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Abstract

The thesis describes and analyzes two hagiographical manuscripts on Abuna
Hara Dangsl who lived in the seventeenth century. The first one is referred to
as the Zanzalema Manuscript (ZM) (Zdnzdlema- a monastery near Bahr Dar
where Hara Dangsl lived as a hermit), is believed to have been written 69
years after his death. The second one termed as Merkato Raguel Manuscript
(MRM) is dated at the time of king Menellik II.

The study compares both Manuscripts for philological study. And it contains
addition of new words, relieving of words, morphological comparison,
homoteleuton error, negativity of words and metathesis. But for additional
analysis it uses ZM that is for significance, historical and religious value.

So ZM has good historical details since it was written at the reign of king
Susenyous (1608-1632) who welcomed the Jesuits and who himself was
converted to Catholicism. His conversion to Catholicism brought unstable
political administration. Many citizens and Christian subjects died, wounded
and exiled.

About the religious teaching the ZM embodies the Orthodox exegetical
(commentary) teaching of Christology- the Incarnation of Divinity and
Humanity or God and Man besides other traditional historical and Biblical
teachings against the Jesuits two nature theory.

The research result shows the necessities of both manuscripts are important
in dealing the textual and historical analysis of the seventeenth century
besides its religious propaganda.
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Chapter one

Background of the study

One of early humanity’s histories in all aspect is recorded in
hagiographies. Hagiographies are writings about the lives of Christian
Saints. It can provide information for social, economic, historical,

religious, anthropological information and so on (Marrassini 1982: 288).

In addition, Marrassini says “hagiography is one of the most important
sources for the study of alimentary diet of the various groups, practice of
medicine and various illness, family life, trade, distribution of wealth,
social relations in cities and villages, demography, handcraft,
distribution of churches, history of monasticism and so on.” It generally

tends to praise Saints in lofty and ornate terms.

Hagiographies found in Ethiopia, in general, are of two kinds. The first
type is a translation into Ethiopic literature. The second kind of
hagiographical traditions of the Ethiopian church is the local
hagiographies, which have an immense valuable account of historical

and religious facts of the country (Tadesse Tamerat 1970: 3).

The historical value of these compositions varies greatly. Some focus on
historical facts besides religious value. As Tadesse (1972: 2) points out
most of the Ethiopian hagiographies were created after the 13% century,

that is, after the restoration of the Solomonic dynasty in 1270.

The hagiographical traditions about the local saints generally consist of
four essential parts:
1) The story of a saints’s life - his evangelical work or monastic
pursuits
2) The kidans(promises): which he received from God in return for
his endeavors
3) The miracles attributed to the saint both in his lifetime and

after death.



4) His Malk or the short hymns composed in praise of his holv life

The Ethiopian hagiographies, which are significant and we rely on about
the past, are generally classified into three categories (Ibid: 3)
a) The hagiographies which are more or less biographical in
character and which have much historical significance
b) Those which have importance to tradition.

c) Those which are written many years after the event occured.

The hagiography of Hara Dangel, the text which the researcher attempts
to analyze, is found in the Monastery of Abuna Hara Dengsl, 20 km from
BahrDar on the road to Bahr Dar the capital of Gojam. Another MS is
that from St. Raguel church of Mercato, microfilmed under EMML no. 69
in the IES (Institute of Ethiopian Studies), and yet another translated
text in Ge’ez with Amharic character.The Manuscripts are found in
Ethiopia. The Manuscript under EMML has detail information about its
number of folios, the names of the persons who composed it and granted

to be composed.

The hagiographies are valuable for the study of the religious and political
history of Ethiopia. Some narrations of the hagiographies contain the
conflicts between the Saint and King Susenyous, or his effort against the

foreigners (Amsalu Aklilu 1976: 55)

In the case of Ethiopian studies hagiographies have great importance for
the enquiry into medieval Ethiopia. In view of their importance, Kaplan
generalizes, “Their value, as a contribution for the reconstruction of the
political and the ecclesiastical history of Ethiopia is inversely
proportional to the distance in time of the saint whom they intend to

celebrate” (1982:11).

Besides these the hagiographers also exaggerated them. For example in
the Gadla Abuna Hara Dengsl some of the statements are beyond human

thoughts. For example “chA? Al ATH SN ao'r A9°h9°Xh A4 Hhe AL
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hoo AdvC ... BNRh @Ak ALT OLPDI° Lo ART°C hAS A4
“when our father thought of who could bring to him the donkey to
travel... the donkey knowing the thought of his lord ( Hara Dengal )
comes and stands in front of his lord”. Such kinds of exaggerations are
common features of hagiographies and chronicles. When the people do a
certain episode, it is simply attributed to the king as the same
supernatural miracles are attributed to the Saint by hagiographers. So

we should reconcile the above two ideological developments side by side.

Similarly in the hagiography of Abunéd Hara Dengsl the same kind of
feature is reflected. Also as the same in other hagiographies, in the
hagiography of Abun& Hara Dengsl we find the significance of history,
theology, and linguistics.

Generally speaking, this study is based on the discipline of philology,
because philology, in modern thoughts, especially after the twentieth
century, has been used in literature, historical linguistics, texts and
other areas of study in order to reconstruct the texts of mutilated
manuscripts and inscriptions. The modern philologist determines the
text of a lost original by comparing various readings in extracted copies.
Philologists also interpret a text, obtaining information about history and

culture as well as language and literature.

Statement of the problem

Texts are bases for the present. The early writings are classified under
two categories: -

1. Those the religious circle

2. Those emperors’ area.
The cases of Ethiopian ancient texts are included within these two

classes, since they were written siding with one part. This paper deals

with the textual and historical analysis of gddla Abuna Hara Dangsl who

L2



is expected to be a 17t century Saint, according to the historical
narration of the hagiography.
The problems this paper deals:

1. The texts contain historical, theological, and philological events of
the era, but no indication about its date of writing, writer and
purpose of writing

2. As mentioned earlier, they contain a historical framework and
religious interpretation. Equally, there can be little doubt that their
biographers did exaggeration in order to emphasize their piety
(Fouyas 1979: 260). The same feature is seen in this Gadl.

3. Another problem is that the vita of this local Saint is unknown,
which can contribute to the knowledge of the history and literature
of that particular part of Ethiopia;

Other sub problems which are seen are: -
1) Which parts are critically valuable for our history?
2) What the epoch looked like?
3) What historical values are recorded in it?

4) What was the theological strength?

Objectives of the study

The objectives of this study, therefore, mainly focus on the historical and

philological significances of the 17 century.

I. Main objective

The main objective of the study is to make a preliminary analysis of what
from the historical and literary point of view.

II. Specific objectives

a) To present the contents of the vita (hagiography).

b) To assess the activities of Jesuit Missionaries both in social
and religious affairs; moreover, to grasp the attitude of the
king, the Jesuits, the Saint and the inhabitants of the
period,

c) To make the gadl available.

=



IMiethods of the study

To maintain the objective of this research different kinds of qualitative

methods were employed. These are:
* Consulting with church officers and administrator the monastery of
Abuné Hara Dangsl.

* Discussing with Ga'az experts and traditional church students.

Tools used

Data that narrate about the Saint and the contemporary events and
interviews were used. This enables the researcher to attain valid findings.

The study also focus on books and both historians and spiritual leaders.

Assumptions, Limitations and Delimitation

This study was designed to carryout the textual and historical analysis of
the text, but because of the limitations and with other some aspects, it

didnot cover detail aspects.

Although this study analyzed the text with the historical and linguistic
point of view further study and enough time is needed, since a
manuscript is not a simple book but describes the whole feature of the
era in which the value of inscribing the date was not worth while or if it
was understood the value but the lack of materials restricts from

recording each and everything.

The other limitation is financial because of which it could not go further
and include as it was not possible to cover other monasteries for
transport and perdime expenses. Materials are also must be mentioned.
To take the manuscripts into the memory card, the sole means is a
digital camera. For this research the digital camera was gained through

rent with expensive rent.



Chapter two

Catalogue Consulting

There are two manuscripts. One is ZM manuscript and the other is MRM
manuscript and another is a translated book from the MS and ZM.

1 Gadlda Abund Hara Dsngal

Owner Abund Hara Dengsl Monastery found around the Zinzilema
wardda Laguna village. It has a total of 89 folios (see description of the
manuscript pagel4)

2 Gadld Abund Hara Dangal

Owner St Raguel church (Mercato), Addis Aba ba. It has 116 folios.
Sergew Hable Selassie describes this hagiography in Getachew Haile’s

catalogue of EMML under no. 69

This Manuscript is the same as EMML 69. The code ‘EMML 69 is
attached on the recto, the right side page of an open book, of the cover.
The catalogue shows the Ms, from which the film was copied, as is found
at St. Raguel church of Entoto under number 69. But this Ms was later
brought to St. Raguel church of Mercato with the attached number,

when the church was built at Mercato.

3. Gadla Abund Hara Dengel

It is a translated book from ZM manuscript. The responsibility of
translation was taken by the Jimma parish administrator of the
monastery of Hara Dengsl found in the Southern part of Ethiopia.

The monastery was founded recently under the responsibility of arch
bishop Estifanos, who is, now, the arch bishop of the diocese of Jimma.

[t is translated into Amharic side by side with Ga’az and it has 166 folios.

It was published in 1997 by Tinsae Printing Press.
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Description of the manuscripts

1. Manuscript Zinziloma

- Owner of the Manuscript — Abud Hara Dangsal Monastery.

- Location: - Amhara Region zone 3, Zinzilema wadrada Laguna
village.

- Distance: - 580 km away from Addis Ababa or 20km away from
Bahar Dar, the capital of Amhara Region.

- Number of Folios — 89 folios

- Number of columns — 2 columns to each recto and verso(the left
side page of an open book)

- Width of the column 17-18 cm (each column 7.5 — 8cm)

- Height of the column 13-14 cm only the text and 19cm from the
bottom to the end

- Written text — parchment (made from the skin of goat or sheep)

- Cover - made from wood and covered with cloth.

- The name of God, St. Mary, Names of other saints and the name
of the saint were written in red color to give a special reverence.

- Age: - See the age on ‘ The relevance of the writing’

Contents

-From ff 1a - f 63rp —Saintly life of Hara Dengal

- From ff 63ry — 69va — The panegyric (wedase — praise) of Hara
Dengal.
- From ff 70Ra ~ Rss5Vp — The miracle (Té’amar) of Hara Dengal — 12

Miracles.

' It is abbreviated as ZM (Z&nzélesma Manuscript). The manuscript is found in the

monastery of the saint. The monastery is found in the region of Amhara zone around 20
km from Bahr Dar, the capital of the zone, to east-West direction.



- From ff 86r. — 88w — The Chant with rhythm (Ziq) abou ' Hara

Dengsal.
Features of the MS

- It was written with proper orthographical, morphological, and

syntactical form.

- The names of God, the saint and other mentioned saints and
righteous was written with red ink to give special reverence as it is
common in Orthodox Church hagiography.

- No partition is made in paragraphs, or it is not divided into parts
and paragraphs. A new idea or paragraph is simply attached to the
preceeding ones, while only the Miracles part starts with new recto
and paragraphs.

- In the the last part which is found between ff 87Ra, — 88wy, there is
W+ ‘ziqg’ which means chant of praise attributed to the saint with
the St. Yared’s Chant signs (notation).

- The beginning of each Miracle starts with 4a9°4U- AAlT hé-
LN A oNdhk YA °hA M TTvhar RFIAN ®IhA hedNy

V77687 A%Ghae GA9° K717, “The miracle of Abuna Hara Dengal, his

prayer and blessing be upon his servant Mahsatdméa Dengsl and
upon all of us who listen his miracle amen”.
- The conclusion of each Miracle ends with 4=k @Nih-E 14 9°0A
Me PTvbav L5060 @7°0A b\t A%7087 A%hev 9A9° His(Hara
Dengsl) prayer and blessing be upon his servant Mahataméa
Dangel and upon all of us who listen to his miracle for ever Amen.
This 1s the same with the introductory part.

Note: - Every quotation and citation in this textual analysis is taken from

this Manuscript.

2oy bop &30 , with means the seal of virgin is the name of a man. In the pother
miracles instead of the name is mentioned. That is @A+ 730



- From ff 86g. - 88wy, — The Chant with rhythm (Ziq) abou: Hara

Dengsal.
Features of the MS

- It was written with proper orthographical, morphological, and

syntactical form.

- The names of God, the saint and other mentioned saints and
righteous was written with red ink to give special reverence as it is
common in Orthodox Church hagiography.

- No partition is made in paragraphs, or it is not divided into parts
and paragraphs. A new idea or paragraph is simply attached to the
preceeding ones, while only the Miracles part starts with new recto
and paragraphs.

- In the the last part which is found between {f 87R. — 88vy;, there is
W4 ‘ziq’ which means chant of praise attributed to the saint with
the St. Yared’s Chant signs (notation).

- The beginning of each Miracle starts with Ta9°40- AaltT heé-
LI Anet oNdhd: P1A- DA MIE TIvhan RTFINOICOA A

N?76L7 A%Ghae GA9° W17 “The miracle of Abuna Hara Dangal, his

prayer and blessing be upon his servant Mahatdma Dengsl and
upon all of us who listen his miracle amen”.
- The conclusion of each Miracle ends with aa=4: @0lh+t P1A- 9°0A
M “Pitav L5700 @7°00 Nt A210€7 A%0oo 9A9° His(Hara
Dengsl) prayer and blessing be upon his servant Mahatama
Dangel and upon all of us who listen to his miracle for ever Amen.
This is the same with the introductory part.

Note: - Every quotation and citation in this textual analysis is taken from

this Manuscript.

Zayytav &394 |, with means the seal of virgin is the name of a man. In the pother
muiracles instead of the name is mentioned. That is @A+ hN



Manuscript MRM°®=Mercato St. Raguel Manuscript

- Owner-  St. Ragu’el Church (Marcato)
- Place - in mercato, Addis Ababa.

- Number of Folios - 116

1

Number of columns - Two columns to each recto and verso

- Width of the columns - each column 6-7 cm

- Height of the columns — 19-20 cm

- Cover - Both the front and back covers are made from wood,

- Written text — parchment (Made from the skin of goat or sheep).
- Age of the Manuscript:-It is of the middle of the 19t century during
the Reign of king Menellik II, because it mentions the name of the

king and wishes long live to the king

Contents

- From ff 1 — 86va - saintly life of Hara Dangsl
- From {f 86va — 95ra - the panegyric (Wadase) of Hara Dengsl
- From ff 95ga — 114v- The Miracle (Td’amer) of Hara Dangsl

SubDivission

Sub division into months is only appeared in this MS.
a) f 8va - Mdgabit (March)
b) f 18Ra — Miyazaya (April)
c) f 24Ra - Genbot (May)
d) f 30Vb - Sane (June)
e) f 40Ra - hamsle (July)

f) f44Ra -
g) f60Vz - tegamat (October)
h) f 64Va — hadar (November)

i) {68 Va- Tahasas (December)

® This Manuscript, when microfilmed by Sergew Hableselassie, under the catalogue
Getachew Haile EMML no. 69, was attributed to ?entoto st. Raguel church. But now the
MS is found in Mercato St. Raguel Church and owned by it. The identification no. 69,
similar with EMML 69 is attached at the last cover of the page.



j) £75Va- ter (January)
Ndhase (August), Maskdrdm (September) and Yakatit (February) are not

sited. The month of hamsle (July) is repeated two times.

Features of the MS

- No Paragraphical partition is made, and copied as the same with

ZM

- The copyist simply segmented the miracles into Months. This
shows it is careless work, because three months (August,
September and February) are not found, a month is repeated
(hamsale, (July) and the classification is made without a new
paragraph but is made simply at the middle of any reading.

- MRM contains only 11 Miracles out of 12 and so one Miracle is

omitted. This is the ZM found in f7sva, which states about the

- It is full of problems in orthography (in regard with the old) of

Go'az.

- Morphological problem is also another common feature.

- In some cases, like copying words, the copyist simply copied
without critically seeing what the word means. He even copied words
which generate meaning error. (See the part of ‘negativity’ on philological
section)

- The sequential structure of the Folios (starts from folio 92) was
completely messy or it was put in disorderly manner. That is: -

- F 92, 1s attached with fjo3r, then continuous to f112Vsp.

- F112Vap is attached with fo3R, and continuous to fo4Va.

- Fo4V, is attached with fio1r, and continuous to f102Vab.

- F102Va is attached with Fosyp.

- F95y is attached with fi00Vb.

Fioov 1s attached with fesr and continuous to fogy.

FooV 1s attached with fi113r and continuous to {i16v.

From f113R till the end was properly bound.

10



- The introductory part of each miracle starts with} ‘ta9°éU+ AAN-T
ché- L7160 Aded: oNLhE A 9°0A T YA TICET A%Ghae GAT°
n?%7 “The miracle of Abua Hara Dangsl, his prayer and blessing be
upon our king Sahsald Mareyam (the baptismal name of Menellik II-
King of Ethiopia) For ever Amen”. The conclusion part was also
the same with the introductory part without any difference.

- The name of God, St. Mary, Names of other saints and the name
of the saint were written in red color to give a special reverence,

which was also common in the Ethiopian hagiographical tradition.

Differences of the Manuscripts

The numbers of folios in ZM is 89 whereas that of MRM is 116.
The columns in ZM are 145 and those in MRM are 450.
The Length and width of each column differs a little.
New insertion is found in MRM but not in ZM.
= There is a lot of
- Morphological
- Orthographical
- Homotelouton... errors in the MRM compared to ZM.
= The introductory and conclusion part of each miracle of ZM
holds the names of “?%tav &0 and oAt A whereas MRM
uses “IUA “1CP7° (The baptismal name of king Menellik II)
=3 In ZM there are 12 miracles, but there are only 11 miracles

in MRM. (The baptismal name of king Menellik II)

11



Addition of new words

Here many words and sentences are inserted in MRM which are not
found in ZM.
The word ‘4?%7 'amen’ which is a common word in all languages, does
not exist in ZM 3Ry and inserted in MRM fgRy,.
- aih§t PERAT hBAT  The word ‘“hB.A1 ‘hadisat’ in the ZM fava is
omitted in the MRM fsvy,. The word means ‘new’ but contextually it means
‘the teaching of the new testament.’
- The word A\ in the ZM f4Ra is absent in the MRM {7Rs between the
words M72AY. and HSMN. .

() ZM fsRa o0&t P84T OFEAYL TNA HEN ATHAYT ALAN

ncot0
(b) MRM 7R @vich&t 44+ @7EAY,  HEN ATHAY af00
ncofn

- The word MA0 T ‘woman’ does not exist in the ZM f7Ra between words
a0+ /lawesidbu/ and evdwet /magesafetd/ but added in the
MRMf11Va.

- (8 ZM f7R. 0 ONa SCHAN 8772 AAON AdO: avPw gt

- (b) MRMf1:Va "IN ONA $CTHN 8978 AAON A0+ NAO+

ao PGt
- The word Aflh /Isbsi’/‘cloth' in the MRM f13Va which means is an
insertion which is not found in the ZM favy
(a) ZM fgvy, MA hao AN
(b) MRM f13Va MA9° hav AN A

- The word &A&fh ‘ Rasadekd/ ‘your garden’ in MRM fo7vy is a new

insertion which is not found in the ZM fi9Ry between the words "L

/'tesit/ and @O /wisobeha’/

(a) ZM f19Ry A9°#&ov TP . @AY ULTh M40

(b) MRM fa7vy, A9°# & a0 21T aZLh @®ONY “4FTh 0490
- The word @CT6 /wirete o ‘Trighteous’, in MRM fg7Ra is an addition
after the word “1vé\ /‘sahal’/.

(a) ZM fagRy GHLh TV oo MI° MLt OMLOT



(b) MRM fe7Ra &bl “1VA @CT 0 @I°hét @hLm T
- The sentence A%0Aee FA9° h°1% /14 alamd alam amen’/ forever
amen’ in MRM fggVa is an insertion which is not found in ZM fi9Ry, after

m7¢-7° [gorum’/ (The same addition in seen in MRM f79Va, but not

found in ZM fssvp, after a word A7°wU- /“?amanehu’/.

(@) ZM faoRy TR AT, ¢ L0757 @149°
(b) MRM fesVa A4 A/ 9¢ £L073 @94-9° A%hoe GAT° ho%}

Homoteleouton error/Jumping/

It is a kind of error in textual studies in philology. It is a copying error by
jumping a word or a sentence because of similar words.
- Because the two words are same 4A9” / lam/ ‘world’, the copyist
jumped some phrases and they are not found in the MRM f1 1vb between
the synonymy of two 4A9® / alam’/ ‘world’.
- (@) ZM 7Ry &M LUA MLt HiE 94" MHPwI¢-  AAOLE
ONAGAL Ahoe ha-00T RO, RTIAS AR THAAGRC & T34, Hdt
H N7 QHF37C A3 ‘The one who likes his wife is married(to)
the man, women who does not think of God but she only thinks
about the life (behaviour) of this world
- (b)MRMfl1lvb aA %A ML+ Tk 949 GHF0FC AF 3
- The phrase in the ZM f11R.  ¥£o» Ml oofh- WLU- MAPFPoo-  which
means ‘towards him came many males and females.” is omitted in the
MRM fl6va between the words HHhCSIFo»-, ‘whom we remind” and

oNNy1Lov- | ‘according to their tribe’ , and simply written as HHACSW ao-
@71 Lov-,

-(a) ZM fi1iRa HHACSWPoo- $Lov Ol ooX i AU~ MNP FFoo-
@N711 L.avo-

- (b) MRMfl6va HHhCSF avo- Ol 7L a0
- The sentence @i MHET oAb 9L L4 - he went slowly and
arrived at the land of Dara’ in ZMfi7Ry is skipped in the MRM f25Rb

between the words 7.7 Gonaga and @A/ wabasiho.



- (a) ZMf17R,APRL 132 bl ANVENET OO0 9°%4 L4 ONAh
ne
- (b)MRf25RbAZ° &4 132 MNAA HE
- The phrase, flleemy Hr ‘to this extent’ in ZM f29va is skipped in
MRM f28Ry, between words A% and “i.‘Thev like afiri flleem’t Hr
“1.Thov’
(@) ZM f29va  ‘AOh-n (Heomy N “1.Thov
(b) MRM f2sRy ‘A0 “LThov
- The word h7 law’ in ZM f23Ry is skipped in the MRM f33Ra between
the words’A?° NIt and Alr71 ?abunahi’
(a) ZM f23Rp MAAN HE RGN AU T T AOTL

(b) MRM f33RamhAN HLLLN A9™HIE AT,
- LU hao HaT427d ®hnYd, Nhg hor HANhE ANY £L.A®- hav

HALLAD DANL. A@-O0 hov Ha LN /tafasshu kama za?itfasehu
wa?alahi bakay kdma za?ibakayu ?8alahi yadelawu kamaza Jiyadelawu/,
in ZM f24Rb is jumped in MRM {34va between two ®MAAY.’s.
- (@) ZM f24Rb 447U~ hae HhA-4/7dv @aNY. 1hg hov HAMKE
AN LD how HALLAD AN, A0 hov HAL@-O0-
- (b) MRM f34va Té./7U- hevo Hh Fér’de @bhai Ahg — ha-Ol-
hav Ha.fa-O0-
- APRLET PLC o0 hd BONE B8R @ AALOAE Pemfereyatid madr

wabo ?ala yasesiyu dafenta/, ‘others drink dafenta (a kind of traditional
drink), in ZM f»5R, is omitted in MRM f35Ra between words °£C madr
and @ wabo’

- (8) ZM f25R.ATGLLT 9°€C O Ad LOOE SEFF @ AASAOR

ht

- (b) MRM f35RaA%° G404 9°8C @ Ah LN 0+
- @ RALAND- 15m 0N Ad SAAO- AiD (evdd.CH4 the words @N hd
£AA0- > /wabo ?9la yebalacu bezuba/ ‘others eat many’, in ZM fasVp
is skipped in MRM f36Ra between two @M1 ’s

- (@) ZM f25Vp @0 AALOAD- 1AM ON hd CAAG- AES Noopd.Ct

- (b) MRM f36Ra0 AALAAO- 18M NavNd.Co



- @MavSAP AT O AN LAANE NaHI § @7 N /wampalay solomon

wabo ?ala yeselayu bd?anabsbo § wangel wabo/ the sentence /‘wéabo ?ala

yabeloyu ba?ansbsbo 0 wingel’/ ‘others pray reading the four Gospels’,

in ZM f29V, is skipped in MRM f41Rp between two @(’s.
- (@) ZM f20Va @andAP AA=T°F @ hh BAAE OAHIN § OFLA on
AN LT
- (b) MRM {31Ry, @av3Af Ad=1"7% @0 (AN 9oL 4T

- BIhCPav- NG 159° AHLovR A L MAHPIL S [‘yoameharewomu

sbeca gadam Lazdyemass?u abehomu’/, the sentence AHZavR k- ML ao-

/ Lazayemasa?u pabehomu’/ ‘who come to them’, in ZM f34Vy is skipped
in MRM f4gRp between 749 /gadam/ and @AHYS> <. /walazayahadaru/.

- (@) ZM f34Vy B7°hCPov- 2% 1587° LRk “ibPor- OAHYI LS

- (b) MRM fagRp &7 chCPoo- 20% 157° OAHPIL4-
- The word 1241 |wigadafit, leave, cast down, forget, (contextually
forsake the world), in ZM f37va is omitted in MRM fs2Ra between the words
@aoyt /wamannannat/ and i /bazuba/.

- (a) ZM f37va Ahh 142703 @ooTirh @147 RS +£AY

- (b) MRM fs52R. Al +4.27%3 @oot1d D 1Ay
- The word MBMLAL [wayabelawo/, ‘they said’ ,in ZM fasVy, is skipped

in MRM fe3va, after the word hé- £7370 Hara Dangal.

- (a) ZM fasVy,  HOao- hé- 70 OLAAL Am  hoTU-

(b) MRM fe3va Hiloo dhé- £FIN AD  h*lU-
- The phrase (06 LI°hCav- A TLANNOC ®F3L7 [tehadeg gegayomu
sabge yemeharomu ?agzi?abaher wayipadeg gegayomu/ ‘God forgives
and abandons their wrongs’, in ZM fa5Vy, was skipped in MRM fg3Vyp
because of two 3,2fa0"s .

- (@) ZM fasVp 587 198a0- A6 L hCor A M ANBC OFHLET

3200 MN1P2 Wit
- (b) MRM fe3Vp 1227 12,9900 ®N"1e Wit



- O wit WHE 114 WA Houn AR alhC ol i~2ed (U

ANl /watdfisseha ?abuni biazentu nagira kidan zadwahabo Yagzi?absher

wéabatanse?ota/ ‘by this covenant, God has given to rise’, in ZM fa47Vy, is

skipped in MRM fesva between the words Afl-7 /?abuna/ and (141 /bazati/
- (@) ZM farVp @4 A 0HEE Y14 hsE Hout AT ADGG
on+im ez 0L NA0T
- (b) MRM feeva @T4&.7ch hlkd N4 Nan+
- aoihAt A NS HCPT Ohede T4 oo @AHEIO- [‘ménidkosat 2elld
nabaru zerewand bakulu gissd maéakan’/, the words NhA- 1A ovoh}
/‘bakulu gissa mikan’ / ‘in all places’ in ZM fagva, is skipped in MRM
fe7vy after the word HCP'T /zerewand /.
- (a) ZM f4gva @vihdF AA 'Mé HCPT Oh-d- 13 oohd @4 U0
- (b) MRM fe7vp @b AA M4 HCPY @4 HL 10
- AR LFIA Chh avihdl HovhS [lasege dengel re?esd mandkosat
zamaguna/, the word ‘CiAf’ /raYesd’/ meaning- ‘head’, in ZM fagVy is
skipped in MRM fsoRa after a word A&ZL £774 /lasege Dangsl/.
- (a) ZM fagVy AXE L3710 Chh av1hddt Hovl§
- (b) MRM fsoRa ARL £37A avipty - Hoo S
- WA AR ooPOA COYIP LAl /?enebald  Yefsem mawaceld
rasacanaya/, words ‘eoPon CN930’ [‘mawagela resecanayi’/ meaning ‘of
my days’, in ZM fsiRy. was skipped in MRM fi1oVy after a word A4.49°

/?efsem/.
- (a) ZM f51Ry, AHIA AéAI® av PO CNGIE LhlLN
- (b) MRM f1oVy 47HIA ALK I Lalkh

- Note:- This omitted phrase is placed at the head of the verso in the
MRM of the same folio.

- The phrase Ocht:3- 189°¢ hA &4 /waditenaberu bahstita gadameya

?8la yenabaru bati bazuban/, in ZM {53V, was skipped in MRM {73V, after

a word @Mh. 11N walitenabaru.

- (@) ZM fs53Va OAT IS Qdhhd 189°¢ AA BiNs Ok AT

- (b) MRM f73Vy @A 1114 0t A%
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-Note:- This omitted phrase is writicn at the head page of the same folio.
- aoI\NO6 @-O(h)E: ACTAT @mARev-%T /méblage wace(?e)tu larshuban
wélasemucan/, ‘ He is a food for the hungery and for the thirsty’, the
word ‘AR ev-%Y [‘walasemucgan’/ in ZMfssRa was skipped in MRM {79V,
after a word AC 107 /larsfhuban’/.

- (a) ZMfsaRa aoiNO @-O(h)H: ACTOT @A av-%5F OAHAhavy

- (b) MRM {79V, aoIiNd @-6(h)t: ACTNT @AH+hov]
- Another clear homoteleouton error is seen when the copyist cheated
with similar AA ?elld, meaning- ‘who’ in ZM fssRp, jumped in MRM f76Ra
A0 STCha NP NLh4 350 @10 OF% O Ohracor 14-£7 LALC
N789°¢ ®AAN hdeav- Ad STh9°1  [?elld yetowekdlu beyi barakati

henok wamatusala wanol) wasem békulomu peruyan yebedr

bagadamaya wala?sla kulomu ?8lla yete?améanu’/ ‘the blessing of Henok,

Matusalla, Noah, Sem and other reverend fathers be upon my
monastery.
- (a) ZM fssRy AN &4®hA- N¢ QLhtk 250 @71EAA ©OF9 OMY°
NhrAeae: 14.£% LBALC N157°Y @ARA h-deov- hd LTh9°T
- (b) MRM f76Ra AN At Bh9°YT
- Ao W LPE ondht @ BET RA AINA W RONTITES

/tigaba?u bAhagirid niqeya wabdrakata/ and /8&I Jella tidgaba?u

béhagara/, Meaning, ‘the blessing of 150 church fathers, who were
gathered in the country(Nicea), in ZMfs¢V, was skipped is MRM f79Va
between the words two U14's.

- (@) ZMfseVa 2Nk W L4 e oniht @ BET A FI0NA (WL

EONT TS

- (b)MRMf79Vat, 214 NVVUENTTTIE
- 0TARHH ATHLANAC A0Y 4% A9°07¢1 I [batedezaza Jagzi?
absher sobeha wiarddu ?emsdmayat/, ‘then descended from the
heavens’, in ZMfs7Vy is skipped in MRM f79Ry, after the word A7H.AfldhC
/ ?egzi?abaher/.

- (@) ZMfs7Vy OFAHE ATMLANGNGC ALY @48 A9°0*T¢T -

- (b) MRM f7oRp NTAHH A7H.ANNC 710



- 7t hae 724% hoe hfm @kt Ohee 144 AAU- hei by [ zéanta
kulo nagirani ?emé heyaw we?atu bakdma nagirani lalihu kdmahu
kona/, in ZM f60Rb was absent in MRM f{s2Ry, between two 774%’s.
- (@) ZM f6ORbHF hte 1144 Aov hf@® @-htk (hev 1140 AAU-
ho7u- b
(b) MRM fgaRpH31 It 1241 11400V h?TU- DY
- A"t AN AP wBoT @AY lazati /belesit Pentd haywot/,
meaning- ‘That woman with life’, in ZMf7sRa was skipped in MRM fi06Va
after a word AH- /lazati/.
- (@) ZMf7gRa OM4: NANT AFE W@ T @AD-
- (b) MRM f106Va AH-: A3
- @ AhnAfl  which means ‘the four dogs ’, in ZMfgoR. was omitted in
MRM f108Ra after the word 4711 /cagitewa/
- (a) ZMfgoRa 4712 8 hhANl ANLAU-
- (b) MRM f108R.% 71 AN LA-

Relieving of words

It is replacing a word by another word. Some words in ZM are replaced
by another word in MRM. Some are by synonymity and some are not.

- Instead of the word 774 néagar’ in the ZM f4Ry, the MRM 7V, used
#0 [galu/. The first is literarly means ‘narration, discourse, fact’
whereas the second means ‘word’ but contextuallv both deal with the

same idea, that is ‘the word’ or about the action of the event.th-a- 71C
HE®MA A AT°hé-

- (@) ZM faRy A 7C HEOR A A" Hé-

- (b) MRM {7V, 0irn 20 HEOX A A9 hé-
- Instead of the word NAA=T /‘basilot’/ found in the ZMf{R, meaning- by
prayer’ the MRM fsVp used 29" ‘som’ meaning- ‘fasting’.

-(a) ZMfsRa NANT @& av-§ (FPC @S

-(b) MRM fgVy, NA9° oA en-G MFPC 0TS
-Note:- They seem different but in religious concept both have equal

value.



- The ZM fsRp says #0105 /gesena/ but the MRM fi3Ra changes it into
+2:0G /qedesena/ which is different that in the ZM. The first shows the
canonical authority of being a priest whereas the MRM is shows
righteousness attaining the position of spiritual holiness. Contextually it
deals with the authority of being a priest.

-(a) ZM fgRy haw &3 h av9C1 PG
- (b) MRM f13Ra hav £391h av%4C1 $£04

- A% /?7emshabd/, ZM f13Vy meaning- ‘toward, to, by, at in’ but

contextually ‘toward’ is changed to in the MRM f{20Va, -2°10

/tdmehabid/ which has no meaning.

- (@) ZM 13V, AZ°7I0 (A HCAY a9 ¢th

- (b) MRM f20Va +2°7101 (fla HCAR +h9"¢-th
- The word AThdt /?ateklet/, meaning:- ‘vegetable/fruits’ in the ZM
f14Vp is changed in the MRM f2,Vy, to Al /?8kl/’ means- food’.

- (@) ZM {14V ®&£24 AThdT Hthaeav:

- (b) MRM f2:1Vp @461 A HAhaeao-
- The word avAh-l /maldkot/, in the ZM figsRa ‘governor’ is changed in
MRM f26Ra to A9"Ah /?amlak/, which means ‘God’. The change is might
be because of the common internal usage of @MA&-+ A9°Ah /waladitd
Pamslak/, which means ‘mother of God’ (Mary), instead of /waladita
malakot/, even if contextually describes synonym.

- (@) ZM fisRa  @A&.+ avAbl = mother of governor

- (b) MRM f26Ra @A& A 47°A7 = mother of God

- haeao- [tikelomu’/, in the ZM f1oR, meaning- ‘their vegetables’, is

changed to A&fev- in the MRM f27Vy /Pasddomu/, meaning- ‘their

gardens’ .

- (a) ZM f19Rp MNP “tm +hdeav- A 9°-4:

- (b) MRM f27Vy 0ALP “bm hALav- Ad °k:
- Nevkdhd. hfidhdh /bamasshafa ?eberaksis/, in ZM fi9R, meaning ‘in
the book of Ebreksis’, is written in the MRM as NaekXdhéd. hPCSE

/bamasahafa hawareya/, meaning ‘in the book of Apostles’.

19



- (a) ZM figRp &0 ATCEN hPCE Navk hd. hNLhih

- (b) MRM f27Vy, &0 &TCO hPCE NaoX hid. hPCE
- chagh [halayké/ written from the root verb AchAf [?ahaldya/ means:-
‘give a bribe, corrupt’ is written in ZM fioRy, as »£Ah /bayslaka/
meaning- force’ in MRM f28Ra, which has no similarity with ZM. The
copyist might have been confused because of the similarity of writing.
He was cheated by the orthographical and metathesis error (Leslau:
1987:231: a).

- (a) ZM f19Rp  A° 3 h. hASh AN

- (b) MRM f28Ra A9°%h €A NA-h

9% % equivalent to 48 in ZM 2,2V, is changed as % @ % or 38 is MRM
f32Ra
- The word &ML [Patacewo’/ in ZM fr3 ra from the root word M-
[tagot’/ means ‘idol, ungodliness’, is changed in the MRM f32Va h7N1657
/?agbacewo’/, from the word MlA [gab?a/ - ‘return, turn back, come
back’ ( Leslau: 584: a and 176:b).

(@) ZM f23 Ra 7°704 A/”2 ANOL D/ 6-L KND

(b) MRM f32Va °0¢ A7)0 AMOP @r76-0 KRN0
- AN At AP6 /?ahati/ in ZM f24Rp, means ‘one’, is written in MRM
f3aRp as a%t: /?anti/, ‘you’ (feminine singular) which has no meaning in
the sentence (context).

(a) ZM f24Ry AHA Adhl: XPO = except a single cup

(b) MRM f34Rp 4HIA &34 AP0 = except your(fem.) cup
- The word ‘¢Aavl”’ /[‘qaimat’/ (a kind of fruit tree) in ZMfasRy is

changed in MRM f35Va to $AY"A.A% /qalamesis/.

() ZMf2sRy, @M 2h LOOE &é& PAavT
(b) MRM f35Va @0 A0 LONE 64 $ACAK
- The words HANA 149° /zA?ensesa gadam/, ZMf27Rs, is changed
to HAVY® /zdlahem’/ in MRM f3sRa, .
(a) ZMf27Ry @0 Ah SANA- A% HAINA 147° =There were others
who weared skin of wilds.

(b) MRM f3gR. @ AA SANON- A4 HAYG™ = ... ... o
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domestics

- The word ‘@NoA+tT [wabicelidtd’/,means ‘in our days’ in ZM fagRy
changed to @A /wiabd?enti/, means in MRM f3gVa.

- (a) ZM f23Rp 0N Atk +AI°Y ONOAT 645+

- (b) MRM f30Va @1 &A=k 49 ONATFOLG:
- The word ‘Nev-C’ [‘semur’/, fruitful’ in ZM f34Ra is written as Q@v-§
/semuda’/ is MRM f47Rp, which has no meaning. But 194 /semada/ is
one of the regions of Gondar.

- (a) ZM f34Ra @AM Qav-(; it

- (b) MRM f47Rp @AH Oav-8 A3
- The word ‘A4 AM@D-£T Q0 /labbaweyan’/ means ‘oh you who
understand’ in ZMf3sRy is changed to “4Am-£7 /‘calaweyan’/, meaning
‘be faithless, disobedient, rebellious’.

- (a) ZMf35Rp Chfh & AMD-£7 ONf-

- (b) MRM fagRy Chfh & %A@-£7  o0¢
- The word in ZM fu1Ry, “I'\%’ /[‘tésdddu’/, ‘they were banished,
exiled’, is changed in MRM fs;Va to ‘%A% /[gedusan’/, means
‘righteous’, which has no relation with the context.

- (a) ZM fa1Rp @MWS T @9 ho0vSF 08 NATT 187951

- (b) MRM f57Va @051 ®9°hao57 $5.40% (A 12791
- The word A9°%1-t [Pemnigiratd/ in ZM fa3Ra meaning ‘from the
speech, narration’ (based on the context of scripture) is changed in MRM
fsaVp to A9™16-UF [demgirahstd/, meaning from the land’, which has no
relation with the paragraph.

- (a) ZM fa3Ra HEh@G AI°11lT avih & PLAT

- (b) MRM f5.Vp, HGh®G A9°14-0-F avich@ T P AT
- The word NADNAYL [‘zARagbe?ani’/ in ZM fa3Va meaning ‘return, turn
back’, is changed in MRM feoVb to HhF14.1 [Zé&Pangifani’/‘oppress,
repress, treat violently’.

- (a) ZM fa3Va ATHLANNC A9°An ANOF HAT AL @7LmY

- (b) MRM feoVb A7HANNGC h9°Ah AN@-¢ HAFILL OLmY
- Ay 4 [Pabuna hord/ which means ‘our father went’ in ZM fagRa.

Because of the synonymity of the words hé and ché- /horéd/ and /hara/,
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respectively, the copyist copied hd (went) as dhé- (hara), the name of the
saint and added £774& ‘Dengsl’, which is not found in the ZM and in
MRM fs4Ra.

- (a) ZM f46Ra &N hd

(b) MRM fsaRa allt chié- L7774
- 4A%P [tdsdnico/, ‘be strong, be powerful’ in ZMfsoVs is written in MRM

f7o0Rp as +A9LY [tasecino/ ‘oad an animal/ a person’, which has no
meaning in the context.

- (a) ZMfs5oV, @NLH ch@Fav- +R'1P hé hlld

- (b) MRM f7oRb@NLH, ch®lov: +RGLS hé hlly
- Mhoe (X ch 60F 9°48 AalkT dhé- &F70 ovXh /waPama basseha ¢elata
motu la?abunéa Hara Dengel méase?a/ in ZMfs3Vy meaning, ‘when the day
of the death of Abuna Hara Dangsl came..., is changed in MRM f74R}, to
@O 4Aoe 0t 114 At hé £FIN avRh |wisobd fASAmA zdnetd
nagarda Abunad Hara Dengsl mase?a/ when our father Hara Dengsl
accomplished his duty, came..”

- (a) ZMfs3Vy @hae NX A 0AF 941 Al hé- L7760 avkh

- (b) MRM f74Rp @O0 4Aav Wil 114 AT ché- €710 avFh
- Note :- both sentences have similar contextual meaning
- ¢80 ¢% /gddamaweyan/ in ZM fs5oRa which means ‘the earlier’, is
changed in MRM f76Va to 74°7m-£% /gddamaweyan’/, means ‘Monks’.

- (b) MRM f76Va@h-teae- 17/ 1871027 L1184 1189°¢
- Ahh /Peské/, in ZM fsgRp, meaning ‘until’ is changed in MRM f79Vy to
hfav [Yasemd/, to mean ‘because, since, indeed, in fact’.
- A9® h8/9" [Pemme ?adam/, which means from Adam’ in ZM fsgRyp is
changed to 1749 /bagddam’/ meaning ‘in the Monastery’ in MRM f79Vy,.
This changes the contextual meaning of the words.

- (a) ZM fsgRp HI1S- A2° A%/7° ANh A%%Y who has lived from Adam

until now
- (b) MRM f79VpH'IN4- N789° Ahh A“%Y who has lived in monastery

until now
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- H1Me- [zatdgabra/, meaning ‘being done’ in ZM fe1vy is written in
MRM fg4Ryp as HHG1¢- /zatédnagra/ meaning, ‘which was told’.

- 00 hd\t (?108% /Mesld kulsnd samacgeyan/ in ZM fs3Rp, meaning
‘with all of us who hear’ is changed to 9°0A 721 “lvA “ICEI" [mesla

nagusenid sahsald marsyam/, meaning, with our king sahle Mariam’, in

MRM {ggVa.

- (a) ZM fe3Rp 04 h-d\1 (27087

- (b) MRM fggVa "0 71477 “tua “ICET°
-OPLNTWPar- [wiagadesenahomu /, meaning ‘their holiness’, in ZM fsaRqo
is changed in MRM fg7Vy, as @P40lfer- [wageddasehomu/, meaning °
their Mass’, which has no relation with the context itself.

-mPAIPav |wiyasanacomu/, ‘he reinforced them’ in ZM fs4Rp is altered

in MRM fg7Vy as @f147”hov- [wiyanidse?omu/ which means ‘he received

them’.
- (a) ZM feaRp @ER TP a0 m-hk: ALTVEN
- (b) MRM fg7Vp @£1/7 hav- m-hd: NLGTHN

- MavP”Yl [wamameherd/,- ‘teacher’ in ZM fssVp is changed as in MRM
fooRa as M“109°L [wamagemerd/, - ‘moment, time’ (to explain his full of
time thinker).

- (a)ZMfssVy Maed°vs Moo @At AS4AT he is the teacher for the

bishops
- (b) MRM fooRa @?169°4 Aav. @hd: A%RAGT he is the knowledge
for the bishops.

- WO P [zatasdtyd/,- ‘drink’ in ZM feeRp is changed is MRM fooVy as
N-+A9°¢ [zatdsamyéd/, - ‘ named, received name...’

- (@) ZM fesRoH¥E A0y 79 90, @-hdk: HEQGTe 999 TI°hCT

- (b) MRM fooVyHFE AT 11T 190, @hk HOI°Y 99 1-9°hCT
-0 0¥ 4 /wanagelat/, - ‘the four gospel’ in ZM fesRpb is changed in
MRM fooVy as @& A [wise?at/,- ‘came out’ , for third person feminine
singular, which has no meaning relation with the context.

- (a) ZM feeRp HHOATP 219 T9°RCT w9401 & @70 T
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- (b) MRM fooVp HHO+? 979 T9°hCT OA Wl
- héAevy [zdRafdsamianéd/,- ‘o finish’, ZM feoVa is written as Ha&k chdd
/za?asshafand/ in MRM fo4Vy, gloss:- ‘to write’.

- (@) feaVa Aeht: £0L0 AT ANAC HAdAovy & chd. 1€h

- (b) MRM fo4Vyp Qcht: &104h AMLANAC HAR chél A chd. 120
-NA.choo- [basihomu/,- ‘they arrived’ in ZM f7oVy is changed as (\LILP o
/bagizehomu/, meaning ‘in their time’ in MRM f{osRy, which has no
syntax structure with the context.

- (@)AHE?0- AN Hovfm- NAchae  “ihov-

- (b) AFHF20- ON Aovfm (1LHLPae- “ihoo:
-4, /badiro/,- ‘to reside, dwell’ in ZM f77Vy is changed as hA.C
/hasiro/,- ‘to fence off’ in MRM f104Vp which has no meaning with the
text.

- (&) ZM f77Vy @& A 2%T HINdOA; 140

- (b) MRM f104Vy @& A 207 WL hA L
-4A9° /calam/,- ‘world’ in ZM f78Ra is changed in MRM fi0eRp as OAP°
/salam’/,- ‘peace’.

- (a) ZM f78Ra @LATL UADT Ahh £9° NAAL H1: A9

- (b) MRM fi06Rp @BAEY VA®T Ahh £9° NARL HE NA9°
-h9°U1¢ /?emsehagaru/, ‘from his country’ in ZM fg1Ra is changed in
MRM f100Rp as 49°7174 /?emendgaru/, meaning: - from his word’.

- (a) ZM fg1Ra h9°K AU~ AT°U1S hav-

- (b) MRM fi09Rp A9°K AU~ A9°T14 hav-:
-av’y10 /manegila/,- ‘to’ is changed in MRM fipoVy, as 9°70 /mogéasé/,-
‘gracious’

- (a) ZM fg1Va HoeR a A9°hAA UIC av ¥ M-hk 189°

- (b) MRM f109V, Hoo&a A9°hAR UIC 9210 @bk 189°
-HAT74h  [zdPendgeraka/, meaning:- ‘ 1 will tell you’ in ZM f31Va is
changed in MRM f109Vb as HLa¥ A%4h /ziPayad Yegerdkid/, meaning ‘mine
your leg’, a meaningless syntax structure.

- (a) ZM fg1Va AN@® 71C HAYLH

- (b) MRM fi100Vp ANee 114 HLa? A24h

24



-794'. [negrani/, meaning:- ‘tell me’ in ZM fs;Vy is changed in MRM
fi110Ra differently as M14% /gabrani/ meaning:- ‘make me’.

- (a) ZM {81V, Adh 724,

- (b) MRM fi10Ra Ahth: 1044,

Morphological analysis

Morphology studies the internal structure of words.

-MALao- [wildomu/ in ZM f3Rp is read as AHMAL /lazewédld/ in MRM
feVa. In ZM it means ‘their son’ whereas in MRM it means ‘this
child/son’. Both cases identify the son.

-The ZM f10Vp says hae @492 A9° $L9%U-, The word, A%° +L£7%U- /Qem
gdemehu’/, means ‘before him’. The suffix morpheme /U+/ (‘hu’) refers to
third person singular of object form. The MRM says hev £&I¢¢ A9°$Lo9¢
/“?meqgedameyad’/. The suffix / ¢ /(‘yd) represents the first person
singular ‘Me’, like ‘before me’. The hagiographical dialogue between the
two manuscripts differs.

- hlS [Porena’/in fi4Rp, which means a kind of antelope, or mountain
goat, is written as HACS in the MRM f21Ra. The prefix ‘H’ Z&’ is a genitive
marker ¥ ‘Y&’ means ‘of a possessive marker. The prefix I’ changes the
structural usage of the language or the content.

-NavX ché. h.87F /bamasehafd kidan/, ZM figby, meaning ‘s the book of
covenant’, is copied in MRM as Maed ché. h. 4% /wamasshafa kidan/. The
use of @ instead of I also changes the semantic structure. The prefix 1
is ‘in the’ whereas the prefix ‘@’ is ‘and’.

-hdvC [?ehur/,- ‘let me go’ in ZM f22Ra is copied in MRM f37Rp as Sdv(C

/yshur/ meaning ‘ let him go’. The prefix morphemes of the two

manuscripts identify first person singular and third person singular
respectively.

- (a) ZM foRa hov Ach-C

- (b) MRM f37Ry hae &4-C (F
-P9%1 /yéacageb/, which means ‘he will guard, or keep safe’ in ZM f47Ry,
is copied as £4%4 [ystecagdb/, which means, It will be kept’ in MRM
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fesV, with the prefix morpheme £ /‘yst’/ indicaic ‘a thing’, whereas the
prefix morpheme £ /%y®’/ indicate the third person singular pronoun
‘He’ The case is active voice and that one is passive voice.

- (a) ZM f47Rp &7H £9P1N Adhé'Th

- (b) MRM fe5Vp A7 &49%4N hhhé'th
-m4.9LY Jwafaqadeya/, meaning ‘and to my will’, the first person
singular noun in ZM f54Ry, is copied in MRM f;s5Ra as mé.#&h ‘and to
your will’ indicating second person singular noun.

- (a) ZM fsaRp @42 LY 4A7°h

- (b) MRM f75Ra @4.# L0 4.429°h

-h9°wPor- (170 [Temenehomu bédsega/, meaning:- ‘in flesh from them’

in ZM fs5Va is copied in MRM f76Va as 122,90+ /basegahu/, meaning ‘ in

his flesh’. A?°WlPeo- indicates third person plural masculine whereas U-

(in N#~20°) indicates third person singular masculine.

Negativity

Another feature is words constructed positively in ZM are copied with
negative type.
-The ZM says aAHlA LANN AANG 9°73h-05.The word A%NA £ANN /Panbald
yalbas/in ZM f{7Vy, which means contextually ‘without having a
monkshood cloth or without being a monk’ is written in the MRM f12Va
as a7l BAAN /Penazé yelbes/ which means ‘being a monk’. The words
A'HA and AT are negative and positive respectively.
-The ZM f7Re uses h.d4m® [li-fatdwa/. The morpheme /‘4.’/ (?1) shows
negativity and it is from the root verb é.4@ /fatawa’/ ‘desire, wish, have
a liking for’. This concept is replaced by a positive word in the MRM
f11Vyp, 4.+£ /faqada/ ‘wish, desire, willing’ (Leslau: 163: b). The negative
concept is thus changed into positive and so this syllable has changed
the concept of the phrase.

=j ZM f7Re @A 4@ noN hee £42:C he did not want to stay long

again
- (b) MRM f11Vy, 4L hoN hov 492C he wanted to stay long again
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-The ZM f23Vy puts the positive structure of the word H@+7w/
[zaytegassas/, from the root verb, /gdsasa/ 1ww or IO [gisasi/,: -
‘touch, handle, feel’, but the MRM uses it negatively with the prefix
morpheme /a/ (?1) a negative marker, as Ha w27 [‘za-YH-yotogasas/,

(Leslau: 1987: 204:Db).
- (@) ZM f23Vy NAMLN 27,9 HE 1w 2” by the flesh which is touched
- (b)MRMs33Vb AN 2.9 HAa &1 27 by the flesh which is not
touched
-Some words in ZM 4Ry are negatively structured, and used, as
positively is MRM f34R,.
(a) ZM f24RplleN0-hae HANAO- those who ate become as who
did not eat
(b)MRM f34Rp 1AO~ hoe HBNAA- (04) those who ate become as
who eat
(c) O heo HANTR those who drank become as who did
not drink
(d) aT¢ hoo HEATP those who drank become as who did not
drink
-0a ML /waligberd/, meaning:- ‘he did not do/work, in ZM f39Rp, is
written as @Mi4 /wagberd/, meaning, ‘he did’ in MRM {s54Va which
fluctuate the paragraph.
(@) ZM f39Rp @A IML ANNASU- HEOCE:. A°A7TU- he did not do

anything that gives rest for his exhaust
(b) MRM f54Va @14 AMNASU- HEOCE: A°A“7U- _he made for
himself that gives rest for his exhaust
-Ch.Sh /[re?inakd/, in ZM fa4Rp, was written negatively with negative
marker/ AJ (1) as A.ChSh in MRM f61Vb.
(a) ZM f4aRp @Aar Ca5h 019271 when we saw you in our eye
(b)MRM f61Vb maar A.ChASh 0971 when we did not see you in

our eye

-8k 2Nk [ yotegaba?u’/, in ZM f49Va, is copied in MRM fesVy as n Mk
/?itagba?u/.
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(a) ZM fa9Va L4-2NA NLAL A WCHESL 7 to be gathered in that
church

(b) MRM fesVp, A2 M0ae AL bl ACH1£7 do not gather in that
church

-0 800 (A814701) [Riyegasesa’/, in ZM faoVa was copied in MRM fegVy

as 81/l [yegisesa’/.

(a) ZM f49Va ATH A 2174771 (fem. singular) AL ev54 97 not to be
touched by the hand of the protestants (the

Romans, Portuguese)

(b)MRM {68V 4TH 14771 AL o094 97 being touched by the hand

of the protestants (the Romans,Portuguese)
-Looq - /yamase?u/, (masculine plura! future), in ZM fs3Ra, is changed
as hoeqX i /?1-mase?u/, (masculine plural simple past), in MRM f23Rs.
(a) Bav&Zh h3Ph ®AH?14.h your brothers and relatives will come
(b) AovX A A5Ph MAH?14.0 your brothers and relatives did not come

-Netot+ 2 |bafetwatd sega/, in ZM 4Ry is changed contradictly as

nN-+edcht #7.2 [batfesshetd sega/, in MRM fagsRa.

(a) N+ £7.2 HALINT not to be weakened by the desire of lust
() FENhT £2,2 HALIN? not to be weakened by the pleasure

of flesh

-Heen9™ /zayaddkem/, in ZM fesRp is copied negatively in MRM fgoVa as
HhLLh9° /Za-Yi-yeddkm/.
(a) ZM fesRy HELNI® 120 1977 weakening the power of the
powerfuls
(b)MRM fgoVa HALLNI® 124 1947 donot weakened the power of

the powerfuls.
Metathesis
It is an error which is occurred by changing the entire letters of a word.
This error also causes axcent of a given word.
-LH39° /yeznam’/ in the ZM fi3Ra, is written in MRM f10Va as &7THI®

/yenzam/.
28



(a) ZM f13Ra heoo £HH9° NH99° to be rained the rain

(b) MRM f19Va hev &1 HG9°
-NGoo- /bicamit/, in ZM fsRa is written in MRM f3sRp as oo
/bamacat/, which is absolutely a different word and which disrupts the
sentence.

(a) ZM f26Ra AchL 04+ (1%av Tt one day within a year

(b) MRM f36Rp &ich® 64+ Nep%1 one day by a trouble

Other variants

(a)Unknown words

Some words are copied unknowingly in the MRM.
-The word AHéNF /?azecebt’/, the plural form of ‘hyena’, in the ZM fioVy
is written in MRM fi6Va as ANl /?azetebst/, which has no meaning
in Ge’ez or which has no words similar to it. (May be the word ‘Mgl
/?azeyab/, which means ‘depth, abyss’ (Leslau: 1987; 53:a), at least
seems to it but it demolishs the whole context).
"G /zeber/ ZM fe2Vy, gloss:- ‘grave, tomb’ is copied in MRM {ssVy as

‘HVG /Zehena/ which has no meaning.

(b) Polygenetic constructions

-The word @A.~A /wiasi?o’/ in the ZM f12Rp is written in the MRM {18Va as
agvd.h /mési?o/ probably because of the similarity of /o»/ and /@/ . The
first is from the root verb ‘come’ and the second from ‘came out or go
up’. Based on the text, it states about the coming out of a Satan from
the sea, which is more similar to the ZM.
- MaoFh [wamasla/, in ZM fi1aRp, written in MRM f21Ry, as @@A.A
/wawasi?o/.

(a) ZM f14Rp @erd i 19°C and came a leopared

(b) MRM f21R, @®@A.~ 19°C and came out a leopared




Chapter Four

Analysis of the ZM manuscript

Authorship

The text describes the writer of the hagiography Zinzilema Manuscript
(ZM) as OO0 A% Y2295 Sussnyos Ssge haysmanot. It says in FssRa
Adel: oNlhl fuA- °0A MG Titae 2590 ®9°NA AdhdU- N0 AT
Y¢,9951' ....His (the saint) prayer and blessing be upon his servant
Mahstdmid Dengsl and with the writer Susenyos Ssge haysmanot. The
introduction and conclusion parts of each miracle frequently mentions
TPvtae L0 oAt il Walata Yohanss, and only once time 416%
1.°C'L0 badga Giyorgis? (f 83Ra miracle 12).

Relevance of the writing (Date and vear of written)

The days when the saint lived were completely messy and confused.
Politically, there was a struggle to capture the throne. Especially after the
death of Galawdewos to Susenyos, there was struggle against the throne.
The coming of Sussnyos to the throne was also through a continuous

fighting with others.

The history of Ethiopian politics revolves round war, as it is not strange
to Ethiopian politics. The earliest Ethiopian rulers did not seize power
through election or peaceful negotiation but through inheritance. That is

why Gran Ahmed had ruled for about 15 years, because he had

l Meaning the flower of religion

# “iten ¥l and @A b might be couples, who had taken the responsibility of the
hagiography to be written and 6% 1¢CLN was their son. (6%-for male). In the Ethiopian
hagiography writing tradition, the hagiographers were not willing to demonstrate about
themselves and even to write their proper noun. To have a benediction from a saint, once or two
times, they might write their Christian /baptismal names. They did this, because if they do it was
a cajolery or flattery, which deteriorate or spoil their spiritual benefits. Also “7lev &% and
@At 7N might be the rulers of region. The hagiography was written after 69 years from the
death of the saints and in Ethiopian history it was the period of aristocratic rulers, which is
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controlled the lower classes and promised a liberal government, which
looks after equally all the citizens and decreasing taxes and approves
land ownership to each peasant. The Dirg regime (before EPRDF) had
also the same slogan «ovdl &M hHA 1@» the land is to all; to fulfill

its interest.

The bloodshed history of Ethiopia is not limited only to the political
sphere but also to the religious (especially orthodox) institutions. Before
the government of Déarg it was difficult to separate religion and politics.
The governing party was Orthodox Christian and consecrated through

Orthodox cannon. So the political problem had impact on the religion.

It was not easy to write publicly what the political history of the country
was like and the true performance of religious leaders. So any writing
was published only after the event had passed, or writers could write

without mentioning the country, in hiding place or out of the country.

One of the religious writing called “6@% 190" dawand néfs - meaning
‘Asylum of soul’, recorded what the political and religious picture of the
country looked like while the writer was living out of the country during
the reign of Sussnyos. It says “HH4 10T A1 NdC C%P.. A& Uh-haoo
®E7L ANAThev:: @0kt ATdleh (AT HAT0h B4Ghov-.” A message
/letter/ sent from far away ... How are you? Let’s God subject your
enemy beneath you. When 1 heard your fare well, I delighted (Cerulli
1960:105:1 & 108:5-7).

This hagiography, Zinzilesma Manuscript, was written from the creation
of the world 7193 years as the text claims. H7E @& h&: +Ahdé. NHavy
NP OTAE 02 APt OI4: oo PPs haol®F AWCe a0+t 0 Awce
At NEEmEEIOE Govt APPETLAE G09° ORI ALT ATHLAY ALAN
neata NIEeZPiol oot @A9PSwBU- AANY NBEI@B  9ov  (119)
MR LEA: NEE Gaol A Aovd°'v Tl @7 29°F 189° KI°Y +h9°LoIC eI
At AP adNLD AANY N4 09° 0Zht AZPAR BhF 9POAYL A%Aoo

9A9° this text was written during the year of Mathew the evangelist in the



20 Pabiqgsted, 10th of mateq ¢a°, 13t day and 7 t» night, from the creation
of the world 7193 year and from the birth of Christ 1693 years, after 119
year which the saint forsook the world or after 69 years of his death.
The Mathematical assumption is: - From the creation of the world to the
birth of Christ, according to Ethiopian tradition, there are 5500%years.
When we subs tract 7193 years from 5500* years we get 1693, which is
equal to the years after the birth of Christ that is 1693 years. Based on
this 69 years after the death of the saint means, the year of death is
1693 - 69 = 1624 EC, and after 119 years of his hermitic life means,
1693-119 = 1574 E.C. He starts his hermitic life in 1574 E.C6,

1693 - years of writing

1693-69= 1624 - year of his death

1693-119=1574 - The starting of his hermitic life

Month - Mathew (each year is attributed to the name four

evangelists)

Reason of writing

The reason was basically to acknowledge or accredit the saint and his
spiritual campaign in his earthly life against spiritual enemy (Satan)
through the followers accepting and believing his righteousness by
praying towards him to get benediction and the service of interceding for
their Sin from God.

Regarding the absolute value of the saint it is written on the MS fiR; as

follows:

3'?abétqa‘[e means the remains of a year. It is derived from the Greek word which means equivalent
to remain’. This is calculated concerning the difference of the year of the sun and the moon. To
get the Pabagste of the year is to multiply the year by 11 and if the result is more than 30, then
the remains number called ?abdgate, and if the result is not more than 30 the result of the
multiplication is ?abaqste of the year. (Asrat G/Mariam:1987¢.c:68)
. miéteq (e means large ceremonial drum in Geez. According to the Ethiopian Tradition when
this drum was reaten may were gathered for different purposes, Like this the day, assigned by
maétsq ¢a collects or indicates fasting and Ceremonies of the year, so it is called mateq¢s. To
get the métaq (s of the the year is to multiply the year by 11 and if the result is more than 30,
the remains number is called métsq ¢s and if not more than 30 the result is called métaq ¢z of
the year. (Asrat G/Mariam:1987e.c:69)
* According to the Ethiopian calendar before the birth of Christ the years are calculated as 5500.
Asrat G/Mariam:1987e.c:60)

All years are according to the Ethiopian calendar which is 8 years less than the Gregorian
calendar. So, to each you can add 8 years.
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research of historical facts, excludes legened. Of course, the positive side
of this attitude is in itself fully acceptable. Hagiography is only certain
kind of history, they are not to be separated sharply, but rather a line

must be drawn.” (Marrassini 1982: 287)

The greatest problem of Ethiopian history before the 11th century was
lack of evident materials. So especially after the 14t century
hagiographies have made an outstanding contribution by studying the

history of the country.

History that is not based on scientific and concrete evidence or
hypothesis is nothing but a legend. Historically this text contains: -
- The biography of the saint.
- The political and religious standing of the king.
- The expansion of Catholicism.
- The geographical location of his birthplace and Monastery and
other contemporary Monasteries.

- It also gives information about some historical places.

Theology: - Another very important feature of the text is its significance
to Theology, as it is full of spiritual writings, and basically focuse on
religious matters. Historically it deals with the history of past event, such
as history of a saint or the history of his disciples, just like the New
Testament partially the acts. Theologically it deals with the basic
teaching which separated itself from the other. It could be the teaching of
Trinity, Christology, (incarnation), Resurrection, Holy Communion, and
baptism.... Etc. This text basically focuses on Christlogical issue about
the incarnation of divinity and humanity in one person, how the
Godhood nature became Manhood and the Manhood nature became

Godhood trough incarnation. (See ZM f3gRy-fagVy).

The teaching of the incarnation was supported by the writing of others
fathers (apologists) teaching. Except this part, the other part of the

Manuscript holds historical part and miracles, performed by the saint.



Philology: - As it is the basic issue in analyzing the text, it is important
to make a research on the linguistic part of the text about its syntax,
phonology, morphology, orthography, semantics, and etymology...etc

structure in relation with today’s usage.

Philology is in general the overall examination of the text as it is not a
limited discipline or does not stand by itself. It means every thing, which
is necessary to linguistics, history, archeology, culture, tradition... etc.

Any discipline including history, linguistics, archeology and others are
studied by philology. That is why philology has been included in the text

and it covers a large portion of the text.

Résumeé of the life

Abuni Hara Dengsl was born during the reign of Ase sard Dengsl in the
second half of the 16th C, in the province of Gondar, in , located in
Déabré Tabor ?awraja in Déara warada. His mother’s name was walata
Giyorgis and his father’s name was priest Yohannes. They were kind
people who feared God, and benevolent throughout their lives. They had

three children, one of whom was Hara Dangsl.

In their prayers, they used to beg God to give them a blessed child who
would please God and his parents. God blessed them and gave them
Hara Dangsl. Hara Dengsl, his throne name is ?asnaf sdgad. When he
was born, his parents and relatives became very happy. They took him to

the church for baptism on the 40w day of his birth.

The baptizing priest gave him the name Hara Dengsl. His parents taught
him to be obedient to law and order and assigned him a teacher so that
he would learn the Holy Scriptures. His teacher took him home and
taught him alphabet. The child studied the Holy Scriptures with devotion
until he decided his future when he matured both physically and

"It is one of the places found in the island of lake tana
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mentally. Later with the will of his teacher, he was ordained as a deacon

by his bishop.

After being ordained, he returned home with happiness and peace. Then
he started to serve God with purity, sanctity, love and humility. After the
death of his parents, he resided for a few days in his parent’s home in
the island of Rema. He also used to go to Zage®. He preferred the life of
chastity to that of marriage. So the love of this world did not attract him.
He lived for forty years without being a monk. When he became very ill
he asked Ma ¢aza Dangsl , master of Rema to make him a monk. M4 ¢aza
Dengel granted his request and God healed him and saved him from
death.

Later, he was ordained priest by his bishop, returned and received the
rank of gomos. Many people came to him to get his blessing. Hara
Dangsl, after he became a monk, did not want to live with his relatives
and in the place where he was born. When he left for his celibate life, his
relatives followed him to a place called gerarya; where they found him
and asked him to return home. He told them AY9°2al0 A LT aofT av})
VICE hA Ach@-C 18a0 AL 9°NA he-BT 14917 @avf 379 Alae RLAL
Aevihhy £INC ardt 1877 R4St OLALOST AOAT @A @700
°eC @39t hivdh (€C ON6CHT NhE ONeh9® ATH LOAS $XA 189°
(F9R2) “amonk should not and cannot live with relatives in his place
of birth. He should go to an unknown place and live by eating leaves,
drinking water drops, enduring the sound of beasts and the coldness of
the night.” They begged him saying heoH 18av 154747 Ah HEPCA hoo
UICh @AY® AN°14%h (F9 Rb) “we do not compel you to live with us, but
your teaching and advice will help us so we will give you a place near
your birth place.” He ordered them to prepare him a place and a
residence at Madra qusqWam for his monastery. And they did as they

were ordered and went back. After three days they gave him food to eat.

® It is the island found in lake tana
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Hara Dangsal lived alone by eating lentils, peas and fruit. He ate very little
just enough to survive. He drank a little water every three days. Since he
started celibate life, he didn’t drink anything except water. When beasts

came to him; he didn’t fear them, rather they feared him.

Hara Dengsl planted many vegetables fetching water from far and
carrying it on his shoulders. Due to lack of water in the area, he prayed
like Moses and the water sprang from two directions. @AY @H “78+
ARG ar- Allao (9°% ATMLaNdWC Ad-t “at that time God heard his
prayer and water poured from two directions has sprinkled”(F11 Rb) So
cultivated vegetable and he distributed them to people and to beggars

came to visit him.

Satan once came to Hara Dengsl resembling a beautiful lady by wearing
an ornamented dress and told him that man should not live alone, man
should have company. Hara Dengel sprinkled the water, which he was
praying on everyday on the devil. Then the devil collapsed and fell into
the sea. Coming out of the sea, the devil came to the monastery and slept
in Hara Dengsl’s place looking like Hara Dengsl himself. Hara Dangsl
said “you came here today with this face” then the devil went away from
him. In this way, the Devil tempted Hara Dangsl for seven days. On the
seventh day, Hara Dengsl defeated the Devil by his faith and prayer.
Abuna Hara Dengsl made the devil disappear from the monastery by the

power of God.

The prayer of Abuna Hara Dangsl healed those who were seriously ill. At
that time faithful monks came to him and told him that his fame of
healing was spread all over Ethiopia, and advised him not to perform any

more miracles fearing it will bring false praise.

From his birth to his death, Abuna Hara Dangsl was away from all bad
things such as quarreling, revenge etc that hinder entery to Heaven. In
order to obtain heavenly glory, he defeated his fleshly lust and did the

will of the soul, which gives eternal joy, rest, blessing and health. Hence,
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Abuné Hara Daengsl lived all his life fasting and prayering, in spiritual
warfare and righteousness, patience and humility. He received all
severity by day and by night. Keeping away himself from sin, he did

many good deeds.

Famous saints of the time, hearing the strong faith and the good virtue of
Abuné Hara Dengsl, came to him and discussed with him the spreading
of the Gospel and the Tawahado Religion /Faith/. Among them were the
Heads of Hermits Batrd Maryam of Zage, Abba sege Dengal Za maguna
and nun waléta peteros from semada came to him after and learnt from

him.

The fourteenth year from the start of his celibate life, the faith of
Orthodox Tadwahado went into decline because, by the order of king
Susenyos, those priests of Rome started preaching the two natures,
teaching of the Roman Catholic Religion. The missionaries started
preaching that the religion, which came from Rome, is beneficial to both
soul and flesh. They told to the people if you don’t accept, you can'’t live
in your country, your wealth will be looted and you will lose your well-

being.

After this loyal decree, people started shivering and there was great
chaos. Many people were persecuted for their religion while others died
and yet others were converted into Catholicism. There was a man who
was loved by Sussenyos (the king) very much. This man was converted to
Catholicism and said to the king: UfA* aAdh£ aoihhl 15897€ (UICY HaNhA
@0t ULTITTT A9°RAT AHHE 0 714~ ALHP there is a monk living in
the monastery who was not converted to our religion. May [ bring him to
you? The king said:A9°&hs hav AChT @®hav ha9°C INE “bring him to
see and to know his deeds.” (F41 Vb)The man so ordered by the king
came to take Abunéd Hara Dangsl. He told Abuna Hara Dengal everything
he was ordered by the king. Abuna Hara replied: Here I am. You can do

anything as ordered by your Lord.



Then he took Abuné Hara Dangsl to the king, mou: ting him on a donkey
called Berhan (light). When he reached the town, he was taken to the
palace. Abund Hara Dengsl stood fearlessly, preferring death, for God, to
living. When he entered into the palace, he didn’t fear in his heart and
was not shocked; rather he frightened the king because God was with
him. The king asked Abuné& Hara Dangel why he had come. He replied.
ahoo hdAD AAUS AhA @AKUS AhCE Hovak aopb OT0NRT 10 DdA,
23 (&TH Wit evdah- -ihh. (F42 Va) “You divided the one nature in to
two, which is why I am before you”. Shocked and feared the king told the
people around him to take the monk out of his palace. He said, ®@&(LA~av-
TR RS L399 Ad-RA A9 P Wik oo'ibhl “Take him back to his

monastery”. The king asked the servant who had brought Abuna Hara,

uah-hr HUA® hovl A9°A 4 “Did I tell you to bring me such a kind of
man,”(F42Va&b) and showed him face of Angel. Seeing the face of the
earthly king, without any fear and shock, Abunéd Hara Dsangsl returned
to his monastery with happiness. He thanked the God of his fathers for
retaining him to the monastery in peace. Because he was saved from
death, many monks, clergy and faithful went to the monastery in order to
see Abund Hara Dsngsl had reached his place without facing any
suffering. After the restoration of the religion, when peace and stability
was restored many scholars of the church who had been persecuted,
gathered together at Saint Minas church? and praised the creator for the

leadership of Abuna Hara Dengsl.

The hagiography says about the restoration of the Coptic (national
religion) just after the death of the king and on the coming of his son

king Fasiledes to the throne.(F48 Rb)

At the end of praising, Abuna Hara Dangsl said to sege Dengsl of the
Maguna &0 A%t ¢9° @arT®7 AN AAVA®-T HY /720 ¢80 @L9°
ke AATHLAY ALOD ACOFN ANer T32LYT NS 0avt AINA 394N RCOY
AN @AM VLIS T @AChN NC% T st ©9° Ch-at “Today you shall
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lead the Liturgy and let us receive the Holy Flesh and the precious Blood
of our Lord Jesus Christ, we didn'’t receive the Eucharist since the aliens
the priests of Rome had converted our religion and order.”(F49 Vb)
Abund sege Dengsl replied: alf h¢&h $&A. OALAr AN UVA®- HY
o hmé-t P&t (F50 Ra) “] will do what you say and perform the
sacraments”. Then he led the Mass and passed the Eucharist to all and

everyone went to his own monastery after the Mass over.

Abuni Hara Dengsl also went to his monastery together with the other

monks, after receiving the Eucharist.

When Hara Dengel became very sick for four months, many monks came
to visit him. They saw much blood pouring out from his leg. He said to
the assembled clergy “the time is coming for one to go to the next world.”
(F53 Vb)They told him that two great things were quarrelling within you
that are sickness and misery of the flesh and too much spiritual warfare.
Abuni Hara Dengsl stopped taking food and water for long but for the

love of the monks he ate and drank. As a result the monks became

happy.

Lastly Abuna Hara Dengsl asked sege Dangsl (Head of Monks) to bury
him in his own monastery and Sage Dangel assured him he would do so.
sege Dengsl asked, in doubt: @0 @AAL &P &hoo LaoXh h3Th
@At 40 ONLET ofa Ton& 0L 220 AR oiNC odt
LHaChte7 U&7  “who says okey and what if your relatives come and
say he is our brother in the flesh and our father in grace, so we will bury
him in our country Rema.” Hara Dangsl replied: “If they asked so, refute
them by saying “#A hPCET LANAnhoo: - this is the word of the apostle
came up you which is to say-lets the apostle’s word judge you.”(F53
Ra&b)

Hara Dengsl confirmed to Sege Dangsl that “if you do as I say many
monks and nuns will follow my example.” Finally on Tir 11 (Jan. 18.)

Abuna Hara Dengsl, who was a pillar of faith, on account of his virtue,

40



father of purity as angels, passed away. Many monks, clergymen and
faithful felt deep sorrow at his death. As told earlier, his burial ceremony
was concluded in the place /the monastery/where he was praying,

teaching, and engaging in spiritual warfare.

General Summary of ZM manuscript

(Based on the ZM Manuscript)

The Ms could be classified under four categories. Although each part
deals directly with the Saint, there is a clear difference in their account of
him. Generally it is composed of:-

1. The childhood of the saint

2. His hermitic life

3. Miracles done by him

4. Praise to the saint

Before stating his birth, the hagiography gives an introduction about
Abunéd Hara Dangsl, which is only a short biography. A%°%&4% 7IC
NA@1L ®A?° a7t TIC OW16C oLt Xdhé. 120 nn-C oAO0AN —-
hh ANC XAAKPR" @OA? AP ACLTIP OWCP 1279151 ACH-LNAP, Not by
excluding but reducing not by extending-but by shortening we start to
write about his [Hara Dangsl) saintly life --- He is a noble and respected,
eastern star of honour, the heavenly righteous sun, pillar of the orthodox

faith.

1. From birth to monastic life

The part from ff 1---8 includes his birth and the honorable personality of
his parents as commonly done in all other hagiographies "hi\alfop:
A" nN¢- Hoog: @hev-pth, AL P T OBET ... MAFHT Nrd 700
wqg.... Both were from the respected family, righteous, good- hearted

..... and engaged in good deeds

'° Eastern star (bhl HNC A0AHP) based on religious belief, Jesus, is like a star of East
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The hagiography sates that his birthplace AT4 (Laguna) is in one Dira
/£¢-. 1t also gives information about his father (Yohannes), the priest of
Rema, his mother @A+ 19CLO (Walatta Giyorgis), his two brothers and

three sisters.

His birth is accounted to his parent’s spiritual devotion to their God. The
hagiographer compares his parents based on some related biblical
history, and clarifies both loyalties as recaorded on the Bible.

Abuna Hara Dsengsl was born during the reign of King Asnaf S&gad,
(Galawdewos 1530-1540). On his 40th day and the canon of the church,

baptized him and then named him Hara Dangsl.

When he grew up, he was taken to a traditional teacher to learn the word

of God and to capture many souls as biblical evidence shows.

Then he was ordained deacon and learned all the traditional church
teachings. @Hh%L h9% b1 710 ATI°VCT Ahh BAVP..... Ahaol ONM@
HEeMA o2Rh&+ #8441+  and matured for learning ................ he knew
and understood what the Holy Scripture says.

When his father and mother died, he went to the nearby island of Rema
(6“1 and Zage [HD/

He didn’t marry "@ad+L £1a Nan -t hee Afla 0A9° He didn’t want to
marry a woman like the secular men. From his birth he had lived
cenobitic life and spent 40years with out being a monk. Afterwards he
felt severely sick with malaria. Then he was allowed to be a menk by the
teacher of Rema named Macaza Dangsl (ep0M £73740) @OAde @+SIC
Aaed°yl &7 Hheo- ao9d &30 hoo Ul ANNN 9°70-0S he implored
Macgaza Deangsl the teacher of Rema and discussed with him (&97) in
order that he give him the cloth of monkhood

2. From A monkhood.....cccccoceveeeenes

From ff 8---18
After receiving the rank of monkhood, he was cured from his illness and

decided to depart from his relatives and native town and to go to Sawa.
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On his way, but he was found at Grarya by his best friends and nephew,
named ¢arkd Méar¢cawi (0Ch ovC9%®). First he was not willing to come
back, evenif they wanted him to. At last he agreed to live in a place,
which was nearest to his relatives. From Qusqwam (€049°) he returned
back and as he was ordered to live in the land of Wanayat (@07£) by God
he stayed there aflen AHHL ATHANGC N9°LL @1€17 hov AC O Adh
M. 9°1¢? ‘because God has ordered me to stay in the land of Wandyat

(m1£-1) so that I stay there until my death’.

2.1 His life style in the monastery

He did not eat the cultural food of the country ?najara (A7£¢-) but rather
he used to eat a few peas, haricot and beans and a fruit called ?aSe (Afl).

He used to eat once a day.

In the place where he lived, there were many lions, elephants, hyaenas,

leopards and Wolves were coming. But he had abandoned them.

He planted lemons, grapes; peachs and the plant of gourd using water
from the river which was far away.He became exhausted carrying the
water from the river to the garden. So he prayed for spring water from
the land near to the garden.He dag the land with two rows from which

water sprang out. He praised his God for the miracle he made for him.

Then a decorated Demon came to him pretending like a woman asked
him if it was better to live in pair than alone. When Hara Dangal heard
this, he sprinkled the holy water on the Satan. The Satan feared and

alarmed and drowned into the sea.

Another day a Satan from the sea came and slept on the bed of the saint
as a dead body (corpse). But when the saint rebuked him, he ran away to

the low land of Abbay (41%) (The place around the river of Nile).

After the Satan was defeated, many miracles were performed and the
sick were healed. The news of the saint was disseminated all over the

kingdom of Ethiopia. Many monks traveled to him and advised him not
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to heal many. The saint heard their advice and stopped his mission of

healing the sick.

A bush duiker arrived at his place but it was chased away by a certain
leopard.When the bush duiker begged the saint to save her from the
mandibles of the Leopard, he saved her and ordered the leopard to go.
ATLANNCYL Aaoulh hoo 114 @TNA% “God has not given(ordered) to
you kill and eat her”. The leopard went out. The bush duiker left after

she heard the word of the saint.

Two thieves came to steal the fruits he grew. In the morning the thieves
were standing there like prisoners. When the saint saw them, he released

them with advice.

After cutting some woods to support his grapes, the saint carried the axe
on his shoulder. But unfortunately the axe disappeared. Later with great
miracle, the axe fell down from his shoulder when he arrived at his
home. Then he went to the garden to dig and while he was digging a
thorn pierced his hand. The saint was sad, and prayed towards God.
When he finished his prayer an Angel named Gabriel came down from
heaven and told him that a man would come to him from Gonga (7%.7).
The angel also revealed to a disciple named Téasfaye (1+04%) through his
dream to go to the land of Dara(%é¢-) where this saint lived. This disciple
rose up from Gonga and gradually reached Dara, and stayed at
Zanzaloma (H7HAT) for one year with a woman who ground the wheat for
Eucharistic bread at the church of St. Qirqos (£C#0). Then he reached
the monastery of Hara Dengsl and announced his coming. The saint
asked him and cheeked him and asked God to welcome him. God told

him he is the right disciple who is prepared to help him.

3. Life experiences..................

1. The coming of three women (from ff 18---22)
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Afterwards three ladies came to serve the saint. Their names are ? mata

Marvam (heget “9CP9°) Pamata giyorgis (aeet 18CL0) and ?amata ogzi?
(havt hM.A)

The first lady took and ate a peach that was brought by his disciple to
his master. When dinnertime came he ordered his disciple to bring it for
dinner but he could not find it. The lady was asked, but she denied
seeing it and swore in the name of God and was chastised!!. The second
lady also became a true servant of the saint, but after a little time she

broke his will, so she did not stay longer and died soon!?

The third lady came to him. She was widowed and forsook the world.
From her retirenement from the world until her death she served him
honestly (her loyalty was written probably because she was one of his
relatives. Macht Lat A9° Ah L4¢CNL (1H&L /79 . For her good deed
the hagiographer proposed a story quoting from the bible which deals

with the goodness of many ladies.

As ordered by God in the bible, he sat down on his donkey named
Berahan (NCY%) and went to participate in the communion and to take
the Flesh and blood of Jesus Christ to the church of St. Minas and
Giorgis. Knowing the mental desire of his master without the order of his
master, the donkey by himself, , was coming (Here there is certain degree

vl exaggerauon)

& The hagiographer gave his defense mechanism about her death not as of eaten the peach but
pecause o1 stolen and swore in the name of God. He also reinforced his defense quoting from the
bible (see Joshua 6-1 acts 5-1) but according to the Christian teaching New Testament is the age
of mercy.

'2 Her fault is not mentioned. But simply the writer says “Allov it 016+ NLMT gvhchl; AY
Achvt 7 She went to the road of Satan who is the teacher of false and misled. The hagiographer
also, as previously stated, gave his defense mechanism quoting from the bible, which is to
rational reasonable proof. This might could be also to magnify the inferiority of the ladies because
the contemporary famous Saint WAlAtA Pelros (0A+ ATCEH) was recorded in this hagiography as
(Go& At L @AF ATCEN hIRY AT 0A4 hhon oothh €4 @At Yheh ONAS RA9USMLAT-) our

mother Wiléta petros came to him many times because the monk was righteous and clean.



2. His spiritual activity (the things he eats and wears) ff 22---28
The spiritual activity and the courage of the saint are compared with the
biblical stories, which also mentiones different kinds of saints and their
life style in their monastic life, the food they eat and the drink they drink
————— etc. Especially, the hagiographer, identified the saint as “AAfl7Y,
TP ich't hav Wi idav hlleo A (A0 aoO)\O1 7 we recognized our father
(the saint) as he didn’t eat any more. After broadly stating different saints
and their habit of drinks he says “A.0F¢oo- At AxN OEST aow e
A LA9°6 @-At- when he was thirsty, he did not drink any of them.

As stated earlier after describing the kind of clothes (mainly traditional
clothes from animal skins and plant leafs), he states about the saint”
“HALTPAT aoPOAU- 5L ANND N0%T #C ®OCHT - he forsook dressing

clothes when needed to cloth”.

But rather he was a father devoted towards his spiritual activity, and
entrated only to the love of God and his merciful deeds to save the world
by sending His only Begotten son.

3. His way of praying ff 28---33

This part deals with the prayer of the saint. As the case of his habit of
food, cloth and drinks, the hagiographer described the canonical order of
praying as ordered by early fore fathers who were devoted to praying.
Afterwards he brought special devotional style of praying of the saint as
“WLdbht ONA 0N AN Adet AHT —@A0 LAA AT ALbh, Naofm it
98'r Aé, MAé. when he prays many, no one has seen him, when he

prays he donot see here and there but takes up his eyes towards God.”

At that time, the country was captured by Muslim warriors called
Waradya (PC££). He killed and captured many men, women, children
and domestic animals. So many Muslims came to the monastery of Hara
Dangsl and stood on its left and right sides. But they could not enter it
because the angel of God prevented them. However, one of the troops

came to the house of the saint and said to the disciple of the saint “AC"r
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-

At Tt ATPR hoe AQk- open the door for me to enter in”. The disciple
did not in open it. So through the closed door he smuggled his hand
stabbed by the arrow. When the saint felt sad the Angel of God
descended from heaven and saved the father and his disciple. The
escortee admired the miracle that God has done to the saint and they ran

away.

4., (About different) contemporary saints (ff 33---38)

Batrd Maroyam

The hagiographer inserted the spiritual activity of a person (saint) who
was not popular Batrd Marsyam!3 (149G £9°) described him as “¢Ch
MANCOLET ChO 18770-£F Mavhch OchF@-£3 9°0-H Y&7IFT hao 6MF -
The horn of church, the head of hermits, a model for ascetics performed
by the faith like icense.”

He came from Zage and stayed alone with Hara Dangsl. Both coordinated
each other’s spiritual activities. He some times stayed long in the church
of Minas!4 (1.50) for one retreat. Then he went to Rema and stayed for

two retreats and returned back to his monastery (Zage).

About soge Dangal

Another important person is $age Dangal of Madguna. He was a nephew of
Hara Dsngel. He grew up with Hara Dangel until he got spiritual
strength.

About Waldtd petros

Another important and famous contemporary saint was a woman named
Wilitd petros (@A1 &TCEN). She came to Hara Dangsl after she heard his
news. The hagiographer describes her as “ ®@xat: &0+ Nhdh oO-0T
@aoOH hé-1 UL AT hANE OEONT @AY O0§4T AO-T HEROTL MC+H

1 r . 5 % .
31 did not find any source which states about this saint.See also under ‘contemporay saints’

" A church on a mountain to the eastern side of Hara Dangal monastery
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hé.m- NTNNeo- -She vwus very innocent internally and externally, ‘he
fragrance (odor ) of her mouth is better than the perfumes named kilbiine
and Wiqust(these are the names of perfumes) and all better than the
wisdom of the spices.” She spent her life in spiritual campaign and faced

a severe torment.

She came to him to receive benediction from him. The writer describes
her purpose and her prestige as “A9°%1  TevRh MU LA
ALP T NAHE HCT ©7Lo Nad ANCT.....Ah 0A% 121C KA hav (0T
nfll - why did this saint come to him? Was it about inferiority or

superiority? Neither or nor, but to multiply her prestige.”

Let’s return to the saint’s life. At the age of 40 he became a monk and
forsook the world. He stayed for 14 years with out leaving his monastery.
Fourteen years after he had become a hermit; the religion of Rome came
to Ethiopia. The hagiographer states this as “0l I @0 8 %av+ AI°G'4U-.....
aXht 18995+ C°¢ Chdvk N 9°LL AAPR e —after 14 years of his
hermitic life, impure religion of Rome came to the land of Ethiopia.” The
religion stayed 10 years without being officially declared. After its advent
of 10 years, it was officially declared by the king, lover of this religion,

which says Christ is of two natures.

5. About the coming of Jesuits and their teaching
(ff39-- -43)

The Jesuits believe Divinity performs the act of Divinity and Humanity
alone performs the deed of Humanity. They are of two natures. Then the
religion of Alexandria was driven out and this was witnessed by the 318

forefathers in the council of Nicea (451AD)

There is a clear clarification by the hagiographer the faith of Alexandria,
who quoted from the teaching of the fathers.He also states about the
letter of Lyon (AY7).

The religion was proclaimed publicly and those who did not receive it

would be killed and their property would be confiscated. “@aae( Allgnao-
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Wik Ml HOR A A9°K43127 SuPe 19 vhaos @8 HNLNC  (hao
@ Tao@-  AhS+  @Neo POkt - Any one who opposes the king’s
proclamation will be killed with sword and arrow and confiscated his

property.”

Those who objected it were killed while others accepted it because they
feared death. But Hara Danggl encouraged, strengthened, fed and gave

place to those who came to him.

One day while the saint was standing with S&dga Dsngel and Walda
korastos (@AL hCH+), a messenger, which said a Fardnag 4.47E (white
man) was coming, came. The two feared but the saint strengthened them

and sent them to the left and right direction separately.

There was a man who was the niece of the saint. He was close to the king
and told him about Hara Dangsl. The king allowed him to bring the saint.
He told him this because he feared that the people might tell the king
that a man escaped from his mother’s brother (uncle). When he was
brought to the king, the king asked the saint “why he came here?” The
saint replied, “Because you separated the Divinity and Humanity of
Christ”. The king feared him and ordered “am-&h A7°ML1¢ HI+ ovihh
Allae 1Lavy, hoo @1 av? P @0t aoh H489Y9, - Take this monk out and
return him back to his former place (monastery)” The king was angry at
the saint’s niece and said “@AHL AR~ LA VAL b AP°RhA
HhevHuA® -Did | say bring a man just like this? (The very spiritual

man)15”

6. (His) religious campaign (ff 43---48)

The saint returned back to his monastery. Many monks, priests and
laities were pleased a lot by his return. He received the refugees because
of the edict of the king, gave them food to eat, water to drink and

sleeping places.

"> The king was very ruthless and cruel. He even not had mercy on his children’s and brothers. So
how could the king fear the saint unless it is said nothing is impossible to God
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Then popular woman servants who came to his home quarrelled with
him, and insulted him as a traitor (deserter). They cut down the saint’s
grape fruit. The saint, however, never responded and kept silent and felt
sad in his heart. They brought the fruit to their lady, who asked them
‘was this fruit from Hara Dangsl?’ They said ‘yes.” Immediately one of the
servants became sick and she came to the saint and begged him to
forgive them. The saint replied that if God would forgive them He would
forgive them. When a messenger arrived to the lady with the message,

the sick servant died!®.

Long months after this miracle, a lady named &amata Wald heet ®AL
get sick and died. The angel of death brought to God, while the saint was
praying and weeping saying “ovhC A4 ®ATH Mt A 4R 90
@R Al Ubh 1194 - Forgive this dead woman who came to you in her
soul.” Then God asks those who brought that soul ‘why did you bring to
me? Was it the soul of Hara Dangsl? (To remind the saint was

intercedinig about her). Return her back to her former earthly life.

The soul heard this news, the message of God through the angel Gabriel

to tell to Hara Dangal three times.

7. (About) The restoration of the Orthodox faith (ff 48---
53)

After thel6th years of the exile of the religion of Alexandrine, from which
the Ethiopian church was derived, king Fasiladds, 40.A%0 son of
Susenyos, (07N came to the throne. Many scattered priests, monks
and laities returned back to their former places and beliefs. Many came
and gathered around Hara Dangsl and praised God for returning to them

their Christianity.

'® For his death the hagiographer gave his defense as not to it but to insult the saint. But what we
observe about the praying of Jesus Christ towards those who tortured, insulted, crucified and
killed Him (Mt.27)
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The monks who came to the saint gathered in the church of Michael and
performed ecclesiastical song of praise with drums and sistrums.The
saint ordered the priest of Mdguna, S$&ga Dangal, to prepare Mass and to
give him and others around him the flesh and blood of Jesus Christ. All

were participated in the Communion and praised the Lord.

The saint was sick for 6 months. His illness was caused by fine splinter
from his chair which pierced and bleeded his leg. Many monks who
came to visit him felt sad and wept when they saw him. They begged him
to eat food and drink water because he got tired from fasting for long
periods. He ate a little 'anajara (A7€<4-) (traditional Ethiopian food with a

linseed wat (01" (sauce).)

He became aged “afler Lhav -ILh.h NR9° @NANT O@LE ANS'Lh Aooh§ oo
NCh%7 - Because of fasting and praying you became weak, and your

teeth because you were old.”

The saint gave his advice to amata ogezi’ (hoothi“I.A) ‘wWhen I die don’t
leave my place’. He also gave his advice to S$Sage Dangal to entomb him
when died in his monastery. Sage Dangal accepted but told him that his
relatives might not agree and might take your corpse to burry it in the

church of Rema.

The saint told him ‘if they objected you let them. God will reveal His
miracle up on them.” He also told him about the next generation. ‘Many
will come to my monastery and if they keep my corpse they will be

benefited.” Finally Sege Dangal accepted him.

8. (His) Days of retirement and promises of God (ff 53---57)

The days of his retirement were coming down; God descended from

heaven and promised him!7

1. Whether a rich or poor, who rely on your name and promise, and

any who pleaded with your name, will be rewarded in the heaven.

" 1t is a common feature in all-Ethiopian hagiographies



2. To the ones who write your hagiography, who take the
responsibility to be written, who read and interpret it, who keeps
your corpse, and who visits your monastery

3. All these are saved until Seven generation!®

e The saint was delighted a lot and praised god when he heard
this promise.

e After God went, the saint blessed all who were around him

Then he blessed his monastery in the name of God, former saints and
forefathers who were quoted in the bible and in haplographies and

commemorated in the Oriental churches.
9. (His) Death and burial ceremony (ff S7---63)
After blessing all and hearing promise from God, he died in the days of

Hana and ?syagem, chG 4G Af+¢9°Fasilada 4N.ALN and Galawadewos and

Figator 1M@-L#0 AS 4+MC on Tor 11.

When his soul separated from his body, many Angeles and their tribes
came down. In addition to the coming of the angels there is a description

of others, from the martyrs, priests, righteous, saints.

His relatives came to his monastery and wept. $age Dangal told them all
that the saint had told him about his burial place. But they objected to
this and took the corpse to bury it in the church of Rema, his birthplace,

because his monastery was a desert.

When they started their journey, a sudden whirlwind occurred and
churned the land they were standing on and all the forests, woods,

plants, trees, mountains etc were shocked and troubled.

The people who took his corpse were shocked and startled. They feared
and became unconscious. Then they returned it back to his monastery

and his relatives and other monks buried him in the place where he

"® This is also common. The phrase ‘seven generation’ almost exists in all Ethiopian
hagiographies.



asked to be burried. His relatives and friends returned back to their
home, but the disciples stayed in his monastery and ’améta ‘sgozi’

became their servant.

After he was buried, there was a light around his tomb and the odor of
the saint smelled like a perfume.
amata agezi’ diedon Miazia 27.Until today there are many who keep his

corps.

10. Praise (ff 63---69)

This part contain a praise about him (wudasse)

11. MIRACLES'® (ff 69---86)

1. Around the saint’s monastery, there was a trouble

maker/stirrer/. He came to the king and accused the monks of looking
down on the king. The king was angry and ordered that their property
be confiscated. The Monks shouted at Hara Deangsl and he wept
towards God to save them. They went to an officer and begged him to
tell the king about the Mischief of the trouble stirrer. The officer told
the king and the king did his mercy to the monks by the prayer of the
saint.

2. There had been a man who used to collect taxes for the king
in the land of Bagemadar2?. The army came to the land of Dara and
took a little money from the monastery. The monks told this to the
officer and he ordered his army to return back the money they had

taken and not to go there again.

After the summer passed and when the officer came to the land of Dara
they told him that there was a murder among the monks. But he
refused to accept the charge. The officer did this by the generosity of
the saint. Then they praised their Master.

" Every paragraph of the miracle starts with the name of the trinity and ends with “may the
blessing of our father be upon you”
20 2 . -

Now it is Gondar
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3. There had been a lady in the land of Wagara (@14-) (around
Gonadar) who was barren. She came to Dira and saw one of her relatives
preparing grain for the commemoration of the saint. She asked her
relative about Hara Dengsl. She told her about him and asked her
“0o A oUNLT AT @AL AN Ahha -Does he give me a son? Her

relative replied ‘yes.”

She promised money to the saint if he gives her a son and went back to
her land. Then she bore a son, but she forgot to pay the money she
promised. Then she became severely sick, repented and gave the

money. Her illness disappeared and she praised God.

4. In the land of Dima 4.7 (a region of Gojam) there had been
a man who was suffering from malaria for seven years. His relatives
brought him to the monastery. In the annual memorial feast of the saint,
many gathered and the sick man came to them and begged them to
appeal to the saint to heal him. Immediately, he slept and in his dream

he saw the saint praying for him to God. Then God willed to heal him.

Then the saint brought that sick man and showed him the hell and
heaven and warned him to do all good deeds. Lastly he asked him *
Th9°lLT av'r AT? WLN @At A ALAY°Lh - Do you know me?.....
The sick man says no. The saint revealed himself to the sick. Then the

sick woke up and was healed. He told people everything he had seen.

5. Five Monks from the saints went to Dawant (&m-7+). There
had been a sick man and ox and the Monks told the people to give them
medicine. The Monks saidthey had a soil from the tomb of Hara Dangal.

They anointed and cured cured from their sickness.

6. In the land of Gojam (749°) there had been a lady who had
no child for a long time. She came to the Monastery to pray to have a
child and she promised money if she gets She bore a child and gave more

money than she promised.
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7. There had been two backbone-hunched women one of whom
lived in koketa (hhig) and the other in Gombat (79°01). Both were
relatives and came to the place where the tomb of the saint laid. The
first was cured on his annual memorial day. She did not return back to
her land and stayed there for long. The other was also cured and praised
the saint and told other people about him. She went from the monastery

to her village.

8. In the land of Gateba (7711) there was a woman whose two
daughters were severely sick. Unfortunately one of them died and the
other was taken by her nurse and the will of her mother to the saint
monastery. Finally she was cured. Her parents astonished by the deed of
the saint and praised him forever. After many months one of the lady’s
brothers became very sick. His brothers brought him to the grave of the
saint and put him around by faith. Just after a month he was cured.

9. A blind nun came from another village to Hara’s monastery.
She asked the inhabitants of the monastery to allow her to stay at least
for seven days because she heard a lot of news and miracles he
performed. They willed and gave her a nun to help and serve her. The
blind nun prayed to the saint for health and cures her from blindness.

Then the saint cured her from blindness and she witnessed about him.

10. There had (in the monastery) been a widow who went to a
village called Gataba (7T'1) to seek food. She reached a rich man’s house
where there were five dogs which came to her. No one was there. A dog
took her stick. She shouted towards the saint calling his name to rescue
her from being bitten. Unfortunately the other four dogs bit the dog and
injured it. The saint, by his miracle, ordered the dogs to save the widow.
The owner of the house and his wife came out when they heard the dogs
barking. Many gathered there and were surprised by the miracle done on
the widow, and praised the Lord, and also praised the saint. Lastly she

returned to the Monastery and witnessed what the saint has done to her.
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11. In a village called Qolala (£AA) a child fell sick while sacking
his mother’s breast. It was Satan’s work. His mother and the nurse took
him to the monastery and put him in the house of a monk who came
from other village. Both prayed towards the saint to cure him and said
“AFPARSU Ibh AHITE AW1F chood® HAABT AaoPt 012450 $£7%Lh. - We

brought this sick child to you and we put him in front of you”

A Monk, who came from another village, where a sick child lived, sent a
Message to another monk, who was the inhabitant of the Monastery to
arrive soon. The monk came and asked this monk what was up and what
the problem was. And the strange monk (a non- inhabitant Monk) asked
the inhabitant monk to take this child and put him at the grave of the
saint. Because by the grace he (the saint) received from God the saint
could heal him. The child’s mother also promised a gift (money) to the
saint (to the Monastery) if her child would be cured.

The monk took the child who was very thin and put him at the grave ana
prayed Lord’s Prayer three times. Immediately he was cured and the
monk brought him and gave him to his mother and the nurse. Many,

who gathered to see the child, praised the saint.

12. A painter came from a village called Daset (&) to the
Monastery and arrived at a house of a monk who also came from another
village. A monk begged the painter to draw the picture of the szint,
because he had seen him painting the picture of St. George before. The
painter agreed to draw the picture of the saint. Both went to the grave of
the father and looked for a piece of cloth to be painted on. The monk told
the painter T have a cloth and turn it and took what ever you need.’ Then
the painter told the monk to bring the cloth. Then the painter measured

three arms and turned it down and took.

The painter painted both Abuna Hara Dangal and Sage Dangal. Both were
the same in their spiritual campaign. The painter told the Monk to wear

this cloth after sewing it. The monk asked why he shold wear this turned
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cloth and said that his father (the saint) could give him a new one or

could replace the turned as it was.

Then the painter told the monk to measure to measure the turned by his
arms in order to see the miracle. When he measured the cloth he saw
that there was no defect in it and it was the same as before it was turned
down. The saint revealed his miracle on the cloth. All who were in the

Monastery were surprised by the miracle and praised the saint.

12. Praise of the saint with Yared’s nota’s hymn (ff 87---88)

P



Chapter Five

Historical significance

Hagiographies as the relevance to the history of Ethiopia, Tadesse says
“Their value as a contribution for the reconstruction for the political and
Ecclesiastical history of Ethiopia is inversely proportional to the distance,
in time, of the saint whom they intend to celebrate [1972:2]. There is no
alterative to learn about Ethiopia, except hagiographies. Especially the
hagiographies of the late medieval period have a serious contribution to

the history of Ethiopia.

Therefore, it can be said that ancient history of Ethiopia, especially the
early and medieval periods, can only be studied from religious circle,

especially from Christianity.

The coming of the Jesuits

It should, hewever, be noted that the hagiography of Abuna Hara Dangsl
has still some significance to history of the country to some extent as it
gives some idea about the government of king Susenyos!

‘D= o0~ oot AI°SRU- AANY hé- LTIV R aT 1R7ITT CF
Civlvt 7 Pl RPPRE s @hav Fhivit Ridnt 189S Cheavr
At Loodn?P 118 APT oohidhl P2 0P8 @0t heae 9L AR E N AN

1 ; - . _r
Susenyos, his throne name was ma 14 k Sa ga d, was the king of Ethiopia from 1607 to 1632,

He was an educated man and had studied the religions and profane literature of his country.
Budge explains him as’ remarkable for his power of endurance and strength, and he was brave
and courageous... wise and prudent, kind and generous disposition and was liberal minded, he
did all he could to promote the interest, of his country, political, military, social, religious,
industrial and commercial (Budge: 1966 396) But for the church, he was very cruel and stupid in
regard to his notion and country. He was against orthodox religion, because he was not wise as
do Pedro Paez to covert to the religion of catholic, but rather he used power. “When Susenyos
found that the people would have none of the new Religion, he tried to effect by force what he
could not by edict’ (Ibid: 391). The king made different edict to force the people towards the
Roman religion. To say the truth, the king publicly favored the Roman religion without any
opposition; in regard that the sword had cutoff the greatest part of the rifest and most obstinate

defenders of the Alexandrian worship.’(Ludolph: 1982:328)
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YR B BN @héd hedheo W1 YROITT HAICARYT Ahove ATCLL
e WAGON ANGHove WHE TaH HORA AI°h4 T2 LTUCR
1P ehav. LTNLNCG Nlhaoe @Fao@-: NS ONooTOhT ... After 14
years, when the saint had to forsake the world, the vicious religion of
Rome came to Ethiopia ...... when the religion revealed, which is believed
by the party of Lyon2, by the order of the king, proclamation is
communicated to all Ethiopia stating, accept the religion which we
brought to you from Rome ........ If any one is against the proclamation
of the king, your money will be snatched, your house will be searched

and confiscated and you will be killed with spear and sword.”

Their event did not, as the manuscript describes, occur at the time of

Susenyos, but it started from the finding of Prester John of the Indies3.

2 A7 Leo 1, Roman pope, in the early of the vth century regarded as the first who thought and

taught the supremacy of the Roman pope and two natures lived in one Christ without
incarnation. ‘Leo 1, in 449, in his famous tome asserted the two natures in Christ...there is no
real interchange between them’ (Richardson: 1969:57). Just it was after two years in 450/451in
the council of Chalcedon, unaccepted council by oriental orthodoxies, stated ‘the catholic doctrine
that presented dissoluble the two faces of the mystery. In the council the Cyrillians partisans
remained absolutely opposed to the two natures (Whalen: 1966:v3 426) (Cyrillians are the
followers of Cyril, the famous church theologian in the oriental orthodox churches, Egypt,
Ethiopia, Syria, Armenia and India). The council of Nicea (325) fully asserted the equality of
Christ with his Father and the Holy Ghost and proclaimed the one nature and will of Christ
(Whalen 1966 v.7 115).)In the contrary the tome of Leo asserts the partition of Christ and the
letter of Cyril, addressed to Leo, affirmed the one nature aspect of Christ, to those who destroy
the mystery of the incarnation by partitioning Christ (Whalen: 1966:v3: 428). That is why the

writer called children of Leo’ because they are adherents of Leo’s Theology.

3 The official permission of the Catholics in the history of Ethiopia was made at the time and the
reign of king Sussnyos. He was the first officially accepted Catholicism publicly. A1CN9® (C7I@-£7)
03NT Tre 090 Y APE FIC MA@ ANTTLPA NCET YETITT PANW ATE AhA Uk QUCE
FARD AL BPMY Al NCOAPT U4 aayd The Catholics ordered the king to proclaim himself
as ‘king of Rome’. Any one who has not joined to the religion of Rome and do not accept one
person and two nature of Christ will be punished by sword. Every Christian became worried
(EMML: 1710). The reason of Susenyos accepting Catholicism

first his friendship with Pedro Paez (a great man in expanding Catholicism and a very polite
man) was because ‘In Pedro Paez he (Susenyos) saw a deeply religious and learned man...he
fasted and prayed, and toiled as hard at manual labor as the ordinary artisan of the country. His
humility and modesty were as great as his learning...(Budge: 1966:388]. 2 In 1615  Susanyos

sent a letter to pope Paul V affirming his submission to Rome and accepting the papal supremacy
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The era of king Susanyos was characterized by the official distribution of
both political and religious affairs around the palace and ordinary

people.

The attempts of the Jesuits to introduce their religion to the land of
Ethiopia connected with the search for Prester John of Ethiopia. Prince
Henry of Portugal was an exception. With him the search for new lands
and hither to unknown people was a career, a life long profession. Afonso
de Aviero discovered the kingdom of Benin is 1486. That same year the

king of Benin sent his ambassador to Portugal.

John II, who succeeded Afonso v in August of 1481, heard a story very
similar to that from the discoverer and from the ambassador of Benin
about Prester John. So he believed that Ethiopia is very near to Benin.
To make sure that the Portuguese did reach Ethiopia, simultaneous
expeditions were dispatched by land and sea. (Girma and Merid 1964:
ppl6-17)

Their endeavors to a new kingdom were not simple and mere thing. They
had spent many years and lost many lives due to backwardness of
technology. Their first advent was in 1508 at Shoa, just when the
emperor Naod had died, leaving the throne to Lebnd Dsngsl. When

Fernao Gomes, John Sanchez, and Sid Mohammed reached Shoa in

over the church of Ethiopia, but at the same time asking the pope to get the king of Portugal to
send a body of soldiers to assist him (O’Leary: 1938:65] Merid also says ‘nitially Susenyos
exposed the cause of Catholicism simply because Paez promised to get him a substantial
contingent of soldiers from Goa(lndia) to enable him to deal with the More than fifteen pretenders
who were contending his throne........ Then Susenyos came to understand how the catholic
church in Spain taught the people obedience to the catholic Monarch, and how religion was there
fore how was the strong pillar towards the throne 3 The third reason for his adoption of
Catholicism was to use it as an ideology with to weld all these motley collections of mercenaries
and upstarts into solid phalanxes of elites (Merid: 1998:45) 4 Other possibility could be as

Budge says’...he was favorably impressed by the intelligence and learning of Jesuit priests when
he compared their abilities with those of the native priests whose faith was that of the church of
Alexandria. And the Austerity and self-denial and chastity of the Jesuits impressed him more,

perhaps, than their intellectual requirements. (Budge: 1966:388)
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1508 (Ibid: 23). So their attempt, generally speaking, started from the
information of Europe at about 1145(p: 9).The relation with Portuguese
had already started towards the end of the 15t ¢, and reciprocal envoy,
had been exchanged between Lisbon and the Ethiopian court. (Tadesse

Tamrat: 1970: 28)

After long time, they accustomed to the people because they all knew
about the country. But their interest had come when the country needed
help from abroad, especially during the reign of King Lebna Dangsl,
when he faced a war with Gran (Imam Ahmed Ibn Ibrahim). We can say
that the Portuguese victory over the country became successful when the
Muslims became strong. “The religious conflict with the Jesuit Mission
was a by-product of the Muslim wars, since direct European involvement
in Ethiopia only started after the Portuguese military assistance in 1541”
(Tadesse Tamrat: 1972:301)

It is a common behaviour of foreigners to support the invaded to fulfill
their interest. That was why the Jesuits, after having a victory over the
Muslims warriors in 1541, asked Galawdewos (The successor of Labnad
Dangal) for a land for their settlement and a promise to be bishops over
the Ethiopian church. It could also be said that the gift of the land by
Sussnyos may have connection with their inquiry. “Knowing how much
the emperor Galawdewos depended for his many wars on these soldiers

Bermudes?* tried to use their leverage to force him into fulfilling at least

9 In Alvarez’s book Bermudez is Mester John, the surgeon and physician of the mission who
decided to say behind when the mission returned to India in 1520. (Alvarez; 1961:Vol I: 61)
Whenever Alvarez celebrated Mass or heard confessions a certain John Gomes, a Portuguese
priest who had been sent to Ethiopia some thirteen years before, assisted him. Had Bermudes
been an ordained priest Alvares would have availed himself of his assistance, at least to satisfy
Lsbna Dengesl and the clergy who were along telling him that celebrating Mass with less than
three priests was not correct. This man stayed behind when Dom Rodrigo (later followed Matthew
who appointed ambassador of John of the Indies) returned to Europe and became famous as Joao
Bermudez. He was sent to Portugal to ask help against the Somali invaders and when reached
Lisbon claimed that he had been consecrated by the head of the Ethiopian church as his

successor and sent to Rome to convey to the pope Ethiopia submission to the Holy See; he alleged
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to of his father’s alleged promises—to convert to Catholicism to help him
transform the Ethiopian church by recognizing him as its head and
51517 5 15 5 o1 s SR, “When Lsbnd Dsngsl’s fortunes were at low ebb, the
Abuné Marcos lay on his death bed, and the king begged the dying
Abuni to institute Bermudez ‘according to the custom patriarch of
Abyssinia. This was done and Lebnd Desngsl commissioned Bermudez to
proceed over land and make his submission to the pope, and obtain
confirmation of his election as head of the Abyssinian church. After this
was done, he went to Portugal and begged material help from the king.
(Whiteway: 1952; 1952)

But Galawdewos replied “You are not our father, nor a prelate, but
patriarch of the Franks, and you are an Arian, for you have four Gods,
and you are not in future to call yourself my father”(Merid: 1998:37).
This could be the reason that king Sussnyos was very generous in giving
lands and other properties to the Jesuits. “The new emperor Sussnyos
granted that the lands given to the Jesuits should be settled up on them
forever, which is that country is done after this manner...the lands thus
given enjoys great immunities, and is perpetual.”(Tellez: 1710:180)
Khazanov sees their advent as colonizing. “A Portuguese gentry’s
settlement in Ethiopia became a colonizer outpost’(Khazanov: 1994:
191) And Alvarez’s record shows, as for help and equally with their
political benefit, for the propagation of the catholic faith. “The Barnagais®
brought with him 200 men on horse back and on mules and more than
2000 men on foot. When our gentlemen and captains saw this new thing,
which God had so sent, and how a path was opened for exalting the
“Holy Catholic faith......... (Whiteway: 1952: 61)

that the pope had confirmed this consecration and had also consecrated him patriarch of
Alexandria. Most of his story was certainly false. (Ibid. Whitewav:MDCCCCII: Xcvz

5 Or Bahr Nagash , the ruler of the sea, the title of the governor of the Northern frontier of
Abvssinia, which originally came down to the sea.(Ibid:3-4)
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Political Feature

In addition to the cultural and diplomatic contacts, a completely different

interest preoccupied the Europeans in their relations with the Christian
Ethiopia. Thus, almost completely ignorant of the history and the
spiritual heritage of the Ethiopian church, the Portuguese sought to act
as the agent of the See of Roma.”(Tadesse Tamrat: 1970:29)

Their interest to have contact with Ethiopia, as we have seen above, is
equally balanced with their need. “The ambassador was to find out how
much aid Portugal could expect from Ethiopia in the event of war with
the Moslems. Dom Rodrigo was to secure Lebnéd Dengsl’s permission for
the fortification of some Ethiopian ports by Portuguese. He was also to
obtain information on the mineral resources and other commercially
useful aspects of Ethiopian economy.”(Girma and Merid: 1964:30) But

regarding the value of Christianity they had a significant importance.

After they controlled the palace, they showed interest to fill their politico-
religious mission. To accomplish this and to convert the country to
Catholicism, political success was an essential issue. So to capture the
king’s mind, especially Pedro Paez, pretended as a very honest and
humble person by keeping the instruction of priesthood and by showing
an exemplary life, which had not been seen from the Orthodox. “In Pedro
Paez, he saw a deeply religious and learned man, whose body and brains

were working at alltimes to spread abroad the faith which he professed.

He fasted and prayed and toiled hard at manual labor as the ordinary
artisan of the county. He designed palaces and monasteries with
excellent taste, and he has made himself master of trades of the builders
mason, carpenter and black smith in the nineteen years of his life as
missionary in Abyssinia. His humility and modesty were great as he
learning, and his cheerfulness and address were such that even those

who hated his opinion loved the man. The native clergy could produce no

man like him.” (Budge: 1966:388) /”‘"\\
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Ludolph recorded the event as “After Jacob (the then emperor before
Sussnyos) was killed, Sussnyos become lord of Habessinia, who again
kindly received and entertained peter (Peter Paez) together with his
companion and to all his requests lent a most gracious ear (Ludolph:
1982: 327)

Religious Disturbances

Directly or indirectly and for a limited period of time they were successful
in propagating their religicn. After they had been expelled, their religious

teachings remained and some religious sects like gebat and Saga were

their traces.

After having victory over the king, they boldly and effectively started their
mission of religion. “During their short sojourn in Ethiopia, the Jesuits
had done a great deal of damage and they had seriously distributed the
spiritual stability of the Ethiopian Church.”(Tadesse Tamrat 1970:29)
“The reign of Susssnyos was too troubled a period for a successful
religious revolution.” (Girma Beshah 1964:97) “Especially towards the
last half of his reign, there were religious wars several of which were
waged against the people, and the king’s advisors, either to exterminate
or to compel them to accept the Roman form of Christianity.”(Budge: 19
66:388)

Their success in proclaiming their religion enabled them to alter and
replace their standpoint over orthodox teaching. So, many churches were
closed and canons were replaced. The hagiography states the event of the
era as ‘@ AN Nk (ML Y2919 Chnt OAT «CY1- 9°T -There were
others who accept the defiled religion of Rome because of fearing death’.
(ZM f41ra).

It was easy for the king to take a serious and harsh measure because all

physical power was on his hand.

Following the edict of the king (see page 63), the Jesuits amended some

sacraments and replaced them with their own. “On the days of the king
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many orthodox religious alternations made. The complete religious

revolution, customs directly or indirectly associated with the teachings of

the Orthodox Church were modified or altered. In 1624

I
2.

Divorce was made illegal
Disputes between husband and wife were transferred from civil

to ecclesiastical courts

. The judges of the new courts were selected and appointed by

the Jesuits

4. Circumcision was prohibited

5. The precepts of the orthodox church on fasting on Wednesdays,

Fridays, the great lent and other longer seasons were amended

. The missionaries persuaded the people to eat the meat of rabbits,

pigs and other animals forbidden by the Ethiopian church

7. The Mass had to use the new versions of the services.

8. The hours of Mass and other services followed the practice of the

Catholic Church.

. The calendar based on the Gregorian substituted the Coptic

system.

10. Monasteries and churches became centers of missionary

11.

activities.
Ethiopian priests were forbidden to conduct church services and

many monasteries were closed.” (Girma and Merid: 1964:92)

The king’s Situation

The text describes with clear terms the stand of king Susesnyos.

In the 10t year, the Roma religion openly preached to all people from a

hidden place.

Then the Portuguese’s attempt to reach Ethiopia was motivated by what

they heard about Prester John of the Indies and by their desire to create

political and economical alignment with Ethiopia and then to covert the

country to Catholicism. The effort to convert the kings of Ethiopia to

-atholicism started during Lebna Dsngsl and continued to Sussnyos. So
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they were successful in converting the king to Catholicism, because

handling the king means handling the country.

The conversion of king Susenyos to Catholicism made the country messy
and put the orthodox faith in trouble and the people in vain. These
troubles could create many orthodox apologists like Hara Dengsl, Walata

petaros and others.

The missionaries sympathized with the emperor's struggles to dominate
the elements of decentralization and disorder. Likewise, Sussnyos was
favorably impressed by the methodical approach of the Jesuits to

religious problems.

The aim of his conversion to Catholicism was recorded as "he came to
learn that the Jesuits were in many ways the opposite of the Ethiopian
clergy. The former stood for order and hierarchical organization. They
were for absolutism in religion as well as in politics. The latter, on the
other hand, had distaste for centralized authority and rigid
subordination. Further, the emperor saw in the Ethiopian clergy allies to

his enemies as unruly nobility. He remembered clearly the roles they had

played in the overthrow of Ya‘sqob in 1603 and of Zd Dsngsl in 1604.

The realization of the fact that the Jesuits were trying to bring to religion
the order and absolutism he was fighting to achieve in politics drew the

emperor towards the missionaries". (Girma Beshah 1964:79)

So generally, his intention towards Catholics was directly or indirectly
and whether religious or not was to gain a political benefit and to
strengthen his throne. Not to lose the benefit he gets from the Jesuits,
the king was very inconveniente with them and had no position against

their will and decides.

He was also encircled by Paez's false praise and felt righteousness that
his deeds were accomplished by the will of God. “Susanyos considered
himself God chosen instrument for the salvation of the Ethiopian people.

Paez, on whose spiritual guidance the emperor greatly relied, reminded
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the emperor that his victories over his enemies were signs of God's

favors”. (Ibid: 85)

When the people refused to accept the roman religion and to keep the

king edict, he passed different rules to force them towards the Roman

religion. “When Sus©nyos_found that the people would have none of the

new religion, he tried to effect by force what he could not do by edict. He
began to persecute those who clung to their old faith, and unfortunately
the patriarch Mendez encourage him in this course” (Budge 1966:391)
His unfair edict, which did not last long and only continued until the
death of the king, stretched to death by swords, made many church
scholars and lattés to decide to give their lives to their fathers religion. (If
you stand against this proclamation, which came out from the heart of
the king, your money will be allotted, your house will be confiscated and

you will be killed with sword and spear.

The king’s force measure was unveiled, the sword was next unsheathed,
when followed those terrible commotions and bloody wars that have

almost ruined the most flourishing part of Ethiopia. (Ludolp1982:331)

The standing of the people

As we have seen above, the majority of the people were against the
roman religion. Regarding this it is recorded in the book called négara
haymanot as “A% OO0 COPNT 1AM 25 Gaot 1I0PA 16 Yoot
NhgoT (ACHLAN PS) 9 %avt (lavhé i@ €945 @137 ONA @A
PULLNMT @ (LW hE9® ACST NA@ Ah(AICN9°) NAOFTY 2H Cht
TPNAGAG Hé AT& hhd U-A1 OACEL AU ALY A2LAUAT  hde:
AVTO9° Al A40 NLSAT NA@ Ah ATILLI® Naonhl9® LavMAYA NAD-
| NaeQhd9™  RAN A@-S70  (AAEHY) ht  ANFCLo%.0-  L3¢H  An-
10T ar......... @V avihdE WL M AT ORCE RTINS Al N4LTE
Y2UIT T hSIPHC hd NALTEE RCAI° AIPCNI® hde:: PO (DT
N8 PCT NASFCTE (LLTE) RCAT €L0- Ad:: 41974 APT ATaoT A8,
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ASLCIDY° A NILY P14 A% AhA UAT AhCE A1 DA £adT
AN 67777 SF@- €3 1L CHALS T NEC #TC eATOY .....(EMML 1710)
King Sussnyos, after killing Ya‘sqob, reigned for 25 years. He spent 16
years with the orthodox faith and 9 years with trouble. When Gran, with
the people of Wollo became powerful, he sent a message to the people
asking them to help him. They replied that they had received part from
his father and if he believed one person and two natures in Jesus Christ,
they would help him. He then asked them to send him a bishop. They
replied in September that a bishop would be sent.................. In
September bishop Alfonso arrived with the translator when he was at
dangaz. They (the Portuguese) ordered the king to proclaim himself as
the king of Rome and to compel the people to accept the Roman religion,
to say one person and two natures and if any one of them is against it
they will be punished by sword. The scholars and the monks boycotted
their teaching. They said that they did not believe in the religion of
whites and did not participate in their communion. The illiterate
participated, whereas the literate did not. As a result, many people were
expelled, and around 67,777 were killed.”

“hetv- 0o NAT HiE 114 ARCHE e hoo 9T YLMIT+
A7 CY- All refused against the whites in order to return back the
religion of Alexandria.” (From which Ethiopian Orthodox Church
derived) (Basset 1882:28)

The combat of the Saint

The whole text deals with and states the biography, the combat, the
panegyric and miracles of the saint. It officially has given a special
emphasis to his combat for his religion and against the king and the
Jesuits. He was accused by one of his relative (son of his sister) of not

receiving the religion of Rome. (See résumé of the life) (f41Vb)

There was a man, who was the son of his sister and who willingly
accepted the religion of Rome. He told the king that there was a monk

who did not accept the Religion of Rome.
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The days of the saint, as we have seen earlier, faced serious trouble,
which brought an extreme destruction over Christian subjects. According
to the hagiography, the saint was a shelter for many who were afraid of
the edict of the king “af10 ché- &30 HEATO 0427751 hd Ofla
HeovX i 10U~ HENY°0- 9°né WhU- @LTOhEae: OPLND-hov DEHL(Cav
@0l -- Our father Hara Dengsl’ was strengthening those who were
coming to him and hear his advice. He welcomed and received many in

his home.” (f4ira&b)

That was why the hagiography, because of fearing the edict of the king
against the orthodox Christians, recorded the standing of the people who
converted towards Catholicism. (See f 40 V b) “In 1621, the Damots® rose
in arms, on the same account of keeping the Saturday, at the instigation
of either monks, or Bahstawis? , but the viceroy Sacsld Karsstos®
defeated them, killing above 3000, and among them many of those were
the religious hermits.”(Telles1710:212) “chddt ONA 0&FH 114 AGCHE
hooi®E 9.9° A7 60t +5°% AT Because of the Whites(the
Jesuits), many people were persecuted on May 18 on the Sabbath of
Saturday” (BASSET1882:27). As Budge explained the era of Sussnyos
more a Teligious war’, especially on the adherents of the orthodox faith,

it was full of a serious problem.

The saint, in this regard, was accused by one of his relative as anti-
Catholicism. “@UA* AUS A, P40 7142 OAL AvE Al ... LA )
Ay AT AT £AOA U AUS oothh 1871 HANA @0 LTI

There was a man who was very close to the king and who was the son of

. People who live in the southern part of Gojam. It was the original kingdom which till the Galla
(now Oromo) invasion in the middle of the 16t century was south of Abbay. Since that time, as
the result of Galla pressure, it had been north of Abbay.(Alvarez:1961:Vol II, 455.See also the
map on Whiteway)

" Who are a sort of monks
® The brother of the king and who was a serious supporter of the Jesuits and converted to

Catholicism and persecuted and killed many of his subjects in fever of the roman religion and the

king (Ludolph:1982:218, Budge:1966:390, Telles:1710:212)

69



the saint’s sister ...He told the news of the saint to the king as there was
a monk who did not inter to our religion.” (F41Vb). But the saint boldly
professed his religion without fearing the king and accused the king as
broken his forefathers’ religion and went into heresy. But when we
consider the cruel measure of the king, it is difficult to accept the
statement as it is, “The king who was never fearful was now more

emboldened by his victory. (Ludolphus1987:332).

In the other side, equally we could also believe the saint was the only one
who boldly rebuked the king without fear. Ludolphus, without
mentioning a name simply states “The edict of accepting there were two
natures in Christ, who was regarded very little by one particular monk,
more willful and stubborn than truly zealous, who being for his
contumacy brought before the king, and speaking in his presence more
irreverently than became him, was severely scourged for his sowciness,
of the pain and aguish of which chastisement, that the monk was only
sensible, yet the fear of it kept others in awe, who not understanding
that he was punished for his melee pertness, thought he had been so
severely dealt with for the denying the two natures.” (Ibid:329) “¥Fuw-
aASt ot HTCNT Adt Wb ANLPFA: hé-£TINT ADdor NonSTFa- 19
hhrboia- AN ME Y3 14017 Ad-CED- AT IANT AL CIPTPA
AT8D £A FAPC LOS LHE £7 aoth(e avANAT hnd @ 1.2 Af:: The
king imprisoned my mother WAaldtd petsros four times. And when the
king imprisoned Hara Dsngsl, he roused whirlwind and turned
everything upside down. When the king saw such miracle he says ‘return

that monk to his former place.” (EMML 1710 négara haymanot)

It can be said that the saint strongly opposed to the teaching of the two
natures theory of the Jesuits and boldly stressed his Alexandria way of

teaching that is ‘After incarnation there exist one nature but not two’

Contemporary saints

The hagiography mainly notes about the biography and the act of the

saint with some other contemporary saints. It mentions names of some
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monks and a nun. In general it describes, except Waldtd petsros, the
others because they do not have any document, written for them till that

period.

Batra Maryam

“ aoPOAU- AN dd £TFIN N4 AN 04 CICe9e il 4ChT (b
NCOEE? Chn 1879m-7 09 Ochd@-7 9°0-0 12995 ... Lok i
alt ché- &30 A9 WL PHLC @&a-hdn °0AU- aomy 4+4L OLH 1@ LS
M. HCAR NMuAtoo- olt@-vnaos 3N AN aNdC Ahoe EFav- Pl
N7NL aoihdd a3 A@-£F:: OA°V? ST @LNC N%0L +80 718N

(Minas) ... @A H  Loo? P @nt 18c0- Al Thoeg HL ©ATBY
L1A @Ph@®C 1N hAA 189°...eeeeeeae @A heo-@ WH HIPAG %49° 0N
AAdRehé. NCh 0999 $49° oA €¢C AFF 00T AR hd. 12Ah 11
72 U ATNCY MNCoo ARAAIPor WUSA AT hé £7570

OhAh (I FL TICLT° @Ak HAPOY O9° NooRd. 1&40 ALY hé &394
HE9°0H AS @P¢- hae hd @fNCY O Fhdve APNCYT 0L K8A Ahao
18.C AAMY. A2 MNPSOS PA OFARY @Ak ACYT PED

M7LeN::(ff33r-34rb)  During his days Hara Dengsl had a friend called
Batra Maryam of Zage who was servant of the church, head of the
monks, guarantee for the Anchorites who relied on him, and guarantee
for the PelPIOn. s he had to come and spend days as he wished.
Both were discussing about their graces and gifts which had been
received from God. Both also were looking after each other and

performing their duty

“From his place he had to go to St. Mina’s church and he had gone to an
island called Rema. There he spent two weeks and then returned back to
his monastery called Zege............ Even if you are the very great monk,
nothing was written about you and since you are being beloved among

us, time restrict us not to write your hagiography.

“Now we deliver both works. The first is Hara Dsngsl and the second is,

whose love is shiny and his righeousness is a reflective light, whom we

? A church to the East West direction from the monastery of Hara Dangsl
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called in the hagiography of Hara Dsngsl, Batra Maryam. On him the
power and the grace of Holyspirit filled. He was also the one who fulfill
the order of Gospel.

Sege Dangal

ACNNUD 18N AANY hé LTIN LavR i CiU- eothal AL P Oh6d
me' 1/ h (Lht A9°BU-: @AUL  A9°sPov- X0 L3N HovlG  avdTVd
Y2995 ®avHM Fédt @aowlet PLAT:: @GavXh hete L AT A
30 PN Al hé- LFIN Ahav @NL ONL AU @kl 01270 OOAML
Havus @ad: NRD: ONIP(@AVP) @Ak AL L7070 9°04 AT héd L7576\
g h @O0 18a0- R9° (LF AU Adh SALT (LAVP) OLNXA I o090
NG a0 3AP A 2 ToUhC (8T9WWCE) w9° At e £33N TG+
T4d @ILAN::

AYY. A% LTI LeoRh INL (I ANY dhde LFIN ATTPHW)E TN
aohdt ®ATAOh @A TAHE Aok Lh ACAS ... onN7IC HHSICT ALf R
3N GNae avty @O0+ b1 IPOA heé LTVN Ahao HAhRh: (ff34rb-
35rb) Because of the great combat of Hara Dengsl many reverend
and merciful monks came to him and received benediction. Among them
was Ssge Dsngal of Mdguna, who was the teacher of religion, the
founder of sanctity, and the book of kindness. Our father Sage Dsngsl
was coming to our father Hara Dengsl everyday. He was his cousin and
spiritual son. He grew in the monastery of Hara Dsngsl learning

kindness and other spiritual virtues.

“Our father Ssge Dsngsl came to Hara Dengsl to learn the virtue of
monks and to serve them........... Sage Dengal lived courageaous life

and forsook the world and became a martyr with Hara D=ang=1.
wdlata petsros

The famous saint in the text was Waldtd petsros!®. Huntigfod indicates

that she was born in 1594 and that she was daughter of Bahar sagad

' When she reached adulthood, she was engaged to a man from the officers of Susanyos celled

an 0 henfh malkeca kersstos. He was the advisor of the king Susanyos. So he married her
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Yazemac of Dawaro and Fatdgar. She lived during the time of Sussnyos
and Fasil. Her sanctuary was at qorada on Lake Tana, where she is
known as walldte. She travelled from island to island in the lake,
founding small communities. She was perhaps the last person in
Ethiopia to be acclaimed as a saint by the voice of the people. She is
commemorated on 13 November (Hedar17) (Huntingford 1979:336). She
was a famous nun and canonized by the Ethiopian Orthodox church. Her
hagiography is edited by Conti Rossini (Conti Rossini: 1912, EMML 5350,
6308, kinfe Rigeb zeleke: 1975:94, kefyalew Merahi 2003 Vol II, 99)

In this text, as greatly known by the Ethiopia church and by scholars,
like Conti Rossini, she was explained as “@A“%Y O(9°%T WSV AalT @A+
ATCEN A1 PE0T AGAR (NAGA) O@ONT o4 héY HLAT A7 hAN%
@ENT OA®T OFLT KOT HLOOTL MCHhém NTANao- Zhovo Ladt:
FOALT ANt AL P OPLAT OET HooL:: ONAT Wi byt Peit
@3t OnNCT  APhaed A RA VAP Do POA  ®hrravlA
AATHLANAC 0122951 an970C  h-~A~ oo PoHA eI AI°T3J  Ahh
TGRS @aoirt @141 D HeAY NATE &P Why ATH T TPhe
&P oo 9°SE ] OTNL T OO hD:

AL HHhCSY NooFchd AANY ché TN A A A% 1S Al hes
hav a8 A9 (97007 hn PhA9°C “MIC @LHLhs: wSet ARTHLANEC
Pl WGP oSt oo AW YNNI ASTLSTU R OWTT
AMNCT @h6TT 1173 @R ST 08985

ONAHT Wik 24PC 02 hNC oAt &TCEN AT dé L7 OFavRh
LU~ 020 Atone 0-4-h (FI37rb-38vb) At that time Walata peteros
heard the news of Hara Dsngsl.She was very righteous internally and
externally. Her mouth tasted like the taste of the perfumes called kelbene

and qusete. She was from the very honoured and righteous family. For

according to the order of she church (kefylaw Merahi 2003voll.99)mANl Avd AT hhdl @@YNP
ey Ad Nad heohyyl 9°0C Hhov evAh0 hCOBO @@kt AdovThCE ATEA2 G000 119w
Y L&TMIT4+ARCTE -when she was matured enough, they gave her to an officer from a Royal family

named madlkaga karastos, who was the advisor of the king, whom, the king, later converted to

the Religion of white (A CHE-4.47E white)- Jesuits (Conti Rossini1912:9)-



this she became a very blessed, sancty and rirhteous woman among her
contemporary women. She served God loyally all her life. Because of His
love she forsook the world and her comfortable life. On her nunhood life
she received torture, passion and was also imprisoned.

We mentioned her saying ‘she heard the news of our father’ in the
hagiography Hara Desngel.She was one among from others who knows
the deeds of our father and from others who knows God, Who gives
richness to men and women, servants, kings, officers, priests and
deacons, and also among those who understand the mercifulness of God.
So from this she had to love and honoured our father Hara Dangel and

she had to come to him to receive blessing.”

She lived in the same manner with the era of Abund Hara Dengsl, that
was why the text describes as “......09°%T HSU~ AANY (hé-£F77A) she
heard the news of our father (Abuna Hara Dengsl” she lived with the
reign of three kings namely Sussnyos (1607-1632), Fasiladas (1652-
1667) and yohannes (1667-82) (kinefe Righ Zelleke 1975:94)

She was strongly against the religion and teaching of the Jesuits.
“‘OUA@T  hdvl: ANadt 4l ATNLANGG  ALP T @280 A
Y2t YeTIT Chot HNT @At ATCEN Aovd®hd- H18av $4-4(qorasa)ll

In the monastery called qorasa , there had been a woman who was the

" The monastery of qorasa was possessed by the sects of Qibat and séga. If, according to the
source, she was there, she might be able to be of the adheret of Qibat and sdga. This could also
imples, Abund Hara Dsngsl was, but not quite sure, among the Qsbats and Sdgas, because she
was coming to him and was taking blessing. @a% Nk FL3E @F0NCE OAT ATEH AANT e
LN O FaoXh - NH20 At (-h.So WElEtd petaros loves and respect him. Corageously
she came to him to receive blessing @13h+ ALY ALPT+ @At @0cihfor Ahedeao. Oda
B sl HeOChhev- M¢h  AGhT:: @HLLTevheo. (Clov ALHKY: ©OL0LA hdcoo (158 PA
ATV e @R et (4N HOALDFooe RDee Cld YRI5 Foo @LNA: NP0 PORCE AL.L...... This
saint came to the people of Qwara and blessed them ........ who bleess you, will be blessed. Any
one, who curses you, will be cursed. All said with one word Amen........... who were blessed with
all these blessing were the followers of the truth religion, who confess by unction (#0)Christ

became the son of God (Qabat) (Guidi. 1910: 16) Trely they were the followers of Qabat and sdga
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head of the nuns and who was fearing God. She was truthful and v as
defender of her religion.” (Guidi 1910:15)

The nun, in all her earthly combat, strongly stood against the teaching of
two natures, which was descended from Leo. And also she was traveling
to the Christian communities to strengthen them in their faith. “@éT
A%y P&t oAt ATEN AT FIRUCar AGA AL YT ClorT
@17 Rao- hao nSTong Yo7 hRCTE Chat
(Conti.Rossini1912:43)......... @M itavs AONA UIC hoo AL Tohd 18775
AT Chr(t....(Ibid:26)....0ur mother W4&latd petsros was with the
people of Waldsbal?, teaching the true religion and advising people not to
accept the defiled relgion of the whites...... she rebuked the people of the

country not to accept the religion of Lyon.”

Her enthusiasim towards her religion brought her a serious opposition
from the king. The major part of her hagiography states the pictorial
event of the reign of king Sussnyos infever to the Roman Religion and
her combat against the Jesuits. As we have seen earlier, the king who
acceptled the religion of Rome was a serious enemy of this nun. “@aY"H
o A9°% FE 0N hoo VAT AT @A ATCEH WL AN H90G
Tluu®B  Ahoo ILIP ATIETT 2 @OARee oo hChAP
ATI°hlN......(Guidi: 1910:44)” when the king heard that our mother
Walaté petsros was living in the land of sdlémt!3, he became very angry
and says if I let her, never let me her, and if I mercy her, never she
mercy me.”

Like saint Hara Dengsl, this nun also was brought to the king many

times.

" The famous monastery found in the region of Gondar

" A small province in Gondar
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Chapter Six

Religious /Theological/ Value

Although hagiographies mainly deal with religious matters, they are also
very important as they directly or indirectly present what a history of an
era looks like. This manuscript is useful; it shows spiritual life of the

saint and to some extent about the Christlogical teaching of Christianity.

The Manuscript is rich of religious affairs. A certified traditional church
scholar and modern theologian can understand its value, which states
the co-equality of Christ with His Father and Holy Spirit and the
incarnation of the two natures (the Humanity and Divinity) in one person

Jesus Christ.

This hagiography also deals about, among the five pillars of sacraments
of the Ethiopia Orthodox Church, the incarnation, the unity of Divinity
and humanity in one person Jesus Christ, contradicting the two-nature

theory of Catholics.

Besides the Orthodox teaching of the forefathers, the text puts side by
side the teaching of the Roman Catholicism. For better understanding we

can see their teachings about the Incarnation from the hagiography.

The Roman / Jesuit teachings/

“St @9°f Chrad? ha Gthon’t (MNLhe \ GhCL OVING ALl +Pihl
PN NPLA 70 @10 APPLTIN OShEAL AT Ahd @] AhCLE I
AHEAA avAb b BINC ML avpbt @FONAT SINC ML ToNAT (fi30Ve-
40Ra ) -The impure priests of Rome who believe in two natures and two
persons in Christ says after the Logos (Word), born from the virgin from
her flesh and soul, by partitioning one nature and one person into two
and say the Divinity performs the duty of divinity and humanity performs

the duty of humanity.”
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What their teaching looked like was mentioned in one of the book called
0wt 190  dawdnd ndfs, meaing ‘Asylum of the soul’, by unknown
writer as “O0ATTL An &1 AdA ACHTH ®LNAL ok ML Ondk
422 AN hAhm9Poo. $AY N MARATav- L1 H W ... nI ATHhC
Na74 HEeMLAL & A°Led APT AN N4LA OO)r THO9°P AhChth avAh+
@A, A® ANY°? (Cerulli 1950: 110)- Those who were sank by forsaking,
renouncement and became blind by forgetfulness, who stood against
Christ as having two nature and person......... one of the children of Leo,
when he says ‘do you say Christ is divinity? | became surprised and I say

r»

‘ves I say Christ is divine’.

The other sources also present similar teaching with the text “4.47&
MTCADET VAT Khd U Ut Qué LAN: APS@-E9° W8 Wi
A U QUé BAA- (EMML 942:F33 V) Farang ( the whites) Nestorians
believe in two natures and two persons in Christ . The Lyons also

believes.”

One of the famous book called Mazgidbd haysmanot literally means
‘religious Archive’ is believed have been written in days of the Jesuits, in
the 17th C (Budge:1966:155) says “INTCA®-£7 herl S04 ACOTO ]
ahd oV 42 oV WCEL ... OLLA avaht GMC ML evdbt @ F0AaT
LG ML FONAT: MmMI7L (AN} H&TP TeC  hevl
(Cerulli:1960:Vol,Il&ll) - The Nestorians say that Christ is one person
with two natures, two conducts, two wills ... They also say divinity
performs the duty of divining and humanity performs the duty of

humanity. The letter, which was sent by Lynon, teaches like this.”

In the later times, Ludolphus, who observed the schismatic period,
recorded the days of the teaching of Paez, (One among the sent
ambassador from the king of Spain), and added much more concerning
the king’s affection to the Roman religion. Frequent disputations were
also appointed, of which the chief was concerning the two natures in
Christ, which ,being easily demonstrable out of the writings of the
Habesines ( Abyssinians) themselves, People are obliged to believe that
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Christology of St. Cyril and his non chalcedonies followers. That was the

followers of one nature theory” [Getachew Haile 1998: 48]

So the teaching of Cyril, mentioned in this text is AT CAT A+ Ahee KWt
td.am \ LLNE AA“T1-hé\ (f40RD) Cyril, Arch bishop of Alexandria, says
in his letter ‘Don’t separate the Logos from the Flesh. Who separates the

Logos from the Flesh will believe Emmanuel as two natures.

The teaching of Orthodox faith described in the text as “@A@-A-+ LH
LANT YLTITT AONIECE P&0T WiE a9 YA 1% oAt oAb
@OFONAT WEPUA AP LY FPVAN hANE GAmT oheat 0NLA hdhk
A Ondit AhCE OndhAd: MC hA A% A OhahS AhCE Ohds

IMC @ht: Hooaht @T0NAT I0-C. (Ff39-40vb&ra) -At that time (at the
reign of Susenyos) the religion of Alexandria which believes that there is
one divinity and humanity after the incarnation, and that after the
incarnation there is no separation and partition as two will, person and
deed, but there is one person of the divinity and humanity, and one

person, one nature and one deed, was expelled.”

Also other Ethiopic sources give similar affirmation, broadly explaining
the one nature theory. Human nature of Christ is equal to His divinity.
They acknowledge two natures but changes into one will and one
operation without changing, without separation and without divission in

Christ.

The teaching of the Orthodox faith, which is stated above, is concluded
as “The two natures of God head and manhood, the teaching of the
Ethiopian Orthodox Church, are perfectly united and Christ is thus one
person and one nature from two natures. After the union, it is impossible
to separate Christ as being in two natures. By the union of the natures
by the incantation, the two natures become one nature, the natures
being united without separation, without confusion and without change”

(Aymro wondmagegnehu 1970:95)
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The hagiography, which states the incarnation, signifies or show: the

clear theological stand of the Ethiopian Church.

“hurat A A& KA hUsat OMCL A% AhCe NaolPF P& ..
hWgr : hoo @kt [[& ovvlch @O[]4% AHA ©[14% Ahd o4 IR
ATHANNC P& HENI@0 (EMML 1036:ff103-106) It is incarnated by being
from two persons as one person and from two natures as one
nature........... we believes in one Messiah, one Lord, one person and one

face as Word of God has incarnated.”

Such difference in two natures and one nature thoughts, started just
after the council of Chalcedon, which is not accepted by the five Oriental
Churches (They are Ethiopia, India (Malabar Orthodox), Syria, Armenia
and Egypt (Coptic Orthodox).

“After the council of Chalcedon arose a serious controversy chiefly
concerning with the description of the person of Christ and the attempt
to explain the precise relation between the Deity and the Man hood
which were brought together the incarnation” (O’ Leary 1936:27). “The
very beginning in the matters of Dogma the Ethiopian Church was on the
side of the Alexandrian Patriarch who opposed the definition of the
Chalcedonian Christological formula (That is the teaching of two natures
in Christ).” (Sergew Hablesehessie 1972:112)

« PUNE RNAT ( apADTS 20) @V ATE e hPUL (iA UAT AhA
®ML39° U-AT QUCE PAY°:: ATE AMAS W3 QWCE NF ATE ( EMML 942
35:R); The incarnation of the two persons ( Divinity and humanity) is
one. After incarnation there are no more two natures, but only one

person and one nature.”

“IhL 1907 (F @A @0heo HOAL A%T181 &FIN N5 QWCE @NE hhA
i @O AT 4 hoo ped: [] 4.9& o #79°L+- We believe by saying
when He was born from the Virgin womb,born with one nature and

person. Like this we believe he was one will.” (Cerulli 1960: V.11.157)

80



So the hagiographical teaching on the incarnation is another evidence for
the one nature adherents which figures out the event of the 17% century

teaching, especially to summarize about the supremacy of the Jesuits

over the native Ethiopians.
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Conclusion

Hagiographies are sources for the study of history, language, social and
political status of a certain country. Primarily they focus on the life of a

saint and secondly about religion that the text deals with.

Hagiography can provide a crop of information on those minute facts so
important for social and economic history, religion, anthropology and so

on.

This paper generally studied the historical, religious and textual parts of
the hagiography of Abunéd Hara Dangal. It is very important in dealing
about the history of the middle of the 17th century of Ethiopia. It
contained information about the political situation of the country, the
religious and political status of the king, some contemporary saints, and

the religious and political activities of the Jesuit missionaries and so on.

Reiigious matter is another aspect that this paper dealt with. The
spiritual life of the saint and his family, the teaching of the orthodox faith
against that of the two nature adherents, the teaching of Catholicism, the

idea of Christology, legends and other biblical have been covered in this
paper.

The philological part, which analyzed this text, is another component of
this paper. By comparing two manuscripts - ZM and MRM- the paper
tried to show the differences between the Manuscripts. The differences
include relieving of words, addition of new words, homoteleuton error,

morphological comparison, and metathesis and so on.

In general, further investigation and comparison between other similar
hagiographies (if exist) should be done since the saint lived at the reign of
king Susenyous who altered the political and religious habit of the

country.

Finally, because the paper organized structurally, I believe that it gives

an insight in to the entire context of the hagiography.
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