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PREFACE 

Most cho lars agree that conflicts are part of soc ial life. Ca plan (1995: 1, 9) clearl y states that 

quarrels, disagreements and connicts are not onl y parts of the ethnographic data of any 

society, but also crucial keys to understanding them. Conflict and its re olution involve those 

interests of anth ropology such as norms, rul es, morals, authority, meanings and 

interpretations. Within thi s fram ework, thi s thesis considers conflict and confli ct resolutions 

that are so central to anthropology. It contribute in bridging the gap between abstract theory 

and practical works pertaining to thi s particular area. 

To this effect, the thesis is orga nized into eight chapters. The first chapter describes the 

population and the study area, the problem as well as the objective of the study. It also 

presents the resea rch questions, signifi cance of the study, methods of building a body of data 

and the limitations. The second chapter addresses, relevant anth ropologica l literature that 

frames the theoretica l ori entation. The third chapter presents the genera l setting of the 

Waliso. The Oromo traditional justice system and the change it has undergone due to both 

internal and external factors are presented in the fourth chapter. 

Chapter five deals with major local mechani sms of di spute settlement other than guma. Guma 

is a widely practiced traditional way of resolving conflicts of different kinds, ranging from 

serious bodily injuries to homicide. Although guma is the concern of this thesis, I also intend 

to touch upon related areas of local mechani sms to give the reader a brief insight into modes 

of handling disputes among the Waliso. The jural implications of homicide are discussed in 

chapter six. The seventh chapter is devoted to the ritual consequences of homicide as a way 

of purification and ex piation. The last chapter summarizes and concludes the thesis. 
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ABSTRACT 

The is ue of connict and connict reso lution are seldom handl ed in literature on Oromo. The 

present study aims at addressing thi mi ssing gap. It therefore, docum ents some aspects of 

conflict and connict resolu tions among the Wa li so Oromo. The thesis ex plores some loca l 

institutions and practices of dea ling with connict with espec ial emphasis on the case of 

homicide. 

The Oromo In general and the Wali so in particular were incorporated into the present 

Ethiopia by the last quarter of the nineteenth centu ry. Since the time of incorporation, 

espec iall y since the 1930's enac tm ent of criminal law of the Empire of Ethiop ia, the Wa li so 

have dea lt with dispute cases through two di ffe rent ad mini strations of justice. These are: the 

government court and the lTad itional Oromo system of justice. The latter has undergone 

considerable changes due to internal dynamics and external innuences. However, bas ic 

Oromo admini stration of just ice is still persisting. Consequently, the majori ty of dispute cases 

among the Wali so Oromo are handled at loca l level by loca l insti tutions, according to the 

locally set laws. The data from thi s study clearly shows that there are va rious fac tors that 

produce thi s effect. As opposed to government court, Oromo institutions are highly value 

oriented and embedded in the belief system. They are also capable of considering both the 

social ties of the di sputants and the context of the proceedings . In the mean time, the Wali so 

make a tactical move from local mechani sms to government cOLlli and vice- versa . An appeal 

to government court is mainly used to enfo rce their own value and justice system. 

Paradox ically, the threat of government in tervention fac ili tates resolution th rough local 

institutions. 
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CHAPTER ONE 

INTRODUCTION 

1.1 Description of the Study Area 

1.1.1 The People and the Area 

The Waliso are the sub-moiety of the Macha fact ion of the Tuluma-Macha di vision of the 

Oromo. They are one of the three Liba n (L ibclII Sadeel/ ). According to Macha elders, Liban 

had three sons: Ammayya the senior son (al/gaja) , Wali so the econd and Kuta'i the junior 

son (q ixisuu). Generally speaking, the Wali o-Liban Oromo inhab it the cxtrcme east and 

south east of the area of the 'eastern Macha ' (Knut on, 1967: 34), bounded by the Gurage in 

the south, Tul ama Oromo in the east, the Kuta ' ii in the north and the Ammayya in the west. 

They dominate the mountainous and inaccess ible areas of south east and south of Ambo town 

arou nd Dand i Crater Lake, Wonchi Crater Lake and Wali so town. 

Government adm inistrati ve system has divided the Wa li so into different adm ini strative 

structures. During the reign of Hai leS ilassie through the Derg period, the Wali so were 

divided into the then Jibat / Macha and Chabo / Gurage provinces. Currently, the Wa li so are 

divided into at least four of the twenty-three woredas of the West Shoa Zone of the Oromia 

Regional State. These are Dandi , Wonchi , Waliso and Dawo woredas. The concern of thi s 

thesis is specifically theWali soo of Dandi vvoreda (see Map-I , 2 and3). 

The woreda is situated west of Addis Ababa. Ginchi , the admini strative center of the woreda, 

is located at about 9° 00 1 North latitude and 38° 10 1 East longitude (EM A, 1988) or 90 

kil ometers west of Add is Ababa . Topographi ca lly, the \\Ioreda is charac teri zed by up lands 



di vided by hall ow va ll eys. In term of altitude, it ex tend between 1500 and 3,270 meter 

above ea leve l. Climati ca ll y, it i cIa si fi ed into hi gh land (baddaa 10%), sem i-hi gh land 

(badda-daree 60 %) and low land (ga lllll'l oojjii 30%) zones (8P D, 2000:336). According to 

CSA (1996), the populati on of the .voreda was 181 ,2 , out of which only about 16,58 1 

people were urban dwellers. Data on ethnic class i fi ca tion shows that there were about 

166,727 Oromo, 12,505 Amhara, 1,577 Gurage, 225 Tigraway and 254 others. 

1.1.2 Selection of the Research Site 

After having surveyed the area and con ulted ava ilable da ta, I selected two loca lities fo r my 

study. These loca li ties are Dandi and 80dda, which are located at about 30 and 20 kilometers 

south of Ginchi respectively ( ee Map-4) . The selection of these sites is attributed to the 

fo llow ing reasons: Da ndi loca lity, after which the woreda is named, is situated on the high 

pl ateau of western Shoa also known as Dandi Mountain . On the top of thi moun ta in is Dandi 

Crater Lake. This loca lity is where the center of Gada Wa li so known a Hindhee Yaa' ii is 

located (see picture-l ). The Dandii people are sa id to be the most conserva ti ve of the Wa li so 

group among whom Gada is practiced most. Hence, the fac t that most of the Oromo laws 

including the admini stration of justice are embedded in the Gada system and Dandi 's be ing 

center of the Wali so Gada provide justification for the impetus to select Dandi as my study 

site. The site has, therefore, provided me with knowledgeable personalities to obta in rich 

in fo rmation. 

The second site, Bodda, was selected for its prox imi ty to non-Wali so clans of the Macha 

group . Bodda is adj acent to the Abeebe clan among whom Gada was already aboli shed and 

never have been directly practiced fo r the last sixty years, bu t where prominent chief 

qaalluus are fo und . This site has, therefore, provided me with ample opportuni ties to 
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observe the influence of the non- Wa li on the Wa li 0 and vice ver a. E pec iall y, it enabled 

me to ecure informati on on qaalluu in tituti on. In the mea n ti me, I found it very u eful to 

see the center- periphery r lation within the Wa li o. 

1.2 Statement of the Problem 

Trad itiona l African societi e app ly indigenous laws in thcir ad mini strati on of justi ce. 

Accordingly, among the Oromo in general and the Wali 0 in pal1icul ar, there were and still 

are indigenou in titutions and practices of di spute settlcment For omc minor disputcs, loca l 

elders at the level of ncighborhood ca n act a mediators to reconcile the parti es in di spute. 

Other cases, which loca l elders fail to settlc and whi ch, fro m their very nature, ca ll for the 

invo lvement of supernatural beings, go to thc reli gious in titution (Kn utsson, 1967: II 0). 

Still , some other offences, espec ially heinous acts such as hom icide are dea lt with by gUll/ a. 

Lewis (1984b: 92) and Knutsson (1967) reported that the majority of the di putes among 

eastern Macha Oromo were settled through traditional procedures. The authors are quite right 

in thi s regard . But they did not discu the gUilla , which every homicide unconditionally 

invo lves. They did not also look into the rationale behind the persistent use of indigenous 

mechanisms of di spute settlement, despite the area's inclusion into the Ethiopian Empire a 

centu ry ago . They did not tell us the ex tent to whi ch the indigenous Oromo law and the 

bureaucratic law of the empire contrad ict or compliment each other. Tn add ition , indigenous 

mechani sms of confl ict resolution in general and gUllla practice in particular among the 

Oromo are relatively less studied. Even in such studies as Abera's ( 1998), which has touched 

upon guma, both its detail and real picture are mi ss ing. Thus, thi s study is an attempt to 

bridge these mi ssing gaps. 
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oc ieti e are in constant chang in re po n to internal dynamic and ex ternal inOuenee . 

Lewis ( 1984b) was a king about twenty yea r ago, a to whether or not the e traditional 

institution of conOi ct re olution woul d continue. Today we ca n with confi dence say that 

the e traditi onal procedures are till functi oning, but with inev itable changes. 0 , thi s tudy 

exa mine both continuity and change of the e trad iti onal instituti ons with espec ial emphas is 

on the practice of gumo. 

Lastl y, it is argued by different cholars uch as oilier ( 1975: 138) that women are 

marginalized in dec ision-making including tho e pertaining to conOict reso lution. Contrary to 

thi s, according to Abera ( 1998), there arc ev idence that in the old day, women pl ayed a vital 

role in opening negoti ati ons to settle feuds that resulted from homicide among the Oromo. 

Therefore, in light of the ex isting contradictory views, thi s resea rch looks at the role and 

place of women in guma prac ti ce as both ac ti va tors and bene fi ciari es. 

1.3 Objectives of the Study 

The study has the fo ll owing general and spec ifi c obj ec ti ves 

1.3.1 General Objectives 

• To assess the ocial, economic, moral and/or reli gious and ri tual roles of the guma 

practice in line with the Oromo economic and soc io-politica l organi zation. 

• To examine the ex tent to which traditi onal law and bureaucratic law complement 

or contradict each other in settling di spu tes. 
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] .3.2 Specific Objectives 

• To ex plore what di fferenti ates g ll/I/a from other ways of conni ct re olution. 

• To in ve ti ga te and interpret the ymbo li c and piritual significa nce that the g lill/ a 

rituals in vo lve. 

• To see the relati onship between g Ull/a and the late law (bureaucrati c law) 

• To find out the role of guma in reconciling the di puting individuals, fa milies and kin 

groups and in bringing long lasting so lutions to conni cts. 

• To identi fy and revea l what is ex pected of the kin groups whom the homi cide 

co ncerns on both the layer and the lain ide in line with the Oromo kinship system. 

• To find out whether the ritu al process and the amount of blood pri ce va ry across sex, 

age, soc ial statu , and type of offense and blood ties of the victim and the offender. 

• To examine the role and place of women in the g Ull/a practice 

1.4 Research Questions 

The following questions are addressed in thi s research: 

• How are the majori ty of dispute among the Wali 0 handled? 

• What are the major indigenous mechani sms of resolving confli ct among the Wa liso? 

• Which mechanisms are preferable for what kind of di spute and why? 

• What changes have indigenous mechanisms undergone over time? 

• What are the attitudes of the people towa rds indigenous mechani sms 0 1'/ and state 

law? 

• What factors contribute to the continui ty of indigenous institutions and practices of 

handling di sputes in the face of external influences and internal changes? 

• Who are the loca l agent of dispute settl ement and what are the enfo rcing 
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mechani m at their di po al? 

• What are the relation between ta te court and indigenou mechani ms? 

• Do women have role in indigenou mechani m of reso lving connicts? 

1.5 Significance of the Study 

The study of indigenous connict reso lution in general and g UIII G prac tice in part icular among 

the Wali so could be important from the foll ow ing per pec ti ves: 

• The study will be an additional contTibution to the few wo rk s that have already been 

done on connict reso lution in the region. It serves as a use ful input for those 

individuals interested to ca rry out in-depth studies on similar topic . 

• It provides information to the legislator to consider indigenous knowledge and 

value in law making, for better planning and implementation of the policy at loca l 

level. 

• It may contribute to the understanding of the characteri ti cs of these indigenou 

instituti ons of connict resolution and differences between such instituti ons in different 

soc ial contex ts. 

1.6 Research Methods 

Relevant information for thi s study has been collected during a three-month fi eldwork from 

both primary and secondary sources with the following set of methods: 

1.6.1 Informal Interview: Tnfomlal discussion was used as a preliminary data collecting 

method to obtain information. This is done in order to focus on factors that induced the 

disputants to look for indigenous mechani sms for redress. It also examines, their attitude 
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towa rd burea ucrati c law. The interview in vo lved diffe rent ca teg ry of peop le, i.e. people 

with form al education and inform al cd uca ti on, old and young, male and fe male. Through thi 

method, I was ab le to identi fy key informant and ecure opportunities to locate important 

cases fo r the case study I eventually cmpl oyed. 

1.6.2 Formal Interview: Dispute proces II1 g is not a day- to-day acti vity of the people. 

Hence, it is often po ible to co llect va luable information from a few members of the 

communi ty. These are the custodi ans and knowledgeable about the subj ec t. In thi s tudy, 

therefore, semi- tructured questionnaires were u ed to conduct in-depth per onal interviews 

with about ten key inform ants. These ques tionnaire were et with the intention of guiding 

the informants, rather than restricting them to answering what were just a ked. Thu s, through 

thi s method va luable information beyond the scope of the qu esti onnaires was collected. The 

key informants were Gada and traditi onal religious leaders, med iators, knowledgeab le elders 

and young educated peopl e. These interv iews were tape-recorded. Wri tten note were also 

used. Thi s method, therefore, enabl ed me to ex plore the change and continui ty, symbolic 

meanings, reli gious implica tion and other centra l ideas of the Oromo traditi onal institl ltions 

and practices of contlict reso lution. 

1.6.3 Case Study: The project also recorded a number of di ffe rent actual di spute cases that 

vary both in kind and in time. These case materi als were mainly used to look in to the ex tent 

to which guma is effecti ve in reconciling the di sputant parti es ac ross their structural 

relationship and time span. It also enabled to assess and interpret the ritual and jurial 

implica tions of homicide. Hence it was useful in identi fying the most exploratory va ri ables 

that have relations with gwna. In addi tion, th rough the case study an attempt was made to 

explore the preference of a given mechanism based on the context and the nature of the 
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dispute. In all the ca e materi als, per onal names are not di clo ed; rather pseudonyms are 

used for an ethica l reason. 

1.6.4 Participant Observations : Participant ob erva ti on i one of the most appropri ate 

methods to ga ther va luable information in anthropologica l tudi es. The project has employed 

this method. Visits have been made to traditional reli gious court, neighborhood ga therings 

and guma proceedings have been attended. Different form of di spute and the ritual prac ti ces 

related to their reso lutions have been documented. Photographs of related events and matters 

supplement the observa tion . Some of the proceed ing were also tape recorded, in add ition to 

written notes. The method helped the capture of signifi ca nt data on dispute process ing 

through indigenous mechani sm. However, throughout my stay in the fi eld , I wa a pas ive 

participant in such dispute settlement meetings. I did not have a role to pl ay in any way, 

although my presence may have made some difference. 

1.6.5 Document Analysis : Documents that are relevant to di pute and its reso lutions were 

consulted and analyzed. These documents were drawn from woreda court, woreda poli ce, 

zonal court and local institutions such a pea ant assoc iations and Gada council. Data from 

the government institutions was useful to assess the extent to which people look for 

indigenous mechani sms vis- a-vis bureaucratic law for redress. It also helped to in ves tigate 

the basic differences and similarities between indigenous mechani sms and state court 

proceedings. Further more, it was equally imp0l1ant for identi fying the nature of dispute 

cases and their moti ves. 

A document from local institution, especiall y Gada council was consulted. Currently, the 

Gada council ha written docum ents related to law. These written documents include Gada 
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law and minute of the coun cil. The 0 cum ent enabled to come up with data revea ling the 

ca le of compensation across the nature f offen e and the degre o f injuries u taincd. 

1.6.6 Secondary Data : Related literature on Oromo in general and ea tern Macha in 

particular was reviewed to set the co ntex t of the tudy. The e econdary ourcc helped to 

secure info rmation on hi sto ri ca l background of the people and the tudy area , change and 

continuity of the soc io- poli tica l in titution uch as Gada court, neighborhood moot and 

lineage so lidari ty that have prac ti ca l ignifi ca ncc in Oromo ju ti ce y tem. 

1.7 Limitations of the Study 

I am an Oromo and a nati ve speaker of Oromo language. Thus I had no languagc constraints 

and culture barriers. Nevertheless, it does not mean that I accompli hed my re ea rch without 

encountering any prob lem. I-Ience, I do not claim my study to be comprehen ive. 

Time constraint was the major problem. I only had three- month fi eldwork, which is too short 

a time for an anthropologica l study of thi s nature. It does not enable the resea rcher to observe 

the whole events and processes pertaining to the proceedings. In add iti on, transportation 

within and between the sites of the study, which are inaccess ibl e, wa the most serious 

challenge. J was initially eager to cover va rious settlements inhab ited by the Wali so and non­

Wali so for my study. However, the inaccessibility of the area, coupled with the limi ta ti on of 

time made the study to be limited only to two sites. Had it covered more sites the data would 

have been ri cher and the analys is deeper. 
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On top of that, the tudy focu ed on di pute among per on with e pecial attention 

homi cide. But among the Wa li 0, there are va ri ou categorie of di pute. For instance, there 

is a di spute between a person and wild animals that req uire re olution a we ll a redemption 

(compensa tion), however strange thi may ound. Such a uni que area of anthropologica l 

studi es has been untouched due to both time and pace limitati on . Hence, these constraint 

chall enge the claim that the thes i i ex hau ti ve and comprehensive. My effort, however, 

establi shes a sufficient ground for furth er re ea rch. 
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CHAPTER TWO 

LITERATURE REVIEW 

A revIew of relevant anthropologica l literature on connict and connict re olution i the 

concern of thi s chapter. Di ffe rent theoretica l approache to connict and it ource , va nous 

mechani sms of resolution and the role of ri tuals in peace making proce ses are also rev iewed. 

2.1 Conflict 

Conflict has been studi ed over centurie by many grea t minds. But a more ystematic tudy 

has been possible only since the twentieth century (Schell enberg \996). With the emergence 

of poli tica l anthropology as a spec ial branch of oc ial anthropology, marked by the 

publication of" African Poli tica l System II (1940), edited by Fortes and Eva ns-Pritchard , that 

the study of conflict resolution became prominent. However, theoretica l controversies over 

the subj ect of confli ct and its resolution have survived a long hi tory of the study. From the 

very outset, scholars do not agree upon whether conflict is a di juncti ve process or soc iation. 

Some scholars have contended that conflict has a di visive effect. For instance, Durkheim 

(c ited in Sipova, 1989) considered conflict as an abnormal phenomenon. He used the tenn 

anomie or pathology to describe it. Similarly, Wil son and Kolb (1949, cited in Colser, 1964) 

believed that conflict has a disjuncti ve effec t. 

Many other scholars have repudiated thi s view. Park and Burgess (192 1) and Simmel (1955), 

cited in Colser (1964) argue that every interacti on among men is a sociati on, so is conflict. 

Conflict is a means to solve and avert complete fi ss ion, thereby preserve some kind of uni ty. 

Similarl y, Bohannan (1967: Xl - xrv) characteri ze conflict to be a basic as cul ture is in 
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oc iety, wh ich po sibly contro ll ed and utili zed profitably for bettcr cultural development and 

maintenance of soc ial order. Schell nberg (1996: 9) tates that conflict is neithcr bad nor 

good, but one of the essentials in human social life. Gluckman (1956), Gulli ver ( 1963) and 

Nanda ( 1994) agree with the view that confli ct is a pal1 o f soc ial life and ociety is 

impossible without it. Further, Marxian view conflict not onl y a built into the social system 

but also as the primary timulu for oc ial change (Seymour- mith, 19 6: 51). 

2.2 Sources of Conflict 

Throughout the hi story of the study of conflict, whether the aggressive behav ior is an inborn 

human quality or a reaction to soc ial, political and economi c fac tors is where lay the 

controversy among the scholars (Nader, 1968, Co lli er, 1975, Tade se, 19 8, 1994). 

Some scholars have agreed that the causes of con fli ct are deep rooted in our biology. 

Schellernberg (1996: 13) describes such an approach as ind ividual characte ri stic theory that 

foc uses on the indi vidual and his acts , rather than the contex t of the act. Thi view of conflict 

has its root in the work of Freud, who beli eved that violence is rooted in our basic nature as 

animals. Human confli ct is inev itable not because it is part of soc ial life, but for it is a 

biological fact lying within us all. 

Later writers have used Freud's assertion, too. Nineteenth centllly social Darwinists stressed 

the role of competition and conflict in all human soc ieties. Taking the idea of the "survival of 

the fittest" as a basis, they analyzed conflict as part of a uni versal struggle urged by inborn 

aggress ive tendencies. The new theoretical perspective under the name of ethnology also 

SUPP0l1S Fereud 's view. Thi s approach, according to Schell enberg (1996: 43) emphasizes the 

genetic instance of social behaviors. Ardrey (196 1, 1966) and Lorenz (1963, 1966) 
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ci ted in Tade e ( 1988) and Mc au ley ( 1990) , who argue and populari ze that human violent 

behavior is inherited, were repre entative of thi approach. For them, according to ( ader, 

1968), man inherits the biology of aggre ion that i natural and uni ver al to ve rtebrate 

The idea that aggression and conflict is an inborn human quality ha faded and received 

heavy criticisms from other writers. Gib on (1990), Roberchek ( 1990) and Gregor (1990) 

presented ethnographies of what they ca ll ed peace ful soc ietie , the Buid, the Semai and the 

Xingu respectively. Montagu (1968, 1978), Plibeam (1972), cited in Tadessse (1988) 

reported several hunter-gatherers soc ieti es of Africa , which are sa id to be relatively peaceful. 

Tadesse (1988) further illustrated that a given oc iety or indi vidual per on could be peaceful 

and/or violent across time and circllmstances. Anthropologists have effective ly used these 

ethnographic works to refute the biologically based ex planation of the sources of conn ict and 

show its inadequacy. 

Even those who have challenged the innate nature of human aggress ion have taken different 

paths to treat the sources of conflict. Whether or not material ends are the final causes is 

another point of debate. According to Roberchek (1990), eco logical functional ists (for 

instance, Harris, 1972, Gross, 1975, Ross, 1978, Ferguson, 1984) assert that material causes 

are the final arbiter of human behavior. Opposing this view, Gibson (1990) argues that the 

materialistic and deterministic final cause argument is inadeq uate to ex plain the causal 

dynamics of particular conflicts. It is unable to link material cause with cultural elements, and 

it leaves no room for consideration of human deci sion-making. Roberchek (1990: 63) says 

that the understanding of dispute "requires putting the brute material facts into cultural and 

social contexts attempting first of all to comprehend how the situation was conceptualized 

and defined by the people involved" 
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Other scholars have attempted to explain why the loca l group me culture are in ternall y 

more peaceful than the other in relation to cia I truc tu re with a pec ial empha i on 

residential pattern , descent system and marriage ru Ie . Vel zen and Weteri ng (1960, cited in 

Otterbein, 1994) first developed the fraternal in tere t group theory. Fraternal in terest group is 

power group that con titute related males re iding close together. Thcy contend that such a 

group responds aggressively whenever the interest of one of their membcrs i threatcned. The 

authors concluded that in soc ieties with power groups, conflict arc morc often, and peaccful 

conflict resolution is less probab le fo r the disputants havc group rcady to upport them 

through thick and thin . 

Confrontati on theori sts, who argue that the entirc structure rather than mere res idencc are 

responsible for conflict, opposed thi assumption. For in tance, Di li on ( J 980, cited in 

Otterbein , 1994) has come up with diffe rent research rcsult. Despite the pre ence of fraternal 

interest groups, the Meta of western Cameroon ti gmati zed the ac t of retali ati on. 

The structural functi onal theory is one of the major theoretica l approaches to the study of 

conflict. Nader (1968) shows that thi s theory emphasizes both the structural sources and the 

structural functions of confli ct. Lewellen (1983: 6-8) states that the stTuctu ra l functionalists 

view society as an equilibrium system whose component parts playa ro le in the maintenance 

of the whole. Hence, as part of social li fe, confli cts too work towards the mai ntenance of the 

on going social structure. The works of Evans-Pritchard (1940) T he uer' and Gluckman's 

'Custom and Confli ct in Africa' (1956) are typical examples of such an approach, which 

dominated the period between 1940s and 1950s in lega l anthropology (Lewell en, 1983,) 

The 1960, accordi ng to Lewellen (1983: 8), marked a shi ft to a more process-oriented, more 

dynamic fo rm of analys is. This was signaled in 1954 by the work of Leach entitled" Po li tica l 
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Systems of Hi ghland Burma," in which he a ks what account fo r c nfli ct In a oc iety rather 

than what holds soc iety together a functionali st did . imilarl y, ulli ver' work on confli ct 

and its resolution have been ground breaking for the sh i ft from sy tem- oriented approach 

toward actor-oriented approaches which take into c nsideration the new role and choices in 

the face of the changing world (Cap lan, 1995: 23). 

2.3 Forms of Dispute Processing 

A parallel point of di scussion in lega l anthropology rega rding form s of dispute process ing 

has also emerged. Scholars have agreed that in every soc iety, there are mechanism of 

dispute settl ement. Bohannan (1967:XlI) substantiates this view saying, " ... soc iety i 

imposs ible without confiict. But society i wor e than impo ible without contro l of conflict. " 

In hi s article "Nomadic movement: Cau es and Impl ication" , Gu II i ver (1975: 379) contends 

that the fact of the necessity of conflict reso lution is more obv ious among the sedentri sts 

compared to the pastorali sts. Unlike the pastoralists whose economi c life permit movement 

away from their rival s, the sedentary populations who could not eas il y avo id their enemi es 

must have a better institution throu gh which they control the esca lation of conflicts. 

People utilize a wide vari ety of modes to prosecute their quarrels. These modes are prevalent 

in anthropological literature on confii ct. Such scholars as Bohannan (1967), Gulli ver (1979) 

and Schellenberg (1996) categorize conflict resolution mechani sms into two : the violent and 

the peaceful. The violent includes war, self-help and duel, whereas the peaceful includes 

avoidance, burying the dispute in the symbolic process, negotiation, medi ation, arbitration 

and adjudication. 
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Each mode has it own characteri sti cs . Accordi ng t uli ver (1979: 1-3), duel i a violent 

mechanism in which conte tant re ort to either phy ica l or crbal confrontation [ 0 pro ve the 

superiori ty of their case rega rdle of the fact underlying the di putc. Violent sclf- help is 

also a violent way of managing confli ct, u uall y employed by groups with no or littl e oc ial 

and economic ties. [t often appear as short-term so lution. Among oc ieties who e r sidential 

mobi lity is relati vely easy, as Gulli ver puts it, avo idance is u ed to prevent further esca lati on 

of conflict. Similarly, di spute is buried in symbolic and supernatural terms in thc absence of 

any effective ways or fear of the potenti al outcomes. Hc termcd the second a "burying the 

di spute in the di spute". In both cases di sputes are defl ectcd , not reso lved . 

According to both Gulli ver (1979) and Schellenberg (1996) negoti ation are characteri zed by 

voluntary discussion between the di sputing parties and the absence of a third party-deci ion­

maker. The only outcome is a joint dec ision. inger (1990, citi ed in Asefa, 200 I: 9) di vides 

negotiati on into two forms : competiti ve and coll aborative negoti ation . In competiti ve 

negotiation, either of the parti es in dispute is benefited at the ex pense of the other. Thi s 

occurs where there are no valuable relations among the di sputants to preserve. On the other 

hand, collaborative, often called "problem so lving" or win-wi n negotiation, aims at joint ga in 

of the parties through fair di stribution of the pain of loosing, an act that favors good future 

relationships of the parties . 

Mediation, as Schellenberg (1996: 182) describes, is "an ass isted negotiation". The 

intervention of a third paIty is necessitated for the palties in dispute have certain problems to 

resolve a contlict on their own. However, the role of a third palty in thi s process i not one of 

decision-maker but a facilitator of the negotiation. As opposed to mediati on, a third party 

decision-maker to which the palties take their case characterizes arbi tration. Arbitrati on may 
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or may not act according to the pre-e tabli hed law. Adjud ica ti on rcfer to a proce In 

which a third party is an authoritat ive dec ision-maker and the di putant are mere inform ant 

to the adj udi cator in an attempt to ecure a relati vely favorab le dec i i n. 

Some studi es sea rch for correlation between the e modes of connict reso lution and thc nature 

of the relati onships of the partie in di spute, the oc ial contex ts and the nature of issuc in 

di spute. Such an attempt i clea r in the work of Aubert (q uoted in Gulli ver, 1979: 8) who 

tries to relate the form of di spute settlement with the type of di putc. According to Aubcli, 

fo r di spute over scarce resources, negotiat ion bctter fi ts, whcreas for con n ict 0 f va luc, the 

intervention of law is req uired, as it i hard , if not impos ible, for the di sputants to negotiate. 

Similarly, Gluckman (1967) in hi s monograph on Lozi law how that dcspite thc cffort of 

judges to preserve the ties between disputants, dispute within mUltipl ex rclati onships docs not 

fit into adjudication, which gives only little or no outlet to work through thc multiplex ity. 

However, Gulliver (1979: 18) argues that neither negoti ation neces arily correlate to noml 

making nor adjudication necessarily concentTates on narrow Issue In di spute. There are 

shortsighted negotiators who do not worry of the fu ture relations, whereas there are 

empathetic adjudicators that make dec isions appealing to non11S and values of the di sputants. 

Gulliver, of course, admits that there are celtain factors that encourage di sputants to choose 

either negotiation or adjudication, if both options are ava ilable. Lower cost, relative ease, 

secrecy, desire for face-saving outcomes, hatred towards alien courts push people towards 

local negotiation . In the meantime, di sputants appreciate the di fferent altematives and the 

opportunities that each offers in different contex ts. They often make tactica l move from one 

mode to the other to strengthen their own po ition, or to persuade or enforce the opponent to 
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submit to one' own in tere t. Thi fac t how that n mode i very exclu i e rather there i a 

possibility of employing two or more way of dea ling with di pute simultaneou Iy. imilarl y, 

Hamer (1972:242), in hi monograph on the idama, how that di pulant manipulate the 

ex isting alternatives to achieve the mo t favorable outcome. 

On the other hand , as Co lli er (1975 : 132) tates, ome tudi es sea rch for imilarities of 

di spute handling mechani sms among different oc ieti e . Thi lead us to the Bohannan -

Gluckman debate in legal anthropology. Gluckm an in hi s work on Lozi law attempt to 

understand the outcomes fTom the rule of the ca e. Similarl y, he look for the cases to 

understand the principles of Lozi law. Ba ed on thi s, he concluded that Afri ca n lega l ideas 

have similarities with other systems. Variati on in politica l economy is where li es the 

difference. For compari son, he translated lega l ideas into Engli sh equi va lent (Moore 1995: 

23). 

Bohannan (1969, cited in Moore, 1995: 23 -24), of course, chall enged the evolutionary 

typology employed by Gluckman, appealing to cultmal particul arity. He argues that using 

indigenous categories and indigenous terms in ethnographic wo rks and analys is does justi ce 

to the culture. Gulliver (1969, cited in Moore: 1995) entered the debate but changed the point 

of argument. He opposed Bohannan's ex treme cultural relati vism by quali fy ing negotiation 

into legal anthropology canon, and he argues that negotiation is cross culturall y uni versal. He 

repudiated Gluckman's idea by stressing that in negotiation what matter is not the rule, but 

the relative power of the protagonists to mobilize soc ial support . Gulli ver recognized that the 

social context of confrontation has also much to do with the outcome of the negotiation. 
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Moore (1995: 25) states that Gulli ver' challenge to thc nomla ti e gave birth to the "rule 

versus power" debate in lega l anthropo logy. For ull iver, negotia ti on i a process that doe 

not necessaril y restore the status quo ante. But fo r luck man the normati ve eq uili brium i 

restored. That is why Moore (1995 : 27) acknowledge that ulli ver "contributed toward a 

theoretical move away from tructural functional models toward proce ual analys is." 

In addition, another argument developed. Thi s perta in to why most dispute are settled 

peacefully in the absence of authoritative c hie~. Though scholars have agreed that the 

resolution and control of conflict need not necessarily be identified with formal institutions 

that operate according to codifi ed law, they have remained divided a to what pushed the 

opposing parties to reconcile in the absence of any fo rmal in tituti on et for thi purpose. 

Evans-Pritchard (1940) in 'The Nuer' pointed out that what pressuri zed the di putants to 

submit to peaceful resolution of contlict is the equality of forces at their disposa l. As opposed 

to thi s view, Gluckman (1956), Gulli ver (1963, 197 1) and Howell ( 1970) emphasized the ro le 

of crosscutting ties in urging the di sputing parties to peacefully dea l with their cases. The 

essence of their argument is that the closer the structural relationshi p of the parties in volved 

in conflict, the more likely it is peacefully resolved and vice-versa. 

2.4 Traditional Mechanisms of Enforcing Decisions 

In relation to conflict resolution, the agents of traditional modes of dea ling with di sputes, the 

sanction to be imposed and decision-enfo rcing mechani sms are important po ints that have 

been emphasized by scholars. 
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In traditional societies va rieties of in titutions and per nn I may functi n a agent of 

conflict resolution. However, Evans-Pritchard ( 1940), Gl uckm an ( 1956), Ember and Ember 

( 1977) argue that these agents lack coerc ive force to support their dec i ions. In addi ti n, 

according to Hamer ( 1980: 107), there is little evidence from the literature that settling di spute 

within tTaditional institutions is in any way encouraged by the go vernment . evertheless, 

traditional agents of conflict reso lution impose sanction . In line with thi s, Redfi eld ( 1967: 

22) who di vided sancti ons into the secul ar and the sacred or upernatural argue that the latter 

is more effecti ve and often used than the former among the pre-literate oc ieti e . 

However, Pospisil (1967:37-38) asks whether, rea lly, the form of sanction or the effect of a 

sanction is more impol1ant. Appealing to functional approach, Po pi il ugge t that what 

actually qualifies sanction is its effective soc ial maintenance. lI e further discus cs that 

though psychological sanctions such as ostracism, ridicule, avo idance or denial s of favor 

are, sometimes very subtle and infornlal, they are effective anction . Pospi sil substantiates 

his stand by refen'ing to the Kapuak among which reprimand i the favorite and effecti ve 

sanction. 

Various ethnographic works suggest that both the sacred and the secular sanctions are 

effecti vely employed in different traditional soc ieties. Dillon ( 1980, cited in Otterbein , 1994) 

shows that the Meta of Western Cameroon execute their fe llow vill agers, kinsmen and 

friends for their wrong doings. Boehm (1985, cited in Otterbein , 1994) also revea ls that a 

troublesome member of a community is denied clan protection, and is thus isolated and even 

executed among the Montenegrins . 
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Shack (1966, 1969) in hi s writing on the Yagoka "the high ourt of the urage of 

southwestern Ethiopia di cusses that agent of trad itional onn ict re olutio n u e oc ial 

sancti ons of ridicule, opprobrium, ostrac izing and upernatural anc tion a enfo rcing 

mechani sms. 

Bassi (1992: 50-54, 1994: 15-1 7), who studied "Institutional Forgivene III BOI'ana 

Assemblies" shows that the assemblies have the authority to fin e the offender. Mea nwhile, 

the decision of the assemblies is enforced by excluding ome ne from 'I/aga Borana' (peace 

of the BOl'ana), an ac tion tantamount to exc lude the person from the community cooperation, 

which is in to lerable among the Borana. Hamer ( 1972:237) presents similar culture of the 

Sidama of southwest Ethiopia. Among the Sidama, Iders enforce their dec isions by 

ostracizing a person who re fu ses to accept a verdict. The ostraciza ti on goe to the ex tent of 

total exclusion of the person from all social and ritual contact. urslllg I al 0 the severest 

sanction to which they finally resort. Likewise, Evan -Pri tchard (1940) documented that 

among the Nuer of the Sudan, the leopard skin chi ef play a med iating role between the 

disputants by using his power to curse as an enforcing mechani sm. 

2.5 Rituals in Peace-Making 

Many scholars have accepted that dispute process ing in volves ri tua ls but whether or not these 

rituals really restore harmony has been a point of controversy. The pioneering studies of 

Durkheim show that ri tuals have the power of rein fo rcing co ll ective sentiment and forming 

group cohesion. This view of Durkheim was adopted by later structural-functionali sts who 

have emphasized the role of rituals in aiding the surviva l of the larger system (Seymour­

Smith, 1986). Gluckman (cited in Lewellen 1983: 9) tates that rituals are not sim ple means 

of expressing fee lings but also symbols that asselt the priori ty of the sy tem over the 
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individual. By the same token in word that are more pow rfu l, II ebel (1966: 47 ) de cribes 

that rituals are acts, which are believed to main ta in the tatu quo or t ach ieve the spec ifi ed 

ends. 

Tuner (1969 cited in Colson 1995), prov ides powerful imputes to the anthropologica l 

emphas is upon the importance of harmony. His work hows what role rituals play in 

achieving and enhaneing oneness, in his term 'communi ta '. For Turner, olson puts it, law is 

an antithesis of communi tas, whereas dispute settl ement is a way of resto ring th e oneness. 

The very aim ofl aw is the creation ofcommunitas in favor of amity rather than eq uity. 

Rituals fo r Turner (1957) are ocial drama that reso lve en e by drama tizing the adva ntages 

of va lues and soc ial arrangements. Jt is perfo rmed in re pon e to the breach of law during 

times of soc ial conflicts to restore the soc ial order. Through rituals, soc ial va lues are given 

sacred authori ty. According to him , the drama of di pute ett lement pa e through four 

phases: (I) the breach of peace, (2) the cri ses that resul t fro m the breach, (3) the prac tice of 

resolving the crises and (4) the re-establi shment of the uni ty of the groups. 

In her writing on "Gandara: A ritual of conflict Reso lution in Wolayta" , Tsehay (1992: 65 -

66) shows the picture of how it is perfo rnled; and she in terpreted the symbolic meaning of 

th is ritual as a "rebirth of local people together with their ... enemi es". Likewise, Abera 

(1998) gives us a mirror of the process and meaning of the ri tuals that the Oromo pract ice 

whil e homicide is compensated. He shows that the killing of a ram whose blood both parties 

wash their mouth to signi fy the settlements of feud and the washing away of the blood of a 

slain . 
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Despite the availability of va rious mode by whi ch di pute are handled and the performan e 

of ex tremely elaborated rituals to mark conflict re olution ch lar have revea led that , 

disputes are not often resolved. Bell ( 1992, cited in Alexander, 1997) repudiated the idea that 

a ritual resolves social tension and confli ct. he argue that a ritual imply offers a temporary 

solution. Kopytoff (1980, cited in Colson, 1995 : 69) al 0 pre ent that anthropologists 

wrongly attribute a great hea ling power to ritu als, whereas the ac tor do not. foor the 

participants, rituals are not what they purport to be. Similarl y, Bartels (1984 : 35) argues that 

rites are expressions of the ideal moral behavior, which people often fall short of. 

Colson (1995:80) criticized the assumption that di sputes are re olved and led to harmony. 

Gwembe focus upon the issue at stake rather than the soc ial rel ationships f the di sputants in 

dealing with disputes . They often resort to law for they simply eek remed ie for their ill s 

rather than to restore peace and harmony. Thus, for Colson, though foll owed by ritu als, 

negotiation and adjudication "have much Ie s success in co nvincing contenders that they are 

in the wrong and they do littl e or nothing to hea l ruptured soc ial relati onships or aba te anger 

and contempt." 

Schellenberg (1996: 122) too argues that neither peaceful nor violent mechani sms of conflict 

resolution can always perfectly resolve issues . Even though decisions are made and 

agreement reached, the parties often complain and feel that it has been unfairl y treated. 

Likewise, Gulliver (1979: 78-9) who admits that hostiliti es survi ve ritual affirmati on of 

di spute settlement has become reluctant to use the phrase "d ispute settlement" I suggest he 

tends to replace it by conflict management or control of confli ct that avoids the escalation of 

conflict and open fighting. 
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The present study is , therefore, an attempt to addre different m d s of con ni t re lution 

and their interrelations, the ritual they involve and the role of ritual in peace making, the 

indigenous methods of enforcing dec i ions among the Wa li 0 within th fram ework of the 

ex isting theoretical orientation. 

24 



CHAPTER THREE 

HISTORICAL, SOCIO-POLITICAL AND ECONOMIC SETTI NG OF 

THE WALI SO 

3.1. The Oromo: an Overview 

The Oromo are the single largest ethnic group in the Horn of J\ fri ca (Mohammed, 1990:xi). 

They occupy a land that extends from northeastern thiopia to ea t centra l Kenya and from 

the Sudan in the west and Somalia in the east (Lewis, 1984a: 590). The Oromo speak a 

common language. This language is categorized a ea tern ushitic (Ilu ntingrord, 1955: 19, 

Lewis, 1965: 19) . There is no agreement among scholar about the population of the Oromo, 

but a consensus seems to revea l that within the present day "thiop ia alone, the Oromo 

account either the majori ty or a good half of the total population (Lewis, 1984a: 57 1). The 

Oromo, according to Gemetchu (1993) are divided into five major groups: the Tulamaa and 

the Macha, the Sabboo and the Goonaa, the Rayyaa and the A eboo, the ii kkoo and the 

Mando and the Ituu and the Humbannaa. 

3.2 The Macha 

Mohammed (1990: 18) discusses that prior to and during the 16th centu ry, the Tu lama and 

the Macha groups lived under common Gada government and law. The head quarter of their 

common govemment was located at a da Nabe in Fatagar. The fac t of common law was 

symbolized by the common bokkuu. Bokkuu is a wooden scepter made up of olive tree used 

as a symbol of political power and expression of uni ty (Moham med, 1990: 47) . 
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However, according to Tesema (1980) and Mohammed ( 1990) the Macha eventuall y 

separated from Tulama and establi shed their own center at the hill ofTute Bi il O ole known , 

as ada Bisil. It was located in the upper Gibe basin between Gedo, Bilo and ibe Ri ver. Thi 

site as Tesema (1980: 23) explains was used as a strategic pl ace to further ex pand into the 

areas they finally dominated. With further ex pansion of the Macha, Odaa Bisil no longer 

served as a common Gada center for the group, instead va ri ous loca l bokkuu center were 

established. According to Tesema, currently, the Macha dominate the area between the 

Abbay River in the North, the Gojeb River in the South, and the Dabus and Tulu Walal in the 

West. In addition, according to Macha elders, the rural road from Ginchi town (on the way to 

Naqamtee) to Tullu-Bulloo (on the way to Jimma) via Busa roughl y demarca te the Macha in 

the east. Broadly speaking, one of the Macha's descendants, Liban ettled in western Shoa in 

the extreme east of Macha land. 

Lewis (1970: 163-164, 1990:43) discusse that the eastern Macha group remained 

autonomous until the conquest of Menelik rI late in the nineteenth century. By the las t quarter 

of the 19th century, as elsewhere, the eastern Macha faced Menelik's war of conquest. The 

new regime pemlitted some of the former war leaders to retain all or pali of their land and 

appointed them balabat, a new political office. Others who showed some sort of res istance to 

the war of conquest lost both their power and their land. 

Compared to other Oromo areas, the Amhara did not settle in large sca le in thi s area. 

Administrative activities remained in the hands of loca l balabats who themselves grew up in 

the Oromo culture and values. However, the admini stTators operated in the contex t of the 

already established political authority of the Chri stian Abyssinian State. Thi s a ertion 

confirms Lewis (1990:45). This, I argue, partly provides an ex planation why the eastern 
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Macha in general and the Waliso in particul ar are able to pre er c the in di gcnou in tituti on 

and practi ces despite the considerable changes they have underg ne. 0\ I proceed my 

di scussion on the Wali so. 

3.3 The Socio- Economic Context of the Waliso 

3.3.1 Basic Economic Activities 

The Wali so are grain growing sedenta ry agriculturali sts (cf Lew i 19 4b: 43). Almost all 

rura l inhabitants of the Wali so engage in agricultural and related work s throughout the yea r. 

They grow grain using plow and oxen. Crop rotation, appli ca ti on of manu re and chemi ca l 

fe rtilizers and fallowing are used to maintain the fertility of the oil (BPED, 2000: 336). 

Barley, wheat, teff, horse bean, pea and lentil crop are among the mo t widely culti va ted 

crops. Enset (false banana) is a stable food among the inhab itants of the high land. It is also 

common in the semi- high land . 

Grain is mainly produced for subsistence, but when excess it is also for sa le. Women ale 

grai n in small amounts. In addition, they also se ll butter, eggs, honey, vegetables and fruits in 

return for cash that is used to buy commodities fo r con um pti on of the household . Besides 

crop production, the Wali so also rai se livestock of va rious spec ies. In the year 2000, 

according to (BPED, 2000: 336), Dandi woreda (in which the research was conducted) had 

142,974 cattle, 74,969 sheep, 8,352 goats, 14,899 horses, 9,893 donkeys, 879 mules, 62 ,479 

poul try and 13,000 traditional beehives. 

BPED further indicates that in the same year, about 51.9% of the tota l area of Dandi woreda 

was arable land out of which 47.4% was under cul tiva ti on. 2 1.0% and 18.9% of the woreda 's 
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tota l area were grazing and forest land re pecti vely. The re t .2% \. a \ ampy and mar h 

area. Thi s government statistics shows that 3. 1 hacter was the average farm land for per 

fa rmer household in the woreda. However, shortage of farm land and graz ing area are among 

the major problems among the Wa liso. 

Foll owing the 1974 Ethiopian revolu tion and the ub equent land reform, land wa 

na tionalized and peasants were allowed acce s to land with mere u e ri ght. There have been 

distribution and redistribu tion of land in the years fo ll owing the revo lu tion. Bu t for the last 

twelve years or above there has been no land distribution over the area. As a resul t, mo t of 

the young people incl uding those who have already e tab li shed their own independent 

households are landless or have only a small size of fa rmland and grazing area . Acce to 

land for thi s generation is either th rough their parents or by renting in from those who have 

excess land . Consequently, a competition over land is very hi gh and often leads to confli ct 

among the Wali so. 

3.3.2 Work Groups 

Household is a basic labor unit of production among the Wali so. However, they also arrange 

work groups in which several people from different households work together. There are two 

forms of communal work arrangements: daboo and daado. The first in its strict sense is 

reciprocal work group in which each individua l receives as much labor from others as he 

gives them. The group members work in rotation on each other's fi elds. 

Daboo is work group seasonally organized and fl exible both in number and membership. 

Membership to daboo work group is neither ki n hip ties nor neighborhood, rather it is drawn 

fro m among fr iends and interested persons that live within a reasonable geographi cal 
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boundaries. Daboo is what anthropologi t ca ll fe ti ve work group whi ch n t a uch 

reciprocal in labor term. It is spon ored during the peak labor demand ( tober through 

March) or for labor absorbing activities such a con truction of hOLi e. Parti cipant of daboo 

must be entertained by beer and food. 

3.4 Descents, Kinship and Clan Solidarity 

The Oromo trace descent through the male line. They readily identify themse lves from others 

in ternlS of genealogy appealing to a patrilinea l ideo logy. In th mea ntime, they are aware of 

both maternal and affinal kinship . Among the Oromo a mother' brother i identi (jed by the 

ternl essuma, and the most liked of maternal kin . He is a clo e relati ve a paternal uncle who 

is termed as wasila . Radcliffe-Brown (1952:21-22) raise an intere ting ob ervation, which is 

relevant to this issue. He asserts that kinship i normally bilateral. ocieties tend to be either 

patrilineal or matTilineal simply to determine a de cent line and related rights and 

responsibilities. Similarly, though the Oromo maintain a patrilinea l ideo logy, mo t of the 

group in action and the organization of activities go beyond the agnatic groups. 

Despite its vagueness, the genealogical traditions of the Wali so suggest that they are the 

descendants of Liban who was in turn the son of Macha. The Wali so di vide de cent into 

various kinship categories. These are gosa or lammii dugdaa, /am/llii, ba/ba/a, wan'a, aantee 

and maatii . 

The Waliso do not have specific genealogical depth for each of these categories. Indi viduals 

commonly employ different ternlS to designate similar genea logica l depth. The other way 

round, similar kinship categories are also employed to designate two genea logica l depths 
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with significant variation. It is not, therefore, ea y t find cq ui alent Engli h term In 

anthropology, partly for the highly confused kinship ca tegorie of the Wa li 0 and mainly a 

anthropological temlS are not universally app licable to all cu ltures. 

The Wali so believe that they are one gasa. The pre ent genera tion traces it relati on to 

Wali so, the founder of the gasa, eighteen to twenty genera tions back in patriline. Wali 0 is a 

sub-moiety of the Macha moiety, which is divided in to Lamllli. Lall/II/i range between twelve 

to eighteen generations depth. It represents clan, sub-clan and minor clan. Ian is further 

segmented into balbaLas, which I ca ll lineage or/ and ub-lineage. It ha a genea log ica l depth 

of eight to twelve. Balbalas also consists of va rious warm with a genea logica l depth that 

varies from six to ten generations. Warra repre ents sub-lineage or and minor I ineage. A 

minor lineage aantee under wh ich warra is subsumed refers to a group of people descended 

fro m a common ancestor less than six descending genera ti on. The mall est category lIIaaiii 

refers to extended family. 

Currently, unlike lammi, gasa has no practical significa nce. The aying 'shall abbalu basa, 

shantama lammiitu basa, "you pay five; fifty is paid for you by your clan' how how much a 

person relies on his clan for assistance in time of hardship, especiall y in feud. Apart from this 

saying, lineage is the most significant in actua l social structure of the Waliso. Indi viduals 

have certain privileges, rights, duties and responsibiliti es in their lineages. They are strictl y 

exogamous groups, too. 

Lineages and sub-lineages have their own leaders called shallacha. Lineage leader is temled 

as abba shantama (father of fifty). Many sub-lineages together have a leader known as ababa 

dhibbaa (father of hundred). In time of hardship, individual ca ll on the e leaders to organi ze 

30 



members and mobili ze resources to have a hand in the cri is. Thi often cur in ca e f 

homicide. Such an agnates have respon ibiliti e to avenge the death on the kill er rl and 

killer's close relatives, or to claim compen ation. 

In addition, a person has a right to be represented by one of hi fellow lineage members and a 

responsibility to represent others in time of hardship . Thi sy tem i tel111ed a seera lukoo 

(the system of lukoo) . Lukoo darbuu and lukoo dabcllfachuu , mea n 'to repre ent' and ' to be 

represented' respectively. Lukoo also refers to the person who repre ent . The term i derived 

fro m an Oromo word luka (leg). For the Waliso mataa (head) represent onese lf wherea , leg 

indicates one's line of descent, more properly hi lineage. Lukoo ha there fore the nea re t 

meaning of representative or proxy drawn from one's own lineage to act on one' behalf. 

However, a lukoo is not an advocate whose very objective i the defense of the per on whom 

he represents. Rather, a lukoo speaks and works in defense of the truth as well. The Wali 0 

bring the backsliders into line by denying them the right to representation, whi ch eq uals 

denying lineage protection. They also employ sacred sanction especially cu r e. 

3.5 Marriage 

The Oromo are exogamous society. Bartels (1983 :208) in hi s writing on Macha society 

shows that marriage of a woman descended from an ancestor less than the eventh ascending 

generations on the father line and five on the mother line i incest. The Macha view of incest 

is like shading one's own blood, which is heinous act and could only be cleansed through 

elaborated rituals of purification. This holds true among the Wali so. If such a forbidden 

marriage occurs, they believe that it results in se rious penalti es from the creator (Waaqa). A 

child born to such a union would be unhealthy, lame, blind , moron, and would not grow up . 

The couple would be infected with leprosy or suffer ea rly death . 
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Maniage creates important alliance between the wife taker and wife giver . The two group 

establish certain kind of affinal relationships. They are al 0 upposed to help each ther when 

the need arises. There is a saying that 'suree ji sodda wajjin kufu'- one fa ll down along with 

one's trousers and in-laws. This implies that one can't avo id his in-laws. The affinal relati on 

could temlinate with divorce that left no children behind , and not otherwise. 

Unlike many African societies and even other Oromo areas, marriage among the Wali 0 docs 

not involve large amount of bride payment. They pay neither ca ttl e nor large sum of money, 

rather only small amount of money is given to the bride's fa mil y on different pre wedd ing 

and post wedding ritual occasions. The amount i regulated by IUII/ G (Cada law) . In additi on 

a groom is supposed to clothe his fa ther-in-law and hi s mother-in-law with cotton blank et 

known as uwwisa. Dispute over bride wealth is, therefore, uncommon in the area, a it is the 

case in most of African societies. 

3.6 Settlement Pattern 

The Waliso have a rule of patrilocal residence. Hultin (1984: 453) di cusses the my tica l 

bonds between man and land and the resultant form of settlement among the Macha. The 

sons inheri t their fathers' land and continue to live on. Partly, Hultin's view holds true among 

the Waliso. However, this is an ideal or preferred norm of behavior. Actual behavior is 

frequently affected by various factors . Indi viduals build their homestead wherever resources 

are available and social conditions are convenient inespecti ve of their kinship di vision. The 

members of any given lineage are, therefore, di spersed throughout the area . In their daily 

activities, they depend on neighborhood and voluntary associations rather than their kinsmen , 

though neighbors could be kinsmen. In thi s regard my data confinns Lewi (1967? : 165 , 

1975: 195) who states that among the Macha descent groups are not localized groups 
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both in principle and in practice. The Oromo proverb '01100 fi du ,daall la/aa ka'u', (it i by 

neighbors and back that one gets up) and Waaqaa fi ollalli gad ballLl (it i the crea tor and 

neighbor that one first meets when he goes out of one's home) h w how the Oromo are 

cooperating neighbors. In the meantime, the Wali 0 are aware of th ir right and 

responsibilities towards their kinsmen and clansmen, whether or not they li ve clo e together. 

3.7 Voluntary Associations 

The Waliso have long experience of voluntary as oc iation generally termed as irldir. [drlir 

among them is of three types. Logo (river) is an a oc iation who e member hip is on 

househo ld basis and territorially detennined. It is co ncerned onl y with burial ceremonies of 

the death of the members within the given territorial boundaries. The econd fo rm of iddir i 

known as golobe. Membership to golobe is on indi vidual basi rega rdl ess of territorial 

li mitation. Every adult person around has a g%be. Women have their own eparate golobe. 

G% be 's main focus is social problems and mutual aid. The other form of iddir i known a 

fddirii /ammii (lineage association). Membership in such an association is determined on the 

basis of descent. Group of agnates organized an association for the purpo e of mutual support 

in time of hardship (cf. Lewis 1967?: 172) . Women also could be members in lineage 

associations of their father's line. Lewis (1984b: 95) perfectly ummari zes the general 

principles underlining the interaction of the members of these assoc iations. According to 

him : 

1. Mutual aid is strongly valued and required among such assoc iation members. 

2. Regardless of differences in their wealth , al l member have equal ri ght and 

responsibilities. 

3. They all should be at peace with one other. 
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3.8 The Waliso Gada 

Gada system is a variety of democratic political organizati n that the Orom have d eloped 

and used at least for the last five hundred yea rs. The ystem i full y operati onal am ong the 

Borana, the Guji and the Gabra, and persists as a va ri ety of loca l level democracy among 

other Oromo groups, such as the Macha (Asmarom, 2000:30) . The Wa li 0 Gada i one of the 

various local bokkuu centers of the eastern Macha located at "Yaa' ii lIindh " nea r Da ndi 

Lake on the Dandi high plateau (see picture- I). The Wali 0 do n t prov ide substanti al 

explanations about the origin of the Gada system. But they know that it ha been the all 

round organization of their forefathers , which they have inherited 

3.8.1 Continuity and Change in Waliso Gada 

Knutsson (1967: 180) presents the Macha view of the consequence of forgetting Gada. ror 

the Macha, according to Knutsson, with the destruction of Gada both the natural and oc ial 

environment is disturbed. My Waliso informants also agree with thi s view. Tradi ti on about 

the penalties for neglecting Gada is still recurrent among some of my in forma nts. Sometime 

between 1908 and 1913 Habtagorgis Dinagde, the war leader of Menelik II forbade the 

Waliso to practice Gada. However, the Waliso automatica lly ascribed the drau ght that 

happened a few years later to the abolishing of Gada. They characteri zed the peri od a the 

time of hunger, sadness, time of no justice, the time where people were tota lly unpl eased in 

all aspects of their life. 

According to my informants, the Waliso reported back to Habtagorgis the tangible penalties 

of neglecting Gada. Habtagorgis regretted for hi s deed and all owed them to continue their 

usual practice. Immediately, things came back n0l111al. The Wa li so, therefore, trongly 
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believe that without Gada, there is no prosperity, peace, happin wea lth and hea lth 

throughout the community. The Gada officia l could recon truct the ruptured relati on hip 

between Waaqa (creator) and man through prayer and ble ing, they ould re 01 e di pu t 

and restore peace. 

In this regard, Habarland (1963 :530), Blackhurst (1978:261 -62), Baxter and Almagor 

(1978:28) argue that the actual causes for the sustenance of the Gada systcm transcend it 

purely political role. It also serves as a channel through which the creator (Waaqa) from 

above communicates with man below, through blessings on whi ch the human world depend 

fo r its welfare, subsistence, peace and fertility. 

Among the Waliso, Gada more or less, remains the same in it ba ic tructure . F' r in tance, 

the five Gada sets, the eight years time period of Gada et, the forty yea r time difference 

between two consecutive generations, the hered itary principle of membership into a given 

Gada class, etc have persisted. The Waliso have had five Gada sets known as Birlllaji, 

Hamta, Michille, Dula and Rabale. The five Gada sets are misellsas, whi ch literall y mean 

members. It is with the coalition of these sets that the entire Gada organiza ti on is 

fu nctioning. Each Gada set passes through similar Gada grades. Literature on Oromo revea ls 

that names and numbers of Gada grades differ in time and space . But every grade lasts for 

eight years. 

Cunently, among the Waliso only the grade in which male members as ume politi ca l power 

is politically and spiritually significant. This grade is known as guta or tuba. The term guta 

also refers to the person who enters the grade. Gula , 1 believe, could not be translated without 

distortion. Hence I prefer to employ the original Oromo term throughout this the i nlike 
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the other Gada grades, gula lasts for forty year among the Wali 

until the generations of his sons become gula grade (c f. Ba 

per n r mall1 gil/a 

1994 :22) . II wever, a 

knowledgeable gula who is still strong enough to attend ritual and p liti ca l i ue coul d 

remai n so for more than forty years. The Wali so Gada allow a father and a n to b gu/as at 

a time. A father preserves his gula rights through the proce ca ll ed III/lluael/llu mea ning 'to 

slough.' Muuxachuu renews the position. The renewa l i allowed by the on' g neration set. 

Fonner writers have never reported sueh an element in Gada y tem. Thu , IIl UUxaeluli1 (to 

slough) is a new element adopted as a coping mechani m to preserve the system in the face 

of the gradually declining Gada system. A person i allowed to remain in power for a long 

period of time, as there is a shortage of gulas who play an important role in all a pect of the 

life of the people. 

3.8.2 Law Making (Seera Tumuu) 

The beginning of eight years reigning time is marked by the proc lamati on of the new law. 

The Waliso make law on the occasion of general assembly, they call yaa 'ii ham a, equivalent 

to the gumi gayo of the Borana (cf. Asmaroom, 1973). Once the group enters the gu/a grade, 

the next eight years is known by its name. Asmarom (1973: 83) tates, "the tronge t 

indication that the class was in power is the fact that it imparted its name and its ritu al 

attributes to the period of history when it was Gada (vi)." Currently, among the Wa liso laws 

are made and proclaimed, the fonner laws are renewed and amended every eight year by the 

name of the reigning set. Otherwise it is a common acti vity of all gu/as of all Gada sets. 

The reigning set proposes the law with the consent of the ex perienced gu/a . The proposa l i 

enriched, improved upon and amended through public debate before proclaimed la\· . 
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Once agreed upon, they fom1ali ze the law through the pr ce kn wn a S 'era lUI/III (law 

making) that involves a very elaborated ritual performance. The JU/os f the cia in p \ er 

select two gulas from any Gada set based on seniority. The el ted gil/as kne I d \vn and 

lay down whips and pronounce the law (see picture-3). 

The act of making and proclaiming law is always preced d and concluded by pray r ( e 

picture-2 and 4). Mohammed (1990: 16) ex pre e thi fact a one of the points where 

politics and rituals intersect. The following is an example of law mak ing (til/I/o) ritual. 

x 

y 

the first gula 

the second gula 

Step - one (general principles) X starts, Y respond 

x 

Kottu 

Please come 

Akka ali dhL/fte nagaan biyya haa dhufu 

May peace come to us as you come here 

Bakkalchi milkii haa (a'u 

May star be good fortune 

Bakkeen nagaa haa la'u 

May pasture be peaceful 

A llayyaan dirree haa (a'u 

May ravine be flat 

Horiin haa horan 

My cattle reproduce 

Dheedanii haaa barbadeessan 
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DllUf e 

I-I ere I am 

/-Iaa d!luill 

May it come 

/-Iaa ta'u 

May it be 

/-lao la'u 

May it be 

/-loa ta'u 

May it be 

/-loa !loral/ 

May it be 

/-Iaa barbades 0 1/ 



May cattle graze and annihilate 

Barbadaan suga haa ta'u 

May the ruined suits the cattle 

Dhugani haa boressan 

May they drink and make the stream turbid 

Booruun gabbina Iwa ta'u 

May the turbid be fruitful? 

Gumbiin haa guutu 

May granary be full 

Dessuun haa ofkaltu 

May women deliver safe 

fjoolleen haa guddattu 

My children grow-up 

Kan guddate haa dubbatu 

May the grown up be knowledgeable 

Beekaan haa bulu 

May the knowledgeable live long 

Waaqni kan roobaa Iwa ta'u 

May waaqa give us rain 

Roobni kan margaa haa ta'u 

May rain be for grass 

Margi kan saawwaa haa ta'u 

May grass be for cattle 

Sa'ii kan abbaa haa ta'u 

May cattle be of the owner 

Rimaan haphee haa ta'u 

3 

Ma it be 

1100 la 'u 

May it be 

/loa la'u 

May it be 

110 I la'u 

May it be 

1100 glliu 

May it b 

/lao 10'11 

May it be 

!lao ruddallu 

May it be 

!lao eluMalu 

May it be 

f-1aa bulu 

May it be 

f-1aa ta'u 

May it be 

f-1aa ta'u 

May it be 

f-1aa ta 'u 

May it be 

f-1aa la 'u 

May it be 

H aa ta'u 



May conception be a success (s ti ck at) 

Kormi cirrii haa la'u 

May bull be hippopotamus bird (easily mount the cow) 

Arrabni koo fi kee milkii haa la'u 

May our words be good fortune 

Ani f i ati hin magsine kan maqsu nu hin gahin 

We are not to mislead, may the misleading be fa r away from u 

Step- 2(general principles) Y begins speaking to X 

Y 

Kan ali Jette milkii dha milkiin biyyaaf haa ta'u 

You said good thing, may good fortune be for the nation 

Biyyi nagaa haa {a'u 

May our land be peaceful 

Dinni bilaa haa galu 

May our enemy be on the wrong side 

Waaqni qananii dha 

Waaqa is praiseworthy 

Lafli qananii dha 

Earth is praiseworthy 

Kormi qananii dha, hal'i'ee dhalcha 

Bull is prai seworthy, for it mounts cow 

Abbaan qananii dha, waan nama uumeef 

Father is praiseworthy, for he procreates 

Haali qananii dha, garaatt baattee dugdatte dabarfa ui 
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it be 

/loa 10'11 

ay it b 

!loa /a'u 

May it be 

Nu hill gahill 

May it be 

X 

/laa ta'u 

May it be 

/-1(/0 la 'u 

May it be 

/-lao ta'u 

May it be 

Haa la'u 

May it be 

H(w la'u 

May it be 

Haa la'u 

May it be 

Haa ta'u 

May it be 

Haa w'u 



Mother is praiseworthy for she carries in her womb and on her back 

Fardi gananii dha, ari 'ee qaqqabsisa,jige ja laa balla 

a it bc 

110 110'1/ 

Horse is praiseworthy, for it enables to catch up the enemy and to ni ght 

from enemy May it be 

/laa /a'1/ Burqaan qananii dha, bishan irraa argalu 

Spring is praiseworthy for it is the source of water 

Alangaan qananii dha, seera illiin lumu 

Whip is praiseworthy, for it serves to make law 

Step - 3 (specific issues) 

May it bc 

/laa I I'Ll 

May it bc 

Afte r these preliminary steps, the gulas proceed to proclaiming th law. They dec id upon 

major issues, pronounce what would be the consequence of what, h w the breach flaw i 

punished and the ruptured relations could be restored, for in tance as follows. 

x 

Fudhaaji herUlnnij{iuu dha 

Marriage is basic 

Baasii guddaan ilma gahefudha, intala geesse heerunw dllowwa 

Much expenses are obstacles to a marriage 

Galiin margaa soddoma hin caalin 

Let betrothal expense be not more than thilty Ethiopian Birr 

Uwwisaan abbaa bullukkoo haa ta'u 

Let a bride price for a father be bullukko (cotton blanket) 

Uwwisaan haadhaa gaabii haa ta 'u 
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c)iye, j !iLl u d 110 

Yes, it i 

£yye II i dhowwa 

Yes it is 

H aa fa 'LI 

May it be 

!-faa la 'LI 

Let it be 

H aa fa 'u 



Let a bride's mother be given gabbii (cotton cloth mailer 

than bulukko) and so on. 

et it bc 

The gulas provide a summary of justification to pass law . 1" 0 1' instance, a law related t 

homicide is based on the very idea of the inevitability of di pute and nece ity f contr lIing 

dispute. They underline that though it is unfortunate, homieide often happen . The layer run 

away, the victims embark on vendetta. If not eontTOlled, thing will e ca late and go ut of 

hand, but for no use. They believe that there is no way of rev ring the ae t of h mi cide, i.e. 

the man would not come baek and there is no need to let the li ving suffer the eonsequence. 

Tedecha (1988:181) presents similar view of the Guji Oromo. The uji be li eve that resorting 

to fo rce to avenge the offense never maintains soc ial order. It i there f, re, in line with thi 

principle that they pass law to deal with murder. uch a proce of making law ha been 

practiced every eight years. But when situations dictate, it could be made in Ie than eight 

years. The following statements usually conelude the law making (tllll/O) . 

x 

Tumaan kun seera 

This tum a is a law 

Guungumni hinjigsu 

No grumbles (mummr) will collapse it 

Kenni hin balessu 

Bribe will not violate it 

Kun murtii dha 

This is decision 

Murtiin seera waliso ti 

This decision is Waliso's law 
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£yyee seera 

Ye it is 

Hin j igsu 

ever co ll apse it 

Hil/ balle su 

ever violate it 

Hoo lo'u 

Yes it i 

eera Wo li a I i 

Ye it i 



Jilbi keenya ni lura 

This law will live long 

Kun afaan maa? 

Whose word is it? 

i I lI r I 

Will Ii c I 11' 

II 0011 waaqaa 

Waoqa's \. rd 

Two explanations are given regarding the meaning of the whip that the Tulas u e to make th 

law. The first approach suggests that the whip of the gulas i made up of hipp p tamu kin , 

which is too strong. In making law the gulas indicate that their law i a 

Others say whip is an instrument to threaten and punish with . i law. P ople arc uppo ed 

to abide by seera (law), the breach of which re ult in puni hm cnl. The actu al whip 

therefore, symbolizes the potential resultant of di sre pect of the law. 

Lastly, though Lewis, in his various writings, and Knut son (1967) admit the pre cncc of 

many bokkuu centers among the eastern Macha, they relegated the Gada y tem to a mere 

Gada feast performed every eight years with no political importance, but ritual signifi cancc. 

As opposed to this view, I argue and witne s that the Wali so Gada y tem till pl ay 

important political, social, and religious roles. It has signifi cance in re olving connict , and 

proclaiming law and enforcing it. 

3.9 The Status and Roles of Women 

Family is one of the central institutions among the Oromo. Sexual trati fi ca tion is apparent 

within this basic social organization. The Oromo call the father a abbaa lIIallaa (father of the 

house) and the mother as haadha manaa (mother of the house). Male (abba a lIIall Cla) is the 

head of the household who is an authority fi gure and play a key manageri al role. 

At a clan level, according to Kuwee (1997), women are con idered out id r (a lagaa) and are 
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not members of both the clan into which they were b m and int \ hi h th \ re marri d. 

As opposed to this , in principle, the Wali 0 women are given full lin a m mber hi p. hey 

have the right to claim help and the duties to assi t in time f hard hi p n an qual ba i ith 

male members of their lineage. However, the Wali 0 attach grea ter va lu on than 

daughters. This mainly stems from two assumption : fir tl y, the continuity of patrilinea l 

descent line, which deserves high value, is po sible only thr ugh n . econdly, daught r 

are married and they become outsiders as opposed to on who 10 k after their pa rent and 

their belongings, especially in the latter age. 

It is commonly said that women are restricted to dome tic work and are exc luded fr m pu blic 

activities, including conflict resolution . In thi s regard, Asmarom( I 97 : I 9) hows that the I 
I 

Oromo women are entirely excluded from Gada age grade. n the other hand, he alte t that 

the system is uniquely egalitarian in which women too have ro le to pl ay. Ku wee (1997) al 0 

discusses that the Gada system, which seemingly exc ludes women, ha des igned an 

institution known as siiqqee that actively excluded men. 

Physically according to Kuwee (1997:3), siiqqee is a sti ck given to the bride on her wedding 

day and stay with her throughout the rest of her life (see picture-S). But as an institution, 

siiqqee refers to the "weapon by which Oromo women fought for their right . Gada law 

provided for them and society honored it. Thus, the siiqqee in tituti on fun cti oned hand 111 

hand with the Gada system as one of its-built-in mechani ms of check and ba lances." 

Kuwee further explains that women use siiqqee for va ri ous ceremoni al purpose. They u e it 

to symbolize their status and honor, to protect their rights and to re 01 e confli ct that range 

from martial dispute to inter clan fi ghting. Women use siiqqee to cur e and to ble s, to . 
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Nevertheless, siiqqee as an institution ha gradually d lin d am n th ali urrenlly, 

siiqqee exists as a ritual stick connoting the irre i libl reli gi u and m ral aulh rily f 

women. It could be employed on certain ritual occa ion including lhat f plcad ing for mcrcy 

after homicide. 

Lastly, despite the fact that women seem to play marginal role in p liti 'al aC li viti e , p liti 

is not entirely the business of men among the Wali o. There i ev idence that in I r enl ada 

system for every role of men, there is a parallel role for women. And ada law ba k thi . 

For instance, when a man is in gula age grade hi s wife i kalaalee ( e picture-5 . A kalaal e 

becomes cijiree when her son enters a gula grade. And the e wom n hav role to pl ay in the 

ritual practices embedded in the system. Hence, women, I argue, are n t excluded fr m ada 

system, but only from age grade. 

3.10 Oromo Religion 

3.10.1 The Concept Waaqa 

Before the introduction of Christianity and ]slam, the Oromo practiced their own reli gion, 

which is a belief in a monotheistic, one-supreme deity, known a Waaqa. According to Gada 

(1 988: 19), Waaqa can loosely be translated into Engli sh word God. Waaqa, for the Oromo, is 

the creator of universe, source of order and justice, omnipotent, omni scient omnipresent. The 

belief in such a powerful creator is called Waaqeffanlla. 

Waaqa , as Knutsson (1967: 48) states does not have per onal fonll . He i al 0 phy ica lly 

inaccessible, but simply manifest himself through hi s deeds. However the Oromo beli eve 

that despite the inaccessibility of Waaqa, ritual and prayer prov ide a path of 
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communication through which the power of di vini ty can f1 " int the human \ ri d. There 

are also other smaller divinities called ayyaana to deal with day-t -dayac ti iti . 

3.10.2 The Concept Ayyaana 

Gemetchu (1993:104) says that the tem ayyaana is given a confu ing ct of mea n in ' . m 

of the writers on Oromo, for instance, Morton (1975: 73) define ayyoollo a 0 divine bein ' 

wi th no precise picture that inhabits the atmosphere. On the olher hand , Bartel (19 3: 11 2) 

state that for the Oromo the world is full of ayyaana. Every thing animate and inanimate ha 

its own ayyaana. Ayyaana is given from birth to guide and guard the pos e or. Acc rding to 

Gemetchu (1993:75), to the custodians of the traditional wi dom, "oyyoolla i what auscs 

the thing to come into existence as well as becoming that which it ha ca u cd." In pitc of 

these controversial meanings of the concept ayyaana, it is true lhat, currently, any ordinary 

Walisoo think that ayyaana is spirit that has an acti ve role in day-lo-day routines. Through 

out th is thesis, I employ the tem to denote a divine being or pirit. 

3.10.3 The Qualluu Institution 

The Oromo have had an institution called qaalluu to interpret the law of Waaqa and ayyaalla. 

Mohammed (1990:6) defines a qaalluu as "high priest who wa spiritual leader of Oromo 

traditional religion." The same is true for Knutsson (1967), Lewis (1970, 1990) and 

Asmarom (1973,200). According to these scholars, whatever its origin the qaalluu in sti tution 

has been in function since time immemorial, as one of the 111 0 t important in titu tion 111 

guarding and interpreting the law of the creator (Waaqa). 
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Mohammed (1990:7) reveals that the relation bet·w ell U I d II . . . rraaqa an qaa IIU In l1tul1 n 

necessarily leads to the story of abbaa muudaa (fa ther of the an intment). The mea ning f 

the term abbaa muudaa is controversial. Scholars such as erulli ( ited in A marom , 197 

consider it as the place where the Oromo went to celebrate the lIIuurlaa erem ny. n the 

other hand, for Asmarom (1973 , 2000:94) abbaa muudaa i a comm n name f th qaalluli . 

Despite this controversy, literature on Oromo shows that in the pa t, the Orom made their 

pi lgrimage to the famous abbaa muudaa in the Boranaa land from all over r mo land. The 

pilgrims are calledjila, the representatives of the Gada set of their re pec ti v Ian . Th j ilas 

received blessing and instructions on laws of the creator (Waaqa) and ritual funct ion 

(Mohammed, 1990). 

However, according to Mohammed, by the beginning of twentieth century ~ 1I0w ing the 

incorporation of Oromo land into the Ethiopian Empire, Memelik Il banned the pilgrimage to 

Borana land. In response to the ban and other external and internal factor , a di fferent form of 

the qaalluu institution has emerged. This has been more prevalent among the ea tern Macha. 

3. 10.4 Qaalluu Institution Among the Eastern Macha 

A new form of qaalluu institution has emerged among the eastern Macha at the begi nning of 

twentieth century (cf. Mohammed 1990:9, Lewis 1970: 103-4 and Knut on 1967). A 

opposed to the past, qaalluus who were simple ritual ex perts and claimed no special contact 

with the spirit, the qaalluu of the eastern Macha claims to represent pirit, whi ch pos esses 

him and speaks through him. The Macha qaalluus are neither the symbol of moietie nor 

have relations with the Gada system (Knutsson, 1967) and (Lewi , 1970). Lewi (1990 :59) 

puts that the eastern Macha are reusing an old term but appl ying it in an entirely different 

religious and political context. The qaalluu in the area ha ri en to new position at the 
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expense of the fall in fortune of the war leader . Thi \. a th re ult f the in rp ra ti n f 

the area into the Ethiopian Empire and the weakening of the ada y t m. 

Based on my ethnographic data, I argue 111 favor of Lewi that th pr min nce and 

importance of qaalluu vary 111 both time and pace. As G /CIa y tcm has pr grc i ely 

declined, the power of qaalluu has increased. The present conditi n in ea t rn Ma ha al 

confirm this fact. Among the Waliso Oromo who even though it waned and waxed rtim e, 

continuously practiced Gada system, the role of qaalluu i relati ve ly Ie . Am n the Abeb 

clan (adjacent to the Waliso) who have already aboli shed Gada, the qa dlllll plays a deci i e 

role in every respect of the life of the people. Moreover, the Wali 0 hav bokkllli fth ada 

system as a symbol of final authority. To the contrary, the chi ef qa II/ULI f the Abeb e claim 

the position of abba bokkuu. 

At every qaalluu center, a ritual known as kudhwjall is performed every fourteenth day. On 

these occasions many followers gather at the gall/fa (ritual hall ) from far and nea r eeking 

solution for problems, social, spiritual or material nature. In addition t kudltclljall , people 

often visit the qaalluu centers every non- working day. 

The number of followers of a qaalluu waned and waxed acros hi s ab ili ty to provide effecti ve 

and efficient solutions for their problems. I repeatedl y, visited Ancabbi one of the ritual 

centers of the chief qaalluu Araarsaa Sibiiloo. I witnes ed that he i till prominent and ha 

many followers. Each time, I observed that hundreds of people gathered there. The qaal/uLi i 

also successful in dealing with the spiritual and materi al concern of the people and in 

winning fo llowers. 
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Currently, there are three main religion among the a tern aha : hri ti anit 

Waaqeffannaa and Islam . According to CSA (1996) the d minant rcli Ji n in andi lI'or -do 

is Orthodox Chri stianity. Out of 181, 288 people of the wopdo , 160,6 \. rc rcp rtcd 

Orthodox , only 13,000 and 894 accounted for Waaq ifJallllaa and I lam el . 

However, this state document does not recognize that the maj rity r th f the 

eastern Macha who have reported to be Orthodox hri ti an havc imultan u Iy pr pitia tc 

qaalluu. In this regard, Lewis (1990: 45) states that the "thi plan rth d x hu rcllC in thi 

area are isolated islands that have nothing to do with the rea l lifc f thc pcop lc. Il c madc an 

excellent conclusion that "although Mecha Oromo were hri stian in the most n minal n e, 

the church played virtually no role other than as a site for burial" ( 1990: 6 1). 

My ethnographic data leads me to a similar conclu ion. The Wa li g t churche mo tl y t 

participate in burial ceremonies. It is common to find large ga thering at qaal/llu centcr evcry 

non- working day, whereas only a few at Orthodox hurclle. They take their childrcn to 

qaalluu for hammachisaa (naming ritual) with no time, but bapti ze whcn conveni cnt. They 

know little or nothing about Christianity but talk much about a qaalluu and hi ayyaall a. 

In general , for the last hundred years, the idea of the internlediary function of a qaal/uu as a 

path of communications between human beings and the spirit (ayyaalla) ha ve won fu ll 

acceptance among the eastern Macha (Lewis, 1990: 60). Hence, the qaa/luu institution has 

played important roles in the traditional socio-political system of the soc iety. 

3.11 The Social Value of a Curse 

There is a great consistency in the belief that cur e lead to mi sfortune among the Wa li o. 

They often ascribe the reason of their misfortune to the act of the pirit (ayyaalla) . urse I 
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one way of invoking the spirit to harm a per on in all a pect f hi li~ . It i al 

that a curse hurts the descendants of the Cur ed up to even generati n 

However, the Waliso believe that curse harm if and onl y if it i m ra lly ju ti fI d. It d n t 

hurt the innocent person. The verdict whether or not the cur ed per n i inn cent i in the 

hands of the spirit orl and Waaqa in the name of which the cur e i pron unced. In J neral, 

curse is the ultimate power that deserves social value that the Wal i 0 u e t en~ rce the va lue 

and law of the society. 

3.12 The Social Value of Drinking 

Most social gatherings and celebrations such a marriage ceremony, ada fea t, perati v 

work, etc. are accompanied by feasting and beer drinking among the Wali . rinkin J i n t 

only essential for the celebration of any especial occa ion, but gue ts, fri end and relati ve 

are entertained with beer. Beer plays a significant role in social li fe , in facilitating b th long 

and short-term exchanges. It is a means of sociability and ex pressing one' re pect and 

friendliness. Beer is available for free on ceremonial occa ion and 0 I it for sa le. 

Especially, it is available in large amount for sale at market places on market days. 0 

majority of the marketers buy and drink beer. 

My Waliso informants attested that alcoholic drinking ha been a very recent development in 

the area, adopted following the regular contact with other people and probably diffu ed from 

other cultures. Though the Waliso consider drinking as a mea n of fac ili tating ociabili ty and 

co-operation, they are well aware of its adverse effect. Their feeling are apparent in the 

following sayings: 'yaa araqee michuu sarage' (O! you liquor the fri end of agabond) and 

'yaa araqee taliila malakkaa keessaa, jam'sa kuJJiftee irra guMaa leessa ' , . The 
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liquor the pure in the cup, you give an old a na ty pill and a r al dum p. rink ing i r Ie ant 

to this study, because it is one of the cau e of conflict am ng the ali a di u cd bel \ . 

3.13 The Causes of Conflict among the Waliso 

It is very natural to any society, People that li ve together en ag In an u ~ rm f 

in teractions, including clashes of interests. In the e interac ti n , acti n f ne may violate 

the interest of others and could cause damages to them. The e damag f inter t may be 

physical, material or moral. But what types of di spute are mol' fr qu nt and what arc th ir 

motives among the Waliso? 

My sources from official data on dispute cases are the war cia court, war ria police ba cd in 

Ginchi and zonal court in Ambo. However, in the rural areas the verwhelming maj rity of 

the offenses are not normally reported to the police or taken to the court. They, th re G re, do 

not appear as part of the statistics of government in tituti n li en e, no offi cial data c uld 

be taken seriously as representative of the magnitude of confli ct in the area . In the meantime, 

these data are useful in identifying some offense and their moti ves. The following fi gure 

fTom police records show criminal offenses that are taken to court over the last fi ve yeas. 
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Table - I Criminal Cases that are taken to the Court over the La t Five Vear 

VI ar 

1999- 2000-

1996-7 1997- I - 2 01 
Homic ide 29 14 28 34 19 

Attempted Murder II II 4 9 6 

Ph ysical violence 11 7 84 78 97 79 

Arson 13 6 7 5 6 

Theft 76 73 79 90 75 

Dishonesty 18 21 22 45 37 

Minor breach of law such as insult un willful or 

In ten ti ona l damage to property, defamation, 

corruption, etc. 69 101 10 3 I 6 

Adu ltery, rape, abduction 7 12 4 8 14 

Clearing forest and killing wi ld animal 43 13 29 17 14 

Tota l 382 335 359 388 356 

Source. Dandl WOI eda Police. 

The primary cause of conflict seems to be in the area of economic int rc t that includc 

dispute over territory of adjacent farm land, pasturage right, intenti onal or acc idental damage 

to property, inheritance, fai lure to repay debts, theft , marital di pute in vo lving ri ght to 

property, etc. A breach of peace may be caused by cu ltura l factor uch as failu re to carry out 

one's obligations to kinsmen or self help association (iddil) member , adu ltery, abduction 

and the like. This is confirmed by both official documents and my primary data. In additi on, 

offic ials of the police, judges and elders say that drunkenne s i among the principal cau se 

of most dispute cases. This is certainly a common idea among the general public too. 

Alcoholism comes into play in two ways. The long-standing ill feeling that i in uffi cient to 

cause offense could be flared up into violence due to drunkenne An Oromo proverb to 

express this is 'hiqilli /arsoo baasee / arsooll waall garaa baasa ' which mean ' in wine i 

truth .' 
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Secondly, the Waliso have experienced a number f a that ul d b allribu l d I 

drunkenness alone. This is justifiable to a certain ex tent that In m f th di pu t the 

disputants got into conflict in the contex t of beer drinking with LIt any pre-ex i ting 

differences . The consideration of the place of beer drinking a an incit ment t i len e al 

indicates that some of the violence including homicide is n t prem ditat d, rather it may be 

the unintentional outcome ofa quarrel in whieh alcoholic timulati n playa i ' nifi an t r Ie. 

Hence, no single factor could provide sufficient explanation ~ r the ca LI e f c nni t am ng 

the Waliso. 

3.14 Oromo View and Classifications of Wrongs 

3.14.1 Oromo View of Wrong 

Oromo view of wrong is based on the idea that the crea tor (waoqa) ha gi en evcry thing, 

animate and inanimate in a well-balanced cosmic order. "very thing ha also a r I t pl ay 

and a natural right to live. This takes us to the concept safuu. Saj!u, as Ba rtel (19 3: 170) 

defines, " implies that all things have a place of their own in the co mic and ocial ordcr, and 

that they should keep this place. Their place is conditioned by thc speci fi c [ayyaal/ a J each of 

them received from the waaqa". Gemetchu (1993) present similar view of saf uu . li e lates 

that sa/uu is a moral category that shapes Oromo view of wrong and ri ght, and di lance and 

respect. 

My data has remarkably agreed with this view. The Wali so confirm that any act that di turb 

the cosmic and social order is against the law of the creator. on equentl y, an Oromo iewo f 

cosmic order and the law of the creator provide many check and ba lance on their 

interactions with their surroundings. They think that it i unju t to let the gra be overgrazed, 
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the spring to be dried up, the land remain forestle . They ha 

and categories of wild animals to be killed including h " t kill and \J hen 

instance, it is a taboo to cut a young junipers procera (ga l/ira) ~ r it \ ill nc 

eucalyptus (bargamoo). 

e ut 

kill. F r 

r re i e, bu t 

Similarly, they believe that night is for the wild, while day i ~ r th human being. Thu , 

anyone who comes across, for instance, a hyena during the ni ghttime hould r pe t it. Any 

attempt to attack such a wild animal with no reason i believ d t have tw n eq uences. 

The creator whose law is breached will relea e sickne , ca lamity r th r mi ~ r1unc a 'ainst 

the offender. 

Secondly, the Waliso believe and have experienced that wild ani mal uch a hyena, snake, 

rat and crow avenge in-group any unjust act of human being aga in t them. A killer of a 

hyena often faces and confronts hyenas for the latter hunt the former for revenge. -Il,e hyena 

may retaliate by attacking the animals of the killer. Crow take revenge by de troying the 

thatch of a hat. As a solution, the Waliso, therefore, have a mechani m of reso lving ueh 

conflicts between wild animals and human beings. 

Workineh (2001: 52-58) presents practical instances of this culture. He di eu sed the ea e in 

which a person paid a blood price to compensate the killing of a hyena. Workineh de cribe 

the practice as strange to modem world . I really agree with him . In the mean time, I witne 

that the practice is still persisting. I al so recognize that the is ue is a potential area for 

anthropological studies. However, in this thesis, the focu is on the di pute among people 

particularly homicide cases, for the limited time and space. 
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3.14.2 Oromo Classification of Wrongs 

As opposed to modem legal law, the Oromo in general and the ali in pani ul ar d n t 

make explicit di stinction between wrongs, which injure the entire c mmunity, and th e that 

injure individuals. They believe that every wrong that threa t n indi idual' ri 'ht i al 

harmful to the society at large and vice-versa. 

However, it is noticeable that among the Wali so wrong ar f tw lyp : th my ti ca ll y 

dangerous acts and those acts that are mere violation of law. ror in tance, h mi ide wheth r 

accidental or intentional and incest are serious offence against the law f waaqa. They 

requi re ritual reparation, in addition to the jurial procedure to redre the breach f pace. 

On the other hand, wrongs such as theft, insult, and minor bodil y injurie d n t in v Ive 

ri tual reparation. They are simply followed by reference to jurial in tituti on . In thi study, 

wrongs that require ritual reparation, especially homicide i given much attenti on. 

To sum up, this chapter attempts to present the general sett ing of the study area. The 

forthcoming chapters focus on the discussion of the admini strati on of justice within thi 

setting. In particular, the next chapter presents the Oromo ju tice ystem and the change it 

has undergone. 
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CHAPTER FOUR 

OROMO LEGAL SYSTEM AND THE IMPA T OF ONQ E T 

This chapter mainly presents the impact of conque t on the r m I gal y tem and the 

current status of indigenous mechanisms vis-a-vis governm nt c urt . It al hade light n 

the nature of Gada court and the change it has undergone owing t both intcrnal dynam i 

and external factors. Hence, it serves as a transition between the pre i us and G rth ming 

chapters. 

4.1 Change and Continuity ofthe Oromo Justice System 

The Oromo traditional administrative and justice system ha operating within the in tituti nal 

context of Gada system. Under fully operational Gada system, di spute including inter clan 

conflicts have been managed and resolved by Gada offi cials in line with the romo 

indigenous laws. This confirms Asmarom (1973) who say that one of the function of ada 

Assembly is the maintenance of peace (naga). AI 0, Abera (1998:44) tate that Orom 

indigenous law is embedded in the Gada system. 

During the sixteenth century, the Macha and the Tul ama who had a common Gada 

government had also common law. The leaders had legitimacy of declaring wa r, mobili zing 

resources for common purposes, resolving conflict to maintai n order and concluding peace 

on behalf of the people. Similarly, the Macha who moved fUlther away to the we t were ruled 

under common law set at their common head quarter (Mohammed, 1990:4 1). Any inter and 

intra clan conflicts were dealt with by thi s common law. 
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Tesema (1980: 19-23) shows that the Oromo had de el d d" I I ' II d p tra III na m lan l m a 

qabiyyee system, which means land-holding y tem t man th ri al laim n land. The 

system was effective under the Gada system. However ith th di inl rali n f mm n 

governments such as the ada Nabe of the Tulama-Macha c n~ deracy and th da Bi i I r 

the Macha groups, clashes over territories among Oromo gr up ha e I d t ntinu u war. 

Different Oromo groups were engaged in constant and uncea in g fi ghts. Thi wa mainl y 

caused by the right of pasturage and borders that wa ec nomi in nalure rather than the 

poli tical goal of establishing domination over the other. N ne f them app ared a 

conquerors , but as constant raiders. 

Truilizi (1973: 1-13) made an interesting observation ofthi in titutional c n equcnc fthe 

state of war among the Macha. During the seventeenth through the second hal f or the 

nineteenth centuries, the power of the Gada a embli e with their clect d leader wa 

gradually taken over by the de facto leadership and the emergin g cia of wea lthy men, most 

of whom were the Abba Dulas (war leaders) who fought cease less intertribal war . The 

unceasing nature of war dictated the continuation in office of the ex peri enced Abba Dula to 

defend the community from outsiders. Meanwhile, the prolonged term of offi ce threa tened 

the very republican institutions of the Oromo. My data confinTI Tru ili zil's ob ervation that 

among the Waliso, the power of Abba Dulas whom they ca ll mati progre sively uper eded 

the power of Gada assemblies. 

Consequently, the Gada system underwent considerable change and 10 t the fonTI er peaceful 

mechanism of handling inter-tribal di spute over the area. The wa r fou ght around in vo l ed the 

loss of many lives and repeated raids and counter raid . Killing a man of other clan" a not 
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prohibited rather killers were decorated wanl'OI' w . d d 'd . .. d ' I enc ura an ral \. er Inll1ate . 

In this case, there was no blood price paid and n neg tiati n ~ r r n ili ati n \Va 

conducted between the warring parties, rather a si mple ritu al fpurifi ati n that in I cd the 

slayer was performed. The killer slaughtered a heep and wa hed hi hand \ ilh it d t 

insure against future damage in response to supernatural requirement (ee 8art 19 3: 

235) . 

On the other hand, the Waliso claim that there was no wa r fou ght within the Wa li 0; in lead 

the Abba Dulas of different Waliso clans fought other in support f ea h th r. Acc rdin J t 

the Waliso, the presence of common Gada (Gada Wali 0) and c mm n law symb li zed by 

common bakkuu fully explains the peaceful coex i tence of the Wali s clans. The already 

operating Gada system that was unable to provide peaceful mea n f handli n J cri si f r the 

society at large was successful in managing di spute am e within indi vidual clan and amon ' 

the Wali so clans. The day-to -day conflict resolution and the app li cation f ju tice wcre well 

performed by the Gada officials owing to the common bakkuu . In thi s regard , f70rte and 

Evans-Pritchard's (1940:17) statement "members of an African society fccl their unity and 

perceive their common interests in symbols, and it is their attachment to these ymbol which 

more than any thing else gives their society cohesion and persi tence" is relevant to the 

W aliso case. 

4.2 The Gada Court System. 

According to Asmarom (1973 : 93-96) in Borana society am ong whom Gada i ti ll full y 

operational, gumi gaya that is the assembly of the representatives of the entire oc iety is a 

law making body. This body has the hi ghest degree of politi cal authority. The gUlll i i held 

under a green tree known as dhaddacha gUIlli. Green for the Orom i the ymbol of 
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justice. This is common practice among Oromo group . Th ali ' yaa'ii hama. imi lar I 

rater I ( ee pi lure I . gumi gayo is held under a tree at Hindhee Yaa'ii near th Dandi 

The same gumi that is the law making body as A l11arOI11 (197 tal al me 

of its time to the settlement of disputes. It hears and re olve conOi of any rl \ h n il i 

sufficiently important to be discussed at the level of a embly (gUI/I/) . 

However, gumi gayo, which is held only once every eight year , uld not ntertain a day- I -

day conflict resolution. Rather, Gada system ha had its wn admini trati n f ju Ii and 

court system. Abera (1998: 52) shows that in Gada court thr e Tufas hav 

penllanent judges. In addition, each party in dispute elect three a r to sit ~ r h anng 

their case W'i1:h the penn anent judges. Nevertheless, the nominee f ea h party h u Id ecure 

the approval of the opposite party to be selected. Together with the three jud , , the IX 

selected elders constitute the full bench of the court and would sit ~ r a hea ring. The c urt 

was known as dhaddacha or shanacha. The proceeding ha been open f, r any male member 

to attend. 

The court has been held in an open field under a tree as in the ca e of law making. It ha 

pem1i tted full interaction of the parties. They could even reque t the po tponement of the 

proceeding when need be. The fonnal procedure of requesting for adjournment of the hearing 

was by saying qabe (I behold). According to Asefa (200 I: 12-1 3) they u ually empl oy thi s 

method in seeking further infonnation and piece of advice on the matter under in ve ti ga tion. 

Abera (1998) further discusses that after hearing arguments and counter argument of the 

disputants, judgments are rendered. Such judgments are suppo ed to be given by con en u 

in consulting Gada law and local customs. Of course according to bera, there ha been a 

chance to give verdict on a dispute case by majori ty vote. 
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The decision of such court was not final , as any party that r ru pI th de i i n had a 

right to appeal against the verdict. Asefa (200 I) tate that a f, rrna I \ ay r r qu e Ii ng 

appeal was by saying bokkuu qabadhe (1 hold the cepter). Thi appea l ha b en taken I the 

court of another clan. According to Abera (1998), while th app lI an m rr 111 pia c t 

place for appeal, any Oromo group through who e land they tra I had th rc p n ibilili 

guide and provide shelter and food. 

The Oromo have had a symbol to identify appellants that m ve rrom one Ian c urt t 

another. The symbol has been adopted to cope with the ex pan i n or I' m vcr lar Ie 

terri tories that the appellants had to cover and the enmity am ng difrer nt tri bes. Yelma 

(1959:220-24 quoted in Abera, 1998: 52-53) gives a good ummarya f, II w : 

those persons going from one clan to another for an appea l hould hang a white cl th 
on their stick and hold it high above their head. Whenever any pCI' n enc unter 
them; he should provide them with food , water and shelter and h uld also how 
them way, whenever so requested. If the ex istence of band it wa a ccrtained, then 
armed persons would accompany the party. The wh ite fl ag sh uld be taken as a 
suffic ient notice as to the identity of the persons and the purpo e or their movem nL 

As Abera (1998) states the appeal has been presented orally by two a e or from the initial 

court to the court of appeal. The verdict of the later court would be fin al. A.bera make an 

interesting conclusion that the system of appeal served two purpo e . It served max imum 

fairness and impartiality. It also maintained the spirit of uni ty among the romo group 

through the preservation of common administration of justice. 

However, such a system of appeal has caused great inconvenience b th t the paltie in 

dispute and the assessors who have reported the ca e to the court of appea l. In the mean time, 

though the assessors have been expected to present the fact with ut any di t rtion , there ha 
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been still high chance for the report to be mi interpreted and di t rtcd. 

a great deal of problems, Abera (1998) ay that th ha 

instance and an appellant court in the ame loca lity. Ac rdin 11 , thc urt f al P al 

constituted judges who were not member of the court of fir t in tan . Th num b r f jud 'C 

in higher court also exceeded the number of judge in the I wer c un at I a t by t\. . 

Women did not serve as judges in such traditional I' m ada u rt. I ut a or li n' t 

Abera (1998: 54) they played a significant role in arranging and p nin ' nc ' tiati n bet, ee ll 

two elans in feud. Traditionally, any clan has cultural duty to fairly trea l u h a plcadi n ' f 

women for mercy. Women forwarded their reque t by hiding their siiqq ' and 'W' '/1/1 

(see picture-5). Caaccuu is a ritual object used only by womcn, and is w rn on th ri 'hI wri I 

serve as a symbol of female fertility and of fullne (Bartel , 19 : 146-147)( picture- in 

appendix) . 

In addition, according to Assefa (2001), women participated in ettling fam il y di pule. A 

woman whose rights are violated could report to her peer in eeking their intcrvcnti n. 

Women in the area take their siiqqee to fi ght for their right. They thoroughl y in ve ti ga ted the 

tru th of her claims through their representatives ca lled shall ee, the committee of five 

members, if need be. However, in this regard, Kuwee (1997) ex plain that on the compla int 

of a woman her words are taken at face value to penali ze the offender v ithout wi tne e , 

testifying to the case. 

The main aim of Oromo traditional court has been reconciliation of the di putant parti e and 

restoration of peace and order. In thi s process the per on or party \ ho 

consequences of the offense has been compensated and the offender fin d. 
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among the Oromo have been enforceable through b th ul ar and < r d an ti n . 

Secularly, they enforced decisions by de troying and nfi ating th pr pCl1i thc 

backsliders (see under 3.4 in chapter three and the Ii erata pra ti und r .4 .1 in hapt r 

six). They also resorted to cursing, which is sacred ancti n. n th th r hand , I a i 

(1994:16) shows that the Borana Gada official do n t empi y f< r t cnf< r c thcir 

decisions; rather they exclude the offender from Ilagaa B rana (p ac f th I ra na) . Thc 

exclusion goes as far as withholding greetings and ble ing and cparati n f thc rcc ipi cnt 

from all social and ritual support. 

However, I believe that the disposition of executive force and p ych I gica l mc hani m f 

enforcing decisions are not contradictory among the rom. Rathcr, th y c mplcm nt nc 

another. Currently, the Waliso of eastern Macha employ b th opti n . Thc sliall lelias 

(lineage leaders) often mobilize a lineage to punish anyone of their m mbcr who do n t 

abide by their decision. In mass, they demolish the offender's fence, lau ,htcr hi ca ttl e or 

livestock and feed themselves. In the mean time, they make us of ostracization , cxc lu lon, 

threat to ban him from lineage support and threat to curse as enforcing mechan i m 

4.3 The Enactment of Law in Ethiopia 

Externally induced changes coupled with internal dynamic have introduced ignifi cant 

changes into the Oromo legal system. With the conquest of Menelik 11 and con lidati n of 

Haile Silassie the Oromo have been introduced to an alien y tem of ju ti ce. nder the , 

d f 1930 d th I atl'on of the dmini tration of Ju ti e of enactment of criminal co e 0 an e proc am 

the 1942 of Haile Silassie, the government courts were in tituted ( hak, 1969 : 163). 
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Codification of law as Allott et al (1969:32) tat di f r nt m th d . In me 

instances, codification involves serious investigation f I al u t ma la\ . Thi i u e ul 

to safeguard traditional values and thereby attach the prof, und ntim nt f the I e pie \ ith 

the code. In this case the law is not an abstTact one. In th r , difi ti n di r lard full 

prior study of the local customary laws. Ethiopia ' Law enactm nt t k the e nd wa . It 

adopted foreign system of justice and borrowed so many elem nt fr m We t rn I 'a l y (em 

(Abera 1998). It disregarded the indigenous law of the conqu I' d. Da id Rene ( I 6 : 19 ) 

states that: 

Ethiopia wishes to modify her structure completely even t the way f lif, f 
her people. Consequently Ethiopians do not ex pect the new code t be a w rk 
of consolidation, the methodical and clear tatement f ac tu al cu t mary 
rules, they wish it to be a program envisaging a t tal tran ~ rmati on of 
society and they demand that for the mo t part it t out ne\· rule 
appropriate for the society they wish to create." 

Hence, the code neither retains a separate system of customary law n I'tak int a ount 

Oromo laws. It has removed the treatment of major offence from any I'omo in tituti n, and 

has established institutions without recognizing nati ve law and cu tom . Art 347 ( I) of the 

Civil Code provides that, "unless otherwise expressly prov ided all rul e whether " ritten or 

customary previously in force concerning matters provided for in thi ode hall be replaced 

by this Code and are hereby repealed." 

Despite the banning of Oromo indigenous laws, initially the interventi on f f, reign stru cture 

in the system of justice was too minimal among the Wali o. either the people to k their 

cases to the attention of government courts nor the bureaucrats were able to penetrate into the 

community to deal with disputes. However, government ha progre i ely increa ed it 

intervention. Currently, the influences of bureaucratic law and change In r m legal 
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systems are quite significant. Some of the traditional pr ed ur 

and punishable. 

f jut i are lr at di ll c ) a I 

Hamer (1980: I 07) documents similar experience among the idama. c rdin t him th 

government system discourages initiative and re pon ibili ty for di put ttl cmCJ1l by th 

primary society. The autonomy of traditional instit1ltion in di pute mcdi ati n i c n id rcd a · 

a threat to security. 

Nevertheless, indigenous mechanisms have survived the e intervcnti on and till th Wa li 0 

deal with the majority of disputes from mere insult to homicide thr ugh ari u loca l m d 

of conflict resolution (this would be further elaborated in the forthc ming scc ti n ). Il ence, 

two judicial systems exist in the area: the local mechani m and the g vcrnmcnt court. 

I now proceed to the discussion of government court for I believe it would pr vidc clca r 

insight into the status of government court vis-it-vis the loca l mechani m . It al 0 revea ls the 

tactical move people make from one mode of conflict re olution to the other, together with 

the opportunities each offers, and how the Wali so use bureaucratic law as a mea n of 

enforcing their own value and culture. 

4.4 State Judiciary Powers 

My data on government judiciary system shows that an increasing number of the Oromo in 

the area are looking to government courts for legal redre . The poli ce station recei e a 

number of applications on criminal offenses of various types. However, paradox ica lly mo t 

of the plaintiffs withdraw their charges fornlally whenever po ible bef, rc the p li ce prove 

the alIegation through witness. They also intenti onally avo id te ti fy ing the trulh f 
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their claims if the withdrawal is not allowed H r . ence, out th u and r Pil i nl 

few cases are taken to the court having juri diction with c mpi 1 r rd a pr limina 

inquiry. Table 2 below presents some examples. 

Table- 2 Criminal Cases Reported to the Woreda Pol icc 

Police 

omparcd to a c Takcn t Woreda un b thc 

Year 1996-7 1997-8 1998-9 1999-00 2000-01 

Total appli cati ons * * 1312 1729 1635 

Testified and taken to the court 382 335 399 353 356 

Withdrawn * * 913 1376 1279 

* No 1I1 formatIOn 

Source: Dandi Woreda Police Station 

Once a criminal case is brought to the attention of government c urt hav ing juri di lion, 

neither the case is dismissed on the ground that the ca e i min r n r the di putant are 

encouraged to resort to their traditional mechani ms. Ba ed on the in ve tigalin' p lice 

officer's report, the public prosecutor frames the charge and accu e the u pecl in i lalion 

of the Ethiopian penal code articles. 

Nevertheless, still a considerable number of cases are discharged early in the wareda CO Ult 

proceedings using the loophole provided by Art. 122 of the riminal Procedure de. It 

reads 'with the permission of the court the public prosecutor may befo re judgment al any 

stage of the proceedings withdraw any charge other than a charge under Art. 522 (homicide 

in the first degree) or Art. 637 (aggravated robbery) . Document in the .\laredo court how 

that disputants demanded the withdrawal of the charges fo r they settled their di pule ca e 

through reconciliation. The following table presents a few example 
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Table -3 Withdrawn Criminal Cases Compared to Cases that were 0 cid db th emmcnt un 
Year 1996-7 1997-8 1998-9 1999-00 2000-01 

Number of Closed Files (sampl e) 30 30 30 30 30 
Cou rt decision 9 20 19 18 16 
Reconciliation 19 7 II I I 14 
Withdrawn for other reasons 2 3 0 I 0 
Source. Dand! Woreda Court -

The withdrawal of charges is more prevalent in civil ca e than in criminal nc . 1\ nme ! 

said to be an offense against the public at large if it urpa e individual inter t . In (hi 

case, it is the concern of the government that leads to criminal pr eedin ' the purp e f 

which is the punishment of the wrongdoer. Thus, the withdrawal of riminal har 'c require 

the consent of the publie prosecutor, the court and the victim of the damagc . Th law tends t 

make the distinctions between wrongs that injure the entire community and th s that injurc 

individuals. On the other hand, civil cases are sa id to be personal. It lead ivil 

proceedings, which intends to enforce some ri ghts claimed by the plaintiff a 'ai n t the 

defendant. In the latter case, the decision whether or not to withdraw the charge, i in the 

hands of the plaintiff. Consequently, from among civil ca es taken to the governmcnt court, 

the majority goes back to traditional procedures. 

Documents show that the court dismisses some civil cases according to Civil Procedure ode 

of the Empire of Ethiopia, Art. 69 (2) where neither party appear , or Art. 73 where the 

plaintiff does not appear, when the suit is called on for hearing. A plaintiff al 0 demand the 

termination of a charge according to Art. 275 ( I) and Art. 27 ( I) whi ch pelmit a 

compromise between the parties in dispute. The following table how ome example of the 

civil cases in the Dandi woreda court over the last five years. 
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Table -4 Withdrawn Civil Cases Compared to Cases Settled by the 
ern menl oun \ er the La t FI \ e a 

Year Sample of Closed Fi les Decided by the Coun Wll hd \\ n Ca e 
1996 - 7 50 27 23 
1997 - 8 50 27 23 
1998 - 9 50 29 21 

1999 - 00 50 19 31 
2000 - 01 50 13 37 

Source. Dandl Woreda Court -

Since recently, in the category of civil cases, fami ly dispute (marital di put ) ha e been 

taken to the woreda court in an unprecedented manner. However, m f th e di putants 

au tomatically terminate their charges without the knowledge of the urt. Thi i d nc under 

the pressure of elders and relatives. Other cases are referred back t yaa 'ii fir /(/ ( family 

council) by the court. Whether divorced or reconciled such dispute ca s arc handled by 

elders at local level through traditional mechanisms. On ly in ignifi ca nt num ber f ca e In 

wh ich the traditional mechanism fai l to bear fruit are reported back to th court f, r al pea l to 

the zonal court. Table 4 gives an over view of this 

Table - 5 Marital Conflicts Reported to the Woreda Court over the Last Five Years 

Total Cases Sample Withdraw on Referred to Appea led to 

Year Reported to the Cases Their own Will fa mily ouneil Higher ourt 

Court by the Court 

1996 - 7 206 50 30 19 I 

1997 - 8 269 50 34 16 0 

1998 - 9 252 50 37 13 0 

1999 - 00 255 50 30 20 0 

2000 - 01 26 1 50 32 17 I 

Source: - Dandl Woreda Court 

Currently, Dandi woreda has only one public prosecutor, two judges and thirty- fi e 

I· ~ 181288 I d I 513 4km2 area of the worec/a. The govemment judiciary po Icemen lor . peop e an , . 

I f 0 \ er the arc n I in a personnel admit that in the face of such an extreme S lOrtage 0 manp , 
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position to handle dispute cases in the area. They unequi all appr iat Ih r th t the 

un and traditional mechanisms of conflict resolution play in redu in th burd n 

maintaining social order. They agree that had it not been f, r th upp n f Ira iti nal 

mechanisms, government courts would have been highly load d and ju ti c dcla d m re 

than it now does. Presently, numerous cases have stayed for many yea r 

This is attributed to lack of manpower in the filed of judiciary y tem. Rclated I thi , Il amer 

(1972:242) argues that the Ethiopian government seem to acc pt the juxtap iti n f th tw 

systems. But it is only as a matter of convenience, for the mere fa t that it w ul d be bey nd 

the capacity of the government court to handle the volume ofca e di p ed fby traditi nal 

mechanisms. 

On the other hand, the court and the police station complain about th trad itional pr cedure ' 

and their agents. This compliant is more evident in relation to what th law t rmed as 

criminal offenses against the society at large. Police documents h w that eri us fr, n c 

including homicide are dealt with by traditional mode of di pute ettlement 

Despite the possibility of non-reported cases, the police fi gure show homicide to be among 

the major criminal offenses over the last five years (see table -5 chapter fi ve). But at IVoreda 

police level, it appears that registering cases is different fro m pro ecuting upported by 

successful investigation. In some cases, the police's efforts to ga ther infonll ation n any 

matter relating to the offense face obstacles and remain unatta inable. 

Police blame traditional means of conflict resolution for their fa ilure to prove the all gation. 

W'th th' C f tr d't ' ns and the settlement of a ca e at loca l level, neither of the 
1 e mterlerences 0 a 1 10 
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concerned parties cooperates with the police Thu . h' 
. , In t I r ga rd lh 'v 111111 nt judi 1a 

personnel consider indigenous mechanisms as illega l and anli di fi d la\ . 

By way of concluding the chapter, since the last century, the r m ha n inlr du d t 

an alien court, which has not recognized indigenous law and eu I 111 . The ' el11l11 nl ha 

authorized the court and only the court adjudicate tho offence that the la at ' ri ze a 

offences against the pUblic. 

The Ethiopian government deliberately denied the practice of r 111 law. It rath r n~ r ed 

the assimilation and imposition of the law and custom of the rulin gr up . It wa the ne, and 

the best way, to guide and govern the conduct of the people in the int nd d 0 iely. u h aim 

at the back of codification is perfectly described in the work fA il tl et al (196: ) wh 

say that codification is a powerful weapon that government have at their di p al t shape 

the course of economic, political and social development they in tend. 

Despite the imposition by the government and internal change , the Oromo judicial y tem 

has retained its basic structure for centuries. The majority of di sputes among the Wali 0 are 

still handled at local level. Informal mediators who do not have connec ti on with the modem 

governmental legal institutions deal with wrongs including homicide, whi ch i the grave t of 

crimes. In addition to local mechanisms, considerable number of the Wa li 0 al 0 re ort to 

government court for legal redress when need be. Now I proceed my di eu ion on ome of 

the local mechanisms of dealing with conflict. 
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CHAPTER FIVE 

INDIGENOUS MECHANISMS OF DISPUTE E1 TLEM E T 

This chapter discusses three indigenous mechani sms of di pu te pr 

of eastern Macha. The chapter focu ses on relatively minor ca 

price and guma rituals. It thus aims at orienting the reader 

In J am n J th 

h d n t in 

other than guma. It also shades light on some of the causes of di pute in th area . 

5.1 Ilaaf- Ilaamee (Negotiation) 

ali ' 

bl d 

hani m 

The Oromo culture encourages the disputants to ettle their ea e on th ir wn th r u dl 

negotiation. Among the Oromo this sort of negotiation is called i/a 1- i/awlI n. ueh a 

negotiation is possible between parties who have no diffi culty in c mmuni ca tin J and 

negotiating over the issue at hand, and who really want the matter ami cab ly eltl d. A efa 

(2001 ) interprets that the phrase ilaafilaamee indicates the very pr cedllre r lh negotiati n. 

flaa means 'look' or 'listen' uttered by one of the two parties to tart talking. It i a \. ay f 

calI ing for attention. The second party uses ilamee to respond to the fir t one. TIle uffix /lie 

approximately means 'please', simply qualifies the politeness of the approach. 

Although Asefa's explanation is quite good, my own ethnographic data doe not lead me to 

this conclusion. As such, there is no specific and very strict rul e to begin with and proceed by 

the negotiators. Rather, the first party may start with ilaa /ll ee or /li e, \ hile the econd 

possibly say ilaa or me na dhagahi 'please your attention'. Hence, ilaaf i/aa /ll ee refer to the 

whole negotiation process and not the strict procedure to be followed, \ hi hi , r COLII' e, f 

less important. 
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flaaf ilaamee negotiation is effective to settle cas I . I . 
es, Wl1 1 the dl pu tant \ a mI k cp c r ' l 

from others for whatsoever reason. It is also emplo d e· ye lor mIn r a h cm tri ia l 

others to intervene and for the disputants to invite other . Oi put n ind i idual 

groups whose relationships are valuable to preserve are oCt d '/ .r ' 
II en re rt t I oar doolll '. 

In the course of negotiation the disputants try all their be t to per uad ea h ther rc ~ rrin ' I 

norms and values. They threaten each other appealing to the p tential lit mc f the fai lure 

to settle the case. Finally, they seek to arrive at the deci ion a ceptable t bo th parti . nly 

such a decision can be final. 

5.2 The System of Jaarsa Araaraa 

The second local mechanism of dispute settlement among the Wa li joorso (lraClra 

system. The terms jaarsa and aaraara, literally mean elder and rec n iliati n rcspc ti Iy. 

Thus, jaarsa araaraa refers to reconciliation through elder . In thi s c ntex t, th term elder 

does not necessarily show age, but role. Any person who plays the role of med iat r at a given 

aarara proceedings is jaarsa regardless of his age. 

Jaarsummaa system is mainly characterized by the presence of a neutral third party ho 

mediates between the disputants. The role of a third party as a medi ator va rie in degr e fr 111 

case to case and the nature of the relationships of persons in the di spute. Where the di puti ng 

parties have no serious problem in negotiating through face-to-face di cu ion but are unable 

to settle their own case on their own, a mediator simply facilitates 0 that the negotiat r to 

arrive at a decision on which both parties agree. A mediator or med iator ften n u It 

disputing parties by referring to norms, values, and rules to move them to an ac eptable end . 

The jaarsa araaraas go further up to proposing solutions. 
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On the other hand, a third party plays a more act' I " 
lve ro e llnllar t \ h, t nlhr p all 

arbitrator. The role of the third party as an arbitrato I . I " r evo ve elll r fr 111 Il ailurc a a Ille r 

mediator, or required from the very outset owing to the natllr 
nn i t. 

the disputants have serious problems of communication, the third pal1y pi a a piv lal r I . 

5.2.1 The Selection of the Elders of the Moot 

Among the Waliso, the moot is an assembly of neighbor and Ic t d per 

determine a particular case. There is neither specific number of jaarsa t h ar a a e n r 

particular group of people eligible to sit in ajaarsu!1unaa proceeding. Ider betw en th ree t 

six are elected for a single case. 

The criterion for selection is not age or kinship based. One i counted am n 1 th S f th 

moot by virtue of his good reputation, his extensive and good knowledge f th aodo and 

seera (custom and law) of the Oromo. Individual talent and ex peri nce in dealing with 

conflict, altruism and willingness to give his time to reconcile the parti e in di pule are al 0 

important factors for selection. Of course, it is not uncommon that tho e indi vidual \ h are 

believed to have proven ability to handle disputes are frequently ca lled on to hear a e . 

In addi tion, where possible the Waliso, choose gulas, especially for more seriou matter . 

Gulas as legislators, in the currently functioning Gada System, are beli eved to ha e the 

knowledge of the Oromo law and are responsible to restore peace and harmon in the 

community. It is also believed that Waaqa (the creator) respond to the prayer and cur e f 

gulas. However, women are not elected as mediators, except in a pecial a e, \. hi ch 

discussed at the end of this topic. This seems persistent to the pa t trad ition f ada urt 

system (discussed in chapter four, under 4.2). 
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Regarding the procedure for choosing elders, [ have come t th 

divided into four. First, both parties may commonly ch 
Ider \ h m th thin ar 

neutral and would handle their case efficiently and impartiall y. Th ali all the elder 

as jaarsa waltajjii 'neutral elders.' Second, each of the partie may n minat Ider r m th ir 

own side and comment on the nominee of the oppo ite ide. In thi pr c dure, t th 'r LIp 

to be set is the one in which both parties put their tru t. 

Third, both parties may independently choose their ownjaarsa whom th y thin k w uld fa 

them. These elders are called jaarsa bitaafmirgaa, meaning 'the eld r r the left and the 

right. ' This mostly occurs where there is no chance of communica ti on between the quarreli n I 

parties for any contact between the two exacerbates the conflict. It als happens wh ' n the 

offender who admits his offense takes the initiative to tart neg tiation. Th 

elders and requests for settlement of the matter through elder. The ther way r lind , 

common among the Waliso is that the loser side takes the initi ative ~ r thc ncg ti ati n. A 

person may forward his claims through elders before resorting to other m d f dea lin with 

dispute, such as qaalluu court or government court. The condition in which the victim id 

takes initiative to negotiate is more prevalent in marital con fl ict . Women ften rep rl the 

wrongful acts and misbehavior of their husbands to elders and del11 and to orga ni ze 

proceedings for them. 

Fourthly, a third party who is directly or indirectly concerned with a parti cular di pute ma 

also select elders and take the initiative for the reconciliation proce s. Thi i more cOl11m n 

ciati n in dispute arising between members of voluntary association. Though vo luntary a 

(iddir) members must be at peace with each other, they often fa ll hort of the idea l and 111 

. d b A dl'spute ari ing bet'.· een iddir 111 mb r I mto conflict with their fellow id ir mem ers. 
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immediately recognized as the concern of the a oeiati n. 
n th di pu t ' i r p ned the 

necessity of healing the ruptured relations is be d . yon que tl n. But h \ add rc d 

is in the hands of the association. Either the case is brought be ~ r 
r tr aled y 

a few representatives who act on behalf of the a 0 iati n. Thi 
tru 

associations, too. Women settle dispute between their fell w iddir m mbcr . II \J C cr i 

their efforts fail, they refer the case to male mediator . 

In principle, all the elders playa similar role, but in pra ti ce, ba cd n th ir pa t CX I 

and their individual differences, they contribute differently. Il owever, the ut m 

proceeding is believed to be the result of the joint effort of the mediat r . 

5.2.2 Dispute Processing 

nen cs, 

Jaarsummaa proceedings among the Waliso are held in open air under a tree at a on cni cnt 

place (see picture-7). Elders usually begin their deliberation with a prayer in which th ya k 

the creator (Waaqa) to be part of the proceeding. Ln their prayer, they al a k the crea t r ~ r 

peace, rain, prosperity, health, crop, children and cattle. They al 0 cur e orcery, di ea e, 

hunger, war and theft. They believe that the ultimate reconciliator is the crea tor wh e 

interests are possibly channeled through the words of elder . They often u e the ayll1g 

'dhugaan ilmoo waaqa ti ' 'truth is the son of the creator' . They al 0 be lieve that ho\ ever 

trustworthy and knowledgeable, a person is, dhuga (tmth) may be bent in hi hand fo r no 

one is masterful of it, except the creator. 

Once the deliberation is started, elders demand the di putant to be hone t 111 pr idin g 

infomlation and to be reasonable in claiming and counter claiming. Ider ha ertain 
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formalities of hearing cases. Disputants are su d ' b ppose to e pr and I 

by no means the litigants are restricted to the . 
IS ue at lak the uld Ii e irr'l ' va nt 

information, narrate a long history of the dispute and pr be l'llt h t ir f, nller r lati n hip . 

They are therefore tolerated. 

Whether or not the elders listen to the opinion, information and laim f ea h part in the 

presence of the opponent is determined by the situation. Wh rever th 

possibly provocative of further heated argument, the mediator mpl y a fh arin l 

the claim of each in the absence of the opponent (cf. Lewis, 19 4b: ). mill nl y, in thi 

strategy the Waliso elders send either of the parities or both, a c nditi n di tate, I11 C 

distance away from the forum. They command the di putant by ayin ' '/II ' 1/1/ irroo 

guddadhaa ' or 'mee gurra nuu kennaa !' This literally mean ' please, ' row lip ff us' and 

'please give us your ears' respectively. But in this context, it i to mea n 'pica c go me 

distance away from us' or 'give us chance to obtain confidential informati n and di Cll si n.' 

The claims of each party are reported to the opponent by the elder in lIch a way that they 

cool down the temper. They report, without of course, distorting the main c ntent f the 

argument, but regardless of the manner of presentation, which wou ld offend the opp nenl. 

Oromo proverb 'jaarsi sobee nama araarsa' which means 'elders lie to reconcile' ex pre e 

this system. 

Through the flow of information, elders learn the real demand of di putant and di putan 

also learn the actual expectations of each other vis-ii-vis their own. The elder gather full 

information from the disputants themselves. It is uncommon that they 10 k for \ itlle e to 

testify the issue under litigation, except in few cases. Ba ed on the infOl1mti n fr m th 

litigants and rarely from witnesses, elders propose decision or ncourage the di putan In 

74 



dispute to make joint decision. However, in both ca e the nly d 

would be final. The mediators would not dictate the di putant 

n t \V hi h lh a J rc ' 

pt th ir re mm ' ndcd 

decision. But they try their best to avert the feeling of the nl nd r a a I r an ur 'e 

them to accept the decision. 

On the other hand, time constraints also have little or no role in intluen in lhe Lit me. 

matter how long it may take, so long as there is a hope that the d lib rati n" L1l d b 

successful, discussions continue for many sessions . Lewis (19 4b: 96) c nfirm thi . In thi s 

regard, Kalemework (2000:55) in his study of the Ab'ala Afar with imilar ultu rc, 

summarizes that the modem legal principle 'justice delayed i ju ti ce dcnied' d e n t h II 

true. However, my data leads me to a different conclusion. The Wali 0 Ii k at joo r S1I1I 111100 

system and other traditional systems against the delay of ju ti ce. They unequi ally rep rt 

thatjaarsummaa system is one of the time efficient mechani ms. They ften c mpare it with 

the woreda court of the government where cases remain unsett led for yea r . 

Wherever the proceedings are successful in settling a dispute, reconciliation i ymb Ii all y 

marked, i.e., they shake hands with each other and kiss one another ( ee pi cture-6) . In 

principle, mediators render services for free, but in practice they are mo tl y erved I ca I 

drinks, especially araqee (liquor). 

The Waliso enforce araara decisions through public opinion and 0 trac i 111 . Lack of re pect 

for the aarara decision is believed to be lack of respect for the cOl11muni ty' va lue and culture 

and eventually lack of respect for the creator, as truth is sa id to be the n f the rea t r. 

I 0 fail t bea r fruit. uch a 
Despite these values and beliefs, the jaarsul1'Il/'Ia system maya 
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dispute case is taken to either qaalluu or to woreda court. 

through avoidance, which they call wallin ooduu. 

5.3 The Qaalluu Court 

m tim , it i imp l han I 

Every qaalluu center in eastern Macha is the center for litigati n and c nni t rc lut i n. It 

is not uncommon to see a large number of people gathered at qaal/ull ritual ha c 

their cases heard. Regardless of differences in their prominence and iz f ~ II vcr , all 

qaalluus have their own courts that render the services of s ttling di sput and maintainin ' 

social orders. Such a court is believed to be held at a acred place up r i cd by the spirit 

possessed by the qaalluu. As Lewis (1984b: 96) puts it, the CUlt run by th qoo//IIII and 

sanctified by the spirit. This is well confirmed by Morton (1975: 7). imilar t JOO/'SIIIIIII/ J(I 

system, the qaalluu court proceedings are held in open fi eld under a tree at qo iI/IIU ritu al 

center. But major qaalluus have also halls constructed for thi purpo e. The maj r 7 1G1/1I1i 

have permanent judges of their courts known as jam'sa yaboo or j IGrsa I okkuu ( ee pi cture-

8) .Yaboo refers to the qaalluu court (see also Lewis, 1984b: 97) 

5.3.1 The Selection and the Role of Jaarsa Yahoo 

Personal relations with the qaalluu, one's good reputation, wi dom, hone ty, thoughtfulne , 

and willingness to serve at qaalluu court come into play in choo ing the yaboo elder . In 

addition, as Morton (1975 : 78) states, a person serves as a judge in thi court if and onl y if 

th "t l 'd t th I t' on moral ground There is no limit to the number of elder e spm va 1 a es e se ec lOn . 

who see the case and make a decision. 
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A qaalluu acts personally as a yaboo elder either with other 

people around assist the qaalluu. He often invites them to 

a ular j ud 'c Ih 

i e their plnl n and 111 k 

judgment. The final verdict is pronounced by the II TI' fin al qaa . Uti. 11 rdi tin t n ari l 

the decision of the qaalluu or his yaboo elders Rathe't Id b . r, 1 cou e pr p ub tan tialcd 

by one of the attendants of the qaalluu court. The court i an a embl y thc 

qaalluu who have full right to comment on any case that appear b ~ rc the uri . It i 

believed that what matters is not who speaks, but the supervi ion f the pirit fr 111 ab c. 

Morton (1975:78) reports similar procedure of qaalluu court among the !\da'a 

which are sufficiently complex, and those, that involve many per on arc 111 t1 y rc~ rrcd 1 

yaboo elders for thorough investigation, no matter how long it take th m t di m thc truth . 

5.3.2 Types and Context of the Cases of Qaalluu Court 

The Waliso take case, which from their very nature involve piritual b IIlg , ~ r instancc, 

cursing to qaalluu. Curses are pronounced in the name of the pirit (ayyaal/a) . It r luti ns 

are also possible only by the spirit. Of course, people employ avo idance to t manag uch 

a dispute. Secondly, cases are appealed to qaalluu if the injured partie are unable t tc ti fy 

the truth of the case before the woreda court, or ifthejaarsunllnaa system bear n fruit. The 

qaalluu never dismisses a case on the ground that the evidence is not conclu ive en ugh. The 

defendant possibly proves his innocence through oath in the absence of any witne . TIle 

failure or refusal to take oath to prove one's own innocence is an indi cation that the per on i 

guilty. 

Thirdly, a plaintiff who knows that his opponent believes in the sp irit and \ ould n t b pa 

it, takes his case to a qaalluu. In doing so, the person can make u e of the g Id n pp rlunit 

I d'v'dual often make trategi m to secure an effective and efficient outcome. nIl 
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from other options to the qaalluu court based on th f I 
e contex t t 1 r lati n hi p n th 

defendant and the qaalluu in person and his spirit Con e tl 
. quen y, e en pi inti d n I 

trust the qaalluu and his spirit appreciate the qaa/luu Court a an altemati 
dea l in ) 

with cases. 

Fourthly, the other way round, regardless of whether or not the offend r i \l il lin ' I re p nd 

to the yaboo elders orl and qaalluu, a plainti ff faith ful to the qaal/uLi and hi piril \. uld n t 

by pass this court. Such a believer in the spirit goes to the qaallu/./ with tw pli n : either I 

get hi s case resolved or to be permitted to try any other altelllati ve, includin the in kin ' f 

the spirit. Fifthly, people appeal to qaa/luu fo r the mere fac t that it is ea i1 y a c ibl and 

economical. The court is a ready-made one. They pay no fee or pay nly mall li m of m n 'y 

that is not more than ten Ethiopian birr. 

In this regard, Gulliver's (1979:24) repudiation of the view of the trict correlati n bctwccn a 

particular mode of conflict resolution and the nature of i lie in di pute i rele ant t thc 

Waliso case. What matters is the context rather than the type of ca e. The relati 11 hi p 

between dispute and its resolution is determined by the context. 

5.3.3 Methods of Handling Cases 

Once a dispute case is in the hands of the qaalluu, it is not common that the effort fail t 

bear fruit. An applicant orally presents his case to the qaalluu . The latter im mediately er e 

summon (qalaaxee) on the accused through one of the attendants of the court. A per n \ h 

. . d tter who the mes enger i . An c ntempt ~ r 
IS served summon IS supposed to respon , no rna 

h a contempt for the spiri t in the name of which the per n i suc a summon equals to 

summoned. 
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The qaalluu proceeding has no filing system' th ' . . , ra er It I the partl in di put m tl , th 

plaintiff that reminds the qaalluu or his judges that he/she ha a a 

standard way of forwarding such a request is to get d ' I up an ay ~a ala ao ' 0 ICiO koo. " 

Thanks my lord! As the case is caned on for hearl'ng a c d , oncerne p r n 

kisses the earth in front of the qaalluu at some distance (about fi ve m 

respect to the spirit of the qaalluu and the qaalluu himsel f. 

Claims and counter claims are heard under required formality, each talkin ' wh n ail w d r 

asked to. In practice, of course, contenders often break this rule and interrupt ea h ther, but 

elders are tolerant of it. In the meantime, disputants are uppo cd t h w re pc t ~ r the 

elders, speak only politely, be tolerant, and above all tell the truth . It is belie d that the 

ayyaana easily identifies the truth and falsity of the information, and the w rthine and 

unworthiness of the claims. The reliability of the infornlation stem fr m the b lief in all 

knowing spirit. 

In addition, disputants have a chance to testify their cases through witne s. nly \. ith the 

assumption that there would be no valuable information left behind that the judge gi e 

verdict. Otherwise, additional summon is served on the people who are directl y or indir ctl y 

thought to have roles in the matter at hand. The following is an example of uch ca e I 

observed at Ancabbi qaalluu center and later on interviewed the plainti ff. 

Case 1 

M· . h' I t twentl'es married Caaltuu by elopement. oon he ent elder in Irgoo, m IS a e, . . . . . h ' 
request of her parents to accept the marriage. They II1ltJa\ly refused, but thl o.ug tl~l e 
and after continuous request, they agreed to accept the marnage. Payment In lud lng 
bride wealth and compensation for his in-laws were agreed upon and made. 

h
. cted has happened through time. The girl ha 

However somet mg an expe 
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to her parents taking with her as much eq . . 
. U1pment, pecJa II I the , he u Id 

ca.rry. !"fugoo could not. take his case to the woreda court ~ r h ~ ar d the I lh ' un 
mIght Interpret the marnage as abduction and the gl'rlt m' ht r I I . f ' d 

d · . I la te II II un er 
present con ItIon. He knows that abduco'on'S 'd b . . . I al t a n u rim 111 the 
government court. He could not also ask his I'n law t h h' . r d r h 

- 0 a e I \ III retu me I' r t e 
matter has not been concluded yet. 

On the oth~r .hand, he knows that the girl and her parent ar faithful t th a ')'0 111 

Araarsaa SIbIluu that they would never by pass it. on equ ntl th u dl he d e n I 

trust the qaalluu and his spirit, the qaalluu court at Ancabbi i ~;' nly and the be t 
alternative where Mirgoo better appeal his case. 

On October 6,2001 Mirgoo and his-in-Iaws (Caaltuu ' fath r and bro ther) attcnd d 
the court. The qaalluu asked both parties to present their claim turn by turn . ir ' 
reported the whole history and lastly demanded to get hi wife ba k. The fa ther r 
the girl claimed that his daughter was abducted and hidden mewhere ~ r the la t 
ten months by Mirgoo. Now she has returned home and already rep rted the ac t 
the woreda court. The term woreda court was used to threaten M irg 

Mirgoo insistently argued that he did not abduct the girl , but hc el ped with him on 
her consent. Having heard the claims of both side , the qaalluu dec id d ~ r furth er 
investigation. He served summon to Caaltuu as the accu d and thrce ther pc pic 
who accompanied Mirgoo on the day that the girl was tak n t hi h mc t witnes 
whether it was by elopement or abduction. 

A plaintiff who is unable to produce evidence to attest his claim may requc t hi oPP n nl t 

swear (kakaa) in the name of the spirit. This is an effec ti ve and rea Iy-made altcrnati v 

people often resort to. The following is an example of this kind that J ob erved at An abb i. 

Case - 2 

The owner Yaadashi whose former husband was a fri end of the accu ed, accu ed a 
man in his late thirti~s named Daaka of arson of a shelled grain in afield . he named 
him ~s defendant on m~re suspicion that stemmed from their past gmdge . 

O 0 t b 6 200 1 the summoned reported to the qaalluu cour. t. A their a e >; a 
nco er, , . . , Th II k d th 
11 d I" h . Daaka denI'ed that he committed thl S1l1 . . e qaa uu a e e ca e on lor earmg, . 

women whether she could produce evidence or not. She dl sclo ed. that he c uld n t, 
and she demanded the person to prove his innocence by weanng In the name of 

1 "t Both the qaalluu and the accused agreed . 111e qaalluu maraam-goo am spm. . . 
instructed the man to swear. The following is the full tex t. 

Q_ qaalluu, Y - Yaadashi D - Daaka 

Q. Requested Yaadashi to repeat her accusation in hort. 
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Y. (Addressing Daaka) you burned my grain. 
Q. Instructed Daaka to deny 
D. I did not bum your grain. 
Q. (Addressing Yaadashi) would you like h' t . 1m 0 wear r n f hi /uk os 

(repres.entatIves) to swear for you in the name of the pirit. 
Y. I prefer hIm to swear. 

Q. (Addressing Daaka) repeat what I say after me, miidhaall k ali i hill IIbn ' 
yoon gubee dho~e ~ubbuu koo maaram-goolam haa dallU whi h mea n , I did 
not bum your gram, If I burnt and denied it, may maaram-g lam tak m Ii fc'} 
D. Repeated that whole sentence after the qaalluu. . 

Q. Instructed Daaka to request Yaadashi to withdraw her accu ati n. 
D. I swore, so would you please withdraw your accu ation? 
Q. Instructed Yaadashi to respond positively. 
Y. I withdraw it. 
Q. May maaram - goolam search for the guma of your grain ! 

Murmuring ofthe attendants in the sense of supporting foil w d th qaa/hll l ' la t 
statement. The verdict whether or not Daaka swore fal ely wa thcrcafter in the 
hands of the spirit by the name of which Dakaa swor . 

With the refusal of responses by the accused, the plaintiff may simply appea l t the I irit to 

intervene. According to the chief qaalluu I interviewed, people u uall y re p nd the 

summons. But I have witnessed cases in which the plainti ffs appea led t the pirit n the 

ground that the defendants refused to report. For the time being, cur e prevent the cur r 

from using any other means to enforce his interests. Yet the di pute is not ettl ed but change 

its nature . Such a case often reappears on the forum of the qaalluu court a relati vely more 

complex issues, with the unsolved initial dispute and its resultant, the cur e. 

5.3.4 Enforcing Mechanisms 

The decisions of the qaalluu court are believed to be enfo rced by the spirit. ontempt ~ r the 

court's decisions offends the spirit that is powerful to harm the offender, hi fami l , hi ca ttle, 

his crop and his descendants up to seven generations. The fear of pirit that tem fr m the 

ideology of punishment by the spirit, of course, makes individuals to confe them el 

. . ' I I . the enfo rcing mechani m culpnts. These mystIcal sanctIOns apparent Y exp all1 
f the q al/llu 
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court. However, in its practical sense I argue th t b'd . 
, a eSI e rell 1 u fa t r , th r a r u ILU 

economic and political factors that come into pIa fi h fr . y or t ee Ie II en f lh la /111 11 lin . 

The qaalluu system is highly value oriented The eld / d h . ers or an I e qaa /lllll app al I value, 

traditions and Oromo indigenous laws. The agents ass i t the pal1ie in di pute I arri e at 

joint decision and to share the pain of losing. They u ually mediate and rar I adj udi ate. If 

adjudicate they still appeal to Oromo seera (law) made by gulas every i hI ar . in the 

j aarsummaa system, the qaalluu court equally focu es on the relati n hip 

disputants as it does on the dispute itself. Restoring of peace and harm ny rath r than 

punishing the offender is the objective of the court. In addition, us r f thi c urt fccl that 

the qaalluu court is native and its verdict is more of educa tional as pp cd t ' ernm ' nt 

court, which they think is foreign to their culture and takes puniti ve acti ns. 

Moreover, the chief qaalluus of eastern Macha were and still are wealthy pe pie \J ho ould 

easily mobilize their resources to extend their influences. They could win the lIpP 11 f the 

poor peasants in the area owing to their wealth. They help the needy. on equently, p pi e 

want to please the qaalluu whom they consider as their patron. One way of doing th i i t 

take their cases to the qaalluu court and to abide by his decisions. The qaallull court i al 0 

effective in both time wise and economically. Cases are settled relati vely with in a hort 

period of time. They know that justice is delayed at the fo rnl a I court. In thi rega rd , m data 

confilms Lewis (1990: 53-57) who describes the role of qaalluLi in confli ct re olu ti n and 

the mechanisms of extending their influences among the eastern Macha. 

To conclude, this chapter has attempted to describe and di cu three different p a ful 

modes of handling disputes among the Waliso. These mechani m are ateg ri d in \ hat 
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anthropologists tenned as negotiation med' ti d . . , la on an arbitration . kind the 

modes is also observed. At the lowest level ' ./ .r'/ 
IS I aG;-1 aam . LIl the middle i j 01'.\' /1111111 (J 

system and at the highest level is the qaalluu Court. 

Ilaaf ilaame of the Waliso seems to fit into what anthropologl' t all n g tiati n. 'f m il 

very nature, in ilaaf ilaame, negotiators tolerate the pain of l o in . The final d ci i n lh 

seek for is, therefore, what Gulliver (1979:5) states as "joint dec i ion" r v hal eh lI enber' 

(1996:154) calls "a mutually satisfactory agreement." In this re ard , I a' r efa 

(200 1: 9) that the Waliso practice what Singer termed as "wi n- wi n" neg tiati n. Win-win 

negotiation is the kind of negotiation in which the pain of 100 ing is fairl y di lri buled am n' 

the disputants. 

On the other hand, the jarsummaa system that is characterized by the pres IlC f a third 

party mediator seems to fall under mediation. Nevertheless, among the Wa li 0, m diati oll 

and negotiation are not exclusive to one another. The role of med iator in jaarsLlIII III CICI sy tem 

varies across the contexts. In some cases mediators are mere fac ilitator of the negoliati Il . 

The same system however, takes the form of arbitration in which the mediator play acti ve 

role and appear as third party decision-maker. 

Similarly, it is noticeable that the qaalluu court seems to have the ro le of both med iati on and 

arbitration. The qaalluu court mediates and assists the disputants to negotiate, but \' hene er 

its efforts fail it evolves into arbitration. The Waliso, in fact, think that arbitTat r at the , 

qaalluu court are not the yaboo elders or the qaalluu in person, rather the pirit \J hich i 

believed to have supervised the proceedings. The court also penni ts an appea l to the pirit 

known as qabsiisa, which is none of the three modes. Qabsiisa is defl ecti on of a di pu te a , 
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similar to what Gulliver (1979:2) puts as "burying the di pule in th di put ." In 'cncra l, it 

is therefore not easy to make valid exclusive distinction between nc tiati n 111 di ti n and 

arbitration across these three modes of dealing with conflict al11 n the ali . Th ncx t 

two chapters are devoted to the discussion of the gwnG, which i an th J' I al 111 3n r 

conflict resolution. 
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CHAPTER SIX 

THE JURIAL RESPONSIBILITY OF HOMI ID E 

Homicide among the Macha is a serious offense and an a tJ' . I I n soc ia a t. t ma be fI II \' d 

at least two reactions: by ritual of purification and a special fI rm f mp n at i n ailed 

guma. In this chapter, the payment of blood price and the r Ie f li n a 'e in juria l 

responsibility of homicide are discussed. 

6.1 The Term Guma 

The tem1 guma loosely used for different concepts, Taking into acc unt trictly the c nt 1 in 

which it is employed, captures a wide range of meaning (see al Tilahun cmta, 

1989:278). For the speaker of Oromo language, the term ha the mea nin f endclta, 

vengeance and revenge. Gumaan Koo hin haftu literally mean ' my gU/Ila would n trema in ,' 

Contextually, it means 'I would avenge'. Guma also refers to bl ood price or c mpensati n 

that follows homicide or serious bodily injuries. Gumaa baasan, meaning 'they paid bl d 

price', and gumaafudhatan, meaning they 'received blood price'. AI 0 , gull/a i empl yed t 

mean feud. Nuti warra guma ti, meaning 'we are in feud with them' , imilarly, it refer 1 

the ritual of purification that follows homicide. 

The telm still loosely refers to a hunk Foon guma tokko, meaning 'a hunk of meat'. It al 

denotes an ear or spike of grain or grain of crop, midhaan gull/aa tokko hill qabu, and ' I d 

. d " k " I galla I ' How big the pike of thi not have even a gram'. Gumaan qama II anaa amman ' 

wheat is!' When someone says, dubbiin kee guma hin qabu. The tenTI ha the m aning fa 
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substance, which means 'there is no substance ' h 
In W at you a 1//11 unh r, ha th ' 

meaning of pupil. Guma ija isaatu bade, 'he lost the pupil of hi y '. II ut 

this thesis, I strictly employ the term guma as blood p . . nce or comp n atl n. I al mpl it 

as a mechanism of conflict resolution that the Oromo have pra ti ed and till pra ti in . t 

handle dispute cases that involve homicide orl and serious bodily injuri . 

The semantic analysis of the term guma shows that the term i deri ed fr m an r m 

gumaa 'uu, which means to unite or to cooperate. Guma a a hunk f mea t I' fer h 

which is naturally inseparable and tied together. The touch of any of it pa rt in'ital th ' 

whole. Here the term is associated with compactness or onene . Appea lin ) t th a lual 

practices that follow, homieide could further substantiate thi meaning f the term ' 1.//11 I . ny 

homicide, in principle, calls for payment of guma (blood price) and vengean . B th r 'quirc 

cooperation among the respective lineage members. Individual are paft of the bi .ler b dy 

who could play their roles within the context of the cooperating unit. They are aid t be f 

one flesh, the hurt of any member amounts to the hurt of the lineage. nce aga ll1 the term , 

therefore, refers to the act of cooperation among a given lineage member . 

In addition, the meaning of the words with similar sounds such as gum ii, meaning 'club ' r 

' assembly', gurmaa 'uu meaning ' to be organized' and gumaachuu, meaning ' t organize a 

gift indicate that the term guma has as its root gumaa 'uu (to cooperate). 

The Waliso do not have clear explanation of the Origin of gUl/la practice, but the alle t that 

. .. ' I S' 'Iar practices are of cour e, quite 111111 n It has been in function since tIme Immemona. Iml , 

.' H th e is no ground to argue tha t the pra ti e i 
and widespread in African SOCIeties. owever, er 

., . th Oromo still is in function within the c nte t f ada 
a lorelgn element. Guma, among e , 
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institution that is at its highest peak of co I . 
mp eXlty compared t the a 

African societies. Hence, it is safe to sug t th ges at guma 

mechanisms of dispute handling devices evolved b th 0 
Y e rom und r ala I m. 

6.2 The Immediate Consequences of Killing 

Like other Macha groups (Bartels, 1983), and African soc ieti uch a the u r ~ an -

Pritichard, 1940), the Aba'la Afar (Kelemework 2000) th G , , e urage ha k 19 , I and 

the Arusha (Gulliver, 1963) a murder among the Oromo concern n t nl y the ma n \J h ha 

committed it but it involves at least three different parties: the layer thc layer' a nat and 

the victim's agnates. 

6.2.1 The Slayer 

A person who slays another person has to abscond himself under the a um pti n that h In 

imminent danger from the retaliation of the slain's relati ves. The injured party i supp d t 

embark on vengeance. Hence, in seeking protection from the vengea nce he ha inculTed, th 

killer takes refuge with his relatives far from the victim's relati ves where the latter coul d n 

get at him. The whole family members of the slayer also run away. 

During this time of seclusion, the slayer's premise is abandoned. The Wa li 0 call uch an 

effect as qe'een isaa gofo/aa'e. The statement has a connotation that is negati ely I aded. It 

implies the condition in which somebody's premise is totally abandoned, and \ eed gr \ 

home remains closed farmlands around stay uncultivated. This is the fir t de a tating effect , 

the slayer may suffer in the context of Macha's culture that att ribu te great va lue t PI' 1111 e 

(qe'e). To the contrary, it psychologicaIly recompenses the bereaved relati e . It i a ~ n11 0 
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satisfaction for the pain caused by the sl fi ' 
ayer, or It mean that th la r I hi pr mi ' 

they lose the slain. 

Theoretically, the Waliso believe that the sla t . yer says 111 refuge only until th n , 

settlement are finally concluded However the d . f . ,uratlOn 0 the e lu i n 

months to life long exile. Many factors seem t t 'b o con n ute to the ffe t. It uld 

relatively longer time under the fear of govemme t . t . . n 111 erventlon, I.e., the th rea t detcnti n 

and fear of vengeance even after reconciliation . Geographica l pr ximity and . ial 

interaction between the two groups under which conflict could ea ily rcv ive and. ~ h n th 

killing is an intentional also elongates the seclusion time. 

6.2.2 The Lineage 

Among the Waliso, lineage is responsible for the deliberati ons and j llrial PI' 

concerning homicide. The role of lineage in homicide case i expre sed thrOll 'h th 

'guma lammitu basa,' which literally means guma is the concern of lineage. In thi 

the saying has double meanings. First, it indicates that killer's lineage i corporately liab l ~ r 

the act of killing and responsible to compensate. In other word , they are re pon ible t pay 

blood price to the lineage of the slain and to take initiati ve of ri tllal of pllrificati n. The 

payment of guma is at the center of jurial responsibili ty of homi cide. It in tend to appea e the 

feelings of the injured through compensation. It helps to achieve a rapprochement bet\! een 

the parties at feud and avoid the sense of vendetta that would in tum lead to another cndetla . 

Fear of retaliation is, therefore, one of the principal motives for payment of gUll/G. 

Secondly, it has the meaning that vengeance is the most binding obli gation of agnate th 

I . b th lookout to avenge, fo r it i humil iating t ne Ie t s am person. They may e on e 
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such an offense against their member. Theoretically, the Wali 
that it n t 

necessary to take revenge on the person of the k'll h' If 
I er lin e . rath r 

been executed upon anyone of his kinsmen. Especially, n th male lin 

related to the slayer up to the seventh generation are said to be p t nti al tar 

ul ha c 

ar 

of the killer the Waliso consider his lineage or/ and hi clan as layer. The rt n all the 

killer by his clan or/and lineage name They say I::or l'n tance Lf I .. . , [' ,/V,oarIlLlIl oj) " s ' m a 11111 1 

'Maruu killed ' while Maruu is the name of the clan named after it ~ und r. 

Despite this belief, practically, there is no non-culpable homicide am ng th Wali . h r i 

neither institutionalized feud nor practice in which a vengeance killin ha been made and th 

matter is considered settled and terminates further retaliation. They n v r encoura 1 clf-h ' lp 

and force mobilization to avenge homicide. Meanwhile, my Wali in~ rmant all t that 

they have never experienced such a killing for vengeance. In tead a vengcrs flen reta I ia lC by 

molesting huts, destroying premises, setting fire to house and grain in th fi eld lau Ihtcrin l 

cattle, etc. of the assailant. 

Idris (1990:29) states that the traditional Ethiopian penal philo ophy before th ad pti n f 

the 1930 penal code provides the choice between the condemnation of the murderr t dea th 

and the acceptance of blood price to the victim's relatives. However, 1 totally di agree" ith 

Ibrahim, because the Oromo culture and indigenous law have never provided uch opti n . 

Instead, the voice of forgiveness is supported by the culture and embedded in the ery r m 

law. In the mean time, the issue of murder has never been and till i not the ncem f 

. h b'tu II of a iolent nature, it i rather individual slayer among the Oromo. If the slayer IS a I a y 

his lineage that would not consider his life worth redeeming. They could den him Ian 

. h' . I ding capital puni hment r l i~ I ng xile. 
protection and take any measure agamst 1m mc u 
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Hence, if Ibrahim's article talks about Ethiopia including 

misrepresented. 

r m th I It r r t II 

6.3 Scale of Compensation 

Blood price payment among the Oromo varies across time and pa in b th il nalu r and 

amount. Until recently, the Waliso have paid redemption for the I f life in aul . Out 

there is no agreement among my informants regarding the num b r f an ima l . 111 a 

hundred, others say fifty and still others reduce it to ten h ad r attic. pi te (hi 

disagreement, some of the current practices indicate that the numbcr i hundr d. Ardin' I 

Taddesse (2000:52), in principle, the Guji Oromo still compen ate h mi ide ith ab lI1 

hundred cattle. 

However, among the Macha in general and the Wali so in particular, bl d I ri c in cutt le hu 

been changed into cash sometime in the first half of the nineteenth century. t an initial 

period of this change, the amount of blood price was hundred dhagara. Dha lara i a i I r 

coin at one time the most popular and valuable monetary uni t in Ethi opia pr bab ly aria 

Theresa dollar (Tilahun, 1989: 138) 

f The diminishing number of animals, contact with other people and the introducti n 

currency as standard for monetary transactions were some of the factor that indu ed the 

change. Currently, guma does not vary across social strata, age, ex and bl d tie . The 

. h l·ti· J'fi whoe er 1 the lain . Wali so reject such a differentiation based on the vIew t at a I e IS a I e 

But guma is differentiated based on whether the homicide is cold-bl ooded murder r an 

accidental one. 
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The Waliso consider the circumstances under which killing curred I at 1 m h ml ide 

as an intentional or accidental. A killing is intent' I h " lona omlCld \ h n th d mmit <n 

offense with a view to producing it. In other words, homicide i aid t b int nli nal \ h n a 

man has cold-bloodedly planned in advance to kill his Opponent ba d 

Currently such a killing is compensated with ten thousand Ethiopian Birr. 

ill 'elin' , 

On the other hand, an unintentional homicide implies a killing c mmilted \' ith ul inl nl I 

produce it. It is also not premeditated when a person commit the killin in the nt ' t 

self-defense of any kind or committed on a sudden impulse, Thi i c mpen at d in r du ed 

scale that ranges form five thousand to seven thousand Ethiopian Birr. The am unt i t3k n 

as a greater deterrent among the Waliso, Hence, the moti ve for the a t under! in' h mi id ' 

deserves entire consideration in deliberation and judgment. The jurial di tin Ii n Cl\ ' 11 

kinds of homicide is more profoundly expressed in the amount of bl oel price, 

In spite of the considerable changes that the amount of compen ation ha undcr, nc thc 

Waliso sti ll have a formally set law of compensation payment that corre ponel to the off, n , 

They are, in fact, able to produce substantial explanations fo r the scale of compen at i n and 

fine they have formulated, For instance, the punishment and re titution for bod il y injurie 

depend, firstly, on the seriousness of the injury sustained, If di abling i en u and 

permanent, it leads to more fine and compensation than when it is a temporary ne, In the 

past, whenever the injuries were serious, the Oromo have handled the ca e under pr vi iona! 

d " , h ' h h f'i': d h b en ll'able to heal the wound by nur ing the injured, The eClSlon III w lC teo len er as e 

, ' b ed on the resul t of the nur ing, II \ 
final decision regarding compensatIOn was gIven as 

r, 

dad n " . t ng the Waliso as deci ion are pa currently, such a practIce IS non-exlsten amo . , 

the initial degree of damage. 
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Secondly, the fine and compensation vary across the part f th 
d that i h< nned. I-

instance, depriving or disabling a man's left hand is more eri u than ri ,ht hand. 'I h mll;r, 

according to them, procreates a child. The idea is that an Id ma n ~ r that matt r an n ' 

who is physically disabled, can use his left hand to support hi mal r an t end t the ri ,ht 

place to beget a child. This is relevant to the physical position of mal / fil11a le e ual partn rs 

at a time of intercourse. As male lies on the right hand side, it i hi left hand that i r 

the job of supporting. Hence, left hand is associated with pr crea ti n and 

generation that deserves great value in Oromo culture. Similarly, they i C I11 U h 111 r alu ' 

to molar teeth than incisor for the former is grinder and ha mu h t d Ii fi ' 

than the former. Tedecha (1988: 185-196) and Dinsa (1975:9 1-97) al pre nt that th ' 

Oromo establish a legal system to punish the wrongdoer in acc rdan with the w i 1\1( r th . 

offense. 

The present scale of compensation, among the Wali so, has been in operation ~ r the la t eight 

years under the reign of the present Gada set (Gada Horata). The ada ffi ial ha 

documented the law in a written form, yet unsystematic. Th law i very elab rat and 

detailed. It has touched every issue of social life, but for my purpose, I pre ent bel ~ , in table 

6, some of these laws that concern major offenses involving compen ation. 
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Table 6 Scales of Compensation and Fi n (. E h· . e In t loplan Birr) 

No Type of Offense 
Compcn all n PUOIshment 

Wanton homicide 
10,000 2,500 

1 Murder Accidental homicide 
5,000 500 

Spearing 
5,000 1,500 

Serious Broken skull on the center or at the back 2,500 750 

2 Physical Broken skull on right or left side 500 90 

injuries Disabling right hand 2,500 ill) 

Disabling left hand 2,570 77 1 

Breaking leg (right or left) 2,500 750 

Striking eye 3,000 

Breaking molar teeth 2,500 

Breaking incisor teeth 500 

Cutting ear 1,500 

3 Damaged Arson 10"]00 5,000 

property Stealing a heifer 500 iOO 

Stealing a bull 1,000 200 

Stealing a horse 1,000 200 

Source. Wahso Gada law 

Despite the laws that the mediators could apply, the payment of c I11pen ation am ng the 

Waliso often entails other factors that interfere. They are negotiated and changed. 

The circumstance of homicide, in principle, is relevant in deciding the amount fb i d pri . 

Nevertheless, the decision, whether a particular homicide is accidental or pr 111 ditated, 

highly involves subjective considerations. In addition, the following factor a ffe t b th th 

process and the amount of blood price regardless of the circumstance of death . 

• Social ties between the two parties that push towards speedy reconcili ati n . 
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• The social, economic and political st tu f . a s 0 both partl t·h r at la r lInh r lili 'a li n an 
progress through the government court. 

The intervention of government that i d' I . n Irect y urge elth r part • 
en ' r: 

to submit to the demand of their Opponent, though it i unju t. 

The chance to resort to other options that wo Id 'd u provi e advanta • 
ithcr pan 

The following case shows how government intervention ha afft tcd th am lInl f II d 

price and the whole course of event. 

Case-3 

Monday June 12: 2000 was a market day at small rural illa 'c da . I ultii and 
Taneessaa d~ank m one of the houses where local alcoholic bevera Ie (/(lji \ <1 S. '111 ' 
were ~lso neI~hbors, a~ pe.ace with .~ach other. They were fr m the amc Ian. II \ . ' r, 
o~ thIS occaSIon of dnnkmg, Bu1tn and one of Tarrees aa c mpani n fr m <1 11 til ' f 
vl ~lage quaneled. Taneessa attempted to cool them dawn, but Bu ltii \ h n ' l1 
mIsbehaved gave !~neessa a blow on his head and wounded him with a club . Til ' il1juf 'd 
soon went to a chmc at the other edge of the village. A the new f the quarre l br k ' 
Taneessa's brothers anived at the clinic. While the injured wa undcr tr 'a tm 'nt, hi 
brother Beekaa who was in the compound of the clinic was attacked and r c id a ut n 
his head from Bultii. 

Beekaa did not take any retaliatory action at the spot; rather he hurried t hi h m that i 
about a kilometer away from the market place. He picked up a bomb and ca m ba k in 
search of BuItii. Beekaa threw the bomb at Bultii, but he mi ed him . 1n tead, Bu lti ' n 
of about ten years of age was murdered at the spot and a girl of about ixteen ear Id 
from the same village was seriously injured. The case was reported to the p lice, but the 
slayer was not anested, for he took refuge with his relatives somewhere. The iml11 diat 
lineage and the rest of Beekaa's brothers worked on the case to be handled thr ugh 111110 . 

Accordingly, the gulas who intervened categorized the killing as intenti nal and d ided 
the compensation of ten thousand Ethiopian Birr. However, a one of 111 inft mla nt " h 
was also an active mediator of the case attested, their deci ion wa under great influ nce 
of government policy towards umegistered firearm in the hands o.f indi idual that the 
slayer used. Had it not been for the fear of govemment, the kllllllg \J uld ha e en 
categorized accidental and only a blood price of fi ve thousand Ethiopian Birr \ uld ha e 
been decided. In the mean time, the injured side was responsible for the ery ca u e f th 
clash. 

Despite this bias and misinterpretation of Waliso's law in fa vor of g eml11ent la\ , th 
paying group admitted to progress through guma and. made a pa~l nt f fi th u nd 
Bin (half of the total amount). But eventually, the polIce cou ld ane t th la er ba d 11 

the information provided by Bultii himself. . 
The detention of Beekaa has been followed94 by two major event : fir tl , th 1/1/1 



process has been interrupted. Secondl the ac .. 
they declare that the family is forbidI' t. of Bultll ffe ~ld d hi lin . rc Ull , 

I .. , f: h en any lineage pr te t II ' Bu tll s at er who was in fact throw . t . I n.· \ In ' lhi . d ' I I n 
ninO a paniC 00 d' d P . ' 

death to the supernatural vengeance in n I . pie ha e all I L11 ' d hi 
response to Bultii' mi de d . 

6.4 Contribution and Distribution of Blood Price 

6.4.1 The Collection of Blood Price 

In principle, blood price is paid by contributions from a clan r linea f lh ki ll r. 

However, in practice, different sections of kinsmen of the killer th affin , ri nd" 

neighbors, self-help association members non-kin to the lain al 0 ntri ute. In add iti n, in 

the former times, a slayer could beg for contribution of blood money at mark t pia es \ h ' r 

the victim's relatives could not get at him. The chain hanging n hi hand mark u h a 

begging. The chain shows that his hands have committed a eriou ffen e and h is m ra ll y 

and culturally under detention though he is physically free . ~v ry b dy re p nd b 

contributing money. 

Since very recently such an official request for contribution of blood price by th killer ha 

happened only in very rare cases. It is therefore possible only under pecific c nditi n . I 

have already mentioned elsewhere when a killing is discovered the kill er fa il und r th 

threat of being arrested by the police and sent to prison. Thus, slayer have been ~ rbidd n 

free movements to collect money. However, there are instance in which a killer i de lared 

innocent by the government judiciary offices, but the fomler in ist to pay gUlllo t I uri f 

himself from the sin he has incurred (See case 10, chapter seven). 

The Waliso have certain formality in contributing and collecting blo d pri ce. The pr 

starts by the ritual known as sedaa buluu held in the residence of the ki ller r n 
fhi 
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agnates, The term sedaa buluu refers to m k' f a II1g 0 eame t pr mi 

free the slayer, as a point of honor. Usuall th I k ' Y e u 00 (dl cu d und 

the slayer on the father's line and an uncle ( 
or someone who uld a t a an un r1 th 

mother's line are the two personalities liable fo th II ' r e co eCl'lon of the m n , 

Whatever its source, the male line is responsible to collect two thl'rd f til 
t La I, \ h rca t h 

rest is covered by the mother's side. The two representatives in tum .i e the r p 

the lineage leaders. People in the lineage are supposed to co t o'b t I n II u as m u 1 111 n a 

requested (usually it never exceeds ten Ethiopian Birr) through their linca 'e Icad r . Fai lu r 

to contribute has both secular and spiritual consequences, ecularl y the ba k lid r I · 

lineage protection and support in time of need. 

Moreover, lineage representatives can take their properties that are 111 re va luab le at that 

particular time by force. For instance, they take sickle if it is the time of hal' e t and ke if it 

is the time of plough. The act is known as heerrata. The term is deri ved fro m Ii ' ra thal 

means law, Heerrata here implies to force some body to abide by the law, Whene er the 

person is under the punishment of his lineage for his misdeed, the interventi n of the third 

party never happens. The Oromo proverb 'kan lammiin hidhe laml1liitu hiika ' \ hich mea n 

'he who is imprisoned by lineage can only be set free by lineage' refer to thi fac t. 

The spiritual consequences of being disloyal to one 's own lineage seem to be m re p \ erfu l 

and binding. The Waliso believe that refusal to contribute blood pri ce w uld defi nit I 

disgruntle not only the person who requested but also the supemne deity (Waaqa ' 

person would suffer from similar offenses, Below is a case relevant to thi b Ii r 
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Case-4 

Sometime in 1985 Aagaa was asked b . 
Ethiopian Birr in support of h' l' Y a group of Itneag lead r t 

. IS me age member wh 
hImself told me, he refused claiming th th O wa t pa /III . 

illegal firearm trade that he should n t T~ \ e slayer hot t~ lain r h 
haa fidu,' meaning, 'may the creatoro~. e ead~rs . cur ed hlln a in ' 'Mil 
person after only fifteen days He Ivte you. sImIlar danger!' A aa in 
.. . au omatlcally asc 'b d I ' f: 

Accordmg to hIm he has t'll n e ll t , S 1 never recovered fro I f~ 
cleansed of the blood he has shed. m t 1e e c t 

Lastly, the Waliso believe that any money colle t d C c e lOr gW'l/a ca n nly 

nt ibul 1\ 

ul a' a 
in" Ivcd in 
kk /l ew S I ( ft 

a I, ki ll d 
the ur ' \n ' . 

ha n I n 

u d ~ r thi 

purpose. In case the amount collected exceeds the amount to be pal'd the urp lu i f~ r d t 

other person for only similar payments Otherwise any m' f h . , ISU eo u a m n y r mi ' in' it 

with one's own belongings results in grave danger. It is traditionally believed that if 

it with no reason, it amounts to sin. The supreme deity would r lea e an ther in id ' n f 

similar accident upon the user orl and his family as a puni hment. They al thi nk that lh . 

creator ( Waaqa) is the prime auditor of such contributions. 

6.4.2 The Distribution of Blood Price 

The Waliso divide guma into two categories. These are gUlIla proper, i.e., th p rli n f the 

amount that is said to be directly for the loss of life (gatii lubbuu). As t it am unl, lh 

Waliso strictly follow the past traditions. It has been and still is one hundred dhagara ana 

Theresa dollar) when changed it must be equal to one hundred fi fty Ethi plan Bin". 111 

second and large portion IS said to cover burial, medical, court, etc ex pen e , and 

compensation for those who would be economically beneficiaries of the li fe of the lain. 

Hence, the Waliso distribute only the guma proper among certain categ ne 
r kin m 11 

eligible to share. These categories are relatives of the slain on both male and ~ mal lin 

with not more than a distance of three generations. Di tributi n 
f II/II 
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persistent to the pattern of its contribution ' h . 
, I.e. , t e male IlI1e take t, -third il n Ih r I 

goes to the female line. Nevertheless in . . 
, practIce, relatlVe c uld Jaim a 

second portion, too. The claim is based on th d' ' . 
e Irectorll1dtrect e n mi upp nih ha c 

provided in the course of events pertaining to th d h f 
e eat 0 the per n. 11 \ er unli Ih ' r 

African societies such as the Nuer of the Sudan ghost . . 
, marnage I unkn \ n am n I the 

Oromo and guma is never used for such a purpose. 

6.5 Homicide Within and Outside the Lineage 

The structural relationships between the slayer and the slain are itT I ant t m th ' 

events following a murder among the Waliso. There is no variation in the ritual r r I ara li n 

across the structural distance between the groups involved for it basica lly r t LIp n th ' 

principle of blood for blood. 

Likewise, the Waliso believe that any loss of life should be com pen ated irre p th 

ties between the slayer and the slain. However, if a killing happen t b rr m " ithin a 

lineage, sub-lineage or clan, the paying and the receiving uni ts in the de cent Jin \ L1Jd 

determined according to genealogical proximity to the slayer and the Jain . Th e \ h ar 

genealogically in the proximity to the slayer are liable to the dea th and t mp n at 

whereas those who are nearest to the slain form the avenging group that is al 0 the re I II1g 

unit. If killing is within the nuclear family, the male line is categorized a the pa ing r LIp , 

while the female line becomes the receiving. The following ea e ho\ a killing lhal 

occurred within an extended family. 

Case-5 

h r d on the same premi se the inherited rr m th ir 
Tulluu and Turaa were brothers WOlve I d d . fil Id 11 da in 

h . e of fa rm an an grazll1 . 
father. They were in constant clas .over a ~lec d wive from both id \ ere ar LInd . 
1973 the two brothers started fightmg. ChIldren an I d d the daLl ht r r u < 

As Tulluu threw a stone at his brother, the 98 stone an e on 



who was about five to six years old She d' d 
d ' ,soon Ie , Except Turaa and hi h suppose vengeance umt was at the same tim I' bl . ' , ' n t 

., , d fr e la e to the kIlling II n th 
not m Immment anger om the vengeance of the lineage, ' 

The case was not even reported to the police' instead th I ' I ' 
I I , ,e meage landl d It thr u h 

The rna e me except Turaa appeared as paying gro h r ' 
, d' . up, w erea th II mal lin thc 

s~am appear~ as. VIctIms and they received compensation to meetth I f th ir!. 1 h 
rItual of pUrIficatIOn was performed, 

However, with the request of !uraa, the slayer left the area and lay d in th 
western part of S,hoa around Jlbat. But after sometimes, the tw br ther ' r lati n 
progreSSIvely revIved for the good, Eventually, fifteen year after Turaa rcturn d t hi 
birthplace, he lived the rest of his life with his brother in peace and did in I , 

The role of structural distance between the groups at feud i m re prc alcnt ~ ith th 

reconciliation and post guma degree of reintegration, Feuds are ettlcd and ntr II d " ith 

comparative ease, when it is between groups with narrower tructural distan c, In lh r 

words, the closer the structural relationships between the participant , the J11 re 'I ll i kl Y th ' 

blood feud is settled, This is so, as a state of feud bears more inconveni ence and mak ' li ~ ' 

intolerable without final settlement with more closely related group than between di [fcr nl 

lineages. 

I argue that the threat of government intervention also produces substantial ex pl anati n a t 

why a killing within a group with strong ties is more submissive to guma pr cedure, It uld 

" 'I f't embers at the same time: ne by death , be a PIty for a lIneage, or famIly to ose two 0 1 S m 

the other by imprisonment. Hence, they do not let the culprit be sent to pri on, In feud 

I d· t prison could be an option to a en e the between groups with extended structura IS ance, 

killer and his agnates. 

I the rocess of reconciliation but al the p t 
A struc14ral proximity does affect not on Y P 

, h rt' 'pants In fact, the gula admoni h the parti at 
guma degree of re-integratIOn of tepa ICI ' 
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feud at the ritual of purification that the feud is e d d H 
n e . ence ulI/a ~ nnall nd th 

However, the Waliso recognize that homicide is an . . I 
injury grave y re nt d and uld u liv 

any formal settlement. In spite of payments of gum a and ' t I r ' fi . 
n ua 0 pun I atl n that mar 1h 

mending of the unity of the parties, the dead man's kin never forget 

grudges. The people on both sides remain warra guma 'people wh 

once guma is over, there is no overt hostility. An Oromo proverb 'II/adaa lll a '0 11/0" I 

garaan hin fayyu,' means 'a wound heals but a scar in heart doe n t' cx prc 

never ends. Another proverb, 'haaloon madaa guyyaa shan haalooll rlLI 'Cla W(J ' I(J h OIl . ' 

'A grudge for wound lasts for five days but that of homicide last ~ r fi c yca r " in Ii at '8 

how enmity though latent goes on for decades and even for generati n . Th y al ' mpl 

avoidance to manage the persisting latent hostility that could lead to the re i al r <I n Id ' lid 

under certain occasions that can raise emotions. 

Nevertheless, my data leads me to the conclusion that such per i tent enmity b twecn th 

participants varies both across structural distance and time span. When the tructural di tan 

between the parties is narrow less enmity persists and it is less likely an old reud may rc i 

the de re r and vice versa (see case 5). Similarly, the longer the time of homicide, the Ie 

enmity persists, and the less likely the feud to break out. Consequently, it i Ie likel that 

. . h Th ~ llowing case relates to thi view. the partIes seek to avoId one anot er. e 10 

Case-6 

., d rty celebrated the opening butta c rem n r 
In 1998,the leaders of the Mlchllle Go a pa b d Gabaroo clan re pe ti el \ r 
h d Dh rna from Ku ee an 

t e age grade. Kumaa an ugu. 11 Ie sing the song kn \ n a irba 
invited to the feast. On such an occaSIOn ~ormha y peo~ er of the fea t and re ei I a I 

. . h h . s praIse t e orgamz 
folie 'folie songs' m whlc t e smger d b and some time 111 ne . Ku maa 

. ~ d kn s cukko an cocca sao, . dnnks and cultural 100 own a .' ups that e entuall in I d III 
., d' parate smgmg gro 

and Dhuguma partIcIpate m se . f1 falcohol the compeliti n de el p 
. U der the m uence 0 , r th 

competition over the occaSIOn. n . d 'th lub Dhugu1l1aa died. It '" a I' r 
. Dh on hIS hea WI c . 
mto fight. Kumaa beat uguma and obviously had no past di fferen e . 
first time that Kumaa and Dhuguma met 
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Even though the police were reque t d . 
h h I . s e to Intervene th I 

Rat er, t e gu as mtervened and settl d th ' e ayer ha n t n wincd 
h· . B" e e case thro h . Et IOplan lIT was paid. Despite the ~ I ug gUllla. Lilli a l n th U ' nd 

. . lorma settlement f th 
of both the vlctlm's kin and the police th thO e ca e, Kuma i till c uti u 

. ate fonner 
latter may arrest him. He, therefore doe t may re- pen th ' rud ' and th 
I 
., I' , s no even go to rna k t . 

s am s re atlves commonly go to He av 'd r ep Jail markct tilat 
. . 01 S not only occa . h . 

also any possible chance of contact with th h ' Ion t at an n C m ti n ut 
of the slain also considers Kumaa (the sla e)ot ~rh~ld~ . Gon:aa wh .i th pat mal un I 
the mean time, he recognizes that it is :e~. a~1 ~s Immediate famil a hi n mi . In 
neither to vendetta nor government cou:

s ~a y ~nger~u and I ~ga ll y \ r n ' t r r1 
relatives. . ence, e strIctly aVO id til la cr and hi 

Nevertheless, my data indicates that such avoidance is a temporary re p n C that uld 

progressively develop into none. Currently in the above tl " d , case, 1e Injure party till b ar til 

scars of the killing that is so fresh. A comparison between the above ca e and c e 7 and a 

9 in chapter seven further substantiates this argument. 

To summarize, the chapter has assessed the jurial responsibilities of homicide in line \. ith th 

group responsibilities it involves. It has also treated both the secular and the acred 

to put the decisions into effect. Among the Waliso, the account on homicide entirel n 

lineages as either paying or receiving unit. As Oromo descent groups are not territ rial unit 

privileges and obligations in the lineage transcends geographical di tance. In principle, in 

seeking for reconciliation, clan identity and residential features are no longer imp rlant. In 

this regard, my data led me to different conclusion to what fraternal intere t group til ri t 

have argued. According to them, the presence of fraternal interest group di courage pea fu l 

conflict resolution. However, the Waliso case shows that the presence of fratemal in ter 

groups (related males reside together) indirectly facilitates peacefu l conflict re luti n. It 

causes great inconveniences that in tum put both parties under great pre me t I k ~ r 

peace. Lastly, the payment of blood price goes hand in hand with the ri tua l of purifi ati n. 

Hence, the following chapter addresses guma ritual of cleansing 
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CHAPTER SEVEN 

THE RITUAL COSEQUENCE OF HOMI ID E 

For the Oromo in general and Macha in particular h "d h , omici e a a pe ial ritual n qu n 

This chapter is devoted to the treatment of these ritu I h . a s as t e supernatural rcq lllr mcnt 

homicide. 

7.1 The Mystical Basis of Guma Ritual 

Murder, the Waliso believe, is not only heinous act against the value of th ict. but 01 

an offense against the law of the creator (Waaqa) that demands ritual r paration. II mi id i 

sin that is morally reprehensible and mystically dangerous. A man wh ha h d hu man 

blood is in a state of ritual impurity. A slayer who has not yet undergone lU lII O ritual h uld 

not eat with his right hand. More properly, he should not eat by the hand he ha h d th ' 

blood, for it is believed that his hand is polluted. For the Waliso human bl d de er e 'rea t 

respect and has the power to penetrate deep into the soul of the slayer. It cann t be wa hed 

out by water as simple dirt, but by blood of the slayer, which is, of cour e, could be replaced 

by blood of the ram through guma ritual. 

It is believed that the ritually impure would suffer similar death or repeatedly c mmit a 

to the same kind. In addition, the creator would withdraw from him in every re p 

rime 

t in 

'tt d A Bartels (1983 '229) rightly put it "killin a man i a 
response of the sin he has commt e. s . 

H rdles of the cir um tan 
violation of the world-order as given by the creator. ence, rega 

of killing, any act of spilling human blood involves rites of expiation a 
up rnatural 

mt'ght not demand resti tu tion, require ritual 
requirements. Even a killing, which 
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purification as the only means of avoiding the 
grave danger that olh r i e ~ II \ h n1l I 

Any neglect of this ritual is believed to harm th k'11 
e I er and would ex tend t hi d nd nl 

Oromo view of homicide takes the slayer to co fi I' 
ness cu pnt. The confe i 11 i b Ii d I 

favor the slayer and his lineage because an unconfi d h " 
, esse omlclde let the lin a 'C a la cr 

break a taboo on certain social contact with the vict' I 'd Th . 1m s Sl e. e two partlc h uld n r 

eat and drink together. They should refrain from any s . I oCla contact and n cr marry 11 

another until the ritual of purification is performed. Should the e law b brca h d th 

spiritual contamination would be exacerbated. The Waliso also think that th 

ritual of purification equally affects the agnates of the slain. The blood r the dcad i aid I 

resent the neglect by his agnates who are supposed either to aven 'e r I a pI 

compensation and perform the rites of expiation. 

Abba Pau los (1968:239, cited in Ibrahim, 1990: 30) says that in traditional thi pian p nol 

system, the death penalty was imposed on a murderer to expiate him from the sin he ha 

incurred and to assist him to obtain salvation in the world to come. In fa vor f thi le\ 

Graven (1964 quoted in Ibrahim, 1990:30) states that 

The destruction of life, the highest achievement of the creat?r, can only b 
paid for by the sacrifice of the life of the guilty person. As 111 the hII . t~ a n 
Eu ropean system of the Middle Ages, death is always the ne~e~sary condltl n 
for the pardon and salvation of the sinner, and also for expIatIon of the e II , 
which he has committed, it is accepted and approved by all. 

Nevertheless, this is not true for the Oromo who have highly symbolized rite of e piati n. 

T . . I f bl d for a blood' meanwhile, the b Ii 
he Oromo, of course, have the pnnclp e 0 a 00 , 

that 

a blood of a ram could do instead of the blood of the slayer. One of the principal m 

Th Waliso often attribute their mi ~ rtun I 
guma ritual is, therefore, the fear of the creator. e 
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such uncleansed ritual impurity and often re rt . 
so to guma rItual a a m an . h 

case represents how the Waliso resort to guma a I ' 
s a so utlOn to their mi ~ nun . 

Case -7 

Sometime in January 1972, Inseene a boy of filft f 
. h' een years o ' age fr m Man aaq I 

quarreled WIt a boy of thIrteen years old named E bb fG" ,an 
seriously beaten up. After some d h' e a o . aaleYYII clan. Th lall f wa 

ays e was taken to Ambo ho pltal wh re h di d 
the news of the death was broke, the slayer and his fa '1 I ' " . 

. d Af . '. m1 y ran away ea 111 ' th If PI' ml 
behm . ter sometImes the kIller SIde pleaded for gu b t th d'd . " . . ma, u ey I n t In I I n Ih If 
request. As a result, the case remamed unsettled for the next twenty- fi ve year . II v r 
as Dhugumaa, an old man of about a hundred years of age who' tl I I . ' . ' I l C patcrna un 
(waszla) of the kIller told me, the slayer, hIS parents, his brothers and iter c pi n 
died in the next few years. 

Since then, their premises have remained abandoned (ona). Even th de ndin , 
generations of that nuclear family have terminated. The old man believed lhat th d alh 
of his descendents was caused by the effect of supernatural' retributi n i.e. up rnalural 
vengeance due to their failure to perform guma. He also believed that hi ramil and I 
relatives have been victims of this ritual impurity. This has become m re vivid , a rdin 1 
to him, since the last decade. He has cited a number of misfortune attri butabl t lh ' 
offense. He also suggested that these misfortunes would continue th r u 1h th 
forthcoming generations till guma is performed. And he stressed, it w uld be lInju t ~ r 
him to leave such a sin behind and to let the effect persist further. 

Though Dhugumaa has no doubt that vengeance could have been executed up n hi 
relatives, he pleaded the family of the slain for guma in 1997 after twenty-fi ve year . Th 
victims agreed and the case formally settled with ritual of purification. Liban the brother 
of the slain who has taken the responsibility of the family told me that they have agr ' d 
to guma ritual for their own sake. He believed that ignoring the ritual \ uld ha e 
transmitted the ritual impurity of the offenders to their side. Regardll1g the p t l U II/ O 

relations between the two parties, both sides unequivocally reported that the ha e 

regular contact with no tension. 

Liban's idea is certainly a common one among the Waliso. A victim's ide i upp ed t 

. d . I d' for guma However there are ca e In respond posi tively to any genu me an Just p ea mg . , 

. ..' h h ma ritual either insisting on en ea n 
whIch the victim's side reject reconcIhatIOn t roug gu 

h unt of guma In thi ca e, the ri tual 
to restore honor or due to disagreement upon t e amo . 

. d h' ates but the group that r je th 
Impurity is believed not to affect the slayer an . IS agn , 

d ematural reaction that the ictim' id h 
guma. The following case shows the spee Y sup 

suffered following the rejection of guma. 
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Case - 8 

Magarsa who is an adult in his early thirti k'lI d 
also in her thirties. Lelloo lived with her mesth I ~ a woman na.m d L II \Vh \ < 

residence is located at a very dirty and 0 er m a slam area 111 111 hi t \ n. 'I , ir 
eye sore area Especiall k d " 

place where many people urinate D rtu h ' . y n mar ct a It 1 th 
. 1 . ' araa ute slam's mother aid that h and h r 

family a ways try to forbid anyone to urinate near th ' 'd elr resl ence. 

On one of the market days in January 2001 Lello t ' d' , 
. , ,0 go II1tO a I a re m III \ I th 

Magarsaa, while the latter tned to urinate near her house Th d' . d ' . , . e I agre m nt I I d 
mto physical Violence, Magarssaa hit the woman on her 10 e t r bd , w r par a m n /I 

that caused contmuous bleeding through her female organ. he ~ a 
Ambo Hospital, but died a day after, 

Daraartuu reported the case to the police and the slayer wa arre tcd. II ~ r th 
slayer's agnates soon pleaded the victim's side to settle the ca e thr u h Til 11/0 . Th 
slain's relatives, in fact, have agreed to negotiate. Accordingly the Tula ha 
investigated the case and categorized the killing as not premeditated, and ha e d id I 
the guma of seven thousand Ethiopian Birr. But, the slain's paternal un I nam d 
Mummicha did not accept the amount on the ground that the killing wa pr m di lat d 
and intentional. As a result, he withdrew from the proceeding. The 1110 ur ' d th 
man fo r his offensive response. Both Daraartuu and Magar aa (the layer \ h m I 
interviewed in prison with the permission of the Dandi police) told me that Mummi ha 
died after only seven days of the curse. He slipped and fell down n hi v ay t att nd 
marriage ceremony near the town. 

Both parties have attributed the death of Mummichaa to his refu al of gUilla, Daraartull 
feared supernatural punishment affecting her remaining children. A a re. ult, he ' nt 
elders to the offended gulas to re-open the negotiation, Duri,n~ my la t VI It t th ar'a, 
Daraartuu told me that she has been on the verge of recelvmg gWlla that am unt t. 
seven thousand; but the ritual of purification will be performed only when Ma 'f aa 1 

set free, 

h h " d 'de has surrendered to the demand r The following similar case also shows ow t e ITIJure Sl 

, ' ' t' extended period oftime. the slayer's side after expenencmg mlslortunes over 

Case - 9 

, d I ta (persons who e \ i e are i t r , 
In 1984, Baacaa speared Caalaa who was hiS SIan a a , t' n (l'ddl',,) They \ er drank and 

, f If he p aSSOCla 10 .. ' 
It was on the occasion of a meetmg 0 se - d ' I ce Baacaa waited 6 r aa laa n 
d· . h d By escalate to VIO en . . ' 

Isagreed on some Idea t at gra ua Th 1 took refu ge" ith hI relatI ' 
, h' t d ath e sayer 

hiS way home and speared 1m 0 e.' f th layer and that of hi fath r. In th 
However the avengers destroyed the premises 0 e s 
meantim~, the case was reported to the police, 

h ' tervention of government judi ia 
Despite the destruction of property and t e I~ th case through gUllla. aalaa ' a 
Baacaa's relatives pleaded for settlem~nt ~ ;he gUlIla. As a re ul t, Baa aa \ 
initially agreed, but did not go far throug 105 



the police station and gave himself up seek' 1 I . 
himself, his family and their property In I~gt egh~ proteCtion fr m th mm nt 

. . . . ac, IS parents returned h d . 
their premises. At this moment, they did not have onl Ie . m an r - ulll 
thought, but also cultural protection and were mar 11 . ~fi ga~ prate II n a th la r 

a Y Just! ed nght t el f-d fen 

Baacaa was tried for manslaughter and sentenced t . 
. . . 0 a prtson tern1 f t\ cl 

stayed In pnson for the next SIX and half years He I d ' '. . was re ea e In I 9 
change of government m EthIOpia. However Caalaa's cl I ' h . . ,ose re atl ve a nlll1l1 
suffered pam from the death of other members of the famt'ly D ' h ' . d . . , . unng I e pn n p n 
t~e slayer, the victim s son of seventeen years of age, son of victim' br th r \ h \ a 
mneteen years of age and two daughters of the victim's sister about th a e l11arria I 

died natural death. ~he family attributed all these death to their rejecti n f III11G. In 
response to these misfortunes, they went to the ritual center of qaal/LlII . Th q I 1111111 
served summon on. B~acaa's father. As the latter responded, the qal/lILt r qu ted him t 
re-open the negotIatIOn. Consequently, the final settlement wa achie cd \. ilh Ih 
initiative of the victims as a solution for their misfortune resulted from their reje Ii n f 
guma . 

Since the fina l guma ritual of purification, the relations between the tw pan tI ha 
progressively improved. Currently, the victims have no problem in c I11l11uni alin I and 
interacting with the slayer's agnates or close relatives except for some re erva ti ard 
the slayer himself. 

This case further substantiates that the Waliso pay guma and perform ritual [pllri fI ali n In 

response to supernatural necessities, in addition to fear of revenge from the vi tim' id '. 

Besides the case above indicates that whether or not a killer is tried for h micid and , 

sentenced to a prison tel111 has no bearing on the situation among the Wali . It neither 

fulfill s supernatural necessity nor jurial requirements. In other words, regardle f wheth r 

rt th £ d's settled and ritual of clean in or not homicide is punished by government cou, e eu I 

perfol111ed on traditional line. Similarly, no innocence before the foreign ju tice 
tern 

1 Below is a case in which the layer> a ~ und 
guarantees innocence before the Oromo aws . 

. d' . ry but paid indemnification and per~ rm d 
to be innocent before the government JU ICla , 

ritual of cleansing as per the requirements of guma. 

Case - 10 
. er f lh i pl3111 . er and the com mg to po> 

In 1990, during the penod of th~ fall of DEtRDF) Gammadne who \ a a liard 
Peoples Revolutionary DemocratIC ~ront. (chi shot 'a pers~n who attempted t th 
Rural Road Authority camp located m Gm kill the guard. The go m1l1ent 
camp. The victim also threw a bO~b ~~ocent and let him free. 
investigated the case and found Gamma ne I 
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However, GamI?adne did not rely upon the decisi 
has felt and beheved that he was in ritu I d on of the government judi i h 

a anger for he h h d thought that the consequence of such . . . as s e human I d. II < I· 
t' d a ntual ImpurIty w Id b 

therel~re,. resorte t? .g.uma so as to avert the dan e ou de. a tatin '. " 
fulfill Junal responslbIhty. He hanged a ch . h.g r of supernatural reIn uti n and t 

. am on IS hand db ' . 
blood money In and around Ginchi. And he fi 11 . an . egged ft r ntn buli n 
performed the guma ritual. ma y paId three thou and Elhi pian I irr nd 

The Waliso view of the extension of ritual impurity t I . o severa descend1l1 

manifested in a special guma ritual known as agadayi Ad ' . . . ga ayl IS a ntual r puri Ii at i n 

performed to cleanse a sin (cubbuu) inherited from the blood ' I: r I one s ,ore,at ler had h d and 

remained undisclosed and/ or undiscovered for a long time In s ch h ' . . u a ca e t VI lim and th 

slayer are unknown in person. Whenever the victim or victim's agnate arc kJl 

turns to be a guma proper and not agadaayi. 

Among the Waliso agadaayi often follows certain misfortune, which th y attribut t 

supernatural vengeance. Usually, they consult the waabeekaa, which literally mea n 'th ' 

knowledgeable' after every grave misfortune. The waabeekaa is a fortunet lIer or pr ph L 

that could interpret what would be at the back of unblessed life. He i able t pr p th > 

solution, too. The waabeekaa is neither a qaalluu who claims especial contact, ith th pirit 

nor witchcraft with the power either to avert or to send misfortune upon the people. Rath r, 

the Waliso believe that the waabeekaa is endowed with a special ability of knowing the au 

f h . . ' Th' kn I dge is said to have been heredita o t e problem and propOSIng ItS solutIOns. IS ow e 

The foll owing is a practical example that I came across. 

Case - 11 

. . H' ti ther and forefather 'i ere all ram u 
DIlbessaa is from a well-to-do famIly. IS a d lIel cou in ha e n I n 

. .. t1 he his brothers an para 
personalItIes. But SInce very recen y" d . ber and quali ty, the rar I 
blessed in their life. Their cattle gradually decrease In num 
begot children , and they often suffer from sickness. 

b h h \ a in hi . . hbor shot Dilbessaa 's rot er w 
In addition in 1989 a man of theIr nelg t sadness to the famil and I th 
early twent/es without any past grudge. It was a grea 
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lineage. Rather than embarking on v d t . en e ta the . f ' . 
questIOn that could be at the back of su h d' V.IC 1m s Imeage tarted a kin II 

. C a evastatm . ~ . 1 
reason, OJlbessaa consulted a waabeeka H g mls ortune. In In e ti atin lh 
. . . a. e was told that th I' 

ntual Impunty for one of his forefathers h d h d h e meage ha been under th 
agnates did not know the case. a s e uman blood. Until that da he and hi 

The waabeekaa simply teUs the contaminati h 
into the detail of whom, how when and w~n s~~ t~o~le suffer from and d n I J t 
unable to identify the person' whether the k'lel

re 
e hIllmg took place. Thu the \ r 

, 1 er or t e kilJed The I I . 
had was to respond to this impurity through d . . ' on y a lematl e the 
otherwise properly handled such a ritual . ~ga aayz. Dllbessaa believed lhat unle 

. ' lmpunty would never terminate He h d 
hiS close agnates underwent agadaayi ritual ofpur'fi t' I h ' . n an 

d h
I Ica Ion. n t e mean lime they ha 

settle t e case of the death of Dilbessaa's brother through guma. 

As to how and when the agadaayi ritual is performed is presented at the end of thi chap!. r 

7.2 Investigating Hidden Homicide 

In addition to the Oromo view of homicide that initiates the slayer to confes culprit the 

Waliso employ a very elaborated and systematic mechanism of inve tigating hidden 

homicide. In case a person is killed where there is no witness, the Wah 0 use the lukoo 

system to identify the slayer (see chapter 3 section 3.4). Traditionally, in thi ystem, the 

agnates of the slain bring the case to the gulas and identify the suspect. Meanwhile, they have 

full right to nominate persons who should stand as lukoos (representatives) of the u pecl. 

Three persons from the father's line and two from the mother's line constitute the full number 

of the representatives (lukoos). 

The selection of the lukoos is based on the genealogical proximity to the suspect per onali 

. . 1 t th suspect Unless otherwi e the 
of the mdividual such as good reputatIOn, and c oseness 0 e . 

. b ted by his lineage member n n 
suspect has been already alienated the rIght to e represen 

'. . i that the suspect is not tru ted and 
IS denymg being lukoo. Oenymg lukoo means approv ng 

. k s are given sufficient time to in 
might have committed the crime. The selected lu 00 

the truth of the case through discussion with the 
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the truth of the case and persuading the person to c fI . 
on ess, they employ di fferent m Ih d . 

First, they redefine the supernatural consequences f h'dd 
olen murder. They b Ii Ihal 

hidden homicide could be hidden only from huma b' 
n emgs and not from the creal r \ h 

penalties are more serious and long lasting, They also I 
appea to secular mean , u h a Ih 

threat to deny hi m the ri ght to lineage protection and the b ' f ' 
anmng 0 any ass I tance I him in 

time of hardship. 

Eventually, the lukoos report the result of the investigation back to the gulas. Ba d on lh 

truth of the case, the representatives either pay guma or prove the innocence of th u pc 1 

through oath. In other words, if the suspect is found guilt, they resort to gUll/a; if he i 11 1 

they resort to oath taking to set him free, Oath is taken at the end of the inve tigati 11 JI1 

proving the resu It, ra ther than as a way of promising to be fair in investigation. Thi quite 

different from the modem legal procedure, 

The Oromo bel ieve that close relatives of the suspect effectively perform the inve ti gation f 

hidden homic ide. This basically emanates first from the view that such an offen e (whether 

. 1 ' ' lly agnates If homicide remain or not expo ed) IS the concern of the re atIves, especla ' 

h' . 'h t ffl t the lineage members. If confe ed it Idden, It resu Its in supernatural pUnIshments t a a ec 

, 'II fI the participation of a given linea e 
involves the payment of guma, WhICh agam ca s or 

f th lineage and the offender ha no rea n 
members. Consequently, the case is the concern 0 e 

, h' t' ation and its results never involve grudg 
to hide his deed. In the mean tIme, t e mves Ig 

investi ation is as good as the in e ti gati n 
between the investi gator and the suspect. Such an g 

, f averting the threat of upematural 
of one's own offensive act for better. It IS a way 0 

punishments and human vengeances. 
, that truth is the son of Waaqa (the creat r . n 

Secondly, the idea stems from an Oromo VIew 
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Oromo proverb 'dhugaan ni qal'atti malee hin 'tt" 
Cl u, truth may become thinner but n 

Cr I t' 

indicates how Oromo culture discourages the bend' f 
mg 0 truth. Irrespective of the bl d ti 

between the investigator and the suspect, the inve f f '. 
s Iga Ion IS In favor of the truth . Truth i 

therefore, the commanding force in the process of in f . 
ves IgatlOn. The lukoo (proxy a tnt 

only on beha l f of the suspect, but also of the truth In thO d 
. IS regar , the Oromo ca qui t 

different from the Arusha. As presented by Gulliver (1963 '299) th A h . e rus a are r pr cnt d 

by spokesmen in the negotiation. But these men are not neutral med' t th dh la ors, ra er a r nt t 

the group they represent, whether or not the truth is evaded. On the other hand, the r m 

view of the truth is similar with that of the Sidama people. Hamer (1972:242) ay that th 

Sidama elders place great stress on adherence to truth, regardless of their group affili ati n. 

At thi s point, it is noti ceable that Oromo view is contrary to modem legal sy tern. In the a 

of the latter, wi tnesses, judges and investigators are supposed to be non-relati ves of the 

suspect who are not at the same time his enemies. Should this happen, the words f tl" 

witnesses cou ld not be taken serious, the verdict of the judges is said to be un fa ir and the 

investigation does not reach the truth of the case. This is based on the a sumpti n that 

individuals are biased in favor of their past relations regardless of the truth. 1 argue thi 

. I f h ' f ation In bureaucratic law a per on dIfference partly stems from the end resu tot e mves Ig . 

h punl'shed accordl'ng to the letter of the law. Impri onment i w 0 is found murderer is 

d Th 1 is not a lubricated one. A opp ed t 
commonly empl oyed to punish the offen er. e aw 

h is found guilty of homicide pay bl d 
modem legal system, in Oromo culture a person w 0 

. h are relatives do not hesitate to exp e th 
pnce. Hence, the investigators whether or not t ey 

fact owing to the end result. 
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7.2.1 Ritual Oath of Innocence 

The lukoos take oath to prove the innocence of the 
suspect when he is not found uilt , TIl 

oath taking entail s the ritual. The following cultu I ' 
ra matenals are used in the ath laki n 

ritual: newly du g empty hole, five spears, fire soots (qa ) d 'Ik ' 
, qaa , an ml contaIner ( ko! 

Each lukoo takes an oath as follows: pointing to the hole h 'h" , e says, t IS IS a hole if I hid th 

blood of the victim, let Waaqa (the creator) hide all my dhu (tr th)' L h' ga u , n t iC nlcx t h I 

represents heart or according to Oromo view garaa (stomach) in which a per on keep c rt. 

The fact that the hole is exhibited open and empty indicates that the person doe n t hid th 

truth, 

Likewise, pointing to the five spears, a lukoo says 'these are spears, in case I fa l ely tak 

oath, let the spear of man affect me, if the spear of man misses me, let the spear r Woo lCl 

affec t me', Here the term spear does not represent an instrument of war only, rather any 

misfortune that the person would suffer as a result of the sin or the supernatural con equen e 

which homicide may bring in its wake, 

P · . .' t 'fnot let my fire ex tingui h' ibiddi omtmg to the fire a lukoo says 'the person IS mnocen , I , 

Koo haa dhaalllu) . Fire fo r the Oromo indicates house. In fact, it does not indicate l11 ere 

. . I k f the nuclear fal11il y. A hou e \ ilh ul 
physical house but the physical and the socia networ 0 

t t 'let l11y hou e rel11 ai n 
fi ' O,'a I'S ll'~e less. Hence, the oath amoun s 0 , Ire IS olla (abandoned). , l' 

li fe less or let Ii fe in my house extinguish as fire does'. 

. 'the suspect is innocent, if not' let n l 111 
A lukoo (representative) also swears oath saYing 

o 0 the soot of a house ind icate the a an 
house soot (m allll i koo hill qaqaa'in). For the rom 

stability and peaceful life f lh age, . ' res service of the house. In this context, It Imp 1 
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owner. Similarly, a lukoo refers to milk contain d 
er an says that 'this is okolee if I lie It m 

okolee (mi lk con tainer) go dry '. Okolee has the . 
meanmg of cattle. The dry okol 

absence of mil k, which means the absence of cattle 

The oath taking ri tual is performed at the premise of th . 
e suspect. The site selecti on ha it 

own implication because for the Waliso if the suspect lie d . I d ' s an mls ea s the repre nlati 

into taking the oa th, the liar and his premise would be the first t b t ' d . o e con ammate . Thl 

clearlyexpre s d in the final oath taken by the suspect. He takes oath that he i inn ent if 

not, whatever consequences of the oath taken by the lukoos, may remain at his premi e and 

affect him and only him . 

7.3 Rituals of Purification after Homicide f 

GUina as a ritual of purification, among the Waliso, involves a very elaborated proces and 

passes through di ffe rent steps full of meanings and symbols. 

7.3.1 Pleading for Peace Through Guma 

The initiati ve fo r reconcili ation through guma is taken by the agnates of the slayer. Th 

. . h ecial formality and require the request the gil/as to intervene. Such an mterventlOn as a sp 

. . 'bl I d for mercy The group to plead ~ r 
orgal11zation of a spec ial intervening group elIgl e to pea . 

d'f'f: t Gada set and two from enior clan . 
gUlI1a consi t of at least five gulas, each from Ileren 

. ifi s (women whose sons are gl.l/a) r 
FIve of them must be from neutral lineages, five Cl lree 

) Each holds caaCCULI (a ritual object and 
land kalaa/ees (women whose husbands are gulas . 

" . . ourd oked oxen, harnessed hor e, and 
Sllqqee (ritual sti ck), fi ve girl s, each carrymg solId g , y 

eo Ie as possible could join the gr up. 
some times harnessed cows. In addition, as many P P 
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Ali these peop le, their combination and the materi I I . 
a cu ture mvolved are relevant t r m 

view of the uni verse. The number five (five gula fi . 
s, lve spears, five girlS, etc) at fir t Ian 

seems to represent the fi ve Gada sets. But for the Orom th fi . 
0, e Ive Gada Itself have lemmed 

from Oromo view of creation. According to Gemetchu (1993) h 0 . 
, t e romo thInk that ery 

thing was created from the pre-existing water that was divided into two: the lower and the 

upper water. The crea tor (Waaqa) started his work of creation by C.urth d' 'd ' h 
11 er IVI IIlg t e upp r 

water into thr e categori es: water, the sky and the heavenly bodies; and by dividing the I er 

water into two catego ries, the dry land and the water. The two together constitute the fi 

primary catego ri es. Everything natural is structured according to these principal cat g ric . 

Culture also tends to imitate the natural classification. Hence, the number five de er c a 

special place in Oromo view of the universe. The same is true of the Waliso's five ula:) fi e 

girls, fi ve boy , five women, etc in guma process. 

For the Waliso, gUlI/a is successful with the presence of gulas from the anga!a ( eni r) clan . 

These are the Abbu and Konno clans. In substantiating this view, they argue that the Abbu 

said to be the elder on of the Waliso and the Konno who was the second son were the 

nearest to the Wa li so . Hence, they were eligible to act as the Waliso him elf. Their 

d h nsibility to deal with a di pute 
descendants are still eli aible to act as fathers an ave respo o 

. f the five gulas are, therefore, from the e 
among the descendants of the Wahso. Mostly, two 0 

. . h ess of reconciliation. two clans and they pl aya leadmg role 111 t e proc 

.' . lower of the women t . . d' te the irreSistible ntua p 
The fi ve women with their ritual objects 111 Ica 

. to heal the ruptured peace and the I 
restore peace. Women have a special power 

. . hts of women means violation of the law f 
According to Kuwee ( 1997) violatIOn of these ng . 

ha a pial 
b ) Kuwee says that women 

the creator and the offender incurs curse (a aarsa . , 
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power to curse and to bless, because the more I" I '. 
po Ihca Iy lImInal an Orom th m r 

he/she is spiritually powerful. 

In the other category, the five girls represent purity . . , un-contaminated and IOn n c. 

UnmalTied girl s are often named as dubra duudaa The term d b d r ' . u ra stan s lor gIrl and illlldo 

literally for so lid , whole or innocent, but in this context is refers to virginity. The tw 
I'm 

together mean virgin girl. Girls who themselves are innocent or/and untouched h Id lid 

gourd. The gourd also refers to the untouched and something in its original tatc. It i thu 

like a future that no one knows what it contains. Here the solid gourd, therefore i mific the 

matter under treatment which is not yet resolved and whose result is still unpredi tab le that 

either party or both parties may suffer from. The fact that girls hold solid and ask fI r m r y 

therefore, ind icates the pure, genuine and uncontaminated pleading to get int the ca e. In 

addition, gourd is the bitterest fruit that connotes the actual feelings of the grief- tri k 'n 

relatives of the murdered man and the panic into which the slayer and hi relati e are 

thrown. 

The Waliso beli eve that no Gada ritual, including the pleading for mercy through gumo i 

. .' t' f women Hence the role of w men complete and meets its target wIthout the partIcIpa IOn 0 . ' , 

. er articipate in law making, neither th 
In guma ritual is significant. Of course, women nev p 

replace the gulas to mediate. 

. 'th the future rather than the pa t and th 
SImilarly, the participation of boys has to do WI 

. . . . Cavor of the young generati n 
. f homIcIde case IS III 1, 

present. It is believed that resolutIOn 0 a 

. in their forefathers have committed and ha e lh 
which unless otherwise inhent both the s 
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responsibil ity of avenging the act. Two of the five b 
oys are yoked like oxen to expr lhat 

this section of the soc iety would most suffer the 
consequence. Yoke is the symbol ofth tat 

of difficul ty resulting fro m a killing. In addition th W 1" . . 
, e a ISO thmk that It IS unfair t ffend 

the young. This view is expressed in the saying 'jaarsi du' . . 
a gahe Sl hm abaaril1, l1allll1 i I 

guddatu sitti hill /I/Ilf atill', which means 'one better not let f 
a curse 0 an old man and a Old IC 

of a young man'. The idea is that an old man will die before he withdraw hi Cur and 

young will have a chance to retaliate against the offense. Within this context boy parti ipatc 

in pleading fo r gll/ lla as a means of pushing the injured to reconciliation. 

Finally, I argue that such an elaborate participation of girls and boys in the very ri tual f 

reconcili ati on is pal1 of the socialization process in which the guma practice is thought. Thc 

Oromo culture of forgiveness is transmitted through the unconscious cultural pattern and 

conscious trai ning of adults. 

The yoked oxen and the harnessed horse and cows with the pleading group show that e en 1 

the innocent do me ti c animals join in pleading the victim side to negotiate fo r settlement f 

Itt bTze aada' The term aada i the case. The Oromo ca ll this process aada baasuu, 0 mo I I . 

difficul t to tran late into English, but contextually it means something that de erve 
reat 

. .' d to let aada miss its target. respect . The Wali so beli eve that It IS ntually angerous 

GUilla is 
. . h' h the slayer lineage pleads the ictim .~ r 

fomlally opened by the ntual III w IC 

reconcili ation through the mediation of the 
ritually eligible group. The pleading ~ r 

slain's immediate fa mil fr m a 
reconciliation is addressed facing the residence of the 

distance of about two to three kilometers away. 
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They usually begin their pleading through prayer to th 
e creator, to help them to u e full 

settle the case. I n their pleading, they refer to each ele 
ment of the ooda and redefine the alu 

of each item to persuade the feelings of the injured S h . 
. uc a pleadmg goes on every m mll1 

for nine consecuti ve days, nine times each day In b tw 
. e een each of these nine n th , 

take a break and start aga in for the pleading. While fo d' h' 
rwar mg t elr request, they b \ t th 

victims as a sign of honor though the latter are not around E h d d . ac ay an each 

take a stride forwa rd . nder normal circumstance, the victim should positively r p nd 

through gil /as with in fi ve to seven days, but they usually show resistance and n cr yield 

immediately to the request. It is a point of honor to be obstinate. 

There is a formal way of submitting to discussion in response to the ooda. Usually, a neutral 

gula and one of the /ukoos (representatives) from the victim's lineage contact the pleadin' 

group at thei r ite and respond 'oodni marii haa dahu,' 'may ooda give birth to dis u in'. 

The saying hera lds that the injured have agreed to negotiate for the settlement. In the mean 

time, they unhamess a yoke of oxen and a bridle or rein of a horse. They set free the y ked 

boys and colI ct the gourd in the hands of girls. This signals their positive respon e to the 

oodas 

.' fu t ond throughout the nine day . In 
However, it rare ly happens that the vIctIms re se 0 resp 

d t to enforce the law. But ince ery 
this case, in the di tant past, the gulas resorte 0 curse 

. h been adopted to exert further pre ure t 
recently, the econd round of nine days pleadmg as 

win their good wi 11. 

. r 
. . the indication of the gradually weaken1l1g P \ 

[argue that the ex tension ofpleadmg days IS 
t intervention. With the e, th 

)f the loca l Gada offi cial s and the unrestricted govemmen 
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settlement 0 f hom icide case through tradition I I' 
a me has grad 1\ . 

ua Y requIred great pati n 

from the side of the offender and mediators Of . . course m ' . 
, maJonty of cases, the b rea ed 

side submits to the peace negotiation. However som f . . 
, e Imes It remams unattainable for e eral 

years. If the injured insist on their refusal, the pleadin . 
g group pronounces curstng again t 

them as follows: ooda qoltani, dhugaa diddan dhugaa l 
' awwaa ttan. Dhugaall Keessall haa 

awwaala /l /ll . glllllaan kessan hinbahin. Gumaan abba torb " h' 
a SIn lrraa m hafill , 'you offend 

90da; you refu ed truth and buried it. Let the creator bury your truth let bl d . , your 00 remalll 

buried, and let killi ng per ist in your lineage up to seven generations'. 

:\egarding the nu mber of pleading days, which is nine, my Waliso informants say that nine i 

Issembly of the Borana (Sa Igon yaa'ii Barana). In fact, in Oromo child game that aim at 

,rienti ng the hild with numbers, Borana assembly represents nine. However, what i at the 

lack of th e Bora na assembly is missing among the Waliso. I found Gemetchu' (1993: I 

:9) analy i is u eful , in thi s respect. Gemetchu puts that the number nine among the r m 

represent both the end of a process and the beginning ofa new one." Bartels (19 3: 146-

47) also say tha t nine fo r the Macha connotes fullness. Taddesse's (2000) monograph "TIle 

~iddl es of Number ine in Guji-Oromo Culture" is also very relevant. According to him , for 

.. ., I' b tw life and death andlor hea lth and le GUJ I, number nine represents a cntIca tIme e een 

. Id rt the danger that otherwise fo llo\ 
Iness . They also bel ieve that prayer and ntuals cou ave 

umber ni ne. 

. e Waliso call the first nine pleading da 
ly data remarkab ly agree with these VIews that th 

I . hteen days as saglall lama \ hi h 
; saglan (okko, which means a set of nine and the tota eIg 

. . h d ys Hence nine is the beginnin and 
leans two set of nine and they never call It eIg teen a ·' . 

. 't marks the critical time at 'I hI h lh 
ld' . I the mean tIme, 1 mg of each eycle of count1l1g. n 
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relatives of the wronged have to decide to ' 
negotIate, It heralds the end of the pleadin da 

that may be followed by the danger of ritual ' , Impunty, 

Meanwhil e, the phy ica l di stance between the site of those pleading Co 
II r mercy and the 

residence of the slain symbolizes the psychological d' ta IS nce or gap between the two di putan t 

parties. In other wo rds, the fac t that the two groups inv I' , o ve III certam taboos on social conta t 

and their difference are represented by actual physical d' t D' . . IS ance, Istance also mdlcate 

respect. Th gradual physical movement towards the vicu'm's hom t d ' . d' . es ea IS an m Icatlon that 

the pleading group is approaching the victims for reconciliation, Decrease in the actual 

phys ical di tance i a sign of narrowing down the wide gap between the parties in feud . 

7.3.2 The Lukoo System and the Ritual Oath of Promise 

The Wali so th ink that it is both immoral and impossible for the immediate family member 

of the kill r and the slain to conduct a face-to-face discussion on the issue of h micide. 

Instead, they are represented by one of their respective lineage members who are not in th 

category of ex tended family (lukoo), Once the pleading rima I is over, the two partie are kept 

under oath 0 f prom ise, They take oath of promise to proceed through the gUilla, and 0 that 

h 
. h' t k b I koos of both parties on behalf 

t ey Wil l not resort to any other means, The oat IS a en Y u 

f 
. d 'mmediate family in particular. 

o their respecti ve lineage in general and the conceme I 

, f I Th standard way of doing thi is a ki ng 
The oath is taken under the instructIOn 0 gu as, e 

I k 0 up to the end, They are uppo ed ~ 
whether they woul d be persistent to serve as u 0 

the sla er's side) and receive (refer t the 
declare whether they are ready to pay (refers to Y 

, d d 'd Following their affimlati e an \ r 
sla1l1's side) as much guma as the gulas woul eCI e, 

h 
. e qarri /l GmGG /la !Jill kana anqlS . 

each lukoo takes oath as follows 'yoon guma 
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dlzabin, )'00 qa,.,.i Jla ll/aa Jla dhabe kan Waaqaa na hin dh b' 
a In. Guman abba lorba lIalli ha 

naanl/a'll , which means, 'if this guma is missed from our 'd 1 h 
SI e, et t e spear of man trike me 

if that 111 isse me, let the spear of the creator strike me May I f"l': fr 
. su ler om gull/a up to e n 

generations'" Saying thi s, both representatives (lukoos) stride over the five spear laid d 
n 

for thi s pu rpo e. 

The gil/as further ri tualize the oath taking by formally pronouncing curse to enforce th ir 

position. The two gil /as kneel down and perform the ritual in the same fashion as the n m1al 

law making process . As usual they begin with prayer to the creator. They al 0 revi e the 

general princi ples of the Oromo law: Waaqa (the creator) is praiseworthy; lalaa (the ea rth) i 

praiseworthy, etc. When it comes to the specific issue at hand, they proceed as follow . 

x = the fi rst gula y = the second gula (X speaking, Y responding) 

x 

Kan clu 'e IIlII a f llclhala 

The slain would receive guma 

Kan ajjeese gUlI/a keJllla 

The slayer would give guma 

Lall/aallil clubbii kalla hill garagalan 

Both would never resort to any other means 

Inni du'e isa a)jeesse eeboodhaan hin adamsu 

. h t to spear the slayer The slarn agnates would never un 

Inni du 'e isa ajjeese seeraan hin barbaadu 

mment court The injured would never resort to gove 

Waaqaafi lafa kabaju 
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Haa 10 '£1 

May it be 

Haa la'u 

May it be 

Haa ta'u 

May it be 

Haa ta'u 

May it be 

Haa la'u 

Ma it b 

Haa W 'Ll 



They would re pect Waaqa and lafaa (earth) 

Gada sliallall, eeboo sliallall, alangaa shanan sodaatu 

They would re pect the fi ve Gadas , the five spears and the five whips 

Dubra dlllldaa bllqqee duudaa baattu kabaju 

They would respect the virgin girls carrying the virgin gourd 

Dargaggoo /wrqoola baatan, fa rda lugamame, sangaa camadame sodaatu 

They would re pect the yoked boys, the harnessed horse and the yoked oxen. 

Nalll ll i ooda kana gllfacliiise Il i gufata 

Any one \\'ho lets the ooda be unsuccessful would be die 

Yoo 11 11 gallan \\'aaqlli isaall gana 

If they betray us, may Waaqa would do so 

Duudaa jaalllaa, lI aafa liaa dhalan, haa dhalchan 

May their oft: pring be deaf, blind and lame 

GUII/aall abba torba illi /wa Ilaanna'u 

May they u ffe r from guilla up to seven generations 

Yoo gallall eebooll lIalllaa hin hanqatin 

If they refu e, may man's spear get them? 

Yoo eebboon lI alllaa lianqate kan Waaqaa hin hanqatin 

• T.lf I spear hurt them If man 's spea r misses them, may rr aaqa s 

May it b 

Haa la'lI 

May it b 

Haa la'u 

May it b 

Haa la'/1 

May it be 

Haata'lI 

May it b 

Haa la'1/ 

May it be 

Haa IC/ '/I 

May it be 

Haa ta'/1 

May it be 

Haa ta'u 

May it be 

Haa ta't{ 

May it be 

. . 11 forwards his demand that the la er 
At the end of thi s ritual the lukoo of the VIctIm norma y 

, . ve market places around where the lain' 
and hi s close relati ves should avoId fi . . f 

.' f d to reduce the probabdlt 
ttl ment ThIS IS prac Ice 

relati ves often go to, until the final se e . 

Contact between the di sputing parties that cou 
ld escalate the differences. 
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1 thiS ritual. I be li e e, two points require due consider f . 
a Ion. the lukoo system and the natur 

[oath . In the fi r t place, the lukoo system indicates th h " 
at omlclde among the Wali 0 i n t a 

ersonal matter, but that of the lineage. Guma is a . I d 
socIa rama where we best ob erv the 

racti ca l signi fi ance of the role of lineages among the W r s 
a ISO. econdly, lukoo sy tem i the 

1echanism that th c ciety has adopted to handle dispute that is otherwise di ffi cult if n t 

npossible. to cttl e. B cau e any attempt to negotiate on homicide between the clo e kin f 

1e victim and the la er \' ould exacerbate the conflict. 

n the oath take n by the lukoo and the curse pronounced by the gulas, the con equen e f 

ejecting glil/IO i d i rectI y exhibited. In both cases, the phrase 'the spear of man' denote the 

,otential hu man vc ngeance that could be executed. The second spear, 'the spear of Wa Iq I' 

epresents superna tural vengeance. Both the lukoos and the gulas emphasize the pear f 

Vaaqa as a tina I power. They say the spear of the creator would not miss. Hence, ~ r the 

Vali so the most important impetus to perform guma lies in the belief system. The next tep 

n the g li ll/ a proce is the discussion on the amount of blood price in reference to the 

~ircums ta nces 0 f the ki lling that has been discussed in the last chapter. 

1.3.3 Harka DlIiqaa Ritual 

farka dh iqaa 
. d ' This refers to the final gU/Ila ri tual f 

literally means 'washmg the han s. 
layer from 

. I th h whl'ch the Oromo declare the cleansing of the )urification. [t i a ntua roug 

. . of the two parties. The phra e harka 
he blood he has shed and declare the reumficatIOn 

I' that is said to pollute the hand f th 
ihiquu signifi e the washing of the blood of the sam 

~ d t a ravine area \ here ca ttle 
I . I' usuaJly penorme a 
; ayer and hi s close agnates . The ntua IS . 

. f the site is a manifestation of the de Ir I 

1ever rich and people rarely go. The selectIOn 0 

!Void and separate the act from both their cattle 
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; ri ri ce a he d ep an a cow during the wash' 
. mg hand (harka dhiqa) ritual a 

layer lI neage. These sacrifices hav tw 
e 0 purposes. And they are per~ nn d 

\'c but supp lementary steps. 
Both the sheep and the cow must be pa t bearin 

:> 3: 239) , but with full health In£ 
. ormants have claimed that if the animal arc 

ody part , they never serve to fully cleanse the sin, which would ha e 

r th slayer 

, Go 11/0 0 

( cari fy a sheep known as hoolaa gonfoo. Hoola is a sheep, wherea JOII} 0 

term gOllfoo here shows the worn-out hat the killer wears to indica te that he i 

itua lly im pure. He also wears worn-out clothes, appears with uncut hair and 

ha ved beard and dirty. The physical impurity connotes the ritual impurit . 

1 the slayer wears, is known as gonfoo caarnaa. Caarna mean rainles , dry. 

a nega ti ve connotation that means something unwanted, peace Ie s and ritually 

,caallla igni fies a state of difficulty in which a killer is. 

IIfoo is provided by the lukoo of the slayer and cut by the lukoo of the lain ju t 

.e 0 f the ra vine. Eventually, they together throw it into the ravine with the kn i fe 

tel' the sheep. The act, in fact, connotes that the sheep represents the la er; it 

instead of the blood of the killer. In slaughtering the sheep, the lukoo f the 

I roviding the sheep, the lllkoo f th 
:all y avenges the death on the slayer. n P 

d blood which he should compen ate 
li s admission that the latter has she , 

hi 
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The Waliso ac rifi ce a sheep and a cow d' h . 
urmg t e washmg hand (harka dhiqa) ritual a 

provided by the slayer lineage. These sacrifices have tw 
o purposes. And they are per~ rm d 

in two di stinct ive but supplementary steps. B th th h 
o e seep and the cow must be pa t b arin I 

(see Bartel 19 3: 239), but with full health. Informa t hI ' . . n save c aimed that If the ammal are 

not with full body parts, they never serve to fully cleanse the sin, which would ha 

consequence for the slayer 

7.3.4 H oolaa Co 11/0 0 

The Waliso fi r t carify a sheep known as hoolaa gonfoo. Hoola is a sheep, wherea Oil 0 

means hat. The term gOllfoo here shows the worn-out hat the killer wears to indica te that he i 

very sad and ritually impure. He also wears worn-out clothes, appears with uncut hair and 

fingernail , unshaved beard and dirty. The physical impurity connotes the ritual impuri t . 

The hat, which the slayer wears, is known as gonfoo caamaa. Caama mean rainle , dr . 

Here it calTies a negative connotation that means something unwanted, peace Ie s and ritually 

impure. Hence, caama signifies a state of difficulty in which a killer is. 

T . ' k f hInd cut by the lukoo of the lain ju t he hoolaa gO IlJoo IS provided by the Iu .000 t e sayer a 

th th ow it into the ravine with the k:ni~ 
at the very edge of the ravine. EventuaIly, they toge er r 

. t th t the sheep represents the la er' i 
used to slaughter the sheep. The act, III fact, conno es a 

. In I htering the sheep the lukoo f th 
blood is shed instead of the blood of the klIler. s aug . , 

. I In roviding the sheep, the Ilikoo 
slam symbo li cally avenges the death on the sayer. P 

h d blood which he should com pen ate 
slayer shows his admission that the latter has s e , 

f the 

hi 

own blood. 
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wi ng a'Nay the sheep indicates that th I ' , 
e sayer IS avoIded and the act of killin I 

In the mean time, the knife is also avoid de" , e lor It IS saId to be polluted b th 

leep, which i in fact, the blood of the slayer Foil ' th' , owmg IS act, the ymb Ii ~ 

~ la y r i exhibited, The killer who until that particular time remain 

) kept him elf hidden at a distance immediately appears at the arne ed e f 

1 his dirty appearance and worn-out hat on his head, The lukoo of the lain 

out ha t off the slayer's head using a long but thin stick with very much car , 

\\'n in to the ravine, This marks the transition from death to life of the layer in 

~ the Guji Oromo, rather the weapon the killer used to commit homicide and 

ore at the time committing the offense are thrown into flowing water. Tede ha 

.hat thi s act connotes an attempt to away the impurity with flowing water. 

of Re-integration 

ua I doe not mean that the parties in feud are re-integrated; rather another ritll al 

) dramati ze the reintegration, Until that, the killer with his close agnate i kept 

k h forms the gOlljoo ritual. Th 
site of the slain agnates except the lu 00 w 0 per 

da and in the same area. The lallghterin' 
egra ti on is celebrated on the same Y 

!s thi s. 

kn'fe and slaughter the cow together. 
III both sides hold on to the same I , 

, C med individuals of the t\ partie 
h fr two SIdes, once 

:: cow on the stomac om . . id 
hands with each person of the other Ide III 

ds through the hole and shake 
. , 'd whereas the offend r 1I 

, ' the hole on the nght SI e, 
the cow. The vIctIms use f il 

, erfonns this ritual under the er 
IIlsa, 1975:88). The slayer 1D person p 

n, 

n of gulas. 
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tnd with each other, the slayer and his . . 
agnates plead their victim to ~ r i 

. the layer calls in name every close agnates ofth " 
e Victim whom he hake 

fwa rds the question 'gumafudhatt dh 
ee, ugaa argattee naaJ dhiiftee? Whi h 

the truth and receive guma; do you forgiv ?' Th . 
e me. e other side re p nd 

. gll JII O f udhadhee siif dhiiseera ' means 'yes . . dh . , ,wmnmg ugaa and recel In 

'ou', Th ritual goes on until all the people from both sides undergo it. 

ri tu al, gil/as repeatedly pronounce blessings. They say 'warra garaa lokkoo 

isa /I \\'0 iii Ii haa fayyu.' 'Let you be of one stomach, let your stomach re cr 

orget the grudge)'. Once, the process is over, the veil could be unveiled a 

d the re-establishrnent of the unity of the two groups. The slayer so n trip 

1 and wears another. He cuts his hair and his fingernails; he shaves hi beard 

,he arne ravine where his dirty hat (gonfoo caamaa) was abandoned. 

ld symbols that are involved in the ritual have fascinating anthrop logi al 

oppo ed to the hoolaa gonfoo (sheep), the cow represents the re-emergence 

of the n;vo groups, the re-opening of the broken social contact. This i m re 

h f th cow and shaking hands within the 
ctice of piercing of the stomac 0 e 

/ (I t you be of one stomach). 
~ bles ing warra garaa tokko ta aa e 

. f mu (mind) and onnee (heart). In th 
age goraa has the connotatIOn 0 sam . 

h thinks ill wiJI ', the tem1 garaa I 

JII kee hamoa yaada, 'your stomac 
. d is cruelty. Similarl in th 

h t 's on your mm 
lind or heart. It means w a 1 ~ 

. hold this deed in your stomach), the term re r t 
7Q kana garaattl qabadhu ( 

the Oromo believe that grud e ar 
I· . n mind Hence, 

19 some kind of fee mg 1 . 

124 



:tomach. Accordingly th . , e two partIes in feud with 
;h. one another have ill feelin 

ice, therefore the cow re , presents both parties and the ordure III it ut 

grudge of the groups. The piercing of the stomach of a cow release the t n i n 

j air in the ordure with unpleasant sm . ell. In domg so, I believe that the Wali 

that the grudge and ill temperedness of the groups located in the toma h ar 

Ir re pectl v ide . ides allow the release of the tension through the hole on the' . 

er, ey re-open the broken s ial time, while they shake hands with each oth th 

,0 that uni ty replaces the hither to grudge. They send their hand thr u h the 

e. Th is indicates that the restoration of peace penetrates into their t ll1a h and 

)m of their heart . 

. a ve already discussed, in state of ritual impurity, the groups remain under the 

ing and drinking together. However, on the occasion of 'washing hand , th 

nate the taboo. The groups usually bring buquri (aJcoholless local beer) h ne 

ith them. They mix up their beer and drink from it; they mix up their honey and 

articipants to overcome a taboo on eating and drinking together. The e practi e 

wed by blessings from the guia, 'damma walitti ta'aa, damma walitti la 'aa ', 'let 

'eel as honey to one another, let you be as sweet as honey to one another'. n le 

-
,unts to saying that may you agree, unite and forget your grudges. 

. f fth I serelativesofthe slain u ing th 
.he slayer WIpes the eyes 0 one 0 e c 0 

th himself. The practice presupposes that the kiJler causes the latter t 

tes the wiping off tear \ ith In th and 

:y are stiJl in tears. The act, thus, con
no 
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teri al cotton so as to comfort the offended The I . 'd b . sayer IS sal to e 

j show hi s feeling by appeasing the offended. 

Final Legal Decision and Its Enforcement 

1hiqaa ritual is concluded by the final tuma that emphasizes the po t gllll/a ia l 

. between the concerned parties. As usual, two gulas kneel down and ritualize Ih 

folio_ s: One of them (x) begins speaking to his companion (y). The gulas alv a 

tual with prayer to Waaqa, revising the general principles which I have tat d 

Here I imply present issues directly related to the point under di cussi 11 . 

11 baheera 

ide is compensated 

glllll aa baaseera 

! r has compensated 

lII e glllllaa fudhateera 

has received compensation 

~ lwalooll hinjiru 

lere is no grudge between the two 

'oo lall araaramaniru 

. b reconciled Int partIes have een 

. raabbatu a bakka tokkoo blshaan wa 

the same fountain 
hey would fetch water from 

to dh aabatu 
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Haa La'u 

May it be 

Haa La'u 

May it be 

!-laa La'u 

May it be 

!-laa La 'u 

May it be 

Hew la'u 

May it be 

!-laa fa'lI 

May it be 

Haa to'u 



,vo u Id go to the same market 

.vould be friends 

lIilti heerulIlu 

en11a ITY (if the rule of exogamy allow them) 

a/oO// hill j iru 

i no grudge between the two. 

Isall 

3e a grudge 

[[ filII ta'u 

come made fox 

ta'u 

came a bumed wood 

ballU 

ostracized 

aa /ee waaqlli isa miidlta 

a venge any offensive act of any party 

'/ bllusu 

would make no profit 

lIufu 

. he would never harvest well 

ddattuL({ 

ld not reproduce 

I-aarri {tixaan balta 
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May it be 

Haa la'u 

May it be 

Haa la '[/ 

May it be 

Haa la '[/ 

May it be 

Yoo k[/usall 

If they do 

Haa la'u 

May it be 

Haa ta'u 

May it be 

Haa ta'u 

May it be 

Haa ta'u 

May it be 

Haa ta 'u 

May it be 

Haa ta 'u 

May it be 

Haa ta 'u 

May it be 

Haa ta '/l 



liati on would be effective 

May it be 

: ided 
Haa la'l/ 

May it be 
lVa/isoo Ii 

Haa (a'u 
0' law 

May it be 
'/Qa ! .? 

Afaall Waaq 
j is it ? 

Waaqa' w rd 

'Jay i: Especial Guma Ritual 

a pec ial ritual of purification that involves only one party- the layer r hi 

a unique ritual , which can be resorted to if and only if the slain is unkn wn and 

no claimant on the side of the slain. The detail of the agadaayi ritual va rie ~ n11 

) another as prescribed by the expert. However, there are common practi ce and 

tat it never misses. Agadaayi is similar to the guma proper in many re p t and 

ome aspects. For there is no group to be asked to negotiate with for reconciliati n 

t requ ire nine days pleading. Rather, one night nine times prayer to th rea t r 

instead . For the Waliso this practice is simply their tradition, but in my i \! th 

:ual is performed during the nighttime to connote that the matter is a dark a nigh t 

nknown. The slain and slayer are rarely known . 

. h . or persons who are re pon ibl e ~ r th v' ing morning of the prayer mg t, a person 

. , b I' They throw ninety-nine solanaceou fruit hiddl 
guma whIch IS mere sym OIC. 

. road around The fruit ymbolize ani . 
'-nine coins of five cents on the mam . 

h· hutta ritual (Gada ritual) could lau hI r hiddi. 
Jl1 unable to slaughter a bull for IS 
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narn 
, ennaa (aseeannaa is a marriage form arranged only by th 

irl 
n ent r 

n her would be husband,) expresses here wish of prosperi ty ~ r h r 

)\\ 'ing hiddi in ide their house, Similarly, among the Waliso, hideli repre enl a 

cattlc , Th hanges (coins) are indication of payment of compensation in ca h, 

nt devc l I ment among the Macha in general and Waliso in particular. On e th 

i- paid , the gulas and the ritually impure group perform the final ri tual f 

In Ina ible area (lafa cittuu) , There, a sheep is slaughtered by one of the 

o\\'n in t the ra ine, The gulas kneel down and declare that the per on i 

~ rc ft cr pu ri fl ed, the blood of the slain is compensated for. 

cha ptcr tri d to address the rituals of guma with its very much-elab rated 

hows that one of the main impetuses of performing g UIIIQ lies in it 

f ' the awful consequences of spilling human ,cqu lr m nt as a means 0 escapmg 

:, the chapter 
, £ ed in re p n e f attempted to address that guma IS per orm 

, dd 't' t J'urialobligations, -cquirement In a 1 Ion 0 
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CHAPTER EIGHT 

SUMMARY AND CONCLUSION 

)espite the th eo retical ontroversy whether conflict is s 't' d" , , oCla Ion or ISJunctlve, eh lar ha 

greed that in all human ocieties life does not move along in peace and hannony at all tim 

t S it i indi ated in th literature review, writers have attributed the causes of c nfli t t 

ifferent ource In the ease of the Waliso, the primary cause of conflict seem to b in th 

rea 0 f e onom ic i ntere t , But it is not easy to make a valid exclusive motive of di put 

egardi ng the area . My ethnographic data clearly reveals that the understanding of th au c 

,f confl ict demand the consideration of how various factors interplay within the ial 

nil ieu. onsequentl y, this is my contention that, both Freudian assertion, which impl 

,laces yiolent behav ior in biology nor ecological functionalists' materiali ti c and 

letel111in i tic cause approach confirm the case of the WaIiso, 

f fl ' t onsensus seems to exist that e e 
~ega rd l e s o f the controversy on the causes 0 con IC, C 

, ' . I r with this in this the i , an attempt 
ociety ha it own mechanism of handhng dIspute, n me , 

I d f conflict resolution. The study addre e 
s mad e to present some aspects of peacefu mo es 0 

eitl" r , d t have those violent mechani sm . 
mly peace fu l modes, since the Wahso 0 no 

, f their culture In this sense, 1 agree ~ i th 
nstitut iona lized duel nor self -help IS part 0 ' 

u IIi er 

of dea lin ~ ilh 
, ever tolerates violent modes 

1975: 379) who argues that sedentnsm n 

, ' ts fits eaceful dispute handling. 
:onfl ict. The fac t that the Wahso are sedentns p 

, of conflict re olution in~ 
, ful mechamsms 

\nthropologica l literature diVIdes peace 
the major ne 

d
' t' and arbitration are among 

:ategori es. Negotiation, me la Ion 

ari u 

1 ha 
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iscu ed lh i. unde r 
onceming the Waliso, one rna c 

. . Y orne to the conclusion that th e 
lU I ve In their nature Inst d h lode arc nOI 

. ea , t eyare simultaneously employed in a 

the ethnographic data fro . 
m the Wah so confirms Schellenb r 

ngle proc 'cdi ng. II n 

1996) and Julli v r 79) 
iew of the possibility of employing simultaneou Iy vari u 

lOdes of handl ing di pUle. 

)n the othcr h n , 

perallng amo ng th 

!o\\,e\·cr. maj rit i 

un ntly there are two different forms of administration of ju ti c 

ali 0 : the indigenous mechanisms and the government c urt. 

f the dispute cases are dealt with by the indigenous mechani m . 

fari ous factor ' ntri but to thi s effect. 

1111 on. um ing go rnment court process is one of these factors. Cases are relati vely ettled 

t local Ie\ cl \\'ithin a hort period of time. The government court lacks necessary faci litie 

nd manpower t implement effective and efficient administration of justice. Thi is 

'V idenced by the fa t that Dandi woreda has only a single public prosecutor, two judge and 

hi rty-three po l icemen for the entire population of the area. 

11 additio n, b th th plaintiff and defendant are exposed to high financial co t in the 

~o Vernmc n [ court. pa11 from the high possibility of corruption, there are expen e uch a 

. d h I'k which are unaffordable for the pea ant . 
:ourt fee, [ran portati on cost, per diem an tel e, 

. h the Waliso to traditional mean in 'I hi h 
[hus, the treat of expensive court actIOn pus es 

:here arc no ex penses of these sorts. 

. nother important factor that provide 
The need for fa ce-saving outcome IS also a 

. . G mment court intends to appl 
the Wa li so to resort to local mechanIsms. ave 

imp tll ~ r 

th alread 
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established law to the case at hand dl ,regar ess of the 
. past and the futur r lati n hip th 

dIsputants. As opposed to this the gu 'd' '. . 
, 1 mg pnncIple In traditional mechani m i 

and restoration of peace. At the end of th " . 
e reconCIlIatIOn, the disputant 

of winner I loser relationship. 

In addition, the cross cutting social ties which Gl km 
, uc an temled a multi ple r lati n 

conflicting loyalties also push the Waliso to peaceful fl' I' con Ict reso utIon. Th multiple ' ial 

ties partly provide an explanation as to why the Waliso insist on their traditi nal m hani m 

of hand ling cases, especially the case of homicide. 

There is some sort of uncertainty among them about the end result of re luti n mad at 

government cOUIi. They consider the government court as foreign to their culture in b th it 

rules and objectives. It simply targets the punishment of the offender and di re 'ard th ' 

corporate responsibilities of the lineages in feud with each other. Thu , it i n t effe ti 111 

bringing long lasting peace to the community. To the contrary, the Waliso handle th feud 11 

traditional line and do not let hostility persist until it ends in vengeance. The ba ic UIII (I -

paying un it makes amendments by payment of guma. 

amon the Distance fro m the court and lack of transportation also discourage disputant 

Wali so, to take their case to government court. There is no road that connect the 
ali 

with the center- Ginchi. They inhabit inaccessible mountainous areas. The Wali 
at the 

fi t twelve hours to reach Ginchi . 
extreme south of the woreda travel on oot ten 0 

. alu ri nted court traditional mechanIsm are 
On top of that, as opposed to government , 

. utants hold the proceedings. The go emm nt url 
and nati ve elders and peers of the dISP 
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proceedings are held only acco d' r mg to the fonnaH ' . y set regulanty In \ hi h th ut nl d 
not have full chance to interact D' , Isputants are not as free a tl ley are 

level. They are neither allowed t b' o pro e Into the t d , pas gru ge n r n rra l th ir I 

relatIOns. A moot by its very natu d" re a mInIsters law with a much wider l I ran 

court, because the agreed settlement that a 

compromise within the existing social cont t ex, 

moot intend to a hie e r quir 

• I 

t I 

th n a 

. m 

Further more, the Waliso associate government court w'th b 'b . , I n ery, corruptl n and hi an ' 

They say that, 'since judges at this court are corruptible, truth (dhuga) may be b nt ', p r n 

may appear a winner or loser regardless of the fact underlying the ca e. Thi uld haPi ' n 

due to corruption or sometimes due to lack of knowledge of the law. J len e ~ af r 

corruption and its resultant - unfavorable outcome, restrain the Wali 0 fr m takin th if a ' > 

to the cOUI1. 

Lastly, in court proceedings, the allegation is proved only through witne . The a cu d i 

guil ty of the charge if and only if the truth of the case is testified, Failure to te ti f guarant > 

the innocence of the defendant regardless of what the truth may be, However thi i n l th 

case in traditional mechanisms, In some cases defendants are suppo ed t pr e th ir 

innocence through ritual oath (I have discussed this in chapters fi e and 
en), 

Consequently, plaintiffs' failure to prove the truth of their claim in government 
urt al 

favors the return to local mechanisms of conflict resolution, 

:J . d 1 1 sense the local agents of conflict resolution do not ha e 
.owever, 111 mo em ega , 

iii d 

lody of law by which they have to administer their decisions. 
everthel , am n th 
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Waliso verdicts are given not by tr d' . 
a ItJonal peopl h 

. e w 0 are entirely uided b th ir pa t 
experIences and memories instead . 

, medIators appeal to Gada law et 

Hence, their decisions are not m b' ere ar Itrary. 
ar . 

On the other hand, despite the presence of th' I 
IS aw, we cannot understand the ut m r 111 

the rul e as Gluckman (1967) has suggested Gluckm h . 
. an as argued In fav r r n rma ti 

determini sm. As opposed to this my stud I . 
, y revea s that vanous factor eem 1 ha hand in 

the course of events pertaining to the resolution of conflict. Factor 
uch a ial Ii 

between the parties in dispute, the social context and the relative power of the di pulanl all 

have roles to play. Hence, in this regard, the processual approach has rea l relevan c t m 

study of the di spute among the Waliso. 

Similarly, anthropologists have argued that traditional institutions lack coercive mea n r 

enforcing their decisions. Likewise, among the Waliso those who act a agent f nH ict 

reso lu tion do not have police and prison at their disposal. They have al 0 no lega l sUPI ort 

from the government. Nevertheless, they are able to maintain social order. Their ab il ity 

mainl y stems from public opinion, the moral ideas held by the community and the p wer f 

compul sion vested in elders. They also resort to ritual sanctions under the condition \ hen 

normal means of healing the ruptured relations or punishments fail to bear frui t. In thi 

regard , the Oromo value system, which is embedded in their belief system, is very trong. 

Cursing which is believed to harm not only the offender but also the descendant i thereft re, 

d 'ty H ce the Waliso case is quiet rele ant and :::xpedient as an ultimate resort to supreme el. en , 

fi ts into the works of Red Field (1967), Posipisil (1967), Shack (1966, 1969) Ba i 19 2 

d ' f~ t th aphie of traditi nal 
tnd Evans- Pritchard (1940) all of who have presented I leren e nogr 

134 



societies in which sacred sanctions such ' , , 
as cursing, ostnclzati n d nial 

effective, 

Finally, the theoretical issues concerning the 
role of ritual in p a e maki n ' i \ til 

remembering in relation to the guma r'tu I dd ' , 
1 a a ressed In the the I , Anthr p 

viewed such a ritual as a social drama that plays th If' . e ro e 0 enhanclllg 

social order (Turner 1957), Rituals also express th " r e supenonty 0 thc 'r up r til 

individual. Guma among the Waliso is dramatized and symbolica lly i nific th r 

of conflict and the advantages of restoration of peace and harmony. It al po 

different steps that confirm Turner's (1957) view, which has been di cu ed in hal t ' I' l ~ 

under 2,5, 

However, anthropologists such as Bartels (1983) and Colson (1995) argue that ritual It' ll 

fall short of what they purport to be, And these writers doubt the very hea lil1 p 

attributed to rituals, For instance, Colson reports that the Gwembe Tonga ciet p ' r~ rl11 

ritual s after homicide in seeking for mercy from the supernatural ca lamity r i kne that 

otherwise would be released against them, 

My data is, of course, in partial conformity with the view that ritual do n t guarant e 

I t
' d h A ong the Waliso latent enmity continues even aft r gUlllo ritual, reso u Ion an arn10ny, m 

but ritual impurity does not. Consequently, the role of gumQ ritual eem r 111 r 

", A B rt 1 (1983'35) rightly puts it, rite d 
purificati on than reconCIlIatIOn, s a e s ' 

th 

, ht t be I Partly disagree with 
actual practice, instead show what It oug 0 ' 

1 ' ent with no jurial meaning , 1I/11 
relegated such rituals to supematura reqUlrem 

, I' he escalation of conflict by appea in 
Wali so also has the role m control mg t 

r th ~ lin 
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the injured. In other words, the payment of . 
guma that goes hand 1\1 hand \ ilh Ih rl'IU I h 

< an 
important social role in healing the iniurie t . 

~ s sus amed by the relatives of th lain . 

On the other hand, the data from the study indicates that progre 
ively, an in rca in ' nu mb r 

of the Wali so go to the government court However at th" . " 
. ,IS Juncture It I w rth m nti nin 

the paradox behind their intention to look to government court for lega l redr 

The Wa li so effectively manipulate the government courts to enforce their wn ultu r and 

value. In other words, the court serves as one of the mechanisms through whi h a plaint i f 

coerces or fo rces his opponent to demand the intervention of indigenou m hani m . Th 

very intention of bringing their case to government court is expressed by the r 111 PI' rb 

"buufaa ll lI1uddu malee sibilli udaan hin buusu," literally meaning 'unle pre sed by h a lll n 

iron does not excrete.' They therefore, selectively appropriate and integrate the ali en urt 

system into their culture to continue their own value and justice y tern . Fear f tat' 

intervention is, in fact, one of the most important factors that push the Wali toward lheir 

local modes of dispute settlement. 

In the mean time, the Waliso appreciate the presence of the court as one of the pti n that 

. h d They also resort to thi s court a all appeal 
:hey have at their disposal to get theIr case ear . 

. . . ' mechanisms, when it seems to offer ad anlage t 
19ainst disapproved declSlon of mdIgenous 

. . ble to compare the Waliso case with the pr e ual 
hem. At thi s pomt It seems reasona 

.pproach of Gulliver (1979) and Schellenberg (1996). 
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Gulliver (1979:21-24) says that whenever there are options the ch ice t 

person resOits is highly detennined by its contexts and the opportunitie 

\ hi h m d a 

il ff, r . 1 

costs, relative ease, secrecy, desire for face-sa ' 
vmg outcomes, hatred t ~ ard ali n 

push di sputants towards local negotiation Mean while I k 
. , peop e ma e u e f d i ff, renl PI i n 

to strengthen their own position vis-a.-vis their Opponents. The Wah 0 wh ha e I 
maj r 

options- the traditional and the government justice systems- therefore, 1I c b th 
I m I 

secure the most favorable outcome each offers in different contexts. 

To sum up, the local systems of conflict resolution among the Wali 0 are am n I the c I 

resources that demand due consideration. In the mean time, I submi t that it i far fr In r alilY 

to assume the present work to be a final material on the subject. The fact that the i 1I f 

confli ct and its resolutions are so delicate demands careful and an exhall ti v interp retati 11 

which is bound to take much more time and space. In addition, such is lie are c I11 pl x a r ~a 

of anthropological studies . I, therefore, suggest an in-depth further investi gati n . 

• 
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APPENDIX 

_ PLATES 
Pictu re-l: - Hindhee Yaa'ii the Wall'so G d 

- , - 'a a center 
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Pic ture -: -~ A kalaalee w ith her caacclW on her righ t wri sl and h~r sifqqee 

proped agains t her left shou lder, sitting wi th the officiIs of 

.~ 

'i" 



Pietu re-7: - Jaarsummaa proceeding held under a tree in open field \ 
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