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Abstract

The spread of Islamic litrature in Ethiopia has a great impact on the Ethiopian indigenous culture,
and they used the Arabic loanwords in Ethiopian languages, the other effect on languages is the
writing of some Ethiopian languages using the Arabic letters thatis called ‘Agami.

On the other hand, there are few Ethiopian languages written in Arabic letters. Amharic,
Oromiffa, Somali, Harari, Afar, Silt’i and Argoba are cases in point.

The traditional muslims had their contributions in Islamic sciences and the Arabic language, and
they wrote poetry in praise of the prophet Mohammad (PBUH); they write also invaluable poem
to teach the people and in order to make clear the teachings of Islam.

This study attempts to introduce one of those scholars who had contribution to ‘Agami, Sheikh
Nuriye ‘Omar from Wollo, Amhara region, and to present his‘Agami Amharic manuscriptwhich
is a translation of an Arabic poem into Amharic poem using Arabic alphabets (‘4gami) that deals
with Islamic monotheism.

The work will further present this manuscript and analyze it from philological and linguistic
perspective. Transliteration of the ‘Agami manuscript is given in Amharic alphabet here with

annotation. The text was translated from an Arabic origin called Jawharatu al-Tawhid, written by
the Egyptian Scholar Sheikh lbrahim al-Lugani (d.1632).
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Transliteration

Phonetic representation of Arabic consonants
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CHAPTER ONE

1. Introduction

1.1 Background of the Study

Will6 is a historical region and province in the Northeastern part of Ethiopia, with its capital
city in Dessie. The name "Wallo™ represents the Karrayyu Oromo, a clan leader who first
invaded Bete-Amhara. Willo is considered as a place where people of different ethnic groups,
beliefs and cultures are believed to have co-existed peacefully. The languages spoken in the
region are Amharic, Agew, Oromo, Tigrigna, Afar and Argoba.!

In the history of this region, some researchers mention this province was formerly called Bete-
Ambhara. It’s name then changed to Wall6 following the population movments in deferent parts
of Ethiopia by Oromo tribes towards the north, also their settlement in central and northern
Ethiopia in the seventeenth and eighteenth centuries mainly by the Oromo pastoralist groups
(Sarah Vaughan 2003, p.126).?

About the ethnic and cultural component in Wallo, Hussein Ahmad explained that the early
history of Wallo has preserved a number of tradition which refer to the existence of Amharic
speaking Christian communities in northern and western highland of Willo, the Agew belongs
to the Cushitic group which ruled the region in the period of the Zagwe dynasty (from the
mid—twelfth to the thirteenth century).®

Referring Merid’s study argued that the region of the political geography of Ethiopia before
and during the eventful of sixteenth century clearly demonstrates, the region we now know as
Willo was made up of a number of large and small provinces such us : Bugna, Qeda,Wag and
Lasta, which were located in the northeast and northwest, and Angot which extended from
Allamata river to lake Hayq, part of Angot later became the homeland of Yejju Oromo, before
that much of it had been inhabited by Christian Amhara cultivators.*

'Rukya Hassen, 2018, pp. 34-40. African Journal of History and Culture, Vol. 10(2), pp. 34-40, 2018
2Sarah Vaughan, "Ethnicity and Power in Ethiopia" (University of Edinburgh: Ph.D. Thesis, 2003), p. 126
3Hussein Ahmad -1983, p.3-4.

4Hussein Ahmad -1983, p.6.


https://en.wikipedia.org/wiki/Ethiopia
https://en.wikipedia.org/wiki/Dessie
http://www.ihasa.org/documents/special-reports/ethnicity-in-ethiopia.pdf

Islam was brought earlier in Willé when the Sultanate of Shewa was flourished from the end
of ninth to twelfth century as Hussein Ahmad explained.

The Amhara ethnic group lives in Lasta, Wadla Delanta, Warra Ilu, in large numbers, and in
Dessie area, Yejju, Ambasel, Raya, Kobo, Borena and Warra Himano mixed with other ethnic
groups.®

The modern region of Wallo is much larger in size than its historical precursor. It has a total
surface area of (79,000) square kilometers. Nowadays, there are several ethnic groups live in
Will6.The main four ethno-linguistic groups are: The Amhara (Ethio-semitic), Oromo
(Cushitic), Afar (Cushitic) and Argobba (Ethio-semitic).

Rukyaalso states from Getachew, historically, both Christianity and Islam have lived long in
Will6. Even if we find a large number of Muslims in this region, but Islam faced difficulties
during the reign of Tewodros 11 (1855 to 1868 E.C) and Yohannes IV (1872 to 1889 E.C). At
that time Waillo Muslims became victims of power and suppression especially during the

latter's reign.’

SRukya Hassen, 2017, pp. 34-35, 1984.
Sibid p.35.
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1.2 An overview of Islam in Willo

The Muslims sources such a kitab sirat ibn Hisham,sirat ibin 'lishag and Mukhtasir sirat
Alrasul,refer to the migration of the companions of the Prophet Muhammad (PBUH) to the
land of Abyssinia in what was known as the first and second ‘Hijra® migration’. But the two
migrations did not cause the spread of Islam.®

According to Fathi Ghaith, this may be because of those immigrants were refugees and their
aim was not to spread Islam in Abyssinia at that time, but their main reason was to protect

themselves from the persecution of the Quraish as the prophet ordered them.°

" From Encyclopedia

8Encyclopedia; Hijra is an Arabic word used when someone leaves his homeland to live in another country
for religious, economic or political reasons.

9Fathi Ghaith, no date p.60.

OFathi Ghaith: The Egyptian writer who worked in Ethiopia from 1943-1945, wroteAl-islam wa Al-habsha
eabr Al-tarikh (Islam and Abyssinia throughout history.



At the beginning of the first half of the seventh century A.D, Arab immigrant groups began to
arrive to Ethiopia as merchants and preachers, Fathi Ghaith states that the beginning of Islam
in Ethiopia was by individuals who lived with local population, learned their language, got
married with them, and thus introduced Islam.!

Inspite of the ambiguity that surrounded this period for researchers, as FathiGhaith states,
Islam continued to spread widely, and penetrated to the farthest areas within the plateau, until
it reached Shewa regions amid the plateau.*?

In the country of Abyssinia, on the sea coast and Somalia, some muslimsultanates or
Kingdoms are established, which is known as MamalikAttiraz Al-islami, which means there
were seven Islamic Sultanets®®.

Al- ‘Omar i** mentioned seven of them and he said, "... this country which is called in Egypt
and the Sham the country of Zeyla, but Zeyla is a village from it is villages and an island from
it islslands,it is length by land and sea is about two months, and it is width spans more than
that".®°

The oldest of these kingdoms is the kingdom of Ifat, and some sources indicate that this
kingdom was founded by the immigrants from Quraish,® or from BaniAbd Al-dar'’, also was
said from Bani Hashm, from son of Agil bin Abu Talib, whose ancestors came from the Hijaz*®
and settled in the city of Ifat, which is located west of Zeyla, (Fathi Ghaith, no date p.60-68)

HFathi Ghaith, no date p.60) The translation from Arabic by the researcher.

1bid, p.6.

3Mamalik Attiraz Al-islami, are small Sultanates or Kingdoms that ruled large parts of the country of
Abyssinia, and contributed to the spread of the Islamic religion and the establishment of Islamic tolerance, Arab
historians like Abdurahman al-Jeberti called this name because it is like the ornament on the Red Sea.

14Al-umari, Abu al-Abbas Shihab al-Din Ahmad bin Fadlallah bin Yahya bin Ahmad al-Umari, who is
descended from Omar bin al-Khattab, he was historian and writer, Damascene notables of the eighth centuries
of Hijra.

BAl-umari, 2010, v2, p.33.

16 Quraish is the name of an Arab tribe to Prophet Muhammad belongs.

"Bani Abd Al-dar, Bani Hashm, Agil bin Abu Talib are families from the Quraish tribe who are related to
Prophet Muhammad.

18Hijaz is a region of the Arabian Peninsula.



some of them were famous by righteousness and piety, among them the surnamed ‘Omar
Walsama, the powerful merchants of "Ifat” who ruled it for a long time.*®

Hussein Ahmad discussed the progress of Islam in Ethiopia in general and summarized it in
the following chronological and thematic scheme:?°

The first and early phase from (ca. the 7" to the 11" century) characterized by arrival of
Muslim immigrant-traders, preachers and others professional groups as individuals and
families.

After the period of expansion and consolidation (121 to 15" century), a number of Muslim
states were established in the Ethiopian hinter land mainly in Awash basin, this period saw the
earliest outbreak or conflict with the mediaeval Christian kingdom over the control of trade
and access to the coast.

Then the Period of confrontation (the 16" century Gragn episode), eventually resulted in the
collapse of Muslim power in the highland and declining of Islam as a political factor in the
region. The Oromo expansion also temporarily arrested the progress of Islam.

The Period of confrontation followed by steady expansion (17" and 18" century), in this
period Islam made remarkable progress in the north central plateau while the Christian state
faced internal problems. Islam regains political ascendancy under regional dynasties
particularly in Yejju, Warrahaimino and other parts of Wallo.

In the Period of revival and internal reverses (the 19™" century), the first half of the century
saw the coming and expansion of mystical orders both in central and southern Ethiopia, the
second half was a time of crisis resulting attempt of received Christian monarchy to check the
progress of Islam undermine it as political and cultural factor in north central Ethiopia.

Islam was brought to Wall by the traditional scholars (Ulama) of Ifat in north eastern Shewa,
when Ifat was emerged as a major Muslim principality, this was about 12" and13" century,
also may be Islam brought earlier when the Sultanate of Shewa was flourished from the end

of 9 to 12" century, it is also said that the early Muslim traders and preachers settled gradually

¥ Ahmed bin Ali Al-magrizi, known as "Tagi Al-din Al-magrizi," is a Muslim historian who was born and
died in Cairo (764 AH - 845 AH) (1364 CE - 1442 CE) he was interested in history in all its aspects.
(Almgryzy, 1995, p. 2)

2Hussein Ahmad, 2001, pp. 58-59



in Ethiopia, at that time the descendants of the original Jeberty community began to move
inland into Ifat,Willand Tigray.?

The spread of Islam into Wallo brought with the spread of various madhab (schools of Islamic
jurisprudence). These different schools were introduced at different times and in different
levels. Those are: the school of Al-shafi‘iyyah, the school of Al-hanafiyyah, the school of Al-
malikiyya, the school of Hanbalia.??

The different schools of Islamic law from several Muslim regions mainly from religious
training Figh in the Hijaz and Yemen, the earliest was the madhab of the Shafiiyya and is
associated with the ancestors of Ifat.

The second strongest madhab is the Hanafiyya; it had many adherents in Willo. The madhab
with smallest followers is the Malikia, the Hanbly madhab represented in Ethiopia recently;
Hussein Ahmad said that some informants from Will6 which were mentioned are small
number of followers of the madhab who lived in Qallu in the time of celebrated scholar Al-
haj Bushra (D.1863).%

1.3 Sufism in Willo

Sufism: is a set of principles that Sufis believe and the morals they discipline in their societies
or it is the method of behavior that relies on austerity and self-accountability, and deviating
from everything that has to do with the body and the display of virtues.?*

Sufism is a religious moral ethical doctrine, based on asceticism in the world and devotion to
the soul; it depends on meditation, worship, austerity and other psychological and spiritual
sports to reach the distant goal, namely contact with the divine self.

Within Ethiopia proper Trimingham recognized the following orders: The Gadireyya,
Ahmadiyya, Mirghaniyya (Khatmiyya), Tigriniyya, Sammaniyya and shadhaliyya. The first
order introduced into Ethiopia is Qadiriyya, first introduced to Harar by Abubakr bin Abdullah
Al-Aydrus.?®

2IHussein Ahmad 2001, p.60.

22Fathi Ghaith, no date p.70 (The translation from Arabic is by the researcher).
23 Hussein Ahmad 2001, p.61.

2Abdu Al-rahman Badawi 1978, p.15-16.

ZTrimingham 1952, p.234.



Hussein Ahmad said the informants confirmed that it came to Willé from Harar in the 19™
century. Faqih Hashim of Harar is the source from whom the Wird on the local scholars, Faqih
Hashim himself received the Wird from Sayyed Musafir of Yemen.

The Qadriyya was introduced amongst the Muslims of Raya northwestern Willo in 1872 by
Sayh Jamal al-Dien Muhammad of Anna (D.1882)%.

The Shadhaliyya is associated with Ibrahim Nagash (D.1948) his center called Kalo near
Reqqgi. The Sammaniyya was introduced by Amir Hussein the grandson of the Sudanese
mystic Sayh Ahmad Al-tayyib Al-bashir (D.1823)%".

The Mirghaniyya was spread widely in Sudanese- Eretria frontier as well in Asmara, Mssawa,
karan, Aqordat. The Tiganiyya in Willg it’s expansions was the work by Sayh Habib and
Bashir, latter spread to Borana, Warra Haimano and Warra Babo.

The Nagshabandiyya order flourished for a short in Yejju, it was the impact of Ali of Gondar
(mid nineteen century) who is believed has been Nagshabandi.?®

Dating from the late eighteenth and early nineteenth century in the Muslim parts of present
day Willo as a whole there have existed numerous and well known Sufi establishments which
fulfilled several function as Hussein Ahmad said, these include seats of higher Islamic
learning, centers of training and initiation of individual into mystical orders and shrines and
sites of local pilgrimage of celebrations of the prophet Mohammad birthday, they extended
over a wide area from northeastern Willo down southeastern frontier with Shewa as well in
central and western Wallo.

The most important establishments which had great impact in mystical orders and Islamic
education is the shrine at Jamaa Negus, it is located on the crest of mountains range in
Albukko, Qallu, and about half a day of arduous walk westwards from the road side village of
Harbu, fifteen miles from south Kombolcha. This center was founded by Sayh Mohammad
Shafi b. Asgari Mohammad in the last quarter of the eighteenth century.

The second famous is the Sanctuary of Gata, it located to the southeast of Kombolcha, a major
center of saint veneration and the shrine of celebrated scholar, mystic and reformer al-Hajj
Bushra Aye Mohammad (D. 1863).

%Hussein Ahmad 2001 p.70
2Tibid p.70
28Trimingham:1952, p.234



The Shrine of Anna also was very famous and well known, it is located in northeast Wallg,
and it was a Sufi center founded by Jamal al-Din Mohammad (D. 1882).

We find also at Dawway area group of Islamic centers located southeast Willo, the most
important of these centers are: Tolloha, Doddota and Gaddo.

There are many similar Sufi centers of Pilgrimage elsewhere in Willo, at Dager in Borana, at

Zumm in Warra Himano, at Tegessa, and and at Mersa in Yejju.

1.3.1 Traditional Islamic Education in Willo:

Islamic education was associated with Sufis centers that are found and flourished in various
regions of Ethiopia in nineteenth century - especially the first half - the base of these centers
was what is called Zawya®.

It served social and religious purposes, as it was a place for meeting, hospitality, prayers, and
for Zikr®®, and education especially in the rural areas, attached the Sufi centers there are many
Islamic traditional school established in various area Qallu, Dana, Dewway, Warra himano,
Raya. These schools had great impact in spread of Islam and knowledge in Ethiopia.®
Islamic education in Ethiopia, is similar to the education in other Islamic countries, it was
characterized by the emergence of scholars educated a number of sciences spending many
years collecting and mastering. Among the sciences taught in addition to the holy Qur’an are
the science of Qur’an interpretation, Figh (the Islamic jurisprudence), Arabic language
sciences such as Nahw (Arabic grammar and syntax), Sarf (morphology), Balagha (rhetoric),
Arud, Maani (prosody), and Bayan (eloquence).

The students were also studying Tawhid (Theology), Arud, Mantiq (logic)Hadeeth (traditions
of Prophet Mohammed and what he said or did).*?

It may take several years from the student in obtaining these sciences, moving from place to

place searching for a scientist who specializes in the art or science that he need. The students

29At Sufis there is a place intended for worship, accommodation, and feeding the guests and visitors. It is
known as a religious school and a free guesthouse very similar to the medieval Christian monastery.

30The remembrance of God included everything that brings the servant to God, such as belief, thought, my
heart’s work, physical work, praise on God, or learning useful knowledge, teaching it, and so on.

$1Hussein Ahmad, 2001p. 93.

%2|nformant, Sayh Abdullah Edris, Adiss Ababa, 20 December 2019.

9



were called Derasa or Qallecha, most of them supported by traders or cultivators of the local
community.®®

The student used for writing the traditional materials and ink among the materials is a bamboo
sticks which serves as a pen to take the ink by immersing. This stick locally is known as Maqga.
Because it is hollow and once it is sharpened it can stay a long period of time.3*

The bamboo stick was selected for it is suitability of writing letters in bold and beautiful
character as compared to the modern fountain pen. The ink is locally known as Madd. The
preparation of this ink differs from place to places. Some prepares “Madd” using charcoal,
“muc’a” /glue/, leave of a tree called Qant afa and iron ore.

After these components are mixed they stay on sun for a couple of weeks. After such process,
very good and long live ink will be obtained.*

The students begin by the study of Arabic letters and how to write. Then how to read the Holy
Qur’an, then after that, they study the following sciences: The study of Islamic jurisprudence
books, such as Safinat Al-najat by Sayh Salim bin Samir alhdrmy (D. 1854) and the book of
Safinat Al-salat by Sayh Abdallah bin ‘Omar Al-hadrmi (D. 1848).

The student studies in Arabic language, Arabic grammar or Nahw, such as the book of
Matnal'ujrumia by Sayh Abdallah bin Mohamad, and Mulihatu al'lierab by Sayh Al-Gasim
bin Ali al-Haririand Al-fiat bin Malik, then he studies other Arabic language sciences such as
Rhetoric or Blagha and syntax or Sarf and other sciences of Arabic language.®

In the logic books, the students were studying the book of Al-silmu Al-munawarig fi fan Al-
mantiq by Abd Al-rahman Al-akhdari, they also studied the interpretation of the Holy Qur’an
and Hadith science, but this is not well known.*

If the students want to obtain more knowledge in the Islamic education that they want to

specialize in, whether in Arabic language, Islamic jurisprudence or otherwise, they can move

BInformant: ibid.

34Kemal Abdulwahab, 2008, p.8.

%|nformant, Sayh Abduallh Edris, Addiss Ababa, 20 December 2019.
Informant, Sayh Hussein Aliyu wergesa 10:00 am, 8.2.2020.

bid.

10



to a deeper study, after that they are granted certificate(ljaza)*®from the Sayh in that field of
knowledge.

Among the scholars of Willo region, who have wide fame throughout all of Ethiopia and who
have a great impact on the process of education and authorship in the 19" century are like
Sayh Jamal Al-Din Al-Ani, SayhAl-Dani I, Sayh Al-Dani II, Sayh Hussein bin Habib Al-
hanafi Al-jabarti, Sayh Al-Haj Bushra Al-Ghati, Sayh Gohar bin Haider Al-Shounaki....*®
Harer and Waéllo were distinguished among the Ethiopian regions for their significant
contribution to the spread of Islamic education, and the promotion of Islamic culture.

The contribution of the two regions to this extended since the beginnings of the sixteenth
century AD, and increased through the movement of religious reform in the nineteenth century
AD*,

1.4 ‘Ajamzt:

The term ‘Ajami (Arabicese ,(‘Ajami ‘Ajamiyya (Arabic ixaewhich comes from the ,(
n applied tostranger, has bee or foreign Arabic root forArabic alphabets used for writing none
Arabic language like African or Asian, many African language used Arabic alphabet by
Muslim, for examples: Hausa and Swahili Yoruba, the Fulani/Pulaar of Fulfulde. It is
considered an Arabic-derived African writing system. Since African languages involve
phonetic sounds and systems different from the Arabic language, there have often been

adaptations of the Arabic script to transcribe them, a process similar to what has been done
with the Arabic script in non-Arab countries of the East and South Asia.

The West African Hausa is an example of a language written using ‘Ajami, especially during

the pre-colonial period when Qur'anic schools taught Muslim children Arabic.*

$ljaza is a scientific term invented by Islamic scholars in education, which was aimed at documenting the
education represented at that time by the Holy Qur’an and the narratives of the Sunnah, through which the
researcher obtains the permission to narrate and participate in the field of knowledge, whoever obtained a
license to recite The Holly Qur’an or a hadith narration or other field of knowledge, and obtained permission
to contribute to the transfer and dissemination of education among people.

¥nformant, Sayh Ahmed Haji wergesa 2012.

40Hussein Ahmad, 2001, p.93.

“IDonaldson, Coleman. 2013.
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‘Ajami-literature, exist in Ethiopia like in other regions of Africa with a similar socio-cultural
composition. A lot of ‘Ajami texts were written in the Ethiopian languages like Afar, Amharic,
Argobba, Harari, Oromo, Tigrinya, Selti, and Guragi.

In Amharic Drewes (1976) who wrote first about Amharic ‘4jami literature when he described
some peculiarities of this kind of texts. He had collected these texts during field work in the
Selti area, not in Wallo.

His last publication is Amharic as a language of Islam. Drewes (2007) is presently the most
detailed work on Amharic ‘Ajamr literature. In this article he describes some linguistic and
philological properties of several texts. Pankhurst (1994) also writes about the tradition of
writing Amharic with the Arabic script.*?

Cerulli (1926) describes excerpts from some Muslim poems written in Amharic, but does not

indicate whether those poems were originally written in the Arabic script.

1.5 Statement of the Problem:

Manuscripts written by Muslim scholars in Ethiopia are unknown to academic and scientific
institutions, and only a few of them had been identified and studied. Moreover, it is also
difficult to collect them from individual’s possessions, traditional learning centers and
mosques scattered in the countryside.

In this study the researcher has identified an important ‘4jami manuscript in the possession of
Sayh ‘Omar Limo who has never been known to the scientific society.

The manuscript is an important piece. This is because, though several Ethiopian languages
have been written in ‘4jami (any non-Arabic language written in Arabic alphabet), very
minimal manuscripts have been studied. The uniqueness of this manuscript is that it is a
translation from an Arabic poem into Amharic. This is so far the first of its kind.

This research will deal with an aspect of the authorship activities in Islamic sciences that
flourished in Ethiopia in earlier periods as a result of the prosperity of Islamic scientific centers
that spread in several regions, such as Harar, K'allu, Arsi and Yejju. Other aspects have social
and political connotations in these centers, the authorship activities arose in the Islamic
sciences, Arabiclanguage, history, astronomy and others and a number of scholars became

famous for their intellectual and literary contributions in Arabic and ‘Ajamf literature.

42Alessandro Bawzi 2012.
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Like many African countries, many Ethiopian languages were written in Arabic script apart
from Ethiopic in old times. Many Ethiopian local languages including Harari, Argobba,
Somali, Tigrigna, Amharic, Silte, Oromiffa, Alaba, Walani and 'Afar have ‘4jami heritages.
We do not know when the exact date of Ethiopian ‘4jami writing started. It has been under-
studied and no collection of Ethiopian ‘4jami manuscripts is so far studied and published
except fewlike E. Cerulli, Marcil Cohen, E. Wald Wagner, A.J. Drews and others, and later
on by Ethiopian Scholars such as Assefa Mammo, Kemal Abdulwehab, Amira Abdulkadir
and others.

There are reasons made Muslims of Ethiopia used Arabic letters to write local languages: -
they had no access to both Amharic and Arabic literature, also they want to be differ from the
Christian culture®®, and the Arabic language has played an influential role on the life of Muslim
community to the extent that it became the language of art in the literature at least in the
religious affairs.

In addition to that we can say some Muslims and Christians used to consider Amharic as the
language of Christianity and Arabic as the language of Islam because the Bible is in the former
and the Qur’an is in the latter, so that they thought that everything related to Islam had nothing
to do with Amharic scripts.*

Among those scholars who played a role for the development of ‘‘4jamf literature was Sayh
Nurye ‘Omar , also known as "Sayh Limo" he born in Will6 at Yejjuawraja. He had a great
knowledge of Ambharic language; he had translated a well-known Arabic poem called
"Jawharat Al-tawheed" to Amharic language. He translated it into Amharic language using
the Arabic alphabets. The words he used were impressive, since it is a translation of Arabic
poem to Amharic poem. The translated manuscript is around 118 years old.

The researcher takes the translated manuscript from Sayh 'Abdella Edris who was mastered
under Sayh Nurye ‘Omar 's son called Sayh Edris Nurye.

The most important reasons that made the researcher choose this topic for study is her interest
in this type of linguistic studies, especially that the study of ‘Ajamr literature in Ethiopia is
still very few, the researcher wants to highlight this point more broadly, in addition to this the
text writer had scientific, political and social impact. He had not been adequately defined and

it is scientific contributions have not been studied.

4Hussein Ahmed; 2001, p.15.
4Kemal 'abdulwehab 2007, p.1.

13



1.6 Objectives of the Study:

1.6.1 General objectives:

1- To introduce the Amharic text of "Jawharatu Al-tawheed" composed by Sayh Nurye ‘Omar

1.6.2 Specific objectives:

1. Tointroduce Sayh Nurye ‘Omar and his leterary production.
2. To describe the physical and linguistic aspect of the manuscript.
3. To show the contribution of Sayh Nurye ‘Omar in composing the Amharic language

from Arabic to Amharic

1.7 Significance of the study:

The manuscript is the translation of the famous Arabic "Jawharatu Al-tawheed" by Sayh
Nurye ‘Omar . It is a very interesting Amharic ‘4jami poem. The Arabic poem was written by
the Egyptian lbrahim Al-Lagani who died in 1632 AD. This work was commented and
elaborated by many scholars in Islamic countries, as it is a religious content.

This study is unique in dealing with a topic that studies have not touched a lot, and it may be
one of the early studies as far as topic and specialization is concerned.

The study tries to bridge the shortage in this type of subjects, the researcher hopes that its
result will benefit those interested in the field of Islamic heritage in the horn of Africa in
general and Ethiopia in particular. It may pave the way for other studies in the field of
linguistics, and the impact of Arabic literature on Ethiopian languages, also it may add to the

library in the field of critical and linguistic studies.

1.8 Methodology:

The researcher examined the “Ajami manuscript linguistically. Also the researcher compared
the original Arabic poem with the Amharic translation. Qualitative research method is
employed to understand the text by interviewing knowledgeable persons about the title and
well Amharic language. For the biography of the sheikh, information is also gathered from
people who knew about him very well. Moreover, the Amharic ‘Agami poem is translated
and annotation is given whenever there are theological, language and historical issues are

needed. Secondary sources are also consulted whenever they are found.
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1.9 Literature Review

The pioneer writer about the history of Islam and Arabic manuscripts in Ethiopia was Dr.
Enrico Cerulli, who made a great contribution by collecting and introducing Arabic mss which
he translated and edited*.

Assefa Mammo /1987/, made a literary analysis of three ‘Ajami poems which he recorded
while "Qualicha’s (Muslim priests) recited them, has pointed out, no one had studied ‘Ajamii
up to his time*®.

Since then, Alula Pankuhrst, /1994/ in his article "Indigenizing Islam in Wéll6 Ajami,
Ambharic verse written in Arabic Scripts” has described ‘4jami poetry Gori (2006: p. 3) also
listed some foreign scholars who collected some Arabic and ‘4jami mss, from different areas
of the country, the German scholar Hans Martin Schlobies collected 22 Arabic Islamic mss
and a few ‘Ajamr, especially Silti, which are now kept in the archives of the Branden Burgische
Akademie der Wissenschaften in Berlin®’.

The researcher reviewed some studies in the field of philology conducted at Addis Ababa
University, including some related studies, this are works on Ambharic, Tigregna and
oromo ‘Ajam literature of Ethiopia.

Kamal Abdul Wehab's MA thesis (2007) focused on ‘Ajami manuscripts in Amharic. In his
study he analyzes nine manuscripts of Sayh TalhaJafar, a Muslim cleric from Wills who
spread the basic principles of Islam to the ordinary Amharic speaking Muslims through the
medium of Amharic poetry, his poems about glorification and description of the deeds and
characters of Allah and the Prophet. They also focus on prayer (selewat) through mediation
and Jihad in addition to the Prophet Mohammad’s biography (Seira).

Amira Abdulkadir MA thesis (2011) studied about Tigrinya ‘Ajami on Najashi philological
analysis of Sayh ‘Omar Abrar manuscript, and Presented a number of fifteen manuscripts by
Sayh ‘Omar Abrar's traditional Muslim classical scholar from Tigray, and gave philological
analysis of a selected Tigrinya ‘4jami manuscript.

Mohammed Hafiz Nurye MA thesis (2016) studied the Amharic ‘Ajami, collected, some
manzumas of Sayh Muhammad Amin, his case study on salwat- SallaAlahu ala Muhammad

Salla Allahu alaihi wasalam Mukaramu.

4Hassen Muhammad Kawo, 2008p.12.
4kemal Abdulwehab 2007, p.1.
4"Makida Abdurrahman 2014 p.4.
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Mohammed Abdulmonim MA thesis (2014) focused on the contribution of Al-hagg Ahmad
Darra in ‘Ajami (1953-1880) Philological and Linguistic Analysis.

Mohammad Hakeem Hamid MA thesis2007) focused on Philological Inquire in to Sayh
Ahmad Sayh Sirag Birillee Safaa (‘4jami Oromo menzuuma) manuscript.

The thesis pointed out that the manuscript deals with the biography of the Prophet and his
companions.

Kemal Ibrahim MA thesis (2012) catalogued 52 Arabic mss of the Seddeqyyu Mosque, Jimma
zone and described their physical and philological features. He presented the biography of
Sayh Musid al-Din Seddeqiyyu, and explained the history of Islamization of the Gibe area in
Oromo region.

Nejat Seid MA thesis (2014) studied Sayh Chali’s ¢*Ajami Amharic manzuma: Malay katane
biyanya ballataw sirrua leta gallataw.

As observed above, ‘Ajami literature has been used in Ethiopia and various languages. The
present study attempts to reveal the content of an Amharic ‘4jami poem manuscript, translated
from a famous Arabic text (Jawharatu Al-tawheed) a poem written by a famous Egyptian

scholar, who lived in the seventh century.
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CHAPTER TWO

2. Biography of Sayh Nurye ‘Omar
2.1 Family Background:

Sayh Nurye ‘Omar was born in Berrabiyo village in Yejju-Willo district of Amhara region.
His father was Sayh ‘Omar Muhammad from the village of Werraaibo and his mother Argoye
from Mareye village the informants that the researcher met could not determine exactly the
date of his birth and his death.*8

But they state that he was a contemporary to Sayh Aldani who died /1903/ and Sayh Jawhar
Al-Sonke (d,1937). Sayh Nurye had good relation with Emperor Menelik (18441-913)%°.
Sayh Nurye also known as Sayh of Limo due to the place where he lived, he had three wives:
two of them are Hataman and Bushara, and about 11 of the children. Some of the children
who were also popular among the society, taking charge of their father’s career like herbal
medicine and teaching, include Muhammad, Abd al-Wahhab, Abdullah, Khadija, Dissi and
Warquo. The Sayh has a number of grandsons in Yejju.>®

2.2 His Educational Background

He was educated by a number of Yejju scholars, the informants state that he studied the Holy
Qur’an by his father Sayh ‘Omar, and he also received his education from Sayh Khalil at
Zekaarba, and he also studied under Sayh Yassin, the grandfather of Sayh Saeid Ibrahim Chali.
Sayh Nurye ‘Omar follows Shafi’i school of Jurispredance; he was a mystic according to the
Sammania tariga, the sources mention that he went to Sayh Zubair in Lagamti area, the Sayh
instructed him to go to Sayh Jamal Al-Din Al-anni (d.1882 A.D) who instructed him to go to
Sayh Ali Muz in the Welagaite area who was following the Sammania tariga Sammania was
founded by Mohammed bin Abdulkerim (1718-1875A.D).>!

“8|nformant Sayh Ahmed Haji - Limo — 8/2/2020 (9:00-AM).
49 Informant Sayh Abdullah Idris 2020.

lbid

Slinformant Sayh Ahmed Haji - Limo — 8/2/2020 (9:00-AM).
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2.3 His livelihood:

Sayh Nurye ‘Omar was working in agriculture. As he had a good income, he used to spend
his money to feed the poor and needy. The Sayh used to help the students, with his abundant
knowledge; however, he loved working on his farm in addition to giving some of his time to
give herbal medicine and contributed to the peace keeping of the society. He also had a lot of
contributionin social life such as guiding people, engaging in reconcillation, helping the poor,

and treating patients with his experience in traditional medicine.>?

2.3 His Contributions to Society

He was a preacher who was fluent in Arabic and Amharic, and he had a great activity in
traditional medicine. The informants- Sayh Abdellah Idris, Ahmed Hajiand Hussein Aliyu
mentioned that some of the advisors of Emperor Menelik referred to Sayh Nurye to treat
emperor Menelik from an impotency that the Emperor suffered caused by Tayitu so that he
might not go to another woman for getting children.

The emperor recovered from his illness, as a resultthe sheikh became close to the Emperor.
The informants mentioned that afterwards, Menelik asked the Sayh a medicine for death.
Empress Taitu did not bear a child, so the Sayh indicated that he must have another wife to
get an offspring Taitu became angry and told her brother, who had authority in Yejju to expel
him from his land. As a result the Sayh moved to Limo.5

He remained there and known as the Sayh of Limo Sayh. It was there that he was visited by a
number of Sayhs, including the famous Sayh Al-Dany the first and Sayh Karam Sayh Chali
and others.>

Among the social contributions of Sayh Nurye, which had a great impact on the peace of the
society, was his mediation for reconciliation between Sayh Talha Jafar (1853-1936) and
Emperor Menelik. The sources mention that Sayh Talha led a great resistance against Emperor
Yohannes (1831-1889), in his wars against Ethiopian Muslims, especially in Willo, his
resistance continued during the reign of Menelik, but the internal and external circumstances

were not helpful to him, and when Sayh Talha Jaafar came to Yejju area, Sayh Al-Dani,

52Informant Sayh Abdullah Idris Addis Ababa —1/3/2020 (09:00-AM)
53 Informant Sayh Ahmed Haji- Limo —8/2/2020 (9:00-AM).
*1bid
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(D.1321 Hijri), requested Sayh Nurye to go between the two and end the struggle. The Sayh
was able to mediatein the case, because of his strong relations with the Emperor.>

This was mentioned by Sayh Abu Al-gasim Muhammad Taj Al-din in his book 'lilaamal’
aghbia he he said: “the after some period the great Sayh Nurye ‘Omar, Elogaili, came to Shewa
and met with the Emperor, he was close to him, he asked to reconcile with Sayh Talha. The
king agrees and accepted this”.>®

Among his activities in the keeping of the peace of the society, he requested Menelik to stop
his war against Raya and Azebbo, when Sayh Abdul Samad al-Ani sent him who is him the
king or the sheikh a message explaining how Muslims suffered, or how this happened with
the presence of Sayh Nurye and the King accepted and acted accordingly. Moreover, Sayh
Nurye also contributed to the end of the war between the Oromo and the Afar tribes.>’

Sayh Nurye was well known for his distinguished social relations with his contemporary
scholars, the researcher was briefed on a number of written messages sent by scholars to Sayh
Nurye, including Sayh Haider Al-shunky, Sayh Muhammad Sadiq of Gojjam and Sayh Haj
Muhammad Makin, this indicates the respect and appreciation that the Sayh finds from the

scholars of that time in all Ethiopia regions.*®

%|nformant Sayh Abdullah Idris

%6Abu al-Qasim Muhammad Taj al-Din,'lilaamal’ aghbia, no date- puplished, p.166
S7Informant Sayh Hussein Aliyu

81bid

19



CHAPTER THREE

3. Description of the Manuscript

3.1 The General Features of the Manuscript:

a. Language: The text is written in Amharic though there are words or phrases in Arabic.

b. Writer: All informants indicated that the manuscript is attributed to Sayh Nurye ‘Omar,
among them Sayh Abdullah Idris, student of the son of a contemporary Sayh Nurye who studied
the book as one of monotheism texts and a number of the descendants agreed with him. The
title of the manuscripts that the researcher found clearly states the author. However, the
handwriting is not the Sayh's as it was attested by the researcher from his other writings.

c. Theme: The main theme in these poetic text revolves around Allah’s monotheism, and
clarify the attributes that are due, permissible and non-permissible to the rights of the Creator,
faith in the messengers, the heavenly books, rewards, and punishment on the Day of
Resurrection, and what a Muslim should be characterized by.

d. Writing Style: The manuscript was written in naskh script. It is written from right to left,
like any Arabic writing and in a large font size. Each page contains four verses of poetry; each
verse might have a rhyme different from the next, the first part of the poetic verse starts from
the beginning of the line, and the second line begins from the middle.

e. Date: The manuscript contains no indication of the date of writing as most of the Islamic
manuscripts of Ethiopia have no colophons, so it is difficult to tell exactly the specific date for

such manuscripts.

3.2 Content of the Arabic Text

Jawharatu al-Tawhid is an Arabic text in Islamic doctrine written by Sayh Ibrahim Al-Lugani
(d.1041 Ah/1632 AD) in the form of a lengthy poem, one hundred and forty-four verses of
poetry. Sayh Ibrahim al-Lugani nicknamed as Abu Al-Amdad and Abu Ishag. The Sayh has a
scientific and educational impact in Egypt. He has made a significant contribution to Arabic
language and Islamic sciences. Imam Al-Lugani's writings varied from jurisprudence, Fatwa,
Hadith, Islamic doctrine and language, or subjects.

Jawharatu al-Tawhid was widely known in the Islamic world, many scholars explained it, it
has been written in easy way and inclusive language. Among those who explained it; the

author of the text Ibrahim Al-galani himself, and his son Sayh Abdul Salam, Sayh Muhammad
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Al-Sunbawi, Sayh Muhammad Al-Shanawani, Sayh Ahmed Al-Suhaimi and other scholars
are mentioned.

It is not surprising that Sayh Nurye ‘Omar translate the Arabic text into the Amharic language
for the reasons mentioned above.

In this book, Sayh lbrahim Al-Lagqgani explains the essence of Islamic monotheism, the
concepts of Islamic belief, and the morals that a Muslim should have, and what he commits is
and prohibitions in order to be true of faith, the most important topics that the book contained
include the following:

1. Sayh al-Alaqgani started his poem with praise to God, and prayers upon his Prophet
Muhammad, May God bless him, and then pointed to the importance of knowledge of religion
to make it clear to the Muslims.

2.  Hetalked about believing in God and the attributes given to God and what is permissible
and impossible in his right as well as about God's names and attributes.

3. He spoke of faith in the Allah messengers, and their attributes, and faith in heavenly
books.

4.  He mentioned the virtue of Prophet Muhammad, may God bless him and grant him
peace, he explained that his message has abrogated what preceded it, and will be continued
until the end of time.

5. He mentioned the virtues of the prophet Mohammad’s companions and that the best of
them are the Caliphs.

6.  He spoke of the righteous saints and their miracles.

7. He spoke of death, resurrection, and reward on the Day of Resurrection.

8.  He spoke of faith in what the Qur’an told, the events and scenes that the Prophet
Muhammad spoke of on the Day of Resurrection.

9.  He mentioned the types of sins, small and big.

10. He mentioned the morals and qualities of a Muslim ruler.

11. He mentioned many of the faithful meanings that a Muslim should be distinguished
with, and he concluded his poem with prayers and peace on the Messenger Muhammad and

his family and those who followed them. Blessings and peace.
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3.3 The content of the ‘Ajami text Jawharatu Al-Tawhid by Sayh Nurye

‘Omar:

As mentioned above this study is concerned with ‘Ajami text where Ambharic is written with
Arabic script, the manuscript is written in poem, as manzuma. The manuscript includes a
translation of the book “Jawharat Al Tawheed” in general, and the content will be discussed
further in detail in the following paragraphs.

The Amharic Agam translation made by Sayh Nurye Omer was a general one and focusing on
the content and not the form. The translation employed is a free translation. It was written in
the form of poetic verses and this is why there is some difference from the source book. The
Sheikh tried to translate in his own way. He also used it to transfer knowledge in a way that
serves his students. When compared to the source book we find the shekh interpreting some
concepts and adding additional information related to the content.

The target language is also very difficult because it an Arabic poem translated into an Amharic
poem. It is addressed to the common people that is why it has a lot of Wallo dialect and archaic

form. We find some of the words difficult to understand.

3.4 Some Specific Features of the Manuscript:

a.  Title: It is written in Arabic on the cover page as Translation of Jawharat Al-Tawhid
by Sayh Nurye ‘Omar, known as Sayh Limo g Jsediall e 558 Fnill (a5l 58 52) G
(s~d)

b.  Dimension: 29.7x21cm.

c.  Status: photo of scribal copy.

d.  Pagination: 19 pages are given in the present day Arabic numerals on top of each page
(38 folios) one page is used as the cover page. The papers look like a modern A4 paper

e.  Condition: the manuscript is in a good condition. It is clean and easy to read. The text
is completed using an Arabic sentence that refers as the end. <uwe o slaally 5 cuss

f. Physical material: the text is written on white blank paper, with Black ink. The text is
on recto and verso of the folios. Each page is decorated with a frame of three closely drawn
straight lines on all the sides. All the text is written inside the frame except the page numbers
and the footnotes.

g. Margins: The bottom of the page sometimes are used to explain the meaning of some
words which are difficult even for example, an Amharic speaker. It is also used to give

correction to misspellings, as a footnote. These footnotes are the copyist’s addition.
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3.5 Linguistic and translation analysis of the ‘Ajamt manuscript

3.5.1 Analysis of Sayh Nurye ‘Omar Amharic‘Ajami text:

In this section, analysis on the ‘Agami ms of Sayh Nurye is briefly illustrated.

a- Writing system and phonetic representation:

Observing the Arabic alphabet or the writing system we notice that there (s, )5 <), (are28
constants, with three long vowels of Classical Arabic or (aa, uu, ii), and three shot vowels: a,
I, u, fatha,kasra,dumma.

By comparing the Arabic letters with the Amharic letters, we notice a number of letters share
the sounds and the signs. In Amharic ‘Ajami those shared consonants are consequently
represented with the same signs as in Arabic. Consonants in Amharic that do not exist in
Arabic can be represented by signs of the Arabic alphabet, modified using an inherent
characteristic of that writing system.

There are some constants in Amharic which do not have equivalent in Arabic. These are ¢, ¢,
g, fi and Z. Some Muslim scholars used to write these characters in Arabic graphemes; which
means that they add dots above or under the Arabic letter to represent the Amharic letter.
The following are the Arabic symbols that coincide (or nearly coincide with) the Amharic
symbols in their representation of the corresponding consonant sounds. (It is written in the
manuscript in the same sounds).*

Listed below are the Arabic consonants used in the ‘Agami manuscript, and descriptions

features of articulation with examples for some of them®®.

Arabic Features of articulation pronunc
characters iation
¢ Voiced glottal stop / ’alif/, as in the English word A

< \/oiced bilabial stop. B

< Voiceless alveo-dental stop. T

& Voiceless dental flap/ tap, as in /thanks/. Th

z Voiced palatal stop, as in /jazz/ J

C Voiceless glottal fricative, sbs h

¢ Voiceless velar fricative, as in /¢ Kh

3 Voiced alveolar stop D

3 Voiced dental flap/tap, as in /< “sin’. Dh

% Philology text book.
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Voiced alveolar trill

Voiced alveolar fricative

Voiceless alveolar fricative

Voiceless post alveolar fricative

%Qg C.|C
@ NN |IN|D

Voiceless alveolar velarized fricative (emphatic);
as in /s2la]] ‘prayer’.

Voiced alveo=dental velarized fricative
(emphatic); as in /<]

'S

b~

Voiceless velarized alveo-dental ejective; as in t
Amharic: / tammaw/ ‘(he is) thirsty.

b

Voiced dental velarized fricative (emphatic); as &
inthe Arabic Jimeans shadow

Voiced pharyngeal stop; as in ¢z [‘ayn] ‘eye’.

=

\oiced velar fricative; as in ¢ [ganiyyu/ ‘rich’.

Voiceless labio-dental fricative

G| .o jre

Voiceless uvular plosive, as in the Arabic word
8 [qalb] ‘heart’.

Voiceless velar plosive

Voicedalveolar lateral/approximant

Voiced bilabial nasal.

Voiced bilabial nasal.

Voiced glottal fricative

Bilabial approximant

G e |bleP o
<|s|z|ZIZ2|r R ©|7e

Voiced palatal approximant.

b- Amharic and Arabic consonant sounds:

We find that with the exception of p, p, ¢, ¢, z, 0 of the palatal series g', k', ', x, and of the
labialized series: £qwa, f.hwa, .kwa, 2gwa, all the other phonemes of Ethiopic are also found
in classical Arabic.

Arabic, on the other hand, has phonemes that are not found in Ethiopic. They are: the
interdentals, t, d and the emphatic t; the lateral emphatic fj; and the velar voiced g and d.
Thesoundst, q (k), s, d and ¢ in Ethiopic of the "glottalized" type where ¢, q (k), s, d is in
Arabic of the "velarized" type.

From the researcher’s observation the sound s exists in some parts of the Amharic speakers
(like whereshe is from in Wollo). In some parts of the Amharic speaking community it is
confused with t. The glottal stop ' occurs in Amharic as an occasional representative of the
glottalized g.

We can observe some changes to the pronunciation of the following Amharic letters:

a. It is noted that the Amharic language retains(3_<¢l') the glottal stop and) h) <\l which is
inherited from the Semitic origin of the Ethiopic.

b.  In Ethiopic the sound of Ghin(¢) changed to(g) in early, then it turned to(s).
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c.  Original Amharic letters which were represented by(<)) ,(& and (z)are now
pronounced, with a rotated lip like this €qwa, “r-hwa,-kwa, .gwa, due to the influence of the
surrounding Cushitic languages.

d.  Inrecent Ethiopian languages, we see the uttering of = was changed to - and the sound
of ¢ was changed to hamza (<), and the voice of (z) and (z) were recently changed in the
Ambharic language to the voice of (H).

e.  The Amharic language, like other Semitic languages, kept the dental sounds unchanged,
namely, (°) ,(<) and (&).

f. The voices of interdentals were found in the first Semites, which are (%) ,(<), and (&),
there was a distortion in their utterance in all Semitic languages, including Amharic, except in
the Arabic language, in Ethiopic these voices were converted to the sibilant sounds, for
example the word (Jis) became masala.

g. Thesounds of L, and N are kept by Amharic from the first Semitic language and there
is replacement between N and L in Ethiopic and Amharic as in the word (4l-l.) we say
(senselet) in these languages.

h.  Inall e Semitic languages, we find, the un voiced sound (P) and the voiced sound(B),
and M voice, but they had been changed in some Semitic languages.

C- Using innovated symbols in the manuscript:

The Amharic sounds that are not represented among Arabic letters are: @, *F, T, 1, ¢h,, and T.
Sayh Nurye ‘Omar devised special symbols by adding dots to Arabic existing letters and for
one sound he used another Arabic letter without adding any dot. 77m. are represented by &<
respectively; while for the Amharic letter -F another Arabic letter & is employed. Thus, J& is
used both for F and.

This table shows examples of how Sayh Nurye created symbols to express Amharic sounds

that do not match the Arabic letters.

Examplesin| Amharic Additional ‘Ajam1 | The ‘Ajami letter
the ms (page| letter Ambharic letters given by the Sayh
numbers) when used in a
word

1 1 (S &4

6 7 ik <

18 T i 5Sk o

15 B UsUag) 5

d- Vowels in the Amharic text:
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Arabic has three long and three short vowels, as it was explained above, while Amharic has

between seven vowels.

Arabic vowels Long vowels Sounds
fatha - Ba

Kesra o Bi

dumma & Bu
(HAlef \ A
(s)Waw BY Buu
(¥)Ya ga. Bii

Usually Fourth Order fedal is represented with an Arabic long a (consonant-alif) a =L
Some Amharic vowels that are not similar to the Arabic vowels which are represented in the
‘Ajami texts may cause some confusion or ambiguity and may require specialized study to
know how Ethiopian scholars dealt with the lexical text when it came. Example: & b

Long Vowels Description with Examples of Pronunciation Arabic

Long Description with Examples of Pronunciation Arabic Correspondent
VVowels
A (aa) Open, back; as in: /gas/, /car/, /rat/. e
i (uu) Close-mid, back; as in: /root/, /shoes/, or s
/good/.
O (00) Open-mid, back; as in: /goat/, or /boat/. 3
1 (ii) Close, front; as in: /cheese/, or /teeth/, or !
fis/, Idear/.
g (ee) Open-mid, front; as in: /gaze/, /case/ )

Consonant Gemination:
The gemination sign ($adda) is used in a lot of words, in Sayh Nurye Amharic ajmi for

example:

uuuuuu

Gemination is not indicated in Amharic orthography, but Amharic readers typically do not
find this to be a problem because they will understand it through the context. This property of
the writing system is analogous to the vowels of Arabic and some other languages. Ethiopian
novelist Haddis Alemayehu, who was an advocate of Amharic orthography reform, indicated
gemination in his novel Fogor Eskd Miqabor by placing a dot above the characters whose
consonants were geminated, but this practice is rare.

Lexicon: The Sayh retained the linguistic features of the Amharic language, and among the

characteristics observed at the level of the single word and the method of its composition are

the following:

1. Most words are three-rooted and there are some words of dual origin.
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2. The event conjugations are expressed by the inside etymology and not by Prefixes and
suffixes.
I. Influence on the ‘Agami1 Text under study
A. Arabic Loan words:
Special studies of Arabic loan words explained extensive lists, including over 1,100 in
Ambharic, over 700 in Harari. They are found in most languages of Ethiopia due to either direct
borrowing, as in the case of Geez, Tegre, Tegrigna, Amharic Harari; and some other Agaw
languages, Saho, Afar, Somali and some dialects of Orromiffa or to indirect borrowing as in
the case of most Gurage, Cushitic and Nilo Saharan languages. (Zaborsky 2005:308).
When we look at Sayh Nurye ‘Ajamitext we find a dense presence of Arabic words, either of
common origin or loanwords, for example:
aslomonna(>), furgan(o@.d), rizq(élo), bahr(b=), mawt(ws), rah(zs), lars (i),
kurse(s~_S), lawh(z s)), galam(a), kitab(-LS), malak(<l), nabi(=), anbiaa(swxl), gabru(L8),
tawra(3.5%), engeel(Jdl), zabur(Ls)), gesm(a=>), gahannam(ais>), sifat(<liw), halal(J>s),
haram(s)_~)jennah, (4is)( 33u=) salat (3>« )mesjed (pl=) elmun...
He also mentioned in Arabic the names of 24 prophets such as Adam, Idris, Noah, Hood ...
and the names of 12 of the angels such as Gabriel, Michael, Israafil and the names of the four
heavenly books, Torah, Engeel, Qur'an, Zabur.
B. Synonyms
Sayh Nurye ‘Omar used the synonyms in his text, he mentioned a number of different words
with one meaning for example:
1. axand «xa3f he means the prophet Mohammed peace be upon him.
2.  Haxbandz 4 3 L he means prophet Issa b. Meriam,peace be upon him.
3. tkéand &L he means Allahu.
4

i smiand sl e

C. Nouns and Adjectives:

It is noted that the writer derives some, either adjectives or nouns of Arabic origin in hisAmharic
vocabulary, for examples; aslom-onna(lisd), mesmat- onna(tilats), nabi-yennt, (&35). The
name and adjective are often feminine, with the addition of feminization signs. Amharic nouns
can have a masculine or feminine gender. This came due to the ways of expressing the gender.
An example is the old suffix -t for femininity. This suffix is no longer productive and is limited

to certain patterns and some isolated nouns.
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Nouns and adjectives ending in -awi usually take the suffix -t to form the feminine form,
e.g. ityoppya-(a)wi 'Ethiopian(m.)'vs. ityoppya-wi-t ‘Ethiopian (f.)’; sdimay-awi ‘heavenly (m.)'
vs. sdmay-awi-t 'heavenly(f.)'. This suffix also occurs in nouns and adjective based on the
pattern got(t)ul, e.g. nagus 'King' vs. nagas-t ‘queen’ and gaddus 'holy(m.)" vs. gaddas-t 'holy (f.)
D. The verb:

We remark in this ‘agami manuscript, all the Amharic verbs run due to Amharic grammar,
means that the verbs agree with their subjects; that is, the person, number, and (in the second-
and third-person singular) gender of the subject of the verb are marked by suffixes or prefixes on
the verb.

The verbs often have additional morphology that indicates the person, number, and (second-
and third-person singular) gender of the object of the verb.

As in other Semitic languages, Amharic verbs use a combination of prefixes and suffixes to
indicate the subject, distinguishing 3 persons, two numbers, and (in all persons except first-

person and "honorific" pronouns) two genders.

E. The Plural Suffix

The writer used the plural nouns as: (s sis -G s8-8 -3 S3GI amlakoi-mailikoi-kitaboi
nibiyoi, by adding the syllable (C53) to the Arabic noun as: <tsfor single book, (s 5 for plural
or books. The syllable ¢53)) in the Sayh Nireye Amharic ‘Ajamiis equivalent to plural suffix--
o¢¢, in Amharic, it is used to express plurality of nouns. Sometimes he used double plural
marking for example:( (&35 the Arabic singular form is nabi and the Amharic plural marker —
0C¢, the Arabic plural form is anbiya, he added the syllable (%53)) to this Arabic plural to become
(anbiw-o¢¢) as plural of plural.

Sayh Nurye used other Amharicplural suffix for some nouns which Common in the original
with the Arabic language such as the word “Zaman” (¢»3), he used the plural form by addingthe
syllable (at) or (<) to this word, to become Zdmanat (s 3), the Arabic plural for Zaman) (¢

is (G f) or (dae3).

I1. The Description of Amharic Words the sheikh used

A. Dialect:
The language used displays some features that are typical for the Wollo dialect
1.  preposition ta- instead of k& as:daisi al a3 a3,
2. using some words due to wollo Amharic dialect such as: | sSI ¥ gabas,

3. using consonant (t) instead of constant (s) in the word matom & sk to fast.
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B. Archaic Forms

Amsalu Aklilu has pointed out that Amharic has inherited a large number of old plural forms
directly from Classical Ethiopic (Ge'ez) (Leslau 1995:172).

There are basically two archaic pluralising strategies, called external and internal plural. The
external plural consists of adding the suffix -an (usually masculine) or -at (usually feminine) to
the singular form. The internal plural employs vowel quality or apophony to pluralize words,
similar to English man vs. men and goose vs. geese. Sometimes combinations of the two
systems are found.

The archaic plural forms are sometimes used to form new plurals, but this is only considered
grammatical in more established cases.

Examples of combined systems: nagus 'king', ndgas-t; kokab 'star', kdwakab-Zeman ((2)

Zamanat (&),
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CHAPTER FOUR

text with Amharic Transliteration and English Translation

gami

‘A

4. The

4.1 ‘Agami text

o
RN
== __._
N
[\ —x
y.. T —
Ly = :
) _ﬁ._/w AW B J
_5..4\\— = . ./\"-v = . e .J./ C
sl Sy Ty 3

et ﬂﬂ&

-
o>
: e

-

R,
e o n ot ”.uluux -

30



4
50
,_/‘:,%;
e\
L
‘—"'v\
1,.‘
\

75 ) ) 4 2
b I8 m%} e ,g e 3 o
edast) 5 L

T% ﬂ ' i}' W@}, [0
. . | X W e @

dnia : s e
(! I e :
! (s = e ‘ e S
Lb&mﬂ&@;‘;g ¥ Q L o » j ,.
e R o g '@'&“;:’

o Lf?_ s
o e
L 5F oS

31

: J\” k"\f Mo Ly ul&bw




32

Lo 3 0]
_.-"’ —— ':',Ii
A il

i
|3
i
Ml
S ‘|
L A il

Wy
- S
#o Arla) “‘“Jélill

A S g O



SR s e S e BE

B A R R A M R S R TS
T

x
: e
| :I‘.::::--—— ST T B o R eme—ome———a
o i e
. a' G TN S S L }? w@ .\ i
| - et Ty R i
! ‘ — l;f? o
ST e L4 :
| Pl st ;Ji Yol '
- 19 we b ; L I
I e B | |
| £ |
! P el e 2D - ,"-"j" S T e ;
SO PR T ; O -
4 'II bk o ~a? J )J an
I _ '
| ' T S el &) l
i Ii l \ ; 5"._ X L L:'g sy ot
i LA '*-*“\./":.9”“’(}’\ l i
e e s = I
|Ii e \r‘ R i <oy i i
| 2 | \\ \ S ‘. £ { :
||k it / é"’ Y w‘}m:J ‘ ﬁ‘g gl
! '|' B v =1 i i
e S e Y |
| SHET e T
N } :
'. < -".-; e _ ¢ A — nll
1 L : & o | !
l'. 5 i kﬂ N ) \';' ey \ o !
|G “{“ﬁ.‘r"’{?’fj-'g‘_’gﬂm" P |

{
i
_._? ! ‘
P
}S""

-

AL \ 5 :
e ” $ 1 ‘,\.
——— e — s - T, v ——ty B

Tt )

33



. ' j ‘ :
> » x L 2 - o -~ & - - o ao ® . 2 v ¢!

- n — = e - U —
- S APIEC L a1 S Lol i 5 0 .. R et e B L . v > . p UG ELSEAN ST A
= SR T aFyY : v v : A e

———
~ T

> et ”

-t

G2

P

R

ri’
i
i
\!
e
:.
?

3
\

<\
— ."' .-"_,..-!'
u. -
? t
i e
~ \
S\ Lk
— * N

\
J I S
A —
i
A
'..': I .
t..o:'_\.d
T
o
. =z
. et
] uk-b

—
A &
Y
L)

z
U
Ay
]
Ls
T2
b

™ v e N T A e |
U-.HW v ﬁ, .A.m -W» :
® 2 3

L
¥
-
_%.,
t

£
|
j“”
’.’ o
e
L1
i
Yoty
e
5%
Ceomeerssd

34



R o T i s PR BB

T
TR
d&«?\‘) V\)\ y ‘}Jﬁ :’@hn .

- J 7 J___, —

A

14/

yuu : w;;@ Jj;
j“uk‘“‘; wa‘w‘r"&:’(;b\‘./d

0"

JIJ



e e i .,,77—,-—7— —= !
il \ y i !“ :, \'; \“g o ’,.a.u' o
! o' el 3. : B

\
13

X
|

|
I| o T WA b T« g
i & I, - \\ o ’.l. .
(1 et s | P s B9

I

|

“ ._’( sy - = - " exsd
| \F b T e s

|I‘ -y "L",‘j&.l. i&}i V“f.w
y|| o, Y p‘i ]

(R s 1“0;,‘

|

i .\sl - e
I
!I » < D — : -""'-f“,.,-- - ,_,.":.'-
|| -:J . bI; ‘\ Sk % )
| It lad O a4 (8 e 34
i o
i
|| R ok "

e
e
&
Ty
\i ‘r."-
Chg §
fg
L%
G
o

W23 e Sl

36

—~ -

B P

e g g = A PN .



.../\‘__
;:;'" -UM%F;;—;_—;;‘-_—-M:- = ‘_———"-7——' =%
e P o = (
‘ 5La) s sl omach
s 4 }Lm“ﬁ el )w}, : u
P4 . :
v & B L e
B AT
= woer)
- A\;"”) = e,
/L 4 ROl oo b
2
- # 1 . — 9w &
% Dk ¥ s S o IR LN :
U ped (I gttt
- - P anl
§.2
-
W e Y RS i
s . )
2ot b ﬁ’\é\m
//\ ¢ \/c // - . : e
“\ A wL';,' g & + 3
ol ’ J-v‘a‘ "
A . &
Q)] o
o e L )
! o ol o
\L: o i L Wi
o el 4 e 3
@ = 5&»'
5 / /
» 0 o e " o
iy ‘ 24 % 5 \‘g
— ® (17 —.’ . {:;J/ \J
f " - “
I‘;‘l b R a
i A I g 3
i ‘!49,.@)& ! CRAE ¢ w\
; i Yoyl
& LA % m,,w.,,ﬁw :
L) o (‘ ./J [ = il i
" — |
sy el e i’«)bi;‘(\)
;"},‘\

37



I

Tl

\
iR %ﬁoﬁpﬂ

¥
-
E

X
L
e
'E\_.q A
xa--—"—
:

i
'.,-HL
‘s
\
\
.
LS
e
b
.
L
L LTt e e, B B

-
P
L

k3

-
el
S0V
5
g "

B

-

E _ A i i |

I U S B I |
I \,}\-f 'ti"llﬁk';:’"“\ 1{:]39_3; |I|“ : ;

| RS B I P T EAY B

!
.

& T e TRV A Gy aden g ot L RS ——— . . ~
B e Rt T T T, R i it A g S 8

38



i s SO L SRR

mef AT

S

visw

~

ésbré

&

~ 2

-

-
P

B
i

o

i,
2

A

-

0 -F’

o

-

\
v
.

o
L]

r‘,ﬁ"

\

oA e A AL e nd -

39




1

$o -
€= |
g}'} .
B
5
\o
N

|
Yo

|8
{'1_1
£y
g5
£
-
s
=k
i

40

: T S S
EH:-"?:.'-E&’-%'\"'&-Z:E:. e

L T e o g
b '..'i'.'.'-"'""nl\.t.":'" AR i

P )



ir
L——

£l '«

t-‘

P
‘.l |_+ *
‘. ‘:.n'-u-l FRr TN

& ‘\ i v I| & j
.,_m:AuI g " @ !-"l-'.'-'ﬁ:-':‘n.H-j b'twa'! -'l-l':‘.n"'llnna'-'!‘} |
e e

-ty o=

e ——— 3y
- il it T L i — i
= — i 5 " - II

—
] — ey
- i

— &

L

ah |
- F;: — r||.|
a 7, il - -
Yoy 1w o M ‘Iu C e:FF ""H
ettt ¢ 1,"@5/ PRI LR N \,.,.Lﬁ !
o i IL oy P ¥
< 1} w
- — F T :
: i

. = o J— - L e
—P .0 i " T M
13 f | H

_— @,?"; ij:' Lf‘ et “ﬁ \"'-:l"c

L)
] _ = e -".'_

. I oy q'l- g L '
" _

dhed s b Dy 0 \,_é’-l
i bed 0 L ry nﬂfmu ér.'ﬁ e

A B

A IR L mee ! "

1R, b\ bt g )

| : | - '

7 MR ===
A oy ===t

4.1



y: 3 myhﬂjvﬂ-* S8 04 3
i - — i

G, -
3
5
£
I3
T

42



1€ - ot
- —— F._;-:f Y =
LI o L

rqm-‘"'""

-

oz .

4
-

A
-~ ..-"? —~ ‘-F'-t -
o
5&‘1& ' *\ lva

.

= *'.rr'"' i

4 A F ,
A
a*_ﬂ’"’"""’" JJ;,:J

wﬁ’gﬁ*«fw '\Lha

b “"-‘".-".__.f

_——

_,,-’ |

- "'".-"‘t
AT o v ot Ty O i.
i 1 ¥ o *
I \ el B R i I

e o W e A il



-Jkg- V : / ' [

! '. ST 'v ‘i 1’ L.& wyj b ;
Ay = 4

i }‘

H -NJ%{'%WL“'EA st

J_..o
-

+
I - h

(f?';
% .'x_;-
gy By
g.
€
@

[
B afl
P 0 «*; oy ,.;"} o f;' //! /;/
b L LJ
- “.J@\%\i»@mw
A cl/"'%ﬂ; - & -
» [ \ “\ ¥ '\" J/\ §.) "
“‘“‘L.,L S e | |
e s S s
- % 5 4
"_,. _?" i:bibhw_)ﬁdwd; | 1'5’
o ‘,‘g R A == R s
Ld L a D

I..

44



T R e L et —4 d
} e e 'ﬁkT-T |
Beas 3\ on S Ol
:i :: i -4 "',f.'_ R ]
R i-l& X Wk \L;"*j
;\3»0/‘1: lrn- . ’\_?" > J_ ‘
=3 yt
_,,0. #L;{ /;»i.‘j-"’ f jl"”)/ P ’l
| Py e N
A/@J S i - N
b “\’Q'J;fotgz - - : :
Chutouel? 2 y ; \L o5 s B
) J‘vj\.ﬁ’n\;‘ 2L
! 4 '::"" e - /\"f‘f_.}- N J':‘{J-’
. wﬁ“\ L0 & ol 1
: .sv‘.a’ \_‘/L"wﬂl-y %yu"
|
[~ ahgesp s lasy ol 0L |
ol : p
A ey P e ol l
Loyl o ’
BRTH T {
v "h’*’\{"”f' e T
= i b By Ly |
t’—_k; =S T L A \

.....



|| 1"‘ i ':' e :h T‘:’r-*’..f C =

||||‘ Lt i T \}aﬁ"

! " - L] q _*-

! et T

' e T oo

|| JI w'“lrui Foower |l
Y L ot

| Eaaiabdabrad

|| ___,; 1)

voe |
‘| J L;) \‘i'_?{"“"'j \53 Dt . _3;,
| - _: it — i
|
|L{1 J jl"'g '-:: - i ::
l & L] || l] sl B |
* it
] il
‘9 o _fi - = ,!
.f:_, yit !i
| \_ﬁg‘: WA
LW h:wfy || o |i
'{“1 7o — _ o "'"’i““’:fft !
o 2 g g it
* W e
“3\:&\ é_lg“; f 3 I'"'}# :‘
||' i ki , " M
e e T . = __... ..... —
:-Iu._*- S - 2 5 :x.':i.:-.- I'al )
‘ oF TN




s

T
a-
T

T
gttt T
| 1
i
il .
F i LA
b1
i LB ___
l L ¥y T
I " ’ ®

' l ,
sl
Ty Y i,
bl ""f' 7o :er;}
""-"" bt e e
i - AT
3 -

'j l.?: "’"If«. L

!

[T

& o,

e

-t o o] by
-

.-_"#z-l'
Lot

#
NPT

—Trore




llllllll

19 -

i e - i
E— os.; AL
T OIS
I 'f |

. || ) |
i wk R J" .--J
| J \ watyt \E-.j “ioAT !

b !_. | i ML%) I

|' o ASn-d T |-
| . |
I| . il ek & - - : r"’f

J—— n’llll-'
|
!ii o g R
i” 5 350 5 2S5 Loy s SN
| ﬁd‘“w—;h O o oo
|
| AP

o -

(RO AR ”,,,,3.4\" ' i
| ﬂ:\_ i . _"j‘_ ..r"‘“r

]
- ;ﬂ@ Lhu_ﬁ""’ﬂ“‘u!'
L

M&*’ B

:
|
i

E%
§’E




vl M

‘ "
. gt S P O

)
g VDN R L T R L L LS S AR LA R AT A

Lot ug

- "\ -
,'..::.‘..': '—:-—n-g\‘l"’.‘::'... ..., ,_,h.s.-v vﬂ@- "’_ﬁ— A el mm —re HS
- A — wr

fonT s i 5*-& jﬂ'\if,:’_; ) Lq | Lh ||,

T |
5 apomivreot Aine :
| oa o e
ig -«)!!ml.:..) uﬁj wJ Saomd ML- '
St
bl B VAR % IR e "
< TN W A ) 3
o \ 7 5 gt "" m o] oA I
o3 | s
A Lo blaeid b o :
FEETT T AR e e |
| - |
! gl;':‘: L‘; = AR 4 !
|| (A S ~-"‘/’ : J}Mﬁl k}‘;&& ‘Jk:&;" i!i &
o o -~ " L i
, - i

'Gs
3
B
;;'_
ol
"o
5_:"
€,

L}

(1) | bz n e o 5

% §( 7 "‘g\ : & t |: . ." . W " -~ “

.:I g !,,,3., Ld S VMV ”"@:,".\»s; ] / '
SS5E .. = .\j‘-‘\w b, l

¥ EemiEs T e e ¢l o |
e e e AR e e e - )v

ke P R

- lg-’ " '

49



;
X
1 =
o e

Q T
1"5_ PN -~ sy L0 i X
OB LSS e 1 e o
P | I
. AP o ‘
JJHJJ.J ~'¢yb
'j... 'E;-.., b ) J‘*—;:.r-__. ; . |
fSJJ‘-’ﬁ—“-’ J Y |
i !F’JEFHFJIHJ";& || |
| e
i
]I & i e - v
08 55 e |
’:'if"ﬂ e oo
i o~ ‘y ____E.-r’ wﬂ# Uﬂm
| i
v O T - #J-fr;l.d;_;- ‘
___._)J _:_'_"f:"’%" ?""@L“ Aol




A

- ¢
i | .’Eﬁ. '_;_.,-*' I___ " 'H ..F-—' " e
'u-w:ﬂ_l;:‘| !-,,::W H,?_M 'é-,‘,‘f..i; *ﬁ;} Ii
| s i
| B ,: g 4 = - !
! ““x_|| t"f ..J j
4 > e A 'JM
i
&
i % g - !
| ;ﬁ \ ¢ !
i

i & S R
‘I!_*f a . l%qﬁ B oy L3 ) 1‘
| L 1Y s ”“'*j S B

h’ T

,.u_,.?

‘ g, e, 3 "

-~ LN S g . = - t

DT, B LI o,

I o 1;" ¢ k'l il el :..r | oy |
a ; -

t,l—__—__ —— e S l

ST e S— T —e—— e e— .a_'_._ll

51



"-.x . c 2 9;’_——3—}»—':: f";'—:-’:
| R ‘_;«o'\,\yﬁ.w <\
| 3 i e, —_— - * il
Y- Ry
& W | |

| 7 AYRIsla LS :;
;li - 0 |Ii
o B ]

il Flavgas gl ol
' sl gt =t If‘
I!

w ;; A wle ;*‘},‘ T -4
S db S s, |

52




e

S i O v i
s
=
2
'3

Ry
-
“I
’l a.
st
3~
\
)
A
4
Sl
?wvfj\
lpa
"

\
I

| —
Koyt
)
By )
L
’
b,
4
u
o
0
L)

W
i

(gt
g8 s
M‘x

*
h’%) L...:'ﬁ

RN

B

d

‘b

- 9 s
A e
Ssielly Y
53 L
&

AL
e

."‘"p,:*Lr-

.VV‘J} o~
% $
e
Y

o

: k]
LR
|
5
N

e . &

e
[}

5=k

e

Sl

-

R 2
' :

L

%
..sl'

S ots

’ o
o o

-
wetery

L) .1

~o

R

Fam
¥ b
&
o
L
r

R R )




54



13 LB g Ny
i o B W . & ,
[ \3 :w Ve 1. |
2 N e ; : w \ « *
s - ;
2 P2 =P ,W.\ e O =y 3 _
T vl\,\l.)v ,o,.. ) 3 JI o leWJ . d/., W :Ww ' Nn\w R N i
B R A L BT (S -1
. W 3 L e vy =2
1 S MJ ,.aww S % ..Pw; éwq __
.. ) S . - \ .” - 3&. : \ 5
,_,/MM..W/V o /ﬂ&\v ) f s N MwJ ﬁ | : .. |\WW
i A, ﬂ;& 3 o T nlmj . i oL ; W
3 i " WJ & . b./ 4 ﬁ\.- oﬂ % MJ .” HM,
¢ R -al- S |
A3 ‘ \ £ P
y % , ¢ ...w.l\w/ « WY
| -kw \ \\M.... @ |




[

1
i S n) ‘]n’;f fiw—»—.—-l- e il
;: ; e — e T o R e T T " o .-r; | " :,:
| SOP Y Dy 9 s
1]| - - ) - — 3
) ‘ !I o i . — 5 A )
Dbl 3 o a3y s 97
- -l — I

L!lu
il

k]

]

e S S T . e e

il X i g -

i . K X B
j “’UJ”L}““\“Z%@JL@}J,
i - g -
|'I

L
-
-
.

i =
.
.%:'

IR EEER S T
56



I

R e
| % S.. “a

I-u \"3"‘"' A [
.‘I' g v & : ‘ G . ;

%i: w/ -;"‘j& "‘.Ah'\ J‘*?" N };‘ ) | “
l 4 [
| ' = S e

5? ¥ M:é} n o i \ Sl '

: fhepar)

|I S T e g, A L«Lda |
': Lo e o 9'3';: |
‘ ' v~',, 3 \ =17 bR {,. i t-“

=y | el 2= ol s |
[ T

ll e -

|

i i v.--“' A B - '

| ! ) H A% e | R !
| \..‘-‘, ] L&) [y

< ol E.‘rfM-y? I

= ~ ) ST D) |




5 §
R T AR AR

|

== T » o |
Bt s g
> AN |

||‘ E S Y

L9 GlAAL |
: & LT !
,i - "__,_é__ 1 &m&cﬁ? |1

i
T R . R B o o o O T e e e e

58



i

e )
—

9I

- aTRETT ety

TR I R e e ST




—_—

LR TN,

60

T TR
e * " o I"-:'-
i T

e

= T e .

R iy st gy
ot g oy e

peee

b

=

& e

F



uz-n '?J y/._'“:l- ':’:';‘5 I&/a-" 'l.'_l



: wh' "
; - .
) “rv-ulzv:n—.-.- __

= e ———

Il'.r""-'dﬂ_'-'_r ‘j

“"'"'h""“b J\J@J\LL&J& |

e e U 2 T o T L ,f..mmw




T e i g i LS PR IR IS RR

[ —— s
!'| o

ks Lo ,
-~ -~ - £ 5 —
l \ \ 4 \'f A A '; v I
| abets 0 | >
"! s 5 “:\9‘ ;o WWJ e Q,!" !
I . . 577 “eotf 31 g
A B e = e s )




| == T
o R e _—

[ =y = ST
. o N

—————— T T —_—
TR — —
ST

oy
i
ot -ﬁéﬁﬁ%—mv T eI P S e T

64

e e %ﬂ'
- -]
e







. 5 | 4
o .-v‘_-.;-vwvg(mqugﬁ(-
g = ey :

(oo S
\! L -y ~ U » '\QJ" “
" ok w.)x‘:}{b L_"K.__J‘&-"‘ﬁ \-..53],1"

4! i i

i

g A
g ¥
—

"
= %
—

1

L4

L

il

|

& e
| i — I
2 s
= —_— T — e sl. i
= — e T ey
L e ™ e — s l
B R e e — e e
— N T— ,& -
et

. e
yirie: i difieS Bl eRbOL s e e e o s o
i B I S G L S A

66



oAl .w......:..-m';.;

e s
.
»
\
~
o
«
~
£y
0
v

S

.——

o P ':A--;‘. ‘.." 'A‘ 2 i; ‘\"...
) e S £ el

%
S
&

-cmm s e --
0
.
'

)
. !
e 0 %4 ,.. o N :
B \u - ',” A L o =|
w s Lo, t
s L*. L‘ 1 P.‘.‘l - ‘g :
i' - -_.a'. - o S

—— — T

A Sl
Monawli e ald g 8] Q}: &
st Y oy o R 2 {

v e A

. <7 n .'j!){.’
' M o -//.-;-i‘-;' Q==
= < 4 .L. o
iy <t (d,.)"’.}" 7




4.2 The Amharic transliteration

Here the Arabic ‘Agami text is transliterated into Amharic fidel. The researcher tried to
classify the poem in a theme and put in the Amharic. The texts understudy all pages of the
manuscript.
1. AAY (1@< O9° At ATEI°LD-

020 LIPGA (10 AFPTEIL -

M9 023970 g 0@~ A1

aviEge he.L.L0 NP tI° 197

TPav gt QU U7 N1 AR

A0AFONE ND8LEEIC AL

2. (ovyaog AL hé-F7 (P
PMTIITY AP 0L.L1D+ AT
3. orest?d ac anes avng

AN AS7E LHTA aP91C
0554 791°1C L1 hTICE
L0AP AN DAG %GNG

4. eHF97 A9, FAANT AT
HNEATG 2ANGT AMT

S1Informant Sayh Abdullah Idris; Bereka is an Arabic word for blessing.

82|nformant Sayh Abdullah Idris; 242+ is an Amharic loan word from Oromo used in WallO dialect,
‘gratitude’.

83Informant Sayh Abdullah Idris; @22 is an Amharic word WallO dialect means reward.

84Informant Sayh Abdullah Idris; #&ao9® in WallG Amharic dialect just mean benefit (blessing).

85Informant Sayh Abdullah 1dris; Nabii is an Arabic word means Prophet.

8 Informant Sayh Abdullah Idris; a7 This is Amharic Willé dialect which means ‘convinient way’.

87 Informant Sayh Abdullah Idris; €2 which means ‘coexistence’ in Wallo Amharic.
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5. hhec®aga® ang eatfu-
ALF AT9107 S0P AT~
98 hEAD-II° hT7L1079°
PR~ 918 10+ T ANGT 79070

6. A9 ey A ATE.PA
ALIOIP Ak FaPDADA

7. 0097 AlveQ@- hChC AD¢-
Aeted® ANCDFE PN Ah Ald-
RCT ACT ATAUP7T NAPE PO
erAQ AP0, (LA LI FA
PRCT TI0PLI° LT ND-T]
AD-bT 1@< W78, OAIRT AHOTT

8.  AhAh? AQt@-A ALMNMmé?
2MED* hRAPAAT® 04 MLDT
av gty AT A FOTO-AT
0. hRTIIP 04.MEV

9.  ATNE 2Nt MG aory 1
ANAIS TINE 104 P ho-
QA ACT Nde NFPAG aGC
P17 K11 A7 a06C

10. ao-avl: hin 10 A1} A1
+&Plk v aPCMIA Ak

88Informant Sayh Abdullah Idris; AhZc this is an old Amharic word and Wallo dialect which means boys
who have reached the adolecence.

nformant Sayh Abdullah Idris; 444 This is an old Amharic word for ‘a girl’.

0 0 AAGFT9® is “district chief’.

"Ih 97t is an Arabic word represents eman means Faith (belife).

2Informant Mohammed Hussein; 49715 is an Arabic loan word which means ‘believer’.

BInformant Mohammed Hussein; a0 is an old Amharic word WallO dialect means tenant to a landlord.
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11, (eted 0 aoeT AOAIPS HD-
N9 1g° MgP’0 Kpgt avly avye: Y-

12.  ABF h9a00- 79 (.40 1o
AT9e700-9° (HY Ah 10

Pyt b8, w4 o4, -
2.M¢ &L hAGOION A 10+

13,  1&a- 0P 311k ¢
FILOHGC HABIP o PP i
Foeotg° . PLI° hO-PTI° A(- 10+
HCY aPG4:9° AA FI4T 10+
ao( TGO TIRFIC AAGLT AALC
71915 WY 10+ AA TCC
L9° Fe, avPy 4. PLE av Py
AP oo L9° G4 aoPy
AT1.099 @Oy K108 TG4
LUTT At AV 194

14. Q-E7 avdao(y7 AN QLU
av\P hAD- (I OLG AD¢-

15. 2+F7 A4 ANAT §F A
@Ry avp\(v FATT A
LA (L4 NP WTE,
AO9° hOAT AAT° AHUPT W78,

16.  A@Pt WS FHH @<L, 3¢
L1PPé TEPE D¢
eFoet ACET N91.00Fo- -

™ Informant Mohammed Hussein; a-<cé is an old Amharic word Wallo dialect means Sincerity and humility
to God.
SInformant Ousman Mohammed; m¢® represents the Amharic 29° Wallo dialect means fasting.

8Informant Ousman Mohammed; .4 Arabic word represents 4&ésmeans “Attribute”.

"Informant Ousman Mohammed; #*+ an Arabic word represents <l3means self (existence).
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247 U7 AN &2J9° LA
N&PGI° hAT Al ATL0CT
M-0HTP A28 Tt §F

ATt AGPL ATLTHT A0S
PTITT PO NANY AT
ADP T 79% RIHY Qhdke

Q10 hAhA £7mAmAN
@ATFG TN PFTTO Une
ACAFFO- 10 NAhAT® AL
@\ AAG- O Fhe(eg® PHPH
TOP+ MA G TIC ATEL0H

17.  $89°"° aoppray (80 oo

G4 758 1avgo8l ke g
QTP Dk BR1F MILIP W& bube
$899, 10+ (1fe ANATI® (1,452

PHU U-(r (L4 1NN AR210
ALFF7 A4 HPHY Atan

HY @77 AR FT (1&T9° (A
ALATI® AT (1PTI9° (1914

18. <& ALA@-T] avyvE: avAME:
Alvte? a9 10 W ova-
ON&79° N61P° Ak 10+ 4.ME

Foet eamPa eaat+eS 2mg

a0+ meaning not clear.

S¢pg.9° gedim an Arabic word which means old here it is used to represent one of the attributes or names of
Allah ‘The First’.

8nt an Arabic word represents <l3means self or existence here it is divine self'.

8lInformant Sayh Abdullah Idris; @»g® an Amharic word means racetrack but what the author wanted to say
is not clear.

8.4 is an Afan Oromo word having many meanings here in these verses it means form.

8edat an Arabic Amharic word of Muslim WalIO dialect which means “one who is supported by the will of

Allah (God)”.
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19.

20.

21.

22.

23.

24,

13 PANTI° ALCTI A A1E

Al PAATT Nded A AT0IE
UNF9 (4h o7 &C ANt 10
aqm, T1NET & LANT 10-

+9°8:4n 4+ LCh TNt
TATI@-9° N4+ APt ANG Gavt
AFTLE ATTPA A 049
avp\g° av\ng° 178, ANA ATEPL:
4% 1495 PAD- 4.9 M@+

P13 Foek Nd FAaeant

LAPOUP L.AT (Té TCF 10
aNAge (LM O 13 10
AFTLEI LAN LHF AT
LUTT A0 hATFO-9° (L

P10+ AEEI° 0L MGET ALOTI°
AU TI0HPO ATOAD79°

9L LAD-I° A+ h479° aPE M4
ALNANTTR (LUPT9R 104

NA7hNA 0TPA &€ N4.LLD-
CHGA h9°1rE W90~ ATOLO-
(HaPSF v-A (190.8CA 9k
(HYI° SHGA LT° hI°TE

0 FAND- 1@+ Oy a0 3Pk
LUS QU SH 0+ Bk
84 avF0f: hAJPAP WTE.

NAL7 APMeBY, ALIPT W19V 10+ W78,

05" av-yav®: 0@+ K78, A%t
LU ATLAVT AT AAT

T AAGTT8 pA aPOL8. KT8 U

84a9 AA¢F an Amharic word WAIIO dialect means leader.
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Ok aof FAd- A0t ATLA 8% TTIm-
AOVFD7 1.3 - AL TD-

A28 aPARE & PCI° Ah PATD-

849° (W-AF@- £10A TJav'.

A8 PADT T@QF AFavh

AQF@- 8 40« WG O
OFHHT 99840 29° NAVF

I Pivt: hpMsspFm-a)
Ah97210 10+ 0N Av- AGTY

25. QL:9° Ah A NATFD OT7
o4 et (ot ao+17
et MG TINE (GFO9° Ah
ng 1 AP AL TI° ALA

26. v-At P0G NOATPS i
ANON@D- HPA LALD-T U~

27. 10288 ah nhgge he s

1IF7 A0 10+ W8, ALY
T&PLE U-A LULAAMD-T]

P8 1L 10+ AOATT AT
APtk mTET ehdtan

L athtd TLANTT vt

T APPLT GFO AN a7 T
Al 0T RAT £9° ¢t AL
pavanF AP NIHY Shtd
av-h77 Aty aeAn: et
avdh Ah TN O Ot ALA
N-A-kI° aPUA FTETHI® WA
L:CTe PATF@9° -FHY U-A LAL

840 The word has been interpreted in the footnote by the copist as 0. and this is meaningful to the context.
840t adjective an Arabic word represents Nabii, the original word means prophet, but at the end he added

a letter symbolizing the adjective in the Amharic language.
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ACHPT hivy avq gt POFD- (AL

28.  hOF@9) 037 @28
M ALIPAAY AGTLE NLEOL
apAPEY A 1 0P TFo-
MO7L N U-A V) K ITFO-

05 +7188 94478 17 -8,

FI0%t AL ARAD ALLCH
ANGT aPART 1AL TI0P
CHFA U779 APLAAP

BN TLNRA AOCLA Wb
0N 2&PT APUT ATRLA

a7 NCT T OPNC mPe
LT AELT 8AN8N0T AP
29T Am@- AT U-A

TV AEFO- AHANEhE v
kT NFOF QHCHC T10%
9L POFA (N~ FAE
tOGt Pav- Q1D HOC PED-L:
ATEN PRAID $CP7 PhyarL:
PINPT g ok

ANC ARAGLIP AFPOD- ATLA 10+
AAAD* ARL40 ANG AP
t®-¢ek (&t 10 PANVT ATCA
gav-yav®: avAh (&TLE U-A
g TN AT ACT U-A

P9 8 lrk PANFYP aP(

(4 OHE Ok W7, (LHC

2771 UA T2t Ak av4
(sEee-T agPEY Atnenc

29. NAh- ARLLO FI°et NI

87ncH.$ an Arabic word which meams livelihood.
8 Harut is the name of an angel sent to teach magic. It is also said that he is human being.

8 Marut is the name of an angel sent to teach magic. It is also said that he is human being.
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®T4I° AQ.LLNO it 10+ avHilt
T8 +waqe, O avgearE:
Ot ARCRI N LI Ttk
TOLANTTI® 79 hoeirt T1oP
M. PTOFA L AP
ANFTT h8I° A&4N0 PAS OB
U7 U&7 ANY AAGLIC 058
&T7 AOUPT ANTIRA PO
AB.I° 207 A2 LOPN
OV V471G av
AOPWOHA L&A LANUT ATCA
[@-L77 (ALY U7 £RAPM
AALAT RFOT NOUC PATPM
HhGP PUL h PavCRI° AP
av-gav®: PPATE A £NSAU AP
0. OC P10C v~ LNANA

tH AT PH AT

T eTL0AM@- A-ONCTID-
0-avC thrtde A0TT7 A, 10

30.  aLdt ehrtde A7LU1A AOC
OTPFD- 44 10+ RTC A2 ANC

12,6390 Ko cy vt 028
mAav??! 10ec7? A08CverS ared
nnec® an® ae erne enta

NA0-29°°7 aoph a9 et

9Seid is the son of Zayd; is one of those who were promised for paradise.

®ITelha is the son of Ubaidullah; is one of those who were promised for paradise.

92Zubeyr is the son of Al-Awwam; is one of those who were promised for paradise.
%Encyclopedia; Abdurahman is the son of Awf; is one of those who were promised for paradise.
%“Encyclopedia; Saed is the son of Abi Wagqgqas; is one of those who were promised for paradise.
%Encyclopedia; Badr was the first large-scale battle between the Muslims and Qurayshite Mecca.
%Melka is an Amharic word Wollo dialect meaning the threshing floor.

%Encyclopedia; Uhud is an Arabic word representing a name of a war.
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er0.7 08 e am- a@- ehta

P0AD-9° A L10D-9° 1840
7929° +¢0L, TCéT D A4 1D~
Al (LeD-PD 178 PCI° Ah9° PAD-

A0247 52,9,0,100 agp 1101
v9°001%2 GFo- nA PPl avah
5122193 ki 19 ChO-08E av
no-aTe 024 MWCT Antais

ARDALPE vt @019 101, Y-
PAFD-9° PA LUTT TINA 10

31, A I HI ALIPE Tav-
go90 he,0A A9LA LOA hAFav-100

32. (Ha°GF v-ie AOC AOC Ah
AND- A AA@- mOE F9PAh

33. v~k aeARF etk (g
A5 @ 197 10+ K75 @ (1°1¢-

34, FAF AF@- 4ol gy

%Encyclopedia; Nuh is a Prophet.

®Encyclopedia; Abu hanifa is Sunni Muslim theologian, founder of the Hanafi school.

10Encyclopedia; Shafiy is the first contributor of the principles of Islamic jurisprudence and founder of
Shafiy school.

11Encyclopedia; Malik is a jurist, theologian, and hadith traditionist and also founder of Malikiy school.

192Encyclopedia; Hambel is jurist, theologian, ascetic, hadith traditionist, and founder of the Hanibali
school.

18Encyclopedia; Juneyd is a well-known figure and leader of the followers of Sufism.

4 nformant Yassin Mohammed; (vc? is an Amharic word Wollo dialect meaning behavior.

1%1nformant Yassin Mohammed; @-#0. is an Amharic word Wollo dialect meaning dignity.

106514 4av- is an Amharic word Wollo dialect meaning lier.

107.raypge is an Amharic word Wollo dialect meaning blackmail.
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35.

36-

37.

38.

39.

Mm-CE1%8 003 WVE KOl KHEHY

107 avavCavC KA TIAmC
106 PP 7T A7 TIm TG

09> W7E A9OTE 0. PSA 0F
07109 oM et aophAE

Aohear 0 ey aun 1o- na
N12A%° (LIP7 (DY TINA

Pht-dAMT 247 earemém-ay
AFFFIICIO: (A AUt AOTT

ACtis? ncael® nat 1 1o

23714 he w7 aovll® page 1o

U7 ANGT AN, hAD- Piv
Pt CFD W78 h819° AL

ONPNC TEL AAD- Q1A AIPPTIP
M. PSS T2CI° PPpavtge
eaopad o0 eqpt pea

A& WA ALPC 74T N34
Titevet LANANG U-9I° DL W14 LaPLICT

APLET 72T navdnc oar

1%8m.ce is an Amharic word Wollo dialect meaning active.

109.y7 is an Arabic word representing the word “soul”.

H10x99.nLA7 is an Amharic word Wollo dialect meaning those who don’t believe.

Higsrafel is an angel who blows into the trumpet to signal the Day of Judgment.

12Arshis an Arabic word representing the word divine throne.

13Kursey is an Arabic word representing the word divine throne.

4%z is an Amharic word (wollo dialect) meaning lower part of spinal cord.

1151 awh is an Arabic word meaning a sheet.

116Jism is an Arabic word meaning body.

117Shahid is an Arabic word meaning martyrs.
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TéTI° AT D NALCI° NI°OT
204 ¢k (-0« Ah 1o+

P07 LI°H 04 TCF 10+
e+70 ANA oo FmLLD-T]
TARY a0LP 10 AFATTT
AN1L+F av A ATLH.U- 10+
AQAFAN PPart nRI° Ah PA@-
L7100 ATk NeonLA0- 7
hét 077 OM9° NAh ho-P7
ehe L0507 @ v-A avgH-
A19.0- ALPC 10 Pt (LWPT (H-
P0e- P00, LAPHTA Al

oe9° LN40, 10 PT A+ P

40. PV AL TINLE A aPYIL:
P8 AAT NgT hFeore

aengn@-golld fepe. popy j-
oAk NCHF 1L Phé 1o-
AT0S9° (LU (16 10+ 0718
F077 KCTNT0F L6 (L5
K28 AR 10+ Pheeg® TI0S-
A28 7406 WL A -
RILEPAI® KA Zopg° 10T

11,8010 @ 9P nhiege oAnT

41.  ACI°7 (ovid A1 PANG
Al 10+ ANAPA e e ATLPAG-
1M 10 AI°rHY KLU AJPAT°
OACT OhCA. NADY (PAIP
adt @17 10 A LAN8N.O<7 M4,

118Sjrat is an Arabic word meaning a road to pass hell.
119 engh.m-9° is an Amharic word wollo dialect representing those who did forbidden things.
120«<xm ey is an Amharic word wollodialect representing “A“1.28”.

Lloadt is an Amharic word wollo dialect meaning walking slowly.
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AAGT 16 BAAN PN

42. ANEI BrHI° 1 EPA A
W78 POEE 16 10+ WA

HE22 (91 1@ 040 A4
HAAY® A4 1@+ PavG M, W14

43. P4 av-yav®: ooy LM

PmC9123 néek: o Wb pusaT2H

004 %t LIPGN @i
tH ATLPIP0 LAT° aPANT PO

44, 5 108 10 U7 PULFR
+H 0PAh U&7 P13

45.  TOT8N v-A PC LAA Al
PG M. @~ (LIP? TICHI° PAD- Ph(k-
a7 htC19° 19 (LOTEA
U7 RALAA P10 WTE, B
AT+« A hPA ANAD-

ACK? Tt 10+ 0L LMD+
AP OTEA ACH 0T A AMA
LOAAN: 1@ +HTY eDMA

46. AL F&4t 290 Narhn
4 4838 N7t 1@< Ah
PILMPICNT AR £0AN
LNAPT° (L7 FUEI° TUAN

47. HI® TINE LAAA (O 2Py C
FCAMGE H2L hdorhé-nc
HI° TINF 10 ATLRIOT AD-

1227atu is an Arabic word meaning life.
1ZInformant Abdulrahman Dawud; ?@c4 is an Amharic word Wollo dialect meaning the place.

24 nformant Fatuma Mekonnen; “fv44” is an Amharic word Wollo dialect representing “fah.4A”.
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48.

49.

aohs- ARIPI@- 1aP\avy (@~

A% PP9%7 PUA aPhCit ANA
ARUPTII A LUFT K289
PIICMIOT ALV ALLTTD F)C
AHY PILAAD- avy R aveB)(;

ADPET] A AAF QD A7E,
AT18251% 3 F1PA W18,
Koo e 0%k averc
ATIICP° A 02T O$C

Al oL@ (R7RD- 10 hh
NG (PC ALSIC A

27 hh 9°hC 1@< AN APE

FABI® FGHI® A1 h18.0E120

4.3 The English Translation

Here the Arabic ‘Agami text is translated into English. The researcher tried to classify the

poem in a theme and put in the Amharic fidel followed by the translation in English. The texts

understudy all pages of the manuscript.

Let us begin in the name of Allah and gratitude.

Though we never reach Him even we lauded Him day and night.

Let the (blessings) and peace be Upon the Prophet and his family including

Companions.

For those who are evil to Muhammad and made the evil way convinient.

Explaining the way of living is important.

It is written in precise speech in good Amharic with no mixture of Gala and Arabic.

Its name is “pearl” as it enlightens the darkness of the soul.

Boy or girl with sound heart, you need to know what is attributed to God.

It is must [to know] what belongs to the village chief.

If your faith is based on here say, He never dare to waver.

2Informant Fatuma Mekonnen; llmis an Arabic word means knowledge.

126 Informant Yassin Mohammed:; A74.0%.is an Amharic dialect which means to benefit.

80



10.

11.

12.

13.

14.
15.

16.

Some debate on Him part of it is apparent lighting word.

Determined in the people’s word if he refused to return back is acceptable.

what must precisely to come first is knowledge, do not listen to those who went as
tray.

Reflect your body how it is created, its creator never resembles.

If you observe the earth and the sky, you can’t get easily the hidden aspect of your
God.

Being a believer is to be a serf, to be a Muslim is to be attributer.

Confessing by heart then speaking by tongue that God is the only one.
Mohammed (p.b.u.h) is the Lord’s vicegerent. He has been chosen among the
creations.

Working sincerely is what Islam is about; and it is also praying, fasting, giving alms
and pilgrimage Mecca.

What fits to the Lord is twenty attributes, what is not fitting is also the same.

[His] existence is primordial. The creator is unlike His creation.

He is all-independent and One. He is free of a woman and off-spring.

Power, will and knowledge belongs to Him. His existence and speech is without
sound.

His listening and looking is without eyes and ears. His speech is articulated without
throat.

He is also powerful and willing. He is all-knowledge full and everlasting.

He is listener, watchful and speaker. Beware of this from a wise informer.

This rhythm is not clear to translate; the words are unique.

The attribute of God is unlike bodily parts, if you deny this fact and ask about its
attribute.

Knowledge and (His) command along with Will can become together.

His judgement is according to his order. Do not argue there is no hardship.

One has the will to do well; the second one is a court.

For the court and the will affirm the unity (monotheism). Look at the words of the
perverse in your heart.

As far as there is Knowledge and speech they are suspended in the unlawful.
Listening and looking everything are natural and it's not foreclosed.

Hot and cold can be tell apart with knowledge in short.
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17.

18.

19.

20.

21.

22.

23.

24.

The fact that He is the First and the existence of the Divine self can never be
changed.

He has several names (attribute) so that brother you have plenty of choices (to call
him). He is the First with clear Divine self.

It is very difficult to comprehend this clearly. Do not worry about the Lord in this
regard.

To describe Him as in front and at the back; and (His existence) on the right and on
the left is impossible (this is to describe that He is omnipresent).

He is care free to give and takeback what He gave.

He is the creator of work and workers gives; ability is given for those whom the creator
wills.

Those whom the Lord deprives them His will become lazy and to those His will is
given are hard workers.

Becoming rich and blessed is due to His will; (also) Poor is deprived because of His
will.

Long ago before the earth and sky were created (5,000 years ago); He (God) gave will
power for the creatures. Do good deeds and do not allow yourself to do for bidden
things.

The Lord will not light a lamp unless you come at His trial.

He (God) multiples your good deeds also He punishes you badly by His judgment.
For those who say He wills penalty for his creations; do not listen to them.

Don not they see when God (Allah) treats the children; as well as observe animals?
It is not His (God’s) concern that He created bad peoples (either they are committed
to Him or not). He also created those who are making an effort or those who have
already submitted.

With His decree, specific and general, the belief is binding us so that we cannot throw
it away.

With all the period that things occur the belief is also binding us.

It is not important for Him to be seen; except for those who have good character and
enter His paradise.

He could be seen without comparable (with perception) and without the eyes (not
physically).

Our Muhammad has seen Him. Do not say this is not true.
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25.

26.
217.

28.

He sent many prophets who have less position than (prophet Muhammad); who says
they are three hundred thirteen.

He (God) has made him unlimited just like the angels.

However, it is obligatory to believe in all (prophets and angels). Do not believe those
who are against this.

It is @ must to trust and believe in him (the prophet). It is wise to spread his teachings.
The four directions (legal schools of thought) are necessary and you have to spread to
everyone.

It is not forbidden for him (the prophet), food, drink and women when they are lawful.
He might also be sick like anyone else except diseases like leprosy and mental
sicknesses.

There are two testimonies in Islam that capture everything done in the past.

Being a prophet is not acquired by work. We can only find it when our Lord gives it.
The greatest of all the creatures is our Prophet; do not listen to those who reject this.
Then follows the five strong ones, and again when you follow, the messengers come
next.

Then there are Prophets of twelve thousand and four thousand.

The head of the angels follows next; believers and then the (rest of the) angels follow.
Angels are neither male nor female, nor are they hermaphrodite.

They do not have a share in the worldly gain; all they have is fear of Him for their
livelihood.

And our Lord loves him (the prophet) and he is the one who benefits the creation.
The Lord protected all the angels. He freed them from all sin.

Our Lord sent down Harut and Marut so that they give Judgment.

They know clearly the ten angels without mixing them; Gabriel, Michael, Israfel,
Israel, Malik, Redwan, angels at the funeral Munker and Nekir and expert of writing
Reqibn and Atidn.

He (God) gave miracles to all the prophets and made them pure from all evil.
Mankind is obliged to know the four divine scriptures in detail; Tewrat is for Musa,
Zebur is for Dawud, Injil is for Issa and Furqan (Qura’an) is for Ahmed (the Prophet).
It is a must to know the Prophet: Ten for Ibrahim and fifty for shes; Thirty for Idris

and ten for Musa. Don not forget what | said before Tewrat is the previous (prior to

Quran).
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29.

30.

31.

The sending of Muhammad (as messenger) is good for all. (Everything) is created
from his illumination including the throne.

His way of life will never be forgotten, even during the most dangerous months of his
life.

Let us never argue that the Creator gave it to us.

Incomparable Miracles, cannot be counted its Infinite.

Our Lord makes it true in the morning that he went and came down from heaven.

It is mandatory to know twenty-five of the messengers.

Our father Adam and his grandson; and (also) Nuh, Hud, Sualih and Ibrahim his
friend. (Similarly) Lut Yisehaq, Ismael, Yaequb, Ayub, Yusufthe son of Yaqub.

Do not forget about the brothers Harun and Musa, Yasae also. Who heard Dawud and
Suleyman, Elias and Yunus, the one who drowned. Zekerya, Yehya, Meryem’s son
Isa, Abdullah’s son Muhammad the one who is praised. They are greater than all who
were with the prophet. Follow from this and that. Abu Bakr is above all followed by
Oumer, Ousman and Ali.

Four are mentioned above, the remaining six follow, like saying ten (to mention the
ten127).

Their names are known they are ten when we count. Love Seid, Amir, Telha, Zubeyr,
Abdurahman, Saed and all. (These are) followed by those who have participated in
the battle of Badr also followed by the battle of Uhud. Beliefe in one God and Follow
Prophet Nuh, the leaf he ate and the abyss he entered. The killer’s and receiver’s
consequence is clear. He (God) only knows it, otherwise the number is unlimited. Say
Abu Hanifa, Shafiey, Malik, Hambel are angels of human beings. It is Junaid who is
the leader of the devoted (holy men), he who is the teacher of good manners openly
and secretely.

All the devoted (holy men) have miracles. Those who neglect this are liers.
Supplication has a paramount (value in the sight of) the Lord. One who says it is

nothing is a lier.

127The author wanted to mention here the ten companions whom the Prrophet assured they will enter

paradise
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32.

33.

34.

35.

36.
37.

38.

39.

There are ten and ten (several) angels that protect them for every human being from
the Lord.

The two angels write down every one’s performance. One is on the right and the other

is on the left side (of each individual’s shoulder).

They do not hesitate to record (even) Gossip and ridicule (they record every single

deed). Do not be discouraged be vigilant.
Be self-critic, limit thinking, and be submissive (to God) and strengthen the heart.

We are obliged to believe in death. The angel of death clutches the soul.

Tell the unbeliever that death will come in its precise time. (You may) die in the abyss
or in a storm (anywhere).

Tell every one that the blowing of Israfel do not destry eight things.

They are the arsh128 and the throne; hell and paradise, lower part of the spinal cord,
sheet of paper wood (that is used to write on) and pen.

Those who say (understand) that soul and mind are signs (to the presence of God) are
few and far between.

It is our duty to believe that there are inquiries in our grave that are resulted in
depraved or worthy waiting for us.

All creatures’ body will be restored to its original state after they are destroyed.

It is collected from everywhere and each is inspected and sent to its right place (to hell
or paradise).

Those Prophets and Martyrs inside the grave have no punishment (they are infallible)
neither from the soil nor from the worm.

The punishment (given) is equivalent to the bad deeds. The rewards for the good deeds
are multiplied by ten.

If you pay attention, avoiding measure sins leads to the forgiveness of minor crimes.
It is the same in the ablution for prayers (ablution helps for the forgiveness of minor
sins). It is also of great benefit to the family.

It is a must to believe in the day of Judgment; knowing enough about evil and good.

128Arsh is bigger than the throne kusi according the teachings of Islam.
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40.

41.

42.

43.

44,

45.

It is inevitable that all will be given his/her deeds in writing, whether it is large or
small.

The work letter contains everyone, whether it is small or many it is not going to be
missed.

They say the deeds will be weighed or the writing as a whole.

There is a path on hell called sirat and it will not let the bad ones pass.

It is thinner than the tail for those who are disbelievers. Its strength is sharper than the
sword.

The path is wide for those who committed (the believers). It is less than blink of an
eye when they walk on it.

For others also it’s like a flashback when passing on it. Likewise, there are those who
pass it like the wind and the feathered.

There is a runner and also striding: there are who crawl, who walk in their fours and
limping.

Those who are away from doing unlawful are those who pass (sirat) easily.

Your faith will make you well behaved in the hereafter too.

The letter is written (written deeds) by three parties; the throne, lawh the material to
write on and the pen. Those who add or reduce (their value) are called deceivers.
Say that hell and paradise do exist. Do not deny it like the liers.

Those who (believe) will be in Paradise and those who deviant (disbelievers) live
forever in hell.

Let our Muhammad drink with those (who are in paradise in special river), and the
width and length of the river is a month’s walk.

The river becomes land. Those who are not devoted will not taste it (the drink from
the Prophet’s hand).

It is our Prophet who saves all; he saves everyone according to (his deeds).

He (God) forgives all sins even for the evildoer.

No matter what sin the evildoer commits, do not curse him/her. No body insults
except the one who is fool.

It is better to leave the matter of a person who dies with sins (without repentance) to
the Creator (it is not our place to give judgement).
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46.

47.

48.

49.

Even if he commits a measure sin and is thrown into the hell fire, it (the punishment)
Is equivalent to his wrong doing and then he will be released (from the hell and enters
paradise).

The one who dies for the sake of the Lord (martyred), his grace is not visible (here)
and he is in the paradise.

What you use for the livelihood is your sustenance; this could be lawful or unlawful
(it is up to you to choose).

It is better to keep quiet and work hard; don’t argue with the scholars.

It is better to be quiet for those who are matured. Before bad things happen by begging
people!?®.

| advised my best for the Habesha (Ethiopians), if they do not listen to this let them
be whatever they like.

For those who are not matured let them face the problem and better go their way.
People should have for the period; they are prohibited to speak.

They (have acquired) a lot of knowledge and transmit in a language, they said we do
not speak except Arabic.

With the language he has learnt, alas! he does not speak except in Arabic.

This is an advice for Habesha and Yeju. So that big or small should be submitting to
the Lord™°.

2Informant Fatuma Mekonnen; What the writer would like to say is not clear here.

130 The above verse is not clear; however, the general message seems that scholars learn in Arabic but they

should transfer knowledge to the ordinary people with a language they understand.
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CHAPTER FIVE

Conclusion

The emergence of Islamic centers and their associated educational activities led to an Islamic
renaissance in many Muslims areas, especially in the nineteenth century. Distinguished by this
were the regions of Harar and Wallo, where scholarly centers flourished in several areas such
as Qallo, Yajjo, Dana, Dewway. A number of scholars appeared in those areas, who have their
intellectual and literary contributions such as Sayh, Jamal al-Din al-Anni, Sayh al-Dani, Sayh
Hussein bin Habib al-Hanafi al-Jabarti, Sayh Haj Bushra al-Ghati, Sayh Gohar bin Haider al-
Shounaki and others.

Sayh Nurye ‘Omar was one of the prominent personalities who had a great impact on the
political, social and religious history of Muslims in Ethiopia in general, and Muslims of Will6
in particular in the second half of the nineteenth century and the beginning of the twentieth
century. He also had contributions to traditional medicine practice, community outreach, and
charity service.

Due to his distinguished relations with Emperor Menelik, he contributed to the reconciliation
between the Emperor and Sayh Talha Jafar who led resistance against the Emperor Yohannes
and Emperor Menelik. He also helped at ending the war between the Oromo and Afar, as well
as the war of Raya and Zebu regions.

Sayh Nurye contributed to the ‘agami Amharic language, which is of a literary and religious
significance. In addition to that, this contribution gives an idea of the development of the
Ambharic language. It also gives an evaluation of the capabilities of Muslim scholars in
composing the Amharic language and their levels of translation from Arabic to Amharic.
Among the contributions of Sayh Nurye ‘Omar is the translation of Jawharatu al-Tawheed. It is
an Arabic text written by an Egyptian scholar, Sayh Ibrahim Al-Lugani explaining the concept
of monotheism in Islam.

The most important characteristic of Sayh Nurye ‘Omar’s translation of Arabic text into the
Ambharic language is the following:

1-The presence of high-density Arabic words, some are of common origin with Amharic, some
were borrowed from Arabic.

2- Using terms related to religious or Islamic concepts from Arabic dictionary without change.

3- The presence of clear features of the Will6 local dialect.
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4- There is difficulty in the Amharic language, resulting from the use of Amharic words that
may not be common or have a local feature.

5- Although the author was able to explain the meanings of monotheism in general, the text
needs an in-depth study in the field of language, the rhetorical and literary aspects of the poetic
text.

6- The Amharic text written by Sayh Nurye ‘Omar can be considered a translation of the general
concept of Islamic monotheism. The writer referred to Jawhratu al-Twheed as a source, some

concepts were not covered in the translation as the research found it too difficult to comprehend.
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Recommendation

In order to preserve the heritage of Wallo region and protect it from damage and loss, especially
the contributions of Sayh Nurye ‘Omar, the researcher recommends the following:
1- There should be sufficient efforts to collect these manuscripts and to inform their owners
of their historical and literary importance, in order to protect them from damage and loss.
2- A digital library should be established to preserve the existing manuscripts after they

are scientifically maintained, verified and archived.

3- ‘Ajami studies should be intensified for their linguistic importance in knowing the
development of Ethiopian languages, and also for their historical/ importance as they were

a means of dealing extensively with societal affairs and issues of daily life.

4- Efforts must be organized for the relevant institutions, especially research institutions,

that collect, preserve and make suitable manuscripts for researchers.

5- Carrying out studies on ‘Ajami poetry and its effect on religious education in Muslim

communities in Ethiopia.

6- Conducting more researches and studies on the contribution of Sayh Nurye ‘Omar,

highlighting its literary, linguistic and educational value.
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List of Informants

NO | Name Age | Relationship Place

1 Sayh Abdullah Idris 76 | Was scholar of the son of Sayh Nurye. | Addis Ababa

2 | Sayh Mohammed Getaw | 102 | Was scholar of Sayh Nurye. Dessie

3 Sayh Mohammed Yassin 60 | Was scholar of the son of Sayh Nurye. | Wirgesa

4 | Sayh Seid Shekur 75 | Was scholar of the son of Sayh Nurye. | Girana limo

5 Sayh Hussein Aliyu 88 | One of those living around the village | Girana limo
where Sayh Nurye was living.

6 | Sayh Ahmed Haji 45 | Grandson of Sayh Nurye. Girana limo

7 | Sayh Ibrahim Mohammed | 47 | Grandson of Sayh Nurye. Girana limo
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Appendix

1. This letter is written by Sayh Abduljalil bin Sayh Abdusamad to Sayh Mohammed Nadew
who is a son of Sayh Nurye ‘Omar in the year 1359 AH. In this letter Sayh Abduljalil bin Sayh

Abdusamad requested Sayh Mohammed Nadew to give him herbal medicine to the disease of

leoprasy for his cousin, Nefisa Al anni, based on the knowledge he inherited from his father

Sayh Nurye ‘Omar.




2. This is a letter from Emperor Menlik to Sayh Nurye ‘Omar, in 3 Hidar in the year 1889 EC,
in which he wrote that he agreed to Sayh Nurye ‘Omar request for reconciliation between him
and Talha Jaefer and the pardon of the people of Raya and Azabo. This letter indicates Sayh

Nurye ‘Omar ’s position with Emperor Menlik and his role in society.
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3. A letter from Sayh Jawhar bin Haidar to Sayh Nurye ‘Omar in the year 1327

AH to borrow a book from Sayh Nurye ‘Omar.




