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Abstract

This thesis presents a philological and content analysis of the Arabic
manuscript Kitabu Mawhibatu dil Wafa’ BiSarh Dat as-Sifa written by Sayh
Ibrahim GiSe. The manuscript deals with the life and times of Prophet
Muhammad with comparative analysis of the achievements of other
prophets. Besides, it treats the life and times of the four successors of the
Prophet (Al-Hulafa)).

Accordingly, this study describes the philological and content feature of the
manuscript, Kitabu Mawhibatu dil Wafa’ BiSarhk Dat aé—Sifd including
translation and analysis of selected portions of the MS that deal with the

biography of Prophet Muhammad.



Abbreviations
A.D. Anno Domini.
A.H. After Higra.
D died.
E.C. Ethiopian Calendar.
F (fl)  Folio.
IES Institute of Ethiopian Studies.
MS(S) Manuscript(s).

P.B.U.H. Peace Be Up on Him, a prayer for the prophet Muhammad
by his followers.

R Recto.

Vv Verso.



Arabic consonants:

Transliteration

Consonant Symbol Example Transliteration Gloss
| ? g mr ‘order’
o b uan ba®d ‘'some’
& t Gl tahta ‘below’
&y t i tamar ‘production’
z g sl ja’a ‘he came’
c h S~ haq ‘truth’
¢ h SEIEN hulafa? ‘successors’
) d Jala dalil ‘evidence’
3 d ) dahaba ‘leave’
g r &0 raj‘a ‘came back’
J z I zara ‘visited’
U s ok Salam ‘greeting’
o 3 e Sams ‘sun’
e S Gba sadq ‘truthful’
L d =l gadi judge’
L t b tin ‘mud’
L z Ak zulm ‘oppression’
& § alle ‘alim ‘scholar’
. g et gadiba ‘become
¢ angry’
q f & fi in’
3 q Ja gala 'said’
o I ps Kalam 'speech’
J I = lagab ‘nick name’
. m <l malik 'king'




O n ol nafs ‘soul’
. h o) huwa 'he’
B w &' waliy 'saint’
P y e yawm 'day’
Arabic vowels
Short vowels
vowel Symbol Example Transliteration | Gloss
i a BEBY marad ‘illness’
~ u s kutub ‘books’
= i gl miftah ‘key’
Long vowels
Vowel Symbol Example Transliteration | Gloss
[ a Ja gala 'said’
T i Js gila ‘was said’
5 a Pt gala ‘ they said’

Long Afan Oromo vowels

vowels:

are also transliterated into its equivalent English

Afaan Oromo

its equivalent

aa a
ee €
I 1

00 0
uu a




I used Qubee Afaan Oromo for Afan Oromo words. For non-Afan Oromo

speakers | put here its equivalent transliteration in the following table.

Afan Oromo | its equivalent | Example Meaning
Consonants

Dh d dhoowwuu ‘to forbid’

C C Caffee ‘place name’
Ny N Amiinyaa ‘clan name’

Regarding some Amharic vowels the following are applied
a for first order

u for second order

i for third order

a for fourth order

e for fifth order

O for sixth order

o] for seventh order

Vi



Glossary of Terms

fAlim Muslim scholar.

Du‘a’ supplication

Figh Islamic law and jurisprudence.

Hadith  The record of the sayings and deeds of prophet Muhammad revered
as a major source of religious law and moral guidance after the
Qur'an.

Hadra gathering to praise the prophet and walies

Halal lawful

Haram unlawful

Hutbat Minhag  book on the delivery of the Friday sermon.

lgaza  Authorization given to a scholar to teach.

llmal migat science of astronomy

Im Knowledge, science.

Imam leader.

Istigara bigayri Allah Seeking help from other than Allah.
MasSrab doxology, incipit

Miras  Ascendancy to the heaven

Nasht  The normal Arabic writing style.

nazm science of poetry

Ramadan Muslim fasting month.

Sahaba Companions who had seen the prophet while in

state of iman ‘believing in him’ and then died in that state.

Vii



Salwat blessing
Sira the biography of Prophet Muhammad
Sunna  for this work optional.

Tabiun generations of Muslims who were born after the death of
Prophet Muhammad but who were contemporaries with
the Sahaba ‘the companions’.

Tafsir Exegesis of the Holy Qur’an.

Tariga religious order
Tawasul prayer made through an intermediary.
Wagib mandatory

Waliye (Saint) Sayh or other person claimed to be blessed with

karama or miraculous power.

zatas-Sifaé The Remedy.
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CHAPTER ONE

1.1 Background

Ethiopia has a considerable fund of literary heritage both in Ge’ez and
classical Arabic. These two classical languages through the texts in
which they are represented are very important to reconstruct the

history, culture, art and many aspects of Ethiopian past.

Arabic literary production in Ethiopia is related to both Christian and
Islamic literary productions. With respect to Christian literary
production, Arabic served during medieval period of Ethiopia as the
material from which many translations and adaptations were made.
Extensive amount of Christian religious texts in Arabic were brought
from Coptic Egypt and were translated into Ge’ez: Wuddase Mariam ‘A
collection of hymens dedicated to the virgin Mary’ Haymanota 'Abaw
‘Faith of the Fathers’, Mashafa Ta'mar ‘Book of the letter’ Faws
Manfasawi ‘Spritual Medicine’ can be mentioned here(Ullendorf
1965:139).

With respect to Islam, Arabic has been the universal language of Islam
since the first half of 7th century. This means after the rise of Islam in
the 7% century this language is not related to only Arabic speaking
peoples as it has became the religious language of all Muslims,
regardless of their nationality like Latin had the same place in medieval
Christendom (Igneez Goldziher 1966: 4-5).

The Ethiopian region of Africa has experienced strong historical and
cultural ties with the oriental and occidental world; besides, Islam was
introduced into the region long before it was consolidated in its sacred
lands. This subsequently has resulted in a substantial and diversified

literary culture. “Ethiopian Muslims have produced a body of literature



in classical Arabic, in local language using Arabic scripts (‘agami).
Nonetheless, few studies have so far been devoted to this long legacy of
Ethiopia” (Endris Muhammad 2007: 4).

To understand Ethiopian history and culture in a more representative
and comprehensive way a philological study of Ethiopian Arabic
manuscript is important. Endris Muhammad states that “it is very
difficult to understand the very psychological makeup and opinion of
Ethiopian Muslims without proper study of their written legacy to
reconstruct the internal processes that have contributed to the making
and remaking of Ethiopia” (ibid). Therefore, philological study of Arabic
manuscripts is essential for a comprehensive understanding of

Ethiopian history and culture.
1.2 Statement of the Problem

Ethiopia has a long tradition in the production of written documents in
the form of chronicles, inscriptions, manuscripts and a host of other
archival materials. These materials are contributed by different
personalities from diversified ethnic and religious groups of the country
at different period of times. Collecting, preserving, analyzing and
describing the cultural, socio-economic and historical contributions of
these individual scholars is one way to reconstruct a full picture of
Ethiopian history and culture. However, there is a research void in the
introduction and analyses of the Arabic heritage of the country
especially in areas that do not have a written culture save an Arabic
one. The manuscript written by Sayh Ibrahim Gise is one of those which
are not studied. There is a crying need to study it and properly
understand its contents and its contributions towards our
understanding of the biography of Prophet Muhammad (sira). This
thesis, thus, tries to bring to light the contribution of Sayh Ibrahim Gise



of Arsi by analyzing his manuscript on sira ‘biography of Prophet

Muhammad’.
1.3 Objective

1.3.1 General Objective

The general objective of this research is to introduce and assess a
biographical work produced by Arsi Muslim scholar, Sayh Ibrahim Gise,

to the development of Arsi-Arabic literature.
1.3.2 Specific Objective
The thesis has the following specific objective:

e To introduce the life of Sayh Ibrahim Gi3e.
e To analyze and understand the basic content of the manuscript.

1.4 Significance

The study is considered to introduce the content of a new Arabic
manuscript written by Arsi local scholar, Sayh Ibrahim Gise. It shows
how Oromo fathers were literate enough to comment on works written
by foreign scholars with ample references from different scholars
although Oromo history known to be “oral”. In addition, it also shows
the degree of intellectual contact between Ethiopia and the Islamic
world and culture. | hope that this study will be a preliminary work
which relatively helps the researchers who would be interested in the

literary works in Arsi.
1.5 Methodology

A variety of methods have been undertaken to attain an effective text

description and analysis of the manuscript. The main source was the



MS itself, which was studied using standard philological methods. Oral
sources included interviews with people who knew something about
Sayh Ibrahim Gise to reconstruct his biography. A general field study
was conducted at Arsi Robe district and other parts of Arsi
administrative zone and in Addis Ababa. Through the field work, I
discovered one version of the manuscript in the possession of Sayh
Ibrahim Gise's family, and filmed it with digital camera. In addition,

limited written secondary sources were used for background study.
1.6 Scope and Limitation of the Study

The study is only an introductory remark of the manuscript about the
biography of prophet Muhammad 'sira’ written by Sayh Ibrahim Gise,
entitled Kitab Mawhibat dil Wafa’ BiSarh Dat a3-Sifa ‘A Book of
dedication to the Loyal A Commentary on Dat as-Sifa'. In addition, since
that single manuscript by itself comprises about 280 pages, | will focus
only on the content analysis of selected portions of the manuscript with

no attempt at a complete text edition and exposition.
1.7 Review of Related Literature

The study of the written heritage of Ethiopia, especially based on
indigenous manuscripts, in either Arabic or ‘agami, shows a research
void (Endris Muhammad 2007: 4-7). However, in our decade the study
of such an important legacy has got attention. The Institute of
Ethiopian Studies (IES) at Addis Ababa University has collected and is
also collecting a number of manuscripts from the well-known Muslim
regions of Harar, Wallo and Jimma. The history of Muslim clerics has
been dealt with by both native and foreign academic scholars and by
educated Ethiopian Muslim Masayh ‘scholars’ in both published and

unpublished works.



Cerulli did the pioneering work in the collecting of Arabic manuscripts
of Ethiopia, especially from Harar. A series of articles from his collection
have shown the light of the day (Gori 2006: 3). Wagner and more
recently Gori have studied both Arabic and non-Arabic (agami)
manuscripts in Ethiopia. The work of Rex O’'Fahey, Hussein Ahmed and
Ewald Wagner, though very general, has further enriched our
knowledge of Arabic and ‘agami writing related to Islam (O’Fahye 2003:
18).

Regarding the Arabic and ‘agami textual study in Arsi, biographical
work about Ethiopian ‘ulama has been written recently by Dr.Jeylan
Kedir (unpublished manuscript). The opening of the philology program
at Addis Ababa University in 2005 has demonstrated an enormous
prospect to advance the study. We are able to see theses in philology
based on Arabic and ‘agami manuscripts. Many of them have given
attention to the historical legacy and contribution of the ‘ulama while
others have focused on individual manuscripts in light of philological
analysis and description. For example Abdusselam Muhammad (2008),
writes on “the literary contribution of Sultan Hussein Kimo to the
cultural importance of Arsi-Oromo”. Abdella Kedir (2009) presents “The
‘agami Oromo interpretation of Agarumyya.” Hassen Muhammad (2008)
focuses on “The Contribution of Sayh Muhammad Jaju (Ab al-Mahasin
1894-1956) to Arabic literature in Arsi”. In addition, they have
highlighted the genesis of Islamic education in Arsi and how Islam was

introduced into the Arsi.

The general socio-economic history of Arsi Oromo have been studied by
Abbas Haji (1982), Aman Seifadin (1987), Temam Haj Adem (2002),
Braukdmper (2002) and Katabo Abdiyyo (2003). The above works

highlighted the Islamization, the socio-economic, cultural and political



aspects of the Arsi people though they are not directly connected with

manuscript production and philology.

Regarding Sayh Ibrahim Gise’s literary production and his contribution,
there was no any investigation on the manuscript Kitab Mawhibat dil
Wafa’ Bisarh Dat a3-Sifa until now as far as my knowledge is
concerned. Hassen Muhammad (2008) mentioned his name as a famous
contender of Sayh Muhammad Jaju (i.e. the well known Sayh studied by
Hassen through his master thesis). As a result, | have motivated to
analyze the content of the manuscript from the philological point of

view.



CHAPTER TWO
2. The Biography of Sayh Ibrahim Gi3e

The study of renowed Ethiopian Muslim religious scholars is
more than of biographical importance; it also contributes to
understanding of the spirit and concerns of the times in which
they lived as reflected in their lives, efforts and achievements.
Despite early introduction of Islam into Ethiopia and the
emergence of ... classes of Muslim literati in many parts of the
country, the tradition of the writing of biographical accounts is
not well established. Only a limited number of them have been
the subject of hagiographical works (manaqibs) which were
usually composed after their deaths either by members of their
immediate families or their disciples (Hussein Ahmed 2007 : 1)
In this chapter, a short biography of Sayh Ibrahim Gise will be
presented. This biography, which is based on the oral data collected
during my field work in the area of Arsi Robe and available written
sources that | found in Addis Ababa, is divided into the following
subsections: his family and educational background, early life, his

teaching and reform initiatives.
2.1 Family Background

According to Sayh Sa‘ada Ibrahim!, Sayh Ibrahim was born in the
village of Caffe Sabiro 4 kilo meter west of Arsi Robe town in Arsi
in1909. His father was Hussein popularly known as ‘GiSe’ because his
mother used to call him GiSe kiyya ‘my Gise’. GiSe, in Afan Oromo, is
the one with long hair. Sayh Ibrahim was the son of Gie son of Amino
son of Tebel son of Dido son of Bullalla son of Gange son of Amola son

of Sabir son of Sayh Dawiid.?

' He is the eldest son of the author and the owner of the manuscript.
2 Informant: Sayh Sa“ada, interviewed on January 26, 2013 Arsi Robe.
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His father has three sons and two daughters who have the same mother
with Sayh Ibrahim. The names of these brothers are: ‘Abdurrahman,
Sayh ‘Umar and Samu Gi3e; while his sisters are: Rugiyya and Haawee
GiSe. Kabir ‘Abdullahi GiSe, Ahmad GiSe, Muhammad GiSe,Sayyidi GiSe,
Abdu GiSe and Fittale GiSe are his brothers and sisters from another

woman.3

His mother was ‘A’isa kabir Habib Faqih who was from the Koloba tribe
of the Arsi Oromo. She was highly charitable in which she used to feed

needy people.

Sayh Ibrahim married six wives during his life. Rabia Oge was his first
wife. She was from Terara tribe around Habe town, 10 km. east of Arsi
Robe town. She gave birth to two sons: Sa‘ada and Muhyddin and one

daughter, Fatima.4

His second wife was Hadiga Kabir Hussein Irbo. She was from Zarmtalla
tribe of Arsi Oromo. She gave birth to three daughters: Layla, Safia and
Zaru, and one son: Nasru. His third wife was Anaji Hagi Hulle Sadiq.
She was from Aymera tribe of Arsi Oromo, she gave birth to one son:
Isma‘il and one daughter: Meymuna Sayh Ibrahim. Nafisa Kali from
Stude tribe of Arsi Oromo was his fourth wife and she gave birth to a
daughter: Zeytu Sayh Ibrahim.5 His fifth wife was Rugqiyya Hagi
Muhammad from Msaranje tribe of Arsi Oromo. She gave birth to two
sons, Sayh ‘Arifa and Muhammad Rabi’; and two daughters: Dammare
and Dasiyo. Zalika Kabir Isma‘ll Nago was his sixth and last wife. She
was from Adami tribe of Arsi Oromo. She gave birth to one son:
Muhammadkemal and one daughter: Sadiga. All his wives have died
except Rugqgiyya Hagi Muhammad who is one of my informants when |
collect this information.6

* Ibid.
* Ibid.
* Ibid
® Informants: Sayh Sa‘ada, Sayh Muhammad Kabirsani and Sayh Qasim Caffa, on April 6, 2013, Arsi Robe.
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2.2 Sayh Ibrahim Gi3e as a Student

The young Ibrahim studied the teachings of Islam under different
Islamic teachers in Caffe Sabiro. Sayh ‘Utman Tiribba taught him full
chapters of the Qur’an in his native village Caffe Sabiro. He studied Figh
'Islamic jurisprudence' based on a$-SafiT school under Sayh Ibrahim
Guddo? at Caffe Sabiro. Sayh Sani Gaddo was his teacher for tafsir
'‘Qur'anic exegesis'. He studied Manriq 'logic’,usal, al-figh 'philosophy of
law' and balaga 'eloquence' under Sayh Juneydi of Bale from whom he
got the final Yigaza ‘license to teach’ at his native village in Caffe Sabiro.8
He also was taught under Sultan Hussein Kimo(Sultan Stde-some name
him Sultan Arsi too)® sarf, mantiq, tafsir (fathul-Jawad, fathul-Mu‘in and
Minhag al-Tullab). Sultan Hussein used to represent him in his absence
in his place and loved him very well. As a result, he arranged a marriage
between Sayh Ibrahim and the daughter of his brother, Nafisa.l0 He
also studied ‘ilmal migat 'science of astronomy' under Sayh Ahmed Sayh
Aman. Sayh Hamid Sirka(Sirka) in Sirka and Sayh Sani Gaddo around

Arsi Robe town- taught him some texts of figh.11

Before his coming back to his native village for teaching, Sayh Ibrahim
has travelled to another area in Bale after he departed from Sayh
Juneydi to pursue his studies of nazm ‘science of poetry’ under Sayh
‘Abdulgadir Qito. Observing his knowledge, abilities and intelligence,

Sayh ‘Abdulgadir also granted him immediately an ‘igaza of nazm,

" Guddo is the epithet of his father meaning ‘the greater’ in Afan Oromo and is used to identify him from
Sayh Ibrahim GiSe (the subject of this research) (Tabagat Ulama’ Arsi, unpublished manuscript of Dr.
Jeylan Kedir, p.3. All of my informants couldn’t tell the name of Sayh Ibrahim Guddo’s biological father.
® Informants: Sayh Sa‘ada, Sayh Muhammad Kabirsaniand Sayh Qasim Caffa, April 6, 2013 Arsi Robe.

° see Abdusselam Muhammad (2008) AAU, MA Thesis for further information about Sultan Hussein
Kimo.

% Informant: Dr. Jeylan Kedir, interviewed on April 13, 2013, Addis Ababa.

" Gaddo is his clan though my informants couldn’t tell the name of his biological father. This is not an
isolated Case, most ‘ulama’ of Arsi are known after their tribe/clan or following the place where they
teach.



orally, after two weeks .This *igaza, according to Sayh Sa‘ada, reads as

follows:

Abba Kiyya, ani nazmi wan Séka kiyya irra qara’e hunda igaza
sif godhé amma galt qarasis.

O my son! | have granted you an igaza of nazm (poetry) that |

have got from my teacher; go and teach at your home.12
2.3 Sayh Ibrahim, as a Teacher

After mastering his studies, he left for his home to teach accompanied
by four fellows to learn under him. But the community he lived in didn’t
expect him that he mastered his Islamic studies at relatively young age
of 20 which was not usual in the area. As a result, they started to call
him Ibrahim dropping his title as Sayh. Once he read some text or
gathered some information, he was not in need of second chance to
memorize the issue. 13 In addition, he was a reader. He used to write at
night because his day time was occupied by teaching, preaching at the
funeral and other social congregational places. He loved buying books

and used to say to his family:

Y6 ani gabénya namaf kenne na hin dhowwina, gart yoggu
ani kitaba namaf kennu na dhowwa! inumas, kitaba dubbistuf
jecha yo hattanis woma miti, gara yé dubbistani geéssitan
abbaf débisi gabdu.

If 1 give some of my property to someone do not prevent me,

but if I give a book to someone forbid me. Even stealing of a

2 Informant; Sayh Sa’ada, January 27, 2013, Arsi Robe.
3 Informants: Sayh Muhammad KabirsanT, Sayh Sa’ad3, Sayh Abbasu Umar and Sayh Qasim Caffa,
interviewed on January and April 2013, in Arsi Robe, Habe and Caffe Sabiro.

10



book is possible if it is for the sake of reading, but if you finish

its reading, you must return it to its owner.14

It seems that these qualities made him famous and was able to master
various Islamic disciplines. After Sayh Ibrahim himself began to preach
and teach Islam, many students came to his home and the following
were among the prominent ‘ulama’ who completed their studies under
his supervision: Sayh ‘Abdulgadir Hadda, Sayh ‘Abdurrahman Awayyu,
Sayh Isma‘il Amina, Sayh Muhammad Amina, al- Hagi Adem Asenseba,
Sayh ‘Abdulmannan ‘Abdurrahman (currently he is imam at Robe Arsi’s
mosque), Hagi Ibrahim Safo (currently Imam at Asasa mosque), Sayh
Muhammad Kabirsani (one of my major informants and is very
knowledgeable poet), Sayh Muhammad Aman Marfo, Sayh Ahmad Hawi
Faqih, Sayh Ahmad Karrayyu, Sayh Abdella Ferzana, Sayh Ahmad Ta’o ,
Sayh Safi ‘SAbdurrazaqg, Sayh Jemal Dambi, Sayh Taha Asmira, Sayh
Ahmad Tigan Sayh Muhammad Sirag, Sayh Hussein Asenseba, Sayh
Aman Lodé, Sayh Muhydin Ari’a, Sayh Ibrahim Oge , Sayh

Muhammadsurur Hag Hussein and Sayh Kedir ‘Abdo of Amina.15

Sayh Ibrahim taught at two places: at Caffe (his native village) and in
Habe in Térara tribe. He taught naiw ‘grammer’, Sarf ‘morphology’,
balagha,'elequency’,mantiq ‘logic’, tafsir ‘'exegesis’, hadit ‘prophetic
tradition’, figih ‘jurisprudence’, ‘ilmal migat ‘science of astronomy’, sira
‘biography of prophet Muhammad. He taught all these with commentary

explanation.16

“ Informant: Adde Rugiyya Haj Muhammad interviewed on April 27, 2013, Caffe Sabiro.

 Informants: Sayh Muhammad Kabirsani and Sayh Sa’ada Sayh Ibrahim interviewed on April 27, 2013,
Habe and Arsi Robe respectively.

' Informants: Sayh Muhammad Kabirsani, Sayh Sa’ada, Sayh Abbasu ‘Umar and Sayh Qasim Caffs,
interviewed on January 27 and April 7,2013, in Arsi Robe, Habe and Caffe Sabiro.

11



He taught many students in his teaching career. Even his students
once were named as ‘Simallis’ (lit. Defender of thousands) after the
name of the troop of the governing body of the time.17 From this it can
be inferred that he welcomed many students. His religious order ‘tarigd@
was al- Qadiryya, which he clearly put in f (1) of both manuscripts

which he left as we shall see later.
2.4 His Works

Concerning his textual legacy, he commented on the book which
narrates on the biography of prophet Muhammad and the four hulaf&
(his immediate successors) which was originally written by Imam al-
Jazari in the form of poetry by the title of Zat as-Sifa’ ‘The Remedy’. He
also gave commentary explanation on the poetry of Ibn as-Subkil8
better known as the poetry of Tayyatu lbn as-Subki. The poetry is
called ta@’iyya because it ends with [t] sounds at the end of each verse.
Unfortunately, | couldn’t get the copy of this manuscript as it was taken
by Sayh Muhammadsafi Abdurrahman (formerly a president of the
Ethiopian Islamic Affairs Supreme Council) and he is currently in
Jidda, Saudi Arabia. Sayh Ibrahim also commented on the hurbat
Minhag (book on the delivery of the Friday sermon). Besides, he gives

explanation on kasfu an-Nigab ‘book of Arabic grammar’.1®

" Informant: Sayh Sa’ada, April, 7 2013, Arsi Robe.

8 “He is Taj ad-Din as-Subki (d.1369/70) who belongs to a large family of as-Subki, whose members;
during the century A.H. made themselves renewed, not only for their learning, high positions as gadis,
jurist consultants, professors, preachers and writers, but also for their personal qualities. The Subki
family claimed to be a descendents of the tribe of Khazraj i.e. one of the dominating tribes of the old
city of Yethrib, the later Medina. Ibn as-Subki has the fame of having been a copious writer to the
shortness of his life me as he died at his age of only 44 years, yet he has composed a large number of
books which made him noted as a writer during his life time and some of them have ensured to his
name a lasting fame. His works were studied during his lifetime and after his death. His works
comprehend the subjects of jurisprudence, biography, tradition, Arabic grammar, etc. Some are written
in prose, others in verse” (taken from: www.sunnah.org/history/Scholars/taj-aldin-Subki.htm).

Y Thagat ‘Ulam@ Arsi, unpublished manuscript of Dr.Jeylan Kedir, p. 4; informant: Sayh Sa’ada.
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2.5 His Reform Activities

In Islamic jurisprudence there is a diverse opinion on the interpretation
of some issues to decide whether these issues are jralal (“lawful”) or
haram (“unlawful”), Wagib (“mandatory”) and sunna (in this case
“optional”’). Among some controversial issues among Islamic ‘ulama’
‘scholars’ are: visiting of the tomb of dead personalities especially walies
‘savants’, chewing Cat, slaughtering of cows at the funeral/condolence
place/, beating drums and Istigata bigayri Allah ‘Seeking help from

other than Allah'...20

Sayh Ibrahim defends the position that supports visiting of tombs for it
reminds the visitors the inevitability of death so that they could prepare
themselves for eternal life after death by doing religiously mandated
duties and showing good behavior. Concerning this, he always takes

one of the prophet’s hadit as evidence which says:

Kuntu nahaytukum ‘an ziyaratil qubiir faziruha?!

"[The prophet said] | used to prohibit you from visiting the tombs; [but

now] visit it."

Additionally, he argues that visiting of the tomb is a platform for public
teaching and reminding. It is from this idea that the visiting of the tomb
of Sayh Hussein of Bale and other places started.22 Sayh Ibrahim once
visited the shrine of Sayh Hussein of Bale with some of his students and
preached there how people should have to pray five prayers properly
based on the criteria and principles of the religion. He argues that the
visit helps to get a chance to teach the basics of Islam for such a huge

crowd that gathers in places like Karra at Dirre Sayh Hussein. The aim

% Informant: Sayh Qasim Caffa, interviewed on April 7, 2013, Arsi Robe.
%! This is not part a manuscript rather, | got it from informants. As a result | did not type it in Arabic.
% Informant: Sayh Sa’ada Sayh Ibrahim interviewed on April 7, 2013, Arsi Robe.
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of this preaching is to teach the community at gathering places such as
Karra in Anagina and other places like Sakina in Arsi Dida’a. Although
'Ulama’ of Dirre tried to stop his preaching saying “with what kind of
knowledge he dare to preach here?” However, Sayh Ibrahim was very
brave and determined person; he continued his preaching there and
succeeded at last. Many people benefitted from his sermons and the
religious authorities started to invite him to preach not only in Dirre but
also in other areas of Bale and Arsi.23

The second issue of controversy among the ‘Ulama’ ‘scholars’, is beating
drum at places of Hadra (gathering to praise the prophet and walies),
wedding and other places. Sayh Ibrahim allows beatings of drum as
long as new innovations which contradict the 3ari'a law (bid‘a) are not
related with it. On this he also takes as evidence the once performed in
front of the prophet Muhammad when he has migrated from Makah to
Medina (Higra) in which women of Medina welcomed the prophet by

beating drums and saying the following poems:

ASraga badrun ‘alayna faktafat minhul budaru

Mitfla husnika ma ra’eeyna qartu ya wajha as-suraru 24

The full moon [Prophet Muhammad] came to us; from him
[also] many moons came.

We have never seen like your beauty, oh! You shining face!

Sayh Ibrahim’s stand is based on such traditions and he argued that

had the prophet forbade such an act, he had no other way but to follow

him.25

% Informant; Sayh Sa“ada Sayh Ibrahim interviewed on April 7, 2013, Arsi Robe.
? This is not part a manuscript rather, | got it from informants. As a result | did not type it in Arabic.
% |nformant: Sayb Sa‘ada éayb Ibrahim interviewed on April 7, 2013, Arsi Robe.
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2.6 Death

Following a short period of illness, Sayh Ibrahim was admitted first to
Hailmariam Mammo Hospital in Adama for two months after which he
recovered and returned back to his home. Again after few weeks he was
later on taken to Addis Ababa and admitted to Ras Dasta Hospital and
then to Balcha Hospital?6 where he breathed his last after two weeks of
treatment at 5 a.m. on Sunday, Tirr 5 /1982 E.C/Rajab7, 1410H.27

His funeral was attended by an estimated crowd of 2500 people
including many great ‘Ulama’ from Arsi and Bale two days after his
death, on Wednesday, Tirr 7, 1982 E.C (January15,1989 )at his native
village, Caffe Sabiro.2® The funeral prayer was led by his former student,
himself a celebrated ‘Alim, Sayh ‘Abdulgadir Hadda.29

% Informant: Sayh Sa‘ada and Sayh Muhammad Kabirsani interviewed on April 7, 2013, Arsi Robe.

" Informant: Sayh Muhammadrabi® Sayh Ibrahim (son of the author) interviewed on April 7, 2013,
Caffe Sabiro.

% Informant: Obbo Adem Fayyiso, interviewed on April 7, 2013, Caffe Sabiro.

# Informant: Sayh Sa“ada and Sayh MuhammadKabirsani interviewed on April 7, 2013Arsi Robe.
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CHAPTER THREE

3. Philological Description of the Kitabu Mawhibatu dil
Wafa’ Bisarh Dat as-Sifa

In this chapter, the philological feature of the manuscript will be
described. In doing so, the general feature of the manuscript will be
discussed based on philological tradition.

The manuscript of Sayh Ibrahim has two versions. The first one is an
original manuscript in which its text is fully scribed by Sayh Ibrahim
himself. Some part of the second manuscript was directly dictated to
his disciple, Sayh Muhammad Kabirsani (from foliol- 79) and the rest
folios are written by Sayh Ibrahim himself. This means the first
manuscript is re-written with the same topic and content by two
individuals. But although the topic and content is the same, the revised
one has expansion in its contents and more detail, legible and readable.
The original (apographon) is referred here as MSi. The second version
(the expanded one) is designated here as MS..

With respect to philological description, both manuscripts are treated
separately to show the difference they have in their physical features.
But the content analysis is based on MS, as the content is the same
with the content of the MS;:. In addition, MS:> is more detail, legible and
readable. As a result, the content analysis is based on it.

Both of Sayh Ibrahim’s manuscripts are classical Arabic texts. Some
part of the second version of the manuscript which is written by Sayh
Muhammad Kabirsani is written in beautiful Arabic handwriting while
the one which is written by the author is not in good handwriting.

3.1 General Features of the Manuscripts

3.1.1 Linguistic Feature of the Manuscripts

With respect to its linguistic description, the manuscript used for this
study [Kitabu Mawhibatu dil Wafa’ BSarh Dat a3-Sifd) is only about 60
years old. Hence, it is similar to the present day writings and the
calligraphy is beautiful and neat with the exception of some parts. In
addition, since it is completely written in Arabic, there are no
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transliterations, no other language’s words appear, no spelling errors,
no phonological, morphological, syntactical and semantics problems
appear in the manuscript.

3.1.2 General Features of MS;

a) Title: Kitabu Mawhibatu dil Wafa’ BiSarh Dat aS-Sifa ‘A Book of
dedication to the Loyal A Commentary on Dat a3-Sif@. It is a sira about
the biography of Prophet Muhammad. The title of the work is mentioned
on page 1. Most part of this manuscript is found in good conditions, but
a number of its leaves have been damaged.

b) Author: This manuscript was composed and copied by Sayh Ibrahim
himself.
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c) Date: The manuscript has no date.

d) Language: The manuscript of Sayh Ibrahim was written in classical

Arabic.

e) The writing styles: The text of the manuscript is written in classical

Arabic. The writing style is nashi.

1.When he turns from one “topic” to another, in most cases, he
introduces it with poems that are taken from different sources.

18



2. The degree of thickness (boldness) of the calligraphy differs from
place to place. For example, from page 1- 26 it is written with
traditional black bold ink called madda (a traditional ink which is
prepared from charcoal and others). The thickness of the calligraphy
(letters) differ from text to text. If it is a poem, in most cases; it is
thicker than the prose text. For example, here is the text of MS;
which is written by madda 'traditional ink’;

a-»aiéﬂysﬂw‘id'gf@bj m@ Wi '3 hﬁiww;ﬁw{g w&;s
S\ %o ﬁtwﬁw AN alasl age S UG ey

;sM@Wﬂ&ﬂW«@!&?@&
ww&mx# e Ry SV R,

NPT RALR |

0L g e 50 L 3510 ook & 83y o
&fm@g - f'oad%mwl,g,ﬂ@ a2y

3. The manuscript is written both in poetic and prose format. The
poetic verses follow the rules and rhyme of Arabic. There is no special
mark or symbol used as a separator between the verses of the poem.
4. The manuscript is also paginated with Hindu Arabic numerals and
has no catch words.

f) Contents: The manuscript deals about the biography of Prophet
Muhammad. But in this manuscript, unlike many others, the mixture of
different themes is presented directly without categorizing the themes
into different abwab (topics) although he classifies the contents at the
end of the manuscript as a table of contents.30 The present researcher
tried his best to arrange the themes of the manuscript in the next
chapter as it is the subject of the research. The analysis of the content
of the manuscript will be the subject of the next chapter.

% See the appendix.
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g) Writing Materials and Ink: Sayh Ibrahim used for writing the A4 size
ruled modern paper. There is no special decoration. From page 1- 26,
the ink is madda and the rest text of the manuscript is written with
modern blue ink. There is no special heading except masl® (“opening
title™).

h) Dimensions: 29cmx 21cm.
i) MaSrab(Incipit)3l: Basmala. 32

J) Binding: cartoon wrapped with cloth.
k) Number of pages: 169; the first two pages are guard pages and
there are three pages at the end of the MS too.

) Lines per page: between 33 and 40 lines

m) Catch word: The manuscript has no catch word and has not

paginated by the scriber rather it is paginated by the owner by Hindu

Arabic numerals at the top of each page.

n) Marginalia: The manuscript has marginal note on some pages for

annotation.

0) Owner: The manuscript now is under the custody of Sayh Saada
Ibrahim.

p) End: It has no word that shows the completion of the work (&),

3.1.3 General Features of MS,
a) Title: Kitabu Mawhibatu Zil Wafa BiSarh Zat a$-Sifa’ ‘A Book of
dedication to the Loyal: A Commentary on Dat a3-Sifa’.

c) Author: Some part of this manuscript (from folio 1-79) was dictated
by the author to his student, Sayh Muhammad Kabirsani. The rest are
scribed by the author himself.

%1 The incipit is the first sentence of normal Arabic text in the given manuscript after the Basmallah,
while the desinit is the last sentence of normal text ( including the colophon, if any) (Kemal Ibrahim:
2012:131)

%2 Basmala is the: statement: s il es 5 &) s bismillgh ar-Rahman ar-Rahim ‘In the Name of Allah,

Most Gracious, Most Merciful’ which is in Islamic tradition an introductory doxology of acceptable
activities.
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As the scriber mentions, Sayb Ibrahim was alive while this text was

copied.

b) Date: As it is partially the copy of MS;, its date of production is

necessarily after the date of production of MS;.
d) Language: The manuscript was written in classical Arabic.

e) The writing styles: The text of the manuscript is written in classical
Arabic. The writing style is nashi.

1. A new topic is introduced, in most cases, with poems that are

taken from different sources.

2. Since it is completely written with modern blue ink, there is no
difference in the thickness of character. But in some places of the
text of the MS, the author repeatedly bolds by over writing for the
sake of emphasis. This, however, makes some texts unreadable

as seen below.
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3. The manuscript is written both in poetic and prose texts The
poetic parts of the manuscript include the one which is taken
from the text of Imam al-Jazari33and other sources. It follows the
rules and rhyme of Arabic. Usually a symbol which resembles ©

used as a separator between the verses of the poem. Look the
following'
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Translation

A

- -

And Hashim [son] of ‘Abdmanaf son of Qusay [son] of kilab [son]
of Murra son of Ka’b son of Lu’ayyi [son]| of Ghalib [son] of Fihr
[son] of Malik son of Nadir [son] of kinannah [son] of Huzayma the
famous [son] of Mudrika [son] of Ilyas son of Mudar [son] fo Nizar
[son] of Ma‘d son of ‘Adnan... Up to this there is consensus [but]
there is no consensus from Adam up to him [{Adnan]..."

4. The manuscript is also paginated with Arabic numerals and has
catch words at the bottom of the folio though not consistent
throughout the manuscript.

5. Whenever the same word or sentence is reduplicated at the same
place34, the repeated one is circled instead of crossing or rubbing
as seen below:

% Imam al-Jazari: he is Abd Muhammad Abdurrahman bin Sa’d al-Ansari (the helpers, i.e. the people of
Medina) al-Khazriji (from the tribe of Khazraj which is one of two great descendent of Medina before
Hijra , died at the end of Mufawya’s reign (taken from the marginal note of MSy; title page).

**In philological term this is termed as dittography which is the reduplication of a syllable, word, or
longer unit.
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These circled texts because of repetitions in MS,, are found on folios:
85,90,92,94,131,161,180,192,199,202,207,210,215, and 217.

The author mostly uses the ‘x’ or *’ signs to indicate the place of
annotation on the margin.

f) Content: The main theme in the manuscript is a biography of
prophet Muhammad. It revolves around the glorification (mads) and
description (tawsif) of the deeds and the characteristics of Prophet
Muhammad and his companions particularly the four successors

‘hulafa’.

g) Writing Materials and Ink: It employs the A4 size ruled modern
paper. There is no special decoration. The text of the manuscript is
written with modern blue ink. There is no special heading except mazl?
‘opening title’.

h) Dimensions: 29cmx 21cm.
i) Mashrab: Basmala.

J) Binding: it is with hard cartoon wrapped with cloth.

k) Number of folios: 280; the first two folios are guard folios and there

are four folios at the end of the MS too

K) Lines per page: between 20 and 27 lines.

m) Catch words: There are catch words that are written at the bottom

and left sides of verso but not consistent. It also paginated by the

Arabic numerals by the author.

Nn) Marginalia: the manuscript has marginal notes on some folios for
annotation as seen below:

23



ix‘d\?’ uz)ggsJ)Mudw}ud{y@o;g}mw;U_ kﬁw[m;/
| /u&demmvk%[waLwﬂLr f’{;?"
kS MOﬁJ nglﬁsuy /‘ ﬂ_qdw{-naul auf_;w f”’frr“n ‘
iici) _ch‘_xﬂ f@j"_’w J(\:T'” = (;‘éd.lﬂ}i-—‘ .J!G"ZT;?’? ri/,'zg/ !
we@w cersidh s glel ol ol s i o smﬁ"“ |
\ug S Lﬁgym_m s elfleiiels wLJ@uﬁg o
ﬁ:gg ; _Jf caallids "’J‘“fdwwr/miiﬁffmﬁ:m d
9& s mi&uwg%zfmaua “%‘“"w |

J' \'._-) ’ f.._‘.., PUTENRN Y a 1 ;

0) Owner: Sayh Muhammadsafi Abdurahman.

I) End: It has no mentioning of an end. But Sayh Ibrahim has written
table of contents at the end of the manuscript.
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CHAPTER FOUR

4. Content Analysis of the Manuscript Kitabu Mawhibatu
dil-Wafa’ Bisarh dat as-Sifa

The main themes recited in the biography of the prophet revolve around
the glorification of the deeds and characteristics of Prophet Muhammad.
This chapter discusses the biography of Prophet Muhammad as
portrayed in the manuscript. The MS expresses the deep concerns and
anxieties of the author concerning the deeds and characteristics of
Prophet Muhammad as he clearly puts in the introductory part of his
writing. | will discuss how the author wrote the text, the motive behind
his writing, and the religious attitude of his time based on the content

of the manuscript.
4.1 The Rationale of Analyzing the Manuscript

This manuscript depicts the biography ‘Sira’ of Prophet Muhammad
based on mainly on the poetry of Imam al Jazari and some related
sources. It covers comprehensive events of the Prophet's life: his
dealings, the manners of his sitting, walking, eating habit, the style of
sleeping and getting up and the style of smiling and speaking. In
addition, it deals with the peculiar qualities of Prophet Muhammad
compared to other previous prophets based on miracles which will be
the main focus of the chapter. The manuscript is a humble contribution
to the fund of Ethiopian Arabic manuscripts for the following reasons.
First, it can be an important source of biographical studies as it
presents the biography of Prophet Muhammad as understood by an
Ethiopian scholar who managed to write in Arabic. Second, it shows
historical contact of Ethiopian scholars with Muslim literature abroad.

Third, it is important from the philological point of view (though
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mainly original MS) as it is a hand written MS showing the many

features of Ethiopian Arabic paleography and codicology.

4.2 An overview of the MS

4.2.1 Methodology of Analyzing the of Manuscript

Above, | have discussed the general contents of manuscript. Secondly, |
will try to make the discussion only on some of the contents of the
manuscript. The explanation of the organization of the manuscripts and
the style of the writer is important to understand the core idea of the
manuscript. Therefore, discussion of the nature of the manuscript and

the style of the writer will be the first to be analyzed.
4.2.2 Analysis of the Organization of the Manuscript

The manuscript comprises a lot of topics concerning the biography of
Prophet Muhammad (sird). It is a commentary MS which Sayh Ibrahim
commented up on the text of the poetry of Imam al-Jazari entitled zat
as-Sifa ‘The Remedy’. Sayh Ibrahim writes this work, as he puts in the
introductory part of the MS, for the following reasons. Firstly, he
considers preserving of ‘ilm in this case ‘Islamic knowledge’ in the form
of writing as a legacy. The author aims at getting further knowledge
through writing and he says: “writing and publishing exposes you to the
works of various scholars in the form of reading, reviewing and
analyzing and as a result you will acquire comprehensive knowledge.”35
He supports this view based on the Prophet's hadit reported by Imam
Muslim which says “Whenever human being dies, his deeds will cease
except three.” Among these three deeds one is the knowledge that the
dead person left behind him or transmits it to the next generation.

Therefore, leaving a legacy in a written form was his motive. Secondly,

% Ktab Mawhibat dil-Wafa’ Bisarh dét as-Sifé (title page)
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he wanted to give commentary explanation on the poetry of Imam al
Jazari because the text of the poetry is difficult to understand for his
students and ordinary people. Thirdly, since the text of the poetry
narrates about the biography of the prophet, he claimed getting the
blessings of the prophet.36

Supported by these motives, Sayh Ibrahim started his commentary on
the poetry of imam al-Jazari that narrates about the biography of
Prophet Muhammad (sira). He classified the whole MS, more or less,
according to the chronology of events in the life of the prophet. But in
the introductory section he discusses many issues related to the fate of
earlier nations and the reasons why the fate of these nations was
revealed to the prophet. He has given its commentary explanation
through taking various respective verses of the Qur'an and the hadi
‘prophetic tradition’. In addition, he also discusses the excellence of the
prophet’s companions and the immediate three successive generations

compared to other generations.
4.2.3. Analysis of the Methodology of the Writer

The MS written by Sayh Ibrahim is a commentary manuscript. Since the
original text on which he gives his commentary explanation is about
sira, he discusses many issues related with sira. He sometimes shifts
from the text of Imam al-Jazari to the poetry text of other scholars
whenever it is necessary. In doing this, for instance, he takes one or two
or more lines from the text of dat as-Sifa and gives detailed explanation
on it and then turns to the next lines. But in some places he takes
poetic text of other scholars other than that of Imam al-Jazari. In this
he only refers the name of the author or title of the book without

mentioning the year and place of publication.

% Text of the MS, f.1 and informant Sayh Sa“ada Ibrahim
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4.3 Analysis of the themes of the Manuscript

The manuscript of Sayh lIbrahim comprises many themes. In the
introductory part, it discusses issues that are related with the
biography of Prophet Muhammad (sira), privileges of his companions
and his people at large. Some discussion about the title of the work (i.e.
Zat as-Sifa) from which the commentary explanation is done including
the name of the author (i.e. Imam al-Jazari), is made. Sayh lbrahim
notes the motives that initiated him to prepare a commentary on the
work; his religious order and the school of thought that the scriber
follows are also included in this part. He discusses about the
companions of Prophet Muhammad, criteria to be his companions and
their privileges over other generations of his people.
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Translation

...companion means one who had met or had seen our
prophet peace be up on him while in state of iman ‘believing
in him’, a notable contact even if for a short period of time as
opposed to at-Tabi ‘lit. a follower3? as compared with Sakaba
‘companion’. In that case it is compulsory for him to live with
the companion for a long period because being with him [the
prophet] peace be up on him had greater influence inducing
light on the heart of the companion than the light of the
companion that can bring an influence over the heart of the
Tabi'i...

[Consider also] his saying, peace be up him, “Allah preferred
my companions over other people save the prophets and the
messengers”. The [Prophet] peace be up on him also said my
companions do not consider them as an ordinary people after
me. By Allah, if one of you gives a charity of gold which is as
big as the mountain of Uhud,38 it cannot be equivalent to
their little gift. [Also] his saying peace be upon him “The best
people are those living in my generation, then those coming
after them, and then those coming after them”. This explicitly
shows the preference of the companions over the Tabi‘in

‘generation next to the companions’ and the Tabi‘un are

¥ See glossary of terms for further definition of the terms: Sahaba and Tabi".

% Uhud: is a mountain in north of Medina. It is 1,077 m (3,533 ft) high. It was the site of the second
battle between Muslim and Meccan forces. The Battle of Uhud was fought on 19 March, 625, between a
force from the small Muslim community of Medina, in what is now north-western Arabia, and a force
from Mecca (source:Wikipedia.org/wiki/Mount-Uhud.
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preferable than the generation next to them (Tabi‘u at-
Tabi‘tn).39

Basmala with its grammatical definition, Salwat ‘ala-arrasul (sending
salute to the prophet and to his families), introductions about his
families and the benefits of sending Salwat to them from the religious
points of view are mentioned under the introductory parts of the
manuscripts (MSz f (1-29)).
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Translation

And his family, peace be up on him, are members of his house
hold... they are, as far as Zakat and booty is concerned,
children of HasSim and children of ‘Abdulmuttalib according to
our perspectives in as-Safi‘i school of thought;only the children
of Hasim according to the elites of Malikiyya which is the same
as the Hanabalis.

The Hanafi followers limited [the family of the prophet] to only
five groups: family of ‘Ali, family of Ja‘far, family of ‘Aqil, family

of ‘Abbas and family of Harit. Or [it includes any] pious section

% Such discussions with direct quotation from the prophetic tradition, challenges the view that
understands local Ethiopian Muslim scholars as far as their knowledge tradition is concerned.
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of the Umma (Muslim community) or all people who accepted
his call; this is better and more appropriate in the context of
du‘a’ ‘supplication’ because widening the scope of supplication

is preferable even for the wrong doers as they are more in need
of supplication from him than others...

4.3.1 Lineage of Prophet Muhammad
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Translation

As for the lineage of Muhammad our prophet, is concerned, he
is son of ‘Abdallah [son of] ‘Abdul Muttalib.

The name “Muhammad” is the most known of his other names
as Allah named him “Muhammad” 2000 years before the
creation??® as supported by the kadif of Anas. By this name his
grandfather ‘Abdul Muttalib named him and he was asked

In this figure he referred hadiz of Anas. But he did not explain full source where this sadiz is found. In
addition, he also writes another figure which says 4000 years on the marginal note of the same folio.
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“How you named him [Muhammad] though no one was named
by it among your forefathers and people.” He replied “I
intended by it that Allah bless him in heaven and people bless
him on earth.” This is because one day ‘Abdul Muttalib saw a
dream in his sleep that a chain of gold came out of his
backbone and one tip of it is in the east and the other tip is
found in the west and it became like a tree that each of its
leaves has a light and then all people in the east and west are
chained to this light and follow it. | interpreted it that a child
will be born to me whom will be followed by all people of the
east and west and also praise him those in the heaven and the
earth and therefore I named him “Muhammad” ‘the praise
worthy’. The story of his mother also agree with this when the
angel said to her “You are going to give birth a child who will
be the noble of this world and when you will deliver him name
him “Muhammad”,'the praise worthy’, ended from Anwar Al-
Makzammadiya (f.30 of MSy).

The genealogy of the prophet from the text of zat as-Sifa ‘The Remedy’

reads as follows:
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Translation

And HasSim [son] of ‘Abdmanaf son of Qusay [son] of kilab [son]
of Murra son of Ka‘b son of Luayyi [son] of Galib [son] of Fihr
[son] of Malik son of Nadr [son] of kinannah [son] of Huzayma,
the famous;
[son] of Mudrika [son] of Ilyas son of Mudar [son] of Nizar [son]
of Ma‘d son of ‘Adnan...
Up to this there is consensus [but] there is no consensus from
Adam up to him [Adnan]

The author mentions the number of lineage of the prophet by referring

various sources of sira and hadit although he does not mention full
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information of these sources. Accordingly, there were 30 lineages
between “Adnan and Isma‘il.4! But their name is not known.

Referring ibn Hisam42 Sayh Ibrahim also mentions the lineage of
Prophet Muhammad beyond ‘Adnan. And he writes as follows: ‘Adnan is
son of ‘Ad, son of Maqo(u)m son of Nahur son of Yarh son of Ya'rib son
of Yasijin son of Nabit son of Isma‘il son of Ibrahim (Prophet), son of
Tarih (Azar), son of Nahur, son of Saruh, son of Ra’u, son of Falih, son
of 'Abir, son of Salih, son of Arfahasad, son of Sam, son of Nah (Noah),
son of Lamih, son of MatwsSalah, son of ‘Ahunah, who was said to be
prophet Idris (Enoch), who was claimed to be the first man to be given
the art of writing, son of Yarid, son of Mahlil, son of Qeynab,43 son of
Sith son of Adam.

4.3.2 About the Prophet’s Mother
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*1smacil | is a prophet and the son of prophet Ibrahim (Abraham).

“2 |bn Hisam: he is Abu ‘Abd al- Malik bin Hisham(d.218 AH/ 833 AD), edited the biography of prophet
Muhammad written by ibn Ishaq. He grew up in Basra, Irag, but moved afterwards to Egypt, where he
gained a name as a grammarian and student of language and history. His notable work is on the sira (the
life of the Prophet) (taken from Wikipedia, the free encyclopedia, June 25, 2013).

*® Other sources write this name as Qainan’ son of Anusha son of Shith son of Adam (Ar-Rahiq Al-
Makhtum P.32)
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Translation

His mother is ‘Amina; daughter of Wahab son of ‘Abdumanaf
[who is] from Kilab. That is, the prophet's grandfather
‘Abdulmuttalib chose °‘Amina, daughter of Wahab son of
‘Abdmanaf son of Zaher son of Kilab as a wife for his son
‘Abdullah. She thus, in the light of this ancestral lineage, stood
eminent in respect of the nobility of position and descent. Her
father was the chief of Banu Zaher to whom great honor was
attributed. He gave him his daughter in marriage; she was then
the most respectable woman both in behavior and in leanage
among the Qurais. They were married on Monday in the month
of Sa‘ban.

Ahmad Bahgat (1997: 417) writes concerning their marriage “Fires were

lit on all the mountains of Mecca for travelers and guests, in celebration

of Abdulla’s marriage to ’Amina. There was a grand feast.”

Their ancestral relation is mentioned as follows in the manuscript (MS:2

f.41).
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Translation

And Mother of the Prophet, peace be up on him, meets (in
lineage) with the [prophet’s| father at his grandfather, Kilab.
Between ‘Abdallah and him [Kilab] are four fathers and between
‘Amina and him [Kilab] are three fathers.

The manuscript also narrates how "Amina conceived her pregnancy to

Muhammad, the date and the unusual events that appeared during her
pregnancy deeply in MS., ff (41-42).
As the delivery date drew near, Sayh Ibrahim writes some important

historical events that took place in Makka. That was the advance of
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Abraha’s*4 army to Makka to destroy the Ka'ba with his huge number of
army and elephants.

The author also mentions the other name of Prophet Muhammad to be
Ahmad. He discusses the meaning of this name and the history of this
name when and who named him Ahmad. The detail of this discussion is
found on folio 29 of (MSy).
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Translation
Ahmed, peace be up him, is his name; was named by it by the tongue
of Masa and ‘Isa peace be up on both of them. It is derived from the
superlative degree which means the most praised of the praised to his
lord. Because his praise to his Lord was before anyone else. That is why
his name Ahmed preceded his name-Muhammad. ‘Isa mentioned him
and said “[And when Jesus, son of Mary, said: O Children of Israel,
Surely | am the messenger of Allah to you, verifying that which is before
me of the Torah] and giving the good news of a messenger who will
come after me, his name being Ahmed”45 and Musa also mentioned him

when his lord said to him “That are people of Ahmed”, Musa said “Oh!

*“ Abraha was the Abyssinian ruler over Yemen during the period in which Yemen came under
Abyssinian rule that followed the Persian one. He had built a temple and wanted the Arabs to perform
pilgrimage there instead of going to the Kaaba in Mecca. When he saw that the Arabs did not make
pilgrimage to his temple, he decided to conquer Mecca and destroy the Ka’aba (Ahmad Bahagat, 1997,
p. 418). The story of this event also found in the Holy Qur’an sura 105: 1-5).

* Quran61:6
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My lord makes me from the people of Ahmed”. He was named by Ahmed
before he was named Muhammad because he praised his lord before

other people do praise Him. Ended from Anwar Al-Makammadiy

4.3.3 The Birth of Prophet Muhammad
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Translation

[Prophet Muhammad] was born on Monday 12t day

of the Rabi' al-Awal [571 AD], the noble month.

Narrated from ibn‘Abbas46 that the messenger of Allah, peace
be up on him, was born on Monday, his mission began on
Monday, migrated from Makka to Medina (Higir@a4’ on
Monday, he got victory over Makka (Qurays) on Monday, Sura

*® He is Abdella ibnu Abbas; Abbas is the paternal uncle of the prophet.
*" It is from which Islamic calendar started

36



(chapter) Ma‘ida*® was sent down [from Allah] to him on
Monday. Ended from Anwar Al- Muhammadiyya.

There is consensus on the day on which prophet Muhammad
was born to be on Monday. This is authenticated by the report
from Imam Muslim. It is said that he was born at night and
the evidence is what is related from Ibn As-Sakan from hadit
of ‘Utman bin Abi Al- ‘as from his mother Fatima bint

(daughter) of ‘Abdullah at-Taqafi and she has attended the
birth of the prophet peace be upon him at night [and she said]
“ all what we saw from the house was but the gleam of the
prophet and | watched to the stars and they became nearer
and nearer to [me] until | assumed they are going to fall down
on me” This is related by Al-Bayhaqi but the authentic version
is that of Muslim. However, it was after dawn as reported in
Had# though weak, as there is consensus that a weakness of
report can be taken as evidence for virtues and hagiography...
(f.43 of MSy).

As mentioned above, the author has related the day of ‘Monday’ with
many events in the life of the prophet. He writes this by referring
various related sources and verifies the authenticity of the sources. In
addition, he also writes the year in which the prophet was born by
referring various sources and he puts the text from the poetry of Imam
al- Jazari with its explanation as follows:

“ |t is the fifth Chapter of the Qur'an.
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Translation
[counting back] from the year of the elephant4® to the time
when Adam landed on earth from Heaven) six thousand years
passed [and then prophet Muhammad] was born. [Scholars] do
not agree on the year in which the prophet (peace be upon him)
was born. Majority of them agreed that he was born in the year

of elephant and the most known idea is that he was born fifty

“Year of elephant is the year in which Abraha, the Abyssinian ruler over Yemen (during the period in
which Yemen came under Abyssinian rule that followed the Persian one) had built a temple and wanted
the Arabs to perform pilgrimage there instead of going to the Ka‘aba in Mecca. When he saw that the
Arabs did not make pilgrimage to his temple, he decided to conquer Mecca and destroy the Ka‘aba by

the army loaded over elephants” (Ahmad Bahagat, 1997 the story of the Prophets, p. 418). The story of
this event also found in Holy Qur’an sura 105: 1-5

38



days later from the year of elephant. As other sayings, it is after
55 months or 40 months or 10 years or 15 years...That
happened after six thousand years after the landing of Adam
peace be upon him. As-Suyuti said "the period of time that is
given for the people of prophet Muhammad will be more than
1000 years and less than 1500 years". This was because it was
said from many ways "the period of this world [from Adam up to
its end] is 7000 years and prophet Muhammad is sent at the
end of 6000t year. Dagal(anti Masih) will come out at the top of
100 year and °‘IsalJesus] will land down[from the heaven] and
will kill him and stay on earth 40 years...MS: f(46).
As seen above, Sayh Ibrahim has raised different versions that are
related with the age of this world and important events that took place
in the past from the beginning of the world up to the end of this world.
And finally, he concluded these issues as baseless positions which are
not authenticated from the Qur'an and prophetic had# as reported by
Hafiz lbn Kaitr. But lastly he assured by referring the authentic radi

which says:
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Translation

... [The prophet said] a period of duration of the people of the
world after my prophethood is compared to the period of
duration of the people before my prophethood just duration
between the prayer of ‘Asr50 and Magribsi... (f.47 of MSy).
According to the text of the manuscript, we can conclude that the

period of this world which is given for the people of Prophet Muhammad

is relatively few compared with the period of former people that came

%0 «Asr is the name of one of the five daily prayers of Muslims at 4:00pm afternoon.
5 Magrib is the name of one of the five daily prayers of Muslims at 6:30pm in the evening.
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before Prophet Muhammad. If the whole duration of this world from the
creation of Adam to the end of the world is considered as a day, the
duration after the prophet Muhammad to the end of this world is only 2
hours period. This only the time from ‘Asr prayer (4 pm) up to Magrib
prayer (6:30 pm). But since we don’t know how much period exactly
passed before the prophet to calculate the left period after him and
know when the end of the world is very difficult. Suffice to say Allah
knows as noted by Sayh Ibrahim.

In the text of the MS,, the author also related the year of birth of
prophet with the history of Alexander nicknamed Dul- Qarnayn in the
Holy Qur’an, ‘The Two Horned'. Sayh Ibrahim writes in MS, “[Prophet
Muhammad] was born 880 years after “Alexander”. In addition there is a
discussion in the MS about the identity of Alexander. It is said his
name is Murtan bin Murzbat bin Abuyanini (from Greece) son of Yafet
son of Noah. It is also said Alexander bin Feylus, and was born to a very
old woman who does not have a son other than him. There is another
saying that he was from Humay and his name is Abu Ka‘arab f (48) of
MS.. Sayh Ibrahim mentions that as his name is mentioned in the Holy

T of o

Qur'an as in the text ,Uu_/_a_”f,':i‘[;[)iﬁ “we said O! Dul-Qarnayn
(literally Two horned)” (Q: 18:85), he can only be mentioned as the king
with the two Horns or the lord with two epochs (f.490f MS>).

Based on this the author analyzed his position from this verse and
other references. Sayh Ibrahim states that "it is said that Dul-Qarnayn
(“Alexander”) was a prophet and others said he was neither prophet nor
king but he was a pious slave of Allah". However, the MS concluded
that Dul-Qarnayn was a good and just king who visited east, west,
north and south. He got an authority to control Rome after his father

died and then conquered Arab lands all the way to the Mediterranean
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Sea and came back to Egypt and established the town of Alexandria
and named it after his name.

On the other hand, according to English translation of Ibn Katir (Q:
18:82-98)

Dul-garnain was a most powerful king, but it was Allah, who, in
His universal plan, gave him power and provided him with the
ways and means for his great work. His sway extended over
East and West, and over people of diverse civilizations. He was
just and righteous, not selfish or grasping. He protected the
weak and punished the unlawful and the turbulent.

In a similar manner, according to English translation and commentary of

Qur'an by ‘Abdullah Yuasuf ‘Ali, he does not consider much historical or
geographical consideration on the story of Dul-Qarnayn. He states that as
a great deal of literature has been piled by many writers on the subject
and tried to set down few of the different views that have been expressed.
He said, "Indeed all stories or narrations are referred to in the Qur'an as
parable, for their spiritual meaning. Heated controversies or dogmatic
assertions as to precise dates, personalities or localities, seem to be out of
place". He also deeply identified the meaning of the name Dul-Qarnayn
with many cases and tried to identify the popular meaning of Dul-
Qarnayn. Yusuf Ali writes:

Personally, | have not the least doubt that Dul Qarnayn is meant to
be Alexander the Great, the historic Alexander, and not the
legendary Alexander, of whom more presently...I have studied the
detail of Alexander's extraordinary personality in Greek historians
as well as in modern writers, and have visited most of the localities
connected with his brief but brilliant career. Few readers of
Qur'anic literature have had the same privilege of studying the
detail of his career.
(See Appendix VI English translation and commentary of Holy Qur'an

by ‘Abdullah Yasuf ‘Alj)
The MS discusses of time gap between each prophet starting from

Prophet Adam to Prophet Muhammad. The author writes:
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Translation

Then there is a gap of sending the messengers after ‘lsa
(Jesus) peace be up on him up to the time of our Prophet
Muhammad peace be up on him and there have been a gap
between them. That was based on the sayings of Allah the
exalted “[We sent the message] based on time gaps (fatra)
between the messengers” [Q: 5:18].

He puts the arguments of various scholars on how much gaps of times

between ‘Isa (Jesus) and Prophet Muhammad. Some said “It is 560
years”, others (al-Kalbi) said “it is 540 vyears”, others said
“approximately 600 years”, others said “620 years” (f.50; Line 1-3) of
MSo.

There is also a discussion of time gaps between other prophets in MSy,
(f.51). For example between Adam and Nuh is 2240 years, between
[brahim and Musa 900 years, between Musa and Dawud (David) is 500
years, between Dawuad (David) and ‘Isa (Jesus) is 1100 years, while
others give a different time reference and he argued that only Allah
knows how much time was between each of them. This shows his
intellectual capacity as various speculation of time is not based on
authentic sources from the prophet. In a similar way, but slightly

different from above, he puts the following by referring various books.
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Translation

Between Adam [first prophet] and Idris the [second prophet] is full
100 years, and Adam lived 960 years, between Idris and Nuh
(Noah, the third prophet) is 1000 years and Nuh (Noah) got
prophehood at the age of 40 and he lasted as a messenger to his
people for 1000 years and he staged after his people were
drowned for 60 years. There are also other sayings that Nuh
(Noah) got prophecy at an age of 355 years and Ibrahim in 2000
years from Adam and between him [Ibrahim| and Nuh (Noah)
there is a lapse of 10 centuries. Ibrahim lived 175 years, his son
Isma‘il lived 130 years and his [age] was 89 years old when his
father, Ibrahim, died. Isma‘il’s brother, Ishaq was born 14 years
after Isma‘l and lived 147 years; Yasuf (Joseph) son of Yaqab
(Jacob) son of Ishaq lived 120 years and between him (Joseph)
and Musa is a lapse of 400 years. Between Musa and Ibrahim is
565 years and lived 120 years; between Musa (Muse) and Dawud
(David) is 599 years and Dawud lived for 100 years and his son
Suleiman (Solomon) lived plus 50 years [150] and between him
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and prophet Muhammad is approximately 1700 years and
Prophet Ayub lived 63 years (f.50 of MS>).

4.3.4 Unusual Events at the Birth of Prophet Muhammad
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Translation

His [Prophet Muhammad’'s] mother saw a far reaching

happiness,

a light illuminating the palaces of Busra (Syria).
According to MS; (f.56) of Sayh Ibrahim, the origin of this narration is
from the authentic had# that prophet Muhammad said “I am slave of
Allah, the seal of all prophetes . . . | will report you about the salvation
of Ibrahim; happiness of Isa (Jesus) and the dream of my mother that
she saw. This is also true for all mothers of all prophets seeing a dream
[about what she is going to bear]. She saw this dream immediately as
soon as her pregnancy was established.”
Prophet Muhammad added “the act of seeing a dream is true for all
prophetes’ mothers’. The events of brightness happened two times: at
the establishment of her pregnancy and at the birth of the prophet. He
further elaborated by referring different scholars why particularly this
light illuminated all the way to Syria. Accordingly, they said because
these places will be the sites of his kingdom: “Prophet Muhammad was
born in Makka, migrated to Yatrib (Medina) and his kingdom will be at
Syria.” And he concluded that “Prophet Muhammad was later taken to
Jerusalem: Syria at the night of Mi‘rag (ascendency to the heaven) and
Isr@ (night journey from Makka to Jerusalem). Likewise Ibrahim and

Lat (Lot) have migrated to this direction before him and ‘Isa (Jesus) will
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land down from the heaven to this place because it is where everything

is originated from.” This story is exclusively found on MS: (f. 56-57).

4.3.5 Discussion on the Celebration of Prophet's Birth

day (Mawlid)

“Mawlid is derived from the Arabic root word (Arabic:2s) meaning to
give birth, bear a child, descendant. In contemporary usage, Mawlid
refers to the observance of the birthday of Prophet Muhammad”s2

The manuscript starts by asking question on the issue of celebrating
prophet’s birth day (Mawlid). Is it praised or forbidden? Or does any
religious benefit sought for the one who celebrate it or not? Then he
writes: “My answer to this question is that the act of the celebrating
Mawlid is the gathering of the people together, and reciting of Qur’an
and discussing about the biography of Prophet Muhammad and what
happened at the time of his birth etc. He argues that it is from the part
of Bid'a hasana (accepted innovation in Islam) because there is a benefit
for the one who practice it as he extends his greeting to the prophet,
showing of happiness and gladness by the birth of the noble prophet.
Then he mentions the founder of the celebration of Mawlid to be king
Muzafar of Irbil.53 But neither of the manuscripts mention the year in
which he started the celebration.

He also discusses the stand of those groups of scholars who forbid the
celebration of Mawlid and he said their argument is that “celebration of
Mauwlid is bid'a in general as it was not practiced and transmitted from
any one of the three immediate successive generations after the

prophet. Had it been good act, they would have celebrated it. He

%2 Taken from wikkipedia, the free encyclopedia, February 26, 2014.
> Muzaffar, he Abu Said Kukbriyy Ibn Zayn ad-Din Aliyy Ibn Buktakin(563-630 A.H/1168-1233A.D). He
was one the glorious,grand, and generous king with many good traces(Ibid).
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discussed both arguments. However, he concluded that there is nothing
abhorable in practicing Mawlid celebration as far as what is Islamically
unlawful (haram) acts are not included in the process of celebration. To
strength this argument he added the story of Aba Lahab (paternal uncle
of the prophet). Abu Lahab does not accept the Prophethood of
Muhammad and was among the pioneer opponents of Islam and he has
died on that path. However, Sayh Ibrahim, writes the fate of AbGi Lahab
on every Monday: “it is reported that the punishment of Abu Lahab is
made moderate on every Monday for he was very happy and made his
maid (slave woman) called Tuwayba free from slavery on the day on
which the prophet was born” (f.60 of MS;). Therefore Sayh Ibrahim
argues that by the same analogy it is no matter if the celebration of
Mawlid is done for expressing happiness at his birth and thankfulness
for Allah as done by Abu Lahab.

4.3.6 The fostering of the Prophet
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Translation

‘Ummu Ayman Baraka fostered him
She was transferred to him [to the prophet] as a property>4 from

his father.

> Because she was a slave of his father; she was an Abyssinian.
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He (the prophet) was in his mother's womb when his father
died.

It is also said he was a small child when his father died

She 'Ummu Ayman] was made free from slavery when her ex-
husband became infidel
and she was married to the Prophet’s servant (mawla), Zaid.
It means he, peace be upon him, was fostered by *Ummu
Ayman Baraka of Abyssinia whom he inherited from his father
and whom he married to Zaid son of Haritha [and] he was given
to him [the prophet] by Hadiga before his prophecy and he made
him free and considered him as his son.

From the above text, it can be understood that the prophet’s father’,

‘Abdullah son of ‘Abdul- Muttalib, died while Muhammad was still in his
mother’s womb and he left behind a servant girl named’ "‘Ummu Ayman,
also known as Baraka of Abyssinia, who was later married to Zaid son
of Haritah, the servant of the prophet.

In relation to his mother’s death, the manuscript says the following:
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Translation

His [prophet’s] mother died,
[while] he was four or six years old and after her death,
his grandfather [fAbdul- Muttalib] assumed guardianship of
him. Then his grandfather also died when he was eight years
old plus two months save ten days.

After he [Prophet Muhammad] reached the age of twelve, he travelled

with his paternal uncle Abu Talib as far as Busra (Syria). There he was
seen by a Christian monk who recognized him by his foretold
description; he took his hand and said:

Welcome to the noble praised prophet. This is the messenger of the

world. God will send him as a mercy to the world. O people of the

47



Arab since you have started your journey accompanied until you
reach this place. | saw stones and trees bowing...Then he forbad
his uncle to enter with him into Syria. Because Jews might kill him"
(f.66 of MSy)
He also mentioned the name of the monk as Georges and it was said
“How do you know this?” he said “we find mention of him in our
scriptures and he asked Abu Talib to take him back fearing for his
safety. The author added saying that in another story, seven men of
Rome wanted to Kill the prophet and they come across with this monk
and he said to them “why do you come?” they said “there is a prophet
coming in this month, there is no any path left with no assignment on it
[to search for him]” folio (61) of MS,. He asked them saying “can
somebody violate the will of Allah?" They said "no"; he said "Allah has
already protected him from you, he will be the prophet of this world"

(sic) and he himself later embraced Islam (MS:2 f.61).

4.3.7 Prophet’s Marriage to Hadiga
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Translation

While he wanted, she [Hadiga] was married to him.
And [At that time] his age was twenty- one years old and she
was older than him but she was very good and charitable.

[That was] at her age of thirty five (f.69 of MSy).

Sayh Ibrahim gives the explanation of the above poetry text of Imam al

Jazari as follows:
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Translation

And he, peace be upon him, married Hadiga after he came back
from a3-Sam with Maysara for her business that took two
months and 25 days and at that time he was 21 or 20 years
old. Some said he was 30. And she was known in Jahiliyya
(time of ignorance or the period before the coming of Prophet
Muhammad) as Tahira, ‘pure’. She was a wife of Abi Halat bin
Zurara at-Tamimi. She gave birth for him Hind and Halat...then
she married to ‘Atiq bin ‘A’iz al-Mahzum1 and she gave birth for
him Hind (sic). Her age was 40 when she was married to the
prophet peace be upon him ... even above that as it indicated
saying: “she was older than him” and she has offered herself to
him for marriage. He told the issue to his uncles and out of
them Hamza went out with him until they came to Huwaylid
bin ’Asad[father of Hadiga] and they requested him and he
accepted the proposal and he married her.

As mentioned above, Hadiga was married to two persons before him and
she was 40 years old. Though the above text of the poetry mentions as if
the Prophet initiated the marriage, Sayh Ibrahim corrected in the
explanation that the request of marriage first came from Hadiga. As
soon as she requested him, for marriage, he told his uncles and they

accepted the proposal (f.69 of MSy).
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4.3.8 Beginning of Prophecy
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Translation

[Angel]Jibril came to him at Hira®® cave.

He asked him to “read” and then pressed him

then he reads.

From the beginning of “al-Qalam” (the pen) then he came

to Hadiga and told her about the news

She said “no, never, there is no threat to your life;
Allah will not disgrace you.

You have amassed the characteristics of nobles.

She took him to Waraqa.

He [the prophet] told him what he has seen

Then [Waraqa] welcomed him.

And said “this is the namiis that came to Musa (Muse)
And the rest of messengers including ‘Isa (Jesus)

The author then explains: Prophet Muhammad visited the cave and
wished to be alone at the cave once the angle Jibril (Gabriel) came and
covered him saying “read” and the prophet answered: “l can’'t read.” The
angle repeated this three times and at the third time he recited what is
uttered to him.

He further gives interpretation for each of the three hugs. For example,
the first hug was to make him (the Prophet) free from worldly need. The

second hug was to cater him to what is prophesized to him and the

* Hira (Arabic:s |~ ) or the cave of Hira is a cave about 3.2km from Mecca, on the mountain named
Jabal al-Nur in the Hijaz region of present day Sa“udi “Arabia. The cave itself is about 3.7m in length and
1.60m in width (source:Wikipedia.org/wik/Hira).
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third hug was to recover or initiate him. Therefore he was able to recite.
He mentions that it is deduced that it is advisable not to punish
children more than three times to make them have good conduct.
However, he concluded that disciplinary corporal punishment is

necessary.
4.3.9 The Night of Mi'rag (Ascendancy to the heaven)

Under this topic the manuscript deals when the journey took place,
from where to where, what happened in this incident, the response and

reaction of the Makkean disbelievers and believers.

4.3.10 Invitation to different ‘Arab tribes and How

the People of Medina Embraced Islam

This story is found on folio 92 of MS,.56 Accordingly, the prophet went
out during the pilgrimage season to introduce himself to the ‘Arab
tribes as he was accustomed to do in every season. It was at ‘Agaba
that he met a group of people from the hazrag tribe (people of Medina).
He asked them who they were and they told him that they were a people
of Medina, and he asked them to sit down and speak to him and they

agreed. He sat with them and called them to Islam.

Sayh Ibrahim writes that six men believed in him and embraced Islam
and they told him they would speak to their people about him and that
they would call them to what he had called them. This process of
persuasion leads to the future historical migration of the Prophet to
Medina. This migration of Prophet Muhammad from Makka to Medina is

known as Higra.

*® The text of the manuscript is not visible here to make direct quotation and translation.
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4.3.11 Prophet’s Messenger (Letter) to the King
of Ethiopia
S M assienal e Al o liala )]
Translation
His messengers are Ibn ‘Umayya to
Ashama and Dihya to Hirucluos.

He further mentions the detail of this information in MS> as follows:
prophet Muhammad wrote invitation to many kings and emperors and
these letters were delivered to them by his companions. For example, he
wrote to NagasSi (Nagus Ashama), king of Ethiopia, which is delivered by
‘Amr Ibn Umayya. He wrote the introduction of the letter on the

marginal text of MS, and its meaning is as follows:

In the name of Allah, the most beneficent and merciful. From

v =

Mukiammad, the prophet of Allah, to the King NagaSi (Nagus) of Abyssinia,
peace be upon him who follows guidance and have faith in Allah and his
prophet and gives the witness that there is no god but Allah and that |
am the messenger, sent by Allah for the human beings so that | may

warn every one of his deadly end...

The manuscript further mentions about the name of the king where he
died and was buried and where his grave still is found in Abyssinia
(Ethiopia).

* Here also the text of the manuscript is not legible.
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Translation

And his name is Ashama; [also] it is said that it is his title and

- = M—

his proper name is ‘Atiyya. An- Nagasi (Nogus) is his title like
any of Abyssinian kings [they all named as a Naogus]; and this
was in the first century; then the king of Abyssinia was
named by Hate [>O'/>ii] as mentioned in Qastallani. And An-
Nagasi (Nagus) was buried in the town between the towns of
Hawzen and Atiye in the region of Tigray and his grave is still
found standing there until now and its building is renewed
by an Ethiopian man from Tigray named al-Hag Muhammad
Azmac) Abdo of Adwa, Tigre [Tigray] (...MS2 .133).

Following this the king welcomed the prophet. The manuscript narrates
“As soon as the letter was delivered to him by ‘Amr Ibn Umayya, the
king step down from his throne and sat down on the earth honoring of
the letter and said “There is no any threat to Abyssinia as long as this
letter is found in it” and he embraced Islam by saying “lI give witness
that you [Muhammad] are the true prophet (messenger), the illiterate
[who cannot read and write] whom we expect as people of the

scripture”.
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Then the manuscript also contains the response letter of the king to the

prophet. This is the text translation at the margin of the manuscript:

In the name of Allah, the most beneficent and most merciful, To
Muhammad, messenger of Allah, peace be upon him. From
Nagast Ashama, peace and mercy upon you, oh! Prophet of
Allah... Indeed your letter is delivered to me and as you
mentioned in it about ‘Isa [Jesus], by the creator of heaven and
earth that ‘Isa neither increase nor decrease anything from
what you have mentioned. It is all as you mentioned. And we
understood that you are the messenger of Allah to us and | will
take an oath to embrace Islam in the presence of your uncle’'s
son [Ja‘far] and | will send my son Arha to you and if you want |
myself will come to you, peace be upon you oh! messenger of
Allah (MS2 f. 134)

Then he sent his son Ariha [Armah] along persons; unfortunately there
was a ship wreck and all drawned into the sea including the son of the

king.

4.3.12 Migration to Medina (Higra)
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lation
The prophet migrated to Medina His age was fifty three.
As-Siddiq was with him who is the second of the two.
They both arrived at Quba’ on Monday.

Sayh Ibrahim explains the incident of this episode in his MS; as follows:

54



It is to the Prophet to migrate, and acted accordingly, keeping the
affair secret until the eleventh hour. He hired an expert guide to
show him the desert routes. He employed this expert regardless of
who he was. The Prophet went out of the house. The Makkean
youth surround the house with their swords and the prophet
picked up a handful of sand and threw it at them; he then passed
through their ranks fleeing from Makka (f.126 of MS>).

The author sites every happening that took place in the journey of the
prophet starting from his house up to Medina in their chronological
order. It is from this event (migration from Makka to Medina) that the

Muslims date their years.
4.3.13 What Happened After Higra

The manuscript depicts what the prophet had done after he entered
Medina subsequently in each year. In the following pages the text of Al-
Jazari is reproduced. The author gives detailed explanation of each

event-
What Happened in the First Year of Higra
Here the text of the manuscript is not visible.
What Happened in the Second Year of Higra
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In the second year in the month of Rajab,
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Tahlatu [place name] and fasting of Sa‘aban became compulsory
With few [forces] then battle of Badr

In a [month] of Ramadan including Zakat al-Figr

Then [in the month] of Sawwal a marriage of Fatima [with ‘Ali]

And [marriage of] ‘A'Sa [with the prophet] and [a war with]

Qaynuqga’a, the wronged one, took place.
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What Happened in the Third Year of Higra
In the third year of Higra was [the battle] of Gatfan 'Uhud

And alcohol was forbidden and Hassen was born.
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What Happened in the Fourth Year of Higra

In the fourth year of Higra [battle with] Banu An-Nadir [Jews of
Medina] then

[with] dat Ar-Riga’a and [with Banu] At-Tamim then
Reducing of the prayers then the promised Badr

And al-Hussein was born, best of progeny.
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What Happened in the Fifth Year of Higra
In the fifth year of Higra battle Al-Mustalaq

And [also battle of] Dawmatul-Jandal then [battle of] Al-Handaq

(fortress)
[then] its aftermath was the battle of Bani Qurayza

Likewise at this battle Salatul-Hawf (prayer in discomfort) became

the way.
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What Happened in the Sixth Year of Higra

In the sixth year of Higra the Ifk (the slander on ‘A’iSa) or it was

before this was appeared.

Then [battle of] Banu al-Hibban then battle of da Qirada took

place.
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What Happened in the Seventh Year of Higra
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In the seventh year of Higra battle of Hayber, the town of valley,
And An- Nagasi sent Ja‘far again [to the prophet at Medina]

And in the month of dulga‘da, was a substitution pilgrimage

(‘Umrat al-Qada’a)
They have done in lieu of the pilgrimage of the year before.
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What Happened in the Eighth Year of Higra
In the eighth year of Higra battle of Mu'ta was took place

Then [battle of] Hunayn took place after the battle of the victory of
Makka.
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What Happened in the Ninth Year of Higra

In the ninth year of Higra the truthful [the prophet]

informed that
Ashama An-Nagasi (Nagus) has died, so

[He] prayed on him being in abstencia and in the month of
Rajeb
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[the battle of] Tabuk took place and in addition, the

pilgrimage became compulsory.
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What Happened in the Tenth Year of Higra
In the tenth year of Higra, the farewell pilgrimage was performed
And after it, it was the death [of the prophet] by consensus.

According to the general discussion of the manuscript, Prophet
Muhammad has accomplished the following main works after Higra. He
built his mosque at Medina, founded a state, fought the enemy, spread
Islam, got victory over Makka, cleansed the Sacred House, and
penetrated light into the hearts and minds of many people. He did these
in ten restless years in Medina after thirteen years in Makka. The detail

of this information is found on folios 97-110 of (MS2).
4.3.14 The Prophet and Other Prophets

The MS discusses the issues of comparing Prophet Muhammad with
other previous prophets based on miracles. On this, Sayh Ibrahim
strongly argues that the privileges of Prophet Muhammad are greater
than that of other prophets by many aspects. In order to support his

position he takes as evidence the verse from the Holy Qur’an as follows:
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And evidence of his preponderance [over other prophets] peace be
upon him ...is a word of the Almighty [Allah] “He [Allah] prefers
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some prophets over others in levels.” (Q: 1:152.) The commentators

have said it is the preference of Muhammad [over other prophets].
The manuscript argues that among the aspects that make Prophet
Muhammad preferable than other prophets is, first Allah narrated to
him through the Holy Qur’an, the fate of former prophets and that of
their respective people. On this he refers the verse of Holy Qur’an (Q:
11:120).

s (O3B s il burlleli [0St to 5555 W
“And that we narrate you [O, Muhammad] about the fate of former

prophets is to make your heart stable.” (Q: 11:120).

Based on this verse, the author discusses four reasons (wisdoms) why
Allah narrated to Prophet Muhammad the fate of former prophets and

their people.
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Translation

The first wisdom is, to show (justify) his prophethood and as
symbol to his mission as he peace be upon him was an
illiterate who cannot read and write and didn’t join spiritual
center and tutor-He did not leave his country for a period in
which he could contact with a scholar that can teach him the
knowledge of the past. And it is not known that he managed to
have an access to any knowledge until become a prophet.
Jibril(Gabriel) approach him and revealed to him and he
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started to tell people what happened in the past-the history of
former prophets and the kings of the past. Those who were
mindful and fortunate among his people accepted his call. That
is considered as one of his miracle and evidence of the
authenticity of his message and it became a miracle for him
and evidence for the correctness of his prophecy. And who he
became his enemy and resistant to his message, opposed and
struggled against him... Secondly, Allah wanted to make the
prophets before him his role models that he has to follow their
footsteps and Allah has been pleased with them... Thirdly,
Allah narrated him to make him stable on his way and to
indicate his nobility and the nobility of his people. This is
because the people of Prophet Muhammad are exempted from
many deeds that the people of former prophets were obliged to
do but couldn’t fulfill. As a result, Allah has blamed and
punished them. Fourth, it is to warn his people by telling them
the fate of disbelievers of former people and the result of their
rejecting of their prophet's call... Finally, Allah wanted to
survive the legacy and values of the former prophets including
the memory of their followers and their heritage for Prophet
Muhammad and his people MS; {.4).

4.3.15 Comparative Analysis Based on Miracles

Before the discussion of comparative analysis, Sayh Ibrahim GiSe
discusses the rationale behind knowing of the biography (sira) of
Prophet Muhammad as follows:
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Translation
Knowing biography of the prophet peace be upon him is more
than everything because it is what we should have to know after
[knowing] the attribution of Allah (tawsif). Even As-Sam‘ani

said: “It is mandatory to know the attributes of the prophet even

% Here also the text of the manuscript is invisible, as a result it is typed.
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before knowing God because it is primarily important to know the
intermediary to the knowledge of destiny that it is important to
know who Prophet Muhammad is because through him only we
know Allah.”
He also compares the level of Prophet Muhammad with that of angles by
referring different perspectives of various scholars; for example there
are some scholars who said angel Gibril (Gabriel) is greater in status
than Prophet Muhammad and others said otherwise. But Sayh Ibrahim
wisely concluded that “silence is better on such matters, only Allah
knows.” He further discusses the detailed comparative analysis of
prophet Muhammad with that of other previous prophets like prophet
Ibrahim (Abraham), prophet Masa (Muse), prophet ‘Isa (Jesus), prophet
Yasuf (Joseph), prophet Dawtd (David), prophet Suleiman (Solomon
son of David), prophet Adam, etc. He compared them based on the
miracles they showed to their peoples.
He starts his comparison based on the indication of the verse of Holy
Qur’an which says: “These are messengers whom we preferred some of
them over the other . .. [Allah] put some of them at the highest level”
(Q: 1: 252).

Sayh Ibrahim GiSe writes comparing Prophet Muhammad with that of
Prophet Adam; Allah has created Adam with his noble hands. As for
Muhammad, Allah splitted the chest of Prophet Muhammad and washed
it with faith of light. In addition, Allah respected Adam after he created
him. Allah ordered angels to bow for him for respect. But Allah
respected Prophet Muhammad than this in the Holy Qur’an saying
“Allah and his angels, send blessings on the prophet: O ye that believe!
Send ye blessings on him, and Salute him” (Q: 33:56). As such he
concluded that this is on at most respect. Allah, the angels and

believers respect Prophet Muhammad than that of Adam in which only
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angels are ordered to respect him by prostration in his honor. Allah
made Adam know the proper name of things and the same are also true
for Prophet Muhammad. The author discusses this idea on f.18 of MSa.

In comparison with prophet Idris (Enoch) whom Allah mentioned him
in the Holy Quran saying “we raised him [Idris] to a high station”,
Allah has raised Muhammad to higher stage than him (Idris) on the
night of Mi'raj (“night Journey”) when he was taken to sidrat al-Muntaha
(“the lotus tree in the seventh heaven) where he observed lots of things

and conversed with Allah, the Almighty.>°

Prophet Nuh (Noah), his people were drowned but he and those who
believed in him were saved from the flooding by a ship. However, the
manuscript argues that Prophet Muhammad once being at the edge of a
river, he called some stone and that stone came to him exalting the

almighty Allah witnessing the Prophethood of Muhammad.

Prophet Ibrahim was saved from the blazing fire of his people. However,
Prophet Muhammad was also saved from the bloody wars of his people
are that directed to him by people from different directions. In addition,
it is narrated that once at the time of prophet Muhammad the skin of a
child was altogether burnt by fire and as soon as prophet Muhammad
touch him with his noble hands it became healthy. It is also narrated
that prophet Muhammad come at the night of Mi'rgj over the sea of fire

and passed over it peacefully without any danger.

Again in comparing Prophet Muhammad with that of prophet Ibrahim
(Abraham), Sayh Ibrahim writes as follows. Prophet Ibrahim was given
the level of intimate friendship (zalil) with Allah and this shows great

love of Allah to him. As for Prophet Muhammad, he was given to the

% 5ee chapter 17 and 53 of the Holy Qur’an.
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level of love than this when Allah made him more intimate friend
(habib).

In connection with the building of Ka‘ba (Sacred House) Prophet
Ibrahim was the first builder of Ka‘ba. Likewise Prophet Muhammad
also built it after it was collapsed. He discussed the detail of this story
on folio 19 of MS».

In comparison to the gifts of prophet Musa (Moses), he writes as follows:
Prophet Musa (Moses) was given the miracle of the stick which turns
into a snake, in a similar way prophet Muhammad was also given
similar miracles. In addition, the hands of Prophet Musa were turned
into light as a miracle. As for Prophet Muhammad, one day he had given
a stick to Qatada son of an-Nu‘man at a very rainy dark night after they
prayed ‘lsha’ prayer saying to them "go with this stick it will turn into
light for you" and Qatada said that “It became just like he said until |
reached my home". Similarly he raised the case of ‘Ubbada bin Basir
and Usayd bin Hudayr when they both departed to their home from the
prophet at a very dark night and their sticks turned into light for both
of them until they reached their respective homes (f.20 of MS»).

When we see the acceptance of the supplication /request of prophet
Musa, he got acceptance of his request from Allah. But Prophet
Muhammad got countless acceptance of his request. In another way,
due to the prayer of prophet Musa the water come out from the stone
i.e. the stone was splitted apart and the water flew. As for Prophet
Muhammad, the water came out between his fingers. As he analyzed
this point, flowing of water from the stone is natural and usual, but
flowing of water from the human body is unnatural and odd which

shows the strength of the miracle of Prophet Muhammad (f .21 of MS>).
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When we see the conversation of prophet Musa with Allah, at the
mountain of Tar, Prophet Muhammad also made a conversation with
Allah at the night of Mi'raj above the seventh layer of the sky at sidrat al
muntaha (Lotus tree). The place of conversation with Masa is on earth
(at the mountain of Tar) which is lower than the place of conversation of
Allah with Prophet Muhammad (at sidratal muntaha above the seventh
layer of the sky).

In strengthening the above idea Sayh Ibrahim Gise writes the following

text of poem by referring al-Bura‘i:
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The idea of the above text is as follows:

While you remember the conversation of [Mountain] Tar Sinai

[Also] remember the conversation of the throne [Allah with
Muhammad]...

Allah has made a speech there [with Mtsa] being behind guard

And made a speech with [Muhammad] orally being near to him
[without any intermediary]

.. [Allah said to Muisa] you can’t see me

[and Allah said concerning about the conversation with
Muhammad] he[Muhammad] never lie concerning the
conversation with me[Allah]...
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[At the place of conversation] Musa fall down being
unconscious

And Ahmad didn't...

Sayh Ibrahim also compares Prophet Muhammad with prophet Hartn

(Brother of Masa) in fluency of language.

According to Holy Qur’an (28:34) Prophet Hartun (Aron) was given the
fluency of language than that of Masa, when they were sent to Pharaoh
of Egypt. But more than this prophet Muhammad was given remarkable

fluency and eloquencey of language which is countless in number.

He writes also a comparison on the physical beauty of Prophet
Muhammad with that of Yasuf (Joseph). He writes “prophet Yasuf was
given half handsomeness but Prophet Muhammad was given full
handsomeness.” The other gift of prophet Yasuf was the interpretation
of three dreams. But Prophet Muhammad was given countless

interpretation of dreams.

When we see the gifts of Prophet Dawud (David), that Allah softened the
iron for him to make a defensive armor. As for Prophet Muhammad, he

was also given more than this.

The miracles of prophet Suleiman (Solomon) were: he can make speech
with birds, the Jinn (devils); winds and kingdom were loyal to him and
he can go wherever he wants on earth. Prophet Muhammad was also
given more than him. When we see the speech of birds with Prophet
Solomon, we have to see that the stone made speech to Prophet
Muhammad. When we see the two things, the ‘bird’ and the ‘stone’,
which one is natural to speak? Surely a ‘bird’ is natural to make a
speech than a stone. Therefore, speaking with stone is more miraculous
than speaking with bird. When we see the loyalty of winds to prophet

Suleiman, Prophet Muhammad made a journey at the night of Isra’
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(“night journey”) with Buraqg® which is faster than the wind that he
rode on starting from his bed (Makka), going a very huge journey up to
the throne of Allah (al- 'Ar8) above the seventh layer of the sky within

few period of time.

The second interpretation of this miracle that prophet Suleiman
(Solomon) rode on wind only in different direction of the earth. As for

Prophet Muhammad, he rode on Buraq both in the earth and the sky.

In relation with the miracles of wind and others, Sayh Ibrahim has
discussed many cases that took place at the time of Prophet
Muhammad (see ff 22-23 of MS>). With respect to kingdom, according to
the Holy Qur'an (Q: 38:35) prophet Suleiman requested Allah special
kingdom to give him and was given. As for Prophet Muhammad, he was
requested by his lord either to be a king or a slave of Allah. But he has
chosen to be humble slave of Allah. Other modern scholars also confirm
this in their works. For example, Ahmad Baghat (1997:425) writes the
following concerning Suleiman (Solomon) and Muhammad “Solomon put
the jinn to task, sending them, by his power, on errands thousands of
miles away to fetch the throne of his enemy. As for Muhammad, he was

occupied with the service of Islam as simple and humble soldier.”

% «Byraq is an animal to ride on which was a little smaller than mule and was white in color” (source:
www. Prophet Muhammad_for all.org). But Ahmad Bahgat(1997), defines al Buraq different from this.
According to him it is a creature with the wings of an eagle which was created from lightening (buragq)
hence it was called Al- Burag. Lightening is electricity, and electricity is light, and light is faster creation
on earth, traveling at one hundred and eighty six thousand miles per second and at this velocity all
objects are transformed into light, a scientific phenomenon.

“In terms of religion, a miracle means the things which shows before the eyes of people to prove the
claim of a messenger’s prophet hood. There is a peculiarity in it that it is against the law of nature. For
instance Fire burns but it does not burn, the sea flows but it becomes calm, the tree remain fixed at its
place but starts moving etc. In this world, the real cause of every function is God’s Omnipotence and His
intention. So, there are certain rules for some function which happens, continuously. In the same way,
some functions which are under Almighty’s omnipotence may happen, contradicting the normal
principles, and when Allah wills, they happen” (www.prophetmuhammdforall.org).
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According to Islamic sources, prophet ‘Isa was given an extraordinary
ability to cure blindness, leprosy, and used to make the dead alive.
Prophet Muhammad also once up on a time returned the sight of an
individual to its proper place after it was thrown out and it became
better than it was before as the manuscript claims referring al- Burad,
though he does not mention the title of the book, year and place of

publication.

Concerning the miracles of making dead body alive, the manuscript also
compares the miracles of Prophet Muhammad with that of prophet 'Isa
(Jesus). It argues that Prophet Muhammad made a dead body alive (MS:
f.24).
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Translation

If Tsa (Jesus) cured a blind by his supplication, also remember
how [Muhammad] returned to its proper place by his sputum

(tufla) ...

It is confirmed by a report that Abta Jahal has cut down the hand
of Mu‘az bin Afra’ at the battle of Badr.61 Mu‘az came to the
prophet carrying his hand and the messenger of Allah peace be
upon him took it and attached it to its previous place as written

in Asidat AS-Sahada, a commentary of Al-burda.

®1 Badr is a mountain 130km southwest of Medina (source: Wikipedia.org/Battle of Badr.

70

o P S



Likewise, the wife of Mu‘az bin Afra’ had leprosy and she
complained that to the prophet peace be upon him and he
polished her illed skin with stick and she became healthy as
mentioned by Ar-Razi.62

Also there is a story of a man who said to the prophet peace
be up on him “I do not believe in you / accept your call/
unless you make my daughter alive.” Then the prophet come
to her grave and called her by her name and she said, “Yes,oh!
messenger of Allah.”

May Allah’s peace be upon him, the stick has exalted Allah 63
while at his hand and his pulpit was sonorating when he left
him. This is more than speaking the dead since it is among
the inanimate things that cannot speak.

Concerning the gift of ‘Isa (Jesus) peace be upon him that
he was taken to the sky, indeed our prophet was also given
that at the time of night journey (mi‘rag)... and added his
level of ascendency up to the extra level and made
conversation with Allah and was distinguished with some
distinctive gifts of honor which other prophets did not
get...54,

In addition to the above mentioned gifts of various miracles of
prophets that he compared them with the miracles of Prophet
Muhammad, he also writes distinctive gifts of Prophet Muhammad. He
writes five gifts of Prophet Muhammad that were not given for any one

of the prophets before him. As narrated from Jabir prophet

%2 Ar-Razi: he is Fahrudin Ar-Razi (d. in 606/1209-10) a prophetic and profound scholar of Islam
(Goldziher 1966:45).

® Exalting of Allah is saying ‘Subhan Allah’ means Allah is exalted.

% In a similar manner, Ahmed Bahgat (1997: 424) writes the following concerning ‘Isa (Jesus) and

Muhammad: Jesus had preached love, fraternity, and equality. As for Muhammad_(PBUH), he
successfully achieved equality, fraternity and love among believers during his life-time and after. While
Jesus brought the dead out from the grave, Muhammad brought people out of ignorance into the light

of knowledge, out of polytheism to the knowledge of monotheism.
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Muhammad said “I was given five gifts that any one of the previous
prophets were not given: Firstly, all prophets before me were sent
only to their respective nations, but | was sent to all black and white
(all mankind); secondly, the war booty (gana’im) is allowed to me
which was never allowed before me. Thirdly, any surface of the earth
became a place of praying to me and any one of my people can pray
wherever the time of prayers arrived at him. Fourthly, any of my
enemy fears me being at the distance of one month of journey. Finally
I am also given the authority of as-safa‘a ‘intercession’ (folio-24 of
MS>).

On the other hand, other modern scholars have discussed more
critically the distinctive characteristics of each prophet. For example,
Ahmed Bahgat (1997: 275) writes some comparison of various scholars
which is based on the ages of the Prophets. Accordingly there are
prophets whose births are distinctive because of the gravity of their
birth and their inspiring effect. For instance, Adam’s creation followed a
command, and then Allah blew life into him. Similarly with the story of
Tsa (Jesus), whose birth occurred even though his mother was
untouched by a man. Prophet Musa’'s (Moses) birth came at a time
when Pharaoh’s palace slaughtered all male infants of the children of
Isra’el (Ibid)

There are stories of prophets that overlook their birth and focuses
instead on their boyhood or youth for it has some bearing on the story.
For example, the story of Yasuf (Joseph) starts with a dream he had
when he was a boy foreshadowing that dreams were later to play an
important role in his life. Ibrahim (Abraham’s) story starts when he was
a young man, observing the sky and wondering how people could

worship the plants, stars and the sun.
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The story of Dawud (David) also starts when he was a young man who
knows nothing about fighting and then life forced him to fight Goliath;
the most fearsome soldier of his time. There are stories mentioned by
that start in a relatively later period of time, like the story of Noah, Hud,
Saleh, Sufayb and several other prophets. The Qur’anic context does not
mention anything about their birth or youth. There are stories of the
prophets that are narrated in detail while others are disregarded. There
are long stories like those of Moses, Abraham and Noah, and short ones
like those of Hud, Saleh, Lut(Lot) and Su‘ayb. In general, the Qur’anic
approach varies in presenting the stories of the prophets and the

manuscript do the same in this regard (lbid).

The manuscript also deals about the prophet's Hagg and Umra
(pilgrimage) to the Sacred House, various names of the prophet, the
number of his battles, number of his wives, his children, his uncles and
other relatives, his slaves (mawali),his guards (his personal security
before the revelation of the verse of protection), his envoys(messengers)
and contents of letters to different kings and emperors of the time, his
representatives to various areas, his Mu‘azzins (announcers of the time
of prayers), his physical appearance(description), his ethics( personal
behavior), deep discussion of his miracles, the reign of halifa Abu Baker
(first successor), the reign of halifa ‘Umar (second successor), the reign
of halifa ‘Utman (third successor) with some emphasis on his
hagiography( managib), the reign of halifa ‘Ali (fourth successor) also
with some discussion of his hagiography, the reign of Hassen, son of
‘Al1, and finally it ends discussing about the reign of ‘Umar ‘Abdulaziz,

considered as the fifth halifa.6>

% The portion of the manuscript that deals the reign of Hulaf’ ‘successors’ is not eligible and readable to
put some example of the text in the discussion.
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In general, the manuscript has tried to show us every aspect of prophet
Muhammad along with many other associated events although this
thesis follows a selective presentation of the contents of the
manuscripts at our disposal- otherwise, the manuscript not limited to
the prophet only; it also paves the way to know about the hagiography
of his companions and successors. Equally, through its comparative

analysis, the manuscript has presented the story of other prophets.
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CHAPTER FIVE
Conclusion and Recommendations

Conclusion

In this thesis, | have tried to present the contribution of an Arsi
scholar Sayh Ibrahim GiSe, to the fund of Arsi Arabic literature with
particular focus on his work on sira ‘biography of Prophet
Muhammad’. This is based on the tradition of philological description
and content analysis of his manuscript entitled Kitabu Mawhibatu dil
Wafa’ Biarp Dat a3-Sifa. Regarding philological description, the
manuscript is written in classical Arabic by nashi style of writing. It
is written by both modern ink and traditional ink called madda on
ruled modern paper. However, currently this manuscript is not
found on good condition as it is on the hand of an individual without
any protection. With respect to its content analysis, importance of
analyzing of the manuscript, analyzing methodology of the writer and
organization of the manuscript has been dealt. As a result, the
peculiar and important idea of the manuscript had been selected
and introduced along with some other associated discussion of other

sources.

Some of the final findings in this thesis are that, it has tried to show
the biography of Sayh Ibrahim Gi%e as well as his literary
contributions. Accordingly, his Arabic history (sira) manuscript was
philologically analyzed. Also studying of his personality has shown
us the enormous contributions of Muslim traditional scholars to the
national heritage in general to Arsi in particular. Moreover, his
literary production shows the continuity of the literary heritage from

the earliest period. Similarly, the philological description helps as a
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guideline for philological description of the manuscript. Finally, the
content analysis of the manuscript shows how an Ethiopian scholar
understands the biography of Prophet Muhammad (sira) and
historical contact of Ethiopian scholars with Muslim literature

abroad.
Recommendations

Some part of the manuscript (MS,) is facing a high risk of decay and
loss since the owner Sayh Saada Sayh find can no longer preserve
the manuscript as he is living in rural area that cannot support any

safe custody.

An effort should be made to acquire the manuscript by the library of
the IES. | also recommend that the manuscript should be
microfilmed for further study. Thirdly since the Arsi area is home to
numerous Arsi and non-Arsi Muslim scholars who produced many
literary works such as a fragment of the Holy Qur’an written on
parchment as confirmed by informants, further study must be
conducted on the area. Furthermore, the area also hosts several
shrines of scholars that need a more focused study. The region

would thus be a highly fruitful area for further research and study.
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List of Informants

No | Name Age | Date Location Remarks
1 |Sayh Sa‘ada Sayh |65 |January Arsi Robe He is the eldest
Ibrahim 27,2013, son of Sayh
April 6/7, Ibrahim. He
2013 has a very good
memory for
recalling events
2 | Sayh Muhammad | 75 |January 6, | Arsi Robe, | He is student of
Kabirsani 2013, April, | Habe. Sayh Ibrahim
26 and some
section of Sayh
Ibrahim’s
manuscript is
copied by him
3 | Sayh Abbasu ‘Umar 78 | April Caffe Sabiro He is Sayh
28,2013 Ibrahim’s
student and
also from his
clan
4 | Sayh Qasim Caffa 77 | April 26, | Arsi Robe He is Sayh
2013 Ibrahim’s
student knows
about him very
well.
5 |Sayh ‘Abdulmannan |60 |April26,2013 | Arsi Robe He is his
‘Abdurrahman student and




currently Imam
at Arsi Robe(Al-

Nur Mosque)

Dr Jeylan Kedir

60

May 2/2013

Addis Ababa

He is currently
collecting the
biography of
Ethiopian

‘ulama

Obbo Adem Fayyiso

67

April
27,2013

Arsi Robe

He is very
knowledgeable

elder of Sayh
Ibrahim’s clan
and knows
much about
the clan of the

author.

Sayh Muhammadrabif

Sayh Ibrahim

48

April
27,2013

Caffe Sabiro

He is the
youngest son of
Sayh Ibrahim.
He has good
memory about
his father’s
illness and

death

Adde Rugiyya

Muhammad

Haj

75

April
27,2013

Caffe Sabiro

She is the only
surviving wife of
Sayh  Ibrahim.
She has fair

memory.
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Appendix [l

Picture of Sayh Ibrahim Gise (1909-1989) at the custody of Sayh Sa‘ada Ibrahim.



Appendix IV

Example of the poetry of Dat a$-Sifa of Imam Al-Jzari (not paginated).
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