these into three groups
which I called A, B, C. Group A MSS were writfen or copied by Kadito scholars and explicitly
bear their name. These comprised 8 MSS including a single sheet recording a judge’s decision.
The second group (B) comprised 14 MSS which did not bear their copyists’ names. The third
group (C) includes 7 MSS, bearing their copyists’ names, which were produced by Muslim
scholars outside of Dale and imported or brought to Pale. I did not include the MSS of group
C in my philoiogical analysis simply because they were not Kadito products. ‘Rather, this
philological analysis includes 5 MSS of group (A) and 5 MSS of group (B) for a total of 10, as
we will see below. The other 19 MSS of the three groups (3 MSS of A, 9 MSS of B and all 7

MSS of C), I included in my list for every group but with no discussion.

Of these 29 MSS, four were not found in f)a‘tle but in Addis Ababa, in the possession of a
Kadito man named ‘Ali Ahmad Kadi. One of these (group A) bears the name of a Kadito
copyist. The other three (group B) have no explicit indication of “Kadito”, but I included them
based on the testimony of ‘Ali Ahmad Kadi. None of these four were among the ten MS_S‘I

selected for detailed analysis, although I mention them all in the lists below.

In my catalogue, my intention was to present MSS copied by scholars of the Kadtto family
which means group (A); but, I did not find as many MSS as [ hoped in this group. Of the 8§
MSS in group (A), only 5 seemed useful for philological analysis. Of the remaining 3 MSS,
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two are of the Qur’an and one is a brief legal judgement. Because of this very small number, I
also did philolegical analysis on 5 MSS of group (B), even though they did not bear their
copyists’ names. I did not really have any other alternative. (Note that group (B) included
several MSS on figh ‘Islamic jurisprudence’ of the Safi‘iyya School, which is the same school
of jurisprudence (madhab) as that of the Kadito family. In selecting the 5 MSS from group B,

my criterion was thematic diversity.

The MSS of the 3 groups (A, B, C) are listed below. Those which I will study in detail are
marked with a bullet ().

A. This group (A) contains eight MSS which were produced by Kadito scholars whose name is
explicitly stated in the MS. Seven of these MSS were found by the researcher in the library of
the Mosque at Dale. In addition, one copy of the Qur’an was found in the home of ‘Ali Ahmad
Kadi in Addis Ababa. The 8 MSS are:

1. Holy Qur’an copied by Ahmad b. Kadf Yasin, in excellent handwriting but with no binding,

which consists of 275 loose folios. It is currently at the home of Muhammad Ahmad in Dale.

2. ® Aqgidatu al-'Awwam fi al-tawhid, a fragmentary MS about Islamic monotheism with no

cover, consisting, of 17 folios and copied by Hanfare (Ahmad Sagir) b. Kadr Yasin.

3. A single page which is a judgement issued by Kadi Basir b. Yasin in 1209 AH (1809 AD):
This document is written on the reverse side of the title page of a printed book on figh entitled
Minhdj al-Talibin wa-'Umndat al-Mufiin. The judgement treats the theme of a disputed
inheritance of books that were distributed among the sons of the Kabirto saint Hajji Kabir after
he died. This page also contains some other text which is not clear, writtgn in different and bad

handwriting; it apparently is an invocation to be recited at graves.

4. e A fragmentary MS on astronomy which is entitled 'Aris al-Samar fi manazil al-gamar
tasmiyat al-sahar ‘Nocturnal conversation for determining the Houses of the moon and an
exposition of how to identify the time of the early dawn’. Only 6 folios remain of this MS. It

was copied by Ahmad (Kabir) b. Yasin.

5. ® A manuscript of madh poetry in praise of the Prophet Muhammad entitled al-Qasidah al-
witriyyah by Ahmad Kabir b. Kadi Yasin. The MS consists of 134 folios.
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6. ® A Qasidah (untitled) in praise of the Prophet Muhammad copied by Ahmad Kabir Yasin,
written mostly in black ink, but with some lines in blue or red ink. This MS has 61 folios, but

it is still only a fragment.

7. o This is a fragmentary MS consisting of loose sheets. It is about 'llm al-Sarf
‘morphology’, copied by Ahmad b. Kadi Muhammad b. Hajji ‘Abd al-Salam. There are 11

folios.

8. Holy Qur’an copied by Kadi Yasin, bound and in excellent condition. Now in the home

of°Ali Ahmad Kadi in Addis Ababa.

B. This is a list of fourteen MSS comprising group (B). All of them are found in the library of
the Mosque at ale except three MSS which are at the home of ‘Ali Ahmad Kadf in Addis
Ababa. Most of them are fragmentary MSS. They generally deal with Islamic religion, Arabic

grammar, and praise of the Prophet Muhammad. As follows:

1. Untitled poetic MS about the miracles and biography of the Prophet Muhammad. Since this
MS is fragmentary and consists of only 7 loose sheets, it has no colophon. Therefore, it does
not bear the name of the author, the copyist and the date. The MS has been badly affected by
insects and/or Weather, and considerable damage on the edge of all its folios is visible. The
copyiét’s handwriting is normal. Ink is basically black but with red ink for important words or

phrases. Contains many annotations.

2. This untitled MS is about the biography and praise of the Prophet Muhammad (galdt ‘ala al-
nabiyy). Each line is written inside its own individual double-lined frame; the frame is colored
with a very light orange-red wash of paint. The MS consists of 36 loose sheets and has no
colophon; hence, it does not contai_n the name of author, copyist or date. Black ink, excellent
handwriting. Surprisingly, this MS had 36 folios on my first field trip to Pale, but I only found

7 folios on my second trip, and nothing at all on'my third trip.

3. @ MS entitled tuhfat al-"ihwan fi wada' Sahr ramadan. The title appears in white letters on
a black inverted triangle. The text urges the reader to do good deeds and to stop evil deeds
particularly during the month of Ramadan. In addition, it mentions the greatness of Allah,

kindness of the prophet Muhammad, Abii Bakar, and ‘Ali. The MS has 19 folios and seems to
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have lost some folios. It was composed by the scholar Abi al-Faraj ‘Abd al-Rahman, but the

copyist is not known.

4. This MS consists of 35 loose sheets. It is a commentary entitled Bab al-I'rab min kitab al-
Ajurrumiyya on Arabic grammar with many marginal annotations. The author of the
commentary is not known, nor is the copyist; owner and déte, since the MS does not have any
colophon. According to my informant Seih Muhammad ‘Umar, the MS is a commentary and
interpretation of the well-known _textbook al-Ajurrumiyyah which was composed by Abii
‘Abdallah b. al-Du’alt al-Sanhaji, who is known by his nickname Ibn al-Ajarrumi. 1 found this
MS in my first field trip to Pale, but I could not locate it in my second and third trips.

5. ® This a MS of the main text (matn) of the famous book Alfiyya on Arabic grammar, written

by the well-known scholar Muhammad bin Malik. This MS comprises 14 folios.

6. MS of figh of the Safi 7 school entitled ‘umdat al-salik wa- ‘uddat al-nasik. The author is the
scholar Sahab al-Din Ahmad b. Naqib al:$afi‘T. Folios were stuck together, so I could not

count them or read all of them.

7. @ Another version (with readable pages) of the same text ‘umdat al-sélik wa-uddat al-nasik,

82 folios.

8. ® A 5-folio fragment of a MS on figh. It bears no title or name of its copyist or composer.

9. An 8-folio fragment of a MS on figh. It bearé no title or name of its copyist or composer.
10. e Kitab fath al-Rahman fi Dikr al-Salat, MS in praise of the prophet Muhammad, 79 folios.
11. MS of the Holy Qur’an by unknown copyist, 340 folios, bound but with no cover.

12. Kitab Muhtasar Tanbih al-’Anam, a large book of madh detailing the excellent qualities of
the Prophet Muhammad. The MS is written in excellent handwriting and consists of 182
folios. There is a colophon which includes the title of the MS, but no author or copyist and no

date. Next to the colophon are the dates of birth.for some children of Kadtto. Found in Addis
Ababa.
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13. Du'a’ Tugra’u fi Madh al-Nabiyy fi Laydli‘min Sahr Ramadan “prayers in praise of the
Prophet to be read at night during Ramédﬁn”. This MS, although bound, appears to be the
oldest I have seen because its paper is discolored, cracked and extremely fragile and brittle. It
consists of 46 folios. This MS contains no author, copyist, date, because it has no any

colophon. Found in Addis Ababa.

14. No title; contents are similar to the preceding MS. The MS consists of 54 folios. No

colophon therefore no name of author or no copyist and no date. Found in Addis Ababa.

C. Group (C) includes seven MSS which were produced by other Muslim scholars (not Kadito

scholars) from different Muslim areas of Ethiopia. These are as follows:

1. Untitled fragmentary MS of madh poetry in praise of the Prophet, consisting of 57 loose
sheets by an unknown author. As my informant Muhammad ‘Ali “Umar said, this poem seems
to be a kind of Qasidah al—Burdah. Therefore, it is likely that it belongs to the Seihak-Sarifa
clan in Awsa and not to Kadito, because Qasidah al-Burdah is known to be characteristic of
Seihak-Sarifa whereas Qasida al-witriyyah is characteristic of Kadito, when writing madh for
the Prophet Muhammad. The MS was copied by Muhmmad b. Mahmiid from Seihak-Sarifa.
Excellent handwriting, mainly in black ink but with sdme lines in red ink. The MS shows its

date of completion: 13" Jamad al-Awwal of the year 1227 AH.

2. Manuscript consisting of one sheet on tawhid ‘Islamic monotheism’. It was written by

Hummad b. Hanfare b. Hummad, also from Awsa region but not a Kadito.

3. Manuscript on figh of the Safi‘i School. A complete bound book in very good condition; I
did not record the number of pages. Originally the MS was entitled Nuzum manhaj al-tullab
by Seih al-Islam Zakariyya al-Ansari. Then it was copied by ‘ustad al-’asatida (Master of
Masters) Kabir Ahmad Haj “Abd al-Rahman (a non-Kadito), though with a slight change of
title, Mubhaj al-Ahbab fi nuzmi manhaj al-Tullab. The MS itself is not dated. Inside of the
MS, I found a small one-page letter which says that Muhammad Zeyn sent this MS via ‘Ali
Faris to “his brother in Allah” Ahmad Yasin (a Kadito). The date of this letter was 8 Rajab,

1381 AH.
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4. A fragmentary MS entitled al-minhah al-gaybiyyah and was written by Seih Muhammad
Sirdj al-Mufti b. Seih Muhammad Sa’id al-Jabartiyyi al-Anniyy (not Kadito). The MS consists
of 13 remaining folios and was written as a reply to salafiyya theology. The date of writing

was Saturday, 17 Rajab, of the year 1423 A H.

5. This is a fragmentary MS, entitled fa’idat al-dikr of Seih Abi al-Hasan al-Sadili. It has
evidently lost some folios; what remains is only 4 folios. The content is not fully clear; it
seems to be a mixture of prayers and praise of the prophet Muhammad. The MS was copied or

edited by Ahmad al-Badaw.

6. MS of the Qur’an, consisting of 319 folios, copied by Muhammad bin Hajji Hamad Jaba

(non-Kadito name). No binding or cover.

7. A manuscript about the religious significance of dikr, entitled Tabrid al-fawa’id and
composed by Muhammad Sirdj Halifa al-Najhani (Mufti Sirdj). The copyist was Ahmad
Mustafa b. al-geib ‘Abdallah al-Bayliyyi af—Haﬁaﬁyyi who sent it to his “brother in Allah” al-
Seih Yasin b. al-Seih Ahmad al-Awsiyy (a Kadito scholar in Awsa). Six loose sheets written

on unlined smooth paper.

4.4 Description of 10 MSS

Descriptions will be given 10 MSS from two groups, A (name of Kadito copyist appears in
MS) and B (no name of copyist appears), excluding group C (MSS from abroad) from

description. These are as follows:

. Title of MS is sl dpaus & 3 jadll Il & el g2 ‘Arils al-Samar fi manazili al-Qamar
Sarh tasmiyat al-Sahar ‘Nocturnal conversation for determining the Houses of the moon and an

exposition of how to identify the time of the early dawn’.

This MS is about Astronomy for identifying the time of prayers or fasting, especially the dawn
prayer (fajr). I took a digital photo of this MS in my first field trip to Pale. But, unfortunately

I was unable to find it when I returned to the same place for my second and third fieldwork.

Dimensions: 5 x 3.65 cm, the distance between lines is 1 cm only.
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Material: Written on sheets of a thick paper which is folded and thus made into two half

leaves.

Number of folios: 6 folios

Lines per page: Variable

Binding: It does not have any cover and the leaves are not sewn.
Handwriting: Handwriting of the MS is ruq ‘ah, of average quality.

Date: The colophon does not give the date of starting, but it does give the date of completion

written out in words. It was finished in the afternoon of Wednesday, 24 Ramadan 1371 A. H.

Copyist: As many informants told me, this MS. was copied by Ahmad Kabir bin Kadi Yasin.

The colophon identifies him as “Ahmad bin Yasin”.
Owner: The owner of this MS is Muhammad Ahmad Yasin, of the Kadito clan.

Contents: The MS basically contains instructions for recognizing the times of prayer in the
different seasons of the year. In addition, written on the outside of the colophon proper and in
a different handwriting, the MS gives information about the birth dates of various Kadito
children and about the war which broke out between Muhammad Sagir Yayyo and the last

Sultan, ‘Ali Mirah.

Following are excerpts from the astronomical part. To orient the reader, the text is clearly a
prose commentary on another text written by someone else. That original text is composed as
poetry with two hemistiches separated by- «; twice the symbol « divides a word in two = s=lb

ely ¢l lb = and Cpasw = O+ ). As best I can, I will try to write the older poetic text (which
is corﬁmented on) surrounded by quotation marks, followed by the commentary. Words
written in (parentheses) in the Arabic text indicate either marginal additions, or my correction

to apparent errors in the text. The text is difficult, and its meaning is not always clear.

g gl Tl ) s (e 0 4838 dius IS (¥) Al (o ol A e S acind e (o 8 Ol s (0 5) e 48 JU8 138
c U Al mill plaialy fay 13
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And for this reason he said “a day” (and added) “and two days”, then he explained: when each
zodiac sign meets the dawn for (two) days every year. And he presented this according to the
Coptic months, the first of which is Tut, which is he began with the meeting of the dawn in [the
sign] hartan [which happens in Tit]. And he said:

Olasall lalls gl 5 pall pide s (Bl (8 4ia 4 peay 525 3 | GEAN alse ) guen s agn 5 J jadll ol

sl dile die g elel s Lanil) alf (e lansny <53 J ol

“Before Tiit, the dawn appears every year in hartan [the 11™ mansion of the noon]; thereafter it
appears in sarfa, [which is] the 12™ [mansion of the moon]; the dawn is clearly visible to the
eye.” And the two days just before Tiit are considered as belonging to the “extra month” Nas?’
[in Ethiopia: equivalent to P’agme ?]. And the ha’ in minhu [see Arabic text, above] refers to

Tuat.

Alea Laaaly ) AllS pmy L) (e s Glaall JlaallS Lga g saii o ol gally (e 5 puald

“Then on the 25", in Bootes [the 13" mansion], its star appears like juman [pearls]”. Juman

means beads of silver, like pearls; its singular is jumana.

e s 4 pe g 4y et (8 llandly il | gy (ol o (o Ak (4 je) L pde dlawy o 5oy (All) ol
osiallydie 5 jaaia Giaill 5 ga e andl Ay )i g5 el

“Then on the 8™ of Babih, it appears in the ‘Bier of Simak’ [a star in Virgo; the 14" mansion]
low down”. That is, the dawn appears in Simak in the month of Babih; and its “bier”, I mean
the “Bier of Simak™, consists of four stars in the shape of a bier descending from it toward the

south.

568 oY) (s ged e Gaalall G381 g 4y g Rl (O iy el el g3 Taaall s (9 3485 el dia o gl Sl
3 Ul L il (s gof Jadlad) 58y oS 13K Loyt g o M jua Ay pual) Ll QUi g Ay puall ) gl (J i
e bapaill o3 ALl (puiall

“That day in it [8™ of Babih] is the 5™ of Tishriin, the first of the months of the Syrians”. This

means that the 8" of the month of Babih is equivalent to the 5™ of the month of Tishrin al-
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Awwal which is the first Syriac (Suryﬁniyya) month. And one also says “al-Sirriyaniyy” (?)
with Kasra and rd’ and gemination (??). And this is how the hafiz Abu Talib the Salafi said it,

as we learn from Abu al-Hasan, the poet of this qasidah.

1371mgogggjz4:“3\5.1”,.__.‘,,&.,11ijﬁgmtﬁjmmwﬁsmlmmt@'c_,_uj
4 i 4 16 o ¥ ALY p a3 s LAl 0 ginm Sama iy i 1 pm ple el (i ol g 5,
Gy dle 71 e o Galull patil y 17 Guedll o sr (I capaldl el go e g bl i adll agiay S s
a5l S i | o Sl 35Ul il e | iyl Sall Al a5y (o0 1374 B il 3y ol s

ha daal plall cy aial 5 € saal oy Adile caly Al

‘My daughter Asma, the daughter of Ahmad Kabir, was born on Tuesday evening in the month
of Ramada when 2 nights had elapsed in it [i.e. in Ramdan] in the year 1371. And the “war”.
between Sultan “Ali Mirah Hanfare and Muhammad Sagir the son of Sultan Yayo Occurred in
[the month of] Muharram on Wednesday night on the 16™. And many people were killed in it,
among them Seih Sifa al-Yalmi and others. And the “war” continued until Thursday the 17",
And Sultan ‘Ali Mirah was victorious over him [Muhmmad Sagir] and defeated him on that
day. And this happened in the year 1374 after the Hijra of [Muhammad], the one who has
power and glory, many the best blessing and peace be upon him. And in that year in [the
month of] Safar were born ‘A’ia, the daughter of Ahmad Kabir, and Amina, the daughter of
Hajji Ahmad $Sagir’. [Comment: the author is Ahmad Kabir himself]’.

2. MS. (B7): entitled <lulill 2= 5 ALl 33ee “Umdatu al-Slik wa-Uddatu al-Nasik ‘support of the

mystical seeker and kit-bag of the anchorite’.

Dimensions: 22 x 18 cm; distance between lines 1 cm.

Material: Unlined old paper. Pages very badly affected by rain, torn, eaten by insects and/or
weather-beatené further, the edges of some folios seem to have been burnt by fire. MS needs
restoration.

Number of folios: 82 folios.

Lines per pages: Variable
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Binding: The M.S is bound in old cowhide énd is sewn. But the cover is at least half
disintegfated and the sewing has come loose from the folio papers. Nevertheless, all the folios
remain inside of the cover (or what is left of the cover).

Handwriting: Regular |

Seribe: Unknown

Composer of the MS: As indicated in the introductory folio, the composer was the scholar
Sahab al-Din. '

Owner: The MS. is kept at the second home of Muhammad Ahmad in Dile.

Date: Not giveh.

Content: This MS is fundamentally about figh ‘Islamic jurisprudence’ concerning worship,
according to the Safi‘T school. There are chapters entitled Kitab al-Tahara (purification), Bab
al-Miyah (Water), and Bab al-Gusl (washiﬁg), which are the main themes of the MS. But in
addition, there are some additional annotations in the front of five folios and on the last leaf, I
would like to give special attehtion to these additional annotations. Some of the annotations are
written on very badly damaged paper, so that some words are illegible or torn away. The

Arabic is also sometimes unclear as regards grammar and content.

The first annotation is on folio 1r:

psillAal S5 sl Ui g Ly d i i dlally alald) ol 43 dgd aliligial pae ple (g gl I8 asill o ay Y
O ol o yng Vs dlsip il e LS sLtally dal_SI) s Laily il g1 ilas b (5 a3 Lty s g 330l (16
M g ol G g g LS i auall ) 5 i 130 LS g i Lghad pae 1y 1 i)

‘It is not forbidden to sleep (just) before the time (of prayer), unless one knows that he will not

[

wake up in time. Because it was not requested of him to perform the prayer before its time, * §

onmr [sic; the text writes the isolated letters ayin, shin, then mim, ra]. And it is considered
unacceptable to sleep (just) before prayer once its time has come. This holds in general for
(all) the remaining times (of prayer), but especially for the evening prayer, since it is (itself) at
the time of sleeping. And in saying “It is not forbidden to sleep (just) before the time (of
prayer)”, he means not doing it at its time (i.e. at the time of prayer) — just like, if you

deliberately go to sleep (just) before (performing) the Friday prayer, then you might omit it (by

49



oversleeping). And the obligation of sa‘y (making the ritual walk as part of Hajj) is not

forbidden for one who is living far [text illegible; sense very unclear].

The second annotation is on folio 1y (same page as the first):

bl o patie basgll g b sl) (o paiie San sl Saa sl (e g jpaalli ) aall (e st pledall ; Bale
| _ el o peaisng Tl 5

‘Useful _noté: Al-Minh3j is an abridgement of (the book) al-Mubharrir, and al-Muharrir is an

abridgement of al-Wajiz and al-Wajiz is an abridgement of al-Wasit, and al-Wasit is an

abridgement of al-Basit, and é]-BasTt is an abridgement of al-Nihayah’.

On page 2 there is a poem by the copyist of this MS:

b 0 (o allS e ETTEN PR VN C i PPN

4 5a Y G Gl e 4y S g pa Y

1 3al axy 130 il Sl iy i e i

gt Ol JLaall 8 St g o B ag Lxie (So
Sl ey o s Dy o g pgd o S

Nind el i 128 Caey Ll 15 s
ol Bl il i 1 1 Lo 5305 Ll 3 L2 Y

‘My life is like death without a friend and my life is like a sick man with no physician.

Is not death a thing which we buy from a life which has no good in it?
Do you leave someone you love while you are (his) neighbor, and do you (now) seek him
when the visiting-place is distant? _
Do you weep for them among us out of yearning; and do you ask in their homes where they
have gone?
Did you refrain from asking them while they were present?
And do you want (their) homes to give you news (of them)?
So blame yourself and do not blame others.. And then die in grief, there is no excuse for you.
There is no goodness in the world and (in) the delights of its life, if there is in it no dear friend

to be with you.’
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On page 3 (introduction), there are five annotations. These are as follows:

First annotation (a gloss to the word bism in_bism Allah in main text):
&AHA‘J#JLHM‘JDJ—J&L}J’I e

#= bism: ‘Al-ba’ means His charity [or: His outside], al-sin is His screen/veil [or: His secret

inside] and al-mim is His kingdom’.

Second annotaﬁon (an explanation of the name Al-$afi‘T in main text):

il plug d) oo all die pud) cpile g a5l A e g A5la g paned A Al gy ol (3l Sase Al PRt
& e aliad | glaid i Sasall Ol e 43 3lng 15 00 0 g U (orasly Lale a1 (ks Sy i alle
| Qs Lagie ) a0 g (L) oamy it
‘His name is Muhammad bin IdrTs; he was born in (the year A. H.) 150 and died in 204. The
Prophet (Muhammad) said about him that he was a scholar of the (clan) Qureys, who will fill
up the layers of the earth with knowledge. Before he died, he instructed people to bring his
corpse to the door of Mistress Nafisa. And they did so and she prayed over him. And then she

died four years after his death. May Allah be pleased with both of them... Year’.

Third annotation: 7
by a1 g S0 o QN Bl el gy Jlata YO o (JesmiaW1 g ) i 6315 s Y1 0 G5l 5
Culall LS & ) dany (53 (R8N Glany (L)
‘The difference between igtisar ‘restriction’ and ihtisar ‘abbreviation’ is that iktisar is an
expression in few words rather than many, while igtisar means mentioning (citing) only part of

a thing and omitting part.” End. Kifayat al-Talibin

Fourth annotation (a note on the word fahdara):
Legiypna ole st Laaline (o () 1 unill A1) g Canall by le piig Gulio¥) (g gl p 8L sl 2 5 jledall S
| a1 43 lally T 8 jledall 155 ALl (g 00 p 4,000 ALl g g guim gl) 393 g A yianall VLYY y aaiilS
Cliaa
‘Linguistically, an expression for cleanliness and purification from pollution. Legally, the

removal of impurity and elimination of filth. And in the meaning and the form of these two, it
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is like going to get clean sand for purification [¢f. Sura 4:43, 5:6], and the prescribed ablution,
and repetition of the ritual ablution (wudi’), and the second and third washing. And this

completes the types of purification. But it [the Qur’an] begins with water, for it is basic’.

Fifth annotation:

‘Al-Rafi‘1: his name is “Abdu al-Karim bin Muhammad...his name is Yahya’
In the fourth folio, there is an annotation which deals with kinds of water:

()_)L&_llyl ché}ﬂ‘ ¢.Ln‘=j(-_}nj.n ;Lard 'sLuJ-t__ﬂc Al U_L.:Ju_l\.aa5 LJ:-"‘U‘“&'L“H elall LBM\J‘ I_TL: o\:m.'\l (_L'aél_j
 was drig il g (Al Aaall g 0 gain 5 (snm sed

‘Absolutely theA best kinds of water are the water that springs forth from between the fingers of
the Prophet Muhammad, then the water of Zamzam, then the water of Kawtar, and then the
water of the rivers [illegible] and the River Bihon and JThon and Dihlah [Dijlah] (the Tigris)
and Furat (the Euphrates) and the Nile of Eéypt’.

In the fifth folio, there is a short annotation about ablution: for travelers (and sometimes for
people at home), instead of washing the feet, one is allowed to wipe off a pair of special shoes

in performing ablution:
ju.a:".‘) G.MJI u‘!
‘Because wiping is permitted’

Two additional annotations appear on the last folio of the MS (see Appendix):

g pll g ol g 8 ) puasy QU Aatli AaS ) S g i laS ) o)) o il oo by Ao ) s il Ay
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‘In order to see the Prophet, peace be upon him: when you pray four rak'ar (“bowings”), you

should read during every rak‘a the fatiha, and stirat al-Duha (93), and strat al-Sarh (94), and
surat al-Qadr (97), and siirat al-Zalzala (99). When you have finished, then you should pray
for the Prophet, peace be upon him, forty times. You should (then) sleep facing the gibla
(direction of prayer). And when you are like that, your spirit will ascend until it prostrates
itself to the Almighty below the Throne. And then, with that, you will see the Prophet, peace

be upon him, seventy times, so that there is no doubt (about it)’.

G Loy Bl dliela Al Jas (o3 el Aginlly pla o) oS 3 4y (6311 o pall ¢y shay caphal (g jliaall
e oda g cpll Ul b il 4 puatily 4y e Gl e 3l A0 38T ) Al agle i O
4y 4y Laige ) dban (o3l dany W) 2 00 il i o) 30 ) o i (0 sl ey 40 By cpan Sl ey
dagig oyl ie gy O LAY ) el (g3l g sigy o BAN ) ol (31 ALy S5 iR a3 (e Lo g ol Al (30
Cudl vie 385 Ma A Jea ) Gl pedle o g clual) agd Al ol M) Guls desy 550 (0 4y Y g3
A Jan 2 U e eladl agin slen ) )W) ailaaal il Jes 53) ) gumall die il 1y Llo Lt gandl)
Jua ¥y el 2 a0 Ay it 3 Sldl g 330all ddde oalge agy Jhy WY 8 sl 4 jaay e S

lelbacT (pulana (8 4tal Qi g o (3 Joa gl ialy ) M 38 jedl) age

‘The Chosen one from among the best of the Arabs, whose revelation cannot be earned, who
brought the True and Magnanimous [religion, i.e Islam], whom Allah made obedience to him a
salvation and a profit, upon whom Allah has brought down His presence, whom Allah made a
convenant with the prophets (saying) “ Believe in him and support him,” who is at home with
the innermost being of the prophets, who sits at the right hland of the Merciful and both of his
hands are right [hands], the first to ask permission of his Lord, without whose love Allah is not
pleased with the religion of anyone, whom Allah made so (others) should follow his examplé
and his religion, whom Allah madé as a leader from the day of his creation and his making,
whom Allah commanded (all) creation to be guided by his guidance, whom Allah commanded
(all) creation not to look beyond his commands or prohibitions, who no relative will be his
inheritor, to whom Allah permitted (all) good things and forbade evil, whom Allah made (the)
angels in the Inhabited House (heaven) pray in the (divine) Presence for the spirit of his people,

whose righteous friends Allah made merciful among each other and severe against the non-
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believers, on whose birthday (blessing and peace be upon him) Allah nullifies all magic which
any of mankind may do, whose spirit preceded the spirits of the prophets and the messengers in
the field of knowledge to the gardens of Communion, who made the reward of his people (to

be) in the merit of their deeds’.

. Title: None is mentioned.

As my late informant Muhammad ‘Ali told mé, this MS seéms to have been copied, with added
commentary, from the book entitled ‘agidat al-‘awwam “Doctrine for the people” of al-
ASa'irah on the subject of Tawhid ‘Islamic monotheism’ of al-43a ‘irah Sunni doctrine (‘ahl
al-sunna). The MS. talks about thé ninety-nine attributes of Allah, focusing on twenty special
attributes of the Almighty.

Dimensions: 24 x 18 cm.

Material: Thick old paper. _

Number of folios: 17 folios; some pages are unreadable due to blurry ink.

Lines per pages: variable, one cm between lines.

Binding: It is not clear to me how many of these folios really belong together. The folios were
fragmenis scattered here and there. There was no cover. Some of the folios seem to have
originally been sewn with a thin thread, but the thread has been lost.

Copyist: Hanfare bin Kadi Yasin '

Handwriting and ink: Handwriting of average quality. There may be several different hands;
though I am not sure; when I asked, my informant Muhammad ‘Ali suggested that perhaps
various students in the same center helped each other in the writing of this MS. Regarding the
ink, it should be noted that the pages include both an original text and some secondary
commentary on it; the original text is rubricated in green, blue, or red ink (each page all in one
color), while the secondary commentary is always in black ink. Strangely, in my third field
trip I found that someone had added 4 additional folios to this group; they are in red ink. I did
not find these folios in my first and second field trips.

Date: Unknown

Owner: In the possession of Muhammad Ahmad (al-Awsiyyi) at Dale

Author: Unknown
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Basis for Compilation: All of these loose folios have to do with tawhid “Islamic theology”.
Some of them are connected by catchwords;' these pages élso have the same handwriting and
the same color of ink. Other folios are not connected by catchwords; they show slightly
different handwritings (?) and diff_erent colors of ink. The 4 additional folios (written in red
ink) also clearly belong together.

Contents: The MS is fundamentally a text on-Islamic monotheism with added commentary.
But at the same time, as is typical of Kadito MSS at Dale, the MS includes in its first part some
extra additions. These include the famous incident of laylat al-’isra® ‘the Prophet
Muhammad’s midnight journey’, and praise of the Prophet Muhammad by praying and
wishing for him the best blessing and peace. Part of the MS also consists of thanks, invocation
and g]oriﬁcation‘of Allah through His great némes and attributes. In general the contents of
the MS are as follows; the themes are not presented in order in the MS but are scattered

throughout the text.

1. The MS invokes intercession for four successors of the Prophet Muhammad, namely

Abii Bakar, ‘Umar, ‘Utman and ‘Ali.

2. The MS mentions some of the essential duties of all messengers and prophets, in which
all Muslims must believe. There are four duties: intelligence, truth, transmission (of
God’s message) and faithfulness. According to this MS, the Prophet Muhammad
distinguished himself over all other messengers in his transmission of God’s word.
Any'attributes which contradict with those which have been mentioned above cannot be
attributed to the prophets and messengers. A Muslim must believe that all prophets and

" messengers are sinlessr. However, prophets and .messengers are human beings, and can

contract a human illness without negatively affecting their exalted status.

3. A Muslim must believe that the angels have no parents, do not eat, do not sleep and
devote themselves to fulfilling the comlﬁands of their Lord (Allah). An adult Muslim
must known the names of ten angels, but the composer of these MS mentions only four.
First is the Angel Jibiil who is responsible for revelation; second is the Angel Mika’il

who is entrusted with livelihood and subsistence; third is the Angel Israfil who is
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responsible for blowing the Trumpet of death and resurrection (on the Last Day). The

fourth one is “Azra’7l who is entrusted with taking away life (death).

. An adult Muslim must believe that the Prophet Muhammad is the last Prophet and
Messengér who was sent by Allah in ﬁercy for the world. The MS asserts that the
Prophet Muhammad is the best of creations. He was born in Mecca; he is descended
- from the HaSimiyy sub-tribe of Qureys, and ultimately from Isma‘il His mother’s name
was Aminah and his wet nurse was H:?ll'fﬂla al-Sa“diyyah. When he reached the age of
forty, the revelation from Allah was brought down upon him by Jibril. Then he spent
thirteen years in Mecca and ten years in Medina, where he died. The Prophet
Muhammad married nine women, who are considered the “mothers of believers”; they
were forbidden to remarry after his death. He begot three sons and four daughters by

these wives.

. There are explanations of the six pillars of Islam in which any Muslim must believe on

the Day of Resurrection.

. The MS declares some of the basic obligations on a Muslim who is of full age (adult).
He must believe in the ninety-nine names (or attributes) of Allah, which are mentioned
in the Holy Qur’an or the Hadit. Anything which contradicts these attributes must be
rejected. The scholars of al-Asa ira particularized twenty of these ninety-nine
attributes which they consider to be most essential for any Muslim. Here are some of
these twenty attributes: Al-wujid ‘existence’, al-qidam ‘precedence’, al-baqa
‘everlastingnes’, al-muhalafah li-al-hawadit ‘opposite of accidents’, al-wahdaniyya
‘oneness’, al-haya ‘Eternal’, al-qudrah ‘prepotence’, al-Iradah ‘will’, al-‘Ilm
‘Knowledge’, al-Sam" ‘hearing’, al-Basar ‘sight’, al-Samad ‘Master’, lam yalid wa-lam
yilad “He begets not, nor was He begotten”, and wa-lam yakun lahii kufuwan ‘ahadun

“and there is none co-equal or comparable unto Him” (sura 112:3-4).
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7. An adult Muslim must believe in the four books that were revealed by Allah to the
prophets. These are the Torah (Old Testament) to the Prophet Musa (Moses), the New
Testament to the Prophet ‘Isa (Jesus), the Psalms to the Prophet Dawiid (David) and the
Qur’an to the Prophet Muhammad.

Here we can mention some examples from the original text:
‘Hearer, Seer and Speaker, who has seven well-ordered attributes’

The following is the commentary on this text:

' el g il Q1S g ) JUE g )
‘It means that an adult (Muslim) must believe that Allah is to be described in terms of hearing,

seeing, and speaking. As God said (17:1): “He i_s the Hearer, the Seer”. And God said (4:164):
‘And God spoke to Moses directly’.

The second text of the original tells of the possibility that prophets and messengers may be

afflicted by slight diseases like any other human being:
Rl S ali i @ e (g agls B il
‘And they [prophets or messengers] can be subject to accidents/ailments with no deficiency, a
slight disease.’ ‘
The commentary on this original reads:

Al ol o1 g 8y Sl 33Ul e sl sa¥ (B (o8 Sl ¢ iy ) G e iy 4 ging
il m pallS Alall agi e b Gt 1 353 Y il

“It means that an adult (Muslim) must believe that prophets and messengers are subject to
human accidents or ailments, which (however) does not lead to any deficiency in their

superior status, such as a slight illness”. Note that the commentator interprets the word kafif

(lit. *blind’) as if'it were hafif ‘slight’.
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4, Title: & ssl saaill A[-Qasidah al-witriyyah
The title of this MS Al-Qasidah al-witriyyah is found written in the colophon, along with the
date of completion and the name of the copyist Ahmad (Kabir) bin Kadi Yasin. It is the second
of two texts found together in a cardboard folder. The first text deals with madh (praise of the

Prophet Muhammad).
Dimensions: 18 x17 cm.
Material: Thick old paper.

Number of folios: 134 folios. The first 35 folios make up the madh section. The remaining

99 folios are the Qasida.

Lines per page: 12 lines, arranged in the mupammas pattern of 3 short lines + 1 long line. This
system is followed on every page of the second part. The long lines are often shaded with in a
very light red brown collor. The long lines have background shading in a very light red-brown

color.

Binding: Two MSS are found together in a cardboard folder which is plastered with a piece of
cloth on the spine. The folios of this MS were put inside this cover as loose pages, without
sewing them together. Such unbound MSS are common with Kadito scholars; thus many folios

of this MS can be expected to have been lost.

Copyist: I could not clearly distinguish between two brothers named Ahmad (Kabir and
Sagir). There is an indication in the colophon of this MS on folio 35 (at the end of the madh
section) that says that the copyist Ahmad bin al-Marhiim Hajj Yasin bin al-Hajj Muhammad
transferred this MS to his brother Ahmad bin al-Kadi al-Hajj Yasin. But as my late informant
Muhammad ‘Ali asserted and as is shown by the handwriting of the MS, the copyist is
evidently Ahmad Kabir Yasin.

Handwriting and Kinds of ink: The Qasida itself is written in beautiful nashi handwriting;
the various texts in the first part have different ﬁandwritings, some good and some bad. The
Qasida is fully vocalized. Black ink is used for most of the main text, but the copyist uses red
ink for some important words, phrases and sentences; for some words he sometimes uses black

ink and then shades the word in red.
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Pagination and Catchwords: The second part (Qasida al-witriyya) has page numbers at the

top in the middle. The first part has catchwords but no page numbers.

Date: The manuscript is a compilation of a number of texts, and several of these texts have
their own colophon. Two of the colophons mention a date. One of these dates is Saturday, 9th
of the month of Sa'ban 1348 AH. The other date, which evidently occurs at the end of the
entire MS (at the end of Qasida al-witriyya), is Friday, 8th of the month Muharram 1349 AH;
this last date is found in a colophon which bears the name of the copyist Ahmad bin Kadt

Yasin. Both dates are dates of completion (tammat).

Owner: As mentioned above, the copyist Ahmad (Kabir) bin Kadi Yasin says in the colophon
on folio 35 that he gave this MS to his brother Ahmad (Sagir) bin Kadi Yasin as a gift. Today,
the MS is kept at the home of Muhammad Ahmad (al-Awsiyyi) in Pale.

Author: Unknown

Content: The MS consists of two parts. The first part is shorter, containing 35 folios. It
includes a mixture of themes. These are praise of the Prophet Muhammad, the superiority of
the first four successors of the Prophet, i.e the caliphs Abiibakar, ‘Umar, ‘Utman, and ‘Ali,
glorification of Allah, invocation, reciting prayer and wishing the best peace to the Prophet
Muhammad. Further, this part of the MS gives some especially excellent qualities of the
month of Ramadan as compared to other l.nonths. All these are expressed through verses of
poetry, prose or Qur’an. Twice there appears the sub-title: Al JS 8 4y 5l 50l aay ¢ i3 elea 12a
Ohiaa)y b (e hadihi du'a’ .tuqra ‘u ba'da al—Qasz'dah al-witriyya fi kulli layla min Sahvi
ramadan “This is an invocation which is read after Qasidah al-witriyya, on each night of the

month of Ramadan’.

It is hard to describe the first part of this “manuscript”, which is essentially a pile of loose or
semi-loose sheets. The pile contains a confused mixture of text fragments; it even happens that

pages that apparently belong together are scattered through the pile. Some of the identifiable

texts are:

1. Al-hulafa’ al-rasidin
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This is a poem in praise of the first four caliphs. It follows a repeating pattern of 3

short lines, 1 long line. The 4-line stanzas all follow the same formula:
Abu Bakr...
‘Umar...
‘Utman. ..
‘Alf... ... sddat ma‘a al-nabiyy ‘alayhim al-salam.

This section has a colophon at its end, stating that it was written by >’Ahmad bin al-Hajj
Yasin (no date). Interestingly, this MS also contains another, different fragmentary
copy of the same text; this one also has its own colophon, but neither the copyist nor

the date is given. The handwriting of the two copies seems to be the same.

. Another text (fragmentary) is a poem in praise of Ramadan. This covers a little more
than 5 pages of the MS. It consists of lines of the same length, divided into half-lines.

Every line (except the last five) follows the formula:
Ya Sahr... vos YO Ramacje‘m,

with the words ¥a Ramadan in red ink. The half-lines are separated by a very large,
solid egg-shaped mark which resembles the letter 4a’. This poem has a colophon at its
end, giving the name of the copyist as Ahmad bin al-Hajj Ya Sin bin al-Hajj
Muhammad. Next to the colophon is the cross-shaped palmette which seems to be

characteristic of the scribe Ahmad (see below).

. The witriyya qasida, which is found in the second part of the MS in a full beautiful
copy, also appears fragmentarily a§ a different copy in the first part of the MS. Its
handwriting seems different from that of the other witriyya. This copy has a colophon
- at its end, which does not name the copyist but does give the date of completion as 9

Sa‘ban, 1348 (the year is not completely clear).
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The main part of this MS (90 folios) is the second part, consisting of the Qasida al-
Witriyya. The Qasida al-Witriyya is organized into alphabetical blocks of verses, each
block continuing for several pages and involving the same rhyme letter. The beginning
of each block is marked with a large elaborate colored “palmette” symbol that looks
like a four-pointed star. The star often encloses the words (e.g.) gdfivat al-ba’. This
means that this block of verses has a thyme scheme using the letter ba". All the long
lines in this block end with 5a’, and they also begin with ba’. In each set of 3 short
lines the 3 short lines ‘rhyme with each other, but not with the long lines (and not with

other sets of 3 short lines). This creates a rhyme pattern, e.g.

B XXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXX B

E

E

-E

B XXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXX B

--- F

F

B XXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXX B

At one point, as part of a section of du'a’ the phrase occurs: =4S L (32es L | These two
“words” belong to the “Mysterious letters” of the Qur’an; they appear at the beginning of Siiras
42 and 19, respectively. What is interesting here is that the poet addresses these letters with Y3,

as if they were names of Allah.
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At the beginning‘ of the Qasida there is a table 6f contents, giving the page number where each

successive rthyming- letter (gafiya) begins.

This long gasida is devoted to the praise of the Prophet Muhammad, his privacy, and his
superiority over all others, even all the Prophets and Messengers who preceded him. There is a
part which describes how the Prophet Muhammad, in spite of his appearance as a human being,
at the same time has the same position as the angeles with Allah. Very often the author blames

himself for his own shortcomings incontrast to the virture and truth of the Prophet and Allah.

At 3 places in the MS there is a record of the birth of various Kadito children. Two of these
are on loose sheets (full page); one is a half-page added at the end of a poem (madh, du‘a’,
tasaffu’) to the Prophet Muhammad. Since these small texts give important information about

the Kadito, I will give all three, with translation. Here is the first:

Gl 1349 i i (e 5 I ABH Slan i puanl) iy usudl g5 dand iy Rigno 3 pagall 33 5 g 5 030

Ui (ypal 48 e U Lelaan 5 L Ui ) L) (3l e ibaumall 5 a0 (o g )5 ansd (ASLENE) A30a3E

L) O el (oaalill (g daal iy oy 1 dadald 45 gaall 52 g1 83Y g g )5 el el Gl plua g ddde il s dena
O Copmsad g ) (ASLaED) A0 Call 1352 s Anall (63) 63 el sl o matl sl g Capndl s (Cppm

olang Cpaal Aia ey A Jlre Uiy Lghan  Linun Uil s Ll il S 31 5 330l Jumadl e 0y 2 W1 Gl o) 2o 8 500

| g dinia g 4l o (o) Al Liay dane gl jall d

“This is the birthday of the fortunate Madina, the daughter of Ahmad. This was during the
daytime on the afternoon of Saturday, twenty-third of Jamdadu al-tani in the year 1349, after
the Hijra of the Chosen One (the Prophet Muhammad) peace be upon him. May Allah make
her grow well and make her a blessed daughter, amen. Our Master the Prophet Muhammad
peace be upon him, amen (three times). The birthday of the fortunate daughter Fatuma al-
Zahra’, the daughter of Ahmad bin al-Kadt al-hajji Yasin, was in the daytime of Saturday, at
sunrise, on the first day of the month of Dii al-hijjah, in the year 1352, after the Hijra of the
master of the first and the last (Muhammad), may the best blessing and the purest salutation be

upon him. May Allah make her grow well and make her a blessed and believing daughter,
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amen. By the glory of the master of the messengers, Muhammad, peace and salutation be upon

(him), his family and his companions’.
The second text of birthdays of the Kadito children is:

Slan i (g8 33 gy (Conn L) oy gl pualill 2w sl 3y 55 2 ) gasall 8l aall o gl 83 g ey
S 8all duzmil e Jilaaad) 5 ma e G )5 ot (ALEDE) 40 Wiy Call Siel 1349 diw jde 6 Y
ale g 2ens U o il oa g b yall dus olag Cpaal Lia Uil 43l 5 (€ jlaall s0laalS Ledi Lalle dil ales ol

g Capll e () Oy Lol Gl 0 DaS Sasl 0 (Oa) Copen e A laal) Al g s iy
a5 jab (ya Cpned dunad 5 (L) Lol 5 il 1355 dias b 4ia o @il pyaall g s 5 _SU 5 gaaial)
alay Dale (Lalle) Lale dlas 5 Liva Ul 0l 43 3D e (Dl 530all) 23l g 83a gle 3MLYI e 3lall

el b paall iy 0s Y s ) sSaall daal 0y pDll due L (algg) ol gy cpaal aDball g 530l dle L

e ibiasll 3 jas Ga peed s drs (L) Lualiy Call 1357 Liw die o gy ko Ole il 48 330 (63 s

Oman Ay dlle e s ale 4 s 813 ()l Slaleleih Lalle i Al agbuall Sl g 530l Jusil

el Call 1362 A 9 4ia p g ool (5 dban i (8 Bl iy Aeaall et 5 oS3 (5t Lyl ol

Alza g Lia Uk il 4l 2300 3M1M|¢(qﬂg)_qﬂ|)Ald@zﬂw@jogl(aﬁwM)

Ol dpnia dlle g asle A ia diaia g alle 5 il slay Sale Wdle

‘Birthday of the blessed and fortunate son Muhammad Nir bin al-Seih Muhammad bin al-Kadr
al-hdjj Yasin, on Sunday in the month of Jamad al-"Ula on the 12" (day), in the year 1349
after the Hijra of the Chosen One (the Prophet Muhammad), may the best blessing and the
puresf salutation be upon him. And may Allah make him [Muhammad Nir] a scholar in
jurisprudence like his blessed ancestors and make him grow well, amen. By the glory of the
master of messengers (Muhammad), and may Allah bless and greet our master Muhammad and
his family and his companions. The blessed son Muhammad Yasin son of Ahmad Kabir bin
al-Seih al-Hajj Yasin, born during the daytime in the “great” morning of Saturday, fourth day
of the month of al-Muharram in the year 1355 after the Hijra of the absolute best of creatures
(the Prophet Muhammad), may blessing and peace be upon him from the Creator. May Allah
make him grow well and make him a scholar and a doer. By the glory of our Prophet, blessing
and peace be upon him, amen. And also the child ‘Abd al-Salam son of the above-mentioned
Ahmad, during the daytime on Sunday morning on the sixth day of the month of Ramadan in
which was revealed the Holy Qur’an, in the year 1357 after the Hijra of the Chosen One (the
prophet Muhammad), may the best blessing and the purest salutation be upon him. May Allah
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make him a scholar in jurisprudence and a doer. By the glory of the best creature of Allah, may
Allah bless him énd his family and his companfons all of them. In addition, Muhammad son of
the above-mentioned, during the daytime, at sunrise on Friday, the ninth of Jamad al-'Ula, in
the year 1362 after the Hijra of the one who has glory and honor, may the best blessing and
peace be upon him. May Allah make him grow well and make him a scholar and a doer. By
the glory of the Prophet, his family and his companions, may Allah bring blessing upon him,
his family and his companions, amen. [The information about the last child is written all in

red.]
The third text of birthdays of the Kadito children:

e gy kel JgY dlan g A ol gy yad S0 daal Gy () Guad deae @ laall ALl (32Y ) al g R S
Ol Slall e (a3l g 330all) Dy 33a adde iluadll 5 a8 (e (g aa (BLEG) Ll Gll 1367 4w
S Al (al5) Ny ooy dmam g alle s 4gle ) Lo dena GlAY Gyl olay Sdle Llle: dlan 5 Linus. UL 48 4t
il 1357 i A 4ia e s D6 JIpd ped (A Caualll Jad 31 AL s deal glall 0 dpeall 2 (g sanel
ko A i)l dane Uings ol Slale Lalle ) dlan g dile i oo ol 5500 (o Chpmady g K320
CRPIPLR 13694;“‘;&15“M|Mgﬁﬁm;@gwqus%wlJljiij_,;s”hjw,du.

s Adde Al Lo dena Uas olag Bua

‘Birthday of the biessed son, Muhammad Sams al-Din son of the above-mentioned
Ahmad, at dawn of Saturday on the eighth of the month of Jamad al-’awwal of the year
1367after the Hijra of the Chosen One (the Prophet Muhammad), prayer and peace be
upon him from the divine King. May God make him grow well and make him a scholar
and a doer by the glory of the most honored of creatures Muhammad, may Allah bless
and greet him ihcluding his family and his éompanions. And there was (born) the
blessed and fortunate son ‘Abd al-Hamid bin al-hajj Ahmad Sagir, on Sunday night a
little before midnight, on the 23rd of the month of Sawwal in the year 1357 after the
Hijra of the Prophet, may Allah bless and greet him. May God make him a scholar and
a doer, by the glory of our master Muhammad, may Allah bless and greet him and his
family and his companions. And there was born the blessed son Kadafo Mahbiib bin
Ahmad Kabir, in the month of al-Muharram and that was in the year 1369. May God

make him grow well. By the glory of our master Muhammad, may Allah bless and

salute him’
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5. Title: None. The MS is poetry.in praise of the Prophet Muhammad.
Dimensions: 31 x 20.5 cm.

Material: Most of the MS is on thick old paper. There are 6 additional folios of the MS which

are on modern horizontally lined green paper.

Number of folios: Altogether there are 61 folios. Strangely, out of this I found 6 folios that

had been added in addition to the main major folios of the MS.
Lines per pages: 12 lines
Binding: None

Copyist: The name al-Hajj Ahmad Kabir Yasin Kadi is given as the name of the copyist. This
name is written in blue ink in a different handwriting from the rest of the MS. Moreover, the
handwriting of the main text in this MS is unlike the handwriting of Ahmad Kabir in other

MSS which were copied by him.

Handwriting and the kinds of ink: The handwriting of this MS is excellent. The last 24
folios are chiefly in black ink, with some lines in blue or red ink. In the remaining 37 folios

only black ink appears. The MS is fully vocaliZed, has catchwords and is in rhyme.

Date: Unknown
Owner: Now at the home of Muhammad Ahmad in Pile.

Contents: The content of this MS is praise of the Prophet Muhammad and his excellence over

all creation.

. Title: e O o)l e 7 il ) Gaall Ladle Y 2Ll ale¥l Cad U ay SI (liaa ) 5ed glag 4 Ol sAY) diss
al-Tuhfat al-"Ihwan fi wada i Sahri ramadan al-karim ta’lif al-"Imam al-hamm al-"Allama al-
Mudaqqiq 'AbT al-Farah 'Abd al-Rahman bin ‘Ali ‘Gift of the brothers for bidding farewell to
the noble month of Ramadan, which was written by the important, erudite, and meticulous

scholar ’Abii al-Farah 'Abd al-Rahman bin "Ali’

Dimensions: 24 x 16 cm
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Page layout: Each line is written inside an individual double-lined frame; the frames are filled
with a very light orange-red wash of paint, over which the text is written. The frames are

separate, but are joined at the left and the right with a double vertical line.
Matefial: Thick old unlined paper.

Number of folios: 19 folios

Lines per page: Variable

Binding: No cover; no sewing.

Copyist: Unknown

Writing: Excellent Nashi handwriting. Important words and phrases are rubricated in red.

The text is fully voweled.

Date: None.

Owner: The MS is in the possession of my informant Muhammad Ahmad (al-Awsiyyi) at his

home in DPale.
Author: As shown in the title.

Content: The MS bids farewell to the month of Ramadan and praises its excellence over the
other months. On the first page, directly below the beautifully calligraped title, there are 12

lines praising the first four caliphs; each has a parallel structure:
’Abu Bakr...‘Umar... ‘Utman... ‘Ali...

Each caliph’s name is followed by a description or epithet, different in every line. The main
body of the text starts on page 2 with a Qur’anic verse about Ramadan (2:185). It continues
with a mixture of poetry and rhymed prose. Many advantages of worshipping during the month
of Ramadan are given; such worship gives the pious a special opportunity to enter Paradise

instead of Hell. The MS contains many invocations taken from the Hadit and the Qur’an.
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A noteworthy characteristic of the text is that words are often interrupted at the end of a line;
but unlike most Arabic MSS in Ethiopia, the incomplete first part of the word (at the end of the

first line) is repeated (and completed) at the beginning of the second line, e.g.

], XXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXX al-§3

2. al-3amil xXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXXX

. Title: sl ihiad) daas Uaps 5LV GO Gl e sDall 85 3 olea )l 8 (S

Kitab fath al-rahman fi dikr al-Salat ‘ala "asraf al-hala'iq al-"insant sayyidina Muhammad al-
Mustafa al- ‘adnani ‘a book about the victory (fath) of the most gracious (Allah), a reminder to
pray for the noblest of human creations, our master the Prophet Muhammad, the chosen one, of

the ‘Adnan tribe’.

The title of this MS is given in the twelfth and thirteenth lines of the introductory first folio,
preceded by tﬁe words wa-sammaytuhu “and 1 named it”. Strangely, I did not find this
introductory folio in my first two field trips to Pale. Yet in my third field trip I did find it,
among other folios of the same MS. The page begins at the top with a basmallah, so it is clear
that the text begins at the top of the page even though its title is only mentioned in the middle.
The MS focuses initially on intercession by the Prophet as mediator (wdsita). Its further

physical description is as follows:

Dimensions: 17 x 12 cm

Material: Old unlined paper

Number of folios: 79 folios

Lines per pagé: Sometimes 10 lines and sometimes 11 lines.
Binding: No cover, but the folios are sewn toge_ther.

Handwriting: The MS is written in normal nashi handwriting. Important words are rubricated

in red ink, while the normal text is in black. -

Copyist: Unknown
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Date: None.
Owner: The MS. is now kept at the home of Muhammad Ahmad Yasin of the Kadito clan.

Composer: Hasim bin ‘Abd al-‘Aziz. Conceivably this might instead be the name of the

patron.

Contents: This MS is Salat ‘ala al-Nabiyy “prayer and best peace for the Prophet
Muhammad”, of a special type known among Muslim communities as al-Du'a’ al-
Ibrahimiyyah. 1t is usually recited during the Muslim prayer service in the last sitting. This last
sitting is called al-TaSahhud al-'Ahir, and this name is also given to the Du'a’ Ibrahimiyyah

itself.

The text consists of many, many identical or near-identical repetitions of formulas which

compare Muhammad to Abraham. Here is a typical excerpt:
’Allahumma, salli ‘ala Muhammad wa-‘ala *ali Muhammad,
kama sallayta ‘ala ali Ibrahim "Innaka hamidun majidun
*Allahumma, barik ‘ala Muhammad wa-‘ala *ali Muhammad,

kama barakta‘ala Ibrahim wa-"ali Ibrahim  _ ’Innaka hamidun majidun

8. Title: The title is not mentioned in this MS.

The MS. is about sarf ‘Arabic morphology’. There is a colophon in black ink which states the
copyist and the owner (see below) and also the-date of completion. Next to and outside the

inverted triangle of the colophon, there is an annotation in blue ink which repeats the same

information.
Dimensions: 24 x18 cm.
Material: Old thick paper, unlined

Number of folios: 11 folios
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Lines per page: variable

Pagination and catchwords: Some but not all of the pages are numbered. All of the versos

have a catchword. The folios form one continuous block of text, as is clear from the text itself.
Binding: It has no binding and is a fragmentary MS. All the pages are loose sheets.

Copyist: Hajji Ahmad bin Kadi Muhammad bin Hajji ‘Abdu al-Salam, who is identified in the
colophon as both the copyist and the owner of the MS.

Handwriting and ink: Handwriting is normal. The copyist of this MS used three colors of
ink. The MS is mainly written in black ink. But sometimes the copyist uses red ink for the title
of chapters and sub-chapters, and for some important words and phrases. Also there is an

annotation beside the colophon of the MS which is written in blue ink.

Date: There is no date of starting. The colophon gives the date of completion: Thursday, 15th
of the month Rab1* al-Awwal of the year 1341H (1941AD).

Owner: Today, the MS is found together with many other MSS by Kadito scholars in the
home of Muhammad Ahmad at Dale in Awsa. [ originally found it in the mosque, but I moved

it (with permission) to Muhammad Ahmad’s house.
Author: Unknown

Basis for compilation: Of the 11 folios, ten fall into a fairly clear sequence, on the basis of
content, catchwords, and especially page numbers: Each folio as a whole (not the individual
pages) bears a folio number, going from 1 to 10. The remaining single folio is thematically

related to the others, but does not (apparently) form a sequence with them.

Content: This MS is a Imost certainly a fragment. At the beginning, in an introductory part, it
says that there are 35 chapters. But (apparently) not all of these chapters appear. Moreover,
the MS is full of chapters, sub-chapters, and sub-sub-chapters, all called bab or naw ', and it is

hard to figure out the overall organization.

The MS deals with verb morphology. It preseﬁts a very large list of verbal types. Some of
these are familiar: fa‘ala-yaftulu/ yaftalu/yaftilu, fa‘ila-yaf*alu, fa‘ula-yaf'ulu. Most (all?) of
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the standard ten binyanim are presented, as well as various quadriliteral types. Additionally,
rarer types are presented — not just the binyanim XI-XV (if*anlala, if'awwala etc), but many
derived quadriliteral types formed by inserting waw or ya" into a triliteral root. Not only does

the author give patterns like faw‘ala, fay‘ala, but also fa‘wala, fa‘yala, which are extremely

exotic.

Each verb type is presented by giving 3 forms: .past, present-future and verbal noun (masdar).
The author also states which extra letters (if any) have been added to create the form, e.g.
statements like “ya’ is added between ‘ayin and lam of the root”. He usually also states
whether the form is transitive, intransitive, or both. He also has a discussion of gemination, and

also of ham:za.

At the end of the MS, a catalogue of 7 types of weak (and sound) verbs is given:

Sahih sound verb

Mital . I-weak [notacommon term]
'Ajwaf [l-weak “hollow”

Nagis IlI-weak “defective”

Léﬁf roots with 2 weak redicals
Mudé‘af gemina‘;e roots (1I= IIT)
Muhmiiz roots with hamza

Just before this he also gives a different, eightfold classification of verb: triliteral vs.

quadiliteral; sound vs. “un-sound” (weak); and'plain forms vs. that have an added element

(mazid), as in ’a-karma.

The MS apparently has some mistakes. There are two types of doubly weak verbs (/afif),
namely W- C-W and C-W-W. The author explicitly calls them both by the same name, al-lafif
al-magqrin, which cannot be right; presumably C-W-W should be magqrin (“connected”) and

W-C-W should be something like gayr magrin. For binyanim like ifta‘ala the author aiso
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describes the initial letter as a “hamza”, even though it should really be an alif al-wasl. There

is also an orthographic peculiarity: a final alif maqsira is written with a vertical alif just over it.

In a morphological study, it would seem to be crucial to give the vowels. But with rare
exceptions, vowels are found only on the first page of the MS and the first two lines of the
second page. This means that forms like yaf‘ulu, yaf‘alu, yaf‘ilu all have an identical
appearance in the MS, and can be distinguished only by the examples that the author gives.

And forms like fa‘yala, which are given with no vowels, look like fa‘ila: Jud
9. Title: ’Alfiyya (this name is mentioned twice in the introductory paragraph of the MS)

I found this MS during my first two field trips to Pale. But when I returned for my third field

trip, to that area, I could no longer find it.
Dimensions: 23.5 x 17 cm.

Material: Thick heavy paper of the kind used for official cover files today. Gray in color with

perhaps a greenish tinge.

N umbel; of folios: 14 folios.

LineS per page: Usually 11, sometimes 12 or 13:
Binding: None; loose folios.

Handwriting: The MS is written in excellent handwriting with ruq ‘a calligraphy. Black ink is

used except for titles and sub-titles, where the copyist uses red.
Author: Mubafnmad bin Malik.
Basis for compilation: Catchwords on most verso pages.

Date: The introduction to the MS. does not bear any date. There is no final page, since the MS

is a fragment; hence, no colophon and no date.

Copyist: Unknown
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Owner: The owner of this MS is now Muhammad Ahmad Kadito; because, it is present

among many other MSS in his home at Dale.

Content: This is an incomplete MS of Ibn Malik’s famous grammatical poem Alfiyyah. It
contains only the matn “main text body” of the book, with no commentary and no almost

marginal notes.
The MS has the following 15 chapter titles:

1. Al-kalam wa-ma yata’allaf minhu
Speech and what it is composed of (its component parts)
2. Al-mu‘rab wa-al-mabni
- Declinable and indeclinable words.
3. Al-nakira wa-al-ma‘rifa
Indefinite and definite
4. Al-‘alam
Proper names
5. Ismal-’i8ara
Demonstratives
6. Al-mawsil
Relative pronous
7. Al-mu‘arraf bi’adat al-ta‘rif
Definiteness by means of the definite article
8. Al-ibtida’
Nominal sentences [mubtada’ and babar]'
9. “Kéana wa-"ahawatuha
Kana and its sisters
10. fagl fi “ma” wa-“1a” wa-“lata” wa-“’in” al-mugabbahat bi-“laysa”
Chapter on ma, la, lata and ’in which are like laysa
11. af'al al;muqéraba
Verbs of appropin quation [kdda, ‘asa, and others]
12. “Ia” allati li-nafy al-jins

La ofgeneric negation
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10.

13. ’a‘lama wa-"ara [from IV]

[Multiple objects of causative verbs (like ‘a lama, 'ara)]
14. Al-na’ib “an al-fa‘il

Passive [lit., “substitute for the agent”]
15. istigal al-‘amil ‘an al-ma‘mil

* Government of the governer on the governed (?)

Most pages are fully voweled. But there is no voweling on (what seems to be) folios 11rv,

13v, 14rv. (Note that 13r, by contrast, is fully voweled.)
Title: None |

i found this fragmentary MS only on my third trip to Pale.
Dimensions: 24 x 18 cm.

Material: Thick rold unlined paper.

Number of folios: 5 folios.

Lines per page: 17 lines

Binding: None; loose sheets

Handwriting: Clear, of medium quality; no voWeling
Date: None

Owner: Unknown

Contents: This fragmentary MS is about: figh ‘Islamic jurisprudence’ in particular figh al-
‘ibadat ‘rules for worship and prayer’, and especially rules for ablution and purification. When
performing one’s ablutions, a traveler (unliké a person at home) does not have to take off his
shoes, but is allowed to simply wipe them off, for a period of 3 days. Purification rules for
menstruation (hayd) and for other kinds of bleeding are presented. There is discussion of rules
for cleaning yourself after excretiﬁg (istinja’) at the beginning of ablution. During excretion

one is not allowed to face in the direction of Mecca (gibla), or in the opposite direction, or
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towards the sun or the moon. Different kinds of impurity are distinguished: galiz ‘gross’ and
hafif ‘light’.
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CHAPTER FIVE: Conclusion

This thesis has dealt with the scholarly role of the Kadito, a leading family of Muslim scholars
in Awsa in “Afar Regional State. Through their traditional school at the Mosque of Pale
(Awsa) the Kadito played a significant role for more than 200 years as Muslim judges and
scholars of the “Afar tribes. This direct role played by Kadito scholars has been carried on
from generation to generation since Sultan Illalta I up to the late Sultan ‘Alli Mirah Hanfare,

who died in 2011 AD.

Additionally, in this region of Awsa, there are scholars of other tribes or families who preceded
Kadito scholars in the role of spreading Islamic and Arabic knowledge among ‘Afar people.
These are the scholars of Seihak-Sarifa, the scholars of Kabirto and others. None of these
‘Afar groups has been the focus of philological investigation thus far. In particular, no one has
studied the Kadito library at Dale. As far as I know, I am the first one to do research on this

family Kadito and their heritage of Awsa.

A significant part of this thesis is related to Kadito history. The thesis presents brief
biographies of twelve male scholars of Kadito. There were also women of Kadito who were

specialists in Islamic law relating to how to conduct the ritual purification before prayer.

The thesis also looks briefly at the connections between Awsa and the larger Muslim world.
‘Afar people living in the south and west have had connections to the traditional school in
southern Wallo (the center of Dawwe). The norfh and central “Afar areas were influenced by a
number of well-known scholars of Rayya. According to informants, these Rayya scholars were
originally from.various ‘Afar tribes. They include Jamal al-Din al-Anniyy, descended from the
‘Afar tribe called Seiha; his student Seih Muhammad Sa‘id (Argule al-Seih) from the tribe
Kabirto in Awsa; and Mufti Siraj, descended from the well-known old ‘Afar tribe of Daba‘a.
This is on the local level. On the global level, ‘Afar Region has maintained educational
relations with Arab countries of the Middle East, particularly with the school of Zabid in

Yemen, and with Mecca and Medina in Saudi Arabia and Al-Azhar in Cairo.

The heart of the thesis is a brief catalogue of 29 MSS from the library at Pale, including short
philological analyses of ten of the MSS. Most of the MSS include praise (madh) of the

Prophet Muhammad either as the main subject of the manuscript or through marginal
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annotations and additions. There are also MSS of the Qur’an and about jurisprudence,

theology, and astronomy. Most of the MSS are loose, unbound sheets in bad condition.

The library at Dale is the most important known source of Arabic MSS from ‘Afar. But the
MSS are in very bad condition, and the owners of the library have no awareness of the MSS’s
value and have given no attention to their preservation. My recommendation is to teach
awareness among the local people and to seek funding and support for preservation from the

‘Afar Regional Culture and Tourism Bureau and from other heritage organizations in Ethiopia.
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List of Informants

Name Age Place of interview Occupation
1 Muhammad 55 Aysa‘Tta . Muslim  judge at
Ahmad Yasin al- Afambo district, Zone
Awsiyy One
2 ‘Ali Ahmad Kadi | 40 Addis Ababa Muslim  judge at
Samara
3 Muhammad ‘Ali | 40 Pale Muslim preacher
‘Umar (the late)
4 Ibrahim  Hamad | 65 Aysa‘Tta Farmer
Seiko
5 Muhammad 55 Samara (capital of “Afar Region) Muslim scholar
Awwal Hayat '
6 -Muhammad 65 Aysa‘Tta Works in  ‘Afar
Ahmad Misa education sector,
Aysa‘Tta district
7 éeib Muhammad- | 48 Addis Ababa ‘Afar member of the
Darasa Miisa ‘Ali ‘ Federal
Muslim Council
8 Muhamméd 65 Addis Ababa Parliament _member
Ibrahim Saheim from ‘Afar in Haile
Sellasie regime; now
retired
9 Méhammt‘)da 55 Addis Ababa Works in Federal
Ahmad Ga‘as Ministry of Science
and Technology
10 | Jamal ‘Abd al-| 60 Samara Former head of ‘Afar
Kadir Reido | Language Office,
Samara; now retired
11 Muhammad 50 Samara Expert in  “Afar
Ahmad al-Gani Language Office,
Sarﬁara
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12 | Jamal “Ali Halifa | 60 Samara Expert in  ‘Afar
Language Office,
Samara
13 | Seih Muhammad | 40 Logya Muslim scholar
Husein ‘Ali |
14 | “Ali Nar 40 Logya Former “Afar
Muhammad freedom fighter;
recently moved to
Saudi Arabia
15 | ‘Arramis 48 Addis Ababa ‘Afar researcher
Hummad Sulle from Republic of
Djibouti
16 | Seih Bali‘a 60 Logya Works in  Muslim
court of Aysa‘lia
district
17 | Hajj “Aliyyu Salih | 60 Logya ‘Afar Regional
parliament member
from Zone 4
18 | Seih Muhammad- | 45 Samara Assistant  Muslim
Nur Salih Ibrahim judge in the court of
Zone 2
19 'Hajj Muhammad | 55 Samara Works ina
Ma‘rif “Utto Muslim  court of
Samafa
20 | Seih Muhammad | 60 Logya Muslim judge in court
Sa‘1d of the town Logya
21 | Yayyo'Ali Gim‘or | 70 Logya ‘Afar traditional

leader from his area
Afdeira (in center of

‘Afar Region).
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TERRITORY OF THE 'AFAR PEOPLE IN THE HORN OF AFRICA
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Appendex: Photo of annotations to page of Ms ‘Umdatu al-Salik
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Appendex: Photo of annotations to page of Ms ‘Umdatu al-Salik
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