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Abstract

The Muslim communities throughout Ethiopia have contributed in various felids of
human endeavor towards the development of Ethiopian society and have had a
considerable impact on its history. Among those Ethiopian Muslims who have

contributed in this way, we find Shaykh Sayyid Bura of Gata, Wollo (Sayyid al-

B#), who was a leading Sufi leader in Southern Wollo in the 18" -19" centuries.

The thesis begins with the background of the study, review of related literature,
objectives of the study and methodology. All are included in chapter one. The
objective of this thesis is to introduce Shaykh Sayyid Busra Ay Mohammed and
present nine selected Arabic manuscripts of his, with some discussion of the
geographical location and the history of his center of education and shrine in Géta,
Southern Wollo. All these are presented in chapter two. As Shaykh Sayyid Busra
was a Sufi leader, chapter three briefly discusses what Sufism is and what its role
has been in Ethiopian history. Chapter four presents in detail the biography of
Shaykh Sayyid Busrda Ay Mohammed. Chapier five is the core of the thesis; it
presents the nine selected manuscripts of Shaykh Sayyid Busra with philological

description and catalog. Finally the thesis is summarized in chapter six.
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CHAPTER ONE

INTRODUCTION

1. Background of the study

Islam in Ethiopia is a historical, social and cultural reality with a long and rich
history of’ dynamic development which reflects the country's capacity for peaceful
social integration and for enriching the diverse cultures of Ethiopian society. The
Muslim communities throughout Ethiopia have contributed in various fields of
human endeavor towards the development of Ethiopian society and have had a
considerable impact on its history.' Among those Ethiopian Muslims who have

contributed in this way, we find Shaykh Sayyid Buira Ay Mohammed of Gita

(Sayyid al-B&). He was renowned for his strict observance of orthodox Islamic
law (Sartah), reforming [ithiopian Islam by removing from it pagan beliefs and

practices which had crept in over the years. His strictness and high ethical and
religious standards aroused the jealousy and opposition not only of the traditional

leaders of ritual ceremonics, but also of the ordinary people and rural reciters of the
holy Quran. My thesis will present a philological description and catalog of nine

selected manuscripts of his.

2. Review of related literature

Few studies have been done on the contribution of Ethiopian Muslim scholars to
the development of Ethiopia and the history of its literature in the past centuries.
Recently the life and works ol some of these Muslim scholars have begun to be
studied here at the Department of Linguistics and Philology in Addis Ababa
University. Some of these recent works are B.A. or M.A. theses, especially in the

field of Philology. Of these woz'ks, a lew have dealt with the biography of Shaykh



Busra Ay Mohammad Some of these are written in modern scientific style and
some are written traditionally, Among these works, we find:

° Hussein Ahmed (1985). /slan in nineteenth-century Wallo, Ethiopia.

@ (1996). Al-Hajj Bushra Ay Mohammed, Muslim reformer,

scholar and saint of" 19th ccmu'ry Wallo. Journal of Islamic and African Studies

10:17-25.

Segge Negatu (1990). Oral tradition on miracles of Shaykh Sayyid Bushra and

the celehration of the Nawlid festivals in Géta.

e J.S. Trimingham (1963). /slam in Ethiopia.

Asnake Ali (1983). /Aspects of the Political History of Wollo: 1872-1917.

Fekadu Benga (1972). .1 Tentative History of Wollo: 1855-1908.

Al-Hajj Mohammed T3] Ad-din Ahmed {unpublished book). i lam al- ‘agbiya’
bi-hayat ‘wzama’ Cithvibyid  min al-"ulama’ wa-I- awliya’ wa-as-salihin  al-

‘islam wa-1-"asfiya’.

Muhammed Wale Ahmad (20006). kitah at-firaz dl-manqﬁi fi managibat

‘awliyva' al-mibus.

In his two works HHusscin Ahmad briefly introduces Shaykh Sayyid Busra but
presents no scientific study of his writings. Segge Nigatu in his B.A. thesis
presents Shaykh Sayyid Bus$rd's biography, his miracles, and the mawlid
celebration at Géta, where he lived. The more traditional works by Al-Haj
Muhammad Taj Ad-din Ahmad and Muhammad Wale Ahmad present only the

biography and miracles ol Shaykh Busrd. They do not discuss his literary works or
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the general literary achicvements of Ethiopian Muslim scholars. None of these

works about Shaykh Busri includes philological discussion of his literary oeuvre.

3. Objectives of the study
The aim of this study is 10 catalog nine selected manuscripts among twenty-five
manuscripts of Shaykh Busra which | have seen in the shrine of Gata, with

discussion of their gencral content. Some selected pages from each manuscript

were also photographed with digital camera.

The reason that I was only able to look at nine manuscripts among those twenty-
five is that the present cuardian ol the shrine, who has the manuscripts, did not
allow me (o examine more than these nine, which they selected for me; moreover,

they did not permit me to take photographs of all the pages of each manuscript.
Besides, they consider the manuscripts as Barakah (blessing) for Shaykh Busra,

and thus they feel it wonld be disrespectiul to his memory to photograph the

manuscripts in their entirery,

4. Mcthodology of the study

I will follow standard catloging practice in preparing my catalog of the
manuscripts. The primary data for the study are the manuscripts themselves,
supplemented by sccondary sources and interviews with family members of

Shaykh Sayyid Bushra.



Southern Wollo is the home of various ethnicities and languages. Linguists
categorize the languages of this area into two language families, Semitic and
Cushitic. Cushitic is considered as the indigenous language group in the area.’ In
southern Wollo the Oromo language is the largest Cushitic language spoken in the
southeast and western parts, and Amharic (Semitic) is the largest laﬁguage in the

highlands of the north and southwest.”

Southern Wollo is also the home of different religions and faiths. The main
religions of southern Wollo are Christianity and Islam, with Christians settled
mainly in the highlands and the lowland areas chiefly Muslim. But followers of

both religions are found in both areas.’

The economy of the area is based on agriculture and commerce: agriculture,

especially mixed farming, in rural areas and commerce in cities and towns.”

2. Islamization of Southern Wollo

Islamization in Southern Wollo had three phaseé. Scholars and traditions hold

different views on the question of how and by whom Islam was brought to
Southern Wollo. One view, held by ‘w/ama’ (local Muslim scholars), proposes that

Islam entered into Southern Wollo through the agency of Arabs who left Arabia for
political reasons and crossed the Red Sea 1o Zaila and then into present-day
Southern Wollo. Another view is that of Abba Bahrey, the author of the first
historical work about the Oromo; according to this view Islam was brought to
Southern Wollo by Sufi scholars from Argobba, in the Oromia zone of Amhara
regional state.'” The third view is that Islam spread in southern Wollo through the

migration of the Jeberti (the early Ethiopian Muslims) from the north."’
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The second phase of Islamization was the campaign of Imam Ahmed ibn Ibrahim
Al-Ghazi (Ahmed Gragn) in the 16" century. Gragn's campaign had significant
impact for the spread of Islam in Southern Wollo. Many Christians and other non-
Muslims were forced to accept Islam and at least some of them accepted Islam out
of expediency.'? In situations where outri ght coercion was not applied many were
converted through the activities of Muslim preachers who had joined Imam Ahmed

in the course of his campaign and settled in Southern Wollo to proselytize Islam."

The third phase is associated with the establishment of Sufi elements in the late
eighteenth century and the beginning of the nineteenth century. It was during this
time that Islam took on a political dimension through the support of the emerging
Oromo dynasties, which accelerated the pace of Islamization significantly. In this
process the Sufi 7arigah (mysticism of Islam) played a significant role in
providing the social infrastructure for the intellectual and cultural development of

Islam in the area."

The spread of Islam into Southern Wollo brought with it the spread of various

madahib (schools of Islamic jurisprudence). These different schools were

introduced at different times and to different degrees. Due to the absence of written
documents which might show the exact date of introduction of these schools, it is
difficult to trace their history, both in Southern Wollo and in Ethiopia in general.
Before proceeding with the historical discussion, I will briefly introduce the four

schools of Islamic jurisprudence.
3. The four Schools of Islamic Jurisprudence (madihib)

3.1. The School of Al-Hanafiyyah

3.2. The School of Al-Malikiyyah
3.3. The School of A3-Safi‘iyyah
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[brahim ibn Habib al-"Ansariyy, who was commonly known by the name of Abi

Yasuf (112-183 A.H.), and Mohammad ibn al-Hassan aé-Saybaniyy (132-189 A.H.).

3.2 The School of Al-Maiikiyyah
It was founded by Malik ibn 'Anas as-Saybaniyy. He was born in Madinah in 709

A.D. He lived and studied in his birthplace, notably under the famous Muslim
scholar Rabi“ah ar-Ra'iy. After completing his studies he wrote his school of
[slamic jurisprudence in Madinah. The teachings of his school are found in his

book Muwatta’ This book. which was the earliest collection of Hadith (prophetic

tradition), was characterized by its combination of Hadith with Islamic

Jurisprudence.

Malik used all basic Islamic sources and research methods in his school. The
unique character of his school was that he never accepted any religious decisions
without getting dalil (proof). The basic principles of this school were based on the
practices of the people of Madinah, since Malik ibn 'Anas believed that their
practices were inherite.d irom the companions of the Prophet. He died in 795 A.D.

in Madinah.

3.3 The School of A3-Safi‘iyyah

[t was founded by "Abu "Abdallah Mohammed ibn Idris as-Safi‘iyy. He was born
in Gaza in 767 A.D.. but he grew up in Mecca. He was related to Mohammed via
the prophet’s fifth grandfather "Abd al-Manat. e studied Islamic jurisprudence

under Muslim ibn Khalid Az-Zinjiyy and Sufyan ibn "Uyaynah. After that he

traveled to Madinah and there met Malik ibn "Anas. He studied Malik's school of

jurisprudence under Malik himself. After a few years with Malik he traveled to

9
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Baghdad where he met Mohammed ibn al-Hassan a$-Saybaniyy and learned the
school of Al-Hanatiyyah under him. After completing his studies in Baghdad, he
began to prepare his school of Islamic jurisprudence. His school was considered as
intermediate between the schools of Al-Malikiyyah and Al-Hanafiyyah. ’As-

Safi‘iyy was also the first to lay out the basic and general principles of Islamic

jurisprudence. His system of studying the principles of Islamic jurisprudence is

called 'Usiil al-Figh (the foundations of Islamic jurisprudence)."

'As-Safi‘iyy was the first legal scholar to write a book which was explicitly
devoted to Islamic jurisprudence as such. He presented his legal system twice, in

two books: ar-Risdlah and later al- Umm. He died in Egypt in 820 A.D. "

3.4 The School of Al-Hanbaliyyah

[t was founded by "Abu ‘Abdullah Ahmad ibrn Mohammad ibn Hanbal ibn Hilal

ibn ’Asad as-Saybaniyy. He was born in Baghdad 780 A.D. and studied in Syria,

Mecca, Madinah, and Yemen. While he was in Baghdad he studied under as-
Safi'iyy. He was characterized by his orthodoxy in Islamic jurisprudence and his
deep knowledge ol Hadith. He collected around forty thousand traditions of the

Prophet Mohammed. The principles of his school were based on the Holy Qur’an,
the Prophet Mohainmed's traditions, the legal opinions of the companions of
Prophet Mohammed etc., but -rejected the concepts of ra'y and givas (personal
opinion and analogical reasoning). His principles were not compiled in the form of

a book, partly due to his explicit dependence on Hadith. He died in 855 A.D. in

Madinah. *



3.5. Chronology of the schools

I return now to the historical discussion of Wollo. The first school of Islamic
jurisprudence to be introduced in Southern Wollo was the school of as-Safi‘iyyah.
It prevails even today in the lowlands of Wollo. Mufti Dawiad ibn Abi Bakr (died
1819 A.D.) is locally remembered as the propagator of the a§-Safi‘iyyah school. It
is related that in 1791 A.D. he traveled to Zabid in Yemen and having received his
training as a jurist in the Safi‘iyyah school, he returned to Dawway where he

established a well-known teaching center at a place called Gaddo. He thus

-----

The second school chronologically is the Hanafiyyah school, introduced into
Ethiopia by the scholar Kabir Hamza, whose ancestors originally came from
Harar.™® The school of Hanbaliyyah has had relatively little impact in Wollo. In

Wollo the school of al-Malikiyyah has the smallest number of followers, even

fewer than Hanbaliyyah.™
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CHAPTER THREE

SUFISM AND ITS ORDERS (TURUQ)

1. What is Sufism?

According to the Oxford Advanced Learner’s Dictionary, a Sufi is a member of a
Muslim group who try to become united with God through prayer and meditation
- ; ; im S0 3
by living a simple and strict life.' As to the etymology of Sufism, traditional
. . . ~ . 2

scholars have various theories. These theories are the following:

 The first theory says that the word Sufism is derived from the Arabic term a5
suffah. This term was given to the Prophet's companions who (like most typical
Sufis) were poor and spent much of their time in the mosque.

 The second theory says that the word Sufism is derived from the Arabic word

safa’ meaning "purity", implying that a Sufi is a one who is pure in heart.

® ‘The third theory says that the word Sufism is derived from the Arabic word suat
“wool”, from which the clothing of the first Muslim ascetics was made. This is

the only etymology accepted by modern linguists.

e The fourth theory says that the word Sufism is derived from the word as-saff al-
awwal, meaning the first rank. This theory implies that the Sulis are in the first
rank among the others before God (Allah). This is because of their devotion to
praising Allah.

* The fifth theory says that the word Sufism is derived from the Arabian tribe

called Sufah, which existed before the rise of Islam in Arabia. The people of

2
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this tribe devoted themselves to their various gods and paid little attention to the

lite of this world.

Sufism as a universal phenomenon in the Islamic world is a complex concept

having no simple answer as to the question of its origin. However, it is strongly

believed that Sufism came into being when Islam came into contact with the

castern and western Christian worlds. At the time when Islam began its contact

with these worlds, a significant part of Christianity was mystical in essence. This
()

had a profound impact on new converts to Islam in these parts leslamic world and

soon rooted itself in the Islamic realm, challenging the position of orthodox Islam.’

Sufism in its popular form combines both classical and local ideas. Because of its
tolerance, it is often the means by which little and great traditions come together in
harmonious balance, blending regional ideas and practices with orthodoxy, with a

: - 1
rough dominance of the latter.

The basis of Sufism is the belief that the believer who desires 1o attain communion
with Allah needs the guidance of one who is experienced in the Sufi order, one
who has been blessed by Allah on carth with the special virtue of  harakah

(benediction). Sulism has different orders called furigah (singular), avrug (plural),

literally *way’. The method of following these orders has always depended upon

the particular tendencies of the particular religious leader (Shaykh).

One of the manifestations oi’ Sufism is saint worship, in which a saint renders his
sacred barakah (benediction) 1o his followers in the form of blessing, Trimingham
regards the vencration of saints as the perpetuation of “pre-islamic sediment” in
which the Sufi saints act as a bridge between man and Allah having a striking

resemblance with the pre-Islamic rituals.” For example, elaborating the view of

14



religioﬁé oppression of the Ethiopian monarch in the second half of the nineteenth |
century, following the ideological guidance of Sufi scholars. The forceful
conversion of the Wollo Muslims to Christianity during the reign of Yohannes IV
faced a widespread revolt which was especially serious in Southern Wollo, where
Emperor Yohannes I'V personally had to intervene. The fervent opposition to the
policy of the monarch was strongly supported by shaykhs of Southern Wollo, in
which the roles of Shaykh Hussein Jibril of Warra Himano, Sayyid Busra of Gita,

Shaykh Ali Jeru of Gerado and later Haji Talha Ja‘far of Argobba were decisive. "

Socially, in Southern Wollo Qallu in particular was the center of Islamic
scholarship, which diffused to the rest of Wollo and to Ethiopia; in Southern Wollo
the Islamic centers of Dawway and Gita were the most prominent. Moreover, the
cult of Sufi saints had an impact on the social structure of Wollo society, since
social solidarity was strengthened through the redistribution of votive offerings to

the poor."!

Culturally, Sufi centers in Southern Wollo can take credit for the development of

indigenous Islamic poetry, ‘Ajami Manzumah and panegyric, through which the
life and career of the Prophet, Tawhid (Islamic monotheism), the attributes of
Paradise, and Islamic morals and ethics were and continue to be disseminated to
the people. Moreover, the area remains as a center of interaction between popular

Islam and paganism. These centers also served the Muslim proselytization of

Christian pilgrims who came to the area for social and economic reasons.

A characteristic feature of Sufism is the repetition of holy verses known as dhikr
and awrad, as a means to spiritual enlightenment. Dancing and singing typically

accompany awrad.
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2. The well-known Sufi orders (furuq)

1. Qadiriyyah

This is the oldest Sufi order. It was founded by the Iraqi Shaykh ‘Abd al-Qadir
al-Jailaniy (1077-1166 A.D.). This Sufi order first came to the eastern coast and

Horn of Africa with the advent of Muslim traders, who migrated from Hadramawt

in Yemen. In Ethiopia, it was first brought to Harar by *Abu Bakr ibn ‘Abdullah
al-’ Aydariis (died 1503 A.D.)."”

2. Sadhiliyyah (Darqawiyyah)

This order was founded by one of the descendants of Ali ibn *Abi Talib called

’Abi al-Hassan Ali ibn “Abd al-Jabbar a§-Sadhiliyy, who was born in Morocco in

1197 A.D. He toured a number of Islamic states and finally settled in Alexandria
in Egj/pt where he began preaching. Many people responded to his Islamic call.

He died in the ‘[zab desert when he was in his way to perform the Hajj to Mecca. It

is said that before his death he passed down the farigah to his successor *Abl al-

‘Abbas al-Mursi."

In Wollo the spread of this Sufi order was propagated by the Muslim scholar
Ibrahim Negash of Qallu (died 1948 A.D.). The order spread into Borana and
Begémidir largely through his efforts.”

3. ’Ahmadiyyah (’Idrisiyyah)

This tariqah was founded by the Moroccan Shaykh *Ahmad ibn “Idris al-Fasi (died
1837 A.D.). He was influenced by the Salafiyyah movement in Najd. This enabled

17



him to purify Sufism from many innovations (bid'a) and anchor it in the Holy

Qur’an and Hadith only."® This Sufi order thus contributed significantly to the

religious reformation movement that appeared in the 19" century.

This order came to Ethiopia via Somalia but it was never as strong as the others in

Wollo."”

4. Sammaniyyah

It was founded by Muhammad ibn ‘Abd al-Karim as-Sammaniyy (1718-75 A.D.).

It was introduced into Wollo by 'Amir Hussein, the grandson of the Sudanese

mystic, Shaykh Ahmad ibn at-Tayyib ibn Basir (died 1823 A.D.)."

5. Tijaniyyah

It was founded by ‘Abu al-‘Abbas Ahmad ibn Muhammad ibn al-Mukhtar at-

Tijaniyy (1767- 1815 A.D.). In Wollo it was introduced by Shaykh Habib and

Shaykh Busra of Géta.'
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CHAPTER FOUR

THE BIOGRAPHY OF SHAYKH SAYYID BUSRA AY MOHAMMAD

(SAYYID AL-BA’)

According to his manuscript titled Hadigat al-"ikhwan fi sarh fath ar-rahman wa-
ma 'rifat kayfivat al-'tman, his full name was Sayyid al-ba’ Busra ibn Sayyid Ay
Muhalﬁmad ibn  Sayyid "Abdurrahman ibn Sulyaman ibn Sayyid Waliy
Muhammad ibn Ay Ahmad ibn Sayyid Muhyaddin ibn al-"Arabiyy ibn Tamimah.
Tamimah was the daughter of Sirdj, who was the son of ’Imam ibn Sayyid Salih
ibn Masa al-Hankiyy ibn “Abdullah ibn ’Imam Yahya az-Zahid ibn Sayyid
'Imam Muhammad ibn Sayyid 'Imam Dawid ibn Sayyid "Imam "Abdullah ibn
‘Imam ibn Hassan ibn Sayyid Husayn ibn  Sayyidati Fatimah az-Zahra’ bint
Rasalillah [the Prophet Muhammad].' He was born in 1780 A.D. There are two
views on his birthplace. The guardians of his shrine say that his birthplace is Lantu
in Ifat.” However, Hussein Ahmed stated that the birthplace was Matiqaldya, also
in 1fat.’ He was born into a religious Muslim family; his father was Ay Muhammad
ibn Sayyid “Abdurrahman and his mother Radiyyah (or Mardiyyah‘ according to

some informants). Fthnically he was of Argobba origin. He grew up in an

environment where Islamic education prevailed.

When he was eight years old, he began Qur’anic studies at Amoy Melesay in
Borina under the local Muslim scholar Shaykh *Ibrahim. He was a child prodigy,
and completed and memorized the Holy Qur’an within one year. When his teacher
asked him to pronounce the Arabic letters he pronounced only the letter 2. When

his teacher ordered him to say the rest of the letters that he had learned and
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went to his enemy in the form of a hyena. But his enemy had anticipated that the
former might come to him disguised as a hyena or another wild animal. Hence, he
was always ready to protect himself from any sudden attack. Accordingly, when
the former came to the latter’s home in the form of a hyena in order to attack him,

his enemy was ready and killed him first.

After the killing, the dead man’s family appealed the case to Mufti Dawiid, and the

Mufti ruled that the killer must pay divyah to the family. According to Shaykh
Muzafar, the Mufti gave his decision based on his knowledge that both parties (the

killer and the killed) knew each other well so that both of them knew that they had
the power of transformation. However, Shaykh Buird's tutor objected to the

Mufti’s decision. The tutor said that the killer did not have to pay diyvah to the

family of the victim. This is because the killer did not kill a person but rather a
wild animal, and according to Sari'ah anyone who kills a wild animal is never
obliged to pay anything for the killing unless the animal is under the protection of
some other person. Concerning this, Hussein Ahmed said "There are no details on
the respective position taken by the two scholars on the matter."” However, from

my informant [ was able get the details on the respective positions taken by the two
scholars. Note also that Shaykh Muhayddin Ahmad, now guardian of the shrine of
Géta, disputes the story, objecting that Shaykh Bugra lived many years after Muftti

Dawlid, so that they could not possibly have met.’

After this dispute, Shaykh Busra and his tutor, accompanied by other students, left
Daway and traveled to the neighboring country of Sudan. After a journey of three
months they arrived at Omdurman. There he completed his education and received

the title Shavkh from his wtor.”

12
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In Sudan they met the head of the Sammaniyyah Sufi Tariqah, Sayyid Ahmad at-
Tayyib ibn Basir (died 1824 A.D.). He welcomed them and treated them well,
advising Shaykh Busra's tutor to settle there as a teacher and advising Shaykh
Busra to go to Sufi school for training and initiation. The Sudanese mystic became
an intimate [riend to him from that time on and revealed to him the ‘asrar (inner
secrets) of the Qadiriyyah order. He told Shaykh Busra that all that was Iiequired of
him was to retire to a cave near Khartoum in order to recite and study the
Sammaniyyah dhikr (rite) and its rituals. | had a chance to visit that cave when |
went to Sudan to collect the primary data for this thesis, but I was not allowed to

take photographs of the cave due to their great respect for it.

According to Hussein Ahmed, Shaykh Busra lived in Sudan for twenty-five years.

However, some informants told me that he is believed to have lived there only

three years; and some only say that he lived there for a long period.”

While he was in Sudan he had the chance to study a wide range of subjects, among
them geometry, surveying, Arabic grammar and literature, philosophy, logic etc.
Because of his modern secular learning, his works are especially interesting to all
who have both a religious and an academic background. This will become clear

when we look at his literary works in the next chapter.

After completing his education and training in Sudan, he traveled to Mecca to
perform the pilgrimage (Hajj) and get additional learning. There he met Sayyid
Muhammad ‘Uthman al-Mirghani, from whom he received the Khatmiyyah

tariqah. Muhammad “Uthman also entrusted him with a mission to exert his efforts

~ - . . . ~ 1)
for the cause of Islam, and gave him his blessings for success.” He returned to
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Ethiopia via Massawa and proceeded to the interior. He arrived at Sire in Tigray
where he married two local women named Béfta and Taybah, who bore him two
daughters named Maymiunah and Nafisah. Then he went to Gondar and met the
great scholar and waliyy (Saint) Shaykh Ali Gondar. It is said that Shaykh Al
prophesied that Haji Busra would finally settle in an area where the names of
persons and places began with the Arabic letter 53"."' These names (in addition to

his own name and the name of his wife Bifta) were:

The river found near his center is Borkanna

The name of the nearby plain is Bikke

e The governor ot the region was named Birru

The governor’s wife’s name was Birritu

The guardian of the shrine, Haji Muhyaddin Ahmad, composed an Amharic poem
including these names as follows:
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He lived in asceticism for 25 years;

He came by the nickname bé:'

Those who were surnamed with ba are 6:
Borkanna and Bakke make two

Birru and Birritu make four

His name Busra makes five

p o . 12
His wife Bafta makes six.

The informants implicitly indicated that Sayyid Busra preferred southern Wollo
over his own birth place because of the prevalence of religious disputes between
him and his countrymen; he even cursed the people and the land." In relation to

this, Trimingham notes that saints “were rarely... born amongst the people in

s |-

whose territory their shrines are situated.

No sooner he settled in Gita than he began an extensive program of Islamic

education and Arabic language. In this way he turned the area into an active center
of Islamic scholarship and propagation comparable with the famous one at
Dawway.” In Yemen he had a special reputation in the field of Islamic

monotheism (Tawhid); Yemeni students moving to Ethiopia were advised to take

their first course in Tawhid under his tutelage.'

During his lifetime, he produced 12,000 students including prominent Muslim

scholars of Wollo like Shaykh Sonkiyy, Shaykh Jamal ad-Din al-’Anniy etc.
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According to the guardian of his shrine, Sayyid Busra is said to have produced five
hundred books which contributed to the expansion of Islam in Wollo and in
Ethiopia in general. However, few of his books can be found today in the shrine or

in the hands of individuals.

The hagiographical source reveals the prominence of Haji Busra in the intellectual
life of the Wollo Muslims. This is because he was authorized to assemble religious
notables from all over Wollo for legal and religious discourse at Gata; this in turn
confirmed the place as the leading center of Islamic scholarship and Sayyid Busra

as the most renowned scholar in southern Wollo.

Haji Busra was considerd the most Orthodox scholar among his contemporaries in
southern Wollo; he taught in accordance with the strict interpretation of the holy
Qur’an and the Hadith. He gave especial emphasis to Tawhid; he taught the people
to refrain trom polytheism because of the widespread superstitious worship of
Gacca (incense burner), chickens, stones, and trees, which are forbidden in Islam.
In combating these, he used both peacelul and coercive means; for example, he is
said to have cut down trees which were worshipped by the people and sometimes
he went directly to the people to persuade them against polytheism.'” This indicates
the laxity and the prevalence of pagan rites in the religious life of southern Wollo
at his time. Moreover, it shows the weak hold of Orthodox teaching in the area. He
condemned the admiration of Chat, which paradoxically became the instrument of
Du'a’ (prayer) among his descendants and successors. He said: “Char 1s useless
because some people. il they pray and chew, will stop at the moment of spitting it
out.”" His reason for saying this is that some Muslims venerated Chat and

believed that chewing it actually enhanced the effectiveness of prayer.
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During his lifetime, he did not chew char and discouraged others around him from
chewing it. Moreover, he did not allow drums in any Islamic ceremonies in Gita

because he considered it as a musical instrument. His strictness and high ethical
and religious standards aroused the jealousy and opposition not only of the
traditional clerics (Qalleca) and the rural reciters of the Qur’an, but also of the
exorcists, whose activities he also condemned. On the other hand, some of the
contemporary chiefs, such as Birru Lubo of Qallu and the chiefs of Albukko and
Daway, held him in much awe and respect. He was on especially good terms with

‘ . 19
Birru, who attended to his needs and requests.

Miracles of Al-Haji Busra

Saints are men who are believed to be chosen by God during their lifetime and who
continue after their death to provide a link between God and the material world
through their barakah (miraculous power), which enables them to contact the
esoteric world.” it is believed that they truly have the power to work miracles. The

Orthodox view, on the contrary, condemns “miracle working” as a heretical belief
and practice, arguing that nowhere in the holy Quran and Hadith did Allah make

. . . . . . G we
the working ol miracles a stipulation for being Waliyy.

Al-Haji Busra is believed to have performed many miracles that made him popular
among his descendants and followers. Interestingly, his miracles have a striking
resemblance with the miracles or Mu jizar of the prophets in the holy scriptures of
Islam, which in turn casts doubt on their authenticity. Indeed, nothing is written
about his power of working miracles nor do Muslim scholars present the miracles
of Haji Budra in an exaggerated way; rather, it is the belief of the ignorant masses
and the guardians of the shrine. Most of these miracles have been collected from
devotees in different parts of Wollo by the present guardian regardless of their

authenticity and the social background of the informants. Therefore, as
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Trimingham pointed out in general, few of the miracles of IHaji Busra seem
convincing and many of them are either deformed or exaggerated accounts

fabricated by the followers of the saint.”> However, it is through his miracles

passed from generation to generation that the shrine of Gita continues Lo exist.

Nobody in Gita feels he has a right to speculate over the miracles; rather, they

accept them blindly as if they really happened. The followers of Haji Busra believe
that the saint truly worked miracles during his lifetime and even after his death.

Some of these are listed as follows:

—_—

. Restoring the dead to life: This includes both humans and animals.

8]

. The myth of fire: It is wideiy believed that things and humans that have either

been touched by Haji Budrd or have arrived in the place of the saint cannot be

harmed by hell fire.

3. Conversing with angels

4. Power of levitation: The ability to rise and float in the air without any physical

support.

5. Power of killing: It is said that the saint had the power of killing those who

attempted to challenge him.

6. Power of commanding the jinn

7. Stopping the flow of a river

8. Power of returning sight to the blind

& . P 23
9. Power of causing barren women to concelve =
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CHAPTER FIVE

PHILOLOGICAL DESCRIPTION AND CATALOG OF SELECTED

MANUSCRIPTS OF HAJI BUSRA

As indicated in the previous chapter, Haji Busra is said to have produced five
hundred books, which contributed to the expansion of Islam in Wollo and in
Ethiopia in general. All the manuscripts were written in Arabic, accord'ing to oral
tradition. However, few of these books are to be found in his shrine or in the

possession of individuals. It is impossible to present and study all the manuscripts
of Haji BuSra in this study. Therefore, as mentioned in chapter one, this study

focuses on nine of Haji Busra’s manuscripts. These are:

. Holy Qurian

(B8]

Hadiqgat al-ikhwan

3. Minhat al-'ilahiyyahy

4. Kasf al-hag@'ig

5. Tanzih al-mujarrad min qawl-in wa-I-‘amal
0 Miékﬁt al-"anwar fi sifat al-ll‘nukhtz'n'

7. Kitab al-hikam

8. Nafahat az-zaman

=

"Anqa magrib i ma‘rifat al-awliya wa-sams al-magrib

(OS]
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Common philological features of the manuscripts

All of the manuscripts are written with traditional pen on thick brown parchment.
The copyist used both red and black ink, made from red clay and black ash mixed
with gum; black is used for the normal text, and red is mostly used for chapter and
sub-chapter headings, for the word Allah, and for the phrase “peace and blessing
upon the Prophet Muhammad”. The ink is very clear and readable. Manuscripts 4-
8 are bound together in succession in a single book. The binding is made of
cardboard and hard leather and is covered with yellow cloth. Both the front and the

back covers are present. The size of the binding is 18x24cm.

All the manuscripts have two columns. The pages in all of them are written both
recto and verso. All of the manuscripts except the Holy Quran have notes on some

pages, occurring in any of the four margins or between the lines. All the

manuscripts are in classical Arabic, except for small parts of manuscript 9.

[n manuscripts 1-3 page numbers are written in Arabic numerals on both verso and

recto of every page. Manuscripts 4-9 have no page numbers at all. The text in all of
the manuscripts is complete. All of the manuscripts except the Holy Qurién
manuscript conclude with the phrase: salla Allahu ‘ala nabiyvina wa-sayyiding
Mufammad. “*Peace be upon our Prophet and our Master Muhammad”. Sometimes

this is preceded by the explicit statement: wa-qad tamma al-kitab fi yawm.... .

“[Now] the book is completed on the day of...”.

(%)
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For some (not all) of the manuscripts, the date is given in the form of abjadivvah:
each letter of the Arabic alphabet is assigned a standard numerical equivalent
(alif=1, ba’'=2, jim=3, etc.), and the year is thus written as a combination of letters

rather than with the normal Arabic numeral symbols.

[n all of the manuscripts except the Holy Qurian, the first and last pages of the

manuscript are decorated in triangular form. The triangular decoration at the
beginning shows the title of the manuscript and the author. The triangular
decoration at the end shows the date of writing of the manuscript, sometime in
normai Arabic numerals, sometimes in abjadiyyah, and sometimes spelled out in

words.

1. Holy Qurin

1. General introduction and significance of the manuscript:

The manuscript is a copy of the Holy Quran. It is comprised of thirty short
manuscripts, cach of which is one juz’ {standard section) of the Qurian. The
division of the Quidn into thirty parts of equal length is standard throughout the
Muslim world. Apparently Haji Busra decided to write each part as a separate short
manuscrip{ in order to make the Qur'an easier to read and study. To my knowledge,
other and earlier Ethiopian manuscripts of the Quran do not split the text into

different manuscripts in this way; the idea seems to have been original with Haji
Busra. [t is also important to stress the beauty of the design and the handwriting
of Ethiopian Muslim scholars compared to that of many non-Ethiopian Arab

: : 1
Muslim scholars in the 19" century.



ii. Physical material:

Binding: The thirty short manuscripts are bound together in the form of a book.
The binding is of cardboard and hard leather. The manuscripts are sewn together

and both the front and the back covers are present.
Pages: Each sub-manuscript (juz) has exactly 28 pages.

Size: The size of the pages of the manuscript is 15x17cm and the size of the

binding is 17x22cm.
iii. Overall condition of the manuscript:

e Although the covers are preserved, and the sewing is firm and strong, the edges
of the pages are slightly ripped. However, this doés not affect the written text at
all.

e The paper is not very brittle or dirty, which makes the book easy to read.
iv. Page layout of the manuscript:
e Page numbers: top of the pages.

e The top, bottom, right, and left margins of cach page of the book are decorated,

as can be clearly seen on the digital photos of the manuscript (see appendix).

e The margins on each page measure 10cm.

o There is a header at the top of the first page of each juz, i.e. of each of the thirty
sub-manuscripts. If the juz’ begins a new sura, this header gives the name of
that sura and the number of verses. For example, the first juz’ begins with the
Fatiha, and the header reads: surat al-FFatiha sab u uyat-in makkiyyah “sura al-
Fatiha [has] seven verses [and was revealed] in Mecca™.

e The width of the written surface on the page is 7cm.
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* Red ink is used for the end of each verse and to indicate the long vowel of

Arabic alif *a”, which in the Qurianic text is added above the consonantal rasm.

e The first page of the book only has seven lines, but all the other pages of the

manuscript have eight lines.
v. Style of writing:
e The size of the letters is medium, which makes the manuscript easy to read.
vi. Date of the manuscript:
e None is given.

vii. Content of the manuscript:

e Each manuscript is one juz’ of the Holy Quran.

2. Hadiqat al-ikhwan

i. General introduction and significance of the manuscript:

Itis a book of Zman (faith) written by Haji Busra. In this theological work Haji

Busra dealt with how Mus!ims acquire faith in Allah. Also it shows the way to

prove the existence of Allah.
ii. Physical material:

Binding: The manuscript is bound as a book. The binding is made of cardboard
and hard leather, and is covered by yellow cloth. Both the front and the back

covers are present.
Pages: The manuscript has 101 pages.

Size: The size of the pages is 15x24cm and the size of the binding is 17x24cm.
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iii. Overall condition of the manuscript:
e The paper is not very brittle or dirty, which makes the manuscript easy to read.
iv. Page layout of the manuscript:

e Page numbers: bottom of each page.

The width of the written surface on the page is 12cm.

®

The first page has nineteen lines; all the other pages have twenty-four lines.

. Style of writing:

<

The size of the letters is medium, which makes the manuscript easy to read.

vi. Date of the manuscript:
e 1315 A.IL, as written out in words on page 100 of the manuscript.

vii. Content of the manuscript:

o It deals with "Zman (faith) and briefly discusses how a Muslim believes in Allah.
It gives various arguments that prove the existence of Allah. In most of the
content of the manuscript the writer uses Quranic verses and Hadith to

strengthen his argument. Finally the writer defines and briefly discusses the

sahadatayn (the two testimonies) of Islam, which are the two halves of the text
la ilaha la Allah Mubammadun rasiil Allah “there is no God except Allah,

Mohammad is his messenger”. He also discusses the nature of the relation

between Allah and his servants (Muslims).

3. Minhat al-ilahiyyah
i. General introduction and significancc of the manuscript:

This book deals with Islamic philosophy and the ethics of Sufism.



ii. Physical material:

Binding: The manuscript is bound as a book. The binding is made of cardboard

and hard leather. Both the front and the back covers are present.

Pages: The manuscript has 140 pages.

Size: The size of the'pages is 15x24cm and the size of the binding is 20x24cm.
iii. Overall condition of the manuscript:

* All three unbound edges of each page of the manuscript are burnt and ripped.

e There are some added blank pages at the beginning and end of the manuscript,

sewn together with the rest of the book.

¢ The paper is not very brittle. In spite of the dirtiness of the paper, the manuscript

is easy to read.
iv. Page layout of the manuscript:

e Page numbers: both at the top and the bottom of each page (redundantly).

The width of the written surface on the page is 12¢m.

The first page has nineteen lines; all the other pages have twenty-five lines,

v. Style of writing:

The size of the letters is medium, which makes the manuscript easy to read.
vi. Date of the manuscript:

e None is given.

vii. Content of the manuscript:

It deals with Islamic philosophy in education, way of life etc. The book also
indicates the true ethics of Sufism as opposed to the false and unacceptable
ethics which some Sufis consider as good ethics of Sufism and which have been
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wrongly handed down from generation to generation. As in the previous

manuscript, he cites Quranic verses and HadTth to support his points.

4. Kasf al-haq@’iq

i. General introduction and significance of the manuscript:

It is the first of five manuscripts (no. 4-8) which are bound together. This book
discusses all the basic principles.of Islamic jurisprudence and their way of
application, by presenting various arguments from the founders of the various

madhdahib (schools of Islamic jurisprudence).

il. Physical material:

Binding: see common philological features of the manuscripts.
Pages: The manuscript has 48 pages.

Size: The size of the pages is 15x24cm.

iii. Overall condition of the manuscript:

e The paper is not very brittle. In spite of the dirtiness of the paper, the manuscript

is easy to read.
iv. Page layout of the manuscript:
* The width of the writien surface on the page is 15cm.
e The first page has nineteen lines; all the other pages have twenty-two lines.
v. Style of writing:
o The size of the letters is small, but the manuscript is easy to read.
vi. Date of the manuscript:

® 1247 A.H., as given on the last page of the manuscript.



vii. Content of the manuscript:

e It gives a brief description of Islamic jurisprudence and its application beginning

with wugdli” (ablution) and ending with the Islamic code regarding theft.

3. Tanzih al-mujarrad min qawlin wa-l-‘amal

i. General introduction and significance of the manuscript:

This is the second of the five manuscripts. It gives answers to questions and
misunderstandings regarding Islam and its principles. The significance of the
manuscript is indicating the proper mode of answering religious questions and the

system of propagating Islam to non-Muslims.

ii. Physical material:

Binding: see bommon philolbgical features of the manuscripts.
Pages: The manuscript has 52 pages.

Size: The size of the pages is 15x24cm.

iii. Overall condition of the manuscript:

® The paper is very brittle and very dirty, which makes the manuscript hard to

read.
iv. Page layout of the manuscript:
* The width of the written surface on the page is | Scm.
* The first page has nineteen lines; all the other pages have twenty-two lines.
v. Style of writing:

® The size of the letters is small, which makes the manuscript hard to read.
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vi. Date of the manuscript:

o 1240 A.H., as given on the last page of the manuscript in the form of
‘abjadiyyah.

vii. Content of the manuscript: |

It is a refutation of misconceptions about Islam. For example: the question of the
Trinity, chewing Chat, worshiping many gods as mediators toward approaching

Allah etc. It cites arguments of various leading Sufi and non-Sufi scholars.

6. Miskat al-anwar fi sifat al-mukhtar

i. General introduction and significance of the manuscript:

This book gives the biography and brief description of the personality of the
Prophet Mohammed. It illustrates the style used by Ethiopian Muslims in writing

biography.

ii. Physical material:

Binding: see common philological features of the manuscripts.
Pages: The manuscript has 35 pages.

Size: The size of the pagés is 15x24cm.

iii. Overall condition of the manuscript:

o The paper is very brittle and very dirty, which makes the manuscript hard to

read.
iv. Page layout of the manuscript:
e The width of the written surface on the page is 15cm.

e The first page has nineteen lines; all the other pages have twenty-six lines.

41



v. Style of writing:

e The size of the letters i small. which makes the manuscript hard to read.
vi. Date of the manuscrip(:

* 1237 A.H., as wrillen out in words at the end of the manuscript.

vii. Content of the manuscript:

e Itisadescription of the personality of the Prophet Muhammad in his community
in Mecca and Medina. [t also contains the genealogical chain (" isnad) of the
Prophet Muhammad. It discusses his endurance when the people of Mecca

attacked him at the beginning of his preaching of Islam his leadership after he

established Medina as the first Islamic state.
7. Kitab al-hikam

i. General introduction and significance of the manuscript:

It is a book ol Arabic proverbs by various famous Muslim scholars with brief
explanations. It was originaily written by ibn “Ata’ "Allah Ahmad ibn Muhammad
ibn "Abd al-Karim. The present copy and annotations were made by Haji Busra.
The manuscript shows how Haji Budra was interested in collecting Arabic proverbs
and his ability in gziving explanations for them. Such Arabic proverbs are useful for
strengthening our knowledge of the Arabic language. A minor problem of this
manuscript is that it does not give any information about the number of proverbs it
contains.

ii. Physical material:

Binding: see common philological features of the maruscripts,

Pages: The manuscrint has 20 pages.
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Size: The size of the pages is 15x24¢m.
ifi. Overall condition of the manuscript:

® The paper is very brittle and very dirty, which makes the manuscript hard to

read.

iv. Page layout of the manuscript:

* The width of the written surface on the page is 1 5c¢m.

 The first page has nineteen lines: all the other pages have twenty-six lines.

v. Style of writing:

¢ The size of the letters is small, which makes the manuscript hard to read.

vi. Date of the manuseript:

* Copied in.the month of Muharram 1280 A.H. The date is written at the end In
the form of abjadiyyah.

vii. Content of the :ﬁnnuscript:

[t is a book of" Arabic proverbs by famous Muslim scholars with brief explanations.

Most of them are by leading Sufi leaders in the Muslim world like the Moroccan
Sufi leader Muhyaddin [bn al-"Arabiyy. The proverbs focus on general ethics and

education,

8. Nafahat az-zaman
i. General introduction and significance of the manuscript:

This book presents the major historical events that took place in the reign of ’Imam

Mahdi of Sudan in the 19" century



ii. Physical material:

Binding: sec common philological features of the manuscripts.
Pages: The manuscript has 35 pages.

Size: The size of the pages is 15x24¢m.

iii. Overall condition of the manuseript:

* The paper is very brittle and very dirty, which makes the manuscript hard to

read.

iv. Page layout of the manuseript:

® The width of the written surluce on the page is 15cm.
o The first page has nineteen lines; all the other pages have twenty-six lines.
v. Style of writing:

The size of the letters is small, which makes the manuscript hard to read.

vi. Date of the manuseript:

e Copied in the month of Rab1" al"Awwal 1280 A.H.: the date is written at the end

in the form of abjadiyyah.

vii. Content of the manuseript:

Itisa collection of major historical events that took place during the time of the
Mahdi of Sudan. It discussed how and when Imam Mahdi began to fight the,
colonial powers in order to proted the sovereignty of his country. The manuscript

describes the personality of “Imam Mahdi of Sudan, discussing both his leadership

and his social life among his soldiers and people.
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9. ‘Anqga magrib fi ma‘rifat al-’awliya’ wa-Sams al-magrib |

i. General introduction and significance of the manuscript:

This book presents short biographies of leading Sufis and Muslim scholars of
Africa.

ii. Physical material:

Binding: The manuscript is bound in the form of a book. The binding is made of

cardboard and hard leather. Both the front and the back covers are present.
Pages: The manuscript has 75 pages.

Size: The size of the pages is 15x24cm and the size of the binding is 20x24cm.
iii. Overall condition of the manuscript:

e The paper is very brittle and very dirty, which makes the manuscript hard to

read.
iv. Page layout of the manuscript:

o The width of the written surface on the page is 12cm.

The manuscript has two columns.

The first page has nineteen lines; all the other pages have twenty-eight lines.
v. Style of writing:

The size of the letters is small, which makes the manuscript hard to read.

vi. Date of the manuscript:
e 1275 A.H., written in normal Arabic numerals on the last page.
vii. Language of the manuscript:

The language of the manuscript is Arabic. But there are strange and unidentified

letters in the text on some of the pages. The writer added a comment about these
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8]

letters: man ‘arifa hadha al-khatt swva-r-ramz wa-fukka  huriifahu wa-qara ahu

fainnahu ustadhi ald kulli hal-in va-fi kalli hal. (Whosoever recognizes this

script and can deciphier its letters and read it, he is indeed my teacher in each and

every situation).
viii. Content of the manuscript:

[t contains short biographics of the Prophet Muhammed and of various leading

Sufi leaders of Africa.
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v

letters: man  arifu hadha al-khatt vwa-r-ramz wa-fakka  hurifahu wa-gara ahu

Jainnahu ustadhi ald kulli hal-in was/t kulli- hal.  (Whosoever recognizes this

script and can decipher its letters and read it, he is indeed my teacher in each and

every situation).
viii. Content of the manuseript:

[t contains short biographics of the Prophet Muhammed and of various leading

Sufi leaders of Africa.
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CHAPTER SIX
SUMMARY

Relatively few studies have been done on the contribution of Ethiopian Muslim
scholars to the development of Ethiopia and the history of its literature in the past
centuries. Recently the life and W()rks of some of these Muslim scholars have
begun to be studied here at the Department of Linguistics and Philology in Addis

Ababa University. Among those Ethiopian Muslims who contributed in this way,
we find Shaykh Sayyid Busra Ay Mohammed of Géta (Sayyid al-B&"). In my thesis

[ have presented a catalog of nine of his selected manuscripts.

I divided the thesis into five chapters. In chapter one | gave a general introduction
to the thesis, including the background of the study, review of related literature,
objectives of the smdy and methodology. Chapter two dealt with two topics, the
geographical location and the Islamization of Southern Wollo. When we look at
Islamic history in Ethiopia, Islamic heritage was preserved and transferred from
generation to generation in large part by Sufi rarigah, and Haji Budra was one of
the leading Sulis in Southern Wollo. In chapter three | gave a brief introduction to
Sufism and its orders (Turuq). In chapter four I presented the biography of Haji
Busra including his education, travels to neighboring Sudan and Mecca, religious
character, and his miracles. In chapter five [ gave a brief philological description
and catalog of selected manuscripts of Haji Busra. Finally, I summarize my thesis

in chapter six.
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3.4. The School of Al-Hanbaliyyah

3.5. Chronology of the schools

3.1 The School of Al-Hanafiyyah

[t was founded by Abu Hanifah An-Nu'man ibn Tabit ibn Zitiyy, who was born

in Kafah (in 699 A.D) He was originally from Persia. He lived and studied for

many years in Kufah and then went to Baghdad where he lived until his death in

767 A.D. He was the only one of the school founders who knew personally the

companions of the Prophet Mohammed, including *Anas ibn Malik, ‘Abdullah

ibn "Ubay, Suhayl ibn Sa'd As-Sa‘idiyy, Abu Tufayl “Amir ibn Wa’ilah.'®

First he studied 5/m al-kalam (scholastic theology), and based on this subject he
wrote his‘["n'st book, Al-figh Al-"akbar. Later he studied Islamic jurisprudence
under the great shaykhs Hammad ibn Abi Salamah, Ibrahim ibn Yazid An-
Nakha'iyy."" After he completed his studies under these shaykhs he began
preparing his school of Islamic jurisprudence. Iis principle of jurisprudence was

based on arriving at religious decisions through ar-rai (personal opinion). This

does not mean that he did not use all the other basic sources and methods of

research in Islamic jurisprudence; he used these methods where possible, but

sometimes there were cases which did not have any applicable precedent in the

basic sources ol jurisprudence.

His school remained an oral one during his lifetime, but after his death his students

wrote down all his teachings and opinions. Of these students, the most important in

writing down the Al-Hanaliyyah school of Islamic jurisprudence were Ya’'qlib ibn
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