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PREFACE 

oc ial hi tory at laroe and hi tory of socio-cu ltu ra l int rac ti on in particular ha n t et b en 

comprehen i Iy tudi ed. oc ial hi tory i a hi tory of ordinary p op l 0 io-cultural 

interact ion is one among many element of soc ial hi tory. It focu e on the tudy of th e \ ay 

how learnin g, deve lopment and interacti on are embedded in oc ial and cultural ac ti itie . 

The ex i t ing histori ca l and anthropo logical works are fragmented and concen trate on 

parti cular aspects of oc io-cultural interact ions. 

T hi s thes is i a hi storical survey of soc io-cultural interacti ons among the peop les of Gidda 

woreda from 1936 to 2000. T he year 1936 is taken a a landmark becau e it was a peri od 

w hen Italians occupied the country . The Italian occupati on of the area interrupted the soc ial­

cultural superi ority of the A mhara conquerors. It was also a peri od when patri ots and 

co llaborators emerged from among the local people. The di v ision was based on the way they 

accepted Italian occupation. Accordingly, co llaborators and patri ots became the two 

opposll1g groups. The year 2000 is also a landmark because the indi genous-resettl ers 

complex which had ex isted for half of a century begun to show its esca lati on through actual 

occurrence of an inter-ethni c confli ct. 

T he primary purpose of thi s thes is is to reconstruct a hi story o f interconnectedness between 

the peopl es and culture on one hand and among the peoples themse lves on the other. 

Interacti ons among the peopl es also got two dimensions. The e are interrelati onship among 

th e indi genous people and their interacti ons w ith newly settl ed groups. Thi study is 

conducted through systemati c co ll ecti on, inves ti gati on, analys is and interpretati on of 

primary and econdary ources . It begins w ith geographical and soc ial background of th e 

stud y area where th e geographical etting, ea rl y settl ement, peopling and economic acti v iti es 

are outlined. T he oc io-cultural over iev of the people until th e Italian occupati on of 1936 is 

con idered in thi s chapter. 

T he econd chapter dea l w ith im peri al rul e and oc io-cultural interacti on among the 

people until the do\· n fa ll o f Hail ella ie I. The third chapter focu es on d nami c of 

cio-cultural interacti on betv een the indigenou Oromo and non-Oromo group from mid 

1974 to 2000 . The la t chapter outline th e oc io-cultural impact of th e ne\ Iy in trod u d 

II 



reli gion In relati on t parti ul ar a pect of th e indi gen u pra tice , alue 

eu tom . 

t m and 

However, the proce of obtaining uffi cient hi stori ca l ource and rea li za ti n f thi th e i 

not free of hard hips. The mo t difficu lt chall enge come from th co ll ecti on of archi al 

sources. Thi s i becau e of the mi manage ment of archi ve in general and de tructi on of 

local archi va l ourcesju t after the downfa ll of the Darg government in parti cul ar. Zonal and 

Ivor eda archives were burnt and many of them destroyed with moi ture outside torage room 

which was given to the so ldiers of the new government. Some archi ves found in Ea t 

Wa ll agga ad mini strati on office are so di sorgani zed that getting them with complete 

informati on and obtaining materi als relevant to the topic is difficult. Mo t of the sources 

found in ati onal Archives and Library Age ncy as we ll as Walda-Maska l Tariku Memoria l 

Center are not related directl y to a hi story of socio-cultural interactions. 

Furthermore, soc io-cultural hi story had been out of the domain of man y scholarly works. 

Most of the thes is, di ssertations, journals and books written on Wallagga concentrates on 

Western , Qe ll am and Horro-GuduruLl Wallagga. They stated a hi story of Gidda Oromo 

within a few lines . During the re earcher's field work to the area, some of our informants 

were reluctant to share their memories due to Ethiopia 's political uncertai nty of the peri od. 

They suspect and con ider someone who approaches them as a spy. Researcher overcomes 

thi s prob lem by givi ng them a detail ed awareness concerni ng the objective of the study. 

Due to the aforementi oned problems, re earcher need to express that thi s thes is is not an end 

by it elf but could po sibl y be taken as beg inning for an end . Other scholars could u e thi s 

work to conduct further comprehen ive stud y of a hi tory of oc io-cultural interac ti ons 

among the peop les of th e di tri cl. 
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AB TRACT 

This thesis is a hi t rical survey ofsocio-cultural interactions among the people ' 0 Gidda 
district from the Italian occupation in 1936 to the period IVhen interactions between 
indigenous Oromo people and the Amhara reselliers gave ri e to open war in 2000. Gidda 
district is located in Eastern Wallagga ::.one of Western Ethiopia. nlil the GoBame and 
Shoans conquered the area in the last quarter of the 191

t. centwy, no new order was imposed 
on the socio-cultural lives of the people except for the emergence of monarchical chiefs 
whose powers had weakened the gadaa system. Therefore, the people of the district IVho had 
different clans, 'ub-clans and lineages had lived by practicing their indigenous religion and 
other socio-cultural practices. Throughout the period under study. three historical 
developments had been experienced and tram/ormed the socio-cultural interactions of the 
people. These are the natural socio-cultural interactions among the local people, the impacts 
of the newly introduced religions and the arrival of reseltlers fro m northern parts of 
Ethiopia. The legacies and the consequences of conquest accompanied by these three 
historical developments as well as other changes and continuities brought the socio-cultural 
tran~formation among the inhabitants of the area. On the side of the ne}vly arrived reselliers, 
their spontaneous advent and the continual changes in their sentiments increased their 
interactions with the indigenous people. Consequently , combinations of cooperation and 
conf lict as well as interactions and isolationism characterized the relationships between the 
/1Vo groups. AI/ost of the time, intensity of inter-ethnic su.spicion and isolationism exceeds that 
of the cooperation and consistent peacefit! interactions. This problem emanates fro m and 
utmost related to the roles played by the exploitative and suppressive Ethiopian governments. 
Among the newly introduced relig ions, Orthodox Christianity and Protestantism brought 
remarkable socio-cultural tran~formations. As the people adopted and added the ideologies 
of the new religions to their own, many of them modified their social lives, food and food 
habits, marriage practices, fimeral system and their allitudes towards different rituals to the 
extent that the ideologies of the two religions intermingled at least in the heart of the people. 
As a part of the gadaa .system, the indigenous religion of the people had already been 
internalized. Therefore, the newly designed administration system and the newly introduced 
religions faced hardships in snatching the principles of indigenous culture. Therefore, the 
people retained some aspects of their value system and indigenolls religion. 
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KEY TO TRANSLITERATION Y TEM 

I. II wo rd fOr m ori g in are pe ll ed ac ordi ng to th \ r i t ing y tem in A aan 

Orom alphabet to ea e th e problem o f read ing. T he fi ve v \ el in A/aan Or mo 

languag w ho e doubling resul t in meanin g change are: 

Short Long 

a aa 

e ee 

II 

o 00 

u uu 

II . The seven sounds in Am haric and AfrulII Oromo are represented as follows: 
A mhari c Araan Oromo Transliterati on 

n ba be 

n· bu bu 

n. bii bi 

fI baa ba 

(1 bee be 

{l bi bi 

(l boo bo 

III. Length in vowe ls results in meaning change 

Example: Ayyaana - pirit 

Ayyaonoa - name of th e town of G idda d i tri ct 

I V. O r mo con onant are tre sed or germin ated by doublin g sim il ar phoneme and 

thi al 0 re ult in meaning change . 

Exa mple: gadao - Or mo oc io-po liti ca l rga ni zati on 

Gadda - orro'v 

T h re are pai red phoneme th at are form ed b two different con onan t and read 

d i ffe rent of th e tv 0 n onant . T he e are ch. dh. ny, ph and h 
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Exa mple: dhadhaa - bU ller 

yaata - ~ d 

VI. In r mo alphabet , con onant li ke ,Q and X have dir~ r nt OLlnd \ hil th r t 
ha e aim t the ame OLlnd a Engli h con onant . 

A/aan Oromoo Example Engl ish Meaning 

Caffee Oromo parli ament; meadow 

Q Qaalluu high pri est 

X Xaafii teff 

x 
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CHAPTER ONE 

GEOGRAPHICAL AND OCIAL BACKGROUN D OF 

NORTH EASTERN W ALLAGGA 

Geographica l Landscape of Gidda Woredo 

The namin g and ize of Gidda \\Ioreda ex peri enced many change du to change ,n 

boundary and admini trat ive tructure. Concernin g th naming of th e area, tabli hing 

clcarl y defined interva l of th e peri ods was foun I to be difficult. Inform ant rememb r it 

name in the pre-1 960s with Gidda-Ebantu-Kiramu-Ca lli ya. During th e arl y 1970 , it \ a 

ca ll ed Gidda-Ca lli ya-Kiramu di stri ct. Thi wa th e name o f th e di stri ct when Holcomb carne 

to the area to co llect data for a paper entitl ed "Oromo Marriage in Wallagga Pro ince, 

Ethi opi a". ' From 1987 to 1991 , it was renamed a Gidda-Kiramu awraja. In 199 1, EPRDF 

changed the naming of alVraja. Then after, the name Gidda-Kiramu awraja wa replaced by 

Gidda-K iramu woreda. 2 

During both Imperi al and Military Government , th e tud y ar a wa part of Horro-Guduruu 

awraja who e admini trator were accountable to th e Wallagga prov ince. It wa during the 

EPRDF gove rnment. parti cular ly after 1997. that Gidda woreda became part of Ea t 

Wall agga Zone and Horro-Guduruu became an ind pendent zone.' Throughout all th e 

peri ods, th e peo pl es of Gid da \\Ioreda ex peri enced up and down in their oc io-cultural and 

econom ic life and retai ned orn e a pects 0 f th ei r culture.4 

In 2008, it \ a rename I a Gidda-Ayyaa naa by changin g th e name idd a-Kiramu . Thi i 

becau e Kiramu \ a eparated from Gidda and b arn e independent lI'oreda. Though Kiramu 

wa geographi a ll and ad mini trati ely epa rated fr m idda. th e pe pie \ ho had been 

Ii in g in th e di tri t \. ere n iderc I a d cndant f idda r mo. In rder to 

I 130nni e K. Iioicomb (Janu ary 197 ), " r mo I\ tarriage in \ all agga Province, - ,hi opia," JOllrl/al 0 
Elhiopial/ . I IIdies , / I ( I ). p. 107. 

~ In orman! : Imirll Yadela. 
1 A ler Ih c ming 10 PO\ er of EPR F g ve rnmenl , \ all agga i di ided in! four lone name I a I 

\ lI agga, Ilorr - udll rull \ all agga, \ e I \ all agg and Qellam \ all agga \\ilh Iheir re pc Ii c apilal 
aqam lee, ham bu. im bi and Dembid II . 

4 In forman! : herinnel \ ak\ e ya . 
I Inf< rm an! : eme hll Birra and Imirll adela. 



mpr ml th h ngin g f it namin g thr ugh ut difft r m p n d , th e r 

to u th nam idda lI'oreda . 

idda6 'vvith it capital, yyaanaa, among th e e f pr em da 

all agga one In rn thiopia . It i ated at ab ut 11 2 kil meter from the zonal 

cap ital , aqamtee, in it north ea tern directi on. T he di tance betw n aanaa t wn nd 

infinn th capital of both thi opi a and Oromi a Reg ional tate, i around 444 kil meter . 

The di tri t wa bounded by th A bbay Ri ver ( mhara Reg ional tate) in the north , the 

An gar Ri er (G uto Gidda woreda) in the South, Kiramu woreda in the a t, A be Dongoro 

lvoreda in th e outh Ea t, Limmu woreda in th We t and Ebantu woreda in th e orth\ e 1.
9 

T he climatic condition of G idda woreda i aid to be a comb inati on of Dega (2%), Woyna 

Dega (48%) and Qolla (50%) wi th the elevati on o f 1500-2290 meter above ea leve l. There 

are 2 1 rural kebeles and 7 urban kebeles ( ub-town )1 0 in pre ent day Gidda Ayyaanaa alone. 

In the ab ence of accurate data, the present popu lati on ize o f Gidda woreda i hard to fi gure 

out. Ba ed on the populati on and housing census of 1994, the total popul ati on of Gidda­

Kiramu woreda was 106,895 , urban dwell er con tituting only 12, 176.11 The popul ati on and 

hou ing cen u of 2007 indica tes that th e total populati on of G idda-Kiramu \\Ioreda " a 

159.86 1. T hi s was the large t population size of th e peri od ever recorded in Ea tern Wa llagga 

and fo llowed by that of the Sibu-Sire \\Ioreda w ith the total populati on of 102, 2 14. From the 

total populati on, urban dwe ll er con titute 27,9 17 and that o f the rural popu lati on were 

estimated to be 13 1, 944. 12 Thi s implied that th e majority o f the people were rural d\ eller . 

o The ti m and rea on for th e begi nni ng f u i ng two name for th e ame H'oreda, • Jidda ' and ' idda' , 
I my teri u am ng th e eld r f Northea tern Wallagga. More eompli cated th an thi , th e eldcr o ft cn made 
debatc on th e dec i ion f idcntifying the ori ginal namc. ome of the elder had tated that th e ri ginal name i 
· idda ' and th e name ' Jidda ' i related t the c ming fMu lim \ ho havc tri ed t a s ciate thi woreda with 
that of , Jidda' located mewhere in aud rabia. 

7 Th pre ent da evcnteen di tr ict of ast \i all agga ne are Ebantu , Il aro-Liml11u , Limmu. idda. 
Kiramu, uto idda, a iga, Oigga , L k ull a h" Jimma rj o. I unu Kum ba, 130neyya 130 he. \ alll 
Il agelo, udeyya l3 i la, obbu ayy , i u ire and Wayyu Tuk a. 

S idda Ayyaa naa Touri III and ulwre ffi e (_0 I), " eenaa iddaa ;.\ yyaanaa" ( Ii i tor 
of idd, yyaanaa Oi tri ct), p.l . 

e the fo rm r lap of idda K i raillu di tri cl. 
10 Thc e nub-to\'\ n in pre ent da i da f\ yyaa naa alone, when we co lic ted our da ta, are 

Ayyaa naa to\\ n ha ing 0 I & 02 kebeles, nga r ute with 0 I 02 kebe l , Lal i tu ngar, Jangir , nd And de. 
II Federal 0 III crati c Repu li c f -thiopia Popul ati n en u oillm i ion ( 199-), 1I1/ /II/W) ' a lld 

· Wl i.Hical Reporl o/ Ille 199-1 Pop il ial io/l alld /lollsillg en u . ddi Ababa: entral tati tical ;.\uth ri t}. 

I~ Federa l em crati c Republi f - thi pia Popul ation en u omll1i i n (_ 8) . , III11I11C1fJ'alld 

• wl islical Reporl o/ Ille _()rr PoplI lCllioll alld /lollsillg Cen u , dd i Ababa : entral tati ti al Aut h ri t . 



he t tal ize f th lVor II i 2,~ 0~ km 2
. II 

be am an ind p nd nt woredo in 2 8. I 

idda and 

idda Il'oredo ha a om~ rtab le weather c nditi n and ri h natural r 111 luding bi g 

arpm nt . whi h i ri er , all ey, hill and mountai n . To menti n a fe \ of th m, Ditch 

I cated along th e \ ay t aqam tee, have been er in g the tra el r a a ur e of rec reati on 

~ r it beautiful up and down . It wa for th ese up and down th at openin g f th e \ ay 

b tween idda and aqa mt e took a long tim e end eavor. n quentl y, the problem of r ad 

fo r th idda di tri ct wa an age-o ld and one th at wa not o lved for long. During the 

im p ri al p ri od , peop le had compl ained fo r long in ce th e road from hambu to Gidda did 

not reach th e Ayyaanaa town (See ppendi x 1).1 4 In additi on to th e Ditcho e carpment , there 

are big ri vers like Anga r, Wajja, Worabes a and Dedim whi ch mak tran ponati on within 

and out of the Ivoreda so wor e. e ro ing a ll of the e river without the help of bridg or 

swi m mer i tri cky. 15 

Goobo va ll ey itse lf whi ch is located at about 20 kil ometer to th e north of Ayyaa naa to\ n in 

th e pre ent day Goobu Gudda kebei e i not Ie th an th e statu o f bein g a touri st ite albeit it 

has been un known yet due to tran portati on prob lem. Goobo va ll ey is upposed to have go ld 

depo it. However, th e ucce sive Ethiopian reg imes neither checked it ex i tence nor 

ve ntured the depo it for th e bene fit 0 f the oc iety. 16 

From the cen ter of it pre ent day apital , around the area loca ll y id ntifi ed a Qil xuu Faraj aa 

or dhoob ii daml71 1CI ,1 7 Gidda Ayyaa naa 10 t one of it beautiful natu ra l feature. Trad ition 

c Il ected fr m id da woredo are un animou th at a large and beautiful Horoo (lake) sur i e I 

in th e nter of aa naa town un til the middle of the 20lh ccntur . It \ a belie ed that one 

who train ed him elf in \ imming the lake woull I ful ifhe/ he \ im the 

bbay Ri er. i knamin g th y aanaa mark t \ ith thi lake , man people f th lI 'or edo 

a " Let we go t 1/01'00 marke t" in t ad f a i ng aanaa . Thi name c ntinued to b 

11 yyaa naa Touri m and ulture nice . pp. I-2: BaHanaa l3iiflu ri alata lIayilu (_007). 
" ccnaa Ivlagaalaa yya naa IlundecfTam. irr a hanga 2 07tti " (/\ Ii i tory r 1\ )Yaanaa To\\ n to 2007). p. 19. 

I" _ t \ all agga dm ini trati n nicc r hi c cnt cr. I 0 Foldcr and Filc I lImbcr . Datc IIidaJ' 
\cmbcr) 18, I 44. Re~ ren cumber _6 , Lctt cr cnt to Oeja: lIIC/ch Dcrcje ~l ckonnin . 

15 l n~ rmant : K eda lIta and kuma Kedida. 
10 l n~ rmant : I\ kuma Ked ida. 
17 II 0 011 r m term dhaahii impli e a parti cu lar area \ here pe iri mmodi ty i old . OWllllla 

me n hone) . Il cn e. dhaahii dalll llloo litcrall mcan pcci ri c arca in th c t \\ J1 \\ hcre honc, had bccn Id . 



u d until a r r nt p ri d. P pi f th t \ n h d ndu t d ri fi . th nk gi ing 

and pra lak G 1'1 ng ar. Bull \ er laught r d at thi pi a G ring p ri d b) 

ted indi idual lik Our a ati , Lammi lika and T fa amml , n aft r th 

th r. I 

Had it ntinued up t thi day , th e lake would be u ed either a a t un ite r irreecha 

en ter. nfo rtunat Iy, th e lake had dr i d up when the peo ple of th e town, \ ho \ anted t u e 

th e area G r bui lding hou e destroyed it. Finall y, unca lcul ated in tructi on of the m e ·Iene or 

the Mikitil ghaz/9 of th e ,voreda completed the total drying up of th e lake ar und th e middle 

of the 20lh century. The di tri ct adm ini trator of the peri od wa a id to be Fatane Hord ofa . 

th e lake dri ed up , soc io-cultural ritual and prayer which were prev iou Iy conduct d there 

cea ed to be practiced.2o 

Throughout long parts of their hi tory, the lowland parts of th e di trict including Gurrin, ire 

Doro and Wa ti had been covered with dense fore t and hosted bi g game like buffalo , 

elephant and li on . Gurt in is located in the lowland area of pre ent day Gidda, Abe­

Oongo ro and Limmu \\Ioredas. The pr ent day town of th e area, ngar Gute, is located at 43 

kilomet r outh of th e Ayyaanaa town and 69 kil ometer north of aqamtee 21 

According to ome group of our informant , th e naming of th e Gurtin wa traced back to an 

ancient tory o f the period of hunting and ga therin g. Acco rdin gly, th e group of hunter \ ho 

had been go ing to hunt were sa id to have asked th e group who had been returning from 

hunting to check v hether th re we re animal to be hunted. The latter group re pond d by 

a in g "glili/an'· an Afaan Oromo term for ' fu ll or compl ete' and inform ed the ex i t nce of 

th animal . Then after, th e area v a named and continued to be ca ll ed uttin after an A/aan 
11 

Or mo \V I'd g Lili/an.-- nother group f ur inform ant orroborate th at the area \ a named 

after a name fan indi idual v h had li ved in th e area . cc rdin g t thi group . a ertain 

IR I n ~ rma nt : u e ler ha and Dc alegn Fe i a. 
I Q I~tesle lle r Miki l i l \I'oreda glla:i \ a a mill n name ~ r th e di tri ct adm ini tr, t r the timc. It 

\Va am ng th e re ult flh e ming fth e nquero. 
:0 Informant : u e 1\ 1 r h ; Dc alegn Feyisa and emm chu Birra. 
:1 In ~ rman t : ade a a and ;.\ \ oke l3it crf. 
~ : I n~ rm, nl : eleta. 



r m n m d ullin had Ii d ar un d th pr nt da nga r ut t \\n . Il c mi ght ha \ I t 

thc r a du t huma n and an ima l di 

Up l an tcn i c tr tch f land ndu ive ~ r m d rn I agri ul lLl r . 

nti l th c ec nd half f 20th ccntur , it \ a un ulti atcd an d p pi e h d n t elli ed in man 

part f th e area. 24 During th c rcign f Il ail e ell a ie I, a pr n ca ll d Bant i Ba lli had 

taken the area f ullin fr m th e balabal of idda named ekonnin Im a. rdin g t the 

agreement bet\· een Banti and Mek nnin , Banti promi ed to prote t th e area fr m th 

bandit .25 In return , he \Va all owed to coll ect hirbo26 from th area. The effecti e control f 

thi 10\ land part of Gidda had been re train ed by the preva lence of den fore t and bi g 

animal a we ll a it re ultant un a fe movement into the area 27 

The con tru cti on of bridge over th e Angar Ri ver had far r aching con quence on the 

eco log ica l and soc io-economic change which occurr d in the area of Guttin. Angar Ri er i 

located between ullin and aqamtee. As it i found on the way to th e zonal to\ n, 

aqamtee. th e diffi culty of cro in g and re-cro ing th e Angar Ri ver had been th e I ng 

lasting problem of the peo ple who had li ved on both id e of th e Ri ve r. Th first bridge 0 er 

the Ri ver wa con tructed by th e Itali an engine r \. ho had entered into contrac tual 

agreement with Emperor Hail ell a ie I in 1965. It constru cti on 'v a fin anced both by 

gove rnment and people of the pre ent day Limmu , - bantu , idda and Kiramu lI'oredas. 

on tru cti on of th bridge \ a compl eted in 1967 and had fun cti oned until the n \ bridge 

was con tructed in 1990 by a company ca ll ed Tikur bbay. A fter it con tru ti on peo pl e got 

ea a e of ro in g and re- ro in g and settl ed in both i Ie of the ri ve r2 

The popul ati n ment in th e area had ho\ n ignifi ca nt change in e the eco nd halfo f 

the 20th centur . h ari ati n in ttl ement pattern had urred larg I due t th e comin g 

; \ cga ri clcw and t\\ okc Bitcr . 
IlC rthc t;.IIion orthc bandit \\hcrc thcy had r bbcd 



f th n \ III r fr m th dr ugh t af e t d ar a 

the I \\ land . \ a b au e b th gr up 

of r ur in th area .29 

n nh rn part f 

pi th lVored I h 

mp titi n rt he 

thi pia. In 

m d to 

ntil th e eco nd half of th e 20th century, many part of th e di tri re par el p pu lat d 

and co ered \. ith den fore l. It wa aid that 10 \, land part of the woredo had remained th e 

home of many kind of bi g anim al and th e hunter gone to th e e area from H rro , muru . 

Kiramu, Limmu, Ebantu and oth er adjacent di tri ct . After th e coming of th e re eltl er . 

fo re t we re de troyed and bi g animals were removed from the area .3D 

Inh abitant of the di tri ct are made up of people who belong to different ethni c. reli giou 

and lingui sti c group. Before we di cuss about the peopling of th e di tri ct, brief in e ti gati on 

of th e peopling of northeastern Wall agga eem to be ignificant in order to under tand the 

general oc ial background of th e area, 

The Peopling of Northeastern Wallagga 

The Oromo ar the large t ethni c group in the country. They hared some ignifi cant features. 

To mention few o f them, wherever th e Oromo have ex panded and elll ed, there were mi xture 

of diffe rent clans, sub-clans, lineage and famili e who hare common language . hi tory and 

imilar soc io-cultural aspect . ' 1 The Oromo peopl e speak Afaan Oromo a their ern acul ar 

language . The traditi onal Oromo oc ieti e were governed by the gadaa y tem. Each clan 

had th eir own repre entati ve to attend th e gadaa a embly. (!/iIllJl pl ay major ro le in the 

o io-cultural interac ti on of th e peo ple. In almo t a ll case , th e romo oc i -cultural 

interac ti on ha e underg ne change du e to ari ou rca n . The e are am ng th e common 

fea ture of ro me nati on Ii in g in different corn er of the ountry. De pite th e ex i tence f 

nd 

thc onc ' 0 \ n bcha ior and dctcrm ine hi hcr rclati n \ ith 



rnm g th ngln and lan, all ur un nlm u Iy t lcd th t th 

fr m th am ba and I ng t in gl m n. 

The inhab itant rn all agga in lu din g th f the tud 

pr d mina ntl th . They be long t th e Jaa v \ ii Ian f thc a aa br n h. Th 

accaa I' m be l ng t th o e romo gr up v h urrentl y inhab it In Y t rn h \\ , 

all agga. Jimma, lIu babor and Matakal ar a . . Maccaa' literall mean ' man ' indi catin g 

th e num bcr of pe pi c who \ ere multipli ed from thi bran h.34 Pre cntl , th 

r m oft n peak th e term ' Maccaa' and u e it in the ir Afaan rom Bible35 

The cttl cment pattern f th e Oromo wa ba ed on genea logica l Id r-yo un g r arrang ment . 

The Jaaww ii group , a it mi ght be true to the oth er , foll owed the foot tep of the ir dagged 

saaqii and th eir bull , and ex panded into different area of orlh ea tern V atl agga . The 

daggal saaqii had a great role in ettling the late comer on th e land 0 th at peace ful oc ial 

interac ti ons were en ured. This sy tem wa known a qubsiisa v hi ch literall y mean 

all owin g other to ettl e. 36 Oromo had u ed di ffe rent mechani m fo r their ettl ement am ng 

whi ch one wa the u e of their bull . According to thi trad it ion, they foil wed their bu ll to id nti f 

good place fo r their ettl ement. It wa aid that the wner of the bull had to ellie on the place 

where the bull re ted. Thi wa based on Orol11 o trad iti on that the bull had been belie ed to p 

the p tenti al of choo ing appropri ate pl ace for the re idence place of the people 37 

Fo r ome gr up of ource , th e de cendant of accaa Oromo we re di id ed and moved t 

diffc r nt dir ti n a ft er th cir eparati on in wc tern hc\ a. ccordin g to thi trad iti n. thc 

Te, ra e (20 I ), . eel/uu I . imu Cuduu Oro/l/ ()O Muccua /lallga 
nd 'adau ) tem or :VIa caa r m to 20th cnwry). oilime 1. B Ie 

, kwc a. 
tcm in Limmll lVo/'edu. onhca~ t ern \\ allagga ( ,. 1 

6)," ddi 1\ aba ni cr il) , pp. 9- 10: Te cma Ta'a (I . "The 
pia: Fr m Ihe 1\ I id 16th to the Earl} 20th enturic ." Ph 

Oi enati on, cpanm III r Ii i t r . ~I i hi g n tatc ni\cr ily," pp.-S-5 : I n~ rmanl. : 1I e Icr ha : In rmll 
1 'cl11crra , nd crnme hu lJ irra. 

p I n~ rmant : 1I e I\l er ha and herinnel \ <lk\\c»a. 
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n f iiban, had r main d in \\ t rn h \y a th m J rit 

r m had lated t nd hiding. 9 

ther gr up f XI tenc r m . 

ordin g t thi group of ur e , th e f Ma ca Jaawwii . iiban, alaan. 

Oonfa , bb , J ib at, Ohaahc and alai are found b t\ een th 

Ri r . Wherea th e threc on name ly unde, ball an (Oaa ll e) and aa l a aa are ~ und 

beyo nd River fIn or In G jjam and Wambara41 The romo of Wall agga u e th name 

orm or' in tead of bbay. They claim th at the name ' bbay ' \- a given to the ri er b the 

mh ara , not by them elve . There fore, the people pre ~ r to u e th name Mo rm r th an 

bbay. The same group of ource corroborat th at Jaawwii wa th elde t n of th 

Maccaa. They went on ex plaining th at the Jaawwii Maccaa gave birth to nine on ; Guduruu , 

Horro, Amuru , Jimm a, Guddaayya , idda, Limmu , Ebantu and Il u.42 

The eco nd group confirmed th at th e Horro, Jimma, uduruu , muru , idda. Kiramu. 

Calli ya . Limmu and Ebantu belong t th e on of Jaav w ii. Thi group corroborated th at 

Jaawv ii group ex panded towa rd th I ft bank of the Abbay, in pre ent day n rthea tern 

Wa ll agga. 43 Accordin g to thi group, Horro wa the elde t on of Jaaw\ ii who occupi ed the 

area between the Abbay and nga r Ri er . And Limmu , bantu. Kiramu and idda 

inhab ited the oth er side of the Anga r Ri ver ju t we t and orth we t of Horro. The nga r 

Ri ver di vide muru IVor edo into two part .44 

The habitation In idd a IVor edo ha a lono hi tory of I pul ati on 111 0 l11ent. dem graphic 

hang nd io-cu ltural a " ell a ad mini trati e rearrangement. It had b en a home of both 

r m and n n- rom . the ~ rm r bci ng in di gen u and m d minant group. he 

domi nant r m pe pi f rth ca t rn Wa ll agga are aid th e agg lom rati on of 

, Tradi ti onall . if a gi en Ian r lineage f 1\ 1 a caa r mo had m, ny son ~ th at th e land could n t 
be en ugh for al l fi t n . the elde t daught er ha a re pe l. and uld h Id the land. rhu . the young. ter had 

earch ~ r al t rn, ti e land from me\ here el e. 
W Informan t: Ahhaa gadaa e al gn Fe i . 
I 'J ;\ th e trad ili nand urce ar . one mi ght gctthe name and number 0 " Ia aa n different f 

thi one. 
I I \ andimmu aga h and B ni Te fa e. pp. - ~6: I n~ rm nt : herinllct \ kwcy ya . 
I ~ I n~ rmant : hcrinnet \ ak \ C) a. 
11 B hera J, rb . P.S . 
II in r I aga ra (J une _ ). ,. ;.\ 8i graph) f;\ bi i. hee arbaa." B.A eni ). p, nmclll of 

Ii i tor). f\ ddi f\ ba a ni cr it). p . ~ . 



th In i da wo,.,c/o, fI r in t , the ' II iy 5 nd idd 

Ian h ral di 'rg n th I n 

and f a ll i a. ur a ll i gr up f 

n ider d been Ii In g In idd 

II 'orec/o . . r thi a ll i ya \ a th brother f idda, Immu , bantu. muru and m 

th er on f Jaa v \ ii . 6 

The ec nd gr up cia ified alli ya a one among th e d cendent of alaan Ma c 

th e third group aid th at alli ya wa one among the fiv e on of Maccaa, nam I 

47 Y t . , 

iiban, 

Jaawv ii , Ob alli ya and Limm u.48 ccordin gly, the alli ya Ma caa mo ed to\ rd 

northea t rn Wall agga, join d the Jaaww ii Ma caa, and had u ed the gadaa c nt r of daa 

Bulluq with th e on of hi brother, Jaa 'vvwii . Thi group further ex plained th at th r a n 

why ome inform ant categori zed alli ya wrongly a a on of Ga laa n la aa \ a p rh ap 

that they were influenced by th tory on ' Galaan ' tour to Gidda' . cco rdin g to the tor . 

'Calaan once came to Ciclda and the people a. 'ked him about the pllrpo 'e of his cOll7ing. 

Then, Calaan responded a ' if he came to visit his son whose name \\las 'a/liya , . ./9 alli ya 

\ a sa id to ha e onl y one on ca ll ed ob who in turn ga e birth to th e li neage like eban. 

Jaa r 0 , Daa ll e. eedaa , Deerree, doo and iriifo. Therefore, alli ya \Va a grandfath er of 

th e e ub-clan .50 

The Orom had great re pect for it own clan and claim th at hanging one' own Ian or ub­

clan 'v ould re ult in oc ial exc lu ion? More ver, th e Oromo member of th lin ag mu t 

not marr from th ame lin ag . In the indi gen u marri age practi ce r th e pe pic. one ha 

unt and marr ut ide r n ge nerati n ba k to hi Iher \ n lin ag . I r h I h marr 

15 II wa b iou lhal imil ar namc f placc arc ~ und in diffcrcn l part f romi a Rcgional tate. 
For c, amplc, a lii a i ~ und b th in "a tcrn \ all gg , nd \ c t rn hc\ ,. Ji dda i al 0 found in 1 rthCnl 

hcw and a tcrn \ a ll agga. Il owc cr, al li ya and idd , th at wc arc di u ing in Ihi Ihci arc Ih al of Ih 
I: aslcrn \ al l,gga. 

16 \ cga ri t-. ! sia (cptcmb r _0 15). H Ii i I r of Il orr Oi tricl (I 10· 1991 )." ~I. f\ Thc i . 
I cpartmcnl of Ii i try. Addi f\ baba ni cr il . p.16: inbar I aga ra. H Biography f Abii hcc ar , a . .. ... 
p.:!: In rmanl : cmc hu Birra. 

17 Informanl : Kcbcd Bi flu. 
I Thcrc arc al thcr Iradi li n \ hi h mcnli on Ihc olhcr on of ~! a c,a diffcrcnl f \vh al \\ e ha\c 

Ii Icd hcre . F mc of Ihc Ira iii n mcnti ncd Liiban. Jaa \\\\ii. Juduruu . Oaallec aadhii) ,nd 
Jidda. 

Iq In 
50 In 
SI In 

and J irra Ourc a. 



fr m hi /h r lin ', it i kn \\ n < hur c/(J l/I lIli in tu u and \\ uld led t 

f puni hm nt . nd tra i m n th indi idu I a \ II a di r c r th m, rri g 

\ r am ng th p ibl m a ur th at th k n the hurual/llill pr ti ing 

indi idu I . 5~ 

The n th Kiramu Ian \ re al erl apping. m fth 

Kiramu a the dire t n I' Jaaww ii ,5 oth er our e cat g ri ze Kiramu a ub- I n 

idda .54 Th 

(Dongoro), 

ub- Ian . 

gr up who identif Kiramu a a dir ct n I' Jaa \ \ ii tat d th at JaJe 

a 'a and Dubar v ere the three Ian of Kiramu. each of them ha ing th ir \ n 

cordin gly, while ono, beto and Meti were th e ub- Ian of Dong r ; Bukko, 

Il agayya, aru and Babbo w r th e ub-c lan of ya'a. imilarl y, Ebano, Daido and ole 

were the ub-clan of Dubar055 Wandimmu aga h and Boni Te faye had Ii ted th e on of 

Jaaww ii , but th ey did not menti on Kiramu probabl y becau e th ey upported th e ie\ th at 

Kiramu wa a ub-clan of Gidda 56 H w ver, inbar Nagara mentioned both alii a and 

Kiramu in th e Ii t of clan who were aid to be the founder f the gadC/a center of Odaa 
-7 

Bu lluq . 

it ha already been tated ea rli er, Oromo group \' h Ii e In a gl en territor might n t 

nece aril y be from among th e ame Ian. Po ibl y, th e mobil e feature f trad iti nal human 

being . mi , ed natur of Oromo p pul ati on mo I' th e ea rl freedom t ettl e at 

ne' 0\ n ch i e and th e ex i tence of blo d relati on hip am ng all Or mo gr up and th e 

r ultant intere t I' th e peopl e ~ r vi iting each other brou ght ab utth mi ed nalUr I' th ei r 

ttl m nt pattern. In ad diti n, pr phec told t th e pe pi b th traditi nal ~ nune til er 

a ll d ooe/dli ll (ne r man r) \ a among the mam r a on ~ r the hangin g I' 

indi idual . ri ginal pi fth h the r mo pe pi 

til ed. th r \\ a a great pr b bili t I' fin din g mi x d Ian and LI - Ian 

hlroo 



rdingl , th P pu lati n I' idd lI 'opda \\ a id t th m In ti n r\ 
and uld find ith r th r th di r t d nt 

a aa In th e di tri t und tud y. minan t Ian f th ar 

\ ere alii a and idd a. D pite the e r nt ur II mmaa, 

Dhaa he, Kiramu Yaa naa, and D or \ ere aid t b th ub- Ian idda \\ h r E ba n. 

Jaa r 0 , Daall e, eed aa. d 0 and iri ifo wer th b ndoubted l . th 

ther ub-e lan 1'1' m the n ighboring \\Ioreda were li ving in th e di tr i t and th main ub­

clan of th di tri t were also li vin g in th nearby territori . The \ ork I' e fin D reJ 

upport thi fac t \ hen he tated that th e ub-elan li ke irba , Halaba, Harele, apera. ar u 

and Kebbo have ett led in Gidda from Limmu \ ith in ignifi ant num b r .59 

Maeeaa 

1 
1 

Lii ban Jaaw ii 
~ 

Oboo alli ya? Limmu? 

ro 

ouree: Inter i \ \ ith De alegn Fe i a and emeehu Birra) 

Th mix d tt l m nt pattern I' diffe rent clan and ub- Ian \ ithi n a gi n d i tri t could 

neept f di tri t it tr ng among th 

I' m , n n- I' m gr up had al 0 b n Ii cd in the di tri t.
6O 

n 0 er iew of th e Non-O romo . roup · in the idd a Woreda 

Th m m nt I' p pI 1'1' m pI a pia In ar h b tt r li fe I a Id a hum n 

hi t r . Trad iti nal e Ii cd in cliffe I' III part f th untr b h, ngin g 

r J idda-A)y, na r O\\ n I a}. cp, rt mcnl 
c 1\ l cr h 

II 



th rc f th i r . Th r \ uld h 

th ith th ir n Ir nm nt . ne f th 

indig n u p pi fth 61 ar a. 

n t m th t th ) h u t a apt 

imil , ti n int th 

h thni gr up \ h had Ii ed in idda lI'oreda uld b In 

arJ ou \ ay . B d n th pe ri od of th eir ad ent, th e arl y gr up in Iu d 

and ini ho . Hi rJ al ource r gardin g th e conditi on in v hi ch th 

gr up had arri ed and lid in idda lVoreda \. re found to b ob cure. ak ing. 

the earl y n n- rom nd/or " impure Oromo" group were ca ll d by th indi ge n u 

th e yaabbara. The yaabbara in general had never e tabli hed owner hip er th terri t r .62 

While ome of the e ea rl y non-Oromo people were a imilated and mi xed with th Or mo 

particu larl y through th proce of guddifachaa and moggaasa, the other v ho did not \ ant 

a imil ati on w re pu hed out and had le ft th e area by the ad anc ing Oromo. The ex i t nce of 

th e Kaza, in parti cu lar, wa limited to th Vall y of th e nga r, Dhidh a and bbay. The 

name of thi group had encountered many change a Adare. anqall a, Kaza and Gumuz one 

after th e oth er. lowev r, the peo ple did not prefer to be ca ll ed by th fir t three name for it 

wa con idered a der ga t ry.63 

The Dam to were aid to have fled to oJJ am ac ro th e Ab bay a th e r m arri ed in the 

ar a. 11 0\ e r, the inicho \. ere di ided into two group . V hil f th em \ ere 

a imil at d into th e l' mo, the oth r moved to oth er neighbouring ar a . cco rdin g to 

Ij ira. the I nih who adopted the Orom f life al pearedt have been 

ve r difficu ltt be differentiat d from th e romo. ignifi cantl , th did n ttrace th ir 

ri gin th r th an th e l' m . Majorit fthe a imilated ini ch ar ~ und in the muru and 

th e idda 11'01' ' da,l' f rthea t rn a ll agga. Tho e \Vh Ii cI in \ a ti area f th e pre en t 

c \\ cr ha . 

in lIorro- lIdll rllll A\\ raja I rort hc, I m 
\\ i ~ t or). "' del i Ababa ni \ cr it . p. I : ~ \ 'fin 

1-



d Kiramu lI 'or ,d I ha n nd \\ d \\ i th the < i I it) pr ti Ing 

magica l a ti itic . 65 

he ini h \ h h d r fu d a imilati n d t th r are . F r in tan th 

Inl mo d t uth rn m ar urr ntl h \Vh rea th 

Ii Ing In ambara \ r iden ti fi all a Dangabo .66 h Danga \ r kn \\ n in th 

al traditi n for pr pa rin g a kind of traditi nal magi ian ' m di in ' \ hi d t 

ha e help d th P have d i f~ rent man pe pi fr m idda 

lI'oreda u ed t i it thi group of p op le. ve rthele . th o e \- ho had i it d th D nga 

did n t want to b di ed. Thi "a becau e the loca l p pie on idered th e wh 

the Dangabo a orcerer or at lea t th eir upporter .67 

T he nex t group of th e non-Oromo individual \ ho had li ved in idda be~ r the 20th century 

be longed to th e mhara peop le. T hey were brought to th e area from th earl y 1870 till the 

clo e of th e 19th century. T he e group of indi v idual wer a igned to the area fir t bRa. 

Ada l Te ema f ojjam. Later n, particular ly after 1882 , Meni lek II c ntinued th e ame 

proce . It 'v a carri ed ut after a large number of thni c group v ere inc rp rat d int the 

Ethi opian Empire. T he ca l11 t th e ar a ith th eir 0 \ n re lig i n. rth odox Chri tianit . and 

I11hari c language a ignifi ant a pect of th eir culture.6 

M any f the mhara peop le \ ho were brought t idda \\Ioreda in th e cond hal f f th e 19th 

centur bRas dal T el11 a and Mcni lck II cou ld n 111 0rc be c iall di tingui h d a th 

non- rill . Th i wa becau e 0 f th e fact th at th e l11aj ri t f th 111 \ cre a i 111 i lat d t th 

1'0111 ullur and \Va f life. th d, l11 an f th el11 c 

th e I11hari nguag , th rn a ul ar lan guage p k n In th ir \Vn ri ginal h I11 c land . 

r. th did n t pr ~ r t balled I11h ara .69 

/>-1 C rding t the a ,i lab le Iradi ti n , m,n the magic, I , ti itie \\crc practi cd sc re tl} . Tho 
\\ho u ed t practice the mag ica l acti\ itie \ uld ne er tel l u. the \Vay th c} practicc it. Thcrc ore. en uring 
ea hand e\er] pro e s ill' I ed and id ntif ing thc ind ividual \\ho practi ci t i. ollnd to bc \er} di Ii ult . 

M Iji ra Tujuba , p. 18 . 
hi, /hld. p. 16. 
b7 130 hera Jarb . p . . : Infomlal1l : AI-um I-: edida. 
b }\ind I\\. °i e:! ). Rem/IIIIOII Ulle! Reftg ioll ill EI/IIOplU Ihe Groll'lh olld I'en ecllll oll 0 Ihe 

,l/dolle ) 'e.l 1I1 Chllrch. /9--1· /9, 5, ». rd : Jam llrre}. p. l : In rmant: I-: cbed, n inu. 

b~ In rmal1l : AI-llma I-: edid,. 



I h ) r r, 111 d r m id nti In th m mh r p rtl 

th llitud p lanted In the mind 

onqu r r In g n ral and the Idi r f th p ni ul r. the I 

\\ r d b th na logna , th did n ward the mh r 

p pie \\ h had arri d t idda lVoreda in the I t d fth th ntur . T xpr 

th 
. . 

d b th romo fth In th lradi ti n . it \\ a Ir a er I n, a ma 1m wa u area. 

all d " Foon Amaaraa I fee Oromoo mural' mean ing ' th fl e h of an mh ra th 

b ne fan r mo.70 hi ay ing ha been comm n among th e idda Or m 97. 

Thi \\ a am ng th indicati on of the occa ion where th e atr CI u g ernm nt t m 

re ulted in di rimin ali on and hatred among the peop le of thi op ia. 

T he mhara indi idual o f the peri od were only identifi d 'V ith nominal and genea log i al 

ba e . T hi group of th e non- romo peopl had Ii d in the area ~ r m re th an a century. 

Many of their fat her and grand father were born in th e area. T herefore, idda woreda 

eemed to be the ori ginal homeland for almo t all of th em. 71 

Fin all , th e non- romo group \' ho arri ed in the idda worec/a ince th ec nd hal f fthe 

20th century ame to the area becau e o f ome oth er rea on , The main rea on \. ere natural 

and manmade in nature. T he non- romo o f the per i d on tituted th ~ r ign in e tor . 

ml ionari e and th e internal mi grant-r ettl er . T h latter gr up \. ere th c mbin alion of 

th mhara and T igre peop l \ ho ame from drought- tricken area f nhern Ethi pia . 

The ~ r ign eiti zen , the mi ionari e and the in e tor had pi a ed a grea t r I in th hi 1 r 

nt and other c io-culturallife in th e area. Th i \Va pani ularl tru in Kiramu. 

h d ani d a mpani d b th nqu t, th maJ f 

the e nd h Iff th had b en arr i d a m igrant-r tt ler fr m 

f n nh rn I.:. thi pi . 73 Th 

Il'oreciu in pnrti ulnr hnd b n n h 111e fth 

In c in geneI', I nd idd 

'0 In rmanl: Kcbcda Bi u. 
'I In 
': In 
-I In 

111hnrn, ,nd Ti grenn s. 

Kcdida. 
b, na II hhllll I3url,.a. 



il i al r lh pr d min nL up \\ h h 

Ii d in lh u I ng th ir n 

al l d gadao . Il r gul at d all a p lh r lh 

rc ide, il h d b n mm n lhal th n i I1l ra t d and d n 

an lher.7 

F r in tan e, th Ian of Jaa 'V v ii Ma aa had e go /00 

cen tr at da ulluq fI I' ab ul tw enturi e ( 1600-180 ). Durin g thi peri d, lh \\ er 

ad mini t r pI' mul galed at daa Bulluq gadaa c ntr . During thi peri d. di f~ r nl 

accaa had nt their repre entati e t attend th gadaa a mbl at da 

Bulluq . 10 ibl by natural and man-m ade cau e , th furth er di i ion and th pi it f m 
h 75 Jaa \ \ ii c lan becam in e itab le by the beg inning of the 191 entury. 

T he E tab li hm cnt of Kora Coobu as a Gadaa s cmbly 

Gadaa center ar pl ace where Oromo peo ple met ea h ther for the makin g of gadaa la'V 

rul e and regulati on of th e 0 iety. They are ultural and politi al enter of the peopl 

on ec rati on and th ank giving for the Waaqa a v e il a jeekkw 'sa 76 are p rfl rm ed at th 

center . It wa al at th e e pl ace th at p weI' \ a tran fI rr d t th e n xt Abbaa gadaa/Abbaa 

hokkllll . nd I' on gadaa c nter, there were u ua ll y different ga /mas I' mp und u d fI r 

I' li giou and th r cial di cu ion .77 

Th plit and tabli hment of ne\ gadaa ent I' from th relati el had been 

initi ated larg I b natural d mographi in cr men!. The tr m nd u in r ae In p pul ti on 

IZ ft n ad th pan I n and ttl m nt f th p pi mrm t area . Due t th 

fth ar a in \ hi h th pe pi n hand , and th la k fm d rn 

Id I' gada I had g n 

ta \ gad ICI nt I' hi h Ip d th mt pm ti e godou in th ir 

lit . Th mm n pi in th e hi t th e r m in gcn ' ra l and th 

...... p. 
n ar 0 en II jee rw 



nh in pani ul r. Th r num g ila I nt r ' \\ r multipli 

a pu lati d and t pandcd r a t t rri t rI 
7 

Th fir t , Il kn tab lihdin nh trn\! II 

Bulluq . It \ a a id th at th i the J r m 

f th ub-gr up pr ntd II rr \I'opda. I 

kil m ter t f hambu t n, apital f /I rr - uduruu v Il agg . 1m t al l 

Ian of Jaa \ II r m had u ed thi gadao nt r until th eir di ffu i n. \ ith tr m nd u 

p pu lati n in ettl ement f ome clan n. 

ome of th e fo under fa ed hard hip of attending the elebrati on of gadaa at thi Iller. In 

the ab ence f modern tran portati n, th y had u ed h r ,a a m an f tran portati n, t 

attend meeti ng at daa Bu lluq.79 

on eq uent ly, b th e beg inning f th e 19th 
C ntur 0, th o e Jaa l"vw ii clan bey nd th nga r 

Ri ve r we re epa rat d from Odaa Bul luq and u ed their 0 \ n gad ICI a mbl at Kora 

Goobu I , located at about 12 kil meter to th e n rth f yaa naa, th api tal of idda 

woreda. It i I ated at about 135 ki l met I' far from daa Bulluq. the gadao c nt r fr m 

'" hi ch the e Jaaw'V ii clan weI' eparated. Ba d n I al traditi n and a fe\ unpubli h d 

materi a l , th e accaa romo be nd th e nga r Ri er name I ; muru . Kiramu . idda. 

all i a, Ebantu and Limmu elect d Kora oobu a 

certa in kke Ri a re ted 0 er th e area . 2 

nev gadoa nt r a ft r a bull fa 

Th ugh m f th em mad a epa rati on from daa Bu lluq. the laccaa r m n b th ide 

of th nga r Ri I' ha b en maki ng nta t \ ith a h th r and \ er Icbrating th ir 

gadaa ritu al b in itin ) a h th r. ia ll and p liti II , th h d h Ipcd a h th r 

Fc i , . 
7Q inb, r ' garaa (_ 10) . . eel/ou Ahii.l/iee 'urhao . pp._6-_7; In rrnant: I n ~ , rl11u I 'ernerr,. 
o inb.r , 'agara . .. t\ l3i ography f Abii shcc Jarbaa . .. ... p. S. 

KI It i imp rt an t t n tC thc di ercn c bctlvecn J obu and Jobbu. in thi . ,~c . m, inl t al oid 
confllsi n. J bbll \\'a. thc cldc t nc r m ,m ng diffcrcnt ub- lan\ 0 Ebanlll . 1\l an) familic r m am ng th 

bbll lan\\crc rcmcmbcrcd )ha ing bla kl nguc , ndll i dom o r ' t pping rain ·. lo , II) ailed ·OUIII.I /lIIII . 

o bu. on thc thcr hand. \\ a a pia c I at cd in idd, lI' oreda. at ,bout 1_ ~il omctcr n rlh I\ » " HHI 
tOlln. thc apital f idd worec/o. It \\ , d th i pi c thd Koru Joobu. thcccond ~udl/() ccnter ne t t da, 
[ ulluq. II c tabli hcd in I' rthca tcm \ allagg,. 

~ 8 naa l3iifiu nd al ala Il a)ilu . ·· ccnaa ~l aga , laa A) 



aga 1l1 t common en mle . Th ir in tera ti n had a 

J i mma 0 f G idda had fought aoa i n t the JJam n th 

Our ources are in suffi cient to fi gure ut th durati n r th p r1 d \\h n Koru u \\< 

used as a gadaa center of Maccaa Orom be nd the ngar Ri r. B d n the d min nt 

ora l ources, Amuru , Kiramu, Gidda, alii a, bantu nd Limmu h dud thi godoo nt r 

for many years. The name Kora it elf i a ren ti n r m 

context, kora mean 'an appointment' v hich d n th 

ub-groups to meet each oth er at a pl ace ca lled oobu. 4 

A fter they had used thi s center for un pec i fi ed peri d r ti m , th parat d and a h 

clan establi shed their own gadaa center in a imilar mann r, all ~ II \ ing the pia \\ her 

thei r bull s rested. The reason for their eparati on \. a the a t t rrit ric 

sett led and th e remoteness from Kora Goobu . The fir t indi 

was sa id to be Bekku Dedde of Calli ya. Thi s wa un d r t d fr m th tradit i na l a 1I1 g: 

"Maali yaa Beekkuu Deedde, maaliif macci 'i eegde." lit rail mean hat h pp n d 

Bekku Dedde, why did the public wait for you?' Thi a id hen Bekk u became lat ~ r 

the last meeting o f Kora Goobu and a ked for th e rea on. It \ a aid that B kku r p nd d 

by informin g the others to search for their own ce nt r a he had ali'ead g t hi go loa nt r 

o f Sob. Bekku Dedde was rememb red in th e trad ition f alii a a th fir t Abb I I god /0 

of Sob gadaa center.
85 

Accordin gly, Amuru , Kira111u , Gidda, alli ya, ba ntu and Lim111u La Ii hed th II' \\ n 

Ardaa Ji/aa or gadaa center at afuro 6 Darrabba, Dirr . b. Dila ll and 111ant i 

re pect ively. The new gadaa center of the e Ma aa 
\ r fun ti nal until th 

coming of the conquerors. ntil then the e clan u ed t laugh t 

at their newly e tab li hed gadaa center ~ r th 

ritual. Those of Ebantu , fo r in tance, had been ce l br ti n J jOO/'ii at a pia 

Dil all o. Dubbuk Tir fi of Gobbu clan \ a l' memb red in th trad iti n f Ebantu ~ l' h \\ 

81 Informant: Dc alegn Feyi a. 
In fo rmant: Gemechu Birra and 

85 In~ rmant: u e Mer ha and 
6 The places ident ified v ith thi 

afu ro whi ch the muru Jaawwii had h 
idcllI ified parti cul arl a afllr Hole. 

c alegn Fe) i a. 
alegn cia. 

name are ~ und b th in 
en a th ei r gadaa ccn tcr i 
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elected for slaughtering a bull at Dilall . Thi \ a au e th t th t u uk \\ m 

among the hangaftuu (e ldest clan). The pi gniti n ~ r the 

hangafiuu. One could not bypa ri ver, b gin lim ri k 

anima l before the hangaftuu. 87 

The same was true for those of Calli ya except that th h d laught r d 

seri es of domestic animals by the elde t to oung In th rd r n i rit . 

Acco rdingly, the sub-clans of Eeban, Jaar 0 , Daall e, c daa, irii~ had lau ght r d 

bu ll , sheep, cow, heifer, goat and hen respecti ve ly. The rc p ti c nim I had thei r \\ n 

mean ings in the view of the people. Ba ed on their rd r, bu ll , heep, v , h i~ r, g t and 

hen represent praying for the goodness of men, com prom i \ ith d, \\ men, gi rl . 

flower ing plants and climate respecti ve ly.8 

A fte r the conquest of the areas, the gadaa sy tem v a ed and th gadao nter In 

turn ceased to give their function s. The conqueror tarted t propagate th ir \ n ulture 

since the last quarter of the 19th century. Moreover, the nev ~ rm f p I iti al nlili 

includ ing regions, zones and .voredas were Ie preferabl t th gadaa tem. Thi i 

because the gadaa system works well in clan ba ed ad mini lrali n 1 m. Thr ugh ul th 

process, however, emergence of monarchical y tem and urbanizati n br ught ab ut 

signifi cant socio-cultural and economic tran fo rmati on . Parti ul arl . urbani za ti n had 

brought to gether different individuals from different c rner f the area and r ult d in 

intense socio-cultural and economic interacti on . 9 

Urbanization and Socio-Cultural History of Gidda Woreda 

The establishment of Ayyaanaa town v a pr ceded b th 

were located between the Abbay Ri er in the n rth and th ngar Ri 

f arl m rk t \\h i h 

G u nd t the 'x li·cm 

north of Ayyaanaa, near the bbay Ri ver, v a m nti n d a m in ull t r r the r m 

Gidda and the Amhara people of ojjam I ng b ~ r th tab li hm nl f 1\ ya n a m rk t. 

87 Inform ant : Kebeda Biflll . 
8 In fo rm ant : 1I e Mer ha. 
89 In fo rm ant : 1I e Mer ha and De alegn Fe i 3 . 
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Th i is remembered in Gidda tradition a , ' .. . dookLlLllll1 dook. ·isLl lIllII yoo ?,ohoan /VaoHi 

lole" literall y means, to grind or u e a mill i if and nl ifth y a ti m rk t i k!'1O 

With the passage of time, parti cul arl y in e the 

emergence of chiefs and establishment of regi n ba 

nd h I 

inevitab le. With the coming of territori al and m nar hi al ba d 

smaller entities like woredas or di stri cts and pr II1ce v 

the country. Most of the time, the establishment of market 

precedes that of these structured administrative entitie . I 

f th ntur) . th 

th untr 

Trad itions on the found ation of Ayyaanaa town were rem mb r d in r I ti n t a pr mm nt 

woman called Ayyane Goro. Ayyane was the \ ife f Kum a daa and m th r f Jibat 

Ku msa.92 Since the last decades of the 191h century A ane v a a tr no and \ II kn wn 

kommaarii (a woman having the skill of preparin g trad iti d 

in the eastern part of the present day Ayyaanaa town. Men \i h return d fr m huntin g and .., 

merchants of long distance trade often used her hou ta and drink alc h I drink . 

Perhaps, Ayyane was the first famous woman to ho t different m n in h r hou and Id her 

traditional beverages. When Ayyane started her work in the area, th t rrit r f th pr nt 

day Ayyaanaa town was inhabited by few indi idual n tab l B r nda K k bi . bbaa Kut I 

and Soyyom Kachi sa. In memory of the third , the n nhea tern part f th t \ n \ all d 

Soyyoma Kasa. This name continued to be used until thi da 9 

Accord ing to our informants, Ayyaanaa mark t \- a e tabli h d b 

Goro at about 1815. This was said to be done \ ith the p rmi 

period.9.J A profile of Ayyaanaa town which i 

the year 1815 as the year of it e tabli hment. 

90 Mes fin Dereje, p.26; In form ant: emechu Birra. 
9 1 Informant : Gusse Mer ha. 

pp n 

th 

\I 

f an 

f th \/o()/ii f th 

ffi 
1./ In thi . th 

9~ Informant : Gemechu Birra and bbabu Naga a. 
93 Informants: Gusse Mer ha; De alegn Fe i a and 
94 In the absence of accurate urc , m nti nin the nam the period \\ ~ und t be 

diffi cult. Thi s was because two contradi ct r ur \ ere li e ted r m t\\ qu \I imp ft , nt gr up . \\ hile 
one of the group mentioned Kum a daa a a AI/oo/ii r the ~ ri d. ~ hc rc ~ rc al other \\ h atte ted that 
Kum a Odaa wa too old and the po> er \ a in the hand hi n Jl bcl . Kum \\ the e nd ,I f 00/11 r 
Gidda aft er hi s father Odaa Jimm a. 

9S Mayor ffi ce of yyaa naa to> n, Pr iii 
F Ider. File nd Ref. um er . 



establi hment of Ayyaanaa a a market c nt r pr d d th Fin Inn , th pit 

country, by about eight decade .96 

After the coming of the Menilek oldier , y aa naa mark l 

lebash. With the coming of the Italian too, il b am lh 

the liberation of Gidda97 from the Italian occupali n, 

woreda central administrative office having other 1ikilil lVor cia ' 

Calli ya. Ayyaanaa was established as a town and tart d t be rul d b 

beginning of 1960s. The first governor of thi city wa a man all d 

1995 , Ayyaanaa town began to be ruled as a modern to\' n ha ing t 

Ayyaanaa 0 I and 02.98 

The foundation and growth of Ayyaanaa to. n • a iat 

agricultural products, popu lation settlement, ab undant natural r 

commerce and its strategic location. It is found at lh cr road t 

Haro-Limmu, Limmu, Ebantu , Kiramu, aqamtee, and mhara 

th at the lIacci 

Ir rtifi ti n. 

am th 

nlU, Iramu and 

muni ipal it fr m lh 

m nu Dur a. I" r m 

urban k 'bele . nam 

\ ith urplu 

ur f 

B ni h ngul umuz, 

Regiona l tal Th 

centrality of Gidda was understood from the ex i ting pro erb , , idda g iddlill la a II i. kaJ1 

lI10ggaa lao 'ujira, Qeelloon biyya Dammaali kan a aa h 1\ \11 11 j ira. I {orroon biyya horiili. 

kan tokko dhabujira' meaning ' though Gidda i the cenlralland , n Ii nth 

is a home of honey, but there is one who mi e wax , H IT i a land fli k. butlh re i 

someone who does not have a cow' . Therefore, people 

and had exchanged their products, ideas and cultur in th 
99 \ n. 

fr m d i f~ r nt rn r m t 

Since its establishment, Ayyaanaa market er d a 
uld l t ban. ni n. 

lelf (e ragrostis) , maize, nug (guizolia Aby sinia) , d Igu::::a , i 

kinds of livestock. During the long di tance trade. th t \ n 

for those who came from south. e tern part f thi pia < nd p 

r. h nand diffcr nl 

a entcr 

thr ugh f 

Horro-Gud uruu . The road whi ch took to Ba 

Triu lzi had ri ghtl y stated thi fact: 

f jjam pa d thr u 'h Jidd< Il'or ' la. 

96 In formants: Gell1echu Birra and Kebeda Bifiu. 
97 The liberati on ofGidda \ a parti al a it \ a then returned , 

onl difference between th e Itali an ccupati on and the mh, ra d mind d 
the It ali ans were the foreigner , the na fa Ina \ ere th e internal I ni/er . 

98 Bayyanaa Biiftuand alataa Ha iluu , " c naa tvlagaal 1\ , 11 , ... :' p. _7. Inronllant. icmcchu 

Bi rra. 
<)<) In form ant : Gemechu Birra and u er ha . 



The merchants of the Ion di ·tan I i lll ' trI Ilorro-

Guduruu. From A . 'endabo, the trad r ' ull r> 1 ·/7 III , Tllurd I)' 

market of Embabo in a half da '. a 

Kombolcha where they would branch 0 

markets ofHorro, Amuru and Jidda. 100 

J urn ' , r PI' 'e ,eI /() 

j , '/\I'ord I ward ' I he 

More significantl y, Ayyaanaa town wa one of the m j pi a. 

The merchants bought and so ld slaves at Ay aanaa m rk t. Th m r ham m 

laves from Gidda through Burie market and t ok them t 

bandi ts. At Burie market, as Mes fin had tated, th pri 

angil 101 t ni ght In 

xp rt d fr m idd 

70 and 80 Thalers for youn g boys of about the age f t 

Mesfi n went on explaining that the price of the la 

beauty. I02 

\ \ ~ r un g girl . 

d in pr p fIl n l lh ir 

The slaves who have been exported from Gidda w r n t anq I\ a r dark- kinn d at at\. 

For the sake of getting high price, the influenti al chi ef of the p ri d h d Id man aUl iful 

girl s and strong non-Sanqalla men by smearing th ir fa e v ith li qu id made f har \. Thi 

was a mechani sm which was used to make them bla k temp rail . or in tan . during lh 

reign of Hail e Sell assie, when Fitwarari Am alu Jibat \ a the hi f f th di tri l. Ih 

bandits had brought the Oromo, Sanq alla, Kaffa, \I laitta nd 

these slaves to the house of Amsalu Jibat by go ing thr ugh \ I rr 

these slaves to Gojjam. A certain Sheqo "va am 

cul tura l respect of humanity and had di turbed the ial, ultural and 

. Th y br ught 

nl 

ag in t Ih 

fr d m 

the peop le. The exploitat ion of natural r ource and I p 

made by the close connecti on de eloped betv n th hi ~ f th di Iri t and th L I Ih 

bandits.l o3 

100 A. Triul zi (1975), "The lIdllrllll r m and their I ' igh lIr in th ' f\\ o Jcncration hcfl rc thc 

Battl e of Embabo," Journal of £Ihiopian ludie. lume XIII (~-- . p. . 
10 1 Du ring the long di tance trad of I lh entur . O<l,gll , \\ , thc I-.n \\ n I \c mar ct In \\ "tcrn part 

ofG jjam. 
102 Mes fin Dereje, pp. 4 1-42. 
10J Informant : hi fe rra T and ana Abba Burk . 



Basic Economic Activities 

The basic means of li ve lihood for th p pi r th I\' pc/a r agri nimal 

husbandry. Some of the main crop or the ar a in Iud m i 

Abyssinia), daguzza, saL if (se amum indicwn , h t, arl 

I i. ) , nll~ (~ lI i=() l ia 

n nd ni n. It had b n 

com mon that the people of the area worked th ir agri ultural fi Id nd 

coope rati ve ly. When cooperative work i needed luntar ba 

and form particular groups like daadoo. Daadoo 

circul ating mutual help on agricultural fi e ld . De pite it 

r n 

ad antag , it h Ip th 

members to interact and make intense relati on hip am ng ea h th r . 1 

Daboo is also a kind of cooperative work which i a k d and pr par d b 

wants to get help from the others. Then they v ork agri ultural fi Id raM J(J duboo in 

cooperation . Someone who has violated 'afutl of the 

soc iall y, could not prepare daboo for the peo ple hou ld 

t and , a a r ult \\ c Iud d 

rk ~ r him . In a tditi n 

daadoo and daboo , people identi fy those who are in n ed and h Ip th m n luntar b 

When an individual faced a problem agai n t hi /her n rmal gn ullUr I \\ rk , th 

neighbo urs, members of iddir or tho e who had clo e re lati n hip \ ith th i tim ft n h Ip 

him/her by workin g hi s/her agricultural fi eld. Thi n n d n n oluntar ba Th 

in vitation and food for all of these form If-h Ip a 

d
' . 105 

prepared base on one s own capac ity. 

In addition to agri culture, peop le Vier engaged in Ii k r arin g. Th d min an t Ii k 

of the area are cattle, sheep and goat . Gidda i th maJ r ur 
r hil and butt ' r \\ ith 

many dh ibbisoo!()6. Hav ing one hundred Ov 

The dhibb isoo got improved ocia l tatu than th 

hundred, the owner u uall y pr pare 

th e ' stomach wearin g' ceremony, the relati , 11 ighb ur 

. . d lb ' h 107 II1 vlte to ce e rate It toget r. 

10. Informant: Kebeda ut a and 
105 Informant : u e Mer ha and 
106 Dhibbisoo are tho e ' ri hindi idual 

cow' a a sign of ri chne 
107 In form ant : Kebeda ut a and kum Kedid . 

hundred 

lu 

h d 

h \\ 'Dring' ritu L I. n 

rri nd r lh \\ n ' f \\ 'r 

n thu '\\{ rc the t m.\ ·h 0 J 



ti it i , \\ m 

th ir Ii eli h d. Di f~ r nt k 1I7I/1wr ii.' \\ ith 

oth er n indi Itf 

affect d \ ith de lin fth 7C1lcw n t an might ph 'n m 'n lO but 

cal11e to h ppen thr ugh gradu al pr n.
1 

T he Decline of Gadaa a nd ocio- ultural ha ngc 

GuduCi he I ped th e oci t 

a \I hUl11 an being . It al 

the forme r. The era of p 

Ii 

tre 

stri ved to hold pov r for I ng p ri 

\ ere fo rced to parti cipat in the v ar . In th la t qu 

conq uerors had wo r en d th pr bl m and th 

ab ence of th e gadaa t 111 , it prin ipl 

in turn enda ng red ocial int ra ti n and 

hi to ry of northea t rn all agga durin th 

Eehoo (' Era of a p ar' , . ra f p ar im pli 

different chi ef found in the uth f th 

The known chi ef of the p ri d in 

Delana of Lil11l11U, Kachir Sari r ::: 

Te 0 Ken no f J rd 

The e \ ere the fir t thr at t th 7odou 

it · prin ipl ' h b n h c lualt ) 

th' I II r ha r pc t 

rul' un r th' hi r 

I ju. ti 
11 11 

ntur) \\ 

P \\ ' r 

min' r th 

With 

r ~ i r < m u. K iii I J 1I r 1\ m lIfU. 

th '11ll t( 

be th e pr 111 i nent I d 

Th 

',lrI) I 0 ,III 

hi di n t Ii p a ' LilliI' 
r , I I( partl ' Ip It ' in 



the civi l wars on the ide of th Ir re p ti e hi r . Thi 
11 2 

gadaa ystem. 

Odaa was fa mous in Gidda before the c ming f lh 

Watino forest in Kiramu area of the di tr ict. H v 

clan. In formants confirm that Odaa wa fa m u 

jJam . II 

rn r m p 

In I th lr dili n 

rn t m . ar und 

th . Th rc \\ a ' \ r) 

long excitin g story about the contact between d a Jimma nd nycwI(J(J./IJ 

informants, Odaa Jimma was advised by thi nyaalaa \ hi h d a 

hi s house from Sombo to Dirre. ombo i plac v hi h i I t d 

di strict and Dirre is located in pre ent da idda 

northeast of Ayyaanaa town. As time went on Odaa Jimm b am hi 

iram u 

lh 

f idda 

and extended hi s power over Gidda, Ebantu Limmu and muru . II \\ th fir t fam u 

chi ef in northeastern Wa llagga even before Ab i h erba f II rr II 

Odaa was sa id to be a contemporary chi ef with Bakare daa n qam te . I 1 fin t t d 

that Bakaree had developed diplomati c relati on with daa Jimma f id a in d Gatin g th 

rebel li ke Dano Bera of Leeqaa Qumba. When Bakaree nt d idda un r th 

leadershi p of his son, Ligdi Bakaree, fo r mil itar a i tan d c 

send ing military support under the leader hip of Tufa ab u. 

commanders of Moo lii Odaa Jimma of Gid da. The qaml 

overwhelmed the force of Dano Bera. The fo lkl r li e t d fin 

connection and its results as fo ll ow 

A (aan Oromo Engli h 

Warri Bakaree Godaanaa 

Moolii Giddaa nulli lVaamanii 

Bakakkaadhaan gad nu reebani 

Th daan ' . mil) 

a II d up n u th 

B mbard d u a 

r 111 i hard t d fin 

thun 
II~ 

r. 

nfirm thi 

n 

aga raa, ,. e naa 
Informant: De salegn Fe i a; em hu Bi rr, and 

115 Me fin Dereje, p.2 1. 

- n I fi goot tJ tm ) .... p ~ . 



The chief system tarted by Odaa Jimma \' ntinu dIu urp Ih h r dil r) \\ ' r n 

endangered the soc io-cultural interacti n Ih th 

nlr II d p \\ n chiefs had usurped the po ition of th 

hered itary bases, Odaa brought together pe pi 

However, the successors of Odaa namel Kum a 

onl y Gidda woreda without extending their p 

r dir~ rcnl wor da ' und r hi ntr I. 

um a an 

nigh ring d i tr i 

th eir admini stration was Dirre l1 6 except for Kum a \ h had u d nd 

preva lence of rivalry between different chief: afre t d th 

people, For instance, Garba Addamo of Kiramu had ~ ught Kum 

rlh 

n 1 

as strong as hi s father. But Kum sa wa arba dd m r 

Kum sa was called Doro, 117 As Kum sa became to Id , he ga hi n Ji be 1 1 c m n II d 

Ada l Moti so that the latter was reque ted pl ea anti 

power. A dal had lived in Konnojji area of Gidda \VOl' da, 

the house of Adal Moti .1IS 

It was sa id that Jibat Kumsa had participated in th e battl 

19 16, He had built Orthodox Churche at endo and 

and Kedanemeret respectivel y. Unlike Dhuguma Jald 

r ught hi m I 

rdin gl , Jibel \\ a gr \\n Lip in 

nd gal in 

\ \ r I)' > ' 1/ • 

iml11L1 , Jib t KLlI11 had n 

fought hard with the naflagna. Jibat wa aid to b th e fir till olii 

Filwarari by allying himself w ith Menilek 1\ f 

battle of Adwa, It was also said that M nilek had 

r h h d pani ip I d in Ih 

kn a ll a 

lVajagera, The head of the delegate v h \. cnt r i ng Ih ri n ' rr 111 n k b r \\ 

Gra::lI1ach Berenda K ekebi , on behalf of Filwar wi Ji at. II \\ cr. th lI ian e r Ji I nd 

M enilek did not save the indigenou ci - Llltural and 

T he last hereditary chief of G idda, Filwarari 111 alLl , \ 

ubl11itted to th e naflagna. Fil1Varari 111 alu \ a Ih 

the lVoreda. The known bafabals in th II 0 1' do \ h 

tru luI' ,"<1 

al pI' I11 ln nl hi r LlI h 

116 There are two area of the lVoreda \ hi h h d b en ident ifi e I \, ilh Ihi n. me. I he C re Dirrc' 
Guddaa and Di rre m alu , It" a th latt er \ hi h \ , U e a th at th hi ' . 

11 7 In formant : u e Mer ha, 
II In formant : emechu Birra. 
11 9 Ie fin Derej e, p.52 ; In f< rm ant: 
1'0 ' n II ) rulc Iher nCII(h rltll( 0 ' ICI.' . - Balabal wa the hi ghe t 3uth nt 

The tatus of becoming a balabal \ a m re of her edi t r , 



include Kebeda Gerba of e daa Bajira 

Bidaru , and Birra Wakke of onn. Qann 

Amsa lu . When Amsalu alli ed him If \ ith th 

Kam 

Qanno Warabu defended them and the faced diffi ult 

The balabals in the area of pre ent day Kiramu \ or da did n 

u n fgai r 
r balabal un 'r 

n t • Iii) . 
I ~ I 

U. 

r the I rd 'hip f 

Fitwarari Amsalu . They were independent of m alu 

The known balabats in Kiramu were Balambara ' 

Bekela, Ballis Sori and Siyyoum Gemeda. The b und ar 

of the lords of Kiramu was said to be the Waraabe 'a Ri 

It , B lIamb Ira ' Mu lg ta 

n f· il ll'arari m III an that 

122 r. 

Many of the balabats made their connection \ ith th bandit m th th, t th 

stolen things from the latter. During the time f 

di sturbed not only by the feudal ystem but al 

Therefore , people were di scouraged to develop 

known bandits remembered in the tradition 

Bekana Geneti and Dinka Feyisa. As it \ a tated earli r, a 

nd it In id 

h 

known by bringing slaves to the hou e of FilWarari m alu . V h n th i u andit 

became seri ous, the Gondores warned Am alu t arre t and bring th m t nl 

band it who was kill ed with warning of the rj ba d nd r h nd 

and Amsa lu ' s order on the other wa Qinat Dame. P rh ap . r h \ a fr m am ng th 

Abebe, the sub-clan of the chief, Kitil a \-lund va d fr m 

caught either for they were hidden or protected b th publi 

naftagna-gebbar system al 0 continued until it a int rru pt d It li an 

During the earl y peri od of their entran 

resistance aga inst the Itali an and their banda.'. 

Itali ans and wa then detained. H r turn d t 

idda , FilII ' Irari m 

Gidda until hi s natural death ar und I 

th e illne of Am alu . ne v a aid t 

1~1 Informant : De alegn Fe i a. 
1~~ In formant : Imiru Vadeta. 
m In fo rmant : De alegn Fe i a. 
1~4 In formant : Gemechu Bi rra and ba u a 'a a. 

n, h \\ r , h \\ a 

101 ·hilllll 

upati n. I~1 



th e re ult of the in that he had d n aga in t inn nt p pl . Ii i ' in in lhi 

m alu ' s measures on hi s lave and th \. hl p a nlr I. \Vh t ' \ ' r th' r ' I 

cause for hi s serious headache mi ght ha e b n, 

he tayed fo r treatment v ith the help of bbabu ' 

lu di Irr a\\ \\h ' f 

dead body was taken to Gidda. From th death f h r hu be nd t th mlng rth - l or , 

Giifiii Abbabu replaced her hu band ' po iti n and dmini t r d 

(1964- 1974).125 As it was stated earlier, hoy mu h tr 

of Gidda became practical as they ubmitt d fir t t the ~J m nd I I r n t i lenil k II. 

Incorporation and its Socio-Culturallmpact 

Tradi tions and some scholarly work t II u that an u 

Gojjame king to the area . These include the internal 

loca l Oromo, the invitation made to him by some of th n t ri u 

old ambition of controlling the re ourceful area of 

Ada l Tesema (later King Teklehaymanot) to c me 

Ih 

\\ n g -

all agg nabl Ro.· 

udurLiu ar Lind I 7 Ii i 

ambi tion became practical when Jibat Bu ho of uduruu and ad ida ana f Jimm -Rar 

alli ed themselves with Adal Te ema and in ited hi milil int r nli n In 

quarrels with Abishe Gerba of Horro. A fter he cr Ri I' and amp 

plai n, Ada l tactfull y sent a me sage to Ab i h thr ugh Jib t Bu h and did \\ an b 

prom ising to make him masterofG idda and Limmu. In Ih i mann r, Ji t Bu h an ad ida 

Wanabe had thrown both Abi he and orthea tern v all gga int th mm n 

126 
enemy. 

A fter they controll ed Horro, th forc 

Amuru , Gidda, Kiramu, bantu and 

f da l pr 

ma sacred around 900 hou eh Id fr m l11um 

Thi s de troyed three ub-clan f mUl11a . 

Gojjame. Jibat Kum a wa aid t 

tated that the onl y Orom chief f 

1 ~5 Inform ant : bbabu Naga a. 
1 ~6 Te ema Ta 'a ( 19 6) , "The P lili al n TTl 

us e Mer ha. 

th r gl n lik 

r 
I the bdtl r '1', rbi. 

n t fi ght har \\ilh th 

idd durin' i i - fin h 

ng r Ih r> ri \\ 

We lem 'n lr, I I lhl plJ :. p 1 ~ I) In! nn.lIll: 



Ka sa Dako . According to Me fin , Ka \ . Fi/lI'(Jr m Wirtu r I 

acted on behalfoft he Gojjame t nk .m 

This was a period when Or m .\ " r(J ~(Jd(Ja 

the area dec lined and the mhara impl nl In n 

m Wall agga in general and Gidda woreda in p ni 

Cabir, afuro, Ayyaanaa, Daga m and Iiaia a k d G r th th 'ir\\i 

Orthodox priests to bu i Id churche jut aft 

question, labols as well as the wive f th jjam 

two years of their coming.128 Then th uilding 

ng r \\h 

rth' lern 

churches on ritual places of the Orom .1 2 Thr ugh thi mann r, lh rth d x r li g i n 

had succeeded in its expansion in Wallagga nl ft r m r than fi t n nturi r it 
introduction to the country. 

The defeat of Adal Tesema at the batt le of ~ mbab 1882 nd lh 

of Menilek II bro ught no significant Impr m nl 

Gidda Oromo. But it brought th tran fer of r al p 

Oro mo of ortheastern Wallagga wer am ng th fir t t 

general, Ras Gobena, in 1882. 1 
0 Whil e th 

the naftagna suppressed the Orom ri toht trad iti n nd ultur 

ind igenous culture, different unfamili ar practi and 

ming t \ )..,1 II gg 

introduced. The form of qaalluu wa tran G rm d durin g lhi p n d. n \\ hi h h d b n 

ex isted since the period of conqu thad n t b n qaallllli r th r il \\ th qa dli ·It /U 

(magician-pri e t). 131 

The Am hara people of the p ri d v h 

Menilek II , became lord f th 

ardent enemies of the Or 

a l p pi 

pi 

ith r b /\ d 1 r . 

nil rc lh 

\\ c Icm crllral Ilhi\ pI.\ .. :' p. l-

nd n. p.I_1 
." P 1-

r 



1'['0 111 our informants co rr b ['at that " I' f th I f' II 11 I Cl jI, l1 I ' \\ t u r h' 'p. bctlu it'ul 

trou ers or wife they wo uld mak it th ir \ n I 2 

The Gondore, who were ttled In rJ and v r di lr i ut r 

Wallagga, had lived peaceful and aD t li~ \ ith th I 

These Gondores were tho e who had returned r m th 

at about 1897, di stributed to di ffer nt di tri t 

was in relation to their coming that Arj becam th at I' nlr r 

parts of Wallagga from 1897 till the Italian cupati n.
I 

Informants told us that the nacci leba ·h (an mh ri rm r ' \ hil \V n In 

white clothes ' ), in particular were tho w rc Ign d a ' p y 

res ided in towns and had given poyer f puni 

Therefore, prayer of the peri od was rememb red in th 

jalaa Rabb i nu baasi adaraa " meaning ' PI a 

white wearers '. This was among the clear maniD 

ove r the others. I34 

In addition, there were melkegnas wh 

a . " nu . ' i IClbClCl,'hii 

m th han I r th 

rI ri t 

l17 00l ii r the so ' /1', . h 

feudal exploitation started by the G jjam in th la t qu rt r r th 

continued until the coming to power f th 

there was interrupti on with th comino f th 

drove o ut the Amhara from the woreda. The ri air 

Am hara conquerors was reasonable D r b th r th m \ r ' 

The Itali an occupation ( 1936- 194 1) int r en d in and int rrupt 

uperiority of the naftagna for fi e ar . H .. r, th 

naftagna group were restored after the ithdrav al fth Itali an 

11:' Inform ant: Kebeda Biftu. 

Ilt In r, 

n in I . Th It. Ii n ' 

n th It< linn: an lh 

f th : m la n . 

d th lhni an ult ural 

l m and g li l 

111 In form ant: Cherinnet \ ak \ e a. 
114 Tabor \ ami (20 1-), 8 0 rree OI/IOO/a Loogii I . IIIII/O I Dh/lguu Part! ,)fl [ I ', ur c ,lilt.! ' uth 'nti ' 

II i tory), rti sti c Printing Pre , ddi baba, p.- - . 

\1 S In form ant : Kebeda Biftu. 



CHAPTERTW 

IMPERIAL RULE AND SOCIO-CULT RAL ITER T I N :vI 

THE PEOPLES OF GIDDA WOREDA 19 6- 1974 

The Ita lian Occupation and its Socio-Culturall mpact in idda ~ or eda I 

An Itali an Catholic miss ionary of aqamtee, 

Parde Borell o. Borello made detailed tud 

ed d B rI < in in I 2 , \\ . ' a II d 

I and 

and around aqamtee. After the fa ll of Finfinne t 

once, returned to Ethiopia to serve a a guid t Itali an 

surrounding. The form er priest Borell o then be am a guid 

th em the situation in Naqamtee which he con id red fa rabl ~ I' 

Accordingly, in the fall of 1936, aqamtee and it 

occupation. In the same manner Gidda \\loree/a in parti 

Dispatched from aqamtee, the Itali an in ading tr p 

Limmu occupied Gidda, Ebantu and Limmu . The Itali an 

Baketi . Dhuguma Jaldesso wa assigned to them b D U)a: 1II I h II 

who was already surrendered to the Italian . Du 1 un 

inclinati on to Italians, Gidda Oromo in parli ul ar b 

u Itu r I 

, \\ h 

f a 

up ti n. I 

fe ll 

pI' 

nditi n In 

\\ a 

mt nd it 

and in~ rm d 

und r It lian 

I t 

th It. Ii n 

occupati on. The Muslim inclined to th e Itali an 

Chri stian dominati on and suppr ion of lh ir ri ght 

th \\ r n t ha p) \\ i th th 

In ortheastern Wa ll agga in general and idd a 11'01" II in p rti ul , r. th It Ii, n u. '0 th 

Eritrean whom they had trained ~ r lh purp 

ca ll ed Amasani. For ubduin g palri 1 in th idd ,. Limmu. I:b nlu n 

Amuru lVoree/as, the Italian u ed th ir ~ rli rt ti n in 

day Gidda yyaanaa ho pita!. -I 

I msalu Teme gen ( 19 ), " Itali , n 
B. . The is, Department of Hi t r , ddi ba 

upat i n nd R p n c ill nd t\r und aq.lIlllC. I 

ni cr it . p. 17 

~ Boshera Jarbo, p.46 . 
1 Mes fi n Dereje, p. -7; In ~ rm, nt: I lu tefa I r him. 

4 Informant: u e Mer ha. 

)·1 I I :' 



Gidda Oromo experienced b th ubmi i n t 

ex i tence of two oppo ing group , band I ' 

di vided into two oppo ing group . Patri t 

group were those of the local patriot 

ill ages and its surrounding. Th cond gr up \ 

from among the fo rmer offi cial of mper r Hail 

coun try fo r London, they continued trong patri ti 

forests and revo lved in vari ous part 

well as their banda in di ffe rent area. The n tab le I ad r r thi 

Ras) Mesfi n Sileshi , Bila/a (l ater Dejazmach) 

Deja::mach) Zawde Asfaw and Woyzaro Kebeda h 

groups had helped each oth er toward their mm n j ti 

defeating the Itali ans and their patri ot .5 

in 

r ,'IW! lICjll l r 

\al r 

lh 

h n g al \\ 

The earl y res istances of the loca l patri ot li ke Fi/alVrari m lu Ji al idd \\ ' r 

un uccessful and surrendered by the Ita li an in I 7. Th n, FiI Il'O!' ,ri m alu \\ a 

to aqamtee, and then to Bedelle, Jimma and Italian malil nd 

head quarter of Itali an administrati on 0 er \0 

Amsalu and Sima Hirpha of Haaroo wh lat r t 

lhi pia. h 

Kiramu were later transferred to and v ere detain d in R 

n fi r l 

m1l1 

un l i I 

liberati on. The fo ll owing proverb were utter d b 
nd lher h 111 1,<; 

the period to show their happ ine fo r the captu r r Fil lVor ,ri m lu : 

A(aan Oromoo Engli. h 

1m m 
AlI7saaluuji Simaa 1700 Roomaa buu 'anii 

)faa warra Giddaa mooJaa dULl / mi 

lvlaalwl1aaJ /eessu duukaa hin buu/ani . 

idd P pl . LI di \\ ilh \\ rn L1l 

h dn ' l uw<k u an 

5 Oljira Tuj uba, p.1 4; I n~ nnanl : u e Mer h,: . 
I> The go ip Ihat m alu and ima \ re det, In d Irl R ml.: \\ cllhl.:r 1m' r Ihl.: lr.lll.:) Ih II Ih' 

ham/as had u ed to demoralize the patri t . 
7 The ex pre ion ' \ orn ut I th ' in thi e \\ 3 u cd I mcan Ih. llhl.: pain I \\cr' h pdc It r Ih ' Ir 

strong leader were urrendered . 
8 Inform ant: bbabu aga a. 



Thi wa a happy day to Dhugum a Jald r immu n th r hUlld \ . I hu 'uma J I 

nlU. ~ Immu . n was the one who had organized th e c lIab pr I . 

Kiramu Woredas. Hi s title wa m re than banda, nd h \\ 

Kapo are titles whi ch were given b the Itali , n 

. I 9 respective y. 

The patriotic res istances in the area had n t ea d \ ith th 

Jibat. There were other strong local patriot had ~ ught th It 

from differe nt parts of the di strict. ome of the n tab I pa tri 

emerra Defersha of Eban, Getachev Iyoum f a ti . 

Kum a of Nonno, Farada Ofgai of Bidaru and 

Gidda tradition for their strong resistance agai n t th 

surroundings . Dhuguma Jaldesso suffered tr ng re i t 

nd rg'ni /'r 

m lu 

n th ir hu//do 

th e fo ll owing trad itional limerick song expre th tr ng d t rmin ti n an r i tan 

Farada Ogai.1o 

A(aan Oromoo 

Karaa Fareen dhaabalu 

Limmu karaa hin gaa/alu 

Baandaan malaa hin baa/alu 

Baandaan Dhugumaa Jalduu 

Calliy a Buulee hin ga/l u 

A kkas j edhe Faannichi 

Caakkaa Calliyaa galee 

Baandaa keessalli qa/e 

English 

nth id 

Limmu d \\ a 

B nda LI ri lht 

Band Lim 

Th p tri t h 

- nl rin th IIi < 

lau 'ht r th hOlld ," 

There we re patri ot v ho had kill d th I lI1e/o.· 

Defe r ha o f Eban v a a tr no patri t nd had 

r i nst n ' . I 111 rr 

th h IIId 1\ • nd t rtur' 

Ita li an. After he e caped t 

\Va taken 0 er by Hafa u ha f 

9 In form ant : 
10 I n formant : 
II Inf rll1ant : 

I iv 

h tl r h, n I'gitim t' ri ght \ ) 0' 



hu/ubut ove r Eban c lan ~ r h fr m I n. ile hi · ilk 'I im le 

inheritance, emerra wa d i app 

of Limm u. Therefore, emerra had n 

at Jangir. Thi s was happened toward 

imi lar sounding limerick song w r aid ~ r th 

fo ll ows: 

A(aan Oromoo 

Namarraa Dalarshaa 

Isa garaan nyaqarsaa 

Yoo dute hin bubbisa 

Yoo dha 'e hin kuJfisa 

Engli h 

em rra 0 ~ r ha 

if he hit 

n \\ ilh hugum 

ill 

pp int d 

uld r II d 

Howeve r, the ma in problems were lack f rdinati n am ng th 

superiority of the Italian firearm s. Th Itali an u d th ir mili t r 

tr i t n 

many of the patriots were defeated morall and materiall r th 111 \\ rc kill 'd in 

the hands of Dhuguma and hi s supporters. Th 

Seedaa and Haga Bakure of UdOO.
14 

\ er I ik m hu uli and < raq, r 

In formants told us that Tes 0 Danfa f ba ntu , Din a R rr 

Mendera of Guduruu were also trong patri t in fi hti ng th It Ii 

the area. The commitment of Fil e Mendera in pa rti ul 

Itali ans. The strength and endea or f Fil 

fo ll owi ng say ings : 

A raan Oromoo 

Amaasan;in daggalaa 

Kamin ciree danda 'aa? 

.!edhe Filee Mandaraa 

Inni Coomman qarqar 10 

11 Informant : De alegn Fe i a. 
D in formant : 1I Mer ha and De 
14 Inform ant: Gli e r ha and f\ b 

al 

English 

Th II /II G/S 11; \\ r 

\i h 111 

Fil 

\,: h \\ a. n ar 

r Immu an Fil 

r m m 

hum/I .. 

t: t fi ght 

b th 

fini sh '. 

mman • n 



lnni goola jarjaraa h \\ hurr) in lr i )l .I~ 

Despi te the ex istence of strong patri ti c r I tan 

had ga ined many collaborator . Mo t f the p pi 

upuli a H or ,da 

under the ' internal colonizer ' or 

and oppression that the naftagna had arr i d ut in th 

occupation. As a result, large number of p pi 

Dhu guma Jaldesso and persecuted the nafta na fr In 

persecuted the Gondore and ali gned him If \ ith th 

di ssati sfac ti on by many patriots. Con equentl 

patriots and the Dhuguma' s grollp . The gri e 

co ll aborators resulted in divi sion of oci ty min r 

int 

many individuals . In addition , many hOll e (f th 

co ll aborators. For instance, the hOll e of Fitwarari m alu Ji 

agasa Gurmu of Amuru were burnt by Dhuguma Jald an 

Dhuguma Jaldesso of Limmu led the combined ~ r e r Im mLl . 

and Amuru , and faced the forces of the hoan patri t und 

Deggo in Amuru towards the last year of Itali an L1pali n 

eastern parts of Horro Guduruu had ided 

Dhuguma. Moreover, there wa weak coordinali n am 

result, the battl e of Deggo wa completed \. ith th 

A fter th e battle of Deggo, the force of M fin i I hi m I' h d l 

with DhLl guma Jaldesso once again at the battl 

Jaldesso were made up of Dimmaa, uut and 

had hown great determination in fi ghtin g th ~ r 

The great commitment of th e nn ub- Ian at lh 

say in g, "Gaafa ulaa Bolee, Al1l7ool7 dhu 00 101," \11 

Bole. Anno fought a true \ ar'·. H '. r. th 

15 Inform ant : Gu e I ler ha and Ke ed, BiAu . 
16 In form ant : emechu Birra and Ab , u ag , . 
17 Info rmant : Imiru Yadeta. 

I In form ant : emechu Birr, and I mu R " , . 

r 

\ ' re 

ped b l\\ 'n lh 

p lri l and lh 

r 
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I hLl gLlm 

I. n 
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) 

r lh alll r 11/0(1 

in railur, .1 



How much strong the patri t v ere the It lian in th 

oc io-cu ltural, economic and p liti ca l c 

and negative consequences of the peri d 

ones, the interruption of fe udali m, r t rati n 

the peasants, road construction , abo liti n r 
were observed at least for fi ve years. M r ignifi 

the view that power was given to the Semiti c gr up 

Under the rul e of the Itali ans, Wallagga abbar (t 

which they prev iously rented from the landl rd 

period of Italian occupation was characteriz d b th 

reduction in the amount of tax paid by the p a ant than th t 

Shoans. In the same manner, the cultura l d ~ ct br u ht a ut 

was far less than that of the naftagna. Th purp Itali an 

weaken the poss ible coordinated resi tance b i lating th 

The ea rly Amhara resettlers (the naftagna gr up) an Itali an 

control of Northeastern Wallagga becau e both c n 

than the indi genous people.
2o Ian r th 

expu lsion of many people of Amhara ri gin fr 111 idda and it 

Italians had helped the loca l people to rega in m r a 

r - antu ha generous Oromo indi viduals like Tita 
. . 1 

ult n . many Am hara in their area and saved th m fr m the p r 

Though it invo lved inhuman treatment f th 

lh I I I ' 

rr m th nu laW W 

iii 

th 

ral th t th 

111 ny 

hi d n 

Ditcho hills and opened the way b t\· n idda nd a mt 

acco mpanied by coercion and n ha t di th r un hi : t\\ I g ' . 

General coordinator of th con tructi n Ii. n all' Jibt n. 

Phimpho was also an Itali an wh v a r 
urit rth ar'a. <n hi: 

19 in formant : in armu emerra. 
"0 in formant: Gobana Abbaa Burka. 
cl in fo rmant: \ ejega uku and in armu l emcrra. 



tati on is currentl y called Phimph .22 Th It Ii n ha u 

cros the Angar Ri ver as ther wa n bridg nth rt r.2 

How ve r, the Ita li an occupati on f Gidda had m n her 

de fects, Amasani of the Itali an \ er aid Y \\ iv '. rr m thei r 

husbands, and ate calves of the peopl T h m n II P pic 

111110 'oll i ft n 

d in the ulwr Ih 

inc ludi ng the Muslims who had hown an inclin 

ate d ifferent kinds of birds which were n t 

groupings as bandas and patriot remain d n durin th p rI 
. 

th It Ii n 

occupat ion and continued fo r some n aft 

co ll aborators became ashamed of their acti viti e and hi ghl d 

were insulted as traitors?5 Death of peopl e and th burnin f patri 

obvio us during the Ita lian occupati on of rth a t rn \l ali a 

obo of Kiramu was killed in the hand of the A ma 'oni?6 

As it was the case in many parts of Ethiopia, th c m in 

resistances and externa l supports result d in th \ ithdra\ al 

It lian 

lh ) 

f int rna l p lr i ti 

n n han 

and the restoration of Haile Se ll ass ie I v ith it ~ ud al dmini lrali n n th th r. \Vh n 

they left northeastern Wall agga in 194 I , th 

into the Anga r River to avoid its pos ible u b th p pi 

1m 

fth 

r th ir m t ri I 

2 

Restoration of Imperial Rule and Socio-cultural interactions 1 9~ I - I ~ 

The restoration to power of Haile ell a i 
r lLIrn th 

, 

balabals and the feudal sy tem. Whether it v a plann d t 
t -

or to reward them for their endeavor of n t gi 

rewa rded them with pre ti gioll title. Ind 

qomisa (typical cloth of respect) and ari u b II1d I. ~ Lind th m 
rth < t rn \V < lI agga t g' t lh 

fa te. Amsalu Jibat of Gidda wa among th 

"" Informant s: Akllma Kedida and K b da lit . 
", In formant s: Gobana Abbaa Burka and hi rra 
"4 In formant: Hajj u tefa Ibrahim and 
25 Beyene Bi ft u (20 17) , " Hi t r of the M, 

199 1," IVI .A The is, Department of Hi tor , Jimm< ni er it) . 
"6 In formant: Imiru Yadeta . 
"7 In formant : Kebeda Biftu . 
"8 lVIa ny patri ot were di ati li ed \ ith Hail e ell a ie I 

r the \ ngM- lod" Rc ,i n. I, , 0 -

r h had I ' the un\r) I r th' cncnH . 



r 

ti tle of Fi/warari. There were many indi idua l "h 

of th em were Abdi sa Jaleta of Kiramu, K b da 

Go la a, Abetu Guluju and Hundera Ke e a.2 

n lh lill 8u/umhar I I'c\\ 

nnin 1m , I cr ' 

The exclusive recognition given for the innu 

patriots had not benefited the society. Thr ugh ut th 

lu in' th n I rd an 

m m nt. th 
people had supported the patriots in many wa 

subsequent period only brought them suppr 

the Amhara people of the area. The so ldier of th nqu r r 

area in the post liberation period deve lop d two di tin ti 

lh 

al 

people. With some patriots and those indi vidual t d th m r m lh n. 

th ey deve loped good relationship. For in tanc th 

considered him as ' their father '. However, their enmit 

peop le. 3o 

However, it was a hard time for bandas. More than th r . H 

played by Dhuguma Jaldesso, the only kapo of the ar a. Th 

emperor was the insult that Dhugum a had once p k n again t 

famous patriots in Limmu. Comparing Din a Roro \ ith II 

his bandas by saying, "Be strong, Wolete ela i had r 

from our hands". Deliberatel y, Dhuguma changed th nam fr 

Se ll ass ie. Wolete had been among the tradi ti nal ~ mal nam 

\ ith m j rity f th 

rd th r I 

h ard 

\V I t 

unll lI nl ~ r m I 

Dhugum a's chose of thi s name for Hail e ella h \\ ant d t in lil t him n. 

wo man for the emperor had left the area and had remain d LIt id 

fear. 31 

Irritated by thi s, Hail e Se llass ie pa d an rd r t brin 

Then when he wa asked , DhugLlma r pli d \. ith th 

to Finfi nne for he wa ick. Then th balabat.· n th 

Dhu gum a to th office of the em per r 

over to th e nex t. Inform ant relate th at Dhugumc end II ii ' 

~9 In formant : Gemechu Birra. 
10 In formant: Gemechu Birra. 
11 Inform ant : Gu e Mer ha and Ke cda uta. 
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thr ugh br ib r r th int rv nli n RI Imiru \\h \\1 

during the "urth rm r , it \\ hat I 

he uttered th a it 

neg tiati on \ re, Dhu 

With the re lorati n f th - mp r r, th 

agai n t th e Italian ere all d t r turn t 

the lI'oreda ghazis or th 

in tance, the notab le earl 

admin i trali e tru cture f th 

\\ 1m 

hi Limmu \\ Ith 

In 

I 'j) (/: m I ·11 

Za\ d .33 Durin g lhi p ri d, th rc \ r di r nt 1ft · jlll \I or'c/ I ~J/(/:I lin 'r th . \ltIr ~tl J 

gha::i . In Gidda lVoreda al It 

a ll iya and Kiramu . 4 

' here wa hi erarch ica I tru tur 

Two co ntrad ictor gr up . th e ex pl it r 

mon g th e ex ploi ter 

between th e loca l p pie and th 

(vi ll age chief \. h had er ed a 

(commandin g o ffi r ). i ]1 -hlllll 

me hani m ca ll ed Afar ·aatel' . It 

incli idua l r gr 

go ern r to th ciqa 

u 

gr up . u h a Imini trati lur 

The 110C -i I bash \ a th 

~ r espe ial that 

ta:-.c . . ~ r in tan n I 

th h" Ih 11 \. 

\\ 'r r lit \\ . 

m·t IX= ' lilt 

II I'" ~ Ih . \\h di I 11 

Ih ' 11 0 1' II .It I"' b \ Ithin . 



diffe rent vi ll ages, there were pie I nt I 

secret talks among the people. The puni hm nl nth 

o seri ous that many individual were tak n and hidd n 

Ge letaa Saba and Gobena Jamu were taken and th n di pp r d. 

• lh P Ibk 

) th a 'ent \\ . 

r in tan • 

The di strict admini strators and di ffe rent balabal.· r th ul 

help them to have easy access of ex ploiting th . t rt \ \ ilh 

payment, peasants were forced to pay di ffe rent ~ rm r tri ut 

manual works to the balabats. The hudad v a am ng th 

compul sory works where both men and women had t \ rk ~ r th b dob II.'. While \\ m n 

served in grinding grains, fetching water and preparing ~ d ~ r th bal lb I I,'. m 

forced to engage in labor work fo r him on the agri cultural Ii th b dobolS n uil in I 

of fences. Payment in kind which was c a d du rin th It n \\" 

restarted . For instance, siso was a form of tri but 

his products to the abbaa lafaas. As it has been 

him and Fiwarari Amsalu himse lf allied with the band it and h 

from people. It was said that the prevalence of the e bandit 

r 
nt balobol.· under 

d 

nd t ra \ I' r 

in the area until the coming of the Darg govern ment. Th 

measures on the bandits and hi s reign wa charact ri d b 

g rnm nt h d tak n h< r h 

Duri ng the peri od of the Imperi al regime, the p a ant ' r lati n \\ ith th uth \\ r 

indirect and were dominated by exce ive r p t I th auth r In tan the 

peasants paid taxes to the balabats over them and the bal lb II. in turn ubmi ll it 1 th 
bol lb I I. h< I t "i". th' 

\\Ioreda ad mini strator. 39 More than thi , e er n \ h am a r 

ground in fro nt of his feet and could not pa \. ith ul d in ) thi 

transparency, equality and re ~ect to human digni t 4 0 

ultu rall y too, the people were not fr e t ndu t lh Ir 

tradit ional reli gion. However, th people pra ti d m lh m 

16 Informants: Gobana Abbaa Burka: hi ferra T 
17 In formants: Wejega uku and bba u aga <. 

and Irn iru Y del. 

38 Informant : Gu e Mer ha. 
19 Oi fferent balabats had ru led pea ant Ii in I in pe ifi~d t 'rrl t 

de term ined by the ti tl e of the balabals and it nne ti n \\ ith th hi her 

00 Informant: Wejega I uku . 

. 1 he cent )1 the territor \\ I 



th e e practi ces whi ch the people had I nd tin In th ir \\n 

protestant re li gion continued in fo re t . d} in' unng th min' 

of th e conquerors, was regarded a one am n 

de pri ved the ri ght to slaughter animal b di ffi r nt 

Gidda Oromo in parti cul ar. They did it for thei r \ n ad ntag. I 

' . I h ' ha/ohlll 

Moreover, the socio-cultural defect of the fi udal ught th ultur' ;\ mh ri 

namin g fo r both humans and places . After the conque t fir t th 

Shoans, naming and renaming or giving bapti mal and mhari 

among the Oromo of Wallagga. The Amhari c languag \. 

name continued to be used by the Oromo fo r m re than a ntur 

r b) th 

mm n 

I\ mh ri 

Amharic names to the Oromo children and renaming ad ult r innu nti fi 'ure \\ ith 

bapti smal names is still creating difficulti e r un rl in ti 

I· 42 tn eage. 

Furthermore, speaking an Amharic language i 

labeli ng an individual as educated and inabilit 

least duudaa which literall y mean ' deaf . The re earch r i n t in p 

im portance of learning many language than on 

undeniable to di sclose that speakin g a particul ar im p 

as a criterion to identify intelli gence. Such unrea li ti 

at least fo r those areas to the south of the Abba Ri er. Thi 

: i the) \\ r 
Yet, there were diffe rent remnant of mhar ultur \ hi 

f hOls. r ti ng . .\ ' lIh ' f\ n 
Oromized as the people them elv Sapti m, r 

burying dead bodies within the comp und f th 

The ori ginal and traditional burial pia 

compound o f churches. 
44 

41 Informant: De alegn Fe i a. 
4~ Informant: Mu tefa Ibrahim . 

43 Info rm ant: Efa Wa e a. 
44 Informant : herinnet \ ab e a. 
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In add iti on, many Oromo people at I a t th nh . lern W- lIa' '', \\Cr ' 

peaking and recognizing some Amhari v rd a if th 

word . In it ia ll y, the interacti ons between th 

was sa id to be effected due to the imp 

forcefu ll y or at least with fea r of being tortur d b th 

l'ten 

n, lh r 

the EOC and language policies were crucial in th nati nul in t gr ti n p Ii ' ) r II ii' 

Sell ass ie I. Language, in particul ar, wa de ign d th unif! 

ethnic and lingui stic diversity.45 More signi ficant l th n, tur l in t 

from the two languages resulted in the u e of me mhari \ 

Afaan Oromo ori gin. Few of these word w re lik ' in" ',' hCl/V ' 

instead of say ing ' enough ' and 'gena ' to expr 

the people in speech than in writing.
46 

' fu tur tim ' h \\ r rt ' nu ' c.J ) 

The onl y groups who were not suppressed durin t:> th fe ud al nd milit r p 

be the sorcerers and qaallichaa partly for their 0 n b n fit . B daba/ . an 

of hi gher positions did not act harshl y aga in t the 

However, sorcerers of Northeastern Wallagga 

grouping as that of the Muslims who had their ' 

was req uired.48 Therefore, refraining them el e fr m 

individuals was irrelevant for the whole region be au 

in number. 49 

The most victimized groups of the societ \ ere th 

humanity, moral , spiritual and economic c nditi n 

gove rnment except that of the Orthodo, 

uperiority of one nat ion and one reli gion.
5o 

hi \Va 

1'11111 nl id n tlr ' llh 

r u al 

r th 

Both Hail e Se ll ass ie' s feudal and the Dar ' 

budaa (ev il-eye) differentl y from the ther 111 mb r 
th . B,,/oJ \\ . a Ill-Ii 'nanl 

45 Oyvi nd M. Eide, p.19. 
46 Informants: Kebeda Gut a and kuma Kedi da. 
47 Informant: Gus e Mer ha. 

4 Trimingham, p.262. 
49 Informant : Gu e ler ha. 
50 Inf rmant : herinnet \l ab e a. 



man who transforms him elf b ni ght int m nlln 

There was a bel ief that the e budaa . u 

authoriti es could not take mea ure or typi al tr 

eas il y be identifi ed from the other people. H " e 

albeit they might not expose the budaa ' to th e publi 

ev il-eye or due to uncertainty in identi fy ing v h the bu 11Cl ' 

10' I tIm . I 

r r· r r th Ir 

Desp ite the prevalence of various forms of uppre i n and pi m 

ervices were provided and institutions were e tabl i h d in 

ell ass ie I. To mention a few of them, the fir t enjabel a 

II il ' 

ca ll ed) beyond the Angar river was establi h d in t wn n the fir t 

primary school and police stati on were opened ar und th am 

respecti vely. Gidda Ayyaanaa Secondary School wa 

government. Until thi s period, the Gidda people got 

of the mvraja admini stration. They had to tra el thre 

services. The establi shments of various social 

such a ti resome journey.53 

More signifi cantl y, Imperial regime supported th 

parts of the country. Thi s was because the emp r r b Ii 

and people obtain from these citizen would h Ip th m t h 

Gidda woreda, for instance, mi ssionarie of orth 

allowed to res ide and accompli h their ta k 

th e society had ga ined di ffe rent ocial 

Il owever, people were not happy ith th ~ udal 

Resistance aga inst the ex ploiti ve feudali m and LI pP I' I n 

III I 

7 , du rin ' th mil itUf) 

nl 

th Imp ri < I p'ri Impr \ 

r ~ r I n iti!. Il ' in dirr ' r Ilt 

r t ' m \V II<gg . In 

r m II 11 < nd \\ 'r' 

in the ea rl y 1960s and graduall r LIlted in th LIt r k r th 
r th' h" Ihol \\ 

r \ luti n. I· r in tan 

tru gglc which expre ed the e pi iti 

51 T rimin gham, pp . 26 1-262. 
5 ~ Inform ant: kuma Kedida. 
51 Informant: Gemechu Birra. 
54 Inform ant: y egari elela. 
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conducted in kiramu area. The spies told the auth riti th t I m in 1\ 1 U I II I ri 

Duressa, Regasa Dinsa, Olani Kumi and Imiru Yad ta h d r 'ani ; 

fe udal system. Then the suspected individual \. 

remained in Gidda because the case of the truggl 

d tain d 

uld n I d 

Horro-Guduruu , awraja center of Northea tern Wallag a. \ 

lh 

taken to Finfinne for decision of the case, the em per 

they were released from prison.
55 

rthr W I1 r m p \\ r n lh 'n 

55 In formant: Imiru Yadeta. 



CHAPTER THR EE 

THE DYNAMICS OF SOCIO-CULTURAL I TER 

2000) 

T I 

Socio-Cultural Transformations during th e Militar Rule (19 4 - I 91 

The preva lence of exploitative and suppre sive tem r ult 1r1 Ih III r ', J.,. th 

revo lution around the beginning of 1970s and re ulted in Ih d wn II 

one hand and the coming of the military committee call ed Dap in I 7 

people were happy with the motto of the militar g rn m nt. hi \\ 

gove rn ment acknowledged people's ri ghts in land u 

mili ta ry government abolished both fe udal structure in g n ral n Ih bol lb II ) I'm in 

parti cul ar. Peopl e were encouraged to abuse the previou I bruta l b dab II.'. In 

for instance, the power and materi als of Giift ii Abbabu 

Amsalu who held Amsalu ' s position after hi s death, wa tak n 

on behalf of the newly established military government. ' 

Moreover, one of the strong and mali cious balabal in Limmll. 

durin g thi s peri od. This was happened just after the d wnfall 

Mekonnin was sa id to have been kill ed not by the Dor rath r 

dis atisfi ed with hi s cruelty when he was a bolabol? Th bol lb I I.' r 

Some of them left their ori ginal place to e cape and th r g Ih 

There were also bolabats who opted to commit ui id ralh 

of the Darg. For instance, Beyena Gemeda of muru \ a fr 111 

commi tted uicide for similar reason. Giift ii Abbabu I ft idd a an 

wi fe F i lII' It Iri 

U \\ . \.. i 1\ 

ullin r r h 

fea red for her li fe. The Darg looted her propert . 111 

and Darg's measure and remained in th eir pr i u ar a. " r in tn . 8 dOli/ harm " 

I In form ant: Abbabu I agasa. 
" Informant : Alamu Rega a. 
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Gerba of Calli ya was tortured and hi s hand In 

he continued to live in hi s house.3 

Durin g the initial years of the Ethiopian Revo luti pi h, m un ing h tha til' 

r r economic, political , cu ltural and social dominati n fr m wh i 

many years would end. The Darg regime promi ed a I t but did 

The new system began to disturb the socio-cultural in t r 

Though the balabats had disappeared and mo t of them \ r I v'mm nt 

developed its own party structure to replace the balabat . nder th 1I'0r d I J!." d\, th r' 

were successive authorities like liqemenber , 'hen 0 klltitir mmill 

the other. In fact , some reforms occurred with the com in g t p rnm nl. 

The most important reform of the mid 1970s in th e area \ a 

and establ ishment of peasant association. Land reform pr 

property of the people. This was aimed to liberate th 

oppression. As a result, land was di stributed to the farmer , 

from outside of the area and to the former landov ner . P a ant 

in the course of time, became the agent of the militar 

different responsibilities.6 In line with the e tabli hment 

were encouraged to be organized . Thi s enabled the pea ant 

within the area of their residence. Unlike the balabat ·, th 

openly force the peasants to serve them at lea t o ten ibl 

the people and their fields were cultivated by the olunt 

liqemenbers on voluntary bases, working for the mili ha 

fi eld was a compul sory one.
7 

m d fll f, 1 1 nd Ih 

fr m 

\\ r gi\ n 

n I 

Ih 

Idi r \\ h \\ nIl th . lll' 

For instance, the program of Development thr ugh 

Campaign was issued. It was intended to narr \ th g p 

p rali 11. Lnlighl nm nl an \\' rl-

n Ih th r rm r I, ntll r I n 

, Informant: Imiru Yadeta and Ak uma Kedida . 
r h r m in -thi pi, n Ii i I I) :' .11111/1/01 11 O m lll ll 1/1'" 

4 Tesellla Ta ' a (Jul y 2004), "The Pl ace 0 t e 
Volume I I, umber I & 2, P. 6. 

5 Inform ant: Desale Gudeta. . , I I . l'crh,lncn' -I m f R I L d Pr I mOll n . ) .. 
6 I egari t Gazeta, Public Owner hip 0 lira an 

Printing Press . 
7 In formant: Wej ega uku. 



one hand and the tenants on the other hand . 8a d n th hil ph 

(Ethi opia first) of the Darg, education doe n t man 

instructi on but from education which wa et 111 v 

secondary schools as well as those of the univer it 

literacy and better standard of living. However, the pr gr m \\ , n 

objectives. Theoretically, the participants of the campaign \ r in tru t 

items and di sseminate knowledge about them. Practica ll 

suppressed the culture of the society. More than the oth r , p 

cultural rituals were discouraged.
s 

Culturall y, the Darg was found to be more aggres i 

cultural practices which were practiced during Haile Iia i I, 

forbidden at all. The jaarii, for instance, was forbidd n p nl . F r 

ghazi of Gidda district, Abera 8argessa, gave a deaf ear t th app al 

when they asked to conductjaarii. It was said that Abera had th!" at 

Ethiopi(/ [ , t -", 

m 

rnm nt 

r ' 

, th ' 1I'0r -£1(/ 

Ili y P pi ' 

Even if it undermined the significance of all religion , the Dar 1 
rnm nt \\ 

towards waaqeffannaa and Protestantism. It had hoy n 

including Orthodox Christianity and Islam. Thi \ a clea r! 

of the 1975 . According to the proclamation, observance r pu Ii h 

reli gion and that of Islam was legally recognized . For in tan . 

and Easter were proclaimed to be observed with the pr gram i 

In similar manner, Id Adeha, Mawlid and ld A/fi lir \' r 

accord ance with the program of the Imams of th 

recognition was given for waaqeffannaa reli gion and Pr t 
m. 10 

Sociall y, people suffered from the persi tent v ar and 

members to the battle field. The compul ory ong kn Wil I 

meetin gs by se lected individuals in order to m ti at 

Putting our legs into the shoes of the Dar , blal11i n J 

d t 

8 Negarit Gazeta, Development through 
Proclamation I o. II , 1974, Berhanena elam Printi ng pr 

9 In form ant: Gusse Mersha. 
10 ega rit Gazeta, Observa nce of Public h lida pr I, mat i n 

Printin g Press . 
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everyo ne towards the battle fi eld was Ie r a nab I . Thi \\ 

defending the sovereignty of the country. nqu 

cultura l li fe of the people were related directl 

For instance, there was no freedom of movement v ithin th 

hi story of northeastern Wallagga, the need of having I ran 

who wanted to travel relatively to remote areas. Thi cl ar n p p r \\ a 

identify the poss ible new faces locally called tsegure tawil . Thi 

society si nce it served as a means of controlling the bandit . h r \\ 

bandits during the period of the military government. Thi r main d Ih 

that the society gained from the Darg period. For in tance, m 

aqamtee on foot without being robbed.
12 

Contrary to the tradition of the peoples, the Darg taught 

aimed at destroying people's attitudes towards any reli gi n. Th t a hin 

undermined the value of religion . Peoples were di couraged I 

II \\ 11m ' 

I -

rul', ru II} . 

m' nl: 

purpose. I nformants who had either attended or heard ar ' I \11- I < rning 

conducted in Xosse Primary School told us that the Ie n un rmining Ih r I 

of reli gion in the society. Those who were caught practicing r I nl r r in I.n 

were tortu red and forced either to bring Jesu hri t ph i all . t r I \.. 

alcoholic drinks which were forbidden for the follov er fth 

Likewise, foreign citizens who had given variou for\11 

doing so and were expelled in the second half of Ih 

in stance, the miss ionaries who lived in Goobu Guddaa and Kir<mu 

by the Darg members in 1977. Before their e, pul i n, Ih 

ways. To mention a few of them, they opened the fir t prim r 

grinding mill to the kebeles. In addition to the pr 

h
· . b I 14 t elr aIrplane served the people as am u anc . 

II In formant: Akuma Kedida. 
I, In formant: Dessale Gudeta. 
11 I n formant: Duressa Gon fa. 
14 Informant s: Duresa Gonfa and Gu e er ha . 
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During their residence in Goobu, for in tance a rt in r m 10 

bo th as a pharmacist and a teacher. Jote and Olana 

were trained by the foreign citizens and in turn 

Kiramu where the same group of the foreign citizen 

1977 , however, the people of Gidda di strict and it nigh 

from Goobu, Kiramu and Angar Gute kebele .1 5 

Economicall y too, all households were forced to pa h 

names. In place of payments for the grasses and land I rd . 

military government was equally heavy at least for tv 0 r a n . 

the feudal period who were more or less capable of pa ing t , 

ta \\ hi h h v 

nt 

all households no matter their capability to pay wa . In additi n. pa m 

urin' th' 

like rich fa rmers ' payment, payment for rehabilitat ion (lI7e! 'o m i/mokllllll . p- 'm nl r r lh 

ca ll of motherland (Ennaf ager fir) , payment for p rt and Ih Ii k \\ rim n 

peasants. 16 

rm 'lhi 

Ir \\ n 
Ih 

in' it 

Throughout their lifetimes, the Oromo had been Ii ing t g th r 

norms and values called safuu. It involves rule and regul ti n \ hi 

in living with each others. Every members of the oc iet learn d th i 

parents and their neighbours. Though the period befor the la t 

century was the golden age of the development of the r m 
rnm nl. 17 

throughout the hard times offeudalism and the militar g 

Vi lI agizati on and resettlement were other program 

Villagization was conducted mainly within the r gi n. r ttl m 

loca l and national level. To start from the form er n , th purp 

was opaq ue for the peasants. It involved the regr uping 

and traditional villages into new pattern ba ed nth g 

th e late 1984 and many people were forced t I a 

resettl ed in somewhere else. People were for ed t Ii 

orn e forms of sLispicion developed v ithin ilia 

15 Informant s: Duresa Gonfa and De alegn Fe i a. 
16 In forman t: Dessale Gudeta. 
17 In fo rmant: Wejega uku. 
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peasants continued to farm their own previou land. 

pav ing the way for the easy access of providing 

Practi call y, however, social services were hardl 

The national resettlement, in this context, refer 

min 

from orthern Ethiopia and resettled in different part f th di tri t. It \\ 

se l f- settl ed and government sponsored scheme. The re lllcm nt, \\ h 

government sponsored, had socio-cultural and economic innu n 

The Role of Foreign Citizens for Resettlement in Guttin Area 

The advent of the foreign investors in the 1970 and the r tt l in th I 

was carri ed out for there was no more problem of cro ing lh 

merchants, the government and private sector emplo ee , partn r 

people who had lived on both sides of the Angar River u ed th brid' t 

for va ri ous purposes. For example, it enhanced communi ati 

among the people who had lived on both sides of the Ri r.
20 

In Ethiopia, commercialization of agriculture in the p t Italian 
~I 

peri od led to the development of private farms and foreign in tm nt .-

brothers from Holland: Abraham Haybor, John Ha br and 

area based on contractual agreement with the govern r r \ allagn 

mechani zed farming. As soon as they arrived , the 

bi g animals from the area. The three brother had p ciali ati n 

John and Khez were manager, technician and road ur 

The Holl anders established agricultural de elopm 

acti viti es. Moreover, they performed building in th 

th e in vestments, they hired the local men . Later n. th 

ea rl y peri od of its establi shment, almost all f the p pi 

4 

hir ' 

im' 

' int th d'a 

r I 

lip r 
it 
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Oromo. The earl y centers where the Holland r ta 

Gaanaa, Tulluu Leencaa, Warabboo, Mender Aral and \If nch' Allli I 

each center, they had chosen their representative I 

Around the middle of the I 970s, someone from erman 

started Bakko' s branch of agricultural experiment and 

experiment became successful and he had worked in uttin ~ r tw 

for Didessa. Like the Hollanders, Koler had brought no viabl 

had hired people in his project and opened job opportuniti 

the hired people brought their wives and had built hou e In 

people were resettled in Guttin area.
24 

As their plan was more of an economic one, these in ve t 

of the society. The Hollanders were the followers ofCath Ii r li gi 

persuaded the others to accept Catholicism nor impo ed n v rd r 

general and that of the hired people in particular. The nl 

introduced to the area was the use of a single Ox to plough. Th 

been using two yoked Oxen to plough. After the foreign itiz n 

\\ r' \0 t utluu 

Jut in n 

JUllin 

pi . J\ ) r, 

ullin . In thi . \\ ), 

h nth ultur' 

y n ith'r 

ultllr in 

off by the Darg in 1977, the technique of ploughing ith a in gl 

and the farmers retained the practice to plough with th paircd 

were employed in the projects invited their familie and relati 

resulted in the resettlement of the local people and mi grant fr m n rth rn ·thi 

Resettlement Initiative in Gidda Woreda 

During the second half of the 20th century, th e north 

famine. The most drought stricken areas were Wall and 

populous and moi sture sufficient areas had been nc 

governments had introduced to manage and pre nt famin . It \\ 

address in g the food security cri sis in the drought-pr 

lh. t th I' ttl i pian 

nm 'Illall) 

23 Informants: Yadesa Gurmessa and Wegari el tao 
24 Informants: Yadesa Gurme sa and Awoke Biterf. 
25 Ze lalem Teferra (2009), "State pon red and. W \I l;l" In \can r .. n 

cology of Resettlement Areas (The case of Angar ullill In , tern r dh: ' 
P E I ' ? '0 /1 (il l ite r n elm. p 

roceedings of the 16th International Conference 0 (
11 0

1
1

• • 

urme sa and Wegari Ge leta. 
26 . In formant: Wegan Geleta. 



degraded areas. However, there might have be n a \\ h 

peop le from their original homeland in order t b Ire\ hi 

been true of the Darg government of Ethiopia?7 

pp nIH . I hi \\ 

In the case of the movements of the Amhara people I the < r un 

factors were mentioned by informants. Accordin gly, th mh r 

by drought, fa mine, poverty as well as other ial pr m 

disagreements within the families had moved to Gidda thr u 

in Gojjam. The coming to Gidda of these Amhara re elll r 

u ). 

Sell ass ie I. This was a period when the Walloyye had arri d and r ttl 

Dongoro. The resettlement in the Dongoro and Kiramu \ a 

ea rl y 1970s respectively.3o 

In 1965, one of the balabats III Kiramu area of Gidda 

enabled the Amhara resettlers to settle in Sagen, Add i I m nd 

Mulugeta, hi s action was reasonable in two way . The fir tl , 

number of hi s tenants who pay tributes. Secondl , he b Ii 

lowland areas would help the indigenous people to be 

wild animals. 31 

Resettl ement became part of the government cheme 

resettlement initiatives were executed by governor 

the recurrence of drought forced the militar g crnm I1t 

th 

schemes main ly under the auspices of the then Reli efal1d R ha ilitcti n 

'9 . d K' voreda \I \\ c y r. Kirornu ":\ 
- Haaroo is located In pre ent ay Ir3mu \ . 

until 2008 
]0 ACT I ( 1995) " Ethnic Integrati nand nOi t: Th' a • 

. sse la 0 era ' . \ , \I 
Re ett lers In Haaroo Addi s Alem, Klramu rea, I rthea tern . 

I1thropology, Add is Ababa ni ver ity, p.6 ; In ~ rm ant: Aw Bi te r . 

31 Informant: Imiru Yadeta. 
'" Alul a Pankhrust and Francoi piguet, p. 10. 
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In thi s manner, the post revolution state land nati n liz ti n. th 

and the repeated incidence of drought resulted in an in 

mong the institutions, RRC was established aft r th 

Authority was set up in 1976. Both of them wer 

Agriculture to promote the resettlement scheme .3 

in i uti n 

\\ ithin th 

In Gidda '>'voreda, large numbers of government- pon red r rriv in th' I I 

. n . these, the share of Angar Guttin resettlement area v a imm n I mpli hin · th 

resettlement scheme in the area, the government deplo ed all th mini tr i 

cadres to take part in the execution of the program .34 

Generally, based on the ways in which they were di placed fr 

to the Gidda woreda, the resettlers were divided into tv gr Lip . • h \\ r th ' ' 1 -

initiated and government sponsored resettlers. The re elll r th 

spontaneously from about the middle of the 20th century ba d n th Ir \\ n m tiv \\ ' rc 

known as the self-initiated resettlers. However, tho e of the \\ h \\ r ' 

brought to Guttin by the government in 1980 and 1985 

r 

th g \ rom 'nt-

sponsored resettlers. ) 

According informants, self-initiated individuals from mh ara 

initially arrived and lived in different parts of the woredo in ludin 

their arri va l in the woreda, most of the migrant fir t erved < h 

people or earl y Amhara, who were partly their own rel ati c 

for fanni ng. In thi s case, their own relatives mean tho e f th mh r. in 1\ lui \\ h 

to the area before and during Menilek 11.
36 

My Informant, Awoke, for instance, came to Gidda fr In JJ m In 

Ayyaanaa town in Dereje Taddesse' s home 7 for three 

to Guttin in 1975 . As the Hollanders posted a nti 
mpl y \\ rk r . indi\ i 

td 

t r 

Ian 

Jm 

in 

d F . Pi .uel. p. II. In nTlJnl: \ C 'J" , I \.\ 
33 Derese Getachew, p. 867; Alula Pankhru t an ran I 

34 Ze lalem Teferra, p.885. 
~5 In formant: Wegari Geleta. , h 1-.1' nHC '\l1e In [ 1 \\ 1\\"\ Z 
.• 6 T c: T fi (2009) "The Predlcamenl f m , r, I I , I eS laye a esse , I I ' I I 011 'r , I 

Ethiopi a," In Sve in Ege and el 01 (eds.), Proceedin so {he I {I /lICitraI/O' 

olume 3, Trondheim p, 857; Inform ant: Awoke Blterf. h h 
37 ' h b e 1 fr m am ng the \ 01 r. \\ 

Dereje Taddesse was said to a ee l l'lllh' r ' 'n lime 
in' h b I' 'no in A annaa t ",n un 

corporat ion of the lVoredo, and he as een I I '" 

2 



both Amhara and Oromo origin were engaged in th , n l ite 10 IU lin n 

d· 38 
its surroun mg areas. 

Acco rding to Tesfaye, this migration of the Amhara p pi 

lVoreda passed through series of phases.39 At the bcgin nin , 

individual based and self-initiated Amhara people mi grat d fr m th Ir 

joined thei r relatives or the local Oromo living in the pr nt de 

Abe-Dongoro and Limmu woredas. Similar to what Oljira had ar 

in the Horro Guduruu ,4o some of the share-cropper remain d 

permanent settlements in Gidda woreda.
41 

Both self-settled Amharas and the local Oromo were recruit d in th 

investors. At about the middle of the 1970s, for instance, a 

Musa42 arrived in Guttin and was hired in the project of th H 

he settled became known as Abbaa Musa after the name of th 

Abbaa Musa, the area was known as Maqa-Limmu.
43 

The government-sponsored resettlement scheme in Guttin tart d in I hi \\ 

when the Darg government brought resettlers from Tigra b pa kin' th 

poss ible return back to their original places. Around the middl f th 

and the hoboes from Finftnne were taken to Guttin in the ame m I'i gr . 

They were evicted from their original places and re ettl d in n \ ul 

be taken as forceful resettlement.
44 

The resettlement pattern took two forms . Accordingl 

groups. These were the resettlers who were settled in par t 

sigsega which in Amharic means insertion within th 

resettl ers in the Mender Sosl, Mender Aral and ~ nd r Allli 1\\ r th 

38 Informant: Awoke Biterf. 
'9 , Tesfaye Tafesse, p.858. 
40 Oljira Tujuba, p.9. 
41 In formant: Awoke Biterf. 
42 Abbaa Musa was alive when the data of thi the i \ ere 

Abbaa Musa. 
43 Informant: Yadesa Gurmessa. 
44 b B k d hiferraTe In formant: Gobana Ab aa ur a an 
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eparate territories. These areas were inhabited b the r 

resett lers in Lalistu Angar or Mender Asir area wer th 

n h til 'r h n Ih . 

The hoboes were resettled in Mender 1, Mender Hulet and 

hoboes and Tigre resettlers were taken to resett lement 

been suspected of political plots against the Darg go 

considered the dispersal ofthese groups as strategy to \V ak nth 

its power.46 However, they were taken to the area a if the g ernm 

the prob lem of unemployment. Perhaps, influenced by thi r, Z I I m 

conditions of the hoboes in Guttin as follows: 

Apart from resettling the drought affecled p pl/lati II , ill all 

attempt to reduce urban unemploymenl, the D r p ' ," I ,t! .'0111 ' 

unemployed urban dwellers drawn from major iti s, '··P' 'ill! ' 

from Addis Ababa, at the foot of Arkumbe hill I Ih II' ' .'1 

Guttin town. This group of reselliers was the wor 'l 

the government resettlement venture. Bein 

acquainted with urban life, these people lVere pI' v t! I ' Jill II 

into the local setting. From the outset, their main inl 'llI i 11 11' 1.\ I 

escape at any cost. They were kept only at t17 
47 

coercion and threat of the armed forc e. '. 

I h' • 

htl, 

mm'nl 

Impr , ' 

pi in' lhe 

' Ill m rll 
In the attempt of solving the economic, political or 

scheme would have encountered other subsequent pr bl m . 

against the problems when the program \ova initiat d b 

government-dri ven resettlement program resulted in 

tim \\ r irri l I m r' 

and mOl1ality. This was particularl y true during the tran p rt r r 
social problems include family separati on di int grati n 

adaptation. Environmentall y, the program led t 

45 Informant: Dorsis Dhuguma. 
46 In formant: Wegari Geleta. 
47 Ze lalem Teferra, p.886 . 
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degradation. This in turn led to serious conflict v ith I al p pi 

latter considered to belong to them.48 

Tigre informants were reluctant to be approached and id n 

the Guttin suspected everyone who wanted to approa h th m. 'I h 

refrained themselves from giving deep information . Thi \1/ 

uncertainty and ethnic suspicion during the re earcher' trip t 

have shown us that the male Tigre were broken from th 

in 1980. The pretext used by the Darg to evict the male Tigr 

was sa id to be the scarcity of land. The Darg seemed t r I 

assumption that they should go first to new area in order t 

The Darg government promised them to bring their famili 
. 49 

preparations. 

Accord ing to Derese, families were pulled apart as 

to Wallagga and the rest stayed in Geblen which wa one of th r 

Tigray.5o Then the male dominated Tigre resettled in the area 

SOSI , Mender Arat and Mender Amist. The Darg member 

protect and prevent the possible return of those forced re elll 

lIr ' lh lh 

\\ ilh 

\\ n \\ r ,th f /IX 

The resettlers had got double support both from the local p 

Thi s enab led them to establish their villages and hou h 

welcomed the resettlers from the Tigray National Regi nal 

Thi s was because the local people had neither chan 

resettl ers from the area. The government pro ided the r 

However, the government did not fulfill it promi . 

government did not bring the resettlers' familie t the rc it . I h ' r' 

d
'ffi . ' 1 h a,dd i ppinl ' \\ ilh lh 'flrJ{ ' hllillr' 
I Iculty of adaptll1g themselves Wit' t e ne ar a I < 

48 Alul a Pankhrust and Francois piguet, p. 14. 

49 Inform ant: Desta Aigeda. 
50 Derese Getachew, p. 873. 
51 In fo rmants: Wegari Geleta and De alegn Fe i a. 



of fulfillin g its promise. Forced separation of fam ili 

detached fro m their families.
52 

A letter of the Country' s Relief and Rehabilitati on mm i 

Worker Party of Ethiopia in Wallagga was a clear manife tati n 

was written on 20 October 1981 . The Workers Party of th i pi 

entire activity of resettlement under its control. The letter requ 

the resettlers ' original awrajas from which their familie 

the detachment and separation of the Tigre resettler fr m th ir ~ mi li 

the prob lem continued for long (See Appendix 111). 53 

Therefore, some of the resettlers escaped from the contr r th 

returned to Tigray on foot. This was because they could n t u bu 

the scheme of the government. The returning of the people t th 

stark proof that people had not consented to be relocated but \ re 

others tol erated the hardships of living without their 0 \ n 

nlifi 'tlti n I 

lh m. II \\ cr, 

\\ 

resettl ement sites. According to Derese, young resettler had adapt d t th n \\ h) 

soc io-cu ltural environment easily for it was less difficult to tart n \ li~ . s 

The Tiarians and the hoboes continued to return to their homel, nd until I 
/:) 

Darg government brought the resettlers from Tigray ational R 

time. The resettlers of this period were brought to Guttin \ ith th Ir 

fo r which they were removed from their original home land 

fam ine. Un like the resettlers of the 1980, tho e of th I ~ did n t 

Tigray. The newcomers were said to have been ea il adapt d t th 

reasons. The first was because of the ex istence of pi neer mpatr i I 

they came to the area almost all of them accompanied b th ir f. l11ili 

52 Derese Getachew, p. 874; Inform ant : De ta Igeda . , . 
53 . . . A F Ider um r. 1 .' ndl um r. 

Nati onal Archi val and Library gency, o . h R I" r , nd Rch.l llil I i J1 

12, 1973 E. C, Ref. Number 00 30/1 /35/ 128, A leller \ ntten I C I 

th iopia and sent to Wall agga Kefilhager branch of th e 'i orker p rt 

~4 Derese Getachew, p. 873. 
)5 Ibid, p. 875. 
56 Zelalem Teferra, p. 885 ; In forman t: Desta Igeda . 
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As it was stated earlier, the Walloye arri ved in uttin in th 

econd cycle of the Tigre resettlement in Guttin . Th 

remained in the resettlement sites and the local Or m 

m ) r \\ I h Ih II 

resettlers of the 1985. My informants from the re ettl m nt it id 

sponsored and self-initiated resettlers as ' legal and ' ill cg I' r 

Moreover, they blamed the Darg government for it 

expanding their farming land. They argued that whil the ' I g I r ttl r ' \\ 'r r tr i 

from expanding their farm land, the Darg did nothing on the ' ill gal ' n th ') 

wanted and occupied vast territories by destroying the fore t . 

resettl ers were said to have been responsible for the extrem d ~ r 

The researcher' s endeavor to get the size of the resettl er \ a 

document regarding the demographic characteristic of the in tln) 

office s of the area under study. The 2007 CSA has not de rib d I ar 

ethnic composition of the woreda. It only described that of th z ring l ! 'Iul 'tn, 

the dwellers of Angar Gute alone reached more than 10000 d\ II r \\ ithin in 

less than two decades of their first settlement in the area.
5 

r 

The Interactions between the Resettlers and the Local Oromo of itltla" or tlo 

An interacti on among the people has been as old a human it it If. P pi u 

with one another everywhere in the world. Ethiopia i ri ch in lh di 

from different ethnic and linguistic groups. Each ethni c gr up h b 

another at different times. Historical relations between the -thi pi 

lowlanders have been characterized by both conflict and 

when they had been lived once peacefully and at other tim 

where the hi ghlanders and the lowlanders interacted \ ith 

Wa ll agga. Therefore, multi-ethnic and diversifi ed nati n u d I li\ 

great major iti es are the Oromo people.
59 

The Amhara individuals have been arriving in idda in th ml 
. . . b t n th r 
tnltl all y as share-croppers. The earl y contact e \ 

57 In formants: Desta Algeda and Awoke Bilerf. 
58 Ze lalem Teferra, p.889. 
59 Alul a Pankhrust and Francois pigue!, P. 4. 
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\ ere limited to the Chairpersons of the Pea an t 

ind ividuals who had lived in the area long b ~ r th 

peri od when a few local Oromo individual \ h h d n 

made the Amhara individuals share-cropper in thei r h LI 

agreement between the local people and the Amhara \\ h 

croppers or livestock keepers.
6o 

During these early contacts, many of the local Orom did nIh v I\ mh r. 

li vestock keeper in their houses for some reason . Fir tl , it d p nd 

Amharic language for which many of the local Or m had pr I m. 

the fact that the majority of the local Oromo had their 

their land and look after their livestock by them el e .61 

The early interactions between the local people and Amhara 

by peaceful co-existence. This was because of the fa t that Ih 1\\ 

based on their mutual economic benefits. Therefore, th 

whi ch two of them respected and recognized each th r. Th r \\ r 

local Oromo considered their share-cropper 

ceremonies for them.62 

The Amhara who joined the local people a 

into contractual agreements with the local pe pie 

Assoc iati ons and occupied the land. According Ih 

chairpersons were responsible for the Amhara ' 

argued that the earl y resettlements were mad eilh r in 

in the lowlands, out of an easy reach of the pea ant 

e tablished their households in Gidda worec/o. a h n \\1 

from their homelands.63 

The interactions between the resettler and th 1 al p In\ 

e nomic, eco logica l and socio-cultural ph r .Th 

60 Inform ant: Gobana Abbaa Blirka. 
6 1 Informant : Akllma Ked ida. 
6 ~ Informant: Gobana Abbaa Blirka. 
6 ) As era To lera, p.8; Informant: \ oke Biter . 



group had hown igni ficant hang . Durin th initi. I pen 

croppers and the local Or mo had gain d mutu I 

he loca l Oromo individual v ho nt r d 

increa ed their products. imilarl th 

farming and estab lished their Ii elih din th \I' Pc/{J . 

Later on, however, the as ociation bet\ een th land- II n r 

croppers was changed from inten e relati n hip and mutu 

i olati on and sel f-centered benefit of th lall r. 

began to violate the contractual agreement and r 

The problem was worsened with the bebinnin 

scheme of the 1980s. As it i alread tat d. th 

government resulted in the coming of large numb r r th Wt II }} an 

Guttin area of Gidda woreda. Undoubted l , b th 

resettl ers we re hard workers in their farm. Th 

sites within a matter of a decade. The habit 

fa rm land continued in the second half f th -

previ ous habits, the resett ler reached a p 

Oromo share-croppers in their hou e . 

De pite the resource competition, th int ra ti n 

characteri zed by some form of oci - ullural di 

had been giving exclu ive id ntificati n t 

1\\ ' n Ih \\\ 

bull. oxen, cow , ca lve hor , mul 

usc and recognition. The Or m farm r u 

and cow for mi lking. III r . p rti ul " rI lh 

introdu ced ploughing ith d nk hi \\ a < ' in I lh ' 1I1 ur . 

/,., InG rmant: 
b5 Informant : hi 'm! fc 
6/> Inf rmant : bana bba Bur . 
67 Zclalem TeG rra. p.1 ' : InG nTl nt : 1\ rT1 lu reme 

r ill 



fa rmer . Ma ny of the local peopl had n I a pI 

. h 68 \\It oxen. 

The next area of interaction v here the r 

the u e of natura l resources. The two gr LIp inl r, 

r eltl ement sites. A letter from Wallo k ifitha ' r 

department on 26 Apri I 1979 wa a clear mani ~ tati n 

about by the self-sett led Amhara in Wallagg 

aIVraja of Wallo, that of the Addi s Ababa and 

oc ial disagreements caused by the elf- elll d 

initi ated resett lers burnt the forests and caLI 

iIi 

in 

letter also notified the offices aboLlt the n d f nlr Il in ' lh 'If-r' 

Appendi x IV).69 

Peop les ' Interactions and Inter-ethnic Politics of the 1'0 '1 1 

The problem which arose from competiti n 

problems were worsened in the post-1 99 1. nli k lh 

practi ca l protecti on to natural fore t , the PRDF' 

In 'r~lhnl 

nl \\h ',1 \ ' 'n 1I 

th eoreti ca l. During the Darg peri od, the re r . parti 

resettl ers, were alerted fo r the preservation r lh 'ir 

farmlands beyond the area all ocated to them. Th 

number of resett lers arri ved after \99 1. 

based indi genous-sett lers competiti on \I a 

The study of Geremew HulLlka re ea l 

wea kenin g of the role of the indigeno Ll 

13efore th e advent of re ett lers, the 

in titu tion or custom to u e fo r t r 

\\ ilh dense fore t and v ere far fr 

lh rc ttl r 

d.70 

r' ur . 



In ved to the area, the Oromo began breaking th 

Ll e of re ources. As a result , both the indig n u 

th area have been destroyed. The land \ hi h \ 

we re changed to fa rmland.
71 

enerally, it was reasonable to conclude that th 

onl y by the expansion of self-motivated re ettler . Rath 

pressure, competition between the inhabitant 0 er the u 

effecti ve control particularly from the po t 199 1 

confli cts between the indigenous and the re ttler in 

Lack of effective control on the self-initiated Gojjam 

the free clearing of forests. Broadly speaking, ho, e cr, th 

natural ecosystem led to depletion of wildli fe and ~ r t 

people lost the big trees on which they had b 

the same group lost the dense fo rests which the had u d 

However, the indigenous-resettlers tensions, ere n t limil d I 

ni lIl. r htl 

the resettlers started to act as indigenous people and had h \\ n in! 

gadaa sites to that of the gedaam 73 . This wa parti lIlarl ' I rll I th' 

whi ch is located near the town of the Angar ut . Thi hL pp I. 

The need to establi sh the present day Injiro > I '\1 

r f . · ·74 lorm 0 Jaarll . 

The initi ati on of heldin g the fir st jaarii at Inj ir 

th e horror that the people fe lt by ob er in g lar 

was because it was aga inst the cul ture of the 

d I 

between the soldiers of the Darg governm nt and that Ih 

latter group entered Gidda from Gojjam, Th ~ r f PR 

71 Ge remew Huluka (20 12), "The R Ie 
ndode Dicho Area , Westem Ethiopi a: an th n raphi f\ 

JOllnw/. I (2), p. 9 1; Informant : Ii egari I ta. 
7' D . - Ze lalem Teferra, p.889; I n~ mlant : r I 
7 . f 

Gee/Clam is an Amhari c tran lall n O a 
o E 

7~ Inform ants: Wegari Geleta and D r i hu un). , 

I In 

Ihi 
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b) r mo us'd th 

th' I orr, at the b ullin. 

t\\ 0 \\ ech.s . 
7~ 

I h ' outcome 0 

( \ ered the balll fi Id. 

I her'!' r ', t mak 

at the rreent da 

\\ . mrleted v ith 

p litici/u ti on \ b 

omi ng of the r ttl 

In fa ' t, blaming th e r 

rcligi u cent r 

'hritian kingd m, th rth 

of the 10 al p ople h 

th 'th 

pia e lor the tabli hm nt f the 

the r,eclau lII had r at d int r­

and th\.: resell I r \ i th 

I he lu'>lim 

)stcm. Like\\ i 

related to the i r g n 
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o t of the time, the re ettl er and the I al p pi 

the integrated ettl ement pattern or the 

res ttl ers to interact with the local communit 

in tegrated and separate vi Ilage of the r 

relation ship wi th the local people. The ial 

c tabli shed mai nl y along ethnic line. Th 

iddir and daboo rarely developed between th thr m.J r th ni gr up , ltl · 

and Tigre . Each group was suspicious of one an thni b I 

rapport. 
79 

For in stance, marri age in the resettlement ite had b n 

The local Oromo people establi shed marriage ti \ ith th ir 

is true to the resettlers. This was based on anticipati n th I Ih r 

in the future because it belongs to the Oromo p oplc. 0 

Therefore, a few inter-ethnic marriages had been pra ti 

to marry from among the ir ethnic group. Mo t f th p pi 

who had married from outside of their group. Th marri . I 

ethnic groups invo lved some distinctive acti itie . 

the groom with land and/or money while th 

domest ic animals like mul es as dowri e . The three th ni 

sett lement sites had not exchanged uch di tin Ii 

practicing the ir own system. I 

ccordin g to Assefa, the Amhara re ettler In ir mu 

saw ("a man in another man's countr ). 2 Th i impli d Ih' 

deve loped a sense indignity. Howe er th 

area by using different mechani m . The main r < 

and fri endl y ti es with the loca l peop le" a I g. in 

t cont inue work ing and li vin o on th Ian . 

7q In formant: Jirra Dure a. 
80 In formant: Wegari eleta and u 
RI In form ants: Jirra Dure a and D r i 
R~ efa Tolera, p.72. 
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fo rm of socia l ti es between the re ettl r and th 

nsequentl y, the marri age wa 

Ithough the fee ling of su picion had b n pr 

re ettl ement sites, no open fi ghting 'v a exp ri n d unt il -._'nf"· .... '''' 

among the neighboring groups, the re ettler and I al 

integrati ons. For instance, they had attended th fun 

commonly establi shed social organization like iddir an 

among the neighboring households of the thr 

their respective ceremonial activities. Both re en l r 

va lue of respecting the elders. More significantl 

by avo iding the possible escalation of the minor di agr m nt int 

The chool s which were built in the area of uttin hed end 'Ii \ 'rin' C 1I 

with double language in separated classes. The e v rc A tJ ./11 

Amhari c language for the resettl ers. Even if the \ cr a ~ win num 

who had learn ed the native language of the area and th 

the Languages of the resettlers. Thi s is particulr true t 

yo un gsters, li ving and working with the mhara rc 

mechan isms to learn Amhari c language. Ther ~ r . th 

does not mean the total di sagreement and total i lati n r th gr u 

Particu larly, the Raayyaa sub-group from am 

from the Amhara resettlers had more moderate r lati 

due to the fact that the two group traced th ir lin 

of co mpetition over resources, i olationi m and int 
. . I> 

complex deve loped between the three co-e I uno r u . 

T hc Indige nous-Resettlers' Complex in th e Re 'cttlClll
cnl 

Sil e' 

It \\ a 
. d I I ' f' d' r ttl r I \\ J In al t lat t le I sue o · In Igen u -

Ilo\\ cver. ome indication 

1 In form an l: Jirra Dure a. 
RJ I r . I nlormant: Wegan e eta. 
RS Informant: Jirra Dure a. 
% Inform ant : Dor i Dhu o ul11a. 



ming of the resettl ers. Many of the I al indi idll . I r 

cropper for they did not have blood relati n with th m. 

\\ as partl y on the expectation that their I e and ,irl 

relati ons with the share-croppers or li ve tock k 

The i sue of the indi genous-resettlers complex \ a int 

among the dominant causes was the que ti on f indi 

hand , many of the resettl ers arrived during the p ri 

was covered with dense forests. At the time n indi 

and ownership over the area. Therefore, the r ttl 

owner of the area. As it was stated earlier, man 

background were born there in Guttin . It wa partl 

rearranging the administration of the area as the mhara 

was developed in the view of the Amhara re ettl er . 

On the other hand , the local Oromo people con id 

r mil I " \ 0 

lh ' 01 I, ,iliml\' 

group who had ownership ri ght over the area. F r thi gr up, lh \\ n ' r hlp r \h' Ir 'I \\ \ 

already establi shed by the Oromo dagga/ aaqii of th 1 Ih nt ll r '. In lh \ I 

the area was reforested as the inhabitant left the area du 

A fter th ey had left the area to relati vely sa fe land adja nt t th 

the dense forests of the area as sources of i or 

had produced honey by using their own trad it i 

econd half of the 20th century had no rea on 

The other reason which increased the ten i n bet\ en lh 

era e the orioinal names of the area b gi ing th rn r 
o 

peop le opted to keep th e very ori ginal narnin o ~ r it h 

\I \\ ever, the resettlers con idered th I pi " 

7 Informants: Kebeda Guta and kuma K dida. 
88 Inform ant: Awoke Biterf. 

q Inform ant : Gobana Abbaa Burka and h i~ rro r 

r' 'nlln 'fit 



Irategy used by the indigenous people to di nm ll1 I 

few from among the places that were renamed aft r th 

Original Name 

I. Ki taana Bii ftuu 

After being renamed by the re eltl r 

Tena Teferi b th arl rc ttl r 

2. Haaroo 
3. Maqa-Li mmu 
4. Hoo fata Warabboo 
5. Tullu u Leencaa 
6. Dalasaa Makkaanni saa 
7. Lalistu u Angar 
8. Caffee Saree 
9. Teessoo Birruu 
10. Dhakaa Ji gii 

Haro Addi Alem 
Abbaa Mu a 
Debire Ambe a 
Mender So t 
Mender Arat 
Mender A ir 
Aroge Safar 
Lali Mari yam 
Shasho Ber 

(So urce: Tesfaye Tafesse, p.861 ; Informants: Weoari 

The habit of renaming the places was politicized ~ r 

resettl ers, the justification behind their need for the renamin ' w. 

inabil ity to pronounce the original names. Therefore, il \ 

commun ication among al1 inhabitants of the area.
91 

of place names with the newly established churche \ a 

The local people resented the habit because of man r a 

a the resettl ers' attempt to make the area of unin 

ati onal Regional State.93 Another equall y imp rlan! r a n 

renaming was the significance of every ori ginal nam 

remember specifi c meaning for which it \I a nam d 

r ult in the loss of the said meaning. The 10 f lh 

f th Ir \\ 11 hi t 1"\ . I 

wo uld bring the di storti on of people' mem r . J 

The establi shment of the Orthodox churche 

Many churches were establi shed in Gidda II' ,. / 1 In 

aim t all of the Churches, the prie t v ere rda in d r m lin 

90 Inform ant: Imiru Yadeta. 
91 Informant: Awoke Biterf. 
9" Tes fa ye Tafesse, p.86 1 . 
91 Ibid; Inform ant : Wegari eleta. 
94 Informant: Gemechu Birra. 
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I al people demanded their 0'.' n parti ipati n in th 

. \\ here and how to bu i ld the Churche ' . H we r. th r 

f the loca l non-Orthodox group for the c n tru ti n 

. bl I 95 concelva e va ue. 

nother factor which brought both the re enl r nd th 

deforestation problem in and around the ettl em nt ar a . 

due to the unbalanced relationship between the p 

man i fested when the resettlers and the local pe pi 

forests to bare fa rmland . Deforestation problem a 

The first reason was the uncontrolled and pontane 

in the area. Se lf-initiated resettlers were blamed ~ r th 

The second reason was related to the fact that the -PR D 

atten ti on to the protection of forests as compared t th 

adopted a po li cy which would most likel y brought de~ r t<l i 

mad e. Among the others, the results of free mo em 

been at menace without proper follow up. Free m 

EPROF for people to move freely in the countr . \I h r a r ul 

th e people to resettle and establish their liv lih 

Freedom of movement and resettlement pr id d 

olve various problems but it exacerbated the pr 

East Wa ll agga . As a result of resource ba ed 

intention of making the rettlement ite th Ir 

bctwcen the two groups. The conflict \. a tart d In 

Kiramu lVoredas one after the other.
9 

It was very severe in Kiramu and Guttin ar a 

rc cttlers and local Oromo p ople in KiramLl 

manifestati on of the resettler ' attempt t tran 
rm th ir tJ U Ir 

QS Informan t: Awoke Biterf. 
'>6 Inform ant : Dor i Dhuguma; De ale ud t, ,nd 

1ft 

Q7 In ormant: Dor is Dhugum a. 
q. Informant: Wega ri Geleta. 



bale agar. While ya saw agar saw i an mh ra I rm \\ hi h liter II) m tn " m n 

an Iher man 's country"), bale agar den te "a 

u pic ion between the indigenous people and the 

\\'a r. Thi s was the climax stage of indigenou -re ttl r 

The main cause of indigenous-resettlers conflict in Kir 

competition between the two groups over land. Th r 

elliement sites special Amhara administrative unit in 

order to pave the way for this, they started to a k qu Ii n 

Iheir demand . In Guttin resettlement sites, there ha 

language . In Kiramu, however, resettlers' targeted 

re ource completion and question of creating pecial 

conflict. loo 

In ,111 lOt 'r hni 

, Urlt) . 

The confl ict resulted in the death of man y people fr m 

with the intervention of the regional government. 

Yonatan Dhibisa went to the area and intervened in th 

he was accused as if he encouraged the ma a re 

nni \\ '\ r, 

con fl ict. some resettlers left the area. Tho e of the mh, ra r 

after the war continued to live in the area b c mpr J1l1 

them elves wi th the local people. When the data f thi Iud 

e tab li shed iddir and marriage relationship ilh n an Ih r.
IOI 

In additi on to individualism, isolationi m and inl r- Ihn i 

deve lopment wh ich affected the smooth inl 

expansions of the newl y introduced reli gion. In Ih 

lI 'oreda were WaaqefJataa at all and there \. er 

9<) Zelalem Teferra (2006), "The Dynami 
Kirarn u 1I'0reda of Eastern Wa\l agga (Oromi a Regi nal 
Proceedings of the XV" International 01'1 ere/1 e 0 
Ilarra sowit z, Wiesbaden, p.195; Informanl: Am , Ill 

100 In form ant : Imiru Yadeta. 
101 Informants: Dorsis Dhllglllll a and lilliI'll d t, . 

Id n 
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however. the expansion of the newly introdu 
. ll '~ 102 in their oClo-cul tura !Ie. 

10" Inform ant : De alegn Fe i a. 



CHAPTER FOUR 

SOCIO-CULTURAL IMPACT OF THE "L I N1 1~ I) 

RELIGIONS IN GLODA WORED 

Introd uction 

i in g a precise meaning of culture is a very diffi ult la k. "I hi i 

on lilutes a very broad concept. According to Wemling r, ultur 

onceptual aspects of human society. It is a primar t 

Re li gion, language, ways of life and social tructur ar 

ulture determines the day to day activities of the pe pi . Il um 

the culture in which he/she is grown. Therefore, hi tori al in 

become incomplete unless their culture is examined th r ughl 

ulture is an integral part of every society. It i imp rtan t in th 

date and facts. Regarding this concern, Wemlinger pint d ut th 

date are onl y numbers and the facts are meaningle 

a form of people' s expression, culture i creat d, ; pand 

changed du e to vari ous factors. Cultural change or a ulturati 

in terac ti ons fu sions modernizati on technological tran ~ rm ti n. d " , ...... 

othe r socio-cultural aspects of the society. It happ n in 

proce s. 

Y l. one of the main prob lems in the tud of cultural hi t r 

natu r . tud yin g every aspects of culture i br ad and un m 11< I 

ofth i hapter to religion and dynam i m in a hi t r 

romo people, the belief sy tem identit and 

rdingly, thi s chapter dea l with intera ti n 

I Chcrr i Reni Wemlinoer (2008), ' Id ntit in -thi pi : rh' 
The i . D,cpartment of Hi sto ry,'\. ashingt n tate ni er it)', pp. -' 

- Ihid, p.73. 
1 I n~ nna nt: Weoari Geleta. 1 0 • . 

cmetchu Megersa, "0,.0 /1111111111 0: Tradltl n. 
and 1\. riul zi (cd .) Being Clnd Becollling r OIll O, PP 
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indig nou cul ture of the Gidda Oromo. Here t 

n \\Iy introduced religions seems to be ver br 

nfined to the survey of the impact of a fev 

Pr t tantism on the particular aspect of the 

ar her preferred to use ' the newly introd u 

hri ti anity and Protestantism. This is because the 1\ 

nd have affected the soc io-culturallives of the people. 

Religious Overview of the Gidda Oromo 

There have been three main religions in Gidda lVoredo . h \\ r 

Waoqeffannaa, Christianity and Islam. As it is alread tat d I c\\ h r , th 

non-Chri sti ans and non-Musl ims unti I the 19
th 

centur nti I th n, IVa IlJ ' 

the gadaa system had guided the socio-culturallive of the p pi \\ ith lit 

alien reli gions and systems. WaaqejJannaa had been the indi 

idda Oromo. It is a monotheistic religion where pe pie b Ii 

Waaqa or Waaqayyoo. Customs, practices, ceremoni 

a ti iti es of the Oromo had been conducted in accordan with th \\ ill II II/I H II/I i lh' 

reator of the universe, powerful and capable of doino e rythin J \\ ith lit limlt,HI n . 

erie of ' un iversal' reli gions were introduced mainl aft r th I t lI t rt r 

The e were Islam and Orthodox Chri stianity. The \0 er n n-ind i J n 1I 

th idda Oromo as it had been the case for other p pie f til 

to the area long after the people had practiced th tradi ti 

n titutes three branches namely the Orthodox hri ti anit 

io-cultu ral lives of the Gidda Oromo had been r hap d 

of the Orthodox Chri stianity and Prote tanti m. hi 

ti e , fun eral ceremony, traditional ong , ial Ii 

th nc\ Iy introd uced reli oions the ocio-cu ltural imp t 
o ' 

1m men e for they were limited numerica l I and p ti all '. 

5 . d h ~ r Inri \ Pr I lin I 
Dani el yana ( 1983) "The oncept f I' aaq an t e , I 

of hri ti anity n a Trad iti onal 'Be li ef in \- all a",ga," In P per R a (l Ith' III t n 
p.1 : Inform ant : Dessa legn Fey i a. 

6 Inform ants: Cherinnet Wakwey a and De al mel , 

71 
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pite the long peri od of its existence in Gidda IVOr do ,7 I I m h 

ultu ral impacts among the people. This was at lea t ~ r t\ 

I I m has not penetrated into the interior of the rural territ ri 

Th econd reason was that the Muslims have not target d th 

ul lU re of the area. They did not ignored the 

them elves from working against the indigenou ocio- ultural pr 

the uslims appreciated the celebrations of the gadaa t m. 

onversion to Catholic Christianity was not encouraged b 

atho lics for themselves. Instead they were more inclin d t pur u th ir nl l-J\ mhara 

to encourage Islam and the revival of indigenou culture. 

atholi cs in the expansion of their religion was too late. It IV 

when the resettlers-targeted Michael Church of the Catholi 

it ma in branch in Naqamtee. Michael Church of Vlender Aral \ 

then we ll known papacy in Wallagga called Enri Bomer . 

her supporters had also attempted to expand Catholici m in 

20th century onwards. 'o 

The initi al success of Catholicism had been ob erved becau 

pro i ions of social services and donations of fund 

xp .. n I n \\ t\ 

bu il t schoo ls, clinics and water pumps. everthele th all mpt 

atholi cism ended in failure ll for various rea on . Thc d nati n 

the ir members and the needy remained short li v d ~ r it \ < 

arriva l. As it had taraeted the Ti are resettler , o 0 

b h · . . I I m \l 
en pre-occupied with Waaqeffannaa, Orthodox n l1 anlt , 

7 Our sources confirm that the introducli on of I lam inl th 
Chri li anily. It was said to have been introduced through the I n ih n lrod·. 

Inform ant: Dessalegn Feyisa . 
, 9 Lambert Ba rt els (1983), Drama Religion: MYlh all' R, /(!. 

10 Lndersland. Diet ri ch Reimer Verl ao Berlin , p.26. 
10 0 ' 

Inform ant : Dabala Gemeda. I 
II When the researcher coll ected the data of lh i Ih i . lh tt l num 'r. 

Ie h t an fi fty ind ividuals. 
I' - Inform ant: Dabala Gemeda. 
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t reover, the Catho lics propagated their reli gi n in mheri t n 'U ' ,. \\hi h \ 

among th e indi genous people. Moreover, the propagati n 

I ked testimony. Fi nall y, lack of proper coordinati n and 

lOtal dec line of Catholicism in Gidda. Therefore, th 

I lam had been mi nimal as compared to the Orthodox hri ti nity <n Pr 

ha attracted the researcher. 13 

ocio-Cultural Impact of Orthodox Christianity among the idda Or III 

Durin g the reign of Hail e Selassie I, the issue of c n cr i n t th 

a epting its ideo logy was not an option rather it wa an ob ligati n t 

Therefore, many of the Gidda Oromo accepted the r ligi n 1I0\\ illin 'I y. I hi \\ 

r-l i ·j n \0 

P ople conceived the conversion as the onl y means of a in th m Iv r m th uppr ' I n h. 

the govern ments and their agents.
14 

fter the area was conquered first by the Gojjame in the I 7 , th 

in troduced to and expanded in Gidda and its surrounding ar a . nil 

the Gojjame at the battle of Embabo in \882 and declared rth 

offic ial and legall y established reli gion. Since then man rlh 

ortheastern Wall agga in general and Gidda woreda in parti 1I1 r. 

tab li hed in and around Gidda woreda include /yeslI ' f nd 

Kidane-Mehret of Wasti , Mariam Churches of Inde and Harru, 

Ilaa ia and Giorgis ofGelila.
15 

fter its introducti on to the area, Orthodox hr i tianit ht \\ r" 

indigenous religion and traditional pract ice . Follo\ ing the n III 

I al chi efs were ordered to ban the already und rmin d
l 

in 

rthodox Christi anity. 17 Through thi s manner th rth d X hur h ' h. 

lU C 

11 Informants: Dabala Gemeda and Girma Ebba. 
14 Informants: Kebeda Biftu and Akuma Kedida. 
15 Informant : Ki tata Ge rbi. Ib h ., C nd laler the 

Before the area was conquered fi r t b t e :llam 
and .ocio-cultura l li ves of the Gidda romo \ ere \\ eakened 
admi n' . d I Irauvc sy tem at the expense of the ga Cia lem. 17 . ' . \ all !.! • • \ IU 
I Dani el Ayana (1984), " Protestant MI I n 111 • • • \ dl \ 
he Local onverts, 1898-1935 ," M The i , Department I Ii t . 
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and ultural lives of the Gidda Oromo. Th up n 

hri tianity was ma intained until Emperor Haile 

Fr m 1974 to 199 1, the Darg government over! 

but not for the concerns of the people. It did 0 onl 

Imo t no place for the signifi cance of any religi 

r ligion among the Gidda Oromo remained intact even du rin ) th 

tablished Orthodox churches had continued to downpla th 

and other socio-cultural practices of the Oromo. Th 

hri tians had been less than that of Protestanti m.
19 

ccordin g to Mohammed Hassen, the Ethiopian Orth d 

toward the Oromo. The clergies hated the Oromo, h 

the conversion of the Oromo, the state and church collab rat d; th 

imper ial period worked together.
21 

This enabled the 

re ligion to be ex panded in Gidda with more or les no 

and Protestanti sm, the Orthodox churches had not pr id d 

attracting the people. No one attempted to translate the Bibl 

r li gion of imperial court , it used to propagate it id 

hi n 

b threatening the peopl e at least psychologica ll y. 
< Il y t . th 

not onl y to pay money to the churches but also pro id d th prit 

kind ."~ 

The Oromo traditional burial places had been d n ar und h m· .. J\ 

rthodox reli gion, the people conducted it around 

nd ucted th e system out of the churche would ha 

g ernm cnt au thorities. WaaqejJannaa reli gi n and th 

rd Ih 

I I 11e i n in ~lh i pI • . " 1,,/ " 1/,,11 II J 
Tony Karbo (20 13), " Religion and ocia 

Dt!I'I!lopme/1/ Studies, Vo l. IV (3) , P. 45 
Iq Informant: Kitata Gerb i. 
' 0 - loham med Hassen (Ju ly 2000), ' 

Con olidati on an d Re istance 1935-2000 Journal of 1'0 /11 0 
")\ '. 
- Gcmetchu Meoe rsa ( 1993) " Kn \ ledge, Id nlll 

In [ ,=,' . 
• 3 t and I ortheast Africa," PhD Oi ertall n, eparllnenl 

~~ Inform ant s: Kebeda Guta and kuma Kedida. 
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r monie conducted for the ev il spirit ? In r alit , h \\ \ r, th ') h 

pr er er and protectors of Oromo culture more r I 

had been the preservers of Abyssinian culture?4 

p ople who had the ski II of speaking Amharic Ian ua 'C \\ r 

hurches as superior and better groups than tho e wh 

p ople were forced or at least influenced to be as imitated t 

mharic language was started from the 1870s. Recogniti n 

reign of both Haile Sellass ie and the Darg, and it \ a 

on ti tution. According to Mekuria, ass imilated Orom and 

themselves, taught their children only Amharic and b ha d 

Thi was partly because people who could not speak Amhari 

i ili zed than those who speak it. The hi gher statu attach d t th 

199 1 came from the influence of the government. The amc pi 

longation and continuation of the psychological mak up pl an tcd thi 

Tesema had already stated, new forms of human cooperat i n 

the people following the advent of the Orthodox Churche . Th 

r the area. These include mahiber and senbele. The \. ere m r 

o perati on syste ms in which members met and cel rat d 

ither senbete or mahiber rarely engaged in c pcrati 
\\ r\.. . \\ htl • 

ttend ed by men, mahiber was attended by b th m n < nd \\ 

onducted on Sunday once a month . Sa ed on a r tatin 

or the group , eve ry members of the senbele I11U t pr par \\ h 

da . Food and loca l drinks prov ided b the bal -/ r I 
th ' hur h ' 

drunk after prayers was conducted usuall b th pri t 

"' Inform ant : Kebeda Bift u and Dor i Dhugullla. 
'. "' Alemayehll Debelo (J ul y 200 1), "The Indigen 1I . 

Glbmaa . orth ea tern Wall aooa Limmu Di trict " B. The I , 

\ddi A~aba University, p . 28~ , 
.S M kll ri a Bulcha ( 1996) , "The ur i al and R 

Jan hul ti ~6and . Triul zi (eds.) , Being and Becolll in 1'0 111 0 . 

Informa nt: Kebeda Bift ll. 
"7 Te ema Ta' a ( 1996) "Traditional and M dem 

I~ultin and . Triu lzi (eds.), Being and Becolll i /lg 1'0 1110 . 

ebcda Biftu. 
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I/ah ibers were held on the days identified with pani ul c r 

r lig ion. A few of these saints for whom th p pi 

,I/ichael, Gabriel, Mariam,28 Giorgis, Medan-Hatem 

month on 12, 19, 21 , 23 , 27 and 29 respectivel . Th r 

I brated by diffe rent groups in the name of vari u 

th e sa ints were conducted for respective labats (ark 

b n held annually. These were on the days the labol ' 

a umed to drunken water and accept sacrifices a \. II a 

Int r 

n these days , the people had practiced their own traditi nal d n 

The introduction and expansion of the Orthodox Chri tianit 

working habits of the people. Before its introduction t 

be n working on their agricultural fields all days except 

re t, visited the sick and their relatives or close friend 

'nil' in 

", IJuh r 

th advent of the Orthodoxy, the laguu days30 of the v ek, r mu lti Ii 

the ix days mentioned above, there were other day f th ain t n 

\\ re fo rbidden to work their agricultural field s. W rking 

on idered by the Christians as one of the taboo practi 

puni hment. As Protestantism expanded in the area parti 

o ial di vision and discrimination happened between th 

and those who did not. Protestants did not celebrate th 

introducti on of the Orthodox Christianity had reduc d th \ 

h 

lIowever, minor pos itive steps had taken place in relati n t th 

Kumi lachew has stated , the priests of the Ethiopian Orth d x '[, ' \1, /11 , 10 

a great role in settling various kinds of conflict . peciall. \\h n th 'r' i . 
nn. I \\\ f\ 

, . d ' rt h d r li·i n 
, Mariam is a name of Saint Mary recognI ze In • 
• 9 Informants: Kebeda Guta and Akuma Kedida. . ' h' 
10 L h / Ia Impli I ,I 

~ b' aguu is an A/aan O romo term, and t ea uu .' len 
Or Idcle n t wo rk their agri cultura l fi elds for reli gi u purp e . It I 'quI' 

11 
Informants: Kebeda Biftu and Ta la Nagaro. 
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hu band and wi fe , the fi rst person where the 

abbal (father con fessor) from the EOC.
32 

Du ring th e imperi al period, the EOC had not faced hard hi p 111 

\\a a reli gion of the imperial court and the only reli gi nail 

However, the Churches failed to carry out deep propagati n nd th r 

Th refore, man y people of the countryside accepted the reli gi 

th ir oc io-cultural practices. The majority of the rural pe pi 

ror at least two reasons. One is the fact that Orthodox had b n th 

ond factor was because people opted to get burial pia in th hur h 

ord r of the day. Hence, the subjects did not totally aband 

rthodox Chri stianity to their indigenous religion.
33 

nother equall y important reason that made its impact Ie ignifi t nt \\ , th 

the EOC. The practices of the churches in the area were ~ und t 

attract fo ll owers of other religions. For example, reli giou father 

t rm to refer to the followers of other religions. They u ed t rl11 

non-Orthodox . Since the laities had learnt from their reli gi u ~ th r , th 

like ly with out-group members in local institutions.
34 

The Orthodox churches had expanded no noticeable ocial 
. -I h ' nl) 

hu rches had de li vered to the people were limited to piritut I 

(anointment), advice and conflict resolutions for it 1 h' 

ppropriate techniques of propagating the Orthodox religion. Th' 

r mai ned imposition. Thus, lack of other alternati e te hniqu 

nhodox Christi ani ty as the attachment of the reli gi n \ ith th 

1\ n c. a number of the Orthodox Churche e tab li hed < flcr I I \\ , . 

Pr t tant Churches.36 

1~ KUlllil achew Shiferaw (June, 20 15), "TIle 
".hodox Tewohedo Churches in Addis Ababa," 
m\· -cr il~, pA ; Informant: Tola agaro. (l,t u 

Daniel Ayana " Protestant Miss ion in Wallagga ...... pA : In rm nl 
1.\ ' 
15 KUlllil achew, pp.46-47. 
1b Ibid, ppAO-4 1 . 

Inform ant: Kebeda Bi flu . 
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n r Il y. the Orthodox Christianity had interrupt d th tr iti n I 

ra tice and cooperation systems of the local p pl . 

101 rnalized the Orthodoxy. The Gidda Oromo \. ho \ r 

Ii lied by the Orthodox Christianity and they remained 

au e the people identified the Orthodox Christianit a th r Ii Ii n 

Pr te tant reli gion was introduced in the Northeastern Wallagga, th 

Ir ady di srupted the traditional religious practices and 

Prote tanti sm became successful more easily among the 

\\ Icomed Protestanti sm simply because they were in hard tim 

nd divinit ies had threatened them. At this junction, Prote tanti m \V 

Ihi mlnn • 

n h·m.111 

Ii rating oneself from the ambiguities, hardship and t rr r rei I ulm t \\llh Ih· 1\ \ 

di ini tie including say tan (devil) andqaallichaa.
37 

The Expansion of Protestantism in Gidda Woreda 

B fo re we discuss the expansion of Protestantism in Gidda lIIor dl. n 1m 

me event in Wallagga seems to be important. Based on th p ri d, pi n' ·rin· 
r in' I). 1\ ut 

participants, the expansion of Protestantism had sho\ n ariali n . 

tudied by dividing the expansion into three groups of participant . II \\ \ ' f . Ihr' Ilh'm hi 

not played signifi cant roles for the expansion of Protest anti m in the d a lin ' r . I II 

The fir t group of protestant missions who had brought the reli gi n inl \V II 

on ert from the freed slaves who had been influenc d b th 

Ii itie of the Swedi sh missionaries in Wallagga had il 

ri trea. Among the local converts, Onesimos esib A ter 

10 al people were helped by the Swedish missionarie and lart d III 

10 e r the 19th century. Among the others, One imo b am p ul r 

Bible into Afaan Oromo. 38 

Th prov i ion of social services and translation of th Bi I h 
Ih'm in 

II nti n of th e loca l converts as well a the auth riti 

prote tant mi sionari es for two main reason. The fir t r < n \\ 
tho h' h 

-----~--------------D I . ,. nforill ants: Gemechu Bi rra and Kitata Gerbl. I I 
> D II ," p'- I : In ml nl cf 

ani el Ayana, " Protestant Miss ions in Wa agga .. 
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Ih ir ocial services. He wanted to use their knowledge and li d m 

ople. The second equally important factor was the fact that th 

language of the area in their missionary work. During their arl 

~ Io rodaa ordered the gathering of people to listen to their erm n. Th 

lIi th Kumsa Morodaa because the sermon was conducted in Afaan r m . I' r 

inA aan Oromo seemed to mean liberation from Geez language fthe rth d 

lh people could not understand. As a result, the early mi i nari 

. W II 39 \lork In a agga. 

Th e protestant missionaries were active in Naqamtee from 1905. Th 

the ups and downs in the processes of the expansion. De pite th Ir pr 

xpanding Protestantism in Western regions including aqamte area, W 

\ all agga, this group had not brought the gospel into Horro-Guduruu 111'1"1} 1 Ilher' th ' tll ) 

area is located. One of the freed slaves from Guduruu origin wa Dani 1 Da < I • . Ii i ' u 'mpt 

bringing the gospel to his birth place was prevented by the conqu r r 

ignificant social services were expanded in Gidda by the w di h 

Thi was because they had initially moved with Governor Kum a 

Il ho had once changed his seat from Naqamtee to Nadjo.4o 

Different kinds of social services were expanded in Wa\lagga b 

Ilho had got some forms of supports from the local converts and g 

IHillen by Western Synod Evangelical Church Mekane Yesu.· in 

M mber of Wa\lagga kefilhager Administration provides a clear d 

r ices. Among these services, the letter has mentioned the 

hool , hospitals and other health organizations. Moreo er, the 

money by which the peasants bought oxen for farming. The had pr 
nd 

do umentations and manage ment of money. Road , bridge 

igni ficant. Particularly, the letter has mentioned road and brid ' 

Lal abi , Boji Cheqorsa, Boji Dirmaji and Aira wor do '. In < 

- -=-19--------
10 In fo rm ant: Cherinnet Wakweyya. 

Inform ant : Teferra Gonfa . 
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\panded in Begi town and Boji Dirmaji woreda. Obviou Iy, II 

~' tern parts of Wallagga (See Appendix V)4! 

t rt ing fro m their earl y expansion till now, the EECMY have mad 

and had exchanged letters with East Wallagga Admini Irati n fli . In hi 

mi ion aries had informed the governors regarding their intenti n 

in the region. Moreover, they had requested the Wal\agga ad mini tr ti 

go ernment policies would become clear for them, and the In turn \\ 

implementation. However, the successive Ethiopian government r pr -I 

bright faces towards the missionaries and their converts.
42 

For instance, the military government and its parties were remember d in th 

har h measures on Protestantism as it was true for other religion. During th i 

too, the mi ssionaries were said to have requested the government auth riti 

meetings. This was because one of their purposes behind the m ctin 

de elopments in different sectors.
43 

letter wri tten by John Eriksson to Abiyu Geleta was among th 

mi ionaries' endeavor in the provision of social services in different 

E CMY Development Department and Abiyu was chief Admini trat r 

ti me. In the letter, Eriksson had notified the plan of the mis ionaric 

improvement of soc ial services and invited Abiyu to attend thei r m tin g 

l iter also described their willingness of establishing mutual co perati n an < 

o ernment authorities (See Appendix VI)44 

The wed ish missionaries were followed by the American and 

They were initiated by the willingness of Ethiopian government f th 

xi tence in the country. The Ethiopian governors and the pr t 

mutua l agreement for their respective benefits. The imperi al 

41 . I 

R
Ea t Watl aooa Admin istrat ion Office Archive Center, Date '" 0 

ef Numb ::>'" E I' al hur h ill ' . ers, A Letter Written by Western Synod vange Ie 

al\agg~,kefilhager admi ni strator Darg member. 
4; Ibid; In formant: Kitata Gerb i. 
oW Inform ant: Dereje Hailu. 

I 6 . Ea t Wall agga Adm inistrat ion Office Archi ve Center, I " 

-\ . ' letter written by EECM Development Department, John Eri k n. t 

I) U Ge leta. 
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in tance, gave the Protestant missionaries the permis ion t 

Thi \Vas true in Horro Guduruu awraj a where the researcher tud 

in tan e, the Vice Directorate of Imperial Ethiopian Go ernm nl" ~ ini tf) 

Fine rts, Dr. Mengesha G/Hewet had sent a permission letter ~ r th mi i 

Guduruu awraja. Through thi s letter, he announced the mi ionari th t th y \\ r ' 'rml l 

tablish schools and clinics in the area,45 

Particularl y, the American mi ssionaries who had been kno. n a 

F Ilowship (CMF) were active in Gidda and its surrounding 111 th mid I 

w re an American-based evangelical mission group,46 In 1965 the 

mi ion stations in Kiramu, Xosse (Present day Goobu Guddaa), Har 

Jardega Jarte, Thei r stations were the first place where Protestanti m g t it r 

ortheastern Wallagga. These mi ssionaries were from North Am ri a 

wa a leader and organizer of Kiramu and Goobu mission tation 

ml ionary works were accompanied by provisions of diffe rent ~ rm 

ave the social services without di scriminating the local pe pi ba cd 

background, Thi s was continued until they were deprived of their pr p rt an 

Darg government in 1977.
47 

il)}lI in 

in 

Ir J I 

I h 'If 

I h' 

b} th' 

In their schools, they taught Bible as a major subject. They al 

hea lth centers. Despite their attempts and conversions of a fe\ indi id u I , th y i In Ih' 

propagation of Protestanti sm and the socio-culturallife of the pe pie \Va 

\va because their mi ssion was not purely religion , They targeted th 

r ice. The onl y places in which they used to preach the reli gi n \\ r 

mer . However, the works of the Christian Fellowship mi i nari 

h d no centra l office and churches were not persistent.
4 

In the prca hin . th 

lh ignificance of the Holy Spirit. According to their view, th 

had already ended in the Old Testament. Consequentl ) th 

- - --------45 . 0 F Ider , nd FII um 
\\ East Wall aooa Administrati on Office Archive Center, . I I ' n 
~r h, 6, 1976Ref ~~l1ber 18/1 1625/6268/9 A Letter written b Impen "~ I 

U ation and Fine 'A rts to Chri sti an Fell owship' Missionari es P.O. B , I c f pp<:n I 
46 
47 Bonni e K. Holcomb, p. 107. 
4 Inform ant : Duressa Gonfa. 

Inform ant : Derej e Hailu . 
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. ionary activi ti es. As the Darg expelled them from the area tl ml . . 1 

\\ilh tho e who had begun the mission in Amuru.
49 

£\'angelism from Unexpected Groups 

p ntecostal acti vity which was started in 1968 in Amuru elementar 1\\ 

ult of the acti viti es of the foreign missionaries nor that of the fr 

e of Amuru Pentecostal movement was different from that f th 

Q lIam Wallagga. Although the movement was started by the n 

all'raja50 where the study area is located. The mission 

tradit ional socio-cu ltural practices and belief systems of 

ind igenous socio-cultural practices which had not been affect d y the 

humi liated by Protestantism.
51 

ccording to Dugasa, the mIssIon was initiated by the activit f t\ 

namely Mekuria Mulgeta and Asrat Zerihun who mi ght have en unt r d 

onversion in the ir respective origins. When they started thei r mi 

parate church. It was started as fellowship prayers known loca ll a 

"dine I Amilko Betekristian as it was commonly called in Amharic. 2 

The year 1969 was a turn ing point in a history of Protestanti m in rlh 

y ar, two more local teachers namely Taddese Negewo and Tamirat 8aji 't 

ini tiators of the miss ion . It was a period when most of the pe pi a cpt 

o pel ex ploded and preached in many areas ofNorthea tern Wall ag a. It \\ 

that theqaalli chaa and remnants of traditional reli gion .. ere humil i t d. I n 

done and these attracted many people towards the reli gion. an 

49 
In fo rmant: Teferra Gonfa. 50 D . . I W II ooa tekela I 

Th 
unng the reign of Emperor Hail e Sell assle , a a::.::. 

CIV I-l . boO Q II 1 and ere orro Guduruu aqamtee Zuria ArJ'o Glm II , e an . o . ' " II rr 
nstltuled len lVoredas namely Guduruu Abbay Comman, Jimm

a 
ann.!l. . 

\muru G' Id . ' • 511C a-Kl ram u, Limmu and Ebantu . 
52 Informants: Teferra Gonfa and Kitata Gerbi . /' . hur h in \ 'afTI 

8 ,\ e ' Dugasa Hirpa (June 20 11 ), " History of Meserete KJrI I 17- 1 : In ml nl 
Gerbi nl or Essay, Department of Hi story, Wallagga III ersl

t 
pp. 
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\lor da . as well as those beyond Abbay River notably Or m fr m 

\muru aying, "JesuS was born in Amuru".53 

Th ma in reason for which the people were converted to Pr te t 

11 

h been beli eved to have possessed the power of healing them fr me ry 

vii pirits. Whereas, alcoholic drinks and an interest of having m r th n n 

th main challenges that had prevented many people from con 

do trine of Protestantism. Therefore, advices and the preaching 

Ih e habits. The converts were ordered not to cultivate gee '/7 

ordered to destroy particular kinds of their household uten il and 

Waaqeffannaa reli gion. This was because they were considered a c mp 

I rm'r! In 

r e different kinds of evil spirits. These all were made to di courag Ih Ir dili n< I r 11'1 n In 

10 reform the soc io-culturallife ofthe people in line with the ideol g 

fa r as its expansion was concerned, Protestantism in Gidda \\Iorec/a had 

rural to urban areas . Accordingly, the rural areas of Koba Jarra K 

en the base from where the religion was expanded throughout th 

m mbers who had later formed the Full Gospel Church began thei r pra cr 

Ir m 

the ituation in 1971 when they began their prayers in the hou e f pri I tn 1\ I un\. II \\. ·r. 

Ih Full Gospel church was built in Ayyaanaa town in 1994. Thi \ nl 

il informal prayers in Konnojji. The same was true to Meserele hur h \\hl h h \1 

xpanded from its base in Arbukane rural area of Gidda? 

Th only protestant churches in Gidda worec/a whose origin 

Christos and Fu II Gospel Churches. Churches other than the e 

For in tance, EECMY came to Gidda after the middle of the I 

maj r branch in Naqamtee. A man called Negeri Gemechu, \ h 

Christos Church of Arbukanne, brought EECMY to the ar a in 

n . b' 
Informants' DereJ' e Hailu ' Teferra Gonfa and Kltata Ger I. 

54 . , . I U 
Ceeshoo is a kind of plants which is among the maIO c mp nen 

Cr al ohol ic beverages . 
:: Informants: Teferra Gonfa; Duressa Gonfa and Kitata erbi. 

'7 Inform ant : Pastor Teferra Gonfa. I ,h" r e , I . CI I t 1al nC' 
I' t IS almost common amona the Protestant 1Ur 1e . h d . die 

tgu allons of the church and that of the Bible at large would be punt d; h' h' \\ 
nl hmc11I was oft en spec ifi ed in the Bible and any crime doer \ oul ~ in 1\1 ullir I 

CPI advice and warning of the Churches, the onl y opti on wa rem Ins 
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th ir protestant mission in Amuru and their converts were di idcd I t r inl lu ll 

.Il erele Chris/os Churches. According to some of our inD rm nt 1 n lh I i 10'" 

IIhi h the early converts were distinguished as member of eith r th AI>.' ' rl!l ' hn 

Go pel Church was the way they had accepted the Hol y pirit. In lin \\ ilh thl 

on ert who were ' filled with ' the Holy Spirit and spoke ' n win u 

on ersion would be classified as members of the Full Go pel hur h.s 

ince then, gospel went up I ike a fire in dry straw with alarming 

Ethiopian governments was not successful in stopping the 

r ecution was very severe between 1970 and 1974. After ab 

power, the Darg government also started harsh measures on th ~ \I 

mazingly, as persecution became severe, the number of new con rt 

lime. This was because the followers of Protestantism in the area n 

determ ined to practice the religion. Our informants told us that the 

Holy Spirit had believed to have helped these early Protestant t tand a 't in t har hlp .In 

p r ecutions. From its beginning in 1968 to the coming of EPROF g 

and new converts had practiced prayers of Protestantism in jungle ~ r t andl r in incll\ I u I • 

hOll e. Th is was done to be saved from possible torture by the go ernm nt t lith rili' . I 

Both Haile Sellassie I and the Darg governments had carried out 

Protestantism. Due to the prevalence of severe persecution, the v 

onduct prayers of the religion openly or built their ov n 

Prote tanti sm were tortured and forced to deny the religion and t \ rk a 

in tance, they were forced to drink alcoholic beverages. For m re the n l\\ 

Ontinued to be conducted without churches, secretly and bein pati nt 

th government authorities had been working for stopping Pr t !anti m. th 

P h d d d h 
a li t th . n .. 

r ac e the rei igion, carried out testimony and or ere t e 

th tradi tional religion and other forms ofsocio-cultural pra ti c . 

i\ t r 1991. religious freedom provided by EPROF go 

prote tant Churches resulted in large scale propagation 

---~---------------5 
59 Informant : Bekele Debelo. 
60 In form ant: Kitata Gerbi. 

Inform ant: Teferra Gonfa. 
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Prot tant churches and permission of getting burial place for th Pr t It n 

) the EPRDF government. The establishment of Prote tant 

\1 nt that the members of a given church had started to ho\ ind i ti n 

III mbers of other churches. Accordingly, particular identification \\ r 

prote tant churches. For instance, EECMY had been considered b th g 

OLF or at least its honorable supporter. This was mainly becau th 

hurch had been working and requesting for the improvement of ial Ii 

Identifying everyone who might have raised such questions a OLF had 

da .61 

Likewise, the works of the Full Gospel church had been con id red 

mharization agent. This appellation was due to various reason. Fir tl , \\ h n th 

tablished in Addis Ababa, its founders were mostly Amhara peaking gr up. 

r a on was due to the fact that the Full Gospel Churches often invited c an 

other workers of the gospel from Amhara speakers. Most of the tim the hur h 

program by using Amharic language. On the other hand, vlesere/> 'hri:to hur h \\,1 

on idered as 'cool court'. Perhaps, this was because it emphasized the law 

ompared to other churches, chanting had been less persistent in Me erel 

Prote tanti sm in an alarming speed. Evangelists accomplished their ta k 

had interacted in every aspects of socio-cultural life of the pe pi . 

onfl rmed that the impacts of Protestantism destroyed the traditional r Ii Ii 

th ocio-cultural practices more than that of Orthodox Chri tianit y. · r th i 

Prot tanti sm was the ardent enemy of Oromo traditional practice and \\ t • 

it i undeni able that the gadaa system was weakened and the qaa/l /l/l in titul i n 

\ani hed during the advent of Protestantism.
64 

--------------------61 
6' In form ant: Dereje Hailu . 
6; In formants: Dereje Hailu and Duressa Gonfa. d B·ft 
. Wandimmu Nagash and Boni Tesfaye, pJ OO; Inform an t: Kebe a 1 u. 

In fo rm ant : Teferra Gonfa . 
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Brief Assessment of Interactions between Indigenous Religion and 

II' qeffannaa is indigenous religion of Oromo that emanate fr m nd 

upreme Being of Waaqa. To believe in Waaqa , means to be 10 It 

~i dom as the creator and source of all lives. One of the difficulti 

th lack of written scriptures to understand its beliefs, ritual , liturgic and in tituli n 

di fficult to translate many of the Afaan Oromo terms into Engli h \ ith lit di I r\ln J lh 'ir lull 

m anings.66 For example, ayyaana, irreecha and safuu are a fev am ng m. n) ,I ll 11 

t nn which would lose their full meaning when they are tran lated int l:;.n,1i h Ian %1" , 

Roughly, the direct translations of the three terms are spirit, a pra 

and moral standards respectively. Nevertheless, the carefully anal z d m nin ' 

m to be broader than the assumed translations. 

In fact, there are many resemblances between the doctrines of 

Both reli gions are monotheistic. Their doctrines also resembled on 

pects. For instance, they underscored that children must respect and b the 

pare nts as well as those who are elder than themselves. They stre P< r nl HI urn 

hould follow up and look after their children. In addition, the follo\ er 

and Christianity believed in the importance of prayers, blessing 10 

order to develop cooperation among the people, local institution 

tab li hed , in most cases, between co-religious groups.67 

Both Oromo traditional religion and Christianity played major role in pea 

tn people and in so lving the disputes. Therefore, they paved the \ a ~ r p l 

of the people. The gadaa system have been found to be seriou in dig in 
th 

di putes among the conflicting parties, and believed to ha e tran par nt jud 
. . eh " \ ent t th' J I /1 I 'n\' in 

OUrt and reli gious institutions. As a result, some of the n t1 an 
o d . . I did n t II \\ it m '0) , II 
r r to accuse the offender. The protestant churches 10 partlCU ar 

o to gadaa centers and took serious measures against tho e v ho had n th r '. 

- 65 . .. . f aqe CIII/l I. " IJR:. I. \ lulTl III 
Bedassa Gebbissa (2016) , "Oromo Indigenous Religion. a 

pp.I·2. 
66 

U Gemetchu Megersa (July 2005), "The Oromo World-
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In fo rm ant: Duressa Gonfa. 
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f om
e specific reasons, Protestantism paved the way for the re t . or rat l n th 

T m
ention a few, its doctrines are against the existence of the I d . o Q /Ill < Y . r 10 

trines of Protestantism, there are no laguu days than Sunday. In th i p rt i ul 

imilar with the gadaa system. During the early period of the violati n 

rticularly from 1969, the non-protestants expected that the ignoran e 11't1ll <) 

ring punishment from the God. As Protestantism became the dominant reli'i n in th 

other people including WaaqejJataa but not the pious Orthodox Chri tian had \\ rk 

re iously /aguu days . This was because no actual punishment had ~ II \\ d 

i~ orance of laguu days. In this manner, Protestantism liberated the peopl fr m th lh· 

Orthodoxy which had reduced the working days of the Oromo until the late I 

The two reli gions, WaaqejJannaa and Christianity, are not the same and their ~ II n I 

follow exactly the same doctrines. While the followers of Christianity are kn wn 

tho e people who bel ieve in Waaqa are called Waaqeffataa. WaaqefJannaa r ligi 

formal churches nor sacred scriptures or Bible. The establishment of chur h 

athering of people and resultant interactions among them. Instead of written riptur 

Christian Bible and Muslim Quran, the Waaqeffataa hold the principle of thei r r Ii i 

own heart and obtain its principles from the tradition. The bottom-line of the reli I n I n 

th be lief that everyone has to respect the seera waaqaa (the laws of the G d .70 

ordi ngly, one who knows safuu means he/she is well aware of h 

--~---------------
70 Informant: Kitata Gerbi . 
11 ;for~ant: Akuma Kedida. 
71 andlmmu Nagash and Boni Tesfaye, pp.190- 191 . 1 . Woo 0/1/1

/ 
• 

• Ihe C Tesema Ta ' a (June 2012) "Religious Beliefs among the Oro ,n 0. . jqO"f'l/ol 0 
011text f " t'on " £11l 0p/01l 

It m '. 0 EthnIC Identity Citizenship and Integra 1 , 

anlfles V I ' , o . VIII , No. I , p.95. 
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th la
ws of our ancestors 73. Instead of safuu, the newly introduced I" e re Igl n u d t 

\I re guided by principles written in their religious book. The languag kill 

rinc iples from the sacred script is not a matter in Waaqeffannaa reli gion \ h r Clr 

(traditions) plays major role for one who needs to learn the will s of the Waaqa .
7 

II -dh I " lI il 

afin, and kakuu (oath) have been the two basic routines of the Oromo phil ph) . I h u 'h 

akllu has similar features with promise, its intensity is stronger than the lall r. It in I 

one's own curses which would threat the individuals who are against their word in th 

terms of kakuu are based on the concern for which it was intended. In all ca e 

frightening anyone neither to violate the terms nor to enter in kakuu for unreali ti 

adaa system, an oath have been used as technique to make decisions, re 01 e di put 

the wrong doers and ensure peaceful interactions among the people. Guided b th 

routines, the Oromo people lived peaceful life. The impacts of the newly intr du 

have weakened the use of these habits in the socio-culturallife of the people.
T 

Unl ike the new religions where the Priests, pastors or evangelists delivered and t u 'ht th 

principles of the God from their sacred books, the qaalluu served a a hi gh pri t and rilllul 

leaders among the traditional Oromo society without having sacred bo k. Th l
a 

dlllll h. 

performed ritual and other socio-cultural as well as political functions among the p pi untilth 

la t quarter of 19th century. For instance, it often blessed the individual ga nam t th n '\\ 

born and used to elect the gadaa leaders without getting modern preaching 

trai nin g. In other monotheistic religions, the religious leaders notabl 

vangelists need to have modern education for the position require the langua 

and writing.76 

The Oromo indigenous religious leaders had been men who were gen rall y 
Bora " . f th 'r beha i r 71 In tl"t '. th' n n· 

na ongln (pure Oromo) and righteous by virtue 0 el . 
Bo 0 I" I d r or ad I I un il 

ran a romo could not be selected as either a re IgIOuS ea e 

n wly introduced reli gions, however, there is no indication that the relig
i 

U 

from the pure Oromo or not. The only criteria by which the reli g
iou 

I ad r 

---~1l---------------
14 Lambert Bartels, p.33 1. 
15 In formant: Cherinnet Wakweyya and Gusse Mersha. 

16 In formant: Amsalu Temesgen. 
11 Informant: Gusse Mersha. 
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lIo
uld 

be selected were knowledge of the religious books and individual 1 , illin n 

lit religion. Therefore, the yaabbata themselves could be selected a the ' rvant 

This ensures the existence of equality among the followers regard Ie of th ir In . 

On the other hand, the Oromo indigenous system of governance and reli gi n n ur ' 

ople to accept, live with and treat others equally. In olden days, there had b n n 

rel igious based divi sions among the society. This value was not free of the impa t 

introduced religions. After the introduction of the newly introduced reli gi n 1 

indications that the people preferred to cooperate with their co-religiou group. 

o-religious group in the formation of human cooperation 

Orthodox Chri stians in the last quarter of the 19
th 

century.79 

pr' h 

, pd'. 

th 

The protestant Christians continued to follow the same inclination after 196 

pursuance of their own rei igious group was increased after 1991. This wa mainl th ) 

were freed from persecution by the government. As a result, fri endship net' rk linkin ' n 

ocial cohesions were established largely by following the reli gious background r th p, rti 

ccordingly, various traditional cooperative systems like daboo and daacl 

e tablished mostly by the members who have similar religious background . 

l. th 
of co-reli gious grouping in social cooperation was reasonable partl becau 

onsumption and management of the group seemed to be attainable with Ie 

religious based differences had not reached its severe and alarming stage. 0 
I II 

The indigenousness of Waaqeffannaa and strangeness of Christianity had b n r'nc t 

arious ways. One of these indicators has been the use of language. In the pra r hinl! 

of the two religions, the use of language has shown some variations. Whil th II I II ' 
th . f tl . pr hri ti n 1I 

e!r own language, Afaan Oromo, during the whole processes 0 l ei[ 

to peak other languages in some of their religious speeches and pra er . M t 

priests of the Orthodox churches often spoke and conducted prayer in z. I n 1I 

laities who did not understand the Geez language would not get equal und 

I aChing and prayers with those who recogni ze the language. I 

----~---------------
18 
19 In form ant: Kitata Gerbi . 
80 In formant: Kebeda Biftu . 
81 Informant: Duressa Gonfa. 

Informant: Tola Nagaro. 
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In the protestant religion as well, there were some disparity in under tandin m I 

th prayers and the preaching. This was due to the use of some Hebre\ \II rd 

language' . In the context of Protestantism, the 'new language' wa belie d t 

i en by and of the Holy Spirit. It was spoken and understood by tho II h 

Ilith' the language. Unless there were interpreters of the 'new language' in th 

I\ ho did not understand the language could not get its message. In such ca e , th nl ' pli n 

the latter group would not be more than the mere sitting without prayer and pr a hing. 2 

The Waaqeffannaa religion has various unique features which distingui hed it fr m th 

rel igions. Bedassa has mentioned some of the characteristic features of Waaqe Clnn II Y 1\ hi h 

it was distinguished from the other religions. For instance, it has no indi idual 

onsidered as the founder(s), reformers or missionaries of the religion. Unlike th r m n th i Ii 

re ligions, it has no unusual persons who engaged themselves in its expansion. It d 

and never imposed its cultural values upon the other society in the form of pr pc gati n. '1 h 

lVaaqeffataa had never stressed the second coming of the God at a certain tim . 

lVaaqeffannaa , only Waaqa knows what would happen in the future and parti ularl 

earthly life. The religion is guided by unwritten scriptures grown in human p r nalit < n h, \ ' 

been transmitted by traditions.
83 

In the absence of churches, the Oromo had used to practice different kind of their 

r other alternative places. For instance, the Oromo had used gadaa center a p liti al. 

ri tual centers. They used the gadaa centers and shade of Odaa (sycamore tr c a 

meeting where they often discussed the socio-cultural and political matter . Til y 
I, rt lh' 

meetin gs by blessing. Similarly, the Oromo used the cemeteries (ki laCIna 

Kistaana is a grave yard not far from the home of the deceased person. 4 

\ hen somebody dies, the Oromo traditionally believed that its pirit i 
d inl 

ho t. The ghost was bel ieved to I ive around the person ' s former re iden . . 
ha t d . g acri fi ce ~ r th 'h 

o un ertake a ceremony known as dhibaayyuu mean In 

- ~8'---------------
8; Informant: Akuma Kedida. . 
84 Bedassa Gebbissa, p.S ; Informant: Oessalegn Feylsa. 

Informant: Oessalegn Feyisa. 
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· 'Iar to the teska,s5 of Orthodox Christianity .86 In the ca e of Pt ' 111'11 r e te ntl rn 

eased person is bel ieved to be disconnected from its body a n the p r 

Th refore, no ceremony could be undertaken for the spirit of a decea d p r 

th pi rit of a deceased person is believed to be determined by the qualit 

I he was alive. Prayi ng and good works are considered as prerequi ite t 

th spirit of a deceased person. The traditional Oromo recogni zed the irnp 

not for the fate of I ife after death .
87 

The Oromo celebrated irreecha ceremonies in order to pray and give thank t 

lieved to possess power of liberating them from both natural and rnanrnad 

u ually undertaken in the river meadows or mountain tops88 to glori fy Waaq I ~ r it 

uch graceful natures. When their indigenous religion persisted with it full i 

Oromo celebrated this thanksgiving ceremony twice a year. These are in prin an ,utll mn 

asons. Irreecha of the spring season had been celebrated to ask the God 0 that it \~ 
them a normal and timely rain . Praying of this period was also made for the are pa a' thr lI ·h 

the dark season of spring. Therefore, it is considered as a prayer for raining. n the Ih r h. n I. 

the people also conducted irreecha of the autumn as a thanksgiving fo r the 

th m to have been passed from dark mud to bright season. In additi on, P 

athered at any times and made prayers to solve various seasonal problem . Thi \\ < Iru 01) 

fore the conquest of the area and after 1991.
89 

The celebrations of the irreecha ceremonies involved large gathering and part i ip ti n 
n 

01 h . . h b e ll d in r'c lin ' m r' 
n t e Oromo but also other ethnic groups. In thIs way, It as e n 
h . . . 90 Th' I Ih . I' I 
armontous Interactions among the peoples of particular areas. I Iru 

G
'd . fr "d rr fl\ Ih' 
I da Ivoreda particularly from the year 1991 when irreecha ceremo

nl 
\V 

Uppression of successive Ethiopian governments .
91 

- - ------85 • f ~ . I repared ~ r Ihe pirit ~ 
h III A leskar amono the Orthodox Chri sti ans is a kmd 0 estl va P " ' \1 return I 
I e 40 or 80'h days o/'hi s/her death . It is usually prepared fo r bel ief that Ihe pml \\ I 
prepar d D . . d d ayer for the "ho I. 

6 e or Its mvitati on. Another purpose is to con uct~ pr. ".1 16: I n~ n11 rll : 

1 Dani el Ayana, "The Concept of Waaqa and the Mlsswnane ,, ' p 

8 In formants: Akuma Kedida and Kitata Gerbi . 
Tesema Ta' a "Reli oious Beliefs among the aroma .. . ," p.94. 
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Th Christians, both Protestants and Orthodox, conducted pra in . '\ h Irr ' II I 

II' aqeffannaa and prayers of other Christianity were conducted ~ r the n 

herentS. Both of them were believed to help the people in solving dir~ r nt ' in hum 10 

roblems. But the two forms of prayers differ in various ways. Unlike irr 

mu t be gathered , slaughtered the animals and made prayers, Chri tian ndu t · 

Ilays either individuall y or collectively without slaughtering animal . The pr 

mphasized the destiny of life after death. Prayers had also been undertaken, in th 

92 
the goodness of the nature. 

P'! pi 

cording to their traditional belief system, the Oromo had developed pani ul r n \\Ith 

nature. For instance, there had been a form of personification of land among th id 

They believed that land has eyes and ears. As a result, the land can and \ ill ft n 

wrong doers.93 Those who lied, usurped others or committed other crime "ill 

the land on which they reside. Not to be annoyed by both the land and God the 

refrained themselves from committing awful crimes. It was also believed that th Ian h. 

power of giving good fortune to the right doers.
94 

The historical development of and the reasons behind such bond between th I, nd < n hum, n 

di connected. The Gidda Oromo gave similar attachments to other kind 

u h traditions and practices that Protestantism had intervened after 196 
9 

The people have developed good recognition and respect toward big tre 

Th . y refrained themselves from cutting the big trees and clearing 

panly because the big trees and dense forests had believed to p 

----~---------------9' 9; In formant: Gusse Mersha and Dessalegn Feyisa. . 
ofH' Tesema Ta' a (1980) "The Oromo of Wallagga: A Histori cal lIrl e F . 

I lory Add' ' . I c nlS' De a eg
n 

e I 94 IS Ababa Univrsity, p.32, Nega Jlbat, pAl ; nlonna '. 
95 Informants: Gusse Mersha; Kebeda Biftu and Dessa1eg

n 
Feyl a. 
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ana given to them by the Waaqa. Christianity has given no iII)'o rc gnltl n r u h piri 

ouring their early expansion in the area, many ofthe Orthodox Churehe \ cr 

doa centers and other areas which were believed to possess out tandin 

umably done because they need to divert the spirits onto them el e . 

Protestantism has also targeted the pre-existing sprits of the area but diff r ntl y 

Christianity. One of the main targets among the Protestants has been di e nn tin' the IX 

[rom any spirits except the Holy Spirit. As we have already stated el e\ h re , th 

Protestantism conducted their secret prayers from 1968 to 199 I not t b t flur ) h' 

~overnment. During this early period of its expansion, Protestantism ha n t play I r I' 

in disproving the existence of many spirits. An open attack was started nl a t r I \\ h n 

ubl icly held prayers began to work against the existence of any divinitie II I) 

pi rits.97 When he addresses this concern, Assefa states that the preaching 

adversely affected the relationship between people and forests. The peopl 

preaching have learned that the dense forests possessed no power. There ~ reo th 

leared the forests and used to cut big trees to plant maize and to culti at 

ub equent years. As a result, it became one among the possible factor of de~ r 

In 

n Ih 
Through such gradual and continual processes, a history of Oromo indig n u 

adaa system have shown dynamism. They were suppressed first by monar hi al < mini trail . 

y tern , conquest and the subsequent Ethiopian regimes. Their steady declin h .' I ' 

due to the impacts of the remnants of conquest99 and that of the ne\· I intr dll d r' l1 'i II 

Th 
d I I:: e that h d < f" I' Ih· 

e were what Daniel had identified as internal an externa lore h 10\ 

Oromo traditional rei igion and the socio-cultural practices dur~ng the \9
1 

cnlllr) . 

The uppressions made by the systems of successive Ethiopian go ern i11 n 
rno tl . . I' . d til r indi 

no 1elstlc religions had disrupted Waaqeffannaa re IglOn an 

HOI ever, many aspects of Oromo traditional religion were able t 

h a -handed government and other religious intervention becau e 

\ fl1 n' 

--~------------
96 
91 Inform ant: Gemechu Birra. 
9 In formant: Teferra Gonfa. 

Assefa Tolera, p. ll O. . 

II
' 99 Remnants of the impacts of the conquest include the expan I n 

~ le liaC/. 
100 
101 Inform ant: Gusse Mersha and Dessalegn Feyisa. ~ . \. 
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reasons it was retained because of its indigenity and I ' r ' popu art! . M ny 

ditional religion and belief systems were deeply rooted in the Orom ultur I uni \ 

pPfessive governments and influences of the alien religions failed to cl an ut Ih 

rinciples of Waaqeffannaa from the heart of the Oromo people. One und ni bl 

h of the governments and religions were not exactly the same in di ruplin 

indigenouS religions and other forms of the socio-cultural practices of the peop l .102 

un\\ ri 'n 

ccording to Daniel , the contact between the local people and the conqueror had r u ,hI 

ultural interactions and exchange of ideas. In this manner, non-Oromo concept h d un 

way into the Oromo worldview and had been penetrated among the Oromo. Thi \\ pc ni ul r1) 

true to concepts like qaallichaa, senbet, mariam and different kinds of 0\ 

divinities and saints in the EOC.
I03 

Before the conquest of the area, there were no qaallichaa rather qaalluu among Ih 

Northeastern Wallagga. What had arrived following the conquest were not th q I Ii i; 11 I I­

holders but its ideology. One of the distinguishing features between the qaall/ll
l 

in odol 

and the present day qaalluu (hereafter called qaallichaa) could be understood fr m Ih 

they obtained. l04 The more oppressive, selfish and corrupted qaallichaa intr du d inl Ih 

Oromo people following the conquest of the area. In line with this, the infamou qa 111; ,11 II h, 

r placed the position of qaalluu after the last quarter of 19
th 

century. Oaoll/ll
l 

m n J Ih 

tradi tional Oromo was popular. It was considered as high priest and beekao (int Ili g nl . II h, 

n ither exploited nor threatened the Oromo. The qaalluus were all humiliated b th imp. I 

the conquest and subsequent expansion of the Orthodox Christianity. There~ re. Ihe 11 111/111 h. 

xi ted no more after the last quarter of 19th century. In Northeastern Wa\lagga. Pr I' I. nli m 

had never met the qaalluu institution . What it met was qaallicha
a

.
IOS 

o h d If tered di init ' \\ hi h lhl 

n t e other hand, the qaallichaa had been dishonorable an se -cen 
xpl . d . h nan qaoll; II 11 \\ r 

olte the people after the conquest of the area. Stnce t en , I 

among the peoples of Northeastern Wallagga. Some of them were faa 
d "( ' andi < 

I a ow of Horro, Dorsis of Gidda, Balfinno and Ayyole of Limmu 11 11 

III \J 

- 10=-2-------

103 Bed~ssa Gebbissa, p.8. .' . " 11 5. 
104 Damel Ayana, "The Concept of Waaqa and the MISSionaries". , p. 
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Oii aa of Abbay Com man and Daache of Abe Dongoro. People lh . Cf I 1/11 

Illi rent purposes were obliged to give sacrifice unless they would 
. ' 106 

ni hment of the sp trI t. 

~'he n people consulted them for the solution of their problem , the qa il li Iwa 

iffe rent socio-cultural practices and rituals which were exploitative and 

of the society. The qaallichaa confused the people regarding the ery n Cpl 

irits or divinities. For instance, different dhaabatas were started. Dhaabala i 

n mm 

rformed as a commemoration for different divinities and/or spirit \ h m \ \ Cr 

rotect children, women, girls, cattle and crops from various misfortune . T m nli n \.\\ 

lit m, dhaabata Maarem, dhaabata Dallaa and dhaabata Gorobbee \ r p r m1 

rotection and goodness of women, kraals of cattle and girls respecti el .1 07 Th Imp 

Orthodox Christianity never destroyed such rituals. However, Prote tanti m d lr) lh '01 

adua\ly but continually.108 

Furthermore, a practice called galchii wareegaa (submission of VO\ ) expl it d th 

long period since the conquest of the area. This was a form of sacrifice paid t 

nd different saints of the Orthodox Churches. Although the sacrifice had 

romise that an individual entered in, many people opted to do so becau e th 

ychologically.1 09 

nother customary practice which had been commanded by the qClCl lli II II li t 

PrOle tantism was the warajoo system. According to Nega, warajoo i a pra Ii c 

lh owed things (often animals) as offering to the spirit who had belie d I h . 1 l • 

m mbers. In this manner , 
iallife of the people. For smaller animals or any other thing that an c <rrt 

lh qaallichaa commanded the people to perform a rite called wa/l\ 1111 . hi \\ 

\\ irling animals like chicken, sheep or things like money and m II /II: . 

---~---------------
106 I ~ 101 n ormant: Teferra Gonfa. . n \\' .11 II! 

8 I ega Jibat (June 2005) "Socio-Cultural Impacts of Prote tantl m • 
I})aa Eva I' ' ) " 8 A Senl r . I nge Ical Church Mekane Yesus (Jimma-Raaree , . 

la A~~hropol ogy, Addis Ababa University, p.31 ; Informant: Dor i Dhug
uma

. 
109 Informants: Dorsis Dhuouma and Akuma Kedida. 

I e '" nl ormant: Akuma Kedida. 
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ling more or less amaZe shape which is often made in hot a h r n ' 

n c } I tfu 1/, " " \\'11. More specifications regarding its process had been comma d d ' h . 

ictim(s) had contacted. Most of the time, it was performed in fara\ y pi ' r m h' h 

of the victim for it was believed that the illness would be disappeared Wilh lh lhr 

Thi kind of rituals were also ceased to be practiced by the impact of Pr te t nti m." 

, ither the conquerors nor the subsequent suppressive Ethiopian governmcnt h d lhr . len· 

po ition of the qaallichaa and other kinds of exploitative divinities. Thi w uld pr um I 

or either of the some reasons. One was based on the view that both th 

uppressive Ethiopian governors possessed neither willingness nor capabilit thr 

pirits because they feared for themselves. The divinities were arrived to th 

lIi th and as one element of conquest. The conquerors brought the qaallichaa , 

so that they could seduce the people tactically. Therefore, they were fr 

other forms of persecutions. In this manner, they existed in the area for nearl 

they were humiliated by the influence of Protestantism in the late 1960 .'" 

nlUf} untIl 

Reciprocity between Protestantism and the Gadaa System 

The gadaa system regulated the day to day activities of the Oromo. 

di lTe rent individuals and age-groups of the society have been detennin d 

Recogni zing one's own rights, obligations and opportunities could be diffi ult \\ ilh III I' r 

under tanding of its concepts and involvement in the system. ome r lh h I rI) II f 

fO ided an indication that the gadaa system overrides the modern g 

th advantage of avoiding the exploitation of man by man and concenlrali n 

hand of one man or group for long period of time.!12 In the long run of it hi I 
II 

io-cultural conditions had affected values and status of the gaela
a 

lcm. 

~ h n Protestantism was started in Northeastern Wa\lagga, the impact r th 

th Orthodox Christianity had disrupted the Oromo indigeno
Ll 

reli g
i 

in tilution and celebration of the gadaa system were already decl ined 
rted . . . . t ' a p iti n I d lr 

In the area in 1968. Orthodox Chrlstlanlty was no til 

- ~II~O --------------

III I ega Jibat, p.33 ; Akuma Kedida. 
III In forma nts: Dessalegn Feyisa and Amsa1u Temesg
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O 
traditional practices in the deep corners of the area Ma r h ()olll . n t hu m n 

i eno
us 

habits which were planted in the heart of the people mainl b th 

n practiced without the formal celebration of gadaa system.
114 

cmh 

oughly speaking, the impact of Protestantism on the gadaa system \ a rei, tiv I} in i 'oi i 10 

ause the religion was introduced to the area after the sy tern \ 

ertheless, the critical study of the impact of Protestantism ha h \\ n 

ffected the gadaa system in various ways. Some principles of the adaa 

naffected by the conquest and were remained practical even after the ~ rmal 

adaa system were deteriorated by Protestantism. For instance, traditional m rri 

the use of cultural and ritual clothes, food and feeding habits and other ~ rm 

practices were functional until the advent of Protestantism. 115 

De pite the revival of the gadaa system after 1991 , Protestanti m 

hal\enges on the system . It has brought division among the people regarding th 

the gadaa system. The Protestants themselves had shown disparity regarding thei r vi \\ t \\OJ( 

th gadaa and its celebration. Majority of them opposed the gadaa ystem and did n t p- rti ip II • 

in any of the gadaa ceremonies. The protestant churches did not al\o\ the p 

of the gadaa system. However, some of the Protestants appreciated and 

remonies. For the latter group, the gadaa system is a non-reli giou , ecular and \1 , ti n I 

} te rn while religion is of personal matter. According to their view parti ipatin in th . 

mi ht not hurt the doctrines of one' s own religion. Therefore, uch gr up r Pr t . t ilt ' 

1\ nt to gadaa centers in order to conduct oath, curses and to 

ople. People' s appreciation of the gadaa system was based on the ie\ that th 

Ur e or conflict resolutions made under the auspices of the sy tem \ 

nd transparent than those made in the churches.
11 6 

lor . . . hapin 
e Igmftcantl y, Protestantism affected the gadaa system \11 re 

Traditionall y, the Oromo brought up their children with the value r a /I 
h r 0 '" . h'ldh db learning til 

romo II1dlvlduals had grown up from theIr c I 00 

- 1~14---------------
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their parents as well as from the neighboring elders. After the intr du ti n Pr 

109 t Ir min t \\ r he rotestant Oromo parents brought up their children by adJ' u t' h ' 

tri nes of Protestantism. As a result, skill gap had happened regard in th 

10 I alues. ue to aloremen lOne reasons, Protestantism could bc t \1 7 0 .c t' d 

I further decline of some values of the gadaa system. 

Th gadaa system accommodated every aspect of human economic acti 

d obeyed the gadaa values, people were allowed to engage them elve in di 

ti ities. For instance, many of the Oromo women made local ale and thcr kind 

erages. They used it for sale. However, Protestantism had no room ~ r and 

anyone to make and/or consume such kinds of beverages. I 18 

the gadaa system had been the preserver of Oromo socio-cultural pra ti 

y the newly introduced religions in turn means a decline of man ap t 

onomic and religious life of the people. While some of the practice \ ere t 

\h others were modified by the impact of the newly introduced reli gion . 

rought about by the influence of the newly introduced religions. There w rC tr, n 

IIhich were occurred as a result of globalization, influence of the 

modernization. 11 9 However, an investigation of the impact of globalizati 

moderni zation are found to be broad and beyond the scope of this paper. 

ultural Practices and the Changes Brought about by the Newly Introduced Relil!ion' 

IUdying the dynamism in each and every aspects of the socio-culturalli ~ th I I '" hi" 

\hi paper would be very broad and difficult to accomplish. Theref r , W 

$Om of th' ..c h ob er ed in the l i~ 
e soclo-cultural practices and ,oremost c ang

es 

\ d' d . r'a e tr, dili 
or mgly, profound changes which had been observe tn mar I . 

lim . k . \'ke milkii n t)oellllll h ·1 
fi e verse, social life and attitudes towards different custom I 

th re earcher to sketch thematic delimitation of its scope. 

-- 1 ~ll ---------------

1\8 In form ant: Dereje Hailu . 
1\9 In formant: Akum a Kedida. 

In formant: Dessalegn Feyisa. 
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t O
n Marriage Practices 

\In pac 

I 
'aoe can be defined as personal association union and relatl' h' \lrfl I:> ,n Ip t\\ C n 

ma
n so that both parties would live together as husband and w'lce It h o II . U ' t t \ r . 

a\l and socially. After its establishment, marriage become an in tituti n. I h u • 

rriag
e 

is believed to be blessed by God in that a husband and wife beg t hil r n. I h ' In) 

of the newly introduced religions in general and that of Protestanti m in p rti ul r h' 
. ..' 120 

!h traditional marrIage practice iO vanous ways. 

\Iore than the others, Protestantism highly affected the proces e t pc and n tll r 

marriage practice of the people. In fact, all changes were not the re ult 

n \ ly introduced rel igions. For instance, globalization and modernization h d pi) lh -ir r I· 

in modifying the traditional marriage practice of the people. The tradi tional pr in\ '" 10 

th formation of marriage has changed or at least modified and replaced b an ni 1 m rfltl J' , 

The fo rmerly dominant participants and main decision makers in the proce nam Iy p. r 'nl un 

n ighboring elders were replaced by the elders ofthe churches. In the ne\ a . ri 

ot the opportunity of deciding whom and how to marry. The church onl int rfer 

rties agreed up on their affairs and complained it to the church elder . Th n. lh 

lIould look the case, conduct prayers by themselves and order the parti t m k 

par nts of both parties (that of bride and the groom) only hear the ca e fr m lh 

il became okay. According to the order of the newly introduced reli gion. Ih 

mu I be co-religious. 121 

marriage. For instance a fire should not be turned off from the horn , 
\ ord ing to Holcomb, the milkii gives warnings of factors or indi 

ak th . . d 122 H 'Ie er rnar ri ag 
e marnage union after it were formaltze . ov , 

nd r Ihe c: f the e /II ilkii. 
control of protestant churches became Iree 0 

---120:---------
121 Informant: Akuma Kedida. 
I" In formants: Kebeda Guta and Akuma Kedida. 
-- Bonnie K. Holcomb, p. 112. 
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me negated at least for the followers of protestant Chri tian . In 

trines of protestant churches, there were no milkii to tell us an e il r 

pite the existence of many types of traditional marriage, the onl ne tht t ' t 

hurch became the marriage that is accomplished through naqa hllll l24 . 

ilh 

arriag
e 

like butii (abduction), aseennaa (girl 's sudden entry to the home h r UUf' If 

ent) and hawwiil25 were totally considered as taboo and could ne er Jet t ppr \ I 

hurch. More significantly, the doctrines of Protestantism are again tthe p I J 

of Oro mo. Traditionally every Oromo men can marry as many wive a hi \\ 

and interests allowed to them. However, Protestantism does not all w 

126 
pol gamous. 

it was the case 10 other traditional ceremonies of the Oromo, the \V ddin 

ompanied by invitation of the relatives, close friends and neighbour \ ith ~ 
mong the invitations, injera was usually provided with meat. A marriage of betr th II) P' 

n planned to be conducted on days other than Wednesdays and Frida , and in Ih m nIh U 

of\ hat the Orthodox Christians do not fast. This enables everybody to eat meat. In r. r 

ual decisions would make the day of the marriage on the fastin g da or in Ih 
lin 'ln nih 

In llch cases, particular feedings were prepared for those who fast.
127 

Traditionally, most kinds of drinks that had been provided on the cerem 

laughtered after it was sanctified with the name of particular sai nte 

lated elsewhere, Protestantism preached the need of neglecting the U 

Thi was particularly true to the period after 1969. This was follo\ d b 

number of drinkers who were formerly been engaged in varioLl kind 

Ih m elves as well as with other individuals.
128 

qll 

-----------------
1" I:: Informant: Akuma Kedida. . . \ . h par n n th' I 
_ tV h .' .' . k' d f marnaoe In \ 11 ' 

th 
aqac 1111 or Its dial ecti c optIOn Naqala IS a 10 0::> m rn 'C proce f' . ' betrothal or an arran • 

1'5 SS 0 Its fo rmation. This type of marnage IS known as d . ' n \\ m.! ~ II . H .. . . ' k' d f marriaoe when e I I .• 
alVlVll IS Afaan Oromo term and It IS a 10 0::> f third P 1'\1 beca h . . . h h 'n 01 emenl n) Il~l se t ey Wished and established their marnage Wit out t e l 

1'1 In formant: Duressa Gonfa. 
1:8 Informant: Kebeda Biftu. . 
- Informants: Kebeda Biftu; Gusse Mersha and Akum

a 
Kedl

da
. 
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\ it traditional marriage differs from a marriage established under Ih min I n 

he
s both of them shared some common features. For instance b h d" ~u ' I Ir III 

canonical marriages underscored and taught the importance 

Ih 

parency and purifi cation for establ ishing successful marriage. Th rc 

r activities of the marriage were preceded by blessing of the elder . In 

JOOffi were not allowed to conduct sex before their actual marriage. The c I brali 

tice or other socio-cultural practices of Oromo had been accompanied b di 

\I as food and feedings. The songs and feedings were not beyond Ih Impa I 

r nt 

Transition from Song to Hymn 
Traditionally, the Oromo people in general and that of the Gidda woreda in part i ul. r h ll ' 

songs to praise or blame, motivate or demoralize, insult or appreciate individual , ' r up r 

thing like events . Particularly, there had been songs that were sung in marriage, ~ r kill r 

.ames, patriots or other forms of excellence. The people had used differenl kind 

order to transmit any of the intended messages to the audiences. Oromo Iradili nt I r Ii Ii n h 

In 

Iso made use of songs in the ceremony of qaalluu and this was known a dala aa 

th Christian hymn). Hence, the different kinds of songs enabled the people t h vc h \\ nIh 'Ir 

t ling and interact with one another, with their God or other supernalllr I ~ r Ii ' 

i inities.l3o 

For instance, there were songs in the commemoration of various spiril like fa ll' /II . m n I Ih ' 

Oromo, Maarem refers to the divinity of women who had been believed I h Ip pr 'n nl \\ m 'n 
in d I' d t' n i und'rI'l n h' 

e Iverance of children. Therefore, the ceremony an commemora I , . 

lloarem being invoked and addressed in the chorusDi This had been e nd" 1 d nih \, lh '. 
< h Ih r In h' 

of a woman's delivery of child . On this day, women of the same icinil m t 

home of the woman who had delivered child. Then after, they undertake pra I r 

lIence of Maarem. The songs of this day also shoW the luck Ihat Ih 
p . . ~ r th ir 
ptness fo r the new born. Barren women could also made invocation 

I • 
\\ n a ' 

----~--------------119 I e . 
130 n,orm ant: Chennnet Wakweyya. 
131 Informant: Akuma Kedida. 
IJ' Lambert Bartels, p.124. 

- Inform ant: Deshi Kitil. 
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fir ; /111 . 1\ \ aX Christians developed mezmur
J33 

for one of their angel call d 

t tant Christians had no mezmur for both Maarem and Mariam. Th di 

A
ny for these two divinities. In fact they considered Mariam a h , 111 a mt r J u 

, became pregnant and delivered Jesus while she was yet a virgin. The nl ' r 

\l een Maal'em of traditional Oromo and Mariam of the Orthodox hur h \\ 

nti fled it as female and recognized that she was characterized by some g od qu liti I l 

h 

T ditiona\ Oromo society had similar songs and traditional verses for other indi idu I ' 

f instance, there had been songs for the patriots, rich, soldiers and other per nal qu liti . In 

ition, the Oromo had their own songs which motivate the people toward hard \\ r . r r 

tance, they sung during harvest. Contrary to these, there had been song \ hi h h 

iam for attacking other persons. The mezmur ofthe newly introduced religion h d n 

for personal cases except those points which are related with the gospe\. er 1/1 : lIIlIr \\ r 

ade up of lines which had spiritual concerns. From its negative sides, th 

ditional songs reduced the ways by which the people encouraged each oth r t \\ , rd I 

arks. Moreover, in the absence of such folklore which had enabled the people t 

mit their history, upcoming generation might not get good access of tlld 

The impacts of the newly introduced religions had transformed the traditional ng 

Unlike traditional songs, canticles became less inclusive and only used to dem n trate P' I " 

lings, prayers and thanks for their God or other admirable spirits in their re p tiv r'li Ii n 

Ii ious or spiritual messages. In fact , there have been mezmur during the can 

minated marriage ceremonies. However, it is gospel oriented and took it . I 

n expressing the personal and biological relationship of the two partie . 

and dancing were conducted near the h 

near the home of the groom often in ul t d th' 
held n r th nr '(I 

the tr d' . a Itlonal marriage, songs 

OOm' • parents. Those who sung 

t r , brothers and close friends. The same is true in the singing 

---III M----. ---- .' ed to shoW it plur I ~ rm 
134 e_ml/r IS an Amharic term for hymn, and Meznll/l

S 
IS us 

1)1 Informant: Dorsis Dhuguma. 
1)6 Info rmants: Gemechu Birra and Dessa1egn Feyisa. 

In formant: Dessalegn Feyisa. 
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and they insulted the groom and his group. It is difficult to e tabl ' h h 1 t r .1 pu 

.. Iitenes
s 

clearly. Perhaps, it might have been used to show their m ur. 1\ r 

. it might have also been used as recreation technique. Therefore the u t m 

• another would neither continue nor resulted into avenge of the tw 

her. In this manner, the groom became son in law for the parents of the brid .1 1 

fo re the expansion of the newly introduced religions, there had been go d mmuni ,n 

~itation , cooperation and interaction among the Gidda Oromo. According t 

\\a caa keeps with him for life the social status ascribed to him by his de cent .' 

i hiriyyaa (age-mates) , one of our informants told us that there are only Ii 

ates in every society. These are age-mates of our self, father, mother, brother and the t 

A ording to this view, there could be no individuals out ofthese five group , and a h th 'ln 

ould be treated as oneself, our father , mother, brother and sister respectivel . Parti ul r1 ), Ih 'f 

no religious based discrimination among the people until the last quarter r Ih I th nlUf) 

Thi was partly because there were no other religions than Waaqeffannaa. fter th Ie I 

of 19th century, sharp distinctions occurred between the Waaqeffataa and hri tian .1 

During the Italian occupation (1936-1941), there was serious persecution again I Ihe rth 

ie ts and existence Amhara citizens in the area. The Persecution wa carri d ul 'i hu 'urn 

lalde so of Limmu who was a loyal collaborator of the Italians. He con idered Ih 

ardent enemy of Oromo. Therefore, Dhuguma helped the Italians and thi br " ht i, i 

I policy. Accordingly, a kind of discrimination had occurred bet\' een Ih II , 

mhara citizens. Similarly, discrimination persisted between coll
ab 

ral r 

Th e all had affected the social life and/or interactions among the peopl r idd 

From liberation to the down 
hodox Christianity was restored. The Orthodox Christians \J ere 

h rents of legally established religion. Accordingly, the orthod ' - ::------
131 1 c IJ nlormants: Amsalu Temesgen and Cherana Serio . 

139 Lambert Bartels, p.324. 
140 Informant: Cherana Serio. d on ider eilher rth 

III . At the expense of waaqeffannaa indi oenous people starte to c 
Ir Own reli gion. Informants: In~armu N~mer~a and Gem

echu 
Sirra. 
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rrn
ine 

socio-cultural aspects of the others. The Darg period \ a 

anc
e of any reli gions. It persecuted the followers of all reI" . I . r IglOn In u 1\ I) 

wnfall of the Darg regime, the provision of religious freedom and expan i n 

ligio
ns 

including Protestantism resulted in the emergence of different reli i u 

. people of similar religious background began to cooperate with their -r Ii 

pIe themselves developed some forms of religious based grouping and pr 

interactions with someone who follows ' their religion' .1 41 

I ml 

temally. there had beensomesorts ofrecurrentclanbasedand customar di mn.ln . 

al people. For instance, the tumtuu (blacksmiths) and faaqii (tanner ) \ r th 

dominant submerged groups with whom other local people interacted lightly. \\ hil' In' 

tumlll il's interactions with the non-tumtuu got two contradictory views that r thc \\ < \ r h· 

n dominated by mere disregarding views only because their job wa c nfincd t \\ ', \ In' 

Traditionally, every clan had their own technicians called blacksmith and w av r 

bndl42 These are individuals who had made metals and other home tool . It had n 

that the wisdom was given exclusively to the tumtuu.
143 

The interactions betwe n th ( /11//(1111 un . III 

on.lllm/uu people ofthe area had been characterized by both cooperation and i I 1I n. 

To tart from the cooperation between the tumtuu and non-tum/uti , the fonner gr u h I Ih' 

latter in various ways. For instance, they made metal tools for the n n-I I/IIII/II/ . I thun r 

amaged humans or their property, the tumtuu conducted the system of compr rni in ' th' I 

IIho e punishment was believed to bring the situation. Furthermore, \ hen 

undred cows, the tumtuu undertake the system so that the owner \ ou Id wc. r 

ow. Then, the status of the owner would develop into dhibbisaa to mean \ ncr 

On the other hand, the tumtuu were submerged and characterized b m p 

Culturally, the non-tumtuu Oromo could not establish marriage lie ,ilh Ih ,,,,,,,,,,, '/ U 
Th h d . b d or up ;.\\1 lh 'm hi 

re a been no abbaa lafaas (landlords) among thiS su merge 0 . 

I ifled as gabbars. The tumtuu did not trace their genealogy to an f th 

ormer context, the tumtuu were acknowledged and lucky group be au 
th 

----~--------------
141 I 
14' nform ant: Duressa Gonfa . 

- Lambert Bart I 186 14) C . e 5 , p. . . d of making 111 l I . 
144 urrently, however, non-tumtuu Oromo learned the WIS om ' 

145 :nformant: Dessalegn Feyisa. . 
nformants: Akuma Kedida and Dessalegn Feylsa. 
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"ilh \\i d m and gift to make metal and ' compromi se people with the God ' . However, they 

r d in the second ontex t a submerged and peculi ar group. Our sources have not 

nab I d ute tab li h clea r rea ons regarding contradi ctory identificati on of the same group (the 

11111111111) . Th i ontrad ictor de cri ption req u ires anoth er scholarl y i nvesti gation. I n modern days, 

Ih ie\\ I \\ rd both fumftnt andfaaqi i was improved for reasons related to the impacts of the 

n \ ly in tr duced reli gion , moderni za ti on and globali za ti on.
146 

n th r ie. whi h had halt d the peace ful co-ex istence and interaction s among the people was 

Ih b li ef th at ome pa rt icul ar groups were dangerous for others' lives and fortunes. These 

gr up 111 lude budo(l ( omeone v ith ev il eyes), fo/chi/uu (sorcerers), those who often vi sit the 

an gabo r th r who were a ll eged to conduct digemt (incantation) and any other magical 

pra 

p 

di 

h 

ne of ou r in form ant clearl y know th e ori gin and expan sion of such awful 

th re v a common understanding th at a ll th ese practices were against 

and \ ere be li eved to be aga in st the good fortunes of the people. After the 

f Pr te tant i m. many of th e e di gu ting practiti oners were believed to have 

Iheir e il piri t . Mo re ignifi cantl y, adherents of Protestanti sm were believed to 

ten ion t ward the budaa, sorcerers and other form s of incantations. 

re li be rated fro m the fea r of such magical acti viti es.
147 

PrOle tanti m had al r du ed th e tatu s and acknowledgment o f some groups. One among the 

i lim \\ a th e ooddlill (traditi ona l prophets). Traditi onall y, people had vi sited the oodduu for 

differen t purp e . Fo r examp le. the peo ple often requested the oodduu regarding the milkii they 

had nc un ter d, th eir fo rtune that they wo uld face and appropri ate solution to the problem(s) 

Ihe) had fa cd. In modern day . many people did not visit th e oodduu for their works were 

the adhe r nt of Prote tanti sm a unrea li sti c and consumption oriented. 148 

Jcn ra il , a the re ul t f th expan ion of th e newly introduced re li gions, remarkable socio­

ultur I tran form ati on we re e peri enced and oc io-cultural interac ti ons were affected. Peo ples 

Prc~ IT d t 1'1 cJ k ' hi ' I" an \ or ' \. II tl e lr re IgIOU group . Thi s had been aga inst the indigenous 

r li gi n \\h r a ll pe pie pra to waoC/o and li ved in unity. Butthe Oromo peo pl e of th e area had 

nc\ r ga up th ir ind igen u cul ture rath er mi xed it with th e newly introduced ideo log ies. 

1.', Informanl : Kebeda Biflu and Gu e IYler ha. 
117 

In~ r111anl : u c ter ha. Kcbeda ula . kuma Ked ida. 
11 In ormalll : Kebeda Bi flu , 11 S ~ IeI' ha, Gidda. 
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CONCLUSION 

F rm f go ernm ent, ethnicity. reli gion. language and competit ion over resources became the 

main fac tor for soci -cultural interacti on . Dramatic tran form ati ons in the soc io-cultural 

inl raction among the peop le of th e di tri ct had begun wi th the conq uest of the area. The 

indig nou peop le uffered a lot from oc ial, cultural and economic hard ships. After the period 

f th e conque t, indi genou peop le come across new concepts. A mong man y other problems. 

uppre ion on Waaqeffannaa reli g ion and gadaa ystem affected the li ves of the people in many 

\\ y . Th i i becau e both 0 f them are cornerstone 0 f Oromo identity. 

an important agent for the impos ition of Amhara culture, Orthodox religion was introduced 

int the di trict. T he Itali ans and their co llaborators interfered in and worked against the 

dominati on f mhara culture. They did it fo r their own benefits. Italians opposed the supremacy 

nqu ror on Iy b au e they needed to reserve the position for themselves. However, 

th e ful becau e they faced stron g res istance from the patriots . Italians had not 

in tr du ed I' markable and long la tin g oc io-cultural transformation . The restoration of Haile 

ie I re ulted in r torati n of explo itati ve feudal ystem under which the local people were 

di uraged to rac ti th ir \ n ulture. Haile ell a ie I continued the supremacy of one 

ultur , parti ularl rth odox reli gi n and A mhari c language. 

It \\ a during thi hard period th at Pro te tanti m was introd uced to th e area as another alien 

reli gi n. T h ne\\ I intI' duccd religi n approachcd the indi genous culture in different ways. 

v hi le 11h d x re li gion u ed impo iti n, Prote tanti m ha followed more moderate and 

·tem ti me hani m. It attractcd thc pc pic on vo luntary ba c and recogni zed some aspects of 

their indi g nou alu y tem . II \ ever. th e y temati c approach that Prote tanti m used and its 

gniti on o f indigen u alue did not brin g ab o lutc re torati on o f indi genous culture. People 

rema ined at r road ad ptin g Prote tanti m and mi xed its ideolog ic w ith their own indi genous 

r l igi n. Th ugh not a mu h th y did w ith indi genous reli gion. th e people adopted 

Pr te tanti m. The DarK go ernm ent al 0 att mpted to di lodge the people from their indi genous 

\\a) f Ii fe . II wever, I ca l p ople lid not give up their va lue sy tem. 

A n th er - ultural problem that happencd in idda worec/o yct emanates from the error of 

the pr t of thc time. th e prcv ious Ethi opi an govcrnmcnts were self-centered 

t nd a ol11pli hcd thcir ta k exc lu ive ly. mong the bc t cxamples had becn a program of 

rc ttl m III and illagizati on. In fact. re cttl emcnt had taken pl ace in two ways. The e are se lf-
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m ti ated and go ernment pon ored. H weve r, the indi genous peo pl e had neither participated 

uraged to it fo r the di cu sion concerning th e resettlement. Both elf-initiated and 

g ernment pon ored ettl ement were acco mpli hed without th e consent of th e people. 

R ttl ment had been fo il wed by defo re tati on, inter-ethnic su picion and transformation of 

r elll er ' entiment to th e ex tent th at th e reresettl ers claim the area as it belongs to th ei r 

m therl and . The combination of re ource competiti on, mutual suspicion and memories of the 

northern ba ed uppre ion worsened the problem of indi genou -resettlers complex and gave ri se 

to an op n war in 2000. 

he po t 199 1 Ethi opian government has not olved the problems of un certa inty whi ch occurred 

In io-cultura l interaction becau e of man y reasons. It provided the policy of ethnic 

federali sm, fr edom of re li gion and free movement of peoples as an opportunity. Therefo re, 

different ethnic group eame togeth er by giving less cons iderati on for its poss ible impac t. Thi s 

pi a d a ignificant role for th ocio-cultural un certa intie and created inter-ethnic prob lems. 
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LIST OF INFORMANTS 

Name of Sex Age Place and of Remarks 
Informants Interview 

Abebu Negasa F 74 Naqamtee She was the third \ ife 0 

(Woyzero) 
January 2017 

Jibat of Gidda. he kno\\ 
interactions when her hu band \\ 
over other baiabals. 

Akuma Kedida M 65 Gidda 

(Obbo) 
November 2017 

Alamu Regassa M 54 Limmu Teacher in Limmu 

(Obbo) 
January 2018 area. 

Amsalu M 55 Naqamtee 

Temesgen April 2018 

(Obbo) 

Awoke Biterf M 60 Gidda 

(Obbo) 
January 2017 

Bekele Debelo M 58 Gidda 
Pastor in Ayyaanaa town. lie 
expansion and impet f Pr t 

(Pastor) 
March 2018 Gidda and its surrounding. 

Biranu Banti M 56 Naqamtee 

(Obbo) 
December 2017 

Biratu Melese M 45 Naqamtee He knows the 
Protestanti sm and 

(Obbo) 
January 2018 by the conqueror . 

9 Cherana Berio M 80 Ebantu 

(Obbo) 
April 2018 

10 Cherinnet M 68 Naqamtee 

Wakweyya 

(Obbo) 

1\ Dabala Gemeda M 

(Obb o) 

58 

December 2017 

Naqamtee 

March 2018 

lu 

kn \\ 



Dereje Hailu M 53 Gidda 

(Evangelist) 
November 2017 

Deshi Kitil F 55 Gidda She knows the cultural pr 

(Woyzero) 
November 2017 

performed in Gidda Woreda. 

Dessale Gudeta M 58 Ebantu 

(Obba) 
January 20 18 

r Dessalegn M 62 Gidda Abbaa gadaa of present da 

Feyisa November 2017 
knows major socio-cultural 
conquest. 

(Abbaa gadaa) 

16 Desta Algeda M 60 Gidda 

(Obba) 
January 2017 

Dorsis M 64 Naqamtee 

I \ 
Dhuguma February 2018 

I 
(Obba) 

18 Duressa Gonfa M 83 Gidda 
Among the first ' teacher' \ h m th 

(Obba) 

Missionaries employed in Goobu udd 

November 2017 knows the socio-cultural il11pa t 

missionaries. 

Efa Weyessa M 48 Naqamtee He knows the socio-cultural int r 

between the indigenous people and i r 

(Msc) 
December 2017 

Gel11echu Birra M 60 Gidda 

(Obba) January 20 18 Oromo. 

Girma Ebba M 53 Naqamtee 

(Obba) March 2018 

Gobana Abbaa M 86 Limmu 

Burka January 2017 

(Obba) 

Gusse Mersha M 80 Gidda 
Knowledgeable 

(Obba) November 2017 

Il11iru Yadeta M 65 Kiramu 

(Obba) January 2017 
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lnsarmu M 68 Ebantu Knowledgeable in ~ rm nl in 

emerra January 2018 
the early expan ion of r m 
cultural interacti n during 

(Obba) conquest. 

]irra Duressa M 54 Gidda Abbaa gadaa of lnj iro gad u 

(A bbaa gadaa) 
January 2017 

compared the ocio-cultu ral Ii c 
living in Guttin. 

Kebeda Biftu M 78 Gidda 

(Obba) 
November 2017 

Kebeda Guta M 64 Gidda 

(Obba) 
November 2017 

29 Kitata Gerbi M 65 Limmu 

(Obba) 
March 2018 

Mustefa M 58 Finfinne He Knows the socio-cultural imp 

Ibrahim November 2017 
occupation in and around Gidda. 

(Obba) 

Shiferra Tesso M 70 Limmu 
Elder living in Lali area of Li mmu , nd 
the socio-cultural inleracli n lh 

(Obba) 
January 2017 Limmu and Ebanlu. 

Teferra Gonfa M 65 Naqamtee 

(Pastor) 
November 2017 

J3 Tola Nagaro M 85 Gidda 

(Obb a) 
November 2017 

caught him. 

Wejega Nukus M 87 Ebantu 

(Obba) November 2017 

Wegari Geleta M 60 Gidda 

(Obba) January 2018 

It\ It!<; 

36 Yadesa M 64 Gidda 

Gurmessa January 2018 

(Obba) 
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GLOSSARY 

1. Afaan Oromo 

A ba gadaa - leader of gadaa system 

Abbaa - father; title used to refer' owner' 

Abbaa lafaa - landlords 

Abbaa muudaa - father of anointment among the Oromo 

A/aan - language 

A/arsaataa _ traditional mechanism of detecting one who has committed crim 

A/re - confederacy of four 

Amasani _ local name for the Eritreans whom Italians trained for the purp 

invasion 

Amole - salt bar 

Angaftuu - senior, eldest son or clan 

Argaa-dhageettii - oral tradition 

Aseennaa _ a type of marriage where a girl suddenly come to the hou e of a b 

Ayyaana - spirit 

Beekaa - intelli gent, knowledgeable 

Bokkuu - scepter 

BI/daa - someone with evil-eye 

BlIIii - abduction 

Caffee _ a long type of grass grown around the humid areas; the nam 

Daadoo - work party circulating among members 

Daboo - one day work party 

Daggeil saaqii _ pioneers or first openers of the forest in the expan i 
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[)amma - honey 

Dhaabata - a religious rite performed for commemoration of different di initi 

DllOabii _ a particular area within a market where people used to ell and! r U) 

il ms. 

Dhibaayyuu - sacrifice for the ghost 

Dhibbisaa - someone who owns hundred cows 

Dlilldaa - deaf 

£eboo - spear 

£keraa - spirit of the dead, ghost 

Faaqii - tanners 

Gadaa - oromo indigenous socio-political organization 

Galchii - votive gift 

Galma _ indigenous compounds of Oromo that are used for reli giou and olh r 

Geeshoo _ is a kind of plants whose leaves and stems are used in preparin g I 
nn 

Giiftii - queen 

Gliddifachaa - adoption 

Haraamuu - incest 

Haroo -lake 

Ha\\lwii _ a type of marriage where girl and boy decide their ca e 

H" lI'Iyyaa - age-mates 

Irreecha _ a thanks giving and prayer ceremony 

Jaw'ii _ sacrifice and prayer conducted in reaction to particular pr bl n1 111 t 

' 11 r r rnif'l 

Jabana - era 

Jeekkarsa _ hymn of the Oromo indigenouS religion. It is al 0 ca ll d 
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, 00 - an Oath 

'opO _ representative; local name for organizer of collaborator perhap 

lan~uage , 

'i toona _ cemeteries, traditional burial place of Oromo 

omm
aarii 

- a woman having the skill of preparing traditional alcoholic drink 

ora - meeting 

La a -land 

Lagll
ll
- prohibition from doing someth ing due to religious observance 

.lfaarem _ a female divinity who is believed to give children to women 

Milkii - omen 

,\loatii - king; chief of the district. 

Saqachuu - betrothal 

Syaataa _ animal which is believed to possess power of changing its type 

Obba- mister 

Oelaa - sycamore tree 

Ooelduu _ traditional prophet among Oromo, necromancer 

Qaal/uu _ traditional religious leader and high priest among the Oromo p pic 

Qabiyyee _ property, land or other kinds of ownership held by pioneer P r 

QI/bsiisa - allowing others to settle 

Sadacha - confederacy of three 

Sa 111/ _ indi genous moral values and ethical standard among Orom 

Seera - law 

eera I gaG aa - the laws of gadaa 

Seera W aaqa - the law of God 
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Soddaa- brother in law 

Tolchituu - sorcerer 

TII/Iltuu - blacksmith 

TII550
0 

daaraa - pancake prepared in hot ash 

Ulaa - corridor 

iVaaqa - God 

lVaaqeffannaa - indi genous reli gion of Oromo 

Waaqeffataa - someone who believes in Waaqa 

Warajoo - an animal or thing kept aside for ritual purpose 

Wareega - vow 

lVatwaata _ a rite of swirling animals over head assuming to throw problems or di ea e 

Yaabbata - local name for non-Oromo 

II. Amharic 

Amist - five 

Andinet amilko betekristian - all believers ' church; fellowship 

Arat- four 

Asir - ten 

AlVraja - sub-Province 

Balabat - landlords often hereditary chief 

Bale-tera - order owner 

Balambaras - 'commander of the fort ' 

Beqa - enough 

Ciqa 'h . . I'd who had served a 
s urn _ village chief, authority in the Impena peno 

Cisegn h a - t e peasants or tenants 
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Daboo - one day work party 

Darg -committee 

Dega -cold climate 

Dejazmach - ' commander of the gate', a politico-military title below Ras 

£nnat - mother 

Ennat ager lir - call of motherland 

Eshi - ok 

Fiwarari - leader of the vanguard, a title below Dejazmach. 

Gabbar - tenant 

Ghazi - one who rule forcefully 

Gasha _ unit of land measurement equivalent to 40 hectares 

Gedaam _ abbey' , building for the residence of monks and nuns 

Gena - express future time 

Genjabel - early name of Finance Office 

Goboz aleqa _ commanding officer during the Imperial period of Ethiopia 

Grazrnach - commander of the left 

Hirbo - a kind of dues collected from honey producers 

Hudad - a kind of compulsory work for the landlords 

Hulet - two 

Iddir - self-help voluntary association 

Jalba - boat 

Kebele - lowest administrative unit below district 

Kefi1hager _ name of province during the Darg government 

Kineti - c I . . ompu sory song for motivatIOn purpose 
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loo
rii _ a woman having the skill of preparing traditional al h \. d ' 0/11

11 
co 0 IC rink 

'utitir - controlling, follow up 

Liqemenber - peasant association 

Jfahiber _ celebration on the days of the Saints in the Ethiopian Orthodox Chur h 

}fariam - saint mary 

.\'fe/keg
na 

_ local official charged with collecting tribute from the tenants 

.lIe/so makuakuam - rehabilitation 

Menafek - non-believer 

Mender - village 

tI'feslene - district administrator 

.lfezmur - hymn 

Mi/isha - soldiers who went to the battle field 

.Hikiti!- deputy, an administrative unit below the district administrator 

acci-lebash _ men in white cloth; special police force of the Amhara conqueror 

Nafiagna _ soldiers of the Amhara conquerors; one who carry gun 

eseha abbat _ a religious father/priest who gives spiritual counseling 

Qaallichaa - magician-priest 

Qagnazmach- commander of the right, a politico-military title above Graz
mach 

Qamisa - typical cloth of respect for patriots 

Qol/a-hot climatic zone 

Ras- the hi ghest traditional title 

Safar - quarter, particu lar area in vi II age or town 

Say/an - devil 

Senbet h I k h' gricul
tural 

fi eld 
_ 0 y days; days on which people do not wor t elr a 
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nbete - sabbath association 

alaqa _ leader of thousand 

hengo _ local tribunal 

igseg
a 

_ inserting of the new resettlers within the formerly established village 

Si 0 _ one third of the produce to be paid to the landlords 

50st - three 

rabat - ark of covenant 

TeskaI' - sacrifice for ghost 

Tsebel -holy water which is believed to possess a spirit of curing individual 

Tsegure lawit _ someone with ' new hair '; stranger to the area 

lVajagera -a type of gun which is very long in length 

lVoreda _ district, administrative unit below awraja. 

lVoyna dega - moderate climatic zone 

lVoyzero - a title equ ivalent to Mrs. 

Zuria - surroundings 
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