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Abstract
The thesis deals with the manuscripts in the collection of the Harro Sayhs in Agarfa, Bale zone,
Oromia region. The collection includes many printed books and also seven manuscripts. The
Harro Sayhs have played many roles in Arsi-Bale, as teachers, religious leaders, public figures,

and mediators in conflict resolution,

The aim of this thesis is to present a handlist of the seven manuscripts in the Harro Sayhs’
collection. It has six chapters. The first chapter contains an introduction with literature review on
the history of Islamization of Bale and in Ethiopia generally. The second chapter gives the
biographies of the Harro Sayhs. The third chapter is a catalogue of the seven manuscripts, with
particular emphasis given to one untitled manuscript with numerous sub-titles (including
astronomy) and to the loose sheets, which include a text without diacritics. The fourth chapter is
a discussion of selected themes having to do with women: Hutbat al-Nikah (The Marriage
Sermon) and documents from two non-Agarfa women who had a connection with the Harro
Sayhs. i.e. Sittina Alawiya (1892-1940) and ‘A%3a Bint SAl7 Sultan Gomma. The fifth chapter.
which is the heart of the thesis, presents the astronomy text contained in the untitled manuscript,
with Arabic text. translation and annotation. The last chapter contains conclusion and

recommendation.

The Harro Sayhs’ collection was completely unstudied prior to this thesis, and is currently
forgotten even by the guardians of the collection. I hope that the study will be a bridge for further
studies of manuscripts in the collection and a stimulus to examine previously unstudied topics of

Ethiopian Arabic manuseripts such as astronomy.
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Chapter One

Introduction

1.1Background

Although many Arabic manuscripts are found scattered throughout Ethiopia. studies on
Ethiopian Arabic manuscripts are still in their beginning stages. The Arabic language and script
have been in Ethiopia for many centuries. Arabic has a long-time relation with Ethiopia not only
in Islamic literature but also in old translations of Christian texts. Among Muslim-dominated
parts of Ethiopia, Arabic has played a vital role in the literature and scholarship of Bale, which
along with Arsi, Harar, Wallo, and Jimma is particularly well known for production of Arabic

manuscripts.

In Bale, the town of Agarfa has many Arabic manuscripts which up to now have not been treated
by scholars. Indeed, Bale in general and Agarfa in particular are centers of Islamic teaching. In
Agarfa there are a number of individuals and families of ‘wlama’ (scholars) who own collections
of manuscripts. According to my informant Sayh Kamal, there are (at least) three such
collections in Agarfa. One is that found in the home residence of the Harro Sayhs.' The Harro
Sayhs contributed a lot as teachers. scholars, political leaders, public figures, and arbitrators in
the life of Agarfa and Arsi-Bale in general. Their manuscripts are the main focus of this study. In
this collection there are various kinds of manuscripts: some deal with astronomy, astrology.

jurisprudence. literature, grammar, measurement, traditional folk history, and even a marriage

"1 do not know the precise location of the other two collections.




contract. In general, these manuscripts give the subjective impression of great age, both in their

covers and in their paper.

1.1.1 Description of Research Area
Agarfa woreda is located in the northwest of Bale zone. Bale is located at 5922° to 8° 08N and
38”52’ 10 42 14” E covering an area of 71,208 square kilometers.” It is one of the twelve zones
in Oromia Regional State of Ethiopia, sharing borders with Somali Regional State to the east and
SNNP? to the west; its capital city is Robe. Bale is named after the former kingdom of Bale
(Sultanate of Bale) which was in approximately the same place.” Based on the 2007 census this
Zone has a total population of 1,402,492, and the dominant ethnic group is the Oromo (91 2%).
It is known for its mountains and it is the place of wild coffee (Coffee Arabica). It is also home
to half of the population of the Ethiopian Wolf and the largest population of the Mountain Nyala.

Some of the historical places in Bale are Dirre Sayh Hussein or Anajina, which is found in

Gololcha district in northeast Bale, and the Sof-Umar caves.

Agarfa woreda is located at 7°20'N and 39°20'E. According to the statistical agency in 2005, this
woreda has an estimated area of 1,213 square kilometers; the 2007 national census reports its
population as 102.1 10°. The majority of the inhabitants are Muslim (76.64%) and the largest
ethnic group is the Oromo (87.46%).” Agarfa is bordered on the south by Sinanana Dinsho
woreda, on the west by Mirab Arsi Zone, on the north by the Wabe Shabelle River which
separates it from Arsi Zone, and on the east by Gasera and Gololcha district. The woreda has two

towns, Agarfa town and “AlL

? Oromia Culture and Tourism Bureau.

3 Southern Nations, Nationalities and Peoples Regional State of Ethiopia.

' Ketema Mesgala 2001.

° CSA 2005 National Statistics.

©2007 Population and Housing Census of Ethiopia: Results for Oromia Region.

" 1994 Population and Housing Census of Ethiopia: Results for Oromia Region, Vol. 1. part 1.
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Folk etymologies relate the term Bali (i.e. ancient name of Bale) to the Gada tradition. that is. to
the Oromo words haala (land) or haalli (the political power in the Gada system). (Umer Nure
2006: 19). Bale is the center of various traditional pilgrimage sites, especially the shrine to Sayh

Hussein at Anajina.

1.2 Statement of the problem
“Most of the Arabic literature of Ethiopia is contained in manuscripts that remain until
now, not only unpublished but even unnoticed in private collections or public libraries all

over the country.” (A. Gori 2006: 3)

A fine example of this is the Harro Sayhs’ collection, which consists mostly of printed books but
also includes seven manuscripts. The study of manuscripts in Bale is a research void.
Braukimper and @stebe have mentioned the richness of manuscripts in Bale and particularly
Agarfa, and two photos from one of the Harro Sayhs’ manuscripts in Agarfa have been published
by Ostebo (2008: 174), but with only a very brief mention. That manuscript is included in the
present thesis. The purpose of the thesis is to present and explore this untouched area of

manuscript studies.

1.3 Significance of the study
The Harro Sayhs are almost unknown to academic scholarship, yet they were important scholars
and teachers, both inside and outside Bale, and contributed a lot to other Muslim teaching centers
in the country. As such, it is useful and important to present their manuscript collection in proper
philological form. In fact, some of the manuscripts in the Harro Sayhs’ collection are quite old,
dated 10™ century Hijra (17" century AD). as will be discussed in chapter 3. This makes the

project at hand particularly valuable.




Another important feature of the Harro Sayhs manuscripts is their diversity. They include both
religious and secular scientific texts which deal with astronomy, logic, metrics, jurisprudence.
gender. grammar, historical fragments, praise of the Prophet, biology, measurement, the study of
the holy Qur’an, ete. Such variety, as far as I know. is not common in Ethiopia within a single
Arabic manuscript collection. Also philological study of astronomy texts among students at

Addis Ababa University is (as far as I know) thus far nonexistent.

1.4 Objectives of the Study

General Objective
To catalogue the seven manuscripts in the Harro Sayhs’ collection in Agarfa, Bale.

Specific Objectives
v" To present the text of one of these manuscripts dealing with astronomy, with annotated
translation.

v To give biographical sketches of the Harro Sayhs, who assembled the collection.

1.5 Limitations of the Study
There are several manuscript collections in Agarfa, but in this study I have limited myself to
description of the Harro Sayhs’ collection. The scarcity of knowledgeable elders who know the
history and background of the Harro Sayhs, and the dispersal of their students all over Ethiopia,

placed another limitation on the study.

1.6 Methodology
The seven manuscripts that 1 catalogued were photographed with digital camera. and the
astronomy text was typed and translated. The cataloguing was done following standard

philological methods.




The analysis of the astronomy text required expert information. Thus | consulted experts at the
Astronomy Department here at Addis Ababa University, and I also consulted reference books
like the Encyclopedia of Islam. Three Muslim scholars helped me (Sayh Kamal, Sayh Adam
Misa and Ato Abdulkarim); additionally, interviews were done with local scholars at Agarfa

and other parts of Bale, Arsi and Hararge.

1.7 Islamization of Bale (with literature review)
The research deals with the history and collections of Oromo ‘ulama’ in Bale. The coming of
‘ulama’ to Agarfa became one main reason for the establishment and development of Islam in
Bale, where Arabic flourished and became the language of religion and of teaching centers there.

This section presents previous studies done on Arabic and Islamization in Bale.

As mentioned in World Ethnographic Survey by Yoruk, Meba (1984), the Oromo live in the arca
from northeastern Ethiopia to east central Kenya and from the borders of Sudan to Somalia.
Within Oromo territory, Muslim-dominated areas are in the north part of Arsi Bale, in the area
surrounding Harar (Hararge), in the Wallo area, especially Yejju and Warra Azebo (Raya), and
in the five Oromo Gibe states of Jimma, Limmu, Gera, Gumma, and Gomma, which became

Muslim in the first half of the eighteenth century.

Medieval Bale province was bordered by various neighbor states; according to Braukdmper these
were Diwaro and Sarka in the north, Hadiyya in the west, Adal in the east and unidentified
provinces in the south. It was a significant battleground for the wars between the lowland
Muslims and the Christian kingdom (Braukamper 2004:80). An early study devoted to medieval

Bali is Cerulli (1938).




Arabic is used not only by the Oromo of Bale but also among the Harari, Amhara. Argobba and
other peoples of Ethiopia. Arabic, in fact, has been the language of religion and culture among
Ethiopian Muslims for centuries. In medieval times various peoples of Ethiopia, especially the
sultanates, used Arabic as their official language and the language in which they documented
their history. One of earliest known sultanates which used Arabic as their official language was

the Mahzumite (Sawa) Sultanate (10"-13" centuries: see Wagner 2007).

Like the other sultanates of southern Ethiopia, Bale was established between the 11" and the 13™
centuries. Its history is related to Sayh Hussein in the early 13t century; his shrine became a
center of diffusion of Islamic knowledge and a meeting place for all Muslims in Southern
Ethiopia (Mohammed Hassen 2003: 458). One of the earlier sultanates around Bale was
Arabidbni, which was a small Muslim province found in today’s Arsi province, south of the Awas
River. It was one of seven Muslim trading states in southern Ethiopia; the others were Déra, Ifat,
Diwaro, Hadiyya, Sirha and Bale which belonged to the Muslim belt or fringe (at-firaz al-

Islami) (Muth 2003: 294).

Magqrizi too, in his Book of the True Knowledge of the History of the Muslim Kings in Abyssinia,
states about the sultanate of Bali that it was bordered by the medieval Muslim states of Dawaro
and Sarka in the north, Hadya in the west, Adal in the east and the vast grazing lands of the

Oromo pastoralists in the south. (Manuscript translation by G.W.B. Huntingford: 1895).

The Bale area remains to a large extent ignored by the scholarly literature on Ethiopia. The most
noticeable exceptions is the work of the anthropologist Ulrich Braukimper, although this is not a
study of manuscripts. Braukdmper (2004:155) states that the Islamization of earlier peoples

living in present-day Bale territory goes back to the early 13% century A.D. He says that the




Oromo had a long cultural as well as religious contact with the Arab world which brought
Islamic literature and religion. Teferi (2006: 22) writes that the Oromo probably made cultural
and religious contact with the Islamic world in the second half of the 13™ century. This was
through Islamization processes first made in Bale Sultanate, the place where, according to Teferi.

the Oromo were living before the 10" century.

The Wabe Shabele River has traditionally been a focal point for the physical description of Bale.
Arsi is traditionally divided into three parts by the Wabe River: Arsi Gadabi in the west, Arsi
Dida’a in the north, and Arsi Bale in the east. This is based on how the Arsi-Bale people
themselves have traditionally given a picture of their own living area. However, according to
Gort’s article on Rabi” al-Qulih (2003:62), Bale is divided into two parts namely Dida and Balah
by the Wabe River. This reflects the physical perspective of the people of Anajina, who used to

divide Arsi into two according to their own geographical viewpoint from Anajina.

The shrine of Sayh Hussein, which is found in Andjina (Dirre Sayh Hussein) in the northeast part
of Bale, has a valuable contribution to make to the history of the expansion of Islam in Bale. The
three known hagiographies of Sayh Hussein of Bale are Rabi* al-Qulith, Nuzhat al-’Asrar and
Nasabuhu al-Sarif. In Rabt* al-Quliib Sayh Hussein appears as a contemporary of the Yemani
scholars Faqth Abii “Abbas. Ahmad ibn Ujayl, and Isma‘il Al-Hadrami. who were said to have
lived between the eleventh and thirteenth centuries. According to Rabi® al-Quliib, the Oromo
resisted the missionary endeavors of Sayh Hussein (Gori 2003: 61). The shrine of Sayh Husayn
is an important symbol for peaceful relations, social interaction, and cultural exchanges among
people of different ethnic, religious, linguistic, and political backgrounds as discussed in Jeylan

(2001).




Further. Foucher (1994:72) believes that the ewliva (saints) of Bale legend are to be connected
with the names of 114 Harar awliva who are believed to have spread [slam in Harar. In previous
studies on Hararge. the link between the ‘ulama’ and learning centers of Harar and of Bale is
mentioned. Some studies which have discussed this issue are Trimingham (1952), Burton (1860),

and Abbas Ahmed (1992).

Although we do not have documented primary information, the end of the 12th century up to the
14th century are considered as the pioneer phase of Islamization in Bale, as stated in Guidi
(1889:12), Littmann (1914:26), Braukdmper (2002: 131). and Huntingford (1965:129). The
soldiers’ songs in praise of the Christian Emperor Amda Tsion (1314-1344) which mention his
victory over AlL, the ruler of Bale, most probably in the 1330’s, are one source of valuable

information.

Braukdmper (2004: 155) states that in the early 13" century the Oromo expansion isolated Arsi
from other neighbor Muslim states. Haberland (1 963: 28) writes that Islamic and Arabic
literature in Arsi-Bale originally spread from northern Somaliland via Zeila to Arsi-Bale, though
it is difficult to know exactly when the Oromo of Bale accepted Islam. Informants say that Islam
began in Bale even before Sayh Hussein. Stanley (1967:19) also argues that the Oromo are the

first inhabitants of Bale.
Ostebo (2008: 87) states:

By the middle of the 19" century, Islam had been firmly established in the central
highlands of Bale like Agarfa, Shafila, Koloba, Al , Qaso and Madarsho had

already embraced Islam.(...) The northern districts of Gasera and Gololcha. the areas




around Robe and Goba as well as the eastern areas towards Goro and Ginir were

now completely [slamized.

Studies made on Sayh Hussein have mostly been based on a limited number of primary and
secondary sources. Among the contributions on Sayh Hussein’s career are Cerulli (1922:181).
Andrzejewski (1972, 1974, and 1975), Baxter (1987), Pelizzari (1993), Trimingham (1952). Gori
(1994 and 2006) . Braukdmper (1986 and 2002), Ostebo (2005 and 2008). and unpublished
theses of Eshetu Setegn (1973). Abbas Ahmed (1992), Mindaye Abebe (2005), and Umer Nure

(2000).

The history of Islamization of Bale is part of the Islamization of Arsi. Especially relevant studies
on Islam in Arsi have been done by Temam Haji (2002) Islam in Arsi, Braukdmper (1989)
“Islamization of Arsi Oromo”, Braukidmper (2002) and Abbas Haji (1982) The History of Arsi

Oromo.

Others too who wrote at thesis level specifically on Bale are Aberra Ketsela (1971), Assefa
Teshome (1990), Ketema Meskela (2001), Mindaye Abebe (2005), Sintayehu Kassaye (1985),
and studies at thesis level focusing particularly on Islam in Bale were done by Aman Seifedin
(1987), Eshetu Setegn (1973), Fekado Beyene (1996), Umar Nure (2000), Tarje Ostebo (2008),

Mindaye Abebe (2005), and Jeylan Woliyi (2001).

During the 18™ and 19" centuries Islam started to play an important role in the political history
of the country, especially in southeastern Ethiopia, as dealt with by Cerulli (1971), Trimingham
(1952), Andrezejewski (1972, 1974) and L.M. Lewis (1980). Works covering the Bale area in
contemporary times have been done by Andrzejewski (1972, 1974, 1975) and Alessandro Gori

(1997). writing on various aspects of the shrine of Sayh Hussein. as well as the contributions by




Gebru Tareke (1977, 1991, 2000) who has written about the modern political history of Bale
with particular reference to the armed insurgencies in the 1960s and 1970s. There are also studies
related to Bale which in one way or another deal with Oromo history and culture. Such studies
have been done by Asmarom Leggese (1973, 2006), Braukdmper (1980), Haberland (1963).
Mohammed Hassen (1994), and Schlee (1989). Huntingford (1975), drawing on and evaluating

previous writers” work, adds useful information on Oromo history.

Of the many studies which have been done by students of Arabic Philology at Addis Ababa
University, some are important to mention due to their relevance to this thesis, such as The
contribution of Sayh Muhammed Jaju to Arabic literature in Arsi by Hassan Muhammad (2008),
Sheikh Hussein Kimo's (Sultan Hussein's) poetry manuscript and its cultural importance for the
Arsi Oromo by Abduselam Mohammed Ali (2008), The “djami Oromo interpretation of Qatro
Ajurrumiyya by "Abdalla Hadir, Analysis of Arabic manuscripts of Sayh Muhammad Raséd by
"Adnan Muhammad (2008), The Arabic numerology manuscripts of Sayh Muhammed Aman
Hadaga of Arsi by Nuraddin ‘Abda (2009), The biography and selected Arabic manuscript
works of Savh Savyid Kamal by Remedan Ahmed (2008), 4 philological inguiry into Sayh
Ahmad Sayh Siraj’s Birille Safa (“Ajami-Oromo) manziima by Muhammad Hakim (2007), and

Gender issues in the Diwan (court) in Harar and the sigil (register) by Muna Abubaker (2008).

However, almost nothing has appeared specifically about Agarfa or the Harro Sayhs; the only
such work I have come across is @stebo (2008: 83-85). No study has been done so far on the
Harro Sayhs’ collection, nor (as far as I know) on any Arabic Ethiopian astronomical manuscript.
The present thesis is the first study on the Harro Sayhs’ collection and the first to focus on

astronomy.
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1.8 General History of Islam in Ethiopia (with Literature Review)
This review ol literature presents relevant studies made on Islam in Ethiopia in general. The
hagiographical literature of Ge'ez gadlat includes manuscript archives and historical documents
of major socio-economic importance (Stuart Munro-Hay: 2002: 31). Similarly, Ethiopian Sulama’
also did a lot for the documentation of Muslim history in Ethiopia, especially since the harsh
times of Yohannes 1V. Historical and philological studies have contributed a lot to our
understanding of Arabic Islamic literature in Ethiopia though much remains unstudied. Arabic
and its script have been used in Ethiopia by both Muslims and Christians for purposes of
religion, culture, trade. and so on. Christian Arabic literature is very rich, and manuscripts from
Egypt and/or the Middle East must have been circulating in the Christian part of Ethiopia since
carly times. The main evidence for this is translations from Arabic to Ge’ez as discussed e.g. in

Murad Kamil (1942) and Kropp (1986) (see Gori 2007:744).

[slamic religion and society have contributed in major ways to the history and culture of
Ethiopia. Not only this: even in order to know the history of Islam in Africa as a whole it is
important to know the history of Islam in Ethiopia. On the other hand it is crucial to know the
contact and relations between Islam and Christianity. Also the works done by Sihabaddin, the
chronicler of Imam Ahmed Gragn between the 16™ and 17" centuries, and the works done by
different European travelers and missionaries are precious in order to get a clear image of the
territory and the situation of the people between the 16™ and the 19" centuries, though all these

sources need careful investigation and comparison with other sources (Hussein Ahmed 1992).

Some ancient Arab scholars gave some information on Islam in Ethiopia. The best known were
Al-Magqrizi. Al-Mas'udi. Al-Ya'qubi. Al- umart, Al-Qalqashandi, Aba Dawid. Ibn Haldiin.
*Arab Fagih. and Al-Tabart.
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[n the twentieth century one of the most famous scholars of Ethiopian and Somali studies was
Enrico Cerulli; many Arabic manuscripts of Ethiopia were translated by him into Italian and
some into English. Additionally many works in Arabic on Islamic history in Ethiopia have been
published recently. among them books by Yusuf Ahmed, Sadiq Pasha, and [brahim Tarkan (see
Hussein Ahmed 1994). One of the important younger scholars working today is A. Gori. In his
first assessment of the holdings of the Vatican collection presented at Addis Ababa University in
September 2012, there are 1.200 Arabic Islamic manuscripts found in the collection. These

manuscripts come from all over the Islamic world, Morocco, Turkey, Ethiopia and others.®

In addition to manuscript study, some anthropological studies have dealt with Arabic
inscriptions. In northeastern Sawa there are archaeological sites of historical ruins of the Asberi
mosque, which have readable Arabic letters that were written during the Ifat sultanate. One such
inscription gives the title of Rais “Ali ibn Malik ibn Malik (i.e. Governor SAlf , son of the King

son of the King) following the name of the ruler. (Chernet Tilahun. PICES 1990: 1: 310).

Outside Ethiopia, in Italy, two major collections of Arabic Islamic manuscripts are found in the
Biblioteca Apostolica Vaticana (Vatican Library collection) and Biblioteca Civica (Carlo
Bonetta) of Pavia. The Vatican collection consists of Cerulli’s collection from Somalia and Harar
which he donated to the Vatican library in 1963. Four of Cerulli’s collections from Harar are
catalogued by Levi della Vida (1965). Also twelve other manuscripts collected by Robecchi
Bricchetti (1888-89) and donated in 1926 were catalogued by Renato Traini and kept in the Civic

Library of Pavia.( Gori 2007: 745).

¥ Quoted from presentation, Addis Ababa University, 2012,

.2




On the other hand in Germany there are 22 Arabic manuscripts collected by Hans Martin
Schlobies during his stay in Ethiopia (1925-28) and kept in the Preussische Akademie in Berlin
and catalogued by Ewald Wagner. The Staatsbibliothek in Berlin has 21 original Ethiopian
Arabic manuscripts collected by Wagner in 1966 and 1972 when he was in Harar, almost all of
them published. This library also contains 15 copies of Arabic manuscripts from the IES and
from the Lewis collection of London. The National Library of France contains 6 Ethiopian
Arabic manuscripts including one from Harar which was collected in 1890 by Paulitschke from

Amir Abdullahi of Harar and catalogued by Blochet (1925: 45).( Ibid).

The Austrian traveler Philip Paulitschke collected two sets of manuscripts of chants in the Harari
language written in Arabic characters in Harar in 1885. On the other hand, Engineer Bricchetti
Robecchi brought two sets of manuscripts from Harar which he kept in his personal collection

and which are not published yet (Hassen Kawo 2008: 12).

The Dutch scholar A.J. Drewes (1976) acquired manuscripts in Ethiopia which are kept in his
private collection. The Russian traveler Nikolay Gumilev also collected manuscripts from
Ethiopia which are kept in the Saint Petersburg branch of the Institute of Oriental Studies of the

Russian Academy of Sciences (Gori 2005: 2).

The National Archive and Library of Ethiopia (NALE) in Addis Ababa has collected some
Arabic manuscripts which include Qur’an, but with no philological study or description attached
to them. Jomier (1967: 292) reported four or five manuscripts in the mosque of Dire Dawa. (EAE

3: 745).

One of the few cataloguing projects on Ethiopian Islamic manuscripts to have been done so far

was conducted by the Institute of Ethiopian Studies. In this collection 157 manuseripts are
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catalogued. among them 140 Arabic. 12 Harari and 1 Oromo manuscripts. (Gori Presentation.

Addis Ababa University: 2012).

The definitive survey on Islam in Ethiopia was done by J.S, Trimingham (1952). Studies on
[slam in Ethiopia have also been done by native scholars. Additionally Ewald Wagner has

catalogued the Ethiopian Arabic and Islamic literature (Wagner 1997).

Recent years have seen an increase in studies of Islam in contemporary Ethiopia as in the work
of scholars such as Jon Abbink (1998, 2007), Abebe Kiflayesus (1995), Tim Carmichael (1996),
Eloi Ficquet (2006), as well as various studies by Hussein Ahmed (1994b; 1989a: 1989b: 2000).

(Hussein Ahmed, 2007, overview of recent works on Islam in Ethiopia).

Many known scholars, both Ethiopians and foreigners, have referred to Arabic sources in their
work. Some of them are Yilma Dheressa, Hussein Ahmed. Trimingham, Lapiso, Taddesse
Tamrat, Cerulli, Sergew Hable Sellassie, Teklatsadik Makuria, Mohammed Hassen,

Braukédmper, Bahru Zewde etc.

Studies on Islam in Ethiopia from a historical perspective have been done by Aman Seifedin
(2006), Umer Nure (2006) Nega Aba Jebel (1986). Mindaye (2005), and others. Hussein Ahmed
in collaboration with Wagner and O’Fahey documented the works of local scholars on Arabic
and *Ajami. (See documented works of Hussein Ahmed by Kamal Abdul-wahab).

The contribution of Muslim Sayhs who come from Wallo also played an important role in the
history of the expansion of Islam of the Arsi Oromo of Bale. The Wallo Sayhs migrated to Bale
due to religious persecution in the time of Emperor Yohannes IV (1872-1889) (Mindaye 102:
2005). The development of Islamic literature in other, non-Ethiopian regions of the Horn also has

had a valuable contribution to the history of Islam in Bale.
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Chapter Two

The Biography of the Harro Sayhs

B

Biography, like science begins with fact. It presents the specific reality of selected individuals. It

is concerned with heredity, ancestry, place, birth, education, marriage. achievement and death.

The word Harro is derived from a mountain near Agarfa in Bale. in which every year Mawlid al-
Nabi (birthday of the Prophet) is celebrated. The Harro Sayhs over the generations have been
many in number. They are all members of the same family, all living in Agarfa. One of them is
the religious and social leader of the community; when he dies or retires his position is filled by

another Harro Sayh.

The main source used for this biographical sketch is interviews with the Harro Sayhs™ family
members, especially Sayh Kamal, Rabt'a (wife of the late Sayh Abdul-Jalil), Salman (grandson
of Sayh Abdul-Jalil), Heydar (son of Sayh Kamil) and other non-relatives who also live there.
Sayh Kamal was my chief informant. [ also used in some places the books by Ostebo and
Braukidmper which present detailed studies on Islam of Bale. Finally I used physical sources like

manuscripts, photographs, seals, certificate. gifts, and others in this and in other chapters too.

The Harro Sayhs contributed a lot to the expansion of Islam in Agarfa and the surrounding areas.
Besides being respected as scholars of Islam, these public figures were moreover known for their

kardmas or miracles.

* Interpreting Literature (1963), p.9.
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Some scholars also represent Agarfa as an important place for the emergence of ‘w/ama’ in Bale.
Thus Ostebo (2008: 83). referring to Braukimper (2002). describes Agarfa as a “significant

centre for Islamic teaching”.

To describe all the Harro Sayhs over the last several centuries is not possible. There is a lack of
primary sources, and fewer and fewer knowledgeable elders. No one has documented their

biographies in writing. Therefore I will present the biography of only six Sayhs.

As my informant Sayh Kamil told me, their original ancestor was an Arab named Haji Nasir
who was born in Hijaz, then went to Libya, and finally came to Ethiopia and specifically Bale
several centuries ago (no exact date was given). On the other hand, others of the Harro Sayhs
said that they are Oromo of Bale. Also some of the other clans in Arsi Bale link themselves to
Haji Nasir, and some clans claim an unspecified descent from the Arabs. At the same time this
kind of folk history is common among the Muslims of Ethiopia, who link their ancestry to the
Prophet to be respected in the society. So this kind of oral information should be treated with

caution.

My informant Sayh Kamal showed me a family tree (in prose) of the Harro Sayhs going back to
Haji Nasir and then back to "“AlT , taken from a note on the back of his Qur’an. A photo of this

document appears below, followed by an English transliteration.

16




™

~ gnosizna a110)! |
Figure 1: Genéaiogy of Harf‘o gaybs.
[Translation:| (The) In the name of Allah the Most Gracious the Most Merciful

Genealogy of Aba Hamido Family:

Sayh Kamal ibn Haji Muhammad ibn Sayh SAbdulwahab ibn Sayh Yinus ibn Sayh Isma‘il ibn
Sayh SAbdullahi ibn Sayh SAlf ibn Sayh Muhammad ibn Sayh Tamam ibn Sayh Muhammad ibn
Sayyid Mudar'” ibn Sayyid NasrAllah ibn Sayyid Abdul-Salam ibn Sayyid FathAllah ibn Sayyid
Salim ibn Sayyid Muslim al-Ilamdant Sayyid Yunus al-ITamdanf ibn Sayyid *Ayyub ibn Sayyid
Ishaq ibn Sayyid Ibrahim al-Hamdani ibn Sayyid *Ahmad ibn Sayyid ‘Abbas ibn Sayyid Yusuf

ibn Sayyid ‘Abdul-Saldm ibn Sayyid Muhammad ibn Sayyid Hasan ibn Sayyid ‘Abdullahi al-

" According to my informant Sayh Kamal, Mudar is an ancestor of the Madarshoo clan n Arsi.
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Hamdani ibn Sayyid Husayn al-SibtT ibn Imam Al may Allah honor and bless him. He is the
son of Abt Talib ibn *Abdul-Muttalib ibn Hasim ibn ‘Abdu Manat ibn Qusayyi ibn Kilab ibn
Murra ibn Ka‘b ibn Luiyy ibn Galib ibn Fahr ibn Malik ibn al-Nadar ibn Kanana ibn Huzayma

ibn Madraka ibn Ilyas ibn Mudar ibn Ma‘d ibn ‘Adnan on 15" of Safar 1425 1.

Of the Harro Sayhs I will discuss the following six. who are among the best-known members of

the family:

1. Sayh “Tsma‘il ibn Sayh “Abdullahi (1790-1860)
2. Sayh Yiinus ibn Sayh *Isma‘il (1810-1870)

Sayh ‘Abdulwahib ibn Sayh Yiinus (1839-1942)

('S

4. Haji Muhammad ibn Sayh ‘Abdulwahab (1889-1985)

n

Sayh ‘Abdul-Jalil ibn Haji Muhammad (1909-1994)

6. Sayh Kamal ibn Haji Muhammad (1947-now)

Sayh Kamal did not give me any years of birth or death; rather, the vear of death was described
in terms of some well-known historical events. These events are datable; and together with the

age at death, they give us a year of birth and death.

2.1 Sayh Isma‘il ibn Sayh *Abdullahi (1790-1860)
There is no written source for the biography of the Sayhs. The only source is oral information
from members of the family, who usually remember very little because so much time has gone
by since the Sayhs lived. During the interviews I tried to ask in detail about the biographies but

for most of the Sayhs they only remembered their name.

Sayh Isma‘Tl was born in 1790 to his father Sayh *‘Abdullahi (also known as Aba Hamidd) in the
present Agarfa arca. Bale, Oromia region. Sayh “Isma‘Tl was a well-known religious teacher who
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contributed to the expansion of Islam in Bale. When the young “Isma‘il was 7 years old he
disappeared. and for seven years no one knew where he was. Then he was found in a place called
Sof-Umar Huluga where he had been acquiring religious knowledge. Additionally Sayh “Isma‘tl
took over the position of his father Sayh Abdullahi in “//m (i.e. higher level of Islamic religious
education) after his father died. Also he was the first of the Harro Sayhs to celebrate Mawlid al-

Nabi on Harro mountaintop outside Agarfa (Ostebe 2008: 83).

My informant said that after that he was communicating with the Jinn “spirits”, which led him to
quarrel and be disagreeable with people. So he moved slightly outside of Agarfa, to Tullu

Hambalat, located at the entrance to Agarfa town.

Sayh “Isma‘il, together with the help of Sayh Ma‘raf Guddi'" from Wallo,'* contributed a lot to
the development of Agarfa as a center of Islamic teaching. His son, Sayh Yiinus, took over his
position after his death on Monday, Rabt* al-Awwal, 1860." His death occurred during the time
of the Kifu-Qan or Great Famine, during the reign of Menelik II. At his funeral there were only
four people who carried him to his burial place, and one who put him in his grave. During his

A 3 . . « e . . 4
and his father’s time the significance of Agarfa as an [slamic center increased.'

2.2 Sayh Yiinus ibn Sayh ZIsma‘il (1810-1870)
Also our knowledge of Sayh Yiinus is limited due to lack of written sources and oral informants.
Sayh Ytnus was one of the famous ‘Ulamad of the 1o century. He was a religious teacher in the

tradition of his family: he was also a judge. He contributed even more than his father not only to

" Sayh Ma‘riif Guddi was a person of Arab descent who came from Wallo to Agarfa to organize celebration of
Mawlid. He also trained both Sayh ‘Abdullahi (father) and Sayh “Isma‘1l (son) in the practice of Mawlid on
Hambalat hill.

" Informant: Sayh Kamal.

¥ Informant: Rabi‘a. the wife of his grandson Sayh *Abdullalfl.
" Informant: Sayh Kamal.
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Agarta but also to the people of Arsi and Bale in general. He also continued the practice of
celebrating Mawlid al-Nabi. He died on Monday. Rabr® al-Awwal. 1870. Then his son

*Abdulwahab (later Sayl_l *Abdulwahab) took over the position of his father. =

After the death of Sayh ‘Isma‘il and Sayh Yinus their graves were made shrines at the end of the
19" century. '* Sayh Yanus’s teaching place was under the sacred tree Oda'’, unlike the place of

his father and his children.

2.3 Sayh ‘Abdulwahab ibn Sayh Yiinus (1839-1942)
He is well known among the Harro Sayhs, who earned a reputation as one of the greatest ¢
ulama’ of 19™ century Bale.' He was born in 1839 in Agarfa Bale and lived for over a century.

His father was Sayh Yants and his mother was Amina.

Sayh ‘Abdulwahab was the paramount Qadi at Agarfa during the Italian invasion. Throughout
his life he accumulated legal experience. He studied ‘//m in many places of the country and
under many different Sayhs, which give him the chance to meet and learn from many elites. both
secular and religious. Among his teachers was Sayh Ahmad Wollo, who arrived from Wollo
toward the end of the 19" century and settled in Bale at Hachacha in the Gololcha district; he
played an important role in the training of emerging indigenous ‘u/ama’ in Bale. Another teacher
was Sayh Ahmad of Indato (a different person). Sayh SAbdulwahab learned in a harsh time when

there were difficulties in politics and in ordinary life."

" Informant: Rabi‘a.

' Ostebo (2008: 84).

'" Oda is a famous tree which is used as a meeting place by Oromo elders. This tree bears seed but no fruit. [t played
an important role in the Gada system.

" Ostebo (2008: 84).

" Informant: Rabi‘a.

20




After his studies he returned to Agarfa and started to teach. The number of his students increased

over time as many students from Arsi. Bale and Hararge and indeed from every corner of the
2 F0 5 T g . . - X -

country began to come and study under him. The woman scholar "A%sa bint *AlT Sultan

Gomma (see chapter 4) sent him a manuscript as wag/ due to his eminent reputation.

Sayh ‘Abdulwahab was the first judge to get official recognition from the government among the
Harro Sayhs. His judgments were based on the Qur'an (Hukm al-Qur’an). This shows us the
contribution of Ethiopian ‘ulamda’ to the equity and peace of the society before the advent of
modern courts of law. Even today the people of Agarfa use the Harro Sayhs arbitration system,

and the government gives official legal recognition to the Harro Saybs.21

Sayh ‘Abdulwahab was also a public figure and a mediator between the society and government.
He worked to protect his people from governmental religious bias. He was a proud nationalist

who did not fear or hesitate to speak the truth.?

One day Empress Zewditu (daughter of Menilik IT) summoned him to her palace for a discussion
on religious matters. Her first question was “What is haram or forbidden in your religion?” His
answer was “Even seeing or looking at your face is haram™. The Empress was taken aback and

told him to leave the palace immediately.*

When Emperor Haile Sellasie came to power and Sayh ‘Abdulwahab understood the Emperor’s
hidden agenda to attack the Oromo Muslims of Bale, he immediately started to mediate between

the people and the government of Haile Sellasie. For the rest of his life he continued to be

* Informant: Sayh Kamal.
*! Ibid.

> Informant: Rabi‘a.

= Ibid.
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country began to come and study under him. * The woman scholar "A%isa bint SAli Sultan

Gomma (see chapter 4) sent him a manuscript as wag/ due to his eminent reputation.

Sayh SAbdulwahab was the first judge to get official recognition from the government among the
Harro Sayhs. His judgments were based on the Qur’an (Hukm al-Qur’an). This shows us the
contribution of Ethiopian ‘ulamd’ to the equity and peace of the society before the advent of
modern courts of law. Even today the people of Agarfa use the Harro Sayhs® arbitration system,

and the government gives official legal recognition to the Harro Sayhs.?'

Sayh SAbdulwahab was also a public figure and a mediator between the society and government.
He worked to protect his people from governmental religious bias. He was a proud nationalist
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vho did not fear or hesitate to speak the truth.

One day Empress Zewditu (daughter of Menilik 1) summoned him to her palace for a discussion
on religious matters. Her first question was “What is haram or forbidden in your religion?” His
answer was “Even seeing or looking at your face is sardam”. The Empress was taken aback and

told him to leave the palace immediately.”

When Emperor Haile Sellasie came to power and Sayh ‘Abdulwahab understood the Emperor’s
hidden agenda to attack the Oromo Muslims of Bale, he immediately started to mediate between

the people and the government of Haile Sellasie. For the rest of his life he continued to be

* Informant: Sayh Kamal.
! Ibid.

* Informant: Rabi‘a.

“ Ibid.
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mediator. arbitrator and spokesman of his people. Thus Emperor Haile Sellasie decided to

reward him with gold and royal garment of high quality.”

Figure 2: A medal awarded to Sayh
‘Abdulwahab from Emperor Haile
Sellasie on his 25™ coronation
anniversary, 1948 EC (1956 AD). It
was presented posthumously to his son

(Muhammad).

Figure 3: Two gold awards in the form of a star and crown

! Informant: Rabi‘a,
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Biras/en

Figure 5: All the awards of Haile Sellasie I to Sayh SAbdulwahab.

Even though he was working with the regime he was not happy with what the Emperor was
doing in violation of human rights. There was no court of justice in Agarfa established by the

5

emperor; the people were administered by Sari‘a law.’

During the Italian invasion he continued to be a public figure and mediator, working on the
issues of his people even more than before. This was due to the Italians’ diplomatic strategy of
using Muslim figures as intermediaries to communicate with the people. Among this the

diplomatic letter sent to Sayh SAbdulwahab from Eritrea by Sittina Alawiya played an important

* Informant: Sayh Kamal.
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role in helping the Italian government to be accepted by the people of Bale. For discussion of

26

Sittina Alawiya see Chapter 4, section (4.2.1).

In the Italian period. four Ana (woreda), that is, Gasera, Wala$é (Robe), Dino and Agarfa, met
together in Agarfa for prayer at the time of Id al-Fitr. They had no loudspeaker or minbar (chair).
Rather. as the Sayh was praying, a spokesperson sitting on top of a tree would announce. “The

Sayh is now doing rukii ™ or “The Sayh is now doing sujid’. etc.

In fact the Oromo of Bale were happy in the change of regime due to the political pressure by the
imperial government who forced them to conform to the Amhara in culture, religion, and even in
(perceived) ethnicity. The Emperor also degraded the Sayhs and their teaching centers. Even if
the people did what the governors wanted, they did not get appreciation or respect. This was a

conducive environment to welcome the Italians.

Such autocratic rule was offensive to people all over the country. There is a poem on this by the

most famous poet and scholar of the Oromo, Sayh BakiT Sapp’alo (1895-1980), as follows:

Xaaliyaan taankii gangalchee  The Italians drove their tanks

Gama ceekhaa daraaraa Towards the flowering ceekaa tree
Amaara galee fixee They entered & finished off the Amhara
Akka hoolaa baraaraa Like a sheep for the feast

Mosolooniin caccabsee Mussolini destroyed them

Miila siree Amaaraa The legs of the Amhara throne
Mootichi dheefa deemee The king panicked and went into exile
Goggogaan fuula aaraa The skinny man with an angry face
Mootiin hiyyeeysa miidhe The king who oppresses the poor

27

Abaduu numa gaharaa Will be overthrown

** Informant: Sayh Kamal.
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The poem protests against the harsh treatment of the Amhara regime. The hatred of the Sayhs. of
Muslims in general. and of other ethnicities (except the Amhara) was the result of its considering
them as second-class citizens. So, the welcome of the Sayhs was important for the Italian
government in becoming successfully accepted by the society. Mohammed Hassen commented
on the above poem, in Journal of Oromo Studies (2003:13), that Sayh Bakri is referring in this

poem to the destruction of the power and throne of the oppressor.

Sayh ‘Abdulwahab also did even more than his predecessors for Mawlid al-Nabi. Indeed, the
Harro hilltop outside Agarfa has become an annual meeting place for the people of Arsi and Bale

until today (@stebo 2008: 84).

Sayh ‘Abdulwahab is also known for his kardma (the ability to perform miracles), which ome
people of Bale say he got from his father and others say from Sayh Nasir. His karamas, as my
informant told me, were different from the miracles of others in terms of their immediate

acceptance by Allah.*®

Here is one of his karamas. A man committed an offense against a poor man by demanding
interest on a loan. He came to the court of the Sayh, who asked the man to forgive the poor man
the interest. But he refused to accept the Sayh’s judgment. Finally he said to him, “You refuse to
accept the reality that the man is poor and cannot pay interest. If you do not accept this judgment,
let the tiger eat you™. Then the man said to him, “If the tiger eats me in the lowlands of Bale

[where Agarfa is located] it is by your kardama, but if it is in the highlands it is not by your

7 Barisa Poems by Mahdi Hamid Mude (p. 36)..
** Informant: Rabia.
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karama.” After some days. the dead body of this man was seen thrown around by a tiger near his

- 29
home in Agarfa.”".

Sayh ‘Abdulwahab was the first of the Harro Sayhs to have his own seal. His seal (which still
exists today) is made of silver or a Maria Theresa dollar and it bears his name and address.’” See

the figure below.

Figure 6: Seal 1: Sayh ‘Abdulwahab’s silver seal, now found in the home of the late Sayh

‘Abdul-Jalil.

Remark:-The first photo shows the handle or reverse side of the seal. The second and third
photo show the seal’s imprint, both on the seal itself and when stamped on paper. It gives the
name of Haji “Abdulwahab Yiinus in both Arabic and fidil writing. It also bears an interesting
symbol: a Muslim cresent below a six pointed star. The six-pointed star is the symbol of
Judaism; but it was also used by Haile Sellasie, in combination with a cross (inside the star), as a
symbol of the Solomonic dynasty. On the Sayh’s seal we see instead the combination of star with
a Muslim crescent. This is evidently a double allusion to the Sayh’s Muslim identity and to his

role as an official of Haile Sellasie.

*? Informant; Salman.
" Informant: Sayh Kamal.
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Sayh YAbdulwahab was famous among the Harro Sayhs for teaching ‘//m and Islamic religion.
Mohammed Safi describes him as a “house of knowledge’. Mohammed continues by saying that
he was an arbitrator for both Bale and (the rest of) Arsi. with no government interference. Also

Harro is a yearly meeting place for both Arsi and Bale Le. for the Oromo in general.”'

w

Sayh ‘Abdulwahab died at the very advanced age of 103, on Monday. Rabi® al-Awwal of 1942.

He was succeeded by his son Haji Muhammad.2

2.4 Haji Muhammad ibn Sayh ‘Abdulwahab (1889-1985)
The son of Sayh ‘Abdulwahab, he was born in Agarfa Bale in 1889. He was one of the known
‘ulama’ of the 20" century, though he was less illustrious than his father and his sons. His main
concern was with the literacy of his people and safeguarding them from attack. He was active in
conflict resolution as a judge for all the Arsi and Bale people. Additionally Haji Muhammad
continued the celebration of Mawlid al-Nabi>® Like his ather, he travelled throughout the
country not only to learn "Kardma but also to teach and assign teachers.’’He went on Hajj at an

early age, hence his title “Haji” >

He sent his sons Abduljalil and Kamal out of Bale for further religious studies to places like
Hararge., where they copied and bought manuscripts. There they also met famous scholars and

profited from their experience and knowledge.*®

When Haji Muhammed reached retirement age he summoned his son Haji Abduljalil to return to

Agarfa, where he inherited his father’s position.’

A According to oral tradition, Arse was one of the children of Barento. He had two children, Sikko and Mando.
Sikko, was the ancestor of (today’s) Arsi, and Mando of (today’s) Bale.

“Informant: Sayh Kamal,

** Informant: Rabifa.

* Ibid.

** Informant: Sayh Kamal.

“ Informant: Sayh Kamal,
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Figure 8: Picture of Haji Muhammad

He also had a seal like his father, bearing his name and the year (see below).

7 Informant: Rabia.
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Figure 9: Seal 2

The seal bear Haji Muhammad ibn *Abdulwahab, the six pointed star with crescent and the year

(1307 H or 1929AD).

Haji Muhammad died on Monday, Rabt al-Awwal of 1985 and was succeeded by his son Sayh
‘Abdul-Jalil.** Sayh ?Isma‘il, Sayh Yinus, Sayh ‘Abdulwahab, and Haji Muhammad are all
buried in the same shrine on the hill of Tullu Hambalat. They all died on Monday of Rabi® al-

Awwal.*

2.5 Sayh *Abdul-Jalil ibn Haji Muhammed (1923-2008)
Sayh fAbdul-JalTl was born in Agarfa Bale in 1909, to his father Haji Muhammad and his mother
Radiya Ganamd Qannamash. His mother Radiya had four children. Sayh "Abdul-Jalil had seven

children, two girls and five boys.*

‘:’8 Informant: Sayh Kamal.
* Ibid.
" Ibid.
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His teachers were Haji Ibrahim Guddo of Dida’a, Sayh “Isma‘tl Walasi of Robe. and Sayh
Muhammad Jaju of Jaju, all from Arsi*'. He also studied for four vears at the teaching centers of

Dida’a (Gasgar) and Goro (Maliyyu).*?

He was an Imam for his Awraja (district) and a Qadi. He was also an administrator, arbitrator,
policy maker, and organizer of orphanages, and he also officiated at marriages. He was also
advisor to a council of elders who tried to arbitrate among the TPLF, IFLO, OLF and others: he
tried to solve their disagreements in a peaceful manner but all the parties started firing their guns

before the meeting ended.*?

Figure 10: Photo of Sayh *Abdul-Jall (center) with his family.

He also had a seal like his predecessors (see below):

il Sayb Muhammad Jaju (1894-1956) was a well-known Sayh in Arsi. He was a teacher, leader, and qadr. He was
born into a well-educated family; even his mother Kabira "ASu was an educated woman. She was a teacher of
Jurisprudence (figh) and other branches of religious education,

* Informant: Salman Hassan Abdul-Jalil (his grandson) and Sayh Kamal,

* Informant: Rabi‘a.
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Figure 11: Seal 3: seal of Sayh ‘Abdul-Jalil

Sayh SAbdul-Jalil did much for both religious and social issues. In the Ethiopian Millennium year
the FDRE gave him a certificate of merit on the 25" anniversary of the agricultural college in
Agarfa. The theme idea written on the certificate is his contribution in protection of the property

of the college from violence and theft during the change of regime in 1989.
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Figure 12: Certificate of Merit.

Sayh ‘Abdul-Jalil died on Sunday night and was buried on Monday 11/5/2001 EC at the age of

g

2.6 Sayh Kamal ibn Haji Muhammad (1957- now)
Sayh Kamal was born in Agarfa Bale in1957 to his father Haji Muhammed and his mother
Amina Kabir ‘Umar. Sayh Kamal has three children. He is an elder for that Awraja (District) and

judge as well as an administrator and arbitrator, and he officiates at marriages. >

4finformant: Salman Hassan Abduljalil.
** Informant: Sayh Kamal.
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Figure 13: Photo of gayl_l Kamiil

Even today he is a judge. serving free of charge. He works hard to solve the community’s

problems dealing with legal issues of both Arsi and Bale. *

He studied Qur’an under three different Sayhs: firstly Sayh Samst, then Sayh Adam Sahe of Bale
and Sayh Muhammad Awwal of Wallo. Sayh Kamal passed through different training centers in
Arsi and Bale: he studied under an (unnamed) Mu?azzin and under the Harro Sayhs, then under

Haji ‘Al yy Garad and the Sirka Sayhs."’

** Informant: Sayh Kamal.
7 Ibid.
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He went to Harar for further religious studies, where he stayed for four years. He studied
Arba’in. Bulitg al-Maram, Rivad al-Salihin, Tajridi, and Tafstr. His teachers in Harage were
Sayh Husayn ibn Sayh Zubayr of Fadis, Sayh “Abdallah ibn Kabir Muhammad of Haramaya. and

Sayh ‘Abdallah Adami of Arsi who was his Figh (jurisprudence) teacher. **

He then went to Jimma, and after that to Sidamo, where he stayed for 3 years and 4 months,
teaching together with Sayh Jamal of Gindhir. The Sidamo people are illiterate in Arabic so he
was there to bring literacy to the society. He then moved to Abbdmsa near Zeway, where he
gathered 100 students and started teaching. Then he left the center at Abbdsa to Sayh Jamal ibn
Sayh *Abdusalam and returned home due to the death of his father, Haji Muhammad. Then he
started working with his brother Sayh ‘Abdul-Jalil as his secretary. He worked on different legal

o, . ] . ; 19
cases in which he trained, and he became an arbitrator in the court of elders.

For the last ten years of his life Sayh Abdul-Jalil was ill due to hypertension. During this period
Sayh Kamal continued working, using his brother’s seal. Then after the death of Sayh SAbdul-

Jalil he made his own seal;’” see the fi gure below:

“Ibid.
“ Ibid.
" Informant: Sayh Kamal.

34




Figure 14: seal 4: Sayh Kamal’s seal bearing his name, crescent, star (5-pointed) and his

telephone number.

As a judge, he has worked on different issues, ranging from easy cases such as theft of mobile
phones to serious cases like murder. The testimony of witnesses in the court is given by swearing
on the Qur’an, which the people hold in great reverence. The Harro Sayh’s court is especially

important in cases without eyewitnesses, which are difficult to bring before government courts.”'

Even today he is the leader and organizer of the annual Mawlid. The Mawlid of the Harro Sayhs
at Harro hill is celebrated for ten consecutive days from 12-22 of Rabi* al-Awwal. They collect
money and materials from people and then document it in a book in which the name, amount of

5 . . . 32
money, material and place of residence of the donor is written each year.”

‘f" Informant: Sayh Kamal.
* Informant: Sayh Kamal.
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Chapter Three

A Brief Hand-list of the Manuscripts in Harro Saybs Collection

As the Sayhs started to go and study in places like Hararge, they also started to buy and bring
manuscripts. Even nowadays the buying and selling of medicinal manuscripts in Bale is in
practice. Though some ‘wlamd’ owned books and others used to copy them by hand as

manuscripts.™

The Harro Sayhs. in contrast to other ‘ulama’ of the country, preferred to buy and copy
manuscripts rather than creating their own written manuscripts. They bought books either with
money or by barter. One of the manuscripts in the collection was acquired for 50 goats.™ The
Harro Sayhs’ collection consists mostly of printed books but also has a small number of
manuscripts, both religious and secular. The collection of the Harro Sayhs was accumulated by

the Sayhs of the same family who lived in different periods.

[ will now present a brief catalogue of the collection. Though the collection consists mostly of

printed books, this study deals only with the manuscripts.

" Informant: Sayh Kamal.
* Informant: Hassan Mohammed Kawo.
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Figure 15: The Harro Sayhs’ collection.

3.1 General description of manuscripts in the collection
The number of Arabic manuscripts found in the Harro Sayhs’ collection is seven, each bound
separately as a book. Before describing the individual manuscripts, I will present those features
which are common to all or most of the mss. Features of the manuscripts which agree with this
general description will not be repeated in the individual entries. The general description will

follow the format of the individual descriptions.

Place: All of the mss are found in the Harro Sayhs’ collection, Agarfa, Bale. They are all
stored in the home of the late Sayh Abdullalil, in a locked cabinet which is overflowing

with books.
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Binding: Most of the manuscripts are bound in hard leather with panel stamps. Two of
them additionally have a cloth cover over the binding.

Writing material: Black traditional ink is used for all the manuscripts. Other colors are
also used (red, green, yellowish), depending on the manuscript.

Paper: All are written on thick paper, which however comes from various sources.
Guard folios: Most of the manuscripts have both beginning and ending pages.
Handwriting: All the maﬁuscripts are written in Nash.

Style of the writing: In most of the mss the size of letters is medium, and the writing is
excellent, so it is easy to read.

Catchwords: All the mss except one has catchwords on every verso page.

Overall condition of the manuscript: All of the mss are bound, or were originally
bound, as books. The binding is usually intact. Since the mss are locked in a cabinet, they
are in fairly good condition, although some pages are ripped. dirty, discolored, or stained
and there are some holes in the pages. No one has read them or looked at them since Sayh
Abduljalil.

Language: All the manuscripts in the collection are written in Arabic. They are partly
voweled except full voweling in the Qur’an.

Pagination: Only manuscript number 1 has any page numbers.

Additionally, all of the manuscripts have loose sheets inserted into them. These are about
different topics, unrelated to the topic(s) of the manuscript itself. These loose sheets will be

described separately, at the end of the hand-list.

3.2 Physical and content description of the Harro Sayhs’ manuscript collection

Here the detail of manuscripts in the collection will be presented:
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3.2.1 The Untitled manuscript:

[t contains many different sub-manuscripts on different topics.

Dimensions: the dimension of binding and dimension of pages of the manuscript are
equal, 21 x 16 cm.

Column: one

Binding: Back cover is missing.

Writing material: Red ink is used for title, emphasis and numerals within the text.
Number of folios: 105 folios or 210 pages.

Number of lines: 29-31 per page.

Guard folios: it has both beginning and ending pages although its back cover is missing.
Scribe or copyist: anonymous

Date: no colophon at beginning or end; but in the middle of the ms at the end of a sub-
section there is a colophon which says: “The author said, ‘1 finished writing on Tuesday
Hujja al-Haram 769 A.H. (1401 AD).” The copyist of the commentary said, ‘I finished

the commentary on Wednesday sixth of Rajab 924 A . ( 1556). ™

Figure 16: the oldest manuscript date

Marginal notes: yes, in all four margins.
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Catchwords: catchwords only on the first 80 pages or so. Some of the sub-manuscripts
have catchwords on every verso: some, only on some pages: some. none at all.

Page layout: in most of the sub-manuscripts, the written field is enclosed by a single or
double red line. The written field is usually 15 x 10.2 cm.

Pagination: the first 70-80 pages (covering several sub-manuscripts) have consecutive
page numbers at the top, in Arabic numerals, and the sequence of the numbers is not
always right. After this the pagination stops.

Contents of the manuscript:

The manuscript contains seventeen parts and topics. Among them the first topic is
astronomy. Mainly it revolves around division of the seasons, constellations and the
zodiac signs, mansions (houses) of the moon and the concept of shadow length at noon in
different seasons of the year. A detailed discussion of the astronomy part of the

manuscript will be presented in chapter 5.
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Figure 17: part 1 of manuscript 1 (the Astronomy part of the manuscript).
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The second part. entitled Kitab Fath Rabh A l-Bariva, is a commentary on Hazrajiyya (a

well-known printed book) by Sayh and Judge Zakariya Al-Ansari (d. 515 AH). The book

discusses types of Arabic poetry.

42
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The third part is entitled Kitab Al-*Ariid Al-Bari® hi-l-ihtisar Al-Jami* by Sayh Al-Imam
Al-Hibr Al-Hamam Suja‘addiin AbT Al-Qasim AlT ibn Ja‘far Al-Sa‘di also known as ibn
Al-Qatta’. The topic is traditional Arabic metrics. The text is a familiar one all over the

Muslim world: the first copy of it was written in 515 AHY. 1 have a digitized copy of one

similar manuscript.

Figure 19: part 3 of manuscrpt 1.

53

Source Informant: Hassan Kawo.
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The fourth topic is a commentary on Riséla Al-Yadudiya which deals with research

methodology.

Figure 20: part 4 of manuscript 1.
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The fourth topic is a commentary on Risila Al-adudiya which deals with research

methodology.

a4




The fourth topic is a commentary on Risala Al-‘adudiya which deals with research

methodology.

Figure 20: part 4 of manuscript 1.
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The fifth topic is another text on Astronomy.

Figure 21: part 5 of manucript 1.
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At the end of this part of the manuscript there is a strangely formatted page that is a

jumbled mixture of jurisprudence and grammar. See below:
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The sixth topic is ‘//m Al-Badi’ or rhetoric. i.e. how to speak well and choose words

effectively. Also it contains //m Al-Mantiq or logic. Different religious topics are

included as well.
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The seventh topic is /lm Al-Awfig or Numerology.
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The eighth topic is madh, praise of the Prophet

e
o

g

Figure 25: part 8 of manuscript 1.
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The ninth topic is again Numerology.

sV Z>1>

,

Figure 26: Part 9 of manuscript 1.
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The tenth part relates a dream which contains a message from the Prophet.
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The eleventh topic is human anatomy.

Figure 28 ‘

part 11 of msripf .
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The twelfth topic is the famous Burda Al-Busi or praise of the Prophet which was

written by BustiT and is well-known in Dirre Sayh Hussein. (The page is covered with

annotations written in the margins and between the lines. oriented in all directions.)
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The thirteenth topic deals with the dirham (i.e. the unit of money earlier used by many

Arabs but today used only in the United Arab Emirates and Morocco) and the value of

silver and gold in the early days of Islam.

Figure 30: part 13 of manuscript 1.
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The fourteenth topic is a one-page discussion of verses from Sira al-Tawba and Sira al-

Qasas (Qur’an Suras 9 and 28).

Figure 31: Qur’an
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The fifteenth topic is Nahw or Arabic grammar.

Figure 32: part 15 of manuseript 1.

56




The sixteenth topic is a summary of '/lm Al-"Arid or Arabic metrics.

Figure 33: part 16 of manuscript 1.
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The seventeenth topic is an account of the successive deaths of a Roman. an Ethiopian

and an Egyptian king.

Figure 34: part 17 of manuscript.
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3.2.2 Title of the manuscript: Qur’an with commentary on Tajwid.

Owner: The manuscript says “haqq Sayh ‘Abdulwahab,” who died in 1942.

Dimensions: the dimensions of binding and dimensions of pages of the manuscript are equal, 22
x31.5cm.

Column: one

Binding: bound in hard leather; both covers intact. Binding is covered with a pink cloth.
Writing material: Red ink for title and decoration, green ink for subtitles and emphasis.
Number of folios: 305 folios or 610 pages.

Number of lines: not constant, varies between 15-31 lines per page.

Guard folios: it has both beginning and ending pages.

Seribe or copyist: anonymous

Date: The date in the colophon is 1232 A.H. (1864 AD). The copyist said that he finished at
mid-day, prayer time, in the month of Safar, but he does not mention the day of the month.
Marginal notes: yes, in all four margins.

Page layout: in most of the manuscript, the written field is enclosed by a double red line. The
written field is usually 15 x 25.5 cm.

Decoration: The first two pages of the Quran are decorated in red, green and yellow. The other
parts have decorations that are done for emphasis.

Pagination: it has no page numbers.

Contents of the manuscript

The manuscript contains various parts. Among them the first topic is 7ajwid, dealing with oral

recitation of the Qur’an. The second part is Du‘a, the third part is the holy Qur’an.
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Figure 35: manuscript 2.
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The fourth topic is Du'a? Hatm al-Qui“an (Dua@’ for the conclusion of recitation of the Qur?an).
The fifth topic is Hutbat al-Nikah or Marriage Sermon. It will be discussed briefly in chapter
four. The sixth topic is praise of the Prophet and unspecific general Du‘a.

This manuscript was bought by Sayh Abdulwahab in exchange for fifteen cows.
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3.3.3 Title of the manuscript: Mulitasar Tanbih al-‘andm: madh in praise of
the Prophet.
Owner: The manuscript says “haqq of Sayh ‘Abdulwahab™ who died in 1942.
Dimensions: the dimension of binding and dimension of pages of the manuscript are
equal, 24 x 38 cm.
Column: one
Binding: The bound is covered by a colored cloth, with a pattern of black, red, blue and

green stripes.

s e _ bR
Figure 37: Binding of manuscript number 3.

Writing material: Red ink for names of Allah and the Prophet. The verses are divided

into half-lines by the name Muhammad (in red); see Figure 38.

Number of folios: 152 or 304 pages.

Number of lines: 20 or 21 lines per page.

Guard folios: it has both beginning and ending pages. with an extra blank guard folio
both at the end and the beginning.

Scribe or copyist: ‘Abdullahi ibn Sarif.

Date: The colophon says that it was completed at the time of Duha prayer (mid-

morning) on Thursday. seventh of Sawwal, year 1327 AH (1959 AD)
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Marginal notes: yes, in both side margins.

Page layout: There is no line enclosing the written field. The written field is 17.5 x 28
cm.

Contents of the manuscript:

The manuscript contains a madh poem in praise of the Prophet.
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Figure 38: sample page of madh or manuscript number 3.
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Special feature: This manuscript was sent to Sayh *Abdulwahab from “A’isa bint *Alf.

king of Gomma. Discussion on “Aiga bint "AlT will be found in chapter four (4.2.2).

3.34 Title of the manuscript: Kitab al-Altkdm (Commentary on
Jurisprudence in Hadit)™.
Owner: The manuscript says “haqq of Sayh ‘Abdulwahab’.
Dimensions: the dimension of binding and dimension of pages of the manuscript are
equal, 24 x 34.5 cm.
Column: one

Binding: front cover and spine are bound in hard cardboard; back cover is missing.

- r

ERIDEI 208 04

Figure 39: Binding of manuscript number 4.
Writing material: Red ink for title and emphasis.
Number of folios: 132 or 264 pages.
Number of lines: constant, 26 lines per page.
Guard folios: no beginning and ending pages, no guard folios.
Sceribe or copyist: anonymous
Date: no colophon, hence no date.

Handwriting: Very distinctive handwriting, different from all the other manuscripts.

** Some informants also call it Tawsi.
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Page layout: There is no line enclosing the written field. The written field is 15.5 x 26
cm.

Contents of the manuscript:

Commentary on jurisprudence in Hadit.
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Special feature:

This manuscript is written on high-quality, cream-colored Turkish paper. This is visibly
seen due to the presence of a watermark involving a well-known symbol: a crescent
moon in a shield. This is the symbol of the Bayad Abii Sabak Istanbulf ‘AlT Asli paper

company of Istanbul.”’
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Figure 41: watermark Turkish paper symbol.
According to the informant, the owner of this manuscript, Sayh SAbdulwahab, was cager
to buy it but he could not afford it. Then Hussein Hubbo of Jidda Gindhir, Bale became

the sponsor for Sayh Abdulwahab and he bought it by barter for 50 goats.”®

fT Kamal Ibral}im (2012: 120).
** Informant: Sayh Abdurahim Sayh Muhammad Sani.
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3.3.5 Title of the manuscript: Qur’dn al-Karim.
Owner: The manuscript says “haqq of Sayh ‘Abdulwahab™.
Dimensions: the dimension of binding and dimension of pages of the manuscript are
equal, 15 x 22 cm.
Column: one
Binding: Hard leather binding; extended back cover flap of leather which wraps around

to the front cover.

Figure 42: Flap cover of manuscript number 5.
Writing material: Red ink for decoration.
Number of folios: 305 or 610 pages.
Number of lines: constant, 15 lines.
Scribe or copyist: anonymous
Date: the copyist writes that he finished copying at mid-day, Wednesday, the fourteenth
of Safar, year 1310 A.H (1942 A.D.).
Marginal notes: yes, in all four margins.
Page layout: There is no line enclosing the written field. The written field is 10.5 x 17
Ccm.

Decoration: Red color for gemination (Sadda) and long vowels (madda.
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Also, red color on two pages as decoration.

Contents of the manuscript:

The manuscript contains various parts. Among them the first topic is Tajwid (oral

recitation of the Qur’an), the second is praise of Allah, and the third is du‘a’. This is

followed by the Qur’an itself. with appended comments by the copyist.

Figure 43: Qur’an, manuscript number 5.

Then, at the end of the manuscript there is Du'a’ Hatm al-Qur’an.
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Figure 44: end part of manuscript number 5.

3.3.6 Title of the manuscript: Dikr Allah (praise of Allah).
Dimensions: the dimension of binding and dimension of pages of the manuscript are
equal, 16 x 22 em.

Column: part of the manuscript has onc column. and part has two columns.
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Binding: bound in hard leather; on top of the binding is a second binding in stamped
leather after damage to the original binding. Some folios are separated by a large crack in
the binding: in other folios, the sewing of the rebinding has covered over a few letters at
the spine.

Writing material: Red ink for punctuation marks.

Number of folios: 135 or 270 pages.

Number of lines: First half 10 lines, second half 16 lines (Muhammas format, 4x4).
Guard folios: it has a beginning page but the ending pages are missing due to damage.
Seribe or copyist: anonymous

Date: no exact date.

Marginal notes: copious interlinear notes on the first half, often written upside down;
very few marginal notes on the second half (Muhammas).

Page layout: There is no line enclosing the written field. The written field is 13 x 18§ cm.
First half of manuscript: constant length of lines, with even numbered lines written larger
and heavier than odd-numbered lines. Second half: Muhammas format (3 short + 1 long

line, with the long line extended upward at the left margin).
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Figure 45: first half of manuscript number 6.

Decoration: red color for punctuation marks and for a few of the interlinear notes.
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Figure 47: the first folio of mansript number 6.

On f. 2v the dikr itself begins (See figures 45 and 46 above). There are about 53 folios in 10-line

format, then about 77 folios in Muhammas format.

3.3.7 Title of the manuscript: Kitab Mujib al-nida ild Sarh gatr al-nada.
Owner: The manuscript says “haqq of Muhammed”, presumably Haji Muhammed.
Dimensions: the dimension of binding and dimension of pages of the manuscript are
eqeal; 15.5x 23 em:.

Column: one

Binding: beautifully bound in stamped hard leather with an extended cover flap.
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Writing material: Red ink for title with cloud band.

Number of folios: 111 or 222 pages.

Number of lines: constant, 22 per page.

Author: given on the title page as ‘Abdallah al-Nakihiyy. He is described as “the
STbawayh”Sg of his time. The title page also has a separate comment saying he is Abt
‘Abdallah Muhammad ibn Muhammad ibn Dawild al-Dahaji, known as ibn *Ajurrum.
This would seem to say that the author is the famous grammarian Ibn *Ajurrum.

Copyist: anonymous

Date: The year is given on the title page, but it is hard to read: apparently 1223 A.H.
(1855 AD) (number is written right to left). In the colophon at the end, the scribe says
that he finished at mid-day on Tuesday, the thirteenth of Rabi® al-Awwal.

Marginal notes: many,and in all four margins also interlinear.

Page layout: In most of the manuscript, there is no line enclosing the written field. The
written field is usually 10 x 15 cm. Some pages consist of small, neatly separated blocks
of text. One page has some text arranged in a large sun-shape, with the letters forming the
rays of the sun. This text consists of five repetitions of la hawla wa-la quwwata in

different inflectional variants: 1a hawlun wa-1a quwwatun, etc.

30 ~ . o~ . .
" The famous Arab grammarian of antiquity.
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Figure 48: the sun-shape, with letters forming rays.

Contents of the manuscript
Almost all of the manuscript is Sarh qatr al-nada, a commentary on the grammar text

Qatr al-nada. Three pages at the beginning seem to contain a hodgepodge of topics.
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3.3 The loose sheets

Some 20-0dd loose sheets are found scattered throughout the manuscripts. Here are a few

of them:

Figure 50: discussion of Arabic oe

Ll




This is a second copy of a similar Arabic poem found as the fourth topic of manuscript

number one.

Figure 51: Page of Jalalayn commentary.
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A third example is a loose sheet (two pages) reproducing the commentary of al-Talalayn® to
several verses of Siira al-Nisa® (4: 127-130). This is a word-for-reproduction of exactly what is
found in Al-Jalalayn, i.e. Qur’anic matn and commentary in alternation. Interestingly, there are
one or two small discrepancies; notably the word (# shaasis of Jalalayn occurs in the manuscript

as O»skaty, as if the copyist had combined déd + lam to yield the single letter za: Joa — &,

" Thanks to my advisor Orin Gensler for identifying this text for me.
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Figure 52: This is a letter (above) sent to Sayh ‘Abdul-Jalil from his daughter,

A fourth example is a letter sent to Sayh “Abdul-Jalfl from his daughter.
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Figure 53: the page without diacritics

This is an interesting text on very old thick paper. Although almost all the diacritics are
omitted except for niin (0) and one ta (<), the text is readable and meaningful. Other
loose sheets are from printed books. Others are guard folios of the above discussed

manuscripts others are loose sheets from the Qur’an.
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Chapter Four

Some Gender-Related Themes of the Collection

Under this chapter I have selected two pages from two manuscripts. The first presents a marriage
sermon and the second describes a wagf donation from a Gibe princess. Also, based on oral
information, I describe a letter sent to Agarfa by a woman Sarifa at the time of the Italian
occupation. All three of these deal with issues of gender. Additionally, chapter five below will be

entirely devoted to astronomy.

4.1 Hutbat al-Nikah (The Marriage Sermon)
This one-page text is a sermon to be read at a marriage ceremony. I first translate the text, then
give general discussion of marriage in Islam, and finally an excerpt from Ethiopian law of

marriage concerning Muslims.
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Figure 54: The marriage sermon (Hutbat al-Nikah)
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Hutbat al-Nikah (Marriage Sermon):

[Translation:|°' This marriage sermon is (delivered) by me, the wretched and humble (man)
who hopes for mercy from his Lord. Praise be to Allah, we praise Him, we seek help from Him.,
we ask forgiveness from Him, we ask right guidance from Him, we ask Him to forgive us from
evil things of our spirit and from our bad deeds. No one can misguide the one whom Allah has
corrected and no one can correct the misguided. I witness that there no God except Allah;

Muhammad is His messenger and His Prophet.

Matrimony is the Sunna® of the prophets, the action of those who fear Allah, a haven from
adultery, right conduct from the Lord of heaven and earth, who makes the far to be near, and the

stranger to be kin [wife and husband].

Be careful of your duty toward Allah in whom ye claim (your rights) of one another, and toward

the wombs (that bore you). Lo! Allah hath been a Watcher over you. [Sura 4:1]

O ye who believe! Observe your duty to Allah with right observance, and die not save as those

who have surrendered (unto H im) [Sura 3: 102]

O mankind! Be careful of your duty to your Lord Who created you from a single soul and from it
created its mate and from the two of them hath spread abroad a multitude of men and women. Be
careful of your duty toward Allah in whom ye claim (your rights) of one another, and toward the

wombs (that bore you). Lo! Allah hath been a Watcher over you. [Sura 4:1]

O ye who believe! Guard your duty to Allah. and speak words straight to the point;

*' The Qur’an translation basically follows that of Muhammad Marmaduke Pickthall, The Glorious Koran.

62 o . . : : : :
Sunna is one of the basic sources of [slamic faw, based on Muhammad's words and deeds as recorded in the

Hadith.
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He will adjust your works for you and will forgive you your sins. Whosoever obeyeth Allah and

His messenger he verily hath gained a sienal victory. Sura 33: 70
o 5 J

[ marry him (to his wife) according to the command of Allah, that he should “Retain her in

kindness or release her in kindness”. [Sura 2: 231 I.
[ hereby marry so-and-so [bride] and so-and-so [groom] with/ without®? dowry.,

[ accept her marriage to me/ to him. Let Allah accept from us and join and unite them, as he
(Allah) joined between Adam and Hawwa, between Ibrahim and Sarra, between ‘AlT yy and
Fatima and between our leader, our beloved, our mediator. and our Prophet Muhammad peace be

upon him and ‘A%iga. (Then they read Sura) Al-Fatiha... [End of translation|
4.1.1 Requirements and status of a valid marriage in Islam

In Islam for a legal marriage to take place, various requirements must be fulfilled. Some of these

requirements that are related to the above sermon are discussed here.

In Islamic marriage the process of nikdh is done by established procedures. The consent of the
woman is given through her guardian while the man directly gives his consent by himself. So the
contract of marriage is made between the guardian and the husband. The guardian could be a
particular or general guardian. A general guardian, who is a court judge, is appointed in cases
where the woman has no guardian who is a blood relative. As a particular guardian, the father is
preferable if he is alive; in his absence, a brother who has attained majority, or an uncle on the

side of her father.®*

* The word e (bi-mahr “with a dowry’) is written in the manuscript with the ligature /@ ‘not’ attached to the ba.
The intention is evidently to present two optional readings (*with/without")
*' Abdulmalik (2009: 25).
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Dowry is another requirement for valid marriage. In Islam dowry (or mahr) is given by the

husband to the wife. According to the Encyclopedia of Islam

Mahr, in Islam, the gift of money or property given by a bridegroom to his bride
without which a marriage is not valid. Normally the amount to be given is specified
in the marriage contract. Although mahr is generally payable on the demand of the

bride, part of it may be deferred, to be paid in the event of widowhood or divorce.

Most Muslim scholars do not specify an exact minimum age for marriage. However, al-Hanafit
states that the basic precondition for marriage is ‘agl or intellect and rusd or integrity. Some
others relate it to buliig or puberty. Still others relate it to ahliyya or the ability to acquire rights

and exercise them, to accept duties and perform them. *

The marriage must have two witnesses for purposes of publicity. Publicity is important to insure
the life-long duration of the marriage. To keep a marriage secret in Islam is unacceptable. Some

jurists state that an unpublicized marriage is non-religious and reprehensible,*®

In Islamic marriage, mutual respect and support are among the merits of marriage. This can be

seen in many Qur’an verses, for example:

And consort with your wives in a goodly manner; for if you dislike
them, it may well be that you dislike something which God might

yet make a source of abundant good [sura 4:19].

Thus Islam excludes hatred from marriage. Rather, the couple should live together on a footing

of kindness and equity. ¢’

* Abdulmalik (2009: 31).
** Abdulmalik (2009: 32).
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Finally, it is crucial to have a source of income in marriage. [t is the responsibility of the husband

to work and to financially support his family even if the wife has her own source of income.®®
4.2 The Two Women

4.2.1 Sittina Alawiya (1892-1940)
Sittina Alawiya was a leading member of the Mirgant family. Sitti is a title given to a respected
lady of high status, derived from the word Sayyidati (my lady). It was used in medieval times as
the title of king’s wife in Arab countries. She is called Alawiya, which is the term given to
people who are descended from Husayn ibn Al ibn Abi Talib, as the Mirgani family indeed

G
were.é)

Caniglia (1940: 53-57) states her family tree as follows:

Sitti Alawiya, Sayyid Hasim al-Mirgani, Sayyid Muhammad ‘Utman al-Mirgani, Sayyid
Muhammad Abubaker, Al-Mahjib, Sayyid ‘Abdullahi al-Mirgani, Sayyid Ibrahim, Sayyid
Hassan, Sayyid MuhammadAmin, Sayyid Ali  Mirgani, Sayyid Hassan, Sayyid Amir Kurdi,
Sayyid Haidar, Sayyid Hassan, Sayyid “Abdulla, Sayyid ‘Ali , Sayyid Hassan, Sayyid Ahmad,
Sayyid Alf , Sayyid Ibrahim, Sayyid Jahia, Sayyid Issa, Sayyid Abubaker, Sayyid ‘Al , Sayyid
Muhammad, Sayyid Ismail, Amir Kurdi al-Buhari, Sayyid Umar, Sayyid Al . Sayyid Utman,
Sayyid *Ali  al-Mutagi, Sayyid al-Hassan, Sayyid *AlT al-Hadi, Sayyid Muhammad Giauadi,
Sayyid *All al-Rawda, Sayyid Misa al-Qasim, Imam Ja‘far Sadig, Muhammad al-Bager, SAlf

Zayn al-Abizar, Husayn, SAli , Abu Talib.

*” Abdulmalik (2009: 36).
8 Abdulmalik 2009: 38.
* Informant: Sayh Kamal: see also Hofheinz (1992).
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Alawiya bint Sayh Hasim Al-Mirgant was born in 1310 AH (1892 AD) as the second daughter of
Hasim Al-Mirgani, who brought the Hatmiva Mirganiya Sufi brotherhood to Massawa. She was

the leader of the Hatmiya (ariqa in Eritrea after the death of her father in 19017

Figure 55: Photo of SittT Alawiya’'

After the death of Alawiya’s father, the Italians feared the rise of another strong religious figure.

But, as Bruzzi says:

" EAE 2003 1: 192-193.
"' Source: Caniglia (1940),
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Against the Ttalian authorities™ expectations. Sayyid Hasim Al-Mirgant’s daughter.
Sitti “Alawiyya. also emerged as another important religious mentor in the country.
Her authority was also related to successful achievements in conflict mediation
among locals, as well as between Italian authorities and local people. According to
colonial data, Sitti *Alawiyya’s influence was particularly relevant among colonial
soldiers.”?
As Caniglia states, Alawiya had a respected status and position at the time of the Italian colony
in Eritrea, and she had a powerful influence on the people of Eritrea.
Alawiya is relevant to the story of the Harro Sayhs because of her correspondence with Bale.
According to my informant Sayh Kamal, around the time of the Italian occupation of Ethiopia in
1935, she sent a diplomatic letter with the Italians to Bale, in which, drawing upon her Muslim
background as Sarifa, she urged the Muslims of Bale to accept Italian rule.” Unfortunately the
letter itself is now lost.
Alawiya influenced the people of Bale through her diplomatic letter and less formal
communication(s) with the Sayhs. Among the ‘wlama’ she sent a fraternal letter to Sayh
“Abdulwahab Sayh Yiinus (1839-1942) saying that both of their dynasties were descended from a
holy man who came from Hijaz. Her main role was peacekeeping at the time of the change of
regime (from Haile Sellasie to Italy). Additionally, being a Muslim lady helped her to create
pressure on the society.”* Thus, the representatives of the Mirgani family became government

advisors and mediators during the I[talian occupation.”

2 Bruzzi (2012:2).
” Informant: Sayh Kamal.
™ Informant: Sayh Kamal
” Bruzzi (2012:3).
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Figure 56: an article written by Sayyid Ja‘far ibn...ibn Sayyid Muhammad ibn ‘Utman al-

Mirgani.

Sitti Alawiya’s pro-Italian stance was not shared by everyone in her family. The accompanying
photo shows an article entitled “Islam and Freedom™ written by Sitti Alawiya’s uncle from
Eritrea, Sayyid Ja'far ibn Sayyid Baker ibn Sayyid Muhammad ibn ‘Utman al-Mirgani.”® The
article presents the disadvantages of World War 11 for Islam and the colonialist consequences on
freedom and democratic rights in Eritrea. Sayyid Ja‘far was in favor of Pan-Africanism. whereas
SittT Alawiya collaborated with the colonialists.’’

According to Caniglia (1940:213) and Hofheinz 1992:26) she had no children and died in 1359
AH (1940 AD). “Al-Sarifa al-Mirgani has died. Sadness prevails among all the Muslims of the
Empire. [...] She was always close to the Italian Government.” This quotation is taken from

Barid al-Imbiratiiriyya, 27 October 1940 — XVIIL, an Arabic version of the Fascist newspaper

" This article. dated 1938, is now in the possession of Sayyid Ja‘far’s grandson in Cairo.
77 : 3
Bruzzi (2012:4).
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which was published in Addis Ababa during the Italian occupation.” She was buried together
with her father in Hatmilo shrine near Massawa. Their shrine continues to attract pilgrims every

year, especially on the 23" of the month Sawwil.

4.2.2 *A%iSa Bint *Ali Sultin Gomma

“A’iga Bint ‘Alf Sultan Gomma was the daughter of Sultan *Ali of Gomma, one of the five Gibe
states in southern Ethiopia (the others are Limmu-Enarya. Gumma, Jimma and Gera). Gomma
was the first Gibe state in which Islam was broadly accepted by the entire population, while in
the other Gibe states it was only adopted by the leaders. SAlT was the seventh king of Gomma,

known among the Oromo people as Abba Boga Abba Jifar (ruled 1877-1883).

There was an established convention in Oromo Muslim society for assigning an Oromo name
corresponding to the person’s Arabic name. For example, if the Arabic name of a king was
‘Abdullahi they called him Abba Iobir; Adam, Abba Dura (or Nama Dura); ‘Afr, Abba Boga;
Mulrammad, Abba Garg, etc. The ruling family of Gomma belonged to the AwalanT clan, part of

the Macca Oromo branch.

In the history of the Gibe states the role played by women is important. A case in point is
Gumaytt, the mother of Abba Jifar II. She was the daughter of the king of Gumma Abba Dila
Abba Jinka and wife of Abba Gomol king of Jimma (father of Abba Jifar). She was one of the
religiously well-educated women of the Gibe states, and was also known for her intelligence in
politics. Gumay(t was the mother of four children and ruled as regent for four years after the

death of her husband, then handed over her throne to her son Abbi Jifar.”

" Bruzzi (2012:10),
" Informant: Abdulkarim Abba Garo.

91




What made this area peculiar among other Islamic regions of the country was the literacy of

women. This area was the only place that gave attention to the literacy of women. In Gomma
women studied Islamic religion whether they were from the upper classes or not.*’At the time
when Islam started in Gomma 300 women attended lessons in teaching centers. Even the wife
and children of the king attended religious education as mandatory. The kings were not
religiously well educated but they consulted with the Sayhs on religious, social and political
issues. Among the well-known Sayhs who contributed to the expansion of Islam in Gomma were

Sayh NasrAllah *Ayyiibi, Sekkota Sonke, Sekkota Jijje, and Sayh Sabib Baydi.*

*“This and the following come from my informant Abdulkarim. For general information on Gomma see Mohammed
Hassen (1994: 109-110 and passim).
* Informant: Abdulkarim Abba Garo.
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Figure 57: title page of manuscript sent from “Afi3a to Sayh SAbdulwahab.

One of the manuscripts in the Harro Sayhs’ collection, Tanbih al-andm (Commentary on Praise

of Prophet), has an interesting history of acquisition. It was sent to Sayh ‘Abdulwahab of Harro

from "A%iSa Bint SAlT Sultan Gomma, the daughter of king ‘Ali of Gomma.®*She sent the

manuscript to Agarfa late in her life, in 1327 A.H. (1959 AD), saying “T give this book as a wag/

donation in the name of the well-known Sayh ‘Abdulwahab of Arsi and his descendants.”

On the

title page the scribe explains her reason for the donation: he says that, realizing that life is

ephemeral but the Hereafter is forever and that ma ‘indakum yanfadu wa-ma ‘inda Allahi bagin

%2 Mss 3: Tanbih: 3.
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“what you have passes away. but what Allah has endures’ (Qur'an 16: 96). the elderly “A%sa

: i 3 - . .83
decided to make a pious donation of the manuscript as a wag/."

"A’isa was one of the well-educated ladies of the royal family of Gomma. Before marriage her
name was Génné Qalitti ‘A%i8a and after marriage Génné ‘A%3a. She was married to a known

Sayh outside of her clan.*

*> Translation of some part of the manuscript.
** Informant: Abdulkarim.
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Chapter Five

Astronomy Sub-Manuscript: Text, Translation and Annotations

5.1 Introduction

Astronomy is the study of the universe, celestial bodies, observations and theories related to the
solar system, galaxies and space. It is also an ancient field of study in which people looked at the
sky and described the universe. It was used in ancient Egypt to help the agrarian people to know

the status of the seasonal flood of the Nile River.*’

Modern astronomers use different instruments like telescopes, cameras, spectrographs, and
computers. But this is a recent phenomenon. Early astronomers were amateurs who observed the
sky partly as a hobby. Though they were not scientifically trained, they contributed valuable

observations which became the basis of today’s astronomy.%

The awareness of calendar concepts is not new in Ethiopia. In prehistory, the times of migration,
planting, harvesting, and hunting needed to be accurately known and thus a reliable calendar was
needed. In Ethiopia, accurate calendric knowledge is associated not only with the Christian and
Muslim written traditions but also independently the oral tradition of the Oromo. The Borana
used a lunar calendar having 12 months and 354 days; they made no use of weeks but instead
gave each day in a month a separate name. In Borana traditional culture there is an expert on
time reckoning called Ayyantu who makes use of observation of the position of stars and the

moon. He uses seven groups of stars or constellations. Lami (Triangulum), Busan (Pleides),

* Encyclopedia Encarta: Astronomy.
* Amateur astronomy: ibid.
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Bakkalcha (Aldebaran). Algajima (Bellatrix). Arb Gaddu (central cluster of Orion), Urji Walla

(Saiph). and Basa (Sirius).?’

The Arabs wrote about astronomy from the early centuries of the Muslim history (Goldziher
1966: 102-4). The picture below shows an Arabic manuscript from Mali which contains the

names of the constellations.

%6

Figure 58: Astronomy manuscript from Mali®®

The Arabic text analyzed below shows the awareness of Ethiopian Muslim scholars about
astronomy. The concepts of calendar and constellations are also known in the Geez tradition too.
See the figure below that shows the constellations with their description with corresponding

months and zodiac signs.

% Asmarom Legesse: 1973 180.
* Source: Addis Ababa Univers ity, science faculty, astronomy department.
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Figure 59: Astronomy in Ethiopia (compiled in September, 2001 AD, by Ayele from Geez

manuscript Awda Nigist Wafikare Kawakibt)®

* Source: Addis Ababa University, science faculty, astronomy department.
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Astrology is the study of the positions and movements of astronomical bodies. i.e. the sun, moon.
planets, and stars. in the belief that they correspond to events on Earth. The Zodiac signs are 12
astrologically significant parts of the sky that are seen as a narrow band in the sky in which the
movements of the major planets, sun, and moon take place. They are named for major
constellations. The 12 signs correspond to the 12 months of the year, and indicate the sun’s
changing position in the celestial sphere of stars as the year progresses. There are also 28 groups
of stars (constellations) through which the moon passes successively each month. These are
called the mansions or stations of the moon, manazil al-gamar. They are described in the

manuscript and in the Encyclopedia of Islam under the entry “al-Manazil”.

The names of the twelve zodiacal signs are Aries, the Ram; Taurus, the Bull; Gemini, the Twins;
Cancer, the Crab; Leo, the Lion; Virgo, the Virgin; Libra, the Balance; Scorpio, the Scorpion;
Sagittarius, the Archer; Capricorn, the Goat; Aquarius, the Water Bearer; and Pisces, the
Fishes.” The 28 mansions of the moon (as described in the manuscript and in the Encyclopedia

of Islam) are given in the following table:

* Encarta Encyclopedia: signs of the zodiac.
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The 28 mansions of the moon

Mansions

Arabic Name English Name
1. Al-Saratan (o=l The two signs
2. Al-Butayn (o) Little belly
3. Al-Turayya (Gl Pleiades
4. Al-Dabaran (o _»all) Aldebaran
5. Al-Haq'a (Me“)‘ 3 stars in Orion
6. Al-Han"a (4=3¢l) 2 stars in Gemini
/i Al-Dira® ( &1 The lion’s paw
8. Al-Natra (3 ) The nostril of the lion
9, Al-Tarf (<s_kll) The eye of the lion
10. Al-Jabha (dgsl) Forehead of the lion
11. Al-Zubra (3_3)) Lion’s mane
12. Al-Sarfa (3 yall) Lion’s heart or weathercock
13. Al-"Awwi (1321 The barker
14. Al-Simak (<lleudt) The prominent
15. Al-Gafar (i) The cover
16. Al-Zubanian (oubl) The Horns or pincers of Scorpio

The crown or head of Scorpio. 3 stars in
17. AL-TKITl (J4sY)
Scorpio

18. Al-Qalb () The heart of Scorpio
19. Al-Sawla (20 Tail or sting of Scorpio
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[ The ostriches. Stars in Pegasus: 8 stars In

20. | Al-Na'@im (wilail il
Sagittarius
21. Al-Balda (3ald)) “The town™; empty space in Sagittarius
22. Sa'd Al-Dabih (ol aew) The luck of the slayer
23. Sa‘d Bula“ (a& Ars) The luck of the devourer
24. Sa'd Al-Su‘tid (sl 22 The greatest luck
25. Sa'd Al-Ahbiya (Aua¥) 2. The luck of the tents
26. Al-Mugaddam (a23dl ¢ 3) The fore socket
27, Al-Mu’ahhar ( a3l ¢ i) The hind socket
28. Batn al-Hit or AI-Riga (sl Ghy) | Fish belly
|

Table 1: Mansions of the moon

There are two terms that occur repeatedly in the manuscript whose meaning is not immediately
evident. These are tali" al-fajr, lit. “rising of the dawn”, and gdrib al-fajr, lit. “setting of the
dawn.” According to all dictionaries 1 consulted, the term fajr refers strictly to sunrise; none of
the definitions mentions “sunset”. So what is the “setting of the dawn™? The key here is that
“dawn” is not an instantaneous process but has duration. The “rising of the dawn” is the first pre-

dawn reddening of the sky; the “setting of the dawn™ is the end of the dawn when the sun comes
up.

There are three similar but distinct senses of the concept of east and west found in the
manuscript. The first is cast and west simply as directions. Second is the “two easts”. that is, the

Lwo extreme positions from which the sun rises at mid-summer and mid-winter. And the two

wests are the two extreme positions of sunset. Thirdly, the easts are the different positions from
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which the sun rises successively during the year, a different “east™ each day. Similarly. the wests

are the different positions at which the sun sets each day of the vear.

Here is the first of the two astronomy texts in the collection (i.e. the first sub-manuseript in the
“Untitled” manuscript), with translation and annotations. I give the text in full. The numbers in

square brackets, e.g. [2], refer to page numbers of the sub-manuscript.

5.2 Translation and annotation of the text

MaDE A5 0m it S e AT Ay sally S Jua (1]
S S5 (%) Sed 38 gl 22 Guellls adaly g Yl e PETEN
The Sun becomes the Moon and Mars follows it
Mercury becomes Jupiter, and from Venus (comes) Saturn
Each day of the week has one of them
The sun is for one of the heavens (?) each one in succession’!
(2]

QJMUH—QJQ'JMU&J‘@JQM@Jécm)wﬂlj.3)@.&)&:&533!6\:.iiid.\i;.qiii;dloielcl
aﬁjid:aswcj@)qmc_a@dagugﬁﬂleﬂmd,zgausj@w:mdjﬁ@jxa)\su@gméds

ol s [ ] Al o0 ) el oaasy City 38 e Cim g sy S0 5 3 el Bl Al Lgmes e,

9 e . 5 % 2t i o = " ~
' This is a mnemonic device for easily memorizing the names of the planets. Notice that the names of the moon and
of Jupiter are made into verbs: quimar—tagqammara: al-Mustari—yastart.

101




Know that a year comprises twelve months. And the months comprise four seasons. These are
spring [Al-Rabi‘], summer [Al-Sayf], autumn [Al-Harif], and winter [Al-Sita']. In each season.
there are three signs of the zodiac where the sun dwells. This is according to the learned Sayh
Salim ibn Fasl, may Allah make us benefit from him. Praise to Him who divided the seasons into
four, successively and repeatedly: spring, summer, autumn and winter until the day of

resurrection.
Jiad

g Al bl day ) sy aa Ml sl e I gl (e e DS e s g T sl sl s deadl 7 g ) (e i Cinial
}Q\jJ;ﬂ!u‘)buhakr‘sﬁjallkﬁhm.ﬂejbJ;ﬂ‘éwumshwb&)ﬂ\u}a)aﬂleelign

o Lo g (0 gruadt 9 &G0 Aal) dlaa g uﬁﬁjg&é)wldmlum
Section

The summer season has the signs of the Zodiac Jesll [Al-Haml]-Aries (i.e. Ram), o5& [Tawr] -
Taurus (i.e. Bull), and 1jsall [Al-Jawza]-Gemini (i.e. Twins).”> It is on the thirteenth of Adar”
(March) according to the Roman calendar.”* And it is 4 days in al-Far® al-Muqaddam, which the

5

Hadramawtis” call al-Farg (al-Mugaddam), reckoned according to the rising of the dawn.

Likewise it is also 4 days in al-Sarfa. reckoned according to the setting of the dawn, which is the

2 In this zodiacal description of the four seasons there is a 3-month discrepancy vis-a-vis our normal conception of
the seasons. Thus he presents summer as going from March 21-June 21; autumn, from June 22-September 22;
winter, from September 23-December 21; and spring, from December 22-March 20.

% Actually Adar is a month in the Syriac/ Hebrew calendar, not Roman calendar. The same is true for Aylal.

% “The original Roman calendar, introduced about the 7th century BC, had 10 months with 304 days in a year that
began with March. Two more months, January and February, were added later in the 7th century BC, but because the
months were only 29 or 30 days long, an extra month had to be intercalated approximately every second year. The
days of the month were designated by the awkward method of counting backward from three dates: the calends, or
first of the month; the ides, or middle of the month, falling on the 13th of some months and the 15th of others; and
the nones, or 9th day before the ides. The Roman calendar became hopelessly confused when officials to whom the
addition of days and months was entrusted abused their authority to prolong their terms of office or to hasten or
delay elections.” (Encarta Encyclopedia: Calendar).

= Hadramawt is a region in south Arabia (Yemen).
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reckoning of al-Sabamt who is famous in Sijr and Hadramawt. Its total number of days is ninety-

three.

Cas Sl sd s Hls Adie Ka )l Jlg s s ALl g au¥ly Gl pudl 2 g pall (g ali 5 SO0 Agal) A iy 2 Ll
Cpe i Tl Gl g Loyl Ua gy A7yl Alan g A5l 3 Cu g bl Clia o5 il allds Gilias e Aa3¢l) 8
s s ol osed e Jsbl 3 P0V0 s ga g Ll gig LA 3 TSN aad 51 58 g G sl 5 o iall s O el @5l
A s e daxadll Ol & il e jemall i oA adial) g Sl BV midll s la (848 pall (2 Y

Lii Loy A% aall Alea

The autumn in turn has the zodiac signs g4a sl [Saratan]-Cancer (i.e. Crab), ¥ [Al-Asad]-Leo
(i.e. Lion) and 4Lidl [Sunbula]-Virgo (i.e. Virgin) which is on the fourteenth day of Haziran
(June). And it is six days in al-Haq"a reckoned according to the rising of the dawn; and according
to the reckoning of al-Sabami, six days in al-Sawla. Its total number of days is 93. And as for the
winter, it has the following zodiac signs: ol s\ [Al-Mizan] — Libra (i.e.Balance /Scale), < i)
[Al-‘agrab] - Scorpio (i.e. Scorpion), and wSI[Al-Qaws] — Sagittarius (i.e. Archer). And it is
(considered) the First Winter season according to Sijr scholars and others. It (begins) on the 15th
of Aylil (September) according to the Roman calendar. And its days are 7 in Sarfa, reckoned
according to the rising of the dawn, or 7 in al-Far® al-Muqaddam, which the Hadramawtis call al-

Farg (al-Muqaddam), according to the reckoning of al-Sabami. It has only 89 days.

e © g ass sty Casall s slall g ganll g gl (e 4l Lgaal g el Jal vie g I Jasd U5l 585 gl i il
]ﬁuyuwmu‘ua‘;)uiéjgjeu?y)aﬂ1q‘)b ﬁjﬁnm\umuiojjgﬂ\é%umu_‘sﬂyh“
f.lﬂwmgﬁm\u@!‘yrjmtmjf)ﬂmwﬁnJusfu‘;u,g,agmmw&mmmgjt__mmu&m

SAPPR g I P e vl g Pt eﬁ@)}uﬁ yio ;a}_;_‘l.“;;\.l;.ug_bja__hmj- | PR all ilasd ‘E\M&Mld}mﬂ'l

% “TFive” is written in this manuscript with a shape that looks like “87.
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As for the spring season, which is (considered) the First Spring season by the people of Sijr and
others. it comprises the zodiac signs s> |Al-Jady]-Capricorn (i.e. Goat), s [Al-Dalw]-
Aquarius (i.e. Bucket/ Water carrier), and < s> [Al-ITat]-Pisces (i.e. Fish). And it is 5 days in al-
Sawla, reckoned according (o the rising of the dawn; and according to the reckoning of al-
$abami, i.e. the setting of the dawn, it is 7 days in al-Haq'a. And its total number of days is
ninety. This is based on Sayh Waliy-Allah “ Abdallah ibn *Asad al-Yafi‘T and al-Imam Kamal al-
Din al-Fursi, may Allah bless them, except that they disagree slightly on the number of days in
the seasons. The number of days according to the solar or astral calendar is 365 days and a

quarter which becomes one complete day every fourth year with 366 days.
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97 The rest of this chapter is divided into half lines by the symbol +, as if it werc a kind of poetry; for readability 1
replace this with a bullet ® in the text below. There are 20 half lines comprising 10 full lines; every full line ends in
the rhythm —/u.
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On this Sayh Waliy-Allah ‘Abdallah ibn ?As‘ad al-Yafi's, may Allah make him useful. said: But

it is reckoned according to the rising of the dawn ®

The spring season (is known by its) heat and the dawn is luminous. ® On the sixth days [sic] of

Mugaddam it begins; ®
On the fifteenth of Adar (March)98 is its arrival @ and the radiant sun enters Ram (Aries)e®
And on the fifteenth of Haziran (June) it passes ® it enters Crab (Cancer) with its heat ®

Then in the dawn seven (days) in al-Hag‘a e and it is the first sign of summer without any

doubt. @
The autumn season is between hot and cold e it turns aside to the bright mansion of the sun ®
On Ayliil (September) tenth plus six; and Sarfa, e it has eight shining dawns

. N _ _ 9
And they are like two Kaniins, a warm stove (Kantins), a warm stove (kamm).q e Also, O my

friend, the winter season approaches with its cold @

and it begins in the seventh dawn of Sawla'™ e [27]

%This statement of the first day of the seasons, which now does correspond to our normal calendrical conception,
stands in contradiction to the 3-month discrepancy noted above. Evidently the author is content simply to present the
views of different authorities, ignoring contradictions.

9 The “two Kanans” are standardly December and January. Why does the author mention them in the autumn. and
why the description “warm stove”?

190 e Jast five haif-lines are difficult and | have not translated them.
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Section

This section contains the qumber of sunrises and sunsets, the solar calendar, the degrees of the
celestial sphere, and the course of the sun from the Sari‘a point of view.'°! Qur’anic commentary
(tafstr) says that the sun has three hundred and sixty-five sunrises and sunsets. This is what AT
yy, may Allah be pleased with him, said and it is the truth. And the number of days of the year is
the same [i.e. 365] except if it is a leap year, in which case it adds a day. And every day it rises
from a (different) position in the east and sets in a (different) position in the west until it is

completed.

(3]

Jsmdu)umJuqeﬁsdla:__.J,.ng’lm\ﬁ;bfﬁgq')},ﬁ;\jgpgwﬁmw@mm_a,
i Gkl Hal el 1 s Sy le el Ubea 23 Mas J6 JI e 3bs Quell O LS el e S

5 pie i J e OS A3 O g g Al Gl 3 308 5 48 W GSIY LY g3 (45 3.5y 40 (3,88 5 Lalal
o asadl Gl Uiy Ay ) e 1aa 3 _pal) (N1 S ) s Ay A () e AR5 ARSS Osilida 3 s 5
@Me‘elmm‘gﬁﬁi%)ﬁﬁﬁﬂoﬂuﬁi‘!’\a—?ﬁeﬁ&ﬁeﬁm el Y e Y e 3 (s AAAD
Lagg s gl 5 Al A 3 Oy s )5 ALl i ALWS A 3 o0 S By I ol i il i 5 48 i)

el JS) b el S 15 .mnw{,ﬁg;l,@&mﬂuy_;ﬁﬁ\aﬂﬁggajamﬁwlmwﬁm{@j

101 §ari‘a: Islamic religious law, based on the Qur’an.
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If'itis a leap year it rises for two days (in succession) from the same position in the east and sets
at the same position in the west. The Arabs seck to get information about that through the
shadow at midday, for it is an indicator of the sun, just as the sun is an indicator of the shadow.

As Almighty Allah said “We make the sun an indicator of it (shadow)”'*

- And this (position of)
sunrise is the last one in the east wind; and the sun rises there on the day when it is in al-Dira",
for the intercalated day (of leap year) only happens then. The number of degrees in the celestial
sphere is three hundred and sixty-four degrees. Every lunary mansion has thirteen degrees, A
degree has thirty minutes,'™ a minute has sixty seconds, and a second has sixty talita. This
continues up to ten [??]. This approach is based on observation. On the other hand the star-gazers
say it is only three hundred and sixty degrees because according to them the sun moves one
degree minus some minutes every day; this adds five days per year for them and they call them
the “stolen” days. According to (astronomical) observation the sun moves every day one full
degree and it crosses three hundred sixty-four degrees in three hundred sixty-four days. One day
remains of the solar year and they add it to the “Great Degree” in al-Dira“, and it is the first day
of the year. This is the approach of the Arabs regarding the completion of the sun’s round
through the celestial sphere, and it is based on observation of the shadow at midday. But the star-

gazers depend on the reports of Aristotle and others, Thus the Prophet said that a report is not the

same as observation.

02 5 -~ &
: Qur’an Sura 25: 45.

" This seems to be a mistake. A degree has 60 minutes, not 30.
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Section

As for the easts and wests (locations of sunrises and sunsets), they are arrayed along the (full)
breadth of the celestial sphere. And the first of them (of the sunrises) is halfway through (the
time of) the south wind, and the last of them is halfway through the east wind. And the first of

the sunsets is halfway through (the time of) the west wind. and the last of them is halfway
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through the north wind. And the degrees are arrayed along the (full) length of the celestial
sphere. And the mid-point of the sunrises is at the place where the side wind blows from between
the south and the east; and the mid-point of the sunsets is at the place where the side wind blows
from between west and north. And when it is halfway through the winter on the fifteenth of
Kantn al-Awwal (December)]04 the sun enters al-Balda. And it is at the lowest point of the
celestial sphere, and it rises on that day in the first of the sunrises (locations), going down in the
south until some people claim that it is a country (balad) belonging to the regions of the north
where the body of the sun is never seen on that day, since it is moving on the southern edge of
Al-Qubba [Corona Australis] where it has sunk too low for the people of the north (to see). The
followers of Islamic law say that it is true what they say in this country about a day when you
cannot see the sun even with effort, as it were “on an overcast day”. T said this is the shortest day
of the year. And the sun continues to move each day one degree along the length of the celestial
sphere, and (it moves) one “east” (one sunrise position) along its breadth, for ninety-one days.
And this comprises seven lunary mansions: first al-Balda, (then) al-Dabih, Sa“d Bula’“, Sa‘d al-
Su‘iid, Sa‘d al-’Ahbiya, al-Mugaddam, al-Mu’ahhar. Then it enters Batn al-Hat on the next day.
And it rises at the mid-point of the sunrises, at the place where the side wind blows. And the
length of night and day becomes equal. This happens in the middle of spring, that is, on the
sixteenth of Adar (March). Then it continues traveling on its course, every day one degree along
the length of the celestial sphere, and (it moves) one “east” (one sunrise position) along its
breadth, for ninety-one days. This also comprises seven lunary mansions: first Batn al-Hut,
(then) al-Saratan, al-Butayn, al-Turayya, al-Dabaran, al-Haq'a. al-Han"a. And they comprise in

full one hundred eighty-two “easts” and likewise for the «“wests”. Then it enters the “Great

) . . - . . . . ~ . . . ~
19 This is inconsistent with what is said elsewhere. The 15" of December (and March) is the beginning of the
season, not its halfway point.

109




Degree” of al-Dird’, where it is at the highest point of the celestial sphere. If it is not a leap year
it remains there for two days but without repeating the same sunrise position twice. But if it is a
leap it remains there for three days and it does repeat the sunrise position for two days in the
same place, and the sun will set (for two days) in the same place, too. That day is midsummer
and it is the longest day of the year. This is on the fifteenth of Haziran (June). But when it is
(residing) in that (celestial) degree it turns back a little on the next day; and the noon shadow will
become longer if it is in the north, and shorter if it is in the south. And it continues to move every
day one degree along the length of the celestial sphere, and (it moves) one “east” along its

breadth, returning in different “casts” than those from which it came.,

[4]
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According to this there are one hundred eighty sunrises and the same for the sunsets. The correct
argument is that most Qur’anic interpreters agree with “AlT yy, may Allah bless him, in his

interpretation of [the Qur’anic verse (70: 40)] “I swear by the creator of easts and wests (sunrises
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and sunsets),” namely that its number is three hundred and sixty-five sunrises and the same for
the sunsets. And the sun continues to return in different “easts”, as | told you, for ninety-two
days. or if it is leap year ninety-three days. And this also comprises seven lunary mansions: first
is al-Dira‘, (then) al-Natra, al-Tarf, al-Jabha, al-Zubra. al-Sarfa, al-"Awwa. Then it enters al-
Simak on the next day. And it rises on that day at the mid-point of the sunrises, and it sets at the
mid-point of the sunsets, and that is also at the place where the side wind blows. And the length
of night and day becomes equal. This happens in the middle of autumn. that is, on the fifteenth of
Aylil (September). Then it continues travelling on its course, moving each day one degree along
the length of the celestial sphere, and one “east” (one sunrise position) along its breadth, for
ninety-one days. And this also comprises seven lunary mansions: first al-Simak, (then) al-Gafr,
al-Zabanan, al-"Iklil, al-Qalb, al-Sawla, and al-Na‘'a'im. And they make up in full one hundred-
cighty three “easts” which is what remains among the easts. Then it enters al-Balda on the next
day, the fifteenth of Kantn al-Awwal (December), like this forever. And Allah is the perfect
creator of things, who orders them as He wishes. And this is the approach of orthodox Muslim

guardians of the sun.
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Section

Know that the lunary mansions are of two types: bright (visible) and hidden (invisible). If the
dawn rises in a hidden (mansion) you almost cannot see its stars until the dawn is in the last part
of the mansion, due to their hiddenness; while with a visible (mansion) we can see its stars even
when the dawn is in the preceding mansion, due to its strong brightness. And one cannot judge
that a visible (mansion) has risen if jt is seen (only) after the dawn. due to its strong brightness.
But one can judge that a hidden (mansion) has risen when the dawn enters it, even if you cannot
see its stars due to their hiddenness, If someone asks about a bright (mansion), has it (truly) risen
if it comes into view (only) in the whiteness of late dawn, due to its strong brightness? We say
no. And if he asks about a hidden (mansion), has it (truly) risen if the dawn has entered it but we
cannot see its stars due to their hiddenness? We say yes. For the only way to judge that a

mansion has risen is if the dawn has entered it.
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The first (mansion of the moon) is [Saratan]. The dawn enters it on the twenty-fourth of Nisan
(April). Then [Al-Butayn| or the second mansion of the moon is three hidden stars which
resemble the tripod of a kettle. Also some of them say that these stars look like a sheep’s belly.
The dawn enters it on Iyar (May) seventh. Then [al-Turayya] or the third mansion of the moon is
six stars, some say seven. Some of them call it a star and others say it is the rump of a sheep as
they imagined, while others say it is the head of a bull (Taurus). The dawn enters it on Iyar
(May) twentieth. Then [Al-Dabaran] or the fourth mansion of the moon is a red star that is
surrounded by small stars as if they formed (the letter) dal, with the big star at the bottom of the
dal. Some of them call it the hump of a bull as they imagined; others call it mijdah (a mixing and
stirring instrument), and others call it the howdah, while others call it al-gald’is (young camels).
The dawn enters it on Haziran (June) second. Then [Al-Hag'a] or the fifth mansion of the moon
s the head of Gemini; Gemini is fourteen stars forming the picture of a person, and among these
al-Haq'a is three small stars positioned in one place as if they were a tripod. We are told that a
man asked Ibn ‘Abbas about the story of the man who said to his wife “You are divorced
(_h:alc?fq,v)mS like the number of stars in the sky.” Then Tbn ‘Abbas said, “Of the stars in the sky al-
Haq'a is enough for her”, that is, the head of Gemini. The dawn enters al -Haq‘a on the fifteenth
of Haziran (June) which is the longest day. Then [Al-Han'a] or the sixth mansion of the moon is
two stars with a distance between them of two arm lengths by eye view. One is hidden while the
other is bright. According to al-Sabami the dawn enters it on the twenty-eighth of Haziran (June)

and the sun on that day reaches the Jast degree of [Al-Dira‘] or the seventh mansion of the moon

195 Talaq is a type of divorce performed by husband Talaq takes the form of three repudiations of the wife,
preferably separated by a period of reflection. After three statements of divorce the couple cannot remarry each
other unless the wife marries another man and is widowed or divorced again. Encyclopedia of Islam.
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if it is not a leap year. or the second-to-last degree. if it is a leap year. [Al-Dira" is two bright

stars.'® The dawn enters it] on the twelfth of Tammuz (July).
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106 g qurce: Lane (Vol. 3. s.v. dird”).
7 The manuscript has slimaddl and Saes): Lane (Vol. 6) presents these words under the root g-m-s. showing that
this is a mistake for ¢lazell and Cuaet! (‘bleary-eyed’)
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Then [Al-Natra] or the eighth mansion of the moon is two hidden stars with a distance between
them of a bone length. Between them is a white blotch as if it were a piece of cloud. Some of the
Arabs said that it is Saratan [Crab or Cancer] and the others said that it is the tongue of a lion.
And when al-Natra rises, there rises just after it [another star-group] in the right-hand region of
al-Dira’. These are two stars; one is visible and the other is less bright. The brighter 18 called
lasead) 2 =30 (Sird al-Gumayda®). The Arabs said it is wept until it was bleary-eyed (‘agmad
["agmas]). After Ll 5,22 (Si‘ra al-Gumayda’) there rises sl s = (Sifrd al-"Abir). The
Arabs said it forded (‘abara) the Milky Way, which is a saying from the Jahiliyya period [i.e.
before Islam]. Al-Si‘ra al-“Abiir is opposite al-Dira’ to the south. Tt is a very bright star. It is this
that Allah mentioned when He said, “He (Allah) is the Lord of Sira” [Qur’an 53: 49]. The Arabs
used to worship it and they said there is no other star which cuts across the sky except Si'ra. And
the rising of the two $isra’s is near to the rising of al-Natra. The dawn enters al-Natra on
Tammiiz (July) twenty-fifth. Then [al-Tarf] or the ninth mansion of the moon is two hidden stars;
they are the eyes of the lion as the Arabs imagined. They are seen before al-Jabha by five arm
lengths according to €ye view. Some of them said it is four stars to the north. or two stars to the

south. The dawn enters al-Tarf on Ab (August) seventh. Then [Al-Jabha] or the tenth mansion of
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the moon is four bright stars containing a curve, the rightmost of which is a big star. Some of the
Arabs said it is the forchead of the lion and it is the first jamra “coal”. The dawn enters it on Ab
(August) twentieth. Then [al-Zubra] or the eleventh mansion of the moon is two bright stars
which look like al-Dira® but with less brightness than the two stars [of al-Dira‘]. Some of the
Arabs said it is the two flanks of the lion and it is the second jamra. The dawn enters it on Aylil
(September) second. Then [al-Sarfa] or the twelfth mansion of the moon is a bright star that
follows al-Zubra. Some of them said it is the heart of the lion and it is the third jamra. It is also
called the biggest. The reason for calling al-Jabha, al-Zubra, and al-Sarfa by the term jamra is
that when they are rising at dawn, the time is balanced [??]. and they (dual) cut the jamra of heat;
and when they are setting at dawn, the time is balanced completely, and they (dual) cut the jamra
of cold [???]. The dawn enters al-Sarfa on Ayliil (September) fifth'™ and night and day become
equal. Then [Al-*Awwa] or the thirteenth mansion of the moon is four stars like the (letter) lam
written leftwards (backwards?). The Arabs call it the hip of the lion. The dawn enters it on the
twenty-fifth'” of Ayliil (September). Then [Al-Simak al-A‘zal] or the fourteenth mansion of the
moon is a single star. It is either the right leg or the left leg of the lion. Before it rises, four white
stars rise that resemble a bed. In them there is a curve that rises after the star Suhayl. They called
it the throne of the fish. As for the leg of the lion, it is a red star that is called Ramih (Spear-
thrower) because of a small star preceding it (i.e. the spear) where neither the sun nor the moon
resides. The dawn enters it on Tisrin al-Awwal (October) eleventh. Then [Al-Gafr] or the
fifteenth mansion of the moon is three hidden stars in a curve. Some of them said it is the tail of
the lion. The Arabs considered its rising as a blessing and in their poetry they said that the best

mansion forever is the mansion between the Lion [14th] and al-Zabanan [16th], by which they

"% Evidently a mistake: should be “fifteenth” (13-day intervals between successive mansions).

" Evidently a mistake: should be”twenty-eighth.”
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mean al-Gafr [15th]. The dawn enters it on Ti&rin al-Awwal (October) twenty-fourth. Then [Al-
Zabanan| or the sixteenth mansion of the moon is two bright stars with a distance between them
of five arm lengths by eye view. And they are the two horns of the scorpion, as they imagined.
The dawn enters it on the sixth of Tidrin al-Tani (November). Then [Al-IkITl] or the seventeenth
mansion of the moon is the chest of the scorpion and it is four stars, three of which are in a line
and the fourth is small and precedes them. The dawn enters it on Tigrin al-Tani (November)
nineteenth. Then al-Qalb (Heart) or the eighteenth mansion of the moon is the heart of the
scorpion as they imagined. It is a red star between two stars and it is bigger than both of them. It
is found in the base of the scorpion’s tail. And when al-Qalb rises, al-Nasr al-Waqi rises
opposite it, and it rises with two stars called [Al-Hararayni]. When they rise at dawn it will
become very cold; the Arabs said when the heart [galb] rises it is a dog [kalb] of a winter. The

dawn enters al-Qalb on Kaniin al-Awwal (December) second.
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Then [Al-Sawla] or the nineteenth mansion of the moon is the sting of the scorpion which he
uses to strike with, as they imagined. It is two white stars separated by the distance of a hand-
span. They arc grouped with al-Majarra al-Yamaniyya [??]. The dawn is in Sawla on the
fifteenth of Kantin al-Awwal (December) and it is the shortest day of the year. Then | Al-
Na‘#%im] or the twentieth mansion of the moon; it is eight stars four of which are lower while
four are upper. And the lower (stars) are in Al-Majarra al-Taniya and they call it Al-Na‘a’im al-
Warida, while the upper (stars) are called Al-Na‘a’im al-Sadira. They call the entire Al-Na'a’im
“the bow”, and some of the Arabs call it the necklace.'” The dawn enters it on Kanan al-Awwal
(December) twenty-eighth. Then [Al-Balda] or the twenty-first mansion of the moon is a region

between al-Na‘@‘im and al-Dabih with no identified (visibly) seen stars. The sun resides in it on

1O Manuscript has se= with interlinear correction to .

1 Manuscript has 3=l with interlinear correction to A,

12 Corrected in the margin to Sladl 48 54,

B9 My informant Sayh Adam describes this mansion as animals crossing a river.
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the shortest day of the year.' 14 Gome of them called it the country of the fox. as they imagined it
in the sky in a place where a fox rested. and he struck with his tail and the stars were scattered
away. That is why it is called the fox country. The dawn enters it on Kantn al-Tani (January)
tenth. Then [Al-Dabih] or the twenty-second mansion of the moon is two bright stars with a
distance of an arm’s length between them. And together with the higher of the two there is a
small star close to it. Some of them call the small one the earring. The name Al-Dabih “the
slaughterer” is given to this star because he [an unnamed person] approached it and they said (to
him), “Slaughter it”. The dawn enters it on Kanin al-Tani (January) twenty third. Then [Bula‘] or
the twenty-third mansion of the moon is two hidden stars with a distance between them of a
hand-span. The dawn enters it on Subat (February) fifth. Then [Al-Su‘ud] or the twenty-fourth
mansion of the moon, on the eighteenth of Subat (February). Then [Al-Ahbiya] or the twenty-
fifth mansion of the moon is four stars, three of which resemble a tripod and the fourth is
hanging from one of them. If you look at them carefully they resemble hanging lamps. The dawn
enters it on Adar (March) third. Then [Al-Mugaddam] or the twenty-sixth mansion of the moon
is two bright stars with a distance between them of seven arm lengths. And the more northerly of
the two is surrounded by eight small stars: two 1o the north, two to the south, two to the east and
two to the west. And the big star is amidst these eight. Some of them say these eight stars are the
cross-piece of the Bucket (Aquarius). The bigger of the two is like a ring as they imagined. The
dawn enters it on Adar (March) sixteenth, and then night and day are equal. Then [Al-Mu’ahhar]
or the twenty-seventh mansion of the moon ‘s two stars that are like Mugaddam in their
brightness and the distance between them. When you look at the two stars of Muqaddam and the

two of Mu’ahhar you can see four stars like a bed. Some of them say these four big stars are the

114 [ do not understand the text here. Above it says that the shortest day of the year is in al-Sawla. Here, however, it
says that on the shortest day of the year. the sun resides in al-Balda. How can the shortest day of the year be in two
different mansions?
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cross-piece of a big bucket. Some of them call the more northerly of the two stars of Al-
Muahhar “Al-Qa’id” (leader). The dawn enters al-Muahhar on Adar (March) twenty-ninth.
Then [Batn Al-Hat] “fish belly” or the twenty-eighth mansion of the moon consists of small stars
in the form of a fish. Among them is a red star called fish bone and some of them call it Al-Risa

(rope). The dawn enters Batn Al-Hiit on Nisan (April) eleventh.
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Section: on the path of the moon

Its path is to the south of Saratan (the first mansion). near to the mansion. But sometimes it goes
down and has no path to the north. And its path is also in Al-Butayn or the second mansion to the
south and sometimes it covers it.'"> As for al-Turayya (the third mansion), it (the moon) touches
it to the south until it almost covers it. This mostly happens on odd-numbered nights. In rare
cases it deviates to the north and sometimes also to the south. Then the moon enters al-Dabaran
(the fourth mansion) as with al-Turayya, and T have sometimes seen it cover it completely. It
never comes close to al-Haq‘a (the fifth mansion) but deviates to the north. Usually it comes
close to al-Han"a (the sixth mansion) but in rare cases it deviates to the north. It never resides in
the southern [part of] al-Dira" (the seventh mansion), but rather in the northern al-Dira* (coming)
from the south, touching one of the two stars with no path to the north. Sometimes it is in the
middle between the two Dira's, closer to the northern one. Then it touches al-Natra (the eighth
mansion) and sometimes covers it completely. And it comes close to al-Tarf (the ninth mansion),
and sometimes it is in the middle between Al-‘aynayn (the two eyes of al-Tarf). Then it passes in
the middle of al-Jabha (the tenth mansion) and sometimes it deviates to the red star, and
sometimes it goes down to the south. And it does not come close to al-Zubra (the eleventh
mansion) but deviates from it to the south. The same too for al-Sarfa (the twelfth mansion). It
comes near al-"Awwa (the thirteenth mansion) from the south. Then it is never detached from
Al-Ramih, but it touches al-?A‘zal [these are two stars associated with al-Simak, the fourteenth
mansion of the moon|; and sometimes it goes down from it to the south and sometimes it rises to
the north. Then usually it covers al-Gaft (the fifteenth mansion), and sometimes it goes down to

the south and sometimes it rises from it to the north. Then it usually passes between the two stars

FIE . . . . .
"~ The sense seems to be that the moon is very large, so it can physically cover an entire mansion.
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of al-Zabanan (the sixteenth mansion) and sometimes it goes down from it to the south and
sometimes it rises to the north. Then it passes through al-IkItl (the seventeenth mansion) from the
north. or sometimes it passes from the south. And it touches al-Qalb (the eighteenth mansion)
from the north. and sometimes it deviates from it a little, and it has no path to the south. Then it
passes opposite Lo al-Sawla (the nineteenth mansion). deviating from it to the north. Then as for
al-Na‘a’im (the twentieth mansion), if it (the moon) goes up to the north then it will reside in al-
Sadira, while if it goes down to the south it will reside in al-Warida [these are two groups of stars
in al-Na‘a%im]. Then it passes in the middle of al-Balda (the twenty-first mansion) and sometimes
deviates from it to the north. Then it avoids al-Dabih (the twenty-second mansion), keeping far
off to the south. It sometimes reaches near to it until the distance between them is two arm
lengths for an eye viewer. Then usually it covers al-Bula® (the twenty-third mansion) although it
resides in it, as it also resides in al-Dabih. Then it avoids al-Su‘did (the twenty-fourth mansion) to
the south, and likewise al-Ahbiya (the twenty-fifth mansion). Then it very strongly avoids al-
Mugaddam (the twenty-sixth mansion) to the south. And sometimes it (the moon) reaches near to
it until the distance between them is two arm lengths for an eye viewer. And similarly al-
Murahhar (the twenty-seventh mansion); it (the moon) resides in it just as it resides in al-
Mugaddam. And Batn al-EHut (the twenty-eighth mansion) is like the two of them, but it (the

moon) never comes near it. So know this.
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Section

All that we have discussed above about the motion of the moon applies only to cases where [the
moon’s rising| does not fall in a gap [between two mansions]. If it does fall in a gap, then its path

is intermediate between the two mansions. And everyone knows it hi-‘idman al-rasid [77)].
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Section: On the Division of the Seasons

You should know. may Allah strengthen you, that when the Arabs came to know about the solar
year they divided it into four seasons: summer, autumn, winter and spring. And each of them has
ninety-one days. One day is left over. Then they observed; and if the sun resided in al-Dira* [the
seventh lunar mansion] for fourteen days, then they added that day to the summer. And it is the
longest day of the year. And if it is a leap year, then the sun resides in al-Dira* for fifteen days.
And Yahya ibn Sa‘id Al-Zubayri narrated a Hadit which he ascribed to *Aliyy ibn Abii Talib,
may Allah bless him. One day in Basra he said, the autumn has ninety-one days, then winter after
it has ninety-one days, the spring after it has ninety-one days, with one additional day in summer
it it is not leap year and two days if' it is leap year. This is three hundred and sixty-five days, and
three hundred and sixty-six days if it is leap year. Also it is narrated from the Prophet that “The
sun has three hundred and sixty-five “apertures’; each day it rises from a [different] aperture.”
Also there is narrated from Yahya ibn Sa‘1d a Hadit which he ascribed to *Aliyy, may Allah bless
him. If in Basra the shadow [of some standard measuring pole? of a man?] at mid-day is six and
a half feet long, this is also the shadow of everything which is like it. This is the first day of
winter. And when forty-five days have passed, that is the middle of winter, the length of the
shadow becomes nine feet minus 1/8. T hen the next day the sun turns back (in its course): the
day begins to become longer while the night becomes shorter. After forty-six days comes the end
of winter. The shadow becomes six and a half feet long and this is also the shadow of everything
which is like it. Then the spring begins on the next day: then after forty-five days comes the
middle of spring. The night and day become equal, and the shadow length becomes three and a

half feet. And after forty-six days, the summer starts and the shadow length is one and a half feet
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predominantly. "o After-forty five days comes the middle of summer. which is the longest day of
the year: and the shadow length becomes half a foot predominantly. On the next day the sun
turns back (in its course). After forty-seven days have passed if it is not a leap year or forty-eight
days if it is a leap year it is the end of summer; the shadow length becomes one and a half feet
predominantly. Then the autumn begins on the next day; and after forty-five days the night and
day become equal, which is the middle of autumn. And the shadow length becomes three and a
half feet predominantly. Then after forty-six days the autumn ends and the winter begins on the
next day. Also the shadow length becomes six and a half feet and this is also the shadow of

everything which is like it. This is based on *Aliyy ibn Abt Talib, may Allah bless him.
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Lsal; means “predominantly™; in the present context, it might mean “approximately”. Note that three out of four
occurrences of =al; are in the summer season, when the shadow is shortest and perhaps hardest to measure
accurately.
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Section

Abit Ja'far Al-BasiT states in his book: We looked at the day which *Alf yy, may Allah bless him,
states as being the first day of winter which corresponds to the first day of Tisrin Al-Tant
(November). We also looked at the day he calls the middle of winter, that is the shortest day of
the year, which corresponds to the fifteenth of Kantin Al-Awwal (December). And we looked at
the day he calls the last day of winter which corresponds to the thirteenth day of Kaniin Al-Tant
(January). On the next day the spring begins. Additionally we looked at the day he says has equal
length of night and day, that is the middle of spring, which corresponds to the sixteenth of Adar
(March). We also looked at the last day of spring, which corresponds to the first day of Tyar
(May); the summer begins the next day. And we looked at the day he said is the middle of
summer which is the longest day of the year, which corresponds to the fifteenth of Haziran
(June) on which the shortening of all northern shadows and all southern shadows ends. The sun
turns back (on its course) the next day. Also we looked at the day he called the last day of
summer which corresponds to the first day of Ab (August). The autumn starts on the next day.
And we looked also at the day he called the middle of autumn in which the night and day
become equal, which corresponds to the fifteenth of Aylal (September). Additionally we looked
at the day he said is the last day of autumn, which corresponds to the last day of Tisrin Al-

Awwal (October). And the winter begins on the next day.
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People agree that the longest day of the year is when the sun turns back (on its course) declining
toward the south, and that the shortest day is the day it returns (on its course) ascending to the
cast [sic]. However, they disagree on which mansion it returns from. Astronomers like Yahya ibn
Sa‘td Al-Zubayri, Abti Muhammad Al-*Abdi and Abi Al-“Abbas Al-Safar said that it returns
back on the second day that it is in Dird* [the seventh mansion] and it is taken as evidence. And
on that day the shadow becomes (maximally) short. And it begins to grow on the next day,
whether to the north or the south. It reverses itself; and they use this as evidence for the return
(of the sun). Indeed, for the Arabs there is no evidence on the sun except the shadow just as there
is no evidence for sight except the sun[??]. (On the other hand) the tagwim scholars (almanac
calendar) said that it returns back on the second day that it is in al-Natra [the eighth mansion]. If
this (can be taken as) settled, then (they also disagree) on which day is it in al-Dira* [the seventh
mansion]? There are three opinions on this. The first is that it enters it on the ninth day of
Haziran (June) and turns back on the tenth day. The second is that it enters on the nineteenth of
Haziran (June) and turns back on the twentieth. The third is that it enters on the fifteenth of
Haziran (June) and turns back on the sixteenth. This is the way of the star-watchers, as it is based
upon observation and watching stars. The [last] opinion is intermediate between the [other] two
opinions. and the middle opinion is to be considered the best.
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Section

The above has to do with its (the sun’s) return in the summer; and [the date of] its return in the
winter has the same basis. Those who say that it turns back in the summer on such and such day
of Haziran (June), at the same time say that it turns back in the winter on that same day in Kantin
Al-Awwal (December). Thus also those who say that it returns in the summer on the second day
that it is in Natra [the eighth mansion], say that it returns in the winter on the second day that it is
in Dabih [the twenty-second mansion]. And those who say that it returns in the summer on the
second day that it is in Dira® [the seventh mansion], say that it returns in the winter on the second

day that it is in Balda [the twenty-first mansion].
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Section: on the (zodiac) stations of the sun

You should know that the Arabs observed twelve solar stations [twelve zodiac constellations|
that rise each night. The last one of these rises at dawn. Then [on subsequent nights] that same
constellation will precede the dawn and rise before it. It increases each night by the distance of a
hand-span by eye view. This is because the sun is (gradually) separating itself from that station
as it moves to the east, until when 13 nights have passed it will be the next station [zodiac
constellation] that rises at dawn, indeed almost in the whiteness of late dawn''’. And what [i.e.
whatever constellation] had previously [on previous nights] risen at dawn will now rise before
dawn; and what had previously risen in the whiteness of late dawn will now rise at dawn, by one
part of the night out of 12 parts. And a different constellation sets in the west than those
constellations that can be seen in the west at the beginning of the night, when it becomes red.
This is because the sun is approaching it as it moves to the east. And this showed them that every
13th (day) (of each month) the sun settles in (another) one of these stations. And then it moves
on to the next station toward the east. And they observed what [i.c. what constellation] is rising
in the whiteness of late dawn and what is setting in the red evening twilight; and they take what
is in the middle between them, and they know that that is the zodiac sign where the sun is. Allah

knows the best.

"7 Ll whitness of dawn or daybreak (Lane, Vol. 4, s.v. safar).
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Chapter Six

Conclusion and Recommendations

The Bale region of Ethiopia is an important place where Arabic manuscripts are found, though
they are scattered and have been almost entirely ignored by scholars. There are many Bale
scholars whose history and contribution remain unstudied. Among these, the Harro Sayhs and
their collection are significant. The Harro Sayhs who are introduced here have been leading

public figures, teachers, arbitrators and scholars for many generations.

The Harro Sayhs contributed to the society of Agarfa and Bale at large. Their collection in
Agarfa consists mostly of printed books but also seven manuseripts. This thesis has examined
and catalogued these manuscripts. The manuscripts in the collection deal with various topics
such as astronomy. poetry. research methodology, numerology, grammar, jurisprudence, logic,
rhetoric, praise of the Prophet, letter, human anatomy, Qur’an, madh, Hadii, etc. No previous
study has identified any collection in Agarfa; this thesis presents it to the academic world for the

first time.

The Harro Sayhs also contributed significantly to the expansion of Islam and the local
celebration of Mawlid al-Nabi. They are highly respected in the society due to their religious and
political activities. They are arbitrators and public figures for all the Arsi-Bale people. The Sayhs
are known throughout Arsi-Bale, Hararge, Jimma, Wallo, and Gurage land. Although they are
many in number, this study presents the biographies of just six Sayhs due to lack of adequate

sources.
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A matrimony sermon given in the manuscript is also discussed. as the role of two women.
namely Sittf Alawiya (a scholar and religious leader) and ‘Atiga bint *AlT Sultain Gomma. “A'i$a
(the daughter of the 7" king of Gomma). Sitti Alawiya sent a diplomatic letter to Agarfa from
Eritrea during the Italian occupation, and *A%ga sent a manuscript as a wagf donation from

Gomma to Agarfa.

The astronomy manuscript shows us that the Sayhs’ collection includes not only religious but
also secular manuscripts. Even though they were not scientifically trained the Sayhs had good
background knowledge on planets, stars, solar and lunar calendars. Also the 12 zodiac signs, the

28 stations of the moon and other topics are presented.
The following recommendations can be useful:

1. Collecting and preserving the scattered manuscripts in Agarfa, especially in private
homes, to protect them from disintegration and disappearance.

2. The manuscripts in Bale as a whole await academic investigation, cataloguing and
digitizing.

3. The manuscripts catalogued in the thesis also need further analysis.
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Informants

Name Place Date Age Remark
Mekuanint Kifle | Addis Ababa March 3, 2013 30 He is a PhD
student of
physics and
astronomy
Rabi'a Qasim Agarfa November 8 and | 67 She is the wife
9,2012 of the late Sayh
May 1, 2, and 3, ‘Abduljalil
2013
Sa‘ad Tahir Agarfa November 8§ and | 19 He is a grandson
9, 2012 of Sayh
May 1, 2, and 3, ‘Abduljalil
2013
Sadam Tahir Agarfa November 8 and | 17 He is a grandson
9,2012 of Sayh Kamal
May 1, 2, and 3,
2013
Salman Hassen Agarfa November 8 and | 18 He is a grandson
9, 2012 of Sayh Kamal
May 1, 2, and 3,
2013
Sayh Adam Addis Ababa February 21, 80 He is well
Miisa 2013 and many educated in
telephone [slamic teachings
conversations or ilm and
especially in
astronomy
‘Abdul-Karim Jimma Many telephone | 55 He is a well-
Abba Gard conversations educated
informant of the
royal family of
Jimma
Sayh Kamal ibn | Agarfa November 8 and | 65 He is major
Haji Muhammad 9,2012 informant who
May 1, 2, and 3, has much
2013 and many knowledge about
telephone the history of the
conversations Harro Sayhs
Sayh Abdurahim | Agarfa November 8, 63 He is a good
Sayh Muhammad 2013 and May 2, informant on the
Sani 2013 history of the

manuscripts in
the collection
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