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Abstract 

The thesis describes and analyzes two hagiographical manuscripts on Abuna 

Mara Dengel who lived in the seventeenth century. The first one is referred to 

as the Ziinziilema Manuscript (ZM) (Ziinz§.lema- a monastery near Bahr Dar 

where Mara Dengel lived as a hermit), is believed to have been written 69 

years after his death. The second one termed as Merkato Raguel Manuscript 

(MRM) is dated at the time of king Menellik II. 

The study compares both Manuscripts for philological study. And it contains 

addition of new words, relieving of words, morphological comparison, 

homoteleuton error, negativity of words and metathesis. But for additional 

analysis it uses ZM that is for significance, historical and religiou s value. 

So ZM has good historical details since it was written at the reign of king 

Susenyous (1608-1632) who welcomed the J esuits and who himself was 

converted to Catholicism. His conversion to Catholicism brought unstable 

political administration. Many citizens and Christian subjects died, wounded 

and exiled. 

About the religious teaching the ZM embodies the Orthodox exegetical 

(commentary) teaching of Christology- the Incarnation of Divinity and 

Humanity or God and Man besides other traditional historical and Biblical 

teachings against the Jesuits two nature theory. 

The research result shows the necessities of both manuscripts are important 

in dealing the textual and historical analysis of the seventeenth century 

besides its religious propaganda. 
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chapter one 

Background of the study 

One of early humanity's histories 111 all aspect IS recorded in 

hagiographies. Hagiographies are writings about the lives of Christian 

Saints. It can provide information for social, economic, historical, 

religious, anthropological information and so on (Marrassini 1982: 288). 

In addition, Marrassini says "hagiography is one of the most important 

sources for the study of a limentary diet of the various groups, practi ce of 

medicine and various illness, family life, trade, distribution of wealth, 

social relations 111 cities and villages, demography, handcraft, 

distribution of churches, hi story of monasticism and so on." It generally 

tends to praise Saints in lofty and ornate terms. 

Hagiograph ies found in Ethiopia, in general, are of two kinds. The first 

type is a translation into Ethiopic literature. The second kind of 

hagiographical traditions of the Ethiopian church I S the local 

h agiographies, which have a n immense valuable account of historical 

and religious facts of the country (Tadesse Tamerat 1970: 3). 

The h istorical value of these compositions varies greatly. Some focus on 

h istorical facts besides religious value. As Tadesse (1972: 2 ) points out 

most of the Ethiopian hagiographies wen" created a fter the 13t11 century, 

that is, a fter the restoration of the Solomonic dynasty in 1270 . 

The hagiographical traditions about the local saints generally consist of 

four essential parts: 

I ) The story of a saints's life - his evangelical work or mon astic 

pursuits 

2) Th e kidans(promises) : which he received from God in return for 

his endeavors 

3) The miracles attributed to the saint both 111 his lifetime and 

after death. 



4) His Malk or the short hym n s composed in praise of his hoh' life 

The Ethiopian hagiogra phies , which are significant a nd we rely on a bout 

the past, are generally cla ssified into three categories (Ibid: 3) 

a) The hagiogra phies which a re m ore or less biographical 111 

cha racter a nd which have much historical significan ce 

b) Those which have importance to tradition. 

c) Those which a re written many years after the event occured. 

The hagiography of Hara Dangal, the text which the resea rcher attempts 

to analyze, is fou nd in the Monastery of Abunii. I:l a ra Dangal, 20 km from 

BahrDar on the road to Bahr Dar th e capital of Gojam. Another MS is 

that from St . Raguel church of Mercato, microfilmed under EMML no. 69 

in the IES (Institute of Ethiopian Studies), and yet another translated 

text in Ge'ez with Amharic character.The Manuscripts are found in 

Ethiopia . The Manuscript under EMML has detail information about its 

number of folio s , the n ames of the persons who composed it a nd granted 

to be composed. 

The hagiographies are valuable for th e study of the religious and political 

history of Ethiopia . Some narrations of the h agiographies conta in the 

conflicts between the Sain t and King Susenyous, or his effort against the 

fo reigners (Amsalu Aklilu 1976: 55) 

In the case of Ethiopia n studies hagiographies have grea t im portance fo r 

the enquiry into medieva l Ethiopia. In view of their importa nce , Kapla n 

gen eralizes, "Their value , as a con tribution for the reconstruction of the 

political and th e ecclesiast ical history of Ethiopia IS inversely 

proportiona l to th e distance in time of the saint whom they in tend to 

celebrate" (1 982:11). 

Besides these the hagiogra phers a lso exaggerated them. For example in 

the Gadlii. Abuna I:l ara Danga l some of the statements are beyond huma n 

thoughts. For exam ple "rhM' (..n-~ h'}H ,e{JA OD~' h9u "9u )I.' " 1'1..'1 ' 1111" (,J':J 
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1100 hrh-C ... ,en~rh (j)'h-f: "flY;"} (j),e'/'(j)'9" :" g: tPJ.U· "t.h9"C' rht\.'l h"}H."fI· 

"when our father thought of who could brin g to him the donkey to 

tra vel. .. th e donkey knowing the thought of his lord ( !:lara Dengel ) 

comes and stands in front of his lord". Such k inds of exaggerations a re 

common features of hagiographies and chronicles. When the people do a 

certain episode, it is s imply a ttributed to th e king as the same 

superna tural miracles a re a ttributed to the Saint by hagiographers. So 

we should reconcile the above two ideological developments side by side. 

Sim ila rly in the hagiography of Abuna !:lara Dengel the same kind of 

feature is reflected. Also as the same in other hagiographies, in the 

hagiogra phy of Abuna !:lara Dengel we find the significance of history, 

theology, and linguistics. 

Generally speaking, this study is based on the discipline of philology, 

becau se philology, in modern thoughts, especially after the twentieth 

century, h as been u sed in literature, historical linguistics, texts and 

other areas of s tudy in order to reconstruc:t the texts of mutilated 

manuscripts a nd inscriptions. The modern philologist determines the 

text of a lost original by comparing various readings in extracted copies. 

Philologists a lso interpret a text, obtaining information about history and 

culture as well as language a nd litera ture. 

Statement of the problem 

Text s are bases for the present. The early writings a re classified under 

two categories : -

1. Those the religious circle 

2. Those emperors' area. 17 
The cases of Ethiopian ancient texts are included within these two 

classes, s ince they were written s iding with one part. This pa per deals 

with the textual and historical analysis of gadla Abuna Hara Dengel who 
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IS expected to be a 17 th century Saint, according to the his torical 

narration of the hagiography. 

The problems this paper deals : 

1. The texts contain historical, theological, and philological events of 

the era, but no indication about its date of writing, writer and 

purpose of writing 

2 . As m entioned earl ier, they contain a historical framework and 

religious interpretation. Equally, there can be little doubt that their 

biographers did exaggeration in order to emphasize their piety 

(Fouyas 1979: 260) . The same feature is seen in this Gadl. 

3. Another problem is th at the vita of this local Saint is unknown, 

which can contribute to the knowledge of the history and literature 

of that particular part of Ethiopia; 

Other sub problems which are seen are: -

I) Which parts are critically valuable for our history? 

2) What the epoch looked like? 

1) What historic8! V8!ues 8re recorded in it? 

4) What was the theological strength? 

Objectives of the study 

The objectives of this study, therefore, mainly focus on the historical and 

philological significances of the 17'" century. 

I. Main ob;ective 

The main objective of the study is to make a preliminary a nalys is of what 

from the historical and literary point of view. 

II. Specific objectives 

a) To present the contents of the vita (hagiography). 

b) To assess the activities of Jesuit Missionaries both in social 

and religious affairs; moreover, to grasp the attitude of the 

king, the J esuits, the Saint and the inhabitants of th e 

period, 

c) To make the gad! avai lable . 
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Methods of the study 

To maintain the objective of this research different kinds of quali tative 

methods were employed. These are: 

* Consulting with church officers and administrator the monastery of 

Abuna f:i ara Dengel. 

* Discussing with Ge'ez experts a nd traditional church students. 

Tools used 

Data that narrate about the Saint and the contemporary events and 

interviews were u sed. This enables the researcher to attain valid findings . 

The study a lso focu s on books and both historians and spiritua l leaders. 

Assumptions, Limitations and Delimitation 

This study was designed to carryout the textual and historical analysis of 

the text, but because of the limitations and with other some aspects, it 

didnot cover detail aspects. 

Although this study analyzed the text with the historical and linguistic 

point of view further study and enough time is needed, since a 

manuscript is not a simple book but describes the whole feature of the 

era in which the value of inscribing the date was not worth while or if it 

was understood the value but the lack of ma terials restricts from 

recording each and everything. 

The other limitation is financial because of which it could not go further 

and include as it was not possible to cover other monasteries for 

transport and perdime expenses . Materials are a lso must be m entioned. 

To take the manuscripts into the m emory card, the sole means is a 

digital camera. For this research the digi tal camera was gained through 

rent with expensive rent. 
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Chapter two 

Catalogue Consulting 
There are two manuscripts. One is ZM manuscript and the other is MRM 

manuscript and another is a translated book from the MS and ZM. 

1 GiidZii Abunii /jara DangaZ 

Owner Abunii. t:J ara Dangal Monastery found around the Zanzalama 

warada Laguna village. It has a total of 89 folios (see description of the 

manuscript page14) 

2 GiidZii Abunii /jara DangaZ 

Owner St Raguel church (Mercato), Addis Aba ba. It h as 116 folios. 

Sergew Hable Selassie describes this hagiography in Getachew Haile 's 

catalogue of EMML under no. 69 

This Manuscript is the same as EMML 69. The code 'EMML 69 is 

attached on the recto, the right side page of an open book, of the cover. 

The catalogue shows the Ms, from which the film was copied, as is found 

at St. Raguel church of Entoto under number 69. But this Ms was later 

brought to St. Raguel church of Mercato with th e attached number, 

when the church was built at Mercato. 

3. GiidZii Abunii /jara DangaZ 

It is a tra nslated book from ZM manuscript. The responsibility of 

translation was taken by the Jimm a parish administrator of the 

monastery of t:Jara Dangal found in the Southern part of Ethiopia. 

The monastery was founded recently under the responsibility of a rch 

bishop Estifanos, who is, now , the a rch bishop of the diocese of Jimma. 

It is translated into Amharic s ide by s ide with Ga'az and it has 166 folio s. 

It was published in 1997 by Tinsae Printing Press. 
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Description of the manuscripts 

1. Manuscript Zanzalama 1 

- Owner of the Manuscript - Abua ~ara Dangal Monastery. 

- Location: - Amhara Region zone 3, Zanzala ma war ada Laguna 

village. 

- Distance: - 580 km away from Addis Ababa or 20km away from 

Baha r Dar, th e capital of Amhara Region. 

- Number of Folios - 89 folios 

- Number of columns - 2 columns to each recto and verso(the left 

side page of an open book) 

- Width of the column 17-18 cm (each column 7.5 - 8cm) 

- Height of the column 13- 14 cm only the text and 19cm from the 

bottom to the end 

- Written text - parchment (made from the skin of goat or sheep) 

- Cover - made from wood and covered with cloth. 

- The name of God, St. Mary, Names of other saints and the name 

of the saint were written in red color to give a special reverence. 

- Age: - See the age on 'The relevance of the writing' 

Contents 

-From ff la - f 63Rb -Saintly life of Hara Danga 1 

- From ff 63Rb - 69va - The· panegyric (wadase - praise) of Hara 

Dangal . 

- From ff 70Ra - R 8SVb - The miracle (Ta'amar) of Hara Dangal - 12 

Miracles. 

1 It is abbreviated as ZM (Zanzala ma Manuscript). The manuscript is found in the 
monastery of the saint. The monastery is found in the region of Amhara zone around 20 
km from Bahr Dar, the capital of th e zon e , to east -West di rection. 
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- From ff 86Ra - 88Vb - The Chant with rhythm (Ziq) abo, Hara 

Dangal. 

Features of the MS 

- It was written with proper orthographical, morphological, and 

syntactical fo rm. 

- The names of God, the saint a nd other mentioned sain ts a nd 

righteous was written with red ink to give special reverence a s it is 

common in Or thodox Church h agiography. 

- No partition is made in paragraphs, or it is not divided into parts 

and paragra phs. A new idea or paragraph is simply attached to the 

preceeding ones, while only the Miracles part starts with n ew recto 

and paragra phs . 

- In the the last part which is found between ff 87Ra - 88vb there is 

It.r 'ziq' which means chant of praise attributed to the saint with 

the St. Yared's Chant s igns (notation) . 

- The beginning of each Miracle starts with '''M''tu' I'IM,', (h (', 

.'l.:I'?tI Mn'I, mOLh ·I, ("/1'1' 9"M 111<:' "'i"l1-00 ~'I"}t\2m9uM h,t\ '/ 

f1"'iof l 1'1'71'100 '71'1~ n"'l,'}, "The miracle of Abunii f:i ara Dangal, his 

prayer and blessing be upon his servant Mahatiimii. Dangal and 

upon all of us who listen his miracle amen", 

- The con clusion of each Miracle ends with l'.tI--t: mOLh-t: ["/1'1' ?"lll'l 

111<:' "'l"l1' <70 ~" nt\ m~M h,tI ~ f1°'lo.f>l 1'1'71'1<70 'M?" Hi s (f:iara 

Dangal) prayer a nd blessing be upon his servant Mahatiimii 

Dangal and upon a ll of us who listen to his miracle for ever Amen. 

This is the same with the in troductory part. 

Note: - Every quotation and citation in this textua l analysis is taken from 

this Manuscript. 

2 "'f11-00 5':1"lA , with means the seal of virgin is the name of a man . In the pother 
mIraCles instead of th e name is men tioned . That is rolH' I'-rh111 
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- Prom ff 86Ra - 88Vb - The Chant with rhythm (Ziq) abol Hara 

Dangal. 

Features of the MS 

- It was written with proper orthographical, morphological, and 

syntactical form . 

- The names of God , the saint a nd other m entioned saints and 

righteous was written with red ink to give special reverence as it is 

common in Orthodox Church hagiogra phy. 

- No partition is made in pa ragraphs, or it is not divided into parts 

and pa ragra phs. A new idea or pa ragra ph is simply attached to the 

preceeding ones, while only the Miracles part starts with new recto 

and paragraphs. 

- In the the last part which is found between ff 87Ra - 88vb there is 

tL~, 'ziq ' which m ean s chant of praise a ttributed to the saint with 

the St. Yared's Chant signs (notation) . 

- The beginning of each Miracle starts with "-MOtu- t'IM-'/ ml.­

.'l:T'ltl )I.(tu." (lJO l h1: P'/1'1- 9"M 111<;' D'/ 'Hoo .I!-''?tI'aWuM h-tl'/ 

flD'/oY, n'U\au ~t'I9u ro"'l.'}_ "Th e miracle of Abuna Hara Dangal, his 

prayer and blessing be upon his servant Mahatama Dangal and 

upon a ll of us wh o listen his miracle amen" . 

- The conclusion of each Miracle ends with )1.1'1.1: (lJOlh1: P'/n- 9°01'1 

111<;' D'/'Hao .'!.: ·}"7t1 (lJ9"ot'l h-tl '/ oD'/oY, n~t'Iau 'M9u His(Hara 

Dengal) p rayer a nd blessing be upon his servant Mahetama 

Dangel and upon a ll of us who listen to his miracle for ever Amen. 

This is the same with the introduc tory part. 

Note: - Every qu otation and citation in this textual analysis is taken from 

thi s Manuscript. 

2 "'111-00 )':1"11:1 , with means the seal of virgin is th e name of a man. In the pother 
mIracies instead of the name is mentioned. That is rotH- I",h'}{] 
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Manuscript MRM3 =Mercato St. Raguel Manus cript 

- Owner-

- Place -

St. Ragu 'el Church (M arcato) 

in merca to, Addis Ababa. 

- Number of Folios - 11 6 

- Number of columns - Two columns to each recto and verso 

- Width of the columns - each column 6 -7 cm 

- Height of the columns - 19-20 cm 

- Cover - Both the front a nd back covers a re made from wood, 

- Written text - parchment (Made from the skin of goat or sheep) . 

- Age of the Manuscript:-It is of the middle of the 19th century during 

the Reign of king Menellik II, because it mentions the name of the 

king and wish es long live to the king 

Contents 

- From ff 1 - 86va - saintly life of f:iara Dangal 

- From ff 86va - 95Ra - the panegyric (Wada~e) of f:i a ra Dangal 

- From ff 95Ra - 114v- The Miracle (Ta 'amar) of f:iara Dangal 

SubDivission 

Sub division into months is only appeared in this MS. 

a) f 8Va - Magabit (March) 

b) f 18Ra - Miyazaya (April) 

c) f 24Ra - Ganbot (May) 

d) f30Vb - Sane (June) 

e) f40Ra - l:1amale (July) 

f) f 44Ra -

g) f 60Vz - taqamat (October) 

h) f 64Va - l:1 adar (November) 

i) f 68 Va - Tal:1asas (December) 

3 This Manuscript, when microfilmed by Sergew Ha bleselass ie , u nder the catalogue 
Getachew Haile EMML no. 69 , was attributed to 78n toto st. Raguel church. But now the 
MS is found in Mercato St. Raguel Church a nd owned by it . The iden tification no. 69 , 
s imilar with EMML 69 is a ttached a t the last cover of the page. 
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j) f 75 Va - ta r (January) 

Nahase (August), Maskaram (September) and Yaka tit (February) a re n ot 

sited. The month of l:1 amale (July) is repeated two times . 

Features of the MS 
- No Paragra ph ical pa rtition is m ade, and copied as the same with 

ZM 

- The copyist simply segm ented the miracles into Months . This 

shows it is careless work, because three m onths (August, 

September and February) are not found, a month is repea ted 

(8amale, (July) a nd the classification is made without a n ew 

pa ragraph but is m ade s imply at the middle of any reading. 

- MRM contains only 11 Miracles out of 12 and so one Miracle is 

omitted. This is the ZM found in f78va, which s tates about the 

- It is full of problems m or thography (in regard with the old) of 

Ge'ez. 

Morphological problem is a lso another common feature. 

- In some cases, like copying words, the copyist simply copied 

without critically seeing what th e word means. He even copied words 

which gen erate meaning error. (See the pa rt of 'negativity' on ph ilological 

section) 

- The sequential structure of the Folios (starts from folio 92) was 

completely messy or it was put in disorderly manner. That is: -

- F 92v is attach ed with flo3R , then continuous to f11 2Vb. 

- FI12Vab is attach ed with f93R, and continuous to f94Va. 

- F94Va is attached with flO IR, a nd continuous to flO2Vab. 

- FI02Vab is attached with F95vb. 

- F95v is a ttached with flOOVb. 

- FJQOV is a ttached with f96R a nd con tinuous to f99V. 

- F99V is attached with fl13R a nd continuous to f11 6v. 

- From f1l 3R till the end was p roperly bound. 
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- The introductory part of each miracle starts with} -rl,9"tu- M.n-~ 

thl.- 5':,"/ tI Mfl-j; ronlh-j; r'l1\ - 9"M '}'/. /-,", "tuft a<JC 5'9" ft'Moo 'M9" 

~,"'L'} "The miracle of Abua !:lara Dengel, his prayer and blessing be 

upon our king Sahela Mareyam (the baptismal name of Menellik lI­

King of Ethiopia) For ever Amen". The conclusion part was a lso 

the same with the introductory part without any difference . 

- The name of God, St. Mary, Names of other saints a nd the name 

of the saint were written in red color to give a special reverence, 

which was a lso common in the Ethiopian hagiographical tradition. 

Differences of the Manuscripts 
The numbers of folios in ZM is 89 whereas that of MRM is 116. 

The columns in ZM are 145 and those in MRM are 450. 

The Length and width of each column differs a little . 

New insertion is found in MRM but not in ZM. 

=> There is a lot of 

- Morphological 

- Orthographical 

- Homotelouton ... errors in the MRM compared to ZM. 

=> The introductory and conclusion part of each miracle of ZM 

holds the names of a<J'a-uo .<';,'7t1 and roM- \",(h,{) whereas MRM 

uses "tuft a<JC5'9" (The baptismal name of king Menellik II) 

=> In ZM there a re 12 miracles, but th ere are only 11 miracles 

in MRM. (The baptismal name of king Menellik II) 

II 
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Addition of new words 

Here many words and sentences are inserted III MRM which are not 

found in ZM. 

The word 'h"'l:l' 'amen' which is a common word in alJ languages, does 

not exist in ZM f3Rb and inserted in MRM f6Rb. 

onll(n'f:1' ~' J{.<,\.j-. th.'\.<'\·)· The word ',l,.<;.<,\:," '~adisat' in the ZM f3Va is 

omitted in the MRM f6vb.The word means 'new' but contextually it means 

'the teaching of the n ew testament.' 

- The word +116\ in the ZM f4Ra is absent in the MRM hR6 between the 

words ro'}'l.6\ 'L and 11,e(l, . 

(a) ZM f4Ra onllfhtj':1' :"J{.<'\+ ron6\'L +'06\ 11,e(l, h"lllh'l h.I"i'l·{j 

hCM·{j 

(b) MRM f7R6 onll(h<j::-,. ~J{.<,\ • .,.. ron6\'L ___ I1,e(l, h"lllh'/ h.I"Ml 

hCM·{j 

- The word llhl'\.1· 'woman ' does not exist in the ZM hRa between words 

~,ro'i'lO ' j?awasiibuj and on~LJ1'f: '" jmiiqasiifatiij but added in the 

MRMfllVa. 

- (a) ZM hRa iO i'lllh ,1'C'H·{j "'''l'''l,e M(] hro·(]0· __ Ol,q.U/tj: .,. 

(b) MRMfllVa ' )0 i'lllh <l'C''}f.{j 4'''l'''l,e M(] har(]O' llhl'\.·'· 

on q. LJ1 tj': l' 

- The word 6\1l(] j 'labsii'j'c!oth' in the MRM f13Va which means is an 

insertion which is not found in the ZM fSVb 

(a) ZM fSVb Ol h 9'" h on 1'111 (] ----------

- The word hjl,.l':h ' !?a $ii.dakiij 'your garden' III MRM f27Vb is a new 

insertion which is not found in the ZM f19Rb between the words ,;,vL'l' 

j'ta siV and Ol(l(l,'/ jwiisobeha'j 

(b) MRM f27Vb ~\9"'TJ':on +vL'r hl'..e:h Ol(l(l,'1 "l.'rh Ot. j ' .\':h 

The word OlC:'·,) j wiirata al 'righteous ', in MRM f67Ra is an addition 

after the word vIU6\ /,sahal ' j. 

(a ) ZM f4SRb ,e.,. thO, VItJ6\ ------------ ro9U fht·"" Ol:J,,em')' 
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(b) MRM f67Ra .e-t-l.hn· u/Ut\ OJCi-a W9"rill.+ OJril.ew:" 

- The sentence fI,}fI= ,}fl9" ~,"'l.'} 11ii al iirnii aliirn amen 'l 'forever 

amen' in MRM f68Va is an insertion which is not found in ZM f49Rb, after 

w"K9" Igarum'l (The same addition in seen in MRM f79Va, but not 

found in ZM fS4Vb, after a word h9"'l.1J- /'7amanehu'l. 

(a) ZM f49Rt, ·i-~·n· h!1" P:/'f Y.f.',·} (1)'7<:.9" --------------------­

(b) MRM f68Va .i-~"I~' h9"P':/'f .l'.f.','} w'7<-9" fI'}floo ,}fl9" h"'l:} 

Honwteleouton error/ J umpingl 

It is a kind of error in textual studies in philology. It is a copying error by 

jumping a word or a sentence because of similar words. 

- Because the two words are same ,}fl9" 1 Himl 'world', the copyist 

jumped some phrases and they are not found in the MRM fl1 vb between 

the synonymy of two '}fI9" 1 aliim'l 'world '. 

(a) ZM f7Rt, M .e'IA "HI1.-I' lfH: ,}flr flI1YIJ19" t· flllML,'/' 

OJllM.'h, flhoo hID-M-l· i1M. h. -l·U\\,· flh'7llhilth.C M +'IA "HI,!:'" 

11 ")~ f111;J-wrC 11"';1- 'The one who likes his wife is married(to) 

the man, women who does not think of God but she only thinks 

about the life (behaviour) of this world 

(b) MRMfll vb M f, 'IA "HI£'" 1I'H: '}fI.,. f111;J-IP<rC II"';J-

- The phrase in the ZM fnRa +1:00 (lfl ooX·h· "IfL1J- 11fIf;1-lfoo· which 

means 'towards him came many males and females." is omitted in the 

MRM fl6va between the words I1HhC'llfoo" 'whom we remind" and 

wflm1~oo- , 'according to their tribe' , and simply written as HHhC'Jlfoo­

wflmU'.oo·. 

- (a ) ZM fllRa tlJlhC'Jlfoo- +1:= (lfl =?;h· "Ifl.1J- flfIf;1-lfoo-

0JfI fI',1 }'. 00' 

. (b) MRMf16va IIl1hC'Jlfoo- ----

- The sentence roth.!: OO'}ilt+ ~th '1"1:£ Y.t- - 'he went slowly and 

arrived at the land of Diira' in ZMf17Rb is skipped in the MRM f25Rb 

between the words T'};J Gonaga and (J)fIlI...,1. wabfu?iho. 
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- (a) 2Mf17Rb/l2:U ~'>:! OlrhL OWHH;1' mOll,.rh 'J"g:L U. · Olnl'l,(h 

lIf 

- (b)MRf25Rb},'J°g,'L 'OJ {lJn7t.(~ 

The phrase Olloom', 'H~' 'to thi s extent' in 2 M f29va is skipped in 

MRM f2SRb between word s hllh·',. and "1.'l'IlUD.' like 'hllh·~. nUuum', 1'~' 

"I, '1'1100" 

(a ) 2M f29va 'Mh·',. Ollunm', 1'~' "f.j'l1un. 

(b) MRM f2SRb 'Mh·',. "1.'1'1100' 

- The word rl-."} 1aw' in 2M bRb is skipped in the MRM f33Ra between 

the words'h9°ll'H: and M'~'L ?abuniilii' 

(a) 2M f23Rb OlnAfl U.e1 • .e1l h9"lrH ;t."} n(l'~'L 

(b) MRM f33RaOJnAfl U.e1..ell h9"1f'}-I: M'~'L 

- -t·t-PO· hoo 1In.,j·,{.p,h· OlM'L lItj.e hOD 1Ih.(lhr. hll'i. .e)' .. 1I0l· hUll 

ItMaSahu kama za.?itfasahu 

wa?aliilii bakay kama za.?ibiikayu ?aliilri yadelawu klliniizii ?iyadelawu/ , 

in 2M f24Rb is jumped in MRM f34va between two OlhIl'L's. 

- (a) 2M f24 Rb N ./"U· hOD Un. -i·'{.P' <fl' mM'L lItjf, hoo Itn.(lhr. 

hII'L f,f..llaJ- hOD 1tn.f,f..llaJ- m'hIl'J. n(JI-M· hou IJn.fm·/'ln· 

- (b) MRM f34va ".,{./"O- hou lin. -i-'('P'th- mM'L lItjf, - n(JI-(ln· 

hun lIn.fro·/'ln· 

- h9"<;:t.f1· 9°.r.."C Olfl M .er'l.M .tw.'H mfl M.er'l.flr. l?amfareyatii madr 

wiibo ?alii yasesiiyu dafantii/, 'others drink dafantii (a kind of traditional 

drink), in 2M bRa is omitted in MRM f35Ra between words 'I".r.."C moor 

and mfl wabo ' 

- (a ) 2M hsRah9"<;:t~r'f- 9" 5':C rofl M .er'l.fIr. .tw.'H Olfl M.er'l.M 

111M· 

- (b) MRM f35Rall9"'j:t~f1' 9".~C Ol(l M .er'l.fIr. 11111," 

- mil 'htlf,.f1AO- 1}\{JJ 01(1 M f,-(IAO' -(III·;> (loullt-C'" the words ro(l lu'! 

.ellAO· 1111·;) Iwabo ?ala yabiil8\u bazubal 'others eat many', in 2M f2SVb 

is skipped in MRM f36R. be tween two Ol(l 's 

- (a ) 2M b Vb (IJ(l M.e(lAO· 1~m ro(l M f,.lIAI>- 1111-;) (louil'{.C'" 

- (b) MRM l36R.m(l Mf,(lAO' 1~m (luulli.C1· 
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. (lll7D;)A.1' (I/'I .. q"'} m(l M f.?.A\~ !ln1·fI (1 !i ronA (U(l Iwiimbalay solomon 

wabo ?ala ya$elayu ba?anababo ii wan gel wabol the sentence l'wabo ?ala 

yabelayu ba?anababo !i wangel'1 'others pray reading the four Gospels', 

in ZM f29Va is skipped in MRM f41Rb between two roWs. 

· (a) ZM f29 V a man;)A I' tVl"'l"1 (Jl(l M f.?.A {'. M,1f1(l !i (UnA m(l 

nn1f1(l 9"Y.-Irt) ,1' 

· (b) MRM f41Rb (Ul7D;)AI' (I/'Iocl"'} m(l M,1'f](l ')DY.:/,-t):r 

f.9"thCfUao· l'.fI~ 1-'19D t'l1If.l7D~n· "In,IJ'l7D- mt'llll';)~'';' /'yama~arawomu 

$bac;-a gadam Lazayamii$a?u abehomu'l, the sentence /'I1If.aol'.-o· "Io,IJ'CID' 

l'Liizayarnii$a?u babehomu'l 'who come to them', in ZM fJ4Vb is skipped 

in MRM f48Rb between 1-'19" I gadaml and mt'ltll';) .1':(. I wruazayabadaru I· 
- (a) ZM f34Vb f.'f"thCfUCID· l'.fI'1 ~ t'ItIf.ao~o· "Io,IJ'CID' mMlf;)~ 

· (b) MRM f48Rb f.'f"thCfUCID· l'.fI'1 1-'19" rot'ltl!';;'.I':';' 

The word ro1~t.1- /wagadiifat, 'leave, cast down, forget, (contextually 

forsake the world) , in ZM fJ7Va is omitted in MRM fS2Ra between the words 

mao~~;'- Iwamannannatl and fill·;) Ibazuba/ . 

· (a) ZM fJ7Va Mh .,·t.l'."'I.;J- ml7D~~± m1~/l1- fill·;;' "'.1':11'1 

- (b) MRM fS2Ra Mh "-/ll'."'I.;J' mCID~~"" fllI-;:' "-.1':11'1 

The word rof.o,AfU Iwayabelawol, 'they said' ,in ZM f4sVb , is skipped 

in MRM f63Va, after the word thlr .I':'}'7A Hara Dangal. 

- (a) ZM f4sVb IIflaD- th/,.. ~-1'7A mf.o,AfU hro h"'(IJ: 

(b) MRM f63va IIflCID' (hlr ~'1'7A 1>01 11"'lV-

The phrase (I·no f.9u (hCCID- },'7It.nflth.C ro!';).1':"1 /tabadag gegayomu 

siibc;-a yamal:Jaromu ?agzi?abal:Jer wayiibadag gegayomul 'God forgives 

and abandons their wrongs', in ZM f4SVb was skipped in MRM f63Vb 

because of two l.;J~CID- 'S . 

- (a ) ZM f4sVb 1-;).1':"1 1.2l'-ao- (I·no f.9"thCCID- h'7l1.oflth.C m!';).1':"1 

1.2~~ m(l"'U' In'l-
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flhfi.1- /wiitafiisa/:1a ?abunii bazantu niigiirii kidan ziiwahabo ?agzi?abaher 

wiibiitiinsa?ota / 'by this covenant, God has given to rise', in ZM f47Vb, is 

skipped in MRM f66Va between the words ),0·'1 j?a bunii / and Il 'H: / baza ti/ 

(a ) ZM f47Vb aH·/..p'(h M·~ mn'j: ~'Jt. Ivn tlOJU{I l,ulILo'Orl"e 

OJOi"} P',).;1- Olj'/: 11M. :/' 

- oo'/tu'\-i- htl '/OC;- l1e'P ~ Oh-tl' '1'1. oot)"} OJi'l/f'/OJ' /'maniikosat ?a ll ii 

niibiiru zarawanii biikulu gii$~ii miikan ' /, the words Oh·tl· 1'1. oot)"} 

/ 'biikulu gii$~ii miikan' / 'in all places' in ZM f48Va, is skipped in MRM 

f67Vb after the word 1Ie'P~ / zarawanii/. 

(a ) ZM f48Va 00~tu'l1- M ~oe;. lIep~ Oh-tl- 1'1. 001-J1 m'/"l1'<"/OJ' 

(b) MRM f67Vb oo~t"I<'I+ M '10e;. l1C'P'I aH-l1.!"lm-

- tl'/.'1 f:1"JA eM oo'/t"I<'I'/- llou1'<; /lii$age dangal ra?asii miiniikosat 

ziimiiguna/, the word 'Chfi ' /'ra?asii'/ meaning- 'head', in ZM f49Vh is 

skipped in MRM f69Ra after a word tl'/.'1 1:1"JA /,]ii~age Dangal /. 

- (a ) ZM f49Vb tl'/.'1 !l,:rJJiJ. CM ou)/1<'11- tl001'<; 

- (b) MRM f69Ra tl'l."1. ,,'1"JA oo)t"I<'I+ 1100'1'<; 

h10tl h/..'I.'II" oo'PM C{},}1f f,hlt.fi !?anabiilii ?af~am miiwa~alii 

rasa~anayii/, words 'oo'Potl e {}'}'}!" /'mawa~alii rasa~anaya'/ meaning 'of 

my days', in ZM fSlRb. was skipp ed in MRM flOVb after a word h/..'I.-?" 

j?af~am/. 

- (a ) ZM fSlRb h10tl ht.'l.' lI" ou'P{)(l C{},}1f fJillJl 

- (b) MRM flOVb h10tl ht.'l.'?" .eMUl 

Note:- This omitted phrase is placed at the head of the verso in the 

MRM of the same folio, 

- The phrase C];hi;;J' '1~?Of 011 f,Hle;. /wii?itaniibaru bahatita gadamaya 

?alii yaniibaru bati bazuban/, in ZM fS3Va was skipped in MRM f73Vb a fter 

a word mn. 1-'111e;. wii7itaniibaru. 

- (a) ZM fS3Va OJn.'hl1e;. I\;ht,r 1~?"f 011 f,'1 ·Oe;. q,:t; ,Oil')'} 

- (b) MRM f73Vb mil.."J-'I·fr;, fli: '1II1-)'} 
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-Note:- This omitted phrase is writt en a t the head page of the same folio. 

- on1JAo m·0(t.)1: IIC')""!'} mlll\"au'T} / mablac;-a wac;-a(?a)tu liirahuban 

wii.la$amuc;-an/, 'He is a food for the hungery and for the thirsty', the 

word 'mll~-OlJ',}T /'wii.la$amuc;-an'/ in ZMfs4Ra was skipped in MRM f79Va 

after a word IIC,)'!]'} / liirabuban'/ . 

- (a ) ZMfs4Ra on1JA6 m·o(t.)·,: II£')'!]'} mll~'aD"n aJIIII'U,on~ 

- (b) MRM f79Va on·f1A6 m·6U,)·': IIC,)'!]'} mt'\tH'hoo~ 

- Another clear homoteleouton error is seen wh en the copyist cheated 

with similar },II ?alla, meaning- 'who' in ZM fssRb, jumped in MRM f?6Ra 

M J!.·H?ht\- 1Jr f1loh'" .",,°n aJ°'H:M aJ';''', aJ{).9° Oh'lI"on- ",.;..n J!.",Y.:C 

O1.l\9"r aJllt.lI h·I'\oOD. 1.11 J!.·}-h9°~· j?alla yatawekii.lu baya biiriikata 

henok wii.rnatusala wii.nob wasem biikulomu baruyan yabadr 

bagadamaya wii.la?ala kulomu ?alla yata?amii.nu'/ 'the blessing of Henok, 

Matusalla, Noah, Sem and other reverend fathers be upon my 

monastery. 

- (a) ZM fssRb..Ml J!.1-'I!ht'\ . . f\\' Ololl'" "'';'t/ m°'11:M m';''', m(\.9° 

Oh·lI"on· ",.;..n J!.'H'.-C 01.<\9"\' mM,1I h-/l"oo- M J!.·}·h9"~· 

- (b) MRM f76Ra..Ml M J!.N,9"'/· 

/ tagaba?u biihagiira niqaya wabiiriikata / and / li l; I ?alla tagaba?u 

biihagiira/, Meaning, 'the blessing of 150 church fathers, who were 

gathered in the country(Nicea), In ZMfs6Vq was skipped is MRM f79Va 

between the words two 1I1l. 'so 

- (a) ZMfS6Va 1-;J1Jh- fill'//. 'd'.r mOl.h1- aJ Ii?;l M 1-;J'0~r Oml. 

4?1l'r,}'r,} f 

- (b)MRMf79 V a.±.21J~r OIl1~'''ll'r·}'r,} .f' 

ON,'1tl t.'7tlMld"C 01.h'L aJl. .lLt.9°a~j'1- ')0 Ibata?azazii. ?agzi? 

a bal1er sobeha wiiradu ?amsiimayat/, 'then descended from the 

h eavens ', in ZMfs7Vb is skipped in MRM f79Rb, after the word t.'7IU,1Jdl.C 

/ ?agzi ?abal1er /. 

- (a ) ZMfs7Vb 01-1.'111 t.'7H.h1Jdl.C on,', ml..lI- },9"t'l"'1f1- ')0 

- (b) MRM f79Rb 0+1.'111 t,''lII).-fLd ... r: in 
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WH- h·n" 'Ol ~. hOD fhfro· ro-h1: nh OD ~1l ~_ Mt.V- h°'l iJ ),'1 / zantii 

kulo niigariini ?amii ~ayaw wa?atu biikiimii niigiirani lii lih u kiimahu 

konii/, in ZM f60Rb was absent in MRM fS2Rb between two ~·J l'I.'s . 

- (a) ZM f60RbtrH h-n" 'I'll ~_ 'hOD ;',fro· ro-'h-t: nhou 'Ol'l. MI.V­

hO'fU- 1"/ 

(b) MRM fS2RblfH h-n" 'i'll'l_ 

liizati /ba?asit ?antii ~aywot/, 

meaning- 'Tha t woman with life', in ZMf7SRa was skipped in MRM flO6Va 

after a word M-I: /liizatij. 

- (a) ZMf78Ra I'l'1t flh(d- l,11- fhf!,ro+ ron;!: 

- (b) MRM f106Va NH- roM",: 

Ii M]/HI which means 'the four dogs " in ZMfsoRa was omitted in 

MRM fwsRa after the word 0,11-$1' /t:;agiitawa/ 

- (a) ZMfsoR. 0,1+$1' !! hM-n hflY?.Jl: 

- (b) MRM flOsRa0,11-$D 

Relieving of words 

It is replacing a word by another word. Some words in ZM are replaced 

by another word in MRM. Some are by synonymity and some a re not. 

Instead of the word 'Ol niigar' in the ZM f4Rb. the MRM f7Va used 

:Pn- /qalu/. The ftrst is literarly means 'narration, discourse, fac t ' 

whereas th e second means 'word' but contextuallv both deal with the 

same idea, that is 'the word ' or about the action of the evenLnh-n- 'oe 
lif!,rolt'h hr M· 

- (a) ZM f4Rb nh-n- ~1C Hf!,rolt'h 'hrM· 

- (b) MRM f7Va nh-n' :PIt- IIf!,rolt'h 'hrM· 

- Instead of the word n~flo1- /'bii~iilot'/ found in the ZMfrRa meaning- 'by 

prayer' th e MRM fsVb used ){9° '~om' meaning- 'fasting'. 

-(a) ZMfsRa n~1r't ronltOD-'l n~:"c ro+fh:'-'l 

-(b) MRM fsVb n){r (Jln~-OD-'l n~:"c ro+fh'}-'l 

-Note:- They seem different but in religious concept both have equal 

value. 
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- The ZM faRb says q.(]<; /qesena/ but the MRM f13Ra changes it into 

;/'J':(]<; /qedesena/ which is different that in the ZM. The first shows the 

canonical authority of being a priest whereas the MRM is shows 

righteousness attaining the position of spiritual holiness. Contextually it 

deals with the authority of being a priest. 

- (a) ZM faRb hoo f.,'}"f1. oo'K1 T(]5 

- (b) MRM f13Ra hoo f., 1""1. oo,}C'l ~~:(]<; 

- ~,9""Ifl /7emebabii./, ZM f13Vb meaning- 'toward, to, by, at in ' but 

contextually 'toward' is changed to in the MRM f20Va, '/'9""Ifl 

Itii.mebabii./ which has no meaning. 

- (a) ZM f1 3Vb 1.9"1fl 1'l1l1. IICM~ " 'M"t,1;h 

- (b) MRM f20Va r9"1fl 1'l1l1. IICM~ rn9"t.1:h 

The word n+htd, j?ateklet/, meaning: - 'vegetable/fruits' in the ZM 

f14Vb is changed in the MRM bVb to l.hA j?ekl /' means- 'food'. 

- (a) ZM f'4Vb tt:t..I'r },:/,h1\1' IH'M~oo, 

- (b) MRM f2Nb tt:t..I"/' loll@. IH'M~oo' 

The word 0011/1:,' Imiiliikot/, in the ZM fJHR. 'governor' is changed in 

MRM f26Ra to n9"I\h j?amlak/, which means 'God'. The change is might 

be because of the common interna l usage of 011\,''0.'/' },9"I\h /wiiladitii. 

?amelak/, which means 'mother of God' (Mary), instead of /wiiladitii. 

miiliikot/, even if contextually describes synonym. 

- (a) ZM f, aRa OI1\.<t'/ ' l7u llt,:" = mother of governor 

- (b) MRM f26Ra 011\"1,'1' n9"I\h = mother of God 

'I'hll~oo' Itiikelomu'/, in the ZM fJ 9Rb meaning- 'their vegetables', IS 

changed to MI,l1-oo, in the MRM f27Vb I?a$ii.domu/, meaning- 'their 

gardens' . 

- (a) ZM f19Rb flI'lL',. UUn 1'111"1 0 00' M '1"·10 

- (b) MRM bVb flnL<f> "l,m LI2l,R,~ M '1"'10 

floo~rht, ~,l1Lhl'l.(] Ibii.mii.$el:Jafii. ?ebereksis/, in ZM f19Rb meaning 'in 

the book of Ebreksis', is written in the MRM as floo~ rht. (h'l'C.I' 

Ibii.mii.sel:Jafii. l:J awareya/, meaning 'in the book of Apostles'. 
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- (a) ZM fJ9Rb .en, ?.'fC'fl rh'PCf Oovjl,'rh&, Mllhl'l,fl 

- (b) MRM bVb .eO, A.'fC'fl rh'l'Cf Oovlttll&, rh'l'Cf 

- rhn,eh Il:1aHiyka/ written from the root verb nrhM' l?al:1alaya/ means:-

'give a bribe, corrupt' is written in ZM fl 9Rb as ::>.enll / bayaliika/ 

meaning- 'force' in MRM haRa, which has no s imilarity with ZM. The 

copyist might have been confused because of the similarity of writing. 

He was cheated by the orthographical and metathesis error (Leslau : 

1987:231: a). 

- (a) ZM fJ9Rb M"'H"1l. rhn£,h OA'OIl 

- (b) MRM f2aRa Mo'}HJ. 2£'1'111 OMIIl 

-~ (J) 7; equivalent to 48 in ZM f22V. is changed as 0 (J) 7; or 38 is MRM 

f32Ra 

- The word ~1t1MfD I?atar:;awo'/ in ZM f23 Ra from the root word tTJp:,.. 

I'tar:;ot'/ means 'idol, ungodliness', is changed in the MRM f32Va o"JlIt'JfD 

/?agbar:;awo' /, from the word '/lI~1 / gab?a/ - 'return, turn back, come 

back' ( Leslau: 584: a and 176: b) . 

(a) ZM bRa 9""11)<;' nP;J tltTJt'JfD roPtr,e X'At'J 

(b) MRM f32Va 9""JI)<;' nP;J n"JlIt'JfD roPtr.e ltAt'J 

h,}On llih± It'l't'J j?al:1atl/ in ZM f24Rb, means 'one', is written in MRM 

bRb as ~I'}t j7anti/, 'you' (feminine singular) which has no meaning in 

the sentence (context). 

(a) ZM f24Rb h,}On ~Irh-t; 'l,'Pt'J = except a singJe cup 

(b) MRM b4Rb ~\,}On o,}1; It'l't'J = except your(fem.) cup 

_ The word '4''/,,=1- ' /'qiiimat'/ (a kind of fruit tree) in ZMf25Rb is 

changed in MRM f35 V a to 4'n9"X.$ / qii.1ii.ma$i$1. 

(a) ZMf25Rb ron M ,eo.M ~,:, 4''/"ov:/'' 

(b) MRM f35 varon M ,eo.M <j:,:, 4'fIl/0 3.l'L. 

The words 11h1fl'" 7-'l9" /zii.?ansasa gadam/, ZMf27Rb, is changed 

to H'IU9" Izii.1aham' / in MRM b aRa . 

(a ) ZMf27Rb ron ~In ,enll(l' o~-'l Hh1{)<'} '/-'l9" =There were others 

who weared skin of wilds. 

(b) MRM f3SR, ron M £'1'1,0(1' o',-'l "'IUr = ........ .. .. s!-::: 
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domestics 

- The word 'rofl6lH' " /'wiibii<;-aliilii'j ,m eans 'in our days' in ZM f2SRb 

changed to ronh-}-t /wiibii7antiij, means in MRM f39Va . 

- (a ) ZM f28Rb ron 7.tr .. /: -/),9"',· mflill'l:/' 01.<1:-1: 

- (b) MRM f3gVa mfl Mo·t· ' 1 · t.9u ~ . ronh'Hol. 'i:1: 

The word 'flov.C' /'samur' j, 'fruitful' in ZM f34Ra is written as fl ov·,'l 

/samuda'j is MRM f47Rb, which has no meaning. But fl°'1JJ, jsam ada j is 

one of the regions of Gondiir . 

- (a ) ZM f34Ra mh IH flov-c I,'H' 

- (b) MRM f47 Rb mh IH fl OV· JJ, h 1-" 

The word 't. tVlm·.!''}' '70 j liibbawayan'j m eans 'oh you who 

understand' in ZMf3SRb is changed to "}<\ro·.!''}' j'<;-alawayan'j, meaning 

'be faithless, disobedient, rebellious '. 

- (a) ZMf3SRb CM~h, ~, (}f)m·.!'1 o(lf" 

- (b) MRM f4SRb CM~h, ;, ,?<\m·,I"} on\,· 

The word in ZM f41Rb " I ' (} ~' /'tiisiiddu' j , 'they were banished, 

exiled', is changed in MRM b Va to ';,' P,.I'\'}' /'qadusan'j , means 

'righteous ', which has no relation with the context. 

- (a) ZM f41Rb rol-Ju<;,.'[· ml/"hov<;'1 NIP,. M'/-/' '/f,O?c,0+ 

- (b) MRM fS7Va mtlu<;,+ m9u l,ov<;'1 ,.,.~.'\'} nhl-/' '1f,0?c,0';' 

The word hl/"~1t-1' l7amniigiir a tiij in ZM f43Ra m eaning 'from the 

speech, narration' (based on the context of scripture) is changed in MRM 

fSaVb to h9"'It-U'''' j?amgiirahatiij, meaning 'from the land', which has no 

rela tion with the paragraph . 

- (a) ZM f43Ra Hf,hm·<;, (,7"~16::/' uul\()l<l: ',. 1'r;I'\';' 

- (b) MRM fSa Vb Hf,hm·<;, 1,9"'lk tH' UUllrll<l:-)' :".~'I'\:,. 

- The word 'tio'71)O'J.' /'zii,7agba7ani'j in ZM f43Va meaning 're turn, turn 

back ', is changed in MRM f60Vb to 'H~,'}1t.'z.' /'Zii7angiifiini 'j'oppress, 

repress , treat violently'. 

- (a ) ZM f43Va h'7tlO1)rh.C ~,9"<\h' Mro·\, 1lli'71)~,~. m°'l,m~ 

- (b) MRM f60Vb h'7H.MI(h,C ~,9"<\h' Mro·\, tLblU.',. roO'J,m~ 

- ~,n·~ (hI. l7abunii ~oriij which means 'our fa ther went' in ZM f46Ra. 

Because of the synonymity of the word s (hI. and rht· /horiij and j haraj, 
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respectively, the copyist copied (h/. (went) as rhl,. (~ ara), the n ame of the 

saint and added fl.:1"JtI 'Dengel', which is not found in the ZM and in 

MRM f64Ra. 

- (a ) ZM f46R. no·'/ (h/. 

(b) MRM f64Ra h1}'/ rhl,- Y:'}"JtI 
- ·n,v Ita~ani<;o j, 'be strong, be powerful' in ZMfsoVb is written in MRM 

f70Rb as "'7..~::. j ta~e<;ino j 'loa d an animalj a person', which has no 

meanin g in the context. 

- (a ) ZMfsoVb wfllt\, ;',"'100' "'7.'/.£. (h/. no·'/ 

- (b) MRM hoRbWfl1.,b ;',"'100' "'71'2.5' (h/. no·'/ 

whoo fl7.-rh MH' ""." tlhfl'~ rhh' fl.:1"JtI ool'\h jwa?ama ba~a~a <;elata 

motu la?abuna l:iara Dengel ma~e?aj in ZMfs3Vb meaning, 'when the day 

of the death of Abuna l:iara Dengel came ... , is changed in MRM f74Rb to 

wt'ofl 6.7.00 tn·,. 'n/. no·~ rh? Y:1"JtI ool'\h /wasoba fa$iirna zaneta 

nagara Abuna Hara Dengel ma~e?aj when our father Hara Dengel 

accomplished his duty, came .. " 

- (a) ZMfs3Vb wl,oo fll'\rh 61'1.,. ""." tlno· '/ rh? .f?:1"JtI OD7.- ~, 

- (b) MRM h4Rb wt'ofl t.7.00 tn-" ~1/. no-~ rh? r:1"JtI ool'\l, 

Note :- both sentences have similar contextual meaning 

4'Pr"'lw·.n /qadamaweyanj in ZM [soRa which means 'th e earlier', IS 

changed in MRM f76 V. to 1Pr"'lw'Y1 /gadamaweyan' j, means 'Monks '. 

- (a) ZM fS6Ra wh-""oo' 'nP'·j-4'}l"'lw·.n f,'H':<- fl'IPr9"1' 

- (b) MRM f76V.wh·tl u oo· '11P'''- 1Pr"'lW'Y-) f,,.,.I!:(. fl1Pr9"1' 

h{)11 j?eskaj, in ZM fS8 Rb, meaning 'until' is chan ged in MRM f79Vb to 

},{)oo I?esemaj, to mean 'because, since, indeed, in fact'. 

- h9° l,Pr9° I?emme ?adamj, which means 'from Adam' in ZM fS8Rb is 

changed to fl1PrS'" j bagada m 'j meaning 'in the Monastery' in MRM f79Vb. 

This changes th e contextual m eaning of the words. 

- (a ) ZM fS8Rb H'/fl<- MO hPr9° h{)h h"'l.'1 who has lived from Adam 

until now 

- (b) MRM f79Vb tl'/fl<- fl]Pr9° },{)h h"'l.'1 who has lived in monastery 

until now 
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- 111'111t-- Izatagabra/, meanin g 'being done' in ZM f6 1Vb is written m 

MRM f84Rb as HrC;1t-- / za tanagra/ meaning, 'which was told '. 

- 9"M h·A'1 {\"'Ioy, /Masla kulana sama<;,ayan/ in ZM f63Rb, meanmg 

'with all of us who hear' is changed to 9"M '}?'P'I v/UII "'ICY9" fmasla 

nagusana sahala marayam / , m eaning, 'with our king sahle Mariam', in 

MRM f86Va. 

- (a) ZM f63Rb 9"M h·6\'/ {\"'Ion 

- (b) MRM f86Va ?OM l'I 'P'~ VIIlII "'ICY?" 

-OJ1'J':{\C;[foo· /waqadasanahomu / , meaning 'their h oliness', in ZM f64RQ 

is changed in MRM f87Vb as OJ~.c:{\.[foo. fwaqaddasehomu/, meaning ' 

their Mass ', which has no relation with th e context itself. 

-OJY?'l}'oo, fwaya$ana<;,omu/ , 'h e reinforced them' in ZM f64Rb is altered 

in MRM f87Vb as OJf'IP'nOO. /wayanasa?omu/ which means 'he received 

them'. 

- (a) ZM f64Rb illY?'l}'oo, OJ'ld : M S "/A 

- (b) MRM fS7Vb OJr~pi.oo· OJ'ld: MS"/A 

- OJoo9"lIl. /wamamahara /,- 'teacher ' in ZM f6SVb is changed as in MRM 

f90R. as OJ"'I09°l. /wama<;,amara /, - 'moment, time' (to explain his full of 

time thinker). 

- (a)ZMf6sVb OJou9"lIl. A(lOD' OJ'h1: 1I~l\<'I:" h e is the teacher for the 

bishops 

- (b) MRM f90R. (J}"'Itl9"l. 6\(loJ). OJ'hi: M~<'I"" he is the knowledge 

for the bishops. 

- Hr{\'rl' /ziitiisiitya/ ,- 'drink' in ZM f66Rb is changed is MRM f90Vb as 

n·,·{\9"1' /ziitiisiimyii/, - ' named , received name .. . ' 

- (a ) ZM f66Rb lI'H: nn·~ n:,. ~ql1. OJ'h" : ttr{\:"1' "'II' T9"rllC-r 

- (b) MRM f90Vb 1111: M·~ 'I'ri' ~qn. OJ'ld: nr{\9"1' "'II' :"9"rllC:" 

-Ii OJI1,"T 4 /wanagelat/ , - 'the four gospel' in ZM f66Rb is changed in 

MRM f90Vb as OJ?"i,:" /wii$a?at/ ,- 'came out' , for third person feminine 

singular, which has no m eaning re la tion with the context. 

- (a ) ZM f66Rb Hr{\T!' 0'11' :,.'r;hC:" 1,9"&..111 Ii-.!p~t 
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~ (b) MRM f90Vb tl'h'l'f.!' "'II' :/'9"rl1C:/' ml'\(, :/· 

-II (,/.,7. uo'/ Izii.?afii.$iimi:inii. j,- 'to finish' , ZM f69Va is written as IIh7.'£h6.'/ 

jzii.?asahafi:inii. j in MRM f94Vb gloss:- 'to write'. 

- (a) f69 V a fJrl1-1: .e,+IJLI1 h"lIUdlth.C tlMJ~ou'/ 7.·£h,6, 'I ~.:tl, 

- (b) MRM f94Vb fJ;h-l: ,e,+IJLI1 ~,"ltLh11£h.C 11(, 7.'(h0~ l'\£h.6. '/J':tl· 

-f1)\.. (ho"· /bii.$ihomuj, - 'they arrived' in ZM f70Vb is changed as f1'l.Itlfon. 

jbii.gizehomuj, meaning 'in their time' in MRM f96Rb, which has no 

syntax structure with the context. 

- (a) (,,+ 1f}"10 , (lf1 1·uo.e,m· f17..(huo· 10.I1uo' 

- (b) (l.'hn"lo, (lf1 -/'uo.e,m· fi1JI.lfoo, 10.11uo· 

-"r~.C' jbadiroj, - 'to reside, dwell ' in ZM f77Vb I S changed as (h7..C' 

j ~a$iro j,- 'to fence off in MRM f104Vb which h as no meaning with the 

text. 

- (a) ZM f77Vb (J)l'\h ;J'b 1 H'/f1LfJ1; 15.C.' 

- (b) MRM f l04Vb (J)l'\n ;J',.1 1I',f1LIJ,t £h7..C' 

-'M9" lr:;ali:in1j, - 'world' in ZM f?sRa is changed In MRM fl06Rb as (\1\9" 

jsii.larn '/,- 'peace'. 

- (a) ZM f7SRa (J).e,ht'l. Utl(J):/' Mh 1"9" f1(,U. If 'I: 'itl2" 

- (b) MRM flO6Rb (J).e,h1;'/. tJtl(J)+ Mh 1"9" f1(,U. If 'I; (\1\9" 

- ~,9"01';' j?amahagiiruj, 'from his country' in ZM fSI Ra is changed In 

MRM f109Rb as ~,9u'/'I';' /?amanii.giiruj, meaning: - 'from his word'. 

- (a ) ZM fs lR. h9"l'\(,u· h9"01';' ~,au· 

- (b) MRM f109Rb (,9"7.' nU' ~t9"'t1';. ~,uo· 

- UO'}'/tl / mi:inagiilii.j,- 'to' is changed in MRM f lO9Vb as '1"'1i'l /mogii.sii.j,-

'gracious' 

- (a) ZM fs Na tlaul'\n h9" l lt\h mc uo1'/tl OJ)"': 1~9° 

- (b) MRM f109Vb Huol'\(, h9"l"Jt\h U1C 'f"'10 m-i,-t: '/~9" 

-II/,'/"lLh (zii.?anii.gariikii.j, meaning:- ' I will tell you' in ZM fSIVa is 

changed in MRM f10 9Vb as IV,r ~,"lLh jzi?ayii. ?agariikii.(, m eaning 'mine 

your leg ', a meaningless syntax structure. 

- (a) ZM fsNa Muo ~1C 11h'/"l.tb 

- (b) MRM flO9Vb Muo ~'IL Ii.nr h"lLh 
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-,}"lI.'I. /nagrani/, meanmg:- 'tell me' in ZM f81Vb is changed m MRM 

fllORa differently as "1111.'I. / gabrani/ meaning:- 'make m e'. 

- (a) ZM f81 Vb Mh· ,}"l1. 't 

. (b) MRM fllORa Mh· '1111.'1. 

Morphological analysis 

Morphology studies the internal structure of word s. 

-roA fl. OD' /waIdomu/ in ZM f3Rb is read as tn/roAr.: / liizawaId/ in MRM 

f6Va. In ZM it means 'their son' wh ereas in MRM it means 'this 

child/son'. Both cases identify the son. 

-The ZM flOVb says hun .e'll'f'. M" ;,'.I'.:"'l.[}'. The word, h9" ~.I':"'l.[}' / '?am 

qdamehu'/ , means 'before him'. The suffix morpheme /[}./ ('hu') refers to 

third person singular of object form . The MRM says hOD .e'll'f'. h9"~r.;"'1,\, 

/'?maqadameya'j. The suffix / \' / ('ya ') represents the first person 

singular 'Me', like 'before me '. The hagiographical dialogue between the 

two manuscripts differs. 

- !'.I.'l j7orana'/ in fl4 Rb. which m eans a kind of antelope, or mountain 

goat, is written as H!'.C'l in the MRM f2 1Ra. The prefix 'H' 'Za' is a genitive 

marker I' 'yii.' means 'of a possessive marker. The prefix '11' changes th e 

s tructural usage of the language or the content. 

-OOD~rht. h . .I\,} / bii.ma$al:lafa kidan /, ZM fl6bv, meaning 'is the book of 

covenant', is copied in MRM as roOD~rllt. h . .I\'} /wii.mii.$al:lafii. kidan j. The 

u se of ro instead of 0 also changes th e semantic structure. The prefix '0' 

is 'in the' whereas the prefix ' (ll ' is 'and '. 

-h,h·C j7al:lur /,- ' let me go ' in ZM f22Ra is copied in MRM f37 Rb as .e{h·r; 

/yahur / meaning , let him go'. The prefix morphemes of the two 

manuscripts identify first person s ingula r and third person singular 

respectively. 

- (a) ZM f22Ra hun hrll'C (IT. 

- (b) MRM bRb han ,r,{h·C {l-t: 

-1"11"0 /'yii.~aqab /, which means 'he will guard, or keep safe' in ZM f47 Rb 

is copied as .e+'HlI /yata<;aqii.b/ , which means, 'It will be kept' in MRM 
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f6SVb with the preflx morpheme K-+ j 'yat' j indicate 'a thing', whereas the 

prefix morpheme K- j'ya' j indicate the third person singular pronoun 

'He ' The case is active voice and that one is passive voice. 

- (a) ZM f47Rb hIli r'}rll M,ht,'/h 

- (b) MRM f6SVb 7,111 £,-1'<11"11 M'lht.'/h 

-(J)6 . .1'.\'.'\' jwillaqadayaj, meaning 'and to my will ', th e flrst person 

singular noun in ZM fS4Rb is copied in MRM f7SRa as (]l6.,9,g:h 'and to 

your will' indicating second person s ingular nou n. 

- (a) ZM fS4 Rb (J).{..4'.I':\' 6.l~9"h 

- (b) MRM f7 SRa (J)6.:tfjJ 6.l'.9"h 

-h9"'blfan· 1lP';; f7amanehomu basagaj, meanin g:- 'in flesh from them' 

in ZM fssVa is copied in MRM h 6Va as 1lP';;V' j basagahu j, meaning ' in 

his flesh'. h9"'blfan· indicates third person plura l masculine whereas V' 

(in 1lP' ;;U·) indicates third person singular masculine. 

Negativity 

Another feature is words constructed positively m ZM are copied with 

negative type. 

-The ZM says 7,'}llt'l K-b'\Il{) nb'\flt'l 9U '}hN'.The word 7,'}Ut'I K-b'\llil I?anbiila 

yalbasj in ZM hVb which means contextually 'with ou t having a 

monkshood cloth or without being a monk' is written in the MRM f1 2Va 

as hIli K-t'lllil j?anaza yalbasj which means 'being a monk'. The words 

1,'}Ut'I and h'Hi aJ'e negative and positive respectively . 

-The ZM f7R6 u ses l,.'<'-I'(J) j?i-fatawa j. The m orpheme I'n.' j ('?il shows 

negativity and it is from the root verb '{'-I'(J) j fatawa'j 'desire, wish, have 

a liking for'. This concept is replaced by a positive word in the MRM 

f11Vb, .<. 'I' Y. j faqadaj 'wish, desire, willing' (Leslau: 163: b). The negative 

concept is thus changed into positive and so this syllable has changed 

th e concept of the phrase. 

~ '"' i ZM hR6 (J)h.6.-r(J) "'Oil hOD K-"tY:C h e did not want to stay long 

agam 

- (b) MRM f11Vb 6."'5'. ',Oil /lou K-"tY:C he wanted to stay long again 
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-The ZM f23Vb puts the positive structure of the word HJ?':I-'lUJI ' 

/ zaytagassas/, from the root verb, / gasasa/ 'lUJUJ or 7M / gasasa/ ,: -

'touch, handle, feel', but the MRM uses it negatively with the prefix 

morpheme / (.) ('?il a negative marker, as tlfl.'t·']UJP' /,za-?i-yatagasasl. 

(Leslau: 1987: 204:b). 

- (a) ZM f23Vb fll'lO,t'l p';J J:I.fi!-7UJP' by the flesh which is touched 

- (b)MRM33Vb fll'lfl.t'l P';J Hn..£,:!-7UJP' by the flesh which is not 

touched 

-Some words in ZM f24Rb are negatively structured, and used, as 

positively is MRM fJ4Rb. 

(a) ZM bRbflAO·hon IIh.flAO· those who ate become as who 

did not eat 

(b)MRM f34Rb flAO' hon 11,e.nAh· (0') those who ate become as 

who eat 

(c) t'l+~ hon 11fl.t'l+~ those who drank become as who did 

not drink 

(d) t'l:I-~ hon tI,e.O+\~ those who drank become as who did not 

drink 

-(J)n.. 71U. /wii:?igbara/ , meaning:- 'he did not do/work, in ZM fJ9Rb, is 

written as (J)7f1L /wagbara/, meaning, 'he did' in MRM fS4Va which 

fluctuate the paragraph. 

(a) ZM f39Rb mh.1'flL M ·m, 'lV· IlfOCc,: ~\9"l'."'1V· he did not do 

anything that gives rest for his exhaust 

(b) MRM fS4Va (J)'l'I1L Mflh'lV' tl,l'OCc,: h9"l'."'1V· he made for 

himself that gives rest for his exhaust 

-Cn.. 'lh /ra?inaka/, in ZM f44Rb, was written negatively with negative 

marker / n../ Pi') as ft.Cn.. 'lh in MRM f61 Vb. 

(a) ZM f44Rb (J)hl1O CnSh fl,},e. 7~ when we saw you in our eye 

(b)MRM f61Vb (J)hon !1.ChSh fl,},e. 7~ when we did not see you in 

our eye 

-,e.+;J'flh· /'yatagaba?u'/ , in ZM f49Va, is copied in MRM f68Vbas {l.:!-"}·(]h· 

j?itagba7u/ . 
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(a) ZM f49Va !'.+ .2'O}r n.eh·t n,·, · hClltf"i to be gathered in that 

church 

(b) MRM f68Vb h.}'71U,· n.eht n",· hCll·t,n do not gather in tha t 

church 

-~l.,e1ll<\ (h..e'/P"I) j?iyagiisasa'j, in ZM f49Va was copied in MRM f68Vb 

as .e'/pol jyagiisasa'j. 

(a) ZM f49Va ~"tI h.!'.1pol (fern. singular) M. ooc,":'!1"} not to be 

touched by the hand of the protestants (the 

Romans, Portuguese) 

(b)MRM f68Vb ~,'tl .e1pol hY. 00c,.,:.,!V} being touched by the hand 

of the protestants (the Romans,Portuguese) 

-.e00"'·~" jyamii$a?uj, (masculine plural future), in ZM fS3Ra, is changed 

as ~1.00'!.'~" j?i-mii$a?uj, (masculine plural simple past), in MRM f23Rb . 

(a ) £-00""0' o::>'P.h (lJoll"'1"l.h your brothers and relatives will come 

(b) h.oo'!.' o· o::>'P.h (lJoll"'1.<th your brothers and relatives did not come 

-n":':"O)1' P;J / biifatwiitii sagaj , in ZM f64Rb is changed contradictly as 

n+'1:ll;,,"· P;J / biitfasal}etii segaj, in MRM fssRa. 

(a ) n":'·)·(lJ·'· P.2 tI~l..e"'1ll' not to be weakened by the desire of lust 

(b)n')''':'llfh-!' I-'!.;J tlh..e"'1ll'} not to be weakened by the pleasure 

of flesh 

-l1f'5'.h9" jziiyad8.kem j, in ZM f6SRb is copied n egatively in MRM f89Va as 

tI~1..eY.h9° /Zii-?i-yediikmj. 

(a ) ZM f6SRb tlfY.h9" i.el'l if'iI' weakening the power of the 

powerfuls 

(b)MRM f89Va llli.!'.Y.h9" i.el'l if'iI'} donot weakened the power of 

the powerfuls. 

Metathesis 

It is an error which is occurred by changing the entire letters of a word. 

This error also causes axcent of a given word. 

-.ell'}9u j'yeznam'j in the ZM f]JRa , is written in MRM fl 9Va as .en,?" 

/yanzamj. 
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(a) 2M fl3Ra hov J!.lIi 9" lI'l'jD to be rained the rain 

(b) MRM fl9Va hov J!.i119" 'H'l9" 

-Il,}ov+ /biic;-amiit/, in 2M f26Ra is written In MRM f36Rb as Ilooq+ 

/biimiic;-at/, which is absolutely a different word and which disrupts the 

sentence. 

(a) 2M f26Ra hrh5'. M'r nqov:/' one day within a year 

(b) MRM f36Rb hrh5'. M1' Ilov'}+ one day by a trouble 

Other variants 

(a)Unknown words 

Some words are copied unknowingly in the MRM. 

-The word hll011+ j?azac;-abt'/, the plural form of 'hyena', in the 2M fIOVb 

is written in MRM fl6 Va as h1l1'11+ j?azatabat/, which has no meaning 

in Ge'ez or which has no words similar to it. (May be the word 'h11Y'1l 

j?azayab/, which means 'depth, abyss' (Leslau: 1987; 53:a), at least 

seems to it but it demolishs the whole context). 

-1I1C /zabar/ 2M f62Vb, gloss:- 'grave, tomb' is copied in MRM fSSVb as 

'HU'l /2ahana/ which has no meaning. 

(b) Polygenetic constructions 

-The word ml'..~ /wiis!?o'/ in the 2M fl2Rb is written in the MRM fl SVa as 

ovl'..~' /mii~i?o/ probably because of the similarity of /00/ and /m/ . The 

first is from the root verb 'come' and the second from 'came out or go 

up'. Based on the text , it states a bout the coming out of a Satan from 

the sea, which is more similar to the 2M. 

- mooj\ h /wiimii~?a/ , in ZM fl4Rb, written In MRM f21Rb as mmll.), 

/ wiiwii~i?o / . 

(a) ZM f14Rb movll.- ~, 'I9"C and came a leopared 

(b) MRM bRb mm3.b ~9°C and came out a leopared 
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Chapter Four 

Analysis of the ZM manuscript 

Authorship 

The text describes the writer of the h agiography Ziinziilama Manuscript 

(ZM) as (l·{j'W{j l'.~ '/f!."'1';"i' Susanyos s age haya manot. It says in F8sRa 

Mo,/: roOl.h 'I, \'Utl· 9"M 111';' "'I"l'/,oo r:,},,}A ro9"M l'.ch6.U· (Hl1r-{j 'l\'/. 

'/f!."'IC,"1· 1 
•••• His (the saint) prayer and blessing be upon his servant 

Mahatiimii Da ngal and with the writer Susa nyos $age haya manot. The 

introduction and conclusion parts of each miracle frequently mentions 

"'I"l'I'oo .f; '},,}A roM' \"ch'}{j Wiiliitii Yohana s , and only once time 11~,} 

1.\'·C'J.{J baQ<;,a Giyorgis2 (f 83Ra miracle 12). 

Relevance of the writing (Date and year of written) 

The days when the saint lived were completely messy and confused. 

Politically, there was a struggle to capture the throne. Especially after the 

ueaLh uf Giilawdewos to Susa nyos, there was s truggle against the throne. 

The coming of Susanyos to the throne was also through a continuous 

figh ting with others. 

The h istory of Ethiopian politics revolves round war, as it is not s trange 

to Ethiopian politics. The earliest Ethiopian rulers did not seize power 

through election or peaceful negotiation but through inheritance. That is 

why Grail Ahmed had ruled for about 15 years, because he had 

I Meaning the flower of religion 

2 OlJ"l,,-tTD 5!:T?t.\ and rotH- P'(h"}{) might be couples, who had taken the responsibility of the 

hagiography to be written and 11111 'tf"'C1..il was their son. ('Ot'll} -for maJe). In the Ethiopian 

hagiography writing tradition, the h agiographers were not willing to demonstrate about 

themselves and even to write their proper noun. To have a benediction from a saint, once or two 

times, they might write their Christian /baptismal names. They did this, because if they do it was 

a cajolery or fl attery, which deteriorate or spoil their spiritual benefits. Also IT''I'H'uf) .~'}UII:\ and 

(IJ('H' f'(h'}fl might be the rulers of region. The hagiography was written after 69 years from the 

dea th of the saints a nd in Ethiopian history it was the period of aristocratic rulers, which is 

1717. 
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controlled the lower classes and promised a liberal government, wh ich 

looks after equally all the citizens and decreasing taxes a nd approves 

land ownership to each peasant. The Darg regime (before EPRDF) had 

also the same slogan «oot,.). I't'I~OJ' .:h1Hl '/0/0» the land is to a ll ; to fulfill 

its interest. 

The bloodshed history of Ethiopia is not limited only to the political 

sphere but also to the religious (especially orthodox) institutions . Before 

the government of Diirg it was difficult to separate religion and poli tics. 

The governing party was Orthodox Christian and consecrated through 

Orthodox cannon. So the political problem h ad impact on the religion . 

It was n ot easy to write publicly what the political history of the country 

was like and the true performance of religious leaders. So any writing 

was published only after the event had passed, or writers could write 

without mentioning the country, in hiding place or out of the country. 

One of the religiou s writing called "fJOJ~ '/~fl" <;l iiwiinii n iifs - meaning 

'Asylum of soul ', recorded wh at the political and religious picture of the 

country looked like while the writer was living out of the cou ntry during 

the reign of Susa n yos. It says "lH',{,'/OJ.f. "It'}"~ ·flrh,C C'~:" ... h6: UtHloo· 

OJ!"'}'!.. lVIk}-nao. :: OJCJr"lrl: "It:r,{.,°/.:h n"lt'}1' nt'l"'16h, .1l..,'lnoo· ... " A message 

/ letter/ sent from far away ... How are you? Let's God subj ec t your 

enemy beneath you . When I heard your fare well , I delighted (Cerulli 

1960:105:1 & 108:5-7). 

This h agiography, Zanzala ma Manuscript, was written from the creation 

of the world 7193 years as the text claims. l1'H: oo~'m~ -r~'r"h": . fltlon'/ 

"'1 -1; $V fl OJ '}"JNE? n Ii ~\ (];P 'I; OJ! 1: oorp;P 6 A 00 ! OJ [ II lJ.I C 4' aootd, OJ Z II lJ.I C 4' 

1\,11.+ n~fOJH1OJ[ qao+ "It'}"~rp'::-I' qM" OJ"It')" AY.-I· "It"JtL"It'/ ~l.l'(\·fl 

nCfl-f·fl nIfOJZ .i'lOJ[ qao.)- OJ"lt9"'l'bU' IIM'~ nH !OJ!! quo'i' (119) 

OJ"lt9".::~-t: nt OJ!! quo l ' "It'111 "ltoo9u 'b-}- OJP' f, '}"-}- '1.1l,}" "lt9"'/ -r~\ 'l"(."'1C.f'9n 

"It'H' -t-q:,..(] ao:/,·(]tU· Mlfl-'/ nn, .:: fl'}" (] .::h-l' A 'l"1'1 h· f,h·'} 'l"M'/. II<Moo 

q1l9" this text was written during the year of Mathew the evangeli st in the 
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20 7abaqa te3 , 10th of mata q <;,a' , 13th day and 7 th night, from the creation 

of the world 7193 year and from the birth of Chri st 1693 years, after 1 19 

year which the saint forsook the world or after 69 years of his death. 

The Mathematical assumption is: - From the creation of the world to the 

birth of Christ, according to Ethiopian tradition, there are 55005years. 

When we sub s tract 7 193 years from 5500* years we get 1693, which is 

equal to the years after the birth of Christ that is 1693 years. Based on 

th is 69 years after the death of the saint means, the year of death is 

1693 - 69 = 1624 EC, and after 119 years of his hermitic life means, 

1693-119 = 1574 E.C. He starts his hermitic life in 1574 E.C6. 

1693 - years of writing 

1693-69= 1624 - year of his death 

1693- 119= 1574 - The starting of his hermitic life 

Month - Mathew (each year is attributed to th e name four 

evangelists) 

Reason of writing 

The reason was basically to acknowledge or accredit the saint and his 

spiritual campaign in his earthly life against spiritual enemy (Satan) 

through the followers accepting and believing his righteousness by 

praying towards him to get benediction and the service of interceding fo r 

their S in from God . 

Regarding the absolute value of the saint it is written on th e MS flRI as 

follows: 

3?abaqate means the remains of a year. It is derived from the Greek word which means equivalent 
to 'remain '. This is calcula ted concerning the difference of the year of the sun and the moon. To 
get the ?abaqate of the year is to multiply the year by I l and if the result is more than 30, then 
the remains number called ?abaqatc, and if the result is not more than 30 the result of the 
multiplication is ?abaqate of the year. (Asrat G/Mariam: 1987c.c:68) 

4 mataq \,8 means large ceremonial drum in Geez. According to the Ethiopian Tradition when 
thi s drum was reaten may were gathered for different purposes, Like this the day, assigned by 
mat<3 q \, <3 collects or indicates fasting and Ceremonies of the year, so it is called mat <3 q \,<3 . To 
get the mataq \,a of the the year is to mUltiply the year by 11 and if the result is more than 30, 
the remains number is called mataq \,a and if not more than 30 the result is cal led mataq \,a of 
the year. (As rat G/Mariam: 1987e.c:69) 

5 According to the Elhiopian calendar before the birth of Chri st the years are calculated as 5500. 
~Asrat G/Mariam: J 987e.c:60) 

All years are according to the Ethiopian calendar which is 8 years less than the Gregorian 
caJendar. So, to each you can add 8 years. 
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research of historical facts , excludes legened. Of course, the positive side 

of this attitude is in itself fully accepta ble. Hagiography is only certain 

kind of history, they are not to be separated sharply, but rather a line 

must be d rawn." (Marrassini 1982 : 287) 

The greatest problem of Ethiopian history before the 11th century was 

lack of evident materials . So especia lly after the 14th century 

hagiographies have made an outstanding contribut ion by studying the 

history of the country. 

History that is not based on scientific and concrete evidence or 

hypothesis is nothing but a legend. Historically this text contains: -

- The biography of the saint. 

- The political and religious standing of the king. 

- The expansion of Catholicism. 

- The geographical location of his birthplace and Monastery and 

other contemporary Monasteries. 

- It also gives information about some historical places. 

Theology: - Another very important feature of the text is its significance 

to Theology, as it is full of spiritual writings, and basically focuse on 

religious matters. Historically it deals with the history of past event, such 

as history of a saint or the history of his disciples, just like the New 

Testament partially the acts. Theologically it deals with the basic 

teaching which separated itself from the other. It could be the teaching of 

Trinity, Christology, (incarnation), Resurrection, Holy Communion, and 

baptism .... Etc. This text basically focuses on Christlogical issue about 

the incarnation of divinity and humanity in one person, how the 

Godhood nature became Manhood and the Manhood nature became 

Godhood trough incarnation . (See ZM h9Rb-f4oVb) . 

The teaching of the incarnation was supported by the writing of others 

fathers (apologists) teaching. Except this part, the other part of the 

Manu script holds historical part and miracles, performed by the saint. 
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Philology: - As it is the basic issue in analyzing the text, it is important 

to make a research on the linguistic part of the text a bout its syntax, 

phonology, morphology, orthography, semantics, and etymology . . . etc 

structure in relation with today's usage. 

Philology is in general the overall examination of the text as it is not a 

limited discipline or does not stand by itself. It means every thing, which 

is necessary to linguistics, history, archeology, culture, tradition ... etc. 

Any discipline including history, linguistics, arch eology and others are 

studied by philology. That is why philology has been included in the text 

and it covers a large portion of the text. 

Resume of the life 

Abuna !:lara Dengel was born during the reign of A$e san;! Dengel in the 

second half of the 16 th C, in the province of Gondar, in , located in 

Dabra Ta bor ?awraja in Dara warada. His mother 's name was wii.lata 

Giyorgis a nd his father's name was priest Yohannes. They were kind 

people who feared God, and benevolent throughout their lives. They had 

three children, one of whom was !:lara Dengel. 

In their prayers, they used to beg God to give them a blessed child who 

would please God and his parents. God blessed them and gave them 

f:iara Dengel. Hara Dengel, his throne name is ?a$naf sagad. When he 

was born, his parents and relatives became very happy. They took him to 

the church for baptism on the 40'" day of his birth. 

The baptizing priest gave him the name !:lara Dengel. His parents taught 

him to be obedient to law and order and assigned him a teacher so that 

he would learn the Holy Scriptures. His teacher took him home and 

taught him alphabet. The child studied the Holy Scriptures with devotion 

until he decided his future when he matured both physically and 

7 It is one of the places found in the is land of lake tana 
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mentally . Later with the will of h is teacher, he was ordained as a deacon 

by his bishop. 

After being ordained, he returned home with happiness and peace. Then 

he started to serve God with purity, sanctity, love and humility. After the 

death of his parents, h e resided for a few days in his parent's home in 

the is land of Rema. He also used to go to Zage8 He preferred the life of 

chastity to that of marriage. So the love of this world did not attract him. 

He lived for forty years without being a monk. When he became very ill 

he asked Ma <;,aza Dangal , master of Rema to make him a monk. Ma <;,aza 

Dangal granted his request and God healed him and saved him from 

death. 

Later, he was ordained priest by his bishop, returned and received the 

rank of qomos. Many people came to him to get his blessing. l:iara 

Dangal, after he became a monk, did not want to live with his relatives 

and in the place wh ere h e was born. When he left for his celibate life, his 

relatives followed him to a place called gararya; where they found him 

and asked him to return home. He told them h9".ehtl,(1 h..e+aor-r uu1?fl 

mcr M AmW-C ?.IIuu fl~fLC 9"M t,,~-'f+ "l<;''''l1 wuuJ'.1"l'n hlloo .eJ'.AfIJ 

tluu~PlI .e 1nc w-lIT ?.II"'l+ 7>~-:I'+ WY.A.I':CJt.:,. AO-II+ wnA;r-l- w"lnn 

9".I':C W1:t>a, ;ri- tlh-,h n."c wnaC:I'1 nrh~ wnJ'.·I]9" ~, 'HI .enAa 4\7>1'1 1.119" 

(F 9 R 2) "a monk should not and cannot live with relatives in his place 

of birth. He should go to an unknown place and live by eating leaves, 

drinking water drops, enduring the sound of beasts and the coldness of 

the night." They begged him saying huul1 1.11uu ~;)P' P tlh tI.e4>Cl1 huu 

mCh Wh9" Al1"'1-'lh (F9 Rh) "we do not compel you to live with us, but 

your teaching and advice will help us so we will give you a place near 

your birth place ." He ordered them to prepare him a place and a 

residence at Madra qusqWam for his monastery. And they did as 'they 

were ordered and went back. After three days they gave him food to eat. 

8 It is the island found in lake !ana 
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Hara Dengel lived alone by eating lentils, peas and fruit. He ate very little 

ju st enough to survive. He drank a little water every th ree days. Since he 

started celibate life, he didn 't drink anything except water. When beasts 

came to him; he didn't fear them, rather they feared him. 

f:l ara Dengel planted many vegetables fetchin g water from far and 

carrying it on his shoulders. Due to lack of water in the area, he prayed 

like Moses and the water sprang from two directions. roNl. 'I ro'7-H "'I Y+ 

h?"nAq,tfao' Mao fI?"q ~\'7ILMlth,C ~(H'. "at that time God heard his 

prayer and water poured from two directions has sprinkled" (Fll Rb) So 

cultivated vegetable and h e distributed them to people and to beggars 

came to visit him. 

Satan once came to f:lara Dengel resembling a beautiful lady by wearing 

an ornamented dress and told him that man should not live alone, man 

should have company. f:i ara Dengel sprinkled the water, which he was 

praying on everyday on the devil. Then the devil collapsed and fell into 

the sea. Coming out of the sea, the devil came to the monastery and slept 

in f:l ara Dengel's place looking like f:l ara Dengel himself. f:lara Dengel 

said "you came here today with this face" then the devil went away from 

him. In this way, the Devil tempted f:lara Dengel for seven days. On the 

seventh day, f:lara Dengel defeated the Devil by his faith and prayer. 

Abunii. f:lara Dengel made the devil disappear from the monastery by the 

power of God . 

The prayer of Abunii. f:l ara Dengel healed those who were seriously ill. At 

that time faithful monks came to him and told him that his fame of 

healing was spread allover Ethiopia, and advised him not to perform any 

more miracles fearing it will bring false praise. 

From his birth to his death, Abunii. f:l ara Dengel was away from all bad 

things such as quarreling, revenge etc that hinder entery to Heaven . In 

order to obtain heavenly glory, he defeated his ileshly lust and did the 

will of the soul, wh ich gives eternal joy, rest, blessing and health . Hence, 
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Abuna f:1 ara Dan gal lived all h is life fasting and prayering, In spiritual 

warfare and righteousness, patience and humility . He received all 

severity by day and by night. Keeping away himself from sin , he did 

many good deeds. 

Famous saints of the time, hearing the s trong faith and the good virtue of 

Abuna f:1 ara Dangal, came to him and discussed with him the spreadin g 

of the Gospel and the Tawah ado Religion /Faith/. Among them were the 

Heads of Hermits Batra Maryam of Zage, Abba $age Dangal Za maguna 

and nun wiilata petaros from samada came to him after and learnt from 

him. 

The fourteenth year from the start of his celibate life, the faith of 

Orthodox Tawahado went into decline because, by the order of king 

Susanyos, those priests of Rome sta rted preaching the two natures, 

teaching of the Roman Catholic Religion. The missionaries started 

preaching th at the religion , which came from Rome, is beneficial to both 

soul and flesh. They told to the people if you don't accept, you can't live 

in your country, your wealth will be looted and you will lose your well­

being. 

After this loyal decree, people started shivering and th ere was great 

chaos. Many people were persecuted for their religion while others died 

and yet other s were converted into Cath olicism. There was a man who 

was loved by Susanyos (the king) very much. This man was converted to 

Catholicism and said to the king: UII" iirhY. OD~pll 1'<;<P1'P. omcr Hfi.M, 

ro·Il..,· Uf!,<P1<;""'~ n9"7.·~~· 1111/'/' 10 11',t» !.'illr there is a monk living in 

the monastery who was not converted to our religion . May I bring him to 

you? The king said:Mlu7.'~ hOD !.o,r· rohOD ~,l.9uC "HIC' "bring him to 

see and to know his deed s ." (F41 Vb)The man so ordered by the king 

cam e to take Abuna f:1ara Dangal. He told Abuna f:1ara Dangal everything 

h e was ordered by the king. Abuna Hara replied: Here I am. You can do 

anything as ordered by your Lord. 
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Then he took Abunii Hara Dengel to the king, mou u ing him on a donkey 

called Berhan (light). When he reached the town , he was taken to the 

palace. Abun ii f:jara Dengel stood fearlessly, preferring death, for God, to 

living. When he entered into the palace, he didn 't fear in his heart and 

was not shocked; rather h e frightened the king because God was with 

him. The king asked Abunii f:jara Dengel why he h ad come. He replied. 

Muu h,ct\l, M,(}~ ~,fIA mM,(}.<;. rt,hC,I:', I1m';>'1: Ol't'l/l+ m,j'f1ll;>':/' 7(l hAn. 

)1.;1' (l;>"H' 'WHo uul'.~,h· 7fl,h, (F42 Va) "You divided th e one n ature in to 

two, which is why I am before you". Shocked and feared the king told the 

people around him to take the monk out of his palace. He said, Ol.en,t'l~uu. 

"I?I" MUllll'~ ~'''I ;J't Am·~ A' ;>'9" fl"H' l1'H: uu~/lfl "Take him back to his 

monastery". The king asked the servant who had brought Abunii f:jara, 

lluAh·h~· IWt'lm huul1 ~,9"~~, "Did I tell you to bring me such a kind of 

man,"(F42Va&b) and showed him face of Angel. Seeing the face of the 

earthly king. without any fear and shock, Abunii Hara Dengel returned 

to his monas tery with happiness. He thanked the God of his fathers for 

retaining him to the monas tery in peace. Because h e was saved from 

death, many monks, clergy and faithful went to the monastery in order to 

see Abunii Hara Dengel had reached his place without facing any 

suffering. After the restoration of the religion, when peace and stability 

was restored many scholars of the church who had been persecuted, 

gathered together a t Saint Minas church9 and praised the creator for the 

leadership of Abunii Hara Dengel. 

The hagiography says about the restoration of the Coptic (national 

religion) just after the death of the king and on the coming of his son 

king Fasiledes to the throne.(F48 Rb) 

At the end of praising, Abunii f:jara Dengel said to sege Dengel of the 

Miiguna "'.I':f1 ;>'F" \"9" muu'l'm~ tlh·A', ht'lUt'lm'" 111' p.'J(}. ;P~(J m.I','1" 

h(l'L t'l;>'''JtU,', r..1'(J·f1 hCflf.f1 Muu 'n~.e~ 1l11'~ Ouui- ;>'''I(lt'l "I't'L'(] "'Crt', 

(lfl mt'lI1l' (},1:',"'I',o+', mAC/l(J. f1C(.H' ~ fJU'I1' C'9" Ch·''n "Today you shall 

9 The East -Wes t di rection rrom the monastery 
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lead the Liturgy and let u s receive the Holy Flesh and the precious Blood 

of our Lord Jesus Christ, we didn 't receive the Eucharist since the aliens 

the priests of Rome had converted our religion and order."(F49 Vb) 

Abunii $ege Dengel replied: (.If h1:5':11 ~,.Il{), ([)h"'l,m· IlM Vllro· 111' 

9"lIm.t--t- 1'.i?<,\.j· (F50 Ra) "I will do what you say and perform the 

sacraments". Then he led the Mass and passed the Eucharist to all and 

everyone went to his own monastery after the Mass over. 

Abunii l-:iara Dengel also went to his monastery together with the other 

monks, after receiving the Eucharist. 

When l-:iara Dengel became very sick for four months, many monks came 

to visit him. They saw much blood pouring out from his leg. He said to 

the assembled clergy "the time is coming for one to go to the next world." 

(F53 Vb)They told him that two great things were quarrelling within you 

that are sickness and misery of the flesh and too much spiritual warfare. 

Abunii l-:iara Dengel stopped taking food and water for long but for the 

love of the monkf> h e a te and drank. As a result the monks became 

happy. 

Lastly Abunii l-:iara Dengel asked $ege Dengel (Head of Monks) to bury 

him in his own monastery and $ege Dengel assured him h e would do so. 

$ege Dengel asked, in doubt: OD~' .e·IlIl'!. r.1f hllOD .eOD'l\n- n~'l?h 

([){ll1"'1.1l.h OrtY'} ro.e·(11\ · 1([)M: flY.·', P ;JV· Ilh1·~ ([)'}.p·flC ([)-II-t­

(l"f')lCII'tY1 H~"'1 "who says okey and what if your relatives come and 

say he is our brother in the flesh and our father in grace, so we will bury 

him in our country Rema." l-:iara Dengel replied: "If they asked so, refute 

them by saying ":I'll th'PCY:" .e·n~rhhOD' - this is the word of the apostle 

came up you 'which is to say-lets the apostle 's word judge you." (F53 

Ra&b) 

Hara Dengel confirmed to $ege Dengel that "if you do as I say many 

monks and nuns will follow my example." Finally on Tir 11 (Jan. lS.) 

Abunii l-:i ara Dengel, who was a pillar of faith, on account of his virtue, 
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fathe r of purity as angels, passed away. Many monk s, clergym en and 

faithfu l fe lt deep sorrow at his death. As told earlier , h is burial ceremony 

was concluded in the place /the monastery/where he was praying, 

teaching, and engaging in spiritual warfare. 

General Summary of ZM manuscript 
(Based on the ZM Manuscript) 

The Ms could be classified under four categories. Although each part 

deals directly with the Saint, there is a clear difference in their account of 

him. Generally it is composed of:-

1. The childhood of the saint 

2 . His h ermitic life 

3. Miracles done by him 

4. Praise to the saint 

Before stating his birth, the h agiography gives an introduction about 

Abunii. Hara D;:mgal, which is only a short biograph y. ;'9°~ .1':1 . .I'o 'nc 

M,av~}'. 01;'90 II'}"';'" ~1C (]n1~C' mm.~ ltrh.'<' 'l.l'.: t! ...... n(] 'C 016\0'6\ --­

I1hO nilC ~·Cl.J,<p'1U aJfJ<h1' lt~·~ nCf"'1'P. nC'1? '1~"'1'i' :, . ~C'I'-}'.n<'l'P., 'Not by 

excluding but reducing not by extending 'but by s hortening we start to 

write about his [Hara Dangal) saintly life --- He is a noble a nd respected, 

eastern star of honour, lhe heavenly righteous sun, pillar of the orthodox 

fai th . 

1. From birth to monastic life 

The part from ff 1---8 includes his birth and the hon orable personality of 

his parents as commonly done in all other hagiographies "nAlh[fOD' 

;'9°nCl·? '/ IlonY,' m~,OD-·H''z. lU': j>'} m'),? '} .... .. mn1'lJ'} nh·t!· 9''''lClC 

1Jl'1~..... Both were from the respected family, righteou s, good- hearted 

-- --- and engaged in good deeds 

10 Eastern star (tilln h-OC ~·q ... h'I.' l based on religious belief, Jesus , is like a star of East 
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The hagiogra phy sates that h is birthplace 'IF. (La guna) is in one Diira 

/ Y_t-I. It also gives information about his father (Yohannes), the priest of 

Rema, his mother OJI'H- 1.1'-CI.{) (Wiilatta Giyorgis ), his two brothers and 

three sisters. 

His birth is accounted to his parent's spiritUal devotion to their God. The 

hagiographer compares his parents based on some related biblical 

history, and clarifies both loyalties as recorded on the Bible. 

Abuna l:iara Dangal was born during the reign of King A$naf Sagad, 

(Giilawdewos 1530-1540). On hi s 40th day and the canon of the church, 

baptized him and then named him l:iara Dangal. 

When he grew up, he was taken to a traditional teacher to learn the word 

of God and to capture many souls as biblical evidence shows. 

Then he was ordained deacon and learned all the traditional church 

teachings. aJ'Hh-'L thn /,,/ :/-1'U (I-;''/''UC+ Mh .eAU:,. ...... n~,ool. OJt'IOOJ 

l1.en,'l oo~th'i:-i- :"~I'\:I- and m atured for learning ... . .. . ..... . ... h e knew 

and understood what the Holy Scripture says. 

When his father and mother d ied , he went to the nearby island of Rema 

(1,,"'1) and Zage / Il'/,I 

He didn 't marry ··OJn.,t4'Y . .f'1l~, '(lh(l'j- hoo Min O(l'/" He didn't want to 

marry a woman like the secula r men. From his birth h e h ad lived 

cenobitic life a nd spent 40yea rs with out being a monk. Afterwards he 

felt severely sick with malaria. Then he was allowed to be a monk by the 

teacher of Rema named Ma <;,aza Dangal (000'1 Y;1"JA) OJ()n(l~ OJ1-<;"Jc.' 

(loo'/"Ul. 1,,"'1 11{)00· ooqlj Y:'}"JA hoo run nNlO ,/,,1h-{)Ci he implored 

Ma<;,aza Dangal the teacher of Rema and discussed with him (1,,"'1) in 

order that he give him the cloth of monkhood 

2. From A monkhood ......... ........... . 

From ff 8--- 18 

After receiving the rank of monkhood , he was cured from his illness a nd 

decided to depart from his relatives and native town and to go to Sawa. 
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On h is way, but he was found at Grarya by his bes t friends and nephew, 

named <;,arbi Miir<;,awi (DCh avC<}'I?). First he was not willing to come 

back, evenif they wanted him to. At last he agreed to live in a place, 

which was nearest to his relatives. From Qusqwam (1'M:9U
) he returned 

back a nd a s he was ordered to live in the land of Wiiniiyat (OJ~f'1') by God 

h e stayed there Mao Mill 'I. 7,"ltUdl<h.C fl9U .l':L OJ'IY:/' hav i,'}OC 'I-t Mlh 

-1.11, qn+r 'because God h as ordered me to stay in the la nd of Wiiniiyat 

((D'IY-}') so tha t I stay there until my death'. 

2.1 His life style in the monastery 

He did not eat the cultural food of the country ?najiira (h,}~t·) but rather 

h e used to eat a few peas, haricot and beans and a fruit called ?aSe (7-.0.). 

He used to eat once a day. 

In the place where he lived, there were many lions, elephants, hyaenas, 

leopards and Wolves were coming. But he had abandoned them. 

He planted lemons, grapes; peachs and the plant of gourd using water 

from the river which was far away.He became exhausted carrying the 

water from the river to the garden. So he prayed for spring water from 

the land near to the garden. He dag the land with two rows from which 

water sprang out. He praised his God for the miracle he made for him. 

Then a decorated Demon came to him pretending like a woman asked 

him if it was better to live in pair than alone. When f:i ara Dangal heard 

this, h e sprinkled the holy water on the Satan. The Satan feared and 

alarmed and drowned into the sea. 

Anoth er day a Satan from the sea carne and slept on th e bed of the saint 

as a dead body (corpse) . But when the saint rebuked him, he ran away to 

the low land of Abbay (~,f].e) (The place around the river of Nile). 

After the Satan was defeated, many miracles were performed and the 

sick were h ealed. Th e news of the saint was disseminated allover the 

kingdom of Ethiopia. Many monks traveled to him and advised him not 
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to heal many. The saint heard their advice and stopped his mission of 

healing the sick. 

A bush duiker arrived at his place but it was chased away by a certain 

leopard . When the bush duiker begged the sain t to save h er from the 

mandibles of the Leopard, he saved her and ordered the leopard to go. 

;'''IIU.11rh.C't. fl.WVllh han :"1':"" w+llA0 "God has not given(ordered) to 

you kill and eat her". The leopard went out. The bush duiker left after 

she heard the word of the sain t. 

Two thieves came to steal the fruits he grew. In the morning the thieves 

were standing there like prisoners. When th e saint saw them, he released 

them with advice. 

After cutting some woods to support his grapes, the saint carried the axe 

on his shoulder. But unfortunately the axe disappeared. Later with great 

miracle , the axe fell down from his shoulder when he arrived at his 

home. Then he went to the garden to dig and while he was digging a 

thorn pierced his h and. The saint was sad, and prayed towards Gud. 

When he finished his prayer an Angel named Gabriel came down from 

heaven and told him that a man would come to him from Gonga (7'};l). 

Th e angel also revealed to a disciple named Tii,sfaye (·h'I4-\l.) through his 

dream to go to the land of Dii,ra (.I'.t.) where this saint lived. This disciple 

rose up from Ganga a n d gradua lly reached Dar-a, and stayed at 

Zanzi!lama (H'HIA"'l) for one year with a woman who ground the wheat for 

Eucharistic bread at the church of S t. Qirqos (</:C.fl{)). Then he reached 

the monastery of t:J ara Dangal and announced his coming. The saint 

asked him and cheeked him and asked God to welcom e him. God told 

him he is the r ight disciple wh o is prepared to help him. 

3. Life experiences ................ .. 

1. The coming of three women (from ff 18---22) 

44 



Afterwards three ladies came to serve the saint. Th eir names are ? mata 

Maryam (~Ion'" "'IC.I'9") ?iimata giyorgis (noor 'L\"CHI) and ?amata ?agzi? 

(~Ion ,,· ;l."Jli;l.) 

The first lady took and ate a peach that was brought by h is disciple to 

his master. Wh en dinnertime came he ordered his disciple to bring it for 

dinner but he could not find it. The lady was asked, but she denied 

seeing it and swore in the name of God and was chastised 11 The second 

lady also became a true servant of the saint, but after a little time she 

broke his will , so she did not stay longer and d ied soon 12 

The third lady cam e to him. She was widowed and fo rsook the world. 

From her retirenement from the world u ntil her death she served him 

honestly (her loyalty was written probably because she was one of his 

relatives. (Dnmt ~;l.t ;l.9" Ml ~"'Cll$D /1-1-119".1'. P';J _ For her good deed 

the hagiographer proposed a story quoting from the bible which deals 

with the goodness of many ladies. 

As ordered by God in th e bible , he sat down on his donkey n a med 

Barahan (11C'n) and went to participate in the communion and to take 

the Flesh and blood of Jesus Christ to the church of st. Minas and 

Giorgis. Knowing the mental desire of his master without the order of his 

master, the donkey by himself, , was coming (Here th ere is certain degree 

ul exaggerauonJ 

11 The hagiographer gave his defense mechanism about her death not as of eaten the peach but 

oecause OJ sroien ana swore in me name of God. He also reinforced his defense quoting from the 

bible (see Joshua 6-1 acts 5- 1) but according to the Christian teaching New Testament is the age 

of mercy. 

12 Her fault is not mentioned. But simply the writer says ":>'flou (hl ''''' n~':" I ' n.effll oufl(h·t hO·'/ 

t'lrho+ " She wenl to the road of Satan who is the teacher of false and misled. The hagiographer 

also , as previously stated, gave his defense mechanism quoting from the bible, which is to 

ratIonaJ reasonable proof. This might could be also to magnify the inferiority of the ladies because 

the contemporary famou s Saint WW.§t~ petros (mIH- A.'"rC'fl ) was recorded in this hagiography as 

( on~' /,.). ')O.V· roM' A.'rC'o ),9") {III·') 6M' M ou on)t<o X.l!" ~· roh'~ ·l~·,h 0·0/,'; 1.9";>fII./")'-) our 

mother Wgl§tg petros came La him many limes because the monk was righteous and clean. 
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2. His spiritual activity (the things he eats and wears) ff 22---28 

The spiritual activity and the courage of the saint are compared with the 

biblical stories, which also mentiones different kinds of saints and their 

life style in their monastic life, the food they eat and the drink they drin k 

-----etc. Especially, the hagiographer, identified the saint as "tlM·~'/. 

'1i,t\,Y, '}rh'/ /lou H-t-1lou ht!ou h.flt\O oul\t\6-!- " we recognized our father 

(the saint) as he didn't eat a ny more. After broadly stating different saints 

and their habit of drinks he says " ~ .. t'l ')-r·ou, M·~ t'\i,tI· t!1;)':/- ou()J'}J")' 

h1H )!.'h'l"o (l}.~,.p- when he was thirsty, he did not drink any of them. 

As stated earlier after describing the kind of clothes (mainly traditional 

clothes from animal skins and plant leafs), he states about the saint" 

"Hh.)!.'}'I?t'l'} ou'PoIl..U· ')Y.;J tlt\'f1t! flM-t- qlC (l}oC.4'1 - he forsook dressing 

clothes when needed to cloth". 

But rather he was a father devoted towards his spiritual activity, and 

entrated only to the love of God and his merciful deeds to save the world 

by sending His only Begotten son. 

3. His way of praying ff 28---33 

This part deals with the prayer of the saint. As the case of his habit of 

food, cloth and drinks, the hagiographer described the canonical order of 

praying as ordered by earJy fore fathers who were devoted to praying. 

Afterwards he brought special devotional style of praying of the saint as 

"h.)!.t.hr· Mlh {lfl )!.l'.,1l.. M·-t· ·fltl·1 ---(l}(lfl )!.l'.,1l.. M-~ h.)!.t.~ .. flou{(m1 ' 

q)!.~. tit... (l}tlto when he prays many, no one has seen him, when he 

prays he donot see here and there but takes up his eyes towards God ." 

At that time, the country was captured by Muslim warriors called 

Waradya ('PCY.-)') . He killed and captured many men, women, children 

and domestic animals. So many Muslims came to the monastery of f:jara 

Dangal and stood on its left and right sides. But they could not enter it 

because the angel of God prevented them. However, one of the troops 

came to the house of the saint and said to the disciple of the saint " ~,C1-
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It.'" ",'"1," h'}<f>l'\ hoo ;'1\;'- open the door for me to enter in". The disciple 

did not in open it. So through the closed door he smuggled his hand 

stabbed by the arrow. When the saint felt sad th e Angel of God 

descended from heaven and saved the father a nd his disciple. The 

escortee admired the miracle that God has done to the saint and they ran 

away. 

4. (About different 1 contemporary saints (ff 33---381 

Batra Marayam 

The hagiographer inserted the spiritual activity of a person (saint) who 

was not popular Bgtrg Marayam13 (ll'h~"'1Cf9") described him as ""'C'I 

/l,-/' IlCM:n CM 1}\"'1ro·n rooollrh Qd.:/,ro·n 9"O·H '1f.,"'1' ... ..,.. hoo 6nn -
The horn of church, the h ead of hermits, a model for ascetics performed 

by the fa ith like icense." 

He came from Zage and stayed alone with !:lara Danga!. Both coordinated 

each other 's spiritual activities. He some times stayed long in the church 

of Minas 14 ("'i. 'Iil) for one retreat. Then he went to Rema and stayed for 

two retreats and returned back to his monastery (Zage). 

About sage Dangal 

Another important person is ~age Dangal of Maguna. He was a nephew of 

!:l ara Danga!. He grew up with Hara Dangal until h e got spiritUal 

strength . 

About Wiiliitii Petros 

Another impor tant a nd famous contemporary saint was a woman named 

Walata pe1;:ros (rotH' l\/PC'il). She came to !:lara Dangal after she heard his 

n ews. The h agiographer describes her as " rof.,;"t; :" S!;ot nh"::h roaro'1' 

roooO'1 M··' 1If.,'I.'I- -"9"'1 hAil'!, ro</?O'1' ro;,9"~ 6"::/. '}- l'\0-'1' Ilfl'\6'1'P' 1nC1-

13 I did not find any source which states about this saint-See also under 'contemporay saints' 

,., A church on a mountain to the eastern s ide of Hara Dangal monastery 
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i'o&.CD· wrnnoo· -She II u S very innocent internally and externally, , he 

fragrance (odor) of h er m outh is better than the perfumes n amed kalbiine 

and Waqus1;(these are the names of perfumes) and all better th an the 

wisdom of the spices. " She spent her life in spiritual campaign and faced 

a severe torment. 

She came to him to receive benediction from him. The writer describes 

h er purpose and her prestige as "t'l'l"'}-j . :"00'1\;, ifl,U' .eid: 

l\~·'H· ...... llh'H· iUIC't· CDo'Loo Il(d' 1111C't· ...•. i'oIl ni,'H' i"lC (III hoo ;:J ·n-Hi 

hlll - why did this sain t come to him? Was it about inferiority or 

superiority? Neither or nor , but to multiply her prestige ." 

Let's return to the saint's life. At the age of 40 h e became a monk and 

forsook the world . He stayed for 14 years with out leaving his monastery. 

Fourteen years after he had become a hermit; the religion of Rome came 

to Ethiopia . The hagiographer states this as "11 I am !i 'ioo'''' h9"<j'/,U ••.••. 

oo'l\(,t '1.eOTJ'l -t· C'9"Y Ch·t'lt in 9"Y:l h.·H'·A·Y - after 14 years of his 

hermitic life, impure religion of Rome came to the land of Ethiopia ." The 

religion stayed 10 years without being officially declared. After its advent 

of 10 years, it was officially declared by the king, lover of this religion, 

which says Christ is of two natures. 

5. About the coming of Jesuits and their teaching 

([[39-- -43) 

The Jesuits believe Divinity performs the act of Divinity and Humanity 

alone performs the deed of Humanity. They are of two natures. Then the 

religion of Alexandria was driven out and this was witnessed by the 318 

forefathers in the council of Nicea (451AD) 

There is a clear clarification by the hagiographer the faith of Alexandria, 

who quoted from the teaching of the fathers. He also states about the 

letter of Lyon (tll'· ·}). 

The religion was proclaimed publicly and those who did not receive it 

would b e killed and their property would be confiscated. "CDhoot'l (I 1l.e11 00' 
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II'H' +;"1/11 IImK"~\ ;"9n~\It -}1 'P' .e+ul' Y: ·}'I' ,\'. hoo· (J).e:'·n~nc (\,+noo . 

OJ-i-oo(J)"f, nh''':'' OJnoo'l'l);h-)' - Anyon e who opposes th e king's 

proclama tion will be killed with sword and arrow and confiscated his 

property." 

Those wh o objected it were killed while others accepted it beca u se they 

feared death. But f:1ara Dangell en couraged, strengthened, fed and gave 

place to those who came to him. 

One day while the saint was standing with ~aga Dangal and WiiJda 

karastos (OJt\.\'. helH"), a messenger, which said a Fiiriinag .t~'}~ (white 

man) was coming, came. The two feared but the saint s tren gthened them 

and sent them to the left and right direction separa tely . 

There was a man who was the niece of the saint. He wa s close to the king 

and told him about f:1 ara Danga!. The king allowed him to bring the saint. 

He told him this because h e feared tha t the people migh t tell the king 

tha t a man escaped from his m other 's brother (uncle). When h e was 

brought to the king, the king asked the saint "why he cam e here?" The 

saint replied, "Because you separated the Divin ity and Humanity of 

Christ". The king feared him and ordered "hOJ'K"~\ ' h~n,·) · 1' II,}'" OD~M 

h{loo 7~oo'L hOD .e+ool''l' (J)·fl.,. ODI')~. 114' .II"'l. - Take this monk out and 

return him back to his former place (monastery)" The king was angry at 

th e saint 's niece and said "(J)t\H 'z. h~l'\~ .e(\,t\" ·fioAh· 1,'/· h~K";" 

IIh001Wt\(J) -Did I say bring a man just like this? (The very spir itual 

man)lS" 

6. (His) religious campaign iff 43---48) 

The saint returned back to his monastery. Many monks, priests and 

la ities were pleased a lot by his return. He received the refugees because 

of the edict of the king, gave them food to eat, water to drink and 

sleeping places. 

15 The king was very ruthless and cruel. He even not had mercy on his children's and brothers. So 
how could the king fear the saint unless it is said nothing is impossible to God 
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Then popular woman servants who came to his home quarrelled with 

him, and insulted him as a traitor (deserter). They cut down the saint's 

grape fruit. The saint, however, never responded a nd kept silent and fe lt 

sad in his heart. They brought the frui t to their la dy, who asked them 

'was this fruit from l:Jara Dangal?' They said 'yes.' Immediately one of the 

servants became sick and she came to the saint and begged him to 

forgive them. The saint replied that if God would forgive them He would 

forgive them. When a messenger arrived to the lady with the message, 

the sick servant died 16 

Long months after this miracle, a lady named amata Wii.ld ~1001- mA'!": 

get sick and died. The angel of death brought to God, while the saint was 

praying and weeping saying "oome I'd' m>''}P'h 1j1- h'H' '{,,1-'}- {,'9U 

01007\>':" Ufl,h m<;::<'l - Forgive this dead woman who came to you in her 

soul." Then God asks those who brought that soul 'why did you bring to 

me? Was it the soul of l:J ara Dangal? (To remind the saint was 

intercedinig about her). Return her back to her former earthly life. 

The soul heard this news, the message of God through the angel Gabriel 

to tell to l:Jara Dangal three times. 

7. (About) The restoration of the Orthodox faith iff 48---

53) 

After the 16th years of th e exile of the religion of Alexandrine, from which 

the Ethiopian church was derived, king Fasilgdgs, 4.o.t'ly'{J son of 

Susenyos, (l,{J,}I"{J came to the throne. Many scattered priests, monks 

and laities returned back to their former places and beliefs. Many came 

and gathered around Hara Dangal and praised God for returning to them 

their Christianity. 

16 For his death the hagiographer gave his defense as not to it but to insult the saint. But what we 
observe about the praying of Jesus Christ towards those who tortured, insulted, crucified and 
killed Him (Mt.27) 
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The monks who came to the saint gathered in the church of Michael and 

performed ecclesiastical song of praise with drums and sistrums. The 

saint ordered the priest of M~guna, ~aga D,lngal, to prepare Mass and to 

give him and others around him the flesh and blood of Jesus Christ. All 

were participated in the Communion and praised the Lord. 

The saint was sick for 6 months. His illness was caused by fine splinter 

from his chair which pierced and bleeded his leg. Many monks who 

came to visit bim felt sad and wept when they saw him. They begged him 

to eat food and drink water because h e got tired from fasting for long 

periods. He ate a little 'anajiira (h'}~?) (traditional Ethiopian food with a 

linseed wat (m1') (sa uce) .) 

He became aged "hOon .l'.l1on lIlh.h n~?" mnMo:r, maH~'<j! hO<;'l.h h{1lJ!-j<j' on· 

nco'}'} - Because of fasting and praying you became weak, and your 

teeth because you were old." 

The saint gave his advice to amata agazi' U,{1IJ-j'h"lILh) 'when I die don't 

leave my place'. He also gave his advice to ~age Dangal to entomb him 

when died in his monastery. ~age Dangal accepted but told him that his 

relatives might not agree and might take your corpse to burry it in the 

church of Rema. 

The saint told him 'if they objected you let them. God will reveal His 

miracle up on them.' He also told him about the next generation. 'Many 

will come to my monastery and if they keep my corpse they will be 

benefited.' Finally ~age Dangal accepted him. 

8. (His) Days of retirement and promises of God (ff 53---57) 

The days of his retirement were coming down; God descended from 

heaven and promised him l 7 

1. Whether a rich or poor, who rely on your name and promise, and 

any who plea ded with your name, will be rewarded in the heaven. 

17 It is a common feature in all-Eth iopian hagiographies 
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2 . To th e ones who write your hagiography, who take th e 

responsibility to be written , who read and interpret it, who keeps 

your corpse, and who visits your monastery 

3. All th ese are saved until Seven generation 18 

• The saint was delighted a lot and praised god when h e heard 

this promise. 

• After God went, the saint blessed all who were around him 

Then he blessed his monastery in the name of God, former saints and 

forefathers who were quoted in the bible and in h aplographies and 

commemorated in the Oriental church es. 

9. (His) Death and burial ceremony (ff 57---63) 

After blessing all and hearing promise from God, he died in the days of 

Hana and ?ayaqem, m'l it'l itY'/:9"Fasiliidii 4.lI./I.I'.f1 and Gii.lawadewos and 

When his soul separated from his body, many Angeles and their tribes 

came down. In addition to the coming of the angels there is a description 

of others, from the martyrs , priests, righteous, saints. 

His relatives came to his monastery and wept. ~age Dangal told them all 

th at the saint had told him about his burial place. But they objected to 

this and took the corpse to bury it in the church of Rema, his birthplace, 

because his monastery was a desert. 

When they started their journey, a sudden whirlwind occurred a nd 

churned the land they were standing on and all the forests, woods, 

plants, trees , mountains etc were shocked and troubled. 

The people who took his corpse were shocked and startled. They feared 

and became unconscious. Then they returned it back to his m on a stery 

and his rela tives and other monks buried him in the place where he 

18 This is also common . The phrase 'seven generation' almost exists in all Ethiopian 
hagiographies . 
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asked to be burried. His relatives and friends returned back to their 

home, but the disciples stayed in his monastery and 'amiitii 'agazi ' 

became their servant. 

After he was buried, there was a ligh t around his tomb and the odor of 

the saint smelled like a perfume. 

amiitii agazi' diedon Miazia 27.Until today there are many who keep hi s 

corps. 

10. Praise Iff 63---69) 

This part contain a praise about him (wudasse) 

11. MIRACLES19 Iff 69---86) 

1. Around the saint's monastery, there was a trouble 

maker / stirrer /. He came to the king and accu sed the monks of looking 

down on the king. The king was angry and ordered that their property 

be confiscated. The Monks shouted at Hara Dangal and he wept 

towards God to save them. They went to an officer and begged him to 

tell the king about the Mischief of the trou ble stirrer. The officer told 

the king and the king did his mercy to the monks by the prayer of the 

saint. 

2. There had been a man who used to collect taxes for the king 

In the land of Biigemadar2o . The army came to the land of Diira and 

took a little money from the monastery. The monks told this to the 

officer and h e ordered his army to return back the money they had 

taken and not to go there again. 

After the summer passed and when the officer came to the land of Diira 

they told him that there was a murder a mong the monks. But he 

refused to accept the charge. The officer did this by the generosity of 

the saint. Then they praised their Master. 

19 Every paragraph of the miracle starts with the name of the trinity and ends with "may the 
blessing of our father be upon you" 
20 Now it is Gondar 
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3. Th ere h ad been a lady in the land of Wagara (aJ1&·) (around 

Gonadiir) who was barren. She came to Diira and saw one of h er relatives 

preparing grain for the commemoration of the saint. She asked her 

relative about f:jara Dangal. She told her about him and asked her 

" (V/"I. A9" aJUO'/.~· ~,'};'> (Ilt\y. {In AM,/\" -Doe s h e give m e a son? Her 

relative replied 'yes." 

Sh e promised money to the saint if h e gives her a son and went back to 

her land. Then sh e bore a son, but she forgot to pay the money she 

promised. Then she became severely s ick, repented and gave the 

money. Her illness disappeared and she praised God. 

4. In the land of Dima .It "'1 (a region of Gojam) there h ad been 

a man who was suffering from malaria for seven years. His relatives 

brought him to the monastery. In the annual memorial feas t of the saint, 

many gathered and the sick man came to them and begged them to 

appeal to the saint to heal him. Immediately, h e slept and in his dream 

h e saw the saint praying for him to God. Then God willed Lo h eal him . 

Then the saint brought tha t s ick man and showed him th e hell and 

heaven and warned h im to do all good deeds. Lastly he asked him " 

"'~,9"t.'l.~. uo~· ~.a'i? aJ.en, aJ'A-/> h11'l n..f'h9"t.h - Do you know me? .. .. 

The sick man says no. The saint revealed himself to the sick. Then the 

sick woke up and was healed. He told people everything he had seen . 

5 . Five Monks from the saints went to Dawant (-'101'1:1-) . There 

h a d been a sick man and ox and the Monks told the people to give them 

medicine. The Monks said they had a soil from the tomb of Hara Dangal. 

They anointed and cured cured from their sickness. 

6. In the land of Gojam (?li9") there h a d been a lady who had 

no child for a long time. She came to the Monastery to pray to have a 

child and she promised money if she gets She bore a child a nd gave more 

money than she promised. 
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7. There had been two back bone-hunched women one of whom 

lived in kokata (1111;r) and the other in Gombat (79"111' ). Both were 

relatives and came to the place where the tomb of the saint laid. The 

first was cured on his annual memorial day. She did not return back to 

her land and stayed there for long. The other was also cured and praised 

the saint and told other people about him. She went from the monastery 

to her village. 

8 . In the land of Giitaba (7'1'11) there was a woman whose two 

daughters were severely sick. Unfortunately one of them died and the 

other was taken by her nurse and the will of her mother to the saint 

monastery. Finally she was cured. Her parents astonished by the deed of 

the saint and praised him forever. After many months one of the lady's 

brothers became very sick. His brothers brought him to the grave of the 

saint and put him around by faith. Just after a month he was cured. 

9. A blind nun came from another village to l:i ara's monastery. 

She asked the inhabitants of the monastery to allow her to stay at least 

for seven days because she h eard a lot of news and miracles he 

performed. They willed and gave her a nun to help and serve her. The 

blind nun prayed to the saint for health and cures her from blindness. 

Then the saint cured her from blindness and she witnessed about him. 

10. There had (in the monastery) been a widow who went to a 

villa ge called Giitaba (7'1'11) to seek food. She reached a rich man's house 

where there were five dogs which came to her. No one was there. A dog 

took her stick. She shouted towards the saint calling his name to rescu e 

her from being bitten . Unfortunately the other fou r dogs bit the dog and 

injured it . The saint, by his miracle, ordered the dogs to save the widow. 

The owner of the house and his wife came out when they heard the dogs 

barking. Many gathered there and were surprised by the miracle done on 

the widow, and praised the Lord, and also praised the saint. Lastly she 

returned to the Monastery and witnessed what the saint has done to her. 
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11. In a vill a ge called Qoliila (4\1lII) a child fell sick while sacking 

his mother's breast. It was Satan's work. His mother and the nurse took 

him to the monastery and put him in the house of a monk who came 

from other village. Both prayed towards the saint to cure him and said 

"MU~t.r,u- ifl,h (nn-t: 1M') (hOD-9" HflAIH nOD'!!:/- OJ 1Y!i: 'JU- ;PY:IT'l,h . - We 

brought this sick child to you and we put him in front of you" 

A Monk, who came from another village, where a s ick child lived, sent a 

Message to another monk, who was the inhabitant of the Monastery to 

arrive soon. The monk came and asked this monk what was up and what 

the problem was. And the strange monk (a non- inhabitant Monk) asked 

the inhabitant monk to take this child and put him at the grave of the 

saint. Because by the grace he (the saint) received from God the saint 

could heal him. The child's mother also promised a gift (money) to the 

saint (to the Monastery) if her child would be cured. 

The monk took the child who was very thin and put him at the grave and 

prayed Lord's Prayer three times. Immediately he was cured and the 

monk brought him and gave him to his mother and the nurse. Many, 

who gathered to see the child, praised the saint. 

12 . A painter came from a village called Da§et (Y:i'b.j') to the 

Monastery and arrived at a house of a monk who a lso came from another 

village. A monk begged the painter to draw the picture of the saint, 

because he had seen him painting the picture of St. George before. The 

painter agreed to draw the picture of the saint. Both went to the grave of 

the father and looked for a piece of cloth to be painted on. The monk told 

the painter 'I have a cloth and turn it and took what ever you need. ' Then 

the painter told the monk to bring the cloth. Then the painter measured 

three arms and turned it down and took. 

The painter painted both Abunii. f:lara Dangal and ;;age Dangal. Both were 

the same in their spiritual campaign . The painter told the Monk to wear 

this cloth after sewing it. The monk asked why he shold wear this turned 
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cloth and said that his father (the saint) could give him a new one or 

could replace the turned as it was. 

Then the painter told the monk to measure to measure the turned by his 

arms in order to see the mira cle. When h e measured the cloth he saw 

th a t there was no defect in it and it was the same as before it was turned 

down. The saint revealed his miracle on the cloth. All who were in the 

Monastery were surprised by the miracle and praised the saint. 

12. Praise of the saint with Yare d's nota's hymn Iff 87---88) 
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Chapter Five 

Historical significance 

Hagiographies as the relevance to the his tory of Ethiopia, Tadesse says 

"Their value as a contribution for th e reconstruction for the political and 

Ecclesiastical history of Ethiopia is inversely proportion al to th e distance, 

in time, of th e sa int whom they intend to celebrate [1972:21 . There is no 

alterative to learn a bout Ethiopia, except hagiographies. Especially th e 

hagiographies of th e late medieval period h ave a seriou s con tribution to 

the h istory of Ethiopia . 

Therefore, it can be said that ancient history of Ethiopia, especia lly th e 

early and medieval periods, can only be s tudied from religious circle, 

especially from Christianity. 

The coming of the Jesuits 

It should, however, be noted that the h agiography of Abunii. I:lara Dengel 

has s till some significan ce to his tory of th e cou ntry to some extent as it 

gives some idea about th e governmen t of king Su senyosl 

"mn=> mn~ "Ion:/' "1. yuC;'b/)' I\r.n.~ .h? .rt:,}"J1:I on'l\ht '1£''''1<;'1' C'Yu), 

Ch'lli' 1n yu Y: L h:h>'~')' ................ m~,on "'hlll't "1. '} ;I' ht '[£,"'1'1 • .,. CIl·A·i, 

"1.'}-/- )'onl:lh'1' 't1Y. I:Ir·'} onll rh ·J: P5'.. 0'1' .1\. m·lll' 11·1\· YUY;L ~d' r'~' )' ni'i,'lH 

Su senYQ§, his throne name was ma 18 k Sa ga ct, was the king of Ethiopia from 1607 to 1632, 

He was an educated man and had studied the religions and profane literature of his cou ntry. 

Budge explains him as' remarkable for his power of endu rance and strength, and he was brave 

and courageous ... wise and prude n t, kind and generous disposition and was liberal minded, he 

did all he could to promote the interest, of his country, poli tical, m ilitary, social, religious, 

industr ial and commercial (Budge: 1966396) But for the church, he was very cruel and stupid in 

regard to his notion and country. He was again st orthodox religion, because he was not wise as 

do Pedro Paez to covert to the religi on of catholic, but rather h e used power. "When SusanY.Q.§ 

found that the people would have n one of the new Religion, he tr ied to effect by force what. he 

could not by edict' (Ibid: 391). Th e king made different edic t to force the people toward s the 

Roman religion. 'To say the truth , the king publicly favored the Roman religion withoul any 

opposition ; in regard that the sword had cutoff the greatest part of the rifest and most obstina te 

defenders of the Alexandrian worship . '(Ludolph: 1982:328) 
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years, when the saint had to forsake the world, the vicious religion of 

Rome came to Ethiopia ...... when the religion revealed, which is believed 

by the party of Lyon2 , by the order of the king, proclamation is 

communicated to all Ethiopia stating, accept the religion which we 

brough t to you from Rome .. ...... If anyone is against the proclamation 

of the king, your money will be snatched, your house will be searched 

a nd confiscated and you will be killed with spear and sword ." 

Their event did not, as the manuscript describes, occur at the time of 

Susanyos, but it started from the finding of Prester John of the Indies3 , 

2 t\f' ~) Leo 1, Roman pope, in the early of the vth century regarded as the first who thought and 

taught the supremacy of the Roman pope and two natures lived in onc Christ without 

incarnation. 'Leo 1, in 449, in his famous tome asserted the two natures in Christ ... there is no 

real interchange between them' (Richardson: 1969:57). Just it was after two years in 450/451in 

the council of Chalcedon, u naccepted council by oriental orthodoxies, stated 'the catholic rloctrine 

that presented dissoluble the two faces of the mystery. In the cou ncil the Cyrillians partisans 

remained absolutely opposed to the two natures (Whalen: 1966:v3 426) (Cyrillians are the 

followers of Cyril , the famous church theologian in the oriental orthodox churches, Egypt, 

Ethiopia, Syria, Armenia and India). The council of Nicea (325) fully asserted the equality of 

Christ with his Father and the Holy Ghost and proclaimed the one nature and wi ll of Christ 

{Whalen 1966 v.7 115).)ln the contrary the tome of Leo asserts the partition of Christ and the 

letter of Cyril, a ddressed to Leo, affirmed 1 he one nature aspect of Christ, to those who destroy 

the mystery of the incarnation by partitioning Christ {Whalen: 1966:v3: 428}. Th at is why the 

writer called children of Leo' because they are adherents of Leo's Th eology. 

3 The official permission of the Catholics in the history of Ethiopia was made at the time and the 

reign of king Susanyos. He was the first officially accepted Catholicism publicly. l , ',C1l9" (C,'tf'l/ro·Y;) 

~ · n')l'ln 'l'Hp C'9" ·Mu 1.'I'f. "'IC iMm· M )"lL'PA OC9" 'I ,e"') '!',)· J'A1~U 1.1Y: I.~A u·~·) · ~uCe 

)Jt\t\tJ (),e.c,:: .e;"flltJ 011 ·:: hClltJ"} V-II ' ·!-tXl,'"" The Catholics ordered the king to proclaim himself 

as 'king of Rome'. Anyone who has not joined to the religion of Rome and do not accept one 

person and two nature of Christ will be puni shed by sword. Every Christian became worried 

(EMML: 1710). The reason of Susanyos accepting Catholicism 

first his friendship with Pedro Paez (a great man in expanding Catholicism and a very polite 

man) was because 'In Pedro Paez he (Susanyos) saw a deeply religious and learned man .. he 

fasted and prayed, and toiled as hard at manual labor as the ordinary artisan of t h e country. His 

humility and modesty were as great as his learning ... {Budge: 1966:388J. 2 In 1615 Susanyos 

sent a letter to pope Paul V affirming his submission to Rome and accepting the papal supremacy 
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The era of king Susanyos was characterized by the official distribution of 

both political and religious affairs around the palace and ordinary 

people. 

The attempts of the J esuits to introduce their religion to the land of 

Ethiopia connected with the search for Prester John of Ethiopia. Prince 

Henry of Portugal was an exception. With him the search for new lands 

and hither to unknown people was a career, a life long profession. Afonso 

de Aviero discovered the kingdom of Benin is 1486. That same year the 

king of Benin sent his ambassador to Portugal. 

John II, who succeeded Afonso v in August of 1481 , heard a story very 

similar to that from the discoverer and from the ambassador of Benin 

about Prester John. So he believed that Ethiopia is very near to Benin. 

To make sure that the Portuguese did reach Ethiopia, simultaneous 

expeditions were dispatched by land and sea. (Girma and Merid 1964: 

pp16-17) 

Their endeavors to a new kingdom were not simple and mere thing. They 

had spent many years and lost many lives due to backwardness of 

technology. Their first advent was in 1508 at Shoa, just when the 

emperor Naod had died, leaving the throne to Labna Da nga!. When 

Fernao Gomes, John Sanchez, and Sid Mohammed reached Shoa in 

over the church of Ethiopia, but at the same time asking the pope to get the king of Portugal to 

send a body of soldiers to assist him (O'Leary: 1938:65J Merid also says 'Initially Susenyos 

exposed the cause of Catholicism simply because Paez promised to get him a substantial 

contingent of soldiers from Goallndia) to enable him to deal with the More than fifteen pretenders 

who were contending his throne ....... Then Sussnyos came to understand how the catholic 

church in Spain taught the people obedience to the catholic Monarch, and how re ligion was there 

fore how was the strong pillar towards the throne 3 The third reason for his adoption of 

Catholicism was to usc it as an ideology with to weld all these motley collections of mercenaries 

and upstarts into sol id phalanxes of elites (Merid: 1998:45) 4 Other possibility could be as 

Budge says·".he was favorably impressed by the intelligence and learning of Jesuit priests when 

he compared their abilities with those of the native priests whose faith was that of the church of 

Alexandria. And the Austerity and self-denial and chastity of the Jesuits impressed him more, 

perhaps, than their intellectual requirements. (Budge: 1966:388) 
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1508 (Ibid: 23). So their attempt, generally speaking, started from the 

information of Europe at about 1145(p: 9).The relation with Portuguese 

had already started towards the end of the 15th c, and reciprocal envoy, 

had been exchanged between Lisbon and the Ethiopian court. (Tadesse 

Tamrat: 1970: 28) 

After long time, they accustomed to the people because they all knew 

about th e country. But their interest had come when the country needed 

help fwm abroad, especially during the reign of King La bnii. Da nga l, 

when he faced a war with Grail (Imam Ahmed Ibn Ibrahim) . We can say 

that the Portuguese victory over the country became successful when the 

Muslims became strong. "The religious conflict with the Jesuit Mission 

was a by-product of the Muslim wars, since direct European involvement 

in Ethiopia only started after the Portuguese military assistance in 1541" 

(Tadesse Tamrat: 1972:301) 

It is a common behaviour of foreigners to support the invaded to fulfill 

their interest. That was why the Jesuits, after having a victory over the 

Muslims warriors in 1541, asked Giilawdewos (The successor of La bna 

Danga l) for a land for their settlement and a promise to be bishops over 

the Ethiopian church. It could also be said that the gift of the land by 

Susa nyos may have connection with their inquiry. "Knowing how much 

the emperor Giilawdewos depended for his many wars on these soldiers 

Bermudes4 tried to use their leverage to force him into fulfilling at least 

4 In Alvarez's book Bermudez is Mester John, the surgeon and physician of the mission who 

decided to say behind when the mission returned to India in 1520. (Alvarez; 1961:Vol I : 61) 

Whenever Alvarez celebrated Mass or heard confessions a certain John Gomes, a Portuguese 

priest who had been sent to Ethiopia some thirteen years before, assisted him . Had Bermudes 

been an ordained priest Alvares would have availed himself of his assistance, at least to satisfy 

Labna Dang;;l and the clergy who were along telling him that celebrating Mass with less than 

three priests was not correct. This man stayed behind when Dom Rodrigo (later followed Matthew 

who appointed ambassador of John of the Indies) relurned to Europe and became famous as Joao 

Bermudez. He was senl to Portugal to ask help againsl the Somali invaders and when reached 

Lisbon claimed that he had been consecrated by the head of the Ethiopian church as his 

successor and sent to Rome to convey to the pope Ethiopia submission to the Holy See; he alleged 
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to of his fa ther 's alleged promises-to convert to Catholicism to help him 

transform the Ethiopian church by recognizing him as its head and 

patriarch . ..... .......... "When Labna Da nga l's fortunes were at low ebb, the 

Abunii Marcos lay on his death bed, and the king begged the dying 

Abunii to institute Bermudez 'according to the custom patriarch of 

Abyssinia. This was done and La bna Da ngal commissioned Bermudez to 

proceed over land and make his submission to the pope, and obtain 

confirmation of his election as head of the Abyssinian chu rch. After this 

was done, he went to Portugal and begged material help from the king. 

(Whiteway: 1952; 1952) 

But Giilawdewos replied "You are not our fa ther, nor a prelate, bu t 

patriarch of the Franks, and you are an Arian, for you have four Gods, 

and you are not in future to call yourself my father"(Merid: 1998:37). 

This could be the reason that king Susanyos was very generous in giving 

lands and other properties to the Jesuits . "The new emperor Susa nyos 

granted that the la nds given to the Jesuits should be settled up on them 

forever, which is that country is done alter this manner . .. the lands thus 

given enj oys great immunities, and is perpetual."(Tellez: 1710 : 180) 

Khazanov sees their advent as colonizing. "A Portuguese gentry's 

settlement in Ethiopia became a colonizer outpost"(Khazanov: 1994: 

191) And Alvarez 's record shows, as for h elp and equally with their 

political benefi t , for the propagation of the catholic faith. "The Barnagaiss 

brought with him 200 men on horse back and on mules and more than 

2000 men on foot. When our gentlemen and captains saw this new thing, 

which God had so sent, and how a path was opened for exalting the 

"Holy Catholic faith ......... (Whiteway: 1952: 61 ) 

that the pope had confirmed this consecration and had also consecrated him patriarch of 

Alexandria. Most of his stOJ), was certainly false. (Ibid. Whitewav:MDCCCCII:AcYli 

5 Or Bahr Nagash } the ruler of the sea, the title of the governor of the Northern frontier of 
'''.byssinia, which originally came down to the sea.{Ibid :3-4) 
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Political Feature 

In addition to the cultural and diploma tic contacts, a completely different 

interest preoccupied the Europeans in their relations with the Christian 

Ethiopia. Thus, almost completely ignorant of the history and the 

spiritual heritage of the Ethiopian church, the Portuguese sought to act 

as the agent of the See of Roma."(Tadesse Tamrat: 1970: 29) 

Their interest to have contact with Ethiopia, as we have seen above, IS 

equ a lly balanced with their need. "The ambassador was to find out how 

much aid Portugal could expect from Ethiopia in the event of war with 

the Moslems. Dom Rodrigo was to secure La bna Da ngal's permission fo r 

the fortification of some Ethiopian ports by Portuguese. He was also to 

obtain information on the mineral resources and other commercially 

useful aspects of Ethiopian economy."(Girma and Merid: 1964:30) But 

regarding thf! value of Christianity they had a s ignificant importance. 

After they controlled th e palace, they showed interest to fill their politico­

religious mission. To accomplish this and to convert the country to 

Cath olicism, political success was an essential issue. So to capture the 

king's mind , especially Pedro Paez, pretended as a very honest and 

humble person by keeping the instruction of priesthood and by showing 

an exemplary life, which had not been seen from the Orthodox. "In Pedro 

Paez, he saw a deeply religious and learned man, whose body and brains 

were working at aIltimes to spread abroa d the faith which he professed . 

He fasted and prayed and toiled hard at manual la b or as the ordinary 

artisan of the county. He designed palaces and monasteries with 

excellent taste, and he has made himself master of trades of the builders 

mason, carpenter and black smith in the nineteen years of his life as 

missionary in Abyssinia. His humility and modesty were great as h e 

learning, and his cheerfulness and address were such that even those 

wh o h a ted his opinion loved the man . The native clergy could produce no 

man like him." (Budge: 1966:388) 
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Ludolph recorded the event as "After Jacob (the then em peror before 

Susa nyos) wa s killed, Susa nyos become lord of Habessinia, who again 

kindly received and entertained peter (Peter Paez) together with his 

compamon and to all his requests lent a most gracious ear (Ludolph: 

1982: 327) 

Religious Disturbances 

Directly or indirectly and for a limited period of time they were successful 

in propagating their religicn. After they had been expelled, their religious 

teachings remained and some religious sects like ~bat and ~iiga were 

their traces. 

After having victory over the king, they boldly and effectively started their 

mission of religion. "During their short sojourn in Ethiopia, the Jesuits 

had done a great deal of damage and they had seriously distributed the 

spiritual stability of the Ethiopian Church."(Tadesse Tamrat 1970:29) 

"The reign of Susasnyos was too troubled a period for a successful 

religious revolu tion" (Girma Beshah 1964:97) "Especially towards the 

last half of his reign, there were religious wars several of which were 

waged against the people, and the king's advisors, either to exterminate 

or to compel them to accept the Roman form of Christianity. "(Budge: 19 

66:388) 

Their success in proclaiming their religion enabled th em to alter and 

replace their s tandpoint over orthodox teaching. So, many churches were 

closed and canons were replaced. The hagiography states the event of the 

era as "(l)n ~fI nt,- n>lt '/ !?P'l<:'T cll'llT n~->." r,:.c''''· <1"_)_ -There were 

others who accept the defiled religion of Rome because of fearing death'. 

(ZM f41ra). 

It was easy for the king to take a serious and harsh measure because all 

physical power was on his hand . 

Following the edict of the king (see page 63), the Jesuits amended some 

sacraments and replaced them with their own. "On the days of the king 
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many orthodox religious alternations made. The complete religiou s 

revolution , customs directly or indirectly associated with the teachings of 

the Orthodox Church were modified or altered. In 1624 

1. Divorce was made illegal 

2. Disputes between husband and wife were transferred from civil 

to eccle siastical courts 

3 . The judges of the new courts were selected and appointed by 

the Jesuits 

4. Circumcision was prohibited 

5. The precepts of the orthodox church on fasting on Wednesdays, 

Fridays, the great lent and other longer seasons were amended 

6. The missionaries persuaded the people to eat the meat of rabbits, 

pigs and other animals forbidden by the Ethiopian church 

7. The Mass had to use the new versions of the services. 

8. The hours of Mass and other services followed the practice of the 

Catholic Church. 

9. The calendar based on the Gregorian substituted the Coptic 

system. 

10. Monasteries and churches became centers of missionary 

activities. 

11. Ethiopian priests were forbidden to conduct church services and 

many monasteries were closed ." (Girma and Merid: 1964:92) 

The king's Situation 

The text describes with clear terms the stand of king Susasnyos. 

In the 10th year, the Roma religion openly preached to all people from a 

hidden place. 

Then the Portuguese's attempt to reach Ethiopia was motivated by what 

they heard about Prester John of the Indies and by their desire to create 

political and economical alignmen t with Ethiopia and then to covert the 

country to Catholicism. The effort to convert the kings of Ethiopia to 

:atholicism started durine; La bnii Da nga l and continued to Susa nyos. So 
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they were successful in converting the king to Catholicism, because 

handling the king means handling the country. 

The conversion of king Susan yos to Catholicism made th e country messy 

and put the orth odox faith in trouble and the people in vain. These 

troubles could create many orthodox a pologists like tiara Da nga l, Wiilata 

peta ros and others . 

The missionaries sympathized with the emperor's s tru ggles to dominate 

the elements of decentralization and disorder. Likewise, Susa nyos was 

favorably impressed by the methodical approach of the Jesuits to 

religious problems. 

The aim of his conversion to Catholicism was recorded as "he came to 

learn that the Jesuits were in many ways the opposite of the Ethiopian 

clergy. The former stood for order and hierarchical organization. They 

were for absolutism in religion as well as in politics. The la tter, on the 

other hand, had distaste for centralized authority and rigid 

subordina tion . Further, the emperor saw in the Ethiopian clergy allies to 

his enemies as unruly nobility. He remembered clearly the roles they had 

played in the overthrow of Ya'a qob in 1603 and of Za Danga l in 1604. 

The realization of the fact that the Jesuits were trying to bring to religion 

th e order and absolutism he was fighting to achieve in politics drew the 

emperor towards the missionaries". (Girma Beshah 1964:79) 

So generally, his intention towards Catholics was directly or indirectly 

and wh eth er religious or not was to gain a political benefit and to 

strengthen his throne. Not to lose the benefit he gets from the Jesuits, 

the king was very inconveniente with them and h ad no position against 

their will and decides. 

He was a lso en circled by Paez's false praise and felt righteousness that 

his deeds were accomplished by the will of God. "Susa nyos considered 

himself God chosen instrument for the salvation of the Ethiopian people. 

Paez, on whose spiritual guidance the emperor greatly relied, reminded 
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the emperor tha t his victorie s over h is enemies were s igns of God's 

favors". (Ibid : 85) 

When the people refused to accept the roman religion and to keep the 

king edict , h e passed differen t rules to force them towards the Roman 

religion. "When Su sanyosj ound tha t the people would h a ve none of the 

n ew religion, he tried to effect by force wha t he could no t do by edict. He 

began to persecute those who clun g to their old fa ith, and unfortunately 

the patriarch Mendez encourage him in this course" (Budge 1966:391) 

His unfair edict, which did not last long and only continued until the 

dea th of the king, stretched to death by swords, made many church 

scholars and lattes to decide to give their lives to their fathers religion. (If 

you stand against this proclamation, which came out from the heart of 

the king, your money will be allotted , your house will be confiscated and 

you will be killed with sword and spear. 

The king's force measure was unveiled, the sword was next unshea thed, 

when followed those terrible commotions and bloody wars that have 

almost ruined the most flou rishing pa rt of Ethiopia. (LudolpI982:33 1) 

The standing of the people 

As we h a ve seen a bove, the maj ority of the people were a gains t the 

roman religion. Regarding this it is recorded in the book called nagara 

haymanot as "n'!. tHl"Wc'l yo.j\{I ' } ?.\':(\(J)' 25 qoo:r ~"lc'lCPI:\ 16 qoo:r 

flih£,m:r U,C-f.~1lc'l Ifc;') 9 qoo:/' floohlr ~m·:: I'''lt-'"} mn t"I·flh mt'\" 

I''''LYll1>Ff'm· QIf'} hC'9" hC.<? '"} ·(}t'\m· IIh·(h'ICt"I·9") flM·y."-):u 1.H. cM· 
''''''{It'\<;I:\<; lit. ~I'}Y: ~11l1:\ V·t'\+ Il(hC£, Yl:\u h'H'_If~ h'}l.~Vt'\'} M ·:: 

h'Hm·9" h7i. AM c'l.l',.~.1:\ '"} {It'\m· IIh· h '/1LY9" flooc'lhl.9" £,00((11:\ '11:\ ·flt'\or 

IIh· ......... flooc'lhl.9" AM hm·tj::'}(o (hl:\t:;'}(I,) h'l M"'CJ."'Lm· .I',. ,}<f>11 <'11'\, 

?rWfm· ......... oo9"ut-~· oo~M '" h '}.1',.· hlll:\ f)'t'\+ llihC£' h'}1:\9° M· fl.l.l.Tf 

'I£,0Tf,{'1- ~1<;9",}9° M· fl.l.l.,},i>:'ji <"crn9" ~1'}.j\C-fl9" M -:: .1'1:\'/,0'1<' (1911' 

c'l '}$'., <f>C-f. flhtj::CT~' (.I.l.T~·) -r.crn 4< l. fl· M·:: 1'-t-0Tf<' t"l91:f- h'}00·1· hH. 
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(,C;Y.C1(1)· 9U MI':: IIII.U 1'-1" /<'1 h1Y: (,l-]A U'f1+ f],),C,(', i, '}A~ ·flflro· S'f1-r.+ 

(MHI 67777 c;:f(l)· .n llL I'·"''\J'.~.·'I· (J~C 'h1'C l'I\fm·9" ....... (EMML 1710) 

Kin g Susanyos, after killing Ya'aqob, reigned for 25 years. He spent 16 

years with the orthodox fa ith and 9 years with trou ble. When Grail, with 

the people of Wollo became powerful, he sent a message to the people 

asking them to h elp him. They replied that they h ad received part from 

his father and if he believed on e person and two natures in Jesus Christ, 

they would h elp him. He then asked them to send him a bishop. They 

replied in September that a bishop would be sent .............. . .. . In 

September bishop Alfonso arrived with the translator when he was at 

danqiiz. They (the Portuguese) ordered the king to proclaim himself as 

the king of Rome and to compel the people to accept the Roman religion, 

to say one person a nd two natures and if anyone of them is against it 

they will be punished by sword. The scholars and the monks boycotted 

their teaching. They said that they did not believe in the religion of 

whites and did not participate in their communion. The illiterate 

participated, whereas the literate did not. As a result, many people were 

expelled, and around 67,777 were killed." 

"h·f1· OonO· flI-.1-1 · 1n'" ~'Jl. h~C1J!' .............. hon +0'1. l' '1,(',"'1<:'-1-

I-.Mn~cS'- All refused against the whites in order to return back the 

religion of Alexandria." 

derived) (Basset 1882:28) 

(From which Ethiopian Orthodox Church 

The combat of the Saint 

The whole text deals with and states the biography, the combat, the 

panegyric and miracles of the saint. It officially has given a special 

emphasis to his combat for his religion and against the king and the 

Jesuits. He was accused by one of his relative (son of his sister) of not 

receiving the religion of Rome. (See resume of the life) (f41 Vb) 

There was a man, who was the son of his sister and who willingly 

accepted the religion of Rome . He told the king that there was a monk 

who did not accept the Religion of Rome. 
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The days of the saint, as we have seen earlier, faced senou s trouble, 

which brought an extreme destruction over Christian subjects. According 

to the hagiography, the saint was a shelter for many who were afraid of 

the edict of th e king "M'~o rht· !!:T1A II.('lnO O'l,f.',o'l';':/· h·tI· o'f!i, 

lI.e oul'.· ~,· iO.V· 1I,f.',M"O· 9°hl. IU,V' m.e·hJJh(,:ou. (D.rO(D·~,ou· (D.r;:.~·C'ou, 

m·{)-/·n.-/, -- Our father f:jara Danga l' was strengthening those who were 

coming to him and hear his advice. He welcomed and received many in 

his home." (f41ra&b) 

That was why the hagiography, because of fearing the edict of the king 

against the orthodox Christians, recorded the standing of the people who 

converted towards Catholicism. (See f 40 V b) "In 1621 , the Damots6 rose 

in arms, on the same account of keeping the Saturday, at the instigation 

of either monks, or Baha tawis7 , but the viceroy Sa<;,a la Karastos8 

defeated them, killing above 3000, and among them many of those were 

the religiou s h ermits." (TellesI710:212) "(hA4: Mlh Oh'H ~1l. n'l:Cl.-e:· 

Jesuits), ma ny people were persecuted on May 18 on the Sabbath of 

Saturday" (BASSETI882:27). As Budge explained the era of Susa nyos 

more a 'religiou s war', especially on the adherents of the orthodox faith, 

it was full of a serious problem. 

The saint, in this regard , was accused by one of his relative as anti -

Catholicism. "oWtl" nV'<\' 1IMl .)' -:'0 I1'P' (DA~ hUi: tiM·', ........ .'t'll. liS 

~,n.', tlI1'{)P' hIti .e·IlA UtI~ nV.<\. on',M 1~"'!'e tlr..nn (D.{) 'I.e"'!,;':"" 

There was a man who was very close to the king and who was the son of 

6 People who live in the sou thern part of Gojam. It was the original kingdom which till the Galla 

(now Oroma) invasion in the middle of the 16 th century was south of Abbay. Since that time, as 

the result of Galla pressu re, it h ad been north of Abbay.(Alvarez:1961:Vol II, 4SS.See also the 

map on Whiteway) 

7 Who are a sort of monks 
8 The brother of the king and who was a serious s upporter of the Jesuits and conve rted to 

Catholicism and persecu ted and killed many of his su bjects in fever of the roman religion and the 

king (LudoJph:1982:218, Budge: 1966:390, Telles:1710:212) 
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the saint's sister ... He told the news of the saint to 1 h e king as there was 

a monk who did not inter to our religion. " (F41 Vb). But th e saint boldly 

profe ssed his religion without fearing the king and accused the king as 

broken his forefathers' religion and went into heresy. But when we 

consider the cruel m easure of the king, it is difficult to accept the 

statement as it is , "Th e king who was never fearful was now more 

emboldened by his victory. (Ludolphus1987:332). 

In the other side, equally we could also believe the sain t was the only one 

who boldly rebuked the king without fear. Ludolphus, without 

mentioning a name simply states "The edict of accepting there were two 

natures in Christ, who was regarded very little by one particular monk, 

more willful and stubborn than truly zealous, who being for his 

contumacy brought before the king, and speaking in his presence more 

irreverently than became him, was severely scourged for his sowciness, 

of the pain and aguish of which chastisement, that the monk was only 

sensible, yet the fear of it kept others in awe, who not understanding 

that h e was punished for his melee pertness, thought h e had been so 

severely dealt with for the denying the two natures." (Ibid:329) "1?-tp­

{'<; ' I; rotli' ?.'PC1l1 ~,lr+ 'l.tb MI..'I';J-t\ :: chlr~-'}"lt\1 Ml..ro- IlroM_ rro- ?<; 

hhi''''Iro- <'1.£',10- me' ~'r.f!;"'Y: ~4.<'I+ fl(j)-C~(j)- ''It\1l'1' ''It\1l'1' flY:C'1'1'r'l't\ 

{,1~.U ytl 1'M"C f\.oo;. ?tb n on~h·f'I.. oot\o-t\"I hn;J'(j)- .£','L~- M·:: The 

king imprisoned my mother Walata peta ros four times. And when the 

king imprisoned f:lara Dangal, he roused whirlwind and turned 

everything upside down. When the king saw such m iracle he says 'return 

that m onk to his former place. " (EMML 1710 nagara haymanot) 

It can be said tha t the saint strongly opposed to the teaching of the two 

natures theory of the Jesuits and boldly stressed his Alexandria way of 

teachin g that is 'After incarnation there exist one nature but not two' 

Contemporary saints 

The hagiography mainly notes a bout the biography and the act of the 

saint with some other contemporary saints. It mentions names of some 
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monks and a nun. In general it describes, except Wa lata petaros, the 

oth ers becau se they do n ot have any document, written for them till that 

period. 

Batra Maryam 

" floo'l'ot'l,V' t'lM·'/ ,ht-· g:T?A '/fll (,fI·'/ fI ''!'l GrJCY'}" 111\1, '1'0 fl.-I' 

hClli:Y'} CM 7JlGrJOJ·n OJ'}"h,h q;h;.f·OJ·.n 9"0'11 'l.eGrJc," 1-... f!>(JIJ '/,,/, 1f1 

M·'/ rh&-. .e:,}"JA /''l"'/ II'/, 1';).e:C OJf!>OJ·/,A 9u M,v, oo(fl'/ t. . ."g. OJf!> llY~OJ. liS 

'}uilrn.&-.:I' IICM~ flfIV·fH·oD. OJI1-I·OJ·U(100· "!fI /'''JILfdl,h,C Moo i!!foo· 1'1{1t;.. 

fI"J{ll oo'/P''\-}' oo'}t.t'\OJ·n:: OJ/''l"UI' f!>1-'/"I/' OJf!>~{lC fI,}6J'. 1'Jl. fl "'/.<;il' 

(Minas)......... OJh'l"ll f!>·'/'ool''l' OJ·iloj· 7Jloo· ~\'H' 1'ooof!> II'~ OJh'}D'b'l 

f!>1-~"Ih OJl'rhOJ'C 1f1 l-JAh 7.<l'}D ................... OJh'}11 iloo.f!> h,}-I' l1'l"A (~ '}t'l'l" (lfl 

(1. -1'7> fht. h{lCh flGrJI' ."t'l'l" OJh ,}11 tJ:4,C (' '}oj' fl1fl, ~ 117> rh.t. 7.e:Ah 111. 

l-JAhL ................ SV·h, h1f10 "J·flCoo· IIhAh.!foo· (,VJl.o M'~ ,It? J'.·,}"JA 

OJl-JAh, fl1'l GrJCY'l" OJ' h'," 11)1.'1'0'/ M" floo)l.'6. 1.e:t'l· t'lM·'/ rh? J'.·1"JA 

1If!>'l"01l )1..'1 tJ:;Pt;.. hoo pA OJYflCU il'!. 17> rh' ~\'l"'f1C'/~ 6A,f!> 7> Jl.A Moo 

"rJl·C I'IhII,/J· )I.;J 001t.NrJl.il ;)YA OJtJ:7.~'1 OJ'~, ·," IIP'C,}-j' 1'Jl.il 

aJ1'/,A::(ff33r-34rb) During his days !:lara Dangal had a friend called 

Batra Maryam of Zage who was servant of the church, h ead of the 

monks, guara ntee for the Anchorites who relied on him, and guarantee 

for the religion .... .... . ... h e had to come and spend days as he wished. 

Both were discu ssing about their graces and gifts which h ad been 

received from God. Both also were looking after each other and 

performing their duty 

"From his place h e had to go to St. Mina's church and he h a d gone to an 

is land called Rema. There h e spent two weeks and then returned back to 

his monastery called Zege ...... ...... Even if you are the very great monk, 

nothing was written about you and since you are being beloved among 

us, time restrict u s not to write your hagiography. 

"Now we deliver both works. The firs t is !:lara Dang a l and the second is , 

whose love is shiny and his righeousness is a reflective light, whom we 

9 A church to the East West direct ion from the monastery of ~ara Da nga l 
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cal led in the hagiography of t:Jara Dangal , Batra Maryam. On him the 

power and th e grace of Holyspirit filled. He was al so the one who fulfill 

the order of Gospel. 

!?ege Dengel 

" I,9"·Il·H) '/Y:n' nAn·'J m? Y:T'Jt:I ~lTIJ7\'fl' 11l,t!· lTIJ'Jlu'I'i' ;>{Y::V} (!lhf\-{'r'} 

(!l ~ 'J P' ~l' IlLlH' A9"'bt!·: : (!l~lt! Y. ',9'''J.lf Oll · 7\"1, Y: '}"J t:I 11000'/''1 lTIJ9"Ul 

'/ ~"'I(n· (!llTlJ11?1l :,..;.. ... :r (!lOlllJ.ll'" h':t),)-,: (D~Oll)1,), h-tl- 7.11. An·'J 7\'7. 

Y: ' }"Jt:I ;::'Il An'~ th? Y.:'}"Jt:I MOll (!It:lY. (!It:l.e.' lIi,·j·t!· (!l'A1o flP''? (D(!lt:lY. 

IlAt!· (!l'A1' fl)1,,?:: (!It:l 14'«(!lt:l U4') (!l'ld: )1," 1, g; '}"Jt:I 9u M An·'J m&, .e.:'}"Jt:I 

Olllt~ (!l·fH' 1-'l0lJ' A9" 0.1- An·v· Mh ~t:lri1~ (~t:lU~) (!l~fl)1,' ri1 1n 0ll0C1 

h{]C Oll'},{Nl? A1H ~:r"'l.mC (~:r"'l.t!C) A9u An'~ m? g;'}"Jt:I ·i' 9"UC1' 

:,..;..~,:,. (!l1y"t:I:: 

AIl·'J'i. )1,"1, g;1"Jt:I ~Oll)1,'A ~nl 11l An·'J ,ht- Y:1"Jt:I tl''r9'',),(U)C' "J{]l 

Oll'JI,t),'r (!lM·t:lM' (!In'''~l11,l 1'1-'" lh.n ~lO,.I' ............. rom'lC tl1' '1 'lC'J )1, 'I.P )1,''1 • 

. e.:'}"Jt:I 'MOll Oll~~ roo"'lLH' p~ 9"M mt- g;1"Jt:I MOll 1'm)1,'~:: (ff34rb-

35rb) Because of the great combat of t:Jara Dangal many reverend 

and merciful monks came to him and received benediction. Among them 

was Sage Dangal of Maguna, who was the teacher of religion, the 

founder of sanctity, and the book of kindness. Our father $ age Dangal 

was coming to our father t:Jara Dangal everyday. He was his cousin and 

spiri tual son. He grew in the monastery of Hara Dangal learning 

kindness and other spiritual virtues. 

"Our fa ther $ age Dangal came to t:Jara Dangal to learn the virtue of 

monks and to serve them ........... $ age Dangal lived courageaous life 

and forsook the world and became a martyr with Hara Dangal. 

Walata peteros 

The famous saint in the text was Walata pe~aroslO Huntigfod indicates 

that she was born in 1594 and that she was daughter of Bahar sa ga d 

10 
Wh en s he reached adulthood, she was engaged to a man from the officers of Su sanyos celled 

011/.\)]0 hO'H"{1 malka(a karastos . He was the advisor of the king Susa nyos. So he m arried her 

72 



?azamac of Dawaro and Fatagar. Sh e lived during the time of Susanyos 

and Fasil. Her sanctu ary was at qorac;la on Lake Tana, where she is 

known as wallate. Sh e travelled from is land to island in the lake, 

founding small communities. Sh e was perhaps the last person in 

Ethiopia to be acclaimed as a saint by the voice of th e people. Sh e is 

comm emorated on 13 November (Ha dar1 7) (Huntingford 1979 :336). She 

was a famou s nun and canonized by the Ethiopian Orthodox church . Her 

hagiography is edited by Conti Rossini (Conti Rossini: 1912, EMML 5350, 

6308, kinfe Rigeb zeleke: 1975:94, kefyalew Mera hi 2003 Vol II, 99) 

In this text, as greatly known by the Ethiopia church and by scholars, 

like Conti Rossini , she was explained as "01A"'L'1 t'l9"'}'r HSU' t'lhO'" O1M' 

)\.'PC'{] h9"', :"Y;{]:I' >'~~r (M,~~,) 0101'{]'P on'}tJ ~,~,'1 H.£1.7.:,· h9°', hAO'l, 

ro</!{]'P O1h9"', t'J~I.+ ~O·'P IU'M'P P-' 10C-I'A6,01' O'POnon' Mon .£1.1.·t 

'I'UJA?+ h9°fl,-I ' lIY;.4"} 01' 0/~" '} 011l0'?" t1on.~ ;; 010hl-1' 111'i: P'rr h~:{]1' 

011~th'r 011l·0C·r h9"h·t'I,,·} ~,'}{]:I' M Ut'I'P Oon 'P0t'I.'I O1hp'onl.f. 

t'l1."lILh·O,h,C O'l .£1.OOf<j'·)· 0109""lflC h~ t'I · on'POt'I th.£1.01;.1' h9°'P'};.I' Mh 

-I·~lI"'L.1' O1on',',+ 011?,6.+ 1111 ,;:' ·r?·,,'1 Oh'H ~;/,1. QhU· 1.'}t1 ·H''l?h~ 

P' :P P "I <;,on 09"'1 'I, 'I O1-1'M', ;:I' 01 'I' <[" 0/ ~.1'; ; 

t'ltJt tll1hC'1'1 OUD~m~' t'lM' ~ (h? .'l:l"lA hIll '}'OA {]9",}+ IlS M·~ h'!?'1 

hon ~'m~ h9" t'lOOft'Jn M · Ph9°C "l11C' O1.£1.I~h<;' lP'1.£1.f. t'l1."ltl),l1'LC 

on~."t. lPei 5':1' 01''/.';'+ 0101'/0, 1'111·1 '111;.1'1' t'I~'P l..1'tU· h?'01' O1h 1{]:r 

~,"l 'OC+ roht'JOOf+ ', 'IF';.I+ O1l7o ':l,'n+ Iw'1+ 01.ll.5"f\ '1 'h ; 
0101.,-1' 11'H" ;:I·6.0/C' O1;J' hl1C' O1t'1.,' )\.'PC'{] M,O'" m? ?"T?A O1}l7D~h 

10.u, 01'.:JU t'\1'01I'U;: 0·?11:' (Ff37rb-38vb) At that time Wiiliitii peta ros 

h eard the news of Hara Dangal . She was very righteous internally and 

externally. Her mouth tasted like the taste of the perfumes called kelbene 

and qusete . She was from the very honoured a nd righteous family. For 

according to the order of she chu rch (kefylaw Merahi 2003voll .99) miln AU4+ l\ih7 h11',·n mm'/lI,/, 

hS'1 Ill! llhl'L hOu,, 'n·,' 9"~C Ilil a u. uuAhO h(,fl-f.fl rom),.j: n."'01·011hC·I: flT1·' ..... t'l·rl'W-f\ 11'!",)w 

n'/ f.d<Jc.;'·f·hfJ:CT~: -when she was matured enough , they gave h er to an officer from a Royal family 

named malka c;a kerestos, who was the advisor of the king, whom, t he king, later converted to 

the Religion of white (n~C'}fr.'-t.L'}~:· wh ile) - Jesui t s (Cont i Rossini 19 12: 9) -
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th is sh e became a very blessed, sancty and rirhteou s woman among h er 

contemporary women. She served God loyally all her life. Because of His 

love sh e forsook the world and her comfortable life. On her nunhood life 

she received torture, passion and was also imprisoned. 

We mentioned her saying 'she heard the news of our father ' in the 

hagiograph y f:i ara Dangal . She was one among from others who knows 

the deeds of our fath er and from others who knows God, Who gives 

richness to men and women, servants, kings, officers, priests and 

deacon s, and also among those who understand the mercifulness of God. 

So from this she had to love and honoured our father f:i ara Dangal and 

sh e had to come to him to receive blessing." 

She lived in the same manner with the era of Abuna f:i ara Da ngal, that 

was why the text describes as " ...... ll9"cH· H,c,V' I'\M'~ (m&-Y:1"Jt\) she 

heard the news of our father (Abuna f:iara Da n gal" she lived with the 

reign of three kings namely Susanyos (1607 - 1632), Fasiladas (1652-

1667) and yohannes (1 667-82) (kinefe Rigb Zelleke 1975:94) 

She was s trongly against the religion and teaching of the Jesuits. 

"OJ/JI'\OJ-)' ~lm-l; 11;>'fI.')'- &,&-'1.-1' ;>'''JH.MI(h,C 7..1': ;":" OJ"';J.<lt'v)· fl;>"H' 

'/ )',"'1'.,01- '/)',"'1<;'-'" C1'o+ Illl"'l OJI'\'''' ~'f'C'll ;>'009"'/,-)'- H1.<l00 4\&-l\(qora~a)1l 

In the m on astery called qorasa , there had been a woman who was the 

11 The monastery of qora$a was possessed by the sects of Qibat and $c3ga. If, according to the 

source, she was t h ere, s h e might be a ble to be of the adheret of Qibat and $3ga. This could also 

imples, Abuna ~ara Dan gel was, but not quite sure, among the Qa bats and $3gas, because she 

was coming to him and was taking blessin g. roOh11' '//')0/, ;rt.'rC' (lJ;/'hllC' roM' :',,'I'C'n ~M' ) ",t. . 
~")OjA (J}'l~U1"~)' "W,V· O:";JU t'H"rohG: O·t--h..So Walata peta ros loves and respect him. Corageou sly 

s he came to him to receive blessing aH·')/»h."f· (to.'1 X.r..·~· rl· (l)(H: CUfJlh·f·uu· t\h·tl"uo· fHU\ 

:l:t.· .......... .tI .e~CI"J<7" · O·<.h ~,eh· 'l " (lJ1I,eL"luuhuu, C1·uo ~,eh· ·l " m,e(l,~· h·~· OD· n!i-'\. ~'A 

/,"'n " ....... roIl'H· h·~· oa" I' tI~Lh-I·'oo· Moo C,~" '/.e"'l'~·I'·'''' · ro.ell~ · O 'r~+ ('~ihC.e AJ>:· ........ This 

saint cam e to the people of Qwara and blessed them ........ who bleess you , wi ll be blessed. Any 

one, who curses you , will be cursed. All said with one word Ame n ... .. ..... who were blessed with 

all these blessi ng were the followers of the truth religion, who confess by unction (·l·rt T)~)Christ 

became the son of God (Qa bat) (Guidi . 1910: 16) Trely they were the followers of Qaba t a nd $aga 
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head of the nuns and who was fearin g God. Sh e was truthful and \\ a s 

defender of h er religion ." (Gu idi 1910:15) 

The nun, in all h er earthly combat, stron gly stood against the teaching of 

two n atu re s, which was descended from Leo. And a lso sh e was traveling 

to the Christian communities to strengthen them in their fai th. "m~n l. ·i­

h9"~ ;".e:ll:/' miH' ~'l'C' ll it 'HI ·i'~UC'OD' M11~, mAy"q '1f!,"'I'i' ·i· C:h}:/' 

m''rU»?'OD' hOD ~,.f!,-i-m'n9· '1f!,"'I ~o·i· ~,'i:c}:C-:' ch·(l·i· 

(Conti. Rossini 19 12:43) ......... m1lJ'7.f.OD. t'\MI~, Inc hOD ~,.f!,:/'mh9, '1 f!,ml(~'I' 

Ar'1 Ch·(d, .. ... (Ibid:26) .... Our mother Walata petaros was with the 

people ofWaldaba 12, teaching the tru e re ligion and advising people not to 

accept the defiled relgion of the whites .. .... she rebuked the people of the 

country not to accept the religion of Lyon." 

Her enthusiasim towards her religion brought h er a serious opposition 

from th e king. The major part of her h agiography states the pictorial 

event of the reign of king Su sanyos infever to the Roman Religion a nd 

her combat against the J esuits . As we have seen earlier, the kin g wh o 

accepted the religion of Rom e was a serious enemy of this nun. "mitY"l1 

/'In n9'''~ 11'P (l·1l1Nl hOD ut'\m:/' it9"', roM' ~'l'C'1l nU1£. M9"+ '/' 9n q 

'l'4' ....... rof!,fl, M,OD ""Y. '7'1' ~,. +;}Y:1~ . " rot'\itOD uurhC'n'l' 

~1.+9o;n1.'z. ...... (Guidi:1 9 10:44)" wh en the king heard that our mother 

Walata pet a ros was living in th e land of ~alamt1 3 , he became very angry 

and says 'if I let her, n ever let me her, and if I mercy her, never sh e 

m ercy me." 

Like saint !:lara Da ngal , this n un also was brought to the king many 

times. 

12 The fam ous monastery found in the region of Gondar 

13 A smal l province in Gondar 
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Cha pter Six 

Religious ITheological! Vaiue 

Althou gh hagiographies mainly deal with religious matters, they are also 

very important as they directly or indirectly present what a his tory of an 

era looks like . This manuscript is useful; it shows spiritual life of the 

saint and to some extent a bout th e Christlogical teaching of Christianity. 

The Manuscript is rich of religious affairs. A certified traditional church 

scholar and modern theologian can understand its value, which states 

the co-equality of Christ with His Father and Holy Spirit and the 

incarnation of the two natures (the Humanity and Divinity) in one person 

Jesus Christ. 

This hagiography a lso deals about, among the five pillars of sacraments 

of the Ethiopia Orthodox Church, the incarna tion, the unity of Divinity 

and humanity in one person J esus Christ, contradicting the two-nature 

theory of Catholics. 

Besides the Orthodox teaching of th e forefathers, the text puts side by 

side the teaching of the Roman Catholicism. For better understanding we 

can see their teachings a bout the Incarn ation from the hagiography. 

The Roman / Jesuit teachings/ 

"lJu<;-,' C'9D f Ch·tn M ~+hon.,. f!ll'l.fI<> ~ CjfhC~ m~"l1IC h9D ~1L 1"-lffh}'. 

:J'(;. fl'IULh P';J m~~il h'l"~,}"lA m~h~A9-' tin hlJA mn CjfhC~ if! ~ 

h,}li~llll · ontlb+ ~11lC "lllL onllb+ m+il11 h."f' MllC "lllL +il 11 h."f' (ffJgVb-

4oRa ) -The impure priests of Rome who believe in two natures and two 

persons in Christ says a fte r th e Logos (Word), born from the virgin from 

her flesh a nd soul , by partitioning one nature and one person into two 

and say the Divinity performs the duty of d ivinity and humanity performs 

th e duty of humanity." 
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What their teaching looked like was mentioned in one of the book called 

Qawiind niifs, meaing 'Asylum of the soul', by unkno\\'n 

writer as "Olni,'H'l. M .e,'/·nn· 1'1011 nCIH·1l m.f',·nA9J nAn. mfl.f',O mnAn. 

t.:/'.It.· (In ~,llmq"OD' -1'1'11' on.It.· (])M~' IIq"OD' Y.L·I · 1n.?~h .......... ~, '}II M)IC 

nil'}-/- 11.f',fhll'/. ii ~,1"YA:<f' AI"'} t'lfj{\, MS:A n«(I)'/· + {\1" 1" t'lnCIlHI ODt'l111-

m~,n, hm MW"I' (Cerulli 1950: 110) - Those who were sank by forsaking, 

renouncement and became blind by forgetfulness, who stood against 

Christ as h aving two nature and person .... .... . one of the children of Leo, 

when he says 'do you say Christ is divinity? I became surprised and I say 

'yes I say Christ is divine'." 

The other sources also present similar teaching with the text " .l.L1J!: 

'}{I'l'C'<'Im·,r'} V·II:/- ~,fJA V·t'\1· V·II:/- flut. .f',1'I1I-: Af"'1m',r'}1" ~,'}.'W· n1Y: 

~,fJA V-II:/- flut. .f',l'It'I. (EMML 942:F33 V) Farang ( the whites) Nestorians 

believe in two natures and two persons in Christ . The Lyons a lso 

believes. " 

One of the famous book ca lled Miizgaba haya manot literally means 

'religious Archive' is believed have been written in days of the Jesuits, in 

the 17th C (Budge: 1966: 155) says "'}Il'l'C'<'Im',f"} hon1i .f',1111· nCIlf.1l n 
nfJA m-J /'.:/'5'.' m-J flUC.f', .... Ol.f',fhll· ont'll1'}- .e111C "lllL 0011111- m1-llllh1-

.f',111C "lllL :/-lIl1h:/-:: m(11"'1L Af",} I/.I.'/'P '}-"'1,UC hoo1i 

(Cerulli: 1960:VoJ, II&1l) - The Nestorians say that Christ is one person 

with two natures, two conducts, two wills ... They also say divinity 

performs the duty of divining and humanity performs the duty of 

humanity. The letter, which was sent by Lynon , teaches like this." 

In the later times, Ludolphus, who observed the schismatic period, 

recorded the days of the teaching of Paez, (One among the sent 

ambassador from the king of Spain), and added much more concerning 

the king's affection to the Roman religion . Frequent disputations were 

also appointed , of which the chief was concerning the two natures in 

Christ, which ,being easily demonstrable out of the writings of the 

Habesines ( Abyssinians) themselves, People are obliged to believe that 

77 



Christology of St. Cyril and his non chalcedonies followers. That was the 

fo llowers of one nature theory" [Getach ew Haile 1998: 48J 

So the teaching of Cyril, mentioned in thi s text is ~l.+~A'f fI.T hfluo h-H' 

Tt.f11ll ;j .et..f!r' M,"'l'I '~"A (f40Rb) Cyril, Arch bishop of Alexandria, says 

in his letter 'Don't separate the Logos from the Flesh. Who separates the 

Logos from the Flesh will believe Emmanuel as two natures. 

The teachin g of Orthodox faith described in the text as "mOm'h1: '1.tb 

&.M-)' 'I.e "'l<;'l' Mhl~C.f' 1''''fl-)' hl'/' N,r', 11'1/1 n~ m'h1: (TOM.-)· 

m+fll1~,:I' 01''PUf'. hr' ~"'l. 1''PUf'.fl hAfl-/: tt:AIll'r mhtt:fI-r 011'Lfl hAh,1: 

hl-JA mhAt,,-I: IJrhC.e mhA~-1: "Jl1C M ~,U.<}. hl-JA mhJ-.~ IJrhC.e mhJ-.~ 

"Jl1C m'h1: H(TOflb+ m+Mlh1' 10·C. (Ff39-40vb&ra) -At that time (at the 

reign of Susa n yos) the religion of Alexandria which believes that there is 

one divinity and humanity after the incarnation, and that after the 

incarnation there is no separation and partition as two will, person and 

deed, but there is one person of the divinity and humanity, and one 

person, on~ nature and one deed, was expelled." 

Also other Ethiopic sources give similar affirmation, broadly explaining 

the one nature theory. Human nature of Christ is equal to His divinity. 

Th ey acknowledge two natures but changes into one will and one 

operation without changing, without separation and without divission in 

Christ. 

The teaching of the Orthodox faith , which is stated above, is concluded 

as "The two natures of God head and manhood, the teaching of the 

Ethiopian Orthodox Church, are perfectly united and Christ is thus one 

person and one nature from two n atures. After the union, it is impossible 

to separate Christ as being in two natures. By the union of the natures 

by the incantation, the two natures become one nature, the natures 

being united without separation, without confusion and without change" 

(Aymro wondmagegnehu 1970:95) 
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The hagiography, which states the incarnation, signifies or shows the 

clear theological stand of the Ethiopian Church. 

"hU-t'I:,. ~,l-JA n'}?; ~,l-JA hU-t'I:', rJfhC.e ~,'}?; rJ,hC.e Oonlf'} 1''l'rh~ 

°1~'9",} (11: hon (J)'hi: n~ {TIl"!.;', (J)n~ ~,"lILh (Dn~ nllA (Dn~ 1'1> 

h"lIUdlrh,C :/,A Il1'Mm (EMML 1036:ffl03-106) It is incarnated by being 

from two persons as one person and from two natures as one 

nature ... . ....... we believes in one Messiah, one Lord, one person and one 

face as Word of God has incarnated." 

Such difference in two natures and one nature thoughts, started just 

after the council of Chalcedon, which is not accepted by the five Oriental 

Churches (They are Ethiopia, India (Malabar Orthodox), Syria, Armenia 

and Egypt (Coptic Orthodox). 

"After the council of Chalcedon arose a senous controversy chiefly 

concerning with the description of the person of Christ and the attempt 

to explain the precise relation between the Deity and the Man hood 

which were brought together the incarnation" (0' Leary 1936:27). "The 

very beginning in the matters of Dogma the Ethiopian Church was on the 

side of the Alexandrian Patriarch who opposed the definition of the 

Chalcedonian Christological formula (That is the teaching of two natures 

in Christ)." (Sergew Hablesehessie 1972: 112) 

« f'U-t'Ii: nl-J'I+ ( ont'lb:/'C, P';J) (J)-U.\'.+ n'}?; '1m·:: h1''l'Uf'.. 0:),'1 !J-t'I+ ~\lll\ 

m.e'}9" u-M' rJUC.e 1"1'19":: n'}.\'.· nl-JAC, n'}?; rJUC.e M' h'};i1_ (EMML 942 f 

35:R); The incarnation of the two persons ( Divinity and humanity) is 

one. After incarnation there are no more two natures, but only one 

person and one nature." 

"'}fh~'l. ~Mu'} (1i: m'}{Il\ mOhon 1' (J)l\.\'. ~,"'l1/J~ ?;,}"lA O{i rJUC.e mOli ~,fll\ 

:: mh "'I u- ~n9",} (1i: hl7D f'r>1: n !,.:/'?; (J) .y P'9"I.1,- We believe by saying 

when He was born from the Virgin womb, born with one nature and 

person. Like this we believe he was one will." (Cerulli 1960: V.II.157) 
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So the hagiographical teaching on the incarnat ion is another evidence for 

the one nature adherents which figures ou t the event of the 17th century 

teaching, especially to summarize about the supremacy of the Jesuits 

over the native Ethiopians. 

81 



References 

1. Alvarez, Fra n cisco (1956). The Prester J ohn of the Indies. A true 

relation of the Lands of the Prester John , Being th e 

narrative of the Portuguese Embassy to Ethiopia in 

1520, Vol I & II . The translation of Lord Stanley of 

Alderley , Published London The Hakluyt society. AT 

THE_UNIVERSITY PRESS, Cambridge. 

2. ____ ___ (1 970). Narrative of the Portuguese Embassy to 

Ethiopia, during the years 1520- 1527. Translated 

from the Portuguese by Lord Stanley of Alderley. Burt 

Franklin, publisher. New York. 

3 . Aymro wondmagegnehu and Joachim Motuvou. (1970) The 

Ethiopian Orthodox Church. Berhanina Selam 

Printing Press, Addis Ababa 

4 . Bahru Zewde (1998) A short history of Ethiopia and the Horn, 

Addis Ababa, Addis Ababa University, department 

of history. 

5 . Basset, M. Ren e (1 882). Etudes sur L' His torie D'Ethiopie, Estrait 

Du J ournal Asialique Paris, Imprimere Nationale. 

6. Bruce, James (1813). Travel to discover the source of Nile in the 

years 1768, 1769, 1770, 1771, 1772, and 1773, Vol 

l!1 George Ramsay and Company, Edinburgh. 

7. Budge, W.A. S (1966) . A history of Ethiopia, Nubia and Abyssinia. 

(According to Hieroglyphic inscription s of Egypt 

and Nubia, and th e Ethiopian chronicle). Two 

volumes, Anthropological publication. Ooester 

8. Cerulli, Enrico (1960). Scriti Teologici Etiopici Dei Secoli XVI­

XVII,Vol II La storia dei Quattro coxncili ed altri 

opuscoli Monofisiti citta del Vaticano, BIBLIOTECA 

APOSTOLICA_ VATICANA. 



9. Conti Rossini, Carlo(1912). Vitae Sanctorum Indigenarum.I Acta 

W illata petaros II. Miracula St . Zara b8ruk, Corpus 

Scriptorum Christianorum Orientalum (CSCO). Lipsiae : 

Otto Harrasowitz, ROMAE. 

10.EMML 1036 (1 978). The Ethiopian Manuscript Microfilm Library 

Addis Ababa and for the Hill Monastic Library College 

Ville, Vol III, Project No. 701- 1100, by William F. 

Macomber .Catalogue of Oriental Manuscripts, St. 

John Abbey and University, College Ville, Minnesota. 

I1.EMML 1710 (1981) nagara haymanot. The Ethiopian Manuscript 

Microfilm library Addis Ababa and for the Hill 

Monastic Library College Ville, Vol III, Project No. 701-

1100, by William F. Macomber Catalogue of Oriental 

Manuscripts, St. John Abbey and University, College 

Ville, Minnesota 

12. EMML 6308 

13. EMML 5350 

14. EMML 942 

15. Getachew Haile (1996) Ethiopic Literature. In Grierson, 

Roderick(ed) Africa Zion. The sacred art of 

Ethipia,Yale university press, New Haven and 

London. In association with Institute of Ethiopian 

Studies. 

16. Girma Beshah and Merid Woldearegay (1964). The question of 

the union of Churches in Luso-Ethiopian relations 

(1500-1632) Addis Ababa. 

17. Guidi, Ignatius (1910) Annales Regum Iyasu 11 et Iyoas. 

Corpus Scriptorum Christanorum Orientalum, 

ScriptoresAethiopici Textus. Series Aitera-TOMUS 

VI (XXV) LIPSAE:OTTO HARRASSOWITZ. 



18. Huntingford, G .W.B (1 979). Saints of medieval Ethiopia. In 

Methodios Fouyas. ABBA SALAMA. A review Of the 

association of Ethio-Hellenic studies. Vol X, Athens 

19. _ _____ (1989). The his torical Geography of Ethiopia from 

the first century to 1704. Edited by Richard 

Panckhrust. UNION ACADEMIQUE INTERNATIONALE 

FONTES HISTORIAE AFRICANAE. Series Varia 

IVPublished for the British Academy, by t h e Oxford 

University Press. 

20. Kaplan, Steven (1982). The Monastic Holy man and the 

Christianisation of Ethiopia, 1270-1468, Hebrew 

University press. 

21. Kefyalew Merahi (200 1) . Saints and Mon asteries in Ethiopia. 

Voll. Commercial printing press, Addis Ababa 

22. ____ __ ~(2003). Saints and monasteries in Ethiopia. Vol 

2. Commercial printing press, Addis Ababa 

23.KHAZANOV,A.M.(1994)Portugal's attempts at Colonizing 

Ethiopia in the 16th 17th Centuries. In Claude 

Lepage(ed.),Etudes de la Xe (10th) conference 

Internationale des etudes ethiopiennes De la societe 

francaise pour les Etudes ethioppennes, Vol I Paris. 

24. Kinferegb Zeleke (1975).Bibliography of the Ethiopic 

hagiographic traditions. In Journal of Ethiopian 

Studies(JES) Vol XIJI No. II , Institute of Ethiopian 

_Studies, Addis Ababa, Ethiopia. 

25. Kumer, Ranjit (1999) Research Methodology. A-STEP-BY-STEP 

Guide for beginners. London-Thou sand Oaks, New 

Delhi , SAGE PUBLICATION 

26. Leslau, Wolf (1987). Comparative Dictionary of Ge 'ez.(Classical 



Ethiopicl. Ge'ez- English/English-Ge'ez, with an 

index of the Semitic Roots . Wiesbaden; Otto 

Harrassowitz. 

27, Ludolph , Job (1682). A new history of Ethiopia. Being a full and 

accurate description of the kingdom of Abyssinia, V. 

Vulgarily, though erroneously called the empire of 

Preste John. Printed by Samuel Smith Bookseller, at 

the princes Arms in St. Paul's church yard. Sansor 

publisher, London. 

28. Marrassini, Paulo (1982). Ethiopian Hagiography: History of 

facts and history of Ideas. In the international 

symposium on history and ethnography in Ethiopian 

studies (organized in collaboration with the Italian 

Institute), Mekonnen hall , 

Sidist Kilo Campus Nov. 18-25, 1982, Addis Ababa 

University. Institute of Ethiopian Studies. 

29. Merid Wolde Aregay(1998).The legacy of Jesuit Missionary 

activities in Ethiopia from 1555 - 1632 In Getachew 

Haile(et al), The missionary factor in Ethiopia Papers 

from a Symposium on the impact of European 

missions on Ethiopian society, Lund University, Peter 

Lang Europaisher verlg der Wissenschiften. 

30. Mordechai, Abir (1980).Ethiopia and the Red sea. The rise and 

decline of the Solomonic dynasty and Muslim­

European rivalry in the Region,Frank Cass, Great 

Britain. 

31. 0' Leary, De. Lacy (1936). The Ethiopian church. Historical notes 

on the Church of Abyssinia. The Anglican and 

Eastern Churches Association. North umberland 

avenue, London. 



32. Periera, Esteves( 1982). Chronique De Sus8nyos, Rei de 

Ethiopia.Tomo l. Congreso internationa l Dos 

Orientalistis. LISBOA IMPRENSA NACIONA. 

33. Richardson, Alan (Ed). The dictionary of Christian Theology, 

U.S.A. Philadelphia, the West Minister Press. 

34. Sergew Hableselassie(1972).Ancient and medieval Ethiopian 

history to 1270, HaileSelassieUniversity,Addis Ababa. 

35. _______ (1970). The church of Ethiopia, the 

Panorama of history and spiritual life, Addis Ababa, A 

publication of Ethiopian Orthodox Church. 

36. ________ (1977). Amharic church dictionary, EMML, 

Ministry of culture and sport, Addis Ababa, 

Ethiopia. 

37. ___ _____ (1989) Amharic church dictionary, EMML, 

Ministry of culture and sport, Addis Ababa, 

Ethiopia. 

38. Taddesse Tamerat (1970) Hagiogra phies and the reconstruction 

of Medieval Ethiopia history. In the conference of 

current research trends in Ethiopian history 14 

March 1970, Addis Ababa university. 

39. ___ ______ (1970). The dilemma in Ethiopian relations 

with Europe. In Sergew Hableselassie,The church of 

Ethiopia, the Panorama of history and spiritual life, 

Addis Ababa,Apublication of Ethiopian Orthodox 

Church. 

40. ________ ,(1972) Church and State in Ethiopia from 

1270-1572 . OXFORD UNIVERSITY PRESS. 



41. ________ (1998). Evangelizing the Evangelized. The 

root problem between missions and the Ethiopian 

Orthodox church. In Getachew Haile(etal), The 

missionary facto r in Ethiopia Papers from a 

symposium on the impact of European missions 

on Ethiopian society, Lund University, Peter Lang 

Europaisher verlg der Wissenschiften . 

42. tarika nagiist . IES, Institute of Ethiopian Studies, MS 691 

43. Tellez, F. Balthazar (1710). The travel of Jesuits in Ethiopia. 

Printed for F. Knapton in St. Paul's churchyard. 

44. Whalen, John P.(et all. New Catholic Encyclopedia, Washington, 

the Catholic University of America. Vol, 3, 7, & 8. 

45. Whiteway, R.S, (1952). The Portuguese Expedition to 

Abyssinia in 1521-1543 as narrated by 

Castanhoso, with some contemporary letters, the 

short account of Bermudez, and certain extracts 

from Correa translated by R.S. White way. Printed 

for the Hakluyt society. London. 

46. 'y.ut-.+ 11lL "'ICy'!" h'l 11lL ~K.(JJ:/, 00"'t(1987 '}.'!") {,Hoo,} 

_ offlJmC:: "Ctll·ttr o'H·<P[.Y (b·h: o.ltll "WI 



Conclusion 
Hagiographies are sources for the study of history, language, social and 

political status of a certain country. Primarily they focu s on the life of a 

saint and secondly about religion that the text deals with. 

Hagiography can provide a crop of information on those minute facts so 

important for social a nd economic history, religion, anthropology and so 

on. 

This paper generally studied the historical, religious and textual parts of 

the hagiography of Abuna f:lara Dengel. It is very important in dealing 

about the history of the middle of the 17th century of Ethiopia. It 

contained information about the political situation of the country, the 

religious and political status of the king, some contemporary saints, and 

the religious and political activities of the Jesuit missionaries and so on. 

Religious matter is another aspect that this paper dealt with. The 

spiritual life of th e saint and his family, the teaching of the orthodox faith 

against that of the two nature adherents, the teaching of Catholicism, the 

idea of Christology, legends and other biblical have been covered in this 

paper. 

the philological part, which analyzed this text, is another component of 

th is paper. By comparing two manuscripts - ZM and MRM- the paper 

tried to show the differences between the Manuscripts. The differences 

include relieving of words, addition of new words, homoteleuton error, 

morphological comparison, and metathesis and so on. 

In general, further investigation and comparison between other similar 

hagiographies (if exist) should be done since the saint lived at the reign of 

king Susenyous who altered the political and religious habit of the 

country. 

Finally, because the paper organized structurally, I believe that it gives 

an insight in to the entire context of the hagiography. 
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