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Culture bases on analogy. and Nuer culture bases on cattle analogy which becomes clear in
exile where they are absent. In this short essay I have shown that in a situation where there
are no cattle Nuer have created the "social cattle”, called Pinyudo cow as an analogy to
explain a social phenomena. The cattle' while physically absent is theoretically made present
in exile to organise ‘and order society. Thus: the Nuer ‘as refugees: have ‘created: cattle
metaphors which can be cattle under conception,’ cattlé with calves, bulls, heifers etc. while
they are actually money exchanged from UN grain. The essay will show how far the cattle
analogy: depends. on the actual existence of the physical:cattle and how its absence and the
Nuers dependence on'its invention makes social organisation in exile increasingly difficult.
Moreover. we shall see that cultﬁre‘ is-a process and: analogies:are not necessarily shared
equally by all members such that they are’ subject to different interpretations: depending on
interests and ‘ex‘perience'sby different- categories of groups and individuals within society.
Hence analogies are changed over time and have to be re-riegotiated‘ and we will see how
some groups and individual social actors among the Nuer refugees have transformed the social

cattle into physical cattle and hence ignore the cattle analogy.

s N ’ ) . ; y <
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Therefore the Nuer idea of cattle should really be looked at as a model for social life rather
than as an obsession with the "cattle 'complex " discussion which has incorporated values such

as an irrational bias or obsession towards cattle.: /7. i 1%




34 PREFACE
The work of Evans-Pritchard on the Nuer which has established itself as a classical work has
been under criticism of several anthropologists of which the book by Sharon Hutchinson *Nuer
Dilemma’ is the most recent one. Evans-Pritchard has also been challenged by Michel Verdon
who proved the basic concept of a ’segmentary lineage society’ to be wrong. Therefore in
Chapter I I'will be summarising the literature on the Nuer by working out the basic points of
criticism towards Evans-Pritchard out of which the statement of the problem emerges which
deals with the ‘declining attitude of the Nuers confidence towards the ’inherent’ security of
cattle wealth. In chapter II, the physical setting I will locate Nuer in time and space by placing
thein in the context of the refugee camp as well as in the overall geographic context of the
Gambela region in South-western Ethiopia. This chapter will also show that regardless of their
dependence on UN relief they have created niches for economic activities to maximise their
gain as provided by the UNHCR. Hereby will the absence of cattle and dependency on UN
relief not exclusively be seen from a negative point of view such as for some groups it has

created economic independence.

The third chapter, the Social setting deals with the analysis of social relations and how the new
situation causes power shifts, emerges new identities as well as new values develop based on
the same Nuer cosmology of the cattle metaphor. Cattle have formerly been the central means
for marriage exchange and I will analyse hiow marriage is taking place in the cattleless context
of a refugee camp as Well as study the differences between a marriage performed in exile and
in Sudan in terms of durability and acceptance l;y the society. Cattle exchange used to be
regarded in terms of social exéhange for the creation of group alliances. We shall see how the

replacement of this ’social glue’ with UN grain affects the Nuer descent and political system.

_ Through a discussion of contlict resolution I will show how conflicts are resolved in the
refugee carrip and how Nuer are constructing a new world out of the world they have left
behind and the world they are facing. I will analyse their court system as a forum for the B
negotiation of social order which bases on the cattle metaphor in order to temporarily resolve
conflicts and make marriage posible. The social drama at thé end of the thesis will give a

detailed practical example of how social facts are being manipulated by individuals for their




own economic or political interests and how the macro-social drama is interrelated to the
micro-political drama in a process of radical change where values and power relations have
shifted and a formerly taken for granted cultural analogy is changed and redefined. It will be
shown how society is detecting ’scape-goats’ in crisis in order to cope with a current situation.
The essay is trying to view society in a global frame rather than as an isolated construct by
not only descrlbmg Nuer as refugees but also as Nuer who have a homeland w1th whxch they
are connected. They have their own values and concepts developed in this homeland as well
as values and concepts developed in exile. Moreover, Nuer are interconnected and shaped by

aspects of international and national politics and interests centring around the Sudanese war.

LE Pl
i ; v J
3 . . Y
ch A i Ly
i
d e
i ',‘15 A j 4
s
] ' § i ' o ks
NN
. '
; § i PR 2N prn by
H tony ;
! 2 X ; P i 2 i PR £ ORI AR
S TRNTIOND N PRV
AN ER AR AL
i vl ,é
iR i
: L. s,
; B v 5
) R
. .
L 4 i ] it
. i ‘ N
e S
y i . - . ;
Vi PR A i R
S . h P . o ‘! - ;
B T T N e AT T RIS s I TR segie e e AR ¥
[N ERRTE SERCED S & NS S PP I T B | DA RTINS L B Sl g
Lo, e o
; CaTe i (5 g i
o
L gt 5 i 4
ke Y LS I H ALY éhd
i i P p kY
¥ P A i LN
R )
, X Sk . Vs
i ¢ o i i A
LA
! 3 i $ Ya

xi



- CHAPTER ONE

1. Literature Review

Evans-Pritchard, the first of the two anthropologists who undertook fieldwork among
the Nuer spent there 11 months in Nuerland between 1930 and 1936 He made four trips
during which he stayed mainly among the eastern Jikany as well as some weeks among the
western Leek. | ‘ T

In his book ’The Nuer’ he describes the d1fferent concepts of tlme Nuer perceive 1n
terms of phyS1cal changes and soc1a1 relationshxps They perceive an ecologlcal time Wthh
is referring to natural cycles. forcmg the Nuer to move from the V1llage to the cattle camp and
a structural time referrmg to the structural distance between Ego and h1s agnatic relatives
Thus structural d1stance is only deterrmned by d1stance of agnates\ but not by territorial

D RIS A R

distance Evans-Prltchard sees these notions as a funct10n of the Nuers soc1al and economic :

P heips

values as well as directly connected w1th thepolitlcal system (Evans- Pritchard 1940 Ch 3,
f STIRENY
p. 92) Accordmg to Evans-Pritchard the Nuer are orgamsed after two cr1ss crossmg pr1nc1ples
of nestmg loca11t1es from the hamlet (creng) to the tr1be and of nesting llneages (thok dwxel)
from the minimal 11neage to the‘clan. In’The Nuer he described the cxeng as consisting of
an agnatic lineagewitha time depth of 3-5 generations who would clustertogether w1th ‘other _
lineages around the dominant clan fOrmlnga v’illa’g’e‘. "1‘.1’1'é/‘village’ Wi‘u‘cluster together wlth
othervillagesinto minimal major and maximal lineages forming thetribe. The lineage system
was thus a function of the terr1tor1al system and lineages in number and structural pos1t10n
strictly limited and controlled by the system of terr1tor1alsegmentation (p. 248) However,

only one kind of the lineages in the tribal area belong to the dominant clan while all the others

have their own descent based dominant clans in other tribes. While politically co-operating




and feeling belonging to the dominant clan of their village they cooperate with their own
lineages (thok dwiel) at a ritual level. Thus descent structure and territorial political
organisation would diverge, which Evans-Pritchard tried to fit in the theoretical framework
of his time by explaining the existence of two kinds of values. In this system the territorial
value determines behaviour and controls political relations which he described as:
"2 system of lineages of the dominant clan as a conceptual skeleton on which
.- the local communities are built up into an organisation of related parts or ...
as a system of values linking tribal segments and providing the idiom in which
.+ their relations can be expressed and directed" (p. 212). :
The llneage value on the other hand would only operate in the ceremonial field. It was only
later 1n his book on K1nsh1p and Marriage that he reahsed that the hamlet was not only formed
on the base of agnatlon but rather on cognatlon and afﬁnrty Also Holy (1979) has proved that
these cognatlc and afflnally structured hamlets are the real locations of polltlcal actlon and that
they are not reﬂectmg an agnatlc pr1nc1ple of recruitment but are open for everybody in terms
of membershlp Hence these groups were heterogeneous in terms of what Evans-Prltchard
called lmeage Thus ’lmeages would not be limited and controlled in structural p051t1on and
number by the system of territorial segmentatron While Evans-Pritchard did not really know
neither describe what was going on the polmcal territorial level he sacrrﬁced a lot of Nuer
reality to the concept of the llneage segmentary structure. This constructed a wrong picture
of the Nuer. Their local units are much more heterogeneous than originally assured, formed
on the base of rather bilateral marriage practices and adoption of outsiders. *Evans-Pritchards
Nuer’ thus have to be seen as a result of the anthropological discourse of that time which

thought in terms of structure, function and unity rather than in terms of living and calculating

beings. " -




Also Michel Verdon (1986) joins the discussion on the Nuer lineages and territorial
groups, arguing that there are no agnatic aggregations on the territorial level but categories,
delineated through the transmission of cattle, bridewealth or devolution after death. (Verdon
1986:572). According to Evans-Pritchard a lineage (thok dwiel) would consist of ’its founder
with his 11v1ng and dead descendants be1ng composed of buth and mar (1940:193), buth
being defined as agnatic k1nsh1p and mar as an ego-centred relatlon of cattle obligations for
a time depth of G+ 5/G +6(1,2 after it also becomes buth. The lineage (thok dwiel)
co-operates with its collateral- lineage (mar) for ritual purposest Verdon disproved the
existence oflineages such as those deﬁned by Evans-Pritchard as'ritually co-operating groups,
since the groups operating on the yceremom'al field lack the main‘characteristlcs of lineage as
defined by permanence, leadershlp and corporation. - Moreover he proved that the"agnatic?
buth as defined hy Evans-Prltchard Was in reality cognatlc which ‘contributed to the further

"dismantling’ of Evans-Pritchard’slineagé-»theory in”relation to Nuer. i s

Hence 1 suggest to deﬁne the Nuer kmsh1p system in regard to the thok dwiel which

consists of buth and mar as s1mllar to the Western system of k1ndred wh1ch V1velo deﬁnes .

i ) . : . [T . - L Lf . ST I @ ‘,‘\‘m

as:-’

"no sharply‘delineated and permanent soeial groups,‘but groups‘ out ‘of that © /07

action-groups are be1ng recruited. Every single person belongs to the kmdred
of many different persons "(1978 230) AR o .
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BT ggn e e ey P D e e e
PN AR SERES AR BN R CE

These cognat1c Nuer groups are created along cattle t1es and are only funct1on1ng

through the presence of these cattle Polmcal corporat1on on the other hand happens on the

1By G+1 I am referring to an ego-centred group of people from ego’s generation and 5 generantions ahead.

2See also Sahlins definition of a lineage: 1961:334,




territorial level, in the words of Verdon: "There was segmentation at the level of military
alliances; but lineages there were none."(1982:576).

Lately, Hutchinson’s ethnography deals with how Nuer have experienced the last six
decades and how these experiences have influenced and changed their culture and social life.
She analysed how concepts of sociality and personhood change by studying processes and
conditions which forced them to redefine and re-negotiate their former concepts. By doing so
she views culture ’as a heterogeneous construct formed by constant disputes and conflicts and
open-ended to continuous reenegotiation (Hutchinson:1996:28). Applying that approach she
tried to avoid generalisations about ’the Nuer’ as a hornogenous group and therefore studied
both the eastern and western Nuer for a period of 11 months each between 1980-1983. One
of the obvious differences between the two groups is for the easterners to be more adaptive
to change due to their exposure to and incorporation of large numbers of Dinka'and Anywaa
while the westerners are to ‘be more ’traditionalist’ for geogrnphical and historical reasons. -

Hutchinson emphas1zes a Nuer concept wh1ch is eseentral for the understanding of their
culture but wh1ch has been neglected by Evans-Prrtchard Accordrng to Hutchinson Nuer
perceive riem (blood) as v1ta1 weakness, as "the substance out of which each and every human
life begins" (Hutchinsont 1996: 74). Blood can be as strong as it can be Weak,v due to its
vulnerability to pollutron by incest, adultery and homrclde which led to its definition as *vital
weakness’ (Hutchinson: 77). Various thrngs are referred to as ‘blood’ such as new-born
children, semen, milk and 1t converges with other cardmal prmclples of life. What is unique
with ‘blood’ for the Nuer is that it is socral, and through the exchange of bridewealth-cattle

connecting human beings and generations by passing from person to person (through the blood



of children born into the union, which creates a blood tie between the two families) and from
cattle to cattle (the parallel reproduction of cattle), v = . i o
She _further points out the 1980’s to form a landmark in Nuer history with the
emergence of ideas of individualisation due to markets, courts and the suppression of local
fighting. Social disparitiesand intergenerational conflicts increased and a new notion of
change evolved. Change used te be deﬁrted negative in terms of increased social separation
but now has positive connotations in terms of education and ,kdevelopment.‘ The main actors
in the formation of ' this newf association - were * young ' educated - men, - refusing
scarification’(gar) by defining it as cultural constraint for education. Education became a long
discussed and finally accepted alternative to gar for.‘urban, unscarifed Nuer men to be
accepted as mut (men). .. e a0 e Ry e e ey
- Another impottant Nuer concept anelysed by Hutchinson is called koc and is associated
with notions of softness/vulnerabﬁity and weakness. Social harmony, prosperity and fertility
in opposition to d1sharmony are descrlbed with koc and the ideal state of ‘blood’ is also koc:
Therefore cattle sacrifices are: supposed to take place durlng ‘dlfﬁcult states of blood ’such
as marriages, blood wealth transfers incest’ in order to get d1v1ne support for the achxevement
of its right passage (koc) (Hutchmson 78) O TR N B PO RN SR By
Hence as alreadymentionedv,' the overall importance:of blood is its sociality since it
connects categories of people in an irtﬁnite way by the exchange of cattle and women tying
them together through the generations. Exchange is based on augmentative blood. It is this
character of blood which has to be considered when it comes to the role money plays in Nuer
society. Money is seen as bloodless atld non-augmentative and therefore normally interpreted

as an inappropriate means of exchange. The increasing exposure to money went along with

-

PRSI AN

3By scarification I mean the six parallel lines on the Nuer men’s forehead leading from one ear to the other.

5



a numerically decrease of cattle ever smce the 1930’s up to the 1980’s when money entered

\‘.‘

into the bridewealth sphere (Hutchmson 74) Confronted w1th its non-augmentat1ve character

Nuer in the 1980 $ mvented cross-bred concepts of money and cattle ’brmgmg forth a

s o o NI

generatron of hybrld categor1es (Hutchmson) by a time of mass1ve cattle declme due to c1V1l
war.

Do ey

The traditional constructton of the Nuer self was developed through cattle relatlons and

N T s t

heav1ly drew ona collect1v1ty of persons mcludmg ancestors, d1vm1t1es and contemporar1es
i I ',t,f‘,‘., o B .

Collective opportun1t1es for the exercise of power through control over cattle decreased when

access to market and money enabled Nuer to accumulate cattle 1nd1v1dually (Hutchmson 51)

. “‘H»‘ .1\'1 SR I oLt

As a result the relattons between extended fam111es of w1fe-g1vers and wrfe-takers became

Sihid ‘,,,‘n‘,,lj ,/‘, MR ""“ .-",,ﬁn el

more loose because a cattle owner had more exclusrve rrghts of ownersh1p over purchased

DTN FRITI I

cattle than over 1nher1ted ones by not bemg obhged to release them to clatms of extended

RS i 5 Wiyt
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relatives. In th1s sense, Nuer sa1d money protected cattle The r1ghts over cattle were most

sayy ke
KA S B

exclusrve if they were bought by self-grown gram (cattle of gram) ach1eved by ones own

[N i W T S5

sweat (buom) (Hutchlnson 85)

t.-,“r o P R T Sy Wi e
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Concermng brxdewealth payments Hutchrnson descrrbed an extreme decrease already

AR DT
PR P wh.’g [l T

in the 1960 S durmg the ﬁrst c1v11 war down to 3-4 cattle or a sack of gra1n m western

i w LA B RTE [y ;‘x‘

Nuerland Nevertheless there was always the promrse that the remarmng cattle would be pa1d
, TR AT , i

e

"one day when the world becomes good agarn" (p 81) In the 70’s brldewealth rates mcreased

O S IECR SOy ;:m

again causmg an extreme turn-over of brrdewealth cattle payments The reason for this laid

in the experrenced loss of cattle and couﬁdence in the securrty of cattle wealth which made

B i Y ’»‘( S i,
M S hes :~H ¥

men marry as soon as they had sufﬁclent cattle As an element of soc1a1 change thoughts

":-;lb‘ it

concernrng the role of human ‘blood’ as dommatmg over that of shared cattle rrghts have

PR TR R
L“ r(r,a'

increased among Sudanese Nuer as 1nd1cated by Hutchlnson



"The growing number of cattleless "marriages” ... is a clear indicator of the
declining significance of the cattle-over-blood value pr1nc1ple in important areas
of Nuer social life."(Hutchinson:1996: 204). . . = -r.

v

Hutchmson pred1cted for the future a major sh1ft from cattle to cash wh1ch would

[ER

require a total reformulat1on of the nature and log1c of alllance (1996 97) The extreme

. 3‘#',

fluidity of Nuer values becomes obv1ous in Hutchmson presentat1on of the1r severe dlscuss1ons

Lis 3 -
(P ‘l

on fundamental re11g1ous issues and concepts and her account g1ves a broad 1mage of the

Nuers’ experlence of change and the soc1a1 and moral dllemmas they face in connect1on w1th

it.
In the six chapters of her book she presents the effects of money on a soc1ety whose ‘

‘;A Pl Tawae cide v [,,,‘ St s

soc1al relat1ons and sense of self are ba51cally c1rc11ng around cattle exchange By argumg that

Nuer soc1ety has not yet developed money asa generallsed med1um of exchange she descrlbes

0 in.M ORI

how money is 1ncorporated into the Nuer exchange system by develop1ng hybr1d wealth

. ve i 4
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‘categorres in wh1ch cattle remain the metaphor of exchange She descrlbes how th1s process

« -‘l“,., " 't,-l-rv‘,«y.;’y;- P ERCY 't*"f
has contrlbuted to a sh1ft in the role of cattle wh1ch aga1n led to a sh1ft in the understandlng
rir o ssiniehy L A w';L."n’ R
of self argumg that the role of cattle is shap1ng the understandmg of self in Nuer soc1ety
Whlle selfhood used to unply a collect1v1ty of persons, a changed role of cattle is changlng

' : J, \w): ;” Sl e

relat1ons of autonomy and dependence between people. Furthermore the author focuses on

ey :,w\tt <, N TUTIT R
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how 1nterpretatlons of 1nter-Nuer hom1c1de are weakened by new government powers the c1v1l
war and spread of guns and howlthls has dlsplaced the domlnaht role of d1v1n1ty in the Nuers
moral umverse | | | R

The"analytlcal heart’ ofﬁ the book rsrhelr analys1s on a shlftlng base of power‘and
authorrty from formerly senior cattlewealthy men to new categor1es 'W1thln Nuer soc1ety It

.

is further shown how this Shlft of power is put 1nto relatlon w1th a shrft in concepts such as

. l

those of incest, manhood, 1llness death or the sacrlﬁclal role of cattle wh1ch went on w1th




changing concepts towards the role of blood. Hence blood in the sense of individual marriage
and procreation has started to exceed the role of shared cattle rights.

In her study on the changing Nuer values Hutchinson analyses how the change of
relations of autonomy and dependence rooted in social distinctions of age, gender, wealth and
descent. She explains how, in order to give sense to ;1 changed world, the Nuer have shifted
their media for the creation of their social world from formerly being blood, cattle and food
now being money, guns and paper (in a sense of educatiqn and increasing impor'tance of
written documents over oral statements).‘:.";*:?:v: LR T S S I

; Hutchinson concludes that principal change of Nuer society is the decliﬁing importance
of confidence in the ’security’ of cattle wealth. She classiﬁes the Nuer, who are presently
trying to cope with this change, into categories: thosé ‘Who ‘escaped the war by becoming
displaced in Khartoum, .those who left the country by ‘becorhing refugees in the Kenyan and
Ethiopian borders and those who stayed within their homelaﬁds and present day war-zones.
The first group, she explains, is coping with the non-éccessibility of cattle by extending the
role of ‘cattle of money’ (cattle purchased from:the market rather than inherited through
relatives) in their creation and afﬁnnatio;l*of maar (kinsh‘ip)."She proposes for. the group of
refugees who have little or no ZiCCCSS‘ to cattle, that they. are reduced to depend on: UN-relief,
something which is partly true also for those" who have ‘remained in. the war-zone itself.
Hutchinson finally leaves aside the future significance’ of money-and cattle for Nuer as
unknown such as it depends also on the war:and its.end. i

This study is dealing with thé Nuer refugees in Ethiopia. A background is presented
about the history of refugee movements in the study area, the Gambela region: After the first
influx of refugees to the Gambela region‘in:1969, the second influx came about in June 1983,

the same year as the war broke out once again in Sudan. The first and largest camp was



opened in Itang. Up to September 1996 this was a screening centre for all Southern Sudanese
refugees who enter Ethiopia.

Another camp was opened in 1985 at Dimma in South-western Ethiopia, a year later
when severe famine broke out in the two above mentioned camps. As the situation improved
in terms of the food situation more refugees started coming. Further camps, namely those of
Assoza and Pinyudo were opened in 1987. In 1989, 328.000 Southern Sudanese refugees were
distributed in the four camps at Itang, Pinyudo, Dimma and Assoza (UNHCR: 1996; Addis
Abeba). The downfall of the Mengistu regime in 1990 Céused the evacuation of all camps
starting with the one in Assoza.

On May 27 1991 the EPRDF (Ethiopian Peoples’ Revolutionary Democratic Forces)
attacked the SPLA in Itang. The refugees were identified with the Mengistu supported SPLA
and left the camps en masse under SPLA guard. The remaining SPLA troops moved to Abobo
some 70 km from Pinyudo in order to plunder the refugee stores. This caused the mass-
evacuation of the Pinyudo refugees to Sudan after which the SPLA opened the refugees’
warehouse and distributed as much as they could to their soldiers. They placed the remaining
goods in front of the store and covéred them with blankets, under which they hit plate-mines.
The Anywaa had supported the EPRDF and perceived the EPRDF troops as liberators after
having suffered from SPLA violations. 4 When the fight was over the SPLA fled to Sudan.
Local Anywaa were tragically killed by the detonating plate mines while trying to collect what
was left behind from the warehouse. This incident among others contributed to the present
hostility between Anywaa and returned refugees in Pinyudo.

Many of the refugees who left Ethiopia came to Nasir where they faced severe famine

due to SPLA policy and organisational failures of the WFP and UNHCR. Thus due to the

4See Chapter V.2.




severe famine in the area refugees started returning to Ethiopia in 1992. The first people who
left were the Uduk from the Ex-Assoza group who reached Itang in June 1992. In late June
1992 the first group of mainly Nuer origin arrived. They were sent by the SSIM. The arrival
of this group in late June and the friendly welcoming by UNHCR and ARRA served as a
door-opener for more refugees to come. Ethiopia’s new positive refugee policy was
appreciated in the South so that a new inﬂux of Nifo-Saharan speakers of predominantly Nuer
returned to Ethiopia. They were screened in Tharpam near Itang and stayed in Karmi transit
centre. By 1993 it was estimated that 17% (30,000) of the former refugees had returhed to
Ethiopia (Disasters.17:3:1993:213). When Pinyudo was reopeneci in July 1993; all Nilo-
Saharan speakers and some other ethnic minorities were transferred there.. Their official
number reached approximately 41,000 in Séptémber 1996 (UNHCR). The principal ethnic
group in Pinyudorefugée camp are Nuer‘,“87 %, followed by Dinka’ (10%).The new
screening by the UNHCR put fhe numbef of ‘original‘ly 43,000 Pinyudo refugees down to
11,000. 5 Many refugees had againk refuméa ‘to’ the Sudan due to severe water and food

shortages in Pinyudo refugee camp. e B e g B s

2. Statement of the Problem R e e e ey
N E N R T

Following Evans-Evans-Pritchérd, Verdbn and Sharon Hutchinson’s study of the Nuer

I want to ’cherche ‘la vache’. The study deals with the second group of | Nuer society as

classified by Hutchinson: The Nuer refugees. The study' analyses their-attitude towards the

5Although only 15 % of the actual number of refugees were QVp‘rese'nt; aid for ihe rémainihg
32,000 refugees had been received while 75 % of the aid disappeared in the channels of

ARRA
while the refugees were not even recieving what they were supposed to recieve.
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inherent "security” of cattle wealth in a situation where they are described by Hutchinson as
"reduced to complete dependence on UN food distributions" (p. 351). By taking attitudes
towards cattle as a problem I will show how the Nuer experience being refugees and how this
experience is influencing their social life and culture in exile. Special regard shall be given
to the absence of cattle in connection with dependence on UN relief by investigating possible
coping mechanisms with this extreme situation. I will look at the effects on their concepts of
manhood, womanhood, elderlihood and practices of rituals and at how a reduction to
dependency is dealt with by adapting reality to ones’ needs and how Nuer as social actors
construct a new reality, trying to transcend their refugee status. By studying Nuer refugees
I will analyse how exile and dependency on UN ration cards affect local forms of power as
well as coping mechanisms with refugee status in relation to concepts of sociality and self.

The order beyond a local community is seen as depending on the order within and vice versa.
The outer order being here the interaction with the surrounding people and the state and the
inner order referring to cultural processes built on nonﬁs, concepts and practices inside the
society. The two orders are interacting with each other. To become a refugee implies a radical
change of outer and inner order (UNRISD, 1993:11). Refugee communities suffer from a loss
of confidence in their formerly taken-for-granted regulations which used to control marriage,
socio-economic exchange, law and public decision-making. The result can be social disorder
and rise of conflict. Therefore refugees often construct a new social order by constructing new
rules which legitimise their actions. This new social order emerges out of the pre-existing and
new context and creates an adaptation out of the old order and the new context which fits the
new context. By the ‘new’ I am referring to the situation the exiled society faces, like for
example in the Nuer case the absence of cattle, an imposed administrative apparatus or the

hostile attitude of local people. The new social order refugees create is therefore emerging out
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of both ‘the given’ and ‘the made’. For the Nuer as a war-tomn society the social change
undergone in exile has not started there. They have been suffering under civil war and its
effects almost since independence. Hence the changes among the Nuer in Pinyudo refugee
camp have to be studied as a continuity of an imposed social change. In contrast with external
change at home, change of the outer order in exile is not final as refugees hope to return back
home one day. The society may therefore develop temporary solutions and postpone the
solution of general or long-term problems into the future. This is what happens among the
Nuer in Pinyudo. One of these temporary solutions is the invention of a cattle metaphor as
a response to the absence of cattle. The absence of cattle as a means for group formation have
forced them to find new means for the formation of group alliances and new excuses for their
"neglect" of divinity by not performing e.g. sacrifices with cattle. One finds elements of both
the given and the newly created order among the Nuer refugees such as the Yang Pinyudo
(Pinyudo cow) and the Yang Nuer (Nuer cow) as parts of this temporary social change. Yang
Pinyudo is a product of both the given and the newly constructed or made order. It is
constructed in the sense that it is only called cow while actually being a metaphor for
something else available in the exile. We can describe the use of this term as part of what
Watson and Irwin describe as a 'running index’ (Watson and Irwin, ethnos 1995: 99). A
running index is defining socially accountable knowledge or meaning, by arguing that any
social milieu has certain institutionalised recipes or running indexes by which phenomena can
be identified, so that they are known and have a place. By repeatedly using a certain running
index, a commonly known world is then confirmed and a social milieu is continuously
reproduced from within. The running index or in this case Yang Pinyudo has to be seen as
an "indispensable precondition for the adequate functioning of all forms of social control”

(Watson and Irwin: ethnos: 1995: 99). Nuer in Pinyudo marry with Yang Pinyudo and Nuer
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cows (yang Nuer). That part of the bridewealth which is called Yang Nuer consists of
physical cattle in the border and homeland. The groom is supposed to go to Sudan and hand
over the border cattle to the brides family after which he would come back to the camp and
marry the girl. This cow is part of the given order. The homeland cows consists of cuuny
(cattle aquired by inherited cattle rights) and are paid in the form of real cattle by the wife-
takers in Sudan. During the bridewealth negotiation in the court these cows are not mentioned
but their number is nevertheless known and officially stated in the court by the grooms family
who confirms to pay them when all refugees are back in the Sudan. Whether these payments
will take place or not. is not important to the Nuer in Pinyudo. What is important is to
maintain order through a marriage in which the given order is used.

Hence, we have two levels of payments which are mixes of the given and made order
through the pre-existence and existence, what existed for the Nuer in the homeland and what
exists for them in exile.

1. Yang Pinyudo: It is "given" and "made", "given" by underlying the running index

’cow as payment’ and "made" because it does actually and officially not exist.

2. Yang Nuer: It is only the given order by underlying the running index 'cow as
payment’ as well as theoretically being cattle payment. The actual fulfilment of the

payments is of no importance to the temporary completion of marriage.

The Nuer cow is a means of transcending the refugee status by pretending to marry
according to the norm but leaving the actual fulfilment of that norm as secondary. What is

most important is the symbolic use of the term cow in order to create order.

13



An analysis of the Pinyudo and Nuer cattle will be one method of approaching the problem
of Nuers perception of cattle as security. Another aspect of social change is the increasing
heterogeneity Nuer society has undergone in the context of war which has further increased
in exile, where Nuer are exposed to various social actors manipulating them for their own
economical and political interests. Hence, Nuer refugees in Pinyudo do not only divide into
Western and Eastern Nuer. They also divide into scarified and unscarified, catholic and
Protestant, SPLA(Sudanese Independence Army) or SSIM (Southern Sudanese Independence
Movement). To be a Nuer can mean to be cut off from one's faﬁlily as a young child and
made a soldier; it can mean that once one was a powerful elder but is no longer taken serious
due to a power shift. A Nuer in Pinyudo can be a woman who suffers from her husband’s
behaviour due to a lack of control by relatives but she can also be among the first Nuer
women who have experienced 'economic equality’ with their husbands due to UN relief.
These different groups have different forums in which explanations and answers to the 'Nuer
Dilemma’ are sorted out, in order to first of all understand the new context and secondly to
maintain social order. However divided they are, most Nuer attribute one cause to their
problem namely the non-accessibility of cattle that they can dispose of in traditional Nuer
ways. I want to analyse the various groups and their problems in relation to their loss of cattle
in Pinyudo as well as their loss of confidence in cattle in general by studying various aspects
of their refugee life which are affected by it such as marriage, economy, power relations,
religion and the sphere of conflicts and conflict resolution.

Among the Nuer refugees in Pinyudo conflict has increased as compared with their
former situation in the Sudan. They are trying to reinstall social order and peace by having
established similar juridical institution as those which used to regulate conflict in Sudan. Men

are preoccupied with daily court sessions in which social order is reconstructed by the
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constant definition and redefinition of values. The fact that most so-called sub-chiefs6 did
not join the exile was generally perceived as a loss and endangering social order. Therefore,
new instances in the form of judges were announced and norms were redefined in the courts
as well as in other forums. In the courts so-called ‘Pinyudo cattle’ as well as physical Nuer
cattle are used for compensation payments; - i - RN A

We decided to elect a court to solve fhesc; problems Because we don’t héve

cattle here. That is why we face many problems such as kidnapping of

women.(High Court member, Pinyudo PRC., august 1996). |

Nevertheless, the Pinyudo court is not as the Nuer court in Sudan. Moral grounds can
not efficiently be maintained and sanctioned due to the change in power relations and election
practices. The Nuer court cases in Pinyudo will also serve as an empirical framework for
analysing how the Nuer try to cope with their refugee experience. Again. it is the cattle which
will be point of reference in this regard.’ »: - C f S

Therefore the endeavour of this thesis is to depict how "the Nuers’ world" is
reconstructed in a new way under new conditions in a time of decreasing confidence in the
security of cattle-wealth. I will show how the Nuer become caiculating social actors in the
construction of their new world out of given and made order instead of confirming thé
common view of the refugee of a helpless victim, *

PN SRRVRUI JOR
oy

3. Methodology

I carried out fieldwork in village 3 of Pinyudo refugee camp. I used the following data

collection methods:

6Sub-chiefs are a product of British administration, who were announced and placed in
juridical and administrative institutions as established by the British.

PR a1
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A household survey was undertaken by selecting 350 households. The households were
selected from the food distribution list of village 3 by randomly sampling every
seventh person on the list. 50 questionnaires were filled by me and 300 by trained
refugees. The survey gave insights into ethnic origin, history of exile, marital status
and number of children, socio-economic activities in the camp, migration within the

camp as well as personal belongings of the refugees.

Informal interviews; both structured and non structured, were held with selected
refugees such as elders, youngsters, women and men, leaaers, judges, both traditional
and Christian religious functionaries as well as NGO, UNHCR, WFP and ARRA staffs
and- political leaders. 7. The interviews enabled me to reconstruct history of the
fefugees in particular of the Nuer in general and to analyse their present situation. I

also got an insight into aspects of national and international refugee administration.

Court cases about adultery, marriage, killing and stealing were attended and recorded

“to get an overview of how Nuer solve their conflicts as refugees in Pinyudo, their base

- of argumentation and understanding of order. I specifically concentrated on court cases

- because they are a forum for the negotiation and manipulation of the given and made

- order (Sudangse and Pinyudo orders) by using the two interchangeably as a base of
- argumentation which creates a new order. Law.in Pinyudo is studied as what Caplan

. defined as "contested metaphor that represents and reproduces a social and symbolic

“ordering system and that changes as groups of human agents seek new social

forms. "(1996: 220)

- 7TIncluding the president of Gambela region.
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4. Life-histories, marriage procedures and the histories of conflicts were recorded by

applying the case method.

5. The study is also based on participant observation in day-to-day activities of refugee
families, their social organisation and participation in community activities and
relationships with other households, By participating in the food-collection, church
services and various religious feasts and gatherings as well as special events such as

weddings and rituals I have developed rapport and further access to the society.

6. Finally the manuscript was read and commented on by educated Nuer in the refugee

camp.’ "
4, Field Experience:

My ﬁeldwork among the Nuer refugees in Pinyudo thus consisted of two phases. I
spent two months during July-September 1996 and another 3 weeks in March 1997. During
the first week of the first trip I was hosted in the ARRA compound while establishing contacts
by daily visits to the Nuer settlements. Instead of using the ARRA (Administration for
Refugees and Returnees Affairs) vehicles which bring workers to and from the camp I used
a bike‘ in order to avoid to be identified with the administration. This made contacts a lot
easier, since the réfugees relation with ARRA is very authoritative and hierarchical. Coming
from Addis Ababa University it was an advantage to me that the society to which I came was
one where education is highly appreciated by most young men. To talk about academic life

in Addis was always a good entry point for discussion. Hence, due to my daily bike journeys
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I fastly became a known figure, meeting and greeting many refugees travelling between town
and camp.

I chose the central village 3 as my main study area and home-base because it has the
highest population density of all villages, it is the most heterogeneous village in terms of clans
and different categories of religious and social groups, All Nuer clans are represented, and
uneducated as well as educated. Most facilities such as the big market, court, clinic and NGO
institutions are also found in village 3. The instable security situation in the camp made the
village the nearest to town preferable in case of emergency.

I first faced difficulties with the choice of my main informant. He was kind of imposed
by ARRA. Because Chuol, the deputy chairman of the camp had been selected as the care-
taker of ’visitors’ or researchers like me, he felt to have ’the all accepted right’ to be my
translator, main informant and host. As a result other potential informants or hosts tried not
to invade his sphere in the initial stages of my research. I could do nothing but accept that and
because I wanted to start living in the camp as soon as possible I had to shift into Chuols
house two weeks after my arrival in Pinyudo. Living with Chuol was both advantageous and
disadvantageous. Becausé of his office as deputy chairman I had the chance of talking to many
people coming to his house for their problem'sv which gave me good insights. Nevertheless

| discussions in his house were limited to these specific problems and the constant presence of
people denied me any privacy. Hence, it became difficult to ’free myself’ from Chuol who
had started claiming ’ownership’ over me. Luckily he soon became very busy in refugee
administration due to severe conflicts in the camp so that I could start 'walking by my own’.
I soon established contacts with his younger clans-men through whom I got access to a larger
Bentiu settlye‘meh‘t lwifh éll ége groﬁbs. I libé;ated myself from Chuol and diplomatically shifted

to Deng and Gadit, two well-educated English-speakers who became my main translators. This
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shift was like a door-opener for other Nuer who suddenly saw that I was accessible not only
to Chuol but also to them. Nevertheless my application to shift house from Chuol to their
settlement was a step too forward, Gadit and Deng rejected my proposal with the argument
that this would invade his right of hosting me, which they had to respect as far as they were
clans-men. The first month of my research was dominated by participant observation during
which I got an insight in the settlement structure of village 3 and the different categories of
people living there. I also visited other villages but concentrated in the village 3 where I lived.
After one month of participant observation I applied what according to Dr. Muhammed Salim
is called a latent survey by informally asking different Nuer the same general questions about
kinship, marriage, economy and law. I studied the market and made a questionnaire survey,
attended court sessions and church services as well as I went to the moonthly food distribution
at the store, some 2 hours footwalk from my base. The latter contributed to developing a good
rapport, people saying: "The kawai 8 has started to collect her ration like us." The refugees
often confused me with UNHCR staff, telling me their problems concerning water, food or
medicine to which I usually replied that I came to study Nuer culture and to see how they are
'organi’sin'g’ life' as refugees. I also explained that "I was told that Nuer as refugees had
forgotten their culture and gave up living by themselves , simply depending on the power of
the UNHCR, " continuing that the Nuer I found in Pinyudo were not those I expected and that
I was intending to write about how they try to organise life in a "Nuer way’. In response to

my appealing to their pride this way the Nuer were usually eager to *build up’ their image.

Once some old women jokingly provoking me:

@2 "If you are not the UNCHR and you want to live with us, will you also suffer
with us when there is no water and run away with us when the enemy comes?"

LA

8Kawai is a loanword from Arabic used as a term for white people.
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My confirmation was welcomed after which I was told to be "accepted’ to live among
them.

The weakness of my first month research was that I tried to get insights in all aspects
of life in the camp. This put me in a state of instability where I lost orientation because there
was too much information with little depth. After the first month my presence was perceived
as relatively *normal’. Once people had an idea of what I wanted, I faced problems of gaining
attention. This had two reasons. One was the fact that the Nuer in Pinyudo are almost
constantly involved in conflict solution or debates. This makes them reluctant in answering
questions from an outsider on topics which are presently of no relevance for them. The other
reason was that by that time I still mainly depended on the texts by Evans-Evans-Pritchard
which made me adopt a structuralist, descent based view of the society. I was busy looking
for their lineages while ignoring new identities. I approached the Nuer as a homogenous group
and concentrated on the elders as informants taking them as the ’heart’ of the society in terms
of power and knowledge. It was only later that I recognised both, the heterogeneity of Nuer
society in exile and the general power shift they had undergone in exile.

Moreover, the initial phases of my research I concentrated too much on the past while Nuer
cared more about their present problems of social organisation. Sometimes I had to claim
attention and insist on people talking to me. Another mistake which resulted from my
homogeneity approach was that in the early days I rarely noted down the category (clan, age,
background) of my interviewee factors, which became essential during my second research
phase. By getting an insight into different categories of society I could better draw conclusions
on the macro level by putting things in a more holistic frame, and understanding them also
in the context of the Sudanese war. Nevertheless during my first stay I got an overview of the

social organisation. I also used the time to attend and record various court sessions. In
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retroperspective the first stay was a preparation for an effective second stay where I was
welcomed as a ’returnee’.

Another problem I faced in Pinyudo was to maintain good relations with all other
actors, participating in the ’refugee game’ such as those of ARRA, NGO and UNHCR
employees. It was only during my second trip that I invested in social relations with all
parties. This made research more agreeable in terms of the social climate, infrastructure
(food, transport) and gave me access to further information from the various sides.

My second research phase as well my thesis was heavily influenced by the book of Sharon
Hutchinson. Her readings helped me to see the Nuer as more heterogeneous, I started focusing
on different categories of people such as the unaccompanied minors, the educated and non-
educated, the rural and urban, women and men, the differences between eastern and western
Nuer as well as the various religious sub-groups. During a Sunday speech in one of the
churches I could better appeal to their problems and worries which increased my social
acceptability. More people started visiting me in want of discussion. During the second trip
I was allowed to stay in Deng’s house where there was more room to discuss matters not
directly involved with Chuol’s office as a deputy chairman. Thus the house of Deng gradually
became a forum for discussions on social change which I partly initiated but which was also
self-initiated by Nuer of all categéries. Some youngsters would ask me about my impression
on a ritual the other day, the use of education, the problem of incest or just telling me about
their pasf and how they came to Pinyudo. Others would come and tell me about conflicts and
how they managed to solve them. Moreover Hutchinson’s book was a reason for many Nuer
to come. Whenever it was available a group of people would gather around it, one of them
reading, the other listening attentively. Especially young men of all clans would never get

tired discussing on changing Nuer notions or practices. Very often unaccompanied minors who
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had been taken away from their families from early age and since then had been uprooted
from Nuer culture very often to ask me for the book on ‘their culture’ seeing for the first time
in their lives photos on Nuer rituals, sacrifices and every day life.

A weakness of my research is the study of women which partly laid in my inability
to speak their language and the absence of available women translators as well as in the
extreme preoccupation of women with household activities such as the fight, for water9,
cooking and taking care of the children. Hence, the time I spent with them was limited to
participant observation rather than effective interviekws.V Although I wanted to avoid using male
interp;eters I finally had to choose the lesser evil and organised group discussions with
women. In order to limit their fear that the male translator would report them to their
husbands I chose a priest as translator who guaranteed his moral obligation not to disclose
what they would say which finally ended up in relatively free discussions.mx, ‘; b P i

I learned during fieldwork to make research morc efficient by concentrating on details
or in the words of Malinowsky ’inponderabilia of live’ which may even appear unimportant
rather than getting lost in the mass of information orie is exposed to in the field. I also learned
to approach society as a very heterogeneous construct by taking all categories(,whethe,;"y_oung

or old equally seriously. : e bt sy T D8 e e

9Due to the extreme water shortage in the camp women literally have to fight for water. They
spend a lot of time wandering between the few but distanced water tanks which are either
empty, closed or guarded by people who privilege some groups in their access to water or

demand bribes for it. e
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CHAPTER TWO

THE PHYSICAL SETTING

Pinyudo refugee camp can not be considered in isolation from the surrounding areas
such as local dynamism’s in Gambela region. What is going on in Pinyudo can not be
regarded in isolation from what is going on in Itang, Gambela to'wn and even Dimma refugee
camp further south. We find the same ethnic and political groups represented in all the four
areas. We will have a briefly look into group constellations and events in the main important
three places Itang, Pinyudo and Gambela town as corners stones of a dynamic trianglé before
going into details concerning the camp structure. The political groups of SSIM and SPLA are
playing a major role in the dynamism of these places. The SPLA was founded in 1983 with
the political aim of a united democratic, secular Sudan as a reaction towards southern
exploitation and discrimination by the north and the introduction of sharia law by Nimeiri.
In 1992 the SPLA split into the Nasir and Torit factions and the SSIM was founded a year
after with the political aim of an independent southern Sudan. The Nuer living in Ethiopia as
either refugees or citizens divide into the two major political groups. The SPLA has an
interest in destroying the SSIM dominated refugee camps in Pinyudo and Dimma and since
it is supported by the Ethiopian government, ARRA as the latters representative partly
supports and facilitates the interest of the SPLA. Although they do not favour its destruction
since it would remove their job opportunity they at least support the SPLA by maintaining
disorder, insecurity and instability among the refugees.

Different categories of Nuer refugees live in Pinyudo. Former SPLA soldiers who
defected to the SSIM form the r;lajority in the camp. There are also many unaccompanied

minors, also called the 'Red army’, who had been recruited by John Garang in 1986-87 at the
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age of 7-10. They were brought to and trained in Ethiopia as a reserve army and have since
then not returned back home. Other Nuer consider them as uprooted. Another category are
young educated high school graduates or university students who came to Ethiopia in want of
education and again another group are young craftsmen and traders. Moreover there are few
married couples with children, women whose husbands are fighting in the Sudan as well as

unmarried young girls and finally elders.
1. Description of the study area

Gambela region is divided in three zones and one special woreda (administrative unit).
Pinyudo refugee camp is found in zone 2, Gok woreda. It is situated in lowlands normally
occupied by the Anywaa. According to the reports from the Ministry of Agriculture the rural
population in the Gambela Region (including Anywaa, Nuer and other minority ethnic groups)
was counted to 106,850 in 1989 and had decreased to 70,178 in 1992. A report by the
Planning Bureau from 1992 counted 112,688 rural and 11,363 urban inhabitants. The
population 'census of 1994 counted 162.397 total inhabitants in Gambela with a Nuer majority
of 64.473 followed by 44.581 Anywaa and 12.566 Amhara. Zone II in which the refugee
camp is situated contains according to the census only 3 Nuer citizens, 22.258 Anywaa and
1907 Amhara. The contradictive nature of the demographic data could be partly caused by
mobility across state borders.

Since 1983 the area has experienced a huge influx by Sudanese refugees. They were
in 1988 300,000 and are presently only around 15 ,000 with a decreasing tendency (the Nuers
and my own estimation).v With the refugees, the SPLA came to the area and set up their

training centres and head-quarters. Relations between the Anywaa and SPLA soldiers have
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never been good due to the SPLA’s discrimination and atrocities against local people. The
refugee influx brought a change of the local market structure. Big quantities of aid goods were
sold in all regional markets. Buses between Itang, Gambela and Pinyudo used to be and partly
still are full of ’aid- traders’10. The UN grain had negative effects on local cultivation
through price dumping 11.Moreover, the infrastructure between Gambela and Addis Abeba
was decisively improved to cover logistic needs for the refugee camps. This made the 'aid-
trade’ between Addis and Gambela flourish. The trade is mainly dominated by highlanders.
Refugees were formerly involved but this has been reduced by the government

Gold panning is now becoming the most important source of Anywaa income, since cultivation
has become less profitable due to the refugee impact. More than three thousand men are
permanently engaged in the business, with the biggest among the nine camps in Gurafarda,
the former Kafa Region. The gold-digging camps are exclusively in the hands of Anywaa
which has created a class of wealthy young Anywaa men both from Sudan and Ethiopia nwho
use their salary mainly for ostentatious consumption. Unfortunately the impact of SPLA,
refugees and settlers has contributed to the devastation of Anywaa society. Subsistence
activities have declined and alcoholism spread among the population. Eisei Kurimoto observed
a sense of stagnation and devastation while visiting the farming villages. Men are almost

absent being either recruited by the national army or involved in gold-digging (Kurimoto:

1996).

10Aid-traders are people trading with UN aid.
11See chapter VI.
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1.1. Itang

Itang is one of the woredas of Zone I with its capital Itang town. The big market in town is
an important market for Ethiopian and Sudanese Anywaa and Nuer. One finds also a
government school up to grade g Inhabitants of the area are mainly eastern Jikany Nuer and
Anywaa. According to the 1994 population census there are 8959 Nuer and 8760 Anywaa,
The Nuer travell between the border areas, spending the rain-season in Sudan and settling with
their cattle along the Ethiopian rivers in the dry-season. Many Nuer refugees let their children
be fostered by Nuer in ‘Itang where the water and security situation is much better than in the
camp. A big number of Nuer refugees have also permanently settled there, and started to
cultivate, going to the camp only for their ration. There is a local Nuer court in Itang and the
holder of the sacred spear mut wiu is found in Lare, a near-by town. Lare has been chosen
to replace Itang as new woreda capital and thus parts of the market have already shifted to
Lare where'a high school up to grade 12 is also constructed. Nuer refugees consult the courts
in Itang and the mut wiu in Lare for conflict solution. Newly arriving refugees used to
register in the Tharpam refugee screening centre near Itang from where they were given
transfer to a refugee camp: ‘TI;ere are also Anywaa militia and an SPLA base right next to the
. screening cehtre strategically placed to give control over refugees. The Itang area is very
sensitive because of the ethnic mix of Nuer and Anywaa of both Ethiopian and Sudanese
origin some of which are refugees. These groups manipulate their connections to Ethiopia and

the Sudan, shifting identities as a strategy to promote their own interests. The Nuer population
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is divided into conflict-prove SPLA and SSIM factions. 12 Repeated conoflicts between the
various groups in the past ‘Which finally led to the closing of Thurpam screening centre13.

Any conflict in the Itang area was usually reflected in Pinyudo refugee camp and Gambela

town where the group constellations are the same,

1.2.. Pinyudo

Pinyudo :refugee{ camp coveis an aiea of 40 km?, It consists of 10 villages. Nine of
them used maiinly to be inhabited by Nuer and one contained eight other Southern Sudanese
ethnic groups as there are Dinka, Anyw;il; Shilluk, Madi, Acholi, Lutoro and Latuka, with
Dinka forming the majority as well as the Central Sudanese Nuba. In the camp ARRA
orggnises how the reiugee settlements are distributed over villages, depending on the
availability of space. Wherevér there is énough land, refugees are settled and given a ration
carci. It is the refugees’ themselves who adjust the settlement according to their interest. The
formerly heterogenous settlgriient pattern changed to a clan-homogenous pattern after
individuals had createci conflict énd peqple would migrated to their éliins for security reasons.

Except for the additional Siiuthein éudanese especially the Dinka, the group
constellation in Pinyudo is very similar to that of Itang, with Sudanese and Ethiopian Anywaa
as »i/ell as Nuer. Respectively there are SSIM and SPLA members, sympathisers and soldiers

among which those of the SSIM are dominating. The other social categories found in Pinyudo -

12The holder of the sacred spear mut wiu for exampleis supporting the SSIM and is under
attack of the Ethiopian government in response to demands from the SPLA who tries to
eradicate the SSIM in the area. In September 1996 as well as March 1997 mut wiu was

attacked. This led to killings on both the Nuer and EPRDF side.

13The Thurpam screening centre was closed in July 1996 and has remained so. Accordingly
there has been no place for new-arriving refugees to register.
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Pinyudo Refugee Camp:

7(17)
8(16)
2(14)
5(5)
10(12 9(20) 6(10) 1(13)
E“, .
g
Tt
a =hospital d =food store g=road to> Gambela
b=court e =store market
c=prison f=Agenger town
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are: 1. formerkSPLA soldiers defected to the SSIM (majority)
2. SPLAksoldiers (minority)
3, Unacconrpanied minors (uprooted)
4. Young educated Nuer in search for education
5. Married ‘cc‘)uples with children
:6. Aloheetanding women whose husbands fight in Sudan
7. Unrrlarried yeung girls
8. Eldere“?‘ ot
- 9. Craftsrheh ‘a‘r’id‘traders
The camp has a permanent and a temporary central market. There are also small
permanent markets in all vrllages One market at its outer borders is some Skm away from
Pinyudo town Th1s market, called Agenger by the Nuer, 14 evolved along with the refugee
camp There i rhalhl')?rphlghlanders are runnmg the trading with refugees. Near the town is the

camp admrmstratlon w1th offices and accommodations of ARRA, the NGO s and UNHCR.

) s e
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1.3. Gambela town" "

ki

UNHCR avn‘d'ARRA have their main offices in Gambela town. Here we find the same
ethnic and politicai groups as in Itang and Pinyudo. Nuer refugees mainly settle in Newland,
at the outskirts of the tewn; right next to the UNHCR compound. Newland is an illegal but
accepted settlement of approximately 2000 exclusively urban Nuer refugees who are still
receivihg their ration frqm Pinyudo. They are working as daily labourers in town or run small

businesses within the settlement. Some Nuer refugees as well as Ethiopian Nuer attend the

14The Nuer have re-named all areas they inhabit in the Gambela region.
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high school up to twelfth grade. Again the precarious group constellation leads to various
conflicts within the town. While the Nuer were politically dominant over the Anywaa during
the Dergue, the Anywaa are now dominating the political scene. The president of the Gambela
region is an Anywaa 15. When I interviewd the president, he stated that after several
conflicts in the past there had recently been no major incidents between Nuer and Anywaa so
that the government had decided to merge the recently formed Nuer party called GPDUP
(Gambelas Peoples Democratic Union Party) with the GPIP (Gambelas Peoples Independence
Party), consisting of all Gambela ethnic groups. In general however the President sees peace
and stability in the region mainly to be endangered by fighting Nuer in the Itang area :

"The Nuer are lagging behind in our Region, because of their tribal conflicts.

Most of them are uneducated Sudanese from Jekau and Akobo."(Interview with

Mr. Okello Oman, March 1997, Gambela town).

The SPLA has its bases and training camps in the Gambela Region and is now
considered more ‘disciplined’ than in former times. The SSIM has so far been denied
Ethiopian support, because

"they only want to support the Nuer, while we prefer multiethnic
parties"(Interview with Mr. Okello, March 1997,Gambela town.)

Presently all ethnic groups from Gambela are included in the Gambela Regional Council such

as Anywaa, Nuer, Majanger, Komo and Opo.

15The president said that there has been a peace reconciliation between the Nuer and Anywaa
of Gambela Region in March 1993. The elders of the two groups had been collected by car
and gathered in town with the presence of the Regional government, GPIP (Garpbela’s Peoples
Independant Movement) members and the EPRDF. After a reconciling discussion an ochs had

been sacrificed and jointly consumed.
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2..+ Structure and Administration of the Pinyudo Settlement

In.Pinyudo there are ten villages which are divided into four zones. There are village and
zonal representatiires which are elected by the refugees. Four zonal representatives form part
of the Central Cokmvmittee (CC) consisting of a chairman, somebody responsible for logistics,
administration, and informations, They are announced by the camp administration which will
further announce three rhofe members,

Despite the seexﬁingly "democratic’ administrative structure of the camp, it is ARRA
which has the méiﬁ and final say in the announcement and expulsion of the CC members by
using the administrati?e ﬁructure to play refugees against each other in order to control them.
Cases have occurred Whefe the chairman of the CC had been exchanged by ARRA three times
within three weéks. ThlS has led to the decline of the refugees confidence in the institution
of the CC. At time§ it seems as if ARRA purposely selects representatives who are not
trustworthy ‘or‘ genuiné',_while dismissing those who are accepted by the community. This
contrasts with the Nﬁers’ Way of selecting their sub-chiefs and administrators in a long and

elaborate election process, where personal qualities such as honesty and prestige play an

important role.

Case 1:

The CC chairman in June 1996 who was newly announced by ARRA was officially known
as a thief among the refugees since he had stolen property from at least four people. While
he was accused in the court almost everyday, ARRA, as a reaction towards the refugees
application to dismiss him, made him the chief of the local police (Shurta).

I have personally observed that the members of the CC always receive extra-food rations and
are treated with privileges, something which causes suspicion among the refugees. They doubt

that their interests are genuinely represented which weakens the administrative structure.
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These principles with which refugeeé are 'ruled’ create conflicts.

The SPLA has alWays been supported by the Ethiopian government though today to
a much lesser degree. Nevertheless the SPLA is performing massive agitation in the camp,
recruits by force and persecute SSIM mer;xbers living in the camp. In May 1596 John Garang
came personally to Pinyudo in order to recruit soldiers. :

3. Settlement Pattern
Since the reopening of the'camp in 1993 there has been a change in the settlement

pattern from a rather heterogeneous settlement one which is clan-based with the following

result in July 1996:
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Table 1: Distribution of clans and ethnic groups in Pinyudo refugee camp in Septembér 1996

village No. 1(13){2(14) {3(3) 144 1505) 6(10) 7(17) | 8(16) |9(20) 10(12)
16 |
inhabited by clans: Gaajok | Gaajok | all clans Bentiu,{Jikany,|Jikany, Gaajak |Jikany | Jikany |all ethnic
Shilluk,|Gawaar few|mainly |jmainly groups
Anywaa - |lJikanyl7 Gaajak | Gaajok

16The villages have still the same numbers they had during the Mengistu period. Despite that their number has decreased to
about 10 the remaining villages are not renamed. For this reason we have a village called 20 despite the fact that only 10
existing. Here, I have therefore renamed the villages to avoid confusion.

17Gaajok and Gaajak unite as Jikany.
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Because eastern Jikany are geographically the nearest Nuer to Pinyudol8 they
form the majority in the camp of which again Gaajok are the majority group. They inhabit
village 1 aqd 2 and form th? majority of village 6 but are a minority in 5. Gaajak, the
second biggest group in Pihyudo are inhabiting village 7 and live as a smaller group in 6,
8 and 9;In }(illagt‘? 4‘;“”" .ﬁnd clans from Bentiu and Gawaar19 equally distributed and
in village 3 :_all‘_ groups are mixed with a slight Gaajok majority, closely followed by“_ Lou.
All pthcriet“}hnji‘cx groupé with the Dinka forming the main group are found in village 10.
This_is. g\égpar.z}‘te_l pnit w1th its own court and administration. The majority of the
inhabi;ants-_in a11 the g_thef Villages are SSIM but the majority of village 10 is SPLA due
(0 it high Dinka proportion.

_,Thév:‘,‘ cgnf;c,o\f;PRC’,‘v(Pinyudo refugee camp) is village 3. It is the juridical,
economic a\nd administfative centre. Apart from the two courts and the prison one finds
also the stj:ét pf'thq\CCi,a kavnd the camp market. Village three is the refugee settlement
closest to tﬁe “to‘vs‘/n aﬁd thereby to the settlement and hospital of ARRA and the central
NGO—buiidirrlg_s;ar’é,fopnd there. On the main market various items are found which are
not av’ailarbi‘é‘ ’inn the other village markets. The market near the road side is always busy
because ‘ali’ ‘re_fi;g‘e’esbgc’)in)g to town are passing by. Village 3 is a place for social,
éconkomic’«, and pplitic;al éxchange and an information poo}l for all other villages. Because
of its'lqcatioﬁ and_' fimqllti_-clanes’ it is seen as an urban centre but also because most

educated upban 'Nuer’ 1i§(¢ there. The population triples that of other villages.

R
[N W

181t takes only five days footwalk from Pinyudo to Nasir.

19Bentiu and Gawaar are new group identities formed in Pinyudo because the clans from
that area found in Pinyudo are too small to stand alone and thus have merged as a

territorial unit. For further explanations see chapter 4.3..
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CHAPTER THREE

The Economic Setting

" This Vc:hap'terh describes the range of economic activities going on in the camp and
how the Nue‘r r¢fugées are‘{i"lSing UN aid. I will analyse their attitude towards aid and how
| their dependéncy on riét‘iori'c’ards has changed their values. Coping mechanisms especially
in felation‘l‘to :the ‘\é}b'senc:é“'bf cattle will be discussed in light of the so-called ‘cattle
complex’ and what it cduid méan in Pinyudo. I will further discuss the effects on economic
activities of ‘a“‘c‘h‘anged‘ attitude tbwards the concept of cattle. Hence the second chapter will
discuss how the 'erc(:ovnolmic setting in exile affects the Nuers life.
Econbnﬁé ‘Ac“ti"v'it:ies iy
~ The réfugées' ry‘e‘c"é:iVVé grain, oil and lentils as food items. They are allowed to sell
or barter these é‘oo“ds in order to achieve a more balanced or to buy non-food items. They
mainly usé graiﬁ and oil fo"ri exchange which has formed the common saying: "Grain is our
capital." 'Exc’hahge' tfangaéinhs take place in the near by town Agenger or in Gambela
where‘ the best prices are achieved. In Gambela region oil and grain prices decrease with

distance to the refugee camp. A quintal of aid wheat was sold in Gambela in July 1997 for

80 ETB ar;d mAgenger »zi;t‘the same time for 30 ETB. 20 Refugees who have just

,A[.‘:%ifﬂ“ g ',“"" ‘ ) : : : . : 2R
received their ration at the distribution centre may exchange a cup of grain for a cup of

R TR

20That was st111 much ’befter’ than in 1986 when a sack of maize was sold for 5 ETB in
Agenger. “This spoiled local prices and negatively effected local cultivation
practices. (Kurimoto personal communication)




water with local Anywaa 21. There are young Nuer boys who buy wheat in the camp,
bring it to ktllle grain-mill in town and then resell the milled grain for a higher price in the
camp. Others sell their ration in Gambela, use the cash to buy petty-trade commodities and
exchange them in the camp for new grain, This practice has become very difficult due to
the new PQiiCy Of dec;easing the refugees participation in the local economy. At police-
checkpoints on me way to Gambela unlicensed grain is regularly confiscated by the police.
Some refugees nevértheless pay Ethiopian traders and register in their name. Refugees as
well as ’traders mﬁtﬁally depend on and benefit from each other and try to maintain good
relationships. Th}é‘ Ethiopian traders 22 buy grain, oil and lentils in exchange for cash
from therefﬂgebes’,;_(v)mething which is forbidden by ARRA. The traders also give credit
to the reﬁigées. Théfe ﬁre various markets in and around the refugee camp in which they
are participﬁting. Only within the camp one already finds 11 markets. The biggest one
takes place 1n frory‘lt‘ o‘f‘th‘e distribution store during distribution time (1st to 15th of the
month) and the‘ rhain ;ind-second biggest constant one is situated in village 3. Apart from
that, there are small niérkets where one can find dry and sometimes fresh fish, tea and
other basic food itérﬁs “as’ well as petty-trade commodities 23. There is a difference in
price betweeﬁ the Small and the most expensive village markets. The village 3 market and
the market at‘ihe | disfribution centre being the cheapest one. To buy or exchange big

quantities refugees usually go to Agenger or village 3. For smaller quantities they prefer

21There is a water pump right at the distribution centre, implemented by the UNHCR to
provide refugees coming for their ration with water. The pump is guarded by a local
Anywaa who refuses refugees to use this water. He makes a busx'ness out of §e111ng the
water to other local Anywaa who in turn exchange it for grain with refugees in need of

water. , ,
22The Ethiopian traders are mainly Gurage, Oromo, Tigrean or Ambhara.
23Petty commodities are small amounts of sugar, pepper, salt, tea, sweets etc.
cigarretes,
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the markets in their respective villages to the long food-walk of 1-3 hours to town or
village 3.

In the village 3 market there are several small food and tea places. These places
are mainly run by women. They are usually run by 1-3 owners who are either relatives
or friends. Only two places out of 21 are run by men and these offer only tea. The places
run by women often offer both, food and tea. The market contains two self-constructed
mud- and one metal-oven bread-bakeries. The bread and tea-shops are very profitable since
many men visit them in the morning to take their breakfast. Furthermore there are 24
petty-trade shops of which some of the owners have formed collectives of 3-4 people to
invest in bikes that are rented out for 5 ETB per hour. Altogether there are five bikes on
the market.- There are also two shoe-polishers. The currency on the village 3 market is
Ethiopian birr.

During distribution time, the distribution centre, becomes a real centre for
transactions. It is the cheapest market and the only one where the main currency is wheat
or oil and not cash as in in the village markets. It is the most crowded and busiest of all
markets. Having just received their ration, and the sellers have the potential to exchange
it with urgently needed goods which is why the currency is grain and oil. The area is
always over-crowded. People, come to pick up and partly exchange their ration. Others
offer water, food, fish, petty commodities, clothes or even books in exchange for oil and
grain. People who have already received their ration some days ago may come back and
further exchange it into money or other goods. Ethiopian traders buy rations for sale in

Gambela and Addis Abeba. Unaccompanied minors offer cigarettes, sweats, tobacco,

razor-blades, nuts, fruits or self-grown vegetables in exphange for UN-relief which they

will re-exchange‘for money in Gambela town in order to articles for sale in Pinyudo.
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Many different ethnic groups are present representing both the local population, refugees
and people from other parts of Ethiopia.

In Agenger or 'Pinyudo town there is one open market for small grain quantities up
to 20 kg which are exehanged with Ethiopian Anywaa. There are also Ethiopian highland
traders with shops who exchange big quantities. The dominant means of exchange on the
market is . cash The 1tems sold are vegetable, fish and small commodities. Refugees
recently started buylng fish from the Agenger market to resell it in the camp after the fish-
trade moved from \lake Thata to town. 24 The fish-trade takes a great share in the
economicactivitiesof the eastern Jikany refugees. In contrast, only few refugees from
Bentiu or’Fangak‘are - involved Among western Nuer fishing is mainly performed for
subsistence purposes durlng the rainy season. Fish markets are only found in towns.
Among the eastern Jlkany in contrast fish is marketed even in the rural areas 25. This

o
SIRINE

economic - d1fference between eastern and western Nuer is reflected in the refugee

camp. 26
Refugees try to maximise their economic resources in the form of UN gram

i ( ’

through varrous transactlons Hence apart from tradmg in fish, wheat and petty

Cp tin

commodrtles refugees have also established carpentry and brewery workshops Carpentry

sivis g
<

workshops are run by men and brewerles by women. The owner of a carpentry workshOp

usually earns an average of 600 ETB monthly and a brewery makes an average of 200

ETB 27

24 Reasons for the market shift see chapter VI.

25 Expvlanationtol these categories see chapter IL.4.
26See also chapter IIL.4. |
27For further details see Appendix V.
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2. Cattle complex or economic interest?

The Nuer are defined as part of the ’cattle complex societies’ in East Africa. The
term cattl¢ complex as it was originally used by Herscovits meant to explain the role of
the cattle in pasforalist societies as a cultural analogy. Thereafter it started to be more and
more misunderstood since it was mainly defined as a ’cultural obsession of pastoral
societies towards their cattle’ (Turton in Comaroff:67). Evans-Pritchard described the
Nuers’ interest in cattle as "beyond their rational behaviour’. He explained their mixed
pastoral-horticultural econbmy not as an adaptation to the environment but as a kind of
fortunate coincidence which allows the Nuer to be pastoralist according to their interest,
so that:

"The envyironmental bias coincides with the bias of their interest

(pastoralism) and does not encourage a change in the balance in favour of

horticulture (E.Evans-Pritchard: 1940: 57)."

The terrﬁ cattle complex has been repeatedly under criticism for attributing a notion
of irrationality to pastoralist society. Anthropological studies of the 80’s came up with
facts, showing that only 20 % of the subsistence requirements of the Nuer come from their
herds, while the remaining 80 or even 90 % come from cultivation and fishing (Turton in
Comaroff:79). This disproved Evans-Pritchards observation on the biased interest of the
Nuer. It can no-t be said that their interest in cattle does not coincide with the
environmental bias since cattle are not their subsistence. Turton argues that in pastoral
societiesv ’with a positivé correlation between stock-wealth and bridewealth such as among

the Nuer, livestock tends to be more important for social than for economic exchange.

(Turton in Comaroff: 76).
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The Nuer in Pinyudo left their cattle in Sudan. The cattle which they had been
provided by the UNHCR were partly slaughtered for various reasons and partly taken to
Itang for better water accessibility and pastures. One reason for slaughtering was that the
cattle which they received were supposed to be milk-cows but were actually heifers. The
UNHCR fund is embezzled by ARRA who buys instead of 1000 ETB milking cows as it
is allocated, 200 ETB helfers animals which would take 2-3 years to become milking
cattle. The rest of the 1000 ETB is shared among the ARRA staff. Moreover Nuer think
in terms of a ’liberated Sudan’ and refuse to plan in terms of long-time exile. At the same
time they don’t feel sectlre' in the camp and therefore don’t want to invest in cattle
breeding. In May 1996 for example when John Garang announced his coming to the camp
it had devastating effects on the refugee population and their cattle. Fearing forced
recruitment or violent attacks by the SPLA many of the predominantly SSIM Nuer left the
camp, 1500 of them 111egally through Anywaaland to Itang. Many of them slaughtered
their cattle before leavihg in:otder to at least use the cash profit instead of loosing both
cattle and money to the SPLA..

Furthermore therertis a serious water deficiency in the camp. In the dry season the
water is not enough’ fot?"thc people themselves, even less so for cattle. The Nuer
investment/profit ratio for cattle breeding would be very low. To keep cattle in Pinyudo
would be economically ifhational. This behaviour of the Nuer towards their cattle shows
agaln that stralghtforward economlc mterpretatlons have to replace explanations of a mystlc
cattle complex Some Nuer, who are economlcally better off have however, bought cattle

IR ,,;J,Ht‘cn

from local Anywaa These cattle are strong and some of them already glve milk. Such
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cattle do not remain in the camp during the dry season. In the beginning of December
they are brought to Itang. where water is available28

That Nuer also think of cattle in terms of economic profitability doesn’t mean that
they don’t have a special connection with their cattle. They still feel the emotional
attachment to cattle as described by Evans Evans-Pritchard. There is nostalgia when, for
instance the Bentiu talk about cattle, They are happy and relaxed, imitating the noises
cattle make in their luak (cattle-byre) at night considered as the best time for a man. Cattle
in Pinyudo has-become a symbol for security, peace and normal life as in opposition to
the life Nuer are facing in the refugee camp. There is a tendency to make cattle as a
symbol of an irnagina}'y and romanticised past where everything was good or at least
better. As part of the diaspora phenomena Nuer in this camp rarely mention the war when
they think of or talk about Sudan but describe a world of peace and prosperity. This
behaviour can be compared with other groups who are forced into exile like for example
the society on Bikini island as described by Fritz Kramer (1983). 29 Especially the
group of unaccompanied minors who rarely had direct access to cattle are idealising them.
In their imagination the world would be good if only there were cattle. They are convinced

that in their homeland in Sudan there can be no cattle shortage.

28In the whole camp one finds only one person, a Nuer woman who kept the UNHCR
cow under the promise that she will be given an additional cow if she will not slaughter
hers. For two years she faced great water problems, saving for her cow while all her
neighbours had slaughtered theirs. When she demanded her additional cow ARRA refused
while giving cattle to all the neighbours. Now she feels betrayed and believes that ARRA
is rewarding slaughtering. Another problem the Nuer have with the UN cattle is that they
do not really belong to them. No cattle are supposed to be taken to Sudan before the

refugee camp is officially dissolved.

Nuer children have restarted forming cattle out of mud as

29As a positive aspect of exile
experienced children grown up in Sudan have started to

a symbol of peace, while war-
replace mud cattle by guns.
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Concerning the social value of cattle, it can not be fulfilled in exile, where keeping
cattle is economically almost impossible. The UN-cattle given in the form of donations are
also of no social value. Because they are given free rather than obtained through inherited
rights or through work demanding ones’ buom (sweat/strength) Nuer consider them as
‘unblessed’. Theoretically they can not use them for social exchange or compensation
payments. However, had the cultural and religious conceptualisation allowed them to use
them in such way, they would yet not be enough for that matter. 30
Thus, Nuer have a special attachment to cattle but will never keep them if they are
economically or socially of no use and therefore are not participating in any form of ’cattle
obsession’. The fact that Nuer refugees are well informed about their cattle in Sudan
enforces the statement that their interest in cattle is first of all economical interpretative.
It is not that they have lost interest in cattle in Pinyudo. There is a constant letter contact

between Nuer in Sudan and Ethiopia in which information about cattle are exchanged.

3. The Nuers attitude towards UN aid

- Contrary to reports by UN-staff I never experienced any form of begging from the
side of the Nuer refugees. Neither can I fully confirm the theory of relief as a pull-factor.
In fact many young and older Nuer men and women prefer not to go to the distribution
centre thémselires but to send their children to receive the ration in order to 'save face’.
An old malnourished women with worn-out clothes commented on this in a song on the

situation in exile: "This situation forces me to beg but although I could not get water for

14 days I will never loose my pride. I will never beg!"31

300nly very few refugees get cattle.

31During the dry-season water scarcity is the most pressing problem in the camp. There
are Anywaa guards 'protecting’ the water wells and illegally selling water for refugees.
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Whe§ the rétion was cut down in September 1996 no complaints were coming from
the side of ﬂ?e refugees. Instead they ironically said: "What we got before was not enough.
How can you expgct us to complain about this." (Chuol, 38 yrs., Bentiu, September 1996,
PRC.) It was only in :march 1997 that they started complaining when due to problems
between the'UNHCR énd‘ARRA distribution was stopped after three villages had already
been given: T'Théy ;Stdpped giving us food now. Please tell them if they continue like this
all the refugéés wi]l £0 home immediately, even today."(Gat Tut, 45, Gaajok, March
1997, BRC). . .

i But ‘i‘t had StOPped, ‘When cut-down rations were then handed out there were
demonsfrafions am‘orvlg“ Niier refugees in the camp. Many refugees returned back to Sudan
due to thgéyeverev food\SCarcity. The Nuer prophet Wutnyang, and his anti-dependency
campaigp" should be mentxoned in this context. Wutnyang associated the relief-aid directly
with theconﬂicts be£§veéh vNuer aﬁd Dinka and predicted that it would destroy Nuer
internél relauons by 1tIt Was in 1992 when he appealed to the refugees in Nasir to bring
parts of £he recelvedUN “gfain for cultivation to their home-areas in order to avoid
dependénéi I-‘I-e'éfiyfticizséd the refugees mentality of cultivating only a small plot while
relying Qxi further a>id;:

"Axiy"area‘ ﬁhét réceives relief food from the UN automatically becomes a

~ starving area...if you think the UN is helping you to get rich, then you are
blind and underdeveloped!...This relief has destroyed our relationship with

the Dinka and other groups...And now that it is also coming to you, it will
divide you.32" (In: Hutchinson:342).

Wautnyang’s speech caused a reversed flow of food aid into the Nuer home areas

for cultivation.

33By saying this, Wutnyang was referring to tensions between eastern 'Jikany and L?u
caused by the question of wheat, which ended up in a chain-reaction of inter community

fighting over land and cattle rights. (Hutchinson: 343).
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Despite Wutnyang’s 33 influence in 1992, refugees in Pinyudo are presently not
even cultivating at the subsistence level, They defend this with reference to lack of

Sty M ! . ]
security."How can you expect us to cultivate if we might have to leave tomorrow?"(Chuol,

35, Lou, PRC, July, 1996)
4. Money in Pinyudo and blood in Sudan

The Nuer in Pinyudo have different concepts of riem (blood) and yang (cattle),
depending on their background, like religion, clan, age, personal life-history. Some may
argue in line with Hutchinson’s descriptions:

"Our tradition is different from other peoples tradition. This riem (blood)

law is given to us and it says that tiei(in a sense of peace)34 and yieeegh

(breath) is in riem. Riem brings yieeeg and tiei (awareness) together and

we will never forget that,"(Woldiew, skin-believer, March 1997, PRC.)
Concerning riem young womeh confirm:

"We need riem to eat, to walk and to breath. Because when you eat you

become strong and then you get a child, and then there is yieegh. Yieegh

is the relation between all this and blood. " (Nyakwoth, 24, Bentiu, March
1997, PRC).

Unaccompanied minors on the other side explain that

"The importance of riem is that the cow can give milk."(Moses, 21,
Bentiu, March 1997)."

The skin-believer Woldiew in Pinyudo explains the vitality of blood as

follows:

33Wutnyang is no longer a prophet because his spirit has left him according to what he
publicly announced. Presently he is fighting for the liberation of Southern Sudan.

34Hutchinson translates tiei also with perception, understanding, and social awareness on
which we would like to add also peace.
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go:ci hz;sv ;:lreated man in his own image and he has given man a cow for food and

E th enever you want peace you will kill it and the blood will make

ome mg good (Woldrew skin-believer, Gaajok, March 1997, PRC.).

In the followmg I w1ll adopt cattle terms developed by Nuer in Sudan in the 1980s
as described by Hutchmson by discussing the radical shift from cattle to cash whrch was
1mposed upon the Nuer as refugees in Pinyudo. The categories are the followmg

1. money of cattle (Money achieved by cattle purchase)

2. }cattle of money (Cattle bought from the market)

| 3 cattle of g1rls (Inherrted cattle paid or to be paid as bridewealth).

4, money cattle (cattle-rﬁed money)

The Pihyudo cattle or yang Pinyudo belongs to the fourth category where Nueri as
refugees 1ncorporate money or other material values into their exchange system in whrch
cattle remains the dom1nant metaphor of value, The difference between Nuer as refugees
and Nuer in Sudan concernxng replacement of blood with money is that for the refugees
it is 1mposed by dependmg on UN-relief while in Sudan it can be mtentronal to 1ncrease

Donss

ones 1nd1vrdua11ty 35 The dependence on UN grain has become a problem to Nuer men
since 1t is non-augmentatlve like money This is to be understood in the Nuer
conceptuahsatlon of money wh1ch does not have blood and can not strengthen group ues
in the way reproducmg and mutually re-exchanged cattle between extended famllres do )
Furthermore, as alreadyh mentroned they believe that a cow achieved by UN-gram

exchange is socrally valueless because it is not achieved by therr one’s buom

(strength/sweat) The dependency on aid has therefore decisively decreased the power of

men as one young Gaajok man put it:

35By using cattle of money or money cattle as bridewealth.
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"You are Dot a man here. You are just like a wife of the UN. Even if you
buy a cow 1t Is not appreciated because it is not from your own buom.
Anyt}}mg you don’t get from suffering is not blessed and therefore:
anything you get from the UN is not blessed.” Peter Malual, 28, Gaajok,

- march 1997, PRC).

EVCI} the money earned by social workers employed by NGO’s or ARRA is
considergd as gnblessed su;h that thosé jobé are regarded as easy work without buom
(sweat).‘ | -

. The notion of riem and buom plays also a role in terms of economic activities such
as fishing. The Nuer term kal is used as an insult for Nuer trading with fish. It stands for
somebody Withouf felafivés or diel (dominanf clan) who thefefore has no cattle trying to
get them‘b}" gor fni t;or (strﬁ.ggling‘to get sbmething from nothing by all means). The
majority of the Nﬁer refugees prefer to trade with grain instead of fish which is connected
with their notion of riem and buom. "The main problem for fishing is riem" To cultivate
is equated with getting‘ ones buom out of muon (soil) which has no riem and can therefore
be used witﬁcﬁii anyvproblem’:s. Fi.;h on the other side has riem and to use fish to get buom
like hunting, means to get ones buom out of God’s creature which is equated with
’stealing; it‘}‘fror’n G;)d. A§ a conséquénce one can lafer on be killed by the spirit of the
fish.36 ’It 1s further belieQed thét ‘cattle Boﬁght by fish trade die easily while cattle
bought by grair; tféde livé rﬁucﬁ loﬁger. Another expianation for the preference of grain
tréde is fhaf 6né uées ones own buom for culfivation while for ﬁshing one uses ﬁshing nets

which is very easy and does not need much buom.

"Cultivation is gdod because we use our own buom while for fishing it is
_ the fishing nets buom that we are using". (Tut, 23, Gawaar, March 1997,

PRC).

36There is a myth talking about a man who was attacked by a fish while ﬁshing.. While
he was about to die people brought him to the proghet .Gok who revealed to him that
because he had killed too much fish the fish would kill him now.
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In this context the Nuer mentioned the preference of using money exclusively for

cattle exchange, while appreciating a man who would regularly send money to Sudan for

his relatives to invest in cattle. it was remarked that

"That is why we appreciate J oseph. He sends all his money home for cattle,

If you want money, you sell a cow, but not a fish, Cows, bought by fish

profit are disliked by Nuer. Fish should only be exchanged for food, but
- not for money or cows." (Young man from Bentiu, September 1996).

The Jikany which are tradihg with fish in Pinyudo are comrhonly_ insulted as kal.

"The Jikany are kal. We say that they are trying to pay a wife with fish.

For marriage they collect and count their fish like we collect and count our

COWS. "_ (Gadit, 27, Bentiu, September 1996, PRC:) ‘

At the same timé it is admitted that in exile all Nuer have become kal, because of
the absence of cétﬂe which 1s the attribute of kal.

"In a wéy, we are all kal, but don’t say it loudly” (Gadit, 27, Bentiu,
September 1997,PRC) i B , | ‘

Yang Pinyudo ‘is’lnot‘onl;ri)z;\l'idl fb'r marriage but for any compensatory payments as fixed
by the cc’)urt.‘ Theoretlcally &ang Pinyudo paid as ruog ciek (adultery-compensation
payment) can ﬁfst of a11 ﬂdt ;oe‘ ﬁsgd by the reyck:eivér and secondly can not be exchanged
into grain. Sc;mé Nuer go to  Su‘dan and exchange their ruog into money cattle which will
- stay w1th felativ;es m the 5\61‘&6:1‘ areas.v Thereaftér, even the relatives will not use the blood
or milk 6f vt"hése‘ cgdws.' 'ﬂieyl use theni only for compensation payments. For ruog paid in
the form of catﬂé tﬁe‘ s@e will count, Traditionally ruog cattle’s meat, blood or milk can
not be consumed by the receiver, in order to avoid nueer (poliution). Thus a Nuer in
Pinyudo may not consume his ;uog but. will transfer the cows to his relatives in Sudan.

The handling of ruog payments vary‘, some Nuer insisting on the payment of ’four leg’ or
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physical cows, while others may accept both, physical and money cattle and again others
may not at all insist on any payment. However most Nuer believe in the consumption

taboo of ruog cattle which they explain as follows:

dgi]:iifel:ﬁ:g n:'llllgg %'0;11 get your v&{ife ba.ck and you will sl?ep with her. By
g milk of ¢ i.it ruog it is as if you drink the riem of that man

who flept with your wife and this is the same as if you sleep with that

man. "(James, 28, Lou, march 1997, PRC.)

In connection with ruog the concept of polluting blood is so strong that its spoiling
effects may reach the exchanged bloodless cattle metaphor as well as any other bloodless
good which is attributed with a cattle metaphor. There is a tendency of defining money as
containing blood which will become more clear by the explanation of some young men
from different clans who explained that it is no problem to exchange the money into grain
because grain has no cow term and hencé no blood:

"Because we mafry with blood, blood will affect us by eating ruog cows.

In Pinyudo money has a cow term. It is yang Pinyudo. That is why money

has blood. But grain has no cow term and therefore has also no blood. That
is why grain bought from ruog can be eaten. "(Malual, 25 yrs, Gaajak,

march 1997, PRC.).
Another ybung man explained that unless yang Pinyudo as ruog is exchanged into
a cow and thus blood, it can be consumed. He explains the Nuers behaviour to exchange

ruog into cattle with another reason. By using the case of Yen who recently went to Sudan

to exchange his ruog into cattle he explains:

"Yen exchanged the ruog into cattle because he feared the challenge of his

brothers who will insult him that he purposely sent his wife to the adulterer
in order to get the money. Nobody should fear eating the money of ruog
as long as it is not a cow, because a COW can CIosS a fire but a money can

not." (Deng, 26, Gaajok, March 1997, PRC)3738

37See Appendix I Adultery, The Case of Yien.
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The following case serves as an example for how unaccompanied minors solve their
conflicts as well as it demonstrates the looseness of Pinyudo marriage in terms of ruog

payments and conflict raising out of adultery committed with a girl married in Pinyudo

which does not count as fully legal marriage,

Case 2 : Adultery

Participants:

Wife: - Thimar Kuony Tuel, 15 yrs., Bentiu
Husband: James Gattang Chuol, 15 yrs., Bentiu
lover: ~  Peter Bawar Dobuoh, 17 yrs., Bentiu

Facilitator39: Peter Malual Machar, 16 yrs., Bentiu

Court man: Representative of Thimar, please tell us about what happened!

Thimar’s uncle: The relationship between our daughter and Peter Bawar is not new,
we have been advising but he didn’t want to stop until he was finally transferred to
Gambela for education. Two days ago he returned to the camp and immediately on the
same day he came to our house, took Thimar and slept with her. Hence, I am fad up of
talking to him and my decision is to let him marry her. I will pay the cattle for James
Gatthang.(The uncle is provoking Peter Bawar by appealing to his pride when he says that
he will pay the cattle but does not mean it.)

Court man: Bawar, please defend yourself.

Peter Bawar: Last time I was serious on this girl but when I was advised to quit our
relationship I did so. The present accusation is not true. I did not sleep with the girl since

I came back from Gambela.

Court man: Thimar, tell us what happened.

Thirnar£ I slept with Peter Bawar and Peter Malual was the one who collected me. The
house where we slept was the house of Paul Koryom.

38By saying that a cow can cross fire while money can .not Deng is referring .to the
strength of blood in opposition to money. Therefore one will be affected by pollution by
consuming a cow paid as adultery compensation while one can ?xchange the money pal.d
as compensation into grain and consume that grain without being affected. It is in this

sense that money is ‘weaker’ than a cow.
39The facilitator defines the friend of the lover who facilitated the adultery by collecting
the girl and bringing her to the lover.

43



Court man: Malual, can you please reply on what Thimar said!
Peter Malual: What she said is not true and I suggest to go to the skin-believer.

Court man: Please Thimar and Bawar discuss among yourself until you agree on
something.

Petér Bawar continued denying and refused to marry Thimar.

Peter Bawar: Thimar, can you tell me where and when we have met?

Thimar: We met at 10 pm in Paul Koryom’s house.

Peter Bawar: Do you have a witness for that?

Thimar: No!

Peter Bawar: Were theré people in that house?

Thimar: No!!

Peter Bawar: Pleaée, Thimar, we are age mates and if I am tortured or killed God will
judge my case against you. Concerning the court, for your information, I have not slept
with this girl.

Court man: You Mr. Bawér, hbw many times have you slept with this girl?

Pefer Bawar: Only oncé. |

Court rrian: OK. Please you have to marry this girl.

Peter Bawar:‘I will never marry her, but I will pay back James Gattang’s cows.

Court man: OK. come out and tell us the colour of your cows.

Peter: I have no cows whose colours are known to me because I have been away from
home for a long time.

Court man: James Gatthang, how much money have you paid?
James Gattang: 1,540 birr, equivalent to three cows.

Court man: Peter, will you pay this money?.

Pet¢r Bawar: Yes.

Court man: OK. where is the money?

Peter Bawar: I don’t have the money for the time-being.
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Court man: Police, let him be lashed so that he wil] talk.

Peter was taken out and lashed.

Court man: Peter, are you still saying that you don’t have money for the time being?

Peter Bawar: I don’t have money at all because I am a student and unaccompanied minor.
I have nowhere to get such amount of morney.

Court man: If you don’t have money why did you commit adultery with someone’s wife?
Court man: You Thimar, do you want Peter Bawar or James Gattang to be your husband?
Thimar: I want James!

Court man: If you want‘Jamés why did you go with Peter? Police, please give her 15
lashes ! o ‘

Thimar was lashed and brought back. -

Court man: Thimaf, are you still in favour of James?

Thimar: Yes, I want James, |

Court man: If you don’t Qant Peter then insult him.

Thimar failed to do so.

Court man: Jaines; wﬁat ‘a\‘re‘ yoﬁ thinking?

James: BaWar, do ‘you‘agree‘that you havé committed adultery with my wife?

Peter Bawar: Yes.

James: T do have evidences for all what you have done and I have talked to you many
times, this time if you cause any other problem you will. suffer the consequences. Y.ou
Thimar, you said that you are still my wife. If this boy tries to have any further relan?n
with you, do you agree that I will kill him ? And if you decide by your own to go to him

do you agree that I will kill you?

Thimar: Yes, I agree.

f . - ?
James: If you agree on these things, are you ready to Sign them on a written document!

Thimar: Yes.

James: You, the family of Thimar, do you also agree on what your daughter agreed upon?

Thimar’s uncle: Yes.
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Court man: OK. you court people if this
I want to put our discussion in a writte
(importance of paper)

girl is saying that she is my wife, I agree. But
n form so that it will serve as a document.

Court man: Should ruog be paid or not?
James: No!
Court man: OK. as a fine Peter Bawar will pay 200 birr and his friend 100 birr.

End

The aforexhe}ntionéd discussions have shown, that the Nuer as refugees are not
helpless victims but calculating and maximising beings actively involved in economic
activities. Moreover we havé seen how the UN-aid has created new attitudes and beliefs
towards cattle metaphor‘sand cultural practices. The fact that there are different concepts
of pollution if it comss to rﬁog, some arguing that only cattle ruog is polluting and others
arguing that anything attributed with a cattle metaphor show the process of construction
of reality with a tendancy to cdritfuct it according to ones interest. Hence these ways of
adopting to the new situatidn further conﬁrms benefits of seeing culture as a process,

which redefined through transaction between people in relation to environment and the past

order.
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CHAPTER FOUR
THE SOCIAL SETTING

Chaptef IV deals with social aspects such as marriage and religion.I am trying to
make out changes in the marriage pattern by analysing how the Nuer are making the
situation fit to their needs and which problems occur in this process. Marriage is one
aspect of Nuer culturek where cattle used to form the basic means of exchange for the
establishment of alliances. Their absence in connection with marriage is one of the great
challenges to cattleless Pinyudo Nuer. One effect of exile ongoing with a loss of norms
and loss of control b;z relatives is also a changed attitude towards adultery. I will try to
analyse the reasons fof this change of attitude asking why adultery poses such a threat to
Nuer as refugees. :

Religion is another aspect of Nuer social life which has undergone radical change
with the spread of Christianity during the 1980’s leading to new attitudes towards Nugr
concepts and practices. ’In“Pi’n‘yuc‘io the fast spread of new denominations tend to re-enforce

division along clan and sub-clan lines. There are cases where the whole clan converted to

a newly introduced denomination.
1. Marriage and Cattle in Pinyudo

Nuer in Pinyudo marry with money, something which they describe as a
"deterioration of the world, where women have to be married with money”. At the same

time they can not afford not to marry, since marriage and reproduction are considered as

the ultimate purposes of life:



"Marriage has to take place although our home is very far. We can’t wait
for peace. A person who marries without a law is considered as a chan
(poor person). We don’t consider the marrrage here as legal. We marry
without implementing a law, because it is not our country. That is why our
children will not get sick or die. But if we go back to Sudan we have to
marry with a cow so that our children do not get sick.” (James Ghai, 30,

March 1997, PRC).

| Yang Pugnido (Pi‘nyudo‘ cow),also called yang doar (bush cow) or yang picth gan
doar (the cow for growmg up children in the bush) is the entry to marriage. Doar or bush
is also translated as a place of dlsorder and 1llegaltty, a place which is not one’s home. It
is not part of the general brldewealth wh1ch has to be pard as well but counts as
compensatlon payment for the father of the gtrl

.Y'Yang Pinyudo is symbolising the suffering of the father and the mother of the

girl. They left their home land after everything had been destroyed by war so that

- people had to start moving from place to place, empty-handed." (James Ghai, 30,

Bentiu PRC March 1997)

The Plnyudo COw serves as a symbol for bringing the two sides of bride-givers and
brlde-takers together To pay yang Pugmdo nnpltes the marriage fulﬂllment from both
sides but does not release the husband of fulﬂllmg his obligation to also pay bridewealth
from cattle to whrch he has mher1ted rlghts (cuuny) Yang Pinyudo can be demanded
back in case of drvorce . The mamages Wthh are paid with Pinyudo cows are not
consldered as‘ fully legal accordmg to Sudanese Nuer law or "given order’ but as kwuen
doar (bush marrrage) wh1ch give them only temporary legality within the frame of made
Pmyudo law Hence women mamed w1th these cows are ridiculed by women married
wrth real cattle Nevertheless the Nuer in ex1le do stress the importance of marriage and

that it has to take place despite the absence of cattle. Therefore the woman will

rgenc
exceptronally be glven to her husband "without law or in other words with an ‘emergency

" or temporary law (yang Pinyudo) whlle the real marriage is mdeﬁmtely postponed in
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Sudan. This emergency law is generally applied by cattleless Nuer refugees in the Kenyan,

Ugandan and Ethiopian borders,

The real bridewealth or what is considered as cuuny is paid in two ways: In the
form of the ’border cows’ by the present relatives which are supposed to be paid
immediately by going to the border and handing them over and in the form of homeland
cows by the absent relatives to be paid after the end of the war in the homeland. The way
border cows are used makes divorce even more impossible than before. Those cattle
negotiated in Pinyudo and handed over in Nasir are immediately re-used by relatives of
the wife-givers, entering an endless system of marriage transfers which makes them un-
traceable. Whether those border cattle are really inherited cattle or of again another
category is not clear, becaﬁse they are left with relatives in Nasir who may exchange them
in various ways. However this is not important for the particular marriage taking place in
Pinyudo. The border coWs are mainly exchanged among marriages of eastern Jikany who
have their cattle in the border areas while other clans may rharry with only Pinyudo cows.
Because eastefn Jikany have acess to border cattle their marriage rate exceeds that of other
Nuer clans in Pinyudo. Concerning sacrifices which are supposed to be held before
marriage there is a belief that God has excused the exiled Nuer for their ignorance and
neglectance of cattle sacrifices and will therefore temporarily accept marriages unsanctified
by sacrifice. However once back in the homeland where access to cattle is believed to be
guaranteed, sacrifices have to be immediately compensated. Moreover it is said that no
child born out of marriage unsanctified by sacrifice is supposed to marry unless the parents
perform the necessary cattle sacrifices.

In Pinyudo money is mainly exchanged for grain received by the UNHCR, which

anyone has access to by virtue of being a refugee. The refugees convert grain into money
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that may count as Pinyudo cattle given to wife-givers who will re-convert it into grain,

other food or other material objects. Hence, the ‘bloodless’, non-augmentative Pinyudo
marriage cattle is not entering any exchange system and therefore does not create ties for
alliances. It isa bne-way exchange. Even if border cattle are involved they will not reach
Pinyudo but are immediately re-used in the border-areas where one person from the bride-
givers (usually the brides bkrother) collects and immediately re-uses them. The affines in
Pinyudo which are few, if at all present, thus do not participate in a visible cattle transfer
but only in its negotiafion and the payment of a Pinyudo ;:ow which does not strengthen
affinal ties. The following diagram will show the scheme of a Pinyudo marriage with

Pinyudo and border cattle transfer.
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Figure 1: Marrizge transfer with Pinyudo and berder catiel:
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Hence apart from the loose affinal ties Nuer also repeatedly stress that they are not
united in Pinyudo because their community is scattered from all places of Nuerland. While
in Sudan a tribe covers a large territory with a dominant clan(diel)40 with which the
hamlets commonly identify politically. In Pinyudo no clan is considered as dominant which
is explained with the fact that all Nuer came at the same time. The absence of a diel
contributes to a feeling of insecurity. In Pinyudo on the other side there are some 7
different clans, covering the same territory and identifying with the UN or 'clustering
around a ration-card’ where the only unifying principle has become the common refugee
status. By 'not united’ Nuer refer to the absence of buth & maar who remained in Sudan
and whom they consider as ‘blood’ relatives with whom they are tied together through
cattle. They are affines or cognates and hence important for the contribution of bridewealth
cattle as well as for social control. The absence ef the thok dwiel which Evans-Pritchard
defined as ’lineage’ with whom one maintains mainly ritual relationships but does not
necessarily share the same territory is not mentioned rnuch in terms of the loss in Pinyudo.
Hence we can conclude that only those people who provide cattle for bridewealth are
1mportant "We know our buth because we get cattle from them." Even more 1mportant
are those buth and maar v;/ho are terrltorrally near since they also function as permanent
social controllers for the exogamous unit. It is the absence of those relatives which is
very much stressed among the Nuer in Pinyudo where social control has become a problem
while the marriage problem has been at least temporarily solved through the invention of
yang Pinyudo. Nevertheless in terms of ‘marriage yang Pinyudo has only solved the

process of marrying while it can not fulfil the social aspect of a physical Nuer cow by

tying the affines together which also brings social control. Nuer refugees came as

40 Diel defines the clan who came first to the territory of the widest territorial unit. A diel
in a village functions as protector of the villagers.
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individuals or small nltclear families to Pinyudo rather than moving with the whole hamlet
as united through cognatic and affinal ties, Hence the Pinyudo groups are not tied together
through cattle transactions, which makes them fee] disunited. Thus Verdon’s hypotheses
as discussed in the 11terature review is once again confirmed, namely that maar, buth and
thok dwiel are not groups aggregated on the basis of descent but "categories " which one
gets  access to through husbahds and fathers (through marriage and agnatic descent).
Nevertheless Nuer in’ Pihyudo do unite on the nearest territorial level e.g. two clans
uniting and naming themselves after the regional capital, as well as on a Pan-Nuer level,
which shows that there is ter;itorial segmentation in the form of military alliances.
Verdon’s hypothesis becomes even more clear if we apply it to the case of the
unaccompanied minorsy‘wh‘o have not yet enteretl any circle of cattle exchange and
respectively have no relation With their buth, mar or thok dwiel. They know and have
relations mainly with therhselves and the Nuer in Pinyudo and it is with these groups that
they form military alliances on a territorial basis against an outside enemy.
"Everybody | came alone. We are united only through UN. For our

unaccompanied minors we can control them only if we quarrel with a non-
Nuer tribe. Then they will unite, we will make a sacrifice and they will

obey."(Judge, 40, Gaajok, March 1997, PRC).

The fact that Nuer came as small dispersed groups rather than as groups united
through cattle has a direct effect on their social organisation. The cattleless marriage in

Pinyudo similarily has a loosening effect upon the ties between bride-givers and receivers.

2. Marriage and Adultery

There are various kinds of marriages among the Nuer of which some are practised

" idow- -marriages as well as
among the Nuer refugees. In the camp there are widow- and ghost-marriages

frequent kidnapping. While western Nuer marry mainly from other Nuer there are cases
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of intermarriage among the eastern Jikany with Anywaa and Shilluk reflecting the situation
in Sudan.

While in Sudakn elopement‘ is considered as a direct insult to the girl’s family, it has
become a common apd less disguised form of achieving marriage among the Nuer in exile.
In Sudan it rarely happgps and only because of cattle scarcity in times of drought or
disease, among poor farhilies or when a poor young man falls in love with a girl from a
rich family. Then he ‘Will elope with the girl. This usually happens with her agreement.
They will either chénge plgce and live together without any payments or be caught by the
family. Their case wy‘ill then be decided by the two families in a local court. However, may
be one reason for mofe 6r less accepting a form Lof marriage which in Sudén happens only
among poor people; is that the Nuer refugee consider themselves as poor (chan) in
Pinyudo where they don’t have cattle. Hence, a boy will abduct a girf and hide her ina
friend; place. Thé famlly of the girl or th¢ local Shurta (Nuer police) will find the couple
after no more than 2-3 days and niake a cdﬁﬁ trial where the two families meet and try
to reach an agreemeﬁt. : If the wife-givers family disagrees the girl has to go back to her
famiiy which may lead to ufur‘ther abduction by the boy. In case of agreement a bridewealth
payment will be detémmeci.‘ For this; they use sticks, symbolising cattle (ciets) 41.
Every present relati?e ywho’.i‘s supposed to participate in the bridewealth payment according
| to traditional Nuer law, will one after the other take the ciets in his or her hand. He or she
will determine the colours of thé cattle to be paid by mentioning the colours and the
‘specific cattle-receiver on the bride-takers’side (the person who will recieve that specific

cow) by throwing the ciets on the floor. This act serves as assurance for an existence and

41See the photograph No. 7 on page 107 b.
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payment of the cattle. In case the kidnapper has no relatives in the camp the clan may
contribute cattle for him in order not to loose face, 42
, As already mentioned the marriage payment may consist out of border and
homeland cows. After agreed marriage the border cows if present are supposed to be
handed over to a representative of the wife’s family while the homeland cows are paid
later in the Sudan. The homeland cows are the reason why people prefer marrying from
the same place in order to have more control over the cattle transfer by knowing the bride-
takers. Bride-givers and bride-receivers have become mutually suspicious towards each
other concerning the actual transfer of reSpectively the woman and cattle for marriage.
There is reluctance on both srdes Cases of unpard border cattle appear often as well as
cases where women were not released even though parts of the bridewealth were already
paid. Hence some of the Pinyudo Nuer have started opposing the payment of border cows.
"Many people used to mention even 17 or 30 (border) cows, but when they
- reached there things were not found. Therefore, whenever such a case
happens let us not talk about the relatives of the boys but let us instead
finalise with the one who wants to marry, even if he has nothing to pay.
. Otherwise most of our marriages will not be secured. " (Gaajok elder during
court case on marriage of Tut and Nyatiem, august 1996)
: Marriage procedures and marriage payments in Pinyudo vary individually and clan-
wise but what is common for nearly all marriages taking place in Pinyudo is the payment
of at least one Pinyudo cow. Although Pinyudo cows can not replace the physical cattle

to secure affinal ties Nuer refugees have nevertheless temporarily found a way of coping

with the absence of cattle and to continue to organise their life in a socially and culturally

fundamentally unfinished system.

“0nce a clan contributed 15 Pinyudo cattle. See Appendix 1.2. The case of
Mose.
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- The following court case will exemplify a case of women's abduction among
eastern Jikany who belong to those Nuer in Pinyudo who usually marry most, because they
have access to border cows. At the same time the case will also show the process of
constructlon of reallty and adaptatlon Wthh 1s a blue ribbon of this thesis. Italiced phrases
are those deallng wrth the constructron of reality out of the given and made order. They

are followed by my explanatrons in brackets.

Case 3: Women’s abduction

Participants: |

GIRL: . H“Nyati’enl‘G‘atwich, Gajok, Nasir
BOY: Tut Deng, Gajok, Nasir

GACAR: :'° Representative of Nyatlem s father (cieng liem)
GATTHAK:. Tut Deng’s friend .-

GATDENG Tut Deng s brother

Five Judges of dlfferent clans .

Tut has abducted Nyatiem and after they spent three days together in his friends house they
have been found by the shurta and brought in front of the court.

COURT MAN Please tell us how thlS g1rl came to be with you?

TUT’S UNCLE We found the girl on the street We didn’t steal her, but we found her.
This girl should be married now, after one year she will be old. (Provocation in order to

persuade. the bride-givers to release the girl.)

COURT MAN G1rl is it true that they found you on the street?

NYATIEM No 1t is not true' He stole me,

TUT: You were walking on the street and I took you to my fathers house.
COURT MAN: If you didn’t steal her, why did you take her home officially? Why didn’t
you engage her" That means you are a thief.

TUT S RELATIVES And where are the father and the mother of the girl?
ELDER They are in the home country
COURT MAN That means we are in problems
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GACAR: I will represent the parents of the girl!
COURT: It is all right, I agree on that,
TUT: But I didn’t steal the girl!

NYATIEM'S RELATIVES: You stole the girl, because you thought that she has no
relatives. But she has relatives, so you better take care!

TUT’S' RELATIVES: We know that she has relatives and we will pay the cows for the girl
to you! R |

NYATIEM’S RELATIVES Keep your cows and take the girl free of charge!

TUT’S RELATIVES: We know that there is no cow in Pinyudo. Therefore let the girl stay
with her husband until her brother comes back from Sudan (the absent brother is the only
near relative who can represent the father) and then we will settle the case. (Confirmation
of the made order) s i o

NYATIEM’S RELATIVES: We will take the girl to our village, you will pay us six cows
and then you can.take her. We shall take the girl. We will go with you (boys family) to
your father’s luak and take our cows from there. Then you will get the girl. Give us the
Pinyudo cow. now: (According to the given order Tut is supposed to pay ruog for the
abduction as well as cuuny (inherited cattle rights) cattle for the marriage.)

TUT’S FATHER TO GACAR: As you married the daughter of a father, let this boy also
marry and reproduce. That is how life goes on!

NYATIEM’S RELATIVES: The controller is the father of the girl. If he says I don’t want
the boy she can divorce him. Even though he paid 3000 cattle, he can divorce the girl. No
matter what the government (Pinyudo court) says. (The bride-givers argue on base of the
given order to make it more difficult for the bride-takers as well as to negotiate a higher
bridewealth) . . ol o » . :

Then some people of the two groups want to start fighting and the whole scene became
violent.) e

ELDER FROM NYATIEM’S FAMILY: You people, don’t insist on violence! This is
marriage. If this man insists lct him pay and take!

TUT: But I didn’t steal the girl!"

1

COURT: Please advise those of you who use to spit during our discussion!

NYATIEM’S FAMILY: If you opt to marry, you should do i‘t op.enly because you arte) a
small boy who can get cattle by any means, even through cultivation (cattle t‘_)f hgram) “‘,lt
what you did is very bad. No problem! Now take your wife. Take her free of charge. ee
don’t want even a single cow. You Nyatiem (girl) please, I agproved your mﬂ?migm-l
Please go with your husband. Just go with him. I know that you will not stay together

him. You will come back to us soon.
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GACAR: Nyatiem, are you pregnant?
NYATIEM: No! @ i

GACAR: Any way whether you are pregnant or not it is up to your brothers to leave these
people or t9 go to Sudan and collect their cattle, If your husband says that he has six cattle
we accept it. But DOW you are not going with your husband, we will take you home. If
your husband loves you and means to marry you he will come officially with the parents
and we will finalise ?t but if he was playing with you, then he will keep quiet.

You my son, you w111 not have your wife now but I accept you to marry. Just produce
cattle and don’t forget that you will produce one cow here in the camp.(Gacar has accepted
the made o;der in order to achieve bridewealth by accepting the Pinyudo cow.)

ELDER’S FROM TUT’S SIDE: The same happened to me some years ago. I was in Itang
(refugee camp). My sister‘in law was with me in my house. She had no relatives and it
was my brother who had stolen her. He also had no relatives. What should I have done?
I was responsible for both: In the court I wanted to talk alone. No jokes and no big man
should talk. Then I made a payment ready for the girl because I am her father. And on the
other side I paid for the boy, because he is my son and doesn’t have cows. (This example
shows very well the situation Nuer are facing, when most relatives are not around and
have to be represented by others up to the extreme that somebody has to represent wife-
givers and takers at the same time.) So I told them that I have a big cow with a calf.
Although I only had Nac I'told them that I had a big cow. I lied. They accepted it although
it was a lie.(Laughter)(made order: Marriage has to take place, even on the basis of lies
over non-existent cattle);”What is important is to solve a case, whether to lie or not.
Therefore the cow I am going to contribute is grey and its calf is yellow.

ELDER FROM TUT’S SIDE: I always try to settle things without payment in peace. You
will get payment in Sudan. We have no right to refuse the boy, because we have no cows
here. (made order: The bride-takers continue to manipulate the given order where due to
cattle shortage they have to be accepted, even without cattle)

COURT: You, the'old r‘na‘n’who pays the Nac Lual. When is it borp?(The jl..ldge knows
that the Nac Lual will most probably be a lie, but nevertheless uses it to motivate people
to start cattle negotiation.) =

ELDER: It is from' lkést;»yezir,“” G

NYATIEMSSISTERYouGacar let them mention the colours of the cattle which are
going to be paid by the relatives! '

AR: Last.time hets you ild went to Nasir did he see these 7 cows which you
urt case in Nasir with Chilang clan and they

h you are also from the same clan. (Gacar is
hich is immediately responded to by

GACAR: LaSt‘tirne ‘wheriv:your ch
promised us? Last time there was a CO
cheated. But for you we trust you though yc
reminding Tut’s relatives to/c;ontrol the marriage w
an elder.) "ot kL
ELDERFROM ‘TUT’S‘SIWI')'E: To take a girl is human, but don’t confuse your family by
cheating. Is your father alive? -
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TUT: Yes, he lives in Nasir,
ELDER: Who is with you?
TUT: I am alone.

ELDER: No problem! 'We will make it as a community.(New order: The clan groups
replace the maar [relatives who contribute cattle] in cattle contribution)

TUT’S fatherbrother: I will pay Gwol lien, Talac and there is Yang Diing.(The terms are
describing the cows he is going to pay.) -

COURT MAN: OK. you people. You are very complicated! Your system is confusing.
When I came I didn’t even want to stay two days. But now I accept it. Your marriage
should be legal. (Confirmation of the new order: Although it is not the given order has to
be accepted) Now‘ this court is finished. We know there are no relatives here. You know
your daughter is stolen. Take her, let them take her. We will get back in our homeland.
If she doesn’t pay we will take the children.(Given order: The genitor who pays no
bridewealth cattle has no right over his children).

NAYABAR CHANG’S SON: She will pay She is near the border.(Made order: Those
living near the border are more trustworthy in terms of cattle payment, such that there is
constant contact with the border areas), and the mother’s sister will pay Nac Kuac.

COURT MAN: That is paid! Da“‘;‘Lﬁal is paid!

NYATIEM’S RELATIVES: There is no need for us to fight, because now it is a marriage.
If we hear such a case it is better to marry. Here in Pinyudo there is no need for violence.
(Confirmation of the new order to facilitate marriage in Pinyudo and to maintain the camp)
Even though he has no cattle, let him take, let him give us later. Always if something
happens, like stealing a girl, it has to be settled either in the cieng (hamlet) or at the court,

COURT MAN: Please tell us the colour of the seven cows!

TUT DENG:--- = |
COURT MAN: I think your cows have no colour. (Laughter) OK. forget about this.
Please, the Pinyudo cow should be under conception. You Gatthak, always in the court we
talk about cattle of which we know the colours. Is it true what you told us when you said
that the boy’s father is young? And are you really sure that they have the cows?
Concerning the husband of the boy’s sister, it is t0 my SUIprse that ife. doe_s not want to
do something to let his brother in-law marry. He is the best t’echmczan in this camp,
making the best chairs and doors, earning enough money. I don tknov:a where he puts hzr
what he is doing with his money which he is not wz:lling to use for marriage. It ;nte;znsf ;
he is not any longer a relative to the boy. He rejects his brother. (As part o fe %w::’
order the court criticises Tut’s relative who is supposed apd capable to contrlbut.eh cga ”1’11 a]sc
marriage but who refuses his obligation.) On the other side I am very hapgy Wcl;t : Gatha
(the friend of Tut) because he is not a betrayer. .(As part of the, ne\\l/ or el(‘1 id S’t  What
contributed the Pinyudo cow for his friends marriage while Tut’s relative .
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I can tell you is this: It is dnzy the girl’s

arents wh i .
refuse, the court has no power. (Whilep Wno can decide on their daughter. If they

court ' during the 1980°s courts used to decide over the
heads of wife-givers they have the final saying in Pinyudo where courts power is very

limited.) But we are glad that the pirl’s nare :
the cows that were accepted by 'thg famill)y 0? ttshtle1 agviil'f)orgwen you. (The court agreed on
 COURT MAN: Now it appeared that the colour of one cow is Dieng, and the other Lual.
The cow of the wai hide (FASI) the manlien (mother sister), the mother brother and the
Pinyudo cow of the friend are accepted. Concerning the cows whose owners are not
around here I will not talk on them (the homeland cows). Now we are very happy and you
are given your wife becau§¢ of your fathers buom and your mothers buom (because the
parents have power in the sense of cattle), but if you don’t fulfil the needs of your in-laws
tomorrow (one day in Sudan) then they will take their daughter and you will be blamed for
that.(given and made order: If the remaining cattle of Pinyudo marriage are not paid, the
marriage is not legal). .« ¢ R
e | e |

COURT MAN: While we were here we solved many problems of this kind but no one
came from those people and briefed us about the detail of his marriage in Sudan. Many
people used to mention even 17 or:30 cows but when they reached there things were not
found. Therefore whenever such case happens, let’s not talk about the relatives of the boys
but let us instead finalise with the one who wants to marry even if he has nothing to pay.
Otherwise most of our marriages will not be secured. (The court legalises the marriage by
confirming the new order- of cattleless marriage by arguing with the overall importance of
marriage.) Concerning you the technician, you said that you don’t have anything to pay.
No one believes that! Anyway we will not leave you. You will take these people to Sudan
for the completion of their marriage such that your father in law will forgive you.(The
court is manipulating the" given ‘order which obliges a brother to contribute cattle for
marriage) o R e ‘ '

You, the friend of the boy, you respect your relationship, better. Please, now your friend
will go to Sudan are you going to accompany him or not?

G 4
A A g
LI

vy

GATTHAK: Yes, I will go with him.

COURT MAN: All what I can say is happiness to cieng Liem (Nyatierq’s father§ hamlet)
May god bless you. This'case’ could have aggravated but you made it very simple by
coming to the court.' I am:very happy with Gatthak because he is the one making the
marriage legal.(He makes the marriage legal means tha.t he .obeys to t.he given order t;ly
paying the Pinyudo cow.) One thing that must be done is this: Any child that has fought
all those wars in Southern Sudan and that has left some cows to his t:ather .bef0fe coming
to Ethiopia should be priviléged by his father.If that child is moving with h1§ wife to
finalise the marriage the father will highly appreciate tht}t._(l\flany young s;}ldxers I:Ye
illegally sold out their fathers cattle for marriage before Jommg.the war. The cc::; 11;
condemning this and trying to- moralise people to take cattle rights more serio f,mm
accordance with the given order.) You the relatives of the boy who areh running agv;y()d? "
your-child. Suppose this girl is given to you today 'who will first ask her t;)t;(‘);t) fo d(;n ;
is you, while the others (those in Sudan) would get it only later. But the f'(lz‘ct’s a gther ont
participate shows that you don:t agree on the marriage. (-He is C.l'ltIClSlflgh u S
does not contribute for the marriage by referring to the immediate gain he would g
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the cases relatives. are not around.) . Anyway I will not talk more, only that we will take
our daughter and if you mean to marry her you will follow her from there,

NYATIEM’S RE‘LATIV‘E:}*You‘ boy (he addresses Tut Deng), I don’t know your name.
Now you come to the'court while you spent many days with the girl. Didn’t you discuss
at home? When the girl said that you didn’t kidnap her but she met you on her way didn't
you advise her that people will get discouraged on that? (Discouraged to support him in
his marriage) Or have you not revised your ideas when coming to the court? OK. if that
is the case, you the relatives of the boy why do you accept your son to marry a girl on the
road?(the speaker is challenging the two parties on the kidnapping before the finalization
of the marriage) S ‘

TUT DENG’S RELATIVES: We didn't accept that.

NYATIEM’S RELATIVES: If you didn’t accept that why have you sorted out the colours
of the cows? (the speaker challenges the union on the base that kidnapping is disguised.
By doing this he wants to give more seriousness to the marriage.) You the girl, according
to you, you have'just found that boy on the road because he is a handsome boy, you have
decided to escape with him and because of that you are now disqualified(disvirgined) by
these people. Even now they are saying so because they are fearing the court only. I know
that very well.(He argues that the wife-takers stress the loss of the girls virginity in order
to pay a lower bridewealth) What Gatluak said, that if your husband means to marry you
he would follow is not true and I can say that in front of your husband. You thought that
you are scandalising and making shame on us but you are making shame on yourself. You
will be ridiculed by your ‘age mates who were handed to their husbands throu'gh logical
and usual marriage procedures, even if their husbands didn't pay even a angle cow,
because those lies will be detected in Southern Sudan in the future.(He is arguing against
women’s elopement by ‘explaining that even a marriage without cattle Is still more
honourful as long as it is official.). Please we will not accept the cows mentlpned by your
husband because ‘yours is‘not a marriage. If we take these cows foday we will loose. them
tomorrow as you know that any of your brothers may kidnap a g.zrl tomorrow and will use
those cows for the marriage while you are not going to stay with this man.(The speaker
is describing the present dilemma of marriage, with a fast cattle’mrculauon and wz'lrr;lls
Nyatiem of the increasing. difficulty for divorce) Please we don t want the cows.( he
sudden shift in argumentation may be confusing but we have to con§1der the heterogeqeltz
among the bride-givers who even among themselves have different ideas on how marriag

should take place which each of them may bring forward in front of the cout.)

43The speaker is presenting a rather ’traditional’ view of women lféolin a:;“;igv,f;funs;:%
were not yet reduced to a procreator but also valued as a household keep

maintainer’, * /'
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ELDER: Youk Gvabtde‘r‘lgk What is your relation with this boy?
GATDENG::‘H; 1s h“rr‘rlyyj"”father’s son. |

ELDER: OK. Is tﬁé boys mother alive or dead?
GATDENG. The mothé; is alive!

ELDER: Is she here or in Sudan?

GATDENG: She is in Sudan,

ELDER: With the father of the gitl?

GATDENG: Yes, with the father,

ELDER: Is it the real father or the fathers brother? (In a joking way, the elder is
comparing the situation in Sudan with that of Pinyudo by pretending it to be the same in
terms of relatives absence.) -

GATDENG: It is the real father,(Laughter)

ELDER: Since the parents of this boy are alive now I don’t blame his sisters husband for
telling lies. Let me tell you something: One time I made my brother in law marry by
creating lies. You may know that man if I tell you the name. Do you know Mr. Nhial
Gal? He was the one. When Mr. Nhial kidnapped a girl it was very severe. We went to
the uncle of the girl who was also the leader of the area. I was asked to sort out the colour
of the cow for my part and told him that the cow I am going to contribute would be Jok
Loka in colour and under conception. Although it was only a calf I said that it was under
conception. The other cow was a calf of a cow which was Kueiyam in colour which is now
the name of Nhial Gal’s daughter. But I had to live with the consequences. Please tell the
truth. Don’t create nonsense! Now it is very clear that the relatives of the girl are not
accepting you so you must be serious.(The Elder is trying to relativise the fact of mar‘rym’g
without cattle and encourages Tut to say the truth in order to be accepted .by Nya.tlem s
relatives. He is arguing on the basis of the new order.) Let me ask you th.ls question: Is
your red cow that you have mentioned like my cow which was Kueiloka in colour? (He

is trying to find out whether Tut lied or not.)

TUT DENG’S RELATIVE: No, no, I know the father of this man. His house is in
Wernyin in Southern Sudan. (The mentioning of the owners names and place serves as
confirmation of the cattle existence.) This boy has done a very bad thing that he has
kidnapped a very small girl. Please, you the boy are you sure that your tlrlnothfrbrotl;eé1 g:et
his share when your father married your mothc?r? If yes, can you te}l e colour

cows? (The motherbrother is supposed to provide cattle for her son's marriage).

TUT DENG: I know the colours.
ELDEROK let metellthls ‘The uncle bf this girl is a serious person. Hg i; her;ngl the
camp. Please, you will not spend the coming month here. You must g0 to Sudan pay
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the dowry. (New order: Tut has to
friend, are you ready to pay your ¢
lies. Is your mother alive or died?

80 to Sudan and pay the border cows) Y '
. ou the boy's
ow while you couldn’t tell its colour? Please don’t tell

GATTHAK: She is dead.

ELDER: So you are now your mothers husband, that means you have taken the

reslp:i?vs ibility in the house. With what do you feed your young brothers? Tell me the
colo . ! : ‘ : e i

GATTHAK: Dieng in colour.

COURT: Please, you this people whose daughters have been or are kidnapped, please why
don’t you alufays take care of your daughters instead of creating insecurity among
ourselves! While no uncle of the boy is around, no aunt, no other relative, how can we
finalise peacefully ? (The court is stressing the illegality of marriage based on elopement
and accuses the relatives for a lack of control over their daughters.)

GATTHAK: OK. now this boy is having his aunts, do those aunts get their share when
the boys sisters do marry? Yes! (The existence of aunts implies cuuny, inherited cattle
rights of these aunts.) R

ELDER: Now Gatdeng you are going to pay ten cows.(By you he refers to the family of
Tut as represented by Gatdeng) Concerning what the relatives of the girl say you shouldn’t
talk about the girl the way you did. Why do you come to the court otherwise? You have
to make marriage peacefully. We can not simply consider this girl as if eaten by a dog in
this camp.(He reminds the importance of relatives in terms of bridewealth contribution
which implies the acceptance of a dependence on a collectivity of persons rather than
stressing individuality which is the tendency in Pinyudo. By saying this he is referring to
the decreasing respect towards bride-givers and marriage.) So you the leader of the court
please be serious on this matter. Why do you always confuse the realities? Please that is
not a good leadership. Please take care! These are very sensitive issues.(The elder
criticises the court to neglect its responsibility as a forum for the maintenance of given

marriage rules and respect towards wife-givers.)

COURT: Letme see into‘.it So that it is made properly!
END

ow and Tut went to Nasir where he handed over nine

. 3 i do C . .
Note: Gatthak paid the Pinyu marriage took place in Pinyudo.

cattle to Nyatiems’s relatives after which the

T e e B o ’ ion as well as
The court case has shown the procedures 1n case of women’s abducti

the court as a fomm C'f(h)r the proéess of order-negotiation and social construction of reality.
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Elders stress the impoﬁance of plood Over cattle 44 by telling anecdotes about marriages
with fictitious bordgr cows, encoufaging the young men to do the same.
The second type of marriage,"the ofﬁcially applied marriage is arranged independently
from the court between theby tWO families. The boy or man will approach the girl or woman
and in case she agrecs on marriage she will consult her parents. If they agree on the
marriage, bridewealth negotiatioris canbe s£artéd. The marriage procedures in Sudan differ
between western and éélStemNuer and are a mix of both in Pinyudo with a tendency to
do it the ’eastem‘J'ikany wéy’,the proéedﬁres of which are usually as follows:
| The first three Pinyudo cows are paid fd establish contact with the girls family. Yang
mieth (cow of food, to be éériélirhed) will be paid to contact the girls friends who will then
contact the parg:rits in-law. By éontacting the mother in law she will be given a cow (150-
250 ETB) 45 as well as the father in-law will be paid a contact fee of (60-100 ETB).
Then, yang schwiga (éhgégement éow) will be paid and honour-bearing gifts (poth) can
be started to be givéﬂ to tﬁe hp‘arénts‘ ‘in-law. Hutchinson mentioned in connection with
poth: | | 2 ‘
"With the nétéwoﬁhy éQ{Ception of guns (and the occasional radio), less expensive
items were defined as pdth ... rather than as bridewealth proper. Small-and

sometimes not so small-gifts of money were commonly showered on the mother of
the bride during the wedding celebration by the groom’s entourage in both eastern

and western Nuerland. "(1996:88).

44By blood over cattle I mean the dominance of human beings role over btlhe ;1gr'nﬁcz;3:::;
of the social role of cattle, while traditionally it is Father tht; czﬁ:lc; th::cl)1 ! nt:;n\;lood
determines parental right or ownership of a man Over children rather ; z’isocial oo
tie between a genitor and his child. A child belongs 0 that 8“;1“P O e fominates over
has exchanged cattle with the mothers’ family, in a situation where

blood.

45The cow for the mother in-law is bigger th
child-birth pain. '

an that for the father in law, consideringher
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In Pinyudo péth is given in the form of tobacco, medicine, clothes as well as food.
Hutchinson also mentions the passing of additional objects apart from péth in bridewealth
exchange (1996:88) which is rare in Pinyudo, but is sometimes handed over for example
in the form of mosquito-neté. |

The parents in-law determine when the ceremony of tuai (skin, worn by groom and
bride during a feast fo; the twp families) will take place. Usually it will be held when they
are satisfied with their p('ith,‘ considering that the greater the distance between the handing
over of yang schwiga and &e tuai ceremony the more péth the parents in-law are given.
In Pinyudo the bride and gro’om do not wear any skin where tuai is another forum for
bargaining on furtherkcattle payrﬁenté. ‘It will either take place in the form of a feast which
is arranged by the groom or simply‘ as a méeting between the two families, depending on
financial status.‘ In cése of a ‘feést, ihé groom has to pay also for tuach (sleeping in the
home of the bride), Withoilt sexual contact as well as for contacting the father in-law the
next morning. 46

The next meeting on which cattle will be bargained is called mut goare (spear in
the ashes) which traditionaliy isbsuppos‘ed to take place in the luak of the brides father.
Again depending on the financial statﬁs some grooms in Pinyudo built a luak for the father
in;law in which the Irnut‘goaré ritual could take place while for those who can’t afford

mut goare will bé held in the families house. Traditionally a spear, symbolising the

separation of the girl from her family, is going to be speared into the ashes in the middle

of the luak which w‘ill open the meeting. The spear will then be given to the age-mate of

the bride’s father. In Pinyudo this spear is used for the ceremony but instead of giving the

laws are exclusively Jikany customs and not

46The various fees paid for SomerC8 11 Nuer clans have more or less adopted these

practised in Western Nuerland. In Pinyudo a
processes. :
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spear {0 the family it will be replaced by money. 47 The reason for giving money is
lying in the absence of relatives who could provide good spears,

The last stage of the marriage payments is the mot nhyial (handing over of the girl)
after which bor (wedding) will be taking place and the girl will stay with her husband for
two days. In Sudan 1t will Be the husband who comes to the girl, but due to shortage of

houses the girl who stays with her mother and other relatives is usually going to her
husband. ’

Regardiné theSé ;ﬂaniage;prb;:edﬁfes a cbfnplete new element ha§ been introduced
in Pinyudo, namely that peopie have started using marriage as economic resource rather
than regarding it as .a forum \for‘social exchange. Bride-givers have started to request for
specific objects they are ih need of, and grooms have started to count and write down their
poth and other additiénal objecfs given in bridewealth exchange which brings in another
element of change, némely the hﬁportance of paper. The idea behind is that in case of

divorce anything written down whether pith or other objects can be demanded back in the

form of cattle one day in Sudan. Explanations about this new phenomena vary, some

people saying -

"Péth can be demanded back now because it has become money 48. it is no more
a present but rather. something borrowed. Food can’t be borrowed it can on.ly b.e
given, but money can’t be given it can only be porrowed and something which is
borrowed has to be given back."(Peter, 30, Gaajok, March 1997, PRO).

The oniir thmg not written down and not returned is muc (@ *free’ and quiet small

gift). The pheﬂémeﬁé of bride-givers requesting and dgtermining the pdth and other

47P6th while fbrmérly used to be food is now money exchanged out of UN-grain.

48This is the moral justification for a new order which according to ﬂ}; 5;‘“:)‘&:3‘:;‘;;%‘;1‘3
be taboo. The explanation shows the fluidity of values and cleverness Inneg

orders to adopt and come to terms with a new world.
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objects is explained as result of exile and the economically bad situation, while in a normal
situation demanding is a taboo. Other Nuer refugees completely deny the existence of a
demanded additional brldewealth In PmYUdo Except in the case of Chuol who is relattvely
rich, it was never ofﬁc1ally stated that Tequests apart from those of Pinyudo cows are made

but it is most liable that it happens such as people were giving ready-made explanations

for it:

"These people lost therr d1gmty because of the exile They use mamage as
a source of income, but in Sudan even 1f you are dying you can’t demand

poth Mo e

Hutchinson ment1ons that eastem Jrkany mothers could delay the performance of
their daughters | eonsummat1on ceremony 1f therr | expectatlons regardmg poth would
remain unfulﬁlled In P1nyudo th1s formerly power of delay of the mother in-law becomes
a demand by the whole‘of 1n-laws in P1nyudo -

There are also mamages where no transfer is takmg place and thus all exchanges
are postponed to Sudan. It happens mamly in the case of bride-givers and bride-receivers
coming from the same areaSWhere control over transactions is guaranteed and knowledge
over cattle wealth ex1sts Only bor (weddrng) w1ll take place and also certain rituals such
as fertility rituals but no cattle are bemg transferred. Nevertheless poth and muc can be
given.

Pinyudo Nuer have problems of adultery. The population of men exceeds that of

n
women three times and thus there isa shortage of unmarried women. Moreover are many

married women are 11v1ng as srngle household heads while their husbands are fighting in

the liberation movement of Southern Sudan This demogfaphlc upset, coupled with a lack

: dultery as well
of elders and relatlves as soc1al controllers is the base for the increase of a Iy
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as a change of attitude t9Wards it. Different elders explain this phenomena with the

economic Situation: -

The bachelors have no money here. They communicate 49 with those who are

married, because they don’t have to i " .
PRC, Tuly 1996)50 ~ - . I‘)ay’ anything for them.".(Elder,60, Bentiu,

The fact that the majority of men are ex-rebels additionally leads to an increase of

prostitution. -

"Our women became guerrilla women. Whenever there are rebels they

mFroduce prostltutlor_l and there will be a disruption of law. Women will use

this as a source of income."(Chuol, 35, Bentiu, long-term rebel, March

1997, PRC).: "o o

The cattle]ess Pinyudo marriage is not as stable as a proper cattle marriage because
affinal relations are not strengthened through cattle exchange as it is the case among
marriages based on cuuny (inherited cattle rights). Women married with cuuny are more
connected with and under much gréater control by their relatives and for them divorce is
much more difficult.

"If a woman knows that her husband paid enough cattle she will behave

properly, fearing divorce." Nyakwoth, 33, Gaajak, March PRC).

In most Pinyudowniarriages relatives are not involved and the woman is not
controlled by relatives. A couple married in Sudan with cattle is socially closer to their

affines than a couple married ‘with Pinyudo cattle in Ethiopia. Furthermore, according to

Pinyudo law, a cattle marriage can not be divorced in Pinyudo while a Pinyudo marriage

where no cattle had been tranéferred can. Thus cattle marriages are more stable in terms

sexual contacts with.

AT uer in the
50The people from Bentiu are facing greater shortage of wom:::ertlh::u?élr\l?tr rl:ake in the
camp, because they come from the most distant place, most W0

way to Ethiopia. =« i

49To communicate means here to have
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of divorce than money marriages because of the social tie which has been created between
the affines and in this aspect catfle still dominate over blood. Nevertheless this social tie
does not protect‘ a couple from disputes and adultery such as the mere existence of legal
affines and cognates or agnates somewhere out there in Sudan is not sufficient reason for
a husband or wife to behave according to the given order. Hence adultery and disputes
occur in both forms of marriages with the difference that a purely money-based Pinyudo
marriage offers the possibi?ity of official divorce while in case of cattle marriage there will
be unofficial divorce.“ Even in Sudan where the relatives are present, disputes may occur
and such as fonﬁal diQofcé is ‘al.mo’st impossible a wife has to change place if she wants
her husband. The différence betWéeh'Sudanese cattle and Pinyudo money marriage in
terms of adultery is thgt compensation (ruog) is taken more seriously among the cattle than
among the money marriage‘s‘ such aS the ‘legalising bridewealth has already been paid and
“a blood passage is ﬂoWiIig between the two families. 51

| The dependence on ratibn cérds also contributed to a decrease of women’s respect
towards tﬁeir rﬁen wﬁo lostthelr rfdrvi’rglér poWef to the UN and may lead to their neglect
of given‘ordérs‘ and n'ornvls.i : -

"Here the meh;s'réépoﬁsliﬁiiif}i;;: lSlOW in Sud;':ln property and food is under

the control of men while here women get as much food as men "and
therefore say: We are in the hand of UN not in the hand of our men.

The aid as gehder—éduéiiséf, i.e. women’s economic empowerment, 15 negatively
perceived by men sincé it was they who were providing food in Sudan through cultivation

and having direct catle rightg while women are mainly taking care of cattle, children, food

women easily commit adultery which they are

51Adultery is a problem in Pinyudo where '  on this
: SOmetimersyforceIc)l into as it is a source of income. Sometimes husbands even p

’extra-income-generating prostitution’.
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preparation and parts of the house-;onstmction. The women even argue that they are now
the controller of théir @eg, because they have the power over food preperation on which
the men depepd. This process re-viglised the increasing devaluation of the women’s value
as a house-keeper sim#g she has becn merely reduced to her reproductive value(Hutchinson:
1997). Putting this in relgtion to what fhe men said about the UN, that they feel like being
a 'wife of the UN’ we can conclude that UN relief aid results in a gender power shift
which Nuer symbolically percéiye as a divorce from *Nuer’ and 'remarriage’ with UN
which is husband a;id Wife af the same time. In addition to this human rights have been
introduced and the woménhave a ;:hanbe to complain to the UN or ARRA in case of
maltreatment by their husbands. Despite this possibility women are given it should not be
overestimated becéuSé most 6f ihem are too‘shy to approach even the local courts in case

of maltreatment. ‘

Case: 4

The case of Peter Malual’s wife is a case in point where the wife complained to the elders
of being mistreated by her husband who frequently sold out the families ration for drinking
after which he beat her. The elders applied to the court where it was decided that Malual’s
salary which he earned in the agricultural section should be confiscated and given directly
to his wife after deducting his pocket money. The measure was undertaken and both the
wife as well as the husband are satisfied with it. Nevertheless Malual give§ a depressed
impression. He feels more ’wife’ than the other ‘men’ by even not getting his "husbands’
(the UN) ration which instead is given to his real wife.

There are other cases of miSbéhaVing husbands where women applied thgir own means for
the improvement of their situation like for instance that of Matik and his two wives.

Case: 5

1 and’his younger wife finally complained to the
elders. After several meetings she lost hope and instqad of refemn;fi t(c; th% ecz;lci ;};;
decided to go back to Sudan to live there with his family. She Rn?tfan e toh ick and
persuaded him of bringing her to Gambela hospital. After v!smng thed %S}Eil[:a sshe
suggested visiting some Nuer in Itang from where she escaped \;{hll&:h he »:a:sernof I g'lyu he
now lives in Sudan with her husbands relatives because for her the p

institutions was not sufficient to control her husband.

Matik has the same problem as Malua
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"Some of our men lost their dignity so th i
at th

away back to Sudan" (Gacar, 35 y1s one of M(:

-on the case, March 1997 PRC))

I wives are fed up and run
ttik's relatives commenting

According to the women édultéry b

Y men is normal and acc i
R et ol eptable while women are not

"We can not havve‘ luom‘(lovers) becéuse our husband i
) . s have paid cows and
would kill us." (Nyakwoth, 30, Bentiy woman, PRC,, marcfl)l 1997)

Nevertheless they are 1o more accepting adultery as it is taking place in the camp,
where resources are scarce. A man usually gives presents in the form of cattle or food to
his luom. These presents do “no‘t economically affect his wife’s household as such due to
abundance’ of cattle and food 52. In exile on the other hand everything is scarce while
the husband will continue his ’u‘sual‘,‘Way‘of giving presents (here in the form of money or
gfain) to his lover. This Will heavily affect the household economy which is the reason
why Pinyudo Nuer women havé stérted complaining about their men committing adultery.

"In Sudan my husbarid Would divide his buom between me and his luom. It will

not affect me. But here the luom will take the water I collected (which is

sometimes not even enough for drinking) and the food I cooked. Even now when

I am talking to you he will already have given all my water to l}er and I have to

run home in order to control him.(Laughter)" (Nyachey 33, Bentiu woman, PRC,

march 1997) S

Another .reason for mafriagejdispﬁtes is the lack of control by relatives and elders
Which allows the huébands io act without concérn for their family. Thus women complain:

"In Sudaﬁ hquaﬁd and ’\‘;vife will discuss whenever they are going to sell out a cow

while here in Pinyudo they have started to sell out their ration by themselves, using
it for drinking or eating in town while our children are starving. (Marta, Lou

woman, PRC. march 1997) -

O T . ; i rds
52This is the rather idealised view of the home from exile where in reality cattle he

have been extremely decreased due to the civil war.
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| Adultery has becQW? 4 common source of conflict and is highly sentenced in the
court (up to 6 Cattl? as 1‘“98)7 Nevertheless the nature of the ruog is still under
negotiation. Some are arguiﬂg ‘that Tuog should never be paid as Pinyudo but as rea cow
while others argpe that it caﬁ be p“aid‘ in kPinyudO cattle but has to e exchanged into real
cattle immediately in Sudar}.' Agairi othérs érgue that as long as any payment is performed
its nature does not matter. ‘Thf:se“ p;actices again show the increasing tendency to place
blood over cattle values 1n the ﬁfocésé ‘of "c‘ohtinuity and change,

However, adultery Wifh mafriéd “‘/omen is considered as a worse crime than killing
because it end»anger‘s peaéé 1n :th‘e camp where means of conflict control are limited. In
December 1996 20 peopie were wouhdéﬁ and one lost his eye during clashes between Lou
sections because of the foIIoWiﬁéadUltéry cds'e:: |

gl

Case 6: Adu]tefy‘ i

Participants: , R
Husband: Yien Ruei, age 28, clan: Lou
Wive: Nyayual, age 22, clan: Lou ;

Lover: Ruoth, age 24, clan: Lou B
Summary of the case: - o

The case is about adultery which caused a fighting within the Lou clan. Ruoth has
committed adultery with Nyayual, the wife of Yien who had been married wnth. ca.ttle in
Sudan. The case had been discussed by the village court and the judge Chgat adjudicated
a fine of 5 Pinyudo cows (1500,00 ‘ETB) to be paid by Ruoth on which he agfeed.
Nevertheless Ruoth could not pay the full ruog after his relatives had refused to contrlputs
for him and came up with only 400 ETB which he present.ed to Choat. C!loat thus dec.:lcoie
by himself that Yien would only get 2 cows (400 ETB) in I.)myudo.whlle the remalmng
3 would be paid in Sudan. Hearing this Yen refused to receive the: incomplete ruog ;r:) :
attacked Ruoth on the road which spread over to a major spear fighting between clengded
and cieng Muon, the hamlets of Yen and Ruoth during w!uch 20 people weiie x;g:r;n air;
The problem was carried to the high court and the responsible person ;ie;ec:le;l t;)nomously
accused was Choat the judge because he had appeared to b.e partia yhe R
changing the court verdict. The second accused person was Yien because

the fighting together with his brother who was also accused.

L Lo = : ithin the court
By writing down important passages of the various categorlesdolf: nI: ?&%I:n: lt'11~1}116 case will
Case I want to show the task of Pinyudo courts, its strength and li
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serve as example for how new order is pegoti

o wi gotiated out of the pive
as it will demonstrate the concepts of right, wrong and gyijy grm: ;r?sl:ntlgor:zdfcma: ;v;::
will not be chronological but ordered according to the different categories speaking in the
court as the*e is the category of the judges, elders, accused and accuser

1. Court:

"You brothers ;l(l)f the Lou clan. We are sitting here to solve our problem so that we have
peqce in our vi kages, {ych a pr.oblem 1S usual to us here in the camp and in case it occurs
it is better to behavé according to the local court decision. (The court stresses its

importance for the §olution of adultery cases as a common problem in the camp which can
easily lead to conflict.) .o

"You Mr. Yien, at first you were right, because you were claiming for your ruog but
because you have tried to solve your problem by using violence, which resulted in
wounding more than 20 people the court will not support you."” (The court denies its
support because Yien ignored the courts authority by applying self-justice and seriously
endangered the camp stability by creating conflict.)

"You Mr. Yien Ruei, the laws we are implementing in this court were created by our
grandfathers no one can change:them!(The court is manipulating the new order by
referring to the given order as base of the Pinyudo court which increases Yien's guiltiness
in terms of his self-justice.) At first you agreed to take ruog and again you went and tried
to kill people that is very bad if you mean to kill some one you should not accept the roug.
"Mr. Choat, why have you tried to solve this difficult problem alone? Why didn’t you
invite the high court? That is a very severe mistake. (The high court is claiming its
superiority over the village court).And again why did you make the ruog to be 5 cows
instead of 6 according to our culture? Who has changed this law? (Knowing that ruog is
never paid fully in Pinyudo he is manipulating the new by referring to the given order
which determines a ruog of six cows.) . : '

"Look, in Pihyudcj we ’a{‘re reﬁigées we don’t have our properties with us ar.ld we dc'mtt
have all our relatives here. We depend only on the UN and because of this situation if is

not always easy to pay 6 ruog cows as our culture prescribes. (Here the court relativises
en order and s . yudo which makes its fulfilment

the given order and reminds. of the situation in Pin .
impossible. He thus negotiates on base of the new order.) Wpat I can say 1s"that the man
should pay 400,00 ETB as 2 cows while the rest will be paid in our country. (new order)

e to various reasons. Let him pay
in Sudan because these people are
are near to each other. We should
e.g. Bentiu and Lou or Gaajak
determinant for confidence in

"It is not possible for the boy to pay 1500’0(,) ETB du
600,00 ETB as two cows and pay the remaining three
in the same piece of land in Southern Sudan and they
not consider them as another clan who is very far such as
and Lou." (Definition of new order: Territory becomes 2
terms of postponed cattle payments.)

"You Mr. Chuot! ~Ydu are a court man who is Supp.osed to solve p:}:;liirz:- \Zlhj‘gi{ 0:3
realised that there was a disagreement between Yien and Ruot ¥ Yy
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intermediate until your people were apoy;
~ on you?" (Definition of guilt and indicatio
intermediator.). - |

to Kill themselves so that the blame would go
n of the courts responsibility and obligation as

"You Mr. Cl.loat Gach, if you could remember last time
in solving this problem our people will kill the
could not even bring the problem to the high ¢

someone’s wife and that of a girl are completely different. That of somebody’s wife is more
dangerous than that of a girl. Committing adultery with somebody’s wife is just the same
as theft. (A(.iultery with a married woman is considered as severe break of law in both
Sudan and Pinyudo.) He could not be supported by any person, not even his own relatives.
If at all than Choat Gach should be responsible for this problem. Concerning the youth

who was fighting they are not guilty. They were simply misled. (definition of guilt). We
will therefore concentrate on the three people Yien, Rout and Choat,”

» T told you that if you do hurry
mselves, but you were reluctant and you
ourt. You know very well that the case of

"You Mr. Yien you have spoiled your goodness by trying to kill somebody (given order).
You Mr. Choat Gach, we the court people we always work to finalise things and to keep
peace in the camp. It is only when we use justice in our court that we can have peace in
our camp (negotiation of the courts power and responsibilities within the camp). You
should not decide where the ruog would be paid if the husband of that lady want to have
his ruog here, we don’t have any objection. If the man who committed adultery is not able
to pay the court we don’t know what to do, it is wrong (limitations of the court).

"You Mr. Choat Gach: You have made a great mistake. Thanks God that our people did
not kill themselves because you went even to the extend of collecting the fine of 150,00ETB
before the roug was paid completely. If Yien were to be wise enough, he would have just
given you that big blow with a stick."(According to the new order fines which form the
judges salary are only to be collected by the court, after a case is finally completed.)

"] blame Yien, because he had tried to kill his brother (clansman) instead of asking for the
ruog. (given order) But it is Mr. Chuot who really made a mistake and who is the cause
of that disaster which lasted almost for three days and which was about to affect {he whole
camp. (According to Nuer law, the original cause of a line of connected events 1s always
considered as guilty even if it is not directly involved in the final event. Hencg the partial
judge is considered as original cause for the fighting.) But, look Mr.. Yien, if we asked
your brother or clan man Ruot to pay all the ruog here in Pinyudo while Ruot has no any
parents here and has no job. How long will it take us to collect 1500,00 ETB by taking
his ration and selling it out? It will take us more than four years..Please, {ou have to
understand the situation we are facing. You will get your three .co'ws in Suda{z.f (The %0&2
decided in the same way as Choat to reduce the ruog but within the legal frame o

court.)

"Mr. Choat, I think you didn’f make this court alone last tiﬂ})e' bu tbyou were ;v ::2:;0:;
court members. Why is it that the court blames only you now? It is because yo

closely working with your colleagues." (given order)

"Mr. Yien, you are not supposed to fight Mr Ruot, but You “rﬁlmpﬁosiﬁzltzaig i;(:u‘l:;ﬂ;
Choat Gach, (This is part of the given order which define dCh:ato wio has delayed the
because Ruot was asked to pay ruog and agreed t0 do so. Itis
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payment. You the youth please don’t kill yourselyes Jor nothing! From today onward you

have to maintain your relationship, Go and haye meetin
your elders will advise you and dop't fight again, pleasegf among yourselves! I am sure

"You Nyanyal we are still receiving information that you are not

understanding wh r
husband tells you, please take care!” (the court as advisor) § what you

"This is the court decision: .... You the Loy clan, bear in mind that any Lou bay who has

created the same problem, will be charged in the same way if you have decided to forgive
yourselves." (new order) ‘

2. Elders : s

"Yien is wrong to say that the ruog will be paid fully here. The court should do it as it
used to do with other clans.” (new order)

"The compensation should be paid fuily here!"

"It is not easy to get six cows here since we are refugees, so you will give enough time for
Mr. Ruot to find those cows." (new order) _ ‘

3. Accused: |

‘Mr. Ruot: According to our experfence in this cdmp in solving such problems the'ruog are
never paid fully. The money I have is the only money I was having and I would like to pay
the rest of the ruog in Southern Sudan. (New order)

3. New identities and politics

There are seven Nuer elans in the refugee camp: Nyﬁong, Dok, Gawaar, Lak, Lou,

Gaajak and Gaajok. The Nyuong and Dok together with the Jagei are described by the

eastern Nuer as Jikuechieng (the people of the side of the house, referring to the origin

of the Nuer). In exile new identities have been formed. Interestingly enough Nyuong and

Dok have started to define themselves territorially. In the same way Lak and Gawaar clans

have started defining t‘herr>1’se1veskas Fangak, referring to the regional capital of their area.
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In Sudan thete are conﬂrcts among GanOk/Gan ak and Gaajok/Lou and the border-sharing
Gawaar and :Lou easrly ﬁght whrle Gawaar and Dok which are separated by the river
Akobo have no COIltaCtS The Bentru elders stress their former oneness with the Gawaar,
by the time of Kulangkrt the prophet when the river Akobo was small 53 and they used

to unite ;against the- Lou Hence,l the main conflicts in the camp occur between

Gaajok/Ganak Lou/Gawaar and Gaajok/Lou The reasons for this lie partly in the
carrying ‘over-of. past ﬁghtmg S to the camp as well as they are agitated due to political
agitation: 54 In- the camp there was also a temporarily conflict between Bentiu and
Gawaar as. well as there are clan 1ntemal conflicts.

While Nuer refugees on the one hand stress the domination of friendship over clan

Pl
v

relatrons the latter have been 1ncreasrng1y enforced durlng the history of the camp as a

"Because our families are not around, we have decided that the clan is now
our family and the clan is also our blood relation (maar)."(Gattang, 30,
March 1997, Bentiu). « -

0
5 Wy

that a éroups adapts a defence) stance by fallmg back to a core group of supporuve

personell WlthVWhOIn they {1ntens1fy 1nteractron during perrods of most 1ntense msults

(1973 53) For the v(Nuer thrs core;group in the form of their families is not around and

therefore replaced !by the clan wrth whom 1nteractron is mten51ﬁed Members of a clan

53Rivers are often constltrltlng the tribal borders of Nuer territory. (E. Pritchard: 1931)

4.

54BY polrtrcaltag’rtatron Ifmean agrtatron by the rebel movements.
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minority of one village don’t Select their friends and neighbours after a clan principle of
selection, but nevertheless have frequent relationships with their clan members in other
villages with whom they unite and may migrate to in case of military alliances. The
educated Nuer in the ;ainp Suggested a clan-based settlement in contrast to a clan-wise
heterogenous one, in order to avoid conflict, because larger tribal groups will easily unite
against each other’ érid a‘ clash of large groups is less controllable and more devastating
than cla’shés' betw’eenk small gfoups.SS.

There are different lévelé of identity“in Pinyudo, thé clan-subdivision, village, pan-Nuer

as well as the all-embracing refugee identity, which unites all Nuer tribes in the camp.

Case: 7

On a cultural show in 1996 the dancers use to introduce themselves by loud songs along
this fluid lines of identity changing and forming new groups at various levels. Some groups
were formed on the village-level (e.g. village 3: all groups) as well as on the clan (e.g.
Dok) or territorial (e.g. Bentiu) level. Interestingly enough it so happened once that two
Nuer groups (Gawaar and Bentiu) who were fighting on marriage issues one day united
for a celebration of the SSIM of which both were members a day after which shows the
segmentary principle of alliances for military purpose.

4. Religion

The majority of the Nuer in Pinyudo are converted Christians: the eastern Nuer

approximately since the léte 1970’s , early 1980’s and the western Nuer since the mid

1980’s. The beginnirig of easterners conversion was a reaction and resistance towards the

national Islamicfundémentaliéts in the post—ﬁrst—civil war while Evangelists were preaching

a lack of converts aS feason for the civil war. Easterners viewed conversion as first step

55In support of this argumentation see the result of the clél:rll1 Piiircy; 1311) 1992 which led to
conflict and serious fighting between the various groups (Chapter 5.2).
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to literacy and prosperity and er many Nuer Christianity became a comfortable tool to get

rid of ’troublesome earth divinities’,

"the bac! divinities are still there but nobody listens to them any more. The
i)/cl)}v;r 1s" now with God (Christian God) and the government iRiek
dchar)." 56(James Gattang, 30, Bentiu, SSIM member, March 1997).

For the westemgts Who ‘were disappointed by their divinities after having
experienced the deVastatiqn of the civil war Christianity partly became an alternative to
these divinities, so that even éattle sacrifices decreased for some time. Hence after short
time they increased again because Christianity did not offer any explanations for infertility

and mortality (Hutchinson:" 325). :

In Pinyudo the absence of cattle sacrifices is mainly explained with the absence of
blessed cattle while Christianity does not necessarily interfere with performance of

sacrifices57.

"We don’t sacrifice here unless we use UN cows (Laughter). These cows
are not from our own buom and anything which is not achieved by
struggling is not blessed." (Tut, 28, Bentiu, March 1997, PRC)

The Nuer have developed an explanation model in which God excuses the absence
of sacrifices by temporarily ypostpt)ning‘ divine punishment, knowing about the hardships

of exile.

"Tt ié because of the Arabs discrimination that we are here. Because in our
country there is a war, that is why we had to go into exile. QOd can not
punish us with diseases because we ar¢ in exile." (Woldiu, skin-believer,

55 yrs, Gaajok, PRC, March 1997).

of the Christian Church by enabling mass baptising

56Riek Michar supported the growth
PP ° Hutchinson: 1996: 320).

and persecution of sorcerers.(se¢ also
571 have to admit that I did not fully exhaust easterners view
sacrifices. ‘

towards the absence of
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Desplte thrs postponement of other rituals, ru

l
cleansed in P1nyudo by usmg sheep s instaad of a (pollutron by incest) is immediately

Case 8

A man was havrng sexual 1ntercourse with his sister in- law while his children were in the
same room which was cleansed after the case had gone to the court. The man and his
children had to perform the cleansing of rual(pollution through incest) by pulling the sheep
by one pair of leg while the sister with her relatives would pull on the opposite two legs,
the victim being fully divided into two halves by a kwuar kuac (skin-believer) in order
to bakene rual, (divide, or split the incest in two ). Finally the kess (bile) had to be drunk
by the children in order to avoid rual. Important in this context is the ambiguity between
the notion of Keec (bitter or powerful) for the kess (bile) which is opposed to bach
(tasteless or powerless). The children have to drink the kess which is keec and as such
powerful . enough-to: cleanse: rual.58 The sacrificial meat is shared among the two
families who will separately consume it in their houses. While in Sudan usually only the
close relatives participate in the cleansing of rual, there was a high attendance ‘of
unaccompanied minors: who so far rarely had a chance to attend a Nuer ritual. They
curiously attendedn the cleansmg of rual in order to get to know ’their culture’,
commenting: . b ‘ :

"This is a‘wonderful thing. It is how our culture works. If we only go back
to Sudan where our cows are, everything will be OK.."(One of the
attendants; 25, March 1997, PRC)

There are seven dlfferent church denommatlons in March 1997 and more then 50
church bu11d1ngs Smce the re- -opening of Pmyudo camp in 1992 up to 1997 new churches
emerged as well as theMch.urches started d1v1dmg themselves along clan lines. From 1985

ety ,‘«, o

up to 1995 there were only three churches, the Cathollc, Presbytarian and 7th days

Adventlst church In Sudan among western Nuer, the Cathohc and Presbytarian Churches

are dommatmg whlle among eastern Nuer one finds mainly 7th day Adventists and

Presbyterlan churches In Sudan as well as in Pinyudo the Dinka belong to the Sudanese

Intemal M1ss10n (SIM) and the Episcopal church. In 1994 many new churches

mushroomed in P1nyudo Wthh re-enforced division along clan lines.

58See also Eisei Kurrmoto 1992 " An Ethnography of 'Bitterness’:Cucumber and Sacrifice

Reconsidered’.
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Case:9 :

The whole process started in the Dimma refugee camp where 24 male Jikany from
Pinyudo were Ordalnec‘l by somebody who called himself *moderator’59 while being a
simple pastor. I.{e.ordamed the 24 men without any seminary courses and send them back
to Pinyudo cl'aummg them to be full Presbytarian pastors. When they returned back to
Pinyudo the Jikany dominated Presbytarian denomination divided into two groups, those
accepting the new ’pastors’ and those accepting the old ones who were also not ordained
but had nevertheless been accepted by the community, A group of Presbytarian Gaajak as
well as few Lou, Bentiu and Gawaar occupied the church not allowing the new pastors to
enter. They send one of their elders to Addis in order to find a solution. He came back
after having established contact with the Evangelical church in Khartoum which promised
to support the refugees. A peace-meeting was called and the two groups divided into
Prospetarian and Evangelical church. The Gaajok divided into Presbytarians and the Lou
with few Bentiu and Gawaar into evangelists. After this division another elder who had
gone to Addis came back with support promising news from Nazareth church, He founded
it in village 14 and recruited from the Gaajak Presbytarians who had opposed the Dimma
pastors convincing them to convert by showing a list of Gaajak living abroad who had also
converted from Presbytarian to Nazareth church. By then Lou, Jikuechieng and Gaajak
were Evangelists and Gaajok Presbytarians, the Jikany further dividing into sub-clans,
every sub-clan demanding to have its own pastor. - : ‘

- " The religious division originated with the ordination of pastors in Dimma, whom
my informants define as ‘fake’ and an act which was motivated against a properly ordained
moderator from Bentiu who 1s in Nairobi co-ordinating the Nuer Presbytarian exile

parishes:from there. ‘The ‘Diriirrié 'moderator’ was simply competing with the one in
Nairobi trying to win peopl‘e‘o his side in order to get access to donations by the wider
networké of the Presbytariari church, a process which continued in the camp along the clan

lines and territorial groups.

In jﬁarch 1997 the‘divisiop looked as follows:

1. Catholic church ’inyfviﬁlla
all other Nuer clans . .
- 1.1. Catholic church in village 9: Dinka, Nuba,

g:’a":hB’entiu and Fangak majority and minorities from

Anywaa and Madi

~' : o -( ; i ordains
59A moderator is a higher protestant functionary who gives seminary courses and
pastors. ' e
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Tth days Adventist: Gaajak
Presbytarian: Gaajok
Evangelical: Lou
Nazarene church: Gaajak
Episcopal: Denka .

SIM: Denka -

A St o

Except for the Catholic church, the group division has gone So far as to restrict
intennarriage bet\yeen the members of different denominations especially from the side of

the Adventists for which ‘the“ case of James Gattang (Bentiu, catholic) xﬁay serve as an

example.

Case: 10

After James had already build a luak for 1500 ETB for his new father in-law he was told
that he could only marry the girl if he would convert to the Adventist church which is the
families denomination. He refused and the marriage failed, James loosing his wife and the
* 1500 ETB he had invested in the luak. A year later he married a catholic girl from Bentiu.

The Catholic priest is"strongly against religious separatism considering it as a new and
negative phenomena, which has emerged ‘6yu"t‘ of the situation in exile where professional
moderators are absent. He is the only priest who is advised by a professional catholic

priest working fof Jesuii Relief ‘ Serviée‘w (JRS) and visiting the camp once a week.

"Everi in my éhurch they Wﬁnted to ‘é'dopf this tribalism and divide along
clan lines, but I persuaded them in the name of Gpd that.there should be no
division between human beings. In Sudan it is forbidden but here 1’n
Ethiopia people are playing. They bring outside mﬂuencc: and they don’t
communicate with the moderators in Southern Sudan."(James Kuony,
catholic priest, PRC). . L o

The followihg‘casé Wlll show‘how JJvz‘it_nes‘ as an individual actor is trying to decrease
clan-conflicts in the camp:. g : BUO S

Case: 11 Sl

the rise of iribalism in the camp. He organised a mass

i i i f Christ in
ting the union of all people in front o
P inyudo had reached a serious stage. He called the

James is eagerly fighting against
church gathering in January 1?97_ .
a time when clan-based conflict 1n Pmyud_o
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elders of all clans who jointly agreed on the idea. The church service was organised
open field in village 3 and all Nuer clans and other ethnic groups, accordin tg thls Nuon
altogether 8000 people, participated. They were some 8000 peope, A bible reading was
organised Vf’lth thfffe readers. One Bentiu from the Catholic Chun.:h read from Ilh‘ti 0:11;
Testament in Arabic, one Dinka and one Anywaa from the SIM Church read from the
New Testament in both their languages and one Presbytarian pastor read from the gospe!
in Nuer language. After the prayers the elders and intellectuals met in the Catholic Church
compound for food-sharing symbolic of strengthening group ties. They founded an inter
church community connecting all the different churches. The organisation is planning to
celebrate various f:hurch holidays together and to have an extra office with representatives
from each denomination which then can also apply for support from outside. The minority
village has already organised such meetings while a lot remains to be done in village 3
where the fake Gaajok and Gaajak pastors are conspiring against each other. Nevertheless
a second unity day had been performed in mid January and others shall follow. "The
church is the only. institution which can bring the Nuer together" (James Kuony, catholic
priest, March 1997,PRC)

Religidii§ separatlsm shows the need felt by the Nuer for alliance and group

I e
SELE
identification especially

in the context of exile where this process is enforced through

cultural 1nvolut1on ‘It";ffé;')\resénts a confinuify of the general enforcement of clan and
territorial identity whéh other méans of group identification like a dominant clan or rivers
as territorial I;dilndarles etc are absent. Nevertheless does it have a negative effect on the
Nuer communi‘t‘y‘ as ;;whole. Groups identify themselves negatively against others by for
example pr;hii;1t1ng 11{£c;finafriage S&hich could serve as intermediating links. The

e

consequence is a general increase of hostilities between groups, endangering the stability

o 'Iﬁg}.,:‘i e

in the refugee camp and the Nuer society as a whole.

& ;
w0 P
RERE
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. CONFLICT AND CONFLICT RESOLUTION

In th1s chapter I W111 descrlbe the Nuers' attitude towards peace and conflict in the
camp putt1ng 1t in relatlon to cattle and the different groups’ attitude towards it livestock.
The presentatlon of court cases W1ll further support an understanding of how conflicts
spread, the1r causes and the Nuers attempts at confhct solution. In this context we shall
consider the general power shlft as enforced through the dependency on UN and the
absence of cattle They have d1rect1y affected conflict solution and hence led to the

emergence of new procedures and concepts in Pinyudo.

1. Cattlef and Peace,

Cattle are very often mentloned in the context of peace and play an important role
in peace-maker through cattle sacrlﬁce In Pinyudo, where we have an increase of conflicts

many people deﬁne the absence of sacrlﬁces as one reason for general instability and

COIlﬂlCt

. "Rlem was grven by God a long time ago. He told us, whenever you want
to.do something you have to do it with riem, otherwise there will be no

" peace. Usually we kill a cow and say who will repeat fighting will be killed

_ like this cow. But the people know there are no cows here, so they don’t .

~ care. "(Woldru skm—behever March 1997 PRC)

However people are also confused and have started doubting, whether it is really the

cattle which matter and whetherthe presence of cattle and performance of sacrifice would

really br1ng peaceﬁ.",



The cow is not the problem here. There is no peace because it is not yet

available by God. God has not vet decid
Ex (Wold iew, Skln-behever Mar)::h 199; eg Rfocr peace and we can't force

P B
Wt ‘7’;;1'\‘ ”

Apart from thls unreadmess Of G°d Nuer afgue the problem to lie also with the declme

in power of eattle blood in Nuer soc1ety, especially in Pinyudo where the Nuer consist of

‘a majorrty of uprooted’ male rebels
: ) R l" A , oy
. "The. young men w1ll not obey to the peace sacrifice. They will continue
fighting and the spirit will kill them. We don’t want them to die which is
why we: don t make sacrrﬁces " (Georgi, 45, Bentiu, March 1997, PRC).

"To kill 2 cow is to make tradmon, but to bring peace in Pmyudo is not to
make tradition. Peace for us is to call for it when it has a meaning. After
we have migrated from our homes, leaving our laws, regulations and Elders
behind, it is not easy-to call for peace. We know we left home and that this
is a land for other people. We have no right and no buom to call for peace.
We . left . this-all at-home. : The, elders here are too young. They are
sold1ers "(M1chael 28 Bentlu March 1997, PRC.)

By sayrng "peace has no meamng here" Michael is referring to the latent state of

and makes peace 1tself as' one unportant aim of social organisation, meamngless In this

ne support will be denied and hence

[EI

permanent stage of d1sorder where rules are absent divi
N » o i r l‘ ! .

peace has no- meamng

Especrally the unaccompanred minors feel alienated from the traditional control

In the 1980’ they were taken from their commumtres at the

mechamsms of the soc1ety
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age of 7-10 and Since' thveh they have been learning only one thing, how to become a
soldier. They have never béen initiated and the only close contacts they experienced were
those they build up amohg themselves. What they gained from adults was the idea of
liberation and violenee; 60 In 1992 most of them shifted to the SSIM and are no longer
soldiers. They deeided to leave the "bush’ and follow the agenda of Riek Michar who is
telling them their new weaéon to be education. Since 1993 they have enthusiastically
started joining scheels aﬁd are now dreaming of becoming a *doctor like Riek’ who after
all is also unscarified.6‘1’ ‘Today these young boys are in their 20°s and form a sub-
culture among the Nuer. "'Vl‘hey have their own songs and dances as well as their own life
styles and views;,Their exhetional attachment to each other is very strong and they give
the image of an extended family. ’Whervlever there are rituals they are eager to attend them,
Although in one way longmg fpr cultural revivalism, such as over-stressing the role of
cattle they actueil; do not néﬁ;h to elders and do not care much for behavioural norms.
Other Nuer compiai’hxabeiitvthemvthat they don’t know the Nuer ngwuat (system or léw).

"They doﬂ’f ebey "bec‘ause fhey are unaccompanied minors. They are not

initiated and they don’t know our ngwuat." (Gacar, 35, Lou, March 1997,

PRC) L
The very facttha“tvthese nynylin‘cs)rs had contacts with cattle only for the first 7-10 years of
their life and wefe vt’heﬁe)‘cﬁosed to cash as main means of exchange is reflected in their

attitude towards money, Wﬁich has penetrated deeper than for other Nuer. They have

internalised it as generalised means of exchange. Their confrontation with Nuer refugees

up in Sudan remarks on the songs of the unaccompanied minors:

60A Nuer who grew ' ;
"They are traumgtised. They can not sing a single song which does not mention the werd

"N

’liberation’." * Lol
61The big number of self-
absolvents are teaching illiterates freely
education. See also the photograph No.

d sc i de 2-3
itiated schools in the refugee camp where young gra
s shows the new and highly appreciated value of

8 in the Appendix.
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and their cattle “,metaPhOTS‘h?V¢,made them believe that anything with a cattle term has

‘blood’. v+

However cornmg back to the majortty of the Nuer refugees and their attitude
towards cattle 1t has to be put forward that cattle are not only i 1mportant in building descent
categor1es but also in mamtammg control by defining compensation payment. In Sudan,
cattle compensat1ons as, proposed by a court are still an effective means of .conflict
resolutlon even: for those Nuer for whom ‘blood’ dominates over cattle. Cattle

compensation itis an effect1ve economtc sanction which is to be taken serious. In Pinyudo

W
. AN
by i

on the other- s1de even that rather profane cattle role is replaced by money or physical
pun1shment wh1ch 1s much less efﬁc1ent and is one reason for the smaller efficiency of
P1nyudo court as compared w1th Nuer courts in Sudan

"'Cattle are \a means -of control in Sudan and their loss here is felt very
much for exarnple in the case of compensation payments. Here the only
‘threat to.you is physical punishment or confiscation of household articles, -
which is not strong. Had it been for cattle compensation people would have )
obeyed "(Malual 27 March 1997, PRC.). candiart

In the begrnmng of the Pmyudo refugee camp the Nuer used to solve thetr problems

on the v111age level in the form of a court gathermg The five Nuer groups in PRC Bentru,
v ped 4 et
Gawaar, Gaajak Gaajok and Lou selected one member each to be the kuar book (judge

o lv(}“". «

or 11terally leader of the book) in the Court In 1995 the capac1ty of the Vlllage Court was

exhausted so that the refugees dec1ded to add a second instance,

b Lo t t; ; TR EIEY SR

the Hrgh Court whrch was

5 \

also encouraged by ARRA The Vrllage Court members were promoted to the ngh -Court

and the Vrllage Court was. newly elected Now the village courts are taking place in the

villages themselves _under the trees while the Hrgh court works in a proper court house in
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the central village 3. Shortly after, a Supreme court was established, which constitutes of
CC members who are under direct surveillance and partly unofficially appointed by
ARRA.

Shurta, the Nuer police, entertain small cases such as stealing at the village level and
brings the case to the village court which it finally refers to the high court according to
its severity. Every village has 5 shurta except village 3 which has 10 (due to its clan-
plurality). The village shurta make up the central shurta which consists of 10 shurta who
are elected on a representative basis, 2 from each clan. However, these procedures has its
own flaws since the: settlement is not exclusively clan-based. The Court structure of the
Nuer with its threé instances looks as follows,

The Village Court éonsists of five judges each one from Bentiu, Gawaar, Gaaljok
and Lou. The caseS“dealt‘- with on this instance are those of minor stealing or minor
disputes taking place in fhe village where the court itself will then take place. The High
Court consists of foﬁr judges, one each from Jikuechieng (here Gawaar and Bentiu are
considered as one), Gaajak, Gaajok and Lou. The cases dealt with on the second instance
are those of severg' ste‘aling‘:,j §e’vere'disputes, kidnapping of women and adultery. The high
court is’ either dlrectly appfoaéhed or unsolved village courts are referred to it if the case
is sévéré enough. - : |

»The Supferﬁé Court udeaIAs w1th zr‘:‘asues without witnesses like killing, intra-ethnic‘:‘,hor
intra village-ﬁghtkihg" and severe stealing62 The court san;tions include propérty
confiscation. If thé culprif mn§ away the family would be fined. If the case is related to

bridewealtﬁ, the ac‘:cusedwis ,‘,supposed to pay a Pinyudo cow whereby the completely

62The most severe case as recogniséd by UI\{HCR and ARRA.is the st;aling of UNH(chR
donated cows, versus the refugees’ recognition of adultery with married women as the
most severe case.
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of the 'magician’. The magician is a Dinka ang Possessed by a clan divinity. 63The
work of the magician is not affected by Nuer-Dinka relationship. A severe fight in Karmi,
refugees screening centre between the Nuer and the Dinka in 1993 is a case in point when
despite the fact that there was high tension between Nuer and Dinka during that time Nuer
continued consulting him. However, the magician is not personally disengaged from
involvement. 64

If the case is beyond the Dinka magician it is sometimes referred to mut Wiu in
Lare near ’I’tang Who 1s vthe<’ éﬁ;f&ian of the spear of Wiu; the clan spear of the Gaatgankir
clan around whom the Jikany are grouped63. He is possessed by the Ngok Dinka clan-
divinity Wiu. Living on the &ibal border Setween Anywaa and Nuer he uses his influence
and divinity to niaintain:peace and social order between the two groups who regularly

consult his advice66. It is only recently that he migrated from Sudan to Ethiopia.67

63Clan divinities belong tb one clan but can move between different people. They are
believed to be transcendental of ethnicity since the spirit is supposed to migrate from one
clan/ethnic group to the other. Nuer believe that the clan divinities are usually brought
from the Dinka with raided cattle.

640nce the Dinka magician foretold that the recent killings of Ethiopian wor1'<ers in the
camp were performed by Nuer although later on it was found out that the killers were
local Anywaa. - ce

. ; - i f their own but their
65According to J.Douglas the Jikany have no ear.th master lineages o :
dominant clgnv, the Gaatgankir provides the guardians of the clan spear of WIU (1994: 74)

66Nevertheless the Anywaa do have their own’ Anywaa advisor.who is said to be
possessed by Wiu as well. He is a ni-ji (king) by the name Agade Gﬂ"a- )
67He has been exposed to several attacks by the Ethiopian government in Se;()it:}rlnbg) 1129])92
and march 1997 during which people had been killed from both the l\ft.ler]an de S SSIM
side. It is said that the government is targeting him due to his pohtxg}l :;tagv aEPRDF
member and herewith connected agitation. In march 1997 the Nuer kille oe o
soldiers after mut Wiu had been attacked by therp. :l"here was no ;le_venegace g’n e
government, according to higher command from Addis, in order to maintain p

area. '
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There are cases of denial (adultery, stealing) and sorcery68, for which refugees used to
consult him.

DeSprte havmg establlshed a court an occasronally consulting skin-believers, Nuer
stress the nnportance of self-govemance and generally prefer to settle their problems by

the guendmr (elders) The elders themselves stress their i 1mportance as conflict resolvers

"The elders are responsible for that, The children do not conduct crimes in

a host country, because to fight here means to forget our problem in

Southern Sudan We are here for security." (Elder, 1996)69

The vrllage and the ngh Court are takmg place in the court building. Both
instances are dehberatrng every day from mommg to mght while the 3rd instance in the
form of the CC only functlons exceptlonally The unique situation for the Nuer in exile
to have many drfferent clans ona spot which requires a multi-clan court is not appreciated
by everybody. One of the Judges complained that,

"In Sudan every clan has its own court in the form of a sub-chief who will
govern his country as he likes. Here this is not possible (High-Court-Judge,

PRC, 1996).
The absence of cattle and the related increase of conflicts is mentioned as the main

reason for the establrshment of the courts

"We decrded to elect a court to solve these problems, especially because we
don’t have cows here. That is why we face many problems such as

magician who had already converted to Christianity of
Interestingly enough did he consult a doctor in
dicine against his physical pain. This case

680nce somebody accused an ex-
poisoning him and planned to go to Itang.
the hospital before he left in order to get a me
shows the fluidity of Nuer values.

69Conflicts in this context are u
society.

sually symbol for weakness for the elders control of

94



kidnapping of women."(High Court member, PRC, 1996).

The majority'of allthe court-cases are those of women's abduction and adultery.
followed by d1sputes over unpa1d debts; fighting over water, stealing and polmcs as well
as a recent 1ncrease of ethmcally based fighting. 70 The court, however, does not
officially enterta1n pol1t1cal cases since it is supposed to be neutral. However, rebel polmcs
is the frame Wthh often 1nforms the s1des people take during the trial.

Concermng Nuer courts and mamage in Sudan, affinal relations were decisively weakened

in the 1980’s Then br1dewealth payments were determmed by court decisions against the
objections raised by the g1rls parents (Hutchmson 82). Contrary to this, judges in Pmyudo

have almost no 1nﬂuence on mamage Mamage depends entirely on the agreement of

bride- g1vers and takers The Judges funct1on is rather that of intermediators or reminders

of norms. It 1s the fam111es themselves who decide to loosen or break alliances for various

g v‘l\“
R

reasomns.

3. The maintenaneeof social order: Procedures and efficiency of courts and elders

The Courts in P1nyudo are funct1omng permanently as a fixed institution daily from
morning to evemng There are two court-houses, one big one for the High court and a
small one for the Supreme court and CC(Central Committee), opposite of which the prison

is situated. The compound in front of the courts is always busy, crowded wnh pe0ple

(almost excluswely men ) engaged in group discussions. The court-compound serves as

a forum for open meetmgs and discussions on general matters and court cases and as a

70See also Chapter V,2.
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| 5. Clan_elders and youngsters _..n_..wz..r court trial
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place where information are exchanged between people from different villages.71

The high court judges are available in the court from early morning up to the beginning
of the court trials around 9 am. During this time they can be consulted and will decide
whether a case is severe enough to be discussed in the court. If not, they will just give
advice to the applicant and inform him or her about what a possible court decision would
look like. If the case appears serious enough it will be transferred to one of the two
instances, according to its severity.

During the court trial, the accuser speaks first, followed by the accused, witnesses
and friends and elders. Because the court has became rather a consensus-based discussion
forum where everybody can express his ideas and views, a court case will never take less
than 3-4 hours and can last up to 3-4 days. Finally, the judges pass the verdict. The
decision could be imminent or prolonged. At times the judges ask the accused to pass the
judgement on himself, Most of the audience are clan or wider group-members and relatives
of the accuser and the accused. A general fee of 30 ETB to be paid by the accused to the
court will open a case and a fee to be paid at the end of the case by the persecuted will
terminate the court session. It is these fees which make out the judges salary. There are
fixed fees to be paid as compensations to the offended in case of injury which slightly
differ from those paid in Sudan. Broken teeth for example are only compensated to
unmarried women in the form of six cows because they will have greater problems in
finding a husband. In Pinyudo broken teeth are compensated in order to prevent fighting,
in the form of one Pinyudo cow (150 ETB). The fee is paid for both sexes, which may be
related to the shortage of women and the fact that men have greater difficulties of getting

wives, Other parts of the body are also compensated each having a fixed price. An

71See the photograph No. 5, p.107 a.
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essential difference in compensation payment occurs in case of death which is not
compensated at all in Pinyudo for two reasons: On the one hand it is impossible to come
up with the appropriate amount of cattle o to perform appropriate cleansing rituals in case
of homicide, and so far killers have never identified themsclves. In Sudan murder is
compensated in the form of either 50 cattle in times of war or 100 cattle in case of
intentional homicide. The fact that killers are not confessing in Pinyudo shows the decrease
of their Nuers belief in nueer (pollution) since homicide was supposed to be cleansed
immediately in order to avoid death, So far people in Pinyudo had been killed by guns
rather than by spears. The killers reluctance to identify and reconcile with the victims
family may be connected with their use of guns since there are different concepts of
pollution for guns and spears. This has decisively changed the concept of nucer as part

of the base for their morality 72,

According to the Nuer, despite their similar structure, the efficiency of the
Sudanese Nuer courts is much higher than that of the Pinyudo ones. The election system
as well as the verdicts passed by the latter lack efficiency. The constant replacement or re-
election of judges ‘makes it almost impossible for them to develop authority and confidence
among the Nuer. After an incident of sevefe fighting practically all court members here
exchanged without necessarily being responsible for it. After a fighting ARRA and the
EPRDF, together with 15 judges‘ (3 from each group) will visit all the villages,
imprisoning the trouble-makers, advising the people to reinstall "order’ and organise new
eléctions. A so-called peace committee consisting out of 15 new judges would be elected

and the three judges from each clan will divide themselves into village (two in number)

72For further information on an attltude change towards nueer read Sharon Hutchinson,
Nuer Dilemma, 1996. '
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and high court (one in numbe;), ARRA will give its final blessing to the "election’. In case
they disagree with somebody they will announce somebody else. This peace committee has
to install peace by solving the conflicts on the village level and will remain until the next
incident. While the judgeé are constantly exchanged, the CC, except its chairman, is much
more stable because its members are used by ARRA for information gathering concerning
the refugees situation. Fighting easily occurs in the refugee camp which prevents any sense
of continuity in the court and which decreases the authority of the judges such as they can
be exchanged into civilians any time. Furthermore ARRA can replace individuals
according to their own will. They promptly believe any accusations made by some
refugees and act by digmissing the accused in order to install peace, despite the possibility
of a false accusation73 :Apért \frorrjli the’ aﬁsér;cé of cattle, the main problem of the courts
therefore is thé électioﬂ system \;vhere judges are subjected to constant changes. In contrast
Nuer tradition’ aliows, vé gbéd judée tb rémain in his position for as long as possible. Since
the re-establishment of Pinyudo in 1993 up to March 1997 the courts and CC chainnen
have beeh replaééd 6 ‘t‘imes;‘ o:nceT in ‘1994‘, 1995, and four times in 1996: "In Southern
Sudan, if ),,01’1‘ ﬁre | g(v‘)o‘d,’ y01‘1‘ c’aryl remain in your office for 30 years." (Jdmes Gattang,
Bentiu, fRC, Mafch ‘1997’).} ‘Avs already mentioned a great part of éocial control is
supposed to come frorﬁ thé elders and people usually consult them in case of social
conflict. In Pmyudo the eld’é'r; role iﬁ social control has become an ideal rather than reality
and one elemeﬁt bf | soc‘iz;lr;c’hén‘ge is the decreasing importance of and respect towards

them. Reasons for this are threefold. One reason is connected with their loss of economic

power, the second related. to territory and the third reason lies with the influence of

and appreciated chairman "uncle Will’ was

. i epted
73 This was the case when the widely acecp eventing the Nuer from joining the SPLA

dismissed in May 1996. He was accusc.ed. of pr g (e
when Garang came to the camp advertising for recruitment.
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education as a new value competing with the elders former power of the elders. In Sudan
the elders are usually found in their luaks which symbolised their social power in the form
of cattle. 'In Pinyudo they have not much which would differentiate them from the
youngsters. The youngsters have more than the elders to give them distinctions in the form
of education. Thus, especially in Pinyudo education has furthered a power shift from
elders wealthy in cattle to educated youngsters. There is an economic equalisation between
Nuer who are beneficiaries of and dependants on levelling differences between age classes
and sexes. ‘T‘his‘causes the youngsters to loose their respect towards elders. According to
a young informant: - |
"the elders in Pinyudo have no power. They are running through a ration card just
like we do. Who has the power here are ARRA and the UN. We respect them
because they told us that this is not our country and that they will kill us if we
“misbehave’. In Pinyudo if you want a girl you just kidnap one. Then there will be
a court and you will get her or not. Your clan, in order to save face might even
contribute cattle for you74. In Sudan on the other hand you depend on elders if
you want a girl" (Macar, 22 yrs, Gajak, PRC, March 1997)
* Secondly, there is no more spatial separation between elders and youngsters in

Pinyudo.Women and men; old and young have to share a scarce territory offering no

significant spatial boundaries or room for maintaining avoidance regulations.

"Youngsters and elders are mixing here. They eat and drink t(?gett'l'er. How
can you respect an elder with whom you are drinking and eating?" (Gacar,
30 yrs, Gaajak, March 1997, PRC).

In Pihyud'o where elders neither have economic power over cattle nor over women,

because all 'pedple‘ equally depend on the UN rations elders are open to integrate

youngsters in their meetings under the tree, considering them as equal_members. They

74See appendix 1.2: the case of Moses.
99



often take youngsters advice (starting from 24 years of age) advice and exchange ideas
with them. The young men are proud to be participating in community discussions and
decisions under the tree. They define themselves as members of the intellectual circle.
Sometimes decisions depend more on them than on the elders, There 'is a growing gap
between ‘illiterate elders’ and ‘educated youngsters’, The former authority of the elders
was based on initiatiori, cultural knowledge and heroic deeds, values which for the
youngsters are secondary to education.

"Here thére is no respect. Unaccompanied minors are educated. They now

play the role of men, but they are not scarified. Their gar75 education.

"(Judge, Gawaar, 40 yrs, March 1997, PRC).76.

Education also gives the younger ones a broader insight into the political intrigues
and conflicts, some which are created by themselves, while the elders aré vulnerable to
political manipulation due to their lack of a wider political understanding. Cases occurred
where ethnic conflict created by political intrigues had been recognised as such and solved
by the young intellec‘tuals on their own while the biased and agitated elders were reluctant
to reconcile.77 The elders loss of authority creates frustration among themselves and
their wives. Many of them left the camp for Sudan in search of their formerly taken for

granted authority and power.

Hence what remains for the elders in Pinyudo is their power of biet (to curse)

i i i When its riem
75"Gar is also a symbol of manhood. It is the reason for saying v:rut (man).
falls down you kn);w that you will face many difficulties in life."(Judge, Gawaar, 40 yrs,
March 1997, PRO).

76In the context of scarification Riek Michar is often cited as an example. Despite not

being scarified he is accepted as man and leader. "He is also a man. The only thing, he

can’t do his marriage, but this his age-mates will do. "(Skin-believer, 55yrs, March 1997,

PRC).
77 For further details see chapter VI.1.2.
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78. This curse is believed to cause a swelling of the body leading to death. The notion

of biet is not clear in the refugee camp, since the belief in the power of biet varies

between the different categories of groups, During one reconciliation the bict of elders was

used as a threat in order to re-establish peace.

"Because all these elders they didn’t come here to bring disaster but to
bring peace. And whoever will disobey this peace, we have the right, you
hear the word curse: The cursing now is very near to whoever will disobey
them. None of you is born in Ethiopia, you the elders here who were born
from the.re. Such a case happens when a child disobeys his father. Then his
father might curse him. That cursing does always exist and if you disobey
these words, then cursing will happen upon you. (Machar Diu, Elder,
September, 1996, PRC).

This is suggestive of the declining power of the elders in social control. Their status
is not fully disregarded as it is shown in the peoples perception of their power to curse.
Nevertheless the Dinka magician was complaining over the general loss of power.:

"We elders are no mo‘re accepted here in the refugee camp. But elders are

the people to govern. Nobody of the young men knows how to govern.”

(Dinka magician, PRC. 1996)

The declining power of elders in governance is the result of not only that they are
less accepted but also that they are scarce, since many of them could not make the long
way to Ethiopia either having remained in Sudan or having died on the way. Nevertheless

there were incidents where the elders presence in conflict resolution was very important,

A reconciliation meeting between Gawaar and Bentiu was about to fail, because two

important elders refused to participate. Another time the elders served as intermediators

between the refugees and local ‘Anywaas. Once the tension culminated in a big fight

between the two groups which spread from Gilo river up to the camp. The elders took the

78Biet is not only limited to the Elders, but that of the elders is very strong.
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initiative. Having secured permission from ARRA to contact the Anywaa they sent a
delegation to their elders and settling the dispute. Whenever there is conflict in the camp
and some social actors may function as conflict-makers there are also social actors

functioning as peace-makers. There is generally a concern for the maintenance of peace

and stability among the majority of the Nuer,
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C CHAPTER SIX
SOCIAL DRAMAS

+ The social dramas that I will describe in the following, and which took place in and
around the refugee camp, are a result of social change, Nuer underwent in exile. While
the first part describes Nuer internal conﬁicts,‘ the second part deals with inter ethnic
conflicts between Nuer and local Anywaﬁ outside the camp. I will show how conflict
becomes less controllable due to peoples changed attitude towards cattle, blood and
homicide and demonstrate how the conflicis ‘and their causes have changed. While
formerly competition over women used to‘l‘)e a major source of conflicts politics has
become a new source of conflicts which 6verlaps with the question of women. Sometimes
the situation also affecfs the sensitivity of Nuer towards women’s issues. New sources of
conflicts are also new religious identities kas re-enforcers of clan-identity defined against
the ’other’. Hence the social dramas will‘ serve as a practical example of the effects of a
shift of power among thé Nuer as described ’in the foregoing chapters. Moreover wé will
see how Nuer networks are expanding over the Gambela region and how conflicts in Sudan
directly affect the refugees in the camp.k The social drama will also highlight how
vulnerable of the Nuér in the refugee camb are to conflicts, having lost essential parts of
their moral grounds. It will put this suséeptibility in the light of new group formations no
longer grounded on cattle transfers, but on political, economic and religous interests where
the clan is the identifying group. These new aspects of group formation affect the

controllability of these groups in times of conflict which again.increas:es vulnerability.



1."" The Social Drama Part One: An interplay of:marriage and politics

In Pinyudo there is a pattern | in tlie conﬂicts occuring in the camp. Many originate
in past conﬂicts carried over from the Sudan The source of many conflicts and the reason
for the ﬁrst major ﬁghting in the camp emanated from the war between Lou and Gaajok
m Akobo 1992 1995. 1t spilled over to the camp and evolved mtcmal dynam1sm of the
campt Th? origmal GanOK‘-LOu conﬂict was over pastures and the use of Akobo river, but
it has been‘used by various' individuals to follow up tlieirovvn oolitical and economical
interests in the refugee camp. There are also serious‘ conﬂicts created ovcr the problcms
of adultery and marriage conflicts whrch are nevertheless also partly polmcrscd

The followmg 1s an example of how 1nd1v1duals use thc shortage of women in order to

i

achieve their distinct political aim: =~
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Case :12

Politically the Gawaar divide into the three rebel factions of SSIM majority, ¢

SPLA United. There used to be a military hero from Gawaar called %?gg'l‘f;ﬁ[g\. 1;12
was ﬁrst an SPLA member and then defected to the SSIM. After two years with the SSIM
he joined the Sudanese government at the end of 1993 and re-joined SPLA by the end of
1995.. In January 1995 the SPLA under the command of Nyong attacked the SSIM in
Adjot. The attack failed and ended in the retreat of the SPLA. TP

1

Riek Michar (Bentiu) wanted to win back Nyong who refused. He was in turn executed
by Michar79 which contributed to hostility between the non-SSIM relatives of Nyong
and the SSIM Bentiu in Pinyudo. While the Bentiu mainly consist of unaccompanied
minors and elders they are facing a shortage of women. Considerations relating to cattle
bias them towards marriage from the territorially nearest group which are the Gawaar or
Fangak. Nevertheless in October 1996 the Fangak-Bentiu relation was tense because of the
Nyong and Michar incident. Bentiu were also accused of occupying most of the leading
positions in various political institutions (e.g. SSIM and S.1.C.C.). This tension culminated
in 1995 when three Gawaar women were retrieved from their Bentiu husbands by their
families after they had already been legally married and born children, This caused a
major conflict in the camp. The Bentiu felt highly provoked due to that law-break which
is taboo among Nuer in Sudan: "If this happens in our homeland, it could kill many
people."(Dawit, 28, Bentiu, August 1997, PRC) . R R TR Cx A N
The following three cases serve as background information to the understanding of the
conflict: oo e

The Protagonists: -

1. Nyachien(Gawaar), the future wife of Chuol (Bentiu) committed adultery and escape.d
to her father in Itang in may 1996 right after Chuol had completed the ﬁrst' part of .hls
bridewealth payment in the same month. Her family did not undertak: anything to bring

her back to Pinyudo. = SRR

2. 'fhe future wifei (Gaw'az‘ikr) of Mading (Bentiu)‘ was‘suddenly refused to h.im after he had
already made bridewealth payments for a period of two years. ,Madl.ng reacted by
abducting and raping the girl. This was used as an excuse for the bride-givers refusal to
release the girl so that she was also taken to Itang.

3, ‘Mar'ta (Gawaaf) and’~Moses (Ber‘ltiu)VIOVe each other and want to marry. Moses

79The death of Nyong seems to be kept secret by ih;: SPLAN such ;3 1:, ar:c;:;:yMr;::::ri,g
A . . ar w

'New Africa’ in an interview with John Garang: .\Vll iam Nyong whe

chief staff, came back to us and said, "Brothers this has been a bad mistake (to defect from

the SSIM.italics mine). (February:1997 No:349).The newspaper seems 10 pretend as if
Nyong was still alive. : '
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kidnapped Marta four times which always led to court trials.80 The girl is represented

by her brothers in-law who are relatives of Nyo
to release their women to SSIM members, yong and SPLA supporters and thus refuse

After many court cases the bridewealth demand for Marta’s relatives was 15 Pinyudo cows
(3150 ETB) Wthh. the Bemiu were willing to contribute in order to save face. Marta's in-
laws changed their mind and used Mading’s behaviour81 as an excuse for Marta’s
representatives to .refuse her to Mose in the following court trial, despite the collected 15
Pinyudo cows which would be the highest bridewealth ever paid in Pinyudo.

Repercussions:

When the CC heard that the girl of Mading was planned to be secretly taken to Itang,
Luka together with some local shurta was sent 82 to prevent her from leaving. Gabriel
Tut (Gaajak), the chief of the local Shurta unsuccessfully appealed to the EPRDF forces
to support the CC in preventing the girl from leaving. Finally he went with Luka, a CC
member from Bentiu and two Shurta’s. In the girl’s house her relative Andrew (Gawaar)
refused to release her. A group of Gawaar came and attacked Luka. They beat him until
he was unconscious, starting to chant war-songs which sensitised other Gawaar gathering
to join the fight. While the Gawaar were getting ready to fight, members of other groups
(Gaajok, Gaajak, Lou) successfully intervened as jimale (peacemakers) around 2 AM in
the night which ended the night peacefully. The next morning Gawaar again provoked the
Bentiu with their war songs  until finally the Bentiu started to fight in village 4. The
authority of the CC representatives was not accepted when they tried to intervene they
were also attacked. Only when the EPRDF forces came with guns did the fight
immediately come to an end. Five people were wounded by spears and two (Andrew
Gatkik and Gabriel Long) Gawaar were imprisoned in Agenger town.

Two days later in the afternoon there was another incident in village 4 where some Bentiu
were attacked by Gawaar and Lou. The news spread immediately to village 3, where
elders joined the fight by providing spears to young men. Other youngsters joined the fight
in 4 while the tension in village 3 was very high, not only among the Bentiu's put among
all present clans. People were running up and down bringing property anq children into
the houses while anxiously observing the road which connects village 3 w1.th 4 when the
first injured young Bentiu came running from village 4. Some of them were mtense.ly ﬁllcf‘i
with anger, screaming: "They want to destroy our camp, that’s why they make this war.

Up to 10 Bentiu were badly wounded by spears when the ﬂg}}t .t'mall.y ended with the
retreat of the Bentiu minority. This time the refugees had to wait In vain for the EP.RDF
to come, although the CC had appealed for protection several times. In the evening a

m ht and a court
80The first time he stole her they escaped to Itang where they were caug
case was held up there among the Ethiopian Gaajak Nuer. Moses clan paid two cows as

compensation. ,

81The rape of women is considered as the worst crimes. .
82There are two Dok in the CC, Lukas and Chuol. In the case they are not only involved
as neutral CC members but also as personally concerned.
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Gaajak delegation of young men came to the Bentiu in village 3 offering their support

against the Gawaar and Lou.83 The Benti . .
the fighting refused the Gaajok offer, expl;lliﬂ‘zilr:igirs. 't et to prevent an escalation of

"If this fight will take place, the Lou will kill everything, even women and

children. We don’t want this camp ¢ " .
September 1996). P to be destroyed.” (Bentiu elder, PRC,

The Bentiu immediately. offe.red the Gawaar a peace meeting which the latter refused. Then
Chuol and Luka were imprisoned by the chief of the local Shurta, by permission from
ARRA. Th"j next morning the two were released. Chuol is a leading figure in the camp
because he is the Deputy chairman of the refugees and SSIM representative. 84 Andrew
?nd Machar as well were released from the Ethiopian prison and a secret meeting was held
in thfe same night between the CC; and Andrew after which the CC invited again for a
meeting .be.tween Gawaar and Bentiu. Unexpectedly the Gawaar agreed immediately so that
reconciliation could finally take place,

The steadily rise of conflicts in exile is related to a general power shift and loss of
the belief systems which used to form the moral ground of Nuer socicty. It also relates to
the absence of family members who could wield control. There are married couples who
have no relatives in the camp. The only sanction they fear are court fines and physical
lashes. Cattle compensation does not exist and divinity plays a minor role in exile..85
Conflicts among Nuer in the refugee camp are also politically motivated by some agitators
who are agents from either SPLA or SPLA United, with the aim to destroy the SSIM

dominated camp. The same was true for the conflict between Bentiu and Gawaar which

merged not only out of a women’s shortage but also out of a political motivation. The

83 The Gajak are enemies of the Lou since a three wars whic.h took place on ttze Akobo
river between 1992-1995. The two groups take any opportunity to play out their mutual

hostilities.

84To be imprisoned in Pinyudo is a symbolic
door does not properly close. Being imprison
with loosing freedom. The shurta themselves
member and allowed Chuol to sleep in the court housc.
to the fenced compound of the prison short after sun-rise.

s not contributing to a decrease in the abduction of
the number of lashes. The consequence was that twice
Its of the lashes, while the frequency of

act. It is easy to escape the prison where the
ed is more associated with loosing face than
felt ashamed to imprison the respected CC
from where he was brought back

85Because physical punishment wa
women, the court started to increase
a young couple almost died from the resu
abductions remained the same.
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agents were SPLA-United representatives who were at the same time relatives of the girls
in want of revenge for Nyong. While Andrew was imprisoned in town ARRA found
documents dlsclosmg his identity as an agent tasked to destroy lhe camp and knll thc SSIM
representatives. It was Andrew who Prevented the Gawaar elders from reeonclhatxon with
Bentiu. He was formerly known as a troublemaker for Gawaar-Bcntlu relations by
repeatedly referring to thelr mutual hostilities, 86 After this was dxsclosed he was put
under high pressure when the CC threatened to dxsclose his 1dentuy to the other Gawaar
Wthh would end up in the expulsion from their group The Gawaar majonty is not in
favour of the destruction of the camp, especially because their majority is SSIM and when
the CC threatened Andrew of dlsclosmg his secret, he immediately co-opcrated by
.convmcmg the Gawaar elders to make a peace-meetmg whxch then took place the following
day. L

By describing this case I intended to show how conflicts are created ‘arnong‘ the
Nuer in exile and how they evolve according to their own dynamism and how conflict can
easily lead to thev destruction of Pinyudo refugee cump because of the outbreak of
uncontrollable war betWeen the clans. As we have seen the absence of traditional control
mechanisms, powerful elders, extended famlhes skin-believers and canle as well as the
presence of factronahsm in Southem Sudanese rebel movements all conmbuted to the
rising conflict in the camp. The increasing dlfficulues of controlling conﬂlct is feared by
the majority of the refugees and at the same time manipulated by agents. ‘
Conflict is also nurtured by individuals’ self-mterest whrch are often of economic,or

political character hidden by the manipulation of identities as the following case illustrates:

d, telling
"I will sent tapes to all Gawaar living abroa

d that we are in war with them. We are dominated
Nyong.(PRC.: September 1996).

86During meetings he once said:
them that the Bentiu are our enemle.s an
by Bentiu and it was Bentiu who killed our relative
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Case:13

William Wiuwal (W.W.) from the Lou clan was a camp chairman from November 1993
up to May 1995. He used the situation to embezzle relief jtems in conspiration with one
of the camp admlqlstrators. The administrator would remove goods from the store which
W.W. would sell in Gambela whereafter the two would share the profit. All transactions
were documented by receipts which were later on discovered by the refugees..

In May 1994 the conflict bptween Lou and Gaajok in Akobo had spilled over into the
refugee camp and WW tried to win the Bentiu and Fangak to his side in order to get
support against the Gaajok. In Sudan the Bentiu are close to the Fangak and the Fangak
are .close to the Lou., but neither Bentiu nor Fangak share a border with the eastern
Gaajok. W.W. manipulated this constellation by creating prejudice against Gaajak,
insulting them as Ethiopians and thus fake refugees, stealing food from the real
beneficiaries, the Sudanese Nuer. He also criticised them for not being members of the
SSIM and abused them as primitives because of their frequent internal conflicts. Soon
other -clans had built up an image of the Jikany as strangers and primitives. His
identification with the SSIM was another card W.W, used to play in order to win the
support of the Bentiu and Fangak. It was readily accepted as a proof to his honesty by
most of the elders. W.W.’s agitation contributed to the change of the scttlement pattern
from a heterogeneous to a clan based settlement which further enforced clan-identity.
While formerly most villages contained one ethnic majority and various minorities, WW,
by creating tension, hostility and conflict provoked the minorities to migrate to their clan
where they felt most secure. This was the case in village 1 and 7 from which the Lou
migrated to 3 and 4 due to conflict with the Jikany majority. He finally also convinced the
young Bentiu men and Fangak to migrate from village 3 to village 4, near the "allies’ (the
Lou settlement) short after which severe fighting broke out between Bentiu, Fangak and
Lou on the one side and Jikany on the other. The fight lasted for three days, one Gawaar
and one Lou were killed. 87 Up to today there is a latent tension and frequent fights
between the various clans who now oppose each other as larger groups. Conflicts evolve
faster due to the segmentary principle and are less controllable.

In November 1994 another fighting was instigated by a man, who worked togetl.ler with
W.W.. After the first incident, a group of eight young Bentiu intellectuals had rqahscd that
the whole conflict was initiated by W.W. for his own economic and political interest88.
They tried to counteract in order to prevent the final destructic?n of the camp. They were
in a dilemma to convince others of this fact because all were in favour of W.W.

 "We couldn’t talk about it, because anybody hearjng us could just take and
imprison us in Agenger." (Gattang, 30 yrs, Bentiu, March 1997, PRC).

| Their stratégy w;;s to first of all detach their clan members(Bentiu) from W.W. by

87According to the Nuer the killers are till living in the refugee camp up to today without

being detected.

881t was found out that he was an SPLA member.
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slowly convincing them as individuals, The majq problem was to reduce prejudice

especially that held by the elders against the Jikany. These young intellectuals succeeded

in finally winning the support of some 95% of their clan-members after which they

approached their age-mates from Gaajok, Gaajak and Lou and finally the GI's (General

Intelligence Service) of the SSIM in the camp,

"After we got our age-mates as friends we contacted the Gls. By then we
feared them and they feared us. It was very risky but finally they supported

us and we made a ﬁrst meetmg " (Malual, 29 yrs, Gaajok, March 1997,
PRC) A

The meeting consisted of 25 members of all clans mainly young but also some
elders, one member of the CC and one from the women's association, A mceting was
called and an agreement was made to fight against W.W. All members had to sign in the
style of a coup'd’état. There after they reported to ARRA about all charges against W.W,
including his corruption. A meeting took place in the church. More than 2000 pcople who
were against WW had gathered. The ARRA co-ordinator refused to exchange W.W. with
the argument that nobody could lead the refugees as good as W.W.. Neverthcless he
offered the coup-makers to join the CC They refused arguing that their revolution was
not in search for posrtrons but to get rid of W.W. On another meeting an elders delegation
ofﬁcrally apphed for his removal to the ARRA protection officer on which he replied "I
will not remove hrm unless I d1e" The next morning this protection off cer miraculously

dred of severe stomach pa1n for whrch the refugees were blamed and punished with one

month ratron-stop Another meetmg was called on which the camp co-ordmator stressed

again that he could not remove W W. due to his education and good experience in camp

admrmstratlon. The coup members decrded to finally accept the former proposal for

Posmons in the CC planmng to disclose his corrupted activities whtch then might lead to

his dismissal. "We worked for two months togethef during which he could never embezzle
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anything. We distributed all the food to the refugees and in case there was surplus we

would give it to the sick."” During this time, in September 1994, the SSIM opencd a sub-

office in Addis Abeba and all SSIM members in the camp contributed for them, which
brought food of a value of 20.000 ETB. This was left in the store. One day during

distribution fighting broke out in village 3 and all the CC members had to run there.

".It was a very strange fighting between the Lou in 3 who were attacked by
Jikany of 13. There were spears everywhere, one could not know where to
run, because the population of village 3 by that time was very high."
(Deng, 33 yrs. Lou, March 1997),

.They unsuccessfqily applied for ARRA to providc‘militias and stop the fighting
which was only promised for the next morning when all Jikany came to attack village 3.
Because: fhe cése was between Gaajok and Lou only, the Bentiu and Fangak did not
participate in the fight‘but stayed in their houses. In the meantime W.W. had made new
éllianceé. He héd. gohc; to the Anywaa villages and made friends with the militias there
Who wére né\? z;ppéari;lg at his hoﬁse.

s

"By that time our relation with the Anywaa was very bad. They got drunk
- with W.W.’s wine and then started threatening us with their guns in our

houses"

* The night after the fighting in village 3 W.W. had again invited some Anyuwaa
police men from Agenger to his house in village 4. In the morning they were intoxicated
“and ready to shoot anybody in order to protect their Nuer friend. The young educated men

from the ccC Went t6 Village 1 in order to prevent further blood-shed by warning the

Jikany not to attack the Lou once again. They went together with the drunken police-men.

When they confronted the Jikany the CC members were suddenly attacked by the
Annyuwaa police behind them who started shooting on them killing two and injuring one

6f them from behind. Aftéf this incident all the young Bentiu who tried to make peace
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were arrested by ARRA, spending seven days in prison. 89While the CC members were
in prison W.W. and his Anywaa friends took 18 undistributed barrels of oil by night and
sold them. Short after that one refugee managed to get all the reccipts showing the
corrupted transactions between W.W. and the ARRA protection officer. When W.W. got
wind of that, his fglsg a;éusations led to that persons immediate imprisonment. Together
with some 8 other Nuer he Qas taken to Gambela town prison. After the CC members
had beep relf:ased from Agenger prison they reported the case to the acting chairman. The
real chairman was not pfeseht by that time and the acting one was much more co-
operative, Which was ‘fo‘l"n’.vm.a’te for the ydung peacemakers.

"This waé bur chance. v’:l‘ﬁel‘acting chairman became our friend. We showed

him all the receipts about W.W.’s corruption and he believed us."
From that day on‘W.W.' Wés put undér house-arrest. The ARRA protection officer was
replaced and a Peé‘lc‘e“Conimittee established. All judges and the CC were exchanged.
W.W. finally applied to the UNHCR for urban transferral because his security in the camp
was no longer guaranteed. This plea was approved and he left to Addis Abeba where he

is living as urban refugee up to today.

Many elders learnt from this that clan based settlement easily creates conflict and started

to opposed it.
"Nuer will oniy fight severely as large groups against each other, but not
as small dispersed groups. " (Magok, 45 yrs, Bentiy, September 1996)

Despite the fact that many people were against a further development towards a

ri in discrimi 's bribed by W.W.: "We were
89In the prison they were again discriminated by Anywaa's t :
so thirstyl,) there was no water, until one female Anyyaa police bought seven soft-dnnl.(s
for us from our own money. When we just got the drinks another Anywaa guard came :in
and smashed all the seven bottles on uS. After that he shot several times on the ground,

insulting us."
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clan-based settlement it continued when in the beginning of 1997 Gaajok/Gaajak conflict

from Dimma refugee camp spilled over to Pinyudo and escalated.

Case 14:
. H .

The fight in Dimma during which three Gaajak had been killed by Gaajok with guns took
plac.e in 1994 . The killer, Wan Deng Palik an Ethiopian Nuer who was originally from
Nasir fled to Canada. The family of the victims had relatives in the USA who flew to
Canada and persecuted Wan Deng in November 1996, When the Gaajok in Khartoum
heard that, they poisoned a Gaajak called Chan Dak which was revenged by killing six
Gaajok in Mwua Kuac (Berhane Selam) a settlement of Ethiopian Gaajok. This again came
back to Dimma refugee camp where further two Gaajok had been killed by Gaajak in
January 1997. Finally the whole crisis swept over to Pinyudo where the Gaajok were
finally chased out from their villages 1 and 2 by Gaajak on which they reacted with
extreme hostility by attacking the Gaajak in village 3. The CC called ARRA and the
EPRDF came warning the fighters by shooting into the air when one boy from Gaajok
accidentally got killed by these bullets. So far his relatives are only planning for revenge
but have not yet undertaken further steps. A peace committee had been established in mid
February consisting of three elders from each clan as well as three from Shilluk since
when the situation had been quiet. The following chart shows the feud circulation between
the Gaajok and Gaajak:
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- Figure 2: Feug circulation between Gaajok and Gaajak

- Canada

- Berhane Selam

~ Dimma 7

As already mentioned the conflicts resulted in a further restructuring of the settlement

pattern along Clan lines which looked then as follows:

Table 2: Distribution of clans ahd ethnic groups in Pinyudo refugee camp,

March 1997 (Compare this table with table 1 on page: 35)

village No: 1 2 3 4 5 6 7 8 9 10

inhabited by | Gaajok | Gaajok [all clans|Bentiu,| Gaajak| Gaajak | Gaajak | Gaajak | Gaajak all other

clans:

+Shilluk | Gawaar, ethnic

All the Gaajok who were formerlyfli/vkihg‘lfn 4, 5, 6 and 8 have migrated to their
relatives in the villages 1 and 2 which were then overcrowded. Their former villages

looked devastated. Only one elder from Gaajok rebelled against the clan-policy and
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remained in village 5 insisting on the common origin of Jikany: "Nobody will kill me
here. We are the same people."

Unfortunately the UNHCR had organised a head-count short after the migration in
end of February. A resettlement to the old villages is therefore officially not possible.
Other SPLA agents are also agitating the Gaajok for revenge. A lot of conflicts are to be
expected in Pinyudo in the near future.

' The general development towards a clan-based settlement should not be viewed
exclusively as a result of politics. Religious affiliation, the shortage of women and
territorial background also play a role in this context. Politics played a role in the
formation of the 1 new settlement pattem but i is also a result of the nced of human beings
to form alllances As we have seen from the literature review, Nuer ally as territorial
groups from the hamlet to the blggest unit by clustering around a dominant clan. Although
dommant clans are absent in exﬂe they have consequently done the same in Pinyudo by
partly umtmg as Gaajok Gaajak or Lou clan or as temtonal unit Bentiu or Fangak while
using for example rehglon as a common value Political agitators have manipulated the

former clan identities by defining some clans as bad and stressing the need to ally along

one’s clan through conflict enforcement.

2. Some Remarks on Fighting Strategies

The principal of fighting in the camp is based on the principle of ‘emergence of

leaders from the situation’.

ganised our attack. The eldest person ofa

TR thering we or,
While we were ga g dvise on the strategy of fighting.” (young

group will take the initiative and a
man from Bentiu PRC 1996).
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The military structure of the Southern Sudanese rebel movements is hicrarchical,
frmed around so-called "leaders of war’, The refugees are attached to the various rebel
movements agd there is constant contact between them and their leaders in Sudan. The
Nuer as refugees still feel as ’néi ti naﬁdh’ as M’thér people of the people’ and hence feel
superior to the local Anywaa. Their refugeés ’status and perceived poverty has not
contributed to a loss of confidence but they nevertheless do not react upon the daily looting
and discrimination against therh by local ‘Anywaa, being prohibited to do so by their

’government’, the SSIM rebel leaders.90

’

"It is because our leaders don’t want us to fight the Anywaa, otherwise we
had killed them even with our spears against their guns. But we came as
refugees who respect the laws of the host-country" Gat Deng, 30 yrs, Lou,
March 1997, PRC) Lt ,

Alliances are made according to a segmentary principle like on the day after the

fight, which was the celebration of the foundation of SSIM. Gawaar and Bentiu came

jointly to the central village while daricing and chanting without any intentions to fight

i
|
I
}L
I

i i . Pinvudo that young Nuer men coming from
901t happened several times during my stay in Pmyl;l ! Nuir e e ooted.

Agenger were looted and beaten by Anywaa as We
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while they had severely fought with spears for Wwomen the day before.91 They explained

this behaviour with the. principle of Segmentation
VR e b spobsl . '

Sty

"It nd‘wmthéx;e WIII I.)e‘ia’ Qar against the Dinka in the

. X , i camp, all Nuer should
thgoretlcally unite Aagainst the Dinka, forgetting their disputes until the
Dinka war IS over.”. (Dawit, 29 yrs, Gawaar, September 1996, PRC).92.

' Concermng ‘th/e ‘teqnination of a fight it usually ends up with the retreat of the

losing party tO\: a new tettitory. This is partly how the Nuer migrated from the West (o the

East. Becaust; territéry is limited in Pinyudo fighting creates a change of settlement pattern

due to migratiqn'vtiq\ ones' group. The refugee administration also plays a role in the

termination of a Tight:

B

"Had we won over the Gawaar, they would have to look for a new
territory, but here in the camp there is no extra territory, here we have the
EPRDF to stop our fighting, "

91The celebration was precedented by a major fund-raising for the SSI.M.' Nuer frOfn all
clans gathered in-a big circle while two animators.were running inside the cx.rcle,
encouraging people to contribute by loud speech-singing. Some costumed and Qamted
dancers were also inside the cirlce performing theatralic fights and dz}nc.es. A rac!xo was
playing ’african’ music when one group after the oth.er. was called inside the cm;le tg
contribute money. The groups included women’s association, the CC, refugegs c:;’np <.>yt:l
in the camp, and clans. The clans which were the biggest group would stay in the circle
and dance for a while which gave the whole gathering a feast character. Many preparations
had been made for the celebration and highly decorat.ed dancers from ?111! clans w;hr:
gathering while dancing and chanting in the early morning hours all fl?ver vfi t;:lazrlnp.n by
saying: "Whoever will celebrate this day wi - 3 ; )
ce{ebfating was most probably the SPLA. The refugees’ were blttelrlg d:is;lgp::;\:lelg a}?:::
this such as they felt being denied their rights. The very celebra

strengthened the unity of the Pinyudo Nuer which is one reason for the SPLA to be against

it. ‘ . e :
* EER A (e L SR S S I . . ity in th
921t should be added that this will remain theory, because the Denka are minority in the

camp and Nuer law forbids to attack minorities.
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The case of Leila and Wakow e :

the highest level: Leila becam??lles;z;a-giei‘:iog}ei\?:lw'Eii:;(r ir:lmll;aSrz ::ngcanfm o
camp. :I‘hey got three sons together without being legally married. In 1991 me;n\%cr:t ;gglcc
to Nasir. When .the SPLA split into the Nasir and Torit faction Wakow remained with
Garang while Leila went with Riek Michar where she was appointed as a chairperson for
the 'Sopth(_:rp Sudanese women’s association in Latjor state. In 1993 she went back to
Ethiopia living as a refugee in Pinyudo while in the meantime Wakow had gone to Addis
Abeba due to the SPLA contacts with the Ethiopian government, when Leila went to visit
her "husband’. Wakow was suspicious towards her such as he had become SSIM member
and pe thus chasqd her out of her house demanding the children to remain with him. Leila
replied: "A_ccordmg to Nuer culture you have not a single right on the children!"93 and
took .her children back to Pinyudo on which Wukow reacted by following and ordering her
imprisonment in Gambela town prison94 The case was referred to the Gambela Nuer
court where it was decided that Wukow had no right in the children. Wukow by ignoring
the given Nuer order, arrested her a second time after which a second court trial was
opened on which he didn’t appear. After Leila had been released a second time, he took
his pistol in order to kill her during which he was overwhelmed by other Nuer. The pistol
was kept by Leila for the whole night until she brought it to the police station the next
morning. The Anywaa police called Wukow and advised him not to kill Leila after which
his pistol was returned to him. His next step in achieving to get his children was to take
them by force from the refugee camp which he invaded with an SPLA car. All SSIM Nuer
refugees united and jointly destroyed the SPLA car by turning it over and burning it
Wukow had to flee from the camp by taking the public bus to Gambela. 95

3. Social Drama Part Two: The Dyhamics of Inter cthnic Relations

3.1. History of Anywaa-Nuer relations

While femalé Nuer and Anywaa in Pinyudo often maintain friendly relationships
by exchanging food or borrowing brewery material, the relationship between male local

Anywaa and male Nuér refugees is ohe of tension. The Anywaa loot refugees who go to

town on their way back later than 4 p.m. They don’t allow refugees to fish in Gilo river

93He had not transferred any cow. .
" 94For which he was empowered because of his SPLA connections. .
95Despite their awareness about the case neither ARRA nor UNHCR undertook anything

to protect Leila’s right. .
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and Thata, selling the fish to refugees for the double price. The Nuer explain the problem

with the Anywaa as a continuation of pre-exile hostilities:

“Tgeﬂ‘? nywaa are bad. They don’t want peace with us. Because we used to
raid them in Sudan they try to Tevenge us now, at a time that they have

guns and we don’t."(Gadit, 28 yrs, Bentiu, July 1996, PRC.)

To geta better insight into the ADYWaa s posmon one should go back in hxstor;l
analysmg the 1mpact of the Dergue s reglme on the local population. The socialist
revolut:on destroyed a variety of °’ tradmonal’ customs which were regarded as feudal96
and many Anywaa lost thelr land to agricultural pI‘OJCCtS and the coming of 50,000 settlcrs
from the hlghlands Guns were widely dlstrxbuted by lhe Dergue as well as sold by lhe
SPLA to Anywaa and Nuer civilians Wthh mcreased the potenual in violence. The hugc
influx of refugees to the Gambela reglon startmg from 1983 affected the Anywaa
population negatxvely in terms of human rxght v101anons and economy. Many refugccs
were SPLA/M members the SPLA/M havmg been and still being supported by the
Ethloplan govemment. The relanons between the Dinka dommated SPLA and the local
Anywaa were not peaceful cattle raids, lootmg, rapmg of women and klllmgs were usual
while the Ethloplan government did httle to protect the local populanon
(Kurimoto0:1996:47). The SPLA terror contnbuted to the fonnatlon of the "Gambela
leeratxon Front" in 1980 later renamed in "Gambela s People’s leerauon Movement
in 1989 Whlch started its armed struggle agamst both the Dergue and the SPLA/M
Economxca]ly the Pmyudo refugee camp had also tremendous impact on the economy of

the AnywaasQ7 Price falls for grain dlscouraged the locals own culuvauon and changed

their food-hablts.

ystem consxsts of nyieye (nobles) and kwaari (village-
feudal by the Dergues socialist ideology.

Pinyudo.

96The Anywaa indigenous political s
headmen) which was considered as

97 A 90 kg sack of maize was available for only 5 ETB in
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As Kurimoto observed;
other food items such as tinned corned beef and fish. Porridge made of
Ty v s g i o s e O
" According to‘Kurimoto the Anywaa social end political system collapsed under the
Dergue because their subsistence economy proved in\ralid in coping with the market
economy. The locals describe the situation with the bitter statement that 'the Dergue
brought the Dinka and Nueron us’.98 g |
A massacre took place ‘on Septemi)er lllth ’1989 when the Ethiopians celebrated
their new year insisting‘ the market in the refngee eemp to be closed. Somehow the
situation escalated and an SPLA security 6fﬂcer distributed guns and ammunition to the
refugees who attacked the Anysvea militia inAgeng‘er town. They were joined by SPLA
soldiers from a base near Pinyndo. The :large village of Pinyudo was completely
demolished. Around ‘12’0 Anywaas were killed and buried in mass graves \for which 72
SPLA officers were rnade responsible. Ne efforts werek raken to compensate the losses or

reconcile the two pirrties until another incident happened o“n September 15th in Itang during
which 20 Any\r/aa | militia, 10‘ SPLA men and 5 ihighlanders were killed. Again no
reconciliation was undertakenr 1n orderto prevent ihe Anywaas from retaliating their lost
relatives énd frrends all Anywaa militie m Ga‘n’)bela’i to“rn were diszirmeq and replaced by
Nuer. ’Thrs'increase(‘i the lbcals feltk hatred to'\rarrds the government, the SPLA and the
refugees .’ Furtner conflicts emerged in May 199 l when two SPLA Nuer and two Anywaas

died after a fight which was revenged by all SPLA Nuer and villagers in the area burning

down 11 villages. After this all refugees fled back to Sudan because of the government

98Personal comrnunication with Eisei Kurimoto.
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take-over9? In AUgUSt 1991 Itang refugee camp had been re-opened when more than

thousand Nuer came and attacked Itang In want of food. During this attack 10 Anywaa
died. In January 1992 a full scale mnhtary confrontation invaded Gambela region from two
sides. The attackers were in full mllltary uniforms and equipped with rifles, mortars,
launchers and machme guns Each Broup was estimated to consist of around 1000 pcoplc
19 villages were burnt down }n_Itang and 9 in Jor. While the men were fighting against
Anywaa villagers armed with only rifles, women and children as part of the invaders were
collecting ripen maize and other food stuff, In Itang stolen maize was loaded on trucks and
thrown into the river to be collected down stream in Sudan. All domestic animals were
looted. Up to today it is not clear who exactly ordered and led this attack but there are
rumours that the newly formed Nasir fraction was involved 100 and possibly they were

due to the devastating famine the refugees underwent in Nasir.

Case:16

In July 1992 there was a first attempt of reconciliation by a Nuer prophet, called
Wutnyang who came with his White Army 101 in order to as he said ’bring peace
between the Nuer and Anywaa’. According to the Anywaas information the two groups
were arranged after their geographical setting, the Nuer on the Western and Anywaa on
the Eastern side, the highlanders interestingly enough joining the Anywaa. Wutnyang
started the gathering by saying: "I came to bring peace. Let us bless ourselves so that no
more war continues. We are all brothers, because we are all black.” Two oxen, a white
and a black one were brought and the prophet continued: "If the oxen after. being speared
fall down with the head to the East, the responsibility for the fighting “./lll be with qxe
Anywaa and if they will fall to the West it will be with the Nuer.” He sacrificed the white
oxen first which was about to fall to the Eastern side when finally turned and fell to th.e
West. The same happened to the black oxen after which Wutnyang addressed to his

99See chapter 12

100Several officers of the Nasir fraction stress that Riek Machar had (rixot b]::en m\]rfel;/gd
and if the other commanders Lam Akor and Gordon Kong were mv?]lve it shows already
the split in the Nasir fraction which later became SSIM and SPLA

101He cails his army white army in opposition to Garang's red army of child-soldiers.
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people: "You Nuer! It was your mistake."
sacrificial meat when on the same day in the a
are unclear. According to observers Nuer

EPRDF soldiers tried to stop them on which Nuer reacted by shooting all highlanders i

sight. Only those highlanders who were standing near Anywaa and the Anyw;mg them scrli':sl
were not attacked. Altogether more than 200 highlanders and 26 out of 30 EPRDF soldiers
were k1lle¢.i. The Anywaa don’t view Wutnyang as a peace-maker. They don’t differentiate
between hpn gnd other Nugr-SPLA men who were trying to eliminate the Anywaa. 102

after which he left. The Nuer shared the
fternoon a fight started for which the causes
started looting food from highlanders and

Since Wutnyang there was no incident until 1996 when new fighting emerged in Thurpam.
The refugée SCTeeﬂing ¢entr¢' Thalpani is found in the Nuer territory, where different
categories of refugeeé cdrﬁe f‘ovr régistration. Among the 'refugees’ one finds also Ethiopian
Anywaa and Nuer whoakre é]aifning Sudanese origin to achieve refugee status and access
to relief. Between 19(83;-‘1991,the S’PLA used to create problems for the local population
in the area; spgcificaily in;ﬁJékau, Itang and Abuol woredal03 104.After their
dismissal by ‘the' EPRDF m Juaé 1991 they were allowed to return in March 1996 when
they continued to causc\dismrbénces for the local population which made many of the
Ethiopian Nuer todefe;:tn t6 the SSIM. The people of Adual became divided into SPLA and
SSIM facfions and presently there is high tension in the area between local Nuer as well
as Anywaa and tl;é SPLA ‘

- The present SPLAcamp lies on a small hill in some 10 metres distance from the
refugee screening céﬁtre on thé other side of the road. There is also a police station

situated right next to the refugees, so that the latter find themselves in between two fronts,

the Ethiopian Anyivéak ’f)c‘)klice and the SPLA. In the beginning of July an Ethiopian Nuer

ncerning the local Anywaa I obtained through personal

) o o
102A11 the information + which T am very grateful.

communication with Mr. Eisei Kurimoto fo
adm in Ethiopia. 103

iving i SPLA because they are also
ite thi t of the people living in Abuol were pro becaus
Illgjrrll)‘tf:rp;ugfthttil?x?;h (;mmbeli' olf) GAHIDEN (Gambellas Peoples Liberation Movement)

representatives, which co-operates with the SPLA.

103Woreda is the sfnallest administrative unit
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from the SPLA got fhe command to kill his relative who was SSIM. Short after he
committed the murder he was caught and imprisoned by his relatives. A week later another
Nuer disappeared which immediately rose suspicions against the SPLA. As a revenge for

the dead and disappeared they decided to retaliate them for which they held the SPLA

responsible. Hence, in the night of the 23rd July a group of armed Nuer went to Tharpam

in order to attack the SPLA camp When they reached the police station a police man had
realised their commg askmg them to identify themselves on which they didn’t reply after
which the police lmmedlately started shooting which woke up the SPLA, who by assuming

the cease-fire to be’ comlng from the refugees joined the shooting. They targeted on the

3

unarmed refugees who were caught helplessly in the middle of SPLA, police and locals.
The result of one hdur of ‘shoc‘)ting were 15 killed and 13 wounded people. Out of the
killed pe0plev eights wer§ Ethidpian Anywaa from Pinyudo who had come under Sudanese
identity in ordér to achie‘vejre‘fugee status, five were Nuer refugees and two Ethiopian
police men. « |

- The news of thé | Tharpam incident reached Pinyudo the same day which caused a
high state of fear among the Nuer refugees, fearing the revenge of local Anywaa, They
were attacked by Anywaa four days after the incident on the 27th of July when in the

middle of the night some 30 Ethiopian Anywaa ambushed the feeding centre in village 20

(minority village)‘ with rhachine guns and killed one young boy. The next day the refugees

applied unsuccessfully to ARRA for security instalment by EPRDF forces. Although

UNHCR representatives were pfesent that day in the camp they were not informed by

ARRA about the events. The following night the second incident happened, Anywaa

attacked the feeding centre again and stole all the medicine. 105 Still another ‘incident

1051t was only after this incidence that EPRDF troops were based, in!the camp and started

patrolling during night time.
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happened when a young Nuer boy was found deaq ip 5 water pond on the way to lake

Thata.

By having des;ribed the history of Anywaa-Nuer relations I tried to explain present

hostilities between the two groups as well as the way conflicts dealt with between Nuer
refugees and the local population. Furthermore we haye seen the change of conflict

patterns since it is a Nuer-internal tendency from conflicts over cattle to those over

politics.

3.2.  The effect of ethnic conflict on fish trade and relations of economic exchange

in and around the camp

There is éctive fish-trade between the local Anywaa and the refugees. Some
refugees (Nuer, Dinka, Shilluk, Nubians and Anywaa), used to buy fish from local
Anywaa at lake Thaté and then re’sell it in the refugee camp as well as local Anywaa
would come to ‘the distribution‘market and sell fish. As already mentioned the Anywaa
refuse the refugees to fish in their lake and at the same time selling the fish to the refugees
for a 2-3 tinies highef price than for the locals. The refugee fish-traders are usually
dominated by Nuer and Dinka selling the fish in two main places, the distribution centre
and the village 3 markét. ny fish is sold in the small village markets. Especially during
distribution time, main market activities take place in the distribution market. The traders
of the usually crowded village 3 market will then shift to the distribution market. The local

Anywaa sell their fish to refugees or Ethiopians directly at Thata, as well as they bring it

to the fish-market in Agenger town where it is sold for a little higher price to Anywaa.

The refugees prefer buying from the lake, because it is cheaper as well as nearer to the

i local
distribution market, the most profitable place for fish-trade. The relation between
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Figure l}: The trade ralations between refugees and local Anywaa after the Thurpam incident
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The July incident in Thurpam, some 100 km far away from Pinyudo changed the
whole trade constellation. From the day on when the incident happened in Tharpam, it was
clear for the Nuer that the Pinyudo Anywaa would take revenge against them. Concerned
were not only Nuer, but any refugee with initiation marks, which included also Dinka,
because an attacker ‘could not differentiate the similar Nuer and Dinka marks. The incident
in Tharpam‘ changed the whole trade constellation in and around the refugee camp. No
Nuer or Dinka would go to Thaia any more. The only refugees who went were Nubians
and Anywaas, becéusé they were unmarked, while the Anywaa men who formerly sold
fish in the distribufion mﬁrket would now send their wives which nobody would come to
attack. The ﬁSh—trdde‘betweeﬁ Thata and the camp shifted from Thata to Agenger, all Nuer ’
traders who formerly wént to ’fhata starting to buy their fish from Agenger which shifted
the fish-market from Thdta to Agenger. In Agenger where there were few fish-traders
before, one could now find a ﬂourishing market. Many Anywaa would come from Thata

as sellers and many Nuer refugees as buyers who then would resell it in the villages and

store. The trade-constellation after the Thurpam incident hence looked as follows:
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Figure3: Trade relations between
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We have seen the type of conflicts between Nuer and the local Anywaa as well as
the interrelation of thf"f various places in the Gambela region and its sensitivity to outbreaks

of conflict. The example showed how despite the fact that ethnic relations were greatly

stressed, the traders continued their economrc activities by shifting to an open, public and

busy placef ‘where the Lpresence of the Ethiopian police, government and different cthnic
groups could serve yas an insurance for save transactions. This shift of economic
transactions shows a1so the entrepreneur shlp among refugees who are too oﬂcn dcﬁned

as pass1ve a1d recelvers as well as the resrlrence of the social system in coping wnh

changmg rea11t1es

3.3. The individual soeial actor asa bridge through ethnic conl‘llct o

Inter ethmc relattons between Anywaa and Nuer are not only bad Durmg the
1960°s bonds of fr1endsh1p had been establrshed between Anywaa and Nucr from Jekau
(Sudan) areav who were ‘commg‘ w1th their cattle for grazmg on the Baro river. They would
establish frlendshlo ‘through theexchange of goats and tobacco as presents which would
enable the Nuer to get some land for settlement. It is in this way how more and more Nucr
came to live permanently w1th the Anywaa 106 Palik Tap from Gaajok in Nasrr is one

of these Nuer Hls mother 1s from Lak and his father from Gaajok (Nasir). Palik is a

refugee. He came to replace somebody called Wauldra who used to bring refugees from

Pinyudo to Itang. 107 The way from Pinyudo to Itang leads through Anywaa territory

which is usually impossible for Nuer to pass, due to the mutual hostility with the Anywaa.

106Personal commumcatlon with Eisei Kurimoto, March 1997.

107Wuldras mother and father were Anywaa and pecause they were indebted they sold

ician, called Deng Tut Tunkuac
teir two children Wulia on? FEE 0 itihcl:I tliscl; ;?:l%llren He called Wuldra Pok (white

Bangonj in Nasir. Deng gave new names to Tunkuac, Both then became Nuer and were

ashes) Tunkuac and Agwa Pal (praying)
scarified. After they grew up in Sudan they came 10 live in Itang.
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Case:17 - . 0o

gping to Pinyudo only to collect his
his neighbour, an Anywaa chief who
to return them unless the money would

ration. One day his uncles son stole 3000 ETB from
reacted by stealing Palik’s children and refusing

be compensated. Paldk went to Pinyudo, asking the Nuer refugees for help on which a
meeting was called in t'he local.admlmstration with elders and the CC with an agreement
that the four clans Gaajok Gaajak, Bentiu and Gawaar should each contribute 500 ETB.
All in all only 50(_) .ETB were collected. This was during a time during a time when John
Garang was TeCruiting r_ef}lgees by force and many refugees wanted to flee back to Sudan,
Paldk hence decided to join Pok by bringing them to Itang. He went to Kiro the head chief
of the Pakedo region who called two kwaari (village headmen) and some elders for a
meeting on which it was agreed that nobody should attack Paliik if he would cross Anywaa
territory. In the following Paldk took 1500 refugees who were fleeing John Garang after
which he started also bringing refugees for trade. Between November 95 to June 96 he had
earned the remaining 2500 ETB to pay his debts and get his children back. Competing
with Pok Palek managed to maintain a better relation with the Anywaa by paying them
which led to the final expulsion of Pok by Kiro in February 96. Palik comments on his
relation with the Anywaa: "If there is money there is a relation. It is not the relatives
which count. "(PRC, March 1997) After the incident of Thurpam, Palik went again to Kiro
who called a big meeting with women and men whom Palik asked: "Your pecople have
been killed by our people. Is our relationship now destroyed?" and for which the Anywaa
replied: "This case is the case of the Ethiopian government and the problem of the
government of the attackers. We continue our relationship.”, after whif:h Pz.alﬁk went to
Pinyudo the next day taking some refugees to Itang who feared for their Fhlldren hvn}g
there108. From September 1996 Palik was busy with cultivation and it was only in
March 1997 that he went again, bringing Nuer living in Itang for tl.le .refugee head-
counting to Pinyudo. From this he will wait up to the next ration f'or bringing lh.em baf:k
to Itang. The Nuer in Pinyudo call him jokingly thuorbil Palek (going by food “{nh Pal:!k
or Paldk car) and he now seems to serve as a guide for refugee:s who are regnstered in
Pinyudo but living in Itang, going and coming between Itang .and Pinyudo for ration. Apart
i urity problem in the camp, including people
rom that he also takes anybody who has a security p ’

who committed homicide escaping revenge with the agenda 'money counts” as well as hlc;
takes refugee traders, generally charging each person 10 ETB. From Itang QIe traders“wni

tay in the camp while they let their children being fostered by

and food supply are better.
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proceed to Gambela to buy fish
o » 80ats or pet - .
the double price in Agenger o Pinyudo.pThtZyu:g: ;}ommodmes which they will sell for
costs them only 15 ETB. 109 119 © bus to retum 1o the camp which

109A refugee pays 40 ETB from Pinyudo to Gambela and 15 ETB, which is the official
price from Gambela to Pinyudo. The reason is that no refugee is allowed to leave the camp
without pass permit and by coming from Pinyudo they have to pass a refugee checkpoint
where this permission is checked. The checkpoint is run by Anywaa and the 40 ETB are
used for bribing them. They are paid to the bus-driver at the beginning of the journey,
who then pays for them and himself to pass that checkpoint. The bribe is paid with or
without pass permission. Coming from Gambella to Pinyudo, no pass permission is

necessary and no bribe is paid.

110The tension between Nuer refugees and local Anywaa did not effect the relations
between other refugees and local Anywaa like for example the Shilluk Mohamm.ed who
is building up a kind of fishing co-operative with some Anywaa. He brought fishing nets
from Sudan and made friends among some Anywaa in Agenger who own a boat. He

offered them to fish collectively in the Gilo river by using their boat and his nets. They
until the nets were confiscated by the

had already agreed and started for some time unt
Ethiopian government. When the zonal government in Age.nger‘ changed Mghammed was
given back his nets and he decided to restart his business with his Anywaa fn»cnds’_whp are

still willing to co-operate. -
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Lo ’CHAPTER SEVEN
I SUMMARY AND CONCLUSION

1. Summary“f“: SR

Going baCk‘to the Literature Review I want to basically summarise the points of
disagreement with Evans ‘Evya‘ns-Pritchard who viewed the Nuer through structuralist
functionalism, stressing the disjunction of descent and territorial alliances by concentrating
on the so-called ’lineage-system’ instead of the territorial alliances which are the real foci
of political action. He ‘saw Nuer idenfity as mainly expressed through the two diverging
values of 1. a ne_sfing ef descent categories frorﬁ the lineage to the clan and 2. a nesting
of territorial greups from the hamlet  to the tribe, the territorial group being maintained
through the common value of the dominant clan with whom the nesting lineages identify
themselves. His failufe‘was to see the Nuer territorial groups as agnatic aggregations by
ignoring bilateral marriage rules as Well as the adoption of outsiders for determining
territorial alliances. Because ‘Evz"ms‘-Pritchard tried to apply the principle of segmentary

lineage society he overlooked. the reality which does not show up with agnatic but

cognatic, bilateral territorial aggregations which are therefore no lineages. By overlooking

reality he ignored the haxﬁlets and their internal dynamism which is the core of Nuer life,

namely the political and social organisation on the territorial level. Moreover, by viewing

culture as something‘ sshared’ Evans-Pritchard relied on a geographically and socially

i i whole.
homogenous group of informants who became representative for Nuer society as a wh

I used the theoretical elaborations of Verdon on Evans-Pritchards *lineage-theory

| i hich
by further going into details of the Nuer descent groups thok dwiel, buth and maar whi

iti i ineages in a sense of agnatic
according to conventional definitions of lineage are NO lineag



aggregations but categorres of cognatic groups tied together through cattle transmission,
bridewealth and devolution  after deagp, Hence I showed how Verdon disproved the
existence of a 11neage System by studying the territoial as well as descent groups the latter
not being lineages and only the former following a principle of segmentation by allying
after this pr1nc1ple as m111tary groups

In Opposrtron to Evans -Pritchard Hutchmson redresses Nuer ethnography by
departing from a heterogeneous view of culture as a process which demanded a
geographical d1fferent1atlon of: Nuer society, as well as an involvement of all categories
of Nuer into fleldWOfk- By Sde{I}g also the territorial level of the societal organisation
she suggested to understand’ Nuer in view of their key media for interpersonal bonding that
are cattle (yang‘)‘ ; btood (riem) and commensuality (nyuak) rather than through the two
diverging values of descent and territory by Evans-Pritchard. Cattle through bridewealth
exchange are tying coilectivities of persons together through their blood which is social,
transgenerational and augmentative;'hence blood is creating procreative immortality Food
as the third irnportant concept is also serving as a means to confirm group ties by sharing
it. Hutchinson analysed“ho\‘x‘/ thesef fundamental concepts were challenged by external new
concepts like those of”\money(yiou), guns (rnaai) and paper (warak). Hutchinson's holistic
approach ;involx"‘es“ socra1' \ ’change ‘»‘as experienced through history and how external
influences such ‘asj‘ ‘tne‘ e)rposnre to ‘market economy, other cultures, new religions,
education and especijally‘ civil war have brought about changes in theses fundamental values

of Nuer society.. i e e e

iety i i ir made
Hutchinson categorised Nuer society into three groups on the basis of their m

ing realities:
of response ‘to the c1v11 war and their responsive strategies for changing

the
homeland, dlsplaced and exrled ‘Models for the understanding of Nuer society in

context of exile. |
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I have taken my p01nt of departure on Verdon s as well as Hutchinson's models for
the understanding of Nuer somety 1n the context of exile. The scope of the present study
is therefore to understand Nuer soc1ety in the context of being a refugee. Nuer refugees
in PRC have found 2 way of i 1n001porat1ng UN food distribution into their political and
socio-economic system that formerly based on cattle wealth and transactions. Being

reduced to dependants on UN- food dlstrlbutlon but not accepting it as a general means of

exchange they have ’Nuerzsed

1t?by ‘exchanging the UN-grain into money and
metaphorising the money w1th the runmng index’ cattle. A ’running index’ in this context

is defined as 1nst1tutlonahsed re01pe ‘which makes knowledge or meaning meaning

accountable. It is to be understoodas mstitutionalised recipe of a a social milieu for the

identification of phenomena SO that'they are known and have a place, Its continous use
confirms a world commonly known to ‘the participants and continously reproduces the

social millieu from within. In our case the running index is part of a new order which is

defined by the concept of P1nyudo ‘cow (yang Pinyudo), in the form of UN grain,

exchanged into money and is metaphonsed with a cattle term or running index. Yang

Pinyudo is by repeatedly be1ng used conﬁrmmg a commonly known world (that of cattle)

and thus contlnuously producmg a soc1a1 milieu. This use of a running index is a common

phenomena among refugees who create a new social order by trying to fit it into their own

context, constructing it out of the glven (in our case cattle) and made order (in our case

dependency on UN-relief). The runmng index’ yang Pinyudo is thus used for marriage

| the
and compensatlon payments 1 courts which are established by the refugees as part of

erged
new order as well as forum for 1ts re-negotlanon By studying this new order as emerg
and the made which is UN-

out of the given Wthh is: a cattle concePt as running index,

dergo in
grain exchanged into money. I‘tned_tO show the change Nuer society had to uncerg
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exile Where:fo erl y“ );t;‘ttiken-for-granted n
I‘]‘l l‘ | ‘ orms Connected Wilh the conc
b ‘ CPt of cattle haVC
1so ChaIlng: W

o
P A

Under the physrcal settmg I described the j Interconnectedness of the Nuer refugees
with the Gambela reglon by giving an overview of the relevant localities as well as by
introducing the Settlement patterns and its own dynamism within the camp,

In the economrc setting 1 diseussed change and its dynamism as caused by the
cattleless new order by demystlfymg the “cattle complex’. I described how the Nuer
slaughter their Catﬂe 111 a cOntext when they are neither socially nor economically relevant
for them Wthh 1s the case in ex11e whrle comparing this behaviour with the socio-
economic unportance of cattle in the homeland. By having only access to "unblessed UN-
heifers’, in the essentral sense that Nuer did not achieve them through their own buom
(power) they are soclally 1rre1evant for the establishment of enduring bonds of maar
(cognatic kmshlp), as well as they are economrcally irrelevant by being heifers which will
not give mllk before three years in a situation of severe water-shortage and the willingness
to return home before’that trme is reached I used these facts and the Nuer behaviour
towards the UN ’cettle to drsproof therr underlymg *cultural obsession’ with cattle as
described by Evans-Prrtchard Furthermore by describing the Nuer attitude towards UN-aid
and their drfferent ways of 1ncorporat1ng it into their belief system and cultural practices

I worked out the ‘varlous categorles of socral actors and their participation in the process

of negotlatmg a new order with new concepts.

1 analysed these neyv concepts as applied to the new order, regulating marriage,

kinship and rehgron :‘Fmally I further analysed the effects of UN-aid by putting forward

Nuer society and how this has created

how it has economrcally and soc1a11y "equalrsed"

% / " isation” jety is shown in the
a major shlft 1n Nuer soc1a1 relatrons Thrs equalisation of Nuer society

' : ; tion card which
fact that everybody has, the same €CONOMIC resource in the formof aUN ra
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UN and women consrdermg it as the1r social husband’

In the social settmg stud1ed Nuer copmg

-mechanisms to the 'in-suffi iciency’ of
Pinyudo cows, in
yu the creation of endunng alllances through mamage which resulted in
a

major shift in the conc
j ncept of maar from a k1nsh1p to a teritorial relation by attributing

kinship character to }71t PIHYUdO cattle are in so far insufficient as they have no blood,

Hence they-do not. form part of the bndewealth as cuuny (inherited cattle right) because

a bloodless«cattle : metaphor‘ alone can not create legalised maar (affinal-relation,

established through cattle exchange) Yang Pmyudo thus canonly be seen as compensation

for the bride- g1vers and entry to mamage but not as legal marriage, and Pinyudo marriage

officially cons1dered as kuen doar (bush marnage) or ‘emergency social order’. Doar

*
o,

(bush) hence deﬁnes anotherconcept wh1ch is evolvmg around the notion of insccurity,

instability and a place where there is no law wh1ch is how Nuer perceive the cattless exile.

It is in this sense that exrle and the concept of P1nyudo cow are considered as insufficient.

The role. of. cattle 1n the rna1ntenance of soc1al order is discussed under Conflicts and

Conflict- Resolutlon by showmg the dlfferent interpretations of different categories and

f conflict resolution

groups towards the: role of cattle w1th1n conﬂrct resolutron The area 0

is a place where wha we' have deﬁned as new order comes to its application and by

showing this I alsoitried to show the strengths and limitations of the new order. While

Pinyudo cow is used for the establlshment of an entry to martiage, it fails as a controller

because relatrves ‘are not involved in its payment. Here it is rather

of husband-wife relation
relatives of the groom and '

the border: cowswhlch are sometnnes paid by the present

that functions in terms of

handed over to the‘w1fe g1vers fam111es in the border areas
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control. In terms of conﬂlct resoluuon between Nuer groups Pinyudo cow has no mean;

in
such as it has no' blOOd\ to' resolve a conflict through a cartle sacrifice. Furthermore lhz
chapter deals with the/ courts as forums Where the new order is applied. All Pinyudo cow
transactrons are negotrated In the courts where it is mainly paid in terms of marriage,
adultery, -incest and‘ steahng The efﬂmency of courts as well as alternatives for the

maintenance. of soc1a1 order is bemg discussed by studying the change Nuer socicty

underwent in terms: of socml orgamsatlon and cultural practices.
The final chapter deSCrlbes two ’Social Dramas’, which give a practical example of how

individual actors among the Nuer create conflict for their own economic or political

interest by - hav1ng demed cattle blood and food as media for interpersonal links and

replaced it with the p011t1cal 1deology of d1fferent rebel factions and the power of money.

They nevertheless use marrlage to achreve their political and economic aims while at the

same time 1gnor1ng the basrc concepts connected with it. By describing the resulting social

drama I showed how th1s clash of concepts creates conflict, how it is experienced and tried

to be resolved. ThJS 1nterp1ay of pOllthS and marriage as shown in the first social drama
shows the great dlfficultles Nuer face on the micro level by reinstalling order, which points

to the fact that the nnportant lmk in the1r value system is or at least used to be cattle.

Despite the mcreasmg drfﬁculty of conﬂrct control this last chapter shows that the Nuer

in exile nevertheless managed to prevent themselves from internal disintegration. The

on the
second part of the s001a1 drama is another example of Nuer conflict, this time

and
macro-level w1th the outs1de group, espec1ally with the Anywaa, and geo-politics
jcro-and macro-
1nterstate—re1at10ns between Ethtopla and the Sudan. The link between mi

to that of politics.
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- 2. Conclusion

Nuer society has been grappling with the predicaments of the civil war and

incorporation into money economy. The Nuer in exile haye found a temporary solution out

of thelr present pretlicarnem by suspending values jnto the future while applying an

e SOCial‘ordgr Or temporary *bush law’ (ngwuot doar) under the running index

Pinyudo cow or yang Pi?YPdO as negotiated in the courts and other forums which serves
temporary Purposes-"ﬂDO?lrlor bush is symbolising the exile and is understood as a place
of disorder and illegality and yang Pinyudo is a bridge towards koc (a term centring
around rrotions of social harmony, Stability and social awareness), as well as a legitimacy
for the present and a pole tr) lean on. Yang Pinyudo has become a temporary norm
bridging yesterdays norms with those of tomorrow but making the latter less relevant for
today. What counts is the ‘giveri and the made order and what is debated and invested in
the court is how to sal\rage the Pinyudo camp as a place for koc The unique constellation
of many Nuer clans being present in one place and their heterogeneity in political, social
and religious terms, aé well as the power shift created through dependence on UN-ration
are thus among the factors creatmg instability in the camp. The invention of Pinyudo cattle

can not be seen as replacement of Nuer cattle and is therefore not efficient in all aspects

of Nuer life. It is mamly effective in terms of adultery and marriage payments while even

then not fully replacmg real cattle smce it is bloodless and unblessed. For inter-tribal

i jtual
conflict resolution Pinyudo cattle are of almost no use since they can not serve ri

| w cattle
purposes. Desprte sumlar conflicts occurring in Sudan the presence of at least a few ca

h can
enables reconC111at10n through cattle sacrifices and blood wealth payments whic

ity warefare and feud. In Pinyudo cases are

e of conflict in Sudan had been

never really
finalise stages of inter cornmunl

as sourc
finalised and can easﬂy reoccur Cattle or women

mechanisms centring
embedded into a moral frame W1th its own regulations and control
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compensated as well as slayers do not even 1dent1fy themselves which has created
ated stages

of latent hostility. among some groups as well as between Nuer and local Anywaa,
The concept of ruog,(adultery compensatron) has been under extreme processes of re
negotiation, some people argurng that 1t should not fall under the category of Pinyudo cow

but always be paid in real cattle There are st111 others who would argue that it should be

divided into PlIlYUdO and real cattle PHYments while some suggest a complete rejection of

ruog payments. Cases vary 1nd1v1dua11y but it could be argued that general clan internal

regulations . or behav1oura1 patterns such as terrltory becoming important means of

identification and Nuer‘:do ’1nvest more conﬁdence in people from the same territory than
from other terrltorres Hence comrng from the same place might postpone all payments to
Sudan as well as marrrage‘ became temtonally endogamous Another important change in -
terms of marriage is: the tendency to conslder brrdewealth exchange as economic resource
in times of scarcrty wh11e cattle exchange was formerly rather social than economic

exchange in order to create alhances Thus the Nuer have started to manipulate marriage

law for their own 1nterest whrch is no more that of social alliance along cattle ties but

mainly economic. ThlS becomes v1s1b1e for example in regard of the changed concept of

th
pith (honour-bearrng grfts) wh1ch was used to be grven freely but is now demanded by the

arriage became very
bride-takers and becomes a deterrmnant for marrlage Moreover marriag

' : es and there
instable due to loose affmal relatlons whrch are a product of cattleless marriag

days to somecbody
are cases where a famrly wanted to d1vorce her daughter after three day

ied husband.
offering more cattle than they galned from the recently marie




society as'a whole

By seeing ¢ -
y g ulture as a‘\ process constructed by various heterogeneous groups I have

shown the d1fferent concept57 the drfferent categories of Nuer refugees have developed

over cattle. The minors for Cxample are using catle as a "scape-goat’, making it it to their

needs on the one hand seemg cattle as brologrcal animal, source for milk and meat and on
the other: haI}d seemg 1ts absence as reason for all disorder by idealising an isolated

concept of cattle whrl at the same t1me not living with the consequences by not

mternahsmg the behavroural norms connected with it.

Asa pomt of spec1a1 1nterest I have perceived a process of "unification of descent

and terrrtory as a copmg' mechamsm or replacement for the absence of legalised maar

to 6 generatrons tred alo g cattle rlghts as estabhshed through bridewealth exchange and

devolution after death) T e Nuer in exﬂe thus consider the clan, or territorial group as

maar because maar relat1ves are not around They argue that due to the absence of blood

e considered as blood

relatives, the members of a newly 1nvented territorial category will b

relatives and thus fulfll the . obhgatlons of both ’blood’ relatives as well as of territorial

r have replaced the absent

allies. Under the premlse that soc1ety needs alliances the Nue
ement that Nuer are a kindred

with the ava11ab1e Th1s actron has further confirmed my stat
s well as it confirms Verdon's

society Where pohtrcal relatrons are terrrtorrally based a

h}’POtheses that terr1t0r1a1 nestmgs are the real foci of political action rather than putting

jtorial or clan-
stress. on descent in Evans-Pntchardran manner. The importance of territori
| ttlement pattern which evolved

alliance for Nuerfis-also conﬁrmed in the changc of se
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because the leader is from Bentru but can also g0 beyond the newly formed grou h
¥ ps in the
case of the Gawaar Who Parﬂy.‘drvrde in SPLA SPLA United and SSIM. However
political values are shared by few: educated young men and very few women who mak
B ake

their own. politico- 1nte11ectua \ ecmon t° Wthh group they want to belong to while

uneducated Nuer often are gurded by ag1tat10n by the intellectuals who are usually from

their own group. To argue that lthe d1vrsron into SPLA and SSIM is a continuance of the

Dinka-Nuer conflict. would be wrong 1n thls case since as the original divide came about

the ‘ideological questrons relatrng to the future of Southern Sudan: Should it be an

independent southern Sudan for whrch the SSIM is fighting for or just part of a secular

democratic Sudan whrch 1s the arm'of the SPLA Moreover are Nuer as well as Dinka are

present in both rebel group although there is a Dinka majority in the SPLA and a Nuer

majority in the SSIM However 1t was only later that the representatives of the movements

Dinka-Nuer conﬂrct as onefmeans among others for recruitment. The division into Nuer-

Dinka has been the creatron 'f the leaders rather than it is the main political problem of

the South. I have observed 1rn11ar processes in the refugee camp where individuals use

other conflicts lrke that of marrlage to recrurt Nuer into the SPLA. To insist on the Dinka-

Nuer. conflict as a problem wil ‘merely play into the hands of those Northerners who are

uth w1th their propaganda.

trying to 1nterna11y d1v1de the So

in exrle 1s‘ma1nly umted by sharing the same territory and depending

» Nuer socrety
rwives’ of the UN and women perceive the

on the UN. The fact that men have become
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control is represented here a Js
sa socro economlcally rather hom
ogenised com,
munity throu
gh

the economy of the ration ¢
ard It is thrs relat1ve economrc hom
ogeneity which has
created

heterogeneity in term
ity s of values and behav10ur The Nuer are compl
omplaining that eve
rybody

can go his or her own
way in a srtuat1on where the only value is th

e is the ration

absence of cattle and own | -
caprtal 1s a great
challenge to N

uer who stress the i

of ’ones own power’ (bu -
( om) in the creatron of economtc resources while own eff

wn efforts are

not required in order to get |
g UN a1d Iso the absence of cattle for marriage and sacrifi
rifices

makes life difficult and BN
partly se less. Des i :
iseless. Despite this they have mana
R ged to create a

temporary social o
rder in the mrdst of 1nstab111ty There were several cases where th
| c

institutions that a ‘ |
re supposed to protect them have farled but as the court cases have

indicated th e ‘
e majority of Nuer refugees were:very concemed and have independently

managed to ¢ ‘
g ollectively maintain ord T and stabrlrty in the camps according to their given

and new order.
This act is to be apprecrated by a socrety that is essentially thrown out of

its balance.

Once back in Sudan the ques 1on whrch 1s mamly suspended in Pinyudo will be:

ney? Meaning will people

Wi :
ill yang Pinyudo become riem (blood) or wrll 1t remain mo.

reall
y pay the brrdewealth in the form of cattle or wrll they have to continue paying cattlei-

meland has become doar (bush) and

fi
1ed money due to cattle shortages because even the ho
een the affines, belief-system and social

with

which effect will that have on the rela 1onsh1p betw

they have cattle continue to marry

Orgamsatlon in general? Or w111 the Nuer even lf
xile? The

money because they have started tl apprecrate the experrenced individuality ine

mk in terms of 'love’ as 2 principle of mate-

young generation for example has started to th

-
i
{



selection rather then being gulded by the pohtrco -social Or economic interests by their
extended famrly and some boys abduct a grrl until her family ﬁnally agrees on marriage.
Moreover cases have occurred where relatrves were not wrlhng to contribute the cattle they
were supposed to whlle belng economlcally capable to do 1t and these people will not

G

easily give up the1r new concept of economrc self-sufﬁc1ency and independence and

exchange it with the given order of collect1v1ty and dependence through cattle exchange.

Nevertheless another poss1b111ty mrght be that returmng Nuer restart marrying with cattle
by whatever means as a kmd of cultural revrvahsm and a way of counteracting their exile
experience. At a tune when tradrtronal commumtles are overwhelmed and millions are
loosmg that sense of olace and self that glves hfe a meamng, the Nuer in the refugee camp
provide one example for how communmes 1n the1r different contexts are doing their best

to hold on to therr tradrtlons to retam the1r sense of coherence
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Court Cases

1. Girls elopement, Bentlu/Gawaar
2. Killing, Lou i

Marriages

1. The case of Wolsab and Nyaklk Lou/Gaajak

Life histories




1. Court Case; Girl’s elopement Bentm/Gawaar

Participants:

Moses: - boy, Bentiu -
Nyariek: girl, Gaajak = =
Gatliyhiy: - Elder from Bentiu -

Gatbuok: -~ Elder from Bentiu -
Simon Gadit: Bentiu intellectual

Sy fRE
R T N S

Nyariek’s brothers in-law alizis: ‘relatives’; GaWa‘arﬁlll |

Mosc.as has kidnapped Nyariek for the fifth time, twice in Sudan, once in Itang and twi
in Pmyud.o refugee camps, Ethiopia. The relatives of Nyriek a’lways ret’usedg Moscv:::
almost kllle.d hnn after "he- kidnapped  their daughter in Itang. Because he is an
unaf:compamed minor his clan has so far contributed ruog for him. Now the clan has
decided to tjmally terminate the relationship between the two and force Mose to officially
refuse Nyariek in front of the court which takes place because of the fifth kidnapping, The
relatives of Nyariek on the other side have finally decided that the two should marry and
want to arrange the marriage in front of the court.

SIHS ‘

Moses: When your daughter disappeared the second time, all of you suspected me even
my relatives were not having confidence on me. I told all of you that the girl has not come
to me once he comes I would report her to you immediately. In fact when she came to me
after 4 days I reported her to you the elders. I had completely changed my mind because
I was about to be killed in Itang by you the relatives of the girl. Now I have gone back
to my study (school) and I have forgotten the girl while you are telling me to marry. How
can I marry while my three cows were lost by you my in-laws who went even to the
extend of killing me. Please, I don’t want to marry after all these tortures.

Court man: Well, you:imv:)‘vl' boy where d1d the giﬂ appear?
Mose: She was found by E)Iié of the jel‘der‘s (Gatbuk Kam).

k ot o WCI'thlS vdu;e‘s‘tion for us, the rest of the people here.
dy except you. But for you, do you
sted more than you?

Court man: Moses, I want you to ans
Whenever this girl disappears we don’t suspect apybo
think this girl has another husband whom she is intere

Moses: I don’t know’.’

— S le who represent
111Nyariek’s relatives and father are not around I plnyu;i %e’rr 1:;: rT:l’If,Ye within gawaar
her relatives are her brothérS'f in—law;‘g?{,n,e'f’f, Wh %Ch wan

rather than marrying her to Bentit:




Court man: How can you say that you don t
used to disappear in your house! Please, you
while you are still running after her. Pohce
(Moses was lashed, but still persrsted not to

Court man: You girl, your husband sa1d

£ that is 50, Why ? You have hrdden yourself without his agreement,

Nyarrek I ran away because .my sister’ S husband1 o ,
$ planmn to giv
man in Gambela, which was, arranged secretly 1 don vt %h . give me out 10 another

Court man: OK. but when you havezhrdden yourself who has di

place? scovered your hidden

Nyariek: The elder Gatl3uok.:

Court man: How did he discoyer your place?

Nyariek: Ask him!

Court man: So you want the elder Gat Buok to be lashed also’? (Laughter) (Here she is
told off for his unrespectful. behavrour towards the elder. )
OK. now your husband refused to marry you What is your decrsron?

Nyariek: Moses is not refusrng to marry”but he 1s feanng the prevrous situation, (He
fears to be killed by her famrly ) it TR ,

Court man: No! Don’t thmk about the prevrous srtuatron what we are tellmg you now is
the truth! Now talk with your. husband' T S R

'\“4(1; LR

Nyariek: Moses now ouriparents sard that we are allowed to marry and that nothmg bad
will happen agam What is your decrsron? S

B w \

Moses: My dear srster, I have been tortured 50 badly by your r
a piece of happmess that may encourage me to marfy

0 as our parents told us because even if you

elatives and I don't have

refused

Nyariek: Please Moses ‘we better d
to marry still you wrll be pumshed later .

- relatives are
Moses: Please, no ‘more talk What I have sard ther;lotulgrg Whether your
serious I will see not nowbut after sometrmes in the

im. Will that be their
Nyariek: What if somebody‘else applres and my relatlves accept him. Wi

mistake or yours" S

o ou away. You
Moses: It is therr mrstake ‘because if they- mean‘;;s“:g; ;v;(])lk: 0; rg::nty that you would
N when L krdnapped you, ! 9 Please let us respect
our parents by notp_ersis:ting’ to marty ” Whﬂe it is

19 :




Court man: Moses, please whj} ddh YO‘u‘sli’mj e

marriage here! (It followed a long discussifriytza{ gllat
whether Moses has cattle’ or not such as it is pereic
cattleless.) SHE . 1 R

you have nothing to pay for the
i Court man should not mention
‘p fCieved as an insult to caff a Nuer

Moses: All my properties Wefé’dlsp}e‘rs‘ed‘ . d i
sickup to mOW. "ot gt j ‘I'wa“:sx,Pfh,ys;c,ally tortured which made me

Court-man: OK. Moses. Now your Wif’é‘his encour
; ‘ agin
you disagree completely tell her now in front of the cc%urtg ti(a):l s;tel:}?::lltccl) x:z ::riﬂgr;b "
SEAT ur

~ house again so that all of us will hear! .

Moses: Nyariek! Please stay lnyour hOuse'Talkn ‘ .
2 0 more on marriage a '
me, because you know the reason for my behaviour. ge and don’t blame

Nyar.iek: Moses,. I am very tired if you hav‘gﬂ sunply decided that.- What can I do? I will
go with my relatives, but if any man applies T will not argue,

Moses: (with tearful eyes) OK. Do so! Because most of these péople who are claiming to
be your relatives are the very people who want'to marry you. (He is referring to the fact
that the Gawaar have decided not to marry their women to other clans any more but marry
them to their own clan members.) e o

Joseph:(Bentiu) You, girl ! You havekh‘ear'c!l fro‘nfyc‘)ur husband that he will not be able
to marry you because your relatives are not accepting you. Please, we want to finalise with
you today. Tell us frankly if ycu‘will not cause any problem again with this boy.

Nyariek: OK. It is true that thlS bfoblerh ’sh(:;uld be finalised peace:fully. I l'leard what
Moses said, but I would like to-inform you that I am pregnant in thﬁ: third month,
(Everybody is very surprised and ‘starts talking,‘tl‘le;relatives of the Nyariek seem to be

very angry). R

Nyariek’s relative: You are pregnant now?

Court man: Moses, have yc;u‘hééfd of ,Wh?t your Wi(fe said?_

RN
s

Moses: Even if she is pre’g‘néint.‘?w‘itﬁ ‘what shall I marry her while her parents have
destroyed all my things for the marriage?. e

P T S s
~Court man: You the relatives of the girl, 10W anethef prf)blem has occurred. The gir
pregnant. What shall we dQ?,‘:f L R

- AT s R ife told us that
Nyariek’s relatives: Moses! You are a very«Stronévzzyifpiiei\s,lgﬁ;yff\?: :::\:rgel personally
we have to accept whatever you are able to pay. agree on my proposal. But

. f your wife )
say that you have to marry the girl and the parents 0d¥sagreed with your father in-law. No
a 15 years old boy to

/ -, u
you had introduced your mamage,wrongly and y;ition allows even
one refuses you because you are small Our tra fore we don’t want 10

o t. There
marry. Now the girl said that she 15 ﬂgee?mQQFhS pregnat
talk any more. I think your father 1S a1‘1,v¢.:{;‘ , ,

1150 -

O e ———=




Nyariek’s relative: OK. Now you wﬁl P
pay 15 cOWs in Southern Sudan

éy“ 15 C?Ws,h??in Pinyudo and your father will

Moses: It wouldn’t be very difficult for me to pay t‘h‘ose‘,‘ 15 .

smooth, but at the present I am not in the position to manry ws if the marriage had been

¥

Court man: Mpses’ had yqu' Ezih infoﬁnatidn fﬁét,ydﬁr'Wife is éregnant?

Moses: No!

Court man: You girl, did y°“mf° m your husband that you are pregnant or not?

Lk g,

Nyariek: He knows!
Court man: You the relatives of the boy f‘what‘do" you think?

Moses relatives: Well, what the boy said, that he has nothing to pay her is true and for
us, his clans-men we may contribute four to five cows, but that will not solve the problem
since the boy himself has nothing to pay and I‘am‘ sure that he has nothing.

Court man: OK. I thought you may claim to marry since the door is open for you to
marry, but if you have nothing, no problem. You Moses, how many cows have you lost?
Moses: Three cows with 100 ETBand 6the; propertles (They were paid as ruog for the
former kidnapping.) - Pt W e e

b Pyt
1y b

Gatbuok: In fact when we discussed last time I told you that I would be very serious to
find out where this girl was and I found her in village 13 in the house of somebody which
is not of our clan. I was serious because 1 didn’t want our people to fight and kill
themselves. ‘ gt i T SR

Court man: Now you, the ' girl’s'relatives, you are §aying that Moses ;hogldstlr];ag $§
girl while her parents are not here although they Were the Ones ngw ce:an tyhi < be?
marriage. (Nyariek’s father who opposed marriage shifted to Itang) of Nyariek are not
Please let us be frank.(He is criticising the fact th?t the FCPFCS?’?mt‘VCS y

from ber clan.) o

+

IR L .' : B ur three cows were

Nyariek’s relatives: You the boy’s relatives. You rfa]sazin ginﬁ?:ry:ulture do you marry

lost and therefore marriage is not possible any mor®: eatha’lt you have nothing to pay.
for three cows? Please, don’t run from the tmthJuStsay

S | o0 opfe; what is your ¢

action on this issue?

Gatliyhiy: Please you the Bentiu _
B ' S . we don’t know W
Bentiu member: We are waiting for you £0 % :§gglethmg because.

to Say. R P ot i




get something?

‘ will g0 o my family and stay there, T wi
him, because my parents have lost his cows for marriage, (She fs stti:lrleir;ir‘gl:ong;rz:xaa?:

- Mose by playing with his Pl'lde,argumg ’tha‘t\ he denies her parents the bridewealth cattle.)

Court man: Please, if the problem of your husband is because of the three cows which
were lost .by your parents, we the court people will see into that problem. We will lck
your rc?latlves to subtract those three cows from the 15 cows which the z;re re ul afl
Tell this to your husband. ,('Il’he';court is trying to facilitate marriage for Kdose ) uestec.

Nyariek: Please Mosés, Tﬁké"'bﬁt:the CletSSthkS symbolising bri
iy Ot e clet »(’ ick ,sym olising bridewealth cattle) and sort

Moses kept quiet.

Nyariek’s relatives: Moses do you want your wife to be married by another person
together with her baby or do you want to collect your child one day? Please don’t fear
because you were tortured last time; that is the usual way of illegal marriage. (He argues
on the base of new order which implies torture for illegal marriage in Pinyudo.) I advise
you to marry your wife, because she wouldn't live without you. (It is also part of new
order. He is relativising the torture Mose experienced by considering it as a necessary law,
which may serve as a face-saver to make it more easy for him to agree on marriage with

those people who have beenr.’tprturing‘ hime.): » ' o

Moses: Please, I have talked enough Ijj‘jddh"t"h;ivg ahything.

Nyariek’s relatives: OK | W‘e‘ W1ll:‘ﬂ<)jt(“ forceyou ’to) marry, even though our daughter i.s

pregnant, but in front of the court I would like to tell you that if I see you greeting this

girl you are going to die immediately and because I know that you will not control
.amp. We are going to make

: i t in front of the
yourself you better change this camp. this agreemen
court and we will sign. You will live only if you make yourself Ngundeng the prophet.

0 s well? If something happens to this

girl now, e.g. if she gets beaten by a snake, eaten by ':my other animal c:n ;h:b\;/:iw tt}c:eylc:)t;;
house or hidden place, you will be responsible. Don t repeatedly mentio

ou in
o e Dl Tt you e vas ot st 50 B0 B 2
peace because you are a markless boy (without initiation mar )

Nyariek’s relatives: Moses, so you know ouf laws very




uer.)

Court man: First you SRS e

no cows here for y};ur (rlzgt%ihvt:; ’ §°u?v‘,111§‘.15band didn’t reject you. Don’ ,

here in Pinyudo and we will wai ou‘are going to pay ruog of one t curse him, he has

| : : Ul wait until the child is born whether ,t€°W under conception
L it is yours or not.

¥

Simon entiu),ad sine fhe co e
® ) dr_essmg thécou How many times are we supposed to pay the ruog?
g N e ‘ ruo
Court man: Twice! Once for *closin e

; ‘ g the legs’ of the girl i

time f9r the pregnancy. In case a man is insisting afte% th(deﬂoumtan?, and th? second
third time. ! S Insisting after the court decision he will pay a

Simon: OK. For somebbdy .

O wh
imprisonment.

is ‘1ns1st1ng“gfter the court, the punishment is

Cou;'t‘man: But due to other prcble‘ms we:don’t lmprlson ,‘,owy

}?:rzftnm;n: Y}:)u boy, d(_)n t feel ashamed 'b‘eCduse' ”ybur fdther is not here. Even if he were
s 1o qdy as cows inPinyudo, (New order is further stressed) you have to pay that
ruog mentioned before, but the cpurt will not punish you. (The rest of the court members

argued on this).

Nyariek’s b}'other in-law: Moses, by the Wa‘y{ Let me tell you the situation of your father
and m.other in law. Your father in-law has married only one wife, who gave birth to only
two girls. 1 have married one and the other one is the one you wanted to marry. Both,
your father and mother in-law are:very old and T am the one taking care of them. Please,
I would be: very happy to have 2 brother like you who can help me. If you had introduced
your marriage in a good manner I would be very serious to help you although you are very
small. Now the court has ended it that you have to eave the girl completely, so please
respect those aged people don’t confuse their life. (The brother in-law is inviting Moses

ina very polite and friendly way to join his family through marriage.)

i

Court man: OK. now the time has passed {et us meet tomorTow to make all the necessary

documents.

ime when you were found after
because I am your relative and
with your husband. Please,

Court man and relatives of Nyariek: You daughter, lastt

three weeks, you were brought 0 my house. 1 didn’t argue

court man at the same time. Again you have decided to escape
urt has advised you?

tell me why you did that after the cou
someone that is why 1 escaped.

anning to"'give‘ me. out t0

AL ST

Nyariek: Because you are Pl

1121 have discussed the argument 00 scar
153

ification in Ch. ?




Court man (to the police): Please‘ givé he 20 Tachsy :
court that she shouldn’t be lashed ang sherwaosks,‘hesl (Here aj

Ot lashed), : . the elders appealed 1o the

Court man: You, the girl’s relatives"""(I.':ﬁi; iS NOW the fifh 11 1.

: i Tow th :
away from yOur house to this boy. Now please what g you, L 124 J0U dasghter ran
Be very frank! T s i O nal decision on that jssue?

Court man: You the girls relatives, thié» 1s
from your home to this boy. Now please;
very frank! ‘

now th“g}‘ﬁfth time that your daughter ran away
hat is your final decision on that issue? Be

i

Nyariek’s relatives: OK. In fact we are very tired and we hfc'zve’decidéd that the boy has

to marry. No more.(New order: Bride-givers are

forcing marriage.)

Court man: You boy, you have hear& wha
marry this time. What do you think? =

‘m-}lawsl said, that you are welcome to

Moses: Be the way I was not the one' who' has hidden the girl. She escaped without
agreement with me. I have told you last time that if your daughter comes to me again that
I'would report her to you immediately and when she appeared I reported her to you at
once. That means I am not interested in marriage any longer. So please I don't want to
marry. : e ’

~ End of first part

The conclusion of the first part is that the bride-givers
cows while the bride-takers are refusing.” L
On the evening of the first trial, the Bentiu held'a meeting during which they decided to
pay the cattle in order to save face of their Bentiu clan, and not to be considered as poor.
Every clan member contributed 20 ETB until a total of 4500 ETB had been collected.
Moses was advised to apologise and accept the marriage proposal. The day after another
Bentiu who was on a marriage process with another Gawaar girl kidnapped and raped the

girl which was used as an excuse against Moses\m‘arriage by those relatives \‘vho plann:g
to marry Nyariek with somebody from their own clan. Hence the co.nstelllz(mon re:egn
on the second part of the trial, the wife-givers: rgfpslng gr}d the wife-takers accepting
marriage. G e S

msxston fnarriage with 15 Pinyudo

T el gy

Court trial second part: =~ o
Court man: OK. Today we are going to finalise the groble}r:)uz}gdp;yh;ggg%? th)e’
concerned has come. Before we start you the boy s_w‘fg‘l’gt’wes §

opening of the case. (The fee waspald) |

af;‘dl‘béise‘for ‘whatsoever mistake this b(r)n{i?f;s :‘ﬁn;‘; t;
you. I know that you don’t mean anyﬂﬁngi;when i’;;lérer?ostf(;lz:gl;:c(ge? to make Moses
because you were misapproached by the boY fost LVE- 5 cows her in Pinyudo and 15

" 1d pay 1 )
and Martha to marry on condition that the boy Sholllle : Spn{) ¢ in the position to pay 15 cOWS

Cows in Southern Sudan. Moses has told yoaur.that that was the end of our court.
in Pinyudo here and the marriage is 20t possible that

Mose’s relatives: I would like to




But we, Moses clan have decided to contribute ang . ’th
asking you to forgive us and let us discygg about the Ill)lay these 15 €ows and now we are
to relate the process and all the difficulties they faced 3’ age. (The girls relatives starteq
long time, until the court members adviseq them t comlr}x:ertx(: (l)tnsglgar. This took a very
o B S Current situation),
Nyariek’s relative I: I was not around whén‘thé 0 ook e e )
- some of my brothers have accepted the boyiisis
parents of this girl are not present here in Piﬁyudo? s

Nyariek’s relative II: Please, brother we are very 4 LA
persisting last time that Moses should marry this‘«ry ired of this problem. All of us were

: . girl although M idn’
when his clans have decided to collect for us our 15 cows f%ere iﬁsgsin(;:ggot a‘sze:;ebi?;

happy. Concerning the parents of this girl they are at Itang, i
attend the max_‘tiage ceremony here. g We w l" call them f0 come and

Nyariel’s relative I: OK. I have heard of everything you have been telling me but I insist
that no marriage should take place. I totally disagree! v v

Nyariek’s relative ITI: You Mose’s clan! Lasthtlmé "Moses has completely changed his
mind and refused to marry. How do you come again saying that you want to marry? Could
you specify the person who came up with that idea? s ot o0

Mose’s relative: The decision came from dllwt’_}{e‘j‘é‘lan members.
(Here the two people from the Nyariek’s:side were seriously arguing against the
unification of Moses and Nyariek). L

Court man: Please you the girl’s relatives! You are supposed to talk and agree before you
come to the court. We are trying to find solution to the problem. Please agree on one point
and tell us. Don’t waste our time! =~ B A L

Nyariek’s relatives II: OK. We welcorte the boy to mary! Please come and sort out the
colour of your cows! ‘- - o e el

Bentiu member: OK. Last time you told us to pay 30 cows. 15 her in Pinyudo and ls“;n
Southern Sudan. Now we the Moses clan agreed to pay you these 15 cows as follows: We
will pay seven cows this week and other eight the o;her week.

Nyariek’s relative I: Please let me tell you, the Moscs clan, even ilff ):)?cll;z:\;:g(:lfiﬁ
cows to pay here I don’t want that boy t0 marry. 1 Wpuld only ggreethazsuggestion). (Here
with another man from your clan. (All the girls relatives agree orlllo B bridewealth
there is a disagreement within the G;:iwaar Clanuget‘zi)?tm:;:e; marriage for political
and are in favour of marriage and, e

those Wi
reasons113.) ‘ ‘

o e L ing, please know that
' ur in-laws are saying, pieas>s
oot man: OK. Moses, yor fU2 hear?a;ha;é(;se, from now onwards don't have any

the court has no right to force the marr

marriage read on chapter V.

113Further explanations on the p011t1°a“easons Pngen#lng




relation with this girl! Th A

to Moses house! If you gosinehfl‘;l;nts for you Martha if you di

affer. Now you wi Lo 0Ses will re U disappear agaj .

S you will 80 with You fuily 0 5 Inmedielyan you
R greed on that),

Nyariek(crying): I will not N
gain, T know

by her own clan.)

Nyariek’s relativekI° Pleaée 1 dop’ R
. , I don’t want to see e
Moses. She has to tak ant to see that of .
reaction on Nyarieks ?n(s)zltttgos-e clothes and she mugt gog;lk:éear;lgi those clothes from
e demand t0 let her walk oi';lln;t tttlhose Tepresenting her in he:r(ma:r.demand is a direct
elders). Of the Court nakedly was not accepted lgiet.hN?v;nheless
But then Moses shoul AT R T ¢ Judges and
efused to take the clo?hgklfeba(:k the other clothes which the girl is not wearing!
gave her as presents and the Bentiu elders ﬁna??;tn g.k(tr;i N~y
: S ook them),

.

Finally Nyariek went with he’ e O ke
I daughter and Moses w
reasons for Nyariek’ : ' 0ses was not charged
Mading o rag:nt;l; ] Gr:vl:::i\;e I ;o refuse marriage were mainly 5511&21 tgfxtct(})ll;n:; ;rh?
persuade the oth girl was used by: the political agitato co
other Gawaar not to agree on the marriage STHAIOIS 85 an excuse (o

g AL g
! i

Despite R B AR

law.p Thg}l'e bf::tt glat she was pregnant, Nyariek was violently beaten by her brothers in-

ground. Por three Cll' on her head and. jumped on her back while she was lying on the

fow weeks later o ays they kept her in a small cage in which she could hardly move. A

o Sudan where Ee could see her working on the market until she was finally taken back

ruog he h she gave blrtl.1 to her and Moses child. Such as Moses did not pay any
g as no right in his child. Furthermore he decided never to go back to Sudan but

to remain in Ethiopia to finish his education.: ..

2. Court case : Killing, Lou | 4;’ e

th Nyachin after which she had an abortion
hether Nyachin is responsible for the death
ting is interesting is the discussion on
ecision to pay a physical rather than

f:;rth months pregnant Nyakoang fought wi
" tlf t\;'o days later. The court case discusses W
o € 1oetus or not. What makes this case interes

ueer (pollution) as caused by murder and the final d
a Pm}’udo cow. , TR s e

Participants: all from Lou clan o

1. Nyachin Biel, 26 yrs. '
g' Nyachin’s husband: Chuol Khor
4- Nyakoang Thurbil, 20 yrs.

- Nyakoangs husband Deng
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Peng: 1 alll LORVILLLL Hial 1he avortion wag
wife. Let Nyachin give us some ey

this properly.

Chuol Khor: I am really very sorry f(k)‘r‘“\;,zhat h
day, I found my w.ife very sick and she.was

asked her why she had not told me what hap

a fighting a'n}ong our clan. Her doctor gave me so

borted short aftir Whtiicﬁclljne;and that. therp ‘would be no problem. Neverf}?tl:lt; Lo h!m
b he came fo visi er}g and his children secretly left the camp. I was s my wife

;V : visit my wife bu.t wl?en‘I found out that he had lef£1 dvery happy
ecause it came to my mind that his wife purposely beat Nyakoang condemned him

pened she replied that she feared me to start

Deng: I evacuated my hOUSCVbeCkal‘lSFCJO.f; theb erience th h | .

; _ ad experience that we had in th

:;;lfte v;llas qxlllce attacked by the rel.atlves of Chuol and Nyachin, Nyachin ralllsoe;:? fa xy

fezresd ih vavtl ' rg\glgxtl.ge Illjert‘i’ost ctl;llld with another child by killing one of my childrcyn gI
ing between the two ladies may aggravate to the whole :

: . , clan and
Leavmg I tried to prever}t that. At the same time I knew that Chuol did not want to I(le; a:;,
a:(r)rilzi t: (?:gﬂ ?;n;); fam1g mfombers.(Deng is-very cautious to avoid hostilities in order to
: ong the Lou and therefore tries to:stress the

sons women only.) Do e 10 s.s e problem to be a problem

Court man: Of which sex was yburm &alnéged child? .o s
Chuol: My child was a malek child of 4month ‘

Court man: You Nyachin, the court will take his decision now. Do you want to say
something? e A o ‘

Nyachin: Yes. Actually I doﬁ’t'agfééj"(')n the fact t“ﬁat‘l was the one who caused.the
abortion because Nyakoang had already two abortions and this is the third one.'She might
have her own problem such as she was even suffering before we fought. Even if the court

will charge me I am not the cause!-

body because God knows all

f my abortion why should 1

Nyakoang: In fact I don’t want to create something on any
but the child did not

what we are talking. If this lady Nyachin:is not .the cause O
claim her to be the cause ? In fact I had two abortions some time ago
come out completely. I was only bleeding. e ,
Deng: Please Iv beg you tﬁe cou;t ot 't(’)w‘f‘b’rﬂﬂget"thﬁt mé Jbortion happened two days aftet
the ﬁghting! SR i 1 e D R )

| é thé cause of the abortion. How do you

Court man: You Nyakoang, you are denying 10 b



Nyakoang: Because this lady is m - : [
. Y neighbo ‘

pain before we fought and because she hadu;i}’el;g;“i that she was suffering from stomach
. . byl ‘. wWo abortiOns. C

Court man: Please you are st F e
. . gtos :
fighting with somebody who is on th(;le that you are not the cause usually when yo
14 u arc

way to die, if
eady the cause, e 0 die, if he o L0
alr y : so whether it is you or ng you are res;g:se. t()llles ;n your hand you are
i ‘ e 1ble of that crime

RN

~ Court man: There is nothing mofe tob el e
i ; . e discussed be

is not to be blamed as it was said by Nyakoang in the ;au§e qf the death. The dead person

her. | P cginning that Nyachin had attacked

Court man: You Mr. Chuol, we hay o
: ) e come to kn
Deng. Will you know tell us what is to be dope ‘abc?trz ttlif 122? ;:: ;cfu)r’(::l;:'lg;omem i
. IR . T . :

Chuol: There is one thing that I want to tell Deng - A

that she was not the cause of the abortiortfliagzgeg; '\;{ésa:?t;;;nsgﬁz with lhim was saying

are S;:;;nthft ¥:u arcz;not the cause then I don’t-want any compensalg)itogrfd(nlgi rleny gu

i’(’){l b on fhe :m. 'dOd W’l_l see 1. (ChUOIalsialsocautious to maintain peace within th:
y ne side not insisting on compensation while on the other side referring to

nueer (pollution) in case the crime would not be compensated. )

Tt.le ladies were interrogated once more‘énd'requested to tell the truth so that in the future
will not have any problems but both were insisting on their points.

Elfier: Please ;huol, be very wise to solve this problem; Why we should peacefully solve
this .p.roblem is because we don’t want‘anyﬁproblems in the future and as far as our
trqdmonal laws are concerned this kind of problem is one of murder and there are many
things to be done to make your future brigh *(The elder is also warning of nueer in case

of murder.) . e

someone who prépared a good food for his guests.

Court man: Once upon a time there was
d he gave some of it to a dog that was

When the food was taken to the guest to be serve
lying near him. Before the dog reached to the place of the food a cock saw it and rushed
Fo it. The dog also started running and when the cock saw that the dog was running it
jumped and came down on a calf. The calf jumped and crushed on 2 small child by killing
it. In this case who is to be blamed? (The analogy is here that Nuer culture associates

responsibility for a deed with the original cause even the deed was not intended.)

Elder (Gajok): Please you Deng, this ‘Ch:lld was Said to be 4 months which means that.it
was already a person. Therefore the child must be compensated. But the compensation will
not be the same with a born child. In case f eastern Nuer four cOwS should be paid.

r case, the westerm Nuer, only two
one small cow.(Here we
orders from westerm and

Elder (Bentiu): What the elder said is the truth but in ou
cattle are paid for this kind of problem, namely a small bull and
very well see how new order is negotiated‘out Qf _ﬁ}le two given

eastern Nuer.)




Chuol: Now you the court has decideg that t i

i e to it e co N
going t0 happe; af)e we going to mvite the skin—belirggzﬁiéop l\lVlll take place. If this is
in southern Sudan? (This is a continuance of negotiating orde:roas0 \svta‘:-::geg url;s as we do

Court man: No!

longer eat together if the crime will not be
Court man:(No reply) L

Chuol: If not than it will be because of thig problem ’wly{iéh\h‘a e ’

Lou that I will have to fight with Deng because he is not conviggegiiarteﬁ?: ::/)i,f:el:iwlliiinnl: ,
child. For.me I don’t want any compensation but if you think that Deng’s family will bZ
in danger if they don’t pay, let them do it. Let them pay only one cow instead of two but
 let it be a cow with four legs. (not a cow in terms of money.) (Chuol is manipulating the
law on the base of given order, by arguing that compensation is not necessary in order to
avoid conflict (made order) and at the same time arguing with the danger of nueer as part
of the given order and to finally get his cow..) ST

Deng: What I know is that whenever there is death, the relationship is not considered.
Chuol should not say that his child. should not be compensated. It should be done
according to our law. (Deng has accepted Chuols warning and is willing to pay. He even
confirms Chuol that no fighting will take place and that the compensation payments will

not affect their friendship.) .+ o Pl

The court and the aﬁdivencéva“g'rée&“that Chuol shouid pay one cow and Deng agreed. He
brought the cow five days later, after he had received his ‘ration. C ~



. APeENDxp

Marriages

1. The Case of Wolsab = "

Wolsab is a very successful bli‘sinevs;‘s., w&ﬁan iﬁ PR ‘
C. She was one of the injtj

central camp market and runs one of the most efficient restaurants i§ Egl?;): Of}t{t:

husband died some years ago, leaving her without any children due to his or her inf% ili

and due to the profitability of her market she could 3 ity

. 1bility ' fford paying bridewealth and decid
to get a wife for a widow’s marriage. She defined the marriage as an investment intol t;f‘:

labour. f0fce of thc? wife. Because. the mz.trket is getting less profitable, she plans to engage
her wife in some income generating activities of the NGO's in the refugee camp, Wolsab
‘who is Lou choose Nyakik from Gajok clan as one of the most hard ing w i

) most hard working women in
the camp. She had to cpmpete w1tl.1 men for marrying Nyakik according to the usual
procedures by approaching her at night on the backside of her house. Nevertheless the
marriage was soon agreed on by Nyakik and her parents such as nobody would be able to
afford to pay the same amount of bridewealth Wolsab could. After one months bridewealth
negotiating procedures started and the final payment of 4000 ETB and 15 cattle was
accomplished a year later. According to Pinyudo law 4000 ETB are equivalent to 12 cattle
which would make the final payment 27 cattle of which the remaining 3 will be paid in
Sudan. The border-cows were in Ankober from where a relative brought them to Nasir
after which Wolsab went there, handing them over to Nyakiks brother who immediately
invested them again in the payment of his own bridewealth. Hence kuen (marriage) was
finalised, Wolsab chose her sisters son Chuol to be the ram dieth gat (one who produces
children for others) and finally bor (wedding) was performed in July 1996. Wolsab's
conversion and active participation in the 7th Days Adventists church was not seen as a
constraint for the marriage and hence the ceremony took place in the respective church.
On the question of how Wolsab would feel in her role change from a wife to a husband
she answered: SR

) ' . ‘  , because I had no child, but now, if God
Last time, I was not happy { as a mother and a father and

wishes, my wife will have children. I will fee ; .
if T am still strong, I will continue working otherwise I will stay at home

and take care of my children, just lﬂ<e any other father," (Wolsab,
September 1996). e o
way that y’W’o‘lsab stays and sleeps in the market while

ik i k in
Nyakik and Chuol sleep in Wolsabs home-compound. Nyakik is not allowed to wor

i idered as a woman, Wolsab playing
e e oF e st who 1 becausi iﬁ: rlria(r:ﬁgf.l She simply comes t0 bring Wolsabs

the rol d who is working in the, g Wolsebs
fooc;oar(:docf:It;]aenzl lilslza:orr‘:[;ound until she leaves ba'ck home. ihi ztl)llj:) ;())rcr)ll;i ftc:)r el for
stays in the day-time in his parents house and in ‘t”he marke

passing the night together. i S

The household is arranged in such a

]sab it seems as if she had

her to MY wo Wolsab not been able

Alth ik said that nobody force d
pref:rtgg gyx?};rryszlman. On the question what had happened ha

to pay Nyakik answered: |
160



On the one side I feel petty for Wolsab and that is why I married her but on the other side, |
had she not been able to pay the bridewealth I would not have married her, and it had

been again God’s will who did not want her to have cows for marriage.(Nyakik,
September 1996, PRC) ‘

This case has shown us the mcreasing domination of economic rather than of social
considerations for determining marriage. The main reasons given for this marriage were
based on the accumulation of wealth, Wolsab arguing to need a further labour force and
the bride-givers arguing with the amount of bridewealth Wolsab was capable to pay. This
does no longer support what used to be the reason for women’s marriage, namely the duty
of a heirless father surviving daughter to marry a wife in her father’s or brother’s name
which was never mentioned as a determinant for Wolsab decision to marry Nyakik.k o '
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The folloWihg iife hxstorywas toildyw m e S S -
nglish and is pri igi i
Therefore th¢ ‘reader should excuse the quality of tlhep;lngtfi(sihhere % fhe origial verson
Il. Buo;n Mt?t Kurjoqk, Doc,~Béntiu,“"‘unéccbmpa/m;ed minor, 21 years old
edv:g:t. omIm 1;76 i Adoc ,wherc‘e T grew up until 1981 when T went to Khartoum for
! I1on. studied grade 2 and 3 in Arabic. In 1984 I went back to Bentiu and in 1986
when 1 was ten years old, I ‘Came to the bush. I knew our problem that we fight the Arabs'

hunted v:uld animals, I}ippos, giraffe or fish. We ate maize which we bought from peasants
and carried in a c'ontame}'. We had some money from our fathers or some of us sold their
goats and COws in Bentiu. I have not seen my parents since 1986, They don't know
wpether I am Z}IIVC. We have faced many difficulties on the way. We slept in the bush
without protection from the rain. Many died of malaria. In one desert we had no water for
three days. We met no people accept dead people. They were eaten by birds, because
nobody buried them. I came to Pinyudo on May 25th 1986, but the camp was not well
organised. We got 12 groups of unaccompanied minors with 12 schools. We got our ration
every 15 days. Maize, flour, beef, young chickens in tins, fish in tins, biscuits, oil,
blankets and cloths. We mixed with Nuer and Denka, because by that time we were under
one government (SPLA). We had no right to do anything by ourselves, Our camp had a
good hospital. We were studying the whole time. In weekly morning and afternoon shifts,
There was no training by that time. In 1991 we were told to go for a training in the SPLA
base in Bonga. They told us that we are very young and that in order to become military
men one day, we should go for training. We walked three days to Gambela and one day
to Bonga. There was no problem with food or water. We lived in the bush, because we
were bushmen (jidoar). In Bonga we stayed in big thatched roof houses which we build
by ourselves. We got up at 5 am and made sports up to 7. Then we would eat our
breakfast.-We were very young and they were teaching us how to use a gun, but they
didn’t give us one. After 6 months we came back to Pinyudo. The big ones of us went to
Sudan with a gun, we the small ones stayed for education. One knew that one day I would
also go, but I didn’t fear. If I dye one day I know that I dye for the liberation of the
South, because in our country some live in big houses and some live in small houses. They
- eat our share while we are sitting idle. When we asked for our right they didn’t give it to
us, that is why we are fighting. After Bonga I stayed up to 1989 in Pinyudo. I reached
grade 7 when I had to leave school for one year, because of malaria. In 1990 I wanted to
start school, but there was a quarrel in Ethiopia and Mengistu our supporter left. f\ls,o
Anywaa might have killed us, because they said that we were dictators to them. I didn’t
know what they meant when they called us dictator. I left Pinyudo on July 15th 1991. The
administrators had left and we were alone so that we decided to leave as well. :I'he SPLA
came to protect the camp and the EPRDF told us to leave. Always five villages left
together at night. When we reached Pinchalla there was no food for one month (July to
August). The Red Cross brought 60 sacs of wheat but it was not enough. So many people
died of hunger. After one month 150 sacs of wheat were dropped by the UNHCR. We got
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! captured Pinchalla. We ra ‘\‘*‘;t‘o“ different directions. Some to Buma, so
‘I%fe(;tawzzn(rieso?% Eo Nairuz, Bcpagsg‘j'}ngwere‘ 50 many, Garang told us to go to N:ilreu;.o
e reached, garang had ’_alre‘adw)( retaken Pinchalla. In May 1992 the Arabs came

us to the Nuer area in Turit, where we fought the first time with guns. We fought one year
for Riek Méchar in Turit until we went to Nasir, together with the Denka. I was in Nasir
to brl_ng. m‘y_}rel_a\ti‘yes‘ to Bentiu until I got permission to go to Ayot and my brother got
permission to'go to Bentiu. From Ayot I went to Wat, Along and back to Nasir where I
stayed for one year. T was just sitting, there was no school. Rick didn't want us to have
guns, we were all disarmed. I choose to go to the nearest place which was Ethiopia, partly
because I wanted to'get education. Because Ethiopia gave me education that is why I know
something. o e D e st

RSO FIETIN E A A T

I'came and I was told that there is no education in Pinyudo which is why I went to Dimma
for which Iy’n‘y““c‘lan contributed money."T met a friend in Dimma who solved my problem,
He registered ‘me and [ sat for entry examine. I joined the school in Mezan from 1995 at
eighth grade and went so far up to tenth grade. My future depends on my qualification.
I want to be a lawyer of business man in Sudan, if it is free. I don’t have money, that is
why I'don’t marry and also because I am studying. I will marry one day when I can give
full assistance. I don’t want to go back to the bush, because I want to learn and then
become a politician.‘?ff;I(:uwant to fight with the pen instead of with the weapon. My
grandfather Ku Jok was a sub-chief. That is why I will not have problems in marrying.
My uncle was a commander. He told me to stay here and complete my education.

3
Sl b
]
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My grandfather had four wives and four luaks, because he was a sub-chief. Now all these
cows are with my father. My uncle wrote me a letter to come to Khartoum where he is
the director of a school. He wanted me to finish my education there. But I don’t need
Khartoum. My main reason for being here is education. I go to school in Dimma, Radda
Barnen does ‘a lot for us there, the school goes up to grade 8, UNHCR, ARRA and

- DICAC gave me a scholarship to Mizan high school.

: Joseph Maiual, Bentiu, university drop-out

I was born in 1969 in Adok where I stayed for 14 years. I studied Arabic in Adok up to
fourth grade. In 1980 I went to Port Sudan where my elder brother lives to study in
English. I am the second born. In 1983 after I had finished up to the fourth grade in Port
Sudan I went back to Adok to visit my parents. Then my brother joined the rebels such
that I stayed in Khartoum with my clan members. I was working with an Arab contractor.
Later on I became laboratory technician for the same person’s factory. He was paying me
good. But it was difficult for me to work and to study. I studied in the day time and

163



worked during the night. Finally I finished high school and could join the university in
which three subjects were compulsory: Arabic, Islamic studies and English. Since 1991
aftc?r thg kor_de:r from the Ministry of Defence the medium of instruction bec;:lme Arabic

This y‘vastlffVl\;’:‘ult for all Southern Sudanese since Arabic is not our mother tongue as weli
as so-far we had always studied in English. The main problem were the Islamic studies

Sn}ce} am not a Muslim I don’t not want to study about Islam. I attended the seminar onl).l
twice in the ‘whole semester. We Southerners wanted to go to Juba university in the south
where the medium of instruction is still English. When we applied we were told that it was
ngt.poss;‘bleut‘o get a transfer from Khartoum to Juba university. From then it was very
difficult to study because the Arabs in the university were harassing us until it was no
longer possible to study there. I made an application for withdrawal for one year which
was just one semester before I was supposed to'finish my BA. I wanted nothing but
finishing my education because when our country is free one day it needs us intellectuals
to rebuild it. Thus T heard that there is the possibility of getting education in Ethiopia. I
travelled by ship to Malakal and then started the journey to Nasir. On the way I saw many
people dying. They were running from the war. ' We had to leave some of our friends who
could not make it on the road because otherwise we would dye also. We had no water and
no food. In December 1994 I reached Nasir after 19 days of travelling on foot. At Nasir
I was told that.there is no education in Ethiopia. I was desperate and wanted to go back
~ to my village in Bentiu but the road was not safe because of inter - tribal fighting between
*Lou and Gaajok. Hence, I decided to come to Ethiopia. It is now three years since I have
 been to Pinyudo refugee camp. Here in the refugee camp I am the co-ordinator of the
Radda Barnen schools. We have pre-schools as well as grade 1-4, Nevertheless, I feel I
got stuck in Ethiopia. I am thinking of going back to Khartoum or to the bush (with the

“rebels). I have not yet decided.

4

164



Lies s s359njaa sanN T

YT

het Fely TRPURIES N
 Worems o
s

IR
- -t -




B NP 11 NI OB RIS R AR
RS, Feisats

4 ;

__L_('a(tle Dance_

166

|
)

i
i
i




'

yeur after childbirth

.1. One

4

N | o

F¥IN NI
1 £ ¥

¢

i

by

i

!

P T,

- ,—'—‘1

. s
o Lo
3 »“'.4 B et 1, =
R Nt Sy,
K A
i
Werd -

BT

(R
£

i

A%
R
i

3
¥

1
:".,j.:fb{,,‘ h) e
Sl
s

RN R 3 '?lj_;“);{i\
PN AL Tt

g
e ;"'u}”’\jﬁ
Gl ‘:,“ 2

L I en Y
U 0

§

) iy
4 i’(«r

"$\ 2 1‘/)4 :.
u&'%&gf‘ !

i 4% 3
¥
i

1Y) ‘
R




e

Sy

A NG v T A "
y ».Gv.uﬂm,ff st »!4.4,...«. .WH’.WNW‘ -
s S LA 3 m

AP bt e Dl S e

T
S
Tee)

- NN Mg \
T g 7F |

o




4

01J SMIY

'pl_mpuloq Ay w




I the undersxgned declare that this thesis is my ongmal work and
that all sources of ‘material used for the thesis have been duly

acknowledged S




