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Abstract 

The spread of Islamic litrature in Ethiopia has a great impact on the Ethiopian indigenous culture, 

and they used the Arabic loanwords in Ethiopian languages, the other effect on languages is the 

writing of some Ethiopian languages using the Arabic letters thatis called ʻAğamī.  

On the other hand, there are few Ethiopian languages written in Arabic letters. Amharic, 

Oromiffa, Somali, Harari, Afar, Silt`i and Argoba are cases in point. 

The traditional muslims had their contributions in Islamic sciences and the Arabic language, and 

they wrote poetry in praise of the prophet Mohammad (PBUH); they write also invaluable poem 

to teach the people and in order to make clear the teachings of Islam. 

This study attempts to introduce one of those scholars who had contribution to ʻAğamī, Sheikh 

Nuriye ‘Omar from Wollo, Amhara region, and to present hisʻAğamī Amharic manuscriptwhich 

is a translation of an Arabic poem into Amharic poem using Arabic alphabets (ʻAğamī) that deals 

with Islamic monotheism.  

The work will further present this manuscript and analyze it from philological and linguistic 

perspective. Transliteration of theʻAğamī manuscript is given in Amharic alphabet here with 

annotation. The text was translated from an Arabic origin called Jawharatu al-Tawhid, written by 

the Egyptian Scholar Sheikh Ibrahim al-Luqani (d.1632). 
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Transliteration 

Phonetic representation of Arabic consonants 

 

 

 

 

 

 

 

 

 

 

 

 

Original character 

 گ ك خ ق

ቀ ኀ ከ ገ 

q x k ɡ 

Derivative 

character 

 گۥ كۥ خۥ قۥ

ቈ ኈ ኰ ጐ 

qq xq kq ɡq 

Amharic 

letters 

Representative 

symbol 

Arabic 

character 

ʼአ ʼ ء 
በ B ب 
ተ T ت 

- ṯ ث 
ጀ J ج 
ሐ ḥ ح 
ኸ ḫ خ 
ደ D د 

- ḏ ذ 
ረ R ر 
ዘ Z ز 
ሰ S س 

ሸ Š ش 
ጸ ṣ ص 

- ḍ ض 
ጠ ṭ ط 

- ẓ ظ 
ዐ ʻ ع 

- Ġ غ 
ፈ F ف 
ቀ kʼ ق 
ከ K ك 
ለ L ل 

መ M م 
ነ N ن 
ሀ H ه 
ወ W و 

Y Y ي 
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CHAPTER ONE 

1. Introduction  

1.1 Background of the Study 

Wällӧ is a historical region and province in the Northeastern part of Ethiopia, with its capital 

city in Dessie. The name "Wällӧ" represents the Karrayyu Oromo, a clan leader who first 

invaded Bete-Amhara. Wällӧ is considered as a place where people of different ethnic groups, 

beliefs and cultures are believed to have co-existed peacefully. The languages spoken in the 

region are Amharic, Agew, Oromo, Tigrigna, Afar and Argoba.1 

In the history of this region, some researchers mention this province was formerly called Bete-

Amhara. It’s name then changed to Wällӧ following the population movments in deferent parts 

of Ethiopia by Oromo tribes towards the north, also their settlement in central and northern 

Ethiopia in the seventeenth and eighteenth centuries mainly by the Oromo pastoralist groups 

(Sarah Vaughan 2003, p.126).2 

About the ethnic and cultural component in Wällӧ, Hussein Ahmad explained that the early 

history of Wällӧ has preserved a number of tradition which refer to the existence of Amharic 

speaking Christian communities in northern and western highland of Wällӧ, the Agew belongs 

to the Cushitic group which ruled  the region in the period of the Zagwe dynasty (from the 

mid–twelfth to the thirteenth century).3 

Referring Merid’s study argued that the region of the political geography of Ethiopia before 

and during the eventful of sixteenth century clearly demonstrates, the region we now know as 

Wällӧ was made up of a number of large and small provinces such us : Bugna, Qeda,Wag and 

Lasta, which were located in the northeast and northwest, and Angot which extended from 

Allamata river to lake Hayq, part of Angot later became the homeland of Yejju Oromo, before 

that much of it had been inhabited by Christian Amhara cultivators.4 

                                           

 

1Rukya Hassen, 2018, pp. 34-40. African Journal of History and Culture, Vol. 10(2), pp. 34-40, 2018 

2Sarah Vaughan, "Ethnicity and Power in Ethiopia" (University of Edinburgh: Ph.D. Thesis, 2003), p. 126 

3Hussein Ahmad -1983, p.3-4. 

4Hussein Ahmad -1983, p.6. 

https://en.wikipedia.org/wiki/Ethiopia
https://en.wikipedia.org/wiki/Dessie
http://www.ihasa.org/documents/special-reports/ethnicity-in-ethiopia.pdf
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Islam was brought earlier in Wällӧ when the Sultanate of Shewa was flourished from the end 

of ninth to twelfth century as Hussein Ahmad explained. 

The Amhara ethnic group lives in Lasta, Wadla Delanta, Warra Ilu, in large numbers, and in 

Dessie area, Yejju, Ambasel, Raya, Kobo, Borena and Warra Himano mixed with other ethnic 

groups.5 

The modern region of Wällӧ is much larger in size than its historical precursor. It has a total 

surface area of (79,000) square kilometers. Nowadays, there are several ethnic groups live in 

Wällӧ.The main four ethno-linguistic groups are: The Amhara (Ethio-semitic), Oromo 

(Cushitic), Afar (Cushitic) and Argobba (Ethio-semitic). 

Rukyaalso states from Getachew, historically, both Christianity and Islam have lived long in 

Wällӧ. Even if we find a large number of Muslims in this region, but Islam faced difficulties 

during the reign of Tewodros II (1855 to 1868 E.C) and Yohannes IV (1872 to 1889 E.C). At 

that time Wällӧ Muslims became victims of power and suppression especially during the 

latter's reign.6 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                           

 

5Rukya Hassen, 2017, pp. 34-35, 1984. 

6ibid p.35. 
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1.2 An overview of Islam in Wällӧ 

The Muslims sources such a kitab sirat ibn Hisham,sirat ibin 'Iishaq and Mukhtasir sirat 

Alrasul,refer to the migration of the companions of the Prophet Muhammad (PBUH) to the 

land of Abyssinia in what was known as the first and second ‘Hijra8 migration’. But the two 

migrations did not cause the spread of Islam.9 

According to Fathi Ghaith, this may be because of those immigrants were refugees and their 

aim was not to spread Islam in Abyssinia at that time, but their main reason was to protect 

themselves from the persecution of the Quraish as the prophet ordered them.10 

                                           

 

7 From Encyclopedia  

8Encyclopedia; Hijra is an Arabic word used when someone leaves his homeland to live in another country 

for religious, economic or political reasons. 

9Fathi Ghaith, no date p.60. 

10Fathi Ghaith: The Egyptian writer who worked in Ethiopia from 1943-1945, wroteAl-islam wa Al-habsha 

eabr Al-tarikh (Islam and Abyssinia throughout history. 
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At the beginning of the first half of the seventh century A.D, Arab immigrant groups began to 

arrive to Ethiopia as merchants and preachers, Fathi Ghaith states that the beginning of Islam 

in Ethiopia was by individuals who lived with local population, learned their language, got 

married with them, and thus introduced Islam.11 

Inspite of the ambiguity that surrounded this period for researchers, as FathiGhaith states, 

Islam continued to spread widely, and penetrated to the farthest areas within the plateau, until 

it reached Shewa regions amid the plateau.12 

In the country of Abyssinia, on the sea coast and Somalia, some muslimsultanates or 

Kingdoms are established, which is known as MamalikAttiraz Al-islami, which means there 

were seven Islamic Sultanets13. 

Al- ‘Omar i14 mentioned seven of them and he said, "… this country which is called in Egypt 

and the Sham the country of Zeyla, but Zeyla is a village from it is villages and an island from 

it isIslands,it is length by land and sea is about two months, and it is width spans more than 

that".15 

The oldest of these kingdoms is the kingdom of Ifat, and some sources indicate that this 

kingdom was founded by the immigrants from Quraish,16 or from BaniAbd Al-dar17, also was 

said from Bani Hashm, from son of Aqil bin Abu Talib, whose ancestors came from the Hijaz18 

and settled in the city of Ifat, which is located west of Zeyla, (Fathi Ghaith, no date p.60-68) 

                                           

 

11Fathi Ghaith, no date p.60) The translation from Arabic by the researcher. 

12Ibid, p.6. 

13Mamalik Attiraz Al-islami, are small Sultanates or Kingdoms that ruled large parts of the country of 

Abyssinia, and contributed to the spread of the Islamic religion and the establishment of Islamic tolerance, Arab 

historians like Abdurahman al-Jeberti called this name because it is like the ornament on the Red Sea. 

14Al-umari, Abu al-Abbas Shihab al-Din Ahmad bin Fadlallah bin Yahya bin Ahmad al-Umari, who is 

descended from Omar bin al-Khattab, he was historian and writer, Damascene notables of the eighth centuries 

of Hijra. 

15Al-umari, 2010, v2, p.33. 

16 Quraish is the name of an Arab tribe to Prophet Muhammad belongs. 

17Bani Abd Al-dar, Bani Hashm, Aqil bin Abu Talib are families from the Quraish tribe who are related to 

Prophet Muhammad. 

18Hijaz is a region of the Arabian Peninsula. 
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some of them were famous by righteousness and piety, among them the surnamed ‘Omar 

Walsama, the powerful merchants of "Ifat" who ruled it for a long time.19 

Hussein Ahmad discussed the progress of Islam in Ethiopia in general and summarized it in 

the following chronological and thematic scheme:20 

The first and early phase from (ca. the 7th to the 11th century) characterized by arrival of 

Muslim immigrant-traders, preachers and others professional groups as individuals and 

families. 

After the period of expansion and consolidation (12th to 15th century), a number of Muslim 

states were established in the Ethiopian hinter land mainly in Awash basin, this period saw the 

earliest outbreak or conflict with the mediaeval Christian kingdom over the control of trade 

and access to the coast. 

Then the Period of confrontation (the 16th century Gragn episode), eventually resulted in the 

collapse of Muslim power in the highland and declining of Islam as a political factor in the 

region. The Oromo expansion also temporarily arrested the progress of Islam. 

The Period of confrontation followed by steady expansion (17th and 18th century), in this 

period Islam made remarkable progress in the north central plateau while the Christian state 

faced internal problems. Islam regains political ascendancy under regional dynasties 

particularly in Yejju, Warrahaimino and other parts of Wällӧ. 

In the Period of revival and internal reverses (the 19th century), the first half of the century 

saw the coming and expansion of mystical orders both in central and southern Ethiopia, the 

second half was a time of crisis resulting attempt of received Christian monarchy to check the 

progress of Islam undermine it as political and cultural factor in north central Ethiopia. 

Islam was brought to Wällӧ by the traditional scholars (Ulama) of Ifat in north eastern Shewa, 

when Ifat was emerged as a major Muslim principality, this was about 12th and13th century, 

also may be Islam brought earlier when the Sultanate of Shewa was flourished from the end 

of 9th to 12th century, it is also said that the early Muslim traders and preachers settled gradually 

                                           

 

19Ahmed bin Ali Al-maqrizi, known as "Taqi Al-din Al-maqrizi," is a Muslim historian who was born and 

died in Cairo (764 AH - 845 AH) (1364 CE - 1442 CE) he was interested in history in all its aspects. 

(Almqryzy, 1995, p. 2) 

20Hussein Ahmad, 2001, pp. 58-59 
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in Ethiopia, at that time the descendants of the original Jeberty community began to move 

inland into Ifat,Wällӧand Tigray.21 

The spread of Islam into Wällӧ brought with the spread of various madhab (schools of Islamic 

jurisprudence). These different schools were introduced at different times and in different 

levels. Those are: the school of Al-shafi'iyyah, the school of Al-hanafiyyah, the school of AI-

malikiyya, the school of Hanbalia.22 

The different schools of Islamic law from several Muslim regions mainly from religious 

training Fiqh in the Hijaz and Yemen, the earliest was the madhab of the Shafiiyya and is 

associated with the ancestors of Ifat. 

The second strongest madhab is the Hanafiyya; it had many adherents in Wällӧ. The madhab 

with smallest followers is the Malikia, the Hanbly madhab represented in Ethiopia recently; 

Hussein Ahmad said that some informants from Wällӧ which were mentioned are small 

number of followers of the madhab who lived in Qallu in the time of celebrated scholar Al-

haj Bushra (D.1863).23 

1.3 Sufism in Wällӧ  

Sufism: is a set of principles that Sufis believe and the morals they discipline in their societies 

or it is the method of behavior that relies on austerity and self-accountability, and deviating 

from everything that has to do with the body and the display of virtues.24 

Sufism is a religious moral ethical doctrine, based on asceticism in the world and devotion to 

the soul; it depends on meditation, worship, austerity and other psychological and spiritual 

sports to reach the distant goal, namely contact with the divine self. 

Within Ethiopia proper Trimingham recognized the following orders: The Gadireyya, 

Ahmadiyya, Mirghaniyya (Khatmiyya), Tigriniyya, Sammaniyya and shadhaliyya. The first 

order introduced into Ethiopia is Qadiriyya, first introduced to Harar by Abubakr bin Abdullah 

Al-Aydrus.25 

                                           

 

21Hussein Ahmad 2001, p.60. 

22Fathi Ghaith, no date p.70 (The translation from Arabic is by the researcher). 

23 Hussein Ahmad 2001, p.61. 

24Abdu Al-rahman Badawi 1978, p.15-16. 

25Trimingham 1952, p.234. 
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Hussein Ahmad said the informants confirmed that it came to Wällӧ from Harar in the 19th 

century. Faqih Hashim of Harar is the source from whom the Wird on the local scholars, Faqih 

Hashim himself received the Wird from Sayyed Musafir of Yemen. 

The Qadriyya was introduced amongst the Muslims of Raya northwestern Wällӧ in 1872 by 

Ṧayḫ Jamal al-Dien Muhammad of Anna (D.1882)26. 

The Shadhaliyya is associated with Ibrahim Nagash (D.1948) his center called Kalo near 

Reqqi. The Sammaniyya was introduced by Amir Hussein the grandson of the Sudanese 

mystic Ṧayḫ Ahmad Al-tayyib Al-bashir (D.1823)27. 

The Mirghaniyya was spread widely in Sudanese- Eretria frontier as well in Asmara, Mssawa, 

karan, Aqordat. The Tiganiyya in Wällӧ it’s expansions was the work by Ṧayḫ Habib and 

Bashir, latter spread to Borana, Warra Haimano and Warra Babo. 

The Naqshabandiyya order flourished for a short in Yejju, it was the impact of Ali of Gondar 

(mid nineteen century) who is believed has been Naqshabandi.28 

Dating from the late eighteenth and early nineteenth century in the Muslim parts of present 

day Wällӧ as a whole there have existed numerous and well known Sufi establishments which 

fulfilled several function as Hussein Ahmad said, these include  seats of  higher Islamic 

learning, centers of training and initiation of individual into mystical orders and shrines and 

sites of local pilgrimage of celebrations of the prophet Mohammad birthday, they extended 

over a wide area from northeastern Wällӧ down southeastern frontier with Shewa as well in 

central and western Wällӧ. 

The most important establishments which had great impact in mystical orders and Islamic 

education is the shrine at Jamaa Negus, it is located on the crest of mountains range in 

Albukko, Qallu, and about half a day of arduous walk westwards from the road side village of 

Harbu, fifteen miles from south Kombolcha. This center was founded by Ṧayḫ Mohammad 

Shafi b. Asqari Mohammad in the last quarter of the eighteenth century. 

The second famous is the Sanctuary of Gata, it located to the southeast of Kombolcha, a major 

center of saint veneration and the shrine of celebrated scholar, mystic and reformer al-Hajj 

Bushra Aye Mohammad (D. 1863). 

                                           

 

26Hussein Ahmad 2001 p.70 

27ibid p.70 

28Trimingham:1952, p.234 
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The Shrine of Anna also was very famous and well known, it is located in northeast Wällӧ, 

and it was a Sufi center founded by Jamal al-Din Mohammad (D. 1882). 

We find also at Dawway area group of Islamic centers located southeast Wällӧ, the most 

important of these centers are: Tolloha, Doddota and Gaddo. 

There are many similar Sufi centers of Pilgrimage elsewhere in Wällӧ, at Dager in Borana, at 

Zumm in Warra Himano, at Teqessa, and and at Mersa in Yejju. 

1.3.1 Traditional Islamic Education in Wällӧ: 

Islamic education was associated with Sufis centers that are found and flourished in various 

regions of Ethiopia in nineteenth century - especially the first half - the base of these centers 

was what is called Zawya29. 

It served social and religious purposes, as it was a place for meeting, hospitality, prayers, and 

for Zikr30, and education especially in the rural areas, attached the Sufi centers there are many 

Islamic traditional school established in various area Qallu, Dana, Dewway, Warra himano, 

Raya. These schools had great impact in spread of Islam and knowledge in Ethiopia.31 

Islamic education in Ethiopia, is similar to the education in other Islamic countries, it was 

characterized by the emergence of scholars educated a number of sciences spending many 

years collecting and mastering. Among the sciences taught in addition to the holy Qur’an are 

the science of Qur’an interpretation, Fiqh (the Islamic jurisprudence), Arabic language 

sciences such as Nahw (Arabic grammar and syntax), Sarf (morphology), Balagha (rhetoric), 

Arud, Maani (prosody), and Bayan (eloquence). 

The students were also studying Tawhid (Theology), Arud, Mantiq (logic)Hadeeth (traditions 

of Prophet Mohammed and what he said or did).32 

It may take several years from the student in obtaining these sciences, moving from place to 

place searching for a scientist who specializes in the art or science that he need. The students 

                                           

 

29At Sufis there is a place intended for worship, accommodation, and feeding the guests and visitors. It is 

known as a religious school and a free guesthouse very similar to the medieval Christian monastery. 

30The remembrance of God included everything that brings the servant to God, such as belief, thought, my 

heart’s work, physical work, praise on God, or learning useful knowledge, teaching it, and so on. 

31Hussein Ahmad, 2001p. 93. 

32Informant, Ṧayḫ Abdullah Edris, Adiss Ababa, 20 December 2019. 
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were called Derasa or Qallecha, most of them supported by traders or cultivators of the local 

community.33 

The student used for writing the traditional materials and ink among the materials is a bamboo 

sticks which serves as a pen to take the ink by immersing. This stick locally is known as Mäqa. 

Because it is hollow and once it is sharpened it can stay a long period of time.34 

The bamboo stick was selected for it is suitability of writing letters in bold and beautiful 

character as compared to the modern fountain pen. The ink is locally known as Mädd. The 

preparation of this ink differs from place to places. Some prepares “Mädd” using charcoal, 

“muc`a” /glue/, leave of a tree called Qänt`afa and iron ore. 

After these components are mixed they stay on sun for a couple of weeks. After such process, 

very good and long live ink will be obtained.35 

The students begin by the study of Arabic letters and how to write. Then how to read the Holy 

Qur’an, then after that, they study the following sciences: The study of Islamic jurisprudence 

books, such as Safinat Al-najat by Ṧayḫ Salim bin Samir alhdrmy (D. 1854) and the book of 

Safinat Al-salat by Ṧayḫ Abdallah bin ‘Omar Al-hadrmi (D. 1848). 

The student studies in Arabic language, Arabic grammar or Nahw, such as the book of 

Matnal'ujrumia by Ṧayḫ Abdallah bin Mohamad, and Mulihatu al'Iierab by Ṧayḫ Al-Gasim 

bin Ali al-Haririand Al-fiat bin Malik, then he studies other Arabic language sciences such as 

Rhetoric or Blagha and syntax or Sarf and other sciences of Arabic language.36 

In the logic books, the students were studying the book of Al-silmu Al-munawariq fi fan Al-

mantiq by Abd Al-rahman Al-akhdari, they also studied the interpretation of the Holy Qur’an 

and Hadith science, but this is not well known.37 

If the students want to obtain more knowledge in the Islamic education that they want to 

specialize in, whether in Arabic language, Islamic jurisprudence or otherwise, they can move 

                                           

 

33Informant: ibid. 

34Kemal Abdulwahab, 2008, p.8. 

35Informant, Ṧayḫ Abduallh Edris, Addiss Ababa, 20 December 2019. 

36Informant, Ṧayḫ Hussein Aliyu wergesa 10:00 am, 8.2.2020. 

37Ibid. 
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to a deeper study, after that they are granted certificate(Ijaza)38from the Ṧayḫ in that field of 

knowledge. 

Among the scholars of Wällӧ region, who have wide fame throughout all of Ethiopia and who 

have a great impact on the process of education and authorship in the 19th century are like 

Ṧayḫ Jamal Al-Din Al-Ani, ṦayḫAl-Dani Ⅰ, Ṧayḫ Al-Dani Ⅱ, Ṧayḫ Hussein bin Habib Al-

hanafi Al-jabarti, Ṧayḫ Al-Haj Bushra Al-Ghati, Ṧayḫ Gohar bin Haider Al-Shounaki….39 

Harer and Wällӧ were distinguished among the Ethiopian regions for their significant 

contribution to the spread of Islamic education, and the promotion of Islamic culture. 

The contribution of the two regions to this extended since the beginnings of the sixteenth 

century AD, and increased through the movement of religious reform in the nineteenth century 

AD40. 

1.4 ʿAjamī: 

The term ʿAjamī (Arabicعجمي  ʿAjamī,) ʿAjamīyya (Arabic عجمية ,)which comes from the 

Ara ic root for foreign or stranger, has  een applied to Arabic alphabets used for writing none 

Arabic language like African or Asian, many African language used Arabic alphabet by 

Muslim, for examples: Hausa and Swahili Yoruba, the Fulani/Pulaar of Fulfulde. It is 

considered an Arabic-derived African writing system. Since African languages involve 

phonetic sounds and systems different from the Arabic language, there have often been 

adaptations of the Arabic script to transcribe them, a process similar to what has been done 

with the Arabic script in non-Arab countries of the East and South Asia. 

The West African Hausa is an example of a language written using ʿAjamī, especially during 

the pre-colonial period when Qur'anic schools taught Muslim children Arabic.41 

                                           

 

38Ijaza is a scientific term invented by Islamic scholars in education, which was aimed at documenting the 

education represented at that time by the Holy Qur’an and the narratives of the Sunnah, through which the 

researcher obtains the permission to narrate and participate in the field of knowledge, whoever obtained a 

license to recite The Holly Qur’an or a hadith narration or other field of knowledge, and obtained permission 

to contribute to the transfer and dissemination of education among people. 

39Informant, Ṧayḫ Ahmed Haji wergesa 2012. 

40Hussein Ahmad, 2001, p.93. 

41Donaldson, Coleman. 2013. 

https://en.wikipedia.org/wiki/Arabic_language
https://en.wikipedia.org/wiki/Arabic_language
https://en.wikipedia.org/wiki/Arabic_script
https://en.wikipedia.org/wiki/Arabic_script
https://en.wikipedia.org/wiki/African_languages
https://en.wikipedia.org/wiki/Hausa_language
https://en.wikipedia.org/wiki/Swahili_language
https://en.wikipedia.org/wiki/Swahili_language
https://en.wikipedia.org/wiki/Yoruba_language
https://en.wikipedia.org/wiki/Arabic_language
https://en.wikipedia.org/wiki/South_Asia
https://en.wikipedia.org/wiki/Hausa_language


12 

  

ʿAjamī-literature, exist in Ethiopia like in other regions of Africa with a similar socio-cultural 

composition. A lot of ʿ Ajamī texts were written in the Ethiopian languages like Afar, Amharic, 

Argobba, Harari, Oromo, Tigrinya, Selti, and Guragi. 

In Amharic Drewes (1976) who wrote first about Amharic ʿ Ajamī literature when he described 

some peculiarities of this kind of texts. He had collected these texts during field work in the 

Selti area, not in Wällӧ. 

His last publication is Amharic as a language of Islam. Drewes (2007) is presently the most 

detailed work on Amharic ʿAjamī literature. In this article he describes some linguistic and 

philological properties of several texts. Pankhurst (1994) also writes about the tradition of 

writing Amharic with the Arabic script.42 

Cerulli (1926) describes excerpts from some Muslim poems written in Amharic, but does not 

indicate whether those poems were originally written in the Arabic script. 

1.5 Statement of the Problem: 

Manuscripts written by Muslim scholars in Ethiopia are unknown to academic and scientific 

institutions, and only a few of them had been identified and studied. Moreover, it is also 

difficult to collect them from individual’s possessions, traditional learning centers and 

mosques scattered in the countryside. 

In this study the researcher has identified an important ʿAjamī manuscript in the possession of 

Ṧayḫ ‘Omar Limo who has never been known to the scientific society. 

The manuscript is an important piece. This is because, though several Ethiopian languages 

have been written in ʿAjamī (any non-Arabic language written in Arabic alphabet), very 

minimal manuscripts have been studied. The uniqueness of this manuscript is that it is a 

translation from an Arabic poem into Amharic. This is so far the first of its kind. 

This research will deal with an aspect of the authorship activities in Islamic sciences that 

flourished in Ethiopia in earlier periods as a result of the prosperity of Islamic scientific centers 

that spread in several regions, such as Harar, K'allu, Arsi and Yejju. Other aspects have social 

and political connotations in these centers, the authorship activities arose in the Islamic 

sciences, Arabiclanguage, history, astronomy and others and a number of scholars became 

famous for their intellectual and literary contributions in Arabic and ʿAjamī literature. 

                                           

 

42Alessandro Bawzi 2012. 
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Like many African countries, many Ethiopian languages were written in Arabic script apart 

from Ethiopic in old times. Many Ethiopian local languages including Harari, Argobba, 

Somali, Tigrigna, Amharic, Silṭe, Oromiffa, Alaba, Walani and 'Afar have ʿAjamī heritages. 

We do not know when the exact date of Ethiopian ʿAjamī writing started. It has been under-

studied and no collection of EthiopianʿAjamī manuscripts is so far studied and published 

except fewlike E. Cerulli, Marcil Cohen, E. Wald Wagner, A.J. Drews and others, and later 

on by Ethiopian Scholars such as Assefa Mammo, Kemal Abdulwehab, Amira Abdulkadir 

and others. 

There are reasons made Muslims of Ethiopia used Arabic letters to write local languages: - 

they had no access to both Amharic and Arabic literature, also they want to be differ from the 

Christian culture43, and the Arabic language has played an influential role on the life of Muslim 

community to the extent that it became the language of art in the literature at least in the 

religious affairs. 

In addition to that we can say some Muslims and Christians used to consider Amharic as the 

language of Christianity and Arabic as the language of Islam because the Bible is in the former 

and the Qur’an is in the latter, so that they thought that everything related to Islam had nothing 

to do with Amharic scripts.44 

Among those scholars who played a role for the development of ‘ʿAjamī literature was Ṧayḫ 

Nurye ‘Omar , also known as ''Ṧayḫ Limo'' he born in Wällӧ at Yejjuawraja. He had a great 

knowledge of Amharic language; he had translated a well-known Arabic poem called 

''Jawharat Al-tawheed'' to Amharic language. He translated it into Amharic language using 

the Arabic alphabets. The words he used were impressive, since it is a translation of Arabic 

poem to Amharic poem. The translated manuscript is around 118 years old. 

The researcher takes the translated manuscript from Ṧayḫ 'Abdella Edris who was mastered 

under Ṧayḫ Nurye ‘Omar 's son called Ṧayḫ Edris Nurye. 

The most important reasons that made the researcher choose this topic for study is her interest 

in this type of linguistic studies, especially that the study of ʿAjamī literature in Ethiopia is 

still very few, the researcher wants to highlight this point more broadly, in addition to this the 

text writer had scientific, political and social impact. He had not been adequately defined and 

it is scientific contributions have not been studied. 

                                           

 

43Ḥussein Ahmed; 2001, p.15. 

44Kemal 'abdulwehab 2007, p.1. 
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1.6 Objectives of the Study: 

1.6.1 General objectives: 

1-  To introduce the Amharic text of ''Jawharatu Al-tawheed'' composed by Ṧayḫ Nurye ‘Omar  

1.6.2 Specific objectives: 

1. To introduce Ṧayḫ Nurye ‘Omar and his leterary production. 

2. To describe the physical and linguistic aspect of the manuscript. 

 3.  To show the contribution of Ṧayḫ Nurye ‘Omar in composing the Amharic language 

from Arabic to Amharic 

1.7 Significance of the study: 

The manuscript is the translation of the famous Arabic ''Jawharatu Al-tawheed'' by Ṧayḫ 

Nurye ‘Omar . It is a very interesting Amharic ʿAjamī poem. The Arabic poem was written by 

the Egyptian Ibrahim Al-Laqani who died in 1632 AD. This work was commented and 

elaborated by many scholars in Islamic countries, as it is a religious content. 

This study is unique in dealing with a topic that studies have not touched a lot, and it may be 

one of the early studies as far as topic and specialization is concerned. 

The study tries to bridge the shortage in this type of subjects, the researcher hopes that its 

result will benefit those interested in the field of Islamic heritage in the horn of Africa in 

general and Ethiopia in particular. It may pave the way for other studies in the field of 

linguistics, and the impact of Arabic literature on Ethiopian languages, also it may add to the 

library in the field of critical and linguistic studies. 

1.8 Methodology: 

The researcher examined the ʿAjamī manuscript linguistically. Also the researcher compared 

the original Arabic poem with the Amharic translation. Qualitative research method is 

employed to understand the text by interviewing knowledgeable persons about the title and 

well Amharic language. For the biography of the sheikh, information is also gathered from 

people who knew about him very well. Moreover, the Amharic ʻAğamī  poem is translated 

and annotation is given whenever there are theological, language and historical issues are 

needed. Secondary sources are also consulted whenever they are found. 
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1.9 Literature Review 

The pioneer writer about the history of Islam and Arabic manuscripts in Ethiopia was Dr. 

Enrico Cerulli, who made a great contribution by collecting and introducing Arabic mss which 

he translated and edited45. 

Assefa Mammo /1987/, made a literary analysis of three ʿAjamī poems which he recorded 

while "Qualicha's (Muslim priests) recited them, has pointed out, no one had studied ʿAjamīi 

up to his time46. 

Since then, Alula Pankuhrst, /1994/ in his article "Indigenizing Islam in WällӧʿAjamī, 

Amharic verse written in Arabic Scripts" has described ʿAjamī poetry Gori (2006: p. 3) also 

listed some foreign scholars who collected some Arabic and ʿAjamī mss, from different areas 

of the country, the German scholar Hans Martin Schlobies collected 22 Arabic Islamic mss 

and a few ʿ Ajamī, especially Silṭi, which are now kept in the archives of the Branden Burgische 

Akademie der Wissenschaften in Berlin47. 

The researcher reviewed some studies in the field of philology conducted at Addis Ababa 

University, including some related studies, this are works on Amharic, Tigregna and 

oromoʿAjamī literature of Ethiopia. 

Kamal Abdul Wehab's MA thesis (2007) focused on ʿAjamī manuscripts in Amharic. In his 

study he analyzes nine manuscripts of Ṧayḫ TalhaJafar, a Muslim cleric from Wällӧ who 

spread the basic principles of Islam to the ordinary Amharic speaking Muslims through the 

medium of Amharic poetry, his poems about glorification and description of the deeds and 

characters of Allah and the Prophet. They also focus on prayer (selewat) through mediation 

and Jihad in addition to the Prophet Mohammad’s  iography )Seira).  

Amira Abdulkadir MA thesis (2011) studied about Tigrinya ‘Ajamī on Najashi philological 

analysis of Ṧayḫ ‘Omar Abrar manuscript, and Presented a number of fifteen manuscripts by 

Ṧayḫ ‘Omar Abrar's traditional Muslim classical scholar from Tigray, and gave philological 

analysis of a selected Tigrinya ‘Ajamī manuscript. 

Mohammed Hafiz Nurye MA thesis (2016) studied the Amharic ‘Ajamī, collected, some 

manzumas of Ṧayḫ Muhammad Amin, his case study on salwat- SallaAlahu ala Muhammad 

Salla Allahu alaihi wasalam Mukaramu. 

                                           

 

45Hassen Muhammad Kawo, 2008p.12. 

46kemal Abdulwehab 2007, p.1. 

47Makida Abdurrahman 2014 p.4. 
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Mohammed Abdulmonim MA thesis (2014) focused on the contribution of Al-hagg Ahmad 

Darra in ʿAjamī (1953-1880) Philological and Linguistic Analysis. 

Mohammad Hakeem Hamid MA thesis2007) focused on Philological Inquire in to Ṧayḫ 

Ahmad Ṧayḫ Sirag Birillee Safaa (ʿAjamī Oromo menzuuma) manuscript. 

The thesis pointed out that the manuscript deals with the biography of the Prophet and his 

companions. 

Kemal Ibrahim MA thesis (2012) catalogued 52 Arabic mss of the Seddeqyyu Mosque, Jimma 

zone and described their physical and philological features. He presented the biography of 

Šayḫ Musid al-Dīn Seddeqiyyu, and explained the history of Islamization of the Gibe area in 

Oromo region. 

Nejat Seid MA thesis (2014) studied Ṧayḫ Chali’s ‘ʿAjamī Amharic manzuma: Malay katane 

biyanya ballataw sirrua leta gallataw. 

As observed above, ʿAjamī literature has been used in Ethiopia and various languages. The 

present study attempts to reveal the content of an Amharic ʿ Ajamī poem manuscript, translated 

from a famous Arabic text (Jawharatu Al-tawheed) a poem written by a famous Egyptian 

scholar, who lived in the seventh century.  
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CHAPTER TWO 

2. Biography of Ṧayḫ Nurye ‘Omar  

2.1 Family Background: 

Ṧayḫ Nurye ‘Omar was born in Berrabiyo village in Yejju–Wällӧ district of Amhara region. 

His father was Ṧayḫ ‘Omar Muhammad from the village of Werraaibo and his mother Argoye 

from Mareye village the informants that the researcher met could not determine exactly the 

date of his birth and his death.48 

But they state that he was a contemporary to Ṧayḫ Aldani who died /1903/ and Ṧayḫ Jawhar 

Al-Šonke (d,1937). Ṧayḫ Nurye had good relation with Emperor Menelik (18441-913)49. 

Ṧayḫ Nurye also known as Ṧayḫ of Limo due to the place where he lived, he had three wives: 

two of them are Hataman and Bushara, and about 11 of the children. Some of the children 

who were also popular among the society, taking charge of their father’s career like her al 

medicine and teaching, include Muhammad, Abd al-Wahhab, Abdullah, Khadija, Dissi and 

Warquo. The Ṧayḫ has a number of grandsons in Yejju.50 

2.2 His Educational Background 

He was educated by a number of Yejju scholars, the informants state that he studied the Holy 

Qur’an by his father Ṧayḫ ‘Omar, and he also received his education from Ṧayḫ Khalil at 

Zekaarba, and he also studied under Ṧayḫ Yassin, the grandfather of Ṧayḫ Saeid Ibrahim Chali. 

Ṧayḫ Nurye ‘Omar follows Shafi’i school of Jurispredance; he was a mystic according to the 

Sammania tariqa, the sources mention that he went to Ṧayḫ Zubair in Laqamti area, the Ṧayḫ 

instructed him to go to Ṧayḫ Jamal Al-Din Al-anni (d.1882 A.D) who instructed him to go to 

Ṧayḫ Ali Muz in the Welaqaite area who was following the Sammania tariqa Sammania was 

founded by Mohammed bin Abdulkerim (1718-1875A.D).51 

                                           

 

48Informant Ṧayḫ Ahmed Haji - Limo – 8/2/2020 (9:00-AM). 

49 Informant Ṧayḫ Abdullah Idris 2020. 

50Ibid 

51Informant Ṧayḫ Ahmed Haji - Limo – 8/2/2020 (9:00-AM). 
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2.3 His livelihood: 

Ṧayḫ Nurye ‘Omar was working in agriculture. As he had a good income, he used to spend 

his money to feed the poor and needy. The Ṧayḫ used to help the students, with his abundant 

knowledge; however, he loved working on his farm in addition to giving some of his time to 

give herbal medicine and contributed to the peace keeping of the society. He also had a lot of 

contributionin social life such as guiding people, engaging in reconcillation, helping the poor, 

and treating patients with his experience in traditional medicine.52 

2.3 His Contributions to Society 

He was a preacher who was fluent in Arabic and Amharic, and he had a great activity in 

traditional medicine. The informants- Ṧayḫ Abdellah Idris, Ahmed Hajiand Hussein Aliyu 

mentioned that some of the advisors of Emperor Menelik referred to Ṧayḫ Nurye to treat 

emperor Menelik from an impotency that the Emperor suffered caused by Tayitu so that he 

might not go to another woman for getting children. 

The emperor recovered from his illness, as a resultthe sheikh became close to the Emperor. 

The informants mentioned that afterwards, Menelik asked the Ṧayḫ a medicine for death. 

Empress Taitu did not bear a child, so the Ṧayḫ indicated that he must have another wife to 

get an offspring Taitu became angry and told her brother, who had authority in Yejju to expel 

him from his land. As a result the Ṧayḫ moved to Limo.53 

He remained there and known as the Ṧayḫ of Limo Ṧayḫ. It was there that he was visited by a 

number of Ṧayḫs, including the famous Ṧayḫ Al-Dany the first and Ṧayḫ Karam Ṧayḫ Chali 

and others.54 

Among the social contributions of Ṧayḫ Nurye, which had a great impact on the peace of the 

society, was his mediation for reconciliation between Ṧayḫ Talha Jafar (1853-1936) and 

Emperor Menelik. The sources mention that Ṧayḫ Talha led a great resistance against Emperor 

Yohannes (1831-1889), in his wars against Ethiopian Muslims, especially in Wällӧ, his 

resistance continued during the reign of Menelik, but the internal and external circumstances 

were not helpful to him, and when Ṧayḫ Talha Jaafar came to Yejju area, Ṧayḫ Al-Dani, 

                                           

 

52Informant Ṧayḫ Abdullah Idris Addis Ababa –1/3/2020 (09:00-AM) 

53 Informant Ṧayḫ Ahmed Haji- Limo –8/2/2020 (9:00-AM). 

54Ibid 
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(D.1321 Hijri), requested Ṧayḫ Nurye to go between the two and end the struggle. The Ṧayḫ 

was able to mediatein the case, because of his strong relations with the Emperor.55 

This was mentioned by Ṧayḫ Abu Al-qasim Muhammad Taj Al-din in his book 'Iilaamal' 

aghbia he he said: “the after some period the great Ṧayḫ Nurye ‘Omar, Eloqaili, came to Shewa 

and met with the Emperor, he was close to him, he asked to reconcile with Ṧayḫ Talha. The 

king agrees and accepted this”.56 

Among his activities in the keeping of the peace of the society, he requested Menelik to stop 

his war against Raya and Azebbo, when Ṧayḫ Abdul Samad al-Ánī sent him who is him the 

king or the sheikh a message explaining how Muslims suffered, or how this happened with 

the presence of Ṧayḫ Nurye and the King accepted and acted accordingly. Moreover, Ṧayḫ 

Nurye also contributed to the end of the war between the Oromo and the Afar tribes.57 

Ṧayḫ Nurye was well known for his distinguished social relations with his contemporary 

scholars, the researcher was briefed on a number of written messages sent by scholars to Ṧayḫ 

Nurye, including Ṧayḫ Haider Al-shunky, Ṧayḫ Muhammad Sadiq of Gojjam and Ṧayḫ Haj 

Muhammad Makin, this indicates the respect and appreciation that the Ṧayḫ finds from the 

scholars of that time in all Ethiopia regions.58 

 

 

 

 

                                           

 

55Informant Ṧayḫ Abdullah Idris  

56Abu al-Qasim Muhammad Taj al-Din,'Iilaamal' aghbia, no date- puplished, p.166 

57Informant Ṧayḫ Hussein Aliyu 

58Ibid 
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CHAPTER THREE 

3. Description of the Manuscript 

3.1 The General Features of the Manuscript: 

a. Language: The text is written in Amharic though there are words or phrases in Arabic. 

b. Writer:  All informants indicated that the manuscript is attributed to Ṧayḫ Nurye ‘Omar, 

among them Ṧayḫ Abdullah Idris, student of the son of a contemporary Ṧayḫ Nurye who studied 

the book as one of monotheism texts and a number of the descendants agreed with him. The 

title of the manuscripts that the researcher found clearly states the author. However, the 

handwriting is not the Ṧayḫ's as it was attested by the researcher from his other writings. 

c. Theme: The main theme in these poetic text revolves around Allah’s monotheism, and 

clarify the attributes that are due, permissible and non-permissible to the rights of the Creator, 

faith in the messengers, the heavenly books, rewards, and punishment on the Day of 

Resurrection, and what a Muslim should be characterized by. 

d. Writing Style: The manuscript was written in naskh script. It is written from right to left, 

like any Arabic writing and in a large font size. Each page contains four verses of poetry; each 

verse might have a rhyme different from the next, the first part of the poetic verse starts from 

the beginning of the line, and the second line begins from the middle. 

e. Date: The manuscript contains no indication of the date of writing as most of the Islamic 

manuscripts of Ethiopia have no colophons, so it is difficult to tell exactly the specific date for 

such manuscripts. 

3.2 Content of the Arabic Text 

Jawharatu al-Tawhid is an Arabic text in Islamic doctrine written by Ṧayḫ Ibrahim Al-Luqani 

(d.1041 Ah/1632 AD) in the form of a lengthy poem, one hundred and forty-four verses of 

poetry. Ṧayḫ Ibrahim al-Luqani nicknamed as Abu Al-Amdad and Abu Ishaq. The Ṧayḫ has a 

scientific and educational impact in Egypt. He has made a significant contribution to Arabic 

language and Islamic sciences. Imam Al-Luqani's writings varied from jurisprudence, Fatwa, 

Hadith, Islamic doctrine and language, or subjects. 

Jawharatu al-Tawhid was widely known in the Islamic world, many scholars explained it, it 

has been written in easy way and inclusive language. Among those who explained it; the 

author of the text Ibrahim Al-qalani himself, and his son Ṧayḫ Abdul Salam, Ṧayḫ Muhammad 
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Al-Sunbawi, Ṧayḫ Muhammad Al-Shanawani, Ṧayḫ Ahmed Al-Suhaimi and other scholars 

are mentioned. 

It is not surprising that Ṧayḫ Nurye ‘Omar translate the Arabic text into the Amharic language 

for the reasons mentioned above. 

In this book, Ṧayḫ Ibrahim Al-Laqqani explains the essence of Islamic monotheism, the 

concepts of Islamic belief, and the morals that a Muslim should have, and what he commits is 

and prohibitions in order to be true of faith, the most important topics that the book contained 

include the following: 

1. Ṧayḫ al-Alaqqani started his poem with praise to God, and prayers upon his Prophet 

Muhammad, May God bless him, and then pointed to the importance of knowledge of religion 

to make it clear to the Muslims. 

2. He talked about believing in God and the attributes given to God and what is permissible 

and impossible in his right as well as about God's names and attributes. 

3. He spoke of faith in the Allah messengers, and their attributes, and faith in heavenly 

books. 

4. He mentioned the virtue of Prophet Muhammad, may God bless him and grant him 

peace, he explained that his message has abrogated what preceded it, and will be continued 

until the end of time. 

5. He mentioned the virtues of the prophet Mohammad’s companions and that the best of 

them are the Caliphs. 

6. He spoke of the righteous saints and their miracles. 

7. He spoke of death, resurrection, and reward on the Day of Resurrection. 

8. He spoke of faith in what the Qur’an told, the events and scenes that the Prophet 

Muhammad spoke of on the Day of Resurrection. 

9. He mentioned the types of sins, small and big. 

10. He mentioned the morals and qualities of a Muslim ruler. 

11. He mentioned many of the faithful meanings that a Muslim should be distinguished 

with, and he concluded his poem with prayers and peace on the Messenger Muhammad and 

his family and those who followed them. Blessings and peace. 
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3.3 The content of theʿAjamī text Jawharatu Al-Tawhid by Ṧayḫ Nurye 

‘Omar: 

As mentioned above this study is concerned with ʿAjamī text where Amharic is written with 

Arabic script, the manuscript is written in poem, as manzuma. The manuscript includes a 

translation of the book “Jawharat Al Tawheed” in general, and the content will be discussed 

further in detail in the following paragraphs. 

The Amharic âgamī translation made by Ṧayḫ Nurye Omer was a general one and focusing on 

the content and not the form. The translation employed is a free translation. It was written in 

the form of poetic verses and this is why there is some difference from the source book. The 

Sheikh tried to translate in his own way. He also used it to transfer knowledge in a way that 

serves his students. When compared to the source book we find the shekh interpreting some 

concepts and adding additional information related to the content.  

The target language is also very difficult because it an Arabic poem translated into an Amharic 

poem. It is addressed to the common people that is why it has a lot of Wällӧ dialect and archaic 

form. We find some of the words difficult to understand. 

3.4 Some Specific Features of the Manuscript: 

a. Title: It is written in Arabic on the cover page as Translation of Jawharat Al-Tawhid 

by Ṧayḫ Nurye ‘Omar, known as Ṧayḫ Limo بشيخ المشهور ترجمة )جوهرة التوحيد( للشيخ نوري عمر 

و(ليم ) 

b. Dimension: 29.7×21cm. 

c. Status: photo of scribal copy. 

d. Pagination: 19 pages are given in the present day Arabic numerals on top of each page 

(38 folios) one page is used as the cover page. The papers look like a modern A4 paper 

e. Condition: the manuscript is in a good condition. It is clean and easy to read. The text 

is completed using an Arabic sentence that refers as the end. تمت وبالمطلوب عمت 

f. Physical material: the text is written on white blank paper, with Black ink. The text is 

on recto and verso of the folios. Each page is decorated with a frame of three closely drawn 

straight lines on all the sides. All the text is written inside the frame except the page numbers 

and the footnotes. 

g. Margins: The bottom of the page sometimes are used to explain the meaning of some 

words which are difficult even for example, an Amharic speaker. It is also used to give 

correction to misspellings, as a footnote. These footnotes are the copyist’s addition. 
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3.5 Linguistic and translation analysis of the ʿAjamī manuscript 

3.5.1 Analysis of Ṧayḫ Nurye ‘Omar AmharicʿAjamī text: 

In this section, analysis on the ʻAğamī ms of Ṧayḫ Nurye is briefly illustrated. 

a- Writing system and phonetic representation: 

Observing the Arabic alphabet or the writing system we notice that there (الف, واو, ياء,(are28 

constants, with three long vowels of Classical Arabic or (aa, uu, ii), and three shot vowels: a, 

i, u, fatḥa,kasra,ḍumma. 

By comparing the Arabic letters with the Amharic letters, we notice a number of letters share 

the sounds and the signs. In Amharic ʿAjamī those shared consonants are consequently 

represented with the same signs as in Arabic. Consonants in Amharic that do not exist in 

Arabic can be represented by signs of the Arabic alphabet, modified using an inherent 

characteristic of that writing system. 

There are some constants in Amharic which do not have equivalent in Ara ic. These are č, č,̣ 

g, ñ and ž. Some Muslim scholars used to write these characters in Arabic graphemes; which 

means that they add dots above or under the Arabic letter to represent the Amharic letter.  

The following are the Arabic symbols that coincide (or nearly coincide with) the Amharic 

symbols in their representation of the corresponding consonant sounds. (It is written in the 

manuscript in the same sounds).59 

Listed below are the Arabic consonants used in the ʻAğamī manuscript, and descriptions 

features of articulation with examples for some of them60. 

pronunc

iation 

Features of articulation Arabic 

characters 

Ā Voiced glottal stop / ’alif/, as in the English word ء 

B Voiced bilabial stop. ب 

T Voiceless alveo-dental stop. ت 

Th Voiceless dental flap/ tap, as in /thanks/. ث 

J Voiced palatal stop, as in /jazz/ ج 

ḥ Voiceless glottal fricative, ح حياة 

Kh Voiceless velar fricative, as in /خ أخ 

D Voiced alveolar stop د 

Dh Voiced dental flap/tap, as in /ذنب ‘sin’. ذ 

                                           

 

59 Philology text book. 
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R Voiced alveolar trill ر 

Z Voiced alveolar fricative ز 

S Voiceless alveolar fricative س 

Sh Voiceless post alveolar fricative ش 

ṣ Voiceless alveolar velarized fricative (emphatic); 

as in /صلاة]] ‘prayer’. 

 ص

ḍ Voiced alveo=dental velarized fricative 

(emphatic); as in /ضرب] 

 ض

ṭ Voiceless velarized alveo-dental ejective; as in 

Amharic: / ťammāw/ ‘)he is) thirsty. 

 ط

ẓ Voiced dental velarized fricative (emphatic); as 

inthe Arabic  ظلmeans shadow 

 ظ

ʿ Voiced pharyngeal stop; as in عين [‘ayn] ‘eye’. ع 

Gh Voiced velar fricative; as in غني [ġaniyyu/ ‘rich’. غ 

F Voiceless labio-dental fricative ف 

Q Voiceless uvular plosive, as in the Arabic word 

 .’heart‘ [ qal] قلب

 ق

K Voiceless velar plosive ك 

L Voicedalveolar lateral/approximant ل 

M Voiced bilabial nasal. م 

N Voiced bilabial nasal. ن 

H Voiced glottal fricative هـ 

W Bilabial approximant و 

Y Voiced palatal approximant. ي 

b- Amharic and Arabic consonant sounds: 

We find that with the exception of p, ṗ, č, č,̣ ž, ñ of the palatal series g', k', q', x, and of the 

labialized series: ቋqwa, ዃhwa, ኳkwa, ጓgwa, all the other phonemes of Ethiopic are also found 

in classical Arabic. 

Arabic, on the other hand, has phonemes that are not found in Ethiopic. They are: the 

interdentals, ṯ, ḏ and the emphatic ṱ; the lateral emphatic fj; and the velar voiced ǧ and ḍ. 

Thesoundsṭ, q (ḳ), ṣ, ḍ and č ̣in Ethiopic of the "glottalized" type where ṭ, q (ḳ), ṣ, ḍ is in 

Arabic of the "velarized" type. 

From the researcher’s o servation the sound ṣ exists in some parts of the Amharic speakers 

(like whereshe is from in Wollo). In some parts of the Amharic speaking community it is 

confused with ṭ. The glottal stop ' occurs in Amharic as an occasional representative of the 

glottalized q. 

We can observe some changes to the pronunciation of the following Amharic letters: 

a. It is noted that the Amharic language retains(الهمزة) the glottal stop and) h) الهاء which is 

inherited from the Semitic origin of the Ethiopic. 

b. In Ethiopic the sound of Ghin(غ) changed to(ع) in early, then it turned to(ء). 
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c. Original Amharic letters which were represented by( كق(, )خ)  and (ج)are now 

pronounced, with a rotated lip like this ቈqwa, ኈhwa,ኰkwa,ጐgwa, due to the influence of the 

surrounding Cushitic languages. 

d. In recent Ethiopian languages, we see the uttering of ح was changed to هـ and the sound 

of ع was changed to hamza (ء), and the voice of (ح) and (خ) were recently changed in the 

Amharic language to the voice of (H). 

e. The Amharic language, like other Semitic languages, kept the dental sounds unchanged, 

namely, (ت(, )د) and (ط). 

f. The voices of interdentals were found in the first Semites, which are (ث(, )ذ), and (ظ), 

there was a distortion in their utterance in all Semitic languages, including Amharic, except in 

the Arabic language, in Ethiopic these voices were converted to the sibilant sounds, for 

example the word (مثل) became masala. 

g. The sounds of L, and N are kept by Amharic from the first Semitic language and there 

is replacement between N and L in Ethiopic and Amharic as in the word (سلسلة) we say 

(senselet) in these languages. 

h. In all e Semitic languages, we find, the un voiced sound (P) and the voiced sound(B), 

and M voice, but they had been changed in some Semitic languages.  

c- Using innovated symbols in the manuscript: 

The Amharic sounds that are not represented among Arabic letters are: ቨ, ቸ, ኘ, ዠ, ጨ, and ፐ. 

Ṧayḫ Nurye ‘Omar devised special symbols by adding dots to Arabic existing letters and for 

one sound he used another Arabic letter without adding any dot. ገኘጨ are represented by ڭݒڟ 

respectively; while for the Amharic letter ቸ another Arabic letter ش is employed. Thus, ش is 

used both for ቸ andሸ. 

This table shows examples of how Ṧayḫ Nurye created symbols to express Amharic sounds 

that do not match the Arabic letters. 

The ʿAjamī letter 

given by the Ṧayḫ 

Additional ʿAjamī 

Amharic letters 

when used in a 

word 

Amharic 

letter 

Examples in 

the ms (page 

numbers) 

 ገ 1 ڭيتا ڭ

 ኘ 6 ڭݒنت ݒ

 ቸ 18 ملاكوش ش

 ጨ 15 اقطاڟا ڟ

 

d- Vowels in the Amharic text: 
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Arabic has three long and three short vowels, as it was explained above, while Amharic has 

between seven vowels. 

Sounds Long vowels Arabic vowels 

Ba   ب fatḥa 

Bi   ب Kesra 

Bu   ب ḍumma 

A ا Alef)ا( 

Buu بو Waw)و( 

Bii بي Ya)ي( 

Usually Fourth Order fedal is represented with an Arabic long a (consonant-alif) ባ =با 

Some Amharic vowels that are not similar to the Arabic vowels which are represented in the 

ʿAjamī texts may cause some confusion or ambiguity and may require specialized study to 

know how Ethiopian scholars dealt with the lexical text when it came. Example: وڭبادر   

Long Vowels Description with Examples of Pronunciation Arabic 

Long 

Vowels 

Description with Examples of Pronunciation Arabic Correspondent 

Ā )aa) Open, back; as in: /gas/, /car/, /rat/. وء اآ 

ū )uu) Close-mid, back; as in: /root/, /shoes/, or 

/good/. 

 أ و

Ō )oo) Open-mid, back; as in: /goat/, or /boat/.   ا و 

ī )ii) Close, front; as in: /cheese/, or /teeth/, or 

/is/, /dear/. 

 إي

ē’ )ee) Open-mid, front; as in: /gaze/, /case/ , ا 

Consonant Gemination: 

The gemination sign (šadda) is used in a lot of words, in Ṧayḫ Nurye Amharic ajmi for 

example: 

مّ  ،ورّت ام   ح  ، م  رّر   ،ده شّم  ن نتّ   ،أي د رّس ،اك و  ه  نّت   ،د   .....ن د 

Gemination is not indicated in Amharic orthography, but Amharic readers typically do not 

find this to be a problem because they will understand it through the context. This property of 

the writing system is analogous to the vowels of Arabic and some other languages. Ethiopian 

novelist Haddis Alemayehu, who was an advocate of Amharic orthography reform, indicated 

gemination in his novel Fǝqǝr Eskä Mäqa ǝr  y placing a dot a ove the characters whose 

consonants were geminated, but this practice is rare. 

Lexicon: The Ṧayḫ retained the linguistic features of the Amharic language, and among the 

characteristics observed at the level of the single word and the method of its composition are 

the following: 

1. Most words are three-rooted and there are some words of dual origin. 
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2. The event conjugations are expressed by the inside etymology and not by Prefixes and 

suffixes. 

I. Influence on the ʻAğamī Text under study 

A. Arabic Loan words: 

Special studies of Arabic loan words explained extensive lists, including over 1,100 in 

Amharic, over 700 in Harari. They are found in most languages of Ethiopia due to either direct 

borrowing, as in the case of Geez, Tegre, Tegrigna, Amharic Harari; and some other Agaw 

languages, Saho, Afar, Somali and some dialects of Orromiffa or to indirect borrowing as in 

the case of most Gurage, Cushitic and Nilo Saharan languages. (Zaborsky 2005:308). 

When we look at Ṧayḫ Nurye ʿAjamītext we find a dense presence of Ara ic words, either of 

common origin or loanwords, for example: 

əsləmənna(إسلام), furqan(فرقان), rizq(رزق), baḥr(بحر), mawt(موت), rūh(روح), larš (عرش), 

kurse(كرسي), lawh(لوح), qalam(قلم), kitab(كتاب), malak( كمل ), nabi(نبي), anbiaa(أنبياء), qabru(قبر), 

tawra(توراة), engeel(انجيل), zabur(زبور), gesm(جسم), gahannam(جهنم), sifat(صفات), halal(حلال), 

haram(حرام)jennah, (جن )ة صلاة) )  ṣalāt  )مسجد  )mesjed (علم) elmun… 

He also mentioned in Arabic the names of 24 prophets such as Adam, Idris, Noah, Hood ... 

and the names of 12 of the angels such as Gabriel, Michael, Israafil and the names of the four 

heavenly books, Torah, Engeel, Qur'an, Zabur.  

B. Synonyms 

Ṧayḫ Nurye ‘Omar used the synonyms in his text, he mentioned a number of different words 

with one meaning for example: 

مّد   .1 ح  د and م  م  ،أح   he means the prophet Mohammed peace be upon him. 

ي م   .2 ر  ل ج  يا م   and  يا اب د  الله ل ج he means prophet Issā b. Meriam,peace be upon him. 

ي .3  .he means Allahu ڭيت ا، and ف ط ار 

شنبيو .4 and مرسلوش 

C. Nouns and Adjectives: 

It is noted that the writer derives some, either adjectives or nouns of Arabic origin in hisAmharic 

vocabulary, for examples; əsləm-ənna(نّا ات نّا)mesmat- ənna ,(إس لام  م  س   The .(ن بينّت  ) ,nabi-yennt ,(م 

name and adjective are often feminine, with the addition of feminization signs. Amharic nouns 

can have a masculine or feminine gender. This came due to the ways of expressing the gender. 

An example is the old suffix -t for femininity. This suffix is no longer productive and is limited 

to certain patterns and some isolated nouns. 

https://en.wikipedia.org/wiki/Grammatical_gender
https://en.wikipedia.org/wiki/Grammatical_gender
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 Nouns and adjectives ending in -awi usually take the suffix -t to form the feminine form, 

e.g. ityopp̣ỵa-)a)wi 'Ethiopian)m.)'vs. ityopp̣ỵa-wi-t 'Ethiopian (f.)'; sämay-awi 'heavenly (m.)' 

vs. sämay-awi-t 'heavenly(f.)'. This suffix also occurs in nouns and adjective based on the 

pattern qǝt)t)ul, e.g. nǝgus 'king' vs. nǝgǝs-t 'queen' and qǝddus 'holy(m.)' vs. qǝddǝs-t 'holy (f.) 

D. The verb: 

We remark  in this ʻağamī manuscript, all  the Amharic verbs run due to Amharic grammar, 

means that the verbs agree with their subjects; that is, the person, number, and (in the second- 

and third-person singular) gender of the subject of the verb are marked by suffixes or prefixes on 

the verb. 

The verbs often have additional morphology that indicates the person, number, and (second- 

and third-person singular) gender of the object of the verb. 

As in other Semitic languages, Amharic verbs use a combination of prefixes and suffixes to 

indicate the subject, distinguishing 3 persons, two numbers, and (in all persons except first-

person and "honorific" pronouns) two genders. 

E. The Plural Suffix 

The writer used the plural nouns as:   لاك وش ن بي وش   -كت اب وش  -مـ لاك وش   -أم   amlakoĭ-mäläkoĭ-kitaboĭ 

nä iyoĭ, by adding the syllable (  ش  for plural كت اب وش   ,for single bookكتاب :to the Arabic noun as (و 

or books. The syllable   ش --in the Ṧayḫ Nireye Amharic ʿAjamīis equivalent to plural suffix ((و 

očč, in Amharic, it is used to express plurality of nouns. Sometimes he used double plural 

marking for example:(   ش – the Arabic singular form is nabi and the Amharic plural marker (ان ب ي و 

očč, the Ara ic plural form is an iya, he added the syllable   ش  to this Arabic plural to become ((و 

(anbiw-očč) as plural of plural. 

Ṧayḫ Nurye used other Amharicplural suffix for some nouns which Common in the original 

with the Arabic language such as the word “Zämän” (  ن م   he used the plural form by addingthe ,(ز 

syllable (at) or (آت) to this word, to become Zämänat (  ن ات م  ن  ) (the Arabic plural for Zämän ,(ز  م   ز 

is (  ان م  ن ة  ) or (أز  م   .(أز 

II. The Description of Amharic Words the sheikh used 

A. Dialect: 

The language used displays some features that are typical for the Wollo dialect 

1. preposition tä- instead of kä as:تحلال, تحرام, تونجل . 

2. using some words due to wollo Amharic dialect such as: سادولا, اكوارا, 

3. using consonant (ṭ) instead of constant (ṣ) in the word mäṭom   طوم  .to fast م 

https://en.wikipedia.org/wiki/Agreement_(linguistics)
https://en.wikipedia.org/wiki/Subject_(grammar)
https://en.wikipedia.org/wiki/Affix
https://en.wikipedia.org/wiki/Semitic_languages
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B. Archaic Forms 

Amsalu Aklilu has pointed out that Amharic has inherited a large number of old plural forms 

directly from Classical Ethiopic (Ge'ez) (Leslau 1995:172). 

There are basically two archaic pluralising strategies, called external and internal plural. The 

external plural consists of adding the suffix -an (usually masculine) or -at (usually feminine) to 

the singular form. The internal plural employs vowel quality or apophony to pluralize words, 

similar to English man vs. men and goose vs. geese. Sometimes combinations of the two 

systems are found. 

The archaic plural forms are sometimes used to form new plurals, but this is only considered 

grammatical in more established cases. 

Examples of combined systems: nǝgus 'king', nägäs-t; kokäb 'star', käwakǝb-Zeman (  ن م   (ز 

Zämänat (  ن ات م   .(ز 

 

 

 

 

 

 

 

 

https://en.wikipedia.org/wiki/Amsalu_Aklilu
https://en.wikipedia.org/wiki/Ge%27ez_language
https://en.wikipedia.org/wiki/Apophony
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CHAPTER FOUR 

4. The ʻAğamī text with Amharic Transliteration and English Translation 

4.1 ʻAğamī text 
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4.2 The Amharic transliteration 

Here the Ara ic ʻAğamī text is transliterated into Amharic fidel. The researcher tried to 

classify the poem in a theme and put in the Amharic. The texts understudy all pages of the 

manuscript. 

1.  አላህ በሆነው ስም እስቲ እንጀምረው 

በረካ61 ይሆናል በሱ እምንጀምረው 

ገለታም62 ወረታም63 ይድረሰው ለጌታ 

መቼም አይደረስ በጠዋትም በማታ 

ጥቅመትም64 ደህንነት ይሁን በነቢ65 ላይ 

በቤተሰቦቹም በወዳጆቹም ላይ 

    

 2.  በሙሀመድ ላይ ክፋትን በቃጣ 

የጠማማን መንገድ ባደረገው ሰንጣ66  

 3.  የትድረቱን67 ስራ ዓበይኖ መንገር 

ለጐበዝ ለቆንጆ ይዘናል መናገር 

ባጭሩ ንግግር በደጉ አማርኛ 

ድብልቅ የለበት ጋላና ዓረብኛ 

  4.  የዝችማ ስሟ ትባላለች ሉሊት 

ታበራለችና የሊቦናን ለሊት 

                                           

 

61Informant Ṧayḫ Abdullah Idris; Bereka is an Arabic word for blessing. 

62Informant Ṧayḫ Abdullah Idris; ገለታ is an Amharic loan word from Oromo used in Wällӧ dialect, 

‘gratitude’.  

63Informant Ṧayḫ Abdullah Idris; ወረታም is an Amharic word Wällӧ dialect means reward. 

64Informant Ṧayḫ Abdullah Idris; ጥቅመትም in Wällӧ Amharic dialect just mean benefit (blessing). 

65Informant Ṧayḫ Abdullah Idris; Nabii is an Arabic word means Prophet. 

66 Informant Ṧayḫ Abdullah Idris; ሰንጣ This is Amharic Wällӧ dialect which means ‘convinient way’. 

67Informant Ṧayḫ Abdullah Idris; ትድረቱ which means ‘coexistence’ in Wällӧ Amharic. 
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  5.  እኮረር68 ሳዱላ69
 ልቦና ያላችሁ 

ለጌታ እሚገባን ማወቅ አለባችሁ 

ግድ አደለውንም እማይገባንም 

እንዲሁ ግድ ነው የሚስለኖችንም70 

   6.  ኢማኑ71 የሆነ ባሉሽ እንጂቃል 

አያገልም አሉ ተመወላወል 

  7.  በሱማ እኩሉሰው ክርክር አወራ 

እኩሉም አስረጋጭ በቃሉ እኮ አበራ 

ቁርጥ አርጐ እንዲሆን በሰዎቹ ቃል 

ቢመለስ እምቢ ቢል ይሆንለታል 

የቁርጥ ማስቀደም የሚገባውማ 

እውቀት ነው እንጂ ወልጋዳን አትስማ 

  8.  አካልክን አስተውል አፈጣጠሩን 

ፈጣሪው አይመስልም የፈጠረውን 

መሬቱን ሰማውን ብታስተውልማ 

ፈሊጡ አይገኝም የፈጣሪህማ 

  9.  ኢማነኛ72 ማለት ጢሰኛ73 መሆን ነው 

እስልምና ማለት ገባሪ መሆን ነው 

በልቡ እርግጥ ብሎ በምላስ መናገር 

የጌታን አንድነት አለብን መናገር 

10.  ሙሀመድ እኮ ነው ለጌታ አንድራሱ 

ተፍጥረቱ ሁላ መርጦታል ለራሱ 

                                           

 

68Informant Ṧayḫ Abdullah Idris; እኮረር this is an old Amharic word and Wällӧ dialect which means boys 

who have reached the adolecence. 

69Informant Ṧayḫ Abdullah Idris; ሳዱላ This is an old Amharic word for ‘a girl’. 

70 የሚስለኖችንም is ‘district chief’. 

71ኢማኑ is an Arabic word represents eman means Faith )belife). 

72Informant Mohammed Hussein; ኢማነኛ is an Ara ic loan word which means ‘ eliever’. 

73Informant Mohammed Hussein; ጢሰኛ is an old Amharic word Wällӧ dialect means tenant to a landlord. 
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 11.  ሱሉል74 ብሎ መስራት እስልምና ነው 

ስግደትም ጦም75 አስራት መካ መሄድ ነው 

  12.  ለጌታ እሚገባው ሃያ ሲፋ76 ነው 

እማይገባውም በዚህ ልክ ነው 

ግኝነት ቀዳሚ ዛት77 መኖሩ ነው 

ፈጣሪ ፍጥረትን አለመምሰሉ ነው 

  13.  በነፍሱ የበቃ ታንድነቱ ጋራ 

ተሚስትም ተልጅም ተመብቃቃት ጋራ 

ችሎትም ፈቃድም እውቀትም ለሱ ነው 

ኑሮህ መናገሩም አለ ትንፋሽ ነው 

መስማትም ማየትም አለዓይን አለጆሮ 

ንግግሩ እንዲህ ነው አለ ጉሮሮ 

ደሞ ቻይ መሆን ፊቃደኛ መሆን 

አዋቂ መሆኑ ደሞ ኗሪ መሆን 

እሚሰማ መሆን እሚያይ ተናጋሪ 

ይህንን አስተውል ተብልህ ነጋሪ 

  14.  ሺቱን መቅመስን ሊዚቢን ሺሀራ 

መለያ አለው ብሎ ወረኛ አወራ 

  15.  የጌታችን ሲፋ አካልን ናት ሌላ 

ወደኔ መልሰህ ብትልማ በላ 

ያካልንም ሲፋ ብትጠይቅ እንጂ 

እሷም አደለች ሌላም አትሆን እንጂ 

  16.  እውቀት እና ትዛዝ ተውዴ ታጋራ 

ይነቃቀፋሉ ተፍቃዱ ጋራ 

የችሎቱ ስርዓት በሚመቸው ነው 

                                           

 

74 Informant Mohammed Hussein; ሱሉል is an old Amharic word Wällӧ dialect means Sincerity and humility 

to God. 

75Informant Ousman Mohammed; ጦም represents the Amharic ጾም Wällӧ dialect means fasting. 

76Informant Ousman Mohammed; ሲፋ Arabic word represents  صفةmeans “Attri ute”. 

77Informant Ousman Mohammed; ዛት an Arabic word represents  ذاتmeans self (existence). 
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ይሄን ይህን አትበል ፍጆታም የለው 

በፍቃዱም አላት እኮ እሚሰራት 

በሁለተኛዋ አንድ ችሎት ናት 

ለችሎት ለፍቃድ አንድነትን አበት78 

የጠማሞችን ቃል በልብህ እያት 

እውቀት ንግግሩ እነዚህ ስአሉ 

በገቡ በክልክል ይንጠላጠላሉ 

መስማትና ማየት የተገኘው ሁሉ 

ስርዓታቸው ነው ክልክልም አደሉ 

መለያ አለው ባሉ ትኩሱም ቀዝቃዛ 

ተወቅቱ ሌላ ናት ነገር እንዳይበዛ 

 17.  ቀዲም79 መሆኑማ በዛቱ80 መኖሩ 

መኖሩ ተገኝቶ በመም81 አይዞሩ 

ስሙ ሁሉ ዓይነታ ወንድም እንድትፋፋ 

ቀዳሚ ነው ብሎ አካልንም ሲፋ82 

የዚህ ሁሉ ሲፋ ግልባጭ አይገባ 

ለጌታችን ሲፋ ዘንተህ አትባባ 

በዚህ ወገን ላይ ታች በፊትም በኋላ 

አይሉትም እሱን በቀኝም በግራ 

  18.  ግድ አደለውማ መንሳቱ መስጠቱ 

እኩሉን መሾም ነው እኩሉን መተው 

ስራንም ሰሪንም እሱ ነው ፈጣሪ 

ችሎት ይሰጠዋል የሻለት83 ፈጣሪ 

                                           

 

78አበት meaning not clear. 

79ቀዲም qedim an Arabic word which means old here it is used to represent one of the attributes or names of 

Allah ‘The First’.  

80ዛቱ an Arabic word represents  ذاتmeans self or existence here it is divine self`. 

81Informant Ṧayḫ Abdullah Idris; መም an Amharic word means racetrack but what the author wanted to say 

is not clear. 

82ሲፋ is an Afan Oromo word having many meanings here in these verses it means form. 

83የሻለት an Arabic Amharic word of Muslim Wällӧ dialect which means “one who is supported  y the will of 

Allah )God)”.  



72 

  

ጌታ የሻበትም አድርጐታል ሰነፍ 

እሱ የሻለትን ብሎታል አትስነፍ 

ሀብታም ብሩክ መሆን ድሮ ቢሻለት ነው 

መናጢ ማጣቱን ድሮ ቢሻበት ነው 

19.  ተምድሩኮ በፊት ድሮኮ ማለት 

ተሰማውም በፊት ባምስት እልፍ ዓመት 

ለፍጥረቱ ሰጥትዋል ሊሻ በፈቃድ 

መልካም መልካም እንጂ አበሳ አትፍቀድ 

ዳሩ በፈቃዱ የለው ፋና ማውጣት 

 የጌታ ችሎቱ በሱ ታልመጣበት 

 20.  ደመወዝም ቢሰጥ በጥሩ ትርፍ ነው 

ባበሳም ቢቀጣ በሱ ብያኔ ነው 

ለፍጥረቱም ይሻል ይዞታ እሚሉ  

ይህንን አተስማ እሳቸውም ቢሉ 

 21.  ምነው አያዮም ወይ ጣናቱን ሲያስታም 

እንዲሁ ማስተዋል እንስሳውንም 

ግድ የለውም እሱ ክፉንም መፍጠሩ 

አደካዳኪንም ቢሆንም ገባሩ 

 22.  በእንክብል በጥቅል ድሮ በፈረደው 

ይዞናል እምነቱ እንዲሁ ላንሰደው 

በዘመናት ሁላ በሚደርስ ግምቱ 

በዚህም ይዞናል ደግሞ እምነቱ 

 23.  ግድ ተለለው ነው የሱ መታየቱ 

ደህና ባህሪ ይዞ ተገቡ ጀነቱ 

ዳሩ መታየቱ አላምሳያ እንጂ 

በአይን አቅጣጫ ሳይሆን እንዲህ ነው እንጂ 

24.  የኛ ሙሀመድ ባይኑ እንጂ አዩት 

ይህን እሚልህን አትበል እብለት 

ሚስለኖችን84 ሁላ መስደዱ እንዲሁነው 

                                           

 

84ሚስለኖች an Amharic word Wällӧ dialect  means leader. 
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ሶስት መቶ ታስራ ሶስት እሚል ይሄ ማነው 

እሳቸውን ጌታ ብዙ አደረጋቸው 

እንደ መላኮቹ ቁጥርም ልክ የላቸው 

ዳሩም በሁላቸው ይገባል ማመኑ 

ብለንዳ ያለውን ተዉት አትመኑ 

ለሳቸው ግቡ85 ነው እምነትና ውነት 

በታዘዙት ማድረስ ደሞ ብልህነት 

የነዚህ ያራቱ አቅጣጫቸውማ 

እማይገባ ነው በል ለሁሉ አሰማ 

25.  ግድም እኮ የለ በሳቸው ወገን 

በመብል በመጠጥ በሴት መተገን 

ጥቂት ጤና ማጣት በሳቸውም አለ 

ክፉ ገላ ለምጥ እብደትም አደለ 

26.  ሁለት ምስካሬ በስልምና ያሉ 

ሰብስበው ይዘዋል ያለፈውን ሁሉ 

27.  ነብይነት86 እኮ በስራም አይገኝ 

ጌታችን ሲለግስ ነው እንጂ እሚገኝ 

ተፍጥረቱ ሁላ የሚበልጠውማ 

የኛ ነብይ ነው እብለትን አትስማ 

አምስቱ ጠንካሮች ይከታተላሉ 

ደሞ ስትከተል ሚስለኖች ሁሉ 

ተዛ አምቢዬች ናቸው ይላሉ ስንት ሺ 

አስራ ሁለት እልፍ ደሞ ታራት ሺ 

የመላኮች ሊቅ በነዚህ ይከተል 

ሙእሚን አስከትለህ መላኩ ይከተል 

መላክ እኮ ማለት ወንድ ሴት አደል 

በሁለቱም መሀል ፍናፍንትም አደል 

ድርጐ የላቸውም ተዚህ ሁላ ሲሳይ 

                                           

 

85ግቡ The word has been interpreted in the footnote by the copist as ተገቢ and this is meaningful to the context.  

86ነብይነት adjective an Arabic word represents Nabii, the original word means prophet, but at the end he added 

a letter symbolizing the adjective in the Amharic language.  
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እርዚቅ87 እሱን መፍራት የሳቸው ሲሳይ 

28.  እሳቸውንማ የጌታችን መውደድ 

ሌላ አይምሰልህ ለፍጥረቱ ቢያጋድ 

መላኮቹን ሁላ ጌታ ጠበቃቸው 

ኸወንጀሉ ሁላ ንጡህ አረጋቸው 

ሀሩትን88 ማሩትን89 ጌታችን ማውረዱ 

ታምራት ለድግምት ለይተው ሊፈርዱ 

አስሩን መላኮች በልይ ማወቅ 

ይዞታል ሁሉንም ሳያደባለቅ 

ጅብሪል ሚካኤል እስራፌል እዝራኤል 

ማሊክ ሪድዋን ለየሁኝ እንዳይል 

ሙንከርን ነኪርን በቀብር ጠያቂ 

ረቂብን አቲድን ደብዳቤን አዋቂ 

ታምራትን ሰጠው ለነብዩ ሁላ 

ንጡህ አረጋቸው ተልክፍክፍ ሁላ 

አራቱን ኪታቦች በዝርዝር ማወቁ 

ግድ ሆኖበታል በሰው ትልቁ 

ተውራት የሙሳነው ዘቡር የዳውድ 

ኢንጂል የኢሳነው ፉርቃን የአህመድ 

የነብዮች ሱሁፍ መቱንግድነው 

አስር ለኢብራሂም አምሰው ለሺስ ነው 

ሰላሳው ለኢድሪስ አስሩ ለሙሳ 

ተውራቱ በፊት ነው ያልኩህን አትርሳ 

የሙሀመድ መላክ በፍጥረቱ ሁላ 

ተኑሩ ተፈጥሯል እነ አርሽ ሁላ 

የሱማ ትድረቱ የለበትም መሻር 

በኑሩ በዛቱ ወራቱ እንኳ ሲዞር 

ያንን ሁላ ትድረት እሱማ መሻሩ 

በጭራሽ መምጣቱን አትከራከር 

29.  በልኩ አይደረስ ታምራቱ ብዙ 

                                           

 

87እርዚቅ an Arabic word which meams livelihood. 

88 Harut is the name of an angel sent to teach magic. It is also said that he is human being. 

89 Marut is the name of an angel sent to teach magic. It is also said that he is human being. 



75 

 

 

ቁጥሩም አይደረስ ብዙ ነው መዘዙ 

ተሰማይ ተሠማይ ወጥቶ መምጣቱ 

ውነት አድርጐታል ጌታችን ተጧቱ 

ተሚስለኖችም ሃያ አምስት ማወቅ 

ገቢ ሆኖበታል ቢሆኑ ትልቅ 

አባታችን አደም ኢድሪስ የልጅ ልጁ 

ኑህን ሁድን ሳሊህ ኢብራሂም ወዳጁ 

ሉጥን ኢስሀቅን ኢስማኤል ያዕቁብ 

ልጁም ዩሱፍን ዓዩብ ያዐቅብ 

ወንድማማቾችን ሀሩንና ሙሳ 

አልየሠዕዙል ኪፍል ያልኩህን አትርሳ 

ዳውድን ሱለይማን ሁሉን ያዳመጠ 

ኤልያስን ዩኑስን በባህር የሰመጠ 

ዘከሪያ የህያ ኢሳ የመርየም ልጅ 

ሙሀመድ ምስጉኑ እሱ ያብዱሏህ ልጅ 

ነቢ ጋር የነበር ሁሉን ይበልጣሉ 

ተዛ እሚከተል ተዛ እሚከተሉ 

ተኒህ የሚበለጠው አቡበከርነው 

ዑመር ተከተሉ ኡስማን አሊ ነው 

30.  ስድስት ይከተሉ እንደሚል አስር 

ስማቸው ዒፋ ነው ቁጥር አንድ አስር 

ሰዒድን90 አሚርን ሁሉ ውደድ 

ጠልሀን91 ዙበይርን92 አብዱረህማን93 ሳእድ94 

በበድር95 መልካ96 ላይ የነበረ ይከተል 

በኡሁድም97 መልካ ደግሞ ይከተል 

                                           

 

90Seid is the son of Zayd; is one of those who were promised for paradise. 

91Telha is the son of Ubaidullah; is one of those who were promised for paradise. 

92Zubeyr is the son of Al-Awwam; is one of those who were promised for paradise. 

93Encyclopedia; Abdurahman is the son of Awf; is one of those who were promised for paradise. 

94Encyclopedia; Saed is the son of Abi Waqqas; is one of those who were promised for paradise. 

95Encyclopedia; Badr was the first large-scale battle between the Muslims and Qurayshite Mecca. 

96Melka is an Amharic word Wollo dialect meaning the threshing floor. 

97Encyclopedia; Uhud is an Arabic word representing a name of a war. 
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የነቢን ኑህ98 ያዙ ያለው ሰው ይከተል 

የበላውም ቅጠል የገባውም ገደል 

ገዳይም ተቀባይ ትርፋቸው ኢፋ ነው 

እሱ ቢያውቀው እንጂ ቁጥርም ልክም የለው 

አቡሀኒፋን99 ሻፊዒይ100 ማሊክ101 

ሀምበል102 ናቸው በል የፍጥረቱ መለክ 

ጁነይድ103 አኮ ነዎት የአውሊዬቹ መሪ 

በውስጥም በይፋ በህርን104 አስተማሪ 

ለአውሊያዎቹ ሁሉ ውቃቢ105 ገቢ ነው 

የላቸውም ያለ ይህንን ማበል ነው 

31.  ልመና ጌታ ዘንድ አይነቀፍ ጥቅሙ 

ምንም አይደለ እሚል ይባል እብለታሙ106 

32.  በዘመናት ሁሉ አስር አስር ልክ 

ለሰው ሁላ አለው ጠባቂ ታምላክ 

33.  ሁለቱ መላኮች ይከትባሉ ስራ 

አንደኛው በቀኝ ነው አንደኛው በግራ 

34.  ችልታም የላቸው ተሜትም107 ተፌዝ 

                                           

 

98Encyclopedia; Nuh is a Prophet. 

99Encyclopedia; Abu hanifa is Sunni Muslim theologian, founder of the Hanafi school. 

100Encyclopedia; Shafiy is the first contributor of the principles of Islamic jurisprudence and founder of 

Shafiy school. 

101Encyclopedia; Malik is a jurist, theologian, and hadith traditionist and also founder of Malikiy school. 

102Encyclopedia; Hambel is jurist, theologian, ascetic, hadith traditionist, and founder of the Hanibali 

school. 

103Encyclopedia; Juneyd is a well-known figure and leader of the followers of Sufism. 

104Informant Yassin Mohammed; በህርን is an Amharic word Wollo dialect meaning behavior. 

105Informant Yassin Mohammed; ውቃቢ is an Amharic word Wollo dialect meaning dignity. 

106እብለታሙ is an Amharic word Wollo dialect meaning lier. 

107ተሜትም is an Amharic word Wollo dialect meaning blackmail. 
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ጡርፍ108 ይሁን እንጂ አደራ አትፍዘዝ 

35.  ነፍስን መመርመር አሳብ ማሳጠር 

ገባሪ መሆንን ልብን ማጠንከር 

36-  በሞት እንጂ እምነት ገቢ ሆኗል በኛ 

ሩህን109 ይጨብጣል የሞት መልክተኛ 

37.  እሚከደለን110 ሞትን በጊዜ ነው በል 

በገደልም ቢሆን በውሃ ማበል 

38.  የእስራፌል111 ትንፋሽ የማያጠፋውማ 

ስምንትነገርነው በል ለሁሉ አሰማ 

አርሽና112 ኩርስይ113 እሳት ገነት ነው 

ቋረንጥ114 እና ሩህን ለውህ115 ቀለም ነው 

ሩህን ልቦናን ምሳሌ አለው ያሉ 

ጥቂት ናቸው እንጂ እጅግም አደሉ 

39.  በቀብር ጥያቄ አለው ብሎ እምነትም 

ገቢ ሆኖብናል ችጋርም ጥቅመትም 

ይመለሳል ጅስሙ116 የፍጥረቱ ሁላ 

አንድ አካል ሳይቀር ተጥፋት በኋላ 

ኸየመሬቱ ይሰበሰብና ሁሉም ወደ አገሩ ይመረመርና 

አምቢዬች ሸሂዶች117 በመቃብር ውስጥ 

                                           

 

108ጡርፍ is an Amharic word Wollo dialect meaning active. 

109ሩህን is an Ara ic word representing the word “soul”. 

110እሚከደለን is an Amharic word Wollo dialect meaning those who don’t  elieve. 

111Esrafel is an angel who blows into the trumpet to signal the Day of Judgment. 

112Arshis an Arabic word representing the word divine throne. 

113Kursey is an Arabic word representing the word divine throne. 

114ቋረንጥ is an Amharic word (wollo dialect) meaning lower part of spinal cord. 

115Lawh is an Arabic word meaning a sheet. 

116Jism is an Arabic word meaning body. 

117Shahid is an Arabic word meaning martyrs. 
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ጥፋትም የላቸው በአፈርም በምስጥ 

ያበሳ ቅጣቱ በስራው ልክ ነው 

የበጐ ደሞዝ ታስሩ ትርፍ ነው 

የትንሽ አበሳ መታጠቢያውማ 

ትልቁን መራቅ ነው ብትሰማኝማ 

ለስግደት መታጠብ እንደዚሁ ነው 

ለቤተሰብ ጥቅመት ከቶም ልክ የለው 

ይገባል እምነቱ በመጨረሻው ቀን 

ክፋት በጎነትን በጣም በልክ አውቀን 

የስራ ደብዳቤን ሰው ሁላ መያዙ 

እንዲሁ ላይቀር ነው ጥቂት ቢሆን ብዙ 

የስራ ምሳሌ ይመዘናል አሉ 

ወይም ደብዳቤ ነው ሆኖ ለሱ ቃሉ 

40.  በጀሀነም ላይ ማለፊያ አለ መንገድ 

ሲራጥ118 እሚሏት ክፉን አታራምድ 

ላደካዳኪውም119 ተጭራ ቀጭን ነው 

የስለቱ ብርታት ተሰይፍ የከፋ ነው 

ለገባሪም ቢሆን ሰፊ ነው መንገዱ 

ታይን እርግብግብታ ያንሳል ሲሄዱ 

እንደ ብልጭታ ነው የኩሉም ማለፉ 

እንደ ንፋስና እንደ ባለ ክንፉ 

እንደጮሌም አለ ሯጭም ገስጋሽ 

እሚድህ120 ፎቃቃ እኩሉም ወልሸሽ121 

41.  እርምን በመራቅ እሚቆላለፉ 

እሱ ነው ብለዋል ቶሎ ብሎ እሚያልፉ 

ገቢ ነው እምነትህ እንድትሆን ለምለም 

በአርሽ በኩርሲ በለውህ በቀለም 

ሶስት ወገን ነው እኮ ደብዳቤውን ጣፊ 

                                           

 

118Sirat is an Arabic word meaning a road to pass hell. 

119ላደካዳኪውም is an Amharic word wollo dialect representing those who did forbidden things. 

120“እሚድህ” is an Amharic word wollodialect representing “እሚሄድ”. 

121ወልሸሽ is an Amharic word wollo dialect meaning walking slowly. 
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አሳናሽ ጨማሪ ይባላል ቀጣፊ 

42.  እሳትም ጀነትም ተገኝተዋል በል 

እንደ ቀጣፎቹ ገና ነው አትበል 

ዛቱ122 በገነት ነው የብሩክ አገሩ 

ዘላለም እሳት ነው የመናጢ አገሩ 

43.  የኛ ሙሀመድ መጠጥን ያጣጣል 

የወርዱ123 ስፋቱ ወር እኮ ያህዳል124 

በብሩ መሬት ይሆናል ወንዙ 

ተዛ እሚቀምስ የለም መላላት ያበዙ 

44.  የኛ ነብይ ነው ሁሉን የሚታደግ 

ተዛ በየልክ ሁሉን የሚታደግ 

45.  ተወንጀሉ ሁላ ይቅር ይላል እሱ 

የመናጢው ቢሆን ማርታም ያለው የእሱ 

መናጢን አትርገም ምንም ቢወነጅል 

ሁሉን ይሳደባል የሆነው እንጂ ጅል 

እሚሞተው እኮ እያለ አበሳው 

እሱን ማስጠጋት ነው ወደ ፈጣሪው 

ታላቅ ወንጀል ሰርቶ በሳት እኮ ሲጣል 

ያበሳልኩ ነው ተዛማ ይወጣል 

46.  ለጌታ ትድረት የሞተ በመልካ 

ኑሩ ሳይታይ በገነት ነው ለካ 

የሚጣቀምበት ሲሳዩ ይባላል 

ድብልቅም ቢሆን ተሀራም ተሀላል 

47.  ዝም ማለት ይሻላል በስራ መጠንከር 

ተርግጠኞቹ ዘንድ አለመከራከር 

ዝም ማለት ነው ለሚጨምት ሰው 

                                           

 

122Zatu is an Arabic word meaning life. 

123Informant Abdulrahman Dawud; የወርዱ is an Amharic word Wollo dialect meaning the place. 

124Informant Fatuma Mekonnen; “ያህዳል” is an Amharic word Wollo dialect representing “ያስኬዳል”. 
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መከራ ሳይሆነው በመለመን ሰው 

48.  እኔ ያቅሜን ያህል መከርኩኝ ላበሻ 

አይሆነኝም ያለ ይሁን እንደሚሻ 

የማይጨምት እንደሁ ሲያገኘው ችጋር 

ለዚህ የሚሻለው መንገድ መጫር 

49.  ለወቅቱማ ለካ አለበት ሰው እንጂ 

እንዳይናገሩ ታፍነዋል እንጂ 

ኢልሙን125 እያበዙ በቋንቋ መናገር 

አንነግርም አሉ ባረብኛ በቀር 

እሱ በተማረው በቋንቋው ነው እኮ 

ባረብኛ በቀር ላይናገር እኮ 

ይን እኮ ምክር ነው ላበሻ ለየጁ 

ታላቁም ታናሹም ለጌታ እንዲበጁ126 

4.3 The English Translation 

Here the Arabic ʻAğamī text is translated into English. The researcher tried to classify the 

poem in a theme and put in the Amharic fidel followed by the translation in English. The texts 

understudy all pages of the manuscript. 

1. Let us begin in the name of Allah and gratitude. 

 Though we never reach Him even we lauded Him day and night.  

Let the (blessings) and peace be Upon the Prophet and his family including 

Companions. 

2.  For those who are evil to Muhammad and made the evil way convinient. 

3.  Explaining the way of living is important. 

 It is written in precise speech in good Amharic with no mixture of Gala and Arabic. 

4.  Its name is “pearl” as it enlightens the darkness of the soul. 

5.  Boy or girl with sound heart, you need to know what is attributed to God. 

 It is must [to know] what belongs to the village chief. 

6.  If your faith is based on here say, He never dare to waver.  

                                           

 

125Informant Fatuma Mekonnen; Ilmis an Arabic word means knowledge. 

126 Informant Yassin Mohammed; እንዲበጁis an Amharic dialect which means to benefit. 
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7.  Some debate on Him part of it is apparent lighting word. 

 Determined in the people’s word if he refused to return  ack is accepta le. 

what must precisely to come first is knowledge, do not listen to those who went as 

tray. 

8.  Reflect your body how it is created, its creator never resembles. 

If you o serve the earth and the sky, you can’t get easily the hidden aspect of your 

God. 

9.  Being a believer is to be a serf, to be a Muslim is to be attributer. 

 Confessing by heart then speaking by tongue that God is the only one.  

10.  Mohammed )p. .u.h) is the Lord’s vicegerent. He has  een chosen among the 

creations.  

11.  Working sincerely is what Islam is about; and it is also praying, fasting, giving alms 

and pilgrimage Mecca.  

12.  What fits to the Lord is twenty attributes, what is not fitting is also the same. 

 [His] existence is primordial. The creator is unlike His creation. 

13.  He is all-independent and One. He is free of a woman and off-spring. 

Power, will and knowledge belongs to Him. His existence and speech is without 

sound. 

His listening and looking is without eyes and ears. His speech is articulated without 

throat. 

 He is also powerful and willing. He is all-knowledge full and everlasting. 

 He is listener, watchful and speaker. Beware of this from a wise informer. 

14.  This rhythm is not clear to translate; the words are unique. 

15.  The attribute of God is unlike bodily parts, if you deny this fact and ask about its 

attribute. 

16.  Knowledge and (His) command along with Will can become together. 

 His judgement is according to his order. Do not argue there is no hardship. 

 One has the will to do well; the second one is a court. 

For the court and the will affirm the unity (monotheism). Look at the words of the 

perverse in your heart. 

 As far as there is Knowledge and speech they are suspended in the unlawful. 

 Listening and looking everything are natural and it's not foreclosed. 

 Hot and cold can be tell apart with knowledge in short. 
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17.  The fact that He is the First and the existence of the Divine self can never be 

changed. 

He has several names (attribute) so that brother you have plenty of choices (to call 

him). He is the First with clear Divine self. 

It is very difficult to comprehend this clearly. Do not worry about the Lord in this 

regard. 

To describe Him as in front and at the back; and (His existence) on the right and on 

the left is impossible (this is to describe that He is omnipresent).  

18.  He is care free to give and takeback what He gave. 

He is the creator of work and workers gives; ability is given for those whom the creator 

wills. 

Those whom the Lord deprives them His will become lazy and to those His will is 

given are hard workers. 

Becoming rich and blessed is due to His will; (also) Poor is deprived because of His 

will.  

19.  Long ago before the earth and sky were created (5,000 years ago); He (God) gave will 

power for the creatures. Do good deeds and do not allow yourself to do for bidden 

things. 

 The Lord will not light a lamp unless you come at His trial. 

20.  He (God) multiples your good deeds also He punishes you badly by His judgment. 

 For those who say He wills penalty for his creations; do not listen to them. 

21.  Don not they see when God (Allah) treats the children; as well as observe animals? 

It is not His )God’s) concern that He created  ad peoples (either they are committed 

to Him or not). He also created those who are making an effort or those who have 

already submitted. 

22.  With His decree, specific and general, the belief is binding us so that we cannot throw 

it away. 

 With all the period that things occur the belief is also binding us. 

23.  It is not important for Him to be seen; except for those who have good character and 

 enter His paradise. 

He could be seen without comparable (with perception) and without the eyes (not 

physically). 

24. Our Muhammad has seen Him. Do not say this is not true. 
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He sent many prophets who have less position than (prophet Muhammad); who says 

they are three hundred thirteen. 

 He (God) has made him unlimited just like the angels. 

However, it is obligatory to believe in all (prophets and angels). Do not believe those 

who are against this. 

 It is a must to trust and believe in him (the prophet). It is wise to spread his teachings. 

The four directions (legal schools of thought) are necessary and you have to spread to 

everyone.   

25.  It is not forbidden for him (the prophet), food, drink and women when they are lawful. 

He might also be sick like anyone else except diseases like leprosy and mental 

sicknesses. 

26.  There are two testimonies in Islam that capture everything done in the past. 

27.  Being a prophet is not acquired by work. We can only find it when our Lord gives it. 

 The greatest of all the creatures is our Prophet; do not listen to those who reject this. 

Then follows the five strong ones, and again when you follow, the messengers come 

next. 

 Then there are Prophets of twelve thousand and four thousand. 

 The head of the angels follows next; believers and then the (rest of the) angels follow. 

 Angels are neither male nor female, nor are they hermaphrodite. 

 They do not have a share in the worldly gain; all they have is fear of Him for their 

 livelihood. 

28.  And our Lord loves him (the prophet) and he is the one who benefits the creation. 

 The Lord protected all the angels. He freed them from all sin. 

 Our Lord sent down Harut and Marut so that they give Judgment. 

They know clearly the ten angels without mixing them; Gabriel, Michael, Israfel, 

Israel, Malik, Redwan, angels at the funeral Munker and Nekir and expert of writing 

Reqibn and Atidn. 

 He (God) gave miracles to all the prophets and made them pure from all evil. 

Mankind is obliged to know the four divine scriptures in detail; Tewrat is for Musa, 

Ze ur is for Dawud, Injil is for Issa and Furqan )Qura’an) is for Ahmed (the Prophet). 

It is a must to know the Prophet: Ten for Ibrahim and fifty for shes; Thirty for Idris 

and ten for Musa. Don not forget what I said before Tewrat is the previous (prior to 

Quran). 
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The sending of Muhammad (as messenger) is good for all. (Everything) is created 

from his illumination including the throne. 

His way of life will never be forgotten, even during the most dangerous months of his 

life. 

 Let us never argue that the Creator gave it to us. 

29.  Incomparable Miracles, cannot be counted its Infinite. 

 Our Lord makes it true in the morning that he went and came down from heaven. 

 It is mandatory to know twenty-five of the messengers. 

Our father Adam and his grandson; and (also) Nuh, Hud, Sualih and Ibrahim his 

friend. (Similarly) Lut Yisehaq, Ismael, Yaequb, Ayub, Yusufthe son of Yaqub.  

Do not forget about the brothers Harun and Musa, Yasae also. Who heard Dawud and 

Suleyman, Elias and Yunus, the one who drowned. Zekerya, Yehya, Meryem’s son 

Isa, A dullah’s son Muhammad the one who is praised. They are greater than all who 

were with the prophet. Follow from this and that. Abu Bakr is above all followed by 

Oumer, Ousman and Ali. 

30.  Four are mentioned above, the remaining six follow, like saying ten (to mention the 

 ten
127

). 

Their names are known they are ten when we count. Love Seid, Amir, Telha, Zubeyr, 

Abdurahman, Saed and all. (These are) followed by those who have participated in 

the battle of Badr also followed by the battle of Uhud. Beliefe in one God and Follow 

Prophet Nuh, the leaf he ate and the a yss he entered. The killer’s and receiver’s 

consequence is clear. He (God) only knows it, otherwise the number is unlimited. Say 

Abu Hanifa, Shafiey, Malik, Hambel are angels of human beings. It is Junaid who is 

the leader of the devoted (holy men), he who is the teacher of good manners openly 

and secretely. 

 All the devoted (holy men) have miracles. Those who neglect this are liers. 

31.  Supplication has a paramount (value in the sight of) the Lord. One who says it is 

nothing is a lier. 

                                           

 

127The author wanted to mention here the ten companions whom the Prrophet assured they will enter 

paradise  
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32.  There are ten and ten (several) angels that protect them for every human being from 

the Lord.  

33.  The two angels write down every one’s performance. One is on the right and the other 

is on the left side )of each individual’s shoulder). 

34.  They do not hesitate to record (even) Gossip and ridicule (they record every single 

deed). Do not be discouraged be vigilant. 

35.  Be self-critic, limit thinking, and be submissive (to God) and strengthen the heart.  

36.  We are obliged to believe in death. The angel of death clutches the soul. 

37.  Tell the unbeliever that death will come in its precise time. (You may) die in the abyss 

or in a storm (anywhere). 

38.  Tell every one that the blowing of Israfel do not destry eight things. 

They are the arsh128 and the throne; hell and paradise, lower part of the spinal cord, 

sheet of paper wood (that is used to write on) and pen. 

Those who say (understand) that soul and mind are signs (to the presence of God) are 

few and far between.  

39.  It is our duty to believe that there are inquiries in our grave that are resulted in 

depraved or worthy waiting for us. 

  All creatures’  ody will  e restored to its original state after they are destroyed. 

  It is collected from everywhere and each is inspected and sent to its right place (to hell 

or paradise). 

  Those Prophets and Martyrs inside the grave have no punishment (they are infallible) 

neither from the soil nor from the worm. 

  The punishment (given) is equivalent to the bad deeds. The rewards for the good deeds 

are multiplied by ten. 

  If you pay attention, avoiding measure sins leads to the forgiveness of minor crimes. 

  It is the same in the ablution for prayers (ablution helps for the forgiveness of minor 

sins). It is also of great benefit to the family. 

  It is a must to believe in the day of Judgment; knowing enough about evil and good. 

                                           

 

128Arsh is bigger than the throne kusi according the teachings of Islam. 
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 It is inevitable that all will be given his/her deeds in writing, whether it is large or 

small. 

 The work letter contains everyone, whether it is small or many it is not going to be 

missed. 

  They say the deeds will be weighed or the writing as a whole. 

40. There is a path on hell called sirat and it will not let the bad ones pass. 

It is thinner than the tail for those who are disbelievers. Its strength is sharper than the 

sword. 

The path is wide for those who committed (the believers). It is less than blink of an 

eye when they walk on it. 

For others also it’s like a flash ack when passing on it. Likewise, there are those who 

pass it like the wind and the feathered. 

There is a runner and also striding: there are who crawl, who walk in their fours and 

limping. 

41.  Those who are away from doing unlawful are those who pass (sirat) easily. 

 Your faith will make you well behaved in the hereafter too. 

The letter is written (written deeds) by three parties; the throne, lawh the material to 

write on and the pen. Those who add or reduce (their value) are called deceivers. 

42.  Say that hell and paradise do exist. Do not deny it like the liers. 

Those who (believe) will be in Paradise and those who deviant (disbelievers) live 

forever in hell. 

43.  Let our Muhammad drink with those (who are in paradise in special river), and the 

width and length of the river is a month’s walk. 

 The river becomes land. Those who are not devoted will not taste it (the drink from 

the Prophet’s hand). 

44.  It is our Prophet who saves all; he saves everyone according to (his deeds). 

45.  He (God) forgives all sins even for the evildoer. 

No matter what sin the evildoer commits, do not curse him/her.  No body insults 

except the one who is fool. 

It is better to leave the matter of a person who dies with sins (without repentance) to 

the Creator (it is not our place to give judgement). 
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Even if he commits a measure sin and is thrown into the hell fire, it (the punishment) 

is equivalent to his wrong doing and then he will be released (from the hell and enters 

paradise).  

46.  The one who dies for the sake of the Lord (martyred), his grace is not visible (here) 

and he is in the paradise. 

 What you use for the livelihood is your sustenance; this could be lawful or unlawful 

(it is up to you to choose). 

47.  It is better to keep quiet and work hard; don’t argue with the scholars. 

It is better to be quiet for those who are matured. Before bad things happen by begging 

people129. 

48.  I advised my best for the Habesha (Ethiopians), if they do not listen to this let them 

be whatever they like. 

 For those who are not matured let them face the problem and better go their way. 

49.  People should have for the period; they are prohibited to speak. 

They (have acquired) a lot of knowledge and transmit in a language, they said we do 

not speak except Arabic. 

With the language he has learnt, alas! he does not speak except in Arabic. 

This is an advice for Habesha and Yeju. So that big or small should be submitting to 

the Lord130. 

 

 

 

 

                                           

 

129Informant Fatuma Mekonnen; What the writer would like to say is not clear here. 

130 The above verse is not clear; however, the general message seems that scholars learn in Arabic but they 

should transfer knowledge to the ordinary people with a language they understand. 
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CHAPTER FIVE 

Conclusion 

The emergence of Islamic centers and their associated educational activities led to an Islamic 

renaissance in many Muslims areas, especially in the nineteenth century. Distinguished by this 

were the regions of Harar and Wällӧ, where scholarly centers flourished in several areas such 

as Qallo, Yajjo, Dana, Dewway. A number of scholars appeared in those areas, who have their 

intellectual and literary contributions such as Ṧayḫ, Jamal al-Din al-Anni, Ṧayḫ al-Dani, Ṧayḫ 

Hussein bin Habib al-Hanafi al-Jabarti, Ṧayḫ Haj Bushra al-Ghati, Ṧayḫ Gohar bin Haider al-

Shounaki and others. 

Ṧayḫ Nurye ‘Omar was one of the prominent personalities who had a great impact on the 

political, social and religious history of Muslims in Ethiopia in general, and Muslims of Wällӧ 

in particular in the second half of the nineteenth century and the beginning of the twentieth 

century. He also had contributions to traditional medicine practice, community outreach, and 

charity service. 

Due to his distinguished relations with Emperor Menelik, he contributed to the reconciliation 

between the Emperor and Ṧayḫ Talha Jafar who led resistance against the Emperor Yohannes 

and Emperor Menelik. He also helped at ending the war between the Oromo and Afar, as well 

as the war of Raya and Zebu regions. 

Ṧayḫ Nurye contri uted to the ‘ağamĭ Amharic language, which is of a literary and religious 

significance. In addition to that, this contribution gives an idea of the development of the 

Amharic language. It also gives an evaluation of the capabilities of Muslim scholars in 

composing the Amharic language and their levels of translation from Arabic to Amharic. 

Among the contributions of Ṧayḫ Nurye ‘Omar is the translation of Jawharatu al-Tawheed. It is 

an Arabic text written by an Egyptian scholar, Ṧayḫ Ibrahim Al-Luqani explaining the concept 

of monotheism in Islam. 

The most important characteristic of Ṧayḫ Nurye ‘Omar’s translation of Ara ic text into the 

Amharic language is the following: 

1-The presence of high-density Arabic words, some are of common origin with Amharic, some 

were borrowed from Arabic. 

2- Using terms related to religious or Islamic concepts from Arabic dictionary without change. 

3- The presence of clear features of the Wällӧ local dialect. 
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4- There is difficulty in the Amharic language, resulting from the use of Amharic words that 

may not be common or have a local feature. 

5- Although the author was able to explain the meanings of monotheism in general, the text 

needs an in-depth study in the field of language, the rhetorical and literary aspects of the poetic 

text. 

6- The Amharic text written by Ṧayḫ Nurye ‘Omar can be considered a translation of the general 

concept of Islamic monotheism. The writer referred to Jawhratu al-Twheed as a source, some 

concepts were not covered in the translation as the research found it too difficult to comprehend. 
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Recommendation 

In order to preserve the heritage of Wällӧ region and protect it from damage and loss, especially 

the contributions of Ṧayḫ Nurye ‘Omar, the researcher recommends the following: 

1- There should be sufficient efforts to collect these manuscripts and to inform their owners 

of their historical and literary importance, in order to protect them from damage and loss. 

2- A digital library should be established to preserve the existing manuscripts after they 

are scientifically maintained, verified and archived. 

3-  ʿAjamī studies should  e intensified for their linguistic importance in knowing the 

development of Ethiopian languages, and also for their historical/ importance as they were 

a means of dealing extensively with societal affairs and issues of daily life. 

4- Efforts must be organized for the relevant institutions, especially research institutions, 

that collect, preserve and make suitable manuscripts for researchers. 

5- Carrying out studies on ʿAjamī poetry and its effect on religious education in Muslim 

communities in Ethiopia. 

6- Conducting more researches and studies on the contribution of Ṧayḫ Nurye ‘Omar, 

highlighting its literary, linguistic and educational value. 
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List of Informants 

NO  Name  Age  Relationship  Place  

1 Ṧayḫ Abdullah Idris  76 Was scholar of the son of Ṧayḫ Nurye. Addis Ababa  

2 Ṧayḫ Mohammed Getaw 102 Was scholar of Ṧayḫ Nurye. Dessie  

3 Ṧayḫ Mohammed Yassin  60 Was scholar of the son of Ṧayḫ Nurye. Wirgesa  

4 Ṧayḫ Seid Shekur 75 Was scholar of the son of Ṧayḫ Nurye. Girana limo 

5 Ṧayḫ Hussein Aliyu 88 One of those living around the village 

where Ṧayḫ Nurye was living. 

Girana limo 

6 Ṧayḫ Ahmed Haji  45 Grandson of Ṧayḫ Nurye. Girana limo 

7 Ṧayḫ Ibrahim Mohammed  47 Grandson of Ṧayḫ Nurye. Girana limo 
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Appendix 

1. This letter is written by Ṧayḫ Abduljalil bin Ṧayḫ Abdusamad to Ṧayḫ Mohammed Nadew 

who is a son of Ṧayḫ Nurye ‘Omar in the year 1359 AH. In this letter Ṧayḫ Abduljalil bin Ṧayḫ 

Abdusamad requested Ṧayḫ Mohammed Nadew to give him herbal medicine to the disease of 

leoprasy for his cousin, Nefisa Al anni, based on the knowledge he inherited from his father 

Ṧayḫ Nurye ‘Omar. 
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2. This is a letter from Emperor Menlik to Ṧayḫ Nurye ‘Omar, in 3 Hidar in the year 1889 EC, 

in which he wrote that he agreed to Ṧayḫ Nurye ‘Omar request for reconciliation between him 

and Talha Jaefer and the pardon of the people of Raya and Azabo. This letter indicates Ṧayḫ 

Nurye ‘Omar ’s position with Emperor Menlik and his role in society. 
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3. A letter from Ṧayḫ Jawhar bin Haidar to Ṧayḫ Nurye ‘Omar in the year 1327 

AH to borrow a book from Ṧayḫ Nurye ‘Omar. 

 


