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MS-IES = manuscript of Institute of Ethiopian Studies
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Ra= recto first column

Recto = the page on the right side of an open book on the recto page. Compare
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ABSTRACT

This paper deals with the Gddl of Mdba® Seyon, his life and work. He was a painter, organizer of canons,
strong teacher and apocalyptic. The Vita provides fundamental information concerning the historical,
socio-cultural and religious events and facts of the epoch. The main objective of the paper is to make a
comparative analysis of different versions of the Gddl of Midba® Seyon and to comment on the
differences. In addition to this, the researcher tried to identify the historical and theological significance
of the text in the light of its own time. The methods employed here are selecting the most relevant Mss
after digitalizing, giving reasonable identification, giving adequate philological description, making
appropriate classification of the text according to the life of the saint and finally identify the major
differences. And therefore it has been found that there are different errors, miss statements and
incongruities found when passing from one text to the other text. Besides this, the life and work of the
Saint is very important in understanding the canonical and theological position of the Church as well as

the literary tradition of Ethiopia.



CHAPTER ONE

INTRODUCTION
1.1 Background

Ethiopia is a nation with deep tradition, long history, considered as one of the places
where the edifices of ancient civilization still witness its earliest achievements. With long
and uninterrupted state system, rich natural resource Ethiopia is rich in diversity of
several natural resources long years of cultural experience. The social structure is also
part of this diversity. The strongly and deeply bounded diversity also enables the country
to have diverse culture and human settlements. Religion is so deeply rooted in the
national consciousness of the FEthiopian people. but many modern customs are
unfortunately replacing ancient ones. Three of the great world monotheistic scriptural
religions Judaism, Christianity and [slam are represented in Ethiopia. In addition, several

local and indigenous behefs are adhered to in an African way.'

The introduction of Judaism to Ethiopian goes back to the ancient ruling system
traditionally narrated in Kabrd Negdist as being introduced in the time of King Solomon
in Palestine where Queen Makada went to him and brought back the faith. The faith has
retained some of the original forms of the ancient Biblical religion of Israel, besides
taking on many indigenous peculiarities.2 Biblical tradition gives us information about
the introduction of Christianity to Ethiopia traced back to the time of the Apostles. Some
trace its origins to the meeting of Philip with the Ethiopian eunuch, recorded in the

Bible.’

The Ethiopian Orthodox Téwahado Church is the most ancient Christian institution in
Africa, which became stronger and expanded during the time of Emperors Eizana and
Saizana at Axum (c. 325-250) who were the first of the royal dynasty to be baptized by
Frumentius and who later proclaimed Christianity to be the state religion of the country.

Fizana with his brother Saizana are among the greatest of Ethiopian emperors of

' Sargaw, 1970
? Lule Melaku, 1997

* Book of Acts Chapter 8: 16-39.



antiquity. They. together with Abund Silama Kisate Barahan (Revealer of light),
completed the evangelization of the country. which no doubt was facilitated by the fact
that Christianity had already taken root among the people. By the time the emperors died.
Christianity was not only the official religion of Ethiopia, but it was also firmly rooted in
the national conscience. So deep is the root that it can be said that it governs important

values and customs of Ethiopians especially in the northern hi ghlands.:l

Significant development that occurred after the reign of Eizana and Saizana’™ was the
introduction of massive monastic orders and regulations into Ethiopia around 480 AD. At
this time a group of nine monks, known as the “Nine Saints™ arrived in Ethiopia. They
founded the still existing big and ancient monasteries around Axum in Tograi region.
These monks contributed to the development of monastic tradition. the contact of the
Ethiopian church with other similar churches. and the translation and adaptation of
several Christian manuscripts and other literal traditions working together with the

Ethiopian scholars. :

The Ethiopian Orthodox Tawahado Church continues to play a momentous role in the life
of the country and is responsible for the preservation of several movable and immovable.
tangible and intangible heritages. Christian communities all over the country consider the
church as their socio-cultural as well as educational and treasury institute. The most
important literary works of both composition of Ethiopian scholars as well as translated
or adapted works, numerous artistic works, liturgical objects and architectural edifices.
magnificent and colorful rituals together with a very long deeply rooted hymnological
tradition have been owned by the church. Most of these treasures are under the custody of
different churches and monasteries found in different regions which are known as diocese

in the church.

Ethiopian are the only sub-Saharan nation to have produced literature in Go’az language
continuously from the very ancient time until recently. Among the literary heritage of

Ethiopia. the great deal of collections is religious and is both translations and

! Sargaw. 1970
> Ibid

[R]



compositions. Where as translated writings constitute books like the Gospel. writings and
expositions of the early Christian Fathers, and some liturgical works. compositions on the
other hand constitute hymnological® works. theological treatises and historical books. The
large collection of Ethiopian “lives of Saints™ Gddl makes up the larger portion of the
books of Eastern Christendom. Ethiopian manuscripts have their own unique features and
are valuable heritage. We can find many historical, philosophical and theological
manuscripts. Theological manuscripts are categorized according to their type canonicals,

Songs, prayer books, Darsan " and hagiographies.

The Ga'az word Gdidl is the same as the Latin “Hagiography”. The lather is derived from
the Greek word.*that is to mean the Life of Holy person deals with the biography of
saints. In hagiography, we find their struggle against worldly desires, unbelievers and the
ancient enemy the devil. Beyond the story of the saint’s life. deeds, promises he (the
saint) received from God. the miracles which have occurred before and after the death of
the saint and the hymns of his dedication, the hagiography gives accounts about
historical, cultural and religious events. Hagiography constituted an important literary
genre especially in most churches of archaic origin like the Ethiopian Orthodox
Tdwahado Church, providing detailed information about history with the more important

inspirational stories and events.

A hagiographic account of an individual saint can constitute a Vita or brief biography,
and the passions and exertion for holiness or account of the deeds of the individual, his
martyrdom of resistance to anything that would defame the person’s Christian chastity.
Their significance from the earliest time is not restricted to the permanent memory and
commemorations of the particular saint, and liturgical purpose but also, in most cases,

they are used for evangelical and teaching method since person’s imitation of the life of

6 Like the works of Saint Yared of the 6™ century and Abba Georges of Gassacha of the 15" century

7 Composition of writings by prominent Orthodox Church scholars concerning theological facts, angels and
the like... the parallel English word for Darsan is Homily.

$ Encyclopedia Britannica Vol 10.p-760, Hagiography is the study of saints. The etymology of the word
hagiography, comes from the Greek agios (Gywg, "holy" or "saint") and graphé (ypagi, "writing"), it
refers literally to writings on the subject of such Holy people, and specifically to the biographies of
ecclesiastical leaders. Christian hagiographies focus on the lives, and notably the miracles of men and
women canonized by the Orthodox Church.

(5]



Christ then was the benchmark against which saints were measured, and through the
imitation of the lives of saints was in turn the benchmark against which the general

population measured itself.

A trend to write hagiography does exist in all Oriental Orthodox Churches including
Ethiopia’. In Ethiopia, it had developed beginning in the 13" century as a result of the
spread and expansion of monasticism in the country and the very proficient growth of
literary tradition. The writers were monks and clergymenm; they were denoted
considering that the work is good religious task through which they might receive
remission of sin from their creator and as they can partake grace of the saint; therefore,

they were doing it diligently and as a result, a number of mss were written.

The hagiographic literature of the Ethiopian Orthodox Tdwahado Church may be divided
into two categories: the translated lives of the saints and acts of the Martyrs of the early
Orthodox Christendom and the lives and acts of local saints and martyrs. The value of
these Gdadlar is related to history literature theology. philosophy. linguistics, and like
fields."" Apparently few Hagiographies like Gédld Hawarayat, G#dla Sdma’atat, Gadld
Fasilidds, Gadld Qirokos and sonkasar /Synaxarium/ were translated from Arabic to
Go'az in the 13" and 14" century'?, where as other works are directly written in Ga’az

language.

Based on the reality and the features manifested inside the Gddl. it is possible to say that
the Ethiopic Hagiography contained not only the lives of the saint or the Acts of the
Martyr, but also the history and the state system of the country. the socio economic
status. the culture and mentality of the people In Ethiopia, the basic indigenous source of
history and culture which helped scholars to reconstruct ancient and medieval Ethiopia

are indeed the hagiographies and other Mss.

9 The Oriental Orthodox Churches are the Coptic Orthodox Church of Alexandria, the Syrian Orthodox
Church of Antioch, the Armenian Orthodox Apostolic Church, the Indian Orthodox Church and
Ethiopian Orthodox Tédwahado Church

" Ullendorf: p. 143 & 148 ; Siegbert Uhlig (et) .Encyclopedia Aethiopica v.2

' Steven Kaplan 1981, 8

12 Getachiw Haile (ed), EMML 1832 fol. 6r; Ullendorf: P.145




Among the many hagiographies, the researcher is going to deal with the hagiography of
Miba® Soyon (Gidld Midba® Soyon), who was a 15" century Ethiopian saint, and it is
believed that he performed miracles, and he contributed much to the EOTC. He was the
son of well known and distinguished parents. His father Habtd Sayon and his mother
Sovon Tokuna were from noble family who lived in the province of Eandagabtan. He was
born in the first quarter of 15" century, and his soul departed in peace, on the twenty
seventh day on the month 7akamt (October). He was seventy four years old when he

died: he had served as Deacon for forty seven years and as a priest for nine years.

According to its own explanation, it is also believed that his Gédle was written by Makhé
Giyorgis (#hh 2.¢c2.a) but the history of Miba® Sayon — and his spiritual life still are not
well known, except by a few Ethiopian church scholars. Nevertheless, a few Ethiopian
church scholars who know the history of Miba’ Sayon say that the miracles done by the

hands of Méaba® Sayon and the promises he received from God are exaggerated.

1.2. Statement of the problem

The major purpose of this research is committed to the study of ancient manuscripts
dedicated to the life of Abba Miba’ Soyon (Gidld Abund Miba’ Soyon).and to
investigate some facts about Ethiopian history, culture and religious issues related to this
historical source. Therefore, the researcher believes that the findings of the results of the

study are expected to:

1. Provide fundamental information concerning the historical. socio-cultural and

religious events and facts of the epoch.

2 Answer the basic questions related to the saint such as who is Miba’ Sayon. and

his life and work in relation to religious and social values,

3 Provide the general trend of the hagiographies. as to how the possibility of finding

the original Gddl can be traced.



4 Tt will show the differences and similarities between different manuscripts of Abba

Miba’ Sayon which are collection by the researcher.

5 To show the importance of the text for the study of Ethiopian history, especially of

the time of the saint.
1.2. Objective of the study

The main objectives of this study concerning the Gidla Abund Miba® Sayon are:-

1. To show the general usage of the hagiography by the members of the Ethiopian

Orthodox Tawahado Church and how it can be investigated in modern perspective.

2. To find out the historical. cultural, and religious facts and other phenomenon

discussed in the manuscript.

To make a comparative study of the ancient ms. of Miba® Soyon with recent

L% ]

published hagiography. This can be achieved through technical investigation and by

way of showing a general description of the manuscript.

4. To give general academic comments and analysis on the basis of modern

understanding on the Gédl (hagiography).
1.4. Scope of the study

Even though the researcher had intended to cover a number of regional monasteries and
churches to get documents, the study has limited to the selected Mss. of the few churches
where the Gadl of Méba’ Sayon are found. Microfilm and a book which is photo copy
(IES). churches in the city of Addis Ababa, the Church of Qdranayo Médhane Aldm, and

the Church of Saint Qirqos the martyr.
1.5. Significance of the Problem

The study may make the following contributions



1. It may help the readers to know the historical, cultural and religios practices in the
manuscript of Miba’ Sayon

2. It may give relevant information about Ethiopian religious culture during the time of.
Miba® Sayon .

3. It encourages scholars to search and achieve major goals in Ethiopian philology by
presenting such a research.

4. One may learn spiritual life from the history of. Méba” Sayon.

5  To give more popularity for Gadld Méba® Sayon among the believers of EOTC

1.6. Limitations of the study

The research was limited by the following factors; the access to the most desirable
ancient Gidl was the first major problem., since the Gédl of Abund Miba® Sayon is one
of the most popular viia, there are numerous copies in different places so selection was

the most time taking factor that delayed the work of the researcher.

1.7. Design and Methodology of the Study

The methods that this paper has used to collect. transcribe and analyze data are described
as follows. The data are collected from mss. In this study, qualitative data gathering

method was employed.

The Ms. were photographed by digital camera and copied to a computer and investigated
deeply. As for the analyses of the data. the present researcher has made use of the
comparative method. The comparison has been made between the different
hagiographies. Finally. facts related to the historical lives of Abund Miba’ Soyon and

cultural and religious issues at that time have been investigated



1.8 Organization of the Study

This paper is organized in five parts. The first part describes the general presentation of
the research including its background, problem statement and the review of related
literature. The second part of the paper is the physical description of the different Gddlat
and specific details of the selected Gadlat for comparative analysis. The third part gives
general content of the Gddl. The fourth part is a comparative analysis and the fifth part

gives a general conclusion of the work and recommendations.

1.9 Review of Related Literature

1.9.1 Studies about the Gadl

The account of Miba" Sayon is one of the most popular and influential stories in
Ethiopia. There are several factors that contribute to its widespread popularity. Wallis
Budge” has translated one gcidl of Abba Miba® Sayon from an illustrated gédl found in
Lady Mexu'! manuscript collection: géd! No 1. The manuscript he used to translate as
described from his introduction was a velum which is about 12.72 by 10.25 in size and
having 154 leaves, with fine bold writing and very illuminated illustrations. The owner of
the manuscript was according to his assessment Tékld Haimanot and his wife wilétta
sayon; this can easily identified from the supplication at the end of each paragraph or part

of the text:-

May his help be with the soul of the sinner his servant Tékld Haimanot and with his
beloved (wife wdldittéi sayon) for ever and for ever Amen. -

In the same way. the name of the scribe is described next to the commissioner of the

writing. And he was known as Mokha Giyorgis.'® According to the introduction to the

3Sir Ernest Alfred Thompson Wallis Budge (1857 —1934) was an English Egyptologist, Orientalist, and
philologist. He worked for the British Museum and published numerous works on the ancient Near East

and translated the Gadl of Méba Saion in English.

" Lady Mexu, was a German lady with collection of Ethiopian Manuscripts, in which Wallis Budge have
found the text for the translation, the name is mentioned in the introduction of the W. Budge book.

" Col fol 87a

'* ibid



manuscript by Wallis Budge, it is assumed to be dated in the 17" century. The translation
was published in 1898: the work of Wallis Budge is simply a translation without
comprehensive analysis, and textual comparison with other similar manuscripts.

Therefore, it was very natural to find several historical as well as translation errors.

Getachiw Haile gives a brief summary of the gddl deposited at the Institute of Ethiopian
Studies. In the catalogue of Getachiw, documented under Ms of Abba Miba™ Sayon
EMML'" 2451,11.2444 and many other manuscripts. EMML, 7441, Gadld Abuni
Qawestos; from the Library and Museum of the Ethiopia Orthodox Tawahado Church.
(Page 225) and EMML, 7485, Gadld Abunid Qédwastos from the Library and Museum of
Ethiopia Orthodox Tawahado Church patriarchate. (Page 83)

Kinefe Righ, also listed a few copies of the Gddl of Miba Saion which are found in
different parts of the northern and central Ethiopia. In his catalogue. he has described
about five Gdidl and the published work of E.A. Wallis Budge. The list of Mss includes:
Gidl of Miba Saion IES mf. No. 697 which is already selected by the researcher for this

work.

The monastery of Kadast Marayam (St. Mary) at Waladabit in Lasta'®, has published the
gddl in Ga’oz and Amharic Accordingly the published gddl has made some modification
according to their understanding. There are plenty of attempts to correct the gdd! from
linguistic, theological and historical perspective. The translator was a member of the
monastic community called Abba Tsoge Sollase who lived there for considerably long
years The first Amharic publication was made in 1966 (EC) and it was again reprinted in

1998 (EC)

' Ethiopian Manuscript Microfilm Library EMML was a project of archiving numerous manuscripts and it
was conducted on the basis of partnership between three institutes: the Minister of Culture of Ethiopia,
the Ethiopian Orthodox Tdwahado Church, and St. John Abbey and University of Collegeville,

Minnesota
'* Waldabit St. Mary monastery found in Amhara region, northern Wollo zone, Lasta and Bugna Woreda,

35 KiloMeters from the historic city or site of Lalibela.



1.9.2. The monastery of Abba Miba’ Sayon

According to the Mdmhar Haddis Takunih, a lecturer at the Holy Trinity Theological
University College of the Ethiopian Orthodox Téwahodo Church, and from his
unpublished note about the monastery, the following information are available. Miba’
Sayon was born in Endaga Soyon in stead of Eandagabton. Apparently, he established a
monastery in the southern Gondir Zone of Amhara region under the district of Libo

Kadmkédm; the place is called Midhane Aldm.

Geographically, the place is mountainous and no regular transport is available and is not
casily accessible. Therefore. to reach there one has to walk first for nearly four hours

from Addis Zdmin to Ambo Meda. and additional two hours to reach to the Monastery.

The monastery was one of the most influential and strong ascetic centers in the region.
The monastery keeps many of the traditions, observing the monthly and annual feast of
Midhane Alem together with many of the spiritual instructions of the saint Abba Miba’
Soyon. These spiritual instructions include very strict fasting, prayer, alms giving and the
like. It is believed that the saint, Abund Miba” Soyon was died in this place and his body

is kept in the same place.

Among the most notable treasures the monastery has kept until now, the hand cross of the
saint and his private prayer book are still available. Moreover. people travel form distant
places and come here in order to get spiritual nourishment and cure for their bodily
disease. Today, this great monastery has declined in many aspects. The strong monastic
foundation, the ascetic practice and the communal life have totally ceased. Now the
service of the monastery is fulfilled with very few monks who live together with the

villagers.



The monastery of Abunii Méiba Sion in Southern Gondiir

1.9. 3 Gidelii Qawsitos as composed by Abunii Miiba’ Sayon

Qewsitos was one of the disciples of Abune T#kld Haimanot, who lived and worked
during the reign of King Dawit in the 14% century. He was commissioned the task of
evangelizing the south part of Ethiopia. He was also a very close relative of Saint Abuni
Tikla Haimanot '° in most cases, the writers or the first composers of many gddl are
much unidentified. Therefore, most gddlat’ are known only through their later copiers,
except a few. Fortunately, the gddl gives an account of Abund Miba’ Sayon as the writer
of the gddl of Qéawsitos. The gddl, microfilmed and archived in the library of the
patriarchate of the Ethiopian Orthodox Tédwahodo Church, has this information. EMML,
7441, Gadla Abuni Qiwsitos Library of Ethiopia Orthodox Tawahado. (Page 225.) And
EMML 7485, Gidld Abuni Qiwestos Library of Ethiopia Orthodox Téwahado Church,

(Page 82).

1 EMML 4990 G#dli Abuni Qiwestos; Tagulet and Bulga
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In both cases, the following information is noted. This book is written during the
reign of our king Constantine, named Dawit II , the grand son of Amdé Soyon
who killed our father Qiwsitos. And this king (Zir‘a ya’okob) said to his
commanders “ Search for me among the followers of Qéwsitos whom my grand
father, Miiba’ Soyon killed without justice that he may tell me of his miracles.
Then they told him that allof his followers died of old age, but there is one monk
who has servived called Miba’ Sayon Bring him and appoint him on his seat so
that you may receive the benefit of his prayer and the strength of his blussing.
then he he had Miba’ Soyon called from the land of Eandagabton and appointed
him on the seat of his father Qawsitos by the order of Abuni Fikator 20 who was
named Bishop Silama the Third. The he wrote the gad! of Abuni Qawsitos. Then
he ordered the priests to read the Géadl of Miba’ Soyon,?! in front of his Army for
their treatment from their sickness™

However, Sorgow Habli Sollase attributes this part to be dedicated to someone who has
the same name, Gidl of Miba’ Soyon who learned how to write and how to paint in the

same era.

Sorgow Habli Sollase, in his unpublished book called the Amarigna yd betd korastian
mdzgdbd qalat (h=x¥ ¢ 0+ hcate? o1 #3) has described four people by the same name,
Miba’ Soyon. The first one is described as the one who translated the patristic book in
the Ethiopian Orthodox Tiwahodo Church. Quoting the introduction of the book he
translated, Sorgow mentioned this scholar as having lived in the 15" century. This man is
different from the saint that this paper describes.”> The second person is a monk from the
14" century; accordingly he was the disciple of Abuni Qéwsitos. Sorgow wrote that man

20 The Coptic metropolitan of the time was most probably was called Figtor

21 «gnd also attended the lessons of becoming a painter and a writer” under 4.1.2 page

2 3k ORAE 1R OFPIA TBIE N3P FNABAEN DL WA N TBILE KT APF DAL DA
AKTE ZPF HETde AAMY PONMY OThE Fr~~ HAGT efde AohFidu- Und AL AST ACKAL AANY
DG WPt WPWR  ATE RPF N7950 how 3925 ATVATYA 781 @ @EAAS B3 o I ACKAy
AhZE (o®F AoPIA Qi 1 aBhi Ode AF9eds Ld% o oG KPP AFRADL 2™ 201 “H0L W hov
2Chfl O Bk @3eA (1Zh# Adoe Afs  POamn 3k RSF FVET ASIN ASMBF EAAT ANTE LI
ALY AR@F AAMG MG FPF ATVIL AIETAMI AP HZ AL (%L Ay POAmG NTANH LHMC
HTaeo® 4T 447 230: :

B Ethiopian Orthodox Tawahado Church, Haymanote Abew Addis Ababa 1967 page 5; Dr. Sergew Hable
Sellasie Amharic Dictionary of the Church
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was from Eondagabton **, and who replaced his master after the death of Abuni
Qiwsotos by the order of the metropolitan Abuni Silama. The third person was the one
who lived in the 15™ century and was serving in the monastery of Abund Tadewos of
Sallalosh. He was responsible for the writing of the Gddl of Tadewos commissioned by
one person called Gadld Michael »°. Finally, Sorgow Habli Sollase gave the account of
Abuni Miba’ Sayon about which this paper deals. Sorgow Hablé Sollase mentioned the
name of his first teacher after his father called T#kld Amahotsono (+ha A°? 8%). Besides
this, Dr. Sorgow mentioned his relation with Gébri Korastos and his priesthood together
with his evangelical service in Gafat.”® The most striking factor in the Sargow document
is that while the first and third persons are distinctly known as different personalities the

second and the fourth persons are accounts of the same person wrongly identify as

people.
1.9.4 Abuni Miiba’ S3yon as a painter of the royal court

In relation to his effort of promoting and sponsoring art works, Emperor Zir‘a ya’akob”
is quoted as the king of during the period in which Abuni M#ba’ Sayon lived. During his
reign, Ethiopia had reached the heights of its development in literature. Zara’ Yaqob
built many churches and monasteries, such as Dabre Metimaq in Tegulet in 1441, Dabre
Negodguad and Mekane Sellasie in Amara, Dabre Kerbe in Ambasel and the like. For the
first time, since the establishment of the restored Solomonic dynasty, Zara Yaqob asked
the Alexandrian patriarchate for more than one Egyptian bishop who will help him for the
spreading of the Christian faith, and he received bishops Michael and Gabriel. As the

24 EMML 4490 Gadle Qewsitos; Denaba, Tgulat fol 12/40; S. Kur, Actes de Samuel de wagag CSCO ser.
Aeth, t. 57, (Louvain, 1968), p. 90.

3 EMML 3987 Gadle Zena Markos; Massecah Mariam, Ankober. fol 101

6 EMML 3420 Gadle Abune Miiba’ Sayon ; Gbaba Gorgis, Yeju Wollo; Fol and Zena Bete Kirstian/ 1S
bt NCOELT HATPRP 25 Yoot € TC 24 TP9°T 30 +7 1940 9.9°. 1% 239

?7 Reigned from 1434 — 1468 AD, He was the first king of the new (Solomonic) dynasty who is known to
have been formally crowned e in Axum, and in doing this, he sought to invest the monarchy with all the
religious and political symbols of ancient Axum. Thus, in 1436 two years after took over as king of
Ethiopia, he traveled to Tigrai, and under went the customary feast of coronation in the ancient cathedral
of Axum. The great ruler of the country and defender of the church, died in 1468. He was first buried
inside the sanctuary of Debre Negodguad at Amara, the church he built with great glory; but latter during
the time of king Naod his remains were translated in to Lake Tana are still preserved at Dagga Estefanos
Monastery. (Lule, 2001)

13



Gddl of Abuni Miba’ Soyon mentioned the saint, Abuni Miba’ Soyon has met Abuni
Gabrie and receives the ordination from him.

Zara Yaqob fixed numerous feast days and periods of fasting, in order to facilitate the
service of the church and the transmission of the word of to believers. Zara Yaqob
ordered to install crosses in the direction of far away churches, which could enable
travelers to bow and say their prayers. He decreed that Saturday must be observed as holy
as Sunday. On Saturdays and Sundays, every Christians was expected to go to the nearest
church, where the priests had to teach about the worship of God, His commandments, and
the observance of His Sabbath. This is also the major aspect of the Gédl of Abunad Méba’

Sayon

In 1441, Z#r‘a ya’okob encouraged the development of iconographic images to express
the message of his teachings concerning the central position of our lady Mary in the
Christian scheme of salvation and her veneration. Accordingly, the monk called Fare
Soyon was the primary painter in the workshop of the small circle of painters employed
in Zir‘a ya’skob 's court. Fore Soyon developed a distinctive style that influenced
Ethiopian Marian icons of the 2™ half of the 15™ century. One member of Fare Soyon’s
circle was Abuni Miba’ Soyon also known by his monastic name, T#kld maroyam. He
may have played an active role in the introduction of a new iconography of the
crucifixion. Getachiw Haile further attested that the commemoration of the crucifixion
on the 27™ day of each month was instituted by him (Getachiw Haile 1985 (A): 254). He
is likely to have encouraged the depiction of Christs death ordering up on the cross.?
Apparently, the gddl it self gave the account of his talent as a painter”. “And he learned
to sing and to chant, and he studied books of learning of all kind and he taught himself
discipline by means of fasting and prayer, and also attended the lessons of becoming a
painter and a writer, and he was perfect in all kinds of spiritual work.”

2 Getatchew Haile, et al 1993, in African Zion The Sacred Art of Ethiopia New Haven and London Yale
University press.
P Fol 12 Va o+9Z 3% Ot oRa6+ FOA OFI%R 200 DR+ OF%N ORAd OhY SR QINE 900 e3L42: :
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CHAPTER TWO

PHYSICAL DESCRIPTION OF THE MANUSCRIPTS

2.1 Manuscript of Ms-Q (Qéraneyo Medehane Alem™)

Language

Year of writing
Owner of the Ms
Province
Location
Material
Number of folios
Number of columns
Number of lines
Size

Ordered

Writer
[llustrations
Kinds of writing
Binding

Ga’az

19" Century

Church of Qéranoyo Midhane Aldm
Addis Ababa

Zone 14

Parchment

66

two columns to each recto and verso

varied 19 to 23

25.5x19.5 c.m.

Abune Petros

Téakla Maroyam

No Illustration, or even hardg 3 (Interlace)

mixed and full of errors

Wood and leather this gddl is attached with dorsané
Mizdhane Além *

This Ms is copied in 1891 E.C (1898-9 A.D) mentioned in the colophon, f0l.76.) The
name of the writer and the person who commissioned the writing are also mentioned in

the same colophon. The first two folios which are Ff. 1 and 2 are blank

1. Ff. 3a—6a: prayer “we have asked you, merciful one” (S&’alnaké Mahari #

3 Quranayo Midhane Alim founded towards the end of the 19" century, is one of the first churches before

the foundation of the City of Addis Ababa

31 Decoretive pattern used to illuminate manuscripts.

32 The homily about the Savior of the world

3 Sa’alnaka Mahariis a prayer especially in big monasteries conducted as the prayer before

diet.
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Varia and attached notes in the gidl, Marginal notes and social documents attached to
manuscripts are very common in numerous ancient manuscripts. Such writings usually
give information concerning land grants, gifts, appointments of leaders, reconciliations
and the like.

1. Fol 6va Note in Amharic, that Banti Guddita gives his land to his heir Wilda
Maroayam in the presence of witnesses 1893 E.C 1900-1 AD.

2. F 7ra Mimore Gashaw received land from Afo Ardgawi And makes himself
responsible for the dues for the support of the priest , which are two dawalla ** and
twelve Qunna® of grain plus Birr®® 4 worth of salt, per year; he is also responsible for
dealing with the church and for other maters 1888 E.C (=22 June 1896 A.D )

3. F 7va: the Eachige Gibri Sallase 7 granted his land to Wayziro Baser to hold, by
gabboar type tenure, as long as the remains in shoal, her son will take commemoration
[tdzokar] of G&brd Sollase. Afterwards, the land will revert to the Church of the
Savior of the World. The date of the transaction has been corrected apparently from
1882 to 1892 E.C (from 1889 — 90 to 1899-1900A.D).

4. F 8ra.: Colophon giving details on the founding of the Aqaqi Monastery during the
reign of King Hayld Milikot 38 of Shoa and naming the z&-Wildd Maroyam as its
Abbot

5. Ff 8va-71b: the book of the commemoration of the Savior of the World (MdShafd
tzakaru La-Mddhane Aldm)

34 Measurement for solid products and [one dawula] is equivalent approximately 80-100 Kilos; it was the
official tax measurement to the state as Balata Gefa Mahatima Sallase Woldi Maskil reports in his book
“Zakre Ndgdr” see page 154

% Measurement for solid products and on Qunna is equivalent approximately 10-15 Kilos; Kilos it was the
official tax measurement to the state as Bolata Geta Mahotima Sollase Woldi Miskil reports in his book
“Zokre Ndgdr” see page 154

36 ETB (Birr) is the official currency of Ethiopia

37 Eachige Gibri Sollase, according to Balata Geta Mahotimi Sollase Wolda Miskal listing, was the 55™
Eachdge of Ethiopia. The year he was granted the title was in Hidar (u4c) 1 1882, the date of the
document is around 1888

* Reigned 1847- 1856 as the local king of Shoa
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5.1. Ff .8a-42b combat of Abuni Miba’ Soyon (Gédla Abuni Miba’ Sayon)

5.2. Ff. 43a-50va visions of M#ba’ Sayon are described
5.3. Ff. 50vb-59vb: there are Seven miracles of the savior of the World (timord Midhane
Além), wrought for Miba’ Soyon
A. The miracle of the sick child (page 50)
The miracle of the burning house. (page 51)
The miracle of the bread of commemoration (page 52)
The miracle of the barren woman (page.53)
The monk and the bread of commemoration. (page 54)
The miracle of transubstantiation. (Page 55)
The miracle of the Officer.

o mmY 0w

5.4. Ff. 60ra-62va: homily on the crucifixion, attributed to Diyonasoos of Areopegite
(Diyonasoos 39)

5.5. Ff. 62a-64vab: Glories and miracles of the Savior of the World (Kabratihu
Wiita’amoratihu Ld-Mddhane Aldm

5.6. Ff. 64vb-66vb: festivals of the Savior of the World.

5.7. Ff. 67ra-69va: how Zerea Beruke loved the Savior of the World Zar‘a Buruk loved
the Savior of the World (Zdkdmd ’afkiro La-Mddhane Aldm Abund Zdr ‘a Buruk (he
is not relation with Miba’ Soyon but his stores written with the Gddl).

5.8. Ff. 69a-72b: final exhortation
6. Fl. 73b-110b: excerpts from the miracles of Jesus Christ (7d ‘amoard Eiyydsus).
7. F 72rb gives the information about the production of the particular manuscript.

Therefore, this Ms is copied by Tikld Marsyam for Peter V11, Metropolitan of Ethiopia,
while he was at Dibri Salalosh, under the direction of the Qese Gdbdz Wildd Hawarayat,

3% A story about ... the full story is described in page XX in this Paper and fol XX of Ms-
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(colophons,ff 7b and 110b) Wildi Ariigawi and his wife Eshoti Dongal, and his wife
Eheta Dangel, are also prayed for (f.110b) perhaps because they paid for the manuscript.

2.2 Manuscript of the Institute of Ethiopian Studies*’, University of
Addis Ababa Ms. 697. Ms-IES

The great microfilm collection of Ethiopian Manuscripts is found in the Institute of

Ethiopian Studies, University of Addis Ababa. But sometimes, there are few manuscripts

which are found in their original form. Among the copies of manuscripts found in the

IES, the Giédl of Miba’ Sayon is one of the collections found in full extent. The time in

which the manuscript was copied is dated 1891 E.C (1898-9 A.D colophon, £.76.)

The physical description of this manuscript is detailed as follows:-

Language Go'az

Year of writing none, not known

Owner of the MS Institute of Ethiopian studies, University of Addis
Ababa (IES-AAU)

Region Addis Ababa

Location Zone 14

Material photocopy (paper)

Number of folios 89

Number of columns two columns to each recto and verso

Number of lines 17

Size 25.5x19.5c.m.

Ordered Abuni Petros, and others*’

Writer Gabrd Hoywot

Ilustrations In first page, a painting of Jesus Christ

Kinds of writing A good handwriting

0 IES, the Institute of Ethiopian Studies inside Addis Ababa. University recently developed into a post
Graduate level faculty was established in 1963 as an integral part of the then Haile Sellasie Universty.
Today the IES of Addis Ababa University hold a great number of Ethiopian Cultural heritage items, and
a huge collection of books published about Ethiopia and East Africa in its Library. (Carmen Porreas,

2003)

! Takelad Waled, Wiledd Aragawi
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Binding a hard paper
1. F1. ra. The Icon of Jesus Christ of Crucifixion
2. Ff 1va-4ra Introduction of Gddl.

2. Ff 4rb-52rb combat of Abuni Miba’ Soyon (Gddld Abuni Miba’ Sayon)

4. Ff 52va-62rb visions of Miba’ Sayon

5. Ff 62va-73ra miracles of the Savior of the World (¢dmard Mddhane Aldm), wrought for
Miba’ Soyon.

6. FF 73rb-76rb homely on the crucifixion attributed to Diyonasoos.
7. Ff 76va-78rb Glories and miracles of the Savior of the World (Kabratihu
Watd amaratihu Ld-Mdadhane Aldm

8. Ff 78va-82ra festivals of the Savior of the World.

9. Ff 82rb how Zera Beruke loved the savior of the world (Zdkdmd ’afkdro La-Mddhane
Aldm Abund Zdr ‘a Buruk

10. Ff 85rb-88b final conclusion of the Gidl.

2.3 Manuscript at the Church of Saint Qirqos the martyr** A.A., Ms-Qr

Language Go’az

Year of writing 20™ Century

Owner of the MS Church of Saint Qirqos
Region Addis Ababa

Location Zone 14

Material parchment

%2 The Church of St. Qirqos is found just behind the Ethio-Djibouti rail in Addis Ababa way station. It was
originally founded during the reign of Emperor Manilak II, by the effort of Empress Taystu Batul, the
wife of the Emperor.
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Number of folios
Number of folios columns

Number of lines

Size
Ordered
Writer

Design
Kinds of writing
Binding

1. Page 142 Introduction of Gadl.

46 (each folio has tow pages.)

two columns to each recto and verso

23 but the first and the last pages are unique from
others Pages.

255x195c.m.

Miil’ak# Sobhat T#sfa Mikael Mérsha..

Milaku BaYalidY Ying Ziboherd Gojam his baptism
name wildi EiY Yésus

None

bold

by wood and cloth

2. Page 2-204 combat of Abuni Méba’ Seyon (Gddla Abund Maba’ Sayon),

2. Page 205-214 visions Miba’ Sayon,
4. Page 215-230 miracles of the savior of the world (tdmard Mddhane Aldm), wrought for

Miba’ Sayon.

2.4 Features of Gidli Miba’ Soyon

The Hagiography of Méba’ Soyon has differences in its contents from other commonly

known Hagiographies /Gddlat/ of saints

2.4.1. As many other gddlat, the miracle of Miba’ Soyon do not start by saying +azv-

APSA A oMY FPF RA-k ONZhE £ YA PNA DAY M0 hCnt2? AsAeaashon: : The miracle of

St. Mzba’ Sayon prayer and blessing be up on all the Christians forever and ever

Amen. However, it starts by saying unusually “rhec #7104 A9HAY A0 hCafa oR>:

GAPANL 105 AN MG KT Afck ONZh+ £ 7 AT ATACIAPhD: =7 translated as

“The miracle which our Lord and Redeemer Jesus Christ wrought by the hand of His

servant Miiba’ Soyon His prayer and blessing be upon us forever and ever Amen.
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2.4.2. The hagiography of Miba’ Soyon is gatherd with the book of the commemoration
of the Savior of the World (MdShafii tzokaru La-Médhane Aldm) in one volume and
it is written after or before the Book of the cCommemoration of the Savior of the
World (MdShafi tzokaru La-Mddhane Aldm).

For example: -

a. In the manuscript of Qirqos, Gddld Abunid Miba’ Soyon is written Before the book of
the Commemoration of the Savior of the World, starting from page 8 till page 72, and
the Book of the Commemoration of the Savior of the World is written from page 73
till 174.

b. In the manuscript of Qéransyo, Gadld Abuni Miba’ Soyon is written after the Book
of the Commemoration of the Savior of the World. This means that the Book of the
Savior starts from page land goes till page 141 whileGédlda Abund Maba’ Soyon
covers pages 142 till 230.

c. It seams that the gddl gave a comparative reference to the greatness of the covenant
of Gadld Abuni Miba’ Soyon. For example; the person who have commemorated
what he said will not only benefited from the blessing of the saint but also will
participate in the same work of redeeming.

“onRYL LR®ECAT KD%Y OLAAY Lo OUAhh QAA+ +HRCE Adhd Aoz ZP+ 1 €4+ hoo A

Al ©AD 1 £70C FHNCE how Aod hovf ORh A2L7 ZE+ 1 €4+ naocr oaacy fRof 1 &at+ ™.

“And after he finished the Offering, he called me and said to me, Before I gave to
you me, a covenant that Iwill forgive for your sake5,000 souls evry month on the day
you observe my commemoration and for the sake of everyone who observes my

commemoration, and 340 souls on the day of my Crucifixion.

2.5 Additional stories in the two Gddlat

The gad! of Miba’ Soyon has few other stories attached to it. In most of the cases, the
relation of these stories to the general content and to Miba’ Soyon is not highly
significant but it adds supplementary quality and contributes to a certain degree to the
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acceptability of the gddl. Unfortunately, the book published by Budge did not give
much attention to these stories, nor did he give any information for his rejection. The

following are some examples: -
2.5.1 The story of Diyonasaos ®

This reading is the most popular; it is also illustrated in the book of Gobri Homamat, the
book of the Passion Week, and in the commentary tradition of the Ethiopian Orthodox
Tewahedo Church. Iis relevance here is that it shows the relation of the Gadl with other
texts and helps us to understand how the use of the text is popularized. A sumaery of the
translation is put as follows.**

In the name of the Father, the Son and the Holy spirit one God Amen! May His blessing
be upon in the story written by Saint Diyonascos! There was a Bishop in the city of
Athens who became a martyr. His name was Diyonassos. He was popular in his
knowledge, wisdom and philosophy. He was one of the advisers of the king. He believed
and was baptized by Saint Paul and became a Bishop in Athens. He wrote many books in
his time. Among his books we found one about the Crucifixion of the Lord Christ on
Good Friday. One day, when Diyonasoos and others were discussing about philosophy
and wisdom, suddenly in the middle of the day the sun darkened, the moon became red
like the blood and the earth shook. Everyone was terrified and asked him what was going

on in the world.

He went through the path of wisdom to search the condition of the universe, and he found
them (the universe) in great silence without motion. He kept searching and also found
the sea in deep silence. He immersed in the deep ocean of wisdom and devoted his sprit
to find the season of this phenomenon something extraordinary was going. Fortunately,

% The story of Diyonasos is taken from a reading of Passion Week. [See the reading of Friday, the sixth
hour, Gobrdi Homamat page 328, Tonsa‘e Printer, Ethiopian Orthodox Tzawahodo Church. The basic
story in constructed on the basis of the Acts of the Apostles 17: 16-34 Saint Paul arrived in Athens in
AD 51 to preach Christianity. He reportedly debated with the city’s pagan philosophers, an event
commemorated by a modern bronze plaque on the Areophagus.

44 This text is not mentioned either in the Amharic translation or in the book published by Budge.
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he found something hidden which says God descended from the above, he received many
afflictions by his own people and was crucified to death. When he found the reason, he
rent his clothe and grieved deeply. The officials, the elders, and the philosophers gathered
to know the season of the phenomena, and he told them in great anguish the story of the
Crucifixion of the Lord Christ. Great fear fell upon them thinking of the story and the

end.

After this, he called his disciple Usimés to write the year, month, date and how the
Crucifixion of the hidden God.. It was 5534 years, From the beginning of the creation It
was the year of Saint Mark, the month of “Hodar” which in march, the day was Friday
27% of March at twelve o’clock in the middle of the day. Again, he wrote
“ELMAKNUN?” which means “Hidden God descended from heaven” in the mine gate of
the sanctuary of their Idols (gods).

After fourteen years, the apostle Saint Paul came to Athens and saw in the main gate of
the Idols the word “ELMAKNUN” and he taught them about the Incarnation of the
Word, the nativity from the Holy Virgin Mary, His teachings and miracles, affliction, and
Crucifixion, about His death and resurrection, His ascent to His former glory and His
second coming to judge among the living and the dead at the end of the world. When the
people heard this, they were astonished and told Diyonasaos about Saint Paul’s teaching
of the coming of a new god. Diyonasoos called Saint Paul and asked about his teachings
and he did tell him everything about the Lord Jesus Christ. Eventually, Diyonasaos asked
Saint Paul the time when all this happened and the signs, the answer and perfectly match
with the writing of Diyonasaos. Saint Paul told them not only about the miracles on the
suns, the moon and the earth but also about the deeds who should in and Jerusalem
testifying about the redemption. When Diyonassos heard this, he was surprised by the
raise of the deeds, the other signs were obvious. Saint Paul assured him not to be doubtful
(hesitant) about of the rise of the deeds. He invited everyone to ask the people of
Jerusalem and be certain.

Then everyone believed in the name of the Lord Jesus Christ that he is the Savior of the
World and got baptized. Saint Paul took Diyonasoos and anointed him as a Bishop to
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Athens. Diyonasaos became devoted to his ministry, preached Christianity fervently, and
performed many miracles in the name of the Lord Christ. The gentiles caught him and cut
his neck by the sword. He finished his ministry in martyrdom and received a crown of
righteousness. May the prayer and blessing of Saint Diyonassos the martyr and the mercy
of the Lord Christ be upon us forever Amen!

2.5.2 The story of Ziir’a Buruk

In the name of the Father, the Son and the Holy spirit, one God Amen! In the name of the
Almighty God we begin to write the story of our Holy Father Zar’a Buruk, how he
celebrated the feast of our Savior every month on the 27™ day and the feast of our Lady
Virgin Mary every month on the 16" day. Our Holy Savior Lord honored Zér’a Burukso
that he gave him a horse of fire and a rod of gold with the sign of a cross, to go to Hell to

free condemned souls as many as he could.

And he went to Hell. The souls surrounded him like beers. When he was returning, one
soul cried out saying Zéir’a Buruk! Please save me, take me out of here, and the saint
stretched out his hand and tried to pull him out, but he couldn’t because the soul was
stack like wax with the Hades (hell). Zdr’a Buruk went to the Lord and asked why he
couldn’t pull out one soul who was begging him to be free and implored the Lord Jesus to
have mercy on that soul. And Lord Jesus ....the saint are you asking me to have mercy on
a soul who used to smoke tobacco. And the Saint asked the Lord, what is the curse on
that tree and why is the sin so great to smoke tobacco®. The Lord told the saint, you
know not that this plant is sowed in the world by Satan. There was a scholar who
disciplined himself according to the low of the Lord. His name was Hawi. Every
Saturday and Sunday, he used to ascend to heaven and hear the word of the Lord and
receive wisdom. On Mondays, he would gather the congregation and teach them till
Friday.

The Devil, the enemy of truth, grew angry. When Hawi had ascended to heaven, the
Devil transformed himself to look like Hawi, gathered the people and said, “hear me I

45 About tobacco
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will tell you the will of our Lord God.” And the people asked him “O father, you used to
teach, from Monday to Friday. This is not the experience we wed to with you before,
because the day is Saturday. Satan replied,” my Lord ordered me to give you this plant
and to smoke it.” Everyone agreed and started smoking tobacco. He deceived the people
by tobacco tree. But Abba Hawi in his grace knew what was going on and grieved. When
Satan saw Abba Hawi back, he vanished like smoke.

Then Abba Hawi gathered the people and inquired who taught them this evil habit. They
answered him saying. “It is you who taught us,” and he said, “ It was not I but the devil.”
And he ordered them to avoid this bad habit. Some accepted and some rejected his order.
Starting from that day, he cursed the tobacco tree and when someone uses the tree, evil
spirits, as many as five hives of bees, will camp on him. In his eyes, nose and mouth, they

will be like bees coming in and out.

They will teach him every evil deed like pride, adultery, stealth, lies and killings. When
our father Z#r’a Buruk heard this he crossesd his hand on his chest and wept. His icon is
found in the church accordingly. At that very moment, he went out and said, “hnyone
who smokes tobacco, who sows it in his farm, buys or sells it, his soul will be thrown in
to hell and cursed the tree. But anyone who wants to be my spiritual son, let him
celebrate the feast of our Holy Savior and the day of the Covenant of Mercy of our Holy

Mother Mary and never use tobacco.”

Contrary to this, Richard Pankhurst in his book,The Social History of Ethiopia gives a
different account on the practice of smoking tobacco. He explains that tobacco is not an
instant phenomena, it is a practice gradually developed from the Arab Moslem merchants
and expanded to East Africa and to Ethiopia®®. In fact, there are many different
explanations concerning the origin of tobacco in Ethiopia. There are Go’az texts from
Aldga ASomi Georges and many different documents. Nevertheless, the more striking
and contradictory history Richard Pankhurst wrote in the same book is the relation
between Zir’a Buruk and tobacco. According to this account, there was a priest named
Z#r’a Buruk who was addicted to smoking.The story, according to Pankhurst, is recorded

46 Richard Pankhurst: 313
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by Pearce. One day, this priest ran out of tobacco, while on a pilgrimage to Débri
Libanos. He replenished his desire by selling his silver hand cross to a non believer. The
smoker priest subsequently confessed his sin to the Echdgue at Gonddr who instantly

issued an order forbidding Christians to use tobacco.
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CHAPTER THREE

THE CONTENT OF THE GADL
3.1 The vita

Virtually speaking, all literature from early Axumite period is Christian in nature. Many
of them are translations from other Christian texts like Greek, Syriac, Coptic, and later
also Arabic. Some of them are locally composed and the rest are adopted works. Some
writers consider the period beginning from the 14th century as the "Golden Age" of Ge'ez
Ethiopian literature. Hagiographies such as the Gddld Sima otat’’, the Gadla
Hawarayar®®, the Synaxarium® and the like were translated works of the time. On the
other hand, a huge number of local compositions were developed. Hagiographies for
local saints were written widely. One of the most popular hagiographies developed after
the 15" century is the Gidl of Miba’ Soyon. The researcher presents the account of the
life of the saint on the basis of the chronology presented in the gddl.

3.1.1. The early life of Abba Miiba Sayon

Abune Miba’ Soyon is canonized® as a saint in the Ethiopian Orthodox Tdwahodo
Church. According to the Gadl, fol. 10vb. Miba’ Soyon was born from A pious Orthodox
family. His father was Habti Soyon.”' He sprang from the tribe of Noburi-’od> Samuel
Riban, he was a man of high rank. From this it can be supposed correctly that his birth

place was not far from Axum and its surrounding. However, the account of the gddl gives

7 Acts of the Martyrs

8 Acts of the Apostles

* The collection book of the Saints of the Orthodox Church

% Canonization is a processor the Orthodox Church in which certain people are recognaized as Saints, due
to their Christian faith and virtue.

5! There is no clear mention in both Gidles about the priest hood of his father but in one of the Gadles
which budges did not mention it is found that his father was a priest

52 Naburs-"ad is the title in the administrative structure of the Ethiopian Orthodox T4wahado Church,It was
historically know as the title of the head of the church of Axum Son or some time to Dabrd Damo, it is
only during the time of Emperor Monilok II that the name was associated with the new church of Addis
Alim Marsiam near Addis Ababa.
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that he was born in the region called Eandagabl_:on53, and he was of royal family and of
high and distinguished birth. He was a good man in all his ways and gracious in his
ministration. He was at peace with all men by reason of his mildness of manner. His

mother was called Soyon Tokuna and she was pleasing God Almighty in all her ways.

The parents of Maba’ Soyon made supplication towards God to give them a child. They
said “If we get a child, we will certainly call him “Miba> Soyon”. Days passed, and after
a few days, God heard their prayers. They bere a child and named him “Maba’ Sayon”.
The child had grew up. A certain priest was passing tarough came to that village, and
Habti Soyon received him into his house. The traveling pilgrim had with him a picture of
our lady Mary with her beloved Son, and when he lay down to sleep, he placed it above
his head and in the morning he rose up and went away on his journey and forgot the

picture.

The child found it, and he pressed it to his breast, and kissed it. This incident shows the
use of portable icons by pilgrims who traveled from place to place. The child rejoiced in
it extremely and he never gave it up to any person, but hung it about his neck, and when
his father saw it he was sad and said, “What shall I do? If I keep the picture here with
me, will it be a sin? Where can I find the man that I may give the icon to him?

After some days, he met the man, and he said to him, “Why did you leave your picture in
my house?” I have been expecting you to come back again to my house, but you did not.
Now that I have found you, take the picture for the sake of God Almighty “And the man
said unto him, “Who found it? And he replied, “My little son, who loves it very dearly;
since the time he found it even until this present, he would “not give it up to any other
person: and I could only take it from him by force to give it to you.” Then the owner of
the picture said “I gave it to him, for my memory.” So the two men became friends.

53 Shoa, around Shéno, Sartsa Dangal was settled for a while at, Esndagabton see of Appendix 5
3% Some times Tokuna I4-Sayon or Soyon Tokuna
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3.1.2 His education and deaconship

The Gidl discusses the education and deacon-hood of the saint as follows: It is said that
when Miba’ Soyon had come of age to receive education, his father™ taught him the
Psalms of David®® and the Books of the Law. He was ordained to be a deacon’’. And
when His father saw that he was wise and brilliant in all his lessons and that his singing
was of sweet melody, he sent him to the church of Mary inside the Monastery of Saint
John’®, where he might learn how to chant the Psalms and to sing the service. fol.12ra.

The Abbot of the monastery who was the teacher and spiritual ruler of the entire village
of Eondagabton and to his care and to that of all the monks did H#bta Soyon commit his
son: and they all* loved him. And Abuni Jimon and Abuni Abukir % said unto him, ¢
What is your name? “ and hesaid to them “Maba’ Seyon; And they said unto him, “from
now onwards, your name should not be like that of the Abbot of all the monks for you are
only a child , and your name shall therefore be Takla Marsyam 6/ And he learned to sing
and to chant, and he studied books of learning of all kind and he taught himself discipline
by means of fasting and prayer, and also attended the lessons of becoming a painter and a

writer, and he was perfect in all kinds of spiritual work. (/bid)
3.1.3 Spiritual growth and sympathy to theological interpretations

(fol.12va;) gives the sympathetic interpretation of Miba’ Soyon concerning orthodox
sacrament of Eucharist. This part shows the theological development related to the
subject. As he was growing spiritually and intellectually, he becomes very sensitive in
dogmatic aspects of the church. This is evidenced by one incident. One day while

5% The name and identity of the teacher is not known but from the sequence of the narration it can be said
that the teacher is his own father. It is very common for many young Ethiopian to start their primary
education either in their home or the nearby church.

% All deacons of the church should take it before they learn the service lessons learn the psalms of David it
the primary education, that

57 Deacon -hood is the first level of Christian ministerial ordination. The ordination is made by the bishop.

58 It is very difficult to notice the place of the school named by St. John

%° The monastic community and other students

 The monks have no significant influence in the life of Meba Sion, but looking at the name especially the
second name is not of Ga’az or local origin, it is more close to Arabic name.

¢! According to Budge, the reason the the chenge is due to the fact that he had a similar name with his
master and the master of all the monastic and student community
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Christians were returning from the church, a certain young man, who had partaken of the
Eucharist and was returning from church was hit by the stone of and his blood ran down
from it on the ground. Méba’ Soyon, from his spirituality and sympathy followed after
the young man until he arrived at his house. Along the way, he drank up the blood of the
young man as it dropped from him on the ground, and in the house he sucked the blood
from the young man’s toe by his mouth until the blood ceased to flow. And when his
friends® saw him swallowing the blood mingled with the dust, some of them laughed®,
and some of them marveled at his understanding.

(fol. 13ra) is another similar incident on another day that a certain young man vomited®
everything which he had eaten and drunk after he had partaken of the Eucharist®. Miiba’
Sayon, having collected what he had vomited in a basin ate and drank it up and the vessel
was clean as if it was washed with water. Hear the Go’oz -Ambharic published Gédl have
intentionally omitted this part of the event. This is due to the intention of the Ambharic
translator to correct what he thinks incorrect.

3.1.4 Proposal for marriage and his misguided Response

There is an indication of the intention of betrothing Miba’ Soyon to a woman ( fol.13rb)
Miiba’ Soyon had arrived to manhood®, his family wanted to betroth to him a wife
according to the custom: but he refused to be betrothed to a woman and spoke unto them
saying “I don’t do this, I dedicated my virginity®’ to my lady Mary and my Lord
Midhane Alim 68, so that I may become their servant. A man who is married a wife
meditated how he may please her but he who is not married to a wife meditates on how
he may please her but, he who is not married to a wife meditates on how he may please
God® And when they heard the words of the young man they let him alone.

%2 published by Budge said his neighbors mistakenly translate Aboyats so sometimes he did not follow the
Goa’az text

® Ms-IES said the misguided but that Published by Budge translated SIhigu they laughed

® Also mentioned in the miracles

® Is not mentioned in Budge

 Adulthood, a state in which he can marry a woman

%7 State of chastity

“®n Budge In it is translated as Jesus Christ

Puronn L¥A. NHLAF AOALE OHALOAN £%A. AHLALC AATHANHLC I Cor 7:32
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3.1.5 His monkhood

Fol. 14ra. Regarding the decision of Maba’ Soyon to take monastic habit it is said that the
decision was practically made upon the full consent and self motivation of the person.
(fol. 13vb) Miba’ Soyon made a proclamation concerning himself and he declared that he
would become a monk. And he joined himself to God Almighty by fasting, prayer,
watching, love, innocence, lowliness, patience, keeping his lips from vain and evil words
and from calumny, and from lying, even as it says in the Book of prophecy, “The lips of
the priests shall keep the Law and the precept’””. And David’' says: “Restrain your
tongue from evil, and your lips they speak not guile” Then Miba’ Soyon took up on
himself the yoke of the monks .He rode upon neither horse, nor ass, nor mule: and he
slept neither on bed nor upon a mattress, but upon ashes strewn upon the ground. And he
used to set a stone upon his chest. Every night, he toiled with it lying upon his neck, and
by day ,he put it upon his head: when he stood up he would bear it upon his head, and
when he bowed himself to the ground in prayer he would set it upon his back. Now, this

stone was as heavy as a man could carry.

3.1.6. Different Historical contacts

3.1.6.1. His contact with a certain man sent from Giibrid Krostos 7

Consultations with the elders and trying to understand the destiny of one’s self is a
natural phenomenon of many monks. fol.15rb A certain man was sent to Méba’ Soyon
from another saint called Gibrd Krastos, the anchorite” of the city of Dawit,”* At this
point, there is an error from the copier that he put Dawit to say Damat or Damot. Gabrd
Krastos had sent to Méba’ Sayon saying, “Come, let us foregather, for I have to tell you a
matter of the Spirit which I have seen concerning you “And Miba’ Soyon first did not

®hege husE an @rean+ eada (Milk 2:7)

has a=th APhhe oh§&zhi hee peran +4a+ (Psalms 34:13)

" Gabri Krastos

" Anchorite are like Hermits know in Ethiopia as Bahotawi, these are the kind of people who follow very
strict asceticism and usually isolate or secluded themselves form the ordinary common life.

™ The city of Damo and Damat see Appendix 5
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accept and later he became wiling to go and he arrived at the place where Gébrd Krastos

was living.

Then, after they had there long discussions, Méba’ Soyon asked Gibré Krostos questions
concerning the rules of the monks, even as it is written “ask your father and he shall tell
you” And Gabri Krostos taught him and instructed him in all the works of
righteousness, and he prophesied saying, You shall become a priest, and many shall be
saved through your beatitude, and shall be sanctified through your words Then he blessed
him and sent him away in peace. Miba’ Soyon returned to his place.

3.1.6.2. Historical Relation with Abba Timon

Fol.22ra. referring to the saint himself said a certain man came to me and said to me
Lend me some of your garments, and I lent him a garment which was a portion of my
apparel. And straightway, there came to me a certain monk from a distance and he spoke
to me harshly saying, ‘I have seen a vision concerning you and I said unto him what is
it?” And he said to me. There came to me a young man of beautiful appearance and he
stood at my head and spoke with me in a dream saying Hearken unto me concerning
Mzba’ Seyon. I came to him and I embraced him, and I spat my spittle upon his garment
and I rested myself in confidence therein but now he has lent the garment to another. And
I said unto him, who are you? And he said unto me He knows me. But now speak in
answer to what I say unto you” And it came to pass that when our father Miba’ Soyon
heard this, he fell upon his face and wept exceedingly. Then he went to the Mary Chapel
and came into our father Timon who was full of the spirit. Now Timon was his spiritual
father — and he said unto him, Hear, O my father, what has come to me” and he told him
everything which had happened. And when Abba Timon had heard these words from
him, he rejoiced and said “Verily My son you are he in whom the only begotten son of
Mary is well pleased Be not sad, because He has revealed His mercy unto you if He is
about to take vengeance upon you, then will He show His anger unto you in secret and
Miba’ Soyon said unto Abba Timon “set me a penance O my Father because I have

5 tante axth ogiach Deuteronomy 32: 7
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sinned against the child and have lent the garment of another and he set him a penance
according to that which was meet for him. And Abba Timon said unto him “You shall
never wash that garment wherein the child was enfolded and whereon the son of God
Almighty spat and you shall fold it up and shall guard with purity that which has flowed
for you from the mouth of the child of the Virgin upon that which was thy covering and
they discoursed together concerning the mighty things of God.

3.1.7. His priesthood

fol. 15va. Miba’ Soyon went to the Bishop Abba Gabriel’® together with many of the
brethren, and he revived the mark of the priesthood, and became a priest. And he
ministered ad priest with the Body and Blood of our Lord, and he lifted up the precious
Eucharist even as priests are wont to lift it up. This part gives indirect information
concerning the time in which Méba’ Soyon lived. It was the time in which Abba Gabriel
the Bishop came, which is the time of Emperor Zera Yakob. 1434-1468 A.D.

3.1.8. Numerous religious, cultural and canonical Teachings

Miba’ Soyon has transferred numerous teachings using different methods. Very few of
them are by speech, but most of them are through his practical deeds.

3.1.8.1. Religious teaching about participating in the Eucharist

His teaching concerning the Holy Communion is described in many ways. Some of them
are described in terms of visions and revelations. For example, there was a time in which
he saw the offering was changed in to the true blood and body of Christ. This is the
permanent teaching of the Orthodox Church called Transubstantiality’”’ Fol.16ra. the

vita described as follows:-

7 Metropolitan bishop Gabriel was the one who was during the time of Emperor Zera yakob see Chapter
one sectionl.9.4.

7 The theological position of the Oriental Orthodox Churches holds that the bread and the Wine prepared
during the celebration of the Holy Eucharist will be changed into the true Body and Blood of Jesus
Christ. This is on the basis of the Gospel John 20: at the Last Supper, Christ said by taking up the bread
“this is My Body” and he took the wine and said “this is My Blood”

33



“one day, a great miracle was manifest, and Maba’ Seyon was offering up the
incense before the altar. He saw, the Offering moving here and there upon the
paten.”® And when he had lified up the covering, he saw a veritable white Lamb

there.

The second example was in terms of another revelation, and the teaching was on how to
partake the Eucharist. fol.16ra. attests that at the time when the “Eucharist was being

received he saw a vision.

“Woman of venerable appearance, shining with light, but tears were
streaming from her eyes, and I was horribly afraid. She answered and said
unto me, did you see how the people are crushing the beloved Body of my

son with their teeth?”

The woman is identified as the Holy Virgin Mary; and after that Maba’ Soyon spoke to
the priests and deacons and the congregation, saying. “Bite not the bread with your front
teeth, neither crush it with the teeth of your jaws, but touch it only with your tongues and

with the roofs of your mouths? For the Lord in the Gospel says, “Eat my body””

3.1.8.2. Moral instruction concerning almsgiving to the poor

(Fol. 31ra) Miiba® Soyon was strongly and greatly concerned with almsgiving to the poor.
He made a vow, saying of everything which I eat, and of everything which forms my
food, the one half thereof shall belong to the poor and the needy, this shall be the portion
due to my God. And he established this rule in his district continually, and he called the
half which he gave away the portion of the Redeemer. It can be taken as the position in
which people has to celebrate feast.

B o0hds AT +hd+ 0Ne mC AH AT NFLe NP AN OFA hUT AR OFLA L0
A M9 %7 Chhr €CAY ATH Pihhdh 40 Tvd @00 ATakb h&T QASE hee AAFC ihy

yach hes eas aao. FollSra
™ John 6:54
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3.1.8.3. His instruction for the culture of celebrating the Feasts

Fol.17va. M#ba’ Sayon diligently kept hour by hour the festivals of the Lord, both those
of His Nativity and of His circumcision and all the festivals of the Son, as well as those
of the first day which is the Sabbath. These are considered as the feasts of the divinity.
Next to this, he ordered the observation of other feasts like the festival of our Lady, the
holy Virgin Mary. And apparently he taught the unequal dignity each feast has. He said
“You shall not observe the festivals of the saints like festivals of our Lord.”Together with
this, he established a series of feasts for Angels, Saints and Martyrs. And he also
established orders and the series of the festivals of the Son of God.

Moreover, Miba’ Soyon instructed the way celebration has to observed into three
important categories: these are first there shall be works of excellence, praises, singing of
hymns and music continually with voice. The second is generosity: which is as he said
“And he showed to them, by doing on all the days of the festivals of the Son, he made the
prayer for the gift of good things to come first, and then he divided the offerings of food
into portions for three tables: and the portion of one of them he gave to the poor, and the
needy, one to priests and to church. For example, Miba’ Soyon made ready a table for
himself and those who were with him and on the day of the festival of the nativity of our
Lady Mary, the mother of God, he invited the priests and the deacons and made a feast
for them and he made them sit down and he himself ministered to them. The third is by

partaking the Eucharist
3.1.9. His pilgrimage to different monasteries

Pilgrimage is a religious journey to a holy place, it is a universal phenomenon undertaken
for religious reasons. Most pilgrimages are trips to a special place with a very special
significance, sharing blessing and sanctification. Pilgrimages are characteristic of many
religions. The pilgrim is the one who visits some holy place with religious intent. In
Ethiopia, there are numerous sites of religious pilgrimage. Axum Sion, Lalibela, Gishen

Mariam, Gonder (Lake Tana), and Debre Libnos are some of them.
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3.1.9.1. His pilgrims to the monasteries Diibri Libanos®
Fol.16va. provide us with the information that he visited the monastery of Débré Libanos
in order to receive a blessing at the grave of our father Tékld Haymanot. The pilgrimage
was made on the moth of Ganbot which is probably the feast of Abuni Takld Haymanot
for the translation of his relics.

3.1.9.2. The second pilgrimage to attend the feast of Miiskiil Kobra
81

fol. 35vb. The second pilgrimage mentioned in this part of the gadl is to Maskal Kobra
“Then Miziba’ Soyon went to the city of Dawit* for the commemoration of the festival of
Miskil Kobra® and he himself space these words saying, “As I was going along the road,
I saw a multitude of people in the market and when I arrived near there I wondered at
their great number and gave praise to God Almighty.Then I sat down at the side of the
market place so that I might rest myself a little at the commemoration of the festival of
the honorable Miskil Kobra. The equivalent text translated by W. Budge has wrongly
translated Miskil Kobra as the glory of the Cross, and the feast is interpreted as the feast
of the Holy Cross. In the same way, W. Budge translated the place of the feast as Damat.
The printed Amharic-Go’oz text has corrected Damat as Roha where the monastery of
Miiskiil Kobra exists currently. This historical conjunction can be analyzed in two ways.
One is the observation of the feast of Miskil Kabra from the medieval time, Second, if
Damat is taken as the place of the monastery, it is an indication for the lost church of
Miisksl Kobra Damat. Kief Rigb’s catalogue has discussed the monastery of Miskil
Kabra is found in Sherie, and she was very influential in the political and religious status
of Zagwe Kingdom, in Lasta. He attested that even she insisted the bishop of her time to
consecrate her brother as Bishop. It is also stated that her native place was Lasta.

% The monastery of Abuna T#kld Haymanot it was early called Debre Asebo

8! Maskal Kobra is said to be the wife of Emperor Lalibela, she is considered as the canonized saint of the
EOTC, and listed among the woman saints of the Church. There is a monastery/ church dedicated in her
name. (Kinefe Rigb, p84)

®2 There is a clear misunderstanding of the texts

® Translated as honorable cross by P-B page 75
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3.1.10. His combats®*

Combats here referr to the spiritual fighting and temperament to resist the mortal nature
of human. The Christian vitas are in their central purpose organized to teach believers to
have self control and avoid lustful things in the eye of God. Therefore, purity and
righteousness can not be attained without struggle. This battling with the invisible
devilish powers and visible immorality is constituted in combat. And these combats are

mainly expressed in terms of self mortification and series observance of canons.
3.1.10.1. His Combat with evil spirits

FOI 20rb. One day, Satan came forth from out of the darkness, hissing like a serpent. And
our father said “Be strong in the strength of our Lord Jesus Christ” and he made the sign
of the cross over himself Then, suddenly a Lamb descended from heaven with great
majesty and his color was red like that of a lion, and he was furnished with horns and he
stood on the river bank and turned himself about here and there and by reason of the
awful majesty of his appearance, Satan the deceiver vanished.

3.1.10.2. His rigorous® combat

F.3Irb. During the feast of the Savior, he made intercession and supplication for seven
days with prayer and fasting, and during these days he never filled his belly, never slept
at all for weeping and tearful cries, and the very ground was wet with tears. As a result,
his eyes were sick severely. Then, the Holy Virgin came and healed him.

3.1.10.3. His first exceeding combat

Fol.32ra. Thus, Miba’ Sayon served the Lord, and he multiplied his fastings and prayers
exceedingly, with smiting of the cheeks, and scourging of the back with whipcords
continually and he obtained help from Him. And during the holy fast of the forty days of

* The main part of the Vita is describing the numerous sufferings but here are the significant parts
% According to monastic rules and regulation there are development in monastic virtues. Some of this
progress is measured in terms of the rigorous of the combats which the monks perform.
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Lent he was scourged and beaten with whips one hundred times, was scourged and
beaten with whips one hundred times, and on one day during Passion week, he was
beaten with as many as ten thousand lashes , which were laid on in great numbers until
the blood flowed from the wounds on his back, and until his consciousness failed him and
he fell upon the ground and became like one dead.

3.1.10.4. His second exceeding combat

Fol.39ra. Then Miba’ Sayon strengthened greatly his mind in the love of our Lord, and
he meditated how he could suffer because He suffered and how he could be pierced with
nails because He was pierced with nails. And he said to himself, “If I make holes in the
palms of my hands, and in the soles of my feet, men will see them and know that I am
suffering; therefore it will be better for me to make them in my knees. “Then he brought
instruments of iron which were made sharp like into a bradawl, and he braves them to his
knees with a stone, and he wept tears because of the intensity of his suffering.

3.1.11. Longing to see the Passion of Christ and the celebration on the
27™ of Megabit
Fol 27va. it is described that M#ba® Soyon eagerly asked the Lord to show him how He
was crucified “And Miba’ Soyon asked by saying I entreated the Lord to show me how
He was crucified, and how He was nailed on the wood of the cross saying show this to
“me so that I may weep and make lamentation for Your sake when I see Your sufferings,
as a memorial of Your death.” Then, the Lord took him by a chariot of light and took him
towards the east and He brought him in the twinkling of an eye to Jerusalem and He said
unto him. This is Qdranoyo Golgotha, the place whereon I was crucified And straightway
in the twinkling of an eye, the wooden cross came and stood up there as it did in days of
old and the Lord Himself Chambal on it and He stretched out His holy hands upon the
wood of the cross, and His hands and His feet were nailed there into, and He wore the
crown of thorns upon His head and he looked upon him with His consoling eyes filled

with tears.
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Then Miba’ Sayon persevered the more, and he was tide up with care for the celebration
of the commemoration of the death of our lord and Redeemer. And he crushed wheat
with his won hands and prepared ale from grain and baked bread and he brought water
and poured it into Jars. And he chops wood and carried it upon his head and shoulders.
He turned not backward but celebrated the festival on the twenty- seventh day of the
month megabit with praise and with fasting, along with the priests and deacons and with
holiness and with incense and with the offering up of prayer and with the feeding of the
hungry and with the giving of drink to the thirsty, in commemoration of the death of the

Redeemer.
3.1.12. The feast of Epiphany

Fol 23vb. gives the account of celebration of Epiphany. On the day of Epiphany a stream
of water began to flow down in order that our father Miiba® Soyon might baptize the
multitude according to the rule now the day was the first day of the week, and our Lord
together with His holy angels came with great glory and stood in the water. And all the
saints were gathered together from the desert, and from the mountains and from their
holes and caves, and some of them arrived on a cloud and some on the wings of the spirit,
and some in chariots of gold and each one of them had the odor which belonged into him,
And there was a mighty assembly, and a mighty deed of grace was wrought for the water
become divided into two parts, one of which was of fire, and the other was of water into
the you which was of fire came our lord Jesus and baptized Himself and then He baptized
Miba’ Soyon and two of the saints of those who had come there after. It shows the
antiquity of the celebration of the feast of Epiphany in Ethiopia.

3.1.13. His descent into Hell

Fol24vb. Tikli Maroyam was praying and was full of care and anxiety, he saw the child
holding a staff of gold in his hand. The child was the Lord Jesus, Then Miba’ Soyon
bowed to the ground and worshipped the child saying it is not meet for me a sinner and
your servant to do this thing O Lord, or you are the king of heaven and of earth. And the
Redeemer said into him, Pleasant is your words. Behold do you yourself descend into
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hell, and bring forth there from as many souls as you are able to carry. And our father
Tikla Maroyam said into Him “How can I who am a wretched man and a needy one
descend into hell? And the child said into him “I will send you then He placed the staff of
gold in his hand and straightaway the might of God Almighty lifted him up as upon
wings and he came into hell, which was rent from one end even into the other and Miba’
Soyon heard there crying and meeting and wailing and a mighty uproar. And when the
soul’s who were in hell saw him they clustered about him like bees, and bees and one
soul mounted upon another until he was heavily laden with them but the might of God
Almighty strengthened him and by means thereof he mounted up wards until he came to
where he was aforetime and he came to the child bearing the souls. And the Redeemer
said into him, Take them and let these souls be thy reared and bring you them into the
Garden of joy.

3.1.14. The departure of Abuni Miiba’ Soyon

Fol.42rb. is concerning the departure of Miba’ Soyon it is narrated as follows. God
Almighty wished to take Mzba’ Soyon to Himself and to make him to rest from the toil
and labor of this world a certain monk came into him and spoke into him saying “ I have
seen beings rejoicing and singing in the air for three months past, and when they
descended to me they were the saints and they said into me say you into Tdklda Maroyam
prepare for the day of the departure from this world is nigh “And when Maba’ Sayon
heard this he said Let the will of my God be done. For what hope have I upon the earth
except the commemoration of the festival of the death of the Redeemer? And for my own
part, I desire to go the city of light and to enter into the of the saints “ Then he went to the
Monastery of Mary®® and embraced all the saints there and was embraced by them and he
told them all that had taken place and received consolation from them and was sent on his
way back with salutations of peace And it came to pass that the third month of which the
monk had spoken wherein he was to take upon himself the form and likeness of the saints
drew nigh now in the first month, on the twenty second day his death took place. And he
gathered together all his children and said into them “Dwell you together in the love and

% The exact place is not identified clearly, which may be similar to that of his first monastery
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in the commandment of God Almighty and after this he exhorted them with many words
of righteousness. Then the heavens were opened Into Him and he looked in and his
children said into him “What dost you see?” And he replied I see wonderful and most
marvelous habitations, and lamps, and saints shining with brilliant light urging me to
come And when he had said these and such like things into them, they wept for the sake
of his body, but rejoiced for the sake of his soul, for they knew that the saints would
come down to receive it. And again he said “ He Who is within the “ heavenly mansion is
shining more brightly than the sun and as he said these words his face and his whole body
shone with light , and he yielded up his soul to our Lord Jesus Christ on the twenty
seven®’ day of the month Takomt. Now his days were seventy four years he was deacon
for forty seven years, for nine years he led the life of a monk, for nine years he was a

priest and nine years later he died in peace.

3.2 Covenant™®

According to the tradition of writing the life of saints and the Acts of the Martyrs in the
Ethiopia Orthodox Tewahedo Church, covenant is one of the significant parts. Every
Gddl has the introduction, the main part of the life including the birth, upbringing,
education, service, combats, and other work, than the covenant and finally the miracles
and others praises. Following this the covenants form the last part of the Gddl and from
the main body are presented. Accordingly Miba’ Sayon’s covenants can be summarized
into three parts.

3.2.1 Covenant® one

Fol. 24rb: gives the prayer of Miba’ Soyon first and then the covenant. Miba’ Soyon was
standing in the church at the third hour’® the God was reviled to him, and bestowed him

with the convent:-

8 W.B, said Miiba’ Sayon dead on the twenty first day of the month Tokomt

8 Covenants are biblical and it is mentioned in the Old Testament and New Testament Psalms 88: 3
% which are the third important part of all Hagiographies in the EOTC tradition

* Canonical time of prayer
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“I will show mercy upon him that have put his trust in you, or have taken
refuge in your name or have been baptized by you, or have been blessed by
your hand or have walked in your precepts and even if I hear that he have
heard of the fame of you afar off I will be gracious into him. ... My covenant
shall ever be broken. And moreover, I swear into you that, when you in the
future shall ask of me whatsoever you desires, I will hearken into your petition

and I will give you according to your wish:"' ” then e departed from him.

Then he enquired of the priests saying® the original day of Crucifixion and Resurection
And the told him “On the twenty ninth day of the month Mégabit” and some said,
According to the book of the Acts of the Saints”® He was offered up as a sacrifice on the
twenty — seventh day , and He rose from the dead on the twenty ninth day and thus do the
Three Hundred and Eighteen Orthodox Fathers® say in the Book of khaddar® and thus
also the book containing the discourse on the Ascension of our Lady Mary say “ And
when Miba’ Soyon learnt this he rejoiced and teach the people how they have to
celebrate these days, by quoting the Gospel. Saying “When you celebrate this feast do
you it in remembrance of my death and in memory of my resurrection you shall

proclaim®®

3.2.2 Covenant-2 the “Covenant to the generation”’

Fol. 33rb: is about sharing the covenant he acquired to the generation:-

“Whosoever celebrated the festival of My commemoration with a “loaf of
bread or a cup of water and whosoever shall give a candle or lamp to the
church from the depth of his desiring greatly to commemorate my

U wtomar ansh ontare @rZh OAERR @HAC AMAAAR BHIF AP AFTW A7 NIAP heh @wieme A he
ASYCT oAl ACAOP A3 @R AAAl 735 AP AIChT TLEF WALTHID S0P Thedsx hi?¢ ... Fol 24rb

%2 It happened before he realized the date of Commemoration and latter he deiced the exact date.

% Book of the Acts of Saints is Gadld Qadusan, which is already translated and used in the EOTC

% 318 Fathers of Neacea in 325AD

% The book is not clearly known but in the published one the Amharic translator assumes it may be the
Sinaxarium

% Math 26

%7 Covenant to the generation, are those covenant that remain to the generations
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crucifixion verily I say into you and my word cannot be gain said that 1

will show mercy into him even into the tenth generation.

There is a discrepancy in the counting with the different of counting. The number goes
with the different duties performed. For example for those who work for the preparation
the feast are awarded only seven generation, and for who celebrate is ten generation. The

theological origin of such things is not clearly known.
3.2.3 The last covenant

Fol. 41vb. is about the last covenant, And then on the twenty-seventh day of the month
Miégabit our Lord Jesus Christ came with her who borne Him, the Virgin, and with His
holy angels on the night of the first day of the week on the day of Holy Hosanna:-"® then

God said to him I give you a reward of covenant,

“For your sake on the day in which you shall celebrate the festival of the
commemoration of me every month upon 5000 souls; and each day of the eve
of the festival of my crucifixion. for the sake will I show mercy upon three
hundred and forty souls. You shall take them out from Hades.

Then Méba’ Soyon immediately bowed down and worshipped Him, this covenant is also
extended to those who did the same like him they are granted to perform the same.

3.3 Visions of Tédkld Mariam (M:iba’ Seyon)
Visions are messages given for specific saints for specific purpose. They are quite
different from dreams®

3.3.1. The vision on the twelfth day of the month Hadar

Fol. 38va: On the twelfth day of the month Hadar on the festival of saint Michael he
prayed that he might know concerning the glory of his father, Then the Archangel took
him upon his wings and carried him away into the heavenly Jerusalem, the appearance of

* Palm Sunday celebrated on week before the Easter.
* Kidane Wold Kifle
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which cannot be described, and he saw there the saints our fathers, and he saw his father

also standing side by side with the heavenly priests and he rejoiced greatly.
3.3.2. Vision he told secretly to a deacon

Fol 23va One day Miba’ Soyon called a certain deacon to him and said “Are you able to
keep a matter secret if I tell it into you? And he said into him “Yes father!” Then Méba’

Soyon told him the following:-

One day when I was praying at the time of the third hour'® of the day 1
wept when I remembered the sufferings and death of our Lord Jesus Christ
and the grief and sorrow of His Mother the virgin.

She told him all what happed during the passion and the crucifixion of Christ then she
departed.

3.3.3. Vision of Tiikli Mariam'" (Miiba’ Seyon)

Described the vision of T#kld Maroam (M#ba’> Sayon which God Almighty revealed into
him concerning the manner in which the Lamb allotted habitations into all the saints, and
how his Lord commanded that each habitation should have its own odor, and how the
Holy Sprit, the mighty One, is the helper of each one of them:-

Fol.44rb. And he saw above the heavens three'® mansions that were built of gold and
precious stones, and these buildings were exceedingly beautiful, and they shone with
brilliant light. .... Fol.44vb about the third heaven: - And again the Holy sprit lifted me up
above these, and he saw multitudes of the saints who were making joyous among
themselves like those he had first seen, and here he saw my father'®. And above it he

'% The canonical hour of prayer
1! This vision is described independently inside the Gadl, which is quite unique form other saints. And if
these vision is considered as the virtue of his saint-hood it can be decided that the man was theologically
apocalyptic
'2 W B. said ten instead of three.
193 At this point the apocalypse seams top be mixed with the vision mentioned in the vita, but it may
probably the result of the writers fault.
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saw our Lord with her who gave Him birth, the virgin, and it was filled with companies

of angels and men.

Fol 45rb. about St John:- he saw our Lord spoke into John Sankorist'®. Fol.45va. about
the vision concerning the punishments against the envious man. Fol. 46vb. about the man
that commemorates the feast of the Crucifixion: - the foilowing day that the child devoted
himself to the preparation of beautiful things for the festival of the commemoration of the
eve of the festival according to his will and our Lord came in the form of a child, and
embraced his neck and he adorned all his body and took his head in His hands and
touched has face and his cheeks, and they were very joy full together.

The comments on the Vision are from different theological and literary point of view.
Form the theological point of view there are different things which are not known in
theology, for example the “Host of Shivering” mentioned in fol 47vb and the like are
additional expressions. Besides that the general purpose the vision emphasis is about the

celebration of the feats of the crucifix.
3.4. Miracles of Tikli Mariam'” (Miiba’ Sayon)

Miracles are always at the end of every Gédl which are collection of marvelous deeds of
saints or martyrs. Miracles can be of the life time or after the departure of the Holy men.

3.4.1. Miracle'® I: The miracle of the sick child

Fol. 43vb Now a certain woman came into him and brought into him a sick child, whose
throat was so much swollen that the he could not suck the milk from his mother’s breast;
and she said into Miba’ Sayon,” Look, O father, for my child is dying, and heal him for
me. Then he brought forth a little of the Eucharistic bread, and thrust it into the child’s

1% To mean the apocalypses

19 This vision is described independently inside the Gadl, which is quite unique form other saints. And if
these vision is considered as the virtue of his saint-hood it can be decided that the man was theologically
apocalyptic

1% Miracles are attributes of the marvelous acts of saints, these includes (page 277)
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mouth: and the child vomited a stone, which was as black as soot, and immediately he

became well and sucked his mother’s breast.
3.4.2. Miracle II: The miracle of the burning house

Fol. 51va.One night a women was sleeping along with her husband and three children and
her house was set in a fire. And the woman escaped with her husband, but they left
behind them two children; one of the three chickens was a young man and older than the
other two therefore he escaped; and the woman in escaping burnt her body and legs and
feet. And there was a great crying and noise of grief because of the two children who
were in the burning house. But, when the fire had died out they searched in peradventure,
and they found the child who had been vowed as an offering for the Savior, but his

brother was consumed by the flames and had become ashes.
3.4.3. Miracle III;: The miracle of the bread of commemoration

Fol. 52vb Now there was a certain bow full of flour which was about to be made into
bread-cakes for the commemoration the Savior and upon the four there lay some fine,
white honey which had been run out from the comb. On the honey a fire, which shot out
multitudes of sparks, was burning; and when the folk pressed forward to look at it, the
sparks of light which were joined with fire became extinct. But the honey was left
standing upon the flour, and the flavor after that was more wonderful than that of any
other honey which had 64 been run out of the comb. And Miba’ Seyon rejoiced and sang
for he noticed the acceptance of his prayer.

3.4.4. Miracle IV: The miracle of the barren woman

Fol. 53rb a woman came and said into our father Miba’ Soyon remember me in your
prayer. Then Miba’ Soyon said “I am a sinner and am unfit to be dust for the feet of the
saints to tread upon” And the woman said, “I am a barren woman, and I have never
brought forth a child, although I have lived with my husband for a long time. Then Méba’
Soyon says into her, if the Lord gives your son, will you educate him to the
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commemoration of the redeemer as an offering? “And the woman said into him, yes. It
shall be and as you says into me. Then M#ba’ Soyon gave her some of the bread of the
commemoration of the Redeemer, and she ate it, and blessed by him, two years after she
went back to Miba’ Soyon carrying with her two children

3.4.5. Miracle V: The miracle of transubstantiation

Fol. 54va; A woman among the sisters of our father M#ba’ Seyon, asked him to give her
some of the bread of the commemoration the Savior. He gave her two very small pieces.
And when she had taken them, and was going on her way, a certain monk met him and
asked her to give him the fragments, and she did so; and he took them and put them
immediately into the case until the time of supper. Now when the evening had come he
opened the case to eat of the bread, but he found it an image of our Lady Mary and her
beloved Child; And when he had waited some time he looked at it again, and then he
opened it and found that it contained bread only; and he ate it, and he was satisfied with
the blessing by it.

3.4.6. Miracle VI: The man and the bread of commemoration

Fol. 55rb; a certain day when our father M#ba’ Seyon was giving the bread to the brothers
with his own hands after the Offering, that one of them after eating some thing else
before'“he received the offering; but Miiba’ Soyon did not know the man who had done
this thing. The man became ill, and the flesh of his body dried up, and he became as hard
as bones. And when he was asked concerning his sickness he said what he did. He also
told what he faced after like he saw in his dream that chains came down form heaven in
the hands of devils, which fettered his whole body, burned like fire. Then they told him to
go to the grave of Miba’ Soyon, and entreat God Almighty to heal you through his
prayers. Then he went and made supplication and prayer through Méaba’ Soyon, and he
was confessed by the priest; and he recovered immediately from his sickness. After that

the man became a monk.

107 According to P-B W. Budge this is translated as second portion.
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3.4.7. Miracle VII: About the noble person who loved the Holy Savior'®

Fol. 56rb.This miracle was done when Abuni Miiba’ Soyon was in the cell, and it is very
significant to understand the place where he was living and the contact he had with the
people of Agiw. It was done for a certain commander marching towards Agéw, on his
way he met Abund Miba’ Soyon as he was directed by people. Abuni Miba’ Soyon
asked the commander what he knows about Jesus, and the commander replayed that he
observe the nine feast of the Lord'® with the Sabbaths''®. Miba’ Soyon asked the
commander if he knows about the fest of Midhéine Alim. The commander said “No!” but
he said that he want to be successful in his campaign against the Agaw. And by the
prayer and blessing of Miba’ Soyon he become victorious. Then he continued to
celebrate the feast of Médhéne Aldm every month, and even his children. As a result he
was able to captivate sea of Hades, and you free from the sea of Hades every month'"!
5000"2 souls and 340 souls every week on Friday.

1% This miracle is found only in the Ms-IES and Ms-Q and it is not translated and published in Badge’s
work or it is not found in the Go’oz Amharic text published

109 The feasts of the Lord
110 The two Sabbaths were the discussion between the Bete Ewostatewos and Bete TekelHaymanot, solved
during the reign of emperor Zera Yakob .

11 Every month refer to the feast of the Holy Savior
12 The Mss-IES said 4000 souls.
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CHAPTER FOUR
ANALYSIS AND DISCUSSION OF TEXTS MS-IES & MS-Q

This section gives the comparison between the organization and the textual presentation
of the two Go’az texts. The two Gao’sz texts of Gidld Abund Miba’ Soyon discusses
similar events in the life and acts of Abund Miba’ Soyon as well as some prevailing
situations of the time. The chronology of discussing event is also very similar except in
some points there are repetitions, mistakes from the copier and the other things which are
discussed below.

Concerning the difference in the physical appearance of the texts it has been discussed
enough in the previous Chapter'’>. Further more there are mistakes that brought
significant differences due to the error made by the copier of the texts but MS-IES and
MS-Q are more similarity Hometeleuton Errors, several repetitions of words and letters,
Morphological changes and variations in word order (syntax) differences, etc. are the
most frequently observed errors. But other Mss''* of Gédli Maba’ Soyon have a big
differences with MS-IES & MS-Q. Most Gédlat the researcher gathering except MS-IES
& MS-Q) has missing many good & interesting narratives and miracles.

In the review of translation made by different people the researcher have carefully
compared the work of Wallis Budge, which a translation of an illustrated seventeenth
century text in to English, and the Go’0z- Ambharic translation with the Ga’az texts
selected for this work. Consequently, it has been investigated that numerous translation
errors and deliberate correction. W. Budge has made different mistakes raised from the
misspelling and misinterpretations of sentences and words. For example the sentence
“Obomd ha% AL ATRYL (A0 hAG 1N+ ONAG Ohk A0t +Hhs Aomsy aas” | WB
translated as “... one of them after heaving swallowed one piece of the blessed bread

took a second portion;”''®

'3 See Chapter two:
11 Other Manuscripts are reviewed by the researcher and rejected due to their irrelevance to this research
' One of them after heaving had eaten something else before he eats the bread of commemoration.

Ala See Miracle VI: The Man and the Bread of Commemoration Part 3.4.6. and Fol. 55rb
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4.1. Omitted word in MS-IES
Table 4.1 shows words omitted from MS-IES, but available in MS-Q. The omissions is

usually committed from the ignorance or burden of the copier, or in some case when the

copier has little knowledge of the language or if the copier had very good knowledge he

may commit deliberate mistakes out of his intention to correct.

No | MS-IES | FOLIOS MS-Q Meaning FOLIOS
1 () 1vbB. 280 The power fol. 8vb
2 () 3rbB. Aheedach? Ffor I like (it) him 9vb
3 Q) 5vbB. | a7+ Why 1lva
4 () 9rbB. Ah The person 14rb
5 @) 11rbB. | AHAh Your Lord 15va
6 () 19bB. | cao Opened 21va
7 (@) 19vaB. | i€V Don’t be afraid (masculine you) | 21va
8 @) 22vaB. | hah I weep or mourn 23v
9 QO 12rbB | angstho> Among Yourselves 16rb
10 | O 24ra hogh Cast out 24vb
11 | Q) 24ra A% KP7 For or to Miba’ Sayon 25ra
12 1 O 26vb @AY And mourning 26vb
13 | () 34ra @OYN AT RET DRERCA he does not stop to gives for the | 31rb
AAdAE RTH BREC poor and everyday
14 | ) 36va ATVA I swear 33ra
15 () 45va -k Human being 38va
16 | () 49rb 0wy We heard/ hearing 41vb
17 | O 52rb A THAR A God 44ra
18 | () 52va hy Became 44rb
19 | () 53ra oo Wk o b ‘Who is this monk 44va
20 | O 53ra 0§ For his soul 44vb
21 | () 56vb ORY Ok 0P And I will take him/it to me 47rb
22 | () 61vb ho Yes 51ra
23 | O 651b A MK AhC God 53vb
24 | () T2vb hevr 008 Is it big like this 59va
25 | () 73rb HbhY Q"B+ Became a Martyr 60ra
26 | O T4ra Rh+ Exiling 60vb
27 1 O T4ra ohPhAF And stars 60vb
28 1 O 77rb ™MA Lov With his blood 63rb
29 | () T8va k +1hg o2t O the commemoration of the 64rb
Savior
30 { O 80ra saT Day 651b
31 | O 84vb ca9r Cursed 69ra
32 ) 84vb hPORL TIPT (1,2 From children of baptism and in | 69ra
his flesh
33 | () 85va aPCPT Apostles 69vb
34 | O 88rb ha 70C P And those who work them 72ra
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4.2. Omitted the word in MS-Q

Table 4.2.; shows omitted the word in Ms-Q available Ms-IES, by the reason of

committing mistakes the following error are committed.

NO MS-IES Translation FOLIOS MS-Q | FOLIOS
1 h&a Portion 2rb () 9rb
2 #oY Her flesh Jra&b Q) 9vb
3 Ay QOur Father 3vb 9 10ra
4 Dah (LN And Miksimos 6vb O 12rb
5 hCafa Christ 12ra () | 16ra
6 o) G % Miiba’ Soyon 12vb () 16va
7 Ao [He] saying 17va ) 20ra
8 hiheh don’t open[You, masculine sing] | 22ra Q) 23va
9 LORA They went out 33ra () 30va
10 ogaRh And the people will come 33ra O 30va
11 AL e For Mary 36ra (@) 32va
12 A% h9hiv 7041 Into one of this little ones 3irb (@) 29va
13 1t Glory /praise/ 44ra Q) 37vb
14 A for person 44ra @) 37vb
15 05285+ And Deacons 47vb O 40vb
16 (' You hear 50vb Q) 43va
17 agn And he said 54vb O 46ra
18 Chef They saw him 63va O 52va
19 heLADY, I am not worthy 65ra (@) 53va
20 aaC$LPh And Mirgorewos 78rb O 64ra
21 ATRSE G0 For savior of the world 78vb (@] 64va
22 1 Ea Tt The souls 8lva () 66va
23 hiiae For/ because /since 82va () 67rb
24 ol a7} (14 And by his sent throne 83va @) 68ra
25 CT9° Oh & He is cursed 84vb&ra O 69ra
26 (¥ o All 88rb O 72ra

4.3. Omitted leters form both MS-Q and Ms-IES,

Omitting character is a very common mistake in manuscript writing. But in languages
like Ga’oz a single omission of character can bring several meaning differences. These
differences can be of gander (masculine feminine), number and like. In the Gidld of
Abuni Miba’ Soyon there are missed letters, investigating deeply it can be fund

incomplete sentences. Some of them are the following.
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Table 4.3., Omitted letters

No Missed letters Correction folios
MS-IES MS-Q

1 APnees () hPnaRs v Sra

2 ohe() of T 24vb
3 aes (7 L3t 30vb
4 o ) () % | 38va
5 Aoq( )swo: A P 41ra
6 op( )Y ap Ly 41rb
7 A) Al 59ra
8 ot ()ih +°718 The 6lva
9 a( )7 X 70ra
10 He{)a He-A T4ra
11 oh()7h ARG 80rb
12 ATH F20() ATH FROA 67va
13 ()rcha 13 Che 10va
14 o }eC Py TEPCLY 13 va
15 ogtE( )i oL EL 0 15 va
16 a( yoco- Ad@CU- 18 ra
17 0( )es Lo 0025 Lo 191b
18 ot Jhte at+ahte 20ra
19 ha()e hahe 22ra
20 hr() AT04 24 va
21 ahC( o ARCEh- 26 1b
22 w()FCUPah hASCUPTR, 2712
23 hrv&(h htvgih 28 va
24 A B ()7 hoB £ 321b
25 ()x1P hRTP 35va
26 ()i hAY 291b
27 g(nz el 271b
28 r14e() K420 37 va
29 ox? () oR9P @ 39 va
30 2()eP? RO 8PY 40ra
31 azdeet() QR eTe 41 rb
32 e e LU R 45ra
33 c(er CheT 46ra
34 okh24() ohh3eY 52ra
35 +( ) A 11 54rb
36 @ (A @ Yk S54va
37 AR( )+ AR 58ra
38 @y 7 ( oo @ 7 & far 58va
39 ()rees hPLRT 59va
40 Arh() A1h4 6lva
41 hey) hee 62ra
42 oh 0L () OHTNL & 62ra
43 ok )Au OhAF AL 64ra
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44 He()x? e oRp 66ra

45 ana() onaa 67ra

46 sae() 2M0H 67va

47 1()e 112 68ra
4.4. Syntax Differences

According to the study of how words combine to make sentences, the order of words in
sentences varies from language to language. The Go’sz language as a language of
literature has its own rule of syntax. Unique from other languages, sentences in Ga’oz
language can be constructed in various alternative ways, the verb can be at the initial,
middle and final position of the sentence, which is not very common in many
languages.According to Bayye Yimam (prof.),syntaxor word orderin all Ethiopian Afro-
Asiatic languages exept Go’oz are verb final, whereas Go’azverbs come at the initial,
$middle and final position.""”

In order to have a meaningful sentence, the ordering of and relationship between the
words and other structural elements in phrases and sentences must follow the rule of the
Go’oz syntax. The writer or the copier of the Abund Méba’ Soyon made several mistakes
that did not follow the rules governing which statements and combinations of statements
in that are not correct according to the Go’oz language. Following this, differences and
mistakes form both texts taken for comparison are listed.

Table 4.4 Syntax Differences:-
READING FOLIOS
i MS-IES. o het dek A7 0% oM% K7 A 1vb
) MS-Q. thwt dek A7 0% A o0 G K7 8vb
5 MS-IES. H dwe o +a et QR ERY o 2rb
) MS-Q. Hderot+a P O ORTERT 9rb
3 MS-IES. @pahvs A“hh® hTH 204 3rb
’ MS-Q. ®AAQv hTH 204 A“hhP:: 9vb
4 MS-IES. Ahh+P @0ih® oa(We:: 3vb
| MS-Q. AAh+® o WP @0ZhP:: 10ra

117 I ecture note of Professor Bayye Yimam.
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MS-IES. Ar9cheed bt h 91 N0

4rb

MS-Q. h?cheeh @104 Tkt 10va
6 MS-IES. aohe A Qv -10w-: 5rb
) MS-Q. o+ohe 10w Av-: 1irb
7 MS-IES. Ayev@h & oo v Zh0:: 6ra
) MS-Q. Ahovarr @h: HLDA:: 1lva
3 MS-IES. @7o9® hir a9 d [1o-:: 6va
) MS-Q. @h T09° o™i 1oV 12ra
9 MS-IES. AherChht howl bt Ahee 3+ APhathh UP 00 1ohe: 10va
) MS-Q. Aherhy hovi A9} + APhohvh AT 00 Tk ve 15ra
10 MS-IES. 10 hivv HR&¥:: 1lra
T | MS-Q. hir ™02+ £8%:: 15rb
MS-IES. he? 294 079 11va&l1lvb
L. MMS-Q. nes 099 raa:: 15vb
12 MS-IES. 67 +a 2047 AT0A0~: 12va
" | MS-Q. AFNA0- 1T RO LAY 16rb
MS-IES. Hh?70A Qv Ohk o33 GAT™: 16ra
3. "MS-Q. 1A700 Oht Atk 253 909 19ra
14 MS-IES. Oh¥+ +@ouQ &2 Hemi H:: 16vb
" | MS-Q.0h%+ +oUN Hommh 1 RD:: 19va
15 MS-IES. hdvt ha+ +a% e 17va
T | MS-Q. @taktehdvt hat 20ra
16 MS-IES. A1ahThé:: 17vb
" | MS-Q.A7hé Ao 20rb
17 MS-IES. @e0AL | oh-k HoG e Ghe OLH 20rb
T | MS-Q. 020 @hk amh 0L 1 @LH HeS L She:: 22rb
18, MS-IES. At o9 K IHhe AF1:: 20va
MS-Q. A1 o9 A7 hIHAP 22rb
19 MS-IES. P12 aAh, & ohk:: 22rb
" | MS-Q.haoe § ok A 23vb
20 MS-IES. @1t A3 0he QAAQAY :: 22vb
T | MS-Q. ot AAANAY ATONT I 24ra
21 MS-IES. 9+ h11C ok AFAEPCHE 094 24va
T | MS-Q. ™ h10C 094 &k hThEPCE:: 25rb
29 MS-IES. haw 207 A OF0 R £CAT +9% 25rb
T | MS-Q. Qemd. £CAT AarROT Aa A4S 25vb
3. MS-IES. 0 a¢2#@n 09 “10 1472 O (R AF:: 26ra
MS-Q. 0 N9 “1@0 NALE R AL OO AR AT:: 26rb
4 MS-IES. ahahh 07 4:: 28rb
] MS-Q.H7¥+ ahdbh:: 27va
MS-IES. Qavk hTHA? hahAh hooJChe 1 28va
P MS-Q. Qavk hTHANAC hoe FChPL AdhAh:: 27vb
MS-IES htoe hhT &+% Y24 ANh APFLAmF 160f A0 AbY 29ra
26. Ay oD% GAP: :
MS-Q. a0 hee AhY K+% YRA A0RIL GAP AP TdAait 1§AF 28ra
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hFPDe 2t

27 MS-IES. a0t k(L H?+ £0AYL & Ps AAh:: 29va
| MS-Q.oan AL HY4 AowPs ANh LOAL 28rb
28 MS-IES. o352 909 HALTWE L +90C +woC: : 30rb
" | MS-Q.e®3: 9A® twoC HALTALL +IQC:: 28vb
29 MS-IES. Ag52 GA9° hA FPCP: : 33rb
| MS-Q.hA JRPCP AeDr AP 30vb
30 MS-IES. 947 ?hhd:: 33rb
| MS-Q.?hh& 14T:: 30vb
31 MS-IES. @400 AFhh LT Lo VP : 34vb
" | MS-Q.otson hFUTET AWLT RV : 31vb
1. MS-IES. oA®@A &4 20T £7914 “LEP: : 35ra
MS-Q. 0A @A &1 £330 OPLAT LEP: : 32ra
13 MS-IES. A7¢7 ©0R0f 09i:: Srb&va
" | MS-Q.0h7%7 N3 DROP NFh:: 32rb
MS-IES. @20, @AL @t H U917 @AL T+ Loid hhowget 39va
34, Lhp:
MS-Q.@p (LY 4A? @2 OAL o H VIT 5P Lh@ OAL T 34vb
2afidn: ¢
35 MS-IES. iA70A 12Ah 042&h @3oh 40vb
| MS-Q.HATOA 12Ah @ROh @LFLh 35va
36 MS-IES.ema @b : 2 42ra
T MSQ.éom @eM4 ;o 36rb
37. MS-IES. H "B @34 N@OCaC : : 42rb
MS-Q. "R (OCOC HO%A : : 36va
38, MS-IES. Qh¢Y h&2 ohacCe : : fol. 46rb 42rb
MS-Q. ahe¥ hce ohfar :: fol. 39rb 36va
39 MS-IES. ®han eq:: 47ra
| MS-Q.@en hoQ:: 40rb
40, MS-IES. o253 9A% hTHA? : @ 47rb
MS-Q. hIHhe @33 G09: : 40rb
MS-IES. o7+ 4V @7+ Qide @ hlZ @F1w h9HUL 48va
41. N7 22
MS-Q.o7r¢ rfUL %V OHY+ Qlde OUQ h(L O w:: 41rb
4. MS-IES. @a1 hPevr? £7180CE &L4R:: 52va
MS-Q. o0t hP:vr? 4242 PrO0NCH:: 44rb
43 MS-IES.» A Que Chhe:: 53va
| MS-Q.onue chhr h A0S :: 45ra
44 MS-IES. @p (LY auhd A=y : @ 56rb
| MS-Q.ony - onhd :: 47ra
45. MS-IES. A70¢& +Hhce? oudbe: : 56va
MS-Q. v A70& +HhCP @ : 47rb
46, MS-IES. ®AwC1® AUTF hTHAY 59ra
MS-Q.@a»C1P hIHAY AVT7T:: 49ra
47 MS-IES. hew- 2217171 AL 63va
MS-Q.h*w- A1z 22914 :: 52va
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48.

MS-IES. a®¢ vist+ 2+::

65va

MS-Q. 224 2+ viIS+ 54ra

49 MS-IES. ®ht 0% WA7TJu- HENA hev 140 ADu:: 68ra
T | MS-Q.oht mArdu- POE HeAOA #Pu- her 106 :: 56ra
50 MS-IES. Zh® 29 hTH L&A : 68vb
| MS-Q.Zh1® hTH LRI PRP:: 56va
51 MS-IES. ®h 9% gul @%ac+ 1PLY AdUhs o33 9A® gudr:: | 70rb
" | MS-Q.@heY @%hst rPRYYL AtHNL a®DL AP 204 : 57va
52 MS-IES. gZ2hfl h o v OMOF: : 77vb
" | MS-Q.gih a0t o OhAL: e 63va
53 MS-IES. n¢gov oiq€? Qhae 312% : 77vb
| MS-Q.ther 174 (FLor s : : 63va
54 MS-IES. At 24% w52t AL 80ra
Tl MS-Q.AHt0 LM RAG% wGPT D 65rb
55 MS-IES. hoghs haer +ishe: : 82va
| MS-Q. 4 ieh AOKAL : 67rb
56 MS-IES. Attt 686 HUAOFT OQATPR “TI&Ch:: 83vb
| MS-Q.HvAaor 46 QhTPR “TiCh:: 68rb
57 MS-IES. ®AhA £EP%% ATC nlt:: 85vb
| MS-Q.oh1C it AN £EPSL:: 70ra
58 MS-IES. 91z HATC AY:: 86vb
| MS-Q.04 HARY h14C:: 70ra
59 MS-IES. A+0AP T¢:: 86rb
| MS-Q. ¢ AHMAPL:: T0va

4.5. Similarity in sound but different in meaning

Sometimes there are words of similar pronunciation but have different way of spelling
and meaning. The following table shows mistake derived from such problems.

Table 4.5: Similarity in sound but different in meaning

No.| Mss Difference Reading Meaning folios
| MS-IES | hoe 22411 AP39+ OGRM:: To save us from the jealousy of Satan 2rb
MS-Q hoe 229%Y7 A9PIe+ AL :: To save us from the punishment of Satan 9ra
2 MS-IES | Qther for- ¢899 As his first name 5r
MS-Q Nha A0 871 : As his first witness llra
3 MS-IES | ovAP+ AGh+: hul:: It was for the priest 5rb
MS-Q OUAPF AOKE UTT:: It was for the child 11rb
4 MS-IES | gopfPa They will turn away 10va
MS-Q paopPar They will give them 15ra
MS-IES | Q+4C9%:: By passion 25vb
> [us -Q NFVCF: : By instruction 26rb
MS-IES | @%xh¥+ :: She went come out 41vb
MS-Q okt She came 26rb
MS-IES | 0+A9T:: By faith 43rb
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MS-Q QTR By greeting 37rb
8 MS-IES | h3&CA:: We don’t neglect 44rb
MS-Q AIR@A : : We don’t call 77vb
MS-TES | hée®t:: wild animals 54rb
9 [ws—o wept: solders 45va
10 MS-IES | 4%f7%:: Are they elecied? 49va
MS-Q 0%PIr:: Are they equal? 59vb
1 MS-IES | ®¥®h :: And [she] holding 66va
MS-Q [ And come [you masculine singular] 54va
12 MS-IES | h#:: Getin 71vb
MS-0Q O He 58vb
13 MS-IES | Qhf™h d&h By new Lord 75ra
MS-Q NATA hid By symbol which is new 6lva
4.6. Repetition of words

In many manuscripts, there are mistakes committed from repetition. Following this, such

kinds of problems are presented from the manuscripts of Gédla Méba’ Seyon.

In each sentence, the underlined words are unnecessary Repetition words in MS-IES.

Table 4.6.a. Repetition of words

The text Folios
ogMhv AhUS+ OAhUST OASeHGTT:: - l6rb
OAa?4 he ™k o0hT+ hQd T AoD: 0A:: 3lva
OhLLeNN WAT? OhLhTH NATE :: 36vb
&+ +&h0 § 0S99+ o b 6ova
Arith o0 ATt+h ATG AbThe: 84ra

Table 4.6.b Repetition of words

In each sentence, the underlined words are unnecessary Repetition words in Ms-Q

The text Folios
@G Cov- hav 97 Car D) TP 9va
DN hA LOA haee £10C 094 ALF ARTHATT “LEP: 19va
o KA L0A ORI+ HRIAC N%A ALJ ARTHRTI “LP::
Ahee 20 AIHAT AAw Qhee 2, ARCAAD-: : 26rb
OXPhy fat OL1Lo0 L£0fT OXPhL PAat: 30va
an 2nA0 AN 2040-:: 30va
DRIV (P OROP (Fh:: 32rb
HALTAE L +I0C OHALTMO +10C OHALT D St 37ra
WM S42LA APBA MG KET CR I ATH LTILA:: 38ra
Oy KhRUL hov RGU& ATHL D : 40rb
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at+ale Ma T oFaNe NMaA G 67va

Hoht HOWE 1719 ¢ 69va

4.7. Morphological changes

Morphological changes are the internal structure words. There are some words which
have morphological difference between MS-IES and MS-Q

MS-IES f. 10ra. @o4€14% Q01141+ XLP
MS-Q fl4v9. @514 M111é+ &P

The underlined word is read “binsigiratd” in MS-IES, and read as “bagénéigératd” in
MS-Q. The meaning is “and they discussed together concerning the things of
righteousness”. The MS-IES is a correct reading.

MS-IES f. 35rb. QHLONHY APEE
MS-Q f£f32rb. OHELOANHU h7¥E::

The underlined word is read “’amsiléisatu ma’at” In MS-IES, and read as “’am ma’at
ma’at” in MS-Q. The meaning is “more than from three hundred”.The MS-IES is a
correct reading.

MS-IES f. 79va @N%A+ ATHATTI CEP AOF HYGeot::

MS-Q f65ra @0%A+ ATHATY PP HOF :: HGoo:
The underlined word is read “siilasa wisilistu” In MS-IES, and read as” ’arba’
wisgldstu” in MS-Q. The meaning is “and the festivals of Saint Mary are thirty three in
year”. The MS-IES is a correct reading.

MS-IES f. 85vb A1 Oh+® Hh&A Pabk+ AN AhA @& Ahh “idd 00 : :
MS-Q f70ra At @h+t HALS 2akht AN ARA OnZ AOGh &0 @i ::

The underlined word is read “ ’askii salas wiiraba” In MS-IES, and read as” ’aské raba‘
withamas” in MS-Q. The meaning is “I am a jealous God, visiting the iniquity of the
Fathers upon the children into the third and fourth generation of them that hate me”. The
MS-IES is a correct reading.

MS-IES f. 85vb @®ARA L£4%4%: A11IC it hah Z FOAL::
MS-Q f70ra @ARA P4P&L ATMIC it hah T +oaf::
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The underlined word is read “ask#i siminetu” ma’at In MS-IES, and read as” ’askd
*asfirtu ma’at” in MS-Q. The meaning is “and showing mercy to thousands of them that
love me”. The MS-Q is a correct reading.

4.8. Similarity in contextual meaning but, differences in reading

Following this, the text references of the Gédli of Miba’ Seyon where there are

similarity in contextual meaning but, differences in reading are preserved.

Table 4.7: Similarity in contextual meaning, but differences in reading

No | Mss Text Place
1 MS-I1IES OFYLE ATRDE G0 fol.l4dra.
MS-0Q @R 20 AEDE GAP fol. 17va
2 MS-IES Fehit HAGAP fol.1l2va
MS-Q OFOChk HEOFHATAT fol.lérb
3 MS-IES Oavkk Arha fol.l5ra
MS-Q hda K7rhé fol. 18rb
4 MS-IES @Y PE ORI fol. léva
MS-Q O146_Ot+hge fol.19rb
5 MS-IES N%d A3y GAP fol. 1l6vb
MS-Q +HhE ATRDE %P fol. 19va
6 MS-IES OH+ti0t 10h fol. 23vb
MS-0Q OH+o1187 Aih fol. 24va
7 MS-IES nZht =“uee fol. 24ra
MS-Q néht Rov fol. 25ra
8 MS-IES Sk TP fol. 25rb
MS-Q AQA HA? fol. 24va
9 MS-IES A% fol. 64vb
MS-0 ooy fol. 53rb
10 MS-IES oL QAP fol. 84rb
MS-Q OO &P fol. 68va
11 MS-IES HO AA91 Kh&E1% fol. 86ra
MS-Q HO Ah9r L82°7 fol. 70ra
12 | MS-IES vie fol. 30ra
MS-Q A fol. 28vb
13 MS-IES han fol. 3lrb
MS-Q hUif fol. 29va
14 MS-1IES ony fol. 35va
MS-Q oLy fol. 32rb
15 MS-IES OFhPL KT fol. 40ra
MS-Q O+hdPd. AU fol. 35ra
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4.9. Hometeleuton Errors

The following errors are identified as errors from Hometeleuton which is missing and
jumping sentences for each manuscript. This problem may come from the later version of

writings and the intention to give an explicit interpretation.

MS-IES. Hommi H 7 €44 Ad o+ 0LA A@fhh HAY0A Y2Ah:: fol. 40vasvb

MS-Q. Hoamt 4 1§44+ hA of4+ APA o SOAh @2OA RY 07T VEA AOShh
Hhi0Aa nYedh:: fol. 35va

MS-IES. oL h@ AQ o0k TTOvCE QGAT ATCHh @ioph:: fol.22ra

MS-Q. g4 Thar 00 17C D04 h@ A0 OL0N TFOWCT NAATN &TCH
ot i : fol. 23va

MS-IES.- Ohilde h@ ATHA? OL0AL ThAF TL&C UY? Ohi YLA HAhh
P£a%0%:: fol. 27vb

MS-IES. @ %A it Mo6A w%+ (+:: fol. 6ra

MS-Q. 0Ll 9 Th? AT%U- 171%8 hvdlh @204 N9A ShE Q0A wIvd QO :
fol. 11vb

MS-IES. DLAAP heoi a™h heli:: fol. 6vb

MS-Q. OLAALP o a7h OLAAP OLMAw-oMG Z¢F AT OLNLAP homin heLh: :
fol. 12rb

MS-IES. A¥34% QN+ P9 : fol. 42rb

MS-Q. AP4AT HAKAh @AY L LRAP- (LhFor APSAT W%+ P9 : fol.
46va

MS-IES. N%& Ao®3y SGAP® Qt+as®d:: fol. 70rb

MS-Q. %0 Ae®3% G0 OROTEAD Q0 Tha AdHhE @38 GAP QFasds: -
fol. 57va

4.10. Differences in Meaning

The following table shows mistakes that resulted in the difference of meaning

Table 4.8. Differences in Meaning

No Mss. Reading Folios Meaning
1 MS-IES OAGT h$v-: : 35vb And he kissed his mouth
MS-Q ohwt héu: : 32va And he opened his mouth
2 MS-IES MA Hhv:: 83rb With him
MS-Q MA LNy 67vb With his creator
3 MS-IES ha§r+ ehog:: 86ra How much will be
MS-Q ™t ghog:: 70rb What will be
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4.11. Number, Gender and Other Grammatical Errors

The following discussion shows the difference that result in the variation of meanings

related to Number, Gender and Other Grammatical issues.

Table 4.9: Number, Gender and Other Grammatical Errors

No Mss. Reading Folios Meaning
1 IES OEANYL aRSL AP 21rb | And said to me the savior of the world
MS-Q OLfwr L3y GAP: : 23ra | And said to them the savior of the
world
2 MS-IES | @9th?:: 67vb | swallowed him
MS-Q @4 thav; ; 55va | You swallowed
3 MS-IES | aavt adwr: : 7va | He made a mistake
MS-Q ha Oavk AdAU-: : 12vb | they be mistake (misjudged) on him
4 MS-IES | oA+t vt 20AL:: 21va | And that child said to me
MS-Q Ohkr U1T L0A:: 23ra | And that child said to her
5 MS-IES | A0 0@o%24:: 25ra | Isaid in the Gospel
MS-Q 20 M@ILA:: 25vb | He said in the Gospel
6 MS-IES | Ahgrtu-:: 35r His eyes
MS-Q Aherth:: 32ra | Your eyes
7 MS-IES | ™iaf 39vb | With me
MS-Q Mnh: e 35ra | With you
8 MS-IES | hew-:: 48rb | Like him
MS-Q h*hi: 41rb | Like you
9 MS-IES | h7H ?994+9P:: 57rb | They Round up her
MS-Q A P91TP: 47vb | They Round up his
10 | MS-IES | @gna?: @ 71va | And they said to her
MS-Q DOLAAP: : 58va | And they said to him
11 | MS-IES | mA%3Y:: 71rb | Her body
MS-Q (G RV 58va | His body
4.10. Negation

In Go’az text, the letter “A.” is the indicator of the negation, It causes big differences in
the MS-IES and MS-Q. The letter results in the direct of what is going to be said. The
mistake that result in this condition is usually appeared from ignorance and tiresome.
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Table 10 Negation

Mss Folios Reading Translation
MS-IES. 48rb AL hohPor: : You didn’t know them
MS-Q 41ra AhorhPar; ; You did know them
MS-IES 69rb ALFhON: : They are not disturbed
MS-Q 56vb LTV Ok : They are disturb
MS-IES 86va HhhY :: If it doesn’t become
MS-Q 70va Hhy :: If it does become
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CHAPTER FIVE
CONCLUSION AND RECOMMENDATION

5.1. Conclusion

The investigation in this paper doesn’t claim to cover the totality of Gédld Abba Miba’
Seyon. But it throws light on the historical and philological aspects of the gddl.

It has also shown that the partial biography of Abba Miba’ Seyon, his exemplary life for
ascetics, monastic spirituality, the ecclesiastical culture of the time, and the making of

church canon.

But large number of gddls have disappeared because of war, fire, theft, and the lack of
the techniques of preservation. Most of them were taken and deposited in the major
European libraries and archives. The translation and edition of these gddls has paramount
importance towards understanding and constructing the medieval history of Ethiopia.

Generally, the thesis has the following findings:

A) There are important parts of the text in the gadl which can show the leading
personages of the time —

B) The study also indicates the existents of peace and civilization in the country
during the time of the saint.

C) The philological and linguistic errors in some parts of the gddls are also
investigated.

D) Finally, although many manuscripts, especially from those which have been
deposited in different European libraries, have been translated and edited, the
resources of Ethiopian monasteries are untouched.

E) The development of church canon in relation to the strict observation of feasts is

also investigated
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5.2. Recommendations

This research paper has shown that gidld Abba Miba’ Seyon contains a great deal of

material regarding history, philology, theology, linguistics, culture, ethics and

ecclesiastical maters. Therefore, the researcher suggests the following recommendations.

)

2)

3)

1)

3)

6)

Go’az is the classical language of Ethiopia. All gédls have been written in Ga’az.
Including gddld Abba Miba’ Seyon, So, Go’sz must be studied first, to
understand and study these gddls,

The Ethiopia Orthodox Church is responsible for preserving these precious old
manuscripts before they are damaged by technical problems.

The government has also the responsibility to bring back the stolen manuscripts

found in different libraries out side the country.

The Institute of Ethiopia Studies of Addis Ababa University should work in
collaboration with the government and the Ethiopian Orthodox Tawahado Church
to get the original and copies of these manuscripts from different libraries of

Europe and USA.

Much philological work has not been done yet by Ethiopian Philologists. So,
Ethiopian philologists must work hard on these sources.

Since many manuscripts have been translated in different languages (Latin,
French, Italian, Germany, etc), we must learn and use those languages in order to

be engaged in historical and philological analysis of these texts.
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Appendix I

The type of paintings depicting the crucifixion of the lord Jesus Christ which
is believed to be developed after the teaching of Miba’ Soyon



Appendix I

The descent of Miiba’ Soyon to Hell’

! Behold do you yourself descend to hell, and bring forth there from as many souls as you are able to carry.
And our father Tékli Maroyam said unto Him “How can I who am a wretched man and a needy one descend
into hell? And the Lord said into him “T will send you then He placed the staff of gold in his hand and
straightaway the might of God Almighty lifted him up as upon wings and he came into hell, which was rent
from one end even into the other and Miiba’ Seyon heard there crying and meeting and wailing and a mighty
uproar. And when the souls who were in hell saw him they clustered about him like bees, and bees and one
soul mounted upon another until he was heavily laden with them, See fol 35rb.



Appendix ITT

The instruction and practice of celebration the feast of the Crusifxin every
month’

? Fol..29rh. narrates the manners in which Miba’ Seyon performs with the deacons and priests. He used to
have company of priests and deacons each month, and he appointed each company to its month by lot. And
he instructed them “you shall serve and labor for the commemoration of the death of your God until your
strength shall fail And until the sweat shall fall from you drop by drop, and until your bones shall crumble to
pieces, and until your blood be shed. Hear you “what our lord said in the Gospel Whosoever grivet a cup of
cold water in the name of My disciple, truly I say unto you, he shall not lose his reward Whosoever worked in
His name shall certainly find honors and grace with Him 2. And it is in this way that the saint, Miba’ Seyon
has canonically established the feast of the crucifixion to be observed every month.



Appendix IV

The map that shows the possible or supposed places where Anadagabton and
Damot exist.

MAP CF SHOA AND DAMOT.
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Appendix V

Quates from the Bible in the Gadla Abund Miaba’ SeYon.

The following are some of the passages quoted from the Bible
and allusions to Biblical matters.

IN OLD TESTAMENT

No | Reading Name of Chapter Miﬁing
the book and
in the number
Bible
1 hAad Avrn A9Ang ohggdhy hoo | ooyoy, 8@ 33
ALTNN et (34)::13
2 [hhia Af™Mn ALTT orAn vy, G 67
neegaeq (68)::20
3 | neSesd nugE o oFsead ?aeq T4 Tahen | 2: 7
4 | ATIONEPID AhAH AN HOCP OHAGC | aofory, 8P
D0 hL hAA hov P @ h§ (1av 1.1.3
DALY (F 487 Na» OALLIAE h'H7Y (HTAYE 12
N> MRLAT0 AT G (av Ox P 27T 0
hE Qoo ALT W WG (a0 DAL D4
OALY (¢ O} hAar ORAR a4
@A F - kglPor hegpar f i oo
ha 1 0CPov Ohho> hh o Ll havy  (av _
5 |40kt AAON @LY9ch hel H8a | 32: 7
6 Hah Oh-k QAT+ Ox7EhAh Lht avary, &Pt 88
RC_ 0% NN0 AT+ PiLCh A (89)::11
7l emhe hanhaaCc Qaoa P8ay - avyjary, P 67
(68)=:35
8 Le0 FAIY (OAMHANARE WA | avfars,  SPt 117
NhaA havhf @ 2480 4aqP (118} ¢ 28
OAMHLANN KRITFOAEP Qe hht
YeAf L ONhCP L AMLhANAC
9 | héPin hOh NHLAP avfavy, &Pt 17(18)::1
10 | Akt P& FO%RPS AmON
11 | hae £4C %0 1N WIPo+ 99+ avfary, St 41 A2y 2wl
ntye A4PC IFAE AN ATHANRC B -
12 At ®ht Hhe S Pmat A0 AOA hed HaAh+ | 20:5
Ml hah vidh @& TOAL AhA
LANCYL OAKNA PLPet 1 AOC
vt anh AR TE poae
13 | H9emm n%a9 PUR AHAS avjjavy,  §P-| 48::9

49)::8




hOa AT hRto LANI O AW thn | aogary ser o
ho gobnh ahe &sen e | 1813 50 o
IN NEW TESTAMENT

Ao AAN Y10 Hende Padh @¥ia | 1: 37
A K THA G
16 | nam Cof pemm na 19 PTHPH ©1%4 | 18: 16
L7 AP oftar™ 247 00 hho™ | ¢ ocsn or1a | 16 16
heLy - )
18 | hO®F+ ehow e4¢dam ang ~|l&rea T [a: 716 -
LRUL® AQILA WA ORC
19| ohte HeS e ey acesy anm | 2 3: 9
WU GPE RUAME SR 45 Ao
Oete HALYAC OFICE AhCAta
NAN OOAL OO0 $od hu e
OHAL VAC N AR 0N+ vy | |
RIONEP OFhao o4y 4 Kl0AD
WO et Oh eatE no™0e. '
A hee, o
HE AT 00O 0 4we®h Ha%a® | pparn @roa 3: 36 1
OHO AL AT Q0N ALk
A chg. @

Hhate zPg ae, 40 Nhee 4 ehe 10: 42
AR UTO At -

22 | hte HeA9™F P @217 0C INE Hh'Y
h1-0C

Mg #0% onte 299 orocn @7 7, &
e+ HAG AP

Hhaonn eY%a. 0He a9
AMNAEOHAL DAN %A, (1P A9

AN A (i e e -
HOAY #29 ke PeAhTh @Y A

o348 | 14: 12

1eetfn 7:32




