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Abstract 

This thesis deals with the 'Afar clan of KadIto (Asrat) and more specifically with the heritage 

of Arabic MSS preserved in their Mosque of Dale, near the town of Aysa'Ita (Asaita) in 

Awsa. I explain how, when, why and by whom the library in the Mosque of Dale was 

established, and describe its present chaotic condition. The heart of the thesis is a short 

catalogue of 29 MSS which I found in that library, followed by a closer philological analysis 

of 10 of the MSS. In addition, the thesis discusses many issues relating to 'Afar culture, 

geography, history and economy. These include such general topics as 'Afar oral literature, 

food , law, clothing, as well as a history of Islamic and Muslim leaders in 'Afar and 

particularly in Awsa. The history and importance of the KadIto clan, and of other scholarly 

clans such as the Kabirto and Seihak-SarTfa, are presented based on oral tradition. 
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CHAPTER ONE: Introduction 

1.1 Background ofthe Study 

In this thesis, I decided to study Arabic MSS from the 'Afar-speaking part of Ethiopia, 

particularly MSS copied or written by the KadTto fam il y (main clan of the Dale al-SarTfa tribe). 

This family was a leading contributor to Isla m in the Awsa sultanate through its Dale 

traditional school. A branch of the family settled in the Tajorra sultanate in the northern part of 

the Republic 0.£ Djibouti several centuries ago. Many manuscripts and documents of thi s 

scholarly family have been lost, as informants revealed, especially during the Derg regime. As 

the elderly people in the locality state, the history of this fami ly has been handed down from 

ancestors to descendants via oral communication. They also state that the family KadTto gets 

its name from the Arabic term Qa<;lT 'judge" (kadT in 'Afar). In fact, the family has a long 

career of serving as Islamic judges in Awsa . . It can be assumed that the Arabic word Qa<;lT has 

been changed as: Iql to /k/ and 1<;11 to Idl, since 'Afar does not have the phoneme 1<;11 and does 

not use Iql very much in its phonetic system. The KadTto claim themselves to be descendants 

of SarTfa, i.e. in their turn descendants of the Prophet. Thus their main tribe is called Dale al­

SarTfa, referring to the Dale traditional school in Awsa. 

According to informants, ever since the time of their ancestor Mui:tammad 'Abd ai-Qadir 

Mui:tammad during the reign of Sultan l;:Ianfare Ibn Aydai:tis, who ruled after his father Aydai:tis 

(Arramis 2011:12), the family has held the office and power of Qa<;lT (Muslim Judge) in Awsa. 

They did not pass this power to other tribes, .clans or families; there was even competition 

among members of the family itself. To maintain this power of their family members they sent 

their children to traditional Islamic schools both inside and outside of Ethiopia. For example, 

inside. the country, they sent their children to the famous traditional Islamic school at Dawwe 

in southern Wallo, or they would send them abroad to ZabTd in Yemen, or to Mecca and 

MadTna in Saudi Arabia. They also acted as conflict mediators among di fferent tribes of the 

'Afar, and they gave advice to 'Afar inhabitants of Awsa. They had an Islamic traditional 

school called Dale. The place Dale is believed to have been the central focus of Islam in Awsa 

since the reign . of l;:Ianfare Aydal)is of the Aydai:tisso dynasty (the last dynasty to rule Awsa 

sultanate) of the tribe of Afka'ek-Ma'ad in Awsa. Dale is located just outside of Aysa'Tta 

(Asaita), the former capital of both Awsa sultanate and ' Afar Regional State in Ethiopia, 660 



kms northeast of Addis Ababa and 61 kms southeast of Samara, the current capital of 'Afar 

regional state. 

My research work deals with this famous scholarly clan Kadito and their well-known 

traditional · school at Dale. In particular, this study focuses on the manuscripts of the Kadito 

family originating in the library of Dale traditional school. As the first step of my research, I 

found four MSS in Addis Ababa brought from Dale by 'Ali Al)mad Kadr who himself belongs 

to the Kadito clan. These four MSS enabled me to produce the proposal for my thesis topic. 

Then, I pursued my search to locate more MSS during my two fieldtrips to the area of Dale. In 

the library at Dale I succeeded in finding many manuscripts by Kadito scholars as well as some 

MSS from outside Dale. On the other hand, for the oral history of Dale and Kadito, I worked 

intensively with an elder of Kadfto, an intellectual named Mul)ammad Al)mad. I rel ied on him 

as my main informant for the oral history. He is considered the most knowledgable person in 

Awsa regarding the history of Kadfto and Dale. 

1.2 Objectives of the Study 

I. To provide an introduction to 'Afar history and culture, especially in Awsa sultanate. 

2. To explore the details of the Dale traditional school of the Kadito clan, which is located 

near the town Aysa'ita, and to present the role of Kadito in spreading Islamic education to 

Awsa since the advent of the Aydal)iss6 Dynasty to the scene of Awsa. 

3. To describe the library of the Kadito scholars in the mosque at Dale. 

4. To make a brief catalogue of all the MSS which exist at the library of Dale traditional 

school. .. not only the MSS which belong specifically to Kadito scholars, but also some 

Arabic MSS produced by other Muslim scholars. 

5. To conduct philological analysis and mention briefly the contents often MSS by Kadito 

scholars at Dale traditional school. 

6. To understand and create awareness and contribute to the preservation of the Arabic 

MSS at Dale, which are considered part of the heritage of Kadfto. 
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1.3 Scope and Limitations of the Study 

This study deals with MSS available in the library (in the mosque Dale) of the Kadfto clan at 

Dale traditional school in Awsa, as well as four MSS originally from Dale which are now in 

Addis Ababa. One problem which the researcher faced was a scarcity of background 

information about Kadfto and Dale. As just mentioned, none of the written sources on 'Afar or 

Awsa mentions Kadfto, with the single (possible) exception of Seib Gamal ai-DIn. Moreover, 

there were no MSS that said anything about the Kadfto's genealogy or. family history except 

for some references to birth dates of some Kadfto individuals. On the other hand, it was also 

hard to collect oral history. I found almost no informants who had good information about 

Kadfto history, since the elder scholars who once knew about the Kadfto clan have passed 

away. The single exception was my informant Mu~ammad A~mad YasTn (al-Awsiyy), a 

middle-aged intellectual who possessed much knowledge about the history of Kadfto. I relied 

heavily on his information. Finally, most of the MSS which were found at the Mosque of Dale 

were badly bound or (usually) completely unbound, carelessly kept, damaged by water and 

insects, torn, tattered and scattered here and there. This situation consumed my time and 

money, and made the research slower more difficult and less clear than it would otherwise 

have been. 

1.4 Research Methodology 

Standard philological methodology was used, including background reading, fieldwork, 

interviews, imd catalogue preparation. I made digital photographs of parts of about 15 MSS, 

and full photocopies of 3 other complete MSS. I was not able to photograph any MS in its 

entirety due to lack of time and sometimes due to restrictions imposed by the guardians of the 

MSS (It should be noted that the guardians were sometimes very helpful). Research conditions 

were very difficult because the library is extremely disordered; sometimes I found a MS during 

one field trip but could not find it again on later visites. Moreover, much of the content of the 

library consists of loose, unbound sheets, and it was not always clear which sheets should 

belong to a single "manuscript". 
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1.5 Review of Related Literature 

Of the sources I found relating to Awsa and the 'Afar, only one refers to Dale or the Kadlto 

clan. I will discuss it at the end. First I will survey the other sources. 

A useful but hard-to-get source (printed in Nigeria) is the 108-page book by Kadafo Mohamed 

Hanfare entitled The Background History of the Sultanate of Awsa. On pp. 2-10 he discusses 

the early history of the Aydal)isso dynasty, who ·even today are still considered a leading clan 

in Awsa. 

In his long article "Documenti arabi per la storia dell'Etiopia", Enrico Cerulli has a section 

(part V) containing three fragments of a chronicle of Awsa. None of the fragments, however, 

mentions the Kadlto clan, so I will only briefly summarize them. 

Cerulli's fragment (a) covers the period from the sack of Zayla until 999 A.H. In 999 the non­

Muslim Oromo made an expedition against Awsa. They defeated Awsa and killed many of the 

'Afar people; others died of thirst or disappeared. Fragment (b) describes internal conflicts 

between different Adal rulers from 1008 A.H. onward. It also tells of a successful expedition of 

the 'Afar against the Oromo in 1030 A.H. Fragment (c) has to do with volcanic eruptions and 

an earthquake that occurred in 1017 A.H. 

MaqrIzI (n.d:8) has some geographical and historical discussion of' Afar as part of the "Awfat" 

(Ifat) Sultanate which was later succeeded by the Adal Sultanate. Braukiimper provides useful 

background on the sultanates of YItat and Adal (2004:24-28, 29-38). 

Further, Rajab Mul)ammad 'Abd al-l:IaIIm, in his book entitled al- 'Aliiqiit al-Siyiisiyya bayna 

Musliml al-Zayla' wa-Na$iirii al-lfabasa (2009[1984): 11-12) deals with the political history 

of 'Afar up to 1402 A.D. He says that 'Afar region in the Horn of Africa was considered part 

of the Sultanate of "Fatajar". After the dedine of the Sultanate of Fatajar, the 'Afar regions 

became separated from Fatajar and formed their own independent sultanates. The 'Afar 

sultans were relatives of the Fatajar sultans. He gives the latitude of the Sultanate of 'Afar at 

that time as 8-12 N and longitude as 42-48 E. Ii. significant point which is mentioned by this 

source is that the 'Afar area at that time included the region of Harar, Zayla' , the River Awas 

and western Djibouti. The capital of 'Afar Sultanate at that time was called Dakar. Rajab 
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Mu~ammad also suggests that the name 'Afar come from a place near the 'Afar port of. 

Tajorra. 

Loren F. Bliese (1982-83) deals with the oral literature of 'Afar. He describes 'Afar literature 

as having "sophisticated poetic forms" which are used on different socially appropriate 

occasions. 'Afar songs show a diversity of types. Each is "strictly" defined by "a number of 

syllables per line and different melody patterns". Bliese lists six kinds of 'Afar songs: 

Kalluwalle, sad'd'a'a, horra, tirtira, sore, and kass6wu. Interestingly, while four of these also 

occur in Jamal 'Abdulkadir Redo's list (given in sec. 3), two are not included, tirtira and sore. 

Tirtira "war shouts" (Bliese's translation, p. 6 1) are sung only by males, usually performed as 

short interruptions of the horra. The Sore "praise song" is performed by either men or women. 

J. Spencer Trimingham, in his study Islam in Ethiopia (1952:96-7), has some discuss ion of the 

history of Awsa. After the defeat of the Harar army by the Christians and devastating raids by 

the Oromo in the year 1577, the sultanate of Adal changed its seat from Harar to Awsa in the 

hope of attaining greater security. But the Oromo raided Awsa repeatedly, and around 1672 it 

disappeared as a political entity. Trimingham also devotes a section of his book to the 'Afar 

(pp. 171 - (77). 

The only source which the researcher came across that apparently mentions the KadTto clan is 

the book by Seib Gamal ai-Din al-SamI and his son Hasim Gamal ai-Din, al-Manhal fi Tiirfb 

al- 'Afar al- Danokil (2007: 646). However, this source does not call them by the name KadTto 

at Dille, discusses them as the "Asraf' or "SarIta" clans of Dale. The question of whether 

"Asrat" is the same as "KadTto" will be examined in chapter 3. 

Finally, the Ethiopia Tourism DireCtory (2012: 134- (35) discusses the famous paleontological 

finds (Australopithecus afarensis: the skeletons of Lucy and Selam) in the Danakil desert in 

'Afar. 
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CHAPTER TWO: 'Afar; Geography and culture; the Awsa Sultanate; and 
the Diile Traditional School 

2. 1 Geographical Background 

The area where the 'Afar people live is known as the 'Afar triangle. It extends from Djibouti 

on the Red Sea coast, inland in the direction of Addis Ababa as far as Hawas, and then north 

along the eastern edge of the highland plateau as far as the Gulf of Zula near Massawa. 

According to 'Awad Dawiid Mubammad's thesis ai-Mas 'alah al- 'Afariyyah fi al-Qarn al-ifrlql 

(1993:3) the area of the 'Afar triangle is 160,000 km2. In the second half of the nineteeth 

century, 'Afar .land was divided by the European colonialists into three countries: Ethiopia 

(105,000 km2), Eritrea (35,000 km2, which is known as Dankalia) and Djibouti (20,000 km2 

out of a total area of 23,200 km2). The 'Afar region is a very hot lowland and dry desert area, 

most of which is called the Danakil Depression. 

As Seib Gamal ai-DIn and his son Hasim Gamal aI-Din unanimously state in their book al­

Manhal fi tarlk ai-Afar (al-Danakil) (1997:333-4), the precise location of Awsa sultanate in the 

periods of the "/:Iaralla" and "Dardora" (Imama) dynasties is not yet properly known. 

However, if we look later to the p.eriod of the Aydabisso Dynasty, particularly in the time of 

Sultan l;Ianfare Ibn Aydabis, we can more precisely locate the Awsa Sultanate. Some new 

western areas like Mille and the western part of Teru became part of Awsa sultanate at this 

time. This was due to the westward expansion of the Modayto clans from Awsa region into 

those areas. As Seib Gamal aI-DIn and his son describe it, the location of Awsa Sultanate 

before Italian colonialism apparently extended along the Red Sea Coast from Bari-'AsoII 

southeast to the area of' Asab, then southward past Mt. Musa Ali toward the Lake' Asal region, 

then west to the Abyssinian foothills at "Talalak" (near Bati?), then north along the foothills to 

the Teru region, then east to the coast near Bari-'Asoli. (The description as given was unclear 

to me, and included many place names which I could not properly identify. This is my best 

attempt to make sense of the description). The boundary of Awsa Sultanate, before the Italian 

occupation, thus included the whole coastal area of' Asab. However, this boundary contracted 

under the Italians to exclude the coastal areas. That was after the death of Sultan Yayyo in 

1926. 
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In addition to Seib Gamal al-D1n's written ' source, I also consulted orally three 'Afar 

intellectuals, Jamal 'Abd al-Kadir Redo, Mul)ammad IbrahIm Sal)eim and Mul)ammad Al)mad 

al-GanI, about the location of Awsa sultanate. Although the territory of Awsa sultanate has 

expanded and diminished over the centuries, there is a traditionally recognized location for 

Awsa Sultanate among the 'Afar people. The location of Awsa Sultanate according to these 

two informants, is bounded to the north-east by l;Iabuli-Goso, to the north-west by Baylill , to 

the south-east by Tand'al)6 (near Logya town), and by Bilha and Aya'fta in the east. This 

accout gives to Awsa sultanate asmaller territory than Gammal ai-DIn's account. According to 

own experience and partly also according to 'Afar tradition, this oral information is more 

correct than Gamal ai-DIn's. In general, the same is true of 'Afar sultanates in the Horn whose 

people known and recognize their traditional boundries and territory. 

For determining the location of 'Afar Regional State, we can refer to Atlas 2 prepared by the 

Bureau of Finance and Economic Development of 'Afar regional state (2009:6). 'Afar 

Regional State shares boundaries with four regional states in Ethiopia: in the northwest Tigray 

Region, in the southwest Amhara Region, in the south Oromiya, and in the southeast Somali 

region respectively. 'Afar Regional State shares an international boundary with Djibouti in the 

east and Eritrea in the northeast. Moreover; 'Afar region consists of five zones, 32 woredas 

(districts) and nearly 400 or more kebeles (sub-districts). The respective capitals of the 

aforementioned zones are: 

I) Zone One: Samara (Capital of the' Afar National Regional State) 

2) Zone Two: Ab'ala 

3) Zone Three: Awash Sabat Kilo 

4) Zone Four: Kalluwan 

5) Zone Five: Dale-fage 
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2.2 Cultural Background of the'Afilr 

The Encyclopedia Aethiopica (article 'Afar, Vol. I, pp. 115-6) states that the 'Afar language 

"Afaraf' belongs to one of the sub-groups of the Lowland East Cushitic Group. It is close to 

the dialect of Saho and Irob. 

'Afar customary law (Mad'a), according to Jamal 'Abdulkadir, in his research paper entitled 

"The 'Afar Customary Law" (pp. 1-2), was compiled from the memories of well-known 'Afar 

leaders of the middle Eritrean coast in ' lddT, Arra'tii and the surrounding areas. The 

compilation was done by Fitawrari "Yascin Mohamede" (YiisTn Ma~amodii), who was a well­

known chief of that area. The 'Afar people, wherever they live, 'govern' by applying their 

customary law according to their needs and use it to solve their daily criminal, social, political 

and other problems. Such 'governing' can be done based on two kinds of 'Afar customary 

law. One is known as Bur'ili Mad'a (the customary law initiated by the tribe known as Bur'iIT) 

which was taken from the famous' Afar clan or tribe of Bidii and the surrounding areas. It is 

well known among all the 'Afar tribes and widely used by the 'Afars all over the Horn of 

Africa. The second one is "Buddutt Mad'a" (the law of the clan Ruddutt); this is also known 

among the' Afar nation as a second ' Afar customary law which was produced by the Modayto 

tribe. It is used widely, but not as much as the first one. Regarding criminal responsibility, 

'Afar customary law is not concerned with who committed the crime individually, but with his 

clan or his tribe as a whole. Furthermore, 'Afar customary law has been influenced by classical 

Islamic law (Kassim Shehim, The Influence of Islam on the 'Afar, 1984: 165). 

The 'Afar have their own distinctive culture; which distinguishes them from other ethnic 

groups. An example is their general appearance: both sexes wear a skirt for covering the lower 

part of their bodies and garments of cloth upon their upper bodies, and the men carry a knife 

called 'Afar Gile. But there are also some differences of style between the two sexes, in the 

manner of wearing their clothes, and (especially in rural areas) by using different kinds or 

embellishments, ornaments, and other decorations for their bodies. In addition there are slight 

differences from region to region. Such small differences can appear in every aspect of their 

lives: styles of wearing or decoration, accent of language, behaviour, wedding ceremonies, 

religious ceremonies, folklore, play, food etc. Moreover, there is one thing which is considered 

a universal aspect of ' Afar culture, called Dagu. This means, that when 'Afar males meet each 
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other, they ask each other for any kind of news or new information, which then is spread by 

word of mouth efficiently and rapidly. In this way, news of every incident which occurs 

anywhere in the 'Afar region is spread to all the 'Afars, 

As the informant Seib Mui)ammad Darasa Miisa described, there are some kinds of staple 

foods which are well known in 'Afar. Especially, these are considered to have been originally 

known by the northwest' Afar and then introduced to other neighbouring ' Afar regions. There 

are six sorts of typical foods, which are as follows: 

I. Gogoyla (bread) is originally known from the northern part of 'Afar Regional State. It is 

prepared by heating a round stone in the fire until it is red-hot. Then, the hot stone is covered 

with dough (made of wheat flour) and the dough bakes quickly until well done. It is very easy 

to prepare it wherever firewood is present, and it is often used by travelers as well as in 

villages. It is used by salt caravans bound for 'As-'Ale (Amole salt); even the neighbouring 

Tigray people use it when they are traveling in an 'As- 'Ale caravan. In modern times all the 

different freedom fighters of' Afar, Tigray and even Eritrea used Gogoyta bread. 

2. Gagubeira and Barereyla are other kinds of bread used at home by the ' Afar in the northern 

part of 'Afar Regional State. Unlike Gogoyla, Gagubeila and Barereila are baked by putting 

the dough directly onto the coals of the fire. Barereyta is a small type of bread with two "ears", 

a fast and soft food eaten especially by children until the time of the main meal. Gagubeita is 

flat and bigger; it is shaped like a medium-sized dinner plate. 

3. Mule is another kind of 'Afar bread which is widespread in the whole 'Afar triangle of the 

Horn of Africa, except in the northwestern part of ' Afar Regional State. Miife is made from the 

same dough of wheat flour. It is baked underground in an 'Afar traditional oven (a covered 

hole underground). It has basically the same shape as Gagubeita. 

4. Dara {'Asfda)is known all over Ethiopia by the name Gonlo (porridge). This kind of food is 

used in almost all African countries except' in North Africa. It is main food of rural 'Afar, and 

most especially of the 'Afar in the north. It is cooked in a pot of water which sits over the fire 

on a tripod composed of three stones called by the 'Afar Diand'ik. After boiling the water, they 

throw into it the flour of wheat or some other grain, and use a special stick called SarrUa to 

mix the flour with water. In the north Daro is eaten for all meals, three times a day. 
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The 'Afar nation, as a pastoralist people, also use animal products with all these kinds of 

foods: milk, butter, meat, honey. 

5. A very important kind of food, widespread among all the 'Afar in the Horn of Africa is 

called Sola al-lfadi5 (grilled meat). It is cooked by putting the meat on smooth red-hot stones 

sitting on the coals. It is considered a very delicious meat, the best that I have ever eaten. Such 

kind of preparation is always done with small animals, like sheep, not with cows or camels. 

6. Another important traditional way of preparing meat is called Diigisa. A camel or cow is 

slaughtered and the meat is boiled in a cauldron. Very large quantities of meat are involved. 

Only men (not women) may eat [)iigisii. Sometimes ' Afar men may eat nothing but [)iigisii for 

several weeks. 

According to Jamal 'Abdulkadir Redo (2006:353), the oral literature of 'Afar is known among 

all the 'Afar under the general name "Gad". The oral literature is recited in a performance of 

dance and singing. One man acts as the leader. He recites a line and the crowd of people 

respond, clapping along with the text. There are many different styles. In most styles, the 

leader accompanies himself on the drum, and the people dance as they clap. According to 

Jamal 'Abdulkiidir Redo, the oral literature of 'Afar has a rich poetry of all the different plays 

and songs, some of which are for men, some for women, and some for both. Although my own 

experience of the literature does not completely agree with Jamal' s, I give his description of 

the various styles, as follows: 

1. Kassoowu (played only by men) 

2. Laale (only men) 

3. Horra (only men) 

4. Kee-Kee (only women; in my experience, both sexes) 

5. Walaabo (only women) 

6. Kalhiwalle Sabo (men and one woman) 

7. Ginni Ii adala (only men) 
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8. Saxxaqa (both men and women) 

9. Bari Saxxaqa (Saxxaca) (both men and women) 

10. Qadar (Qadaara) (both men and women) 

According to the informant Ibrahim l:Iamad Seiko, there is a local belief among many ' Afar 

elders that some aspects of' Afar culture might have descended from the ancient Egyptians of 

the time of the Pharaohs. The 'Afar region is dose to "Punt", which is well authenticated in 

the history of the Egyptians. The pre-Islamic 'Afar religion is believed to have been somehow 

similar to Egyptian religion. Egyptian influence (it is believed) is also seen in their wearing of 

skirts. It is also seen in one kind of hair style, where the hair is removed from every part of the 

head except the two sides (right and left); it is believed that they borrowed such a hair style 

from the soldie'rs of the ancient Egyptian Pharaohs. I'urthermore, Seib Gamal al~Din al-Sami 

and his son state (1997: 137-9) that the pre-Islam 'Afar religion was similar to that of South 

Arabia, featuring the worship ofthe "gods of the night" (the moon and perhaps the stars). 

Today, according to Seib Gamal and his son (l997:24), the 'Afar are a 100% Muslim nation, 

According to him the' Afar were the first Abyssinan nation accept Islam. According to the 

informant Mul;tammad Awal l:Iayah, this was at the time of the first Hijra, the early migration 

of the companions of the Prophet Mul;tammad to Abyssinia. The 'Afar not only accepted Islam 

and received the companions of the Prophet, but also accompanied them to the ki ng of Aksum, 

AI-Nagasl. 

According to the informant Mul;tammad Al;tmad Milsa (who received a degree from AI-Azhar 

University), the spread ofIslam among the ' Afar started in the period of Caliph Abilbakar (the 

successor of the Prophet), brought from Arabia via Bab al-Mandab by the scholar 'Umar 

Al;tmad Ibrihim al-TamImiyyi. This was at the time when the Islamic proselytizers started their 

Islamic activities in different parts of the world, particularly in Africa and Asia. A second 

direction for the spread of Islam was from the northern part of the Red Sea, perhaps during the 

reign of the Omayyad Caliph 'Abd ai-Malik b. al-Marwan, through the efforts of the early 

ascetics and Sufis. A third impulse, a thousand years later, came from the Sudan. The most 

significant personality of them waS the saint al-Seib Mul;tammad ' Ulman al-Mirghani (1793-

1852) founder of the Mirghaniyyah order (Trimingham 1952:244). Later came al-Seib IbrahIm 
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al-ljalIl, who worked specifically among the 'Afar and established his traditional schools 

throughout 'Afar territory. 'The history book of the 'Afar, al-Manhal fi iarlb al- 'Afar (al~ 

Danakil), was written by Seib IbrahIm's son Gamal ai-DIn. 

Many historical sources present the 'Afar as divided into two main tribes, 'Asa-Yamara and 

'Ado-yamara. Trimingham says: "The 'Afar are divided into two main groupings, the Asa 

Mara or 'red-men' and the 'Ado Mara or 'white-men '; The 'reds' are regarded as the nobility 

whilst the 'whites' are thought of as an inferior stock" (1952: 173). My informants 

Mu~amm6da A~mad Ga'as and Seib Mu~ammad l;Iussein said that this terminology is 

meaningless, because there are no upper or lower social groups among the' Afar people and 

also there is no red and no white. But, this terminology isin common use by the 'Afar people 

who are living in the southern half of 'Afar territory, starting from Djibouti and passing to the 

areas of Awsa sultanate (Zone One), then up to western ward into Zones 3 and 5. According to 

the oral tradition of the 'Afar, this terminology originally came about as a result of a conflict 

between two 'Afar groups (living in fertile vs. arid areas). But this terminology has no 

genealogical meaning or relation. The two groups are mixed with each other. Moreover, 'Afar 

people in the middle and north do not make use of or attach much importance to this 

terminology about 'Asa-Yamara and 'Ado-yamara. 

Another problem about the history of 'Afar is that many history books have dealt with the 

'Afar as if they all belonged to the five well-known Sultanates of 'Afar, namely, the Sultanates 

of Awsa, Tajorra, Ra!:tayio, Goba 'ad and Girrifo or Biril. These five Sultanates are well 

known due to their contacts and dealings with European colonialists in the areas near the Red 

Sea. But this leaves extensive 'Afar areas in the middle, west, and north still unstudied. 

According to 'Ali Niir Mu~ammad and Yayyo 'Ali Gim'or, in these regions there are oral 

traditions which tell about 'Afar history there in Dawwe, and Ba'adu in the western part of 

'Afar region, in the middle in places like Af-Dera, and in the north in the once-powerful area in 

the foothills of Abyssinia called Awu, inhabited principally by the' Awi Le~a bud'a', and the 

areas 'Ala, and l;Ierto, now called Ab-'Alii (the capital of Zone 2). Powerful 'Afar clans lived 

in the north like the tribes l;Iadii, Bal ' al-Suwa, Bedal, and the two subtribes l;Iumm6ma and 

Abbayyuya of the Dahimmela tribe. On the Red Sea, near the coast between ' Iddi and the Buri 

peninsula, are other 'Afar groups: the sub-tribe Baddirera of the tribe Dahimmela in the area of 
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Arra'ta and 'lddi, and the Ga'asso (a branch of the tribe of Dammohoyta) on the Buri 

peninsula. The informant Jamal 'Ali l:JallIa added, in spite of these are leading clans or tribes 

but there are living many 'Afar tribes including the minority of the old tribes of Baddi-Maru. 

There are three charismatic 'Afar personalities who have been considered especially important 

leaders, both in religion and in politics, since the early part of the twentieth centtury. These 

were YasTn Mal)ammoda, from the Red Sea port town of 'IddT and its surrounding areas; and 

I;lajj Siraj (Siraj Beh) and Seib I;lussein Al)mad Miisa, both of whom were from northwestern 

'Afar territory, specifically from Konnaba District (formerly Awu) in Zone 2. The leader I;lajj 

Siraj was a well-educated personality; he received his education somewhere in the Arab 

countries. I;lajj Siraj beside his important political role during the period of Italian colonialism 

was a major religious proselytizer among the 'Afar of Zone 2. He founded an Islamic 

traditional school at the Mosque of Wal)deis, which was built by the Italians and which has 

disappeared today. Of his many students, one was the saint al-Seib I;lajj l:JaITfah, who himself 

produced many students; one of the later was al-I;lajj Salil)and Mul)ammad his student for 

several decades and even today has been serving as Kiidi (Muslim Judge) in the Konnaba 

district. 

Other Muslim scholars from 'Afar·played a similar role specifically in the field of religion. A 

notable example is Seib Awwall;layat who was originally from the area ofTeru (Zone 4). He 

lived in the period of Mufti Siraj of Rayya (second half of the twentieth century), and was 

graduated from Mecca and Medina. He was a powerful personality who introduced the anti­

Sufi idea of al-Salafiyya into two of the 'Afar areas -(Zone 4 and 2), as well as the area of 

Rayya in Tigray. 

According to informants Mul)ammad-Niir'Salil) IbrahTm, AI-I;lajj 'Aliyyu Sal iI), Mul)ammad 

Ma'riif 'Vtto Seib Balii'a, Seib Mul)ammad Sa'Td these important 'Afar personalities and 

scholars were influenced directly or indirectly by scholars of Rayya, with the exception of 

YasTn Mal)amoda from the Red Sea. The first such Rayya personality is the famous scholar 

Jamal ai-DIn al-Anniyy who was originally from the 'Afar tribe Seiba in the area of Zola near 

the Red Sea. The second is the scholar Mufti Siraj (not the same person as Hajj Siraj above) 

who was originally of the old 'Afar tribe Doba'a from Konnaba district in Zone 2. The third 

prominent scholar is Seib Mul)ammad Sa'Td Kurawule Seibi of the ' Afar tribe Kabirto in 
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Awsa, who was known by his nickname Ijamii SeyyidT or Kuriiwule SeilJ. He was a student of 

Jamal aI-Din al-Anniyyi. As my informants told me, Seib Mubammad Sa'Td was the most 

influential Rayya scholar and tought many students from Zone 2 and Zone 4 of' Afar Region. 

My informants mentioned to me many students of Mubammad Sa'Td as well as students of his 

students. Their list includes Ijajj Hussein 'Ali; Mubammad Jawhar · ibn Ijajj KabTr; Seib 

Tayyib Mubammad AmTn; 'Abd Allah 'Abd AmTn; Mubammad Jawhar Mubammad AmTn; the 

saint Ijajj ljalTra, who was a student of Ijajj Siriij; Seib 'Abd al-Kiidir Suleymiin, another 

important student of Ijajj Siriij. Ijajj Mubammad Sadik who was a Qii<;lT ' Muslim judge' in 

Mekele (Tigray) during the Derg regime, and then afterwards a general Muslim Qii<;lT of 

Ethiopia; Seib Tayyib Abmad from the area Ariidu; Ijajj Hussein Mubammad 'Ali; Seib 

Dawiid of the tribe Lak-Hina; Ijajj YiisTn aI-Hajj Mubammad, who was a famous preacher and 

who established a movable traditional school in different parts of 'Afar region, Massawa, Bore, 

' IddT, TT'o on the Red Sea, and places in the hinterland of 'Afar in Ethiopia like the town 

Dubte; Hajj 'Ali Darsii Mubammad; 'Abd Allah KadT; Mubammad Hassan Ambad; 'Ulman 

Mubammad 'Abd Allha. 

The' Afar economy is basically dependent on the raising of animals in the open desert, and 

traveling long distances as pastoralists with their animals. The kinds of animals they raise are 

camels, cows, and sheep, and the base of iheir life is the products of their animals, like milk, 

meat and butter. Previously, the 'Afar were engaged in agriculture in only two areas: the Awsa 

sultanate region and Badii in the far northern part of 'Afar Regional State on the boundary with 

Eritrea. But nowadays, according to our observation, the 'Afar people are also trying to 

practice agriculture in the areas along the banks of the Hwiis River, depending on irrigation. In 

fact, since the time of the Emperor Haile Sellasie and the Derg regime, government-sponsored 

projects of local or foreign companies have been investing in agriculture to encourage 

commercial products. But, unfortunately, these projects seem not to have given due 

consideration to the 'Afar culture, as they are a pastoralist people whose lives depend basically 

on the products of livestock. In addition there are several different areas of 'Afar Regional 

State which carry out limited agriculture that depends on seasonal rain or on the seasonal small 

rivers that flow from the highland of Ethiopia down to the 'Afar region. These areas are 

primarily Ab-'Ala, Magale, Konnabii and Brable Districts in Zone 2, and Sifrii and Mille in 

Zone I, as well as a few areas in Zonnes 3, 4, and 5. 
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The 'Afar region, and specifically the Dan~kil Depression, is the only region of Ethiopia which 

produces salt. One well-known salt-producing area in Ethiopian history was 'As-' Ale or 

Amole (: ' aw (the place that produces the Ainole salt-ban;), More recently, the areas of Af­

Deira and Doobi have become major sources of salt, from which Ethiopia now exports salt to 

the markets of the world, 

Most of the 'Afar of Ethiopia are pastoralists, A few engage in legal and illegal trade. As far 

as I know, in Eritrea and Djibouti, which are on'the sea, more of the 'Afar engage in trade than 

in Ethiopia. But in Ethiopia itself, and especially in the north, the' Afar people are facing a 

decrease in their livestock, which is considered basic in their lives. This is due to drought. In 

addition, the recent campaign of the Ethiopian government to fight illegal commerce 

(contraband) has badly affected the 'Afar and the Somali, who have depended to a large extent 

on such illegal trade. The government has made no attempt to provide alternative, legal ways 

of earning a living for the' Afar. The situation is especially severe because of the drought and 

the decrease of their animals. 

For a long time, there has been a chronic problem between the 'Afar in the southeastern pari 

of 'Afar Regional State in Zones 1,3 and the neighboring tribe of ' Is a from the Somali Region. 

The core of the problem is that the 'lsa do not respect the boundary with 'Afar. The 'lsa 

trespass routinely on 'Afar land, partly as pastoralists but also cutting the road and founding 

settlements there. Unlike the other neighboring pastoralist peoples of Tigray and Oromo, they 

do not utilize these 'Afar lands peacefully and temporarily, but as hostile looters and 

expansionists. There have been seemingly endless conflicts between the 'Afar and the ' Isa. As 

Mui)ammad Tahiro, the former vice president of' Afar Regional State, said in a conference five 

years ago in Aysa'Ha town, the 'Isa tribe do not behave with 'Afar as other pastoralists do, but 

basically aim to take over the land of 'Afar as they previously took over the area of Erer. This 

uninterrupted conflict between 'Afar and 'Isa has had a very bad effect on 'Afar economically, 

socially, and especially with regard to security. The Federal Government of Ethiopia must 

give serious attention to resolving this problem between the ' Afar and Somali Regions. 
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2.3 Sultanate of Awsa 

As the' Afar scholar' Arramis l:Iummad has explained to me (personal communication), it is 

well known by the 'Afar elders that the Sultanate . of Awsa was ruled by three famous 

dynasties: the l:Iaralla, Dardora, and Aydai:Jisso. The ' Afar elders also say that in earlier times 

there were living and ruling in the Awsa region an ancient and powerful 'Afar clan which was 

called Doba'a; tradition reports that 3000 children were born to them yearly. Oth.er former 

ruling groups in Awsa are said to include the Intigre, Abrora, and Bora-rata. 

The same informant gave a list of the 'Afar tribes who today are part of the Modayto in the 

Awsa Sultanate region. These are: 

I. Kulayya, which is well known throughout Awsa as atribe of very respected clerics; 2. 

Seibak-SarTfa, another tribe of highly repuied saints and great Islamic scholars; 3. Am 'Tto­

Seyba (Gradar-Seyba); 4. Lak 'oli-Seyba; 5. Gorra 'Tta; 6. Am'is1tto; 7. Karbudda; 8. 

Asmalik-Modayto; 9. Damlik-l;Iad Sarra; 10.l;Iabsii Sarra; II. Am'asll Sarra; 12. Am 'asak 

l:Iaysamale 

We do not have a fixed date concerning the establishment of Awsa Sultanate. J. Spencer 

Trimingham (1952:96-7) states that in 1577 AD the Awsa oasis became the last seat of the 

Sultanate of 'Adli (Adal) when this Sultanate transferred its base from Harar. At this time the 

Sultanate had become weak due to its continuous wars both internally and externally with the 

Ethiopian Christians. Furthermore, as mentioned by Seib and his son Hasim Gamalu ai-DIn 

(1997:334-5), a major role in the political history of Awsa Sultanate was played by the l;Iaralia 

and Dardora (nicknamed Imama) dynasties during the 9th and 10th centuries AH (roughly 15-

16th century AD). 

During the period of the l:Iaralia Dynasty, accord ing to Gamal ai-DIn and his son Hasim 

(1997:333), Awsa Sultanate played a major role. It was the base of the 'Adli (Ada I) Sultanate 

of 'Afar after Zeyla' and Harar. The l:Iaralia tribe of 'Afar is sti ll living today in the Awsa 

Sultanate region and it has numerous branches. The most famous of them was that of Seib 

KabTr l:Iamzah and his clan, which became known as the 'Kabirto'. After the l:Iaralla dynasty, 

the role of the Awsa Sultanate declined, especially during the period of the Dardora (Imama) 

dynasty. According to Jamal ai-DIn and his son Hasim (1997:333) the name Dardora means 
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mamiilfk "mamelukes" [or mamiilik "kingdoms"?]' Gamal aI-DIn says they are still living in 

the region of Awsa, serving there as Muslim judges; however, this claim conflicts with the 

centuries-old role of the KadIto as the Muslim judges in Awsa. 

The political and economic empower during the time of the Ayda~sso Dynasty in Awsa 

Sultanate is treated briefly in 'Awad Dawiid's thesis book, entitled: al-Mas'alah al- 'Afariyyah 

fi al-Qarn al-ijrfqf [the issue of 'Afar in the horn of Africa] (1993:16). He states that the 

Sultanate of Awsa was considered the greatest, most important and economically strongest of 

all the 'Afar Sultanates in the 'Afar Triangle in the Horn of Africa. Even the famous town of 

Harar was ruled by the Awsa Sultanate. Awsa was stragically secure against any attack by 

enemies and could not easily be taken by surprise because it was located in the heart of the 

desert. Economically, it depended on raising animals and farming the fertile and well-watered 

lands near the Hawas River and raising animals. 

According to 'A wad Daiid (1993 : I 6), at the beginning of the 18th century the tribe Ayda~iss6 

seized the throne from the (Dardora) Imama Dynasty, namely, from Imam Salman. The new 

Sultan, Data Kad'iifo of the Aydal)sso Dynasty, was strong enough to maintain security in his 

country A wsa. Therefore merchants were attracted to its market and the Sultanate became a 

market center for a variety of products. During that period, a number of powerful Sultans of 

the Ayda~isso Dynasty reigned in Awsa: Sultan Kad'aro, Yayo, Kad'aro Mo~ammad, Ayda~is 

Mu~ammad and finally Sultan !:fanfare who ruled Awsa for 60 years until his death in 1862 

A.D. During those times, the Sultan of Awsa was the strongest of all the' Afar Sultans. He 

behaved as a higher Majesty over all the other ' Afar Sultans, and exerted great in fluence over 

them. 

I.M. Lewis (1955:23-24) describes Awsa Sultanate in the period of the Ayda~isso Dynasty as 

follows: 

"Awsa represents the most extreme form of. a tendency towards the formation of small 

centralized states as ruling islands in a sea of tribal society. The power and authority of their 

heads is considerable, resting as it does on the sanction of force provided by an extensive 

militia. Taxes are levied on produce and stock and fines are imposed the administration of 

justice" 
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Furthermore, due to its strategic location, Awsa Sultanate was able to keep its political stability 

and flourished economically through the good system of' Afar customary law for collecting tax 

revenues from both agricultural products and livestock. The key factor in maintaining the 

political and economic stability of the Awsa region was the Hawas River, which ran through 

the Awsa Sultanate. The Hawas River was the artery of the Awsa Sultanate region 

distinguishing it from other 'Afar Sultanates in the Horn of Africa. (See also Abdallah A. 

Adou, 1993 :38-40). 

As the informants Mu~ammad A~!11ad and A~mad 'AlI Kad! stated, the fertile land along the 

HAwas River attracted pious immigrants originally from Arabia. These people introduced new 

systems of agriculture into the Awsa Sultante region (see chapter 3). 

2.4 The Traditional School of Dale 

Dale (home of the Dale Traditional School) is located in the heart of the historical Awsa 

Sultanate region. Administratively, it is now part of Zone One of 'Afar regional state. It is less 

than one km south of the town Aysa'Tta (Asaita), the capital of the modern district of Aysa'Tta 

and thc last capital of the historical Sultanate of Awsa. 

Dale and the fertile land around it belong today to the KadTto clan, who has been there for the 

last several centuries. There are rich oral traditions about the Dale area. As the informants 

Mu~ammad A~mad and 'AlI A~ri1ad Kad! told me, it was originally heavy forest and was 

cleared by their ancestor al-l;Iajji Mu~ammad 'Abd al-Kadir, the grandson of Abu Sawarib. 

The ' Afar people of Awsa at that time believed that the Dale area was a dwelling of the linn 

(demons); therefore, it was called in the 'Afar language "Ginni Kama" which means "Hill of 

the linn". As a result, no one had the courage to approach that area, except Seib Mu~ammad 

'Abd al-Kadir, when Sultan l;Ianfare Ayda~is (lIIalta J) granted him that land. It is said that the 

Sultan gave Seib Mu~ammad 'Abd al-Kadir an option to choose land wherever he liked; the 

Sultan thought that he would choose the best and most fertile area. When the Sultan saw that 

Seib Mu~ammad 'Abd al-Kadir had chosen an area covered with forests and water and 

generally believed by the indigenous 'Afar people to belong to demons, he was surprised: why 

did he not choose another better area? Finally, convinced of the sincerity of Seib Mu~ammad 

'Abd al-Kadir, the Sultan accepted hi s request and gave him that land in the Dale area as tenure 
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for him and his family including his students. On the hilltop the Seib built a mosque. Later, 

the name of this Mosque was changed to Dale, which means "stony", and this name was 

extended to the surrounding farmland. 

The Dale Mosque was not only a place of worship, but also played a great role in the spreading 

of Islam and Islamic culture among the 'Afar people in Awsa Sultanate, led by the KadTto 

scholars. The ' KadTto clan founded an Islamic tradional school at the Dale Mosque. As 

Mul)ammad Al)rnad added, the school also provided non-local students with accommodation 

and food; in fact the school had an endowment (waqf) of fertile land specifically for that 

purpose given by Sultan l:Ianfare Aydal)is (Illalta I). The Dale School has a library, and this 

was the source of the manuscripts which I have studied in this thesis. 

Figure I: Dale Mosque in 2009 
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Figure 2 Ruins of the Residence of Al)mad KabIr (n .d) . 
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CHAPTER THREE: The Kadlto family or clan 

3.1 The origin of the Kadito clan 

According to my informants (Mubammad Abmad and 'Ali Abmad Kadf and the late 

Mubammad ' Umar), the Kadlto clan trace its lineage back to 'AqTl bin Abf Talib, the Qureisi 

kinsman of the Prophet (the Hasimf clan). The most famous Kadlto chief was al-Kadi 

Mubammad 'Abd ai-Salam; and his ancestor, the famous scholar Aba Sawarib, was the first 

Kadlto. 

There is some confusion regarding the term "Asraf" in connection with Kadlto. Everyone 

agrees that the Asraf are a broad tribal group who trace their lineage back to J:lusein bin 'Ali 

bin Abf Tal ib, a cousin of 'AqTl bin Abf Talib . They include the Kadlto, but also other groups 

(such as Kabirto and Seibak-Sarffa). 

The problem arises when we examine the 'Afar history book by Seib Gamal ai-DIn al-Samf 

and his son Hasim (1993). Gamal does not mention the name "Kadlto"; instead, he discusses 

certain sub-tribes of the Asrlif who came from Dale. Dale is the place where the Kadlto live, 

so it is natural to assume that these Asrlif sub-tribes are themselves Kadlto, although he does 

not use the word Kadlto. Seib Gamal ai-DIn also says that the ancestor of all the Asrlif 

(including Kadlto, presumably) was Aba Sawarib; and his lineage, says the Seib, goes back to 

J:lusein. This would mean that the ancestor of Kadlto was not' AqTl but his cousin J:lusein. 

This is clearly different from the information I was given by my informants. My informants 

strongly argue that there is no nearer relation between the clan Kadlto and the tribe Asraf, 

except for their very early common descent from the HiiSimf clan of Qureis at the time of the 

Prophet. My informants say that the Kadlto are descended from ' AqTl, and not from his cousin 

l;Iusein. Of these two accounts, I prefer to believe the story told by my informants. They 

themselves are from Dale, whereas Seib Gamal ai-DIn is from elsewhere, from somewhere on 

the Red Sea. 

The confusion about the "Asrlif" can also be seen in a different way. Accord ing to Seib Gamal 

ai-DIn, the Asrlifconnected to Dale are as follows: l. Abrat Sarffa at Dale of Awsa in Ethiopia; 

2. Dakal Sarffa at Dale; 3. Borart Sarita at Dale; 4. Daha Seiba at Dale; 5. Bolo al-SarTfa at 
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Dale; 6. Sarlfa in Tajorra of Djibouti. But my informants (Mul)ammad Ahmad and 'Ali 

Al)mad Kadl and the late Seib Mul)ammad· 'AH'Umar) say that these six groups are "KadTto"; 

except in the very broad sense, they do not belong to the Asriif, as claimed by Gamal ai-DIn al­

SamTand his son HasIm (1993:470-3). 

3.2 Biographies of Some Members of the Kadito Clan 

According to the main informant Mul)ammad Al)mad, whom the KadTto consider a leading 

intellectual, we can trace a genealogical chain of nine personalities of KadTto scholars, the first 

eight of whom served as Kadi (full Judge) in Awsa Sultanate, with the informant Mul)ammad 

Al)mad himself as the latest in the chain. Their names with their biographies are as follows: 

1. As already mentioned, the first is Abu Sawarib ("he of the mustache") who is considered the 

grand ancestor of the KadTto clan. There are different versions of his biography. According 

Gamal ai-DIn and his son Hasim (1993:472), Abu Sawarib was originally from "Gobad" 

(Goba'ad), located southwest of Tajorra in Djibouti . Abu Sawarib went to Harar with his 

family and participated in the holy wars in Adal sultanate in the 16th century. He returned from 

Harar to Tajorra in 1100 A. H. (1688/1689 A.D.) and died and was buried there. The books 

that he wrote are still used for teaching both in Tajorra and in Awsa Sultanate region. 

My informant Mul)ammad Al)mad presents the biography differently. According to him, Abu 

Sawarib came from AI-Qalqasandiyyah in Upper Egypt; his ancestors had migrated there from 

South Arabia in the distant past. He went from Egypt to Mecca, then to Yemen, and finally to 

Tajorra in Djibouti. In Tajorra he played a great role as a Muslim scholar, building a mosque 

there. There he composed some books on Islamic doctrine which are sti ll taught both in 

Tajorra and in Awsa. He also worked as an Islamic missionary in Tajorra, Awsa and even 

Harar, after the decline of the Islamic Emirate in Harar, His most famous role was as a 

participant among the 'Afar group Malasay during the holy wars of the 16th century. 

As Mul)ammad Al)mad told me, during the time oflmam Salman of Awsa (Dardora dynasty); 

AbU Sawarib came from Tajorra to Awsa Sultanate. There he at first enjoyed good relatioris 

with Imam Salman, who gave him his daughter in marriage. However, this good relationship 

soon deteriorated. At that time Awsa was in a political crisis involving a conflict between 

Imam Salman (of Dardora dynasty) and Data Kad'aro, the founder of the following Aydal)isso 
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dynasty. Abu Sawarib was accused by Imam Salman of supporting Data Kad'aIo. When Abu 

Sawarib heard that Imam Salman was plotting to murder him, he fled at night and returned to 

his country Tajorra. 

2. AI-KadI Mul)ammad 'Abd al-Kadir, the grandson of Abu Sawarib, was the founder of Dale 

traditional school. He came to Awsa to complete the task which had been started before by his 

grandfather AbuSawarib as an Islamic missionary in Awsa. He settled at first primarily in the 

place called Wayylra (on the Wayylra tributary of the AwiiS River) in Awsa region and he 

stayed there for a while with the clerics of the 'Adorna tribe. When the Wayylra dried up, he 

moved to the area of the other branch of the Awas River which was called the Nangalta. 

Nowadays, the Wayylra has essentially disappeared and the Nangaltii is the continuation of the 

Awas River. As the informant Mul)ammad Al)mad says, this shifting of the water flow forced 

people to move away from that area to the Nangaltii side, where water was available. Among 

these people was Seib Mul)ammad 'Abd aI-Qadir. When he asked Sultan l:Ianfare Aydal)is for 

a place to live with his family and students, Sultan l:Ianfare Aydal)is granted him a place which 

was called Ginni-Koma "the hill of Jinni" with its surrounding land. This land was fertile, but 

it was covered with thick forests and water. Seib Mul)ammad 'Abd aI-Qadir cleared it, 

established a residential settlement there and founded the Mosque of Dale which became the 

initial nucleus of the Dale Islamic traditional school. 

3. AI-l:Iajji Yasln, son of Mol)ammad 'Abd aI-Qadir, studied at AI-Azhar in Cairo. Earlier, he 

had studied in Mecca or Medina for an extended period, perhaps fifteen years. This diverse 

education made him able in his future life to comprehend a wide variety of Islamic knowledge. 

He was appointed as a Muslimjudge (KadI) in Awsa after hi s father Mul)ammad 'Abd aI-Qadir 

died, and in addition he played a major role in his society in such areas as political, social and 

economic and so on. He was especially well known for his invention of a new system for 

storing farm products in Awsa Sultanate. The main farm product in Awsa Sultanate at this 

time was dura sam! (probably maize); l:Iaji Yasln invented a system for stockpiling this grain 

by building special chambers with stones, called in 'Afar "Daro al-RlgI" (chambers for storing 

the harvest), which were used as a kind of bank of the products. 

As the informant Mul)ammad Al)mad asserted, al-l:Iajji KadI Yasln also played other important 

roles in the society. He was a traditional Muslim doctor and treated different kinds of diseases. 
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For instance, he treated leprosy, inflammation of the eyes, and diseases of the stomach like 

cholera. It was said that he treated the cholera using clay from underground. This experience 

made him very famous and his name became widespread and beloved among the whole 'Afar 

people in Awsa sultanate. He married a number of women and had many childen by them. 

4. AI-Seib Mu~ammad 'Abd AI-Salam (KadT YasTn 's nephew) became KadT (Muslim judge) in 

the Awsa Sultanate region after his uncle KadT Mu~ammad son of Seib Dawiid died. This 

position was not an inherited position but was based on merit and was competitive among the 

KadTto clan; Mu~ammad 'Abd ai-Salam was chosen for it because no one was as capable as 

him among the KadTto clan. Moreover, Mul)ammad 'Abd ai-Salam was known for his 

courage, frankness and quickness to reach a decision in issues which were related to Islamic 

law. He also had been included, along with his uncle KadT Mu~ammad son ofSeib Dawiid and 

Sultan Mu~ammad Yayo (Awsa), in the delegation to Rome during the Italian occupation of 

Ethiopia and Eritrea in the regime of Mussolini. 

5. AI-J:Iajji BasTr son of J:Iajji YasTn succeeded to the position of Islamic judge (KadT) in Awsa 

Sultanate after his cousin Mullammad 'A bd AI-Salam. He was known as an ascetic and pious 

man, and because of that, he ultimately resigned his position as KadT. His education was 

typical for the KadTto clan. Early in hi s life he studied basic courses in Islamic knowledge as 

well as in Arabic, learning and memorizing the Holy Qur'an from KadTto scholars at Dale 

traditional school in his country Awsa. Then he completed his studies abroad, as was the 

custom of the KadTto clan, in Mecca. 

6. AI-Seib Mu~a:mmad the son of al-KadT- YasTn succeeded to the position of KadT after his 

brother al-J:Iajji BasTr had resigned. Like his brother ai-Hajji BasTr, Seib Mu~ammad son of 

KadT YasTn was also a very pious man, and he too resigned his position as KadT. Like the other 

KadTto children, the young Mu~ammad began his studies by taking basic courses at the Dale 

traditional school. Then he left home, as usual fo r KadTto clan members, and went to Dawwe, 

the most famous Islamic traditional school in southern Wallo. He, too, could read and 

memorize whole chapters of the Holy Qur'an . . His children were Niirii, A~mad, Waddiyyah, 

Aminah and Fa\umah. 
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7. AI-I;Hiji Al)mad al-KabTr b. al-KadT YasTn served as kadT and was known for his severity of 

judgment in the Islamic court. He was said to be a great scholar, proficient in mathematics, 

Arabic, astronomy and genealogy. He was considered the most skillful Arabic grammarian 

(Nal)wi) and genealogist. He too studied basic Islamic and Arabic knowledge in the traditional 

school at Dale, and then he went to Mecca to complete his higher education. He lived during 

the 20th century, including part of the period of the late Sultan 'Ali Miral). He married several 

wives, who bore him children: Al)mad, 'Abd ai-Salam, Mal)biib, Asma, Zahra', MadTna, 'Abd 

al-Tif, and BasTr YasTn. 

8. AI-l;Iajji Al)mad ~agTr, son of al-KadT YasTn, was considered a most carefu l kadT in the 

Muslim court of Awsa Sultanate. Furthermore, during his time, Awqaf (Islamic endowments) 

in Awsa increased and became more organized than before. Therefore, he was considered as a 

kind of local "Minister of awqaf' as in Islamic countries. 

9. The present KadT of the KadTto clan is al-Seio Mul)ammad Al)mad YasTn (al-Awsiyyi) who 

is the main informant for this research work. Not only is he the current holder of the position 

of district kadT in Awsa, but his engagement as kadT extended even outside of the country, to 

Djibouti . Further, he is considered a wise and well-educated man among his clan members in 

Ethiopia. So, the researcher relied on hiI:J1 in producing this research work, conducting 

intensive interviews with him to get information about KadTto clan biographies. 

He started his education by learning Holy Qur'an at Dale, as any child of KadTto did. Then, he 

together with his cousin Mal)biib Al)mad YasTn, he continued by studying basic knowledge in 

Islamic jurisprudence (fiqh of the Safi'i school) in Dubte, near to Samara, the capital of 'Afar 

Regional State. Their teacher was the scholar al-Seio l;Iusein Nasri, who had previously 

graduated from Dale traditional school. Thereafter, he continued his education in the Islamic 

primary school in Aysa'Tta town, which was established by the late Sultan'Ali Miral) l;Ianfare. 

According to him, he was the first child to register in the first year of that school, 

approximately in the 1960s. He completed his primary education at that school. Then, as 

usual with the KadTto clan, he went abroad for further study. He was one of four KadTto 

children who were sent to ZabTd in Yemen in 1968/69 A.D. With the help of the well-known 

'Afar scholar Hajji Asado, who was living in Z<ibTd, Mul)ammad Al)mad was able to enrol in 

the Kuwaiti school in ZabTd. He completed hi s intermediate school education there. In 1972 
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A.D. Mu~ammad A~mad YasTn returned to his homeland Awsa. In 1974 A.D. he went to 

Cairo hoping eventually to continue his education in AI-Azhar University. In fact, when he 

reached there, he registered in the AI-Ma'hadu AI-BaramonT intermediate and high school of 

AI-Azhar in Cairo. Unfortunately, after he completed his secondary level, he was unable to 

pursue the degree program in AI-Azhar University due to the economical and social problems 

he faced as a consequence of the political crisis in Ethiopia during the period 1974175 of the 

Derg regime, which profoundly affected him and his family as well as other' Afar people of 

A wsa Sultanate. 

He intended to return to Ethiopia, but he was forced to stay in the Republic of Djibouti. He 

started to work there as an expert in the Islamic Court of the Republic of Djibouti. After a 

short period, he was promoted to a vice president in the same Islamic Court. In 1982 A.D. he 

was promoted again to president of the Islamic Court ofa district in the capital city of Djibouti, 

where he served for ten years. 

After the Derg regime was overthr()wn in Ethiopia, Mu~ammad A~mad returned home to take 

part in the development of Eth iopia. He became head official of the Court in the newly 

established 'Afar Regional State during the period of the transitional government in Ethiopia. 

After almost three years, he was transferred to the office of Islamic court Judge and then he 

became head of the Islamic Court in Aysa'Ha town. Later, he was chosen as a reprsentative of 

'Afar Regional State to the Organization of Islamic Affairs in Addis Ababa, where he worked 

for three years. . Then, he returned to 'A far Regional State and worked in the office for 

preventing and controlling HIV/AID for two years. Finally, he returned to his original work as 

a Muslim judge, in a court of the Afambo District in Afambo Zonal town of 'Afar Regional 

State,where he is still serving today. 

There have also been other scholars of the KadHo clan, who were not working as a full KadL 

To mention some of them: 

I. The KadHo scholar J:Iajji Sali~ Turab is son of 'Abd ai-Malik. J:Iajji Sali~ was killed by the 

Derg army during their campaign to Awsa Sultanate in 1975 A.D. It is known that this scholar 

worked as a deputy judge (wakll KadI) in Aysa'Ha town, beside his regular job as a merchant 

in Aysa'lta. According to my informant, J:Iajji Sali~ Turab completed his basic Islamic 

26 



education at Dale, and then studied in Rayya. He was then engaged as a Muslim deputy judge 

by two main Muslim judges, al-Kadl Ai)mad KabIr and al-Kadl Ai)mad SagIr YasIn, in Awsa 

Sultanate. 

2. The KadTto scholar al-Seib YasIn Ai)mad YasIn (son of Ai)mad KabIr), who passed away in 

2009 A.D., was the most prominent scholar among his generation of Kadito, whence his 

nickname "al-Seib al-Da'iyah" (the Proselytizer). He was well known for his fine recitation of 

the Holy Qur'an and for his knowledge and interpretation of it. Moreover, he translated part of 

the Holy Qur'an into the 'Afar language, using Arabic script ('AjamI) and not the Latin script 

that is commonly used today in 'Afar Regional State. AI-Seib YasIn began his education 

studying under two prominent scholars of the KadTto clan, al-Seib Mui)ammad (son of al-Ka<;lI 

YasIn) and his father, al-J:lalji Ai)mad KabIr YasIn. Then he went with his uncle al-Seib 

Mui)ammad to Dawwe, where he memorized the whole Qur'an and continued his Islamic 

studies. Thereafter, al-Seib YasIn Ai)mad Yasln went to Egypt to continue his higher 

education at al-Azhar University, although he did not realize his ambition of getting a B.A. 

there. But in spite of this he influenced the'Afar people through his Islamic teaching and 

proselytizing. Especially noteworthy here were his unique Islamic programs broadcast over 

radio and T.V. from Djibouti, which benefited the 'Afar people everywhere in the Horn of 

Africa. These programs continue today, even after hi s death. 

3. A third KadTto scholar was AI-S.eib Ai)mad son of al-Kadl Mui)ammad 'Abd AI-Salam. He 

is known by his nickname ' Kadl Ai)mad '. As the informant Mui)ammad Ai)mad described, he 

was considered a great scholar of fiqh (Islamic jurisprudence) of the Safi'l School. He was 

also proficient in /:Iadlth (the traditions of the Prophet Mul)ammad) and he was known for his 

clarity as a scholar. His early education was at Dale traditional school, studying under KadTto 

scholars like his father and mostly under al-Seib Mui)ammad (son of Kadl Yasln). When he 

was grown up, he went to Arabia (Mecca-MadIna) for further study. 

According to my informant Mui)ammad Ai)mad there were also great women KadTto scholars. 

Mention could be made of Fatuma KadI Yasin, Asma' Kadl Ai)mad KabIr, Lim Ai)mad SagIr 

and i:!alima Ai)mad SagIr. According to Mui)ammad Ai)mad, LUIT and Asma' have passed 

away, but the other two are still alive. Fatuma is considered the best known of them all. She 

was well known for her patience and tolerance, and for her educational role as regards 
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specifically female matters such as the do Islamic purification, which must be followed by 

several kinds of rituals and worship. Fatuma played an important role in explaining to woman 

about menstruation, confinement, and childbirth. 

3.3 The role of the Kiidito clan within the'Afar community 

3.3.1 The direct role of the Kadito clan 

Before dealing ' with the role of Kadfto in Awsa Sultanate, it is better 'to briefly review and 

expand on what we mentioned previously. For many centuries, the Awsa Sultanate region 

attracted Muslim scholars from Arabia. Moreover, Awsa contributed in important ways to the 

Islamic Adal Sultanate since its establishment, and also was its last seat. Therefore, even 

before Kadfto, Awsa was a center of Islamic learning. According to the informant Mu\:!ammad 

A\:!mad, the pre-Kiidfto scholars of Awsa belonged to two well-known tribes called Kabirto and 

Seibak-Sarffa. Both of these groups follow the l;Ianafiyy Maghab (School of jurisprudence), 

whereas the Kadito are Siifi' iyy. I will discuss both of these groups below. 

The scholars of the tribe Kabirto were active for a long period of time in spreading Islamic 

knowledge among the 'Afar people in Awsa. They contributed much for increasing popular 

awareness, especially through Mad\:! al-Rasiil (public poetry performances in praise of the 

Prophet Mu\:!ammad). Their importance can be understood from the existence of eight well­

known mosques in Awsa constructed by the Kabirto in early times and sti ll in use today, each 

mosque with its own lama'ah (a congregation of Muslims). The Kabirto are also considered as 

the descendents of the former l;Iarala Dynasty of Awsa Sultanate. 

According to the informant Mu\:!ammad A\:!mad, the most prominent early scholars of Kabirto 

were Seib Kabfr l:Iamzah, his son Seib Kabfr 'AlI, and Kabfr 'Abd aI-Barf. These earlier 

scholars were known especially for mad/:z (praise of the Prophet). Later, several of the Kabirto 

became proficient scholars in Islamic jurisprudence: l;Iajji Jailanf, l:Iajji Qamaril, l:Iajji Sarff, 

Seib Abdu Razzaq and Seib Mubtiir. All these scholars of Kabirto received their education in 

Mecca and Madfna or in Zabfd in Yemen. During the twentieth century, the most prominent 

scholars were the two brothers al-Seib Siddfq I:Iamzah 'Abd aI-Qadir and especially his brother 

I:Iajji Asado. I:Iajj Asado is considered the greatest of the Kabirto scholars. He was well­

known among the scholars of Zabfd in Yemen; he received Yemeni citizenship and was 
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appointed to higher positions In Yemen. In the recent period a younger scholar can be 

mentioned, Seib Ma~miid, the son of l:Iajji JailanLAs far as I know, the legacy of these 

Kabirto scholars has not yet been studied by scholars. 

The second group of non-Kadfto scholars are the tribe of Seibak-SarTfa. As with the Kabirto, 

the legacy of the Seibak-SarTfa remains unstudied. According to the informant Mu~ammad 

Al)mad, the SeTbak-SarTfa are known as the earliest tribe in the Awsa region. They have their 

own three traditional schools in Awsa: the school of SarTfa ai-BolO, the school of al-Lasa B616 

and the school of Doba'aytii. The.se traditional schools received 'Afar students from all over 

Awsa Sultanate, who then returned to their own regions and played an important role there. 

The sorts of knowledge which they were' taught included : ' lim al-Tawl)Td (Islamic 

monotheism), ' lim al-fiqh (Islamic jurisprudence), and ' lim al-l:IadT1 (the traditions of the 

Prophet Mul)ammad). The most famous of the earlier Seibak-SarTfa scholars werel:lajji 'Umar 

and l:Iajji Tahah. They were businessmen as well as Islamic scholars and sufis. In recent 

times, the most prominent scholars of Seibak-Sarlfa are especially: 

I) SeTb 'Ali l:Iamzah, who was knowledgeable in Islamic jurisprudence, in IJadTl (the 

traditions of the Prophet) and in ta/slr (the interpretation of the Holy Qur'an). 

2) l:Iajji SayyidT (Mul)ammad 'Umar), who was a proficient scholar in every aspect of 

Islamic knowledge. 

3) His son Seib Mul)ammad AmTn Mul)ammad ' Umar, who inherited broad and deep 

Islamic knowledge from his father Mul)ammad 'Umar. 

As the informant Mul)ammad Al)mad explained, in spite of the important role which was and is 

still played by scholars of Kabirto and Seibak-SarTfa, nevertheless the ro le played by Kadfto 

clan scholars was greater. The activities of the Kadfto scholars were most systematic and 

efficient because of their well-known traditional school at Dale, which was subsidized by an 

endowment (waqf) of fertile farmland for their educational activity and for their own living. 

As we discussed above, the Sultan l:Ianfare Aydal)is (Illalta I) donated these lands to the 

founding ancestor of the Kadfto clan, Mul)ammad 'Abd al-Kadir, who established the Dale 

traditional school and was the first Kadfto KadT in Awsa. As mentioned, since the earl y period 

of the Aydal)isso dynasty from Illalta I until the late departed Sultan 'Ali Mira~ l:Ianfare (died 

20 II A.D.), Kadfto scholars have monopolized the position of KadT in Awsa Sultanate. 
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As the informant Mul:Jammad Al:Jmad stated, in earlier times, the 'Afar people were not well 

accustomed to Islamic morality and Islamic principles. So it is no wonder that there prevailed 

among many of the 'Afar un-Islamic practices. Such practices were gradually eliminated in 

Awsa by the Kadno scholars through their good counsel and their teaching of different kinds of 

Islamic knowledge. These un-Islamic practices included the following: 

I. According to Islamic law, a divorced woman or a widow must wait for a certain period of 

time called 'idda before remarrying. However, the 'Afar used to violate this requirement. 

Before agreeing to divorce his wife (e.g. due to sexual impotence), an 'Afar man would often 

impose the condition that his wife must immediately remarry his brother or another close 

relative in his clan. This is a violation of 'idda. 

2. In Islamic law, when a man dies hi s widow is guaranteed a certain portion of his estate for 

herself and her children. However, the 'Afar tribes of Awsa and elsewhere considered all of 

the dead man's estate to belong to the clan, without any concern for his widow or children. 

Moreover, if the widow wanted to remarry, they prevented her from marrying anyone who did 

not belong to their tribe or clan; she could only marry within the clan, or else remain unmarried 

for the rest of her life. This was her only choice. Thus the clan of the dead man had full power 

over the widow. 

3. Barring a woman from inheriting land from any of her relatives was another un-Islamic 

practice among the 'Afar tribes in Awsa. They were afraid that the wealth of the fertile 

farming lands might ultimately be transferred out of their clan if the woman married an 

outsider. 

4. Another bad custom of the 'Afar in Awsa had to do with the harvest seasons of corn and 

dates. Men and women who were working in the harvest would stay away from their homes 

overnight, often making merry with members of the opposite sex and engaging in improper 

behavior. This led to many cases of divorce during these periods. KadT !:Iajji Al:Jmad KabTr the 

son of KadT YasTn was known to have fought against such improper behavior, which as a result 

of his efforts was eventually abandoned or reduced. 

5. Among the 'Afar, and throughout the Horn of Africa, possess ion by an evil spirit called zar 

was recognized as a common occurrence. Among the 'Afar, possession by a zar was restricted 
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to women. The traditional way of treating zar possession was by hand-clapping, dancing, and 

drum playing in a group around the possessed woman. The crowd's behavior could become 

wild and uncontrolled; they might take off their clothes, or slaughter a sheep and use its blood 

to propitiate the evil spirit. This kind of behavior was forbidden according to Islamic belief. 

AI-KadI al-l;Iajji AlJmad KabIr, the KadIto judge, established a special committee to fight 

against this. Nowadays such cases of possession are much less common, as a result of 

improved education and of the influence of spiritual leaders like AlJmad KabIr. 

As the informant MulJammad AlJmad told me, alongside the Dale traditional school as a main 

center, there were also other traditional schools ' of KadIto in and outside Awsa. These centers 

functioned as sub-branches of the main Dale traditional school. There was a school, for 

example, in the town of Aysa'Ita, founded by the KadIto scholars Seib MulJammad b. KadI 

YasIn and l;Iajji SalilJ Turab; also a school in a place in Awsa called Seib I:Iasan (near the area 

called al-Abror) which was established by al-KadI MulJammad 'Abd ai-Salam and his assistant 

Seib MulJammad Kamal b. KadI YasIn. Outside of Awsa there was a KadIto sub-school in 

Tajorra of Djibouti, at the Mosque ofSeib IbrahIm, which .was founded by the ancestor of the 

KadIto clan Aba Sawarib; today, that mosque is directed by a KadIto scholar called Banoyta 

I:Iajji Turab b. 'Abd ai-Malik. These clerics of KadIto, beside their main role as teachers and 

scholars also, were engaged as wakil Kiidi (deputy judge) in their respective areas. 

As the informant MulJammad Al:Imad stated, the KadIto also contributed to Awsa 

economically. This was by developing new methods of farming in Awsa, including the use of 

new agricultural techniques and tools. Some of the tools, MulJammad AlJmad said, were 

brought from Harar to Awsa by the ancestors of KadIto. Three specific techniques can be 

identified: 

» According to the informant MulJammad AlJmad, one agricultural instrument was an 

iron piece which is called by the 'Afar of Awsa Mlkal (apparently Arabic balqa "ring, 

link, disk"). MulJammad AlJmad's description was not fully clear to me, but apparently 

this piece was intended to strongly connect parts of the plow, or the plow and the long 

wooden shaft, to each other. Previously the KadIto of Awsa had used a rope for this 

purpose, which however was not strong enough and was always coming loose. 
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~ Mubammad Abmad also described a second farming instrument, called a ko 'ar, which 

was invented by the Kadito at Dale. This is a long hollow "pipe" made of bamboo ora 

bamboo-like cane which is used for dropping seeds into the earth. The seeds slide 

down the pipe into the furrow just ahead of the plow, which immediately covers them 

with soil. Two men work together: one leads the oxen, the other keeps the pipe filled 

with seeds. This is a big change from the traditional manner of planting seeds. The 

'Afar farmers used to sow grain by scattering handfuls of seeds through the air, as is 

still done in other parts of Ethiopia. The disadvantage of this traditional method was 

that the seed stayed on the surface of the earth. Birds could eat it; and even if the seeds 

successfully sprouted, the roots would not go deep into the ground and the plants could 

be easily blown over by the wind. With the new method, the seed was immediately 

buried in the ground. Birds could not eat it, and the plant ' s roots would grow deep and 

strong. 

~ The third farming innovation mentioned by Mubammad Abmad was the development 

of stone storage chambers for storing agricultural products. According to 'Mubammad 

Abmad, this was the invention of the leading Kadito scholar Abmad KabTr YasTn. 

According to the informant Mubammad AJ:!mad, a picture of these special tools was used as an 

identifying mark of the Kadito clan. They put this mark on the bags of their products or used it 

as a brand on the bodies of their animals, eSpecially on their necks. Each 'Afar tribe had its 

own brand, which helped them to recover lost animals, especially camels. Therefore, the 

Kadito mark became well known among all the 'Afar tribes near Awsa. 

3.3.2 The indirect role of the KadTto clan: The students of Dale 

The indirect contribution of Kadito scholars was made by their students, who graduated from 

Dale traditional school and returned to their homes as teachers. As stated by the informant 

Mubammad Abmad, the students were from diverse 'Afar regions and tribes, not all from 

Awsa. The students passed on to the ' Afar what they had learned from the Kadito: how to 

perform prayers, fasting, Zakat (charity), pilgrimage (lJajj) and so on. They also served as 

Kadr or wakfl Kiidi (deputy Judge) in their districts where there was no kiidf of the Kadito clan. 
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The areas most influenced by students of the KadTto clerics were five. I will discuss these in 

turn. 

The first area which was influenced by KadTto students consists of Dubte town and its 

surrounding areas, approximately 10-12 km east of Samara. The informant Mul)ammad 

Ahmad mentioned several well-known KadTto students from this area: Kadi Kad'a Seih Husein 
• . w • 

Nasri, Kadi l;Iusein Sagir Nasri and 'Asa 'Ali 'Abdallah. The first two were made deputy Kadl 

in their local areas. All were active in teaching Islam. 

The second area which was influenced by students of KadTto scholars was the region of Mille 

and Galal)a, southwest of Samara on the main road which runs between Addis Ababa and 

Djibouti. A noteworthy KadTto student in this area was the prominent Seib 'Arab. 

The third area which was affected by students of KadTto scholars was the area of Sifra (or 

Chifra). The Sifra region is located northeast of Dessie, in the lowlands just below the foothills 

of the mountains of Abyssinia of northern Wallo. The students of KadHo from this area were 

the children of Seib Wagris of Sifra. After returning from Dale to Sifra, they established a 

mosque there which is known as the Mosque of the children of Wagris. Of these children of 

Seib Wagris, Seil] Mul)ammad Amin Wagris is still alive today. 

The fourth area is ImmIno, in the northeastem part of Awsa sultanate. Here the most notable 

personality was Sell] l;Iayyu of Immino. According to Mul)ammad Al)mad, he learned only 

through listening (apparently not through reading and writing). Nevertheless, Seib l;Iayyu was 

a prominent student among his colleagues at Dale. He also held the responsibility for bringing 

up the children of his teacher Kadl Yasin. He repeatedly went back to his country Immino to 

advise the ' Afar tribes there about Islam. 

The fifth area is Dar Hakaji which is near Immino. The most noteworthy student from that 

area was a woman, called l;Iajja Kaydah. Like Seil] l;Iayyu, l;Iajjah Keydah learned by listening 

only. She was a well-known woman jurist (jaqfha). Furthermore, she established a mosque in 

her region (Dar Hakajl), and appointed for that mosque an Imam 
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3.3.3 Marriage practices ofthe KadIto 

The marital system of the KadTto clan as well as the Seibak-SarTfa tribe is different from that of 

the other 'Afar tribes. In traditional'Afar marriage, which is called in the 'Afar language 

absuma, the man generally marries the daughter of his mother's brother or the daughter of his 

father's sister. This holds for most of the 'Afar who are living in Ethiopia, Djibouti and 

Eritrea, especially in the countryside and especially in the southern and western areas. 

However, the KadTto clan and the tribe Seibak-SarTfa have been in many respects assimilated to 

general Arab culture, including marriage customs. Thus a' man can marry any of his cousins, 

including the daughter of the father's brother or the mother's sister, which in the general 'Afar 

culture is considered as a taboo. In addition, according to the informant MuI:tammad Al)mad; 

the only tribe with which the KadTto clan normally has marital relations is the Aydal)isso 

Dynasty tribe. 

As the informants Mul)ammad Al)mad and Ali Al)mad KadT explain, marriage among the 

KadTto follows a process that has been part of their inherited culture since the 15th century. 

The young man first approaches (indirectly) the girl's father or her close relative. This 

involves a special engagement ceremony, as the first step on the way to marriage in the near 

future. Important personalities from both families (bridegroom and bride) as well as the elders 

are present on the occasion of the engagement. This day is known by the name of al-Fatibah 

(the day of opening or engagement) or FatibatuAklatf. A main object of this ceremony is to 

fix the date for the marriage. 

The marriage ceremony among the KadTto clan and Seibak-SarTfa always occurs on Friday 

night after the evening prayers Ciila') in the Mosque of Dale. This follows a tradition of the 

Prophet Mul)ammad that there is special abundance and blessing from God during the night of 

Friday. Preparations for the wedding always start three days before the marriage ceremony, 

although in the past it used to be five days before. The wedding ceremony in the Mosque is 

known as Madan (the oral contract of marriage). Leading representatives of both families are 

present, including a Qac;lT who legally performs the marriage. The girl herself is not present; 

she stays at home, but she sends to her consent orally with three trust worthy witnesses. 

Afterthe official wedding ceremony, the following ceremonies follow immediately: 
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I) Early the next morning a sheep (a big sheep) will be sent from the bridegroom to the 
home of the bride with five kilos of butter. At noon of the same day, the groom sends 
25 kilos of dates, five kilos of coffee, and one kilo of henna, and also an ox as a gift to 
the bride's father. 

2) The bride-price to be paid by the groom is traditionally 48 birr (in silver) to the bride's 
mother and 24 birr (in silver) to the bride's father. The money gifts, put in a specially 
ornamented basket which is prepared for this purpose, are sent in a special public 
procession to the bride's parents. 

3) Starting from the Monday after the wedding until the afternoon of Wednesday, the 
wedding festivities continue in the house of the bride. Then on Thursday, they must be 
transferred to the house of the groom . . It is worth mentioning that there is no mixing 
between opposite sexes in the wedding celebration at all. Men and women· celebrate 
separately. Each sex has its own special folklore, dances and invocations of God. 

A significant event that occurs just before the wedding ceremony itself, on the same evening, is 
a special bath and purification of the groom, after which he puts on spccial new clothes made 
for the wedding. The bath and purification are . done according to the order of elders who are 
present on the occasion, and they also assist him in putting on the new clothes. These include 
the traditional 'Afar skirt, and a tunic to be worn on the upper part of the body, a.tarboosh for 
the groom's head, an umbrella, a stick, a finger ring and a locally produced fan made of woven 
sticks. The elders dress the bridegroom in these things, one after the other. After this he 
stands above the other people, in an elevated place. 
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CHAPTER FOUR: Catalogue and philological analysis of the MSS of 
KadIto 

4.1 General characteristics of the collected MSS at the library of Dale 

mosque (brief survey of MSS) 

The manuscripts which I found belong to the 'Afar Islamic religious scholars of the KadIto 

clan at DaleTraditional School (at Dale Mosque). In this chapter I will briefly list all the MSS 

which I found in the library of Dale traditional school , not all of which are by KadIto scholars. 

Then, I will describe and analyze in detail ten of these MSS, all by KadIto scholars. 

In fact, it was very hard to carry out a study of the library at Dale traditional school. This was 

due to the disorder in the library, with MSS dispersed here and there all over the library (see 

fig. 3) below. Moreover, some parts or folios of these MSS as well as old printed books were 

kept in or outside of old wooden boxes at the Mosque. So, general conditions of the MSS in 

that library were very bad. It was very hard to get any full MS in all its parts. The KadIto are 

well experienced in decoration of MSS with illustrations, diagrams, marginal anotations and 

skillful handwriting. But on the other hand , they did not give due attention to proper 

bookbinding, with the result that almost all of the books are falling apart. This technical 

problem of poor binding was accompanied by a lack of awareness about the preservation and 

safeguarding of the MSS. Many of the MSS are very badly damaged on thei r edges, and with 

rips and disfiguration on the folios . These were partly due to man-made causes and partly to 

natural causes like fire, rain, insects and so on. 1n particular, the informants Mubammad 

Abmad, 'Air Abmad Kadf and the late Mubammad 'Ali 'Umar all confirmed that the Derg 

army caused much damage through looting and setting fire to precious MSS .during their 

campaign to Awsa in 1975 A.D. 

Many of the MSS which were produced by KadTto scholars were for religious purposes. 

found three copies of the Holy Qur'an, one MS of Fiqh (Islamic jurisprudence), two MSS of 

Tawbfd (Islamic Monotheism) and two prose MSS consisting of praise of the Prophet (madb). 

Furthermore, there are some MSS about Arabic language and literature: Arabic grammar or 

nabw (two MSS), morphology or $arf (two MSS) and poetry in praise of the Prophet (five 
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MSS). In addition, there is one MS on astronomy, as well as letters which were sent by leading 

personalities like MuftI Siraj and others to Dale, addressed to KadTto scholars. 

The photograph below shows the general condition of the MSS in the library. 

(Figure. 3) 
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4.2 Circumstances of the establishment of the library at Dale traditional school (when, 
who, how and why) 

According to the informants MulJammad AlJmad and 'AIT AlJmad KadT, the date of the KadTto 

library goes back to the establishment of the Mosque at Dale (see chapter 3). The mosque 

contained the Dale traditional school , and from the beginning, books were necessary for 

worship at the mosque as well as for the students. at the school. It is worth mentioning the most 

prominent scholars of KadTto who shared directly or indirectly in collecting MSS and bringing 

old printed books to the library. According to the informants, these were: 

I. MulJammad 'Abdu al-Kadir himself; the founder of Dale, who lived at the time of 

Sultan l:Ianfare AydalJis (Illalta I). 

2. KadT YasTn b. l:Iajji Mul)ammad lived around the reign of Sultan MulJammad 

l:Ianfare (Illalta II) and of Yayo MulJammad l:Ianfare (Dadas Yayo). 

3. ijajji BasTr b. KadT YasTn and his brother Seih MulJammad b. KadT YasTn lived in 

the time of Sultan Yayo MulJammad l:Ianfare. 

4. KadT MulJammad 'Abd ai-Salam was a nephew of KadT YasTn and lived in the 

period of Sultan Mul)ammad Yayo MulJammad (Dadas MulJammad). 

5. AI-ijajji AlJmad KabTr and AlJmad SagTr were two brothers, the sons of KadT YasTn; 

they lived during the reign of the late departed Sultan'AIT MiralJ l:Ianfare who died 

in 2011 A.D. 

The collection of books at the library of Dale traditional school began to be created through the 

copying of MSS to fulfil the needs of the school before the emergence of the printing press. 

The KadTto scholars wrote many MSS in Arabic on different Islamic and Arabic subjects. 

After the emergence of the printing press and printed books, the KadTto scholars endeavored to 

acquire printed books from the Middle East. . Indeed, according to the observation of the 

researcher, the Mosque of Dale is crowded with many old printed books. The KadTto had a 

long-established educational relationship with the Middle East. This was basically as a result 

of the KadTto custom of pursuing their education abroad: in ZabTd (Yemen), in Mecca and 

MadTna or at AI-Azhar in Cairo. In addition, all of the leading KadTto scholars had made the 
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f:;ajj to Mecca, as shown by their title ljajji. All this testifies to the KadTto clan's long and 

strong relation with the Islamic countries of the Middle East, arguing that they were certainly 

in a good position to find printed books there on Islam and on Arabic. 

The library of KadTto at Bale also contains some MSS produced by other Muslim scholars 

from other Ethiopian regions. Here I will present four such examples, out of a total of nine 

MSS that I found. The first is a MS entitled y)lhJ1 ~ .-h' ..,. y\..,». '1'1 C+" by the great Islamic 

scholar Seib Zakariyya a!-An~arT. It is about Fiqh (Islamic jurisprudence) of the Safi'i school. 

The MS had been copied by i;"1....YI ow..i us/ad al- 'asa/ida ' master of masters' KabIr Abmad 

I;liijji 'Abd al-Ratlman . According to a letter dated J 381 A.H. which was found inside the 

MS'spages, the MS was sentto YfisTn Mubammad of KadTto by its former owner, Mubammad 

Zein U. Seib Mul.Iammad. 

A second example is a MS entitled Al-Minf:;ah al-Gayb!yyah, by Seib Mul.lammad Siraj­

evidently Mufti Siraj, who is a M!ifii a{ljabasa (an .Ethiopian cleric, and therefore not a . . . 

KadTto). The MS also reminds me personally of a printed book I once read about Mufti Siraj, 

which gives his responses to questions by Ethiopian students in Saudi Arabia. I found the 

contents of this 'printed book to be very s imilar to this MS from the library of Bale. The MS 

deals with the issue of taJIIL7ssul, i.e. intercession to Allah by invoking the name of a deceased 

saint. . This is a Silfi practice, but is rejected. by Salafiyya scholars. The MS is a response to the 

Saltl/i idea that anyone who follows this practice is fal sely ascribing partners LO Allah (Sil'k) . 

The MS's author rej~cts thissalafi idc:a: rather, any Muslim who bekJllgs to' ~I J.>I Alii al­

Qibla, that is, who prays in the corl'ect direction (qiblu) facing lvfccca, cannot be called a 

heretic (ka.f:':). 

A third example of a non-KfidTto MS from Bale is short MS entitled .';1.,,;11 .yy,J Tabrid al-. , . " 

Fmva 'fd by Seib Mul.mmmad Siraj ljalTtaal-NajhanI who was also ' a Mufti al-ljabasa, an 

Ethiopian Muslim cleric. This MS was sent to the K~dTto scholar Seib YasTn b. Seib Abmad 

al-Awsiyyi. The content of the MS is .advi,;e., pr~aching, the significance of mentioning Allah 

(God), and praise of the Prophet Mul)amlllad. 

A fourth example is a poetry MS which appai'(:ntly is trom Awsa, but not written by KadTto 

scholars. The scribe is given as Mul.larrllllad bin MabmGd. As the late informant Mui)ammad 
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'Ali ' Umar asserted, this man probably is one of the Seibak-SarTfa scholars in Awsa, and ineed 

this kind of poetry is believed to be associated with the Seibak-SarTfa scholars in Awsa, who 

call it by the name of al-Burdah. By contrast, as he said, KadTto scholars use the genre called 

al-Qa$fdah al-Witriyyah for praise of the Prophet (madb) . 

These Islamic documents from outside the KadTto clan are a reflection of the leading role 

played by the KadTto in the educational process in Awsa. This contribution of KadTto came at 

a time when secular education as observed nowadays in Ethiopia did not exist among the 

'Afar. The role of the KadTto scholars through the Dale traditional school was parallel with the 

role which was played by the Ethiopian orthodox churches among the Christians. 

4.3 A brief list of the MSS in the library of Dale 

The total number of Arabic MSS that come, directly or indirectly, from the library of Dale 

traditional school (excluding printed books) were 29 MSS. I divided these into three groups 

which I called A, B, C. Group A MSS were written or copied by KadTto scholars and explicitly 

bear their name. These comprised 8 MSS including a single sheet recording a judge' s decision. 

The second group (B) comprised 14 MSS which did not bear their copyists' names. The third 

group (C) includes 7 MSS, bearing their copyists' names, which were produced by Muslim 

scholars outside of Dale and imported or brought to Dale. I did not include the MSS of group 

C in my philological analysis simply because they were not KadTto products. Rather, this 

philological analysis includes 5 MSS of group (A) and 5 MSS of group (B) for a total of 10, as 

we will see below. The other 19 MSS of the three groups (3 MSS of A, 9 MSS ofB and all 7 

MSS of C), I included in my list for every group but with no discussion. 

Of these 29 MSS, four were not found in Dale but in Addis Ababa, in the possession of a 

KadTto man named 'Ali Ai:Jmad KadL One ofthese (group A) bears the name of a KadTto 

copyist. The other three (group B) have no explicit indication of "KadTto", but I included them 

based on the testimony of 'Ali Ai:Jmad KadL None of these four were among the ten MSS I 

selected for detailed analysis, although I mention them all in the lists below. 

In my catalogue, my intention was to present MSS copied by scholars of the KadTto family 

which means group (A); but, I did not find as many MSS as I hoped in this group. Of the 8 

MSS in group (A), only 5 seemed useful for philological analysis. Of the remaining 3 MSS, 
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two are of the Qur'an and one is a brieflegaljudgement. Because of this very small number, I 

also did philological analysis on 5 MSS of group (B), even though they did not bear their 

copyists' names. I did not really have any other alternative. (Note that group (B) included 

several MSS onfiqh ' Islamic jurisprudence' of the Safi'iyya School, which is the same school 

of jurisprudence (madhab) as that of the Kadfto family. In selecting the 5 MSS from group B, 

my criterion was thematic diversity. 

The MSS of the 3 groups (A, B, C) are listed below. Those which I will study in detail are 

marked with a bullet (.). 

A. This group (A) contains eight MSS which were produced by Kadfto scholars whose name is 

explicitly stated in the MS. Seven of these MSS were found by the researcher in the library of 

the Mosque at Dale. In addition, one copy of the Qur'an was found in the home of'Ali A~mad 

Kadi in Addis Ababa. The 8 MSS are: 

I . Holy Qur'iin copied by A~mad b. Kadi Yasin, in excellent handwriting but with no binding, 

which consists of275 loose folios. It is currently at the home ofMu~ammad A~mad in Dale. 

2. • 'Aqfdatu al- 'Awwiim fi al-taw/:lfd, a fragmentary MS about Islamic monotheism with no 

cover, consisting, of 17 folios and copied by l:Ianfare (A~mad Sagir) b. Kadi Yasin. 

3. A single page which is a judgement issued by Kadi Basir b. Yasin in 1209 AH (1809 AD); 

This document is written on the reverse side of the title page of a printed book onfiqh entitled 

Minhaj al-Talibfn wa- 'Umdat al-MuJtfn. Th~ judgement treats the theme of a disputed 

inheritance of books that were distributed among the sons of the Kabirto saint l:Iajji Kabir after 

he died. This page also contains some other text which is not clear, written in different and bad 

handwriting; it apparently is an invocation to be recited at graves. 

4 . • A fragmentary MS on astronomy which is entitled 'Ariis ai-Samar fi manazil al-qamar 

tasmiyat al-sa/:lar 'Nocturnal conversation for determining the Houses of the moon and an 

exposition of how to identify the time of the ,early dawn'. Only 6 folios remain of this MS. It 

was copied by A~mad (Kabir) b. Yasin. 

5 .• A manuscript of mad/:l poetry in praise of the Prophet Mu~ammad entitled al-Qa$fdah aZ: 

witriyyah by A~mad Kabir b. Kadi Yiisin. The MS consists of 134 folios. 
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6 .• A Qa$fdah (untitled) in praise of the Prophet Mui)ammad copied by Ai)mad Kabfr Yasfn, 

written mostly in black ink, but with some lines in blue or red ink. This MS has 61 folios , but 

it is still only a fragment. 

7. • This is a fragmentary MS consisting . of loose sheets. It is about '11m al-Sarf 

'morphology ', copied by Ai)mad b. Kadf Mui)ammad b. J:lajji 'Abd ai-Salam. There are II 

folios. 

8. Holy Qur'an copied by Kadf Yasfn, bound and in excellent condition. Now in the home 

of Ali Ai)mad Kadi in Addis Ababa. 

B. This is a list of fourteen MSS comprising group (B). All of them are found in the library of 

the Mosque at Dale except three MSS which are at the home of 'Ali Ai)mad Kadf in Addis 

Ababa. Most of them are fragmentary MSS. They generall y deal with Islamic religion, Arabic 

grammar, and praise of the Prophet Mui)atnmad. As follows : 

I. Untitled poetic MS about the miracles and biography of the Prophet Mui)ammad. Since this 

MS is fragmentary and consists of only 7 loose sheets, it has no colophon. Therefore, it does 

not bear the name of the author, the copyist and the date. The MS has been badly affected by 

insects and/or weather, and considerable damage on the edge of all its folios is visible. The 

copyist' s handwriting is normal. Ink is basically black but with red ink for important words or 

phrases. Contains many annotations. 

2. This untitled MS is about the biography and praise of the Prophet Mui)ammad ($alat 'ala al­

nabiyy). Each line is written inside its own individual double-lined frame; the frame is colored 

with a very light orange-red wash of paint. The MS consists of 36 loose sheets and has no 

colophon; hence, it does not contain the name of author, copyist or date. Black ink, excellent 

handwriting. Surprisingly, this MS had 36 folios on my first field trip to Dale, but I only found 

7 folios on my second trip, and nothing at all on 'my third trip. 

3 . • MS entitled tub/at al- 'ibwanfiwada ' sahr ramadan. The title appears in white letters on 

a black inverted triangle. The text urges the reader to do good deeds and to stop ev il deeds 

particularly during the month of Ramadan. In addition, it mentions the greatness of Allah, 

kindness of the prophet Mui)ammad, Abo J;lakar, and' Ali. The MS has 19 folios and seems to 
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have lost some folios. It was composed by the scholar AbU al-Faraj 'Abd al-Ral:lman, but the 

copyist is not known. 

4. This MS consists of 35 loose sheets. It is a commentary entitled Bab al-f'riib min kitiib al­

Ajurrumiyya on Arabic grammar with many marginal annotations. The author of the 

commentary is not known, nor is the copyist, owner and date, since the MS does not have any 

colophon. According to my informant Seib Mul)ammad 'Umar, the MS is a commentary and 

interpretation of the well-known textbook al-Ajurrumiyyah which was composed by Abu 

'Abdallah b. al-Du'alI al-SanhajI, who is known by his nickname Ibn al-Ajilrrumf. I found this 

MS in my first field trip to Dale, but 1 could not 'Iocate it in my second and third trips. 

5 .• This a MS of the main text (maIn) of the famous book Aijiyya on Arabic grammar, written 

by the well-known scholar MulJammad bin Malik. This MS comprises 14 folios . 

6. MS ofjiqh of the Siiji 'I school entitled 'umdat al-siilik wa- 'uddat al-niisik. The author is the 

scholar Sahab aI-DIn AlJmad b. NaqIb al~Safi'I. Folios were stuck together, so I could not 

count them or read all of them. 

7 .• Another version (with readable pages) of the same text 'umdat al-siilik wa- 'uddat al-niisik, 

82 folios . 

8 . • A 5-folio fragment ofa MS onjiqh. It bears no title or name of its copyist or composer. 

9. An 8-folio fragment of a MS onjiqh. It bears no title or name of its copyist or composer. 

10 .• Kitiib fatl:r al-Ral:rmiin fi l)ikr al-$aliit, MS in praise of the prophet MulJammad, 79 folios. 

II. MS of the Holy Qur'an by unknown copyist, 340 folios, bound but with no cover. 

12. Kitiib Mu/yta$ar Tanblh al- 'Aniim, a large book of madl:r detailing the excellent qualities of 

the Prophet MulJammad. The MS is written in excellent handwriting and consists of 182 

folios. There is a colophon which includes the title of the MS, but no author or copyist and no 

date. Next to the colophon are the dates of birth for some children of KadIto. Found in Addis 

Ababa. 
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13. Du'a' Tuqra'ufi Mad/:l al-Nabiyy fi Layalf min Sahr Ramat;lan "prayers in praise of the 

Prophet to be read at night during Rama\fan" . This MS, although bound, appears to be the 

oldest I have seen because its paper is discolored, cracked and extremely fragile and brittle. It 

consists of 46 folios. This MS contains no author, copyist, date, because it has no any 

colophon. Found in Addis Ababa. 

14. No title; contents are similar to the preceding MS. The MS consists of 54 folios. No 

colophon therefore no name of author or no copyist and no date. Found in Addis Ababa. 

C. Group (C) includes seven MSS which were produced by other Muslim scholars (not KadIto 

scholars) from different Muslim areas of Ethiopia. These are as follows: 

I. Untitled fragmentary MS of mad/:l poetry in praise of the Prophet, consisting of 57 loose 

sheets by an unknown author. As my informant Mu1:tammad 'Ali 'Umar said, this poem seems 

to be a kind of Qa$fdah al-Burdah. Therefore, it is likely that it belongs to the Seibak-SarTfa 

clan in Awsa and not to KadIto, because Qa$fdah al-Burdah is known to be characteristic of 

Seibak-SarTfa whereas Qa$fda al-witriyyah is characteristic of KadIto, when writing mad/:l for 

the Prophet Mul)ammad. The MS was copied by Mul)mmad b. Mal)miid from Seibak-SarTfa. 

Excellent handwriting, mainly in black ink but with some lines in red ink. The MS shows its 

date of completion: 13th Jamad al-Awwal of the year 1227 AH. 

2. Manuscript consisting of one sheet on taw/:lfd ' Islamic monotheism '. It was written by 

!:Iummad b. !:Ian fare b.!:Iummad, also from Awsa region but not a KadIto. 

3. Manuscript onjiqh of the Safi'i School. A co'mplete bound book in very good condition; 

did not record the number of pages. Originally the MS was entitled Nu;um manhaj al-!ullab 

by Seib aI-Islam Zakariyya al-An~arT. Then it was copied by 'ustii(j al- 'asatida (Master of 

Masters) KabTr Al)mad !:Iaj ' Abd al-Ral)man (a non-KadIto), though with a slight change of 

title, Mubhaj al-A/:Ibab fi nu;mi manhaj al-Tullab. The MS itself is not dated. Inside of the 

MS, I found a 'small one-page letter which says that Mul)ammad Zeyn sent this MS via' Ali 

Faris to "his brother in Allah" A1)mad YasTn (a KadIto). The date of this letter was 8 Rajab, 

1381 AH. 
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4. A fragmentary MS entitled al-min/:!ah al-gaybiyyah and was written by Seib Mui:Jammad 

Siraj al-Muftf b. Seib Mui:Jammad Sa'fd al-Jabartiyyi al-Anniyy (not Kadfto). The MS consists 

of 13 remaining folios and was written as a reply to salafiyya theology. The date of writing 

was Saturday, 17 Rajab, of the year 1423 A H. 

5. Th.is is a fragmentary MS, entitled fo'idat al-gikr of Seib Abii al-l;Iasan al -Sagilf. It has 

evidently lost some folios; what remains is only 4 folios. The content is not fully clear; it 

seems to be a mixture of prayers and praise of the prophet Mui:Jammad. The MS was copied or 

edited by Ai:Jmad al-Badawl. 

6. MS of the Qur'an, consisting of 319 folios, copied by Mui:Jammad bin l;Iajji l;Iamad Jaba 

(non-Kadfto name). No binding or cover. 

7. A manuscript about the religious significance of gikr, entitled Tabrfd al-fawa'id and 

composed by Mui:Jammad Siraj ijalffii al-Najhanf (Mufti Siriij). The copyist was Ai:Jmad 

Mu~\afii b. al-Seib 'Abdallah al-Bayliyyi al-l;Ianafiyyi who sent it to his " brother in Allah" al­

Seib Yasfn b. al-Seib Ai:Jmad al-Awsiyy (a Kadfto scholar ,in Awsa). Six loose sheets written 

on unlined smooth paper. 

4.4 Description of 10 MSS 

Descriptions will be given 10 MSS from two groups, A (name of Kadfto copyist appears in 

MS) and B (no name of copyist appears), excluding group C (MSS from abroad) from 

description. These are as follows: 

1. Title of MS is ~I ~ Cy:. ..roill J).i.. ~ ~I L!'JP 'Ariis ai-Samar fi manazili al-Qamar 

sar/:! tasmiyat al-Sa/:!ar 'Nocturnal conversation for determining the Houses of the moon and an 

exposition of how to identifY the time of the early dawn' . 

This MS is about Astronomy for identifying the time of prayers or fasting, especially the dawn 

prayer (fajr). I took a digital photo of this MS in my first field trip to Dale. But, unfortunately 

I was unable to find it when I returned to the same place for my second and third fieldwork, 

Dimensions: 5 x 3.65 cm, the dista'nce between lines is I cm only. 
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Material: Written on sheets of a thick paper which is folded and thus made into two half 

leaves. 

Number of folios: 6 folios 

Lines per page: Variable 

Binding: It does not have any cover and the leaves are not sewn. 

Handwriting: Handwriting of the MS is ruq 'ah, of average quality. 

Date: The colophon does not give the date of starting, but it does give the date of completion 

written out in words. It was finished in the afternoon of Wednesday, 24 Rama(lan 1371 A. H. 

Copyist: As many informants told me, this MS. was copied by Abmad KabTr bin KadT YasTn. 

The colophon identifies him as "Abmad bin YasTn". 

Owner: The owner of this MS is Mubammad Abmad YasTn, of the Kadlto clan. 

Contents: The MS basically contains instructions for recognizing the times of prayer in the 

different seasons of the year. In addit ion, written on the outside of the colophon proper and in 

a different handwriting, the MS gives information about the birth dates of various KlIdlto 

children and about the war which broke out between Mubammad !;)agTr Yayyo and the last 

Sultan, 'Ali Mirab. 

Following are excerpts from the astronomical part. To orient the reader, the text is clearly a 

prose commentary on another text written by someone else. That original text is composed as 

poetry with two hemistiches separated by ., ; twice the symbol., divides a word in two ., .,.14 

.1) .1.,.14 = and 0,iAJ,H = 0·' <,r"J,H). As best I can, I will try to write the older poetic text (which 

is commented on) surrounded by quotation marks, followed by the commentary. Words 

written in (parentheses) in the Arabic text indicate either marginal additions, or my correction 

to apparent errors in the text. The text is difficult, and its meaning is not always clear. 
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And for this reason he said "a day" (and added) "and two days", then he explained: when each 

zodiac sign meets the dawn for (two) days every year, And he presented this according to the 

Coptic months, the first of which is Tilt, which is he began with the meeting of the dawn in [the 

sign] hartan [which happens in Tilt] , And he said: 

"Before Tilt, the dawn appears every year in bartan [the 11th mansion of the noon] ; thereafter it 

appears in ~arfa, [which 'is] the 12th [mansion of the moon]; the dawn is clearly visible to the 

eye," And the two days just before Tilt are considered .as belonging to the "extra month" NasI' 

[in Ethiopia: equivalent to P'agme ?], And the ha ' in minhu [see Arabic text, above] refers to 

Tilt. 

"Then on the 25 th
, in Bootes [the 13 th mansion] , its star appears like jumiin [pearls]", Jumiin 

means beads of silver, like pearls; its singular is jumiina, 

cY>,.;c <?-; <L.:.,.;cJ J..;4 ~~ ~L...J4 y.o.illlJ-li! ",i0i 01~ >Uo (<L.:.,.;c) ;;..:,y:.c. ~~ "IJ.l!J (<u41) u-Ll rl 
,y,,;;JIJ <\,jc,~ ~I '.J."..,.)c f"l"'1~) JAJ ~L...JI 

"Then on the 8th of Babih, it appears in the 'Bier ofSimak' [a star in Virgo; the 14th mansion] 

low down", That is, the dawn appears in Simak in the month of Babih; and its "bier", I mean 

the "Bier of Simak", consists of four stars in the shape of a bier descending from it toward the 

south, 

~ JJ'il L>.!~ ~ u- lY"'hll ~1.>.1 J..;4 ~ u-1..Il10i<?-; 0yy.J1 ~I ~ i.>;.J1 "L>.!~ lY"'b.u. ~,,;ll .cl!; 

) w y.;.i I...,!l ~I ylLb) .b;t.,J1 J"., 015 liSA , lA",~ J .1)1 y..&; ;;,,;,;yy.J1 L..;,,;I JU,J ;;";';4y.J1 .J~I J) 

,<\,jc ,~I ,:'" ~w <J=.ll 

"That day in it [8 th ofBabih] is the 5th ofTishriin, the first of the months of the Syrians", This 

means that the. 8th of the month of Babih is equivalent to the 5th of the month of Tishrin al-
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Awwal which is the first Syriac (Suryaniyya) month. And one also says "al-Sirriyaniyy" (?) 

with Kasra and ra' and gemination (??). And this is how the ~afi{: Abu Talib the Salafi said it, 

as we learn from Abu al-I;fasan, the poet of this qa~idah . 

1371 4..i., . .J ' .. ,LI . .J 2 .u.. )i.O,. IA.AJ 'C'I' w,. > . .J \..WI WI d..l:JWI:u.J .. ;< """,I Wi> L....I •. w.>l '" ~ <.r . ~ Y'" <J .J -*'" ..,- J • ~ . <.r"! J 

-..; JiiJ.u.. 16 .l"'uYI ~ ~.J'>-A ~ J!i.; ul.b.l..J1 0! ~ .lA"-O UHJ fo ely.)c ul.b.l..J1 UH "" yJl t! J .llJ 

~ ~ J <,Jc elyo ~ JbL..l1 ~IJ 17 ~I ~J!.)I ""yJl .foIJ'.J!C J..r4J1 u.:. Ci,:·li ~J.fo 0'u 

~.) WI &.)J I ~ )WIJ .)1...,]1 ~I <,Jc I wy:.lIJ yJl .u LJ.o.y...o LJ.o 1374 4..i., ~ .!\l:'J .~~I.!\b 

~ """,I <::: WI W'-! .u..i J .»P ""'" I W'-! 4..:.;lc. w.>lJ ~I 

'My daughter Asma, the daughter of A~mad Kabir, was born on Tuesday evening in the month 

of Rama<;la when 2 nights had elapsed in it [i.e. in Ram<;lan] in the year 1371. And the "war" 

between Sultan 'Ali Mira~ I;fanfare and Mu~ammad Sagir the son of Sultan Yayo Occurred in 

[the month of] Mu~arram on Wednesday night on the 16th
• And many people were killed in it, 

among them Seib Sira al-Yalmi and others. And the "war" continued until Thursday the l7'h. 

And Sultan 'Ali Mira~ was victorious over him [Mu~mmad Sagir] and defeated him on that 

day. And this happened in the year 1374 after the Hijra of [Mu~ammad], the one who has 

power and glory, many the best blessing and peace be upon him. And in that year in [the 

month of] Safar were born 'A.'isa, the daughter of A~mad Kabir, and A.mina, the daughter of 

Hajji A~mad Sagir' . [Comment: the author is Abmad Kabir himself] ' . 

2. MS. (B7): entitled &lill'''''J ..cllluJl • .>= 'Umdatu al-Salik wa-Uddatu al-Nasik 'support of the 

mystical seeker and kit-bag of the anchorite'. 

Dimensions: 22 x 18 cm; distance between lines 1 cm. 

Material: Unlined old paper. Pages very badly affected by rain, torn, eaten by insects and/or 

weather~beaten; further, the edges of some folios seem to have been burnt by fire . MS needs 

restoration. 

Number of folios: 82 folios. 

Lines per pages: Variable 
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Binding: The MS is bound in old cowhide and is sewn. But the cover is at least half 

disintegrated and the sewing has come loose from the folio papers. Nevertheless, all the folios 

remain inside of the cover (or what is left of the cover). 

Handwriting: Regular 

Scribe: Unknown 

Composer of the MS: As indicated in the introductory folio, the composer was the scholar 

Sahab ai-DIn. 

Owner: The MS. is kept at the second home ofMu~ammad A~mad in Dale. 

Date: Not given. 

Content: This MS is fundamentally aboutfiqh ' Islamic jurisprudence' concerning worship, 

according to theSafi'! school. There are chapters entitled Kitiib al-Tahara (purification), Bab 

al-Miyah (water), and Bab al-Gusl (washing), which are the main themes of the MS. But in 

addition, there are some additional annotations in the front of five folios and on the last leaf. I 

would like to give special attention to these additional annotations. Some of the annotations are 

written on very badly damaged paper, so that some words are illegible or torn away. The 

Arabic is also sometimes unclear as regards grammar and content. 

The first annotation is on folio 1 r: 

O;!I .... lfi" Jt..Jc ..; t ~"J~ J.i i::>L..Jl; yh~ ~ .u'l'4 .oJ;1.:iji..1 t:Jc ,Jc Lh uyl J.i t..,;J1 tJ'Y '1'" 

~ t..,;J1 tJ'Y '1'" -..1-"" t..,;J1 ~ ~'I' .W..J\; .... I.fill <..>='- WI" wU}ll .)1... .... I.jy,:,~" J-"" -"-! i)L..J1 ~ 

_JI.l;'-! ~I y~" tJ'Y)L; 4S.) I.,..,U ~I ~ tW 1:'1 LoS~" .... 4W t:Jc _I" I.jl uyl 

' It is not forbidden to sleep Gust) before the time (of prayer), unless one knows that he will not 

wake up in time. Because it was not requested of him to perform the prayer before its time, 's 
on m r [sic; the text writes the isolated letters ayin, shin, then mim, raj. And it is considered 

unacceptable to sleep Gust) before prayer once its time has come. This holds in general for 

(all) the remaining times (of prayer), but especially for the evening prayer, since it is (itself) at 

the time of sleeping. And in saying " It is not forbidden to sleep Gust) before the time (of 

prayer)", he means npt doing it at its time (i .e. at the time of prayer) - just like, if you 

deliberately go to sleep Gust) before (performing) the Friday prayer, then you might omit it (by 
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oversleeping). And the obligation of sa y (making the ritual walk as part of Hajj) is not 

forbidden for one who is living far [text illegible; sense very unclear]. 

The second annotation is on folio It (same page as the first): 

~I ()o ~~JIJ~JI ()o ~ j;;..Jlj j;;..JI ()o ~ .)y...Jlj .)y...J1 ()o ~ e::4lJI : ,,ljlj 

:\..,1·"1 . -. ~I ....... lY'~ •. J 

'Useful note: AI-Minhaj is an abridgement of (the book) al-Mu~arrir, and al-Mu~arrir is an 

abridgement ofal-WajIz and al-WajI2'.,is an abridgement ofal-WasI\, and al-WasI\ is an 

abridgement of al-BasI\, and al-BasI\ is an abridgement of al-Nihayah'. 

On page 2 there is a poem by the copyist of this MS: 

1....W.b)l, . . ,'ts • 
. " . <..!-"!Y'" ~ J 

.<Wi . 'j 'II "··'1 . • ~ <.r~lY' 

) yJl .l>-! I j I "--!lhi J 

IJ.)1.u. 0;1 Jju.J1 ~ Jl,..:i J 

.)Y.>11 c!ly,;..; ui I""'YJ 

):':;"'1 c!ll ~ 1.lA5: WoJ 

"I "'1 '--'-'-"" 1 .. ' '.<. ,'Ijl 
<..ri-" '-" JJ '.. ""'" '-""" t' 

~ )l; GUts .,.-''Lp. 

'\l~ &! G JA 'ji 

}~ Wii J ..,.w ()o c!l jijl 

\"W:;...:,I w~ <., • r+! ~J 

.)YC=- ~J ~y. d.) 

ylhJl ,Jl 'jJ ~ ,ill 
1, '.- ,:,J LU.>11 . . 'j .....,.... J. <,;'~ J 

'My iife is like death without a friend and my life is like a sick man with no physician. 

Is not death a thing which we buy from a life which has no good in it? 

Do you leave someone you love while you are (his) neighbor, and do you (now) seek him 

when the visiting-place is distant? 

Do you weep for them among us out of yearning; and do you ask in their homes where they 

have gone? 

Did you refrain from asking them while they were present? 

And do you want (their) homes to give you news (of them)? 

So blame yourself and do not blame others .. And then die in grief, there is no excuse for you. 

There is no goodness in the world and (in) the delights of its life, if there is in it no dear friend 

to be with you.' 
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On page 3 (introduction), there are five annotations. These are as follows: 

First annotation (a gloss to the word bism in bism Alliih in main text): 

I""! bism: 'AI-ba' means His charity [or: His outside), al-sfn is His screen/veil [or: His secret 

inside) and al-mfm is His kingdom' . 

Second annotation (an explanation of the name AI-Safi'f in main text) : 

.0..;1 ,..L J ..ill ....L--o ~I .we ~I <ifJ .... J ~) ;u.. GL. J :i..;L. J ~ ;u.. .>l J U'iyl Uil ~ ....... I : ~t.:J1 

f. .yk wi..,; I)..-i; ~ '.,...JI yl; ~ .u j4; IJj',! u l .u -'" Jii u"-"')J t..k .yo ./)11 Li\;h )L.; cY;.) ,Jl<> 

;u.. ... ~ ..iI1..,....,.J U;'l ~ c)"i) 'k! w, .... 

'His name is Mubammad binldrfs; he was born in (the year A. H.) 150 and died in 204. The 

Prophet (Mubammad) said about him that he was a scholar of the (cIan) Qureys, who will fill 

up the layers of the earth with knowledge. Before he died, he instructed people to bring his 

corpse to the door of Mistress Nafisa. And they did so and she prayed over him. And then she 

died four years after his death. May Allah be pleased with both of them ... Year'. 

Third annotation: 

y.J ) ... Qjj'JIJ..#l1 u<> J:l:ill.hilll; ~I y.J.J~ '11 ur (.J~'JIJ).J~ .'JIJ.J\...dJl '11 UHLi.;ilIJ 

' .. .lLhlI t,\.i5; A I ~ . ,. ' ·\1' ·l.i;'J1 U*" _ .UJ..,--~u. 

'The difference between iqti$iir 'restriction' and ibti$iir 'abbreviation' is that ibti$iir is an 

expression in few words rather than many, while iqti$iir means mentioning (citing) only part of 

a thing and omitting part.' End. Kirayat al-Talibfn 

Fourth annotation (a note on the word (ahara): 

~.J.>"" ~ JIl..Aw... ~ (J) I ~llJljlJ w~1 ~.J l<>?J U-'u}J'1 <Y> tJ<');JIJ lj\J;jJl:W : '.J4bl1 yl.JS 

I J,..,'JI.o..;'J .WI; i->iJ '.J4J.l1 tly'J lJ..t.:J1 ..... J ;ijJUlIJ ~GlI ~IJ .y.<»1 -'!~J :i..;y.-ll w'JL....:ic 'JIJ ~\S 

yWWA 

'Linguistically, an expression for cleanliness and purification from pollution. Legally, the 

removal of impurity and elimination of filth. And in the meaning and the form of these two, it 
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is like going to get clean sand for purification [ef. Sura 4:43, 5:6], and the prescribed ablution, 

and repetition of the ritual ablution (ww;/ii '), and the second and third washing. And this 

completes the types of purification. But it [the Qur'anl begins with water, for it is basic'. 

Fifth annotation: 

~ ........ 1 .... .>.=..0 0! .-;fll * ........ 1 : c"r'1)1 

'AI-Rafi ' l: his name is 'Abdu aI-KarIm bin Mu~ammad ... his name is Ya~ya' 

In the fourth folio, there is an annotation which deals with kinds of water: 

O.)4-'')II.t..~)fill.t..~?j.o)I.t..~~.1.yk.il1 ~,,-,-!L....,I0!!u.-tiUlI.WI ,,)1.6')11 c.k .\,;.JI ~I.1 

Y""" w.1 uI.;iJI.1 (~.lll) <.h.ll1.1 U~.1 U.J"-H .J4-i.1 

'Absolutely the best kinds of water are the water that springs forth from between the fingers of 

the Prophet Mu~ammad, then the water of Zamzam, then the water of Kawtar, and then the 

water of the rivers [illegible] and the River Bfl:J6n and JI~on and Di~l ah [Dijlah] (the Tigris) 

and Furat (the Euphrates) and the Nile of Egypt'. 

In the fifth folio, there is a short annotation about ablution: for travelers (and sometimes for 

people at home), instead of washing the feet, one is allowed to wipe off a pair of special shoes 

in performing ablution: 

'Because wiping is permitted' 

Two additional annotations appear on the last folio of the MS (see Appendix): 

c:y!.; ,JI.1 ~I.1 '')Y''.1 yws.JI:i..,..,1j W.) JS.} • .fo wL...S.) ti) ~.llil </'.1~.1 ~.ill ~ ~I <;j) 

~ c:..us Ijij lJ.iJ1 J,w- W, . I .1.. .uk.ill I - "II I~ I -, w..L., Ijij ;iJ))1 .>ill , .!ll . . ? Y' <-»"-!.) r-.1 _ ~ <.F"' ~ ~ .1 .) ')""'.1 

~ ')I ~ 'Y' ~ (~).1.yk.il1 ~ ~II.SY (lA),w c}yll =.:; cslw (.il) ~ ~ '&'.1,) t}y 
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' In order to see the Prophet, peace be upon him: when you pray four rak'iit ("bowings"), you 

should read during every rak'a thefotil;a, and surat al-Duba (93), and surat al-Sarb (94), and 

surat al-Qadr (97), and surat al-Zalzala (99). When you have fini shed, then you should pray 

for the Prophet, peace be upon him, forty times. You should (then) sleep facing the qibla 

(direction of prayer). And when you are like that, your spirit wi ll ascend until it prostrates 

itself to the Almighty below the Throne. And then, with that, you will see the Prophet, peace 

be upon him, seventy times, so that there is no doubt (about it)' . 

<,>:,]1 G.;.J.1 it;..; .uclb ..ill J.,.. <,>:,]1 b.....ll ~ .4- <,>:,]1 y..:& .)#- ~ .1 <,>:,]1 ..,., yJl u~ ~i 0.0 .J1li.J1 

,- .. L. :,]1 ·····" 1 w" i.-' wli:i..li "-i' -,,' ..., .' "" ·····" 1 ,- -tbJl..iI1 hi :,]1 ~I.ub..ill J "i <.s'"' ~ <,> ~ . ......, "" . ~ .1 . ()lA J-" ~ <.s'"' " _ <,>.. y 

"-iJ-'l.1"-! Wj-o ..ill 4..;.. <,>:,]1 "-p-! ,),1 ,.,.i 0;' ..ill ua.)!,J <,>:,]1 "-!.J ~. 0'>[;;.., 0.0 J) 0;.0; 'Y'>; \.:ils.1 0.0->-)1 ~ 

W.1 '.)Ai.llc Ifo.Iui cIhll..ill.)Ai <,>:,]1 'Y-'4-! 1J-'4.; u i cIhll..ill.)Ai <,>:,]1 "-iJfo.1.uh tJ! 0.0 lo.fo ..ill 4..;.. <,>:,]1 

~I .llc ;o.s..; )L. ..ill J.,.. <,>:,]1 ~4-iJ1 ~ tY>.1 w4;hl1 ~ ..ill J,.i <,>:,]1 c':J).1 "-=.J <,>.1; 0.0 -G.)! ')' <,>:,]1 

..ill J.,.. <,>:,]1 .J~I ~ .I~i ~ .L..,..J.J!.JiYI "-!~i..ill J.,.. <,>:,]1 .Jy.<=J1 .llc -..:;..i ( 1.1) ~ J.-..:i .J..,.....JI 

J\...J,),IJ .4,UYI (IJ) ""'J.J Wi;.. <,>:,]1 tUIJ i)LJl . .yk' • .>1.,. tJ! J.6,.; tL;YI .". .",i ..., ~?-' JS 

4lL.ci u.-~.} -..:;..i ..,.,I} J.,.. <,>:,]1 J-...JI uaLu csll '.;y..J1 u l.>;.o .} 

'The Chosen one from among the best of the Arabs, whose revelation cannot be earned, who 

brought the True and Magnanimous [religion, i.e Islam], whom Allah made obedience to him a 

salvation and a profit, upon whom Allah has brought down His presence, whom Allah made a 

convenant with the prophets (saying) " Believe in him and support him," who is at home with 

the innermost being of the prophets, who sits at the right hand of the Merciful and both of his 

hands are right [hands] , the first to ask permission of his Lord, without whose love Allah is not 

pleased with the religion of anyone, whom Allah made so (others) should follow his example 

and his religion, whom Allah made as a leader from the day of his creation and hi s making, 

whom Allah commanded (all) creation to be guided by his guidance, whom Allah commanded 

(all) creation not to look beyond his commands or prohibitions, who no relative will be his 

inheritor, to whom Allah permitted (all) good things and forbade evil, whom Allah made (the) 

angels in the Inhabited House (heaven) pray in the (divine) Presence for the spirit of his people, 

whose righteous friends Allah made merciful among each other and severe against the non-
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believers, on whose birthday (blessing and peace be upon him) Allah nullifies all magic which 

any of mankind may do, whose spirit preceded the spirits of the prophets and the messengers in 

the field of knowledge to the gardens of Communion, who made the reward of his people (to 

be) in the merit of their deeds' . 

3. Title: None is mentioned. 

As my late informant MulJammad 'Ali told me, this MS seems to have been copied, with added 

commentary, from the book entitled 'aqldat al- 'awwCim "Doctrine for the people" of al­

AsCi'irah on the subject of TawlJTd 'Islamic monotheism' of al-Asfi 'irah Sunni doctrine {'ahl 

al-sunna}. The MS. talks about the ninety-nine attributes of Allah, focusing on twenty special 

attributes of the Almighty. 

Dimensions: 24 x 18 cm. 

Material: Thick old paper. 

Number of folios: 17 folios ; some pages are unreadable due to blurry ink. 

Lines per pages: variable, one cm between lines. 

Binding: It is not clear to me how many ofthese folios really belong together. The folios were 

fragments scattered here and there. There was no cover, Some of the folios seem to have 

originally been sewn with a thin thread, but the thread has been lost. 

Copyist: I:Ianfare bin KadT YasTn 

Handwriting and ink: Handwriting of average quality. There may be several different hands, 

though I am not sure; when I asked, my informant MulJammad 'Ali suggested that perhaps 

various students in the same center helped each other in the writing of this MS. Regarding the 

ink, it should be noted that the pages include both an original text and some secondary 

commentary on it; the original text is rubricated in green, blue, or red ink (each page all in one 

color), while the secondary commentary is always in black ink. Strangely, in my third field 

trip I found that someone had added 4 additional folios to this group; they are in red ink. I did 

not find these folios in my first and second field trips. 

Date: Unknown 

Owner: In the possession ofMulJammad AlJmad (al-Awsiyyi) at Dale 

Author: Unknown 
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Basis for Compilation: All of these loose folios have to do with tawbfd "Islamic theology". 

Some of them are connected by catchwords; these pages also have the same handwriting and 

the same color of ink. Other folios are not c'onnected by catchwords; they show slightly 

different handwritings (?) and different colors of ink. The 4 additional folios (written in red 

ink) also clearly belong together. 

Contents: The MS is fundamentally a text on Islamic monotheism with added commentary. 

But at the same time, as is typical of KiidTto MSS at Dale, the MS includes in its first part some 

extra additions. These include the famous incident of laylat al- 'isrii' 'the Prophet 

Mu~ammad's midnight journey' , and praise of the Prophet Mu~ammad by praying and 

wishing for him the best blessing and peace. Part of the MS also consists of thanks, invocation 

and glorification of Allah through His great names and attributes. In general the contents of 

the MS are as follows; the themes are not presented in . order in the MS but are scattered 

throughout the text. 

1. The MS invokes intercess ion for four successors of the Prophet Mu~ammad , namely 

Abu Bakar, 'Umar, ' Ulmiin and 'Ali . 

2. The MS mentions some of the essential duties of all messengers and prophets, in which 

all Musiims must believe. There are four duties: intelligence, truth, transmission (of 

God's message) and faithfulness . According to this MS, the Prophet Mu~ammad 

distinguished himself over all other messengers in hi s transmission of God 's word. 

Any attributes which contradict with those which have been mentioned above .cannot be 

attributed to the prophets and messengers. A Muslim must believe that all prophets and 

messengers are sinless. However, prophets and messengers are human beings, and can 

contract a human illness without negatively affecting their exalted status. 

3. A Muslim must believe that the angels have no parents, do not eat, do not sleep and 

devote themselves to fulfilling the commands of their Lord (Allah). An adult Muslim 

must known the names of ten angels, but the composer of these MS mentions only four. 

First is the Angel JibrTl who is responsible for revelation; second is the Angel MTka'Tl 

who is entrusted with livelihood and subsistence; third is the Angel Israfil who is 
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responsible for blowing the Trumpet of death and resurrection (on the Last Day). The 

fourth one is 'Azra'I1 who is entrusted with taking away life (death). 

4. An adult Muslim must believe that the Prophet MuI:tammad is the last Prophet and 

Messenger who was sent by Allah' in mercy for the world. The MS asserts that the 

Prophet Mul)ammad is the best of creations. He was born in Mecca; he is descended 

from the Hasimiyy sub-tribe of Qureys, and ultimately from Isma'il His mother's name 

was Aminah and his wet nurse was l:IalTma al-Sa'diyyah. When he reached the age of 

forty, the revelation from Allah was brought down upon him by Jibl'I1. Then he spent 

thirteen years in Mecca and ten years in Medina, where he died. The Prophet 

MuI:tammad married nine women, who are considered the "mothers of believers"; they 

were forbidden to remarry after his death. He begot three sons and four daughters by 

these wives. 

5. There are. explanations of the six pillarsofislam in which any Muslim must believe on 

the Day of Resurrection. 

6: The MS declares some of the basic obligations on a Muslim who is of full age (adult). 

He must believe in the ninety-nine names (or attributes) of Allah, which are mentioned 

in the Holy Qur'an or the l:IadT!. Anything which contradicts the".~e attributes must be 

rejected. The scholars of al-Asa'ira particularized twenty of these ninety-nine 

attributes which they consider to be most essential for any Muslim. Here are some of 

these twenty attributes: AI-wujud 'existence', al-qidam 'precedence', al-baqa 

'everlastingnes', al-muoalafah Ii-al-I:tawadil "opposite of accidents', al-waI:tdaniyya 

' oneness', al-I:taya 'Eternal ', al-qudrah 'prepotence', al-Iradah 'will', al-'lIm 

'Knowledge', aI-Sam' 'hearing', al~Ba~ar 'sight', al-Samad 'Master', lam yalid wa-lam 

yulad "He begets not, nor was He begotten", and wa-lam yakun lahu kufuwan 'al;adun 

"and there is none co-equal or comparable unto Him" (sura 112:3-4). 
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7: An adult Muslim must believe in the four books that were revealed by Allah to the 

prophets. These are the Torah (Old Testament) to the Prophet Musa (Moses), the New 

Testament to the Prophet 'rsa (Jesus), the Psalms to the Prophet Diiwfid (David) and the 

Qur'an to the Prophet Mu~ammad. 

Here we can mention some examples from the original text : 

'Hearer, Seer and Speaker, who has seven well-ordered attributes' 

The following is the commentary on this text: 

~I y..J...w ..iiI J\.ll..S ~~I.J ~I.J ~ ~ (cslW) ...w.&1 0 1 .li:i..J 01 UlS..J1 ~ ~ -..;1 cAl 

••• ~ <.s"'.JA .&1 ,JS.J ...w .&1 JLi.J ~I 

'It means that an adult (Muslim) must believe that Allah is to be described in terms of hearing, 

seeing, and speaking. As God said (17: I): "He is the Hearer, the Seer". And God said (4: 164): 

'And God spoke to Moses directly '. 

The second text of the original tells of the possibility that prophets and messengers may be 

afflicted by slight diseases like any other human being: 

'And they [prophets or messengers] can be subject to acciqents/ailments with no deficiency, a 

slight disease.' 

The commentary on this original reads: 

"It means that .an adult (Muslim) must believe that prophets and messengers are subject to 

human accidents or ailments, which (however) does not lead to any deficiency in their 

superior status, such as a slight illness". Note that the commentator interprets the word kafif 

(lit. ' blind') as ifit were bafif's light'. 
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4. Title: ,,-!y.,ll ,~I Al-Qa$ldah al-witriyyah 

The title of this MS Al-Qa$ldah al-witriyyah is found written in the colophon, along with the 

date of completion and the name of the copyist AQmad (KabTr) bin KadT YasTn. It is the second 

of two texts found together in a cardboard folder. The first text deals with mad/:! (praise of the 

Prophet MuQammad). 

Dimensions: 18 xl7 em. 

Material: Thick old paper. 

Number of folios: 134 folios . The first 35 . folios make up the mad/:! section. The remaining 

99 folios are the Qa$lda. 

Lines per page: 12 lines, arranged in the mubammas pattern of3 short lines + I long line. This 

system is followed on every page of the second part. The long lines are often shaded with in a 

very light red brown collor. The long lines have background shading in a very light red-brown 

color. 

Binding: Two MSS are found together in a cardboard folder which is plastered with a piece of 

cloth on the spine. The folios of this MS were put inside this cover as loose pages, without 

sewing them together. Such unbound MSS are common with KadTto scholars; thus many folios 

of this MS can be expected to have been lost. 

Copyist: I could not clearly distinguish between two brothers named AQmad (KabTr and 

SagTr). There is an indication in the colophon of this MS on folio 35 (at the endof the mad/:! 

section) that says that the copyist AQmad bin al-MarQum l;Iajj YasTn bin al-l;Iajj MUQammad 

transferred this MS to his brother AQmad bin al-KadT al-l;Iajj YasTn. But as my late informant 

MUQammad 'Ali asserted and as is shown by the handwriting of the MS, the copyist is 

evidently AQmad KabTr YasTn. 

Handwriting and Kinds of ink: The Qa$lda itself is written in beautiful nasbi handwriting; 

the various texts in the first part have different handwritings, some good and some bad. The 

Qa$lda is fully vocalized. Black ink is used for most of the main text, but the copyist uses red 

ink for some important words, phrases and sentences; for some words he sometimes uses black 

ink and then shades the word in red. 
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Pagination and Catchwords: The second part (Qa,fda al-witriyya) has page numbers at the 

top in the middle. The first part has catchwords but no page numbers. 

Date: The manuscript is a compilation of a number of texts, and several of these texts have 

their own colophon. Two of the colophons mention a date. One of these dates is Saturday, 9th 

of the month of Sa 'ban 1348 AH. The other date, which evidently occurs at the end of the 

entire MS (at the end of Qa,fda al-witriyya), is Friday; 8th of the month Mubarram 1349 AH; 

this last date is found in a colophon which bears the name of the copyist A~mad bin Kadf 

Yasfn. Both dates are dates of completion (tammat). 

Owner: As mentioned above, the copyist A~mad (Kabfr) bin Kadf Yasfn says in the colophon 

on folio 35 that he gave this MS to his brother A~mad (Sagfr) bin Kadf Yasfn as a gift. Today, 

the MS is kept at the home ofMul)ammad A~mad (al-Awsiyyi) in Dale. 

Author: Unknown 

Content: The MS consists of two parts. The first part is shorter, containing 35 folios. It 

includes a mixture of themes. These are praise of the Prophet Mul)ammad, the superiority of 

the first four successors of the Prophet, i.e the caliphs Abiibakar, 'Umar, 'Ulman, and 'Ali, 

glorification of Allah, invocation, reciting prayer and wishing the best peace to the Prophet 

Mu~ammad. Further, this part of the MS gives some especially excellent qualities of the 

month of Rama(iiin as compared to other months. All these are expressed through . verses of 

poetry, prose or Qur'an. Twice there appears the sub-title: "4l JS ~ ,-!y)1 '~I .Ai.y, .t.:., I:" 
ut.:....j ~ u- hii(jihf du'ii ' tuqra'u ba'da al-Qa,fdah al-witriyya fl kulli layla min sahri 

rama(iiin 'This is an invocation which is read after Qa,fdah al-witriyya, on each night of the 

month of Rama(iiin'. 

It is hard to describe the first part of this "manuscript", which is essentially a pile of loose or 

semi-loose sheets. The pile contains a confused mixture of text fragments; it even happens that 

pages that apparently belong together are scattered through the pile. Some of the identifiable 

texts are: 

1. Al-oulala' al-rasidfn 
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This is a poem in praise of the first four caliphs. It follows a repeating pattern of 3 

short lines, I long line. The 4-l ine stanzas all follow the same formula: 

Abu Bakr . .. 

'Umar. .. 

' Ulman . .. 

'AIr... ... sadat ma'a al-nabiyy 'alayhim ai-salam. 

This section has a colophon at its end, stating that it was written by , Al)mad bin al-i;!ajj 

Yasln (no date). Interestingly, this MS also contains another, different fragmentary 

copy of the same text; this one also has its own colophon, but neither the copyist nor 

the date is given. The handwriting of the two copies seems to be the same. 

2. Another text (fragmentary) is a poem in praise of Ramagan. This covers a little more 

than 5 pages of the MS. It consists of lines of the same length, divided into half-lines. 

Every line (except the last five) follows the formula: 

Ya Sahr. .. . .. Ya Ramagan, 

with the words Ya Ramat;lim in red ink. The half- lines are separated by a very large, 

solid egg-shaped mark which resembles .the letter ha' . This poem has a colophon at its 

end, giving the name of the copyist as Al)mad bin al-i;!ajj Ya SIn bin al-i;!ajj 

Mul)ammad. Next to the colophon is the cross-shaped palmette which seems to be 

characteristic of the scribe Al)mad (see below). 

3. The witriyya qa$fda, which is found in the second part of the MS in a full beautiful 

copy, also appears fragmentarily as a different copy in the first part of the MS. Its 

handwriting seems different from that of the other witriyya. This copy has a colophon 

at its end, which does not name the copyist but does give the date of completion as 9 

Sa'ban, 1348 (the year is not completely clear). 
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The main part of this MS (90 folios) is the second part, consisting of the Qa$fda ai" 

Witriyya. The Qa$fda ai-Witriyya is organized into alphabetical blocks of verses, each 

block continuing for several pages and involving the same rhyme letter. The beginning 

of each block is marked with a large elaborate colored "palmette" symbol that looks 

like a four-pointed star. The star often encloses the words (e.g.) qiifiyat ai-bii'. This 

means that this block of verses has a rhyme scheme using the letter bii'. All the long 

lines in this block end with bii ', and they also begin with bii'. In each set of 3 short 

lines the 3 short lines rhyme with each other, but not with the long lines (and not with 

other sets of 3 short lines). This creates a rhyme pattern, e.g. 

BxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxB 

--,----------------------------------------- J: 

-------------------------------------------- J: 

------------------------------------------- J: 

B xxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxx B 

----------------------------------------------- I' 

----------------------------------------------- f' 

----------------------------------------------- I' 

B xxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxx B 

-------------------------------------------------- C; 

----------~--------------------------------------- C; 

------------------------------------------------- C; 

At one point, as part of a section of du'ii' the phrase occurs: ~ Y ~ Y . These two 

"words" belong to the "Mysterious letters" of the Qur'an; they appear at the beginning of Suras 

42 and 19, respectively. What is interesting here is that the poet addresses these letters with Ya, 

as if they were names of Allah. 

61 



At the beginning of the Qa~Tda there is a table of contents, giving the page number where each 

successive rhyming- letter (qafiya) begins. 

This long qa$fda is devoted to the praise of the Prophet Mul:Jammad, his privacy, and his 

superiority over all others, even all the Prophets and Messengers who preceded him. There is a 

part which describes how the Prophet Mul:Jammad, in spite of his appearance as a human being, 

at the same time has the same position as the angeles with Allah. Very often the author blames 

himself for his own shortcomings incontrast to the virture and truth of the Prophet and Allah. 

At 3 places in ihe MS there is a record of the birth of various KadTto children. Two of these 

are on loose sheets (full page); one is a half-page added at the end of a poem (mad/:l, du 'a', 

tasaffu ') to the Prophet Mul:Jammad. Since these small texts give important information about 

the KadTto, I will give all three, with translation. Here is the first: 

<....ill 1349 ~~ LJ!fo.J ~ ~~1'4""; ~I wi.J W;o.Jl j 4J """I ~;;';'.>.o :i.;~I"'J.J f:ij.:; ,;. 

li.ll.o>· l;i£ l1.. Lili I.L. li.=. liL"; ..ill 1.'·'1 ( )L..JI) o\..Jc ,L - .'1. "... I • (:i.;W)1J) ~wt • l»' j . . """'.J ......,.. ~ • ~ ~ <Y' U!'-!j .J C'"' . .J 

L;) ~ <:::t.,J1 <.r"'LilI 0; """I ~ .IY')I Ut.; :i.;~I'~JI"'J.J f:i).l 0.;-01 0.;-01 0.;-01 r1-o.J ~..ill ~,.."... 

. . . . '·1 (:i.;W)1J)~)1J <....ill 1352 ~ ~I ( ~) ~ > J I . .J ·'1 t JL wi c:u...J1 1.'. (. <Y' ~.J <..»" . <i <.S -*" .J...-~ ~ .J . j.... U!" 

,b.,' l;u,.· ;i,S l1.. Lili I. '-- li.=.I.:iW ..ill 1."'1 .. 1·'1i ('1 .)l...JI'· 'I o\..Jc' • '11 .... ',1I.ll.o>' " • . . l»' .JA.J j . . .....,..J ......,.. f"'"'""' c.s- j .J lJ'o=. U!.? .J U1'.J • ~ 

.r1-o .J ~.J <11 ~ .J (~ ) ..ill ~.J ,.."... LJ;l.....;o\1 """ 

'This is the birthday of the fortunate MadTna, the daughter of Al:Jmad. This was during the 

daytime on the afternoon of Saturday, twenty-third of Jamadu al-Ianf in the year 1349, after 

the Hijra of the Chosen One (the Prophet Mul:Jammad) peace be upon him. May Allah make 

her grow well and make her a blessed daughter, amen. Our Master the Prophet Mul:Jammad 

peace be upon him, amen (three times). The birthday of the fortunate daughter Fatuma al­

Zahra', the daughter of Al:Jmad bin al-KadT al-bajj i YasTn, was in the daytime of Saturday, at 

sunrise, on the first day of the month of l)iI al-bijjah, in the year 1352, after the Hijra of the 

master ofthe first and the last (Mul:Jammad), may the best blessing and the purest salutation be 

upon him. May Allah make her grow well and make her a blessed and believing daughter, 
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amen. By the glory of the master of the messengers, Mul)ammad, peace and salutation be upon 

(him), his family and his companions'. 

The second text of birthdays of the KadIto children is: 

04 ~ ...... """'1I~.J! (~Y) ~~~I..,.:aWI0i ~ ~I0i.JY ~ 0~1 ~.J4JI.>l"J1 ,0'1,J t:ui:J 

<'1 ,::A,..,jl I. 'I "-.lb ,,- -.II, ,_,. . I - (l,:,t...bl\) ~ ", -...ill . I 1349;u...' 'I:J I '11 <r.J ,J '-""'" _ ~ ~ l>' U1'-!.J ,J t"" ..... ,J ~ ~ <.T' <S",J 

.... II.,J",.,... W",.. ~..iII~,J 0,iLyJl",...L;y 0J.ol i..i....o. U1.,U ~I,J cfi.J4JI.ol.>;>\S ~ Wu,..iIl ~,..;WI 

wi,J w,....J1.J~ (~Y) ~ ~~I ~10i ~ ",.,.,101 (L»aY) ~",.,... ~.J4J1 .>l"JI.>l,J .F,J~,J 

I . 'I, ,_, . . . ~ (l,:,W)U) ~ -...ill 1355;u... . -,.u. 1·- .11 ' . -' ,,(11,·- ·_11 '-""'" ~ l>' ~,J ,J '" ~ .J! t! .J ~.?-'" ~ '" <.S ~ ~ 

.b. y".u, fI _II,,) I....b oi.k. u..", 1.. .. 1.,,; ..iI1"';"1 ")l..;JI' ()l.J1 ,::A,..,jl) )L. ,)l..., "-.lb -)(b'11 1- ,I, II "\- .,J . ." l>' ~,J ~,J _" u--'-""" 

~I ...... ~I wi,J ""'~I j~ .J~I",.,.,i 01 t)l.J1 ~ ~I (.>l,J,J) <,$.>l,J,J .0J.01 ~)l.JI,J ,::A,..,jl "-!k ~ 

"-.lb ,,- - .11. ,_&. . .;;"."... (l,:,W)u):L.ill -...ill 1357 ;u....u. "",t.. '1. ·"1 ....... J "I :,]1' t....;".; .. ~ ~l>'~,J . _ .J ~.J!v- r...J? _ Y<,$ r...J .J 

~i~.J .I"II.~,J "-!k..ill ~..iII,jb..JP. (.)L;y y".u,~ Wu,..iIl ~ ,..;W1..,sjl,J ,::A,..,jl J.,.;,;I 

~ -...ili 1362;u... 9.u. ~.J! t""w ~,J ~ I 04 ~ ...... t...l,Jy:J1 wi,J ~I .J~ .J",s:,.]1 01 ",.,... ~I ol,J,J 

oi.k. u..", I.. .. '\",,; ..iI1...:;"u1 )l.J1 ,::A,..,jl · I . 'I "-.lb (u . '11 ) u . '11 ·._II.u· • ,_,. . - . ' "1 (l,:,W)U) . .J . . ~.J '-""'" _ Y"',J . Y'" Y"" l>' ~ l>' L»"",J U!" 

.0J.01.....,.,....... .u1.,J "-!k ..ill ~"""""""',J .u1.,J ~I .L;y y".u, WI" 

' Birthday of the blessed and fortunate son Mul)ammad Niir bin al-Seib Mul)ammad bin al-KadT 

al-I)ajj YasTn, on Sunday in the month of Jamiid al- 'Ola on the 12'h (day), in the year 1349 

after the Hijra of the Chosen One (the Prophet Mul)ammad), may the best blessing and the 

purest salutation be upon him. And may Allah make him [Mul)ammad Niir] a scholar in 

jurisprudence like his blessed ancestors and make him grow well, amen. By the glory of the 

master of messengers (Muhammad), and may Allah bless and greet our master Mul)ammad and 

his family and his companions. The blessed son Mul)ammad YasTn son of Al)mad KabTr bin 

al-Seib al-l;Iajj YasTn, born during the daytime in the "great" morning of Saturday, fourth day 

of the month of al-Mu/:larram in the year 1355 after the Hijra of the absolute best. of creatures 

(the Prophet Mul)ammad), may blessing and peace be upon him from the Creator. May Allah 

make him grow well and make him a scholar and a doer. By the glory of our Prophet, blessing 

and peace be upon him, amen. And also the child' Abd aI-Salam son of the above-mentioned 

Al)mad, during the daytime on Sunday morning on the sixth day of the month of Ramar;lan in 

which was revealed the Holy Qur'an, in the year 1357 after the Hijra of the Chosen One (the 

prophet Mul)ammad), may the best bless ing and ·the purest salutation be upon him. May Allah 
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make him a scholar in jurisprudence and a doer. By the glory of the best creature of Allah, may 

Allah bless him and his family and his com'panions all of them. In addition, Mu~ammad son of 

the above-mentioned, during the daytime, at s unri se on Friday, the ninth of Jamiid al- 'alii, in 

the year 1362 after the Hijra of the one who has glory and honor, may the best blessing and 

peace be upon him. May Allah make him grow well and make him a scholar and a doer. By 

the glory of the Prophet, his family and his companions, may Allah bring blessing upon him, 

his family and his companions, amen. [The information about the last child is written all in 

red.] 

The third text of birthdays of the KadTto children: 

..... r.>J ¥W J.,'il ~4 ~ ~ ~I r.>J ~ .J~I ".",1 0! 0J.>11 ~.l.=..o ~.;I.;..JI .>1)1 ('~'iJ) .>1J ~)':; 

. Wli ~I' (UI ,)l...JI) )l.. ,)(..., -...Jc ,,- - ·'1 ,,,.. .' (t;w~) l.:...ill <-..ill 1367 t;.. u. lY'r . J r J • ~ ..r.-lY'~J~ 

~.J4..l1 .>1)1 (.>1J) .>lJ .FJ ~ J.ul. J -..,.b ..ill c.Lo .l.=..o c;hll ...... y:.i .t;.,; )L.1e \...lie ~J u..,. ut.;.;..ill 4 1 

<-..ili 1357 t;.. ~ ..... 0Jfo J '..';~ J ly!. ~ ~ ~I ~ .A '11 ~ ~ .>.=.1 e:::L,j1 0! ~I ¥ u".....J1 

~ J -..,.b ..ill c.Lo .l.=A ~ .4-; )L.1e \...lie ..ill ~ ,J.. J -..,.b ..ill c.Lo ~I '.?" u-~ J ~ ~~ J 

L1,U..il141 1369 ...w .) ~:'J r~1 ~.) ..mS .>.=.1 0! y~ ...... 1.£ ~.J4..l1 .>1)1 .>1J .>lJ FJ ~J .ul • . 

. F J -..,.b ..ill c.Lo .l.=A ~ .t;.,; u..,. 

' Birthday of the blessed son, Mu~ammad Sams ai-DIn son of the above-mentioned 

A~mad, at dawn of Saturday on the eighth of the month of Jamiid al- 'awwal of the year 

1367after the Hijra of the Chosen One (the Prophet Mu~ammad), prayer and peace be 

upon him from the divine King. May God make him grow well and make him a scholar 

and a doer by the glory of the most honored of creatures Mu~ammad, may Allah bless 

and greet him including his family and his companions. And there was (born) the 

blessed and fortunate son 'Abd al-l:famId bin a l -~ajj A~mad SagIr, on Sunday night a 

little before midnight, on the 23rd of the month of Sawwal in the year 1357 after the 

Hijra cif the Prophet, may Allah bless and greet him. May God make him a scholar and 

a doer, by the glory of our master Mu~ammad, may Allah bless and greet him and hi s 

family and his companions. And there was born the blessed son Kadafii Ma~bOb bin 

A~mad KabIr, in the month of al-Mul:tarram arid that was in the year 1369. May God 

rnake him grow well . By the glory of our master Mui)ammad, may Allah bless and 

salute him ' 
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5. Title: None. The MS is poetry in praise of the Prophet Mubammad. 

Dimensions: 31 x 20.5 cm. 

Material: Most of the MS is on thick old paper. There are 6 additional folios of the MS which 

are on modern horizontally lined green paper. 

Number of folios: Altogether there are 61 folios. Strangely, out of this I found 6 folios that 

had been added 'in addition to the main major folios of the MS. 

Lines per pages: 12 lines 

Binding: None 

Copyist: The name ai-Hajj Abmad KabIr YasIn Kadl is given as the name of the copyist. This 

name is written in blue ink in a different handwriting from the rest of the MS. Moreover, the 

handwriting of the main text in this MS is unlike the handwriting of Al)mad KabIr in other 

MSS which were copied by him. 

Handwriting and the kinds of ink: The handwriting of this MS is excellent. The last 24 

folios are chiefly in black ink, with some lines in blue or red ink. In the remaining 37 folios 

only black ink appears. The MS is fully vocalized, has catchwords and is in rhyme. 

Date: Unknown 

Owner: Now at the home of Mubammad Al)mad in Dale. 

Contents: The content ofthis MS is praise of the Prophet Mul)ammad and his excellence over 

all creation. 

6. Title: Jc 0! ..:;.0.)1 ¥- (.;ill IFI ",.>..11 .... )I.e '11 ~411 ~L. '11 u.l U t./fll uw,...) ~ t bJ ..... L;!..,"-'11 ~ 

al-Tu/:!fat al- 'IlJwiin fi wadii 'i sahri ramatjiin al-karfm . ta 'Iif al- 'Imiim al-hiimm al- 'Alliima al­

Mudaqqiq 'Abf al-Fara/:! 'Abd al-Ra/:!miin bin 'Ali 'Gift of the brothers for bidding farewell to 

the noble month of Rama(ian, which was written by the important, erudite, and meticulous 

scholar 'Abu al-Fara/:! 'Abd al-Ral:uniin bin 'Ali' 

Dimensions: 24 x 16 cm 
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Page layout: Ea.ch line is written inside an individual double-lined frame; the frames are filled 

with a very light orange-red wash of paint, over which the text is written. The frames are 

separate, but are joined at the left and the right with a double vertical line. 

Material: Thick old unlined paper. 

Number of folios: 19 folios 

Lines per page: Variable 

Binding: No cover; no sewing. 

Copyist: Unknown 

Writing: Excellent Nasbi handwriting. Important words and phrases are rubricated in red. 

The text is fully voweled. 

Date: None. 

Owner: The MS is in the possession of my informant Mubammad Abmad (al-Awsiyyi) at his 

home in Dale. 

Author: As shown in the title. 

Content: The MS bids farewell to the month of Rama(lan and praises its excellence over the 

other months. On the first page, directly below the beautifully calligraped title, there are 12 

lines praising the first four caliphs; each has a parallel structure: 

'Abu Bakr .. .'Umar ... 'Ulman .. . 'A li .... 

Each caliph's name is followed by a description or epithet, different in every line. The main 

body of the text starts on page 2 with a Qur'anic verse about Rama(lan (2: 185). It continues 

with a mixture of poetry and rhymed prose. Many advantages of worshipping during the month 

of Rama(lan are given; such worship gives the pious a special opportunity to enter Paradise 

instead of Hell. The MS contains many invocations taken from the !:lad!! and the Qur'an. 
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A noteworthy characteristic of the text is that words are often interrupted at the end of a line; 

but unlike most Arabic MSS in Ethiopia, the incomplete first part of the word (at the end of the 

first line) is repeated (and completed) at the beginning of the second line, e.g. 

1. xxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxx ai-sa 

2. al-samil xxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxxx 

Kitab jatb al-rabman fi gikr al-Salat 'ala 'asraj al-1:Jala 'iq al- 'insanl sayyidina Mubammad al­

MU$fafo al- 'adnanl ' a book about the victory ifatb) of the most gracious (Allah), a reminder to 

pray for the noblest of human creations, our master the Prophet Mu\:lammad, the chosen one, of 

the' Adnan tribe'. 

The title of this MS is given in the twelfth and thirteenth lines of the introductory first folio, 

preceded by the words wa-sammaytuhu "and I named it". Strangely, I did not find this 

introductory folio in my first two field trips to Dale. Yet in my third field trip I did find it, 

among other folios of the same MS. The page begins at the top with a basmallah, so it is clear 

that the text begins at the top of the page even though its title is only mentioned in the middle. 

The MS focuses initially on intercession by the Prophet as mediator (wasifa). Its further 

physical description is as follows: 

Dimensions: 17 x 12 cm 

Material: Old unlined paper 

Number of folios: 79 folios 

Lines per page: Sometimes 10 lines and sometimes I]' lines. 

Binding: No cover, but the folios are sewn together. 

Handwriting: The MS is written in normal nas1:Ji handwriting. Important words are rubricated 

in red ink, while the normal text is in black. 

Copyist: Unknown 
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Date: None. 

Owner: The MS. is now kept at the home of MuJ:tammad AJ:tmad YasIn of the KadTto clan. 

Composer: Hasim bin 'Abd al-'AzIz. Conceivably this might instead be the name of the 

patron. 

Contents: This MS is SaW! 'ala al-Nabiyy "prayer and best peace for the Prophet 

MuJ:tammad", of a special type known among Muslim communities as al-Du 'a' al­

Jbrahfmiyyah. It is usually recited during the Muslim prayer service in the last sitting. This last 

sitting is called al-Tasahhud al-'Ablr, and this name is also given to the Du'a' Jbrahfmiyyah 

itself. 

The text consists of many, many identical or near-ident.ical repetitions of formulas which 

compare MuJ:tammad to Abraham. Here is a typical excerpt: 

'Allahumma, ~alli 'ala MuJ:tammad wa-'ala 'ali MuJ:tammad, 

kama ~allayta 'ala 'a li IbrahIm ' Innaka J:tamIdlin majIdlin 

'Allahumma, barik ' ala MlIJ:tammad wa-'ala 'al i MuJ:tammad, 

kama barakta' ala IbrahIm wa-'ali IbrahIm ' Innaka J:tamIdun majIdun ' 

8. Title: The title is not mentioned in this MS. 

The MS. is about $aif' 'Arabic morphology' . ' There is a colophon in black ink which states the 

copyist and the owner (see below) and also the date of completion. Next to and outside the 

inverted triangle of the colophon, there is an annotation in blue ink which repeats the same 

information. 

Dimensions: 24 xl8 cm. 

Material: Old thick paper, unlined 

Number offolios: II folios 
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Lines per page: variable 

Pagination and catchwords: Some but not all of the pages are numbered. All of the versos 

have a catchword. The folios form one continuous block of text, as is clear from the text itself. 

Binding: It has no binding and is a fragmentary MS. All the pages are loose sheets. 

Copyist: Hajji Al)mad bin Kadl Mul)ammad .bin Hajji 'Abdu ai-Salam, who is identified in the 

colophon as both the copyist and the owner of the MS. 

Handwriting and ink: Handwriting is normal. The copyist of this MS used three colors of 

ink. The MS is mainly written in black ink. But sometimes the copyist uses red ink for the title 

of chapters and sub-chapters, and for some important words and phrases. Also there is an 

annotation beside the colophon of the MS which is written in blue ink. 

Date: There is no date of starting. The colophon gives the date of completion: Thursday, 15th 

of the month Rabl' al-Awwal of the year 134lH (I94IAD). 

Owner: Today, the MS is found together with many other MSS by Kadlto scholars in the 

home of Mul)ammad Al)mad at Dale in Awsa. I originally found it in the mosque, but I moved 

it (with permission) to Mul)ammad Al)mad's house. 

Author: Unknown 

Basis for compilation: Of the I I folios, ten fall into a fairly clear sequence, on the basis of 

content, catchwords, and especially page numbers: Each folio as a whole (not the individual 

pages) bears a folio number, going from I to 10. The remaining single folio is thematically 

related to the others, but does not (apparently) form a sequence with them. 

Content: This MS is a Imost certainly a fragment. At the beginning, in an introductory part, it 

says that there are 35 chapters. But (apparently) not all of these chapters appear. Moreover, 

the MS is full of chapters, sub-chapters, and sub-sub-chapters, all called bab or naw " and it is 

hard to figure out the overall organization. 

The MS deals with verb morphology. It presents a very large list of verbal types. Some of 

these are familiar: fa 'ala-yafulul yafalu/yafi lu, fa 'i la-yafalu, fa ' ula-yafu lu. Most (all?) of 
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the standard ten binyanim are presented, as well as various quadriliteral types. Additionally, 

rarer types are presented - not just the binyanim Xl-XV (ifanlala, ifawwala etc), but many 

derived quadriliteral types formed by inserting waw or ya' into a triliteral root. Not only does 

the author give patterns like faw'ala, fay 'ala, but also fa'wala, fa 'yala, which are extremely 

exotic. 

Each verb type is presented by giving 3 forms: past, present-future and verbal noun (ma~dar). 

The author also states which extra letters (if any) have been added to create the form, e.g. 

statements like "ya' is added between 'ayin and lam of the root". He usually also states 

whether the form is transitive, intransitive, or both. He also has a discussion of gemination, and 

also of hamza. 

At the end of the MS, a catalogue of7 types of weak (and sound) verbs is given: 

sound verb 

Milal I -weak [not a common term 1 

, Ajwaf II-weak "hollow" 

Naqi~ III-weak "defective" 

Lafif roots with 2 weak redicals 

Mu<;!a'af geminate roots (II= III) 

Muhmuz roots with hamza 

Just before this he also gives a different, eightfold classification of verb: triliteral vs. 

quadiliteral; sound vs. "un-sound" (weak); and plain forms vs. that have an added element 

(mazfd') , as in 'a-karma. 

The MS apparently has some mistakes. There are two types of doubly weak verbs (laFifJ, 

namely W- C-W and C-W-W. The author explicitly calls them both by the same name, al-laFzf 

al-maqrun, which cannot be right; presumably C-W -W should be maqrun ("connected") and 

W-C-W should be something like gayr maqrun. For binyanim like ifta 'ala the author also 
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describes the initial letter as a "hamza", even though it should really be an alif al-wa~l. There 

is also an orthographic peculiarity: a final alif maq~ilra is written with a vertical alif just over it. 

In a morphological study, it would seem to be crucial to give the vowels. But with rare 

exceptions, vowels are found only on the fIrst page of the MS and the first two lines of the 

second page. This means that forms like yafulu, yafalu, yafilu all have an identical 

appearance in the MS, and can be distinguished only by the examples that the author gives. 

And forms like fa 'yala, which are given with no vowels, look like fa 'Tla: ~ 

9. Title: 'Alfiyya (this name is mentioned twice in the introductory paragraph of the MS) 

I found this MS during my first two field trips to Dale. But when I returned for my third field 

trip, to that area, I could no longer find it. 

Dimensions: 23.5 x 17 cm. 

Material: Thick heavy paper of the kind used for official cover files today. Gray in color with 

perhaps a greenish tinge. 

Number offolios: 14 folios. 

Lines per page: Usually II , sometimes 12 or 13: 

Binding: None; loose folios. 

Handwriting: The MS is written in excellent handwriting with ruq 'a calligraphy. Black ink is 

used except for titles and sub-titles, where the copyist uses red. 

Author: MUQammad bin Malik. 

Basis for compilation: Catchwords on most verso pages. 

Date: The introduction to the MS. does not bear any date. There is no final page, since the MS 

is a fragment; hence, no colophon and no date. 

Copyist: Unknown 
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Owner: The owner of this MS is now Mul)ammad Al)mad KadTto; because, it is present 

among many other MSS in his home at Dale. 

Content: This is an incomplete MS of Ibn Malik's famous grammatica l poem Alfiyyah. It 

contains only the matn "main text body" of the book, with no commentary and no almost 

marginal notes. 

The MS has the following 15 chapter titles: 

I. AI-kalam wa-ma yata'allafminhu 

Speech arid what it is composed of (its component parts) 

2. AI-mu ' rab wa-al-mabnT 

Declinable and indeclinable words. 

3. AI-nakira wa-al-ma'rifa 

Indefinite and definite 

4. AI-'alam 

Proper names 

5. Ism al-'iilara 

Demonstratives 

6. AI-maw~iil 

Relative pronous 

7. AI-mu 'arraf bi'adat al-ta' rTf 

Definiteness by means ofthe definite article 

8. AI-ibtida' 

Nominal sentences [mubtada' and babar] 

9. "Kana wa-'abawatuha 

Kana and its sisters 

I O. fa~1 fi "ma" wa-"Ia" wa-"Iata" wa-'''in'' al-musabbahat bi-" Iaysa" 

Chapter on rna, la, lata and 'in which are like laysa 

II. afal al-muqaraba 

Verbs of appropin quation [kada, 'asa, and others] 

12. "Ia" allan Ii-nafy al-jins 

La of generic negation 
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13. 'a' lama wa- 'ara [from IV] 

[Multiple objects of causative verbs (like 'a 'lama, 'arii)] 

14. Al-na' ib 'an al-ra' il 

Passive [lit. , "substitute for the agent"] 

15. istigal al-'amil ' an al-ma 'miil 

Government of the governer on the governed (?) 

Most pages are fully voweled. But there is no voweling on (what seems to be) folios Ilrv, 

13v, 14rv. (Note that 13r, by contrast, is fully voweled.) 

10. Title: None 

I found this fragmentary MS only on my third trip to Bale. 

Dimensions: 24 x 18 cm. 

Material: Thick old unlined paper. 

Number of folios: 5 folios. 

Lines per page: 17 lines 

Binding: None; loose sheets 

Handwriting: Clear, of medium quality; no voweling 

Date: None 

Owner: Unknown 

Contents: This fragmentary MS is aboutfiqh 'Islamic jurisprudence' in particular fiqh al­

'ibiidiil ' rules for worship and prayer', and especially rules for ablution and purification. When 

performing one's ablutions, a traveler (unlike a person at home) does not have to take off his 

shoes, but is allowed to simply wipe them off, for a period of 3 days. Purification rules for 

menstruation (/:lay!/) and for other kinds of bleeding are presented. There is discussion of rules 

for cleaning yourself after excreting (islinjii ') at the beginning of ablution. During excretion 

one is not allowed to face in the direction of Mecca (qibla) , or in the opposite direction, or 
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towards the sun or the moon. Different kinds of impurity are distinguished: gall. 'gross' and 

bajif'light'. 
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CHAPTER FIVE: Conclusion 

This thesis has dealt with the scholarly role of the Kadno, a leading family of Muslim scholars 

in Awsa in 'Afar Regional State. Through their trad itional school at the Mosque of Dale 

(Awsa) the KadIto played a significant role for more than 200 years as Muslim judges and 

scholars of the 'Afar tribes. This direct role played by KadIto scholars has been carried on 

from generation to generation since Sultan lIIalta I up to the late Sultan 'Alii Miral) l:Janfare, 

who died in 2011 AD. 

Additionally, in this region of Awsa, there are scholars of other tribes or families who preceded 

Kadno scholars in the role of spreading Islamic and Arabic knowledge among 'Afar people. 

These are the scholars of Seibak-SarTfa, the scholars of Kabirto and others. None of these 

'Afar groups has been the focus of philological investigation thus far. In particular, no one has 

studied the Kadno library at Dale. As far as I know, I am the first one to do research on this 

family Kadno and the ir heritage of Awsa. 

A significant part of this thesis is related to KadIto history. The thes is presents brief 

biographies of twelve male scholars of Kadlto. There were also women of KadIto who were 

specialists in Islamic law relating to how to condUct the ritual purification before prayer. 

The thesis also looks briefly at the connections between Awsa and the larger Muslim world. 

'Afar people living in the south and west have had connections to the traditional school in 

southern Wallo (the center of Dawwe). The north and central 'Afar areas were influenced by a 

number of well-known scholars of Rayya. According to informants, these Rayya scholars were 

originally from various 'Afar tribes. They include Jamal ai-DIn al-Anniyy, descended from the 

'Afar tribe called Seiba; his student Seib Mul)ammad Sa'Td (Argule al-Seib) from the tribe 

Kabirto in Awsa; and Mufti Siraj, descended from the well -known old 'Afar tribe of Doba'a. 

This is on the local level. On the global level, 'Afar Region has maintained educational 

relations with Arab countries of the Middle East, particularly with the school of ZabTd in 

Yemen, and with Mecca and Medina in Saudi Arabia and AI-Azhar in Cairo. 

The heart of the thesis is a brief catalogue of 29 MSS from the library at Dale, including short 

philological analyses of ten of the MSS. Most of the MSS include praise (lI1adb) of the 

Prophet Mul)ammad either as the main subject of the manuscript or through marginal 
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annotations and additions. There are also MSS of the Qur'an and about jurisprudence, 

theology, and astronomy. Most of the MSS are loose, unbound sheets in bad condition. 

The library at Dale is the most important known source of Arabic MSS from 'Afar. But the 

MSS are in very bad condition, and the owners of the library have no awareness of the MSS's 

value and have given no attention to their preservation. My recommendation is to teach 

awareness among the local people and to seek funding and support for preservation from the 

'Afar Regional Culture and Tourism Bureau and from other heritage organizations in Ethiopia. 
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List oflnformants 

Name Age Place of interview Occupation 

I Mul)ammad 55 Aysa' Ita Muslim judge at 

AJ:unad Yasfn al- Afambo di strict, Zone 

Awsiyy One 

2 ' Ali Al)mad Kadl 40 Addis Ababa Muslim judge at 

Samara 

3 Mul)ammad 'Ali 40 Dale Muslim preacher 

' Umar (the late) 

4 Ibrahfm J:Iamad 65 Aysa' Ita Farmer 

Seiko 

5 Mul)ammad 55 Samara (capital of ' Afar Region) Muslim scholar 

Awwal J:Iayat 

6 Mul)ammad 65 Aysa 'Ita Works in 'Afar 

Al)mad MGsa education sector, 

Aysa'Ita district 

7 Seib Mul)ammad- 48 Addis Ababa 'Afar member of the 

Darasa Musa 'Ali Federal 

Muslim Council 

8 Mul)ammad 65 Addis Ababa Parliament member 

Ibrahfm Sal)eim from 'Afar in Haile 

Sellasie regime; now 

retired 

9 Mal)ammoda 55 Addis Ababa Works in Federal 

AJ:unad Ga'as Ministry of Science 

and Technology 

10 Jamal 'Abd al- 60 Samara Former head of ' Afar 

Kiidir Reido Language Office, 

Samara; now retired 

11 Mul)ammad 50 Samara Expert in ' Afar 

AJ:unad al-Ganf Language . Office, 

Samara 
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12 Jamal' Ali Ijahtli 60 Samara Expert in 'Afar 

Language Office, 

Samara 

13 Seib Mul)ammad 40 Logya Muslim scholar 

l:Iusein 'Ali 

14 'Ali Niir 40 Logya Former' Afar 

Mul)ammad freedom fighter; 

recently moved to 

Saudi Arabia 

15 <, Arramis 48 Addis Ababa ' Afar researcher 

l:Iummad Sulle from Republic of 

Djibouti 

16 Seib Balii'a 60 Logya Works in Muslim 

court of Aysa'Ita 

district 

17 l:Iajj 'Aliyyu Salil) 60 Logya 'Afar Regional 

parliament member 

from Zone 4 

18 Seib Mul)ainmad- 45 Samara Assistant Muslim 

Niir Salil) IbrahIm judge in the court of 

Zone 2 

19 l:Iajj Mul)ammad 55 Samara Works in a 

Ma'riif ' Utto Muslim court of 

Samara 

20 Seib Mul)ammad 60 Logya Muslim judge in court 

Sa'Id of the town Logya 

21 Yayyo'Ali Gim'or 70 Logya 'Afar traditional 

leader from his area 

Afd'eira (in center of 

' Afar Region). 
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TERRITORY OF THE 'AFAR PEOPLE IN THE HORN OF AFRICA 
AND APPROXIMATE LOCATION OF THE AWSA SULTANATE 
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Appendex: Photo of annotat ions to page ofMs 'Umdatu al-Salik 

82 



Appendex: Photo of annotations to page ofMs 'Umdatu al-Salik 
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