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ABSTRACT

The research aims at exploring the historical contributions of Gdadld Abdw
wi-Ahaw to its period, that is, to the fourteenth and fifteenth century. In
addition, it tries to present philological and linguistic analysis of the Gddl

This thesis incorporates six chapters: chapter one introduction, chapter two
historical analysis, chapter three philological analysis, chapter four
linguistic analysis, chapter five translation of some selected texts of the
Gddl and chapter six conclusion and recommendation.

Chapter one deals with the method I employed in conducting my research
in qualitative research, that is, document analysis. Chapter two explains
about the cause of the Stephanite movement. The massive persecution of
this sect most probably happened due to refusal to prostrate to the King,
Zér'a Ya’»qob. Chapter three provides some philological elements such as
adiaphoric errors and obelos. Chapter four presents the linguistic changes
that exist in the Gddl which is written about 450 years back. There are
phonological, morphological and syntactic changes or problems in the
Gadl. In chapter five, I selected some texts deliberately and gave
equivalent translation for them. I did it to let the reader get a brief know
how on the movement. I didn’t translate all as it is bulky which is 314
pages or 162 folios.

My conclusion holds that the cause of the Stephanites’ persecution was

neither political nor economical. In the researcher’s view, it was rather
religious. Lastly, recommendations are given.
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ABBREVIATIONS AND ACRONYMS

AAU = Addis Ababa University

Act. = Acts

AD = Anno Domini

A.S.L = Above Sea Level

b. = born

BC = Before Christ

ca. = circa (around)

CSCO = Corpus Scriptorium Christianorum Orientalium
d. = died

Dan. = Daniel

EA = Encyclopaedia Aethiopica

i 74 = Ethiopian Calender

EMML = Ethiopian Microfilm Manuscript Library
Exo. = Exodus

Ez. = Ezekiel

i = folio

ff. = folios

G = manuscript of Gunda Gundo
Gen, = Genesis

Heb. = Hebrew

I = manuscript of IES

L8 = 1d est (that is)

IES = Institute of Ethiopian Studies
Isa. = Isaiah
Jn. = John
JSS = Journal of Semitic Studies
Kn = King
Lk. = Luke

MS = manuscript
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Mth. = Matthew

MSS = manuscripts

Orch = Oriens Christianus

Pet. = Peter

Ps. = Psalm

r. = ruled

Rev. = Revelation

RSE = Rassegna di Studi Etiopici

Sam. = Samuel

[sic] = in square brackets is used to indicate that the

preceding word, statement, etc., is correctly quoted, even

though it is a mistake.

Sir. = Book of Sirach (Ethiopic)
St. = Saint

A = Verso

Viz. = namely
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TRANSLITERATION

There are variations in transliterating the fiddl as there is no
standardized system of transliteration for it. The researcher used
Encyclopaedia Aethiopica system of transliteration except for & (P) and
¢h, (&) as he failed to access them.

& Consonants
dh=h
T =h
w = §
i =3
¢ =q
T = ¢
1 =1
A=t
0 = c
W=z
¢ =3
m =t
oh,= &
A=P
A=s
I1. Vowels

(To illustrate this using the consonant “L”)
h = & n =1a
=1 AN =1lu
n=1 n =1
h =a A =la
h=e N =le
h= 2 A =1o
h=o0 e = lo
II1. Labiovelars
¢ = qva ¢+ = q"u & = ga £ =qve P~ =g"o
7 = hva
Tie = kWi
T =g¥a
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UNIT ONE
INTRODUCTION

1.1 Background of the Study

Ga’sz or classical Ethiopic has been the written language of Ethiopia
at least since the beginning of Christian era. When in the first half of
the 4th century Christianity reached the country, the latter was
ready to receive its teaching in writing which marked the beginning
and subsequent fortunes of Go’az literature, one of the most peculiar
features of Ethiopian civilization.! Moreover, Ullendorff confirms
from an inscription, the obelisk of Matéra, that Ethiopic began

before the introduction of Christianity.

Most scholars advocate that hagiographical? traditions and royal
chronicles flourished in the Middle Ages. Amsalu (2006:1) quoting
Adamu (1970:76) stated that medieval Ethiopian literature is
particularly rich in hagiographies. Furthermore, Taddesse (1970:12)

discussed the richness of Ge’ez hagiographies as follows:

Gi'iz hagiographies constitute by far the largest group of
sources for medieval Ethiopian history. Even the Royal
Chronicles — which can otherwise be considered as secular
historical documents - display some hagiographical
characteristics. This is the result of not only the clerical
monopoly of the literary art at that time, but also because of
the intensively religious milieu of medieval Ethiopia.

| Getachew Haile “ Go’az literature”, Encyclopaedia Aethiopica, vol.2(2005), p.736.

2 Hagiography is a term that describes literary products related to the veneration
of the saints. In the Ethiopian context, hagiography encompasses a number of
genres, or different types of texts: Vita, or Acts (Gddl), Miracles (Td’amar),
Homilies (Darsan), hymns and hymnological compositions of different kinds,
accounts about the translations of relics, and a number of smaller texts like
monastic genealogies, prayers and inscriptions (Painting; Equestrain saints) etc.



It is true that the Gddlat, or the lives of monks and saints have
definitely literary values. However, they are often useful for the

study of the political history of the country.

According to Taddesse (1970:17) the historical values that we
extract from a Gddl are only sudden by-products. Gddlat can be
considered crucial primary sources if they are only for the study of
the history of the Ethiopic literature and for the doctrinal
institutional history of the Ethiopian church. For the political and
military history of the country, however, the value of the Gddlat
differs greatly from one to the other, and each must be considered
on its own peculiar advantages. Depending on the date of their
composition, on how closely related the saints were with the royal
court, and on the political importance of the monasteries concerned,
there are quite a number of Gddlat which are paramount to the

students of medieval Ethiopian history.

Among the Gddlat or hagiographies that were composed during the
medieval period of Ethiopia Gddld Abdw wéa-Ahaw (124 AN@ @h710r)
is one. It is a collection of the martyrdom of the Fathers and
Brothers of Dabra Gérzen, or the story of the persecution of the

Stephanites during the reign of Ase Zar’a Ya’aqob (1434-1468).

The name Stephanite is derived from the name of the monk, Abba
Istifanos (died ca.1450), who organized the followers of his teachings
into a distinct sect, but still under the umbrella of the Ethiopian
Orthodox Church. In the local language they called themselves

‘Déqiqa Istifanos meaning ‘the spiritual children or followers of Abba



Istifanos’. Their opponents, the Zara Ya’sqobites, called them in

derogatory fashion, Déqgiga Jstifa “in the Egyptian language”

Ld-mdggabe betu ld-Egz’abher sdmdyowwo bdsamd

sdytan zd-ysbbwwo Istifa

To the administration of the house of God, they named

him by the name of a demon called 3stifa.
Gadla Abaw wa-Ahaw  presents all accounts of the persecutions
that the Stephanites faced in the fifteenth century by their opponent
Zara Ya’sqob, who is mentioned in the Gddl as Dabba Sar meaning
“g bear to the enemy”. The main reason for their persecution is their
doctrinal and canonical differences. The Gddl provides vast
historical events of the sect. It states how the Stephanites defended
themselves in front of the royal court, how they sacrificed their lives,
in which places they were jailed and to which places they were taken
for torment and persecution. Hence, Gadla Abdw wa-Ahaw is one

that is worth studying as an important historical source for its

period.

1.2 Statement of the Problem

Some scholars are interested in the movement of the Stephanites at
Jeast since Dillmann’s study of the writings of Ase Zar’a Yacaqob in
1884. These writings present the account of the movement from the
standpoint of the established Church, which the sect was
challenging with an amazing degree of perseverance.* Conti Rossini
(1910) and A. Cagqout (1961) wrote on the acts (gddlat) of the

important leaders of the sect, that is Gddld Abdkerdzun and Gddld

3 Getachew Haile “The Cause of the Istifanosites: A Fundamentalist Sect in the
Church of Ethiopia”, Paideuma, Orono: vol. 29 (1983), p. 94
4 Ibid. p.93



Ezra respectively, and Taddesse wrote about the Stephanite

“heresy”.

Though these works give invaluable information about the
Stephanites movement, Gadla Abdw wéa-Ahaw is mentioned above all.
Getachew (1996:46) over emphasizes this as follows:
280N Allw whtw- WEtsT PIch 9°%9 m-:hf999° AZK
260 AIF Ger? A28 FChI® sw:: MY 7°7%4" A7LI°FFw-
AT~ Wb NVTw- PPe wes® Plaom A Pl 7T
PHIA :: UAF - PRLP ANM 50 AP0 A6 Al
AE AaoToe PAAPHES hEN 0T APUerl A7
AZCHIC CaovfIcA ::
Gadld Abdw wd-Ahaw is rich source of history. Its writing is
not like acts (gddlat) but also like history. As we can see from
the source: first, it mentions toponyms which are not used
today or changed. Second, it also gives evidence that the

Stephanite movement though commenced in Tigray has also
acceptance in other regions of Ethiopia.

As mentioned above, the Gadla Abaw wé-Ahaw contains the history
about the movement of the leaders of the Stephanites. Hence, it is
a rich area for conducting a research on its historical and linguistic

aspects.

1.3 Objectives of the Study
1.3.1 General Objectives

The general goals of the study are: to assess the historical trends of
Gadla Abaw wé-Ahaw and look for its contribution to Ethiopian
history and to explore the linguistic changes that appeared in the
Gadl.

1.3.2 Specific Objectives
The specific objectives of the study are:

1. t o find out the historical contribution of the Gdadl to its period.
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2. denote the linguistic changes such as morphological and
syntactic changes of the Gddl.
3. to explore the philological elements and problems of the Gddl

1.4 Significance of the Study

The researcher believes that the findings of this study will be useful:

1. to scholars who are interested in Ethiopian history.
2.to philologists and linguists who want to study this MS

further.

1.5 Delimitation of the Study

There are various MSS which give traces of evidence about the
Stephanite movement. Among these include: Gddld Abdkordzun,
Gddld Ezra, and Gddld Gdbrd Mdsth. But the present study depends
on using mainly the Gadl4a Abaw wia-Ahaw, the base MS, because it
is believed to be the richest source for the history of the Stephanite

movement.

1.6 Methodology
The researcher has used a qualitative research. He conducted
document analysis. The gddlat of Gadla Abidw wi-Ahaw were

collected from different places and analyzed philologically.
1.6.1 Source of Data

The main source of the study is a MS called Gadla Abaw wa-Ahaw. It
belongs to the library of IES, A.A.U.

1.6.2 Data Gathering
The main tool taken as primary data is the MS of Gadla Abaw wé-
Abaw. In addition, relevant books, catalogues of MSS and journals

were consulted as secondary data. The researcher conducted a field



trip to the monastery of Gunda Gundo once. However, he devoted

much of his time on library work.
1.7 Review of Related Literature

Various scholars, local and foreign, so far have written on the
history of the Stephanites movement. The researcher has discussed

the main ones.

According to Getachew (1983:93), Dillmann studied the writings of
Ase Zar’a Ya’saqob in 1884 that was published a year later. These
writings present the accounts of the Stephanites movement and their
challenge to the Zar’a Ya’sqobites persecution with an amazing

degree of perseverance.

Conti Rossini (1910) edited the Gddld Abdkarcdizun, the acts of one of
the important leaders of the sect. He published the book from a
MS which was written for him in the twentieth century. He
translated the Gddl into Italian. His work is crucial as he tried hard
to indicate the ideas or sentences which are taken from the Bible. It
is clear, in the Ethiopian context, that there exists a tradition that
scribes or writers of hagiographies quote ideas or sentences from the
Bible while composing. Conti Rossini’s work differs from Getachew’s
(2004) in that both use different MSS for translation and the latter

tried to correct the errors of the MS.

A. Caqout (1961), on his part, edited the Gddld “dzra. ‘Jzra was one
of the prominent leaders of the sect. Gddld 3zra is all about the life
of Abba <dzra. It also explains about the Stephanites movement
during his time. Caqout’s (1961) edition is a paramount contribution
to Ethiopian and foreign scholars. His contributions become evident

as Getachew (2004) based his Amharic translation of the Gddld “Fzra



on Cagout’s edition. R. Beylot (1970) and Taddesse (1968) also wrote
using published and unpublished materials attempting to review the

history of the movement of the sect and its teachings.

Besides, there is also an indispensable work by Getachew (1983):
“The Cause of the Istifanosites: A Fundamental Sect in the Church
of Ethiopia.” Here, he attempted to present inclusive evidence about
the cause of the sect. Furthermore, Getachew’s (2004)&dd

ANM49N “0n2 h9°An”, ‘Déigigd 3stifanos ‘Bdhagg Amlak’, present

invaluable information about the Stephanites movement.

Last but not least, Girma Elias’ (2000.C E) &&4 A0m.4-505 ¢ &AL
ANCY7 671, ‘Dégigd Istifanos anna ya-Ddbrd Barhan Séngo’, contains

various facts on the history of the movement.

Nearly all these scholars based their study emphasizing on the
translation of the acts (gddlat). Except a few, most of the scholars
didn’t go beyond translation. However, my thesis is different in that
my work focuses on the historical contribution of the Gadla Abaw
wa-Ahaw to its period. Moreover, it will incorporate philological and
the linguistic analysis of the Gddl, specifically linguistic changes
such as phonological change, morphological changes and syntactic

changes.



CHAPTER TWO
HISTORICAL ANALYSIS OF GADLA ABAW WA-AHAW

2.1 Background of the Monastery of Gunda Gundo

The monastery of Gunda Gundo (7%%:77%2, also Gunda Gundi,
Gunda Gunde etc.) is found in a valley some 70 kms5 east of Adigrat
in the north-eastern part of Tigrai. The exceedingly rugged and
rough rural road stops at the district of Gdblen. Then, one has to
descend steep slopes for some four to six hours walk to reach it. The
climb back up is even more challenging and takes longer. The
famous monastery of Gunda Gundo, is equally known as Déibra
Géarzen (LAM4CHT7, also Débra Gérizan). It is located at the
confluence of the streams Wéarat and Kaswa: hence its further name
of Kaswa (£A4:h0P). Built on a semi-circular slope of the rock
(1,450m A.S.L) opening into the stream bank and strengthened by
stone walls, it includes some 30 dwellings of rectangular shape all

around the main church, Gunda Gunde Maryam.6

> There is a dispute among scholars in as far as the distance of the monastery from
Adigrat is concerned. Hailu Habtu “Background Notes on the Monastery of Gunda
Gundi” (Unpublished article p.1) said 70 kms; Fikre Selassie Sebhat Laab (1972)
“An Inquiry to the History and Evolution of the Stephanite Movement”. A.A.U.
(Senior Essay) said a one-day walk; and Robert Beylot ¢“Gunda
Gunde,” Encyclopaedia Aethiopica, vol.2 (2005), p. 917 said 30 kms.

¢ Robert Beylot. “Gunda Gunde,” Encyclopaedia Aethiopica, vol.2(2005),
p. 917
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The monastery was founded by Abba Yashaq, one of the earliest and
prominent disciples of 3stifanos, after the latter’s death in ca.1450. It

is on the edge of the cliff bordering cAgama (specifically the Irob-
speaking area) and Afar territories. The choice of the site, according
to Hailu and Fikre Selassie, might have been determined by a desire
to escape persecution. Hence its remoteness could have been the
most crucial criterion for the selection of the location. Furthermore

Hailu stated as follows:

The choice of the site was fortuitous, because Gunda Gundi, a
century later, was one of the few churches and monasteries
that escaped ransacking and pillaging by the forces of Ahmed
Gragne. As a result, it is also one of the most important
centers, the other two being Dabra Damo and Inda Aba
Garima, that preserved pre-Gragne manuscripts and other
religious treasures.

Hailu also explained the richness of the monastery’s library quoting
the Italian scholar Antonio Mordini, who visited it in the early
1940s. At that time, the library possessed around 800 MSS, many of

which were dated prior to 16thcentury.

Besides the catalogues of some 200 MSS that Mordini made, he
himself acquired a homily (Darsan) of a date not later than the 15th
century , a Zena Abdw of the 17t century, and a Gddld 3Istifanos
and a Gdadla Abdkordzun of the 18% as well as a couple of other

MSS.
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Fig.2: Monastery of Gunda Gundo
Source: The Ancient Churches of Tigrai.
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2.2 The Stephanite Leaders
2.2.1 Abdkordzun

Abékerdzun (allhéIE?, also Abdkerdzun, was born in 1394/95, and
died in 1476). Originally named 3stifanos, he was a native of the
Aksum region, son of Tadsfanéd Méasgédl. When his mother became a
widow, she brought him to Tdmben. He studied at the monastery of
Hayg¥imze. Abuné Bartdlomewos made him a deacon at the age of
15. At the age of 17, he received the askema’ from Abba Samu’el in
Dabra Qvayyésa and took the name of Abdkordzun. Later, he became

the disciple of the religious leader 3stifanos. At the age of 33, he was

expelled from the monastery for his fidelity to Istifanos, who was

imprisoned.

With several of his brethren he established himself near the river
Tékkéze, close to the monastery of Zeranaqva. The Stephanite

community was founded on 7 September 1428, in the reign of Ase

Yishaq, Abba 3stifanos, whose release he secured joined him there.

" askema is a monk’s or a nun’s cloth which is made of leather and consists of 12
signs of the cross. According to the ancient monastic tradition (principle), there
are steps to get on askema. Any person who has decided to be a monk has to wait
for about three years before his ordination serving in the monastery. This is a trial
time. If he succeeded in passing the trial time, the abbots have a book called
Sorcatéd Asird Menkusanna Qoddus ‘Law of ordaining the Holy Monkhood’ and
ordain him by this ceremony. The ceremony is like this: first, the monk has to
confirm that he has left the world by his will; second, they read a book for him,
which explains the whatness of monkhood life. After he agrees to become a monk
saying loudly in front of God and the people, they lay down him in front of them.
Then, they shave his hair and put on a cloth for his monkhood, and they pray for
him sdlotd fothat funerals ceremoney’ like a dead man. After this, first his teacher
(the abbot of the monastery) and then all the monks who participated in the
absolution bless him and put on cloth to him. Then, he begins his monkhood after
they last pray for him. According to the rule, after some years he will be given
askema and will be promoted to a higher status, and a monk should not go out of
the monastery after he is given askema. As a Mdl’ak ‘an Angel’ gives the first
askema to the first monk abba Intons/3Intonyos, by a Mil’ak ‘an Angel’ it is called
askema Mcdila’skt The Angels’ cloth’. And the monk are called ‘Angels of the land’,
But today, the monk’s cloth is called askema. (Getachew 1996: 62-63)
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Soon after they moved to Yobara, then to Tafat and later to Béaréka,
which are on the border of Sire. Abakardzun, while on a mission to
the court of ase Zar’a Ya’qob, was ordained a priest by Abuna

Gabra’el.

Facing imminent persecution, Abdkerdzun was elected head of

Jstifanos’ disciples. Jstifanos was arrested; Abédkordzun and his

fellow monks had to flee. Istifanos died while in exile. First,

Abidkordzun and his followers found refuge at Matara, but then
traveled much, visiting regularly groups of deported Stephanites.
After fourteen years and four months of absence, Abdkordzun
returned to the convent, called Kokawa (hh®), in the MS, probably

erroneous spelled for Kaswa (hfi?), another name of Débré& Garzan,

the main centre of the Stephanites, where 3stifanos had resided in

1434.
He stayed there for three years and then had to flee again.

Abiakeridzun died at the age of 81 years on 28 Gonbot [23 May] 1476.8

2.2.2 Gibra Misih [I]

Géabra Mésih (1M4:90¥Lh; b, ca. 1419, Tigrai, d. 1522) was a disciple
of abba Abdkoridzun, the leader of the Stephanites, whom he
succeeded as the head of Gunda Gunde on 2 July 1476. He held
this position during the reigns of ase Iskonder, Ase Nacod and Ase
Labna Dongal and Metropolitans Yeshaq (who ordained him a priest)
and Marqos. During a persecution ca.1482, Gabra Mésih fled to the
desert where he was saved by a Filasa man (Bete 3Isra’el). He was
succeeded at his death on 3 Maskdradm [13 September| 1522 by
abba Hébta Sillase. His Acts (Gddl) have not yet been published.?

8 Robert Beylot ” Abikarizun of Ddbra Girzen,” Encyclopaedia Aethiopica, vol. 1(2003),
p.5-6

9 Steven Kaplan” Gabra Masih,” Encyclopaedia Aethiopica, vol.2(2005), p.623
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2.2.3 Hibta Sillase I
Habta Sillase (YN1:27Ah0; flourished 16t century) was a monk and

the head of the monastery of Gundad Gunde, the stronghold of the

Jstifanosites, who succeeded abuna Gabra Masih I ca.1522 (Beylot

1991:7). According to his Vita, Gdbra Masih predicted that Habta
Sillase would follow him as the head of the monastery (ibid. 11).

Habta Sillase was obviously a contemporary of Ase Lobna Dangsl (r.

1508-40); possibly, he was in tenure for 17 years and died on 25
April. A manuscript with the Vita of Habta Sillase (which includes
also the Vita of Gabra Masih is preserved in Gunda Gunde and was
copied for Conti Rossini. Besides, the text was photographed by
Roger Schneider (Beylot 1991:6), and a microfilm has been deposited
at the Institute of Archaeology, Addis Ababa (KinBibl 77 no.75), but

remains unexplored.10
2.2.4 Isayaoyyas

Isayeyyas (h.0L£0; b. 1485, Bacatd Qays, cAgamé, d. 15 September
1572 (not 1589 of KinBible) was the sixth abbot of Dabra Garzen
(Gunda Gunde), the major monastery of the Stephanites, followers of
Jstifanos (cf. Mordini 1953:59).

[
According to his Acts (Ferenc 1976, edited on the basis of MSS

nos.111, 112, see Mordini 1953:50, of the late 16th and ca. 18t cent.
respectively), Isayoyyas belonged to the lineage of Gof Mela (thus

being a relative of 3stifanos), and his st was Marwa, not far from
Gundd Gunde. His parents were Abel and Améta Maryam (Ferenc

1976:244). The acts of Isaysyyas tell of Isaysyyas’s miraculous

conception by intercession of the Archangel Gabriel, a frequent topic

10 Denis Nosnitsin “Habté Sillase I7, EA, vol. 2(2005), p. 956
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of Ethiopian hagiography. When Isayoyyas was still a child, his
father abandoned the family and entered the monastery of Dabra
Garzen. Isayoyyas’s mother, following her husband’s example,
becomes a nun. It was his father who introduced Isaysyyas to
monastic life. According to the Acts, Isaysyyas was consecrated
deacon by abuna Marqos at the age of 12 and took the monastic
habit at 15 from the hands of Gébra Masih (the successor of

Abiakarazun). Later, he was ordained priest at Barara.

In the community, Isaysyyas distinguished himself as an exegete of
the Scriptures (Ferenc, 1970:254). About 1554, when the region
faced the devastating Oromo and Muslim invasions (ibid. 250;
Schneider 1997:132), Isaysyyas succeeded Takla Nébiyat as the
abbot of Dabrd Garzen (later incorporated into the Ganda Gunde

complex).

Isayayyas was a faithful imitator of Jstifanos, and several passages of

Isayayyas’ Acts are borrowed from the latter’s life. With 3stifanos,

Isayoyyas shared also a special devotion for St. Mary, an attitude
different from the one attributed by other sources to the Stephanite
community (cf. Kur in PICES 10, 360). In his Acts, Isaysyyas is said
to have chased away the devil by reciting the Waddase Maryam and
to have healed a sterile woman by means of an icon of the Virgin.
During Isaysyyas’ abbotship, the new monastery of cAlagat was
reportedly founded (cf. Gigar Tesfay 1979:98). [sayoyyas was
followed by Gébra Krastos.!!

I Robert Beylot and Alessandro Bausi. “Isayoyyas”, EA, vol. 3 (2007), pp. 196-197
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2.2.5 Giabra Krostos

Gabra Krastos (M&:ACHRN; d.1594) was the seventh leader of the
Stephanite monastery of Gundi Gunde. He assumed that position in
September 1572 following the death of his predecessor Isayayyas.
Gabra Krostos led the monastery until he died and was succeeded
by Yashaq. At least one manuscript (tentatively dated to the 18t
cent) containing his gddl is known to exist, but it has not been

published.1?
2.3 Some Prominent Stephanite Figures

2.3.1 cdzra

c3zra (0Hé) was a saint and a prominent follower of Jstifanos (15t to

early 16th century). According to his Acts, possibly dating to the 16th
century and only known from one MS (Mordini 1952:50, no.1), he
was born in Kesad Enba, a district of Hazba Sobuha (cAgama), from
Yashaq and his wife Le’ul Samra, whom he married after the death of
her first husband (Caquot 1961:72). <Jzra started his religious life at
the age of twelve, when his father died, and his elderly brother,

Jstifanos, brought him to Kaswa (Gunda Gunde), at the school of

abuna Yashaq, then head of the monastery. Here he took the

monastic habit and name of c3zra (ibid.7)

As there was a shortage of priests, due to the persecution of the
Stephanites, abba Abakerdzun chose twelve monks including ¢3Jzra,
to go to Jerusalem to receive holy orders. They departed in 1476,
after Abdkorazun died and was succeeded by Gabra Masih. During

the journey, the Stephanites were accused of heresy by their fellow

12 Steven Kaplan. “Gébra Krostos”, EA, vol.2(2005), p.617

16



pilgrims. However, in Jerusalem they were all ordained deacons (the
story is reflected in another document written under Ase Iyasu II, in
which they are instead said to have suffered divine punishment.
c3zra received priestly ordination from the Syrian Patriarch and
returned to Ethiopia. When he arrived in Kaswa, he used the
technical abilities he had acquired abroad to build a water mill at

the request of Ase Nacod.

Nacod’s favourable attitude towards ¢Izra may be partially connected

to his ride to Tigrai, during which a passage of the Acts of 3stifanos
was read to him on the apparition of the Virgin Mary to Jstifanos

himself. <3zra stayed at Nacod’s court between 1499 and 1508, thus
being able to achieve reconcillation between the Emperor and the
Stephanite movement- no longer considered in terms of religious
dissidence or heretical trends. In fact, he played an important role in
convincing the Metropolitan abuna Yoshaq to revoke the
excommunication of the Stephanite. Yishaqg’s successor abuna
Ya’eqob and above all abuna Margos (always in good terms with
cJzra, who helped him to sit on Yeshaqg’s “chair”) continued his
favorable policy towards the Stephanites. Marqos gave holy orders to

several of them and consecrated for them 80 tabots.

After the death of Nacod, ¢dzra had to flee persecution. He took
refuge for a year in Lakma and then moved to Kaswa, but soon he
had to flee again. When he returned to Kaswa, he found the church
purnt; he rebuilt it. Aged and sick, he was taken to Dus’a by Gabra

Masih, head of the Stephanite congregation in the monastery; there
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he died and was buried (ca.1520). Gabra Masih’s successor orderd

cJzra’s remains to be translated to Kaswa.l3
2.3.2 Gidbra Misih [II]

Gabra Masih (7&:aeVLY; d. ca.1650,) was the tenth leader of the
Jstifanosites monastery of Gunda Gunde. He assumed the position
about 1644, following the death of his predecessor, abuna Yosab.
Gabra Masih led the monastery until his death, when he was
succeeded by Samu’el. At least one MS containing his Acts is known

to exist, but it has not been published.!*

13 Robert Beylot .“3zra”, EA, vol. 2 (2005), pp. 481-482

1 gteven Kaplan. “Gé&bra Masih [I1]”, EA, vol. 2 (2005), p. 623
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Genealogical Table of Stephanite Leaders

SAMUEL OF QOYYASA
|

\

1. ISTIFANOS 1. ABAKARAZUN YISHAQ
d. 1476 d. before Oct. 1475

d. ca. 1444

V. HABTE-SELASSIE 1. GEBRE- MESIH IZRA
d. ca.1544. d. ca. 1520 d. ca. 1520
V. TEKLE-NEBIYAT VIL GEBRE -KIRSTOS
d.ca. 1574 VL ISAYTYAS d. ca. 1592
d. ca 1589

Source: Adapted from Taddesse Tamrat’s “Some Notes on the Fifteeenth
Century Stephanite Heresy’ in the Ethiopian Church”, Rassegna d’
Studi Etiopici, Rome: vol. XXII (1968), pp. 103-115.

2.4 The Stephanite Movement

Istifanos (1397-1444) was the founder of the Ethiopian religious

movement that came to bear his name, i.e., the Stephanite

Movement. The movement lasted for about a century from 1428 to

19



1508. It suffered persecution under a succession of emperors,

especially under the Emperor Zar'a Ya’saqob.1®

Jstifanos went from his birth place, ‘Agama, to the monastery of

Dabra Qvoyydsa in Sire after his ordination as a deacon by
Birtelomewos!6. He studied and took monastic training under its
founder abba Samu’el. After being ordained monk, he stayed in the
monastery for some twelve years. As a good calligraphist, he copied
MSS on parchment and also engaged in teaching in the monastery
where he gathered some followers!7. Being absorbed in asceticism,
he disregarded the involvement of monks in worldly affairs, in the
accumulation of clothes and self-indulgence in food and drinks. He
was impartial and did not culminate anybody. He always kept on
praying alone. Consequently, they conspired up on him and expelled
him from the monastery. He soon established monasteries with his
followers near Takéze River. But his persecutors burnt the
residences and properties of the monks. Antagonistic monks began
charging him at the court of the governor of Sire and argued against
him in debates; but he won. They also accused him in the royal
court where his stand regarding “prostration to kings” became clear.
He strongly refused to prostrate himself to the king having the
doctrine, “Saba’ i-yosdggod 14-séba’ ”- man does not prostrate himself
to man. His disobedience to prostrate before the king brought him
floggings and imprisonment though he won the religious debates.
Nevertheless, he was permitted to go back to Togray. After some

time, he came to Emperor 7ar'a Ya'sqob’s court accused, and was

15 Hailu Habtu “Background Notes on the Monastery of Guda Gundi” (unpublished
article p.2)
16 According to Getachew (2004:60), Bartelomewos was an Arch Bishop who came

from Egypt to Ethiopia in 1391. He was still in the region of Ase Yoshag.

17 Hailu Habtu “Background Notes...” , p.2
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sent back again after much torment and punishment. He was
brought to the royal court for the third time. Consequently, he was
exiled to a place called Wazerma in Gvater, which is a largely

Muslim area in Shoa, and he died in prison in 1444.

The Stephanite movement continued to grow even after his death
although there was massive persecution. In 1454, Zar'a Ya’aqob
passed a decree ordering the extirpation of the followers of the
Stephanite movement. Hailu quoting Zewde said, “As a result, a
mass persecution occurred, supervised by Agabe Saat Ameha, In
which, according to some estimate, no less than 30,000 persons

were killed”.

2.4.1 Religious Controversies and the Causes of the

Stephanites Persecution

There had been religious controversies between the Zér’a Ya'aqobites
and the Stephanites. Among many, the prominent ones are: first,
the Stephanites strongly maintained the tenet that prostration
(sagaddit) was proper only for God the Father, the Son and the Holy
Spirit; second, the Stephanites were accused of the more serious
change of being against the cult (icon) of St. Mary (Séara Maryam), as
well as against the intercession of angles, saints and martyrs and
not venerating the cross; third, another point of disagreement
between the king and the Stephanites was the controversial

question of Masah ba-Dabra Seyon ‘the Banquet on Mount Zion’;
2.4.1.1 Prostration is proper only for God the Father, the
Son and the Holy Spirit

The first reason for the extermination of the Stephanite movement
lay basically in their understanding of the meaning of the word

which stood for “worship”. The Go’az verb “to worship a deity” is
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2.4.1.2 Splitting the Ethiopian Orthodox Church into Two

The Stephanites were also charged by splitting the Ethiopian

Orthodox Church into two. Concerning this issue, Ase Zar’a Ya’aqob

sent a message to the saints (the Stephanites) saying:

Wei-omaz cadi hadatd ld’akd nagus habd kaddusan alld halldwu
wastd hagdr antd tassdmdy cArbdt bd’astdfcomo qal kdmd

yohitomu anzd yobl “Sdlam ldkemu. Wii-ya 2zeni-a sdmacand
haymanotdkamu wd-magbarikamu-a ld-mant takecifdlu
haymanotd ItayoPPaya-a ld-kale-a”

After some time the king sent (a message) to the saints who
are in cArbdt eloquently and flattering said: “Peace will be with
you. Now we have all heard about your faith and year deeds.
Why do you split the Ethiopian religion in to two? 20

Here, as we can see from Ase Zara Ya’sqob’s message, the

Stephanites tried to separate the church and state. Conversely, the
Emperor wanted to have a uniform and strong Christian Orthodox
Church. For this reason, he passed an ordinance to exterminate the
Stephanites as they attempted to remain a different sect and refused

to accept the royal orders.

2.4.1.3 Refusal of Prostration before the King

It is mentioned time and again in MS I that the Stephanites

adamantly refused to prostate themselves to the king.

Wéi-anzd yose’'alu bdshu wastd kurgwane nagus. Wd-ahazawwo-
mu bé-weastd masyal wd-ndgdrawo ld-nagus. Wei-yoa belowwo-
mu sagdu ld-nagus. Wd-yabelu goddusan nohnd-ssd i-nasdggad
ldbacad zd-onbdld ld-Ab wd-Wéld wd-Mdanfds Qaddus. Wa-
azzéizd nagus yazbatawo-mu.

While asking [people] they [three Stephanites followers]
reached the king’s square. They [the king’s soldiers] handled
them in the market and informed the king. And they asked

2 MS I (£.60r1)
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them to prostrate to the king. And the saints said, “We
prostrate to none but to the Father, the Son and the Holy
Spirit.” And the King commanded [his soldiers] to flog them.?!

Whenever the Stephanites were asked to prostrate before the king,

they often replied:

“pohnd-ssd i-nasdgged ld-bacad Zé-onbadld ld-Ab wd-Wald wd-
Mdinfds Qaddus

We [the Stephanites] prostrate ourselves to none but the
Father, the Son, and the Holy Spirit.

Here also they considered prostration as worship. Their favorite
verse from the Bible, with which they used to affirm their position,

in Gospel of Matthew as stated:

«  Give unto Caesar what belongs to Caesar and unto God what
belongs to God.” (Mth. 22:21). They believe, « ..prostration belongs to

God, and should not be given to Caesar...”??

The texts that Zar'a Ya’agob used against them were Genesis 23:7,
33:3 and I Sam. 24:8, which report how Abraham prostrated himself
to the children of Heth, Jacob to Esau and David to Saul. In reply,
they did not try to interpret these Biblical facts, they answered,
20NN Can-: ALY PON: N°0: PO ARLAN G- From the deeds of
the many, verbal testimony of God is greater. They meant, God

ordered to prostrate to none other than to Him.?3

According to some SOurces, the cause of their persecution is

religious factor. The king wanted the Jstifanosites to follow a

uniform religious practice like that of his. Taddesse (1978) noted it

as follows:

2 MS I (ff. 30v- 31r)
2 Dereje Sahile (2008)
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Zar’a Yaeqob was a despot. In his enthusiasm to create a
uniform religious practice among his subjects, he applied
harsh rules. He declared the abolition of all forms of
pagan worship in his kingdom. Consultation with witch-
doctors and offering sacrifices to pagan gods were
forbidden and punished by death. Za'ra Yaeqgob also
wanted the full co-operation of the clergies and he passed
strict disciplinary measures. He ordered the local
governors to pillage the houses and to confiscate the
property of the priests who do not follow these rules, and
who do not give religious instructions in their churches.

2.4.1.4 Denial of Prostration before the Icon of St. Mary

The Stephanites movement was accused of the more serious charge
of being against the cult of St. Mary (Sdrd Maryam), as well as the
intercession of angles, saints, and martyrs. It was further accused of

not venerating the cross.?*

Regarding the Stephanites’ position on the veneration of St. Mary,
Getachew (1983:98,100) argued that the sect’s position on
prostrating oneself to venerate the Blessed Virgin is not clear from
their literature. He added that the Stephanites answered
consistently in the early period of their movement saying, La-
Maryam-assé sobd neséggad la-wélda ba-hayya norakkeba, “As for

Mary, we find her there while we prostrate ourselves to her Son.”25

Furthermore, Getachew (1983:100) confirmed that the Stephanite
never refused in plain words to prostrate themselves to Her as they
did when it came to the question of the King. They themselves might
not have known how to treat the icon of the Blessed Virgin and the

Holy Cross, although they rehearsed the Woddase Maryam- Praise of

23 Ibid
% Hailu Habtu “Backgroudn Notes..”, p.4
BMSI f6lr
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St. Mary. However, at one time the Stephanites nearly obeyed the
king’s command, Segedu l4-Maryam, but they did not prostrate
having the belief that this could never bring an end to their
persecution by him and the clergy of the established church.26

Getachew explained their idea from the Gédl as follows:

Bi-sdgid ld-Maryam-hi i-yyshaddsgdnnd wdé-bdhattu  (sic)
yahassas moknayatd bd-zd yoqdttelinnd. Manta naghdr.
Sagidd-ssd ld-Maryam Waldditd [sic] Amlak ammd scgddand
i-yyahazz andnna. :

He will not let us go for prostrating ourselves to Mary, but he
will rather look for (another) pretext to execute us. What shall
we do? If we do prostrate ourselves to Mary, the God-bearer,
that will not grieve us.

However, the Stephanites were frank about this question (Segdu 14-
Maryam) only when discussing it with the Metropolitan. Abba
Gabra’el asked them saying La-ment i-tosdggedu l4-Maryam, “Why
do you not prostrate yourselves to Mary?” And they answered
saying:
Akko Zd-rckdbnd gedmd-za anzd yatbdhal, asdgged ld-
Maryam, Zd-anbdld zd-yatbdhal, asdgged ld-Ab wd-Wdld wi-
Mianfids Qaddus.2”
We have not found it said [in the literature] before this [time]:“I
prostrate myself to Mary”, but [we have only found] it said: “I
prostrate myself to the Father, the Son and the Holy Spirit.”?8

The sources of which these simple monks were referring may have

been specifically the Waddase Maryam “Praise of Mary”, by

Ephraim/Simon, the Syrian potter, and the Sé’atat zéd-Gabs , or the

Coptic Horologium, which contains hymns for the Blessed Virgin

and petitions for her intercessions. Both consistently reserve the

26Getachew Haile 1983:100
TMS I (£.62v)
2 Getachew Haile 1983:101
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2.4.1.6 Controversies on the Existence of ‘three words’ or

‘one word’ in the Holy Trinity

According to Taddesse (1972:230-240), the Stephanites were
accused for their unorthodox view on the Holy Trinity. Getachew
(1983:107) on his part said that Zara Ya’aqob accused the
Stephanites of holding the heretical view that there are ‘three words’

and ‘three spirits’ in the Holy Trinity.

In the first place, as Getachew (1983:107) stated, the Stephanites
were not theologians. Even their writings, except perhaps for: the
Gadld cFzra, do not show that they were written by knowledgeable
scholars. They had to reply theological questions only as they were
coerced to do so by their opponents who thought pretexts to get rid
of them. Their response to complicated theological and philosophical
questions was simple and straight:

«Listen, people! The beginning of good deeds is belief in the Father,
the Son, and the Holy Spirit and its end is the rejection of this

world.”

The Stephanites taught as Wendt (1962:38-40) explained: “They say,
the Father exists with His Word and Spirit, the Son exists with His
word and Spirit, and the Holy Spirit.” The Church of Ethiopia and
the King Zéar’a Ya'saqob, however, believed in the existence of ‘one
word’ and ‘one spirit’ in the Holy Trinity. Again as he stated: “We
believe in ‘one word’, the Son, who is the Word of the Father and the
Holy Spirit; and we believe in ‘one Spirit’, the Holy Spirit as the spirit
of the Father and the Son.”33

3 Dereje Sahile 2008:43-44

30



2.4.1.6 Controversies on the Existence of ‘three words’ or

‘one word’ in the Holy Trinity

According to Taddesse (1972:230-240), the Stephanites were
accused for their unorthodox view on the Holy Trinity. Getachew
(1983:107) on his part said that Zara Ya’sqob accused the
Stephanites of holding the heretical view that there are ‘three words’

and ‘three spirits’ in the Holy Trinity.

In the first place, as Getachew (1983:107) stated, the Stephanites
were not theologians. Even their writings, except perhaps for the
Gadla ¢Fzra, do not show that they were written by knowledgeable
scholars. They had to reply theological questions only as they were
coerced to do so by their opponents who thought pretexts to get rid
of them. Their response to complicated theological and philosophical
questions was simple and straight:

“Listen, people! The beginning of good deeds is belief in the Father,
the Son, and the Holy Spirit and its end is the rejection of this

world.”

The Stephanites taught as Wendt (1962:38-40) explained: “They say,
the Father exists with His Word and Spirit, the Son exists with His
word and Spirit, and the Holy Spirit.” The Church of Ethiopia and
the King Zar’a Ya’aqob, however, believed in the existence of ‘one
word’ and ‘one spirit’ in the Holy T rinity. Again as he stated: “We
believe in ‘one word’, the Son, who is the Word of the Father and the
Holy Spirit; and we believe in ‘one Spirit’, the Holy Spirit as the spirit
of the Father and the Son.”33

3 Dereje Sahile 2008:43-44

30



The accusation of the Ase to the Stephanites for holding the heretical

view that there are in God three words and three spirits, one of each

for each person in the Trinity which would amount to three gods is

incorrect according to the literature in that time. Abba 3stifanos is

reported in the MS I (ff. 13v-14r) to have taught:

Ab wd-Wéld Wda-Mdanfas Qaddus ahadu amlak. Ahadu amlak
bohil ahadu amalko. Wd-ahadu mdldkot. Kdmd Aba-ni Ab
wa atu. Wé-samd Aba-ni zi’ahu wa’atu am-godmd caldm wd-i-
géiddamé am-Wadld ba-antd kéwind Ab. Wa-Wélda-ni Wald
we atu. Wd-samd Wéld zi’ahu wa’atu am-gedmd caldm wd-i-
tadhard am Ab bd-antd kawind Wald. Wd-Mdnfds Qoddus-hi
Mcinféis Qaddus wa’atu. Wa-somd Meinfiis Qoddus Zi'ahu wa’atu
Péraglifos mdsanci mdnfis Ab wd-Wwald wd-i-tddhard am Ab
wa-Wéld bd-kawind Mdnfis Qaddus. °Fruyan bé-mdldkot wd-
lobr wi-saltdn. Wa-hayl wd-mdngast. Zd-bd-ahadu samrdt anzd
sdldsatu halaweyat. Wi-sdldsatu gdssat.

The Father, the Son and the Holy Spirit (are/is) one God
(Amlak). One God means one Gad and one Godhead (mdldkot).
The father is father, and the Father is his since before the
world, and he did not precede the Son because of (his) being
father). The Son, too, is son, and the name Son is his since
before the world, and he did not come after the Father because
of (his) being Son. The Holy Spirit, too, is holy spirit, and the
name of Holy Spirit is his, the Paraclete, the Comforter, the
spirit of the Father and the Son, and he did not come after the
Father and the Son because of (his) being (their) Holy Spirit.
They are equal in Godhead, glory (kabr), authority (salicin)
while they are three hypostases (hallaweyat) and three

persons [gdsssat).3*

This confession of faith disagrees with the heresy which Zira
Ya’aqob charged them of. They do not confirm the existence of three

(words and three holy) spirits in the Holy Trinity. The Tomohartd

Fstifanos wd-Abdkdrdzun, indeed, approves that they were using

one object with three attributes to explain the unity of God and his

3 Getachew Haile 1983:107-108
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Trinity. For them, the three persons in the Trinity are likened to
man, his word and his breath, which was ardently rejected by the

king.
2.4.2 Disputes on the Canonical Differences

The Stephanites were also charged by the Church of Ethiopia and
7ar'a Yaaqob on the basis of ‘canonical’ differences, although that
should not have brought them into collision with the rest of
Christian population. Among these include: the difference in
monastic cap, observance of the Jewish Sabbath, and pursuing the

strict Christian morality and an ascetic monastic life.

2.4.2.1 The Difference in Monastic Cap

The Stephanites had various kinds of monastic caps that
distinguished them from their opponents. They claimed that theirs
was precise. Notwithstanding, the clergies of the Royal camp
challenged them, in a big council which was held inside the King’s
court, saying:
Wd-ladmant-nu zd-i-tdhabaru bé-gobaca-ni masla  faldsatd
ItayoPPaya

Why do you not agree with the Ethiopian monks concerning
the monastic cap™®

Concerning this question, pawlos, among the Jstifanosites
answered saying:

« it is an example of Christ’s patience,...”36

e

3MS G (£.177)
36 Getachew Haile 2004:94
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The king sent them to the Archbishop Abba Gébra’el, Alexandrian

Patriach, ordering him to excommunicate them (the 3stifanosites).

However, the Bishop recognized it as the right monastic cap of the
sons of Abba Pakumus (Pachomius) and showed them his monastic

cap, which was identical with theirs.37

2.4.2.2 Observance of Jewish Sabbath

Stephanites were charged by their opponents that they observed the
Jewish Sabbath, Saturday while breaking Sunday.3® However, he
defended saying: “I don’t break the Sabbaths. For the seventh day
(Saturday Sabbath) is his commemoration for his rest, and Sunday

is His Holy Resurrection.”

The question of the observance of the Jewish Sabbath, Saturday,

was more of a tenet of the Ewostatewosites3® than the Stephanites.

37 Dereje Sahle 2008:39

38 Getachew Haile 2004:94

¥The founder of the ‘house’ of Ewostatewos was the monk Ewostatewos (ca. 1273-
1352). He was born in Tsarac, a district of Eastern Tegray. His mother was Sené
Hiwet and his father Krostos Moca, who was a noble family (G&dla Ewostatewos:
1). As a baby his father gave him a name Macqiba Egzi’ and after joining the
monastery of Abba Daniel he was renamed Ewostatewos.
In 1280 he went to his maternal uncle Abba Daniel, who was the Abbot of Déabra
Maryam in Gércalta, to study under him. He was professed monk by his uncle,
probably in the community of Garcalta. He apparently left this community soon
afterwards and established his own in Séara’e. There, he was joined by many
students (such as Absadi, Békimos, and Marqorewos) and taught vigorously
until the arrival of Abuné Yacaqob whom he met on his way to the king’s court in
about 1337. Soon after this, Ewostatewos left the country, visited Cairo where he
met Patriarch Benjamin (1327-39), and passed via the Holy Land Cyprus and
Armenia, where he died fourteen years later. Ewostatewos left Ethiopia,
accompanied by some of his followers, because he had religious controversies
with the clergy. Immediately before his departure, there was an attempt on his
life, organized by a rival group of the clergy in Séara’e. He was even accused at
the court of the patriarch by his fellow Ethiopian pilgrims of refusing to
communicate with them and of observing the Sabbath as well as Sunday.
(Taddesse 1972: 207)
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Zar'a Yasqob considered the 3stifanosites as heretics for they
observed the Jewish Sabbath. But the Ethiopian Sinodos is in favor
of the 3Jstifanosites for it says one should keep the Sabbath.
Regarding this Getachew (1983:1 10) noted it as follows:

For a church, like that of Ethiopia, which makes the Psuedo
Apostolic writings the central basis of its authority, the heretics
should be those who do not observe Saturday. As other,
including Zér'a Ya’eqob and, before him, Gorgis of Gasicéa,
have indicated, the Sinodos, the Ethiopic version of the
Synodicon, and the Didasqalaya, the Ethiopic version of
Didascalia, have articles reaffirming the commandment of the
Old Testament (including the Book of Jubiless, the Kufale), that
one should keep the Sabbath.

The Ewostatewosites, the Stephanites, the 7ar'a Ya'aqobites were all

observers of Saturday. Abund Takla Haymanot of Sawa and his
cousin and disciple abund Qawosfos were strong observers of
Saturday. Abba Giyorgis of Gasac’C’a believes that observing the

seventh day is one among the Ten Commandments of God, so that

no man has the authority to abolish it.

Prior to Zar’a Ya'aqob’s time, there were monasteries which were

observing the Jewish Sabbath and yet it was not controversial issue.

Thus, the King’s accusation of his opponents (the Jstifanosites) for

observing the Sabbath is vague. The “heresy” of not observing the
Jewish Sabbath, must have been introduced, according to Getachew
(1983:107-108), by the metropolitans who came from Egypt, the
country of Bishop Sawirus, who disliked the Jewish customs

observed in the Church of Ethiopia.

However, the King’s confirmation for his opponents’ position, i.e.,

observing the Sabbath is denoted by Dereje (2008:40) as follows:
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Wherever, the cause was before 1450 A.D that the observance
of Jewish (Sabbath) not accepted at the Kings court. In 1450,
at a council held in 4 9°F<7#:- Dibrd Matmag, Zdr'a Yaaqob
eliminated the stumbling block which divided the Ethiopian
Church into two. [Thus], observing the Sabbath and the idea
on which Stephanites were accused [got] acceptance at the
court.

2.4.2.3 Pursuing the Strict Christian Morality and Ascetic

Monastic Life
Being expelled from the monastery of Qwayyasa, dstifanos

cstablished his own monastery. Nevertheless, he still kept on
denouncing the monks of other monasteries for their departure from
the Holy Scriptures. He became furious when he found the monks of
his time were not abiding by the doctrine of the first monastic
fathers.40 This is because big monasteries were enjoying land grants
of Kings, monarchs and governors. This in turn makes them to
break their words which they promised lives in poverty. Even some
monks were living in their house, without going to a monastery,
having their property, including their slaves with them. The other
well-educated and well-known spiritual monks started to live their
monasteries and became courtiers of kings.#l Hence, the
Stephanites began a revolution against this because the lives of the
then Ethiopian monarchs deviated much from the laws which the
monastic fathers set. They argued that one has to go in line with
these monastic doctrines and one should be judged by the Holy

Scriptures which contains the tenet.

0 Getachew Haile 1996:33
41 Derej Sahile 2008:41
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40 yetachew Haile 1996:33
41 Derej Sahile 2008:41
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Furthermore, the Stephanites had decided to speak out against
those who claimed to be Christians but did not observe Christian

principles; and they refused to be in communion with such people.*2

As it is mentioned in MS I (f.64v) the Metropolitan asked them why
they dissociate themselves from the rest of the Christians and they

replied saying:

ssomd sdb’a ItoyobPaya i-yatcagdbu bd-sercatd abdwind
hawariyat. Wd-omd-ni am amabko bacad wdi-i-bd’akbaro
Sanbdtat. Wa-bdealat zd-mdptow. Wd-i-emahald bd-hasdt. Wa-
i-om-sdriq wd-i-am-zdmmawo. Wei-i-om-gdtild ndfses. Wé-iomzd
yamdsalo ld-zantu.

[We disassociate ourselves from them] because the people of
Ethiopia do not abide by the law of our Fathers the Apostles,
be it concerning the worship of other gods or the observance of
the Sabbaths [Sdnbdtat] and other holy days [whose
observance] is required, or swearing falsely or stealing or
fornication/ adultery [Zdmmawo] or murder or away similar
[sm] 22

2.5 Historical Contributions of the Gadl

The Gddl is an important historical asset to its period. As Campbell
(2004) noted, “One aim of Philology is to get historical information
from documents in order to learn about the culture and history of
the people behind the text.” Hence, the Gddl presents one major
historical event on Stephanites. It provides the true image of their
history: what their lives looked like, what ideologies they followed in

their time and what culture they had.

Secondly, the Gddl contributes much to the historical linguists. It is
true that linguistic information can be obtained from written
documents. Hence, this older (ca. 450 years old) Gddl can preserve

much linguistic features in several ways: by documenting sound

42 Getachew Haile 1983:104
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changes, distinguishing inherited from borrowed material, dating
changes and borrowings, and helping to understand the
development and change in writing system and orthographic

conventions.4*

Finally, it is crucial as it preserves tremendous toponyms of its time.
These places are important to reconstruct historical information of
the time. The Stephanite movement started in QW¥ayyasa, around
20kms far from Sire (in Togray), in Northern Ethiopia, and spread to
the south to Bale and south-eastern Ethiopia to Adal, in Harar.
There are tremendous places that were cited in the Gddl many of

which are unknown today.

The Gddl mentioned (MS I £.39r) prominent places such as Dawaro
and Féatiagar saying: “For the rest, with the mercy of God they
reached Dawaro 45 and from the other side Féatégar.t® The Divine

Word which is the soul’s meat guided them.”

43 Ibid. pp. 104-105

# Campbell (2004: 362)

¥ Dawaro (&PC, also Dauarro, Davvaro, Dauri, on Dauarri/was one of the seventh
Muslim trading states in southern Ethiopia which belongs to the belt of Muslim
states, fittingly called by the Egyptian courtier al-“Umari the “Muslim fringe” (at-
tiraz al-Islami). This series of Muslim states, namely Ifat, DAwro, Arabani (Ar’en),
Hadiyya, Sarha Bale and Dara, grew up along the coast and inland as far as the
lakes, thus, encircling the east and south of the Ethiopian massif. As one of the
baffer-states, Dawaro itself, corresponding roughly to the present day Arsi region
is southern Ethiopia, was a long, narrow territory, only five days journey in
length and two days’ in width, as described by al-Umari in the first half of the
14t cent. Bordering up on the Bale sultanate in the south, Dawaro was
separated from it by the Wabi Saballe river and bordered on Ifat on the right
bank of the river Awas. (Rranz and Christoph Muth “Dawar,” EA, Vol.2 (2005)
p.109).

46 Fatagar(d.m2(, also Fagagar), a large historical region (possibly, once a Muslim

sultanate), was located in the south-east Sawa region, on the northern short of the

Awas. As the chronicle of ase Amda Sayon I testifies, Fatagar was coveted both by

the Emperor and by Sabraddin b. Dalhuy of Ifat (KrAmd52). According to other

sources, in the course of 14th-15t cent., Fatagar was progressively integrated into

the Christian empire.
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Some other

crucial places where the Stephanites were jailed also

include: Wazroma in Gvator (in Shoa), Qofraya (in Togray), Zantar in

Waldqa, Azarat and Hagéra Bali in Bale. How

of toponyms which are mention in the Gdd

[ are the following:

ever, the complete lists

| No Place Name Present Name Remark
1 31C, GVater Moslem area
in Shoa
2 41, Efat/ Ifat Moslem
kingdom east
of Shoa
3 N0Af-, Bacalto
4 TR, Gvuns
5 PHCM, Wazrama
6 212 g+, Dabra Kusyat
7 2Nl hI°q¢-H, Dabra 3mioraz Imforaz South east
of Gondar
3 ooh'l (9", Makana Salamoge North east
N of Gondar
Salamoge
9 gv e/l 8, Modrda Qoda
10 7., Gani /Gani?/ In eastern
Ethiopia
11 | A ad-£, Kvila Aray
12 £EC, Doror
13 | Lih, Deso’a Deso’a (eastern
Togray)
14 | 030G, Manobérta Asobi
Wanbéarta
(eastern |

The region held a strategic positi
sultanates. This was the reason why ase Da
at Tolq. In the 1st century the
the royal family. Ase Zér’a Ya’aqo
Asada Mika’edl at Talg and Mikael
chidlrens there and was crowed i
(Marie and Laure Derat “Fatagar”,

38

site was secure

on between the Christian empere and the Muslim
wit II settle his royal residency there,
d enough to permit the settlement of
b. was born at Talq and founded the Churches of
at Yalibas. His son Bé’ada Maryam I, spent his
n Yalabas. Ase 3skondar was born in Tolg, too.
EA, vol. 2 (2005), pp. 504-505.)



Tagray)

15 o4 049, Modra Badana

16 | 4A0C, Fasagar/ Fatagar East of Lake
Zeway

17 | &PC, Dawaro Arsi region

18 | AT, Abéazat

19 | 24, Gassa

20 | AI0¢-, Agbéara

21 | £7%1, Dango

22 | P&C L, Qofroya

23 | w&eC, Wayrar

24 | 94, Décala

25 | hé-71C, Aramaro

26 | 9°&L4 hov8, Modrda Amada

27 | H¥IC, Zantar

28 | OGN, cArbat

29 RCke, QVargvara

30 | AléT, Azarat

31 | &ch2, Sahga

32 | 9°LL 9°¢-P, Madra Morawa

33 | &4 M9°, Modra Gozam Gojjam?

34 | 04, Safa

35 | #é-A, Qvaras

36 | ch@-1- av3H, Hayot Ménozo

37 | 4997, Dima Dima North of
Bi¢ana in
Gojjam

38 | U, Gon

39 | &L 461, Madra Farago
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(40 | PA, Wasal
41 229 Yodono
42 | Né6-, Borara /Barara Near Dessie
Amba?/
43 | ¢oe, Yagad
44 | AN, 3guba
45 | 9°&L 918, Medra Maya
46 | 907, cAgat
47 | 9°&L 0.99°, Madra Sagam
48 | arl:, Qawat
49 n1é.C, Anfar
50 | $77, Qogat
51 | o029, Mudawe
52 | ACevl, SArmat
53 nA, Tba
54 |9°€l 184, Modrda Géyni / In eastern
Gafti?/ Ethiopia
55 | @, Wagi
56 | V14 0A,, Hagard Bali
57 | 10N, Gizdba
58 | #movng, Qetamay
59 | ¢A7°, Qasam
60 | AN, Iboso
61 | “1¢, Maya
62 | M9°, Gazamo
63 1380, Gvandat
64 | MU, Toza
65 | AT, Walma
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66 go e/ h9°nh, Modra Amlaka
67 | &L IHYP, Modra Gazam
68 | &, Wad

69 | aM., Sagabi

70 | a02(C 8, Magarda

71 | g0h, Dask

72 | P1N09°, Yagibsom

73 | A1, Lakema

74 109°N., Gasamoabe

y i HNC, Zabar

76 | N9, Zoma

77 | ‘M9°, Gozdm Gojjam?
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CHAPTER THREE
PHILOLOGICAL ANALYSIS

3.1 Description of the Manuscripts

The word 712h &7t®- / Gadla Ahaw/ is a collective name given to
hagiographies written on the Stephanite movement. G&dla Abaw wa-
Ahaw is part of it. Abékérazun, the first abbot of the Gunda Gundo,
was the one who advised his disciples to dutifully record their
activities and their contending with secular authorities in a
succession of hagiographic known as 17&A a7@ / Gadla Abaw/. Hailu
quoting the late Merigeta Girma Elias, who was co-director of the
project to safeguard the Treasures of the Ethiopian Orthodox
Church, said there are about twenty-four of them. Some have been
edited and published by scholars, but most have not been published
yet. Perhaps, the most important one is 7€A All@ On 1@+ HLAL
1CH3- Gadla Abaw wa-Ahaw Za-Dabrd Gérzen (The contending of
the Fathers and Brothers of D&brd Gé rzen). That has not been
edited and published.

There are two MSS which have been existent so far. These are
Gadla Ahaw (MS G) and G&dla Abaw wé-Ahaw (MS I). MS G is found
in the monastery of Gunda Gundo. It has not been microfilmed yet.
The researcher copied it with a digital camera and made it ready for
the study. MS I, on the other hand, is found at the Institute of
Ethiopian Studies. The Gddl (the parchment) and its microfilm copy
are available here. It is microfilmed from Dabra Gérzen (Gunda
Gundo) monastery. It is the base MS for the research.

Macomber (1975:7) notes the description of the MS I in the

catalogue as follows:
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Parchment, 23x 16cem , ff. 162 (P - numbered 1 to 161, with
110 and 123 given to two leaves, 24 omitted and perhaps also
100-109), 2 cols. , 23to 25 lines, late 15t c.

1) Ff. 1a-13b:47 The Combat of the Holly Fathers and Brothers
who Dwelt at Dabra Garzen [Gadla abawina wa-chawina
gedusan ...ella neburan westa Dabra Garzen...]. To be read on

the 25t of Tahsas.
2) Ff. 15a-111b: The History of Our Father St. Stephen and all
his Disciples [zéna abuna gedus ... Estifanos... wa-za-

kwellomu dagiqu/. All to be read on the 25t of Tahsas.

3) Ff.112a-161b: The third part of the Combat and Witness of
our Holly Fathers and Brothers [ Kefl sales em-meshafa
gadlomu wa-semcomu la-abawina wa-a’lawina gedusan/. To
be read on the 25t of Magabit.

Minature: Front cover: A mounted warrior.

Hlumination, ff. 1a, 15a, 43a, and 112a.

Rubric scarcely legible at times.

F. 14ab blank.

Ff. 99b-109a not filmed. Also a miniature at the end, probably
on the rear cover.

Ff.143b-144a filmed twice.

3.2 Physical Features of the Manuscript
3.2.1 Physical Material

There MSS are made up of parchment. They are composed with a
quill in two colors i.e., red and black. In this two MSS, MS G and MS
I, the scribes use the red pen strangely. The red pen is used
commonly for the name of God, angels and saints. In this MSS,
however, it is used for Ga’az numerals, to indicate a period (in Ga’az
the period is indicated using four dots as [::] but in here five dots in
a shape of a cross is added to the four dots which are written in
black) and for a paragraph which begins with a word @hdN literary
means ‘secondly’ and @A%™l literary means ‘after this’. The binding

of MS I is made of wood board and the front and back covers are still

" The cataloguer uses ‘a’ and ‘b’ for the front and back sides of the vellum of the MS respectively
(e.g. f.1a and f.1b). The researcher, however, uses ‘recto’ (abbreviated as ‘r”) for the front page, and
‘verso’ (abbreviated as ‘v*) for the back side of it (e.g. f.1r and f. 1v)
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well preserved. On the contrary, MS G doesn’t have any cover. It was

badly damaged.
3.2.2 Page Layout and Style of Writing

MS G and MS I have page numbers. The numbering of MS I starts
from the very beginning. But MS G starts (saying pagel or f.1r )
directly after some folios were missed. When the researcher
compares it with MSS I, about fifty folios were missing. Page
margins are given on the left, right, top and bottom of both MSS.
Both MSS are written continuously, i.e. with no gap or space
between lines, in two columns. MS [ is written neatly and
consistently in two columns and 24 lines except for the first and the
last folios. The only gap this MS contains is in f.15r and f.15v before
it begins a new chapter (reading). MS G, on the other hand, is
written badly. The lines in each column vary greatly from 17-21

lines.

The style of writing of both the MSS are similar. They are written
with almost medium size of letters. They use word divider i.e. two
dots. They use a unique decoration which is called h&? (hardig) when
they begin new chapters or readings. The penmanship of the MS I is
almost completely neat. MS G, on the contrary, has many folios
which are not clear and neat. There are even words, phrases and
paragraphs which are written with out lines that are simply added
as corrections. The paleography*® appears quite old- probably of mid
15th-mid 16%™ century, to judge from the samples given in Uhlig

(1990)

48 Palaeography is the study of the evolution of handwritten scripts. It includes
codicology, the science of manuscripts analysis. One aim of palaeography is the
assignment of approximate dates to undated manuscripts.
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3.2.3 Overall Condition of the Manuscript

The MS I is complete and well preserved. MS G, on the other hand,
is not complete. Seventeen folios were torn out. These folios are (f.5-
f.14); (f.26-£.30) and (f.159-160). Out of the existing folios that are
given numbers one folio i.e. (f.3) is omitted. Besides, there are holes

in this MS.
3.2.4 Philological Problems

There is an existing facts that we haven’t original MSS. Ninety-nine
percent of the MSS are copies. Each copy has its own errors. The
copyists commit errors in various ways. The errors which the
copyists made can be categorized in the two: conjunctive and
polygenetic errors. A conjunctive error, which appears in two or
more MSS, is a more serious and above all so unusual as to make it
impossible to suppose that it arose more than once that is
independently in the MSS. A polygenetic error, however, is an error
which is easy to be reported through similarity in writing two words,
or in pronunciation or in meaning or through possible banalization.

These kinds of errors are called characteristic readings.*?

There are also other kinds of errors like homotheuleton, obelos,
morphological and syntactical errors. Since the researcher deals
with only two MSS where one of them is a copy of the other, there
would not exist conjunctive errors. However, there are quite a
number of words which the scribe corrupts while composing. The
major ones are listed below. The complete list is found in the

appendix.

¥ professor Paolo Marrassini’s lecture note
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No. Corrupted word Correct form
I | 0 ®av- (£209r) VI L G P av-
2 | 9°NA (£321,£3671) 9o

3 A7 (£32,£32v) A7

4 @hon (£.32v) mhon

5 | heaog (£32v) hLD9,

6 Lmb (f33v) Lmoh

7 | @l (£331) @A

8 P90 (f.34r) L1502

9 a8 dav- (f34r) 74186 1P ao-
10 |u (f34r) ue

11| by (£357) hg

12 | av:: (£35v) av’y 1
13 | @ANC 2 av- (£36r) ®OANC P av-
14 | o0t (£37v) @-n-t

15 | #8773 (£37v) PO

16 | Aa?™ 7°VCT (£381) Nao IV
17 | @199 (£38v) ®“Y,av

18 | &)L (f41r) | & e X ¥

19 | 2% (f42r) ”C%t

20 | hede (F42r) a-

21 | A9° thPm- (£42v) hav h e
22 | A (f.44r) ™A

23 | WO I (f.44r) hoA It U
24 | Ark (£44v) At

25 | Bchds (f.44v) Lhs

26 | MHE (f45v) N
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27 | @ ¥INT (f.46r) OhTINT
28 | YK hPav- (f47v) LI°KhPav-
29 | he (f.49v) HE(S

30 | @NHF (£.49v) @7

31 | nAN ANL (£.51r) nane

32 | Ah (£.531) Al

33 | @A} (£.551) Mhao

34 | @chC (£55V) £

35 | AfflA (£.331) Ao

36 | ho7 (£.132r) hao

37 | @C4- (£.56r) TG4

38 | AN (£.57r) AN

39 |9 aoihn (£.59) 6 av'ihl
40 | Aam (f. 57r) hao

41 | ad (£.59r) Afhoo

42 | @@1C Lo (£.611) @1NC P av-
43 | Heh6 (£.69r) HAMG:

44 | @A9° (£.73r) ®0,09°

45 | H&: (£.751) neat

46 | @AM (£.791) a9 H

47 | hstdavt, (£.79r) hAhavavly,
48 | m.0 (£.80r) m.n

49 | @AM, (£.80r) @Al

50 | hn (£81r) AN

51 | ticht* (£.821) O NchT

52 | &nl (£.851) SonHH

53 | mOCH7 (£.871) ®OC Y
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54 | haou- (£98r) he7u-

55 | 40 (£931) $h

56 | 1 (£.99r) V2

57 | e (£.1141) GPL

58 | Mé& (£.1151) (VA

59 | “1Am: (£.1391) .

60 | maof (£137r) me9¢

61 | UL (£139r) nue

62 | &N& chao- (£.140r) LNA hao-
63 | h9Y (f.141r) hao

64 | Bé4- (£141r) 044

65 | 9°Fh-07U- (£.1431) 9° 701G U
66 | @OCHT (f.1441) ®OC Y
67 | @ INChav- (£.147r) s94NChao-
68 | haou- (£.148r) hoqu-

69 | MhZ°hao’y (£.150r) MhI°havl,
70 | hike T (£.150r) HEXEN

71 | @ihtLa (£.152r) oSN HLh
72 | avCPI° (£.1531) e

73 | AdA@F (£.153r) AONPT
74 | v@gao§+ (£1531) VLIS
75 | A (f.154r) SN

76 |8 NAQ, (F.155r & ANan,
77 | hehao- (f.1571) h.fnao-
78 | L. (£.158r) Lk

79 | nd1v- (£.159r) nhov-

80 | &N (f161r) &0
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3.2.4.1 Obeloss°

1. N3 ootpdd 1T oG ehed. hao AP 2h DT TIC
(£.49r)

av i
Gloss: ‘Many monks and the Kahenaté Dabtéras>! [came] to argue

for the issue?

2. Axh ¥R LT D PIPRRL 09PN Lk (f.54r)
NN
Gloss: ‘The king sent [a person] to bring him with his children’

3. MAY® Ll Goodl ahH® 9°0n APRU- AT 1A o0t PR
aINCH oandn® 1.1 (f116r)

mn rr
Gloss: ‘After some years, they caught him (again) with his brothers

when he was in Madrda Manbérta and they brought him [to the king].

50 Obelos: t...t are applied for the missed or corrupted readings.
51 Kahanatd Dabtéra (priests of a tent), in the ancient times, are those priests who
serve in a tabbot (covenant) which is found in a tent inside the king’s palace. They
are scholars who consult Emperors about religious affairs. ‘Dabtéra’means ‘@a tent’.
Dabtara’which is called ‘a tent’ is all related to the Old Testament’s practice or
rule. Untill king Solomon builds the temple, the Ark of Covenant (tabota Seyon)
was a placed in a dabtéra (tent). And the priests are called Kahonatd Dabtéra’ or
Dabtara’.
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CHAPTER FOUR
LINGUISTIC ANALYSIS

In this chapter the researcher discussed the linguistic changes or
problems that appeared on MS I. However, it is worth mentioning
what historical linguistics is before dealing with linguistic changes.

Campbell (2004:4) explained it as follows:

Historical linguistics deals with language change. Historical
linguistics is some times called diachronic linguistics, since
historical linguists are concerned with changes in a language
or languages over time. This is contrasted with synchronic
linguistics, which deals with a language at a single point in
time. There are various ways to study language diachronically.
For example, historical linguists may study changes in the
history of a single language, for instance the changes from Old
English to Modern English. Modern English is very different
from Old English. Often the study of the history of a single
language is called philology, fore example English philology,
French philology, Hispanic philology and so on. (The term
philology has several other senses as well)

As noted above, we can also see the changes from Classical Ethiopic
to Modern Ethiopic that occurred in the MS which are under study.
The MS used for this study are ca. 450 years old. Therefore, there
must have been differences in phonology, morphology, syntax and
semantics. Thus, the researcher attempted to investigate the various
linguistic changes or problems of the MS. These include: sound or
phonological changes, morphological changes, syntactic or
grammatical changes and borrowings.

4.1 Phonology Problems

The gradual evolution of spoken Ga’az and its ancient sister dialects
into modern languages of Ethiopia led to the introduction of
systematic errors into MS copying by scribes who applied their own

pronunciation to the ancient language and misspelled accordingly.52

52 Lambdin (1963:13)
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4.1.1 Orthographic Differences of the Manuscript

The researcher has noticed several orthographic differences between

the MSS. They used hi-l, h?0, 874, interchangeably with no meaning

change.
I chi
Text Gloss
1. G. NCo+ 1% (f4r) ‘with a drilled log’
I. (ehCot 7% (£.43r)
Text Gloss
2. G. ch¥l (f.36r) ‘falsehood’
L 10 (£.64r)
IL. nip
Text Gloss
3. G. 0¢9°Lav- (£f37r) ‘they let them stand’
I. hb9° P av- (f.65r)
. 04
Text Gloss
4.G. Aade (£37v) “‘insult’
I. 0ah- (£.66r)
Text Gloss
5. G. M6C (f4r) ‘by sufferings’
I. N20C (£43r)
Text Gloss G.
6. G. O 1ch& X (£33r) ‘we don’t decrease’

I. @A 1choo (£.62r)

However, there are times where the above errors can be more
serious and they can lead to meaning change when they are used

interchangeably.
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7) Ui ch
v /hassawd/ ‘throw a stone’
hao /Mhassawa/ lied’
8) wif
w/ld /saragd/ ‘rose up’
0Zd /sdrraqa/ ‘stole’
9) a0
hfav [addami/ ‘became better’
0fov [cadddmé/ ‘invited people’
10) A0
Laov [fassama/ ‘completed’ as @4A7°n- TCE HouAni. ‘1
completed my duty that you gave me.’
4Boo [fasAmdi/ ‘tied’ as M4.Boo-P h¢-U- ‘They tied his mouth.’

4.2 Morphological Problems

4.2.1 Graphic Mistakes
4.2.1.1 f(ya) is substituted by f(y#) as in the following

sentence:
11) L a2 7~ Wrt 49700 T 0410 AU hh PIRNL a0
(f.34r)
To mean: MACL? ¥ Wit 19°00 T @LID hé-U- hh £1e0L g%t
Gloss: “The king became angry when he heard this. He sent his soldiers to cool
down his temper.’
12) L (070 Thoo- A+mCLP A1eiinar (£431)
To mean: 100 noe- FmCLP A1:0nao:

Gloss: ‘In your patience possess ye your soul.”™

P 1k.21:19
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4.2.1.2 The causative marker ¢- (yva-) is written as £- (v9)*

13) I Al £9°ZaLav- @ANA hP oo ATH AMéT (£47v)
To mean: AHH LI°AALav- MR hLav- 7'M A7
Gloss: ‘He [the king] commanded [his soldiers] to bring them; they brought them tied.”
4.2.2 Changing the first order letter to the sixth order
14) L. @a9°H 0N ChY & gvian 380 ATFA” (£291)

To mean: @AY>H N CAY & aodan IS0 ATTHA~
Gloss: ‘When a head of the king’s army saw’

15) L A9°% A huST 082451 (£.63r)
To mean: A?°An ST+ @845
Gloss: ‘bring priests and deacons’

16) 1. @P®OH AdANID- 19> AT (£63r)
To mean: MEMOA AdARae- Nav Ah?
Gloss: ‘when they blacken your names’

17) 1 AP YL AFNOP T990T odnT (£79v)
To mean: AP h7'1 ATNOY ao%iNT OhAT
Gloss: ‘My tears have been my meat day and night.”**

18) L @A™ Thhean APGAT A AP L A ao'thagd (£54r)
To mean: ®A°H TNArao- APSGAT a0 AdPL hhT ao1hAfT
Gloss: ‘After this, she said to the saints,” [ want to be a nun.’

19) L @aAANT hdh 190G+ HATNA 1900+ ANEY AhPCELT (£61r)
To mean: MAANT WAA TI°VCT HATNA T9°0C+H ANRT hPCET
Gloss: ‘We don’t have any teaching other than the holy Apostles.”

4.2.3 Omission of the feminine gender marker -A(-a)

20) 1 hoo HPLI™T A Ad b1 0276 NooPoA oo BT 10T (£351)
To mean: hoo NELI>T AT Ad hS 07101 NooPOA aomIRLT 10T
Gloss: ‘Like those women who became martyrs during idolatrous kings.’
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4.3 Syntactic Problems

The MS I is in a better position as far as the syntactic errors are
concerned. However, some of the errors which are found in the MS
are presented below.

21) L. @&hn AbZP°-EU- 7°0A0 TACH a0k I hd& AOA U AANT::

22)

OAGAN NOCT O's hov B & (f44)

Tomean: @& AORI°LU- °0A Ta°Cr a0tk -l An& AbAU-
AR OATAN hoo Fo & AOCT 0% 5

Gloss: ‘He found the corpse [of 3stifanos] together with the sign of its
shroud piled  up with a stone. He translated it on the 25
of Sane.’

L YA%°C HeN 4070 ®ARI6 Ah @T0é0-P A TLANNC (f44r)
To mean: 7A9°C HEN, 070 ®AXTO Alh OTOELL AATHANNC
Gloss: ‘We know it said, “Be patient, be kindhearted and be faithful.”

4.3.1. Improper use of a period
Go’az texts in general and MS I in particular have problems in using
a period. We have only a word divider i.e. two dots and a period-four
dots in Go’z. Even so the Go%z scribes do not use the period
properly.
4.3.1.1. Using a period for a fragment

23) L @h7u- &0 hAn Hhooe $AIHMN:: A°hust LAté oAt HUL

24)

A0 APt Thoog UIC CICLI @hitoos APSANT @hNA oo @0t

nCAn rr0: (£48r).

Gloss: ‘Another from the Kahonatd Dabtéras who is called
gélemantos from Hagéra 3bso which is called Hagara Maryam
also caught the saints and brought them to the kings’ square.

In the above example the first two periods are not necessary.

4.3.1.2. Omitting a period and merging sentences together
L @a%°H A9° aNgfov- Al PNALoo. @AM "YU [3] OadI®LPor:
Peory- ] OLMLAL N5 AVH 3] OLLA 2SHNT& AONA HAZNA
AATLANNCH: (£60-£.611)
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Gloss: ‘After this, he [the king] commanded [his soldiers| to let
[Stephanites] elders in to him. They made them stand in
front how they said to the them, “Prostrate yourselves to the

king.” They replied, “We don’t prostrate to humans but to
God.”

4.4 Loan Words

Ga’az literature was influenced by Arabic, Coptic, Greek, Syriac and
Hebrew. This is because most of the Ethiopian religious writings
were translated from Coptic, Greek, Syriac and Arabic. Hence, it is
not surprising to find in Go%z a substantial number of loan-words
from these various languages. In MS I the researcher found loan

words from Arabic, Hebrew and Greek.

4.4.1 Arabic Loan Word

Leslau (1958) noted the influence of Arabic on Geez as follows:

Throughout its entire history, Geez was exposed to the
influence of Arabic. There had always been a migration of
Arabic speakers into the various regions of Ethiopia. They had
found commercial opportunities in Ethiopia, founded political
entities, and converted certain segments of the population to
Islam. As a result the Ethiopians absorbed certain number of

Arabic loan-words in to their speech.

» GC /nar/ in MS I (£.33r) literary means light, fire’ is taken from

the Arabic word nar.

4.4.2 Hebrew Loan Words
The scribes of MS I and MS G use many Hebrew words when they
wanted to put which time the saints of the Stephanites completed
their martyrdom. They use the following words of month of the year:

1. 0é7 (£32v) /Tasrin/

2. grao-H (£32v)/ Tamuz/
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3. “iLéF (£.32v)/haziran/*
4, Fm-4:77 (£32v)/Tawfin/*
5. h'EC (£.32v) /Ater/ *
From the above mentioned word two of them are correct Hebrew
words: ANé%? /Tasrin ie., Tashri / and JooH /Tamuz/. And
probably a'kC /Ater/ could also be a corrupted word to mean Adar.
The twelve months of the year in Hebrew are the following:>>
Nisan
. Iyar
. Sivan
. Tamuz
. Av
. Elul
. Tishiri/e

. Marhesvan /Hesvan/

© 0 N U A W N

. Kislev

10. Tevet

11. Savat

12. Adar
Besides, the word h2§¢ /Adonay/ (f.92r) meaning ‘my Lord (God,
YHWH) in Hebrew is used in this MS.

4.4.3. Greek Loan Word

The only Greek word which is used in this MSS is angn /aladas/

from the Greek ‘halade’ meaning ‘in to the sea’.

55 These Hebrew words are translated in to English by Professor Orin Gensler.
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CHAPTER FIVE
SOME SELECTED TEXTS AND THEIR TRANSLATION

5.1 Selected Texts [1£A AN@® Oh10x]

(e Al OOAL 03D PE&D AhS hRAn: [OTH 01L&t
ANMANRG 180 APT O”DPE: PE&AT o0 LARET [9°A9°G 1]
DI RS A G @k L4 ICWE:E @Ah k4T hTTUTRU
Aaogat Al ATNA BLLh @Phe [POF0T° NFAICC HLTA AT
ORI™H AN h1 AOAP hAP hee [LOR]° @hk A4 ©AANL hd D7IR
2 gOeaLe hCAPT 1%A-a0e ONI°Pav APSAT: M@0t ooXhG AGNA
DLPEh AINCE AT ooPOA @Food T AN APLTICL NHhAN
DAAT 24481 (HhhooChes: (£2r) @04k Alhfhe [2I0m+H% 0A7t
Condt NG A%°A+ “79NC: @n ANPHh APAGTAS MNOLTEU:
Hh7:: @AINSTH Hemh& G OFhAC 114

(£29r)0A9"H AHH 312 g0k NAL oo ARA HLD. 2o it 9Ll Pa
AN AL iU @LIRALTo CILU- OTLLP a0 hé a A chPao- (\hao
e OATPH hooPOA AN ¥1r fPI°Pav- PLULU- AL 0A A
e $ge9: @A9H [AN Chfaos & oviNhil 380 ATFA” S Al
A185 AV OBLAL AdN: @Al SHATPao @UNTLav- AT
HAMA+ NG ofechg: @FF20 A Rars ] adqeao-::
[@ao¢ 2 Al @AT@. @0t TP a0 @570 hd oo oLat ont
2B SAT-Fav. @av( g ht@. @it [eoiL e hhar WU T
Alihe oodlhaor:: @A9™H AN PPI°Loo ONrE PINGoe-: Odvi-Too
nao #8990, A3l LAOA AI°AA oo TRRO WrTovh ONATHL AL
a0 3h A BANAE N4 AP VAT ShlL TNk LT L34 LavXhh
or*H 20 (f.29v) Hir A% 87U Al @S AfA Na7 0
HeNTht AhT R&d ATMANNC: ®aoe tdth AT MT7A hL
e o4 AN @hBF Ohovt, @0t (L9° ATCLT AN AT &
N0 APAS U ONAT Y 8N4 A0 LhalkL UAD [ANCe ™ meset,

36 Bppy

T gohauGl

B P00

9 4k

0 go0/het

6l ("[l

82 mao(\ P

63 aqgy @ 4 1P go-

S AICeT [R&P]
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Qoofh ANGCET KEP: 0Ll TE PHFrA Loehd 0L REE
DeNN OBt AT IO LoohA ANAD “CI0AT @717 STAs Adee
AN aofhG H0R7 ACK? Oad? A09°0: @it AN Aa Hataaf
HANFBAD ATHANNG Ahh PLPCE: @A avdhh LA WTTor(
D83 hoo AN DA §9 OAT: @711 P00 hd RN OL0
DAk A AAh T ALY aodhh DA L OTIC AT Ohov
AN [71-2RPan o @A &4 a9 Poo PLTLU W T na1- (£.30r)
o030 hhh ANGT: @heoiE0 AT ALACO- T @Ane T N
KoPAhao- hUA: @A™H AdhNPoo- @PaGLao- AT PL ST A
el L4Pao- hav @98 @-FAbao: APS&AT AN TP E o6
Al QHCO-Paoe @0t Fored ooy ks @mS AR TL AN
234 A hé® AN BB NFPPA: o@hkh A Roedde hhoe
MICD HeMGh hav WM Adew A LAC 9°né ATaNdC AT
eoonC UGG oA [AdHE]®  adnt Ade ATNCAU
[@Aoo RN AooPEA]T RFOING NP R oo AT e Mé ALd
ACAOgo: [OWE]® HCoFeo A¥ A0 ATa0hC St ofae
entoNA YRAT Ad HCP? MR 0LMT @gLafae ovt ACT
B Chi

OHhYL We2P AT NCTATL20 S0 AT rEr A0Ch hovll
»al A AavAR ~COT AT18 POA Hont APO Bovhi At o9
ola N °ach AAoe @£ Ak S Th0@ @LAlkL 77T H®an AdA
WCat hPCET @ Al P 0wk 08t o0l PG
ganPor- ®AHH Nood Tl N&Pao @t ANdvd AT arte AP
eEC: @NL Ve NILA G4 ONTag°C it Adh LU

ORI H hit 60k AeoPoA hHH £PgLov- ANlL Ah-Aeav: g°Nn Al
KPR AL h9° Al 1680 ORH LLAL oo N5 OTT4Y @ L0
PoAT 0 AINTL  AN0L HAINA Al OOAL oo TGN
OR9™H Ahh PR I AN € Ad A9PRALer NAlTPEE aod ché.
JhovL TICET ALK HLhANao W7 080 & (A1 #1n
Ah? WL AFEATT hA A9°Kh & Ahn TI0E oo ché. hI°LAL Nt
OVIA OhAe PP ook hG ©gOAL eoR . ThTL TICETE
Oahe Ahae 2Co%T hPCET bt havll hd ARG @I ohtde
AhGA WATPILG Por.  AGPCT:: OAPL%U £ AP YL
DL T dv AT LAl G Adl 0TI @aohdA mNL.? FA9% PAY
he DA aoRhd OATLLT A hoo CUNTE Adhk aoRchG: (£37r)

& RPOFL a0

 AchvHn:

7 maao-pk(O (repeated)

% oyt

6 %4~ (" This is peculiar letter to its period. It is not used today at all. The author uses
this interchangeably with ¢ as in A"§"
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OOUNL OAINAC Fa% 0P [0LN] 272 U0 10 Abr AdcbThs:
[@en]) A ¢ hAoed AN Gakh @1rL OLMLY TR htdf @
FPdhofs: @A°H AHH 712 SHNTL  oiNTL  (ech-L:: @AAND
ANPar APSAT MaothAL AT A AR hLao- $877, ATHSANN 7°rTTrh
Y 2,NG oot @GAAL  PEAT YLTITTIN Al OOAL  Dav}éd
PoN: MBMLACED: TR AMSELA HN 180 ONAL: @ADL AT
(hoo LA NAFT UAS 2740 AT Pear-ao- N9°0 A9°4-hP ML D98,
haodchd. WGWPao-  AGPCT: @Al A mPPL hon | 7k hon  ALa-
ANFATIS @O Ok ANCYI® AA oo A OSLAL PLEAT LN
X hG F OL®:: Ohit [@hn]? av' heork A @aoe il TN
DALY TLPL NINC TTavUC ®hoe  LEL KRBT TTaoUC
Fhant H0 wse @hoon hovH HN ARCY AFNAD O ONTLE T~
4900 T4 mhll L& T Aevhat Lav- 0A16571. ANA Ah UAD. VP
o320 hh& ATIET AL TTCNOT A9 AL ohtde AT £hC
W Chhe Y2 ALh9%6 onPaY AL TR @GAILL Nher AN
O3 £MNE  BMLPar OLATIPao- @NF Al PAP AhC: @0 AN
en o Aav-: @APH AR TF” SHATPoo- @AMm ALY
AOFars  OHATPoo- O0f HAMm WO ooh~&  AOh & 1TNLE  hé
MGGt Pav::  @aoodi0  [P87°LT084  Abe6l 8 ATMAK
ORANEY ao hA e dl Fd g IPRA L oo @08, oo T hd AT
104 ZLP hG Lyrh At OLHAMPT OATrEN £1%10 Oart
FOAGRD KeP M1LE:Pav- P AOMh Lud ACP:: @M (£38r) hht®-Povo-
@0t [oo1 8P an- " A9 H hdvk 0t ML YR Hh OANH T
[RFALa]® APSAT oit 0L @Fdhdeoes TR R RAA
FAPY A30 OLMLAL AD ThICF: Algn AINLU- HiAh avrhi on
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5.2 English Translation of Gédla Abaw wi- Abhaw [1£0
AN@- O 10r]

In the name of the Father, the Son and the Holy Spirit, one God. We
shall begin writing the Gddl (saints’ lives) of our holy spiritual
fathers, brothers and believers, who live in Dabra Garzen and took
part in the Savior’s suffering by the help of God’s Word and His

miracle Amen!

When I thought it is important to show the saints’ lives and their
martyrdom for a person in a book for me and for those who come
later [who are like mel,l would love to make known by asking
(people) what happened in the past and putting what I know in my
time (f.2r). However, due to the farness of the country I could not get
permission from the abbot of the monastery. If they had allowed me,
I would have written it immediately in details. Thus, the work is

minimized and the story becomes short.

The king (£.29r) commanded each of his soldiers to gather them (the
Stephanites) and brought them to him. The soldiers went and
brought what he ordered them. After some days, the king let them
stand with those who investigated them before. When one who is the
chief of the soldiers saw them, he said, “Do these prostrate
themselves to the king?” They replied him, “No, they don’t (prostrate
to the king)”. They lashed them violently with a stick and a cudgel.
After the king made them stand (in front of him), he failed to
question them. When it is getting dark, he ordered them to return to

their houses. He let them stand again. He did not question them

67



even that day. They came back home being dark. This craft’s198

principle is just like this (to mistreat).

After this, he ordered them (his soldiers) to let them stand. This is
their third time. As in the previous time, he asked them saying,
“Whom do you choose?” and regarding Mount Zion, he inquired
them “Do you say there is Mount Zion now, or it would come in the
future?” (£.29v) that brother (follower of Stephanites) said, “I said it
before, and I say it now. No one gets God’s righteousness because of
being too many in number. Noah together with a few (people) saved
(from a flood). In Sodom Lot and his two daughters saved from fire
rain.109 As for (the Banquet) on Mount Zion, it is there how for
workers of righteousness, later, too, it shall come for workers of

righteousness.”110

The king said, “What does Mount Zion look like?” That brother said
to him, “What do you want me to say it about? Millet or sorghum?”
The Scripture said, It is that was seen with an eye, was not heard
with an ear and that was not imagined with human’s heart which
God prepared for whom he loves’. The chief of the army said to him,
“You are few like Noah and lot. Are we like those who disappeared?
That brother replied, “You said it yourself.” When the chief of the
army heard this, he went and told the king. And the king enjoined
(this army) to flog them.

At three oclock (£.30r) he made them stand in front of him. They

stayed until nine o’clock (while standing). However, they keep on

108 The Ga’az version says “@P0i-hh?71,” /mista’amani/.But it is clear that this is to
mean @o0-tov @73 /mistimédyon/ literary means ‘crafty, deceiver or
malicious’.

199 Gen.19:24-30

10 Getachew (1983:105)
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chanting and praying to the Almighty God. The flogged saints were
sixty. After flogging, he dissipated them from the border of Gahi to
the boarder of Qvila Aray to the eastern part of his empire to stay in
imprisoned. He thought that if they scattered, they would disappear
like locusts. God who consulted his advice and by his slaves’
preaching, he did not know what kind of remedy to do for his people.
They even would live doing works of righteousness in their
monastery for themselves. He (God) wanted to bring them to the rule

of purity for the souls who were dissipated by the devil’s error.

The old man, Bartilomewos, said to the king, “You said I will fulfill
the rule. Why do you show such efforts? One can fill up water for an
incomplete cup. Nevertheless, if one adds water for a cup which is
full to the top it spills over. Now, as the rule of the Apostles and the
Prophets is full, why do you add up to it?” That day he was flogged
with them and he (the king) ordered angrily to send them to Daror,
which is called Bshera Sagvira. He lived until his death with great

mortification and with many miracles.

(£.36v) Once up on a time, he (the king) ordered to let them stand
with all those who brought them from Bohera Tograi. (As they
stand), they asked them saying, “Prostrate yourselves to the king.”
The saints replied, “We prostrate to none but to the Father, to the
Son and the Holy Spirit.” After that he sent to two (Stephanites)
whom they (the soldiers) brought them charging “They don’t bow to
Té’amard Maryam ‘Miracle of Mary’” saying, “Is that true what they

said about you?”

One brother said, “We didn’t say that we don’t bow. Just one
messenger brought me a book to be read after the Gospel. I asked

him saying, (What is this book? He replied me, It is Mdshdfé
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Téa’amard Maryam. 1 said to him that the Apostles’ rule is not like
this. The Gospel is read following the old Testaments’, the prophets’,
and the acts of Apostles’ reading. After the end of praying, we bow to
the Gospel and the Cross. Hearing the last word of mine, he went
having the book. After that, I asked (£.37r) him to give me that book.

He gave me. | had read and bowed for it,” he said.

The king said to him, “You are saying this belittling it, is that not?”
That brother replied, “If I am deprecating, you can question me.” The
king said, “Who lets one bend down? And who bows and rise again?”
The king commanded (his soldiers) to lash him. They lashed him

with a stick.

He sent a message to those saints and nuns who brought them

before saying, “What’s your religion?”

The saints replied, “Our religion is in the Father, the Son and the
Holy Sprit.” The king said, “Explain me citing from the New
Testament and Old Testament.” The saints fully described the
existence of the Trinity by quoting evidence from the prophecies of

the prophets and from the Acts of the Apostles.

When they explained this, he said, “Who are those who were
entertained in the house of Abraham.” The saints replied, “The
Scripture says three men.” “What about you? Who do you think are
those? he said. They said, “Do you want to take a lesson from us by
force? If you want to take a lesson from us, ask us in a good

manner. If it is by frustrating, we didn’t greet you.”

When the king heard this, he became furious. He summoned his
monks and others who were available there to render judgment.

Among them Noburan add one stood and pronounced sentence to
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death up on the saints saying, “I went round quarter of the world. I
saw them all respecting a king. These did not know a king, nor did
obey his orders. Now let them do up on them what the Gospel
orders. Let them drown in to the depth of an ocean. Some of them

said, “Let them die.”

The king commanded the saints to be flogged. Ripping their askema
off, the soldiers lashed then turn by turn. However, the saints come
one before the other to be flogged. The nuns were also flagellated
with them. Other widows who do not have any hope of righteousness
stoned the nuns. However, they tolerate it hoping to get
righteousness. They threw them away, until a cock crows (dawn).

After this (f.38r), they returned them to their houses.

One day, the king called a meeting and enjoined his soldiers to bring
the saints to the city square. The king asked them, “Do you be live
in an archbishop?” They replied, “Yes, we do. We took ordination
from him.” Some monks told the king, “They don’t deny an
archbishop, but tell them to insult their teacher.” They said to them,

“Now insult your teacher saying 3stifanos is unclean.”

The saints replied, “As he thought us the Gospel, we won’t insult our
teacher.” As they refused, the king ordered (his soldiers) to flog
them. They lashed them with a whip, which is called tetdy. After
that, he commanded them (his soldiers) to drive them to a hot area
called Bohera Margay. As it is malaria-infected area he took them

there to be died of the disease. They stayed in there until time.

Moreover, he commanded them (his soldiers) to take them to the
archbishop, and sent for him saying, “Take these monks. Their
deeds are all that of Jewish. They don’t prostrate themselves to St.
Mary. In addition, they do not obey me. Take and abrogate their
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Christianity. Cancel their priesthood and their monk hood, and
people shall not embrace them could it be in giving food, water, in
pleading fire and in providing all things, which are necessarily for

their life and shall absolutely excommunicate them.

(The messengers) took the saints hastening. They were naked. They
did not even get food as they (the soldiers) took all their provisions
for journey. However, they were glad hoping God’s word that says’
“Blessed are that mourn: for they shall be comforted. Blessed are
they which do hunger and thirst after righteousness: for they shall
be filled.” (Mt. 5:4, 6)

In this way, (f.62r) they (the messengers) bring them weakening to
the bishop. They told him what the king said to them. He (the
bishop) let them stand in front of him. They (the Stephanites) bow
and give benedictions to the bishop together with words of

salutation.

In addition, he asked them saying, “Is that true what he said to
you?” they replied, “No, it is not Abba.” He said, “What’s your

religion, then?”

The saints replied, “Our religion is to believe in the Father, the Son
and the Holy sprit, and by the superior Assembly of Apostles by one
holy Church, by the Baptism for the remission of sins, and by the
Second Coming which is the resurrection of the dead. We do not
have any teaching which is different: from the holy Apostles [and
from their followers who paddled the holy church to a quiet island],
from 318 who have Orthodox faith who gathered in the council of
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Nicaealll, from 150 scholars who assembled the council of
Constantinople!12, and from 200 scholars who assembled the
council of Ephesus!!3. We do not add nor decrease to the Trinity to
His hypostasis and His being. We learned this from our father, saint

Istifanos (f.62v).”

The bishop asked them, “From which bishop do you get christened
and receive priesthood, and monkhood?” They replied, “From you,
your father, and also from Abba Mikael, Abba Gabro’el and Abba

Bartalomewos.”

The bishop was pleased by the saints’ splendor work, their ethics
and their orthodox faith, He asked them. “Your religion is good, why

do you not prostrate yourselves to St. Mary, then?”

They replied, “We have not found it said [in the literature| before this
[time]: I prostrate my self to Mary”, but [we have only found] it said:

“] prostrate myself to the father, the son and the holy Sorit"4

“Do you hear what I said,” the bishop said. They replied, “Yes, we do
father.” After that, he said to them, “Expect those are simple
minded, the knowledgeable ones do not despise you. Thus, they

called you traitors of Mary. It is not a sin if you prostrate. The

111 Nicaea was founded in the fourth century BC by the Macedonian king Antigens
I Monophtalmus. The town was besieged and conquered in 1331 by the Ottoman
Turks, who renamed it Iznic and built the Greek Mosque (1378-91) (Abraham
2007:1)

112Formerly Constantinople was called ancient Byzantium and now it is called
Istanbul. Byzantium was founded as a colony by the Greek at about the end of
the 8th century BC. It came under direct Roman rule during Vespasian’s reign
(AD 69-79). In 324 Constantine I made the city his capital, and in 330 he made
it the seat of the Roman Empire, later naming it Constantinople/ (Abraham
2007:2)

113 Ephesus was founded about 600 BC and was the most important Greek city in
Jonian Asia minor. Ephesus owned much of its fame by the Temple of Artemis,
or Diana. (Ibid)

14 Getachew Haile 1983:101
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reason for your death should not be in matters of prostrating to St.
Mary. It should be in not prostrating yourselves to the king and in
not insulting your teacher, but it should not be in not prostrating
your selves to St. Mary. If you die by this, it will be better. Even now,

come! Let’s prostrate together.”

The saints said to him, “You are our father. It is good when you tell
us in spirit. O father! Even when we say earlier, ‘We do not prostrate
to Mary’, we are not belittling her. Our life is through Mary. The
crown of our pride, the beginning of our salvation and the base of
our cleanness is found through Virgin Mary who bore the Word God

who became man for our redemption.

After that, they entered in to a church together with the bishop and
prostrated to St. Mary.

He said to them, “What they said to you ‘They don’t agree with
Ethiopian monks regarding monastic cap’ Is that not like this what
the children of Pakumis wear? I do have also like this.” Saying this,
he showed them his crown. He gave them monastic cap for each. He

also gave them food.

When it became morning, the king ordered them (his soldiers) to
bring the saints who were out side the camp. They brought them
hastening. They did not know what they did. They brought the
carcass of the dead dragging. The king sent them saying, “Don’t you
know those?” the saint’s were surprised when they saw them. When
they dragged them like a log, they came nearer to them. They said to
the messenger, “Yes, we know them. They are our brethren.” Taking
their bodies, dust they smeared (f.72r) themselves with it. They said,

“Their holy prayer will be with us, Amen!”
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After this, they exhorted each other. Brethren said like this, “If I
had not done among them the works which none other man did,
they had not had sin: but now have they both seen and hated both
me and my father. But this cometh to pass, that the word might be
fulfilled that is written in their law, They hated me with out a
cause,”’!15 He (God) said. The same is true to us, if we had brought
another law which is different from our Apostles, what they did up
on us would not have been misfortunes and sins for them. However,
they knew it now; understood. Even if they knew it, they become
blind as the Scripture said. And this God’s word will come to an end,
“Verily, verily I say into you, That ye shall weep and lament, but the
world shall rejoice: and ye shall be sorrowful, but your sorrow shall

be turned in to joy.”116

The messengers said, “Why do you not prostrate to Mary?” A
brother, who is called Pawolos, said to him, “Why are you mocking at
us?” Do what ever you intend to do. Otherwise, if you do not find
what you expect to get from us, why do you wear your selves out?
(£.72v) When the messengers heard the last word of them, they did
what the king ordered them. They cut their faces with a razor so that
every one would identify them wherever they go. The king had said
before that people should not co-oprate them (the Stephanites) in
every thing they want.

While they are in such a condition, the king sent them on Séne 21
his own Dabtaras and monks to ask them about mount Zion. They
came and questioned them (the Stephanites) by the king’s word
saying, “Do you say that Mount Zion exists now or do you say it will

come or do you say it doesn’t exist at all?” The saints replied, “If

115 11.15:24-25
116 1n. 16:20
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(mount Zion) is there now for workers of righteousness, it shall come
for the workers of righteousness, too. They also urged them saying,
“We plead you by the Father, the Son, the Holy Sprit and by the
Christ’s Holy Communion to frankly tell us what Mount Zion looks

like.”

The saints replied, “The scripture said, ‘It is that was not seen with
an eye, was not heard with an ear and that was not imagined with
human’s mind which God prepared for whom He loves. If you want

to learn more follow the Gospel. Otherwise, don’t debilitate us.”

And among them (from the king’s Dabtédra and monks) who is called
Jstifanos who is Boherd Simay’s Naboar ad said, “I beg you by your
beloved father’s prayer to tell me whether there is Mount Zion or
not.” They laughed at him. He (one of the Stephanites) said to him,
“Do you think that we respected our father’s prayer more than the
name of the Father, the Son and the Holy Spirit. If you believe, there
is Mount Zion, and it will come. We say, it will be given too all

workers of righteousness.”

They spent the day nagging them and questing mischief. After that,
they asked them again in the morning about Mount Zion and about
prostrating to the king. The saints replied saying, “If you believe us
our today word is not changed from that of yesterdays. If you had

some thing to be done up on us, just do it now.”

(f.89v) After some time, the messengers brought the saints to the
kings as they were ordered. That time the king was in Madra Farago
they made them stand in front of the king. They said, “Prostrate
your selves to the king?” The saints replied, “We prostrate ourselves
to heavenly king but not the earthly king?” The king commanded his

army and Kahanatd Ddbtdras to render a judgment. They sentenced
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them to death. The king said to the saints, “Don’t you hear what the
priests judge up on you?”” one of the saints spoke man said, “What

are your priests? Are they not like J ezebel priests?”117

When he said to him (the king), thus his heart burnt by wrath. The
king angrily commanded his soldiers to mutilate their hands’ fingers
and their legs’ toes and threw them outside. They were ten in
number. They accomplished their martyrdom there by God’s peace.

Their prayer will be with us and protect us forever. Amen!

(£.90r) After that, the king commanded his soldiers to gather those
who were from near and far. The guard brought a brother (follower
of the Stephanites) ripping all his clothes except for his askema and
tying his neck with his knee by his belt. As he was among the
mutilated, the supervisor did not accept him. He left him there. The
beasts dragged those people who are alive. However, they did not
touch him and stayed there for three days. Four days later after he
was thrown, he completed his martyrdom by god’s peace. Their

prayer shall be with us. Amen!

(£.90v) After that, this crafty (the king), due to his extreme anger
chose five saints from five towns and commanded his soldiers to
stone them mutilating their hand and legs so that people who live
around there will fear and will not accepts them. Taking the order (of
the king), the soldiers took the saints: the first to Wasdl, the second
to Dadano, the third to Walédqa, the fourth to Berara and the fifth to
Yagad and mutilated their hands and legs and stoned them. They
accomplished their martyrdom by God’s peace. Their prayer shall be

with us. Amen!

17 jezebel, who cut off the Israelite prophets, is the princess of the Israelite king
Akab. (I Kn.18:4) Getachew 1996:171)
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(f.91r) The king commanded his soldiers to dig up the saints who
were buried in a church (that is from a grave) and stone them. T he
soldiers did as they were ordered. As a result, there became great
threat in all his kingdom's nations. The king except for these ‘few
herd’ saints did not show his atheism like the atheist

Doyogolteyanos.

As it is written, “God will dismiss Amalek’s generation hiddenly” or
“The Lord will have war with Amalek from generation to generation,”
(Exo. 17:16) it does not explain when God attacks. How God
attacked is here: As the king, torment the saints, God sent a fire,
which looks like a spark given off from bellows. It was seen in a tent.
The king and his army delightedly said, “Light has come down to
us.” Some of the (church) scholars said, “It is not light. Rather, it
seems to be the sign of God’s wrath. As this man (£.91v) tortures the
slaves of God, how do we know what kind of calamity he brings up

on us?”

This Fore Borhan (£.118) said, “How do you believe the Trinity’s
being? Do you say, the Father, the Son and the Holy Spirit have

their own words?”

After that, this Pawslos, who is the saints’ spoke man and pious,
said, “As it is for the Scripture’s Word, the Father, the Son and the
Holy Spirit speak by their own words. If you are saying in other
Scriptures it said, Forbear one another?’ ” They did not argue on
this issue. Had they argued him, he could not have failed to cite

evidence.

For whom he said, God the Father does not have his own word, here
is in Enoch that (God) the Father spoke, “After this, the head of the

era repenting said, I eradicated all creatures that live on land. After
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words, he made an oath by his big name that he will not do such
things up on those who live on earth.” Here is also from the Old
Testament, “And God said, Let us make men in our image”!!® And
from Isaiah, “Behold, my servant shall deal prudently, he shall be
exalted and extolled, and be very high.”19 And in Ezekiel here you
are as it said(f.118v), “And he spake unto the man clothed with
linen, and said, Go in between the wheels, even under the cherub,
and fill thine hand with coals of fire from between the cherubims,
and scatter them over city. And he went in in my sight.”120 The
scattering of the fire flame is like the Holy Sprit, which comes down
to the Apostles. As three of them, live in the wagon of the cherub.
You have also in the Psalm (that says). “I will declare the decree: the
Lord hath said in to me, Thou art my Son; this day have I begotten
thee. Ask of me, and I shall give thee the heaven for thine
inheritance and the uttermost part of the earth for the possession.”
121And, “The lord said unto my Lord, Sit thou at my right
hand”122Here you are also from the Genesis saying”. “Behold, the
man is become as one of us to know good and evil: now, lest he put
forth his hand, and take also of the tree of life, and eat, and live for
ever:”123 Here you are also from the Gospel of Matthew. “While he yet
spake, behold, a bright cloud overshadowed them: and behold, a
voice out of the cloud, which said, This is my beloved son, in whom i
am well pleased, hear ye him.” 124Here you are also from the Gospel

of John that the Son said to the Father, “Father, glorify thy name.

18 Gen.1:26
19 149.52:13
120 57 10:2

121 pg 2.7-8
12 pg; 110:1
13 Gen. 3122
N 1755
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Then come there a voice from heaven, saying, I have both glorified it,

and will glorify it again.” 125

And in the epistle of Peter there is that it say, “For he received from
God the Father honor and glory (£.119r), when there came such a
voice to him from the excellent glory, This is my beloved son, in
whom I am well pleased. And this voice which came from heaven we

heard, when we were with him in the holy mount.”126

You cannot deny me about the Son. And about the Holy Spirit, the
prophet Enoch said, “O Lord of Ghost! I will bring down my calamity
and wrath up on them.” Here you are from the prophet Daniel that
say, “Then there came again and touched me one like the
appearance of a man, and he strengthened me.”127 You have also in
the revolution of St. John that says, “He that hath an ear, let him
hear what the Spirit saith unto the churches; He that overcomes
shall not hurt of the second death.”128 Here you have also from the
epistle of Paul, “While it is said, To day if ye will hear his voice,
harden not your hearts, as in the provocation.”129 Here you are also
from the Acts of the Apostles, “As they ministered to the Lord, and
fasted, the Holy Ghost said, Separate me Barnabas and Saul for the
work where unto I have called them.”!130 Peter, the head of the
Apostates, said, “Arise therefore, and get thee down, and go with
them, doubting nothing: for I have sent them.” 131The scriptures said

this.

22 12:08

1% pet. 1:17-18
27 Dan. 10:18

128 Rev. 2:11

' Heb.3:15

130 Act 13:2

Bl Act 10:20
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And for the Son, here is what He himself (f.119v) said about Himself
and His Father to the Jews, “But I have greater witness than that of
John: for the works which the father hath given me to finish, the
same works that I do bear witness of me, that the Father sent me.
And the Father himself, which hath sent me, hath borne witness of

me.”132 We teach like this.

After this, that Fere Borhan said to him (to Pawalos). “If you said so
decry the heresies of Aryos, Maqgdonayos, Nastatros and others who
are like them.say they are condemned.”!33 That brother replied, “Yes,
they are condemned.” Fore Borhan also said to him, “Say 3stifa is

unclean.”

That brother said to him, “Our father, 3Istifanos, is clean, holy and
righteous. His prayer and his blessing shall be with us and to his
army.” His (spiritual) brothers said, “Amen!” The pious brother said
to the army, “You also say Amen!” They said, “We do not want him.
His prayer shall be to you.” When they say this, the saints said,

‘Amen!’ again.

They told the king what the saints all said. He commanded to put
them to prison. The soldiers did like that.

2 In.5:86-37

133 Aryos said, “Son is creature”, Maqdonayos said, “Holy Ghost is creature” and
Nostotros said, “ The son has two natures” These are all heretics.(Getachew
2004:189)
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CHAPTER SIX
CONCLUSION AND RECOMMENDATIONS

6.1 Conclusion

Ethiopia possesses rich sources of history dating back to the
monumental scripts in the Aksumite period. The the inscriptions
found on the monolithic stones could it be Sabaic or Ga%z
contributed much to the history of Ethiopia in general and to its

period in particular.

Ethiopic or Go’sz has been the written language of Ethiopia at least
since the beginning of Christian era. However, hagiographical
traditions flourished in the medieval period. Dramatic expansion of
Christianity began in 1270 and culminated in the religious

nationalism of Emperor Zar’a Ya’aqob.

Zar'a Ya'aqob had religious controversies with the Stephanites
during his reign. This controversy brought in an abominable
extermination. Both have different views on the cause of the
persecution. According to King Zara Ya’aqob, it happened for their
denial of prostrating to the icon of St. Mary and the Holly Cross. The
Stephanites, on their part, said that this was a pretext. He vanished

them as they failed to prostrate to him.

Zar’a Ya’sqob was a tyrant. In his enthusiasm to create a uniform
religious practice among his subjects, he applied harsh rules. He
declared the abolition of all forms of pagan worship in his kingdom.
He also wanted the full cooperation of the clergies and passed strict
disciplinary measures. He ordered the local governors to loot their
houses and confiscate the possession of the priests who do not
respect these rule. Hence, the cause of the Stephanites extirpation,

in the researcher’s view, is religious.
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The Gddl contributes an immense historical event to its period. It
clearly states all the lives of the saints, the Stephanites. Besides, it
is crucial to the historical linguists who study language change

through time as it is an older MS.

6.2 Recommendations

Based on the findings of the research the following recommendations
are drawn.

» This study has been limited to Gadla Abaw wa-Ahaw (EMML-
4) and Gadla Ahaw of Gunda Gundo (MS G). There might have
been cases where a coming researcher can do comparative
study on the Gddl consulting catalogoues, referring various
libraries finding other copies of the Gddl

» Getachew(1996E.C) has done a paramount contribution to the
knowledge of the sec by translating this Gdadl together with,
Gddld 3stifanos, Gddld Abakerazun, and Gddld cIzra.
However, the chief source of the Stephanite movement, Gadla
Abaw wa-Ahaw, has not yet edited and published. Hence, it is
advisable for volunteers or coming scholars to work on the
edition and publication of the Gddl.

» Some toponyms which are indispensable to the medieval
Ethiopian history in general and to the sect’s history in
particular are currently unknown. Therefore, further historical
investigation is needed to disclose this place names

» The Gadl Ahaw of Gunda Gundo is badly damaged. Something
must be done to preserve the cultural heritages. Hence, the
concerned bodies are recommended to digitalize all the MSS
found in the monastery.
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APPENDIX- A

[ No. Corrupted word Correct form
1 TG L av- (£29r) T P A D go.
2 7°0A (f32r1,£367) °00
3| 297 (£32,£32v) ]

4 | @hon (£32v) @hoN

S | AL®-0L (£32v) h.fa9,

6 | A (£32v) Al

7| EVICTCT (£331) EHICTC

8 | FICHC (£331) R 74 X
9 | Bmd (f33v) LAk

10| @AM (£.33r) @9

I | NHane7 (£33r) N+HaChLe?
12| @h9°mY (£.33v) @hIeay

13 1 hdna (£33v) anan

14| oo-hd (£33v) Aao-h,A

I5 | 1902 (£341) £ITND

16 | a0p&av- (f34r) TPUL.LIP av-
17 | v (f34r) ]

18 | Paoq i (£.34r) Lav b

19 | @N657Y, (£.34v) MNA057Y,
20 | aoyhAR 31 (£34v) av'thO\ Q. g~
21 | ANOL (£357) AL

22 | by (£351) hg

23 | bt (£35v) hy

24 | oot (£35v) a3 po-




25 | ahY (£35v) AhNY

26 | WANC P av- (f36r) OLNC P ao-
27 | NantPL L (£36v) NAN+P L
28 | P00 (£36v) £

29 | hén (£37r) non

30 | @0t (f37v) @Ot

31 | #8.73 (£37v) P47

32 | Bhao- (£38r) Shao-

33 | Ahg® 9°UC (£.38r) Aaog°u Yy
34 | o0t (£.38r) ot

35 | PA.AD (£38v) L4000

36 | @79.99 (£.38v) ®7q.a0

37 | avAUS: (£.38v) X chG:

38 | 1% (f39r) 724

39 | THCAT (£.39v) THC A1

40 | Nt (£39v) Ochrl: 3~

41 | héxhy, (£.40v) A A,

42 | 808 (f41r) L1220
43 | HPO+N (£41r) HeOPN

44 | HNAY® (f41v) Hnzg»

45 | ¢CNY (f41v, £42r) +-CaY

46 | ot (f42r) CYt

47 | irae (£.421) S

48 | A% P~ (£42v) hav (h -
49 | °9°%h (£.43r) IoI°hh

50 | &3¢ (£.43r) £1N<

51 | NA4C (£.431) NA0C




52 | AhNY (£43r) hihnYg

33 | +mCLP (£43r) FmCLP
54 | Astehhao- (£43y) .3 chao-
55 | 9°0hGYY (f.43v) °hn.GY
56 | PhNCE (£43v) £nNce
57 | & (f.44r) PIR

58 | hORI°E: (f.44r) hoOx It U
59 | A%l (f.44v) Ak

60 | Bch<. (f.44v) Lchs

61 | ek (F44v) £t

62 | &4hN (f451) 2401

03 | NHE (f45v) NH

64 | @A (f.46r) OrTINT
65 | @am, (£47r) @-Am,

66 | Bbhlh (£47r) Lbhtfh

67 | MOLD (£47v) s

68 | RI"X AL av- (£47v) £I°Xh P av-
69 | PkI°Pav- (£.47v) £&9° P go-
70 | 49°& hao- (£.48r) GI°X hav-
71 | @at (£48r) oAk

72| @A hLPao- (£49r) SR hLPao-
73 | hr (£49v) -

74 | @7 (£.49v) o377
75 | nAN ANL (£51r) nane

76 | MPOCE.T (£.52r) DLOCAT
77 | @Ak (£.52v) L

78 | hh (£.531) hh




(79 [ @ho (£551) Mhav
80 | &hC (f.55v) £chC
81 | mNVARET (f6271) ONVAP £
82 | maoO~ (f2971) ®ao ) ¢
83 | aolvthavl, (£29r) ao(\Fh9°y
84 | @hav-iEO @A N (£30r) DI 1N
85 | AMlA (£33r) Ahoo
86 | AflAef-av- (£.35r) N'LAe-f-go-
87 | AATINCEW (f.131r) AATNCH V-
88 | @haoO§ (£.132r) OATING
89 | heY (f.132r) hoo
90 | @C4- (f.56r) TC4-
91 | AN (£.57r) AN
92 | @ aoybp (f.59r) & aohp
93 | Aao (f. 57r) hao
94 | Pao® A (£.57v) Fav ke
95 | AhaoC-f (£.58r) hhavlf-
96 | Nehekt: (£.551) vtk
97 | Al (£.59r) Anao
98 | S LN (£59r) 520
99 | &.49% (£.60r) 4279,
100 | @@1C 2 a0 (£611) @G L ao-
101 | Hhwh@-dhav- (£.63r) OAD& hao-
102 | 724+ (£.63r) TG
103 | @99.2% (£.63r) ®q,a0
104 | 20314, (£.651) 20311,
105 | @e:29% (£.66r) M489




106 | 9™ (£.67r) HG9°
107 | Heh6: (£.69r) HAchE
108 | h£9°¢. (f.71r) A LIS
109 | A0 A0 (£71r) A
110 | +4.98 1445 (£.731) 1495
111 | H89°7 (£.73r) neaoy;
112 | @6929° (£.731) 0 29°
113 | @ P81 (£.741) o+ 57,1
114 | Het: (£751) HeAt:
115 | A%1F W97 (£.761) ATy
116 | g 1@ (f.76r) LA PP
117 | #4847 (£77r) P5-0A7
118 | @aH (£.79r) @A
119 | A &aoy, (£.797) hTAavary,
120 | m.0 (£.80r) m,n
121 | av@bAT (£.80r) O PHNS
122 | @aHn, (£.80r) @7Al,
123 | from (£811) hao
124 | hn (£.811) Al

125 | dichl (£.82r) OAlchl
126 | @aM-v-ao-( (f.84r) @AN-1Pan-()
127 | eN@-k (£.851) PN
128 | &a'H (£.851) ShHH
129 | @6C+F (£.87r) ®OC +7%
130 | +9°0 (£.87r) +9°00
131 | huS-t:h (£.89r) huSth
132 | heoy- (£91r) heu-




(133 | che. (£.92r) ch¢-

134 | # (£93r) 0

135 | Navg, (£.93r) ne7e,
136 | ch - (£.95r1) heao.
137 | nPPavo- (£96r) h.£ 1P ao-
138 | AP (£.961) nn.Y

139 | @40, (£.98r) MLABY,
140 | Y Bao-1- (£.99r) Y 2795+
141 | chéT- (£.99r) VAL
142 | ¥+ (£.99r) VA
143 | oohr @b (£110r) av’ihy Q. -
144 | @hav(§ (£.111r) @h7ING
145 | h@-deh (f.114r) AM-é-ch
146 | @¥¢- (f.114r) QP
147 | NUBaost: (£.115r) NV e=Is -+
148 | & (£.1151) M6

149 | @AI°LNL (£.1177) DT & (he.
150 | ao@bn (£117r) aPHA
151 | hort (£.117r) nu'r
152 | @hu- (£118r) S U-
153 | Hdh(f.118r) HJchot
154 | @by u- (£.119r) No165 v-
155 | ch@C 27 (£.119r) hPCET
156 | ¢hC (£119r) hC

157 | havy- (£119r) hequ-
158 | @ONL (£.121r) @ONs
L159 A N, (£122r) aN (e,




160 [ Aanghav. (11231 AT L ao-
161 | 9°hd. (£.67r) I°ch Pl
162 | wudh (£124r) “JUéNh
163 | dovd, (£.124r) LPA,
164 | hP@F (£.67r) hEP?
165 | @ave (£.127r) 0L Te
166 | L. (£.129r) Lbp
167 | t@Rh (£.129r) TPRA
168 | iy (£.130r) /AN,
169 | b~ (£.131r) g
170 | aoCe9° (£131r) e
171 | @+ 1a- (£132r) @M
172 | T APoo- (£.133r) Lobel-f\ P ao-
173 | ¢899, (£.134r) 5,
174 | @Havdo vy, (£.136r) a6 U,
175 | “1a@- (£.139r) 1N
176 | @avf (£.137r) L Te
177 | NUP (£.139r) nue
178 | @N& chao- (£.140r) LN hao-
179 | hey (£.141r) hao
180 | 0¢-4- (£141r) 044
181 | ™300 (£.1431) o0 U-
182 | mb6C+7 (f.144r) DOC &%
183 | aoNChoo- (£.147r) TNC hao-
184 | havy- (£.148r) hequ-
185 | @hg°havy, (£150r) MAI°hav',
B6 Qe (£.150r) NP0t




@I0FLA- (£.152r)

aoCPI° (£.153r)

AOA®’} (£.153r) AOAPS
URavs (£ 153y

A (£.160r)

el R ——
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