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ABSTRACT

Ihis thenin deals with the emerging dymamics of socio-religious controversies and
conflicts in omo Nadla woreda of Jimma Zone. Religious conflicts have become topics of
discurnion among peoples acrons Ethdopia. particularly in Jimma. Thus, the purpose of
this srwdy war o cxamine the emerging dymamics of socio-religious controversies and
comflices im Owo Noskda woreda To this end. qualitative data gathering method was
cmpdoned A total of thirty six research participants. from the dwellers, religious leaders,
wdmiminirative amd police offices of woreda and zomal level were purposely selected and
mierviewed Bevider. FUDy omd cave study was conducted The research participants
wory dvavn from different social strata gender. age, ethnic background, marital status
wend rvligrons Nchgrowmd Morcover, relevant documents were reviewed. All the data
gemerated throsugh these data gothering tools were analyzed thematically and meanings
wore comatrictod out of them The snudy examined the extent to which developments and
movements within [ulam in the last fificen years have challenged the centuries old Sufi
tembition in oy wins Nenew the sty examined how comtentious elements between
fodamns wevtr ok v doctrimal diferences and claims 1o the office of the Majlis
comer it o ryligions comtroversies It also tried 1o kkdentify different factors contributing
o Musliom Chesstiom comflicr in the area Similarly, it explored how the emerging
religions e Nimgr wndermined ihe healthy relationship berween the inhabitants. The
s Perthr cnamined controversier over religiows  radicalization among  different
s thms of the comeanity and how the local awthorities have been trving 1o resolve
wlignmsen comtlicnn wmd mitigose religious controversies in Omo Nadda Woreda of Jimma

vy
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AFAN OROMO GLOSSARY

Ada

AMSG Mk
Abda-warra
{renng
Ay
Bolhala
Bovkin

B

Cafs

I abor

Fira dhvibo
Firg fago
Crinda
Craarndes
Hindhus wurey
Hiwpsmu
Idivi

Hms wongfar
Piggi

LY
Nimpatar
(Al i
(Ao

W aga Cwrrin b

".m

Custom

Spiritual leader responsible for the process of ointment
Husband

Type of marriage based on the free will of two spouses
Spint

Lincage

Scepter made up of Olive tree

Abduction (marriage by force)

Cieneral Assembly of Oromo people

Work group organization
Nearest kin
[Distant kin

An indigenous Oromo socio-political system

I'he lowest (primary ) level of administrative unit
Wile

Out of norm practices in Oromo Community (taboo ).
Fraditional self help association

Seniorn son

Teaditional social organization of Jimma Oromo
Family

planned type of marriage in Oromo community

A porson on which spirit descends

Sub molety

Black God

Crod



DEFINITIONS OF ARABIC TERMS
—_—

Buda @ Religious innovation or addition

D awa Propagation of Islam

i i An individual who is devoted to the propagation of Islam

[Mhikr Recollection, Regular repetitions of words or formals in praise of
Cod

Hntith Tradition including the life, career and activities of the Prophet
Mohamed

Heyj A pilgrimage to Mecca and Medina

Hijra The Might of Prophet Mohammed from Mecca to Medina

[z Leader of the congregational prayer

Ve ;o Islamic religious poem

Ve Lid The birth day of Prophet Mohammed

\igurh A way of covering the whole face except the eyes for Muslim
female

(Al A judge in asccordance of the shan'a code of law

(Morsan Ihe word of Allsh transmitted to prophet

Nl Ihe five daily prayers of Muslims

Shiri @ Islamic code of law

Ve ik A religious leader of Muslim communities

Shird e worship of creatures rather than Allah

Numesh Ihe reported deeds and words of the Prophet.

F v brisd Ihe oneness of Allah (Divine unity)

[ Tema Muslim religious scholar

W sl God's protége. saimt

seabent Alms Tax
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CHAPTER ONE

INTRODUCTION

L1 Background of the Study

In Ethiopia, religion is deeply ingrained into the socio-cultural and politico-historical life
of the people. Notwithstanding to some erratic misconceptions, Ethiopia, to all intents
and purposes continued 10 be a hub for two major religions - Christianity and Islam.
These principal religions played and continue to play an important role in the social,
cultural and the political life of the people. By and large, these two religions enjoyed
petiods of peaceful co-existence that is punctured by briel periods of crisis. Therefore,
their historical relation s intermittently marked by a period of crisis and cooperation;
forceful conversion and tolerance as well. According to Tadesse Tamrat, the period of
peaceful coenistence the two religions had at their fiest contact was short lived, and
hostility seemed 10 have started as early as the beginning of the cighth century /after a
century of the first Aljra (615 AD) (Taddesse, 1972:31).

MushimChristian conflict in Ethiopia has been linked to the nature of the relation
established between the Ethiopian states and the Ethiopian Orthodox Christianity or the
Church (Abbink, 1998:112) Starting from its inception, Christianity had a strong
relationship with the State. In fact, it seems to have been a state religion up until the
demise of the Imperial regime in 1974, On the contrary, Islam as well as other
ndigenous fasths” were not bestowed with an equal status and recognition as Christianity
bl



With this general background, let me discuss political dynamics in relation to religion in
my study arcs by using historical prism. The history of Islam in Jimma began with the
establishment of the independent kingdom of Jimma and its official adoption of Islam in
1830 Abba Jigar |, the first monarch of Jimma, became effective in making most of the

people Muslims (Lewis, 1984a: 41.42).

The introduction and spread of lslam in Jimma has served as a leading ideology of the
kingdom. lslam was functionary in all of its diplomatic, commercial and political ties
with other neighboring states like Limmu Enarya. Gomma,Guma and Gera. The same
Weology has marked the cordial relationship it had with the states such as the Mahadist
State i the Sudan, Yemen and the Sultanate of Zanzibar, The physical evidence for Aba
Jifar's 1 eological disposition is a two story buildings he had built at the Holy sites of

Mecoa and Meding (the destitute Arabla) to accommodate pilgrims from Jimma and

I thiopia since the post ltalian period 1o this day (Braukamper,2002:54).

Ihe forceful incorporstion of Jimea to the Ethiopian state in |888 was followed by an
agreement that conditionally “reward” the Kingdom to continue with its regional
sutonomy and maintain its Islamic idontities (Guluma, 2002:54). But steady infiltration of
Cheistianity was on progross through government administration activities and labor
migration. The partial treatment of administrators along religious lines soon became one
most comtentious sue dominating the dlalogues. And eventually this controversy was
weed s & pretext to end the administrative autonomy of Jimma. The Monarch, who was
cagerly detven by the interest 10 tap the enormous coffee resource, which was then
Becoming a valusble cash crop in the global market, would naturally be ready to take any
pretext that show up. Hence, following the death of Abba Jifar 11, Emperor Haile Selassie



| ended the sutonomy of Jimma that marked the end of “the last and only administrative
manifestation of Islamic existence in Ethiopia (ibid).

Islam in Ethiopia in general Jimma in particular was favored by the short lived Italian
colonial administration 10 give the impression that Italian supported Islam and Muslim
communities contrary to the imperial regime of the time. The lalian divide and rule
colonial policy led 0 the construction and maintenance of mosques, opening of
i, appointment of gadis (Judges) to courts and a radio transmission in Arabic
that simed 1o addross the Muslim population in Ethiopia. Even though Trimingham has
indicated that the number of pilgrims during the ltalian occupation had decreased, the
continued pilgrimage 10 gy during this period had surely made it possible for Ethiopian
Muslims keep their contact with the wider Muslim world (Trimingham, 1952).

When Haile Selassie retumed from exile in 1941 the only physical legacies of the
Halians were lefl behind 1o the Muslim community. The restored Haile Selassie has taken
the systematic destruction of the sense of the statehood of Jimma as a top agenda; and an
wifinished business of the pre Nalian period. This seems to kick of the decade’s long
period of solation and stagnation for the Muslim community in Jimma and in the rest of
the country The all rounded integration of Jimma began deterring any strong local trends
o @il away and dissolve sutonomous mentality. This integration aimed at the economic
centralization and sppropriation of the rich coffee yield of the region (Guluma, 2002:63).
And the Mushin community of Jimma remained in a subordinate status since 1940's.The
wllus of coreligionists 10 the area was also followed by systematic alienation of the local
Muslem Ovomo from political and administrative posts.



When Derg came to power, it ook & ‘revolutionary” measure to severe the century old
Church-State relationship and gave an official recognition for the observance of Muslim
holidays. However, apart from taking some image building measures by giving
ceremonial status 10 Islam, the Derg continued with the same approach of the imperial
regime. Derg of course owing to its Marxist political ideology, was anti-religious. In
line with its ieological disposition, Derg had indiscriminately despised or undermined
relighous practices. It had aggressively suppressed local Islamic practices among the Sufi

Muslim majoesty (ibsl)

More localized shrines were denounced in public as anti-revolutionary actions. Religious
practices like the maw/if colebration and other related festivity at various congregations
were highly restrained. Particularly the Swfly who gather for Dua (a group prayer to
boseech for other) at & selected shrine was highly restricted or minimized, and mainly in
the wiban areas they were forced 1o change their venue to individual households or

composnds of mosques (If any).

These situations became an excuse for many 1o escape and exile to the countries like the
Sudan, | gypt and the Gulf States. OF course, the attraction or appeal these countries have
o the mind of those self exiled people more enlivened by the expectation of a better life
they imagned those countries would offer, than the religious freedom they could enjoy.
Moreover, furthering their Islamic education has also become an enticing effect for many,
Bensdes the economic gains they could get from the booming labor market. The limited
quota offered for the haj) pligrims inevitably become a safer and cheaper short cut, for the
hucky, both to secure the economic gain and 1o fulfill the religious duty (Bawer, 2006:48).



Nonetheless, the new policy introduced by the EPRDF government since 1991, has
ensued & dramatic changes in the political and social life of the people. Particularly, the
constitution of the Federal Democratic Republic of Ethiopia promulgated in 1995 fully
recognized ethnic federalism and basic human and democratic rights including freedom
of belief As o result, cach religious institution in the country picked up the opportunities
1o expand their evangelical sctivities including the construction of churches and mosques.
Ihis remarkable political shift has opened up a new chapter for all religious communities,
Paradoxically, @ has resulted in intra and inter-religious controversies, strives and

conflicts st different comers of the country.

Relighous conflicts have bocome serious issue generally in Jimma Zone and particularly
i dilferent worsdas like Omo Nadda, Tiro Afeta, Serbo and Gomma currently. These
conflicts have grestly affected the living conditions of the people in the study area. The
cosalition of these conflicts have sttracted the attention of both local and international
Maodia outhet. However, the underlying root causes of these conflicts have not yet been
systematically resesrchod  Thus, this research aims to study the emerging dynamics of
swoxsorelighons comtroversies and conflicts in Omo Nadda Woreda of Jimma Zone,
Orommia Natsonal Regional State

1.2 Statement of the Problem

[Nsprte the hopes that the 1999 | thiopian constitution has guaranteed religious freedom
and oquality the curment developments of religious intolerance have become topics of
Siwssion among people scross Ethiopia. Several woredas of [llu-Ababora and Jimma
Zowes of Ovomia Regional State namely Omo Nadda, Tiro Afata, Sarbo, Gomma
(Bashasha), Gerrs and Didessa experienced serious inter-religious conflicts. These



conflicts caused local crises wherein a number of religious institutions (churches) and
houses burmt. Thousands of Christian communities were displaced and forced to leave
their homes. Most of them, whether they were sick or healthy, old, young or kids, fled to
Jimmas town 1o save lives. The conflict attracted the attention of local and foreign media
outlets. In the moan time, both governmental and non-governmental institutions have
trwed their best to safely handle and contain the crisis there. However, the crises continue

10 reconstruct thomselves and tend 1o relapse from time to time.

A number of studies have been conducted on the issues of conflict in Ethiopia. For
nstance, Assola (1999) focuses on ethnic integration and conflict in the case of Oromo
and Ambara setthers in Aro Addis Alem of North Eastern Wollega. Tizazu (2007)
conducted research on inter-ethnic conflict in South-Western Ethiopia, a case between
Jetse and Divsshe communities. Asnake (2010) carried out rescarch on Intrer-group
conflicts in the Awash Valley of Ethiopia focused on the case of Affar and Karrayyu
Ovomo Bt these researchers did not directly focus on religious conflicts. Rather on

inter-ethnic conflicts

Zelalomn (2008) conducted research on religious conflict which took place in 2006 in
ndensa woreda of He-Absbora rone and Gera woreda of Zone and Mohammed(2010)
conducted research on religious conflicts in towns of North Eastern Ethiopia (Desse,
Kombokha and Kamewe) However, these studies do not: firstly relate the issues of
Muslim-Christian conflict with the current trans-local linkages with missionaries of both
proncipal fasths (Christianity and lalam) who directly or indirectly affect the relationships
of these groups. Secondly, they do not take into consideration changes and controversies
among Islamic sects. Due to these, they did not clearly identify factors that contribute to



religious conflict rather than mentioning the immediate causes of the conflict. Besides,
the studies do not consider and explore whether or not ethnicity and religion complement
of compete cach other,

Iherefore, this research is different from the aforementioned studies because it gives due

emphasis and examines both the Muslim-Christian conflict and the extent to which
dynamism and contentious clements among Islamic sects (Suffivva, Wahabbiyya and
Ahwrwartyyse affect the healthy relationships of the inhabitants of the study area. The
stidy also explores the relationahip botween ethnicity and religion,

LY Objectives of the Study
This study has geneoral and specific objectives.

LAY Gesersl Objective
Ihe general objective of the study is to examine the emerging dynamics of socio-

rehighous comtroversios and conflicts in Omo Nadda woreda, Jimma Zone, Oromia

National Regional State

143 Specific Objectives
Ihe specific obyectives of the research are;
¢ To explore how far contesting clements among Islamic sects affect the
hoalthy relationships between Muslims and Christian community.
o To idemtify the major factors contributing 1o the prevalence of religious
conflict.
¢ To examine the perception of the people of the study area towards religious
radwcaluration.



o To malyse the extent 1o which intra-religious dynamics affect Muslim-
Chritian relation

o To understand the overall means, particularly whether or not ethnicity and
religson complement or compete cach other.

14 Significance of the Study
The study has scademic and non-academic significance. Academically, the study is
signi fcmt as @ point of reference for those researchers, who want to conduct research
o similar topi M alio contributes to bring empirical data on religious conflict in
Owso Nadda of Janena Zose In addition, it may contribute for the development of
Y Atmmmwmtom.lhenudyhvery
mmmmt«wwmmmmmmmmm
...,“mwumwwmﬂmrormmor
religmmn comtroveriees and conflicts It also contributes to the decision-making

prox e reganding tehipouns conflict

15 Scope of the study
Jmens Zoew has nitteen woreda This study focuses on Omo Nadda, where religious

comflat han bawn mntenme | was initially egger to cover various woredas of Jimma zone.
1 hﬁﬁ-‘mm-hhﬁyhhlimhﬁwmo Nadda. This
ety muamnly m.-mmwnam.mmnmmmor
comflnes lumﬂbowﬂuummlmmmm
comemunity and imvestors, and conflict over resources. Nevertheless, against all these
cﬂl“#.}“dﬁlwﬂhﬂmmmdﬂwonm

nm-‘mn—mm-ﬂmau
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L6 Field Work Experience

In oeder 1o collect primary data | conducted fieldwork from January 2012 to March 2012
(fr theee solid months). At the beginning of January 2012, | contacted the Zone
administrstion and secured research permit and letter to Omo Nadda woreda. Then, |
went fo O Nadda Woreda administration. | conducted in-depth interview and collected
primary data from informants and key persons. Even though, the topic is sensitive and the
soeal and woreda suthonities strictly follow any activities within the community, the
mlormants provided necessary data and information without hesitation. In addition, being
& i o Al Ovomso helped me 1o understand easily what my informants responded.

17 Selection Criteria of Research Setting

Soburinh (19980 280) calls the ‘setting’ a8 a natural habitat where researchers can get
fost b information sbout the participants. Gay (1996:208) and Tuckman (1999:397)
oo e et refer & setting @ 1o & place where the researcher observes events as they
spemtaneously oucwr, @ opposed 10 a setting where variables are controlled or
manipuisted data collected and studied in the context. The data are not extracted from the
witing by imstrumments, such @ questionnaires. Analysis of the data also takes the setting
e ol o on

I setting for this snady ks Omo Nadda woreda which is found in Jimma zone, Oromia
Nawomal Regiomal State n southwestern Ethiopla. | selected this setting first and
Lot bevawse religiows related problems are common and very sensitive across the
pome particudarly i Omo Nadds For instance, Omo Nadda was the center of the 2011
Whushom Mevatian conflict. At 3 time, the conflict caused destruction of churches, forced

people %o migrate from the area to another place. Accessibility is another factor for the
]



shection criteria. | have lived in Jimma since 2005 and that helped me to get access to
relevant information from natural setting,

I 8 Research Methodology and Data Source

e methodological spproach wsed in this study is qualitative; since it allows flexibility
ad holistis enplorstion in a wider soclal setting as far as anthropological research is
comcermed The gualtative spproach has advantage since it helps 1o channel conversation,
W e guestioning o precosceived quantitative data. Generally, this approach has
wellmatched fir appeopeiste inguiry on the dynamism within Islam and emerging socio-
e ligmmet comtroversios and conflicta

DR Mt of Dats Cullextion (Instrumentation)

e study wos based on data obtained from primary and secondary sources. The primary
Jata wan collected wning imterview, focus group discussions (here after FGD) and Case
Seady  These have eoabied me o gather vital information on the socio-religious
comtroversies and comflicts particularly between Muslim and Christian communities. |
Save sl pathered woondary nformation to substantiate the primary data. Secondary
detn ware collected from religious sriptures, books, journals, magazines, various
workibop prosendings and reports on the lssues of Christianity and Islam. It was
colbeted for criticel amalyses on major factors that contributing to Christian-Muslim
Cmeronersees and conflicts  tekevant 10 the research problem.

1R 1L beyrview
I mapor methods of data collection were series of formal and informal interviews.

MM&M*HDM&MMMMMUM



sehection of cases. In addition, it enabled me 1o get information about people’s attitude
and feehings towands religious conflict. Above all, the method helped to gather extensive
wlormation on factors which can affect healthy relationships of the inhabitants to
substantiste and aalyse data gathered by in-depth interview. In the same way, formal
e e were weed as primary dats collection. Sixteen (16) formal interviewees were
whected both purposely and by snowball sampling procedure. Eight of them were key
wformants while eight of them participated both in formal interview and in focus group
drswssions. This means they participated in FGD and in-depth interviews. This method
Belped e b0 get more information and answers for rescarch questions. Firstly, it helped
et ealy e the entent 1o which dynamism and movements within Islam have become
e centrdd comcern and comtributed o Muslim-Christian  conflict in area under
wvestigation The mathod sl enabled me to explore peoples’ response to religious
radicalinstion comtroversies. The method alwo enabled me not only to investigate how
Comtestation over the office of Myl has become the key issue between Sufiyvae and
W habinae bt sleo s current political implication. Furthermore, the method helped me
W walyre how sew elighows teschings become the adverse effect to mitigate the
bl voluntary ssociation ke il /gl and dobo.

L2 Fowwn Grosmp Disomsions

[0 gaeher Boverse information on religious conflicts, | also conducted FGD. My intention
o e s ietreesent wam o irangulste the collected data and to fill the gap that others
methonds oo ot cover. To Densin and Lincolin (1994:364) the use of group discussion is
st meat o meplace Individual isterviewing, but it is an option that deserves

n



comsderation because it can provide another level of data gathering or a perspective on
rewarch problem not availsble through individual interviews.

b s sty 1 oselected twenty-four FGD participants where eight of them came from
formmal interyiews participants. Broadly, | divided the FGD participants into two groups
P o e religronn back ground because of two reasons. Firstly, nowadays religion is
slwas & sensitive bue and hence local authorities of Jimma give due attention.
Sevondly, | suspected that bringing Muslims and Christians together probably hinder to
Eaher an suthentic data s both groups came into conflict at different moments. Thus, |
organied twe FOD with Ohristians and two with Muslims, separately. The members of

o FOLD were sin i sumber

PR G iy

I et o Mientify the imemediste cause of Muslim- Christian conflict in Omo Nadda, |
Gilieed e o stady i Asonabo town of Omo Nadda Woreda because the 2011
Shoalimd Deiatian conflict was started i the town. When | conducted this case, | mainly
fwwsnd om how, when and by whom the conflict was started and spread to the
weronnding wwes | sl considered rosponses given by Omo Nadda Woeda
hmestention for the tssse happened in the town. This case study helped me to identify
wigperng Dactors that comtribute 1o relighous conflicts as well as the roles played by some
oy bunls w0 imstigate Muslin Ohristian conflict within the social setting. The method
s helped o get sebstively relevant data sbout the root causes of the conflict and
Cromtually to wnalyse the subweguent effects. Secondly, it helped me to explore cases that
tapate it and religious polarization among the adherents of different religions in
Fomema §imally o halped me w0 wdentify individuals” attitude towards the conflict.
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180 Rescarch Participant Sebection Criterta

Purposive and snowball sampling were employed to select thirty-six research participants
for all method of data gathering (interview, FGD and case study). In addition, the
reseanch participants were deswn from different social strata, gender, age, marital status
sl eligoun background in onder 1o consider inclusion criteria. In line with this, Bernard
(2006 1RT) notes that there are many good reasons in using purposive and snowball
wwnpling provedures. Hence, purposive sampling is widely used in intensive and critical
cabe stadien while wsing sowball procedure avoids the ethical problems and can
prosice samples that are less blased. Target populations were selected purposely from
Pk wibseronts of lelam and Christianity. The assumption is that they could give relevant
lormaton ae they are the practitioners.

Senomdly | partiocipants i huded Omo Nadda woreda and Jimma zone administrators, head
of polie offices. Decause, they are among the responsible bodies assumed to manage
whemever conflicts might emerge of crop up. Moreover, the assumption behind this was
By tepresent the official version sbout the conflicts. This is why they were selected
rrrpersly b0 gathee mformation from them

Phndly . rebigeons benders and intelioctuals (both from Muslims and Christians) were
porposnly sebocsed for siemilar purpose. Generally, informants were individuals who knew
o Nt ahont e lovsl culnre and more about religious conflict and willing to share
Lo ledige abont the s ender study Blernand (2006: 196) is quite correct that good key
whmants e poople that can provide the reliable information and with whom a
rrurse hav talhe emuly and comfrdently



From ity resesnch participants, eight of them were key informants that this study
extenuively relied on (we aanex 2). Four of them are from Christians and four are
Mushims Al informants were amessed through purposive and snow ball techniques of
data collecting procedures. They appear to have been superior storehouse of the
nowledge and experience sbout the general soclo-economic, political, cultural, religious,
grographical snd envitonmental conditions of Jimma arca.

FAA ihieal € omsiderations

I every detuen gathering occasion, | used 1o inform my respondents that the outcome of
e stady sl the information they give is used only for academic purposes. The study
s ot sppeosch the issues with & preconceived theoretical perspective and, concerned
itk e predetermined number of samples. | would remain open to obtain and construct
e enisting reality ad moaning from the actions and reactions of society's constituent, as
dividusls | would not prefer & precise set of questions to be asked in a given sequence
of preestablnhed cstegories of snewers over semi-structure interview guiding questions.
| e pther manimined openness in which the interviewees could respond in their own
words s e development of isterview guestions, more emphasis were given to the
wiwars of maerviowoes n order 10 substantiste through reflection, paraphrasing and

e samg Bt g the ey W PROCESS

AL of e participunts intery sewed with their full consent and in convenient places where
e privasy wis bept Hence, before beginning the interview, the purpose and content of
e guertions were exphained 1o them and they had given their full consent orally. Great
e was made to provide & relaved atmosphere for the interviewees, so that they feel
Lo fortable when taiking sbout themselves. That is, no names mentioned in the research



“mmliuwywmm if they are not willing
..mnqm-mu-mmun-wdy.

| have whed 1o implement Frey and Fontana's (2000:678) assumption underlying ethical
comtaberatum i gualitative tesearch The fact that the objects of inquiry in interviewing
mwwmlw\muhmmmwowmyhamtothem.
radionally. ethical concerns have revolved around the topics of informed consent
EREIving consent by the subject afler having carefully and truth fully informed him or
Pt who e resemech) right o privacy (protecting the identity of the subject) and
ke o Broes hares (physical, emotional, or any other kind),

FAE Mtk of Date Analysn

Tl aed westrectared guiding questions were prepared in English (see annex
TR s peiling questions were translated in 1o Afan Oromo. Raw data were
TR et revonding s writing responses of the participants. The analysis started
SR esrptions of e sedio interview data in Afan Oromo to provide unique
perspestives on e oulersl  comtent  specificity  during  the fieldwork. These
el emscriptions were caeefully reviewed for consistency, as were the intensive
e el eyt memos. | akio lstened 10 the audio tape quite number of times
Comparing e wih e treescription as well as the intensive ficld notes and analytic
s Corventions were made and the tramscriptions were broken into units, and read
Semrons temes. Thay were divided ito sections based on major topics and subtopics
ware whensifiad B soosrste salysis. Then, the analysis was organized according to the
s atractered guestions. | ventually, the analysis selectively concentrated on the

& T oo simlarities i perypectives on the assigned titles and subtitles.
13



1.9, Organization of the Study

The research document comprises five chapters. Chapter one deals with the introductory
part. It includes the background of the study, statement of the problem, objectives,
sgnilicance, wopes, and methodology and field data collection. Chapter two presents
terature review . Under this chapter conceptual and theoretical frameworks and empirical
sadies wore reviewed. Chapter three discusses descriptions of the study area and
impontant mpects of sociocultural and historical features of religious dynamism in Gibe
gm0 which Jimma Zone belongs. Chapter four illustrates Intra-Islam reform
movements 1t is the main chapter of the study which describes the dualistic nature (unity
sl diversity) among Islamic sects, dilemmas of religious radicalism, intra-Islam
complonity, and the recent success of Wahabbiyya sect in attracting adherents. Chapter
fve focwses on religious conflicts. This chapter mainly focuses on Muslim-Christian
comflicts in Dimena Under this part, different factors that contributed to religious conflicts
were examined  In addition, the current situations of the study arca and government
response to relighous controversies were analyzed. Lastly, | forwarded a concluding

el



CHAPTER TWO

FITERATURE REVIEW AND CONCEPTUAL FRAMEWORK

11 Introduction

This chapter has two pants. litersture review and conceptual framework. The former
sososses hey lerstures. The later discusses concepts of: religion, conflict, religious
conflicn, religions identity, and religious radicalization/fundamentalism and empirical
studies 0 the Fihiopian context. My intention in this section is to look at some of the key
Inersture and conceptual sspects in line with the key research questions which will be
shdeensed by this study . notably the lssue of socio-religious controversies and conflicts.

12 Meligiows Discourse and Conflicts in Ethiopia
I | ihiopian hstory, different developments have been observed some of which provided
o bk grownd for the prosent relationships between Christians and Muslim communities.

111 Meligions Disconrse
Discousrse i genersl s & way of organizing human experience. It establishes frames of

eanng by the recounting and interpreting of events and situations (Apter, 2004: 644).

Sumce the moeption of Orthodox Christianity in the fourth century, different stories and
religows Biscourses have been invented by highland Christian scholars. Ethiopian
competial sy stem nurtured the perception of the supremacy of northern Christian highland
culnarsl waditions and values and the subjugation of others. The first one is the story of
v pemealogical comnection as descendant of biblical Isracl and thus they are chosen to
rule cther soxseties permanently For instance, the fundamental principle embodied in the
Liber Negew shways served 1o define Orthodox Christianity and highland Christian

17



culture W0 legitimize their political domination. The document has explained the
recognition of highland Christian kingdom with historical and genealogical connection to
socient larsel, s well as being one of the carliest kingdom based on Judaea-Christian
teaching (Sanders, 2002 166)

Somilarty, the notion that considered Ethiopia as an ‘Island of Christianity’ has its own
wnpat on the current Mushion-Christian relations. The concept might have been invented
o stact the Puropean interest on the rivalry over the control of the trade route of the
Hed Ses const with the Ouoman Turkey. Erlich (1994:791) explains that the notion of
hiopes @ & Ohristian lsland cannot be proved by authentic historical evidence.
Diepicting ihiopis s an lsdand of Christianity is considered to be a refutation of other

rolighms gomp Communities

e othwer bsswe 10 be mentioned s concept of the first hijra in the history of Islam al-
pa— S -\u«dﬂmlﬂnhhmhudmbhm.mlhemhmd. it reflects
| ibopis s & symbol of generosity since her people accepted the Prophet Muhammad's
misskonaries in the yoar 615 Due to this fact, a group of Muslim community in the
Middhe Tast should sot interfere in Ethioplan affairs on condition that Ethiopia did not
wiatret Muslions Ow the other hand, the story carries a totality of different message to be
e by the meory radscal Muslion For them Ethiopia represents Islam'’s first failure as it
nemorscally prevented lskam from speeading into Africa and continued to subjugate its
e Mlaahems Thmhhﬂ-dkaﬂ-bdeﬁd&hbphummyoflslam

send Nradeam ( dhad)



121 Power Nelations Christian versas Muslim community

Ihe past power relationships between the adherents of the two major religious
communities (Muslims and Orthodox Christians) have their own negative impact on the
carrent exiting relationships of the groups. The interaction between these groups had
never boen separsted from the sphere of politics in the imperial regimes. Emperors of
Fihiopss always had 10 be Christians and were the protectors of the church, while the
hoad of the church officisted in the crowning ceremony of the emperors (Erlich,
1904 791 Dabwy, 1998 and Abbink, 1998: 113).

e ibiopian Onthodos Cheistianity was not only a religion but also source of political
power. Therefore political power and Orthodox Christianity were hardly separable for
conturien O the contrary, Muslisn communities were not even able to inhabit the central
part of the country where Ovthodox Christianity was dominant source of power. This has
resalied i & dynamics of Islamic expansions in the peripheral arcas of the country.
Cmenally. Ovihodon Chelstianity had also shown its interest to expand to the peripheral
parts Meganding the lwsue, Taddese Tamrat's (1972:32) account, “Church and State”
present many incidents of conflict between Aksumite kingdom and Muslims of Arabia in

e seventh and eighth conturies along the Red Sea as a religious and maritime motive.

e medienal persod. conflict between highland Christians and Muslim Communities of
Southostern howlands popularly known as war of ‘Ahmed Gragn' is part of this. This
protracted war even stracted the two most influential powerful countries of the time
ey Mdlmmmm-ﬂMWhﬁmwiwly.m
participation of the Turks snd the Portuguese on the side of Muslims and Christians
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respectively, cenainly escalsted the hegemonic struggle (Hussein, 1994:40; Dereje,
20N

The root causes of the longstanding crises of the Ethiopian State and Society was
relighons inoquality that had been entrenched by past successive regimes. The
titutionalizstion of one religion 1o assume a dominant political role in the society and
weing 1 e Meological justification for empire building, coupled with other misguided
policies have tiggered a number of conflicts. Even efforts to create homogenous
relighous identity had practically been observed in the last quarter of 19"century when a

smber of Muslims forcefully embraced Christianity, particularly in Wallo.

120 Sebed whtersl Marginalization of Mushim Community

S iraultural marginalization of Muslim and non-Christian communities was a serious
et i the ora of Imperial regime. Hussein Ahmed (2006) notes that throughout the
nperial period Muslins were not referred 10 as Ethiopian Muslims but *Muslims in
| opes. despite the fact that lslam in Ethiopia spread primarily through the works of
digemown misskonaries, and except for a small trickling of Arab missionaries and

wmbers the bulk magority of the Mualims are indigenous people.

Practically. the identification of Ethiopia only with respect to Orthodox Christianity had
forved s | ihiopian Emperors 1o purse a policy of forceful conversion (particularly
Surimg the reign of Yohannes IV) and the exclusion of Muslims and other non-Christian
ey mmdtﬁﬁﬂhdﬁmmwhhmﬂmaonmhodox
lmMthde“ﬂMdWWManing
cthar religiomn. and depeived their adherents of practicing their faith (Ostebo, 2007). For
tance. Muslions were totally deprived of many of their rights such as lack of access to
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el owmensbip, modern education, and employment in  governmental institutions
wluding n e aemed forces. Muslims citizenship was officially denied and they were
whentified = “Muslios in Ethiopia® which denotes the connotation of being foreigners.
Mioreover. the imtermartiage between the state and the church, with monarchy and
Christianity s the defining clements of Ethlopian nationhood, led to the perception of
faham an antidhosis snd provented it from having its due place with the broader (ibid).

Several writers chaimed that there were two occasions that served as reasons to associate
Tl with ensernal omemies. The first is the sixteenth century, Gragn's victory over
Moghland Chistian bingdom. His victory was made possible by his contact with the
promer il MAtie Last State of the time, Ottoman Turkey, Turkey rendered materials and
wone milnary seppont 1o Ceagn (Erlich, 1994:636). The second is the support of many
Shaalims o the alin occupation of the 1930s. During Ethio-ltalian war, Emperor Hayla
Sellasnie pot ssmes of both halis invaders and Muslims on diplomacy table to get
coternal sl ternal support In fact, the fascist Italian’s conscious of the situation that
Moslions were oppeessed, they tried to wse it to get dual allies. Accordingly, they
pronided Diiopian Muslms with relative religious freedom to get their loyalty and
weshaon e tesisiance moverent Al the same time, to convince Islamic states such as
Sl Arabis that laly s commitiod 1o encourage Islam and Ethiopian Muslims in order
o et e seppont (Hhassien, 1994 776). This period is considered a time of freedom by

e Nbunlems of Jumens

Lr Markah s motes. the duscourses of west-east relations (Orientalism) also characterized

acessive regemes of Dihiopis wntil 1974, It manifested itselfl in political, economic,

il e culnaral mpects o gemeral and marginalization of Islam and other indigenous
n



religions o particular For instance, the Oromo people were not encouraged to develop
thewr hustory, iraditions and especially language (Markakis, 1994:226).

Sanders sl reported that the Oromo could not benefit from the socio-economic
srscture wniess they had 1o spesk highland Christian language, convert to Christianity
sl adopt the highland Christian names and basically reject any thing that identified
Duemmaeives @ a0 Ovomo (Sanders, 2002 166). Ethiopian Muslims were the subject of
B Chistian state and mot full citizens of the country enjoying equal right and were
depeived of fromm the civil servant. The church was until 1974 also the largest land- owner
o e conmtry (Husseln, | 994 776, Abbink, 1998:113).

b reality . Dibiopian Muslions are indigenous; they are not descendents of Arabs and
Litaen e pat of wider cultural and religlous diversity of Ethiopia. However, the regime
had @ large ot viewed Islamic cultures as an integral part of ‘Ethiopian culture’ but as
o eotwdiment of external troublemaker (Ibid). The traditional view of Imperial regimes
| ihsopes s Iehaen that s, Isham is dangerous to Ethiopian culture and identity had
enined o the center of the percoption and misperception between Ethiopian Orthodox
Cheitianity and other religions, & cheonic problem existing these days (Medhane,
SO 2T T, the study of Diliopian Islam and Islamic institutions and the interactions
retmeen the Ml snd son-{ heistian communities had been discouraged.

10 Conceptual Framework
P01 Nelgien
Dnflorent anihwopologhits and other wcholars define and conceptualize religion from

S herene perIguRiIves. I ven there i+ & considerable disagreement among anthropologists

n



concerming e phenomena 1o which the term ‘religion’ applies. The scientific grounds
for s duagreement are almost always based on comparative consideration (Barton,
1906 961 Some of them e religion from culture of a society. For instance, Durkheim
susmed that all societion required some kind of religion to bind them together. Thus, in
B ok e elemmentary forms of religious life” stated that, “religion is a unified system
of Beliets and peacticns relative 1o sacred things, that s to things set a part and forbidden
Peliefs and practices relative 1o unite Into  single moral community called a church, all
hese who adbere 1o them (Drkheim, 1973; 197)."

Somiharty . Sparo ponceptualioes religion as an institution consisting of culturally patterned
herstion with cultarslly postulated superhuman beings. For him: “religion is an

sibeses of social groups, consisting 8 component parts of their cultural heritage; that its
Componend Testures are scquired by means of the same enculturation processes as other

variabies of ouinersl heritage s scquired (cited in Barton, 1966:96)."

Coerts comceptualises religon s @ culture system that gives meaning to human

evstene Fod i

Rugiom 5 a0 syssem of symbols which act to establish powerful, pervasive, a
Lomg Lanring  wwoends amd motivations in men by formulating conception of a
pomerad owder of exivsence clothing these conceptions with such an aura of
ity that  the monds  and motivations seem uniquely realistic. For
Guwwer velighons comoepes spreadd beyond their specifically metaphysical
comnent prowide @ wide framework of peneral ideas in terms of which a wide
g of expurionce com be given meaningful Then. he concludes that the

0



amihevpudogical swdy of religion is therefore a two-stage operation: first an
amalynin of the wyssem of meanings embodied in the symbols which make up
e relighom proper. and second. the relating of these systems to social-
srmctwral i the paychological processes( Geentz, 1973:90).

Hased om e socinl fumction of & religion, the Father of Structural-Functionalism,
Had Ll B staten that “a religion Is independent of its truth or falsity. Even religion
Srspes v of s staten (esdition or moder ) may be important and effective parts of the
il s ey (bl llrown, 1952:184).  Me argues that any religion is an
ot e wven evsential pant of the social machinery by which human beings are
oot o live together I8 an orderly srrangement of social relations. In the structural-
Tomtiomalinn view, melighon b soen w0 a8 10 how it contributes to maintain the social

Gt of the growg (hGd

Cnbers spenifically see relighon in relstion 1o politics. Lewellen (2003: 66) notes in his
ot of “Polnal Astheopology . religion and politics have been closely interrelated
Wk e Bevehopenent of humman culture and civilization. Religion plays paramount role in
podmnl aflawrs For i religion not only reinforces existing political structure but also

e peelaes prmgtful forven of opponition

tuommdm.lmhwkfuﬂhhph‘sm.mﬁng
Dt Lmpurial regimes the ity of state and Christianity considerably existed together for a
bng e s v ot comssinutional recognition in the first quarter of 20° century. On
B oty haend. Idamination, especially among the Oromo had been part of the protest
hgaomat Bhe wtate whach had been percerved as 3 Christian.



For Bharscha (2007189, eligion is central to naturalizing social arrangements and
Sotimton aed masotas i legitimacy and “rightness.” Religion provides an external,
stornative Bramework of “wuthn” and linked practices that validate the existing social
rder aed prossises eventual rewards to those who obey the rules and accept their place in

thoat owidey

i comcaptusliastons of religion by the above Authors (Durkheim, Greetz, Radcliffe-
Poomn and Dbl imply that, religion by its very nature advocates unity and the
wnnsenane of skl function of the group. In contrast, in this study, | argue that religion
Co b case skl conflicts by wsing my empinical data from Jimma

A3 Caniee

Woholas defioe oonflir o different ways. This implies that there is no universal
Setmmmm of gonfit Agording 0 Douglas and Burton works(cited in Zelalem,
SO L oot i e sate. rather than & process. They argue that people who have
ppuing serests, values of seeds e in & state of conflict, which may manifest in the
Lo of & dugete For them, conflict can be understood from two categories objective
vl wdpetive dumenssons The obpective dimension of conflict derives issues related to
el Bl water. souketal resowrcer and commodities. Whereas, the subjective
T of comfiit seises from negative feelings such as fear, anger, hate, mistrust and

baaka bty

A evefiy ( J0NNS s:ymﬁo-&amha!hds;'ﬁcluh.mpahion. or mutual
mmdmnwm«plhh‘ Conflict is a feature of all
mnﬂﬂp_ﬂ,--nddlmhlmmnhnmm



phenomencn among human beings. People have experienced conflict in their day- today
Il while they wre interacting. As Girma (2009:15) notes, it is part of social life that could
mot be avosded Basically conflicts can be caused by social, economic, political and
religaous matiers

Ihere wre some proverbs in Ovomo society which show the inevitability of conflict. For

A e,
In Ahsum (omo
sl Namsa b terwn. dhagoonni walitti bu'aa Jiraatu.
Hbasamii fi Arvabei wolier! by aa waliin Jiratu.
Linpeally im Laglivh
Lat whowe haoman Being there in a conflict between stones.
Teeth und Tomgwe wmetines contradict

Coulliver (1979) Biscusaes the conceptual difference between conflict and dispute based
o durstion snd issses in contention. He argues that conflicts are long term, deep-rooted
problems that imvolve non-negotiable issues of basic human needs and resistant to
resodution wheress, disputes are short term disagreements that are relatively subjects to

rewilvg

e further remmarked 10 show the main differonces among disagreements, conflict and
Sopwte based on degree of intensity. Conflicts, according to him, happen when the
Soaputants aee ool 10 resolve the social violence. Disagreements are commonly



solved by mutual understanding between the parties themselves, When the disputants fail
o resolve their disagreement by themselves, the disagreements change in to dispute.

100 Neligious Conflicts

Hegarding religous conflicts, several scholars have claimed that religious identity
difforences can incremse the risk of conflict and intensify it. On the contrary to other
wholars, snthropologists understand that conflict is part of society, constructed in and by
s bty mnd sometimes even constitutive of society. Max Gluckman was one of the first
sotbropologists to e his attention from homogeneity and homeostasis in culture to
wernal division and conflict. He argues that many societies are elaborately divided and
cromsdivided by customary allegiances that pit members of the society against each other
w varous ways (Glackman 1956 1),

Hustingion (1996 267) srgues that religion fosters strong loyalty and private
Commitments than other ieologies. He arguably notes that religion frequently appears as
5 prime cultursl marker distinguishing groups in conflict. For him, conflicts are rooted in
religrons difforence n and of themselves, as religion psychologically provides the most
resssring and supportive justification to fight against threatening “godless” force.
Somibaety. Hlorowitz (1985) also argues that religious differences are more important than

Legenge difTeremces as & s ial cleavage that can develop into conflict.

Religronns conflicts are enncted &t global, regional and local levels. Edward Said (1978:5)
soten, the ghotal level political Islam can be attributed to the Western cultural domination
wd & Laropesn representation of the cast, known by Orientalism, as backward.
M:wﬂuﬂuﬂmmlmmme
Ohwistianiny and lshamic World “The Orient was a European invention, and had been
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since antiquity a place of romance, exotic, haunting memories and landscapes” (ibid). For
hom the relationship between occident (west) and orient is a relationship of power, of
domunation, of varying degree of a complex hegemony (Ibid). In Ethiopia, as the relation
betwoen the west and the east, the discourses of Orientalism also characterized successive
regimes of Fihiopia wntil 1974 Orietalism manifested itself in political, economic, social
sod cultural sspects in general and marginalization of Islam and other indigenous
religrons o particular (Markakis and Fukui 1994:226).

L rmt (2004) on his part sotes that modemn Islamic reform movements are very much a
part of comtemporary history which basically derived from the negative attitude of
Wesern Wheology towards lsdam lslam became a forum of solidarity against Western
Weokogy  These days. lslam gives priority for transnational concept over concrete local
Commemanities. despite the ethaic, cultural and linguistic diversities of those communities.
Somihaty . this thesls cloarly showed trans-national politico-religious concepts are taking

mmuhnmdhndmmMuﬂbminEmloph

P14 Nebigions ldentity
Iefore | provesd o religious ientity, it is important to highlight how anthropologists and
sthars comoeptualize identity. Lewellen notes that nowadays there are varieties of the
Sulties i finding general terms and concepts of identity that are widely applicable.

Thos gustr

h*mnﬂm“mmhum»ﬁmmﬂmﬂyboiaudaﬂ
dentitier amd cwlrwres are relatively hybrids. intermixtures of multiple
mm-ﬂmcnwam:mwhm
dewands and comstrainty of porticular ecosystems. However, individuals



wnnmmed their whemtities from groups of membership in which they belong to.
Lach growp possessed a particular social organization and sense of values,
inclwding motions of religion. which have been passed on from generation to
gemeration (Lewellen 2003:162)

Acoording o Brkson (1965:19), identity s a depiction of one’s unique personal
capetience, culture, and religious orientation. Identity may be defined as one'’s
comaousnens of one self and others' perception of one's individuality. For him religion
o 3 particularly important aspect of kdentity .

Ae e s religions identity is concerned, Parson ( 1982:111) writes that religious identity
can b constracted In two waysascribed and achievement. He argues that religious
Wemtiny b moved from once being ascribed 1o an individual based on birth to being
o hoeved based on indiy idual choxe

Vol om b pant suggests that religious identity has quantitative and qualitative
properties. I its quantitative property, religlous identity rises and falls in levels of
copertamce This presents salience level and measure of how those levels are changing
oy b ko and exprossed of relatively unknown in its importance. By qualitative,
.hun“hﬂmwmmwuijmdasimpie
seantitative increase in religionity. Instead, there are qualitative statuses of religious
dentity i which ome's relationship with the outside-religious-world is fundamentally

& flevem umdummmu(vmuz).

lmm.’hwmm&w“ys.hmeoﬂhmhwe
beem M-QMMlMM).OCMMWMHM with



resounce competition among same or different Ethnic groups. Globally, for instance, the
persistent problem between the western Christian and Arab world emanates from cultural
dominstion of the western hegemony over Orientals. Regarding this, Lahoud and Johns
(2006) n their sccount on “lslam in world politics™ note that the constant and rapid
changes of the last contury  afflicts the Muslim world and have created a perceived
ferionity to the west and have brought an existential crisis that has led to a quest for
Wentify The struggle for the definition of Muslim identity took the form of struggle

betwoen the proposents of tradition (Muslims) and those of modernity (Western world).

DN Mabigiows Fundamentaliom (Radicalization)

Wogarding the torm and concept fundamentalism/radicalization, different Anthropologists
sl other soholars define and we religious fundamentalism from different perspectives.
| undamentaliom, scconding 1o Thomas Meyer, is not a religion and denomination of
seligion bt stybe of relighon. 1t s also not exclusive to any particular religion: There is a
fundamentalist Cheistian style, & fundamentalist Muslim style, and a fundamentalist
i stybe. s on and on. Fundamentalism is not exclusive to religion at all. One can

b Tumdamentalist shout politics of economics or race or gender (Meyer, 2000: 29).

o e comtent of Dihlopls there are two parallel arguments regarding religious
fudamentalinm Drlich, as laescli scholar, argues that Wahhabi with external support
 pawrt s whaety froen Saudi Arsbia) is one of the major discourses that persist in Islamic
uW-ﬁhmthnpﬂMmiwﬂedmwm}WMﬂbi
m“m‘hmmmm.WeMwhomducmd
mkﬂm—du'“f#min&hmmt Islam in
lwnummﬁwdwmmwu(wm,zm; In



s sty il iy 10 see 10 what extent religious radicalization contributes to Muslim-

Chrnstian conflicts which have boen experienced in southwestern Ethiopia particularly in

g winge 000

1A Meligion: the Current perspective in Ethiopia
1AL Lowal Politionl Shify

In the long hestory of political culture in Ethiopia, religion was mobilized in support of
derpotyping and prejudices @ the basis of negative discrimination to the extreme and
mewnlly repeehensible limits 1o sttain power over the ‘other’. The historical religious
ety culminsted by the military regime through guaranteed the equality of religion
sl Brwedom of comscionce based on the Marxist anti-religious discourses. The regime
peeterved W minimise the influence of all religious traditions. The regime has proved
Soatihe o all seligions and mobilized schools for anti-religious indoctrination of and

peopagands of weology deploying the vulgar of socialism (Husein,2006).

S sockenal poldicy is ome factor that contributes to local change, many changes have
hewn enperienced among religlous communities of Ethiopia with the demise of the
Marnist orsmted regime The 1995 Constitution has recognized religious freedom and
speality for il etheke groups This condition has created new chapter for all religious
Cmmmnities specially those who had low status to expand their own religious ideology.
suumm.mmmmm»mmmmmmim
religrons policy of the country and freedom of organization. As a new condition of
nmﬂu*-.m—ﬂﬂm;ypﬂedﬂnmy for marked
enthsiaim sod 1o the boosting of religious activities from the side of the Muslim
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population (Outebe, 2007 1) For instance, they have started to build their own
i ot stut woes.

Ihe mew Broedom of movement abroad has enabled the full restoration of the hajji for
Mk comemunitios. Hundeods of mosques have been constructed. The culture of every
seligions community s now Nourishing Copies of the Quran are sold in nearly every
ookabop. Relighous publishing houses lssue various kinds of religious literature (Erlich,
ST ITH) Daespite these, imter-religlous as well as intra-religious intolerance have been
Srerved i different parts of Eihlopla particularly in: Wallo, Harar, Kokosa, Jimma and
e Ababvors Zomes s South Nation Nationalities of Regional State (Ostebo, 2007 and
wow ot s | TN S VS seshome-negash | 7.m).

1AL Trame ol Dimensinns

Weligums nsmes b the Hom of Africa always have been related with transnational core
ey wah as owinersl political, and economic in general and border issues in
ptils Acconding o Sisay (2006:5), the Hom of Africa is one of the most conflict-
Lohben ol wnetabde subsugions of Africa and the World. Ethiopia  also shares various
s -hb““mﬂdbhlﬁmol’hmmpweol'globnlimionhas
becnght | hiopis I8 tosch with the events of outside world. Thus, the current global or

sl b of Dihiopis have sever been free from religion.

-w:whmdnummmﬂmmmdaimmd
Vi b the Evolvements of tasnational actors (Medhane, 2004). Nowadays,
swmumwummwhhlmdcultmlupmsofa
g sochety i gemersl and o specific localities in particular through the advancement
d;mmﬂhﬁhmmmhskoy&mh



(SOOSIT) metes i e ora of globalization, information communication technology
Charscterised By & new vision of exchanging information across borders and creating the
wops of wague form of human relationships. Since the world is becoming a village
eongh the process of globalization, cross-border religious conflicts have negative
impets W every country. Lrlich (2007:4) reported that as a result of these religious
comilions sl controversies o the global level are transformed to be part of the national as
well e hownl sgendes Alhough his neutrality can be questioned, Erlich further states that
Lwvign mderforenoes particularly Idamic involvements in religious affairs of Hom of
Vs bevome challenging and problematic. He tries to identify how transnational non-
povermemental organieations play negatively a great role in the current religious issues of
| opes 9 i dumensional mpects.  He argues that Saudi money is behind much of
B cweveet ldamic revivel i Dihiopla to develop conservative Islamic ideology in
s wiys These e by comstructing @ number of mosques and Quranic schools,
vending of the Arshi langusge and tramlating literature, organizing of conferences of
[rem v sgeembing of the contention that Muslims are an overwhelming majority in the

u-&”‘p

142 twm-w&-ﬁuhw
:»wummuumwmkammum.ml has
-Mmdmmhdmmumoflhemunw. Among the
&MMMMWhW:wMMWof&wmﬂG
Semetrate how soute the i of religious conflict is and how diverse the causes are.

uwmummmmmmmumhdmnmm
.wmwunqwmmuwm. He reported that in



Btk canes e scale of the conflicts and the levels of the violence were surprisingly high.
Ihe caunen often revolved sound the construction of mosques and churches, and in
relation b0 public celebeation of religious holidays. Allocations of plots for churches and
memgues have prodeced protests from Muslims and Christians respectively (Ostebo,
2007 1)

[here were b mligiows conflicts between Muslims and Christians in Harar, and

Petween radial Muslins and evangelical Christians in the woreda of Kokosa, Oromia
Wegrmal Mate (ibad)

Celabems (2008 ) reported that conflict between Chrisian and Muslim communities
crupted  BlTereomt woredas of Jienema and lllu-Abba Bora Zones namely Gomma and
esss i 2008 developed ot of religious issues. Due to these conflicts in those
wowsdas e people from both sides were killed, injured, and Churches and houses
worw bt Many people were intimidated and subsequently forced to convert their

-vh‘-.

Wb Y e in e flekd study in the towns of North Eastern Ethiopia (the cases of
Dvene. ombokihs and Kamiseony. generally in Wollo, reported that there were conflicts
et wen Muslin snd Ohwistian communities at different times. According to his findings
Bure e seversl deriving foroes that can negatively affect the symbiotic relationships of
Whorloms ad Ohwisthans and that eventually led the two religious groups into conflict.
e srmonunsl probloms inchede the emergence of religious revivalism, partiality and
g hataom of religaon. provecative preaching, and religious publications.



In b publication that came out before most of the aforementioned conflicts, Abbink
(1998 12)) strowsed that

e provess of hlowic revival in Ethiopia - as evident in the new written
melia welforpanisation and proselytizing - together with the forms of
Capes i of lilamis identities among the various major ethnic groups of the
comeiry will peovide w fraiefed ax well as wrgent area of study.

Ths s s b0 enaenine the lekamic revivalism and intra-Islamic controversies as well
oo enen sebigmme conflicts tak g the case of Jimma.



CHAFTER THREE

DESCHRIFIION OF THE STUDY AREA AND THE PEOPLE
L1 Intreduction

In this chapter, descriptions of the study arca, important aspects of socio-cultural and
Btorical festures including an overview of religion in Gibe region will be discussed.

[ Best panrt of the chapter discusses the physical settings of the study area. The second
goves bight o besef history of Jimma Oromo community. The third describes how Macca
Ovomno had been setthed in the Gibe region. Besides, family and marriage types are
Jowwssed Fisally, the chapter deals with an overview of trends of religious practices in
Gt region. Here, the ultimate objective of discussing the past and present socio-cultural
ol relighous sapects of the Ovomo s 1o reveal the changes that the people of the study
e have eaperienced, particularly with regard to the emerging dynamics, the objective
el smustions governing the religious conflict took place focusing on Omo-Nadda

BTN 7Y
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12 Deseription of the Study Area: The Physical Setting

Betore describing the study area, it is important to highlight about the geographical
setting of Jimma rone. It lies between 7°13" — 8°56" North latitude and 35°49” -36"38"
Pt omgitude i Jocated in the South Western part of Oromia National Regional State.
10 Bondered with Fast Wallagga Zone in the North, with West Shawa and Southwest
Shows sone i the North East with SNNPR in the South East and South, and with llu

Ababor Zone in the Went'

Fomma some has 8 total ares of 19506 24 square kilometers. It lies between 1000 meters
aod 1500 meters shove sea level Areas such as Limu Seka, Mana, East Kersa, Northern
wes of Do, Owno Nada, astern and Southern Gera, Scka Chekorsa, Sokoru and Eastern
Commena Bave a0 altitade ranging between 1500 meters and 2000 meters abve sea level.

Dhese sroms repeesent the widest area of the zone which accounts 52% of a total area.

Hased o the gonorsl charscteristios of traditional ecology, Jimma zone consists of three
sasor Clmatic somes namely badda temperate 12%, badda darce /subtropical 78%, and
commoii wophosl or thermal sones | 0% respectively. The major soil categories of Jimma
Zome s cheoesic and pelvic verth solls, 2925 9Km'(15%), Orthic-Acrisols,9553 Km’
M) s DiysaricNiosols 6527 Km' (35%). Orthic-Acrisols cover (50%) of the zone's
wial e I covers the vast ares of Omo Nadda, Dedo, Limmu Kosa, Kersa, and Sokoru
woredes I comstitutes the laegest part of the Zone soils. Chromic and pellic verity soils

.n-m&mmdhm'swntlsﬂ).mvnumofme Limmu
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Seha, Kema, Yabu, Northern Omo Nada and Dedo woredas covered with this soil. It
constitutes the smallest part of soil type in this zone”.

As fr w sstural vegetation s concerned, almost 49.6% of the zone total area is
cultivated The remaining S0.4% of the total land areas are vegetation cover (22.8%
wnder forest, IR woodland, and 9.6% grass land. The Natural vegetation is highly
endangered theough human intervention for different purposes. Currently, Jimma Zone is
divided o 19 woredas and  wban  administration of 527 Ganda (kebele)
Ahmimistrations It has 11 wrban conters (towns with more than 2000 populations). Jimma
o s e capatal of the Jumma zone, and is located at 355 kilometers South-West of

Addes Abate'

e sty ares bs Ovmo Nadda woreda which is found in the Eastern part of Jimma zone
o Owoemis Natsonal Regional State, South-Western Ethiopia. The woreda comprises
ity sevem tral and two wrban administrations. Although Omo Nadda is a center of my
esennch. nformation had also been gathered from Tiro Afata, Qarsa, Gomma woredas

awnd Juming towmn

o wornda s locsted ot 110 Kilometers South-West of Addis Ababa and 65 kilometers
|t of Fomens wown I its relative location, Omo Nadda woreda borders Sokorru woreda
s morthesstern part. To the north, it borders Tiro Afata, to northwest it borders Kersa
woreds In s Western part the woreda borders Dedo. Finally, in its South Western part

. MMMMM“M(’N



the woreda borders the Regional State of Southern Nations, Nationalities and Peoples

(SN

In Ethsopian topographic settings, Omo Nadda woreda makes a part of Ethiopian plateau
that extends from North 10 South, West of the Great African Rift Valley in general. The
woreds s categorized by diversified land forms that have dissected plateaus, plains and
mastive mountains in particular. Some of these mountains and domes include Mayi
Conddo. Cusdapie, Dassu Bore, Antijo, Kaba Colle,Gawuda, Cillammo, Karra Sooree,
lsalas Nadds Addiyys and Yabodo Abato. The average altitude of the woreda is about
dtdmeters shove sos level - The prominent topographic land mark of this woreda is
Wyt Cusddo which has the highest elevation in Jimma Zone with an altitude of
| L b deeters shove ses devel at s peak in the Southern part of the woreda. Where as the
Lowest counter part of the woreda and the Zone is 880metersabove sea level around the
Gt Chopats: Owmoo basin. Climatically, the woreda is classified into lowland (13.6%);
wvid Baghland (62 1%) and highland (2).6%) (Deressa, 2010).

O N 15 endowed with enormous water bodies. It is dominated by perennial rivers
o an Ciibee Cuddal ong Oibee, Gibe Tinna/Gelgal Gibe, Gojab, Nadda Gudda/Long
Wadde Nadds T Senall Nadda and Beyyam. The woreda has also a number of small
wreaems which flow throughout the year These include Karra, Kawwa, 0’0, Linga, Siika,

Nandbhoessas, Kods and Annio (ibid

'ummmmmmouu



AL The Orome: an Overview

Ihe (vomo e the wngle largest ethnic group in the Hom of Africa (Mohammed,
10 i) ey occupy 8 land that extends from North-Eastern Ethiopia to East central
boomys and from the Sedan in the West and Somalia in the East (Lewis, 1984a: 590). A
smber of seholars have writion about the socio-political organization of the Oromo. For
tame. soconding o Cada Melba (1985), the Oromo are divided into two major groups
o moseties Dorsns and Darenty. Borsna was senior (angafa) and Barentu was junior
L) Those two mahor groups form the Oromo nation and sub-clans. The Oromo,
woonding o Cmetchy (1994) are divided into five major groups: the Tulama and the
Viacca, the Sabwoo snd the CGons, the Rayya and the Ascboo, the Siikko and the Mando

el the Itw and the Humbanns

Wiammad (1990 18) discusses that prior to and during the 16th century, the Tulama
mmm“puwnlhdmmm;ommtmdlaw.me
Visce !ﬂmu“hmwm-mhnut}wirmwclﬂecenm.ma-
Nabw. in place of Haroo- Walsbu, became a socio-political and religious center for
Visccn Tulams where Cada rituals were performed and preparations for attacks were

endertalen (bl 28, 4D)

Hiowever, the Maces growp i the end separated from Tulama and established its own
conter 8 Tume Misil Onole, known as Oda Bisil It was located in the upper Gibe basin
e pen Capndo and ko mmmnﬂ.lmkphccwl'unherexpmd into
P weran By Mwﬂnlmnﬁw 1990).



Lt!\onﬁcM&thﬂan
Although soholars have not yet established the exact date of the first settlement of Oromo
o T the Macca of present Western Oromo claim the politico religious center of oda

Hisadl e Wi oenl raditions. During their expansion, the Macca branches of the Oromo
waore regulated by the tema (law) made st Oda-Bisil. By receiving rules and principles

from OMediinl. they abso applied it 1o their localities where they newly occupied and
withed (Dagone, 2002 24)

Sowne whodars sugpest that the Macca lived in Tuutee Bisil Osolee for four to five
proeration before they dispersed in different direction. Then, a strong Macca group the
wnbdac b comboderscy bed by Diggo Jarso, the great grandson of Wayyu fought against
B digemous people ® Ogdil Budo, near Dedo defeated the indigenous people. Thus,
G B lerent Ovomso clans spread out and eventually dominated the area between the Gibe

Hiver i e Nowth snd Gojab River in the South(Deressa,2010:23).

e Owome people formerly sdministered under the umbrella of one Gada system and
e o stegrated into many centers. After crossing the Gibe River and settled in
Lnat mes e Maces Ovomo lived under their Gada administration. The Macca
Ovomo formed Jimmas saglandthe nine sub-clans) under Abbaa Gada. These Jimma
wnghen imchude Diggo, Madi Qoere, Laaloo, Billo, Hagalo, Harsu, Saddacha and Abbu
Lakha They continsed 0 be govemned under the newly established common Gada

Comser Onia | iulle i the present Omo Nadda woreda (ibid)

\uau..bnwmlmwlisﬁmdhupl&in field not far from the
ver Usder O\ the cham elders formulated and enforced law. Oda was the centre for
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wolving political. social and economic problems through discussion. Oda was the place
where e Ovomo community congregates according to its clan to seeing of the
polerimage to Dieve Abba Muda (field of annotating). Abba Muda was the spiritual head
o rsdtonal Ovomo religion. Furthermore, (Oda was the centre of discussion about
ey and war and s the place where clection of abba Bokku(leader of Gada
povermment) snd Abba Duls (leader of war) conducted and ointing them. In addition it is
he contre for Butta ceremony (Dejene, 2002).

Ok Hulle o e mewly established common caffe of the Gada center was centered at
Halle o e specific srea of Hulle Beyyam, in the present Oomo Nadda woreda of
Lommas Lome Acoonding o informants Oda Hulle was chosen by Babbo Koyee, from the
il has growp of Macos Ovomo during Robale Gada. It was Gada Untaa who became
e fowt Abbg Ciade @ OMds Hulle Gada Unta was busy, since Oda Hulle was the first

(e comter in Cidee region’

| ihers of the sty sros remember Gavke Uitaa according to the following proverb which

pleee it the Busty asture of Gk [ nta

P AN Gt ADba Gada's horse
Lo Cinde U OF Gasdas Unta
[T Py pre—— Soddocha of Guta
e ] Gray below its neck
W ares Gunde Ui Clams of Gada Unta

N ber el



Jumena ceal traditions sssociated the name Oda Hulle with that of Oda Jimma. It was at
Onda Fhutle that the sonra tuma Hulle had been issued, which was perhaps the common law
rieghout e Jimena Ovomo. The Macea sub-clans agreed 1o hold their council of elders
o heteate e sditional Gads ceremonies and 1o declare their law (sera) under certain
Abte Canda (Direnea 2010)

A1 e ol of Ods Hulle Diggo Jarso came out as the more powerful Abba Gada. All
Clas represeniatives met and swore an oath of allegiance (Kaka/Kaku) to Diggo Jarso. It
wan Bom s wond that the latier name of Jimma Kaka was derived. The Kaka (oath)
slicasen ot only the Ovomo clans’ (sithfulness to the Diggo Jarso (Abba Gada) but was
sl mesonited with the wnity of the clans (Tekalign,1984:36). The Kaka (oath) also
L e gt 1o possess the land belonging 1o their leaders contrary to the traditional
O o principies of communal land ownership which had already been a part of

S O tradstion (bad)

Coduma (1990) snd Mobammed( 1990) scholarly identified some basic factors that
n-tih-duhw&ud&“mhw(}ibomlon.’i‘hmfactom
o o e Tt phace, the competition among the Oromo and the struggle of the Oromo
senmdt e mtrasion that the Abyssinians imposed upon them. As a result, some Gada
waders wok over e power and declared themselves Moti (king). Secondly, the
ot of mew bebief systoms and religions such as Islam and Christianity into the
Owommes land have affected the culture of the Oromo and contributed to the decline of the



Camba wywiemn. Afler that, the changes in the mode of livelihood of several Oromo
commnity . manly from pastoralist to mixed agriculture play significant role.

i comguent and the incorporstion of Oromo-land in to the Ethiopian Empire had highly
slecned e Gasdeaystom From among the above factors, the informants attributed the
Sexlime of Gl prsctices mainly 1o the introduction of Islam and Christianity and the
Loenguent of e Ovoeno by Menelik 11 (ibid)

LA Livelihood of Ome Nadda

e e Dimmaa chans of Maces Ovomo community residing in Omo-Nadda woreda are
Digee Madin, Quee, Lado, Willoo, Hagalo Harsuu, Saddacha and Abbu Kakko. There are
e Cuern, Yem, Dawsro, Ambars, Guragge and kambata ethnic groups settled in the
crnl et wmall wban weas of the woreda.

Somadars, e peope of O Nadds both Oromo as well as non-Oromo communities
o further divided o various sub clans and lineages. Lineage members have the
ligstion of heiping someone of their members when she/he has faced serious
20 g wllnge mmhﬂMmMnﬂmﬂIydependonthc
fatrs Leneage peophe wd cooperstive weial life where ever they settle in the woreda. The
seople of the woseds focws on neighbor-hood, friends’ voluntary associations and
wgamirateon for mutual o For instance: Dabo (working together to help each other),
v umm.ﬁms-mﬁd} Although they are conscious of
e gng & patrileenge s rCOPIIC kinship obligation to kinsmen, daily life and



onoema mmWﬁMuhophy;simiﬁcm role in the
Loenmanity members social life

Ihe people’s livelibood s based on mined agriculture. The largest percentage of Omo
i e s b recognized 10 be suitable for crop production. The suitable climate
of e woreds has made it possible for the framers to grow different types of crops
Srosghont e yesr Thes, maiee, teff, sorghum, millet, barely, and wheat are the major
o g Cofles, segar cane, cotton pepper and lentils are also widely grown as cash
crops Camthe. aheep. goats, donkeys, horses and mules are the major livestock kept by
Twmers Chiheme sl bovkeoping are abso profound economic activities of the

’

< errrmernit g

Lo Descent Structure, Family and Marriage

e Ovomo e petriarchal sockety.  They trace descent through the male line. They
womlily wdentify hamselves from others in terms of gencalogy appealing to a patrilineal
Deodogy  The materned and affinal kinships are also important. The Jimma Oromo
Sewoants are chassified o numerous categories and they use them very inconsistently.
D mehes Giificult 1o fisd a0 equivalent anthropological terms of these descent
Cmegorses e the people of the study area sometimes use them interchangeably.
Neverihelens. st o warr Aaiiale and gomo are used in this study to indicate family
ot s henr s exsended) linoage, sub-clans and clan respectively. The Jimma Oromo
e ogmete el descont, both from mother's and father's lines as fira (relatives). For
. & mothers beother s identified by the term exsuma, and the most liked of

'_ml.h-"
Tt



matermal i Fliroa msell s divided into fira- dhiho (nearest kin) and fira fago (a distant
Lt otk feeiibo and fira-fugo cooperate with each other in time of hardship and
ey together i e of happiness though the degree may vary. Radcliffe-Brown
CLURZ 20200 reses an idoresting observation, which is relevant (o this issue. He asserts
that bmadup s normally bilsteral

Family s the bask wnity of Jimma Oromo society. Generally, there are two types of
it Those e mochoar and extended family. The former comprises of father, mother
wd (hikdeen. where a the latter includes children, parents and grandparents. Both
o et el ensended families are collectively known as mati.  The nuclear family may
bave bushand. wife snd childeen living in the same home that hold different duties and

s e it lvelihoud together *

Lo ot Ovosso commenities, among the Jimma Oromo, father (Abba-warraa) is
oridered we the hand of the family and as a result assumes greater responsibilities of
ot wctivities which are sccomplished outside the house. A father carries out activities
e plowgh harvesting, weeding, constructing of repairing houses, selling or buying

Catie el crope i barge amount '

'hwMM.*IM]MM:Mmkinkupingthe
et of family mhuiﬂhmmm\ﬂlkhmmidemdufeminim
B ) Mcﬂmuhh“&hhmmlikefmhingmm,
colbecting frewond, harvesting crops, weeding, planting trees and applying manure

et ) b e agrceitural fekdy
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A mother s requined 1o propare food and domestic practices for the work groups, guests
st wll Wb tieme for ber family members. She is always over-loaded and has no rest
Dbt her e The mayorities of women informants mentioned that even though
ey e enpected 1o work s domestic and in agricultural fields simultaneously maintain
e Bond of Taemily more than a father, they are not lucky enough to utilize their property

o M hemarrn B0 Loosing equality of using property together with their husband is the
i gative sady i the family nqoﬂlﬁ"‘

[0 et boww som (il s s expected 1o leam from his father and support him in
e Tt works The other children have to follow the same line as their elder brother do

Ui e oty had. girts i the rursl areas partly have to assist their mother in household
e mies el emgage i other field works like weeding, harvesting and adding manure to
e b tmmuwmnmmmmmm&mrm

Sy we enguestend b0 spply the shill after marmiage.

Varriage begitienires the relationship between spouses and imposes certain rights and
Ccignemahalaers et mnmau&» life in a good way. Marriage in
e Nl O s the most respected social bondage. According to the custom of
[ —— L L dhiga/Qomo) is strictly forbidden or
regseded o Aarwes (et taboo) Every cultural setting may have its own ways of

L eba g mareuege MhlﬂﬂmMnfwlypaofmarﬁnm.m




we Nopwtabewothal mamiage/, Aswenna (marriage by interest), Buri/abduction/ and
sl e marviage’ '

ok of these types of marriage has ity own features. For example Nagata is the most
wooeptatle, respectable, peeferable and planned type of marriage in Oromo community.
Tl maeriage passes tough long process. For example there is Qoranna /investigation/
ahether B tee parents have blood-kin relationships or whether the parents’ fit equal
coomomnis aed soxiad status This marriage s determined by the son’s father and mother. It
s protrsced megotiations. Asenna is the marriage conducted based on the free will
o e gl e the boy Abduction /Bwrd’ marriage is arranged by force. This type of
canriage s oweetly pesctioed rarely due to government intervention and also
vhereeed By the customary rube of Omo-Nadda Otomo.

Loconding o 1998 constitution, marrage must be based on the free consent of husband
vl wife e the comtext of lemms marriage becomes the means by which religious
e b pesctiond When couples agree 1o become husband and wife from different
o gwnan growgn. edther one of the couple must change his'her religion from one religion
it Mowever, people of the study arca do not feel happy when their adherents

Corent e telegion to amother

LA An Overview of Religion in Gibe Region

DA O Ladagewewn Hetageee
Prir 0 e introdection of Muslim and Christian religions in to Gibe region, the Oromo

w-mdm-uumm-dhlhdhn’m The Oromo believed that




amchhwll-dmihyhhMToO:mo.theSupremc Being,
Wanpe (Gnd) s e source of all life. Waga Gurracha (Black God) refers to the idea
shachute g and lathe knowledge of the people about the creator (Gemetchu, 1994:81).

[ O hsve had o religious instiution called Qallu to interpret the law of Waga and
G The (Wl imstitution and its relation with Waga were the core in the Oromo
Wl eligeon. (Ale was comsidered as 8 high priest who was spiritual leader of
O wsditsonal religion (Mobammed 1990:7). The term Muda is the name of the
ey B o oelebeated every oight yoars st Madda-Walabbu in Bale until Menelik 11
Bacsad e plgrimage to A0 Mads. However, in reaction to the ban and other factors
S evens forms of (Al sstitution emerged (Dejene 2002:46),

e e of e (Wlis sustained even after the decline of the Gada and the
corgeene of siate s well s afler the introduction of and spread of Islam and
Chiieniny e b egeon (Mobamenad, 1990 6). However, both Islam and Christianity
gradunlly rephaced the waditionsl Oromo religion they had a support of the external
wpanised s mimatonalised sctors, which the Oromo traditional religion lacked kings
s Manlim sehodars where a0 the latter lacked (ibid: 77). Currently, only 0.079% of the

peophe of the stedy sees follow traditional religion (CSA, 2007).

PR blew

i prodases Cheistianity in having strong ground in and around the Gibe region. As it
s e o b ot e of the country, the course of the expansion of Islam in the region
e g mbesl s peakefisl It wis theough the Jebarti traders of North Ethiopia that Islam
wwrend = e Gibe reghon According o Mohammed Hassan, it was a king of Limmu



Emarya whvo embraced lulam before all other kings of the Gibe states. It was the king and
Bos moblities that welcomed lilam before the common people. Gradually, Islam became

e religuom of the mass of the people due 10 the strength of the kings who took the spread
of Isham o thewr duty (Mohammad, 1990),

Lot G wgees s lslam was attractive 1o the Oromo people of the Gibe states.
Lesnrding o N wgement, the poople and the rulers of the region were attracted to Islam
sen way own o the Social, political, economic and ideological crises caused by the
Sev o of B Gasle system. The decline of the Gada, which was initially caused by
Sl S politcsl dymamics, was said 1o have led to deterioration of public moral,
Lo of sl bt posn cattle and land productivity, absence of law and order etc.
Pheme. balam fownd s way o the Gibe reglon &t a time when people were hungry of
sl alernative o substitute the declining Gada system (Guluma, 1993). From his
wpement e can wnderstand that peoples of the area were not fascinated by the new
Fah B e peligions posnt bt by the pragmatic socio- political necessity of the time.

Wbl (1990) o s pant argued that the disintegration of the Gada system and the
Wt sl religion belped lalam 1o get & prominence among the kings of the Oromo in
G regon The iaditionad religion of the Oromo could not fit with the emerging state
B om hereditary Lingshap system halam supports a permancnt central authority based
o herwdiary rule of Limgabip while the traditional Oromo religion favors having a new
o armment every oght yoars regandiess of birth. This made the traditional religion to

mmmmumwmmmmmMmmn later

v for o progagston smong thesr people.

s1



Curmently, Bskeem s 8 dynaemic religion in Jimma woreda. Dynamics in this study implies
S presenin of twe o more religlous denominations within the same religion pursuing
anges with e change of time. Accordingly, there are different Islamic sects namely
Wl Wababbiyw, mnd Khawariya. OF these, according to informants, Wahabbiyya
Sown e mony wiheronts and followed by Sufivya, whereas, Khawariyya is not legally
cevogmired wd 0 perceived & anti-government's policy.  Islam is the dominant
g e sty ares, with shout 95.4% of the total populations of the woreda
Coeeeders Oapemeives Muslim, rogandiess of their internal differences.

1A Oiden € hrintianity

e st ey o keow the enact time when Orthodox Christianity was introduced into
Cvr Nadds woreds That there are some indications that there were a few followers of
Ot Cheitianity i s before the carly 19305, Informants mentioned that when
Vit med Abis Jifir 11 formalized their relationship in 1882, Menelik had agreed not
L bk e i Bemea. Thus, though Church usually followed Northern settlers into
S e Serriories afier conguest, this did not apply in the case of Jimmaa, perhaps owing

S ke pevs v of the sgreement of 1852 (Yonas, 2005:73).

Vomever, gradually following Jimma's incorporation, however, there had been a slow
WPy of Ovihodion Christians o $fferont woredas of Jimmaa including Omo-Nadda. In

" \-mmﬂ.ﬂnmthofomndoxChmhinmdmundthe
wramn of Bomays, Aslle. Asndabo, and Nadda. According to the informants, these
MM“MWMWSMﬁnchnmhhwnmg
atmlip with empurial regme & the time, the coming of adherents of Orthodox
O -—dh‘.“eﬂthmimmedimfncwrfmme
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conturyt Deressa, 2010) Nowadays, even though Orthodox Christians demographically
ek st bo Maslims, most of Muslim informants of the study area perceive the
sibcrents 3 mon-Ovomo migrants 1o the area '’

1A Protestastne

[he Begmning of protestant Cheistianity in Jimma Zone goes back to the early 1920s.
fomena appews 1o heve beon among the fiest few towns in Southern Ethiopia to have
gl s douors o Protestantiom. According 10 Yonas a missionary team from America
Wl By D Thossas A Lambie, missionary team of the Sudan Interior Mission (SIM) led
e Posghaen could be reganded s responsible personalities for the establishment of
protestant rches afler receiving permission from the government of Ethiopia to preach
G gospel The flest SIM station in Jimma was established at Jiren, where the current
s Boahes Mmoot Chreh s situstod. The effort of the missionaries was not confined to
L b Hiowever, # was ot that much successful due to the strong resistance of the
Onthodion Chreh which was supported by government official. Despite the challenges
Surs Tond. they managed 10 penctrate the countryside around Jimma in the 1950s and
L (Y oeas 2008 TH)

cinding o the foemants, religion i general and Protestantism in particular suffered a
witk duing Dvrg regime The military government confiscated lands, schools,
borpiale clmics. reskdontial houses, offices and other properties of the Protestant
s The Charches were officially closed while some of the leaders and believer of

um”mm-npn For instance, Kale Hiwot Church, the first

oo b ot et



profestant cherch in Jimma Zone, was closed in1975 by the regime and reopened after
| FORY came t0 power in 1991,

In ihese days, difforomt Protestant Churches of Kaale Hiwot, Makkane Iyesus, Gannet
Chanch Misgans Charch. Muls Wangel (Full Gospel Church), the Seventh Day
Adventest Chanch enist s Owmo Nadds Woreda, According to the informants, rural
Ssmay efforts go slong with the speead of modern education, health care programs
sl other developesent sctivities. Indeed, they have significant presence in the
W lpemeed s tors besades evangelization activities.



CHAFTER FOUR

DV S ANMISM WEHTHIN ISLAM AND CONTROVERSIES OVER
HELIGIOUS RADICALIZATION

41 Intreduction

e et e decades resiructuring the Ethiopian state based on ethnic principles has
P o e mgenda of the EPRIDY government. In fact a genuine federalism was hoped,
Cpeally by e wipegsted poople. 1o guarantee equity share of political and economic
s B wonld being sbout pesceful coexistence. Unfortunately, while ethnic based
el mrrangemant i W eeder construction, another area of controversy and conflict
cosrged el The e and imter religious groups conflict in Ethiopia are new
crsr gt e s degree. dumemsion and nature that disrupt the long peaceful coexistence
e by miherents of different refigions. The focus of this thesis, Omo Nadda Woreda

o Lemema Jome. 0 e 0 post.

s o D Jome s secently demomstrated great dynamism Since the introduction
L b B i e 17 Comtury, Sifyyw had been the only Islamic sect in the Zone.
Homaver s consed 50 b the oase 0 recent times. As is the case in other parts of the
o ok (Oteben, 2008 snd Desplat, 2005:496) the Muslim community in the study
wor wwed W prsctioe & ybeidioed Sy (with local custom) which is eventually

rrigamed by 8 Sl rsdition that comes to be the characteristic feature of their social life

= M s
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root These mew groups are taking the floor missionizing with radical doctrinal reforms
that Jeversely mhmwwmdﬂnmmity in the study area.

[l mew developeents we strongly related with the political reform put in place since
T As s mter of faer, Muslions in Jimema as their counterpart in other parts of the
vty have bemefised from the new liberalizing policies adopted by the EPRDF
povernent afier e down fal of the Deryg regime in 1991, The new democratic political
gt s Brosghe sbout the long sought religious freedom and equality. And this
Teedom B opemed wp the opportunity for some religious groups to engage in a
Corcented mtiviem, inggened by the lslamic radical movements that now a day surge
wooae e Mialion wowld

T s s Mlssein (19479%) noted “the internal dynamics of asserting and
crning religiows sgealiny e Pilhiopia is concurred by the rapidly increasing tendency of
W e ligionss grosps I ssociating themselves with the outside world to the extent that
ot sttty g wnd obicure the achievements gained in the post 1991 period”.
Hovn o parts of the country, where we have a predominant Muslim communities
D Do s maifestly hecoming & hub for such Islamic activism and radical reforms
- ety

Dt Do of Pl resoweve, sllegedly from agencies based in the Middle Eastern
i, s the peoliferstion of reform orlented religious publications has made it very
Ch L st gase radeal agemden @ amd around Jimma. Venders that supply audio-visual
cmeriae Secoded s Ambarsc, Arsbic and 4fm Oromo languages are mushrooming at an
ﬂmmumunmmﬂﬂmwmmmrdingmme



siterentn of Safyye. these press materials with radical contents are increasingly targeting
s B of the lowal sadience in the town of Jimma and its outskirts and satellite towns.

(v e otter hand, the mumber of people going 1o Saudi Arabia on a hajji pilgrimage has
woprecademtadly ncreasing, facilnsed by the alleviation of the hustle and bustle of the
bervmn tacy Shereol The reformins are especially keen building mosques and madrasas.
I O Noadds woreds slons 8 the last two decades the number of mosques has been

peosied Fromm 120 i the carly 19905 10 680 now.

Dhn o s ohapter, | will descuss the intra-dslamic dynamism that has become a burning
o o wonbowesiorn | ihiopia, particularly in Jimma. Hence, this chapter comprises three
wotwms The Tt section of the chapter discusses the dualistic (unity and diversity)
wae of e rebatiomalip between S Wahabbihya and Khawariyya. The second
ot Bowwees o dpeting heees among the groups. The third section examines the

P ogeg ummmm‘

10 Dustiom Mdeslogical Unity and Doctrinal Differences

A hee wee computing and conflicting Ilamic sects in Jimma Their ideological unity
ol Aol Sifferences b charscterized by dualistic nature. The term ‘dualism’ here
winhnoﬁqwmddﬂhﬂdmmsmm%ich
«-...-nmwmw.ahmm.uc«dingtoinfommts,thereis
o Sundumentsl Eifference between the Swhye. Wahabbiyya, and Khawariya in the
ey B g ha‘u-u‘uhh..ofﬁln:hinpofn!loflhemm()ur'mand
) hniint .“.,mmwﬂﬂu'ﬂlwm'mcwl()ur'masthe

aced of guu“.hﬁlﬁﬁﬂﬂawimmmm!mnhey
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pertorm el religon. those mandatory and optional (Sunna) practices to all Muslim

Jowteraandage
\Vweorer ey belseve that

(o s amd ok are inseparably intertwined like the root, stem and
bk of @ v I mandatory proctices or rules of conducts, which
wiherwine oalied the pillars of Idam” are; knowing Allah as an almighty
e amd be abided by My commandments, believing that Prophet
Mohammed 10 Mo messenger. praying five times a day, fasting, helping the
wewsly (Labat) amd prastiving hafil once in one 's own life time . These things
ww comerad o ol llamie demominations. These are wniversally accepted
primcipdes wmd practices of ewery follower of the Islamic religion. The
e s i worshiging Alloh. in praying ax well as in fasting are faithfully
Slbowed My every Malim by emulating the manners and pursuing the
crvvdems wet by the Messenger of Allah- Prophet Mohammed.
e aiwve quoted prescriptions snd wnanimously accepted normative rules of the religion
b bt the shared vadue of the members of every Islamic sect. These commonly
-..MmM.ﬂmouhpnmnkym'lhemu\dlomisfactorily
CUT i enguensations of the members of every other sect. This means, all Islamic sects
we fowsdied on the same morsl percept thet emanate from one the Holly Book i.c. the
Lie maemly eigemated froem the diparity i the textual interpretation of the Qur’an and
Hiadeh st b mention the mfaence of the ultraviolent groups in the Muslim world. The
S ftevence of the Wiskabbiyyw and Siye textual interpeetation that revolve around the

O e sl e mﬂw“nhq.hlmindemr. Doctrinal




s Bt pemder & Sfference between these two sects have aroused a disparity of
g o ronding woms verses i the Que’an and Hadith.

o s e nBoemants deswn from the Wahabbiva group, explained the problem
relanend wh the remdering of verses in Qur'an and Hadith as follows:

Wihew e Dlowic religion war imtroduced 10 Ethiopia/Jimma, the
wderssambing amd bnorwiedge of those who first embrace Islam were very
ke I fbirs o forefathers hod passionately received the new
sligum  Mowewr ey & mot clearly wunderstand the fundamental
o himgs of e blawmic religion. They rather made a confluent of the
it culnaral Nelief and the Inlamic teaching. Hence, members of the
Wty et Aeld e Owe am adong with the traditional cultural teachings
pnised om b them The Wokabiyyun on the other hand. argue that it is
v rilege o bl wp o sheed from the original text of the Qur'an and
Haduh Ty sand i Newding other troditional practices with Islamic
el i Masphemons or “Shek = It Is Nasphemy, in a sense that
i v wmething ooher tham what ix instructed in the Holy Qur‘an and
e Ml s aguaimat sesn himg of Inlamic religion

b mwmummmdmhwmmmlybmdonthe
s of s Oue'ssic trwth, but also moving driven by its particular interests and
R T —— ey e R accommodating the
bl sl cwitomary practices of the Muslim community whereas; the teachings of
B AAL v greEn wEmTErng Menton of focus 10 the letters of the two Holy Scriptures
- ﬂwdmmmmuymﬂuunm&tional
et muier fcuses and amphatically encourages the Arab tradition. According to

nw‘“mmhl—lmmmmﬂqofme&m,
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e selipows. Thes, the hested doctrinal controversies and ultra-religious motives
cmbedded s e teo scts disposed their relationships much more complex with a

posestial b derupt B evisting pesceful relationship between the Muslims themselves
wend e Nsalem aed e ( Meiitian communitios.

A0 Nefpe Cleiming Mintorioal Seperionity

o peeerally b agreed e sdberents of lslam in Jimma are predominantly Sufiyya.
Fartiowhaty befone the 19907 political liberalization, the Muslims in the study area used
W B semiher (choser) Beologcal onentation with other Muslim communities in the
Gty AdBeresns of Sufive ke their role beyond mere introduction of Islam and take
el b eeforming e and fighting religious and political marginalization and
Do atioms 0 SifBeremt tiemes s hestory. Most of Sifiyve 's public practices were banned
bong both mperiad regiene and Marsist oriented Derg. However, post 1991 the
wents of Saftyyw movement can be equated with popular moves for religious equality
v cgmined oy e 1999 comutinution of the country.  For instance, the usually mawlid
s vemerstion of ksl geddan, collective dhidr and pilgrimage to Bure Sadat in
e Abates sod Die Shksms Haseln i Bade bs & common practice. Such practices are
ety aemneriond By peopagation and public upholding of religious liberalization. So
§ oen be skl hat ubmndhﬂ%dmilﬁd%oflwgawaited
refegiown rights

ke wm_'.h‘-.“‘wml’myUMMrb}aldhemlsof
witive e prowd of sarvating their tolerance of presenting very minimum critique
wom e by stwreligions. As mumtioned sbove. Sufiem had played a pivotal role in the

rrmmiae of Do e Fumema hmbhnmnudiuhwdwilstolmnceto



e prs-lakmms hxal cuntormn including the traditional religious elements. For instance,

bl voluntary assoxistions and work parties such as Jigii, Dabo and Idir had been
e cnaf i

Thes (N complam that thewr contribution has been visibly neglected particularly
wmng e yosng gemerstion. They see labeled as static, traditional and less dynamic
Cwepery By e alherents of Wokabbiye and Khawardyya. In response to this new
Sl e Nfive iy o cspetalize on thelr historical contributions and sometimes call

e lves ae Beg NfSyve mon gements,

Corvenily comtroversasd Bddamic teachings and propagation by different Islamic sects
b o e il comonrs of the communitios in the study arca. In connection to this,

L Do s otised two belaemic sexts @ the following section.

L0 The Wahabie Chaiming Awtharity through Religious Teaching
Lo et 8 e peeviows section. Wakobbiye is another Islamic sect in Jimma.

Cbrents of I ahabdiye we sot isterested to be called by that name. Few adherents of
Wi w0 aleesatively with the term ah-af Sunna and try to define the term
e pligunet pergntive The word ahl-of swmng is derived from two words. Sunna
it 8wy and o of moan family. Ihe two words give the meaning, the family or
e w b Bl e iy Y st of the messenger of Allah. Informants are not exactly
ey when and hoe lﬂw*huﬁ!mﬂmmnm However, they
wwhm_*m“ﬁwlm Probably, people who went
ot partionarty Susdh Arsbia for Islamic education might have retumed and rooted
nnm,““huhﬂdnﬂm.wmrdingwmy



hey informant who seems an stientive follower of events but non-actor in the religious

Wahabbirya became more visible locally with the recognition of religious
eedom in the 1995 commitution. This opportunity has enabled the Jfew
wready exisving awdherents of Wahabbiyya, to attract a number of followers
ol exsermally o fowser its linkage with Saudi Arabia in order to raise
famds o itx movement It also allowed them to import materials from
Sl Aralia eypecially  asdioviswal and published materials they
wmaped &0 diribate among the youth. This on the other hand facilitated
e dramatic expamsion of the Wahabbiyya. As a medium of religious
capumsion  the  waterials  are  supplemented by locally  arranged
compregations  The awbio-viswal materials mostly transported from Addis
A0 w S (v are alvo prepared in Jimma) are widely available in
heve bimguage s Arabic. Afun Ovomo and Amharic.

For lews aware hocal people,  IWahabbiyye became noticeable  with the appearance of
cwn el mase youmg men growing long beards, turbans (imama), and trousers right to

D akden e womsen wesring @ form of black veil (nigab) and the casual wearing of
Soah e pealblag

W ohadhise of Mwas hae sctively engaged 1o coordinate its movement with Saudi
Vilis b cheiem s onigieality probably from which it has been sponsored by. In
e ton 0 s Dierese (2011 6) reminds us that “the dominant tradition in Wahabbiyya
N W do with getting bk to the roots of Islam and restoring traditional beliefs and
esrons © Thasks s sechaology. sedio-video and published materials are distributed
Mumm’ﬁmhﬂmmmwimidedwiththe
o g et Freediomn St e current comstitution under Article 27 which grants everyone to



huul“nwdﬂ'oﬂiﬂ-ﬂwmﬁip.obwve,cxercise,wachand

prowiaen, euher individually or i fellowship with others, in public or private. The
prwtace oo however, different from what is stated in the constitution.

Do s hong of the Wobabbiyw s simple and precise. It is based on fawhid (oneness of
Condt wn elsted e e basic manwals of the Wahabbiyya authored by ibn Abd-al-
watbl (Dhesplas 2005 495) The most important subject, stressed on by these kitabs is
ot dawhad This basic comception s asserted in contradistinction to polytheism,
Copiaimnd Barther s e st of sssocisting any person or being with powers that should be
wor et omly o G Addiosally, the visit 1o shrines and tombs is considered as an
Wt of ek e Wahabbiye teaching bs thus described as particularly hostile towards

iyl

Cooeding 0 bey mformants from Wakabbiyyu, the teachings of Wahabbiyya focus on
S ke of e prophet Mubamemad and his companions. There is no formal way of
N L . L Sumply, teaching can also be held within mosques,
i et tetaona ad offwve NoMMhndphulsmisnedforteachingin
[— |mmumﬂhhﬂbmupﬂmwhuﬂefhckmwsabom
P— T L In Jimma there is a formal program of
L L e muwmymb)‘meﬁnsschool vacations.
b s o e, waekly program of discussion are organized in mosques.

et o Tawbnd uﬂndnulhm-dhdpline.u\emonimpomt

[ —— T The Wahabbiyya informants justify that



the Aadieh Bas prven due attention because of its significance as one basics of Islamic

wnowhedige. They ssnert that it was undermined by Orthodox Islam (Sufivya).”

A1) Khamarnnya

Lt i wad Hgvw s popwlarly kmown as Khawri is also another Islamic sect
opertedly opersting i lumenas Zose. | use the term Khawarivva because that is

i Rty el Acconding o & scholar the group largely tends to resemble
ihe J g Fr waeg ol ‘m wytls '”F lm w.’. m: |0}|

e ol my swomysows by slormants from zonal administration explained the
b o and et hangs of the Khawartyya in Jimma as follows:

A A tyye Ao sbarted e autivities in different woredas of Jimma zone in
e Degimming of the your 2000 Khawariyya has a unique Islamic teaching,
Ihe grong avwrts that Mulims have mo chief other than Allah and no
poikany other tham the Owran Obeying the constitution and law the
contry i8 Iompatie with Ilamic principles. The group opposes and
D vt 4 e purymme st of bavet 1o the government

Whbaim oo of my indepth inserviows with anonymous zonal official revealed that
ety seets e smhority of the Qudi (judge) as the adherents of Sufiyya solely
cond e Malis from the federal 1o woreda levels and manipulate its power
wihont the cowstry  The growp peays separately from any other groups even in a
copet T growg wobd e Mk community 10 stay away from traditional mosques,
pronding A o (grewp) prayers. Instend they insist on prayer through dispersed and
weall growps. Thay sow sl o have advised the Muslim communities to do everything
i 8 weshan B tate Farthermore, aRONYMOUS key informants from Sufivya

aaned et sn bl wate i e only legitimate authority to obey and any form of

- i——
e i—
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sicgence oy Gfferemt form of state is equated with khafir /desertion/. Even

il whoma sl wcholase’ bave indiscriminately suffered from such labeling

W g TR meosstes with what Dereje (2011:7) generally stated about the
Lot Adcinding W W, “Khowariyye takes Puritanism and violence a step
¢ e ot Belaemist growps. B advocates armed battle against Jews, Christians and

coatate Sisalema o tedtore e unity of the Islamic world order.”

sgly . oy Beldwors, | 0 st see who says | am an adherent of Khawarivya
) Bmonrses and baar sayings. That is, | could not trace anyone who claims
wihere o e Ahwarinw st People widely talk about the existence and Islamic
go of e Khrwariyy, bt 5o one even showed sympathy with them. That might
wos of e ol Sesconrses and allegations that the Khawariyya are responsible
poent viobemt Ml Ovistien conflicts, In a televised address the Prime
wuwsnd e Ahawariyye for instigating violent conflicts in different parts of the

FIV. 6 Ageil 2012 Loxally, o, security officials are hunting down members
e et s ey Mundions are already in prison on the alleged accusation of
5 b0 e Adwariyyw st Nobody wants o disclose him/herself as an adherent of

- e peobably W onder 10 excape from liability. The threatening environment

vt cmmsnd peopde st 1o sdentify themmselves with the sect. Next, | will discuss

il sransgs mind peas e Btwem e Wahabbnyu and Sllﬁiflﬂ

L) amtentions lames between W ahaddiyye and Sufiyya
¢ e apgtiem | will datunt e differemcos hetween the adherents of H’ahabbnya

nd B Sadlyve by categerising them into five arcas Contestation over the office of the

popuss Delamie Affae's Sepreme Councl (EIASC) popularly known as the Majlis,

L]




SE Sathon verses religlous purification, difference over the celebration of

o lnd (e b day of e prophet Mohammed), walivi'wali (Muslim saint) and
e goes estimg Wy e

A0 Cambentation wvar the ONfiw of the Moty

O f sy sy ey e formants from administration of Jimma zone responded that
W ot poset Betwaen the Wakabbiye and Sufhyyva is largely a power politics —
gt b omtiold e sdesnatration of the lalamic affairs. This is possible only through
vt of e office of e Mylis = The adberents of Wahabiyya on their part
e e e adberenss of Sufyye control the Office of the Majlis. To substantiate
G emphant B 1AMy pet forth s follows:

I wndirinin of Suftyyw wlely ocowpied the Majulis from the federal to
s levels wmd mamipadat its perwer throughout the country. Since we are
it rupwyrenied i the Mugudin owr activities are watched oul. sometimes we

bw Bawn Numod wishont committing anything wrong by the Majulis and the
i md e e b heem comuidered an religlous fundamentalists.

b de“d”d*%hmb«nncmnﬂngm
A mlhlﬂl“hmwmﬂwwmof
Ml commmnnity This Aas mewer Aappwomed in Ethiopla. Muslims have not
e e ety e olict e PEpTeIERRNIvEL Ihe sitwation in Jimma is
PR — mm#nm':dobmlmm

L= ey by N—-m“
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e ...-dduunlh“hlqhh-mhninmcuajmisa
s oo phmomenon  The Wokaddine accuse the state of meddling in religious
sfaen o comtradition S wtiche 11 of the Ethioplan constitution which declare that

eligeen s e dependont and government would not interfere with religious

2=

Fow e selrents of Wakabbiyye, the manipulation of the office of the Majlis by Sufiyya
ST ate o ome of e magor rossenn of dispute between the two groups.  Moreover, the
Lomgetion ey e making o manipelate the office of the Majlis reveals that their
D s eyl elagaons Soutrie. bt pureuit for power.

(b e en bl e Sty slbrents have contrary views to the Wahabbiyya on the
e of chmdtuu'dm“bﬂumofﬂnemmsofme
sepeesmnatives  FIANC Thay chesrly said that: “lalam is based on single pillar i.e.
e we AN Mislins follow five commandments which are mandatory. Thus, Shari’a
e—— Mkt whe observe all commandments and knowledgeable in
O a and Nt ....n.po.nﬁhmhwhmhiuinmﬂimsc

| re gt dlopiton -lm“ﬁhhuﬂll'“

031 amtramarny anee Fonds ram Eiterael Searoes
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Wt religaons it caned e carly arrival would also largely be attributed to its
cusermal eflarmce fromm tumg o tene.

o el Dkange of Tshama movements in Jimma is an extension of the long tradition
of evsernal wBoemcen on e Fibiopian Muslims but with by far great dimension. The
e part of s e could be obwerved from the financial support the different
Phwmn wnte Bave bewn seceiving Bom Seudi Arabia. Informants reported that the
ST e of s ekaemi monvement of the study area to Saudi Arabia enabled them to
pr e Bamds, which, om e other hand, led them partly in to disagreements. They
St et e WaAuMdise i visibly dependent on the fund flow from the Middle
! ot -bw-—’MM*dﬁMhﬂMk&dlﬂ«tﬂt purposes. One
o th wwd\ﬂ“hhhbwmwinwmmd
srel partn Thame days, o“dmmwmhmﬂbythe
i unuummmhmmmmuwda
W ee o offioe sevesls hat there are six hundred eighty mosques in Omo
Nk N nde shome e extemtive Imvestment on the construction of mosques coincided
.ih B r“dlmm*wmmeiAubilmd
L hepas Hie motes B el covedinated with the MWL (Muslim World Leaque)
) uncmdmmmwmmweir
e e mmdmhhﬂ‘lkwwﬁwudmim
AETT—————— L of Islamic institutions of religious

P —p—— v L
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Cnds S Suwn et ndormally -..“ahdmmuhmploying



pomaens. (e a Seschers s others. Sech flsance has been transferred to local agents
sttty D hmaned by Do (mongee beaders) who retumed from Saudi Arabia to take
v spspemaitinies Thse e and other people who have given their full time to
wan b ne ae wee perssaent employees and hence played a significant role in attracting
wibrenns Than B omormons funds have played an important role in capacitating the
e of e W kAo e st e presching lslam, in constructing a number of mosques
ol o g wirents as compared to thelr local competitor, the Sufiyya sect, within
s et pevid of e I aihorents of the Swhyw sect whose financial and
Mo g Mmmu-hMmmthcwofme
s T e il soses. The officials of the Sifhya sect are said to have invited
s i e e This has wigaered disputes from the Awliya School in Addis

At o b el S - Owso Nadds Woends where | did fieldwork.

30 wimared Acsnmmamebetion Vo Religha Purificstion

T w--mdmmnﬁlmﬂw’emlnﬂuence
o vt of el cusoms. At mentioned in the previous section, Sufism had
Sun o m.mﬁyﬂhlm’MWllecuhﬂumﬂ
o «wmaum«ﬂ.m.rmmmwm
b g wnd e comaidors coltarel accommodation a8 impurity. These imply that,

Brangh o beharmi mhaludﬂ.lﬂmlmh(w'mlﬂd““ﬁh)n

Buy Al o sgptyng e e Ihhh-ﬂ“ﬂnmmol’lﬂmh&w

vy wammmmm:oumny
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G o e gond ot of the people of Jimma is supporting each other
Doy Bl estioms Comforting one another during mourning or
prosidiog S amd oo for thone who are grieving a relative's death is

g e deprrvind good owssomy among the soclety. The people also
help e whe e om mowrsing by involving proctical like

phomg wwesng amd harverting ar a form of condolence. However, all
i e aww cwmaindered o sk fout of religion) by Khwariyva teaching.

Jow nasns. Sefore tee decades, the cultural cloments of the inhabitants of Omo Nadda
Lty e o) embodied & long experience of voluntary associations like Dabo
el e T fewer b 6 foem of comemunal work arrangements, It is also work group
sty cganiand sd en e both i sumber and membership. Membership to Dabo
acrd p-wnmwmmwmllhhduwnfmmmong
s ol eried persons Bt live within & ressonable geographical arca. However,
A Jouulmdmaﬁmnmﬁa}m“hmywm
(W ....umummmu»rwwmw's

Qv s on et

Loty g b eeeblinbed el o meighburhood, geographical location, and
B el --m-mmwmorunmwme
T h“.mhbwlmmymh«orhis
[ TR mm.ﬁnnhwhw;nhmdmligious
st e dversely afficting the cooperation and unity which the community
b evperimnd w HﬂMMMM)MM‘W

e ;IMJ“Wuowmﬁhthmmwmt

wenatas Gow B pugin o ol i othur woeds, the two sets of arguments [of Sufiyyayya



- .mmﬂmmummmu;mrefuﬁngma
T m-mhhﬂbumﬂmmammr

Om e oty hand, Md'ﬂphﬂﬁdtmvhmmding.ﬂglmd
Db They Mﬂ*lmﬁhwﬁwwmmings.m
Wt shaed e peate g sythang without Que'an is considered as shirk.

00 Cahuniin of Mani

At partniaty sl vieibly contestiows ue between adherents of Sufiyya and
WA e v e e of M il whether 1o colebeste mawlid or not. Mawlid is a form
W geharing o whh e Sy Msaliens get together and praise the birthday of the
Moty Poogiun The brtdass of Sfyye sty e alwo celebrated with much dedication
Wk s T by of B death are abso commemonted. According to one of the

u)‘\uﬂ M

Wowind in hovsh Aoy A0 et wr Mohammed We have come to light
gt b nd poe e Believing that Mohammed b the messenger of
b oy s g vl [vimg W 0 the oMigation of the Muslim community.
Doyt culebosnng e btk dey of Mokammed singing for him and
‘.mmmumhﬂﬂwqﬁh Muslim
Setwsnrn  Culebogng the diy s o show the love and respect we have for

[Tar—

Roguding B bty iy e whabbiyye adberents have a different idea. They do not
Weteve ncmﬂm‘.ﬂmﬂﬁnmmﬂyw@dm
s O e oty haend oo of B informants from Wahabbiyya adherents of Jimma

Hand s Age



c.aMMlMQhﬂhﬂ@M/Mnce
o - Mcﬁﬁhwm“nm&w@r
of AN mn-—&.umumw However,
..amhuﬁhdmuudmmmwm:w
mwhaﬂh*hwmmydi&?
G b s of W relaguom w colebrate his Dirthday

Thu Selarvars wie werw Mdbowing Mokammed before his death used 1o love
Lo ey mmh mes b e gemeration Nevertheless they did not ever
e o bk dan T formar religiows fathers also didn't receive any
mrind whi A wodired babuvers o celebrute the date of Mohammed's
C sl besimg Mudmned + Mrtday s ot part of the commandments
U am ad haloh People depam o celebrate the day long years after
S e o e weenger Mokmened  Thaa, doing what Is not ordered by
(o el Haaloh s wamngrnsion of the will of Allah and it is the work of
e b lanrs W ol e prasticet of events ar wnlawful and wrongful

R L ]

L s gt Srwarded by adierents of Swhya and Wahabbiyya one can
S g e b g b deveboped different understanding regarding mawlid
e St aierests e convinced that Wakabbiyya alim are knowledgeable in
(e ol Hadioh Mhowaver, By sowse them of giving wrong meaning to it.
\....A..s..,.......mm.w-unmmmmmmm
A - Tu-.nw-.n.n“dm‘omwduhﬁsorpmom

Lo g iy et e oviginal manning of the words in Qur ‘an

0% W Wl
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[hsse Slurvars s misenling o e oedor of Qur'an and Hadith. These people are
wuﬂ.ﬂnh&“dhnbmﬂmmumlim

sty D s of S alvvenss of the Swfyye and Wahabbiyya towards waliyi is

Ayt Dl RS

Ronomding o e Safupe st of balam, waltyd refers 1o those people who abide by all the
commem s of One an and Sone who are boly.  This Muslim sect believes that the
v bl Do gownd Bewsds belure Bew denth and if any one prays through them his/her
rren oan e b by ATUA Ow e oty hand, aharents of Wahabblyya say:

D wait aew e Wedevers of Ak Respecting them s important.
wne i god donds which iy aocomplished before their death are
sndirad oy o hm P good works count nothing for the other
W ns Py Rrtiar smpivnise ikt whatever a person does on earth, be
o ponnd o bl he i s avwensable for it Mefore Allah. They say that
g L Phrefore weither wallyl nor any angle
s e Dupween Atk wnd people. No ome con take accountability
e wy oo Ny Mr-&uhn-‘a\bmmka
e Aratrow Dypagwn Al aond poogle

(e e i S, e sty of Suiyw have comidered the Wakhablyya opposition
- .wun.-m.—-q—nmmwm
Py e ol e BfSevent v Mhmﬁﬂddnwdwmdviﬂum
e e mm_.m“d'ﬂwuﬂhwueolmidu
-mmmdmu¢m»-u--mﬂ:~~0m°m'm*i=
WW-M»M.ﬂ‘“““F““‘M‘“
— Mmmuu-ﬁmmdﬁﬂmﬂﬂﬁm‘



L Maddﬁmwammﬂ.mﬁ“ in their
w“nk-ﬂﬂ'h

b ot o B ahady s, W e of wadiyl is the mismatch interpretation of
Owe e darmenn Wabuddiye wnd Suffyye The Safiyyw followers believe in the historical
pesnbenn s o gkt of it ubushs embeaced in the Holy Qur'an. In contrast to this
L e B e s e sforementioned doeds of these individuals listed in the

e we el goos deent wmsntion o Al

S A0 B of Shalsuiy
Naalur et & e Gomiestiows e evolving  religlous  purification and
o i e e Shalin femades wenring of veil and hjjab as well as females

Do g Sl el e s i s b w0 blowd relationship. However, the Qur'anic
et ey s sgen e vared imserpeetations among Suffyya adherents.
Minewlong o W by nihaeyan, e Hegeines women 10 wear a veil for their own
T ———————— T T L L

Al The »-mmm-mﬁﬂ&i i Simma and cventually
e -.-'u-m.nhmumudmﬂmm

B 0 o Rl 8 e

Fow Lefm o il wnﬂnw)bhﬂwﬂm““mw'
Thon e *umvlumwwmﬂﬁnhd’“cﬂmm
Fom mue whee e el susiee “MM“NQ"I‘NISFW
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p—— m--hﬁh“*nﬂbnm“ﬂuundhuof
mndenty T By Balirns B dend garments are left 10 the discretion of the wearer.

b e aews ncher by, Bemles’ wenring of miged and Aljab based on Sunna rules
b s of debite wmong peverseental istitutions. Since the recent years,
part e S S e wd ssdones have started wearing nigab at schools while
g g e dee Wlking phace The sendency of wearing nigab is not only
L i Wi bl ) bt s @ governmental schools. As far as prayer
pid va g W cemneennd 8 e b separate mterests are often ot stake: freedom of
whiganes ot el wparstion of iigion Bom the state along with secularization of
Sl de v g e of seligion: sate separation and the privatization of religion as a
e e o s aliend il comemtion have been put forth as the legal solution to
B prlivem 4 selighons phasaiiny sl divenity

LhCpatinien weer Alrating Adhervats

B s A S e B st widely speed lslamic movement initially in
W et e o el someen of R o The group stresses that bida ‘a (religious
s oo it of svery Wind we s of shik (polytheism). The group has
P ———— e T R
Whvme ) de“u&-dh-iyummm

L I T T —— IW”.*JMMMW

Wi g e e Rl vy peenieS.



L1 Pawwn wn Fovi

Nanmming b vy iiomminne, debvte over sewhid s one of the arcas of difference between
B Sutove wnd B Wabaddoiwe Towiid mpluen the presence of only one Allah with
PR — ﬂhnand"“hhmm:ofﬂn
Wbt et T W adddirve ety refer to the written corpus of Islam i.e. to
B U e Bl Ty sty wrgee that the pllgrimage to Bure sadat (in Nllu-
s [ wd e et of Miwwlid wan against the divine message of Islam and
ppent b s B e ome of B opies weed to capture the minds of new

wiburgens

RN e d Ak bl e gty U he from Seffrye

S o g Wkt e Bemma has ssccessfully mobilized youths. Qur'anic
g b iy Bl o peung geeavation. Based on this ground, Wahabbiyya
e B gl s s primry tget  The youth have actively participated in
Wi o g vl B gt sl enpevssed & diatinct religious enthusiasm.

(| T L ——— lmg.mmﬂﬁdulhmof
Muw»‘ﬁo-‘hﬂ.m-l.m
v .%mmmﬁﬁ-ﬂ"dm
I———. ﬁvmmnlﬂ&.M“w
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arca are the
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pemer Mowiite of Be Syfipe M.~MM°|'WMW
bt e sl Anslndge o Saudi Arsbia. Thus, they are supposed 1o
v sty elasiigs Wb Sudl i o masers ot large and in da'wa (education) in
el W ahad iy B Suwemes officiont in recruiting 8 number of Sheikhs from
wabtmal Safeve wilemts iving seversl Sheilhs within o shont period of time
g BB d e b et anermens followers i two ways. One, the sheikhs are
wal sl el weng Mo, whach holps 10 convince, attract and mobilize
o ety B B Woauddaye Twe, i becoming members of wahabbiyya, the
g e ahie s s amnages Bom e fend gemerated by Saudi NGOs ( ahl-a-
Covint e selh of s tee facors i the dvsmatic expansion of wahabbiyya

wnd e A g -'“m“'m

B0 mir v arvies wver Maligiens Hadicalization

I ———— L T R
g ——————— L AL
Bagome e goow wihe sl conesnge and Wil sbout the inue. Different conferences
ot . e m by comidering religions madicalization as the main
[RSTTRE S— mmhmnonhﬂuﬂﬂhhmﬂpﬂlc
S ———— L I this section, my intension
“ i e Mwmﬂ—m'“’w“'
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A1 Lmat Seitnin L aderitiniing of Raighes Radicalisation

P Sl el dow grving enenmws sesontion %0 the isue of Islamic radicalizati
o gt sanand B e smurgng o Sifferent comery. In Jimma issues related
e paign s B vy geads wmong & ferent sections of the community.

Do e o ety iy i mdle wder 8 control: newspapers, magazines, radio,
e s o st Suad walbuies e widely wied to manipulate the information and
Gre o S g T b Bt sl my febdwork very tough. Everyone talks
st st Wl vy e ae cemdrable to discuss such 8 sensitive issue with a
G e e et B conmsaery v melagiows eadicalization by citing materials

am wglig e da-i / im " M

Wi B o i enlin e s oonteed and 8 seversl meetings, the Ethiopian
e e e g sl with any selagious based activities which create
s e ey et geeess and Madering development efforts.
e — LT
T ———— LT Tl
R —————— L L

Tatserngg

t fnwmumwﬂmm‘“
£t i oo ey e Ml shoudd st b governed by
“*'-munpmo*dw.“m’h“
S —— L L Mudiiizing people nol lo
e et mennad ewonrage exallishing Muslim
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w0 K harirnn A st | masaged 1o get from Simma Zone Police office
P mm“d%'imhhhmum
Wit Sooie O Souble N Afins, Dedde, Aggaro lown woredas of Jimma Zone.
W B e oty b Ml Sty-seven sspected adherents of Kaworhya were
g e Rt nd rmateg of Buem were convicted, sixty-four individuals
W s Gty s i ibids ware ghven waming. one hundred twelve

] ..."..l--uJ

B e s snseting of Batignne Bab slsstine

VR s ot over it Sy called @ growing local tendency
W mbeaiaiien Ve e Bw officels, Christians also associate
S Wt | Wt gt Bt e Kwartyyw are anti-Christian
it s b eesnal fes Ter B e Kewarfiye are the most radical

B s e dhesat wnd s il Bl atan

TN R w0 gl manilessation of religious radicalization. For
e o i e e g Sandumenialiots of instigating the 2006 and
LRI T WR—————— LT L

TR s e o Despare o e sy PR
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—— ntm-ﬁﬁyﬂﬂh“ﬁwm
o it w0 Mg amd Dbes amd hm-l-ydmdnmmufw
pultares w0l sl Snfuaiissun  bdeed, & sumber of Muslim women who wear
e — Mamﬂmﬂm“hﬂhmww

gorerar g o bt Ry Restel

Wby s L Rk e e very mach convineed of the official discourse
Wt B E v Fon i s of B mformants told me about & widely heard

e aenn e el Seam g of By growp
S e e Mo ihoid ot mke amey relationships with
L e Ml deied won oy Mwistiam povermment and should not
s s e 4 B e Adese ol e growp comsiders cultures,
Gt nd wvie of bt ooty @1 whirk and invteoad they
G e et onibey  Pshirmaey. Khawariyye agitates its

S e ek ity sy vk Christians. example. like
g o Al g wle it ONeiams are prokibised

B TR —— e L L F R
WA e g el e e v of wh agitation, other than the aforementioned

B . )

BT M e ity of Ballgiom Babiolestnn
T —————— e =
L e At fe value, Soth condemn Khawarfya as
—
Wumtrmnan (s hmdwhuﬁhﬁﬂuﬁh
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i ond B Mm-ﬁ.hﬁﬂdﬁwm
purwimsd o, wing e ods ws dheie vebicle. They overlook ethical
v s s By b @ oy e e puestion of Iylam The association of
S arnd i @ o wisoncepeion that the stote Media is
promsing s iam The Peogle wve ofien misinformed about Muslims
“.mnwdmm*ﬂhw

Mt i es o .wnwh“«hhbmm)m
et e S agedie w B s of lalaen, uave i 8o religious radicalization in
s St i lenle dbwase wat b eeate peoblems between Christians and

Mhaienn s o Dl b e B puvimal g

Dl e S st b b sntered i fo comples percoption not only at
e g R e s deesl [NfSiment sections have different understanding
W e el geosg el ety gosp e religious radicals. The
g L e wleinie mies Su e of religious radicalization to have
W e e Dhe meending e st of my asoeymous Cheistian and Muslim
Wl e e o e s seing, selagious radialization is not grounded
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CHAFTER FINVE

HELIGIOUS CONFLICT IN JIMMA ZONE
1 Intreduction

[asgene e hopws Bt e 1995 Erhioplan Constitution would guarantee religious
Dwwdoes snd oguality, which would contribute to settle religious controversies in the
conery e peiaent peligionss ased conflicts in different parts of the country made religion
s Bt apet s e gonetry s gesaral and in Jimma zone in particular due to the recent
e hogumenis of seligiows conflicts which were happened in 2006 and 2011 between
Wioioms sl Ohwistiane A most pronounced religlous conflict that has attracted the
et of e fousl snd itermationsl media took place in 2011 in different woredas of
L s e partiowiarty (s Owso Nadda, Serbo and Tiro Afata woreda.

e oageer. | will dencribe snd snalyze the curront religious disputes and conflicts in
faﬂfﬂhﬂuﬂnnmﬁnmﬁmmmmwomdaasa
e !hmh”mI‘hlﬁllp‘lhcm-onlheywzmlmligious
vt mmhumﬁhnwhdﬂnmkmddnmnboutthe
ot The “mdmmmdudl information on local and trans-
'«...-6t-m_.qbwmmmmifdpmgimdmmphasis
v Mm*ﬂq.‘ﬂuwﬁuﬂmmﬂmmhomﬂ.ltalso

g Ww-pﬂmbmlﬁwsmnm



€1 Factors Triggering the 2011 Muslim-Christian Conflict

Cane Analysis |

My same s My X [for | promised to keep my informant anonymous]. |
s Borm b 1972 1 have boon living and working in Asandabo for a decade
o singe 2002 | have my own house in Asandabo.

Last your, om the 2™ of March 2011, Qule Hiwot Church had started to
comiract another building within its courtyard. The construction workers
muqhdh-dmhudw.mmm.mdthmwmkmat
mdhmﬂdhmeﬁuﬂmmmwminwmsof
religum m»ummammnymum in the
o fotee

m:mnn..mmtmwmmmmm by
mnmhmo‘uh&hhmmnyﬂomnchmh.whmhe
fonand torm pheces of the Qur’an text

&lﬂmmmmuwm.mp«mmnsible
for that action was ot entified. umm«mcidmadtoﬂndthc
taser poeves of the Qut'an mumalnlmlhguunmpofhis voice.
unpum»mw;muammdmwmua.mn
commmotion started Muslims in the workforce started crying. In @ moment
ﬁnuﬂdqﬁnﬂmhm. A flock of people, including
poluemen (T from the town and its environs. Immediately, the police
mﬁﬂunnhp&ww.mpﬂhedidmujumooomml
ﬁ"d"ldhmwﬂwlm.mwmthconly

ansd e imemediate Wit
mﬂmmummmmm daylong shouting

My aerscaily Mbhnﬂ.lﬂﬂﬂnniﬂmnm 10:00 pm they
“-pdmmoﬂﬁuchﬂmydthemthnlwasunder

Comatne ton



l‘omlﬂmbpﬁlhhmmﬂnydmmronwowaeks.Aner
0 tensive mvestigation the police identified the convict. According to the
Mdhmmdhmwmktwfoundwbem
adbverent of lolam A&twwmwwhunduthccustodyofthe
police. we were reboased and returned home. !’

O can omnily mssume from the sbove narmative that the immediate cause for the conflict
Beoke @ Owso Nadda in 2011 was the torn pieces of the Qur'an text that alleged to be
fonanad e the boibet of 8 church

Phem W Bevane e talk of everybody in the towns and villages of the zone. The news
AT pseces of pages o from the Que'an are found in a toilet of a protestant church in
Framdader omn™ gows sound. It expanded far and wide, like a wild fire, among the

Malim community all across the 20ne and boyond.

Neverihelens. ome of the anonymous rescarch participants from Christian side explained
B adenmt @ 0 ow ol meticulownly staged, dramatized and planned” crisis. To
gt s e of s srgument, he ralsed the instant spread of the news in a campaign
Flloming the “staged” crisis. According to this informant the fast spread of the news is a
gl dication for the evistence of a strong and coordinated networking among the
siherents of lolam s the mea The coordinated action of buming churches all over the
woredas of the some can also be evidence. The day the church at Asandabo town was set
oo B (2™ of Masch 201 1) the same action was immediately taken in Tiro Afata, Karsa
ol | e Konsa woredas Offended by the news of a staged crisis “Muslims continued
o brm Prosestants’ churches for five consecutive days (from 2 to 6 March 2011), and in
wun-ﬁhmﬁmthwummm*hemluded.

Ay ey eAaremant S (Rentan e
L2



Tale 3 1 Number of Chwrcher Set on Fire

| Vo ._\:-v_d _('hrhl Number of church set on fire
/ ade Hirwet Charch 43
] : m.- Evamgelical Church Makane lyvesus 12
| Ml W ampe! 3
| dentint church
' ! Hurwuwisat (hurch
| Tl 3 b 65

e O of (e Hiwot and Makane Ivesus Churches in Jimma Town

Phos wiggering Bactor was alwo more intensified as local authorities of the woreda gave
Lews attention 10 the matter Owne of the key informants reported that:

Ihese diyn magority of Muslims are holding senior posts both at zonal and
whiferent woredas in Jnma That is, Muslim mayors dominated every
povermmental imatitwtion across zonal level. Muslims want to voice their
peditiond grievamces more openly and want to enjoy a much greater degree

of relighons frovdom to compensate thelr previous objections. Under these
wew comditions it iv digficult 1o deal with internal pressure caused by every

Ldamic st For mtance. what worsened the situation happened in
Lnmads frwn wur the katswes-falrmess of the administrators of the woredas.
mmdmmuummummmﬁrm;m.Dw:orhis.
htn-dmm“mmdhlhoﬂmwwmofaﬂm
woredar lle Nokda Sardo. Dimew. Akko and others. In addition to that
Mmmw-ﬂmmmbﬁmioaoﬂhmﬁmmm
Wmnnkmﬂthmmmrmmlwme
probiem fhh&l“ﬁbmmmndoﬁcmfnlhmmd
“ﬂmmﬁ*mauqumsymd
gy A leanmh:hmda.:he



worvids officials pave deaf-ear 10 the problem because they probably took
e crinin an simple and could be solved easily.

Vivording o one of anonymous Christian informants, other than the negligence and the
I motive of the convict, there was a push factor that led others to involve themselves in
W burming of churches.  These informants claimed that some Muslims had the
Alrmation sbost the peetext used 10 incite the crisis. Thus, some of them were reluctant
W B mvolved bet thelr Muslion friends forced them to burn churches so as to evict the

O hestaamn froes the area

S0 Factors Contributing to Socio-Religious Controversies and Conflicts

Lo T e o mention in the previous chapter, conflicts between Muslims and Christians
SR s religows manifestations have been experienced in different woredas of Jimma
Coms el Gomna, Omeno Neadda, Karsa and Tiro Afata. Though the conflicts have
Bl somme chowr religiows manifostations such as burning religious institutions of the
Comtesiant party, my informants have forwarded multiple reasons of the conflict. Even
wiherents of smilar relighon have different explanations. Some informants grounded their
Caplanations on varous experiences in the past instead of limiting themselves to the latest
wndents. Onhor than religion many informants are of the opinion that competition over
fewnce sk @ whan space s the basic reason and religion is simply an excuse.
Dby has abso got s own role in the conflicts. The Khawariyya factors, external
Tohages and religions polarization might have contributed with various degrees. All
ftors that comteibating 1o Muslim-Christian conflict coincide with the idea of
Cummingham (1995), who argues that the roots of conflict stem from group competition

wd e perseit of power and resources. This assumption operates on conscious




mtivationsl factons 0 matenial oriented environment. This is of importance to religious
conflicts and controversies in Jimma zone because the same concepts are applicable to
wootarian conflicts between Muslim and Christian communities. Thus, | will discuss how

1 these Tactors comtributed 10 Mushim-Christian conflicts in the following section.

L1 Competition over the Fiysical Space (land)
Lnformants of the study area reported that to have more physical space is one of the
et even the baske momentum 1o conflicts and controversies  between Christians and
Wioslims Conflict over the lssue of physical space (on which churches would be built)
petween Muslims and Christians emanates from four dimensions. Firstly, the construction
o charches I8 Jenms is always preceded by opposition from Muslim side with varying
egrews Muslime more and more challenge of the arcas in which the churches are
semded 10 be it on For instance, the 2006 Muslim-Christian conflict at Bashasha of
s woreds was the fssue of land over which Muslims strongly opposed Orthodox
Chrch AL 8 time, Ovthodon Church had got permission from Gomma administration to
comstrct & church on a certain site. However, Muslims opposed and resisted the
Comirection clalming that the site was traditionally theirs and used to be burial ground

foe Muslum community 0 the vicinity

(et of the research participants expressed his opinion bluntly that “Muslims do not want

to unhcmﬂutmo‘;mmmlhmtdlfonwomsons.Theﬁrstmsonis
Miardims comsider themsetven as the host community in the arca and consider others as

emenigrants from somewhere chie Second. the number of Muslims exceeds by far that of




Chrntiame Lang thewr demographic Supremacy, they exhibit a tendency to influence

 hristiann *

The second dimemsion |s proximity (distance between a Church and a mosque). Spatial
pronimity (nesrnens of & church 10 & mosque) is another land related issue which would

S e physiesl spece among different religious groups is the proximity factor. For
Cusmple. the 2006 Mushin-Cheistian conflict in Didessa Woreda of 1llu Ababora Zone
SR G ot O the celebration of Mesgal (a festival by the Orthodox Church) a
ks Dew wp Bom the Damers and entered in 1o a nearby mosque. That was just
RS W geise aimonity and conflict erupted. When Orthodox Christians built their
TR fom e eve of Mesgel September 26) at a square or open space found in front of
e Mosgue, Muslions roquested that the Damera be removed to another place far from
S e of hew Mosgue However, the Christlans refused and responded instead by
Bwing sones on the Mosgue for which Muslims too responded by doing the same.
[hey wew somes owards those who were throwing stone towards them. This escalated
S0 e veelent conflicr that resulted in 8 number of deaths and churches and many houses
weve burned snd displacing a number of local residents (Zelalem, 2008: 78).

Il svonding o one of snonymous informant from Christian side, the inequitable
poeve of land allocation or standard for each religious group is another dimension over
which e two growps come into confrontation. Research participants explained that

Mustions sed Ohwistians are will claiming larger physical space for the construction of

T ey (et eormant



s aed chrches comresponding with their demographic size (number of adherents).
Homever, e chances of gesting their claims are encountered by various challenges.

Hepanding these, e Ohristian FGD discussants put forth their complaints as follows:

B 0n et pny Bow b0 gt a plok of physical space ( land) 1o build a church
s we s have mt emough plece of land 10 be used as a burial place. It is
b i mgority of the inhabitants of the woreda are Muslims and it is
St R wr w0 et g plot of land 1o construct a church. Even when we buy
howses from individuals and begin 1o worship in, we face challenges from
Mferend cowrers

Swrpwivingly. we arv perceived as “wmwelcomed” foreigners. We are not
cqwally sorvedd v we are disadvantaged in the acquisition (allocation) of
Lund comgpamredd 1o the followers of other religions especially the Muslims.
Phre it w0 winible imeguity in treatment and access to land for churches and

cometeries by loval officialy
| othermre. one of the sonymous key informants from Omo Nadda administration
- wdadly MMMdemhmnmedtohndisthmwhilea
coin ate peraen hamded down hisher own residential house for their religious organization,
e lend anslerred 10 the religious organization would, after a time, be somehow
wndified o rebwilt and end up 1o be a church. This is a usual land or ownership transfer
cwcthund employed by different protestant denominations as they have difficulty to access
el O of the FGD participants from Christian described the issue as follows:

&'m“&mmpwﬁhmmp&asoflmdfnrme

comuraction of chwrches and cemeteries, what we have at present is

mbm&pﬂdwmmmwﬂhm
mumber of the adherents Towh!nhtlpvbkm.wm.«m:d:o



mmh—“dﬂmhm”nﬁnfﬁwmas
5 sumiee of wership

§or wetance, the case of the 2011 Musliom-Christian conflict at Asandabo of Omo Nadda

was B e of land m»mmmhfmﬂﬁanmoNadda

e ot R,

(Aade Mt btk umt’wwknﬂuoﬂummbm-from
\NAPRS mﬂﬂmduhmdlwkmm»dabomwm
e Ol s reguest witn demied As it could not succeed in getting public
wmmawsumnwmummmwm
w0 @ ok JMW“mmbny:hcsmhouu
Lk akwd&tgnknhmtchmhmmdm
-wﬂuMli*MW&mm&wdwmmawr
del&MhhMaﬂkmﬂ.nmmm&
o“dﬂmuhiwwuwdkpdy:mapmw
wiand @t @ wilet pagvr mihmﬂwmdcmup‘racybyamﬁm
-h-ﬂdnmhm‘MWWJMcm&andbylhefew
m-bmw-ﬂtthMmdﬂnchwchmmﬂr
e g bl fuerestingly, several Informants, both Christians and

Iuﬂmwﬂhmmh“cuﬂdlhdunpﬁm source of wealth,
wunal shatun, el power muuuwmmm food, and economic
wtre s, Musliens are ot mech interested with the spontancous immigrants from other

egmemal wabes of Piiopea In line with statement, Mamo (2006:1) critically argues that:

tddlleﬂofgmﬂloml. national and global
- W«-Hnmﬂarmmxofuﬂtvalbcmcs
mdwﬂdwﬂumdmgmmwymgmwmm
pavnm - the hecrarchny of glodal socio-economic development. Ethiopia



b o e et of W sl of developmens “ﬂhﬂvhmﬂ

S o of W s m-mmmmm
e oeamnge and vl Mncoﬂdd&.@aﬂm
s ™ Mw

£41 The Bhovariine Biomane

ot s s gees e s S content of the recently emerging Islamic sects
wnd o g g iy of g salcaliom wch o dispute between Muslims and
R sy e b e selgiows conflicts and controversies. In that
gt el Ml wower S wdiserents of the baawartyya sect of using
T e e ety e et 8 on it detween Mustios and followers of
e R e By e vbvament of the adberents of the militant Khawariyya
Wt B e o Mg Sng seeeifind by felhow Muslis for not participating in
B Wi h o b o R Deiating %o i wp agaiest Chistians. Others justify the
Weliamne o wm wanenl e b o Khswariye by referring to the strange
A e e s e e Acconding %0 one of the adherents of

WP e 0 e saseend

e e s s oo poieon Ieoween Christians and Muslims. Muslims
p— um“kﬂh“h”d”'h'hm
B mvamdane M‘Wd"‘““w
vnmd Pasniels A ooy prerstion is influenced by the
ST ——— L
] n“w*ja“ﬁ#m
L o

[ § W gl Vel ¥ “‘“ﬂ“.wm
LLUE LTS ”.“m‘*m"”w.



Imumnﬂu—hdhmhmmm
. ,,.ﬁw.ammuuummmmmmf
Ao o gt o Sasminned by Khwarnyg & one can hardly find the
r— p.ﬂu.dum-lh"hhmmmmh

b Tl s il iogations St e Khawariyya are responsible for
P IEERCTCR U SR TR SN

Serbived &0 s abaorig m’.”““mm“
Cheae o e Resinan e et conflict i quite incomparable with the past
e g TR st ameiBuied b the current seligious dynamism and the

it e et Dallaeeie Sboia g

LR e
B e e e e gt G, Clwistinity and lelam including other minor

e S e B o Biskages with eviernal governmental and NGOs
L e R e e T Theae easermal “.“.'“ forces
T R s i o] il it o Jasena “ﬂmm—m
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.,mmn‘uhmdmbwionwuwmngtheirevmgelism.

Vs e of mmy amonymous resaarch participants puts forth;

\nimaries i Jimens Aave beem working in development work as well as
o g lisem Cathedic amd Protestant churches like Qale Hiwot, Mekane
henns Onmet. amd Meseret Krivtor have been creating linkages with trans-
sl i panisations like World Vision, Compassion International, and Tear
e Aeew lnvedved in training and equipping civil servanis 1o work
wwomg Mustims They Mave been delivering “holistic approach in ministry”
o bt (iwissian and Munlio communities. The “holistic ministry” which
iy M-M‘WW“Mwwmmmm
R— churches.  Helping the needy (poor) and
apiat ¢ shalishing clemerdary and secondary schools, health and water
prodects v 4w of these approsches For instance, Ethiopia Evangelical
vk Mol Yesws rom ‘Noneo Integrated Rural Development Projects’,
wnd S HIV AIDS Prevention and Control Program’. World Vision runs
Rehodoth weter, samitation and Hyglene Program for Ethiopta’ (RWASHP).
Mewrete Kriswon Church leads ‘Ten Meserete Kristos church child
vl Programs Ol Hiwot Church has been delivering various
mp"hcm-dmp-dm”

'humﬂmdmmmmmm"wim ministry”
ml"ﬂhMMhhmudnmnsorexpmding

 hevatianity n $ifferent wotedas of Jimma zone. One of the key informants from

W ahahbiyye remarked

(v rmamend Mt athrwed and wpported evangelical preaching in stadiums
hbhhﬂ*mdﬁnfhmmcmbkdmﬂmmsof

Whh”mdmwhagm‘m!slm. This




Lond of et by Chrintians has led 1o resentment and opened the door to
(o Mandiom (A

O e uh-lhlﬂ.hmmdhhnkminﬂmmismextension
ot the wmd«“MnhE&WMﬂMmeﬂlbyfargrem
2o o lhmmdNMMthDmﬂwﬁmmialholdup
o weral lsbaemic socts have boen receiving from Saudi Arabia. Informants reported
ot e alfiliation of each lskamic movement of the study area to Saudi Arabia enabled
P uswmm-hﬁmmmm.ledthempmlyinto
1 agt veTenaL !mwnmrmcmmuy dependent on the fund flow
oo e Middle Dast theough different channels especially from Saudi Arabia for
5 (horent parpones. One of the purposes of Saudi funds in Jimma is to expand number
gt W towms and reral paris The sugmentation of linkages of Islamic sects of
s with the Middhe Fast mmmwhﬂhchﬂhngalhemomcm spread

O htimity  Jamena

erprivingly, e responses of both Muslim and Christian communities revealed that the
poverty of the hogalities of Nienma has forced the government 10 give permission to

hm*m.%ﬂbm inmehulntlingoflimmninthennme

o ervostment from the west and the Middic East This means, inter religious movements

wnd  competitions  betwern Cheistian  and Muslim communities have trans-local

Semamsions, particularly the west nd the Middle East perspectives. This idea coincides

with the idens of Dergje (2011) who argued “the rise of extremist ideas and inter-faith

ewiaom B COBMQUEa) | theopea has indeed external dimensions, a manifestation of

| vogea' s participation I8 global debates and conflicts” and Medhane (2004) who



——— .“aum**ammm-
and Mhas o 1 i et of Sasmationd actory.

20 a B Tl et B vngh Metaphues

Bt cwtagies wiid e selr b religion organisations have also become factors that
bl i Wetwaen e Sffevent religious groups in the area and
sl e g e Adieeding o my informants, there s a rising
W e el esten Diases s Bom e sady area revealed that different
W e et e e vl e sataphons to simply identify one's own
Wi ceenns Vhemsen of Sfleene slgiown growps do not tend 1o define other
Wl gh B W T of penitine guslities that are sald to be manifested
W e e s e Balie By aee comtrating these positive qualities by
B o ptens S of S snipiers se samma bevmya’ (our people). Yesinde
Mo i gl wn st of whast) wnd Yemaemya Haymanot (literary
S e g O o @ e BTl s fiad the anthropological concepts
S e e e e sl sgeend and wed for comstrcting religious boundary in

Wb bow i evrmiganiig

ATTEE Ty T
T ————— e R
s -M---mﬂmumﬂ_"_’"mmdm
S R — umhﬁmnmﬂw
el e o purwn (gl e peepie) Peore two decades, the phrase had
.MM”W-..H‘*mmh_W'ﬂ

——
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coptaes people having Mlood relationahips. This means, it was based on lineage or blood
pelatiomsiups. The metaphor had symbolized ethnic membership. It was boldly manifested
wik e comemon possestion of pooples with same ethnic group. For instance, if a man is
o Unommo othse growp, be would be categorized under the ‘nama keenya’ among the
Cwommo This was oo for Ambare, Gurage. Dawwro ethnic groups. This means Amhara,

Conge sl Diwiro aleo sasd “nama keenya' for their own respective ethnic group.

owever, with the passage of time things have been changed currently and the
o dersthony rimeris 40 I “mama beemye  are based on adhering similar faith. One of the
C bty forwanded that

hlu-nmhm&miﬁrmﬁmionofthc ‘nama
bevmye meiughw in recend time I'he Islam adherents began to say "nama
bewnyet W the Mualioms who practice to wear shorter trouser, lengthen their
bosrdd  wommgn whe prociie wearing nigab and hijab; and on the other
Masad  Onibnbon ( Moirtioms wnmhrmlhmwlmhmingmmm
ihie ey I means Aaving crows in ome’s own neck implies an
vt of (Wehundor Christianity This brought the ideal conflicts among
Afhremt religioms adherenis For instance, during Muslim- Christian
et of the 201 ] thy motio of the reaction was Nama keenyva (Our men)
m“ﬂmdmw looted and robbed their
proguety by the comicstan growp

LA L Veninde Haywanss

e serm  Vesimde W'mmmwshowwligiouspolaﬁmion.
The phewse  Tevimde Naymam’ s originated from Amharic language. ‘Sinde' means
whent and Haywmamst e religion. These two words together constitute *Yesinde



Lt S0, mocoeding o e context of Jimma, the phrase ‘Yesinde Haymanot'

mwnw-n-mhh*mﬁmm

wooeding W e resposses of adherents of Protestantism: In the previous time
s from Sifferent western European countries had come and provided ‘wheat’
et ol o people who occasionally suffered from frequent famine, starvations and
bo e gl Mmdﬂﬂh%m“ﬂofh«eﬂnﬁm.onme
ke ey prescied the muunmm.mmoum provisions. The
b e m*um»mmmmmm work in order to
—— L L At & time, the missionaries had used this open chance
v condect el evangelical activities and most of the beneficiaries probably had
evented o Protestantivm ItudenMoflshm;ndOnhodox Church
bave given the akchaame of Yesinde Maymanot™ for the adherents of Protestantism.
.m.“m““uuﬁwmmmmﬁdmhsﬂmsems
L weketn cowsries, particularly America. Thus, this kind of tagging would create

pE— R polarization among adherents of different

vy ek

L AL Vemafonpn Naymanst

pr— T Y metaphor used for labeling ‘Orthodox Christianity’. The
crncomobogry of the term ‘e means ‘gun’. Accordingly, ‘Neftema’ literary implies the
Mﬂhcﬂ*uﬁhuﬂhmuw«pﬂu This means, according to
e conteat of Fihiopes 'm"wﬁtlhuploiﬂiwmimofmemlingclass,who
UMOMﬂthﬂmlwmmbym(wupom)inthc
Sy empurial eI Olld*mhm!&omuuslimsideexplamdthmz

L



i e )i ook ””"*"’*ﬂ#ﬁﬂnm
b S dering mpurisd vegime charch and Mate were strongly

R L L R o o p— MMH)'M
by ooy cmmmmﬁlﬂﬁm“ﬂbhm

o et witbhuns Wy sy hmuﬂvﬁm

R b nd Egs v w0 band Wlomging exchaively’ to Church
wond AV wpimiiaen st m~.ﬁ~de

g wdarinis of Bhaw amd Prosessantion wse the nick-name
‘,qdf’ﬂwm M*Mdmm

P T S e e sy enderstand that stamping @ derogatory marker to
Lo R T S ] w m m “ . W““ M “
W e et G ies wnd eier selagioun conflicts and controversies.,

LAA4 Bamonsy and Nivaw

Bac i i s dsnd i B wsounts sbwo become factons of tension in the
Wl e s sa ok sevtad Bema O of the hey informants stated that
S g M sy e stersslited with kxal power struggles, religious
ST i wesnd wamisationsd ool flow flom Saudi Arabia. The
L T — e L A
Pt e Vbl snes Smanind sgpent Bues e Middle East, particularly Saudi
s T e Bl st o sl guvorived as changing the day-to-day deeds
A Wbt Bame veulbls s of doowing of mipad and Ajab by females and
*m-"nmﬂmwmmbﬂ“'mﬂhd"ﬁ

R e L L R

PR i aatding Msiim o seloned %o @t faith marriage practices between
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sl o v e s e, a—--dummmmm
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s et s Rausnling w0 ey ciroslating remour, males Muslims are
gy LR o we sl s possible. This s simply 10 Islamize
S L e Ceion © Bl wew i fows i this effort as Orthodox women

W e A st i seanegy i perposely carried out, based on the
B B e s el womem both s e Ovthodox and Evangelical
O e B B v e Bl sesching on marriage. Such kind of
WP b e B Vi pegeition both sow and in the future.”

el e e B Wb (ae o sefermint) are weaching that every Muslim
Wi e B s Mgl se sah g0 possible, and marriage is taken
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L e s adopted some choments of Iilamic custom. Actually, the people opted for Islam
nend of Ohevstiaminy . This s becssse; theoughout the history of Ethiopia the Muslim
ity bt developed & hatred for the highland Christian kings. For instance, in the
patt Wil officials were ofien obligated to convert to “Christianity” when they joined
S amid sl gueermesed These farther pushed the people of Jimma to embrace Islam.

Fadde 31 O Nondis Religiows composition

LEre T—.-\de percentage Remark
A ﬂfc,,*_ - o

hism ALY S 236 848 05

t W thnaihes A " 9.37) 3
e e K
(bl .ﬂ*__!::r - g 120 0.3

ol S RIY 100

ree XA 0T 1)

In the ~mdhmmmMHMmmmm\itymd most of
-.u(hmm'aﬂh\‘mmwmmﬁundlm:pumofﬂ\ecountry.
FRp———— ) This assumption is especially widely spread in rural
e -mmlh'!‘haMﬂbhmﬁanyinghdsheisanaﬁveor
R U T RS L meshdlhchlmigmnothem

o wmewhere ¢hie  Differont meanings are also attached to different Christian

mmm.wwaﬁsﬁmw\cmeassaying

ﬂﬂn)*wwmd:eminlbeﬁnmﬂhisview




can b Berther explaincd by wsing the context behind the factors triggering the 2011
Soshom d hrastian conflict & Asvandabo.

S5 From Ethaicity to Religion
S TURE etheic Whentity b become very important in Ethiopia. According to the 1995
Db Comstitution, ethaicity s taken as a criterion in the endeavor to reconstruct the
St e e maliaational. multiculiunsl federal polity. This salience of ethnicity in public
e e e resalt of & hstory of uneven and conflicted relations among ethnic groups.
Pederaliom was allegedly chosen 1o respond to the challenge of ethno-national conflicts
s sressed the ol L ihiopian state from the time it has been built into a multi-ethnic
conpare oftem seeking 1o build one nation out of many. However, these days according to
D comtent of the stady arvs omphasis is shifting from ethnicity to religion. There are
S event idiomtors which can depict the visibility of religious identity more than ethnic

heedaty

Nowadays, meligion s very much present in the public sphere and functions as a key
wrwture for the e of relighous communities in a number of ways. Religious groups
vt comsirected s docal relationships with powerful states, NGOs and religious
watiations and greatly financed by these trans-local forces. The processes have been
duvcting meligious communities 10 pursue more ‘radical’ forms of religion and to
bl power strugghes in the public sphere of Jimma. Religious groups competition
over public space among religious communities has been manifested by a number of
wiys Refigious inutitutions are busy 10 construct (build) more mosques and churches and
uma-indm»pﬂnolyam-dﬂolyom‘m,mimite foreign
provs ers @ publ sphere wwmm::nbﬁngabombdmvioral
102



hange o comsinect religious identity. Teaching materials are the key for discipline,
o g el sparitesl gromth of adherents of any religion. Thus, the productions of such

coaterials have boen bringing sbout & tremendous influence to construct religious identity.

Lo aed terehigeons conflicts and controversies also become the salient manifestation

J welighows Mhemtity s Jenma. Wohobiyye has been challenging the traditional
mmations of lelam Oethodoxy (Swfhyw), whereas Pentecostal-Evangelical churches
bave bewn comtesting 1OC. The emergences of these sects have very much pronounced
G stremgah of religoun whentity

| ally. e wigpering factors of conflicts which have been experienced in different
wovedas of Jema are toligion. For instance, the 2006 and 2011 Muslim-Christian

oot i Gomna, Owso Nadda, Qansa and Tiro Afata were triggered more by religion.

e l.uﬂMmloHuulhmﬂmlmhn

4 s commenon 40 see troubles and tensions linked to religion in different woredas of Jimma
vt teNEnt Liemes an.(wwmdunwnduinZOOG.memo
Trata lnlhdm“udl!hlmlmmofapwshnkeinthezone.ln
poth tenes. ihabitants In the woredas were seriously hurt. People died, Christian
-MMmWﬂmﬂmdﬂmmﬂwbumed.Rclmdto
'MMmﬂ&memmdeomofuu.Mmypeople

Wnnmﬁumm

Mn*dwmmMMMmlshmicmtcalled



selased mtvien. To tckle such rumours and tensions that emanated from religious
related and others ewes and eventually to maintain cordial relationships among the
seophe. e local government has designed some strategies and mechanisms to control the
crastions | specially, more emphasis is given 1o issues related to Islamic sect at large and

bty e particular Accordingly, among several mechanisms few are put forth as

filuomy

| st snd foremont hocal suthorities mainly targeted Khawardyya probably based on the
esmption that the group is & theest 1o stability among the inhabitants of Jimma. Of
corse the growp has no official recognition. However, the group ideology is widely
pevad thaowgh all woredas of the sonc. According to one of the anonymous officials
foes Owno Nadds woreds administration, the group focuses on young generation and
wpes Muslion community not 1o abide by Cheistian government except for Allah. The
o sl duowtager the condial relationship existing between Christian and Muslim
omemenities. The group’s teaching (ideology) is said to have promoted intolerance in the
relationsiips among prople of the study area at large and between Christians and
Noalims @ partiowle e, the local authorities are always busy to watch and

;Mmhmdunmuﬂbﬁnuhembefmlaw.

| oilorm ung the Dllm-tmimmﬂmdnmnlmhuity established committees
(orwemn) relighous boaders o sonal and woredas levels. The main objective of this
committee s to sritly WMWMMWMmbﬁnsmgetherthe
cn&ﬂﬂ”ummitpﬂbﬁ. lfﬂnmisheyondthemmmittee,the
“MMbRMMW.Mcmmmec members
come fom Gifferent religious  grOups (mainly Muslims and Christians). The
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organiational stewcture of this commitiee is not confined to zonal level. The committee is
sl establibed @ dedvle devels. However, the committee has no clear rules and
fepwistion om which i depends on in order to implement is mission. It is not a such
e lntial and powerful 1o handie religious related problems, So far it achieved nothing.

Purthermene, the ksl government established ‘community policing committee” to get
e lrmation asd 1o know more sbout what is going on within the community. It is
e leved i this commitier can follow each and every issue that possibly pose problems
st pesce and secwrity The commitiee represents policemen throughout villages
ol s mets as podice man The organizational structure of this committee also stretches
o pomal wp b0 sebdedele levels Here, according to the current administrative
Wrture. o bebele s divided into theoe sub-jigar. That is one kebele has three Jigas.
|k of this Nigw has one community policing committee. Each of this committee has
risonal and vertical relationships by which information can be shared among the
e ermed Buadigs (governmental bodies) The commitiee has strong relationships mainly
with somal and woreds police offices. In comparison with the former committee (forum

of relighons bondeva), this i move effective in providing timely information for the local

gy srremgnd

loseventingly. religion has bocome an arca of great tension and makes administrative
conpe mmove complen in all woredas of the zone. The local authorities are busy following
wp etrs amd mder-religrout AU Particularly, the Wahabbiyya and the Khawariyya are
e mai comoems.  Mere, surprisingly local authorities have given more attention and

wrwtly watch out mere: lilam controversies more than inter-religious conflicts.



summary and Concluding Remarks

Curventty . peligions comflicts and controversies have become topics of discussion among
soophen scrons Fihiopea, particularly in Jimma zone. This thesis dealt with the emerging
omamcs of sk seligious controversies and conflicts in Omo Nadda woreda, Jimma
Fome To ensming this lswe, qualitative data gathering method was employed. A total of
Loty sie pesesrch participants from the dwellers, religious leaders, administrative and
e offices of woreds snd sonal level were purposefully selected and interviewed.

the saden TODs snd Case sdy wore conducted.

e ey has specifically examined dynamism within Islam and controversies over
gt radicaligation lulam has demonstrated a great dynamism in Jimma Zone
wocenily  The developments within the last fiflcen years reveal the emergence of
i hbbivye and Khawartyye with new teachings. These groups have brought doctrinal

ol mvements and chalienged the centuries old Sufyv tradition in many ways.

(e 3006 snd 2011 sochorelighous controversies and conflicts have adversely affected
e iniabinants of Jemma rone. The recurrences of these conflicts are ideal conditions for
e growth and developments of religious polarization and mistrust among religious
gowpn Though the conflicts have had some clear religious manifestations such as
Ierming refigioun inetitutions of the contestant groups, there are multiple factors leading
o e conflicts. Among others, competitions and controversies over the resource such as
a significant

el aeed wrben space are the main reason Clearly, cthnicity has also got

solle i the conflicts s 95 % of wtal religious groups in Omo Nadda Woreda of Jimma

7 ome are Maslims from Oromo ethaic group.
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Ihe e of religrous radicalization has been entered into complex perception not only in
s bt aho soross Bihiopia. Different sections of the communities have different
derstanding on e e One religious group labeled another group as religious groups
el The emergence of Khawarhya and what we have been informed about their
s hings makes e e of religious radicalization to have more political forms and
cwsiation. This gave the state » room o intervene with in the matter of religion.
CNberw i, s e content of Jimma, i is not possible to identify one religion and label it
o tmbal Owe con safely sy, from the side of the adherents of reformists (Wahabbiyya),

e s a dendency of strkt application of the Shari'a and encouraging customs external
o e ol people

Farmdon sonl 10 the past imperial regime which had considered Muslim communities of the
Contry (partioulanly the Ovomo) as the second citizens, the initially more liberal political
smspiere i Dihiopia since the 1991 has facilitated the public expression of religion.
[ ere i, the curvent open space for publication, translation and distribution of religious
wsterials osghout the country are another arca that great change has occurred in.
s, the delivery of these materials, particularly the Holy Bible and the Holy Qur'an in
bocal Mmguages by the two peincipal faiths have played tremendous role to religious

cev e alesem which in turn instigate competitions among religious groups.

In the era of ghobaliration no relighon is protected from external influence. From the very
egmnsng the Cherstian highland community has been influenced by western religious
whivdogy snce the fourth century and 1o the contrary, Jimma had been affiliated to the
Middle Fast countries since the introduction of Islam in Gibe region particularly during
e reign of Abba Jifar 11 after the second half of 19" century. Hence, as the current real
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viuaston of hemma Zowe reveals, there is strong relationship between Christianity
(particulaely Prosestantiom ) and western missionaries which have been working on both
Sevelopement work snd evangelism under the name of “Hullentenawi Agelglot”. On the
e hand. the maln propegstor of Islam (the Wahabbiyya) has been encouraged by
Ve |t coumtries These two paraliel linkages of Christianity and Islam from Jimma

e Wt and Middle Fast countries, respectively, have brought Jimma under the arena

1wt cant religious ieology struggling for supremacy.

Uove #ll the current advanced means of communication and information exchanges
Lo hbongies, which enable the moverment of people and flow of information crossing the
ondary, have thelr own contribution 10 promote socio-religious controversies and

comflacts i ihe stady area
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ANNENE. 1 Interview Guide
Semen L1 detervien Guide for key informants from Wahabbiyya adherents

FHow B0 you deseribe religious freedom and equality in Ethiopia in the consecutive
regemes of mperial, Derg and current government)?

D OWhen Wababiye doctrine has boen started in Jimma? Who are the first propagators of
s dovirise i this sea” What are the methods employed by the group to attract a
sy of adberents in o short period of time?

LOWhat s the cemtral focus that makes the Wahabbiyya's doctrine differs from the
Clve tsdition T bs there any significant difference between Wahabbiyya and any other
Lilama secte in Naeny '

1§ Mo B0 inhabisants of the study area view the current teachings of Wahabbiyya?

COWhat ae the comesting clements among Islamic sects ( Wahabiyya, Sufiyya and
Khrwrt )i Damna 7 Doos Wahabbiyye have any motives to claim other than religious

Rt

6 What role of meligous presching in instigating religious conflict? Is there local
wombeny towands religious radicalization? How do you and local authorities of Jimma
wnderstand relighous radicalization” What are its manifestations? Who are more

¢ vernbibedd ae rebiguonas radi alization”

T e you thisk that there are factors which threaten Muslim-Christian relationships?
What we the major causes of conflict between Muslim and Christian communities?
IM&WMNWMmﬂM?

Anmen L1 Interview Gukde for key informants from Sufiyya adherents

| Hhow do you descride religous freedom and equality in Ethiopia in the consecutive
wlﬁu-ﬂnw;ndmw)?

ElhuhmumWMMdm‘aﬁom Wahabbiyva and
Uhswariya the late comers
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LOWhat s the current status of Swfivye in attracting adherents in comparison with the
W ahabdy 7 Winy?

i Wha are the mapr mom of movements that the Sufiyya focuses on to claim its
Wt al peedeceraoe

C How Seffyye sdheronts perceive the teachings the two new Islamic sects of the study
sond Wahabiyyw and Kiiwrif)?

6 What e the contesting clements among lslamic sects ( Wahabiyya, Sufiyya and
Shawrd ) i Jemena 7 What are the main actors in the Muslim-Christian Conflict in the

windy sva”

! What robe of religiows proaching in instigating religious conflict? Is there local
wemdency towaeds religious radicalization? How do you and local authorities of Jimma
wndevstand relighous radicalization” What are its manifestations? Who are more
rﬂlwﬂmmdwm"

8 Do you think that there are factors which threaten Muslim-Christian relationships?
What me the major causes of conflict between Muslim and Christian communities?
W o o you think WWMWMMN«?

Aames 10 Interview Guide for Key informants from Christians

I How do you describe religious freedom and equality in Ethiopia in the consecutive
v grmen of impeevial, Derg and current government)?

T What the challenges in exercising religious freedom in the study area? How Muslims
iew woese of the current practices of Christians?

| What role of religious preaching in instigating religious conflict? Is there local
wndency Sowands  religious radicalization? How do you understand religious
cadscalization” What are its manifestations? Who are more resembled as religious

radscalisntion” Why?
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4 Do you tunk that there are factors which threaten Muslim-Christian relationships?
What are the mapor causes of conflict between Muslim and Christian communities?

S Whom do you think groups behind Muslim-Christian conflict? What kinds of
comeguence have been observed”?

6 What are the rodes of political and religious leaders to mitigate or instigate the conflict
betwoen Muslim and Christian communities?

T How do nhabutants of the study area view the current teachings of Wahabbiyya and
Arwarivyn *

Annes LA Tnteryiew Guide for local authority

I o do you trest all relighous groups? Are there complaints/claims regarding religious
Leen ither fro Mushims or Christians? What are their main claims? Do their claims
bead 1o religsous conflict”

S D you think that there are factors which threaten Muslim-Christian relationships?
What ae the makor causes of conflict between Muslim and Christian communities?
Whom do you think groups behind Muslim-Christian conflict? How do members of
Sifterent religious communities participate in  religious conflicts? What are the
comsepuences of religlous conflicts in the woredas? Which group of religious community
o more alfected due to the conflict and why?

| What role of religlous preaching in instigating religious conflict? Is there local
endency  towards  religious  radicalization? How do you understand religious
sadicalization? What are its manifestations? Who are more resembled as religious
radecaliratuon”

4 lh#puhﬂﬂmmﬁﬂdd&lﬁmﬂmﬂ
Aamer 18 Interview Guide for Christian FGD Participants.

1 Mow bmmmmwmm in Ethiopia in the consecutive
md*ﬂ%ﬂwwﬂ
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2 How do you explan Mushim-Christian relationships with respect to three regimes?
How do recent developments affect the healthy relationships of Muslim and Christian
Lormmunities |

1 Do you think that there are factors which threaten Muslim-Christian relationships?
What are the major causes of conflict between Muslim and Christian communities?
Whom do you think groups bebind Muslim-Christian conflict?

4 What role of religious preaching in instigating religious conflict? Is there local
endens s towands religious radicalization? What are its manifestations? Who are more
resemmbled as religious radicalization”?

Annes 16 Interyiew Guide for Muslim FGD Participants.
| ow do you describe religlous freedom and equality in Ethiopia in the consecutive
regimes of imperial, Derg and current government)?

Y Are there any complaints regarding Muslim-Christian relationships? Do the complaints
bead b religrous conflict”

| Do you think that there are fiactors which threaten Muslim-Christian relationships?
What we the major causes of conflict between Muslim and Christian communities?
Whom do you think groups behind Muslim-Christian conflict?

I What tole of religious preaching in instigating religious conflict? Is there local
temdensy towands religious radicalization? What are its manifestations? Who are more

rewembled at religious radicalization”
Anmes 17 Interyiew Guide for Religious leaders.

I Mow do you explain Muslim-Christian relationships with respect to three regimes?
How do recent developments affect the healthy relationships of Muslim and Christian
communitics

3 How Ohristians and Muslims view some of the current practices of Muslims and
Cheistians respectively?

118




LoWhat ke of religious preaching in instigating religious conflict? Is there local
tondency towards religious radicalization? What are its manifestations? Who are more
resembled 28 religious radicalization?

& Do you ik that there are factors which threaten Muslim-Christian relationships?
What wre the mayor causes of conflict between Muslim and Christian communities?
Whom do you think groups behind Muslim-Christian conflict? What role do religious
loaders play to instigate’ mitigate religious conflict?

119




- - - -

-

ANNEN. 2 Research Participants

hd
.

1812012

Jimma town

Christian

Key informant

Nome of Age  Dateof | Placeof Religion | Remarks
Ne Informants Interview interview

JAMaGwe 129 1022012 | OmoNadda | Muslim | FGD
P Ak ity 26 | 17272012 | Omo Nadda Christian | FGD
) Ay Alebiew (46 | 1022012 [OmoNadds | Musiim | FGD
f  Depla 4% 1002012 | Jimmatown | Christian | Informant
P Destws 102 116072012 [OmoNadda | Muslim | Key informant
6 Fehads Tame 3% | IN22012 [ OmoNadda | Christian | FGD
C o Vehady Tamiw 40 20002012 | Jimmatown | Christian | Informant
L u«-%_%ﬁ 1022012 | Omeo Nadda | Christian | FGD+Informant
v Gapam Ame | )7 | V33012 Jimma town Muslim Informant
10 G Tatense e 17722012 | OmoNadda | Christian | FGD

e Masers W0 | 2NI2012 | Jimma town Muslim Key informant
13 Mase Tamirw 1_‘_2 V22012 | Setbo town Christian | Informant
() dewal Magies T30 136173012 | Jimmatown | Muslim | Key informant
I el Mok | 40 1622012 | OmoNadda | Muslim___ | FGD
fime 10272012 | Omo Nadda Muslim Informant
s 22012 | Omo Nadda | Muslim FGD
gime 1022012 | OmoNadda | Muslim | FGD
fme 922012 | OmoNadda | Muslim | FGD
L 1022017 [OmoNadda | Muslim | FGD
P 4272012 | OmoNadda | Muslim | FGD
m "3 922012 [ OmoNadda | Muslim | FGD
LT B v‘rg&ﬁT Omo Nadda | Christian igg
30 et § %0 19272012 | Omo Nadda Christian
T Kb 1 o &‘;m%"'?ﬁum Christian :?nc!;gonn:(m
LI e 40 | 1822012 | OmoNadda | Christian + Key
i3 | Men I 138 11922013 | OmoNadda | Christian _| FGD
35T Mohame %_ .:ﬂ%l_.' Omo Nadda | Muslim | Key informant
3 Mhgehid e |34 139172012 | OmoNadda | Muslim | Key informant
3 Nvkew o.;E”‘ T3 in22012 [ OmoNadda | Christian | FGD+Inf.
W Nafefhersss W0 | 1822012 | OmoNadda | Christian | FGD
1 Tames Augl 3% | 2272012 | Omo Nadda Muslim FGD
15T Tamaen Mohamed | 37| 722012 | OmoNadda | Muslim _ [FGD
3 Veshooss Tartke | 0| 17272012 | O/Nadda Christian | FGD+ Key inf.
4 TelsAdessa W0 | 1822012 | OmoNadda | Christian | Key + FGD
Iﬁ 44 [ 22V2012 | Jimmatown | Christian | Informant
e

; héﬁ“&m&d*mms (informants),

whvy wery ma donamey ¢

all mentioned
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