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ABSTRACT

The main aim of the thesis is to bring to light the manuscripts of Sheikh
Seid Muhammed Sadiq (1889-1969 E.C. or 1897-1977). Moreover, the
study secks to portray the contributions of Sheikh Seid towards
documenting Ethiopian history and developing Ethiopian patriotic

consciousness as well as strengthening the Ethiopian unity.

The study attempts to identify and classify the legacies of Sheikh Seid. His
manuscripts, written in Amharic and Arabic, are examined and analyzed.
By so doing, the study provides a share of impetus for enriching the
limited documentary evidence about the contributions of the Ethiopian

Muslim clerical scholars.

The research endeavors to show the role of Sheikh Seid as an agent of
patriotism and unity among the Ethiopian people. Further more, the study
makes an effort to point out the contribution of Sheikh Seid in filling some

gaps in the political, social and cultural history of the country.
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CHAPTER 1
INTRODUCTION

1.1. Background

Ethiopia has been in close contact with the Arab world from time immemorial. As a result,
the presence of Arabic in the Ethiopian literature, especially in that of the past is substantial
and diversified. Arabic has played a significant role not only in Islamic Ethiopia but also in
Christian Ethiopia (Gori 2006: 1). Ullendorff states “literature in Fthiopia means Ge’ez
literature at least up to the nineteenth century, when books in Amharic began to come off the
printing presses” (1965: 136). The truth about such statement may be partial as it reflects
only one cultural aspect of Ethiopia. Although not as extensively as in Ge’ez, Ethiopian
Muslims have produced a body of literature either in classical Arabic or in local languages
using the Arabic script and to some extent in Amharic. Nonetheless, only few studies have so

far been conducted on the Arabic language heritage of Ethiopia (Hussein 1992:35).

As noted by scholars in the field, Arabic had not been exclusive to the Islamic tradition in
Ethiopia. Many ancient Christian Ethiopian religious writings were translations and or
adaptations from Arabic especially through the Coptic Church of Egypt (Gori 2006:1; Leslau
1990: ix, Ullendorff 1965: 137). Besides, Arabic, both as a spoken and a literary language,
has historical ties with the Ethiopian secular life and history that necessitates its study within
the Ethiopian philology, linguistics, anthropology, history etc. That is, apart from the role
Arabic has played in the traditions of Ethiopian Muslims, the contribution of the language in

the heritage of the Christian literature provides a sufficient ground for its philological study.

The impact of Arabic on Ge’ez was unavoidable since Ethiopia in its Christian theology had
close contact with the ancient Coptic Church of Egypt that used Arabic in addition to Coptic.
Tremendous works of translations were conducted from Arabic especially by the order of
Emperor Zir'a Ya‘qob (Ullendorff 1965: 148). The following list is evidence of Arabic

translations and adaptations in the Ethiopian Christian faith.



Meis hafii Sa ‘atat ‘Horologium’—it is a very famous prayer book in Ethiopia. Its earliest
version is based on a Coptic Arabic text. It saw the light of day both in Ethiopia and in
Europe.

Waddase Maryam—it is a collection of hymns and laudations in honor of Virgin Mary.
It is a common text in the Ethiopian Orthodox Church.

Gédld Hawaryat “Acts of the Apostles’—addresses one of the literary genres of Ge’ez
literature, that is, the lives and stories of martyrs and saints.

Téi'amrd Maryam ‘The Miracles of Mary’—although it had different origins, its final
adaptation to Ethiopia was from the Coptic Church in its Arabic form as examined by
Cerulli in his work Miracoli di Maria, 1943.

Rotu‘a Haymanot ‘The Orthodox’—it was collected by St. John Chrysostom and was
translated from Arabic during the reign of Zir’a Ya‘qob (1434-1468).

Zena Ayhud ‘History of the Jews’—a secular historical work translated from Arabic (the
original is Hebrew).

Haymanoti Abaw ‘Faith of the Fathers’—a collection based on Arabic sources. It is
more of theology.

Meis hafii T’omar ‘Book of Letter’—it is about the Christian doctrine and particularly
emphasizes the observance of the Sabbath.

Fewsd Mdnféisawi *Spiritual Medicine’—it was prepared by Michael, bishop of Atrib
and Malig in Egypt.

Fatha Ndagdst ‘The Law of the Kings’—it is attributed to the Coptic al-As‘ad bin ‘Assal
of Egypt. In addition, Ombak’om—an Arab by birth who came to Ethiopia during the
wars of Imam Ahmed, was converted to Christianity and translated many works from
Arabic. He was appointed as D¢’ ¢’dge ‘head’ of the Ethiopian Orthodox Church—a
position no other foreigner has secured (Ullendorff 1965: 144,147,151-153).

It is a well-known fact that Arabic has a special role among Muslims, as it is believed to be

the language of the last testament given by God to humankind—the Holy Qur’an. Much of

the Arabic Ethiopian literature, though not studied well, has Islamic focus. Ethiopian Muslim

clerics teach the public about Islam through the indigenous languages written in the Arabic

script— ‘agam literature. Scholars agree on the fact that collecting and studying Arabic
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manuscripts in Ethiopia has been unduly delayed despite the historical value of the heritage.
For instance, in West Africa, a region comparatively far from the Arab World, concrete steps
have been taken with respect to Arabic studies. Centre of Arabic Documentation at the
University of Ibadan (Nigeria) was established in the 1960s. Furthermore, the Malian Arabic
Manuscript Microfilming Project, funded by the National Endowment for the Humanities
(Washington D.C.), produced a Handbook to the Arabic writings of West Africa and the
Sahara in 1979 (O' Fahey 2003: ix-X).

The Arabic Ethiopian manuscripts are not only uncollected and unpublished but also
underestimation of their intellectual, literary as well as historical value prevails (Gori 2004:
2). However, the manuscripts are important in the reconstruction of the diverse cultural
history of the country especially in the study of medieval Ethiopia where other indigenous
sources are very scanty. The study of Arabic also enriches Ge’ez which “throughout its
entire history, as a spoken and a literary language...was exposed to the influence of Arabic”
(Leslau 1990: ix). The kabrd Nagdst, the defense of the claims of ‘Solomonids’, which
served as a reason for hegemonic tendencies (Markakis 1974:30-31) has diverse sources
including Arabic. The spiritual section of Ethiopia's judiciary code for centuries, Fatha
Neigeist, was derived from a Coptic code while the penal code was based on one of the four
Islamic jurisprudence schools of thought namely $afi 7 especially Abu Ishaq al- Sirazi's

Kitab al-Tanbih (Erlich 1994:22).

Thus, the Arabic literature of Ethiopia needs scholarly consideration before the whole stock
faces destruction. The present study is intended to make a modest contribution to bridge this
gap by introducing some of the inaccessible Arabic and Amharic writings of Sheikh Seid
Muhammed Sadiq and highlighting their historical and national values.



1.2. Objectives

General Objectives
e To reveal the philological values of the works of an Ethiopian Muslim
cleric.
o To enrich the limited documentary evidence of the contributions of the
Ethiopian Muslim clerical scholars.
Specific Objectives
e To portray the life of Sheikh Seid Muhammed Sadig—Muslim cleric.
e To bring to light Sheikh Seid's contributions to:
— the documentation of Ethiopian history.

— the enhancement of Ethiopian patriotic consciousness and unity.

1.3. Statement of the Problem
The research attempts to reveal the contributions of Sheikh Seid Muhammed Sadiq in view
of the indigenous Arabic and Muslim clerical heritage. More specifically, the research is set
to answer the following questions:
— What are the philological contributions of Sheikh Seid in view of Ethiopian
Patriotic consciousness and cohesive Ethiopian society?

— What are some of his observations about Ethiopian history?

1.4. Significance

This study provides some fresh information hitherto unknown to specialists in the Ethiopian
philology and Ethiopian affairs. Iis merit lies in the attempt to communicate how far the
Arabic and Amharic language heritage of Ethiopian Muslim clerics helps to construct
aspects of the linguistic, philological and social history of Ethiopia. More specifically the
thesis will trace the family and educational background of Sheikh Seid, shed light on his
contributions to the growth of local scholarship and more importantly analyze the
philological facets in his writings. The study also identifies his role as a Muslim cleric in the
creation of a cohesive Ethiopian society and State. This, in a way, supplements the initiative

to annotate, translate and publish the extant Arabic manuscripts of Ethiopia which would
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enrich the fund of primary source materials that are relevant for cultural and over all history
of the country. Since studies on Ge’ez, on Ethiopian Arabic and ‘agami literature as well as
on the rest of the Ethiopian languages are complementary inputs to enrich our knowledge
about our society and for the appreciation of our heritages, the study calls for strengthening a
multicultural approach to the study of Ethiopia. The research will make available the
contributions of Sheikh Seid to students, researchers and to all those interested. Hence, the
study affords further evidence with regard to the contributions of the Ethiopian Muslim

scholars within the context of the Ethiopian rich literary heritage.

1.5. Limitation and Scope

The paper examines the available manuscripts and texts of Sheikh Seid according to the
objectives set. There is no comparison of texts of same work to illustrate differences and
produce interpretations for the variations for the simple reason that the manuscripts under
study are single. It is known that no work of textual criticism can apply to a single
manuscript. Besides, the thesis does not deal with ‘gjami ‘indigenous language in Arabic
script’ manuscripts and materials, as they are not generally found among the legacies under

study.

1.6. Review of Related Literature A

The limited attempt made by different scholars to collect, study and publish the Arabic and
‘ajami heritage of Ethiopia need to be supported by institutionalizing the undertakings and
encouraging further research to enlighten us better on the Ethiopian past. The Institute of
Ethiopian Studies (IES) has valuable Arabic manuscript collections especially from Harar
and Willo that help researchers to enhance the knowledge of Arabic literature in Ethiopia.
The institute has collected 157 MSS: 140 in Arabic, 12 in Harari, 1 in Oromiffa, 1 in Arabic-
French-Ambharic (tri-lingual) and 3 in Arabic-Harari (bilingual). In addition, many Arabic
manuscripts are present in different parts of the country mainly in the hands of clerical

families and Islamic learning centers (O’Fahey 2003: Xvi).



According to Gori (2006: 3), works of Cerulli are pioneering in the field of Arabic MSS of
Ethiopia. He published revealing articles since the 1930s based on local Arabic sources. The
Vatican Library reserves these Arabic Islamic manuscripts collected by Cerulli. The Italian
scholar published his collection of MSS in subsequent articles, that is, Cerulli 1931, Cerulli
1936 especially pp.1-55, Cerulli 1938 especially pp.1-37, Cerulli 1941, Cerulli 1942 and
Cerulli 1964; all the above texts are reprinted in Cerulli 1971. Gori adds that the Civic
Library of Pavia, Italy, comprises the Robecchi-Bricchetti collection of twelve Arabic
manuscripts obtained from Harar and catalogued by Renato Traini (2006:3). Moreover, Hans
Martin Schlobies collected twenty-two Arabic manuscripts and some non-Arabic
manuscripts written in local languages especially Sa/t’i which are kept at the Archiv der
Berlin-Brandenburgischen Akademie der Wissenschaften in Berlin. Drewes collected some
Arabic manuscripts from Ethiopia privately and published some of them (1984:68-79).
Wagner (1974:213-224) collected Arabic manuscripts from Harar and was able to edit most
of them. He also catalogued, in 1997, the best piece for the study of Arabic and Islamic
manuscripts in Ethiopia (Gori 2006:3). O’Fahey in collaboration with Professor Hussein
Ahmed and Wagner produced a list of writings related to Islam in Arabic and various local

languages of Ethiopia (2003:18-67).

The Ethiopian Arabic manuscripts identified so far treat different themes. Wagner (1997)
introduces 12 genres. For instance, on the historiography genre the items of the MSS are
genealogical trees, chronology of rulers and some short notes of historical importance, which
help to reconstruct Ethiopian past. Hagiography is another genre. Mystical literature in
Arabic is also abundant next to the historiographical production. Most of the mystical
heritages are in verses of classical Arabic that concentrates on theological and moralistic
genres. Juridical and administrative genre is not an exception in the Arabic language heritage
of Ethiopia. The judicial records of Harar are living testimonies studied by different

Ethiopian scholars (Gori: 2006: 9).

The printing of an Arabic manuscript is a strange phenomenon at home. Until recently, the
focus of the Islamic publishers was mostly reprinting of the standard works of foreign

Islamic scholars and some known figh ‘jurisprudence’ and theological texts. As to the works



of Ethiopian scholars, few have been printed in different publications of Bilal magazine
(Hussein 1998:98). A recent biographical work (2005) by the late Haggi Muhammed Wiille
concerning the Muslim scholars of Ethiopia represents an important original Ethiopian work
in Arabic. It is entitled: Kitab ’ikaz'i himam al-’agbiya’, bi-ras$ al-qat’rat min ta'rdgim al-
‘Ulama wa al-"awliya fi gumhuriyat al-’Ityibiya ‘A book enlightening the ambition of the
ignorant through the glimpses of the biography of the Muslim clerics and saints of the
Republic of Ethiopia’. The book delves into the life of the Ethiopian Muslim clerics.
However, the real and practical benefit of the Arabic Islamic literature will be sufficiently
addressed when materials are made adequate to scholars (Gori 2006: 4). Hence, the need for

philological enquiry is evident.

Gori (2005:83-85), in his brief treatment of contemporary and historical Muslim scholars
gives an outline of Sheikh Seid Muhammed Sadiq's biography and lists some of his writings
and publications. He notes that Sheikh Seid claimed a descent from the family of Prophet
Muhammed and comments on his genealogical connections with the renowned saint Abadir
of Harar. Sheikh Seid, after completing his Islamic studies, engaged in private business (at
age 23) in Harar. In 1926, he moved to Addis Ababa and employed as a teacher in the
primary school founded by Yd Oslam Somammanndit Mahbar ‘The Islamic Concord
Association’. Sheikh Seid proved the pragmatic usefulness of learning Ambharic literacy
without damaging the Muslim religious identity at all. He was also a source of inspiration for
the Sunday forum of students coming from different religious and cultural groups to discuss

some issues of national concern at Tifiri Mikonon School (Gori 2005:84).

In the publication as in the above, Gori explains the alleged secret contact of Sheikh Seid
with the pan-Arabic and Islamic thinker amir Sakib Arslan (1869- 1946) of Syria and his
imprisonment during the Italian interlude as well as his role as a gad’t ‘Muslim jurist’ in
Willo. Besides, his struggle to involve the Muslim population in the modern education

process, his request for Amharic subject to be given at Sawa Bérr Mosque School in Dessie

[founded in 1936], which develops into a “modern” school [1940], were mentioned as part of

his achievements. Furthermore, the article points out his training at Efege Manén Training

School for Teachers, and his service at Weyzdro Sehan School as a teacher, both in Dessie,
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until 1958 to be followed by his post at the Ministry of Interior. In 1966, he was nominated
by government authorities to be a member of the translation committee of the Holy Qur’an
into Amharic. Finally, Gori mentions his publications: Manhal al-‘at’san fi tarikh al-
Hubsan. ‘A Spring for the Thirsty for the History of the Ethiopians’. Oslamannana
Misyonawayan ‘Islam and Missionaries’, Agirohan swaq ‘Know Your Country’, Y

(iwhidanna yd figh mammariya * A Guide to Theology and Jurisprudence’.

Erlich (1994:117) cites Sheikh Seid's response to amir Sakib Arslan's anti-Ethiopian stand
during the Italian invasion quoting the then newspaper, Barhdnanna Silam of May 30,1935.
He mentions Sheikh Seid as a leader of the Muslim community in Addis Ababa and as a
“relative of Menelik's and lyyasu's ra’is al-Muslimin, ‘head of the Muslims’, Abdullah
Sadiq”. In contrast, Sheikh Seid praises Arslan for his initiative to persuade Egyptian
government to support Ethiopian Muslims and appreciates his writings in different Arab
presses for the same purpose (Sheikh Seid 2001: 318). Further, Sheikh Seid's article

mentioned by Erlich does not mention Arslan by name.

Abdurrahman (2004:11) mentions Sheikh Seid's years as a teacher in the Nadi al-"Ittifaq al-
Islami ‘Islamic Concord Association’ School, now Fath School near Niir Mosque, Arada,
Addis Ababa [recently demolished for reconstruction]. He also writes about Sheikh Seid's
presence, together with his students as ordered by the colonial administration, at Gdndtd
I.5'ul Palace on the 19" of February 1937 (the day on which the Italian Fascists massacred
numerous compatriots). In connection to the bombing, which allegedly triggered the

massacre, Sheikh Seid had been imprisoned (Abdella 2005:22).

Haggi Bisor Dawd explains the role-played by Sheikh Seid in the translation of the Holy
Qur’an and the great esteem he had on Sheikh Seid, “I have never seen an ‘Ulama (sic) like
Sheikh Seid in this country”. Haggi BéSor was a member of the translation committee of the
Holy Qur'an set by the Ministry of Information and himself an Islamic and International law
graduate from al-Azhar University, Egypt (Abdurrahman 2004:46-47). Bilal, the monthly
magazine published by Négast Islamic Publisher, issued a short biography of Sheikh Seid
Muhammed Sadiq by his eldest son, Abdulkerim Seid (in Amharic) and by the late Haggi

8



Muhammed Wille (Arabic). Actually, Gorl's biographical analysis mentioned above is based

on these Bilal (1993: 1, 9: 21-22, 37) articles.

The unpublished Arabic manuscript of Sheikh Muhammed Tajudin Ahmed of Willo includes
a brief account on Sheikh Seid (217 £.). This MS chronicles the biography of the Ethiopian
Muslim clerics and the history of the medieval Sult'anates ‘Muslim States’ of Ethiopia. It is
entitled: 'Ilam al-’agbiya’ bi-hayat al-‘uz’ama’ liyibiyd min al-‘Ulama’ wa al-awliya’ wa
al-salat’in al-Islam wa al-asat’ al-as fiya". ‘Enlightening the Ignorant the Biography of
the Famous Ethiopian ‘Ulama, Saints and Islamic Sultanates and Pious Friends’. Sheikh
Muhammed Tajudin mentions about Sheikh Seid's teachers, his career as innovative teacher
both in Addis Ababa and in Dessie, his membership in the first Muslim organization (the
Islamic Concord Association) in Addis Ababa, his patriotism, his relations with the *Ulama
‘Muslim clerics’ of Azhar University and without hesitation with that of amir Sakib Arslan.
He also notes Sheikh Seid's writings on various subjects: Astronomy, geography,
mathematics, Tawhid ‘theology’, Ethiopian history and comparative religion. However, he

does not mention any of the titles of the works.

1.7. Methodology

The main undertaking of the research is collection, description and content analysis of the
written texts, both MSS and published works of Sheikh Seid. The researcher employs a
limited anthropological approach to supplement the textual information available about his
biography. Accordingly, he conducts an extensive interview with a total of forty family
members, colleagues and students of Sheikh Seid residing in Addis Ababa, Dessie, and
Goggam (near Bati), Willo, (not to be confused with Goggam proper). In using oral
information there is usually the tendency of running the risk of exaggerations or distortions
in one way or another. Therefore, to check validity, the researcher has gathered and
compared as much information as possible. Besides, the researcher attempts to verify oral
information against the available written sources. While the inputs obtained through
interviews were used to enrich the research findings, the study is anchored in the textual
legacies of Sheikh Seid himself. Accordingly, these works have been described and

analyzed.



CHAPTER 11

BIOGRAPHY OF SHEIKH SEID MUHAMMED SADIQ

2.1. Family background

Sheikh Seid Muhammed Sadiq was born at a village called Gogpam, Tihulédire district, 56
km. southeast of Dessie, the Capital of South Willo. He was born to a pious and scholarly
family in 1897 (1889 E.C.) from his father Sheikh Muhammed Sadiq (1842-1901) and
mother Zamziam Seid. Sheikh Seid's father was a well-known teacher. Many students used to
gather at his teaching center at Goggam, Wiillo. Despite their ethnic diversity, his students
lived in love and peace. According to the MS of Sheikh Muhammed Tajudin (303f.), he had
500 students at a time. Many informants make the number 800. He was also a known Safi T
scholar nicknamed Safi ‘fu eani, ‘the second Safi‘T’. Imam Safi 7 (767-820) was the founder
of one of the four schools of Islamic Jurisprudence. According to an informant, Sheikh Ali
Muhammed, eighty strong teachers graduated under his tutorship. All sections of the society
loved and respected Sheikh Muhammed Sadiq. He was a recognized leader. Thirty thousand
people attended his funeral procession (Sheikh Seid 2001:426).

According to written sources Sheikh Seid's family claim to be Sariff, ‘a descendant from the
family of Prophet Muhammed’. The genealogy in his book, Manhal al-‘at’$an fi tarikh al-
Hubgan A Spring for the thirsty for the History of the Ethiopians’, lists each of his ancestors
all the way to the Prophet Muhammed. According to an informant, Haggi Muhammed
Assaffi AbduRahman, Ashab Ali (a saint from Arsi) is his great-grandfather. Gori also
mentions the genealogy list and comments that Sheikh Abadir of Harar appears with in the
genealogical record (2005:83). This habit of recording genealogy is common in the Willo
Muslim clerical establishment. There is a special subject given in this case, ‘ilm al-nasab ‘the
science of genealogy’. In the course of the fieldwork, the researcher discovered a text that
shows the succession of jurisprudence teachers' silsilat al-figh of Sheikh Seid's father as well
as that of the famous Mufti Dawtd (d.1818/19). The text is in the possession of Sheikh
Muhammed Getaw Ibrahim, Dessie. This Arabic fragment refers Muhammed Sadiq’s
teachers going back to Ibn Hagar al-Haytami (1489 -1554) of Syria.
10



Teachers of Sheikh Muhammed Sadiq
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Here is the English version: ... Ibn Hagar al Haytami —> Sheikh Muhammed At'ar >Mufti
Fagih —>Sheikh Muhammed Aydinu—>»Sheikh Ali Dinbil—>Sheikh Muhammed Aman al
Jisri —>Sheikh ’Issa al-Badédsi— Sheikh Béser Kiérbini—>Sheikh Wirrag—>  Sheikh

Muhammed Sadiq of Goggam...
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The spiritual and saintly stature of his father, Muhammed Sadiq, and his elder brother Sheikh
Muhammed Sheikh Muhammed Sadiq is well established among the local people and amidst
the Muslim scholarly section of Ethiopia, particularly in Willo. The elder brother was a
participant in the 7"'it'a armed conflict (some 3 km from Dessie) in which many ‘Ulama
‘Muslim clerics’ participated to control Dessie in 1917. The local army defeated the Muslim
uprising and Muhammed Sheikh captured. However, he was immediately released in honor
of his person and the magnanimity of his saintly family. The elder brother studied figh under
his father and under the guidance of Haggi Wérraq and Sarafudin Gérfa. Sheikh Muhammed
was famous for his excellent conduct. He is considered to be the last authority in the figh of
al-Safi 7 in Ethiopia. In addition, he was hard worker, generous, brave and active in public
missionary work (Sheikh Muhammed Tajudin, 340f). According to an informant, Sheikh
Muhammed Getaw, he graduated 313 Muddarris ‘teachers’.

2.2. Religious and Secular Training

As a child, Sheikh Seid was able to read and pronounce the Qur’an tutored by Sheikh Hamza
Nuzeile of Hildqu, a village near Bati. He studied the Safi 7 school, the predominant school
of Islamic jurisprudence both in Ethiopia and abroad. According to oral sources, he studied
under the patronage of his father the figh of al-Safi 7 up to the fourth text of its traditional
series, that is, ‘umdat as-salik wa ‘uddatu an-nasik. In the only printed book of Sheikh Seid,
there is no reference about his studies under his father. It notes that he learned figh ‘Islamic
jurisprudence’ until Minhag al-t’aliban under the martyred Sheikh, Haggi Wirraq. He
complemented the study of figh with the most advanced text, /rfad, until the chapter on zakat

‘charity’, with the famous cleric Sarafudin Gérfa (near Bati) (Sheikh Seid 2001: 429).

Upon the completion of his study of figh, the young Seid continued to study various Islamic
and Arabic disciplines going to notable scholars. He studied commentary of the Qur’an and
Arabic grammar under Sheikh Tédmam Wédie and Haggi Ali Baranzil respectively. For the
most important grammar text, ‘alfiyah, his teacher was the famous Arabic grammar and
syntax teacher, Sheikh Kémmalu Muhammed. Haggi Jawhar bin Haydar (d. 1919) taught
him theology at Sonke. His theological school is that of "As ‘ari, a school founded by Abu
Hassen al-'As ‘ari (f1.873/4-935/6), Iraq. He studied baldga ‘eloquence’ with Haggi Kabir
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and Sheikh Ibrahim Abdurazaq of Yaggu. All of his teachers were from Willo (Sheikh Seid
2001: 429). In general, Sheikh Seid grew up in an environment that was favorable to

cultivate religious fervor and knowledge.

Concerning the secular and formal educational background of Sheikh Seid, the rescarcher
does not come across any precise text. The only indication comes from a teacher's credit
certificate issued by the Ministry of Education and Fine Arts for attending Vacation Course
for Teachers held from 3 July - 2 August 1950 in Dessie. Accordingly, he stood first out of
forty-seven students earning the following marks: Geography 97, History 95, and Science 93.
He had a good knowledge of geography and politics as witnessed from his legacies. Sheikh
Seid's literary mastery of the Amharic language can be observed from his great contribution
in translating the Holy Qur’an into Amharic. Haggi Bigor Dawd, a member of the translation
committee, witnesses, “I think the work couldn't have been done if Sheikh Seid had not been
in the group” (Abdurrahman 2004: 47). Sheikh Seid's literary competence in Amharic is the
result of personal commitment, claims Asma, his daughter. There is a point in her assessment
since her father was writing articles on the national press as early as 1934. It is better to say
that he was self-taught. Further research may reveal the sources of his deep knowledge of

Ambharic and other secular sciences more thoroughly.

According to informants, Téfarra Mélaku and Lubaba Seid, Sheikh Seid was a polyglot. He
spoke Amharic and Oromiffa perfectly. His Harari language skill was satisfactory. He
understands some Ge’ez. Among the foreign languages, he had an excellent command of
Arabic language, as it is evident in his works. A letter written by him on 20 July 1944 to the
Arabic section of the B.B.C. indicates his participation in the Arabic poetry competition
organized by the corporation. He had a reading knowledge of English and French. He spoke

[talian too.

According to his daughter, Lubaba Seid, Sheikh Seid had a great esteem for French language.
He used to read books written in French and had a big manual that helped him to learn
French. She and her sister, Asma Seid, attended a French course at Alliance Frangais

because of him. Sheikh Seid learnt Italian language while he was in Nakhra Island as a
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prisoner (1937-1939) in the Italian prison camp (Sheikh Seid 2001:291). An informant,
Abdella Abdurrahman Niir, his nephew, knows Sheikh Seid's role as a chief of prisoners that
helped him to get the opportunity to converse with the Italians; he was made so because of

his tailoring skill.

Sheikh Seid had a keen interest in documentation. Most of the books he was reading bear his
name and signature including the price. He writes notes and letters (including personal ones)
with copies. Though many informants witness that Sheikh Seid spent his life writing and
reading and preserved his MSS in his private library lapse of time and carelessness as well as

lack of consciousness about the worthiness of his legacies had made many of them to

disappear.

2.3. Livelihood
According to Sheikh Abdurrahman Muhammed, the son of Sheikh Seid's elder brother, their

family was relatively well to do with a yearly harvest of more than 300 quintals of cereals.
Sheikh Seid questioned the total dependency of most of the ‘Ulama circle on the society.
Besides, he did not want to live as a farmer on his family's fortune and opted for city life. He
started his career as a trader in Harar in 1931. According to his daughter, Asma, he lacks the
managing skills to handle his business while he was engaged in foodstuff and photocopy
business both before and after his retirement. According to a letter dated on 15 September
1958 and addressed to the Commercial Bank of Ethiopia, he was involved in cereal and

coffee export trade though he was not successful.

Abdulkerim affirmed that his father married Zdynib Abdella in 1943. He received a large
residence, 13 rooms, in Dessie. Some documents (letters dated on 16/2/1943 and on
11/8/1981) show that he owned a large tract of land (1800 m?). When the Italians conquered
Ethiopia, they built a large mansion on his land; after liberation, he claimed the house.
Crown Prince Asfaw Wisson allowed him to take the house at birr 4010. Sheikh Seid owned
the house and paid the amount by installment. After enduring some bureaucratic maneuvers,

he was exempted by the Emperor not to pay the interest due on him for delayed payment.
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The amount exempted was birr 2254.37 (two thousand two hundred fifty four and 37 cents)
(Letter from the Ministry of Pen, 16/10/ 1961, No 741/ 9206/76/).

Empress Ménidn Asfaw Ali Boru and Sheikh Seid's mother, Zdmzam Seid, had some lineal
relationship. According to an informant, Sheikh Muhammed Getaw, Zdmzidm was a grand
daughter of Dinkitu Boru. Empress Minén's grandfather, Ali Boru, was a brother of Dinkitu
Boru. Thus, Sheikh Seid and the Empress as well as the Crown Prince were lineal
descendents of Boru. Abdela Abdurrahman Nur (2005:43) also writes about the relationship
with the Empress. The family believes that Miindn (1891-1962) and Asfaw Wisson were
sympathetic to Sheikh Seid and his family.

2.4. In the Teaching Profession

According to Gori (2005: 84), Sheikh Seid started his teaching service in 1934 and served
until 1937 at the school established by the Nadi al-Ittifaqi al-Islamt ‘Islamic Concord
Association’ in Addis Ababa. According to an Egyptian newspaper 'As-s idg, 30 August
1934, the school started teaching Muslim children in a rental house in 1932. Later, the
Association was able to build its own school and students were moved. The curriculum
initially comprised Arabic and fundamentals of Tslam. The Association requests the Egyptian
government for teachers. The General Director of the school, Seid Muhammed Yaharun and
its representative Seyyid Alewi Muhammed Safi (both of them Ethiopians) went to Egypt for
soliciting support. The King of Egypt provided two scholars from al-Azhar, Sheikh
Muhammed Bedri Bedwi and al-Hagg Khelil Osman, covering all their travel expenses and
salaries. The association on its own budget hired a teacher from Dar al-‘Ulam College of
Egypt, Austaz Affandi Abdurrahman. As a result, the curriculum was advanced to include
mathematics and history. Sheikh Seid's formative period as a teacher started in such context.
As reported by one of his students at the school, Haggi Kamil Sariff, he taught Arabic.
According to Gori (2005: 84), he taught Ambharic.

Sheikh Seid was also serving as a teacher from 1943 to 1958 (Arabic, Fundamentals of
Islam, Mathematics, Geography) in the school reestablished and administered by him in

Dessie. In the mid 1940s, he was serving on fulltime basis. As indicated by a letter dated on
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17 December 1963 and addressed to the Ministry of Education and Fine Arts, he joined
Wiyziro Sohon School in 1946, teaching ethics and mathematics. The school continued at
elementary level (up to eighth grade) until 1957. His private file which the researcher found
from the School in Dessie shows that he used to earn birr 160 monthly while teaching there

from 1946-1958.

An informant, Ato Muhammed Sani, witnesses that he faced many obstacles from the
traditional ‘Ulama section and the Muslim public for the only reason that he introduced the
teaching of Amharic into a Muslim school. They believed that the Ambharic literacy
challenged the integrity of the Muslim faith. He asserted that Sheikh Seid was a pioneer and

an agent of modern education among the Muslim community.

2.5, Institution Building

Sheikh Seid's life career was closely related to justice and its institutions both secular and
religious. According to documents (letters dated on 4/8/1971 and on 11/8/1981), his presence
at the secular courts was as an attorney for family inheritance case that consumed 22 years.
While his involvement at the Sari‘a court was mainly to serve his fellow Muslims and to
regulate pious endowments, wigf. Thanks to Asma Seid, the researcher has the opportunity to
see the seal for the committee of wagf, which was established by Sheikh Seid in Dessie. He
managed to establish the $ari‘a court in Dessie after the Italian occupation (Gori 2005: 84).
Letters of Sheikh Seid to different bodies in 1943 substantiate his struggle to establish a

viable Sar‘a court in Wiillo.

Similarly, letters dated on 4 April and 10 April 1943 and addressed to the Crown Prince as
well as the Governor of Dessie, respectively, attest that Sheikh Seid was instrumental for the
construction of Arab Ginda and more specifically Sawa Birr mosques in Dessie. He was the
founding member and administrator of the modern public school attached to the Siwa Bérr

mosque (Abdulkarim Seid, Bilal 1993, 1, 9:23)
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2.6. Career in a Ministry

According to a certificate delivered from the Ministry of Interior, Public Security
Department, numbered AN/ 992/56 and dated on 22 July 1964, Sheikh Seid had worked in
the Ministry from September 1958 to May 8, 1964 as an analyst and translator of Arabic
materials on Ethiopia particularly on documents of national concern written in the Arab
Press. The letter proves that he was efficient in his work, “...0ANMS? T anteed amye
P4 PUY e ALAR $He-T@-. " after he had demonstrated his talent as an editor and
analyst...” Similar letters from the Ministry indicate that he worked in the Research Division
of the Ministry specifically in the translation section. Lt.Colonel Work’andh Gibéyahu, chief
of the Security Department, signed one of the letters. His work at the Ministry of interior,
1959 — 1964, had helped him to get materials issued on the Arabic press abroad and widened
his political consciousness. The articles that he issued in the 1960s are witnesses in this
regard. Some of his articles and fragments attest his knowledge of the geography and politics

of Africa and the world at large.

Sheikh Seid used to tell his nephew [Ambassador] Abdella Abdurrahman Niar about his
influence on the thoughts of Lt. Colonel Work’anih Gébéyihu, one of the key figures in the
Mingastu Noway's foiled coup. According to a letter dated August 1961, he also served as
analyst and assistant advisor on Arab countries affairs. His Service was terminated as he

retired as of 9 May 1964.

After retirement, Sheikh Seid was invited by the Ministry of Information to participate in the
translation of the Holy Qur’an. Emperor Haile Sellasie, though he was not ready to make
any significant institutional changes concerning his Muslim citizens, wanted to see a project
of the translation of the Holy Qur’an into Ambharic as a symbol of respect for the Muslim
faith. Haggi Basir Dawid, the only surviving witness among the members of the translation
committee, explained the political motive behind the project. Prime Minister Aklilu
Hibtawild told him that the Amharic translation was not intended for public use but only for
political purposes and few copies would be in print. Bé3ir declined to accept such a project
and demanded the translation to target the public. He also recommended most qualified

Muslim scholars for the purpose. Here comes the historic moment for Sheikh Seid and his
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long time colleague Haggi Muhammad Sani Habib (1914-1989), Imam of the Grand Mosque

of Anwar.

2.7. Political Role

Sheikh Seid probably completes his religious training in his early twenties. He was in Harar
in 1922 and made a speech on the occasion held to celebrate the victory of the Ottomans over
the Greeks. The speech manifests his early political ambitions and acumen. He made the
speech in front of many ‘ Ulama, Harari and Turkish dignitaries. The speech was prepared in
Arabic, beautifully handwritten in black ink (he uses a square paper, now old and plastered at

the middle, 42.5x27.3 cm.). He was only 25 years old.

According to the article entitled, ‘Opinion’, he was of the opinion that the main meeting
point in the cultural, political and strategic relations between Ethiopia and the Middle East is
to recognize the presence of Islam in Ethiopia and enhance the socio-political participation of
the Muslim mass (22/10/1961). According to his daughter, Asma, he was jailed now and
then for his open criticism and bold statements against the regime. His family used to ask a
formal plea for clemency through Empress Minzn frequently and he was released promptly.
His stay in prison was usually not long. Furthermore, Sheikh Seid was active participant in
the patriotic struggle against the Italian invasion. He had produced many articles on
Borhéinonna Sclam newspaper before the occupation as it is evidently documented in the [ES

Library.

2.8. Intellectual Pursuit and Challenges

The two groups at odd with Sheikh Seid, the urban ‘Ulama and the merchants supporting
them, failed to understand the gradual breakdown of the old socio-economic system. In his
article entitled: ‘andondit “Unity’ he seems to grasp well the coming of a new identity
definition in the Ethiopian traditional life due to the introduction of modern education and
tries to offer an accommodation to the emerging identity definition. Besides, he warns about
the danger of insincerity to the social changes in the people (Barhananna Sdlam, September

20, 1934). For instance, he advised to educate not only male members of the society but also
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the female folk and criticized the Ethiopian Muslims for lack of interest especially in women
education (Sheikh Seid 2001: 160). Asma explains that he used to say, “If males are educated
and the females remain illiterate there can't be compatibility in marriage”. An informant,

Awagash, adds that, “he was a pioneer Muslim who had sent his daughters to school”.

Sheikh Seid might have understood the centrality of urban centers for developing the
message of Islam. Hence, he encouraged involvement in urbanization. Since education is the
main influencing element in urban life, he insisted on educating the youth. A letter addressed
to the Crown Prince, on 9 November 1957, attests that Sheikh Seid's insistence on Amharic
language competence was part of his plan to materialize the Muslim population's

participation in governmental activities.

He condemns the Unlslamic practice and insincerity that Jurks in the body of some of the
'Ulama and political notables (Barhananna Scilam, 15/8/1935). He had been labeled by some
of his opponents a Mu ‘tazila ‘deviant’ for the simple reason that he initiates a new wave of
public awakening fighting for modern education and Amharic literacy. Historically, the
Mu ‘tazililas were eighth century Muslim religious philosophers and rationalists considered to
deviate from some of the orthodox teachings of Islam (Azimbadi 2003:128-129). Further, he
was critical about the ossification of intellectual life in the calcium of Arabic grammar and
figh without giving attention to the world and What is going on the daily life of the people
that he considers the social base of the Islamic teaching (aslomannanna Misyonawayan,

p.37).

According to Sheikh Adem Musa, Sheikh Seid had an appetite for books and gathered a huge
amount in his own private library. Unfortunately, only a small collection (about 250) is kept
as a legacy in one of his daughter's ( Lubaba Seid) house. She explained that the great
majority was distributed to the <Ulama and their students when the family moved to Addis
Ababa. The diversity of the subjects of the books left and their secular orientation show his
tendency and enthusiasm. It is striking to see the ideological nature of some of his books—
Marxism and Liberalism—in the context where only few Ethiopians knew about such

perspectives.
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Sheikh Seid is not an ordinary cleric who masters a certain aspect of Islam. His
understanding of the religion is comprehensive and up-to-date, * nee fv 890 GFo”
‘Seid Sheikh is comprehensive’ commented his nephew, Sheikh Abdurrahman Mohammed of
Goggam. The following quotation from his speech made on 21 December 1974 in gratitude

to the Provisional Government of Ethiopia is a case in point.

eam AET Aha eom? he&dn 0RA (o2l PHamo-
PRNALG 76 NNLTNPTS 01706 € Ndkm AL
pravwit 0 RAAICG OIS AT AMPCC
PeH Y0 ARIC IC '+ AFT DATLLL ATTE A
A9T39° LIL AT 2Ge- PPNeTOT 10 RNATS
erLpE VeI nAvrt Aenalhd” &0 LAETIAL
RAATG Prvd- TLUIST 100 % ETUT RV
A NTE D9 PeA LAN: (IANATT ayFert PAT
1NAG (MEPE RNATT A9 AL109: FgUCH: T
APPA: PTILELOT T mATPA: TPRT OLPA
VIHAT aea-L.8 3PPl U-f &N 10

Islam is the last call to humans after they had reached their
highest maturity level. It is based on good conduct and
embodies social and economic aspects. It is a hybrid of both
the physical and spiritual elements of life. As it is rational, it is
suitable for any nation, time and place. Islam is a natural
religion; it expands by itself even without proselytizing
activities. Islam is a religion of work. It says, ‘engage in work,
Allah and the Prophet...will see your work’. There is no
hermitic life in Islam. It should not be judged in view of the
contemporary Muslims. They have deviated from its teachings.
They hate the inevitable death. They love wealth. Excessive
love of money is the very source of evil.

2.9. Influence

Who influenced Sheikh Seid most to become politically conscious and an ardent
educationalist? He got his training at home and never set foot abroad except for Pilgrimage.
As of a report dated on 3 July 1960, he made the Pilgrimage to Mecca in 1960. Since he went
there with his family—his brother and sister—for quite a short time, we cannot assume that
the trip furnished him with the conditions that markedly influenced him with respect to the

outside world. Besides, he was a matured person long before that. The above-mentioned
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report, addressed to the security chief, Work’anih Gibayihu, reveals that he made a speech
at Mina (5 km. from the holy city of Mecca) in the presence of the King of Saudi Arabia—
Su‘aiid bin AbdulAziz. The speech had impressed the audience.

According to an informant, Shemsedin Muhammed, it was through extensive reading that
Sheikh Seid became aware of the lack of dynamism in the local Islamic manifestations and
the need to regenerate it by avoiding its isolation from the main domains of life— education
and politics. His descent from a pious and scholarly family had also given him the impetus to
consider himself responsible for the cause of Muslims. His father's reputation as a leader and
chief was respected even by Emperor Yohannas. That was also a source of inspiration that
helped him to engage in a political career. According to an informant, Seid Muhammed, he
said, “aone POES Phet 107 ‘Mosque belongs to my father and grandfather’ in
response to a wealthy merchant in Dessie who commented on his serious involvement in the
affairs of the mosque. As indicated in a letter written on the 7 November 1976, Sheikh Seid
was also a founding member of the Ethiopian Islamic Affairs Supreme Council, which was

established after the demise of the imperial order.

Furthermore, his involvement in the urban setting and the civil service machinery might have
contributed to his personality as a patriotic figure. Hence, ancestral prestige, the role model
of famous personalities among some of his contemporaries and predecessors and above all
his extensive reading as well as life experience has contributed to his overall personality.
Moreover, it is better fitting to say his natural talent, contact with trends in the intellectual
and religious movements through the magazines, books and media, which he was following

passionately, triggered his political maturity and his tendency toward reform.

2.10. Defending Rights

Sheikh Seid was highly conscious of human rights. This was reflected not only in his textual
legacies but also in his practical life. He devoted his life defending his own and his family's
rights as citizens, protecting women and children as well as defending the rights of the

oppressed especially the Muslim masses of Ethiopia. According to a letter dated on 18
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February 1974, he spent twenty-two years in litigation. The following letter also shows how
much he was courageous to demand for his rights. It was dated on 31 June 1974 and
addressed to the Deputy Commissioner of the Commission of Pension, ten years after his
retirement. Sheikh Seid argues that technically he had been part of the “police”, and therefore

should be entitled to a higher pension and related privileges.

we aeld PR1aAhT herd AP AU nzan
neA AL amé-mG  POTINAE Adge  epa“iOP
LavnAS A Z AN AN Shiad:-

185 Ae-ah PF &5 B3F ehat ALY -Fhahg 145
e TAE AN [SE a9 ALt eeLTFae: [Pt
nEA/ POLOA® eZath Z AN 10 7T A0 A fO PO
APNAATDIC: ML+ %a9® f7ath Z7AN hZ A0F
eopedmc Ny AN AAA  AZINT APNRECT:
nne@ 2C LeH Alék n@p a et 2C fATE
iyt emlPA:  PRonT?  AghteR, PG
gaophdac: iy 048 7711648 AT NA“T L4 P L& NT
Mt pomuNt eeneg Ot et oAk LmNPAT
NA AL 3P7 APCOAD-:

I retire from the Security Department, thus, questioning my
being part of the police is to miscalculate the structure of the
government. The Police have five departments: (1) Traffic (2)
Customs officer (3) Fire brigade (4) Criminal branch (5)
Political police, which has the authority to command all and
identified as intelligence department. However, it should be
clandestine. In today's world, if we cannot consider the
political police as a police, we cannot claim having a police
force any way. [This department] together with the cabinet
pursues and protects the country's foreign relationship. It also
observes the tourist's psychological makeup. It may not be fair
to explain more. Thus, I cordially apply to consider my
application in view of the government office I retire from.

Here are additional excerpts from his legacy related to defending rights:
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Hho®n 6 +7 1966 %.9°.

ARTER LS mPAL “LLNTC

ARG AP ArsaRTo- aohTy &I0T
ALN_ANO

D D ¥ (L Tk T A (T AT B (% o 2 e o L T
B3 NN 96 PFImPhe APART AR AL
oo hoo @ AS.P Y PfLhta® 7 hoeand-av-:
AIS.LOPOI AAOA AT ANWC APCOAD-:

L QRSTRRLI PPAPTE H% 11936 .90, Mi26T
oM 162 4«rC FoBa: gud WA 01952 9.9
P YNGR 0T hAhvT W4T (AT eaent
eINLD* h? U0 &N P9lA 0 3347 4TC haaN-t
(RPE e1PPavm} ¢S GCL N +n PN AZIFLN
PHNLOAI® Thed G o1 PHOATO ROICE 71050
P8P RPtHove AV TILPTG PETAAAC ST
MAP AP GCE&T ALHN TP9° AhFta her vk
2P APAT MAA erRRomar GCL “LLNTCo P XoE iy
ArNP Aee$mmé ... WML FIAC &PChAA: (FCE
A POLPCND AlkF Wehdmamo e-b20A: A"
ye vt govd avpe (@R RAAT RTE AV WTR
24.09° (7% STo"1th A12IC ALr7T Wk
Joncgee (PE.PE GCL aowld LAAT PULA IAK
JOHN AFSAAAGEAT AR RT 177Th0C APCAAD-:

hoo AN
1&C7
NgL& avhav®: A8P

July 13 1974

To The Ethiopian Prime Minster,

Office of Honorable Log Endalka¢dw Mikwonnen
Addis Ababa

I am an applicant, Seid Muhammed Sadiq, whose personal .
wealth and three legally mandated claims have been denied
through bribery. Here is my plea to your honor.

I refer also to the attention of the Lord.

...In Ethiopia, the gdd’7 court was established by proclamation
in 1944, issued through the Ndgarit Gazzet'a, Neo 62. However,
the civil code promulgated in 1960 endorsed an article,
10.3347, which repealed all the customary laws then
applicable. As a result, the Sari‘a court, which was established
by a decree, was destined to wither away gradually through
the nomination of gad'is ‘Muslim jurists’ who have no
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capacity of implementation and who can not also read
Ambharic.... Besides, governors and civil judges intervene in
the decision made by the gad’7 and misappropriate the verdict
in their favor. The Ministry of Justice reorganized after
Méngoestu Noway coup attempt could not control the judges
properly which troubled the Ethiopian Muslims much. A plea
for justice is multi directional....I am also a victim...spending
twenty two years in litigation...I appeal to your honor to
make a clear order stating that it should be implemented
according to the verdict of the gad7 after the case is
investigated, avoiding the diplomatic wording, ‘let it be done
according to the law’.

Applicant

(signature)
Seid Mohammed Sadiq

According to Asma Seid, the Provisional Military Government expropriated his family's
property claim after he had won the battle in courts and was awaiting implementation. He
had no choice but to continue the legal battle. He was asked why he was spending his time in
vain for a property already at the disposal of the government. His answer was, “ 2 NOh@-

wlkd RILOONST o0l 21T hANT” ‘It should be clear that whose property was

expropriated by them [ the government]’.

Despite political pressures, he was able to produce a political critique against Haile Sellasie's
government. At the preface of the MS, 'Assihamu as’s’a’iba fi ‘uhduet al-waeaniyat al-

Habasiya al-kadiba ‘The Piercing Arrow in the Idolatrous Abyssinian Mythology’, he
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¢ This is a treatise that narrates about some events, injustices, inflictions, pressures and
tribulations that are related to Ethiopia—near and far—as we have conceived it from our
predecessors and contemporaries...." His concern for the people is reflected in each of his
MSS. The short treatise he wrote about love and affection was not an exception. He lamented
on the change of noble values and the complexity it created resulting in depriving human
rights. An excerpt from the author's handwriting reads:
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¢ If not for love, we would have been like beasts living in the
jungle without law and order. In our contemporary life, love
has faced an arch-enemy—money. People have become so
Javish. They anticipate amassing as much fortune as possible
and profiteering even if their action might be at the expense of
love’.

A letter dated on 26 January 1963 and addressed to Ato Kebede Sibhatu, a health centre

officer in Dessie, also denotes his disposition:

s (A PLEAS @ LRPT (LHIP AJ1940-
padan MA@ AET g A haSa 0P
LANANTU AoPr O14F0 9066~ 10 (LAA nér -
A F0La ad A5 AFAaPa NT0Pa AE T
eoyaA®F FOHNN MASER ALeNAC . N0C NS
NAQA NACLAT LPC AT

On my part, I shall remain in patience even if the well water is
to be closed. Time has endured so many things in human
history. However, my mind is not in a position to accept the
commandment which preaches to admit when wronged, to
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accept readily when some one claims your honey as if it was
aloes and to remain silent when you are oppressed as well as to
be timid when you are wrongly criticized...sorry, I can not
control my pen....

2.11. Literary Contributions

Sheikh Seid contributes various letters, articles, MSS of considerable size and a book on
various topics ranging from religion to politics and science. Most of his works are in the
custody of his family, unpublished. Listing, description and thematic analysis are the subjects

of the following chapter.

2.12. Final Days
He conducted his first Hagg ‘pilgrimage’ in 1960. According to his daughter, Asma Seid, he

was denied to go to Mecca for Pilgrimage by government authorities after completing the
necessary travel procedures in 1977. He was disappointed by the incident and was in bed for
subsequent four months to be cared at her residence around C’&w Birinda, Addis Ababa. He
set off for Dessie conscious of his end. He wanted to be buried at his family's cemetery.
Nevertheless, he cancelled his wish not to trouble his beloved daughters and wife to travel all

the way to Goggam (of Willo). His only son was in Russia.

Sheikh Seid breathed his last on Monday 14" of February 1977 (1969 E.C.) at the age of 80
and was buried in the Muslim cemetery of Kédojo—the land previously allocated by the
imperial government to support the administration cost of his school at Sawa Birr Mosque.
His wife, a son and four daughters survived him. According to his will, the following

epitaph reads on his gravestone:

Lyl el mad Y Ly ol g Ly
Ll felgig S ey oSt B8 ¥l

Oh ! those who stand by our grave, don't be surprised by our fate
Yesterday we were like you, tomorrow you will be like us.
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CHAPTER III

Works of Sheikh Seid Muhammed Sadiq
Types and Descriptions

Sheikh Seid has left a number of MSS in Arabic and Ambharic. Most of them have not seen
the light of day. They have not also been studied. The present study is an attempt to
highlight the contents, types and characteristics of his textual legacies. This chapter presents
the works of Sheikh Seid categorizing according to the subject matter they dwell on. The

next chapter discusses some of the MSS from historical and patriotic perspectives.

3.1. History
3.1.1 Published Book

a. Basic data

Title: ol gl b Qi) Jein Manhal al-‘at$an fi tarikh al-Hubsan. ‘A Spring for the
thirsty for the History of the Ethiopians’. The language is classical Arabic and it consists 436
pages. It was compiled in 1969 as the author indicated in a piece of paper. However, it was

published in 2001 posthumously (cf. p.83).

b. Physical Features

Since the work is in print, there is no need for physical explanation.

c. Style

The narrative is in prose and yet employs some verses. Ato Abdella Abdurrahman Nir and
Haggi Muhammed Wiille, respectively, write the preface and the introductory biographical
account of the author. Ato Abdella also includes an excerpt from the MS of Hajggi
Muhammed Tajudin [refer on p.8 of the thesis], on permission, concerning the biography of
the author, his elder brother and father. In addition, Ato Abdella contributes the marginal

annotations, though very few, and the conclusion too. The late Haggi Muhammed Wille,
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Imam of the Nir Mosque, Addis Ababa, edited the MS. The text is divided into different

topics but not chronologically. Itis complete and has no omitted pages.

d. Linguistic Features

This work is written in line with the requirements of Arabic grammar and rhetoric.
Phonologically, we do not observe symbols that represent Amharic sounds that are absent in
the Arabic sound system (In part this may be due to the ignorance of the typesetters; the book
was published posthumously. So Sheikh Seid could not check the printed version). He
mentions twenty-eight words from the Holy Qur’an, which he considered borrowings from
Ethiopian languages (140 f). Nevertheless, the author does not mention the possible cognates

from the Ethiopian languages. Here is the list of the alleged borrowed words:

Alleged Loan words in the Holy Qur’an

Word Transliteration | Sheikh Seid's Gloss
1. skl asat’'r ‘direction’ [basically “half”]
2, gibt ‘magic and evil spirits’
3, Gl t'agit “idol’
4, @l al-hiib ‘sin’
5. o) 53 al-"wah ‘compassionate’
6. ‘ibla‘1 ‘to swallow’
7. elall G 5 wagid'al- ma’ | ‘the water minimized’
8. <lidl mutk ‘meal’
9. sk t'iuba ‘heaven’
10. 8 sakr ‘beverage’
11. 4k t’ aha ‘to mean oh ! man or
oh !Muhammed’
12. a0~ hirm ‘obligatory ’
13. Jau sagl ‘man’
14. g A duri ‘shining’
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15. sl ‘awibt ‘glorify’
16. pad! al- ‘iram ‘dam’
17. sl al-mansa’t ‘iron bar’
18. o yasin ‘oh!man’
19. 53 al-awwab ‘penitent’
20.050= yas ‘uddiina ‘they laugh’
21. cpliS kiflain ‘dual’, ‘section’
22, 4l nasi't ‘ to wake up’
23, yhiis munfat’ir ‘split®
24,5 ) g8 gaswarat ‘lioness’
25, il )Yl ra’ik ‘bed’
26. o= yahiir ‘to turn back’
27, s Sinin ‘good’

g. Sl al-miskat ‘window’ J

e. Content

The migration of the first Muslims to Ethiopia in 615, and the historic reception they
accorded at the Axumite court was a very important intervention for the relation between
Islam and Ethiopian Christianity. Sheikh Seid gives particular attention and extended

coverage to that event. He writes:

1) Bk Lgd Calg By AT A

Lc(a,aﬂflm,@mujmmdyjo&&az&gsﬁgj W

= a8 FLE S Y toed JE GBS e Cpm Le (3955 A | elay peid
i N1 3 0 s by (Sennd sl (48 A Lea Tasiay o p oS rn
iy ala L) el 0@ T A Oy b ol o (B Al 1o (pSaange ) OB
SN, A ales o A Ten conl S LSl Al ) Aee G AN e
Bim ) A aal exe A YW, Al Y lalia 1Sl Loy ol el AF iy
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Abyssinia—the fist country to host the Emigration of Islam
When the persecution of the pagans of Mecca against those who
believe in the Prophet of Allah... reached its peak and
[forcefully tried] to divert them from their religion, they came
to the Prophet and complained about their suffering. He
responded to them, ‘It is better if you immigrate to another
Jand until Allah brings a way out of the difficulty you are
facing and creates a favorable condition.... ”. According to
another version, he orders them, ‘emigrate, Allah will gather
you’. They asked, ‘Where shall we go...” and he answered, ‘to
that direction,” pointing his blessed hands towards the direction
of the land of al-Habagd. He used to love that direction for the
purpose of emigration... because as he explained to them, °
there is a pious king who does not oppress and allows no one to
be oppressed in front of him. [Abyssinia] is a land of truth’
(2001:108).

The book consists six chapters. Chapter 1 is an introduction to the importance of studying
history, the problem of Ethiopian historiography, its ancient and modern borders,
topography, climate, seasons, rivers, minerals, currency, livestock, import and export

commodities, army, education, language and religion.

Chapter 2 is a brief assessment of the Ethiopian presence in Yemen during the Axumite era.
Based on Arab historians he explains that the Jewish king of Yemen, 00-Niwas, attempted to
convert the Yemenite Christians of Nagran to Judaism. They refused. The king dug a ditch
and burned them alive including their sacred texts. The news of such atrocity reached the
Roman Emperor. He urged the Ethiopian king, Caleb, to avenge the blood of the Christians.
The Qur’an (85: 4-6), the author quotes, denounced the massacre. The Ethiopian army went
to Yemen and defeated the Jewish rulers. The Ethiopians colonized Yemen for 72 years
(529-601) or according to the writer, Sadiq Makram, as quoted by the author, for 150 years
(450-550) (p.80).

A few phrases about the engagement of the two forces show Sheikh Seid's perspective of the
incident (2001: 80):
i ol (e b pglil g dlals g dagh a Asal e Alad) g gon Jilid
Y ols il il Ly e g gy ) yad) dtinll s alel AL 45 g0n
S Y5 Gl DU 0] sy el sl SLall (8 4dB e
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...| 8u-Nawas], leading the people loyal to him and his close
aids, fought the Abyssinian army in Aden. His small force could
not resist the brave Abyssinian army. His forces were defeated
and dispersed. When he was sure about the inevitability of
captivity and humiliation, he dashed into the sea with his horse
saying,® it is better to drown rather than being a captive’.

As time went by, the Yemenites resisted Ethiopian presence. As a result, with the decisive

support of the Persians, they were defeated and came back home.

Chapter 3 (pp.89-162) and chapter 4 (pp. 163-287) give greater emphasis to the very important
7" century contact between Ethiopia and Islam (the Arab World) showing the milestones in
the reciprocal relationship between the two entities. Chapter 5 deals with the relationship
between the Ethiopian State and its Muslim population. Tt gives particular attention to the
grievances of Ethiopian Muslims, agents of Islamization and the first Islamic Sultanates of
Ethiopia. Chapter 6 is a general overview of Ethiopia's ancient and modern history—political
and ethnographical analysis. The author uses European and Arabic sources. The drawbacks of
the work features in its chronological discrepancies and lack of proper acknowledgements of

references.

3.1.2 Manuscript

a. Basic data
Title: 'Assihdmu as’s’'a’iba fi ‘uhduet al-waeaniyat al-Habasiya al-kadiba
¢ LIS Adal) At 5l 45 gas 8 Ailiall slgad]
“The Piercing Arrow in the Idolatrous Abyssinian Mythology’ (cf. pp.71, 93).
The essence of the title, as the MS indicates, is all about the political establishment of

Abyssinia which the author believes full of myths and injustices.

The language is classical Arabic, extending tol12 pages. It is a dated MS compiled in 1959.

The epilogue is an addition some time later in 1949.
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b. Physical features

Paper (modern), 29.6 x 21 cm,1 col., recto and verso, black ink (100 pages), blue ink (12
pages), good handwriting, Arabic, hard covered ruled record book and two charts are
included which are written in pencil. Each page contains 26 lines. The first and the second
pages are left for the title and a sort of preface (12 lines) respectively. The third page contains
also 12 lines; the remaining part is left empty for a diagram though not copied by the scribe.
The other exception is on page 37 (10 lines, plus a diagram), on page 106 (14 lines, the
remaining was left for a diagram). The last page has only 20 lines. We find blurred parts due
to moisture (11 ff.). However, the text is not very difficult to read. The MS needs restoration

work as it is partially dismantled from the cover.

c. Style

The narrative is in prose except for the epilogue, which has some rhyme. The text is to some
extent divided into different topics but not systematically. Many issues are entertained under
a single topic. It is a barrage of anecdotes and information centered on the concerns of
Ethiopian Muslims related to religious and civil rights as citizens of the country. The text is
complete; there are no omitted pages. However, the copyist probably does not copy two
charts even though he left blank spaces. The actual text surfaces 91 pages while the
remaining 21 pages are epilogue. It entertains marginal annotations on some linguistic and
theoretical issues raised by the author. The notes are in ballpoint by unidentified person,
different from the handwriting of the copyist (pp. 4-6). It emloys vowels to avoid problem of
geminating (p.38, 53, and 64). The paleography is clear and easy to read. There is a fixed
orthography in general.

d. Linguistic Features

The manuscript, as indicated under (a), is in classical Arabic, but sometimes uses Amharic
words such as balabbat, t Zibdk a, Sambdl and firma without their Arabic equivalents. Thus,
the annotator gives for some words like balabbat ‘landed gentry’ equivalent Arabic glosses
(p.4). Some Amharic words, for instance, £% datia  ‘judge’ mfl# ‘attorney’ , Pl
k’dbdile, ‘sub-district’” @44 wirdda, ‘district’ A& awraja ‘province’ (p.36) are used
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without their Arabic equivalents. The author provides Arabic glosses for loan words such as

awag AP ‘proclamation’, e (p.5), forat ¢77 “funeral prayer’, Al e S,

There is also copyist intervention. For instance, to explain the word Ambhara, the copyist
says, &itiv S iy ‘by Amhara he meant Christians’( p. 14). Sheikh Seid employs the word
Amhara (p. 5) to mean Christian as it predominantly serves to that end in his region Willo
until now especially in the rural areas. However, he does not ignore the ethnic affiliation
based on language. Strictly speaking, the Willoyan Muslim is either an Amhara or an
Oromo. That is why Sheikh Seid notes that any one who speaks Amharic is considered an
Ambhara, whether a Muslim or a non-Muslim (p. 47). Above all, the Willo Amhara custom is
a hybrid of Christian, Muslim and Oromo elements. Nevertheless, the annotator makes a
hasty comment and writes that Amhara is an ethnic group, which speaks Amharic; therefore

to represent the Abyssinian Christians by the word “Amhara” is wrong (p.5).

To be more precise, the word Amhara in the Willoyan context, as mentioned above, had a
Christian connotation; it does not strictly denote an ethnic group devoid of its religion
especially during the previous imperial regimes. Thus, the author used the term the way the
majority of the community was using. For instance, assu Amara ndw means ‘He is a
Christian’ or if a Willoyan says, yoh yamara saga ndw, it means ‘this is meat for Christians’.
The expression still functions in the rural social milicu. This partly shows the liberalism of

Willo “Amhara” Muslims as regards questions of ethnicity.

The MS has no apparent grammar mistakes. Nonetheless, there is a morphological annotation
(p. 4). For example, the text uses the feminine gender in the following expression: (s salall &l
‘the Muslims were [feminine]’. The annotator corrects as, Osalaall ¢S ‘the Muslims were
[masculine]’. This must be an error from the copyist. The use of synonyms and emphatic

words is very common. For instance, he expresses the content of this MS (p.38) as follows:

Leallls i Y g A8y ll (8 5 ) ghacea Laaad Y ool Aa agis 43 phube ) s 13
)y Opball Laslge e gads sl ey o @ Ol (¢ Aaad
Ll bl b (S puny ostiall L) o 3 elley Ol iy (opmalda 4l
Logad s Logad 1laty Lagen allall iS5 g e iy § siie OIS Wl 5558 e

lagi€aylga e OIS | e s L g | 52
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When you contemplate through what I write, you will observe facts that
are not written on a paper and do not come off light. You may enjoy this
garden. It is very satisfactory for those who are hungry. Eager people can
achieve their quest.... What a precious treasure produced by a volunteer
writer...it will satisfy the world in general; it will open a new horizon and
disclose what was classified and secret....

The Arabic narration of this MS uses Qur’anic expressions that magnify the content of the

text, not in a manner of quotation. For instance, after discussing human right infringements
he concludes with the Quranic statement: OxalUall asill cags¥ &y .. Allah does not guide the

wrongdoing lot’ (p.103).

According to the text, Emperor Tewodros's anger against the priests who refused to anoint

him before his final success was severe. They came when he prevailed. He ordered them to
get out angrily. The author uses the Qur’anic phrase (=2 Sile day ol Jd(20:81) ‘before my

wrath descends on you’ to express the “incident” (p. 10).

In 1889, Emperor Yohannas IV faced internal rebellion from Nagus Tikld Haimanot of

Goggam and King Menelik of $awa. To make things worse the Mahadists were at door. The
author expresses the situation in the rhetoric of the Quran: cus la pa ¥l 4xle ciliay (p. 13)

‘the earth became narrow for him in spite of its expanse’.

He also explains the suffering of the Ethiopian people and concludes that those who
demanded their rights had no way to achieve it, then follows the Qur’anic reprimand,

O5SE Y g O Sl ¢ saad yaall 10a ol
‘Do you then wonder at this discourse, and laugh and do not weep...?’ (53: 60-61) (p.20). The
MS assesses the problems in the bureaucracy of the day and the inhuman procrastination in
court cases, then castigates the functionaries declaring, Osaedall aa agi) Y1 (p.21) ‘Look! they
are themselves the agents of corruption’. We read other references from the Qur’an on pp.

27,33,48,49,73, etc.
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The MS is rich in metaphor and simile. For instance, the “unhistorical” nature of some

incidents in Ethiopian history reads as follows:

agdSlae )5S Lty alad elld < je 1M (rad L il (g ga e add i Ll 5lai D Ui g o D Lase 5yl S Wby
(p.10) Lindi 438 (551 Y afia 13l plo Ald Canty 0l S

‘[Their history] is like a garden without fruits, a cloud without rain and an eye without sight.
Do you see that they disfigure facts? When you know this, it will be clear to you that their
narration is like a mirage... '(p.10). Here, he prefers the word L gaiman ‘cloud’ instead of
the ordinary Was safiaban, ‘cloud’; the idiom Cwenll il G2 yumazzigun al-gassa bi
samin ‘they disfigure the fact’ instead of...Jhlly 3all osklss ‘they confuse the right with
the wrong’. Besides, the text employs the word 435S yahkﬁﬁahu ‘they narrate’ instead of

the common Ok yatahaddaeiina ‘they state’.

Unlike the printed work (cf.p.27), sounds that are not part of the phonetic inventory of Arabic
are generally consistently represented by local symbols accustomed among the Ethiopian
Muslim clerics. This particularly works when a personal name or locality is mentioned as
AN Colod’ole, Jlls | with three dots over & [2’] (p.60). The most frequent Ambharic
sound in the text is [7] [g]. It is phonetically represented by three dots over the letter ¢. For
instance, @0 71N is written as Wixis with three dots over ¢ [g] (p.12), however, consistency is

lacking. There are instances in which the symbol appears with a single dot (pp.4, 14,15,101).

% ILS LIBRA
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Some phonetic representations for Amharic sounds

Sound | Symbol | Example Gloss Page
¢ (three
1 dot ¢4
(1] [l | dots) _ ‘left handed 9, 46
Sl
(7] ¢ (three | 45 Tudge’ 10,21,117
[fi] | dots over LAl
ya’)
['F] d CHEHTTT ‘general’ 7,10,15, 49
[€] gl
[er] bk ‘Crardar’ 16,47

[ é’] (thl'ee dots GELCGELC (place name)
overk &) | bk
[&] 3 “Tihuladére’ 4

3

[re] TU-0L6 | (place name)

order
(9] » @®LMNSG | Wirrdhibdno 24
[no] gy
7th

order

e. Content

Some remark on the history of the MS may be necessary. It is a copy in the possession of an
informant, Ato Mohammed Yesuf, Addis Ababa. He claimed that he had seen and discussed
the original MS at the hand of Sheikh Ahmed Hussein who lived in Addis Ababa and died in
1996. Ato Mohammed initiated Sheikh Ahmed who had a legible handwriting to scribe the
original MS. Sheikh Ahmed had completed copying the manuscript on 26 January 1992 as it

is indicated in the colophon of his copy (p.112). The researcher could not get information on
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the whereabouts of the original copy. Since the copyist makes no mention of the author's
name, we have to substantiate objectively to claim the MS actually belongs to Sheikh Seid.
One of his students in Dessie, Ato Muhammed Sirag, confirms that he knows well Sheikh
Seid's MS with the same title. Haggi Bagir Dawd, colleague of Sheikh Seid, gives his own
judgment that the MS belongs to Sheikh Seid. He explains that the nature of the charts inside
the MS were Sheikh Seid's style. Muhammed Jawhar, one of the key figures at the eruption
of the Revolution of 1974 Muslim demonstration, confessed that he knows his teacher,
Sheikh Seid, authored a work with the same title. The size of the work, he added, is
comparable to the known figh text in the Safi 7 rite entitled, Umdatu-s-salik wa ‘uddatu n-
nasik. [ This figh text is about 124 pages on normal size paper, which is almost equivalent to

the MS under investigation].

Although the copyist does not write the author's name, we read the author's name,
citizenship, region and epithet as ‘historian, great fighter and successful’ at the inside front
cover of the MS. The note is handwritten with black ink. Besides, Sheikh Seid's name,
epithet and region read at the first page under the title of the work. Both are the handwritings
of the editor of the printed work of Sheikh Seid, the late Haggi Muhammed Wiille Ahmed.
According to an informant, Seid Muhammed, the copyist was Muhammed Walle's in-law.
This is substantiated by comparing the hand writing in this manuscript with that of Haggi
Muhammed Wille’s handwriting in his work (2005). The original manuscript may have the
author's name because the author explains in the copy manuscript that his thoughts are no
more a secret for him as he has put it into a paper (p.40). However, such politically sensitive

work might have remained anonymous.

Coming back to the contents of the manuscript, after a short doxology the author gives a sort
of preface. “It is a treatise concerning Ethiopia as we have collected it from our predecessors
and contemporaries narrating some of the significant events, oppressions, maltreatments and
inflictions burdened upon the people” (p.2). A substantial part of the narrative focuses
generally on the relationship between the Ethiopian political establishment and its Muslim

population especially during its modern history.
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Sheikh Seid dedicated this MS as an attempt to record especially the history of Ethiopian

Muslims. He put his reason bluntly:

o S Labisa Afial (g0 JS8 Y5 ) B caal Laif (5 Cppalusall Crnmiad i)
Gl 8 e (g JS O WS 35 Jaiin g Gnia g sy D w1539 Y 1S
Ledlya) o s Y U I i Gas L lom e 4S8 Y

(This is a continuation of our previous discussion about the life
of the Muslims in the country...) I give particular attention to
the Muslims because I want to defend them, otherwise all
people living in Ethiopia, Muslim or non-Muslim, are not
immune from oppression, suffering, tumult, imposition and
infliction. Any one who walks through sun light cannot be safe
from its spark, and any one who approaches a fire cannot
escape from its flame... (p.9).

The above statement clearly indicates Sheikh Seid's attachment to the Ethiopian cause in
general. He opposed the political entity and its proxy—the clergy—as well as some historical
perspectives, not all Christians as individuals or religious group. He writes that the
oppression in Ethiopia is not the function of religion only. He acknowledges that Christian
masses were as unprivileged as their Muslim compatriots were. This theme is presented in an
interesting rhetoric: “any one who walks through sun light can't be safe from its spark, and
any one who approaches a fire can not escape its flame...” (p.9). He bitterly expresses the
wrong done against Ethiopian people when he records that the only rescue from the
(political) oppression for the people of Ethiopia is “death or exile” (p.9). Many writers and
critics of Emperor HaileSellasie do not attack him in person before his final demise.

However, Sheikh Seid comments on his Majesty. It reads:

e Sae dlie ) e g a 4dl ) 0Ll dawg o a gy (e Lo U e WA Lialy Hjudidauy 4 oS 35 8
osela e ys pl s Bl (3sia Gl 4l
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“[ leave at the centre of the chart a white blank space to indicate the central figure of the
Emperor in the country, but he is practically and in spirit unconcerned about his subjects. He

violates the right of the people, and is irresponsive to their demands”.

To sum up, the MS delves the milestones in the Ethiopian Muslim history: the 7" century
coming of the Muslim to Ethiopia, the Imam Ahmed war, the religious policies of the
Emperors—Tewodros, Yohannas, Menelik II and Haile Sellasie—including Log Iyyasu's
reign. However, the text emphasizes the incidents in the Haile Sellasie regime. Technically, it
is disorganized and needs an editorial work. Besides, it invests emotionally insulting words

(p.39) and it is to some extent offensive to the so-called Solomonids establishment.

3.2 History and Geography

a. Basic data

Title: Y& Weillo Tarik “The History of Willo’. Tt is referred as Agdrahon awdk’ ‘Know Your
Country” in other literatures (Gori 2005, 85, O’Fahey 2003: ix-x). However, the MS reveals
as Ya Wallo Tarik. Agdrahon awdk’ is a sub-title. The Language is Amharic. It is about 101
pages, undated and is anonymous authorship. Written sources (Gory 2005: 85) and a letter
written from Willo General Governorate Office (no.1469, dated 24/1/1956) concerning
Sheikh Seid's participation in the project of preparing the document, ‘Knowing about
Ethiopia!” suggest the identity of the author. Besides, the style of the work as compared to
similar works of Sheikh Seid and a witness from his son and more importantly his daughter,
Asma, who typed this and some of his manuscripts and letters establish that the manuscript
belongs to him. The internal evidence useful for establishing a date for the redaction of the
text is the reference about the 1944 federation of Eritrea and the above-mentioned letter ( cf.

pp. 75,89).

b. Physical features

Paper 29.6 x 21 c¢m, 101 leaves (not including the two leaves of the table of content, lately
added),1 col., 26-32 lines, recto only (on page 15-40, recto & verso), typewritten, black ink,
covered with simple card (classer) while four leaves are handwritten on square paper. The
condition of the MS is clean. Since it is not hard covered, it needs restoration work.
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c. Style

The narration is in prose. The letters are clear and legible. There are few poetic references.
The main body of the text contains few inserts and corrections that are handwritten by
Abdulkerim Seid (the author's son) (pp. 1-10, 72,74,75,78 and 82). Some parts are paginated.
Abdulkarim also irregularly paginates some others. Hence, for practical reason, the
researcher tentatively paginates the text. About thirty pages demonstrate tabular data; few
lines are half-deleted (p.8). The text may not be complete. There are some handwritten
characters, word and phrase insert on the text. There is no marginal annotation. It provides a

freehand designed road map of Wiillo (p.99). It is well organized.

d. Linguistic Features
The language is standard Ambharic. The author attempts to make some etymological

assessments. We may look at the following examples.

1. 85 £.,9 wiyna diiga

The Ambharic equivalent for ‘temperate’ is M&5L,2 wdynaddga. Sheikh Seid narrates,

“ .. aohhAG@- VIC WHAN Phenid NAPY A% 15 Nevhhd ATLS Lo @7 ov-
$A 1.2 ‘L G L2 DA A1e @8GL2 A RNAA 2 (p.1) ‘... the word was
coined when a certain highlander met his brother living in the over populated temperate
zone and advised him either to go to low land or come to highland ..M% G £.9 wdy na

ddga ‘or come to a highland’.

2. O \hb\ @078\ bab-el-Mindib
The Amharic name is (transparently) from Arabic: ‘AN AN a@03&AV bab al-mandab

/PFC 0/ ‘gate of lamentation’ (p.2).
3. 11é Togre

The word comes from the Arabic word fagir ‘trader’—according to the author. This refers to

the ancient occupation of the people from which their name Tagre was derived (p.2).
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4. hTXE Ttyop’ya

The word Ethiopia, according to the text, is a Greek translation of the Hebrew word Cush
(p.3) or it is a borrowing from the Phoenician language, which means ‘delicate scent’. This
indicates the country's favorable climate (p.4). However, the word is conventionally

understood as the Greek form of Cush, meaning ‘black or brown people ’(p.3).

5. ¢ Nobya
The word comes from the noun ‘61’ nob which means ‘gold’ in the Nubian language. Since

the country [now Sudan] had a lot of gold, it was named as Nobia (p.3).

6. chA Hibdisa

The Amharic word is considered to be derived from an Arabic word meaning
‘ANAN/LNADP sabdscbd | dibdldik'd ‘to collect / to mix’. Therefore, Hebdsa became the name

of a mixed people of different colors (P.3) [ In Hebrew , h-b-§ does mean “to mix™] .

7. .4 ARG aod+A Sifa and Migtila

In Willo there are place names called Sifz and Mk 'dila. Sheikh Seid points that both
names were innovations of Imam Ahmed [Graii] showing the heavy human toll he countered
in the area. §ifa in Arabic means “THY ‘rotten’ while magtala is ‘a place of massacre’

‘@02’ He adds “eod1A 77 ®L avdbfA +Am-T A >, that is, mdk tila has changed
to Mdik'ddila (p.9).

8. hCk9° Kartum
It is derived from the Arabic “NIC®’ khreq which means ‘RGP or ‘C+7IV, ‘canal’ (p.42).

9. av 802 midabay
According to the MS, this word was in vogue during the reign of Menelik I. It meant a
soldier. Later on equivalent words such as ‘6EbP Tgo\hg T AL were invented (p.42).

The author cites no evidence for the claim.
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10. h99¢- ALY Amara Sayont
According to Alidqa Tayd, as quoted by Sheikh Seid, Amara or Ambhara means cultivator,

Wi ‘AL Cile in Arabic means ‘PAVA “The9F 1H¢”, ‘bam’. Besides, the author
quotes some possible linguistic derivatives of the word Amhara, that is, from the Arabic e |
Ahmar which means ‘red’, following the color of their land, or from ‘V°£C° ‘Himyar’ from

the south Arabian tribe of Himyar (p.43).

11. 9°.&Ah Monalik
The text suggests that it was coined from the Arabic Al L 97y, A’ “from me to you'
That is, when queen Saba gave birth, she congratulated Solomon and said, ‘this son is a gift

from me to you’ ( p.45).

12. ®é Quara

The MS explains that Quara is an ancient language of the Agaw that means, ‘058 ‘sun’

(p.47).

List of old or Wiilloyan Amharic in the MS

Ambharic (old) [Modern Amharic] Gloss Page
HAOT %4 ‘plain’ 1
zabt’

AdNHAH AOLL ‘ to exile’ 42
‘ak’bézibazd

ocA k] ‘cloth’ 60
‘rab

eI T PLLOT ‘matured’ 60
ydgandgandc

1%L nadad @ ‘malaria’ 60
Al alal A4 1M 4LD ‘white leg horse’ | 81
Oh- baku o1+ oA T ‘not milk giving’ | 82
T2 thga 1 ‘steep’ 82
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L9 digaga TAP ‘big’ 82

132 gondo TRC(AAVSE) ‘black (donkey) * | 83

&M finza Ok 1M 44D ‘white tail horse’ | 81

NIC sdagar ?2909¢7¢ (ANPA-) | ‘comfortable’ 81
(for mule)

e. Content

This MS deals with the geography, economic, political and cultural history of Willo. The
work is part of the project initiated by Haile Sellasie's Ministry of Education and Fine Arts.
Sheikh Seid explains that the Ministry ordered him to prepare the history of Willo (p. 1). The
MS has four main sections. An introductory remark on Ethiopian history entertains a brief
profile of its ancient borders, name, demography, religious distribution, border, ethnic
composition, etc. (pp.1-6). The first section begins with the topic Yd Wallo Tarik “The
History of Willo™: geography, border, nomenclature, and historical significance. It also
elaborates the districts of Willo, awragas and wdrddas, their date of establishment, borders,

market sites including the commodities sold and the day of the market (pp.12- 40).

The second section is about the ethnic composition of Willo. It illustrates a brief history of
Agiw, Adal [Afar], Argoba and S#gur, Oromo, Gafat, Wirdseh (Wird Sheikh) and Mamédo¢
(pp.41-58). The third section deals with Wéllo and its culture: language, clothing, holidays,
popular songs, marriage norms, inhabitants, food culture and religion (pp.59-77). The fourth
section is about the means of life or livelihood of the people of Willo, that is, agriculture,
animal husbandry including animal pests (pp.78-101). This MS is very rich in empirical data.

However, it lacks to acknowledge sources in many cases.
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3.3. Biography

a. Basic data

Title: (62l il o Gl il 2 ga e AN 3L ol iy B GHLAN g QS

Kitab qiitu al- $a’iq "ada’iq wa Sarab al-'asiq attda’iq fi mawlid ’annabiy al- fa’iq‘la sa’ir
al-khia’ig ‘A book of Provision for the longing and artful, and a drink for the loving
during the birthday celebration of the noblest Prophet .

Long titles are common in much earlier Islamic literature. The colophon maintains the
author's name. The language is classical Arabic. It counts 95 pages. The date of compilation

is 1925,

b. Physical features
The paper is 17 x 12 cm, modern and ruled, 1 col.17 lines, handwritten (original), recto and
verso, black ink. The condition of the MS is clean and complete but old and plastered at the

beginning, middle and end. The cover is not thick enough, fragile and needs restoration.

c. Style

The entire narrative is a poetic prose Sag* ending with similar rhythms and rhymes. It is a
rhymed prose. The salute to the Prophet, which is a common formula on Mawlid ‘birth day’
literature, is written in red ink that reads, 4de <l b pluy ba pelll ‘May Allah bless and salute
the Prophet’. It appears frequently. There are abundant marginal notes, inserts and
elaborations by the author (pp.4,5,7,9,13-16,19-21,27,30,36,37,39,41-44,46,47,49,53,56,61,
62-70,75,76,81,83,89,90,92,93). Though the text was not paginated, the researcher for

practical reason tentatively has paginated the MS.

The MS has catchwords to guard against errors in binding. The handwriting is neat. The
colophon, which is written in pencil has faded and is very difficult to read. There is damage
during restoration in the first two leaves that makes the reading hard. In the remaining

section, the letters are clear and easy to read. A formula of blessing for the author and his
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families is included here and in other Arabic MSS. In contrast, the Amharic works of the

author follows secular line, no doxology.

d. Linguistic features

There are no evident mistakes in grammar and syntax. This MS of the Prophet Muhammed’s
biography is neither in prose nor in verse. He labors excessively to maintain the rhyme, g,
Sag ‘. As a result, the author invests many rare words and expressions. There are about twelve
poetic inserts; nine of them do not mention a source. However, all of these poetic passages

are indented in the MS, a sign that they are intended to be quotations.

e. Content

It is the biography of Prophet Muhammed. It narrates the life of the Prophet from birth to
death. We find exceedingly glowing description of the Prophet's power, his orthodox
character and deeds. The text manifests the author's deep knowledge of Arabic and Islamic
doctrine. From a historical point of view, it explains the role played by Ethiopians in the life
of Prophet Muhammed. The Ethiopian *Ummu Ayman Baraka, looked after Muhammed
from his birth and through out his boyhood and served him as a mother until he married
Khadiga. The Prophet is quoted to have said, “Ummu Ayman is my second mother” (P.55).
This original MS is in the custody of Sheikh Muhammed Sherif of Gérba (near Bati) who
kindly allowed the researcher to make a photocopy. He is a nephew of Sheikh Seid.

3.4. Comparative Religion

a. Basic data
Title: Dslomannana Misyonawayan ‘Islam and Missionaries’ (cf. p.96). The language is
standard Amharic and contains the author's name. It counts 174 pages. The date of

compilation is 1962.

b. Physical features
lcol, 29-32 lines, all in recto, computer written (very recently), and the type of paper is

normal A4 size, 29.5 x 21cm. 1 col.30 lines. It consists 174 leaves (main body), all in recto,
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exclusive of the front 7 leaves (title page, table of contents and introduction). Though
Ambharic, it gives English equivalents for some proper names and technical words, with

glosses when necessary. The MS is in good condition, clean, complete and protected.

c. Style

It is written in modern Ambharic prose. A sort of preface and introductory remark surfaces at
the beginning. Abdulkerim Seid prepares the table of content. The researcher, works on the
computed copy MS at the possession of Abdulkerim Seid. He has made an editorial work
referring some of the handwritten fragments for some missing contents. He prepares the final
copy based on mainly the typewritten original copy. It cultivates a wide range of theological
comparative references. English words are used for certain proper names. Spelling errors
especially on the English reference are found. Though a complete work, it lacks a conclusion.

In general, it is well organized.

d. Linguistic feature
The MS manifests the author's command of the Amharic language. Since the MS is in
Ambharic using an Amharic script, the author provides the following glosses. We can see

from the examples below how the writer attempts to translate foreign words into Amharic.

Ambharic translation of some technical words

Word Amharic Page
revolution ‘299 NTNT 11
ortho ‘Cko/PY 13
dox ‘an-c’ 13
mythology ‘Ot TIVCT 26
Phoenician ‘LY da-eY 26
Isis L o 34
Serapes ‘naa’ 34
horus ‘LING AR 34
atheism L v et 40
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indivisible ‘N4 18PN 41
molecule ‘PymE 41
biology ChLPD avNPOT(P7LEMG) 41
geology ‘e9e e av1hON e (PULEMG) 41
philosopher AT @8E 42
Academia ‘Cavgey &y TTNCTI 42
sophists ‘pplG a9t Y ] 43
atom “ymA/ P 44
elementary particles “4mA aow LT 44
koine “ T IR 84
logia ‘Chrdc FAT 84
horizon ¢ Qao 9>’ 59
sunset ‘D 10 107
Tabernacle ‘o aod Ly 144

The simile he uses in this MS is rich. He expresses a religious man: “..&7& KA ANé:
AL @ TSNA AL A200 T2 AL Nt TPL AR RIS @
TAT9°m: w7 L POE AFANN® TIHA ACTNT T ALLAYC.” (p. 10). ‘He is not
fierce like beasts and not as biting as a dog. He neither kicks any one as a horse nor pierces

as a cattle, ...he does not faint like a dog and rattle like a fox to get money’.

e. Content

What was the motive for writing such a comparative work? Sheikh Seid explains that the
prime motive for writing his MS . Oslamannana Misyonawayan ‘Islam and Missionaries’ is
to refute the English work by Reverend Godfrey Deil, Oslomonnana Afrika ‘Islam and
Africa’ and translated into Ambharic by Gobize T’ affit’d in 1957. According to informants,
Yomir Wirrak’e and Austaz Yasufe Adem, this book was banned after a Muslim public
protest. The researcher has the opportunity to consult the work. To this effect, Sheikh Seid

prepares. Oslomonnana Misyonawayan to refute what he called sacrilege and
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Islam in the book and some Western allegations written in the 18™ and 19™ centuries against

Islam (p.5).

According to Sheikh Seid, both the adherents and followers of other religions, misunderstand
Islam. Hence, he intended to rectify those misconceptions in comparative approach dealing
other world religions too. He urges the readers to be reasonable and open mind. The preface

of the MS reads:

299 rIC av@-LLS  avpAt 2aos avh&
LM 7147 avCIC RONG N%9LT ANG Tavhpt
w-E7 Aot ALt DdS NAA o0 AN A Le-
NANT DAST RTTU- e aoirtAh ANHPT WHOT
Lanl £RCS avlPr LI @FA MRI1ETT RIAIST
¢ CH-19° £ovtlat9e KTEAU Y AL+
NAL19° 1+ CR9° s ChvLkT 142 AR Al
FE RCINTor U AMNEAT  NF NATICT
A@RE AAS T1LEAU-

It is proper to like or dislike, believe or disbelieve something
after thorough study and contemplation, distinguishing the true
from the false. However, many people have deviated from the
right path, because of blind imitations of their parents. It is an
utter ignorance. In our country, both who do and do not profess
Islam misunderstand it. Hence, my conscience has forced me to
write the real picture in Ambharic, leaving the judgment for the
reader.

The MS comprises five sections. The first section deals with the relationship between Islam
and missionary Christianity or the Western critics of Islam. The author some times uses
words that insult emotions. He castigates the missionary attack on Islam as unlearned and full
of fallacies (p.1). The second section discusses about the definition of religion in general. He
defines religion laconically, “7&157F... ¢N@- AKRI°C fLAovéE N415 L17 ALT
A?0P ONAovFA: KAV 0L ARHA avé RIRVPT Agvimars NF9°C
AL12® 1N.e LOT2Um N“18PC 1 ro-(p.7). ‘Religion is a heavenly law
revealed in different times to a prophet chosen by Allah and accompanied by miracles as the

human mind was not able to establish the standard of good and evil’.

On the issue of the significance of religion, he explains clearly in a way that shows his

understanding of religion and better command of Amharic. It reads:
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gl AL T R7LILENLAT VLTI NG mNLT
A?729°¢  HEATTT hlrba A7 Anm- AT
ANLAL Y0 9 CONTFo- AHOT 00 A ADLH
ao Ml ARNG L oo SFCUFPA: Chm- AT
mNe: (AT N.°Pom-T  9°LeP 1 LAP
Y209 AYLNA® N°1LP D avdHH LPGTFPA:
Ve nUy AN AASTE 2A9° NEPCST NNAY°
AavFC LESFPA..: (P.T)

As food is essential to sustain life, religion is so important to
regulate behavior and check the powerful. People without
[divine] law have to abide to the law of the jungle, or to submit
for the victorious. Human behavior is more prone to divine law
than the man made laws. Religion helps them to live in peace
and love in this world....

This MS has many quotations from famous personalities: revivalists, philosophers and
writers whose role models or influence for the thinking and scholarship of Sheikh Seid is
traceable. It mentions the ideas of Jamal Din al-Afgani (1831-1898), Rasid Rid’a,
Muhammed Abduhu and Muhammed Shultut [the last three were famous Azhar University
scholars]. The MS also mentions Socrates, Plato, Aristotle, Voltaire (1694-1726), Rousseau
(1712-1775), Darwin, Marx and Lenin (pp.42, 44) to explain the need for religion or to
criticize some of them for their anti-religious stand. The author quotes Pascal and Einstein

for their deep observation.

nM662 9.4, CiNda- LLMPa  THNA  N27187
oAt LY NAEI® hoL79° Cebm- hA 9°1L77
Yyo?  QYE7 Qodh-t APA  Lavt MG ALoPar
PrPAN: AMNIL7... a7 NG4S oCeA Tavdhnt
‘Ao FFAA: 9°2C AL £999°C 70 &Tet e
NAehd\: LVFF AP GA9° C4mdé A9°AN OPT7
A?75%7 N@- T 701 9k LCPA LA ATl

(p. 15)

The French man, Pascal, who lived in the 1662 (sic), always
asks, looking at the sky, “What is this object, which is far from
our hand and sight’. He wished to know its secret but died
without knowing its essence. Einstein observes the cruelty and
wickedness of humankind and says, ‘Man is a miniature
creature living in the small planet, earth’.
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Since this MS is a response for the missionary criticism on Islam, it has many references
challenging and questioning Christian beliefs (pp. 15-16). However, it treats the difference
between Islam and Christianity in a way that can build understanding between the followers
of the two religions, pointing out their similarity and differences (pp. 19-20). On the other
hand, the writer tries to draw similarities between the two religions by quoting the Bible and
the Qur’an confirming some common monotheistic creeds concerning God. Further, the MS
briefly discusses Zoroastrian beliefs, Buddhism, Hinduism, ancient Egyptian creeds, Greek
mythology, Homer's Iliad and Odyssey, Valmont's (India) Mahasarata, Dante's Divine
Comedy, Fergus's (Persian) Shahnama that in general witnesses the author's wide reading
(pp.28-34). Apart from theological issues, the text also comments on marriage, women’s

right, table manner, questions of war and peace (pp.23-25).

The fourth section deals with the religion of Islam: definition, significance, divine attributes,
and basic teachings. The content and analysis is not like ordinary preaching. It has many
learned references, comparisons and philosophical enquiries. The author quotes Pythagoras,
Socrates, Aristotle, the Sophists, Zeno, Herbert Spencer, Charles Darwin, etc. in order to deal
religious questions and issues (pp.42-45). The last section specifically treats the six pillars of
Islamic faith ‘7man in depth. Sheikh Seid extensively quotes from the Bible for comparison

as well as to supplement some stories mentioned in the Islamic sources.

To sum up, this work is probably a pioneer on comparative religion literature in the Muslim
press authored by a native scholar. Many of the hitherto advanced writings especially during
the last 15 years concerning comparative religion are translations and adaptations from world
wide known scholars like Ahmed Didat (South Africa), M.A. Bagel (India) and Muhammed
‘At’a‘ur-Rahim (Pakistan). Sheikh Seid's contribution in this regard may be considerable. A
quotation from the preface of the manuscript can summarize the positive contribution of the

MS. It reads:

neay® ¢ty 72919 ... NnCAC avh\n ALU7
ANV PTG avdb VP A?TINEST RIP LU7T
% hG RHI2EFAV: . ANAG CATLTTES oG
Yooyt Yyme: L 04SEDTE e YRSt
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ALLAY": 0 [neeY] VL1 CVeSE  nChtS
avg.P  CT LavlAN. ROAISTI @181
avg.PCIG avAN9° mNLT mPAN- CHA:. .

Here I prepare this work not to open the door of polemical
controversy but to address the tenets of the world famous
religions' emphasizing their similarities....Islam is a religion of
unity and solidarity....not a religion of fanatics and idles.
Buddhism preaches about mercy, Christianity champion's love
and Islam stands for goodwill, love and good manners
altogether.

3.5. Geography
3.5.1 Manuscript

a. Basic data

Title: 48l sl ale “The Science of Geography’. The language is modern Arabic. It has 87
pages. It is an anonymous MS. Though undated, there is an indication that at least it has been
written in its present form after the Revolution. The exercise book in which the writing
appears may help us to establish a date for its redaction. It has printed the motto, “Let

International Proletarianism Prevails”, in Amharic.

b. Physical features

The paper is 19.9 x 16.2 cm. The type of the paper is ruled (ordinary exercise book), Icol. 19
lines, handwritten on recto & verso in blue ink. The condition of the manuscript is clean but
incomplete. A restored rip is found at the front page, no omitted pages. It is fragile and needs

restoration work as it is dismantled.

c. Style

The handwriting seems to belong to Sheikh Seid, as it is very similar to the handwriting
found in other MSS, which do bear his name and signature. Marginal annotations are inserted
in some leaves, written in most cases in pencil (pp.2, 4, 6, 7, 13,14,18,19, 25,35,38,39, and
40). There are also annotations in blue ink (pp.31, 32, 38, 39, 41, and 45). The topics are

written in red ink. The handwriting is clear and easy to read, no abbreviations.
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The MS shows nine diagrams which are drawn by pencil. Yet, some leaves are kept empty
for diagrams (pp.5, 16). Itis incomplete fragment. It was wrongly paginated and dismantled.
Thanks to the catchwords, the researcher was able to rearrange and repaginate. The writing
system is accurate, that is, it follows modern Arabic writing system. There are no damages

and omitted pages.

d. Linguistic features
The author uses modern Arabic with references from classical Arabic. There are no apparent
mistakes in grammar and syntax. It gives Ambharic equivalent translations for some technical

Arabic words in the text. The following table shows the translated technical words.

Ambharic Glosses for Arabic words

Arabic Amharic [Gloss] Page
b ‘¢ A ‘mathematical ’ 1
FEINT e NN ¢ political ’ 1
Lapdall L X o ‘natural ’ 2
dpalatdy) ‘©dmn’ ‘economical’ 2
apayull AP 1 ‘historical’ 2
dalalie ¢ gquaay ‘elliptical ’ 37
daniie ‘HCY I ¢ wide at the middle’ 37
o el (e & A ‘range of hills’ 38
Jdladll 5_s ‘ATLe P NN’ ‘northern hemisphere’ 41
o) fiu) Jas ‘Cavdt @10 ‘equator ’ 41
ipa WA | ‘Copst N0V ‘circumference’ 41
a1 A Cavst avy ‘radius of the earth’ 40
sl HiL$’ “orbit’ 40
paYl ‘enq, 297’ ‘ hemisphere’ 40
ool bghi | ‘gageq aohavC (nehy ‘longitude’ 62
Jshll Japhd ‘wec dd¢ (hrreny | ‘latitude’ 62

L
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e. Content
The text focuses on teaching the subject of the fundamentals of geography based on scientific
facts. What is new in the text is that it compares and contrasts some of the scientific
hypothesis with that of the positions in the Holy Qur’an. It addresses issues of creation, the
movement of the earth and the sun etc. (pp. 4, 9,12,13,20, 21 ...). The author remarks that all
claims of astronomy and science are not always universal facts. Thus, when there is a
manifest contradiction with clear and established text of the Qur’an, he argues, students
should stick to their religion and do not blindly follow all what is claimed to be scientific
without sound evidences (p.13).
Lo S ik oy Gind Y Qalat Wy ki Wy oy e 00 1M La S (g Sl mpea A8 OF U iy D8
o Vg s e oy el plSal ) e Sl Le 188 1sm sy Lms) Cly et Arand
‘It is not proper to accept what the Astronomers claim to be a fact always without pondering
and contemplating....They made hard conclusions without empirical evidence in many

instances’.

It begins with definition (modern) of Geography, mentioning its categories: Mathematical
geography, Natural geography, Political geography, Economic geography and Historical
geography. Then, mentions the following points as purposes or motivations to learning

geography.

1- To know the system of the natural world, how it originates, its excellence and marvels
that induces and strengthens our confidence in God, though many people do
understand only the outward appearance of the world.

2- To guide travelers, military strategists, colonialists and traders about the natural
(physical) appearance and productions of a certain environment to facilitate their
purpose.

3. To guide historians about the influence of environment on human life and human

relationship as well as human behavior (p. 2).

The MS elaborates the following topics scientifically. Earth and sky, planets, the shape of the

earth, circumference of the carth, directions, the rain, eclipse of the sun and the moon,
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longitude and latitude, the continents and oceans, wind, atmosphere, weather, cloud, rain,
mirage, snow, hail, and earthquake. The MS is not complete. The researcher has made this
MS available to an instructor at Technology Faculty of A.A.U., to comment on the general
content of the MS. He suggested that the ideas it entertains are modern and scientific with
learned references from Archimedes, Zamakshari, Makrizi, Pythagoras, Ibn Sina (Avicenna),

Ptolemy, and Copernicus etc.

3.5. 2. Manuscript

a. Basic data
Title: There is no reference about the title and about the name of the author. However, the
same handwriting of Sheikh Seid goes throughout the fragment. The language is Ambharic. It

has only twelve pages. This piece has no date.

b. Physical features

Paper 20.5x15.8 cm, the type of paper is ruled (ordinary exercise book), 1 col., 21 lines,
handwritten (pencil), recto & verso (5 Jeaves), recto (6 leaves). Itisa fragment, dismantled,
and incomplete. The fragment exhibits seven simple geographic diagrams. There are some

rips at the margins of some of the papers. It is very fragile and needs binding and restoration.

c. Style

The handwriting (in pencil) no doubt belongs to Sheikh Seid, as it is very similar to the
handwriting found in other MSS, which do bear his name and signature. Originally, it was
not paginated. Later on, the author's son paginates the fragment. Some are not neatly written.

However, the letters are clear and easy to read.
d. Linguistic Features

The fragment is written in modern Ambharic, some Arabic inserts are found to give

equivalents for terms.
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e. Content
The text discusses the shape and circumference of the earth as well as directions in brief. It
appears that Sheikh Seid probably intended to translate the Arabic version of the same

subject mentioned above (3.5.1).

3.6. Politics

a. Basic data
Title: “av3 G havwéll”  Mingastona  Amdsdrardlu ‘Government and its
formation” The language is Amharic, only 29 pages. No date is mentioned, however, there is

a clear indication disclosing that it was written in 1969 (p. 16).

b. Physical features

The paper is 20.3 x 14.8 cm., hand written, 29 leaves, all in recto, 1 col., 21-22 lines, blue
and black ink, some phrases are written in pencil, it is paginated (red ink) using Arabic
numerals. The MS is entirely in fidil except for a single title, which is written in ‘agami that
s ISy peail Cavkin Meingost anddman yokdfdlal “What are the components of a government?’.
This may be an indication that the entire MS was perhaps originally written in ‘agami. The
MS is incomplete. The condition of the MS is clean but without cover paper at the backside.

It needs restoration work.

c. Style

The handwriting is similar to the handwriting found in other MSS, which do bear his name
and signature. Though written in modern Amharic, there are some Arabic inserts, mainly
translation of technical words like capitalist, communist, socialist and democracy. It may
partly indicate that Sheikh Seid uses Arabic sources. Originally not paginated, later paged by
his son, Abdulkerim Seid. The handwriting is very neat; the letters are clear and easy to read.

It adds some marginal annotations in pencil. There is no abbreviation.

* The MS is anonymous though the handwriting is similar to Sheikh Seid's handwriting and some of the
quotations are found in other MSS. The literary style and expressions together with the oral confirmation from
the author's son attest that the MS belongs to him.
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d. Linguistic features
The text follows modern Ambharic structure. The author attempts to give translations for
technical words, which might had been strange at least in the 1950s as shown in the
following table.
Ambharic glosses of political terms

[ Word [Transliteration] /Gloss "—W_‘
politics yéagara Haiwdt 1
‘@2 L@t (WYTHALC)°

policy alama AT 5
nation hozeb ‘chH-AY 2
theocracy, soda mdnagost ‘N&[1&A ean] oot 10
LanéL(sic)

democracy yii hozabe managast ‘el av eIt 10
political party yi poldtika mahobar *€7” P B A 11[0% 16
bureaucracy yd s hafiwdco doragat CAhLP T LCET 23
political bureau, 7" A" | yd poldtika kafel 7 A e’ 23
ne

Socialist yi gara hdabton (mdsdrato ya dirdgd ) ‘€& 23 |

UAVE? (@aowld $84T)°

Communist 24
yi  kslokal heibton(mdsdrdt  ya ddirdgd)
PPAPA VT (@Ol

Dictator (Latin) bihagd mdngast yd mayawdsdna, bd parlamdnt 11
yd mayamdra

‘h1-ao et $O1emNT: NTCcA’L "t

o1 avds’
[Expropriated] yéi hazaba gdanzdboca anadihonu addrdgd 24
115 HN @il 1T AT RRLT
I
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e. Content

This treatise is undoubtedly a sober and ‘ntellectual reflection on what was existing and had
existed at the political science (theory), descriptive politics (practice), history, and (to a
single extent) political analysis. The reflections on the types of government, the meaning of
“pation” and “state”, their distinctions and similarities...can be categorized under the
headings of political science as a theoretical category. Nevertheless, the MS is not limited to
claboration of concepts. It goes into describing and, to a slight degree, analyzing concrete
political situations. Its richness in empirical evidences, drawn from international and local
settings, is indeed remarkable. The detailed information regarding the election in Ethiopia,

1961, shows that the author has carried out significant empirical research on the issue.

The other striking point is the author's objectivity. Almost all the ideas generated in the text
are simply described from an objective commentator's point of view. Tendencies of
“proving” a pre-determined conclusion are not that much manifest in this writing. The text
includes some instances of an Islamic version of a political thought. For example, he writes
how election was made under Islamic legislation (12f.), financial issues (lottery, insurance,
interest) (p.19), welfare and private property (p.25) and the auditing of government officials
property (p.27). He emphasizes the need for a political party with different views.

Sheikh Seid used to say, “7.94 MA@ a0 MEA hé& AL WiLdbav DT
ya-...” ‘A government without an opposition [party] is like a cattle standing at a hillside’.
Of course, the notes cannot be absolved from any drawbacks. Disorganization of ideas,
confusion of terms (like “State” and “Government”), and confusion of economic categories
with political ones (like including “capitalist”, “communist”...under “types of government”

and so on can be easily detected.

3.7. Social

a. Basic data

Title: Ta‘ riful hubb wada* ‘aimuhu

ey all Gy i “The Definition of Love and its pillars’.
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The language is modern Arabic, 38 pages. There is no mention of the author and the date.

b. Physical features

The paper (modern) is 17x10 cm., 1 col. 18-19 lines, handwritten, recto & verso, in pencil,
except for pages (18,19, 24), blue ink. The condition of the manuscript is clean, internally
there are no omitted pages, but the MS is clearly unfinished. The MS is fragile, dismantled

and without cover. It needs restoration work.

c. Style

The handwriting seems to belong to Sheikh Seid, as it is similar to his signed handwriting.
There are quotations, with blue ink, unrelated to the topic at the outer and inner side of the
covering page. Marginal annotations are inserted in some leaves to elaborate some points or
as part of the text. On page 9, a piece of paper is attached which is a complement to a
paragraph in the text. It is a fragment (not completed). It was not originally paginated
(temporary page number is put by the researcher). The first ten leaves have catchwords, the
rest are unmarked except for two leaves. It has no damage and omitted pages. The
handwriting is very neat except for pages 11, 19 and 21. The letters are clear and easy to

read.

d. Linguistic features
The text is a prose written in modern standard Arabic. Some verses are quoted. In contrast
to other works, the author does not use Amharic or English words to clarify some concepts or

technical words. There are no apparent mistakes in grammar.

e. Content

This piece of writing is purely secular in content and approach. It is all about sex education.
The first part attempts to define love and explain some of its components as well as the
necessity of love for successful marital life. The subsequent topics deal with gender issues,
features of a pretty girl, the reasons behind marriage, its problems and secrets, including

sexual behavior of both sexes.
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3.8. Translation

a. Basic data
Title: Qaddus Qur’an “The Holy Qur’an’. It is an Amharic translation of the Holy Qur’an,
457 pages, printed in 1969. Sheikh Seid was co-translator and he played a key role in the

process.

b. Physical features

Since it is printed, there is no need for physical description.

c. Style
It is a literal and word-to-word translation with many lexical footnotes. It does not include

the Arabic text and exegesis of the Qur’an.

d. Linguistic features

It addresses a very brief linguistic analysis at the preface (10 ff). It remarks syntactic,
morphological and phonetic representations pursued in the translation. There are also lists of
words used in the Arabic Qur’an that are borrowings from Hebrew, Persian, and largely
Ethiopian languages. Twenty-six alleged loan words from Ethiopian languages that the
Qur’an invests are on table at the preface (10 ff.); the complete list (with two more additional

words) is given previously (cf.p.28).

e. Content
The authors attempt to capture the message of the Holy Qur’an. Actually, it is difficult to
convey the essence of the Qur'an in literal translations without adding an elaborate

commentary. However, for direct textual meaning the work is very useful.

To sum up, Sheikh Seid's MSS are not limited to the above list. According to informants,
Sheikh Muhammed Jawhar and Sheikh Abdella Muhammed, as well as textual evidences
two works are believed to be part of his contribution. The first one is, Yd Teiwhidona Y
figh mdmmariya ‘A guide to Theology and Jurisprudence’. Though mentioned on Bilal
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magazine (1993:1, 9) and O’Fahey (2003: 55), the researcher could not trace this text. The
second one is w818 Ao b 81 <) Aps Hadigat al-kawakib fi “ilm al-kawakib ‘Garden of
Stars about the Science of Stars’. Sheikh Abdella Muhammed confirms that he reads this
MS recently and delivers to one of the families of Sheikh Seid at Garba, Willo. The work is

conceived to be on ‘astronomy’.

3.9. Articles

Among the sixteen articles collected by the researcher, seven of them were published on
Barhananna Sclam newspaper (cf. p.85). They are all in Ambharic and almost all talk about
the need for unity and solidarity. There is a list of the published articles at the end of this
thesis and some of them are discussed in the next chapter. The unpublished articles may need

some description. The following is a brief assessment according to their subject matter.

3.9. 1. Religion
3.9.1.1 Sermon

a. Basic data
Title: it has not a title. It mentions the name of the author. The text reads in Ambharic, 2

pages, and dates on 3 June 1946.

b. Physical feature
It is handwritten in blue ink, ruled paper (modern )33 x 21 cm, 2 col. (the second leaf is 1
col.), recto only, 38 lines and only two leaves. There is a rip at the middle and bottom end of

both leaves. The text is clean and the letters are legible.
¢. Content

It is a holiday /‘id al-Fit ¥] address to the faithful, pointing out about the carly history of

Islam, its relation with Ethiopia and the need for national unity regardless of religion.

60



3.9.1.2 Opening Speech

a. Basic data
Title: “Y@91¢ PTG TPoPFa-» Religions and their benefit’. It is in Amharic, 2 pages.

The name of the author is mentioned. Itis a dated manuscript, 21/12/1974.

b. Physical feature
Modern paper, 29.9 x 21 cm, 1 col. recto only, 12-32 lines, two leaves, there is small rip at

the middle edge of both leaves, clean, legible, good condition and handwritten (carbon copy).

¢. Content
The text addresses the pragmatic role of religions and their essential unity. It was occasioned
in gratitude to the Provisional Military Government of Ethiopia for allowing the Ethiopian

Muslims to celebrate the Friday sermon officially.

3.9.1.3 Mysticism

a. Basic data
Title: “PAAT THG @& (778 147" ‘The Night Journey and Ascension to Heaven’

It is anonymous, written in pencil and in Amharic. It covers three pages. Itis undated.

b. Physical feature
Modern paper, 29.6 x 21em, 1 col. 6-26 lines( 3 leaves), not paginated, handwritten in pencil

(by Sheikh Seid) which is identified by comparison.

c. Content
The text narrates Prophet Muhammed's miraculous night journey from Mecca to Jerusalem

and his ascension to heaven.
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3.9.2. Politics
3.9.2.1 Administration

a. Basic data
Title: “Ph.7P4.° hH1” “The People of Ethiopia’. It is in Amharic, 3 pages and dated,
23/9/1958 (cf. p. 97,105). The author is distinctive, Seid Muhammed Sadig.

b. Physical feature
The type of the paper is plain, 29.6 x 21 cm, 1 col., 3-34 lines (three leaves). It is paginated,

typewritten and in good condition.

¢. Content
According to his own explanation, the article is an answer to the oral request from the
Security Department of the Ministry of Interior to address the disparity in life standard and

spirit between Ethiopian Christians and Ethiopian Muslims.

3.9.2.2 Constitutional issues

3.9.2.2.1 Expropriation

a. Basic data

Title: © hAC&L FPLI®: M1-ovFE RAAA: £A VT eNAATT BOLO”

‘Ethiopia first, let the constitution be amended; people who made fortunes illegally shall be
confiscated’. It bears the name of the author. The language is Ambharic. It dates on 13 August

1974 (cf. p.97).
b. Physical feature

Modern plain paper 29.6 x 21 cm. 1 col., 32 lines, (single), faded, handwritten in pencil

(copy). It is a fragment.
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¢. Content
The author speaks favorably of the short-lived peaceful resistance to the imperial order at the
beginning of the 1974 Ethiopian Revolution. He gives a moral justification for expropriation

of the excess wealth of those who prospered illegally citing Islamic sources.

3.9.2.2.2 Recommendation
a. Basic data

Title: “7A% L£A140" ‘Open letter’. It is typewritten in Amharic, 5 pages and dated,
13/7/1974. Tt bears the name of the author.

b. Physical feature
Plain paper 29.6 x 21 cm. 1 col., 3-40 lines (five leaves) and paginated. It is typed but hand

written corrections and insertions are made by the author. The text is in good condition.

c. Content
The text recommends some elements that are worthy of consideration to the draft

constitutional amendment in 1974,

3.9.2.3. Patriotism

3.9.2.3.1. Heroes

a. Basic data

Title: “Hfe 1OVEF NA1-TOF ADITTO hh 0707 hfi- N7 £4+” ‘Patriotic
deeds of some Willoyss’. The text is in Ambharic, 2 pages and dated, 28/1/1975.

b. Physical feature

The paper is 29.9 x 21 cm, handwritten, black ink, 1 col., 16-33 lines (2 leaves), and black
ink, paginated and in good condition. The type of the paper and the handwriting, which is
similar to other works of Sheikh Seid as well as an oral witness (Abdulkerim), strengthens

cach other to substantiate the identity of the author.
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c. Content
The article explains the patriotic contributions of four famous men from Willo: Lag Iyyasu,

Dégazma¢ Améade Sadiq, Sheikh T’alha Ja‘far and Sheikh Mohammed Sadiq (cf.p. 85).

3.9,2.3.2. Countermeasure

a. Basic data
Title: “AN-eP1> Opinion’. It is written in Ambharic, 4 pages and is dated, 22/10/1961.

b. Physical feature
The paper (modern) is 29.6 x 21 cm, 1 col., 12-29 lines (4 leaves). It is paginated, typewritten

and in good condition.

c¢. Content

The article is a response to the anti-government media protests abroad concerning its relation

with Islam and Ethiopian Muslims.

Furthermore, Sheikh Seid contributes articles to the press. The following is the list of the

articles.

Published articles
Topics Press/Date T

1 | »#AM75 1C  ‘Power and Litigation’ Borhananna Scilam newspaper
(April 26, 1934)

S PhAPAS  NCOLPTTS  CACNET  ®PC | Borhanonna Silam newspaper
aMTNCS  WILETFo  PATLETo7 (94 (November 8, 1934)
77NC

‘Strengthening Ethiopian Christians and patriots
mutual love and unity by celebrating holidays

together’

3 PhAPESTCh Barhananna Sélam newspaper
‘ Ethiopian History’ (February 14, 1935)

4 | 0A nee 127 ooy B0 9o | Barhananna Scilam newspaper
‘Obituary of Seid Abdella Mehjus ’ (February 14, 1935)

5 | PalN JHLNPT PAt Boarhananna Sélam newspaper
‘Comments of the Arab Press’ (May 30, 1935) B
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6 | &0 P07 ehto M | Borhananna Sclam newspaper
‘Pleasant downtown talks’ (August 15, 1935)

7 | W3&k ‘Unity’ Boarhananna Sélam newspaper
(September 21, 1934)

g | PmHn  ATH neomd  PrC  RLADT Special Magazine (?)
YHANSG “IN-FhhA £OAAIA ‘The Necessity / 1964/,

of improving the life standard of the people for

national security’

3.10. Letters

Letter writing was one of the important occupations of Sheikh Seid. According to informants,
Seid Muhammed, Asma Seid and Ahmed Yesuf, he used to write letters to Emperor Haile
Sellasie, the Crown prince and President Mingoastu Héile Maryam. Besides, he is believed to
write to heads of States in the Arab and Islamic world, local and international organizations,
and other important personalities. Since letters are important expressions of one's personality,

the thesis discusses selected letters of Sheikh Seid below and in the next chapter to

supplement the documentation of the legacies.

3.10.1 To President Jamal Abdul Nasser of Egypt

It was written in 1963. Though handwritten (modern paper) by Sheikh Seid, it was not
signed, and remains anonymous. Instead, there is a cryptic message—literally bitaqa ka-
tadkirati lil-mawd’ia —ID-card as a remainder of the subject’ that may hint at a previous

contact between the two men. Here is the Arabic copy of the letter.
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In the name of Allah, Praise be to Allah.
Honorable President Jamal Abdul Nasser,
May Allah's peace, mercy and blessing be upon you!

On behalf of my self and my brothers, allow me to extend my
heart-felt gratitude for your presence here and for giving us
the opportunity to meet your Excellency. I wish you and your
great people to have a happy new year of 1963. May Allah
help you, bestow his blessings and empower you to work for
the best of Islam, Muslims as well as the rest of humankind
forever. To come to the point, we gather that you are no
stranger to the status of Ethiopian Muslims. Hence, we
request your honor and all Arab and Islamic governments not
to let our children to be victims of missionaries. We wish you
the best, May Allah shower his greetings and blessings upon
you.

Muharram, 1383 al-hijri, [1963], Addis Ababa.

ID-card as a remainder of the subject.
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Nasser was seen in the early 1960s as champion of the Arab world and an anti- imperialist
establishment. His rhetoric about Islam in the initial period of his revolution attracted Muslim
sympathy in both Egypt and abroad. According to Erlich, when he came to inaugurate OAU
in 1963, “ hundreds of thousands of Ethiopian Muslims spontaneously traveled (many on
foot) to the air port to welcome him, completely surprising the Ethiopian authorities....The
thunderous cry of ‘Nasser! Nasser!” still rings in the ears of many of the Ethiopian police and

military” (1994: 139).

3.10.2. To the Embassy of Egypt

He also wrote a letter (Arabic, handwritten on modern paper, black ink) on behalf of the
Islamic gadr Office of Dessie to the representative of the Embassy of the Arab Republic of
Egypt, T'ahir Bakr al-Amri, Addis Ababa, dated on 28 January 1952. It elaborates four
issues: appreciation of previous support from the Egyptian government, Ethio-Egyptian
relationship, aid for the people, the situation of the Ethiopian Muslim and the need for
financial support to establish Islamic modern schools. He promised the proper administration
of the funds. Finally, he asserts that education is the only way to unite and empower

Ethiopian Muslims so that to enable them to serve their country.

3.10.3. To Seyyid Alewi Muhammed Safi

This is an Arabic letter with similar philological features as the above letter (3.10.2) and
addressed to the representative of the Islamic Concord Association, Addis Ababa, dated on
24 January 1952, Dessie. It explains that he needed to contact Muslim diplomats especially
Egyptians to succeed in his struggle. The condition of Muslims, he reports, is improving but
he emphasized that what they lost is much more than the gain. He criticized the majority of

Muslims for damaging their own cause.

He also reports about his accomplishment concerning the Sari‘a Court in Dessie. We read
that he struggled to reorganize and institutionalize the court in Dessie. He prepared by-law
(the only ‘agami text at the disposal of the researcher), code of procedure and related
documents. The document comprises the character count of the chief gad’T “urist’, his

Deputy and Secretary. It addresses the jurisdiction of the Sari‘a court, electoral procedures,
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customary affairs of the Muslims to be included in the jurisdiction of the court, the different
levels of the court—the 1** instant, 7" and the High court—as well as the court of appeal
and its procedures. In addition, the name, stamp, income, expenses (budget), office, etc., of
the Islamic court is included in the submitted document. It is unfortunate that none of the
above documents, except a two-page bylaw, survived. He mentions that he submitted the
document to the Ministry of Justice and Legal Affairs, despite the (Chief) gad’Ts move

against his plan. He blamed the bureaucracy for denying a prompt response.

3.10.4. To the ‘Ulamd in Addis Ababa

The letter was written on 28 January 1952. It is in Arabic, handwritten on modern paper with
black ink. It is all about his four-year struggle in Dessie after he left Addis Ababa in 1943.
He established two mosques, organized the Sari‘a court and founded an organization called
“PRNAY® RILT “0C” ‘Islamic Unity Association’ Jam ‘iiat al-wahdat al-"Islamiya.
He requests the help of his brothers in Addis Ababa telling them that he could not do
anything better alone. Six grievances rose by the public against the chief gad’t  were

brought into their attention.

3.10.5. To Abdella Abdurrahman Nur

This letter was written on 18 April 1976, Addis Ababa. It is handwritten in pencil (modern
paper). Abdella Abdurrahman Nir is the son of Sheikh Seid's elder sister Emete Nifisa
Mohammed Sadiq. According to his published memoir, his mother was very close to
Empress Mindn and her venue to the Willo ‘Ulama and saints, that is, the Empress used to
request the eminent saint's blessings and prayers through her (Abdella 2005:19). Abdella
Abdurrahman was a long time staff of the Foreign Ministry. He served in various positions
including an Ambassadorial post. A letter written to him while he was in Ghana, suggests the
family's close relationship with the Crown Prince. The letter states: ... v oo hav s
oo how @ 48P (Mg Jer® AANIC ACTPT  [2let wEh, aergeart
naoeFEFo: e840, K40 T0CE AOA AAD ¢e-i90 aant gt 7 ‘Sheikh
Muhammed Muhammed Sadiq was severely sick and could not attend the funeral procession
of her Empress. He wrote a letter of condolence. The crown prince had replied to his

letter....
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3.10.6. To Lt. Col. Work’anih Giibdyihu, General Security Head

It is a report about the religious and political situation in Mecea and its environs during the
season of Hagg in 1960. It is handwritten in pencil (modern paper). Sheikh Seid conducted
his first Pilgrimage same year together with his elder brother and sister, Emete Néfisa
(Abdella 2005:111). This is a two-page report, handwritten in pencil and dated on 24 June
1960. Here it is sufficient to say that Sheikh Seid made a speech at the Saudi Royal Palace in
Mina (5 km from Mecca) in front of King Sa‘ud bin AbdulAziz. He was accompanied by
seven Ethiopians including Ethiopian Ambassador (Abdella Madani) and Secretary (Ridwan
Abdella) to the Royal Kingdom. His speech received great applause from the audience.
According to an informant, Ahmed Yesuf, he also made a speech at ‘arafai—site of biggest
congregation among the ceremonies of the Pilgrimage. He ended his speech with, “Seid
Muhammed Sadiq from Ethiopia”. This last phrase, Ahmed explains, made his majesty Haile

Sellasie very happy when he heard of the event.

3.10.7 To Islamic Public School of Dessie

It is handwritten in Amharic (modern paper) on 20 April 1976. It includes as signatories
Haggi Muhammad Sani Habib and Haggi Muhammad Osman (a pious merchant). It was a
reply to a letter written from the school administration dated on 22 March 1976 concerning
the school's financial crises. They demanded the administration not to deliver the school over
to the government and promised to settle the financial problems. They were trying to get a
funding organization. They insist, “We urge you not to hand over the school to the
government; the program will be changed”. This is an indication of relationship with the new

government.

3.10.8. To Mr. H.D. Richard, State Bank of Ethiopia

The letter is typewritten in English (September 15, 1958). It states that Sheikh Seid bought
3,500 quintals of cereals. However, because of a new rate of exchange the price of his stock
got down by 50% of its cost price. He blames the Bank's branch office in Dessie for the loss.

Besides, there is an indication in the letter that Sheikh Seid was involved in coffee export
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business for some time. He accused the Bank in Dessie for double standard. “I had applied
again to your office to sell coffee in East African Shillings, while the same was granted to
many others, I was denied”. Sheikh Seid continued his objection and as a result, the
Ministry of Pen gave an order to remit him birr 2600 (two thousand six hundred) as indicated
in a letter written by him and addressed to Haggi Muhammad Sani Habib and Dessie branch

of the Commercial Bank of Ethiopia.

To sum up, the legacies of Sheikh Seid MuhammedSadiq are diverse in content and
approach. Most of them, actually, deal with issues relevant to the Ethiopian discourse. This
chapter focuses on the philological aspect of the treasure. The attention of the following
chapter is specifically directed to the historical and patriotic values of the MSS and writings

of Sheikh Seid.
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CHAPTER IV

Analysis of Historical and Patriotic Legacies

This chapter first discusses the historical insights of Sheikh Seid and then points out some of

his legacies of patriotism and national consciousness.

4.1. Historical Documentation
4.1.1. *Assihamu as’s’@’iba fi "uhduet al-waeaniyat al-Habasiya al-kadiba
“The Piercing Arrow in the Idolatrous Abyssinian Mythology’

This MS reveals the record of many Ethiopian leaders on the Muslim issue (cf.p.31). Itis a
strong criticism against Ethiopian political system covering the regimes especially between
Emperor Tewodros 11 and Haile Sellasie 1. First, it is perhaps an important source as it
presents Ethiopian history from the viewpoint of a Muslim scholar. Second, it shows
Christian-Muslim relations both at political and social levels. Third, it marks domestic-

foreign Muslim contacts and sympathies. The following is an overview of the MS.

a) A Muslim Reading of Ethiopian History

The first contact between Islam and Ethiopia was in 615, when a group of Muslim emigrants
came to Ethiopia seeking a safe haven. They were hosted and accepted by the Nagast ‘king’
of Axum and they lived for 16 years. The author acknowledges this as the formative stage in
the relation between the two great religions—Islam and Christianity. He explains that it is an
honor for Ethiopian Muslims as they are citizens of a country that hosted the first Islamic
emigration. He praises the king, his courtiers and governors for their justice and welcome
(p.9). Unlike the political “spin” which is, so often given to this important episode
epitomizing the Ethio-Islam relationship, Sheikh Seid argues that the political tolerance

towards Islam and Muslims was in fact short-lived. He states:
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‘Then they were succeeded by authorities who were zealots and determined to inflict harsh
treatment against the Muslims in contrast to what they enjoyed before; Muslims wept
severely...’(p.9). According to the author, afterwards there comes an era that reverses and
avenges the century old Muslim plight, that is, the advent of Imam Ahmed bin Ibrahim
(Grati) in the sixteenth century. He perceives the Grar episode as liberation for the Muslim
mass acknowledging the incident as a punitive measure to an excessively intolerant regime.
He explains:
) Lol 3]y b galunall g yiniy i3 g b i anr i LU 00 Slo ¢ saluall Lagind palie 3ag ol
g O 2eal gl 1 Gy syl s Jshally s Y agle Guas 1aalae pgle
“‘No redeemer was found. While the Muslims were burdened with these tribulations,
generation after generation; while they [the rulers] were flaunting in pride and arrogance, the
Muslims practiced patience. Then God gave them a ruler, a freedom fighter, who besieged

them through out the land, length and breadth; he was called Imam Ahmed bin Ibrahim’(p.9).

The author also criticizes what he labels as the “Amhara [Christian] inventors of history” for
misrepresentation of some historical facts without providing concrete evidence. He made
mention of the clergy as an agent of disunity, fomenting hatred as well as misleading the
culers. Sheikh Seid writes the Oromo were not latecomers to the Ethiopian soil and argues
enjoying a precedent before the ethnic Amhara, long before what is termed as the Oromo
Migration (p.10). Thus, he interprets the Oromo Migration as a restoration of what was lost
to the Amhara of an original Oromo land. Here, we are not to argue about the historicity of

the claim. That will be an assignment for the students of history proper.

The MS records the harsh measure taken by Emperor Tewodros against his opponents
including priests and his own folk. Sheikh Seid narrates, probably, folk tales in this regard (p.
11). He rejects the claims of the “Solomonids” as legendary and the supposed adultery that
gave birth to Menilik I, as blasphemy and dishonor to Prophet Solomon and Ethiopia. He
portrays Emperor Yohannos IV as a close ally of Muslims and Muslims used to pray for his
success before he came to power. This amicable relationship, the author explains, was

disrupted when he consolidated his power (pp. 7, 8, 13).
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The text also touches upon the history of King Mika’el and Log Iyyasu including the battle of
Seigdile and the role played by Abba Hanna in the final demise of Tyyasu. The narration may
be important in strengthening the genuineness of Mika'el's conversion to Christianity and his
relations with the Muslim subjects of Wéllo. The MS narrates that King Mika’el chopped the
hand of a famous Muslim cleric, Sheikh Ibrahim. The latter is claimed to have cursed him
saying, ¢ lluiyclibe Al ahl lginkd 0 2l 4, (13 S you chopped my hand that
copied the Holy Qur’an, May Allah bring your end and terminate your descendants’ (p. 26).
The historicity of such an incident may be questionable; however, it partly reflects the tense

relationship between the two entities.

The writer's reading of history calls attention to how Ethiopian Muslims were forced to pay
financial contribution for the church activities and building (p.33), the number of Mosques as
compared to the number of churches as well as the number of Muslim religious teachers and
learning institutions during the reign of Emperor Haile Sellasie. It also discloses the atrocities
perpetuated by the Haile Sellasie regime against Muslims and their institutions (p.30, 51).
The MS also narrates Sheikh T’alha Ja'far's resistance against Emperor Yohannos and
Menelik II, his alliance with the Ttalians and his immediate defection as well as the Bikke
massacre in Qallu, Willo, which may help for historical reconstruction of the events (pp. 14,

15).

The MS lists Muslim balabats ‘landed gentry’ of Willo “who lost their real power” but it
does not give time reference. Here is the list: Birru Lubo (governor of Qallu), Muhammed
K’ank’e (governor of Raqqge), Kelil Nemeye (governor of Bitiho), Daggazmac Birrye bin
Ademe (governor of Buko), Adila Bille (governor of Ligd Gora), Abba Getu (Al),
(governor of Liga Had#) and Amide Nadaw (governor of Lagambo). It adds, Ali Widaje
(governor of Boréna), Diapgazma¢ Assanu Wadaye (governor of Dirra), T'ahir Wadaye
(governor of Ward’illu), Amide Sidiq (governor of T#hulddare), Mamidoé (predecessors of
Imam Mohammed Ali)—governors of Wirdhiméno and finally Mohamed Anfare (Sultan of
Aussa and Assab) (56f.). The author mentions, “Being a Muslim” as the reason behind losing

pOWETr.
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The MS further writes about Amir Abdullahi of Harar and his struggle against Menelik at
C’slank’o (1871) as well as that of Seid Muhammed Niir (Fitawrari Dadi) (d. 1911), a fighter
from Bale, and his resistance against Emperor Menelik (58f). The MS dwells on Ethiopian
Muslims deprivation of access to land in Goggam, Tigre, Begemdir and other Christian
dominated areas while losing their rist (land) in Muslim dominated regions. The MS also
deals with the history of Log Iyyasu's dismissal, the suffering the Harari's encountered for
demanding equality and the gradual erosion of Jimma's Islamic identity and self-rule.
Besides, it narrates the confiscation of Wagf ‘trust’ land in Ausa and the imprisonment of its
ruler, Sultan Mohammed Yayo; the suffering of Arsi Muslims as well as the social inequality

and discrimination in court and government offices.

b) Christian-Muslim Relations

The MS dedicates itself to the exposition of the nature of Christian Muslim relationship in
Ethiopia. It reveals some classified episodes (p. 36). It criticizes with strong words the
negative stereotypes against Ethiopian Muslims and shows the psychological and practical
gap between the followers of the two religions (pp. 12, 19, 33, 25, 63, 73, 51-57, 76 and 77).
e blames the political establishment for fomenting and disturbing amicable Christian-

Muslim relationships (p. 70).

The narrative is full of episodes that emphasize the areas of conflict in the long relationship
between the followers of the two religions both at the political and the societal levels. The
only exception of peaceful, reciprocal and symmetrical relationship, Sheikh Seid argues, is
that of the short-lived Lag Iyyasu’s interlude. However, the author gives no scriptural base
for the cultural prejudice and misconceptions between the followers of the two religions (p.

50).

¢) Contact with the Outside World

The MS clearly demonstrates the attempt of Ethiopian Muslims to make contact with the
outside world for getting diplomatic and material support as well as assure the Muslim
presence in the country. It mentions that Ethiopian Muslims exile to al-Hijaz and to the Red

Sea coast regions after the Borumieda (north of Dessie) proclamation of Emperor Yohannos
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(1878) (p. 14). Moreover, the text records the struggle of the Somalis against the British
imperial rule, for example, that of Sultan al-Hagg Abdurrahman bin Mursil bin Omar (p. 60).

Sheikh Seid's open letters to the leaders of Saudi Arabia and Egypt demand the renewal of
the seventh century amicable relationship between Christianity and Islam (pp.91-112). The
letters exhibit the psychological and political differences between Ethiopian Muslims and
Christians as observed in view of some Arab and Islamic causes and events. For instance, the
author points out that Ethiopian Muslims welcomed Nasser’s victory over the British
colonizers, they sold and hoisted his picture in Addis Ababa to the displeasure of some

Christian compatriots and resulting in surveillance and arrest by the police (p. 99).

In general, despite organizational flaws this MS may be useful as a source for further
documentation of Ethiopian linguistic, cultural and political history enriching the perspective

in which our history is to be interpreted.

4.1.2. Yi Wiillo Tarik

The introductory section in this MS Yd wello Tarik ‘The History of Willo’ gives a general
view of the history of Ethiopia (cf. p.39). Concerning the ongoing controversy regarding the
religious numerical diversity, he comments that Ethiopian Muslims comprise above fifty
percent of the total population of Ethiopia, though the Arab writers had given an exaggerated
figure while the Western scholars talked about fewer Muslims (p. 1). He quotes Bassa
Sadiq’s Rihlat al-Habasa “The Voyage to Ethiopia’ who writes that Ethiopia had 12

million people: 8 million Muslims, 4 million Christians and 25,000 Fdlasa. Bassa was the

Turkish envoy to Emperor Menelik who visited Ethiopia in 1904.

The MS briefly assesses Ethiopia’s ancient borders, glory and ethnic background. It attempts
to present the tribe of Kam as the ancient people of Ethiopia, and then came the Cushitic
people and finally the Semitic (2f.). The author mentions about the ancient Ethiopian
governorates or regions quoting de Almeida, Rudolf and Paez (p.6). However, he does not
indicate sources propetly. He simply quotes historians like Takla S’adik’ Mikuria, Aldk’a
Tayd, Glaser, de Almeida, Rudolf, Pier Paez, etc.
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Apart from the introduction, chapter one of the MS deals with the geography of Willo, its
centrality and strategic importance in Modern Ethiopian history. Lakomélza was its ancient
name; renamed as Willo after the sons of an Oromo chief named Willo dominated the area
(p.7). He argues that Willo was referred as Betd Amhara holding many famous churches
before the advent of Imam Ahmed (Grati) and the Oromo movement. The MS discusses the
beauty and wealth of Willo during the time of Imam Ahmed and the dominant position of the
Ambharic language in the area. The MS quotes $thab ad-Din (Arab Faqih) to show the
borders of Willo (Betid Amhara) as follows:

Lk h9°hé 04 RICT A AH QAL o NG 7%
2A%NFA: NSNS o eMmNFA:= hene °&C hnh
Rt LA £l Hef T 18 P 09205 24P T
A, LU PO ‘ol PLT (TLC @?) N&Nn
malP Navdn Adh -Fhih &40 o $7L0A0-7 CAT
AT7e S 2C L1 (p. )

Betd Amhara is a large region with abundant resources. It
produces barley and wheat. It has frequent rain and many
rivers. Mountains that consume a twenty-day walk ranging
from Blue Nile area all the way to Angot [and] Dilanta
surround the region... ‘This confirms the oral tradition that
claims to delimit the borders of Willo to be between Wahet
(Mofir Wohi) and (48’ Hho bordering Takkédza’.

Based on such information, Sheikh Seid claims Dirra, Jamma and Midda to be part of Willo.
Dirra is now under North Sawa. According to the text, the soldiers of Imam Ahmed bin
Tbrahim looted MSS and other materials from such churches as Atrons Maryam, Makand
Sollase, Dibrd Ginnit and Gannitd-Giorgis. Sheikh Seid describes the wealth of the

churches and adds his own observations about the area.

nFa- ma 20 N7200m  N%é TANP  PCA
e o P haedd £95 e h7LOA 925
heqFS  pent 9Rc oW $L1IL YOG T ...
Qo0 A N°20A 03 adé TCN £ I
UL @R e [P0A ] 04y NULAA Dé- AL
2 de® PAT@ €N G N4 £IIT LIFN-.. p.8)
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In Qallu, in a place called T’osa Goddab there are huge hewn
rocks. There are similar rocks that are 4-6 meters high in Wag
‘awraga, Dohéna district, in a plain area called Kitara.... There
are also huge hewn rocks in the locality called Bille,
Wirdbabo. Similarly, stone slabs with inscriptions on them are
found in Tahulddare district, & offdta [k’dbile], on a mountain
called ‘Ukén.

The MS describes Amba Gi¥in in detail based on Grail's chronicler. It notes that the Amba
accommodated more than a thousand residential houses, about 2300 members (male and
female) of the Royal families. Besides, it lodges artisans, valuables, stores and water

facilities (p.9).

The chronicler, Arab Fagih, in conclusion to his assessment of the affluent Betd Ambhara is
quoted as witnessing, ‘hibl* h?dé- e oCPs NG NPio- AT @07
NI U0 SNAMA: el A9CheT ST oct Aevchns avaollr PCF
199°1 ANLeH: €38 Npde P AN ACA @kT @CF L4070 (p.9) The
gold and silver that we have amassed from Beti Amhara was much greater than the one we
got from the rest of Hébisa. After we controlled Beti Amhara, gold became so cheap and we
used it for transaction by estimation, without measurement. A mule was worth forty wik’et

[about 1 kg and 120 gm of gold]’.

The author takes pains to list the borders of Willo and its administrative regions established
in 1933. He claims the eastern border of Willo to be the Red Sea and the Indian Ocean. He
argues that Beilul and Assab belong to Willo (p. 15). The author lists each *awraga, wdrdda
and sub-wirdida of Willo in detail including the year of establishment and the major towns
(pp. 11-14). The border demarcations themselves are important data as they identify names

of rivers, mountains and other landmarks in Willo.

The second chapter of the MS presents ethnographic data of the people of Willo. The MS
presents the history of Ambhira, Agiw, Adal, Argoba and Sdgur, Oromo, Wirrd Seh and
Mamido¢ dynasty as well as the Gafat people (pp. 41-65). The Wirrd Seh and Mamido¢ do

not constitute a separate ethnic group. The MS treats them separately perhaps since they
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claim to descend from the Arabs and play a leading role as dynasties for centuries. It may be
essential here to extract some of the most illustrative historical notes concerning the ethnic

groups of Willo from the MS.

1. Amhara
In this section, the MS provides a lot of information of historical relevance. It cites a
historiographical problem on Ethiopian history in general and Amhara history in particular.

It comments:

Jen  Aovel1eP T SRl il he+ A7rLaon)
ALF@PI® NN RED ALCID- LLITA: Ch RS
SR KCAMEF@- Ahavd ok N1 ET ChAS g o b [
29y OQAoodovss:  ChACRE PG aog 1 N2
mA\Pom= CAhES CraLh MevL P Na8Tar
evcm: FEn AMLPTT PAONTE WS AN
Jen YIE OLEGet  Add PRIV €10 e
naoZhE AN IC RELHs Ach THLT RILTTI
nehavaA:  @15Tor hEITr NANTLRES 117G ar
(A 0 AHoC: 53 ¢ht7 o PNLDT7
rh-aho: L7 NAZLENAM ha-rk7 NaAao - A Fo-
v CooEr ALF9° DA AT e  Jén CAs-T
Nav31e NLAG 1rPor- CTT Y RIATT ARG 1D

(p. 41).

The origin of the Amhara nation remains puzzle to historians.
The confusion about the true history of Ethiopia is due to the
absence of the tradition of freedom of expression and speech as
well as due to the mobile nature of its capital cities. Further, the
writers of history who control the press and the political
center—the priests, the clergy and the chroniclers—confuse the
acts of the Kings with that of the deliberations in the Bible.
They associate prophecies as if made in favor of the King,
writing inflating their own patrons and disclaiming as well as
distorting what they built before when their patrons were
deprived an access to power. As a result, they do not pursue the
truth. Foreigners also write about Ethiopian history without
deep research. They depend on informants at their disposal.

The MS discusses different hypotheses of the origin of the Amhara people. It presents

linguistic evidence focusing on the relationship of Amharic with Ge’ez, Tigrinya, Arabic and
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Hebrew to disprove the coming of the Amhara from abroad quoting As’ame's History of the

Galla [Oromo] (p. 42).

2. Agiw

The author mentions some points whose historicity is dubious, using the word “ZAA- ‘It is
said’ (p.47). The Agiw, the MS explains, are known for their immobility for centuries (p.
47). He refers further reading about the Agaw from Kabrd Neagdst, pp.159-191 and 702. This
shows that the author uses the Kabrd Ndgdst as a source for some of his account in addition
to some of the works of Tikkle S'adik’ Mékuria, Aldqa Tayd and As’eme whom he refers in

this MS.

4. Argoba and Ségur

In the MS, they are referred to as the descendents of the Arab Umayyad family exiles who
settled in the low land in about 800. They intermingled with the Amhara people through
marriage forming the ethnics known as Argoba and Ségur. Their culture is similar to the
Arabs (p.49). The MS indicates that a great influx of Arabs in Ethiopia happened during the
Ttalian invasion (1935)—more than 50,000 (p.49).

5. Oromo

The MS deals with the various hypotheses of the origin of the Oromo people. It supposes that
they came from Asia or Australia via the Indian Ocean and crossing Wabi Sibile and Juba
finally settled in Arsi, Bale and Boréna. They dominated central Ethiopia after the Grar war.
The MS also elaborates their custom, habit and rituals. It illustrates the full participation of
each member of the group in battle, which enabled them to prevail over the Amhara some
times in history. It also explains the challenge they poised for Ethiopian Emperors from
Gilawdiwos to Yohanas I (1667-82) and Iyyasu I (1682-1706). Furthermore, it dwells with
their tribes (pp. 50-53).
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6. Wirrd Seh and Mamiéidoc

a) Wirid Seh family

Acccording to the data in the MS, the Wird Seh family is a ruling dynasty, a hybrid of
Oromo and Amhara with Arab blood. It states: ““...011530 %.9°. Y 0avC hRavf
ea9NA-F 040 NHEA Nk @f A ATEES TTes ..of ¢85 aoomr§ ATPavar:
Al ERFE Ao A AETF o0%: a0 MFo9e oliy Hds STy
0T 0 o 07 AT AT 00 ALA TR 04D AR (P.54).
‘In 1530 an Arab named Sheikh Omar Ahmed arrived in Ethiopia via Zeila .... He settled in
Yéaggu and married with many women. As a result, he formed a big family. They became
known in [Oromo] as @&V Warrd Sch “the family of the Sheikh® for their numerical

density. Through time [S] changed to [S] and become Warrd seh [@MLMBY].

The MS also gives the genealogy of the Wirrd Seh family showing the important chiefs of
Wwillo all the way from the first son of Sheikh Omer named Wille to Ras Ali the Great, Ali
Gaz, D4ga¢ Faris, Ras Gugsa, Ali the Minor and Diggazmad Bat’ul to Etege T aytu (p.55).

Apart from Willo, the MS records a historical indication about the people of Bigemdar.
That is, their rejection of tribute. He notes one of the reasons for the emergence of the Era of
Princes was the attempt made by Ras Ali the Great to levy tribute on the people of Begemdir
following the order of *As’e Tikld Giyorgis. The people rejected the move with the
conviction: “NBI°LC LéArT AMCT W4T AmmEs aodm w78 NG SANE9
“The People of Bigemdor are destined to provide only military service and not to pay tribute’.
Nevertheless, *As’e Tikli Giorgis insisted on the imposition of the levy. The result was,
however, the refusal of the people to accept the monarchy and hence the rule of princes

prevailed (p. 55).

b) Mamiido¢ (Mohamidoc)

This part contains data that may be helpful for the reconstruction of the history of Wallo (pp.
51-55). It illustrates the dynasty of Mamedoc and the rulers of Qallu, the infighting between
different chiefs of Willo during the reign of Emperor Yohanas, the battle between Ras Adal
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(Nagus Tikld Haymanot) and King Mika‘el. It also indicates dates of important historical
events: birth of Lag Iyyasu and the date and content of Menelik’s will for him, Lag Iyyasu’s
ascension to power, his subsequent expulsion, and the battle of Sagile. The MS deals with
the genealogy of Mamido¢ that goes back to Sheikh Niir Hussein of Anangina (Bale). It is
interesting to read the genealogical connection of the famous Sheikh Hussein and Omar

Abadir of Harar with that of the Willo Maméado¢ (P. 56).

The narration about the Mamédo¢ family ends with the following, “RYP Qoo LT el
AEOMC 210 Gavi- of? THHOF @7 QA £A0- Ao ToAg (50L)
Fawm Condr “Lhhi CAF AE ACA Ald onT SLANANL hAD e
WPy (p. 60). ‘According to the lunar counting system, the Mamaédo family ruled Willo for
two hundred and ten years [203 solar years], after which the male line of the dynasty was

changed and the grandson of Wiyzéro Sohan Mika‘el, Prince Asfaw Wossen Haile Sellasie,

became a crown prince’.

The language and culture of Willo is the preoccupation of chapters three and four of the MS.
Sheikh Seid was famous for his nationalist passion. However, his love for his region, Willo,

was special. The following is an aspect of his commendation for Willo and its people.

ol A@D9° KUAT £fnePad... TPl P T L o
ewILc  avidn  COLNTTFo- NRTF S 1NT A\
a1 P (Lovafd® o-m NAPT §Tos hUad
2¢ 209770 of- 10 o AN 58
emAd: AICT T ¢Tme NeWPI9°: Ar9°G PAL
L1¢FPA... Cole @ 077" A1IC NLh? herk
2¢ NG BATTPA..(p. 64)

Willo produces both grain and men of merit... One comes
across pretty women and men of courage... Outwardly, they
may look naive, but they are wise. They are in good terms
with all. A Willoyan is like barley—he/she is fit for any
purpose. Their Ambharic is not standardized. However, they
know poetry and jokes.... A Wélloyan could be poor but proud
even in foreign lands....
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The author addresses Christian and Muslim customs, the land tenure system and scarcity of
schools. He criticizes the government for allocating the education tax collected from Willo to
Siwa, Tigrai and Illubabur on the pretext of regional loan. Sheikh Seid diplomatically
criticizes the conflict between Siawa and Willo as worthless. He particularly comments
Emperor Haile Sellasie's negative attitude toward the region. Sheikh Seid had also a keen
sense of history. He cites many historical incidents that demonstrate the alliance between

Siwa and Wiillo and urges to cherish that legacy, ignoring recent conflicts (p.66).

The MS spares some space for the formal dress style (garb) of the people, both in urban and
rural areas including the garb of the priests, the ‘Ulama and different ethnic and gender
groups. It mentions the hygiene and cosmetic culture of the people. It also illustrates holiday
ceremonies, both secular and religious, with their respective songs; marriage customs of both

Christian and Muslims, the love affairs of the youth, their artistic songs; and funeral services

(pp. 66-73).

Chapters 5 and 6 discuss the diversity of religion in Willo. It briefs the table manners. The
MS explains that there is much in common between Muslims and Christians. The author
considers the differences between Christian and Muslim communities concerning the taboo
against eating the flesh of animals slaughtered by the other as culture mainly specific to
Ethiopia, approved by neither the Bible nor the Qur'an (p. 74). The MS points out some
practices like Wuk @bi or animal sacrifice rite expecting cure. He criticizes both Muslims and

Christians for the practice against the teachings of both religions (p. 75).

The MS exhibits the work ethic and the skills of the Willo people. Weaving skill of the
Argoba, blanket and carpet making in Wiriillu and Wadla, handcrafts in Borédna, gunpowder
making in Sayant (before the Italian invasion), Saddle making in Ténta, pottery in Wird’illu
are cases in point. It records the high-level production of the time especially of wheat at an
export level (pp.77-80). In addition, the text describes domestic and wild animals, that is,
their natural behavior, benefits, breeding time, life span etc. A note on chickens and bees is

also made available.
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Switching from history and ethnography to geography, the final chapter of the MS deals with
the physical features of Willo. That is its mountains, rivers, climate, forestry, minerals,
towns, population, and industry as well as approximate number of houses in each respective
major town. Another important matter that the MS provides is an empirical data informing
the market profile in all the then twelve ‘awragas of Willo. Road facilities and animal
diseases are the “final” issues the MS focuses on. The author sketches a freehand road map

of Willo (pp. 99-101).

4.1.3 Manhal al-‘at’$an fi tarikh al-Hubsan.

This is a book of history based on Ethiopian, European and Arab historical works concerning
Ethiopia (cf. p.27). It portrays the essential position of Ethiopia in Islamic history (p. 17). It
provides some data that may help to reconstruct the history of the country in general and that
of its cultural history in particular. Sheikh Seid inspired his Muslim contemporaries to focus
on history. He quotes distinguished foreign authorities on Islamic scholarship in this regard.
He states that it is through the inspiration of Ibn Jarir, Ibn Asakir, Ibn Khaldun, Imam Suyut’T
and other Islamic scholars that he authors the book under investigation which gives emphasis
to what he calls a “paramount issue” in Islamic history, that is, al-hijra’ila al-Habasiya,

‘emigration to Abyssinia’.

In view of the general history of Islam in Ethiopia, the writer claims to record the most
trustworthy information available (pp. 17-18). He is pessimistic about the historical accounts
of Ethiopia. He ascribes the problem of authenticity in studying the history of the country to
lie on the very nature of the political history of the country—absence of stable political
system. According to Sheikh Seid, a hereditary dynasty that comes to power without
bloodshed helps historical documentation. The opposite was, however, true in the Ethiopian

case. Chroniclers and historians portrayed events according to the interests of their patrons.

In most cases, Sheikh Seid accuses church historians for collaboration with the ruling elite.
As to the Muslim clerics, he acknowledges their intellectual capacity, but blames the
authorities for barring freedom of speech, let alone freedom of writing. Nonetheless, he also

blamed the ‘Ulama for neglecting the study and documenting of history except recording
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some historical events in the margins of their religious texts. In sum, he put the writing of
history in his time as trapped between church historians, whose output he considers
legendary in most cases, and that of Europeans that he blamed for being superficial and not

objective (p. 26).

The significance of this work lies on its general information about Ethiopia for the Arabic
audience. It strengthens Ethiopian-Islamic relationship as it gives an extended coverage of
the episode of the Aijra ‘flight’ and the profile of the participants, and more importantly the
history of the Ethiopian king, Ashama (Armah) popularly known among the Ethiopian

Muslims as Nagasi who welcomed them.

Moreover, the MS illustrates the spiritual, cultural, linguistic and material exchange made
between Ethiopia and the Arab world. The Arabs came to know about the mule after the
Prophet received it as a gift from the king of Ethiopia. A box like stretcher k’areza was also
unknown to the Arabs (p. 137). The name of the textual version of the Holy Book of Islam,
the Qur’an, is Mus haf, which is a borrowing from the Ethiopic, mds haf ‘book’ (p. 138).
He adds, quoting Islamic sources, that the cousin of the Prophet, Ja‘far, practiced the dancing
style of the Tigrians for the first time when he finally rejoined Prophet Muhammed after

prolonged refuge in Ethiopia.

The book delves into the biographical accounts of seventy followers of the Prophet who
came to Ethiopia (children, women and men) (pp. 165-244). It also mentions two persons
considered to be among ancient prophets who belong to al-Habasa (p. 245). There is no
indication about the name of one of the ancient Abyssinian Prophets while he notes the other
one as Lugman. The work enumerates, with their respective biography, about 25 immediate
followers of Prophet Muhammed who have descent from Abyssinia. Bilal, Manhaj al- Habas1
and Abu Bakrat al HabasT are in the list (pp.251-273). The book points out five S ahabiyat
‘women companions of the prophet’: "Ummu Ayman, Sa‘ira, Baraka, Gafira and Nabi‘a (273
ff). Furthermore, it enumerates Tabi ‘iyat ‘those who accompany at least one of the Prophet's

companions’ (pp. 273-283) and famous Arabs whose mothers were from Abyssinia (283 1).
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The section on Islam in Ethiopia (pp. 291-298) deals with the introduction of the religion to
the country and gives much emphasis to the twentieth century religious, educational, social,
economic and political realities of the Ethiopian Muslim including the significant role of
women in the day-to-day life of the society. It claborates the relationship between Muslims
and the government including the medieval Islamic Sultanates that may help the
reconstruction of the cultural and political history of the country (pp. 301-332). The book
treats the ancient history of the Ethiopian people with a chronological list of its rulers both
before and after the birth of Jesus including the Zagwe and Solomonid dynasties. The author
acknowledges that the section is an edited translation of Blaten Geta Horui Walda Sollase's
Wazema ‘The Eve’ (pp. 335-414). The final portion deals with the reigns of Emperor
Tewodros, Tikla Giyorgis and Emperor Yohannas, especially their religious policy (pp. 414~
420).

4.1.4. Historical Documentation in Letters and Articles

The letters (cf.p.65) and the articles (cfp.60) of Sheikh Seid raise many issues of historical
importance. However, we concentrate on one of the unpublished articles that deal with the
historical role of four personalities from Willo: Lag Iyyasu, Améde Sadiqg, (Sheikh) T’alha
Ja‘fiir and (Sheikh) Muhammed Sadiq.

The fabulous and playboy type history of Lag Iyyasu has no place in Sheikh Seid's treatment
of Iyyasu’s short-lived rule. He portrays him as a national hero, a progressive unionist and a
diplomatic young prince who brought #’ena ‘health’, that is, ‘peace’ to his country.
Furthermore, he commends Lag lyyasu as heir to the spirit of his grandfather, Emperor

Menilik II, who anticipates building Greater Ethiopia.

According to the article, Lag Iyyasu put off his coronation as an Emperor of Ethiopia until he
could bring what he claimed to be peripheral parts of his country back into its fold. He
befriended the people living on the borders through marriage alliances and diplomatic
gestures going back and forth across to the regions where one would not normally go for

pastime.

85



Log Iyyasu allied with Turkey and Germany during the outbreak of World War I to fulfill his
grand mission. In 1906, Italy, France and England signed a tripartite agreement to divide
Ethiopia. According to Sheikh Seid, all of them usurped land that Ethiopia claimed.
Therefore, Iyyasu's choice of alliance was sound. Nonetheless, Iyyasu made a diplomatic
effort to get the support of the Allies. The colonizers demanded compensation in order to

honor his territorial claim. To this end, he was raising a fund.

It was unfortunate, explains the author, that the Sswan forces deposed Lag Iyyasu by the
instigation of Taffdri Mékwonnon. Sheikh Seid considers Zewditu's ascent to power as a
Sawan plot and she was no more than a puppet empress. The article explains that Log
Iyyasu's stay in Harar (1917) was not supported by the local people and hence he had to
march to Dessie through Aussa. When he heard the news of his father's (King Mika’el)
defeat at Sigile, near Debra Brehan, he fled to Maqdila and resisted the forces of Fitawrari

Hibti Giyorgis for three years [1917-1919], only to be defeated finally.

The sympathetic Sheikh Seid continues his narration. The Amharic original may be more

informative here:

(RPN @f NV oC® 047N AR AW, AT
RANLI®: @MALST P amIE NAAIY AL
RIaoANY AT 1L69° WP 07 ‘1o he
ROMAY- N8 TYVE AG7T7 RrE Jéehy AANATY®
aIp-l: % L TR RA:

He did not betray his country even in the most adverse time of
his life, that is, when he was roving in the desert as a fugitive.
The Ttalians approached him and promised to enthrone him if
he was ready to offer them Tigrai in exchange. However, he
responded, ‘Whatsoever Téféri is my brother. I struggled to get
rid of you, now I shall not tarnish my history by entrenching
you.

Sheikh Seid concludes, “NA@9° LNAI" @& AZ AN Lapndd 0 1o
ALINI9%: NAGOYA Ife 7505 Lot NAAT NANATE BSPLIPA.."

(.1
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‘(Iyyasu) might have accepted Islam or pretended to be a Muslim for political ends, that is
his private affair; it is none of our concern. However, since he had lost his power and life

allegedly for confession to Islam, we consider him a Muslim’.

The second Willoyan historical figure, Déggazma¢ Amiéde Sadiq, was a governor or
chieftain of Tahulidire district (Willo) during the reign of Emperor Yohannas IV. What was
his contribution? At the battle of Adwa, he was with Emperor Menilik IT and inflicted, along
with his comrades, a heavy damage on the front army of the enemy—the Italians. The third
figure was Sheikh T’alha Ja'far. The author accords him the following epithet: “...A%
¢ (11880 %.A. A LY COLPT-T7 Cofe RDAPT P4 Oh 724 AL 19£
nChAG AL 19RIE ool ACTaNG £ThAnA- 155@- BT mad
¥oLC (AV) o= (p.2) ‘When Emperor Yohannos enforced Christianity upon fifty
thousand Muslims of Wéllo on the plain of Bikke in 1880, the famous hero called T alha
Ja‘far (Sheikh) defended his freedom and right’.

The fourth Willoyan hero was the writer's father, Muhammed Sadiq (1842-1901). Sheikh

Seid portrays him as follows:

go-chao® ALP C0E% 1 NTINTeIC AH Al
ANATS A a0V E&TTI° ATl (1 e Aok S
WhH9®  oohhd o828  heotPr9® 1AL @17
ea9e.Ae  AUMS 2T NaolPr AL A4 W,
WIATET  wf 87 SAAhA 0970+ TméTlar
aNLe L&Ln N nehl:fr & ChNAP RI1%
aofy CRI°¢- R4 PCh 4o whAYS €T NChtS
49 AATAY® JAR AT o€ arEUAU- Al @
A 011880 %.A. N.P@B avhavg ASP WIC AT
v CEOY avlrtr RILLH LHL Ah LPL@NTA:
RN AU NAE ALE AE 215 A:=(p.2)

Muhammed Sadiq had trained many people by teaching them
Islamic law. He graduated many teachers. He earned love and
respect from his students and the people at large. More
important was his impartiality as well as faithfulness to his
country. As a result, he was not even antagonized by Emperor
Yohannas, when he declared in 1880, suspecting the Muslims
for corresponding with the Sudan, ‘Let Mosques be destroyed
and Churches reign; the country of the Muslims is Mecca as
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the home of the crow is the oak. If you are a Muslim you
should baptize, if you refuse to do so, you should leave my
country in four months time’. Nonetheless, [the Emperor] with
respect to Muhammed Sadiq said, ‘He has a role in the
country's development; he can keep his land in Jimma’'. The
Jand is still in the possession of his grandchildren.

4.2. Patriotism

The written legacies of Sheikh Seid clearly show that he devoted himself to Ethiopia and the
unity of its people regardless of ethnic and religious background. Sheikh Seid’s patriotism
developed in a socio-political background that tended to stimulate Muslim opposition to the

regime rather than inspire patriotic feelings for “Ethiopia”.

In his MS, Ya Wiillo Tarik, “The History of Willo® he shows his deep interest in Ethiopian
history, culture economic and social life. In an introduction to the MS he writes in a patriotic
tone: Al 7INFVE aofr Neodin FéNT AavLITNN M ACIChN

925 D3 LPANTI® RLC KavAT aANTPAT: €340, hnAA foNS NAA
NEATE NLGE FECT NIEPEP P Joc ovfet TT° Fén Add
nSHTI2@9°: (p. 1). ‘Many Kings attempted to destroy its [Ethiopia's] history, to infringe
its independence; but they turned back in utter defeat. No historian can ignore that the crown
of its history and the sovereignty of its borders remain unchallenged by the sword of its
heroes and the impregnable nature of its mountains’. The following are some of the

llustrations of his concern about his country, Ethiopia, and its people.

4.2.1 Social and Civil Affairs

Sheikh Seid struggled to see an efficient government and always commented on what he saw
improper and a barrier for the development of his country. In the above-mentioned MS, after
describing the various skilled activities and farming in Willo, Sheikh Seid exposes the

negative attitude of his days towards work.

PG P P90 Al POl WP
w3 ®s 1 oo ToTr  ATmot  TALPT
nry[9°]: ans oot antec £t WP MRS
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H3e  @1PL8 SFm: CenPI® AE  ALINVFDI:
wCt  ao o Sbméd: A PO PG
wPLCTT RCHT AP MG RLC 14 b
eaena: QALY P 270t wiet £9720a N1e o=
A7 ArHeravm SN (p.77)

..even though, all the above-mentioned professions are

beneficial to the society, Méscnk o and Bdgdna players are also
important for entertainment; except for the Bdgdna players all
other professionals are degraded. People of higher social ranks
by birth do not marry them. They consider working in order to
earn one's living shameful. Although our living depends on
agriculture, the peasantry is insulted. Thus, it is proper to
define a man of decent life as one who does not work and is
actually lazy’.

The MS, Ya Wiillo Tarik, also states the author's concern for the rural people (cf.p.39). It
reads, “.€m& AN ACTANNN MMC  ATLTT SHOT ALTHET  havd®
avCd.  991m2:  khA  COLLLCE P& [ACAT: AT N foLaT
ANTLLINT@9°.." (p. 65) ‘Health tax is collected from the people. However, there is no
health officer for the rural people who can provide medication for emergency, gives iodine to

heal wounds, and furnishes tablets to protect common cold.’

In relation to the infrastructure of the rural area, Sheikh Seid commented about the
inefficiency of the government in providing the necessary services. He writes, “...NAT4 7L
A-eEPTG  @eRPF CIIFE M LR QANEPE CTHOR 0T
NAaoddav: 127 ¢oLben (€7LAh) oo S0 OAGPRLT o0 TS mS
o am: av31&F  AATECANF@9°." (p. 92) ‘Though municipalities have been
established in some awragas and wérddas, we do not find any in many of the districts. Asa
result, there are no engineers who can plan the towns and design roads that give beauty and

comfort’.

Sheikh Seid, despite his Muslim clerical background, carefully notices Christian culture and
customs in this MS, ‘The History of Willo’. Accordingly, he portrays Gednna ‘Ethiopian
Christmas’, Mdsk'dl ‘The finding of the True Cross’ and the Ethiopian New Year. In
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addition, the MS provides popular songs chanted on special occasions. The following is, for

instance, one of such songs.

0399 RaolL -t PAANTOF W)
097 met 27289 ne-Ta: WP/
ALET A97429° wHRAFE P/
gavt havdd¥ hAPATE W) (p. 68)

The spinning of my lady is so fine... Hurray!
No weaver dared to work on it, but Mary... Hurray!
Pity Mary, it took her a year and a half ... Hurray!

There are also points from his letters that demonstrate his social concerns. In a letter dated on
25 February 1971 and addressed to a health authority in Dessie for his decision to close a
water well in Sheikh Seid's residence that was serving mainly poor neighbors, he states the

following:

oo (hAwiS AL A0 QAPTR PN
LeAT @ andpt (77ahh PG4T 0SS 2dAada
A0, ALLAT® ... NAMT AHAG @P¥idf RERAT” POAL
AOFSEC  NEA  OU7T ALY we b AmtAl
ANF88STT  hoelig® (&t e Mt TRuCE
oams TSPl “IntT AN STMAT P71EON
®3LA (15/14 €TC AL Pmen® °NC (7e AL
ADA POLAIA: 0L7L (0 CT 10 hhCa OT
O Pl AOPAE A0 90T LONAA TAIAAT
e (WPeT VT AOP  gAA “1TrTUT 109
KIPARDTI®  AADIIS ATIOP  LLAAS..  N°MaT
WhEA: QAOYE Ré. ATF Arige Antgeed mid
ALI"AAD...

...The opposition was not to the work itself but rather to the
implementation. It is not proper to blame one's own weakness
on the government and create confusion while the mistake is on
the part of the service giver... Power is not an instrument for
taunting. The high authorities should realize that would-be
public servants must be given training in ethics. The advice in
the Gospel of Matthew 15:14 [“the blind leading the blind”]
should be implemented. Age itself is wisdom. It is said that
the crude thought of the elderly is better than the refined
knowledge of a man of forties. Socrates said, ‘know yourself;
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this will help you to know your God and others too’. Though I
am not a fluent speaker, do not think that I am narrow-
minded....

Sheikh Seid's civil concern started before he joined Wiyziro Sshon School in 1946. As early
as 10 April 1943, he wrote to the Mayor of Dessie about his project to solve the scarcity of
water in the city during dry seasons. In another letter (19/ 10/1971) sent to the Crown Prince
Asfaw Wiisson by registered mail (the receipt is still intact) he requested the Prince to
support the initiative made by the mayor of Dessie to keep the city clean and beautiful. On 8
November 1971, he wrote a letter to Déggazma¢ Solomon Abraham, a parliamentarian from
Wiillo, about the situation of the city administration. After a week, he received a letter from

the Mayor (18/11/1971) inviting him to visit his office to discuss the matter in detail.

An appeal written by him in 1964 (the first five points including the addressee are lost, but a
copy is addressed to a Parliamentarian from Dessie). It demands to facilitate the construction
of roads, ambulance and sufficient water services as well as the construction of modern barn
for emergency food supply. It also recommends the establishment of textile industry and soap
factories since Willo is cotton and oil seeds producing region. Besides, this typewritten

letter states:

PACHS 22N A7 ANP7? h&HT 2L 200 “LAST
T3 AATIGLE  en ove- Neohéewk
PLMmi@ PON FFF RIAMES P ool NNMC
K186 NAR AR AThdE AeF POhC 4N14h I DAL
nhol AI8.LEI° RILLLIAT NGANN ChBP LATP
F9°0  @UD RIBOCE NLLT 0MLV®T  ATIATT
PoY eNTA  NeoPr NA% RdIn . FESRC NG
POLNAD  AIRLATAT.ENTT  Aaog@?®  [N]NLS
nAAS €99 @NT NPAA: PI2.0M PNLE PTRET 1989
Al £232€ haA Nhoa ¢9°C HRT TTCA
NATLTS 4NShPT ML Roo-OF@- P76 &TPTT TIC
AT FAN STAN-...

The Borkiina dam will not demand 200 million pound like the
huge Aswan Dam, therefore, we recommend the blocking of
the river while taking the necessary caution to prevent the
resulting malaria infection. We also recommend to cultivate the
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vast tract of C’dffa in order to produce sugarcane and various
vegetables. Besides, we demand the construction of sugar
factory at Walladi district. We gather that Emperor Yohannas
started a project to utilize [lake] Haiq so that it can develop the
neighboring desert; we demand the reconsideration of this
project.... In order to resist poverty and check unemployment it
is essential to install factories in the regions known for their
abundant iron ore that is easy to exploit in places like Boréna,
Kilala and Jamma. Y#ggu and Hirbu have deposits of charcoal
and Ausa [now Afar] has petrol, we request the construction of
factories over these areas....

Sheikh Seid reveals his dissatisfaction to the Addis Ababa mayor the year he arrived in the
capital after quitting his job as a teacher in Dessie. The letter (handwritten) that he wrote on 7

February 1959 partially reads as follows.

_NR3E 0 OTEawlim ¢ ASAP KHDI RILET
ey 9°N NAP2C ChAh 1oL APNC.. ATPA
aeaga Hotc  NEgec edfa.. 1-MPTF
o) aom-t ChFPELT ACC €l U avdfavi
me9° LA avPltT Aavavdhit LU neks AIG
ey PpdC  av$lf  RILILALE  1erT T MM
eyt TPA A&k CFTTA UT AT CAIC
FOALT POLCLNT NEe RSN W15 AA@9C AT
aYarii PP NAme TS SCAC CUTT 1CE
CPA: LYV RIGTTT ATINLA eIl P L
LaoNAA: ATLH.U9° 1FHA ACTTT T T TEOY -
nhe-Sdr  NPdd A Adermtr e AT
e b LRCIGA... =

We always observe unsettled works here and there, digging and
burying water pipes and telephone cables; things are ongoing....
Tourists come to see the Ethiopian weather and the
advancement or backwardness of the people. In a colonized
country, the whites and the blacks live segregated. Similarly,
we see the Piazza area, where the majority of the whites live,
tidy. In contrast, Addis Kdtdma district, where the native
citizens reside is shanty. We observe in the roadsides piles of
dirt. This perhaps demonstrates our readiness to dishonor our
own country. Besides, as if we have no self-respect, we rent
beautiful houses to others to earn money while we live in dirty
houses....
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On 7 March 1972, Sheikh Seid wrote a letter to Ddggazmac Solomon Abraham. a

parliamentarian from Willo, about the archives of the Municipality in Dessie, which he

emphasizes, the importance of secured and organized archives.

_emdAaL Mz COTHIE  LPF ACThLn P9°C
AdavaANT  €97.20hd.  NALIIY  9°79° ¢o72hana-
NP E@9° AL AN TET9° »efor ATThS o7
0k Uye DACTLTR avret €t TP WIE
CNT RhLe REovANTY® POAF A NI av P
(LP39° APnen £90F ACHLATT A34.w4 AANIOAU-:...

The archives including that of the General governorate are
unpleasant for visitors. They are vulnerable for risks and are
insufficient to the workers in order to execute their work
properly. The situation invites to make the impression that the
government has no interest other than its own benefit, ignoring
public concerns. I recommend the building of secured archives.

on 26 April 1934, he has this to say.

Ry ca a9 ket AF av®lC AELNT:
P TICUCT.. RICT av@-£L 9°NCT  CTaaoC
v CRIL TICUCT ovd A OAHLY  avSLN o QA
pP9°  @ET RELAYC...  ZAMLS TVCT Ng-
ne-m3  ACe  Ael@m  avAh9®  avAN9® SUTTo
mNe avfll Yo wIE (194 897 hanh Né0 ACM
JAL4G CIT00AAMT ALICONAY... =

Education is not only learning language. It is rather to love
one's country and to embrace good conduct. ...Language
education is only a means to achieve that end. Shunning bad
habits and pursuing good conduct could only judge civilization
and education. It is wrong to think that one cannot be civilized
without wearing shoes and a hat.

4.2.2 Unity Despite Religious Differences

One of his MSS. ’Assihamu as’s'a'iba fi ‘uhduet al-waeaniyat al-Habasiya al-kadiba

Concerning education, according to an article published on Barhédnanna Sclam newspaper,

*The

Piercing Arrow in the Idolatrous Abyssinian Mythology® is a severe criticism of the
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Ethiopian outmoded monarchical rule (cf. pp.31,39). This memoir of Sheik Seid is probably
a discourse of a lifelong anger he kept private. It has no space for marking positive qualities
(p. 82). It is not primarily designed to portray the good and heroic perspectives of the
Ethiopian history in general. Sheikh Seid portrays what happened in our history and what he
witnessed in his own time. He does not seem to be prudent in his choice of words. The
criticism focuses on issues that he believed cast a shadow on amicable relationship among
the citizens of Ethiopia and humans at large. The following statement is to draw attention to

his grievances against the status quo.
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The compiler of this treatise calls his brothers in Islam, all
those who have concern for religion and the world as well
Islamic sensitivity, wherever they are to give attention to what
is happening against the... Ethiopians—Muslims, non-Muslims
and the Oromo—as we explain in this brief assessment. [T urge
you] to make this book reach the free world.... (P.83)

According to the reference of this MS, the seventh century successful emigration of the
followers of Islam and the goodwill of the Abyssinian king was very important but cannot be
considered, as mentioned previously, epitomizing Ethiopian political establishment of all
times concerning Islam and Muslims (p. 2). Professor Taddesse Tamrat shares the same
view: “The amicable relations between the Prophet and the Kingdom of Axum... were only

short-lived and hostilities seem to have already started before his death in 6327 (1972: 31).

Nevertheless, Sheikh Seid acknowledges the reception accorded to the Muslim emigrants

from Mecca as a valuable event that can serve as a landmark of cohesion between the two
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religions and their adherents. He states that his problem is not with his country but with the
administration (pp.9, 91). Furthermore, the author does not raise questions regarding only the
suffering of the Ethiopian Muslims. As pointed out earlier, he bitterly criticized the
government of Haile Sellasie for the corrupt bureaucracy especially in its legal arm. He
addresses such issues as the abject poverty and lack of freedom that the Ethiopian masses

were relegated to irrespective of religion (p.19, 20). He states:

a3 1njmshw?ljaajgubﬂggﬁgj_,,yy|@cmnde‘aﬂ)gma_;,uml o) il g
) ad g ) a0

‘I swear Ethiopia does not get its freedom, rather things are going worse and worse...it was
better if they do not declare about freedom and our ears does not hear the word. This
proclamation has become a deceit, it does not yield freedom.” (p.55). He also explains the
alienation of the political leaders from the people and exposes the dictatorial behavior of the

rulers as follows:

Ny e Vg sie Y e AeSU puli Iy Cpaliadl (pn Bpiiall Al (e ) Ll L8 ke ¢l elsle ol
(p. 55)...0% lle i ellay ¢ 5 o i Slmy ol o I Ll G 8l . e

‘They have dictatorial Kings and Princes... Allah has empowered them over the people of
Ethiopia, Muslims and non-Muslims alike. There is no hiding place and shelter, no place of
refuge, no outlet, and no safe way for the people. The life of the citizens is not a normal
respected life. It is doom. All this happens as a result of the lack of a just king ’. On the other
hand, he praises Christian rulers outside Ethiopia for the fair treatment accorded to the
minority Muslim subjects in their territory, which he comments as a mark of true patriotism

that helps to build a cohesive society (p.51).

Sheikh Seid, as witnessed in many of his legacies, struggled to emphasize points of
convergence between Christianity and Islam. In the preface of his printed work, he praises
God for making Ethiopians supporters of the Holy Prophet of Islam and bestowing upon

them an important position in the Islamic services—the call to Prayer, ‘al-’adan. That
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position, according to the order of Prophet Muhammed, is a reserve for Abyssinians. He

states:

gl 5 5eall)) sl ane U ol gy Aa28) aisidanal 5 Sl pgie s 3l 5 LSl 5 Liaon o e @l i
(p.17) (.ot g -0

“We Praise you (oh! God) for the guidance bestowed to us, for you enlighten our ancestors
and shatter darkness from them, chosen them to be at the service of your apostle who says,

‘ al-"adan , the call to prayer, should be at the hands of the Abyssinians’ -

In his MS, Dslomannana Misyonawayan ‘Islam and Missionaries’ (6f.), which is of religious
nature, he underscores that religion should be a cohesive element and not a divisive
instrument (cf. p.45). He supports his view by citing what Prophet Muhammed once stated
regarding religion. “A7& Q@ . av-UavL’d yeme . 93T 1o Ade mgd
mAN® MG 10 LA ANDAFA MHELT aos®F T 1L7ITTT A7 th
wOLP hECID HANT AooAPPT gmdavFA ="(p.7). ‘A person came to the
Prophet and asked him about the essence of religion; * good conduct’ was the response of the
Prophet. Nevertheless, many leaders used religion as a means to divide people for their

political ends’.

Sheikh Seid attempted to avoid religious biases and stressed to stick to the communality of
religious teachings. In the article entitled ‘Religions and their benefit’, (21/12/1974), he

explains:

Yoo PCrmEFor LALLIS aowl o R
vy U9° NaoAN9® mNe P -Fhg °NC”
247290 U-A9° Acnv S TmLar? n.ces® necn9
ARNTY AR Am7L9°Y L&At oL7l0Am 9°hC
CavAnF A WHOTF (A9°ANT) WL RIRTD DAL AR
e ALoo@ S A: NANELNT AT N0L0F  AAD:
M4-Ch 887 NAMAE 8.7 NRTINUT 1L MR7ICT
AMLANME  [ACTPTF] PP ShdA: DRCA KA
P  Am-39° (LWPT AESGSovAn Y018 ET U
Lolsan... (p.l)
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All religions are basically the same though there are
differences in the details. They all enjoin virtue and prohibit
obscenity. All of them advise to wish one’s brother what one
wishes oneself. People address [God] according to their
language: in Hebrew, E/, in Arabic Allah, in Persian Khuday, in
Italian Dio, in English God, in Amharic 5gzi abafer, in Oromo
Waq. Each religion forbids worshiping any deity than Him
including men. Religion should be a uniting factor....

In an article, ‘Ethiopia first, let the constitution be amended, people who made fortunes
illegally shall be confiscated’, he declares: “RAPRET N7L919TS 1L avAfeT
goage RAMPITI: 195 CMNCTFor MEAe U 0f3A Wit 25 hCT
walh RELIT: B STAA: AIEYE SLA 1o (p.1) ‘.Religious and
ethnic sectarianism does not benefit Ethiopia. It makes the country, which was glorious in the
past, the last of the 25 least developed countries of the world. Solidarity is better, unity is
strength’ (13/7/1974) (cf.p.62).

The piece of article entitled, ‘The People of Ethiopia’ illustrates Sheikh Seid's objectivity
and impartiality. He writes: «..0-079°7FT4 BT AhLPTET vV eTT b
ebear Ml AATaE@9®: NAMATE LAT N0CSS 1AL (e @I LCrT
oy s NCHLELST hANATE +¢ 025 o 07INT Saavdin... 7(23/9/58).
<..it is only the officials, the judges, the functionaries in the bureaucracy and the teachers
who are better off. Otherwise, the rest of the society is in misery. The living standard of the
Christian peasants, traders, and the regular members of the military are even worse than that

of the Muslims’ (cf.p.62).

In order to build a common spirit he quotes some great historical events. It appears at the
newspaper, Borhananna Sclam, that: .8l av<hav& U015 tha e g 0-avC
CAAPHET avi T @0 AovavdAn ALENNLITT NCH L Ne4-AM9° LA
NCNELE T RN09® RTCAL[R] nehrkfST AN AT aOPATFD-9°  bT-
Nenk 2 Fm9° RSLTh 91l Fao-hA. (8/11/1934). “..when the second Caliph
of Prophet Muhammed, Omar, controlled Jerusalem, he spared the cross and churches of the
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Christians, especially the Ethiopian Christians in return for the hospitality of the Ethiopian

State accorded to the Muslims who immigrated to the country’.

As representative of the Muslim population in Dessie, he used to make a speech during
holiday gatherings in front of government dignitaries and the Muslim public. For instance,

according to a piece of article, on ‘id al- fit re day, he airs constructive remarks.

CREGY @RIC RIC NN CPIw- AFERLTT £
nF o AP LT NPLATT RISLLavhir...
- A LT NAd9°C Tav - AT
erravw el YOI NavALP avvllf 18T
PP RI8U RIL FEavla  aolanégTT RENLT
RIBYUEE ALY P ToLor ALV RLCT
WH0A@ oowlt RCN NCATY T4Per Lo AAar
ANGEAe.. eaTm T9°C mrr AnNé R
WraOTN7... (3/6/1954).

We are all Ethiopians, peoples of one country, and members of
one family. Religion was founded to protect the powerless
against the onslaught of the powerful. We have to stop making
religion, which is destined to help humans to live guided by
reason, a tool for disunity. We wish to see the bond amongst us
to be further strengthened on the principle that requires us to do
to our brothers what we wish to ourselves. We are eager to see
the nurture of love among us, and would like the fortunate ones
share what they have with the needy. Further, we wish the
uneducated to become enlightened and law abiding.

Sheikh Seid does not want to be a propagandist. Hollow words about unity, he asserts, cannot
solve the entrenched problems of the country. Therefore, he recommends, the following

measures in order to create a cohesive Ethiopian society.

1. Involvement of Muslims in the military service to avoid the allegation that the
Emperor considers Muslims as unnecessary and unrecognized as citizens.

2. Opening of Islamic schools in order to facilitate recruits for the government
services.

3. Equal participation of able and knowledgeable Muslims in government

posts....
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4. To allocate reasonable salary to the gadis and accord due respect to them....
5. To appoint Muslim chiefs in areas populated by Muslims....

(Barhananna Scilam newspaper, 15/8/1935).

4.2.3 Stance in Times of Crises

The 1935 Italian aggression was a great shock to Ethiopia. Long before the actual battle, the
Italians were active in the propaganda for war. They have tried to divide Ethiopian people on
religious line. Sheikh Seid defended the issue of unity and solidarity. In an article dated on 26
April 1934 (Borhananna Sdlam newspaper), he appealed that Ethiopians should not be
sectarian and partisan; what is most needed are love, unity and solidarity to defend the

country from its enemies. His statement as quoted by Erlich (1994:117), reads:

Some Arab journalists wrote about Ethiopia’s need for help.
But others, those who understand nothing about this
country...say that Muslims are discriminated against.
_Mussolini's men want to separate the Muslims and Ethiopia.
My people let us not fall into this trap. Let us prove that we are
the same nation. Let us forget the old saying, “skies have no
pillars, Muslims have no land”. It is no longer the case that in
Ethiopia people are selected for governmental posts by their
religion. This is my message to anyone who wants to see
Ethiopia free.

He shows deep understanding of a real nationalism. His nationalism is a pragmatic one, not a
utopian type. In a part of Sheikh Seid's biography (written by his son), a part which the Bilal

magazine (1, 9, 1993) editor omitted, the following passage occurs:

AICT  TPIAIA  Cam AR aLd NaolPr TP
RELAGNTI® PT9° X LTI UG U1eTT
v PN ALF AT ST LA AATTLmé-
AVIC A1A2L P27 aopmt L e UG
@£ 9INTF9°  avdelrr MUNTS PAHET QUA
spgec Y- WK PPl [ovbhT] mAT
e wem avlPrt 710+ mPoL 1w

Serving one’s country is a natural obligation; no material
benefit is to be expected out of it. However, since there are
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those who say ‘We belong to any country which comforts us
and those who honor us are our families’, it is thus proper to
reward one who serves his country earnestly. Loving one’s
country means loving its land, people, and culture. Tt is worthy
to note that even the enemy loves a country’s soil.

Furthermore, he stresses positive elements. Since the reign of Emperor Menelik Muslims
were free from the night curfew during the month of Ramadan and a gun salute heralds their
holiday (Barhananna Sclam newspaper, 8/11/ 1934). In the article, ‘Ethiopian History’,
Sheikh Seid cautiously attempted to present the stance of an anti-government segment of the
Ethiopian Muslims and reminds the authorities of the dire need to address resentments. He

writes:

LT e N9904 22e- AL SPUTTU avl) ¥
eHom b7 CTHATTES ALLATS LNLAGA... Naoyivt
mGe. A% APHav3  19°NS  MHAs ALY
WIS LI 9°F G RATU- LAGA REA NkPT
AED 09724 @19FTFU0- 7 KAt 5%
ReA@PI°s aNFFFU- Loty mNOT N7THT 98T
w1 LPED NGPC  RWILFPEPTFo-  UATH®
MMRATE7? A7 RIL3PC ATANNTAAT:

Dear Sirs, nobles in authority, time have changed and there
might be those who feel they get unfair treatment and
marginalized from participating in government and
consultations. Even worse, they say they are being told they
have no right to own land. Therefore, I request you to take pity
on your people, embrace them with love. I appeal to all of us
that we all strive for unity (14 February 1935).

The same article as in the above, explains the reason for his concern of unity and the divisive
nature of the Italian policy and the response of some dissented section internally.

WATVE  RPeFU- Al Yo UNT RE CTPSATU
Mee RBATPIU- N990471 06é WS Pav-PTU- 771
N9 PATTAA: SV7T FUA OFNLA RILTLA N7
ANCH L5 WLy ANATT AT PCNPTFo-:
& g7 L2 €iChk oGl 1o g Lhaovo-
RGN RITFI 09U hé- avnePT e e A
AMPT ALm4$9° KeawANT -
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There are people who stir up agitation and say, ‘Muslims you
are much in number, you count for two third [of the total
population]. Nonetheless, they do not provide you any job, you
are deprived of power, why all this absolute silent and burden
such a humiliation’. On the other hand, they instigate the
Christians, ‘do not befriend the Muslims, Ethiopia has
weakened due to their incessant war, if they are not weakened
you will not get peace’. I suspect that there are such ill spirited
advisers and troublemakers who go against brothers....

Sheikh Seid, despite the odds, concludes by opting for the forces of unity and cohesion

against the divisive axis:

1e COLACH RCAMTa @LLT AM KO1NT-
RITE AP 2P ThALe: T NEHTo AT
U €24 mAFTFar Loodd to-.. SUTT AaPAS
ee/0%  CPPT @ TUE 1Y RSTE aoddTar
o1t AT o e PIC AIRLATT@ 1@
Fad ey oCrt  -0b T9°VCT MAMAGA:
(Barhananna Scilam, 14 February 1935).

I definitely expect that both of them will gradually develop and
nurture maturity, come to terms together —craving a common
goal and destiny—and fight their common enemy... I feel
responsible to write this article to remind my innocent brothers
lest they stand against their compatriots believing to secure
their freedom. That will result in a heavy loss. The great World
War has taught us a lot.

In an article entitled: “C0 P97.L0F Phhel @& ‘Pleasant downtown talk’ (Barhananna
Sclam, 15/8/1935), Sheikh Seid called for the service of the country refraining from
expressing his own personal grievances. He states: « geage prqied® P miii
NA1LI° Sh-t NATSAT ToALo £LHIT AIC aarf CTLTC A%IL
MUY £1C &PC @LLT KE14T CAMS €11t avwlt RILTT aoUrd
hO-PAVS N7E ARTLTE 22 Lo Navd& RANTFUIC..." ‘Even though I
am in deprivation and do not secure any comfort from my country, it is a natural trait to love
the homeland. T am overwhelmed by love of my country and I know that unity is the base of

civilization and freedom, T am always tireless to write in favor of unity ...’
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4.2.4 Development

On the edition of August 15, 1927, Barhonanna Scilam, Sheikh Seid commented on
developmental issues. He grasped disadvantages of some bad traditions practiced in the name
of religion. In more strong words, he accuses some pseudo clerics of pursuing anti-

development stance. He states:

«n38e  POF 41 MPTF @CL ASo-PA: AT
KRG LECINT: ICL REL: sB 3 K9 M: (7 AGTA heh
et  £0  AeD%... KLt ASPA ATiar
AVIL LVedwm  ChNAavt hLy &t
| A ST

Some pseudo Muslim clerics claim to know the future. They
pretend to make an honest prayer and order the innocent to
arrange a curtain [for the prayer ceremony], to slaughter his
animals, to bring &’at and coffee. They clap their hands and beat
the drum. They remain at home idle and make others idle too.
They are themselves poor and impoverish the Muslim
community too.

On the other hand, Sheikh Seid also laments the shortcomings of the priests:

AT AwCU: LU RoTNUs “TC0 REA
2097901 AN RAILSC CACHTNT AATTE aeTIK
aoiin AT 0o ot Al

We do find among the priests those who claim to have magical
power and the privilege of excommunicating and forgiving.
There are those who have abandoned preaching the peaceful
path of Christ, which is helpful for the people to develop sense
of co-existence, cohesion and advancement....

He advises that both groups should try their best for national unity and cement internal
cohesion so that to avoid mistrust in hard times. “Uak9® 15T ALY LTE v
(oom L eoméemé PCF ¢ MNCE AN “Thsos SFA YNC: " If both
parties tried their best to achieve unity, it would have been possible to accomplish our duty

whole-heartedly in times of crises’.
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Sheikh Seid uses the same column of Barhananna Scilam to address the role of cultural

pluralism in developmental schemes. He states:

LRSS Mo, ToAS AL U ARG G
w3E N8 478 ALYT AAT ACINT  RETFAPS
we 0f9°  ColNAma  wHAN AT ANATT
PATIG 907 WILPY  Afo-P9°  YI0T ALY
AALLY AhAoo- A Tmovd mii nacem« avndPén
naen.m- h97¢- hAnAav TNt ALINI°S
ALV AT PE U REOATT TNk PCT
hedC U7 AeNT9° e Fa- e WG TFa-
RCWATSTED 970 AL L1 AUVIC TP US
ATl POSAN... (Barhananna Sdlam newspaper, April 26,
1934)

Ethiopia is home for anyone born and nourished in; it is not
appropriate to say that the country makes distinction. It is not
sound to comment that half or more than half of the people do
not know about civilization, let alone to be civilized. It is also
improper to harass the Muslim to be baptized, sprinkled with
the holy water and patted by the cross; similarly, the Amhara
should not be forced to accept Islam. Thus, it is not right to say
you cannot be civilized unless you abandon your custom. Some
one who, based on love, could get them educated, employed
and trained; that would benefit the country and help strengthen

unity.

According to an article, entitled “CAHAl BT AeomNP PrC LLB®T TINAAG
htnhA £hEAIA” ‘The Necessity of improving the living standard of the people for
national security’, he mentions seven key points that he thought would improve the condition

of his country. The following are the points:

1. How to improve agricultural productivity and nationalization of excess private
possessions.

2. Minimizing house rent.

3. Pointing how to improve the living standard of the people, listing parameters of
an efficient government.

4. How to improve the judiciary process.
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5. The role of the government in improving commerce.
6. How to improve the living standard particularly of the rural people.

7. Investment opportunities for foreigners and the expansion of bank services.

However, in the fragment under investigation, which is dated on 1964, only the first point

is actually discussed.

Sheikh Seid, in the same article expresses the deprivation of the peasants and the majority of

the people and its possible consequence:

M9Fm-  Hawy ALT Ahd @40 ¢Nef Mo
LNhANAY® A9 A3e avf Gavt av-i- Cavét neTF
99 RAOMY°... “I0nA  (&TY) ACTERIS PR
ch Yy ATS AN MbAD- FavdAN T aolPre Chls
7 NPT APT AE dong aod0T €9t LLTEA:
ool CRCN NCH £9° avd.ant At oLty
SCPT LoASA ...

Slave trade was prohibited since the second half of the nineteenth
century. However, for the last hundred years land slaves have not
achieved their freedom.... Justice is mandatory from the divine
and earthly perspectives. People's rage would be the consequence
when one section of the society lives in comfort while others
remain spectators and when resources of the country are
appropriated by a handful of individuals. This, in the final
analysis, will drag into bloodshed giving birth to a communist
organization.

Sheikh Seid made the above comment ten years before the 1974 Revolution! He added, in
the same article, that “@o15 H-” which he translated as “making state or public property the
excesses of the richest” could bridge the gap between the upper and the lower class of the
society. “This is not total expropriation” he commented. Accordingly, only excess wealth
will be given to the poor by long-term credit to be paid to the owner. The poor will fully
possess the land after settling the credit. Neither party will be at risk on such arrangements.
Neglecting such measures, Sheikh Seid warned, would facilitate the coming of the

communists and specifically warned the nobility.... “OAENPTS OAPS 1PHOT LVT7
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AP TIN0 SFCUFPA:” ‘Landlords and capitalists should take notice of this fact’.

In addition, he gives short notices about the nature of communism. Karl Marx's ‘Das Kapital’

and Lenin's Bolshevik revolution of 1917 and the challenge it poses for a people who calls

itself Free or Democratic.

The short unpublished article,

“The People of Ethiopia’, demonstrates Sheikh Seid's interest in

International politics and economics (cf.p.62). He comments:

In the same article, he airs his own rec

NNt N/h2 e NAs:&hy° nyLnE? PPy
oY vy NN T 9°0END-£7 oo oot 0 TAY
o9 gvde NAZAMST  WE LI nve295 1 NHC  KOAE
NRADPAS N80 ANT?? Khfmé- LTS RIS TANTI
n°7a1- @A F a1 PPy NS5 AT
w9 TNt COLACEYS R AATTY POy
NGt RILTTFA PUA 10 RIE T RILTTA
ALLCTTI° LA -

The resistance of the Arabs, the Indians, and in Africa such
movements as that of Nkrumah focus on the fact that the
Westerners pick leaders from amongst us who are followers of
their plans; that they divide us on religious and ethnic grounds;
that they dazzle us by alcohol and dancing. They also exploit us
under the guise of aid; that they claim to educate us, but the
intention is to civilize us to the level that would enable us to buy
their commodities and not to attain development.

Here are some of the issues:

1. Strengthening and stimulating the position of effective
administrators and authorities to solve the problem of the
service seeking population who spend their work time troubled
by the bureaucratic maneuvers. Besides, governors should
learn political economy in order to solve the problem of
unemployment and the issue of land distribution.

2. Urban population needs proper guidance lest they tend to
civilize their standard of life before they train themselves on
work and work ethics, which makes their expenses more than
their income resulting financial bankruptcy...

3. People murmur about over taxation of the business
community that they believe curtail their activity. Thus, care
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shall be taken in this regard and make the necessary
improvements in the agricultural and trade sector.

4. Rather than constructing large and very expensive buildings
in cities, the government shall give priority to build roads that
connect more populated regions. .. and work to improve the life
standard of the people...

On 12 July 1974, Sheikh Seid wrote an “Open Letter” to the higher Constitutional Council
Office—a five-page opinion about some endorsements to the concern of the committee. He
addresses three major problems of the country: Land tenure, political and legal systems. He
records the country's age-old land tenure with specific data, including the percentage of
arable land in some provinces, the grievances of Willo tenants and his own recommendation
for the land tenure system. On the political side he comments that “the constitutional council
should represent intellectuals who are diverse both in religion and outlook, formulate a
constitution that can safeguard the rights of the people at large and converge the different
interests. A Constitution drafted to keep the privilege of certain individuals (groups), he
argues, will not sustain the unity of the country and it would be fatal. Further, he comments
that the people's rights should be explicitly guaranteed in the constitution. The solutions
indicate his close attachment with the problems at the grassroots level. In relation to the legal
crisis, he mentions absence of independent judiciary, the prevalence of corruption and

Election frauds.

To sum up, Sheikh Seid's textual legacies are full of episodes pertaining to his keen interest
in Ethiopian history that in the final analysis are helpful to trace his role as a cohesive
clement between different cultures by enhancing Ethiopian patriotic consciousness and unity
based on equal opportunity and access to education, justice and development for all.

Moreover, the legacies are helpful inputs in the documentation of Ethiopian history.
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CHAPTER V

Conclusion and Recommendations

Sheikh Seid Muhammed Sadiq was an all-rounded role model cleric. This religious leader
was endowed with qualities that most of his contemporaries did not possess. His practical
involvement in the civil service and active participation in the political life of the Ethiopian
society are well portrayed in his philological legacies. The texts of his MSS witness that he
was equipped with Islamic, Biblical and secular knowledge. During his days, there was no
cultural atmosphere for the rise of a versatile personality like him. As his works testify, he

was a person who thought beyond his generation.

A careful examination of the contents of his writings and a close study of his career reveals
that he was more of social activist than a traditional cleric. He was an intellectual conscious
of the historical injustices perpetuated by the imperial powers against Ethiopia. He was a
man who had great enthusiasm to see his country united regardless of ethnic and religious

differences. He aspired to see his country developed economically and advance politically.

The works of Sheikh Seid and his life, as the researcher attempts to disclose in this Phil
logical study, generally show the need of the hunt for legacies not only in our far past but
also in the near past. Linguistically, Sheikh Seid's works partly demonstrate the literary
development of Arabic on the Ethiopian soil and the contribution of local Muslim clerics in
developing the Amharic language. Philologically, the partial collection and description of the
texts available at the disposal of the researcher reveals the variety and validity of the subjects

that the author attempts to address.

The study gives emphasis the historical and patriotic aspects of the legacy. It demonstrates
the contribution of Sheikh Seid to the issue of identity and politics in Ethiopia. The study
also sheds light on the role of Ethiopian Muslims and the relations between the Ethiopian
Muslim and “modernity” during the period between 1930s and the 1960s. It also reflects on
the role and place of Islam in Ethiopia, interactions with Christianity from both indigenous

and missionary perspectives as well as traditional religions in the country. The researcher
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believes, the works left by Sheikh Seid generally witness the wide readings and empirical
investigations the author carried out and the scholarly tendency he was equipped with.

Further philological study on the subject would better develop the ideas in this thesis.

The researcher has managed to identify and analyze Sheikh Seid's literary legacy.
Nonetheless, he recommends that a reliable means should be devised to make the treasure
accessible for further interdisciplinary studies. Finally, a word of caution: the researcher has
gathered MSS, texts, fragments, articles and letters of Sheikh Seid that are in fairly good
condition in the custody of his family. They deserve gratitude for keeping his legacy for the
last thirty years. However, the future of this national treasure is highly vulnerable and hence

appropriate institutional intervention seems mandatory.
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APPENDICES

Appendix L. List of Unpublished Manuscripts

A. Amharic Manuscripts

1. Bslamannana Misyonawayan ‘Islam and Missionaries’.

2. Mdangistonna *amdsdrardtu ¢ Government and its Formation’.

3. Yd tawhidonna yd figh mammariya A Guide to Theology and Jurisprudence’.
4. Y Wiillo Tarik “The History of Wallo’.

B. Arabic Manuscripts

1. *Assihamu as’s 'a’iba fi "uhduet al-waeaniyat al-Habasiya al-kadiba “The Piercing Arrow
in the Idolatrous Abyssinian Mythology’.

2. “ilm al-gugrafi ‘The Science of Geography’.

3. Hadigat al-kawakib fi ‘ilm al-kawdakib ‘Garden of Stars about the Science of Stars’.

4. Kitab giitu al- $@’iq 'ada’iq wa Sarab al-‘asiq attd’iq fi mawlid "annabiy al- fa’iq'la
sa’ir al-khla’ig A book of Provision for the longing, artful and a drink for the loving
during the birthday celebration of the noblest Prophet .

5. Ta ' riful hubb wada‘ 'aimuhu. ‘The Definition of Love and its Pillars’.

Appendix II. Unpublished articles

1. “Panq 1HS @L (97L 99477 ‘The Night Journey and Ascension to Heaven’ (n.d.).
Dessie.
['id al- Fit'r holiday speech]. 3/6/54. Dessie.
“Ch P& e  mHA" ‘The People of Ethiopia’. 23/9/58. Addis Ababa.
“ad-+£e+ * Opinion’. 22/10/61. Addis Ababa.
PR e TPLI® Lih1-avFINE BAAA £AUT PNAAT-T L@LA  ‘Ethiopia
first, the constitution be amended, people who made fortunes illegally shall be
confiscated’. 13/7/1974. Addis Ababa.
7. Y ROP PTG TPOPF@ : ‘Religion and their benefit’. 21 /12/1974.
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8. “h @A +OALT AWICFOS AISTO hivinid-t i ATeE" Patriotic
deeds of some Willoyés’. 28/1/1975.

9 nohe PS hter  0ea PtERovm foPe hoLE: The Wagf Committee
Established in the Capital of Willo, Dessie. (n.d.). (‘ajami).

Appendix III. Published Articles

1. “AM3S 171G ‘Power and Litigation® Barhdnanna Sclam newspaper, April 26, 1934.
Addis Ababa.

5 PR E NCNEETTS PACNET §PC adMINCS WILFTO: CAIRFTD7 1% 7Th0C”
‘Strengthening Ethiopian Christians and patriots mutual love and unity by celebrating
holidays together’. Borhinanna Silam newspaper, November 8, 1934. Addis Ababa.

3 “Ph P& e J¢4n” ¢ Ethiopian History’ Barhdnanna Sélam newspaper, February 14,

1935. Addis Ababa.

4. “dh AL ANLA aovBET 9°1 ‘Obituary of Seid Abdella Mehjus * Barhdnanna
Sclam mnewspaper, February 14, 1935. Addis Ababa.

5. «Phefl DHLMPT #AT” ‘Comments of the Arab Press’ Barhdnanna Sdlam newspaper,

May 30, 1935. Addis Ababa.

6. <20 P9LeNT Pht99 &> ‘Pleasant talks of the city’ Barhdnanna Scilam newspaper,
August 15, 1935. Addis Ababa.

7. “n3&YF”. ‘Unity’ Barhdnanna Silam newspaper, September 20, 1934. Addis Ababa.

3 “PUHA ATH AoomNd PrC LLEMF “TAAAG “70-ThhA £héd.enI8N” ‘The
necessity of improving the life standard of the people for national security’. Special

Magazine (?), 1964. Addis Ababa.
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Appendix IV. A List of Selected letters

a. Outgoing
To the Crown Prince. 9 November 1942. Dessie.
To the Crown Prince. 5 April 1943. Dessie.
To the Mayor of Dessie. 2 April 1943. Dessie.
To the Wiillo Awraga Supreme Court. 12 March 1946. Dessie.
To the Islamic Public School. 27 December. 1947. Dessie.
To the Mayor of Dessie, n.d. Desssie.
To the Embassy of Egypt to Ethiopia. 1952. Dessie.
To the Islamic Concord Association. 24 January 1952. Dessie.
To the ‘Ulama in Addis Ababa. 29 January 1944.Dessie.
. To the B.B.C. (British Broadcasting Corporation). 20 July 1944.
. To Investigation of Court Cases Council. 23 April 1955. Addis Ababa.
. To Seyyid Alewi Muhammed Safi. 24 January 1952.
. To Wayziro Sehan School. 24 January 1956. Dessie.
. To the Mayor of Addis Ababa. 7 February 1959. Addis Ababa.
. To the Ministry of Interior, Public Security Department. 3 July 1960. Addis Ababa.
. To Mr. Yagardas Lilader. 24 June 1961. Addis Ababa.
. To the Ministry of Finance, Willo Regional Office. 14 December 1961. Dessie.
. To President Jamal AbduNasser.1963. Addis Ababa.
. Tot the Ministry of Education and Fine Arts. 17 December 1963. Addis Ababa.
_To the Commission of Pension. 31 May 1974. Addis Ababa.
_To Abdella Abdurrahman Niir. 27 May 1962. Addis Ababa.
. To wiyziro Sohan School. 2 June 1962 Addis Ababa.
_To the State Bank of Ethiopia. 15 September 1958. Addis Ababa.
To Lt. Col. Work’enih Gébidyahu, General Security Head. 26 June 1960.
. To the Ministry of Justice. 21 February 1969. Addis Ababa.

I R
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. To the Ministry of Interior, Municipality Section. 4 August 1970. Addis Ababa.
. To Investigation Council of Court Cases. 12 May 1970. Addis Ababa.

28. To Ato Kebede Sibhatu. 2 February1971. Dessie.

29. To the Supreme Court of Wiillo. 7 March 1972. Dessie.
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30. To the Crown Prince. 30 April 1972. Addis Ababa.

31. To the Governor of Willo. 8 November 1971. Addis Ababa.

32. To the gadi Court of Dessie. 8 December 28 1971. Addis Ababa.

33. To the Supreme Court of Willo. 3 June 1971. Addis Ababa.

34. To the wiyziro Zdynib Abdella. 29 July 1971. Addis Ababa.

35. To the Emperor Haile Sellasie. 26 October 1972. Addis Ababa.

36. To the Prime Minister Office. 13 July 1974. Addis Ababa.

37. To the Islamic Affairs Supreme Council. 7 November 1976. Addis Ababa.
38. To the World Islamic League. Arabic. April 19 1976. Addis Ababa.

39. To the Islamic Public School, 20 April 1976. Addis Ababa.

b. Incoming

1.
. From the Imperial Cabinet Office. 14 August 1950. Addis Ababa.

. From the Ministry of Justice. 27 November 1954. Addis Ababa.

. From the Ministry of Mines and State Domain. 3 March 1960. Addis Ababa.

O R

9.

From Willo General Governorate schools office. 17 January 1949. Dessie.

. From the Ministry of Interior, Public Security Department. 30 August 1961. Addis

Ababa.

. From Ministry of Interior, Public Security Department. 22 July 1964. Addis

Ababa.

. From the Ministry of Pen. 12 December 1961. Addis Ababa.
. From the Ministry of Interior, Public Security Department. 7 February 1960.

Addis Ababa.
From the Municipality of Dessie. 18 December 1971. Addis Ababa.

10. From Wiillo Governorate Supreme Council. 5 October 1973. Dessie.

11. From the Ministry of Urban Development and Housing. 20 January 1981. Addis

Ababa.
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Appendix V. List of Informants

Name Date of Interview Place Age
Abdulkerim Seid 20/11/06 Addis Ababa | 64
Asma Seid 20/11/06 ? 82
Lubaba Seid 21/11/06 » 51
Dr. Seid Ahmed 21/11/06 . 72
Abdurrahman Nur 22/11/06 » 75
Ahmed Yesuf 23/11/06 * 65
Beshir Dawd ( Haggi) 25/11/06 » 85
Shemsedin Muhammed 25/11/06 = 53
AbdurahmanMuhammed 28/11/06 Goggam 87
(Sheikh) (Willo)
Mohammed Awol 30/11/06 » 40
Mohammed Sherif (Sheikh) | 30/11/06 Gérba 80

(Willo)
Abdella 4/12/06 ‘At’ayd 70
Muhammed(Sheikh) (Sawa)
Austaz Yesuf Adem 5/12/06 Dessie 63
Sheikh Mohammed Ali 5/12/06 ? 71
Mohammed Ali 6/12/06 . 75
Mohammed Hamza 6/12/06 ” 65
Mohammed Sani 7/12/06 % 63
Seid Ali Beyan(Sheikh) 7/12/06 » 87
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Tafera Melaku 8/12/06 % 68
Awagash Yeshaw 8/12/06 » 47
Ali Mohammed(Sheikh) 9/12/06 Dessie 17
Muhdin Hassen (Sheikh) 13/12/06 Gérba 75
Muhammed Jawher 14/12/06 Kombolcha | 58
(Sheikh) (Willo)
Mohammed Siraj (Sheikh) 14/12/06 Dessie 67
Yimer Warraque 14/12/06 o 84
Adem Musa (Sheikh) 14/12/06 » 71
Haqut A.Mejid (Sheikh) 15/12/06 * 55
Sani Ibrahim (Sheikh) 15/12/06 » 65
Ansha Ahmed 15/12/06 " 96
Muhammed Imam(Sheikh) | 16/12/06 » 64
MuhammedGetaw(Sheikh) | 16/12/06 ¥ 86
Abdel Kemul 16/12/06 » 70
Mohammed Omar( Haggi) 17/12/06 * 67
Abdul Manan ( Haggi) 17/12/06 g
Hussen Qadi ( Sheikh) 17/12/06 . 68
Hassen Amede ( Sheikh) 17/12/06 ” 95
Mohammed Assafti ( Haggi) | 01/01/07 Addis Ababa | 67
Amade Lemma (Fitawrari) | 7/01/07 » 82
Seid Muhammed 8/01/07 ? 63
KamilSheriff (Haggi) 8/01/07 » 78
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